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    GENESIS 1 (CAC 1)

    Genesis 1

    In the book of Genesis we have brought before us the beginning of those things which work out in result in the Revelation. It is a most important book as the basis of all Scripture, and as presenting in principle most of the great subjects of Scripture. Creation, sin, judgment, promise, sacrifice, resurrection, Gods election of grace and His covenant, the separation of His people from the world, the pilgrim life of faith, translation, the final bringing of Israel and the nations into blessing under Christ as typified by Joseph, all have a place here. And there are many precious types of Christ and the church. 

    It is especially important that we should be established in the truth of this first chapter in an infidel age like the present, when all kinds of theories as to the origin of things are abroad. We need to be in the faith of Gods creative wisdom and power. It is by faith we apprehend that the worlds were framed by the word of God, so that that which is seen should not take its origin from things which appear (Hebrews 11: 3). I doubt whether it lies in the power of mans mind to conceive creation; it is a thought which can only be entertained really by faith. In the beginning God created the heavens and the earth. Mans mind leaves God out, and wearies itself in endless speculations; faith brings Him in, and everything is simple. No one need be afraid that discoveries of geology, or any other science, will ever shake the truth of this chapter. It is Gods record, and all true science will be found in harmony with it. Any theory which definitely conflicts with the account here given is certainly wrong. 

    In the beginning God created the heavens and the earth. That is all we get about the original creation. Then in the second verse we find things fallen into a state of ruin. And the earth was waste and empty, and darkness was on the face of the deep. This was certainly not as it was created  for we are expressly told that not as waste [the same word as in Genesis 1: 2] did he create it (Isaiah 45: 18). The same words waste and empty are used of Edom (Isaiah 34: 11), and of Israel (Jeremiah 4: 23), when those nations have come under Jehovahs vengeance and fierce anger. So that a solemn change had come about between the first and second verses of Genesis 1. We do not know what length of time elapsed between those two verses; possibly the long periods of which geologists speak might come in there. In verse 2 we find the earth a scene of disorder and darkness. It is in such a scene that Gods movements and activities are presented as taking place  activities which come to an end on the sixth day, so that on the seventh day God rested. 

    This indicates at the very outset the whole subject of Scripture. It is the unfolding of how God has worked, and will work, in a scene of moral disorder to bring about a state of things in which He can rest  a scene of order and life and fruitfulness where all will be under the dominion of Man in His image and after His likeness. This blessed end will be reached in the world to come, when God will head up all things in the Christ, the things in the heavens and the things upon the earth. This is the good pleasure which he purposed in himself for the administration of the fulness of times, Ephesians 1: 9, 10. Thus Genesis 1 has in view the ordering of the world to come, and the different elements which are essential to it. God had the end before Him from the very beginning. So that we have here, not only a divine account of how the earth was prepared to be the dwelling-place of man, but, underlying that, much that is of spiritual import. I think we might expect that it would be so, that there would be some correspondence or analogy between Gods material works and His actings in the spiritual sphere. This chapter makes us acquainted in a perfect and divine way with the ordering of the present material creation, but it also suggests typically great principles which are of the deepest interest and importance. 

    In the earth ... waste and empty, and darkness ... on the face of the deep, we behold a scene in which God could find no pleasure or rest  a striking figure of the state of man as fallen under the power of sin, Satan, and death, and without the knowledge of God. But it is blessed to see that, though God could not rest in such a state of things, He did move and work there. The Spirit of God was hovering over the face of the waters. The word used is suggestive of affectionate interest, for it is the same as in Deuteronomy 32: 11, As the eagle stirreth up its nest, hovereth over its young. It has something to say of the solicitude of divine love which would put forth its activities where all was ruin in order to bring about conditions which could be pronounced very good, and in which God could rest. 

    Before the work of the six days began there was this primary movement of the Spirit of God. In a fallen and ruined world, where all have come under sin and death, there must be a movement of the Holy Spirit in the souls of men as the starting point of any result for God. The new birth must be effected; otherwise divine light would shine in vain. In all ages and dispensations this has been essential, and ever will be. We read that Jesus himself did not trust himself to them, because he knew all men, and that he had not need that any should testify of man, for himself knew what was in man, John 2: 24, 25. There is nothing in man that God can trust until men are born anew. Of the natural man it is said, There is not a righteous man, not even one; there is not the man that understands, there is not one that seeks after God ... There is no fear of God before their eyes, Romans 3: 10 - 18. Therefore God has to prepare the way for divine light to come in by that mysterious operation which cannot be traced. It is needful that ye should be born anew. The wind blows where it will, and thou hearest its voice, but knowest not whence it comes and where it goes: thus is every one that is born of the Spirit, John 3: 7, 8. The preaching of the gospel would effect nothing if God did not move sovereignly in the souls of men by His Spirit causing them to be born anew. Man, the fallen sinner, is, as such, hopelessly lost, for he does not desire God, and when the light of God in Christ is brought to him he hates and rejects it. 

    The photographers plate has to be put into a bath of solution to make it sensitive to light, and it is by new birth that man becomes sensitive to divine light, so that when that light shines for him it stirs his conscience and moves his heart in an effective way God-ward. But apart from new birth even the shining of divine light would effect nothing, for there would be nothing in man to appreciate or respond to it. So that the new birth is a fundamental necessity. 

    Then on the first day God said, Let there be light. And there was light. God commanding light is very significant of the bringing in of Christ, for all true light that has shone for man has been the light of Christ. He shone in promise four thousand years before He appeared in Person. All through the Old Testament the light was shining more and more in promise, but now that Christ has come, and has died and risen, and been glorified at Gods right hand, there is perfect day. It is the God who spoke that out of darkness light should shine who has shone in our hearts for the shining forth of the knowledge of the glory of God in the face of Jesus Christ, 2 Corinthians 4: 6. That is the full glory of the light. But the light was good from the very outset: how good, for example, was the light of Genesis 3: 15 and chapter 22: 18! 

    When light was brought in God divided between the light and the darkness. This is a fundamental principle; light and darkness could not go on together. Satan is always trying to mix them. But Paul says, Be not diversely yoked with unbelievers; for what participation is there between righteousness and lawlessness? or what fellowship of light with darkness? and what consent of Christ with Beliar, or what part for a believer along with an unbeliever? (2 Corinthians 6: 14, 15.) And in Isaiah 5: 20 we read, Woe unto them who call evil good, and good evil; who put darkness for light, and light for darkness. It is important to call things by their right names. God called the light Day, and the darkness he called Night. As Christ becomes light to our hearts we discern that whatever is not according to Christ is darkness, and therefore we cannot have fellowship with it. The rejection of Christ has left the world, as such, in darkness, but He is coming again, and will bring in the day. In the meantime believers are of the day  sons of light. Hence they are to have no fellowship with the unfruitful works of darkness, but rather reprove them. People in the world may talk of progress and increased light, but the sons of light regard it as darkness because Christ is not in it. They confess Christ, and stand in separation from the moral darkness around them. 

    The words, There was evening, and there was morning, are six times repeated in this chapter, but there is no mention of evening in connection with the seventh day. This is in keeping with the fact that in the millennium there is no evening lamb (see Ezekiel 46: 13 - 15). The thought of evening drops out. On the other hand Daniel 8: 14 has the remarkable expression evening mornings (see margin to A.V.) in reference to the time of apostasy. All those mornings have really the shade of evening upon them, for there is no divine light in them. Indeed all mans mornings are really evenings. Every now and then men think they are going to have a new day by some new form of government, new legislation, education, a league of nations, or something of that kind. But mans new days are all evening-mornings; they are mornings which have the shade of evening on them from their very dawn. The true Light is absent from them. But a day is coming whose morning will be without clouds, ushered in by the rising of the Sun of righteousness, and there is no evening to that day. It passes, so far as the saints are concerned, into the endless day of eternity. 

    On the second day God brings in the firmament, or expanse, and it becomes a division between what is under it and what is above it, and God calls it Heavens. It is, I suppose, really the atmosphere; a sphere quite distinct from the waters which it divides. It speaks morally, one would suggest, of a heavenly character of things brought in, which becomes the native air in which faith can breathe freely. We have remarked how God gave the light of Christ in precious promises, but He also gave from very early days to His saints the thought of what was heavenly, and this became a very separating principle, as we see in Hebrews 11: 8 - 16. Abraham waited for the city which has foundations, and that city is a heavenly one. Isaac and Jacob were heirs of promise with Abraham, and they sought a heavenly country. They breathed, we might say, the atmosphere of heavenly hopes, and its separating power made them strangers and sojourners on the earth. This dividing principle between what is under and what is above has made its power known from that day to this, and has marked off the saints as heavenly in hope and character. 

    If we really have the light of the knowledge of God in Christ we need a new atmosphere. There is no one in the world to share or to sympathise with our joys or our exercises; we can only find our suited atmosphere in the circle of the brethren. How could a man truly converted to God breathe in an atmosphere made up of idolatry, hatred, and lawlessness? He longs to be with his own company; he loves the brethren, and thus has evidence that he has passed from death unto life. 

    Then on the third day the dry land appears. In the dry land I think we may see a figure of what subsists in stability, and becomes fruitful for God. It may be taken as typical of the special place which Israel had as divinely called, separated from the nations around them, and ordered by God. We cannot fail to see in Scripture how distinctive was the place of Israel, and how it was Gods thought that they should be a divinely ordered and fruitful people, so as to show forth His praise before the nations. As the custodian and cherisher of the promises, and partaking morally of the stabilities of those promises, and as ordered by the divine law and testimony, Israel would answer to the dry land. This was only true, however, in reality in a small remnant; Israel after the flesh failed to answer to the divine thought. They were under sin and death as other men were, and were law-breakers also. The consideration of this prepares us to appreciate the fact that the third day has often in Scripture a reference to resurrection. 

    The promises given to Abraham brought in the light of an order of things which will be established in the world to come, and which is dependent  man being what he is  on the coming in of Christ, and His death and resurrection. Abraham had to learn that the God whom he believed was One who quickens the dead. The promise came to one whose own body was already become dead so that he might learn at the very outset the character of the power which would substantiate the promise. That he had learned the lesson was plainly seen when he offered up Isaac. The promises which he had received to himself he held in the faith of Gods resurrection power, so that he could offer up Isaac, and receive him, in a figure, from among the dead. Thus faith was taught to look for the establishment of all that was in the thought and promise of God by a power that could act where, on mans side, all was death. It was not only that a man and his seed were separated from the confusion and idolatry of the Babel world, but they were taught something of the fact that death was upon themselves, and that therefore all divine promise and blessing must be substantiated in resurrection power. 

    Later on, at a new starting-point of Israels history, Jehovah gave them the passover  a plain typical lesson as to their own state under death and judgment, and that Jehovahs promises and covenant could only be established on the ground of the death of Christ for them. And just as all that they were in the past was based typically upon this, they will have to come to the apprehension of it in moral reality in a future day before they will be truly seen as a divinely ordered and fruitful people. 

    Christ has come in infinite grace into the death that lay upon man, but He has emerged from death to become the stable and imperishable foundation of an order of things marked by fruitfulness and life. We have come to sure mercies now, to things which are ordered in all things and sure. We can be to Another now, even to Him who has been raised up from among the dead, in order that we might bear fruit to God, Romans 7: 4. Consequent upon the, dry land appearing, we find herb producing seed, and fruit-trees yielding fruit after their kind, the seed of which is in them, on the earth. Nothing but what stands in relation to Christ is really stable or fruitful for God. The assembly is in relation to Him now; Israel will be in a future day; then as having the sure mercies of David in a risen Christ they will be stable and fruitful for Gods pleasure. Meanwhile the saints of the assembly have that place. 

    Then on the fourth day lights are set in the expanse of the heavens to give light on the earth ... the great light to rule the day, and the small light to rule the night, and the stars. This seems clearly to intimate the thought of God that the earth should be in the light of what is set in the heavens, and under heavenly rule or influence. Jesus glorified is the great light in the heavens. When He was here the dayspring from on high visited men, and He was the light of the world, but the moral darkness in which He appeared was so dense that it did not apprehend the light. He is now as a risen and glorified Man in heaven, and in the world to come He will shine forth publicly as the Sun of righteousness. But in the meantime those who believe on Him are in the light of His shining. The world sees me no longer; but ye see me (John 14: 19); We see Jesus ... crowned with glory and honour, Hebrews 2: 9. What will be true in another day of Jerusalem, Arise, shine, for thy light is come, is true spiritually for His saints now. Wherefore he says, Wake up thou that sleepest, and arise up from among the dead, and the Christ shall shine upon thee, Ephesians 5: 14. 

    It is because the assembly is in the light of Christ that she answers to the moon  the subordinate light. Israel will also be in the place of the small light in a future day, when as the new moon (Psalm 81: 3) she will come afresh into the shining of Christ. The moon only shines as she is in the light of the sun; so the church abiding in the light of Christ becomes a luminary through the night of Christs rejection. The saints are in the light of the day; indeed, they have been begotten by that light; they are sons of light and of the day; hence their walk is to be of a character suited to the day. They are to shine as heavenly luminaries in the world; Philippians 2: 15. 

    Christ is the Sun of the spiritual universe, and all other light is His light reflected, whether in the assembly, or Israel, or individual saints. While the sun is absent the moon shines; so heavenly light now shines through saints of the assembly; and by and by when the moon has gone the stars will appear. Daniel 12: 3 says, And they that are wise shall shine as the brightness of the expanse; and they that turn the many to righteousness as the stars, for ever and ever. That refers to the remnant of instructed ones in a future day. Christ has gone, and the church will soon go; then after that other saints will come into view as vessels of divine light, as we see in and after Revelation 7. 

    The lights are made, and set, to rule. It will be so in the world to come; the nations will walk by the light of the heavenly city. There will be no insubordination or lawlessness; they will walk by the light of God which shines in the city. In the present day the assembly rules in the sense of shedding abroad holy and divine influences upon men. There is a shining out of divine light from those who are walking in righteousness, holiness and love. It has often been noticed that men who are in the habit of using bad language will refrain from doing so in the presence of a Christian. There is an influence there. The saint in the light of Christ is clothed with shining armour; he has on the armour of light, and it affects people: How often those in difficulty or danger are glad to have a Christian near them! They recognise the shining, and know that there is something beneficial in it. 

    Then we have the thought of the lights being for signs and for seasons, ... and to divide between the light and the darkness. This is most important in a moral sense. The Christian should be intelligent as to times and seasons. The sun set in this world by its rejection of Christ. Now the assembly is a luminary as the vessel of the Holy Spirit; there is a divine Person dwelling here in the saints, and divine light is shining for men through a vessel that corresponds anti-typically to the moon. By-and-by light will shine through other saints. Some years ago a book was written to prove that the millennium had come! He could hardly have known the seasons, or the difference between day and night; subsequent events must have rather upset his theories! 

    The first four days may be regarded as giving the establishment of the conditions of life; then on the fifth and sixth days life itself is introduced. The conditions of life are light, atmosphere, food, and rule. The light in which spiritual life is possible is the revelation of God. Then an atmosphere suited to those who know God is found, as we have already observed, in the circle of the brethren, where spiritual affections are in activity. Then life must be sustained by food; 

    this is very essential. John 6 speaks of food  the bread of life. And, finally, there is heavenly rule; there is no lawlessness in the sphere of life. Darkness, ignorance of God, idolatry, hatred and lawlessness; all that is death. But when the light of God is brought in, love and obedience are set in movement in an appropriate atmosphere, and sustained by suitable food, and under heavenly rule, and there is life. 

    On the fifth and sixth days we view a scene teeming with life. God is the living God, and He delights in life; one is struck with that even in nature. God, having established the conditions of life, takes pleasure in exuberance of life, and in growth and increase. Living souls are such as can enjoy the conditions of life. Gods thought even as to unintelligent creatures was that they should enjoy the conditions in which they were placed. As soon as living souls were created He blessed them; it was His first moral act; and the evidence of His blessing was fruitfulness and increase. This is the unfailing accompaniment of the energy of life. The conditions of life in a spiritual sense are now established, and our exercise should be to avail ourselves of them. In doing so we shall enjoy the blessing of God. 

    On the fifth day the waters swarm, and on the sixth day the earth brings forth living souls. Both the fish of the sea and the living creatures of the earth have been taken up by the wisdom of God as figures to set forth the present working of His grace. The fish in the sea represent men in their natural state and element, from which they have to be taken if they are to enter into the blessing of Gods kingdom. The Lord makes those who follow Him fishers of men (Matthew 4: 19), 

    and the seine cast into the sea is one of the similitudes of the kingdom of the heavens. In this connection we find there are good fish and worthless, the good fish representing those in whom there is a divine work, who can be gathered into vessels. And no doubt the net full of great fishes drawn to the land in John 21 is a figure of the great gathering for millennial blessing in another day. The net does not break then, and there is no suggestion of any worthless fish in that net. 

    While speaking of the sea we may remark the striking fact that in the new earth the sea exists no more, Revelation 21: 1. The sea, and the life connected with it, is only for time; but the earth continues in the eternal state, it speaks of what is stable and abiding, what is really of a spiritual order. The spiritual alone is eternal. 

    Then the living creatures of the earth are seen in the vessel which descends as a great sheet, bound by the four corners and let down to the earth, for Peters instruction in Acts 10. Peter had to learn not to call any man common or unclean. He had to be moved away from his standpoint as a Jew, from which he regarded the Gentiles as unclean, and to come to a spiritual view of things, according to the universality of the thought of divine and heavenly grace. He had to learn the wide scope of grace, its universal bearing, and to see that God had brought in cleansing for men by the death of Christ so that even Gentiles might have the forgiveness of sins, and receive the Spirit through faith in Christ risen. 

    All the work of the six days, up to the point of mans creation, was to provide a sphere where man could be set in dominion according to the thought of God. The creation of man was a most solemn and deliberate act. God, as it were, takes counsel with Himself as to it. Let us make man in our image, after our likeness; and let them have dominion over the fish of the sea, and over the fowl of the heavens, and over the cattle, and over the whole earth, and over every creeping thing that creepeth on the earth. 

    Adam was the figure of him to come; everything is to come under the dominion of Christ. In Psalm 8 it is said of the Son of man, Thou hast made him to rule over the works of thy hands; thou hast put everything under his feet: sheep and oxen all of them, and also the beasts of the field; the fowl of the heavens, and the fishes of the sea, whatever passeth through the paths of the seas. Every created being will be made subject to Christ. And we see in Adam as a figure the character of the influence which He will bring to bear. 

    The first revealed thought as to man was that he was to be the image  the visible representative  of God in the universe. God intended this peculiar dignity and greatness for the creature of His delight. But in this disclosure of the divine mind we must look beyond Adam to the One of whom he was the figure. Gods thought was to have a glorious Head of the whole living system, able to dominate all things and to hold them for His pleasure. Christ is the image of the invisible God, firstborn of all creation, Colossians 1: 15. That is, when He comes in He takes the first place as Adam did in figure. Everything is to be gathered together in One; whether the heavenly or the earthly, all is to be centred in Christ. Indeed nothing is right in the universe that does not centre in Christ. 

    No man hath seen God at any time, John 1: 18. 

    That made it necessary that One should come in as the Image of the invisible God. The only begotten Son, who is in the bosom of the Father, he hath declared him. The God whom no one had seen has now been seen perfectly in a Man, One in whom has been fully set forth all that God is. It is necessary to be guarded when we speak of likeness in relation to Christ because we must ever remember that Christ is God. And no doubt we may see the wisdom of the Spirit in the fact that though He is definitely spoken of in the New Testament as the image of God, He is not so spoken of as the likeness. But we may contemplate Him as the blessed anointed Man who moved in love God-ward. The Christ loved us, and delivered himself up for us, an offering and sacrifice to God for a sweet-smelling savour, Ephesians 5: 2. And He is able to give impulse to all that comes under His influence so that it may be found in moral correspondence with God. He will not only as the Image irradiate the whole universe with the light of God, but He will give such an impulse God-ward that there will be likeness  perfect moral correspondence  with God in the whole vast system of which He will be the glorious Head. This likeness will all be derived from Him. God is going to bring all under the domination of that blessed Man. 

    And He dominates by love, for if He is the Image of God He is necessarily the setter forth of the love of God, for God is love. Image is the revelation side, and likeness is more the perfect correspondence with the revelation in a Man. Everything is to come under the influence and domination of that Man, and under His rule and Headship everything will be held for the pleasure of God. As we come under His rule and Headship everything is adjusted. One under the rule of Christ will be a good husband, father, mother, child or servant; whatever natural relation he is found in will be filled for the pleasure of God; and he will be right in the sphere of spiritual things too. 

    Fill the earth, and subdue it. That suggests power in Christ to subdue every contrary element; and then He will bring all into correspondence with Himself as Head. He will transform our body of humiliation into conformity to his body of glory, according to the working of the power which he has, even to subdue all things to himself, Philippians 3: 21. In the meantime subduing and transforming are going on now spiritually as the effect of the power of One who is the image and after the likeness of God; it is in bringing the blessed influence of God to bear that everything is subdued. 

    It is of interest to see that here the woman is, so to speak, included in the man. Let us make man in our image ... and let them have dominion ... God created man ... male and female created he them. The assembly is included in Christ; before the worlds foundation God had chosen the saints in Christ; Ephesians 1: 4. Having made known unto us the mystery of his will, according to his good pleasure which he purposed in himself for the administration of the fulness of times; to head up all things in the Christ ... in him, in whom we have also obtained an inheritance, being marked out beforehand according to the purpose of him who works all things according to the counsel of his own will, Ephesians 1: 9 - 11. That answers to what we are reading in Genesis. We see Christ in universal Headship at the end of Ephesians 1, and the assembly with Him, and His fulness. 

    Then God blessed them; and God said to them, Be fruitful and multiply, and fill the earth, and subdue it. Blessing is on the line of increase and multiplication, for God is the living God, and He delights in what is living, and what multiplies; nothing is stagnant with Him. The very glory of the Son of man is that He can fill a world with fruit for God; He has gone into death for that. God delights greatly in the thought of increase; Christianity began with twelve men, and multiplication has gone on until at this moment there are holy myriads of saints on earth in spite of all that people say about the lack of conversions! God has brought in wonderful conditions of fruitfulness and multiplication in Christ, and every soul that is converted through divine grace is the proof of it. It is wonderful that through the blessing of God there are so many hearts able to take in what God is, and to enjoy it, and to give Him praise. That is the fruit God is seeking. God values the human heart; the heart of a creature made so as to be capable of knowing Him; the heart of a creature that has been sunk in the lowest depths, but now brought to God through redemption. God seeks to have such hearts to praise Him. 

    There was in Adam and Eve a power of natural life which has filled the earth. All the millions on earth are the fruit of that pair. It is a suggestion of the power of life in Christ  the Corn of Wheat that fell into the ground and died and brought forth much fruit. He is able through death to fill the universe with fruit for God. 

    If this power of life is to work in us we must have living food. So we get at the end of the chapter the thought of food. I have given you every herb producing seed ... and every tree in which is the fruit of a tree producing seed: it shall be food for you. It is herb producing seed, and fruit producing seed that are given to man for food. There is something living about seed; it is food that has the power of life in it. No one ever saw a more wonderful thing in the natural sphere than a seed; it is often a tiny thing, and yet who can tell the potentiality of it? There may be power in it to produce a forest that would cover the earth. It is important to see that man must have food that has the power of life in it; seed and fruit producing seed contain vital elements. They are marked by reproductive power. 

    Much spiritual weakness is traceable to the kind of food people live on. We must have sustainment. The Lord could say, Man shall not live by bread alone, but by every word of God; and again, I have meat to eat that ye know not of; and again, As the living Father hath sent me, and I live by the Father: so he that eateth me, even he shall live by me. The thought of food is carried on into resurrection, for the Lord partook of food as risen; and even in the heavenly city there is the tree of life for food. All this shows what a far-reaching principle of sustainment is suggested by food. 

    It is important that we should get vital food. We should ask ourselves, Is there the principle of life in what I am feeding on? If not, it is no good. We should always look for the seed principle. Even for the beasts it was every green herb; they were to eat what was fresh and full of sap. If we want to be in spiritual freshness and vigour we must have fresh and living food. 

  
    GENESIS 1 (CHM 1)

    Genesis 1

    There is something peculiarly striking in the manner in which the Holy Ghost opens this sublime book. He introduces us, at once, to God, in the essential fullness of His Being, and the solitariness of His acting. All prefatory matter is omitted. It is to God we are brought. We hear Him, as it were, breaking earths silence, and shining in upon earths darkness, for the purpose of developing a sphere in which He might display His eternal power And Godhead. 

    There is nothing here on which idle curiosity may feed - nothing on which the poor, human mind may speculate. There is the sublimity and reality of DIVINE TRUTH, in its moral power to act on the heart, and on the understanding. It could never come within the range of the Spirit of God to gratify idle curiosity, by the presentation of curious theories. Geologists may explore the bowels of the earth, and draw forth from thence materials from which to add to, and, in some instances, to contradict, the divine record. They may speculate upon fossil remains; but the disciple hangs, with sacred delight, over the page of inspiration. He reads, believes, and worships. In this spirit may me pursue our study of the profound book which now lies open before us. May we know what it is to enquire in the temple May our investigations of the precious contents of holy scripture be ever prosecuted in the true spirit of worship. 

    In the beginning, God created the heavens and the earth. The first sentence in the divine canon sets us in the presence of Him who is the infinite source of all true blessedness. There is no elaborate argument in proof of the existence of God. The Holy Ghost could not enter upon anything of the kind. God reveals Himself. He makes Himself known by His works. The heavens declare the glory of God; and the firmament showeth his handiwork. All thy works shall praise thee, O Lord. Great and marvellous are thy works, Lord God Almighty. None but an infidel or an atheist would seek an argument in proof of the Being of One who, by the word of His mouth, called worlds into existence, and declared Himself the All wise, the Almighty, and the everlasting God. Who but God could create anything. Lift up your eyes on high, and behold who hath created these things, that bringeth out their host by number; he calleth them all by names, by the greatness of his might, for that he is strong in power; not one faileth. (Isaiah 40: 26) The gods of the heathen are idols, but the Lord made the heavens. In the Book of Job 38-41 we have an appeal of the very grandest description, on the part of Jehovah Himself, to the work of creation, as an unanswerable argument in proof of His infinite superiority; and this appeal, while it sets before the understanding the most vivid and convincing demonstration of Gods omnipotence, touches the heart, also, by its amazing condescension. The majesty and the love, the power and the tenderness, are all divine. 

    And the earth was without form, and void; and darkness was upon the face of the deep. Here was, in good truth, a scene in which God alone could act. Man, in the pride of his heart, has since proved himself but too ready to interfere with God in other and far higher spheres of action; but, in the scene before us, man had no place until, indeed, he became, like all the rest, the subject of creative power. God was alone in creation. He looked forth from His eternal dwelling-place of light upon the wild waste, and there beheld the sphere in which His wondrous plans and counsels were yet to be unfolded and brought out - where the Eternal Son was yet to live, and labour, and testify, and bleed, and die, in order to display, in the view of wondering worlds, the glorious perfections of the Godhead. All was darkness and chaos; but God is the God of light and order. God is light, and in Him is no darkness at all. Darkness and confusion cannot live in His presence, whether we look at it in a physical, moral, intellectual, or spiritual point of view. 

    The Spirit of God moved upon the face of the waters. He sat brooding over the Scene of His future operations. A dark scene, truly; and one in which there was ample room for the God of light and life to act. He alone could enlighten the darkness, cause life to spring up, substitute order for chaos, open an expanse between the waters, where life might display itself without fear of death. These were operations worthy of God. 

    God said, Let there be light: and there was light. How simple! And yet how Godlike! He spake, and it was done. He commanded, and it stood fast. Infidelity may ask, How? where? when? The answer is, By faith we understand that the worlds were framed by the word of God, so that things which are seen were not made of things which do appear. (Hebrews 11: 3) This satisfies the teachable spirit. Philosophy may smile contemptuously at this, and pronounce it rude ignorance, or blind credulity, suitable enough for an age of semi-barbarism, but quite unworthy of men living in an enlightened age of the worlds history, when the museum and the telescope have put us in possession of facts of which the inspired penman knew nothing. What wisdom? What learning? Yea, rather, what folly What nonsense What total inability to grasp the scope and design of sacred scripture? It, assuredly, is not Gods object to make us astronomers or geologists; or to occupy us with details which the microscope or the telescope lays before every school-boy. His object is to lead us into His presence, as worshippers, with hearts and understandings taught and duly governed by His holy Word. But this would never do for the so-called philosopher, who, despising what he terms the vulgar and narrow-minded prejudices of the devout disciple of the Word, 

    boldly seizes his telescope, and therewith scans the distant heavens, or travels into the deep recesses of earth in search of strata, formations, and fossils - all of which, according to his account, greatly improve, if they do not flatly contradict, the inspired narrative. 

    With such oppositions of science, falsely so called, we have nothing to do. We believe that all true discoveries, whether in the heavens above, in the earth beneath, or in the waters under the earth, will harmonise with that which is written in the word of God; and if they do not thus harmonise, they are perfectly contemptible in the judgement of every true lover of scripture. This gives great rest to the heart in a day like the present, so productive of learned speculations and high-sounding theories, which, alas in too many instances, savour of rationalism and positive infidelity. It is most needful to have the heart thoroughly established as to the fullness, the authority, the completeness, the majesty, the plenary inspiration of the sacred volume. This will be found to be the only effectual safeguard against the rationalism of Germany and the superstition of Rome. Accurate acquaintance with, and profound subjection to, the Word, are the great desiderata of the present moment. May the Lord, in His great grace, abundantly increase, in our midst, both the one and the other. 

    And God saw the light, that it was good: and God divided the light from the darkness. And God called the light Day, and the darkness he called Night. Here we have the two great symbols so largely employed throughout the Word. The presence of light makes the day; the absence thereof makes the night. 

    Thus it is in the history of souls. There are the sons of light and the sons of darkness. This is a most marked and solemn distinction. All upon whom the light of Life has shone - all who have been effectually visited by the dayspring from on high - all who have received the light of the knowledge of the glory of God in the face of Jesus Christ - all such, whoever and wherever they may be, belong to the first class, are the sons of light, and the sons of the day. 

    On the other hand, all who are still in natures darkness, natures blindness, natures unbelief - all who have not yet received into their hearts, by faith, the cheering beams of the Sun of righteousness, all such are still wrapped in the shades of spiritual night, are the sons of darkness, the sons of the night. 

    Reader, pause and ask yourself, in the presence of the Searcher of hearts, to which of these two classes do you, at this moment, belong. That you belong to either the one or the other is beyond all question. You may be poor, despised, unlettered; but if, through grace, there is a link connecting you with the Son of God, the light of the world, then you are, in very deed, a son of the day, and destined, ere long, to shine in that celestial sphere, that region of glory, of which the slain Lamb will be the central sun, for ever. This is not your own doing. It is the result of the counsel and operation of God Himself, who has given yon light and life, joy and peace, in Jesus, and His accomplished sacrifice. But if you are a total stranger to the hallowed action and influence of divine light, if your eyes have not been opened to behold any beauty in the Son of God, then, though you had all the learning of a Newton, though you were enriched with all the treasures of human philosophy, though you had drunk in with avidity all the streams of human science, though your name were adorned with all the learned titles which the schools and universities of this world could bestow, yet are you a Son Of the night, a son of darkness; and, if you die in your present condition, you will be involved in the blackness and horror of an eternal night. Do not, therefore, my friend, read another page, until you have fully satisfied yourself as to whether you belong to the day or the night. 

    The next point on which I would dwell is the creation of lights. And God said, Let there be lights in the firmament of the heaven, to divide the day from the night; and let them be for signs, and for seasons, and for days, and years. And let them be for lights in the firmament of the heaven, to give light upon the earth: and it was so. And God made two great lights; the greater light to rule the day, and the lesser light to rule the night: he made the stars also. 

    The sun is the great centre of light, and the centre of our system. Round him the lesser orbs revolve. From him, too, they derive their light. Hence, he may, very legitimately, be viewed as an apt symbol of Him who is soon to arise, with healing in His wings, to gladden the hearts of those that fear the Lord. The aptness and beauty of the symbol would fully appear to one who, having spent the night in watching, beholds the rising sun gilding, with his bright beams, the eastern sky. The mists and shades of night are all dispersed, and the whole creation seems to hail the returning orb of light. Thus will it be, by and by, when the Son of righteousness arises. The shadows of night shall flee away, and the whole creation shall be gladdened by the dawning of a morning without clouds, the opening of a bright and never-ending day of glory. 

    The moon, being in herself opaque, derives all her light from the sun. She always reflects the suns light, save when earth and its influences intervene. No sooner has the sun sunk beneath our horizon than the moon presents herself to receive his beams and reflect them back upon a dark world, or should she be visible during the day, she always exhibits a pale light, the necessary result of appearing in the presence of superior brightness. True it is, as has been remarked, the world sometimes intervenes; dark clouds, thick mists, and chilling vapours, too, arise from earths surface, and hide from our view her silvery light. 

    It is an interesting fact that the moon, as viewed through a powerful telescope, presents the appearance of one vast ruin of nature. 

    Now, as the sun is a beautiful and an appropriate symbol of Christ, so the moon strikingly reminds us of the Church. The fountain of her light is hidden from view. The world seeth Him not, but she sees Him; and she is responsible to reflect His beams upon a benighted world. The world has no other way in which to learn anything of Christ but by the Church. Ye, says the inspired apostle, are our epistle, ...known and read of all men. And again, Forasmuch as ye are manifestly declared to be the epistle of Christ (2 Corinthians 3: 2, 3). 

    What a responsible place! How earnestly should she watch against everything that would hinder the reflection of the heavenly light of Christ, in all her ways! But how is she to reflect this light? By allowing it to shine upon her, in its undimmed brightness. If the Church only walked in the light of Christ, she would, assuredly, reflect His light; and this would ever keep her in her proper position. The light of the moon is not her own. So is it with the Church. She is not called to set herself before the world. She is a simple debtor to reflect the light which she herself receives. She is bound to study, with holy diligence, the path which He trod, while down here; and by the energy of the Holy Ghost, who dwells in her, to follow in that path. But, alas! earth with its mists, its clouds, and its vapours, intervenes, and hides the light and blots the epistle. The world can see but little of the traits of Christs character in those mho call themselves by His name; yea, in many instances, they exhibit an humbling contrast, rather than a resemblance. May we study Christ more prayerfully, that so we may copy Him more faithfully. 

    The stars are distant lights. They shine in other spheres, and have little connection with this system, save that their twinkling can be seen. One star differeth from another star in glory. Thus will it be in the coming kingdom of the Son. He will shine forth in living and everlasting lustre. His body, the Church, will faithfully reflect His beams on all around; while saints individually shall shine in those spheres which a righteous Judge shall allot to them, as a reward of service during the dark night of His absence. This thought should animate us to a more ardent and vigorous pursuit after conformity to our absent Lord. (see Luke 19:12-19). 

    The lower orders of creation are next introduced. The sea and the earth are made to team with life. Some May feel warranted in regarding the operations of each successive day, as foreshadowing the various dispensations, and their great characteristic principles of action. I would only remark, as to this, that there is great need, when handling the word in this way, to watch, with holy jealousy, the working of imagination; and also to pay strict attention to the general analogy of scripture, else we may make sad mistakes. I do not feel at liberty to enter upon such a line of interpretation; I shall therefore confine myself to what I believe to be the plain sense of the sacred text. 

    We shall now consider mans place, as set over the works of Gods hands. All having been set in order, one was needed to take the headship. And God said, Let us make man in our image, after our likeness; and let them have dominion over the fish of the sea, and over the fowl of the air, and over the cattle, and over all the earth, and over every creeping thing that creepeth upon the earth. So God created man in His own image, in the image of God created he him; male and female created he them. And God blessed them, and God said unto them, Be fruitful and multiply, and replenish the earth, and subdue it; and have dominion over the fish of the sea, and over the fowl of the air, and over every living thing that moveth upon the earth. My reader will observe the change from him to them. We are not presented with the actual fact of the formation of the woman, until the next chapter; 

    though here we find God blessing them and giving them jointly the place of universal government. All the inferior orders of creation were set under their joint dominion. Eve received all her blessings in Adam. In him, too, she got her dignity. Though not yet called into actual existence, she was, in the purpose of God, looked at as part of the man. In thy book were all my members written, which, in continuance were fashioned, when as yet there was none of them. 

    Thus it is with the Church - the bride of the Second Man. She was viewed from all eternity in Christ, her Head and Lord; as we read in the first chapter of Ephesians, According as He hath chosen us in him, before the foundation of the world, that we should be holy and without blame before him in love. Before a single member of the Church had yet breathed the breath of life, all were, in Gods eternal mind, predestinated to be conformed to the image of his Son. The counsels of God render the Church necessary to complete the mystic man. Hence the Church is called the fullness [pleroma] of Him that filleth all in all. This is an amazing title, and it develops much of the dignity, importance, and glory of the Church]. 

    It is too common to view redemption as bearing merely upon the blessedness and security of individual souls. This is entirely too low a view to take of the matter. That all which pertains, in any way, to the individual is, in the fullest manner, secured, is, blessed be God, most true. This is the least part of redemption. But that Christs glory is involved in, and connected with, the Churchs existence, is a truth of far more dignity, depth, and power. If I am entitled, on the authority of Holy Scripture, to regard myself as a constituent part of that which is actually needful to Christ, I can no longer entertain a doubt as to whether there is the fullest provision for all my personal necessities. And is not the Church thus needful to Christ? Yes, truly. It is not good that the man should be alone; I will make him an help meet for him. And, again, For the man is not of the woman; but the woman of the man; neither was the man created for the woman; but the woman for the man... Nevertheless, neither is the man without the woman. neither the woman without the man in the Lord. For as the woman is of the man, even so is the man also by the woman; but all things of God. (1 Corinthians 11: 8-12) Hence, it is no longer the mere question whether God can save a poor, helpless sinner - whether He can blot out his sins, and receive him in the power of divine righteousness. God has said, it is not good that the man should be alone. He left not the first man without an help meet; neither would He leave the Second. As, in the case of the former, there would have been a blank in the creation without Eve, so stupendous thought! - in the case of the latter, there would be a blank in the new creation without the Bride, the Church. 

    Let us, now, look at the manner in which Eve was brought into being, though, in so doing, we shall have to anticipate part of the contents of the next chapter. Throughout all the orders of creation there was not found an help meet for Adam. A deep sleep must fall on him, and a partner be formed, out of himself, to share his dominion and his blessedness. And the Lord God caused a deep sleep to fall upon Adam, and he slept: and he took one of his ribs, and closed up the flesh instead thereof. And the rib, which the Lord God had taken from man, builded he a woman, and brought her unto the man. And Adam said, This is now bone of my bones, and flesh of my flesh: she shall be called Woman, because she was taken out of man. (Genesis 2: 21-23.) 

    The Hebrew word which is rendered builded in the margin the LXX. render by??????????]. A reference to the original of Ephesians 2: 20, 22 will show the reader that the words rendered built and builded together are inflexions of the same verb. 

    Looking at Adam and Eve as a type of Christ and the Church, as scripture fully warrants us to do, we see how that the death of Christ needed to be an accomplished fact, ere the Church could be set up; though, in the purpose of God, she was looked at, and chosen in Christ, before the foundation of the world. There is, however, a vast difference between the secret purpose of God and the revelation and accomplishment thereof. Before the divine purpose could be actualised in reference to the constituent parts of the Church, it was necessary that the Son should be rejected and crucified - that He should take His seat on high - that He should send down the Holy Ghost to baptise believers into one body. It is not that souls were not quickened and saved, previous to the death of Christ. They assuredly were. Adam was saved, and thousands of others, from age to age, in virtue of the sacrifice of Christ, though that sacrifice was not yet accomplished. But the salvation of individual souls is one thing; and the formation of the Church, as a distinctive thing, by the Holy Ghost, is quite another. 

    This distinction is not sufficiently attended to; and even where it is in theory maintained, it is accompanied with but little of those practical results which might naturally be expected to flow from a truth so stupendous. The Churchs unique place her special relationship to the Second Man, the Lord from heaven her distinctive privileges and dignities - all these things would, if entered into by the power of the Holy Ghost, produce the richest, the rarest, and the most fragrant fruits. (See Ephesians 5: 23-32). 

    When we look at the type before us, we may form some idea of the results which ought to follow from the understanding of the Churchs position and relationship. What affection did not Eve owe to Adam? What nearness she enjoyed! What intimacy of communion! What full participation in all his thoughts! In all his dignity, and in all his glory, she was entirely one. He did not rule over, but with her. He was Lord of the whole creation, and she was one with him. Yea, as has already been remarked, she was looked at, and blessed in him. The man was the object; and as to the woman, she was needful to him, and therefore she was brought into being. Nothing can be more profoundly interesting as a type. Man first set up, and the woman viewed in, and then formed out of him-all this forms a type of the most striking and instructive character. Not that a doctrine can ever be founded upon a type, but when we find the doctrine fully and clearly laid down in other parts of the Word, we are then prepared to understand, appreciate, and admire the type. 

    Psalm 8 furnishes a fine view of man set over the work of Gods hands: when I consider thy heavens, the work of thy fingers; the moon and the stars which thou hast ordained: what is man that thou art mindful of him? and the son of man that thou visitest him? For thou hast made him a little lower than the angels, and hast crowned him with glory and honour. Thou madest him to have dominion over the works of thy hands; thou hast put all things under his feet: all sheep and oxen, yea, and the beasts of the field; the fowl of the air, and the fish of the sea, and whatsoever passeth through the paths of the sea. Here man is looked at, without any distinctive mention of the woman; and this is quite in character, for the woman is looked at in the man. 

    There is no direct revelation of the mystery of the Church, in any part of the Old Testament. The apostle expressly says, in other ages it was not made known to the sons of men us it is now revealed unto his holy apostles and prophets (of the New Testament) by the Spirit. (Ephesians 3: 1-11) Hence, in the Psalm just quoted, we have only the man presented to us; but we know that the man and the woman are looked at under one head. All this will find its full anti type in the ages to come. Then shall the True Man, the Lord from heaven, take His seat on the throne, and, in companionship with His bride, the Church, rule over a restored creation. His Church is quickened out of the grave of Christ, is Part of his body, of his flesh, and of his bones. He the Head and she the body, making one Man, as we read in the fourth chapter of Ephesians. 

    Till we all come, in the unity of the faith, and of the knowledge of the Son of God, unto a perfect man, unto the measure of the stature of the fullness of Christ. The Church, being thus part of Christ, will occupy a place, in the glory, quite unique. There was no other creature so near to Adam as Eve, because no other creature was part of himself. So, in reference to the Church, she will hold the very nearest place to Christ, in His coming glory. 

    Nor is it merely what the Church will be that commands our admiration; but what the Church is. She is now the body of which Christ is the Head; she is now the temple of which God is the Inhabitant. Oh what manner of people ought we to be? If such is the present, such the future dignity of that of which we, through Gods grace, form a part, surely a holy, a devoted, a separated, an elevated walk is what becomes us. 

    May the Holy Ghost unfold these things, more fully and powerfully, to our hearts, that so we may have a deeper sense of the conduct and character which are worthy of the high vocation wherewith we are called. The eyes of your understanding being enlightened; that ye may know what is the hope, of his calling, and what the riches of the glory of his inheritance in the saints, and what is the exceeding greatness of his power to usward who believe, according to the working of his mighty power, which he wrought in Christ when he raised him from the dead, and set him at his own right hand in the heavenly places, far above all principality, and power, and might, and dominion, and every name that is named, not only in this world, but also in that which is to come; and hath put all things under his feet, and gave him to be the head over all things to the Church, which is his body, the fullness of him that filleth all in all. (Ephesians 1: 18-23). 

  
    GODS PURPOSE TO BLESS (FER 15)

    Genesis 1: 26 - 29; Genesis 12: 1 - 7; Galatians 3: 13, 14

    In taking up these scriptures I want to shew the unvarying principles of Gods ways. They all go to prove that God ever had His own purpose and mind, and that He is never diverted from it. There are few men steadfast enough to be able to adhere unswervingly to a purpose; so many things come in to influence and affect them. But God adheres to His own purpose and has His own way of giving effect to it. We feel thus that we have to do with a God with whom there is no change nor variableness. This principle remains ever true as to God, I the Lord change not. 

    There are three great testimonies of Gods purpose which come out in Scripture with reference to man: the first is of blessing, the second of dwelling, and the third of ruling. The first, namely blessing, came out in the scriptures I have read; dwelling appears in connection with Israel; and ruling is typified in David. God has seen fit to identify Himself with a kingdom. He will reign. The Psalms look forward to Jehovah reigning: Jehovah reigneth ... He sitteth between the cherubim. Let the earth be moved. 

    The thought of blessing we find came out at the very outset of mans history, long before Abraham. It was for this reason that I referred to Genesis, but the idea of dwelling did not come out until a figure of redemption is present, although it was ever, I suppose, in the mind of God: then the kingdom, the throne was set up in David, but evidently had in view Davids Son. These are three great testimonies, but I purpose only to speak of one at present, but at the same time to shew that every testimony centres and rests in one point, and that is Christ; they all converge there. 

    Now to speak of blessing. Gods purpose ever was to bless, and neither sin nor curse by law diverted God from His purpose, and I shall trace this through Scripture until we come to the vessel of blessing. The blessing of God really waited until we get the second Adam, the life-giving Spirit. I turn back to Genesis 1. It is there we first read of blessing (see verses 26 - 29). There the thought is plain enough; God did not simply create man, but He blessed him, and man could not be blessed of God without knowing it, that is, he was consciously in Gods favour. Everything that was around Adam and Eve was a witness and expression of the goodness and favour of the Creator. They could look round and all was perfect and attested the beneficence and favour of the Creator. Had things continued as they were man would not have been called to hate father and mother to be a disciple of Christ, for he would have been conscious of the bounty and goodness of God in every relationship in which God had set him; and further, the blessing was to descend. They were to be fruitful and to multiply; the blessing was to reach to their posterity. This was the beginning of the world as it is; man was blessed of God. But things did not continue long in that state. Man fell, and Adam and his wife were turned out of the garden, the sense of moral distance had come in, they were afraid, and with that they lost the sense of blessing and favour. Man was then under death on account of sin, according to Gods solemn warning. All was changed, and man had to earn his bread by the sweat of his brow. It was a dark day that had come in, and things went on from bad to worse, until at length the wickedness of the world was so great that God brought in the flood of waters and swept all away; He could not tolerate things any longer. 

    Now I turn to chapter 12, which comes in after the scattering of man. The importance of that passage is that it shews that God had not departed from His mind to bless, although the condition of blessing was altered. God says to Abraham, in thee shall all families of the earth be blessed. He purposed to bless, His thought had not changed, notwithstanding all that had come in. The tower of Babel and idolatry had come in after the flood, but God would bless, but blessing was connected with a man answering to Gods call. The important point in the call of Abraham is that it shews that God was to be paramount with man. I do not expect now to experience the favour of God in connection with country, kindred and fathers house but in connection with the Lord Jesus Christ. When converted, a soul has to come to the truth that God must be paramount, and that sometimes brings us into trouble. God must be paramount with Abraham, and for the reason that he was no longer in those things in which he had been in the beginning. We have to say to God, to fear God and to walk with God, and our knowledge of Him takes precedence of all and every other consideration. This is all individual and by faith. I know God by faith, and the light of God as revealed is that to which I have to maintain faithfulness by His grace. We have to stand true to the knowledge we have of Him. If kindred were idolatrous, we should have to stand apart from them, or if worldly (and this comes closer home to us), we have to be true to the light we have from God and make it our first consideration. Gods purpose was to bless, and therefore God justified Abraham, but outside of all here he was to have a place in the favour of God. 

    I turn now to the passage in Galatians 3. After Abraham  four hundred years  another principle came in and that was law  which brought a curse. There had been curse before; the ground had been cursed on account of mans sin. Curse is evidently the opposite of blessing. A mans curse is of small account, but if man is under the curse of God it is a bad prospect. If a man is cursed he will be thrust away from God like thorns. 

    There was, however, hid in the law that which was to be written in mans heart; but as a system law brought a curse. Afterwards, though Balaam wanted for the sake of a houseful of gold to curse Israel, the truth came out that in the sovereignty of Gods mercy they were an elect people whom God had blessed, and Balaam could not curse those whom God had blessed. 

    But Israel, when the Lord came to them, being far away in heart and spirit from God, had no sense of favour or blessing from God; but a wonderful thing had come to pass in the presence here of the Lord Jesus, and that was that the vessel of Gods blessing was on earth. We could not, I think, speak of Christ as being blessed, for He was the Blesser. The Son had become Man, and was thus the vessel of Gods blessing for man. The little company who were gathered around Christ were greatly blessed. They were in the midst of an apostate people, but by the fact of being in the company of the Lord they must have been conscious of being blessed, and that more than they could have described to you. They had instinctively, I imagine, a sense of the favour of God; they could not have explained their experience, but still we read they contemplated his glory, a glory as of an only-begotten with a father. They could not have been in the company of such an one without having the sense of being blessed. 

    I pass on to the passage in Galatians. That the blessing of Abraham might come to the nations in Christ Jesus? I shall touch here on two points. (1) That the vessel of blessing needed to be adequate  that is, One who was in the communion of Gods thought. The vessel of blessing must be naturally acquainted with the divine purpose to bless. No one therefore but the Son of God could be the vessel of blessing. (2) He must also be one who could take away the curse which stood in the way of blessing, and that is what we get here, Christ has redeemed us out of the curse of the law, having become a curse for us: and mark the consequence, that the blessing of Abraham might come to the nations in Christ Jesus. 

    Now I see three truths which necessarily come in that we may have part in the blessing and be conscious of being blessed. We need to know (1) the God of resurrection; (2) the vessel of blessing; and (3) the power of the Holy Spirit. Now with regard to the first; all that I have in this world is limited to me by death. When a man dies, his genius and acquirements and everything pass away from him; and if I am to be conscious of blessing from God I need to be acquainted with the God of resurrection  the living God who can make alive the dead. (God raises the wicked, but it is never said save as to blessing that God makes alive.) Nothing can be more essential to us, being liable to death as we are, than that we should have faith in the God who raises the dead. 

    Our consciousness of blessing depends likewise upon our nearness to the vessel of blessing  like the disciple who leaned on the bosom of Jesus. We are conscious of blessing as we are near to Him. The vessel of blessing not only died for us, but He is Priest for us. God blesses through Christ, and to be conscious of blessing means to be near to Him. I ask, Why should you not be near to Christ, when He came into death that you might be? If we were near to Him, how conscious we should be of favour; God has associated us with the vessel of blessing. 

    But not only are we near to the vessel of His pleasure, but the Spirit has been given that saints may be formed according to Him. One great work of the Holy Spirit is to subdue, and another is to form saints according to the pattern of the heavenly Man. All Gods ways looked forward to the vessel of blessing, and the Holy Spirit has come down to form us according to the image of that vessel. 

    We shall never understand christianity unless we see what the Lord was with His disciples and they with Him down here. In Him in the midst of His own you get the beginning of christianity morally. More light came in afterwards  redemption having been accomplished and the Holy Spirit given  but we want to be near to Christ, as were the disciples when He was here upon earth. 

    Thus the unvarying purpose of Gods ways from the beginning was to bless, and nothing that has come in in this worlds history has diverted Him from His purpose: He has blessed and will bless. I ask, Can there be anything wanting for us if we stand blessed of Him? We have access by faith into this grace wherein we stand, and rejoice in hope of the glory of God. 

  
    GENESIS CHAPTER 1 (JND 35)

    Genesis 1

    In Genesis we have what addresses itself to man in his responsibility, the first Adam placed in it, and what it is needed he should know. We may have counsels in types, but no more; it is the sphere of responsible man, and man in it. The existence of God is assumed, the creation of angels not spoken of; but first the creation of the heavens and earth needed to be known by us, then the forming of this scene in which we are as established in it, where I may notice that the expanse is not called good as no actual part of the things formed in connection with man. Then creatures being finished, and the last pronounced good (chapter 1: 25), the solemn creation of a head to represent Him in it, is taken up, and a lord or head over the creation that had been made, but quite a different thing; saw that it was good (verse 25) closed the creation. 

    The image is the great point (verse 27), though likeness is stated, and image is the word used in the New Testament. We have then, chapter 2: 15 - 17  definite responsibility, and verse 18 and following  Lordship, and counsels as to the church, in this only a helpmeet for Christ found; the Lordship was independent of it, but in all of which He was Lord  no helpmeet, no companion; though a living soul, so far is man from the animal which petty infidelity would, in its low thoughts, persuade us he is. 

     1. There is an apparent difficulty in viewing this as a primary creation, and then passing on to present formation, when we compare the fourth commandment in Exodus 20; but I think it rather confirms it, for it takes the creation, as we have it now, as the whole subject of the commandment, as a distinct whole; for the firmament is called heaven, and then we have heaven, and earth, and the sea and all that in them is (Genesis 1:6, et seq): light not being mentioned. Also in Exodus 20:11 it is made, not created, and it is evident that angels do not come into this category of creation. Light, I apprehend, is a peculiar thing  a power, whatever its seat, more than an existence created  and the causing this to be, and seating it anywhere, is surely from the fiat of God, but not the making some material being to exist. 

    All was created of the universe as a structure. The heavens and the earth universal, as a fact the universe. Elohim created this vast system; in respect of man, earth having its recognised place, we have no stars, they merely come in by the bye, that all might be attributed to God; but God was the Creator of the whole scene. 

     2. He then leaves the heavens, and begins with the earth; Gods dealings with it, and what belongs to it, hence its heavens so to speak. But first the earth  it was utterly a chaos, but a watery chaos  a desolate waste of unorganised existence, not necessarily without form, all matter must have one, but its condition and state an unformed one  without order and waste  in darkness which rested on the watery waste, for such it was. Darkness was its state when God began to deal with it; being in this state, for we begin with it in such a one, knowing nothing of it between its creation, and finding it in this state, we have here darkness on the face of the deep. 

    The state of the heavens we have left behind us; we are conversant with the earth in a state of chaos. The spirit of God brooding on the face of the waters is formative power. 

     3. God commanded the light to shine out of darkness, Let there be light; it is not said that He made it now, but that where darkness was, there was now light. 

    Let there be light is not formative or adorning by His will, out of the texture of what exists. But He does not say that more than the deep was in darkness. God created the heaven and the earth. And the earth; He did not destroy darkness, but brought in light on the face of the deep, and distinguished them for us; for Him they are both alike as to seeing. Light was there, where it was not before God commanded it to shine out of darkness. So in our hearts, there it is created, but not in se, because save in God who is light and dwells in it, light is not a thing but a state, though God may have created what gives it and so it. I do not speak scientifically and materially. Till we come to light again all is a mere ordering of the earth, and light is ordered for the earth, then indeed we have living souls, not said of man; but, Gods image, how he became a living soul is in chapter 2: 7. 

     4. And God saw the light, that it was good  and divided it from darkness  separated the two  first darkness on the earth, then light  5. The first light was day; the evening brought on darkness, then morning, and so one day from first day light to morning. There was evening and there was morning, i.e., light comes in where there had been darkness, and so one day; the continuance of the light is supposed till the next evening darkness, for God called the light day. Hence though morning came after the darkness day was spoken of, and if we translate it simply it is plain; and there was evening and then morning  one day. That is alternation, and day till next evening; how, is not said. But we have night; first, darkness everywhere on the deep  light  night and day  evening and morning. The light may have been created there, or merely placed. There was light, and darkness separate, but also interchange and passage from one to the other, the gradual disappearing of light, and its dawning  day, night  evening, morning. 

    As regards the day, evening and morning, the light created out of darkness was called day; but there was no morning then, hence evening comes first  the disappearance of light. But to complete the recommencement of day, evening and morning must come in  the created light apart from darkness  day; then there was evening, and there was morning, of course with night between, and that counted a day. Although the Jews count from the evening I cannot think this the meaning here; the light had been brought forth and called day; the evening was the close of that  the disappearance of light. Then I read and there was evening  evening was  and there was morning, one day. The night is not taken account of, but by implication, it was the primeval state  absence of light  not a creation. Gods works are in the light, only if darkness come on light appeared again  the dawn  there was morning. The evening is noted first, because it closed the day just created, or ordered by light brought in. 

    Everything a man speaks of as created exists as much in dark as in light. The continued exercise of creative power, I apprehend, we are very ignorant about; that it exists we know and upholds, which is the same thing  save the exercise of divine will. 

     6. An expanse. 

     7, 8. Then the atmospheric heavens, the actual blue sky was formed; waters above  the treasure house for the rain, and below  the heaven or firmament. That was the second day; there was again evening and morning  the disappearance of the light, and its reappearance. 

     9. Next the sea is made by withdrawing the waters from the surface of a part of the earth, and causing the dry land to appear. Nothing was made the second day, i.e., any new thing; the separation of waters above and below, leaving the heavens free as a firmament between, was not a new substance created, hence it is not said to be very good. 

     10. But now we have land and sea; this was good. The air (sky or firmament), water, earth and sea are formed, and day and night. 

     11 and 20: bring forth are different  in verse 11 it is da-sha (sprouts forth) let the earth grow with green grass; and in verse 20 it is sha-ratz (swarms with) let the waters swarm with swarms of ne-phesh (soul); in verse 21 it is sha-ratz. 

    I think a-sah (formed) is used for forming, putting them in their order and place according to His will. 

    He made lights  the firmament  man, in counsel as to what he should be. 

    Create is used for heaven, and earth, and man; ya-tzar (formed as a potter) when it proceeds out of a certain sphere or place it belongs to; so even in chapter 2: 7 of man, see also chapter 2: 3. 

     11 - 13. Plants are now formed; the earth brings forth  this first here, and it was so, and good; a third day. The dry land and the seas were the actual forming the habitable earth, and then plants. 

     14 - 19. Then luminaries were formed, serving to divide day and night, and form epochs, and regulated, or periodic times. 

    NOTE.  To divide; day and night were already divided; this was a special ordering of the function of light as to the earth, in and by the lights. 

    It is a mark of revelation this to me, for no one inventing a plan would have separately formed light, and sun, and moon, at such an interval. This is order, not existence of light, nor forming, creating the bodies that bore the light. 

     20. We have now the living creatures of the waters, and fowl in the firmament; fowl, though flying in heaven, belonging to earth. 

     21. I do not see more in its being said God created great whales than the importance of the thing; vast as the creatures might be, they were mere creatures. 

    I think created comes in with intentional fitness; it is the beginning of living creatures, it begins with great whales. 

    NOTE.  Up to that it had been the creation of materials, the earth, or mere plants; now of living beings. 

    Tan-ni-nim (sea-monsters) are very large water animals. And then we have it again when we come to man; there is matter and its forms  life and its forms  and man. He is made as part of the sixth day, but it is a new creation. 

    NOTE.  In chapter 2 the living creatures consequently are wholly dropped; the heavens, earth, and plants are created by Jehovah Elohim, and then the detail of man, and his responsible connection with the paradisaical earth. We have what man really is first, ya-tzar, he is formed as a body, and then God breathes into him, etc. 

    NOTE.  Also in chapter 1 we have after the making the beasts (verse 25), And God saw that it was good  the closing judgment on each days proper creation. Man comes afterwards, wholly apart. 

     24. Next, on the sixth day, the earth brings forth animals. The earth brought forth, on Gods fiat, all living creatures on it; they had as in the sea ne-phesh khay-yah (soul of life)  man is quite distinct. 

     25. He saw that it was good, is said after the beasts habitually, at the end, before there was evening, there was morning  day. 

     26 begins a subject by itself, though on the same day. Man closes the formed creation, but he is not properly of it, and save as he comes in under every thing God had made, there is no pronouncing that he was good; he is not otherwise part of what God looked on and pronounced good  that closed with the animals. You have first light  good; then separation of light and darkness; then the earth formed; firmament; sea; dry land (note, no fire is formed), it is covered with plants, and revolutions of time ordered by celestial luminaries. Then living creatures in water, and fowls, then animals on the earth; these are good. Thus the form of creation, as such, was complete, and its lord was to be made as a distinct thing; I repeat, the closing and God saw that it was good, comes before any question of man. On the sixth day the earthly form of creation was complete; yet man was formed as a living creature, with a ne-phesh khay-yah, but it is not said when. 

     30 seems to say that the beasts of the earth (as a general expression) ate the green herb. We have not cattle and beast of the field, but whatever was a living thing on the earth (as in the ark I suppose). But the statements are not alike; in chapter 6: 21, it is only cattle; chapter 7: 8, cattle clean and unclean; chapter 7: 21, cattle and beast, without of the field; see chapter 2: 19, 20, where they are all first called beasts of the field and then cattle distinguished. 

     31. It is not said of man and God saw that it was good. It is said He saw all that he had made, and behold it was very good, but man held an exceptional place, and his likeness to God, etc., made it more than a mere good creature; as part of the whole, of course he was so, but he was a distinct being. 

    Of course all things were perfect and the fruit of perfect wisdom, but there is counsel and plan only as to man. 

    So we find it was good; that is, the ordinary creation of that day closes before He begins with man, who is wholly apart. Counsel is taken when all the rest is already formed  counsel to have man in Gods image, not first like Him, but in His image, one that represents Him and is formed to represent Him; he is characteristically one who presents Him to others. In order to this man is made after Gods likeness, no doubt without evil in him, but as representing God, a centre of the whole system, looked up to as such, the centre of all affections; one conscious of being all this, a much more compound and relative being it seems to me, as having body, soul, and spirit, than angels are; and the single centre of a vast scene subject to him, which no angels are. 

    The outgoings of affection, and claim thus of reference to him, as was found in no angel (see chapter 2: 20); at any rate, man is here carefully contrasted with the living creature which the earth brought forth, is not called such (though he were so too); then the sixth day creation was finished and pronounced good, and then man is formed, according to counsel, according to Gods image. Thus according to Genesis 1 man was a distinct being made, when the subject creation of plants and living creatures was complete, in the image of God. 

    In our image, after our likeness (verse 26); this has always had something vague for me. I am clear it is not righteousness and true holiness; that is the new creation  renewal in knowledge  quite another thing. Adam had not the knowledge of good and evil, and therefore could not be righteous wholly. But, indeed, this thought is a total inapprehension of what the new creation is  its difference; nay, man, though fallen, is said to be created after the likeness of God. 

    I am not yet clear as to all it may mean, but I do see an amazing position in likeness to God. The consciousness of unity, of a supremacy above all around him, of being the necessary centre of all in relationship with himself; this bringing out all the affections of authority, and reception of dependence connected with this position. 

    Now this self-centred place as regards others (under God of course, for it was only a likeness and an image) was a most amazing one  no angel held it, for  more glorious as a creature  he was a glorious servant, and the centre of nothing. 

    The actual dominion was a consequence; but it was one, and let him have dominion. Innocent Adam would ascribe all to God; fallen  ransack and overwhelm the world, to subdue it and be a centre, with the desire of empire, the Babylon of his creation. 

    Absence of evil made part of this place; as God created him he would have been a happy, beneficent head. Christ, the Image of God, will have this place. 

    The autarkeia (sufficiency in oneself) could not be in a creature  it denied his nature; Man did not do to be alone, and he had Eve. Here he is the image of Him to come. As to image and likeness; image is that in which he was created; it was a kind of imitation, or reproduction of something; I believe this is just. Likeness is the form in which one is manifested; he was according to the likeness of God (see chapter 5: 1) he is in His likeness, because this was them manifested in man. Christ was made in the likeness of men  this manifested form; it is not a creation of reality, but the manifested form He took. 

    Likeness seems to me to be what Adam was in that place till he fell. An image represents  reproduces; likeness is conformed to. Man cannot quite lose the place, he is not another, nor a new creation; the likeness he has. He is still said to be made in the likeness kata theon, as in Genesis 1, gegonotas, the perfect (note James 3:9), it could not be otherwise as to ginomai; we are renewed after His image; this at once shows it is not. We are called upon to be like Him, new creation, moral likeness practically, only we have received the life in which we can; this is a wholly new thing, divine, with the knowledge of good and evil. There was likeness to God in Adam, in that evil was unknown within. Conscience, as necessary from Gods nature in him, so by mans constitution, had yet no place internally; but this is different from holiness in this, the absence of moral power, evil being known and kept without by the energy of the divine nature; necessarily by nature in God; and through grace and the participation of the divine nature in us. 

    An image represents, but a likeness corresponds, but it must be seen how far tze-lem (image) and dmuth (similitude) correspond to the English words in sense. 

    In Genesis 1 man is created in Gods likeness, and man begets a son in his fallen one, this is the main point, but the latter was also after his image. The likeness is the appearance anything affords even if it be itself  I speak of the word  likeness is the fact of appearance by which I can represent to myself what a thing is. The image exists to represent him exactly, and as replacing him. When a likeness is very accurate it becomes an image; hence the shadows of the law were not the very image, they did not strictly represent, though there were analogies  shadows of the highest importance. At Sinai, Israel saw no likeness, such was the appearance of the likeness of the glory of the Lord. But when man is created, he is created in the image of God; next, after his likeness; he was the representation de facto of Him on the earth, and not so like him. Hence man is the eikon (image), the image and glory of God in 1 Corinthians 11:7, it is the place he holds as representing God; so Christ is pre-eminently the image of the invisible God. 

    But James shows the folly of blessing God, and cursing him who was made in His likeness; it is not his place and glory as representing Him, this would be quite unsuitable, but what was created  like what he blessed; he does not enter, I apprehend, into the question of the likeness being lost (those who cursed did not either), but the original constitution maintained as the archetype of Gods mind  not the result of fallen man; hence it is gegonotas, not genomenous  the condition of creation continued to the mind, not the established fact and its actual consequences. But then, I apprehend, when it is growth according and up to a perfect representation of the original of what He is as He expresses Himself  not qualities, but full growth into the whole personal presentation of what He is  it is image. Likeness is in distinct qualities; image, complete presentation of the person. Hence in Colossians 3:10, they were renewed in knowledge according to the image, the complete presentation of what, and of all of what He was  a wondrous position and calling  here likeness would not do, indeed would have no proper sense  according to the likeness  it is according to Himself, but as presented, so as to be known in the revelation of Himself. Hence also in 2 Corinthians 3:18, it is according to or into the same image  (as in a glass should be left out). We with unveiled face beholding the glory, are changed into the very image itself of it; Katoptrizomai (I look into a mirror) is looking home or thoroughly into it, and it is ten auten eikona (the same image). 

    These, and the passage Ephesians 4:24 are very remarkable in connection, and in a certain sense in contrast with the image and likeness of God in Genesis. Ephesians goes first in thought here, then Colossians; then 2 Corinthians 3. I think verse 3 shows it could not be mere likeness; Christ is written on the heart by the Holy Ghost. Analogous qualities would have been likeness, this is more. Still we behold, and are changed into, not Christ of course, but His image, by life-giving and communicating power of Himself by the Spirit; so Romans 8:29, we are summorphos tes eikonos. It is a glorious calling, not merely like qualities  through grace we have them as a consequence  but complete, though not Him (see the transfiguration), but as Him. Compare 1 Corinthians 15:38, 39. 

    As explanation that image has the double sense, formed on the same idea, of anything that represents an unseen being  as the image of Jupiter  which need not be like, but of which the final cause is to represent  and hence perfect conformity, because then it does represent, he is his very image we say; and this in moral things, i.e., in moral qualities, goes very far, for we cannot be like, really, without having them. The limit to this sameness in moral things, when there is likeness, is there, subsisting as a source in the Person of God, or of Christ who is God, and derivatively in us, for the Godhead necessarily carries with it a character which is wholly its own; It is divine  infinite  has Its source in Itself  sovereign goodness  and the will of a divine nature  not a duty. 

    
 

    There is another division of Genesis 1 besides creation, and the days, made by the words and God saw and it was good. First He creates  He then separating the elements, so-called, to make the kosmos or order out of disorder  makes light to shine out of darkness  the first needed act dispelling the darkness that brooded on the deep; and that was a day. Then the open expanse of heaven or sky; the second day. Then water and dry land, giving each its name; and the world thus prepared He pronounces good. That is the first division  an ordered kosmos. 

    NOTE.  The saying it was good was not at the end of day. 

    Then He begins to adorn it, and first produces vegetation on the earth; this is another division, and it is good; third day. Then He orders the ephemeris of heaven  lights to order seasons, etc.; only declaring therewith that He made the stars. This is the third division  and it is good  the fourth day. Next the waters are peopled, and fowl to fly in heaven, and this is good  the fourth division  fifth day. 

    Then beasts and other creatures having life, and this was good  the fifth division  part of sixth day. 

    The first mention of life and moving creature is in the seas, in the fourth division; here, too, blessing is first pronounced. 

    The fifth division of mere creation, and an ordered kosmos adorned, and peopled with moving life, ends with the earth bringing forth living creatures; God closes it by God saw that it was good. 

    Man stands wholly apart, as the ruler, by Gods purpose and counsel, of the earth He had created. Separated wholly in his nature and place; of, and from God; but yet connected with the living creature too. 

    There is no blessing pronounced on the living creatures of the earth, but on the Head of them, subjecting them to him; and all is on the same sixth day; their respective food being provided, but not life given to him for food; he had the fruit of trees  the beasts, the green herb; and all was very good. 

    Man being set distinctly, and separately at the head of all after behold, it was good pronounced on that division of the work; yet he comes in the same day with the cattle of the earth, and the general order. Create is used as to the universe, great whales, and man. 

    The difference of Genesis 1 and 2 is evident. I do not understand how the infidels make any difficulty or inventions about it. Evidently in chapter I he takes his place in the creation, the work of God as God amongst the creatures, male and female, like the other animals (only paired especially, and that noticed), whereas in chapter 2 it is in his whole moral constitution and being, and place, and relationship in the counsels and ways of God, as He has had to say to men, that he is noticed. Yet in one sense, as a creature, he is distinguished from all others; God thinks about the way of creating him, and has pleasure in that which is like Himself and His image. To this no creature could aspire. But it is not relationship, but Gods delight in Himself and creation after it. Not the new creation (as often remarked) of Ephesians 4, that would never do; it could not fall  ought not. It is not mere creation of a being, but a nature communicated  partakers of the divine nature. Nor is it anthropomorphism (i.e., being the form of His body); that were poor and no purpose worthy of God, and pretentious too in man to think of. What is insisted on, however, is the image, not the likeness. So Genesis 9:6 But in James 3:9, likeness, not image. But likeness must, I think, come first for him to be so, as image must in the birth of Seth. As I have said elsewhere, an image represents, a likeness is conformed to. Seth did represent Adam on the earth, had his place, though not the first in it, or he could not be an image, but alas! he was in his likeness, too, a fallen sinner. 

    So when mans blood was to be shed it was not his moral goodness but the place he held and dignity, his representing God as he had been set, but which made it unfit he should be killed. James will not have man cursed, and here likeness is the fit word; we bless what God is and curse His likeness  man, who was made in it, for so he speaks. Hence (as I have said elsewhere) He formed man spotless, sinless, free, with a will to be for ever used in the sphere he was placed in, and the centre of all the affections and reverence of the sphere he was placed in, and he stood alone as the centre of it all, the image of God. Christ will be, though far more, yet this, perfectly; being One that in the highest sense fully partakes of the divine nature. 

    We have only then to inquire in what sense it is said in Colossians 3, renewed into knowledge (epignosin) after the image of Him that created him  and this I think when reflected on is profoundly instructive  Ephesians is, it seems to me, more the likeness. After God in righteousness and true holiness. It is like Him  what He delights in Himself. So in the commencement of the Epistle, chosen in him before the foundation of the world, that we should be holy and without blame before Him in love  to himself. Hence too, I add, it is kainon anthropon, a new kind of man, and we are ananeousthai, it is the spirit of our mind, it begins all afresh with a man of a new kind, and there is no question of knowledge. Hence it is God Himself, as such, before whom we stand. In Colossians it is more Christ all, and in all, representative and image, Himself of God; and so in chapter 1, who is the image of the invisible God, the firstborn of the whole creation. 

    Now there is the true full image of God only in the whole creation  where in Adam was the image of Him that was to come; and even in forgiveness it is in Colossians, Christ forgave us; in Ephesians, God in Christ. In Ephesians Christ offers Himself to God. So again it is here having put on the neon anthropon, the man that had not been there before, not the kainon, new in its kind of nature (though that it surely was too), but it is renewed (anakainousthai) into knowledge it gets during the apprehension of that which is quite new in nature. It estimates the new man  Christ; for Christ is the perfect manifestation of what this new man is in us  we see God represented in Him. The moral apprehension of what God is in Him, also represents Him before men. Hence too we are in Christ, and God is far more fully revealed? or rather spoken of directly, in Ephesians than in Colossians. We grow up to the stature of Christ, He is the head of the body and the like. Our life is the life of God, a kaine zoe. We are mimetai Theou. 

    In Colossians, worthy of the Lord, we are to walk in Him, and Christ and His fulness are much more spoken of. Christ is our life, Christ is our all in all; the peace of Christ is to rule in our hearts, the word of Christ is to rule in our hearts, the word of Christ is to dwell in us richly. Now this is very precious, but it is different; we have more of the fulness and life of Christ, our association with Him, in Colossians. His glory is more brought out, the fulness of the Godhead dwells in Him bodily. In Ephesians He is more the Man once dead, now raised and exalted. How precious to have both. But I think it makes the force of likeness and image plain for us, and makes the character of the two epistles very precious to us, and how divinely exact in things where mans wits, I am persuaded, would have never worked. And, remark likeness would not apply to Christ, for He is God. Image does, because He does, as Incarnate, represent God. He never imitates God, for He is God. We are called to these things, yet He is the pattern of them, because God is revealed in Him, but then it is original in Him. Walk in love as Christ loved us, and gave Himself, and to God; all this is very perfect. Hence in one sense we find Him more exalted in the Colossians, because He does take a kind of official, or representative place, and that has to be guarded against any misrepresentation. All the fulness was pleased to dwell in him (the English translation is horribly false) and all the fulness of the Godhead dwells in Him bodily. All this is as it should be. Compare Genesis 5:1, where it is in likeness, because it is Adams state. He was made in Gods likeness, not what he was before others, but what he was. 

  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 1 - CREATION AND FORMING (JND 35)

    Genesis 1

    The establishment of man as the image of God, and in dominion. 

    The first verse stands alone as an immense, simple, and unique revelation (verse 16 alone at the end connected). 

    The second verse, the state of the earth at a given time  tohu bohu (wasteness, emptiness) and in darkness. 

    Next there is the divine vivifying agency according to the divine will. 

    First, God, as regards this scene of power, willed there should be light; it is not said bara (created)  it did not spring however from the earth  it was no produce of it  it shone when God commanded it to shine, God saw it  no man or eye else was there to see it. 

    NOTE.  It was night, and day for the earth. The dividing was now, whether the fiat of God for its existence was, I cannot now say  it may have been so. If light was made to shine perfectly on the earth  not twilight  evening necessarily came first. 

    I hardly think that haythah (was) here is simple existence, but more was become (geworden war), yet so that it actually was in that state  was  but as a state into which it had passed  come to be  still was, but by beginning to be. I have no objection to there was, but as a consequence. 

    In Exodus 3:14, we have I am that I am, in the future or abstract tense, but that seems another thing  the English auxiliary answers to it; only the tohu bohu was not the effect of creation, so as to evening and morning it was an effect. 

    In verses 8 - 10 we have evidently a descent in the use of shamayim (heaven) and eretz (earth) from verse 1, for the dried place is now eretz contrasted with the waters, not the globe contrasted with the hashshamayim (the heaven) and so shamayim is the expanse between the lower and upper waters, not what is contrasted with the eretz; so in verse 14 rakia (firmament) has a conventional visible sense, not as in verse 8  compare verse 15. 

    Verse 14 is remarkable in this, that God does not make the sun and moon, and it was so, but, as with the light, God said, let there be lights; in whatever way, He made them appear as centres of light to the earth, He set them for the seasons, and signs of the earth, and it was so. And God made all these lights, and the stars, and set or gave them to light the earth and rule, etc.; and God saw that it was good. 

    He made them  when the solid bodies were made is not said  they became lights to the ordered earth now; all the ways of expressing the creating, or ordering, almost are different, and surely not without intention. In verses 11, 12, there is no making nor creation, nor for the light; in verses 3, 4 He made the firmament and it was so  the atmospheric heavens, I apprehend; in the third day, verses 9 - 13, there is no making; I doubt that verse 17 applies to the stars, but it may be so. 

    In verse 21, life is in question, even animal life  God creates again. Man might have fancied the waters teemed with life from the sun or something; it was of moment to distinguish the animal body as coming to-tze (let bring forth) from the earth, yet, verse 25, God made. 

    In verse 26, bara (created) is again used as to man; before as to the races of animals, verse 21, in sea or air, and originally heaven and earth. Image represents, and presents likeness  does so fitly  the thing is like, because it corresponds to what the image presents. An image represented Jupiter  likeness was only ideal. A picture is like  it is the very image, when it presents himself to my mind; here it is image, according to His likeness  as to the first he had Gods place, a centre of subject dependent creation, looking up to him  no angel had that; likeness was another thing. 

  
    THE HOLY SPIRIT HOVERING, DESCENDING AND DWELLING (JR 1)

    Genesis 1:2; Luke 3:21,22; Luke 4:1; Luke 4:14,15 Romans 8:9-17

    JRI must say I was impressed this morning when someone made reference to the Spirit of God hovering over the face of the waters.  It says this very early in the Bible, in the second verse; obviously some evil power had operated, and the state was not that in which it was created.  We know that ages must have elapsed between verses 1 and 2 of Genesis 1: And the earth was waste and empty, and darkness was on the face of the deep, and the Spirit of God was hovering over the face of the waters.  Now that we know the Spirit of God as having come and indwelling us, we can perhaps look upon this verse certainly more intelligently than for instance Old Testament saints.  The Spirit of God was hovering over the face of the waters, and He was in the knowledge of what was about to take place.  No doubt divine feelings entered into it, the expression of divine feelings operating, no doubt anticipating what was about to come in divine intervention.  I just wondered about this verse and whether we could get a little help in conversing about it.  The Spirit of God is identified very early in the Scriptures. 

    JMcKI cannot say much about it, but there is something to enquire and get help about. 

    JRWe might enquire why the Spirit of God is identified so early in the Scriptures, and so active in a certain sense, in a feeling, sensitive and anticipative way, underlying divine operations which we have in this chapter, which were really operations in recovery.  It is divine intervention, and the Spirit of God hovering is God intervening and bringing order out of chaos. 

    JMcKThe impression I have is that the Spirit could see what was there.  The scripture which comes to mind is in Romans 16, the mystery, as to which silence has been kept in the times of the ages, v 25.  I wondered if there might be some connection with this in the idea of mystery? 

    JRYes, that is helpful.  There are a number of times when the mystery is mentioned.  It says that silence has been kept in the times of the ages; 

    it was hidden throughout the ages in God (Ephesians 3:9); I think that helps our enquiry, that the Spirit of God was in the secret of all that was in the divine mind, and hovering  you might say affectionately  with a view to all that coming to pass. We are all enquiring into this together, but I think there might be something in this, that we might appreciate the Spirit of God, who  according to Romans 8  dwells in us. 

    JMcKI thought it was helpful in the outline in our brothers part this morning, that then there was a chaotic scene; but now He has gone on and the Spirit is dwelling in a sphere in which God is resting. 

    JRThat is fine; He is hovering anticipatively, is he not?  It is the same word, I understand, in Deuteronomy 32:11: As the eagle stirreth up its nest, Hovereth over its young.  Well, the eagle hovereth over its young, seeing what is potential in the young and anticipating something developing; something happening, maturity coming in.  As the eagle stirreth up its nest, Hovereth over its young; there is affection in it, intense interest.  If we only realised the intense interest of the Spirit of God in each one of us, it would help us: the active interest of the Spirit of God in each one of us, with a view to our coming into all the wealth that He is able to give us the enjoyment of.  We enjoy things, and experience things, by the Spirit.  We have to lay hold of certain blessings by faith, but then the enjoyment of them is in the Spirit; and He would hover  to use this expression  with a view to us coming into the fulness of the wealth of what He would cause us to enjoy.  It is all in Christ of course: Mr Raven taught that every divine blessing is firstly in the mind of God, secondly established in Christ, and thirdly enjoyed by the Spirit. 

    SMcCI am following.  I think it is interesting that, immediately after verse 2, where the Spirit of God is hovering over the face of the waters, we should get verse 3: God said, let there be light.  Then for centuries, these things went together all through the Old Testament: the Spirit was hovering; actually, looking for Christ.  And God said, Let there be light. And there was light  that was when Christ came in: And God said, Let there be light. 

    JRThat is very fine, because there was physical chaos in verse 2, but moral chaos came in in chapter 3: it is a more serious condition even than the physical one and requires the working out morally of good and evil, does it not?  What you say is very suggestive, as to the Spirit of God hovering throughout the whole of the Old Testament, anticipating the coming in of Christ. 

    JMcKSo in chapter 8 of Genesis, the dove found no resting place for the sole of her foot and it returned to Noah into the ark.  Is that what is being said being carried out figuratively in the dove?  The conditions on the earth were not yet ready for the reception of the Spirit. 

    JRYes quite so, no dwelling place.  It says that he sent out the raven, but he sent the dove from him, and then the dove returned to him; and he put forth his hand, and took her, and brought her to him into the ark, Genesis 8:9.  There was a kind of affinity between Noah and the dove, which there was not between Noah and the raven.  It suggests this intense interest, and affection, and sympathetic affinity.  The Spirit of God was hovering over the face of the waters in full sympathy and affinity with divine objectives, divine purpose. 

    JMcKWhat you said as to divine feelings, I can recall Mr James Taylor saying that divine feelings were expressed in the Spirit of God hovering; and how conditions might be found for Him to dwell in. 

    JRQuite so.  There is depth in it; there is depth in the Spirit of God hovering over the face of the waters.  And the depth that was referred to in the Spirit of God awaiting anticipatively, sympathetically, the coming in of Christ in the beginning of the gospels, where He is spoken of as a dove.  As we read in Luke 4, it says the Holy Spirit descended in a bodily form as a dove upon him.  The Spirit of God was not sent there; He descended, it was His own volition; it was affinity, this expression of affinity and divine feelings.  And intense interest manifested itself in the Holy Spirit descending in a bodily form as a dove upon him.  The activity of the Holy Spirit, and the Fathers voice; there is a wonderful affinity there  oneness, the oneness of divine interest. 

    SMcCIt is very interesting that the affinity that exists between the Persons of the Trinity was seen at the moment of the incarnation of Christ. 

    JRIs this the first time that we have the Trinity  with Jesus here in Manhood?  I mean the Trinity expressed: Jesus here in Manhood, the Spirit descending, and the Fathers voice.  It is a wonderful moment, is it not?  We know of course that the Trinity always existed, but this is the opening up of it.  It is a wonderful matter to consider. 

    JMcKReference has been made to Peters word, as to Cornelius and those who were hearing the word: the Holy Spirit fell on all those who were hearing the word, Acts 10:44. 

    JRHas it not been likened to the father falling upon the neck of the younger son, in Luke 15?  Again it shows the affinity, the father falling upon the neck of the younger son; and the Spirit falling upon those who were hearing the word. 

    JMcKI was only going to remark that it was the Spirits own intervention, which helped us to see that there was a divine Person; He is not always seen in a place of subjection.  It was remarked that we cannot limit Christ to the place of a bondman; and in the same way, we cannot limit the place the Spirit has taken; He is free to act at any time. 

    JRSovereignty belongs to each of the Persons of the Godhead.  Hebrews refers to distributions of the Holy Spirit, according to his will (Hebrews 2:4); it is the sovereignty of the Spirit.  The Father, the Son, and the Holy Spirit delight in sovereignty, each One; but here the Holy Spirit is not presented as sent, it is His own volition, you might say His own spontaneous movement. 

    GTI was thinking of the perfect order of man, that he could descend upon a man, without any reserve. 

    JRThat is right, come as a dove.  When he was sent at Pentecost, He came as tongues of fire, but here there was complacency  as a dove; everything was complacent in Jesus as a Man here.  He was a Man of another order. 

    GTYes, an order that was suitable. 

    JRYes, it is interesting too that it is at the moment when the Lord identifies Himself with the godly remnant in baptism.  It is at that moment that the Spirit descends, and the Fathers voice is heard.  I do not know what is to be said about that, but it says, all the people having been baptised, and Jesus having been baptised and praying. 

    SMcCI think it brings in the pleasure of God with Christ, and His identification with the remnant; the peculiar pleasure of the Father and the Spirit. 

    JRSo you think you might say that the Holy Spirit was feelingly anticipating all that would come out of this remnant, the potential that was there, the possibilities that were there?  Everything was of course in Christ, but those He was identified with.  The assembly came to light as a result.  In the early Acts, it was a remnant; the assembly was initiated by a remnant of the Jews. 

    WSCSimeon says, a light for revelation of the Gentiles and the glory of thy people Israel, Luke 2:22.  I am wondering if what is seen in Jesus is not the answer to the creation  the light, the sun and the moon, the fruit-bearing trees  everything is seen in Him? 

    JRThat is right  light and life; vegetable life, and then life in the waters and in the air  contrary elements  life expressed there, swarming with life.  And then of course man, the great objective of God. 

    WSCIs that the meaning of the beginning of the creation of God, Revelation 3:14? 

    JRI suppose it is, it is a remarkable expression.  Of course, you can understand the Lord being the beginning of new creation, but I think it refers too to the beginning of creation.  He was in mind from the very beginning: all things have been created by him and for him, Colossians 1:16.  In a sense, He was the beginning. 

    JMcKIt is very encouraging to see what came from heaven; scientists would tell you that the earth evolved itself, but at the incoming of Christ, the angel, speaking first to Zacharias said, I am Gabriel, who stand before God (Luke 1:9); but coming to Mary, the angel Gabriel was sent of God.  I think there is an interesting connection and what comes from God, but in the way of His purpose, it is a matter of what is sent.  The angel standing before Zechariah is indicative of Gods dealings with Israel by the angels; now we have it by the Holy Spirit. 

    JRQuite so. 

    JMcKSo these feelings that you are speaking about, I think we should be more ourselves in the gain of them, because we have the Spirit dwelling with us. 

    JRExactly.  I have thought that I am Gabriel, who stand before God was Gabriels answer to the unbelief of Zacharias.  Zacharias was exercising priesthood, in that sense he was standing before God, and he was unbelieving as to the message that was brought to him.  But the angel answering, said to him, I am Gabriel, who stand before God, and I have been sent to speak to thee, and to bring these glad tidings to thee; 

    and behold, thou shalt be silent.  He seems to be surprised that here was Zacharias, standing before God in his priestly service and unbelieving; and here was Gabriel: I am Gabriel, who stand before God. 

    GTWhy does it add as to praying: Jesus having been baptised and praying? 

    JRWell, you spoke of a man that was here, a perfect man; and in dependence?  It was delightful to heaven to see a man in complete dependence: and praying, it says, identified with the remnant.  He was going to undertake the work of redemption that would release this remnant from all that encumbered them.  And he is praying  we find many times in Luke that Jesus is praying; there is a perfect, dependent, subject Man. 

    WHCI am very much enjoying what is being said.  This thought of hovering I had never heard it discussed that much.  It is presented as a deliberate act.  Mr James Taylor said in this city once that the Lord could have been at Jerusalem after He broke the bread with the two at EmmaÅ±s; He could have been there instantly, but He waited for them to get there.  It was a deliberate act on the part of the Lord.  And I like what is being said, as to a deliberate act of the Holy Spirit  he is not flying or diving or standing, but hovering. 

    JRQuite so, I think it is; it is the attitude of deliberating, of waiting  perhaps preparing the ground in a sense, may be; creating an environment? 

    JMcKWhen the Lord Jesus is to be identified, the Holy Spirit descended. 

    JRIt says, the Holy Spirit descended in a bodily form.  The bodily form would be interesting too  God gives not the Spirit by measure (John 3:34); in a bodily form is a remarkable thing. 

    JMcKIt is complete, full identification. 

    JRQuite so. 

    WHCIt has certain characteristics; a dove is not a crow.  Mr James Taylor said that the Lord looked at Peter with a doves eye.  He might have gone out and killed himself, but Jesus looked at him with a doves eye. 

    JRIt speaks as to that reference we have made to the dove with Noah that the dove found no resting-place for the sole of her foot; now the sole of the foot is very sensitive.  The idea of a dove would be sensitiveness; anything inconsistent she would be sensitive to.  But it found everything complacent in Jesus here  in a bodily form as a dove.  It says in another gospel that it abode upon him; the idea is that there was perfect complacency for the Spirit of God. 

    WHCIt is in keeping with the lamb; a lamb is not a predatory beast, it is not dangerous.  It shows cleanliness, and so with the dove and it is really without pretension.  It is not a bird of prey.  It is a similar kind of thing, is it not? 

    JRYes, you never heard of a lamb causing any damage. 

    WHCNo, nor a dove. 

    SMcCIt is interesting that the feminine gender is used so much in connection with the Spirit.  God is known as Father, but with the Spirit it would emphasise the subjective side of operations in relation to what He is going to produce. 

    JRQuite so.  There is the woman in Luke 15; and the dove and the sole of her foot.  That is very interesting; it is with a view to a subjective result for the heart of Christ.  He would therefore have an affinity with the heart of Christ, His longings.  It says, he found no helpmate, his like, Genesis 2:20.  There were certain longings in His heart, what we might call a vacancy, and longings, in His heart; and it was supplied.  So with the eagle hovering over her young; it would be the mother, I suppose, the motherly feature. 

    SMcCIt would help us currently to understand and appreciate more the place that the Spirit of God has in producing what is subjective in answer to the heart of Christ. 

    JRYes, that is very important.  Is not the presence of the Spirit one of the characteristic features of Christianity?  It is a great feature  the Headship of Christ in heaven and the Spirit here. 

    SMcCThat brings out the difference between Christendom and Christianity, because Christianity involves the presence and power of the Spirit.  Christendom has not given place to the Spirit; you have the knowledge of the clergyman that comes in.  But the Spirits presence is to be known in the assembly. 

    JRExactly, it is the vital thing. 

    JMcKWhere the rights of Christ are acknowledged, you find that the Spirit is free, and finds a place to rest the sole of her foot. 

    JRIn John 1, John says, I beheld the Spirit descending as a dove from heaven, and it abode upon him, John 1:32.  It is the abiding presence of Jesus here; everything complacent, nothing uncongenial: a resting place for the sole of her foot. 

    In Romans 8, it brings in that the Spirit of God dwells in you.  Three times, it speaks about dwelling: verse 9  if indeed Gods Spirit dwell in you; and then in verse 11, if the Spirit of him that has raised up Jesus from among the dead dwell in you, he that has raised up Christ from among the dead shall quicken your mortal bodies also on account of his Spirit which dwells in you.  It is the possibility of the believer providing dwelling conditions for the Spirit. 

    SMcCIs the fact of the worship of God being linked to the Spirit an important thing to pay attention to: For we are the circumcision, who worship by the Spirit of God (Philippians 3:3), or worship God by the Spirit?  The Spirit is the power, is He not?  It brings in that there is a subjective side to the service of God that we need to pay attention to. 

    JRI am sure that is right.  The Spirit is the One of the Trinity who has come to be active in us.  The Lord Jesus is with us mediately; that is, He is personally absent, but the Spirit is with us immediately, dwelling in our bodies  ye are the temple of God, and ... the Spirit of God dwells in you, 1 Corinthians 3:16.  He has come so near.  Much depends on what kind of conditions we provide for Him to dwell in.  What you refer to comes out here: But Jesus, full of the Holy Spirit, returned from the Jordan, and was led by the Spirit in the wilderness  led in the power of the Spirit.  It is a mark of the dependent Man, the Man who was praying: the Spirit descended upon Him, and He is led in the power of that same Spirit in the wilderness forty days.  And then He returned in the power of the Spirit to Galilee (v 14), after having defeated the enemy in His perfection.  The enemy could not find any inroad: the ruler of the world comes, and in me he has nothing, John 14:30.  He had no way of inroad to the Lord here.  We know of course that He has a way of inroad to us; we know that too well. 

    JMcKAs to the Spirit coming in the Acts where it sat upon them, it says, there came suddenly a sound out of heaven as of a violent impetuous blowing, and filled all the house, Acts 2:2.  I am getting a distinct sense in my mind of divine purpose and the counsel of God; and that the Spirit is vital for the fulfilment of everything that God had in His mind, not only for the blessing of the saints but a place for divine Persons to dwell. 

    JRI think that is very important; so that, when we respond to the Spirit as we did this morning, the service of God would not be complete without some response to the Spirit.  We are responding to Him, not only because of what He accomplishes for us, and the debt we owe Him, but what He produces for the divine pleasure.  We therefore by expression reflect something of the Lords appreciation of the Spirit, and the Fathers appreciation.  We come into line with the appreciation of the father and the Son, which is a great thing for God. 

    SMcCSo we have this remarkable, tender expression as to the Father and the Spirit: whereby we cry, Abba, Father, by the Spirit. 

    JRExactly; The Spirit itself bears witness with our spirit, that we are children of God.  That is the normal activity of the Spirit.  You think of the Spirit constantly bearing witness with our spirits; it is very intimate.  There is no intermediary there; it is the immediate operation of the Spirit, assuring our hearts. 

    GTThere is something mysterious in what has been referred to in the Acts: there came suddenly a sound out of heaven as of a violent impetuous blowing.  And there are those born of the Spirit, it says that the wind blows where it will (John 3:8), He is hovering.  I was reading about the parted tongues, where it says parted tongues, as of fire, and it sat upon each one of them; Mr James Taylor said that was not the tongues but the Spirit that sat on each one of them. 

    JRAnd this is the inauguration of Christianity; the Spirit coming as sent according to the divine arrangement in the Economy.  When the Lord Jesus was here, he was the sent One, he speaks of Himself in that way as the sent One of the Father.  In the present arrangement of the divine Economy, the Spirit is the sent One.  He was sent at Pentecost, and He is still here; He has not returned.  Therefore, if as believers we receive the Spirit, it is as the Spirit is in believers here; rather than from heaven.  So, as he receives the Spirit, he is linked with other believers who have the Spirit in the vital link of life. 

    GTSo Jesus Himself said It is profitable for you that I go away (John 16:17); because both the Father and the Son are engaged in sending the Spirit, which is the wonderful way in which divine Persons are one.  It is a beautiful thing to think about.  Peter on another occasion questioned what the Lord said about His death, but the Lord says, it is profitable for you that I go. 

    JRThe presence of the Spirit depends on the absence of Christ; and the more we feel the absence of Christ, the more we will be able to realise the presence of the Spirit.  If we do not feel the absence of Christ, we will not be able to realise the presence of the Spirit.  The two go together, you could not have the one without the other.  We are better off with the Spirit here than they were when they had the Lord here.  That may be difficult to accept, but it is what the Lord says, and it is the truth.  It is the present arrangement in the divine Economy; and it is the best for our progress in spiritual things. 

    WHCSo He says, It is profitable for you that I go away. 

    JRIt is profitable for you that I go away; for if I do not go away, the Comforter will not come to you; but if I go I will send him to you.  We have the presence of the Spirit because of the Lords absence; that has been the arrangement of the divine Economy since Pentecost in Acts 2.  The Spirit is here as sent; He is sent of the Godhead in the present time.  We need to be intelligent as to the present arrangement in the divine Economy.  It is in view of securing the assembly.  I sometimes wonder why the time of the Spirit has been so long: for nearly two thousand years, this has been the arrangement of the divine Economy; it is the longest of all the dispensations that we know  why should it be?  It is because of the greatness of the capacity of the vessel that is being formed.  That capacity will be seen in the world to come; and it will be for the heart of Christ and for the pleasure of God for eternity.  It has taken two thousand years to form it because of the greatness of the capacity of the vessel.  We perhaps little realise the capacity of the vessel, the assembly. 

    SMcCExactly; that is why the assemblys place is the greatest of all the families in the universe; because she has the Spirit, and the Spirit has been forming her, capacitating her for the glory  the glory of God, having the glory of God, Revelation 21:10. 

    JRExactly: having the glory of God.  That is what is being absorbed now; the glory of God is being absorbed now through the service of the Spirit.  It will be manifested in the world to come, having the glory of God. 

    JMcKThen we have the Spirits service in Ephesians 2: we have ... access by one Spirit to the Father (v 18); and then we are built together for a habitation of God in the Spirit, v 22.  The Spirits service is vital to the Father and to Christ, in order for them to find an answer to their own hearts. 

    JRExactly: God dwells in a habitation here by the Spirit, and that is composed of believers who have the Spirit in the broadest sense.  Whether every believer realises that he forms part of the habitation of God would be another matter; and whether we who do realise that we form the habitation in the Spirit are really concerned to provide habitable conditions for Him is another matter.  We can see it abstractly, but then it is meant to affect us, and this matter of dwelling is important. 

    RemI am thinking of what you are saying about dwelling conditions. 

    JRI am sure that is right, quite so.  It is a question of what conditions we individually provide in our bodies for the Spirit; how we arrange our affairs  because we are responsible.  The Spirit will not do anything for us.  It says here, as many as are led by the Spirit of God, these are sons of God.  But before it says that, it says, if, by the Spirit, ye put to death the deeds of the body, ye shall live, as if in the practical working out of it, there is a need of negation of the deeds of the body.  As far as I can see, that verse seems to hang together: if, by the Spirit, ye put to death the deeds of the body, ye shall live: for as many as are led by the Spirit of God, these are sons of God.  There has to be the negation, and the refusal, and the repudiation of certain activities so that the Spirit may be free to lead us.  And we have power by the Spirit to negate and repudiate these things.  The Spirit will not do it for us, and we cannot do it in our own power; it is a question of learning how to use the Spirit to negate the deeds of the body, so that we are led by the Spirit of God. 

    JMcKIn Ephesians 5, the apostle writes, And be not drunk with wine, in which is debauchery; but be filled with the Spirit, speaking to yourselves in psalms and hymns and spiritual songs, singing and chanting with your heart to the Lord; (v 18, 19), the Spirit is the motive power. 

    JRThat is right: filled with the Spirit is a very testing expression, that is, there is no room for anything else.  And really that is normal Christianity; we think of it as something extraordinary that we will never attain while are here, but really that is normal Christianity.  It was at the beginning at Pentecost, and the Ephesians are exhorted to be filled with the Spirit. 

    JMcKIt says of Stephen that he was full of the Holy Spirit, Acts 6:5.  That is how he was sustained. 

    JRVery good, and when it says that, it says, be not drunk with wine; it is the negation of certain influences.  It is important that we learn by the Spirit to refuse things, and so the positive works in us. 

    JMcKIt was what you were saying, that brought this to mind, that we put things off that hinder the Spirit in His service; as was remarked, this is Christianity not Christendom.  I feel now for myself  I am sure we all do  the need as a result of this meeting together to consider more, to contemplate more what the Spirit is in this dispensation for the glory of God and the help of the saints. 

    JRThat is right, and the intention of God in the present arrangement of the Economy is that we should become spiritual persons.  Eventually, the assembly will be a spiritual vessel; there will be nothing naturally.  It will be a thoroughly spiritual vessel, and that is why the Spirit of God is given to us, that that may result.  It will be so in the end; we will not have bodies of flesh and blood.  In the world to come there will be a flesh and blood condition here, not a perfect condition on the earth; but the assembly will be entirely spiritual; no longer flesh and blood, no longer what is natural, it will be a thoroughly spiritual vessel.  And it is the divine purpose that we should become spiritual now. 

    GTI was thinking of what it says at the end: the Spirit and the bride say, Come (Revelation 22:17); there is something formed, there is unison. 

    JRThere is an affinity: the Spirit and the bride say, Come; it is one voice.  That is the great result.  I think there is a great need for all of us to appreciate the present divine arrangements and the Spirit on our side; the Spirit is immediately available to us.  It is by the Spirit that we are linked with Christ in heaven.   Faith links us with Christ in heaven; but then experimentally, and in life, it is the Spirit that links us with Christ in heaven. 

    GTZechariah said, Not by might, nor by power, but by my Spirit, saith Jehovah of hosts, Zechariah 4:6. 

    JRThe word that I covenanted with you when ye came out of Egypt, and my Spirit, remain among you (Hag 2:5), and that is what we can say now, in spite of all the breakdown, all the failure that has gone on; God would say my Spirit remains among you.  And everything depends on how much room we give to the Spirit, individually and in our local gatherings. 

    JMcKSo we can understand as to what God is Himself: Be ye holy, for I am holy, 1 Peter 1:16.  These are the conditions which give the Spirit freedom, not only collectively among us, but each individual is to be characterised by the sense that holiness is what God is Himself. 

    JRSo that believers are meant to be sanctified vessels; our bodies are to be sanctified vessels and we are meant to be a sanctified company.  And that depends upon the Spirit dwelling. 

    KAKI was thinking a while back when you were speaking of things being carried, and the Spirit hovering, how Elisha desired a double portion of the spirit of Elijah, the man of God (2 Kings 2:9); as though he desired to have what was necessary to carry things through, and then he was given the ephod. 

    JRThat is good, because in our soul history we need to come to a point where we feel the need of the Spirit; and we will not come to that point until we are committed to the will of God, what is pleasing to God and providing conditions for Him.  It is not until we set our face in that direction that we will find that we need the Spirit.  The Lord in Johns gospel chapters 14-16 anticipates the coming of the Spirit, and assures them that He will be their Comforter and their help; but when they were found in the beginning of the Acts in the Lords absence, then they would feel the need of the Spirit.  While they had the Lord with them, they would not exactly feel the same way the need of the Comforters presence, but it is in the Lords absence.  We are left here in the Lords absence, and the only thing that makes up for the absence of Christ is the presence of the Spirit. 

    KAKI was just impressed by that section where it speaks of Elisha desiring that; and the result is really for God because you have the continuance of the man of God. 

    JRHe was concerned: Elijah was going up - who was going to be left here and in what power could he continue?  It was only with a double portion of his spirit; and we live in the time of the double portion.  It is the firstborn family that is being formed; it is the time of the double portion.  We have the hymn  The double portion we enjoy (Hymn 261) 

     is that not the present time? 

    KAKThere was a testimony involved too; whether he saw what was transpiring. 

    JRIt was whether he saw Elijah being taken up; so the question is whether our objective is Christ in heaven and what is pleasing to Him; and the continuation of the features of that Man down here.  And then we see that the only power that is available, the only power that can help us, is the power of the Spirit.  It is then that we begin to value the Spirit.  If we are just jogging along in an indifferent kind of way, we will not feel any need for the Spirit.  It is when we are committed to the path of Gods will, and then the only power for it  even when we have to come to decisions, or in preachings or meetings  the only power to maintain these conditions is the power of the Spirit. 

    JMcKSo the woman who was a wife of the prophet says, Thy handmaid has not anything at all in the house but a pot of oil, 2 Kings 4:2.  She did not know what she had, and I feel that many of us when we were younger did not value what we had in the Spirit, by which we can all cry Abba, Father. 

    JRIt is the possibilities of the Spirit.  She did not realise  not anything at all ... but a pot of oil.  She was to gather vessels, and they were all filled, and the oil stayed.  There is infinite capacity in the Spirit. 

    JMcKShe was to fill the vessels. 

    JRThe prophet said, Go, sell the oil, and pay thy debt (v 7), as if the vessels were the means of meeting her obligation; but then there was far more than that  live thou and thy sons on the rest; there was abundance to live on.  It was not only to fulfil her obligations, not only to fulfil righteousness  there was ample provision for that; but also to live, thou and thy sons on the rest.  It is all debts clear, all obligations fulfilled; and then life. 

    KAKHe said, let it not be few (v 3); that would show what is available for us.  We sometimes restrict the scope, but it is the power of what God can do. 

    JRThe only limitation was the number of vessels: if there had been twice the number of vessels, they would all have been filled.  Whatever they had available was filled, and more if needed. 

    JMcKSo that in our respective local meetings, if we use what is available, we can all get help. 
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    READINGS IN GENESIS (JT 2)

    Genesis 1

    The book of Genesis gives us the origin of things. Doubtless that which immediately occasioned the writing of it was the various ideas that had been prevalent as to the creation; to meet these the Spirit of God gives us an accurate account of things. The mind of man would attribute the creation to various causes, as we know the heathen do. I suppose the thought of the Spirit was to connect things with God  to show that He is the Author of the universe. This, indeed, comports with the testimony in a general way, for in it the soul of man is connected with God. By faith we understand that the worlds were framed by the word of God, so that things which are seen were not made of things which do appear, Hebrews 11: 3. 

    The beginning here, no doubt, refers to the same period as is referred to in John 1. It is the outset of the divine operations. In John 1 the Person of Christ is the subject. In the beginning He was there. In the beginning was the Word, and the Word was with God, and the Word was God. John 1:1. The point in Genesis 1 is to connect the physical universe, what man is cognisant of, with God. 

    Verse 1 stands alone, it is not included in the operations of the six days. Of the time that may have elapsed between verses 1 and 2, God has not been pleased to tell us, but the second verse reveals a condition that one could not believe was the original state of the earth as created by God. Chaos and darkness marked it. 

    This state aptly describes that which resulted from sin in the moral system of things. Therefore the operations of the successive days serve to show how that out from a chaotic moral state God can bring the most perfect order. Chaos and darkness describe the state of mans soul as away from God, but God acts in this state, and the result is that the soul reaches His rest. God said, Let there be light. Genesis 1:3. This passage is directly connected with the gospel in 2 Corinthians 4. 

    Direct divine creative power is needed in the moral system of things so as to bring order into it, and to render it suitable to Gods rest; this power is always in accord with the testimony presented to us. I think that each day suggests a certain feature of the testimony, and the order in which the work of each day occurs accords with that in which the truth is received into our souls from the time the light first reaches us. 

    The Spirit of God was hovering over the face of the waters. Genesis 1:2. I think we may connect this with John 3. At the end of John 2 it is stated that the Lord knew what was in man; He did not commit Himself to men. That is, there was nothing to trust in man; but the early part of chapter 3 answers to the hovering of the Spirit. It is the sovereign action of the Spirit so as to produce something for God where there was nothing. That of which a man born again realises the need at the outset is light. In verse 3 we get light. Here it is no question of the kind of light. When a person is in darkness he wants light. The presence of Christ as the true light here brought out fully the darkness and disorder which prevailed in the moral state of things; hence the need for the sovereign action of the Spirit, and the gospel (the light commanded, as it were) following in John 3. The first day, therefore, is analogous to the gospel as first presented to one born anew. 

    As to the second day: And God said, Let there be a firmament in the midst of the waters ... and God called the firmament Heaven. Genesis 1:6,8. There can be no doubt that there is a moral point in this; that is, at a certain time in the history of a soul heaven comes into view. Christ is in heaven. When He was down here, He connected the souls of His people with heaven. In the second day there is indicated another sphere, as distinct from the earth, and this came out very clearly in the Lords ministry. Rejoice because your names are written in heaven Luke 10:20; your Father which is in heaven Matthew 5:45; the Son of man which is in heaven. John 3:13. 

    The earth comes into view in its own place. When we get clear as to heaven we are prepared for the earth. We see in John 3 how heaven takes precedence of the earth. On the third day great stress is laid on what suggests resurrection And God said, Let the earth bring forth grass, the herb yielding seed, and the fruit tree yielding fruit after his kind, whose seed is in itself, upon the earth. Genesis 1:11. Fruitfulness is in resurrection, Wherefore, my brethren, ye also are become dead to the law by the body of Christ; that ye should be married to another, even to him who is raised from the dead, that we should bring forth fruit unto God, Romans 7:4. 

    The fourth day is a wonderful day for Christians: Christ is now known in heaven as the source of light and rule. The light of the first day, doubtless, came from the sun; this is so, at any rate, if applied morally, for there is no moral light save what comes from Christ. The first day may be taken to represent Christ as here on earth, and the light shone on all. Christ as Man here inaugurates the day, and henceforth the day always attaches to Him, so that when the Lord withdrew from the earth there was a formal separation of light and darkness. In the first day it is light as such: what it was, or its source, is not stated. The light appearing, it is separated from the darkness. The day really went with Christ, and the earth is left in total darkness. But the fourth day provides for this, for the lesser light was to rule the night. The lesser light points to the church, and inasmuch as the moon is not light in herself, she cannot be light to the earth during the night unless she remain in the light of the sun; so the church cannot be light now unless it abides in the light of Christ. 

    The lights in the heavens were to be for signs and for seasons. Seasons have reference to the course of things on earth. Eras of this world have largely been introduced by certain human events; but divine eras are regulated by Christ in heaven. The stars are representative of Christ, and also of the saints individually. Scripture speaks of them in this way. Christ is the bright morning Star, and they that turn many to righteousness shine as the stars for ever and ever, Daniel 12:3. It is just possible that stars may take in the Jewish remnant in the latter days. The value of the stars is particularly seen during the night when the moon is hidden. When the church is removed there will still be light, though not so bright. In the fourth day we come into practical righteousness as recognising Christ as Lord in heaven. We understand our place in connection with a settled order of things. 

    In the fifth day we get life in a visible energetic way. Let the waters bring forth abundantly the moving creature that hath life, and fowl that may fly above the earth in the open firmament of heaven Genesis 1:20  the activity of life in an intelligent way, one might almost say, although man has not yet come into view. It is the introduction of life. 

  
    LIGHT (JT 2)

    Genesis 1: 1 - 8

    My thought is to say a word about light. Inasmuch as it was the first element which God introduced to bring order out of chaos, its importance is evident; that is, its importance in the moral order of things; for facts and principles that appear in the material creation are illustrative, and indeed typical, of what we find in the order in which God brings to pass a moral system that is for His pleasure. 

    God said, Let there be light. Genesis 1:3. It was a command, and what God commands is absolutely necessary. This is evident here; and it is also evident in the New Testament where this passage is connected with the gospel: God who commanded the light to shine out of darkness, hath shined in our hearts, 2 Corinthians 4:6. God had, in Old Testament times, dwelt in thick darkness, but now has commanded light, and this is the light of His own glory in the face of Jesus Christ. This great light shines now upon the earth. It takes the form of the knowledge of the glory of God in the face of Jesus Christ. The effect of the light of God is to set things in the moral system in motion; received into the soul of man, it sets him in movement. God having introduced light in the Person of Christ, for in him was life, and the life was the light of men, John 1:4; the effect was to set the souls of men in motion. 

    Now the light being introduced, there is development, and this begins with the first day. Note that, as presented in Scripture, the day begins with the evening; not with the morning, as we regard it ordinarily; the evening and the morning were the first day. Genesis 1:5. This corresponds with the experience of the believer; light, coming into his soul, is regarded as good, but it exposes a horrible state there, and hence a period of darkness follows. It is not a darkness without hope, however, for the morning is looked for; but the first day cannot be counted in the progress of the soul until the morning is reached. 

    Scripture affords illustrations of this, as, for instance, Abraham and Jacob. God, in Genesis 15, gave Abraham much light as to his seed, and immediately he has to go through his evening. When the sun was going down, a deep sleep fell upon Abraham; and, lo, an horror of great darkness fell upon him, Genesis 15:12. Sunset is the end of the day in the experience of our souls; and the evening introduces a new chapter in our history, and this eventuates in another morning. For the Christian each morning is found in Christ risen. This goes on until we reach the seventh day, which has no evening. The smoking furnace and the burning lamp between the pieces of the sacrifices were the answer to the darkness through which Abraham passed. 

    And now as to Jacob. After obtaining the blessing from Isaac, he had his night on his way to Padan-aram he tarried in a place and the sun was set; but he had his morning in the light of heaven. Genesis 28. Thus Jacob counted one day in his spiritual history. Returning from the east, he has another day. He had the night of wrestling at Penuel, and the sun rose upon him Genesis 32:31. 

    Many other illustrations of this principle might be adduced from the Old Testament. And in the New Testament Saul of Tarsus is an excellent example. The principle has, indeed, an unvarying application where Gods work is concerned; for Gods work has in view the establishment of permanent order and blessing where darkness and disorder had prevailed. It is clear that if we are to reach the seventh day in the history of our souls, we must traverse the six previous days; and each day begins with the evening. The evening of each day, which follows upon the morning of the previous one, is analogous to the exercise we go through after fresh light is received, so that we should be rid practically, of the flesh which that light exposed. There can be no doubt that the marking of time in the material creation corresponds to the development, or growth, of the believer; there is the evening and morning experience until the seventh day is reached. This day is a continual morning. It is the millennial state of things; but as to the history of the Christian, it answers to that state which is marked by rest in Christ, in whom God rests; the flesh, which would intrude and disturb, being judged and abandoned. The Lord Jesus Christ went through a terrible night  the forsaking of God  to set the man after the flesh aside to Gods glory, and in His resurrection an eternal morning has been ushered in. The light of the morning reaches the believer through the gospel, but in order to reach it in his soul, so as to remain in it permanently, he has to go through certain stages  evenings and mornings. 

    Having dwelt upon the light, and the divine command that there should be the evening and morning, as forming the first day which followed, I wish now to speak of the light in the heavens, spoken of in verse 8. You will notice that in verse 4 it is said that God divided the light from the darkness; whereas in verse 18 the lights set in the heavens are said to do this. What is said of the fourth day has reference to Christ in heaven. Going out of the world through death, the Lord left it in total darkness; but in resurrection He has inaugurated a new order of things, and the light is in this. Having gone into heaven, He sent down the Holy Spirit, who formed a sphere in which the light was truly separate from the darkness. There had been light in connection with Judaism, but the death of Christ put an end to that. The Lord left that system in dense darkness, but He placed the light elsewhere. 

    As the great light in heaven, He separated the light from the darkness. 

    A state of things has grown up around us which is analogous to Judaism. It is most important, therefore, that we should see that there is a separating influence. The Lord is ever active in this respect, He separates the light from the darkness. What are your associations? Many are entangled in what is essentially darkness. If you give the Lord His place (He has been set in authority in heaven) in your soul, He will disentangle you. God hid His face from the house of Jacob; that meant total darkness there; but Christ bound up the testimony, and sealed the law among His disciples, Isaiah 8:16,17. God hides His face today from all that is of the character of Judaism, a religion suited to man in flesh, but the testimony is with the true followers of Jesus. The Lord has placed it there. 

  
    FOOD WHICH ABIDES (1) (JT 16)

    Genesis 1; John 6

    Epitome of First Reading Genesis 1 and certain verses of John 6 were under consideration. It was pointed out that John 3 presents a religious wreck (Nicodemus); John 4, a moral wreck (the woman of Sychar); John 5, a physical wreck (the man at the pool of Bethesda). Correspondingly the background of chapter 3 is a world of darkness, of chapter 4, a world of thirst, of chapter 5, a world of death, and in chapter 6 a world of hunger is in view. God meets all in Christ. 

    Chapter 5 contemplates figuratively that the believer is raised up by the word of Christ into the sphere of eternal life; in chapter 6, we have the food that sustains him in that sphere. The gift of the Holy Spirit underlies all this. He creates desire in the believer for food. But there must be the laying aside of all malice, guile, hypocrisies, etc., and then, as newborn babes desire earnestly the pure mental milk of the word, that by it ye may grow up to salvation, (1 Peter 2:1,2). 

    Genesis 1 corresponds: a sphere of light and life is opened up  of course in a material sense. On the third day the earth comes into view, out of which should spring up the herb producing seed, fruit trees yielding fruit after their kind, the seed of which is in them. These were to be mans food. The idea of seed here is important; it is what is produced, and, of course, seed becomes itself productive. Much is eaten by saints (literature read, etc.) which is not seed-producing according to God. What is of God is continued as we produce after our own kind. Some, alas! feed on radios, novels, newspapers, etc.  there is no seed of God in these things. In the house of a brother in fellowship the Saturday Evening Post and a radio were seen lately, and the brother and his family had no conscience as to them  an evidence that they were not saved from the elements of the world. 

  
    QUIT YOURSELVES LIKE MEN (JT 18)

    1 Timothy 2: 5; Genesis 1: 26, 27; Genesis 4:2-4; Genesis 4:26; Genesis 5: 21 - 24; Genesis 6: 9

    I had in mind 1 Corinthians 16: 13: Quit yourselves like men. That is a word that enters into what I have to say, especially in regard to Corinthian conditions. When partisan features arise, the growth of the saints is stunted; for, without wishing to be, perhaps, they are usually divided up under certain heads  leading persons, and, of course, there can be no growth according to God under these circumstances. Some may be especially spiritually energetic and overcome, like Stephanas and his house, and doubtless others in Corinth; but generally, the growth of the saints becomes abnormal under these unholy conditions. And so the injunction, Quit yourselves like men applies peculiarly. The apostle had already been saying to them that they were not like men, that is, in the sense of the passage quoted; that they were so far from being men in a spiritual sense, he had to treat them as babes, which was, of course, a very discriminating service; he had to feed them with milk. But they were not ordinary babes; they were babes in Christ. So the Corinthians were of consequence, notwithstanding that their spiritual growth had been checked; indeed, malformation was taking place. They were babes in Christ. The apostle is careful to add that, in commenting on their walk and condition, for no one knew better than he what was at Corinth. It was a fruitful field, and the Lord had told him beforehand that he would not be labouring for nothing; he would get results. It is a great stimulus when the results are assured; and he laboured, carefully presenting the truth from the outset, so that their faith should stand in the power of God and not in the wisdom of men: but still in spite of his stay amongst them for eighteen months, they retrograded rapidly, and undoubtedly it was due largely to the divided state of things. He had said there were divisions among them. That was the first thing that he noticed in his admonition, but still he did not lose sight of the thought of manhood; and doubtless, as I said, there were some there who were men; Stephanas certainly was, and his house was so characterised. So that Quit yourselves like men was intelligible; the thought was exemplified among them. Every Corinthian, as taking that word home, if he were with God, and prayed about it, would say, Is this act or that manly, or is it just the act of a babe, with little or no understanding or affection? The word would thus be effective; it was the word of God, living and operative as ever. 

    Well, if I am to inquire what manliness is, I must go to the perfect standard, and that is the Man Christ Jesus. The word Man is not set down there for nothing, dear brethren. The apostle might have said, the one mediator, Christ Jesus, but he says, the man Christ Jesus; the idea being of One great enough as Man to be Mediator between God and men, so that there was perfect balance in the service of mediatorship. He was Man, but He was God, too  over all God blessed for ever. 

    Now, having made the foregoing remarks, I wish to show how the thought of man, as reached, became immediately developed; though it became lost, but it was not lost immediately. Nothing that God sets up fails immediately; there is always testimony to its perfectness; whether it be a day or a week or a year, there is always sufficient time to testify to the perfectness of Gods work. Now that is what comes out in these chapters. God said, Let us make man in our image, after our likeness; and let them have dominion over the fish of the sea, and over the fowl of the heavens, and over the cattle, and over the whole earth, and over every creeping thing that creepeth on the earth. And God created Man in his image, in the image of God created he him; male and female created he them, Genesis 1: 26, 27. So that the word man at the beginning covered men and women. That is important to bear in mind. Male and female created he them. So that what I have to say will apply to sisters as well as to brothers; so that every sister may rightly inquire as to any action of hers: Is this manly? Of course, it might be equally said, Is it womanly? for the Scriptures treat of the conduct that is suitable to women, but normally it is the outcome of the hidden man of the heart. The idea of man is underneath it. In one sense, the word means the human race; and woman is as much of the race as man is, so that the instruction as to manhood necessarily covers both. The idea of the man and woman will be carried through into eternity; not as between us, but as between Christ and the assembly; the heavenly city comes down as a bride adorned for her husband. That is the final thing. All idea of sex otherwise is dropped; it will be just men. The tabernacle of God is with men, that is, the saints of God. So that chapter 1 of Genesis conveys the great thought of God as to the order of being that was to be supreme in His creation; that is to say, the creation of the six days. He was to be Gods image, so that he was a very superior creature. God looking on what He had done at the end of the six days, is greatly pleased. This is the first time you get the word very attached to good; that is, after man is brought in. And behold it was very good, verse 31. May I suggest that aside from man according to God, you will not get anything that God will be much pleased with? If things are to be as God would like them to be, He must have manhood. There is much that is kept on among us that is not according to manhood; consequently God is not pleased; things are not very good, although there may be certain features of goodness. For instance, we may come together to hear the word of God, but if I cannot judge what is said  if we cannot discern right and wrong doctrine  that is not very good. It denotes a babe condition. It denotes a want of the exercises of the senses for discerning between good and evil; so that, speaking very simply, if things are to be divinely approved, there must be a man  somebody able to act according to the image of God; one who is without natural prejudice. God looks upon such a condition of things as very good. That is how things are to be amongst the saints of God. As heaven looks down upon Jesus, it is not just very good  it is very, very, very good  infinitely good: This is my beloved Son in whom I have found my delight. That is heavens estimate of Him. It was a Man here, One taking up things for God and carrying them out to His pleasure. 

    Well, that is what was in mind in Genesis 1. In chapter 2 you have an enlargement of the thought. God says, Now I have done with the lower order of things; I have pronounced my judgment as to that in relation to man; it is very good. In chapter 2, we have Jehovah Elohim. There is food for the soul in contemplating this new name of God. God is pleased, and not only pleased, but virtually says, I will have special relations with man; and I will give him a wife, his counterpart. There is history in that chapter as to what God is, how He thinks, and how He feels as regards man. Adam does not use the same word for man that God does, and that is of importance in relation to what I am presenting: the Spirit would emphasise Adams intelligence before he fails. There is in that being what justifies God in His handiwork whether for a day or a year or ten years or twenty years or a century. Here are the animals coming up. What will Adam do in testing out the handiwork of God? Is God right in making a covenant with him? Certainly. The creatures come up one by one and he names every one, and God as it were says, I will not change the names given; that is to say, what Adam called the creatures was right. He was intelligent, and this is especially seen in the name he gave the woman, and it reflected glory to God. That is how the truth stands in chapter 2. 

    In chapter 3 there is the fall, alas! but then, is God giving up His thought? Is there to be nobody to do things for Him? Eve was not doing anything good; Adam was not doing anything good, according to chapter 3. Is God giving up? It is well for every one of us as having to do with God in a day of brokenness and contrariety, in difficult times, as they are called in Scripture, to ponder this chapter. God has a word for the serpent. Let us not forget that He deals directly with him; otherwise what could we do when he attacks? But then there is the coming seed of the woman; the serpent had overcome her, but her seed would overcome him: while God acts for us against Satan as he attacks. He would act through us, or through One who is of us. You say, The difficulties are too great; we may as well give up. No, the failure has to be met, and it is to be met by the seed of the woman; it is to be a man. This is very practical. In meeting difficulties, it is a question of manhood. You cannot call on babes to take up the sword. It must be men. So the military in Numbers are from twenty years and upward; they have reached manhood. God was taking up the issue in what He said of the womans seed; it was a word to Satan, not directly to Eve or to Adam. A Man would in due course appear who could deal with him effectively, destroy him in all his powers of wisdom. That is how the truth stands in Genesis 3. 

    I was saying that the promise was not made exactly to Eve, but she was there and undoubtedly she knew of it. When Cain is born, she says, I have acquired a man with Jehovah. The preposition is with, and I mention that because it is important. Eve is the first person to use the word Jehovah. It may be assumed that it was the name taken for the first time with Moses; but that is not just so. The fulness of the name was made known in Moses time, but the first person to use it in Scripture is Eve. It is a remarkable thing that the poor fallen woman says, I have acquired a man with Jehovah  meaning by the help of God, obviously. If it were Mary, the virgin, the mother of our Lord, how applicable it would be  the power of God, no human agency. But the Holy Spirit is behind all this and we can never read Scripture aright unless we bear this in mind; the Holy Spirit is behind all that happened. Eve could not have understood, but can there be a doubt that she had in her mind what was said about her seed? She was thinking about what God would do. She made no reference to Adam. It was Jehovah, and what will Jehovah Elohim not do  a covenant God, a God that enters into a covenant with His people? What will He not do, whether it be in a year or four millenniums? The latter period ran its course before the fulfilment of the promise. 

    Poor Cain was not the man, and hence the principle of displacement appears. This was seen in Abel, in whom properly the thought of man according to God (now that sin was there) begins. I do not say it was not in Adam. I think it was, and in Eve, too; but in the government and ordering of God they retain the place of responsibility as sinners, although, like Moses in the wilderness, they were beyond the outward place they had. In Hebrews 11 Abel begins the history of faith. It says of Eve, And she further bore his brother Abel. She had called Cain as born, a man. I suppose the word babe was not in existence. Words are the outcome of circumstances. Even divine names, as we understand them, arose in that way. But the use of the word man by Eve was not accidental. The Lord says, For joy that a man is born into the world. The full thought was in the Lords mind. The disciples were then travailing, but their sorrow would be turned into joy; it would culminate in the full apprehension of manhood in Christ. Eve says man; the idea is there, but it did not develop in Cain, but it did develop in Abel  thank God! Note that it is after a process of time. That is remarkable; but developments, whether good or evil, take time. The original is, as you will see in the margin, at the end of days; that is to say, it is a course of experience, and then Cain brought an offering. There must have been some light there to move him in that way. The churches have baptism, the sacrament, etc.; there is some light there, but it is very poor, and because of mixture with other things is very misleading. How could a heathen today find his way if he looks at Christendom just as it is? Cain had the thought of offering to God, but what he brought did not own that death was on him on account of sin. He brought of the fruit of the ground; his offering was bloodless, and without shedding of blood there is no remission, Scripture says. Thus Cain fails of the thought of manhood, of the truth as in Jesus. The new man is created in righteousness and true holiness. Abel corresponds with this: he brought of the firstlings of his flock and of their fat; and God had respect to him. The word is looked on him  not now a look of disapproval, not a rebuking gaze, but a look of acceptance. He looked upon Abel and on his offering. The idea of man according to God was in measure there. 

    Now, dear brethren, this is a word for every one present. What am I doing that God may look favourably on? Am I putting away childish things? As soon as God sees me do that, He looks favourably on me. I am expressing manhood. The apostle says, When I became a man, I put away childish things. That is Abel, and God looked on him. These early chapters in Genesis are full of instruction on this point. 

    Chapter 4 is marked by disaster, but in the beginning and at the end you have victory; that is, in Abel and in Seth. There is light at both ends of the tunnel. It is always so; God never gives us occasion for discouragement. If we are discouraged, He always brings in an occasion of encouragement; He is God of all encouragement. And so Seth is born, and Eve called him Seth, or appointed. There is one now that would take the place of Abel, for the true idea of man is to be continued. How did Seth continue the idea? It is an important thing that you carry on what you find. Others have laboured, and ye have entered into their labours, John 4: 38. Let us be sure that we do, and that we do not bring in anything extraneous, that there may be no diminution of quality. What are you going to add to what you found? David said to Solomon, Thou shalt add to it; but what was to be added to? David had accumulated enormously in gold, silver, brass, stones, and everything that was necessary for the house, and Solomon must add accordingly, and he did so. 

    Well, what did Seth do? He had a son born, too. Cains world is developing, and will Seths son become part of it? Cain had built a city, and called it after the name of his son. That is the principle of the world, to make much of oneself and ones son, 

    as if sin did not exist and Gods judgment on man because of it. Shall I take pattern from that sort of thing? I have a young family and I look at them and say, Well, my children are better; my ducks are all swans. But they are not; they are just ducks. They are not a bit better in themselves than Cains children, for that which is born of the flesh is flesh. And so Seth says, Look at this babe; I see he is but a dying creature. He is not a bit better than the rest of them. And so he called his name Enosh, which meant that he was subject to death. You say, That is not saying very much; but it brought in light. That very little thing God uses; Scripture says, Then began men to call upon the name of the Lord. Was that not something? It was needed light for that time; that is to say, men had testimony that all, whether low-born or high-born, were dying and there was no hope for any of them except in God, hence men began to call on His name. Calling on the name of the Lord implies that, having proved my own impotency, I count on His power for help. Thus the gospel announces that whosoever shall call on the name of the Lord shall be saved. And now at the beginning of chapter 5 God brings out again His great thought about Adam and Eve; that is virtually saying, I have not lost anything. Seth in principle had laid the foundation for this in naming his child Enosh, owning thereby that he is a poor mortal creature; the judgment of God is owned and hence a moral foundation laid for what follows in chapter 5. This is the book of Adams generations. Chapter 5 is the life-line and that runs right through. It is represented in Enoch. Thus in Seth we have clearly the continuation of manhood according to God which began in Abel. Seth is a figure of Christ in resurrection, as taking Abels place, whom Cain slew. In Christ, Gods thought of manhood is established, and Gods judgment on the man after the flesh maintained. Hence, This is the book of Adams generations, in chapter 5. Life is contemplated and attested in Enoch. 

    What will Enoch do? Will he add to this? It is a question of developing the great principle of manhood, and so we come down the line, one after another he begat so-and-so, and we come to Enoch, and he begets a son, Methushelah. There is not much to say about him. He is the oldest man  an attenuated life with nothing much in it; but we can say much about Enoch, as we are told that as soon as Methushelah is born, he walked with God; he has developed as man. Let us all note that, especially those of us who are fathers and mothers; we cannot influence our children aright if we do not walk with God ourselves. That is the secret. We need the closet to pray for them, and then go out to them and pray with and read with them. Walking with God means that you frequent your closet and ask the Father for them. The quickening and keeping power of God is needed. If we are to have children according to God, it is through prayer which is included in walking with God. This marks a man. In the sense of the passage before us, God does not walk with babes. You take a babe by the hand, as He took Israel by the hand to lead them out of Egypt. That is a different thing. But walking with God as a companion is a mutual thing; it is not a babe thought. When I called, there was no man, God said; but when Jesus appears, His delight was in Him: and Enoch was a reflection of Jesus; he walked with God, and before he was translated, he had the testimony that he pleased God, and he was not, for God took him. These words are full of meaning. They mean that I am not a politician or society man; I am not in evidence at all in the worlds circles. That is the idea, that one is not as to this world; he is out of sight. He had a living existence with God, being a man in the true sense. 

    How sweet a thought it is, to be made conscious that God is pleased with me! 

    Well now, the final thought in this section is in Noah. Enoch is taken away from this scene at Gods pleasure; but we have This is the history of Noah. Here again is a man. God does not write the history of a man or his generations unless he is of spiritual importance. It is said, Noah was a just man, perfect amongst his generations: Noah walked with God. We have increase in manhood in him in the thought of justness and perfectness. Although neither Methushelah nor Lemech is said to have carried on the thought of manhood seen in Enoch, it appeared in Noah, his great-grandson. He was a just man, perfect in his generations and walked with God. God valued him accordingly. There was in him moral stamina, that we have in Noah a man who faces difficulties. He was building the ark a hundred and twenty years before the flood came. Think of the weight of that upon his mind! May we not suppose that he was jeered at by his neighbours for building such a thing as an ark when there was no apparent need for it? There is not a word about rain in Scripture until the flood. Doubtless there was rain, but the lack of mention of it is no doubt to bring the position of Noah into greater prominence. It would appear a ridiculous thing to the natural mind to build an ark  a ship, that is what it was, a very big ship; so that it would draw great attention, you may be sure. There was not the like of it before, and here was a man toiling day in and day out on this hitherto unheard-of thing. But he had light in his soul, and what a burden it would be to him  the prospect of the whole race of mankind save himself and his family wiped out; and here he is, toiling and toiling. It is an example for us in our days of difficult toiling. It was not to be in vain. Scripture encourages us with this: ye know that your labour is not in vain in the Lord. Some day it will come into evidence that what we are doing is the very thing needed. Though it seems to be useless, God knows; He foresees everything. He has each of us in his place for that very purpose. Think of Noah looking at the ark as it floats abreast of the waters. What a satisfaction  although a sorrowful one  it must have been to him to see his own handiwork rise up over the judgment and carrying across the judgment into another world every thought of God, every feature of life needed! In Noah we have thus a man that can face difficulties and overcome them through faith, a man that can do things, and do them well, do them according to God; a man who in obedience can take orders from God and carry them out perfectly; who can build according to divine specifications. 

    The New Testament says that Noah by faith, prepared an ark for the saving of his house; and in this we have a very important feature of manhood there is not only headship, but also the consideration and provision that go with it. Noah is also marked by discernment, a quality noted in Scripture as essential to manhood. He distinguished between clean and unclean animals. 

    Finally, Noah was a worshipper of God. His is the first altar mentioned in Scripture; he offered thereon to Jehovah burnt-offerings of clean animals and fowls. And in this service we may observe wholehearted devotedness, for it is said that he offered of every clean animal, and of all clean fowl; and Jehovah smelled the sweet odour. On this ground God makes a covenant with Noah and the creation, and man is invested with general governmental prerogative. 

    Thus, in the early men of faith, manhood according to the divine thought was steadily developed, until it is seen glorifying God in worship and then established in the magisterial government of the world. 

    All that I have been saying is presented in absolute fulness in Christ  the man Christ Jesus. Johns gospel calls attention to Him in this sense strikingly. Pilate brought forth the Lord Jesus robed in the robes His enemies put upon Him. How it touches our hearts to see our Saviour so maltreated by His creatures! But there He was in the presence of the gathered throng of Israel, their priests animated with hatred against their Messiah, and Pilate said, Behold the man! What a word that was! As thus presented, the chief priests and officers of Israel railed against Him, saying, Crucify, crucify him. Paul says, triumphantly, the man Christ Jesus the anointed One! He is everything to God and has done all things well. 

    It is for us to follow up this great thought of manhood, which runs through Scripture, and answer to it in being no longer babes, but men; as the scripture already quoted says, Quit yourselves like men; be strong. 

  
    LIFE (JT 43)

    Mark 4:26 - 28; Genesis 1: 9 - 12; Isaiah 44:3 - 5; Matthew 4:16

    My remarks, dear brethren, will have to do with life. That is, life in a spiritual sense, life, as I hope to make clear, as in believers, for believers are made to live. They are said to have passed out of death into life, and not only have they passed into a realm of life, but are themselves alive. I am speaking now of Christians characteristically. They are alive, and life is seen in them, in an active way, so that they may be said to live, and that is why I have read these scriptures about the earth, that it brings forth fruit of itself. In this sense believers bring forth fruit of themselves, not that they are at all the source of life. God is the source of life, and God only, and this is seen in the Lord Jesus, as become Man; it is said of Him, that In him was life, and the life was the light of men (John 1:4), meaning that it was only for men, that is, that men are supremely privileged. As becoming Man, it was man He had in view, and the life in Him shone as light, so that the whole human race should be enlightened. It was the light of men. So that believers in themselves are not the source in any sense of life; God is the source of everything, Of him as it says, and through him, and for him are all things, (Romans 11:36). But we come into it, and that is why I read these passages about the earth, because they symbolise what I have in mind, the earth symbolising believers as having latent power in themselves, as believing, but not before they believe. 

    There is nothing virtuous at all in man after the flesh, whatever others may think. He is absolutely ruined through sin, so that the Lords remarks to Nicodemus have intelligible force to us; to him He said: Ye must be born again, (John 3:7). Nicodemus did not understand, but the Lord says, That which is born of the flesh is flesh (John 3:6). It is nothing else. Were a man simply born after the flesh, cultured so that he knew everything that it is possible to know in the schools, blameless as regards human ethics and principles, he would, after all that culture, be flesh, just flesh, and the Lord Jesus says flesh profits nothing (John 6:63), and that is what the Lord Himself says in the passage I quoted, That which is born of the flesh is flesh (John 3:6). 

    Nicodemus needed to know this and the Lord explained to him by figure that the wind blows where it lists. Thou hearest the sound thereof, but canst not tell whence it cometh, and whither it goeth: so is everyone that is born of the Spirit, (John 3:8). It is a sovereign action of God that affects a person, a human being, so that he can be said to be born of the Spirit; and the Lord also says that that which is born of the Spirit is spirit;(John 3:6). Not the Spirit, but it is of that kind, it is of that quality, it is spirit as over against flesh. 

    Now from that time the person operated upon has something that a person merely born of the flesh has not, and if there is anyone here tonight who has not had any knowledge of that operation in himself, he is simply born after the flesh, and just flesh, however religious he may be, a member of a congregation, or communicant, as we say, of the Lords supper. He may be a respectable citizen and all that, but he is just born after the flesh and no more, whereas a man in whom God has operated, according to the Lord Jesus own words, has something in him entirely different, something that is eternal, that will go through, that will survive death. Through it he comes into relationship with God by believing the gospel as presented to him. The gospel is presented to him and he believes it, and comes into the knowledge of Christ as his Saviour; he comes into the knowledge of redemption, and as believing in Christ and as obedient to Him, he receives the Holy Spirit; God gives the Holy Spirit to those who obey Christ: and thus he has more, 

    he has not only the effect of the new birth, but he has the living Spirit of God in him, who is said to be life in Romans 8; that is life in a potential sense. It is a principle he has that no one else has: born after the Spirit. The Spirit is life in view of righteousness. 

    Now that is the sum total, dear brethren, of all that this is, that the believer or believers have something in them, a latent thing that operates in fruitfulness, as the Lord says in His parable here, The earth bringeth forth fruit of herself. A man sows his seed in the ground, and he rises night and day, but he does not add anything to the growth; it is God that adds to the growth; it is latent power in the earth that causes growth of the seed  The earth bringeth forth fruit of herself the Lord says, first the blade, and then the ear, then the full corn in the ear. There are three stages mentioned before the reaping; that is, the earth does that. 

    Now I want to work on these lines in what I have to say: to go back to Genesis 1 to show you that these principles are not new, that God was ordering things for us as we have them today in the creation; He ordered the waters, that were at that time enveloping the earth, to recede, and that the dry land should appear. That was the divine fiat, that the dry land should appear, and it did appear. A wonderful result for God, that the dry land that we call Australia, and Europe, and America, and Asia and the Islands of the Sea, the dry land appeared. What a mighty exploit of God! But then it came out of the waters, and had in it latent power, as I said, so that God says to it now: Let the earth cause grass to spring up, herb producing seed, fruit-trees ... the seed of which is in them, on the earth. And it was so. 

    Now what I wanted to show is that we here, as Christians in this room, with myriads more, thank God, in many parts of the earth, are regarded in this way by God, that things are to spring up, that we are not like dry sticks, that we are not like dead professors of Christianity; we are a living people. If there is anybody here who does not understand what I am saying, or has had no experience corresponding with what I have depicted, then it is for you to begin to think about these things, as for the moment you are outside of this realm of life, and certainly there is nothing at all in the way of fruit for God. God is looking for fruit in His creatures. 

    Well now, in order to make this clearer as applicable to Christians, Romans 6 tells us that as Christ was raised from among the dead by the glory of the Father, so we also are to walk in newness of life. Now the subject treated in that passage is baptism, which is called the first ordinance of Christianity. Every believer is to be baptised. The Lord says to His apostles, in sending them out, He that believeth and is baptised shall be saved, (Mark 16:16). Whether he is baptise before his conversion or after, He that believeth and is baptised shall be saved;(Mark 16:16) and this chapter, Romans 6, deals with baptism, not as a mere rite attached to Christianity, but as a figure of Christs death, a real thought, the Lord speaking of it feelingly; He says I have a baptism to be baptized with; and how am I straitened till it be accomplished! (Luke 12:50). That was really death for Him, a real thing, dear friends, which we should think of and speak of feelingly, that the Lord Jesus Himself entered the waters of death. He said, All thy waves and thy billows are gone over me, (Psalm 42:7). Deep calling unto deep, as it were. In His case it was the real article of death, and not only so, but the forsaking of God; He entered into death in all its reality for us. He never entered it on His own account. He was immune from death; He was the Prince or Author of life Himself, but submitted Himself to wicked hands, to be crucified and slain, and so He entered into death, and lay in the tomb three days and three nights, as He tells us Himself. 

    But this passage in Romans 6 says that He was raised up from the dead by the glory of the Father (Romans 6:4). What a beautiful expression that is! It means that the Father, having watched over that precious body as it lay there for three days and three nights in the earth, as the time arrived He raised it by His glory, not only by His power, but by His glory; His whole affection was in it. So it says, As many as have been baptised unto Christ Jesus, have been baptised unto his death;(Romans 6:3) baptised unto Christ, of course, but the full bearing of that is that you are baptised unto His death, and the passage goes on to say that as Christ has been raised up from among the dead by the glory of the Father, so we also should walk in newness of life,(Romans 6:4). Now newness of life there corresponds with this passage in Genesis 1. It is as if we were coming out of the waters of death. We have come out with Christ, buried in baptism, and also risen with Him through faith of the operation of God, as Colossians teaches. The epistle to the Romans does not go that far, but it does say, Walk in newness of life,(Romans 6:4) meaning that there is tender fruit of life in Christians as they accept the death of Jesus, and come out of it. There is tender fruit in the way of life, delightful to the eye of God, and it corresponds, as I said, with the passage in Genesis 1, which really alludes to tender grass; it is fresh in life. That is what God is looking for. The passage in Romans does not refer to freshness but it refers to newness  it refers to something different from any life you can depict in this world. There is no life like it. It is a new kind of life, and that is what God is looking for, dear friends, that we also should walk in newness of life. In other words, there is this man, he is a carpenter, or this, a stone-mason, or this, a clerk behind a counter, and he is converted, and he gets the Holy Spirit, and you look at him on Monday morning and he is different, he is not what he used to be. There is no logic in talking about being converted, or a believer, aside from this, aside from some evidence of latent power in the soul to bear fruit for God. It refers to our everyday walk, Monday, Tuesday to Friday, Saturday; that in our daily toil there is a difference, there is a change, and God is looking for it, and without it our pretensions to be Christians are futile. I mean, how could anybody tell you are a Christian without such evidence? God may know there is something in your soul, but how can men know? It is by their fruits ye know them, and these fruits are the tender grass, that is what is meant. 

    Well now, that is what God is looking for; that is what I had in mind in these passages, and the passage in Mark is especially significant, because the Lord in that chapter gives us the celebrated parable of the seed sown by the sower, and He was that Himself, the Son of man, and He brings in this instruction, which every farmer will verify, that the earth brings forth fruit of itself. And now dear brethren, or friends, if we desire fruit, the next thing is what kind of seed are we to sow? The word of God is the seed; the Lord calls the seed the word of the kingdom, but Peter speaks of the incorruptible seed, the living and abiding word of God, (1 Peter 1:23). 

    Well, if I am, to use an agricultural figure, to look for the crop, I must sow the seed according to what I wish. Every farmer understands. It is the kind of crop you wish, so that I must be particular as to what is sown, what I sow in my field, or what I allow to be sown in my field. The idea of a field is additional to the thought of the earth; the earth is a great general thought, the field is a special thought, but the garden is a still more special thought. The idea of the field is taken up in Scripture as applied to one person, and that is Jacob. You will all remember the story of Jacob deceiving his father Isaac, but still, God was in the deception; He overruled in it, for Jacob was to be blessed. It was in the mind of God that Jacob was to be blessed. His mother knew this for God told her before the children were born that the elder should serve the younger. So there was no question but that Jacob was to be blessed above Esau, and he was. He had recourse to subterfuge, which is not to be commended, but nevertheless God saw to it that His purpose was carried out, and Jacob was blessed; hence it says, when Jacob drew near to his father with the venison, the savoury meat, that Isaac says to him Come near .., my son (Genesis 27:21), as if God would speak here tonight to some young man, and say to you, Come near. 

    Well, that is one great thought in Gods overture, that He would bring us near, a people near Him. Isaac says, Come near ... my son, and he smelt his son Jacob, and he said, See, the smell of my son is as the smell of a field which the Lord hath blessed (Genesis 27:27). A field! There is one person. He is called a field. It is an agricultural thought, and the father Isaac, representative of God in that particular instance, understands and with the use of his nostrils is able to tell that that young man has potentially the power of growth in him; he is potentially a field that will yield abundant fruit for God. He said, See, the smell of my son is as the smell of a field which the Lord hath blessed (Genesis 27:27). Now that applies to every Christian in this room. I do not know anything more comforting and which is to be accepted and cherished, than that one is as the smell of a field which the Lord has blessed; and then that field is to be worked out, so that God should have what He seeks in it, what He has designed in it, and in due course the fruit will come, as the Lords illustration shows, the earth brings forth fruit of itself; as you will observe He says, First the blade, then the ear, after that the full corn in the ear. There is perfect order, there is nothing irregular in Gods order; in Gods creation everything is in order, everything is perfect, First the blade, then the ear, after that the full corn in the ear, and then the harvest. 

    Now let us face all this, dear brethren, young people particularly, as to whether the blade has come up, as to whether there is any growth for God at all, and whether the ear is taking form as a real fruit that can be appropriated and used. The full corn in the ear is in view for God, as God has no half measures in His mind. He has presented Christ in this world as His ideal, and His thought is that everyone of us should come up to that, to the measure of the stature of the fulness of Christ. God has furnished us with the means of it and He is looking for it: He is looking down from heaven every moment. Let us not think God is quiescent in heaven; God is active all the time. I am speaking with the greatest reverence. He is constantly active and sees things, and He looks down from heaven to see if there is any fruit and He is looking now for the full fruit, the full corn in the ear. Let us all face this in this town, and in all the meetings represented here; think what fruit there is for God! 

    Well, I want to go on and show from Isaiah how the children are to be brought into all this prosperity. There has been a tendency for years to segregate children in their education, spiritual education, but the divine thought is that they should be with those that are spiritual, that they should grow up where there is spiritual prosperity. That is the divine thought. Not that they should be in another room from the parents, or the parents in another room from the young at the meeting where the Spirit of God is functioning in the assembly; but the divine thought is that the little ones should be there, that they should be in the place of warmth, and the place of prosperity, that they should be where the Holy Spirit is active, and so Isaiah by the Spirit says here, I will pour my spirit upon thy seed, and my blessing upon thine offspring; and they shall spring up as among the grass, as willows by the water-courses. 

    Now notice among the grass, and remember that this word is used in connection with the third day in Genesis 1. It is one of the things that God orders from the earth, that the grass is to spring out of it. Now He says of the seed here, that is the children, they shall spring up as among the grass, as willows by the water-courses. There is not much grass where little children are taught by persons who may not themselves be Christians, or if Christians, perhaps not spiritual. There is not much grass there! But there is grass, there is prosperity, spiritually, where the brethren are together over the word of God, where they are together for prayer, where they are together to worship God; the Holy Spirit is there, and every true Christian present is characteristically emitting the warmth of life, and the children feel it. A child has got five senses, as have his father and his mother, and as he feels it he is comforted by it; he may not be able to say anything about it, but he feels it and he grows up in it. There is prosperity there. If there is a happy state among the brethren the children experience it. I am not saying there are no exceptions but I am speaking of what the Scriptures present to us, that the children are to grow up as amongst the grass, and subsequently as willows by the water-courses, and the water-courses refer figuratively to the living action of the Spirit of God, the even flow of the Spirit of God, as He ministers Christ in one way and another, and through one and another, amongst the brethren. 

    Is not that the place for our children? It is a wholesome place, a warm place; it is the place of growth where they grow up; it says so here. They shall spring up as among the grass, as willows by the water-courses. You will see them growing. You try it. God is helping the brethren everywhere on these lines. The enemys great effort today is a very wide attack of the devil to get the children, to destroy them by the influence of the schools and other influences; the Spirit of God is aiming through His people to get the children into the place of spiritual prosperity and warmth and instruction, where they should grow up among the grass, as willows by the water-courses. Let us be on the lockout for our children God expects it. Bring them where they can get help. You say they will not understand. Never mind, they will understand; the most exalted truths in the types are presented as a matter of enquiry by the children. 

    In the book of Joshua you get the placing of the twelve stones at Gilgal, and it is said, When your children hereafter ask their fathers, saying. What mean these stones? then ye shall let your children know, (Joshua 4:21,22). These stones refer to the epistle to the Colossians, exalted truth, and the children of the people of God will ask about these stones. Where will they hear about them, but where the teaching of the Spirit is? Then they begin to ask. Let us listen for the childrens enquiries. The Lord Jesus is the great example for children, as in all else. It says that He was in the temple when He was twelve years of age. He was in it when He was a Babe, His father and mother brought Him there, and Simeon took Him in his arms; let all you children think of it, the Child Jesus in the arms of Simeon; he spoke wonderful things about Jesus, about the Babe; but later on the Boy Jesus is in the temple by Himself without anybody taking Him in his arms, and He is sitting in the midst of the doctors. Oh, you say, a child of that age should not be amongst the doctors, he should be taught by somebody in school with children of his own age; but Jesus is there amongst the doctors; the doctors allude to spiritual brethren, if I may extend the figure. It is no question there of evil in these learned men at Jerusalem, the point is that the Boy Jesus  He is called a Babe, He is called a Boy, He is called a Child, and then He is called a Man  the Boy Jesus was there. These are stages of growth. When He is called a Boy, that is a potential Man. He is getting on to manhood and He is preparing for manhood, and so He is sitting amidst the doctors; He is sitting where instructed men are sitting; He is sitting there and what is He doing there? He is hearing, that is the first thing, and that is what every child should be doing; God will help them to do it, as in faith we place them there, God will help them to do it. He is hearing, and the next thing is that He is asking questions, and the third thing is, that they were astonished at His understanding, and His answers. Why should we not pursue that course, dear brethren, so that our children should come into the testimony in due time and fill up the ranks in the house of God, as the Lord takes one old brother and one old sister after another? Satan said he must have the children, Pharaoh said he must have them. No! the Lord must have them! They belong to Jesus, and they must be cultivated, there must be fruit, they must be taught. Where can they be taught according to God save where the Holy Spirit is? And the Holy Spirit is in the assembly where the dear brethren are together in the temple in the light of the house of God, that is where the Holy Spirit is operative. 

    Well now, I want to finish with Matthew 4; it says, The people which sat in darkness saw great light; an to them which sat in the region and shadow of death light is sprung up. It is not light shining down from heaven here, as elsewhere; from the sun, light shines down; it does not spring up from the sun. Christ is also exemplified in the sun. The light shines down from the sun, that is a great objective thought, but in this passage it is springing up, light is springing up, and it corresponds with what I have been saying, dear brethren, that the Lord here as Man was the light: in him was life, and the life was the light of men, (John 1:4). He was down here. He had been in Nazareth, and we are told that He left Nazareth and went to Capernaum, and the Spirit of God quotes from the prophet Isaiah in a passage that covers the position; this passage unfolds that the Lord Jesus was in that town, resident in some house, in some street, in the town of Capernaum, and that light was springing up there. Think of living next door to Jesus. Think of that. Some did. Some lived in the same house with Him. As He came out of the house in the morning you would see light. What a different kind of man He was from all others, and yet there were some in that town who could see all this. Light had sprung up. It is not a question of light coming from heaven, but a Man here, a Man in ordinary circumstances, living in a house in some street in the town of Capernaum. There He was. You would see Him in the morning, in the afternoon, and in the evening, and you would see light, it was springing up. It was the energy of life, but then it became light, the life was the light, we are told. The light that had sprung up was really the outcome of the life that was there. The life was the light of men. There He was in Capernaum and the light was springing up. Now, dear brethren, that is what God is looking for, the continuation of that, as I was saying before. In Johns gospel we have the Lord as the life, and that the life is the light of men. In Johns epistle we have it that that same life is in Christians; the same life, the true light that shines; where is it shining from? It shines from Christians, Which thing, says the apostle, is true in him and in you, (1 John 2:8). 

    John speaks abstractly but he speaks certainly. He speaks of what is characteristic of Christians, that the same precious light that was seen in Capernaum, that sprung up there, is now in Christians by the Spirit. It is the true light; there is no other. The devil is suggesting things today that are wicked. They are not the true light. The true light has shone in Jesus and it is shining now characteristically in Christians, and God looks for it in this place, in this town, and in every place where we are who are here tonight, that the true light, something that is true, should shine. The word true is applied to many things; it is applied to God, 

    it is applied to light, the true light, and this true light already shines; moreover the apostle says the darkness is passing. It is passing. You might say, Well, it looks to me as if the darkness is increasing, that the light is about to be put out, but it is not so. Although little may be evident, yet the great fact remains that the darkness is passing. It has passed in my soul, it has passed in the soul of nearly everyone here tonight; that is what is meant, and where it has passed it is replaced by the light; it is replaced by the same kind of light that shone in Jesus and shines in Christians. That is what God has in His mind, that in twos and threes, in His people in every part of the world, the true light should be there, that the reflection of the light of Christ should be in us. 

    That is what I had in mind to present, the light in you, so that there is a real testimony. The Lord says, for a testimony unto them (Matthew 8:4), however small, for a testimony to them that the real thing is there, it is that which corresponds to the light of Christ, Which thing is true in him and in you (1 John 2:8); the true light already shines. 

    May God bless these thoughts to us, for His names sake. 

  
    RULE BY INFLUENCE (JT 48)

    Genesis 1:16; Psalm 19:4 - 6

    Reference to the household at a meeting like this is most appropriate, because it is in mind in the covenant which has just been entered into by our brother and sister. The prevalence of references to it in the gospels and epistles only confirm its importance: the house of Chloe and the house of Stephanas, for instance, manifestly buttressing the assembly at Corinth. The allusions to these households by the apostle in his first letter to Corinth, would show how important a place the thought had in foundational times; and the work at Corinth was foundational. The letter was written not much more than two years after the work began, therefore the house had clearly a great place in foundational teaching; so much so that Paul, in disclaiming having received commission to baptise, nevertheless said, Yes, I baptised also the house of Stephanas (1 Corinthians 1:16); he would stress the thought of the baptism of the household of Stephanas; and the allusion to that same house at the end of his first letter would show that its baptism was not in vain. Household baptism is a foundational thought, and the truth of it was confirmed in Corinth in due course; for those of that household had devoted themselves to the saints for service; they were persons of spiritual influence; persons to be submitted to. 

    I thought that what has been read from Genesis and the Psalms would support this thought; for in the very solar system we have the household suggested in the sun, the moon, and the stars. We do not get the names of the two great luminaries in the first chapter of Genesis, but rather what they are, the one is the greater light, and the other the lesser. Both lights enter significantly into the idea of the household and marital relations; 

    in later scriptural instruction they represent husband and wife. Polygamy was not in Gods original thought as to marriage, nor was it in His thought at all. So that the greater light, the lesser light, and the stars are suggestions of the household. We know that the Spirit of God used them in one of the dreams of Joseph just in this sense. Genesis 37:9,10. The second dream, which called forth the envy of Josephs brethren, involved the household. His father understood the reference and rebuked his son for it; nevertheless he kept the saying. And that is the true way to get at the truth: to observe things as they appear. We may reject them at first; many a person has been rebuked for things said, and those who have done it came to accept what they had refused. Jacob kept the saying of Joseph, so that it became part of his spiritual treasury. The truth of the household is strikingly seen throughout his generations. We are told in Exodus, that the heads of the tribes came with him into Egypt. With Jacob had they come, each with his household (Exodus 1:1). Let no one, if he holds the true idea of the household, admit of its being broken up. Noah prepared an ark for the saving of his house, and Israels houses in Egypt were strikingly preserved of God. Not only was the firstborn saved through the blood, but the houses were delivered, Exodus 12:27. So the patriarchs, the sons of Jacob, came down into Egypt, each with his household, and the houses were preserved. In entering Egypt they were not to become part of that country; they were maintained in distinctness apart from it. God said to Pharaoh, I will put a separation between my people and thy people, Exodus 8:23. 

    So, as I said, the Spirit of God places this thought in the heavens into which everybody that has eyes can look, and does look. There is the greater light, and the lesser light, and the stars also. They are lights. The influence is below, but it is a family circle in type, as Josephs dream proves. So the application is to our brother and sister entering on the marriage relation. Most of us here have been long in it, and no doubt, each would have to admit how poorly he has set out the divine thought in it. The full divine thought is Christ and the assembly in public display. It will come, for no thought of God can fail or become merely partial; it must find itself fully expressed in Christ and the assembly. 

    In Israel, as seen in Revelation 12, we have a remarkable allusion to the same thing. She is clothed with the sun; she has taken on that great idea; and the moon is under her feet, another great thought  subordinate authority; and then a crown of twelve stars. So that the thought alluded to has expression, not only in Christ and the assembly, but also in Israel. The idea of clothing is that a thing is put on, or taken on definitely. One idea entering into this meeting is really that we might clothe ourselves with thoughts attaching to us in the divine mind, as thus presented to us by the Spirit. So our dear brother may well clothe himself with the suggestion in the greater light in this first chapter of Genesis. The sun is referred to elsewhere as a bridegroom. The Spirit of God in David says that God has set a tent in the heavens for the sun, Psalm 19:4. He cherishes the thought; the sun must thus involve a great thought spiritually, being worthy of a tabernacle. It obviously refers to Christ. In this sense. He is not to be concealed; He comes forth as a bridegroom out of His chamber, and rejoices as a strong man to run the race. Our dear brother may have a long race before him; our dear sister may have a long race before her also, God knows; but this is the principle. All the felicitous features of the bridegroom in his vigour and strength are seen there; he goes forth as a strong man, he is not to be an idler and sit down, but to run a race, and the whole house or domain in which he is comes under his influence; such an influence as is conveyed in the sun as seen in this remarkable Psalm. 

    So that we see how God brings great thoughts into a time like this and would fill us with them. There would be something for those who have been long on the marital pathway, those who have just come into it, and those who may be about to enter into it. It is a divine thought; indeed, we are enjoined that every man is to have his own wife. There are, of course, exceptions, as the chapter I allude to stresses, 1 Corinthians 7, but this is the general thought. So marriage is peculiarly of God, and as in it, we are to be clothed properly, invested with right thoughts; hence we see here, how influential the sun is as seen in the character of a bridegroom. And then the moon, the lesser light, but relatively a great light, and suggestive of great power; making a circuit, according to the way we speak: she is to rule, too. The idea is, I apprehend, not arbitrary rule, but rule by influence; indeed, that is the divine way; that is the most effective way  rule by influence. The sun has inherent power to do this. The moon has not; she is dependent, taking her light from the sun; yet she is classified as a light with power to rule. So that our brother and sister as set in the marriage relation are, it seems to me, seen here in type, and the suggestion of radiated glory, seen in these orbs, is to be carried in them into the new sphere of things, the new household now formed. Reference is sometimes made to ones brightest day, as though it is a matter of history, but why may I not have a brighter one? Is it not possible? The scripture says, the word that I covenanted with you when ye came out of Egypt, and my Spirit remain among you (Haggai 2:5). That, as realised, would make our days even brighter. Why not? More is an important word in scripture. We are to attain to what is more excellent; that is, more so than anything hitherto reached. 

    These heavenly bodies, as we have said, convey the idea of light and rule, and every added household in the Lord is a new sphere for the exercise of these great services. It is an extension of divine borders. The husband and wife are to function in this way. It is the extension of what is of God, affording testimony to Him in the most practical way. And the stars also  they have their influence, too. God calls the heavenly bodies by name, we are told. Each has its own significance; he alludes to the bands of the Pleiades  an allusion to a family cluster. The constellations of the heavens are better understood by others than I apprehend them, but they are studded with divine thoughts, and by the Spirit of God we are to see how they apply to us. Are we reflecting light and rule as set by God in this great city? Do we answer to it personally and in our households? Is there radiation of light, the light of life there? Cities are full of the influences of unbelief: corrupt things that the enemy would bring into our houses. God is speaking to us about these things  that our houses should be the extension of divine influence. Every marriage in the Lord is therefore of advantage to us, because it means expanse of divine influence, of service, too, for there is protection and enjoyment there in the way of hospitality. 

    That was all I had in mind: just to keep the thought of the sun and other heavenly bodies in our minds as illustrative of rule in our households. Deborah said, Let them that love him be as the rising of the sun in its might, Judges 5: 31. May the Lord help us all that there may be a greater reflection of these things with us individually, and in our households. 

  
    DIVINE NAMES (3) (JT 50)

    1 Corinthians 15:24 - 28; Genesis 1:1,2

    JTIt is thought that this scripture in 1 Corinthians 15 links on immediately with what we had this afternoon, the Lord speaking in the message to Mary Magdalene of His God, and again to the overcomer in Philadelphia, that He would make him a pillar in the temple of His God and write upon him the name of His God, and the name of the city of His God, new Jerusalem, which comes down from heaven from His God. It was remarked that we are by Him. He said My God and your God, and in 1 Corinthians 8 it is, we by him. He has effected us in our present relation; that is, christians made through His instrumentality, so that we are by Him; we owe our existence to Him, and owe to Him the relation in which we stand as brethren. 

    His God is ours; and thus we value the promise in Revelation 3; and in our scripture now in 1 Corinthians 15 we have the expression: Then the end, when he gives up the kingdom to him who is God and Father; when he shall have annulled all rule and all authority and power, 1 Corinthians 15:24. He delivers up the kingdom to Him who is God and Father; and then finally, it is the Son also himself shall be placed in subjection to him who put all things in subjection to him, that God may be all in all, 1 Corinthians 15:28. It is thought that the appellation God in this verse contemplates finality; a fixed state of things which will be eternal. So that it is not God and Father in this verse, but just God. 

    JSIs that Gods end in government? 

    JTWell, the word subjection here is noticeable. It is a condition of government; but God is God not in the sense in which He is God of the nations  God over all; He is God, all in all. 

    QuesHas Peter this in mind where he says in his epistle, waiting for and hastening the coming of the day of God, 2 Peter 3:12? 

    JTQuite so. 

    CHHWould it involve divine Persons having entered into relation and maintaining that throughout eternity; so that the three distinct Persons are seen to the end throughout eternity? 

    JTWell, I think the economy into which They have come goes on; it is not abrogated. It is operating now for the deliverance of men; but the idea runs through. The idea of subjection is there; actual subjection. Of course, you could not think of anything else in Christ, but that He is always what Man should be before God; the passage says, then the Son also himself shall be placed in subjection to him, 1 Corinthians 15:28. That is, He takes that place. 

    JHEIs this something special? It is a parenthesis from the 20th to the 28th verse, as if Paul was adding something to this epistle. 

    JTHe is bringing in what is needed to complete the subject. But it includes the greatest thoughts; finality in the divine economy; how we reach a fixed state of things. God is all, but in the sense of being in all. 

    ARDoes the scripture read suggest that the Lord is occupying an office at the present time that will be given up presently in the light of the scripture at the end? 

    JTIt says so. For he must reign until he put all enemies under his feet. The last enemy that is annulled is death. 1 Corinthians 15:25,26. The Lord is operating now, effecting subjection in all; and when that is completed, He Himself becomes subject; He takes a subject place, and hence a fixed state of things, the economy remaining, but in that state. The Son is placed in subjection. 

    JSThis involves the world to come whereof we speak. 

    JTIt seems to go beyond it; the world to come, it says, involves to some extent subjugation; not only subjection but subjugation. It contemplates that elements of lawlessness may arise; whereas this indicates that the period of subjugation is over, and subjection now is the order; even the Son taking part in this. 

    RWSColossians says, Christ is everything, and in all, Colossians 3:11. Is this a further thought? 

    JTClearly. Colossians is always a sort of half-way epistle, Christ has peculiar prominence there. So that it is the new man, in which Christ is everything and in all. The Ephesian statement on the same subject, Ephesians 4:22, is having put off according to the former conversation the old man which corrupts itself according to the deceitful lusts; and being renewed in the spirit of your mind; and your having put on the new man, which according to God is created in truthful righteousness and holiness. That is, Ephesians is the full thought. 

    CAMIn connection with 1 Corinthians 15:28: about the Son also himself, being in subjection, I was wondering if such glories are maintained throughout eternity. Subjection in eternity in connection with the Lord Himself is rather a wonderful idea, and I was wondering as to whether it would be right to say that when the Lord Himself, being equal to God as far as His Person is concerned, came into sonship, the glories that were connected with that position are maintained throughout eternity? 

    JTThere is no difficulty in my mind about certain glories continuing on, but there are glories attaching to His service of a provisional nature. There are many allusions, especially in Johns gospel, to glory; but whether they all continue on in this sense in which you speak of them, is a question. That He is to be subject, or placed in subjection, is remarkable; and clearly in keeping with the attitude He took up in incarnation. He said, Lo, I come ... to do, O God, thy will. Hebrews 10:7. Also, Thou hast prepared me a body, Hebrews 10:5. 

    In that body He took up the position of obedience, and what we have here is quite in keeping with that. He retains that position eternally, only He has taken on services that the condition of man in the world, and conditions in heaven, too, required. He took on subjugating power, subjugating ministry, and that involved the title of Lord or King, and He is called God in that position. Besides, He has glories relative to Israel. 

    ANWWould you help us as to the idea of the Son being placed in subjection? 

    JTWell, it is in accord with what has been remarked as to the position He has taken as Man. A body hast thou prepared me. In that body He was subject; but to assume that He must be in a place of subjection will not do. It is a place He has taken; and He, in that place, has prerogatives, involving that He is a divine Person. Some of these prerogatives He delegated to the apostles. He said of them that they would do greater works than He did because He went to the Father; but still. He always performed the works in a personal way, not invoking a divine name in doing them; so that the truth of His Person is always evident in His services. He retains mans place, but then we can never say He is limited to that. It will not do to say that at all; He is called God even as Man: who is over all. God blessed for ever, Romans 9:5. Thomas says, My Lord and my God, John 20:28. John says, He is the true God and eternal life, 1 John 5:20. We have to make room for all these things, otherwise in our minds we are apt to lapse into the thought of limiting Him to mans place; we have to make allowances for the contextual connections where these statements appear. That idea runs right through, so that even in this eternal condition it will not do to limit Him and say that He must be that. Only the Spirit of God says He shall be placed in subjection to him who put all things in subjection to him, that God may be all in all. 

    CAMI think that is very wonderful, and I am sure we all agree with it. The thing in my mind was just the sonship of Christ, as to whether you would connect subjection with the idea of sonship. 

    JTWell, it is connected with it here; He is not any longer subjugating. He has subjugated everything; that is preliminary work, a provisional work, because of insubjection in the world, because of lawlessness. He is carrying that on now with ourselves. Presently He will carry it on with the whole earth and heaven too; but He will not always have to do that. Otherwise we should have to assume that lawlessness will continue on, whereas it will not. When all things shall have been brought into subjection to him, verse 28; that is, the work of subjugation is finished, so that it seems to be a great moral position involving, as you say, glory; a divine Person in the place of sonship, taking the place of subjection. And we are in that; that is our position. The whole universe will be in that position, for there will be no insubjection, and hence no need of subjugating; it is finality. 

    ANWDoes not Hebrews 1 teach us that it is as the Son He sets Himself down at the right hand? 

    JTYes; we get it several times, that He acts so of Himself. That is what I was remarking. While subjection is there in a general position as a testimony. He is Himself a divine Person, and acts as God. We can never limit Him, therefore. 

    APTThe Ancient of days in Daniel 7 is not quite clear to me, as to the son of mans position there. Would you say something about that in relation to our subject? 

    JTWell, there are three settings there to the kingdom. The prophet had a dream in regard to four beasts coming up from the sea, the four gentile empires, and then he says, I beheld till thrones were set, and the Ancient of days did sit: his raiment was white as snow, 

    Daniel 7:9. Then, he says, Daniel 7:13, I saw in the night visions, and behold, there came with the clouds of heaven one like a son of man, and he came up even to the Ancient of days, and they brought him near before him. These are the passages you had in mind. 

    The first is clearly God coming in under the appellation Ancient of days, but it would be God in Christ; that is, it is Christ in this connection from the divine side, so that He is God; but from the standpoint of experience, God in manhood, clearly. The term, Ancient of days refers to manhood in Christ, but manhood from the divine side, Christ from Gods side towards us; but in verse 13 it is the Son of man coming to the Ancient of days, another view of Christ; the Ancient of days remaining on the divine side. God Himself; and the Son of man coming to Him; just as in Revelation 4, you have God on the throne, and Christ as Man comes to Him there, but Christ appears as the Ancient of days in Revelation 1. So that the passage in Daniel 7 bears on what we are saying, that Christ has to be apprehended from the divine side, and the appellation God refers to Him from that point of view. Thomas rightly said, My Lord and my God. John also said, He is the true God and eternal life. As Eternal Life He is on our side, and so here in Daniel 7 the son of man is on our side. It is the inscrutability of the Person in the Deity that has to be borne in mind. If He takes a place of subjection, we must not say that He must be always in that place, because the inscrutability of His Person involves that He may act as God at any time. He goes beyond all heavens; that is not a creatures liberty at all; it is Deity and He does it Himself; and sets himself down on the right hand of the greatness on high, Hebrews 1:3. 

    DPDoes the Son here merge into Deity in 1 Corinthians 15? 

    JTHe is in subjection; it is stated definitely that the Son also himself shall be placed in subjection to him who put all things in subjection to him, that God may be all in all. It is the economy that is in mind here; so that it is Christ in subjection; it is from our side, from mans side; and God, we are told elsewhere, is the Father: to him who is God and Father. So that I do not see why we should bring in the Son merging into Deity here, abstractly He is always in Deity; but He is seen in the position of subjection in this passage. 

    DPWhere would you put the mediatorial service? 

    JTThe mediatorial service is involved in this passage. The Father loves the Son, and has given all things to be in his hand, John 3:35. And He is carrying on now a ministry of subjugation which will cease according to this scripture, when there will be no more lawlessness; but He does not give up the mediatorial position, involving the place of subjection, because He is in subjection as the Son. 

    QuesWhat would the Lords service be from this period on? Perhaps that is what our brother wants to get light on. 

    JTThe Scripture does not say very much about service in the eternal state of things. It is to be understood now; now is the time to understand these things, when you see them actively before you and you have part in them yourself. They do not come to an end. There will be glory to God in the assembly continually, Ephesians 3:21. So that, if the Lord is in subjection, as Son, that does not mean He is static, or not in activity. There are the features of love; loves activities will never cease. His relations with the assembly and the Father and with God and His brethren implies that other features will be there. In the eternal state of things love will be active but all will be in perfect order. A mediatorial state of things will continue, because we must bear in mind we shall never see God Himself in His essential Being. It must always be through or in Christ, the mediatorial thought remaining. 

    RemThough in subjection He would still have the first place. God is pleased to make Him firstborn among many brethren. 

    JTHe has always the first place: that he might have the first place in all things, Colossians 1:18. 

    ANWAs being placed in subjection does He not set forth the model of subjection for everyone? 

    JTWell, you can see the whole position will be marked by subjection. Although we are there as brethren of Christ, sons of God, the principle of rule remains. It never ceases, but, as remarked it will not be needed in the sense of subjugation. It is a principle with God that everything is governed by law. 

    WB-wDavid and Solomon both brought in the principle of subjection; but although Solomon had brought in the sphere for God to dwell in  the house  he was not equal to taking the place of subjection himself. 

    JTThere was no adversary or evil occurrent, he says, That was a foreshadowing of what we have here. Subjugation is no longer a necessity because there is no lawlessness. That in principle would apply to the millennium also, although there will be some evidence of lawlessness; but not here. Everything is subjugated, and there is a condition of subjection even in Him who has subjugated everything. 

    WB-wI was thinking Solomon was not equal to that. 

    JTNo; but his kingdom as a type alludes to what is before us. He sat first with his father on his fathers throne; Solomon and David reigned together; David dies and Solomon says, there is neither adversary nor evil event, 1 Kings 5:4 and, therefore, you have the house; the ark has rest. I think it is a foreshadowing of this. In Solomons case typically there is no need of subjugating any more. Now it is a question of accepting the Solomonic condition. That is, it is the reign of Solomon, the man of peace; and Jehovah says, I am His Father, and He is My son. That is the idea, I think, here. The subjugating is in David, and the state of subjection in a general way is in Solomon; and his kingdom so that he says to Jehovah, And now, Jehovah my God ... I am but a little child: I know not to go out and to come in, 1 Kings 3:7. God took him up on the principle of being a little child who had been in the experience of a son with his father. For I was a son unto my father, he says, Proverbs 4:3. So that God had reached His thought, typically, in Solomon. David called him Solomon, Jehovah called him Jedidiah. Solomon is the man of peace who comes into the position of subjection, and God loves him in that position, as the name Jedidiah implies. You see, there is no irksomeness at all; there is not the slightest degradation in the subjection. It is the happy condition of divine love. 

    ANWSo that you would make a distinction between all things shall have been brought into subjection to him and the Son also himself shall be placed in subjection? 

    JTQuite so. The subjugating period is over; there are no longer any elements of lawlessness. 

    WB-wI wanted to ask a question about bringing up the ark of the covenant. David brought it up: Would that fit in with Colossians, but Christ is everything, and in all? 

    JTYes. 

    WB-wSolomon brought the ark into the house: God all in all would go on to Solomon? 

    JTYes. It is what God was anticipating. He comes in and fills it with His glory. That is a fixed state of things which is for Gods pleasure. 

    WB-wWhat is the difference between Christ everything and in all in Colossians and God all in all in this chapter? 

    JTColossians, as I was saying, is a tentative state of things. We are going on to completion in Ephesians. 

    Colossians is not the complete truth; we are entering, as it were, on to the complete position according to the counsels of God, so that in Ephesians the new man is said to be according to God. 

    WB-wIn Colossians Christ is everything, and in all in the new man. 

    JTYes. Everything as an Object, but in all as a state. In our scripture God is all in all. He is not everything, but all in all. All is a very great word there, and it is in all. It is not simply that He is that objectively, but in the actual affections of His people. 

    CBGod will rest in His love. There will be no more to subdue. 

    JTThat is right. Christ does all the subjugating. By whom are all things, 1 Corinthians 8:6. Whatever is to be done. He does it. 

    RWSWould you define these three hims in verse 28, to whom they apply? 

    JTBut when all things shall have been brought into subjection to him  that is, unto the Son  then the Son also himself shall be placed in subjection to him  that is, God; who put all things in subjection to him, that God may be all in all. The first Him refers to Christ and the second to God. The last Him alludes to Christ. 

    APTThen the Son also himself shall be placed in subjection to him who put all things in subjection to him, that God may be all in all. Is that the condition the Lord Jesus is taking and not so much who is doing it? 

    JTYes. It is the fact without saying who placed Him. Of course, all that is done as between the divine Persons is in the infinitude of love and according to counsel. But nothing is put on the Lord as obligatory as it is on the creature. He may take on things Himself, but they are not put on Him by God, as they are on us. 

    FSCIs the tabernacle of God is with men, Revelation 21:3, an extension of this? 

    JTYes, it is with men. The allusion would be that God is near to men in a vessel suitable  a tabernacle, not any showy thing, but what is small and where love can act. Nearness is the idea in love, nearness. So that the heavenly city, the bride, the Lambs wife is really the tabernacle of God with men. 

    CHHWould the glory that John describes, ... we have contemplated his glory, a glory as of an only-begotten with a father, full of grace and truth, John 1:14, correspond with this? 

    JTI think so. I believe it is alluded to in John 17:22. And the glory which thou hast given me I have given them, that is, the glory of sonship. 

    CHHWould the last verse in Ephesians 3 go beyond, or is it more the world to come? ... to him be glory in the assembly in Christ Jesus unto all generations of the age of ages, Ephesians 3:21. 

    JTThat too enters into the eternal state of things. 

    CHHThen would that imply that the Lord retains the thought of the Minister of the sanctuary? 

    JTYes, it is the assembly in Christ Jesus which is a mediatorial thought. 

    ABPWe have the scripture, God was in Christ, reconciling the world to himself, 2 Corinthians 5:19, would it be right to say of this scripture that God was in Christ subjecting all things to Himself? 

    JTThat would be true. Only, the operation of subjugation is in the hands of Christ as if He was operating on those lines, and having finished the service He gives up the kingdom to Him, who is God and the Father, and, according to verse 28, He is placed in subjection. So that it is a most blessed state of things. It is the way of divine love. It is still a mediatorial state, because it is essential that it should be. We can only be in relation with God, the unseen, through the Mediator. 

    CHHThat would exclude the idea that the assembly could worship the Godhead by itself, that is, 

    including the Lord Jesus Christ with the Father and the Spirit. 

    JTI do not think we are equal to that. As to this the statement is, For through him we have both access by one Spirit to the Father, Ephesians 2:18. I do not think we are equal, save as through Christ and by the Spirit, to having to say to Deity in its absoluteness. It is always a mediatorial position. We need a mediator. 

    CHHThroughout eternity we will need that service. 

    APfHebrews says, Thou has made him some little inferior to the angels, Hebrews 2:7. 

    JTHe took that place for the suffering of death. It was for a purpose. ... But now we see not yet all things subjected to him, but we see Jesus, who was made some little inferior to angels on account of the suffering of death, crowned with glory and honour; so that by the grace of God he should taste death for every thing. For it became him, for whom are all things, and by whom are all things, in bringing many sons to glory, to make perfect the leader of their salvation through sufferings. Hebrews 2:8 - 10. All that is clear enough as to Christ. It is His downstooping to carry out the will of God. And then, it became God  it was essential that this should happen. 

    FNWWould Ephesians 4:6, indicate that this is reached in the assembly now? One God and Father of all, who is over all, and through all, and in us all. 

    JTYes, only that that is the third circle, as we may call it. It is contingent on the other two. The first is in relation to the Spirit, the second is in relation to the Lord, and the third is in relation to God. Those three concentric circles apply at the present time. The second one will be suspended according to our verse in chapter 15 of this epistle. That is, subjugation is finished. Whilst there is subjugation needed, the kingdom is in function. The kingdom is in view in subjugation. He gives up that when everything is in subjection to Him. So that the three circles in Ephesians refer to the present time, during which the Lord is effecting subjugation. 

    FHLWould it be right to say the names in Isaiah of Father of Eternity and Prince of Peace are prophetically names of the Son? 

    JTYes. The Father of Eternity, as we have had it before, is what Christ will be in the millennial world, exercising fatherly influence and service. 

    RWSVerse 24 says, God and Father, and verse 28, ... that God may be all in all. It would not be right to put the Father in the latter, would it? 

    JTWell, that is what I was remarking. God is the great ultimate in all this. We begin with God and end with God. 

    TWIs verse 28 in the plural? 

    JTIt is the Greek word for God, only it would carry the full thought of God. I think Elohim as being plural is to convey the full thought of God creatively, what He is in creation; but here it is the eternal state of things answering His own purpose. It is a fixity, but it is still an economy. It is still a mediatorial state of things so that the word God has the same force as the word God in the first verse of Genesis. 

    ARColossians 2: 9 says, ... in him dwells all the fulness of the Godhead bodily. Is that the idea that it will all be set out in Christ? 

    JTYes. 

    ARJust say something about the idea of Elohim, Elohim in the plural, whereas this is in the singular. 

    JTIt is just the Greek word for God which is the only one used in the New Testament, but you can see in the setting of this that it is the full thought of God. Plurality in scripture is often for intensification of an idea. Not always so, but it sometimes is. I believe it is so in the word Elohim in the first chapter of Genesis. It is the plural as we all know, but it is to bring out the fulness of the thought apprehended in the creation. It is in a creative sense. This is more than creation; it is counsel, the eternal counsels of God completed. God is everything. God is all in all. 

    ANWPaul told the Athenians, In him we live, and move, and have our being, Acts 17:28. That is true of every living man, but most may never know it. 

    RWSDoes this touch on assembly service now? 

    JTIt is a question of our spiritual ability to reach that point. In our assembly service we proceed from the Lords supper to God, but God as known in Christ. The Father first, then God. 

    JSIs God seen creatively in the four living creatures in Revelation? 

    JTThey represent his attributes in creation. 

    JTJrIn regard to the thought of the Branch in Zechariah it says, ... the counsel of peace shall be between them both, Zechariah 6:13. What is the thought there? 

    JTEven he shall build the temple of Jehovah; and he shall bear the glory, and shall sit and rule upon his throne; and he shall be a priest upon his throne; and the counsel of peace shall be between them both, Zechariah 6:13. It would be between Jehovah and the Branch. 

    JTJrCounsel of peace shall be between them both, where would that fit in in relation to the chapter before us, 1 Corinthians 15? Where does it fit in regard to His reign? 

    JTZechariah has the subjugating reign of Christ in mind. All through the Scriptures the idea of the throne is maintenance of rule involving subjugation where needed, but that service being over the kingdom comes to an end. There is no more lawlessness. It will be a blessed state of things, God being with men, Christ Himself placed in subjection. 

    FHLIn chapter 8 there is no other God save one, 1 Corinthians 8:4?. Is that the thought of God creationally? 

    JTYet to us there is one God, the Father. The Father is the one God there; it is God as known by christians, only embodying what came out earlier. 

    ARHow can you take in that one divine Person known to us as Jesus is operating to direct us to another divine Person whom in a personal sense we shall never see? 

    JTWell, that is the thing to be taken in. It appears in the Lords ministry, especially as presented in the gospel of John. He stressed in His closing words to the disciples that as seeing Him they saw the Father. Am I so long a time with you, and thou hast not known me, Philip? He that has seen me has seen the Father, John 14:9. That is, the Father was there. The same thing is true today. The Spirit is here and in virtue of the presence of the Spirit, He who is God and Father as known in Christ is here. In eternity it will be the same thing, only in a more vivid way because all lawlessness will have disappeared. The kingdom will have been handed back to God. We have reached finality. We have reached perfection, we have reached the counsels of God: the Father, and the Son, and we with the Son, only it is God and men. So that it is God and men, only the family relationships remain, also Christs relation to the assembly. But God has reached His final thought, and that is God and men. 

    ARThe idea of understanding the One that is unknowable in that sense, yet all to be really known as we take account of Christ. 

    JTQuite so. Everything will come out through Him. Everything is perfect and fixed. I do not conceive there will be any growth; it is a fixed state of things. 

    CAMWe shall surely be dependent upon the Spirit for ever, otherwise we would have no right thoughts of the immensity of Christ. 

    JTYes. By the Spirit all pervading, (221:4), both as the Spirit and the Spirit of sonship. 

    CHHChrist will always be the effulgence of Gods glory. 

    ANWHe will always be the image of the invisible God. 

    APTWhat special name of divine Persons am I to learn from this reading? 

    JTGod. 

    RWSIn assembly service when God is addressed as God, does an instructed believer have in his mind God in the full thought or are three Persons in his mind? 

    JTThat is another matter, because in the economy two of the Persons are in the place of subjection and in general They will always be in that place so that we always worship Him who is God and Father. You cannot put the three Persons into the word Father. It is always one idea in Father, one Person. Hence, I think it is more that we are addressing one Person in our worship not three Persons. The other Two, we speak with reverence, have taken the place of subjection in the economy, and They will retain that place. We cannot worship without Them. Nevertheless the general thought of God, including the three Persons in infinite unity, remains. In considering these infinite truths we must carefully keep to Scripture, otherwise we shall become confused and err. 

    AMacDIn Johns gospel, God is a spirit; and they who worship him must worship him in spirit and truth, John 4:24. Does that go through? 

    JTI think so. Only the idea of spirit and truth does not come in where the contrary does not exist. All will be perfect then. 

    JSI remember you saying some years ago that the Son is inscrutable, ... no one knows the Son but the Father, Matthew 11:27. That is still true is it not? He is still God. 

    JTIt is always true, and it protects the Son. You do not assume that you can get around Him as it were, 

    that He is any less inscrutable as Man than the Father or the Spirit. 

    CHHThy throne, O God, is for ever and ever, Psalm 45:6. 

    JTThat keeps us balanced. 

    WB-wFor through him we have both access by one Spirit to the Father, Ephesians 2:18. You get the three divine Persons in that one verse: through Christ by one Spirit to the Father. 

    JTQuite so. That is always true. We need that economic condition for the service of God, and we shall need it eternally. I believe many have in their minds that we shall see God as He is, which is impossible for creatures. It is expressly said that no one has seen Him nor can see Him. We are dependent on the Mediator and the Spirit to know God and worship Him. 

    ARYet you know Him. It is really remarkable that we know Him and yet we will never see Him. 

    JTNot in His infinite essence, because He is unseeable in that way, by the creature. Still He is seen  that is, in Christ. Scripture speaks much of this, and it is most essential that we should understand it. Otherwise we do not really love or worship Him. 

    JTJrIt is My Father and your Father, My God and your God. 

    JTThat will go on. To Him who is God and Father. The and is an additional thought; the primary thought is God; that is, I think, what we should keep to. 

    FHLWhat you said about God and man is most helpful. Do you think the Lord had that in mind in John 17: ... the men whom thou gavest me out of the world, John 17:6? 

    JTQuite so; not there sons or brethren, but men. 

    JTJrSo the section before us begins with man. For since by man came death, by man also resurrection of those that are dead, 1 Corinthians 15:21. 

    ARWhat you are bringing before us is really greater than verse 1 of the book of Genesis. 

    JTIt is. This is finality. The book of Genesis contemplates what God began with. In the beginning God created the heavens and the earth. There was yet no word of man; it is the creation of the heavens and the earth. 

    WB-wWhen the Son is placed in subjection to God in the eternal condition, do you think the service will go on by the One in subjection? 

    JTThat is what I understand, as already remarked on Ephesians 3:21. That will all go on; there will be no need of Christ being our Advocate with the Father then. We shall have no infirmities, no sins or the like; but the service will go on in absolute perfection, and the Son will function as He is functioning now. ... to him be glory in the assembly in Christ Jesus unto all generations of the age of ages. Amen. Ephesians 3:21. I believe that involves Christs power in service. 

    CNWould it be right to say that the economy that was introduced by the incoming of Christ is being filled out now, completed in this  God being all in all? 

    JTThat is right. It is completed but goes on in this new condition; there is no more subjugating; no more kingdom activity. It is the Son in subjection. 

    CNJust as the condition He took in manhood made no difference whatever as to His Person, so this position of subjection does not affect this. 

    JTIt does not alter His Person at all; that is inscrutable. The person of Christ is inscrutable; no one knows Him but the Father. 

    ARYou have been speaking a great deal of late about joy. I suppose the more we understand what is eternal, the more we will take on that feature; the sense of satisfaction entering into assembly service. 

    JTYes; I think we need to look into that; we have some joy with us. Let thy priests, Jehovah Elohim, be clothed with salvation, and let thy saints rejoice in thy goodness. 2 Chronicles 6:41. That surely is a state we want to have before us. 

    WB-wIt says in those eternal conditions, the tabernacle of God is with men, Revelation 21:3. Do you refer that to the assembly? Will the tabernacle of God be the assembly in those conditions? 

    JTI would say that; that is, the context would show that it is. The new Jerusalem coming down prepared as a bride adorned for her husband, Revelation 21:2. And then we have, ... the tabernacle of God is with men. It seems as if the allusion is to that glorious vessel, the bride adorned for her husband. So that God dwells with man in immediate conditions of love; the love of Christ for His bride and her love for Him are there. 

    WB-wIs it a change from city conditions to tabernacle conditions? 

    JTYes; showing that we may take on more dignity at some times for good reasons; and then other times we are less official and freer  in love conditions, where we are near one another. The Israelites were to remember that they were caused to dwell in booths when Jehovah brought them out of the land of Egypt. Love is there; we begin with love and end with love. 

    ARI suppose if we want to understand the official side, we should take account of Matthews presentation, whereas for tabernacle conditions we would have to go to John. 

    JTJust so. And the Word became flesh, and dwelt (tabernacled) among us and we have contemplated his glory ..., John 1:14. The idea of love is there, an only-begotten with a father. 

    ABPWould this great end we have been speaking of be in view in the song of Moses, the last sentence Jehovah shall reign for ever and ever!, Exodus 15:18. Would that go as far as the eternal day or has it the millennium in view? 

    JTIt is more the millennium, I think, although Moses does say, from eternity to eternity thou art God, Psalm 90:2. The idea of God goes through. 

    CAMIf God is going to tabernacle with men and that tabernacle idea is the assembly, I suppose we can understand that we are being wonderfully formed in manhood in view of that. 

    JTYou can see that. It is the training that belongs to the assembly peculiarly, centring in the Lords supper where love is vividly before you, and then worked out in ourselves, so that we become a habitation of God by the Spirit. The thought of a bride adorned for her husband enters into assembly service. 

    ANWIt would be the bride for the Husband immediately following the Supper, leading on to the worship of God, and the tabernacle idea. 

    JTJust so: I think God has great pleasure in Christ and the assembly, the reciprocal affections between them, and happily joins with them. 

    APTIs the feast of booths something like local companies? 

    JTYes; it is to bring out and foster conditions of love. It is the last feast of the year, the feast of tabernacles, they are small places but they are not too small because love likes nearness. 

    CAMThe fact that it is the eighth day would confirm the fact that eternity is in the divine mind. 

    JTThe feast has an eighth day, it goes on into eternity, I think. The link is in love. Love is the settlement of everything; love never fails. 

    ARDid John not seize the idea of the Supper when he was on the breast of the Lord Jesus? 

    JTYes, I would think so. Quite so. 

    CHHWhat is the meaning of being filled even to all the fulness of God? Ephesians 3:19. 

    JTWell, the fulness of God is what is in Christ. The order of the statement is that ... Ye may be filled even to all the fulness of God. He begins with this, For this reason I bow my knees to the Father of our Lord Jesus Christ,  He has families in mind  ... of whom every family in the heavens and on earth is named, in order that he may give you according to the riches of His glory, to be strengthened with power by his Spirit in the inner man, that the Christ may dwell, through faith, in your hearts, being rooted and founded in love, in order that ye may be fully able to apprehend with all the saints what is the breadth and length and depth and height; and to know the love of the Christ which surpasses knowledge; that ye may be filled even to all the fulness of God, Ephesians 3:14 - 19. All this corresponds with what we have been talking about as to the Father and God. Of whom every family in the heavens and on earth is named, is said of the Father; He is occupied with families; they are all under Him. But we reach God on the line of the apostles prayer, that ye may be filled even to all the fulness of God, Ephesians 3:14 - 19. That is, God is apprehended in Christ, Christ is the fulness of God. The fulness dwells in Him bodily. The end of the prayer is, that ye may be filled even to all the fulness of God. It contemplates that we are stabilised in infiniteness; what shines out in Christ, what will shine out in eternity, what God is in Christ. It is infinitude and we are small, but we are in it. We are not lost in it. Each has his own individuality in it. The next thing is the doxology: ... to him be glory in the assembly in Christ Jesus unto all generations of the age of ages. Amen. 

    ARWhat you say really helps me to understand all that we have had; it is all in Christ; the more we take account of Him the more we shall see that everything is there. 

    ANWWould you make it a little plainer why you read the first two verses in Genesis? 

    JTWell, it is just to proceed with our subject. We shall have to go into it a little more later, but to proceed with our subject which will lead on to other titles of God in the Old Testament. This is the creative name of God  In the beginning God ..., Genesis 1:1. It is written by Moses to whom God revealed Himself as Jehovah, and I AM THAT I AM. Exodus 3:14. You might say this is an almost absolute title. Moses had that light when he wrote this verse; He begins with God, not Jehovah, although he had the light of that great name when he began to write. 

    WB-wWhy did he not begin with I AM? 

    JTWell, he used Elohim, suitable evidently to designate Him in the beginning, when He began to work. It is a name attached to God as operating and known in creation. 

    WB-wHe must have differentiated between I AM and Elohim. 

    JTHe did not bring I AM THAT I AM in here. It is very near to the expression of the essential being of God; it expresses His personal existence. Moses got that at Mount Horeb, but he does not bring it in here. It is bound up with the word Jehovah, which is not found until we come to chapter 2, and it is there compounded with Elohim. 

    QuesWould you help us as to the I AM in Exodus 3. 

    JTThat is bound up with Jehovah, His new name. 

    RemChapter 6 says, And God spoke to Moses, and said to him, I am Jehovah. And I appeared unto Abraham, unto Isaac, and unto Jacob, as the Almighty God; but by my name Jehovah I was not made known to them, Exodus 6:2,3. 

    JTIt is the new name; it involves His essential Being; it is the nearest you can get to it. I AM THAT I AM is involved in it, but Moses does not begin with that; he begins with the name that fits in with creation; it does not necessitate the essential name of God; it is a creative name, signifying a Person who is supreme, to be revered and worshipped. That is a word selected by the Spirit of God to begin the Scriptures. 

    CHHDoes the word in Hebrews 1 throw further light on Genesis 1: by whom also he made the worlds, Hebrews 1:2? 

    JTYes, clearly; that light Moses did not have. Moses did not have the idea of the three Persons; but the New Testament reveals three Persons in the Deity. 

    WB-wIn John 8 when the Lord uses the word I am is that the same allusion as in Exodus: I AM has sent me unto you, Exodus 3:14? 

    JTWell, pretty much. Before Abraham was, I am. John 8:58, not I was. And so He says, Unless ye believe that I am. He is not in the original. These expressions convey His essential eternal existence; He belongs to the Deity. 

    JCLet us make man in our image, Genesis 1:26  does that suggest the three Persons? 

    JTThe word Elohim is plural; but I do not think the Old Testament writers understood the three Persons. 

    ABPWould the suggestion of the plural name indicate that what was done in the ways of God was in keeping with divine counsel? Counsel would include more than One, would it not? 

    JTWell, no doubt. The Spirit of God used the plural, but not much can be said about it, because the plural, as I remarked already, means rather dignity and intensification of what is expressed. We shall need to consider this title later. 

  
    DIVINE NAMES (4) (JT 50)

    Genesis 1:1; Genesis 14:18 - 20; Deuteronomy 32:15

    JTAt our last reading we were dwelling on Genesis 1:1. It is thought we should begin there tonight  considering the names of God in the Old Testament. In the originals of these three scriptures, the first is Elohim, which we have already touched on; the second is El, chapter 14; and the third is Eloah or Elah, the same under two different original words, one Hebrew and the other Chaldee. There are other names of God in the Old Testament, which we may consider at the next meeting. We noticed before that Elohim is Gods creative name; at least, the name by which He is spoken of as Creator. He is the Being with whom men have to do; to whom they are responsible; He is to be worshipped. This is the appellation by which He is most frequently spoken of in the Old Testament. Why there should be so many names of God in Hebrew is a matter to be specially noted, for in the earlier western languages, especially Greek and Latin, there is only one title in each language. It would seem as if faith in its earlier stages laid hold of God in different features, each title conveying some distinctive one, as if love would multiply names. But in general the names in the Old Testament carry the idea of power. So that if we think creationally, faith would, as following the Old Testament custom, think of God under this great general title of Elohim. We have the attributes of God used as names too, such as the Almighty. The pronoun He is used to designate the Deity. All these titles culminate in the name Father in which God is revealed to christians. We do well to look into these various designations of God and see whether our minds may not become enlarged as to Him, our affections, too; for the ultimate of all these considerations of the Scriptures should lead to a greater love for God. It is said that in the last days men are lovers of pleasure rather than lovers of God. 

    ARIn that sense is the last revelation cumulative in relation to all that has preceded  the last revelation of God as Father? 

    JTYes. And the accumulative designations largely refer to attributes; that is, God known in various ways, and all brought down in the New Testament as included in the appellation God, whom the only-begotten Son has declared. It is one term, whether it be in the Greek or Latin parts of the western world. Then He says that He has become Father to us: and I will be to you for a Father, and ye shall be to me for sons and daughters, saith the Lord Almighty, 2 Corinthians 6:18. So all really merge in the great relation in which He stands to christianity as the Father. Of course. He is God  yet to us there is one God, the Father, 1 Corinthians 8:6. So our considerations of this great subject ought to lead to increased appreciation of God, and especially as our Father, because all these attributes enter into the name of Father. 

    APTWe have contemplated his glory, a glory as of an only-begotten with a father, John 1:14. Will you just say a word as to what is inferred there? 

    JTWell it is the idea of a father and an only-begotten son there. It is not the Father but a father. It is a descriptive thought, a thought taken up from ordinary family relationships and applied to Christ seen as man with God. They saw Him, and what did they see? It would not be as Moses was with God, or Enoch, or Noah. It would be in the intimate relation of Father and Son, and that brings the matter down concretely to our own experience. 

    AMacNIs it of Elohim the apostle speaks when addressing the Athenians? He says, In him we live and move and exist, Acts 17:28? 

    JTThe allusion is to that title; it is what God is in creation, only the apostle used the Greek name for God. 

    QuesThe name the Lord God Almighty, what would be the force of that? 

    JTThe living creatures. Revelation 4, address Him thus  as known in Old Testament times. Who was comes first there. It is God known historically. In chapter 1 who is comes first, Himself being more in mind. We shall come to that later, the compounds of divine names. They begin in Genesis 2. They are quite extensive, more than we can look at now. The wise course now is to take each of these titles and consider it by itself and then we shall see the compounds, how they work out. The first one is in chapter 2  Jehovah Elohim. That is, the compound is the title of covenant relations with man. We are on a higher level in chapter 2 in that sense, because it is a covenant relation there. 

    FHLOne has noticed that the Spirit of God used the word Elohim some thirty times up to that point. Would that not make it most emphatic at the outset of their operations? 

    JTThat is quite right. It is used more than any other title of God in the Old Testament right through, showing that it is comprehensive as to God coming into His creation. 

    ANWShould Elohim, being in the plural, lead a godly unprejudiced Hebrew to inquire further as to the other Persons in the Trinity? 

    JTWell the question is whether it is plurality in the ordinary sense. I think it is generally understood to be more emphasis, as in many other instances. The plural represents emphasis, although the Spirit of God may have in mind that the emphasis in this case involves more, awaiting the revelation of the Trinity in the New Testament. 

    ANWLet us make  would that not suggest something more than emphasis? 

    JTWell, it is a question of whether you are entitled to put more into it. The Spirit of God is mentioned in Genesis 1:2, and Psalm 2:7 speaks of the Son of God and thus the Trinity is plainly contemplated in the Old Testament, but, that it is in the title Elohim is doubtful. Agur asks, What is his name, and what is his sons name, if thou knowest? Proverbs 30:4. Well, he may have had an inkling. Psalm 2 was probably written before his day. He professes to be a very ignorant man, and it is from a man that has a small estimate of himself you might get an inkling of the Trinity. 

    QuesAnd the Lord speaks of My Father worketh hitherto and I work, John 5:17. Does He infer there that there was only one worker in the Old Testament? 

    JTHe is designating one Person in the Trinity when He says that, and the New Testament shows that that Person is God: There is one God, the Father; but when He says, My Father worketh hitherto you cannot say that the other Persons of the Deity were not involved in what was done. But the Lord is speaking from the standpoint of the economy into which He had come. In this the Father and the Son are working. I think if we are too literal in these things it would lead us beyond our depth; the Lord speaks and the Holy Spirit speaks in the gospels from the standpoint of revelation, that is, from the standpoint of God as in the christian economy. 

    ANWWould you care to say that the Person mentioned in Genesis 1:2 is other than the Person mentioned in verse 1  the Spirit of God? 

    JTThe Spirit of God (Himself a divine Person) is included in the designation God in chapter 1. The Spirit in verse 2 is in effect God Himself hovering over the face of the deep. His feelings were expressed there. Jehovah is spoken of as the Creator in the book of Proverbs, but then John 1:3 shows that the Creator really is Christ. Thus, in the light of the revelation of God, we can see that the three divine Persons are in the Old Testament contemplated as operating. 

    CAMThere has been a statement made that one great thing to note in the Old Testament is that there is one God, and the great thing to note in the New Testament is that God is One. The reason I say that is because of what you have said in the matter of revelation if I understood you rightly; you connected that in a special way with the New Testament, is that right? 

    JTIt is. The New Testament says, the only-begotten Son, who is in the bosom of the Father, he hath declared him, John 1:18, and no one knows the Son but the Father, nor does any one know the Father, but the Son, and he to whom the Son may be pleased to reveal him, Matthew 11:27. So that revelation properly belongs to the New Testament. It is there we get the whole truth about God. We have the word God in Genesis 1, and it may be said that it is revelation; it is a name used to designate the Supreme Being, but whether it can be called revelation is the question. I think we have to come to the New Testament properly for revelation and declaration and these two thoughts depend on sonship; that is they begin with one of the Persons becoming a Man so as to be apprehended by man. There was no mediator, Job said; he sought a mediator, but there was not one. Of course Moses was one, but he was only a creature; there was no one great enough to lay his hand upon God and upon man until Jesus became a Man, so that it all awaited that great and blessed fact. 

    JTJrWould the Psalms help us in understanding the thought of God? The psalmist says, My God and O God etc., and the Lord takes up the strain from Psalm 22 Himself. 

    JTWell, they do now that we understand, but what could you say more than that? It was Christ in Spirit speaking anticipatively on the cross. It was David who actually used the words at first; they were a prophetic allusion involving the incarnation, but Christ was speaking in Spirit. We can see now that sonship in Christ was anticipated, but how could David understand it? No doubt he inquired like Agur, What is his name, and what is his sons name, if thou knowest? Proverbs 30:4. He had some little inkling but that is all we can say. Psalm 2 speaks about the Son, but where was He? Thou art my Son; I this day have begotten thee, Psalm 2:7. Faith had laid hold of that, but had that day come? It had not come. The New Testament records the great event as having taken place. 

    CAMThose three men that came to Abraham have been likened, in your ministry, to the Trinity suggestively, is that right? 

    JTYes, we can see that now. 

    CAMQuite so, so that God had given suggestions of what existed. 

    JHEWould all these titles be cumulative? 

    JTI think they are; we have already remarked that they entered into the great relation in which God stands to us. Whatever might be said in the Old Testament about God, you can say, He is my Father. 

    JHEWe have had a little before us, then the Son also himself shall be placed in subjection to him ... that God may be all in all, 1 Corinthians 15:28. That is the final thought, is it not? 

    JTYes, it is the great ultimate in mind, but it does not set aside the abstract equality of the three Persons in the Trinity, nor the great variety of other thoughts that enter into the eternal state of things. 

    ANWReferring to Abraham again, while three stood before him, he answered and addressed One in the singular; is that not striking? 

    JTHe did; he discerned Jehovah, and that is what we should discern, that there is one God, the Father, 

    but there is the Son as well, and the Spirit. I do not say for a moment that the three persons that came to Abraham were the Father, Son and Holy Spirit, because two of them were angels, but there is the suggestion of the Trinity. The idea of the three runs right through Scripture. 

    RWSIn the multiplicity of names in the Hebrew, you mentioned the thought of power running through. Is there a suggestion of love in any of these titles? 

    JTWell, I suppose Jehovah would be near to that; Jah even more so. These are said to be names that are never pronounced by the godly in the Old Testament; they are too sacred in their minds. Whether that were so or not literally, it would indicate a certain affection developed in some that would lead to worship, not only because of His attributes, but because of what Jehovah Himself was, so that you get the psalmist saying, I love Jehovah, Psalm 116:1. There is much said of Gods love for His people, and this of course reflects what He is. You get love for Jehovah in the Psalms, and I suppose that would be the outcome of experience with Him. But I do not know that any of the names convey the idea of love, and yet when we come to the New Testament we are told that God is love; it was there; it must have been in some sense manifested. It most certainly was. He says to Israel, I have loved thee with an everlasting love; therefore with loving-kindness have I drawn thee, Jeremiah 31:3. 

    QuesDid not they have some sense of relationship? In Isaiah they say, thou, Jehovah, art our Father, Isaiah 63:16. 

    JTYes; that would be the spirit of prophecy fully naming what Jehovah had been practically to Israel, but it is not a relationship entered into with them. In John 20 we see that He has formally taken up this relation with christians. 

    ACI wanted to ask you why in Genesis 1, where the creation is mentioned, Jehovah is omitted, but in chapter 2, we have Jehovah for the first time coupled with Elohim? 

    JTThat is because Adam is brought in there in covenant relation. It contemplates covenant relationship in chapter 2, so that we have Jehovah frequently throughout the chapter. It is the compound thought we alluded to, which I think will help us when we come to it. 

    WB-wThe Most High God  is that an attribute? 

    JTYes; although a formal name of God. It is El first. You will notice in the New Translation in the note El Elyon is power repeated. The note continues Elyon is habitually represented by Most High, but also carrying the idea of power. El separately is God in the sense of power. So it is the idea of power and elevation in Genesis 14, a matter that enters with great instruction into that chapter, because we have Melchisedec there in view of the millennial world. 

    WB-wIn chapter 17, it is Almighty. That is power too. Is that an attribute or a name? 

    JTIt is an attribute, but used as a name of God, as we have been remarking. In the book of Job, it is used frequently. In Almighty God, Genesis 17: 1, the word God is power; that is, El, the second name we are touching on now; showing that whoever used that title first was impressed with the idea of power. God says to christians, I will be to you for a Father, and ye shall be to me for sons and daughters. He says this as Jehovah Almighty, showing that we now have Him in that way. His power being available to us. 

    ARWas that the same power that was seen in the operations in relation to the creation? 

    JTYes; that is the idea of it. 

    WB-wThe word El refers to God; and Almighty would refer to power. 

    JTWell, El is power, too, as we have seen. It is the Mighty One; therefore when almightiness is added to that, the speaker must have had a great sense of power. He either knew it or wished to know it, and God says that is how we christians are to know Him. Of course the greatest evidence of that is the resurrection of Christ  the exceeding greatness of his power. All these designations of power looked on to that. 

    JTJrYou mean that all awaited the incoming of Christ before there could be any full knowledge of God. 

    JTYes. Of course there was some knowledge of Him; because these names indicate knowledge of God but only in a general creative way, and as Creator, power, goodness, mercy and other beneficent things were seen in Him. Indeed the whole system of creation denotes great thoughtfulness on the part of the Creator so as to lead the creature to love Him and worship Him in some sense. Because what is known of God is manifest among them, for God has manifested it to them  for from the worlds creation the invisible things of him are perceived, being apprehended by the mind through the things that are made, both His eternal power and divinity, Romans 1:19,20. 

    ARWould chapter 42 of Job confirm what you are saying  I had heard of thee by the hearing of the ear, but now mine eye seeth thee: wherefore I abhor myself, and repent in dust and ashes, Job 42:5, 6; as if he had heard of God in some way through the creation, do you think? 

    JTJust so. Elihu first spoke to Job and evidently helped him, but all on the line of creation, bringing in the thunder, rain, hail, snow, and the clouds. Elihu used all these things in creation to affect Job, and he evidently succeeded to some extent, but not entirely; so that in chapter 38, God takes him on. And He says, Gird up now thy loins like a man, verse 3; as if God would say, You are making some headway, and answer me if you can. And then God proceeds with the creation  Where was he When the morning stars sang together, and all the sons of God shouted for joy? Job 42:7. That is very touching, that there were persons affected by God as Creator. And God proceeds, calling his attention to the sea, light, darkness, snow, hail, constellations, birds, land and sea animals, especially behemoth, the chief of the ways of God, and leviathan, king over all proud beasts. And now Job says, I will lay my hand upon my mouth, Job 40:4. First, his words were ended, but now he says, I will lay my hand upon my mouth, as if to say, lest I should speak at all, I am so affected. And then finally, he judges himself  now mine eye seeth thee: wherefore I abhor myself. He saw Him as known in creation, not in His essential Being, because no one sees Him in His essential Being, but in the way He created and what He created. And Job repented in dust and ashes. 

    FHLIn Psalm 19, David speaks of the declaration of the glory of God in the heavens, and he closes with Jehovah, my rock, and my redeemer, Psalm 19:14. I thought that followed your thought in regard to Job. 

    JTI think Job and the Psalms run together. Job is the gentile working something out with God in the creation. The Psalms are the Jews working things out; not only in the creation but through certain communications, the oracles of God, and therefore in the Old Testament they come nearer to God than others. 

    RWSWould you just say how the invisible things of him are perceived, being apprehended by the mind through the things that are made, both his eternal power and divinity  so as to render them inexcusable, Romans 1:20? 

    JTThat would be in creation. It is His power and divinity there; it is not His Deity. It is a word of less value or character than deity, so that it is what God is more in His attributes that is in mind, but when you come to Colossians, we have another word. It is not divinity but Godhead: in him dwells all the fulness of the Godhead bodily, Colossians 2:9. That is actually His essential Being. 

    RWSThe comparison of divinity and Deity helps. 

    AATI notice in the book of Job that the title Jehovah is used much. Did Job have the light of God as Jehovah? 

    JTWell, it is mainly by the writer, whoever the author of the book is. Job himself is quoted as using the name Jehovah only in Job 1:21 and Job 12:9. The use of the title Jehovah extends back to Eve; she was the first to use it, but that does not mean that she understood it any more than she understood the appellation God. We understand the word God now, but did the saints of the Old Testament? Jehovah was not understood until Moses, although it had been used. God, as it were, made it new; He says, My new name, Jehovah. He formally says to Moses, that Abraham and Isaac and Jacob did not know Him by this name, but that they knew Him as Almighty God. 

    CAMWould you say that what we are considering tonight, the name of God as expressed in these three scriptures, is to be fundamental in our souls, in an initial way as to the recognition of God  His mightiness? 

    JTI think so; I think it is most important that we should look into these matters. It is a question of how many of us have thought of them, and if we have not it is well worth our while to stop and consider what is for us in these names that were used by Old Testament believers. We want to get the good of them. 

    APTMoses being the writer of these books, is it not important to note that in Exodus 3 he speaks of God saying, I am the God of thy father? 

    JTI think He alluded to Abraham. I think it is the general allusion to the beginning of that line, that God began with Abraham. He is the father of us all; he is the father of all believers. So that it is well to begin with that. 

    ARLuke in his gospel goes back to Adam, does he not? 

    JTHe does; he says that Adam was of God. He traces the line of Christ through Adam to God. 

    ACThe reference a moment ago to Job was interesting as to the creational aspect; in Exodus 24 Moses and Aaron and the seventy elders ascended the mountain and they saw the God of Israel and ate and drank. Now Jehovah is not mentioned there. 

    JTWell, that is a further advance on what we are speaking of now. It is not a question of the God of creation; it is the God of Israel. That is the covenant idea; they are on narrower ground, but spiritual ground. But we ought to dwell on the title Elohim, because it is His creative name. What can I get out of this name? We shall come to the God of Israel and to Jehovah later, God willing. Jehovah is not mentioned in Genesis 1, but in Genesis 2. It is Gods relationship with man. But now we are dealing with God in creation and man included. Chapter 2 is man in relation to God not the cattle, although they are mentioned there as named by Adam. It is man set up in the garden on the principle of covenant and a wife given him there. 

    ACWell, then, we understand that in each mention of the names and titles of God there is a certain specific line of teaching or education for us. 

    JTCertainly; that is the point we are seeking to get at; young people here are enjoined: Remember thy Creator in the days of thy youth, Ecclesiastes 12:1. That is important  your Creator. Who gave you your spirit? It was God. And the spirit return unto God who gave it, Ecclesiastes 12:7. There is a direct link in that sense between God and every man, woman and child  in him we live and move and exist, Acts 17:28. It is well to begin there. Every moment, every breath I breathe affects me. God gave me my spirit, involving my individuality and responsible link with Him. 

    CAMI suppose it is on that ground that you would have an appeal to anybody and everybody  in Gods creation. 

    JTThat is the ground upon which the gospel goes out in Mark; it fits in here. The Lord Jesus says, Go into all the world, Mark 16:15. That is the moral side in which men are living in, lawlessness; but He says, and preach the glad tidings to all the creation; the creation; that is, men looked on in a different way. We may go out in the street and speak to men who are passing and call them wicked sinners and that sort of thing, and you may cause indignation, but if you speak to them as Gods creatures, their attitude will be different; and you will say, I have a link with you, because I am a man, as Peter said to Cornelius, I myself also am a man, Acts 10:26. 

    WB-wLet us get it clear in our minds as to whether Elohim refers to Deity, or whether it refers to His creative power, or both. 

    JTIt is both; it is certainly His Deity, but then did they have an apprehension of God as we have? They did not. Even in His relation to Israel. He said, Lo, I will come to thee in the clouds thick darkness, Exodus 19:9. There were no lights in the holiest. God said He would dwell in the thick darkness, 1 Kings 8:12. Now he is in the light, 1 John 1:17. 

    WB-wIs there any name for God in the Scriptures that covers His deity only? 

    JTElohim expresses His deity, only it is relative to creation. El is Deity too, only expressing power. Elohim is the plural of Eloah. It is power, but there is more in it. It is the supreme God in His creation, an Object of worship. But Jehovah and Jah, are nearer to absoluteness, as I hope we shall see when we come to these titles. 

    QuesCan we have the apprehension of God apart from revelation? 

    JTI think so. The creation testifies to that, but I do not think there would be any result to Him from it if the Holy Spirit was not operating. Left to himself, man would not arrive at it, though actually the testimony was there and that ought to lead him to it. The opportunity was there. But the Spirit was operating. It says immediately that He was brooding over the face of the deep and that is the secret really of men turning to God. In Adams case God took pains with him, so that he might know Him  according to Genesis 2. 

    EEHWhat was it that affected the men in the city of Nineveh? 

    JTJonahs preaching  Yet forty days, and Nineveh shall be overthrown! Jonah 3:4. That affected them. It is the preaching that brought about the repentance  the goodness of God. 

    APTIn that way, Paul apparently uses Genesis 1, he says, The God who has made the world, Acts 17:24. If he was not in the good of revelation, he would not be able to preach, would he? Is that how you are seeking to help on the line of the glad tidings? 

    JTIn going about, he observed the shrine to the unknown God. That is his text. Well the word God is on the shrine. Who put it there? Some one with some exercise must have put it there. It was not idolatry. It was an unknown God that he had in mind. And Paul says, Whom therefore ye reverence, not knowing him, him I announce to you, Acts 17:23. So he goes on to preach the gospel. He carried on from this. And so the angel that preaches the everlasting gospel begins with Genesis, Revelation 14:6,7  Fear God and give him glory ... do homage to him who has made the heaven and the earth and the sea and fountains of waters. 

    ARHe will go further in his testimony? 

    JTNo doubt, but he got back to it. It is a testimony of God for all times, and we should go back to it. Young people are enjoined to remember thy Creator in the days of thy youth. 

    CAMCreation has a voice, as you say; men are responsible to acknowledge Gods divinity and power to which it testifies. The Holy Spirit was active to bring all into the light of it. 

    JTThat is right; if the Spirit of God had not been active in this chaotic condition, there would be no results for God at all. The Spirit of God is the means of subjective result and that begins with faith and repentance, and that accounts for Abels sacrifice. The Holy Spirit helped him to bring a suitable sacrifice; he brought his offering of the firstlings of his flock, and of their fat, Genesis 4:4; he knew that was suitable to God. 

    ABPDoes Romans 1 apply to all men, whether they have faith or not? They are inexcusable because it is possible to apprehend God in the things that He has made. 

    JTPsalm 19 is based on that, as was remarked a moment ago: yet their voice is heard. Their line is gone out through all the earth, and their language to the extremity of the world, Psalm 19:3,4. So that Paul brings that very thing in; he says they are without excuse. 

    ABPIn our thanksgiving now, as knowing the declared name of the Father and it may be far beyond our apprehension of God, may it not? But in Genesis, the names, the titles you referred to, do you imply that they were an expression of the measure of the apprehension of some person? 

    JTQuite so; that is what we were speaking of lately, how the Old Testament merges with the New, how one dispensation merges into another; how all the testimony from Adam down was cumulative so that all that they had in Genesis came into the book of Exodus. In chapter 17 God said to Moses Write this for a memorial in the book, Genesis 17:14; that is, the book already had been started; that suggests that the truth as it came out was cumulative, that there is nothing lost. So that the writing of Moses in the five books is the gathering up of everything from Adam down to his own time. 

    QuesYou referred to the sacrifice that Abel brought; was that not what God had in view, that all should do that? 

    JTQuite so; God Himself gave the idea in that he made coats of skin for Adam and Eve; that is the basis. We often go back to Genesis 3 for the gospel; it is there in the principle of it. 

    ACIs it not remarkable that in the kind of gospel when Paul and Barnabas preach to the heathen audiences in Lystra they bring in the creational setting, referring to the creation of the heaven and the earth, Acts 14:15? 

    JTYes. He adds the thought of filling their hearts with food and gladness, bringing in not only the creation but the fruit of it. 

    ACAnd further confirming what you were saying as to the various titles the Spirit of God brings to us as to the Godhead, that we should be educated through it. 

    JTWell, that is what is in mind tonight, to try and get the brethren, the young ones especially, to look into this, to look into their Bibles. You see what a range of things is there. 

    Now leaving Genesis 1 and going on to chapter 14, we get the priest and it is in connection with moral elevation and power; the Most High God, coming in after Noah, after the flood, after Babel and the scattering of the race. Abraham is taken up and God is starting anew in him. The idea of father is stressed in Abraham, clearly pointing to the fatherhood of God, which had not yet been disclosed. It underlies the stress laid on the name Abram which is high father and then Abraham, an enlargement upon it, which is father of a multitude; that is. God is taking him up upon the ground of fatherhood, as if to intimate to him, I am to be that, but you are to set it out. Abraham is to set out the idea  a fresh testimony brought in, and now he is met by this great person called Melchisedec. Who is he? The writer to the Hebrews, says, without father, without mother, without genealogy; having neither beginning of days nor end of life, Hebrews 7:3. And his name means king of righteousness, and he is king of peace as well, being king of Salem. So that we have a great setting now, a family setting, and a new name of God, it is the first time the word El is used. The Spirit of God went through fourteen chapters before this title of God is brought in. It is a family idea, and God is saying, There must be great elevation. Abraham is high father; that is elevation, and now we have the Most High, and He is most powerful, so that we are in the presence of a divine setting of things, which enters into christianity, or, as we noted before, Abraham is the father of us all, Romans 4:16. 

    CAMThe light that the New Testament gives us would show that inasmuch as Melchisedec was made like unto the Son of God this must have been a very wonderful epoch in the ways of God in regard to fatherhood and sonship. 

    JTYes. This fourteenth chapter of Genesis is a remarkable chapter because we are introduced into the divine family setting involving elevation and power. So that we need not be afraid of current happenings. The Lord says, And when ye shall hear of wars and tumults, be not terrified, Luke 21: 9. There is power on our side, and there is elevation on our side; let us therefore not get down to the level of men and what they are doing. Here a world war had just happened, four kings with five, and this great personage comes in and blesses Abraham. 

    RemThe Most High God would be the One who overrules the outcome of the nations in conflict, and the High Priest would be the one who intercedes to help the saints from being affected by the conflict. 

    JTThat is right; He is the Most High, meaning that He is above the level of all that is going on. God is not affected by the things that are happening, and lest Abraham should be affected by the things that are happening, Gods priest meets him and brings out bread and wine to support him above the pressure and influence of war conditions. 

    CAMI suppose in that way we should recognise that in this tremendous conflict, four against five, our brethren would be recovered that are apparently lost. 

    JTThat is what comes out, the recovery of Lot is the one thing that concerns Abraham, it is when he comes back after the slaughter of the kings that he meets this great personage, and I think it points very peculiarly to our own times. It points to power in God, and elevation in God and priesthood on His side on our account. 

    FHLThe great contrast to the slime pits, Genesis 14:10. 

    ARIs there now power to enable Abraham to refuse the king of Sodom when he comes to him afterwards? 

    JTHe does refuse him; he does not come under the influence of the warring powers. 

    JTJrDoes he maintain the separation that God brought in in chapter 11? Is that maintained in Abrahams life? 

    JTExactly. Where did he dwell here at the beginning of the war? I was thinking of that. It gives us a clue as to our own position now. It is said, Then Abram moved his tents, and came and dwelt by the oaks of Mamre, which are in Hebron. And he built there an altar to Jehovah, Genesis 13:18. And then we have this war started. That gives us a corresponding position, I think; that is, we are to be dwelling outside the world in connection with the purposes of God, at Hebron. That saves us from taking sides merely because of nations. It elevates us above all that, a very important matter, 

    because we are sure to be defiled if we take sides with nations as nations; at the same time taking sides with right against wrong. 

    ANWSo the supremacy in Elohim would suggest supremacy in majesty; whereas the supremacy in El would suggest infinite might, is that the thought? 

    JTThat is the idea, and that God has a system, although the divine system did not fully develop until Exodus, but still we have a priest of the Most High God here, and that involves a system, to some extent. It is not the service of God that is in mind here. Melchisedec does not represent that side, Aaron does. Service Godward is seen in Aaron in type, but Melchisedec is from God towards the saints. 

    ABPIs the place of peace important, too? He is King of Salem as well as King of righteousness. A place of peace would that be? 

    JTThat is what it is; by interpretation, the writer to the Hebrews says, also King of Salem, which is King of peace. 

    ABPDoes it anticipate Jerusalem? 

    JTIt does. 

    ARSWhat have you to say about Lot? It says in this chapter that Lot was taken captive. He gets recovered and then goes right back into what he was recovered from  a solemn matter. 

    JTJust so. He went back into Sodom. 

    ARIt says in this chapter, Lot was taken captive. I suppose he represents those who come under the thing and are affected by it, affected by the darkness. 

    JTYes; it is significantly stated, For he dwelt in Sodom, Genesis 14:12. He came under the influence of the warring nations. As possessed of faith, the saints are living in the light of the Most High God, we are outside of that  living in Hebron; that is, in relation to Gods counsels which were before the world. 

    APTVerse 13 in this chapter indicates that the war does not change the heavenly position. Abraham is still dwelling in the same place at the end of chapter 13. 

    JTJust so. And one who had escaped came and told Abram the Hebrew, Genesis 14:13. I suppose this is the first time the word Hebrew is mentioned. It marked them off as the people of God. They came from another place across the Euphrates. And he dwelt by the oaks of Mamre the Amorite, the brother of Eschol, and the brother of Aner. And these were Abrams allies (meaning, masters of covenant). Whatever they represent, they would be men in a corresponding status. They were not among the warring nations. 

    CAMIt is a very searching thing about the warring nations. I suppose the reason John could write in The Revelation about things that should be after these is that he was taken up into heaven at the beginning of chapter 4. 

    JTThey were to be written from a heavenly point of view. 

    RemI was thinking of the three hundred and eighteen servants born in Abrahams house. That would correspond to the assemblys position today, it is not systematically organised as the nations are. 

    JTThat brings up a very important distinction; that christians are warriors or soldiers, trained. He had three hundred and eighteen, we are told in Genesis 14:14. He led out his trained servants, born in his house, three hundred and eighteen, and pursued them, meaning that it was a household matter. Christianity is a household matter. It is the household of God, and the saints are trained servants in it, but we are warriors of a heavenly kind. For the arms of our warfare are not fleshly, 2 Corinthians 10:4  not against blood and flesh, but against principalities, against authorities, against the universal lords of this darkness, against spiritual power of wickedness in the heavenlies, Ephesians 6:12. We are warriors but not of the ordinary kind. But then we must not despise the ordinary kind because they belong to the four monarchies which God uses provisionally for our protection, and therefore we are not to despise them as if they were just the world, because they are essential to government. Governments must have soldiers, they must have police, etc.; we do not belong to that side at all, but we do not despise them. We pay for them from that point of view. I believe that is what Abraham represents. He is here a characteristic believer. He used what he had to rescue his brother. 

    ARSWhat is the meaning of the word the Hebrew? 

    JTIt is not clear, but what is stated in the note in the New Translation furnishes some light. It is implied that Abram came from across the Euphrates. It is a term applied particularly in Exodus. The Hebrews were despised. It would look as if the term might bear on the children of God. For this reason the world knows us not, because it knew him not, 1 John 3:1. 

    ABPDoes that emphasise our heavenly position? 

    JTIt corresponds with it; that you are under reproach here, so we are to accept the reproach of Christ, Let us go forth to him without the camp, bearing his reproach, Hebrews 13:13. 

    ARWhat have you got to say about the scripture in Deuteronomy? 

    JTThere is not much time now, but just to add that Eloah (Chaldee, Elah) is a term used much in the book of Job, also Ezra and Daniel; and I suppose it would mean God known in foreign or captive conditions. The Jews were there but God had not forsaken them. He puts His people into conditions, in discipline, that are hard, but He has not forsaken us. So that it is a Chaldean title in Ezra and Daniel. The name of God was known there, too. Wherever you go, you will find God; I think that is the idea of it. Job found Him, and those who were captives among the gentiles found Him. You will never lose God if you are right with Him. Although He hid His face from the Jews nationally, wherever there was love for God as in Daniel, God was there. 

    CAMWould you say the second book of Psalms illustrates that? They are outside the place of the ordinary current of blessing, and the name of God changes in that book characteristically. It is more God than Jehovah. 

    JTIt is very comforting that no matter where we are placed under the government of God in discipline, if we cry to God we shall find Him. We may not be able to use the Hebrew title so to speak, but I can use the title in the language of the country where I have gone. If I love Him, I will find a name for Him. 

    WB-wEven when Israel had given Him up. He could be found. Is that the idea? 

    JTThat is how it reads: Then Jeshurun grew fat, and kicked  Thou art waxen fat. Thou art grown thick, And thou art covered with fatness;  He gave up God who made him, Deuteronomy 32:15. If you will look at the notes, you will see that it is Eloah, the first occurrence. He gave up God who made him. The word God is used, thus, in rebellious conditions. And lightly esteemed the Rock of his salvation, Deuteronomy 32:15. That is, they had given Him up, but why should they have given up such a God? 

    W.B-w. Like Romans 1? 

    JTIt corresponds with Romans 1. They did not like to retain Him in their knowledge. 

    ABPWhen God spoke to Jobs comforters. He did not excuse them for not knowing Him. They had not spoken of Him as His servant Job had, and therefore they had to sacrifice, and Job had to pray for them. There is no excuse in that sense for not knowing God. 

    ARHow does Psalm 139 fit in: take the wings of the dawn and dwell in the uttermost parts of the sea, Psalm 139:9. Is that the same idea here? 

    JTQuite so; God will be there; He is not far from any of us, no matter where we are. 

    JTJrIt is a remarkable thing in verse 39 you have another name  I am HE, which means The Same. If we do get away and come back, we find that He is the same. 

  
    DIVINE NAMES (11) (JT 50)

    Acts 2:1 - 4; John 14:15 - 17; Genesis 1:2; Matthew 3:16 - 17

    JTAccording to what we have spoken of together with some of the brethren here, the subject tonight should be the Holy Spirit. It was thought that we should begin with Him as sent down from heaven at Pentecost as the Holy Spirit. Then as the Comforter, John 14:16, and as the Spirit of God, Genesis 1:2, and passages in the New Testament; and at the next reading, perhaps, take up the other titles of the Holy Spirit spoken of in the Scriptures. 

    It is as under the titles mentioned above that He has been received by christians, so that each christian ought to be able to verify what Scripture presents on this great subject, for He has come into us feelingly and sympathetically, shedding the love of God abroad in our hearts. The title Spirit of God presents Him from Gods side, coming in feelingly, first in regard to the chaotic state of things presented in Genesis 1, where He is moving over the face of the deep, evidently with feeling. And then in Matthew He comes in with supreme feeling and affection. The Spirit of God came upon Jesus as He was baptised. It was thought from the outset that we should pursue this great subject in an experimental way. Of course, we have to think of the Spirit objectively too, but still inasmuch as we as christians have Him we ought to be able to think of Him with feeling, and with the consciousness of what He is to us. 

    CAMI suppose the fact that we are coming into that glorious world in all the meaning of sonship would mean that we have feelings with regard to this matter. 

    JTWell, I hope we shall show that we have. Certainly if we have the Holy Spirit we ought to be able to speak of Him feelingly, not merely in an objective or theoretic way. Hence the verse first read says, when the day of Pentecost was now accomplishing, they were all together in one place. And there came suddenly a sound out of heaven as of a violent impetuous blowing, and filled all the house where they were sitting. And there appeared to them parted tongues, as of fire, and it sat upon each one of them, Acts 2:3. And then verse 4 tells us, they were all filled with the Holy Spirit, and began to speak with other tongues as the Spirit gave to them to speak forth, Acts 2:4. All that points to experience which everyone present at that time would be able to give an account of subsequently, I am sure. For Peter in commenting on the Holy Spirit coming to the gentiles says, and as I began to speak, the Holy Spirit fell upon them even as upon us also at the beginning. And I remembered the word of the Lord, how he said, John baptised with water, but ye shall be baptised with the Holy Spirit. If then God has given them the same gift as also to us when we had believed on the Lord Jesus Christ, who indeed was I to be able to forbid God? Acts 11:17. That is, as the gentiles received the Holy Spirit in Peters presence, he recalls what happened when the Spirit came to the Jews at first, that there was correspondence. And it would seem as if there should be correspondence with everyone of us in our reception of the Spirit, our possessing Him. We ought to be able to verify it by the facts presented in Acts 2. 

    ANWWould the fact that the article in the first part of Acts 2:4 may be left out, confirm that Holy Spirit is, in a way characteristic? And they were all filled with Holy Spirit. 

    JTYes, corresponding with John 20:22. Having said this, he breathed into them, and says to them, Receive (the) Holy Spirit. It is the same form; the article is not in the original; it is the character of what is received. 

    ARShould all believers have this experience two-fold? The passage says, it sat upon each one of them. 

    And they were all filled with the Holy Spirit, Acts 2:4. There was the external evidence of what was received internally. 

    JTJust so; and there is uniformity. It sat on each, it would be the same on each person. They were all filled with (the) Holy Spirit, Acts 2:4, would mean that there was correspondence throughout. However many there were, the same thing happened, as to the outwardness of the transaction and as to the inwardness of it. Because the inwardness is in the feeling and in the speaking, not simply objectively, but as the Spirit gave them to speak forth. That is, it is the Person of the Spirit now. The article is there and He is operating; He is operating in them. 

    WB-wSat upon each one of them, Acts 2:3  is that equivalent to each one being baptised by the Spirit as in Acts 10:47? 

    JTWell this is, of course, peculiar to the initial incoming of the Spirit, pointing to what should mark His presence in the testimony. That is, there appeared to them parted tongues as of fire, Acts 2:3. We do not get that afterwards. No one, I suppose, ever received the Holy Spirit after this in just that way. These verses are dispensational, pointing to the fact that there would be speaking in all languages, and that there should be fire accompanying the speaking to disallow the flesh. This stands as inaugurating the dispensation of the Spirit, but there is no evidence that it was repeated. What happened at Cornelius house was that the Holy Spirit fell upon each of them. It says, While Peter was yet speaking these words the Holy Spirit fell upon all those who were hearing the word, Acts 10:44. The title is not without the article there. It is the Person of the Spirit that lays hold of the gentile believer. Fell would be energetic; it is a different transaction in that sense, but it is the Holy Spirit personally who is taking on the hearers of the gospel through Peter, as Peter was speaking. There is nothing said about cloven tongues of fire, but we are not to set that aside; it stands. So that the baptism by the Holy Spirit would correspond; it is the public side, and the anointing is the public side; but baptism brings us into one body. For also in the power of one Spirit we have all been baptised into one body; 1 Corinthians 12:13. Anointing is for dignity. Both baptism and anointing are public, external; but the internal side is what is so precious because He operates in us inwardly. The operations are from within by the Spirit; He operates in christians, in suitable vessels. 

    ARIs that why Peter in his address in Acts 2:33 refers to the promise of the Holy Spirit? ... and having received of the Father the promise of the Holy Spirit, he has poured out this which ye behold and hear. It is as if the great fact was being demonstrated before their eyes. 

    JTYes, the mockers said that they were full of new wine. The allusion is to of what they were inwardly. It does not say they were anointed with fresh oil, but they were filled with new wine. The power of the Spirit is always from within. The mockers say. They are full of new wine, but that only shows that there was real power there, a real change had come into these persons. 

    QuesDo you regard the falling of the Holy Spirit upon the believers spoken of in Acts 10 as dispensational, too? 

    JTIt is just the extension of Pentecost, only there is nothing said about the tongues nor the fire nor the breathing; the breathing ought to be noted too. There is nothing said about these three things afterwards; the only thing that is said about the breathing is when the Lord Jesus breathed into the disciples, and said Receive the Holy Spirit. But this is violent breathing, showing the Holy Spirit was coming in in a powerful way, an irresistible way. They began to speak with other tongues as the Spirit gave to them to speak forth. Clearly He was operating and they were amenable to Him in their affections and their vocal powers. It is to be clearly kept in mind that the Holy Spirit operates in vessels, either in the assembly collectively or in each person, and that person or that assembly is amenable to Him, because it is as the Spirit gave them utterance. 

    ABPIn Peters recital in Acts 15, he refers to the heart-knowing God, in connection with the giving of the Spirit. Would that be in contrast with what the mockers say about them being filled with new wine? 

    JTYes; God gives the Spirit; His Spirit is given to those who value Him; to all those who obey God; and it is secured through prayer according to the Lords remarks: how much rather shall the Father who is of heaven give the Holy Spirit to them that ask him, Luke 11:13. The gift of the Spirit is proposed to persons who appreciate Him. The heart-knowing God knows who these are. 

    JTJrWould you say that Simeon helps in the consideration of the matter? Scripture says the Holy Spirit was upon him, and then there was a revelation to him by the Spirit, and then he came in by the Spirit into the temple, Luke 2:25 - 27. 

    JTI think he is presented as a model for us, a representative man as to the Spirit in Luke. Although he is not said to be a priest, he represents true priesthood, which we might expect to get in Luke. He is characteristically in Jerusalem, having the Spirit upon him, receives communications by the Spirit and moves by the Spirit into the temple. And all that having been stated, he, it is said, received the Lord Jesus into his arms. Then he said what was suitable. He spoke in a priestly and prophetic way. 

    EEHWould you say a word as to the Holy Spirit descending and abiding on Jesus as in contrast to Acts? 

    JTWell, that will come in when we consider the Spirit of God, but it is important to observe the difference now that it is the Spirit of God that comes that way. He comes as a dove because there is nothing at all in Christ to challenge His sensitiveness. The dove is, I think, a symbol of sensitiveness  a very sensitive creature. We see her first with Noah; how he sent her out from him and she came back to him, as if there was a link between her and Noah. The Spirit comes as a dove on Jesus. There is nothing at all incongruous there, everything is infinitely perfect, so that the Holy Spirit abides upon Him. I think consideration of that endears the Lord to us; He was endeared to the Father at that time. This is my beloved Son, in whom I have found my delight, Matthew 3:17. And then the Spirit of God came upon Him; the word to John the baptist is Upon whom thou shalt see the Spirit descending and abiding on him, he it is who baptises with the Holy Spirit, John 1:33. 

    ARAnd is the Spirit of God in contrast to Holy Spirit at Pentecost? I suppose the latter has in view that there might be unholy conditions there? 

    JTYes. The passage read, I thought, would be the best one to have before us because it gives the exact title, the Spirit of God. And he saw the Spirit of God descending as a dove, and coming upon him. It is not simply the character, but the Spirit of God coming upon Jesus, in a complete personal sense, not by measure. He is great enough for this. No creature could receive the Spirit in its entirety; it is too great a thought. 

    WB-wThe same chapter, Matthew 3:11, says, He shall baptise you with the Holy Spirit and fire. Fire is mentioned. 

    JTWell, that is the thought in our passage in Acts 2, but the article is omitted there; it is Holy Spirit. It is not the Spirit viewed in the same personal, absolute way, as in His coming down upon the Lord Jesus. It is true, however, that the Spirit is in the assembly in completeness. 

    ANWWhat does John refer to when he says that God gives not the Spirit by measure, John 3:34. 

    JTWell, He has come down in full personality. 

    ANWI only meant whether it stood related to the Lord Himself or as given in relation to Pentecost. 

    JTFor God gives not the Spirit by measure. I think that would refer to Christ personally, but it refers to the assembly too. The Holy Spirit is here in a personal sense in the assembly, as Christ was here personally. The Spirit is another Comforter. 

    ARIs your thought that in Acts 2 the article is left out indicating that It was not there in toto at Pentecost? 

    JTNo. It is to show the character more of what came in. He came in completeness, because we have immediately after that statement as the Spirit gave to them to speak forth, Acts 2:4. That is, the Spirit personally, operating here. 

    RWSDoes the Spirit of God represent feelings and sensitiveness combined with power as related to God? 

    JTWell, viewed as coming into the assembly, or come to anyone of us, He is here in these connections. He is here feelingly and in power. Hence, Paul says, in demonstration of the Spirit and of power, 1 Corinthians 2:4. And, of course, He is in power in the believer, as the well of water springing up into everlasting life. That would be the same thought; that would be power in the way of enjoyment, for He operates in our affections, springing up into everlasting life. But then He also, as the Spirit of God, is seen in power in testimony, so that Paul says, in demonstration of the Spirit and of power. So that, I think, so far as we have gone it is a question of what the Spirit is to us, whether as individuals, or collectively in the assembly. What He is in coming in feelingly and shedding abroad Gods love in our hearts, and delivering us as taught in Romans; and then what He is as the Comforter, alongside of us in a collective sense. These are the two thoughts I thought we might dwell on, first that each might inquire into his own history; as to whether his history corresponds to what is presented in these two scriptures, that is, Acts 2 and John 14. The word Comforter in John 14 is a title of the Spirit that is unique, because it does not refer to Him with the combination Spirit. It is a word used by itself, as applying to the Holy Spirit here with us. 

    CAMI wanted to ask you a question about this expression, they were all filled with the Holy Spirit. The Holy Spirit is connected with finite vessels; and yet He is a divine Person, and hence infinite. 

    JTQuite so; and the assembly is great enough to receive the Holy Spirit in that sense. Of course, the assembly is not infinite, but still it is great enough to afford a dwelling-place for the Holy Spirit, as it affords a dwelling-place for God. So that infinity comes into the finite. 

    CAMThat is what I meant. It is a marvellous thing. 

    JTThere is the idea of compression in it. He who took a body was God Himself. God was manifested in flesh. So that it is infiniteness coming into limitation in love. 

    ANWAnd yet the speaking, the Spirit speaking would be without limitation, would it not? The whole power of the Spirit is there in the speaking. 

    QuesWould not John 14 suggest what you are saying about the infinite coming into the finite, following the Lords statement that the Comforter would be given? He then speaks about Himself, coming into the believer, and also the Father, as if that is the thought, the Spirit coming in makes way for the Father and the Son. 

    JTThat is the way it stands in those verses. The Comforter, meaning One who takes care of us, looking after everything that is necessary, makes room for the Son to come in, and the Father too. So that the three Persons are seen there. But then they are come into finite conditions, and that is all in keeping with God as revealing Himself. He creates and then He comes into what He creates, and what He creates is necessarily finite; but He is never other than infinite. 

    WFKIt says, another Comforter. Does that mean the Lord had been a Comforter to the disciples? 

    JTHe had rendered the same kind of service to the disciples; an advocate as often remarked, who takes care of your matters better than you can take care of them yourself. But the Spirit also takes care of things in relation to the Father and the Son so that they might be provided for as coming in here. 

    JTJrI was wondering if Acts 13 would bear that out. The Holy Spirit is speaking as in the assembly, in connection with the services. 

    JTHe said, Separate me now Barnabas and Saul for the work to which I have called them, Acts 13:2. That was the Holy Spirit speaking Himself as a divine Person here, but obviously He would use someone in the assembly to say that; throughout the Acts you have evidences of this. Paul says, The Holy Spirit testifies to me in every city, saying that bonds and tribulations await me, Acts 20:23. That would mean that He testified to Paul in the assembly. 

    They were all filled  the use of the word filled here would hardly suggest that the saints had small capacities, because they had already been under the Lords hand in the way of preparation for this great matter. The question is, therefore, when each of us receives the Spirit how much capacity there is to fill. One reverts to ones own history; at the beginning there was hardly any capacity. The Holy Spirit has to battle for a place in us. And that brings in a christians history of self-judgment. The fire which marked the coming of the Spirit enters into this. 

    WB-wGod says through Joel, I will pour out of my Spirit upon all flesh, Acts 2:17. Would that go beyond the assembly? 

    JTThat is millennial. It is a millennial state of things there, as you would expect in the prophets; but it is brought into Acts 2, to confirm what happened; what had happened is described in the four verses read, and it is very practical that they were all filled with the Holy Spirit and began to speak with other tongues as the Spirit gave to them to speak forth. In the citation from Joel you will notice how many things are predicated of the Spirit: It shall be in the last days, saith God, that I will pour out of my Spirit upon all flesh; and your sons and your daughters shall prophesy, and your young men shall see visions, and your elders shall dream with dreams; yea, even upon my bondmen and upon my bondwomen in those days will I pour out of my Spirit, and they shall prophesy. And then it goes on, And I will give wonders in the heaven above and signs on the earth below, blood, and fire, and vapour of smoke: the sun shall be changed to darkness and the moon to blood, before the great and gloriously appearing day of the Lord come, Acts 2:17 - 20. All that is millennial, or rather, introductory to that blessed period; but it is applied here as confirming what had just happened at Jerusalem. 

    WB-wThey all spoke with tongues  was that miraculous? Does it mean that a person who never knew a certain language got up and spoke that language? 

    JTYes; it was miraculous. We do hear them speak in our tongues the wonderful works of God, Acts 2:11. All these languages were represented and the speaking was intelligible; it was in keeping with the cloven tongues of fire. God was stressing that side of it, that the testimony should go out in all languages. 

    RWSActs 4:31 says, they were all filled with the Holy Spirit. After the apostles had been released and go to their own company, Acts 4:31 says, and when they had prayed, the place in which they were assembled shook, and they were all filled with the Holy Spirit, and spoke the word of God with boldness. Is that filling the thought of increased capacity? 

    JTI think it is renewal. It is confirmatory of what was already experienced. It was to encourage them, as we may experience in our little way now. God sometimes gives you to experience an impulse of the Spirit that you have not had before; God comes in to encourage us in our meetings in that way. 

    RWSComing into the company. 

    JTIt is a collective thought; the place was shaken  that was miraculous, of course, but it would remind the saints gathered of Pentecost. 

    AATIn Acts 5, I notice when Peter was rebuking Ananias he says Ananias had lied to the Holy Spirit, not to the brethren. How do you understand that? 

    JTWell, the three divine Persons are brought in. He lied to the Holy Spirit, Acts 5:3; to God, Acts 5:4. And he says to Sapphira, Why is it that ye have agreed together to tempt the Spirit of the Lord? Acts 5:9. I think it is to show that the enemy through Ananias and Sapphira was attacking God as revealed and operating in the assembly. It brings out, I think, the character of the moment  that God and Christ and the Spirit are seen operating in the assembly. 

    CAMYou were referring to the fact that the Holy Spirit had found a place; the speaking there is all over the world in the way of ministry, is that not a very encouraging thing, indicating that the Holy Spirit has such freedom? 

    JTIt is a great testimony now that there are those who make room for Him; you can see what is in mind here. They were all filled with the Holy Spirit and began to speak with other tongues as the Spirit gave to them to speak forth. The Holy Spirit is operating; He has got a means of doing it; scope is made for Him so that He can do it  a great testimony in Jerusalem. I am sure the Spirit of God is aiming at this with us now. It is a question of capacity. How much can each of us contain? 

    And then how much can we contain collectively? Speaking spiritually will be in the measure in which we are filled with Holy Spirit. 

    QuesIs that not brought out in Stephen?  Stephen was full of the Holy Spirit, Acts 6:5. 

    JTYes. It is a full vessel that is needed; that is a principle with God. And so in Johns gospel the six water pots were to be filled up to the brim and then they draw forth; that is there must be fulness, the vessel filled in order that the Holy Spirit might operate effectively. Christ was full of the Holy Spirit; also full of grace and truth. 

    ARActs 4 says, then Peter, filled with the Holy Spirit, said to them, Rulers of the people and elders of Israel ..., Acts 4:8; could that be seen by those who were listening? 

    JTI think so; you would see that that man was full of something. The mockers say the saints are full of new wine, but it is not so; it was too early in the day for people to drink wine; it was only the third hour. Peter condescends thus to meet the enemy. And then he goes on to give them a wonderful gospel, saying almost at the end: having therefore been exalted by the right hand of God, and having received of the Father the promise of the Holy Spirit, he has poured out this which ye behold and hear. It was not only the words they spoke but the effect of what they had received on the vessels; you could see they were different men, and that is what should mark every one of us. 

    CAMDo you not think Satan is making a very great effort in multiplying voices and amplifying them, to drown this wonderful speaking? 

    JTYes. It is remarkable that in referring to the Spirit the Lord in John 7 is said to have cried, If any one thirst, let him come to me and drink, John 7:37. Several times He is said in the Scriptures to have cried, and this time in relation to the Holy Spirit. 

    As regards the Comforter, what has been already said ought to be borne in mind. It is a title that does not convey what the Spirit is as the Spirit; it is a title denoting His functions. All the other titles link with what He is as the Spirit. He is called the Comforter, or Paraclete, which means One that looks after matters amongst the saints. And I think we ought to take good account of that and make room for Him in all matters relative to the assembly, relative to the service of God. There are principles to govern us, but we must make room for the Spirit in all matters. 

    WB-wFor he abides with you, and shall be in you, John 14:17. Is that why you use the word alongside? 

    JTThe word means that; the same title that is applied to the Lord Jesus above. He is an Advocate with the Father. That is the same word; He is carrying on for us up there. Everything that is needed on our account up there is taken care of. The Holy Spirit is operating here, exactly in the same way, only He is with us. 

    FSCIs that not the reason the word another is used? 

    JTIt is, because the Lord had been this to the disciples when He was here amongst them. He looked after things for them. He said, But I am in the midst of you as the one that serves, Luke 22:27. You wonder what He did not do when He was among the disciples. He did anything that was necessary to be done for them. 

    ARDoes that mean that the Holy Spirit would take on that service? The footnote says, One who carries on the cause of any one and helps him, John 14:16. 

    JTYes; that is the note in John 14. That confirms what we are saying. 

    ARIt is really very remarkable; I would like to get a little help on it. 

    JTWell, what has been said is the truth. Let us learn to make room for the Holy Spirit in matters that are relative to our position here in testimony. He is ready to serve us. 

    APTWould it be indicated in the multiplication of the food that was short? That was something the Lord did when He was there. In a meeting like this the Holy Spirit comes to serve us in every way. Now the Lord is not here, but the Holy Spirit is here and He would help in this or any such meeting. 

    ANWWhat is the bearing of the title Spirit of truth? It is linked with the Comforter. 

    JTThe bearing of that would be in our times when the truth is so beclouded by heresies. The Spirit of truth comes out in these chapters. He shall guide you into all the truth, the Lord says, John 16:13. So that we must make room for the Holy Spirit especially in that respect, because the truth is so important to be kept before the saints. And the whole truth, nothing but the truth. 

    ARWhen the Lord was here the disciples would come to Him for help, would they not? It is really the idea now that I learn how to make room for the Holy Spirit in me to help me. 

    JTThat is right; make room for Him. We are to be filled with the Holy Spirit, Acts 4:31, not partially filled, but wholly filled. 

    RemThe Lord manages our affairs up there and the Spirit manages our affairs down here. 

    JTThat is it exactly. The word Advocate in Johns epistle is the same in the original as Comforter here. 

    WB-wDoes it not work out in the Spirit using someone to help us in the practical working out of the thing down here? 

    JTIt does. Of course, the Holy Spirit is often limited Himself because of the weakness of the vessels available to Him, so that we do not have the same power they had in apostolic days; but still you can see at meetings how the Holy Spirit helps; one says one thing and another another; we are not arguing; we are not debating, but the Holy Spirit uses one after another, so that the truth comes out in what we say. He is concerned about the truth, and through His presence and service we are kept and helped generally so that we are guided into the truth. 

    ANWOf Stephen it is said, and they were not able to resist the wisdom and the Spirit with which he spoke, Acts 6:10. 

    RWSHow far does this help go? Is it in spiritual matters and temporal matters, or is it limited to the spiritual? 

    JTIt is spiritual. Of course, the Holy Spirit would act in you in keeping with what you have to do. So that even in your business He keeps you right; He keeps you free and above your circumstances. Otherwise you would be difficult and irritable. The great thing is to be in our ordinary affairs, our domestic affairs, and business affairs, to be above the circumstances; not to allow the circumstances to carry you, but you carry them. And therefore, you are superior to them. That is the Spirits function; to keep you happy, free and in power. And then you are able to do other things. The Holy Spirit does not teach you how to be a carpenter or a doctor; you do not expect Him to do that; but He will never fail us as we seek Him and give place to Him in our circumstances, so that we are kept superior to them. We are to be christians at all times; the idea of a christian is that you are made that. The disciples were first called christians at Antioch. In a little thou persuadest me to become a Christian, says King Agrippa, Acts 26:28. It was but a little. But Paul says such as I also am. To be truly a christian in everyday life gives me victory. 

    QuesThe Holy Spirit coming in then, would you say the Lord had in mind that the disciples would carry on His features in testimony? 

    JTExactly; it is the Spirit of Christ from that point of view. It is the supply of the Spirit of Jesus Christ that we all need for everyday life. 

    APTRomans 8 says, In like manner the Spirit joins also its help, Romans 8:26. That indicates how He serves us. 

    JTThat is right. He makes you feel that He is personally in you and that you have a spirit of your own. You would not confuse your own spirit with the Holy Spirit. He witnesses with your spirit that you are one of Gods children. That makes His indwelling very palpable, very real. 

    ADIn the end of John 15 the Lord says, ye too bear witness, John 15:27. What does that mean? 

    JTThat refers to the apostles. The twelve were to bear witness according to their own commission. He says, Because ye are with me from the beginning. They had been with Christ during the time of His ministry; they had this opportunity of learning from Him, of knowing Him, but then the Holy Spirit would witness also. And this would imply such men as Stephen and Philip and Paul and all the rest of us down the line. The Holy Spirit witnesses too, as proceeding from the Father. 

    MOIs the Comforter a provisional thought? 

    JTWell, it is primarily in view of our circumstances as we are here below. 

    MOWhat are we to understand by His being with us for ever? Is that another character? 

    JTThat is the Spirit Himself. And I will beg the Father, and he will give you another Comforter, that he may be with you for ever, the Spirit of truth, whom the world cannot receive, because it does not see him nor know him; but ye know him, for he abides with you, and shall be in you, John 14:16,17. The designation Comforter will no doubt continue, but as applied to the Lord and to the Spirit, it clearly refers to the period of the saints sojourn here below. We ought to become acquainted with the Spirit. Perhaps it is an expression that is not familiar, but we ought to become acquainted with Him, knowing Him, in us, as a distinct Person, distinct from ourselves, and He will be with us for ever. 

    WB-wIn John 14 it is the Person  the Spirit of truth, but Romans 8:16 says, the Spirit itself bears witness with our spirit, that we are children of God. We have the word itself applied to the Spirit. 

    JTYes, it is neuter. Well, that does not set aside the personality of the Spirit; it is a neuter thought as covering the Person. I should not make much of that; it is sometimes he and sometimes it. 

    ANWLike the neuter pronoun applied to the Godhead in Colossians? 

    JTQuite so; to reconcile all things to itself, Colossians 1:20. 

    ARWould it be too much to say that we should use the Holy Spirit that we might draw from the Lord on high? 

    JTThat is the way we ought to learn the truth. We have the expression the love of the Spirit; that there is One in us that loves us. It is not made so much of as the love of Christ and the love of God, but it is there, so that we do not forget that He is a divine Person, but has taken a lower place and keeps Himself out of view. And then we have the communion of the Holy Spirit, 2 Corinthians 13:14. It is very precious to keep these things in mind  what the Spirit is to us individually and especially in the assembly. 

    WFKHow do we grieve the Spirit and quench Him? 

    JTBy allowing fleshly ways and thoughts. You can quench Him by allowing natural feelings and thoughts in a meeting like this. Clericalism shuts Him out altogether. 

    QuesBut when he is come, the Spirit of truth, he shall guide you into all the truth: for he shall not speak from himself; but whatsoever he shall hear he shall speak; and he will announce to you what is coming, John 16:13. Could you give us some help on this? 

    JTWe have just spoken of that. Take an occasion like this, without assuming that it is just so, but to illustrate. One says one thing that is according to the truth so far as he sees, depending upon the Spirit and subject to the brethren; another says another thing that bears on it, and so on. Well, the Holy Spirit is here in the keenest way to put all these things together in our souls according to the whole truth, so that there is guidance. It is not so many things said, but the result as one whole. We all ought to be on the alert to get the benefit of the presence of the Spirit as thus operating amongst us, as sent down from heaven by the Father and by the Lord Jesus. How feeling He is! He is the Spirit of truth and guides us into all the truth. So that in what we say, we ought to keep in mind that it should fit into the whole scope of truth. 

    JTJrIn Acts 15 you would say they were guided into a right assembly judgment and nobody could gainsay it? 

    JTThat is a good illustration of what is before us, and so they finished: For it has seemed good to the Holy Spirit and to us ... Acts 15:28. 

    ANWIt would seem that divine Persons are represented as having matters before them. It seems to read that way in that remarkable verse: whatsoever he shall hear he shall speak, John 16:13. 

    JTSo that at a time like this there is the great reservoir of divine thought; the Holy Spirit is cognisant of all that, and He is in us and so you look for new thoughts, new phases of the truth, new touches and we all feel it when they come out. 

    Well, now we must finish with the third part of our subject, that is, the Spirit of God. What is to be noted in Genesis 1 is that the first mention of Him is as the Spirit of God, Genesis 1:2. Chaotic conditions had come into the creation, the earth was waste and empty. God never made it like that; He made it to be inhabited. He did not make it waste or empty, but it had become that, and darkness was the face of the deep, and the Spirit of God was hovering over the face of the waters. The waters were part of the creation but they had got into a wrong setting; they engulfed everything, and the Spirit felt that. That is the first thing to notice about the Spirit of God, that He feels things from the divine side. If calamity or disaster happens, He feels it. He is on the divine side here; He is the Spirit of God; it is God Himself in this way, feeling what had happened. 

    CNWhat is the idea of hovering? 

    JTWell, I suppose, as it were: What can be done with this? When Nehemiah came to Jerusalem he found chaos there. And when Sanballat the Horonite, and Tobijah the servant, the Ammonite, heard of it, it grieved them exceedingly that there had come a man to seek the welfare of the children of Israel. Then Nehemiah says, And I came to Jerusalem, and was there three days. And I arose in the night, I and some few men with me  but I told no man what my God had put in my heart to do for Jerusalem  and there was no beast with me, except the beast that I rode upon. And I went out by night by the valley-gate, even toward the jackal-fountain, and to the dung-gate; and I viewed the walls of Jerusalem, which were in ruins, and its gates were consumed with fire, Nehemiah 2:10 - 13. That is what is involved in the Spirits hovering over the face of the waters; as if to say. What damage has come about! And Nehemiah in the same felt the state of Jerusalem. It was in a dreadful condition and he went out by night to look at it, and he felt it. The Spirit of God felt it infinitely, what some being had done in devastating part of the creation of God. 

    CNAnd I suppose He is prepared to secure what there is, if there is anything at all to be gotten out of it, so to speak. He is prepared to do what He can to salvage the situation. 

    JTThat is right. He is prepared to bring in a new order of things, so that the whole chapter is devoted to this. The first thing is God said, Let there be light, Genesis 1:3. That is to be taken into account, that the Spirit hovered. What is to be done? The first thing is there must be light. So if we apply it to a man in his unconverted state, the Spirit is hovering, and the first thing he needs is light. 

    APfIs it not like the Lord Jesus at the grave of Lazarus? He felt things. 

    JTThat is right; He wept. 

    RWSThe Spirit of God seems to have the capability of grieving over a long period of time. It is possibly suggested here, and also in connection with the public history of the failure of the church. 

    JTQuite so. Who can say how long He had been hovering over the waters? It is God in His wonderful patience and His consideration for His creation. That is really the question that would enter into this position. The next thing is God said, Let there be light. God began to operate. But the first thing is the feeling way in which He took account of the disaster, and I think that is what we should keep in mind at the present time; the disaster that has come about in the history of the assembly, and how it is to be met. God is ready to meet it in everyone of us. 

    QuesWould you say this feeling is seen at Nazareth? The Spirit of the Lord is upon me, because he has anointed me to preach glad tidings to the poor, Luke 4:18. 

    JTQuite so. It was operative in the Lord when He was here; what He did, He did by the Spirit of God. Now the contrast to that is the beautiful statement in Matthew 3. There is no need to hover over Jesus. All is perfect there. It says, Jesus having been baptised, went up straightway from the water, and lo, the heavens were opened to him, and he saw the Spirit of God descending as a dove, and coming upon him, Matthew 3:16. There is no hovering. The heavens are opened to Jesus, and He saw the Spirit of God descending as a dove and coming upon him. He is seen as the Object of heaven. The heavens are opened to Him here; showing that He was infinitely and perfectly delightful to the Father and the Spirit comes upon Him accordingly, and then the voice. There is no chaos now. It is the direct infinite contrast to Genesis 1. Genesis 1 is not hovering over the face of the darkness, it is hovering over material that God had made, but it is out of use. It had become lawless. 

    QuesDo you look at the flood on the earth as being chaotic in that sense? Noah sends out the dove, and it returns to the ark, but then after seven days it returns with an olive leaf plucked. 

    JTThe flood was, of course, direct judgment from God. But the dove returning with an olive-leaf plucked off indicates that there was growth; the leaf was plucked off a tree. The Holy Spirit takes hold of what is living. And so here the heavens are opened to Jesus; there is no chaos there. Everything is infinitely delightful to heaven, and that enters into the inauguration of this dispensation. God begins with infinite perfectness in a Man; and then the Spirit of God coming in. It is here what Jesus saw Himself. And then you see the Spirit of God coming upon Him. The One that is perfectly capable of appreciating the heavens opened, and the Spirit coming down, perfectly capable, infinitely so, of appreciating all that. 

    APTIs there a somewhat synchronising thought in Philadelphia: I have loved thee, Revelation 3:9? As to whether that characteristically comes through. 

    JTI think so. There is correspondence with Jesus in Philadelphia. The assembly is of Himself and He loves her. 

    FNWIs that correspondence seen developed in Romans 8 in the progression there, where the feelings of the Spirit are seen, and His part with us. His help to our need; and conformation to Gods Son seen in us, and the glorifying of those whom He has justified  as if this line is reached? 

    JTThat is very beautiful. And what we have said about the Lord as over against the chaotic condition of the material that God had created is worthy of special note. We have in Jesus infinite perfection, and heavens appreciation of Him is all, we may say, for Himself. That is, God would begin over again with One who perfectly appreciates what heaven does, what heaven values. And so when we come to the gospel, Romans teaches us how we are brought into accord with that, so that the Holy Spirit is in us, forming us so that we should be like Jesus. The section begins really with the glory of the Father. One has often thought of the first day of the week; the Father begins it. He raised Christ from the dead by His glory. The first day of the week is the immediate outcome of all that, and the Spirit comes into it, because the Lord Jesus breathes into the disciples and says, Receive ye Holy Spirit, John 20:22. So that there is perfect correspondence with Christ in that sense, in the saints receiving the breath of Jesus. Breathing into us is the most intimate transaction. 

    RWSThat verse read in Matthew 3:16, lo, the heavens were opened to him, and he saw the Spirit of God descending as a dove, and coming upon him: and behold, a voice out of the heavens saying ... is as if to emphasise the joy in heaven and to call our attention to what is happening. 

    JTYes, it is to Him, and then this is calling others attention to what is happening; we are brought into it in that way. Matthew has the assembly in mind. It is brought into infinite affection, a scene of reciprocal affection in divine Persons is in that; He is in us now, making us suitable to it, making us part of it. 

    ARYou might say that in spite of the chaos that has come into the churchs history He is not hovering today over the face of the deep: I mean He is really in believers, is He not? 

    JTQuite so, but there are a lot of believers in that chaotic condition and the Spirit of God is concerned to get them out of it. 

    ARHow would He work in them there? 

    JTEach of us who have been delivered out of it should be able to give an account of His service to us. You see how He waited for Cornelius and when the time came He fell upon those who were hearing the word, Acts 10:44. The Spirit secured them out of the world. 

    WAWIn Acts 9, would you say, in regard to Paul, he was in a chaotic condition in darkness and the Lord came in and the scales fell from his eyes  a remarkable case? 

    JTCould anybody be in a more chaotic condition? 

    GVDWould you say a word about proving the spirits, if they are of God. Hereby ye know the Spirit of God, 1 John 4: 2. 

    JTEvery spirit which confesses Jesus Christ come in flesh is of God, 1 John 4:2. That is the test  Jesus Christ come in flesh, that is the One upon whom the Holy Spirit came at His baptism, and we, as of God, confess Him come in that way. The Spirit of God in us confesses Christ in that way. It is the truth of Christs Person, the truth of the incarnation, the confession of it. 

    ARNo one can say. Lord Jesus, unless in the power of the Holy Spirit, 1 Corinthians 12:3. And we say, Abba Father by the Holy Spirit, Romans 8:15. I was wondering whether, if the Holy Spirit had liberty in us, every brother would be functioning in the assembly. 

    JTI am sure that is the truth. 

    JHEHereby ye know the Spirit of God: every spirit which confesses Jesus Christ come in flesh is of God. That is a new condition, a new relationship, is it not? It would dispel all thoughts of His sonship in eternity; it is a relationship into which He came. 

    JTIt would. He is come in flesh. God had said to Him prophetically, Thou art my Son; I this day have begotten thee, Psalm 2:7. 

  
    HEADSHIP (1) (JT 52)

    Ephesians 1: 19 - 23; Genesis 1: 26 - 31

    JTHeadship is in mind for this series of readings. The first feature to be considered is headship in Christ to the assembly; not His headship of it but His headship over all things to it. Then we have His headship of it, mainly what He is as source of supply for it; then what He is in relation to the service of God as Head; and finally what He is in the public sense  Head of every man according to the order of God in creation. 

    Beginning at the top, we shall work downward. In what we read in Ephesians 1 and in Genesis 1 we shall get the leading features of the matter. The usual way to learn is to begin at the initial thought of a subject; but as what is in mind now is a general view of headship it is thought that we shall obtain this more quickly by looking at it from the top. Paul said to the Corinthians, I speak as to intelligent persons, and that is what is in mind, a general knowledge of the subject already existing amongst us. Ephesians 1 presents it in its most exalted bearing, corresponding with Genesis 1. We have in the latter the divine thought before sin came in, and God had in mind to carry wisdom into creation as already inaugurated. According to Proverbs wisdom was there as creation took form; whatever was done, wisdom was there, entering into it. It is obvious that as creation was finished wisdom must continue in order to maintain what had been inaugurated, and the verses read indicate this. The same is true of the assembly; not only authority, but also wisdom is essential to its maintenance. 

    The great display of it all will be when Christ comes in glory with the assembly, when the headship of Christ will appear, the assembly having part in it. The all-various wisdom of God is operative in the assembly now; it will also be operative in the millennium, and in the final or eternal state. These remarks will help us to see the place of the assembly in the divine scheme, and the need of coming into the light of divine purpose so that we may be in the place assigned to us. In Ephesians 1 we have a great prayer by the apostle Paul relative to this subject, and in chapter 3 we have another one. In the latter he desires that the Christ may dwell, through faith, in your hearts, being rooted and founded in love, in order that ye may be fully able to apprehend with all the saints what is the breadth and length and depth and height; and to know the love of the Christ which surpasses knowledge; that ye may be filled even to all the fulness of God. What a prayer this is! What has been read in chapter 1 is a prayer involving the great thought of headship to the assembly; not of it, but to it. 

    ANWWill you distinguish between head to the assembly and head of it? 

    JTIn our verses headship includes the assembly; she has part in it as Eve had part with Adam in dominion over the lower creation. In chapter 5: 22 - 24 Christ is Head of the assembly, and in Colossians 1: 18 he is head of the body, the assembly. The assembly already knows her relation to Him. In Ephesians 2: 21 the assembly is said to increase to a holy temple in the Lord, which means a place of acquiring His mind. In the millennium the assembly will afford wisdom to the universe. 

    AEHThe thought of being Head to the body involves something of the character of Christ worked into the saints by the Spirit of God; His feelings and thoughts are now expressed in the assembly. 

    JTYes. The assembly, being of Him, is great enough for this. It increases to a holy temple in the Lord; it is thus the vehicle of His mind. The whole administration of the millennium will be according to wisdom, for no matter how general subjugation is effected, what is done must be done in wisdom. 

    ANWSo that the result of the subjugation in 1 Corinthians is that God is intelligently known in everything, God ... all in all. 

    JTThat is right; so that we have the headship of God in Davids ministry. In eternity there will be no need of subjugation; the Son also himself shall be placed in subjection to him who put all things in subjection to him, that God may be all in all. The whole scene shall be in intelligent subjection. 

    CHHWould the administration of wisdom in the assembly bring in that thought? 

    JTThat is part of what we are considering; in Ephesians 3: 10 that great fact is stated. Already wisdom is seen in the assembly by the principalities and powers above; it is not simply that we are learning  though I trust we are  but it is for other eyes, and that brings out what a wonderful vessel the assembly is. 

    QuesAre the saints viewed here as Gods inheritance? 

    JTYes. There must be the thought of intelligence in us to be worthy of being in the inheritance of God. His inheritance in the saints implies that we are like Him morally, partaking of the mind, the thinking faculty, of Christ. 

    ABWhat you say here in regard to creation is most interesting, that the wisdom required in creation is for its maintenance; and that this also refers to power. 

    JTThe power that works in us (Ephesians 3), is the power that wrought in Christs resurrection. If we get these two thoughts we shall get the bearing of the whole matter, especially that of wisdom entering into the question of creation. Everything was delightful before it; wisdoms presence implies that all was perfect; 

    it has functioned ever since in the creation, and it is continuing to do so. There is no discrepancy in the motions of the heavenly bodies, and the effect of wisdom is seen down to the minutest part of creation. God has done all in wisdom. It is especially seen in man and the place assigned to him in creation. Dominion, involving headship, is vested in him. In speaking of man before his creation God said, Let us make man in our image, after our likeness; and let them have dominion, Genesis 1: 26. That is how the matter stands, and as seen in the next chapter man is tested as to his qualifications for headship. In verses 19 and 20 we read, And out of the ground Jehovah Elohim had formed every animal of the field and all fowl of the heavens, and brought them to Man, to see what he would call them; and whatever Man called each living soul, that was its name. And Man gave names to all cattle, and to the fowl of the heavens, and to every beast of the field; but as for Adam, he found no helpmate, his like. This passage should be borne in mind in considering the thought of headship in creation: man was to qualify in regard of what he was set over as head; and he qualified in being able to name the creatures as the Creator brought them to him. 

    LESWould Proverbs fit in with what you are saying as to image and likeness, that there should be correspondence, that man might have part in the headship? I am referring to the image and likeness in Genesis 1 in the working out of the economy. 

    JTYes. Man as created was like God. Paul said to the Athenians (Acts 17: 28, 29), For in him we live and move and exist; as also some of the poets amongst you have said, For we are also his offspring. Being therefore the offspring of God, we ought not to think that which is divine to be like gold or silver or stone, the graven form of mans art and imagination. We are His offspring, and hence men convey some idea of God. Correspondingly, christians are like Him in a greater sense. For the new man ... according to God is created in truthful righteousness and holiness, Ephesians 4: 24. There is thus in the new man likeness to God and consequently representation of God. Image implies representation. 

    AEHDoes the phrase, the spirit of wisdom, connect with that, showing that wisdom is not just a collection of ideas, but is actually a quality in the saints? 

    JTYes; through it headship works out; and the Head knows that of which He is Head. It does not go the whole way in Adam. Solomon speaks of the creatures (1 Kings 4: 33); And he spoke of the trees, from the cedar-tree that is on Lebanon even to the hyssop that springs out of the wall; he spoke also of cattle, and of fowls, and of creeping things, and of fishes. Speaking of the creatures, as seen here, goes further than merely naming them. Thus in Solomon there is progress in qualification for headship in man. In Christ we have the full thought, and the assembly has part in this, for it has all the treasures of wisdom and of knowledge. Christ is Head over all things to the assembly. 

    AEHSo that the eyes of the heart enter into the matter too. Are these qualities of headship? 

    JTThey are. The affections should be brought into the matter. The natural man is not concerned about affections in investigating the creation; with him it is just knowledge; but the christian brings the heart into it. If we are to influence the persons with whom we have to do we must know them. Christ knows the persons over whom He exercises headship. 

    HBWould John 1: 42 fit in in some measure? It says, Jesus looking at him said, Thou art Simon, the son of Jonas; thou shalt be called Cephas (which interpreted is stone). 

    JTYes; that is Johns line. Matthew says, Thou art Peter, but John says, Thou shalt be called Cephas. 

    That is, the quality in mind would work out in him and be manifested in time. The Lord Jesus knows, and He deals with us according to His knowledge. He knew how to deal with Peter. 

    SWPHas the word called in John 1 the same force as in Genesis 2: whatever Man called each living soul, that was its name? 

    JTAdam says of one creature, Lion; that is its name. In Proverbs Solomon says, The lion ... turneth not away for any. Solomon enlarges on what Adam said, but what he says as referring to the character of the lion is the same in principle as Adams word. 

    ANWThe apostle does not say the assembly should be subject to Christ, the assembly is subjected to the Christ, Ephesians 5: 24. 

    GATWill you say a word as to where man got his intelligence in giving names to all the creatures? 

    JTHe had no one to imitate; most of us are imitators, but Adam was not one. He was endowed by God with the intelligence he had. God knew it was there and He brought the animals and fowl to Adam to see what he would name them. This would bring out what God had placed in him, showing what wonderful intelligence he had. 

    GATWould you say that the assembly acting in the light of headship today is able to name things? 

    JTYes. I should like to have a judgment of every brother and sister and to value rightly what there is of God in each; all else must go. Adam did not speak of the vegetable kingdom; he named the animals and the birds. And out of the ground Jehovah Elohim had formed every animal of the field and all fowl of the heavens, and brought them to Man, to see what he would call them, Genesis 2: 19. He did not name the fishes. God worked in this respect in a limited way, having the creatures immediately connected with man in mind. Adams supremacy was worked out there. The sovereignty of God is thus seen. He worked on Seths line, and after the deluge He worked in Shems line, while Japheth is specially in view in the gospel through Paul. The east will have its visitation through a particular testimony presently (Revelation 14: 6, 7). 

    WGTThe moral superiority seems to be brought to light prior to the introduction of the woman. Headship must be entirely seen in the man before the woman is brought into view. 

    JTHe is qualified for headship before she comes into view, but when she comes she is his counterpart. Jehovah does not ask Adam to name her; God is, in effect, waiting without saying anything to see what the reaction will be in Adams mind as the woman appears. Adam has seen nothing like her before (verse 20). He had evidently been looking, and there was undoubtedly a void in Adams heart. Eve is needed to complete the man. She is not merely a help, but his complement. The assembly is Christs body, His fulness. 

    WGTHas not the preposition to peculiar moral value: head to the assembly? What was in Adams mind as to the woman would correspond with what the assembly is to Christ in His headship. 

    JTYes; the woman was Adams counterpart, not simply his helper. She would be joined with him as of him, his like. He had a mind capable of appreciating such a creature. He could distinguish the lion and such animals, but here is a being entirely different from any yet brought before him. Jehovah brought her to the man, which is most touching. He had been dealing with material things and the animals and birds, but now He is working with the human heart; He would bring in affection. Adam would see a creature like himself. God formed her while Adam was asleep, but there must be a heart matter in relation to this personage, and God knew that. He said nothing, but Adam said, This time it is bone of my bones and flesh of my flesh. We have no instance of a reason for the names of the other creatures, but Adam gives his reason for the name given this one. In the millennial day there will be a reason for everything, all will be divinely right and intelligibly so. The temple of God will be there, that in which His mind will be made known. 

    AEHIs there any sense in which the heart matter, the affections, enter into the naming of the other creatures? I wonder if Adam did not have them in mind as bearing the stamp of life. 

    JTHis affections may have been active, but there is no indication of it. In fondling cats and dogs we do not express spirituality. There is, however, a link of sympathy between man and certain land animals and birds which is indicated in Nathans parable (2 Samuel 12). 

    TWGod says, Let them have dominion over the fish of the sea, and so on, Genesis 1: 26. I was wondering if this would fit into what is before us? 

    JTThat verse belongs to our subject. It refers to rule in which the woman had part with man. The thought of naming enters into this; I am qualified for headship as I am able to name things with which I have to do. It is seen in Adam. 

    WGTDoes not Adams statement, This time, have great significance at this point? 

    JTYes. He could have said, I call this animal a lion because of its propensities; but he did not go to that length. He just named the lion. But when the woman comes into view God does not enquire, What do you call this creature? He waits to see the reaction; He is bringing out what is in Adam. And Adam says, This time it is bone of my bones and flesh of my flesh: this shall be called Woman  Ishshah  which is a new word. That brings language into view; this word was not used before. God knew the intelligence of Adam, that he had power to formulate words and sentences expressing reasons for things. This incident brings out the power of language by which men convey thoughts. 

    WGTDoes not verse 20 suggest that the naming of the animal kingdom was a finished matter? The helpmate was not found in that order of creature. 

    JTThat is right. Adam must be alone if there is no creature like himself. And so God builds the woman and brings her to Man, and he is able to name her. 

    LESPsalm 139: 14 would bear on this: I will praise thee, for I am fearfully, wonderfully made. Marvellous are thy works; and that my soul knoweth right well. And then David goes on to speak of his bones and his unformed substance. 

    JTThat fits in with what we are saying; a human being is in mind. Eve had a peculiar formation, and she is standing before Adam now; what will his reaction be? 

    SWPThere was no established precedent for this. 

    JTNo, but what a creature Adam was! His qualities were brought out by circumstances; he says, This time. 

    ANWWhen he calls her name Eve he gives, another reason for doing so: And Man called his wifes name Eve; because she is the mother of all living, Genesis 3: 20. 

    JTJust so. That comes in after sin had come into the world; but here it is his bone and his flesh. You can visualise him saying, See what I have! Adam was asleep when she was made, but he discerns her and without having seen her before he can name her, Ishshah. He is now in the social world, not among cattle, but in a world where there is one whom he can love and who can love him. In type, Christ and the assembly are before us. 

    ABIt is remarkable that verse 21 comes in following the statement at the end of verse 20. It says there that he found no helpmate, his like, or counterpart; 

    so that in the animals there is no response to him, and now Jehovah Elohim comes in to meet his need. 

    JTThat is right. The word found there would mean that there was a longing in Adams mind, there was a void. 

    ABWe discern in this that intelligence is developing in Adam in looking for this response. 

    JTYes. All the animals are brought to him but there is no response of affection in his heart. There was no one his like. 

    SWPWhat God has in mind is that this faculty of understanding in Adam should have affinity in another. 

    JTYes, Ish and Ishshah. These names refer to man and woman as exercising mutual affections, mutual regard, developing family feelings. Ish will be head of Ishshah, and also head over all things to her. Adam used such discernment in naming the woman as shows that he was progressing in intelligence. And correspondingly if we are to have part in headship we must know what we are head to. 

    HBDoes the word therefore in verse 24 show progress in intelligence too? 

    JTYes. One flesh involves the mystery; it is the union of the assembly with Christ. The assembly has part in the headship, being Christs body, the fulness of Him who fills all in all. It is of Him and so possessed of His faculties and sensibilities as Man. The assembly is thus capable of having part in His headship over all things, expressing Him in the universal position accorded to Him by the Father of glory. 

    WGTThere is no conversation about the matter between Jehovah and Adam, but there is immediate response from the heart of God to Adam, that he should have a helpmate. God acted immediately. 

    JTThere is no conversation between God and Adam in verse 22, but the reaction in Adam is perfect as the woman is brought to him. 

    WGTI was thinking too of Jehovah Elohim causing a deep sleep to fall upon Man; He used this method to bring into being a helpmate for him in answer to his need. 

    JTGod is thinking of that; there is no helpmate for Adam. It was not good for him to be alone, and God said, I will make him a helpmate. 

    GATHad the woman to be brought in before the full thought of God could be brought into view? 

    JTThat is the point. Christ is Head over all things to the assembly. Man, including male and female, was to have dominion; they were to influence the whole earth. 

    CCTIs that why Adam brings in that this time it is bone of his bones, in verse 23? Does this bring out the true import of headship? 

    JTIt brings out his qualifications for it. What intelligence he had, even in language! Later he called his wifes name Eve, because she is the mother of all living. This is evidence of his intelligence, even after sin came in. The man of Decapolis in Mark 7 was deaf and could not speak right, and the deep feelings the Lord expressed as to him are most remarkable. They show the great importance of the faculties in men of seeing and hearing according to God. These faculties are essential to the great place man has in the counsels of God. 

    AEHAs to Adam having found no helpmate, his like, I was wondering if we lay hold of the full meaning of that. Would what you are saying help us in variety in the service of God? Is there not a certain essential need as to language in answering to the revelation and full knowledge of Him, so that service to God should become fuller through the power of language? 

    JTI am sure that is right. I think the power of speech, expressing thought, is the most remarkable of the works of God in man; and it is essential to what we have before us. Headship requires it. Christians are said to have the mind of Christ, which implies that we can think as He does; and our speaking is to be with understanding (1 Corinthians 14: 19). These things characterise the assembly as Christs body. She is His fulness in His heavenly dominion and headship. 

    CHHWhat would be seen in distinguishing between bone and flesh? 

    JTBone of my bones: by enlargement this would mean the framework. Look at any other creature as compared with man: there is none other comparable with the human frame. Darwinism is absolutely false; there is no such thing as development from a monkey to a man. Adam had seen the giraffe, the ape, the monkey; there was in them no bone of my bones and flesh of my flesh. There was no correspondence between Adam and the other creatures. The mans name is Ish, the womans Ishshah, because she was taken out of Ish. 

    CHHWould the flesh refer to feeling? 

    JTYes, and ornamentation. In Ezekiel 37 the bones are all there; bone comes to bone, and then sinews, then flesh, skin and breath. Ornamentation enters into flesh and skin. Ish and Ishshah imply persons in mutual attractiveness, a state of relationship and being where love will prevail. 

    CHHWould you say, applying that to the assembly, that there is a need of stability of principles, and yet balanced with feelings of affection? 

    JTYes. There are two general thoughts: bone, that is, the framework, involving dignity; and flesh, filling out that and implying ornamentation, as already said. To keep to our subject, the position in Adam and his wife here foreshadows Christ and the assembly in Ephesians 1. They have dominion over all the creatures on earth. Adam knows the names of these animals, the designations of the things he and his wife are head to. Other features would be discerned and Eve would have part in this; she had intelligence corresponding with that of her husband. They were not carnivorous yet, so the idea of food in Genesis 1: 29, 30 would govern them. Adam and Eve would not be inactive; they were to be in the garden in intelligence as to these creatures around them, and they would know what to do as matters needing attention arose. Jehovah Elohim made every tree grow that is pleasant to the sight, and good for food, Genesis 2: 9. All was for the comfort and pleasure of the man and his wife. 

    LESReferring to the word Ish, would the full result of the recovery of the truth climax itself in that? In Hosea the word is used, and in a social setting, where it is said Thou shalt call me, My husband, which is Ish (chapter 2: 16). 

    JTThat is beautiful. Earlier Jehovah had rejected this claim, verse 2; now she has been allured into the wilderness and caused to sing there by Him, and Israel takes the place of wife, calling Jehovah Ish  My husband. This has its fulness in Christ and the assembly. 

    WGTWould headship come in too in regard to Noah? There were Noah and his wife, his three sons and their wives, and the animal kingdom. 

    JTThe animals came to Noah, which is very remarkable, showing that headship was there; they came to him and he would be tested as to what to do with those creatures. The ark was a figurative order of things. In all these things we are instructed that we are to have intelligence as to those over whom we have influence. Ishshah is simply a feminine extension of Ish; she has his faculties and instincts and hence is fully capable of having part with him. The assembly corresponds with this perfectly. She is Christs body, the fulness of Him who fills all in all. 

  
    THE SPIRIT OF GOD (JT 52)

    Genesis 1: 2; Genesis 2: 6, 7; Genesis 6: 3; Romans 8:23-27; Romans 8:15

    My remarks will be about the Spirit of God. I have in view to develop and make clear that through Him divine feelings are set out. The Spirit of God, of course, is God, but come in, even sent in, in the attitude of dependence. He, therefore, comes down very low to be alongside of us and in us to take account of us feelingly. 

    So I have in mind to look at a state of chaos effected by some power hostile to God, but causing deep feelings in God. The earth was waste and empty, and darkness was on the face of the deep. God never created things in that condition. It was without form. All that we can see of Gods creation indicates great attention paid to form; and, too, all that we can see indicates that voidness is not a divine thought. And the absence of light, which is darkness, is not a divine thought. Light marks Gods operations, for He is light, but in the state described here, darkness was on the face of the deep. And on account of all these things, the Spirit of God is clearly affected, for He was hovering over the face of the waters. He garnished the heavens, but He is not mentioned in that connection here. He is occupied with this state of things; not with the ornamental side of the creation. It does not say the heavens were waste and empty; it is just the earth. 

    Apparently the catastrophe was not universal; it was limited. It is always so, including the present state of things. The state of christendom is very bad, but still there is something for God. And what there is has been preceded by divine feelings. Many weepings, many tears, preceded what we are now enjoying. What we have is limited, I admit, but still we are enjoying something. That is, God came in; He came in to make a change in the profession of christianity; but before coming in in a positive way, He came in feelingly in a negative sense, for He felt what the enemy had brought in. And so it is, bringing the matter down, not only to the profession of christianity, but to each individual. God is affected when any of us turns aside from the truth. He is the first to feel it; and He feels it very keenly. His feelings will be reflected in those who are spiritual; whether it be in our parents, brothers or sisters in the flesh, or our brethren, God has a way of coming in and causing right feelings when there has been in any of us, departure from the truth. You will remember how the Lord in one of His parables, said that a certain householder sowed good seed in his field and his enemy came and sowed darnel. In the explanation of the parable the Lord says, The darnel are the sons of the evil one; and the enemy who has sowed it is the devil, Matthew 13: 38, 39. It may be through a school friend, or a business friend, or some hobby that has been taken on, or the love of money  whatever it is, an enemy has done it and you are not what you used to be. There is a want of form, a certain voidness; and if a spiritual brother speaks with you the conversation is not tasteful to you. You are without form and void spiritually. But God has a means here of expressing His feelings, His Spirit being here in the assembly. 

    And so in the scripture I read, it is said, the Spirit of God was hovering over the face of the waters. The earth was evidently totally immersed as it was in the days of Noah. And hence what feelings! Who can fathom the feelings of the blessed Spirit of God as He brooded over it? It would not be in part only; the whole position would be noted: darkness, and below the darkness, water; just water, not a pulsation of life at all. And so it was; for how long, Scripture does not say. Geologists and astronomers are very profuse with their years; they have plenty of them, sometimes, I believe, far more than God, and sometimes far less! The Spirit of God was in this attitude for how long no astronomer or geologist can tell. Only God knows how long the period was. And how long He can mourn over disaster, who can tell? But there is the fact for reception into our minds that the Spirit of God moved upon the face of the waters. God would make use of the waters; they are a creation. And so, if the Lord is going to take any one up here tonight to bless him. He is not going to make any use of the darkness that is in your soul; He will dispel it to make use of your soul; He is going to make use of you as the darkness is removed. The Spirit is not said to move over the darkness, but over the face of the waters. They will be used later. Presently, the earth emerged out of them; the water was not destroyed, nor the earth. In principle, darkness was dispelled. God said, Let there be light, and there was light. Light displaces darkness. Darkness is retained in Gods wise ordering. He called it night and separated it from the light. God is light. There is no darkness at all in God. 

    The whole of the first chapter after this is the outcome, morally, of the Spirit of God moving on the face of the waters. What was below was going to be brought out. The earth was to emerge and bear fruit. The power of vegetation was put into it, and grass and trees were to grow out of it. Man was to be made out of its dust. What a development! All this is preceded by the Spirit moving on the face of the waters. History is brought out. God did not make the earth in its submerged condition. In the beginning God created the heavens and the earth. The earth was specially in the mind of God; life was to be in it; trees were to grow out of it; grass was to grow out of it, and man was to be made out of it. 

    Now that is chapter 1 very briefly. Chapter 2 is Jehovah Elohim; not now dealing with darkness. In truth, it is foreshadowing the wonderful period in which we are; the period of glory to glory. Genesis 2 is a wonderful chapter. It is a chapter of glories. Intelligence in man marks it, the breath of God having given him being. God is spoken of as breathing into Adams nostrils the breath of life. It is not that He lives as we do; far otherwise; God is a Spirit. But the Holy Spirit is pleased to bring things down to our understanding. Thus man became a living soul by the breath of God. The Spirit of God says there was no man to till the ground (verse 5). It is not no being, but no man. God is going to have some one to work with Him. If I am restored out of the chaos I had gotten into, God says, I want you to work with Me. The Lord Jesus says, My Father worketh hitherto and I work, John 5: 17. That did not mean the Father stopped working. The last Adam was now here and He was working. 

    I wonder how much we think of this as we turn aside from the truth  that God has lost a man. The Lord Jesus says, How much better then is a man than a sheep! Matthew 12: 12. A sheep is of some value to God. The sparrow does not fall without Him, but God attaches great value to a man. So, there was no man to till the ground. And yet chapter 1 says, Let us make man in our image, after our likeness ... And God created Man in his image, in the image of God created he him; male and female created he them (verses 26, 27). But chapter 2 says there was no man to till the ground. So we must think a little and understand how God puts things together. He leaves them for a moment and then comes back to them and tells us that a certain thing was created before another. Many things were created before man, and man was created before woman. In fact, when we hear of her in chapter 1 we would think she was created with Adam, whereas in truth she was created after him. And when she is specifically brought into being, it is not creation, it is making or building. An architectural word being employed suggests peculiar dignity; the material of which she was built suggests dignity also, for it was a rib of man  not dust of the ground. 

    As to the material used to make man, the passage says that God caused a mist to rise out of the earth, and it watered the face of the ground. And then, Jehovah Elohim formed Man, dust of the ground, and breathed into his nostrils the breath of life; and Man became a living soul. It is just the dust of the earth, but the thought of moistening the ground immediately precedes this, and evidently enters into that out of which man was formed. That he was dust of the ground, is inserted here anticipating the Fall, intended to be a humiliating fact connected with sin, in view of repentance. But the passage shows that the material out of which man was made was of less value than that out of which woman was made. The main thought, however, is that man was formed and breathed into by Jehovah Elohim and in this way became a living soul. It is of a rib of man, as living by the breath of God, that Eve was built. Thus there is no inferiority on either side, but man is not of woman, but woman of man. Paul says, For man is not of woman, but woman of man, 1 Corinthians 11: 8. Chapter 2 of Genesis is a chapter of glories. What enters into the mans glory is that as formed by God. He breathed into him; it is not said that He breathed into the woman. He may have made her to live by a less distinctive transaction. In Ezekiel breath is said to come into Israel through prophecy. Animals live by breath, too, but we are not told how this took place as they were created. God breathing into Adams nostrils indicates that He was operating with very pleasing material. He breathed into mans nostrils, we are told. Think of that transaction of Gods! These details help us to know God. What did He breathe into man? The breath of life. Hence the great superiority of man above the animals. The breath of life. 

    And then God takes a lion and brings him to Adam. He takes an elephant and a horse and brings them to Adam. How did He do these things? How did He take the birds to Adam? Scripture says He did, to see what Adam would call them. Was Adam equal to this? Yes. How pleasing he must have been to God! You see Adam there in the field and an elephant coming up. God brought him up. What are you going to call this creature? Elephant. God was pleased with that. What are you going to call this creature? Horse. That one? Lion. That one? Sheep. See how wonderful God is, coming down to His great creature, into whose nostrils He had breathed in this familiar way! 

    The apostle Paul says to the Athenians, Some of the poets amongst you have said, For we are also his offspring. Why then did they think that God is like gold, silver, or stone to be worshipped? God is thus available to be known by us; He is not far from each one of us: for in him we live and move and exist, Acts 17: 27, 28. Elihu says, The Spirit of God hath made me, and the breath of the Almighty hath given me life, Job 33: 4. That is a remarkable scripture. Elihu was representative of God; one in a thousand, an interpreter. He connected his very being with the Spirit of God; the breath of the Almighty had given him life. I refer to that because of this remarkable chapter in Genesis, so full of glory, as if God were to cause His own glories to shine out before Satan showed his hand and caused darkness. In the second chapter the breath of God causes man to become a living soul: and he is set in the garden to till it and guard it. He was to have dominion and a general working part in that which God had created and made. He was intelligent in all this as shown in his naming of the animals and fowls. Solomon spoke about all these things. The millennium will bring out the wonders of creation; certainly of the earth. God would say, You must have the man, the woman, and the lower creatures; the land animals, the beasts and the birds to fly in the air. You must have all these. They are all made for a purpose, and they will all appear according to the divine intent in the millennial day. God says in effect to Adam, I am in covenant with you; I am linked with you, and I want you to be with Me in all that I have made. How applicable that is at the present time! God would bring us to be fellow-workers with Him. God is working governmentally, but He is also working directly through Christ by the Spirit, and He is calling us to be with Him. He is feeling it if you are not. If He has lost one of us, He is feeling it, and would say, He is better than a sheep. 

    I now go on to Genesis 6 for a moment, to show you how the Spirit is pleading. That is feeling too. The word plead is energetic. You may depend that there is great feeling in striving by the Spirit. In this service He may use others to save you, as He is doing. It is a day of household salvation. A peculiar phase of the truth that is being emphasised is the household. The fathers and mothers are overwhelmed at times with the conflict there is to save the children; and the Spirit of God is in it. To the young here I would say, He is striving for your salvation, to keep you out of the evil; and if you are in it, to deliver you out of it. I just touch on that verse; it is a gospel verse. God says, My Spirit shall not always plead with Man; not, I shall not plead, but my Spirit; that is Himself in a feeling way. He will not always strive with men; but He will give him one hundred and twenty years; that is, until the flood. 

    Now I pass on to the New Testament to bring out my main thought, and that is the activities of the Holy Spirit in us. I have been speaking about the breath of God, and it is very touching that the incoming of the Holy Spirit is called impetuous blowing or breathing, in Acts 2. It is not, however, breathing into the disciples as the Lord did. That is peculiarly touching. The Lord, it says, breathed into them, and says to them, Receive the Holy Spirit, John 20: 22. That is to say, they were to understand what they were receiving. But in Acts 2 it is an impetuous breathing, (see note in New Translation). That is, a powerful sound coming in from heaven. What is the actual fact of the Spirit of God coming in in this way? And there came suddenly a sound out of heaven as of a violent impetuous blowing, and filled all the house where they were sitting, Acts 2: 2. But it is violent breathing, as the note says. That is, God is coming in Spirit-wise. That is the point. Think of the divine thoughtfulness in all this, dear brethren! Would that we had a right appraisal of the blessed Spirit of God; what divine Persons had to do in order to make it possible to impart the Spirit, and then that He should come in in this way! So that the cloven tongues as of fire sat upon each one of them. And when the actual speaking begins, it is as the Spirit gave to them to speak forth. The disciples spoke about the great things of God, the Spirit of God thus acting in them. 

    And so I thought these verses in Romans 8 would help us. The apostle says in verse 23, And not only that, but even we ourselves, who have the first-fruits of the Spirit. Christians have the Spirit in a greater and more blessed way, a more elevated way, than others  the first-fruits. But, in spite of that, we also ourselves groan in ourselves, awaiting adoption, sonship, that is the redemption of our body. The real cause of the groaning is the state of our bodies  the mixed condition in which we are; and what will bring that to a definite end is the redemption of our bodies, and that is called sonship here. So that, as to the state of our bodies, we are not in the state of sonship absolutely, yet. We may as well accept that, although it is said, ye are sons (Galatians 4: 6), but sons by faith, not by actuality; I mean, in the sense of our bodies being included. Our bodies are mortal; they are subject to corruption; they are liable to corruption. We are all sons of God by faith in Christ Jesus. It is a heavenly relationship; but our bodies are not equal to that, and so we are awaiting adoption, that is the redemption of our body. 

    You may say, I thought I was redeemed in toto when I believed in the Lord Jesus. Well, that is true in the great principle of salvation, but my body needs redemption yet, because I am liable to death and the grave. We should never die if our bodies were redeemed in the sense of Romans 8: 23. We are awaiting that. Our bodies are liable to death, and yet God is using them. We are to present them to Him as living sacrifices, but we await the glorious redemption of our bodies. Does everybody here really understand that verse? I would you did. Awaiting sonship, for that is the word; adoption is sonship; and the meaning of that in this passage  every passage has to be taken in its context  is the redemption of our bodies, so that they are no longer liable to death. In the meantime, the apostle says that although we have the first-fruits of the Spirit, we are groaning. And, oh! what groaning is going on throughout the world! If ever there was a period of groans it is today. God said He heard the groanings of His people in Egypt. He hears them now, too; and they are prevalent; nor do we want to stifle them; it is legitimate to have them. But then, think of this: the Spirit of God Himself in us, groans. But He is not doing it as if things are impossible. No. The Spirit of God never groans in that sense. Many of our groans are because we think there is no possibility of relief. But there is. A Christian characteristically never loses hope. Hope is one of the great features of Christianity  faith, hope and love. Love is the greatest; but the other two are great also, and the Spirit of God groans in us, not hopelessly, but hopefully. And He makes intercession for the saints according to God. 

    I want you to ponder that, dear brethren: what the Holy Spirit is as in us, what He actually is to us, what operations He carries on in us. The passage says, but the Spirit itself makes intercession with groanings which cannot be uttered (verse 26). But God understands Him. Sometimes I wonder whether I should pray without using my vocal powers even in the formation of words. If I had to do that I could not pray nearly as much as I do. I am thankful that I can pray without articulating. Abrahams servant prayed in his heart, Scripture says, and God answered him. God answered the very feelings of his heart. That is, you make formations in your heart, and in your mind, of your needs. You can make formations as to them throughout the night seasons. As one says, Even in the nights my reins instruct me, Psalm 16: 7. The reins are the inwards, the automatic organs. God knows them; He does not need to have the vocal powers in action to discover what our needs are. He knows well. And the Holy Spirit is there to see it in the believer, in his organs, and to make groans which cannot be uttered. God knows them. That is one of the most encouraging things I know of. The Spirit itself makes intercession with groanings which cannot be uttered. But He makes intercession for the saints according to God. There is thus perfect correspondence with God in believers. Is that not a great thought? 

    A person that really judges himself, who has gone through Romans 7, knows what this inward thing is, and what that is; he labels the things, as it were, and disallows this, and allows that. And so he says, I myself with the mind serve Gods law (verse 25). So that there is in me the Spirit of God, corresponding exactly with God in heaven. Think how great one is in that sense, and how imperative it is to disallow the flesh, for the flesh lusts against the Spirit! The enemy is against the Spirit, and so, as Moses says, Jehovah will have war with Amalek from generation to generation! Exodus 17: 16. The war is on but the Spirit of God is greater than Amalek, greater is he that is in you than he that is in the world, 1 John 4:4. He is also greater than the flesh in the believer so that there is room for the Spirit of God; and, therefore, in the subjective condition in the saints forming the assembly, there is perfect correspondence with heaven. Is that not testimony? It is, and a wonderful triumph. It is going to come out fully presently  when we are entirely according to God, spirit, soul and body. But for the moment the triumph is in the teaching of Romans: how it enables us to make room for the Holy Spirit in us, so that there is correspondence in us with God. His very groanings in us are acceptable to God, and He makes intercession for us according to God. 

    That is the secret, beloved brethren, of the testimony being maintained in this world. Heaven is attentive to what is going on in the saints. But it is in this matter of a subjective condition such as I have mentioned, in the believer, that the Holy Spirit has scope, and so there is perfect correspondence between heaven and earth; that is, in the state of the believer. The believer himself and the whole assembly are, in principle, in accord with heaven. That is what Romans 8 teaches. We do not know how to pray, says the apostle, as we ought to: But he who searches the hearts knows what is the mind of the Spirit, because he intercedes for saints according to God (verse 27). 

    And, finally, while the Spirit is doing all that. He is thinking of God. He is thinking of the Father. God has been helping us as to the term Father! The Lord Jesus said in the garden of Gethsemane, Abba, Father, Mark 14: 36. Heaven heard that. I do not say that was the only time, but it is said that He said it there, that is, under great pressure; and we are living in a time of pressure. Never, perhaps, was there a time of more general pressure. I often question why it is that in our day God has allowed the two greatest wars that ever occurred. Is it accidental? It is not. He has the brethren in mind. He is keeping war away from among the saints, but allowing it among the nations. But still it is a great pressure, and the Lord was in the greatest pressure in the garden and said, Abba, Father. That is what He said, and that was heard in heaven by the Father. It was delightful to Him. The Lord was always pleasing to His Father, but in Gethsemane and on the cross peculiarly so. On the cross He said, Eloi, Eloi, lama sabachthani? which is, being interpreted, My God, my God, why hast thou forsaken me? Mark 15: 34. That was heard in heaven too, but not then answered. But the expression was heard and felt as infinitely precious by the Father, and the Holy Spirit thinks of that in coming down into our hearts and crying, Abba, Father. And when the disciple says, Lord, teach us to pray. He said to them, ... say, Father, Luke 11: 1, 2. The Holy Spirit comes in and does not wait for us to say it, but He says it. He is urgent about it; He cries, Abba, Father, Galatians 4: 6. But in Romans 8 we have, ... whereby we cry, Abba, Father (verse 15). It is urgent too: ... whereby we cry. This would imply that there is great love for the Father; it is from the Spirit, who first cries in the believer. 

    So that all that I have said is to emphasise the thought of the Spirit in this feeling way, so that we know how to move toward God at the present time. Really the whole current sorrow and pressure is intended to affect the saints. As knowing God and His great purpose of love for us we cannot but think thus. He is forming us for our great destiny through it. God will come in for deliverance; but He is causing it to affect us for our gain; He is working in His people, having all the elect in mind, and when His end is reached, the external matter will be seen in its true character. Let us then be learners; learners especially in the sense of making room for the Spirit of God so that He may be known in a feeling way in our hearts, and that thus we may be with God in a feeling way. 

  
    ADMINISTRATION (1) (JT 59)

    1 Timothy 6:13 - 16;Psalm 33: 6 - 9; Genesis 1:1-5; Genesis 1:26-31; Genesis 2:1 - 3; Genesis 11:1 - 9

    JTJrIt has been suggested that we take up the subject of administration. In considering this subject we will have to take into account the different dispensations in which God has governed; therefore, it is a very wide subject. I thought we should begin with the One who is supreme in the administration of things. The use of the title Elohim in Genesis 1, brings in the idea of Gods supremacy. That is what is in mind at the beginning. And it was in Pauls mind in writing to Timothy, that God is the blessed and only Ruler. We had the subject of the kingdom of God in our previous meetings. That connects with things down here at the present time in moral power by the Spirit, but what we have before us now will connect more with the centre of government or administration; the origin of it. There is no change in it all the way through. It is not, of course, recognised at the present time in this sense, nor is it seen publicly either, but Paul brings it before Timothy in this way in connection with its own time. He says in verse 15, ... which in its own time ...; which would allude to the millennium. We will need to consider that, of course, later on, but we should have this chapter before us because it is to be in our souls that God is supreme. He has not given up the government of the earth, even though it may seem otherwise, so He is called the blessed and only Ruler, referring to the time when Christ shall be installed in His kingdom. 

    So that Genesis opens up to us the way God did things at the beginning. He was absolute. Elohim is His title of supremacy and everything flows out from that in the first chapter of Genesis. 

    RWSIt says in verse 15, ... which in its own time the blessed and only Ruler shall shew. Is your suggestion that that is future? The public showing of it is a future matter? 

    JTJrThat is a future matter. It is a great matter, of course, for which we are looking, but the passage really is to bring before us the supremacy of God, that that thought should be in our minds at the present time. 

    CAMDo you think that by connecting these two scriptures. Genesis 1 and 1 Timothy 6, we get one thought  that God knows the end from the beginning? Do you not think it would be a marvellous thing in connection with all matters of administration if we realised that God knows what the great end is going to be? 

    JTJrQuite so. We are to know that too; we are to rest in the fact that God is supreme in the universe. 

    ARIt is not in mans hands. 

    JTJrIt may appear to be, and we have that allusion in references to the god of this world and the prince of this world who may seem to be in charge, and in a certain sense it is so; yet it is only in the sense that God allows it. 

    JAPIs the truth of that a part of the good confession witnessed before Pilate? Thou hadst no authority whatever against me if it were not given to thee from above, (John 19:11). 

    JTJrYes; that the authority was from above. We need to see that, and we perhaps have learned something about it recently. The powers that be are ordained of God, yet God is not acting directly through them; it is an indirect matter. 

    APTI enjoin thee before God who preserves all things in life, verse 13. That is a wonderful statement! Is there some thought in it of how God administers things Himself? 

    JTJrI would think so. Great things were to be done at the beginning and as they took shape Gods infinite wisdom in doing things came out. But He preserves all things in life. 

    RWSWhen Paul says that there are gods many, and lords many, he adds, yet to us there is one God, the Father, of whom all things, and we for him, (1 Corinthians 8:6). Is He not thus the Originator of government and all else? 

    JTJrI think that is the view we should have of our subject at the beginning; that God is the great Centre from which all is being done, and nothing is happening without being allowed by Him. 

    ARWould you say something about Genesis 1:1. In the beginning God created the heavens and the earth. He administers in the heavens too. 

    JTJrWe need to see that side also. Angels, for instance, evidently were created before man, and they ministered. They are part of the ways of God, in His ordering, and they had to do with things in relation to the earth. They had to do with the children of Israel. They form part of Gods administration. We know that Satan had a place, and that he was cast out, according to Ezekiel 28. That passage evidently alludes to him, so that this idea is very extensive as it takes in everything in creation. 

    WFKIt says that God preserves all things in life. Does that mean that God will carry everything through in living conditions? 

    JTJrI suppose so. God has to say to the preservation of things. It is part of His administration. The God who has made the world and all things which are in it, he, being Lord of heaven and earth, does not dwell in temples made with hands, nor is served by mens hands as needing something, himself giving to all life and breath and all things; and has made of one blood every nation of men to dwell upon the whole face of the earth, having determined ordained times and the boundaries of their dwelling, that they may seek God; if indeed they might feel after him and find him, although he is not far from each one of us: for in him we live and move and exist; as also some of the poets amongst you have said. For we are also his offspring. (Acts 17:24 - 28). 

    CAMOne mark of the present world administration is that there is no recognition that the heavens come first. The statement in (Psalm 33:6) is, By the word of Jehovah were the heavens made. 

    JTJrIn that psalm there is an appeal to fear Jehovah: Let all the earth fear Jehovah; let all the inhabitants of the world stand in awe of him. It is a great matter to get into our souls that God is supreme in everything. The creation is alluded to in those verses. 

    ARIt says in Luke 1:26 that Gabriel was sent of God. 

    JTJrThe angelic side is very interesting to follow through, how God operated in that way and especially in the incoming of Christ; so that angelic ministry forms a great part of administration in divine things. 

    FHLIn Revelation 12 Michael and his angels cast out the great dragon. 

    JTJrIt is the end of Satans influence in heaven. The heavens are cleared by Michael and his angels. The idea of angelic ministry runs right through. 

    ABPThe Lord Jesus, in teaching the disciples to pray, used the expression, Let thy will be done as in heaven so upon the earth, (Matthew 6:10). Does that imply that heaven is under divine control? 

    JTJrI would think so. The general bearing of it is that the angels did His will. We read of those who disobeyed and left their first estate. They were dealt with, being cast into eternal chains under gloomy darkness, (Jude 6). That forms part of the administration. 

    APTAngelic service is functioning now. Are they not all ministering spirits, sent out for service on account of those who shall inherit salvation? (Hebrews 1:14) 

    That is part of the present administration? 

    JTJrI think it forms part of the divine way of carrying things through. We do not know much of that side of things but Scripture shows that angels are used of God for that purpose. There is a wide field for consideration in our subject, as we can see, and I suppose the greatest part will be when we consider Christ and the assembly. So that we need to see how God operated in the beginning and proceeded from one thing to another until He arrives at His masterpiece in administration in the assembly. 

    RWSGod, in His infinite wisdom, has seen fit to allow another will than His to assert itself, first in heaven, and then on earth. 

    JTJrWell, there are the two lines; one, the mysterious operations of Gods dealings, what He permits; and the other, the side of responsibility. The responsible side is seen with the angels, and it comes in in relation to ourselves and mans failure in relation to what God has required from man. 

    RWSThat could not be a reflection against Gods administration. Does it not show how His government operates despite failure? 

    JTJrQuite so; and how He meets it. 

    JCGod is said to be the only Ruler. Unless we administer under His hand, room is not made for the proper blessing and help. 

    JTJrWe need to have that embedded fundamentally in our souls; that there is a supreme Ruler  the blessed and only Ruler. Pauls soul is filled with it  there is none other. 

    ABPWould the word in Ephesians 4:6 link on with what is before us? The apostle speaks of one God and Father of all, who is over all, and through all, and in us all. 

    JTJrThat would correspond with what is before us, and our psalm would show how we are to be in fear of Him: to be in awe of such an One as He. Our passage says: dwelling in unapproachable light, whom no man has seen, nor is able to see, (1 Timothy 6:16). That is to impress our souls with His greatness. 

    DPNebuchadnezzar was brought, through discipline, to the thought that the heavens do rule. 

    JTJrYes; he had to come to that. Later in our inquiry we may see how government was given to the gentiles. It is another aspect of what we are inquiring into, but it is quite a bit ahead of us. But, as you say, he had to learn that way. 

    CAMDoes Matthews gospel, which deals so much with the King and administration and stresses the ordinances of the heavens, show that we must start with the creational realm of things to apprehend the true idea of administration? 

    JTJrI think so; we need to see things as they were in Gods mind at the beginning. Great matters were undertaken in creation and infinite wisdom entered into every detail that was carried out. It says, For he spoke, and it was done; he commanded, and it stood fast, (Psalm 33:9). You get the idea of supreme speaking and supreme commanding. 

    RWSSo that if tonight we acquire a greater fear of God, which is said to be the beginning of wisdom, it would help to develop this beginning of our subject. 

    JTJrExactly; the apostle thought of it in connection with the confession of Christ before Pilate. This great thought came into his soul, that God is the only Ruler, that He will see to it that things are judged properly, and that all will come out in its own time in Christs kingdom. 

    ARThe Lord said, let thy will be done as in heaven so upon the earth. (Matthew 6:10). God rules both spheres. 

    JTJrWe see in Genesis how immediately things came in to disturb, but God carries on in His thoughts. We can hardly understand all that is in mind in this relation in these early chapters of Genesis, but there is much to inquire into. In chapter 11 there is a scattering, that is in Gods government. In the preceding chapters we see how God came in and acted in relation to His own thoughts. 

    DPIs this great thought of the supremacy of Gods government seen in the beloved apostles testimony before Agrippa? He was in the knowledge of God as supreme. 

    JTJrI am sure that is so, and it is perhaps what filled the heart of many a young brother who has recently testified before the authorities; they have had some insight into the supremacy of God as affecting their own lives. 

    Question After God had spoken to Job in relation to creation, he said, I know that thou canst do everything, and that thou canst be hindered in no thought of thine, (Job 42:2). Would that be recognising the supremacy of God? 

    JTJrI think so. He learned it through discipline, the way most of us learn it, if we do. God is operating in His own interests in our souls. 

    AATPaul enjoins Timothy to keep the commandment. Is that connected with this thought of administration? 

    JTJrIt would be; in the sense in which we are to be obedient here. The idea of commandments is that we are to be subject to them. So that the blessed and only Ruler has subjects and those subjects are the saints at the present time. 

    WWMWould you say that God has in mind the blessing of men in relation to the scattering? It says in the psalm we read, he maketh the thoughts of the peoples of none effect, (Psalm 33:10). His scattering is to put man in a position where He can bless him. 

    JTJrI suppose the scattering in Genesis 11 was because of mans evil intent, but God would be ready to bless in spite of that. It is remarkable that the idea of blessing comes in immediately after the creation of man in Genesis 1. It says, And God blessed them. That is one great administrative feature  blessing. 

    JSHe scattered them in Jacob and gathered them in Judah: I will divide them in Jacob, and scatter them in Israel. Judah  as to thee ... to him will be the obedience of peoples. The scattering was in the wisdom of God and the gathering is in Christ. 

    RWSIs this administration connected with the heavens and the dwelling connected with unapproachable light? 

    JTJrIn the sense in which we are speaking of it, heaven is Gods centre; the centre from which He is operating. Later on, of course. He will set up His throne here. That will come later in our consideration, but in Genesis, God is operating from His own sphere. So that we get the creation by the word of God. For he spoke, and it was done; he commanded, and it stood fast. That carries with it the administrative idea. The thing was done. Things must be done. He spoke, and it was done. Then it says, he commanded, and it stood fast. These are ideas connected with administration. Things which God has done will stand. With regard to man it says that He created them male and female. He blessed them, and He gave them dominion. That is delegated authority or administration. The idea is not opened up there in its real meaning. We get the indication that Gods idea is that there should be dominion committed to the man and the woman. That idea is there immediately. 

    ABPDo we learn this principle of speaking and commanding in an experimental way? Something is accomplished in our souls through the gospel  the speaking  but if it is to abide, there must be recognition of the commandment; we must come under the lordship of Christ and be obedient to the truth. 

    JTJrYes; the world system today largely is carried on by speaking. Governments lay down policies and then commandments are enacted. How many there are! But think of it in connection with God. There is no idea of change with Him. There is supreme speaking and supreme commanding, and there is no change in it. It remains as over against all the governments of the present time and what they are doing. 

    WFKThe passage we read speaks of the appearing of our Lord Jesus Christ, and then goes on to the thought of the blessed and only Ruler. 

    JTJrI think the blessed and only Ruler refers to God. Of course, it applies to Christ too, in that we could not leave Him out of it. But in this setting it refers to God as supreme in bringing about Christs kingdom. The Lord awaits the time; it is the Fathers time, really. 

    TNWThe King of the ages is referred to in chapter 1  would you say a little as to that? 

    JTJrNow to the King of the ages, the incorruptible, invisible, only God, honour and glory to the ages of ages. Amen. As Pauls soul is filled with the sense of the mercy shown him he breaks out in this doxology to God. 

    CFELet all the earth fear Jehovah. Is that operative in our hearts today as coming to the truth? 

    JTJrI think it is to be seen in the saints; we fear Him; we stand in awe of Him. What a great thing it is that there are those who fear Jehovah and stand in awe of Him! 

    RWSWould this bear on our meetings for prayer? If things which are going wrong in the world might affect the testimony, can we not appeal to God, in the consciousness that He is the supreme Ruler, to change things for the sake of the assembly. 

    JTJrI think so. In the beginning God had a relation with the earth through government; that is, in Adam and Eve and then in Noah. There was a direct relation in the government of things here, but that did not continue. 

    ARMan and woman were given dominion over the fish of the sea, and over the fowl of the heavens, and over every animal that moveth on the earth. 

    JTJrGod gave them complete dominion. He blessed them, it says: God blessed them; and God said to them. Be fruitful and multiply, and fill the earth, and subdue it; and have dominion over the fish of the sea, and over the fowl of the heavens, and over every animal that moveth on the earth. (Genesis 1:28). That is. God was in relation to them in the government of things here, and so it was with Noah. But that is not so today. We need to see when the position changed, if we can discern it in these chapters. 

    JAPAt the first prayer meeting recorded in the Acts they lifted up their voice with one accord to God saying, The kings of the earth were there, and the rulers were gathered together against the Lord and against his Christ. For in truth against thy holy servant Jesus, whom thou hadst anointed, both Herod and Pontius Pilate, with the nations, and peoples of Israel, have been gathered together in this city to do whatever thy hand and thy counsel had determined before should come to pass. (Acts 4:26 - 28). God had determined the whole matter. Does that support what has been said? 

    JTJrYes; the title Lord in verse 24 is despot; it means that God is supreme in everything. We need to see that in regard to what God is. The saints at the beginning were accepting what was being allowed by God. 

    APTAlso the expression thou art the God in Acts 4 refers to the title Elohim which is used in Genesis 1. The footnote says, Elohim, the One who is God. It is wonderful how the truth comes to light in that chapter and how they feared God. It links with Genesis 1, for it was Elohim who made the heavens and the earth and all their host. 

    JTJrYes, they were in the recognition of that. God is going to govern through the saints, but whilst it appears that He is allowing the worldly governments to go their way, the saints know that Gods counsel is behind it all. The idea comes out in Revelation, also. The souls under the altar say, How long, O sovereign Ruler ... chapter 6:10. They recognised God as the sovereign Ruler. 

    ABPIn 1 Timothy the word is, to whom be honour and eternal might, chapter 6: 16. We are to be responsive in heart to that One in the consciousness of His despotic rule, would you say? 

    JTJrQuite so. 

    AATThe opening words in Genesis 1 are, In the beginning God ... The footnote says. God in the absolute. 

    JTJrThat is the idea. He is supreme in everything, so we get the working out of things in the creation. Things were done. Let there be light. And there was light. A majestic statement! God spoke, but the thing was done. So it says, For he spoke, and it was done; he commanded, and it stood fast. It is a question of the working out of things. We learn from John 1 that the Son had to do with everything that was made. 

    ARIt says in Genesis 2:1, And the heavens and the earth and all their host were finished. 

    JTJrThe thing was finished, and it was all good. The administration was perfect in carrying everything out. 

    RWSDo you have in mind that a change in administration came in? 

    JTJrThe idea of government comes into Genesis in relation to Adam and Eve. God gave them dominion. There was a relation between them and God in government. 

    And then, later. God found Noah alone righteous in all the wickedness, and He gave government into his hands. At that time capital punishment was introduced. And God changed the food for man, giving him flesh to eat. It was Gods direct government in these relations, but the matter changed after that. 

    AATIs it not so that all animals are subject to man? God put man in administration over that sphere of things. 

    JTJrIt would be so abstractly, I suppose, but it is not really so, because ferocious beasts are not subject to man, except they are tamed. Naturally it is not so because sin came in; something happened. 

    TEHIt says of the Lord Jesus in Mark 1:13, that He was in the wilderness with the wild beasts. Evidently, in Him, there was control over the wild beasts. 

    JTJrThey did not attack Him. No doubt they discerned that He was different. 

    ABPWould you say that although dominion was given to Noah, it hardly compared to what was given to Adam? Would the greater thought be seen in Adam? 

    JTJrYes. Death was the penalty for disobedience. Man was driven out of the garden and the cherubim placed there; so that Gods government had to come in in judgment; and then the mark is put on Cain. Judgment comes in again in the flood. So we see God acting in that dispensation in that way. 

    CAMDominion was given to Adam and Eve, primarily, looking forward to Christ and the assembly. 

    JTJrQuite so. We may consider that later. The idea of Christ and the assembly is one of the greatest parts of our subject. It is foreshadowed here to show it was in Gods mind and He comes to it later. 

    CAMThat is a very establishing thing; the suggestion is initial. 

    GBLDoes the book of Ruth show by contrast the solemnity of trifling with this principle? Elimelechs name means, Whose God is king. The book shows declension from that but divine government coming in sovereignly and reaching through to David. 

    JTJrThat is right. The reigns of David and Solomon are the answer to failure in administration in the Old Testament. Through that era God governed the earth directly through Israel. 

    ARMan had dominion before sin came in. 

    JTJrAnd God blessed them. It was Gods attitude. It is a great thought to get into our souls. The curse came in because of sin; it came upon Adam and Eve; they were driven out. And it came upon Cain; the mark was there. And it came upon the whole earth in the flood. God brought the flood upon the whole scene and closed it up in judgment. 

    ARGenesis 9:6 says, Whoso sheddeth Mans blood, by Man shall his blood be shed. 

    JTJrExactly. God tells Noah that He will require mans blood from man. You get there one great principle of government. It has come down to our time. Where did capital punishment come from? It exists because of what God established at the beginning. 

    FHLIf administration and government were established there would be rest. God rested on the seventh day. 

    JTJrIt is very important that we come to that. The work had brought in rest. When you think of all his work, it means something had to be done. There must be skill; there must be energy. That is what came out in what was done. The whole creation is an expression of Gods eternal power and divinity. 

    CAMThe one who pronounces capital punishment is doing it as a representative of God. In himself he is a man, but he represents God. 

    JTJrThat is right; so that the powers that be are ordained of God. 

    JAPWas Adam doing things well in naming the creatures? 

    JTJrThis idea of how things were done came out in Adam and Eve too. I suppose we should see that God did things in a glorious way so as to give character to anything we do. We should have in mind how God did things. 

    DPWas there breakdown on the part of Pilate in his administration of government? 

    JTJrThere was. He had power to set the Lord free; he could have set Him free righteously. Government broke down in him. 

    ARIn Genesis 1 it is said that God did things. In chapter 2 it is Jehovah Elohim. 

    JTJrChapter 1 is God as supreme. That is what we need to get into our souls first in regard to this great subject  that there is One who is supreme  and Christ Himself comes in in relation to that as we shall see later. 

    ABPIs the thought of Gods supremacy suggested in Hebrews 1, where, in speaking of the Son, it says, by whom also he made the worlds, verse 2? 

    JTJrI think that is the force of it. It is by whom. It is instrumentality; the thing was done. 

    ABPThe mind is carried through to God as supreme in relation to it? 

    JTJrQuite so. 

    WFKIt says that God divided the light from the darkness. What part of the administration would that be? 

    JTJrI suppose it is a question of what was suitable in the realm of things in which God was going to operate. There is the darkness and the light; the night and the day. It is a question of Gods plan in creation  what the night and day mean. Certain things were worked out in these periods. The Lord said that there are twelve hours in the day. It was a question of His testimony, and of work to be done. 

    FSCIs God dwelling in unapproachable light, whom no man has seen nor can see, really darkness to us until Christ comes into it? 

    JTJrI think that means it is inscrutable. We have no part in that at all, nor can have. It is God in the absolute. 

    WFKGod separates, or distinguishes, between the children of light and children of darkness. 

    JTJrMoral darkness came in later in connection with evil. Men love darkness rather than light. It is a moral idea, but here it is God dividing the thing in a creational sense. We have our nights, and it is a question of what is worked out in the night with God  And there was evening, and there was morning  the first day. That is the way things operate in our souls. 

    CAMSo that we look back to the first chapter of the Bible in faith. That is really how we understand it. 

    JTJrQuite so. 

    RDGIn dividing the light from the darkness we have the sun, the moon and the stars, looking forward to Christ and the assembly. 

    JTJrIt is a question of administration, whether through the sun in the day or the moon at night. We should get the thought of God as supreme in our minds in relation to rule; then delegated administration in the man and the woman, and then in Noah. Over against that we have evil coming in, and God acting in regard to it. The cherubim are set in the garden to guard the way of the tree of life, and the mark is put upon Cain, which is still apparent, even in our day. It is a governmental thing. Part of the administration is to mark off a man who slew his brother  the murderous element that slew Christ. It comes down in Gods administration even to the present time. 

    RWSIt makes God more wonderful to us as we see the way in which He meets changing conditions  the age of innocence, and then the era of conscience, and the period of human government. He can meet conditions in each of these ages. 

    JTJrIt is a question of discerning the dispensation in which we are and understanding the dispensations generally. We can hardly think of the period of the garden as a dispensation, but it was a separate and distinct time. God drove man out of it in His governmental dealings; then He had to take account of the evil which came in through Cain, in relation to a brother. This principle comes in early in the ways of God, as to what He thought about such a thing. 

    WCRWas the breakdown of Adam and Eve in that they did not maintain dominion over the created things? 

    JTJrThe whole position broke down in that way, so you get no more reference to dominion in regard to them. The curse came in. It is on the ground; it is on persons; it is on Cain. But it is part of Gods administrative dealings in a world of wickedness ending in the flood. 

    CAMThe question might come into the mind, Why did God allow the whole question of good and evil to exist? Why did not God, who is from eternity to eternity, remove it at its first showing? But is it not infinite wisdom on His part to work the thing out so that we might have an apprehension of His infinite grace in a way we could not have understood it otherwise? 

    JTJrI think so. When we come to Noah, it is a question of the world as it exists today, because it has come down from Noah. The flood came in and destroyed the world that then was. Noah therefore begins a new position, and government is on another line. In chapter 11, men planned to build a city and a tower. It is called Babel. It is confusion. God changed their language; and that has come down to us today. It was part of Gods governmental dealings; He changed the language of men and scattered them over all the earth. It is a definite change in the ways of God. He came in to check the evil through a change of language, and through scattering. We have another point of view from this chapter onward. 

    CFEIs chapter 11 a climax reached in the ways of God? 

    JTJrI think it is, in that it is not a question of direct government any longer. The god of this world has taken hold on the hearts of men, and has controlled their thoughts. That is really the present condition of the world today. 

    RWSIt says that they journeyed from the east. Is it suggestive that mans aspect is westward? He is scattered and his age is reduced sharply. 

    JTJrAnd the idea of great cities comes up  Babel, for example  and what man is doing in them. It seems to be an important point, that God has, you might say, given man over to his evil, and he is still going on in it today. God acts through governments, like Egypt, for instance. God checked that government. Yet, it was not His government. He was not directly ruling through Egypt or any such nation. He had given them up to a reprobate mind, it says in Romans. They were given up because of the evil. 

    ABPIs there another feature of Gods rule running through the era of which we have been speaking, which is seen in Enoch, and also in the ark? God asserts His right to discriminate and make a difference, so that, out of the confusion. God translates an Enoch and preserves eight souls in the ark. 

    JTJrYes; I suppose the latter is figurative of what is going on now. 

    APTThe words used by men here are identical with the words of God in chapter 1:26: And God said, Let us make ... Here it is, Come on, let us build ... It is like a counterfeit of proper administration. 

    JTJrI think it is. There is the idea of counsel, which is another important feature in administration, but here it is in relation to evil. This also is carried down, like the counsel of Ahithophel, and the gates of hades. It is counsel against what is of God. 

    APTThe footnote to verse 2 says that they pulled up their tent pegs. How does the administrative side enter into mans will against God? 

    JTJrMans will enters into the make-up of his city and his government, and yet God is behind it all. Man cannot go as far as he likes. We have seen that in recent times. Certain governments have not been permitted to go as far as they thought to go. God uses one against the other, but He is not ruling directly through any. 

    GBLThe introduction of devastating weapons to check evil has inspired awe in nations. These things may seem to be over-severe, but does not God allow them in order to stop evil? 

    JTJrIt is all part of the system. We see that, in principle, in Sodom and Gomorrah. 

    ARIn chapter 11 God came down to see the city and tower. 

    JTJrIt is a great matter in administration to get first-hand knowledge of things. 

    JHHGod took them up on their own counsel. They said, ... lest we be scattered over the face of the whole earth, but it says later, And Jehovah scattered them thence over the face of the whole earth. 

    JTJrThat is remarkable. Moses speaks of it in Deuteronomy 32; When the Most High assigned to the nations their inheritance, when he separated the sons of Adam, he set the bounds of the peoples according to the number of the children of Israel, verse 8. That evidently alludes to this chapter. He divided them in relation to the inheritance of Israel. 

    CNAfter the scattering of chapter 11 Abraham comes into view. 

    JTJrThat is very important and I suppose we should consider the call of Abraham at our next reading. The call is a separate thought from government. It is an important change in the ways of God. He called Abraham out, but He left the world to go on its course. He was not governing directly through Abraham. He took on Abraham. He was calling out a people, and this carries through to David. 

    RDGOn the day of Pentecost there were representatives of every nation under heaven at Jerusalem and God momentarily suspended the restraint so that all heard the testimony in their own language. 

  
    BEGINNING (1) (JT 66)

    Genesis 1:1 - 25

    JTOne has thought of the idea of beginning. It may sound somewhat cumbersome as a subject, but it will show itself in time. It is in mind that we might have right terminology in our conversations; that the terminology may be intelligible and that the brethren may be on the alert to understand; for much is going abroad that is, to say the least, not clear in the sense of ministry, and the hope is that these meetings will help in the sense of clarity and in the sense of intelligibility as to Scripture; so that there may be freedom from mere novelties, and that we may be able to speak as the Bereans, who would search the Scriptures to see if these things were so. The thought is to carry the idea of the beginning; first as to Genesis 1  the beginning of things, the creative side, leaving man out; for the idea of things carries down through the ages and enters into doctrine, constantly added to, but still the basic things are carried through. Then it is thought the second reading should have man in mind, especially seen in Genesis 2; and in later meetings the idea of the beginning in Johns gospel and Johns epistle. That which was from the beginning 1 John 1:1. Other features may open up as we proceed. Man is left out of this our first consideration, and, of course, we would all feel that the subject must be incomplete and it will be incomplete, for we have to learn in part. And so it is thought that we should confine ourselves to the things of creation in this first reading and then in the second reading to bring in the great thought of man, especially in chapter 2. There may be necessary enquiries in order to indicate the completion of the subject, but it is hoped we shall be able to limit ourselves to the passage read. As already said, we learn in part and there can be no doubt that God has this in mind in these readings; the remarkable interest there is among the brethren as to the Scriptures and scriptural subjects, and how we are able to go on with these readings and increase our learning, for the great intent is to learn. Learn something, whatever it may be, for our gain on each occasion. Learn in part, but learn. And so we have to consider the chaotic condition that is indicated in verses 1 and 2 of this chapter and see how light came in. But all things having their true character exposed by the light are made manifest, Ephesians 5:13. The first day, therefore, has to be considered as clarifying the whole position. 

    SMcCIs it necessary to go back to the beginnings in order to get clear in our minds as to things? The Lord said in the gospels regarding a particular matter that came up with the Pharisees: but from the beginning it was not thus, Matthew 19:8. 

    JTWell, I think that is good; and what has to be added is that the beginning is not an inscrutable matter. A beginning in itself is not an inscrutable matter. Certainly the beginning of things is not inscrutable, and so we have to consider what is in mind in verses 1 and 2. These first verses are inscrutable. They contemplate, of course, what God made. In the beginning God created the heavens and the earth. And the earth was waste and empty, and darkness was on the face of the deep, and the Spirit of God was hovering over the face of the waters. So that before we reach our brothers suggestion we have to touch a little on the inscrutable. The beginning in itself is not inscrutable, but God is. But when we come to the New Testament it will become more apparent that the beginning here is left. We cannot enter much on it, because it is left in chaos. Therefore, we have to seek to bring God into it, and see how in coming in He sheds light, and how the idea of beginnings is there and it must enter into all the created things; they became enlarged obviously as time went on, but we have to begin with the roots of things and see how they work out in the doctrine and ultimately in the doctrine of christianity. 

    ARWhy does John start his gospel as Genesis 1 In the beginning? 

    JTThere is a very great difference in the phraseology. In the beginning God created the heavens and the earth, whereas in John it is, In the beginning was the Word. It is inscrutable and infinite, and of course, better left until we come to it properly. But we can see the great difference between the two passages in that in John 1 it is a Person of the Deity. In the beginning was the Word, and the Word was with God, and the Word was God. But now we are dealing with things; that is to say, Gods creation of the heavens and the earth, and that chaos had come in; therefore the need for the introduction of the positive side. Verses 1 and 2 leave us in a chaotic condition. 

    SMcCIn relation to what has been said as to inscrutability entering into these earlier verses, do you have that in mind in relation to God in His personal existence or in relation to things? In what way are you referring to inscrutability in these opening verses? 

    JTJust in the sense that God is alluded to. The footnote to the word God reads (Elohim, the plural of Eloah, the Supreme. It is Deity, God in the absolute. When other divine names, except Jehovah and Jah, are used, they will be indicated). And then we have indications of the terms. But we are just left here with the simple thought of God, but we are not to rest upon that. It immediately carries on in the rest of the chapter to the thought of what He does, what He created. And thus we come to material things, and they are not inscrutable; they are knowable. 

    SWPWould the word in the book of Job help us in connection with this question? Hearken unto this, Job; stand still and discern the wondrous works of God. And then later on in the chapter: The Almighty, we cannot find him out, Job 37:14,23. 

    JTWell, it helps as to what happened in the years that followed what is here. 

    SWPThe Almighty not being found out would be inscrutability, but the works of God are what is seen? 

    JTThat would involve a further period of time. That is to say, the knowledge of God came into being, and people had been learning. I believe that Enoch is the first one to indicate to us that the learning time had come; and of course, Job lived many years after. The flood intervenes and much else, and what we get as to Job has to be fitted in there, but not with the first verses, all indicating a period much further on than this first section. 

    SJHDoes Isaiah give the divine intent: Thus saith God, Jehovah, he that created the heavens and stretched them out, he that spread forth the earth and its productions Isaiah 42:5, and also, For thus saith Jehovah who created the heavens, God himself who formed the earth and made it, he who established it,  not as waste did he create it: he formed it to be inhabited Isaiah 45:18. Is that the intent of God? 

    JTQuite. Much had intervened and the prophets come into that. Moses comes into it and others. The time of learning had come. Men were not slow; there were some who learned, but many did not. Enoch did. No doubt he represents persons able to learn. 

    ANWIs the use of the word supreme in a way relative and should we realise that the absolute Person is behind that appellation? 

    JTQuite; the Supreme must be supreme to something. It is a relative term, but even God is to be regarded as relative in a certain sense. At the same time, the idea of relativeness and abstract must be understood if we are to get anything out of our enquiry. God Himself is not relative to anyone or anything. He is abstract; He is entitled to be that; whereas as soon as He creates or has things to be in relation to, then He is relative. 

    SMcCIn the note Mr. Darby points out: (It is Deity, God in the absolute). Is the use of the word absolute there the same as you have used in recent times in referring to absoluteness in relation to God? 

    JTI do not think so. The word absolute is abstract really. He is absolute to something. I mean, the reference is that; it is the Absolute to something. I do not remember that I ever used the word as we now use it in recent times. We have to get the idea into our souls of God ... dwelling in unapproachable light; whom no man has seen, nor is able to see, 1 Timothy 6:16. We have to learn to use these words and in some sense understand their application, and thus the idea of relativity in each as in touch with everything. 

    ABPThe introduction into Scripture of the great thought of inscrutability in the Deity is to rouse our hearts in worship in view of all that has been done. 

    JTQuite so; in the sense in which we are able to take it on. God begins with us in great patience. We have just seen that He leaves out the idea of naming certain things, especially Satan. The time will come when it is brought in in fulness. 

    ABIs there something in the fact that the word created is only in verse 1? It comes in again in relation to the sea monsters; after that we get the word made. Is there something in that for us? 

    JTThere is; the word as to what God blesses comes under that heading. He blesses the fishes and the fowls which would indicate that He is in relation to life, even in the creation. That is, sea monsters, fishes and fowls and the like  He is in relation to that. They are something He is pleased with and something that He blesses. In verse 22 we get it for the first time: God blessed them, saying, Be fruitful and multiply, and fill the waters in the seas, and let fowl multiply on the earth. Now the thought arises there as to what became of the fish, and yet they have a great place in the instructive part of Scripture. They are not especially mentioned in regard of the flood, and yet they went through. There must have been something in the mind of God in regard of them in view of the flood. They would be carried through because they have a great place in the Scripture later. 

    CHHWhat is the difference between God known in the absolute and in the abstract? 

    JTWell, the word absolute has a meaning, of course, which involves relativity, but abstract does not. The word abstract is simply that He is not in relation to anything but Himself. Absolute and abstract have not just the same significance. The idea of absoluteness comes into relativity. If absolute, it is absolute in relation to something. 

    Now coming back to these six days, which are our subject, leaving the chaotic conditions which we are entitled to do  God would not detain us, although He touches it in the prophets, but what He leads us to immediately is light. And God said, Let there be light. And there was light. And God saw the light that it was good; and God divided between the light and the darkness. And God called the light Day, 

    and the darkness he called Night. So now we are in a position to speak of the darkness around us and the need to keep clear of it and live in positive things in the realm of light; not spreading out too much but confining ourselves as Scripture does, to the beginning, the idea of light. 

    SWPIs there a difference between this light and the lights as in verse 14 and the great lights in verse 16? 

    JTThe idea of light is what we have just read. And God said, Let there be light. In later references, we come down to things called lights, but the truth is the word as light appears. We do well to stop with the first day and see how far we can go; see how far we can accustom ourselves in dealing with things that refer to it in a limited way; learn to be limited when necessary. We are not to spread out when it is not necessary. 

    JHIn your prayer you spoke of the lack of clarity in what is ministered, giving the clue to what you had in mind in this scripture. Have you in mind that each of these days has a feature that might well characterise the ministry? 

    JTWell, quite so. We are to learn to limit ourselves to any given time or thing; just limit ourselves and not be extravagant in speaking of it. We often become extravagant and lose the full sense of it. It becomes too big, bigger than it was intended to be. We are to learn to limit ourselves. 

    RHIs that why the beginning and introduction of evil is not dealt with here? 

    JTGod does not plunge us into evil. He does not even name Satan. If we were teaching children we would be simple about it and begin with good things, positive things, lovely things: whatsoever things are true, whatsoever things are noble, whatsoever things are just, whatsoever things are pure, whatsoever things are amiable, whatsoever things are of good report; ... think on these things, Philippians 4:8. Certain things we can think of restfully. 

    CAMThe darkness and waste is mentioned because we have to approach the great question of light in a relative way. 

    JTEnlarge on that, please. 

    CAMThe question in my mind is the reason this matter of waste and empty and darkness is brought in before we have this great matter of light, and I was asking whether this is because of the way our minds will apprehend light in contrast to darkness. 

    JTWe are not able to. It is the infinite side of things, and we are not required to dip into things beyond us. The time will come for dealing with them profitably, and we then will not be damaged by them. These things are just left and immediately we proceed to what is positive. And God said, Let there be light. And there was light. We have already alluded to it: And the earth was waste and empty, and darkness was on the face of the deep. Well, we cannot say much; the best way is to leave that. The Spirit of God says, And God said, Let there be light. And there was light. We are in a wonderful realm in the word light. He is not using lights but light. The word in the plural is used later, but not yet. We have to learn to rest in light; so the word in Johns epistle is: But if we walk in the light as he is in the light, we have fellowship with one another, 1 John 1:7. 

    CHHI was thinking of the term in Timothy: unapproachable light  that would not connect with Genesis 1. 

    JTQuite so. 

    CHHDo we distinguish between created light and uncreated light? 

    JTWe are coming to a difficult point, because the origin of light is God. Therefore, it is difficult to use the word uncreated in that sense; although it is used. God is light; that is a cardinal truth. We cannot limit that to any creation; it is God. 

    JWWWould you link faith with light? By faith we apprehend that the worlds were framed by the word of God, Hebrews 11:3. 

    JTYes, I would. That leads into more than we are seeking at the moment. I allude to Romans 10 to clarify that point. We are now dealing with faith, the relation between light and faith. So faith then is by a report, but the report by Gods word, Romans 10:17. We ought to come back to what was said as to the relation between light and faith. 

    JWWI wondered if the principle of faith would be the light of God coming into the soul, so we could lay hold in a simple way, receiving what God has set out in His word. Is that right? 

    JTThat is just what is said here. Faith comes by a report. Many of us may have in our minds that it is the act of God. Faith is the sovereign action of God; something is done by God sovereignly. So faith is there, it has to be there in the soul. But we are now linking on the word. That is one of the things instrumentally that God has in dealing with all these matters in creation. He has the instrumentality of dealing with them, and the instrumentality is the word, His word. And so in these verses we have read, But they have not all obeyed the glad tidings. For Esaias says, Lord, who has believed our report? Romans 10:16. That is, Israel  what Isaiah says of them. And then the apostle goes on: So faith then is by a report, but the report by Gods word. So that we have to think about these scriptures, both by Paul and by Isaiah and then in the scripture before us, where God comes into it. God says here. We have that in verse 3: And God said, Let there be light, And there was light. God says something and when He says something there is light; something has happened. 

    RHAccording to 2 Corinthians 4:6 there is the added thought of God shining. Because it is the God who spoke that out of darkness light should shine who has shone in our hearts for the shining forth of the knowledge of the glory of God in the face of Jesus Christ. 

    JTQuite; that is an allusion to this very passage. But we are speaking now of the idea of faith, and what part light has in it. It would seem as if before we can have things from God, that His word must have an entry. And He says something here: Let there be light. Let us confine ourselves to what is here. We are dealing with the first day, and it is a question of light and it comes in by the word of God. 

    SMcCThe idea of the word introduces the moral side in connection with us in that way. While faith is the sovereign gift of God, the idea of the word introduces the moral side in relation to us. 

    JTThat is good. In the gospel service we have to bear that in mind, but we want to bring God in in our dealings with men. Men are in darkness; we are dealing with a dark situation. We must bring God in; and if God is coming in, it must be by His word. 

    ANWThe report is one thing, but Gods word behind it is another. 

    JTQuite so. 

    EGMcADoes not this first chapter occupy us with God rather than what the different words mean? God said, Let there be light. It is God we are occupied with. 

    JTThat is the marvellous side of it; that in gospel service or any service we are in, we are to avoid novelties and bring God in; say something about God and bring Him into this. We have it here: God said, so that we have God coming in. 

    NBDo we not have to distinguish between the physical light, if it is correct to use such a term in connection with this scripture, and the moral light of God in our souls? In John it says, God is light and here, God saw the light. 

    JTThe two things are combined as someone has said in 2 Corinthians 4:6. This chapter combines the two. This very passage is spoken of in that verse, and that is the moral side; ... who has shone in our hearts for the shining forth of the knowledge of the glory of God in the face of Jesus Christ. We come down to the moral side  the most beautiful side of things  in the face of Jesus Christ. 

    JKPDoes the apostle bring this before the saints at Corinth in the opening of the epistle  the thoughts of God as to them? But they are just mentioned; they are not opened up yet. The state was not there for it. 

    JTThe state of things at Corinth was not such as could be opened up to. The apostle is dealing with state as to overcoming it; but then the state is not absolutely dark at Corinth; it is simply poor light, poor shining, for there was some light there. And that is how things are now in Christendom; there is some light, but it is becoming increasingly dark and the question is, therefore, how to get God in. The question now is whether we can go on and not stay too long on one day, because we have six to deal with. 

    FNWIs it significant that God Himself calls light Day and darkness Night? 

    JTHe did it Himself. There is no one else there at the time. Later Adam does it and God delights in that. We have come to Adam saying things. God is Creator and loves to see His creatures, what they are and what may come out in them. And so we have to confine ourselves to one thought; that is, God. The second day refers to the expanse. We have to content ourselves with a little bit of one thing, but it will give us some light as to the next thing, and the next thing is the expanse connected with the beginning, too; the opening up and widening out, and yet not much said as to that. God is not pleased with it; He is not saying much as to it. But it has an interesting side. The exclusion of Satan and anything of his doing is remarkable. 

    JHWhat is in mind as to this dividing on the first day? 

    JTIt comes out on the first and second day. It is an element we need all the time. We need to divide things. So Timothy says, ... cutting in a straight line the word of truth, 2 Timothy 2:15, putting things where they belong, but especially dividing light from darkness. If we have to do with mixed marriages, then we have to deal with such matters and put things in their place. 

    EALWould this dividing between the waters be like the dividing between spiritual wickedness and what is of God in the spiritual sense? I was thinking of Ephesians 6: our struggle ... against spiritual power of wickedness in the heavenlies. There is a division between that and what is of God. 

    JTJust so. God saw the light that it was good; as if He rests in that for the moment. And God divided between the light and the darkness. That is, God is saying it must be so. These two things must be; but we must make much of light and very little of darkness. And God divided between the light and the darkness. And God called the light Day, and the darkness he called Night. He gives a name to it. So that we will have to use it later in dealing with divine things, when dealing with darkness and light. We are just, so to say, getting a clear retrospect of the whole matter; so that when the Lord takes up the man twice it says that he saw all things clearly. We are dealing with things now. And we want all to see, so that we see matters with good sight, so that we can trust what we see. If we have not got good sight we cannot be trusted. 

    JBDoes God use Abraham in regard to that in Genesis 15? He knows what to do in reference to the sacrifice  certain things are divided and others are not. 

    JTIt is really the understanding of the matter in Genesis 15, meaning that we have now arrived at the time of the subjective order of things. Abraham arrives at that time, the time when God can speak of things subjectively. So God leaves these things to him. It is a matter of taking certain things which he is told to take, but then he does things without being told, meaning that he is learning. Genesis 15 is the first time we get the idea of the word of God. It would take a whole meeting to go into that. We can just pause for a moment at that side and then go on to something more. We have to go back to the second day and see what it means, what the matter of the expanse means; what a wide idea it is. 

    JMcKDoes the idea of the expanse suggest a sphere in which God will operate for the bringing in of all these things He is speaking of in view of learning of Himself? 

    JTI would say so; you need everything if you are to get a true perspective. We get the description of everything in these six days, the divine thought, and we must hasten on to get them all. 

    ARDoes the second day involve our eyes  how far can we see? 

    JTJust so. 

    RRTThis matter of divisions coming in so early with God too, would be a great matter in our lives, as to how we can divide between matters in our local settings; divide between this and that in administrative matters. 

    JTAlmost every locality has these problems. 

    Almost every locality has some kind of problem that it cannot get over, and perhaps the difficulty is we do not see all things in relation to it. So here the man whose eyes the Lord opened saw all things clearly. It is a matter of clarifying things. It may be we are hindered because we do not take in everything entering into the thing. 

    LESBut when he is come, the Spirit of truth, he shall guide you into all the truth, John 16:13. 

    JTJust so  all the truth. Very beautiful. The Spirit of God is here and we may be looking for a clarification of everything now as in view of the Lords coming. 

    WLEach day is a new beginning, you may say. In that way, is it intended to have a moral effect upon us? 

    JTIt is. You feel the need of the moral side all the time. So it is we begin with the first day of the week and how much comes up on the Monday and Tuesday. And so now we come to the second day. We have already made a point as to certain things being left out. And God said, Let there be an expanse in the midst of the waters, and let it be a division between waters and waters. And God made the expanse, and divided between the waters that are under the expanse and the waters that are above the expanse; and it was so. And God called the expanse Heavens. He did not wait for Adam to come and name it, but He Himself does this, and then it says, And there was evening, and there was morning  a second day. Let us see what is left out. 

    RemHe does not say Good of the second day. It is the only day of which it is not said. 

    JTGod does not call it good. We have to search; there is not time to search now, but one of these days is not called Good. Of others God remarks that they are good. Why is this one omitted? 

    CAMI think you have said God waited until He put the sun there, referring to the greatness of Christ? 

    JTI would say that; the fourth day settles the matter. It is a question of Christ in the heavens. God has made Him both Lord and Christ. That clarifies so much; everything must come down from Him because He is in the position of administration. 

    RWSThere is no suggestion of the expanse in verse 1. Is this verse something added to that? In the beginning God created the heavens and the earth. Now there is a division between waters and waters. God made the expanse, and divided between the waters that are under the expanse and the waters that are above the expanse. Is that not an additional thought as to what was in the beginning in verse 1? 

    JTThere is a great deal in that fact because of the place water has in the second day. We know how essential water is to us. Presently there may be no such need, as we are conscious of love. What would we do without water? The quantity God has placed on the earth. He can take it up by a certain means He has in His own hand. You do not see how God does that. And it comes down again; and in coming down it expresses His goodness to man. What would we do without rain? So we have the incident as to Ahab  how the heavens were shut up for three years and six months and then again opened too. God has a means in this second day of telling us of His goodness. 

    CHHIn the book of Job it says God reserves the rain for mercy and discipline. That would be the waters above the expanse. 

    JTJob gives us a lot of help on those points. 

    RRTHowever good the waters may be, to get the gain of it we have God coming in and dividing them. Is it in the division that we come into the gain of it? 

    JTIt is in the blessing of the thing that we get the good, because rain does come down undoubtedly. We can see the Lord is helping, as He will help as to terminology in the ministry, that we know what to say and how to say right things. 

    ABWould these days be in the mind of Elihu when he rebukes Job and his friends? Let days speak, and multitude of years teach wisdom, Job 32:7. He takes them back to the beginning in relation to God. 

    JTThat is to say, it is connected with men of experience and what advantage they are to us. And that is what Elihu made much of. He recognises the old men, but they had to listen to a young man, too, and they did. 

    WMcKIn relation to terminology, would you say why God names all the creations of the first three days, and then after that leaves Adam to name? God sets an example, would you say, and the animals and fowls names are left to Adam? 

    JTThat is very good. I am glad you mentioned that. There will be an enlargement of it in chapter 2, because we come to Adam in chapter 2, Adam active. Now we are dealing with God active in these three days. This matter of the expanse we can just leave. We see how necessary it is; and we have to ponder upon things in a creative sense, and see how important this day is in the government of God. It seems to be an additional thought to the first verse: this word expanse, the dividing of the waters, seems to be an additional thought. And we can see how useful it is in the use of the waters, and what God can do with it in the expanse. And then it goes on to the waters under the heavens. We have touched that already. And God said, Let the waters under the heavens be gathered together to one place, and let the dry land appear. And it was so. And God called the dry land Earth, and the gathering together of the waters he called Seas. And God saw that it was good. And God said, Let the earth cause grass to spring up, herb producing seed, fruit-trees yielding fruit after their kind, the seed of which is in them, on the earth. And it was so. And the earth brought forth grass, herb producing seed after its kind, and trees yielding fruit, the seed of which is in them, after their kind. And God saw that it was good. And there was evening, and there was morning  a third day. Now we come to the operations of God in the sense of producing food and all else in the sense of vegetable life. 

    JWWIs Pauls speaking at Athens to correct their terminology? They had an idol to the unknown God, and Paul in his witness brings home the first part of Genesis to their minds. 

    JTHe does more than that. He brought the gospel into it, but in a limited way. 

    WLDoes verse 12 suggest response to the word of God? And the earth brought forth .... 

    JTJust so. 

    ANWIf the heavens in verse 8 are further than the heavens in verse 1, would the earth in verse 10 be an advance on the earth in the first verse? And God called the dry land Earth. 

    JTPossibly. There is an increase in the new thing because it is a made-over thing. We have to bear in mind that verse 3 begins with something that had an existence before in some sense and is now being remade. The expanse is a new thought. God has certain operational things in His mind. And God called the dry land Earth, and the gathering together of the waters he called Seas. We are in the presence of creation. The Spirit of God called it a creation. It is not the idea of made or remade; it was creation; although it was remade. We may as well view it as a creation and we have to see the difference in it and see something that was not there in the beginning. So the thought of grass, the beautiful thought seen in the New Testament, too; God said, Let the earth cause grass to spring up, herb producing seed, fruit-trees yielding fruit after their kind, the seed of which is in them, on the earth. And so now we are in the presence of life, life coming forth yielding what is needed among men; it is given to man for food. 

    HBWhat is the force of the use of the word cause? 

    JTThe earth is able to do something. We are touching the idea of life in a limited way; life in a vegetable sense, and there is power in it. You could split a rock with the power that is in it, showing the idea of power in creation comes into the earth in this sense and God can use it beneficially but He may use it harmfully, too. 

    CHHHebrews 6 speaks of the earth which receives the rain and brings forth food. That would be beneficial. I was wondering if that would not bring in creation in a harmful way when it says if it does not bring forth fruit it is nigh to a curse. 

    JTAll that enters into what we are saying. We are to lay ourselves open for great things, to be opened up to us, but we have not time to go into it. We have three days and only three hours each day and much has to be done; so it is a question of what God can do. 

    JHWe have the features of power and freshness and variety seen in life in its simplest sense. 

    JTWe are dealing with much that is necessary to us every day of our lives; these things that are going on in the earth, and then we come to the lights. What wonderful things open up to us. In verse 14 it is a question of light. That is what God is. That is, the main thing is settled, you might say, in these three days. And then these lights are additional, 

    going over the ground again, so to say. And then the fishes in the fifth day and the cattle on the sixth day. We must just limit ourselves to the time we have. We have to go over all this in these three days and this is what we have to deal with, so we have to go on, and we have to see that lights are set in the heavens. Then there are the two great lights which God made. Is not God calling our attention to the beautification of things and how illumination comes into it? He is the Father of lights, James says; not of light, but lights, as if it is God coming into it and having pleasure in it. There were many lights in the upper chamber. 

    CAMDoes that bring in the family idea? It is not only the ordinances in the heavens. 

    JTJust so; the Father, the Son and the Spirit, all involved. 

    CCTIs the earth in view in regard of these lights? And God said, Let there be lights in the expanse of the heavens, to divide between the day and the night; and let them be for signs, and for seasons, and for days and years; and let them be for lights in the expanse of the heavens, to give light on the earth. Is the earth in view in regard of this? 

    JTWell, indeed. God saw what was needed was this one thing  light, and not only light, but a variation of lights. And so we have, of course, to think of the position, the heavenly position, and the position on earth and the position in the millennium, too. We have to think of all these things and what lights may be involved in them. Now we have the light of the assembly in relation to the economy and we have to learn to make the most of it. 

    GMacPhIs the idea of new creation set forth; God coming into creation in a new way, so that He may be known? 

    JTWhat lights we have in the beginning of Genesis! The truth opened up in the sense of light or lights throughout the years. We have the dispensation involved after the flood and what light was unfolded in that. Then the patriarchal dispensation had much light, and the Mosaic dispensation, and the kingdoms. But nothing has been so clarified before. So that how rich the field is for us. How God is opening it up as we are restful and waiting upon Him. The Lord will give thee understanding in all things, 2 Timothy 2:7. So in Luke 24, He opened their understanding to understand the scriptures. That was in view of this dispensation. He can open our understandings. 

    JAPWould the assembly come into the fourth day? 

    JTI would think that is so, for the assembly is seen in these lights  the disposition of God in causing light to shine. The assembly, of course, is being reserved in the counsels of God for a long time, but now it has been disclosed according to Romans. When that is out, everything else is out. We have to get the truth of the assembly to get the whole truth. The whole truth as to the millennium and the eternal state is out when you get the truth of the assembly. 

    SMcCSo in 1 Corinthians 10 Paul is writing to the saints upon whom the ends of the ages are come. I suppose every era or epoch really has a reflective bearing on the assembly in that way? 

    JTQuite so. What thoughts are there; how we have the key for the unfolding of the truth; the key of knowledge. You can go back and open the storehouses and David comes in in that way in his ministry with the number twenty-four to show how things are dispensed departmentally, and so God comes in so that we might learn how to come into it, and He opens our understanding to understand the things that are in that store. 

    CHHWould the psalmist have that in mind when he says in Psalm 19, The heavens declare the glory of God. The assembly does more than declare it; she has it in Revelation 21. She comes down as having the glory of God. 

    JTThe heavens declare the glory of God; and the expanse sheweth the work of his hands, Psalm 19:1. What did you have in mind? 

    CHHThe glory attached to the assembly. 

    JTWe come back to the assembly actually in the heavens now, because Ephesians contemplates that we are made to sit down in the heavenlies in Christ. We can go back and see what Psalm 19 discloses as to the heavens. The Lord Jesus is seen there as a Bridegroom going forth from His chamber and rejoicing as a strong man to run a race. We can see the beauty of all this because we have the key of knowledge and we can open the Scriptures. 

    AHPHow do you understand the stars here? We have three subdivisions, sun, moon and stars. 

    JTHe makes the stars also. That brings ourselves in. They that are wise shall shine as the brightness of the expanse; and they that turn the many to righteousness as the stars, for ever and ever, Daniel 12:3. Star differs from star in glory, 1 Corinthians 15:41. The individual saints are in view, I believe, especially at the time before the Reformation and immediately after it. There may have been the darkest period and yet there were luminaries, stars to be seen. 

    SJHIn Philippians it says, ... among whom ye appear as lights in the world, Philippians 2:15. 

    JTThe Philippians were up to it collectively. 

    JWWThe stars shine in the night. Would they be as the two witnesses in Revelation 11? 

    JTJust so. The whole of Johns ministry opens this up, making way for individuals, for power in individuals, for light working in individuals. I believe the whole period right on from the Reformation is in mind, and light in the earth would seem to be in mind. We are not left without some light. 

    CHHFor star differs from star in glory, 1 Corinthians 15:41. That would refer to personalities, whereas the heavens declaring the glory of God would refer to what is collective? 

    JTThat is good. For star differs from star in glory. That is an individual thought. 

    RRTIs the thought that rule is not so definitely connected with the stars. And God made the two great lights, the great light to rule the day, and the small light to rule the night  and the stars. That is, the matter of rule is emphasised with the great and the small light and then there are the stars. 

    JTAnd therefore with Paul in the shipwreck, the stars did not appear. And they had a terrible time; no light at all to navigate by. 

    SJHWould this bring in the principle of authority in relation to Christ and the assembly and the gifts? 

    JTI would think so. The stars afford something in the way of guidance. They are a feature in the great system of truth; something to go by, to navigate by, because Paul comes in in that sense. I do not know much of the idea of navigation, but I can see the stars must be of great value, for even when there is no sun or moon displayed, when he sees the stars the navigator can tell where he is. He has some idea of regulation, of the depth of the water, and so on. All these things have to be in mind as they help us to understand what is here, and what is to come later on. 

    CHHAll forms part of His universal testimony to all men. 

    QuesAre all these exercises in view of clarity in such matters as these? God, as reference has been made, did not create the world in one day; He took six days. We deal with each matter promptly as it comes up in our local gatherings. Is that right? 

    JTWell, yes; we learn in part as to how we use method. 1 Timothy helps us as to the younger men, how to learn, how to learn to divide up the Scripture; because there is an order in the writing of Scripture. We read, Every scripture is divinely inspired, and profitable for teaching, for conviction, for correction, for instruction in righteousness; that the man of God may be complete, fully fitted to every good work, 2 Timothy 3:16, 17. Well, that is the principle; to learn in part things as they come; not all things at once, but to try and take the days as they come and use them rightly. 

    HBIs that why the apostle uses the word, outline? 

    JTHave an outline of sound words, 2 Timothy 1:10. Not all I hear, but sound words. 

    FNWIs sound words in mind in the expression after its kind, and after their kind? 

    JTYes; you can tell what kind people are; what is their real origin, and judge relatively. That is to say, you can go back in their histories, tribal histories. God has granted that idea in the way of what comprises humanity divided up in tribes. Some tribes are not affected by the truth; and you can tell what they are by what is said of them. 

    DMacdSound words would be plain speaking. Sometimes statements have a double meaning. Sound words would not. 

    JTJust so. They are wholesome. Whatever a man says you are not puzzled by it. If there is light in it you would not be puzzled. 

    ETPWould the outline of sound words suggest the need of a pattern as David gave to Solomon? 

    JTJust so, as in any leading man God has raised up from the beginning. He has raised up certain in the sense of leading men of God, and that comes down to our day. Remember your leaders who have spoken to you the word of God, Hebrews 13:7 Then we are exhorted to consider what they say. This is a very important matter, to consider men God has used. Even if they are gone. Thank God their writings remain and we consider them. So the sound words would come to light in these men; those marked by sound words that you can go by; you can trust them. 

    SMcCIn Acts 20 Paul reaches the climax of his ministry in relation to his service at Ephesus, and it says, there were many lights in the upper room. The chapter would show the leading place Paul had in relation to the ministry in all that succeeds. 

    JTThere were seven of them mentioned. They were in his company; that is, characteristically representing the work of Paul; and their names are given, and among them is a Berean. You might wonder why it says that; it is the word Scripture has for that kind; the kind of man needed at all times. 

    SMcCIs it important in the matter of the dispersion of light there should not be division amongst us but co-ordination, as the stars in relation to the leading lights in the system of Genesis 1? These lights are in relation to Paul in Acts 20. There were many lights. Is that in regard of the dispersion of light in the ministry? I was thinking how the enemy would work on the line of divergence even in regard to the dispersion of light. 

    JTWe should all think the same thing, the Spirit of God having His way with each. If you follow the facts, you can see He has a way with Him, taking up things and certain persons at certain times, and they have certain characteristics, and these characteristics are guides for us. So that if they have an established character we do well to bear that in mind, and not to ignore it altogether, and not to say so-and-so has too much prominence. Let us see what is there and what the history is. So that what we have is deepened according to the Spirit of God in each. Let us see what each one is in His mind. 

    AHPCanst thou fasten the bands of the Pleiades, or loosen the cords of Orion? Job 38:31. Could we view ministry that is from God in that light? 

    JTWe cannot bind it, but we are glad it is there. These things cannot be limited. They are there. So you are thinking of the sweet influences among the brethren. They will not mislead you. 

  
    THE ASSEMBLY (2) (JT 67)

    Genesis 1: 26 - 30; Genesis 2: 18 - 25; Genesis 5: 1, 2

    JTIt was thought wise to begin these readings with the book of Revelation which, although not the last book of the Bible to be written, nevertheless contemplates breakdown in the dispensation. We read from this book at our previous inquiry. In keeping with that it was thought well to begin also with the earliest typical truth of the assembly, and hence the first chapter of the Bible is now before us. So that we dealt with the last chapters of the Bible first and the first chapters of the Bible are before us now. The first thing in mind is to get the divine mind as to the assembly according to what we have read in Genesis 1: 26. The word man embraces both male and female in this instance. So that this makes way for Christ and the assembly. Christ Himself is represented in the male or masculine side and Eve represents the female side. In the New Testament the assembly of God is composed of all saints who have the Holy Spirit. The thought is that we should differentiate between what differs in these passages  first as regards the masculine side, and then how the female side is brought in, as we are told in the New Testament: Adam was formed first, then Eve, 1 Timothy 2: 13. So that the principle of subjection remains to be made clear as to her. Adam was not deceived, we are told, but the woman was. So that there is clear indication as to the sexes and the place they have in the divine mind, and in the creation too, for we are beginning here with the creation. Our thought will be to consider the truth while man was in innocency, which is to be seen in these two chapters. The third chapter brings in sin. But we are now to deal with the truth as to man in innocency first so as to get the import of this wonderful type. 

    ARIt says, let them have dominion over the fish of the sea, and over the fowl of the heavens, and over the cattle, and over the whole earth, Genesis 1: 26. Is the woman included in the word them? Is it Adam and Eve? 

    JTQuite so, let them have dominion. 

    ARSo that she has part in headship? 

    JTQuite so, as we get in Ephesians 1: 22, that God gave Christ to be head over all things to the assembly, which is his body, the fulness of him who fills all in all. 

    ARWe are very slow to take in the association of the assembly with Christ in headship. 

    JTAnd it is not clear to all of us now either. 

    JTJrThis great matter of Genesis 1 flows out from God: God said .... and then, Let us make man. 

    ANWVerse 27 says, in the image of God created he him; male and female created he them. Does the word him embody both man and woman and yet there is to be distinction between the male and the female? 

    JTClearly so; the apostle in writing to Timothy points out that Adam was made first and that he was not deceived, but the woman was deceived. Then another thing that you will notice is the use of the plural in verse 26: Let us make man in our image. That may be taken as suggesting the Godhead, or it may be taken as suggesting dignity or divine supremacy. Both are true. 

    RWSIs the Adam over against Enosh, which alludes to the weak failing side of manhood? 

    JTEnosh was recognised as mortal man in weakness. Adam, of course, represents the man, entirely, as over against the woman. The way he is spoken of would indicate that the divine mind was to set out man in Adam first. 

    EALIt is interesting that there are two elements in creation over which man is to have control but in which he does not move naturally. There is the sea and the fish in it, and the fowl in the heavens. Man is not naturally free in those elements. 

    JTBut it will be so ultimately in Christ; He puts His right foot on the sea, and His left foot on the land, according to Revelation 10. Hence, when it is said that the earth is the Lords and the fulness thereof, we have to regard that the whole globe, as we call it, is the Lords. 

    ARSo you get subjugation in this section: Be fruitful and multiply, and fill the earth, and subdue it. 

    JTThat is how it reads, Let us make man in our image, after our likeness; and let them have dominion over the fish of the sea, and over the fowl of the heavens, and over the cattle, and over the whole earth, and over every creeping thing that creepeth on the earth. And God created Man in his image, in the image of God created he him; male and female created he them. So that the principle of subjection comes in immediately. God would have everything in subjection to man. 

    SWWould you mind opening up the thought of image and likeness, and how much of it was lost by the fall, and if it is all being retained in Christ and the assembly? 

    JTOh! it is all retained, and more, in Christ and the assembly. But here it is image and likeness. First it is, Let us make man in our image, after our likeness. The our is plural; that is, it is the Godhead, I would say. The word image would point to representation of God, so we are told in 1 Corinthians 11 that man ought not to have his head covered in the service of God because he is Gods image and glory  that is, he is like God. Image may be a fuller and more general thought, whereas likeness is more accurate as to fact. It is what God is Himself. So that in Matthew 5 we are exhorted to be like our Father who is in the heavens. We are to be His sons and we are to be perfect as He is perfect. But at the same time there is the thought of image. It is complete representation of God in His creation. That was His intent in creating man. 

    ANWSo that, while it is said that Jesus is the image of the invisible God, you would hardly apply likeness to Him, because He is God. 

    QuesIs the likeness spoken of here moral or spiritual, or is it both? 

    JTPhysical at first, obviously, but then the moral side must come in, too. And so we see the great disaster that came in with the fall in the third chapter. The moral side, we might say, disappeared. At the same time the likeness and the image of God remains outwardly in the human features. 

    JTJrWe do not get these thoughts in relation to the lower creation  the fish and the cattle and other animals; the idea of likeness, or image, awaited the creation of man. 

    RWSWould you say more as to physical likeness? 

    JTWell, it is clear that it must have been there: Let us make man in our image, after our likeness. That must carry the idea of what is physical. You do not get it in the lower creatures; for instance, the cow does not give any suggestion of image or likeness of God. God reserved that for man, and that would go to the full extent of male and female; and so the thought is retained in chapter 5: 1 after sin came in, in the likeness of God made he him. And then, as previously quoted from 1 Corinthians 11, we have the word that man is Gods image and glory. So that the two thoughts remain. 

    AMcDDid the apostle Paul bring that out in Romans? He speaks, in chapter 1: 23, of man changing the glory of the incorruptible God into the likeness of an image of corruptible man and of birds and of quadrupeds and reptiles. 

    JTMen had descended in their thoughts; they brought in the thought of the form of God  likening it to the image and likeness of man and birds and reptiles. 

    ARYour reference to 1 Corinthians 11 is very important. Man indeed ought not to have his head covered, being Gods image and glory, verse 7. 

    JTIt is a question there of the covering of the womans head, whereas the mans head ought not to be covered, because he is made in the image of God and represents the glory of God. This is still true, to some extent at least. 

    FHLWith respect to physical likeness, how do you reconcile the fact that God is a Spirit? 

    JTOh, well, likeness would be carried through to the physical appearance of man, I would think, because it states definitely here, Let us make man in our image, after our likeness. There must surely be the thought of physical appearance in that. But at the same time, no one has seen God at any time. We are not to ignore that, and therefore the incarnation of Christ was in mind in all these things. 

    RWSWhat you say seems to throw light on the living creatures. An outstanding feature was the face of a man, both in Ezekiel and in Revelation. Is it that the eyes, and the expression, and the hearing, and the like, all bear out what you allude to in the way of likeness of God? 

    JTWell, there are four living creatures in Revelation 4: 6. It says, in the midst of the throne, and around the throne, four living creatures, full of eyes, before and behind; and the first living creature like a lion, and the second living creature like a calf, and the third living creature having the face as of a man, and the fourth living creature like a flying eagle. That is to say, there are four different creatures, including man. Therefore we have to consider that the creation itself is in mind here, in Genesis 2. It says, in verse 19, Jehovah Elohim had formed every animal of the field and all fowl of the heavens, and brought them to Man, to see what he would call them; and whatever Man called each living soul, that was its name. And Man gave names to all cattle, and to the fowl of the heavens, and to every beast of the field; but as for Adam, he found no helpmate, his like. Adam was there but no woman. Of course, that particular feature is not in mind in Revelation 4; it is a question of the creation as a whole, and that is what Adam named here. God would bring out the intelligence that He placed in man. It says that He brought the animals to Adam to see what he would call them. 

    EEHWhat is involved in that expression in Numbers 12: 8: The form of Jehovah doth he behold? 

    JTWell, that is quite a question, and it involves more than we can undertake now. But I believe that such matters awaited the incarnation; the form of Jehovah must await the incoming of the Lord Jesus, really, the Jehovah of the Old Testament. 

    RDGWould it be intelligent to connect that with the Lords answer to Philip, He that has seen me has seen the Father? 

    JTThat would be a question of moral character, I think. The reference in Numbers would preclude anything except the incarnation. Of course, the incarnation had taken place when Johns gospel was written, and opens up all that. It is Christ in manhood. 

    WATWould likeness include feelings, love, and intelligence? 

    JTYes; the moral side. 

    APIf we speak of the right hand of God, or His nostrils, or His eyes, we can only understand by our own features. 

    JTWell, the only way we can understand all these things is by the Spirit; He gives us the understanding. 

    Therefore, if we speak of the nostrils of God, well, we have to think of what that would signify in God; and we have to bear in mind that God is a Spirit, if we think of God in the abstract. At the same time the incarnation makes all that simple, because God has become a Man. 

    APGenesis 2: 7 speaks of God breathing into the man. 

    JTWell, just so; and in Acts 2: 2 the breathing was, we might say, the breathing of God; the lungs of God were involved, speaking reverently. The breathing was by God Himself. 

    JTJrSo it is right to think of the plural, Let us make ... in the light of the New Testament where three divine Persons are mentioned. They all have their part in this matter of man. 

    JTAnd there can be no real understanding of such references as have been made as to the nostrils of God or of personal features, save as we see them set out in the Lord Jesus in incarnation. The incarnation answers all those questions. 

    FHLWould the full thought of the assembly, as the nearest thing to Deity, be the expansion of this thought? 

    JTI would say that fully. You have all the features of manhood, including the female side, in mystery, in the assembly. 

    FSCMan is comprised of spirit, soul and body. 

    JTQuite so; the Lord referred to His spirit, soul and body. And, of course, we refer to all these things reverentially, in a holy way, but at the same time the idea relates to the incarnation and is most essential to the truth. 

    ARIt says, in John 20: 22, that the Lord breathed into the disciples and said, Receive the Holy Spirit. Would that be like Genesis 2: 7? And Jehovah Elohim formed Man, dust of the ground, and breathed into his nostrils the breath of life; and Man became a living soul. 

    JTIt is the same kind of thing, only it is Christ breathing into His disciples. He said, whose soever sins ye remit, they are remitted to them. It was to bring out the kind of thing you may expect in manhood  forgiveness and retention of sins. 

    ARDoes the breath which Jehovah breathed into man involve the Spirit? 

    JTNo; I do not think it does. It is just the spirit that man was given. Man became a living soul. Every man has a spirit. It is not the Holy Spirit, but a spirit. He has spirit, soul and body. These are the component parts of a man. And Christ has those, too. 

    ABPWhen Moses was slow to speak, Jehovah asked him, Who gave man a mouth? Does that suggest that He had designed a specific function for man to perform with each part of his body? 

    JTQuite so; and Gods mouth is alluded to. But as we were saying, these things were all filled out fully in the incarnation  in Christ becoming man. 

    JHERomans 5: 14 refers to Adam being the figure of Him that is to come. Christ would be the fulness of that? 

    JTThat is true. And it is a great comfort, and full of light for our souls, that the Lord Jesus is God. He is the true God and eternal life, 1 John 5: 20. In John 17: 3 the Father is called the only true God, so that we have to discriminate and be sure that we know what we are speaking of when quoting Scripture. 

    RWSThere are a number of negatives in Genesis 2. It says, Jehovah Elohim had not caused it to rain on the earth, verse 5; and then, in the same verse, there was no man to till the ground, and in verse 20, he found no help-mate, his like. Do these negatives suggest that we have to wait for the filling out of things? 

    JTVery good; I would say that. The negatives in that chapter are important and should be noticed. There is something lacking. But all is now completed in Christ and the assembly. 

    ANWIs that involved in the expression, in him dwells all the fulness of the Godhead bodily, Colossians 2:9? 

    JTIn chapter 1 it really reads, in him all the fulness ... was pleased to dwell, verse 19. In chapter 2 it is the fulness of the Godhead. 

    ANWI was struck with the word in chapter 2: For in him dwells all the fulness of the Godhead bodily; and ye are complete in him. The first chapter seems to have in mind His days here on earth. But I do not want to divert; it was simply the thought of bodily; that all the fulness of the Godhead dwells there. 

    JTYes; that is chapter 2. It is right to be clear about these things, because they lie at the foundation of the truth. 

    JAPIs it right to say that in the gospels the assembly was not in evidence? It was just a question of the Man  Christ? 

    JTWell, it is a bit remarkable that, in Matthew, a certain man would make a wedding for his son. It was a wedding, but the wife is not mentioned. And so in John 3: 29: He that has the bride is the bridegroom, but the bride is not in evidence. 

    JAPDoes that correspond with this chapter down to verse 22 where Eve is formed? Does that section cover the gospels? 

    JTWe might say she was made, according to chapter 1: 26, included in Man; and also, in chapter 5, it says, In the day that God created man, in the likeness of God made he him. Male and female created he them; and blessed them, and called their name Adam, in the day when they were created. But I may not have understood your thought. 

    JAPYou mean that there is mystery in all this? 

    JTWell, there is, because we have to wait for the detail till the second chapter. And in it we have added to the first chapter the idea of Jehovah. God is supreme in the first chapter because there is no reference to Jehovah; in the second chapter the name Jehovah is added  Jehovah Elohim. It is to bring out the relation He had come into  to stand in relation to man. 

    WWMReference has been made to Colossians, that all the fulness was pleased to dwell in Christ, and then we read in 1 Corinthians 11 that the woman was of the man, so that we have to understand that the death of Christ was necessary in order that the woman should be taken from the man. Is that what we have in the deep sleep of Adam? 

    JTI would say that; taking the woman out of the man required Christ going into death. So that, Except the grain of wheat falling into the ground die, it abides alone. And this was said about Adam. It was not good for him to abide alone. But then, the passage continues, but if it die, it bears much fruit, and the fruit, of course, is the assembly. 

    JTJrI suppose the woman was present, in a certain sense, in the disciples when the Lord was here. There is a kind of overlapping, would you say, in the sense that the thing was there, really, like the first reference we have here? He made them male and female. The thought was there, was it not? 

    JTWell, we must add something, you know, to bring that out fully. There was what was there in Christ by Himself, because the assembly was not there, except according to what was in His mind. But the Spirit coming to earth, consequent upon Christ having gone up to heaven, we have the means of the woman being formed; so I would not say the assembly existed in any sense, except in mind, until Christ went up to heaven, and then after ten days the Spirit came down to earth. 

    So that Acts 2 brings out the great fact of the assembly. The Lord added to it, we are told, such as should be saved. 

    CAMIn that connection we sometimes look at the feminine reference, for instance, in John 4, and the remarkable feminine personality in John 20, as suggestive of what was to be for the heart of Christ, but would you say it was not yet formed until the Spirit came? 

    JTJust so; the woman in John 4 could hardly be said to be anything more than the Samaritan woman until she began to show qualities. In the Lords conversation with her she did not show much intelligence, but afterwards, as we see in Mary Magdalene, the form began to show itself, and so she is used. The first woman is not used. She left her water-pot. She brought it and left it. But in John 20, Mary Magdalene was used; the Lord took her on and made a useful vessel of her and sent a message through her. The woman of Samaria received no message; she did something of herself. 

    CAMThat is very interesting. It is all a very mysterious and wonderful subject, is it not? 

    JTIt is indeed, but John helps us in the women that are spoken of (there are seven or more) and they are undoubtedly intended to represent something of the assembly right up to Mary Magdalene in chapter 20. Something of the assembly was in mind, and the Lord knew it, of course, and treated them accordingly. 

    JTJrWould that be seen as in the pearl? The thing was there although it was not filled out as yet. 

    JTWell, the pearl was there, according to Matthew, but in John it is a question of women through whom the thing comes out; the women bring out the thing that was in the Lords mind. The consummation is seen in Mary Magdalene whom He uses. 

    FNWIs it not remarkable that it says that Christ loved the assembly and has delivered Himself up for it? 

    JTQuite so; it was in His mind. He had it in His mind. 

    TEHWhat is suggested in the woman saying, Sir, I see that thou art a prophet? Is there not some formation behind that remark? 

    JTWell, I think she was beginning to see things, and she says, Sir, to Him, showing she was beginning to respect Him. And then she said that He had told her all things that she had ever done. That is, her conscience was reached. We cannot say very much, but there was something there. 

    ARDo you think the need for the woman was in Adams mind when he gave names to all the cattle, and to the fowl of the heavens, and to every beast of the field? It says, but as for Adam, he found no helpmate, his like. 

    JTHe saw nothing of the woman before him. We have to wait for the latter part of the chapter. In relation to the woman he says, This time ... I would not say he had any concrete thought of her before that. 

    ARWe have been saying that the Lord must have had the church in His mind when He was here, and I wondered if that entered into the type. 

    JTAdam was told to name the creatures and he did it. It was to bring out his intelligence. But then, he was asleep while the woman was being formed; let us see what the passage says: And Jehovah Elohim caused a deep sleep to fall upon Man; and he slept. And he took one of his ribs and closed up the flesh in its stead. And Jehovah Elohim built the rib that he had taken from Man into a woman. 

    AIHave you in mind that Jehovah saw the lack in relation to Adam, and He provided for it? 

    JTHe did, but He had not done it as yet. Apparently Adam had named every creature that was there, but the woman was not there. There must have been something in his mind as to what would be suitable to him, for it says, as for Adam, he found no help-mate, his like. 

    ANWIt was Jehovah who said that it was not good that man should be alone. He had made all the creatures, and Adam was still alone, but it was not good. That was in the divine mind. 

    JTThat is the way to look at it. 

    FHLSo that purpose is linked on with Ephesians 5, is it not? The mystery is referred to there; it is a great mystery, but Paul says, I speak as to Christ, and as to the assembly. 

    JTJrThe hymn says, Oh God, the thought was thine, Thine only could it be (92:2). This thought originated with God. 

    RWSDoes the woman in Luke 15, who was sweeping diligently to find the lost drachma, suggest the recovery of the thought of the assembly as it is seen in Ephesians? 

    JTShe would be typical of the Spirit, I would say. There is the sweeping in the house. 

    RWSThat is why I asked. In Genesis 1 it is, Let us make man. All three divine Persons would be in that, and they are all brought into the parable in Luke 15. 

    JTFirst we have the suggestion of the Lord Himself, leaving the ninety and nine in the wilderness and going after the sheep that was lost; and then we have the woman, suggesting the Spirit, sweeping the house until she finds the lost piece of silver; and then the Father receiving the son that had been lost. 

    RWSI think it is beautiful that we can move on to that line of things. We are in the full light of what divine Persons are doing, but we are getting help to move into the matter. We are finding something, as it were, and rejoicing with divine Persons. 

    JTJust so, there is so much to be found that is in the Scriptures that we have not seen as yet. And I believe that Lukes ministry helps to bring that out. Of course, all the gospels are to bring it out, but especially Luke, as we are speaking of it now. The woman swept the house until she found the lost piece of silver, and then she called certain to rejoice with her, for I have found the drachma which I had lost. 

    ANWDo we see the idea of progression in creation, formation, and building? These processes are referred to in our scripture. Is there progression in them? 

    JTI think there is distinct progression in the word built. This is the first mention of the word. 

    AIWould you help as to verse 20 of chapter 2, which says that Adam found no help-mate, his like? 

    JTIn the whole creation there was not any creature like himself, until the woman was built. He was the only one, and there was no one like himself  no counterpart for him. 

    CAMIt says, Jehovah Elohim caused a deep sleep to fall upon Man. Is that not a remarkable expression? Does it not help us to understand a little better when speaking about the deep things of God, in this manner? 

    JTIt must be the death of Christ that is in mind. It is very touching for that reason, but of course we have to wait for that, until the New Testament. 

    CAMYes; would you think that view of the death of Christ is suggested also in Psalm 139? It refers to the lower parts of the earth and the wonderful formation of things. The portion in mind reads, I will praise thee, for I am fearfully, wonderfully made. Marvellous are thy works; and that my soul knoweth right well. My bones were not hidden from thee when I was made in secret, curiously wrought in the lower parts of the earth. Thine eyes did see my unformed substance, and in thy book all my members were written; during many days were they fashioned, when as yet there was none of them. 

    JTMany persons here may hardly know the meaning of that Psalm. It is well worth knowing; there is the idea of formation of things. It would allude to what is formed in persons and ultimately would have the assembly in mind as a formation. 

    RWSWould the period of aloneness which Adam had, which, apparently, was only part of a day, represent the period of the Lords life in His ministry here before the Spirit came? 

    JTWell, it may. 

    FSCI have been thinking lately of that word which has been quoted from Psalm 139: ... fearfully, wonderfully made. I would like help on it. 

    JTIt all brings out the wonderfulness of Scripture. Every scripture is divinely inspired, and profitable for teaching, for conviction, for correction, for instruction in righteousness; that the man of God may be complete, fully fitted to every good work, 2 Timothy 3: 16. The Psalms afford significance of that more than any other section of the Bible. 

    AATI notice that the word Man in Genesis 2 and 3 (New Translation) is spelled with a capital, and that there is a footnote, Ish. The word woman generally occurs without a capital. What is the difference? 

    JTThere are two words, Ish and Ishshah. Ishshah is the outcome of Ish; Ish is the Man, the masculine. Ishshah is what is taken out of Man, and therefore the word woman is written with a small w. The capital M is to bring out the dignity of the man at first. So that we are speaking of very great things, and perhaps we are not speaking of them as they should be spoken about, but there is one thing that we ought not to overlook in what is being said, and that is that we are dealing with mystery. We must be mysterious to deal with it; we must have the Spirit to deal with the idea of mystery. And we ourselves as christians are part of the mystery. 

    ABPIt says in Ephesians, in regard to the assembly, that she is the fulness of him that fills all in all. Would there be a link between that expression and this word a help-mate, his like  the idea of counterpart? 

    JTYes; but not with the all in all. Divine Persons are in mind in that expression. It is a divine Person, whereas here we are dealing with a man. 

    ABPI had the idea that the woman here, as Adams counterpart, is typical of the assemblys place as the body of Christ and His fulness as she is spoken of in Ephesians 1: 22, 23. 

    JTThe fulness of him that filleth all in all. That is, she is the fulness of a divine Person. She is not a divine Person, but she is the fulness, showing the wonderfulness of the assembly. No other creature had such a place as she has, but the idea of counterpart would apply literally to Adam and Eve. The assembly cannot be a divine Person, she is a creature, although having that wonderful place as His fulness. It is really mystery and ought to be dealt with as such, because we might allow ourselves to slip into the idea that the assembly has some part in Deity, which is not so. 

    JHEThe error that Satan introduced at the beginning was, Ye shall be as gods. 

    ATDYou referred earlier to the words, Let them have dominion. Did you say that the assembly participates in headship? 

    JTShe does, in authority; that will be seen in the millennium. She will be in the heavens, above the earth  not on the earth. She will have part in the headship and in the reigning, too, because we are to reign with Christ. If we suffer with Him we shall also reign with Him. But in all these things we must be careful to guard against the idea of the assembly having any part in Deity. She has part in the headship, according to that remarkable passage in the first chapter of the Ephesians. 

    TNWChrist is given to be Head over all things. 

    JTQuite so, and the assemblys place with Him is very near to Deity, but it is not Deity. 

    CAMI was struck with the allusion to Ephesians in the earlier part of the meeting. The verse reads, ... and gave him to be head over all things to the assembly. That word to seems to be a very remarkable word, does it not? 

    JTIt is very little understood, I believe, and it is an opportunity for us to know it now, because it is to be understood. We have part in it. Nevertheless we have no part in Deity. 

    RemThe bride is in proximity to the husband in Revelation 21. 

    JTWell, it is the place she has in divine counsels. God has a right to do what He will, but we are not gods; we are creatures. 

    ETPThe Lord uses the word build in Matthew 16 in relation to the assembly. Does that cover the whole of this dispensation? 

    JTWell it does, and fills out what we are saying, that He is given to be Head over all things to the assembly. 

    SWWhy is it that after the transgression man calls his wife Eve? When Jehovah Elohim presents her to him, he says, She shall be called Woman, but after the transgression he calls her Eve, meaning the mother of all living. 

    JTWell, it is prophetic ministry. The spirit of prophecy is the testimony of Jesus. The spirit of prophecy is seen very early, and it comes into this chapter in what you allude to. The mother of all living is the woman; the Lord is her Seed. And when you come down to the facts. Mary, the Lords mother, must be brought into it. 

    ARThe seed of the woman shall bruise the serpents head. 

    JTThat is stated here, in chapter 3. 

    ARThat has Christ in mind, has it not? 

    JTQuite so; the bruising of the head is by Christ, and Satan had part in bruising of His heel, which, we understand, relates to His death; Satan had part in that. 

    ARSo you referred to the first man that was born. Eve said she had received a man from the Lord. 

    TEHIt is very suggestive that the spirit of prophecy should come in so early. It also occurred early in the present dispensation to help us in our assembly life. 

    JTQuite so; there were prophets and teachers at Antioch, and the Spirit had part in that. He said, Separate me now Barnabas and Saul for the work to which I have called them, Acts 13: 2. The Spirit had part in all that. 

  
    THE ASSEMBLY (JT 67)

    Genesis 1: 27, 28; Proverbs 31: 10 - 12; Revelation 21: 9 - 12

    I have in mind to speak about the assembly, the assembly  of which Christ is Head. It goes on into eternity, and for the moment it takes the form of an order of things in which God sets out His thoughts about the coming age; but whatever it may be that it sets out, the assembly is greater; and, therefore, it can be safely employed to set out other things. It has such intelligence. Indeed, it is said that the all-varied wisdom of God is set out in it and the angels are looking on to see this. Angels have intelligence, but not as the persons in the assembly have. There are things that we know well, that they desire to look into; so that God has furnished Himself with this wonderful assembly to represent Him. No other family in all the families of God is equal to the position the assembly has, and throughout all generations of the age of ages this assembly will carry on the service of God. God is to be worshipped in it. There is no end to it at all. It is constituted great enough for all these services, and it is not to terminate as Israel will terminate. Israel as a nation is not viewed in that way, though persons who form it will, of course, continue for ever. The assembly is always a creature, but next to divine Persons in importance; not comparable to them, of course, but still next to them in intimacy and love. This great assembly commands our respect, and inasmuch as we are of it, it commands our minds. Our intelligences are called upon and all the time we can devote to it, so as to understand it. As Paul said, one who knew it best of men, of creatures: that ye may understand my knowledge. There was at least one who knew. It is just a question if there was any like him, but at the same time, God is seeking to bring us all into those things which Paul was seeking to set out. He was the minister of the assembly; he only was. No other is said to be that, but Paul, and he laboured with the brethren in his time to lead them into the truth of it. As he said, in order that ye may be fully able to apprehend with all the saints what is the breadth and length and depth and height; and to know the love of the Christ which surpasses knowledge; that ye may be filled even to all the fulness of God, Ephesians 3: 18 - 20. 

    Well now, I desire to begin with Genesis 1 and to show how the idea of the assembly was there in the mind of God in that day of freshness. The verses I have read tell us plainly the facts. And God created Man in his image, in the image of God created he him; male and female created he them. And God blessed them; and God said to them, Be fruitful and multiply, and fill the earth, and subdue it; and have dominion over the fish of the sea, and over the fowl of the heavens, and over every animal that moveth on the earth, Genesis 1: 27, 28. We can see the Spirit of God in writing these verses through Moses had in mind something that had not yet been disclosed. Indeed it is said formally that throughout all ages it was concealed in God, but it was there. The idea was there. And so the Spirit of God has in mind the male and female. There is no suggestion of inferiority of the one to the other. The facts show that the man was head of the woman; he is that, as Christ is Head of the assembly. These things are shown in the facts, but, nevertheless, it says in Verse 28, And God blessed them; and God said to them, Be fruitful and multiply, and fill the earth, and subdue it; and have dominion. 

    The word dominion is to be noted, and that the two are blessed. God begins everything with blessing in these matters, even after the flood too. What God likes, having created it particularly, He blesses; and here they were to be fruitful and multiply and replenish the earth; the word replenish means fill. The subjugation of the earth comes in after the filling of it. It is not to be filled only with cows and sheep and horses, and other creatures of that kind, all of which were created with Adam. It is not to be filled with these only. It is to be filled with creatures of a kind, persons peculiarly interesting to God. There were these two, and they were to fill the earth. That filling would control all else. That is the principle. So that the subjugation is ensured in the filling. Filling must be not only physical but moral. That is to say, the order of being that is filling the earth has a moral importance. Cattle have not. The spirit of man goes up. That indicates at once the superiority of man. God breathed into man the breath of life; it was an intimate matter, and man became a living soul. He was to fill the earth, he and his partner. It was the principle set out in these two; they were to fill the earth and subdue it. That will come about in a coming day, that the earth will be filled with men according to Christ; the new heavens and the new earth. 

    I am making these remarks so as to impress our souls with this great matter, as far as I may be able. I am comforted with the thought that many know it in measure as I do. The brethren are coming to know it and they are coming to value it, and they are coming to see that they belong to it, and that as God looks upon us He values us; He clothes us with His own thoughts. We shall grow in the knowledge of them, but He clothes us with His own thoughts, His own perfect thoughts, and that is a great comfort, that the thing must be regarded abstractly as perfect, as God has it in His mind. And so, dear brethren, it is very comforting to think of an earth filled with men like Jesus. All else will be removed. The Father knows them, and He would instruct us as His children, first as to ourselves, as to one another, and then as to all the others, 

    for the earth will be filled, the new heavens and the new earth in which righteousness will dwell. It will dwell there. Men will be there. Let us understand this, dear brethren, that angels are not taken into account in this matter of formation, and the work of perfecting. They are not said to be heirs. Their place is to be servants of the saints. Wonderful thought. Wonderful they are, and mighty. How wonderfully God has provided for us. Everything is for our sakes, says the apostle, all are yours; and ye are Christs, and Christ is Gods. 

    So as I said, the thing begins here and it widens out as you go downstream, and we find that woman retains her place in the government of God. God is not allowing her to be submerged by man. She is retaining her place. God sees to that right down the line to the book of Revelation. I desire, dear brethren, that we may seek to maintain this line. Be in it. It is what God is doing. He is in it and it is going through. And so woman is not submerged. The feminine idea is preserved and God sees to it that it is preserved according to His counsel. It is not to be lost; it is to go through into eternity in the assembly, in a great administrative capacity. 

    I was thinking of Vashti, a queen. She had her own friends. The women were with her; the men were separate. That will not do. Mischief will happen if we have that sort of thing. We want the sisters to stand by their husbands, co-operate with them, take their advice and give advice too, as Sarah did. In all the glory of that realm that is depicted in the book of Esther she was queen, but she lost the queen-ship and another took her place, a better than she. That is Gods way. If He has to discard somebody He does not leave a void. She is displaced. Her place is filled. As the vessels in Jeremiahs time; he made another that pleased him, another vessel; the first was marred and rejected. And so Esther had a wonderful place, not only negatively or passively, but actively. She fills out a wonderful place according to what I am saying, according to what Scripture teaches. She supported Mordecai. The Jews were carried through. That is to say, the people of God viewed abstractly, clothed with divine thoughts, were carried through. Haman would destroy them and there are many like that. We are not to destroy a weak brother for whom Christ died. Whoever he may be, administration will preserve him, will protect him; and, of course, we are to be helpers of one another in these matters, and particularly to preserve the feminine idea. And so, Esther became a queen. She was better than her predecessor and, therefore, she superseded Vashti. 

    What a sister we have in Phoebe, for instance, and in several others that I might mention, as Lydia. Hence it is that great place is given to sisters in the assembly at Philippi. The royal line was there. Those women that worked with me, says Paul. He sent his regards to them. They were important in his eyes and in his mind, particularly Lydia. He went to Lydia when he was leaving Philippi. It was as if he said, Lydia, I trust you to look after things; not that the Spirit would leave anyone in charge, but Paul trusted Lydia. Who is she? The Lord had put it into her heart to attend to the things spoken by Paul, the man who would speak the right things. Follow him; listen to him. And she did. The apostle went there when he was leaving. 

    In Revelation 21 you have the number twelve greatly stressed. The use of numbers as language in the Scriptures is a convenient way of teaching, and a way that does not take up great space. But there is the host of publishers. God gives humanity the Bible and John alludes to it in saying that if all were written that could be written the world itself would not contain the books, but God has contented Himself to write just that and it is called the Bible; there is no other really; although the world may be filled with things about it, there is no other one but it; and it stands. God has been pleased to make it small, to limit it, as the ark was small, but how complete, how infinite! The Scriptures really are infinite. They run into the idea of the word of God. All things are naked and laid bare to his eyes, with whom we have to do, Hebrews 4: 13. I do not say that allusion is exactly to Scripture, but it is the word of God, and the Scriptures represent the word of God. And so it is that I was referring to numbers, that the numeral twelve is pressed into this chapter I have read, and how glorious it is in the language used and the thing alluded to. First of all, And there came one of the seven angels which had had the seven bowls full of the seven last plagues, and spoke with me, saying, Come here, I will show thee the bride, the Lambs wife. And he carried me away in the Spirit, and set me on a great and high mountain, and showed me the holy city. Jerusalem, coming down out of heaven from God, having the glory of God. Her shining was like a most precious stone, as a crystal-like jasper stone; having a great and high wall; having twelve gates, and at the gates twelve angels, and names inscribed, which are those of the twelve tribes of the sons of Israel, Revelation 21: 9 - 12. 

    How few are the words: the holy Jerusalem, the bride, the Lambs wife! Think of all these expressions. She is the holy city, Jerusalem, descending out of heaven from God. So that we have now come, dear brethren, to the great climax of the feminine idea; beginning in the first of Genesis. It was conceived long before the world was formed, and it is as if God would say, It has just come down now complete. It is a heavenly thing. Its origin is heaven from the Father, Spring and Source of blessing. It is from the Father. He made a marriage for His Son. John says, He that has the bride is the bridegroom, John 3: 29. He does not say who the bride is. No. She was concealed in heaven and we belong to it. Everyone who is a christian here should just take it in and learn from it; think of it and pray about it, for you belong to that. All these other great personages that I have alluded to are just figures of this great thing, and what I am speaking about now is not simply a type. It is the thing itself, and it is presented here as measuring twelve thousand stadia, and then it is a cube. Pardon me for just referring for a moment to the measurements. It is said, And the wall of the city had twelve foundations, and on them twelve names of the twelve apostles of the Lamb. And he that spoke with me had a golden reed as a measure, that he might measure the city, and its gates, and its walls. And the city lies four-square, and its length is as much as the breadth. And he measured the city with the reed  twelve thousand stadia: the length and the breadth and height of it are equal. The cube measure means that the assembly is a solid thing, a substantial thing composed of persons, all of them precious as purchased by the blood of Christ and wrought in and wrought out and adorned by the Spirit of God. They are going into eternity and will retain their character too, the character of administration. God would write the word administration on our hearts. He would indeed. It is so necessary, because the world has gone astray, the nations have gone astray. There is no wisdom there at all. If it were not for the sovereign ways of God in holding things there would be chaos. Unless He took certain out of the way, it would not be possible to exist, but God is taking care of things. There is nothing outside of the assembly that is properly regulated, not one thing. But then is it regulated as in our hands? That is the point I am coming to and seeking to impress upon us. God is saying to us. You take that and look after it, whatever it be. If it has to be adjusted, you do it. The Lord is saying that to us. He is giving us to do it. You have heard enough to do it. Are we to be ever learning and never come to a knowledge of the truth? Something comes up today and we have heard it many a time, and yet we do the wrong thing right away, as if the wrong thing were the order of the day. It is not the order of the day. The right thing is the order of the day, and there is a way of finding out the right. So it is that we rightly have our care meetings, but then the question is whether we have men of wisdom. The word of wisdom must be there. It is intended to be there. And so, in the multitude of counsellors there is safety, Proverbs 11: 14. It is well that brothers should come together but then let us see that we learn wisdom. Wisdom is the principle thing. 

    Well now, I would like to say something about the virtuous woman before stopping. Her price is above rubies. Who can find her? One is often inclined to say, Where is she? Where is she to be found? The writer goes on and he writes about her as if she did exist. That is the way you come to it, that the thing is there. It is in yourself. And so you find a beautiful thing that the wise man says which will fill out what I am saying about the virtuous woman. Who can find a woman of worth? for her price is far above rubies. The heart of her husband confideth in her, and he shall have no lack of spoil. We may regard it as abstract for the moment. But he goes on to say, She doeth him good, and not evil, all the days of her life. And then in verse 15, And she riseth while it is yet night, and giveth meat to her household. She giveth them meat. We have to challenge ourselves now as to where we can get it, but she gives it. And the days work to her maidens. That would mean she assigns the work they are to do, which is important. And then again it is said, She perceiveth that her earning is good; her lamp goeth not out by night. She can stay up all night if necessary. That is another point: that we have to sacrifice if we are to carry on assembly work, because this is a picture of the assembly; it is described by the wise man, and he treats it as if it were existent. That is the way I think we ought to reach it. Learn it first in the abstract and then look in and see if we have any part in it at all. Why not? It is ourselves. We belong to it. And so as I said before, Her husband is known in the gates, when he sitteth among the elders of the land. That is an important thing to bear in mind, and the other things that go with it. The heart of her husband confideth in her, and then it is said, Give her of the fruit of her hands, and let her own works praise her in the gates. That is to say, she can be spoken of by herself. You say, That sister is a good wife, but then she is more than that. She is something in herself, her own works. She reflects her husbands works, but her own works will praise her in the gates. That is the one word I would just leave with you, that the sisters are to be praised themselves. She follows on the line of trustworthiness. Her husband shines in the gates, but she has her own works, what she is herself. She can be praised by herself. 

    Well, how important that is in this matter of administration, because this whole chapter, I might say, is administration; how the wife looks after things in the absence of her husband; the assembly looks after things in the absence of Christ. 

  
    MAN (1) (JT 71)

    Genesis 1:26,27; Psalm 8:3 - 9; Hebrews 2:5 - 10

    JTThe subject suggested for this series of readings is Man. The passages read are, as the brethren will understand, just preliminary to the subject which will, if God permit, require twelve readings. It is hoped that these scriptures will open up to us, beginning, as they do, with Genesis 1 and going on almost to the end of the New Testament in the epistle to the Hebrews. It is to be observed that the first time God said, Let us, it is to bring out this matter of manhood: Let us make man in our image. Male and female, it says, created he them, and they were to have dominion. The feminine is included in the statement in verse 27, yet the woman did not appear until chapter 2; and in that chapter we have the name Jehovah included in the divine titles, as if there are peculiar feelings of affection as the thought of man comes into view. Then as we shall see as we proceed, the New Testament adds the idea of Christ, the Lord Jesus, as indeed His name is; we see Jesus, because that is the prime thought to be reached, not simply man, but Jesus. Then it is to be noted in the second chapter that although the lower creatures are named by Adam, yet he found, it is said, no counterpart, his like. Adam himself, it would seem, had in mind to find some such one, but he did not find her; but God found her for him. All that leads up to the grand thought of the assembly, as Paul says, I speak as to Christ, and as to the assembly, Ephesians 5:32. 

    ABPIs the woman seen as complementary to the man? 

    JTWell, it says in chapter 2:20, And Man gave names to all cattle, Genesis 2:20. The word Man is written with a capital. I should have mentioned at first that there are probably twenty terms in Scripture denoting manhood, words used for man, which indicates in itself what a subject it is. So in this 20th verse it is said, And Man gave names to all cattle, and to the fowl of the heavens, and to every beast of the field; but as for Adam, he found no helpmate, his like Genesis 2:20. It is not said that God did not find her, but that he found no helpmate, his like. Then it says in verse 21, And Jehovah Elohim caused a deep sleep to fall upon Man; and he slept. And he took one of his ribs and closed up flesh in its stead And Jehovah Elohim built the rib that he had taken from Man into a woman; and brought her to Man And Man said, This time it is bone of my bones and flesh of my flesh this shall be called Woman, because this was taken out of a man Therefore shall a man leave his father and his mother, and cleave to his wife; and they shall become one flesh Genesis 2:21 - 24. 

    So that the subject now before us is clearly laid out in these early verses of Scripture. It also says in chapter 2 that there was no man to till the ground But a mist went up from the earth, and moistened the whole surface of the ground And Jehovah Elohim formed Man, dust of the ground, and breathed into his nostrils the breath of life; and Man became a living soul Genesis 2:5 - 7. So that the account is made very clear to us, the second chapter adding greatly to the facts of the first chapter. 

    RWSHow do you view the us of verse 26? And God said, Let us make man 

    JTThe three divine Persons may be involved; otherwise it might be simply the us of dignity But I think it is safer to regard it that the three divine Persons are involved. 

    LWHow should we look at what Elihu says in Job 33:4 in relation to this matter? He says, The Spirit of God hath made me, and the breath of the Almighty hath given me life, Job 33:4. 

    JTThat is simply a statement of facts; it might be said of Adam too; only as we come down the line to a great number of persons one of them can designate things, he can give an account of himself. 

    ARThere appear to be two meanings to this word man: there is one meaning in verse 26 and another in verse 27. 

    JTYes; the first one may mean red earth, that is the accepted meaning of it; the note says earthy, but the word red is alleged to enter into it. In any case it would be earthy. 

    ARDoes the Adam (verse 27), include the woman? 

    JTThat involves another name still; Ish is man and Ishshah is woman. 

    ARWould it be right to say that the woman is included in the second word for man? 

    JTIn the divine mind she was included in verse 26, but we can see as we read on that she was not actually included; God built her, a remarkable thing. It is the first time that we get the word built, and it refers to woman. It does not say of Adam that he was built. 

    RWSIs there some distinction as to that, in that male and female are created; and would it be right to say that the assembly is created? 

    JTJust so, it is created. 

    CFEWhy do you think it was in the mind of God that man should be in full maturity at the beginning, man and not child? 

    JTHe was not born, you mean, quite so; it does not say that he was born, he was created, or made. We might say all others were born. 

    JTJrMuch had come in prior to this reference to man. This is the sixth day, and as you pointed out, it says, Let us, whereas it does not say that as to prior matters on the previous days. So that you have the creation of all else up to this point till you have the cattle and then man. 

    JTSo that the thing becomes extremely affecting because it has in mind the Lord Jesus; it has in mind the birth of the Lord Jesus; that was in the mind of God. 

    ARYou made a remark some time ago as to why God waited until the sixth day to create man. 

    JTThat is a question that has to be considered. Why had He to wait? But He did wait. 

    VCLYou spoke recently as to the manner of what was good being in Gods mind. On the sixth day it says God saw that it was very good. Does that link on with this matter of man? 

    JTJust so. And why did He make angels before He made man? That is another question; and there is no sex mentioned as regards angels, while there is as regards man. 

    ANWThe cattle are brought into being, apparently, the same day as man. What is there in that? Let the earth bring forth living souls after their kind, cattle, and creeping thing, and beast of the earth, after their kind. The whole system seems not to be complete until the man comes in verse 26. 

    JTAnd then the further instruction we have as to him; it is not simply a question of creation or formation, though there is formation; but in chapter 2:5,6 it says, And there was no man to till the ground. But a mist went up from the earth, and moistened the whole surface of the ground. And Jehovah Elohim formed Man, dust of the ground, and breathed into his nostrils the breath of life; and Man became a living soul, Genesis 2:5 - 7. So that he is unique in that God breathed into him; not even his wife has the same place of uniqueness. 

    CAMVerse 20 says, As for Adam, he found no helpmate, his like, Genesis 2:20. You were referring to it just now, and to the matter of angels. Would a verse like that show how different man was from the order of angels, in that there was something in Adam which required a helpmate? 

    JTClearly; I will make him a helpmate, his like, Genesis 2:18. God says. Although Adam himself evidently had the thought, yet God had it too, and in a fuller way than Adam; so that God had foreseen the need in causing Adam to become asleep. Thus the figure of death comes in, you might say, to bring out the figure of the assembly. 

    CAMI suppose it would be right to say that in creating Adam God so created him that he would not be complete without this addition? 

    JTThat is right, I would say that. 

    SJMThe Lord uses the same word here for building the woman as in Matthew 16 where He says, On this rock I will build my assembly, Matthew 16:18. Does that fit in here? 

    JTYes, so that we can see that these wonderful things were in the divine mind from the very outset, from Genesis 1 right down: on this rock I will build my assembly, and hades gates shall not prevail against it, Matthew 16:18. It is not that hades gates shall not prevail against God, but against it. The it is remarkable, the it is the assembly. 

    GHWhat is the thought of in our image and after our likeness? 

    JTWell, image is representation, and likeness is just what the word says like God. The man represents God and he is like God. That could not be said of angels. 

    RemMan is so important according to God that the divine mind called him into being; it was not as with the other creatures where God said, Let there be light, Genesis 1:3. 

    and Let the waters swarm, Genesis 1:20 and so forth. With man He said, Let us. 

    JTYes, the us is mentioned there for the first time, as if it was a special matter, a peculiar matter, the only one of its kind really. And it points to Christ, I think. 

    FSCWhy are the absence of rain and the absence of man put together here? 

    JTThe absence of rain was made up for by the mist. Chapter 1:26 gives the fact that God made man; it says, Let us make man in our image, but we have to see that it was anticipative; we have to wait for chapter 2:5 to get the facts, as if we are given to understand that the matter is very important. It is mentioned twice as to man, in chapter 1 and in chapter 2, and in much more detail in chapter 2; and then again as to woman, how she was formed; she was formed in an entirely different way from Adam, she was built, as if we are to be reminded that the assembly is built. It is a remarkable thing. 

    EALNot only was the building of the woman entirely Gods matter, but also the thought behind it, would you say? Because it does not appear here that Adam desired a wife; it does not say so in Scripture, does it? 

    JTIt is just a question of verse 20: Man gave names, it says, to all cattle, and to the fowl of the heavens, and to every beast of the field; but as for Adam, he found no helpmate, his like, Genesis 2:20. It does not say that God did not find, but that Adam did not find. 

    EALBut the thought behind the building of a woman was not that of another Adam, that is what I meant; it was not to be of his own sex. Was not the thought behind it purely Gods matter? 

    JTOh, quite so, but it was Adams matter, too, for it says he found no helpmate, his like. And his like would mean like himself, only in the feminine sense; as one has said, It is myself over again. So Adam might say, It is myself over again. It is a female instead of a male, but it is the same idea. 

    QuesIn the antitype, did the Lord have any feelings like these you were alluding to in verse 20? 

    JTJust what is in your mind as to the antitype? 

    QuesI am thinking of the Lord when He came here according to the gospels, what did He find? Did He find anything for Himself, or did it await the coming of the Spirit? 

    JTWell, it is a question of our minds coming into action as we are here together to help each other; as to whether there is anything in the gospels that would suggest to the Lords mind this idea that we are now dealing with. 

    SJMI was thinking of the Lord seeking; He came as a merchantman seeking goodly pearls, it says; and when He had found one pearl of great price, He sold all that He had and purchased it. 

    JTThat is good, that is a direct allusion I would say to this whole matter. 

    ANWWould not the beauty that He saw be but the reflection of Himself? The pearl was a beautiful one but was not that beauty His own reflection? 

    JTSo that as I was saying  it is not my own remark  Adam could say, It is myself over again; only a woman instead of a man. We must understand therefore that the assembly is Christ over again, only in the feminine sense. So that the real idea must develop in the sense that Christ represents the masculine and the assembly represents the feminine. 

    JHEDoes Ephesians 1 help? It says, According as he has chosen us in him before the worlds foundation, that we should be holy and blameless before him in love; having marked us out beforehand for adoption through Jesus Christ to himself, Ephesians 1:4,5. 

    It was necessary that fulness might come into the matter. 

    JTI think that you are quite right; it is something to add to what we are talking about, and the gospels help us in this great subject. 

    ARDid Saul of Tarsus learn what you have been saying when the Lord said to him, I am Jesus, whom thou persecutest? Is that Himself over again, on earth? 

    JTJust so. 

    JTJrThe idea of the image must have been on Adams mind when he was looking at the animals as they came; what he was looking for would not be this animal, or that. The image must have been what affected him. It was the same form. 

    JTAnd then, of course, God had to put Adam, as it were, through death; Adam must suffer; not indeed that there was actual suffering, but the figure of the thing is there, that he must go through death, as the Lord Jesus did, in order to have his wife. The Lord Jesus gave Himself for the assembly; He loved the assembly and gave Himself for it. 

    FHLThen we are entitled to look at the assembly without previous history or taint of sin? 

    JTJust so, that is good; without previous history and without suggestion of sin. It is entirely a question of God, His own suggestion, only that Christ comes into it of course. 

    VCLIn chapter 1 it says, In the image of God created he him; male and female created he them, as though in chapter 1 they are both in the image of God. In chapter 2 the woman is in Adams likeness. Does that show the greatness of the man? 

    JTJust so; and then in chapter 5:1 you get a further statement, if you will read it. 

    VCLThis is the book of Adams generations. In the day that God created man, in the likeness of God made he him. Male and female created he them; and blessed them, and called their name Adam, in the day when they were created, Genesis 5:1,2. 

    JTI think that is a most remarkable verse, and that is why I suggested it should be read that it should be on our minds. 

    FNWIs there some instruction in the fact that there is apparently no reference to male and female in regard to the other members of creation until we come to chapter 6, in connection with Noah? Does that show the distinctive place that man has in Gods mind? 

    JTIt does indeed; and I think the more you ponder it the more you see how distinctive it is, and how it ought to touch our hearts that God Himself was thinking of Christ. Indeed He was thinking of Christ and the assembly. So Paul says, I speak as to Christ, and as to the assembly, Ephesians 5:32. 

    SWWould you say a word about man being formed? In chapter 1:27 it says He created man; in the second chapter Man was formed, dust out of the ground. I was wondering if Ephesians 4:12,13 would be in line with the formation of Man? It says, For the perfecting of the saints; with a view to the work of the ministry, with a view to the edifying of the body of Christ; until we all arrive at the unity of the faith and of the knowledge of the Son of God, at the full-grown man, Ephesians 4:12,13. I was wondering if formation enters into that, arriving at the thought of manhood by formation? The woman is builded, the assembly is built, but the man is formed. Would you say that? 

    JTQuite so. 

    ABPWhat distinction would you make between formation and growth? Ephesians 4 seems to carry the idea of growth, does it not? Whereas you do not have that with Adam. 

    JTI do not think the idea of growth comes in with Adam and Eve. They are full grown I would say; they are not children. It is not the idea of children but of full-grown beings, that is what the figure brings out. 

    ABPThat is why I was wondering about the connection with Ephesians 4, because there it is until we all arrive ... at the full-grown man, Ephesians 4:13 it is the idea of growth there, is it not? 

    JTThat fits in with what we are speaking of, the complete idea of full growth. Of course a child is not that, a child is born and grows up, but what God has in mind in this wonderful figure is formation. But there is creation too, and we have to distinguish between creation and formation. 

    AATI notice in Genesis 2:7 it says, And Jehovah Elohim formed Man, dust of the ground, and breathed into his nostrils the breath of life; and Man became a living soul, Genesis 2:7. Does not the living soul bring in responsibility? 

    JTWell, it brings in the idea of affection. The thought comes in first on the fifth day. In chapter 1:20,21 it says, And God said, Let the waters swarm with swarms of living souls, Genesis 1:20 that is to say, affections; that is where you get the idea of affections, in souls, swarms of living souls: and let fowl fly above the earth in the expanse of the heavens. And God created the great sea monsters, and every living soul that moves with which the waters swarm, after their kind, and every winged fowl after its kind. And God saw that it was good, Genesis 1:21. That is, the fishes and the birds seem to have come in on the same day so that we have to take something out of that too. 

    ANWIs the spirit linked with the divine breath being breathed into mans nostrils? 

    JTI think so, that is just what it is, it is the divine breath; the spirit of the beast goes downward, 

    but the spirit of man goes upward, that is, it returns to God who gave it. But then in saying all these things we must ever keep in mind that God had His own treasure, and His own thoughts, and these thoughts are all in Christ; and in making man He had Christ in mind. The remarkable thing is that He waited until the sixth day before He brought it out. 

    JTJrDo you think there is something in the fact that it is among the Philippians, in the assembly at Philippi, where Paul began, we might say, the great ministry in Europe, that the truth of the Lords coming into manhood is brought out? He brings out there the greatness of the stoop, and the coming into manhood in the likeness of men. He speaks of the Lord not considering it an object of rapine to be on an equality with God, but that He humbled Himself and took a bondmans form; and then it says that He took His place in the likeness of men. It is the figure of a man; He came into that. I was wondering whether the fact of all this coming out among the Philippians has point in regard to the matter before us? 

    JTThat is very good; and Acts 16 has something to say about that too. 

    JTJrIn regard to Lydia you mean, with the women out by the river; and then the Lord opened her heart to attend to the things spoken by Paul. Then at the end of the chapter it says that Paul returned to Lydia. 

    FNWEarlier it says as to their movements that the Spirit of Jesus did not allow them. 

    JTYes, just so. So that all these things work out what we are dealing with. And it is remarkable, as just pointed out, that it is Philippi where all this suggestion comes out as to man. 

    ANWA certain Macedonian man Acts 16:9 is the statement as to Pauls vision; it is very striking. 

    RWSSo that God never reached finality in angels, did He? Is not man His most recent and His crowning thought? 

    JTAnd so the contrast is between man and angels; but that Man is Christ. We get it in Hebrews 1, showing that it was in Gods mind that it was Christ. Manhood was in Christ. 

    VCLIs it not significant that it was Paul, the one to whom the mystery of the assembly was given, who brings out the contrast between Man and angels? To which of the angels said he ever, Thou art my Son ... ? Hebrews 1:5. It would seem as though Paul, having the light of the assembly, also had the light of this comparison with angels. 

    JTAnd so the chapter concludes, Are they not all ministering spirits ... ?. That is what the angels are, sent out for service on account of those who shall inherit salvation, Hebrews 1:14 that is, Christians. We are the ones that are in mind. But the main thought is Christ  He is first  and our being formed according to Him. 

    CAMReferring to Philippi again where Paul went through the sufferings to which he alludes in the Philippian epistle as offered upon the sacrifice and service of your faith, Philippians 2:17 it was in that setting that the feminine side also came to light so beautifully, did it not, in Lydia and others? 

    JTSo that I think we ought to go on to Psalm 8 now to bring out the feelings in the whole matter. Of course it is a psalm, and in order to get the fulness of it we have to go to Hebrews to bring out the mind of God in Christ. 

    ABPIs there some point in the fact that this psalm is upon the Gittith, which is a feminine idea? I refer to the title of the psalm, Upon the Gittith, the footnote refers to what is feminine. 

    JTQuite so. That shows that it can be worked out as to the assembly. But we must look at the epistle to the Hebrews to get the whole matter that is in mind before us and to bring out the idea of the assembly in this great subject, first as to Christ Himself, and then as to the assembly. 

    JTJrThe idea therefore of redemption is seen in this section, which would be in type in Genesis, I suppose, in Adams sleep. The Lord partook of blood and flesh that He might annul him that has the might of death, that is the devil; it has set us free. It is a reference, I suppose, to Adams sleep; typically the Lord going through things to redeem us to God. 

    JTYou cannot exactly bring sufferings into it in Genesis, but you can bring them into it eventually. 

    RemAdam and Eve discredited the thought of man; but your thought is that the matter of Christ and the assembly has dignified the whole thing. 

    JTQuite so, that is the thing, that is the grand thought. Someone has mentioned that there is no previous history for the assembly, all has emanated from God. The assembly has no sinful history in that sense. 

    QuesIs the superiority of man to angels the present position of man here? 

    JTThat is only to bring out that to which the Lord subjected Himself; He submitted to that; but He is God Himself. The Word became flesh, and dwelt among us (and we have contemplated his glory, a glory as of an only-begotten with a father), full of grace and truth, John 1:14. 

    ANWWould it be that He was capable of dying, while angels were not? Is that the point there? For the suffering of death: it says, made some little inferior to angels on account of the suffering of death. 

    JTQuite so; it was all a scheme, a divine scheme of love. It was essential in order to bring out the divine thoughts. And so what a time God may give us as month after month passes by and we continue to look into this wonderful subject! We are to see how Christ and the assembly are really in mind in it all. 

    EALIt says, in verse 16, For he does not indeed take hold of angels by the hand, but he takes hold of the seed of Abraham, Hebrews 2:16. I was thinking of what you said earlier, the angels having been made before man, but it is Gods mind that while Adam was made first, the woman (made secondarily) would point to the assembly. So that what was secondary was of great importance. 

    JTWhat we had at Chicago would help us as to this, the recency of man, why should it be? We felt the need of touching on it, and what the sisters are as well as the brothers in all these occasions, so as to bring out what was in the mind of God from the outset; how He waited for all these centuries to bring it out; and how we should learn how to wait, and to see how things develop in the mind of God, that love is at work. 

    DPIs man after the order of Christ a better man than Adam in innocence? 

    JTQuite. Of course the Lord Jesus became a Man, and all was there in Him that was intended to be developed in man; all was there in Christ, the power to discern sin and to judge it. 

    QuesDoes not the difference of the manhood seen in the Lord Jesus come out in the disciples words, What manner of man is this, that even the winds and the sea obey him! Matthew 8:27. 

    JTJust so. What a field there is before us as time goes on, if the Lord leaves us here to work it all out! What there is to be seen in Christ and in the assembly, that is to say, in ourselves! 

    TEHProperly speaking we have only the two men, the earthly, out of the earth, and the heavenly, out of heaven, have we not? 

    JTJust so. 

    ARDoes Hebrews 2:5 refer to the millennium? It says, For he has not subjected to angels the habitable world which is to come, of which we speak. 

    JTYes, the millennium is the world to come of which we speak. We are in the world in which the assembly is being formed, and the world to come is the millennial world. 

    QuesIn the assembly we also speak of the new heavens and the new earth; is not our conversation about that world as well as the millennial world? 

    JTI think the millennial world is the thing that is in mind when it says, of which we speak. 

    ANWThe footnote says that it was a known division amongst the Jews. Referring to that very expression, the habitable world which is to come, the note says: A known division amongst the Jews. First, this age ; and then what was to be introduced by the Messiah. It confirms just what you are saying. 

    ARSo that Hebrews 12 bears on the present time, does it? 

    JTWell, there are eight things mentioned, if you will read them. 

    ARBut ye have come to mount Zion; and to the city of the living God, heavenly Jerusalem; and to myriads of angels, the universal gathering; and to the assembly of the firstborn who are registered in heaven; and to God, judge of all; and to the spirits of just men made perfect; and to Jesus, mediator of a new covenant; and to the blood of sprinkling, speaking better than Abel, Hebrews 12:22 - 24. 

    JTThese are all things that will come out in formation in the world to come; that is what is in mind. They are being formed now, but they will come out perfectly, in full formation in the world to come. We have come to these things, the scripture says; it is a question now of seeing what they are and that we are to be in them, have part in them. 

    JTJrThat is, the thing is already in our souls morally, in the assembly the thing is all there. 

    JTJust so. We have come to perfect things; not to half-made things but to perfect things. And we may come into them at any moment in full literality. 

    ARDoes chapter 2 suggest that Christ is the centre of the whole system; the Man in heaven is the centre of everything? 

    JTThat is so; you can see that Ephesians would work all that out, as part of the system. All these things are worked out in Ephesians. 

    ABPAre you carrying forward into Psalm 8 the thought of man and woman in the word Man? Does the question, What is man? embrace man and woman as the word Man in Genesis does? 

    JTI think it embraces both. In Genesis God says, Let us make man in our image ... and let them have dominion. It is the plural immediately. 

    ABPSo that is carried forward into Psalm 8? 

    JTQuite so, and then brought down to ourselves in Hebrews; brought down to our very selves. 

    FNWThere is something that is not too clear to me yet as to the building of the woman. Is that included in the sixth day along with the making of man, or is that something additional? 

    JTOh, I do not think so, it was all in the one day; it was the sixth day of creation. 

    FNWChapter 2 then would be more the detail of the sixth day? 

    JTI think so; we shall have to go back and see what it says: And God said, Let us make man in our image, after our likeness; and let them have dominion over the fish of the sea, and over the fowl of the heavens, and over the cattle, and over the whole earth, and over every creeping thing that creepeth on the earth. Now go to the first verse of chapter 2; And the heavens and the earth and all their host were finished. And God had finished on the seventh day his work which he had made; and he rested on the seventh day from all his work which he had made. And God blessed the seventh day, and hallowed it, because that on it he rested from all his work which God had created in making it, Genesis 2:1 - 3. Well, that is a finished matter. 

    ANWVerse 27 reads: And God created Man in his image, in the image of God created he him; male and female created he them, Genesis 1:27. 

    JTIt is all there, it is in anticipation, but the second chapter has to be gone into to make the thing complete, because you get the title Jehovah in the second chapter which you do not get in the first chapter. I mean to say that God has rights that He reserves in all that He has to say, and therefore we have to come into chapter 2 to see that the thing was completed; there was nothing to be added to it. 

    FNWAnd what you have read from the beginning of chapter 2 would show that Gods rest could not be secured until the woman was properly formed. 

    CAMI think you have said that chapter 2 was the filling out of the first. 

    JTThat is a good way to put it. Surely God has a right to do that, giving, you might say, an outline first and then adding something else so that the thing is complete. 

    GHGenesis 2 speaks of moisture to moisten the whole surface of the ground in connection with the formation of man. Does this thought of moisture fit in with the present spiritual formation? 

    JTI suppose it does; after all, things are not all finished, not every man and woman has come in yet that is to come in as a Christian, so that we have to wait. But then God can take things up from His point of view and speak of them as finished, because He is God. 

    ARThe fact of man in Psalm 8 including the woman is a great matter. The woman is included in Hebrews 2 also, is she not? 

    JTJust so. 

    JTJrSo that Genesis 2 is not the filling out of the sun and moon, or of the earth itself, but of man. And so in Hebrews, the reference is to bring out that what God has in mind is man and woman, Christ and the assembly. 

    JTWe come to that. It is a wonderful thing that we come to that eventually; the man and the woman; first the masculine in Christ, and then the feminine in the assembly; that is the feminine side of the truth. 

    ARIs that why the passage is added to by quoting Psalm 22, In the midst of the assembly will I sing thy praises? Hebrews 2:12. 

    JTJust so. There is a question therefore whether the eternal condition of things will include Israel as such because the idea in eternity is man and woman; that is the primary idea. The question is whether Israel will come into that, or whether it will be just a millennial idea. That is for the brethren to think about. 

    SWIt was ever in the mind of God that there should be an affinity between the man and the woman, was it not? 

    JTThat is right, mutual affinity. 

    SW. I was thinking of Exodus 2, A man of the house of Levi, and a daughter of Levi, Exodus 2:1. That can be worked out amongst us now. 

    JTQuite so. 

    ANWHow far does the all of one go in verse 11? It says the Sanctifier and the sanctified are all of one, Hebrews 2:11. How far would you say that goes? I thought that perhaps it might have a link with Genesis 2 where there is that affinity. 

    JTWe must be most careful about guarding the Person of Christ in all these things. It says, For both he that sanctifies  that is the Lord Himself, and those sanctified  those are ourselves, are all of one; that is, all of one kind as you might say, all of one kind. And yet the Lord Jesus is a divine Person and we are creatures. But then the thought is applied to us, all of one; you might add the word kind to simplify it. But all of one is the word of Scripture. That is to say Christ and ourselves are all of one. 

    ANW. So much so that it goes on to say, For which cause he is not ashamed to call them brethren. 

    JTQuite so, ... saying, I will declare thy name to my brethren; Hebrews 2:11,12 those are the Lords own words to His Father in John 17:26. 

    QuesWhere things are made subject to the Lord in verses 6 - 8 of Hebrews 2, the assembly is included in His position, is it not? 

    JTQuite so. And divine Persons are gracious enough to include us in the oneness with Him. 

    ABPIs not the deity of Christ guarded in Psalm 8 when it says, When I see thy heavens, the work of thy fingers, the moon and stars, which thou hast established? The sun is not referred to in that connection, it is the moon and the stars. 

    JTJust so, it makes way for Christ, regarding the sun as a type of Christ. That is what is on your mind, is it not? 

    ABPI thought the fact that the sun is not mentioned in relation to the work of the fingers would be a guarding of His Person. 

    JTJust so; the sun is needed to complete the system, the idea of the system; and what is needed is Christ Himself, He supplies what is needed. 

    SJMWould the fingers suggest the detailed working out of the thing, do you think? It does not say the hand. 

    JTDetail is good, quite so; and how much there is in the working out of Gods thoughts in the saints! What detail there is, what patience there is! And we are exhorted to have patience, therefore, brethren, till the coming of the Lord, James 5:7. 

  
    THE HOLY SPIRIT AS AVAILARLE TO THE BELIEVER (JT 72)

    Genesis 1:2; Genesis 6:3; Genesis 41:38; John 1:32

    These scriptures are obviously bound together in their import, as you will have noticed. Reference is made in them to the Holy Spirit who is seen early in the divine record. They record the early features of the Holy Spirit in the Bible which I hope to link up with the reference in Johns gospel. That passage will enable me to speak of the Holy Spirit as He appeared in relation to the Lord Jesus Himself. We can well understand that in speaking of this subject it is quite to be expected that the Lord Jesus should be brought into it, to see how He used the Holy Spirit and how the Holy Spirit used Him. These two things go together. The Spirit is to be used in the service and He is to use the servant, too; so that we are right in selecting this passage in Johns gospel, for it shows that the Lord Jesus used the Spirit and that the Spirit used Him. In fact we could cite many passages to confirm this. There is one in Luke 4:18, for instance, The Spirit of the Lord is upon me, because he has anointed me to preach. We can thus see how early the thought appeared in the New Testament. But I want to touch on each of the passages read from Genesis and to point out how the Holy Spirit is introduced. In the very first chapter He is seen acting of Himself and by Himself: The Spirit of God was hovering over the face of the waters Genesis 1:2. He was not serving anyone, nor was anyone using Him as on later occasions. He was acting of Himself. It does not say that God was using Him, He was acting of Himself  hovering over the face of the waters. We can see, therefore, dear brethren, how majestic the passage is, standing out uniquely as to the Holy Spirit Himself. It is the first time He is mentioned in Scripture. Later we are told that God garnished the heavens by His Spirit. But He is not doing that here. The Spirit of God is spoken of as just hovering  not garnishing anything  just hovering. Wonderful fact that the Spirit of God is available to be used on this earth! There is not very much in the thought of hovering, but there is action in it and the action denotes that the Holy Spirit is free to do things. He introduces Himself as free to do certain things in the first book of the Bible. I enlarge on this because it is important that we become accustomed to have Him in our minds in this way because He is so essential to us. He is so essential in the service of God! He is so essential to our very lives! He is so essential to our proper enjoyment of the things with which God has blessed us! He is so essential to everything! 

    I have the consciousness that the dear brethren are very sympathetic with what I am seeking to say, and I value this for it is most important to see that the Spirit of God has put Himself in the very forefront of the divine record to show that He is available to do things. He is hovering over the face of the waters but He is doing enough to show that He has power to do things, and He is preparing to do great things. The very page from which we have read was written by Him. Every Scripture, mark you, every Scripture, is inspired of God and the inspiration is by the Spirit, and every Scripture is profitable. And this one is profitable. Indeed, you could hardly get a passage that is more profitable than this one, right in the forefront of the holy page. 

    Well, we will now look at the passage in chapter six. You will notice that it reads: My Spirit shall not always plead with Man; for he indeed is flesh; but his days shall be a hundred and twenty years Genesis 6:3. Now these are historical but authoritative facts. And after the first chapter this is the first mention of the Spirit. The first mention is that He is acting of Himself, hovering over the face of the waters; but now it is Jehovah speaking and saying, My Spirit shall not always plead with Man. Genesis 6:3. You will notice the use of the capital in the word Man in the New Translation. It is not so in the ordinary version but it is correctly there to bring out the importance of man so early in the book. And God is introducing the thought of pleading with men. There is something He would have men do. But Jehovah will not always be pleading. He had been doing it, but He is not to be pleading with men always. He is going to give them just one hundred and twenty years, He is limiting Himself in the use of the Spirit of God. The Holy Spirit was acting of Himself in the first chapter but in chapter 6 Jehovah intimates that He has been using Him to plead with men but He will not always do it. And I might say that if there is anyone here that needs to be pleaded with about any matter, it is a good time to listen. There may be something to which you should attend; maybe something to which you have been inattentive, but now the opportunity is here for you to be attentive  possibly to this wonderful matter of the activity of the Spirit. Jehovah says that He will not always plead with men. It may be that there is someone here with whom God is pleading. It is for you to say if there is something that you have neglected. It may be something with regard to the service of God, or the preaching of the gospel; something that you have been neglecting. Maybe you have not been attending to the saints, not visiting them; in fact, you may have been away from them for years and lately you have come in amongst them again. Well, why did you not come before? Do not let it happen again that you should be away from the saints. Let it never happen again, because God may not plead with you again; He may leave you alone and you will suffer. It is a serious thing if God leaves any one of us alone. Do not neglect anything to which you should attend! It is a most serious thing if God has not been saying something to you if there are such matters. Maybe He is doing so now  by His Spirit. 

    Well, in chapter 41 we have the Holy Spirit acting in a man. Few persons in Scripture are more attractive than Joseph. The story of Joseph interests the young people. Indeed, it has been attractive and usable to almost every true christian, I suppose. There is hardly a true christian who has not read something about Joseph and has not been impressed by it; and now Pharaoh, king of Egypt, is saying something about Joseph: Pharaoh said to his bondmen, Shall we find one as this, a man in whom the Spirit of God is? Genesis 41:38. He is the first one of whom we read that the Spirit of God was in him. It is a wonderful fact that there was such a man then; and it is a wonderful fact that there are many such now! But Pharaoh has learned about Joseph and is impressed with the fact that there is a man in his realm that has the Spirit of God. The great king of Egypt deigns to refer to Joseph in this way. He says, in principle, We cannot find another man like him! He values the fact that Joseph has the Spirit of God. 

    Now all this is important, but I want to show briefly how the Holy Spirit is seen so early in the Bible and what a place He has. It is not a very great place to begin with, but still He is seen first as acting of Himself, then acting for Jehovah as being used by Him, and now as being in Joseph and the king of Egypt calling attention to this great fact. Surely all this is worthy of notice! And as I speak in this way it is appropriate to enquire if there are persons here who have not received the Spirit of God. He is available and if you have not received Him ask for Him. How much rather shall the Father who is of heaven give the Holy Spirit to them that ask him? Luke 11:13. Have you ever asked God for the Spirit? 

    And you have not received Him? It is a serious matter if you have not received Him. So that it is a matter to be enquired into as to whether persons have the Spirit, and if so, are they using Him and is He using them. In Exodus 31:3,5 we find a man that was used by the Holy Spirit; it says that Jehovah had filled him with the spirit of God … to devise artistic work … to work in all manner of work. What a man Bezaleel was! And here Joseph is usable in the mind of Pharaoh because the Spirit of God was in him. I appeal again to every one here as to whether you have the Spirit, and if you have not, I would urge you to ask God for Him and He will give Him to you. I am certain that He will. 

    Now I will go on to the New Testament. The matter is more fully developed there. We have read from the first chapter of Johns gospel, one of the most important chapters in the Bible; but what is particularly before us now is the great fact that the Spirit came upon the Lord Jesus. How suitable is the thought that He should thus receive the Holy Spirit! The word as to it is that John bore witness, saying, I beheld the Spirit descending as a dove from heaven, and it abode upon him John 1:32. Think of such a sight! Does it say that angels saw it? Did men see it? No; John alone saw it and bore witness and said, I beheld the Spirit descending. Think how honoured he was! This was John the baptist, as we all are aware, of whom the Lord said that of all the men born of women there was not another like him. Remarkable tribute! What a man he was! He is highly spoken of in Lukes gospel, but now he is seen as bearing witness. He says of the Lord that he knew Him not, and yet he was the Lords cousin, I would say. He was related, after the flesh, to the Lord of glory. Wonderful thing! What pains heaven had taken to introduce christianity! Think of heavens selection of John to bear witness! 

    The angel said to Mary, The holy thing also which shall be born shall be called Son of God Luke 1:35. And now John is bearing witness, And I have … borne witness that this is the Son of God John 1:34. He became Son of God in incarnation, and He is still Son of God, a very great fact in which to believe and to rest. But here John bore witness saying, I beheld the Spirit descending as a dove from heaven, and it abode upon him John 1:32. Now just picture to yourselves, dear brethren (and you must be holy in your minds to do so), this wonderful event! You may ask, How could it be? It was a divine matter. The Spirit of God came from heaven and abode upon the Lord Jesus and John saw It. How many persons in the world would even stop to think of such a thing? Many may not think it worth while to ask about it, but how wonderful it is! As far as I know, John is the only one of whom it is said that he saw the Holy Spirit. John the baptist, a man like ourselves, of whom it is said that none greater was born of women, saw the Spirit of God descending from heaven like a dove and abiding upon Jesus. We cannot say much about it but we accept the fact. It is necessary to speak reverentially about these things, and that is how we are seeking to speak of them, but it is a most remarkable thing that John could bear this witness to having seen the Spirit of God descending from heaven and abiding upon Jesus. It is one of the great facts that belong to us, dear brethren, And of course we know something about the Spirit of God too, for we have Him ourselves. We do not see the Spirit, but we see the effects of the Spirit. I have seen the effects of the Spirit, and many others have, too. It is seen in persons; it is the evidence that they are indwelt by the Holy Spirit. 

    Now I have particularly in mind that John the baptist is said to have seen the Spirit of God. This is a great fact and it belongs to christianity  it belongs to ourselves. And notice that it is as a dove. That word is not to be overlooked. We would have to refer to Genesis to enlarge on that thought; but it raises the question whether we are holy enough to deal with these wonderful things and to take them in as belonging to us, and whether we have anything that would in any sense correspond with what is said of John. Here it is said that a man of like passions to ourselves saw the Spirit of God descending from heaven as a dove and abiding upon the Lord Jesus. What a distinction! What a marvellous thing to happen! It is a treasure of holy information that belongs to christians and christians only. We must be converted and become as little children to enter into the kingdom of God and have part in these things. And if we are not in the kingdom we are not saved. That is a solemn thing to say, but I do say it  that if you have not entered the kingdom it is possible that you may be lost for ever. I am not saying that you are lost, but that it is possible that you will be if you are a grown person and you have not received the Holy Spirit and have not entered into the kingdom of God. It is possible that you will not come into heaven at all  that you will never be saved! How solemn these things are! And yet I say that these most wonderful things of which we have been speaking are available to us here today. It is possible for you to be born anew and to be saved and know it, and to receive the Spirit of God. John the baptist could not have seen or spoken of these things without the Holy Spirit. I am sure that he had the Spirit of God, although he was not in the time that belongs to us. He was not in the kingdom of God. We are told that the least in the kingdom of God is greater than John the baptist, so that he was not as great as believers in our day. This is a remarkable thing, but still, he saw this wonderful sight of which we have been speaking, and he spoke of it, too, saying, I beheld the Spirit descending as a dove John 1:32. The dove is used as a type of the Holy Spirit in Genesis in connection with Noah who has a peculiar place in that book as coming into the family of God. He was one who had faith. By faith he prepared an ark for the saving of his house. He had faith and the thought of the Spirit is linked up with him in the type. 

    Well now, I go on further. John the baptist goes on to say, I knew him not; but he who sent me to baptise with water, he said to me, Upon whom thou shalt see the Spirit descending and abiding on him, he it is who baptises with the Holy Spirit John 1:33. What great facts these are that John discloses to us! It is so important that we get them rightly into our souls. The Lord Jesus was the Object of the Spirit coming down from heaven. He descended from heaven and abode upon the Lord Jesus, and John says, I saw that! What a contrast it is to the first passage we read in Genesis, where the Spirit is seen simply as hovering! But here He is abiding upon the Lord Jesus, and the Lord Jesus is using Him: He it is who baptises with the Holy Spirit John 1:32. It is the fact of how the Lord Jesus uses the Spirit and how the Spirit uses Him. And this is important in relation to the light that has come to us recently as to the Spirit, which has been unknown heretofore, so far as I know. The Spirit of God is spoken of more freely today than ever before; He is acting Himself in this relation. And these things of which we have been speaking are intended to affect us, that we should not in any way be slighting the Holy Spirit. We are exhorted not to grieve or to quench Him. 

    But John is calling attention to the One of whom is said that He baptises with the Holy Spirit. That is going on tonight. It may be going on in this very room. It may be that someone who has not had the Holy Spirit has received Him. It is a remarkable thing that the word baptise should be used in relation to the gift of the Spirit; and it is possible that someone here has been baptised with the Holy Spirit this very night. It is a wonderful fact if it is so. Most of us have been, but if you have not, it is time for you to look into the matter for you are now amongst those who have been baptised with the Holy Spirit. And so I would ask if you have the Spirit; and if you have, are you using Him, and is He using you? He will not only come into you and seal you, so that God takes account of you as His property, but He will use you and will make Himself available to you to be used. 

    And now I close, trusting that we are all beginning to think of the Holy Spirit with greater liberty, and that as we read our Bibles we are bringing in the Spirit and seeing what He can do for us, for He is doing much for us. What seasons He is affording in meetings like this! How wonderful to be available to Him instead of being engaged with the things that people generally go in for in this holiday season! We, through grace, are using this day to enter into the great and blessed things of the Spirit who seals us because we belong to God. We are His own property. 

    May God bless the word! 

  
    IN THE BEGINNING GOD ... (JT 73)

    Genesis 1: 1 - 13; Revelation 22: 14 - 21

    I feel encouraged, beloved brethren, having a sense that it is my privilege and distinction to read and speak from the Scriptures at this time, beginning with the book of Genesis and connecting it with the book of Revelation. I should just like to link up these scriptures as dealing with the whole time-scene, we might say. They link up the whole Bible; and what a privilege it is to have the Bible! 

    The book of Genesis begins the Scriptures and brings in man, which is a great matter. Indeed, it is one of the most immense matters that could be mentioned, because God and man are brought together. We have come to a time when men are very active, and in which they are ready to say great things, and to advance great things, and to do great things. But we are here tonight to do something; and I am thankful to have the opportunity of saying something in regard to the Scriptures. The word that I seek to speak is about the very beginning. We are told, in Johns gospel: In the beginning was the Word, and the Word was with God, and the Word was God. But in Genesis it says, In the beginning God created the heavens and the earth. I am thinking about God. What a marvellous thing that we have to do with God! We have expressed in creation the majesty of God, the greatness of God, the glory of God and the patience of God. All this enters into the beginning of the book of Genesis. And I might say that it carries right through to the end of the book of Revelation. 

    And so the word is: In the beginning God created the heavens and the earth. I am encouraged to begin with the beginning and to say that it is God with whom we have to do, and that it is such a God. 

    We know God! That is one of the greatest things that anyone can bring forward  that he knows God, and that God is his God. 

    But the passage goes on to say, And the earth was waste and empty, and darkness was on the face of the deep, and the Spirit of God was hovering over the face of the waters. Notice that the blessed Spirit of God is here. The Spirit is God, and He was hovering. And then, God said, Let there be light. And there was light. God has His way; whatever men may say or do or think. God has His way! His way is good; His way is right, The law of Jehovah is perfect, restoring the soul, Psalm 19: 7. And so I would seek, in humility of mind, to consider the great facts of what God did in the beginning and what He will do in the end. We are at the end of things in this dispensation. If we do not know it we should know it, and our children should be taught so that they may know what God is doing for men. He began with creation. He began with this great matter and He will finish with it in the sense that His glory will be displayed in relation to it. 

    But we are told that the earth was waste and empty. Things had happened that were very objectionable and at this point there was no encouragement at all; all was waste and emptiness. But the Spirit of God was hovering over the face of the waters, and God said, Let there be light. And there was light. The goodness of God comes in immediately. His goodness, His majesty and His power are in mind. And the Spirit of God is seen as free. No one can hinder God, Thou canst be hindered in no thought of thine. Job 42: 2. And so God said, Let there be light. And there was light. And God saw that it was good. 

    And then the next thing is that God divided between the light and the darkness. God is doing things to better them for man. And He called the light Day, and the darkness He called Night. Day is mentioned first, for God had days in mind; There was evening, and there was morning  the first day. That is to say, God was dealing with things in His own way and His own time and with His own latitude and grace and patience. So that there was the evening, when we go to bed; and the morning, when we get up and do things. 

    And then God said, Let there be an expanse in the midst of the waters, and let it be a division between waters and waters. God is doing things His own way, and they are His own things, and He is calling them by the names He uses. And so He made the expanse. And He called the expanse Heavens. God was doing the speaking, and it must be done. And so we have the glorious creation of old. And, of course, man was created. We here this afternoon are part of the creation and God is blessing us; I am sure it is so, And God said, Let the waters under the heavens be gathered together to one place, and let the dry land appear. And it was so. Notice that when God spoke, it says, It was so. There is no use contending with God, for He is going to have His way! And we thank Him for it! God has rights in what He is doing and all that He is doing is good. And then we have the grass and the herbs and the trees yielding fruit. And God saw that it was good, And there was evening, and there was morning  a third day. Now we have come on to the idea of the power of resurrection in the third day. That is a great matter to reach  resurrection! 

    Now I will just touch on the passage in Revelation 22. Verse 14 says, Blessed are they that wash their robes, that they may have right to the tree of life, and that they should go in by the gates into the city. Now God has a right to do that. He is giving men life! And it is that they may have right to the tree of life. God is asserting that, and it must be so. Without are the dogs, and the sorcerers, and the fornicators, and the murderers, and the idolaters, and every one that loves and makes a lie. God is going to deal with all that, and we had better seek to deal with it, too. And then the Lord comes in with this word: I Jesus have sent mine angel to testify these things to you in the assemblies. I am the root and offspring of David, the bright and morning star. And the Spirit and the bride say, Come. Now that is the conclusion of what I have to say. The Spirit and the bride say, Come. It is not alone the Holy Spirit, but the Spirit and the bride say, Come. And then, Let him that hears say, Come. And let him that is athirst come; he that will, let him take the water of life freely. Everything is there in liberality and freedom. And so we can glorify God together in our place of nearness and in faith as we wait for the Lord to come. 

    I just present these thoughts to you in the name of the Lord. 

  
    BALANCE IN GOVERNMENT (JT 86)

    Genesis 1:26,27; Exodus 1:20 - 22; Exodus 2:1 - 9; Revelation 12:1-6; Revelation 12:13-17

    The connection between these scriptures will, I hope, be clearer to us all as we proceed to look into them. What is in view is the re-establishment of the agency of government in its proper equilibrium, for the verses read in Genesis 1 show that the woman was included in the government  Let them have dominion, it says. The word man includes both the man and the woman; one word is used for man denoting what he is made of, the other, the next one used, denoting his place in the divine economy as a being. Woman is included in both; she, as the sequel shows, formed that part of the being or race which is peculiarly amenable to adverse influence. It is no question of discrediting the female sex, but of how God was pleased to make man, for that is the first word used, and then to create him. He was pleased to create him in that form, male and female created he them, which did not apply to any other order of being in the universe at that time, as far as we know. God is pleased to create man that way. One feature amenable peculiarly to influence, that influence should have emanated from the stronger side of the being or race, but as the sequel shows, it was an adverse influence, and that has run on ever since; it is the weak side in man, any one of us viewed as a man or a male. 

    In Pilates case, for instance, he maintained in measure what is proper to man in the execution of his governorship, for Matthew stresses that side in him; he was called Pilate, the governor. Matthew 27:2. Viewed abstractly as Pilate the governor, he saw no flaw in Jesus, nor would he have put Him to death, he would have delivered Him. But the side in him amenable to adverse influence soon showed itself, for God reminded him very strikingly that the female side, the proper equilibrium of government, was right, maintaining her place. Pilate himself showed the feminine weakness, that which is in the race peculiarly exposed to adverse influence. His wife was right, she maintained the mans side, the masculine; that is the side of government. She sent a word to her husband at the critical moment when the manhood that was proper to the moment should have stood out in him  but he failed. Have thou nothing to do with that righteous man; for I have suffered today many things in a dream because of him, Matthew 27:19. A remarkable fact! So that the governmental ability was there which should have warned Pilate and strengthened his hands in his own judgment. His own judgment was right viewed abstractly, but this mean, weak, contemptible side showed itself; although he argued his case in favour of Jesus, of righteous government, he succumbed to the false reasoning of the enemy and delivered over a righteous man to be put to death. I mention all that, dear brethren, to show what is in mind tonight, and how God would warn us by the history of Pilate as governor not to be like him. Each one is in a position of a governor, first as to himself; he that ruleth his spirit is better than he that taketh a city. Proverbs 16:32. A man may be very able in warfare against others, but fail in ruling his own spirit. It is as that masculine side so essential amongst the brethren in judgment, in rule, in care, is maintained today, that the weak side so readily influenced by false accusations or statements or petty feelings will be ruled out. We should be woman-like, or men in the feminine sense as Pilates wife in a critical moment, Have thou nothing to do with that righteous man. Matthew 27:19. A message like that is often needed in our so-called meetings for care, a better word than rule, it takes precedence of the word rule, for it is a shepherdly thought. If a man does not rule his house, how shall he have care of the assembly? The principle of rule must be there, or our meetings for care must fall short of righteous judgment. Not Christ Himself personally, but something of Him may be handed over to the enemy through influence. It may be by the Jew, by the legal element amongst us, or by some other influence, and the judgment miscarries. Have thou nothing to do with that righteous man; for I have suffered today many things in a dream because of him. Matthew 27:19. How wholesome that would be if the dear sisters did suffer in regard to these problems and carry them in a suffering way! The enemy would be shut out. Let the brothers be notified by their godly wives as to these matters. Pilates wife spoke of Christ to her husband as a righteous man, and said that she had suffered on account of Him. God will respect our sufferings in regard of these problems that have to be faced and dealt with. One sees them constantly in local gatherings, wrong judgments reached, or failure to reach right judgments. We fail to reach a judgment and let it rest, and the weak side of us is there exposed to influence. 

    Well now, you will see the drift of what I have in mind, and the right thing is to be presently carried out through a woman, seen in Revelation 12. She bears the marks of the governmental dealings of God, early succumbing to false influence, she is suffering in pain in Gods governmental dealings, but she has gained; she is not listening to Satan now. I will show that in a moment. I want to show, before going to Revelation, in the book of Exodus, how the prince of this world is aiming at the male side. The Lord said, For the ruler of the world comes, and in me he has nothing, John 14:30. He had nothing in Christ; the fulness of manhood was there, Satan had nothing there. Never could he weaken Christ, there was no weak side there. You understand that the types are full of instruction. The birth of a male caused but half as much time of uncleanness as that of a female child; it is to bring out this principle that I have a weak side in me. God is taking notice of it, and is pointing out that it means weakness and sin coming in. Whereas if the male side is maintained, there is so much gained, half the suffering, half the time to suffer under the government of God. And so the prince of this world, Satan, instinctively understood this. He considered Adam and Eve as they were created. You may be sure he spent time in considering these two persons, these two beings. They were new to him. He said to Jehovah later as regards Job, I have considered him. Jehovah said to Satan, Hast thou considered my servant Job?. Job 1:8. He says, I have. What did Satan discover in him? He considers every one of us. And in the care meeting he will act upon you according to your propensities that he has observed. If you are a brother amenable to influence, personal influence, personal feeling, he will work on that. 

    So the king of Egypt directed that every male should be cast into the river to get rid of that element, but every female was to be saved alive. What did it matter to him whether the female child was saved? It did matter, for that element would build up his world. The so-called church has become part of the world. Why? Because that element has been saved, carefully won over by the worldly governors of the assembly in the early days. The emperor would say, I want conditions such as I can influence, all other elements cast into the river, put out of the way. Well, we do not want that in our ruling in the assembly, dear brethren. We want to save the male. I will show in a moment from Revelation how intensified the male thought is in this child who is to be born, how carefully he is watched over and caught up into heaven too. Pharaoh has all the people of Israel in his realm, and he has got power to cast the male into the river and to save the female alive. It is a part of his system. That element in man as a characteristic is available to Satan; it will build up this world, adorn this world, that is, as I am amenable to his influence. 

    Well now, having made those remarks about Exodus, I want to show you how God came in; and the object of this meeting is that God may come in, because these conditions are prevalent. It is pitiable to see how brethren contend over what is not right. Others are suffering because of it. What they wished preserved, others are suffering that it might be dealt with, and what is needed is for God to come in and to turn these very elements that Satan is using into an element, a masculine element, as it were, that will act for God. The wonderful thing is that all the agencies in this chapter are feminine, all the divine agencies are feminine; I mean in the first chapter and the early part of the second. I am not including the father of Moses; he is, of course, to be included, but he is not mentioned here as looking after the child; it is the mother. The New Testament credits him with seeing what is in the child. The Spirit of God draws a picture here and it is the mother who is prominent. God is acting against the prince of this world, and that is what is needed, dear brethren, where wrong judgments are reached or where right judgments are not reached. Will God come in and will He change conditions, will He turn the very elements that Satan is preserving for his use into instrumentalities for God? Will God do that? He does that constantly. He does not always give account of His matters. We do not know the history of Pilates wife, but it would look very much as though God had to say to that woman, formed her in secret, and when the momentous crisis was on, she was ready to act in it sufferingly. That is what is needed. If we suffer for a thing, we are right in it, and God will support us and use us against the evil. So what you find is two midwives. You wonder how it was that Pharaoh knew these women, just ordinary nurses, but we have to understand Scripture spiritually. These women are Gods servants. Pharaoh is saying, Save all the female children alive. Does he see that these women are used of God? Why save all the female children alive if God may use them, as He does? He is using them here. So the midwives are outstanding in this matter. We have their names given. I suppose they are registered in heaven. I suppose we shall see them in that day; I should like to see them. They were saviours of the race, the saviours of mankind on the male side; they have a great place. There were two of them, and God dealt kindly with them. I am speaking in the most practical way, dear brethren, that this matter of the salvation of what can be trusted, what is recognised of God, what is created of God for government, should be preserved. Persons who not only care, but rule their own houses and rule themselves in truth. The epistle to the Romans reaches this point, it makes men out of us, that is the idea. As the apostle says, Quit yourselves like men, 1 Corinthians 16:13. Conditions at Corinth were feminine in the sense in which I am speaking of it; they were exposed to the devil. Paul says, For I have espoused you unto one man, to present you a chaste virgin to Christ. But I fear lest by any means, as the serpent deceived Eve by his craft, so your thoughts should be corrupted from simplicity as to the Christ, 2 Corinthians 11:2,3. This is the battle that is going on all the time. So God gets the victory in Exodus. It is very striking: it is a question of exodus, of our going out of the world, and whether there is the element, as we go out, of the salvation of what will rule, what will preserve what is right, what will act for God. We are going into the wilderness; the governmental hand of God is to be amongst us. That is the position in Exodus. So God deals kindly and well with these two women and makes them houses. I suppose there were no such houses in Egypt as those two houses; each of these women was to have a house divinely made. Is there not something to indicate the assembly? What a wonderful kind of architecture would be in those houses! How repelling of everything Egyptian! They are God-made, and the furnishings are suitable for the saviours of the race, for the preservation of what is needed for God. 

    Then we have others in the next chapter. We have Moses mother, that is number three, and Moses sister, number four, and Pharaohs daughter, number five; five women acting for God in the presence of the prince of this world, saving men alive. What irony there is in it! As if God were to say, If you destroy the men, then I will use the women, I will have such as are suitable for the preservation of what is of Me, like Pilates wife. Well now, the moral is that one as a christian has learned Romans, has arrived at his individuality, in saying, So then I myself with the mind serve Gods law. Romans 7:25. You are secured for God, that is the principle, you are no longer in flesh. The apostle sees that his flesh is amenable to the work of the devil. We are no longer in that, and therefore we come to what is needed in the service of God, in the government of the assembly. Here is a man who stands on his own feet and says, I am determined that with my mind I will serve Gods law. I will not listen in the care meeting to personal feelings, I will rule them out, I will stop my ears and rebuke those who bring them in. I will stand by the law of God. It is not simply the ten commandments; in Romans 7 it is Gods law, whatever it be of God that governs this case I stand by that and repudiate all else. I am no longer in flesh, in that which can be influenced by personal feeling. Personal feeling is most damaging and the root of all divisions amongst us. It is not simply that I am contending for the right, I am contending against a brother. That is all. There is so much of that, dear brethren. If I arrive at Romans 7, I am in principle beyond that. I myself with the mind serve Gods law; Romans 7:25 whatever it be I will stand by that. God has reached that in Exodus. I believe it is morally the ground of Exodus, that you can go out into the wilderness in this. God was turning what was amenable to Pharaoh against Pharaoh. It is the converse, taking us out of the flesh and putting us in the Spirit where we serve Gods law. The ark was brought in later. It was not made in Egypt. Gods law was being served in these two women; His rights were being preserved. It is in the wilderness that you have the ark; that means Christ having the law in His heart; He magnified it and made it honourable. That is the principle that is governing these women and preserving what is of God. God is honouring them, and now it is perfectly seen in Christ, in the ark. All that is in the mind of God is seen in Christ. Adam was a figure of Him that was to come, so that the two midwives, and the mother and sister of Moses, and Pharaohs daughter, five of them, are the saviours of Moses, saviours of what God needs in His government here below, wrested out of the hands of the devil, the prince of this world, and used by God in the preservation of what is of Him, worthy to be preserved, for Moses was a proper child, fair to God. How sorrowful it is where even a babe as Moses becomes a victim of personal feeling, or any such feeling, in the judgment reached in our care meetings! So the apostle says, Quit yourselves like men; be strong. 1 Corinthians 16:13. 

    I want to show how perfectly it is carried out in Revelation. Revelation is a book of results. What worked out from the outset in the garden of Eden is seen in its results, for good or for evil, in the book of Revelation. So we find the heavenly city coming down from God out of heaven, having the glory of God; that is what man is, he is Gods glory. That is the masculine side. Although retaining her own place, the feminine side, she has got that, the glory of God, she has got the twelve apostles of the Lamb, government, the twelve tribes of the children of Israel, government, and the angels, again government (Revelation 21:10 - 14). In that way, she embodies the divine thought in government and yet retains the proper equilibrium of the female side. She is thoroughly balanced. Many a brother is right in the abstract, but gives way to personal feeling, and goes against his better judgment, as Pilate did. The equilibrium is what is needed, Pilates wife was that, but Pilate failed in not listening to it. So we find this woman in Revelation 12. She is clothed with the sun. Think of that beautiful mark, the symbol of government! And the moon is under her feet, and she is crowned with twelve stars. How beautiful is the picture! It is the complete reversal of Genesis 3, save that the sign of the government of God is there in her pain. Doubtless it is there to remind us that God has used His government to reverse the disaster of Genesis 3. God turns to account His governmental dealings with us, where we fail, to bring us round to His thought. He has put the thing prominently there. This woman is where she is clothed with the sun, and the moon under her feet, and upon her head a crown of twelve stars, in the humble recognition of the government of God; it helped her. Satan is against this again, he is not now the prince of this world. It is very stimulating to see the degradation of Satan. He began as a serpent, the most degraded animal. God made him that, and dust his meat. Through falsehood and brazenness he attains the position of government. Now he is degraded, he is a dragon, he is waiting to devour the male child. It is the same thing as Pharaoh again. I am endeavouring to make a present application. Satan is watching every one of us, and knows what we are amenable to. Is that brother ready to listen to an evil tale, a false story, and to be influenced by it, or some other personal consideration? That is what Satan is watching for. 

    Now here is a man child. Look at the beautiful clothing, the attire of this woman! Nevertheless, the sign of the government of God, through all the centuries it has come down. She is crying in pain, but see how she is robed! It is worth while. She is clothed with the sun, and the moon is under her feet, and she has a crown of twelve stars. It is worth while to go through and endure the government of God and what it entails if that is to be the result, dear brethren. So the devil knows. Why did he not devour her? He is waiting to devour the child, because it is a male child that is going to be brought forth. A remarkable expression! She brought forth a male son. Why is the word male added? It is to intensify the thought. God says, I am reaching infinitely My thought in this Child. Satan knew it, knew something of it, and he is ready to devour the Child. The names he gets are degrading: he is called a great red dragon, having seven heads and ten horns, and on his head seven diadems; and his tail draws the third part of the stars of the heaven; and he cast them to the earth. And the dragon stood before the woman who was about to bring forth, in order that when she brought forth he might devour her child (verses 3,4). That is to say, making the thing applicable, whatever the conception of what is right, Satan would destroy it at the very beginning, would not let it develop. Whereas God is bent on the development of this masculine side, so that His interests should be preserved, right judgments reached, and the interests of God in that way preserved. Before we get the picture finished we have, as I said, the serpent: to identify this being that is described here under the heading of the dragon, he is said to be the serpent (verses 14,15). And later, He laid hold of the dragon, the ancient serpent who is the devil and Satan, and bound him a thousand years Revelation 20:2. There is no mistake about it; whatever his appearance is, that is what he is, the ancient serpent who acted on that which was amenable to his influence. Pilate was influenced by the Jews and he went so far as to scourge and hand over to His enemies that righteous man; Matthew 27:19 that is what influence will do. His better judgment justified Jesus. So in our manhood let us stand by our better judgment and refuse the evil influence. So, as I said, Satan is bent on that, to destroy this male Child; so it says, And she brought forth a male son, who shall shepherd all the nations with an iron rod; and her child was caught up to God and to his throne (verse 5), and He is there now. Satan is bent on destroying the male side, as I have been describing it, and here it is, as I might say, infinitely provided in a male Son. You might say, Tautology. Never mind, the Spirit of God can bear that. He is stressing the idea that God began with, that Adam was not in the transgression  the man viewed abstractly is out of it  it was the woman who was in the transgression, and she brought him into it. If I apply that to men, it is amenability in my flesh to come under the influence of the devil. Whereas as reaching my personality in Romans 7, I myself with the mind serve Gods law. Romans 7:25. I stand by that, and my salvation is in that, and refusing the condition of the flesh, so that the male son is born, and God says to Satan virtually, This is to be preserved, and He is caught immediately up to God and to His throne, but He is to rule the nations with a rod of iron, who shall shepherd all the nations with an iron rod. What a beautiful touch that is in contrast with what is now before our eyes in the nations. It is rule in Christ, and it takes the form of shepherding. There is no compromise, of course, because it is a rod of iron. There can be no compromise when it is a question of God and His rights, but tenderness and patience in regard of the person; that is shepherd care. God has that Man away from the serpent, away from the dragon, He is caught up. It is a question of preservation, of being taken out of the way. God is going to work out something in the meanwhile, and that is in this woman, this mother. Is she going to hold her ground? Christ has gone, the male son is born and gone up; she remains here; is she going to fall under the influence of the serpent again? No! No! She fled into the wilderness to get out of his way. 

    I give advice to every young person here, keep out of the way of the devil. You say, I want to see a little bit of the world; why should I not? You are putting yourself in the mouth of the dragon. This woman does not do that. Eve listened to the dragon, but this woman does not. This woman is keeping out of his way; she goes into the wilderness, out of his way. And the serpent cast out of his mouth behind the woman water as a river, that he might make her be as one carried away by a river. But then we are told earlier that she gets wings as of a great eagle. One says, I cannot stand the influence of this world; you do not know what I have to stand in the office, in the workshop, in the school. Well, this woman had to stand the terrible opposition of the dragon, but she kept out of his way and is keeping out of his way. We are told that she has got the wings of the great eagle, the wings by which God carried His people out of Egypt are in her possession, 

    so she flies out of his way. That is the best advice I can give to young people, do not put yourself in the way of evil; keep out of the way of the dragon; and again it says, Resist the devil, and he will flee from you. James 4:7. God has given you power in that way. And then the dragon makes war with the remnant of her seed. Will they give way? No, they keep the commandments of God and have the testimony of Jesus. There is the man and the woman, male and female created he them, and let them have dominion. They have it today in Christ and the assembly, and they will have it in the coming age. The assembly is still retaining the feminine side; she has got all the features of the masculine in the names on the gates. That is the point I believe God is insisting on now. Government must go on; let these petty things go, judge them, they are just appealing to that side of me that Satan can influence. Maintain the mans side and Gods interests will be cared for, rule will continue. May God bless these words to us. 

  
    THE EXPANSE (1) (SMC 9)

    Genesis 1: 6 - 19; Job 38: 1 - 33

    SMcCWe have often heard reference to the expanse, and it is thought that as we enquire together in the light of the temple we might get some help as to what it means, and its bearing upon us. The more you look into the Scriptures, the more you are impressed with the extensiveness and vastness of what is linked with the thought of the expanse. J.N.D. referred to it many years ago and said that it involves a sphere of heavenly power over the earth, and how much that suggestion itself spreads before the view as we go through the Old Testament into the New, and especially take account of the epistle to the Ephesians, which is full of the thought of the expanse, and the book of the Revelation, where it comes on to our view in such a peculiar way. I thought we might begin with these two sections that we have read, and see how it stands in its primary setting in Genesis 1. While taking account of its material significance, we should have in mind particularly its spiritual significance, because in Genesis 1 it is apparent that it is a great area and sphere of things into which light and rule enter in a very distinctive way. Then I thought of the section in Job, as particularly reminding us of the hidden resources that God has in the expanse. It is an amazing chapter, where God takes matters in hand personally, and speaks about the wonderful things that we read of, unfolding to us the marvellous hidden resources and reserves that are linked with the expanse. It should serve to encourage our hearts and strengthen our hearts together in the sense that God has the resources and the reserves in relation to the expanse to meet all the wickedness and evil that has introduced itself into it. In the geophysical year men are thinking much of their accomplishments; no doubt Satan is entering into them in a peculiar way as he did at Babel, in the building of the tower, and then what followed in Abrahams time, he being called out of a scene of idolatry as it is referred to by Joshua (Joshua 24: 15) where demons become worshipped as gods. There is no doubt that what is obtaining at the present moment will lead into the same kind of thing, resulting in the full thought of the apostasy. But what is in mind to see is how God would impress us as to His thoughts about the expanse, and the peculiar place that Christ and the assembly have in the divine mind in relation to it, the expanse suggesting a sphere and realm of operations that God has provided in the second phase of creation. It did not obtain in the first creation, but it obtains in the second phase of creation. God thus affording Himself room to operate and to give effect to the greatness of His thoughts, especially in relation to Christ and the assembly, but involving the whole universe, as we shall see. One does not have too much defined in mind as to what it may lead into, or how it may open up, but one trusts that there may be liberty with one another so that we may get help in regard to this thought which seems to be very great in the divine mind. The Psalms are full with the thought of it; in fact the climax of the ways of God brings in the great thought, Praise God in his sanctuary; praise him in the firmament of his power (Psalm 150: 1), showing what a refined result is to be arrived at as evil and wickedness are met and dealt with in the expanse, and the great result of Gods marvellous operations appears. 

    LWTYou have referred to the fact that the expanse is not mentioned in the first creation; to what extent is the expanse a provisional thought? 

    There does not appear to be any reference to it in Revelation 21. 

    SMcCNot as to the actual use of the word, but I think in the light of the epistle to the Ephesians we are warranted in taking account of it in the result of divine operations in it as something that will abide. Although its great bearing is on the provisional side, in connection with influence upon the earth, spiritually the thought goes through, in the sense of what is heavenly, because the expanse brings in the thought of what is heavenly. 

    JMcKDo you think in the assembly gospel, Matthew, the Lords face shining as the sun would confirm that to us? 

    SMcCYes. That is an interesting reference, because Matthew bears very much on the thought of the expanse, and rule and administration as they work out in relation to it. The sun, as it is referred to in Genesis 1: 14, 15, has a very special place in it, pointing to Christ in that way. But what would you say more as to the setting of it in Matthew? 

    JMcKI wondered if the present bearing of light in the heavenlies is to be upon us. 

    SMcCYes, it is interesting that preceding the great administrative chapter in Matthew (chapter 18), where the assembly so singularly appears in such an august way, we should have that reference to Christ in that great glory chapter; chapter 17. It is as if the administration is to be affected by the glory that shines in that relation. 

    APCLIs it primarily in your mind that the expanse is connected with divine operations? 

    SMcCYes, that is the main thought in ones mind, for I think the great idea of the expanse in the mind of God is to make special room for Christ and the assembly, and the particular influence that they have in the sphere of rule. We shall see it worked out in the city in the Revelation. 

    APCLSo it is not simply the idea of expanse, but an expanse being a determined matter in the divine mind. 

    SMcCI think it is important to see that. It is not and let there be expanse, as if it were a general undefined thought; it is a very defined thought, Let there be an expanse in the midst of the waters. 

    PHHIs it at all significant that the expanse mentioned, involving mainly divine operations, as you say, comes in after God has called for light and made the division? Are His operations therefore in the light? 

    SMcCI think that is the way we are to see it. If we apply it spiritually, as, of course, we have the right to do, verses 3, 4 and 5 would involve the presence of Christ in manhood. What a wonderful time it was when Christ came into manhood. God as it were saying, Let there be light. John very carefully tells us, that the life was the light of men. Following that, we get God making the expanse and dividing between the waters that are under the expanse and the waters that are above the expanse, no doubt leading our thoughts to what is linked with the position of Christ in glory. 

    ECMWhat would you say as to the Spirit of God hovering over the face of the waters preceding the thought of light? Is that connected with the operational side in any way? 

    SMcCI think it is. We might liken that to the whole testing period of man, after the chaos and dislocation had come in, all through the Old Testament we can see the Spirit of God hovering. You take the Psalms and the prophets, how they bring out that feature. I am now alluding to it in a general way. We can apply it, of course, in other ways, but the Odd Testament is like that. In the midst of the dislocation introduced by sin, the Spirit of God is hovering, but then we come to verses 3 and 5, and they are suggestive of Christ coming into humanity. God causing light to come in. Then we get the expanse, followed by the ordered system of things linked with dry land appearing. Then we get the setting of the specific light, not light in a general way now, but light in a very specialised way, in bodies of light in the expanse. 

    JTSYou spoke to us recently of heavenly influence in the sun and the moon and the stars. Would that link a little with what we read finally, Knowest thou the ordinances of the heavens? dost thou determine their rule over the earth? And (without wishing to anticipate), would that bring us to the close of Ephesians 1? 

    SMcCIt does. The ordinances of the heavens, links with what was suggested in Matthew, indeed, we have a book, have we not, on The ordinances of the heavens, notes of readings in Matthew? Matthews great feature is to impress us with the rule of the heavens in that way, and how Christ and the assembly are viewed in relation to it. 

    JMcKSo that on the first day, in Christ, the division was absolute, but on the fourth day there remains this continual dividing of light and darkness. 

    SMcCWe get in the gospels, as Christ came into the world, specially in John, the immediate and absolute division between light and darkness. But then, as we come into the Acts and the epistles, where the expanse comes on to our view in a peculiar way as the sphere of divine operations, involving Christ in heaven and the Spirit down here in the assembly in relation to Christ there, we get the continuance of this thought, dividing between the day and night. 

    JMWhy is the work of the second day not said to be good? 

    SMcCWe have often pondered that, and as it has been alluded to, there may be contemplated the enemys invasion of the expanse. I thought the chapter we read in Job threw some light on the matter. That is, God said there, in chapter 38: 8 - 11, And who shut up the sea with doors, when it burst forth, issuing out of the womb? When I made the cloud its garment, and thick darkness a swaddling band for it; When I cut out for it my boundary, and set bars and doors. And said, Hitherto shalt thou come and no further, and here shall thy proud waves be stayed? That is a remarkable passage as entering into the creational side, indicating an element that God had to keep in control - thy proud waves is a remarkable allusion. The expanse comes in in connection with the division of waters, and the point as I would apprehend and understand it, is that divine control comes into the operation to limit what would interfere with those operations. 

    AJGIn chapter 1: 31 it says, And God saw everything that he had made, and behold it was very good. So that while what He made on the second day was not called good, yet is it not included in a general way in that final statement? Even though evil is permitted to come in, is it not permitted in order to bring out how completely God can control it, and bring good out of it? 

    SMcCI think that helps us very much as to it. It is interesting, along with what you say, that in regard to the expanse on the fourth day, it says (verse 18), And God saw that it was good. That is, He is referring to the expanse. While the expression it was good, is held up in verses 6, 7 and 8, I think it is included in verse 18 and what you referred to in verse 31. 

    DWGSo would it be right to say that it is good, in result, as moral matters are dealt with in the expanse, and Christ and the assembly come into their right place? 

    SMcCIt is. That is, the result will show Gods complete triumph over evil. The enemy has come into the expanse - how, when and where, what can we say? We have to leave it, for Scripture is rather silent on the subject, but Scripture clearly sets out that evil has invaded the expanse to interfere with divine operations. In the final thoughts in the Revelation, we can see the good result in the complete triumph over evil. 

    JMDo you think that the work of Christ on the cross would enter in some way into the second day? 

    SMcCIt must do. All things look back retroactively from the cross, and look forward in prospective to the cross, and the matter of dividing finds its supreme centre in what transpired there in Christ. 

    MPSDoes the end of verse 13 of Job 38 and the wicked might be shaken out of it? connect with Luke 10: 18, in which the Lord says that He beheld Satan falling as lightning out of heaven? That is followed by His praising the Father as Lord of the heaven and of the earth. 

    SMcCThere we get a foreshadowing of what comes about in the ways of God. When we come to the Revelation, as we shall see, the enemy is cast out of heaven, he is cast on to the earth, and his activities then are directed towards what is on the earth. But in the meantime he is concentrating on the operations in the expanse, on the heavenly line, for Satan is especially concerned to hinder these operations. 

    JBSWhy is he called the ruler of the authority of the air? And you, being dead in your offences and sins - in which ye once walked according to the age of this world, according to the ruler of the authority of the air, the spirit who now works in the sons of disobedience, Ephesians 2: 1. 

    SMcCThat is one of the passages that helps us to see that the enemy has entered the expanse. How long he has been in it, Scripture does not tell us, but he is in it, because the air alludes to the expanse, 

    the expanse bearing peculiarly on the atmospheric side. 

    AWGTIs the expanse co-extensive with what Mr. Darby calls creations vault? 

    SMcCI do not know, of course, what Mr. Darby had in mind. We sometimes hear the vault of heaven alluded to. No doubt, there is some link with the expanse in that thought. 

    EMWhen you speak about this vast expanse being under control, is it confirmed in Ezekiel 1: 26, And above the expanse that was over their heads was the likeness of a throne? 

    SMcCYes, we shall see, in the course of the readings, how Christ appears in figure and in type in relation to the expanse in a peculiar way. So that we have the thought here as in Ezekiel 1, of the waters that are under the expanse and the waters that are above the expanse. 

    WRMIt says, God made the expanse. It is the first thing that He is said to have made. Wisdom and skill of workmanship would enter into that, do you think? 

    SMcCI think so. That is why one referred to Ephesians as giving a wealth of knowledge in regard to the expanse as it bears on us spiritually, because it is in Ephesians that we get the acme of Gods workmanship, in this setting. It says there, we are his workmanship, not just His work, but we are His workmanship; all the resources of divine skill and wisdom enter into that workmanship. 

    PHHDoes this thought of the expanse and the operations in it test us as to how we are in it, whether we are in it sympathetically with God, or in some way allowing evil to operate? 

    SMcCI thought we might see that, because the expanse is an indication to faith that God is going to stress the heavenly side. We shall find further on in Genesis, how God comes into a scene of idolatry and calls a man out of it, and then operates on the line of the expanse, developing the heavenly side, in Abraham, Jacob and in Joseph. God wants us to be heavenly, and as another has said, the expanse is really the native air that faith breathes. Well, that is very important. Where are we breathing? and what are we breathing? We want to breathe this wonderful native air that belongs to the realm of Gods operations on the heavenly line. 

    PHHDo you think this chapter 1 would encourage us to be with God sympathetically in our minds and affections, so that we are prepared for whatever He may do in the sense of heavenly operations? 

    SMcCThat is what I thought. If we are breathing the native air of the expanse we shall have no difficulty spiritually when we come to the lights in the expanse in verse 14, and the setting of the two great lights, that is, with Gods appointed channels and avenues for the diffusion of light. It is when we get on the earthly line, and under the influence of the enemy, that we get into difficulty about the great lights in the expanse. 

    CHWhat would you say about the fixity connected with the dry land coming after the making of the expanse? 

    SMcCI think there is something suggestive in it, but we would value any help that you could give on it. 

    CHYou spoke about faith, and the intervention of God in making the expanse, and in dividing between the waters above and the waters below. As brought into faiths realm we have what is fixed in the dry land, and fruitfulness as flowing from that. 

    SMcCI think it helps greatly to see that, how this dry land appears and how the great matter of food comes in here. The dry land suggests an ordered state of things in which certain specific thoughts are going to be set out, as it says, God called the dry land Earth, because man is going to be formed out of that. It is a remarkable thing that in relation to what God calls Earth here, man is going to be formed out of it, according to Genesis 2, and God sees that it is good. Then He says, Let the earth cause grass to spring up, herb producing seed, fruit-trees yielding fruit after their kind. The point is food, to sustain life, comes into view. 

    APBIs it your thought that the land appears in the expanse? 

    SMcCI would not put it that way. I would rather put it that the dry land appears in relation to the expanse; not in it, but in relation to it. The divine idea thus is that heaven is to control the earth. We should notice that, for men are trying to work it the other way round. They are trying to control heaven from the earth, but the divine and primary thought of God is that the heaven, or the expanse, is to control the earth. 

    WJTDoes that involve response, in that it says, the morning stars sang together, and all the sons of God shouted for joy? 

    SMcCI thought it was remarkable that that passage comes in there. Why does God allude to that, in the way in which He does, in that section in Job? 

    AHIn verse 9 it says, Let the waters under the heavens be gathered together to one place, that is defined, is it not, under the heavens, showing the influence of heaven over it. 

    SMcCI think it is a great encouragement, and comfort to take account of that, because men are afraid of the waters and of their breaking forth. Even while they go forward and deal with things that are really beyond their control, there is an inherent fear of the waters, and what will result if things get out of control, but God would assure faith, in this native air in which it breathes, that that is all divinely controlled. The Assyrian may come into Emmanuels land, and waters in torrential flow may jeopardise the whole position, but it is only to the neck, not over the head; Isaiah 8: 8. God says, as it were, Hitherto shalt thou come and no further. 

    APCLDoes Jehovah show in chapter 7 how He can use these resources to purify the earth as it would appear to get out of hand; and then in chapter 12 He calls someone from it in relation to what is heavenly in itself? 

    SMcCIt is very enlightening to see these features in Genesis. First there is the cleansing in relation to the earth, but then, when man departs further and degenerates into something worse than ever, into idolatry (for Joshua reminds the people that their fathers served the gods beyond the river, alluding to what followed the flood), God called Abraham out of it. He does not cleanse it, as He did in Noahs time, but He resorts to another method of operation in calling a man out of it, as beginning in him, as the head of the accepted race, the race of God, the wonderful operations that will produce such a result in Gods world. 

    WHTCould you say a little as to the principle of continual division? 

    SMcCI thought in relation to these great bodies of light - giving influence in the section from verses 14 - 19, the sun and the moon, and the stars; what a power for good they are, and they are especially helpful when it comes to dividing between day and night. You remember how Daniel speaks of those that turn the many to righteousness that they shall shine as the brightness of the expanse; Daniel 12: 3. What an influence for good Daniel and others were as they moved in the light of the expanse! 

    ACSPDoes the repetition of the use of the expression the expanse of the heavens help us to get an impression of the greatness of what is heavenly? 

    SMcCI think it does. It is not the expanse of the earth, it is the expanse of the heavens. And especially do we get an impression of what is heavenly as we come to Christianity and see the greatness that is involved in Christ in the expanse, in the heavens, as we are told, in Acts 3, whom heaven indeed must receive till the times of the restoring of all things. 

    QuesWould Psalm 19: 1 help, The heavens declare the glory of God; and the expanse sheweth the work of his hands? 

    SMcCYes, we shall see that in the course of our readings, how Christ comes into the expanse and how the assembly comes into it. Psalm 19 shows us how the sun comes into its circuit in the expanse. It is a very interesting thing, from Genesis to Revelation, that you will always notice that linked with the thought of the expanse there is restoration and recovery. If you search the passages in which the heavenly side is alluded to, and the thought of the firmament and the expanse, you will find in the context, or near by, some allusion to restoration or recovery. I am thinking of Psalm 19 particularly. The first half of it alludes to the marvellous influence in the expanse, the last half of it begins with The law of Jehovah is perfect, restoring the soul. 

    WRMIs Nebuchadnezzars history a striking example of that? He had to learn that the heavens do rule, and he eventually lifted up his eyes to the heavens and restoration came about. 

    SMcCThere you see it. I think the thought as suggested in the book of Daniel should help us in these days. We have had The Times of the Nations before us, and we are especially to see the bearing of the heavenly side in regard to all matters. Men may talk about reaching certain things, but we are not to be drawn into that kind of thing. The enemy would lure the younger ones into what is so spectacular on that line; but we are to repair into the expanse, into the heavenly side, for that is the native air that faith breathes, as C.A.C. says. 

    PHHYou said a little while ago, in referring to the lights that there were certain channels which God used. Would you be free now to say a little more about that, in view of the fact that we have spoken of the sun and so on? 

    SMcCI thought it linked with Ephesians 4, where we have the moral universe and the features of it outlined for us. We have the great place that Christ has in the expanse, exalted above as Man, and then the subsidiary lights as seen in the gifts. Christ is the supreme light, and then the subordinate and subsidiary lights all enter into the work of the ministry. I think we are warranted in thinking of that. Would you agree with that? 

    PHHYes, indeed. I gather you are referring to the gifts, and comparing them with stars - is that it? 

    SMcCYes. The sun suggests Christ, and the moon in a general way suggests the assembly, Israel may come into it in a dispensational way, but it particularly brings into our thoughts the assembly as shining in Christs light; and then the stars bring out the diversified glory in individuals linked with the expanse. 

    PHHSo that if God sets them, as it says, in the expanse of the heavens, first of all He did it for His own pleasure, and then it is to command our respect in the way He does things. 

    SMcCI think we want to see that, because there is a good deal of objection to the expression authoritative ministry. But I think if we noted the bearing of the expanse, and the lights set in it, we would see that the great thing in mind is rule, and rule carries authority. These benign light-giving bodies have in mind rule and government, the ordinances of the heavens are linked with them. 

    JMcKWould the idea of spiritual orbits come into the matter? 

    SMcCIt would, and now that you mention the word orbit, it is a great thing that we should each be in our own orbit. If we are in our orbit we will not clash with one another. 

    JMcKAnd an orbit cannot be questioned. 

    SMcCIt cannot. It is divinely appointed. That is why one had that passage read in Job 38 as bearing on the expanse. Verse 31 says, Canst thou fasten the bands of the Pleiades, or loosen the cords of Orion? Can you do that? He says to Job, Dost thou bring forth the constellations each in its season? or dost thou guide the Bear with her sons? What has happened in Christendom is that man has attempted to control the ministry. But the Spirit of God refuses human control of the ministry in the assembly; it is divinely controlled in the expanse. 

    CMMDoes the idea of a constellation suggest that these individual stars, each according to his glory, are set together in the wonderful pattern according to the divine mind? 

    SMcCI think it is very affecting that in these three-day occasions, brothers who serve can be together; not as trying to out-vie one another, but as working together in relation to the dissemination of heavenly light and influence among the saints. There is something very attractive about it. 

    CHIs not that specifically in the mind of the Spirit in this passage in Genesis? It says, God set them to give light on the earth. It is not just a question of viewing the luminaries in an objective way, but the reason for which they have been set there is to give light on the earth. 

    SMcCThat is it. It is the particular bearing of them on the earth, where practical matters have to be worked out and practical difficulties have to be faced. 

    AWGTIs that confirmed in verse 33 of your chapter in Job, Knowest thou the ordinances of the heavens? dost thou determine their rule over the earth? 

    SMcCSo you can see that, as Paul goes up to Galatia to meet the difficulties in regard to the glad tidings. Would Jerusalem determine the rule over the earth? Never for a moment! Paul says that what he had was not from men, nor through man. He insisted on his own position in the expanse, and the related side of the expanse to his ministry. 

    GHSPDoes Pauls conflict with the wicked spirits at Ephesus show how Satan was entrenched there, and how that was met in Acts 19? 

    SMcCWe have got a little preview there of how what is wicked and evil will be cast out of the expanse. It is a great thing to get a sense of that in our souls, that as we pursue what is evil to the final thought of it, it will be met. 

    LWTMight I ask about the two lights? Relatively one is great and the other is small, yet, is it beautiful the way they are spoken of as the two great lights? Does that bring out the distinctiveness of the assembly? 

    SMcCYes. It is almost paradoxical the way it reads. It says, God made the two great lights, the great light to rule the days, and the small light to rule the night - and the stars, The added allusion and the stars is very affecting. It is almost like an added touch, subserving the great thought of the sun and the moon, the great thought of Christ and the assembly. 

    WJTIn relation to your mention of authoritative ministry, do you think God follows up the authoritative ministry of Elihu which Job had not fully received? 

    SMcCI thought so. That is God fully supports what Elihu had been bringing before Job, as speaking in the power of the Spirit. God accredits it Himself. So that that section of Job is a remarkable section as to the way that God speaks to Job. He speaks about the sea in a way which gives us a measure of stability and comfort in the sense that things will be controlled. God says, I cut out for it my boundary, not its boundary, but my boundary; and then, hast thou caused the dawn to know its place, that it might take hold of the ends of the earth, and the wicked might be shaken out of it? It is not a question of angelic forces being sent here to put the wicked out; it is a question of dawn coming in, light coming in, and the wicked being shaken out. 

    JMcKIs it interesting in chapter 38 that Jehovah appears to take over from Elihu? Elihu gives a good introduction in the previous chapter, now it is Jehovah speaking out of the whirlwind. Would that be something like the greatness of God in the rights of His own domain? 

    SMcCI think it is, and it would be a helpful thing, you feel, for all of us to ponder this. Could God take over where we leave off? What you have referred to is very fine, that God took over where Elihu left off. 

    ERSIs it to be noted that Elihus name means God is He? 

    SMcCYes, it carries the thought of El, implying supremacy in power. The sense of the power that is linked with God should always be present in our souls. 

    RGBThe Spirit of God took over as Peter was speaking in the Acts, and confirms and adds to what he had effected by his word. 

    SMcCIt is remarkable how immediate the action is, there is no hesitation or let up. That is very fine in regard to ministry and service, that divine Persons can link on with it immediately. 

    APCLDoes the reference in Philippians 2: 15 extend the matter further, to all the saints, irreproachable children of God in the midst of a crooked and perverted generation; among whom ye appear as lights in the world? 

    SMcCThat is a very fine reference which I thought we might allude to later. But it bears out what we are saying, and 1 Corinthians 15 too bears out the extension of the thought of the stars to the saints, the children of God. Star differing from star in glory is the thought in 1 Corinthians 15, but Philippians has in mind what we are in the world, shining as lights. 

    DWGThe note to the word appear there is the rising or appearing of heavenly bodies. That is very fine as bearing on our influence. What kind of influence do we have in our setting in the world? Is it a benign influence, an influence for good on one another and on men? 

    APBDid you not say earlier that in the Acts and the epistles we have this thought of separating the day from the night? 

    SMcCI think God has caused the dawn to know its place, and it has taken hold of the ends of the earth. I suppose that would involve, as we would apply it, Pauls ministry. It is not only the Jewish side, but the ends of the earth. And then, It is changed like the signet-clay; and all things stand forth as in a garment. That is, the figure of speech is to convey the silhouetting of everything on the horizon, as the dawn lays hold of things. We all know how things stand out in silhouette against the horizon as the dawn takes place. Well, Pauls ministry helps us as to all that, the way that things stand out and are detailed. 

    CHHe was apprehended by a light out of heaven. It is remarkable that he should be thus converted, as we speak, to become the great servant of Christ and the assembly. It just speaks of it that way, there shone round about him a light out of heaven, Acts 9: 3. 

    SMcCIt does. And the voice out of heaven, too, in the Acts, is interesting. There was the immediate impression that Paul got of the expanse, of what is heavenly, and it coloured all his ministry. 

    PHHHe would even bring Peter to book as to that, speaking about it in Galatians. Paul and Peter were, as we might say, stars, each one of them, yet Paul has to be looked to at the end, do you think? 

    SMcCThat is very striking, how Peter, as in his own orbit, accepts it in such a touching way. He later alludes to him as our beloved brother Paul. 

    GEEWould Acts 20 bear on this, he discoursed until day-break? 

    SMcCYes, it would, and the many lights in the upper room all allude to the influence of what is heavenly in that particular setting, when Paul is so prominent. Then we get this verse 22, Hast thou entered into the storehouses of the snow, and hast thou seen the treasuries of the hail. These are all allusions to the expanse, but the hidden reserves of the expanse to meet things; and it goes on to say, Which I have reserved for the time of distress, for the day of battle and war? Think of the hidden reserves in the expanse to meet the apostasy, and to make way for the holy city to come into the expanse, and to rule benignly with Christ for God. 

    ERSAre they like Gods armaments? 

    SMcCWell, they are in that way. 

    LWTSo is all this section leading to what Job says in chapter 42: 2, I know that thou canst do everything, and that thou canst be hindered in no thought of thine? Is that what God has in mind to bring Job to in this section? 

    SMcCJust so. I think that at the present time when men are talking out of bounds in regard to reaching the moon and other things, the young people want to be drawn into Gods expanse, and to breathe the native air of faith and not be drawn into all that side of things which God will meet with the hidden reserves of the expanse. He has treasured them up for the day of battle and war, that is coming. 

    MPSMay I ask about the whirlwind? Jehovah answered Job out of the whirlwind. Is that to be taken in contrast to the voice out of heaven which Peter speaks about, which would be more characteristic of our dispensation? Peter speaks about the voice being uttered to him by the excellent glory, 2 Peter 1: 17. 

    SMcCYou can see how Peter had been affected in his soul by that heavenly scene, and God speaking out of it; because it was a heavenly scene. The mount of Transfiguration is a touch of the expanse in the gospels, and Peter was affected by it, and it comes out in the way that he speaks of it. It is interesting to see how touchingly God in wrath remembers mercy, as it says here, Who hath divided a channel for the rain-flood, and a way for the thunders flash; to cause it to rain on the earth, where no one is; on the wilderness wherein there is not a man; to satisfy the desolate and waste ground, and to cause the sprout of the grass to spring forth? Surely these are not mentioned for nothing, they are to remind us how that in the midst of Gods governmental dealings, in wrath He remembers mercy. So with Nebuchadnezzar, as was referred to, it was a band of iron and brass, but it was in the tender grass of the field. The whole thing was modified by the circumstances in which it was. We have the reference there to the dew of heaven. 

    AJGIt says he was bathed with it. 

    SMcCWhat a touch that is! It is not that God would send it arbitrarily or in a perfunctory way; the expression bathed with the dew of heaven suggests the excess of heavenly influence, I think, whether we view it judicially or otherwise. 

    HCAnd does it come back to Genesis 1: 11, where the first thing that the earth brings forth is grass, springing up? 

    SMcCJust so, I think the expanse has a great relation to what the earth produces, and if there is to be the tender growth that we look for in our gatherings, there must be the maintenance of the holy and heavenly atmosphere as is linked with the expanse. 

    PHHCan you entertain the thought that in our cases of discipline and sorrow we may not know what to do, but we may find comfort in the fact that God has resources which He can use, apart from ministry, to affect the persons who are in our minds? 

    SMcCI think that is right. Oftentimes we wonder what can be done, but yet God is impressing Job. The three persons reasoned with him night and day, and never reached a result in regard to it, but Elihu brings in a word in the power of the Spirit. Then God links on with Elihu, and what God reminds us of is the hidden reserves and resources that He has in the expanse to make way for His own operations. 

    APCLIs that suggested in verse 2, that apart from this knowledge there will be the possibility of us darkening counsel? 

    SMcCI think so. Who is this that darkeneth counsel by words without knowledge? It is not the use of words, the use of words in itself will never bring about anything, especially as God refers to it here - words without knowledge. We may think, of course, that knowledge is conveyed in words, but it is striking that Jehovah says here, words without knowledge. 

    APCLI was wondering if that knowledge really was what Jehovah was seeking to impart to him as to what lay in His own resources. 

    SMcCI think so. 

    WGLWhat would you say as to Jobs own reference to the constellations in chapter 9 of this book? He refers to the Bear, Orion, and the Pleiades. 

    SMcCI think it is to stress the matter of divine control. In Revelation the Lord holds and controls the stars, and we must see divine control entering into these matters. Then there is the other thought, namely the unity in these constellations; they are referred to as under divine control. So that we are all saying the same thing; there is no disparity, as it were, in our view of the truth, and what we say as to the truth. Each is moving in his own orbit, but under divine control. There is plenty of room for everybody in the expanse! We do not need to be afraid that there will not be room for us; there is plenty of room in the expanse, but each is to be in his or her orbit, and thus divinely controlled. 

    LWTThe stars from their courses, as we have in Judges 5: 20. 

    SMcCQuite so. It is remarkable how Deborah refers to that the stars from their courses fought with Sisera. It is not only the stars giving light, but they are in the battle, in their courses. 

    HMHIs it interesting that in Ephesians 4 the reference to the gifts is preceded by the statement that He has led captivity captive? 

    SMcCYes, it is very interesting, because it shows that evil has been met in the expanse, in order that way might be made for these orbs of light suggested on the fourth day. 

  
    THE FIRST DAY AND THE LAST DAY (WJH 8)

    Genesis 1: 1-3; John 20: 1-18; Acts 20: 6, 7; John 6:30-40, John 6:44, John 6:53-55

    I have in mind to call attention to the importance of the first day and the last day, both clearly relating to time. It is wonderful that God should make time His servant, as, indeed, He uses everything. For all are thy servants, a wonderful word in Psalm 119, indicating how great God is. Ultimately everything is His servant, whether willingly or unwillingly, and that gives great rest to our hearts. Time especially is His servant, God dividing time into sections. 

    It is clear that the great divisions of time are determined from heaven. Man has nothing to do with it except to submit to them. None can alter a day. The day is settled from heaven, it cannot be lengthened, it cannot be shortened, and what we speak of as a day, twenty-four hours, is divided into day and night by heaven. And the month is determined by heaven  the lunar month. Man has nothing to say thereto, for it is fixed by God. And the year is fixed by God, the complete cycle of seasons is also determined from heaven. God is pleased to use time to teach us many things. Finally He uses a thousand years as one of His days to display His great triumph, for the coming world will display the triumph of good over evil, and when time has served its purpose it passes away. Our lives individually are made up of days and years. That is the great division of life of each individual on earth. 

    The days, it says, of our years are three score years and ten. But the life of Gods people as His assembly is divided into weeks, and it was with this in mind I wanted to say a word or two particularly about the first day of the week. 

    First of all I want to say a word about the first day. Its bearing is that it leads and gives character to the days that follow it. That is the scriptural thought of first, illustrated in the way the apostle speaks of Christ. As typified by Melchisedec He is first... King of righteousness and then King of peace. That is to say, He is to be known first as supreme in righteousness, the great King of righteousness. Men would like to alter that and put peace first, but you cannot have peace according to God without righteousness. So it is with the Lords selection of the apostles. It says, First, Peter. Peter is the apostle that is to lead and give character to all, both by divine selection and by what he represents in his ministry. 

    So the first day is that day in relation to other days. It is not an isolated day, but as the first day it stands at the head of the other days. Now you can see that must be true if you look at what is said of the first day in Genesis 1. On that day it says, God said, Let there be light. Previously there was a condition of darkness, And the earth, it says, was waste and empty. How long that period lasted is not disclosed to men, but the truth is that the earth was waste and empty. What a thought that is, an empty, barren earth, and darkness pervading all. But on the first day, God said, Let there be light. And there was light. What follows on the other days could not be effective without the first day. The light must be there for the work of God to proceed, for God would not work in darkness, because He is light and in Him is no darkness at all. So that if He is operating, He brings in light and then divides the light from the darkness and names them. He calls the light, day, and He calls darkness, night. So it says, The light was good, and then the evening and the morning were the first day. 

    All can see what follows in the separation of the waters on the earth from the waters above, by the firmament; in the bringing in of dry land and making it fruitful, and finally, animals and then man appearing on the scene. How essential must be the first day, that there must be light and that the light and the darkness must be separated and named, or all else could not proceed to the great end that God had in view. 

    Now this is still true of His work in every one of us. Our first day, the first day of His operations in us, is that He commands light to shine out of darkness and He causes the light and the darkness to be separated and named. I believe every true conversion is like that, divine light enters the heart that hitherto has been barren and empty, and what follows normally is that the soul begins to distinguish between light and darkness, and is able to say of the light, This is day; and of the darkness, This is night. There is evening and there is morning, a first day. Then every exercise that follows is to be governed by that. Our life and our spiritual history are to be in the light that God has commanded, and in the maintenance of the difference between day and night, by naming both. 

    Every true Christian had a first day like that. Let me ask you, Is it a unit that stands away back in the past by itself and your other days different, with no relation to the first? or has your subsequent history been in that light that once shone into your soul? And have you maintained the calling of light, Day, and of darkness, Night? Or are you mixing these things, so that the first day of your soul is simply an isolated unit in your history? That is not Gods thought. His thought is that the first day should lead every day, as controlling and influencing them. What fruitfulness, what pleasure to God follows when that is the case, so that, at the end, God looks on everything that He has made, and, behold, it says, it was very good. 

    I inquire of young hearts here who have had a beginning, a first day, who once divided light from darkness, who once were able to say, This is light, this is day; that is darkness, that is night, and the two were separated in your soul. What about your second day, and your third? Does every other day follow your first one? That is Gods order, His thought. If there is to be productivity  increase  for His pleasure, that day must ever be the first day, when the light of heaven shone into your heart and when you were able to definitely separate light from darkness and name both. 

    One has been struck with the great power there is in naming things. God helps people who do so. Many are detained and diverted because they will not look things in the face and give them a name. 

    Read the first of Genesis. God keeps on naming things and the first thing to be named is light, called day, and the second, darkness, called night. To mix these two will, as far as you are concerned, destroy the great end in view, of being here, fruitful for God. What I have said as to that indicates what is in my mind  that the first day stands out as the great head of the days. It is so in creation, and it is so in our souls as we are maintained true to divine thoughts. 

    Now I would like to say a word or two about the first day of the week, which belongs to the assembly, Gods people as set together. The bearing of a week has relation to Gods people together, and I want to apply what I have said in the same way, that every week we live, as of Gods assembly together, is headed by the first day. The twentieth chapter of John introduces what comes to light on the first day of the week. Luke does not speak of that, but of the day after the sabbath. But John speaks of the first day of the week, the beginning of the week, the assembly period. The One who went into death was not there on the first day of the week  He was risen. That is the thing. Gods people now stand related to Christ, not as here on earth, but as a living Man out of death. The Object of Gods people, the Object of their hearts, is not living on earth, nor is He in the grave  the sepulchre is empty  He is a living Man beyond death. The assemblys Object is not on the earth, nor in death. 

    The assemblys week begins with that. The week for all our hearts, as Gods people, begins with this great discovery, that our Object is not on the earth, but is beyond death and is to be known to us there, as He made Himself known to Mary. Mary represents what I am saying. She discovers an empty tomb and she finds, on the first day of the week, that the great Object of her heart discloses Himself to her as in resurrection, outside mans world and earthly things and all that makes up human life. He is beyond all that, but He is living and able to put Himself in touch with His people in a real and spiritual way. Is that a theory to us, dear brethren? Is it something that we assent to in a mere nominal way, or do we know it experimentally, that the Lord Jesus, the Head of His body, the assembly, can put Himself livingly in touch with His own as their great Object? He does it on the first day of the week, and then He discloses to Mary, this great lover of His, that the light and the sweetness of heavenly relationships are to be known on that day. 

    He says, go to my brethren, and say unto them, I ascend unto my Father, and your Father; and to my God, and your God. And Mary came and told these things to the disciples. She told them that on this wonderful first day, He is to be known as out of death, in touch with His own, and He would convey to them the blessedness of heavenly relationships. That is the day that is to head our week. The consciousness that He is not here, that He has passed out of this scene, not now in the grave, but still living, characterises this day. Our Object is a living Man, who is in touch with us and conveys to our hearts the sweetness of heavenly relationships. He said, I ascend, that indicated the heavenly character of the relationships to be known on the first day. Not only resurrection but ascension. 

    What about the second day? What about the third day? What about every other day of the week of Gods people here? Is this the day that gives character to our week? That our Object is not on the earth. We must have to do with the earth, but our Object is not here. That is as true on Monday as it was on the first day; it is as true for the last day, the seventh day, as it was on the first, that our Object is not here, but we belong to His assembly where He is known, and we have tasted the sweetness of eternal and heavenly relationships. The Lord intends that to put a colour on the rest of the week. How different everything would look on Monday, if the first day stood in relation to the next day, and the next, and the next, even to the last. Alas! with many of us, I fear the first day is only a unit, just one day, not the first day really, but one day, the second day not attached to it, not linked with it. So that on the second day our objects are seen to be really on the earth and earthly relationships absorb us. 

    Now I would like to pass on to the twentieth chapter of the Acts. There we have the first day of the week connected with the breaking of the bread. It says And the first day of the week, we being assembled to break bread. Every heart, I trust, says, Yes, I do that; I come together with the saints on the first day to break bread. Who that loves Christ would be missing? This do, He says, in remembrance of me. What lover would be voluntarily missing when He is to be remembered? How worthy He is to be remembered, for we owe everything to Him! But what I want to ask, dear brethren, is this, Is the day on which you break bread the first day of the week, or is it a detached day, a day that just comes round once a week but has no bearing on the rest of the week? If so, it is not the first day to you. The Spirit of God records that it was on the first day of the week they assembled to break bread. The saints in that city, Troas, began their week by this day. It was not a detached, isolated day to them; it was the start of their week. It characterised their week. Every single day that followed was controlled by it to the very last day. 

    What was it that they enjoyed on the first day that was so great that it could mark the whole week, that it could give a tone, a character to Monday and to Saturday and Saturday afternoon and every evening? What was it that was so wonderful that the whole week of Gods people in Troas was coloured and characterised by the first day? The Lord was known to them on that day. He was known, it says, in the breaking of bread. How is He known to them? This is my body, which is given for you. That precious body, including every member of it, was laid down, devoted to His own. Take, eat, says the Lord, this is my body. Feed upon this wondrous food  eat this, that your heart might be strengthened by this bread  My body given for you. He is known to us thus. 

    The blessed One who came into the body that was prepared for Him used His body in devoted love to His own, even to its surrender in death, and the saints, on the first day of the week, eat this bread. 

    They not only maintain the memorial, but they eat the bread. It is food to their affections. What for? That strengthened, they might pursue the week as characterised by the food they have eaten, for that is the meaning of food. Food determines our character and the saints together on the first day of the week eat this bread. The point in Matthew particularly is the eating, it is food for the hearts of the saints, so that strengthened by it, the week might be characterised by the first day. 

    Let me ask each one of us as of the assembly in this city, does Monday reflect anything of the first day? You say, How can it be? The bread we have eaten on the first day speaks of Christs body given for us. What are we doing with our body on the second day? Oh, says someone, we must take great care of it lest our health gives way. That is not what was learnt on the first day. What was learnt on the first day? This is my body, which is given for you, even to death, so that with that day leading we hold our body for sacrifice, for devotedness to the saints, in measure as Christ did. 

    Then come the evenings; the prayer meeting sees us present, also the reading on Wednesday, maybe Thursday, and the care of Gods beloved people who need shepherding will be remembered also. Oh, you say, there is little time, and our strength will give out. This is my body, which is given for you, is the food of the first day. It is not a day by itself, every day takes character from that day. Oh, says somebody, we will not live long. That is not our object. The Lord was taken away in the midst of His days. How are we holding our bodies? 

    Perhaps the greatest evidence of selfishness lies in the use of our bodies. The Spirit of God says, They came together on the first day of the week to break bread. The whole week should be marked by what flows from the first day, the Lords body given in devoted love to His people, the reflection of that in the beloved saints is that their body is held for service and sacrifice to the saints, or else the first day is only an isolated day. We ought to lay down our lives for the brethren. 

    So the next thing is, This is my blood, that of the new covenant, that shed for many, Drink ye all of it. The Lord says on the first day, Let your heart be stimulated with joy as you drink into the love that moved Me to lay down My life for you, to secure you for the pleasure of God and His holy service. For many. One loves the thought of the many. God looked down at one time to see if there were any. It says, There was not even one. But the Lord says, This is my blood, that of the new covenant, that shed for many, Drink ye all of it. Let our hearts expand in the joy of the love that would give up His life to have you for God, for His service, for His praise, to be amongst the thousands of them that love Him. That is the joy of the first day, that you have a place amongst the thousands of those who minister to God, that love Him. Is the second day like that? 

    What about the last day of the week? The first day speaks to us of a life that is laid down for ever, for the life that is in the blood is surrendered for ever. You say, If I follow that line I will not live long here. The blessed Lord surrendered the life of flesh and blood for ever, to have you amongst the many, to have you as one of those instruments to praise withal. What are we doing with our lives as the week pursues its course? Are we letting go a little of our lives? The Lord in the cup says, I have given up my life. This cup is the new covenant in My blood which is shed for many. As the week passes, are we holding our life with a firm hand, lest a little of it should go? The apostle John says, We ought to lay down our lives for the brethren, and the apostle Paul says, I die daily. Bearing about, he says, in the body the dying of Jesus. Paul says dying, not the death of Jesus, but the dying. We miss the joy and blessedness of Christianity if our week is not headed by the first day, but if it is headed by the first day, with what appetite, with what intense longings we approach the first day again, that our hearts might be strengthened afresh by the bread and the joy of our souls stimulated by the cup. There is sometimes a lack of desire for the supper, which indicates that the first day of the week has not really been first, hence there is little hunger and thirst, because the energy and joy has not been expended in the week that followed. I commend it to every heart here of those who break bread, that the divine thought is that the first day stands in relation to each day that follows. 

    I would say a word or two about the last day of John 6. What a thought is the last day, the final day, the day when all that has been secured in time, comes to light and is manifest. What joy to think that nothing that God has wrought in His people throughout the ages will be missing in the last day. The last day will be the assembling day, the day of manifestation, the day when God displays His work. That is the day that counts in this connection. Where will we be when the last day comes? Will there be anything worthy of having a place in the last day? So the Lord indicates what marks those who will appear then. 

    The Lord speaks of those the Father has given Him. All that the Father giveth me, He says, I will raise him up at the last day. What a view of the work of God, that we belong to those who are given to Christ! Think of the Father giving us to Him! Would He give Him a poor, unworthy gift? The Lord delighted in those who were given to Him. He says in another place, thine they were, and thou gavest them me. What a view to take of the saints. They are the gift of the Father to Christ. What a privilege to serve them faithfully. All that the Father giveth me, the Lord says. Every true believer represents a gift from the Father to Christ. He values them so much that when the last day comes He will raise them up, not one will be missing. They will be there because of the price He puts on them as the Fathers gift. Then the Lord says, this is the will of him that has sent me, that every one which seeth the Son, and believeth on him, may have everlasting life: and I will raise him up at the last day. That is another feature of the work of God. Every one which seeth the Son, and believeth on him. What a sight to see the Son, to see the blessed One in manhood who declares God, who makes God known! 

    The whole physical universe teaches us something about God as to His eternal power, but the Son is the Declarer of God in grace and life, and every eye that has seen Him and believes on Him (not did believe, but is characterised by belief, whatever adversity comes, whether loss or sickness or death, such still believe on the Son and in the disclosure of the heart of God in Him)  every such person shall have life eternal. The Lord so delights in such that He says, I will raise him up at the last day. Such are so valuable to Christ that He will see they are not missing then, for they have seen Him and believed on Him here. 

    Then we have a further word from the Lord. No man can come to me, He says, except the Father which hath sent me draw him: and I will raise him up at the last day. Now we have another view of the work of God. Christ is presented as the great Magnet of the moral universe, and the Father is drawing the hearts of men to Christ. In another place the Lord is doing the drawing, I will draw all, the blessed One who was lifted up. But in this passage the Father is drawing. In His gracious activities of love and goodness He is engaged drawing men to Christ. Jesus saw Nathanael coming to Him. What made him come? The Father drew him. How He valued Nathanael, Behold an Israelite indeed, in whom is no guile! The Lord says of everyone that has been thus drawn, I will raise him up at the last day. He so values such that when the last day comes each will be there; the Lord will see to that. 

    Then, finally as to this view-point, the Lord says, Whoso eateth my flesh, and drinketh my blood, 

    hath eternal life; and I will raise him up at the last day. The Lord is looking again at another feature that He puts great price on. How the Lord delights in those who eat His flesh and drink His blood. He has His eye on them and when the last day comes they will be there. You will notice He says, I will raise him up in each of these cases. They said to Christ, This is a hard saying; who can hear it? One cannot speak of it now, but just to say that eating His flesh and drinking His blood is the appropriation of His death here. The expression flesh and blood signifies the condition of life that He took, in which He died; it was the termination of the life of flesh and blood. You say, I do not see much food and joy in that. No, dear brethren, if earthly things are our all, there is nothing to attract in such meat and drink. If all I want is my business, my money, my home, and the pleasures and comforts of this life, of course I am not attracted by the termination in death of the condition of life that the Lord Jesus took; but if I find my food and joy in His death, it is because I have discovered other objects. First I have discovered in His death that which satisfies my heart, the blessed disclosure of His love, of divine love, and then there is a world beyond flesh and blood. Do we believe it? There is a world beyond flesh and blood, a vast world, that world, and the resurrection, and the eating His flesh and drinking His blood is the acceptance of death in view of that world and the resurrection. The Lord says of any who so accept death, that He will see that he has part in the last day. What will give us a place in the last day is the thing that matters. We may miss much that is going on in the present world, but that is all coming to an end for ever, but when the last day comes, the Lord is going to raise up all that the Father has given Him, all that have seen the Son and believed on Him, all that have been drawn to Him by the Father, all who have fed upon His precious death as having another world in view. The Lord says, I will see they have a place then. 

    I thought it might be well to commend to you these two thoughts, the first day giving character to the rest of the days, whether it be our first day as Christians, or whether it be the first day of the week for Gods people. On the other hand, to pursue that which will give us a place in the last day, so that the Lord will raise us up as valuing us. The Lord puts a value on what He raises up for the last day. May the Lord help us in these two matters. 

  
    DIVINE MEASUREMENT (WJH 22)

    Genesis 1: 14 - 19; Revelation 20: 1 - 8

    There is one attribute of God that I have enjoyed in recent times, namely, that He is the God of measure, 2 Corinthians 10: 13. His ability to measure things is one of His attributes. He has many other attributes, all contributing to His glory. He is the God of glory, the God of patience, the God of hope, the God of recompenses. He is also the God of measure, and we cannot challenge His measurements. He measures by distance, He measures by weight, He measures by time. His ability to measure distances baffles the human mind, as seen in the physical universe, and all such measurements are perfect. His ability to measure by weight is perfect. He is said to have weighed the mountains, and to have measured the waters in the hollow of His hand, Isaiah 40: 12; He measured how much water would be suitable on this globe. He weighs actions on His balances, 1 Samuel 2: 3. He even weighs the spirits of men, Proverbs 16: 2, so perfect are His balances. 

    I refer now to Gods ability to measure time, for I believe, if we receive this feature of His glory into our hearts, we shall be calm in view of what confronts us. Gods glory is seen, amongst many other ways, in His wonderful ability to measure time. These scriptures begin the subject and end it, but I want to draw upon our knowledge of the Scriptures to refer to others as we proceed. 

    The first scripture indicates that God measures the seasons and the days and the years. In establishing the great luminaries that rule above, God said, Let them be for signs, and for seasons, and for days, and years. God has determined how long a day will be, how long a night will be, how long a month will be, how long a season will be, and how long a year will be. All are fixed from heaven and are outside mans range to alter. God measured them and no one could challenge the perfection of such measurements. The ordinances of the heavens whereby they rule over the earth have fixed the day. We cannot shorten or lengthen it. They have fixed the month  the moon determining the month  they have fixed the seasons and they have fixed the year. 

    I mention this to show that God has power and uses it to control time and measure it. Now if He has done that in the physical universe, will He stand aside and ignore time in the working out of things here on earth? Never! If He has controlled time in establishing the creation as we now have it, do you think He stands back and has no say in the times that pass over us? He took account of the times that passed over David and the times that passed over Israel, 1 Chronicles 29: 30, and He controls and takes cognisance of the times that pass over His people now. We see this in relation to man in his departure from God in the days of Noah. There was a world in defiance of God, filled with corruption and violence. God fixes the time for that world at 120 years. He says to Noah, My spirit shall not always strive with man ... but his days shall be an hundred and twenty years, Genesis 6: 3. God measures the time that He will allow such a world to continue, one hundred and twenty years. Will He not do that now? 

    He certainly will. Let us not think that things will go on and on. God has fixed the time for the end. Here in Genesis He fixed, not only the year, but the day. The day Noah went into the ark was the seventeenth of the second month of the six hundredth year of Noahs life. It was fixed, and on that same day the windows of heaven were opened and the fountains of the great deep broken up. It is all so determined from heaven. 

    We see that working out again in another way; the period of the persecution of Gods people in Egypt is fixed. God told Abraham that his seed would go down into a land not theirs and be persecuted four hundred years, Genesis 15: 13. The period that He would permit His people to be afflicted in the world was fixed by God. He determined that. Will He not do that now? He certainly will. He will fix the time He will permit the world to afflict His people, as He did then. Four hundred years, He says, and you can trace it out. When the four hundred years are up, the power of Egypt is broken and His people are delivered. All is in His hands as to time. The same principle operates as to the seven years of plenty and the seven years of famine in Josephs day. God in His wisdom measures the time of plenty; and then He measures the time of famine. All is controlled by Him. The dreams that Pharaoh received indicate what God is doing. God makes known to Pharaoh what He is doing during a defined period of plenty and then a defined period of famine. I do not touch what these things represent, but I point them out to help us to see how time is controlled by God. 

    I pass on to Numbers, and we find there that the period allotted in the wilderness is fixed by God  forty years, a year for a day, Numbers 14: 33. Forty days were spent spying out the land; now they were to be in the wilderness forty years. It is clear that the period in which His people are in wilderness conditions, with all it brings upon them, is fixed by God. It is not accidental; it is not casual. It is defined from heaven. Another matter that God fixes as to time is the space for repentance  a very grave matter for every heart. I refer to Jezebel. Scripture says, that woman Jezebel, Revelation 2: 20  the most wicked queen that has reigned. But the Lord says, I gave her time that she should repent, Revelation 2: 21. The Lord allotted to her a period for repentance, known to Him as to its length, but defined. She repented not. This matter has tested me and I hope it will come home to all, that heaven allots a period for repentance. We cannot say on our side exactly how long it is, but heaven fixes it. If repentance is reached within that period, thank God; but if it is not, the period is passed over to our loss. I am not speaking primarily to unbelievers. I am including each one of us in relation to any matters that need adjusting, that need repentance. There is a period in the mind of God, and if we miss it, then we may miss it for the rest of the journey. The Lord controls the time for it to be done. It is in His hands. Even be we such as Jezebel, there is space for repentance. If we pass that space, the matter is settled. 

    We see this principle working beautifully as to Nineveh. The prophet comes there and says, Yet forty days, Jonah 3: 4. God granted that space for repentance. We cannot tell how long the forty days literally may be to any one of us, but there is space for adjusting matters that are wrong. If, like the king of Nineveh, we humbly face the thing in the forty days, that is our deliverance, but if we pass over the forty days then we are as Jezebel. They went out to look for her but could not find her, for the dogs had eaten her, 2 Kings 9: 35. She fell into the hands of the unclean. I commend this matter to each of us. Each knows his own history. Why not put things right while there is time? Let it come home to our consciences and hearts. Why not put it right in the, period allotted by heaven? I gave her space for repentance, the Lord says. 

    I pass on to Hezekiah, and would show that God allots us the period of our life here, a most comforting thought. The length of life of one of Gods people is not accidental; the matter is in the hands of God. God, speaking to Hezekiah says, Set thy house in order; for thou shalt die, and not live, 2 Kings 20: 1. The time had come in Gods mind to close this life. Hezekiah weeps and prays, and God grants him fifteen years. He fixes another period. He measures the extended period of Hezekiahs life. That ought to quieten our spirits whatever comes. Whatever lies before us, our lives  the length of them here  are in the hands of God. Let us not be dismayed, nor filled with undue fear. Let us not fear, for our breath is in the hands of God. Paul says, the time of my release is come. This is a great solace to us all. The time is fixed by God. He can in His wisdom extend it, for in the working out of His ways, God takes account of the desires and prayers of His people, whether in lengthening a period of blessing, shortening a time of severe pressure, or deferring the moment of judgment. It is God, however, who measures and fixes the time. 

    I pass on. The period of the captivity is fixed by God seventy years. God determined the period His people would be in captivity. The end is fixed, and after seventy years God says, I will visit you, Jeremiah 29: 10. The period we have to go through in discipline because of our failures individually or collectively, is fixed by God. Let us humbly accept it. That is what Daniel did. He did not resist, but bowing to it accepted it humbly. He understood by books when the time was drawing near for the release of Israel. He understood what was written in Jeremiah the prophet about the seventy years. 

    I come now to the New Testament, where we come to this thought in a most glorious way. The day of the entrance of Christ to this earth is fixed by heaven. The angelic hosts say, this day, Luke 2: 11. Multitudes of the heavenly hosts join in the celebrations of that day. Behold, I bring you good tidings of great joy, which will be to all people. For unto you is born this day in the city of David a Saviour, which is Christ the Lord. The day and the place were designed by heaven. Gods hand overruling even the Roman census that it should be in the place, as well as on the day, of His determining  all ordered by heaven, all measured by God. 

    Then, referring to the public service of Christ, we read, when the fulness of the time was come, God sent forth his Son, Galatians 4: 4. Oh, what a time! the fulness of the time. One cannot convey much of what this means, but the great outgoing of time was the public appearance of Jesus as sent here as the Son. God sent forth his Son. The time for this was measured. God, having raised up his servant, has sent him, blessing you, Acts 3: 26. Then the duration of the Lords public service was measured. It was all ordered from heaven. Again and again they would terminate His life, but could not. They may take Him to the brow of the hill to cast Him down headlong, but He goes His way. They may take stones to stone Him, but His hour was not yet come. The day of the death of Jesus is also fixed by heaven  the due time, Romans 5: 6. I could not tell you all that enters into that word due  the time measured according to the divine calendar for the great Sacrifice. They say, Not on the feast day, lest there be an uproar of the people, Mark 14: 2. It was the day that the Passover must be killed, like the passover of which it says, It is a night much observed, Exodus 12: 42. The month of the passover was the beginning of months, but the night of the passover sacrifice was to be much remembered. So it was in due time that Christ died for the ungodly  the time due according to divine measurements. If God had His hand over the situation at Calvary, will He not have it over the situation today? There never was anything like Calvary for lawlessness in man and for the power of the devil, but God had His hand over the whole situation, and measured it. 

    I now refer to several passages in the Revelation of kindred import. The Lord says to the church at Smyrna that they would have tribulation ten days. They were going to pass through a period when some would die, the Lord saying to such be thou faithful to death, and I will give thee a crown of life ... He that overcometh, shall not be hurt of the second death, Revelation 2: 10, 11. The Lord measures the period of tribulation, more intense perhaps than ever in Christian history, but measured by the Lord  ten days. He fixes the period. Let us face what is ahead of us, realising that He will fix the days. He will fix the ten days. He will know how long to let it go on; He will determine when it begins and when it ends. It is not in other hands. Whoever may be the instrument causing the suffering, the period is controlled by the Lord. Ye shall have tribulation ten days. 

    I refer to Revelation 9, where out of the smoke of the pit come locusts; they are like horses; they have hair like women, teeth like lions. Their noise is like many horses and chariots running to battle. They have a sting like a scorpion, and they hurt men five months. This awful scourge that comes from the pit has to be gone through, but the period is determined by God  five months. They cannot shorten it. They look for death, but cannot find it, and the five months have to be gone through. 

    Then in chapter 11 the prophetic period is fixed in days, not months. There are the two prophets, and it says, they shall prophesy a thousand two hundred and threescore days, Revelation 11: 3. Nobody can touch them till they have finished their testimony. The period in which the prophetic word is available is fixed by God, even to days. That is a great matter for us to see. We cannot lend our ear to it as we like, assuming it is always to go on: The period of the prophetic word is fixed. They are slain and their bodies lie on the street of the great city three and a half days  the expression of the hatred of the then world for divine testimony. Its contempt for the witnesses is seen in that their bodies lie there three and a half days, the period is fixed. They cannot leave those bodies there indefinitely. God may permit His testimony to be under reproach and scorn for a period, but the period is fixed. Three and a half days, no longer, and after the three and a half days they stand up on their feet. I call attention to the fixing of the time of reproach and contempt of the saints. God knows how long He is going to allow it. 

    In chapter 13 the beast is seen arising out of the sea. It has a mouth like a lion, devouring; with feet like a bear, rending in pieces with unspeakable cruelty. It is like a leopard, another evidence of ferocity. It has authority to continue forty-two months, no more. The period of its power is defined, but this period is to be gone through in divine government. For forty-two months the Lamb of God moved amongst men in profound grace and blessing, only to be crucified. The world that refused Him must have forty-two months of the beast  the same period as that wherein Jesus moved as the Lamb. Behold the Lamb of God, said John when looking on Jesus as He walked  no lion-like character, no bear-like character  no leopard-like character, but the Lamb. The God of recompenses recompenses the world with forty-two months of the beasts authority, but it is limited; that is my point. It is restricted, but it continues that period and then it terminates for ever, the beast going into the lake of fire. We see that what God may permit is not out of His control. If the beast is on earth controlling the minds and hands of man, his power is restricted by heaven, forty-two months, no more and no less. 

    I close with the final scripture, in which there is frequent reference to one thousand years. God controls an hour or three hours  what hours they were at Calvary, all under the divine control! He controls one hundred and twenty years; He controls four hundred years: He adds fifteen years to a mans life; He controls ten days of tribulation; three and a half years of the beasts kingdom is limited by Him, but He is equally able perfectly to control one thousand years. One angel comes down with a great chain. The activities of evil do not mean that God has lost control. He has His angels. One of them can bind the devil; He has His chains, eternal chains indeed, not temporary ones. The angel has a great chain and it is used to bind the devil and put him in the bottomless pit for one thousand years. Year by year, one thousand years, he cannot come out. There is no weakness in the control of that time from the first year to the last. When the thousand years are completed, he must be loosed a little by divine order. Not that he breaks through, not that he breaks the chain, but in divine wisdom he must be loosed a little. 

    Then the prophet sees thrones, and those who sat upon them, who lived and reigned with Christ one thousand years. Those who have part in the first resurrection will live and reign and be priests for one thousand years. The time is allotted by God and under His control. He can allot one thousand as easily as fifteen years. He can control things for one thousand years, as He can control them for one hour. It says of Babylon, in one hour is thy judgment come, Revelation 18: 10. God can use one hour and one thousand years. 

    We pass from the thousand years into a scene to which time does not apply. Time is a creature, controlled by God from a moment to one thousand years, but when what God has in mind to do during time is finished. He brings in the new heaven and the new earth and a condition that has no need of the sun or the moon, no need for the gradations of time, be they days or months or years. We shall then have part in a condition that is eternal, abiding for the divine pleasure for ever. 

    I do not profess to know what God is going to permit, but I am assured of this, that the length of it remains controlled by Him, whether it be hours or days or months or years, or three and a half years, or fifteen years, or one thousand years. The matter of time is measured by God to accomplish His own purpose. May the Lord help us to be so in the acceptance of it in reality and faith that we may not be overwhelmed with care at this time. 
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    GOD AS BUILDER (AJG 1)

    Genesis 2: 18 - 23; Genesis 11: 1 - 9; Genesis 13: 18; Hebrews 11: 8 - 10; Hebrews 12: 22 - 24

    We were speaking together this afternoon, dear brethren, of the thought of building as connected with the saints, and I wish this evening to speak of God as builder, and to seek to show something of the stability and glory of what He builds, so that we may be stable, and that, in any little measure in which we may be able to have part in furthering divine interests, we may be working with God; that is, working intelligently. We read of Jonathan that he wrought with God, which is a very important matter, because there is much energy and labour in Christendom that is misdirected and misplaced simply because saints are not in the intelligence of what God is doing, and therefore they work according to their own ideas, instead of having their ideas and aims regulated by the light of what God is working for. 

    The first reference to building in the Scriptures, is in the second chapter of Genesis, the passage I have read, where the word which is rendered made, the rib, which the Lord God had taken from man, made he a woman, is actually builded; He builded a woman. We were speaking this afternoon of the edifying of the body of Christ. Edifying is, of course, the thought of building, and building involves a constructive process. It is not like creation which is done in a moment, but it is done stage by stage and done systematically, and done, if one may say so, according to plan, and so we find that God was the first builder. Afterwards we shall find, in chapter 11, that man began to build, and he has been building up a world of his own for his own pleasure and his own glory ever since; but the One who inaugurated building was God Himself. 

    It is well that we should see in what setting this building of the woman comes. Adam, as we know, is a type of Him who was to come, and the antitype is seen in our Lord Jesus Christ, and the present view that we have by the Spirit of our Lord Jesus Christ is, as we have it in Ephesians 1, that God has set Him at His own right hand in heavenly glory, far above all principality, and power, and might, and dominion, and every name that is named, ... and hath put all things under his feet. That is the position which faith recognises. It is not known in the world, but it is known by the people of God. It is the position in which Christ has been placed by God; as it says elsewhere, we do not yet see all things put under Him, but faith apprehends that God has already put Him in that position and has put all things under His feet. God has determined that, and is therefore entitled to regard it as done. Now that answers very much to the position in which Adam is seen in this second chapter of Genesis. He is presented to us placed as head of the whole system that God had brought into existence on the earth. God not only created the earth, but He also brought into existence a world upon the earth, a world of life, a world of great variety of life, a world composed of many different characters of creatures, some of them having their existence on the earth, some of them constituted to have their existence in the heavens, the birds of the air, showing that God delights in great variety and delights in different spheres of life and blessing. All that was intended to foreshadow typically the system of blessing which God has in mind to establish in the world to come, consisting as we know of various families, some earthly, some heavenly, as it says in the epistle to the Ephesians, the Father, of whom every family in the heavens and on earth is named. So there were these creatures suggestive of what was heavenly and what was earthly, but all to be under the hand of Adam. He was put as head over all and his intelligence was seen in that he gave names to everything that God had made. I have no doubt that every creature that came from Gods hand presented some feature of divine glory. There is very little doubt as to that. We may not be able to see it in detail in every creature, but there is no question about it, that every creature that came from Gods hand was intended to present some feature of divine glory. It is marvellous, dear brethren, how God can come down to the smallest things. There are creatures on the earth at the present time, so small that the human eye can hardly see them, showing how wonderfully able God is to come down to that which is very small. How comforting! How comforting to know this, that God, so great though He is, is able to come down to what is so very small; and He is sympathetic, as it says in the Psalm, These all look unto thee; ... that thou givest unto them, they gather; ... thou hidest thy face they are troubled. 

    As I was saying, every creature expresses some feature of divine glory and Adams intelligence is seen in that he was able to give names to them all. But then, in that position, God said it was not meet that the man should be alone. He would make him an helpmeet for him. It is just here that this first thought of building comes in, and the idea of the building of the woman involves a process, not an act of creation, but a process. It is what is going on at the present time by means of the work of the ministry. It says that He caused Adam to fall into a deep sleep and he slept. It is, of course, typical of Christ in death; not that Christ is still in death, of course, actually, but I suppose publicly the position is that this is the time of His death. That is to say, 

    the world has not seen the Lord Jesus since His body was taken down from the cross. The world never saw Him in resurrection and the world will not see Him again until He comes in power and glory and the saints with Him, in that day of which we have been singing, when He will come to be glorified in His saints and admired in all them that believe. Until that day comes, the position publicly is that Christ has died. Of course, faith apprehends, and affection rejoices in, the fact that He is alive, that He has, as we were saying, gone up far above all heavens that He might fill all things; but the One who has gone far above all heavens is identified as the One who first descended into the lower parts of the earth. 

    Now God is building a counterpart to Christ. The conception is marvellous, for the body of Christ is composed of all those who receive the Holy Spirit, from the day of Pentecost right on to the time of the coming of our Lord Jesus Christ for His saints. Hence the body is an immense vessel, and the wisdom of God enters into the formation of this vessel in which Christ is to be perfectly expressed, and the process is going on. The work of the ministry is going on. We are to grow, as it says, we may grow up to him in all things. Faithful ministry keeps Christ continually before the hearts of the saints, and will not allow any other ideal but Christ, and will not allow any other man but Christ, and the power by which God works in the souls of the saints, is that they are affected by the influence of the love of Christ. He descended first into the lower parts of the earth; not only into death, but into the grave. He has gone right beneath, so to speak, all that lay upon us, in order that He might establish an indisputable claim to have us in life, that we might be brought into what has been from the beginning in Gods mind for us. And so we are to be formed according to Christ. Love has been supremely expressed in Christ, and what is being formed in the saints is love. If I have not love, I am nothing, scripture says. I might have prophecy and faith to remove mountains, and understand all mysteries, and yet if I have not love, I am nothing. Scripture says, Nothing. Just a mere cipher, so to speak, of no account whatever. It is a most challenging statement. Whatever ability I might have, whatever gift I might have, I am nothing if I have not love, and love is learned in Christ, and ones wish today, dear brethren, is that we might see to it that nothing that is not love is allowed to have place with us. The love of Christ is a holy love; it is not tolerant of evil. It is expressed thus in Jesus, that He Himself would go into death and endure judgment in order that evil might be dealt with according to God and righteousness established; that love might prevail and that those who are involved in evil might be delivered from it and secured for the pleasure of God. We are to be formed in love. We are also to be formed in other things. We are to be formed in righteousness, and we learn righteousness in the light of the death of Christ. We learn the true measure of righteousness there. By his knowledge shall my righteous servant instruct many in righteousness, Isaiah 53: 11. We get a right estimate of what is right and wrong in the light of the death of Christ. We are apt to be superficial in our judgment of evil, but as we contemplate it in the light of the death of Christ, we see it as it really is. Then we learn holiness too. Much else we learn in the light of the death of Christ, but the great thing is that God is working in the saints now in order to bring about in the assembly, a vessel which corresponds in every way to Christ, especially as formed in love and intelligence, and as having moral sensibilities and an absolute appreciation of good and an absolute abhorrence of evil. All this is being wrought in the saints at the present time by means of ministry which connects the hearts of the saints with Christ in glory, but apprehended as One who has been down into the lower parts of the earth. 

    And so, it has often been said that the deep sleep of Adam does not typify the death of Christ in relation to any issues that were raised by the incoming of sin, because it took place before sin had come into the world, and that is perfectly true. Thus it does not contemplate the death of Christ in relation to setting us free from our sins or anything of that sort, but at the same time we have to be formed in holiness and righteousness and love, because a merely innocent being would not in any way satisfy the heart of Christ or be a true counterpart to Him. The counterpart of Christ must be characterised by holiness and righteousness and fashioned above all in love, and in intelligence too. And so the divine conception is marvellous, dear brethren, that while other families doubtless will bear some impress of divine glory as the creatures in the physical creation did, the assembly is to be the fulness of Christ, and Christ is the fulness of God. In whom all the fulness of the Godhead dwells bodily. God has come into perfect expression in the Man Christ Jesus, and that Man is to have a body in which His fulness as Man can find perfect expression. God has first come out in the Mediator, the Man Christ Jesus, a divine Person become man, and that glorious Man has a vessel which is in turn His fulness, so that what God is as known in the creation perfectly expressed in Christ, is to be expanded, not added to, but diffused, so that the whole redeemed creation, heavenly and earthly families, shall be in the light of God made known in Christ, that light diffused by means of the assembly, His body. 

    Now, dear brethren, I think you will be able to see the immensity of the conception, and the immensity of what we have been taken up for, and what God is working at the present time, and how important that we should not allow individually any other ideal before us but Christ. We must all realise how far short we come of it practically, but do not let us allow any less ideal, any less aim, before our minds, than what God is after. Paul says he laboured to present every man perfect in Christ. He had no less standard than that before him, and we ourselves, in our exercises and prayers, are to have that in mind. We are to understand that God, in the skill and wisdom that He has at His hand, uses everything in our circumstances to further this work which is being carried on at the present time in our souls. All is in view of the formation of this vessel to be the counterpart to the Man. And so Adam slept, God took a rib from his side, and the rib which He had taken from the man, builded He into a woman, and brought her to the man, and Adam says, This time it is bone of my bones and flesh of my flesh: this shall be called Woman because this was taken out of a man. There was nothing in the woman, as brought to the man, that did not come out of the man, she was entirely of him. She brought in nothing extraneous, nothing outside of the man. In that sense she added nothing to him, and yet, in another sense, she added much to him, because he would say, Now I have a counterpart, one to be with me intelligently, sympathetically, able to move with me in all that is under my hand, as perfectly answering to myself. There is no disparity between the man, and the woman as answering to the man in feminine features. I want to seek to convey something of the glory and immensity of what God is building at the present time, so that we might in our outlook be with God, and that our exercises might be in the same direction as that in which God Himself is working. 

    In Genesis 11 we have the thought of man combining to build. We read of building by man as early as Cain, that he builded a city and called it after the name of his son Enoch, so that the idea of building, which was originated by God Himself, was quickly taken up by man, by man away from God, by unregenerate man, and was taken on as a means by which he would perpetuate his own name. He called the city after his son Enoch. In chapter 11 we find a further feature in connection with mans building, and that is, that they were uniting to do it, combining to do it. It says that the whole earth was of one language and of one speech, And they said to one another, Go to, let us make brick and burn them thoroughly. And they had brick for stone, and slime had they for mortar. And they said, Go to, let us build us a city and a tower, whose top may reach unto heaven; and let us make us a name, lest we be scattered abroad upon the face of the whole earth. That is morally a picture of what man has been doing ever since. I believe that it is the first occasion on which we have men presented as combining together. Combinations of men are a feature of the present time and a sinister feature too, so far as the saints are concerned, because it involves that there is great concentration of power in the hands of the combinations of men and Satan understands that, and however logical and reasonable from mans standpoint, mens combinations may seem to be, they serve in the hands of Satan to provide a powerful means of opposition to what is of God, because mens combinations do not take God into account, nor His will, nor His name. They have in mind only the improvement and establishment of their own world, their own will, their own glory. Hence it comes about that those who seek to be true to the Lord find themselves opposed by the combinations of men in various forms at the present time. The principles governing Christians are entirely different from the principles governing men in the world. Christians are governed, or should be, by the will of God, and seek the glory of God. Men are governed by their own will and seek their own glory, and hence the Christian, as seeking to be faithful to the Lord and pleasing to God, holds himself aloof from entering into any association with ungodly men. There is no affinity between them, no fellowship of light with darkness. At the very beginning God called the light day and the darkness night. He stamped each with its own true moral character. He separated the light from the darkness, and that is a principle with God that is to be maintained by those who would be pleasing to God. There can be no affinity, no fellowship between light and darkness, and therefore, Christians seeking to be pleasing to the Lord find themselves unable to have part in these various combinations of men, and the position is becoming testing. Satan is behind the matter, seeking to make it impossible for those who would be governed by the truth to go on. But then the comfort of this scripture is that God overlooks nothing. He comes down to see what men are doing. He says, If I do not hinder them, there will be no limit to what they will do. So He hinders them and confuses their language. And this is a matter, dear brethren, at the present time of the greatest importance, but if we are prepared to be faithful and to suffer rather than surrender the truth, we can count upon God to weaken the combinations of men in favour of the saints. I do not say that He will not still allow them a large measure of strength, but He will not allow them to go the full length. He did not allow these men to go the full length, but he confounded their language. That is often the way God takes to weaken mens movements. They are no longer able to see eye to eye, they begin to speak different languages, 

    so to speak. One has an aim in one direction, and another in another direction, and God confuses them in that way and weakens them. So this first combination of men in opposition to the truth is very encouraging as showing that God will take account of all that is moving on the earth, and when necessary will weaken it so that it may not go the full length that men themselves would desire. 

    Now in contrast with all that, it says of Abraham, who, it must be borne in mind, is the father of us all; that is, we are to learn from our father Abraham, that he removed his tent and came and dwelt in the plain of Mamre which is in Hebron, and built there an altar to the Lord. Now Hebron is always typical in Scripture of the purpose of God. We read in Numbers 13 that Hebron had been built seven years before Zoan in Egypt. Zoan, I understand, was a seat of learning, representing the wisdom of this world, but there is that which is before the wisdom of this world. Gods purpose was entirely before it. Whatever men may be doing in their ability, with Satan behind them, building up their own world according to their own thoughts, there is that which was before it and that is the purpose of God, and the purpose of God is going through. The first one to build was God Himself, and He is going steadily on with His building. What man is doing does not affect what God is doing, save that under Gods hand it all works out to further His work. The more saints are under the influence of Christ, the more they will be concerned to be faithful to God. He was faithful to God. He would die rather than surrender what was due to God, and the very presence of difficult conditions that seem to threaten those who desire to go on with the truth, is only an occasion for God to develop in the saints that feature according to Christ, that they will be faithful to God at all costs and maintain the truth of God. Only in that way can they possibly be developed as in keeping with the idea of a counterpart, a helpmeet for the man. And so it says that Abraham came and dwelt at Hebron. He pitched his tent and settled there. He was stable in his soul, he was entirely unmoved. He had in his soul the light of Hebron, Gods purpose, and he abode there and built an altar unto the Lord. He would keep himself in the light of what God was doing according to the purposes that had been formed before the worlds foundation. I have no doubt that is what is alluded to in Hebrews 11 where it says, By faith Abraham, when he was called to go out into a place which be should after receive for an inheritance, obeyed; and he went out not knowing whither he went. By faith he sojourned in the land of promise, as in a strange country, dwelling in tabernacles with Isaac and Jacob, the heirs with him of the same promise: For he looked for a city which hath foundations, whose builder and, maker is God. 

    As you take account of the city which men were building in Genesis 11, you will be struck with the absence of any foundations. There can be no moral foundation to anything that has in view mans glory. Nothing that has not in view the glory of God has any moral foundation that will abide. Abraham looked for a city evidently in contrast to Babel which had no moral foundations. He looked for a city which has foundations, whose builder and maker is God. That is to say, he looked for a city which would express the glory of God, which would not be to make a name for man, but would be to make a name for God, and so, having that in his soul, he was content to be a pilgrim; and not only was he a pilgrim dwelling in tents, but he was great enough morally to impress the same character upon Isaac and Jacob. Dwelling in tents with Isaac and Jacob, the heirs with him of the same promise. 

    This is a most important matter for those of us who are older, for if we would see (as every one who is in any way with God would desire to see) the younger generation go on and maintain the truth in a living way, it is essential that we should be concerned as to having moral power to exemplify the truth ourselves. That is exactly what Abraham did, in moral power. It is a question, dear brethren, not of what we say, but of what our outlook is as shown by what we do. If I am seeking a place for myself in this world, I show clearly that I have not in my soul the light of a city that has foundations, whose builder and maker is God. We are here for the testimony and the pleasure of God. The question of earning our living and maintaining righteousness and having wherewith to give, will all enter into it and if we are with God. God will see to it that we do find a way to meet every righteous obligation and have something over to give, coming out like God, as it says in Ephesians, Let him that stole steal no more: but rather let him labour, working with his hands the thing which is good, that he may have to give to him that needeth. It is a question of fulfilling righteousness, and having something also by means of which we may come out like God, as a giver. That is why Christians are here. They are not here to make a name for themselves or a comfortable home for themselves in a scene in which Christ is not. It is a question of having what is necessary and of going on with the testimony and truth of God. So Abraham dwelt in tents with Isaac and Jacob the heirs with him of the same promise. You know how Isaac had a brother Ishmael, but he was not affected by his fathers faith. He, alas, was affected by his mother. It says that he dwelt in the wilderness and became an archer and his mother took him a wife from the land of Egypt, so that he did not continue in the faith of his father Abraham, not very effectively, at any rate. Then Jacob had also a brother, Esau, and he was far worse than Ishmael. He was a man of the field, skilled in hunting and an out-and-out worldling, and married those who were enemies of Gods people. He married out of the house of faith, a sorrowful thing for one to do who has been born into the household of faith. God puts these things in the Scriptures for us, so that young people should be warned, as having been brought up in the household of faith, lest they should in any way think lightly of their heritage and lose their part in it through marrying outside the household of faith. Abraham dwelt in tents with Isaac and Jacob, the heirs with him of the same promise, and he looked for a city which has foundations, whose builder and maker is God. That, so to speak, as to its actuality, is still future. It looks on to the heavenly city which will come down from heaven from God having the glory of God. But while what God is building is not yet completed, there is already on the earth a system of glory in connection with the assembly which we may well take pride in belonging to. 

    That is why I read the verses in Hebrews 12. The eleventh chapter looks on to the world to come and the full completion of what God is building at the present time will be seen in the day to come. At the same time, though from one point of view the building is still going on, the assembly is here. It is here and Christians are connected with it. They belong to it, indeed they compose it, and in the twelfth chapter the writer of the epistle is concerned that the believers to whom he was writing should understand the greatness of what we belong to and have come to, so that it should suffice for us and we should not look outside the assembly and the things connected with it for our life and interests. So he says, Ye are come unto mount Zion. He begins with mount Zion, for it refers to the absolute stability of what we have come to. Psalm 125, They that trust in the Lord shall be as mount Zion, which cannot be removed but abideth for ever. One thought connected with mount Zion is its absolute stability, and why it is stable is that it represents the great principle of sovereign mercy on the part of God, the establishment of Gods thoughts on the principle of sovereign mercy, when in the hands of mans responsibility, everything had broken down. It refers to the history of Israel in the days of Eli when the ark was delivered into captivity. The Lord awoke according to Psalm 78: 65 - 72, and established all His thoughts on the principle of pure sovereign mercy, rejecting the tribe of Ephraim, and choosing mount Zion which He loved. That is seen in Christ risen from the dead and glorified. We see there the One in whom God has established everything on the ground of pure mercy. That being established as the basis, then the Spirit of God can open up the glory of the system to which we belong and it says, And to the city of the living God, the heavenly Jerusalem. That is what the assembly is. It is the city of the living God, the heavenly Jerusalem. Jerusalem is Gods centre on earth, but the assembly is the heavenly Jerusalem, and it is the city of the living God. God is known there livingly, and light radiates from it, and there is an influence and an administration that is of God. So it is the city of the living God. It is not a sphere for mans glory, it is for Gods glory, and we belong to it, as it says in Ephesians, fellow-citizens with the saints. 

    The next statement is And to an innumerable company of angels; to the general assembly. What a comfort that is for the saints. The second chapter tells us that they are all sent forth to minister to those who are heirs of salvation. The angels, great though they are as creatures of Gods hand, are sent forth to minister to the saints of today, 

    so great are the saints in the mind of God. What are we to make then of difficulties that may arise to alarm us, if all the angels of God are at our disposal? It is a question of going on patiently, if need be sufferingly, as Jesus did, to maintain the rights and pleasure of God; but to understand that, if need be, the whole company of angels may be called upon. The Lord said as He was about to be delivered to His enemies, Thinkest thou that I cannot now pray to my Father, and he shall presently give me more than twelve legions of angels? But how then shall the scriptures be fulfilled, that thus it must be? It is a question of going on with the will of God. There is an innumerable company of angels and many a time will they be used. We are to understand that they are at our disposal. And so Elisha, when the king of Syria sent to take him, was perfectly restful although the army surrounded him, but he prayed to Jehovah to open the eyes of his young man, And Jehovah opened the eyes of the young man and he saw; and behold, the mountain was full of horses and chariots of fire round about Elisha. He was there as in the testimony, and the angels of God were there to protect him, that the testimony might continue. 

    Then it says, and church of the firstborn, which are written in heaven. That is to impress us with the dignity of the saints. We are all firstborn ones, registered in heaven, and it is intended to lift us up, and to make us feel superior to the greatest of men in this world. I do not mean in the way of looking down on them, but to lift us up in the sense of what we really are and belong to. Paul was able to say in the presence of king Agrippa and his queen and the Roman governor and all the grandees of Caesarea, I would to God, that not only thou, but also all that hear me this day, were both almost, and altogether such as I am. He was consciously greater than all of them, yet in the feelings of God towards men, he said, I wish you were all as I am. And then we have come to God the judge of all; that is to deliver us from the fear of man. We have to say to God, and everyone else has to say to God, and the fear of God delivers us from the fear of man. Daniels name means, God is judge, and I have no doubt that he carried in his soul the truth of what his name implied, and therefore if Nebuchadnezzar said that Daniel was to do something contrary to the will of God, Daniel would say that God is judge. If Darius passed a decree that no one was to make any request to anyone save the king, Daniel would say that God is judge. God will have the final word. And so we have come to God the judge of all. 

    Then it says we have come to the spirits of just men made perfect. I believe that is to impress us with the greatness of what may be seen in the assembly. The spirits of just men made perfect. We are not yet made perfect as to our bodies. We await the coming of the Lord for that. We shall be perfected as to our bodies, we shall have spiritual bodies, bodies of glory like Christs, then we shall be perfected. We are not yet perfected as regards our bodies, but we may be perfected already as regards our spirits. If you see a brother in perfect liberty with God, addressing God in true liberty in the consciousness of his relationship with God as a son, he is a just man whose spirit has been made perfect. He could never have any liberty with God unless he was practically righteous, and then he can become spiritual. There is no reason why we should not see, and we do see in the assembly, the spirits of just men made perfect, men not yet perfected as to their bodies, but perfected in their spirits, men perfectly at home with God. These are wonderful realities that we may see in the assembly, and the more we have our eyes opened to the greatness of the assembly, the less we shall want to find our life and interest in anything else, because of the greatness that we have come to, the assembly of the living God. 

    And to Jesus, the mediator of the new covenant. The word new means fresh; it is not the usual word for the new covenant, but means a new, a fresh covenant. We have come to Jesus, mediator of a new covenant. How constantly we feel it at the breaking of bread. How blessedly fresh everything is as we have to do with the Lord Jesus and are there in the gain of His love expressed in death. It is a wonderful thing that we have to do with the Lord Jesus who expressed His love in death and yet is alive to convey livingly to our hearts its wondrous import. Then finally, and to the blood of sprinkling, that speaketh better things than that of Abel. The blood of Abel simply called for vengeance. The blood of sprinkling speaks of the way divine love has claimed us by means of the death of Christ. It means that divine love has claimed us and put its mark upon us. That is where we stand as separated from this world of evil, sanctified in Christ Jesus, set apart to God, yielding ourselves to the claims of divine love over us by means of the redemptive work of Christ. 

    May God help us to weigh these things over and to see that, if men are building on the one hand, God has been the first to build and He is building what is going to abide in glory to eternity, the city of the living God, a heavenly city that will come down in eternity, not only in the world to come, but in eternity. God is building that which is viewed at the present time as the body, the fulness of Christ. As we take account of the greatness of these things to which we belong, we shall be more and more satisfied with them and more and more delivered from every adverse influence that we may encounter in this world. May the Lord bless the word. 

  
    THE ASSEMBLY AS A GARDEN (AJG 5)

    Genesis 2: 8 - 25

    AJGI think the Lord may help us to see that the garden in Eden is a type of the assembly in its present position of responsibility, that is, in its local aspect, as that in which God in the presence of evil, is meeting the challenge which came into the universe by the introduction of sin through the devil. At this point sin had not entered into the world, man had not become involved in it as yet, but the devil had sinned. The state of things in the second verse of chapter one, was evidently the work of an enemy, or the result of an enemys sin, because we are definitely told in Isaiah 45, that God did not create the earth waste. The condition that is described in verse 2 of chapter 1, is a condition which was not the condition in which God created it. So that it was either the work of an enemy or brought in as a result of sin having entered into the universe of God. I believe the garden is a type of the assembly in responsibility here, as the sphere in which God is meeting the challenge that that has constituted. So that He intends to secure on earth in the assembly a limited sphere in which there is what is for His pleasure, suggested in the trees that were pleasant to the sight and good for food; and there is, of course, the tree of life in the midst of the garden, that is Christ held in the affections of the saints as the One from whom life is derived, and then the tree of the knowledge of good and evil, that is the great principle of discrimination between good and evil, and the choosing of the good, and the refusing of the evil. All that is what God is securing in the assembly at the present time. I know, of course, that Adam was told not to eat of the tree of the knowledge of good and evil, and that, of course, is part of the history of the first man; but as looking at it in its typical bearing I think what one has said is borne out by the fact that it says in verse 15, that Jehovah Elohim took Man, and put him into the garden of Eden to till it and to guard it, showing that there was the necessity for guarding, and God introduced that thought of guarding. I think the more we consider this thought of the garden that we shall see that what I have suggested is just. The garden is a limited sphere peculiarly for the pleasure of the one to whom it belongs; Eden itself means pleasure, that is, I take it, that the idea in Eden is the great principle that all that God has created was created for His pleasure. He has a right to secure pleasure for Himself in it. But then that has been invaded, as one said, but in the presence of the invasion of it God has secured a garden in Eden, that is, He will secure and maintain a limited sphere on the earth in the presence of evil, so that all that is according to His mind should be there for His pleasure. And He entrusts Man, that is, in the first place, Christ, you might say, but then ourselves, as formed after Christ, He entrusts us with the responsibility of guarding it. And that comes in before we get the other type, which comes in in the later part of the chapter, which refers not to the assembly in the position of responsibility here, but to the assembly according to the purpose of God. I think that is borne out by the fact that in the Acts of the Apostles, the apostle is brought to Corinth where the truth of the assembly in responsibility was developed before he went to Ephesus where the truth of the assembly in relation to divine counsels was developed. And I think one can see, that it is morally right that God should take up and solve the challenge that the introduction of evil into the universe has raised before He makes known what was in His eternal purpose. And the very exercises by which good is maintained and evil is refused, and what is for the pleasure of God is considered, those very exercises are some of the means by which God forms the woman, because she must be a moral being: that is an innocent helpmeet would not do for Christ, it must be one with holy sensibilities and intelligence, and these are developed, I believe, by Spirits work and as a result of all the exercises connected with the local position. 

    HLHWould you say a moral being is one possessed of the knowledge of good and evil? 

    AJGYes, and having a perfect appreciation of good, and a holy abhorrence of evil. 

    CBYou mean Jehovah built a woman out of his rib. Would that suggest the moral features built in? 

    AJGIt suggests a process that is constructive, and the whole plan is in the mind of God before He commences. So that it views the assembly, not as having any past history, but as the subject of divine formation in moral and spiritual features. 

    LACThe man is said to be formed in verse 8. 

    AJGYes, but the woman is built. 

    LACI was wondering if the expression form conveys to the mind the thought of a pattern in the mind of God, or whether it would connect itself more with this thought which you have suggested, of that which is moral entering into the formation? 

    AJGWell, I think form suggests that it is divine workmanship. It is not the idea of creation, which is that God spoke and it was done, that He just brings something into existence out of nothing; but formation suggests a moulding by His hand, so to speak. But building is even more a constructive idea, having a plan in mind before you commence. 

    SWWould you say that formation stands in relation to what is the work of God individually in us, 

    while building is more the putting together of us in an assembly position? 

    AJGWell, there may be something in that, because building requires our being set together, we are built together for an habitation of God in the Spirit, it says. 

    SWWhy do you get God in chapter one, and in chapter two Jehovah Elohim? 

    AJGI think Jehovah Elohim, as far as I understand, is an expression conveying God in relation to His creatures, that is, having certain affections and thoughts regarding them. 

    CBAnd what about the idea that Jehovah Elohim planted a garden in Eden? 

    AJGWell, planted shows that it was His own work. The Lord said, Every plant which my heavenly Father hath not planted shall be rooted up. He planted a garden. I think it shows He bestowed particular care upon it. If you plant a garden it is a matter of considerable care. 

    CBYou have design in it? 

    AJGYes, design is in it. 

    RAEWould you say that sin entered into the universe in a rank in creation that was above man? Yet God is selecting this earth, and men as forming the assembly, to combat that evil? 

    AJGThat is it, I think. He is pleased in His sovereignty to select man as the one in whom He will work out this great matter of good and evil; Wisdoms delights were with the sons of men. 

    HLHIn the selection of man He had Christ before Him? Adam is said to be a figure of Him who was to come? 

    AJGQuite so. And He had in His mind, of course, what was in His counsel, the church as the antitype of Eve. Then evil comes in, and becomes a means in Gods hand by which He works out what He has in His counsels. At the same time, sin having come in, it is morally right that He should meet the challenge which it constitutes and He is meeting it in the assembly. 

    HLHSo all this is intended to enhance what the assembly really is in the thoughts of God? 

    AJGYes, and I believe we shall get enlargement as we dwell on it, the link between the two. 

    HPWhat is the thought of the garden being planted eastward? 

    AJGWell, we get that in the first chapter of the first epistle to Corinthians. It says in an early verse of that chapter, awaiting the revelation of our Lord Jesus Christ, that is, we are awaiting the sun rising, the coming in of Christ. That is our outlook as in this world. 

    CBIt says, He planted a garden eastward and there He put man whom He had formed. 

    AJGEastward is that you are facing the rising sun. 

    MSSHave you in mind, that every tree would represent the saints? 

    AJGYes, I think so, suggesting great variety in life and fruitfulness, and at the same time all for the pleasure of God. 

    MSSSo that in this chapter as connected with the saints, we have the three figures in testimony which God can use, in formation, growth and building. They are developed, are they not, in connection with the teaching of the assembly? 

    AJGYes, I think they are. 

    MSS1st Corinthians you spoke of, speaking of Gods husbandry? 

    AJGYes, Gods husbandry, Gods building, it says, and then in Ephesians we get rooted and founded in love. There are the two thoughts which are connected with husbandry and building. 

    AYWould the idea of satisfaction be seen also in the trees? 

    AJGWell, it says, they are pleasant to the sight and good for food. There would be, of course, satisfaction in that. And so you might rightly say that would be pleasant to the sight of God first, and good for food, too, I think we may say reverently, and then it is pleasant to our sight, and good for our food too we may appropriate one another in our affections appreciatively. 

    TBVerse 10 says, a river went out of Eden to water the garden, does that refer to the Spirits work in our day? 

    AJGIt refers to the Spirit, I have no doubt - Went out of Eden to water the garden. That is unquestionably the fruitfulness and freshness that God finds in the assembly for His pleasure as a result of the Spirit. The Spirit constantly affords freshness. It is a river, it is not a pool, not something stagnant, it is something that is always living and moving. But then from there it is parted, so we have the thought of the Spirit giving life and character to the assembly, and then the testimony of divine grace in the Spirit going out from the assembly universally. 

    MSSWould this be similar to the way Paul addresses the saints in the opening verses of 1st Corinthians, or would it involve something more subjective? We know that was lacking at Corinth. Paul speaks to them of what they were in the sight of God. 

    AJGHe says, The assembly of God which is in Corinth to those sanctified in Christ Jesus, called saints, which is really viewing them abstractly, disregarding for the moment their actual state. So that, I suppose, viewed thus, we might say that would answer to this. And then again what he says at the end of the chapter, Of him are ye in Christ Jesus. Obviously it is only in Christ Jesus that God can work out His thought and take up the challenge, not in the first man. But the history of the first man is interwoven in all this to show that it cannot be in that man, that it is only in men in Christ Jesus that Gods thoughts can be realized. 

    MSSSo that in any locality we should retain this thought in our minds? 

    AJGYes, I am sure of that. If we regarded our local meeting as a garden for Gods pleasure, it would greatly elevate the position and give character to our exercises in relation to it, for it has got to be tilled and it has got to be guarded. 

    HLHIt is first said that the river was to water the garden. Would that represent the Spirit coming into greater recognition as He is in our day? 

    AJGI believe so. So that all tends to greater freshness and greater fruitfulness. 

    LACWould the man as presented here suggest the masculine side in responsibility, in the taking on of things which we know to be for the pleasure of God. But the fact that the tree is in the midst of the garden, in the centre of it, is a type of Christ in that way? 

    AJGOh yes, indeed. And when we speak of the masculine side in responsibility, we need to make it clear that that includes brothers and sisters, that sisters have just the same responsibility as brothers in regard of the assembly. Of course, they have their own position in subjection and in silence as regards the actual meetings of the assembly, but they have just the same responsibility as the brothers in regard of conditions and the promotion of what is for the pleasure of God. 

    HPIt is said in the 9th verse that Jehovah Elohim made every tree grow that is pleasant to the sight. He made them grow. 

    AJGThat is as Paul says, I have planted, Apollos watered, but God has given the increase. They were to recognise that, and those who serve have to recognise it. 

    MSSWould you say something about the thought of tilling? He tilled the garden. 

    AJGI suppose that has in mind the exercise necessary so that there should be the removal of every hindrance to growth and the right conditions for what is sown to spring up. It would involve our care for one another, and so on, I think. 

    CBWould you say the tree of life in the midst of the garden would suggest Christ, and all the thoughts that God would find pleasure in would find their centre in Christ? 

    AJGYes, exactly, and we derive life from Christ. And evidently the tree of life was intended to convey the central idea, that Gods thought is that men should live, and live in the life of Christ too, as deriving from Him. 

    RAEThese trees were meant to grow out of the ground, and then in verse 6, it says, A mist went up from the earth and moistened the whole surface of the ground. Do you think that would be a suggestion of the Spirits activities subjectively in new birth? 

    AJGI believe it is. I think the ground is that from which God can secure His fruits for Himself, and the moistening by the mist, as you say, would very likely refer to new birth, that is the initial activities of the Holy Spirit. 

    RAEThat would be the bringing to pass of something entirely new which would form the basis of this combating of evil? 

    AJGYes, quite so. 

    HPSo that the four main streams would have a universal bearing? 

    AJGI think so. Four is usually universal, although it is rather interesting to notice that it speaks of three of them as surrounding a certain territory, and then of the fourth it simply says, That is Euphrates. There are three divisions of humanity, Shem and Ham and Japheth, and then Euphrates is the great barrier between East and West, the great dividing line. And I think the Spirit is that morally as the great power to hold in check the coming in of the flood of evil. And Euphrates too is the boundary of the land promised to Abraham. 

    LACThe one river seems to go right through the garden, and it only divides as it comes out. I was wondering whether the thought is one concentrated influence in one direction, the influence of the Spirit. And I was wondering too, if it would correspond, in a way, to the one street in the Holy City? 

    AJGI think that is right. We get the river again at the end of Revelation. It is one river, the Spirit. So the same Spirit all over the world produces the same features in the assembly in its local aspect. All the assemblies are watered by the same Spirit. 

    LACIn that way if the saints come under the influence of the Spirit there would be nothing conflicting? 

    AJGNo, exactly. 

    CEHIn chapter one references are made to God dividing, do you think that feature would be seen in the assembly now? 

    AJGIt should. The tree of the knowledge of good and evil is just that, so God called the light Day and the darkness He called Night, He would not admit of any mixture between light and darkness, and the tree of the knowledge of good and evil stands out as the assertion of that principle that good is to be distinguished from evil. And that is essentially what is to mark the assembly at the present time. 

    MSSIt says of the child in chapter 7 of Isaiah, That He might know to refuse the evil and choose the good. The saints would be morally of that order? 

    AJGYes. Choosing the good and refusing the evil. 

    SWBut was not that dependent on what he was to partake of, butter and honey? 

    AJGWell, that is very much like the food of the land. It is like heavenly food, milk and honey. 

    LACDid not the thought of man guarding the garden imply that there was an enemy around, and that an attack might be looked for? 

    AJGYes, I think so. I think it is very significant that that comes in here before there is any question of sin entering into the world. It is not till the next chapter that sin enters the world, and yet man is put in the garden to guard it, as though God knew well that the enemy was, so to speak, at hand, and the position would be attacked. And so Paul refers to it in his epistle to Corinthians, he says, I have espoused you to one Man to present you a chaste virgin to Christ. But I fear lest by any means, as the serpent deceived Eve by his craft, so your thoughts should be corrupted from simplicity as to the Christ. 

    SWSo would you say at this point there is the necessity for vigilance to mark the saints? 

    AJGThat is exactly it, and to bear in mind that it is a garden, a garden for God. That is what He looks for in every place where the truth has a footing, that there should be this character of a garden for Himself. 

    SWIt would seem that there had been some negligence in regard to the garden, and Satan takes advantage of that? 

    AJGYes, exactly, he comes and finds the woman, apparently, away from the man. 

    AYSo this principle of vigilance has to be maintained in our day? The enemy would seek to attack from every point. The vigilance of the saints in exercise would be to maintain every principle which stands connected with the assembly which the enemy would seek to attack. 

    AJGWe are from time to time hearing of sorrowful things among the saints, which brings home to us that the enemy is very near. I believe the more the truth is developing and the more the Spirit is seeking to get the assembly as a bride for Christ, the more the enemy will attack. We need to be on the watch, first as to ourselves and then in regard to the saints. 

    CBThat was what Paul said at Ephesus, Wherefore Watch. Do you think that the apostle as you mentioned just now, was a vessel raised up on these lines, as guarding the thought of the assembly from the attack of the enemy? 

    AJGYes. But then it is not left to the apostle to do it, although of course, he did it, but then he places the responsibility on the Corinthians with regard to the evil that had appeared in their midst; he lays it on them that they must do it. He says, I have already judged, but they must do it. 

    CBTherefore that would refer to every local company? 

    AJGIt would indeed. 

    LBlAfter sin came in and the way God dealt with it, would you say the garden is a type of the assembly and the way that evil must be dealt with, man is sent forth from the garden? 

    AJGWell, He put the cherubim, it says, with the flame of the flashing sword towards the east of the garden of Eden, to guard the way to the tree of life. And He says, Man is become as one of Us, to know good and evil. And now, lest he stretch out his hand and take also of the tree of life, and eat, and live for ever. So that God was guarding the way to the tree of life. It does not exactly say that He was guarding the garden there, but God was guarding the way to the tree of life, that He would not have that order of manhood perpetuated. He was I think, guarding His rights to shew mercy, too, that through redemption He would work out His thoughts in man, through redemption and new creation. 

    AYSo that in that light now, would you say; God has come out in this character and is known in mercy in the mercy seat? 

    AJGQuite so. 

    LACThere is a scripture which speaks of having our senses exercised to discern good and evil. I was wondering if that is what God has in mind now in the thought of local assemblies representing the garden. 

    AJGWell, quite so, and how much discernment is needed by us, and that is another reason why the Spirit is to get an increasing place with us; not only to give us understanding of the mind of God, but to promote sensibilities and especially the spirit of discernment. 

    LACIs the thought of tilling and guarding seen right through in the ways of God in administrative matters, the teacher and the prophet and so on, but there is the doorkeeper as well? 

    AJGYes, quite so. I think under David there were as many doorkeepers as there were those who praised Jehovah (1 Chronicles 23: 5). 

    LACAnd He is setting a hedge about it in connection with his husbandry? 

    AJGYes. 

    TBWould the names of the streams have any special bearing? 

    AJGI cannot say much about it. It says most about the first of these four main streams, the first one is Pison, that is it which surrounds the whole land of Havilah, where the gold is, and the gold of that land is good. The bdellium and the onyx stone are there, so that it stresses that there is a section of the earth where the treasure is, and Mr. Taylor has referred to that; that while the going out of the gospel is universal, yet in the ways of God, as things have developed, the treasure, that is to say, that which has produced an answer to the truth of the assembly, has been more or less limited to a certain section of the earth, that is the Western world, and what has grown out of it. So that while at the outset the apostles were told to go out into all the world, to preach the gospel to every creature, yet there came a point in Pauls ministry where he thought to go in one direction and the Spirit forbade him, and then he thought to go in another direction and the Spirit of Jesus suffered him not, and then eventually he is guided in the western direction, as though it is a question of the servant finding, under divine guidance, where God has placed the treasure, those in whom He is really working in view of the assembly. 

    LACAnd the Spirit of God is influencing all such movements and directions, as suggested here in this river? 

    AJGExactly. The two other streams, it says, that which surrounds the whole land of Cush and that which flows forward toward Asshur. It just says that it goes in those directions, as though to maintain the truth that the testimony of divine grace flows out to all, at the same time it indicates that the real treasure is in one particular section of the earth. 

    LACWould it be then that the first is suggestive to us of Japheths descendants, the second Ham, and the third Shem? 

    AJGI am not quite sure whether you can work that out exactly, because as far as I can see, in chapter 10 Havilah is Shem and Asshur which is Assyria, seems to come from both Ham and Shem, a mixed race. So I doubt whether it can be worked out in actual detail, but I believe that is the principle of how the matter stands. 

    MSSWith regard to the thought of the treasure, is it not a similar thought in the parable in which the Lord speaks about the treasure being hid in a field? The man in the parable bought the field. 

    AJGYes. There is the work of God there in souls, which is the treasure, and the whole field is bought in order to secure the treasure. 

    CLPEDoes the treasure then not refer to the whole assembly but only what answers to it now? 

    AJGI would not say that. I think it refers to the whole assembly, but the point is in what part of the earth is the assembly, in fact, being secured? It is not being secured in Asia at the present time, except perhaps an odd individual here and there, but I mean so far as the general position is concerned, it is being secured in a certain section of the earth. 

    RAESo that if you found yourself in China you would be free to tell anyone you met that God was disposed towards them in the forgiveness of sins. But an intelligent servant of the Lord would not set out to labour there, would he? 

    AJGNo, I think he would find that the Lord would not direct him there. 

    HPI was thinking of the wonderful position that man is placed in. It says that Jehovah took man and put him in the garden. 

    AJGThat shows what a privileged position we are in. And it shows that every brother and sister ought to take up intelligently the exercises which relate to the assembly; at any rate in his own locality. To be watchful, having regard of his own soul, not to allow any entrance to Satan, and then to be caring for the saints, so that the enemy does not get in at all, and that right conditions are maintained through exercise, so that what the Lord gives in the way of ministry may be received and bear fruit. 

    MSSThe land of Havilah is the only one that is described, does that suggest the paramount importance of the work of God? Really nothing else matters and nothing else should matter. 

    AJGAnd where the treasure is. Of course, other families will be brought to light in due course, and they will be the result of the work of God, but the treasure for the moment is where God is working in view of His supreme thought of the assembly. The treasure hid in the field is one of the parables of the kingdom of the heavens. 

    AYIt was something that was of such great value that it says that He sold all that He had and bought the field, in order that He might secure the treasure. 

    AJGYes, it has been pointed out that it says in that parable that He sells all whatever he has, as though to give it a present thought, and the present activities of Christ in the gospel are concerned with bringing to light the treasure in view of the assembly, and then in relation to the pearl of great price, it says He sold all whatever He had, putting it in the past, that He loved the assembly and has delivered Himself up for it, and now the present activities of Christ are concerned with bringing to light the treasure in view of the assembly. 

    SWWould you say the treasure is what is for God and the pearl more what is for Christ? 

    AJGThe thought of treasure is to show that it is of great intrinsic value, it is the work of God in souls. 

    RAEWould it link on with what you are suggesting, to see that the last parable in Matthew 13 is a question of discriminating between good and evil? 

    AJGThat is very good, because in the parable of the tares, the public position is that good and evil are being allowed to go on together and that God is not separating them, that is the position publicly. But then in the assembly He is separating them, and we are responsible to do it. The net brings all kinds of fish to land and they sit down and put the good in vessels and cast the worthless away. So that you have got that principle in the assembly, that is the answer to what Satan has introduced publicly of good and evil going on together. 

    AKHYou referred earlier to the matter of appropriating one another. I do not believe we understand much about it, I would like you to open it up a little. It says, Of every tree of the garden thou shalt freely eat. 

    AJGOne great thought in the assembly is love, and therefore it is a great thing to appreciate one another, and look at the work of God in one another, and not look at natural features unduly; but concentrate on the work of God in one another and then we shall find how lovable the saints are. And when we come together to break bread it is not necessary, as soon as we come into the room, to shut our eyes, and keep them shut. It is a good thing to see the saints come in one by one and rejoice as you see them, we are glad to see them and we miss any who are absent, but those present have all come to remember the Lord; and that gives them beauty in our eyes. 

    LACIn that way we would come into line with what is the Spirits own mind. The gold of that land is good, would that not be the Spirits way of mentioning, so to speak, His appreciation of what there is amongst the saints? 

    AJGQuite so. 

    CBThe joy of seeing them come in is the idea of appropriation, is that it? 

    AJGYes, I think so. Not only on that occasion, but generally the idea of appropriation is that in our affections we embrace one another, and appreciate the spiritual worth of one another. 

    LBlWould not what we have in the early Acts come in here? They had all things in common. 

    AJGYes, it would, exactly. Because the more we concentrate on the work of God in one another the more we appreciate one another and are knit together. 

    LBlNot that things there were common, but there was mutual regard and love for one another. 

    AJGExactly. We have not yet reached the second part of the chapter, but the type of the woman as builded from the rib taken out of the man has been kept a good deal more before us from time to time, than the view of the garden as a type of the assembly locally. Of course, this type of the woman is a very important one because it is a question now of the assembly according to divine counsel. 

    AYSo that in Ephesians we get the apostle saying, This mystery is great, but I speak as to Christ, and as to the assembly. Is that what we get here in type? 

    AJGYes, and there is no question here of responsibility, it is a question of divine workmanship, what God is building, and all according to Christ, that is, there was nothing in the woman but what had come out of the man. 

    AYSo that we can view the assembly now as according to the order of Christ, not having any past history in that sense? 

    AJGThat is it, exactly. But then it is building, it is not creation in that sense, although of course, it is new creation from another point of view, but it is not creation in the sense of that God spoke and it was done, but it was builded, constructed, it is going on through the work of the ministry, and aided by the moral exercises involved in the maintaining of the garden, I believe. 

    AKHIs there a difference between viewing the assembly as being built in that way, and as having a past history? 

    AJGOh, yes. Of course, the assembly as such, viewed in this light as that which is builded of God, has no past history, although the persons composing it have, and that necessarily, because the assembly is to be a vessel that has been formed in holy affections, intelligence and sensibilities, and hence it is composed of persons who have had a past history, and in the extrication from all that that past history involved, are instructed and built up in these features. 

    BBWould we view the assembly here as how the Queen of Sheba viewed things? She saw the wisdom of Solomon. 

    AJGYes, she saw the wisdom of Solomon. It is a remarkable thing, that it is not only that she heard the wisdom of Solomon but she saw the wisdom of Solomon, and she saw it in what was there under his hand. And that, of course, is a type of the assembly. That is, she saw the house that he had built, that is, the assembly for Christ, and the food of his table, and the deportment of his servants and the order of service of his attendants and their apparel and his cupbearers, and then finally the ascent by which he went up to the house of Jehovah. So that it is really what anyone ought to see as they come in amongst us, especially on Lords Day morning, they ought to see what is for Christ, they ought to see things in perfect order, and the becoming deportment and apparel of those who take part, and then the ascent by which the Lord leads us to the Father. They ought to be able to see that. And if they do see it, it is the expression of the wisdom of Christ. 

    LACReferring to the section from verses 18 to 20. Apparently your thought is linked with the first part of the chapter as connected with the man viewed as the saints in responsibility as placed in charge of the garden. 

    AJGI think there is no doubt that the process of building goes on partly by means of the exercises connected with the previous part of the chapter, that is the choosing of the good and the refusing of the evil, and so on, and the guarding and the tilling. All these I believe are the means that God uses for the building, because if we have got to learn good we learn it in Christ, and if we learn evil we learn it in the death of Christ, that is to say, we learn Gods judgment of it in the death of Christ, and so on. So that it is a question of Christ being formed in us by Gods work, but that work is promoted by means of these practical exercises, it seems to me. 

    LACDo you view the man here in verses 19 and 20 as a type of Christ? 

    AJGOh, yes, entirely. 

    HLHThe question of good and evil then was really solved in the death of Christ, was it not, and in that same death this woman has been built. 

    AJGQuite so, and we learn everything there or else in Christ personally. We learn love in the death of Christ and in Christ personally, and as we were saying, we learn the judgment of evil there. So that everything is learned in Christ and in His death, and God works by that means in us, so that the Man in these verses 18 to 20, is of course Christ, and no one but Christ, because the woman is formed out of Him and brought to Him. 

    MSSI think it would help us if you would explain the difference between the woman being built from the mans rib, bone of his bone, and what we have in Rebeccas case, being of his family and kindred, both referring, as we know, to the assembly. 

    AJGI think being born of God underlies being kindred to Christ. My impression is that kinship also involves that we are of Christs own order by partaking of His Spirit. That is, we receive the Holy Spirit, the Spirit of the heavenly Man, and that constitutes us, I think, of His order. But then this is a question more of formation. 

    CBIt says of Eve, And Jehovah Elohim... brought her to Man. Would you say that is the work of God, and she is brought to the man as formed in features suitable to Him? 

    AJGYes, quite so. 

    CBThen what about Ephesians 5, The washing of water by the word and presenting to Himself a glorious Church, that is the work, of Christ? 

    AJGYes, quite so. 

    RWHe says, This time. What would that suggest? 

    AJGWell, I suppose Adam looked round on the creatures and he saw that every male creature had its female, and he thought of himself, and said, I have no helpmate, or no companion my like, every other creature has and I have not, and his heart longed for a companion his like. And now as the woman is brought to him he says, This time. And so with the Lord, there is much under His hand to be brought out in resurrection, the different families that God has formed, all bearing some feature of divine glory; but none of them His like, none of them the fulness of Christ, but now the assembly is being brought into view and He can see His own fulness in it. That is what it will be in result, at any rate, when the work is complete, and He is entitled to look at the thing as complete. It will be His exact counterpart, so far as is possible in the creature, the counterpart for Christ as a Man. 

    MSSAnd to take that up, there must be moral features in the saints answering to what is seen in Christ Himself? 

    AJGExactly. Not only certain features but every feature as seen in Christ as Man. 

    AKHWould the flesh be Christ characteristically while bone would be His order, more inward? 

    AJGWell, I am not sure that one is too defined in ones mind as to it, but evidently the flesh would bring in the thought of what is seen in the way of beauty and so on, and fulness too. 

    HLHIn the Psalms you get Him saying, My bones were not hidden from thee when I was made in secret, curiously wrought in the lower parts of the earth, and then He refers to His unformed substance. The thought of substance to fill it out, the framework of the bones. 

    AJGYes. The woman is the glory of the man, it says in Corinthians. I think one can see that, that the assembly is to be the glory of Christ, the displaying of what Christ is in moral excellence and so on, in the beauty of it, the grace of it, and yet she is entirely of Him, so that she does not glory in herself, but she is entirely of Christ. 

    AYHave you anything to say in relation to this sleep in verse 21, And Jehovah Elohim caused a deep sleep to fall upon Man; and he slept. 

    AJGThat no doubt refers to the death of Christ. The work of formation is going on at the present time; we know that Christ is not actually in death now. He is in glory, we all understand that, but at the same time the death of Christ becomes a great lever by which we are formed morally, as we learn love there; we learn righteousness and holiness there. 

    LACYou mean that there is a way of viewing the death of Christ entirely apart from its having any connection with sin and evil, but as laying the foundation for the building of God? 

    AJGQuite so. As I say, love is learned there, righteousness and holiness are learned there, and so on. 

    LACI would be glad if you would say a little more about that. It is very instructive. 

    AJGWe have just to go slowly and be taught by the Spirit. What I think one can see is that this type of the woman is entirely a question of divine formation, according to Christ, and I think it is a good thing to keep that in mind steadily. And then on the other hand, the one who is to be the fulness of Christ obviously must be formed in holy intelligence and affections and discernment and so on. And hence it is a question of the way these things are done, and the wisdom that God employs, and evil, as introduced into the universe by Satan, is just something that He uses. He is so great that He can use everything for the furtherance of what He had conceived in His counsels. 

    HALWe were having the other evening something about the fulness of God. Here we are speaking now of the fulness of Christ. 

    AJGThe fulness of Christ as a Man. He is the Man of Gods purpose and pleasure, a divine Person become Man, in order that there might be a Man wholly great enough, personally and morally, to satisfy the heart of God. And then that Man is to be expanded, if one might use that expression, in His body, the assembly. Not that she has anything but what she has derived from Him, but the matter is expanded. 

    HALSo that when we look at Christ we say. What a Man; and when we look at the church we say, What a woman; She is the fulness of Him. 

    AJGQuite so. 

    MSSDo you think there is an allusion to this passage in the 20th John, where the Lord shewed unto them His side? 

    AJGIt is usually thought so, and I think it is right. 

    RAEIs it not significant that when the Lambs wife is brought forward in the end of Revelation it refers to her there as having made herself ready, and her clothing being the righteous acts. The fitting to be the Lambs wife has been by the facing and the going through of these moral exercises. 

    AJGWell, quite so. In the 45th Psalm we get both thoughts brought in, it says, that her clothing is of wrought gold, which refers to the work of God, 

    and then also it speaks of her clothing being of embroidery, suggesting what she has done. 

    HALWrought gold means that something has been done with it? 

    AJGGold usually refers to what is of God, but then it is wrought gold, suggesting that it is divine workmanship, what God has wrought. But embroidery is more what we have done. 

  
    GENESIS 2 (CAC 1)

    Genesis 2

    In the opening verses of the second chapter we come to the seventh day, the day on which God rested from all his work which he had made. It is blessed to consider that a day is coming when God will rest in a scene which is the product of His own work  a scene brought under the influence of Christ, where everything is sustained by living food in the energy of life, and marked by fruitfulness and increase. God will then find pleasure in the result of His own work. 

    The Sabbath was afterwards a very important institution, a special link between God and His people. God ever kept before His people Israel the thought of His rest, and of the conditions in which alone He could rest, and His desire that men should share that rest. The Sabbath became an everlasting covenant and sign between God and His people. 

    God inspired Moses to write on the first page of Holy Scripture a suggestive outline of the conditions which will bring in His rest, but it takes the whole of Scripture to unfold the varied divine workings which will issue in the rest of God. It should be noted that in speaking of the rest of God we are not referring to the eternal state, but to the dispensation of the fulness of times, when everything will be headed up in Christ. All the conditions of life will be established and will be enjoyed, so that Gods thought as to man on earth will be realised. Christ and the assembly will be in supremacy; God will rest, and His saints will participate in His rest. How blessed! 

    The Lord when here was Lord of the Sabbath, and in exercising the rights involved in this title He would heal and deliver men. How could there be a true Sabbath even for men so long as they were oppressed by the devil, and under a thousand ills and infirmities? And how could there be a true Sabbath for God while His creature was in such a state? It is a terrible witness of the state of man that the Lord was never mentioned in connection with the Sabbath except as doing what the Jews regarded as breaking it! Man had fallen under such terrible bondage that no rest was possible for him until a divine deliverance was wrought for him, and so grace made the Lord of the Sabbath a worker on that holy day. Deuteronomy 5: 15 is of much interest as showing that the commandment to observe the Sabbath day was addressed to a people delivered from bondage by Jehovah their God. In a world of sin and bondage there could be no rest for God; hence the Lord had to say, My Father worketh hitherto, and I work. 

    But the seventh day is figurative of the time when everything will be put into suitability to Gods pleasure; it speaks of the millennial rest of the wide creation. We sing sometimes:  Joyful now the wide creation 
Rests in undisturbed repose. (14:6)
 

    But we sing it anticipatively; it is not really so yet. The first day of the week is the characteristic day of Christianity; it is the beginning of a new period, and really stands in relation to what is eternal. But the seventh day stands in relation to the preceding six days in which God had worked in a scene where disorder and darkness had been, but which He finally brought into suitability to His pleasure. It thus has in view the millennial age when all will be so ordered as the result of divine working that rest will be brought into the very scene where all the disorder and darkness have been. It will be the triumph of God in relation to all the conditions which have come in here as the result of sin and Satans power. 

    From verse 4 things connected with the creation of man, and his moral relations with God, are taken up more in detail; hence the name Jehovah is brought in  the name of relationship. The creation of man is of the deepest importance. And Jehovah Elohim formed man, dust of the ground, and breathed into his nostrils the breath of life; and man became a living soul. It was something altogether different from the creation of the beasts. Man is not only a living soul, but he has a spirit directly inbreathed from God; he became a living soul by having a spirit. He was formed as a creature to be in direct moral relation with God. And it is important to recognise that each human being receives his spirit direct from God. 

    It is the most direct and intimate thing that could be thought of, for God to breathe into mans nostrils. Man is a creature: he is not God, nor a part of God, as the folly of Pantheism would assert; but his spirit lives in virtue of the inbreathing of God. Man is the offspring of God; in him we live and move and have our being; this cannot be too much insisted upon. It is his relation to God that makes man responsible; and nothing will make men right or happy but having their relation with God divinely adjusted. The fall having taken place, man has gone astray from God, and nothing will put him right but being brought back to God. The coming into the world of the Son of God, redemption, and the giving of the Spirit are all in view of man being recovered for the pleasure of God. 

    When God recovers man through redemption He gives him His own Spirit; that is more than Adam innocent ever had. It is Gods way when anything fails which He has set up to bring in something better. He permits in His wisdom an order to exist in which failure can come, and when it comes He secures greater glory for Himself and greater happiness for His creatures by bringing in a better thing. To be forgiven, justified, and to have the Spirit puts one in a higher and better place  into much greater nearness to God  than Adam had as an innocent being. The Christian through redemption has the Spirit of God, and that is more than living by the inbreathing of God. The believer has his own spirit, but he has also Gods Spirit bearing witness with his spirit; Romans 8: 16. 

    And Jehovah Elohim planted a garden in Eden eastward, and there put man whom he had formed. Eden means pleasure; it suggests a scene of delight, in which everything was found that could minister to the natural happiness of an innocent man. Every tree that was pleasant to the sight and good for food was there. And man was placed in that garden to till it and to guard it. Everything was provided, but man had to till the garden. There seems to be a principle in this primary ordering of things which deserves attention. It contained features, too, in the tree of life and the river, which are distinctly typical of Christ and the Spirit. So that from the very outset God gave an intimation that He had in His mind a greater good for man than anything that could be found in the natural sphere. The tree of life in the midst of the garden was a suggestion and promise of something better and greater than all the good with which He had surrounded Adam. It was the promise of life before sin came in, before the ages of time had begun to run their course, and while as yet death was only known as the terrible penalty attached by Jehovahs word to disobedience. The tree of the knowledge of good and evil was there also. But this was a question which God alone was equal to; man was not competent to take it up; it meant ruin for him to touch it. Hence God fenced about the tree of the knowledge of good and evil with the most restraining prohibition possible, and with the most solemn penalty attached to disobedience. 

    The tree of life and the tree of the knowledge of good and evil bring in such great and important subjects that they call for much consideration. It seems as if God here plainly declared the two great questions which He purposed to work out in connection with man. And the two trees standing together seem to suggest that the question of life for man was bound up with the solution of the question of good and evil. That question having come into the universe it had to be settled according to Gods glory, so that life according to His thought of it might become the portion of His creatures. Man became involved in that question by his disobedience and fall. God knows good and evil, and can take account of both perfectly; but man could only get that knowledge by becoming evil himself. But it was in the purpose of God that man should be as Himself in knowing good and evil in a holy nature, and this comes about through Christ and through the cross. 

    The question of good and evil was too great for the creature; God only could solve it; and man, the creature of His pleasure, having become involved in it, God has allowed the whole question to be worked out in connection with him. It was Gods intent that it should be so. Now He has made it possible for good and evil to be known in the way of pure blessing, and not simply in a guilty conscience. What a setting forth of good and evil was there at the cross! And good in God brought to light by the evil in man in a way it could never have been known in a world of innocence! We see the evil judged there too, and the death penalty attached to that tree coming upon One who bears it in love, to Gods glory. So that streams of life and blessing can flow out from that very spot. Evil has become the background to show out the lustre and glory of good in the blessed God. The revelation of God in Christ is really the tree of life, and when the creature is brought to know God, and to live by what God is as revealed, a power of life is brought in that no evil can touch. 

    We see in the cross the two trees brought together. Good and evil have been brought to light and disentangled there. We see the infinite goodness of God there, and we see evil both in man and Satan fully exposed, but the good in God has triumphed over the evil. The whole question is settled now, and the One who has settled it has become the Tree of life. But having been involved in that question by the fall, we have to learn its character and solution through moral exercises, in which we make discovery of what we are, and also, through grace, of what God is. And this not only in connection with the first exercises of the soul, which prepare it for the gospel, but through those experiences by which the people of God have their senses exercised for distinguishing both good and evil; Hebrews 5: 14. 

    There is nothing more wonderful than the opening chapters of Genesis. The tree and the river are here, and we get them again at the end of the Revelation; what God begins with He ends with; He began with Christ in a typical way, and He will end with Christ. He has brought all that Christ is into view, and the very fall of man has become the occasion of his appreciating in a very deep and blessed way, when born again and having the Spirit, all that God is as revealed in Christ. It is wonderful that we should have before the fall such a setting forth typically of grace, and of the outgoings of Gods heart. 

    God has come in and solved the question of good and evil in the cross and death of Christ; He has brought everything into clear light there, and has done it in favour of man, so that from that spot blessing flows out. The rivers suggest that, and four points to universality. No doubt they speak, too, of the outflow of blessing from the heavenly city, and from the sanctuary on earth, in a coming day. See Revelation 22: 1; Ezekiel 47. But at the present time the rivers find their answer in the gospel going out in the power of the Spirit. 

    The first branch of the river, Pison, means Freely flowing, and there was gold in the land where it flowed. How suggestive that is of the gospel! It speaks of grace freely flowing in divine righteousness; instead of demanding righteousness from men God is ministering His own righteousness to men. The gospel does not demand righteousness but confers it. The three things connected with Pison  gold, bdellium, and the onyx stone  seem to indicate three different features of divine grace. The only other place where bdellium is mentioned is in connection with the manna (Numbers 11: 7). And the onyx stone was what the priest had on his shoulders engraved with the names of the children of Israel. Grace flowing out in divine righteousness  and the gold would speak of this  confers everything on man that he needs. It ministers righteousness to him, and food to sustain him in the wilderness pathway, and secures to him the support of Christ as Priest. Indeed, God graces man with all that Christ is. 

    The second part of the river, Gihon, flows round the dark country. It compasses the whole land of Ethiopia or Cush, which means Black, We may see in this a suggestion of being set free from the power of darkness. There is deliverance in the knowledge of God, and in the power of His Spirit, from all the power of darkness. When the fortune-tellers at Ephesus got the knowledge of God, they brought their books and burnt them, and the Spirit of God has told us what those books were worth. Those men had been living in the black country, but they obtained deliverance from the authority of darkness. 

    Hiddekel means Rapid, and it flows toward Assyria. Assyria speaks of man in violent opposition to God and to His people, but this branch of the river seems to suggest a power of divine grace which can overcome and subdue all that. Assyria as a moral symbol differs from Babylon. Babylon is the corrupting influence of the glory of man, but Assyria is man as marked by violence. One like Saul of Tarsus could be reached and subdued in a moment by the grace of God in a glorified Saviour. That grace is a river that is able to sweep away every obstacle in its course, and subdue the proudest will. 

    Then Euphrates is Sweet water. How sweet is the revelation of God in love, and the shedding abroad of that love in the heart by the Spirit! 

    The saint who is in the good of the gospel becomes a source of blessing and refreshment to all around him. Out of his belly flow rivers of living water. If there is no outflow it indicates that not much has flowed in; there has not been the coming to Christ and drinking abundantly. If I am held by some power of darkness or of man, I cannot give expression to what is of God, so that the exercise for us is to be really in the good of the deliverance and blessing which the grace of God has made available for us; then we can be exponents of it. 

    If we see in the river a figure of what is for man, we may see at the end of the chapter a wonderful picture of what is for Christ. The ministry of the gospel gives expression to what there is for man, but the ministry of the assembly brings out what there is for Christ. Both are suggested here in a typical way. 

    It is not good that man should be alone; I will make him a helpmate, his like. We get a type of the assembly here before sin came in. The thought of the assembly goes back to the eternal purpose of God, and goes on to eternity. How wonderful that Christ is to have a counterpart  a companion to answer perfectly to Him in moral state, in mind and affection and sensibilities! All the animals passed before Adam, but there was nothing that answered to him  that was his like. To secure a counterpart for him something had to be taken out of himself; Eve had to be formed out of man. 

    Nothing could be suitable to be united to Christ but what came out of Him. Think of that glorious Man in heaven! How could anything be suitable to be united to Him but what came out of Him? The assembly is a wonderful formation; she is a divinely formed counterpart to Christ, so as to be for His satisfaction; He can recognise that she is of Himself. One may ask, How much is there in me that Christ could recognise as being of Himself? That is the measure in which bridal formation has taken place in me. Of course the formation of the bride is a collective thought, but it must be wrought in each saint. The assembly viewed as the bride is a divine formation, formed out of Christ. The deep sleep is the secret of it. There could not have been any formation if everything formative had not been brought into death. Christ went into death, and all that man is as in the flesh was exposed and judged there, but everything that is excellent and blessed was disclosed there so as to become formative. The assembly derives her spiritual being from what was disclosed in the death of Christ. In Eve as a type it is all viewed as brought about in sovereignty from the divine side. 

    Think of the varied elements which were disclosed in fulness and perfection in that precious death! The love of God in all its depth and full extent was made known there. Divine holiness in all its purity was there. The perfect love of righteousness was seen there in One who would die to establish it, and such a hatred of lawlessness that He would die to remove it. We behold there, too, the perfection of obedience and devotedness in a blessed Man who would go to the very lowest point to glorify God. We see there, also, the love of Christ for the assembly expressed in the giving of Himself for her. These are the most powerful influences in the universe, and they have been disclosed in the death of Christ so as to become formative of His bride. 

    As we come under the influence of Christ we are formed in appreciation of His love, who died not only to secure the good of His own but the possession of them for His own heart. We are formed, too, in the appreciation of the will of God, and of the love of God. And in this way moral accord is brought about between Christ and the assembly; she becomes His counterpart; she answers to Him in mind, in affections, in moral sensibilities. It might be good to ask ourselves sometimes, What is there in my moral being that came out of Christ, that could not have come from any other? Well, that is the measure of bridal formation so far as I am concerned. 

    It is a wondrous thing for Christ to be able to recognise what is of Himself in His saints  to see such features in them as dependence, meekness, lowliness, obedience, holiness. These are moral foundations. But then He sees, too, a response to His affections, and an appreciation of the love of God, and that His interests are in the heart of the bride. The building of the bride is going on; her members are being fashioned during many days; Psalm 139: 16. As we come under the love of Christ we are formed. 

  
    HARMONY  GOD KNEW THE END FROM THE BEGINNING (CAC 30)

    Genesis 2:7-10; Revelation 22:1-5

    There is one thing I think must strike the most casual reader of Scripture and that is God knew the end from the beginning. You see the first page of Scripture and the last are in perfect harmony with each other. We get the tree of life and the river in Genesis 2 and the tree of life and the river in Revelation 22. Now that shows me from the beginning to the end God has the same things before Him. God does not change His ways. His dispensations may change but God does not. 

    In Genesis 1 we have a picture of the work of God in connection with His counsels. You may say it is a picture of creation, but it is a wonderful picture of Gods work which leads right on to the rest of God. The beginning of Genesis gives a description of the work of the six days, and it ends with the sabbath of rest, and it is thus a picture of the end to which God is really working. He is working up to a certain point and that is to secure rest and satisfaction for Himself in the full blessing of man. Depend upon it, that is Gods object. In chapter 2 we come to the unfolding of Gods ways. God has been pleased to take certain ways in order to reach His end, and in the ways of God it was necessary that man, Gods creature, should be the subject of testing. I think that is very plain. When God made man He put him in the garden of Eden to test him. 

    People get strange ideas of what a beautiful place the garden of Eden was but, though that garden was a beautiful place, it was a place of testing and was intended to be so. The tree of the knowledge of good and evil was there and it was forbidden them. It was the test of mans obedience and confidence in God and the penalty of death was attached to disobedience. So that the garden of Eden, beautiful as it was, was a place of testing for man, and I suppose everybody can see that when man was thus tested he turned out a complete failure through disobedience, and thus fell under the power of sin and came under death as the judgment of God. And then when God was pleased to set up government and put the sword of government in the hand of Noah after the flood, man despised His government, and when God gave him His law he broke it, and when He sent prophets man evilly treated them, and when He last of all sent His Son, Him they rejected and crucified. And now that He causes His gospel to be preached in this world, what do men do with it? They resist the Holy Spirit and will not receive the glad tidings of the grace of God. God is testing man from the beginning to the end and the result of the test is that at every point man turns out a complete failure. 

    Now I do not know whether that is the conclusion come to by everyone here, but with that book in your hand how can you come to any other? At every part of mans history he is an utter failure. The test began in the garden of Eden and is still going on, and that test is not the law but Christ. The question for everyone is, What think ye of Christ? They who believe on Him are the children of God, and the rest are accursed. You know there is a solemn scripture connected with the gospel, If any one love not the Lord Jesus Christ let him be Anathema Maranatha (1 Corinthians 16: 22). There is only one of two things for the sinner; if he will not have the blessing he must have the curse. And why not be blessed? Because they love the world and love to have their own way and will not submit themselves to God. But the end of this is death. Death comes in as the result of the testing of man. The tree of the knowledge of good and evil was forbidden, and forbidden because man was not fit to touch it. It was too great a matter for man to touch, and God knew very well if man attempted to touch the question of good and evil he would involve himself in utter ruin, so God forbad it. Well, they disobeyed God and the result has been a world of sin and sorrow and death; and the world is established thus, as it were, under Gods eye today. That is the result of the testing of man. He has plunged himself, and we have all plunged ourselves into sin and death and Satans power. 

    Now let me say there were two things in the garden not connected with the testing of man; they had a place on another line altogether. The first was the tree of life and the second was the river. These had nothing to do with the testing of man. They were symbolical of what was in the mind of God; and I do not think it can be difficult in the mind of any Christian to see that the tree of life was a figure of Christ. I think it is equally clear that the river was typical of the Holy Spirit. So that on the first page of Scripture we see in emblem Christ and the Spirit as Gods provision for man. 

    I do not see there could have been much meaning in the tree of life for Adam in innocence. I do not think it could have meant anything to him. What would be the good of the tree of life to a man not under death? It seems to me the tree of life could only have its place when sin and death had come in, and not before. But it is very interesting to see that before man had come under sin and before he is tested, God had a provision in His own mind that was in store for man against the time when sin and death should come in. And I believe, beloved friends, the whole of Scripture is the history of how God has brought in Christ and the Spirit that there might be infinite blessing for man, and at the same time real satisfaction and rest for God. And I think we get the climax in Revelation 22. There you get the tree in the midst of the street of the city and of the river, and the river of the water of life flowing out from the throne of God and of the Lamb. That is the climax. It is a picture of the garden of Eden; when worked out in all its blessed fulfilment you get the tree and the river again. 

    Now, if we see really the consequences of Adam having eaten of the tree of the knowledge of good and evil, we shall find the thought of the tree of life very precious. And I do not think anyone would think much of the tree of life until he had realised what was meant by the other tree. You see sin came in in connection with the tree of the knowledge of good and evil, and death by sin, and not only that, but Satans power. People do not think of it, but it is a reality that Satan is the god and prince of this world. They think as they look at members of parliament and cabinet ministers that they are ordering everything as they like; but there is a secret invisible power behind the scenes moving everything in this world, and that power is the power of Satan. The Lord spoke of him as the prince of this world; and Paul calls him the god of this world, and he speaks of him as the ruler of the authority of the air, and the spirit that works in the sons of disobedience. A man thinks he is doing his own will, but he is not; he is doing Satans will and using the power of Satan. Now these facts have to be recognised. Sin has come in and death by sin, but people regard death as a natural event; it is the most unnatural event possible to happen. To call it the course of nature is an abominable lie and a libel upon God. Not a bit of it! It is the judgment of God upon sin. People do not die in the course of nature but under the judgment of God. The wages of sin is death. God never created man to be a dying man; death came in by sin. Sin has come in and death has come in and Satans power has come in. Now we are all involved in this matter; every one of us is deeply affected because sin has come into the world. 

    A young man once said to an old Christian, I have found original sin in the Bible. The old man replied, Have you found it in your own heart? Now we have found sin in our own heart and not only in the Bible, and we have come under death and as children of Adam we have fallen under Satans power. Why I dwell on this is to show that before Christ could be the tree of life for us and before we could receive the Spirit which answers to the river, this terrible question must be settled, the question of sin and death and Satans power. These things must be settled. 

    Beloved friends, I do not know whether they are settled for you or not, but I know they are settled for God; and the way they have been settled is such that the full blessing of it is available for us. Christ is the tree of life, and He is that after settling every question that came in by the tree of the knowledge of good and evil. How was it done? Take the question of sin; that is the first point. I found myself as a natural man in company with Simon Peter in Luke 5 crying, Depart from me, for I am a sinful man, Lord (Luke 5: 8). Mark that word sinful. How ready people are to say, Oh yes, we are all sinners, but how few have the sense of being a sinful man    full of sin. Now how is that to be met? Why, only by Christ: it can only be met by a holy sacrifice; and Christ, Gods beloved Son, came into this world, born of the virgin, born in holy flesh, that He might go to the cross and be made sin, and in His sacrifice put it away. Has it been accomplished? Yes, blessed be God, it has. There has been a sacrifice offered, atonement made, and the benefit of it is open for every sinner in this world. 

    And then take death; you see, death has come in through sin. Well, we could not meet it. It is no use talking of meeting death. Suppose you had all the medical men with all the medical science in the world: ask them if they can meet the question of death and set it aside? Why, they would laugh at you. But Christ has come into the world and gone into death and has tasted death for every thing. The Son of the blessed God, upon whom death had no claim, for He was without sin, and hence over Him death could have no power, for He was the Prince of life, He has come into this world and tasted death for every thing. What a wonderful thing! The very judgment that rested upon you and upon me has been taken in love by the Lord Jesus Christ. 

    And what about Satans power? There is the universal power of Satan. Has Christ been able to deal with that? Yes, He has. In Genesis 3 God says, The seed of the woman shall bruise the serpents head. No one can meet Satan but Christ. You know there is a great deal of wickedness in the way people speak of Satan    even among Christians. People speak of him in a frivolous way and in a very light way that they would be afraid to do if they knew what a great dignitary he is. You know the archangel Michael would not bring against him a railing accusation (Jude 9). There is only one Person who could bruise the serpents head, and that is Christ. He came into this world and into the place of sin, and was there to bruise the serpents head. True, the serpent bruised His heel; but at that very moment his head was crushed beneath that victorious heel. Thus Christ has annulled him that had the might of death, that is the devil, and broken the power of Satan for ever. Beloved friends, that is why Satan is not god and prince in my heart and has no possession there, because the One who has broken his power has a place there; and that is the only way Satan is displaced. It is by Christ coming in. 

    Now you see when these things came in by the tree of the knowledge of good and evil, sin, death and Satans power were all met by Christ going into death, and now Christ in resurrection is the tree of life. Mark that, it is Christ in resurrection. It is in resurrection that Christ is really precious to a sinner. When Christ was on earth the question of sin was not settled, nor the question of death and Satans power. But after He had been to the cross, He came back in triumph, and it is really in resurrection that He becomes the tree of life. 

    As the scripture says, life and incorruptibility were brought to light through the gospel (2 Timothy 1: 10), through a risen Christ. Beloved friends, what a joy it is to think that Christ is the tree of life! I am not now burdened by the thought of sin. 

    I see Christ having come into death and been raised again by the glory of the Father; all the power of Satan was broken at the cross, and the One who broke that power is now known by faith in my heart as the tree of life. What a wonderful thing to see that risen Person! Christ is the wisdom and the power of God. 

    You may remember in Proverbs 3: 18 we read, She is a tree of life to them that lay hold upon her; and happy is he that retaineth her. Christ is the wisdom of God to meet sin and death and Satans power, and as I lay hold on Christ, I lay hold really upon the tree of life. It is such a wonderful thing to have a Person outside yourself! Many a true Christian is looking inside half his time, but if you begin to look inside you are sure to get dull and down in your soul and into darkness. It is a great thing to keep the eye on Christ. Christ is the tree of life, Christ in resurrection. 

    Now in connection with that I want to speak a moment on what Christ has brought in. He has brought in what I may call the conditions of life, and I think we get them in figure in Genesis 1, so that He might prepare the way to bring life into the world. It is very interesting to see that there are four conditions of life in Genesis 1. For instance in verse 3, God said, Let there be light. And there was light. Light is the first condition of life. I suppose there could be no question as to that. If light could be excluded from the earth for a very short time all animal life would come to an end, for light is the first condition of life; and that is the first thing in creation; and that is the first thing Christ brings in. There is no natural life apart from light, and no spiritual life apart from spiritual light, and Christ brings it in. He brings in the knowledge of God in grace, and that is the first thing I need as a poor dark sinner. What is the good of talking to me about mans intellect? I want the light of God; and where is it? I find it in Christ. 

    We read in John 1: 4, In him was life, and the life was the light of men. And in John 8: 12 He says, I am the light of the world. And now He is risen and glorified at Gods right hand, the apostle Paul can say, Because it is the God who spoke that out of darkness light should shine who has shone in our hearts for the shining forth of the knowledge of the glory of God in the face of Jesus Christ (2 Corinthians 4: 6). Beloved friends, light has come in and has come into every Christians heart here tonight. It is the first condition of life. There is no spiritual life if no light. How do you know God? You know him in Christ. Christ is the image of the invisible God. You look at Christ and you see in Him the fulness of the Godhead dwelling in a Man; God revealed in a man and that man His beloved Son. Thank God for it. We are not in ignorance of God; He has made Himself known in His beloved Son. No one has seen God at any time; the only-begotten Son, who is in the bosom of the Father, he hath declared him (John 1: 18). That is light. 

    Now look at verse 6 of Genesis 1: And God said, Let there be an expanse in the midst of the waters, and let it be a division between waters and waters. It is really the atmosphere. God thus created the atmosphere    first light and then the atmosphere. I suppose every child can see that if there was not an atmosphere there could be no life. We require an atmosphere to breathe. Now Christ has brought in a new atmosphere for us to live in, and if I may so describe it, I should say the atmosphere of a Christians life is made up of peace and love. When Christ came into this world these two things, peace and love, came in His blessed Person. Divine peace and divine love came in for the first time. He brought the atmosphere of it. How wonderful that is! And He then introduced His disciples into that atmosphere of heaven. I have no doubt one thing the disciples knew while with Him was what it was to breathe the atmosphere of heaven. When the Lord asked them, Will ye also go away? Peter answers, Lord, to whom shall we go? thou hast words of life eternal (John 6: 67, 68). He knew then what it was to breathe the atmosphere of heaven around that blessed Person. But then to have it fully we must go on to resurrection; the ground of peace was not laid until Christ died; but then every disturbing element was removed, every foe defeated, and the blessed Victor comes into the midst of His disciples with that sacred brow decked with the laurels of triumph and says, Peace be to you (John 20: 19). It was a new atmosphere, an atmosphere of peace. 

    What a wonderful thing, thus to be brought into peace! And by whom? By Christ. Who could bring a poor sinner like me into peace but Christ? And He has done it, blessed be His Name! And divine life and love, never known in this world until Christ died (I mean in its fulness), has now come. Scripture says, Herein as to us has been manifested the love of God, that God has sent his only begotten Son into the world, that we might live through him (1 John 4: 9). Love came out thus, and now the proper atmosphere for your soul and mine is the love of God. That is the atmosphere in which we can live. Christ has brought it to us. We have not to reach the love by some kind of effort. You may read religious books with this object. There is one entitled The Imitation of Christ written by a man who lived many years ago, where we may read a great deal about the love of God, and which puts people on the line of making effort to reach the love of God. I do not think this of any use; the love of God has been brought to us by Christ and made known to us by His death. And thus it becomes the atmosphere in which my soul can live. 

    We look now at verse 11: And God said, Let the earth cause grass to spring up ... . What we get on the third day is the grass, the herb, and the fruit trees, and these were intended to be food for man and beast. That is another condition of life. How long should we live if we had no food? And it is a wonderful thing to see how Christ has brought in divine food for us, spiritual food. And really everything that God has established in Christ is intended to be the food of our souls. Do you think we could feed our souls on the newspaper? I think some Christians get shrivelled up by reading so much of the literature of this world, and thus they lose their taste for divine food. I do not think anyone can enjoy the food of Egypt and the food of Canaan at the same time. If you relish the food of Egypt you will not relish the food of Canaan. In one word, Christ is the food of His people, and that is the food God gives to us, and He has sent His servants to feed His flock with it. Every bit of divine food is the ministry of Christ in some way or other. He sets before us that blessed Person for nourishment of our hearts in divine intelligence of Him. Is not that a condition of spiritual life? I am sure it is, and if a person does not feed on divine food, he can know nothing about divine life. 

    One thing more as to the fourth day, verse 16, And God made the two great lights, the great light to rule the day, and the small light to rule the night. That is, if life is to be sustained in nature, everything must be under proper control. Suppose things were not under proper control, suppose the law of gravitation ceased to act for five minutes, what would be the result? The whole universe would go to destruction. The created universe all depends on the law of gravitation, and according to that law, the sun rules the solar system, and everything is held in its place by the sun. The sun rules everything because all the influences that make this world habitable are under the rule of the sun. The seasons, seed time and harvest, cold and heat, summer and winter, are all under the rule of the sun. 

    Now there is something like that in the spiritual world. Christ is the Sun of the spiritual world. Nothing is right that is not regulated by Christ. It is a wonderful thing to see the place Christ has in it. God has put Christ at His right hand and He is there as the Head of all principalities and powers, angels and authorities and powers being made subject to Him; and Head over all things to the assembly, which is His body. He is the great Head and Centre of Gods universe, and until our souls come into their proper relation to Christ, we are lawless, because we are not under rule, and if we are not under rule we do not enjoy life. It is one of the conditions of life; there should be rule. We are all thankful in this country for a measure of wise and righteous government. That is why the conditions are so much better than they are in some countries. 

    Now, what a blessed thing to be under the rule of Christ. You see, Christ has died that He might deliver us from the power of the law that we might be married to Him, and that we might come under His control. That, I suppose, is why the wife is to be subject to her husband; she is under rule in that way, not a legal rule, but a rule of love. In the same way the assembly and the individual believer are under the rule of Christ; hence the first breath of spiritual life is expressed in the words What shall I do, Lord? (Acts 22: 10). That is a man coming under the rule of Christ. 

    These then are the things that come out on the first four days of creation: first light, then atmosphere, then food, and then rule; and the next two days are taken up with the introduction of animal and human life. God first made the conditions and then He brought in life. Now Christ is the tree of life because He brings in the conditions of spiritual life. He brings in the light of God, a new atmosphere of love, the food, and then the rule. It is all brought in in Christ, and Christ is everything. 

    Now we will leave that part of the subject and say a little about the river. As I said at the first, the river seems to me to be symbolical of the Spirit of God. You see two things in Christianity: the first, Christ is the object, and God never gives us any other object but Christ in that sense; and the second, the Spirit is an indwelling Person; that is, as we sometimes say, we have the Spirit subjectively to dwell in us, and so in that way our souls, being watered by the river, shall be a fruitful garden for the Lord. That is why the Spirit is given, to be the river of God in our souls, making us fresh and bright and full of spiritual energy towards Christ and towards God. 

    Now it is a wonderful thing that when Christ came into this world He was introduced in the same way in all the four gospels. In each gospel He is introduced to us as the One who baptised with the Holy Spirit. Is not that very striking? It is quite true Christ did not actually give the Spirit until He was glorified, but everything that transpired in the life of Jesus Christ was in view of this great fact that He was going to give the Spirit to those that believe. But the gift of the Holy Spirit is a thing many Christians leave out of account altogether. They hardly think of it. They know perhaps there is something about it in Scripture but they know nothing about it in their souls. I put it to every Christian here, Do you know anything about the gift of the Holy Spirit in your own experience? I do not ask how many books you have read on the subject, or how much you know from the Scriptures, but do you know anything about the river of God in your soul? That is a plain home question. There is such a thing as the river of God in the soul of the believer. 

    As I have said, you find when Christ came into this world, He became the object of attraction. He was in this world an attractive object, a divine object, and souls were attracted to Him. We see two of Johns disciples follow Him as thus attracted, and they say, Rabbi ... where abidest thou? (John 1: 38). Then there was in the same chapter Simon, and then Nathanael, and in chapter 3 Nicodemus; these were all thus attracted; also the woman of Samaria in chapter 4. Beloved friends, Gods object in attracting souls to Christ was and is that they might receive from Christ the Holy Spirit; that they might receive from Christ the well of living water flowing in their souls. That is the river of God of which this river in Genesis 2 is the emblem. 

    Well, the first thing is to be attracted to Christ. I am speaking now to a company of believers and it is my sincere hope that every one in this company has been attracted to Christ. We have received a great many blessings as believers through Him. If we have forgiveness of sins it is through Christ; if justification, it is through Christ; if peace with God, it is through Christ. There is not a single blessing we have but we have it through Christ. But what is the effect that all this is intended to produce? It is intended to make Christ precious to our hearts. It has been Gods great thought for us to make Christ precious to our hearts so that our hearts may be taken out of the world and from ourselves by the preciousness of Christ. And suppose we are attracted to Christ, what do we find? That He baptises with the Holy Spirit and gives living water. He sends the Comforter. He says, He that believes on me, as the scripture has said, out of his belly shall flow rivers of living water (John 7: 38). Now I want every Christian here to see this; the gift of the Spirit is not a small thing, not a secondary thing, not a thing that comes in as it were by the way. It is the one great thing in Scripture, that we are drawn to Christ in order that we may receive from Christ the gift of the Holy Spirit. 

    Well, what is the effect of the gift of the Spirit? I must be very brief now, but I would like to leave upon every heart here the immense effect of the gift of the Spirit. We see in John 4, when the Lord was with the woman at the well, He says to her, Whosoever drinks of the water which I shall give him shall never thirst for ever (verse 14). The first action of the Spirit of God in our souls is to keep us, if I may so say, green and fresh towards Christ, to keep us from being withered. There are several scriptures in the Old Testament in which God speaks of the souls of the saints as a well-watered garden. Now God has a garden, and your soul and mine is the garden of the Lord where the tender plants are growing. And as in Genesis the river of God waters the garden, so the Spirit waters us now. Not only is the tree of life the object of my faith and love; but there is the river, Gods blessed Spirit, to water the garden now. How, let me ask, is your soul getting on? Are you dry and withered, or green and fresh, spiritually green and fresh? The psalmist could say, I am like a green olive-tree in the house of God (Psalm 52: 8). It is a great thing to be green there. But there is no natural tendency in you or me to keep bright and fresh towards Christ. 

    How often we find a young convert comes to Christ and the blessed God makes Christ precious to him, and he goes away perhaps from a meeting with his heart happy and his face shining with joy. He has made acquaintance with Christ, and he goes out into the world, and what is the natural course of things? Very much like a sovereign among a lot of lead bullets. What happens? Do the bullets become shining like the sovereign? Oh, no, the sovereign soon gets to look as dull as the bullets. That is the effect of the influences here. The spiritual shine is taken out. Thus we often see a young convert get dull, so that we can hardly trace any difference between him and a worldling. Now the Spirit is given to exclude the possibility of that by springing up as a well in our soul. The Spirit is thus the divine spring, the river of God to flow in the soul, to water the garden, to keep it green and fresh, a fruitful evergreen for God. Oh, what a wonderful thing it is to have the river of God in the soul! What a reality it is! 

    Perhaps you say, I know nothing about it. Well, I want every soul to leave this meeting tonight realising that the gift of the Spirit, as the river of God in the soul of the believer, is a great reality. And I believe if your soul accepts that, you will go away with an exercised heart and never settle down until God has made it good to you. You find in John 14 that the Lord speaks to His disciples for the first time of their love to Him. He had spoken before of His love to them, but here He says, If ye love me, keep my commandments. And I will beg the Father, and he will give you another Comforter, that he may be with you for ever (verses 15, 16). The Comforter was given in connection with the fact that there were some in this world who loved the Son of God. These are the people who receive the Spirit, people who love the Son of God, and the Spirit comes in to maintain the heart of the believer in freshness of affection for the Son of God. 

    Is not that a wonderful thing, a blessed thing? It is a comfort to me that I am kept not by some effort of mine. If my heart is kept for Christ in the smallest measure, it is kept by the Spirit of God. The river of God is there flowing in the soul of the believer. I meant to have said more about this but I cannot enlarge, though I want you to see the great reality of it. In John 15: 26 He says, He shall bear witness concerning me. The Spirit is the spring of all testimony for Christ. If a man or a woman is in any way in testimony for Christ in this world, it is by the Spirit. And remember, the testimony of Christ in this world is a wonderful thing. I do not mean merely people preaching Christ    thank God for such    but if they do so really it is by the Spirit. But there is a far more effective testimony than that, and that is Christ living in this world, living in the hearts of His saints. Is not that a reality? 

    If Christ can be seen thus living in His saints in this world, with all those beautiful, heavenly, spiritual characteristics and graces that came out in Christ in perfection now coming out by the Spirit in His saints, is not that a reality? What brings out all this beautiful fruit? It is the river of God flowing through the garden of the soul to make it fruitful and to bring forth the fruit of the Spirit    love, joy, peace and so on    that the moral traits of Christ may be reproduced in the believer through the effect of the river of God in the soul. 

    Then in John 16: 14 He says, He shall glorify me, for he shall receive of mine and shall announce it to you. God has a wonderful world before Him, not this present world of Satans power. He has another world, different altogether from this, in which Christ will come out as the Centre and Sun. It is Gods coming world of blessing and glory, and the Spirit is going to be the all-pervading power of that world. That is what we get in Revelation 22, the tree of life in the midst of the street of the city of God, and of the river which flows out from the throne of God and of the Lamb. 

    There is a time coming when Christ will be the tree of life for the universe of God. Heaven will find its life in that blessed Person, and earth will find its life in that blessed Person. And God will gather together in one all things which are in heaven and earth in Him. God will bring heaven and earth to feed upon eternal life. And not only that, but the river of God will be the vitalising power, the refreshing power of heaven and earth. As the hymn says, 

    By the Spirit all pervading, 
Hosts unnumbered round the Lamb. (14:5)
 

    The river will flow out refreshing the universe. 

    What blessed things there are to come, and Christians are in the secret of them now, by being brought into the knowledge of Christ, and brought into the current of the Spirit, so that they are in the knowledge of Gods mind in this the day of Christs rejection. How wonderful it is to see on the first page of Scripture that God gives us a thought of everything which is to come to pass in time and eternity in the tree and the river, Christ and the Spirit, showing He had everything ready for His own pleasure. And if God has effected anything in my soul it must be by Christ and the Spirit: Christ objectively, and the Spirit subjectively forming me in correspondence with the One I look at objectively. May God give us all to see the meaning of the tree and the river. 

  
    MARRIAGE RELATIONSHIPS (CAC 34)

    Genesis 2:21 - 23, Genesis 11:29; Genesis 24:15 - 21

    The tendency of human hearts would be to regard marriage from a natural point of view, and probably it is to counteract this tendency that God has throughout Scripture connected spiritual thoughts with it. He would have the marriage relationship to be taken up by His saints in the light of what is spiritual. 

    When the marriage relationship is brought before us in Scripture the feminine side of it is made prominent, indicating that the spiritual features involved are intended to characterise the saints subjectively. Our attention has often been called on such occasions to the wonderful acting of God as recorded in Genesis 2. There is something, indeed, in the type which is far greater and deeper than anything that could be true of the Christian husband and wife. For naturally the wife is never of her husband in the same way that Eve was of Adam. But the assembly is of Christ in that way, and the Christian husband and wife are to take up their marriage relation in the light of this. 

    Eve was taken out of Adam, and the assembly is composed of those who are members of the body of Christ. We have a more intimate link with Christ than with the nearest earthly tie. Eve could have said, Every bit of me came out of Adam. She must have learned from Adam that she was of him: And Man said, This time it is bone of my bones and flesh of my flesh: this shall be called Woman, because this was taken out of a man It is from what Christ has said in us that we know that we are of His body, and in union with Him. Paul says, This mystery is great, but I speak as to Christ, and as to the assembly Two persons becoming one flesh is a figure of this great mystery, and the Christian husband and wife  the one in his love and the other in her subjection  are to take up their relationship in the light of it. It is a type of what belongs to eternal purpose. 

    Sarah is the next wife in Scripture connected with the faith line, and she brings another great spiritual instruction before us. 

    It is not quite so elevated as the Eve type Sarah is a dispensational type in contrast with Eve, who is a type of what is in divine purpose. Sarah appears in Scripture as representing the system of grace as over against the system of law. She is the free woman in contrast with the maidservant Hagar; what is of promise and of Spirit comes in by Sarah. So that in connection with Sarah we learn to distinguish the speciality of the dispensation under which we live. There will be no liberty in anything that we take up if we do not take it up as under grace. A sense of that will preserve us from any spirit of demand in our relations one with-another. It is important for husband and wife, and for all of us, to walk together in liberty as under the great economy of grace. We are favoured to take up things as knowing God in His unmerited grace, and knowing that He can be counted upon as faithful to all that He has promised. And along with this there is the Spirit for power. 

    Peter exhorts husbands to dwell with wives according to knowledge; that is, they are both to understand the terms on which God is with them, and to act on the same terms towards each other. They will thus be fellow-heirs of the grace of life; they are both to have part in this. And they must be careful that nothing is allowed to come in to take them off the line of receiving from God. They must preserve liberty of access to God in dependence upon Him for all they need. So Peter adds, that your prayers be not hindered. God is always to be counted on, and that intelligently. Liberty in our relations with God lies at the root of happy marriage relations, and all other happy relations. If we take them up in natural power we shall break down, for when we deviate from liberty and promise, and the thought of receiving from God in pure unmerited favour, we lose touch in a practical way with the Spirit, and then we have no power to move in acceptability to God. But as we go on according to knowledge and according to Spirit, we shall acquire likeness to Rebecca, who is the next prominent bride in Scripture. 

    In Rebecca we see a beautiful additional characteristic. Eve as a type connects with Gods eternal purpose; Sarah brings out His grace dispensationally; but Rebecca sets forth those captivating personal qualities which are suitable to satisfy the affections of the heavenly Man. The particular feature which the servant looked for was a readiness to serve, and he found an unaffected spontaneity in this way that caused him to be astonished at her. All truth should work out in this way, whether it be the truth of the assembly or the truth of the dispensation of grace. It was Rebeccas qualification to be Isaacs wife. She let down her pitcher on her hand, and gave him to drink. And when she had given him enough to drink, she said, I will draw water for thy camels also, until they have drunk enough She was truly a woman of worth. 

    The marriage relationship taken up according to knowledge should give more scope for the spirit of service, for there are many things which a husband and wife can do which neither of them could do alone. Rebecca (meaning noose, or captivating) sets forth in type the beautiful feature of willing service. Some  like Mary of Bethany  have been found ready to serve fitly at the right moment. There is nothing really greater than to serve with intelligent readiness when service is required, and when is it not required? 

    I do not think Rebecca acquired this aptitude in a moment. She could not have taken on this character so simply and unaffectedly if she had not been habituated to it. I have no doubt she had grown up in having delight in serving others. It has been said in the world that an act repeated becomes a habit, and a habit continued becomes a character. We can only acquire by steadily pursuing the line of the Spirit. Phoebe is a beautiful illustration in the New Testament of readiness to serve; Paul commends her as servant of the assembly. There was no partiality with her, no personal favourites; she served the assembly. She was ready to help everybody; she had helped many, even Paul. The Son of man came to serve, and this feature is to come out in a feminine way in the assembly. How attractive is this feature to the heavenly Christ! It is the feminine reproduction of Himself. The spirit of Rebecca is to mark all who are of the assembly. May we all seek to be more characterised by this beautiful spirit of service! May God impress the lessons taught in connection with these three early marriages in an effective way, not only on the hearts of our brother and sister but upon all our hearts! 

    A Word given at a Marriage Meeting 

  
    GENESIS 2 (CHM 1)

    Genesis 2

    The chapter introduces to our notice two prominent subjects, namely, the seventh day and the river. The first of these demands special attention. 

    There are few subjects on which so much misunderstanding and contradiction prevails as the doctrine of the Sabbath. Not that there is the slightest foundation for either the one or the other; for the whole subject Is laid down in the word, in the simplest possible manner. The distinct commandment, to keep holy the Sabbath day will come before us, the Lord permitting, in our meditations on the book of Exodus. In the chapter now before us, there is no command given to man, whatever; but simply the record that, God rested on the seventh dray. Thus the heavens and the earth were finished, and all the host of them. And on the seventh day God ended his work which he had made; and he rested on the seventh day from all his work which he had made. and God blessed the seventh day, and sanctified it; because that in it he had rested from all his work which God created and made. There is no commandment given to man, here. 

    We are simply told that God enjoyed His rest, because all was done, so far as the mere creation was concerned. There was nothing more to be done, and, therefore, the One who had, during six days, been working, ceased to work, and enjoyed His rest. All was complete; all was very good; all was just as He Himself had made it; and He rested in it. The morning stars sang together; and all the sons of God shouted for joy. The work of creation was ended, and God was celebrating a Sabbath. 

    And, be it observed, that this is the true character of a Sabbath. This is the only Sabbath which God ever celebrated, so far as the inspired record instructs us. After this, we read of Gods commanding man to keep the Sabbath, and man utterly failing so to do; but we never read again the words, God rested; on the contrary, the word is, My Father worketh hitherto, and I work. (John 5: 17) The Sabbath, in the strict and proper sense of the term, could only be celebrated when there really was nothing to be done. It could only be celebrated amid an undefiled creation - a creation on which no spot of sin could be discerned. God can have no rest where there is sin; and one has only to look around him in order to learn the total impossibility of Gods enjoying a rest in creation now. The thorn and the thistle, together with the ten thousand other melancholy and humiliating fruits of a groaning creation, rise before us, and declare that God must be at work and not at rest. Could God rest in the midst of thorns and briers? Could He rest amid the sighs and tears, the groans and sorrows, the sickness and death, the degradation and guilt of a ruined world? Could God sit down, as it were, and celebrate a Sabbath in the midst of such circumstances? 

    Whatever answer may be given to these questions, the word of God teaches us that God has had no Sabbath, as yet, save the one which the 2nd of Genesis records. The seventh day, and none other, was the Sabbath. It showed forth the completeness of creation work; but creation work is marred, and the seventh day rest interrupted; and thus, from the fall to the incarnation, God was working; from the incarnation to the cross, God the Son was working; and from Pentecost until now, God the Holy Ghost has been working. 

    Assuredly, Christ had no Sabbath when He was upon this earth. True, He finished His work - blessedly, gloriously finished it but where did He spend the Sabbath day? In the tomb! Yes, my reader, the Lord Christ. God manifest in the flesh, the Lord of the Sabbath, the Maker and Sustainer of heaven and earth, spent the seventh day in the dark and silent tomb. Has this no voice for us? Does it convey no teaching? Could the Son of God lie in the grave on the seventh day, if that day were to be spent in rest and peace; and in the full sense that nothing remained to be done? impossible! We want no farther proof of the impossibility of celebrating a Sabbath than that which is afforded at the grave of Jesus. We may stand beside that grave amazed to find it occupied by such an one on the seventh day; but, oh! the reason is obvious. Man is a fallen, ruined, guilty creature. His long career of guilt has ended in crucifying the Lord of glory; and not only crucifying Him, but placing a great stone at the mouth of the tomb, to prevent, if possible, His leaving it. 

    And what was man doing while the Son of God was in the grave? He was observing the Sabbath day! What a thought! Christ in His grave to repair a broken Sabbath, and yet man attempting to keep, the Sabbath as though it were not broken at all! It was mans Sabbath, and not Gods. It was a Sabbath without Christ - an empty, powerless, worthless, because Christless and Godless, form. 

    But some will say, the day has been changed, while all the principles belonging to it remain the same. I do not believe that scripture furnishes any foundation for such an idea. Where is the divine warrant for such a statement? Surely if there is scripture authority, nothing can be easier than to produce it. But the fact is, there is none; on the contrary, the distinction is most fully maintained in the New Testament. Take one remarkable passage, in proof: In the end of the Sabbath, as it began to dawn towards the first day of the week. (Matthew 28: 1) There is, evidently, no mention here of the seventh day being changed to the first day; nor yet of any transfer of the Sabbath from the one to the other. The first day of the week is not the Sabbath changed, but altogether a new day. It is the first day of a new period, and not the last day of an old. The seventh day stands connected with earth and earthly rest; the first day of the week, on the contrary, introduces us to heaven and heavenly rest. 

    This makes a vast difference in the principle; and when we look at the matter in a practical point of view, the difference is most material. If I celebrate the seventh day, it marks me as an earthly man, inasmuch as that day is, clearly, the rest of earth - creation rest; 

    but if I am taught by the Word and Spirit of God to understand the meaning of the first day of the week, I shall at once apprehend its immediate connection with that new and heavenly order of things, of which the death and resurrection of Christ form the everlasting foundation. The seventh day appertained to Israel and to earth. The first day of the meek appertains to the Church and to heaven. Further, Israel was commanded to observe the Sabbath day; the Church is privileged to enjoy the first day of the week. The former was the test of Israels moral condition; the latter is the significant proof of the Churchs eternal acceptance. That made manifest what Israel could do for God; this perfectly declares what God has done for us. 

    It is quite impossible to over-estimate the value and importance of the Lords day, (e kuriake emera,) as the first day of the week is termed, in the first chapter of the Apocalypse. Being the day on which Christ rose from the dead, it sets forth, not the completion of creation, but the full and glorious triumph of redemption. Nor should we regard the celebration of the first day of the week as a matter of bondage, or as a yoke put on the neck of a Christian. It is his delight to celebrate that happy day. Hence we find that the first day of the week was pre-eminently the day on which the early Christians came together to break bread; and at that period of the Churchs history, the distinction between the Sabbath and the first day of the week was fully maintained. The Jews celebrated the former, by assembling in their synagogues, to read the law and the prophets; the Christians celebrated the latter, by assembling to break bread. There is not so much as a single passage of scripture in which the first day of the week is called the Sabbath day; whereas there is the most abundant proof of their entire distinctness. 

    Why, therefore, contend for that which has no foundation in the Word? Love, honour, and celebrate the Lords day as much as possible; seek, like the apostle, to be in the spirit thereon; let your retirement from secular matters be as profound as ever you can make it; but while you do all this, call it by its proper name; give it its proper place; understand its proper principles; attach to it its proper characteristics; and, above all, do not bind down the Christian, as with an iron rule, to observe the seventh day, when it is his high and holy privilege to observe the first. Do not bring him down from heaven, where he can rest, to a cursed and bloodstained earth, where he cannot. Do not ask him to keep a day which his Master spent in the tomb, instead of that blessed day on which He left it. (see, carefully, Matthew 28:1-6; Mark 16:1-2; Luke 24:1; John 20:1; John 20:19; John 20:26; Acts 20:7; 1 Corinthians 16: 2; Revelation 1:10; Acts 13:14; Acts 17:2; Colossians 2:16). 

    But let it not be supposed that we lose sight of the important fact that the Sabbath will again be celebrated, in the land of Israel, and over the whole creation. It assuredly will. There remaineth a rest (sabbatismos) for the people of God. (Hebrews 4: 9) When the Son of Abraham, Son of David, and Son of man, shall assume his position of government over the whole earth, there will be a glorious Sabbath rest which sin shall never interrupt. But now, He is rejected, and all who know and love Him are called to take their place with Him in His rejection; they are called to go forth to Him without the camp, bearing his reproach. (Hebrews 13: 13) If earth could keep a Sabbath, there would be no reproach; but the very fact of the professing churchs seeking to make the first day of the week the Sabbath, reveals a deep principle. It is but the effort to get back to an earthly standing, and to an earthly code of morals. 

    Many may not see this. Many true Christians may, most conscientiously, observe the Sabbath day, as such; and we are bound to honour their consciences, though we are perfectly warranted in asking them to furnish a scriptural basis for their conscientious convictions. We would not stumble or wound their conscience, but we would seek to instruct it. However, we are not now occupied with conscience or its convictions, but only with the principle which lies at the root of what may be termed the Sabbath question; and I would only put the question to the Christian reader, which is more consonant with the entire scope and spirit of the New Testament, the celebration of the seventh day or Sabbath, or the celebration of the first day of the meek or the Lords day? 

    This subject will, if the Lord permit, come before us again in Exodus 20; but I would, here, observe, that very much of the offence and misunderstanding connected with the important subject of the Sabbath, may be justly traced to the inconsiderate and injudicious conduct of some who, in their zeal for what they termed Christian liberty, in reference to the Sabbath, rather lose sight of the claims of honest consciences and also of the place which the Lords day occupies in the New Testament. Some have been known to enter upon their weekly avocations, simply to show their liberty, and thus they caused much needless offence. Such acting could never have been suggested by the Spirit of Christ. If I am ever so clear and free, in my own mind, I should respect the consciences of my brethren: and, moreover, I do not believe that those who so carry themselves, really understand the true and precious privileges connected with the Lords day. We should only be too thankful to be rid of all secular occupation and distraction, to think of having recourse to them, for the purpose of showing our liberty. The good providence of our God has so arranged for His people throughout the British Empire, that they can, without pecuniary loss, enjoy the rest of the Lords day, inasmuch as all are obliged to abstain from business. This must be regarded, by every well-regulated mind, as a mercy; for, if it were not thus ordered, we know how mans covetous heart would, if possible, rob the Christian of the sweet privilege of attending the assembly, on the Lords day. And who can tell what would be the deadening effect of uninterrupted engagement with this worlds traffic? Those Christians who, from Monday morning to Saturday night, breathe the dense atmosphere of the mart, the market, and the manufactory, can form some idea of it. 

    It cannot be regarded as a Good sign to find men introducing measures for the public profanation of the Lords day. It, assuredly, marks the progress of infidelity and French influence. 

    But there are some who teach that the expression e kuriake emera, which is rightly enough translated, the Lords day, refers to the day of the Lord and that the exiled apostle found himself carried forward, as it were, into the Spirit of the day of the Lord. I do not believe the original would bear such an interpretation; and, besides, we have in 1 Thessalonians 5: 2, and 2 Peter 3: 10, the exact words, the day of the Lord, the original of which is quite different from the expression above referred to, being not e kuriake emera, but e emera kurion. This entirely settles the matter, so far as the mere criticism is concerned; and as to interpretation, it is plain that by far the greater portion of the Apocalypse is occupied, not with the day of the Lord but with events prior thereto. 

    We shall now consider the connection between the Sabbath, and the river flowing out of Eden. There is much interest in this. It is the first notice we get of the river of God which is, here, introduced in connection with Gods rest. When God was resting in His works, the whole world felt the blessing and refreshment thereof. It was impossible for God to keep a Sabbath, and earth not to feel its sacred influence. But alas, the streams which flowed forth from Eden-the scene of earthly rest - were speedily interrupted, because the rest of creation was marred by sin. 

    Yet, blessed be God, sin did not put a stop to His activities but only gave them a new sphere; and wherever He is seen acting, the river is seen flowing. Thus when we find Him, with a strong hand, and an outstretched arm, conducting His ransomed hosts across sterile sand of the desert, there we see the stream flowing forth, not from Eden, but from the smitten Rock - apt and beautiful expression of the ground on which sovereign grace ministers to the need of sinners! This was redemption and not merely creation. That rock was Christ, Christ smitten to meet His peoples need. The smitten rock was connected with Jehovahs place in the Tabernacle; and truly there was moral beauty in the connection. God dwelling in curtains, and Israel drinking from a smitten rock, had a voice for every opened ear, and a deep lesson for every circumcised heart (Exodus 17: 6). 

    Passing onward, in the history of Gods ways, we find the river flowing in another channel. In the last day, that great day of the feast, Jesus stood, and saying, If any man thirst, let him come unto me, and drink. He that believeth on me, as the Scripture said, out of his belly shall flow rivers of living water. (John 7: 37, 38.) Here, then, we find the river emanating from another source, and flowing through another channel; though, in one sense, the source of the river was ever the same, being God Himself; but, then, it was God, known in a new relationship and upon a new principle. Thus in the passage just quoted, the Lord Jesus was taking His place, in spirit, outside of the whole existing order of things, and presenting Himself as the source of the river of living water, of which river the person of the believer was to be the channel. Eden, of old, was constituted a debtor to the whole earth, to send forth the fertilising streams. And in the desert, the rock, when smitten, became a debtor to Israels thirsty hosts. Just so, now, every one who believes in Jesus, is a debtor to the scene around him, to allow the streams of refreshment to flow forth from him. 

    The Christian should regard himself as the channel, through which the manifold grace of Christ may flow out to a needy world; and the more freely he communicates, the more freely will he receive, for there is that scattereth, and yet increaseth; and there is that withholdeth more than is meet, and it tendeth to poverty. This places the believer in a place of sweetest privilege, and, at the same time, of the most solemn responsibility. He is called to be the constant witness and exhibitor of the grace of Him on whom He believes. 

    Now, the more he enters into the privilege, the more will he answer the responsibility. If he is habitually feeding upon Christ, he cannot avoid exhibiting Him. The more the Holy Spirit keeps the Christians eyes fixed on Jesus, the more will his heart be occupied with His adorable Person, and his life and character bear unequivocal testimony to His grace. Faith is, at once, the power of ministry, the power of testimony, and the power of worship. If we are not living by the faith of the Son of God, who loved us, and gave himself for us we shall neither be effectual servants, faithful witnesses, nor true worshippers. We may be doing a great deal, but it will not be service to Christ. We may be saying a great deal, but it will not be testimony for Christ. We may exhibit a great deal of piety and devotion, but it will not be spiritual and true worship. 

    Finally, we have the river of God, presented to us in the last chapter of the Apocalypse. And he showed me a river of water of life, clear as crystal, out of the throne of God and of the Lamb. There is a river, the streams whereof shall make glad the city of God, the holy place of the tabernacles of the Most High. This is the last place in which we find river. Its source can never again be touched - its channel never again interrupted. The throne of God is expressive of eternal stability; and the presence of the Lamb marks it as based upon the immediate ground of accomplished redemption. It is not Gods throne in creation, nor in providence; but in redemption. When I see the Lamb, I know its connection with me as a sinner. The throne of God, as such, would but deter me; but when God reveals Himself in the Person of the Lamb, the heart is attracted, and the conscience tranquillised. 

    Compare also Ezekiel 47: 1-12; Zechariah 14: 8. 

    The blood of the Lamb cleanses the conscience from every speck and stain of sin, and sets it, in perfect freedom in the presence of a holiness which cannot tolerate sin. In the cross, all the claims of divine holiness were perfectly answered; so that the more I understand the latter, the more I appreciate the former. The higher our estimate of holiness, the higher will be our estimate of the work of the cross. Grace reigns, through righteousness, unto eternal life, by Jesus Christ our Lord. Hence the Psalmist calls on the saints to give thanks at the remembrance of Gods holiness. This is a precious fruit of a perfect redemption. Before ever a sinner can give thanks at the remembrance of Gods holiness, he must look at it by faith, from the resurrection side of the cross. 

    Having thus traced the river, from Genesis to Revelation, we shall briefly look at Adams position in Eden. We have seen him as a type of Christ; but he is not merely to be viewed typically, but personally; not merely as absolutely shadowing forth the second man, the Lord from heaven, but also as standing in the place of personal responsibility. In the midst of the fair scene of creation, the Lord God set up a testimony, and this testimony was also a test for the creature. It spoke of death in the midst of life. In the day that thou eatest thereof, thou shalt surely die. Strange, solemn sound. Yet, it was a needed sound. Adams life was suspended upon his strict obedience. The link which connected him with the Lord God 

    My reader will observe the change in the second chapter from the expression God to Lord God. There is much importance in the distinction. When God is seen acting in relation with man, He takes the title Lord God, - (Jehovah Elohim;) but until man appears on the scene, the word Lord: is not used. I shall just point out three out of many passages in which the distinction is very strikingly presented. And they that went in, went in male and female of all flesh, as God (Elohim) had commanded him; and the Lord (Jehovah) shut him in (Genesis 7: 16) Elohim was going to destroy the world which He had made; but Jehovah took care of the man with whom He stood in relation. Again, that all the earth may know that there is a God (Elohim) in Israel. And all this assembly shall know that the Lord (Jehovah) saveth, &c. (1 Samuel 17: 46, 47) All the earth was to recognise the presence of Elohim; but Israel was called to recognise the actings of Jehovah, with whom they stood in relation. Lastly, Jehoshaphat cried out, and the Lord (Jehovah) helped him; and God (Elohim) moved them to depart from him. (2 Chr. 18: 31) Jehovah took care of His poor erring servant; but Elohim, though unknown, acted upon the hearts of the uncircumcised Syrians. 

    was obedience, based on implicit confidence in the One, who had set him in his position of dignity - confidence in His truth - confidence in His love. He could obey only while he 869confided. We shall see the truth and force of this, more fully, when we come to examine the next chapter. 

    I would here suggest to my reader the remarkable contrast between the testimony set up in Eden, and which is set up now. Then, when all around was life, God spoke of death; now, on the contrary, when all around is death, God speaks of life: then the word in the day thou eatest thou shalt die; now the word is, believe and live. And, as in Eden, the enemy sought to make void Gods testimony, as to the result of eating the fruit, so now, he seeks to make Gods testimony as to the result of believing the gospel. God had said, In the day that thou eatest thereof thou shalt surely die. But the serpent said, Ye shall not surely die. And now, when Gods word plainly declares that he that believeth on the hath everlasting life, (John 3: 16) the same serpent seeks to persuade people that they have not everlasting life, nor should they presume to think of such a thing, until they have, first, done, felt, and experienced all manner of things. 

    My beloved reader, if you have not yet heartily believed the divine record, let me beseech you to allow the voice of the Lord to prevail above the hiss of the serpent. He that heareth my word, and believeth on him that sent me, hath everlasting life, and shall not come into condemnation; but is passed from death unto life (John 5: 24). 

  
    REST (FER 11)

    Genesis 2: 1 - 3; Hebrews 4: 1 - 11; Matthew 11: 28 - 30

    It is interesting to trace out any thought which runs through Scripture  to see how it is expressed, and constantly reappears. One can take up in this way the thought of rest, which runs through Scripture from beginning to end. We get it foreshadowed in the Old Testament, and the fulfilment of it in the New. As a rule you get in the New Testament the answer to what is called for in the Old. For instance, there was in the Old Testament a call for the righteousness of God, but in the New the righteousness of God is revealed. 

    In tracing the subject of rest I would lay down as a principle that, if there is to be rest for man, there must first be rest for God. The Lord could say, Come unto me ... I will give you rest, for the reason that God had found His rest. Again, in Hebrews 4, the Spirit speaks of entering into rest. God has found a point of rest in Christ into which man is to enter. 

    Now to go back to the beginning (Genesis 2: 1 - 3), God rested the seventh day. There are two thoughts apparently essential to rest, one is cessation from toil, and the other complacency in what has been wrought, the sense that it is good. To understand the rest of God you must bear these two thoughts in mind. There had been six days labour in creation, and the seventh day was rest. God rested from His work, and at the same time His complacency was complete in what He had created. God saw everything that he had made, and, behold, it was very good. Rest is more than cessation from toil, there is a moral element in it. 

    The greatest thing that God had created was man; he was the image and glory  the representative and effulgence of God  in the creation which God had made; and all the lower creation was put under him, and looked up to him. God made man at once and at the best, and man, as then made, has never been improved upon. 

    Gods rest in creation evidently supposed man holding the place in which God had set him. But the rest of God was interfered with, for man was tempted and fell. By man sin came into the world, and by sin death. Man fell under the judgment of God, and the rest of God was so far disturbed. Now I want you to appreciate the serious consequence of this. It brought about, as regards man, a distinction between Gods nature and His attributes. Nothing could alter the fact of Gods love to man, but man having sinned, necessarily the righteousness of God was against him. God loved man, not for what was in man, but in the sovereignty of His love. Before man fell, the nature and attributes of God were in accord as regards man; but the moment man fell he became obnoxious, by reason of sin, to the righteousness and majesty of God; but this could not alter the fact that man was the object of Gods love. But mans position and Gods were relatively affected. 

    To show how all this was to be met, I pass on to Noahs burnt-offering (Genesis 8: 20, 21), in which God smelled a savour of rest. (See note.) If there was to be rest for God, two things must come to pass: God must be glorified, and man must find a place of acceptance outside of himself. God must be glorified in the conciliation of His nature and attributes, His righteousness must be conciliated with His love; and that is what the burnt-offering typically set forth, and what came to pass in the death of Christ. God was glorified, the judgment under which man lay was borne vicariously; and man could find in Christ risen a place of acceptance with God. Man can come to God by the altar of burnt-offering. Thus there is a savour of rest. 

    If we turn to Leviticus 23, we have the whole series of Jehovahs feasts, they were occasions on which God surrounded Himself with His people; holy convocations, and the subject is introduced by the sabbath. Christ is the rest of God, Gods sabbath. If you do not begin with Christ as the rest of God, how are you to go on to keep the feast of unleavened bread, or any other feast? All the institutions of God began with the sabbath, which is the type of Gods rest in Christ. 

    There are two remarkable passages in the Psalms  first, Psalm 95: 10, 11, where Jehovah says, They have not known my ways: unto whom I sware in my wrath that they should not enter into my rest. Secondly, in Psalm 132: 1 - 5, where David says, Until I find out a place for Jehovah, an habitation for the mighty God of Jacob, and verse 8 appeals to Jehovah to arise into His rest. In verses 13, 14, Jehovah answers, He hath chosen Zion  this is My rest for ever: here will I dwell. Now there is a great distinction between these two psalms: the first gives Israel in the wilderness, and the second, David, as a figure of Christ. It is the difference between Israel looked at on the footing of responsibility, and Christ who has glorified God, and founded mount Zion, the place of Gods rest. 

    Psalm 95, gives the thought of Israel excluded from entering into Gods rest for their perverseness. But in Psalm 132, we have Christ providing for God the place of His rest. The rest of God is where God dwells, and Christ has provided a place of rest for God. We may dwell for a moment on this point. You will remember that when the ark was taken by the Philistines they were plagued of God until they sent it back. David brought it eventually to mount Zion. Christ has provided a resting-place for God, where God can dwell, and that is in sovereign mercy, the fruit of redemption. The boards of the tabernacle were set in sockets of silver; the tabernacle was founded in redemption. So the true dwelling-place of God is set up in redemption. Mount Zion speaks of what God Himself has provided; mount Sinai of what man was to provide for God. Thus God has found a rest, and that rest is His dwelling-place. No doubt all this will be made good in time to come in regard to Israel; the Psalms contemplate this, and have thus a great deal of application to Christ; and we see that in spite of all the perversity of Israel, as seen in Psalm 95, God will find His rest and dwelling place here, He will abundantly satisfy her poor with bread ... clothe her priests with salvation ... make the horn of David to bud. Psalm 132 gives a beautiful picture of what God will effect here in the One in whom He has found His rest. 

    There is one other passage, in the prophet Zephaniah, chapter 3: 17, to which we may refer. This seems to be the climax of what is set forth in Psalm 132. There we read, Jehovah thy God in the midst of thee is mighty ... he will rest in his love. He dwells in the place which Christ has provided for Him, He can joy over His people with singing and rest in His love. We have thus in the Old Testament a foreshadowing of what will yet be effected in Israel. 

    Now, in the New Testament we come not to the foreshadowing, but to the reality of things. I would call attention to John 5: 16, where the Jews sought to slay Jesus because He had done these things on the sabbath day; He says, My Father worketh hitherto, and I work. I have hitherto spoken of what God works for man, but in this chapter we get the idea that, if there is to be rest, God must work in man; and God had been doing this from the outset. I do not believe that a man ever approached God save in virtue of a work of God in him. Abel offered his burnt-offering to God as the result of the work of God in him. The same principle is seen in Enoch or Noah, or any of the men of faith  the Father had been working in man all along. The raising up of the impotent man expressed a work done in him, rather than a work for him. A man hopelessly incapable took up his bed and walked. Thus we see that not only must God work for man, which is set forth in the burnt-offering, but that no man draws near to God except in virtue of a work in him. And this work still goes on. Christs voice is not silent now. It is still heard. He works effectively in man, and they that hear His voice live. Gods work in man could not have glorified God, nor removed the judgment that lay on man: this was effected in the cross. The Christian believes in the work of God for him, and at the same time he himself is a subject of the work of God. God had set His love on man, and in order to make that love effective it was necessary for God to work in man if man was to have part in Gods rest. 

    To pass on to Hebrews 4. Here we see that a promise is left of entering into Gods rest. The argument from Psalm 95 is that if God sware that certain should not enter in, that implied that some would enter in. There remaineth therefore a rest to the people of God. Let us labour therefore to enter into that rest. The strict application of this passage is to the time of the kingdom when God will rest in what will be brought to pass in Christ; but faith does enter into rest, we who believe do enter into rest. Now, rest for us is in entering into Gods mind; you penetrate the secret of His rest; you apprehend what gives rest, and that is Christ, and thus you get the virtue of Gods rest. Rest is in the apprehension of the burnt-offering, in which God was glorified. The cross is the glory of God morally, although not the display of it. We are before God to the perfect satisfaction of His righteousness, according to the value of the cross of the Lord Jesus Christ, and can bear to be measured by the reed, as the angel did the heavenly Jerusalem. The very attributes of God to which sin made us obnoxious we do not now fear; they have been completely vindicated in the work which has been done for us. You enter into rest as you appreciate the burnt-offering, and the effect of this is that you want to get near to Christ; you are set upon learning of Christ. You could not take His yoke upon you without coming near to Him, and then you learn of Him, for He is meek and lowly in heart. There is no difficulty in approaching Him, for with One who is meek and lowly it is easy to approach. He says, as it were, You can come near to Me; I shall not repel you, and you will find rest unto your souls, My yoke is easy, and My burden is light. If you learn of Him you become like Him. The way to find rest to your souls is to be like Him. When we have pride that can be wounded we are liable to suffer much disturbance of heart and mind; we have not rest. When Jesus was here He was the one Person on earth who had rest; no doubt there was much sorrow of heart for Him, but He was ever conscious of divine love, and had rest of heart and spirit in this weary world of turmoil; and so He can say, Take my yoke upon you, and learn of me. You could not enter into rest if the rest were not there, but God has found His rest in Christ in virtue of redemption. I commend to you the subject of rest  the foreshadowing of it in the Old Testament, and the answer to it in the New. 

  
    THE LESSONS WHICH GOD TEACHES (FER 13)

    1 Corinthians 1: 23 - 31; Genesis 2: 18 - 25; Genesis 3: 20, 21

    I desire to bring before you the great importance to us of the present moment, and that, in connection with our place in the kingdom of God. We are put under the sway of grace that we may learn the truth, in order that thus we may know God. God has brought us into His kingdom, that we might learn His lessons. Many of us are too well content with the elements; milk is all we want. When we have come to full age and can judge between good and evil, then it is we want meat. Milk refers to that which is suitable to us  how all on our side is met; while solid food refers to the side of Gods counsel, and is for those whose senses are exercised to discern between good and evil. The Corinthians had not reached that; they had not their senses exercised to discern between good and evil. Had it been so they would have known that there was no good in the flesh, and that all good is in God; it must be, and is, entirely of God. In seeing this you get deliverance from self-occupation; if you would enjoy good, you must find it entirely in God. Christians are sometimes taunted with regarding themselves as better than others; the truth is that a christian has the idea that flesh is worse in him than in other people; but then it is that he can appreciate the good that is in God, and in God only. The Lord Jesus when on earth said there is none good but one, that is God. If Christ were not regarded as God He would not be called good, but He was God, and all the goodness of God was set forth in Him. 

    Now I wish to shew what God engages to teach you in His school. I beg of you to remember that you are not taught of man, you are taught of God. The anointing teaches you, They shall be all taught of God. You have the great Teacher within you, the anointing. 

    You may get a great deal of ministry, but you need to apprehend that every lesson you really learn is taught you by the Holy Spirit. Now you are in Gods school, and are taught as you are exercised. God does not occupy you much about yourself, but about Himself  and He will impress His lessons upon you. My object is to present to you what there is to be learnt  which God alone can teach you. I take up four thoughts in the last two verses of chapter 1: 30, 31. But I will first mention a principle which will help you, namely, that every lesson which God has to teach you, He has set forth in Christ; that is, Christ is the exemplification of it, in that sense He is the Word. It is set forth in Him, and this is of the grace of God to His people, that the truth might be apprehended by them. Every lesson is set forth in a Man, and that Man is Christ Jesus  the Son of God. The expression in verse 30, But of him are ye in Christ Jesus, gives the derivation and source of the christian: as Adam was the source from which Eve was derived. God has made the death of Christ to be the birth-place of His people. His death was the end of one generation, but the birth-place of a new generation. The death of Christ was the revelation of the love of God. There was in it the removal of man to Gods glory; but the love revealed in that death became the formative principle of a new generation. We are of God in Christ. A new generation in a new Head. 

    Now the lessons that we are to learn are not learned in a moment. God does not occupy us with small things, but with great ones. The first thing mentioned here is wisdom  Christ Jesus is made unto us wisdom from God  Christ is Himself the wisdom of God. With the Corinthians there was the tendency to turn to human wisdom; but to know divine wisdom you must turn to Christ. I understand wisdom to mean resource. Any man may have a purpose, but the question is, has he resource enough to compass his purpose? You apprehend Gods wisdom not only in conceiving but in carrying out His purpose. In Genesis 2, we see that God purposed to provide a helpmate for the man that He had made. It was the purpose of His goodness to do so. Now the wisdom of God is seen in the way in which He carries out His purpose. The way He takes is His wisdom. He brings to Adam not what is foreign, but what is kindred to him  suitable to the man, that thus she may be the object of his affection; she was derived from Adam, and he regarded her as of himself. Thus the wisdom of God provided for Adam a helpmate. She was bone of his bone and flesh of his flesh, and he was bound to love her. She was, too, the glory of the man, and I might, in a sense, say the fulness of the man. She was not man, and, in order, inferior to man; but she was the glory of the man. In scripture you see crises and difficulties arising from time to time, but you never find God baffled, either by the malice of Satan or the wickedness of man. God always has resource. Now Christ is the wisdom of God  the setting forth of Gods wisdom. The position of Christ now in regard of Israel is that of being deceased  in a deep sleep as regards them  and this by their own wickedness. But God takes occasion of it to form a bride for Christ. That very sleep has become the birth-place of the bride. You might have supposed that the death of Christ closed all as regards man. No; it has become the birth-place of the church. The great principle which came to light in the cross of Christ was love, and there is no real breathing of spiritual life in any of us till the love of God is made known to us by the death of Christ. The death of Christ is the perfect testimony of Gods love, and every real christian begins his life for God there. The beginning of spiritual life, as such, is in apprehending the love of God. Whosoever loveth is born of God and knoweth God. There is a generation here which has been called into existence by the love of God, the testimony of which we have in the death of Christ. This generation testifies to the Son of God. The palsied man in John 5, became a testimony to the Son of God; and those who hear the voice of the Son of God, and live, are in the same way a witness to the Son of God. What I understand by the wisdom of God is that in the decease of Christ in regard of Israel God has brought about a generation born of Himself. And God will eventually make good all in regard to Israel. Now what Eve was to Adam the church is to Christ. The church is the glory of Christ. The church is not Christ, but it is the fulness of Christ, it is His body. Whatever you know of me is expressed through my body. The body of Christ is the vehicle and expression of the mind of Christ. The church is His fulness, for it is adequate for the setting forth of the Son of God. That testimony is in the generation which is born of God. God has sent the Bible into the world, but the proper answer to infidelity is the church. The witness to the Son of God is the church, and this is the wisdom of God. God has found for Christ what Rebecca was to Isaac, one who will share His inheritance in the day of His glory. We learn in Christ the wonderful resource which there is in God to give effect to all that is of His purpose. 

    Now I come to the next point  righteousness. Christ Jesus has been made to us righteousness. If I take account of this company as forming part of a generation begotten of God, it is looking at them apart from what we are in flesh. The time will come when we shall pass out of the relationships which belong to us in flesh; but as born of God we are eternal. But we are all here in connection with life in flesh, and have all had to do with sin. If this be so, the first necessity for us according to God must be righteousness; so we read at the beginning that God made coats of skin to cover Adam and Eve. Christ is become our covering in the eye of God. Whatever you have done or will do, and whatever is in you, if you are a christian you are accepted of God in view of the world to come. Nothing affects the question of our righteousness, for Christ is our righteousness. 

    We have on the wedding garment. The wedding garment was provided  the guest had to take it up. A man who comes in without the wedding garment will be cast out; he is bound to come in according to the order of the feast; and that is Christ for righteousness and that covers our nakedness. 

    But, further, Christ is made unto us sanctification. Christ is the expression of our sanctification. The Sanctifier and the sanctified are all of one. Our sanctification is perfectly set forth in Christ. If you can appreciate Christ as Man, raised from the dead, but not yet in possession of His rights, you will understand Christ as Sanctifier. We see Jesus in the place of man, taking the ground of praising God. Our sanctification consists in this, that we are the brethren of Christ and in association with Him. Go tell My brethren, I ascend into my Father and your Father, and to my God and your God, that was their sanctification. The character of sanctification is set forth in Christ raised from the dead, living to God but not in possession of His rights, and there is a company in association with Him. It is a great thing to get an apprehension of Christ as our sanctification, expressing what man is now for God. The closer we get to Christ the more we appreciate that we are a holy priesthood, forming part of the priestly company which draw nigh to God. Sanctification, which is perfectly set forth in Christ, has its application to us, if we have faith in the operation of God, who raised Him from the dead. 

    Now one word as to redemption  Christ is made unto us redemption. We see the thought of this in Philippians 3: 20, 21. As christians we are brought within the range of the influence of Christ. Take my yoke upon you, and learn of me. It is a great thing to be within the range of His influence. It is very subduing. He will subdue all that is discordant to Himself. Adam loved his helpmate, and there was nothing discordant. The proper idea of husband and wife is that the wife comes within the range of an influence which will not be content until all is according to the man himself Now that is what Christ is doing if you are near to Him. The subduing process will go on until you are completely like Himself. It is going on effectively now in a moral way, and it will go on even to the body, for He will have our bodies like unto His body of glory. Christ will have nothing which is discordant. What is true now morally will eventually be true in regard of your body. So we get here that Christ is redemption to us. We shall be like Him, for nothing will complete His satisfaction until we get deliverance from the poor weak body and are conformed to His image. Christ is made unto us wisdom from God  also righteousness and sanctification and redemption; so that he that glories may glory in the Lord. All this is what God has provided; and He teaches us as to them that we may be satisfied with the goodness of His house. Christ is the great lesson book (I speak reverently) of His people. He is meek and lowly in heart, and if you come near to Him, you will prove His subduing power. There are great lessons to be learned in Gods school and their effect will be for eternity. Now is the opportunity afforded us of becoming acquainted with them. These are not new thoughts, they were in the mind of God from the beginning, but have all come out in Christ. May we be more drawn to Christ, so that our hearts may come under the influence of all that Christ is. 

  
    UNITED TO CHRIST (JBS 5)

    Genesis 2: 21 - 24; Acts 7: 55

    Do you realise Gods purpose for you - that you should be a member of the body of Christ? Now God has set the members, each one of them in the body, according as it has pleased him, 1 Corinthians 12: 18. He has set each in the body; but it is only as you realise it that you become a witness for Christ. All His members derive from Him. This is the meaning of Ephesians 5: 29, No one has ever hated his own flesh, etc. We are of Christ - a part of Him. Affecting thought! The distinction between the gospel and the church is that the gospel sets you absolutely free from the man under judgment; and the church is His body, of which each is a member. You are absolutely united to the One who delivered you from the judgment; you are of His order - a wholly new order. All derive from Him. God built a woman of the bone of the man, and brought her to Man, Genesis 2: 21 - 23. Eve was of the same nature as Adam. You are united to Christ the moment you receive the Spirit, but do you know the reality and value of that union? The sense of it is gladness to the heart. It is ours for ever. The profound blessedness of the eternal state will be that there is unbroken intercourse between the Lord and us. Abrahams steward, in seeking a bride for Isaac, was sworn that she should be of kindred birth. It is the work now of the Spirit of God to conduct each of Christs brethren to Christ where He is. Then there is the sense of union. I believe Stephen was the first who had the sense of union, but he did not know the doctrine of it. He was conducted by the Spirit of God to Christ in glory before he left this earth. In your prayers have you the sense of union? There is nothing equal to it. It was the joy of Stephens heart as he was led by the Spirit up to Christ. But still more: it was joy to the Lords heart. It is a wonderful moment when you know that you are united to Christ. Doubtless the Lord rejoiced in Stephen being brought to Him more than in Stephen dying for Him. Dying for Him was the testimony - the result of the union. 

    Christians are marked by what they know. A man who knows forgiveness of sins is occupied with the Saviour. The mark of the one who realises his union with Christ is Ephesians 3: 14. Christ dwells in his heart by faith. Christs interests are his. His individuality is merged; he is altogether occupied with Christs interests, or as John, who gives the essence of things, writes, that ye love one another. You survey His inheritance; you know His love which passeth knowledge. His power is in you. You know that you are a part of Him up there. Stephen was there equipped with His power. In Psalm 22 Christ triumphs over all that was against Him; and Stephen triumphs in Christs power, he prays for his enemies. Such a thing was never seen on earth before. It is the testimony of a man who is united to Christ in glory. 

    As to the Lords coming, be assured that the more we realise our union with Him, the more truly shall we say to Him, Come. In John 14, the disciples missed Him; and if I know that I belong to Him, that I am a member of His body, I shall miss Him here. I am absolutely freed from the man under judgment, and absolutely united to the Man who freed me. If you have the sense of union, you will testify of Him while here, and you will say, Come, in the deep joy of knowing that you are united to Him. It is the bride only who can truly, in conjunction with the Spirit, say, Come. 

  
    GENESIS CHAPTER 2 (JND 35)

    Genesis 2

    It is not the fact of mans being a living soul that is the distinctive point, but the manner of it. The statement, Thou shalt surely die (verse 17), certainly implies that, had he not, he should not have died  death entered by sin  the power of the breath of God would have sustained life, but it would have been life here, in relationship with this world. All that follows is government, and consequence as to this  outside the place into which God had brought man, in probation, in blessing. Afterwards, in this state, the question is raised of obtaining life there by obeying, as he had lost it by disobeying, but this, also, in the sphere in which it all took place  the earth. 

    Then, indeed, God gives life (as in fact from the beginning He had done, in view of redemption) in connection with another world. 

    Real, moral separation from God, sin, and what it was, is known only spiritually; though conscience, knowledge of good and evil, is in all, though away from Him. 

    NOTE.  Hence whenever a man seeks eternal life (even if he has it) he is under law. 

    God has given it to us in His Son, though we do seek it in a certain sense, as we have it not yet externally in its own sphere; we have it, but not formally, in another world. Hence in Romans 2 (where the great eternal, unchangeable principles of good and evil are maintained, paramount to all dispensational dealings) those who go right, though eternal life be given as the result (apodosei will render), yet they seek glory, honour, and incorruptibility; we are called, as Peter says, by glory and virtue  nor does he speak of being sinners merely  that they were, but contentious, and not obeying the truth, and having pleasure in unrighteousness; yet the judgment is universal on every soul of man working evil. 

    If eternal life be given as John unfolds it, that does not weaken the judgment of right and wrong, which even made it necessary; only there is the atonement of full efficacy when life is given. Eternal life, though really given, and our life, is yet surely looked at in resurrection blessedness; yet while its nature could be fully happy alone there, it is equally true that its nature, which will be happy there, is already in us, and that nature is the principal thing, because it enjoys God, and this even true as to the millennium. 

    Eternal life will not be satisfied, though blessed then, because the Prince of Life and Peace is there, and the power and contradiction, and temptation of Satan gone; nor do I suppose they will die; still, if life be there, there is the seeking for glory, honour and incorruption; and the sight of Christ  the perfect display of it  sustains this. 

    There is not the kind of desire we have, because the eternal life, nature, is enclosed in this tabernacle, in which we groan in conflict and temptation, and they enjoy, under a present Christ, the full effect of holy and righteous power; but if groaning after it be not there, holy desires I doubt not will, but this will be in communion with Christ. The thing displayed is government, which will be celebrated, but there will be within, what will characterise saints, that they still wait a better or fuller accomplishment of their relationship with God; only they wait in peace, fully glorifying Christ there. 

    In this chapter God forms man dust from the ground, i.e., he had his form first of all without life, and then breathed into his nostrils the breath of life. God Himself was the source of life to him, for we also are his offspring. He was Ha-adam (Man) from ha-adamah (the ground), and then got life from God; it was thus Adam became a living soul. That man, and man only, had life from God, not simply by will as an angel might, but communicated from God and in a body, is evident, but only as life  existence. As to animals, they are formed from the ground, but they are brought to Adam to name as the paramount lord; it is their relation to Adam here, not their nature; all refers to Adams place before God. Alive, through the breath of God in his nostrils; responsible; in the garden he had been placed in to enjoy; lord of the animals by Gods authority; and God, interested in his estate, gives him a helpmeet taken out of himself, made for him, not a human being with him. 

    In the first chapter it was the animals place with God as Creator, and Adam before Him; the second chapter is not repetition, nor is it another contradictory report as alleged  one is creation, and every creatures place in it or over it; the other the whole moral place of man when God, the Lord God, set him up as such. 

     4. The right division is here; the term God, and then Lord God alone shows it. 

    The first chapter of Genesis should be clearly to the end of chapter 2: 3; this is complete, with Elohim. God created, and God rested, and sanctified the seventh day. The serpent speaks of Elohim, as such, in contrast with His creature; but Jehovah Elohim is in communication with Adam and Eve. 

    So Eve and Cain refer to Jehovah, nor is it here Jehovah Elohim, but simple Jehovah; only Eve in giving birth to Seth says Elohim, so the following history of Seths family is Elohim. All this is simply historical, not the mind of one knowing Jehovah and His ways, showing what they were. 

    Jehovah I apprehend is simple relationship; Jehovah Elohim relationship, and moral dealing connected with God in His moral character as such. So in chapter 6 Jehovah said (verse 3) My spirit; that was directly His ways with men. But Elohim saw (verse 5) God, such as He is as God  this was the great historical fact; (verses 6 - 8) his relationship to man  Jehovah; (verse 9) historical again to the end, the Creator deals with creation; chapter 7 Jehovah deals with Noah, but I should begin chapter 8 at chapter 7: 17, thence to chapter 8: 19; verses 20, 22 are specific relationship according to the estimate of the writer; chapter 9 history, again Elohim; then clearly all is with the Creator, and the earth, so on till we have Jehovah Elohim of Shem. Nimrod was a hunter before Jehovah, it is morally viewed, not merely before God  before God would not have the same thought; exceeding great, but before the Lord is another thing; he was morally viewed and judged. Then in Babel we get clearly moral responsibility and relationship, and so on with Abraham, though there in electing grace. I think judgment is associated with Jehovah, it is, however, mainly relationship. 

    NOTE.  Chapter 4 is in connection with chapters 2 and 3, i.e., on the ground of Jehovahs dealings  chapter 5 on the natural ground of Elohim again  mans history on the earth  Jehovahs previous dealings, as such, are referred to at the end  chapter 6 commences Jehovahs dealings again. 

    It is to be remarked that Sodom, as Nimrod, is before the Lord. The typical victory of Abraham gives Jehovah a new name, One above all gods, whose heaven and earth are, and that in possession. 

    NOTE.  Though Jehovah Elohim is used in the history of Eden, both the Serpent and Eve say only Elohim. Passing over Enos, whatever the force of that may be, we get Noah building an altar to Jehovah; I suppose a name religiously known from Enos  there the blessing is, note, from Jehovah, God of Shem, while Japhets being enlarged is only Elohim. The next is chapter 12, Abraham built an altar to Jehovah, and called on the name of Jehovah, chapter 14: 22, we have more; chapter 15: 2 is Adonai Jehovah, if I recollect. Sarai calls Him Jehovah in chapter 16. The revelation of the name of relationship is in chapter 17, but it is not Jehovah in chapter 18, but that was appearing as a man  it was altogether fitting. The angels and Lot say Jehovah. In chapter 22 Elohim all through till Abraham calls Jehovah Jireh. 

     5. Va-dam a-yin And man was not; it was the state of things. 

     7. Nsha-mah (breath) seems to me the act of respiration souffle; ruakh (spirit) (chapter 7: 22, etc.), the existence of respiration as life, spirit or life in us. God breathed into mans nostrils a nish-math khay-yim (breath of life), it is not there ruakh. Thus we have, in the Flood, all in whom was the nish-math ruakh khay-yim (breath of the spirit of life)  this spirit of life itself  ne-phesh khay-yah, a living soul, is all that constitutes individuality  personality  what taken together constitutes I  a person without reference to the body, though in it and living in it, and hence, if used for a dead body as being the apparent person. The ru-akh is the power of life which is exercised in us in breathing, the thing that acts, and in us lives, by breath. Man became a ne-phesh khay-yah (soul of life) by Gods breathing the nish-math khay-yim into the formed and organised dust, and so there was a ru-akh which was life, and in the body maintained by breathing. God did not breathe a ru-akh, nor did man become nsha-mah, or even ru-akh, but a ne-phesh. Ru-akh being the power of life, this word ru-akh is used of Him; it is the active power of God. As to the rest, I have remarked. 

    As far as I see without a concordance we have only ne-phesh khay-yah (soul of life), then ru-akh khay-yim (breath of life), or nish-math ru-akh khay-yim (breath of the spirit of life) The ru-akh khay-yim (breath of life) made man a ne-phesh khay-yah (a soul of life). The ru-akh khay-yim (breath of life) was in flesh, but no being was ru-akh khay-yim (breath of life), man was (became) ne-phesh khay-yah (a soul of life). Then, moreover, arises the question, is ne-phesh khay-yah (soul of life) said of any but man? It is said, Genesis 1:20, 21, of what the waters brought forth, and verse 24 of what the earth. Whatever I suppose had ru-akh khay-yim (breath of life) was ne-phesh khay-yah (a soul of life). Indeed ne-phesh is itself breath or breathing. And this form of life, animal life (I suppose animal the same derivating) man clearly has. But the difference is immense of his becoming so by Elohims breathing into his nostrils, so that we tou gar kai genos esmen. 

    The object of Genesis 1 is not the Beschaffenheit (constitution). God formed the beasts of or from the ground; so Adam, dust from the ground, not a man from the ground, but dust, and then breathed into his nostrils the breath of life; and thus from this breathing in of God he became a living personality  the offspring of God in His existence. Hence God says (chapter 3: 19) and to dust shalt thou return, but that in no way affected that which was breathed into the dust, or spring in man from that divine breathing. And, as I have remarked, whatever divine intimation there may be in chapter 2: 17 or chapter 3: 3, in the execution of judgment, there was only reference to this world, not to the soul; all that was behind. Thus, He drove out the man, was removal from Gods presence, and his place before God; but, externally, it was only exclusion from Paradise. 

    The whole question of the souls relationship to God and a judgment after death is untouched here, though, as a spiritual person, I may see separation from God to be eternal ruin. Gradually the instinct of mans soul was lit up by the declarations of the Spirit in the Old Testament, particularly the Psalms, but there was no revelation of life and incorruptibility till the Gospel; they were not brought to light. The Pharisees were right  they had concluded it from the Old Testament, and the Sadducees did not know the Scriptures and the power of God. But the Lord Himself draws it from I am the God of Abraham, etc., and it is added, for all live unto him; death is only death as to this world and mans place there. This revelation has so much the more clearness that the original sentence was limited to that; all still lived to God. So of eternal judgment, it was part of Jewish faith, as in Hebrews 6, but formed no part of the original revelation. Wrath of God from heaven on men was revealed when the Gospel came in, for it met it. 

    The deep moral effect is justly pressed  He drove out the man  that the God of love, the Creator, should do; that cannot be too deeply estimated. It is rightly felt as judgment, when I know what God and a soul and divine favour means, but the doctrine of soul and life, etc., is not entered on in the passage. 

    So in Ezekiel, though the soul that sinneth it shall die, it is still dealing with a living man, responsible on the earth; it may be used as a warning and threat, but its application is life on the earth in the land of Israel. 

    In 1 Corinthians 15 we have exactly the same statement as to the first man. He is ek ges, chotkos, and we see here that it applies to man as here in the body. It is mortal  sown in corruption  flesh  corruptible, i.e., it is the body  man alive on earth in a corruptible mortal body. It is the body which is always designated thus. 

    In speaking of blood it is always the life of the flesh, not of man, but of all flesh, though of man as flesh, i.e., in his animal nature. Indeed, in Genesis 9 it is carefully distinguished. 

    The life is in the blood, but He requires the life of man from his brother, because in the image of God He made man. See Leviticus 17:10 - 14, and Deuteronomy 12, but I do not exactly know what da-mo vnaphsho (the blood thereof for the life thereof) means. Query, if the accents be not wrong  the munakh under da-mo  and if it should not read, for the life of all flesh (is) his blood, it is for his soul. 

    For vnaphsho  with, or for the life of it, compare Leviticus 17:14, twice, and Genesis 9:4; from the last it is evident, I think, that the expression means in its state of living existence, flesh; vnaphsho, is not to be eaten; and that state  of flesh ruined  lies in its blood. Thus, Leviticus 17:14, becomes plain, the life of all flesh, i.e., the subject life in flesh. The fact is simply stated at the end of the verse: nephesh kol-ba-sar da-mo hu  the life of all flesh is its blood; i.e., the abstract principle  fleshs life  is the blood. The beginning of the verse merely adds that it is in its state of living existence. Genesis 9:4 comes in to show that the term means with the life in it  flesh, with the life in it  or its state of living existence  which is the blood. 

    This makes it, I think, quite plain, and it is important too. 

     7. To go back to this verse; it is evident that it is the nature, the Beschaffenheit (constitution) of man, what he is really, and, at the end of the chapter, the womans relationship with him in creation; it would have been quite out of place to have introduced her having the breath of life from God; it is not even said she had a living soul. In chapter 1: 24 we have what the beast is, how he was created, the way he existed as a living thing; as this verse does of Adam, how he did. In chapter 1: 26 it is not said even that man was a living soul; his distinct place in creation is pointed out. 

    As regards Eve not having the breath of God breathed into her nostrils, it is not the subject of this chapter, but her relationship to ha-ish (the man); otherwise she is included in the ha-a-dam, who is made in the likeness of God. They were called ha-a-dam in the day they were created, and she is fully aware of the prohibition to eat the forbidden fruit as alike applicable to both (verses 16, 17). No doubt this speaks primarily of Adam by reason of verse 18; but it is not the less certain that it is ha-a-dam, the race, that is contemplated  chapter 3: 3 gives the command to Eve as to Adam, ha-a-dam had it; verse 18 begins a history by itself, so verses 7 and 8 are both distinct elements in the account. Adam is looked at as ha-a-adam  as the head of the race, but chapter 5 shows Eve was included, Let us make Adam, but so God created ha-a-dam, male and female. This (chapter 1) is Adams creature place, from Elohim  chapter 2: 8, his relative place with Jehovah, including Eve, verse 18 et seq; his relative place to Eve; chapter 3: 20, hers to all that followed. Chapter 5: 1, 2, both in respect of the whole race. 

     7, 25. All this is the sixth day. 

     8. This is a constituted place of present blessing and trial. He was not created in Eden, but of dust, and the breath of life breathed into him, that is all; the garden is formed, and he is placed there under such and such conditions. The whole scene is one of relationships, and the footing on which the man stood in every respect. 

     15 et seq: blessing, responsibility, purpose of union, conferred intelligent dominion; then his partner, but his own position was with God first. And though the woman was first transgression, yet the Lord says Thou, and speaks to dam of the disobedience; for temptation never justifies departure from God. 

     19, 20. This implies a kind of knowledge given of God, which man has not now. Nature, as such, was much more, and otherwise the domain of man. 

     20. The first Adam is ha-a-dam, the second time simple la-dam (to man); that is, the first is man as such in his place, before God, put by Him in the place of authority, of which naming in Scripture is the constant sign. All was thus placed under his authority from God; this put him in his place with God as to this. God brought to him every beast, etc. But he, though in this place, with all authority from God (Psalm 8) found, in all that had been brought before him, no associate, no help kneg-do (as before him), none to answer to what he was, and be before him as such. Adam, let him be ever so much ha-a-dam  the man  in this place of authority, found no companion for Adam. 

    Ma-tza (found), if not referred to ha-a-dam, must be referred to God, as bringing all this before him; the immediate antecedent is ha-a-dam, otherwise it must be referred back to vay-ya-ve (and he brought), verse 19. 

     21. This is after he is in Eden and dominion over creation, but the purpose (verse 18) expressed, before Adam in lordship is conscious of suited relationship in contrast with creation, and of the quality and source of Eve, when he receives her. In Christ there is necessarily more in His divine purpose of love  as man it is so also with Him; but He consequently takes her before the exercise of his lordship, but not before His title to it as exalted, see Ephesians 1:22. 

     22 is Ephesians 5:27. 

     23. NOTE.  Adam had the knowledge and consciousness of the manner of the formation of his wife, though it were done in a deep sleep  zoth (this) seems all through in contrast as well as hap-pa-am (the time), with the beasts. He gives her a name as well as them, but a name which in the most intimate way connects her with himself. If she was kneg-do (as before him), it was that she was me-ish (from man). Yet it was in some sense the side on which he was connected with the animals. The hap-pa-am shows this clearly, as indeed zoth, though there is contrast, and this is important as being in creation itself, yet now called to walk together in the grace of life and in spirit; in kneg-do there is neither male nor female, so truly is it a new creation. But here he gives her a name, as to the others, and Elohim brought her to the man; but then, spiritual things apart, he needed the help, it was not good he should be alone. She was not brought merely to know what he would call her; the identity too with himself, or derivation from himself, was his first thought. The cause of her name was in this. Still it was only one flesh. How thoroughly true and expressive is Pauls statement, The man was not deceived, but the woman being deceived was in the transgression, and the woman was made for the man, not the man for the woman. In the creation she is put e-zer kneg-do (a help as before him). In the fall all passes with her, and Adam is I-shah, her man. But in Christ all is new, there is neither male nor female. 

     24, 25. These are, I apprehend, the remarks of the inspired writer. 

    
 

    I have noticed it in a measure, but the passage from chapter 1: 25, 26 is very remarkable and distinct; the days work ends, so to speak, as to mere creatures of Gods hand, with God saw that it was good. Then comes His mind, God said let us. 

    Query, What is man? He is first Gods image  represents Him, and presents Him; that it might be rightly so, He created him in His likeness, but the point, as we see in verse 27, was His image. The beasts were lmin-ah (to its kind), but man kid mu the nu (according to our likeness); Adam begat a son in his own likeness, after his image, conversely. 

    Man is the image and glory of God  stands out before God, as one that characteristically represents Him, showing His power and mind, and yet only representing and presenting Him. Hence Christ, in the highest sense, is the Image of the invisible God; he refers to God entirely, yet represents Him as a Viceroy. Besides this, Christ is God manifest, and so only fully presents Him; but we ought to present Christ, but that is another thing. 

    K (as) or kath (according to) is not exactly in, verse 26. We read of the likeness of the appearance of a man; the likeness of four living creatures  of their faces; the likeness was k (as) coals of fire (Ezekiel 1:13). Seth was in Adams likeness, the same thing man is according to the way God is seen and known, he is not the same, but answers to what God is, and is set forth as him in whom God represents Himself. The conscious centre of reflective power, though dependent on God, or not really representing Him, but so void of evil that it might be so, and his consciousness towards God abide, that he might consciously be in the place which was His image. The Viceroy has the Kings power, not his own, or he is not one, but has the Kings power, i.e., not in efficiency necessarily, but in title, and place towards those below him  have dominion and power is another thing. 

    But the peculiar place of man is most remarkable, he must be very miserable or very happy. No doubt, now, it is necessarily so, more than in Adam, because the knowledge of good and evil, and of God through the death of Christ is come in. But there was real likeness  no evil in man  though no holiness and righteousness and intercourse with God, free. A mind  I do not mean reasoning  having capacity for it, in communicated thoughts and feelings, as we know from his history in the garden  that which God could appeal to (not mere conscience), as competent to receive, and enter into, and return, as impressed, His thoughts; and so Adam even when guilty can, though wickedly, still about that which God is cognizant of. This is an immense point. 

    In Adam, where art thou? we have natural relationship recognized; the woman thou gavest me, though thoroughly wretched, and wicked, yet deals with God, as the object of, and cognizant of His doings. And so does man now, though presumptuously, and wickedly. So God with Cain; he is able to understand Gods moral reasoning. Now this was rightly so, less conscience before the Fall; he would own God, know goodness, know power, feel His goodness, know his place, know the beasts, know Eves; have Gods mind in respect of Himself, and His ways in creation; was competent, as looking to Him, to act naturally from him in his created place. All this was a great matter; in all this he stood alone. But the image was the place, the likeness, glorious as it was, was needed for it; the how is not stated here, it is the fact that is stated. 

    Yet of course the word means, generally, something, but if I say That man is very like his father, it is the fact, without saying what all the points of resemblance are, though, of course, there are such, but the fact strikes, when I may not yet see what it is in distinctly. And the fact here, as it is like God, is the important thing. I have no doubt it was in simply answering to the mind of God; a very different thing from reasoning to draw a conclusion, which is the proof of ignorance, and the opposite to what God does. 

    We can easily understand that, if God breathed into his nostrils the breath of life, there must have been in kind, and capacity of being, what answered to Gods nature, but in responsibility personally. It was as a creature  let us make, so God created, but in making He breathed into his nostrils the breath of life. Hence in his living soul there was necessary association with God, or, as a sinner, exclusion with a natural capacity of enjoying the sense of it hidden for a time. It is not here a question of what the affections towards God were, but of the natural capacity; so Elohim speaks to them, which He did to none else, even when He blessed them, besides much else. 

    The angels are never said to be created in the image and likeness of God, as man is; I suppose they have the knowledge of good and evil, and so in creature righteousness and holiness, are so far more what God is. This, man had by the Fall, the man is become as one of us, knowing good and evil; this, therefore, was not the image or likeness. 

  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 2 (JND 35)

    Genesis 2

    The delight of God  intelligence as to the mans creation. 

    The inheritance of delight, and the wife taken out of him while sleeping. 

    This is all in responsibility of obedience. 

    NOTE.  The heir or governor is also spoken of as being born of the woman, i.e., when fallen, for so great is the grace in purpose  made out of the man in accomplishment in evil  He born out of the woman; marvellous grace  for neither is the man without the woman, nor the woman without the man, in the Lord, but the man was created first, not the woman, and the woman being deceived, was in the transgression, but as the woman is for the man, so is the man by the woman, quod nota, for, as we have said, it is marvellous grace. 

    Howbeit this chapter is the creation or forming the delights of God, and of him whom He had created. 

    I doubt the order (verse 4) eretz vshamayim (earth and heavens) is changed without design; we are here descended to the present ordering of the earth, and earthly heavens  yet hanging on the original creation. 

    In verse 7, man, dust from the ground. There is no forming spoken of for animals  life was a different thing, though real, for here man becomes a living soul by Gods breathing into his nostrils. 

    In verses 8, 9, the planting the garden is a special act of power and will, as verse 9 shows  verses 8, 9 have no time here, save putting the man into the garden. I cannot but think, verse 10, that the force of the passage is this, and a river went out from Eden (not the garden)  that practically stands by itself  then its object, to water the garden; then, a river system going forth, it separated itself and became four sources, i.e., of large streams, which flowed through the countries elsewhere. Ethiopia (margin Cush) is then a difficulty as to what country. 

    In verse 22 we have another character of a creative act  He builded it into a woman  it was no doubt creation, but formed, as to its materials, out of the rib. 

    In verse 23, these words, zoth (this) and hap-pa-am (the time) are to be noted, because they connect this with all that went before, as to the beasts, etc., and the same word is used in verse 19, vay-ya-ve (and He brought). It is a remarkable and interesting proof of who the Lord Jesus is in Ephesians 5:27 - 30, particularly in verse 27; note both the points are united. 

    Note the intelligence of Adam and his knowledge of the mystery of the womans creation; so, I suppose, the names of the beasts were right, only here the point is dominion  this is so, as to woman, for he gives her a name, but owns she is part of himself. This time it is so, as indeed the name shows  part of himself, but subject  he can give her a name, himself too  she was taken out of Adam, but Ish; so, no doubt, she is divinely called, but Adam gave her the name from himself, and to himself in giving it. All this is very striking. 

  
    GENESIS TWO TO FOUR (JT 2)

    Genesis 2 - Genesis 4

    Following the course of the days in chapter 1, viewing them as indicating the order in which God works in mens souls so as to lead them into His sabbath, it is evident that the sixth day brings the work to an end; for on this day man is created so as to exercise dominion over all that had been made. This was the completion, or top-stone, of what God had designed. God created man in his own image, in the image of God created he him; male and female created he them, Genesis 1:27. In type this is Christ and the church as seen in Ephesians 1. 

    When this shall have been literally accomplished, when Christ and the church are set over all things, Gods rest shall ensue. God will rest in his love, (Zephaniah 3:17) but He shall rest because His work is completed. The sabbath is cessation from labour, Genesis 2:2,3. On our side, on the side of human desire prompted by the Spirit, there is nothing more to be prayed for when the Kings Son is recognised as on the throne. The prayers of David the son of Jesse are ended, Psalm 72:20. 

    We learn from Exodus 31:17 that on the seventh day God rested and was refreshed. This may be applied to Christ as Man here on earth, for in Him God rested. There was the expression of the Fathers delight, and the Spirit descended and abode upon Him. But in the full thought of it, the sabbath refers to the period when God shall rest (all His counsels accomplished) in a renewed creation headed up in Christ. 

    Chapter 2 deals specially with man, his origin and nature: the scene of delight designed by God for him; the law by which he was to be governed there; his intelligence as indicated in his naming the animals, etc. and finally the origin and nature of her who was to be his companion. It is Christ and the church brought very close to our eyes. Chapter 1:26, 27 foreshadows Christ as man according to Gods counsels, but chapter 2 presents the historical side. Viewed in this light, the church is derived from Him. Adams intelligence is particularly seen in the name he gives the woman: This time, he says, it is bone of my bones and flesh of my flesh: this shall be called woman, because this was taken out of man. Genesis 2:23. He recognised himself in her. The source whence she is derived is that view of the church which this type furnishes. 

    Chapters 3 and 4 go together. The third sets forth sin in man as active against God; the fourth shows it as working out in man against his brother. The presence of Christ here on earth brought fully to light, in all its depths, the working of sin in this double character. In testimony the Lord was here on the part of God, and mans hostility to Him was hostility against God; but Christ was, personally, the righteous Man here, and on account of this He suffered also. 

    Adams responsibility in the garden was entirely negative, but he typifies Israel as placed under the law. Compare Hosea 6:7  read Adam instead of men. Israel not only broke the commandment, but when Christ was given as a covenant to them (Isaiah 42:6), they refused Him. Sin against God was thus consummated. In the presence of all this breakdown of man as in responsibility, everything centres in Christ; the seed of the woman. As coming to earth, He should be attacked by Satan, for it is as walking here that His heel was exposed; but the serpent should be utterly overcome. There is then light in regard to life; Adam calls his wifes name Eve, because she was the mother of all living. Doubtless this is based on what God had said of her seed. Then Adam and his wife are clothed with that which necessitated the death of another. There is light in all this, and thus we can account for the character of Abels offering. 

    Abel is Christ as the righteous man here on earth. He is not only a figure of Christ  the substance was there; that is, Abel was personally righteous. When lawlessness prevails on earth God brings in a testimony to righteousness. This is not only a written record, but righteousness expressed livingly in a Man among men. This righteousness is not inherent in a son of Adam; it is to be found in Christ only, and hence Abel was derived morally from Christ. Since Adam broke down, there can be no testimony for God in man save Christ, and so each of the men of faith mentioned in the Old Testament represents Christ in some given aspect. Abel, as we have been saying, is typical of and expresses Christ as the righteous man; Enoch, Christ as walking here under the eye of God for His pleasure; Noah presents Christ as a preacher of righteousness; Abraham, Christ as utterly apart from mans world and so the depository of Gods counsels; Isaac shows us Christ risen, He through whom the blessing is made effective; Jacob, Christ in relation to Israel; Joseph brings before us Christ rejected by Israel, but glorified among the Gentiles while Moses presents Christ as ordering and governing the house of God. 

    Cain is, figuratively, the Jew, viewed as murdering Christ. Sin, as we have been saying, works out in two directions  against God, and against mans neighbour. Christ, becoming Man was mans neighbour; but man, as represented in the Jews, slew Him. The Spirit of God, in the New Testament, lays bare the cause of Abels death: Wherefore slew he him? Because his own works were evil, and his brothers righteous, 1 John 3:12. 

    Genesis 4, therefore, is an outline of Jewish history as seen in Cain and his posterity. Cain typifies the Jew as we may see him in the different countries of the world at the present day. But although driven out from the presence of God, and a fugitive and a vagabond, yet God sets a mark upon him; and woe be to the person or nation who slays him. Lamech ends the line of Cain, and he acknowledges that he had slain a man to his hurt. I have slain a man to my wounding, and a young man to my hurt. Genesis 4:23. This acknowledgment shall be found with the Jews in the latter days. Then Seth (Christ) is introduced, and men call on the name of the Lord. Genesis 4:26. This suggests the introduction of the millennial state of things. 

  
    THE VIRTUOUS WOMAN (JT 3)

    Proverbs 31:10 - 31; Genesis 2:18 - 24

    I desire to say a word in regard of headship, and to seek to show how Christ is reflected here in her to whom He stands in the relationship of Head. The idea of headship is not limited, as most of us know, to the church; it has a wider bearing. A man may be head of his business, head of his family, and head of his wife; each connection suggests a different idea, and it is evident the last is the most intimate. I venture to read from the book of Proverbs because I think it suggests that which underlies the relationship that has been formed between Christ and the assembly; that is, family affection. The book of Proverbs, as many of us have observed, is set in connection with the family; and it was a primary thought with God that He should surround Himself with an order of beings who should stand in relationship with Him as a family. That order of being is man. That is, Wisdom, personifying itself in the early part of the book, intimates that the order of being it had set its mind upon was man. So intensely engaged was Wisdom with that order of being that it rejoiced in the sphere in which man should be placed, in the habitable part of his earth, Proverbs 8:31. And then we find, when it comes to the order of being itself, that it is intimated that it would delight in the character of sons; my delights were with the sons of men, Proverbs 8:31. 

    Now I think that gives an idea of the point of view which is taken in the book of Proverbs, and it is remarkable that the writer of the book specially speaks of himself as in that peculiar relationship. He was in the relationship of a son, he tells us, to a father, tender and only beloved in the sight of my mother, Proverbs 4:3. Solomon is seen in many connections in the Scriptures, and is a type of Christ in many relations but in this respect he is a type of Christ as having a unique place with God as Man. So that whilst we are related to Christ as His brethren and as His companions, we must ever bear in mind that He has always His distinctive place. In whatever relation the Lord is presented in Scripture you will find that there is always in regard to Him that which distinguishes Him from all others. 

    Now, if you consider the Lord in regard to sonship, it is perfectly clear that it was in the mind of God to have a company of sons. And in that company He would find continuous sympathy. Hence we are told that when the foundations of the earth were laid the morning stars sang together and the sons of God shouted for joy, Job 38. We thus have the clear intimation that God intended to have a company near Him, observant of all that He was doing, and being all that they should be in the relation of sons. You will find that the idea of sons is carried all through the Old Testament. I cannot dwell upon it, but it is alluded to, for instance, in the book of Job. In the early operations of God the sons were sympathetic with Him, and upon the earth they present themselves before Him, and they have God before them. 

    Well now, the Lord stands in relation to the sons, but you will find that the Spirit of God in the Old Testament carefully guards His personal distinctness. In Genesis we find an allusion to it in Isaacs relationship with Abraham. God says to Abraham, Take now thy son, thine only son Isaac, whom thou lovest, Genesis 22:2. That is a type of Christ in the unique place in which He stands in relationship with God as an only one. It is in that character that He comes out from God and unfolds to us what is in the heart of God; that is, that He will have a company like Himself. And so the book of Proverbs anticipates Christ, for it is only in Christ that you find in a spiritual way the relationships which are contemplated in the setting of the book. 

    Now in the closing chapters you have two prophecies. Chapter 30 is a distinct prophecy by itself and chapter 31 is another. After the light unfolded by Wisdom has taken effect, the spirit of the prophet looks on to a set of conditions that should prevail. If you look at chapter 30 you will find, as has often been noticed, six sets of four things each, and these conditions arise consequent upon the unfolding of Wisdom. I need not say that the unfolding of Wisdom was in the ministry of Christ. The ministry of Christ involved the preaching of Wisdom, the teaching of Wisdom, and, furthermore, a full unfolding of the history of Wisdom itself. The ministry of Christ brought into evidence the children of Wisdom. According to the point of view presented by the gospel of Luke, Wisdom is justified of all her children, Luke 7:35. What you find is that the children of Wisdom are set up here in the midst of those adverse conditions, and that without any alteration of the conditions they fully justify Wisdom. 

    In chapter 30 we find these different acts of four each. I only refer to it as pointing out the conditions in which the children of Wisdom are placed in this world. The prophet speaks of four evil things, four insatiable things, four inscrutable things, four odious things, four weak but wise things, and lastly, four stately things. I take it that the things that are weak, but wise, refer to christianity. So that chapter 30 announces prophetically the conditions in which we are placed here as illuminated by the ministry of Wisdom. The conditions in which we are found are left as they were, but Wisdom is justified in all her children. Although the early christians were outwardly extremely weak, they were exceedingly wise, they looked to the future, and they were comely in their going. 

    Now chapter 31 is, I think, a prophetic view of the assembly seen in relationship with Christ; and it is of that I wish to speak. I read the passage in Genesis 2 to show how the relationship is formed. Nothing can be greater for our souls to apprehend than the wonderful place that we have as viewed in the light of Christs resurrection, for it is in that light that we are suited to be united to Him. To make my thought clear, I would seek to point out that what we are here as individuals in this world is one thought, and what we are in relation to Gods purpose as united to Christ is another point entirely. In regard to the first, we may look upon christians here in this world as Gods family. Nothing can be more precious to the soul of the christian down here than the consciousness that he is a member of Gods family. 

    I take the family of Bethany; that is, Mary, Martha and Lazarus, as representing in type the family of God. What you will observe in that family, beloved friends, is that they were, as presented to us in Scripture, parentless. Nothing is said about their parents, and this aptly describes our own actual condition here. The Lord severs His connection with His natural relations in John 2. He says to His mother, Woman, what have I to do with thee?, John 2:4. He was engaged in His divine ministry with that which was spiritual, not with that which is natural; He was there in regard to a spiritual order of things, forming links between souls and God in a spiritual way. God is a Spirit (John 4:24) and if souls are to be set in relationship with God it must be in a spiritual way. Hence His mother had no title to make suggestions to Christ in regard of what He was doing spiritually. He would introduce the new wine, but He would introduce it of Himself, and He did. But whilst He refuses the natural relatives, John, in the development of his gospel, brings to light another family, which the Lord takes up, and we are told that He loved them all. He loved Martha, and her sister, and Lazarus, John 11:5. The Spirit of God is careful to emphasise that He loved each and all. 

    Now, what I wish to point out is, that as Gods family here in an adverse world the Lord knows our name; He knows every member of the family by name. If one of His family goes into death, as is possible, Christ will abolish death because it has touched that family. It was in the presence of death, as having broken in upon the family at Bethany, in the person of Lazarus, that He was moved in His spirit. He was deeply moved in His spirit; a member of that family had gone into death, and the heart of Jesus was moved because of the presence of death as holding a member of that family which He loved. So if death touches us, and it does touch us, what do we find? You find that the Lord knows your name even there. Be the circumstances ever so dark, be Satans power ever so great, the Lord knows your name, just there, and He calls you by name. He says, Lazarus, come forth!, John 11:43. Now, that is the Lords attitude to Gods family. He takes you up as He finds you. He takes you up according to your identity as born into this world. You are known in this world as born into it, and the Lord takes you up just there, so that in all His dealings with you He makes you to know His divine interest in you. He calls you by name. 

    Now I want to show you also that each has another name. The names that prevail in this world under the government of God do not prevail in the spiritual world, which world must be ordered by Christ. He has come out of heaven, a new order of Man; the second man, out of heaven, 1 Corinthians 15:47. He is Gods Son, who has come out of heaven in a new and spiritual order, and what comes to light is that He gives names to all His own. The conditions that prevail under the government of God here, whilst they become the way of the expression of divine love to us, cannot prevail in the world of Gods counsels. That world must be ordered and dominated by Christ. 

    Hence you find in Johns gospel that the Lord gives a name to Simon. It is not a question of what he is; it is a question of the Lord having authority to give him a name, and He does so; he is to be called Cephas (Peter), because it is Christs will that he should be called Peter. If there is anything that we should maintain clearly in our souls, it is the sovereignty of divine Persons. You should never think of divine Persons acting automatically. They act sovereignly, and hence we see in Johns gospel that if the Lord gives a name, He gives it sovereignly; He has title to give it. 

    Now, I want to show you how it is that the name the Lord gives in the spiritual world, whilst it is given sovereignly and unalterably, expresses what the thing is. We see this in the case of Adam; whatever name he gave a creature, that was its name. That is a point, the name; that has to be considered. As I have said, He took account of Mary, and Martha, and Lazarus, as they were, and He called them by name; but when you come to the spiritual side, what comes to light is that He gives them a name with divine intelligence. That leads me to the passage I read in Genesis 2. The Spirit tells us, that among all the lower creatures there was not a helpmeet found for Adam. In all the host of Gods creatures there was no helpmeet, no one suited for Adam. Yet there Adam was, head of the creation, acting with the intelligence suited to it; 

    as each creature was brought to him his intelligence shone in the name he imparted to it, but then the Spirit tells us that he was without a helpmeet. 

    Now, what I wish you to dwell upon is the antitype, not the type; but after the deep sleep of Adam is past, and the woman is builded, God brings her to him, and he is put to the test. Eve is brought to him; she is a most wonderful creature, and in no instance does Adams intelligence shine so brightly as in the name he gives her and in his explanation of the name. He says to Jehovah; This time it is bone of my bones and flesh of my flesh. That is, referring to each creature as it had been brought to him, he says to Jehovah: This time all is changed; This is now bone of my bones, and flesh of my flesh: she shall be called Woman, because she was taken out of Man. 

    Thus viewed in the light of Christs death and resurrection, we receive a new name. I am not now speaking of what we may receive individually, but of what the assembly is as the counterpart of Christ. He deliberately considers her. When Mary Magdalene came to the Lord in resurrection, she would have renewed the old associations; she would have renewed, as it were, the connection with Bethany. I do not say she was of Bethany, but she represented the family that had affection for Christ whilst He was here upon earth. The Lord says to her, Touch me not, John 20:17. The earthly associations must give place to the heavenly. Touch me not, for I have not yet ascended to my Father; but go to my brethren, John 20:17. There is the name  my brethren. That is the name that the Lord gives us. It expresses what we are to Him in virtue of His resurrection  the brethren of Christ. Now what are the brethren of Christ? What marks them? The sons of God are marked by dignity and liberty. What marks the brethren of Christ? What was Christ down here? 

    He was a new order of Man; a heavenly Man amongst men, and what marked Him was the tenderest solicitude and care for the welfare of His own. This shone out in chapter 13. It shone at the Supper. That was the spirit of Christ, and it was by that spirit fully set forth in His death, that the love of God was expressed. It is in the light of that that the brethren of Christ are formed. The thought of brethren is that of mutual affection. We stand in relation to Christ, and in relation to one another, beloved friends, in mutual affection, and the Lord views us as being wholly derived from Himself. We have our origin in Christ with no history prior to that. In this connection we stand related to Him, but not in earthly associations. Mount Olivet is in type the scene of heavenly associations. Hence when all was over, after the Supper, they sang a hymn and went to the mount of Olives. He had been accustomed to go there before; in John 8 we are told that He went there; the disciples went to their own homes; Jesus went to the mount of Olives, John 8:1. It was His own retreat, and now He leads His disciples there. As His brethren in resurrection we have heavenly links and associations. Our origin is from Him, and He gives us a name that describes what we are. This time, says Adam, it is bone of my bones and flesh of my flesh: this shall be called Woman, because this was taken out of a man. 

    Well, it is to that company that Christ is Head, and His headship is known in a spiritual way. I refer to that just for a moment, because upon it depends what is intimated here in Proverbs 31, in the woman of worth, the virtuous woman. If the assembly is not set up in heavenly relationship with Christ she cannot fully set Him forth here. Her testimony is peculiar to herself, and it depends on her knowledge of Him as her Head, as having given to her a name. I would ask you, Have you any idea of having received a name from Christ? It is well that He knows us by name here, where, under the government of God, we all have names, but it is an entirely different thought to be conscious of having a name from Christ in a spiritual way, to be conscious that the name He has given you is a name that involves your qualification to be united to Him. Adam says, This time it is bone of my bones and flesh of my flesh: this shall be called Woman, because this was taken out of a man. That, I believe, sets forth the Lord Jesus, giving a name to His assembly, and the form the testimony has taken during the interval of His absence is of a feminine character. The testimony has taken form in the Woman; the Man is out of sight. He is in heaven, and if the Man is not in evidence here, what does that bring to light? It brings to light the character of the Woman. The absence of Christ has become the occasion of the testing of the character of the assembly. 

    In Proverbs 7 the wicked womans husband is away; she says, the goodman is not at home, he is gone a long journey: he hath taken a bag of money with him, Proverbs 7:19,20. She has no regard as to how long he is going to stay away, and she is utterly unfaithful to him. She represents that which had a place in relation to Christ, but has proved to be utterly unfaithful to Him and a corruptress of the world. 

    But what is found in the woman of worth is that she thinks of her husband, and what is more precious still, he has full confidence in her. The heart of her husband doth safely trust in her. Now, if you consider the assemblys position here in regard of Christ in this light, it opens up a wonderful field for instruction. As I have been saying, chapter 30 gives us a prophetic outline of the conditions that prevail in the world, while chapter 31 gives us an outline prophetically of the history of the assembly viewed as in relationship with Christ. Therefore we have described in it the true features of the assembly while the Lord is away. 

    Now, the question arises as to where we are while Christ is absent, where we are in regard of our hearts, our labours, our testimony and our walk. What is it that controls us? Well, I can conceive of nothing that maintains christian testimony at its proper standard, but the light in our souls of our heavenly association with Christ. We are called to that. We have the first place with Christ. We are that family that has the first place in His affections, and, as thus privileged, we have the honour of maintaining for Him whilst He is away. 

    As to the type set forth here, the first thing noted is that this woman of worth is very rare, and then that her husband safely trusts in her. I think it ought to appeal to us in a direct way as to whether the Lord can commit anything to us. Now it seems to me the Lord has graciously committed something to us, and when I say us I mean the assembly. I would never use the collective expression in regard of christians in any other light than that of the whole assembly. The Lord committed a great deal to the apostles. Nothing can exceed the beauty of the early chapters of the Acts. There was a company gazing up as Christ went into heaven; they loved Him, and when the cloud received Him out of their sight they were marked by respect for the authority of the Scriptures. For the moment the Scriptures were the sole authority recognised by the apostles. And besides this, they were united in affection and they were all together in one place; they were all of one accord, for they loved Him and loved one another; and it is to that company that the Lord Jesus commits His interests. How much He committed to them! All the vast interests that belong to Christ were committed to that company. Think of the weight of responsibility laid upon them, but, beloved brethren, they were true to it. The Spirit of God shows us that at least for a moment there was a complete answer to the trust and confidence of Christ; they maintained in affection what He had committed to them. 

    It seems to me that the Lord has committed something to us. I have no doubt that in speaking to Sardis the Lord alluded to the great light of the Reformation. Great light had been vouchsafed, and they were to remember what they had received and heard. But when He comes to Philadelphia He can address the church and say, thou hast kept the word of my patience, Revelation 3:10. There was the answer to His confidence; it was not misplaced. The Lord had committed something to her and His confidence was not betrayed. His commendation is this: thou ... hast kept my word and hast not denied my name, Revelation 3:8. There is the virtuous woman, the woman of worth. After Ephesus there is no real answer to Christ in the assembly until you come to Philadelphia, and there there is complete evidence of an answer to the confidence of Christ as to that which He had committed to her. 

    Surely it is a matter of great concern what we are going to do with what the Lord has committed to us. What are we going to do with it? I am not assuming to lay a burden upon any one. It is a question of what we are going to do with what the Lord has committed to us. I doubt not that the traits of the virtuous woman will continue to the end, notwithstanding the ruin. She goes on, and what marks here is that she is true to what has been committed to her, and she makes the most of it. She is active to promote the interests of her husband. She knows her head, so that everything she does is done in order. If it be a question of the order of her house, she looks well to it. There are those who make light of order in the assembly, but be assured of this, that the virtuous woman is seen in the order of the house, and she looks well to the ways of her household. Whatever feebleness there may be, there is nothing tolerated that would bring discredit on Him to whom the house belongs. 

    I cannot dwell upon the detail only to point out one other thing, and that is, in result, that He who has been, as it were, out of sight is known. The headship of Christ is a practical thing. Now the woman is in evidence, and the great result is that when the time comes for Him to sit among the elders of the land to take a public place, He is well known. He is known through His wife. Her husband is known in the gates. In the future Christ will be identified by that which is of Himself which the assembly sets forth. 

    What that means for us is, that the spiritual order of things which is to prevail in the assembly publicly is already established there now. Every feature of the order of things that God has in His mind is to find its answer in the assembly, so that the world to come, whereof we speak (Hebrews 2:5) is already witnessed to. It is known in testimony now through the virtuous woman. Hence the great importance of virtue. What I understand by virtue is ability to refuse what is evil and to maintain what is good. If you have those two things you have what Christ has confidence in; and hence you have testimony. So that when the Lord arrives He has not to announce Himself again, He is known in the assembly; Her husband is known in the gates. 

    Well, it is evident, as I have been saying, that it is of immense importance that we should apprehend our calling. The wonderful place that we have as viewed in relation to Christ risen from the dead, and having a name received from His own lips (Remember that!), involves that we are in every way suited to be His companions in heavenly glory. But in the meantime we are placed down here where all is adverse and our virtue is put to the test, and wherever the test is answered to there is witness for Christ. So that in the future He requires not to announce Himself again; He is known already, and when He takes His place among the elders of the land (that is, publicly) he is known in the gates. 

    The Lord grant that our hearts may be true to Him for the little while. You may depend upon it that the enemy is doing all he can to take away from us what God has committed to us, and our responsibility is to maintain tenaciously every interest of Christ until He returns. 

  
    DIVINE INFLUENCE (JT 6)

    Genesis 2: 8 - 10; Ezekiel 47: 1 - 5; Revelation 22: 1, 2

    My desire is to show the various phases of the source whence divine influence flows, and I take up the figure of a river as representing this influence in Scripture. A river represents a source of influence. In some instances it is found to be a bad influence. As a matter of fact, whatever you find of God in the Scriptures is sure to have, in some sense, a counterpart on mans side; that is, God would influence man, but Satan would also influence man. Satan would have his river; but one is encouraged in taking up the figure, because Satan did not introduce the first river. 

    In the first Scripture I read the source of the river is Eden, the sphere of delights, or pleasure. In the second Scripture, the source of the river is the house of God. In the third Scripture the source of the river is the throne of God. I want to speak of these different phases of the influence that God proposed to exert over man. 

    We are all under some influence; it is quite impossible that any of us should stand alone. It is quite impossible that any one could stand in this world without coming under some influence. And the question is, what influence are we under? That is a serious question, especially for young people. And I do not mean simply the promptings of your own heart; they are never right, but I do not refer to them now. I refer to what is outside you. You are under some influence, and that influence may have gained on you according to your natural proclivities. It may be the influence of the world of pleasure and this counteracts the sphere of delights; or it maybe an influence from the religion of the world, that would counteract the house of God; or it may be an influence from the political world, 

    the side connected with rule and government, and that is opposed to the throne of God. I am not calling in question the rulers of the different nations; they are not to be set aside; we are told to respect them; I look on them as a divine provision for the moment, and the worst kind of government is better than none. But what I refer to is the moral influence that issues from the political world. Think of the dark counsels that lie behind the governments of this world, the sinister motives of those who pretend to govern men. 

    What you find in the river that flows from Gods throne is that it is clear as crystal. Can you see through what is going on in the different governments of the world? Are they transparent? No, there are dark counsels behind them, and they permeate down to the lowest strata of the political world. Their influence is not like that of the water of life. It, is not life-giving, but death-giving. 

    Then look at the world of pleasure: Go down the main streets of the towns and cities or anywhere where there are houses of amusement. What an influence over the young, and over the old, too. There is a deadly stream issuing from that source. 

    Is it life-giving, clear as crystal? No, it is dark and death-giving. 

    Take the religious world, which assumes to be the house of God. Organised earthly religion is opposed to God. God has abandoned it. Ye shall neither in this mountain, nor yet at Jerusalem, worship the Father ... But the hour cometh, and now is, when the true worshippers shall worship the Father in spirit and in truth. Organised religion is, in that sense, abandoned by God. And to go back to what God has given up is apostasy. I am not using strong words, but mild ones. Scripture uses stronger ones. To go back to what God has abandoned is apostasy, and from that apostate system issues a death influence. 

    I have classified the influences under three heads: firstly, the world of pleasure; secondly, the world of religion; and thirdly, the world of politics. You are under some of these influences if you have not bowed to the Lord Jesus. 

    I take the last one, mentioned in Revelation, that is, the throne. God has set Christ in heaven. God hath made that same Jesus, whom ye have crucified, both Lord and Christ, says Peter. If God has done that, He requires you to respect what He has done. He has placed Christ on the throne, and He looks to man for submission. And how wonderful the result of Peters address! Three thousand were convicted of sin, saying, Men and brethren, what shall we do? You crucified him, says Peter, and God has made him Lord and Christ. They were  pricked in their hearts. It is a wonderful thing to be pricked in your heart. It is hard for thee to kick against the pricks, the Lord says to Saul. It is a terrible thing to resist God. I have seen it, and it ever ends in disaster. You cannot do it with impunity. 

    Instead of reproving Saul of Tarsus with bitter taunts, as He might have done, the Lord said, It is hard for thee. What grace in this! And is it not hard for you? You have to resist your praying mother and father, and your, perhaps, Christian friends; and your conscience has no rest at all. You may assume a very composed exterior, but your conscience has no rest. It is hard for thee. Those words were fraught with grace. The Jews were pricked in their hearts. They did not say so, but there is better evidence; the Spirit says so. They asked what they should do. They were told what to do. They were told to repent, and that not in bands, but every one of you; and what were they to receive? The gift of the Holy Spirit. By bowing to the throne you get the Spirit. What an influence the gift of the Holy Spirit is! See the effect it had on them. Was there ever such a power for good in the world as was evidenced on the day of Pentecost? There was a mighty power for good introduced, and it was there for those who bowed to the throne. I love the description the Spirit gives, clear as crystal. It is divinely described. 

    In Genesis 2 the influence proceeds from a source of pleasure. The river did not have its rise in the garden, but in Eden; and it was intended to influence the garden. Flowing into the garden as a river, it becomes universal in its influence. It becomes four. When the Spirit of God came into the world to the Lords people they became evangelical. They said virtually, All must come under the influence of this. This river was parted and became four. Four in Scripture usually refers to what is universal. It refers to the geography of the spiritual world. 

    There is such a thing as divine geography. The four streams or heads flowing out of Eden allude to it. The source of the river is a sphere of delights. The Spirit of God has come out from the Father and the Son. It has come from that source; it flowed in here, and coming in here it became parted so to speak. You all remember the character in which the Holy Spirit came, as parted tongues, as of fire, and it sat upon each of them. And thus the testimony was, We do hear them speak in our tongues the wonderful works of God. What an influence that was, carried north, south, east and west! It was a wonderful and blessed influence, coming out from the Father and the Son. Has it not flowed in a westerly direction? It has flowed in all directions. The saints of early days became evangelistic; the river flowed in four distinct streams. The question, as I said before is, whether your heart has come under the influence? It is the source of real pleasure; there is no other. There is a verse in the Psalms which says, There is a river, the streams whereof shall make glad the city of God, Psalm 46: 4. The mind is directed from the singular to the plural, the streams. The influence became diversified, and what is the effect? The streams make glad the city of God. Think of the infinite joy that exists between the Father and the Son. The Spirit of God has come out from that holy sphere. Is it not a gladdening power? A joyous influence? The happy faces of many Christians are a testimony to that, but, alas, there are many whose hearts are not glad; they are true believers, but they are not glad. There is a river, the streams whereof shall make glad the city of God. I would transfer the figure to those who believe. Why are you not glad? There is that mighty source issuing from that sphere of delights to make your heart glad. Are you seeking gladness in mans world of pleasure? Whosoever drinketh of this water shall thirst again. The gift of the Holy Spirit, viewed in the light of what I read from Genesis, is a gladdening influence. You ought to get into touch with the streams that make glad the city of God. I would emphasise the universal influence of it. 

    In Ezekiel it is not the universal influence. What you get there is the infiniteness of it. You cannot compass it. It was measured to four thousand cubits, and then it was a river, impassable, a river to swim in. That is what you want. It is a wonderful thing to get your thirst quenched and your heart made glad, but look, a river to swim in! That is a wonderful thing, and that is what I call deliverance. 

    You are free of the world and the flesh there. From whence does the river come? From beneath the house, beside the altar of God. Jesus suffered for that. The altar was the place of suffering: the offerings were sacrificed there. Think of the Lord Jesus Christ delivering Himself up in love for us! 

    He offered himself by the eternal Spirit, without spot to God; and so this wonderful influence, the Spirit of grace, has flowed out. It is impassable, but you can swim in it. Many, alas! are only up to the ankles, maybe up to the knees, or the loins, but you want waters to swim in, a river that could not be passed over. Whilst the river is the Holy Spirit, unquestionably, it is the Spirit of grace. It is the Spirit adapted to human needs, and meeting man down here, and having the water of life. It flows from beside the altar, and everything touched by it lives. You see in the verses below that fishers were there. That type of death (the Dead Sea) is rendered living. From the north to the south there are fishers. There were no fish there, but the river changes the whole scene, and so their fish shall be according to their kinds, as the fish of the great sea, exceeding many. 

    In the last scripture I read, you have the waters described. It is not the extent, nor the breadth; it is not the universal character of the river for there are no streams. What we are engaged with is the kind of water. It is clear as crystal. It is wonderful to look into that. You come in among the Lords people, and you find there transparency. Go into the world, and you find double dealing everywhere. The world is marked by deception, but among the Lords people normally there is respect for the authority of Christ, and for His commandments. You find there love for one another; the saints are free with one another. Practically, you can see how important it is, if we are to be here in testimony for the good of others, to be transparent. The river is clear as crystal. Wherefore putting away lying, speak every man truth with his neighbour, Ephesians 4: 25. If you have stolen, steal no more, but labour and give to others. What transparency! How good and how beneficial! The river of the water of life is clear as crystal. There is a street in the city, and you can walk there. Can you walk in the world? There is not a single road morally. But you can walk in the city of God alongside the river. It is accessible on either side. Do, you think that any sect in the world is placed there? Every sect is one-sided, but there is no one-sidedness, no partiality in connection with the river of God. And what is there? There is the tree of life, and no longer guarded by the cherubims; but on either side of the river; and even the leaves, what you see in the most casual way, they have healing in them for the nations. Such is the source of influence that issues from Gods throne. 

    Then you get the great issue of Gods dealings from the outset, when all that sin has brought in is removed. Then we shall see His face. You cannot fail to see that there is at the present time an influence for good, and the question for your soul to answer is, are you under it? If not, you are under one of the other three influences, the world of pleasure, or of religion, or of politics. May the Lord draw you from each by bringing you under the influence of the Spirit! 

  
    THE GENTILES RESERVED FOR BLESSING (JT 6)

    Genesis 2:15 - 18; Galatians 3: 8 - 14

    It is an important thing in considering the ways of God with the race of men to see that He divided them up into nations in mercy. In other words, it was His mode of preserving the nations from excessive lawlessness. There was lawlessness, I need not say. Genesis 11 records for us, as is well known to many here, the resolution on the part of man to build a tower and a city in the plain of Shinar. It was a distinct resolution arrived at; and not only arrived at, but deliberately carried into effect. 

    We must not conclude that lawlessness is without method; lawlessness in the world has become organised; and one often notices this, even in individuals, deliberate, carefully planned sin; not simply the outcome of a rash outburst, as in young people, but sin deliberately planned and carried out with a measure of what we may call intelligence. Now, that is the kind of lawlessness God abhors. That is what marks the present world; and that is what is seen in Genesis 11. One said to his fellow, Go to, let us make brick. Everything is carefully thought out; and I have not a doubt but that the building, the workmanship, was excellent; and the material excellent of its kind; and all was carefully carried out. The Spirit of God records for us the end in view. Nothing is omitted: Let us build us a city, and a tower whose top may reach unto heaven; and let us make us a name, lest we be scattered abroad upon the face of the whole earth. All that without God. 

    Now, what I want to show you is that in the presence of all that, God comes down; not simply did He look down, as we read in the Psalms, but He came down. Now, think of that; men may plan out a course of sin for themselves; a course which disregards every moral principle; think of that; and God comes down to see what they are doing. He comes near to you to see what you are doing, and, if possible, He is going to restrain your doings. If you are not to be converted at the moment God will hedge about your ways; wondrous mercy to have your ways hedged about by providential dealings on the part of God. The eye of God has been upon you from your birth. It was upon Paul; God had carefully separated that man in His mind from his birth; and I doubt not he hedged his way about; He saved him from many a sin; and so He does to each one of us. There is not one in this room tonight, converted, who, if he reviews his course even in his unconverted days, cannot recall how God stood between him and evil, when his heart would have led him into it; God stood between him and it. God, in that way, is reserving you for blessing. Now, that is a point I want to make clear; that there is divine reservation for blessing; not for cursing. 

    Well now, God came down to take account of what was being done; He surveyed the work, and the consequences of the work. He said, And now nothing will be restrained from them which they have imagined to do. Think of the mercies of God surrounding you, hedging you in so that you should be restrained. They would be restrained from nothing; their aspirations would exceed all bounds. If they succeeded in this, they would attempt something more; one sin precedes another; one act of lawlessness but paves the way for a more heinous one. How merciful, if God hedges you about, and saves you from additional lawlessness; the present is bad enough, but it could be worse; every sin but hardens you, and paves the way for worse. 

    God had foreseen the time when Christ should appear; He announced it to Abraham, and that He would as a result reserve the nations for blessing. I want you to take note of that. God divided the nations so as to preserve them for the blessing He had in His mind for them. I would ask you to take that in. God reserves us for blessing. He had the blessing in His mind, and in order that the blessing should be preserved, He raised up Abraham, and his seed, but in order that the race should not enter on a course of excessive lawlessness, He divided them, so that there should not be intercommunion. I want you to ponder what I am saying. It is the divine way; the division of the race into nations was a mercy, and Satan perceived it. God says, Let us go down, and there confound their language, that they may not understand one anothers speech. So He raised up barriers between the nations to prevent them from intercommunion, and to save them in that way from excessive lawlessness. 

    The apostle Paul, when speaking to the Athenians concerning the nations, says, God has set bounds to their habitations. Why? That they should seek the Lord, if haply they might feel after him and find him. What a mercy it is to be circumscribed, so as to save us from lawlessness, from sin. You may endeavour to throw off the divinely appointed trammels which are to save you from lawlessness; you think to throw them off, but let me remind you that they are a most merciful provision for you in your youth, until you are saved, and get the Holy Spirit. Those trammels are the protection of God for you, to save you from Satan, and from sin, and from the world. When you trust Christ you get His protection you get the Holy Spirit, who becomes power in your soul; then you are free, and, as the Lord says, you go in and out and find pasture. But that going in and out is not lawlessness; it is not to run riot like the Gentiles; it is to do the will of God. 

    Well, now, I want to make clear the thought as to the nations. Think of the divisions of the nations, and remember that each one of them has a divine boundary; not in judgment, though in one sense it was judicial, but it was mercy. Every providential dealing of God is a mercy. So that all those ancient languages, take each one by itself, was a divine barrier in order that men should be saved from excess of lawlessness; and in order, as Paul says, that they might seek after God; and then he adds, he is not far from every one of us. God was not far from the nations; every morning the sun shone in the heavens; rain came down; and the earth yielded her increase. All that was continually a testimony to God; He is not far from any one of us, for in him we live, and move, and have our being. Now God, moreover, in His providential ways preserved the Gentiles until the time of the blessing arrived. It is the responsibility of the preacher to make it clear that the blessing has arrived. The nations were preserved during all the centuries of antiquity until Christ appeared. Ponder that think of God, in His providential dealings, preserving all those nations; preserving them until the appearance of the true seed of Abraham; until the time arrived for the Vessel of the blessing to appear. 

    Now, I want to add one other word as to the nations; and that is, that Satan perceived it was Gods mercy to divide the nations; and hence he worked on the line of imperialism. Did you ever study the history of imperialism in Scripture? It was a satanic device; but a device which was met in Christ. But imperialism was an attack of the enemy on Gods proposal in Genesis 11. The enemy would overthrown Gods intention. Gods intention was to divide the nations, and to maintain them divided until the true Emperor should be presented to them, and they should be united in the power of the Spirit in Christ. Satans device came to light immediately in Nimrod. If God is seeking to hedge you about, and preserve you for blessing, Satan will do all in his power to help you to get loose; he will hold all kinds of inducements out to you; he will bring forward societies, and friends, calculated to ensnare you. Depend upon it, if God is doing anything for you, Satan will notice it, and he sets to work to prevent it operating. Now, that is what he did in Nimrod. Nimrod was a ready instrument for the evil one; he was a rebel; his name signified that; and we are told by the Spirit that he began his kingdom at Babel; and his kingdom signified imperialism. We all know that Babel is imperialism in Scripture; and all the great empires of the world, beginning with Babylon, implied that the nations should come under one head. The four great Gentile monarchies endeavoured to rule the world. In other words to overthrow the divisions which God had raised up in mercy to the nations. 

    God announced the blessing: Scripture foreseeing that God would justify the nations on the principle of faith, announced beforehand the glad tidings to Abraham. Now nothing, in a way, can be more interesting than to consider the call of Abraham. I called him alone, says God. He was called out alone; and as called out, the blessing is announced to him. Oh that one might make clear to you what is in the heart of God for you! In all those gracious dealings, God has blessing in His mind. Now, I have often referred to the division of the nations as judgment; and, in a sense, it was; but it was mercy.. God looked on to the time when Christ should appear, and die, in order to secure the blessing, in order to make good the announcement to Abraham that in his seed all the nations of the earth should be blessed. 

    Well now, when you come to Genesis 22 you have Isaac. I have often thought that Isaac in the Old Testament represents Pauls teaching in the New. What you will find in connection with Isaac is very striking. In Genesis 22 the angel calls twice out of heaven. It might, have sufficed to say that the angel called, or spake, as elsewhere; but it is recorded here that he spake out of heaven. In other words, Isaac is the object of heaven. Isaac is the heavenly man. I want to speak of the announcement. God says, in verse 17, In blessing I will bless thee, and in multiplying I will multiply thy seed as the stars of the heaven, and as the sand which is upon the sea shore; and thy seed shall possess the gate of his enemies; and in thy seed shall all the nations of the earth be blessed; because thou hast obeyed my voice. There are two thoughts I want to dwell upon briefly, in that passage: the first is, that the seed of Abraham would possess the gate of his enemies. I want you to understand, beloved friends, that that applies to Christ. He it is that possesses the gate of His enemies; and, in alluding to it, one might enlarge upon the Lords conflict with the enemy, when the Lord had to say to the power of evil, in death. 

    I speak of this for the moment, so that you might understand the completeness of the deliverance. In order that the blessing might be diffused, you must have the enemy overthrown. I want you to understand that. His seed is to possess the gate of His enemies. That is the position taken up by the Lord Jesus in consequence of His conflict and victory. He has taken up a position in the gate of His enemies. 

    Do you need to fear them? Does the believer need to fear them? If you have any dread in your soul as to enemies, think of Psalm 24: Lift up your heads, O ye gates; and be ye lift up ye everlasting doors; and the King of glory shall come in. Who is this King of glory? The Lord strong and mighty, the Lord mighty in battle. He is worthy to enter. 

    The gates of glory are thrown open to Him; but the enemies gates are in His possession. You will remember that when David slew Goliath in the valley of Elah, he took the giants head to Jerusalem; that is an intimation of what is in my mind. The Lord Jesus holds the gates of His enemies; they have no power against Him. 

    Now, there are many believers on the Lord Jesus, true in heart, but they do not confess Him; and on account of that they do not get the Spirit; at any rate, they do not enjoy the support of the Spirit. If you do not get the Spirit, you do not get blessing. I want you to understand that Christ holds the gates of His enemies. You need not fear to confess the Lord. If you want to have the Spirit in real power, confess the Lord. I would urge you to test that. If thou shalt confess with thy mouth the Lord Jesus, and shalt believe in thine heart that God hath raised him from the dead, thou shalt be saved; for with the heart man believeth unto righteousness, and with the mouth confession is made unto salvation. 

    Then further: In thy seed shall all the nations of the earth be blessed. Think of the position of the Lord Jesus: He has gone into heaven, we are told, and angels, and principalities, and powers have been made subject to Him; and more, He has the keys of death and of hades. That is the position. 

    It is not that He shall have them; He has them. He is in the gate of His enemies; not one of them can lift a finger without the Lord; not one of them. Would that you could get that into your soul. He is worthy of your confession. The enemies dare not move without Him. If He allows them to act, to discipline you, it is another matter. Take it not from their hand, but from His. The Lord has control over everything, even of hades, and death. It is a complete triumph. He is worthy of your confession: 

    If thou shalt confess with thy mouth the Lord Jesus. That position is universal; His position on high has reference to the whole of mankind. 

    Simeon saw a light for the revelation of the Gentiles; the Gentiles are brought to light; God had carefully reserved them for blessing, they are brought into evidence; and now what? The blessing is carried to them. That the blessing of Abraham might come to the Gentiles in Christ Jesus. Think of that; it is brought near to you. What can exceed the grace, the kindness of God, in carrying the blessing to us in Christ Jesus. We have not now to go to Jerusalem for it. I wonder if you understand that. The epistle to the Galatians is to establish that we are living in the faith period; the period of liberty; and the faith period signifies not that we have to go to the blessing, but that the blessing has come to us. That the blessing of Abraham might come to the Gentiles in Christ Jesus. Christ Jesus is set up on the part of God as the Administrator of the blessing; and it has come to the Gentiles in such an One as that. Then the apostle adds another thought; that we might receive the promise of the Spirit through faith. 

    Now this is the statement of the present situation; the blessing has arrived; it has come to us. What is your side? What is my side? Faith. That we might receive the promise of the Spirit through faith. Have you received the Spirit? This same Jesus, whom the Jews had crucified, God made both Lord and Christ. He has anointed Him. Being by the right hand of God exalted, and having received of the Father the promise of the Holy Ghost, he hath shed forth this which ye now see and hear. The Spirit was there; He was present at Jerusalem. Then the question is raised, Men and brethren, what shall we do? That was a most remarkable question. It was the effect of conviction: They were pricked in their hearts. Ah, it is a wonderful moment when the divine touch is felt in the heart, and the cry issues What shall we do? The issue is tremendous. You are brought face to face with God, with Christ, and with eternity. What are you going to do about it? What an issue there was on that day at Jerusalem! And the answer was immediate; even as it is now: Repent and be baptised, every one of you; not en masse; no; every one of you. 

    There is no such thing as salvation en masse; it is every one of you; and you shall receive remission of sins, and the gift of the Holy Spirit. How plain, how decisive the answer! Three thousand people understood it; and they embraced it; they were baptised; they received remission of sins, they received the Holy Spirit, and they were brought into the Christian circle; a circle of affection, where God was. Indeed we are told, with very great significance, that the Lord added to the assembly such as were saved; He added them to it. How complete is His care for us; He never leaves us until He places us where the blessing is to be enjoyed. And so, on parallel lines, the blessing extended to the Gentiles. Paul presents things from the standpoint of Isaac, who is, in type, the heavenly man, the vessel of the heavenly blessing to the Gentiles; and so Paul says, that the blessing had arrived at the nations, in Christ Jesus, and that we should receive the promise of the Spirit on the principle of faith. 

    Now there is just one other thought, and that is in the epistle to the Romans. The apostle says I have written to you the more boldly, brethren, in part, as putting you in mind, because of the grace given to me by God, for me to be a minister of Christ Jesus to the nations, carrying on as a sacrificial service the message of the glad tidings of God, in order that the offering up of the nations might be acceptable, sanctified by the Holy Spirit, Romans 15:15, 16. 

    Now, think of that. The nations are to be offered up to God. God is to have you and me that the offering up of the nations might be acceptable, sanctified by the Holy Spirit. I think that is a glorious ending of Pauls mission. If you peruse the history from Genesis 11, to Romans 15, which I have cited, it is a wonderful story. Genesis 11, the nations are in revolt; God comes in in mercy and divides them up for blessing; and now the blessing has arrived at them, and they are offered up to God. What a marvellous triumph on the part of God through the glad tidings! 

    One would appeal to souls as to whether we are really offered up? Paul looked at the whole Gentile product of the gospel as being all offered up to God; not divided up, but being brought into the unity of the Spirit; being sanctified, as he says, by the Holy Spirit. There was a good deal made of tongues in the early history of Christianity; and the point is that God Himself overthrew the barriers. In the coming of the Spirit, the barriers are overthrown, and we understand one anothers speech; speech is no longer a barrier, and we hear, every man in our own tongue, wherein we were born: Parthians, and Medes, and Elamites, and the dwellers in Mesopotamia, Cretes, and Arabians, we do hear them speak in our tongues the wonderful works of God. Not the wonderful work of the builders of Babel; but the wonderful works of God. And what works they are! Such is the theme for those who have the Spirit. 

    May the Lord grant that it may be so; and that amongst Christians, beloved brethren, there may be the practical unity of the Spirit. It is in that sense that we are sanctified, and offered up to God. 

  
    GODS INTEREST IN OUR MARRIAGES (JT 18)

    Genesis 2: 18 - 23; Ephesians 1: 19 - 23

    The words we have just sung  No longer now alone  must touch our hearts as we reflect upon the solitariness of the Lord as He was down here. It is true that He said He was not alone, for His Father was with Him, but He also said, Except the grain of wheat falling into the ground die, it abides alone, John 12: 24. He has died, and now as in heaven, the assemblys union with Him has already taken place; even as our dear young brother and sister have been united in marriage, of which the Lord said, What therefore God has joined together, let not man separate, Matthew 19: 6. The bond is final; but how much more so as applied to Christ and the assembly! So that He is no longer now alone. Not only has He companionship in the assembly, but union which is never to be dissolved. 

    In the Scriptures, we have indicated the spirit that is proper to a marriage scene, as for example in John 2, for that scene at Cana was on a somewhat high level. The Lord was there by invitation; not only as distinguished because of His ministry, but there was a spiritual touch in the fact that He and His disciples were invited. Therefore it seems to me that the level was above the natural and social. And the Spirit would lift us above the natural, otherwise the Lord will have no part with us; but if we take spiritual ground He will grace an occasion like this, as He did the one at Cana, where He became dominant, bringing in the good wine. 

    What is conveyed in the scriptures I read is that the condition of being alone of our Lord Jesus was not according to divine thought. It says, And Jehovah Elohim said, It is not good that man should be alone, Genesis 2: 18. What occurred to me, and what I feel confirmed in is this, that marriage occasions, such as the present, should afford opportunity for the introduction of what enters into the marriage of the Lamb. We read in Revelation 19: 7, The marriage of the Lamb is come. What a wonderful word! In Matthew 22 the Lord speaks of a marriage (made by one who had abundant means of furnishing it  a king), but there is no mention of a bride! Now, for a marriage there must be a bride; but in Revelation 19 we read, of the Lamb, that his wife has made herself ready (verse 7); that is, she had initiative. It is not the marriage being made by the king, as in Matthew, but the wife is in evidence as having initiative  his wife has made herself ready; and then, as if to confirm this feature in her, we read that it was given to her that she should be clothed in fine linen, bright and pure; for the fine linen is the righteousnesses of the saints, verse 8. One might have the most distinguished attire, and yet not be entitled to wear it. In royal circles the attire for a special occasion must be regulated by the one who predominates. Thus the Lambs wife, as making herself ready, is given to be clothed in such attire as is in keeping with her character. The fine linen is the righteousnesses of the saints, whom she represents. And as making herself ready the Lambs wife is an example for all believing wives. Initiative in making things ready should always mark them. 

    In Scripture a great deal is said on the subject of marriage. We may think of it as ordinary, but not so with God. There is not a marriage among His children that is not of interest to Him. It is His own institution, in which Christ and the assembly were ever before Him; and on every marriage occasion among His children He is looking for some reflection of spiritual intelligence that is proper to it. Accordingly, what is to be observed is that God said, It is not good that man should be alone. In designating His creatures God uses no more noble word than man, and next to it is woman. There are no more noble words than these as applied to creatures. It is Jehovah Elohim  the covenant God  that is in view here. It says, And out of the ground Jehovah Elohim had formed every animal of the field and all fowl of the heavens, and brought them to man, to see what he would call them, as if to bring out the intelligence that was in the man. It was imperative that it should be in the man, and the institution of marriage should not be taken up apart from intelligence; for, aside from spiritual intelligence, what Christ is in His relation to the assembly cannot be set out; nor can it serve Gods immediate thought as to the creation. 

    And so the animals are brought before Adam; wonderful creatures they are, too. God calls attention to some of them in addressing Job, and inquires of his knowledge of them; although He did not ask Job to name them. But Adam was to do this, and what was expected of him was a challenge as to his knowledge. A man is tested when confronted with the evidence of divine power and skill. Can he name it? What does he know about the work of God? That is the point. What we see is that Adam qualified. He was a wonderful creature; and God would be pleased with the intelligence that shone in him, for it glorified the Creator. He is pleased and honoured as what is of Himself in us is seen. Our brother and sister will be tested in this respect in their new relationship; and the work of God in them will shine in the way of intelligence. There is potentiality and we may be confident that they will be helped of Him in all emergencies. Our brother will need intelligence in an especial way, and it will be manifest as he advances spiritually. It is a question of ability to discern the work of God; one never qualifies spiritually but in this way. Anyone can take account of the work of man; but, to take account of the work of God requires spiritual understanding. The question is, Can I go over the field of Gods operations and name the varieties of His work? If I can, I shall be a useful man amongst the people of God; and that is the paramount thing seen in our scripture, and it enters into this marriage occasion. Adam was to name every animal of the field, etc. What food for reflection there is in this! Adam qualified in this way as head, for he gave names to all cattle, and to the fowl of the heavens, and to every beast of the field, verse 20. 

    Apparently he made no mistakes, for God accepted every name that Adam gave; the name given evidently conveyed His own thought in each creature. How Adam shone in intelligence! It is that person that needs a helpmate, and she must be suitable. So it says, But as for Adam, he found no helpmate, his like, verse 20. The thought of suitability in the helpmate is repeated, for we have it previously in verse 18. After all the naming had taken place, there is nothing to indicate that there was anything suitable for Adam. It is a question of nature and of intelligence; and God takes the matter in hand. That is a question that should be asked in relation to these marriage occasions  Has God taken the matter in hand? He thought of Adams need and provided for it. I am not questioning this as to the union of our brother and sister, but am seeking to convey principles. We are told that Whoso hath found a wife hath found a good thing, and hath obtained favour from Jehovah, Proverbs 18: 22. We believe our brother has found this good thing. But then before that, God takes the matter in hand, and I would urge those who contemplate marriage to seek help from God. It is very important that you should go to Him about it. Every young brother and sister here should be prayerfully exercised in this respect. God is interested in us, and comes in for us as we look to Him and wait for His help. He says, I will be to you for a Father, 2 Corinthians 6: 18. How very comforting this is! 

    There is suggested in Genesis 2 the idea of sacrifice with regard to the man, even as the Lord gave Himself for the assembly. I do not say that Adam suffered; Scripture does not say so, but in principle he did. An operation was performed on him by God by which he was deprived of a rib; but he got it back a thousand-fold! (What we do in this way as under Gods hand, we get back in a manifold way.) Adam did not get back a bare rib, but a woman built by God! So that Adam said, This time it is bone of my bones and flesh of my flesh: this shall be called woman, because this was taken out of a man, verse 23. Mark the intelligence of that! How typically helpful the whole passage is! God had come in, and He brought the woman He had made to Adam. Was there not a good time at that marriage! Think of what joy God had in His creatures being thus united as suitable to each other! This is the first time we get the word built in Scripture. We can well understand that God had the assembly in view; and so He brought the woman to the man. There had hitherto been no such occasion; it was God who brought it about and entered into it fully. As Creator He had pleasure in it; but He has very much more pleasure in Christ and the assembly of whom Adam and Eve are but a figure. Adams pronouncement of the woman was according to God. In naming her he added to the high level of intelligence which had already marked him. God would impress us with what He has in view in marriage, what it is in relation to mans sphere of life here, and as being of God. The Lord Jesus Himself, in speaking of divorce, says, But from the beginning it was not thus, Matthew 19: 8. How beautifully He touched on the subject, as showing that there is to be no dissolution of the marriage bond. Union is constitutional and final; it is not of different substances brought together, nor is it unity exactly, but union. It is two of like nature made one; and so Adams language was entirely in accord with the mind of God. He said, This time it is bone of my bones, etc. What intelligence he displayed in this expression. 

    I wish now to show that Ephesians 1 gives the antitype of Genesis 2. The apostle prayed that God would give the saints the spirit of wisdom and revelation in the full knowledge of him, that they should know what the surpassing greatness of his power towards us who believe, etc., verse 17, 19. 

    Note the word gave (verse 22). God gave to Christ the position of headship, bringing out what I have been saying  the infinite intelligence that enters into the idea of His relation to the assembly. He is head over all things. God has given Him that place. In Colossians, He is the head of the body, the assembly, chapter 1: 18. That is in the right of His own Person, but the thought in Ephesians is what is given to Him; as if God would say, I am so delighted with this Man with all the wisdom He has shown, that it is My pleasure to give Him this great place. It is the full divine thought as to Christ and the assembly. What dignity the assembly has! It is not here that He is the Head of it, but Head to it, as being equal to the position which He gets in headship. And then the passage goes on to say, ... which is his body, the fulness of him who fills all in all, verse 23. She is thus seen as great enough to express Him. This enters into the ordering of the believers house; for whilst the woman is to guide the house, she guides it as an expression of her husbands mind and affection. As Christ is Head of the assembly, so the believing husband is head of his wife, and so she is to reflect what he is in wisdom and intelligence, even as the assembly is the fulness of him who fills all in all. 

    You can thus see, dear brethren, how important a matter marriage among the saints is, and that God is most interested in occasions of this kind. They never should be regarded as matters in which God has no part. Loving us as His children, He enters into our joys as He enters into our sorrows. But His interest in marriages amongst His people is enhanced by the fact that they take character, or should do so, from the marriage of His own Son. 

  
    UNION WITH CHRIST (JT 37)

    Genesis 2: 21 - 25; Ephesians 5: 29 - 33

    JTThe passages treat of what is called union, which is a subject that is, perhaps, less understood than any other feature of the assembly. 

    J.S. Why so? 

    JTWell, it is a very exalted feature of the truth, peculiarly spiritual and presented in type before sin entered into the world. This chapter in Genesis is before sin entered into the world. 

    AFMWould that show that the truth of union is an eternal thought, going right through? 

    JTI think that is the way it stands. That is the way the truth stands in the Scriptures, that the type coming in before sin came, in, would show that it was a primary thought. There are primary thoughts with God, and provisional thoughts. Provisional thoughts come out to meet the exigencies that arise consequent upon sins being here. Primary thoughts are not dependent on the action of sin. They must go through, and the existence of sin and its action subserve the primary thought. God makes His primary thoughts to work out in that way, but they stand by themselves. 

    ANWIn 1 Corinthians 11, the apostle makes the statement that man was not made for the woman, but woman for the man. I suppose that runs very close to union, does it not? 

    JTIt does. 

    QuesIs what we have been considering, such as the covenant and priesthood, provisional? 

    JTThese are all provisional things. This is a primary thought that is to subsist eternally, going through the many developments that have arisen from the existence of sin and causing them to be subservient. 

    CAMPerhaps the reason this is so slightly understood, as you were saying, is because most of our lessons are learned out of the lesson book of provisional things, do you not think? 

    JTI think that is right. We are born in sin, so that we have to learn things in that way; we are not born in innocency. What came in before sin, is obviously a divine thought that is to subsist. It is worked out in detail in connection with the exigencies of sin in this world. God meeting them as they arose. He did not just meet them; He carried through His own thoughts in meeting them. 

    AFMIn spite of the ruin that had come in, which is very remarkable. 

    WGTIs there any suggestion of union in the gospels? 

    JTWell, this scripture is quoted there. The Lord quotes this scripture in Matthew 19 in a very forceful way and the two shall be one flesh ... What therefore God has joined together, let not man separate. One flesh is what is alluded to. That is not unity, but union, those two becoming one. 

    JTJrThat is the thought in Levi, is it not? His name means joined. 

    JTWell, that is not quite so strong a word; still, it is united, meaning that he was to be united to Aaron in his service; that he would be, as it were, an integral part of the priesthood for service. 

    WB-wDoes the word come from the verse in Ephesians 5, united as one? 

    JTYes; it is a word not found in scriptures as a word, but the truth of it is there  one flesh is what is meant. 

    ANWIs it not important to understand what you were saying, that the thought of unity is not union? 

    JTWell, it precedes union. If a man and woman are to be married, they ought to be united. They ought to be of one mind beforehand; they ought to agree generally: but union is a greater thought; so, in the assembly, the unity precedes union. 

    ANWI was referring to the scriptural doctrine as in connection with ourselves, rather than the thought of union? 

    JTThat is right, but do you not think what enters into union and becomes Christ, as it were, must be united before; so that Romans and Corinthians precede the thought of union. The saints are brought together in unity. 

    RemThat is where the provisional subserves the great thoughts and the counsels of God  unity, in a sense, as provisional, over against what is disunited. 

    JTYes; we were disunited. The Jew and the gentile, for instance, most generally are; so that Romans brings out that we are one body in Christ. One body in Christ is a status that no other body has, and Romans does not go beyond that, but Corinthians does. It gives us one body by the Spirit, so also is the Christ, which word really includes union  so also is the Christ. It touches the idea as near as you can get in Corinthians, for in the Christ, you cannot very well leave out the idea of the Lord as head of the united body; and while it is barely there, the thought is there. We are all baptised in the power of one spirit into one body. 

    AFMWould that be something like what is said of Adam and Eve? He called their name Adam  the one title or name covering the two. 

    JTYes; I think that expresses so also is the Christ in Corinthians; although, I suppose, it is safe to just make it the body, but how can it be a complete thing without the head? I mean, you must, in your mind, think of the head. Ephesians and Colossians supply the head. 

    FHLIs it in view of the breakdown in what is provisional that it is referred to as a great mystery? 

    JTWell, I think it was a mystery before. Genesis 2 is a mystery  how a man and his wife were one; although two individuals, they are one flesh. 

    GMacPSo it is said to be hidden in God before the ages of time? 

    JTYes. 

    FHLI follow what you mean, but I wish you would say a word more. While remaining a mystery in a sense, yet it is understandable to the intelligence. 

    JTWell, it is; and yet it is doubtful whether it is understandable to any save those that are in it. I doubt very much whether the thing is grasped save by those who are in it. 

    RemIt says the love of the Christ which surpasses knowledge (Ephesians 3: 19) as if it is a known thing; yet unknown as far as writing in a book is concerned. 

    JTIt is like many other things, and peculiarly so that one has to be in the position to which the truth applies in order to understand it. So it is outside the range of others. 

    THDoes not the truth help us in relation to Leah and Jacob? She goes through the difficulties; and then she says, Now my husband will be united to me, in connection with Simeon and Levi. 

    JTI think that helps. 

    ARSTo make known the mystery of His will  would that help? There is a certain class to which it can be made known. The apostle was going to do that, was he not? 

    JTWell, that is a similar thought but this is the mystery of His will as head of all things in Christ. That is another thing. But this is a great mystery  this particular phase. The church is a mystery in different phases. It is, properly speaking, the mystery, but this particular phase is an important one  a great mystery. 

    APTPriscilla and Aquila had a good idea of union, did they not? It says they staked their neck for Paul. 

    JTIt was one neck, you mean, not necks. I think that helps. They were so thoroughly one in their movements. 

    WGTIn chapter 3 he speaks about the Ephesians, that when they read this they would know how well taught he was in the mystery. The very writing of the epistle is to give us a knowledge of the mystery. 

    JTYou mean that is the intent of the epistle to the Ephesians; yes. 

    HEWould you say that the culmination of unity would be in Revelation: the Spirit and the bride say, Come. 

    JTThat is one voice; quite. But we have to grasp the idea of the Man, and know there is no such thing as union between the saints and the Spirit. The Spirit is the bond of it. He is a divine Person unincarnate. We have to grasp the idea of incarnation of the Man; how we are to be one flesh with Him  bone of my bones, and flesh of my flesh, Genesis 2: 23. That is a mystery; you cannot get it otherwise. It has to be grasped spiritually. 

    ARThat includes all the saints in your mind. 

    JTYes; in the full thought. 

    ANWYou do not place union before unity, do you? 

    JTUnity precedes from our side. 

    ARSShall two walk together except they be agreed? Amos 3: 3. 

    JTThat is unity; that must precede union. How can disunited material or persons be fit to be united in Christ? How can they? There must be unity in the most absolute sense if we want to be with Him, of his flesh, and of his bones, Ephesians 5: 30. 

    EBWould you say the assembly could only come to light after the incarnation? 

    JTIt could only come to light concretely after the death and resurrection and exaltation of Christ. It is after the Holy Spirit came down that the assembly is formed, not before. The idea of it was there. The individuals that were to form it primarily were there, but the thing itself did not exist until the Holy Spirit came down and united the one hundred and twenty. They were there in perfect unity. You have them altogether alike, so as to be morally equal to be united. 

    RemIn that connection, say something more about the assembly viewed in this light as a product of the death of Christ. 

    JTWell, it is what comes out of Christ. 

    QuesBut not as having had previous history, for instance? 

    JTIt is just what comes out of Him, viewed not as the Sin-bearer, but as having been in the state of death; He was actually in the state of death as Adam was figuratively. Why He got into it is not the point, but He was in it, and having come out of it, the assembly comes out with Him. It is curiously wrought in the lower parts of the earth, Psalm 139: 15. 

    JTIn Genesis 2, we see that the woman is built. I suppose you have that thought carried forward in the gospels: On this rock I will build my assembly (Matthew 16: 18), and then in Acts 2? 

    JTYes, quite. 

    APf. Why is the marriage of the Lamb only mentioned at the end of Revelation? There is union now with Christ, is there not? 

    JTHis marriage is only a celebration of what already exists. It is not like ordinary marriages. In the ordinary sense, union does not exist before marriage takes place; but with Christ, it exists before the marriage takes place; the relationship of marriage exists. So you get no celebration of marriage with any of the Old Testament saints. The union is there, but no celebration. It is the Lambs wife, but union is there, which is different from anything in the ordinary course of things; so that there is no celebration of marriage with Isaac, Joseph, Abraham, Jacob or David. That is left out. We have to keep the type in mind. This is all figurative of what exists today, and the marriage ceremony is after the marriage of the Lamb has come, has come  and his wife  not his bride, but his wife. The wife is there. 

    CAMWe have to keep the types in mind; otherwise, our minds will travel the wrong way in this wonderful subject. You helpfully remarked on this idea of the Man; that is the first consideration. 

    JTThat is the first idea. You must grasp the thought of incarnation. It is a great thought to get hold of, to begin with the incarnation. 

    JSSo that Eve, as we see here, had no previous history; and the minute she is formed, she is brought to the man. 

    JTThat is what we have to get at in this inquiry  how it is that the assembly, seen eternally as the bride of Christ, comes; that is, how she is presented in relation to eternity  the bride adorned for her husband, Revelation 21: 2. That is the first thing mentioned in that chapter, but the wife is mentioned in Revelation 19: 7. 

    WB-wShe is the wife before she is the bride. 

    JTShe is  a most remarkable thing! She is the bride eternally; so she is seen as the bride, the Lambs wife, Revelation 21: 9. It says earlier in that chapter as a bride adorned for her husband. 

    WB-wHow do you account for Pauls saying, I have espoused you unto one man, 2 Corinthians 11: 2. It looks as if he did that in his day. 

    JTWell, it was an application of this great thought, but it does not go beyond espousal there. It is not the wife relationship. It is to maintain chastity; that is the point there: but the wife is in Revelation, and that is worked out from Ephesians. 

    GMacPDoes the deep sleep that fell upon Adam correspond to Christ loving the assembly, Ephesians 5: 25? 

    JTWell, you cannot say that Adam loved his wife, because although God had said, It is not good that man should be alone; I will make him a helpmate, his like, you cannot think of him loving that yet; it was an abstraction, but it was not an abstraction that Christ found in the disciples, as they presented themselves to Him whilst here. He speaks about the pearl, and the treasure hid. He found the pearl, and hence there was something concrete there to give Himself for. 

    CAMIt seems to be one of the most wonderful things in Scripture. It would appear as if in His life here upon earth, thoughts came to Him that we can say with reverence had never been in His holy mind before. Would that be right? 

    JTI think in a way it would be right  having found. He was seeking and He found. So the thing came to Him. Instead of the Jewish remnant, this wonderful thing came into His mind. They were more than the Jewish remnant to Him. 

    ANWWhy did John the Baptist get a glimpse of Him as the Bridegroom, and what made him think of the bride? 

    JTI do not think his thoughts went beyond Israels relation. Of course, we can put more into it now; even in the figure in Matthew 22, the bride is not mentioned. It is just a marriage for the son. The Spirit does not go so far as to speak about the bride, and yet there must have been one, but you can see how the Spirit of God views these things. 

    QuesIn Genesis 2, why does Jehovah Elohim come into it so strongly rather than the man himself? 

    JTWell, it is the Covenant-God. It is Jehovah Elohim. You will find this title more in Genesis 2 and 3 than perhaps in the whole of the rest of Scripture; for it is to bring out the covenant affections of God, as it were, with man. Man is the word. 

    JSIn chapter 1, it is just God. 

    JTYes, and in relation to man, you get Jehovah. 

    QuesIs there any indication that it was in the mind of God before time, for instance? 

    JTI think so. The two titles, or combined title, would mean that, because affections are brought into this thing. He has this wonderful creature before Him this time, in chapter 2. What he must have been to God! because He would think of Christ; man was the figure of Him that was to come. So wonderful is this noble creature to God, that God would do anything for him, and therefore it is not good that he should be alone. It is Jehovah Elohim, it is God in his affection for this creature doing what He can for him. 

    FHLIf we see man standing in his greatness, is it not part of the mystery that he should require a helpmate? 

    JTThat is the way to approach it. We have Adam formed and set in the garden, as if he was growing in the mind of God, growing more and more His delight. Now what will He do for Him? This is what He does for him. We have to grasp the position of man first and carry it forward to Christ here in solitariness as seen in the gospels, and to Gods desires for Him; but then you have to add to that that He finds something, which Adam did not. 

    Adam did not find the woman; it was God who thought of it. But Christ had the thought. He says as to the pearl, having found one pearl of great value, Matthew 13: 46. 

    RWSHe moves in full consciousness in finding the pearl. Adam knew nothing of it. 

    CAMI suppose it would be all right to say that the Lord with that in His path goes on to death with the consciousness that He was great enough to bring that into being. 

    JTYes, that is the thought. The Lord said, Except a corn of wheat fall into the ground and die, it abideth alone. God said of Adam it was not good for him to be alone. The suffering on the cross is the falling into the ground. He fell into the ground; that is the point. He was actually in the state of death. 

    RWSHave you any thought as to why the member removed was a rib? 

    JTI do not know, I am sure, but there was no shortage. 

    RWSI wondered whether there was any spiritual point in the member being a rib. 

    JTI think it is the side of Christ; that is the explanation of it. 

    ANWThat is Johns view. 

    JTYes; that is right. John says, not a bone of him shall be broken. He quotes Exodus 12: 46. He is the only one that does, as far as I remember. Johns view is the affections of Christ  he shewed to them his hands and side, John 20: 20. It is not a perfect type, but there is the suggestion in the rib. The flesh was carefully closed up; that is, the man was left whole. He was deprived of nothing; I mean to say, he got back his one, in having lost his rib, a thousand-fold. The flesh is carefully closed up, and you may be sure there was no scar; although the Lord has a scar, but that is only the testimony as to His love; but this is to bring out, I think, that part of the body that is nearest the heart, nearest the affections. 

    RemThen remarkably the verse comes in that says, And Man said. This time it is bone of my bones. The idea of the plural comes in, the whole structure was to be like the whole structure of the man. 

    JTYes; it was a bone taken from many bones  bone of my bones. It is not a question of part of a bone, but one of the bones. It is a complete idea. 

    RALHe adds flesh of my flesh. Did God take some of his flesh? Why does he add flesh of my flesh? 

    JTWell Adam intelligently so regards it, but you cannot have the plural in flesh, but you can have the plural of bone. The bone is an entity, so to speak. It is one taken from many others and a complete thought in itself that God could take and build. He formed the rib into the woman. 

    QuesIs it not a complete structure that Adam is looking at here? It is not an unfinished structure, but a complete structure. 

    JTYes. He could not have said anything else as to where the being came from, but Adam regards it as one thing. It is his flesh. It is union; this creature is taken out of Adam, and she is a whole creature. She is a whole person. There she is. She is a whole complete thought. 

    AFMDoes verse 24 suggest that the thought was in Adams mind, or is it the Spirits comment  Therefore shall a man leave his father and his mother, and cleave to his wife? 

    JTThat is the Spirits comment as bearing upon the whole race of mankind. That bears on marriage, and the Lord takes it up in Matthew 19, but Ephesians 5 touches marriage, too  I speak as to Christ, and as to the assembly. This truth would bear on Christ and the assembly, which was in view. This was in the mind of God at the time. 

    JSIn the world the thought of one flesh is not understood. 

    JTNo, it is not. It is the highest thought of marriage, which people do not understand. The Lord brought it in very beautifully in Matthew 19. He who made them from the beginning. He did not say God. He just said He who made them from the beginning made them male and female ... and the two shall be one flesh ... What therefore God hath joined together, let not man separate. 

    EBDoes Genesis 1: 27 precede this? Does the thought referred to in that verse help? 

    JTIt says, God created man in his image ... male and female created he them. What is in your mind about that? 

    EBDoes that precede the building of the woman. 

    JTWell, that is divine purpose. They are viewed as entities there, but in chapter 5, it is said, Male and female ... and called their name Adam. One name is union. That is what we are speaking of. 

    AFMIs the union in chapter 2 to take place when God brings Eve to the man? Is that the actual taking place of union. 

    JTYes, that is right. What preceded that is the material; the material came out of the man. There could be no union except on that basis. It is the same flesh, the same bone, and therefore union is possible. 

    ANWSay a word or two more on that part of the verse Mr. M, was quoting  brought her to Man. Is that not a very striking and important statement? 

    JTWell, it is. You say something about it. 

    ANWI am inquiring. Was not the blessed Spirit very largely there in it? In Ephesians, the Man presents it to Himself. 

    ARSIn the type, the servant brings Rebecca across the desert to the man. 

    JTAnd Isaac takes her from him. He does not present her to him. 

    ARSThere is no marriage celebration. He just takes her and goes into his mothers tent. 

    JTThere is no marriage ceremony and no celebration. You have something in your mind. Mr. W., as to Jehovah presenting her to the man. 

    ANWI thought it was a striking statement; although you would think she was there, the statement and brought her to Man seems to reflect on divine operations. 

    JTI think the idea is, there is an objective scene there from Adams point of view. Jehovah presents her. He brought the cattle before. 

    ARSDoes not verse 18 help us? And Jehovah Elohim said. It is not good that Man should be alone. Now He made a helpmate and brings her. It was Gods idea for complete happiness for Adam. 

    JTYes, and it would be an objective scene to Adam. He saw her coming. Isaac went out into the fields, and he saw Rebecca coming. Now it says in verse 18, And Jehovah Elohim said. It is not good that Man should be alone; I will make him a helpmate, his like. 

    Now your mind is left in suspense there, and then something else is brought in as it says, And out of the ground Jehovah Elohim had formed every animal of the field and all fowl of the heavens, and brought them to Man, to see what he would call them verse 19. It is the same thing; your mind is just left in suspense until this, because it is added properly to verse 20. 

    FHLWould it not reflect on the dignity with which Christ would view the assembly? 

    JTI think it is to bring out that it is an objective scene, as far as Adam was concerned. Each creature was brought. God brought them, and Adam named them. How he did it, we do not know. He would view each creature as it came. He might see a lion or another of the creatures coming, and he would name them intelligently from their movements. Their movements would suggest what they were characteristically. But now he sees this wonderful creature coming, as God brings her, and now he says this time, which refers to verse 20. He had said what the other creatures were. Now he says, this time. This is a unique time, and what is she? She shall be called Ishshah  wherever he got that word. It is wonderful how language grew. This word could never have been in use before. It must have been spontaneous, the use of this word Ishshah because he says, she is taken out of Ish  a very fine evidence of his intelligence. Think of Christ and see how He looks at the movement of the assembly. You have in the Song of Songs His description of the earthly bride; how He would look at the saints, the disciples, those that loved Him and were around Him, men and women, those that loved Him from Galilee, how he would look at them and love them! Christ also loved the assembly, and has delivered himself up for it. 

    JTJrThere would be an answer to His movements in the movements of His wife. 

    RemLike Ish. It says, a helpmate his like. 

    JTWhat else could he say. It is Ishshah, taken out of Ish. 

    AFMIs that why we find the Lord doing wonderful things for His own in His ministry here; in love to them He would wait on them and stoop to do things for them that ordinarily such a Person would not do? Was the truth of the assembly or His wife in His mind? 

    JTI think so  I love my wife  in the type. 

    ARHe says to Saul of Tarsus Why persecutest thou me? I suppose that would correspond to what you said. He saw His like on earth. 

    JTQuite so. 

    MacCYou spoke of unity as preceding union. I would like you to say something about that. 

    JTUnion is, of course, the assembly united to Christ. Before that, you can see that the saints should be united too. That is what ministry aims at, that there might be practical unity amongst the saints. 

    MacCUnity, which brings to my soul a knowledge of Christ and of God, is the thing that precedes actual union by the Spirit, would you say? 

    JTYes; the normal presentation of the truth is in Romans. It says, We ... are one body in Christ. That means that we have a status. It does not say, one body by the Spirit in Romans, because the time for that to come is in Corinthians in the power of one Spirit we have all been baptised into one body, (1 Corinthians 12: 13) because we are all made partakers of that one Spirit. That is the idea, a unity according to God. He says, unity of the Spirit, Ephesians 4: 3. 

    CAMGod could state the thing before it actually comes about. 

    JTYes, quite so. 

    AFMWhat is the link between Corinthians and Ephesians? Is it Colossians? 

    JTYes; Colossians goes further and says that we are quickened with Christ, quickened with Him. 

    WB-wIt says in Colossians, being united together in love, Colossians 2: 2. Is that more the idea of unity? 

    JTYes; that is Corinthians carried along; but quickened ... with him is an additional thought, which you do not get in Corinthians, and underlies what you are speaking of. We are quickened in that life; not only that we are united, but we are living in His life. 

    CAMThat is a very interesting thing because that thought is only in Colossians and Ephesians. It is nowhere else, as if we would not have reached that far in apprehension, is that right? 

    JTYes; I think you get things in these epistles as you are equal for them, and equal to them. 

    WB-wWould you connect the word quickening with the rib. God built a woman out of the rib, but He must have quickened her, too. 

    JTWell, as applied to us, we are quickened with Him so that we live in His life and the correspondence between Him and us as to the order of humanity is complete if we are quickened with Him. We come up out of death with Him, that is, in His life. The material, so to speak, is the same as His. 

    CAMYou see Gods consideration for us in presenting the thing so that we are able to take it in. We should understand that when God says a thing there is an immensity in His mind; there is a vastness in such a scripture as neither shall ye break a bone thereof, Exodus 12: 46. 

    JTQuite; so we have to follow the incarnation and see how it is possible for us to be brought into that order of Man, that order of humanity. The disciples could not be united to Him while He was alive; they could not participate in that humanity; that is unique. But when He falls into the ground and dies and the fruit comes up, that fruit is exactly like the grain that fell; that is what the figure means. 

    QuesWith nothing clinging to it of previous history? 

    JTNo; that blade begins down there in that Grain that went into the ground, that died and comes up. He that sanctifieth and they who are sanctified are all of one, Hebrews 2: 11. That is an expression you do not get elsewhere. However, it is a very strong expression, it is not simply that they are united but that they are one, so He is not ashamed to call us brethren. 

    WB-wIt is quickened with Christ in Colossians and Ephesians. 

    JTQuite so. What did you say about Ephesians? 

    WB-wThat is where we are raised up. 

    JTThat is another thing, rising up is not with Christ in Ephesians 2. Rising up is altogether ours. He has raised us up together. 

    ANWThat is emphasizing unity again. 

    JTYes; we are all raised up together and made to sit down together in the heavenlies, arriving where Christ is. Romans is simply, we ... are one body in Christ, (Romans 12: 5) but quickening in both cases is the same thing. 

    CAMQuickened with is one word in the original. 

    JTThat shows what we are speaking of. 

    JSHow far do you view quickening? How far does it go? 

    JTI think the affections. We are brought into His life. It is a wonderful thing; not only that I have life, but I am brought into His life. Raised up together, in Ephesians, is a further thing; it is to fit us to be in heaven, but that is not with Christ. That is with ourselves. We are brought up in absolute unity and made to sit down there in Christ up there. 

    CAMBut the with Christ, if I understand rightly what you say, is rather more a matter of principle than position. 

    JTIt is principle, but it is a very real thing that we are made to live in His life. 

    CAMI know principle is not a very good word, but it was just to distinguish it from what is positional. 

    JTYes; in Christ is status up there. We are made to sit down. 

    JSQuickening would be a state. It is a positive thing that exists today. 

    JTQuite; it is not ordinary living. 

    QuesWould it be right to say that we are quickened into an eternal state of things? 

    JTIt is in His life that we are quickened, brought up with Him out of the grave, so that the saints in Acts 1 evidenced it. He showed Himself alive after He suffered. He showed Himself to them, and He assembled with them. They were quickened in His life. In principle, they were the same as Himself. They were in His life, bone of my bones and flesh of my flesh. That is how He was quickening them in His thoughts. 

    CAMThat is a very interesting thing. He awakened their ability to take it in, and then presented Himself to them. 

    JTQuite; you can see how the thing was. They were as He was. As he is, so are we even now, 1 John 4: 17. 

    JSIn His message to Mary, Go to my brethren, He recognized that. 

    ANWWith him must be closely allied with affection. 

    JTWhat would it be without affection on His side and on ours? 

    QuesDo you not think that on our side, in the epistle to the Ephesians; there was a divine response because it is spoken of in Revelation as first love? 

    JTThat is right. The address would show that  to the saints and faithful in Christ Jesus who are in Ephesus. That is a good thing to say about them, saints and faithful, and on that ground He is able to speak to them of the wonderful things that are in this wonderful epistle. 

    WB-wWhen Paul left Ephesus (Acts 20: 1), 

    he embraced them, and one of the last things they did when he left the elders (Acts 20: 37) was that they embraced him. 

    JTThat helps greatly. Acts 20 is full of love; there is love in the beginning, love in the middle, and love at the end. He embraced them in the beginning, then he enfolded Eutychus in his arms, and then they embraced him at the end. This really fits in with the epistle. It is a love chapter. So you can see what a circle of love there was in the upper room at Troas. What a circle there was  the very best of Pauls ministry and the principal men that were there with him. If you were in that circle, you might say you were in heaven. It was a circle of love, the life of Christ is there. 

    QuesDoes the fact that first love is mentioned, suggest that it is the best love, the highest character of love? 

    JTThat is right. 

    QuesAnd in that thought, is there the thought of union? 

    JTI think so. That is where it belongs. That is where the thing fits. The saints are intelligently in the life of Christ. He loves them and they love Him  the love of Christ which passeth knowledge. 

    QuesDoes Revelation 2 show that it was a wonderful thing and existed only for a short time? 

    JTIn its entirety, perhaps, but it exists all the time in principle. The overcomers, in principle, are in union. 

    ANWI was thinking how we can thank God it was long enough to have the letter written. 

    JTHowever short, it was there. 

    CAMI thought the week in Troas would show it really covers a long period. 

    JTThey had a wonderful time there. The results of Pauls ministry is par excellence, as you might say. The very best were there in the seven names given, not from one locality, but representative of the places he had visited, the cream of his work; see them together! 

    JEHWere they sitting down in the heavenlies? 

    JTWell, that is where it was. 

    RemEven looking at it practically, the love must have waned, as represented in Eutychus, but it existed in Paul. 

    JTAll who are in Asia ... have turned away from me ... you may be sure it had waned. 

    QuesHe came down and embraced Eutychus, just the same. Would he represent the overcomers? 

    JTHe did. 

    THThat helps as to the enfolding. As coming out of a state of death, he would appreciate being quickened. 

    JTYes, I think it would be an experience that Eutychus would never forget. We never hear any more about him. He is called a youth, and then a boy. I think the word boy means potentiality; the boy is developing. I have no doubt that he experienced the warmth of Pauls arms enfolding him. Paul says, Be not troubled, for his life is in him. He does not say it had gone out of him. He was taken up for dead. I believe it would be an allusion to the state that the assembly fell into. The life was there, but only Paul could discern it. 

    CAMDo you think it would be right to say that he really did in principle what the Lord did in the forty days. 

    JTYes, I think he did. His life was in him. It shows resuscitation in rising from the dead. It is an allusion, I think, to the recovery of the church. 

    QuesDoes the truth of Pauls embrace come into the meeting on the first day of the week. Could we really have union otherwise? We must have all of this idea of embracing Christ, or we must embrace one another first, do you think? 

    JTWell, there may be that. I think the salutations in Romans, there are something like twenty, are to get the brethren to have love for one another. They are worth loving and he gives the reasons why they are to be saluted. If we do not respect the brethren, we will never love them, although we may use the words brother and sister. I believe the salutations mean that the brethren are worthy of respect  every one of them. That precedes Corinthians really and Colossians and Ephesians. You get respect for the brethren, and salute one another with a holy kiss. That is a very fine expression  you salute those persons that you respect with a holy kiss; nature is left out of it. How can you do this unless you value them as worthy of respect? They are worthy of respect in heaven. Why should I not respect them? 

    WB-wYou respect each according to his value. Some have a greater measure than others. 

    JTQuite so. The salutations in Romans give this in each case. 

    RWSThink of each believer being picked up by Christ separately! What dignity! He had first choice, and He has made His selection and chosen each one. 

    JTI think it is a great matter to respect the brethren in more than a merely theoretical way, because there is something there to respect. 

    JEHWhat about Quartus, the brother? 

    JTHe is the brother, not a brother. It is the definite article. 

    RDGIs this respect a part of the uniting process? 

    JTWell, that is what I wanted to get at. Romans is properly the working out of love. You are coming into the thing practically. That is what is united to Christ. That is the kind of thing that corresponds with the fruit that comes up from the ground, that fell into the ground and died. It is the same kind of thing. 

    RemIt speaks in Romans 14 of the weak in the faith as those for whom Christ has died. It is Christ loving the assembly and being delivered up for it, involving His death. 

    JTIt is the general thought of being delivered up for it. It is the general thought that He gave Himself for it. It is only for one, it is for his friends. It is more dying for friends. When you come to the expression of love. He dies for me because He loves me  He has loved me and given himself for me, Galatians 2: 20. And you begin to see the saints that way, that the Lord Jesus loved them. We lay down our lives for the brethren and care for them. The assembly is united to Christ; it is like Himself. It is Himself. He said to Saul, Why dost thou persecute me? These people are like Him. That is what is united to Christ. 

    WGTThere is no thought of penalty in that. 

    JTNo, it is not necessary. If a Man loves me and dies for me, that is all you want as a proof of His love. 

    QuesDoes the working out of union come into the privilege side of the morning meeting? 

    JTI think it does. When you come to the service in the assembly. God is the great object. It is not expressly union that I would stress there; it is the Minister of the holy places and His brethren and Gods sons. It is more that side. 

    QuesWhat about the early part of the privilege side of the morning meeting, for instance, after the breaking of bread and going out together in the company of Christ to the Mount of Olives? Would that not correspond to union? 

    JTYes  married to another is the suggestion of it, bringing forth fruit unto God. That is Romans. No doubt it is there, but service in the assembly is more that He has brethren, and these brethren are Gods sons. He has power with them as His brethren so that He leads them. He is Gods Son, leading many sons to glory. 

    QuesThen in speaking to the Father, the whole range of vision helps. Christ and the assembly being an eternal thought. Would that come into our speaking to the Father in a very marked way? 

    JTWell, as regards headship, it would. That is a thing that develops out of union. His headship, and it is a very wide thought. It bears on the position of the assembly in all its movements in the universe. 

    QuesWhere would you experience what is spoken of in the Song of Songs, His left hand would be under my head? 

    JTHe comes in there. You are to be to another, who has been raised up from among the dead enters into it. That is all right, but the idea of the husband and wife is an institution by itself. In the main, it a question of His brethren who are the sons of God, and that is the line on which the service of God is carried on. 

    WB-wJohn 20 is beyond union then? 

    JTI think so. That is another line. The brethren, of course, are the bride, the assembly viewed as united to Him, but it is another line when you think of His brethren and the sons of God. 

    CAMWould it be right to say they are concurrent? 

    JTThey run together. It is a collateral line, and headship must come in in assembly service. Otherwise we do not know what to do, for in general, headship is for wisdom so that we do know what to do. We are thinking of God now, and it is as the brethren of Christ and the sons of God. 

    JSIn Genesis 2 you would be thinking of the Man  brought her to Man. 

    JTYes; it is for him. 

    JSRebecca was for Isaac and the saints would be for God. 

    JTThat is what I was thinking we ought to get at here. They are collateral lines, but the service in the assembly is brethren of Christ and sons of God. 

    ANWWhen you say the bride is an eternal thought, you have to include that, do you not? Really the eternal thought is that headship would operate Godward. Do you conclude that the bride is an eternal thought? Does Scripture say so? 

    JTYes; just as you conclude of union. It is there, but you can see that a man and his wife is an institution. It is what the assembly is to Christ and what He is to her, and it works out in headship; so that she knows what to do; hence He is head over all things to the assembly. 

    ANWGod is the object there. 

    JTYes, in the service of God, in the sanctuary itself, it is the brethren of Christ and then the sons of God, and Christ viewed as Minister of the holy places. 

    QuesThat he might have the first place in all things, Colossians 1: 18. Is there not a point succeeding the covenant line where Christ is held prominently before us even before we go on with the service of God? 

    JTOh, yes. He is anointed with oil of gladness above his companions, (Hebrews 1: 9). 

    AFMWould there not be some thought of an appreciation of Him in the first part of the meeting, that is after the Supper when He comes into the midst? would this be more in line with union than what we have been speaking of in connection with the service of God? 

    JTI think that is quite all right, what He is to us in that way. It works out in headship. 

    AFMThey are both primary thoughts. 

    JTI think so. I think the Lords supper develops into union in that way. 

    RDGIs there any distinction between Ephesians 5 and Hebrews 2? Hebrews 2 brings in the idea of brethren and sons. 

    JTWell Ephesians 5 is what Christ is. 

    RDGWhat He presents to Himself? 

    JTAnd what subsists personally; what He has in the assembly before Him, but then the service of God is another line. The Lord is the Minister of the holy places and He has brethren. God has sons. 

    RDGAnd the Lord Jesus brings them  bringing many sons to glory. 

    JTYes. 

    EBWould you say that there are many christians who love the Lord but who do not know anything about union? 

    JTI do not think we know much about it ourselves. 

    QuesWould not Revelation 2 show that? The saints there evidently knew a great deal about many things, but when it comes to first love they had given that up. 

  
    GENERATIONS IN THE BOOK OF GENESIS (1) (JT 42)

    Genesis 2: 4 - 25

    JTThe generations spoken of in the book of Genesis have been in mind. The word is rendered histories, of things or persons in some cases, and it was thought that a consideration of them would be helpful as to current conditions publicly and in the assembly. The first is in chapter 2  the histories of the heavens and the earth. The second is in chapter 5  the book of Adams generations. The third is in chapter 6  the history of Noah. The fourth is in chapter 10  the generations of Noahs sons. The fifth and sixth are in chapter 11  the generations of Shem and the generations of Terah. The seventh and eighth are in chapter 25  the generations of Ishmael and the generations of Isaac. The ninth is in chapter 36  the generations of Esau, and the tenth in chapter 37  the generations of Jacob. The thought in the word is not, as we say, so many generations, but rather of origin or birth, corresponding with the gospel of Matthew, where we have the Book of the generation of Jesus Christ. 

    It may be helpful to direct the minds of the brethren to Genesis 2 as the counterpart of chapter 1. It bears the character of fulness; God proceeding immediately to show the working out of what is touched on basically in chapter 1. The events recorded are largely already mentioned in chapter 1, but they are presented in chapter 2 as fulness, which is a thought that runs through Scripture. God works basically, whether in the physical creation or in men, and then there is development which may be termed fulness; the assembly coming in typically at the end of our chapter points to the great thought of the fulness of Christ. It is the idea of the development of what is already there basically. The creation of Eve is alluded to in chapter 1, but is seen in chapter 2 in the sense of fulness  taken out of Man. 

    HHWould you say a little more as to the thought of fulness? 

    JTWe have in the passages alluded to a word that denotes birth or origin. The word generation is much more frequently used as denoting a generation in the sense of a circle, or a certain number or series of descendants, but what is stressed in the word we have under consideration is origin, so that we get the root of things. It is translated history in the New Translation in this chapter, in the sense of getting an account of the matter, an account of the heavens and the earth as created. It says, in the day that Jehovah Elohim made earth and heavens. It is not a scientific matter we are dealing with, but simply the divine thought, for God would have His people to understand the environment in which we are, from the outset of it till now, and how as before our eyes there is development. Though development may go on, the basic thought remains. The idea of fulness is seen as God continues to operate by the Spirit, or whatever agencies He may use, but it is all to bring out the fulness of what is there in principle. 

    HFNIs that why the thought of fulness comes in so prominently in Ephesians? 

    JTThat is right. Ephesians contains the idea of fulness more than any other scripture. It is the full result of the work of God that is in mind. You notice here it says, every shrub of the field before it was in the earth, and every herb of the field before it grew; for Jehovah Elohim had not caused it to rain on the earth. We begin here at the very root of things; we begin abstractly. 

    EuRHow would you illustrate the basic thought from the New Testament? 

    JTParticularly in new birth. The thought is presented to us in what things are; what the flesh is, and what the work of the Spirit is, and what is born of the Spirit. It is really a question of the origin of the thing, not the fulness of it. 

    JRSDoes the result of Gods acting in this way spring from what He is in Himself? 

    JTIt must be so; all emanates from God. In chapter 1 we see that God created man, but in chapter 2 He breathes into him in view of fulness. 

    QuesHow does the thought of image and likeness fit into this? Does that come in first, before you get fulness? 

    JTIt fits in instructively. Image is Gods representation here, the complete representation of God, and that based on man being like Him, taking on His character. It is a part of the fulness. It is due to God that He should be represented in His creation, not only in an official way, but in actual likeness; Adam taking on, in so far as he could, what God is. The appellation God in this early part of the Scriptures is the nearest you get to expressed absoluteness. The title is relative, but less relative than any other title of God we have, because the idea is that God is doing something for Himself, and He is to be represented in what He is doing. The word is plural, denoting fulness of the thought of God. 

    FGWBeing born again, not of corruptible seed, but of incorruptible, by the living and abiding word of God (1 Peter 1: 23). Would that suggest the germ of a new moral being, the development of which we have in Colossians and Ephesians, where we are told to put off the old and put on the new? 

    JTYes. Peter goes further than John 3, to which we have already alluded as the basic thought. When you have the word of God as in Peter, you get His mind, but John 3: 6, that which is born of the Spirit, does not involve the mind of God. It is the bare thought of what the effect is; it is spirit. You can tell what it is by that condition, but we can understand it by the development of what spirit is and what spirituality is. Peter goes further and speaks of the word of God; conveying what God is. 

    WSSWould Colossians 1 help us? The heavens and the earth are referred to, and then the fulness of the Godhead as pleased to dwell in Christ. 

    JTQuite so; it is just the fulness. The fulness was there, but in Colossians 2:9 it is brought within our range. It is said that in him dwells all the fulness of the Godhead bodily, so that it becomes intelligible to us. Chapter 1 of Genesis is generally the root thought, and without chapter 2 you could hardly be intelligent as to the working out of what is there, but the Spirit of God takes up this history, or generation, and works it out, so that we understand what is before our eyes today. Chapter 1 is God presented very nearly in absoluteness, but not fully so, for He is in relation to His creation. It is God and we are impressed with that. God would impress us with how He began as of Himself, and what He perfected Himself, He brings others into. He began the history by alluding to things abstractly, that is before they existed, as it says, in the day that Jehovah Elohim made earth and heavens, and every shrub of the field before it was in the earth, and every herb of the field before it grew. Thus He is pleased to give us His mind, and then how the thing is worked out; and the first thing He would occupy us with is man, not simply as created, but formed. 

    AMHDo you mean that those things were made before they grew? 

    JTIt is the way God can speak of things: the God ... who ... calls the things which be not as being (Romans 4: 17). He would teach us to begin with what He had in mind. The fact that it is a history or a generation, in the sense of what is seen from the origin, should instruct us as to how God is drawing us to His own side of things in the beginning, so that we might travel along with Him and see what He does. Afterwards it is a question of things opening up and what pleasure He has in them. 

    AMHSo that there is a full thought in His mind, and He is working out the detail. 

    JTThat is the idea, and you are working along with God thus. 

    EuRWhat are we to learn from the fact that in chapter 1 man is created, but in chapter 2 he is referred to as formed? 

    JTThere is more interest on the part of God in the formation; He is in it more personally as it were. Immediately you come to this section in chapter 2, you have a personal thought, not simply God, that is Elohim, but Jehovah Elohim. It is very touching and ought to affect us. We have the appellation Jehovah Elohim perhaps more in Genesis 2 and 3 than elsewhere throughout the Scriptures. It is a personal thought. If God takes us into what is in His mind, He does so in a personal way. He enters into compact with us, for Jehovah is a covenant name, but it is more personal here, and what can be more touching than that He takes us into His thoughts in this personal way? Eve was the first person to use the title Jehovah (Genesis 4: 1). Elohim is the great general thought of God, the Creator, of whom, and through whom, and for whom are all things, but then there is the personal thought, and that finds its full amplification or fulness in Jesus. 

    HMSIs what you have spoken of regarding the basic work of God connected with the Lords word about the corn of wheat falling into the ground and dying? 

    JTI think that helps. John gives us these great thoughts. We have in chapter 3 the new birth which in its very name  born anew or born throughout  means God is beginning over again. Then in chapter 12, which you cite, it is the work of Christ, but it is basic in that the corn of wheat dies. The allusion is to what happens in the earth, and as the apostle says, God gives to it a body as he has pleased (1 Corinthians 15: 38). Of course, in John it is the Lord Jesus falling into the ground and dying. 

    ROSIn the beginning of verse 4 it says, These are the histories of the heavens and the earth, but in the end of the verse it says, in the day that Jehovah Elohim made earth and heavens. Where God as the spring of all is in view the heavens would be mentioned first, but thinking of the Lord Jesus coming to fulfil His mind and purpose, the earth has the first place, in view of the revelation of God through our Lord Jesus Christ. 

    JTIn the mind of God heaven has the first place, but earth has the first place actually, so much so, that here the actual moisture is in the earth itself. It says, Jehovah Elohim had not caused it to rain on the earth, and there was no man to till the ground. The earth is seen to be self-contained at the outset, and it is a question of the opening up of what is there, and we know that the Lord Jesus, although in Matthew He made much of the heavens, yet had the earth immediately in mind. God begins there, so that the beginning of the opening up of His thought of fulness is seen in the ground being made suitable by moisture. He formed Adam, beginning with what was in the earth. It did not receive sustenance from heaven, and what is presented is rather what the earth is, and what it is capable of, how it furnishes the means with which God makes man. 

    HHGod uses material at hand, forming things out of what was in the earth. 

    JTHe is operating now in the sense of fulness in an ordered state of things, and we see how the earth has the elements in itself that qualify it so to be used. So the initial work of God in us by the Spirit corresponds. 

    HHAdam is formed out of the dust in this chapter; it is not something made out of nothing as at the outset. 

    JTGod is dealing in this history with an ordered state of things, and we see how everything develops out of it. 

    QuesWould the heavens and the earth be suggestive of the lines of ministry respectively of Paul and John? 

    JTYes, I would go with that. John operates in relation to what is here and brings God in here; he has heaven in mind, but it is what is here. Paul deals with the heavenly side. We do not get exactly the expression, the fulness of the heavens, but we do get the fulness of the earth (Psalm 24: 1). We also get the fulness of God, and Christ, and Israel, and the nations, but it is the earth that is in mind here, and what God is working in this sphere. 

    MWBWhat is the idea in God giving us these generations? Is it that we might get a more intimate idea of Him and, in that way, a greater sense of fulness? 

    JTThe narrative beginning with Genesis 1 includes verses 1 to 3 of chapter 2. Then we have the history formally, a history or generation; the word denoting the origin of the thing, what things are from the origin. Genesis 1 speaks of the Creator coming in and acting Himself without us, and for Himself, but now He would enlist our sympathy that we might go along with Him. So we have immediately in Genesis 2: 4 this personal thought introduced by the addition of the name Jehovah. Of course, Jehovah is a name in itself, but here it is placed before Elohim, as if God would touch us personally. We have to understand this title in all this section from the standpoint of Moses. It is he that gives us the meaning of Jehovah, but what he gives does not imply it was not there before. It was there before, and how important it is to have this history and to find Jehovah Elohim brought into it, so that we travel along with Him. What can be greater than to have part in what God is doing? It is said that Enoch walked with God. 

    PLWould 1 Chronicles particularly illustrate this? Would that link on with the introduction of the main point of going along with God? It is seen in the haste with which the Spirit of God moves to reach David in the second chapter? 

    JTThat is good. 1 Chronicles is a continuation of the history; in fact, it is generally the whole history as we are speaking of it. The word generation to which we are referring occurs several times in it. It begins the history over again in relation to Israel, and therefore we get David very quickly, because he is the man God has taken up to do things. 

    PLIt says early in that book, in connection with planting, there they dwelt with the king for his work (1 Chronicles 4: 23). Would that link with what we have here? 

    JTYes. We want to travel along with God and see how He waits over everything and delights in the working out of things. We come on here to the great thought of Adam, and it says, Jehovah Elohim formed Man  that is, that order of being, dust of the ground, and breathed into his nostrils the breath of life. Well, what can be more personal than that? How touching it is, the personal thought at once! He spoke, and it was done; he commanded, and it stood fast (Psalm 33: 9). That refers to creation, but here it is the personal touch. 

    MWBThen, noting the development, is there education for us to move sympathetically and intelligently with God? 

    JTThat is the idea, so that the next thing is, Jehovah Elohim planted a garden in Eden eastward, and there put Man whom he had formed. Then it says, And out of the ground Jehovah Elohim made every tree grow that is pleasant to the sight. He is thinking of man; thinking of the opening up and the fulness of things; a scene of blessedness and pleasure. Then follows, and good for food; and the tree of life, in the midst of the garden. We can see that God is acting in a personal way; it is not the general thought of creation, but planting in relation to Adam. He has Adam with Him, and He sets him over the creation, as it says, Jehovah Elohim took Man, and put him into the garden of Eden, to till it and to guard it, and so forth. You can see the link established by God in a personal way with Adam. 

    QuesIs that link seen in the beginning of Johns gospel? The basic thought connected with John the baptists ministry, then the two disciples hearing Jesus speaking and following Him, the personal touch? 

    JTThat is beautiful. We can see how this opens up when we come to the New Testament, for in truth Jesus is Jehovah. 

    FCHThis thought of Jehovah Elohim is left out when the serpent speaks to the woman. 

    JTYou can understand that. When any departure from the truth happens amongst us the personal thought is left out; we lose sight of God in Christ and think of ourselves, but the personal link is essential to christianity. 

    EuRWould this thought of planting link on with Matthew 15: 13? Every plant which my heavenly Father has not planted shall be rooted up. 

    JTJust so, and how personally it is seen in Jesus, growing up as a root out of the dry ground! 

    AMPThe psalmist says, I will praise thee, for I am fearfully, wonderfully made. Marvellous are thy works; and that my soul knoweth right well (Psalm 139: 14). Would that show the creature coming into the thoughts of God as Creator? 

    JTYou ought to quote a little more. The psalmist takes account of himself as curiously wrought in the lower parts of the earth, showing that he understood how God operated abstractly, so to speak, and what He had in mind before it came into view. 

    AMPMy bones were not hidden from thee when I was made in secret, curiously wrought in the lower parts of the earth. Thine eyes did see my unformed substance, and in thy book all my members were written; during many days were they fashioned, when as yet there was none of them (Psalm 139: 15, 16). 

    JTThat is very instructive as regards each of us, and as regards the assembly; how God would have us travel along with Him from the outset, even in an abstract sense. It corresponds with what we have here; before the shrubs had any concrete existence, they had an abstract existence. 

    ETSMight we have the next verse of the psalm? 

    JTBut how precious are thy thoughts unto me, O God! How very beautiful the personal touch is there! I suppose the book of Psalms may be taken as the counterpart of the Pentateuch. It is a question of God and response to Him as known personally. 

    PLSo that in Revelation 4: 11, Thou art worthy, O our Lord and our God, to receive glory and honour and power; for thou hast created all things, and for thy will they were, and they have been created. Is that the personal thought  our God? 

    JTQuite so. Then, so as to show how God is entering into the scene He has created, having man as a companion, you get the river, and the wealth connected with it. You get nothing of this in Genesis 1. We see the wealth of the scene, and the fructifying power of the river; the river of God, parting from this scene of blessedness into four heads. We have nothing of gold, or bdellium, or onyx stones in chapter 1. But in the personal relations of God with His creatures we have wealth, and all brought to light, not in the general creatorial thought, but in relation to a river, which suggests a powerful and extended influence for good; and then the man set in the garden. God, 

    as it were, would say, I love to see the working out of My supreme handiwork, and so He brought the other creatures, the field animals, etc., to him, to see what he would call them. That is, God is to have pleasure, and He would bring us into it. And out of the ground Jehovah Elohim had formed every animal of the field and all fowl of the heavens, and brought them to Man, to see what he would call them. How much enters into that! 

    RemThe psalm referred to is very interesting. Have not the translators of the Authorised Version rather coined a word, yet being unperfect (verse 16)? The word would normally be imperfect, but the whole thing is perfect in the eye of God, but really unformed, as J.N.D. translates it. 

    JTIt is a great thing that has not yet fully taken place. The great thought is the fulness, but here we see what pleasure God had in seeing His creature intelligently with Him. He had a personal link with Adam, who is set in a scene of blessedness  to see what he would call them. That is to say, it is the opening up of what was in Adam. How will he name what is presented to him objectively? It is a very important matter how we name things. 

    RemThe Lord named things in Johns gospel particularly. He named Judas, and speaks of him as the son of perdition. 

    JTCephas is an example of this. As applied to Simon it was as yet potential, and in time was characteristic of him; also in John you get the word devil applied to Judas. John would deal with things in their root character, so it is important to name things as they are presented to us. 

    PLWe are to try the spirits, and we name them. 

    JTAs soon as you name a thing that is presented, others get help by it. 

    CCEWould Adam see some evidence of the Creator in the animals as he named them? 

    JTI suppose every one would represent some divine trait, and so we have the idea of the living creatures as representing the attributes of God. How important it is to be able to name what emanates from God, and over against that, to name what emanates from the devil. You do not get him until the next chapter, where he is called the serpent, and in the final analysis in Revelation the ancient serpent is there. So God would find peculiar pleasure in hearing Adam, and in the names he gave. If we let God into our consideration of these things we shall get a better grasp of what He has, and how He finds pleasure in the opening up of what He has created. 

    AMHWould the all-various wisdom of God have relation to naming things? 

    JTI think that is right. It is developed in the assembly and so the assembly is marked by that superior intelligence. The apostle calls attention to himself in Ephesians 3: 4 and says, Ye can understand my intelligence in the mystery of the Christ. 

    HMSLater on Adam is allowed the great privilege of naming his wife, calling her Woman, and then Eve. 

    JTYes. It is said he found no helpmate, his like, and we have the account of his being put to sleep. In every instance here the personal thought is brought in. 

    HFNJudas is named four times in Johns gospel. He is spoken of as a devil, and named as a thief, and then as the betrayer, and finally as the son of perdition. Would these names have a bearing on the condition of things in christendom today? 

    JTI think so. Genesis 3 begins the history of evil, and it is important at the present time that we should be grounded in these matters, knowing good and evil. Evil does not come into Genesis 2, but it does in the next chapter, and the naming of Satan there is carried down to the last book of the Bible, where he is called the ancient serpent; that is, he is there developed in the character of serpent: the ancient serpent, he who is called Devil and Satan (Revelation 12: 9). So that we must name things rightly. One has noticed the three pairs of evil men in 2 Timothy  Phygellus and Hermogenes in 2 Timothy 1; Hymenaeus and Philetus in 2 Timothy 2; and Jannes and Jambres in 2 Timothy 3. The first two are just personal, they turn away from Paul; the second two are teaching the worst kind of doctrine, saying that the resurrection has taken place already; and the third are connected with the principle of imitation. We are not told the names of these last elsewhere in the Bible, and why should Paul have their names, unless to remind us in these last days of the importance of naming things? Not only referring to them as the magicians of Egypt, but persons who have names, and who are to be known by their names and avoided accordingly. 

    QuesWould the overthrow of all that evil be in naming the name of the Lord? 

    JTYes. Let every one who names the name of the Lord  that is in keeping with what we have been saying  withdraw from iniquity is the corresponding responsibility. 

    AJBIt is significant that the naming is commented on. It says, and whatever Man called each living soul, that was its name. The naming was acceptable and pleasurable to God. 

    JTThey represent the positive side. When we come to chapter 3 we have evil, but here we have what is good, and of course today it would be a question of our naming what is of God, whatever feature we see; and it is salvation to know what is positively of God. It is negatively salvation too from what is not of Him. It is very important in regard of moral things; when a judgment according to God is reached as to anything, it stands as divinely supported. Normally brethren know what is right, and it is a most important thing to know what is right. If we do not know how to name things we shall have unnecessary trouble, but if a thing is rightly named the saints generally are greatly helped in recognising it. 

    QuesDoes it involve spiritual discernment? 

    JTIt does. The spiritual discerns all things (1 Corinthians 2: 15). 

    HHDistinctiveness is necessary in connection with naming things in relation to the assembly. The priests lips should keep knowledge (Malachi 2: 7); priestly discernment is necessary for that. 

    JTI was thinking of things standing; it is said of Samuel that Jehovah ... let none of his words fall to the ground (1 Samuel 3: 19). I am sure God would help us in ministry to be definite. We ought not to be dogmatic, but certainly judgment is necessary, and for brethren to name things as right that are right, and as wrong things that are wrong. 

    QuesIs it important for us to discern the Lords movements, that we discern whether He is in a matter? In the last chapter of Johns gospel, John discerning the Lords movements, says, It is the Lord, and that becomes the rallying point for those who had gone astray. 

    AMHIn the end of Proverbs we get groups of four things mentioned, and lastly the features of the woman of worth in detail. Would that make room for the development of what is spiritual amongst the saints? 

    JTQuite so. As we learn how to name things we are able to name her. 

    QuesWould not our ability to name things depend on the measure of our personal link with God? 

    JTThe Lord says again in John 6: 45, They shall be all taught of God, and so the disciples serving along with the Lord would see how He spoke of things and looked at things and named them, and thus learn how to do as He did. 

    HFNAfter the disciples had travelled some way along with the Lord, He tested them as to whether they could name Him. But ye, who do ye say that I am? (Matthew 16: 15). 

    HESGod names things on the first day, and it is the first formal naming of things recorded. 

    HFNHow would you distinguish between the way the Lord names Peter in Matthew 16 and the way that the names are given to the apostles in regard to their levitical service? 

    JTIn Matthew 16 it is a question of material for the assembly. That is the outlook, and I suppose it is always well to know what is in mind. The setting of the word Peter is the assembly viewed constructively, for the Lord says, I will build, but in naming the apostles their responsibility enters into it. 

    QuesIs it significant that at the end of the chapter in 2 Timothy, where the third set of those who had turned aside is given, the man of God is spoken of as complete? 

    JTQuite so: that the man of God may be complete, fully fitted to every good work. 

    WSSIs the thought of pleasure emphasised in the chapter? We are considering what is pleasing to God in these personal relationships; and would the apprehension of that help us in naming things according to God? 

    JTYou want to be with Him. Enoch walked with God, we get later. There would be nothing in him to intrude; he would not put anything before God that would be contrary to Him. Of Abraham, great as he was, God says, Walk before my face, and be perfect (Genesis 17: 1); but he said to God, Oh that Ishmael might live before thee! (verse 18). Well, that would not be pleasing to God, and so, in walking with God, we have to learn what is in His mind, and that fits in with what was said as to being born of incorruptible seed, the living and abiding word of God. We get the mind of God, and so Adam here evidently gathered up what each creature really was as created, and named it, and God accepted it. There was nothing incongruous in the names; if there had been, God would have noted it, but He does not. 

    JJWhy does the break come in at the end of verse 18? 

    JTThe main thought in the passage is the helpmate for Adam. The lower creatures come in and God would have them named, but He is leading up to Adam naming the woman. That is in this sense the greatest thing in the chapter, for he had not previously seen her. The animals he may have seen, but here he has been asleep, and so it is a question now of coming up out of death. 

    JJHas it any connection with Matthew 17, the principles of the kingdom being in support of the assembly? I thought the principles of the kingdom were brought out before Eve was actually brought on the scene. 

    JTThe mount of transfiguration, you mean? So the order of the development of the truth in Acts is the kingdom first, the Lord speaking of the things connected with the kingdom of God, which mainly came out in the twelve  in Paul, too, but the assembly was not fully brought forth in its beauty until Pauls ministry developed it. 

    GMIn connection with the naming of Jesus in Matthew it says, Thou shalt call his name Jesus, but in a later verse it says, They shall call his name Emmanuel, which is, being interpreted, God with us. 

    JTThe meaning of the first is given: for he shall save his people from their sins, and it identifies Him with the generation  of whom was born Jesus, who is called Christ. But when they call Him Emmanuel, that would be the outcome of experience, a matter of realisation, God proved to be with us. 

    GMIs it the thought of fulness? 

    JTQuite so. The final paragraph of Genesis 2 is most glorious, that is, the working out of the mind of God in what He had formed. Eve comes in in this way, and is named. It is not now a question of divine attributes or the kingdom, but what was in the mind of God from all eternity, Christ and the assembly. Ephesians shows the full working out of this. It is a question of Man here; what is worked out from him as already created. 

    EuRIn 1 Corinthians 2: 16, we have the mind of Christ in a general way, and then, I speak as to intelligent persons: do ye judge what I say (1 Corinthians 10: 15). Would that be the bringing forward of this great principle of intelligence? 

    JTYes, and Paul later refers to himself as an example: by which ... ye can understand my intelligence in the mystery of the Christ (Ephesians 3: 4); that is to show what an insight our apostle had into these things. It is what comes out of man here  Ish and Ishshah, a question of the mind of God as to man, that is, Christ and the assembly  the full thought. 

    HFNWould you say more in regard to the thought of fulness that we started with? 

    JTWe have the fulness of God, but next to this the assembly is the greatest thought of fulness, the woman emanating from Man. 

    MWBAnd in that connection the assembly is spoken of as the fulness of him who fills all in all (Ephesians 1: 23). Then, in Ephesians 3: 19, that ye may be filled even to all the fulness of God. Would you explain a little the difference? 

    JTThe assembly, of course, is what comes out of Christ, but the fulness of God, I suppose, is not simply what He is in the covenant, but what He is as God, if one can convey the idea of God as seen in Genesis 1 and as running through Scripture, the fullest thought of God that we as creatures can grasp, and we are to be filled into that. It is not the covenant in Ephesians, but what God is in His counsels, and we are to be filled into the fulness of God in that way, indicating the fixed condition in which we are to be eternally. 

  
    REST (JT 47)

    Genesis 2: 1 - 3; Genesis 8: 4,5; 2 Chronicles 5: 7 - 14; 1 Corinthians 15: 24 - 28

    JTWhat is in mind is the thought of rest; first in the bearing of it in regard to the dispensations of God which in Scripture are said to have come upon us. It is particularly in mind to dwell on 2 Chronicles, the account given of the ark as in rest in the temple, which is followed by service of a peculiarly rich kind that is not found recorded in the corresponding passage in 1 Kings. As it is obvious that the books of Chronicles were written in remnant times, the bearing of this passage on ourselves is specially to be noticed. It has come down to us; the dispensations having come upon us. The first book gives us a beautiful phrase: after that the ark was in rest (1 Chronicles 6: 31); but chapter 5 of the second book, from which we have read, records historically how it entered into rest; and in view of the glory coming in at that time we should inquire as to whether the period in which we are corresponds in any way. 

    The passage in 1 Corinthians is read just because it speaks of the end in a formal way. All these periods of divine operations and their results in men have this end in mind; the state of things in which God is all in all. The state of the saints is in mind; He is all as in us. It is clearly not what He is in abstract Deity, but what He is in revelation, dwelling in the results He has reached: all, but all in us, all in all. This gives a rather wide range, but the thought to be before us is the practical side of this matter, especially in 2 Chronicles. 

    CACWere you thinking that is something to be reached spiritually now? 

    JTYes, I was thinking that; whether the assembly does not afford a means of this being reached, at least in principle. God is all in the assembly objectively, but also in the sense of filling us. 

    FSMHad David this in view in Psalm 132: 8, Arise, Jehovah, into thy rest, thou and the ark of thy strength? And do we see it fulfilled in the next psalm in brethren dwelling together in unity? 

    JTThat is very confirmatory of what is in mind. Let thy priests be clothed with righteousness, and let thy saints shout for joy (Psalm 132: 9), may be added; it is as if he not only thought of Gods rest, but response to Him as in it. 

    So according to our first scripture God rested. We are told that the creation was finished: God had finished on the seventh day His work; And the heavens and the earth and all their host were finished. And God had finished on the seventh day his work which he had made; and he rested on the seventh day from all his work which he had made. And God blessed the seventh day, and hallowed it, because that on it he rested from all his work which God had Created in making it (Genesis 2: 1 - 3). 

    That is a remarkable paragraph of Scripture; and then the fulness of that, the fulness that God would have and look for, is opened up to us in chapter 2. It is the thought of response to any position of that kind; here God in rest. He rests, of course, in Himself abstractly, In His Deity, but then He is resting now in relation to what He has made; not indeed leaving it to operate by itself, but the great operation was finished, and now there would be fulness. In chapter 2 God continues to open up His thoughts as to His creation, especially in Adam and Eve: Ish and Ishshah. 

    EuRWould you say a word as to Gods rest as connected with the seventh day and our realisation of eternal privilege which seems to be connected more with the eighth day? 

    JTThe seventh day is the end of any testimony, viewed thus as completed. In an extended way it is the millennium; what God has in that order of things which is still testimony. The idea of eight is what God has beyond that; but not as detached from it. From the assemblys point of view, that is, the instruction purely in relation to the assembly which is found in Scripture, the first day of the week is introductory to what is eternal; not the seventh, but the first. The first and the eighth synchronise, but the first is the eternal thought; it relates to what God had in mind in His eternal counsels before the world, and runs on into what shall be eternally. 

    CACWould the seventh day have reference to the time when the work of God is going on and is brought to completion, therefore referring to time conditions? 

    JTQuite so; and material things, too, not yet all things made new. The first day of the week in the gospels stands related to persons, especially in Johns gospel, where it is mentioned twice, the Lords activities characterising it from very early morning to late evening. The whole day is in mind, and we have the highest relationship into which we are brought, mentioned. We are on lower ground in the sabbath, so we are prepared for what is purely spiritual on the first day of the week; not the eighth, but the first; what is purely spiritual in relation to persons. 

    QuesWould the close of Numbers 10 connect with this? When the ark rested, Moses said, Return, Jehovah, unto the myriads of the thousands of Israel (Numbers 10: 36). 

    JTIt does; it is a remarkable setting of truth referring to the movement of the tribes in their four sub-divisions Judah and Reuben are mentioned first, and then the sanctuary, that is, a place for God is reached immediately Love is portrayed in the movement in the way it deviates slightly from the instructions: it is indeed the filling out in love of the instructions. The tent is set up, so that there should be no delay in the ark being brought in: that there should be an immediate accommodation for God, the divine dwelling being ready. That is, love for God is acting in the tribes; and then the ark on its part moves also outside the instructions. It is love in Christ acting too; it is the suggestion, I think, of the reliability of love; the ark moves and goes before the people to find a resting-place for them. It is not yet a place for itself; love in the tribes made provision for it in the first two movements, that is of Judah and Reuben, and then the ark moved later to make provision for the people. It is the activity of love, and then the end is, Return, O Lord, unto the many thousands of Israel (Numbers 10: 36), the foreshadowing of God coming back where love could rest; no doubt pointing on to the end when God will rest in his love, Zephaniah 3: 17. He returns to rest in his love. 

    QuesWhat is the thought of the rest in Hebrews 4: 9  There remaineth ... a rest to the people of God? 

    JTWell, that is for us. We have just been remarking how love would prepare a rest for us; we are told Joshua did not bring them into it, but we who believe do enter into it; we come into these things now in a provisional way in the power of the Spirit. The feast of Pentecost made provision for all these things, what the Spirit can be to us; but we are now speaking of the divine rest, and it is thought the verses in Genesis would make a good beginning. 

    The ark of Noah is the second point; for what is in mind is to show the dispensations and the divine movements in them, and how our dispensation involves a point reached by God in which He can rest provisionally, not finally, but still rest. Then, from that point He opens up what is for the accomplishment of His thoughts. Every dispensation has something of this kind; God has reached a point in which He can rest provisionally, pending something else, but in that position He accomplishes certain features of His testimony, 

    all of which are accumulative, and we are to gather them up in our souls so as to see how He reaches the thought of finality. 

    HPWWould you just outline what the thought of rest is connected with in chapter 2 and chapter 8 and then in Chronicles? 

    JTGenesis 2, as we have been remarking, is a question of creation and what God would develop out of it for Himself. The rest is not the final thought, but God being in that attitude of rest, the final thought develops out of that. The rest is broken in upon by sin, but primarily God had in mind what would develop out of the rest. Creation is in mind, man being the supreme thought in it, the man and woman, the pleasure that God would have in man viewed thus. 

    Then in Noah we have a form of headship, that is, he is the beginning of a new order, so the reckoning is from the year of his life  it is a question of his years. So the ark rested. He does things, and the ark rested; and then what follows on that has to be taken account of in the ninth chapter. The ark is a figure of Christ, as Noah is, too. They have to be taken together, as the ark and Joshua have to be taken together, concurrent ideas. The ark rested ... on the mountains of Ararat (Genesis 8: 4); that is not the finish, but is a point reached from which further operations can be carried on with a view to the prime results coming out of the movement. 

    So that the window is in mind: And it came to pass at the end of forty days that Noah opened the window of the ark which he had made. And he sent out the raven, which went forth going to and fro, until the waters were dried from the earth. And he sent out the dove from him (Genesis 8: 6 - 8). This would be, I suppose, a prime thought in the movement, the faith period, typically; and then the covering is lifted, which would be the sight period. So it covers our own dispensation and the millennial state of things, but the dove is the type to notice particularly; the link between Noah and the dove, how she was sent out from him and came back to him. The covering is not lifted, nor is there any thought of sight, simply a period of faith in which the Spirit is depended upon. Antitypically the dove would be the Spirit here having first-hand knowledge of everything, whether it be a state of death or whether life is extant at all. She ultimately reaches life and brings up the evidence of it to Noah. 

    Then the ark at rest is very beautifully stated in Chronicles; and inasmuch as a remnant state of things is in mind, one thought it would touch us a little as to whether we are in this period intelligently  as it is said, the ark is in rest. It is mentioned in connection with levitical activity in 1 Chronicles 6: 31: And these are they whom David set over the service of song in the house of Jehovah after that the ark was in rest. The fact is stated anticipatively in the history, for the ark was not yet in rest; in our chapter it is, it has reached its rest. The staves are drawn out, they are seen, not outside, but in the holy place, and then we have all this added to what we have elsewhere. 

    CACWe have been apt to look at the thought of rest as finality. What you are suggesting is most helpful, to see that it becomes the starting point of a wondrous development of the thoughts of God. 

    HPWDo I understand that God, as it were, reached a sort of halting-place of rest, if we might put it so, so as to move on further; and then move on again, and so on until you reach the end which is final? 

    JTAll sections of one great thought. 

    HPWIs there such a thought connected with the assembly now? Would every Lords day morning be a sort of halting-place of rest? 

    JTThat is what I understand. How restful it is spiritually, as by the Spirit in assembly we gradually release ourselves from all that would intrude! We are sitting there apart from and not occupied with our domestic affairs, or anything else; if it were only for a minute or two, how restful to reach the point that God has reached in Christ  the ark in rest, and the Spirit here is the power by which we reach it. 

    HPWDo you think we ought to go out as moved on a step further each week? 

    JTYes, surely progress is in mind; we do not go out as we came in; if we do, we have not gained anything, and it is doubtful if God has got anything from us. You go out with Him, and the next time you are more fit for the service, you are richer: so Asaph is a typical man, a remarkable man; he says: When ... I went into the sanctuaries of God; then understood I, Psalm 73: 16, 17. He is the author of most of the psalms in that book and begins with this one, showing what is made clear as we enter the sanctuaries. Instead of coming out as we went in, we come out different; we may lose during the next week, but the point is to retain everything so that the next time you are more equal to the position. 

    EuRDo you suggest we should seek to fill out the privileged occasion on the first day of the week in the power of the Spirit, and thus hold the ground as Gods rest, and definitely judge wandering thoughts as to domestic or business matters? 

    JTYes, that we are in accord with the position that God reaches ultimately. He is to be all in all, meaning that He is all to us, but as filling us there is no room for anything else. It would be an eternal condition as in the verse read, but it is to be reached now. There is a point reached where all else is shut out, however legitimate it may be elsewhere. I am filled with God; God is all to me as filling me. I may look at the heavens and admire the handiwork of God, but that is an objective matter; it is not all to me as in me. God is all in all  not all and in all, but all in all  one great fact. 

    QuesIs that how glory to God in the assembly would be known? 

    JTWhat a glory it would be if you are filled, and I am filled! He has accomplished much if He has filled me, He is thus all to me as filling me. I am not casting about and thinking of other things; God is all to me as filling me. 

    FSMIs there a parallel thought in Ephesians 3: 17 - 19: that the Christ may dwell, through faith, in your hearts, ... that ye may be filled even to all the fulness of God? Does that lead up to the final rest, glory to God in the assembly and with Christ dwelling in our hearts by faith, have we reached rest? 

    JTI think that is right. Ephesians supports all we have been saying; that epistle stresses the assembly; glory to God in the assembly. When God is all in all, of course, there is glory to Him, too, that is, in the eternal state of things, but Ephesians has in mind the great thought of the assembly now. 1 Corinthians hardly goes as far as that, it is more the persons: the first-fruits, Christ; then those that are the Christs at his coming. Then the end (1 Corinthians 15: 23, 24). It is a question of persons raised and glorified, so that God fills us all, and He is all in that sense. 

    EuRWhat have we to learn in the dove finding no resting-place for the sole of her foot Genesis 8: 9? 

    JTI think the allusion is to the Spirit, the Spirit coming out of heaven. The window, I suppose, suggests the faith period apprehended, but when the cover is removed from the ark and Noah looks out, then he can see things. He is dependent entirely on the dove in the first instance, and that is how the matter stands today. It is what the Holy Spirit is here; He knows everything, as coming out from heaven He knows the whole position. Presently the dove finds evidence of life and brings back a token of it in the evening, meaning that there was a days work. The Holy Spirit works incessantly and when He touches life an end is reached. 

    His activities are going on every day of the dispensation. Whilst there is no change in man naturally, only evil continually Genesis 6: 5, life appears; the leaf was not floating, it was plucked off, showing that it was the fruit of life. That seems to be a sort of basic thought for us; and then the principle of coming back, as it were, to Christ. Then Noah acts of himself, but he does not move out of the ark without orders. In moving under divine direction we have a state of obedience and all the living creatures under that. Noah is acting of himself now in offering up the sacrifice, so that we have permanency for the moment, not eternal permanency, but While the earth remaineth; that is the principle with God. He is moving on in sections, and we are in the section into which all the others come (1 Corinthians 10: 11). We are thus to understand them all. 

    I believe 2 Chronicles is to be viewed in that light. The writer is evidently a very spiritual person, but in remnant times. Our attention is called, I suppose, to the writer being in a time of recovery; so that as a spiritual man he adds what was left out in the earlier account. 

    He records two fillings of the house, that is another thing: he omits nothing in that way. The house is filled after Solomons prayer, and it is filled here, the thought of singing being added. There is the wonderful unison of the priests in song, and then the house is filled with the glory of Jehovah. It is also filled, as I said, after Solomons prayer. All this shows that in remnant times the full recognition of the ark and response to it may develop. It is not here the bare fact, as in 1 Chronicles, that the ark was in rest, but there is this wonderful display of spiritual power; and then subsequently, the prayer of Solomon occasioning a further coming in of the glory. 

    CACDo you gather from that, that God has in mind to bring about what is most excellent at the end of the dispensations? 

    JTThat is exactly what I was thinking. We have spoken of it a little elsewhere, the filling of the houses; how the dispensation began at Pentecost with filling the house with sound, and how, as seen in Luke 14: 23, Gods thought was that His house should be filled with people, such as suited Him. So the gospel testimony in these last days should be of spiritual quality. Then there was Mary of Bethany possessing what was needed on a great occasion: the house was filled with the odour of the ointment, John 12: 3. Then, finally, the house here in Chronicles filled with the glory, twice, indeed, both in relation to the service of the priests and then in relation to prayer  the meeting for prayer. That is not to be neglected, it has its place, the glory fills it too. 

    All this in this book is contingent on the ark in rest. Christ is still sitting in His Fathers throne, as He says to Laodicea. That is the position and the operations are in relation to that. 

    FWWould you say a word as to the staves? In the authorised translation they are drawn out, whereas in the New Translation, which seems to be helpful, the staves were long (verse 9). 

    JTWell, it is in accord with what we are saying; there are to be no more wilderness conditions. They are seen in the holy place, that is what is meant. The ark had been carried, but it is in rest now. Other operations develop out from this, but the ark is in rest. 

    RemIn Chronicles the singing refers to what we do, but in Zephaniah 3, it is God who sings and rests in His love. 

    JTThat is a good link to bring in here: it is what He has in us, the inheritance of God. 

    QuesDoes not what you are saying, and particularly the thought of God all in all, raise the question as to how far holiness has been maintained with us? 

    JTIt does indeed; Leviticus stresses that  that God is holy; and Peter brings it forward. If we are to have to do with these matters inside, we must have holiness. The Lord stresses it from time to time. Romans takes it up initially: ye have your fruit unto holiness (Romans 6: 22). Ye have it, as if you acquire the thing as wealth, or substance, so to say. It is righteousness unto holiness (verse 19). And the end everlasting life (verse 22). 

    CACWe could not have to do with God at all without holiness: holiness, without which no man shall see the Lord, Hebrews 12: 14. 

    QuesI was thinking particularly of being able to move intelligently from the point God has reached: the knowledge of the Holy is intelligence, Proverbs 9: 10. Would He carry us with Him in what He is about to do, as developing from that point? 

    JTThe Psalms have that in mind. We all ought to know something about the sub-divisions of the Psalms; and the end of the second book is Christ on the throne, and the prayers of David are ended. That is all he had in mind in his prayers, so to speak, for if Solomon is on the throne everything will be looked after; 1 Chronicles shows us that Solomon is on the throne; and as he is on the throne of Jehovah, Davids prayers are ended. 

    Asaph comes in as a counterpart, and he is concerned about evil, notwithstanding that Christ is on the throne. He was pained that ungodly men were flourishing in this world; but he says, I went into the sanctuaries of God. Many hold to what is reached through Davids prayers, Christ in heaven, and preach the gospel too; but have not a true judgment as to the state of things down here; the dove sent out by Noah, as we have seen, denotes infinite knowledge of the state of things down here. The Holy Spirit corresponds in Romans; and there Christ is declared to be the Son of God with power, according to the spirit of holiness (Romans 1: 4). 

    So it is as entering the sanctuaries that holiness is specially required; who could be there without holiness?  and then you see the need of suffering. So Asaphs ministry in the third book of Psalms should be looked into; the book finishes with Psalm 89, where David is seen in a wonderful way  greater, I believe, than he has been seen before. He is seen as Gods firstborn, as if the book would teach us what Christ is in suffering, and how the conditions here occasioned Christs sufferings: not simply that I am suffering, but I judge of them because they occasioned suffering to Christ. I have acquired the habit of going into the holiest. 

    RemAt the end of Psalm 89 he is great enough to take in and bear all the reproach: Remember, Lord, the reproach of thy servants  that I bear in my bosom that of all the mighty peoples  wherewith thine enemies, O Jehovah, have reproached, wherewith they have reproached the footsteps of thine anointed (Psalm 89: 50, 51). 

    JTYes. I think it would be well worth our looking into these psalms, one of the sub-divisions at a time, of course bearing in mind the others. When you get a man like Asaph, who had such a great place in the service of God, and see the exercises he had, it is worth while following him. The book touches on what the Spirit of God is doing; besides Asaph, there are other distinguished names in that book. 

    QuesIs the millennium a moral necessity for Gods rest in creation? 

    JTThat is what has been remarked; the millennium is the seventh day, but those of us who enter the sanctuary not only see the end of everything here, but we see what Christ is before God, and how things are to be effected in a positive way and eternity reached; so that God is all in all. 

    HBAt the end of the next book there is an addition to the doxology. 

    JTThe psalmist is evidently in it himself. The Amen, and Amen (Psalm 89), would be his; Jehovah is specially in mind, He says, Blessed be Jehovah for evermore! The close of each book has its own distinction. At the end of the second book it is: Blessed be Jehovah Elohim, the God of Israel, who alone doeth wondrous things! And blessed be his glorious name for ever! and let the whole earth be filled with his glory! Amen, and Amen, Psalm 72: 18,19. You can see we are on lower ground in the second book; it is a question of Israel. In the first book it is: Blessed be Jehovah, the God of Israel, from eternity to eternity! Psalm 41:13. It is the God of Israel still, but Psalm 89 is Blessed be Jehovah for evermore! It is Himself. The end of the fourth book (Psalm 106), is: Blessed be Jehovah the God of Israel, from eternity and to eternity! And let all the people say, Amen! Hallelujah! So this third book is significant, I think, in that sense, it is God and what He is inside; one going into the sanctuary sees everything before God in Christ. 

    CACThat is very good. How do you connect these psalms with what we have in Chronicles? 

    JTWell, the truth is that David is the sweet psalmist and it would, I take it, be his chief service. It is not that he was appointed to be chief psalmist, but it is what he was. Eternity is not reached officially; we have official thoughts in every section, but eternity is reached on the line of personality, through personal formation, the working out of intelligence and affection in us, so that we know what to do. It is not a question of what we are told to do, as in Exodus, where we get constantly, as the Lord commanded Moses; but you hardly ever get that in David. He, we are told, built inward. Speaking of David in this way, there is, of course, evidence of the recognition of the word of God with him; he said, The Spirit of Jehovah spoke by me, and his word was on my tongue 2 Samuel 23: 2; but it is especially what he did; even the thought of the house was his own. So that in David it is God taking us up in accord with what we are as the fruit of His own work, so that in eternity everyone is entirely according to divine counsel. In 1 Corinthians 15 the Son is Himself subject; He is not, as it were, acting in subjecting others, that is all finished: the Son is Himself subject, that God may be all in all. How can He be all in all save as He has wrought in us to remove what is contrary? and that is what the psalms mean, I think: what men learnt in experience with God. Asaph, Heman, and Jeduthun prophesy, according to 1 Chronicles 25. There were twenty-four sons to these men, as far as I can reckon, fitting in with the great thought of twenty-four. David separated, we are told, for the service those of the sons of Asaph and of Heman and of Jeduthun who were to prophesy with harps and lutes and cymbals; and the number of the men employed according to their service was: of the sons of Asaph ... Then we have the names of four sons. Following that, Of Jeduthun, and we have six names. Then Of Heman, and we are given fourteen names. We have thus twenty-four in all. They are all said to prophesy on harps: All these were under the direction of their fathers Asaph, Jeduthun, and Heman, for song in the house of Jehovah, with cymbals, lutes and harps, for the service of the house of God, under the direction of the king. And the number of them, with their brethren that were instructed in the songs of Jehovah, all of them skilful, was two hundred and eighty-eight (1 Chronicles 25: 6, 7). All these men are with their sons who are said to have prophesied, thus bringing out Asaph, Jeduthun, and Heman, the special leaders under David in the service of God. They not only provided the song and sang, but prophesied; and how is God to be all in all, save on that principle? He is brought in powerfully in this kind of ministry; all else is excluded. 

    GWDoes not the meaning of the name of Asaph suggest a gatherer, or collector; and Jeduthun, praising; and Heman, faithfulness? 

    JTAll is very suggestive; they stand for the very acme of quality under David, all under the direction of the king. The prophesying is that God is brought in in this remarkable way, a way in which He is most easily allowed to come in, that is, in song. All Mr. Darbys hymns, I believe, have that character, the words bringing God into our souls. 

    EuRDoes that link on with 1 Corinthians 14: 26? What is it then, brethren? whenever ye come together, each of you has a psalm, has a teaching, has a tongue, has a revelation, has an interpretation. 

    JTQuite so; and there is the thought of the spirits of the prophets, what comes out is the principle of subjection: under the direction of the king. These men are really Davids seers, bringing God into the matter. God is ever in such services and He becomes all in all. What comes out in that chapter  1 Corinthians 14  is subjection: spirits of prophets are subject to prophets. That is, our spirits are subject to us as in the prophetic ministry. I believe generally the ministry is brought into prophetic meetings; it is thought over beforehand; one speaks after another and he has brought in what he says. Whereas if he comes in with his own spirit in subjection to himself, all the prophets present being in the same attitude, if there is one sitting by who has got something at the time, it will be discerned at once, and room will be made for him. Thus the Spirit of God can use what He has at the time. It would greatly help if the brethren came together so that the spirits of the prophets are subject to the prophets. I believe Asaph, Jeduthun, and Heman would all be together in this way. 

    QuesWould the accepting of the direction of the king (1 Chronicles 25: 2), stand behind the spiritual wealth in Chronicles? 

    JTWe must give attention to apostolic authority: If any one thinks himself to be a prophet or spiritual, let him recognise the things that I write to you, that it is the Lords commandment, 1 Corinthians 14: 37. We must give direct attention to the authority of Scripture, or we shall be led astray. But then there is the spiritual side, the spirits of the prophets, but also the spirits of the saints: I will sing with the spirit, but I will sing also with the understanding (1 Corinthians 14: 15). How much scope there is for enlargement in spiritual understanding and power in these last days! It is the wealth of it, I believe, that is seen in 2 Chronicles 5. 

    HBThe spirit of a saint would be very sensitive; is that the idea? 

    JTNormally the spirits of the saints are sensitive; you do not find anything like them in the systems of men: a number of men together waiting on the Lord, their spirits subject to one another. It is a wonderful triumph, but it can be made more than it is; I am certain of that. Heman, Asaph, and Jeduthun not only sang in the service, but prophesied in it; that is, that God is brought before our souls. 

    RTHWould the different kinds of instruments used suggest variety? 

    JTThat is right, the different features there are amongst those taking part in the service of God. 

    FSMWould the thought of oneness that marked the singing (2 Chronicles 5), also mark the prophecy? 

    JTYou feel that whilst you do not look for suggestive meetings, that is, that if you say something, I will say something like it, there should be spiritual unity in what is said? 

    FSMSpiritual unity and not merely verbal unity? 

    JTQuite so. 

    EuRDavid had the thought of this rest before the house was actually built: This is my rest for ever; here will I dwell, Psalm 132: 14. 

    JTThis is answering Davids exercises: Let thy priests be clothed with righteousness, and let thy saints shout for joy, Psalm 132: 9. God would clothe the priests, too. And he said, here will I dwell, for I have desired it (verse 14). All this shows how Davids exercises corresponded with Gods purpose. 

    EuRHe located the foundation and called it the house before it was built (1 Chronicles 22:1). 

  
    DIVINE NAMES (7) (JT 50)

    Genesis 2:4 - 25; Isaiah 40:28 - 31; Amos 5:14 - 17

    JTWe looked at the title Jehovah on the last occasion on which we met together in relation to this subject, Divine Names. We considered Jehovah and Jah. We noticed with considerable interest at the end of the meeting that the idea of a memorial was attached to that title, God saying, This is my name forever, and this is my memorial unto all generations, Exodus 3:15. The idea of a memorial is carried through the Old Testament, the Psalms particularly, and it is now thought that we should look at Jehovah again, only in its compound connections. It is thought that we should finish the consideration of the Old Testament at this session with a view to looking later at certain titles in the New Testament that have not yet been touched on, titles, especially, of the Lord Jesus and the Holy Spirit. 

    But before reading the Scriptures it might be well to remark that there are several divine titles that we shall not have time to look at, but they are particularly titles that stand related to Jehovah, such as the pronoun He, which is used, as many of us know, either rendered He or the Same. It is employed several times in the Old Testament and very significantly as calling attention to essential, unchangeable Deity, an idea that ought to be in our minds as in a changeable world. The first mention of it is in Deuteronomy 32:39, I believe, and we are there directed in a note to several passages in which it appears. Another name that God takes in the Old Testament is Jealous, Exodus 34:14, very significant, too, warning us against idolatry. 

    In considering the name Jehovah, inclusive of Jah, I believe we touch the very heart of the Old Testament. We cannot say that it is not a relative name, but it is less relative than the others; all the other names are distinctly relative, but Jehovah is accompanied with such suggestions as I AM that I AM and the Same and Jah which is said to be an abbreviation of the name Jehovah, but I believe it carries a more spiritual suggestion. The fact that Jehovah is distinctly Gods memorial would, no doubt, include the title Jah: This is my name for ever, and this is my memorial unto all generations, Exodus 3:15. In this we are in the presence of God as nearly in the abstract as could be in Old Testament times. And it is mentioned first in this compound in our chapter, Genesis 2 Jehovah Elohim. The brethren no doubt have observed how frequently the compound tide is used in this chapter and the next chapter. God impressing us with His own essential interest in man, not simply a governmental interest, but an essential interest. When the Lord Jesus saw a man that was blind, as we read in John 9, the disciples inquiring as to whether the man had sinned or his parents, He said, Neither has this man sinned nor his parents, but that the works of God should be manifested in him, John 9:3; and in curing his blindness the Lord spat on the ground, which, I think, points to the essential interest of God in man, not governmentally, because if it were a governmental thought it would be that he had sinned or his father had sinned. It is neither, it is Gods essential interest, that the works of God should be manifested in men. 

    ARIn Genesis 1 you get the general idea of the creation, whereas in Genesis 2 you get Gods thoughts concentrated, do you, in relation to man; the garden of Eden and man in it? 

    JTIt is man right through, except that the cattle and fowl are brought to him, not so much to call attention to them but to see what he would call them, to bring out what a creature he was, and what pleasure God had in him. He did not tell Adam what to call them, but, Jehovah Elohim ... brought them to Man, to see what he would call them; and whatever Man called each living soul, that was its name. It is a question of man, and Gods pleasure in him. 

    JSWould headship be seen there? 

    JTYes, God would bring out what intelligence His great creature had. I think we should begin with Jehovah in this connection  God not telling us here what the name means, as He does in Exodus, but the name is connected with all this; it is God essentially, the word Jehovah here prefixing the word Elohim, the creational name. We see that man is the supreme object with Him. 

    ABPIs that supported by Genesis 2:5: and there was no man to till the ground, as though the creation could not be complete without the man? 

    JTThat is the thought there, I am sure. So that we have immediately the formation of Adam. But a mist went up from the earth, and moistened the whole surface of the ground. And Jehovah Elohim formed Man  that is, we have the idea of moisture before we get the idea of formation, which you do not get in chapter 1, because it is simply creation in chapter 1. 

    ABPWhat is the meaning of that? 

    JTI think the moisture would be an allusion to the Spirit  not very pronounced. In the light of the New Testament, you cannot help connecting the Holy Spirit with it. 

    JSAre both Jah and El used as prefixes? 

    JTYes. El is sometimes used with Shaddai as a compound in order to stress power in the Deity. 

    RWSWould you say something about formed? Jehovah Elohim formed man as over against creating him. 

    JTWell, I think the word, as it is set in Scripture, usually alludes to ornamentation, or beauty in some sense. He formed Man, dust of the ground, and breathed into his nostrils the breath of life; and Man became a living soul. That is, this is Jehovah Elohim. Elohim alone, you might say, would be simply creation, 

    as in chapter 1, although you have the word make in chapter 1. 

    FHLThe thought of Jehovah Elohim is also connected with the building of the woman, is it not? 

    JTQuite so, it is remarkable how the title is repeated in chapters 2 and 3. 

    ANWYou have not the breath in chapter 1. Jehovah Elohim is nearer to man in chapter 2 apparently than in chapter 1. He breathes into him. 

    JTThere is a personal link in the breathing? It is not that we should say God lives by breath as we do, but it brings out the personal touch in the formation of man. Divine breath is a very interesting subject in itself. This is the first mention of it. Based on it, Adam is said to be of God. There is the idea of generation in that. The book of Job has the breath of God several times. We have the breath of God causing the ice, pointing undoubtedly to death, that in which Christ was. And we have the breath of God igniting the eternal fire of hell in the prophet Isaiah 30:33. And then we may say we have the breath of God at Pentecost, in the violent blowing or breathing. No doubt Gods personal interest in man in the gift of the Spirit is implied. 

    JSWould you say also in Johns gospel? 

    JTWell, I was going to speak of John 20; you have it in John 3:8 under the term wind. It is less personal there, but in John 20:22 it is directly personal; the Lord breathed into the disciples. 

    QuesWould the dry ground be more the work of God and the moisture the addition of the Holy Spirit? 

    JTIt is an additional thought and if we are at liberty to speak of it as the Spirit, then we would have to link it on with the Spirit in a personal sense in chapter 1, where it is said He was hovering over the face of the waters. This is again a personal idea; it brings in the feelings of God as to what existed. In chapter 1 we have no moisture in the earth mentioned. The earth is simply brought up out of water in chapter 1; it had been in the water, but it is brought up out of it; but now there is a mist out of itself. Jehovah Elohim had not caused it to rain upon the earth  But a mist went up from the earth, and moistened the whole surface of the ground. It is a subjective thought. The mist is said to have gone up from the earth and moistened the whole surface of the ground. 

    CAMIt would seem to confirm the thought of formation. It seems to go with that. The Spirit looked at in that way in connection with chapter 1 is striking. It seems to enter on this idea of forming in chapter 2. 

    JTI think it could be worked out in Johns gospel. The Holy Spirit is seen first of all, symbolised in the dove. It is said the Lord baptised with the Holy Spirit in that connection. And then in chapter 3 we have the Spirit under the symbol of wind, not issuing from a person but acting by Itself. That is, no one can say anything as to the source of the wind; we do not know. It is part of the creational condition, but it blows where it lists; that is, it is sovereign in its action, and so the Lord says, thus is every one that is born of the Spirit, John 3:8. That which is born of the Spirit is spirit; there is no thought of water yet as a type of the Spirit. It is wind, but wind in a sovereign way and producing what is of Itself. And then the next great thought is the living water in the believer springing up, John 4:14 and John 7:38. Then we come to the wind again in John 20:22. There the disciples are already formed, and the Lord breathes into them, which is probably an allusion to this passage in Genesis 2. So that Johns gospel opens up the truth of the Spirit as indicated in Genesis 1 and 2. 

    CAMWhat you say opens up a wonderful line of thought. It shows how much there is in the gospel of John because it is an essential line of thought which agrees with Genesis, does it not? 

    JTThat is right; it makes the believer very near to God. The word essential is good, and I think the spitting on the ground carries that thought with it, as to who is there. God was essentially there in the Lord Jesus in that chapter; and Johns gospel brings us nearer to God essentially than any other. 

    CAMSo that this idea of naming things would be a parallel thought to the gospel of John, whether it be God or Adam naming the creatures? 

    JTYes. The Lord is the last Adam in Johns gospel. When He sees Peter He says, Thou shalt be called ..., John 1:42. That is naming; it is what he is to be by formation, not simply material as in Matthew; it is, Thou shalt be called Cephas. The very word that the Lord Himself used is there: Cephas. God essentially is a spirit, and the Spirit works in us to produce what corresponds. That is, that which is born of the Spirit is spirit. 

    ARLet the earth cause grass to spring up, Genesis 1:11. That is, there is a power in itself to bring forth grass. Now chapter 2 is that the moisture comes up from the earth of itself. I suppose, like Johns gospel, the work of God appears by itself. 

    JTQuite so; the Lord said to the disciples as the Samaritan woman had gone, Lift up your eyes and behold the fields, for they are already white to harvest, John 4:35. That is, the fields were yielding. Others have laboured, He says. It is not their immediate work at all; the earth brings forth fruit of itself, as we get elsewhere. As the seed is sown in good soil the subjective work goes on, Mark 4:26 - 29. 

    QuesDo you also see that thought developed in the day of Pentecost? You have a violent impetuous blowing, and in turn they are all filled with the Holy Spirit. 

    JTWe have been speaking of that; it conveys, I believe, a personal idea only it is very powerful. It is breathing. It is not wind in the ordinary sense (see note in New Translation). Breathing implies wind, of course, but it is wind coming through the lungs, as it were, and it suggests the personal idea in the gospel in the coming in of the Holy Spirit. 

    AATI notice in John 20:21 the Lord speaks of sending the disciples forth: As the Father sent me forth, I also send you. And having said this, he breathed .... Are the breathing and the sending forth connected? 

    JTYes. Representation is in mind. As the Father sent me the Lord says. That implies that the Father was represented in Christ here. Now He says, I also send you. And having said that He breathed into them; meaning they are to be truly representative of Him. For this they were to have His Spirit, and in this personal way. It is not simply the general thought of the Holy Spirit given, but the breath of Christ. Hence He commits to them confidentially the power to remit sins or retain sins; so that He is thoroughly represented here in those in whom He had confidence. It is a stabilisation of the position, trustworthy persons authorised to forgive the sins of some and retain the sins of others. What is done down here is ratified in heaven; but it must be in trustworthy persons, and only those who have the Spirit of Christ are trustworthy. 

    JTJrIs that the allusion in Romans 8? Would the Spirit of Christ there be characteristic of the saints? 

    JTQuite so. But if any one has not the Spirit of Christ he is not of him, Romans 8:9. There is no true representation of Christ unless you have the Spirit of Christ. 

    ARGod put Adam in the garden to till it and guard it. That would suggest trustworthiness, would it not? 

    JTQuite so; that is the next thing. Man is formed; he becomes a living soul by the breath of God. That should make him trustworthy. The angels had not all proved trustworthy. He charged some of them with folly. And now, is man going to be trustworthy? There is no record that God ever breathed into any creature before, and here is something to be arrived at. Is Adam going to be faithful? Is he going to be trustworthy? 

    EEHIs the answer in Psalm 8? Thou ... hast crowned him with glory and splendour, Psalm 8:5. 

    JTThat is man in Christ. So that all the mind of God awaited the incarnation for fulfilment. The man being placed in the garden brings in another thing, and that is the river. So that now we come not to moisture but a river; a quantity of water under control, within channels and flowing out of Eden into the garden. It becomes four main streams or heads. It is now water in a very powerful and regulated way, carrying the idea of headship in it. 

    JTJrThe allusion there is to Adams being formed, not created, Man whom he had formed, Genesis 2:8. 

    JTYes; so that we are dealing really with Johns gospel here, the enlargement of all this is there. Not exclusively so, but what man is in Johns gospel, and the river flowing out and becoming rivers, so that John 7:38 is rivers. The one river flows into the garden. Eden is a wider area than the garden. The garden is a distinct thing in it, and the water flows out of Eden into the garden, and then it becomes parted. Then you get the full bearing of it. It is four main streams or heads. 

    CAMDo you look at the river as influence? 

    JTWell, it is an influence, but it carries with it the idea of heads. 

    ANWThe primary purpose seems to be or is said to be indeed, to water the garden. 

    JHEWould you get the thought in the man with the pitcher of water, and as following him, what came out? 

    JTThat is a suggestion of it. It is an allusion to ministry, especially in Mark, but it carries with it the idea of water for refreshment and headship too, because the man affords guidance  follow him. 

    CAMYour comparison of the river and the mist helps. It is a very easy to see that there is a difference. 

    ARIs there the idea of headship in all ministry? 

    JTI think so. John is said to be the last book of Scripture written, and morally it is the last; and it is very significant that at the sepulchre you have the handkerchief that was on the Lords head folded up in a distinct place by itself, as much as to say, There is something to be noted in that. Attention is called to the Lords head. In connection with this it is said of the writer of the gospel, he saw and believed, John 20:8. 

    QuesDo you connect the source of the river with headship? 

    JTWell, the idea of headship comes out in the parting. The Spirit coming in at Pentecost, we are told, appeared in the form of parted tongues, meaning that the bearing would be universal. Wherever the river goes it carries the idea of influence for good with it. It becomes four main streams or heads. We have the idea of surrounding; and in the case of Havilah it is said that the gold of that land was good; and that bdellium and the onyx stone were there. 

    AATI wonder why we have the thought of mist now and not rain. The thought of rain does not seem to be introduced, does it? 

    JTNot till the flood. We do not get rain until the flood, a very remarkable thing. Here it is mist and a river. Both are typically subjective ideas. It does not appear as if God is making very much of heaven until after the flood. It is what was here to bring out the goodness of God; what was deposited in the earth itself, where man was. 

    JSJohn 7 would give you rivers, would it not? 

    JTIt does, but it is flowing out; our chapter refers to that. The rivers flow out of the person, the Lord says. He that believes on me, as the scripture has said, out of his belly shall flow rivers of living water, John 7:38. I think it is an allusion to this, because the Lord says, as the scripture has said. You cannot find it literally in Scripture, but you can find it in effect; that is, this passage and others like it, as Proverbs 18:4. 

    QuesIs the thought of living water springing upward the same as the river parting in the garden? 

    JTI think so. The Spirit came in at Pentecost in the form of parted tongues and sat upon each of them, showing that you are not to be limited to yourself. There is to be a flowing out and in the character of tongues, so that all languages are included. It brings out these four rivers or heads covering the whole race, the post-diluvian world. I mean, these rivers mark off the ancient world into which God brought Abraham, Isaac and Jacob. I believe it is from that standpoint that these rivers are to be understood. 

    JSSo that we get the divisional idea too, the divisions of the earth. 

    JTQuite so; you get that after the flood. Moses spoke of the rivers as existing, the deluge had not effaced them. 

    ARWould it be right to say that the Acts of the Apostles substantiate what you are saying; it describes what is here by the Holy Spirit on the earth. You referred to what is after the flood; actually it suggests what is on earth, would it? 

    JTIt brings out that the Holy Spirit branched out into the gentile world, into Europe particularly. These rivers point to the division of the patriarchal and Israelitish world; that is, where Gods testimony was after the flood. 

    CAMAt Philippi the prayer meeting was by the river. Perhaps what was in view was a very extensive opening up of things. 

    JTI think so. The garden was the prime thought. From thence the river was parted and became four main streams, that is you have influence from a favoured centre developed universally, and you can understand that that thought would dominate the world in which Moses wrote. 

    ABPDoes this link on with Ephesians  head over all things to the assembly, Ephesians 1:22? 

    JTI think that comes out in the chapter. Adam is in the great position marked by rivers. In it he must have a helpmate, one suitable to him. 

    JSAnd have we the fulfilment of the antitype in the four gospels alluding to Christ here, the partings: Matthew, Mark, Luke and John? 

    JTYes, four. It is remarkable how that runs through Scripture. God is a universal God. We get Him in the New Testament in that way. God is one, and the mediator of God and men one, the man Christ Jesus, who gave himself a ransom for all, 1 Timothy 2:5,6. 

    ANWReferring to the mist again and no rain until the flood, I wondered whether that, perhaps, throws light on what God says to Noah  My spirit shall not always plead with Man, Genesis 6:3. Would that seem to link with it? 

    JTI think it would in the sense that the flood would be end of the striving. The first mention of the Spirit is in chapter 1, and the second mention (in type) is in this chapter  both the mist and the river, and then chapter 6 is the Spirit striving  a very touching thing. It is also touching that the Spirit was hovering over the face of the deep  chaotic conditions  to bring order out of it. In chapter 6 there is the striving with men, and a certain time given  120 years  for that striving. The rain in chapter 7 is judgment  not a type of the Spirit. 

    RemVerses 8 to 14 seem to be a special provision for men. The previous verses are formation, but verses 8 to 14 seem to be God planning a special region that man might be placed in. 

    JTQuite so, and you notice, it is Jehovah Elohim right through. So that He took man and put him into the garden of Eden, Genesis 2:8. Later, Jehovah Elohim ... put him into the garden of Eden, to till it and to guard it, Genesis 2:15. The tilling and the guarding follow the idea of the river. That is, you must have the Holy Spirit to work out all this, which, by extension, would include all our ministry, care meetings, etc. Thus there is a link here with the wider field of the New Testament. 

    ARSWhat is the meaning of the word Eden? 

    JTIt is pleasure. 

    ARSAnd the river has its source there. 

    JTIt has its source there, and it comes into the most favoured spot in it, and flows out from thence, becoming universal from there. 

    ARSThen the river in The Revelation flows from the throne of God. 

    JTYes. It is more governmental there, but still influential for blessing everywhere. 

    RWSIs there a special thought of fertility with the third and fourth rivers? The first and second have a view to a certain area, but of the third and fourth Genesis 2:14 says: the name of the third river is Hiddekel: that is it which flows forward toward Asshur. And the fourth river, that is Euphrates. I wondered if there was some thought of special fertility from that area spiritually, flowing forward towards Asshur? 

    JTI hardly know. The first two surround certain districts, and good from them is indicated. The second two are well known. We know of the great empires that arose from the areas through which they flow. Hiddekel is the Tigris, and is identified as flowing toward Asshur. The Euphrates is seen in Scripture as representing international boundaries. 

    QuesDoes the apostle develop a feature such as we have here in 1 Corinthians 11, where he says, the Christ is the head of every man, but womans head is the man, and the Christs head God, 1 Corinthians 11:3? 

    JTThat is, of course, headship in its graded form, which is only, I should say, provisional. It is not the eternal thought of headship; it is provisional  from God to Christ, and from Christ to the man, and from man to the woman. The full thought of headship is in Ephesians. God gave him to be head over all things to the assembly, which is his body, the fulness of him who fills all in all, Ephesians 1:22, 23. Our chapter, Genesis 2, is fulness. The first chapter is basic; this is fulness, the working out of chapter 1. 

    WB-wThe garden now evidently is the assembly. Is that the thought? 

    JTThat is the way to look at it. The river flows out of a favoured spot, but the garden is more favoured. The parting takes place there. So that it would very much look like the coming in of the Spirit to those gathered in Jerusalem at Pentecost. 

    WB-wThe whole earth is watered through the assembly in that sense. 

    JTIt is the highest character of testimony. It is not the testimony flowing out from Jerusalem; although it is flowing out from Jerusalem at Pentecost, but it is really flowing out from heaven via the assembly. That is the principle; the testimony after this dispensation will be more an earthly thing, from Galilee according to Matthew, but this is heavenly, the sound came out of heaven. 

    WB-wI notice that of the first two streams, the passage says: surrounds the whole land of Havilah and surrounds the whole land of Cush; and the third flows forward, not surrounding but flowing forward. Those are two different functions of the Spirit. 

    JTYes; you have the circular thought, I suppose, 

    the more restrictive and resultful; whereas the going forward would be going out indefinitely. 

    RemEden would be a general area; whereas the garden seems to be more a circumscribed area. 

    JTYes. Eden is said to be that. It is a district; the garden is in it, eastward in it, showing that it is in the most favoured spot  the east pointing to what is hopeful; and if we look at it in the antitype in the Acts, Judaism was a pleasant place for God, but the assembly is greater, and the universal thought  the Spirit goes out from the assembly, not from Israel. 

    JHEYou were saying Eden means pleasure. I was looking at the announcement in Luke  Glory to God in the highest, and on earth peace, good pleasure in men; Luke 2:14. 

    JTGood pleasure in men would mean it is not in Israel simply, but in men. 

    QuesChrist being the Head of every man  would that be in the creational sense? 

    JTYes. But it is only creational in the sense that He has come into the creation as Man. He is the beginning of it  the beginning of the creation of God. We often say, the new creation, but He is the beginning of the creation of God as it is now. He came into it in a mediatorial sense. He represents what God is  all flows out from God to us through Him. The head of man is the Christ, and the head of the woman is man, and the head of Christ is God. 

    ARDoes the idea of this scripture carry forward the thought that God is taking account of us here as representing manhood? 

    JTYes. We must keep the meaning of the title Jehovah before us. It is Jehovah Elohim, that is, Jehovah in the compound. He is coming later on to tell us what Jehovah means. He is not doing it here; that is, He did not tell Abraham what this title meant; He revealed Himself to Abraham as God Almighty, but the word Jehovah was there too; that is, you have the word without its full meaning, but still it is there. God is holding to the principle of His name and as we wait we will get to understand what it means. Faith had to wait until Exodus, until Moses; Moses represents a turning point, because certain conditions existed from Adam to Moses. We get that as regards death. When we come to Moses we get the explanation of this wonderful name but it is already here, and now we can go back and see the force of this chapter. Why does God take this name so early? Why does He not wait until Exodus? But He has pleasure in man, and He is saying in effect, This name covers My relation to him. This pleasure is in Eden. The garden is a supreme thought and Adam is there, and God is telling us that this name will come up presently, and we shall understand it. Now we understand, and we can revel in Genesis 2, as I hope we are doing in some little measure now. It is only in the light of the assembly. Paul says, I speak as to Christ, and as to the assembly, Ephesians 5:32. He was speaking of a man and his wife and his children and all that, but he says, I speak as to Christ, and as to the assembly, and our chapter finishes with this great thought. 

    JTJrIs the thought of Gods purpose suggested in Genesis 2 before we have the question of good and evil coming up at all? 

    JTThat is right, and the word Jehovah coming in alongside of His purpose. That is, the nearest touch to essential Deity is in Jehovah; it is not opened up yet, but when we come to the opening up of it, we look back and see what light is there in these early chapters of Scripture. 

    WB-wIn Exodus God is taking a people out of the world for His pleasure, not merely to save them but to bring them out for His own pleasure and satisfaction. 

    JTThat is right, showing that separation is required for the disclosure of the divine Name. A certain condition in men is essential to that; that is separation. 2 Corinthians 6 furnishes this condition. 

    CAMSo that the source of the name Jehovah is in Genesis. The opening up comes later on. 

    JTYes. So that we have to be in school, and go through it. There are many things ahead of you and I think that is what is in this book of Genesis. The man that shines specially in the antediluvian world, is Enoch. His name means a man in the school of God. So that we have to be patient in our learning; hence it is said that Enoch was the seventh from Adam. He has gone through the course. 

    CAMHe had such a wonderful vision that he looked right on to the end of the whole history. 

    JTQuite so; he prophesied ... saying. Behold, the Lord has come amidst his holy myriads, to execute judgment against all, Jude 14,15. 

    APTIn relation to this learning matter, would you link the epistle to the Romans with Genesis in this way? 

    JTIf it is a question of spiritual education, you must go through the curriculum. You must begin with Romans. 

    APTWe need the truth of Romans, the doctrinal side comes to one as converted, as a sinner, leading right up to chapter 5; the whole truth is available, but not always known in the soul. The Father and the Son and the Holy Spirit; They are all there, but perhaps not known yet in the soul. Hence we have to go through the full course of instruction. 

    JTThe question of the law has to come up, and Romans covers the whole period from Adam to Moses. That involves the law for it is said that by law is the knowledge of sin. Romans teaches us the knowledge of sin, not only sin in the world, but in ourselves. 

    RemI would like to get a little more help about God bringing these animals and fowl to Adam that he might give them names. There would be a great moral lesson in that. 

    JTIt comes in after the four heads of the river. The river is the basis of this headship, for headship comes out in Adam in the way he names the creatures. Every land animal and every bird  I suppose their names carry down to us today; but he was finally tested in the woman. He could see the birds flying and the land animals walking about and would name them according to what he saw in them but here is an individual he never saw before and there is only one; and God brought her in to him like the others. What will Adam say now? It is to bring out instinctive headship; the power to name things, the wisdom that one may have as to discerning traits in a being, so that you name him rightly. 

    RemThe naming of the woman seems to be spontaneous whereas the naming of the creatures seems to be put upon Adam to see what he would call them. 

    JTYes, here it is And he took one of his ribs and closed up flesh in its stead. And Jehovah Elohim built the rib that He had taken from Man into a woman; and brought her to Man, Genesis 2:21,22. That is all. Then man says, This time it is bone of my bones and flesh of my flesh: this shall be called Woman, because this was taken out of a man, Genesis 2:23. He is bringing in new words now  Ish and Ishshah. He is adding to the divine vocabulary. We have not got a single instance of the names he gave the animals and other creatures or birds, but we have here, the womans name is Ishshah because she was taken out of Ish. He is giving a reason for the name; that is, bringing out that she was taken out of man. 

    ARSAnd that has stood till the present day. 

    JTJrHaving Gods breath thus would shew how great man was; giving character to his whole being  all that he would be. 

    JTJust so. Man is made to live by God breathing into his nostrils the breath of life. It really involves our spirits. The spirit of each as he dies returns to God who gave it, Ecclesiastes 12:7, so that man has his spirit from God directly. 

    ANWAs to the names of Elohim and Jehovah, would not Elohim be nearer essential Deity than Jehovah? 

    JTI think not. Jehovah is He who is  the ever-existing One; corresponding with the Same, He, I am. He who is, and who was, and is to come. It is God in His essential Being, in so far as we may grasp it. Elohim is power. It is the plural of Eloah, which is the idea of power; but it is Deity nevertheless, the Being to be worshipped, as we have seen. Jehovah is not the idea of power; it is essential Being. 

    QuesDo you see set forth here the development of the truth of eternal life? I have been wondering as to all you have been remarking: you have every shrub of the field before it grew  and then Adam being formed and how Jehovah Elohim breathed into his nostrils the breath of life, and the woman being formed of the man, so that you have: this shall be called Woman, because this was taken out of a man, which really goes all the way back to the source who was God. 

    JTWell, yes. Of course, it is life; but eternal life is properly over against death, and there is no death yet in the true sense of the word. Death reigned from Adam to Moses. Adams sleep was a figure of it; but it is not death as a penalty, it is the primary thought. Sleep does not mean death literally. The latter implied that man had to return to dust, which is not the case here. 

    CAMIn that connection I would like to ask a question about verse 21. That was a very helpful remark you just made, because really, death, as we speak of it, had not come in yet, so that verse 21 possibly might be applied to the present position of Christ and the formation of the assembly. You reach a wonderful climax at the end of chapter 2. 

    JTSin is not contemplated in the sleep of Adam. By one man sin entered into the world, and by sin death, Romans 5:12. The next chapter records this. So that Adams sleep is before death. It is Christ and the assembly, apart from sin  the assembly of Him. With these guarding facts before us, we may regard Adams sleep as a foreshadowing of Christs death. 

    CAMIn that sense is it not right to feel that the assembly is being formed in this way? It is going to reach this apart from the question of sin altogether. That is what is taking place at the present time. 

    JTWe have to abstract ourselves and understand what we belong to  the assembly as of Christ; our origin is Christ. There is no previous history at all; no sinful history as contemplated by God. 

    FHLYou never read of Eves dying. 

    APTApart from the prohibition in this chapter 2 in relation to the two trees, there really is no moral issue in the chapter is there? 

    JTThe commandment is there, of course, but it is not violated yet. So that Adam here is a type of Christ as not having to do with sin. 

    APTDoes this great matter enter into the service of God? Would the teaching of this chapter and other New Testament scriptures like it lead us into abstractedness in the realm of Gods thoughts? 

    JTQuite so. So that Scripture says, He that sanctifies and those sanctified are all of one, Hebrews 2:11. There is no previous history in that at all. We are of Christ. The Corn of wheat is the beginning of everything in that sense. 

    APTYour remark at the outset in relation to the man in John 9 helps; he really was ready for the assembly, was he not? He was really part of it in that way. 

    JTYes. The flock comes in in the next chapter; one flock and one shepherd. This chapter. Genesis 2, is Jehovah Elohim; that is, it is the first mention of Jehovah, 

    placed here before the idea of God in chapter 1, Elohim. And why is it so? It is clear it is because of this great creature that appeared in the chapter  Gods interest in him. It is a moral lesson for us now, it is Gods interest in us; that is what is meant. What delight God has in His great creature. We cannot compass it save by the teaching of the Spirit. One creature is occupying His mind, and He is concerned with him through this chapter, giving him a wife; Christ and the assembly is in the mind of God. But by extension, it is Gods interest in every person here tonight  that everyone should be free to come to God; that is what this chapter means. 

    And then as coming to our second scripture, in Isaiah 40, it may be said that Isaiah is perhaps the most comprehensive of all the prophets. Each book is divided up into sections. He is, I think, the most comprehensive of all the prophets, and especially in regard to God in His creational relations. In this chapter he begins with the subject, and says many remarkable things about God as the Creator, coming down to the verses read: Dost thou not know, hast thou not heard, that the everlasting God, Jehovah, the Creator of the ends of the earth, fainteth not nor tireth? Isaiah 40:28. That is a fine word. Isaiah would bring God into our present circumstances  what the world is becoming. God is sitting on the circle of the earth, he says in this chapter. What are the inhabitants to Him? They are just as the fine dust of the scales, as simply creatures. So that the question is, Dost thou not know, hast thou not heard, that the everlasting God, Jehovah, the Creator of the ends of the earth, fainteth not nor tireth? There is no searching of His understanding. He giveth power to the faint. It seems to me it is a wonderful deduction from what we have had in chapter 2 of Genesis, that man is under Gods eye, and how God sets Himself before us as representative of Himself, and we are of Him. What He looks for now is strength in us. 

    JSIsaiah 40:18 would you say? 

    JTYes. To whom then will ye liken God? 

    CAMYou are stressing the creational idea? 

    JTDo you not think we should? It is in this chapter and the next chapter; it is very much stressed in this book. 

    CAMYes, that is what I thought you perhaps had in mind in saying that this prophet is so comprehensive; he really goes on to new creation. 

    JTJrIn the meantime up to this chapter Israel has been created and formed, according to this prophet. 

    JTThat is very suggestive because he covers the whole field of testimony on the earth  right on to new creation from Adam down. He brings God in here in the creational setting, I think in view of our prayer meetings  our prayers; of course, at all times, but especially when we come together for prayer. 

    RWSLooking for strength at all times, would you say? 

    JTYes  strength: but they that wait upon Jehovah shall renew their strength: they shall mount up with wings as eagles; they shall run, and not tire; they shall walk, and not faint, Isaiah 40:31 Esteeming the nations as a drop of the bucket, Isaiah 40:15, would remove all national feelings from our minds. A drop of the bucket is a very small quantity. 

    JTQuite so; national ideas are not worthy of our consideration at all, save as they enter into the government of God. That christians should take them on or make much of them in a mere national way, is surely outside of the range of spirituality. 

    ARWhy does He bring forward His own personality? He says He is the everlasting God who fainteth not nor tireth. 

    JTThat is to encourage us, I think. He is setting Himself before us. If we wait upon Him, we will renew our strength; it is a question of waiting upon Him. They that wait upon Jehovah shall renew their strength: they shall mount up with wings as eagles, Isaiah 40:31. God brought Israel out of Egypt to Himself on eagles wings. We learn from God; in the prayer meetings and in our private prayers, we learn in His presence. In measure, we take on His attributes. 

    ARIs that why he brings out that even the youth might tire? 

    JTYes; characteristically, the most agile and athletic of mankind is a youth, but even he tires. But those that wait upon the Lord do not. 

    CAMI suppose you need eagles wings to understand Johns gospel. The flying eagle idea is in that gospel. 

    JTIt is taking on what God is. I think that is the thought. 

    CNDo you not think therefore that the present ministry that brings God Himself so intimately before us would result in the strength that this chapter refers to? 

    JTI am sure it would; the prophetic ministry brings God to us and then we come to Him. Now there is a very beautiful word in one of the historical books: Jehovah is with you while you are with him. He appeals to us as to that, so that I look abroad on what is happening today  am I with God in it, recognising His rights in the scourging of the profession, of christianity, the nations and humanity as such. And the second thing is that if we are, He is with us; He will see you through. 

    WB-wIn the prayer meeting do we pray to Him as One who is sitting on the circle of the earth? 

    JTWell, we can bring in all these thoughts; they lift us out of the narrowness of national feeling and the like. 

    WB-wWhat does sitting upon the circle of the earth mean? 

    JTIt is a figure; it is a metaphorical thought. He is above it; He is supreme, yet not ignorant and indifferent to what exists; He is looking upon what is transpiring. 

    QuesDo you see an example of this in Paul and Silas in praying, were praising God with singing .... And suddenly there was a great earthquake, Acts 16:25,26? They seemed in those circumstances to have power to bring God in as Creator. 

    JTQuite so; God was brought in there as Creator. He would give power to the position of such servants. We can count upon that in suffering in the testimony. 

    JSWould you regard Isaiah more in regard to what you are saying, as an international prophet instead of a national prophet, his ministry is so great? 

    JTWell, he really lifts us up out of all distinctions of that kind; he lifts us up to life and new creation, making great allowance for Jerusalem in chapter 65. I create Jerusalem a rejoicing, and her people a joy, Isaiah 65:18. It is what God creates in the millennium, the new creation; how it works out in the millennium. 

    FNWWhat are those sections of the book you are referring to? 

    JTWe could not go into that now for want of time. It is a wonderful book and I suppose our brother will be able to look into it by himself. These meetings are just to touch on the truth; as we follow them up individually, we get help. We see how the rivers flow. 

    The third passage read, Amos 5:14 - 17, is to bring out how self-judgment will take place in the Jewish remnant, and of course, in the people of God, now. It speaks of Jehovah, the God of hosts. The idea of hosts  God having such power under His hand when outwardly things were small, for Amos says of Jacob he is small; he beseeches God about Jacob and God has respect for the prophet and repents of the evil, Amos 7:1 - 6  a very touching thought. It shows how God may change His mind as to any judgment if there is a spirit of intercession as to it amongst His people. Here it is Jehovah, the God of hosts. Jehovah in this connection  And so Jehovah, the God of hosts, shall be with you, as ye say. Hate evil, and love good, and establish judgment in the gate: it may be that Jehovah, the God of hosts, will be gracious unto the remnant of Joseph. Therefore thus saith Jehovah, the God of hosts, the Lord (Lord involves mastership). Wailing shall be in all broadways; and they shall say in all the streets, Alas! Alas! And they shall call the husbandman to mourning, and such as are skilful of lamentation to wailing. And in all vineyards shall be wailing; for I will pass through the midst of thee, saith Jehovah. That is, we are warned in view of this distressing state of things to seek good and not evil, that ye may live; and so Jehovah, the God of hosts, shall be with you. 

  
    WELLS AND SPRINGS (2) (JT 52)

    Genesis 2: 10 - 25

    JTThe brethren will be aware that our subject for these monthly readings is wells, springs, or other typical living water  active water denoting generally what is living  in relation to the assembly. We had John 4 at our last meeting. In the chapter which is proposed for our present consideration, we have the river standing in relation to the assembly, as seen in Eve, the most exalted type, representing it apart from sin. The type we had last time stressed the historical phase of the assembly; that the members of it have had to do with sin, as seen in the woman of Samaria. Eve appears before sin came into the world, so that she represents the assembly in its most exalted, eternal relations, without any sin-stained history. It was taken out of Christ, so that it is His counterpart. It is said in Ephesians that God gave Him to be Head over all things to the assembly, which is His body, the fulness of Him who fills all in all (chapter 1: 22, 23). 

    It will be before us now to discover what the river signifies as in this early type. First it is to be noted that it went out of Eden, which would suggest, typically, a heavenly environment. It is a place of delights, an extended one. The river was to water the garden, which was more limited, and from thence it flowed out universally. The suggestion clearly is that production, resulting from such an influence, is in mind. Mention is made of gold, and bdellium, and the onyx stone; three features of material which would have part to the structure, for the idea of structure is in mind. The woman is built; that is the word used. 

    CAMScripture seems to stress the source of the river, all through to the end of the Bible; it is an important point. 

    JTEden was a wide area, but the significance of the word is pleasure  the pleasure of God, I suppose, or the pleasure flowing from what God is, as seen in what God does. Flowing out of Eden, it is one river, and then it flows out of the garden as four distinct heads or streams, so that it points to intelligent influence  headship; for the word really is head, not stream. If it be main stream, it would mean leading influence. 

    ARIs it more a sphere here? In Ezekiel, it flows out from under the altar; and in Revelation, from the throne. Here, it goes out from the garden. 

    JTIt is a sphere, indicating how far God had gone on these lines; Eden itself is wider than the garden. The river flowed out of Eden, so that it is a gathering up, influentially, of what God is, so far, in the way of affording pleasure. 

    ANWGreater in volume than each of the four heads, I suppose. 

    JTThat would be so literally, but they are great enough to be main streams, each one of them a head, governing a district or point of the compass, so that the whole universe, you might say, is affected. 

    AATThe last time we were together, we were thinking of a well; this time it is a river. What is the difference? 

    JTWhat is before us now is a much greater thought than a well. The first well mentioned in the Scriptures is in Genesis 16. It is a much smaller idea, but each alludes to the Spirit. A river flowing out of Eden carries with it the idea of living water as much as a well or a spring. 

    CHHWould Pentecost correspond to the main stream, and then the flowing out following that? 

    JTYes, the Spirit comes, we might say, fully. It is not partially. For God gives not the Spirit by measure, John 3: 34. The Holy Spirit coming in at Pentecost was not by measure; it was the Holy Spirit Himself, and the parting would be the universal bearing of His incoming. The persons present in Jerusalem were, you might say, representative of mankind; although they were Jews or Jewish proselytes, yet their languages or tongues represented what was universal, so the Spirit could speak anywhere to men. 

    CHHSo the garden would correspond to the upper room in Acts 1? 

    JTWell, it would correspond to what was in it; the influence of the persons there. Luke, in Acts 1, presents those who saw the Lord go up, as coming from Mount Olivet, a heavenly environment. Lukes gospel contemplates widespread influence, and then the beginning of the Acts is specific as to the assembly. Luke presents the truth in that way; the visitation of an angel to Zacharias, and then to Mary  the same angel  and then to the shepherds, and then the multitude of the heavenly host. All that points to heavenly influence in a widespread sense, and was carried down to the Acts. At the ascension, two men in white communicated to the disciples. There is a chain of influence from heaven from Lukes point of view, and that takes concrete form in the coming in of the Holy Spirit Himself with the tongues, which pointed to universal communications and influence. 

    ANWI was wondering whether the one hundred and twenty names (Acts 1), would suggest skilful planting, such as the garden of Eden. 

    JTYes; the Fathers planting. The Lord alluded to that in Matthew, saying, Every plant which my heavenly Father has not planted shall be rooted up (chapter 15: 13). No doubt the allusion goes back to Eden. These one hundred and twenty names are really planted, because life is suggested in the mention of name. 

    WB-wWhy do you think it says the garden was planted ... in Eden eastward? 

    JTThe east usually denotes hope. Luke carries that thought strikingly. He speaks about the dayspring from on high (chapter 1: 78): It is a hopeful suggestion of what is coming. 

    JSWould the four gospels indicate the four courses of the river? 

    JTThey would confirm the idea, I think. The gospels are not primary from our side; they are confirmatory. The primary thought for us is the epistles. It would be difficult to establish Christianity as we have it without the epistles. Of course, it was inaugurated in the power of the Spirit by the apostles, but the epistles were needed for its establishment and maintenance. The gospels only would not suffice for this. They are wider in their bearing, and deal with other dispensations, whereas the epistles deal with the saints who form the assembly and set us on the right way. What came out at Pentecost was the coming in of the Spirit, and the bearing of this great fact toward Christianity. 

    JSWould the epistles in that way give us the banks of the river? 

    JTThey do; the gospels are confirmatory of them. The gospels furnish the full bearing of the incarnation. 

    RWSThe power of Pentecost was irresistible. Would it be right to say that these rivers are irresistible? One river, we read, surrounds the whole land of Havilah, and another river flows forward towards Asshur. 

    JTYes; the first two surround; the third goes forward. As to the first thought, the Lord, for instance, spoke from the standpoint of a circuit (Mark 3: 34). He looked around on His disciples, which would imply that He compassed them, and He pointed out the good that was there in them. All outside of that circle was not good. The going straight forward of the third river would mean that the way is clear, and the end is to be reached definitely. 

    WGTWould that be Pauls ministry? You spoke recently about his journeys. Would they bear on these rivers? 

    JTYes. He says from Jerusalem, and in a circuit round to Illyricum. The circuit corresponds with the first two rivers. I think these points could be worked out from the facts in the epistles and the Acts. The incoming of the Spirit implied unlimited power, first in the form of the breathing. It was, you might say, an inward movement of God Himself. Breathing involves what is inward; an inward mighty movement, not for harm, but for good  the breath of God. It was by the breath of God that Adam was made a living soul. It was unique. No creature but man is made to live by the breath of God. 

    WRIn Matthews gospel the Lord says, All power has been given me in heaven and upon earth, Matthew 28: 18. 

    JTThat is Matthews point of view  unlimited power for administrative use. The breath of God is to be specially borne in mind; there is no creature in the universe who is made to live by the breath of God, but man. Man became a living soul by the breath of God, and Pentecost denotes the breath of God in a most powerful way. It is not wind, but they heard blowing, as of hard breathing (J.N.D.s note to Acts 2: 2). Yet, we cannot work out from that fact that God breathes as we do. There is no evidence that He does at all; it is a figure pointing to the inward movement of God, inward power affecting the saints. 

    ARSThe Lord breathed into the disciples and said, Receive the Holy Spirit, John 20: 22. Has that anything to do with this? 

    JTWell, it has, in that the link is there in the breathing. Christ, the last Adam, a life-giving Spirit  showing that He is a divine Person; He is God, but as come in manhood; but at Pentecost it is God. Of course, Christ had gone up into heaven, and it might be regarded as the extension of what John speaks of as already referred to. It is a powerful breathing. It points to the affections of God flowing out through Christ, expressed in the gift of the Holy Spirit. 

    ARSWas John 20 preparatory to Pentecost? 

    JTWell, it would be a pattern of what would happen at Pentecost, only that Pentecost is a much larger idea, and more powerful. John 20 is intimacy, indicating a beautiful link between Christ and His disciples; He breathed into them. 

    FHLIs there any moral order in the seas coming to light in chapter 1 and then the river here? 

    JTWell, seas convey the most extensive idea of water. The mist here is also water, adaptable to certain conditions. It is not rain, it is a mist, and its origin was the earth, showing that the earth itself had this principle of moisture in it; that is what is stated: For Jehovah Elohim had not caused it to rain on the earth ... But a mist went up from the earth, and moistened the whole surface of the ground (verses 5, 6). It is a form of water that meets a condition in view of mans formation. It is a moistened earth that is used. This is the order in which the facts are stated. Adam means earthy, but of the earth as moistened. 

    CHHIs moisture a primary thought of the Spirit? 

    JTI think the Spirit is in mind both in the river and the moisture. The Spirit is first introduced in chapter 1: And the Spirit of God was hovering over the face of the waters (verse 2). The Spirit hovered, as if to effect something. Now we have the idea of the Spirit carried through in the moisture, as a type  showing how God can adapt things as He needs them. 

    CHHIs that why the earth would bring forth fruit of itself? 

    JTWell, for that there must be moisture, otherwise the earth would be dry and unproductive We have things spoken of in the abstract in verse 5: every shrub of the field before it was in the earth, and every herb of the field before it grew. That is, God was taking account of the things before they had actual form. The mist would be in view of the earth being fitted to produce fruit; so that the idea of water as a type of the Spirit is present in view of what God had in His mind to develop. 

    CNSo that herbs, for instance, were dependent upon the moisture to bring them to fruition. The passage says, Every herb of the field before it grew, for Jehovah Elohim had not caused it to rain on the earth. 

    JTThat is very evident; and the earth had the thing needed in itself, because the mist went up from it. A mist went up from the earth, and moistened the whole surface of the ground. We have the face of the waters earlier, but here it is the whole surface of the ground. 

    CHHIs there an idea in it that these conditions were in view of man? The word man appears about eighteen times in this chapter. 

    JTI think that is what is before us. The verses at the end of the chapter bring man before us in the male and female aspects. We have only the male so far in chapter 2, but the primary word denotes both: Male and female created he them (chapter 1: 27). So that it is to bring out these great beings and an environment for them. The river, in its four heads, has universal influence; this typically culminating in the woman, that is, the assembly. 

    ARPerhaps the four heads or main streams suggest Gods rights on the earth in the way of headship. 

    JTI think that is the way to take it; whether you look at them as main streams or heads, they point to the idea of intelligent influence, and with a purpose, each one named in a certain direction; with a certain thing in view. 

    ARWould it be right to say that God has a standard in the assembly in the way of headship, and that He has that standard for the whole earth? 

    JTHere, it is, I think, controlling influence. 

    QuesIn what sense does the river culminate in the woman? 

    JTWell, Paul says, I speak as to Christ, and as to the assembly, Ephesians 5: 32. If the Holy Spirit is speaking of Christ and the assembly in this chapter, then we must see that the rivers have a bearing on the subject, and there is no doubt about it; Christ and the assembly. The man was made of the ground  adamah. Now he is Adam. It is the same material, only in living form, and God takes something out of that to build a woman; but she is not made of earth. She is taken out of a living person: Adam  not adamah. It is very interesting and opens up a good deal as to the formation of the assembly. 

    QuesPsalm 104, He watereth the mountains from his upper-chambers: the earth is satisfied with the fruit of thy works (verse 13). Is there a suggestion in this? 

    JTWell, the upper chambers we have been already speaking about  a wide area called Eden which evidently points to heavenly influence, or at least influence governed by the pleasure of God, as it is said, Glory to God in the highest, and on earth peace, good pleasure in men, Luke 2: 14. I believe Luke has the formation of the assembly in mind in the way he speaks of heavenly influence, so that our chapter, including the rivers, culminates in man and woman  man made out of adamah, but moistened; not ordinary ground, but moistened by something of itself; and then the woman is made out of Adam. It is the same word, only denoting a person or living condition; not simply a moistened condition, but a living condition. 

    CAMWould you say that in regard to the female being contained in the idea of man, that God, in the early part of the chapter, is preparing our minds to realise that there is a wonderful potential thing coming? 

    JTQuite so; what immensity there is in the idea of man  I mean man in both sexes  for we are looking at it from the standpoint of Christ and the assembly. 

    We must look at it from the top. It is the supreme elevation that we get in the New Testament, that we are dealing with now; the assembly coming down out of heaven. What an immense thought it is! There are incidental things, but it is Christ and the assembly that the Spirit of God has in His mind in this chapter. 

    ANWWould you say why the woman in chapter 2 is foreshadowed as a female in chapter 1? She is created  male and female created he them. Is that different from being taken out of the man in chapter 2? 

    JTWell, the truth stands in relation to the whole system of creation in chapter 1; the two features were there in the word Man  male and female. In chapter 2, you have an immense environment that we do not get in chapter 1. We get man introduced as formed out of the earth; not created, but formed, and what he was to be. He was placed in Eden to dress and guard it, and these rivers are seen flowing out from there. He is already there, but not she, so that we do not have man fully yet: the thought in chapter 2 is fullness  especially Adams fulness. There are other fulnesses suggested, but the great thought is Adams fulness. The assembly is Christs fulness; that is, it is out of Him. It is the working out of what is there already. 

    WFKDoes the river refer to ministry? 

    JTWell, ministry would be included in it, but it is more than that, I think; it is the Spirit as producing things; gold, and bdellium, and onyx stones. These are only samples to keep our minds set on what God has in His mind in this wonderful chapter of Jehovah Elohim. Remember, it is that compound name that is before us  God under that designation! 

    CAMWe often refer to the assembly as having its origin in the death of Christ, the deep sleep, but when Christ came into manhood there was that in His own glorious Person great enough to form the assembly. 

    JTYes; He had it in mind. Ephesians 5 says He gave Himself for it. And then God gave him to be head over all things to the assembly, which is his body, the fulness of him who fills all in all (chapter 1: 22, 23). Fulness is the governing word, I think, because fulness means what comes out of a person or thing, already there potentially; that is what the assembly is  it is of Christ. It is out of Christ, as having died and risen; not what He was here below, but what He is now. 

    WGTThe incoming of the woman is somewhat clothed in mystery here; we are just told that she was taken out of man and presented by God to Adam. 

    JTWhat she is to be is to be named by him, to bring out his wonderful intelligence; he recognises her as of himself and he uses here a new word to designate her. There is no suggestion that God told him to use it; it is to bring out what Adam was; what resourceful intelligence there was in him. Why should he introduce a new word for man; not Adam, but Ish, another word altogether? We are now in the world of individualities, of personalities; not simply the word of creatures, as in chapter 1, but a world of persons, and persons with affections, with social feelings; that is what we ought to get into our minds, that the Lord Jesus has inaugurated such a world. 

    RWSWhat was taken out of Adam was part of his framework, was it not? 

    JTHow did he know it? This time ..., he says. He saw her coming; how delightful it must have been to him as he stood in the presence of a person like himself, that he had never seen before; indeed, could not have seen before! She was only in Gods mind before, but now she is there in a concrete form, and Adam names her; gives her a new name, and he gives a reason for it. 

    ARWhen we see Eve we see Adam; when we see the saints, as formed of God, we see Christ. 

    JTThat is the truth; the saints have taken on His character; He says to Saul, Why dost thou persecute Me? The saints are His body  Himself, in that sense. 

    I speak of Christ and the assembly, the apostle says: What a realm we are in! What a realm of intelligence; not only intelligence, but affection. When Adam named the cow or sheep there was no question of affection; it was simply intelligence. Now it is intelligence and affection; Adam has a person that he can love; that he can admire; that is the point. We are in a world of personalities now, that is to be expanded infinitely, you might say, but we begin with this. What feelings must have been in Adams heart as the woman stood before him, and what hers must have been! 

    ANWIt does not say that she, like the animals, was brought to him to be named. The animals were brought to him to see what he would call them, but we read in verse 22, And Jehovah Elohim built the rib that he had taken from Man into a woman; and brought her to Man, leaving her, evidently, to answer to his affections as well as to challenge his intelligence. 

    JTThere is more in it than merely two creatures, or that he should name her as he named the cow; it is more than that. God is dealing not only with Adams intelligence, but with his affections. Think of the effect it must have had upon him, because his inward feelings would be affected, and God intended that. 

    WB-wPerhaps you will mention what you have in mind as to Ish. 

    JTAnd Man said, This time it is bone of my bones and flesh of my flesh; this shall be called Woman, because this was taken out of a man (verse 23). Those who have the New Translation will see that the word translated woman is Ishshah; and then Adam goes on to say, ... because this was taken out of a man, which here is the word Ish. The word is, as we have been remarking, entirely new in the vocabulary; Adam has brought it in and what does it mean? Does it not allude to his affections, that his whole being is affected; that now it is a creature that is like himself that he can admire, and she can admire him? And so, we can be companionable to one another. It is the word used for husband later. 

    CAMThis time it is bone of my bones  when was that, historically? Would you put it in John 20? 

    JTYes. I think that when the Lord breathed into the disciples they would be in His mind in this way. He showed to them His hands and side: the side would imply the origin of the assembly, corresponding to Adams rib. 

    RemThis is very interesting. I have noticed in this chapter that it says, out of the ground Jehovah Elohim made every tree grow ... (verse 9); and A river went out of Eden (verse 10); and then in verse 19, And out of the ground Jehovah Elohim had formed every animal; and then in verse 23, out of a man, which is a climax. 

    JTVery good  a totally new matter now, and I believe Adam, in naming her, is entering into the understanding of personality; he could not converse, nor commune with the lower creatures, but here is a person like himself. Applying that to Christ and the assembly, we see that He has genuine affection for us and we have genuine affection for Him. Canticles may be taken as the expansion of this  what Christ is to the assembly, or Israel, and what we are to Him. We are now in the realm of reciprocated intelligent affection. 

    ACVerse 24 would come as a climax: Therefore shall a man leave his father and his mother, and cleave to his wife; and they shall become one flesh. 

    JTJust so; therefore shall a man leave his father and mother; the therefore is an allusion to what we have been speaking of, that there are two persons there with mutual affection flowing from admiration, and that is what the Canticles open up to us. 

    FSCDoes the thought of helpmate apply to the assembly? You were speaking about affection and I was wondering if the thought of helpmate enters into that. 

    JTI think what underlies the typical truth here is the affinity between these two beings. They are not simply creatures; they are beings. It is a question of personality, and we see what they are capable of being to one another, and how Adam understands that. There were no fathers and mothers yet, so this therefore looks forward in the history of the human race. It refers to Christ leaving Israel, and being united to His wife, the assembly, so that there is one flesh. 

    RTMAnd is that connected with the new word? You were speaking of the word Ish. 

    JTIt is; it is the word that enters into the social, or the affection or family side. Adam represents the race, but Ish and Ishshah are names for man and woman that denote their mutual suitability to each other, and all that which the word opens up on these lines. 

    ANWAdam seems to be linked with the dominion side in chapter 1, and Ish is on the family, or marital side in chapter 2. 

    JTIt is remarkable. God does not here use the word Ish; God uses the word Adam, but Adam uses the word Ish. I think the Spirit of God would tell us in this that Adams affections are brought into play. He sees a new world of mutual affection in relation to the woman. 

    RTMIs that why the word is used for husband later on? 

    JTQuite so; it governs the marital relation. 

    CAMDo you think that the reference to a man leaving his father and mother can be read into the expression, Touch me not, in John 20? Another world of things  a heavenly world  was coming in. 

    JTI think it would agree with it. John 20 fills out what we are saying; what our relations with Christ are. They are heavenly. Touch me not, for I have not yet ascended to my Father (verse 17), means that our relations with Him would be heavenly. His word to Mary Magdalene is the germ of the relationship of the assembly. He adjusted her, and she calls him Rabboni, meaning that He was her Teacher. That is for us, as in the last days. John stresses learning from the Lord, and that is the point at this time, to get some further thought of Christ and the assembly. 

    ARWould what you are stressing as regards Christ and the assembly also include our relationships with one another, as understanding that our links are heavenly? So the relationship you are speaking of, would be on a very high level. 

    JTYes; mere natural things are shut out. It is a question of clothing one another with heavenly thoughts, and hence the message to Mary was sent before the Lord entered into the company. The message was, go to my brethren and say to them, I ascend to my Father, and your Father, and to my God, and your God, John 20: 17. And Mary went and told the disciples these things, and that she had seen the Lord. She carried the whole thought into the company, and He comes in after that, and they are equal to the visitation. 

    ARIs that why He stands in the midst in John 20? There is nothing to rebuke, as if what He has taken on in His own is heavenly, not related to Israel. 

    JTYes, and not only that, but according to Johns report. He came, meaning that He was calculating in all this. In Luke, He simply stands in their midst, but in John He came and stood in the midst, implying that He was calculating beforehand. 

    ARCThe apostle Paul, in developing this great truth of the assembly in Ephesians 5, speaks of Genesis 2. 

    JTHe alludes to this scripture. We have therefore a good warrant for saying the Holy Spirit had Christ and the assembly in mind in these verses. 

    CNWould you say a word on verse 18? It is not good that Man should be alone. 

    JTThat shows what premeditation entered into the happenings of this chapter. When God said, Let us make man in our image (chapter 1: 26), we have no thought like this at all. No doubt there was the need in Gods heart to have a creature like Adam to represent Him here, to be His image and His likeness, but now it is a question of mans loneliness and God taking account of that. I do not know how long it was from the time that Adam was actually created out of the earth and Eves formation, but it could only be a matter of hours, because it was all on the sixth day, but still, if it were only hours, Adam had the experience of being alone, and God sympathises with him as in it. He calculated that it would be necessary to make some one like him. It is touching. 

    ABPIn that connection, would you say that God was behind Marys being at the sepulchre? The Lord Jesus seeing Mary there, would be something like Adam seeing the woman brought to him and naming her Ishshah. 

    JTI think it would; I think the conversation between Him and Mary takes on the most extraordinary character and you cannot but see that He had in His mind to allure her out of her Jewish setting as the Canticles suggest. And finally, Mary says, Rabboni, which implies that He had been teaching her. That is so important in assembly formation; that is, to be divinely taught. 

    ABPAnd would Gods consideration for Christ be seen, too, in her being there early in the morning? He brought the woman to Adam, and I was wondering if God was not behind her being there at that time, to meet a need in the heart of Christ. 

    JTWell, John 20 is so very like this chapter because it begins with the glory of the Father; Paul tells us that the Lord Jesus was raised by the glory of the Father, so that we may say the first day of the week was inaugurated by the Father. How long was that before Mary was there? In the order of one, two, three, the Father was there first. But it was very early in the morning when she came. It was yet dark, so that she was very near the glory. 

    JSWhat marked her was affection? 

    JTWell, that is what comes out. She was very cloudy, much more so than we are apt to think if we have not looked into the matter. But affection was there and she came in, you might say, as the glory had just been there, and she shared that atmosphere, so to speak, and ran. She is remarkable in this sense  the hind of the morning, for this is a feminine thought; it is the agility that marked her affection, although she was cloudy. 

    RWSWould you enlarge on verse 22?  And Jehovah Elohim built the rib that he had taken from Man into a woman; and brought her to Man. 

    JTWell, I think one thing that should be said is that in this, Jehovah Elohim is personal. It is God in covenant, not now with the earth, but with Adam; not that the word covenant is there, but He is dealing with man on personal lines; that is, with His great creature, and I think that is why you have this term Jehovah Elohim  a compound title. He is dealing with the very greatest things, from His own standpoint. It is fulness, and the introduction of personalities with whom He Himself can commune, and who can commune with one another. The next chapter shows that God came into the garden and He was heard walking  His voice was heard walking in the garden; that means, I think, that He is coming into this personal state of things; He is going to have part in this personal state of things, which is the basis of all peace-offerings; that God can have part in our occasions of joy. Jehovah Elohim taking this rib and closing up the part implies mystery; you cannot look at any man and say, That is where the rib came out. God has not left it like that; His own hand closed it up. It is a mystery, but a wonderful person has come out, like Adam, and fit to be his counterpart and companion. That refers to Christ and the assembly; and when you look on it from that point of view you can see what a time it was for Jehovah Himself  Jehovah Elohim. 

    WGTIs what you said about covenant implied in verse 18? God evidently made a contract. 

    JTWell, He did, in His heart. It says, And Jehovah Elohim said, It is not good that Man should be alone; I will make ...  that, you might say, is a covenant, although it does not say He said it to Adam, but it is very much like the promises of life. In both 2 Timothy and Titus we have the promise of life. To whom did He promise? It is really a matter of His own heart, and so is this. It is the outcome of His own consideration for us, but it is a fixed matter. 

    RTMWhy is it that before the woman is formed the commandment that the man should not eat of the tree of good and evil is given? 

    JTThat is how it is stated here. When these things actually took place historically, it is not easy to say. That command might have been given to man after; we cannot be sure. We can be sure of one thing, that the formation of woman was on the same day as the formation of man  in the day when they were created, Genesis 5: 2. 

    ANWDoes that not confirm what we have had before us, that in man the responsible side is stressed; and woman, the subjective side? 

    JTThat is true. As it stands here, you would assume the command was given before the woman was made, but you cannot be sure of it. It is simply a fact stated with other facts put down in this chapter. 

    FHLWould you say a word about the Euphrates? 

    JTThere is nothing special said of it here. Evidently it is mentioned as well known. In its prophetic setting it is the boundary between the East and the West in Asia. The Euphrates is the dividing line, spiritually anyway. Four angels are said to be bound there, and when loosed, they lead an immense Asiatic army against the western empire. So from the standpoint of prophecy in the book of Revelation the kings of the East came from beyond the Euphrates. The Euphrates was the eastern limit of Israels territory. 

    RemThe gifts in Ephesians 4 are under four heads. 

    JTYes; Some apostles and some prophets, and some evangelists, and some shepherds and teachers (verse 11). Shepherds and teachers are one  those four go together, for the securing of the assembly; for the perfecting of the saints; with a view to the work of the ministry, with a view to the edifying of the body of Christ (verse 12). So that this matter of the Euphrates is worth considering. The ways of God generally are west of that river, but they are going to turn that way presently; they are going toward the East presently, but in the meantime, God is occupied with Christ and the assembly, and whatever is happening must subserve that. 

    FSCWas Abraham taken out from the region of the Euphrates? 

    JTYes. The name Hebrew probably refers to that; that he came over from across the river. But you can see the drift towards the West. Some of us have been greatly impressed by the Pacific  the feeling that when you reach it you are at the extreme West. God has reached the extreme West in securing the material for the assembly. 

    TDPsalm 72 speaks of Christs dominion being from the river unto the ends of the earth; that would give scope to it, would it not? 

    JTYes, that is right; that would allude to the river Euphrates. 

    ARWhat you say about the movement westward would include the work of God in this country? 

    JTJust so; it has been opened up recently and God is operating in it, which is very touching, that He has followed the movements of peoples to the western hemisphere  mainly from Europe. God is following it up and is taking out His elect. Wherever they are, He will get them. 

    WB-wAccording to what you have said, the last section of the chapter seems to be on a higher level than the garden and the river  the man, in living affection with his wife would be a higher connection. 

    JTYes, but the river points to the Spirit; the ideas are not detached. The four heads would imply activities of the Spirit universally to take out the assembly. I think that is what is in mind; so that you can connect the idea of Christ and the assembly with the whole chapter in that sense. The chapter culminates in the union of Christ and the assembly. 

    WB-wIs that while we are down here? 

    JTWell, what we are here and what we shall be forever, for we shall always be united to Christ. God gave Him to be Head over all things to the assembly. 

  
    HEADSHIP (2) (JT 52)

    Ephesians 5:22-33; Genesis 2:10-14; Genesis 2:21-25; Genesis 24:61-67

    JTAs indicated by what was said this morning and by the scriptures just read, the phase of our subject for this afternoon is Christ as Head of the assembly, involving who He is, and what marks Him in headship in the way of affection. We shall have to pursue this phase a little in Colossians at another time to bring out how the assembly functions through what flows out from the Head as the Source of supply. At this time we should seek to confine our remarks to what He is to her in the manifestation of affection. The passage in Ephesians helps particularly in this sense because of the recurrence of the word love. Several times we have love mentioned; it is worked out in what is very well known in human affairs, in relation to man and wife. 

    I thought it well to revert to Genesis 2 because of the prominence of the idea of headship in that chapter, not only in Adam and Eve, as in chapter 1, but in the river. It is said to have flowed out of the garden and to have taken the form of four heads (see Genesis 2: 10, note): two of them indicate the influence of what surrounds, and two of them point to what goes forward. Eve is brought into this state of things, surrounded in the garden with the idea of headship in an influential sense, which would enhance the intelligence that Adam and she had. The rivers would promote wealth in the true sense of gold, bdellium and the onyx stone. That is to say, the man and his wife are now in the realm of qualities. If we bear in mind the names taken on by them, Ish and Ishshah, as pointing to family relations, marital and otherwise, I think we shall more readily see that here we enter into the world of superlatives. 

    CHHWould the whole area through which these rivers flow speak of the sphere of influence? Would the whole area, not Adam and Eve only, be glorified through them? 

    JTYes; the first two pointing to a circle, what surrounds, the second two pointing to progress forward. The former suggest love working, the way of more surpassing excellence, 1 Corinthians 12: 31. The going forward is intelligence of the divine mind, progress in the purpose and counsels of God. 

    ANWWould the surroundings be seen in the earlier chapters of the Acts, and the going forward in the apostle Paul? 

    JTYes, that is a good way to put it. Surrounding would come out at Pentecost in the description of the saints as given at the end of Acts 2. Love predominated, no one regarded what he had as his own; the circle of love was there. They broke bread in the house instead of the temple, meaning that they had intelligence as to the position: the breaking of bread did not belong to the religious circle of the day. They went to the temple provisionally to preach the gospel, which testimony was to begin at Jerusalem, but the upper chamber was where the disciples, the inner circle, met, and it was to this circle the Lord added. A principle laid down in early christianity was that if there is to be addition there must be what is worthy of it. This involves the circle of affection, the circle of wealth worth coming into. It was a daily matter, like the work in Genesis 1. 

    AEHDo these two thoughts of surrounding and going forward give us the force of the verses in Ephesians 5  what is carried through to eternity? 

    JTI think so. Love goes through. Christ and the assembly are in mind in verse 22. The reflection of this is to mark husbands and wives, that is what is stated in verse 23; as also the Christ is head of the assembly. But even as the assembly is subjected to the Christ, so also wives to their own husbands in everything (verse 24). Then, Husbands, love your own wives, even as the Christ also loved the assembly, and has delivered himself up for it (verse 25). A circle of love is implied to the end that there should be results, the gold of that land is good, Genesis 2: 12. Note the wealth that is accruing! the first idea of encirclement is gold. Added to that are the other two elements, bdellium and the onyx stone. That is the test as to professing to be Christs  whether the divine product is there: By this shall all know that ye are disciples of mine, if ye have love amongst yourselves, John 13: 35. 

    WGTThe mining operations would be the digging of gold. 

    JTThat is another matter. The point here is not that you dig for the gold, but the thing is there, it is what is to be found in a certain area. Gold is found in certain areas. You have to dig for it sometimes; in South Africa they go down 6,000 feet for gold, and they dig for the precious stones too. But the point here is not mining, Job speaks of that; this is typically the fruit of the Spirit of God working in a circle of affection. If you get into that circle you will find this product. And it is in relation to the principle of headship, because these streams are called heads. Adam would understand the word, I suppose. A body of water flows out of Eden to water the garden, and from thence it was parted. What caused the parting? Why was each subdivision of this flow of water viewed as a whole idea in itself? It clearly implies that each division carried with it the idea of headship, the idea of influence for good in the sphere in which it moved. It is as entering Exodus that we get the great value of precious stones. The house is formed from materials, a list of which is found in chapter 25; what is used represents the persons to whom it belongs, but in the antitype the material is the persons themselves, the wealth being in them. Here the point is the influence of the rivers. There are gold, bdellium and the onyx stone in relation to the action of a river characterised as head. We must allow in our minds the environment into which Eve came. Though she and Adam were evidently formed on the same day, yet Adam is seen in the garden to till and guard it before Eve was made; that is his position. The river flowing out of Eden into the garden is a great feature. We do not know the extent of Eden but clearly it was a fairly large area having peculiar advantages, particularly the river flowing out of it, pointing to the Spirit of God coming out of heaven, for the word Eden means pleasure. 

    ABIt says the river went out; it was not sent out. 

    JTThat would correspond with the incoming of the Holy Spirit. Of course He was sent too, but He goes forth from with the Father, John 15: 26. The Spirit is here definitely, as Christ was here, having prerogatives as a divine Person. I believe the word head would convey this. The divine authority of the Spirit is seen in the Acts. 

    WGTWe find in Matthews gospel that the heavenly Father plants; does the planting of the garden correspond? 

    JTYes. The planting would be evidenced in the 120 names in Acts 1; they were the Fathers planting. They were definitely planted and there is the principle of tilling and guarding what was there. 

    HBDoes the enrichment in 1 Corinthians 1: 4, 5 have any bearing, the grace of God given to you in Christ Jesus; that in everything ye have been enriched in him? 

    JTIt would fit in. That is, however, more abstract because the actual state of things at Corinth did not agree with it. It is from the divine side. In this sense the assembly at Corinth was furnished fully. 

    SWPThe river Pison surrounded the land of Havilah; was it for the protection of what was there, or for development? 

    JTPrimarily it is to be regarded in the sense of influence. These are the first rivers mentioned in Scripture, and it is well known that a river has fructifying power. Areas drained by them are in this sense influenced. There is not only the draining but the freshening influence of a river. So I believe that this one flowing out of Eden points to the Holy Spirit, as also the one in the last chapter of Revelation: He shewed me a river of water of life, bright as crystal, going out of the throne of God and of the Lamb. From thence it was parted, Genesis 2: 10; the word parted may be linked with the tongues at Pentecost. From thence it was parted and became four main streams (heads). The New Translation has main streams and what we are remarking is not out of accord with this for it implies that the full thought of a river attaches to each of the four mentioned. 

    SWPIt would come within the range of Adams understanding, would it not? 

    JTYes; we have to bear in mind what intelligence he had. There is nothing said about his love, for the time had not come for that. Speaking of the mystery of Ephesians 3, Paul stressed his understanding of it. Understanding of a truth comes first and then the working out of it by love. We have the barest facts here. Adam and Eve lived in the garden  how long we cannot say. Did they talk about these rivers? What was implied in them? They would find in them the power of refreshment. There would also be results in the way of production through Adams tilling of the garden; toil is not mentioned until sin had come in; after that he is told that in the sweat of thy face shalt thou eat bread, Genesis 3: 19. 

    AEHWould you think that we have in Colossians the idea of fruit-bearing as seen here, the love which ye have towards all the saints, Colossians 1: 4? 

    JTYes. The Spirit is mentioned only once in the epistle, to tell us that there was amongst them love in Himself; the right kind of love was at Colosse. You might say of the Colossians, the gold of that land is good. If you were to go there you would find they had right doctrine, but that was not all, the gold was there, the product of the Spirit was there  love in the Spirit for all the saints (chapter 1: 8). 

    AEHThe apostle also says, Having heard of your faith in Christ Jesus, and the love which ye have towards all the saints, on account of the hope which is laid up for you in the heavens; of which ye heard before in the word of the truth of the glad tidings, which are come to you, as they are in all the world, and are bearing fruit and growing, even as also among you, from the day ye heard them and knew indeed the grace of God, in truth, Colossians 1: 4 - 6. 

    JTThat is a very comforting scripture, especially as adding the thought of hope, which is more the going forward as suggested by the two latter rivers; a long outlook into the purpose of God. 

    GATWhat is the thought of the river surrounding the place where the gold was? 

    JTThe thought is that the gold is there because of the river. That is what we have been saying. If you have a circle of love in a place it is because of the work of God in certain persons there, the Spirit having scope in them. The second two rivers are going forward. The circle of affection was in Jerusalem, but the saints were scattered at the time of Stephens martyrdom. Then Paul comes in and the saints are seen going forward in the things of God. Paul opened up the mystery, and in the light of it the saints go forward; Christ was in them the hope of glory. 

    JVDo rivers carry with them the idea of supply? 

    JTQuite so; what would this country be without rivers? 

    LESThe river of God carries with it the idea of joy. In Psalm 46: 4, 5 we have, There is a river the streams whereof make glad the city of God, the sanctuary of the habitations of the Most High. God is in the midst of her; she shall not be moved: God shall help her at the dawn of the morning. 

    JTThe Scriptures speak much of the idea of the river. It is a leading thought in the general position in Genesis 2. Adam and Eve having been set there. Eve came into this environment; the river is mentioned before her formation when only Adam was there. She comes into all this. Now she is in the hearing of Adam who says, This time (verse 23), showing his remarkable intelligence. Eve would never forget this. She would later call it to mind and say, The first word I heard from you, Adam, was about myself. And comparing her husband with all other creatures she would come to understand that he was not an ordinary creature but one made to live by the breath of God. Intelligence would become intensified in their conversations with one another, Ish and Ishshah bringing in a world of relationships, a world of affection; and that is what Ephesians 5 contemplates, a system of affection. 

    CCTWhich comes first, subjection or affection? 

    JTLove comes first, that is, love in Christ. Christ also loved (Ephesians 5: 25), not loves but loved. And Paul also says, The Son of God, who has loved me (Galatians 2: 20), a historical matter. Christ also loved the assembly, and has delivered himself up for it (verse 25). So that love is the source of all, but it is operative in relation to subjection and intelligence in us. From the side of the saints too, love is really first, for the Lord says, He that has my commandments and keeps them, he it is that loves me, John 14: 21. 

    ABYou made a remark in regard to superlatives, would you say a little more about that? 

    JTGold, fragrant drugs and onyx stones represent quality. I would go to Philippians for that, things that are more excellent, Philippians 1: 10. Taken normally among men, wealth makes room for love; it may be corrupted in men, but true spiritual wealth is incorruptible. Poverty is the outcome of sin; divine quality is wealth. Philippians points to things that are more excellent. So in treating of faith, hope, love, Paul says, The greater of these is love. 

    AEHPaul says, But my God shall abundantly supply all your need according to his riches in glory (Philippians 4: 19); would you connect that with the wealth in Genesis 2? 

    JTJust so. When we come to Genesis 24 we shall see how much Abrahams servant made of riches. All these ultimately belonged to Isaac. But we are treating now of the river of Eden and what Eve came into. We have not yet the actual word love, it is a matter rather of intelligence. No wife loves her husband unless she respects him. When God brought the woman to Adam He was reckoning on His creature saying something, and he said it; and it was in Eves hearing. What can be more interesting than this, connecting it now anticipatively with the assembly? What do the saints think of Christ? Eve was espoused to one man; and so the apostle says to the Corinthians, I have espoused you unto one man, to present you a chaste virgin to Christ, 2 Corinthians 11: 2. The Corinthians needed that word for some of them did not respect Paul, and hence they did not respect Christ, for He was represented in Paul. 

    CHHWould that feature of the warning of Paul be seen in the fourth river, Euphrates, which would indicate boundaries? 

    JTYes. That is another thought that comes out: the Euphrates represented boundaries. While the second two rivers flowing out of the garden suggest progress forward, the Euphrates also carries the idea of boundaries. This has a place in assembly principles. 

    WGTIs this not a greater thought than we had this morning? The animals and the plantings were there, but now it is the woman. 

    JTThat is right; and who would be in her mind first of all but this great being that she hears talking? This would be the first human language she heard. God did not say anything; it is a question of what Adam says. She is to be occupied with him, and she will come to own his headship. 

    LESWould this fit in with the words of the Supper, This is my body which is given for you, Luke 22: 19? 

    JTJust so; and the Lord showing the disciples His side, (John 20: 20), also alludes to it. 

    ANWWould you differentiate between these scriptures: Wives, submit yourselves to your own husbands (Ephesians 5: 22), and, Womans head is the man, 1 Corinthians 11: 3? 

    JTIn the latter passage the man is head of the woman, but it does not say the man is her husband. But in Ephesians 5 it is her own husband. 

    AEHGenesis 2 speaks of man and wife, and not husband and wife; is that on the line of respect? 

    JTIt would be in verse 25; but the original word for man used in verse 24 is translated husband in chapter 3: 6, and 16. Indeed it is generally the word so translated in the Old Testament. 

    PGWould the woman of Samaria show respect in saying, Come, see a man who told me all things I had ever done, John 4: 29? 

    JTShe now had the greatest respect for Christ. If I do not respect the servants of Christ I shall not respect Him. Some of the Corinthians had acquired disrespect for Paul. 

    WGTDo we see this thought of respect coming out in Genesis 2? 

    JTDetails are not given. But if you put yourself in Eves position you would decide that Adam was worthy of respect. Evidently his was the first voice she heard; she hears that voice as standing by him; God did not say anything. Adam said, This time it is bone of my bones and flesh of my flesh: this shall be called Woman, because this was taken out of a man, Genesis 2: 23. Adam gives a reason for the name he gives, ... because this was taken out of a man. Paul brings out that man was not made for the woman, but the woman for the man. This is to bring out the subordinate place of the assembly. The wife is placed in subjection, that is Gods doing. Thus there is a law governing the wifes position. If she does not respect that law, love for her husband is negatived. 

    GATIs this the point in which christendom has signally failed? 

    JTYes. The book of Revelation says of a certain body assuming to be the bride of Christ, I sit a queen, and I am not a widow; and I shall in no wise see grief, Revelation 18: 7. She has no real respect for Christ, nor for His word or commandment; she professes to be related to Him but it is absolutely false. Whereas the true assembly is subjected to Christ, this is the mind of God for her. Refusing to respect that, any one professing to be of the assembly is rebellious. 

    WGTIs God jealous that the position be maintained? 

    JTYes: Paul says, I am jealous as to you with a jealousy which is of God, 2 Corinthians 11: 2. Subjection to Christ in the knowledge of His love is worked out in Ephesians; the Lord speaks to the assembly at Ephesus of her first love. 

    CHHDoes the fact that the word Man with a capital is emphasised so much in Genesis enter into this? 

    JTYes, it is The Adam; see the note to Genesis 1: 27. That dignified being is made to live by the breath of God. It is another and infinitely greater thought than being formed from the dust of the ground; the breath of God is divine. God brings the woman to Adam and says nothing. Why is not God saying anything? It is as if He intimated, I have a great being here and I want to see him act. God delights in His handiwork; He delights in us as His handiwork, as formed after Christ. 

    WGTAs to what you have been saying of subjection, the book of Esther greatly stresses the absence of it in Vashti. 

    JTThat book is most helpful in our times. 

    Now we may go on to Genesis 24 to bring out how admiration comes into view, not only respect but admiration. The Canticles sets this out in a wonderful way; it sets out reciprocated affection as between Christ and His people. The theme in the longest chapter in Genesis is Isaac and Rebecca. Wilt thou go with this man? is the question put to her in verse 58; her answer is, I will go. Then Rebecca arose, and her maids, not only her nurse but her maids; the feminine side is accentuated as she proceeds. They rode upon the camels, and followed the man. Her suitable qualities are stressed throughout. What a person she is, and how definite in her decisions and committals! 

    ANWWhy in Ephesians and here is the onus of love on the man? 

    JTWe can all see that it flows out from Christ. In Johns epistle we get, Hereby we have known love, because he has laid down his life for us; and we ought for the brethren to lay down our lives, 1 John 3:16. Love expressed in Christ is the basic thought and response to that by the assembly is what is in mind at this time. It is effected by the Holy Spirit. These verses in Genesis 24 show that Rebecca is a person of decision. There is opposition, her brother and mother would detain her, but she is definite. Many are detained from following the Lord by natural influences, but Rebecca is not affected by these; she says, I will go, and she goes. Her nurse and her maids would accentuate the feminine side, as remarked. 

    CHHThou art our sister (verse 60). Does not that thought enter into this as in Canticles, My sister, my spouse? 

    JTThe book of Genesis brings out sisterhood. Sarah is a daughter in the family of Terah, and with Rebecca the thought of sister again comes in. Sisterhood is required for marriage in the Lord. Spiritually we are by the work of God of the same family as Christ. Rebecca is conscious of the family link with Isaac, as verse 24 indicates. 

    GATShe followed the man. Is this by influence or by attraction? 

    JTAttraction, because of what she has heard. The narration of Abrahams servant would, of course, influence her. The testimony of the Holy Spirit as to Christ involves Pauls doctrine, what Christ is in heaven. 

    SWPIs not her intelligence in regard to her position of a high order? 

    JTThat is what the chapter is intended to show; it brings out typically what the assembly is characteristically. You do not get the servants name here, but he was the head servant of Abrahams house; he knows all about Abraham and Abraham trusts him. The matter being left in his hands, he takes ten camels and goes to Aram-naharaim. He is so true and loyal to Abrahams son that when Rebecca makes enquiry as Isaac comes into view he says, That is my master! It is no longer Abraham only, Isaac also is his master. There is an allusion here to the sons equality with the father. 

    AEHIn this matter of accentuating the feminine side, do you think that may work out in our localities? Does not a brother moving on the line of affection for Christ rally the saints to Him? 

    JTThat enters into this position. They rode upon the camels (verse 61), a matter of feminine initiative; whereas, the servant took Rebecca, and went away, is masculine. The latter statement would refer to the influence of the Spirit over us as directing us to Christ. Then we are told, And Isaac had just returned from Beer-lahai-roi; for he was dwelling in the south country (verse 62). This is the crucial point before us this afternoon: it is a question of admiration. It is respect first (Genesis 2); normally you are bound to have respect for a man like Adam as to what he is in these circumstances. But that is not the point in Isaac, it is what Rebecca heard about him from one who knew him well. She had his gifts on her hands and face, the testimony of Isaacs wealth on her person. She says, I will go. There is no hesitating at all, but it is because of testimony brought by the servant of Isaac. As to the assembly it is the testimony rendered to her by the Spirit of the glorious Man in heaven. Paul was the first one to preach Jesus that he is the Son of God, Acts 9: 20. It was the Christ above that he was presenting. He had heard His voice calling him by name, and the Lord sees to it that every hindrance is taken out of the way that this servant might go into action. That is Paul. Isaac is seen as coming from Beer-lahai-roi; Rebecca sees him walking in the fields and springs off the camel. It is not only testimony now, but Isaac himself is before her and she is supremely attracted. 

    QuesWould you say a word as to Isaac returning from the well? 

    JTIf the assembly is to be brought to Christ, the Holy Spirit must have a great place; but the time comes when Christ is all and she is for Him only. Hence Isaac is now seen by Rebecca. Isaac had gone out to meditate in the fields (verse 63). He is not here a man of great affairs like Joseph, but, we may say, a man of leisure. It is a question of Christ and the assembly. Paul says, I speak as to Christ, and as to the assembly, Ephesians 5: 32. The time of evening arrives: And he lifted up his eyes and saw, and behold, camels were coming (verse 63)  typically the power that carries us to Christ. Isaac sees camels coming, but Rebecca sees him. There are thousands of christians in this town, but most of them are not carried by what the camels here represent but largely by religious organisations. They are not carried by the Holy Spirit but by human arrangements. The Lord, as it were, looks for the camels. And Rebecca lifted up her eyes and saw Isaac (verse 64). It is important to note how she is coming, what is carrying her. The assembly is not carried by denominational paraphernalia, she is carried in a royal way, by the power of the Holy Spirit. The camels speak of the Spirit of God who takes us in power to Christ. 

    CHHWould there be a significance in the name of the well, a testimony of an earlier time? The name Beer-lahai-roi means, Well of the living who reveals himself. 

    JTThe allusion is to the well that stands in relation to Hagar, typically the Jews as in the early chapters of Acts. The Spirit did not permanently affect them. But the assembly normally is appropriating the Holy Spirit, the power which works in us, Ephesians 3: 20. 

    ANWIn her own energy Rebecca sprang off the camel; she shows her power as affected in the presence of Isaac. 

    JTYes. It is remarkable how free, how clear she is of all trammels. Persons in human organisations are not so marked. It is most difficult today to get people away from the trammels of the religious world. 

    WGTFollowing the man is a good suggestion; she had in mind that in following Abrahams servant she would reach Isaac. 

    CCTIs she brought into the knowledge of headship when the servant says, That is my master? 

    JTWell, that is how she should be affected. Rebecca lifted up her eyes and saw Isaac, and she sprang off the camel. And she had said to the servant, Who is the man that is walking in the fields to meet us? And the servant said, That is my master! (verses 64, 65). The Spirit does not present Himself as an Object for our affection, although there is the love of the Spirit, but He keeps Christ before us as the Object for our hearts. That is my master! would enhance Isaacs greatness in Rebeccas mind. So verse 65 says, Then she took the veil, and covered herself. That is the feminine way, the assembly not showing herself to the rude gaze of the world; her attractiveness is primarily for Christ. 

    CDWould you say that Peter is speaking with a note of admiration when he says, Let the whole house of Israel therefore know assuredly that God has made him, this Jesus whom ye have crucified, both Lord and Christ, Acts 2: 36? 

    JTYes. He would rivet our hearts on Christ. Philip preached the Christ, and that is how He became attractive to the converts. 

    WGTDo you see the full thought in Pauls first preaching? 

    JTYes. Paul preached Jesus that he is the Son of God, Acts 9: 20. That is a very attractive title; not simply the anointed Man, but the Son of God  what He is personally. In regard to the enquiry as to how we come into all this, one thing of importance is to be definite in regard to light obtained. Many are indefinite, uncertain, unable to give an answer. Secondly, to take on the maids, the feminine accessories, in such circumstances; for we are now dealing with a feminine matter, how the assembly appears in the eyes of Christ. Then am I on an Episcopalian waggon, a Baptist waggon, or, contrariwise, am I on the camels, the typical means the servant took to carry Rebecca? What believers have to come to is that they must take on what God has provided if they are to get to Christ. It is not a question of going to heaven now, but a question of how I am to reach Christ as in assembly relationship. It is by the Spirit. 

    CCTThe thing for me to do is to arise and move toward Christ in the right power. 

    JTYes; and not use any other power. It is the Spirit. 

    ABIs it seen in Acts 16? And a certain woman, by name Lydia, a seller of purple, of the city of Thyatira, who worshipped God, heard; whose heart the Lord opened to attend to the things spoken by Paul, Acts 16: 14. The carrying power, the Holy Spirit, did not suffer Paul to go elsewhere (verse 7). 

    JTAll that fits into what we are saying. He must go to Philippi. There were certain ones by the river praying, models, a remarkable group. Today you hear of groups having left the churches and meeting together, but ungoverned by assembly principles. If you seek to get them to own the truth, you have the greatest difficulty. But in Philippi conditions were different. There was prayer outside the gate by the river and the Lord opened Lydias heart to attend to the things spoken by Paul. Thus we get the truth opened up. 

    WGTWould you say something as to the report that the man gave to Isaac? 

    JTThat is the next thing. The Spirit is seen typically throughout. What a fine spiritual review that must have been! Anti-typically it is seen in the Acts: what transpired at Jerusalem under the ministry of the twelve, and especially under Paul, was all reported, as it were, to Christ. Pauls epistles mainly furnish the truth relative to Christ and the assembly; Paul says, I speak as to Christ, and as to the assembly, Ephesians 5: 32. 

    QuesYou used the words, mutual admiration. Does that come in at this point? 

    JTYes. Then she took the veil, and covered herself (verse 65), which implies that she is admiring Isaac, committing herself fully, concealing herself from others to be for him. It is a private matter, and then his affection is expressed in the tent; it is Sarahs tent. Thus the assembly is loved by Christ in the place o f testimony, that is, where Israel had been. 

    GATDo we get the Godhead in this chapter. Abraham, Isaac and the servant? 

    JTYes, in a typical sense. 

    CCTIs this expression, He loved her, the same thought as Ephesians 5? 

    JTYes, it is a question of the love of Christ for the assembly: even as the Christ also loved the assembly, and has delivered himself up for it (verse 25). 

    PGWhat is meant by Isaac being comforted? 

    JTThat is Christ being comforted now in the assembly: it is compensation for the loss of Israel typified in Sarah. 

    ANWAs to the suggestion of mutuality, was there ever a time when the saints were more at home in the Canticles than in the present day? 

    JTIt is remarkable how that book has come into service. This surely is because love has been stimulated in the saints for Christ. 

  
    MAN AS PRESENTED IN CHRIST AND THE ASSEMBLY (6) (JT 57)

    Genesis 2: 4 - 25; Acts 2: 37 - 47

    JTI have suggested these two scriptures because they are analogous to each other, both referring to man. Much history intervenes, but still the histories are of man and Gods dealings with him. Genesis brings out mans physical nature and propensities before sin came in, Gods interest in him, and how it would develop what was there. It was in the main a question of need, need calling forth certain elements in man which God would see developed and have pleasure in. The moral question had not yet been raised; although the basis of it was there, the thing was not actually raised, for man was still in innocency. The second scripture, however, contemplates moral questions, but it was man, God having wrought in him on moral lines. As we look into these portions, we shall see a striking analogy and how the moral side is brought to bear upon the present time. The present time is extraordinary in the history of the race and God would show that He is alive to it and would meet the condition, especially bringing out what was there according to the chapter read  what God had placed there. So the abstract idea of man continues. It is thought we might take up this idea as applicable to us at the present time and see what there is in that sense, as meeting under God the present situation and relieving it; not only bringing out what is needed, but ensuring that God may still find pleasure in man. The first scripture, Genesis 2, contemplates, of course, Genesis 1; that is, what happens according to that history. There is a renewal of interest on Gods part, giving us the history of chapter 1, and bringing out what was additionally there and how the race, or order of being under review, is taking on a dual character, the second part of this dual character arising from necessity and bringing out the principle of superior intelligence. 

    FII would like to know what you mean by dual character. 

    JTIt is intimated in chapter 1, but not actually effected in the record until chapter 2. 

    FIDo you mean that the dual character is male and female? 

    JTExactly. The latter is made necessary by certain conditions in the former, God saying it was not good that the man should be alone. We shall see as we proceed that the dual character is essential to the working out of the great thought God has as to man, and can never be lost sight of. Any doctrine or principles amongst men that tend to obliterate it are contrary to the mind of God. 

    QuesIs that suggested in 1 Corinthians 11: Neither is woman without man, nor man without woman, in the Lord? 

    JTJust so, a very important scripture bearing on what we are saying, showing how the female side is brought into the administrative side in Christianity. There is a comeliness that is essential according to Gods mind for the working out of the being that is before us. It requires a certain seemliness, but still the administration is proceeding. 

    QuesIn quoting the scripture, It is not good that Man should be alone, is that not only from mans point of view but also from Gods? 

    JTYes, and akin to that is what is said of Adam himself in verse 20 of the chapter, as for Adam, he found no helpmate, his like. That is, there was a necessity, there was a void occasioning a necessity, and God discerned that and spoke of it saying, It is not good that Man should be alone. 

    But what is to be observed, I think, is that this superior intelligence which subsequent facts developed is essential to work out what God intended to have pleasure in, and that superior intelligence is seen in the Lord Jesus, as I think we shall see in Acts 2. Genesis 2 is an additional working out of the great subject and the necessity that occasioned it, necessity in the fact that God required this superior intelligence in man; hence He brings out immediately what required the sense of intelligence in man. Out of the ground Jehovah Elohim had formed every animal of the field and all fowl of the heavens, and brought them to Man, to see what he would call them; and whatever Man called each living soul, that was its name. And Man gave names to all cattle, and to the fowl of the heavens, and to every beast of the field; but as for Adam, he found no helpmate, his like. Of course, the next paragraph brings out how that necessity or requirement was met by God Himself, but it also brought out the superior intelligence that God intended to be displayed in man. 

    QuesIs it that man felt the need of something for his affections? 

    JTYes. Man felt it, but God spoke of it first; He said, It is not good that Man should be alone, I will make him a helpmate, his like. 

    QuesDo you mean that the exigency served to bring out what was already in the mind of God? 

    JTJust so; He noticed it Himself first, but it is remarkable that Adam felt it; the quest was there. He found no helpmate, his like  the words are used as applicable to him. 

    RemHe found nothing suitable to himself that he could name. 

    JTThat runs through the history of the whole race, and the lower creatures bear that out; they are inferior, and Adam knew and saw that and was able to name them accordingly. 

    RemIt does away completely with the thought of evolution. 

    JTIt does indeed. Then, as we have already mentioned, the Acts brings out this superior intelligence as seen in the Lord Jesus. The gospels all bear on the Acts, but the superior intelligence that was in Him is marked in the endings of the gospels, the Acts supporting the facts that indicate that intelligence was there and the need of the assembly was there. It is provided by God on moral lines rather than physical or creative lines. 

    QuesIs that seen first in Matthew 16  On this rock I will build my assembly? 

    JTJust so, He had it in His heart; and as we have often noted, in the parables in Matthew 13 He brings out in figure how He Himself found a certain treasure hidden in a field  He found it there, He found it hidden  He does not tell us what the treasure was, but it was hidden. Then He hid it, and He went and bought the field, selling all that He had  it ought to read. sells all whatever he has. The thing was there and hidden and the field was bought because of that, but it is put in the present tense  it is with what the man has he bought that field. Then the next parable is that He was looking for something. He likens Himself to a merchant seeking goodly pearls and he found one and went and sold all whatever he had  it is the past tense  and bought the pearl. It was no hidden article or thing that he found; nor is he hiding it; it is not to be concealed, its value was manifest or known to him, but he went and sold all he had in order to secure it. So we can see that what is said in Genesis as to Eve has its analogy in the Lord Jesus, not only in the early part of the Acts, but particularly in Matthew, where it is worked out, for Matthew is the only gospel that tells us formally about the assembly. The Lord speaks of it there as His; He says, My assembly. 

    QuesAre you thinking that this remarkable intelligence shines out in these parables? 

    JTRemarkable intelligence, first as to the treasure in the way in which it was secured in buying the field, and then the skill or knowledge which the merchant had of the pearl; the word used refers to his skilful experience in that particular commodity. 

    RemSo he picks out one pearl. 

    JTAnd we are told it was of great value. Perhaps the brethren have not caught what I am trying to show. In the parabolic part of Matthew the person who found the treasure hid in the field  the Lord Jesus being in mind  sells all that he has, that is, what was current, current values; he disposes of all these in order to secure that field. Then in the case of the pearl, which was a matter of merchandise, a public matter, that anyone could weigh and see, he sold all he had, that is, whatever belonged to him historically, in order to secure it. It could be seen by all who had that knowledge that there was something supreme, supremely superior, and the man  representing the Lord  sold all whatever he had in order to get that. 

    QuesWould you amplify the difference as to the has and the had, Matthew 13: 44 and 46? 

    JTI think the has refers to the gospel as effecting the current activities of the Lord; the had is a question of what is historical; that is, what was in the mind of the Lord as to the assembly, involving all the Lord had. The current matter is what He has, that is what He is using in current operations. 

    QuesWould the selling of all that he had go back as far as emptying Himself (Philippians 2: 7)? 

    JTI think it would, and therefore I ventured to use the word historical, for it is an historical matter, what the Lord was actuated by in view of the assembly. You therefore have to consider what He had according to facts, as to the creation or any other facts there might have been in history that had application, that the Lord gave all that up for the sake of the assembly. 

    QuesDo you link the one with redemption and the other with purpose? 

    JTWell, you might say that, for there was calculation in it; the word purpose is quite usable, I think, in that connection. There was calculation in the transaction; it was a direct transaction. The field was indirect, but the pearl was bought directly because it was valued. The field in itself would be valueless as soon as the treasure was taken out of it, but there was nothing of that kind applicable to the pearl. 

    WCDoes the city with a pearl at each gate (Revelation 21: 21) indicate the great price paid, a proof of that superior intelligence you have referred to? 

    JTI think that is very good. The first parable is indirect, the field has to be considered. There are two transactions; he found the treasure and he hid it, and then he bought the field; somewhat wider and more complex in its bearing, but it is current, it is a current matter, for it is what he then had, what he has now; but, as regards the pearl, it is a previous transaction and involves calculation as to what was to be expended. 

    QuesWould the treasure involve the moral question and the pearl rather relate to the Acts? 

    JTIt does, I think; what the field cost and what entered into that. In fact, I would say it is generally worked out in Pauls ministry, what the gospel would result in in a current sense, involving the moral side of things and then what territory was involved. It is called the field and then that field, that is to say, it is a question of what part of the earth was implied, for the word field in itself would not mean a whole continent, it would not mean all the earth. The field is designated as the world in verse 38, but that is specific; the word field in verse 44 would not imply such an idea. 

    QuesIs the transaction of Boaz a type of this? He purchased all that belonged to Elimelech and Chilion and Mahlon. That has a wide bearing, but he had in mind to purchase Ruth to be his wife. 

    JTThat would help. The field is of value in that sense because it was bought with her, but in the parable the field is only of value because the treasure is in it. That raises the whole question as to where the gospel has been preached and when, and what is current now. So in relation to the passage in Genesis 2 as to the rivers, etc., we have to consider in what part of the area would that field be? If we are buying land, we must consider whether it is suitable for building; if so, house property, or some other kind; or whether there is gold in it, or coal, or diamonds. Hence I can understand that the Lord would indicate that current operations in view of the assembly were in a certain direction, in effect towards the West. I am only referring to Genesis 2 because it is Gods way of calling attention to what the earth was, what the garden of Eden was and the different items that are mentioned, and how there are these rivers effecting value in the territory. 

    QuesDo you think then that the preaching of the gospel needs priestly discernment? 

    JTI think so. It is a question of where the material is that is needed. 

    HAHDoes the preacher in Ecclesiastes refer to this when he says, One man among a thousand have I found, but a woman among all those have I not found (Ecclesiastes 7: 28). 

    JTThat is good  something to follow up  because the preacher is speaking; it is a question of the preacher and that idea must enter into the current operations of the Lord. Another thing that comes up in Acts 3 is that the heavens must receive the Lord Jesus until the times of the restoring of all things, of which God has spoken by the mouth of his holy prophets since time began, and the question raised there, in the mind at least, is, What is the Lord doing now? 

    WHThere appears to be great wealth in connection with the flowing of Pison  freely flowing is the meaning of its name. Would that suggest an operation of the Spirit of God as moving westward? 

    JTThat is good. I think the Lord, when He was speaking here on earth in His ministry according to Matthew, must have had great interest in all that, and there can be no doubt that the recent history of man has brought to light what there is physically on the earth more than ever before, and incidentally what there is for the assembly, where there is no material and where there is material. It must be of intense interest to the Lord to keep those things in mind. 

    QuesWhy in the case of the first two rivers does it say they surround certain territory? 

    JTThe surrounding would mean that they have influence. The name of the one is Pison: that is it which surrounds the whole land of Havilah, where the gold is. These words would of course imply what there is for the assembly, and the gold of that land is good. Besides the gold there is bdellium and the onyx stone. They are there, the Lord knows they are there, meaning that the Lord would hide what was there so that it should not be damaged until He had the means of procuring it. 

    WSSDoes the flowing of the rivers apply to what you were referring to in regard to the Lord personally  whom the heaven must receive  the activities of the Holy Spirit proceeding from the Lords present position? 

    JTExactly, it is a question of what the Spirit is doing in relation to Christ. What is the Lord Himself doing? He does not tell the disciples much as to what He would be doing. The kingdom is the Fathers matter. What is His matter? It lies in relation to the Spirit, and that they should be His witnesses, and that witness should be universal. We cannot very well name what He is doing; whom the heaven must receive, we are told. It is not that He is quiescent there. He is on His Fathers throne, implying that He is in accord with the Fathers mind, what He is thinking of. 

    WCWould the Lord have this in mind in John 4 where, after referring to the Spirit, He says, Lift up your eyes and behold the fields, for they are already white to harvest. He that reaps receives wages and gathers fruit unto life eternal? 

    JTI think He would have that in mind as to the use of the word field, but it is plural, of course, fields. It is a question of life eternal, and they were white to harvest, meaning that the state of the crops should indicate the time. The sun, of course, determines time, but the state of the crops also indicates time, and the question is whether the state of the crops alludes to the church period or Israels period in the future. I am only saying these things that our minds should be active as to what is meant. We have had a great deal on prophetic lines; in early days the prophetic map was opened up to the brethren, prophecy all bearing on the coming day, the millennial day. The Lord is waiting for that, the restitution of all things, but what is going on in the meantime? Well nigh two thousand years have elapsed, and what is He doing? I am only referring to this that we might consider what the Lord is doing. 

    AJGDo you mean that in view of those times the woman should be brought to light? You were saying the woman was necessary for the man in an administrative setting. Is that what the Lord is doing at the present time? 

    JTI think that is right. The Lord is not really set in His prophetic position until He secures the woman  whom the heaven must receive until the times of the restitution of all things  but the principle of the assembly was hidden and the book of the Acts brings it out; it brings out what the Lord was thinking about in chapter 1 and right through the book. Then Paul is brought in, one who has thoroughly got the Lords mind; he has the double ministry which involves the assembly, and he says, My intelligence in the mystery (Ephesians 3: 4)  he has got it for us. 

    AJGSo that Pauls ministry covers both the treasure and the pearl. 

    JTThat is what I was thinking, only the treasure is a current matter, whereas the pearl is more purpose extending back to the counsels of God and to eternity; but the field is a current matter. 

    QuesWould that throw light on Gods governmental ways recently in these countries, one devastated and another escaping? 

    JTIt is very important to think of that, what God has done in these different countries. The Lord would say, When you are taken out of the field it is nothing to Me, but I am taking you out that you should be according to My mind. Pauls ministry is intended to do that. 

    HFNWould that be supported by what Paul says in Romans 15, how he had fully preached Christ in a circuit round to Illyricum and connecting it with the offering up of the nations, acceptable, sanctified by the Holy Spirit? Then he goes on to speak of the preaching of Jesus Christ and the revelation of the mystery. Would that involve the two thoughts you are speaking of? 

    JTIt would. One has that in mind, the wide sweep of territory, but notice it is westerly, extending to the Adriatic, but always in view of what was there. How will the Lord regard it when we are all gone? It is terrible to think of what will happen according to the book of The Revelation. But the Lord is intensely interested now in working out this matter; it is a question of this field, that is, a specific part in which the treasure is. 

    QuesWould the man of Macedonia indicate the way in which this selection of territory works out, where the gold is? 

    JTI think that is the point. Come over and help us. Paul is to come westward because there is need, a man needing help, and the territory from Jerusalem round about to Illyricum clearly points to that; that is where the apostle Paul expended most of his labour. 

    RemIt is striking how that was guarded, for they attempted to go to Bithynia, but the Spirit of Jesus did not allow them, showing how the gold was guarded. 

    JTJust so, and it is to bring out what is in that territory, how much the brethren can stand, how much they can endure for the Lords sake. 

    QuesWould it help to settle the minds of young people as to the lack of so-called missionary work amongst us? Young men in the army are raising questions, as a result of contact with others, as to missionary work in other lands where the truth of the assembly has hardly taken shape at all. 

    JTI think it would settle it in their minds anyway, and they need to have it settled. 

    GCSWould this be the glory of God to conceal a thing: but the honour of kings is to search out a matter? Proverbs 25: 2. 

    JTJust so. Matthew is the kingly gospel and the idea of that is that there is power to work things out. 

    QuesWould you open up your thought as to the gospels converging on the Acts? 

    JTThe passage in Genesis 1 refers to Christ typically in the superior knowledge that came out in Adam, that God intended to bring out in him. God brought the creatures to him to see what he would call them, and then reference is made to the fact that there was no suitable helpmate for Adam  that showed his intelligence. I would connect that in the book of Acts with the intelligence that marked the Lord in chapter 1. He was in heaven ten days before the Spirit came down. He went up after the forty days and the Spirit came down. What was in the Lords mind? He did not answer the question of the disciples as to the kingdom of Israel; He said it was the Fathers matter, but they were to wait for the Spirit. We can do nothing without the Spirit, but we can do much with the Spirit, and that much has reference to what the assembly is, because the Lord is occupied now, not with prophetic subjects, but with assembly matters. It is like Isaac in Genesis 24; he is occupied with one thing, that is Rebecca. He is meditating in the field  that is all he is doing; he is coming from Beer-sheba, but he sees the camels coming  that is an indication to him as to the current situation. 

    QuesDoes it help to see that in Genesis 25 Abraham sends the other sons away eastward to the east country? 

    JTIt does help. One has heard lately of the idea that there is another family that God may be bringing out on lower levels than the assembly, but there is no such family. Israel is yet to be brought out, but that is future. God is working now with the assembly; that is what is current, and there is nothing in the Lords mind more than that. 

    AJGDo you think the antitype of Adams intelligence in naming he woman is seen when the Lord says, Why persecutest thou me? naming the assembly in that distinctive way, calling it me? 

    JTYes. He uses the word me in the sense that it covers the assembly. 

    HFNWould you mind saying a little more as to there being nothing for the Lord outside the assembly? 

    JTThat is what I understand  the Lord is engaged with the assembly. He was on earth for forty days and then went up to heaven and was there ten days, and the Spirit came down. The Lord remained on earth forty days according to the book of the Acts, but not according to the gospel of Luke. From Luke it would seem that He went up the same day He arose; not that we should conclude that, but there is the suggestion that the Lord was in haste, so to speak, to be up there to work out this thing that He had in mind, to work out the assembly. He was going to heaven, heaven received Him; it is not His official place in relation to Israel. Chapter 9 begins to speak of the Lord going up to heaven, and in chapter 24 He goes up and there is no mention of a forty-days period. There was the fact that He was going up and that there would be a great gospel movement  that repentance and remission of sins should be preached in his name to all the nations beginning at Jerusalem. The Lord went up saying all that, and I believe the position is, that He is where He wished to be, and to be quickly, to begin this great work which has gone on all these centuries. The time of the restitution of all things has not come in yet, but this thing has come in, the Lords activities amongst the saints are in view of the assembly. 

    QuesWould that be what the Lord had in mind in the words, It is expedient for you that I go away...? John 16:7. 

    JTQuite so. And see how quickly the Spirit did come, and immediately He began by Peter to open up the truth of the gospel. The hearers say, What are we to do? Did Peter direct them to the prophets? No, they were alluded to, but it is a question of the Spirit. Peter said to them, Repent, and be baptised, each one of you... for remission of sins, and ye will receive the gift of the Holy Spirit. For to you is the promise and to your children, and to all who are afar off, as many as the Lord our God may call, Acts 2: 38, 39. 

    QuesIs Peters understanding seen in the way he makes the word of the prophets bear on the situation? 

    JTQuite so, not the present but the future operations. 

    QuesIs the Lords present position indicated in Ephesians 5: 31  Because of this a man shall leave his father and mother, and shall be united to his wife, and the two shall be one flesh? 

    JTQuite so. 

    QuesIs it suggestive that the only names that Adam gave after the deep sleep were what he gave to the woman, and, at the end of one hundred and thirty years, something after his own order, like himself  Seth? I wondered whether the woman was of himself, while Seth was like himself. 

    JTYes. Seth meant appointed, an appointed condition; the man comes in again. Much history had been gone through in relation to the two other sons names. Seth is the appointed one, and then it says, people began to call on the name of Jehovah, for Adam recognised the mortal condition of his son, a poor dying creature. 

    AHWere you going to say something further in referring to Genesis 2: 24? 

    JTYes. It is a question of the present occupation of Christ, because Peter says, Whom heaven indeed must receive till the times of the restoring of all things..., Acts 3:21. According to the note the reading since time began refers to the holy prophets, literally his holy since-time-began prophets. That is, the whole prophetic area or period points to the times of refreshing which God would send; that the Lord would come, that God would send His Son  this is yet future; in the meantime the heavens must receive Him. All that brings out what has been alluded to. What is Adam engaged with? He is engaged with Eve  Because of this a man shall leave his father and mother, and shall be united to his wife, and the two shall be one flesh, Ephesians 5: 31. The Lord is engaged in that way now, and it is a question of our coming into it. Of course, we may get all the knowledge we can of prophecy, for the millennial day will be a great period and God will do great things with men in flesh and blood, as we are now, but in the meantime He is doing great things in regard to the assembly, and the Lord is just engaged in that way while waiting for the time to which the prophets allude. 

    QuesSo should we arrive at an understanding of the times by the state of the saints and the way in which the church comes into evidence as we know it in the divine mind, rather than by the study of prophecy? 

    JTI think that is right, and I think we can all see that the Lord is blessing the ministry. Many are addicting themselves to it, and it is in keeping with the Lords mind to bring out the features of the assembly, not only that we should know them, but that we should walk in them, so that the service of God should take character from them. 

    QuesAre you connecting the great things and the superior intelligence of the man with the assembly at the present time? 

    JTQuite so. It is not a question of Christ ruling Israel and the nations; He is appointed to rule over the house of Israel for ever, but He is not doing that now, He is occupied with the assembly day and night, and with the most superior intelligence developed in the gifts. 

    QuesIt says in Hebrews 11 that God has provided some better thing for us  would that suggest the assembly? 

    JTI think so. 

    QuesWould what we have had throw special emphasis on the saved? Are those that are saved from the coming judgment brought into this special sphere where the assembly is? 

    JTQuite so. But think of what is happening, how cheap human life is now; God is not regarding men or women as cheap; they have cost too much. The two parables we have referred to allude to that, and He is going on on those lines. How precious they are! If men are not valued in the world, they certainly are valued amongst the brethren. 

    We have spoken of the great journeyings of the apostle Paul; he says in journeyings often, 2 Corinthians 11: 26. It is the time of going out now, the time of travel, of covering distances and getting at the saints. It is a question of the Lords activities, what He is doing, and it is a matter of superior intelligence; it is a question of whether the brethren are really following the things God is developing in the truth and being formed by them. That ye can understand my intelligence in the mystery, Paul says, Ephesians 3: 4. 

    AMWould the reference to one thing and forgetting the things behind (Philippians 3: 13), show that Paul had the mind of Christ and that he wanted others to be on the same line with one thing before them? 

    JTI think so, and what that wonderful chapter of Philippians goes on to speak of is the bodies we shall have  we await the Lord Jesus Christ as Saviour, who shall transform our body of humiliation into conformity to his body of glory. That does not indicate any cheapness, but great value in the saints, and I am sure that is what God would say. He would bring out His mind in the brethren over against the awful things that men are doing and devising, involving the cheapness of human life and cruelty, implied in their operations without any regard for Gods rights in man at all; whereas the saints regard Gods rights in man. 

    CHPeter says, Be saved from this perverse generation. You were speaking of salvation and evidently that is part of it. 

    JTYes. I think the brethren will use this opportunity for looking into matters and seeing what God has been doing in all these years of sorrow and how the saints have stood the suffering. 

    QuesDo you think it is in principle what was said to Ruth, that she was to glean in the field that had been reaped? Is that a particular word for us now, whatever emphasis is being laid on as to the truth, that is the thing to follow? 

    JTQuite so. 

    QuesYou were speaking in prayer of the Lord opening understandings. Is that what the Lord would delight to do for us today? 

    JTQuite so; that is what it says, Then opened he their understanding, that they might understand the scriptures, Luke 24: 45. 

  
    THE ESPOUSAL OF THE SAINTS TO CHRIST (JT 60)

    2 Corinthians 11:1 - 3; Genesis 2:18 - 25

    I have in mind to speak of man, as inclusive of man and woman; that is, male and female; and I have selected this verse in 2 Corinthians with a view to speaking of woman, because the epistles to Corinth enlarge on her; they enlarge on her in the sense in which they enlarge on other things also; that is, in the abstract sense. The first chapter of the first epistle deals with the truth in an abstract way, a way found elsewhere in both epistles, because it enables the Spirit of God to deal with truth, not as practically expressed, practically carried out, but with a view to basing other things on it; as, for instance, the principle of gift. The apostle says, Ye come short in no gift, 1 Corinthians 1:7. This can only be understood abstractly; and so, with other passages and things, as for instance, the question of leaven; Purge out the old leaven, 1 Corinthians 5:7. That is not abstract, but alas, very concrete, especially at Corinth, the city that was famed for its wickedness, for its looseness, and so it was to be purged out; the apostle afforded the means judicially of purging it out, at least, in one person, an incestuous person, who was put away. But then the apostle says, in aging or directing them to purge out the old leaven, that ye may be a new lump, according as ye are unleavened, 1 Corinthians 5:7. That is what I mean by abstract, and it is found throughout the first epistle, and the second too, and I believe the very passage I have read involves it, because the condition of the Corinthians hardly afforded much of a concrete nature in the way of chastity; whereas the apostle had in mind to treat of the brethren at Corinth, men and women, as a unit; they were to be presented to Christ. Indeed he had done this. He said, I have espoused you unto one man, to present you a chaste virgin to Christ, 2 Corinthians 11:2. How he succeeded I am not prepared to enlarge on, but certainly the second letter indicates that there was considerable progress in the ministry, although he had to say, in the closing chapters of the second letter, that he had much to deal with, judicially, the very worst things too, but was hindered because of the delayed obedience of the Corinthians, their obedience was not yet fulfilled. It was in the course of fulfilment, God working, but the apostle reserved his judgment as to the wickedness that he was obliged to speak of. 

    It is solemn and sorrowful that there should be any such thing in an assembly of God; and yet the gathering at Corinth is called an assembly of God; specifically called the assembly of God which is in Corinth, 1 Corinthians 1:2. There was serious evil, as I said, but it was not overlooked or condoned; the apostle had in mind to deal with it, and in view of doing so he was waiting on the Corinthians so that they might judge themselves. They had judged themselves to a considerable extent, but not wholly, and therefore he waited, showing how patient God is with His people. Paul says therefore, having in readiness to avenge all disobedience when your obedience shall have been fulfilled, 2 Corinthians 10:6. He does not spare them; he was ready to avenge all disobedience. Therefore when their obedience was fulfilled, and doubtless it was in measure, then the wickedness undoubtedly would be driven out. 

    Now, having said so much, with a view to the clarification of my subject, I turn to the passage in Genesis, in order to point out the need of the feminine side of the truth being present substantially. It was really scarce at Corinth; I mean the true character of the female was not much in evidence, and it may be so today, amongst the brethren; there may be a scarcity of the feminine, in the true sense. I am thinking of it only in the true sense, and so I refer to Genesis 1 to bring out my point, and to show how the feminine side can be scarce, or even not present at all. 

    Solomon said, in Ecclesiastes 7:28, that, one man among a thousand have I found, but a woman among all those have I not found. The dear sisters will understand I am not attacking them, for in truth I am not. I want to bring out the doctrine that is involved in what I am saying, and that is seen in Genesis 1:26. God says, Let us make man in our image, after our likeness; and let them have dominion. The word man in that verse alludes to the material of which he was made; that is earth; he was to be earthy. In the next verse we have Man  the Adam  a more dignified reference, although it still refers to earth or ground, yet it is more dignified, and includes male and female, as it is said; God created Man in his image, in the image of God created he him; male and female created he them, Genesis 1:27. In truth the meaning of it is, the Adam; that is, there was a great being now whom God had brought forth, and he is in Gods mind in view of His counsels. Then He says to them; that is to say, to Man, Be fruitful and multiply, Genesis 1:22. 

    In Genesis 2 we see what I remarked already, that at the outset the woman is really not there, although she is implied in the plural pronoun them, and in male and female. So God has to wait, so to say; not that He could not have made her at once, but He did not. There was in His mind clearly the thought that at some particular periods of the history of the testimony, there would be an absence or shortage of the female. Indeed, Solomon formally states it, because he has in mind the Messiah, and that He would be alone in this sense, and so it was for many a day. Genesis 2 brings out a principle according to which God acts; that is, to mention a thing, or a truth, or a principle, and then cause it to be waited for, so as to be appreciated. God has His own way of doing things, and we have to learn to wait on Him, and so it was that at the first even man was not there. The second chapter is the lengthening out of the first, in order to bring out something that is not in the first, something that was, nevertheless, in the counsels of God. So there was no man, there was no man to till the ground, Genesis 2:5. But presently there was, and God breathed into his nostrils the breath of life, and man became a living soul, but by himself; and in that solitariness there is the idea of need. Jehovah Himself felt it first; there was not a man to till the ground, and then also there was no helpmate, suitable for him, when the man was there. God had His satisfaction in man up to a point, because He set him to work, but there was no partner, no helpmeet, no one to join with him, to reciprocate his affections or his intelligence; there was no woman. It is as if God would say, You will have to wait, Adam; and so it is that the Lord Jesus has had to wait, as I said before, for His bride. God gave the man something to do, for God would develop his intelligence, or rather He would show to himself as well as to others, what intelligence He had placed in that wonderful being called man. I have already remarked as to the article, entering into the title or name, the Adam, as distinguishing the man. A suggestion of distinguishment is in it, and yet he is alone. Now in the verses I have read, God is saying that it is not good for man to be alone, showing how God comes down to our way of thinking and speaking. It is not good, He says, that man should be alone, Genesis 2:18. To whom is He speaking? Well, we might say, to Himself. Possibly Adam heard, for Adam too, would begin to think that it was not good for him to be alone. He had looked for someone like himself, and did not find his like, verse 20. 

    Then, what is to be remarked is that God was developing the intelligence that was in His great creature, and so He begins to bring the cattle to him. It is a matter of showing how God can pause in His ways, in order to bring out principles that had not yet been brought out, and even names that had not been mentioned. God can wait, and pause, and He would teach us to learn to do that too, to wait on Him, to wait on His disclosures, to wait on His enlargements, for we shall not wait in vain. God loves to think of us and to look at us, as we are thinking that He is going to bring out something to us. We have been hoping today, dear brethren, I may say simply, that the Lord would bring out something to us, and I think we have had some good cause for satisfaction. So now, the thought was that God would see what intelligence Adam had, for intelligence marks Adam here throughout. 

    I cannot, of course, enumerate the creatures that might have been brought to Adam, whether it was the lion, or the cow or the sheep, but God brought them, and it was to see what Adam would call them. How God loves to look at us and think of us, as we are thinking and meditating and studying, so as to arrive at the truth, and as we arrive at it, to see its beauty, and its glory, for Christ is the truth. Thus the cattle are brought to Adam. His intelligence is being tested, and what a time it is, dear brethren, for the working out of intelligence in us. I believe Johns gospel is particularly intended for the last days, to work out intelligence in the brethren, in a living way. And so Mary comes in at the last, in the long line of teaching; for us it would really mean the expectation of teaching  from the first chapter of John to chapter 20. Finally she says, Rabboni, which we have often commented upon, but it simply is to show that she was learning, as a woman; she was learning from Christ. Now Adam, as I said, is giving names to the creatures, and God is listening, and He is not making any changes, nor making any corrections. Whatever man said was the name of any creature, that was its name. That is a suggestion of great importance, as I have been saying already, dear brethren, as to teaching, as to learning, as to how much we are learning, challenging us as to whether we are learning anything, and if we are learning accurately, carefully going over the truth, comparing spiritual with spiritual, having discernment too, for the spiritual discerns all things, and he is discerned of no one, 1 Corinthians 2:15. 

    Well, the process went on, and God caused Adam to sleep. I am just speaking of what we all know, what God did to bring out His great thoughts as to man. It was still the Adam, it was still the great creature that was yet without a helpmate, without a counterpart, but he is now asleep, and what is to happen? I am led in my mind to travel to the endings of the gospels, especially John 20, because typically it is a question of man, man in Christ. The Lord is now seen among the disciples in Jerusalem. Luke does not say that He comes, but that, as they were saying these things, he himself stood in their midst, Luke 24:36. He shows Himself to them, but John says He came; Jesus came and stood in the midst, (John 20:19) and then He showed unto them His hands and His side; that is, He would bring out what I am alluding to in Genesis. This bears upon how we are to be educated in the truth. We have first the man, otherwise there can be no opening up of the truth that I am aiming at; that is, the assembly in a feminine sense. With ourselves, likewise, if things are normal, if the men are learning, the women will learn too. All this is a question of the brethren learning the truth. What I refer to as a feminine element is scarce because of the want of learning, the want of education, and what is presented in the Man is to help us; so the man has to be put into a deep sleep. Will his education, his intelligence, awake with him? Will it stay with him? It will, and that was what God intended to bring into evidence, that Christ having died, came out of death with all the infinite intelligence that was there. So God, as the scripture says, took a rib from Adam and made out of the rib a woman. Adam was asleep. What a moment it was, dear brethren as the Lord Jesus lay in death. One feels he hardly knows how to think on those lines, what it was for God, for He was there, I mean in the type, He was there testing the Man. Presently Adam awakes, and now what will he do? What will he think? He is again put to the test, he has no longer a cow or a sheep to name, but an entirely new creature, one whom he has not seen before. He has been alone, I cannot say how long; it could only be a matter of hours, because the creation of woman must have been in the same day in which Adam was created. God can do things in a day or in a minute, in the twinkling of an eye. So Adam awakes, and here is this creature. Did he discern anything? Was she anything different from the other creatures? O, very different! God does not say a word to him. 

    You will understand, dear brethren, that I am endeavouring to reach the point of the increase of the feminine thought, in view of the assembly, because the counsels of God require it. God is waiting for it, and He can wait, just as He did here, so now He is waiting for Israel, too, as we had it already today, all Israel shall be saved, Romans 11:26. They will be born in a day, a great matter, in due time. God will wait for that, in a certain sense He is waiting for it now, but He is waiting specially for the assembly now; He is waiting for the process which is essential, in order to reach the feminine thought. I mean, the process through which man must go, in order to reach the feminine thought. The apostle is saying that the saints at Corinth, men and women, are to be presented to Christ as a chaste virgin. You may say, I do not understand, but I hope you will understand, for it is a time for thinking; it is a time for thinking of ourselves too, and what God is going to do, what He is doing, the processes through which we have to go, dear brethren, to reach the divine mind, the divine ideal. Without fail it will be reached; nothing will be lacking, although there may be few in it. At Corinth, the process was going on, and it is going on now, in this hail. I say, humbly, that I am speaking of Christ and of the assembly, as Paul says, I speak as to Christ, and as to the assembly, (Ephesians 5:32) but he says I am speaking of a great mystery, and I am conscious, that I am speaking of a great mystery, and hardly understand it myself, I say that without any hesitation, yet my mind understands more than my affections, because the mind has greater power for understanding. But we must progress from the mind to the affections in order to get the true thought of God. The true thought of God in man requires a heart, man must have a heart; he must have affections. 

    So it is that Adam awakes and here is this great creature before him, you can picture her standing by him. Without speaking of things in any merely imaginative way one can visualise that there the woman is standing beside Adam, the man. And Jehovah does not say one word about it, but He brought her to the man, and the man is still the man. And the wonderful thing is that Adam is going to form words, he is going to increase the vocabulary, the spiritual vocabulary. Well, these are wonderful things, especially as they apply to Christ, and they are to be applied to ourselves too, because the Spirit of God is in us, and there are wonderful things possible where the Spirit of God is, where He dwells. I am not thinking of the mere thought of sealing, but of His dwelling, for then you may look for great things. And so it is that Adam uses two words, two new words, that do not appear in the divine vocabulary before. He says to Jehovah, This time it is bone of my bones and flesh of my flesh: this shall be called Woman. The word is Ishshah, a new word, because this was taken out of a man, (Genesis 2:23) that is, Ish, another new word. Now the blessed God is in the presence of a wonderful creature who can form new words, and they referred to a formation, and that formation was woman, she had been taken out of man. He puts the right name on her, a name that implies affection, because it is the name that would henceforth become the name for wife. And Adam himself would have another name too, which also implies affection; that is to say, his name would be called Ish. Of course Adam added to the vocabulary in naming the animals, but now he is dealing with a wholly different kind of creature. I am not endeavouring to teach you mere language, but what I am saying is true, and it leads up to what I have in mind; that is, that God is intending to work out the thought of the assembly. He is doing it, doing it every minute, perhaps with little success because of our poverty, and weakness and ignorance, but still He is working, in infinite patience, to bring about His great thoughts, and one of His greatest thoughts is the formation of the assembly; as Paul says, I speak as to Christ, and as to the assembly, Ephesians 5:32. 

    John the baptist spoke about Christ; he did not exactly speak of the assembly, though he did say, He that has the bride is the bridegroom, John 3:29. He said that much about the bride, but Paul is speaking about Christ and the assembly and God is helping the brethren to speak about Christ and the assembly, and to understand too the mystery, the great mystery, which God is working out. So, as I said, we are, I believe, under God, in for disclosures, not exactly fresh disclosures, but disclosures of things that have been known before, so that they may be known now in a fresh way, and perhaps known better. Anyway an opportunity is before us to learn better, not to be for ever learning and never coming to a knowledge of the truth, but to learn at once, one thing at a time, as Paul says, in part, but in any case to learn. 

    Now to go on to my scripture in Corinthians. Pauls letters to Corinth are most peculiar in the language he uses; here he asks them to bear with him in a little folly. He says, indeed bear with me, (2 Corinthians 11:1) as reflecting the patience of God. Let God go on teaching us; how wonderfully patient He is in His teaching. And so He says through Paul, I have espoused you unto one man, to present you a chaste virgin to Christ. But I fear lest by any means, as the serpent deceived Eve by his craft, so your thoughts should be corrupted from simplicity as to the Christ, (2 Corinthians 11:2,3) that is the danger, dear brethren. I am aiming now to set aside, to rebuke, in myself and in a general sense, to rebuke whatever the devil is doing, because he is doing much. How often we have to say, Satan came also, Job 1:6. He is set against the assembly; you say, he is set against Christ, of course he is, but the truth of Christ is out doctrinally, we may say, but the truth of the assembly is not out so clearly. The fact is that it is very little understood, as I said before. I am quite conscious of how little I understand, and yet in my mind I do see something that God is going to bring out, it is the idea of the feminine, and that the saints are all to be in it. Ultimately there will be Christ and the assembly, and the assembly will represent the feminine, and Christ will represent the masculine. I am not saying that that is all, for there are other things to be said, there are the sons of God and the brethren of Christ; eternal thoughts also. I do say that the assembly is going to comprise all that is Christs in this dispensation; there is no other family in this dispensation but the assembly, and the assembly is being developed, processed if I may use the word, a commercial word, but I am using it now to show how the patience of God is acting; what the patience of God is doing, processing, if I may so express it, the idea of the masculine in man into the idea of the feminine. It is the whole purpose in mind when Paul says, I have espoused you unto one man, to present you a chaste virgin to Christ, 2 Corinthians 11:2. He means all the saints at Corinth, not all the women, but all the saints at Corinth, and we have to understand what is meant. Well, the presentation time is coming, the Lord Jesus is going to present the assembly to Himself, a glorious assembly, and it is a feminine thought. There are other phases as we have seen; that is, there will be brethren of Christ and sons of God. But the assembly is a feminine thought, and it is one of the greatest thoughts that God has, or has had, and has now disclosed. It was hidden for ages, but now it is out, and the Lord would stir up in our hearts an admiration for it, because it is Christ over again, the man over again. 

    It is in this sense, I believe, that Paul sent the young man Timothy to Corinth, as if he would present in him the idea that he had in mind, the feminine idea; that is, subjection, the idea of subjection. When we come to eternal things we are told that male and female as now existent will disappear, Galatians 3:28, but that does not mean that there will not be the idea of male and female, because it will appear in Christ and the assembly. The Lord would bring us to it, bring us to the idea by processing. Timothy, a young man, suggestively sets out this thought, as reflecting Pauls ways amongst the Corinthians, not his own ways, but Pauls; that is, in subjection he brought in livingly the feminine feature which is eternally glorious in the assembly as subjected to the Christ, Ephesians 5:24. I hope you will understand. You will if you think and look into the scriptures. God has determined to have the assembly, and His is determined that we shall understand that we belong to it, and that we are to be presented to one man, a chaste virgin to Christ; that is to say, the feminine thought is attachable to us all. 

    Well, that is my point, my word at this time, and I commend it to the dear brethren. We can see what Paul had in his mind in saying, Bear with me in a little folly; but indeed bear with me, 2 Corinthians 11:1. We need to wait upon God as He teaches us, and be patient so as to get it; not to be for ever learning and never coming to it, but getting the truth, for we are told to buy the truth and not sell it; that is to say, to go thoroughly in for it. It will cost us something to really get it. And so it is, as I said, it is in this regard that Paul was concerned here in writing to these dear saints, and there were a good many of them at Corinth; you will remember, the Lord said to Paul, 

    Fear not…because I have much people in this city, Acts 18:9,10. He had what I am speaking of in mind, you may be sure he had, not simply that there should be converts, but that there should be the assembly in Corinth. Paul was there for eighteen months, teaching the Corinthians, and in the teaching is what I am speaking of. You can understand how concerned he was that the process that he had in mind should be a success in heaven, as well as on earth, that the genuine thought of God should be there. The Spirit of God is amongst us, the Spirit of God is with us at this very minute, I have no hesitation about that, and He is aiming at what I am saying, that we should come round to the truth of Christ and the assembly, and learn how the thing is to be expressed fully, the masculine expressed fully in Christ and the feminine in the assembly. God will bring us to that, and He is appealing to us, that we may come to it. The dispensation will finish thus, and will not finish until the end is reached. Then the end, 1 Corinthians 15:24. That word is always applicable; God has His own end in things, and the end comes, and the end of this dispensation is at hand, and again I say, it will require the assembly. The Lord is saying to us, See to it that you get the thought, and enter into it, enjoy it, sing the hymns lustily that speak of it, sing them really, and understand them, so that the service of God involving it may go on, until the end. May God bless His word to us. 

  
    BEGINNING (2) (JT 66)

    Genesis 2:4 - 25

    JTAs indicated already the thought is to look into chapter 2 in Genesis this afternoon. While we touched on the sixth day at our earlier reading, we did not complete the details. We ran on to the end of chapter 1. Indeed, the whole matter of the creation runs on from chapter 1 to the end of verse 3 of chapter 2, and then the second contemplates a new title taken on by God; a dual title really, the Lord God, Jehovah Elohim; meaning He had entered into special covenant relation with man. It is thought now that we should touch on the further part of the sixth day and then enter definitely on chapter 2 in which the covenant relation which God had taken on with man was contemplated. Chapter 1:26 reads, And God said, Let us make man in our image, after our likeness; and let them have dominion over the fish of the sea, and over the fowl of the heavens, and over the cattle, and over the whole earth, and over every creeping thing that creepeth on the earth. And God created Man in his image, in the image of God created he him; male and female created he them. Another thing is to be noted: that word for man in verse 26 is somewhat altered; in verse 27 it signifies the Adam, the man. That is to say, that great creature had taken on definiteness in title. Thus we can understand chapter 2 which properly begins with verse 4 in which we have the word called history. These are the histories of the heavens and the earth, when they were created, in the day that Jehovah Elohim made earth and heavens. That is to say, the earth is taken up definitely as a creation and having a history. The word history signifies origin, so that we are now introduced into more definiteness and more detail in the word origin or history of the heavens and the earth. It is hoped that we shall, with this in view, see more clearly what the creation of man signified and how it works out into knowledge, as we might expect; that God would introduce the idea of knowledge, especially in connection with man. The hope is now that we shall reach something as to knowledge. Men and women are to dwell with each other according to knowledge, according to what God has revealed as to the race. 

    CHHIn addition to the term create we get the thought of being made and formed and built. Would the last three express skill? 

    JTI should think so; especially when you have the word built, pointing to the assembly itself. 

    SMcCWhen you refer to God entering into covenant relation with man, just what is implied in that remark? 

    JTThe word Jehovah added to the word Elohim. We noted already this morning that word for God. Chapter 1 commences with, In the beginning God, the word is Elohim, meaning power, and the note says, Elohim, the plural of Eloah,the Supreme. It is Deity in the absolute sense. That is the primary thought, the creative thought really; the word denoting God in His relations with creation. But then the word Jehovah is a covenant word and is drawn back, we might say, in the history from Exodus to introduce it in the beginning of Genesis so as to connect the thought of relation, of covenant relationship with man. It is dwelt on at length at the beginning of Exodus. 

    RRTWould that illustrate what you were saying this morning, that God speaks of things in part to be taken up later  the word Jehovah being brought in here, but to be enlarged upon later? 

    JTJust so. 

    ANWDo you have any idea as to what was in Mr. Darbys mind in saying Jehovah Elohim and not Jehovah God? 

    JTIt would be to bring us as near as possible to the origin, which is power. It is the plural of power, I understand. Eloah would involve power. Jehovah added to that would be to strengthen our minds in the whole matter, make men out of us. Of course, we see how it works out in later days when God takes on Abraham; that is, after the flood. He takes him on and reveals Himself to Abraham in that connection; the everlasting God. But then there was a further thought that He did not enlarge on until we come to Moses and that is Jehovah. 

    RWSHas God still to say He waited a long time until man was brought on the scene? I understand from ministry, man is the most recent of the creations. Does that bear on Gods affections entering into covenant relation with him as creating and forming him? All the years that geologists wish to bring in may be brought in between verses 1 and 2 of chapter 1, so that as you say, man is of a recent creation. 

    JTQuite; recent from the standpoint of verses 1 and 2. Indeed, we cannot say as to how long the time was. Geologists guess it. We cannot just be sure whether they know themselves but we do know that man is relatively a recent creation and it is in connection with him that the whole matter stands. And so as we remarked the article being placed before man is to call our attention to what he became in the mind of God, and the dignity attached to him; the man. 

    ANWVerse 31 confirms what you say. While on almost every day the comment is made, it is good, on the sixth day when man was set there it says, And God saw everything that he had made, and behold it was very good. 

    JTQuite so. 

    RHDoes the expression used in Peters epistle  a faithful Creator bear on this appeal of Gods covenant with man? 

    JTThat fits in with Peters line of truth; the government of God. 

    APTPaul seems to have the idea in his mind in speaking in Acts 17. He has the whole thought of God in his mind. 

    JTWe touched on that this morning and I think it is quite in order now that we should introduce it into our inquiry. 

    APTI was thinking of verse 23, To the unknown God, and then, The God who has made the world and all things which are in it, he, being Lord of heaven and earth, does not dwell in temples made with hands, nor is served by mens hands, as needing something, himself giving to all life and breath and all things; and has made of one blood every nation of men to dwell upon the whole face of the earth, having determined ordained times and the boundaries of their dwelling, that they may seek God. 

    JTThat helps in what was meant. It is a remarkable address by Paul at Athens. It enters into what we are saying  the place man has; the remarkable intelligence that presently shines out in him according to chapter 2. And so we have added certain thoughts in chapter 2 that we should not overlook, what was properly left out this morning, and that is the seventh day in chapter 2; and God blessed it. It is said, And God had finished on the seventh day his work which he had made; and he rested on the seventh day from all his work which he had made. And God blessed the seventh day, and hallowed it, because that on it he rested from all his work which God had created in making it. It is further enlarged on in Exodus 31. God was refreshed on the seventh day; one of the most remarkable facts we get. According to the written page it is not said He was refreshed in Genesis; it is said in Exodus and it throws light on the whole position as to the advance that had been made and is, indeed, constantly being made  the advance in the relations of God with His creature. 

    RemWould man as having been created on the sixth day be the crown of Gods creation? He had rest on the seventh day. It would be complete in that man was created. 

    JTQuite so. He rested on the seventh day. He blessed it and rested on it so as to bring the thing itself out; not the person but the thing. The word, day being blessed is remarkable and no doubt leads up to what we have now; the first day of the week. But the seventh day was blessed and God had been refreshed on it to bring out the progress which was being made in Gods relations with His creature. Not so much with His creature man but with the whole position, the whole creation. 

    CCTWould you say this seventh day stands out by itself more than the other six? God had something for His own pleasure. 

    JTIt does. He rested on it and was refreshed on it. It brings down in a touching way what God can be to us; how simple He can be with us and how He would set us in liberty with Himself. When we come to Exodus we come to the time of naming things officially and there is a responsibility attaching to the things. 

    JTJrEnoch being the seventh from Adam would be suggestive of what God found in him  refreshment, coming out also in Noah? 

    JTIt might enter into it. Of course, Enoch was not there when the seventh day was blessed but still God was looking at things from His own standpoint and Enoch would come into His mind undoubtedly, 

    because it was a question of the acquirement of knowledge  the knowledge of God and the relationship with Him. We, therefore, now must touch on the renewed or added thoughts as to creation in chapter 2. Verse 4 says, These are the histories of the heavens and the earth, when they were created, in the day that Jehovah Elohim made earth and heavens, and every shrub of the field before it was in the earth, and every herb of the field before it grew; for Jehovah Elohim had not caused it to rain on the earth, and there was no man to till the ground. So that we have certain negatives here in order to bring out positives and clarity. We have things mentioned here that have no existence at all except an abstract existence. That is to say, it is said, and every shrub of the field before it was in the earth, and every herb of the field before it grew. So that we have abstract thoughts here of a peculiar character and they are something we are to learn to use in dealing with the things of God. We have to learn to use them. We get a special allusion to them in Psalm 139; a special allusion to the assembly only in an abstract sense. That is to say, before it was really formed, it was there in the divine mind. 

    JHIt says in Romans 4 that Abraham believed in the God who quickens the dead, and calls the things which be not as being. Is that the same idea? 

    JTJust so; so as to clarify what has been said about Psalm 139. 

    CHHWould not that correspond to verse 27 of chapter 1? Male and female created he them. 

    JTQuite so, showing how God can speak of things. This passage in Psalm 139 is one of the most striking covering this point. 

    CHHWould you think according to Psalm 139 that the substance yet unformed would be included in that verse 27 in the making of the man? 

    JTI will praise thee, for I am fearfully, 

    wonderfully made. Marvellous are thy works; and that my soul knoweth right well. My bones were not hidden from thee when I was made in secret, curiously wrought in the lower parts of the earth. Thine eyes did see my unformed substance, and in thy book all my members were written; during many days were they fashioned, when as yet there was none of them. But how precious are thy thoughts unto me, O God! how great is the sum of them! If I would count them, they are more in number than the sand. When I awake, I am still with thee, Psalm 139:14 - 18. It is remarkable as indicating how the Spirit of God anticipated the assembly in an abstract sense, although it could not be spoken of at all and was not spoken of at all until it was made manifest, as Paul says in the last chapter of the Romans. But at the same time, we are instructed as to how things come out and should be ready for them and should learn how to think abstractly at times because God does it; especially in the first epistle of John. 

    SMcCThat would be particularly important on Lords day morning in assembly service, learning to take account of ourselves abstractly so that God might be served according to the desires of His heart. 

    JTI think that is good; especially if the epistles to the Corinthians are in mind, because they deal with the public service of God, the public worship of God, and were it not that we have the abstract thoughts found there it would be difficult to carry on the service of God, because there is so much contrary in fact among the saints at times. As, for instance, in the second letter Paul says he had in readiness to avenge all disobedience when their obedience was fulfilled. He was ready to let matters stand that had to be dealt with until certain other things had happened. And so in the constitution of the assembly he begins the first letter saying, The assembly of God which is in Corinth. And it runs on for about nine verses to speak of things that had taken place; that had been actually in Corinth only in an objective sense; not in a concrete sense but in an objective sense. There were certain things that were there and they are contemplated as there and their presence there enables us to carry on the service of God with a good conscience and at liberty. I will just read those verses to the brethren so that they may see how abstract things are there before they are actually in a sense present. In the first letter to Corinth, chapter 1, verse 4, it says, I thank my God always about you, in respect of the grace of God given to you, in Christ Jesus; that in everything ye have been enriched in him, in all word of doctrine, and all knowledge (according as the testimony of the Christ has been confirmed in you), so that ye come short in no gift, awaiting the revelation of our Lord Jesus Christ; who shall also confirm you to the end, unimpeachable in the day of our Lord Jesus Christ. God is faithful, by whom ye have been called into the fellowship of his Son Jesus Christ our Lord. That illustrates what has been said and is to be understood if we are to rightly carry on the service of God freely and happily even although there may be certain things still undealt with. 

    HBIs that confirmed in chapter 5 where he says, according as ye are unleavened? 

    JTI was about to refer to that. Purge out the old leaven, that ye may be a new lump, according as ye are unleavened, (verse 7). That is abstract. 

    RHWould the apostle have written to Corinth, were not the houses of Chloe and Stephanas setting out the thing representatively? 

    JTYou refer to the house of Chloe. Someone had judged the thing, you mean. The position of the assembly is maintained in the sense that someone had a judgment about it. 

    RHThey were unleavened. 

    CAMThey would have to break bread week by week viewing the saints in a certain sense in an abstract way. 

    JTThat is what we are saying. The epistles enable the saints to carry on the service of God by these abstract thoughts being there, being recognised. 

    SPIs it suggested in the matter of Balaam? God put His word in his mouth twice. It was an abstract word and then the Spirit of God came on him the third time as if God would force the abstract before him. 

    JTJust so. 

    ANWWhen it says every herb of the field before it grew, that would have in mind that it would grow. 

    JTGod can call things that be not as though they were. The question is whether we have ability to speak in that way and follow the divine mind in what is said. 

    CHHWould the abstract thought be supported by the Holy Spirit being with them in Galatians? There is no redeeming feature there among the personnel but the Holy Spirit Himself being with them. 

    JTWell, the question is whether we should attribute the abstract to the Spirit alone, or whether as in Galatia and as in Corinth there is some formation there. I doubt that God intends the abstract to go as far as no formation. There is some formation in mind. 

    CHHGod has sent out the Spirit of his Son into our hearts, crying, Abba, Father, Galatians 4:6. That is different from Romans 8. 

    JTOur hearts are in action. The Spirit is using their hearts. Is that not so? 

    CHHIt seems so. 

    JTIt is so, because the Spirit is pleased to use our hearts and that is in measure a concrete fact both in the statement in Galatians and in the epistle to the Romans. 

    APTIn 1 Corinthians 6 the apostle says, but ye have been washed, but ye have been sanctified, but ye have been justified in the name of the Lord Jesus, and by the Spirit of our God (verse 11). Is that the same thing? 

    JTThat is it; but the actual fact is stated there. They had been washed, they had been sanctified, but then we have to learn to trust God in His statements and limit the bearing of them. 

    GMacPhWhile you speak of the abstract thought, do you see the formation of substance in the assembly as being a vessel taken on by God? 

    JTIn measure; it is a question of what there is; what God can say. He has His own way of saying things at times that we have to follow. But to come back to our scripture, the actual formation of man is contemplated in chapter 1 and confirmed in chapter 5, but we have to fill out the thoughts from chapter 2; just as in the book of Acts certain things have to be filled out that had not yet taken place in Acts 1 before the Spirit came. It would look as if God wished to have something there that could be called concrete before the Spirit came; something that would be needed to confirm the idea of the presence of the Holy Spirit. And so Peters remarks or speech, as we may call it, in that chapter, mentions what was needed in view of the provision of another apostle; how it was needed and it came about before the Spirit actually came. And so here, before we have the actual formation of Adam we have the second chapter, as it were, the filling out of the position. The first and third might be carried on and the third might be added to the first. We should not have the concrete thoughts that we have in the second. They are mentioned to bring out the complete position; the position of man. He is formed first and he is formed before he is breathed into. It is not one action. His formation is one thing and the breathing is another; and then the idea of a real man that God had to say to before there was any woman. So the scarcity was in the feminine at first, and hence chapter 2 brings out the truth, although the first chapter mentions accurately that God created the man and the woman on the sixth day. 

    ABPIt brings out the benign glory of what God is in Himself. The idea of things evolving out of themselves would be refuted by scriptures of this kind. All these things were there and existing in the divine mind and thought before they were placed in certain positions. 

    JTGod has His own way and has every right to have His own way, and if He reserves in His mind that the thoughts of the second day should come in, these thoughts do come in and the actual facts take place. Adam was formed out of clay and then breathed into by God before woman is made at all. She is made from different material in a sense, from her husband. He was purely made out of clay. That is the word used. But a mist went up from the earth, and moistened the whole surface of the ground. And Jehovah Elohim formed Man, dust of the ground, and breathed into his nostrils the breath of life; and Man became a living soul. That is what we have before we have woman at all. Then we have the thought of the need of her. The need of her existed and it existed in Adam himself, showing how complete the second chapter makes the whole position. 

    FNWIn the end of verse 4 the order is reversed. It is not heavens and earth, but earth and heavens. Does that follow your line of thought now, as coming from this great range of chapter 1, focussing our attention on the earth and what God has in mind in connection with man in it? 

    JTIt is the material used; the environment in which man is set; what a being he was; what his capabilities were before woman came into view. That is the idea; to seek to be set up in the true knowledge of God so far in what He effected in man before woman came into being. 

    LESWould the words of the preacher in Ecclesiastes bear upon this: one man among a thousand have I found, but a woman among all those have I not found, chapter 7:28? 

    JTI doubt very much that the preacher would allude to what we are dealing with in Genesis 2 in that. I would think he had a moral signification in what he said; what he had found in his experience. He had not found one woman; he had found one man, but he had not found one woman. It was in a moral sense. 

    LESI was wondering if the working out of this would be true  how we really morally arrive at it. 

    JTIf you deal with it morally you will have to come down the history, because for the moral side you will have to have the history, and the history that Solomon alludes to is not Genesis 2. It is not the fact of the non-creation of woman; it is that she was not there in that sense. There was none that answered to the mind of God in the feminine sense. That is what Solomon found. But I question whether that would allude in his mind to Genesis 2 because we are dealing now with actual creation; not exactly the moral side at all, but the actual fact of it. 

    RWSIt says in the end of verse 5, there was no man, and in the end of verse 20, no help-mate, his like. 

    JTThat would be just the fact, the physical fact that there was not one. There was not even an Adam there as to physical fact. But in the passage we are reading now, that is to say verses 6 and 7, the formation has taken place and it could not be said there was no man when Adam was formed and breathed into; so that I think what is before us now is a question of the marvellous intelligence that comes out immediately as to that man and even entering into his terms as to woman. 

    SJHWhen Paul speaks of the offspring of God, would it allude to this breathing in of God? He calls them the offspring of God. 

    JTI think so. Adam is said to be of God in Luke; the son of God in a way. So that what is said later on elsewhere, we are his offspring would allude undoubtedly to Genesis 2. 

    SJHI wondered if the thought of the offspring of God involved the breathing into his nostrils the breath of life, and then Paul speaks of them thinking. 

    JTThe thing is whether we should not distinguish between creation and generation. I think we should. We have not come to the idea of generation, and offspring means generation. It is an offspring from a Being, from God; whereas what we are dealing with is not that; it is creation. Adam was created or formed by God, and then breathed into. If we read into it the idea of generation we must bring into it the breathing. The breath of God made him live. So that I think it would be right to bring in the idea of generation on those lines. 

    ANWWhile Paul quoted the heathen poet in his preaching, he spoke of the creative side. 

    JTThat is important. I think we should learn to have terms in our speaking so that we can all judge what we say to each other. That we are Gods offspring is a question of generation, and a question of new birth; not that Adam was born anew, but new birth implies generation. We are born of God; we originate from God; not that a person newly born can be said to be a child of God yet he is very near to it. John goes further than that in his gospel saying, but as many as received him, to them gave he the right to be children of God, John 1:12. 

    That is not simply because we are born anew but because we received Christ. That is to say, the full idea of the gospel, and that gives us the right to take the place of the children of God. We belong to that generation: to those that believe on his name; who have been born, not of blood, nor of fleshs will, nor of mans will, but of God, John 1:13. That is the full thought. 

    RRTThat thought of being born of God in John 1:13 would come later than new birth that we get in chapter 3. 

    JTIt would. It is the full thought in Johns gospel: what is accredited to believers. That is only touched on now with the thought of having the thing clearly before us as we proceed, because we have very little time left relatively, and we want to get on to the full thought of chapter 2. We have brought in the thought of generation, because I think it is needed to see the full bearing of Adams creation and his formation, and then the breathing. The breathing gives him the place of being of God. 

    LESWould you say a word as to chapter 5, the bearing of the generations? Male and female created he them; and blessed them, and called their name Adam, in the day when they were created (verse 2). 

    JTIt is just to complete the history. Chapter 5 resumes the whole matter and links it all with Adam in order to bring out Enoch. Chapter 5 is the resume of what preceded it; so that we might see the place man has. It is just the brief reference to mans place in the day that he was created. This is the book of Adams generations. In the day that God created man, in the likeness of God made he him. Male and female created he them; and blessed them, and called their name Adam, in the day when they were created, Genesis 5:1. That sets the whole matter where it should be in the full history in chapter 5. 

    CHHWould the quotation in 2 Corinthians 5 fit in? So if anyone be in Christ, there is a new creation (verse 17). 

    JTIt would in the sense of bringing us on to the full thought of new creation. In chapter 5 it is a very full chapter dealing with the subject, only it runs down in the chapter from our physical formation as in our bodies, as raised presently; our house which is from heaven  our part in that. 

    ANWIn which chapter in Genesis would you place the of God in Luke 3? Adam, of God (verse 38). 

    JTAnd Jehovah Elohim formed Man, dust of the ground, and breathed into his nostrils the breath of life; and Man became a living soul (verse 7). I would say that is where the setting is that Luke contemplates. He traces back the Lord Jesus to man, to Adam; and it is said that Adam was of God. You might say he was son of God in that sense. 

    ARIs that chapter higher than verse 27 of the previous chapter? Verse 27 says God created Man and in chapter 2 it says Jehovah Elohim formed Man. Is that greater than creation? 

    JTMaybe. The word creation is a great word. It is sparingly used in our chapter because it is a very great word. It has an equivalent meaning to being born. They have equivalent meanings only I think the idea of birth is greater, morally greater. It brings us into line with the Lord Jesus, with man in Christ; not that He is born as we are, but the only-begotten Son, who is in the bosom of the Father, John 1:18 is the same idea. We are not begotten in that physical sense as He is, yet there is a remarkable link between Him and ourselves. New birth places us in line with Him on the line of generation. 

    SMcCIt is interesting in that way that we could never speak of Him as being created. It would be blasphemy to do so, but the scripture does speak of Him as born. The holy thing also which shall be born, Luke 1:35. 

    JTThat helps us as to the need of care in using words. The holy thing also which shall be born shall be called Son of God, Luke 1:35. We can never be said to be born in that sense. 

    ANWSo that the Son was given, but the Child was born. 

    JTJust so. Now to proceed with our thought, we have to come down. We have spoken of the environment in which Adam was set including the garden, that is, Eden, and going over down to the end of verse 17. Then we have the divine thought, It is not good that Man should be alone; I will make him a help-mate, his like. That is Gods proposal. In verse 20 it is said, but as for Adam, he found no help-mate, his like. But the narrative proceeds from what God said. So it says, And out of the ground Jehovah Elohim had formed every animal of the field and all fowl of the heavens, and brought them to Man, to see what he would call them; and whatever Man called each living soul, that was its name. And Man gave names to all cattle, and to the fowl of the heavens, and to every beast of the field; but as for Adam, he found no help-mate, his like. So the position is made very clear for us and I believe it is intended to be intelligible to us to have in our minds in dealing with doctrine later; what pleasure God had in man before the woman was created at all, and that gives force to what the apostle says as to the priority of man. He was not made for the woman but the woman for the man, and the man was made before the woman. All that is to enter into doctrine and our understanding of the truth. So before we have the formation of the woman we have all this said about Adam. What a wonderful creature he was and what pleasure God took in him to see what he would call the different creatures. 

    ABPDoes that help us to understand in a certain sense the idea of the greatness of man? In the world today human life is very cheap. Are we entitled to regard man in this light at this time? 

    JTI think it is right that it should be in our minds what man really is. The cheapness with which human life is held is surely obnoxious to God and it is a question of the saints being with God in these matters and holding the line of the truth against all comers. 

    GMacPhWould man in this connection suggest something of the greatness of Christ as set out in the gospels, and the woman come out in the apostle Paul saying, I speak as to Christ and as to the assembly, Ephesians 5:32? 

    JTJust so. What man is capable of, because he is a great creature: man is the image of God, Paul says, and we are to be concerned that we do not discredit Him. 

    QuesWould Psalm 8 suggest your thought as to man? 

    JTWhat is man, that thou art mindful of him? and the son of man, that thou visitest him? We get that and some other psalms like it, and what we are dealing with now is to get knowledge as to the actual formation that we have in manhood. 

    ARWhat do you mean as to doctrine? 

    JTDoctrine is doctrine. How often we deal with it and we have to be conversant with the truth; when things come up we know what to say. Young people are listening to us and we should see that they understand what we say. We are now dealing with the general position of doctrine. 

    CCTIs that why Jehovah Elohim could trust Adam to use intelligence? God could expect him to be intelligent. 

    JTQuite so. You see how beautifully he is presented. The Spirit of God presents him according to his relative value as a creature, and so you read, And Jehovah Elohim formed Man, dust of the ground, and breathed into his nostrils the breath of life; and Man became a living soul. The word Man being written with a capital refers to the dignified title he has. He became a living soul and that was before Eve was there at all. 

    QuesGod having to do so intimately with him in this breathing would involve His affections for the first time? 

    JTVery likely; although I would think that God knew well enough what He was making. 

    ANWSo far he is a living soul as the animals were in verse 24. He was a living soul. One was by the word of God and the other by the breath of God. 

    Is that safe to say? 

    JTGod is going back on the thing. We are not lumping all in the first chapter, lumping the sixth day and the animals with man; but the Spirit of God says in Job that God formed the animals with man, but this chapter would tell us God is going back on the facts so that we might have a clearer view. Hence we have intelligence. It is said, And out of the ground Jehovah Elohim had formed every animal of the field and all fowl of the heavens, and brought them to Man, to see what he would call them. We have not anything like this exactly in chapter 1. We are now going back on the history. God is to impress us with this great creature, so that we might have a right thought of him. He is saying, I would like to hear what Adam would call this creature and that creature. So it says in verse 19, to see what he would call them; and whatever Man called each living soul, that was its name. And Man gave names to all cattle, and to the fowl of the heavens, and to every beast of the field; but as for Adam, he found no help-mate, his like. That is the thing that God would now have us rest our minds on. Adam did not find in all the creatures of the whole realm of cattle or the fowls or any others, anything to suit him. It was a question of Adams own finding as well as Gods. Then we see what happened. Verse 21 says, And Jehovah Elohim caused a deep sleep to fall upon Man; and he slept. And he took one of his ribs and closed up flesh in its stead. And Jehovah Elohim built the rib that he had taken from Man into a woman; and brought her to Man. And Man said, This time it is bone of my bones and flesh of my flesh: this shall be called Woman, because this was taken out of a man. Therefore shall a man leave his father and his mother, and cleave to his wife; and they shall become one flesh. And they were both naked, Man and his wife, and were not ashamed (verses 21 - 25). This is the Spirit of God in verse 24: Therefore shall a man leave his father and his mother, and cleave to his wife; and they shall become one flesh. And they were both naked, Man and his wife, and were not ashamed. That is the history. Very brief but how full it is, and it is that God would impress us now with the creation of woman in view of the assembly. 

    AEWIs the greatness of the man one reason why God turns to him in order to find a help-mate? It says, but as for Adam, he found no help-mate, his like. Then it proceeds to His turning to Adam himself. Does that suggest the greatness of man? 

    JTAnd Jehovah Elohim caused a deep sleep to fall upon Man. He is turning now to Man. That is Gods resource and He is using it, and now we see what He does in the procedure and what comes out. It is to bring out the intelligence of the man. 

    CHHWould the idea of finding enter into the thoughts of the Lord Jesus here? He was seeking according to Matthew 13 and He found the pearl and the treasure. Are the feelings and desires of the Lord indicated in Adams feelings? 

    JTIf we pursue it in that way; we go right through to Ephesians too. At the same time we should seek to keep to the point of what is in the chapter and then proceed from that point to another point and so get intelligence, bit by bit; learn in part on these lines. 

    JHIn 1 Timothy Paul makes much of the fact that Adam was formed first, then Eve, laying the basis for headship. 

    JTShowing how Paul himself used the actual facts of Scripture in dealing with moral things among the brethren. 

    RWSPaul says to Timothy, Laying these things before the brethren, thou wilt be a good minister of Christ Jesus, nourished with the words of the faith and of the good teaching which thou hast fully followed up 1 Timothy 4:6. I wondered whether what we are at now in this chapter is followed up; one thing leading on to another. Is that a key in the ministry? It should operate that way. 

    JTI should think Paul used these two young men, especially Timothy, to teach us how to learn. 

    QuesIs that why the word for man is changed in verse 23? 

    JTYes; we have another formation. The vocabulary now is enlarged in what we are speaking of. We have two new words which we have not had before, showing how things grow. Even our vocabulary in dealing with the things of God grows as we are patient and learn bit by bit. So the word for man is different here. It is Ish and Ishshah; Ish is man and Ishshah is woman. So that we are enlarged now; we have something. This reading gives us something we can stop at; an advance in our vocabulary in its use in divine things. 

    APTIn verse 19 it says, And ... Jehovah Elohim ... brought them to Man, to see what he would call them. And in the end of verse 22, he ... 

    brought her to Man. Would Adams learning be somewhat cumulative in that? He says something. Is there cumulative learning, step by step? 

    JTIt is just as Paul would have Timothy in his mind as an ideal for us in the sense of learning, how we are to learn. He was Pauls pupil, as you might say. He would learn things as Paul had them, and so here. Adam is really learning from himself as if God would say, see what a creature I have. And of himself he finds words to express himself. So the passage says in verse 22, And Jehovah Elohim built the rib that he had taken from Man into a woman; and brought her to Man. And Man said, This time it is bone of my bones and flesh of my flesh: this shall be called Woman, because this was taken out of a man. He has coined a word. He has found a word to express himself. He has found a name for his spouse and he named her Ishshah. He says, This time it is bone of my bones and flesh of my flesh; this shall be called Woman (which, as I said before, is Ishshah), because this was taken out of a man. He gives the reason for it. So that he has finished the matter. God loves him to do it. He intended to bring out what a great creature He had made. Of course that is to be transferred in our minds to the Lord Jesus not as creature but as a divine Person. What a Man He is; that He should be before us in all these things. 

    RRTThis morning we looked at God differentiating between light and darkness and now this is coming out in man. He sees the animals and differentiates in what he sees now and calls it woman. 

    JTGod would say  not that we would put words into the blessed Gods mouth  but He would say, What a creature I have! He can converse with Me and I with him. He is conversing with Me about his wife. It is a question of holy conversation between God and man. 

    RRTGod would see what was exhibited in Himself and take pleasure in it. 

    JTQuite so. That is what we should stop with and see if we cannot grow in it as conversing with God. And so the idea of the conversational idea that is found in the New Testament as, for instance, in Acts 20 when Eutychus was restored and brought up and the brethren were comforted, the conversation went on. The holy conversation between God and His people went on, and of course that is what these meetings are: God speaking to us and we to God. 

  
    ORIGINAL THOUGHTS DEVELOPED TO COMPLETION (JT 69)

    Genesis 2: 1 - 7; Exodus 16: 22 - 31; Exodus 31: 13 - 17

    JTThese scriptures are intended to be related directly and, taken together, they serve the purpose in mind, that is that we might see certain features of the truth from the beginning; and that whilst we only get in the book of Exodus the last statement that Jehovah was refreshed on the Sabbath day  we only get that in Exodus  it was there, one of the richest things too that was there, before it was disclosed. So that the idea is intended to run down in what we may have to say. No doubt much more was said, whether then or later, that is not disclosed; but the hope is that we shall see, by beginning at certain features of the truth, how terms run down and, where they are seen at the beginning, they give a clue to what is meant in them so that we do not use them wrongly. The divine thought is that everything should be named, known by its name, especially the persons, and there are the Scriptures, but then there are also the things that are found in the first chapter as well as in the second. Their names are given at the outset but they are enlarged later, only the enlargement does not set aside the root principles or ideas. So that if we are to follow on in any line of truth we are to pay attention to the names given so as to have intelligence as to them. 

    CAMWhat things were you referring to in the second chapter? 

    JTIn the first and the second. I spoke of the second just now; and another thing to be noted is that in the second chapter we have abstract ideas as to certain things; for instance the fourth verse  These are the histories of the heavens and the earth, when they were created, in the day that Jehovah Elohim made earth and heavens, and every shrub of the field before it was in the earth, and every herb of the field before it grew. That is to say we have thoughts purely abstract but the meaning will come out in due time. So that we will not be misled in any further names applied either in the shrub world or the plants; and then man himself is formed, the details of which we do not find in the first chapter. We find it here. 

    CAMComparing verse 4 with verse 1 of chapter 2, the expression used in verse 1 is the heavens and the earth and all their host were finished. The expression you use as to its being abstract seems to make it all very wonderful. But in the fourth verse it uses the word histories. Do you think that there seems to be a need of an ability to put together the fact that they were finished and still they were histories? 

    JTThe word is more clearly stated in the Authorised Version. The word history is supposed to clarify it, but the word alludes to origin. The word histories carries the idea of the origin of the things mentioned. 

    RWSWhile moral conditions might come in to disrupt and dislocate the divine ordering  as the Lord says in that section in Matthew 19, Moses, in view of your hardheartedness allowed you  are we coming to the time when things are finalised in the assembly? 

    JTThat is not such a good word. The word completed I suppose would be better. So that the word of God is said to be completed. And so here the word finished is used in verse 1. The heavens and earth and all their host were finished. The Spirit of God is pleased to use another word which implies origin. I think the Authorised Version has generations. 

    TNWThe footnote to that word in verse 4 of the New Translation gives it Lit. generations: the word implies origin. 

    CAMWould it set forth the idea that when God originates something it is as good as finished? So that whatever comes in, nothing is going to defeat it. 

    JTThat brings up the whole question of what is called objective truth, or statements, and subjective truth. What God says of a thing may indicate the general thought of it in the objective sense. But the enlargement or development of it may mean more, may require more, and that of course would appear here  every shrub of the field before it was in the earth, and every herb of the field before it grew. Objectively they were there and in principle they were there; but growth, that is the application of life, the life principle, would bring out something more. This runs down to the whole matter of christianity, as well as Judaism, but especially christianity, the origin of which was in Christ, In him was life, and the life was the light of men, John 1: 4. 

    JTJrPeter uses the word originator in connection with the Lord, The originator of life ye slew. The footnote says, One who begins and sets a matter on. 

    JTQuite so. That is very important. That word is used four times in scripture, I think. 

    ANWAre you suggesting the fourth verse really antedates verse 2? The history goes back before the finish  before it grew. Does that really antedate verse 2? 

    JTJust so. From Gods side the thing was done, at least as regards the shrubs and plants; but the application of life had to come in. And the same thing applied as to man himself, because he was formed of the dust. It is said And Jehovah Elohim formed Man, dust of the ground, and breathed into his nostrils the breath of life. That is to say the actual man is formed  the framework, and no doubt flesh too in some sense, but anyway it was there before the breath was there, before the breathing took place. 

    CAMYou remember some years ago there was a very illuminating ministry as to Gods sovereign purpose illustrated in the place that Judah had, and the way that birth and the family of God worked out in Joseph who had the birthright. Those two ideas were put together and they were very interesting. Would these two thoughts in mind here be in any way parallel with that? 

    JTYou set us thinking now; we will have to go back on that. 

    CAMI just wondered whether it would be right to think of this matter of purpose in Gods mind in bringing these things on to the scene in the actual development and working out of the thing. 

    JTThat is much clearer, the working out of the thing which involves life. That is very illuminating. Again it may be said that what is in mind is to get at the ideal or primary thoughts in all these scriptures, and see how they run down; and to use them rightly in ministry, because ministry ought to take character from the beginning. We should see that what we are dealing with is really carried down intelligently in the terms we are using. 

    ARYou mean from Acts 2 and Ephesians particularly? I suppose that is the beginning of things, is it not in christianity? 

    JTThat is good; in Acts 1 and 2. Acts 2 is the base really of all that we get later; because the Lord had come in; Luke brings Him in as to the things which Jesus began to do and to teach. Therefore the teaching would work up from the roots of things. The root must be there, and the teaching would enlarge on it and bring out the meaning of it so that we have intelligent terms, proper terminology, in ministry, that the terms really apply to any given ministry. 

    ARIs that why it says They continued steadfastly in the apostles doctrine and so on? 

    JTJust so. They were steadfast in it. 

    CNIn the latter part of verse 5 it says, Jehovah Elohim had not caused it to rain on the earth, and there was no man to till the ground, that is connected with these shrubs and other things. You spoke of the necessity of life. 

    JTYes, it says Jehovah Elohim planted a garden in Eden eastward. That planting and that garden must bring out these shrubs. Of course we cannot spend much time, just to get an idea or two. We must go on now to the other two passages, only to get the thought that would help us in ministry and conversation with one another  ministry that we have, right terminology, right words in the ministry, that the brethren will be formed by them. 

    APTI have much people in this city. Would that link on with what you have said? The Lord could see the end from the beginning as to what would transpire in Corinth. 

    JTThat comes up as soon as we touch on the Corinthian epistles. There were eighteen months of ministry through Paul himself in the city of Corinth. What terminology must have been used, and all to give understanding to the persons who had to be formed by it. 

    RWSIn Jothams parable the thorn-bush said to the trees, If in truth ye anoint me king over you, come, put confidence in my shadow, Judges 9: 15. The truth is a thorn-bush has no shadow. 

    JTThat is good. It had no shadow. 

    DPIs it within the power of the creature to originate anything? 

    JTIt does not seem so. The Creator is the Author of everything, In the beginning God created the heavens and the earth. It does not seem as if we ought to bring in the creature thought in what we are now dealing with. There may be what is called a creation in what people do with their own hands, but primarily the idea of creation is with God. 

    FNWYou were alluding to the abstract idea in chapter 2. In chapter 1 it is the herb producing seed. 

    Does that indicate that it must flow from the abstract thought? 

    JTJust so. As we were remarking in verse 8, And Jehovah Elohim planted a garden in Eden eastward, and there put Man whom he had formed. And out of the ground Jehovah Elohim made every tree grow that is pleasant to the sight, and good for food. Now we come to life. God does it. He made every tree grow that is pleasant to the sight, and good for food; and the tree of life, in the midst of the garden, and the tree of the knowledge of good and evil. That is the setting, but it is as to the vegetable kingdom, Adam being the very centre of it to use it. But God is behind it all. God is using it. It is the great operative region in which He is moving. 

    ABPWould it be right to say the Lord had this in mind when He said Every plant which my heavenly Father has not planted shall be rooted up? Matthew 15: 13. 

    JTJust so. They would hardly be creations of God but, I suppose, the plantings of the devil, because the devil can imitate. He sowed the darnel which is an imitation of wheat. We know the devil can do this, the creative idea is not really there. 

    SFWould planting in the mountain of thine inheritance follow on with this? 

    JTQuite so. That is a very good thought. 

    ANWIs the epistle to the Ephesians built up on this basis, the finish at the outset and the working up to it by ministry in the latter part? 

    JTThat is good, but there is so much which precedes that as regards Israel, both past and future, what even follows on christianity, so much that Ephesians does not touch at all because it really only touches what belongs to christianity. The gospels go over the wall; they touch on the millennial world, and that has to be kept in mind as to what God may do. But Ephesians only deals with christianity properly. 

    JAPNathanael illustrates the value of a man known by the Lord. He says He saw him before Philip called him. Is that the idea of being formed, like the abstract idea? 

    JTQuite so. The Lord saw him before Philip called him. He says, Before that Philip called thee, when thou wast under the fig-tree, I saw thee, John 1: 48. But then he was moving, and that is a good point to bring in here, especially in John, because it enters into the idea of life. Nathanael is moving. He was stationary before but Jesus saw Nathanael coming to him, and says of him, Behold one truly an Israelite, in whom there is no guile. He is seen following. Now we are speaking of life, that Nathanael is not a witness of it until he follows Jesus, until he is seen moving, and moving under some good motive; and that is apparent now, and the Lord designates him one truly an Israelite in whom there is no guile. So that there is fruit already there in a negative way, that guile was not active. 

    TEHIs that the thought of seed? It is a matter of nurture and development which is in the assembly in view of fulness. 

    JTThat is just so, because we want to get at names, and names of things that are positive  positively of God, that will develop later. We have already alluded to Ephesians but must go wider for the roots found in Genesis. 

    RWSIt says later on in chapter 2 of Genesis, And out of the ground Jehovah Elohim had formed every animal of the field and all fowl of the heavens, and brought them to Man, to see what he would call them. I was thinking of God just waiting on Adam to see what he would call them, and whatever Man called each living soul, that was its name. Is that the matter of origin going through? 

    JTThat is a fine suggestion because we are now touching on not simply mere thoughts of origin but of specialties, because what God had in mind in Adam was a specialty. He formed the creatures and He would bring them to Adam to see what Adam would name them, as if Gods mind is now active in the thing. What a pleasure it would be to Him to see what Adam would call them. The development now is on a higher level, as if Gods own mind is considered and He is thinking of Adam, because he is the greatest creature so far, and of the qualities there were and how they were to be developed. And then the question of woman comes up and God would indicate that He has further thoughts. The actual person is new. God had another thought to bring out and another word by which to determine it, and that enters into what we are saying, the question of words that are being used in ministry, and how prolific they are too in important suggestions. And so what we are saying about Adam helps us as to how Gods own mind is active and how specialities come into view almost immediately as Gods mind is active. Now we have gone beyond the creational side; just as in the end of Luke we have one feature of christianity, but then there were other thoughts, second thoughts, and in Acts 1 the second treatise is to bring out these thoughts. 

    JSDo you regard rain as a second thought, a fuller thought? 

    JTQuite so. It is essential to the whole matter. 

    RSWould you say a word as to living soul. Here it seems to be an outcome of life. 

    JTIt says here Jehovah Elohim formed Man. The brethren will do well to note the word Man, written with a capital, meaning the Adam, so as to get in mind what is in Gods mind, a great creature and his greatness is coming into evidence, especially now as he has a double, a woman, Jehovah Elohim formed Man, dust of the ground, and breathed into his nostrils the breath of life; and Man became a living soul. Now you have the word soul in your mind. That is a word to be followed, because it is not exactly the same as the word spirit although they are synonyms sometimes, but the word soul has to do with the lower affections. It is what God would look for immediately as needed, the compassionate affections, not so much on the higher level as the word love would denote. It is simply what is there in the sense of compassion  what is needed now in Adam and Eve. 

    ARIs that why you get the river in chapter 2 of Genesis  the lower affections  and in John 7 too in that sense. 

    JTThat is good. 

    EALIn verses 7 and 8 there is the word formed twice  a double emphasis put on it. Would that be Gods own word in connection with man without deifying him? 

    JTThe highest order of creation is outside of Deity. Man is always the highest order, but outside of Deity, except when we come to the Person of the Lord Jesus. He is God, before He became Man He is God, and did not cease to be God when He became a Man. 

    EALThe vegetable kingdom is not referred to as being formed. 

    JTYou have growth which is a great word in the vegetable idea. 

    FHLWould the apostle have this line in mind in writing to the Romans, But we do know that all things work together for good to those who love God, to those who are called according to purpose. Because whom he has foreknown, he has also predestinated to be conformed to the image of his Son, Romans 8: 28, 29. You were speaking of the thoughts of God in relation to these meetings. 

    JTPlease enlarge on that. 

    FHLI was thinking of what was prior to actual history, the abstract thought in the mind of God, and the completion of the thought in relation to those who would be conformed to the image of His Son, and those whom He has glorified. 

    JTJust so, We do know that all things work together for good to those who love God, therefore we are now in the realm of love for God, so that the great development of life is implied in that. 

    JTJrWould it be suggested also in the form of teaching. The Romans obeyed from the heart the form of teaching, which would be the ministry. 

    JTQuite so. 

    JTJrIn Romans 6 they obeyed from the heart, which would allude to the working out of life in us. The form of teaching would come through the ministers. 

    JTQuite so, that they persevered in the apostles teaching. We must add the authoritative side. Of course it was in Adam too, but when we come to Christ we get it too. But the abstract idea is authoritative, the thing must be so. The idea of commandment must be there or we cannot have christianity, and formation, which is largely by authority. 

    RemIn 1 Corinthians 3 we get Paul planting and Apollos watering but God giving the increase. 

    JTQuite so, but we are on the line of ministry because we are dealing with apostolic service. Ministry must take form in right words, right terminology, otherwise we become dwarfed in our make-up, in our formation. 

    RemPeter speaks of the living and abiding word of God entering into birth. 

    JTBorn again you mean. Quite so. It is a question of formation of persons, and if there is a defect in the birth there will be a defect all through. So that we need to see to it that the children are born aright; that is to say, the new birth must be in relation to right teaching. 

    DMIn regard to ministry does Ephesians 4 fit into what you are saying, with a view to the work of the ministry, with a view to the edifying of the body of Christ. Is that what ministry has in mind? 

    JTQuite so. The passage runs right into that, the edifying of the body. If the thing is not right at the start you will have difficulties. The gifts in Ephesians 4 are intended to avoid any difficulties in the formation. 

    ARForgiveness of sins does not go far enough, does it? 

    JTA certain class of people use the term born again but in their minds they are thinking of full christianity in that, but full christianity is not in the simple term born again. There is more than that needed. 

    CAMIn connection with the preaching of the gospel, it is a great exercise with us that we do not have a succession of addresses to christians every Lords day. Should we not be concerned that we really reach men as such? Sometimes we listen Lords day after Lords day to an address that you have to be quite an advanced christian to understand what is being said. It does not deprive the gospel message of its spirituality to make it intelligible to men as such. 

    JTJust so, and if persons coming into the truth are to be developed rightly we must present the truth so that it is intelligible, so that on their side they will understand that God has given them minds and that they should be used rightly, We have the mind of Christ and should use it rightly. We ought not to have much difficulty if the speaking is accurate, if the young ones, the persons who are listening and learning, have the mind of Christ and understand that and use it, so that we carry away with us what is said and ruminate over it and grow in the truth. 

    RWSThey were young christians in Thessalonica when Paul writes the second letter to them. Were they not properly formed believers as coming into the testimony through Pauls preaching? Evidently something happened that they were shaken in mind. 

    JTPauls preaching at Thessalonica is in chapter 17 of the Acts, He went in among them, and on three sabbaths reasoned with them from the Scriptures, opening and laying down that the Christ must have suffered and risen up from among the dead, and that this is the Christ, Jesus whom I announce to you. That is, he opened up and laid down. You are coming to the affirmation of the thing, and the confirmation of the thing, in laying down the truth, so that the saints know what is meant, and that is what is understood in the 17th chapter of Acts at Thessalonica. Another thing is the Bereans come in immediately in that section. They come in, brethren who want to know what is said and whether it is so, so that they inquire daily to see if these things were so. 

    JAPThey only had Moses and the prophets and the Psalms. 

    JTQuite so. They did not have the New Testament. 

    APTWe have found him of whom Moses wrote in the law, John 1: 45. 

    JTYou are questioning whether Moses is made enough of in Pauls gospel. 

    APTHe is made quite a little of in John. The Lord spoke of Moses lifting up the serpent in the wilderness, so that we must understand the scriptures and look into them. 

    JTJust so, Ye search the scriptures, for ye think that in them ye have life eternal, and they it is which bear witness concerning me, John 5: 39. 

    APTI was thinking of whether this would enter into your mind; in Mark He is referring to the marriage matter and says it was not so from the beginning; as to whether we look enough into Genesis and Exodus to help us in relation to the terminology and all that enters into it. 

    JTQuite so. 

    ANWDoes the apostle have that in mind when he says to Timothy, Have an outline of sound words? 

    JTQuite so. 

    ETPIs that seen in the prefacing remarks of the writer in Hebrews, God having spoken in many parts and in many ways formerly to the fathers in the prophets, at the end of these days has spoken to us in the person of the Son  that there is a finish? 

    JTWhat has been said fits in with that, that is the sound words, and then the cutting in a straight line, which would I suppose stress accuracy in the light of that. 

    We might touch on the 16th chapter of Exodus as to the glory of the sabbath, how it is linked up with the manna in that passage and how the wilderness is brought into that passage, and it is said that Israel was complaining against Moses and Aaron, and Aaron spoke to the people. What comes in now into Exodus is the idea of the wilderness. There was not time to read much but the wilderness comes into the chapter in a very special way and it is said that Israel was murmuring. And they journeyed from Elim, and the whole assembly of the children of Israel came into the wilderness of Sin, which is between Elim and Sinai, on the fifteenth day of the second month after their departure out of the land of Egypt. And the whole assembly of the children of Israel murmured against Moses and against Aaron in the wilderness, Exodus 16: 1, 2, showing what the influence of the wilderness is and how we are to meet it, and so it is said in the 9th verse, And Moses spoke to Aaron, Say to all the assembly of the children of Israel, Come near into the presence of Jehovah; for he has heard your murmurings. And it came to pass, when Aaron spoke to the whole assembly of the children of Israel, that they turned toward the wilderness, and behold, the glory of Jehovah appeared in the cloud. Before we proceed we might get that touch as to the wilderness that it is a place of testing, but at the same time it is a place in which God shines, in which His glory shines, and especially in the speaking of Aaron, which I suppose would suggest a man. Aaron had a mans feelings as over against Moses. He would represent the thought of affection in man, as Jehovah said to Moses, When he seeth thee, he will be glad in his heart. He was a man of affection. And so here Moses says to Aaron, Say to all the assembly of the children of Israel, Come near into the presence of Jehovah; for he has heard your murmurings. And it came to pass, when Aaron spoke to the whole assembly of the children of Israel, that they turned toward the wilderness, and behold the glory of Jehovah appeared in the cloud. So that the wilderness is the place of testing, but it is the place in which God shines, and the manna comes into it, which is a question of Christ Himself come down from heaven to give bread to us. And then the sabbath comes into it, worked out from that, and so, It came to pass on the sixth day, that they gathered twice as much bread, two omers for one. That is to say, each person in the house had the same measure of manna. And all the princes of the assembly came and told Moses. And he said to them, This is what Jehovah has said: Tomorrow is the rest, the holy sabbath, of Jehovah: bake what ye will bake, and cook what ye will cook; and lay up for yourselves all that remains over, to be kept for the morning. That is, the sabbath has to be kept clear. And Moses said, Eat it today; for today is sabbath to Jehovah, today ye shall not find it in the field. Six days shall ye gather it; but on the seventh day is sabbath: on it there shall be none. And it came to pass on the seventh day that there went out some from the people to gather it, and they found none. And Jehovah said to Moses, How long do ye refuse to keep my commandments and my laws? See, for Jehovah hath given you the sabbath; therefore he giveth you on the sixth day the bread for two days. 

    Abide every man in his place: let no man go from his place on the seventh day. And the people rested on the seventh day. This brings us to what is particularly in mind, the glory of it, coming in first in Genesis, refreshment that God found on the sabbath, the keeping of the sabbath, that God Himself found refreshment in it; and now we have the second mention in this chapter in connection with the manna, the food that God gives us from heaven; and then the glory shining in the wilderness. So that we have a wonderful setting of things in this chapter by which we may go forward further in the 30th chapter. 

    ARIs the 16th chapter what Christ was here unofficially? Aaron was not an official priest yet. 

    JTThat is right. He is not constituted an official priest until the 28th chapter, but he is here reflecting Christ in the fact that the glory is seen as Aaron speaks. 

    ARDoes Aaron in some way correspond to the manna? 

    JTThe manna is Christ. Of course it is a question of what the description is. We are told the manna was like coriander-seed. Manna means What is it? Every time you question it you will get more. There is plenty that will come. The question about it is to enlighten us, and the manna is set before the testimony. It is connected with the testimony of God. These are wonderful thoughts  that is the glory shining in the mans voice, and then the man himself and the sabbath, and then finally the testimony of God is provided. It is a whole circle of glory. 

    JHIs there a link between the moisture in the garden and the dew here? The manna was there after the dew had gone up. Does that link up with the moisture in the garden? 

    JTQuite so. The moisture and then the river in the garden. And then when we come to Exodus we find the twelve wells of water and the seventy palm trees. 

    But God has already had His refreshment  wonderful thought that God should have refreshment. 

    JTJrDo you think the glory coming into the cloud would have an answer today in the way He comes in in the ministry, lighting it up? He is in it Himself. 

    JTDo you mean the ministry meeting and the readings, that they are increasing? Even on a hot day like this they are here so that we may enjoy them. I believe this whole matter runs together, the glory and the refreshment in the ministry. What a part God has in the ministry! Because He has a part in it as well as what we have. 

    QuesWhat does the glory of the ministry signify? 

    JTIt is a question of the manna  what Christ is, come down from heaven, And it came to pass, when Aaron spoke to the whole assembly of the children of Israel, that they turned toward the wilderness, and behold, the glory of Jehovah appeared in the cloud. But it is when Aaron spoke, that it is Aarons voice that is in mind, another feature of Christ in the chapter  Never man spake like this man (John 7: 46)  how the glory shone there. 

    SFWould you say something as to the use of the words hallow and holy  a holy sabbath, and it was hallowed. 

    JTThe word holy is not found in Genesis at all. The nearest approach is that God rested on the seventh day, And God had finished on the seventh day his work which he had made; and he rested on the seventh day from all his work which he had made. And God blessed the seventh day, and hallowed it. That is the only allusion to the thought you are using. But when we come to Exodus it is full of the thought. 

    SFI suppose hallow and holy are similar. 

    JTQuite so, only the hallowing of a day cannot be so essentially. It is hardly the idea of a person but simply God extending the idea of holiness to a day, and that is what our first day of the week is now. It is not a sabbath but is carried through from the idea of sabbath in the Old Testament. It has taken the place of the sabbath on a higher plane. 

    SFWe take up all these thoughts in the Lord Himself. He is our sabbath, is He not? 

    JTQuite so. But in some of the gospels it is the day after sabbath. In Johns gospel it is the first day of the week. The idea of sabbath is submerged. The higher thing is the first day of the week. John says, I became in the Spirit on the Lords day, Revelation 1: 10. 

    FHLIn Acts 16 Paul and his company went to the river side. 

    JTVery good; a place where prayer was wont to be made. You feel how appropriate it was in Philippi that there should be such a holy state of things by the river side, and Paul coming in to establish it. So that Philippi is in a certain sense on a higher level than Ephesus. 

    But the thought was to run through to the 31st chapter to show how the link is carried down as to the sabbath. So that it is said in the 16th verse, And the children of Israel shall keep the sabbath, to observe the sabbath throughout their generations  it is an everlasting covenant. It shall be a sign between me and the children of Israel for ever; for in six days Jehovah made the heavens and the earth, and on the seventh day he rested, and was refreshed  one of the most remarkable passages we can get. And was refreshed  a fact not spoken of at all in the beginning. It was there but now it is spoken, spoken by Moses. 

    CAMIt is remarkable that there is such potentiality in what God does that a spiritual person such as Moses coming on the scene adds to it. So the writer to the Hebrews gives it a wonderful meaning, so that it seems to suggest eternity in some sense. 

    JTQuite so. There remains then a sabbatism to the people of God, Hebrews 4: 9. I suppose that will be our eternal portion. 

    CAMReally if we increase in spirituality, these things that seem to be so simple on the face of them can be enlarged to be infinite. 

    JTQuite so. And in the 8th chapter of Genesis God says in His heart, I will no more henceforth curse the ground on account of Man. He did not speak it openly, it was in His heart. How precious that is as to many other things that were there, such as the ministry, what had been in the heart of God, a reserve kept there in the wilderness! 

    CAMMinistry might at first glance seem to be simple, but if you bring spirituality into it the thing develops as if it were a living page. 

    JTJrDo you think that God was looking for refreshment now in His people, having finished speaking at the end of the chapter? He is now looking for refreshment for Himself in regard to His people. 

    JTIf we are rightly engaged in what is happening, the increase in these meetings, if we are rightly engaged in what we see  that the increase indicates spirituality in the brethren  it must be something to God. You cannot conceive of these meetings happening at all if there was not something for God. They are on the principle of the peace-offerings. The Lord says twice in John 20, Peace be to you. It means that God has part in what is proceeding, And the doors shut where the disciples were, through fear of the Jews. Jesus came and stood in the midst, and says to them, Peace be to you, and all that followed. God was having His part in that too. 

    CNIn John 5 the Lord says, My Father worketh hitherto and I work. Would that fit in with the thought of what God found after the completion of the seven days? 

    JTQuite so. Gods mind has been enlarged in the divine realm  steady enlargement until the Holy Spirit came down and He gives a fulness to it that is infinite. The great result of all these matters is worked out in the presence of the Spirit of God here. 

    ABPIs that typified in the beginning of the chapter, that there was certain work performed in gold, silver and copper. In chapter 31, referring to Bezaleel, there were basic elements in the creation now being formed and expanded. 

    JTQuite so. When you come to the 35th chapter you find great increase on that whole point in connection with the sabbath. And Moses collected all the assembly of the children of Israel, and said to them, These are the things which Jehovah has commanded, to do them. Six days shall work be done, but on the seventh day there shall be to you a holy day, a sabbath of rest to Jehovah: whoever does work on it shall be put to death. Ye shall kindle no fire throughout your dwellings upon the sabbath day. And Moses spoke to all the assembly of the children of Israel, saying, This is the word which Jehovah has commanded, saying, Take from among you a heave-offering to Jehovah, every one whose heart is willing, let him bring it. Jehovahs heave-offering  gold, and silver, and copper, and blue, and purple, and scarlet, and byssus, and goats hair, and rams skins dyed red, and badgers skins, and acacia-wood, and oil for the light, and spices for the anointing oil, and for the incense of fragrant drugs; and onyx stones, and stones to be set for the ephod, and for the breastplate. And all who are wise-hearted among you shall come and make all that Jehovah has commanded: the tabernacle, its tent, and its covering, its clasps, and its boards, its bars, its pillars, and its bases; the ark, and its staves; the mercy-seat, and the veil of separation; the table and its staves, and all its utensils, and the shewbread; and the lampstand for the light, and its utensils, and its lamps, and the oil for the light; and the altar of incense, and its staves; and the anointing-oil, and the incense of fragrant drugs. So that the fulness of Israels wealth is available now as God is in the presence of the sabbath and the dedication of the people for the building of the tabernacle. It is a wonderful opening up in Exodus in connection with Genesis 1 and 2. 

    ABPWould it link on with the thought of Gods inheritance in the saints in Ephesians? 

    JTJust so  what He has in us. 

    WWMIn Psalm 90, the prayer of Moses, one of his words is, So teach us to number our days, that we may acquire a wise heart. It is a wise heart that has these things. 

    JTYes indeed  everyone who is wise-hearted. 

  
    THE HOLY SPIRIT IN RELATION TO THE TYPES OF THE ASSEMBLY (1) (JT 75)

    Genesis 2: 8 - 25

    JTIn considering now the several types of the assembly, it is thought to be occupied with the attendant circumstances in each type which are of particular importance, especially the suggestions of the activities of the Holy Spirit in connection with the types of the assembly. In this chapter we have much that points to the Spirit of God, especially in His refreshing and fructifying power. The moistening in verse 6 is to be noted. We are told that a mist went up from the earth, and moistened the whole surface of the ground. And Jehovah Elohim formed Man, dust of the ground, and breathed into his nostrils the breath of life; and Man became a living soul. Following that we have the greatest type of the assembly, that is Eve. The assembly as viewed in Eve is seen apart from sin. Sin had not yet come into the earth, and God would give us a view of the assembly apart from sin, for that is how she will appear eternally. In the measure in which the Holy Spirit is recognised in His varied activities we may now arrive at an understanding of the assembly thus viewed in a sinless condition. It may be thought by some that we should begin with the lower types of the assembly, but it seems to be better to proceed as God gives it to us. He begins at the top and gives us a type of the assembly as it will go on eternally without any question of sin ever having been attached to it. Paul alludes to this when he says, I speak as to Christ, and as to the assembly. That is what was in his mind, we may say, throughout the epistle to the Ephesians. That epistle looks into eternity and the Spirit now, I think, would help us to begin thus, and then work down to the other types so that we may see how the assembly fits into the conditions resulting from sin. 

    AEHDo you think that the prominence of the will of God in the Ephesians would fit in in this chapter? 

    JTI think that is the thought. Moistening makes us amenable so that God can operate in us unhinderedly according to His will. The moistening, as you will observe, was from the earth itself. The Holy Spirit is not here viewed as sent down from heaven, but as here in a scene in which Christ and the assembly appear. We could not have Christ and the assembly rightly viewed as one subject aside from the presence of the Holy Spirit here, and then we see it in the form of the river, parted into four heads, the universal sphere from which the assembly is drawn, drawn in such spiritual power. 

    WB-wDoes the mist refer to the activity of the Holy Spirit here now? 

    JTWell, you cannot have Christ and the assembly, aside from the activity of the Holy Spirit here. 

    ANWSay a word as to how that develops from the Spirit hovering over the face of the waters. 

    JTThat was to bring order out of chaos. The earth was waste and empty, and darkness was on the face of the deep, and the Spirit of God was hovering over the face of the waters. The darkness was negative; you can make nothing out of darkness, but waters are a positive thought and the Holy Spirit hovered over the face of the waters. Beneath the waters is the earth, which is to come up out of it. It is the Holy Spirit active in a feeling way in that passage on account of the chaos, but that is all past in our chapter. Chapter 2 is radiant with glory in the Holy Spirit being here, operating in a positive way. 

    HBI wonder if that is why we get the expression out of so frequently in the chapter. Out of the ground, out of Eden, out of Man. 

    JTThat is very good. What is there in principle is being developed. We read later that the earth is the Lords and the fulness. The fulness comes out of what is there in principle. 

    QuesWhat would the moistening correspond to in the New Testament? 

    JTWell, I would say it is the activities of the Spirit in order to make material plastic in the hands of God. Instead of the resistance of the natural will we have what is subject or plastic in Gods hands. I would connect it with new birth. You take any person who becomes a positive subject of the work of God, you can see the mellowing subjective condition that arises from the sovereign action of the Spirit. The best example would be Saul of Tarsus; how changed he became. What shall I do, Lord? It is a question of subjection, a complete change in the texture of the person. We do not get any rain until the deluge in this book. It comes in in a positive way from heaven, but this moistening, I think, is to bring out what was in the sphere in which God was about to operate, and is now operating in a positive way. The earth comes in on the third day, brought up out of the waters, and it has life of itself. It says in verse nine of the first chapter, And God said, Let the waters under the heavens be gathered together to one place, and let the dry land appear. And it was so. The point is, let the dry land appear. God called the dry land Earth, and the gathering together of the waters he called Seas. This is a plural thought, but the earth is one great thought, And God saw that it was good. And God said, Let the earth cause grass to spring up, herb producing seed, fruit trees yielding fruit after their kind, the seed of which is in them, 

    on the earth. And it was so. And the earth brought forth grass, herb producing seed after its kind, and trees yielding fruit, the seed of which is in them, after their kind. Attention is called to what was there latently. The power of life is there. Typically that must allude to the Spirit in the New Testament, the operations of the Spirit in humanity, so that it becomes material for God to use. 

    ARSo the first thing in chapter 2 is the formation of a man. Will you say something about that? 

    JTAnd Jehovah Elohim formed Man, dust of the ground, and breathed into his nostrils the breath of life; and Man became a living soul. This is the full thought  he became a living soul by the breath of God. That is the Spirit in another way, breathing into his nostrils the breath of God. I think that Johns writings would serve us in this subject because, beginning with new birth, he develops the truth abstractly. He shows how we reach a state of complete correspondence with Christ, both in the gospel and in the epistles. 

    DrSThe forming follows the moistening; but in chapter one we have the creation of man. 

    JTFormation is in view in the moistening. When it is said he was made out of the dust of the earth, that would be the radical thought. The thought runs back to state before the moistening. The word dust is not a dignified thought, but here it is what material was there in the earth. It is not useless dust, but what material was there, what came out of the waters in the earth. 

    SMcCIn John 3, to which you have referred as to new birth, the Lord says to Nicodemus, If I have told you earthly things, and ye believe not; I wonder if that is not linked with that here in the earth? 

    JTIt is what is in the earth, I think, that God is pointing to, what He has in the earth already. 

    There is nothing worked out in the heavenlies until after the flood. It is what God had here. 

    SMcCSo that, the Lord in conversing with Nicodemus did not begin by unfolding to him the heavenly system, but referred to the operations connected with the earthly side. 

    JTYes, it was to bring out what was there. The heavenly has its place in the counsels of God because the Word says so, In the beginning God created the heavens and the earth. But it does not continue as to the heavens, but the earth. And the earth was waste and empty, and darkness was on the face of the deep, and the Spirit of God was hovering over the face of the waters. The Spirit of God was not brooding in regard of the heavens. They are left for the moment. It is a question of what God is going to work out here in the earth, which was submerged for the moment, but would soon come to life, and is designated as dry land. 

    CAMInasmuch as this chapter begins with the Sabbath and rest, is it right to look at this as done potentially before any adverse thing comes in at all? 

    JTThat is the idea, I think, that the earth was there before; the earth was there even before the catastrophe. The catastrophe took place, but the earth is not destroyed. It had been submerged, but it is brought up out of the waters, and the material is there that God can use, and He now uses it for the highest purpose, that is, for the formation of Man. 

    ARIt would appear that God was operating on the earth, and the breathing would indicate that He was nearby. 

    JTHe is operating with the earth. He is using it for the accomplishment of His designs, and therefore, a mist went up out of it. It is what was there. Then there is the formation, and then the breathing into his nostrils so that Man became a living soul without any reference to heaven at all. 

    ABIs your thought that the dust of the ground is the potential material for the service of the Spirit? 

    JTThat is what is stated, going back to the very radical material; it is not simply moistened dust, but it is just dust. The moistening is to bring it into a plastic condition which God can use, but the thought goes back to what it was before the moistening. 

    QuesHow would you compare the thought of dust here with the reference in Ecclesiastes, where it says, Then shall the dust return to the earth as it was, Ecclesiastes 12: 7? 

    JTWell, that is judicial. God Himself said here in Genesis 3, Out of it [the ground] wast thou taken. For dust thou art; and unto dust shalt thou return. I do not think the word dust has the same import in each case, because other things had happened. When sin came in, the dust took on a different character. The dust is said to be the serpents meat, but as it was, as it came out of the waters, it is a different matter. 

    ANWHave you said that the woman was made of better material than the man? 

    JTThat is true; she was out of a man. Here Genesis 2, it is not simply man as a creature, but as a figure of Christ. We cannot, of course, apply all the details to Christ, but, still, it is the fulness of Gods thought seen in this chapter, and you can have no fulness without bringing in Christ. Adam here is a type of Christ, and Eve (or Ishshah) is taken out of Ish; that is, a perfect being so far. She is built out of his rib, so that the material is different. 

    ABPAs a result of the moistening process in John 9, the man goes when he is told to. I went, he says. Does that suggest the work of God? Whether it is the movement of the Spirit, or the movement of the Son, all is in relation to our spiritual progress. 

    JTWell, that helps. It links on with what we are speaking about. John 9, verse 6, says, Having said these things, he spat on the ground and made mud of the spittle, and put the mud, as ointment, on his eyes. Now we have the earth again. It is capable of use, by an infinite addition, that is the spittle of Christ, which is the divine essence, you might say, but still it is not the cursed ground. It alludes to the humanity of Christ, looking at it abstractly, and as in humanity, this wonderful cure is effected. The figure still holds. It is not looked at as cursed, nor is any of this transaction viewed in connection with sin at all. It is the abstract idea, as we have been saying. 

    WGTWould John 9 in that light link on with the thoughts in Genesis 2? 

    JTExactly. There is a reference in Exodus 8: 16, to the dust of the earth becoming gnats. They are despicable creatures, but they refer to the saints. It is an abstract thought. There is no removal of this sign at all. The saints are really in mind in this allusion. God makes a difference between His saints and the Egyptians, after that sign. Jehovah said to Moses, Say unto Aaron, Stretch out thy staff, and smite the dust of the earth, and it shall become gnats throughout the land of Egypt. And they did so; and Aaron stretched out his hand with his staff, and smote the dust of the earth, and there arose gnats on man and on beast: all the dust of the land became gnats throughout the land of Egypt. And the scribes did so with their sorceries, to bring forth gnats; but they could not. And the gnats were on man and on beast. Then the scribes said to Pharaoh, This is the finger of God! But Pharaohs heart was stubborn, and he hearkened not to them, as Jehovah had said, Exodus 8: 16 - 19. That is, we have the testimony to life. Then in this chapter God says, And I will distinguish in that day the land of Goshen, in which my people dwell, that no dog-flies shall be there; that thou mayest know that I Jehovah am in the midst of the land. And I will put a separation between my people and thy people; tomorrow shall this sign be. There is no removal of this sign. It continues. It is the positive power of life in the testimony. 

    JTJrPeter, Andrew, and Nathaniel come into view in John 1. Would they link on with the thought you have in mind, what is going on in the soul? 

    JTYes. Christ is seen there at first by John the baptists testimony. John says, He was before me. He stood in the midst of them and witnessed that this is the Son of God. Christ becomes the object for following, and then we have Andrew going for Simon, and Simon designated as Cephas, which is another abstract thought, referring to material for the assembly. They are all viewed in that way. John has that in mind throughout. 

    LESIn Isaiah 42: 5 referring to God he says, He that spread forth the earth and its productions, he that giveth breath unto the people upon it, and spirit to them that walk therein: and later on in chapter 43: 7, Even every one that is called by my name: for I have created him for my glory, I have formed him; yea, I have made him. Would that fit in? 

    JTIt would, indeed. Israel would come out in this way by divine formation. No people, no branch of the human race, has gone through more ploughing and harrowing than Israel, but God will bring out a wonderful product here on earth, and in the millennial day. The product will be the handiwork of God. 

    WB-wMark tells us that the earth bears fruit of itself. Is that the potential thought in the earth? God worked out that in man. 

    JTYes, that is the thought. It is what is in the earth. Now having the great thought before us of Christ seen typically in Adam, which is really the theme of Scripture (Romans 5: 14), we go on to Pauls word in Ephesians 5. I speak as to Christ, and as to the assembly. That is the theme right through. Scripture begins with that. The last verses of the Bible call attention to Christ and the assembly, so that it is a question for us to look into, how this condition, a sinless state in the assembly, can be possible. The assembly as a counterpart of Christ is viewed abstractly as sinless, but we have to inquire how that is possible inasmuch as sin has come into the world. I believe we see that it is in the power of the Spirit operating here below. In Genesis 2: 10, we are told that a river went out of Eden, to water the garden; and from thence it was parted, and became four main streams. It was a great volume of water capable of being sub-divided into four heads, and we know by the rivers that can now be located, that they were no small streams. 

    WB-wReferring again to the sinless state, the last verse of Ephesians says, All them that love our Lord Jesus Christ in incorruption. God would have what answers to that now. 

    JTThat is the idea. All the pressure in the world is to bring about such a state in us. Of course, we can never be sinless here in a concrete sense; but through the Spirits operations, God is entitled to regard us thus abstractly, and we are to be characterised by love to our Lord Jesus Christ in incorruption. Incorruption is the state of our eternal condition. We are to be raised in incorruption. So that you can see that what is going on today is to bring us nearer and nearer to heavenly and divine requirements. 

    RemWe should be greatly hampered in the service of God if we had not the ability to view the assembly in this abstract way. 

    JTI do not think we could carry it on rightly otherwise. The types in Leviticus contemplate that we are to be apart as sanctified persons. As priests we are to be filled with the consecration offering. It is the consecrated person; and there is the nazarite. They both have to be regarded separately, but they refer to the same person. 

    RemI was going to ask if the man in John 9 represents this kind of material  Neither has this man sinned nor his parents. You see a full abstract thought in this kind of person, who carries on under these conditions as a worshipper. 

    JTThat is right. The Lord brings in that. The disciples say, Who sinned, this man or his parents?. Naturally, we cannot get out of the idea of somebody sinning. The Lord says, Neither has this man sinned nor his parents, but that the works of God should be manifested in him. That governs the chapter, and then there is the use of the ground by the Lord to make mud. The word mud is remarkable. It conveys what is there. There is nothing degraded in it because the word anointing lifts it into dignity. It refers to the humanity of Christ, which is, of course, absolutely sinless, and we are to be brought into that sinless condition. 

    WGTWould the bringing in of the thought of his father and his mother, there, represent a sinless generation abstractly? 

    JTThe Lord is viewing him in that way. He is not connecting sin with what happened at all. We ought to learn how to be abstract. 

    QuesDo you think that some may have the idea that an abstract thought is an imaginary one that has no real meaning or substance behind it? 

    JTI am sure that is true. When one uses the word, one wonders how much it is understood, but how can we abstract ourselves from a sinful condition, a mixed condition which Galatians contemplates in a christian, aside from the power of the Holy Spirit? No effort of the mind will do it. It must be by the power of the Spirit. 

    CAMThe last verse of Ephesians reads, Grace with all them that love our Lord Jesus Christ in incorruption. He was speaking of various things that were found among the saints. The all them would enter into that and would be viewed abstractly. 

    JTThank God for that. There are many who can be so regarded. 

    ARBy allowing the Holy Spirit to operate in a meeting like this, do we not touch what is abstract? 

    JTWell, we may. We certainly ought to in regard of the things we are saying. We have no other thought  them that love our Lord Jesus Christ in incorruption. The river running through Eden would suggest the power to lift you above what is dormant or dead. It is remarkable, the effect of a river in any district through which it runs. It is life-giving to the surrounding territories. The power is in the movement of the waters. 

    CHHWould Moses in Numbers 21 refer to the gift of the Spirit? Then the abstract thought comes out in Balaams prophecy. 

    JTThat has a very strong bearing on what we are saying, Spring up, O well; sing ye unto it. There is entire occupation with the Spirit, and the prophesies of Balaam follow that. The serpent lifted up in Numbers 21 is the condemnation of sin in the flesh; so that there is means whereby the conscience is set free and the power of sin is not felt. Abstractly, we are to enter into the thought of a sinless condition in order to enter into the assembly service Godward; the assembly must be sinless to be a counterpart of Christ. It is a question of how we reach that state. There is teaching in the volume of waters contemplated here. 

    LESReferring to the thought of substance; the apostle in Corinthians refers to himself as knowing  I know a man in Christ  do you think there is substance there? 

    JTI know a man in Christ  not I knew, but I know. The man in Christ continued always with him, but the experience he had fourteen years before, established that spiritually he could be out of the limitations of the body. He said he did not know whether he was in the body or out of the body, but he clearly indicates the spiritual possibilities. You could not get that ordinarily. There is no such reference in the Old Testament. It is only in christianity that it is possible. 

    CDeBJohn speaks of our being begotten of God. 

    JTThat is right. John has the abstract view, and in chapter 20 of his gospel, where the saints are in view, he tells us that the Lord said to Mary, Go to my brethren and say to them, I ascend to my Father and your Father, and to my God and your God. The earlier teaching, in chapter 12 says Except the grain of wheat falling into the ground die, it abides alone; but if it die, it bears much fruit. The much fruit is in accord. It is a sinless state of things. 

    AEHDoes Colossians 2 connect with what you are saying, association with Christ and so on? 

    JTYes. It says, Buried with him in baptism, wherein also ye are risen with him through the faith of the operation of God, who hath raised him from the dead. And you, being dead in your sins and the uncircumcision of your flesh, hath he quickened together with him, having forgiven you all trespasses, Colossians 2: 12, 13. Quickened with Him is association. Quickening is in life, so that he that sanctifies and those sanctified are all of one. It has often been remarked, but perhaps not taken in, that you cannot connect sin with that. It is an abstract state of things. 

    SMcCIn Numbers 5, where the unfaithfulness of a wife is referred to, the jealousy of the man calls for cleansing. There is the holy water, and the dust of the floor of the tabernacle, put into it. Would there be any suggestions in that with what we are having? 

    JTI am not sure. I rather think that the curse is involved there. It is the bitter water that caused the curse. I rather think the dust there is on the floor of the tabernacle. It is not simply the dust you might gather out of the wilderness. The word does not always mean the same thing. It is a question of the context. The action in Numbers 5 is to bring to light sin. It is the jealousy offering, and it is the only place where you get holy water. It is remarkable, the ingredients of it. There is no effect. If there is purity, it does not damage. It brings to light evil if it is there. If there is no impurity, there is fruitfulness as the outcome of the trial. It is more like the tree of the knowledge of good and evil. 

    ARWould the idea of correspondence in John be confirmed in the breathing into them? 

    JTYes, that is right. We see the allusion to this incident. He breathes into them. 

    CAMIs not the trial of jealousy worked out in the epistle to the Corinthians? 

    JTThat is right. The two epistles would cover that, but we should always keep in view the abstract, sinless state of things between Christ and the assembly, which is in the epistles. You must have that basically in order to have christianity and the service of God. 

    ANWChapter 5 of the first epistle says, Purge out the old leaven, that ye may be a new lump, according as ye are unleavened. 

    JTThat is right; as ye are unleavened. In the second epistle we have, So if anyone be in Christ, there is a new creation; the old things have passed away. 

    CHHLeviticus 11 speaks of a spring or well that cannot be defiled. 

    JTYes, where there is plenty of water. The fountain is the most effective thing: the power of life operative there so that it throws off the defilement. It maintains the abstract correspondence between Christ and the saints and I believe that is why the volume of water is here. The first thing you get is the result: Pison surrounds the whole land of Havilah where the gold is. That is what God has in mind. Gold is the purest of metals. This encircling has in mind the keeping of the gold  encircling it and where it is. 

    WB-wIs it in mind that the Spirit is flowing out universally in the four heads of this river? 

    JTYes. It is what is on the earth here. Christ here and the Spirit here, and the assembly here. It is a wonderful triumph for God to have this state of things, but how can it be without the power of the Spirit. It is flowing power, and it is universal, because it is parted into four heads. I think the Acts bring out the encircling power, how the Spirit Himself brings into evidence His own activities, but the first thing that they heard is violent breathing. Power was involved and persons were affected. The mockers said they were full of new wine; they betrayed themselves there. Peter begins his gospel, the first gospel really preached after the Spirit came, 

    and he descends to the thought of the mockers. It is a most remarkable thing. The Holy Spirit is here to meet opposition. But Peter says, For these are not drunken, as ye suppose, seeing it is but the third hour of the day, Acts 2: 15. This is a wonderful thing, a positive thing, for the very mockers were a testimony to what was there. Some positive change had come in, so great a change in ordinary people that they looked to be drunk and were testifying to the truth unknowingly, and Peter brings it out. It was to bring out this great thing that was here. The public did not hear the sound. What they saw was these people and heard what they were saying. I think God is intimating what He was going to have down here to carry on His service and His testimony, and the Spirit here maintains the abstract thought. 

    AATWas Paul being caught up an instance of one being abstracted? 

    JTHe is just stating the thing that happened fourteen years before. The facts governing it imply what we have before us now, that christianity implies that a man may be in the body, or out of the body, and he may be abstracted in the body, so that he may be entirely free from what the body implies. The abstract is what is possible. There was a concrete case. If it was possible in him, it is possible in us. Why should he present it to the Corinthians, if it were not so? It was what he had experienced himself of christianity. 

    QuesDoes the word in Psalm 24 fit in, The earth is Jehovahs, and the fulness thereof? 

    JTThat is one of the things that enter into what we are talking about. Genesis is fulness. The first chapter is a basic thought, the earth, and so that principle runs right through. God begins with a man in His mind, the basic thing; new birth, and the fulness follows. 

    ABPThe commandment as to the tree was, Thou shalt not eat of it. Provision is made in this commandment that should preserve the conditions free from sin. 

    JTYes, the sin is not contemplated as coming in yet. The idea of command or government will, of course, run through into eternity. There is no abrogation of law as a principle, it runs through even governing Christ and the assembly eternally, because the Son shall be subject, we are told. The volume of water here contemplates power to hold ourselves free from sin. All the epistles have in mind to keep the saints free from sin, even to the extent of abstractly withdrawing yourself from it. John says, I was in the Spirit on the Lords day. He was completely superior to it. 

    WB-wWhere the gold is, would indicate that in that condition of things the gold shows itself. Is that the idea? 

    JTThat is the idea. The name of one river is Pison; that is it which surrounds the whole land of Havilah, where the gold is. And the gold of that land is good. And then there is the bdellium. It is another thought, but is the same idea of excellence which belongs to christianity. The onyx stone is also there in this encircling of the Spirit. Encircling would mean a continuous effect so that the good is all brought out. 

    LESWe would have that in mind in regard of the Spirit in Corinthians where it says, But all these things operates the one and the same Spirit, dividing to each in particular according as he pleases, 1 Corinthians 12: 11. 

    JTI think so. That is the constant operation of the Spirit. How are we to be in correspondence with Christ without it? It is the continual encirclement going on in these meetings and ministry, and private devotion, that keeps us apart from sin, so that we are in accord with Christ, as John says in his epistle, even as he is, we also are in this world. 

    WB-wSo the gold is always there. We need these meetings to bring out where the gold is. We need these occasions for it to show itself. 

    JTThat is so. How important these meetings are, and we can thank God that they are becoming more frequent and better attended. But that gold should come to light is the motive that should underlie our being here, also the bdellium and the onyx are to be in our minds. 

    CDeBWhy does it emphasise that the gold of that land is good? 

    JTIt is christianity. I suppose it is what is good. God had said what He had been doing was good, but now it is the thing itself that is good. It is that land, the particular part encircled by the river. 

    RWSThe Spirit of Jesus forbade Paul to go a certain way, not to go one way, but to go another way. Would that not precede these activities in Philippi? 

    JTYes, he uses the word circuit. He says he went in a circuit round about from Jerusalem to Illyricum. He might have gone somewhere else, but the Spirit of Jesus suffered him not, and wanted him to come this way to bring out the gold. Ephesus is included in that. 

    RWSAt Philippi the river was flowing. It would indicate what was in the place, the gold, bdellium, and onyx. 

    JTThey were already there. The women were already meeting for prayer. 

    SMcCPaul speaks of his service among the nations as in the power of the Spirit of God, and he went from Jerusalem in a circuit round about and fully preached the glad tidings of Christ. 

    JTVery good. That is the basic epistle to the Romans, showing what we are at. The power of the Spirit brings it out. 

    CPsalm 45 speaks of the gold of Ophir. 

    JTWell, now you come down to another matter, and the gold became classified. When you come down to Davids time, particularly, there were more varieties and the varieties arose from districts where the gold came from. The gold of Ophir, for instance, and he gave himself a quantity of refined gold. The idea of gold became more and more enlarged on and varied, and the idea comes down to the Philippians. That is the great epistle for excellence. The excellence of things is spoken of in that book. I believe that Philippians is that which brings out the greatest classifications. 

    WRWould the gold then be what is worked out by the Spirit of God in the saints so that it would be seen by others? 

    JTYes. It comes out. The river brings it out. It is there latently, because that is the idea of what is in the earth in this chapter. The fulness thereof is coming out in these forms. 

    ARWould you say that the idea of the river divided into four heads, suggests that the presence of the Holy Spirit maintains headship here abstractly? 

    JTI suppose it contemplates Christ. Christ is already in the scene, typified in Adam. Headship was in Adam as indicated at the outset. The chapter brings it out, too, because that is the next part of our subject. Verses 15, 16, and 17 treat of the responsibility of Adam in the garden, and it says in verse 18, It is not good that Man should be alone; I will make him a helpmate, his like. And out of the ground Jehovah Elohim had formed every animal of the field and all fowl of the heavens, and brought them to Man, to see what he would call them; and whatever Man called each living soul, that was its name. And Man gave names to all cattle, and to the fowl of the heavens, and to every beast of the field; but as for Adam, he found no helpmate, his like, Genesis 2: 18 - 20. That is the idea. God is going to bring out headship. The thing is there in those rivers. It is to come out. God is going to test His great creature as to what he is capable of, so it says, And brought them to Man, to see what he would call them. God brings out the fulness of the man. How this thought of headship comes out, the ability in wisdom to name things, and so it says, and whatever Man called each living soul, that was its name. There is the great general thought: every one of us has his name. It is a question of what I am livingly, that is, in my movements. We all have a name, and that name indicates the wonderful wisdom, and intelligence of the Lord Jesus. So in Johns gospel, He named Simon  He did not say thou art Peter, but, thou shalt be called Cephas. That is the great point in the chapter. The next thing is the sleep. Jehovah Elohim caused a deep sleep to fall upon Man; and he slept. And he took one of his ribs and closed up flesh in its stead And Jehovah Elohim built the rib that he had taken from Man into a woman; and brought her to Man. And Man said, This time it is bone of my bones and flesh of my flesh: this shall be called Woman, because this was taken out of a man. Now we have come down to the great thought in the type, that is the woman, and the word used here is a word for skilled labour; the word build clearly implies skilled labour. God took the rib from man and closed up the flesh in its stead. The rib is replaced by flesh so that the man suffers no loss with the rib taken out, and now he can name something that is a product of skilled labour. 

    CAMDo you think the deep sleep covers the present period in one sense? 

    JTWell, I think it may do. There was no pain attached to it. It is not the death penalty at all. Sleep is pleasant. It is simply that Adam is not seeing what is happening, but he does know it. It is to bring out his wisdom in naming the product, and he knows the origin of it. It is to bring out his headship  his wisdom. Here we have one great collective thought. What comes out of Christ in death is in the sense of sleep, and not in the sense of penalty. 

    JHEWould this be akin to John, a grain of wheat falls into the ground and dies? 

    JTWell, that is actual death. This is sleep. Of course, it is a figure of death, but the grain actually dies in order to bring forth fruit. This is the condition of Christ, typically necessary to the figure. It is a sinless state of things in Adam, and therefore, the whole position is sinless here. It is for us to see how our minds are brought into a sinless state of things. Only by the Spirit of God is it made possible. 

    AEHIn your mind you are connecting the thought of sleep with the thought of abstraction that has been before us. 

    JTAdam is not conscious clearly of what is going on, but when he awakes he knows exactly what has happened. It is to bring out in a typical way the wisdom of the Lord Jesus in relation to the assembly. Paul says in Ephesians, ye may understand my knowledge in the mystery of Christ. There is such a thing as the perfect understanding of the thing, and it all flows from the knowledge of Christ in headship. It is from the head we get it. 

    DrTWould it indicate Gods delight in man? He brought the animals to him to see what he would name them, and now He brings to him a woman, and this time it is bone of my bones. It represents what God finds delight in in Christ. 

    JTI think so. I think the whole chapter brings out what God is obtaining from His creation in the sense of fulness. The earth is the Lords, and the fulness thereof  the fulness of things. The assembly is the fulness of Christ. God had in mind to bring out what was in Adam. This time, Adam says. He had already had to do with the animals, but now it is a different matter. This time it is bone of my bones and flesh of my flesh: this shall be called Woman, because this was taken out of a man. He gives the reason now. He does not give us the reason why he called a cow a cow, or a lion a lion. He gives the reason, which brings out the intelligence and the power of headship. 

    DrTIt is like the supreme test and Adam answers to it fully. 

    JTYes, this time it is bone of my bones and flesh of my flesh. It just means one bone, but this one bone is used to build up the woman, so that there is perfect relation between the woman and the man, making the intimacy between Christ and the assembly so very precious. 

    CFNEphesians 1, the last verse, reads, God ... gave him to be head over all things to the assembly which is his body, the fulness of him who fills all in all; and then chapter 2, And has raised us up together, and has made us sit down together in the heavenlies in Christ Jesus. 

    JTYes, that is the great thought in Ephesians, to bring out what we are speaking of. We have really been speaking of chapter 5, but the great full thought is in the first chapter that you have read. He has given him to be head over all things to the assembly, not of the assembly there. In Colossians He is head of the assembly, but in Ephesians He is head over all things to the assembly, which is his body, the fulness of him who fills all in all. The fulness is that it is taken out of Him. All that He is is expressed there. The accumulation of the work of Christ in Johns writings all culminates in that term, 

    go to my brethren. Then He breathes into them the breath of life. 

    ARWould Saul of Tarsus going to Damascus learn the relation between Christ and the assembly by the Lords question, Why persecutest thou me? 

    JTWell, I am sure that is true. It is a comforting thing today, too, that the Lord Himself is with us in our suffering; the more we come to that idea and that we are to suffer with Him, the better. 

    QuesDoes the last verse help us in our assembly service, ability to move together with Christ in a sinless condition? We move in relation to the assembly that way. 

    JTThey were both naked, man and his wife, and were not ashamed. There is no need of shame. It is sin that has brought in that. It is a shame to be without shame sometimes, you know, according to the Corinthians. 

    WB-wYou do not say anything about the other three heads. And the name of the second river is Gihon: that is it which surrounds the whole land of Cush. And the name of the third river is Hiddekel: that is it which flows forward toward Asshur. And the fourth river, that is Euphrates but it does not say more. 

    JTWell, it is a great boundary spoken of in the prophets. Davids kingdom extended to the Euphrates. The testimony of the assembly was never fruitful beyond that boundary. There will be fruit later on from beyond there. The angels which are bound at the river Euphrates are to be loosed. The everlasting gospel, I am sure, will bring out great results beyond the Euphrates. 

    RemThe first river perhaps might refer to the proclamation and formation of the assembly, now, and the latter ones to future operations. 

    JTQuite so. It is all one great idea of spiritual power. 

  
    GODS CARE FOR YOUNG BELIEVERS (JT 78)

    Genesis 2:8,9; Genesis 2:15-20

    I wish to use these verses as setting out how God in His wisdom and love cares for believers, especially young ones. The divine record only proceeds a little way before we get this thought inserted. In chapter 1, Man is said to be created. There is nothing said about his need for a companion in that chapter. The word Man includes both man and woman: male and female created he them. But chapter 2 brings things in from the standpoint of Gods own affections and pleasure in what He had created, so that we have the word formed there instead of created. The word formed denotes skill of handiwork after a pattern, so that men are not simply the product of the ground. Eve comes under the divine hand in the sense of formation. Formation involves features of life which would be pleasing to the person who formed the things. So that every creature of the field would have some attractiveness for the Creator, but particularly Man. So we have the word formed used in regard to him at first. The same word is used for the lower creatures, but Man is distinguished in that he is breathed into by the Creator; he lived by the breath of God; not by the formation of God, but by the breath of God he became a living soul. 

    Formation refers to ornamentation, appearance, the framework. As a result of it God saw His own image in Man, and then He began to think for him. So that Adam comes in immediately as an object of divine interest. We cannot say that of the lower animals, although they had their existence by God and were formed too; there is nothing said about their environment, nor is it indicated that they had a place in the garden, but Jehovah Elohim planted the garden eastward in Eden for a purpose. It was by His own hands, we might say. You may be sure that no landscape garden has ever exceeded its beauty. Similarly you may be sure that no houses equalled the midwives houses in Egypt in architecture. But here He planted a garden: Jehovah Elohim planted a garden in Eden eastward, and there put Man whom he had formed. He was occupied with this great creature whom He had formed and into whom He had breathed. God was intensely interested in Man. He would not be the sole object of interest in the universe, of course, because angels were made before him. We are not told how they were made; there is no evidence that they live by breath, but they were made before Adam, and before this earth, too, on which Adam was set. For as the earths foundations were laid, the morning stars sang together and all the sons of God, referring to angels, no doubt, shouted for joy. So that God had objects of interest there in the angels, but none of them is a type of Christ, none of them is the image of God. God intended Man for that great honour. He said, Let us make man in our image, after our likeness; that is the divine thought; and now He is occupied with Adam and He plants the garden and places him in the garden. 

    Then it is said that out of the ground Jehovah Elohim made every tree grow that is pleasant to the sight, and good for food. That is a question of providing for Adam; the sight would be Adams sight, and the eater of the food would be Adam. Jehovah Elohim (the compound name is used indicating that He is entering into close contact with Adam) is going to provide for him and care for him, and if any need arises in Adams history, Jehovah Elohim will see to it that it is met. Sin had not yet come in; so there is no need to use the word legitimate, because everything, so far, was perfect. 

    Now, applying this to the christian, it is that he is taken up potentially, and the work is to proceed in his formation and development, so that he may meet the divine needs, for God has needs in His affections. And so the believer is taken up by God for His pleasure. The first epistle to the Corinthians regards the saints as called  called saints. That does not means that saints is their title; it means that God has called them, so that they are available to Him. That epistle develops this great thought of divine care for believers, and how we have been called into the fellowship of Gods Son. God has thought of you long ago, long before you had any existence at all: Whom he has predestinated, these also he has called; and whom he has called, these also he has justified. But I am speaking of the calling, and that He foreknew you before He called you. That means that God in His long outlook, back in the countless millenniums of time, or even before time, saw you as you are, born of Him. He has wrought in you now by the Spirit and you have moved on spiritual lines, however little, however feeble, however vague it may be. God sees the whole matter of your history until you are to be established in an unchangeable blessing in eternity. He foreknew you; He foreknew me. Paul says of the Lord that He loved me and gave himself for me. That would mean that the Lord had seen Paul in His divine outlook, not as he was, an insolent, overbearing man, and a murderer. In that state there was no attraction in him for the Lord to give Himself for him. It was as wrought upon by God that Paul became lovable to Christ. But he says, He loved me. There was something to love; something which the Lord foreknew; and so great was the love begotten in the heart of Christ for Paul that He gave Himself for him. 

    Now it should touch our hearts to know that the Lord gave Himself for us because He knew us, not in naughtiness, not in self-will, not in stiffneckedness, but in lovableness; and the point now is to reach that in some concrete way. We are told that the wind blows where it will, and thou hearest its voice, but knowest not whence it comes and where it goes, thus is every one that is born of the Spirit. It is a sovereign matter and has in mind the securing of the believer already known in the divine way. All that is of divine purpose is according to what is lovable. God is going to surround Himself with lovable persons, and their lovableness involves formation. It involves breath, too; that is, the Spirit in us. God has taken us on, knowing us from the beginning, so that He might reach the end He had in mind for us. 

    Now it is the man whom Jehovah Elohim had formed that He placed in the garden, according to Genesis 2: 8. Our first blessing does not involve responsibility on our part, in the sense that it is based upon the work of Christ  not our works. A young believer is not blessed on the side of responsibility, exactly, but he is given to understand there is such a thing as that. So the tree of the knowledge of good and evil is just said to be there, but the stress is laid on the tree that is pleasing to the eye and good for food. That is what you need  what is pleasurable to the eye and what is good for food; and God puts us where that is available. He has put the tree of the knowledge of good and evil there, but He does not say anything about the responsibility not to eat of it as yet, or the penalty attached to eating it. It is rather that the environment provides a great source of wealth that is enough to overwhelm you; if you have been brought into any need, this is to meet it. The potential richness and the actual riches are overwhelming if we are ready to go in for them. From Gods side they are overwhelming. 

    And so the river is said to water the garden; and then it flows out from the garden, where Man was. And that is where you and I are. It does not say the river is for Man, but it indicates that it is an immense idea as to what is good and refreshing and enriching. So that you are to be kept in the new sphere into which you have been introduced through the gospel, because it is not only the gospel of salvation; it is the gospel of blessing. We are brought into the blessing that God has prepared for us. But when the river is mentioned as becoming four main streams or heads  for that is the word used  then Adam is placed under responsibility; that is, God would have us first to understand that He has brought us into blessing of extreme delightfulness where nothing at all is omitted that we need. There is a source of refreshment; an unending source of riches, for the gold of that land is good; there is bdellium and the onyx stone; there are great potentialities of wealth, and it is all infinite in this realm. 

    Now in verse 15 we are told that Jehovah Elohim took Man, and put him into the garden of Eden to till and to guard it. That is the next thing; that it is not all pleasure, it is not all gratification and enjoyment. God would say, now, There is work to be done; there is the tilling of the garden and there is the guarding of the garden. There is no mention here of the sweat of the face. That is said later, when sin came in, but not here. It is, so to say, a gentlemans life. You will understand what I mean. God is setting up man with plenty; with everything that is pleasant to the eye and good for food; beautiful landscape; nothing wanting to please him so far as his needs go. We are not yet told that he needs a companion; we will hear of that later. The young people do need companions, and they need holy 

    companions, because you will surely become like your companions, and God is going to say, right here in this chapter, that He has the idea of companionship in mind for you. But in the meantime it is a question of what your life is in the new order of things. 

    So that God has called us into the fellowship of His Son. That is what we are told in 1 Corinthians 1: 9. It is a question of calling; not yet to heaven  that is more Colossians, Ephesians and Philippians. But in Corinthians we are called into the fellowship of Gods Son. And every young person here should begin to look around and see what he has been brought into, and begin to enjoy and partake of the trees. And God would now press upon him that there is the tree of the knowledge of good and evil, and He commands in regard of that. This is the first time we have a commandment in Scripture. So that if you have begun to look around, with spiritual vision to see what beautiful trees there are, and what food there is, and what a river there is, and what potential wealth there is, you are now to take on responsibility. What I observe with young people is a great lack of acceptance of responsibility to till and to guard the garden that they have been brought into. It is not only that they should not bring anything damaging into the garden  or the local assembly, for that is what is in mind  but they should see that others do not do it. If you are loyal to the fellowship you will not fail to tell of any secret damaging root of evil that is being allowed. That is the guarding. There is the tilling and the guarding. You begin to see that you are wonderfully provided for, and you put your hand out to do something, and that something is to till and to guard the garden. Tilling is not arduous labour; there is no sweat, as I said before. God comes into the garden in the cool of the day, meaning that Adam would be free at that time of the day for a divine visitation. These are beautiful thoughts, because the God that we have to do with is the God that did all these things for Adam. And He is doing them for us; He had us in mind. He would as much as say, You young people will understand that I am not only enlightening you, but I have made a wonderful environment for you, and I am now just seeking to get you to take on a little responsibility. And that is to be in the way of tilling the garden; doing what you can to help the brethren so that there should be fruit to God. And also, you are to guard the position that there should be no evil root in your own heart, practised in secret or cherished in the mind, which will defile, and that you will not condone it in any other person either. You are guarding the position, because Satan will come in if you do not. The record of how the serpent came in is in the next chapter. 

    In the first epistle to the Corinthians we have all this that I have been speaking about. There is the calling into the fellowship of Gods Son. Think of the magnitude of that! God is faithful, by whom ye have been called into the fellowship of his Son Jesus Christ our Lord. But then there is a commandment. The whole first epistle to the Corinthians is a commandment, and so you get the word commanded in this second allusion to Adams position in the garden. He is under commandment; later, Jehovahs commandment is called a covenant, and the thought of the covenant attaches to every believer who has part in the fellowship in the assembly. Now, as it were, God said to Adam, All this I have done for you; I have set you up in My own image and surrounded you with a most attractive environment; there is the river, an infinite source of supply in the garden; and now I have placed you here just to look after things, to guard the position and to till the land. There is no need for ploughing or harrowing or heavy work; it is just a simple matter of tilling. There may have been some digging, but the word is not used; there is no idea of the sweat of the face, which comes in later. It is God making the position attractive to us, and then He would say, Not only have I done this for you, but I want to draw near to you, to establish Myself in your heart; I want you to be in covenant with Me; I want the position consolidated so that you will have a conscience in regard of any movements of yours that may violate this contract. 

    You might think God is becoming more severe. But He would tell you that He likes you so well that He wants the bond sealed, and it is not to be violated. He does not wish it said of you, That young man has transgressed the covenant. He does not want to have to say that of any of us. He does not want to make any historical allusions to our naughty ways; God wishes to set us up as men, able to keep a covenant, as it were. He wants to have us near to Him and have us under the bond of covenant. It is the perfect law of liberty, because we are surrounded with everything that is delightful; and it should be delightfully attractive to us to be in bond with the God who is so good to us, as I may say, who has given Jesus for us. 

    Well, this is only the fringe of things; it is what God does for the believer. He impresses on us what He has done for us, as He said to His people Israel: Ye have seen what I have done to the Egyptians, and how I have borne you on eagles wings and brought you to myself, Exodus 19: 4. He wants to draw us into covenant with Him, to have a people near to Him, and to make a nation of priests. These were the thoughts He expressed, to Israel, and He would bring us near, too. And He would enter into covenant with us to place us under responsibility not to violate the position. So that we are in a position of covenant; we are set up in relation to God, and God would be severe as to this matter. He commanded Adam, and said to him, Of the tree of the knowledge of good and evil, thou shalt not eat of it; for in the day that thou eatest of it thou shalt certainly die. The time had come for God to be very definite with Adam, and so with us. Dear brethren, we would appeal to the youth as to definiteness. The winds are blowing hard, the storms and the floods are rising, and we had better get our houses built on a rock, which would mean we are to judge all the things that are negative to what we have here. God is rightly severe about this matter of good and evil. It is a crucial matter, and it is imperative that I be exercised about it, for there is penalty attaching to disobedience. 

    But I go on to verse 18: And Jehovah Elohim said, It is not good that Man should be alone. Now we have come to a very interesting matter  a marital matter. Whether in dealing with it spiritually or literally. God would say, I am thinking of you and I can think for you better than you can think for yourself in this matter. He says, It is not good that Man should be alone. It is very touching that God should think of us as He thought for Adam. Whether Adam had indicated in some way that he had a pressing need in his heart, we cannot say. But what is presented here is that God had taken account of the need in Adams heart, that in spite of this wonderful environment he was still wanting; and it was not good for him to be in that condition. God was thinking of him in that way. This would all be accentuated as it applies to a believer. We are to make our requests known unto God; not simply to speak of them, but to make them known to Him. He is ready to take cognizance of what we say, Be careful about nothing; but in everything, by prayer and supplication with thanksgiving, let your requests be made known to God, Philippians 4: 6. He is ready to take account of the prayers and desires of your heart. But He would have us know that He was thinking of that Himself. You will find that God has always thought for you. How wise to let God think for you! 

    Now the time has come to bring up this marital question, and every believer is to come to this point, though many have never come to it. There are places where brothers and sisters break bread together, but if the marital thought is not in prospect, such meetings come short; they are questionable. Why not make way for marital relations? We are to be married to another, who has been raised up from among the dead, in order that we might bear fruit to God, Romans 7: 4. That is something that should come into your heart. As believers we are said to be married to Another who has been raised from the dead. We are not said to be raised from the dead in Romans. We are here in flesh and blood condition, and that is where this matter of marital relations comes in. It is that we may bring forth fruit to God. I touch on that so that the young people may have some thought of what is in the mind of God for them, and think that they are to be companions of the Christ. We are in need of that. Of course, no one should think of literal marriage in relation to Christ. Marriage to Christ is not literal marriage. But if I do not know what it is to be married to Christ, how can I understand what it is to be married according to God? The passage shows how God is thinking of us first, and then thinking for us. He is attracted by His own work in you; He loves you; but He sees the dangers; and now He would say, It is not good that you should be alone. 

    The next thing is wisdom. Once you reach the marital attitude in christian experience, the question arises as to what wisdom you have. So that, first of all, God is thinking for Adam, that it is not good that he should be alone, but first He tests him to see if he can name things. If you are going to have a husband, or a wife, as the case may be, you should be able to name him, or her; and choose the right name. It is remarkable that God brings up this matter Himself. He saw that Adam was in a state that was not complete, but before proceeding in the matter He would see if Adam was able to name things. How often we are deceived and put the wrong names on things. It is most important, in relation to marriage, that I name things aright. If it is to be in the Lord, then I must consider what the person is. Can I name what is in the person? 

    Well, Adam is tested by an animal. It is a form of life. God has formed that creature and it is to be named; and God brings it to Adam. Now, in doing so, God is testing him out to see if he is equal to the new relation which He has in mind for him. Well, can he name the animals? He has already said of Adam that it is not good for him to be alone. All these creatures refer to certain features of life in christians. Animals are used throughout the Scriptures to represent features of life in men and women. And Adam was able to name each one. And, as I said, this matter is raised before the marital matter is raised. The same is true of the fellowship, I should be able to name the evidences of life; I should not be deceived; for many are deceived and lose their way because of inability to name things or persons. But with Adam, God would say, I am not going to allow things to be spoiled. I will see if Adam is likely to link up with one of the lower creatures. Think of linking up with a monkey or a giraffe! Adam was wise enough to avoid that. The names which he gave illustrate the various features found in persons. Think of persons who grovel in the earth and never look up to God! Think of a believer marrying such an one! The Lord healed a woman who was bowed down for eighteen years. Satan had bound her. She could not lift herself up. The Lord named her condition. Satan had done it. 

    Well, Adam saw that there was nothing to answer to his mind and affections in the lower creation. His mind repelled any such thought as that. It says that he found no helpmate, his like. It was Adams own decision. God knew the condition well enough, but Adam decided the answer; he found no helpmate his like. The book of Job tells us how noble some of these creatures are, but Adam would say that none of those creatures was his like. 

    Adam was qualified now for the divine thought. Whether in natural marriage or spiritual, it is a question of headship, of naming things, of calling persons according to what they are. So that now God can provide what Adam needs; he has shown his qualifications, that he can marry intelligently and that he can marry the object of his affections  one that is like him. That is the position, and God would work the matter out. What a transaction it was! God was thinking of Adam! And He is thinking of believers; every moment He is thinking of you and for you, to provide for the needs of your souls, so that you might be satisfied. You should not go off after the animals or wander about to gratify yourself. Think of God taking measures to meet your needs! He caused Adam to go to sleep. Think of the blessed God causing a man to go to sleep  a deep sleep such as would dull every sensibility in his being, so that He should bring into being what Adam needed. And so He brings a woman forward. 

    Well, I need not enlarge further upon this, but it is said that God brought the woman to the man, as much as to say that He would go the full length for you in providing for you, potentially; not bringing this creature out of the man and then letting him find her, but he brought the woman to the man. He is still testing him as to whether this new institution is to be in intelligence. He knows what appeals to our intelligence. God is in this marital relation, whether it is spiritual or literal, it is to be a matter of intelligence, otherwise you will have darkness; you will have sorrow untold. 

    God does not say one word to Adam, but Adam sees the creature and he says, This time it is bone of my bones and flesh of my flesh. It is the rounding out of the position from the divine side, and Adam is unmistakably intelligent as to what he is doing. He sees all things clearly. So he said, This time it is bone of my bones  that is in contrast to the bones of the lower creatures  it is now bone of his bones, flesh of his flesh; this shall be called Woman, because this was taken out of a man. The whole position is rounded out in intelligence, so that from the divine side, at least, there is a pattern and type; there is no room for the devil to come in. The sequel shows that the moral side had to be dealt with, but so far the position is rounded out, I am speaking of it, now, as to how the believers position is filled out. You are in a wonderful circle and God is providing for every need of your soul; He sets you up in intelligence, and He is asking you to name that brother and that sister. What do you think of them? And so the apostle Paul says to the Corinthians, I speak as to intelligent persons. The position is not rounded out until we come to that; it is in that connection that we come into the marital relations, that we are intelligent persons and we know what we are to do. The Lords supper is the bond of all that. Before you get the truth of the Supper developed the apostle says, I speak as to intelligent persons, do ye judge what I say. You are not a critic, but at the same time you can name the evidences of life, and you can say, I am brought into a wonderful circle. That is really what happened when Eve was brought to Adam, I am brought into the joys of family life in the christian circle; it is the rounding out of the whole position, which involves that I am brought into Ephesian conditions, heavenly, spiritual conditions in the heavenlies in Christ. What is there equal to it? Nothing! We have the very best that God can devise for us, and we are set in heaven with companions that we can love; and they can love us. 

  
    RIVERS AND THEIR SOURCES (JT 87)

    Genesis 2: 10 - 12; Revelation 22: 1, 2; Ezekiel 47: 1 - 8

    I wish to speak about river sources and about rivers themselves, but particularly of their sources. Rivers in Scripture are typical of influences, and hence the importance of enquiring into their sources, as to whether the influences are good or otherwise. There are many powers of influence in the world, especially such as run through educational institutions. These institutions are sources, ancient and renowned, and thus they are more likely to be influential for men generally. Women are more sentimental, and sentiment needs persons of educational bent to think and speak on that line. Those who read ancient writings called the classics would be ashamed to be found ignorant of them in society, for these matters are largely the theme of social gatherings of a certain class. Then there are other sources from which corrupting things issue, the whole world being corrupted from them; there are such centres in this continent and in Europe. So it is well to have these thoughts before us, specially in relation to our young, that we may be on our guard as to whence these influences come. 

    God furnishes us with these three rivers in Scripture: the first is in the beginning, the second in the end and the third in the middle. Other rivers are mentioned, but not so much their sources. The river of God, it says, is full of water. We are safe in drinking there; but these three given in the passages read have sources, and the first stands in relation to what is regarded as a privileged place. All the creation of God was a privileged place. We read of one who had fallen being in the garden of God, hence we know it was invaded by evil, but it is not presented thus in this scripture, which speaks of the primary condition of things coming from the hands of a loving and beneficent Creator. In six days He made the heavens and the earth, and created certain things, among which was man. His supreme handiwork, figure of Him that was to come; and in view of the end before Him, Jehovah Elohim, as it says, planted a garden in Eden eastward. So He was the first landscape Gardener; one speaks reverently in using that appellation; it is a profession that is honourable, and the basis is the earth. The earth is the Lords, we read, and the fulness thereof. Fulness includes the garden, what may be developed out of any part of it; the development is the fulness. It was planted eastward, and this implies hope, God dealing in such a way as to inspire hope in man, for we are to end gloriously. Then it says, And there put Man whom he had formed. It does not say the one created, but the one formed, an additional thought to creation, involving beauty, skill and symmetry. The divine fiat is conveyed in the words, He spoke, and it was done; he commanded, and it stood fast. Further, in Proverbs 8, wisdom says, When he prepared the heavens I was there, and I was daily his delight, rejoicing always before him; rejoicing in the habitable part of his earth, and my delights were with the sons of men. Wisdom is a quality, personified. If Christ is called wisdom, it is in a very relative sense. It refers to a quality in the sense of skill employed by God as He operated; so here man is formed. This is the supreme thought of God in the creation, for man is a figure of Him that was to come  He created everything, even Adam  it was Jesus. As it says in John 1: 3, All things received being through him, and without him not one thing received being which has received being. The inscrutableness of Christs Person enters into it, and as built up on these lines we become worshippers. 

    God planted a garden. That was skill; then He put in the man that He had formed. How God would look down on what His own skill had formed and on that being that He had set there! He had said in Genesis 1, Let us make man in our image, after our likeness ... and it adds, God created Man. So man was there first, though not at his best as alone. Eve was to come in as his fulness, there was the building of the woman which contemplates skill. 

    These things are all intended to tax our minds, our renewed minds, as we so tend to group things together under one head. God does this, too, but He does not fail to open the thing up to make it clear. That is the position here, we are to receive impressions from the way the Spirit of God speaks of things, from the mode of phraseology employed. 

    Now it is said, A river went out of Eden. It describes a spontaneous movement, and spiritually that is so. Spontaneity is the antitypical thing, alluding to the Holy Spirit come down, sent down, we may say, yet as here moving of Himself  it is the essence of christianity to understand this  then the thought was to water the garden. Refreshment was in view, for as yet no rain had been spoken of in Scripture. Water is spoken of very early in the Word, plenty of it, too, and the garden must be watered; Gods handiwork must be refreshed. The source of the river is Eden, meaning the very best possible environment. As it says of the Spirit, this thought of environment being transferred to christianity, Who goes forth from with the Father. The Holy Spirit is viewed as subservient to the Father and the Son, but the environment is with the Father. He has come out from such a source, though with us and in us. He is a Person distinctly by Himself, but He proceeds from with the Father. Think of the Son being down here, think of the holy converse that took place as heaven was opened. 

    A voice from heaven came, This is my beloved Son, in whom I have found my delight. Think of the environment that the voice emanated from  the Lord spoken to, and of, then the Spirit coming out, speaking of the greatest things, from such an environment and active in regard of Christ here below. You get the first mention of the Spirit in Genesis 1: 2, where it says, The Spirit of God was hovering, or brooding, over the face of the waters. It meant He was there. Now Christ is here. Think of the stimulation afforded Deity by the Son in His position here below, the Spirit having part in it; no brooding of anxiety now, but coming on Christ in the form of a dove and abiding on Him. What thoughts enter into this, as our minds are enlarged to apprehend Christ here, and the Spirit in relation to Him, proceeding from with the Father. 

    Then we read that this river in Eden was parted from thence, and became four main streams. Redemption having been accomplished, we have the idea at Pentecost of parting  parted tongues, the meaning being that henceforth language is no barrier in the testimony of God. Then this river becomes four heads, the testimony is to be carried east and west, north and south. There are four heads and four governing thoughts, it speaks of the operations of the Spirit under these principles. Everything is definite; what results we ought to have! We do not get all the details, but enough to convey the impression that each head implies a lot in the way of results. Pison gives these particularly, so no doubt the other three also. The first is gold. The antitype is a matter of great interest, whether dispensational, or viewed as in the different ministries the Lord gave from heaven, as through Paul, there is a distinct river under distinct control. If Peter ministers, or any other, there must be control. A great difficulty is want of control, partisanship breeds where it is not present. Spiritual leadership means the withering up of all party feeling. With these streams there is one great governing idea, but each is functioning by itself, though in a sense not by itself. Thus each gathering among us is self-contained, yet not independent. Elders were to be chosen in each assembly, meaning each was to stand on its own feet, and yet eldership is there, and the assemblies are thus kept in right channels, and moving in the unity of the Spirit. Christ has gone above all heavens and has given gifts to men, pastors and teachers are one, they are not independent of each other or antagonistic; so there is unity, but the spirit of control in each subdivision. Each moves in relation to the whole, but stands upon its own feet realising the one faith. 

    Now this source is to have wonderful results. Gold is the first thing mentioned; it is the prime thought, speaking of the representation of God. The bdellium, a fragrant thing, and onyx stone, precious, reminding us that numbers are not everything in our gatherings; we want quality in the numbers. So we see how the river is brought in primarily, and then how it branches out into the other streams. 

    When we come to Revelation, we find the throne of God is the source. A river of water of life ... going out of the throne of God and of the Lamb. Let us not omit the Lamb. It is an economy thought, that is, God is one great glorious thought, and the Lamb another. Ones mind reverts to David and Solomon on the throne together. As David is about to die, we find the father and son on the throne together, and there is a wonderful development in the thoughts relating to the service of God. If you read 1 Chronicles 23, inclusive of what follows, you discover that it is the richest of all the historical writings, and it all flows out of a father and a son being on the throne together. There is the vast experience of David combined with the lovely character of Solomon  his young and tender son, an only one in the sight of my mother, and a son unto my father, as we have in Proverbs. In no position do these relationships shine out more than when Solomon was king jointly with his father; how affectionately and reverentially he would sit side by side with David! In the last chapter of 1 Chronicles, he is spoken of as sitting on the throne of Jehovah. 

    Such is the mediatorial state of things, the deity of Christ maintained, yet in subjection. So now you have the throne of God and of the Lamb. In view of all that is said, one is impressed with the necessity of a throne. God and the Lamb are there in the city. Think of the influence of a Lamb, a suffering Ruler, now on the throne. Presently He will wield a rod of iron, but as a Shepherd, He never loses His character of grace and consideration. Then, following on the river going out of the throne of God and of the Lamb, it says, In the midst of its street, and of the river, on this side and on that side, the tree of life, producing twelve fruits, in each month yielding its fruit; and the leaves of the tree for healing of the nations. The tree of life is Christ but not on the throne. The latter denotes authority, but the tree of life is subservient to need, we can get at it anywhere  on either side  and it bears twelve manner of fruits. Let us open the door to Christ in this way; it is a, great unifying thought. Partisan feelings wither us up, making too much of some, and not enough of others. Here there is a variety of fruits, every month has its own fruit. See what a thought this is as applied to us. Then there is virtue even in the very leaves, speaking of what we are as coming to the meeting room and in it. The leaves shed their healing in the street of the city, at a mans shop or workplace. The principle is that the leaves have a virtue, what we call profession, in our public capacity. It is what I am in my business or walk of life, how I affect people under me or over me. You go where a godly man is, and you find something there that has virtue. I could cite countries affected by the profession of christianity. I could cite remarks in this connection made by those not christians. In some of the biggest cities of the world, bad as they are, there is some good influence, and that arises from the saints. God is looking for this, and He is afforded more room in a city affected in this way. I have observed these things. One looks for the effect of virtue existing in professors of christianity. The captain of a ship, if a christian, affects the whole ship. A brother we all know, who is the head of a business, affects the whole business. God is thinking of public virtue, and I ought to think of it in my ways. I am indicating what christianity is. 

    Now in Ezekiel we have not simply the source of the river, but its relation to the house of God. In Revelation you have the thought of a city and kingdom and a river and the tree of life accessible from all directions with a great variety of fruit and leaves efficacious for healing. But here you have the house and waters issuing from it eastward, pointing our minds to the scene of hope, the coming in of Christ as the Daystar or Sun. This river is seen in a small way because the house, or those who form it, consists of a little flock. The prophet here sees waters come down from the right side, but a river is in mind and it is wonderful how quickly it increases. When Paul got the Spirit how rapidly things increased on that line, as scope was given. The Spirit of God soon showed that a river was there. How quickly the apostle comes to an ordered state of things! He links himself with the brethren in Jerusalem, and then the river flows, and flows and flows. So here, after the depths were ascertained, we come to a river that could not be passed through; it could not, the prophet says. Then he is brought back to the bank, and trees were on each side. As we follow the increase, beginning with the waters issuing forth, and then the river going out toward the east, how our hearts are filled with hope, and we go forward with courage; dolefulness has no place there. Then there is this measuring man reaching into infinitude; and in such an environment. Then men in principle come to light, not one man merely to hold everything in his own hands. Paul found a lot of men around him. He was wonderful, but there were others. See the list of names of those who waited for him at Troas. Why are they given? They are all round Paul, so it says, We being assembled to break bread, they are all dignified men. You might not have seen that at the beginning if you met Paul, but they have grown up around him. As there is the full acknowledgment of the Spirit of God you come to infinitude, and you say, There must be more results than one. The gifts are numerous and of great variety. So, in order that Ezekiel should not miss this, he is asked, Son of man, hast thou seen this? and he is brought back to see trees, very many on the one side and on the other. It is very interesting. We are not told what trees they were, but all drew from that river and Ezekiel might have missed them. We are all the product of that river, drawing our sap from the same root. At first Ezekiel appears not to have seen them; they were not like Simon Magus who would advertise himself, they had to be shown to him. These trees grow there, they do not show themselves, so to speak. When Peters converts said, Men and brethren, what shall we do? they were recognising the trees  not only Peter, though the others evidently did not say a word. A certain character distinguished these persons, healing was there and the work of God went on, as suggested here. 

  
    FEATURES OF DIVINE INFLUENCE (JT 90)

    Ezekiel 47: 1 - 5; Revelation 22: 1, 2, Genesis 2: 10; Psalm 46: 4

    What is exercising me at the present time, and has been during the day, is the thought of influence; and I have selected these four scriptures, in each of which reference is made to a river, believing that the idea of a river in Scripture is largely that of influence. Other features stand connected with it, for a river is a resource, particularly the Nile, which may be regarded as typical of human resource and influence. It is alluded to in Scripture from that point of view. Pharaoh, king of Egypt, is spoken of as lying in the midst of his rivers, which saith, My river is mine own, and I made it for myself, Ezekiel 29:3. The Nile stands out therefore as typical of human resource and influence. The very existence of Egypt as a country depends on it. But the Nile is not the only river which may be regarded as the representative of the world in its resource and influence. Indeed, in the book of Revelation, the special judgment of God is poured out upon the rivers of the world and the fountains of water; meaning those influences by which men are darkened, by which the light of God is excluded from their minds, by which men are maintained in independence of God. The world depends on them. The great centres of education, the great sources of thought, these come in for the severest of the vials of divine wrath; and they exist, beloved friends, at the present moment as never before. Whether in large volume as represented in the Nile, Amazon, or Mississippi, or in the smallest streams in distant and comparatively unknown parts of the earth, the same dire influence is at work to shut out from the minds of men the light of God, the light of His love. 

    I want to occupy you, by the Lords help, with what is positively of God in the way of resource and influence. I want to dwell on these four scriptures as containing four features of this positive divine influence that is operative at the present time, and has been operative for well nigh twenty centuries in this world. I want to dwell on the book of Ezekiel first, because it connects what I have been speaking of with the death of the Lord Jesus Christ. No influence can be beneficial, can be pure, can be life-giving, can be edifying, save that which begins with the death of Christ, and I want to show that all that is good, all that is beneficial, all that is life  giving, must come that way. And so the Holy Spirit occupies us in this passage in chapter 47 with the setting, as I may say, the geographical setting, of the source whence this river issues. I want you to follow, as Ezekiel followed the man with the measuring line; for to understand Ezekiel, particularly the closing chapters, we have to keep our eye on him. We have to be shown, in other words; and God is showing. He is constantly showing us things, and it is of the greatest importance, that every christian should have a right understanding of the setting of the source of this simple type, this river. 

    He says, as you will observe, And he brought me back to the door of the house. Now the idea of the house of God should not be beyond the simplest believer. There are many things about it that you may not be acquainted with, but you certainly, as a believer in Christ, should know something about the door. If you are in the fellowship of Gods people you certainly should know something about the door. So he says, And he brought me back to the door of the house; and behold, waters issued out from under the threshold of the house eastward. Now you may have been occupied with the Lords people, having some knowledge that they are the house of God, for they are. That is to say, they are the house of God as indwelt by the Holy Spirit. It does not refer to them as merely professors of Christ. It refers to them, of course, as professors, but it refers to them as having the Spirit. No one is in the house of God save as he has the Spirit, and every one who has the Spirit is in the house of God. He may not know his place in it, but he is in it from the divine side as possessed of the Spirit of God. 

    Now I want to occupy you with the setting of this house. As I said, you may have been occupied with the saints and perhaps have found things to complain of, but there is nothing to complain of as the man with the measuring line leads you to the door and shows you water issuing from the house. We have not here, therefore, the house as the subject of discipline, for judgment is to begin at it, we are told. A very solemn thing indeed! Not that anyone truly of the house shall come under judgment, but judgment begins there, and as Peter says, if first from us, what shall be the end of ... the impious and the sinner? 1 Peter 4:17,18. Where shall he appear? So that the Holy Spirit is not occupying us here with the house from that point of view. He is occupying us with it as the source, as it were, of this river; and He goes on to tell us, For the front of the house was eastward. I am dwelling on this because I am impressed with the importance of it, that every believer here should understand the setting of the house. It is toward the east. Now the east points to Christ. It refers to the coming of the Lord, the Sun of righteousness. And so at the outset, as the Holy Spirit came down from heaven and filled the house with His sound and with His presence, every heart was turned toward Christ. Were you to visit that company in Jerusalem you would not find any one there occupied with worldly affairs. Every heart was turned toward Christ; the whole company was turned toward Christ. The outlook was Christ, and the coming of the Lord as the day  spring from on high. As Peter exhorted the disciples later, until the day dawn and the morning star arise in your hearts, 2 Peter 1:19. That was the outlook. If you look abroad at christendom today, is that the outlook? Not at all. The idea of the coming of the Lord is well  nigh lost. There are those who hold the teaching of it as a mere doctrine; others there are, thank God, who hold it as a blessed hope, but the great mass of nominal believers today has given it up. They are not looking toward the east. They have turned right about, as it were; they are looking toward the west. What hope have they? None. The west is the point of the compass which is without hope. It is the going down of the sun. It is the ending of things, and if you analyse the writings and speakings of the leaders of nominal christians you will find that they have no such hope before them. They are not looking toward the east, and hence there are other influences that are issuing forth from them. 

    Well, you will find further, And the waters came down from under, from the right side of the house, south of the altar. And he brought me out by the way of the gate northward, and led me round outside unto the outer gate towards the gate that looketh eastward; and behold, waters ran out on the right side. Now what I want to point out next is this movement northward. It has in view that we should be humble. It is the aspect of judgment. Whilst the coming in of the Holy Spirit into the assembly was the great result of the occupation of the saints with the coming of the Lord, whilst that was the immediate result, the danger of getting away from that was ever present, and it was not long before there was a bearing away from it and a forgetting of the sufferings of Christ. Ah! beloved friends, we need to have the sufferings of Christ constantly in view. All that bitter wind from the north involving the judgment of God came upon Him! There could be no river issuing from the house apart from that. 

    And then the altar. The water issues, it says, from the right side of the house, south of the altar. Having in mind the sufferings of Christ, keeping that steadily in view, we can take in something of the south and the right side. But so sure as the north is forgotten, so sure as the altar is overlooked, we shall weaken and the idea of the south and of the right side of the house must disappear. But all these features were there at Pentecost according to Acts 2. The sufferings of Christ were present. The Lord had appeared to His disciples, as it says, after he had suffered, Acts 1:3. He came in amongst them. After He suffered He was present in their midst with the tokens of His sufferings. And then Peter, in his address, calls attention to His death. It was emphasised. There could be no issuing forth of that mighty influence, of that mighty power, the Spirit of God, and the grace of God, and the love of God, carried forth upon that current, without the sufferings of Christ. 

    And then, the right side. The south side, I apprehend, is the favour of God. As the north points to the judgment of God, so the south points to His favour. The favour of God shone upon that scene, as it never shone upon a scene before. His countenance was lifted up upon them and the river issued forth. The right side, as I apprehend, points to the energy that marked them. The whole heart and soul of the saints were thrown into the movement. There were no half  hearted measures in those days. There was no forsaking of the assembling of themselves together. The heart and soul of the people were one, and it was thrown into the movement. It was, as it were, the right hand of power; the very best from heaven was exercised for the benefit of man. Such beloved friends, is the Holy Spirits anticipative description of Pentecost and what followed it. No doubt this prophecy will have its more literal fulfilment in connection with Israel in a coming day; but, as I have been saying, it has a present bearing, as almost all Scripture has. And now, what I would say to everyone here is that all this that the Holy Spirit shows here is presented to us as the expression of divine abundance. Thus let no one say that what is in the house is not sufficient. We began with the source. God takes us to the source of things, and we traverse the river downward, so to speak, from its source, and what you find is that the further you are taken, the further you progress in that way, the more ample you find the supply. We begin with waters to the ankles, then to the knees, then to the loins, and finally a river to swim in, that could not be passed through. Let no one talk of the poverty of the house of God. Those of us who know what it means know its wealth. We know its fulness. We know the more we understand it, the deeper, the more extensive, the more magnificent it is. God in it, beloved friends, satisfies the desire of every living thing. Every living thing lives in it, as the passage goes on to show. All outside of it is death. What a wonderful thing to be in it! To be swimming in it, and thus in the very midst of its fructifying power! The world is left behind for ever as you prove the extent of this wonderful influence. And what I allude to is the Holy Spirit come down from heaven, but not only the Holy Spirit but the grace of God, the love of God, and, I may say, the love of the brethren. All these things were carried forward by the power of the Spirit for men. There was never an influence like that in the world, and it remains here. I want the youngest christian to get hold of it and to see that he has something greater than the world. 

    Now I proceed to Revelation to show you the same thing but from the standpoint of the government of God. The river this time does not issue from beneath or from the south side of the altar. Nor indeed is it said to issue from the house at all. It is from the throne of God and the Lamb. We christians respect government as it is in this world. We pray for those in authority, but we well know the influences that are at work. We know that none of them can be represented by the river of water of life, bright as crystal. We know what lies behind governments; selfish motives often govern the politicians. The end of government is to preserve order and promote the well  being of the people, but the underlying element of selfishness and ambition remains. And so we are directed to the perfect, pure river of the water of life issuing from the throne of God and of the Lamb. 

    The Lamb is the suffering Christ as He is known today, but He has a throne, and from that throne issues forth the river of the water of life. It is, as said, clear as crystal, so that in the government of God amongst us (and it is directly amongst His people) everything is transparent. There are no dark parts, no secret counsels; things are open. The mainspring of everything is love. Every one is made to feel that the very best is being done for him, and there are no preferences; preferences are most baneful. We read also of the street, one street. There are no special classes. The government of God knows none; it recognises, beloved friends, only the saints of God. There is just one street; we are all on the same footing from this point of view. I am speaking not of the indirect government of God, which takes account of different positions in this world. I am speaking of the direct government of God which goes on in the house of God. There is only one fellowship, as I may say; one Spirit, one hope of our calling, one body, one Lord, one faith, one baptism. There are no special classes provided for, no reserved spots here; as in the city, so here there is but one street. And in the midst of the street, on either side of the river, available to everybody, is the tree of life bearing twelve manner of fruits, each in its month. Think of the variety! Think of the government of God issuing and culminating in this variety of fruits! There is nothing harsh about this government. As submitting to it you are fruitful. Then in the profession of the saints, that is to say, the leaves of the tree of life, there is healing power. Now it is not so where there is no life, where there is no fruit. You all remember how the fig tree was cursed. It had leaves but no fruit, a type of christendom at the present day. There are leaves, but there is no fruit, and no healing of the nations in their leaves. Look at the League of Nations, an endeavour to get things right. But is it getting things right? Christianity in a way is brought into it; all that is best in the world is taxed to make it a success. I am not decrying it. It is not my business to decry what represents government, but to call attention to the futility of mere profession. What can it do for the nations? Look at this fruit, look at this tree; the very leaves, it says, are for the healing of the nations. The very profession of true believers has healing in it. What a wonderful position christians occupy! This passage, of course, looks on to the millennial world, but the features present are here now by the Spirit in the assembly. 

    Now I go on to Genesis 2, to show you another feature of this divine influence, for the Scriptures are one, beloved friends; whether of the Old Testament or the New, it is the same thing. It is the word of God. And what I dwell upon now is this mighty influence is issuing forth from the place of supreme privilege. A river, it says, went out of Eden, to water the garden. That was the function of this stream of God. The best spot on earth was that which He had just planted for Adam, containing every tree that was good for food and pleasant to the eyes; it was planted by the hand of God. I like to think of God planting. Is it far away from us? Not at all. It refers to christians. Every plant, says the Lord, which my heavenly Father has not planted shall be rooted up, Matthew 15:13. All that He Himself has planted shall stand. His own hands have done it, He has set us in perfect wisdom in relation to the place of privilege. And now He says, Here is something to water you, the refreshment of heaven. The river went out of Eden, the place of delights, to water that spot, the brightest spot on earth. And from thence, it says, it was parted, and became four main streams. 

    I want to show you in a few words that this influence is universal. The more we understand Colossians and Ephesians the more universal we shall be. We have already, as understanding these epistles, come under the mighty power of this river. It is the Spirit of God coming from heaven to refresh the saints, to maintain the saints in the full light of their calling. How few of us are in the full light of our calling! And why? Because of not understanding the provision of this river. It was to water the garden. It is the Spirit of God giving us understanding which is brought out in the epistle to the Ephesians. The Holy Spirit is only mentioned once in the epistle to the Colossians, which is significant, because He is occupying them with His own work, what He effects. He has quickened us together with Christ, and as quickened together with Christ we need this river. How shall we stand in the full light of our calling, beloved brethren, without it? It is the Holy Spirit, as Peter says, coming down from heaven; He is here in us to maintain us in our heavenly status, in our heavenly privileges, and as in the enjoyment of these privileges the river becomes parted from us and becomes four main streams. That is to say, it issues to all parts of the world. The believer in the light of Ephesians is never local; he is never insular. He is universal. He has love for all the saints; he is interested in all men; he is evangelical. And so you find in Ephesians the gospel presented in its fullest height: The glad tidings of the unsearchable riches of the Christ, Ephesians 3:8. Who can speak of the unsearchable riches of the Christ save as he is maintained by this water, by the Spirit of God come down from heaven? 

    Well now, I end with the psalm, and what I have to say about it first is that the source of the river is not given. We have the source of each of the other rivers, but the source of the river in Psalm 46 is not given. And what I understand by that is that it tells its own tale; the effect of it is its commendation. There is a river the streams whereof make glad the city of God. It is the gladness that it brings, beloved, that is its testimony. Christianity is never dependent on history. It is never dependent on human evidence, however great this may be; it carries its own credentials with it. This present subjective power is its evidence, is its credentials. It makes glad the city of God; what more do you want? How much do you understand, beloved, of this river, the present living ministry of the Spirit of God in its varied channels (for there are various channels), the streams whereof make glad the city of God! The idea is that it comes to you; it is not that you have to go to it. 

    I am reminded of a passage in 1 Corinthians 14 as illustrative of this truth. The apostle is commenting on the saints being together for ministry, and he lays down the principle that things are to be governed by spiritual intelligence. So he says, in effect, You are together, and an unconverted man, an unbeliever, an ignorant person, comes in. When he sits down in your meeting and you are prophesying the river is flowing, the power of God is active in prophetic ministry. He falls down, and acknowledges that God is in you of a truth (verse 25). He needs no historical evidence as to the origin of this meeting, the assembly of God in Corinth. God will never give you such evidence as that; it is beneath Him. The thing carries its own evidence, beloved friends. Learned men spend their lifetime and their means in the east to discover evidence for or against christianity, but God never condescends to do that. There is a river the streams whereof make glad the city of God. They carry their own evidence. The believer knows, and he never wastes his time digging into the earth for confirmation. He will dig into the Scriptures. He will turn to God and enquire from God. The Scriptures, beloved friends, afford all the evidence, and then the blessed Spirit of God is here. The Holy Spirit carries His own evidence with Him, as we see at Pentecost. Do you think any of those people at Pentecost would put a spade into the earth to find evidence of what they saw and heard at Pentecost? The thing is absurd. Peter gives an account of it. He says, Having therefore been exalted by the right hand of God ... he has poured out this which ye behold and hear, Acts 2:33. Those who believed were speaking by the Spirit of God; the river was there. You want to see that. We want to prove for ourselves in the present living ministry that God is with us. And so at Corinth the man would fall down and say, God is indeed amongst you. Is that not enough? I think so, and every believer here should know it for himself. The river of God is full of water, Psalm 65:9. There are riverbeds sometimes empty, and sometimes they are full and overflow their banks. But the river of God is never empty. The river of God is full. It is the mighty influence of God in the Spirit to minister to His people, to hold His people, to maintain us in independence of the influences of this world. 

    May God bless the word to us all! 

  
    NAMING PERSONS AND THINGS (JT 92)

    2 Timothy 3: 8; 2 Kings 18: 4; 1 Kings 3: 23 - 28; Genesis 2: 19 - 25

    What enters into these scriptures as the subject for an address is the idea of naming persons and things. I might remark that the first to give a name formally was God. It is indeed a divine prerogative to give names. This prerogative is seen in God Himself, who, as it is said, called their name, that is the name of the man and the woman, Adam, in the day that they were created. It is seen there in God. And then in His representatives later throughout the Scriptures, we have the divine prerogative of name-giving, until we get into the New Testament, in which we find the Lord Jesus, God manifest in flesh, employing this same prerogative in giving names. In a way that is more interesting to us, or should be, than this, for each of us is named by the Lord. So that both now and in the future, our distinction through life shall be expressed in the name given. 

    We have, indeed, in the beginning of the Acts, the crowd of names. It might be thought that that is a little disorderly or irregular  a crowd. It is certainly not an assembly thought. But it is remarkably accurate. It is used for it brings out what I am, in that each of those one hundred and twenty persons had a distinction. The fact that they are seen prolifically does not rob them severally of that distinction. And they are counted. So that it becomes very interesting to those of us who are taken up sovereignly, that we shall develop under the hand of the Lord, especially through discipline, what is in the divine mind, so that it may be expressed in each of us. Cases may arise as to persons and of course, alas, there are many  as far as we can see  who are under discipline, whose spiritual distinction is not visible to us. 

    But in these cases we have to retire, and we can do so restfully, knowing that there will be no discrepancy whatever in result  that each one will fit as he is designed to fit. How it comes about is another matter, and is inscrutable as far as we are concerned. But the names will all be there, and each will shine in his own glory; for star differs from star in glory, 1 Corinthians 15: 41. We can take that to suggest as to what we should be, dear brethren; that the brilliance and radiance of light should be in us, as the light is the life. The idea of life is that the life is the light. In him was life, and the life was the light of men. So in each of us the life developed has been the light. And that will radiate and denote the name. For the stars are all named, and so are the saints. The saints are the new creation, and all bears on them  what each of the saints is to be. All that is very wonderful, and far more than I could touch on now. But, as I said, it is a divine prerogative to give names, and every believer comes under that. The examples we have are only to remind us of the universality of the principle. It could not be otherwise as we think of the saints and how God regards them  that each should be divinely in order and distinguished by name, not simply accidental, but given divinely, as in the case of Peter. 

    Well now, what I have in mind is to transfer that thought to ourselves  as to giving names  how we are to acquire the way of it. One may say that of me as I am able to name a thing. We will see some propensities in names, and there are many. The natural man has a great many. The Spirit of God has a list of the propensities or the evils of man  what proceeds out of his heart. The Lord gives a list of about thirteen. The apostle Paul gives about sixteen works of the flesh in Galatians, and about ten descriptions of wicked men in the letter to Corinth. These are to be tabulated and watched over. One has to discover them in oneself. As one discovers them in oneself, and gives the name proper to each, one has the mastery over it. I do not say the name itself gives the mastery over it, but the Holy Spirit enables you to master it. 

    Well now, this leads me to the first scripture read  that is in Timothy. We have two names that only appear in this particular scripture, although they allude to persons that lived many hundreds of years earlier  Jannes and Jambres. We need not tax ourselves as to how the apostle Paul arrived at these names. He wrote by the Spirit of God. We need not tax ourselves as to how Jude knew that Enoch had prophesied about sinners in our own times. He spoke also by the Spirit of God. The Spirit of God is conversant with every person and thing from the beginning of the creation until now. But then if Paul used these names there surely is some reason  it is not merely that what he wrote was indited by the Spirit. 

    The epistle is a peculiar one. It is, you might say, his last will and testament. The saints were in his heart. The truth was in his heart. He was concerned about the truth. He says to Timothy, the things that thou hast heard of me ... commit thou to faithful men, 2 Timothy 2: 2. He was concerned that that should be cared for  put into the hands of faithful men  not as a creed. He had in mind that his teaching should be handed down in spirit, as in the hands of faithful men. He was concerned about that. It was his last will and testament. He desired that the precious truth that he had received from the Lord should be handed down to us, not only in letter but in the Spirit. And so he is concerned about it in that way, and in many other things one might cite, in order that the truth might stand, and the structure of the assembly might stand, as the structure of the assembly of God stands. 

    Another thing that he stresses is the things that are in Christ Jesus  everything was there. The whole letter is permeated with the thought that what is most precious should be cared for, the things that are in Christ Jesus  the promise of life, for instance, and truth and love. And many other things that I might cite, as salvation which is in Christ Jesus. All is fixed in that way in infinite security, and so it has come down to us intact. And then, as to the negative side he mentions these two names, Jannes and Jambres. One would inquire as to where he got those names. How his mind travelled back to the Nile! How he would think of those magicians imitating what Aaron did with his rod turning water to blood. How he would think of Pharaoh here. 

    And then there was the gruesome thing of the Nile being turned into blood, and the poor Egyptians digging around for a little water. That which is for the refreshment of men turned into death  the mere profession of christianity. How he would feel that! 

    And as he proceeded to the next plague, the plague of frogs, he would feel that demons were creeping in amongst the saints. How he would be conscious of it as he was there in person in Rome, hearing about the saints throughout the world. The doctrine of demons  such doctrine as was taught by Hymenaeus and Philetus  doctrines that eat as doth a gangrene. 

    And then he comes along and thinks of the plague of gnats. He would see how the plagues of Egypt corresponded with his own times. The third plague referred to what God was doing, I mean doing consistently with Himself. The frogs did not denote what is of God. They denote what is of demons. The river turned into blood denotes death. But when you come to the dust of the earth  all the dust of Egypt, we are told  the rod of Moses turned it into gnats. You may see there a sure representative of life, figurative of the saints. If God takes up a symbol in that way, we shall find that God has done it in wisdom. There is no modification of the third plague. It is simply brought in, and there is no cessation of it here. It is not said to cease like the others. 

    How all that would come up in the mind of the great servant of God that I am speaking of. He is speaking of the life that is in Christ Jesus. The promise of life before the world was  fixed in Christ. Men and women are being made to live, in the power of God, in relation to that. How all that would come into his mind. And so, as I said, the dust of Egypt was turned into living creatures, reminding us of how results were made. Adam was made of dust  but then made to live. And then we read in that same epistle that God has brought through the gospel life and incorruptibility to light. Not only are we made to live in mortal bodies, but incorruptibility means immortality. Life and immortality are brought to light. How great are all these things! This thought of life  all things made to live in Christ. Quickened together with him, Colossians 2:13. How the apostle would think of all that. 

    These two names come into his mind. He understands. He brings down the whole position of the plagues in Egypt to the present time, and he shows that the enemy, in his agents, was acting against the truth of God. These two men Jannes and Jambres are the agents against Moses. So they are today against the people of God  against the truth. As Jannes and Jambres withstood Moses, thus these also withstand the truth. Now I speak in this way, dear brethren, of the importance of being able to name things, and to give them the right names. 

    We are confronted with this wicked opposition resident in these men. As they withstood Moses so these men withstand the truth at the present time. There they are. These two men existed. They are in the mind of the Spirit of God. They are carried down, and the apostle Paul is used to name them for the first time, so that you may understand the distinction they had as ministers of Satan. He speaks of ministers of Satan in 2 Corinthians 11: 13 - 15. Yet they were probably nominally in fellowship at Corinth turned into angels of light. As soon as I can give the name to a thing, I have the mastery. 

    Well now, I go on to 2 Kings. We read that Hezekiah broke in pieces the brazen serpent  he called it Nehushtan. As far as I know, we only get it once in Scripture. We get what it means, of course   a piece of brass. But it refers to something handed down that once was good. What a history it had. And I see it lifted up. The Lord Jesus Himself refers to it. 

    As Moses lifted up the serpent in the wilderness, thus must the Son of man be lifted up, John 3: 14. The Lord Jesus took the words into His own mouth. 

    If ... any man ... beheld the serpent of brass, he lived. What virtue was in that serpent at that time! But has it got the virtue now? No. It never was essentially anything more than a piece of brass. But then God put virtue in it at that time. And faith laid hold of that. It is a type of Christ. Looking at it at that time was looking at Christ. If a serpent had bitten any man, and he beheld the serpent of brass, he lived, Numbers 21: 9. It was the way of life. 

    The word tradition in itself is not objectionable, but as used in apostate christendom, it is a pernicious thought, and apostate christianity is built up largely on tradition. That is, what is called the writings of the fathers, running on down for several centuries. 

    And the Apocrypha, too, writings that in themselves may be very spurious  ones containing things that cannot be used as the foundation of the faith and hence are pernicious. And here was this piece of brass carried down to the days of Hezekiah. And so it was that a man of faith corresponding with Paul was needed; Hezekiah was a wonderful saint. He had his blemishes, alas, but he is a wonderful saint, and is honoured in that he is able to use this word Nehushtan. 

    As I am speaking here tonight, I think of the young people. Look around and think of the evils that confront you  things that have been carried into the teachings of the school from tradition  or from modernism, that is the opposite to it. And it is for each to be able to say, That is that, to tabulate it. 

    As soon as you do it in faith, you have overcome it. 

    This is one of the most practical things I can bring before you. You can name a thing for yourself, not borrowing it from others. Hezekiah did not borrow his name, nor did Paul. It was his own spiritual intelligence that the Holy Spirit used. And that is what I am leading to, that you might be able to put a name on it. 

    Well, they might say to Hezekiah, this thing has been used as an object of address. It has been used as a deity. And we have such things as that. Suppose I take the Lords supper, one of the most precious things we have; what has it become? Generally abroad, particularly in Rome, what was once just a symbol of the Lord Jesus, and is yet to those who love Him, has become an object of veneration. Well, as soon as a man gets his eye opened to that, what does he say? Open idolatry. That is what it is. What does a man that has his eye opened say? Well, he says, that is just apiece of bread. And that is what Hezekiah means. It is just a trifle of brass. With all your incense that is what it is. Well now, who is able to say that of himself? I have seen the thing. I know that that thing has become venerated and worshipped and all it is is a traditional thing turned into idolatry. We can name it, you see, and as I name it I am delivered from it. I have mastered it. 

    Well now, I go on to what is more positive, and that is, the assembly viewed as a mother. I suppose the idea of the mother is in the range of each person. Almost every child here has some conception of the mother. I suppose the knowledge of the mother is primary with every person. The mother has to do with us more than any, and a mothers love and a mothers care remain, perhaps, more than any with every person. And so it is that the picture in 1 Kings 3 helps us as to discerning the saints in this light. It is a guide to us. Here are two persons  two mothers   and they are contending for a living child. Who is the mother of the child? There is only one man in the whole universe that can tell who the mother of that child is. Thank God for him! He is a type of Christ. He had prayed for wisdom and God greatly honoured that prayer. He says, I have heard it. And I gave you wisdom. I greatly honour you because you did not pray for other things. 

    And he is tested because of his wisdom. God loves to test us and brings up one test after another. Whether we can name the real thing in the test, brings out where we are, if we have had to do with God. These propensities and traits of evil that I have been speaking of; by the process of elimination, have I been able to tell the evil from the good? Evil is apt to so clothe itself that it will appear at least portionately good, and that is what tests me. Woe unto them who call evil good, and good evil. They are not able to name things. And so Solomon is tested. And each of us is tested. 

    These two women are figurative of the saints. Where is the mother? What am I going to call these people? As I look abroad in Christendom today, I see how many sects there are. Do I really feel how incongruous it is? What is my response now the thing is there before me? Can I put a name on these? 

    That is what comes out. Where is the child? A living child, not a dead one. This woman is standing there and says, That is my son. And the other one says, No, that is my son. And the king says, Bring me a sword. Now, dear friends, the sword is the word of God. It penetrates, according to the description we have of it, piercing even to the dividing asunder of soul and spirit, and of the joints and marrow, and is a discerner of the thoughts and intents of the heart. I am in the presence of the king, of Christ, and he says, Bring me a sword. 

    He is going to use it. If the living child is to be cut in two, the mother says, Oh no! That cannot be. She yearned for her child. That is what to look for, genuine affection for the people of God. Look for loyalty to Christ, of course, but love for one another. By this shall all know that ye are disciples of mine, if ye have love amongst yourselves, John 13: 35. Look for that. 

    Here, you see, it is like a company of Christians. They go after the child. They bring them up on the manna. For they all ate the same spiritual food, and all drank the same spiritual drink, for they drank of a spiritual rock which followed them: (now the rock was the Christ; ) 1 Corinthians 10: 3, 4. One would love to speak of it to every Christian in the world. Find the mother; to be able to put this name on the saints viewed in that light. And thus the woman that says, Cut the child in two, represents professing Christianity. She was heartless. She is not the mother of the child. See how she is to go. She is to leave that public position with that stamp upon her. She is not a true mother. Whereas the other has disclosed her true heart. Like the Lord Jesus and like the apostle Paul, we yearn for our brethren. Well now, that is assembly truth, as presented to us in Galatians. Sarah is the type of it. She is the true mother of the child. Jerusalem above is our mother. I think now of the young. The saints love you as a young christian, and would seek to nurture you, and bring you up in the assembly for the Lords pleasure. 

    Well now, I pass on to the last scripture read in Genesis 2, so that I may bring out this position more clearly. We read that He brought them unto Adam to see what he would call them. Think of the wonderful simplicity of it. He took a sheep and brought it before Adam. Now what has He got in His mind? To see what he would call them. 

    That is, He would have delight in the process. Now we come to the older brothers and sisters here, developed christians. The figure applies to us who are more experienced. God knows how to test us when we are old as when we are young. Now there he is. 

    It is some movement of life. It is for me to see that movement of life and name it. And God has pleasure in the process. I have often thought of the history of heaven. What history goes on day and night in heaven. Each of us makes history. As God brings a creature to Adam, history is being made. To see what he would call them. What pleasure it would give to God to see the intelligence of His wonderful handiwork in man, to see the intelligence he had. 

    I cannot say how long it took to name all those animals. 

    Sometimes we speak about Numbers 7 where the twelve princes of Israel offered. Each had his day. 

    What history was made in those twelve days! Each day was filled with one of those princes. Heaven was delighted with it. The beautiful offerings corresponded with Christ in a typical way. Well now, how long did it take for all these creatures to come before Adam? You cannot say. But what delight it brought to God. He was seeing, working out in that creature, the wonderful intelligence He had put there. God says, How pleasing that is to Me. Adam was able to name a creature according to the movements of life. Whatever Adam called a creature, that was its name. God was so pleased with the process. 

    And finally, to come to see the assembly in that wonderful chapter, that is what I am leading up to, to be able to see the assembly, not only as the mother, but as the bride of Christ, to see it in its movements. And so God brought her to Adam. It says, And Jehovah Elohim built the rib that he had taken from Man into a woman. The word built is used for the first time. What a time it must have been to Jehovah as He brought this creature to man. Well now, he says to Jehovah, This time it is bone of my bones and flesh of my flesh: this shall be called Woman, because this was taken out of a man. 

    You see, brethren, this is the top stone. We are called upon to name a thing in the sublimest character. 

    We should be able to detect and name these traits of Christ in the saints, the traits of Christ worked out femininely in the saints. Adam says, she shall be called Woman, because she was taken out of Man. 

    Now that is the end of what I had to say. I just wanted to lead you on to spiritual refinement, as it says, the spiritual discerns all things (1 Corinthians 2: 15), that you might see the reflection of Christ in the slightest way. The spiritual discerns all things, as Adam discerned himself in the woman. As we read the epistles to the Corinthians and Ephesians, we shall acquire the habit of discerning these traits in the Lords people, the body of Christ as seen in the universe of God. 

  
    GODS WORKS (WJH 17)

    Genesis 2: 7; Genesis 3: 19; Genesis 5: 1, 2; John 9: 1-12; 1 Kings 7: 40-47

    No doubt, dear brethren, most of us have observed that God from the outset has had two spheres in His mind  one called the heavens and the other called the earth. This is indicated in the first verse in scripture, In the beginning God created the heaven and the earth. It is continued in the eternal condition, so that the writer of the Revelation says, I saw a new heaven and a new earth. God has arranged that there should be various elevations in the heavenly sphere  these are the heavens, He Himself having His glory in its fullest sense above the heavens. But in the sphere of creation, looking at it for the moment as one whole, there are evidently various elevations. God has chosen us according to His eternal purpose to be heavenly  to bear the image of the heavenly. As is the heavenly one, so also are the heavenly ones. 

    But I wanted tonight, with the Lords help, to speak about the earth  a sphere much lower than the heavens in every sense  and what God is doing on earth, and something that has come to light on earth. In Genesis 5, when God made man, male and female, He called their name Adam. When God names anything, nothing can improve on nor nothing alter the name given. The beginning of Genesis is wonderful in that regard in the way God names things. He called the light day, and darkness night  He gave them each a name. Let there be an expanse  what majesty! an expanse none of us is capable of measuring, and He called the expanse Heaven. Then God said, Let the dry land appear, and He called it Earth, and the waters He called Seas. These are Gods doings. Then when He made man, male and female, He called their name Adam  Adam means earth. I feel it is important to press this, dear brethren, as we read, Dust thou art, made out of the ground, out of this lowly condition in contrast to the heavens. Heaven is not earth, the stars are not earth, angels are not earth, but He called their name Adam, meaning earth, indicating the lowly condition that marks man in himself. Previously He had said, Let the earth bring forth the living creature, creeping things, four-footed beasts, as well as the trees and the herbs, etc.  all came out of the earth, and then God says, Out of the ground wast thou taken  Adam. Elihu confirms this in a wonderful way  he shows, of course, that man is not all earth  mans swelling pride would go if he were to read this chapter: The Spirit of God hath made me,, and the breath of the Almighty hath given me life. God breathed into man the breath of life  the breath of the Almighty has been breathed into mans lowly condition, so that man is capable of having to do with God consequently. Elihu says, I also am formed out of the clay. If all would face this it would keep us humble, that as being here on earth our name is Adam. What is dust cannot compass God  it cannot compass heaven, much less Him Who is above the heavens. Hence how imperative that we should recognise what is inscrutable, what is unapproachable, what we cannot even draw near to. But God loves man  Let us make man. Job is a wonderful book; it says there: God is mighty, and despiseth not any. Though man is earth, God does not despise man; indeed, man is the object of His purpose. It says, Eye hath not seen, nor ear heard, neither hath it entered into the heart of man the things that God has prepared for them that love Him; God has thoughts for man that the human mind never could have conceived. 

    In John 9, the great point the Lord calls attention to is that God has permitted all that has come in, in His wisdom, in order that the works of God might be manifested in man, though so insignificant in himself. How will He do it? I think what the Lord did there is wonderful beyond expression. The Lord speaks of Himself as coming into this world as light, and it says, when He had thus spoken, He spat on the ground, and made clay of the spittle. The New Translation adds, as ointment. The Lord brings before us here the wonderful truth and reality of incarnation. He makes an ointment of that which is a combination of His spittle and the ground, the most wonderful thing in the universe. The spittle refers to Himself personally; spittle is probably more personal than breathing even. It is what is essentially of Himself, coming into human conditions, coming into the ground. It is what He is personally coming into mans estate. This is how He brings Gods works to pass. I believe, dear brethren, the Lord wants us to see more clearly than we have done, both His deity and His manhood. The I am, the One who is over all, blessed for evermore, Amen, but coming into the same condition as man is in  the ground. Matthew tells us a virgin shall be with child and shall bring forth a son, and they shall call His name Immanuel  God with us. O dear brethren, let the might and glory of it into our souls  God manifest in flesh! The Word who was God become flesh and dwelling amongst us  what wonderful ointment! How different from Adam, wonderful as Adam was! God Himself  none less  coming into flesh. As the children are partakers of flesh and blood, He also Himself took part of the same  that is what I understand spitting on the ground means. But, dear brethren, this is what is called ointment. He made it as a means of healing. This is the divinely appointed ointment for the removal of the darkness, even from a man who was born blind  never heard of since the world began! What an ointment! God manifest in flesh! The great healing power of the universe  it will heal everybody who will allow it to come upon his eyes. 

    You cannot put any limit upon such an ointment, can you? Not like the remedies of earth! Ointment is used to work within, to affect what is inside, manifested in him. But literally, dear brethren, it made him darker than ever; it meant that for the moment if he were blind before he would be blinder still. Though the ointment in itself was powerful beyond telling, one thing is essential if it is to be operative, and that is subjection, subjection to the Lord. The Lord says, Go, and wash in the pool of Siloam. The man might have said, I am blind; how can I get there? But he says, I went and washed, and I received sight. Light as to the blessed person of Christ is inseparable from obedience and subjection. Unless we are prepared to be subject, we do not get the gain of even such ointment as this. Let us be prepared to obey the Lord at all costs. They said, How were thine eyes opened? He says, A man called Jesus. That was the point he had reached  not very far, but he soon knows more. He says, He is a prophet, He has the mind of God, and then later he says, He is of God. They say, We do not know; and he says, Marvellous thing that you do not know. They answer, Thou wast altogether born in sins, and dost thou teach us? and they cast him out. Jesus was just waiting for that moment, and He heard that they had cast him out and finds him. Obedience brings more light, for the Lord loves to find such. Dost thou believe on the Son of God? He does not say, I know everything; but he says, Who is He, Lord, that I might believe on Him? I am ready for more light, Lord  who is He? The blessed One who came into the clay, the One who is right alongside you and talking with you  He is the Son of God, the One who in manhood declares God. Lord, I believe, and he worshipped Him. How it shows the profound excellence of the ointment when coupled with obedience that makes a man born blind into a worshipper! What a wonderful thing to take place on earth! Job says the expanse is empty  Job 26: 7, N.T. (though some would tell us that there are people living on Mars); the earth is the sphere of the greatest of divine operations in this period, for it is here that incarnation has taken place. 

    One word more  I would just like to refer to something else that is taking place on earth. The passage we read in 1 Kings refers to what Solomon the king did. He was preparing at that time vessels for the house of God  the place where God would dwell, a place for the Ark. How great the Ark was in both Davids and Solomons minds! That lowly vessel represented to them something so great. And he proceeds to prepare the vessels, and he prepares them in such number that they were never weighed  vessels many and varied  and where were they prepared? In the plain of Jordan did the king cast them, in the clay ground between Succoth and Zaretan. It was the king, Solomon, a type of the One who is the wisdom of God and the power of God. How it would solve mens problems today if they had a Solomon! God gave Solomon wisdom and understanding exceeding much, and largeness of heart, even as the sand that is on the sea-shore. And so the true Solomon, with all the wisdom and power and resources that mark Him, is engaged now in casting vessels, innumerable vessels, of bright brass, in the clay ground. Think of all the saints right down the ages, vessels in that way, every one of them having a different service. He will use the earthly conditions of our lives at the present time down here on the plain of Jordan, that plain with the ashes of Sodom and Gomorrah on the one side, and the river Jordan on the other ready to overflow its banks at any moment  there are the vessels of bright brass cast for the temple of God. If we could only see this, it would help and encourage us with regard to the clay ground, all our earthly circumstances and even death, for David could say, There is but a step between me and death. 

    You see it in Job. There he was in that plain  what sorrows were his! His sons and daughters gone, his money gone, his cattle gone, his health gone, death but a step away  in fact, his wife says to him, Curse God and die. But the only wise God is casting in the clay ground a wonderful vessel of bright brass, in accord with the holiness of God. When the casting is over and the clay ground left behind, look at it! Job says, I abhor myself  that is brass, bright brass, reflecting the holiness of God. God turned the captivity of Job when he prayed for his three friends, not when he repented, not when he abhorred himself, but when he prayed for his three friends. That was the completion of vessel  a man like God. His three friends had spoken bitter and cruel things against him, but as the vessel comes out of the clay, he prays for them. If we have a sense that we are in captivity for the moment, going through intense exercise, spoken against unfairly  can we pray? I dont mean formal prayer in the prayer meetings, I mean the intense longing in the heart for the blessing of those who have spoken against us. 

    The true Solomon is doing this with us all  in wisdom baffling to the natural mind  our circumstances used as a mould in which He will form vessels that correspond with the holiness of God. 

    Stephen stands right on the banks of the Jordan, the river about to come up and remove the clay ground altogether, and there comes out a vessel suitable to God, bright brass  you can look into it and see the character of heaven reflected  Lord, lay not this sin to their charge; not a trace of hatred, not a trace of bitterness or resentment in his spirit, but a blessed vessel for the temple of God  one of those innumerable vessels that cannot be weighed for number. 

    We see it in Paul, too. What a mould he had been formed in! At the hands of the Jews, his brethren, he had five times received forty stripes save one; thrice was he beaten, once stoned, and so on, yet he could say in Rome, Not that I have anything to accuse my nation of. Not one accusation to make  what a vessel! Accusing is the Devils work; let us leave it to him. The work of Christ is to intercede for the brethren. I beg you all, dear brethren, and myself too, to face this out  am I secretly accusing the brethren, or am I retiring into the secret of the presence of God and praying for them? Do not take the edge off it, and do not turn it on to someone else. 

    The Lord help us to get the gain of the clay ground in the plain of Jordan, with the skill of the true Solomon using it to form innumerable vessels, in great variety and of immeasurable weight, to adorn the dwelling-place of God. 

    As to our estate as connected with the earth, God called their name Adam  man in his strength and woman in her beauty. So that we should not boast in the strength of man, nor in the beauty of woman. But here on earth the wonder of incarnation has taken place: God manifest in flesh  the effective ointment to open eyes that never have seen. 

    And the earthly circumstances of our lives are the mould in His hands to form something that is not earth, but bright brass, ready for the day of display. 

    May He help us to know our own nothingness, and more of the greatness of that blessed Person who has come into manhood. 

  
    THE HOLY CITY (WJH 20)

    Genesis 2: 18-25; Acts 7:54-60; Acts 9:1-5; Revelation 21: 9-27, Revelation 22: 1-6

    One is impressed with the importance of the present moment. I do not think there can be anything more important for our souls than to realise what God is doing here. We have, I feel, sometimes read a Scripture, such as the twenty-first and twenty-second of Revelation, and felt a sense of relief that somehow or other God is going to have a wonderful end in relation to His work. We have read about this wonderful City that comes down from God, and we have noted that it is pure gold, that there is not a bit of dross in it, that everything there is perfect, answering to the measurement which God lays upon it. We have thought how blessed that that should be the end, without realising sufficiently that our part in it is just the measure in which we have been subject to the work of the Spirit of God now; that there is nothing going to come out in the future, but what is being formed now; that the Holy City comes down out of Heaven with all the blessed features which we have read of, because the Spirit of God has wrought them in our souls now. This is the meaning of the presence of the Spirit of God here. His work is as great as the work of Christ. We all have rightly a true sense of the exceeding greatness of the work of Christ. Who can compass the immensity of His work on the cross? The foundation of all blessing in eternity rests on it. But another divine Person has come to earth to do another work, and that is to form in our souls that which will be for ever for the pleasure of God. 

    I would like to go over these Scriptures a little in order that we might see how it comes to pass that all the features which are described are true in the City. What I want particularly to impress upon all our hearts is that there is nothing there but what was first in Christ. All the saints of the Christian dispensation, all the work of God in their souls, all put together perfectly, do not present one single thing but was first of all here in the Lord Jesus Christ. Not a single thing additional is there. That is the bearing of Genesis 2. When Adam opens his eyes after his deep sleep, he sees what God has wrought during his sleep. He sees one formed that came out of himself. He says: This is now bone of my bones and flesh of my flesh; she shall be called Woman, because she was taken out of Man. All that was in Eve, the whole of her being, came out of Adam. She was taken out of the Man; she shall be called Woman. Eve is a divinely given figure of the Church. The word in Revelation 22 is: Come hither  I will show thee the Bride, the Lambs wife (verse 9). She is the true Eve. Everything seen in the Lambs wife was first of all in the Lamb. It was first of all in Christ. God could, by His mighty wonderful work, take material out of Adam, and, with that material, He builded the woman. That is what is going on today. This is the period of the sleep of the true, the last, Adam. Publicly the Lord Jesus Christ is not active. He is hidden in the heavens. There is not a single movement on earth publicly of the Lord Jesus, but the Spirit of God is working, taking material from Christ, and using it to build in the souls of Gods people what will be seen in its display as the Bride, the Lambs Wife. 

    The Lord Jesus is shortly to wake up; He is shortly to begin His activities again in relation to this scene, and, when He does, He presents the Church to Himself a glorious Church, not having spot, or wrinkle, or any such thing (Ephesians 5: 27), and He sees in it His own blessed features  nothing whatever there but what was first of all in Him, and He says, in effect: This time... she shall be called Woman, because she was taken out of Man (Genesis 2: 23). Let us enquire as to how this is going on. 

    The Gospel of John greatly helps. The Lord says of the Spirit of God: He shall take of Mine (John 16: 15). That is the rib. It is material out of Christ. And shall shew it unto you. The effect in us as that goes on is that there is formed in our souls that which corresponds to Christ. The mighty work of the Spirit of God in the hearts of the saints today is to bring before us that which is of Christ, in such a way that it becomes formative in our souls, and the end of which is the Holy City, the Bride, the Lambs Wife. 

    I would like to dwell upon a few of the main features of the Holy City as seen here in Christ. It is not something which has developed apart from Christ. There is nothing going into the City but that which came out of Him. I would like to portray the Holy City moving about in the person of Jesus. Every single thing in the twenty-first and twenty-second of Revelation was all here in the person of Jesus. One cannot touch all the detail, but one would like to deal with a few of the main features of the City. 

    First of all, we see that the City is the means of the administration of the grace of God  of all blessing which is in the heart of God. It is administered to men through the City. That City was here in the person of Jesus. It was all here. The first feature of it is that it is seen descending out of heaven from God (Revelation 21: 10). How true that was of the Lord Jesus! Was there ever such a descent as His? Ever such a coming down of what was in heaven, as when the Lord Jesus descended? He says: I came down from heaven (John 6: 38). What a difference from all that came in at the beginning! Satan says: I will go up, and man says: I will go up, but the Lord Jesus descended. He that descended (Ephesians 4: 10). What a wonderful coming down that was! I came down from heaven. How? With the glory of God. He brought into this scene the glory of God  the outshining of what God is. One would like to read Matthew, Mark, Luke, and John like that, and see that there was in the life of Jesus the blessed outshining of all that God was. Everything which distinguishes God was all shining out in the Lord Jesus. It says: Her shining was like a most precious stone (verse 11). What a blessed light it was. Look at that ray  that blessed ray at the Cross when the Lord said: Father forgive them (Luke 23: 31). What precious light! 

    Then it says: Having a wall great and high (verse 12). That wall great and high is seen in the Lord Jesus. If the Church has a wall great and high, it is only because it got it from Christ. If it has the glory of God, it is only because it received it from Christ. If the Church knows how to come down, it is only because it learnt it from Christ. How has the Church a wall great and high? It is for the keeping out of that which is evil, and for the protection of that which is good. How great and high it was in the Person of the Lord Jesus! How the enemy sought to scale that wall. He brought against the Lord Jesus every principle of evil which has ever been presented to a human heart. The powers of evil had no access to the Lord Jesus Christ. Later on, other attempts were made to scale that wall. There came to the Lord those who said: Master, we know that Thou art true, and teachest the way of God in truth, neither carest Thou for any man; for Thou regardest not the person of men (Matthew 22: 16). They bring to the Lord the evil principle of flattery, but the Lord, perceiving their evil, says: Why tempt ye me? There is no access. They cannot get in with their evil. He is impervious to the principles of evil, whether they be in connection with lust or pride, or on the lines of flattery. Again, Peter is used of Satan to attempt to break down that wall. Peter says Pity Thyself, Lord. That is no principle for the Holy City, and the Lord says: Get thee behind me, Satan. The wall great and high is there, and Satan cannot get in. 

    Then we read that the City has twelve gates  on the east three gates; on the north three gates; on the south three gates; and on the west three gates (verse 12). That is what the City has. If the Church has three gates on every side, and is approachable from all points, it is only because she learned how to be so from the Lord Jesus. Just look at all the gates! Always open. There is no night there. The gates of it shall not be shut at all by day; for there shall be no night there (verse 25). How blessed that is in the Lord! Always wide open  the access to the blessed administration of the grace of God. No night ever there! Never closed! One can see how they came from all quarters to the gates when Jesus was here. Just think of those wise men of the east. They come in to the eastern gates, and find the Lord Jesus, and the star; the glory of heaven is there, and they find the gates wide open, and they go in and kneel down and worship Him. Look at the north. There is that woman of Tyre and Sidon, who has her daughter tormented with the devil, and she comes up to the gates on the north, and it looks as if they are shut. She cries after him: Have mercy on me, O Lord, Son of David. The Lord does not answer her. One would think for a moment that the gates were shut. The Lord says to her afterwards: Oh, woman, great is thy faith; be it unto thee even as thou wilt. The northern gates are wide open for her to receive the bounty of that City. The Lord administers from the northern gate to that womans soul. On the south side, you can see Zacchaeus coming up from the south. He was prosperous and rich, and he would like to have access to all the bounty of heaven there in the person of Jesus. He gets up into a tree, and the Lord says to him: Make haste, and come down. The gates are open, come along in! And look at the west, where the sun sets. The day is closing, but the gates are open. How blessedly the thief found that. The night was beginning to come for his soul, but just as the day ended for him, the western gates are wide open, and the Lord brought him in. It says: Blessed are they that wash their robes. That is what happened there. He washed his robe, and entered through the gates of the City, where the tree of life is. On the western side, the gates were not shut. If the City is marked by these features, it is so as receiving them from Christ. He is the source of them. 

    Then it passes on to speak of the various precious stones in the foundation. The foundation is adorned with all manner of precious stones. This speaks of every divine grace, every moral excellence that the City is going to have  faithfulness, mercy, kindness, compassion, stability, endurance. Every excellence that there is, is all in the foundation of the City. There is no moral excellence, but what shines out first in Christ. If it is faithfulness, He is faithful to death. If it is .mercy, He has it for thousands; and so you can pass on to every moral excellence. They all shine out there. 

    Another feature is the street of that City. The street of the City was pure gold, as it were transparent glass (verse 21). The Church has a street like that, but it received it from Christ. That is where it came from. It is the same street that the Lord was in when He was here. He was only in one street. He never went to any other. He was in one straight path from Bethlehem to the Cross. It says: Make His path straight (Matthew 3: 3). That is the street of the City. Not a single divergence. He says: I came down from heaven not to do mine own will, but the will of Him that sent me (John 6: 38). Every bit of that street is pure gold. You can look where you will, and every step the Lord took was like transparent glass. There was nothing hidden. It was all open and manifest. They came to Him as He was walking down that street, and said: Who are Thou? And He said: Exactly what I say. What He said and what He did, were exactly the same. John the Baptist greatly rejoiced to see the Lord walking down that golden street. He stood. He had never seen such a path before. John stood, and two of his disciples, and looking upon Jesus as he walked... (John 1: 35-36). There never were such footsteps. Peter speaks of His steps: Who did no sin, neither was guile found in His mouth (1 Peter 2: 22). We should follow in His steps. If any feature is found in the City in the world to come, the way it came into the City was that the saints appreciated it in Christ. 

    Another feature is the river  the river that flowed from the throne of God, and of the Lamb (Revelation 22: 1)  a river of water of life flowing out of the throne of God and the Lamb. Cannot you see that blessed river flowing out world-wide when Jesus was here? Wherever there was a soul prepared to bow before the throne of God and the Lamb, it came into contact with that river. See that blessed Man in John 4 coming near in such grace that not even that woman was afraid. He brings the authority of God home to her soul, and then He says: If thou knewest the gift of God, and Who it is that saith to thee: ‘Give me to drink, thou wouldst have asked of Him, and He would have given Thee living water (John 4: 10). The river of water of life flows out from the Throne of God and the Lamb. In the seventh of John, the Lord says: If any man thirst, let him come unto me and drink (verse 37). Let him come! That is the river of the water of life flowing out of the throne of God and the Lamb. If the Church has that, it only has it because it got it from Christ. 

    I would like to leave that. I hope we see that the woman was taken out of the man. All that is for the pleasure of Christ  that help meet for Him  can only come out of Him. 

    In the first nine chapters of the Acts, we have the same thing over again. We have in the ninth chapter the Lord, in a sense, waking up out of sleep. He had gone into death, and had disappeared from this world, and was up in heaven, but, in the ninth chapter, we have a kind of rehearsal of the Holy City, and the Lord wakens up and begins to be active again in relation to the earth. He looks down from heaven upon earth, and He sees those that love Him, and He identifies them. He says: This time... she shall be called Woman, because she was taken out of Man. He does not actually say those words, but as He looks down on the hearts that love Him on earth, He says: That is Me. He says to Saul: That is Me that you are touching on earth. It is the Woman. This is the burden of the ministry of the Apostle Paul after that. He received light there as to what the saints were. The Lord identified them. Every feature of the Holy City is in the first nine chapters. It was all here in the beginning of the Acts. It was not in display from heaven as men say, but, morally, it was all here. See them coming down out of heaven, having the glory of God! They were up in the upper room. They were in touch with heaven. In a spiritual sense they had been to heaven. The Spirit of God came down to that upper room, and linked them with heaven. Thus they descended. They descended to men. They descended with the glory of God to where there were people from all parts of the earth gathered together. They brought the light of what God is. It shone most precious. Look at that glorious ray of the precious light in the case of Stephen, when he kneeled down and said: Lay not this sin to their charge. It was the same light that shone in the Person of Christ shining out in the Holy City in Stephen. It is the glory of God in the City, not now in Christ personally, but in the Holy City here on earth. 

    Then look at the wall great and high. Ananias and Sapphira hurl against that wall the principles of deception, but they cannot get in. They meet a wall great and high. That wall is jasper. As they come up to the wall, the whole thing is exposed. They come up to the wall, great and high. Simon sought to do the same thing. He gave out that he was some great one, but there is only room for one great One in the Holy City, and that is Christ. Peter says: Thy money go with thee to perdition. 

    Then look at the twelve gates. They are all there. You see them open as Peter preaches to men from all parts of the known world. They say: Men and brethren, what shall we do? He says: Come in through the gates. Repent, and be baptised every one of you in the name of Jesus Christ for the remission of sins, and ye shall receive the gift of the Holy Ghost. He brings them in through all these gates open on every side. Afterwards it says Philip went down to Samaria and opened the gates there. Afterwards he opened the gates on the south to the eunuch. The Spirit or God sent Philip to open the gates, and in comes the eunuch. And so you see it all there. The Apostle Paul carries on the idea. There is no night. Ananias brings Saul brother in through the gates. He is part of the gates after that. With Paul there is never any night. There was never a time when the gates were closed for him. You see him at Philippi at midnight. The gates are not closed. It is daytime for Paul. The jailor is ushered in through the gates at midnight. So, in the prison, Onesimus turns up, and Paul brings him in. All these things were here when the Church was in its first estate. It could be seen and taken account of. The gates were wide open, and every moral excellence shone out. What precious stones shone in Stephens face. It shone as the face of an angel. Look at Peter. He was going to be executed in the morning, but it says he slept. That is just like the Lord. Going over the lake the Lord slept. In His confidence in God he was not disturbed. So they all shine out. 

    Then in regard to that street as it was seen in the first chapters of the Acts; it is a most important street for our souls to be in  to be walking in always. Peter and John went up together. They were in that street. They went up together to the temple at the hour of prayer. You can always go together if you are in that street. That street is quite transparent. In Peters soul there is nothing that John cannot see, and in Johns soul there is nothing that Peter cannot see. They go up together, and they can pray together: You can always pray together in the street of that City. The secret of walking together is to be in that street. Paul was there. It is the same street as is spoken of from heaven as the street called Straight. Paul always lived there. Right near his end he said: We have renounced the hidden things of dishonesty, not walking in craftiness, nor handling the Word of God deceitfully (2 Corinthians 4: 2). Those are the by-ways of the will of man, and the human heart. The street to be in is the street called Straight  walking transparently, not walking in craftiness. It is desired that that street should be seen here, and that we should be in it. Not hiding in our hearts certain things. If we do that, then we leave that street. What is normal in Christianity is that all the people of God go up and down that one street called Straight. 

    Then how the river of water of life flowed out in the beginning of the Acts. How the blessed, life-giving influence of the knowledge of God flowed down first of all into their hearts in the coming of the Spirit, as they were before the throne of God and the Lamb. 

    That river flowed first of all into the hearts of the one hundred and twenty, then into all those that came up to Jerusalem who heard the word. Then it flowed down to Samaria, and to Cornelius. Wherever the saints were in the beginning, the river of the water of life was flowing out, and the tree of life was available. How they fed upon it! You can see from his writings that the Apostle Paul fed upon the tree of life, getting fresh impressions of the greatness of the Lord Jesus Christ. Not things that were written two hundred years ago. Not doctrines laid down in writings that we study, but fresh impressions of the greatness of Christ, always. The saints in the early days were living and feeding upon Christ as the Tree of Life, and the leaves they carried to the nations for their healing. 

    What I want to show is that the Holy City of God is not something that is going to be seen some day in the future, but it was here in the person of Jesus, and in the saints by the work of the Spirit of God. The foundations bear the names of the twelve Apostles of the Lamb (verse 14). That City which is going to be built upon the foundations of the Apostles is going to love Christ for ever. It is going to be true to Him for eternity. It is going to be the Bride, the Lambs wife. Judas could not be in the foundation. He was guide to them that took Jesus. He was not in the foundation. The foundations must be right. So they say: The Lord knoweth the hearts of all. They want one chosen for the foundation whose heart is right towards Christ. 

    One would just like to bring these few thoughts before us, that we might carry in our souls continually the sense of what God is doing. There is undoubtedly a distinct return morally to the beginning. That is the burden of the recovery of our day. The Lord is bringing things at the end morally to where they were at the beginning. He is giving the ministry of His Spirit. There is a taking of the things of Christ, and bringing them before our hearts, with a view to this  that there should be found those who love Him because of what He is Himself, and then, on the other hand, there should be those here to administer the grace of heaven to one another, and to those outside, with a wall great and high that refuses the entrance of evil, and yet, with gates that are never shut for the entrance of what is right; with the excellencies of Christ coming out of the precious stones; with their feet set in the golden street that is transparent; and with the river of the water of life (the blessed knowledge of God) being made available through the saints. 

    May the Lord grant that we might be continually exercised to listen to the voice of Christ, so that, by our appreciation of Him, these things might be in living evidence amongst the people of God, for His Names sake. 
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    GENESIS 3 (CAC 1)

    Genesis 3

    I think all believers realise that this is one of the most important chapters in Scripture. It shows how evil came into this world, the source from which it came, 

    and its effect and consequences. It is a blessed chapter, too, as showing Gods resource in mercy and grace, and that ultimately all the designs of the serpent will be brought to nothing; his head will be crushed. In a certain sense Satans head is bruised already, it was at the cross. But Romans 16: 20 tells us, God shall bruise Satan shortly under your feet. The saints will be brought to participate in the complete triumph of Christ, and all that Satan has brought in will have to go out. 

    We cannot ponder this chapter too much; it shows what the poison of the serpent really is, and that helps us to judge that poison in ourselves. The poison is distrust of God; this lies behind all lust and disobedience. The first seed to be sown in the heart of man by the serpent was distrust of God. If this were admitted all was lost. For God to have lost the confidence of His most highly favoured creature was the most terrible thing possible. To admit the suggestion that God was withholding good was to be inwardly fallen already. We find this same distrust in ourselves, and we have to judge it, and we can do so now in the light of the fact that God has come out and has revealed His love, so that we might have unreserved confidence in unreserved love. There is no reserve in Gods love; He has given the best in heaven for the worst on earth, and in this way has rebuked distrust and established confidence, so that the works of the devil might be undone in our hearts. If we only want what God gives we shall be perfectly happy. Nothing is of real value to us that we cannot take from Gods hand and thank Him for. 

    The first doubt the serpent instilled into the human heart was as to the goodness of God; and then he said to Eve, in effect, God is trying to frighten you; what He says will not come to pass; ye will not certainly die. Then, further, God knows that in the day ye eat of it, your eyes will be opened, and you will be as gods, knowing good and evil. Man before the fall knew that it was right to obey God and wrong to disobey Him, but he did not know good and evil. That was a knowledge which the serpent could rightly attribute to God. God knows good and evil in a holy nature; man could only come into that knowledge by disobedience and therefore in a sinful nature. He could only know good and evil by becoming evil himself. 

    It was a question purely of obedience to God  of His authority. To eat of the tree would not have been wrong if it had not been forbidden. To disobey God was evil, and the moment they had done it they knew good and evil in their own consciousness. Their eyes were opened, indeed, but opened on their own wretched state as having become evil. 

    If we once accept a suggestion from the enemy, and begin to reason about it, it is all over. In Eve we see how disobedience presented itself, and, we may say, justified itself to her. She exercised her judgment upon the tree. She saw that it was good for food, and pleasant to the eyes, and a tree to be desired to make one wise. She judged of it entirely in the light of what the serpent had said, and not at all in the light of what God had said. How solemn is all this! How often we reason ourselves into believing that wrong is right! God and His goodness left out: then the sight of the eyes and the judgment of the mind are sure to be wrong. Nothing is good for me that I cannot receive as Gods gift, and give Him thanks for. 

    We get the three forms of lust here; the lust of the flesh, the lust of the eyes, and the pride of life are all here in embryo. It is God excluded from the confidence of His creature, His solemn warning disregarded, and the lust and will of the creature made the deciding factor. That is the fall. It was the utmost outrage that could be offered under the circumstances to the goodness, truth, and authority of God. 

    Then in Adams case it was not the direct temptation of the serpent, but the seduction of the woman. Adam was not deceived; but the woman having been deceived was in transgression. Adam sinned, we might say, knowing what he was doing. He allowed himself to be led by his affections. The whole character and relative positions of the man and the woman were thus reversed. Eve should have been led by her affections, and if so she would have called Adam at once when the serpent spoke to her. Instead of that she parleyed with the serpent and used her judgment. Adam should have been led by his judgment exercised in the fear of God, but instead of that he allowed himself to be led by his affections without giving God any place at all. Satans object is always to get divine order reversed. Adam was the responsible head; so when things are taken up formally in Romans 5 sin is regarded as coming in by him. The full responsibility rested on him. 

    The eyes of them both were opened, and they knew that they were naked. Eve had no doubt thought, We shall know wonderful things that we know nothing about now; but all they got was the consciousness of being naked! Conscience applies the knowledge of good and evil to responsibility. Satan had held out as a great prize that they should be as gods knowing good and evil; but they only gained that knowledge by becoming evil themselves, by disobedience. Hence the moment they took the fruit they became conscious that they were naked. They realised and became ashamed of the miserable state they had got into, before God said a word or came near them. Man became the judge, as it were, of his own state: a very solemn thing. Before God came on the scene they judged themselves; they knew they were naked. What a terrible discovery to make! That is the condition man has come into. That is what the knowledge of good and evil does for man. He is in a state of which he is ashamed. I feared, because I am naked; and I hid myself. The presence of God only caused alarm, and the fig leaves provided no covering the moment God drew near. Man was conscious that he was in a state utterly unsuited to God; conscious that he had no covering; he was naked before God. At the end of the chapter God meets this terrible consciousness by the coats of skins. That is after faith came in. Adams legacy to us is that one word, Life. You would have expected it to be the reverse. Eve means life; she was the mother of all living. It has often been said that the name indicates that Adam had faith. 

    God said to the serpent, Because thou hast done this, etc. It was really a controversy between God and Satan. Man was the arena of conflict, but the conflict was really between God and the serpent. So the serpent comes at once under the curse of God. 

    No curse is pronounced on the man or the woman, but the mischief is traced to its source, and comes under Gods definite judgment. 

    It is blessed to see Gods intention to have a seed on earth of such a character that it would be hated by the serpent and his seed. The first word of grace is, I will put enmity between thee and the woman, and between thy seed and her seed. That leads me to conclude that the woman represents humanity as the subject of divine mercy and grace. There are those who are the seed of the serpent, and there is enmity between them and the seed of the woman. It suggests the thought of a divine seed. Of course pre-eminently Christ is the womans Seed, but in a subordinate sense all Gods elect are the womans seed. It is the first intimation in Scripture of two seeds  two generations; and they come right down the stream of time to the present day. There are those in this world who are the seed of the serpent, though of course we could not point them out: the New Testament calls them the children of the devil, but there are also children of God on the line of righteousness and love, and there is enmity between the two seeds, but the enmity is on the side of the serpent and his seed. 

    Cain was the first of the seed of the serpent  the first of that generation  and Abel was the first on the line of the seed of the woman. Abel was not only a type of Christ, but he was a vessel of the Spirit of Christ. Christ was in Abel morally, and He is in all saints, so they can all be regarded as on the line of the seed of the woman. 

    Eve misnamed Cain; she thought that Cain was Christ. Cain means Acquisition; she said, I have got the man. But Cain was not very old before she found out that he was not Christ, so when Abel was born she called him Vanity. She had learned the vanity of thinking that the promised Seed would come in on the line of nature. 

    Think what a long line of suffering witnesses there have been whose heels have been bruised by Satan! Abel was the first; and the martyrs witnessed all down the line; but they have all been in measure overcomers  Christ pre-eminently and gloriously so. They have been persecuted and martyred, but the Spirit of Christ was in them and so they overcame. It looked as though Cain overcame Abel, but Abel was the overcomer, and he has had the longest service of any man as a preacher  He being dead yet speaketh. I think the bruising of the heel indicates the martyr sufferings of the saints, and of Christ pre-eminently; all that the power of evil could do was done against Him. 

    When God turns to Eve it is most interesting, for there seems to be indicated the way in which all divine blessing would come in for man. What is said to the woman seems to point to those subjective exercises which would mark mankind viewed as the subject of mercy. Blessing comes through deep inward exercise. Indeed there are three great principles indicated here on which blessing comes. 

    First, travail of soul. Nothing is brought forth for God in a scene where sin has come in except through suffering and travail  deep exercise of soul. Gods people have ever been a suffering and exercised people, and not one bit of Christ has ever been brought forth apart from soul travail. 

    Then, To thy husband shall be thy desire. 

    This is another great principle of blessing. God directs the desire of every exercised soul to Christ. This very chapter is the beginning of God directing desire to Christ. Every exercise which God gives is to lead the heart in desire to Christ; He is the divine answer to every exercise. All Gods work in man is to lead desire to Christ. We see it all through Scripture, and we have known it individually, that God turned desire to Christ and all true blessing came in on that line. We have had to feel our inward state, and the disappointment and breakdown of everything here, but under the good hand of God all this has led desire to Christ. 

    Nothing could be more interesting than to see the way in which God works that Christ may be the Object of desire. He will yet be the Desire of all nations, Haggai 2: 7. Before He comes God will so work that all nations will turn in desire to Him, and then millennial blessing will come in. In the meantime God is making Him the desire of our hearts in view of the moment when the Spirit and bride will say, Come. One may be very self-centred even as to spiritual blessing; perhaps that is often why we do not get on more rapidly. It is an immense thing when desire goes out to Christ. You get then into the true vein of Gods work in your soul. 

    It is most interesting to see in the Gospels how Christ became the Object of desire. Think of Zacharias, Elizabeth, Mary, the shepherds, the wise men from the east  all quite at the beginning; He became the Object of desire to them all, and to many others afterwards. Indeed, we may see fully illustrated in the Gospels the three principles brought out here  soul travail, desire towards Christ, and His rule. 

    Each one who came to Jesus could tell his own tale of mercy; each one had gone through soul travail, and had had his desire turned to Christ, and came under His rule. God used the miseries of men to exercise them so that Christ might become the Object of desire, and when He became their desire they were welcome to Him. And so it is with ourselves. None of us get to the true vein of Gods work until we turn in desire to Christ. Then there is positive gain and progress, and in result His rule is established in our affections for it is the rule of the One who is the Object of desire. In coming under His rule we escape from lawlessness, and come into the region of Gods blessed will. And if His rule is established in our affections, if the Object of desire rules, we are getting near the truth of headship. 

    Mere mental work and study is fruitless. If anything is to be brought forth for God it must be through soul exercise, and every bit of true exercise turns the heart in desire to Christ, and the result is that we come under His lordship and headship. This is the line of the subjective work in the soul. The disciples went through the deepest soul travail when they lost their Messiah. John 16: 20 speaks of it, but the Lord says, I will see you again and your hearts shall rejoice. So on the resurrection day He gathered up every desire to Himself  Mary, Peter, the two going to Emmaus, and others. When that was done it was an easy matter to send them the message by Mary, Go tell my brethren, I ascend to my Father and your Father, and to my God and your God. That gathered them together, and when gathered He came into the midst, and took His place as Head. We have it all there. 

    The woman in type sets forth the subjective side  the work of God in the soul. The man speaks more of the responsible side. What God said to Eve indicates the spiritual line on which He would work in those who were subjects of mercy. It is the line of His inward working in the spirits of His elect ones. But in what He says to Adam we get the course of His outward government and discipline in this world. To Adam God speaks of curse, of toil, and of death  the consequences of sin in His holy and righteous government. These effects have never been removed, though the conditions were somewhat relieved in Noahs time; in a general way what we have here is true still. The ground brings forth thorns and thistles, and eventually man after a life of toil returns to the dust. These are the outward governmental consequences of sin having come in. We all have to face the discipline of these things. The two sides go on together  the inward spiritual exercises in Gods elect, and the outward government under which all come. 

    Satan tries to persuade men that this is a happy world; but all the pleasures of the world  theatres, music-halls, balls, etc.  are only froth on the cup of disappointment. Go into any entertainment, and you would not find a single really happy heart; the thorns and thistles are everywhere, and everyone is returning to the dust. 

    Man put the mark of the curse of the earth  thorns  on Christ. It was a striking figure of the Lord being made a curse; the curse came upon Him, and through His curse-bearing all trace of curse will be removed by-and-by. In the meantime God turns the governmental consequences of sin to mans blessing. 

    The outward circumstances here under Gods government work in mercy for mans good: for instance, what a mercy it is that men have to work; it is a wholesome restraint upon the lawlessness of man. And God turns to blessing for His saints all that is trying to their spirits  things that may answer to the thorns and thistles. The inward exercises I believe to be figuratively set forth in what God said to Eve; the outward government and discipline is set forth in what is said to Adam. We all have to bear the consequences of sin coming in; we all have to accept the discipline of Gods governmental ways; it goes on with the work of God and the one helps the other. 

    It is beautiful to see how Adam rose above all that was said to him; he rose into the region of what God had said to the serpent and to the woman; so immediately he called his wife Eve, which means Life, because she was the mother of all living. I believe Adam saw in faith that a living generation would come out of Eve  a generation for God. I do not think he called her Eve merely because she would be the mother of so many human beings. She would be the mother of all living. Every one of us who live God-ward can say that Eve is our mother; that is, we are begotten of sovereign mercy. I think Eve represents humanity as the subject of divine mercy. In chapter 4 we have the line of Seth; God secures a generation  a people calling on the name of the Lord (chapter 4: 26)  they are the living. 

    Adam is not mentioned in Hebrews 11, and we should not have known that he had faith if he had not called his wife Eve; that is given to us as a witness of his faith. He recognised Eve according to the place she had as the subject of mercy. She was, in his account, the mother of all living. He looked above the sentence passed upon himself, though doubtless accepting it, and he laid hold of the divine thought that life was coming in. It was coming in on the line of what God said to the woman and to the serpent, and Adam laid hold of it. 

    Faith having come in, God clothed them; He took account of their state as naked, and met it through death; He clothed them with coats of skins. We see in that a figure of divine righteousness founded on redemption. Thus clothed they could lift up their heads boldly. It does not go as far as reconciliation. Reconciliation is for the divine pleasure, but the coats of skins were to meet conscious nakedness. God met that consciousness by clothing them with that which was in figure a righteousness of His own providing. They could stand before Him with the consciousness that they had a righteousness which would bear His inspection because He Himself had provided it. 

    It was said to the serpent, Dust shalt thou eat. It sets forth the degradation that rightly attaches to the serpent; it is in marked contrast to the green herb and the fruit yielding seed provided for the rest of creation. God has put a mark of special degradation on the serpent; and, in truth, Satan will be the most abject of all lost creatures. This is to indicate the depth of his fall. He was the most beautiful of all Gods creatures, full of wisdom and perfect in beauty; there was no blemish in him until his heart was lifted up with pride because of his beauty, and he fell. God has marked the degradation of such a creature; from the highest place he has fallen to the lowest. 

    In 2 Corinthians 11 we are warned not to be corrupted from simplicity as to Christ, and Satan is said to be transformed into an angel of light. If we want to be preserved we must watch against his seductive influence. He ought not to be an angel of light in our estimation. It is striking that there are only two forms of universal idolatry  sun-worship and serpent-worship. Serpent-worship is found among all people throughout the heathen world, Satan has made himself under the form of the serpent an object of veneration to man. It is the comfort of faith to see that his head is going to be crushed; all his devices are going to be brought to nothing. 

  
    CHRIST THE CROWN OF ALL GODS WAYS (CAC 30)

    Proverbs 8: 22 - 31; Genesis 3: 15; Genesis 12: 2; 2 Samuel 23: 1 - 5; Psalm 133: 3

    It is much to be desired that all Christians should be observant and thoughtful readers of Scripture, and this with a view to obtaining in a fuller way the knowledge of God. It is evident that man cannot by searching find out God. God is too great for man the creature to reach up to Him; and, in addition to this, sin has come in and put an immense moral distance between God and man. If God remained quiescent it is certain that man must be for ever in ignorance of Him. But God has been pleased in infinite goodness to take certain ways of which we have the record in Scripture, and of which Christ is the crown, so that we might have the intelligent knowledge of Himself. Indeed, it might be said that the whole of Scripture is the unfolding of two things   the ways of God and His purposes. His purposes were in His mind before His ways began, and they will presently be displayed as the issue and result of His ways in scenes of accomplished bliss. The purposes of God show us the nature of His thoughts and delights    they instruct us in all that God has before Him for the satisfaction of His love. But into this vast and blessed subject I do not now enter. His ways are the theme of my present meditation, and in speaking of His ways I do not use the term with reference to His government of men on earth, but in the wide sense of the course which He has taken to make Himself known, and to bring about the accomplishment of His purposes. The more we consider this great subject the more we shall discover in it the unfolding of what God is in wisdom, power, grace, and love    and all this while acting for the supreme good of man    and we shall plainly discern that Christ is the Crown of all the ways of God, and this will make Him very great and glorious in the estimation of our hearts. 

    The first great movement of God which is presented to us in Scripture is creation. 

    This must necessarily be so, or there would be no creatures to observe His further ways, or to be brought into infinite good as the result of those ways. The heavens and the earth were created, and the latter prepared and furnished in every way to be the habitation of man made in the image and after the likeness of God. But we miss the whole mind of God if we regard creation as anything other than the formation of a vast scene into which Christ should, in due time, be introduced    a scene which should eventually find its fulness and crown in Him. Hence we read that By him were created all things, the things in the heavens and the things upon the earth, the visible and the invisible, whether thrones, or lordships, or principalities, or authorities: all things have been created by him, and for him. And he is before all, and all things subsist together by him (Colossians 1:16,17). Christ is the beginning and end of all the ways of God (Proverbs 8: 22 - 31. Read the whole passage). It was in view of Christ that everything was created, and creation will never be seen or understood in its proper beauty and completeness until it is seen in relation to Christ    finding its Head and glory in Him in the day of completed reconciliation. 

    If I look around in creation now, I see the bondage of corruption on every side, the result of mans sin. (Unless, indeed, I survey the heavens, and see the glory of God there in perfection of beauty and order    a striking contrast to all the discord and confusion found on earth.) But it was all made for Christ, and it will be seen in its true character and beauty when He becomes manifestly its Head. 

    When we come to the creation of man we see a very distinct foreshadowing of Christ. It is expressly said that Adam was the figure of him to come (Romans 5: 14). Who but Christ could really fill up all that was involved in being in the image and after the likeness of God? Who but Christ could have all things put under Him to order everything for the good pleasure of God? I do not enlarge on a truth so obvious. 

    The second thing which strikes me in connection with the unfolding of Gods ways in Scripture is promise. 

    This element was introduced as soon as man had departed from his first estate. There was no occasion for promises so long as innocence continued. Man was surrounded by every good possible to him in the circumstances of his existence as an innocent creature, and promises of a higher order of blessing neither would have been appropriate nor could have been understood by one who as yet had not the knowledge of good and evil. But when the accomplished act of disobedience had proved the success of the serpent in alienating man from God, and man had thus fallen under the power of evil and the sentence of death, immediately the element of promise appears in Gods ways. It may be said that the statement that the womans Seed should bruise the serpents head was not exactly a promise to man, but rather part of the divine sentence on the serpent. But inasmuch as it was a declaration of what God would bring to pass with a view to His own glory in mans blessing, it certainly was of the nature of promise. And, henceforward, promises form by far the most important and blessed part of the Old Testament Scriptures. 

    It is impossible to go into detail on such a great subject without extending the present remarks far beyond their intended limits. But it may be said in general that the Old Testament promises fall into three classes: those which stand in relation to sin and death and Satans power in the widest and fullest way; those which stand in relation to all the confusion which sin has introduced here; and those which come in in connection with the utter weakness of man. I will give an example of each class. 

    In Genesis 3 we see the introduction of sin and death and Satans power. These three things go together. No sooner were they introduced than God appeared on the scene with a blessed declaration of His own purpose (Genesis 3: 15). It is so all through Scripture. As different manifestations of the power of evil and its fruits appeared, God met them with promises. In the case before us, the serpent had no sooner shown his head than God said, I will have a Man to bruise that head. And as the history of evil and of mans weakness developed, God met it all by promises. He pledged Himself to remove the evil, and to put a corresponding good in its place. So every manifestation of what was evil became the occasion for a promise in which God engaged Himself to remove that evil, and to put in its place what was good, and holy, and blessed. 

    It is a terribly solemn fact that sin, and death, and Satans power have come into the world. Men struggle in vain to get rid of these things. All civilised nations are doing their best to improve the condition of things here. They succeed, perhaps, in whitewashing the exterior a little, but under the surface there are dead mens bones, and all uncleanness (Matthew 23: 27). These men try to grapple with death. People are deeply interested in medical science and hail with delight every new discovery. They are glad to think that death can be pushed back a year or two. But how impotent is man in all this! Sin is here and men cannot remove it; death is here and men cannot set it aside; Satans power is here and men are glad to have it so. An overwhelming majority are in favour of Satans rule, and prefer it to Gods. Satan says to man, You can go your own way, but if God were to rule He would necessarily say, You must go My way. Men say, We prefer to go our own way, and not Gods way. They thus choose to be ruled by Satan. 

    How blessed to see that God has brought in Christ to meet the question of sin, and to annul death and Satans power! Christ has put away sin, annulled death, and bruised the serpents head. In contrast to sin and death and Satans power, He has brought in righteousness and life and the kingdom of God. He is the Antitype of the coats of skin and the tree of life. The promise of Genesis 3: 15 finds its Yea and Amen in Him. 

    Then in Genesis 12: 2 we have an example of a class of promises which have relation to all the confusion which sin has introduced here. Sin and death and Satans power having come in, there is confusion here instead of blessing. Everything is out of order. Let us make ourselves a name (Genesis 11: 4) is mans supreme ideal of happiness. Many a man would be willing to sacrifice wealth, rest, pleasure, health, natural affection, and even life itself if he could thereby make himself a name. But all this results in Babel (confusion), because it excludes God, and there is no true happiness in it. Blessing is happiness conferred by God. Gods answer to Babel was the calling out and blessing of Abram. I will ... bless thee, and make thy name great (Genesis 12: 2). God called him out of the confusion of the world to have true happiness, and to be made great in a divine way. The world has but a poor idea of happiness and greatness; it is all confusion if looked at morally. But God delights to make men happy and great by giving them the knowledge of Christ. God made Abrams name great by bringing Christ into his family. All blessing from God is centred in Christ. Men are looking for happiness either in the Babel of sins confusion or in Christ. The world system often looks very attractive to the young; they do not see the emptiness of it all; but it is all tinsel and unreality. There is very little real happiness in the hearts of worldly people, with all their pleasures. They get a certain amount of gratification for their natural tastes but very little real enjoyment. Viewed morally all is in confusion here because God has not His true place in mens consciences and hearts, and there can be no real happiness in confusion. 

    Christ was here entirely apart from all the confusion of this world. He loved righteousness and hated lawlessness, and therefore was anointed with the oil of gladness above His companions. If men are led by Christ it will certainly be in the paths of righteousness, and only in those paths can true happiness be found or enjoyed. Christ is Lord of all and Head of every man, and in confessing and obeying Him we get outside the confusion of the world, and into the sphere of true blessing. In a coming day He will have universal sway, and all confusion will be at an end. He will order everything in righteousness, lawlessness will cease, and therefore every hindrance to the full blessing of man will be removed. Inconceivable happiness will pervade the universe when everything is subjugated by the gracious power of Christ to the will of God. Every kind of misery and suffering will be set aside, and the supreme goodness of God will be the satisfaction and happiness of men. Then shall be brought to pass what is written in Genesis 12: 3, In thee shall all families of the earth be blessed. Every element of confusion and evil will be displaced by order and goodness, and everything will minister to the unalloyed happiness of men. 

    With regard to the present time, Christ is presented to men in the gospel that they may be attracted to Him, and thus morally separated from this world of confusion. It is certain that God has more resource and power to confer happiness than the world or its prince, and in believing on Christ and obeying Him we come into blessing    God-given happiness. 

    God gives what is worthy of Himself, and therefore the happiness of those who receive from Him is immeasurable. The promises express Gods unnumbered thoughts of blessing towards man. They are all brought to pass in Christ, and established through redemption in such a way that they can never be overturned. 

    Then a third class of promises comes in by reason of the utter weakness of man. For an example of this class I turn to 2 Samuel 23: 1 - 5. These were the last words of David. Gods gentleness had made David very great; many divine promises were connected with him; but he came to his last words  he was not suffered to continue by reason of death. Death is the utter weakness of man. The promises could not be established in a man who was going down into death. David was not strong enough to hold the promises. He had to recognise the necessity for another Person to come in who should be as the light of the morning, like the rising of the sun, a morning without clouds. There was One who could pass through the night of mans death and condemnation, and rise to be the Sun of an eternal day  One able to hold everything for the glory of God and the blessing of man in the power of resurrection. David had to turn from himself and his own house to Christ. He was dying, and his house was not so before God, but he could turn to a greater Person in whom everything should be established in the light and power of resurrection. An everlasting covenant, ordered in every way and sure is established in a risen Christ. Man in the flesh could not hold the promises of God by reason of death, but David, by the Spirit, was in view of One who could establish them and hold them for ever. Whatever promises of God there are, in Christ is the Yea, and in Him the Amen. 

    In the world to come, death will no longer be a dark cloud resting upon everything here. The blessing will be commanded, even life for evermore (Psalm 133: 3). The righteous will enter into life eternal. Men will enjoy without a cloud the favour of God; death will be swallowed up in victory. All this has been made known in the way of promise, and there is not a single promise of which Christ is not the crown. It is He, and He alone, in whom and by whom all will be fulfilled. 

  
    GOOD AND EVIL (CAC 30)

    Genesis 3: 22; Hebrews 5: 13, 14

    CACI was thinking what an immense thing it is to have the knowledge of good and evil. Man acquired that knowledge through the fall: it did not please God to create man holy; He might have done if it had so pleased Him. God had created angels as holy beings, and many of them He has preserved and does preserve in His sovereignty from falling into evil. It did not please God to create man as a holy being but as an innocent being; and as such he did not know good and evil, and he only obtained that knowledge by falling under the power of evil. 

    QuesWould you explain the difference between an innocent being and a holy being? 

    CACAn innocent being has no knowledge of evil, but a holy being has; he has a nature which is like the nature of God, which abhors evil. God knows good and evil, and He says, Man is become as one of us. God as knowing good and evil in His holy nature has an abhorrence of evil. Man by the fall has acquired the knowledge of good and evil, but he has acquired that knowledge by falling under the power of evil. 

    QuesDoes an innocent being know good? 

    CACYes, Adam and Eve in innocence knew nothing but good; they were in a scene where every sight and sound spoke of divine beneficence, a scene of absolute good. There was no temptation to evil in that created scene, nor was there any tendency to evil in the man as created of God: it says he was very good. The most wonderful part of the creation was the man who was at the head of it. He was put there in responsibility to God, and there was one definite mark of that responsibility: the tree of knowledge of good and evil was there, and man was forbidden to eat of it. There was a moral reason for his being forbidden; it was not an arbitrary restriction, but because an innocent being was not equal to the question of good and evil. It was a question in the mind of God that could only be solved by Christ, a holy Being, and One equal to the tremendous issues that hung upon this question of good and evil. Evil had come into the universe the moment Satan said I will, and it became the great question in the universe. Now the great question in the world is this question of good and evil. Men try to shut their eyes to it, and to make one believe there are all sorts of other questions, but this is the great question. It is being worked out in the world and in the individual souls of men, and in the souls of the saints: it is being worked out in every one of us. This question of good and evil is the most practical question that can possibly be raised. It is what makes man to differ from the animal; he has direct responsibility Godward, and he has the knowledge of good and evil. The conscience is that faculty which applies the knowledge of good and evil to mans responsible course: every man has to face this question, and we have to. We are being faced every day and every hour by this question, and there is no getting away from it. It all comes back to this, How far do we know God, and how far are we brought into harmony with God in order to approve the good and to refuse the evil, and to get the two things disentangled? 

    When God brought in the law, it was in a certain sense a disentanglement of things. To some extent it defined good and evil; and the knowledge of good and evil which man has acquired through the fall is in harmony with that discrimination of good and evil which the law makes. We find in heathen moralists and philosophers a great many things like the law: Scripture says, they Practise by nature the things of the law ... who show the work of the law written in their hearts (Romans 2: 14, 15). That is part of the condition that man came into as having the knowledge of good and evil. Everybody has to battle with this question; even the heathen, since they have the work of the law written in their hearts, must battle with this question. If a man has not fallen below the level proper to man he shows the working of the law written in his heart. Some people have fallen below what is proper to man altogether; they have no laws or literature, and by a remarkable action of Gods judgment, they have come to a state below the level of man altogether. It is a very solemn condition of things for man, as created, to get into a savage state, and among such people you will find that the knowledge of good and evil is very feeble. Dr. Glenny said of the Kaffirs that you can get them converted, baptised and into fellowship, but you cannot stop them stealing and telling lies. There is a very feeble sense with them of good and evil; they have fallen below the level proper to man even as a fallen being. Conscience applies the knowledge of good and evil to responsibility: it is that faculty by which a man is able to take account of things, and to approve or disapprove of things morally, either in ones own conduct or in the conduct of others. Conscience is not the same thing as the knowledge of good and evil because you could not speak of God having a conscience, but, of course, God has the knowledge of good and evil. Man has come into a condition and sphere where he has to take account of this question of good and evil; the question was existent before man came into it, but now he has come into it he cannot get out of it. There is no relief and no solution to the question till we come to Christ: all Gods ways with men are to bring them to the recognition of that. 

    Gods early ways with men are set forth in the book of Job, where there is an elaborate discussion of the question of good and evil; it serves to show how much in the dark even pious men were. These men in Job all feared God; there was not an infidel among them; they recognised Gods ways with all men through observing their own exercises and those of other people. They have an elaborate discussion on this question of good and evil, and the whole point they have to come to is that God only can deal with it. When we are brought to that, we are brought to the true acknowledgement that we ought never to have touched it; we are brought back to judge the first principle of the fall  that we ought never to have touched this question. It is a fine moment in the history of the soul when we get right back to judge this first act of disobedience, and see that no one can handle this question but God: we are cast on God now. Job was brought to that in the end. What was dwelt on by Elihu was the greatness of God, His competence to do anything in every part of creation. Elihu talks about the things of the earth, the animals, the trees and everything. What is he driving at? To show you that God is equal to everything. As to all those things which man cannot do at all, God says, I will manage it without you! This leads to a moral issue; it brings Job to the point that this question of good and evil is so tremendous that only God can take it up and settle it, and then Job says, I abhor myself. He says, I am hopelessly involved and cannot get out, but he says to God, Thou canst get me out. When a man comes to that he has got somewhere. The Creator must be the Redeemer and the Justifier, and that means the solving of the whole problem of good and evil. 

    When the Lord Jesus appeared on earth this question began to assume a tangible form; that is, there was for the first time in this world a perfect presentation of good. A new and divine expression of good had come in, such as was never known before. This was something quite different from the law, which was more abstract. When you see the Person of Christ here  the Son of God in manhood  you have good in a Person in tangible form. In Him you have the setting forth of all that God was in His infinite goodness in the face of every kind of disorder and distraction which had come into the world through sin. It is very beautiful to sit down and contemplate the perfection of good embodied in a lonely Man moving through this world. When we come to the consideration of Christ we are not troubled with the question of good and evil; the heart has reached the solution of it, because in considering Christ we have not to disentangle the good from the evil. If we look at any other man, the best saint that ever lived, Abraham, David, or anybody else, we find we have to disentangle good from evil, and we are not always sure we have done it properly. When we come to Christ it is blessed, divine purity, unmixed good, untainted by any evil. The way we learn evil is by seeing how it stands in contrast to that. That is the great education God is giving us: he is educating us in the presence of infinite good in Christ, so that we should become like God in the knowledge of good and evil and be able to estimate it as God does, and not as a fallen sinner who struggles with it as a hopeless problem. The one who knows God is brought to look at it with the same kind of vision that God does. One is thankful that it is so. 

    Christ always links Himself directly with God. He would not allow Himself to be acknowledged as good except in relation to God, saying, There is none good but one, God (Luke 18: 19). He insists upon it that God is good and the source of good, so that there would not be good even in Him if He were not the expression of God in this world. He was God manifest in flesh and over all, God blessed for ever, yet He says, Why callest thou me good? There is none good but one, God. He was seeking to lead the young man to the recognition that all that is good is in God; the evil all comes from Satan. It is very simple to say but an immense thing to learn in our souls that all that is good is of God. There is nothing but good in Him, and all that is evil is of Satan. We have got the question disentangled then. The young man was building on a lot of good in himself, and putting himself alongside of Christ, as much as to say, Tell me what to do and I will do it, I am as good as Thou art. He was assuming to be on a level with Christ. If he had come as a poor sinner it would have been quite different, but he comes on a level with Christ. He had not begun to disentangle things. 

    The cross comes in, and you get what you could not get before  the word of righteousness. You could not get the testimony of righteousness before the cross. We see in the cross and the death of Christ how the sinful man has been completely condemned and removed, the man who had become the embodiment of evil. Evil had never been embodied before because Satan is a spirit. Evil became embodied in man and that man in whom it became embodied has come under judgment in the death of Christ. Christ was made sin, made sacrificially evil in that sense, so that evil might be judged according to the holiness of God in the death of Christ. We ought all of us to be skilled in the word of righteousness. Many are not, and they are not because they have not got their senses exercised to distinguish between good and evil. Things are in hopeless confusion with them and they do not know how to distinguish between the first man and the second. 

    QuesHow do we become skilled? 

    CACIt is the result of moral formation, and by being brought to appreciate what is involved in the word of righteousness. The word of righteousness makes known to me that all that I am as a man in the flesh has been judged in the death of Christ; all has been righteously judged there and removed so that I might be with God on another footing altogether, on the footing of Christ and His death. It has all become a testimony now; God is testifying it by the word of righteousness. It is a great thing to be skilled in it. Many of the Jewish believers were not skilled in the word of righteousness so they were only babes, requiring to be fed with milk; they were not marked by spiritual manhood; they had not learned to distinguish good and evil. A great many professing Christians, and even true believers, are in that condition. They have not grown up and are not spiritually formed so as to be habituated to distinguish good and evil. Our spiritual prosperity very largely depends on our ability to distinguish good and evil. 

    QuesWhat does the word of righteousness convey to us? 

    CACI think it is the testimony of the way in which righteousness has been established by the complete setting aside of man in the flesh and the establishing of all that is of God in Christ. I take it that is the word of righteousness, and we are to be skilled in it. Being complete as regards the fruit of righteousness, which is by Jesus Christ (Philippians 1: 11), is connected with this subject, because Paul says that he is looking for them to be judges of and approving things that are more excellent. The Christian learns to judge of and approve the things that are excellent, and in result he becomes pure and without offence for Christs day: he becomes purified from evil and approves what is good; he identifies himself with the good. The question is settled as far as he is concerned; it is disentangled. In Christs day it will all be straightened out; God will have put down all rule and authority and power, every influence of Satan, demons or evil men, all will be put down and there will be the supremacy of good. That kind of thing is anticipated beforehand in the life of the believer; his senses are exercised  habituated  to the distinguishing of good and evil: that is what makes grown-up believers; they are being morally formed in the appreciation of what is good and in the divine nature. They appreciate what God appreciates, and repudiate what God repudiates. The believer is brought to know good and evil in a holy nature just as God does: this comes into the smallest details of life. Things are either good or evil; it touches every detail. As we grow up nourished by the sincere milk of the word, we are able to take meat and appreciate the new order of man come in Christ. It is not simply Gods grace and mercy to sinful man  that is like milk; but the meat is that God has brought in in Christ a new order of man altogether for His pleasure. As we begin to feed on that we get wonderful ability for distinguishing good and evil. Things may be very nice in the eyes of men and yet very evil: what is not of Christ is evil. All that is of God has come into manhood in Christ and become to us excellent. As we judge and approve of it and follow that kind of life, we become sincere and without offence for Christs day: the question of good and evil is worked out. By and by we shall be removed from the presence of evil; when we go to heaven we shall leave the place where evil is present. We shall still know evil throughout eternity, and know it in a holy nature as God knows it. We shall know evil as having been judged in the sin-offering death of the righteous One and having been absolutely removed from Gods reconciled universe: we shall be brought into perfect accord with God as to it all. This question of good and evil is the great question of Scripture. There are two great subjects in the Scripture. That which is most dwelt on and which Scripture is greatly occupied with is the question of good and evil; but there is another question which lies behind it, and that is the eternal purpose of God for the satisfaction of His love. Before ever evil came in, Gods purpose was to have sons before Him for the pleasure of His own love, formed for that purpose in Christ. There is no question of good and evil there, nothing to consider but the thoughts of His own love. The secret of eternal purpose only came to light after Christ died and had gone to the right hand of God: there was nothing remaining then to interfere with God having His own pleasure in the blessing of many sons set before Him in the acceptance of the Beloved. It is wonderful the way God takes to bring man into correspondence with Himself. That we should be holy and blameless before him in love  that has to do with the question of good and evil; our being holy and without blame stands in that connection. But when it says, Having marked us out beforehand for adoption through Jesus Christ to himself, that is purpose. It goes back to before ever the tree of the knowledge of good and evil was planted in Eden. 

    All our moral exercises run on the line of distinguishing good and evil, whether individually or in the assembly; all our exercises run on that line. The exercises of affection go on the other line, on the line of the place God has given us before Him according to His eternal purpose. 

  
    GENESIS 3 (CHM 1)

    Genesis 3

    This section of our book sets before us the breaking up of the whole scene on which we have been dwelling. It abounds in very weighty principles; and has, very justly, been, in all ages, resorted to as a most fruitful theme for those who desired to set forth the truth as to mans ruin and Gods remedy. The serpent enters, with a bold question as to divine revelation - terrible model and forerunner of all infidel questions since raised by those who have, alas! too faithfully served the serpents cause in the world questions which are only to be met by the supreme authority and. divine majesty of Holy Scripture. 

    Yea, hath God said, ye shall not eat of every tree of the garden? This was Satans crafty enquiry; 

    and had the word of God been dwelling richly in Eves heart, her answer might have been direct, simple, and conclusive. The true way in which to meet Satans questions and suggestions, is to treat them as his, and repel them by the word. To let them near the heart, for a moment, is to lose the only power by which to answer them. The devil did not openly present himself and say, I am the devil, the enemy of God, and I am come to traduce Him, and ruin you. This would not be serpent-like; and, yet, he really did all this, by raising questions in the mind of the creature. To admit the question, hath God said? when I know that God has spoken, is positive infidelity; and the very fact of my admitting It, proves my total incapacity to meet it. Hence, in Eves case, the form of her reply evidenced the fact that she bad admitted to her heart serpents crafty enquiry. Instead of adhering strictly to the exact words of God, she, in her reply, actually adds thereto. 

    Now, either to add to, or take from, Gods word, proves very clearly, that His word is not dwelling in my heart, or governing my conscience. If a man is finding his enjoyment in obedience, if it is his meat and his drink, if he is living by every word that proceedeth out of the mouth of Jehovah, he will, assuredly, be acquainted with, and fully alive to, His word. He could not be indifferent to it. The Lord Jesus, in His conflict with Satan, accurately applied the word, because He lived upon it, and esteemed it more than His necessary food. He could not misquote or misapply the word, neither could He be indifferent about it. Not so Eve. She added to what God had said. His command was simple enough, Thou shalt not eat of it. To this Eve adds her own words, neither shall ye touch it. These were Eves words, and not Gods. He had said nothing about touching; so that whether her misquotation proceeded from ignorance, or indifference, or a desire to represent God in an arbitrary light, or from all three together, it is plain that she was entirely off the true ground of simple confidence in, and subjection to, Gods holy word. By the words of thy mouth, I have kept me from the paths of the destroyer. 

    Nothing can possess more commanding interest than the way in which the word is everywhere put forward throughout the sacred canon, together with the immense importance of strict obedience thereto. Obedience is due from us to Gods word, simply because it is His word. To raise a question, when He has spoken, is blasphemy. We are in the place of the creature. He is the Creator; He may, therefore, justly claim obedience from us. The infidel may call this blind obedience; but the Christian calls it intelligent obedience, inasmuch as it is based upon the knowledge that it is Gods word to which he is obedient. If a man had not Gods word, he might well be said to be in blindness and darkness, for there is not so much as a single ray of divine light, within or around us, but what emanates from Gods pure and eternal word. ALL that we want to know is that God has spoken, and then obedience becomes the very highest order of intelligent acting. When the soul gets up to God, it has reached the very highest source of authority. No man, nor body of men, can claim obedience to their word, because it is theirs; and hence the claims of the Church of Rome are arrogant and impious. In her claiming obedience, she usurps the prerogative of God; and all who yield it, rob God of His right. She presumes to place herself between God and the conscience; and who can do this with impunity? When God speaks, man is bound to obey. Happy is he if he does so. Woe be to him if he does not. Infidelity may question if God has spoken; superstition may place human authority between my conscience and what God has spoken; by both I like I am effectually robbed of the word, and, as a consequence, of the deep blessedness of obedience. 

    There is blessing in every act of obedience; but the moment the soul hesitates, the enemy has the advantage; he will, assuredly, use it, to thrust the soul further and further from God. Thus, in the chapter before us, the question, Hath God said? was followed up, Ye shall not surely die. That is to say, there was first the question raised, as to whether God had spoken, and then followed the open contradiction of what God had said. This solemn fact is abundantly sufficient to show how dangerous it is to admit near the heart a question as to divine revelation, in its fullness and integrity. A refined rationalism is very near akin to bold infidelity; and the infidelity that dares to judge Gods Word is not far from the atheism that denies His existence. Eve would never have stood by to hear God contradicted, if she had not previously fallen into looseness and indifference as to His word. She, too, had her phases of Faith, or, to speak more correctly, her phases of Infidelity: she suffered God to be contradicted by a creature, simply because? His word had lost its proper authority over her heart, her conscience, and her understanding. 

    This furnishes a most solemn warning to all who are in danger of being ensnared by an unhallowed rationalism. There is no true security, save in a profound faith in the plenary inspiration and supreme authority of ALL SCRIPTURE. The soul that is endowed with this has a triumphant answer to every objector, whether he issue from Rome or Germany. There is nothing new under the sun. The self-same evil which is now corrupting the very springs of religious thought and feeling, throughout the fairest portion of the continent of Europe, was that which laid Eves heart in ruins, in the garden of Eden. The first step in her downward course was her hearkening to the question, Hath God said. And then, onward she went, from stage to stage, until, at length, she bowed before the serpent, and owned him as her god, and the fountain of truth. Yes, my reader, the serpent displaced God, and the serpents lie Gods truth. Thus it was with fallen man; and thus it is with fallen mans posterity. Gods word has no place in the heart of the unregenerated man; but the lie of the serpent has. Let the formation of mans heart be examined, and it will be found that there is a place therein for Satans lie, but none whatever for the truth of God. Hence the force of the word to Nicodemus, Ye must be born again. 

    But, it is important to observe the mode in which the serpent sought to shake Eves confidence in Gods truth, and thus bring her under the power of infidel reason. It was by shaking her confidence in Gods love. He sought to shake her confidence in what God had said by showing that the testimony was not founded in love. For, said he, God doth know that in the day ye eat thereof, then your eyes shall be opened, and ye shall be as gods knowing good and evil. (verse 6.) In other words, There is positive advantage connected with the eating of that fruit of which God is seeking to deprive you; why, therefore, should you believe Gods testimony? you cannot place confidence in one who, manifestly, does not love you, for, if He loved you, why should He prohibit your enjoying a positive privilege? Eves security against the influence of all this reasoning, would have been simple repose in the infinite goodness of God. She should have said to the serpent, I have the fullest confidence in Gods goodness, therefore, I deem it impossible that He could withhold any real good from me. If that fruit were good for me, I should surely have it; but the fact of being forbidden by God proves that I would be no better, but much worse off by the eating of it. I am convinced of Gods love and I am convinced of Gods truth, and I believe, too, that you are an evil one come to draw my heart away from the fountain of goodness and truth. Get thee behind me, Satan. This would have been a noble reply. But it was not given. Her confidence in truth and love gave way, and all was lost; and so we find that there is just as little place in the heart of fallen for Gods love, as there is for Gods truth. The heart of man is a stranger to both the one and the other, until renewed by the power of the Holy Ghost. 

    Now, it is deeply interesting to turn from Satans lie in reference to the truth and love of God, to the mission of the Lord Jesus Christ, who came from the bosom of the Father in order to reveal what He really is. Grace and truth - the very things which man lost, in his fall - came by Jesus Christ. (John 1: 17) He was the faithful witness of what God was. (Revelation 1: 5) Truth reveals God as He is; but this truth is connected with the revelation of perfect grace; and thus the sinner finds, to his, unspeakable joy, that the revelation of what God is, instead of being his destruction, becomes the basis of his eternal salvation. This is life eternal, that they might know thee, the only true God, and Jesus Christ whom thou hast sent. (John 17: 3.) I cannot know God and not have life. The loss of the knowledge of God was death; but the knowledge of God is life. This, necessarily, makes life a thing entirely outside of ourselves, and dependent upon what God is. Let me arrive at what amount of self-knowledge I may, it is not said that this is life eternal, to know themselves; though, no doubt, the knowledge of God and the knowledge of self-will go very much together; still, eternal life is connected with the former, and not with the latter. To know God as He is, is life; and all who know not God shall be punished with everlasting destruction from His presence. 

    It is of the utmost importance to see that what really stamps mans character and condition is his ignorance or knowledge of God. This it is that marks his character here, and fixes his destiny hereafter. Is he evil in his thoughts, evil in his words, evil in his actions? It is all the result of his being ignorant of God. On the other hand, is he pure in thought, holy in conversation, gracious in action? It is but the practical result of his knowledge of God. So also as to the future. To know God is the solid ground of endless bliss - everlasting glory. To know Him not is everlasting destruction. Thus the knowledge of God is everything. It quickens the soul, purifies the heart, tranquillises the conscience, elevates the affections, sanctifies the entire character and conduct. 

    Need we wonder, therefore, that Satans grand design was to rob the creature of the true knowledge of the only true God? He misrepresented the blessed God: he said He was not kind. This was the secret spring of all the mischief. It matters not what shape sin has since taken it matters not through what channel it has flowed, under what head it has ranged itself, or in what garb it has clothed itself; it is all to be traced to this one thing, namely, ignorance of God. The most refined cultivated moralist, the most devout religionist, the benevolent philanthropist, if ignorant of God, is as far from life and true holiness, as the publican and harlot. The prodigal was just as much a sinner, as positively awry from the Father, when he had crossed the threshold, as when he was feeding swine in the far country. (Luke 15:13-15) So, in Eves case. The moment she took herself out of the hands of God, out of the position of absolute dependence upon, and subjection to, His word, she abandoned herself to the government of sense, as used of Satan for her entire overthrow. 

    The sixth verse presents three things; namely, the lust of the flesh, the lust of the eye, and the pride of life: which three, as the apostle states, comprehend all that is in the world. These things necessarily took the lead, when God was shut out. If I do not abide in the happy assurance of Gods love and truth, His grace and faithfulness, I shall surrender myself to the government of some one, or it may be all, of the above principles; and this is only another name for the government of Satan. There is, strictly speaking, no such thing as mans free-will. If man be self-governed, he is really governed by Satan; and if not, he is governed by God. 

    Now, the three great agencies by which Satan works are the lust of the flesh, the lust of the eye, and the pride of life. These are the things presented by Satan to the Lord Jesus, in the temptation. He began by tempting the Second Man to take Himself out of the position of absolute dependence upon God. Command these stones that they be made bread He asked Him to do this, not, as in the case of the first man, to make Himself what He was not, but to prove what He was. Then followed the offer of the kingdoms of the world, with all their Glory. And, finally, conducting Him to a pinnacle of the temple, he tempted Him to give Himself, suddenly and miraculously, to the Admiration of the assembled people below. (Comp. Matthew 4:1-11 with Luke 4:1-13.) The plain design of each temptation was to induce the Blessed One to step from the position of entire dependence upon God, and perfect subjection to His will. But all in vain. it is written, was the unvarying reply of the only dependent, self-emptied, perfect man. Others might undertake to manage for themselves; none but God should manage for Him. 

    What an example for the faithful, under all their circumstances! Jesus kept close to scripture, and thus conquered; without any other weapon, save the sword of the Spirit, He stood in the conflict, and gained a glorious triumph. What a contrast with the first Adam! The one had everything to plead for God; the other had everything to plead against Him. The garden, with all its delights, in the one case; the wilderness, with all its privations, in the other: confidence in Satan, in the one case; confidence in God in the other: complete defeat in the one case; complete victory in the other. Blessed for ever be the God of all grace, who has laid our help on One so mighty to conquer - mighty to save! 

    Let us now inquire how far Adam and Eve realised the serpents promised advantage. This inquiry will lead us to a deeply important point in connection with the fall of man. The Lord God had so ordered it, that in and by the fall, man should get, what previously, he had not, and that was, a conscience, a knowledge of both good and evil. This, man, evidently, could not have had before. He could not have known ought about evil, inasmuch as evil was not there to be known. He was in a state of innocence, which is a state of ignorance of evil. Man got a conscience in, and by, fall; and we find that the very first effect of conscience was to make him a coward. Satan had utterly deceived the woman. He had said, your eyes shall be opened, and ye shall be as gods, knowing good and evil! But he had left out a material part of the truth, that they should know good, without the power to do it; and that they should know evil, without the power to avoid it. Their very attempt to elevate themselves in the scale of moral existence, involved the lose of true elevation. They became degraded, powerless, Satan-enslaved, conscience-smitten, terrified, creatures. The eyes of them both were opened, no doubt; but alas! to what a sight! It was only to discover their own nakedness. They opened their eyes upon their own condition, which was wretched, and miserable, and poor, and blind, and naked. They knew that they were naked - sad fruit of the tree of knowledge! It was not any fresh knowledge of divine excellence they had attained, no fresh beam of divine light from the pure and eternal fountain thereof - alas! no; the very earliest result of their disobedient effort after knowledge, was the discovery, that they were naked. 

    Now, it is well to understand this; well, too, to know how conscience works, - to see that it can only make cowards of us, as being the consciousness of what we are. Many are astray as to this; they think that conscience will bring us to God. Did it operate thus, in the case of Adam and Eve? Assuredly not, nor will it, in the case of any sinner. How could it? How could the sense of what I am ever bring me to God, if not accompanied by the faith of what God is? Impossible; it will produce shame, self-reproach, remorse, anguish. It may, also, give birth to certain efforts, on my part, to remedy the condition which it discloses; but these very efforts, so far from drawing us to God, rather act as a blind to hide Him from our view. Thus, in the case of Adam and Eve, the discovery of their nakedness was followed by an effort of their own to cover it. They sewed fig-leaves together and made themselves aprons. This is the first record we have of mans attempt to remedy, by his own device, his condition; and the attentive consideration thereof will afford us not a little instruction as to the real character of human religiousness in all ages. In the first place we see, not only in Adams case, but in every case, that mans effort to remedy his condition is based upon the sense of his nakedness. He is, confessedly, naked, and all his works are the result of his being so. This can never avail. I must know that I am clothed, before I can do anything acceptable in the sight of God. 

    And this, be it observed, is the difference between true Christianity and human religiousness. The former is founded upon the fact of a mans being clothed; the latter, upon the fact of his being naked. The former for its starting post what the latter has for its goal. that a true Christian does, is because he is clothed - perfectly clothed; all that a mere religionist does, in order that he may be clothed. This makes a vast difference. The more we examine the genius of mans religion, in all its phases, the more we shall see its insufficiency to remedy his state, or even to meet his own sense thereof. It may do very well for a time. It may avail so long as death, judgement, and wrath of God are looked at from a distance, if at all; but, when a man comes to look these realities straight in the face, he will find, in truth, that his religion is a bed too short for him to stretch himself upon, and a covering too narrow for him wrap himself in. 

    The moment Adam heard the voice of the Lord in Eden, he was afraid, because, as he himself confessed, I was naked. Yes, naked, although he had his apron on him. But it is plain that that covering did not even satisfy His own conscience. Had his conscience been divinely satisfied, he would not have been afraid. If our heart condemn us not, then have we confidence toward God. (1 John 3: 20, 21.) But if even the human conscience cannot find repose in mans religious efforts, how much less can the holiness of God. Adams apron could not screen him from the eye of God; and he could not stand in His presence naked; therefore he fled to hide himself. This is what conscience will do at all times. It will cause man to hide himself from God; and, moreover, all that his own religiousness offers him is a hiding-place from God. This is a miserable provision, inasmuch as he must meet God, some time or other; and if he has nought save the bad Conscience of what he is, he must be afraid - yea, he must be wretched. Indeed, nothing is needed, save hell itself, to complete the misery of one who feels he has to meet God, and knows only his own unfitness to meet Him. 

    Had Adam known Gods perfect love, he would not have been afraid. There is no tear in love; but perfect love casteth out fear, because fear hath torment. He that feareth is not made perfect in love. (1 John 4: 17, 18.) But Adam knew not this, because he had believed the serpents lie. He thought that God was anything but love; and, therefore, the very last thought of his heart would have been to venture into His presence. He could not do it. Sin was there, and God and sin can never meet; so long as there is sin on the conscience, there must be the sense of distance from God. He is of purer eyes than to behold evil, and cannot look upon iniquity. (Habakkuk 1:13) Holiness and sin cannot dwell together. Sin, wherever it is found, can only be met by the wrath of God. 

    But, blessed be God, there is something beside the conscience of what I am. There is the revelation of what He is; and this latter the fall of man really brought out. God had not revealed Himself, fully, in creation: He had shown His eternal power and Godhead, Theiotes but He had not told out all the deep secrets of His nature and character. Wherefore Satan made a grand mistake in coming to meddle with Gods creation. He only proved to be the instrument of his own eternal defeat, and confusion, and his violent dealing shall for ever come down upon his own pate. His lie Only gave occasion for the displays of the full truth in reference to God. Creation never could have brought out what God was. There was infinitely more in Him than power and wisdom. There was love, mercy, holiness, righteousness, goodness, tenderness, long-suffering. Where could all these be displayed, in a world of sinners? God, at the first, came to create; and, then, when the serpent presumed to meddle with creation, God came down to save. This brought out in the first words uttered by the Lord 

    There is a profoundly interesting thought suggested by comparing the word Theiotes (Romans 1: 20) with the word Theotes (Colossians 2: 9 They are both rendered Godhead; but they present a very different thought. The heathen might have seen that there was something superhuman, something divine, in creation; but pure, essential, incomprehensible Deity dwelt in the Adorable Person of the Son. 

    God, after mans fall. And the Lord God called unto Adam, and said unto him, Where art thou? This question proved two things. It proved that man was lost, and that God had come to seek. It proved mans sin, and Gods grace. Where art thou? Amazing faithfulness? Amazing grace Faithfulness, to disclose, in the very question itself, the truth as to mans condition: grace, to bring out, in the very fact of Gods asking such a question, the truth as to His character and attitude, in reference to fallen man. Man was lost; but God had come down to look for him - to bring him out of his hiding place, behind the trees of the garden, in order that, in the happy confidence of faith, he might find a hiding place in Himself. This was grace. To create man out of the dust of the ground was power; but to seek man in his lost estate was grace. But who can utter all that is wrapped up in the idea of Gods being a seeker? God seeking a sinner? What could the Blessed One have seen in man, to lead Him to seek for him? Just what the shepherd saw in the lost sheep; or what the woman saw in the lost piece of silver; or what the father saw in the lost son. The sinner is valuable to God; but why he should be so eternity alone will unfold. 

    How, then, did the sinner reply to the faithful and gracious inquiry of the Blessed God? alas! the reply only reveals the awful depth of evil into which he had fallen. And he said, I heard thy voice in the garden, and I was afraid, because I was naked; and I hid myself. And he said, Who told thee that thou wast naked? Hast thou eaten of the tree, whereof I commanded thee that thou shouldest not eat? And the man said, The woman whom thou gavest to be with me, she gave me of the tree, and I did eat. Here, we find him actually laying the blame of his shameful fall on the circumstances in which God had placed him, and thus, indirectly, upon God Himself. This has ever been the way with fallen man. Everyone and everything is blamed but self. In the case of true conviction, the very reverse is exhibited. Is it not I that have sinned is the inquiry of a truly humbled soul. Had Adam known himself, how different would have been his style! But he neither knew himself nor God, and, instead of throwing the blame entirely upon himself, he threw it upon God. 

    Here, then, was mans terrible position. He had lost all. His dominion - his dignity - his happiness - his purity - his peace - all was gone from him; and, what was still worse, he accused God of being the cause of it. There he stood, a lost, ruined, 

    Man not only accuses God of being the author of his fall, but also blames Him for his non-recovery. How often do we hear persons say that they cannot believe unless God give them the power to believe; and, further, that unless they are the subjects of Gods eternal decree, they cannot be saved. 

    Now it is perfectly true, that no man can believe the gospel, except by the power of the Holy Ghost; and it is also true, that who so believe the gospel are the happy subjects of Gods eternal counsels. But does all this set aside mans responsibility to believe a plain testimony set before him in Gods Word. It most certainly does no such thing. But it does reveal the sad evil of mans heart, which leads him to reject Gods testimony which is plainly revealed, and to give as a reason for so doing Gods decree which is a profound secret, known only to Himself However it will not avail, for we read in 1 Thessalonians 1: 8, 9, that those Who obey not the gospel of our Lord Jesus Christ, shall be punished with everlasting destruction. Men are responsible to believe the gospel, and they will be punished for not believing it. They are not responsible to know anything about Gods counsels, inasmuch as they are not revealed, and, therefore, there can be no guilt attached to ignorance concerning them. The apostle could say to the Thessalonians, knowing brethren beloved, our election of God. How did he know it? Was it by having access to the page of Gods secret and eternal decrees? By no means. How then? Because (hoti) our gospel came not unto you in word only, but also in power. (1 Thessalonians 1: 4, 5) This is the way to know the election of any. When the gospel comes in power, it is a plain proof of Gods election. 

    But, I doubt not, the people who draw a plea from the divine counsels for rejecting the divine testimony, only want some flimsy excuse to continue in sin. They really do not want God; and it would be far more honest in them to say so, plainly, than to put forward a plea which is not merely flimsy, but positively blasphemous. Such a plea will not avail them much amid the terrors of the day of judgement now fast approaching. 

    guilty, and yet, self-vindicating, and, therefore, God-accusing sinner. 

    But, just at this point, God began to reveal Himself, and His purposes of redeeming love; and herein lay the true basis of mans peace and blessedness. when man has come to the end of himself, God can show what He is; but not until then. The scene must be entirely cleared of man, and all his vain pretensions, empty boastings, and blasphemous reasonings, ere God can or will reveal Himself. Thus it was when man was hidden behind the trees of the garden, that God unfolded His wondrous plan of redemption through the instrumentality of the bruised seed of the woman. Here we are taught a valuable principle of truth as to what it is which alone will bring a man, peacefully and confidingly, into the presence of God. 

    It has been already remarked that conscience will never effect this. Conscience drove Adam behind the trees of the garden; revelation brought him forth into the presence of God. The consciousness of what he was terrified him; the revelation of what God was tranquillised him. This is truly consolatory for a poor sin burdened heart. The reality of what I am is met by the reality of what God is; and this is salvation. 

    There is a point where God and man must meet, whether in grace or judgement, and that point is where both are revealed as they are. Happy are they who reach that point in grace! Woe be to them who will have to reach it in judgement! It is with what we are that God deals; and it is as He is that He deals with us. In the cross, I see God descending in grace to the lowest depths, not merely of my negative, but my positive condition, as a sinner. This gives perfect peace. If God has met me, in my actual condition, and Himself provided an adequate remedy, all is eternally settled. But all who do not thus, by faith, see God, in the cross, will have to meet Him, by and by, in judgement He will have to deal, according to what He is, with what they are. 

    The moment a man is brought to know his real state, he can find no rest until He has found God, in the cross, and then he rests in God Himself. He, blessed be His name is the rest and hiding-place of the believing soul. This at once, puts human works and human righteous in their proper place. We can say, with truth, that those who rest in such things cannot possibly have arrived at the true knowledge of themselves. It is quite impossible that a divinely quickened conscience can rest in ought save the perfect sacrifice of the Son of God. All effort to establish ones own righteousness must proceed from ignorance of the righteousness of God. Adam might learn, in the light of the divine testimony about the seed of the woman, the worthlessness of his fig-leaf apron. The magnitude of that which had to be done, proved the sinners total inability to do it. Sin had to be put away Could man do that? Nay, it was by him it had come in. The serpents head had to be bruised Could man do that? Nay, he had become the serpents slave. Gods claims had to be met. Could man do that? Nay, he had, already, trampled them under foot. Death had to be abolished. Could man do that? Nay, he had, by sin, introduced it, and imparted to it its terrible sting. 

    Thus, in whatever way we view the matter, we see the sinners complete impotency, and, as a consequence, the presumptuous folly of all who attempt to assist God in the stupendous work of redemption, as all assuredly do who think to be saved in any other way but by grace, through faith. 

    However, though Adam might, and, through grace, did, see and feel that he could never accomplish all that had to be done, yet God revealed Himself as about to achieve every jot and tittle thereof, by the seed of the woman. In short, we see that He graciously took the entire matter into His own hands. He made it, altogether, a question between Himself and the serpent; for although the man and the woman were called upon, individually, to reap, in various ways, the bitter fruits of their sin, yet it was to the serpent that the Lord God said, Because thou hast done this. The serpent was the source of the ruin; and the seed of the woman was to be the source of the redemption. Adam heard all this, and believed it; and, in the power of that belief, he called his wifes name the mother of all living. This was a precious fruit of faith in Gods recreation. Looking at the matter from natures point of view, Eve might be mother called, the mother of all dying. But, in the judgement of faith, she was the mother of all living. His mother called him Ben-oni; (the son of my sorrow;) but his father called him Benjamin (the son of my right hand). 

    It was through the sustaining energy of faith that Adam was enabled to endure the terrible results of what he had done. It was Gods wondrous mercy to allow him to hear what He said to the serpent, before he was called to listen to what He had to say to himself. Had it not been so, he must have been plunged in despair. It is despair to be called upon to look at myself, without being able to look at God, as revealed in the cross, for my salvation. There is no child of fallen Adam who could bear to have his eyes opened to the reality of what he is, and what he has done, without being plunged in despair, unless he could take refuge in the cross. Hence, in that place to which all who reject Christ must finally be consigned, hope cannot come. There, mens eyes will be opened to the reality of what they are, and what they have done; but they will not be able to find relief and refuge in God. What God is, will, then, involve hopeless perdition; as truly as what God is, doth, now, involve eternal salvation. The holiness of God will, then, be eternally against them; as it is now that in which all who believe are called to rejoice. The more I realise the holiness of God, now, the more I know my security; but, in the case of the lost, that very holiness will be but the ratification of their eternal doom. Solemn - unspeakably solemn - reflection! 

    We shall, now, briefly glance at the truth presented to us in Gods providing a coats for Adam and Eve. Unto Adam, also, and to his wife, did the Lord God make coats of skins, and clothed them. We have here, in figure, the great doctrine of divine righteousness set forth. The robe which God provided was an effectual covering, because He provided it just as the apron was an ineffectual covering, because man had provided it. Moreover, Gods coat was founded upon blood-shedding. Adams apron was not. So also, now Gods righteousness is set forth in the cross; mans righteousness is set forth in the works, the sin-stained works of his own hands. When Adam stood clothed in the coat of skin he could not say, I was naked, nor had he any occasion to hide himself. The sinner may feel perfectly at rest, when, by faith, he knows that God has clothed him: but to feel at rest till then, can only be the result of presumption or ignorance. To know that the dress I wear, and in which I appear before? God, is of His own providing, must set my heart at perfect rest. There can be no true, permanent rest in ought else. 

    The closing verses of this chapter are full of instruction. Fallen man, in his fallen state, must not be allowed to eat of the fruit of the tree of life, for that would entail upon him endless wretchedness in this world To take of the tree of life, and eat, and live for ever, in our present condition, would be unmingled misery. The tree of life can only be tasted in resurrection. To live for ever, in a frail tabernacle, in a body of sin and death, would be intolerable. Wherefore, the Lord God drove out the man. He drove him out into a world which, everywhere, exhibited the lamentable results of his fall. The Cherubim and the flaming sword, too, forbid fallen man to pluck the fruit of the tree of life; while Gods revelation pointed him to the death and resurrection of the seed of the woman, as that wherein life was to be found beyond the power of death. 

    Thus Adam was a happier and a safer man, outside the bounds of Paradise, than he had been within, for this reason - that, within, his life depended upon himself whereas, outside, it depended upon another, even a promised Christ. And as he looked up, and beheld the Cherubim and the flaming sword, he could bless the hand that had set them there, to keep the way of the tree of life, inasmuch as the same hand had opened a better, a safer, and a happier way to that tree. If the Cherubim and flaming sword stopped up the way to Paradise, the Lord Jesus Christ has opened a new and living way into the holiest of all. I am the way, the truth, and the life; no man cometh unto the Father, but by me. (Compare John 14: 6; Hebrews 10: 20.) In the knowledge of this, the believer now moves onward through a world which is under the curse - where the traces of sin are visible on all hands. He has found his way, by faith, to the bosom of the Father; and while he can secretly repose there, he is cheered by the blessed assurance that the one who has conducted him thither, is gone to prepare a place in the many mansions of the Fathers house, and that he will soon come again and receive him unto Himself, amid the glory of the Fathers kingdom. Thus, in the bosom, the house, and the kingdom of the Father, the believer finds his present portion, his future home and reward. 

  
    THE SUN OF RIGHTEOUSNESS (FER 14)

    Genesis 3: 22 - 24; Malachi 4: 1 - 3

    I have just read these two passages, not exactly to attempt to expound them, but more for the sake of the contrast which they present. You see it is the contrast of two men: that of the man driven out, and the Sun of righteousness arising with healing in His wings. The contrast between the two is what I want to speak a little of tonight, and to try to shew you that the Sun of righteousness has come into view for us, and how we stand in relation to Him. I think it is a point of great moment to seize the idea of the Sun of righteousness. We have often read the verse in the prophecy, but I am not sure whether we have apprehended the force and bearing of it. That is the great point with regard to scripture; not simply to dwell on statements of scripture, but to know the import of those statements. Taking scripture up in a dogmatic way is not the best way. Many rest on statements of scripture, but we want to know the why and the how of all that scripture sets forth, and that is what the Spirit of God reveals. For instance, if you take the very simple expression we get here, the Sun of righteousness, what is the import of the Sun of righteousness? Have you studied that? I want to bring it before you in contrast to what I read in the beginning of Genesis. It has often been said, that in Genesis we get all the roots, and in Revelation the full blown fruit. Genesis is the beginning, and you get the ultimate close of things in the Revelation. Scripture is one connected whole, shewing how God works out His way, and what the end of that way is. Scripture is not the invention of man. I do not think men would ever have agreed to traverse all that ground. Scripture was not written contemporaneously. It was written at different times and by different people; but it is one complete whole. Genesis gives the beginning of things, and the working out of Gods way is brought before us until you come to the final issue in the Revelation. You get the complete disentanglement of good and evil, so that each, in final result, finds its own place. You have presented to you in the Revelation on the one hand the lake of fire, and on the other hand the new heaven and the new earth. I take the meaning of that to be that God is pleased to bring before us the ultimate result, and to shew us that evil and good in ultimate result each find their own place. Evil finds its place with the source of evil in the lake of fire, and all good finds its place with God; and that is the new heaven and the new earth. Now, if we go back to Genesis, what we find is, that the man is driven out of paradise. He was no longer to be in the place which God frequented. The garden of Eden was where the tree of life was, it was the place which God frequented, and from that place God drove out the man. That mans sun set in darkness. It is a remarkable fact, but you scarcely get any further mention of that man  of Adam. You read that he begat a son in his own likeness, and another son, and that he died. But as to the history of that man, we have none. That man is looked at in scripture as the man by whom sin came into the world, and death by sin, and the effect of this is he went into distance and darkness and death as the result of sin. He came under the power of death. That is what came to pass in Adam as the result of sin. Man had rebelled against God, had disobeyed Him, and had become alienated in heart from God, and God drove him out  his sun set in darkness. That is the fact in regard to man whatever appearance man may get in the world. With all mans boasting, where is the man who evades death? Whatever advances men may make in the world in the way of discovery, man has not found any way to evade death. By one man sin entered into the world, and death by sin. Neither can men find God. Indeed they are content to be without God, and they are becoming increasingly so, because they know if God comes in they will be rebuked. I believe that is why people hate scripture, because God rebukes them in it. God will not condone sin, pride, lust: if God comes in all that is rebuked, therefore men are content to be without God. But they cannot evade death. Man cannot relieve himself of the consequence of sin; he suffers many an ill in this world (disguise it as he may), and the course of man down here terminates in death, and that inevitably. In that respect the most intelligent, the most cultured and refined man really does not differ from the savage: One thing befalleth them  death. Death is the common end of savage and civilised. The sun of man set in darkness because he rebelled against God; he practically lost God and went into death and darkness. 

    Now, in contrast, we get in the end of Malachi, But unto you that fear my name shall the Sun of righteousness arise with healing in his wings. The figure employed is an extremely beautiful one, the Sun of righteousness. I have no doubt that like every other prophecy, its literal application refers to the kingdom in the future; I do not think in strict application it refers to the present moment, but to Israel. Ye shall go forth, and grow up as calves of the stall. And ye shall tread down the wicked; for they shall be ashes under the soles of your feet in the day that I shall do this, saith the Lord, of hosts. 

    That no doubt applies actually to Israel in the coming of the Sun above the horizon; that I may come to presently, as God may help me, but the Sun of righteousness is hidden now; He has not yet arisen above the horizon of mans vision. The sun in natural things is there in the early morning, but you do not see it until it is above the horizon; it is there all night long, but you do not see it in the night because the sun is set. It is gone below the horizon of mans vision. But the sun is there. When the morning comes you first see the morning star before the sun rises with healing in his wings. We find in natural things that people are sickly and weak unless they have plenty of the light and warmth of the sun; health does not flourish where people do not get the beneficial effects of the sun. Delicate people go to climes and parts of the world where they can have the benefit of the suns light and warmth. Well, we read here that the Sun of righteousness arises with healing in His wings. Now, there can be no question that the allusion is to Christ, and to the truth of the character in which Christ will arise in the time to come. I was saying at the beginning that mans sun has set in death and darkness, but I come a little closer; here, Israels sun had set in darkness and death. They were in captivity. God had allowed them to be scattered and brought into captivity to the gentiles. Jerusalem was in bondage to gentile power and the sun of Israel had set in darkness. It was a dark moment for the Jews in Malachis day; it was some four or five hundred years before Christ came; and they got no more prophetic word after this. The prophetic word was the light of the people so long as it continued; but it ceased. Israel was to be a light in the world, but here the light of Israel had set in darkness and death. 

    Now you get a contrast to this in the promise: But unto you that fear my name shall the Sun of righteousness arise with healing in his wings. That is what I dwell upon for a moment, it is so extremely important as it throws light on the coming day. That is what will come to pass; the Sun of righteousness will arise with healing in His wings in regard to this world; and this world in a kind of way will be healed; you get the thought in John 1: 29, Behold the Lamb of God, which taketh away the sin of the world; He baptizes with the Holy Spirit; He gives life to the world; He came to save the world. That will be fulfilled when the Sun of righteousness arises with healing in His wings, and everything will then be revived for God. Everything that God ever set up upon the earth will be revived for God. Israel will be revived, the nations will be revived; everything will be revived for God in that day when the Sun of righteousness arises with healing in His wings. 

    My point now is, as God may help me, to give you an idea of the Sun of righteousness, and to attempt to bring before you, if I can, that for us, that is for faith, the Sun of righteousness is already there; and I go a point further, that we, as believers, stand in relation to the Sun of righteousness. Now I will tell you what I understand by the Sun of righteousness; I understand the Sun of righteousness to be the Head and centre of the universe of bliss, 

    Of the vast universe of bliss, 
The centre Thou and Sun.
 

    We have often sung these verses and I think they are very just. 

    Every one knows that the sun in nature is the centre and I might say the head of the physical universe; so is Christ to the universe of bliss. Christ is the Sun of righteousness. Christ has appeared. When the prophet Malachi wrote Christ had not appeared, they had to wait hundreds of years for the appearing of Christ. But for us the Sun of righteousness has come upon the scene. It is not simply that Christ was personally the righteous One; He was that. But it is this, that in Christ shines out all the righteousness and the love of God. He was the righteous One as Man down here. In Him God was glorified. Christ is spoken of repeatedly as the righteous One. Peter charged home upon the Jews that they had crucified the righteous One. But that is not all. He is the Sun of righteousness in whom the righteousness and love of God shine out. There are two things which we owe to the sun  light and warmth. In Christ you get the righteousness and love of God, that is, light and warmth shine out in Him. That is what has come to light in Him. All has come to light in Him. All is declared; God is declared  No man hath seen God at any time; the only begotten Son, which is in the bosom of the Father, he hath declared him. God is declared in righteousness, and God is declared in love in the death of Christ. Christ could not be holden of death. He has been raised again from amongst the dead, and in Him we get all the light of the righteousness and love of God. He is the Sun of righteousness who rises with healing in His wings, and the righteousness and love of God in their bearing towards man are declared in Him. There would have been no object in the declaration of God, in the revelation of Himself, except in relation to men. But God has come out in relation to man, and has declared Himself to man in Christ. God has shone out in righteousness and love. God loved man, and because He loved man God has brought in righteousness for man. He has declared Himself in righteousness to man, and He has provided righteousness for man in Christ. In the work of redemption in which righteousness was provided for man, God shone out, and two things came to pass: redemption was accomplished and righteousness was provided for man. But in that same death of Christ God is declared in righteousness and love. Christ has risen and He is the Sun of righteousness in relation to the universe of bliss. But all that I am speaking of had no need to come to pass had not sin come into the world. He came in consequence of the fall. Man fell and the whole system fell with him. All fell with Adam. We see it all around us. Sin is around us and death by sin. You may attempt to attribute it to other causes, but the fact is there whatever the cause may be. The most clever man can give no cause for it. The only account is the divine account. By one man sin entered into the world, and death by sin; and so death passed upon all men, for that all have sinned. Adam fell and all fell with him. But now the great point for us is, that the Sun of righteousness has come upon the scene. And He is the Sun of righteousness in regard to man. God has been pleased to declare Himself in Christ  the Sun of righteousness. Not only was righteousness provided for man (that man might be covered in the presence of God), but God Himself was declared in righteousness and in love. 

    I now turn your attention to two or three passages in the New Testament. The people which sat in darkness saw great light. Matthew 4: 16. That ye should shew forth the praises of him who hath called you out of darkness into his marvellous light. 1 Peter 2: 9. The darkness is passing (not is past) and the true light already shines. 1 John 2: 8. Now I just want to touch on these passages for a moment. The moment Christ came a great light sprang up. Israel had been, indeed was, in darkness. The glory of God had departed from the temple. Ichabod was practically written on the people. The prophetic word had ceased, it had died out from them; there was no longer prophetic word or vision. The people were in that strait in Malachis time. Then, in the advent of Christ, in due time a great light sprang up. Matthew 4. He was the great luminary  the Sun of righteousness had come upon the scene. The light had not yet come out in Him, but the great light was there. I pass on to 1 Peter 2: 9. There the apostle is speaking to the Jews, and what he could say to them was this, But ye are a chosen generation, a royal priesthood, an holy nation, a peculiar people; that ye should shew forth the praises of him who hath called you out of darkness into his marvellous light. What was His marvellous light? The Sun of righteousness. God had called the Jew out of the darkness in which the Jew was. The Jew had lapsed into darkness as dense as the darkness of the gentile, in spite of all that he claimed to have  the oracles of God, &c. But God had called them out of darkness into His light. In Christ the light shone. God had come out in Christ, God was declared in love and righteousness in regard to man. On the other hand, righteousness was provided for man. Man could be justified by the grace of God, and so could come into the light. The Jew could enjoy the revelation of God made in Christ, because in connection with it there was the announcement of Gods grace to him. It would be entirely impossible for man to enjoy the revelation of God in love and righteousness without that man being at the same time made conscious of the grace of God by which he was justified in the eyes of God. Both things come out in divine perfection: righteousness for man so that man can be justified in the eyes of God, and God declared in love so that man can come into the light. God has been pleased to shine out and has called us out of darkness into His marvellous light, so that our joy and enjoyment and our life may be in the light of Gods revelation in Christ. Now look at 1 John 2: 8. This is confirmatory. In Christ and in christians the darkness is passing (not is past, that is going a little too far). The true light now shineth. Mark this  you have the Sun of righteousness, and for faith the Sun now shines. I could not say He has arisen above the horizon of this worlds view, and He has not yet arisen to Israel. But the true light now shines  His marvellous light  and as I said before, it is not simply the fact but the import of the fact. The object and point is that mans soul may live in all the light of Gods blessed revelation of Himself. I am convinced of this, it is the only place where man can find happiness and blessing. I do not care what men of the world may set up to have found, it is not possible for man to find real happiness except in the revelation of God. Supposing a man may find out anything, may make the most tremendous advances in science and in the discovery and application of natural laws, yet he gets to no kind of certainty, and there can be no certainty outside revelation, and there is no real guarantee for happiness apart from revelation. God is declared in Christ, and man can be (I know it) supremely content in the light of the revelation of God. Not only has God provided righteousness for man, that man may be justified from everything in His eye, but also that man may enjoy the revelation and declaration of Himself which God has been pleased to give in the great light that now shines, and that in that light we may live. If any one asked me where I live as a christian, I should say, I do not live on earth as a christian and I do not live in heaven. But I will tell you where I live. I live in the light of Gods love and righteousness in Christ. I cannot find the light in the common things of this life. I have to take up the common things but I do not find the light there. I find the light of God in my own soul, his marvellous light, the declaration of Himself in Christ. In the physical universe everything is maintained in relation to the sun, every planet, &c. It is not simply that every planet stands in relation to the sun, but there are certain physical laws by which every planet is held in relation to the sun. There is exactly the same principle in regard to the universe of bliss, that is, that universe of which Christ is the centre and the sun. We come into relation to the Sun by faith. It is in the faith of Christ that we come into relation with Him. But then also provision is made in order to maintain us in relation to Him. He communicates to the believer living water. Whosoever drinketh of this water shall thirst again: but whosoever drinketh of the water that I shall give him shall never thirst; but the water that I shall give him shall be in him a well of water springing up into everlasting life. John 4: 13, 14. Christ is presented, the great Light is presented to man as the Object of faith. In Him is expressed the grace of God. But it is that man may believe in Him; that they may come into relation to the Sun of righteousness and the universe of bliss. The Sun of righteousness communicates of His Spirit that men may be maintained in relation to Him, and may not be moved away from Him. 

    I know of no existing power that could detach the earth from its relation to the sun, or the moon from its relation to this earth. All are held by the influence of natural laws. So, in regard to the Sun of righteousness, He imparts to the believer living water that the believer may be maintained in relation to Him, so that he is righteous even as Christ is righteous. That is a wonderful thing. The essence and power of christianity is that Christ imparts living water in order that we may be maintained in relation to Him. The meaning and force of living water is twofold. One is, it assures our hearts of the love of God, it contents us, we are so satisfied with the love of God that the living water springs up in the believer in response to that love; and so your heart is maintained in the consciousness of the love of God, your heart responds to it and you are maintained in relation to the One who so loves you. The Sun of righteousness is the One in whom that love is revealed, and the living water maintains the believer in relation to Him and his heart is kept in content. You have nothing to desire. Nothing but the knowledge of Gods love will ever keep the heart of man in content, so that a man can say  I have nothing to wish for; I have got the greatest thing in the universe; and not only do I know the love of God, but love to God springs up in my heart. 

    Another fact consequent on the reception of the Spirit is, that you move in the orbit in which God has been pleased to set you. He has set you and me and every believer in relation to the Sun of righteousness, and it is the Spirit that maintains us in relation to that Sun. Christ Himself as Man here in humiliation was the righteous One and moved in the divinely appointed orbit. My path as a christian is to walk as Christ walked; I am not only kept by the Spirit of life, but I move in the divinely appointed orbit, that is, the path of Gods will. The Spirit is life because of righteousness. I will tell you what marks a christian: he is in the path of Gods will. And what is the path of Gods will? It is practical righteousness. I stand in relation to Christ. He is my righteousness in the eye of God, and I am kept in the orbit God has appointed me to. It means fidelity in every relationship in which God has been pleased to set me. Fidelity in my relationship to God  to Christ  and to those who are in Christ. Righteousness is really fulfilled in love. Love is the fulfilment of the law. I carry out practical righteousness because I am in relation to the Sun of righteousness. I do not think there is any one I love so well as God; and I love Christ in whom God is revealed. If I love God, I love Christ, and then if I love Christ, I love those who are Christs. Love goes all round. And I am formed down here by the Spirit of love, and I am maintained in practical righteousness; I walk and am maintained down here in the orbit in which God has placed me. Now all that I have been speaking of is christianity in its very first principles; I have not spoken of anything profound. The Sun of righteousness has arisen for us. We are brought into His marvellous light, into the light of Gods declaration of Himself in Christ. For us, therefore, the darkness is passing and the true light now shineth. It is perfectly deplorable to me to see christians striving to attach christianity to a path and place in this world. That is not according to God. You want to be in the light of Gods world. There is a world which God has before Him of which Christ is the centre and the sun. All will come into light very shortly. The Sun of righteousness will arise with healing in his wings. But then the Sun has come into presence, and we are brought into relationship to the Sun, and we are established and maintained in relation to the Sun. And the practical outcome of it is this, that righteousness is fulfilled in us, the righteous requirement of the law is fulfilled in those who walk not after the flesh but after the Spirit. There must be no turning back; there must be separation from the world which has sprung from Adam. You can never set that man up again. God intended to abolish that man in the death of Christ in order that He might communicate to man His Spirit. That man was brought to an end in the death of Christ, so that God might impart the Spirit of another Man to the one who believes in Christ. We have been brought by faith through grace to believe in Christ. He has given to us His Spirit that we may be maintained in relation to Him who is the Sun of righteousness, that righteousness may be fulfilled in us who walk not after the flesh but after the Spirit. If Christ be in you, the body is dead because of sin; but the Spirit is life because of righteousness. I speak of these things because I desire that ministry should have the proper effect of setting the people of God free from the entanglements of this world. I am convinced that you never will enjoy deliverance except as your soul lives in the light of Gods world, and I ask any reasonable person, Is not Gods world far better than mans world? Mans world is a system in which man has glory, and in which man seeks glory. But I will tell you the principles that rule in mans world, principles which were declared hundreds of years ago, but which are exactly the same today: the lust of the flesh, the lust of the eyes and the pride of life. The great principles that rule in Gods world, of which Christ is the centre and sun, are love and righteousness. Everything there is pervaded by divine love, and has its spring in divine love, and there too is the great principle of righteousness, that is, that in every direction fidelity is maintained in every divinely appointed relationship. I ask any thoughtful person whether that is ever to be brought to pass in this world? Is man going to give up lust and pride? He might as well give up himself. Is not Gods world better than that, where everything is pervaded by divine love, where all is maintained in divine righteousness? That is what will come to pass in Gods world. It will come to pass even in Israels history; the very nations upon earth will be affected by it. Israel will cry in that day, God be merciful unto us, and bless us; and cause his face to shine upon us; Selah. That thy way may be known upon earth, thy saving health among all nations. 

    Is not that better than anything man can produce? That is Gods world, of which Christ is the centre and sun, and now we are maintained in the light of it by His Spirit, that we may be here to walk in the orbit which God has been pleased to appoint for us in relation to the Sun of righteousness. 

    May God give us to understand these very simple principles much more distinctly. 

  
    THIS WORLD AND THE WORLD TO COME (FER 21)

    Genesis 3, Luke 15; Ephesians 2:19

    The Jews as a nation are a standing testimony to the Scriptures, and so is christendom. Each were foretold in their present development as the kingdom of heaven and the mustard tree; and to dismiss as mere fables what we find in Scripture is to do so to our own destruction. God has allowed confirmatory testimony to that which Scripture refers to. The decay of Gods house was also predicted in the seven churches. There is no phase in the churchs history down here, never a moment in which Christ had not His mind, and He is pleased to let this be known. 

    What took place in Genesis 3 has great significance. It meant the complete break up of the system which God had established as the foundation of this world. Verse 22, etc., shows this clearly. Cain is the type of the Jew as murderer of his brother (Christ) and now a vagabond upon the earth, but by-and-by brought into earthly advantages. He builded a city, and was the father of all such as handle the harp and organ, etc. In Genesis we find roots of truths which are brought to light and confirmed throughout Scripture. Adam as head of the garden where God had placed him as centre of blessing to the earth, should have dispensed this blessing from that spot to all around in Gods creation. But he had to be driven out of it, and so Gods ordering of blessing for this world was broken up, and in a sense God Himself was morally driven out of the world He made by mans sin. It was all broken up for Him. But the moment this worlds moral foundations were broken up, God had before Him the world to come, and everything since then for Him has been in view of this. We are not brought to mount Sinai, etc., but to that which speaks of eternal blessing to come through grace. The first principle of this world now broken up was innocence, but the principles of the world to come are centred in Christ crowned with glory and honour. The great answer to God being driven out of this world by mans sin is that man brings Him in by building Him a house to dwell in. For since by man came death, by man came also the resurrection from among the dead. If man drove God out, it is man who brings Him in. This is Gods principle. It is founded upon redemption, all things being purged by blood. It was impossible for God to go on with man after the flesh, so Christ had to establish a footing upon which God could be with man according to Himself. So in resurrection He established a ground whereon we are brought to God in association with Himself. John 20 gives it to us after peace had been made, and He comes into the little company of His own. Christ had not given up manhood, but He had forever left every order of man down here. Redemption was accomplished but Christ was still man, and not ashamed to call them brethren. The link was now the Holy Spirit, and He could- say he that sanctifieth and they who are sanctified are all of one. He was no longer with them after the flesh but in a new order. This is the real force of reconciliation. Where distance existed there was now complacency, not in Jew or gentile, but another man, our association with Him depending upon the power and presence of the Holy Spirit. These are the great principles of the house of God, i.e., redemption accomplished, and Christ on new ground in the presence of God, and we with Him there. We have lacked in the apprehension of the house of God by limiting it to what is here instead of Christs place there. We get the thought of the house of God in chapters 14 and 15 of Luke. God has found a ground upon which He can receive the Gentile without interfering with the rights of the Jew. This causes the merriment in Luke 15 where the elder brother is the Jew. 

    He is not encroached upon as to rights. He does not care for the house of God: he is apostate, but Gods house is maintained in christianity. The true hope of Israel is maintained in the spiritual house, but Israels portion is not hindered. The sanctified company are they who are quickened together with Christ and maintaining His rights in His house as Son. Christendom has abused this by going back to Judaism and rites and ceremonies. We are companions of Christ in spiritual affections. Our bodies shall be quickened when He comes, but meanwhile we are to be holy and without blame before him in love. The merriment is over the gentile who is taken in upon the ground of mercy for sonship and association with Christ, while Israels portion remains untouched. All that I have is thine remains true, while it is meet that we should make merry tells out the joy of God in finding a way to admit the gentile upon a distinct footing. In Ephesians 2 we get the household of God composed of living stones, and Gods household is His house. The Most High dwelleth not in temples made with hands. Christ in resurrection has established a ground in the Fathers presence upon which Jew and gentile are brought in one family by one Spirit to the Father, and this is the household. We are buried with Him (out of sight) and quickened with Him as companions in living association and these make the living stones of the structure builded together for Gods habitation. The first man drove God out, the second Man brings Him in, and brings us in in order that we may bring God in, the basis being redemption. The Holy Spirit descended at Pentecost and formed in a little company then gathered the house of God upon earth. The house of mere profession must not be confused with this. It properly belongs to the land of purpose across Jordan. We stand morally before God according to what the second Man has accomplished for Him, and are called to carry out the obligation in endeavouring to keep the unity of the Spirit in the bond of peace.
1899. 

    John 1: 35 - 42; John 1: 1 - 3 The announcement made by John the baptist with regard to the Lord attracted the two disciples to Him as followers, and led to the enquiry, Master, where dwellest thou? One thing is certain, the Lord was not found among the high ones of earth, or in homes of ease, but in lowly circumstances among the poor of this world. This was His actual place of abode as Man upon earth. His answer to those who enquired was come and see, and when they found where He dwelt they were detained there. Spiritually this is the point with us. There is no question as to where the Lord dwells now, though actually once in an earthly habitation where the disciples found Him. He dwells now with the Father, and it is His desire to make known to His own where they may find Him. It is certain He has left this world, and we meet to announce His death which has forever detached Him from all in this scene. He has died to all here, and He lives now in an entirely new circle and order of things. He is outside this world and its systems of things, but He comes to His assembly where He makes known His present abode, saying to His own thus gathered, come and see. Are we ready to respond to this invitation, and to be detained in His presence? He dwells now with the Father, and it is in the affections of His Father that He is found in connection with His assembly. The Father himself loveth you, because ye have loved me, etc. This is outside all earthly circumstances, but it is where He dwells. He waits to carry our hearts there, meeting us when gathered in assembly to draw us consciously to His dwelling place in the Fathers affections that we may share His joy! His disciples as in 1 John 1 had seen and handled Him when manifested upon earth, and in a deeper and more blessed way we may now have fellowship with them in reaching Him where He dwells today! And this indeed is the holiest, into which there is no other entrance than through response to divine affections, where we are free to go and see where He dwells, and abide with Him there. 1899. 

    Deuteronomy 12 There were two characteristics of the land of promise, i.e., rest and gladness. Though morally we have wilderness responsibilities, the soul can enter now upon the ground of purpose, which answers to the land. This is to serve God here in the line of His will. People do now what is right in their own eyes, but in the land all is ordered according to God and His purpose. God can only be worshipped and served according to His mind across Jordan. All that is centralised as the worship of God is according to the Spirit. The practical result of losing the sense of the Spirits presence is people doing right in their own eyes. There are two points of practical moment connected with the presence of the Holy Spirit, first the establishment of the kingdom of God in the believers soul individually, and second the Spirit has baptised into a body. The house of God composed of living stones gives character before Him of a family. Mans failure of it cannot alter this. One characteristic of this is the unity of the Spirit in the bond of peace. Also that holiness belongs to the house. It is properly placed on the other side of Jordan, because unity brings in eternal life and is connected with purpose. Baptism has to do with the house of God (not the profession side) and it is not only buried with Christ but risen with Him, so if a man is in the house according to God he is on the other side of Jordan in the fellowship of the Spirits unity. The unity of the Spirit can only be arrived at in the mind of the Spirit, with mans will set aside. It is an impossibility to arrive at unity by the will of man. Only by the love of God can unity be arrived at. The Spirit is here to set aside the will of man, and unity can never be arrived at except in the power and light of the love of God. John 17: 21 and 23 is both for now and by the heavenly city future. God never comes in practically until unity is brought about. If you are to get the fatness of his house every heart must come under the instruction of divine love which produces unity. The holiest is connected with the house of God, and this is connected with rest and gladness. The consciousness of what we are to God should characterise our ways as to worship and service. We are quickened together with Christ, so we can worship and serve in the light of His love. Righteousness is manward, holiness Godward.
1899. 

  
    SATAN (JBS 2)

    Genesis 3: 1 - 7

    We should be impressed, each of us, as far as the Lord enables us, with what we have to guard against; any part of the truth that has been overlooked anywhere. What we require in a measure to be revived, the Lord would supply it to us, if we waited on Him. We ought to come to hear with the expectation that He will set forth to us what we require. And, in saying this, it is not abstract things that I mean: we are often too abstract; it is Himself that we want, it is everything that we may know what He is. But we are constantly taken unawares; we are unprepared for the character of the thing that is here, because we are not instructed as to it. Forewarned is forearmed. 

    The subject I wish to bring before you, after this preface, is one on which I am not able to say much, but it is one of great importance. It is Satan - his power, and the different ways in which we suffer from his antagonism. 

    I feel there is a great and, I trust, a growing desire to follow the Lord; but I do not think there is a sufficient sense of the power of evil, and of the character of that evil. The Lord says, I pray not that thou shouldest take them out of the world, but that thou shouldest keep them from the evil. It was a very momentous thought in His mind. He does not wish us taken out of it, but He does wish us to be kept from it. I feel that many are not sufficiently acquainted with the character of this evil. I may say, for one, I have not been sufficiently acquainted with his devices. 

    The first class of opposition comes out in what I have read. Whatever God is set upon, that is what Satan is set against. It is an immense thing for us to get hold of this thought. As far as I am able to take you, the subject will be mostly suggestive; but I think the greatest and the most important teaching in a day like this is suggestive. If you are true in heart before the Lord, you will work it out. It does not produce the same results, I think, when everything is made as plain as a map to us. It may be very pleasant to be able to say, I see it as plain as ABC; but it will not be effective teaching when it is. The Lord spoke to the multitude in parables. If Israel had really cared to understand Him, they never would have been satisfied till they had arrived at understanding His thought. The Lord spoke to them in parables, and the very fact of their being satisfied that He should do so, showed that they did not care to know His mind. If a friend of mine speak or write to me in parables, I never rest until I get at his meaning. But the Lord spoke to them in parables, and the multitude were indifferent as to what was meant; and when He was alone with them, He expounded all things to His disciples. 

    I will touch on two or three places in Scripture where my subject comes out. In the passage I have read, Satan comes in against what God was set upon; he comes in to explain away the word. It is the word he assails, not things. When you lose the word you have lost your power. So he does not begin so much by pointing out to the woman the advantages to be gained as by assailing the word. Having got the word he attempts to pervert it. It is, Yea, hath God said? and, Ye shall not surely die. He does not yet tempt her to eat. 

    If you study your own history you will see the way you have been ensnared and rescued; and no one is happy who has not got a history - if he do not walk, so to say, historically with God - seeing and understanding Gods dealings with him. I do not mean by this your keeping a diary - a diary is a record of your feelings; I mean, literally, history, that is, the events of your life. 

    An important thing comes out here which marks the difference between a work of the flesh and a work of Satan. It is a point of great interest as to the moment when an act of the flesh becomes a work of Satan. A simple act of the flesh - I mean an act of flesh simply - is just doing something that pleases me at the moment; it is simply gratification of the flesh: as we read: she saw that the tree was good for food, and that it was pleasant to the eyes, and a tree to be desired to make one wise. But in satanic action there is always a design - there is an end farther on to be reached. The action of the flesh is momentary; it is the present moment that is before me; I like it at the moment; there is no forecasting - no issue to be reached. But when there is an evil issue to be reached by it, it is satanic. 

    How would it come in? Let not the sun go down upon your wrath, neither give place to the devil. When you are in a condition for Satan to help you, he will surely do so. I state the principles in a broad way, and may my doing so give you a deeper sense of what a shelter your heart may find in Christ. If you get the sense of a terrible never-ceasing foe on the one hand, it will make you more conscious, on the other, of what it is for you to have the Lord for your shelter as you walk through this evil world. 

    I just pursue the subject, but not to dwell on every example. I say nothing of Cain, for instance, but pass on to Noah. Noah does not begin with Satan; he only plants a vineyard; but that is self-gratification. And, let me warn you, the moment you yield to self-gratification you are in danger. It is a thing that suits you, and you are allured by it; green fields, no matter what it is, but the allurement comes first. Woe if you yield to it! This was the character of the first temptation of the Lord. When He was a hungered, 

    Satan presents the temptation to make stones into bread. 

    If I look at Noah, I see he is set upon the earth on new terms, and the point was whether he would break down in keeping them. His planting a vineyard was simply self-gratification, but in so doing he failed to keep the word. Hold fast the form [the outline or scope] of sound words. It was the scope of the things that he lost. It is not, as people so often say, whether you have a text or not for a certain action. Noah had no text - nothing had been said to him about a vineyard; but, Noah, if you had understood that God had put you upon the earth to rule, you never would have done anything to imperil your calling. He who cannot rule himself cannot rule others. Satan was meanwhile glorying in the fact that what God had set up in man had failed, and he brings in Canaan, who is the emissary of Satan, and Canaan is cursed. 

    I now pass on to Aaron himself. Aaron wanted to please the people, and, through this desire, led away from God, he is soon betrayed into sin by Satan. It is not that he is a bad person, but, thinking he would meet the condition of the people, he was ready to be the tool of Satan. It is the converse of Jobs case. He was a good man, who, afflicted by Satan, will not surrender faith. The calf that Aaron made was the evidence of the Egypt out of which they had come - surrendering the truth of God for idols. 

    I have passed over Pharaoh, because he was a wicked man. But whilst doing so, I just say that man is an incompetent creature, so that when he gets into a strait, he must have either God or Satan to help him. Pharaoh went to the magicians. Aaron has been prominent for God, but prominence does not save him. Prominence for God here does not save from the activity of Satan. The moment you look out to meet the popular mind, it is man you are trying to meet and not God, and you then readily become the tool of Satan. He supplies a ready invention: he quickly found the gold for Aaron. What a thing is Satan! 

    You ask, What would be the effect of heeding this counsel? Practically you would have such a sense of what Satans power is, that you would know that if you are not in Christ nothing can protect you. Education cannot keep Satan out; not all the thoughts of man can do it. One of the greatest crimes I ever heard of has lately been carried out by a man of education; if he had not had intelligence and education, he could not have constructed his infernal machine. The terrific nature of satanic power is that it is unceasing in its hostility against that which God is set on. And who, then, escapes his attacks? Why, those who are not set upon what God is. They escape from suffering; they escape the pain of his opposition. 

    I pass by the book of Daniel, in which we find more than one instance of his working, and go on to the Lords own temptation. Nothing astonishes me like this. See what the malice of Satan is - malice in the very essence of it. Here is the Son of God on the earth, and what would Satan do? Satan in effect says, I will turn the Son of God aside first for a bit of bread - that is the necessary food for every man. Second, by offering Him the world in a new way. And, third (God forbid that we should ever fall into it!) by seeking to make Himself singular among men by the interposition of God for Him. Thus could Satan seek to upset the very Son of God. Wickedness cannot imagine goodness, any more than a good man can believe in a bad one. Here is Gods Son, the Creator, on the earth; and Satan thinks he will turn Him aside for a bit of bread! 

    I know in how small a way I can take any of you into this, but I have the comfort in my own soul of knowing that the Lord would have you awake up to the gravity of it, and, if you wait upon Him, He will carry you into it far beyond what I can. 

    We now pass on for a moment to Matthew 16, where the Lord calls Peter, Satan. He says, Get thee behind me, Satan; thou art an offence unto me; for thou savourest not the things that be of God, but those that be of men. This is a remarkable thing. Here is he, who has just received the greatest revelation that was possible for a man coming out with that which is satanic. The Lord had just before said to him, Blessed art thou, Simon Bar-jona, for flesh and blood hath not revealed it unto thee, but my Father which is in heaven. And now, when the Lord spoke of His death, not as merely saving, but as that through which man should be judicially set aside, Peter took him and began to rebuke him. Mark, it is not salvation here. Peter never objected to be saved - no one does; but Peter objected to man being set aside. This shows us what Satan is about. The Lord here brings out what is his great point of attack. It is accompanied with a great revelation; and this person to whom the revelation has been made cannot endure the fact that man is to be set aside - to find his end on the cross. Be it far from thee, Lord; this shall not be unto thee. And the solemn answer is: Get thee behind me, Satan . 

    I now travel on to see how this is worked out. But I must first take another thought in connection with this principle, so I just state the fact, in passing, that when the Lord was being crucified, Judas was actually carried off by Satan: Satan entered into him. But Peter is sheltered. The Lord says to him, Satan hath desired to have you, that he may sift you as wheat, but I have prayed for thee. Satan gets round him first by great bravery for his Master; he is carried away by his natural prowess, and cuts off the high priests servants ear, and then he will go on to the high priests house to see the end. It was all quite natural. But just see how he is decoyed. A friend leads him into the house, and there he warms himself by the fire, for it was cold. Satan never lets you know you are in his toils until he has got you fast, and then he seeks to plunge you into despair. And notice his malice; not satisfied with having got the multitude and the apostate disciple to work his will against the Lord, he will have one of the nearest and dearest of His disciples. Do you at all understand his malice? Are you alive to the fact that, if you have not the arms of Christ around you, you are not safe for a moment from the virulence of this untiring foe? 

    In Acts 1 find Ananias and Sapphira the tools of Satan; he makes them believe that the Holy Spirit is not in the church. He says to them, You may tell the lie, no one will ever find it out; and you will get an advantage in two ways: you will have the credit of having given all that you possess to the church, and you will also have a good bit of the money for yourselves. The object of Satan here is to disparage and undermine the work of God, and to neutralise His grace. The temptation offered to them was that of eminence in the church of God. That was the bait with which Satan deluded them. It is well, when anything is put before you, to ask yourself the simple question: Is this Christ, or is it a bait? Christ is the only measure for everything; can I answer, I have enough in Christ? This is the practical benefit of being in the presence of Christ; I can then say, Having Him I can do without anybody; I am perfectly happy with Christ. Can you do without your family? Well, I say this, that the sense of the presence of Christ consists in being able to say, No bread; nothing but Christ; nothing for the human side. When I come down to the wilderness I want other things; why, I want a coat, for instance; but up there, in His presence, it is ever No bread. You may be a very sincere man, but I do maintain that you have lost His presence when you take up your cares. You say, I have to go to Him about my troubles, surely? and of course you have; I do not mean that; but when you are occupied with Christ in His own sphere you need nothing else. As one has said, A prayer-meeting is in the wilderness; a worship-meeting in the holiest. The moment I am in His own sphere He Himself is the satisfying object of my heart; I do not want anything but Himself - no super-additions. Here on earth I want food and raiment and comforts; I cannot get on without things needful to the body. God knows I want things, and He furnishes them, too. But I have the sense in my soul that when I have to do with Christ in His own sphere, though I may drop very soon into the wilderness again, still, as I know Him there, I am in an ecstasy. It is Christ, and not myself, that engrosses me. In believers meetings, as they call them, they are looking out for divine grace acting on themselves, instead of enjoying Christ Himself. 

    I look now for a little at the epistles. What was their failure at Corinth? It was that they would spare man. It is not that they would not accept Christ for their sins, but they would not accept Christ crucified as their pattern here on earth. There are three things important for the soul to see. First, God in the cross of Christ clears me of everything that stood between me and Him. Second, I am united to Christ in glory; I am put where He rules, where His sway is owned. Third, I return now to the cross to turn out everything in myself that would hinder the outshining of Christ. You admit that you are clear of your sins; if you were not you could not be united to Him in glory; and now you are to resist everything in you that is contrary to Him, that the light may shine out in this vessel that He has redeemed to Himself, and that you may come out here in the strength and grace of Christ. The man must go. And this the Corinthians would not have. 

    The consequence was, that Satan got in. I do not comment on it; but I just point out how that, in the second epistle, they were slow to receive back the offender. They had been unduly lax; now they are unduly severe. Says the apostle, I beseech you that ye would confirm your love toward him, .. . lest Satan should get an advantage of us. I mention it to show how he first mars the work of God by introducing terrible laxity among the saints, and then by leading them to go too much the other way. 

    There is another thing I just turn to in the first epistle to Timothy. In these two epistles to Timothy we get mention of the latter times and of the last days. We are now in the latter of these two; and I wish to show you the difference between the satanic action in the two. It is the same principle here that we have already noticed. In the latter times of the first of Timothy, Satan brings in a system with which we are all acquainted - Romanism - which is an exaction on man; hence, of course, it is not supersession. It is just the difference between exaction and supersession. An exaction on the man admits his existence. Satan substitutes a new kind of godliness for the divine godliness brought before us in the preceding verse, and this consists in exaction on the man. If I say you are not to marry, not to do this and that, I admit that you are alive. Satan will bring in anything to make me admit that I am here. Let Ishmael stay in the house; make a servant of him, if you like; but do give him a corner. No, he is to go out. So Romanism came in to substitute something for Gods supersession of man here, and that substitution is exaction. 

    But in the second of Timothy it is not substitution that he brings in, but imitation. Oh, but is not Romanism still going on with its exactions all around us? I have no doubt that it is; but besides Romanism, another phase of evil has now come in: we read of having a form of godliness, but denying the power, and of those who are ever learning, and never able to come to the knowledge of the truth. These resist the truth, as Jannes and Jambres withstood Moses. It is imitation of the truth, and that not in a person who has never learned it. It is imitation, combined with sickly sentimentality, which the term silly women expresses; it does not mean literally women, but the effeminacy of character which goes after this imitation. This is the character of the last days. 

    All I am saying is conveyed in the first sentence I uttered, namely, that Satan is ever set against that which God is set upon. 

    If you look at Ephesians, you find that Satan is always opposing the saints who faithfully pursue their heavenly calling. It is when we have on the whole armour of God that we wrestle not against flesh and blood, but against principalities, against powers, against the rulers of the darkness of this world, against spiritual wickedness in high places. It is there that the warfare is unceasing. There is something exceedingly fearful in the virulence of it. If you are determined to enjoy your rights to heaven, his opposition to you will be unceasing, and therefore it is compared to wrestling - every sinew is strained to the uttermost to upset the antagonist; and all this because I insist upon my rights. Many a one has proved the severity of the struggle. God will help them; that is enough. But many a one, because he insisted on his rights with not strength enough to maintain him - many a one who has been the brightest, the foremost of all - has been floored by Satan. Their purpose, however, is known to God, and He certainly will restore them. They were set on going on to glory, but they did not look for the protection offered them by the way - they had not on their armour - and so they were drawn aside. And then it is said of them, Oh, there are your people who said they were heavenly! And so they are; they were right in their purpose, but they have failed in carrying it out; and I warn you, if you do seek to maintain your rights, you must be prepared for the most unrelenting opposition - for the most dire virulence of Satan. If you say, God has given me heaven, and I mean to have it, I answer, You must have your armour on then. And that is character; it is not prayer simply. No man can get on against Satan without character; you never can face Satan if you have not character; you may have large conceptions of righteousness, but the question is, Is your own character righteous? With your armour on you are invulnerable. You can say to Satan, You cannot touch me; I am strong in the Lord. I would have you search your ways and everything about you as to this, and then, though Satan may be able to say, I saw you do such and such a thing the other day, you can answer, So I may have, but I am not doing it today. I stand by the power of God now, and I am going to resist you. 

    This is what I call the first class of opposition. 

    I need not tell you how he opposes in preaching the gospel. I cannot go into the subject, but I may say I do not believe the gospel is ever preached without his seeking to neutralise it. It is well for those who preach to make up their minds to this. It is not only the hardness of mans heart that they have to meet, but the gospel is never preached without Satan being there to pick it up if it be by the wayside. 

    As to the way in which Satan deals with individuals, Peter says he as a roaring lion, walketh about seeking whom he may devour, and he knows you well. He knows what your peculiar liking is, and finds you in a condition to entertain his suggestions. Judas had the bag before Satan came to him, and he says to him, I know you like money, now I will give you some money if you will do it. To another, who is ambitious, he says, I will give you power. 

    It has been a great question with philosophers as to the interval of time that elapses between the conception of a bad act and the execution of it. I will tell you; and not by philosophy, but by Scripture. Satan entered into Judas. He put it into his head; and if you entertain the thought he puts before you, he will enable you to carry it out. Wherever there is consistency, persistency in an evil course, there is Satan. Man has no power of himself; so I say, you never see a persistent attempt to a certain end for evil that it is not satanic. When people say, That man has a great will, you may be sure he is supported by Satan. 

    Paul says, Satan hindered him. I do not know how it came to be so, but we find that he was going to preach in a certain place, and that he could not go. 

    How, then, am I to overcome him? Resist him. Whom resist, stedfast in the faith; and, Resist the devil, and he will flee from you. The great thing is to stand against him. 

    There are just one or two more points I should like to touch on. First, the way in which God makes use of Satan. I believe He uses him to correct the saints and to scourge them. In Jobs case how terrible for him to know, if he did know it, that he was in the hands of Satan; that it was Satan who had taken away his sheep, his camels, his oxen, and his sons and daughters. And Satan was glad to do it; and he was glad to be the thorn in the flesh to Paul. Just think of it! I believe it would give us far greater sobriety if we thought more of these things, if we saw that we are never safe from the attacks of Satan but in the hands of the Lord. 

    And, lastly, we have that most solemn word, Delivered unto Satan, that they may learn not to blaspheme. 

    May the Lord keep us close to Himself as our great High Priest by the way! He never suffered from the attacks of Satan internally, though He did from outside. And, for that very reason, He is able to carry us through all the virulence and malice of that which is outside us. He makes it all to be but the winds blowing on His garden, that the spices thereof may flow out. As for ourselves, we have no power at all unless we are depending on the Lord Jesus Christ. 

  
    THE PARADISE OF MAN LOST BY SIN. THE PARADISE OF GOD GIVEN BY GRACE (JBS 5)

    Genesis 3:8 - 11; Genesis 3:15; Luke 23: 39 - 43

    The first question God put to Adam is the question that every soul has to answer, Where art thou? There are three great facts: there is the fall, there is the Saviour, and there is the new place with God. If you are raised out of the fall, you are raised to new ground. These three are very plain - the fall, the Saviour (or the salvation - how it has been effected), and where you are now as saved. The fall is where man is naturally. The Saviour effects your salvation; and being saved, your new place is with God. 

    In Genesis paradise is lost; in Luke 23 paradise is given. That you, who have lost one by sin, should get another so much greater is the marvel of divine grace, for it is not the one you lost that you get back, but you are given through grace one which is infinitely greater. It is very difficult to explain grace. All can understand the Lord when He said, The one owed five hundred pence, and the other fifty; that is, the grace which each would require to be forgiven. All in a way understand the grace which forgives sins; but do you understand Gods measure of grace - the grace which would set you in an infinitely better place than you had lost? I could not give you the measure of it; it can only be measured by the love of the One who effected your salvation. Thus much merely as a preface. 

    I believe the great lack in souls, even in those who are converted, is that they do not see the extent of the fall. And if you do not see the extent of the fall, you certainly cannot see the measure to which you are raised out of it. If a man fell ten feet and was raised only five feet, he would not, if he knew that he had fallen ten feet, be satisfied with being raised five feet. 

    The extent of the fall is the first subject I shall dwell on; secondly, the Saviour, how you can be saved; and thirdly, your new place with God. 

    Now I turn to Genesis 3, to present as clearly as I can the extent of the fall. The fall is death by sin. Adam is to lose the condition he was in; not only is he a sinner, but he is to lose the condition he was in. And consequently Adam and his wife hid themselves from the presence of the Lord God among the trees of the garden. Adam, instead of being at ease in Gods presence, as he was before, said, I heard thy voice in the garden, and I was afraid, because I was naked; and I hid myself. I desire that the youngest here should understand the extent of the fall. It is explained when Adam says, I was afraid, because I was naked. God said, Who told thee that thou wast naked? He had lost his body in the sight of God. Satan had said, Ye shall not surely die. To mans eye he had not died: but the fact is that the moment Adam transgressed, that moment he had a conscience, he was sensible of sin by committing it, and he was under the penalty of it, which is death. Death is the judgment of God; he had lost his body in the sight of God. Hence the first sense any soul has of God is fear; it could not be otherwise. I heard thy voice in the garden, and I was afraid ... and I hid myself. Why? Because I was naked. I refer any one desiring to understand the subject better (it is not necessary to go into it now) to 2 Corinthians 5, where the apostle writes: If our earthly house of this tabernacle were dissolved, we have a building of God, an house not made with hands, eternal in the heavens. For in this we groan, earnestly desiring to be clothed upon with our house which is from heaven - that is, to get a new body - if so be that being clothed we shall not be found naked. That is that we should not be found as Adam was in the sight of God. Every unconverted man goes about the world afraid of God; he avails himself of the trees of the garden, earthly greatness, to hide himself from the presence of God. You must accept that your body is under the judgment of God. Through grace you will receive another body, as the apostle says, a building of God, an house not made with hands. Here grace, the salvation of God, begins. All the work of man could not remove the judgment. Hence we read in another place, For since by man came death - one would naturally add, so by man came life - no; but by man came also the resurrection of the dead. Some think of doing works in order to make reparation for their sins, and some think that the righteousness of Christ can be a set-off for their unrighteousness. You are a sinner, and you are under the judgment of God: The wages of sin is death. The man who has sinned must die, that man could not be retained. Hence the scripture, This corruptible must put on incorruption. We read, Who hath abolished death, and hath brought life and immortality to light through the gospel; and, If Christ be not raised, your faith is vain; ye are yet in your sins. I desire to press that every man on the face of this earth is under the judgment of God, unless it has been removed: it is not merely that he is a sinner, but he is under the judgment of God, and that body where sin is must go in judgment. If you have to undergo the judgment, you are lost. This is the first point. 

    The next great fact is - The Saviour, one born of a woman, was to bruise the serpents head. And I will put enmity between thee and the woman, and between thy seed and her seed; it shall bruise thy head, and thou shalt bruise his heel. I will put enmity between thee - that is the serpent - and the woman, and between thy seed and her seed; he - it ought to be - he shall bruise thy head, and thou shalt bruise his heel (Genesis 3: 15); that is, the Saviour would go into death. Forasmuch then as the children are partakers of flesh and blood, he also himself likewise took part of the same; that through death he might destroy him that had the power of death, that is, the devil, Hebrews 2: 14. In Genesis 3: 15 it is not your sins, but the nature of the judgment on you, and the only way of deliverance from the fall. 

    If you apprehend the extent of the fall, then you will have some idea of the work of the Saviour, how great it must be. 

    I see the history of man on the earth, opening with two men, Cain and Abel. Cain, like every man of sense, perceives that there is a distance between God and man, and he desires to remove the distance. He is what you might call a man of good human aspirations; but he thought that by the fruits of the earth he could restore relations with God. He did not understand the nature of the distance; he was altogether in darkness as to it. And here many really pious are defective; they do not understand the nature of the distance. Now, Abel in his offering corrects Cain; he offers of the firstlings of his flock and of the fat thereof, a victim not chargeable with his offence bearing the judgment of it, and, at the time of bearing the judgment of it, having a personal excellency. That was Abels offering; he got the fat through death; he could not have got it if the lamb had not been killed. But there was no resurrection there; and I refer to this on purpose, because many people find a measure of relief as to their sins from seeing that Christ died for them; but you are not justified until you see Him risen from the dead. All through the Old Testament salvation was not accomplished, and could not be accomplished until Christ rose: and when He rose, He had not only borne the judgment on man, but He Himself had risen out of it, and hence He originated, that is, He is the Head of, a new race. 

    As we read, As in Adam all die, even so in Christ shall all be made alive, and, Since by man came death, by man came also the resurrection of the dead. He rose out of death; He was declared to be the Son of God with power ... by the resurrection from the dead. But He had gone into it, and had borne the judgment; He was not only delivered for our offences, but he was raised again for our justification. 

    Now I turn to Luke 23 in order that you may see the new place into which the Saviour introduces the believer. Here the Lord is between two malefactors, and one rails on Him and says, If thou be Christ, save thyself and us. We have two men again; not only two men in the beginning of the world, but two men in the beginning of christianity. Now these two men are two sample men, illustrating the two lines that are in the world. One of them cannot see anything in Christ, and yet one is locally as near to Christ as the other; he could see Christ only with the natural mind, and the natural mind cannot understand the things of the Spirit of God; hence he says, If thou be Christ, save thyself and us. Now look at the other; he is as much degraded as his fellow; but see how grace works in him; the light of God enters his soul. Light is wonderful! It was evidently very sudden, for in another gospel we read that he also was reviling. Beloved friends, light is very sudden; it is instantaneous; thank God, it is divine. Look at the light which shone out of heaven on Saul of Tarsus. That is the beginning of the work of grace. There are two parts of grace: one, the work which Christ has accomplished; the other, that the sinners eyes are opened, and he is turned from darkness to light. This is the marvel of His grace, not only that He has removed everything against the sinner, but that He leads the sinner to know it; as we read in Luke 14, Compel them to come in. He compels by His light shining into the soul; hence, if our gospel be hid, it is hid to them that are lost: in whom the god of this world hath blinded the minds of them which believe not, lest the light of the glorious gospel of Christ, who is the image of God, should shine unto them, 2 Corinthians 4. It is a light above the brightness of the sun; it shines out of heaven. The world does not see it, but the soul who receives it is converted, turned to God; he is converted by the power of God; God sends His word, and His light shines into the soul. What a moment! No one is converted otherwise. Then you fear God. You are consciously under the judgment of God; you could not get near God without fear, as Adam said, I was afraid, because I was naked; and I hid myself. Every unconverted man tries to conceal himself from God by something of the world. 

    Now it is interesting to note how the other answering rebuked him, saying, Dost not thou fear God? He has received light, and he finds himself in the presence of God; the fear of the LORD is the beginning of wisdom. I like to see it in a child. It is a good sign when the fear of God is before your eyes. It is often, alas! like the Pharisees in John 8; when the light shone, they went out one by one. Sometimes if a man is touched at a gospel preaching he will not come again for a while, though if Gods light has entered he will come again. The Pharisees went out one by one, beginning at the eldest, even unto the last. The woman, the sinner, remained where the light was; she was blessed. 

    Mark the words of the enlightened thief, Dost not thou fear God, seeing thou art in the same condemnation? Note the word condemnation, because death is the termination of the man. Look now at this sinner, a child of Adam, how he is made acquainted with grace. He is not only turned out of paradise, but he is suffering death for breaking the law; he is thoroughly ruined, and as far as God was revealed, there was no hope for him; he must die without mercy; but he finds mercy, because the Saviour has come. He sees the just for the unjust. This man hath done nothing amiss. He has received light, and he sees himself in the light of God, as Adam had done. But he sees also the Saviour; and now he prays, he has confidence in the Saviour, and says, Lord, remember me when thou comest into thy kingdom. He was a Jew; he had been educated, no doubt, in the Jewish expectation of a Messiah and of His reign on the earth. He knew that he was in the presence of the King, and hence he says, Lord, remember me when thou comest into thy kingdom. 

    Now mark the answer from the Saviour. To-day shalt thou be with me in paradise. That is the paradise of God. It is the same place that Paul refers to in 2 Corinthians 12: 4. Poets tell of paradise lost and paradise regained. It is not true; man is never restored to a state of innocence. Here a man is dying; he has not got a new body yet, but he is to go in company with the Lord that day to the very highest place. I trust you see the perfection of His salvation. If you want to know the perfection of Gods salvation, you see it here; a man under the judgment of God and naked in His sight, but who has been so completely freed from that judgment that he is to get another body, a glorious body, and in the meantime he is fit to be in the very highest place with God - To-day shalt thou be with me in paradise. The statement is so marvellous that many a commentator would have put a stop after Today, as postponing it to a future time. But I press that the word Today sets forth the greatness of the salvation. A man would rejoice to be restored to the good position which he had lost by sin, but the believer receives infinitely more; it is divine, spiritual; the first man is of the earth, earthy; the Saviour, the second Man, is out of heaven, and His blessings are all of a new, heavenly order. 

    Look at the prodigal son. In Luke 15 the gospel in his mind is, I will arise and go to my father, and will say unto him, ... make me as one of thy hired servants; the most he expected was good quarters downstairs. But the grace of God was far beyond his thoughts, even that having turned to God, he should be given the best place. The only way we can apprehend the greatness of this grace is by recognising the greatness of the Person who has effected this salvation for us. I think but few apprehend how great the blessing must be to be saved by the Son of God. Gods Son has come out of heaven, and has borne the judgment on man, and every one believing on Him shares with Him all that He has obtained. He gained glory, and He will share that glory; The glory which thou gavest me I have given them. He suffered for sins, the just for the unjust, that he might bring us to God. He who believes shall be in company with Christ in the brightest sphere. You may marvel at it, and I admit the human mind cannot take it in. The fall was terrible, and man is lost in the sight of God, as we read of the prodigal son, This my son was dead, and is alive again; he was lost, and is found. Man is lost, but now God has come forth in His grace, and His own Son has borne the judgment that lay upon man, and the believer is not only freed of everything according to the glory of God, but he has part with Christ, he is in His company, and he will have a glorious body like unto His glorious body. The fatted calf, in the fathers house (Luke 15), sets forth the present blessing of the believer - he has a nearer place with God now than man had before the fall, because of the greatness of the Saviour. Man fell, and his fall was irretrievable; man must go in judgment; the man under judgment has gone in judgment in the cross; but Christ has risen from the dead and become the first-fruits of them that slept; Christ the first-fruits; afterward they that are Christs at his coming. There is a new order altogether; as we read in John 12, Except a corn of wheat fall into the ground and die, it abideth alone: but if it die, it bringeth forth much fruit - a new order of man every way, with life and incorruptibility. 

    I need not add more. I only repeat these three facts: first, the fall, and the extent of it; next, the Saviour - He has come, and He Himself has effected deliverance from the fall; and thirdly, your new place with God - not only raised up from the fall, but given such a marvellous place with God that we read, As he is, so are we in this world. It is so great that it is difficult to apprehend. If the word was, As He is, so shall we be in heaven, we might understand it; but when Gods love is known, we know that As he is, so are we in this world in His eye. 

    May the Lord, in His infinite goodness, keep this before your souls, and lead you to understand the greatness of His salvation. The marvel is that any one knowing this wonderful salvation - the wonderful new place to which he is brought, as the Lord said to the disciples, Come and see, and they went and abode with Him - the marvel is that ones heart is not more affected by it. Were it not for the working of the flesh, we should ever be in joy unspeakable and full of glory. 

    I now ask you to join me in looking to the Lord to make His word a blessing to every one in this room, for His names sake. 

  
    THE DISTANCE FROM GOD BECAUSE OF SIN. THE NEARNESS TO HIM THROUGH GRACE (JBS 5)

    Genesis 3: 24; Matthew 27: 50, 51

    The first sense of an awakened soul is the holiness of God, and rightly so. Some go on as if they were insensible of it. You see the inexorable nature of it in the first verse I have read. The man was driven out of the garden of Eden, and not only driven out, but God placed Cherubims, and a flaming sword which turned every way, so that he should not get back. Sin is abhorrent to the holy God; this is the first sense the sinner has of God: hence he shrinks from God. In the day that thou eatest thereof thou shalt surely die; the body must go in judgment. If you have a true sense of the holiness of God, you are conscious that the man under the judgment of God can not face God. Hence the first truth to insist on is Gods holiness. When God on mount Sinai gave the law to Israel, it was a ministration of death. And the sound of a trumpet, and the voice of words; which voice they that heard intreated that the word should not be spoken to them any more.... And so terrible was the sight, that Moses said, I exceedingly fear and quake. The nearer God comes the more distressed man is. This sense of Gods holiness I greatly desire that you should have. If this sense were deeper in each of our souls, we should better understand grace. Sin has caused the greatest distance between God and man; grace has brought the believer in Christ into the greatest nearness to Him. You must be conscious of the greatness of the distance; if you do not understand the greatness of the distance, you will never understand the greatness of the grace. Many do not understand the greatness of the grace, because they do not understand the greatness of the distance. 

    In Genesis 3: 24 we see God could not allow man to return to the garden of Eden; and, as we have seen, when God drew near to Israel with a demand, the reflection of His glory in Moses face made the people afraid to come nigh him. They could not bear the sight of the glory. It gave them a sense of Gods holiness. You are awakened when you have a sense of Gods holiness, you may be some time awakened before you are relieved; still you are awakened when you have a sense of God - that He is a holy God. This is really light; that is light which doth make manifest. But men loved darkness rather than light, because their deeds were evil; they do not want the light. Any one here who has come from darkness, and has been brought to God, will admit that there was a time when he did not like to hear about God; he felt it would spoil his pleasure, interfere with his own pursuits. It was not that you were occupied with something very bad, but you were alienated from God, and you did not want to return to Him. 

    The first thing, then, is the holiness of God. It is necessary for the soul to have a sense of the holiness of God, that God cannot bear sin; it is not merely sins, but that where sin is, it must be set aside in judgment. Hence in the type (Leviticus 6: 30) we read, No sin-offering, whereof any of the blood is brought into the tabernacle of the congregation to reconcile withal in the holy place, shall be eaten: it shall be burnt in the fire. It was burnt without the camp. The blood was carried in, which showed that death had taken place, but the carcase was burnt without the camp; it must be removed from Gods eye in judgment. I am trying to impress you with a sense of the holiness of God. 

    Next, I come to mans side; he is alienated from God by wicked works. So complete is the departure that there is no fear of God before his eyes. You speak to an unconverted man about God, and instead of being pleased he will avoid you the next time he meets you, though you were trying to lead him into the greatest blessing. If you had spoken to him about a fortune in this world, how eagerly he would have listened; but because you have told him the gospel, how God can be just, and the justifier of him which believeth in Jesus, he will avoid you unless God has worked in his soul. Thank God, He does work; but I am speaking of man naturally. The light shineth in darkness; and the darkness comprehended it not. Our blessed Lord was the light of the world, and even the Pharisees, though they had brought to Him a transgressor, could not endure the light of His presence when it probed them, but they went out one by one, beginning at the eldest, even unto the last. They would not stay in the light; the transgressor stayed and obtained the good of the light. Mans entire unwillingness to do with God is the second obstacle. You cannot give credit to a man for conversion - turning to God. The holiness of God is inexorable, and mans mind is enmity against God. 

    The next thing is, that there must be a complete removal of the man under judgment; this the sin-offering under the law typified. I hope you apprehend, first, the holiness of God, that He cannot behold iniquity, that the tree as well as the fruit must go; and the next thing I want you to accept is that man naturally hates the light. Hence my third point is that the man under the judgment of God must go in judgment. You will be much helped when you see this. Of course a man must be converted before he can accept it; but it is of the deepest importance. We read, As Moses lifted up the serpent in the wilderness, even so must the Son of man be lifted up. 

    Now I turn to the New Testament to set before you the grace of God. The One who removes the distance between God and man must be altogether according to Gods satisfaction. The distance is the penalty of death, but this cannot be removed unless the judgment has been borne. No amount of good works could remove it, nor the imputation of righteousness: 

    the man under judgment must be removed in judgment from the eye of the holy God, and a Man who fully pleased God has been raised up from death, the judgment on man. This is my fourth point. Now God Himself has done it; God laid help upon One that is mighty: His own arm brought salvation: and so we read in Scripture that our blessed Lord said, Lo, I come ... to do thy will, O God. Now see the One who comes, One born of a woman, born under the law; He comes and He removes the judgment, He bears in His own Person the judgment which rested upon man. But before He removed the judgment from the eye of God, He was in private life the One of whom God could testify, This is my beloved Son, in whom I am well pleased; and in His public service on the earth: This is my beloved Son: hear him. 

    We read in Matthew 27: 50: Jesus, when he had cried again with a loud voice, yielded up the ghost. He is dead; the perfect One, the holy One of God is dead. Therefore doth my Father love me, because I lay down my life, that I might take it again. He laid it down, the just for the unjust, that he might bring us to God. See now the greatness of Gods grace. You see, I trust, that sin is a terrible thing; that man who sinned must go in judgment: man, the child of Adam, could not bear the judgment, he could not rise out of it; hence it must be borne by One able to rise out of it. As we read, For since by man came death, by man came also the resurrection of the dead. Again, Forasmuch then as the children are partakers of flesh and blood, he also himself likewise took part of the same; that through death he might destroy him that had the power of death, that is the devil. Here (Matthew 27: 50) He dies; it is the fulfilment of Psalm 22. He takes the sinners place - He who knew no sin; He is the victim not chargeable with mans offence, bearing the judgment of the offence, and at the time of bearing it proving His personal excellency. The fat was obtained through death. You see this blessed One has come and given Himself; He was the sacrifice for sins; He dies, and as we read in another place: Now is the Son of man glorified, and God is glorified in him. Do you take in that wonderful statement? The Son of God was glorified in raising Lazarus; but Now is the Son of man glorified, and God is glorified in him. Under the sinners judgment, at the most distant spot, drinking the bitter cup, He unswervingly maintained everything due to God. I remember saying many years ago to a dear man of God, It was a wonderful thing that the Lord was thinking of us at that moment. His reply was, He was not thinking of you at all, He was thinking of God. Much of the feeble sense of salvation in souls arises from the fact that they are exclusively occupied with their own relief, instead of inquiring whether God, whom they have offended, has been relieved. Have you settled with God? is the first question. Is your conscience settled? will come afterwards. 

    In Exodus 12 and Romans 3 you see how God, who has been offended, is relieved of the offence. He has found One who has removed all the judgment that lay upon man, and not only so, but who glorified Him in the removal of it; the Son has come and became Man, and He died to bear the judgment that rested on man. God now testifies of His complete satisfaction. The veil of the temple was rent in twain from the top to the bottom, from the inside. The testimony is that the distance between God and man has been removed on Gods side. Man is at a distance from God, but God through Christ has removed the distance from His own side, and now He can be just, and the justifier of him which believeth in Jesus. Do you give Him credit for removing the distance from His own side? Thank God, I trust that there are many in this room who can speak of the blessedness of the day when the light shone into their souls that God had removed the distance, and that from His own side it had been removed to His satisfaction and glory by His own Son, the Lord Jesus Christ. Hence there is an approach to God which before could not be known, the greatest nearness. The veil of the temple was rent; most significant to a Jew. I dare say a pious Jew, when he heard what had happened would say, Something very great must have happened, so that God could rend the veil and throw open the holiest. 

    It is plain that God was in Christ, reconciling the world unto himself, and hence it is an immense relief to the soul of the sinner to lay hold of the fact that God, the One who was offended, is the One who was first relieved. If you do not know this in your soul, you have not settled peace; the One who was offended by the sin of man was relieved of the offence by a Man - the Lord Jesus Christ; and now God can be just, and the justifier of him which believeth in Jesus. I ask each of you, Do you prefer Christ to Adam? Adam sinned and incurred the judgment; the Lord Jesus Christ has borne the judgment to Gods perfect satisfaction. And God now asks you to believe in the Lord Jesus Christ, and to give Him credit for His grace. 

    Now that the veil is rent from the top to the bottom, what is disclosed? The ark of the covenant was in the holiest. The golden box, of which the lid was the mercy-seat, with the cherubim of glory overshadowing it, was the type of Christ. Hence, the moment He died the veil was rent from the top to the bottom. God can testify that He has found a Man entirely to His satisfaction on whom all His glory can rest. In 2 Corinthians 3 we read of the contrast between law and grace; the law was a demand for righteousness, grace is the ministration of righteousness. Do you understand the difference? If you were in debt, and the creditor said, I do not ask you to pay the debt, I will not only forgive it, but I will give to you, you would understand him. That is the grace of God; He is not now demanding righteousness, but He is giving. Why? Because a Man has glorified God; and therefore He can rend the veil and declare that the distance has been removed on His side, and all that believe are justified from all things. This is marvellous; but thank God it is true. Why? Because Christ has finished the work which was given Him to do. God has been glorified by a Man. Hence I ask you to turn away from the man who brought you under judgment and distance from God, and to believe on Him who once suffered for sins, the just for the unjust, that he might bring us to God. 

    I would now briefly recapitulate. First, I dwelt on the holiness of God; next, on mans utter unwillingness to draw near to God, hating the light, so that of himself he would never turn to God; thirdly, that there must be complete removal of the man that sinned, the man in whom sin is. Root and branch must go in judgment, so that it is true of every believer that our old man is crucified with him - crucifixion is the judicial termination of the man; and the Man who removed the distance has glorified God, and has been raised up from the dead by the glory of the Father. He glorified God, and the testimony now is, as we read in Matthew 27, God rends the veil, He has thrown open all on His side. I do not say that every one enters in, but I say the veil is rent, the door of heaven is thrown open. God is the first relieved, to His endless satisfaction. 

    And now I ask you to contemplate the blessing you will receive if you accept the grace of God. But before I speak of the blessing which God in His grace confers, I would ask you, Will you accept it? I have tried to trace your history as a sinner; I trust I have shown you that, in the only way in which salvation could be effected, it has been effected; I have shown you that because of the work of Christ, God has rent the veil. The way into the holiest is open. There is a ministration of righteousness now from the glory of God, from the very highest point. The nearer you are to the Lords glory the more assured you are. The glory resting on Christ is the expression of Gods satisfaction according to all His attributes; the nearer you are to the fountain, the greater the sense of your acceptance. Many are in darkness because they are not near; they are enlightened, but if they were near they would be established. When you are reconciled to God, you find that instead of being at the greatest distance, you are now in the greatest nearness; you know the wonderful nature of your acceptance; you find that where sin abounded, grace did much more abound. Many have no idea of the abounding. They can speak of the forgiveness of sins; but if you commit fifty sins and are forgiven fifty, there is no abounding there, no excess. Grace did much more abound: that as sin hath reigned unto death, even so might grace reign through righteousness unto eternal life by Jesus Christ our Lord. You are brought into the happiest association with the Father, unto the home of His heart. The prodigal son wandered away, and had spent all that he had; then by the light of grace he came to himself and returned to his father, and to his great surprise he found his father met him on the best of terms, he fell upon his neck, and covered him with kisses. How could this be? Because the shepherd had gone out to seek and to save that which was lost. All the offence had been removed; God had been relieved; all that offended had been removed from the eye of God in judgment, 

    and now His heart can come out in all its mighty volume and embrace the returning son. 

    It is marvellous, and yet there is more. The nearer you are to the Father the happier you are. You come in now in all the beauty of Christ. And they began to be merry. Contrast this with the Cherubims, and a flaming sword which turned every way, to keep the way of the tree of life, when Adam was driven out of the garden. The holiness of God could not suffer him to be there, and mans own estrangement from God would also forbid it. Hence the man under the judgment of God must be removed in judgment. This has been accomplished by the Lord Jesus Christ, to Gods infinite satisfaction; and now the invitation is, Look unto me, and be ye saved, all the ends of the earth; and as in the case of the brazen serpent, he that looked upon it lived. If you believe even a little of the grace which I have been presenting to you, you will look - you will look away from Adam, and look to the Lord Jesus Christ; you will give God credit for the immensity of His grace, and then you will find that not only has all the offence been removed, but that God has been so fully glorified that the nearer you come to Him, the more you are assured of His love. Many a one does not get this assurance till his deathbed, until he is passing away from all else and is going straight to God. 

    I need not add more, but I cannot conclude without expressing how wonderful is the work which God has wrought. On mans part there was no drawing of heart to Him, for all have sinned, and come short of the glory of God; but God now, in the greatness of His grace, says to the servant (this shows you the love which is behind the grace), Compel them to come in. I do not expect anything from man, and I would not work upon any mans feelings, because I do not believe there is any good in him. But I desire that you should apprehend the grace of God. There is no door for the sinner but in the mercy of God. We read, that he might have mercy upon all. I will give you an illustration. The four lepers in the siege of Samaria said, If we say, We will enter into the city, then the famine is in the city, and we shall die there: and if we sit still here, we die also. Now therefore come, and let us fall unto the host of the Syrians: if they save us alive, we shall live; and if they kill is, we shall but die, 2 Kings 7: 4. They looked for mercy, and they found mercy. You speak of casting yourself upon the mercy of God, but have you really done so? I trust no one will leave this room with indifference, and in his heart say, I will go on a little while longer with man. I will turn my back on the grace of God, on the good tidings which have come from God. Man is a sinner at the greatest distance from God, under the judgment of death. God sent His Son, who became a Man, and bore this judgment that was on man. He died unto sin once, and so glorified God in the most distant spot, that He was raised up from the dead by the glory of the Father, and now God can, to the delight of His heart, bring many sons unto glory - heirs of God, and joint-heirs with Christ. Inconceivable, indeed, is the greatness of this revelation! This is the excess. Is there one in this room who will refuse the offer of Gods grace? God has permitted His grace to be sounded in your ears. Will you turn a deaf ear to it? Let all who have received it join in praying that God will cause His grace to shine into every soul in this room, for His names sake. 

  
    THE PARADISE OF GOD (JBS 7)

    Genesis 3: 24; Luke 14: 23

    To the simplest reader there is a great difference between these two passages of scripture. But first, beloved friends, what I desire before the Lord to present to you is the new order; that everything is entirely new. The man of the earth has failed, and now it is a Man from heaven, everything is new, everything is of divine order. And there is no spiritual blessing that is not heavenly, for while God takes care of us in the circumstances here, every spiritual blessing is heavenly. We are blessed with every spiritual blessing in heavenly places in Christ - a very great point to hold clearly. Therefore I begin this evening (you may think it elementary, but it is a great thing to have the foundations settled; in fact, if you have not the foundations you never can get on) with what God has done, for that is unchangeable. I do not say this to permit of laxity, but that you cannot lose it; you own it; it is your place, and that which God has given you; no one can take it from you. You may pass through this world - alas! a great many do - without enjoying your property, but it is yours, it belongs to the youngest by faith in the Lord Jesus Christ; all has been accomplished by that blessed One for His own. I cannot insist upon this too strongly; but there is another side that I must insist on, too, and if you do not accept it from God, you will not have a good conscience; that is, you must be in moral correspondence with your calling. You cannot enjoy it otherwise; but that is not the side I am on at present. 

    But to resume, any reader of these two passages must see on the face of them a very great difference. 

    In Genesis, God drove out the man. In Luke 14, the servant (no doubt the Holy Spirit) compels him to come in. There is an immense difference between driving man out and compelling man to come in. I know that it is popularly said that coming in here is coming to Christ, but that is not the meaning of the passage. Anyone who is at all thoughtful will understand that it is coming to the house, to a place; it is not coming to the Saviour merely. This is the finish, it is coming into the house. That is the correct reading of the word, it is the same word that is used for going into the ark. The meaning of it is that the servant was to go out into the highways and hedges, to the most distant spot, and then to compel the sinner to come to the brightest spot. It really was fulfilled to the thief on the cross. The Lord at one stroke conducts him from the very lowest conceivable point to the very highest conceivable point, all by His own work; the thief had no opportunity to do any work himself. 

    Now the first thing we require is simple faith to see what God has done. The man who was driven out of the garden of Eden is both guilty and lost. He has sin on him, and he is under the judgment of God, he was driven out of the garden. But you are to learn now that not only is man, believing in Christ, forgiven, but he gets a better place than the place he lost. And it is all of grace. All the part you had in it is, as someone has said, your sins. I trust that you will lay hold of this grace before the Lord, that you will be able to say, I see that God has transferred me, a believer, from being driven out of Eden, as Adam was, and that He has compelled me to come into His own house. I will explain what that is presently, but the first thing to believe is that God compels the sinner in the most distant spot, driven out of Eden, to come into the house - that my house may be filled. 

    First let us see how this has been effected. The first word God said to Adam was, Where art thou? the second, to Eve, What is this thou hast done? Now, as a rule, you will find souls are troubled with what they have done. I am not at all objecting to that proper exercise, but they must also learn the answer through grace of the other question, Where art thou? It has been familiarly said, Adam was like a gardener who was turned out of his place for bad conduct. Now would it be enough to tell a gardener who had lost a good place that he was forgiven for his bad conduct, without a word about reinstating him, or of giving him another place? Many souls are here and therefore not at rest. No soul is restful until he knows that he has a home in the Fathers house. You are not asked to do anything (the prodigal son was not asked to do anything); you must learn how your own soul is provided for in grace before you are fit to do anything. You are not fit until you learn that you are not only a forgiven sinner, but that you have a place in the Fathers house. 

    To proceed: look at Abel. Both Cain and Abel had a sense of the distance between them and God, and Cain tried to remove the distance, and I need not say it was ineffectual; but Abel had faith. Now the great mark of faith is that I have God before me. It is God I am thinking of, that is faith. The failure of Adam and Eve was that they turned aside from the word of God; they had not faith. It does not say that Abel did what he was told, it is said that he had faith; and his faith was that as he was under the judgment of God, nothing could relieve him of that judgment but a victim, not chargeable with his offence, bearing the judgment of his offence, and at the time of bearing it having personal excellency. He offered of the firstlings of the flock and of the fat thereof; and God accepted his gifts, and he was declared righteous; but he got no place. And many are not beyond this, because they confine Christs work to His blood-shedding, 

    so they have not solid peace, are not justified, are not at home in the paradise of God. 

    I hope no one will misunderstand me; you see that there is nothing in the type showing that the power of death was broken. And it is remarkable that when you come to know the state of one who has really believed in Christ as far only as the type goes, that such an one has not solid peace. Why? He does not see the enemy annulled. That is the great thing brought out in Hebrews 2: 14, Since therefore the children partake of blood and flesh, he also, in like manner, took part in the same, that through death he might annul him who has the might of death, that is, the devil. Now the word annul is a very peculiar word. It is the same word as abolish. It is to annul the condition in which a being is; it does not say you annihilate him. Now Christ has broken the power of Satan as the power of death and judgment; that is, as in the type, the Pharaoh aspect of Satan is abolished for every believer. I do not say that the Amalek aspect is gone, or that the Balaam aspect is gone, or that the seven nations are gone; but the Pharaoh aspect is gone for the believer. To the believer I say, You are no more under judgment; the power of the enemy has been destroyed, and all your enemies have sunk, as Pharaohs host, like lead in the mighty waters. Therefore in Romans 3 you get shelter, and most blessed shelter; but in the end of Romans 4 is justification, Who has been delivered for our offences and has been raised for our justification.. .. Therefore having been justified on the principle of faith, we have peace towards God. The morning has appeared! the morning of the resurrection! you are on entirely new ground. 

    Well, beloved friends, that is more than we learn from Abel; yet the scripture shows the intent of God to anyone who studies it. The next person whose faith is spoken of is Enoch, and Enoch is the seventh from Adam. Enoch is brought in by God to show how God Himself will not allow the course of man to run to a sevenfold victim of death, but that the seventh shall be translated. In the other line, the Cain line, death is continued; but in the Seth line you get that the seventh from Adam was translated that he should not see death. 

    I do not think that I need dwell any more on this, but I want you to understand how this distance has been removed. Man cannot do it, and yet man was bound to do it; man brought it in, and therefore it must be removed by man; as death came by man, resurrection must come by man. Now, beloved friends, you cannot remove the distance on your own side, but God comes out in His grace, and He has removed the distance on His own side. And you have learned, I trust, in your souls, the infinitude of Gods satisfaction in the accomplished work of Christ. 

    I turn now to Matthew 27: 50, Jesus, having again cried with a loud voice, gave up the ghost. And lo, the veil of the temple was rent in two from the top to the bottom. God has laid help upon a mighty one. You must look unto God. Look unto me, and be ye saved. Everyone knows that the sinner has an interest in the gospel, that the distance between him and God should be removed. But the marvellous fact is that God Himself takes an interest in the removal of the distance between Him and the sinner! That when man could not remove the distance, it is indeed good tidings that God has removed the distance on His own side. The infinitude of His satisfaction in the way He has done it none of us can ever know. We have to believe that He has done it: God sent forth his Son, come of woman, come under law, and He goes down into death and bears the judgment due to us. He glorifies God in death so that, the moment He dies, the veil of the temple was rent in twain from the top to the bottom. By the veil God was kept secret and impenetrable, He was dwelling in clouds and thick darkness; but now, if one might use a plain expression, the door of heaven is thrown open. It answers to the type, when the blood in Exodus 24 was sprinkled, they saw... the form of heaven for clearness; the distance was gone on Gods side. May it be written in divine power in each of your souls tonight! The distance is gone completely on Gods side, according to Himself. Mark the effect which will accrue to you, even that the nearer you are to Him, the better off you will be. Why? Because the removal of the distance originated with Him. We will come to our side presently, but first He calls you to look at His side; and His side is, that when you were bound to remove the distance and were not able to do it, God sent His own Son to remove the distance on His own side, and now it is so wonderfully removed that God can say, I have nothing any longer to keep secret. You can understand how a pious Jew would look at it. He would say, Something wonderful must have happened, the veil of the temple has been rent from the top to the bottom. Now I come to ourselves. We have boldness for entering into the holy of holies by the blood of Jesus, the new and living way which he has dedicated for us through the veil, that is, his flesh. The first thing for the heart to get hold of is the fact that for the believer in Christ all has been effected to Gods infinite satisfaction in relation to Himself. A Man has glorified God, and God has glorified Him. 

    You see now that all is clear and open on Gods side; and if you turn to Luke 14 you will see the result. In verse 15 a pious Jew says, Blessed is he who shall eat bread in the kingdom of God; he meant the millennium. The Lord then announces that there will be a great supper, not in the land, but in the house. And in verse 23 the servant was to go out and compel - whom? The very good, and very pious and excellent? No, he was to go to the most distant spots, the highways and the hedges, and bring them to the house. Oh! you say, they must be converted. Yes, but that is not the point. The point is, they are brought to the spot that will suit the Fathers heart for them. It is not simply that God has removed the sinners distance to His entire satisfaction; but in bringing many sons to glory, He brings them to the satisfaction of His own heart, to His own house, not merely out of misery, but to the very highest spot. Of course conversion must take place, but there is more than conversion here. This verse 23 shows how great the distance is. It is like the thief upon the cross; I need not say that the thief was converted, and that no one could go in otherwise. Like the prodigal son, he had to come from the far country; he is converted, and he is fitted for a new place. I want your souls to get hold of the grace of God: the moment you are justified, you find that the love of God is shed abroad in your heart by the Holy Spirit which is given unto you. The sinner has an interest in the gospel, but that is not all. The Father delights in it; it is like what is said of Jeremiahs father when he heard of his birth, making him very glad. Now Luke 15 describes the joy of the father. The blessed God has joy in your being found. It was right to make merry and rejoice, because this thy brother was dead and has come to life again, and was lost and has been found. 

    I hope that now you definitely accept that you are not only forgiven, but brought into a new place - into the house; as you get it in the first part of the chapter, the sheep that was lost was not only brought home, but as the more correct reading is, brought to the house. 

    It is interesting to see this in type. Look at Exodus 15: 17, they sing, Thou shalt bring them in, and plant them in the mountain of thine inheritance, in the place, O Lord, which thou hast made for thee to dwell in, in the Sanctuary, O Lord, which thy hands have established. That was the song. They had only come out of Egypt; they had not been brought into the land, for that is over Jordan; I am not touching on that now; what I want is that you should lay hold of this solid rest to your soul, even that the Father has accomplished and secured in Christ all that His heart desires, that you should have a home in His own house, one that you will never lose, however you may neglect it. You may say, I do not enjoy it. I am not asserting that you enjoy it. The father had a place for the prodigal in his house before the prodigal went in, and he had everything ready for him. It is wonderful how pleased such are to hear that all is ready for them. Every soul has to learn, that not only is he forgiven, but that he has now a home, the Fathers house. I know how this truth is evaded. They say, We shall be in heaven when we die. That is quite true; but if the Fathers house is not your home now, earth is your home. A soul is never restful, nor has he made acquaintance with his Father, until he knows that He has fitted him for His house. I am now on what is very important. I believe that here lies the root of the little worship there is in the assembly. You have not pleased your Father; you have not acceded to His wishes. You believe that heaven is your place when you die, but He wants you to accept heaven as your home now. If you accept forgiveness only, you will cleave to the earth, because you have no new place. Be assured that the effect of a new place is that it displaces the old place. In the old place you are an exile, driven out of Eden, but in the new place you know that you are according to your Fathers pleasure. And until you know this, I believe you will never have the sense of pleasing Him; you certainly have not accepted the spot which He has given you; there is a reserve of heart. You can pray to the Lord, but not to the Father, because you have never pleased Him yet, you have not answered to the first desire of His heart; you have not accepted the fact that the Father has fitted you for a place in His own house. You may say, We are not there yet. I quite admit that, but I will not admit that the joys of that house do not come down to you here. I believe they do; and this the great supper symbolises. True, it is a parable, but it is a parable to express a great reality. What did Peter mean when he said to the Jews, joy unspeakable and full of glory? Full of glory does not mean full of earth, it is just the opposite. It is not earthly joy at all; it is heavenly joy. 

    Now just look beloved friends, and learn the wonderful portion given to you, the greatness of the place, and the rest it gives. Suppose Adam could say he was forgiven. That is where many souls are. They have no sense of being in the favour of God; they have not come into the house. They expect to reach heaven when they die. Now the thief on the cross got both. He asked to be remembered in the kingdom; he is assured in reply that he would be that day in paradise - not the one Adam had lost, but the paradise of God. 

    In Romans we read, Where sin abounded, grace did much more abound: that as sin hath reigned unto death, even so might grace reign through righteousness unto eternal life by Jesus Christ our Lord. 

    I have given you what I may call Pauls side, and now I will give you Johns side. When the Lord addresses the woman of Samaria, He does not begin with conversion. He says, Whosoever drinketh of the water that I shall give him shall be in the most blessed state here on earth - shall never thirst. All the language man could bring together could not explain the magnificence of this state, and that in the very place where you were degraded to the lowest point. Now you do not get this in Luke, because there it is that the prodigal is brought into the house, 

    and you do not get anything about his new state, the state God has put him in. The new state I have in John 4. You are called to be in the most unbounded satisfaction by the Spirit of God in this poor vessel on the earth where you were in the most degraded position. Would to God, beloved friends, it was experimentally true to us! though, thank God, it is ever true for us. And the Father delights in our enjoying it. They began to be merry. And not this only, I am to worship the Father in spirit and in truth, the very highest blessing; therefore I must rise to an entirely new order of things; I must rise to where the Father is in the unclouded light, in the perfect holiness of His own presence, and there find myself a son, in the Sons light, worshipping the Father. I trust that your heart will bow and say, Well, that is not what I have any hand in at all; that is gift, that is not promise. 

    I have thus far dwelt on Gods grace to us, His gift; the blessing to which He has called us. You may say, I do not enjoy it. Well now, beloved friends, I must turn for a moment to set forth how enjoyment comes. 

    But first I must recapitulate. God has not only forgiven you all sins; you are not only in the infinite satisfaction of all that Christ has accomplished, but through divine grace you have a home in the Fathers house, and the joy of that house is now yours down here upon the earth, and you should be enjoying it, worshipping the Father in spirit and in truth. How could you worship the Father otherwise? How could you worship if you were not yourself at home? You may say you are not yet in heaven. The great point in John 14 is that you know Him who is in heaven, and your joys come from Him where He is. 

    I turn now for a moment to point out where the failure lies. There is a tendency in the conscientious to be occupied with their state before they are assured of their standing. Do you understand me now? Do you admit that God, in His grace, has called you to His home in heaven? You might say, I admit it, but I am not up to it. I repeat, But do you admit that it is Gods own purpose, and that He has obtained it for you, and that you must be in it some day? I want you to admit this fully and freely; next I ask, Would you like to enjoy it at the present moment? If, like the thief on the cross, you were to die, you would be in it; there is nothing about experience there, you would be in it. And, thank God, you will go straight out of this world one day into it. 

    When in faith as to your standing, the Spirit leads you into the state corresponding to it in your path here upon the earth, that is, your course or the race, and then you enjoy your standing. Well, I must come to your path here. I have dwelt upon the grace of God and upon your actual inalienable right. But, beloved friends, if you live down here, you have to encounter everything; everything is antagonistic to you, and you must overcome everything; your standing, though inalienable, cannot be a reality to you unless you do. 

    Now, beloved friends, I believe we cannot hold both earth and heaven. Are you realising what God has made you, and that you are in Christ Gods unchanging delight? If I read His heart, I read there what He has accomplished for me through the Lord Jesus Christ, and what I am to joy in and enjoy for ever. But am I enjoying it now, when I am in a scene of antagonism? You may say, Look at the difficulties. There are difficulties, but you have the Holy Spirit, He dwells in you. And you, like a little child, are in absolute dependence, ever clinging to Christ - the dependence of faith because you know you may depend. No matter what amount of wealth or position a man has, he has to learn full dependence on God; hence faith, which sees nothing but God, is harder for a rich man than for a poor one. Next you surrender anything which interferes with the dependence of faith. Thus you will be the most blessed on the earth, you will have manifold more in this present time from heaven; Luke 18. 

    Now I turn for the doctrine to Romans 6. In the end of chapter 5 you are brought into the new position. Grace reigns through righteousness unto eternal life through Jesus Christ our Lord; a wonderful blessedness! But now he says, Shall we continue in sin, that grace may abound? No, beloved friends, you must accept death morally. There is no other way by which you can be free from sin. He that is dead is freed from sin. Perhaps one might say, Am I to die? I answer, if you were dead you would be out of everything here; but if you want to enjoy your standing now before you pass away from earth, then I say, you must travel through death; Reckon yourselves dead to sin and alive to God in Christ Jesus. Look at verse 8. Now if we be dead with Christ, we believe that we shall also live with him. Therefore, Reckon yourselves dead to sin and alive to God in Christ Jesus. I find that I am dead with Christ; and that it is not merely that He died for me and accomplished everything, but you must accept death morally. Do you think you can go on living in the flesh, which is obnoxious to God, and at the same time enjoy all that has been wrought out for you by the death of Christ? Impossible! Therefore it is not a question of a mans light; but no man is enjoying heavenly things except as he reckons himself to be dead unto sin. It is not that I am giving up things; I am not speaking now of giving up, I am explaining Romans 6. The Lord says in Luke 14, if a man hate not .. . his own life, .. . he cannot be my disciple. What will you do then? You now derive from Christ; you have a better spring in Him, and you are not to turn to yourself; Christ liveth in you. If you have His life, you know Him as your Head; you have the best motive for doing everything. Whether therefore ye eat, or drink, or whatsoever ye do, do all to the glory of God. Whatsoever ye do in word or deed, do all in the name of the Lord Jesus. It is not simply that that man is gone. That is true, or God would not be able to raise you to the wonderful position He has; but He has called you to it. It is yours before you arrive at it, and if you died you would be in it without any hindrance, to Gods satisfaction, because according to His pleasure you are created in Christ Jesus. But are you living in it? I say, you must reckon yourself to be dead indeed unto sin, but alive unto God in Christ Jesus. The great secret is that you must pass through death morally - Always bearing about in the body the dying of Jesus, that the life also of Jesus might be manifested in our body. And therefore the apostle adds, We who live are always delivered unto death .. . death works in us. Death is a higher thing in a sense, because it brings you into the practical enjoyment of Christs life. A monk or a nun is trying to shut out the world; that is vain while you retain yourself. The thing is to shut out yourself, that is, abnegate yourself, after the example of the leper, drop yourself. He dropped himself; Luke 17. In Romans you do not get farther than being dead to sin, because you have only touched the border, as it were, of death to everything, which is Christs death. But in Colossians you are over Jordan, because you are dead with Christ from the rudiments of the world; you are on new ground, and you cannot enter on it but as you are dead to the old ground. I trust that your hearts will lay hold of your home in heaven. Nothing ever gave me such a turn from this world as laying hold of the simple fact - I have a new place, a home in heaven; I have not only salvation and my sins forgiven, but I have a home in heaven. Mark the consequences which follow. What would the world be to you if you were enjoying your new place? What would be the character of your life here? Every thing would be in reference to that place. A man cannot help himself; he is sure to be occupied with his home. 

    In conclusion, I pray you, beloved friends, to lay hold by faith of the home the blessed God has obtained for you according to the satisfaction of His own heart, accomplished by the Lord Jesus Christ, who said, I come to do thy will - not merely to secure the sinners benefit, but to do Gods pleasure. And therefore He says, I have meat to eat that ye know not of.. .. My meat is to do the will of him that sent me, and to finish his work. Secondly, although you may see all this you cannot enjoy it but as you accept Romans 6, and take the place of death. 

  
    MAN FALLEN AND THE SEED OF THE WOMAN (JND 21)

    Genesis 3

    It is not only Scripture which makes known to us that there is sin and misery in the world. There they are, even if Scripture or a Saviour did not exist. The world is a ruin. Man knows well that iniquity and defilement are in him; and nobody is satisfied with his portion here below, because his heart is ill at ease. The word of God explains, as nothing else can, how Satan entered the world, and reveals the consequence of sin in mans relations with God. 

    The first thing the old serpent did was to put something between the creature and the Creator, to put himself between God and man. This was subtle, and ruinous if successful, as it was; for the only thing which makes us happy is that there is nothing between  that God loves us. 

    Satan begins then by producing distrust in God, and so stirring mans will into activity in lust and disobedience. Never does the enemy lead one to think of the goodness of God nor of mans obedience. The woman knew right well that she ought not to eat of the tree, and that mischief must be the result; yet she ate, and gave to her husband with her, and he did eat (verse 1-6). Thus sin is the self-will that sprang from the unbelief which doubted God. By this means Satan made a breach; he persuaded Eve that God kept something for Himself, for fear that His creature should be too happy and too blessed. But Eve was wrong in listening to Satan; she ought not for a moment to have attended to the voice which insinuated distrust in God. 

    God has warned man of the consequences of sin, as Adam, in the day that thou eatest thereof, thou shalt surely die. But Satan, who seeks always to deny the righteousness of God, says to the woman, ye shall not surely die; for God doth know that in the day that ye eat thereof, then your eyes shall be opened, and ye shall be as gods, knowing good and evil. Nor was this altogether untrue. The fall has rendered man much more intelligent relatively to good and evil. But Satan hid from man that he should be separated from God and have a bad conscience. And the eyes of them both were opened, and they knew that they were naked; and they sewed fig-leaves together, and made themselves aprons (verse 7). They acquired a knowledge that shewed them their nakedness, which they strove to conceal from the eyes of themselves and each other. All that is brought near us appears to us more important and greater than what is still far off. The forbidden tree being near Eve, and the judgment of God being distant, she took of the fruit, and ate. 

    So the spirit of falsehood tells men at this day that they shall not die, and that the threats of God shall not come to pass. He conceals the warnings of God, and then men do what Satan and their own lusts urge them on to do. If a Christian even is not watchful, his conscience will lose its activity, and, in place of seeing God, he sees his nakedness. 

    Man, besides, takes leaves to cover his nakedness. He does his utmost to conceal from himself the evil which has happened to him; but when God is revealed, it is quite otherwise. God draws near, as if nothing had occurred; then the nearness to God, which would have been a joy for man without sin, becomes on account of sin a source of immense terror, and insupportable. Adam and his wife hide themselves from the presence of Jehovah Elohim amongst the trees of the garden. They had succeeded in veiling their nakedness from their own eyes; they were terrified at the voice of God, and strove to hide from Him. What a horrible thing for man to be in such a case as to wish concealment from God! (verse 7, 8). 

    Adam was afraid, as he confessed to Him who called him from his hiding-place. Conscience trembles at the presence of God. Every hope of enjoying life is taken away when His voice is heard. Man is self-convicted of departure from God because of sin. God drove out the man; but man had himself fled from His presence first. His own conscience told him that he could not stand before God; and God made this evident by the words of His call to Adam, Where art thou? (verse 9). He was gone from God, banished by conscience before God drove him out. Is he then the one to complain of unrighteousness, whose own heart condemned him similarly before Gods sentence was pronounced? The relations of man were thenceforth broken, and in a manner irreparable, as far as man is concerned. I heard thy voice in the garden, and I was afraid, because I was naked; and I hid myself (verse 10). 

    Self-justification is as vain as seeking to hide from God. And he said, Who told thee that thou wast naked? Hast thou eaten of the tree whereof I commanded thee that thou shouldest not eat? And the man said, The woman whom thou gavest to be with me, she gave me of the tree, and I did eat (verse 11, 12). How is the mighty fallen! The head of creation stooping, in order to excuse himself of his sin, to cast the fault on his wife  yea, on God Himself! How debasing is evil once allowed, and dominant! No slavery more degrading, none so immediate and all-corrupting in its effects. Was man then the weaker vessel? or this the way of natural affection? The hardest thing for a sinner to do is to confess his sin truly and thoroughly; to judge oneself is only the fruit of grace through faith. A bad conscience dreads God and the consequences too much to confess, while it knows its sin too well to deny it. 

    But God will have sin out, and trace it to its source. And Jehovah Elohim said unto the woman, What is this that thou hast done? And the woman said, The serpent beguiled me, and I did eat. And Jehovah Elohim said unto the serpent, Because thou hast done this, thou art cursed above all cattle, and above every beast of the field; upon thy belly shalt thou go, and dust shalt thou eat all the days of thy life: and I will put enmity between thee and the woman, and between thy seed and her seed; it shall bruise thy head, and thou shalt bruise his heel. Unto the woman he said, I will greatly multiply thy sorrow and thy conception; in sorrow thou shalt bring forth children; and thy desire shall be to thy husband, and he shall rule over thee. And unto Adam he said, Because thou hast hearkened unto the voice of thy wife, and hast eaten of the tree, of which I commanded thee, saying, Thou shalt not eat of it: cursed is the ground for thy sake; in sorrow shalt thou eat of it all the days of thy life; thorns also and thistles shall it bring forth to thee; and thou shalt eat the herb of the field; in the sweat of thy face shalt thou eat bread, till thou return unto the ground; for out of it wast thou taken; for dust thou art, and unto dust shalt thou return (verse 13-19). 

    If you had full confidence in God, and you were perfectly sure that God loved you, you would be very happy. But Satan is active, and his power consists in producing distrust, and this where there is happiness and intimate relation with God  to darken, and, if possible, destroy all in the heart. He takes advantage of men who trust their own will and their efforts for their happiness, distrusting God, and neither willing nor knowing how to confide the care of their happiness to Him, and to give themselves up to His mighty love in Christ. And this he does now as ever. He persuades men that God is too good to condemn us because we are sinners; and man, spite of his sins and his conscience, hopes and persuades himself that he will not be condemned. It is the voice of the old serpent. 

    But God has proved, even by the death of His Son, that He will not endure sin, and that its wages are death, as it will be judgment after death for all who believe not. The conscience being bad, all the effort of man is to hide from himself his nakedness before God. He would put out of the world gross and outward sin, drunkenness, murder, robbery. He seeks by laws and by philanthropic efforts to blot out the exterior effects of sin which shock the world. But these are but the aprons of fig-leaves, which root out nothing whatever, but serve for the moment to conceal from ourselves our nakedness and misery, and to avoid thinking of the righteousness of the condemnation God has pronounced from that day on our sinful state. 

    Now that sins have come between our consciences and God, one wishes at least that there should be something to hide us before God; and it is with this view that man employs what he calls innocent things. Thus the trees were innocent enough, but what use did Adam make of them? To hide behind them from God. God had given to man all that is in the world; but man now perverts it all to escape from the presence of God, pretending the while to be innocent in such an application of what is good in itself. When the voice of God awakens the conscience, one wishes still for something to hide us from Him; but this is impossible. Where art thou? said God to Adam, who had no means of concealment longer. If God were to say so to each of your souls, would it be your joy to be in His presence? God is really the only resource and refuge when we have sinned. It is only God who, by imputing nothing to the believer, takes away all guile from the spirit; Psalm 32. But if you hide away from God, how do you then stand for your souls? God had not yet driven from His presence Adam, who had fled away from Him. Conscience tell us that, if we have sinned and He is a righteous God, there are no leaves or trees to hide us in His presence. Man is miserable in his conscience, and he cannot be happy in sin, save only that there is no God. All the hope of incredulity is that there is no God, or, what comes to the same thing, that He is not righteous or holy. Adam wished to excuse himself, as if he had lusted after nothing himself  he had only followed the voice of his wife, instead of keeping to the prohibition of God. But if there was no lust in us, no sinful act would result. He had disobeyed the word of God, for which he was responsible. 

    In the midst of all the goodness of God, who has given His Son for poor sinners, if you have no confidence in God, there is the proof of your sin. No matter how it may be manifested, is not this ingratitude and distrust? Eve listened to and believed Satan, in place of listening to God and believing Him; and this is just what man is ever doing, while he hopes for salvation and eternal life, though he sins. All the efforts you make to be happy prove you are not. The immediate effect of Gods presence in your hearts and consciences would be to stop your pleasures: if all your pleasures are thus incompatible with the presence of God, what will they be for you in eternity? Will they carry you to the foot of His throne who is holy and righteous, to shew Him that you have passed many innocent hours far from Him? What is there but disobedience, distrust, falsehood, self-will, unless it be a still worse thing, the state of soul which wishes to divert its thoughts away from the presence of God. 

    Man may withdraw himself from the presence of God while grace lasts, but he cannot when God will judge him. Satan will help you to hide; your best friends following the world will help you also to keep away from the presence of God, to forget and deny it; but this will certainly not go beyond the time of grace which is granted you. Therefore, while it is called today, if you hear His voice, harden not your hearts. 

    God knows that you are sinners; He knows that it is the subtle iniquity of Satan, which would make man his prey. But there is to that an answer, of which Satan knew not, any more than poor, guilty, fallen man: the revelation of the Seed of the woman (verse 15). The question is really between the serpent and the second Man  not the first. It is neither a promise to Adam and Eve from God, nor a hope of improvement in their children; but God pronounces judgment on the enemy, and in the midst of it the revelation is made of the Saviour, child of the woman who had ensnared the man to be ruined of the devil. The womans Seed shall bruise the serpents head, but He is bruised Himself first. What grace, yet righteousness! What humiliation, yet victory! If Adam exalted himself as a robbery to be as God, He who was God emptied Himself to be a man, and became obedient unto death, as the other was disobedient unto it. To lost Adam, the first man, there was, and could be, no promise. All the promises of God are yea and amen in the second Man; but they become the portion of every believer. Faith finds and enjoys the promise, not sin and unbelief. To Eve and Adam God only speaks of the actual consequences of sin (verse 16-19). It is in judging the serpent (verse 15) that He reveals the coming Seed of the woman, and the way of His victory. Thenceforward the only hope of lost man is in this revealed Saviour; and before he is driven out he hears of what Jesus was to suffer in destroying the power of the devil; yet not a single sign of repentance appears in Adam after his sin. He had shewn terror of God, cowardly selfishness as to his wife, as much dishonesty in his own case as dishonour done to God. But God occupies Himself only with His counsels of grace in the womans Seed, whose person and work and glory are developed in all the Scriptures. 

    But victory over Satan in the cross of Christ is no longer in any sense a promise; it is accomplished. Had man let into his heart that God did not love him? that He kept back what was good for him, through jealousy or envy of his happiness? It was Satans lie; for the suffering second Man, the womans Seed, is Son of God, the true God, and eternal life, who became man to die for sinners and destroy the works of the devil. Yet is the unbelieving heart so perverse as to refuse its confidence to the God who thus gave His Son. Jesus, instead of fleeing from Gods judgment, went to meet it when the hour came, and took on Him the burden of our sins, instead of listening to the voice of man or Satan. The cup which my Father giveth me, shall I not drink it? By His death He annulled him that had the power of death, and gives the believer perfect confidence in God, all fear of death being gone. His love puts us in peace and relationship with God, unscared by difficulties, now that we are forgiven our sins, clothed with Himself instead of nakedness or fig-leaves, with nothing but grace to stand in and Gods glory to look forward to, since He bore the judgment for us. 

    Is your confidence then in the God who gave His Son to save the poorest of sinners? This confidence inspires and strengthens obedience. Nothing to the believer is more precious than Gods love in Christ, which makes us prefer His will to all Satan can offer. 

    May God touch your heart, and give you to magnify Him by receiving all that His love has done in Christ! 

  
    GENESIS CHAPTER 3 (JND 35)

    Genesis 3

    The order of this chapter is interesting. After the temporal judgment of death we have Eve, or life, first brought in; faith recognizes life above and beyond death, and judgment of death. Then Jehovah clothes man through death, and takes away nakedness, and then prevents access back to the tree of life  to natures place in blessing  which, indeed, now would be perpetuated curse. Abels is another element; he comes  approaches God by the slain lamb. In Noah we have another  the deliverance by executed judgment out of the old thing into the new. This is death and resurrection as baptism figures it. 

    NOTE.  Before Satan began to introduce, or could introduce, lusts into the heart of man, he produced distrust of God, and when that was brought in man was easily a prey  all was really gone. As to the way of grace, see then with what infinite goodness, and surpassing grace God attracts, and warrants confidence in the chief of sinners, in Christ. 

     6. It was dreadful  so deliberate and bad  yet how graciously met by Christs being the womans seed. 

    NOTE.  Where art thou? is the first great question. It was the first visit, and, as I believe, the first day. God was walking about in the garden  visited man  it was natural for man to be with Him. 

    Adam is addressed, and speaks alone; he is the responsible man. So the woman here takes her place again, sad as the excuse was, to be with me. 

     9. God however called to the man  Ha-Adam; it is a terrible scene, and a terrible confession, an unnatural thing so to speak  I heard thy voice, and I was afraid; but the fig-leaves and the skins, long noticed by others  mans and Gods covering  is most instructive and beautiful. 

    NOTE.  The Lord does not say in coming into the world, as in the garden, Where art thou? 

    In Isaiah 50 we have indeed, Wherefore when I came, was there no man? when I called, was there none to answer? but He came with the full knowledge of the state of man, as he was, in full, ripened sin, and utterly evil and wretched, in the state in which the full development of the fall, in all its effects here, had set him; and then in the very midst of this, and as taking his nature, without sin, but exposed to all the suffering, He says, in perfect grace, Here I am among you. What a truth this is! No doubt atonement was needed to bring us to God  impossible without it  but at least God was with us here, and with us such as we are. 

     13. Query: the force of hish-shi-a-ni cause me to be false or wicked? 

    Elohim asks nothing of the serpent; with man and the woman he draws out the fact, and the conscience as with interest  with the serpent, it is only because thou hast done. 

    It is to be noted too Elohim gives no reason to the conscience of the woman. He assigns her her lot. With Adam He enters into the cause, he had listened to his wifes voice, and slighted Gods  the first was his excuse. So in verse 12. 

     14. It is remarkable how every part of this, to the end of the chapter, is external  government as respects this world; internal or eternal relationship with God is not touched upon, whatever may be implied or involved in it. The exclusion from the tree of life was de facto from living for ever in this world only. 

     15 is an exception, yet even that is accomplished in the earth. 

    The question of eternal life or heaven is not raised, separation from God, death in trespasses and sins, left to a divine appreciation of evil; only that man fled from Gods presence, and God drove him out from the place of blessing, and there is no way back. Only we have the blessed parenthesis of verses 20, 21, faith in life, and divine clothing. 

    Why enmity between the woman and the serpent? Was Adam qua Adam held for overcome? and that it was in the hope of the seed that any resistance or hope began? 

     16, 17; and that Eve understood; how perfect all this is! The coming of Christ from heaven has brought out other light, but all this is earthly and governmental; the prophets and psalms had no doubt lifted up the corner of the veil into another scene of life. 

    I have noticed that all the judgments are temporal, or rather government on the earth, for the bruising of the head will be final; at any rate the conflict, and bruising of the serpents head was not in Adam. 

    It is remarkable how God owns the superiority even in fallen Adam, he had to say to God, though the woman brought the mischief. So indeed Adam, I heard, though indeed the history says they heard. He was the image and glory of God  wonderful place  yet in the woman, the fall and the enmity; in the womans seed, the conflict and victory. Eve then gets a name, not from Adam but from her children  Khav-vah (life), not Ish-shah (woman). It was not her proper title, I think, but still a title of life and blessing, for death was come in. 

    When the clothing by redemption comes in it is individual, for Adam and for his wife. It is remarkable that here this thought, with others as to mans condition, of Elohim, recurs as in the making  not in the present temporal judgment  only here it is Jehovah Elohim, not simply Elohim, as one of us. It is not properly counsel, not even when He says let us make, but it is association with others; others are addressed when the man is become as one of us. It is the statement of a fact  but a statement in community of thought with others called us  but there is community of act in the other, and consultation, not of doubt, but together, let us make, or we will make, and now lest he put forth, therefore Jehovah Elohim sent him forth, and He drove out the man. Man becomes a Gershom as to the earthly paradise, his natural seat. This was definitive exclusion, more than the earthly judgments. These are the whole of mans relationship to God as such. Then he is the head of a race. 

     20, 21. This is wonderful grace of faith in life, and divine clothing; and it was present judgment before the driving out comes, which is a distinct announcement. 

     22, 23. It seems to me also that herein Adam was kept from the sin of presumption; it was mercy in the midst of judgment. Not that this is the only consideration; it was the arrest of presumption, as defeating Gods plans. 

    I have often remarked that this chapter presents only the earthly, or governmental consequences of sin; but the truth is, whatever were the developments of this relationship, or the experiences of godly saints, which necessarily savoured of this truth, the full separation from God which sin causes, and is, was only brought out when He Himself was revealed, and indeed, could only then be. Indeed it is what is in Romans 1:18. 

    NOTE.  Though I do not say historically, as they are separate statements, yet in the Spirits mind, as presented by God; Eves being the mother of all living where death had come in, and Jehovah Elohim clothing them with coats of skins, before they are driven out of Paradise, grace met their need by Gods act, before they were driven from forfeited natural blessings (which they could indeed no longer so enjoy) by judgment. 

    It is carefully to be noted (I have already partially done so) that the sentences pronounced on the serpent, the woman, and Adam do not go beyond present earthly results, for even the bruising the serpents head is his whole power over man which is on the earth; the whole question of the soul is behind More may be intimated in the distinct statements that come at the end of the chapter. 

    The first thing I notice in the end of this chapter is, there is no confession. Adam and Eve tell the truth as to fact, and God pronounces judgment accordingly, as He sees fit, but there is no moral action in their hearts apparent. The serpent is not asked, his judgment goes first by itself  enmity and final destruction by power through Him who had the heel bruised. We then get the present effects in this world on to death (where, note, death is pronounced on the man only as representative of the race, as before the life  breath of life  was communicated); but then we find faith on mans part as to life, Adam called his wifes name Eve, because she was the mother of all living  this, after death was pronounced. Then God clothes them both. Life is not from Adam, so to speak, it is the womans seed; but clothing, and putting away nakedness (the witness of sin, verses 7 - 10) is Jehovah Elohims act; this is full of instruction  grace first brought and fully. Man is then driven out from the place of blessing, and all recovery of life naturally. This is the judgment, and blessing of man, as man before God; the history of the race comes in chapter 4. 

    NOTE.  Death also is a part of the personal temporary judgment of man here, which in certain aspects is an important point. The relations of a soul with God do not come in here, 

    unless by mere analogy. Adams calling his wifes name Eve is clearly a new thing, for he had, as united to himself, originally called her Ish-shah (woman) a supplement to Ish merely  now he (the sinful man) is wholly laid aside. The womans seed is what God has recognised as that in which the original mischief was to be set aside. Sovereign grace for the remedy comes in the place, and origin of the sin and evil  man, as man, and Adam has no part in it  only he gets the good of it as having faith, as Adam, had here  he is clothed  here it is individual  there is neither man nor woman. 

    God then drives out the man, still the representative man, Ha-Adam  of course Eve with him  but in all this Ha-Adam is the representative man before God  the head of the race. 

    Even in chapter 4 it is Ha-Adam knew. 

    NOTE.  Adam after that disappears; Eve expresses her thoughts and faith; the mistakes, but thoughts with Jehovah or God, are hers. The race is in its fallen  Adam  state; we have no Ish-shah any more, the whole scene is changed. 

    I have already noticed  lust was not the first thing with Adam, but distrust of God which opened the door to lust  and Christs restoring confidence in God in the vilest of sinners. But there is more than this as regards Christ Himself. In Adams case Satan got between Adam and God; the creatures place is dependence in confidence, from this Adam turned and got into sin. Satan insinuated that God had kept back, through jealousy, the forbidden fruit, because if man ate of it he would be like Himself; (Note: this is just what grace does with us, in wondrous mercy, in Christ before God.) Thus dependence was lost, and man acted for himself, for his own happiness  this was will  so that when dependence on and trust in God goes, necessarily will and lust follow. Now Christ, when tempted of Satan, was just the contrary; Satan tried to get Him to distrust God, and act on His own will for His happiness, to lead Him from dependence. The Lord met it by dependence, Man shall not live by bread alone, but by every word that cometh out of the mouth of God shall man live. This was dependence on God (as for the manna every day). So as to trust, Thou shall not tempt the Lord thy God  not try whether He will be as good as His word, which is distrust. Thus the wicked one could not get between God and Christ so as to interrupt dependence  could not touch Him, nor introduce it into His soul. When he tried it was in an open way and profitless, and he was rejected as an openly detected Satan, and that was all. 

    In the first instance, the most legitimate want, connected with will, would have been departure from God  taking the world by will without God. 

    Dependence is a special claim in a world departed from God, more than even Adam in Paradise, though every creature is dependent. Christ trusted God perfectly, so as to wait for His will; then, on the pinnacle of the temple, He trusted God enough to wait till the occasion came for the accomplishment of promise, and would not try it in His own time to see whether he was. 

    NOTE.  That God became a God of judgment is the consequence of sin; sin has turned Him into this; and mans knowledge of good and evil  He is holy, He is righteous  hence if evil comes in He must judge. 

    But with innocent man there was no judgment; He was blessed, with unfallen angels. Blessed be His name, He is love revealed in Christ  that is what He is. A child may know his father to be a judge, but he does not know him as such. In fine sin has made God a Judge. 

    As to Conscience and the Fall, it is, in one point of view, the result of the Fall. Man is set in an anomalous state, they are as gods, as one of us, in one sense; they have the knowledge of good and evil, but with this immense difference  God knows good and evil, but is as Supreme over it all; man, as a sinner, knows good and evil, but as a creature, in owning it, is subject to evil, he knows good and evil by being subject to it, by having sinned. God, moreover, the source of all good, knows all evil as something without, not of, Himself; man, the receiver of all good, knows it as in himself, subject to it in himself. 

    The first man was the failure of the creation under evil; the second man was, under God, the supremacy over evil. So the resurrection was the great point of evincement, for as death was the head and full power of evil, resurrection was the full triumph over it in man, even Jesus; hence Jesus became the second Adam after His resurrection; the power of manifested life in man, that is properly and fully, when He was manifested to be the Son of God with power, according to the spirit of holiness by the resurrection from the dead. He, previously to that, proved His competency in His human state, and became it, as having overcome evil  overcome evil with good  instead of being overcome of evil, when all natural good was made His, He overcame with good when all natural evil was made His. He had all quickening power in Him indeed while living in the flesh, but He was not the head as having been made perfect through all. But Adam sinned in Paradise, or Eve individually, and, as ejected, became the head of the fallen race. Christ acted faithfully in the world of sin, and as risen out of it, became the Head of the saved race  the Author of eternal salvation to all them that obey Him. He was not subject to, but overcame evil; Adam in good and Paradise became subject to evil  such was the contrast. 

    The analogy of the first and last Adam seems carried very far, if we take our portion in Adam as excluded, and in the Lord, the last Adam, as risen, and gone in within the veil; for our position in one and the other is largely in fact and morally fully correspondent. Just as we have seen in the circumstances which made way, laid the ground, for their respective characters elsewhere, in the sin of Adam, and the obedience of Christ unto death, and taking the two together as in the opposition of final results, it is most instructive. 

  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 3 - RUIN (JND 35)

    Genesis 3

    Judgment  but on Satan, and, connected with fruit here, the curse of present sorrow. 

    NOTE.  The present sorrow is not the pronounced judgment, which is not touched upon, it remained in its full force in se. 

    Note, also, that fallen Eve is the mother of all living; and the Lord clothes with skins, but bars the way of nature, under responsibility in sin, to life. 

    There is more in it, but Adam gives here a name also to his wife  one of faith and authority, not of relationship with himself, Ishshah  still the mother of all living is a wonderful word, when death had just come in. But they are not yet clothed in divine righteousness, but though in sorrow, their curse to be children, and this he would take up on the judgment of Eve. Children and posterity  yea the bruising of the serpents head was promised, though in judgment on it, by the womans seed; but clothing the nakedness gave no return to undying life on earth  eternal life was not yet revealed, nor incorruptibility  these were brought to light by the Gospel. 

  
    BEING AVAILABLE FOR THE LORD AT THE MOMENT (JR 2)

    John 18:4-9; Genesis 3:8-10; 1 Samuel 10:20-23; 1 Samuel 13:5-7; Isaiah 6:1-8

    It is in mind to say something about being available to the Lord for what He has in mind for us at the present moment.  We are in a time of difficulty and public ruin, but the work of the Lord is going on; the Spirit is here  The Spirit all the truth sustains, we sometimes sing (No 436)  and the Spirit is available to help any who are committed to the Lord Jesus and to the testimony.  In 2 Timothy, when the ruin of the church publicly came in, Timothy was discouraged, and Pauls word was God has not given us a spirit of cowardice, but of power, and of love, and of wise discretion.  Be not therefore ashamed of the testimony of our Lord, nor of me his prisoner, 2 Timothy 1: 7, 8.  The testimony of our Lord is still here, and the Lord would have every one of us committed to Him and to His testimony at the present time.  There is public failure; it is a day such as the prophet Zechariah spoke of: the day of small things, chap 4: 10.  It is a day of small things publicly, but a day of great things secretly and spiritually, because we are near to what we speak of as the rapture, the coming of our Lord Jesus Christ when the Spirit and the bride say, Come, when the Fathers perfect time will be completed and the Lord Jesus will come for all His own.  What a moment that will be!  We do well to dwell on the greatness of the moment that is before us.  We do not wait for an event exactly, we wait for a Person, but it will be a very great event nevertheless.  All the Old Testament saints, from Abel who was the first that we know of to have died all those centuries ago, are going to be raised.  The Lord Jesus rules over dead and living (see Romans 14: 9) and the dead in Christ are going to rise.  Think of what that will mean, what a moment it will be!  All the New Testament saints, those who sleep in Jesus, will be raised at that same moment, and, as Paul writes; we, the living who remain, shall be caught up together with them... to meet the Lord in the air, 1 Thessalonians 4: 17.  We wait for the Lord Himself who will make all this an actuality.  The coming of the Lord is imminent.  It has been said for many years that His coming is imminent, but it is more imminent than ever it was.  Among believers there is a stirring of heart expecting the coming of the Lord.  Then look out on the world around us, there is hardly a nation where there is not trouble.  On the one hand there is expectancy among believers, on the other hand there is the imminence of the great tribulation and judgment.  From both points of view, the coming of the Lord is imminent. 

    The Lord is therefore looking for persons to have part in His testimony according to His thoughts at the present time.  I desire to speak first of all about the Lord Jesus and how available He was at the critical moment in the history of the world when He took upon Himself the great work of redemption.  He was available.  In Leviticus 16, in connection with the scapegoat, or the goat that was for Azazel as in the New Translation, we read and Aaron shall lay both his hands on the head of the living goat, and confess over it all the iniquities of the children of Israel, and all their transgressions in all their sins, and he shall put them on the head of the goat, and shall send him away to the wilderness by the hand of a man standing ready, v 21.  Who could answer to the man standing ready except the Lord Jesus Christ who was available to undertake all that was required for the securing of Gods will and Gods pleasure as well as the blessing of our souls?  Thus as we read: Jesus therefore, knowing all things that were coming upon him, went forth.  Think of that movement on the part of the Lord Jesus, all in view of the will of God and all that that will had in mind!  Think of the greatness of divine purpose before the worlds foundation and who was going to accomplish it!  The One who undertook that great work was the Lord Jesus Christ.  Knowing all that was coming upon Him, knowing the suffering involved, knowing the darkness He had to go into, knowing also the One who was going to save Him out of death (for He was going into death): all this was before Him along with all the mocking and animosity of men: Jesus therefore, knowing all things that were coming upon him, went forth.  The Lord Jesus was the Man standing ready in view of accomplishing the great work of redemption, in view of securing a universe for God, in view of men recovered for Gods pleasure.  Jesus... knowing all things that were coming upon him; He knew it all, He faced it all in Gethsemane according to Matthew, Mark and Luke, agonising with His Father regarding that matter and here He went forth and said to them, Whom seek ye?  They answered him, Jesus the Nazaraean.  Jesus answered, I told you that I am he: if therefore ye seek me, let these go away; that the word might be fulfilled which he spoke, As to those whom thou hast given me, I have not lost one of them.  The Lord will not lose one of His own; knowing all the things that were before Him He went forth alone in view of their salvation.  We do not know what is before us, but we need to commit ourselves in our measure.  The Lords committal was full and perfect, but we need to commit ourselves according to our measure to have part in the testimony of our Lord at this time.  What a model He is!  He is more than a model here, He is an object for our affections.  He said if therefore ye seek me, let these go away.  He is the I am; when He said I am he, they went away backward and fell to the ground.  The Lord could have dismissed all the opposition in the power of His Person; but no, He went forth into the suffering way and all that that involved. 

    Some of the scriptures read speak of persons who hid themselves.  The great danger is that when the call comes to be available to the Lord and His testimony we tend to hide ourselves for different reasons.  Adam and his wife hid themselves because they had something on the conscience and therefore they were afraid.  That might hinder any one of us.  When the woman was deceived and Adam disobeyed, they acquired a conscience.  By partaking of the tree they acquired the knowledge of good and evil; therefore because of their sin they were not happy with God.  It says: And they heard the voice of Jehovah Elohim, walking in the garden in the cool of the day.  And Man and his wife hid themselves from the presence of Jehovah Elohim, in the midst of the trees of the garden.  They hid behind the very trees which had been of Gods provision.  We can hide ourselves instead of being available.  The reason here was because of something on their conscience.  You can understand Adam and Eve fearing the presence of God, but there is no reason why any of us should have anything on our conscience to be a hindrance to our committal to the Lord and His testimony, because there is a way in which anything on the conscience can be settled.  If we confess our sins, he is faithful and righteous to forgive us our sins; and not only forgive our sins but cleanse us from all unrighteousness (1 John 1: 9): to cleanse us, to justify us, to be clean and pure, and cleared of guilt.  That is what God offers us in the glad tidings.  So we should have nothing on our conscience.  Some of us may, like Paul, have some things in our memory to keep us humble, for Paul never forgot that he had persecuted believers, but it was not on his conscience; he was free with God because he had confessed it all, he had had to do with God about it; it was no longer on his conscience, but it was in his memory to keep him humble, and some of us have things in our memory to keep us humble.  But there need not be anything on anybodys conscience.  One of the gospel hymns says: 

    Conscience now no more condemns us For His own most precious blood Once for all has washed and cleansed us Cleansed us in the sight of God. 

    (No 410) 

    Because of the blood of our Lord Jesus Christ because of the work He accomplished, because of His going forth, knowing all that would come upon Him, to clear the ground so that no one, no man, or woman, or child need have anything on their conscience, we therefore need not fear the presence of God but be available for Him, for His service, for His pleasure for His will at the present moment. 

    Now we come to king Saul who hid himself.  King Saul had been given every advantage.  If you read the preceding chapters you can see how great advantages were given to him because he was called into a place of responsibility; he was selected for it and he knew he was selected for it.  He was given special food by Samuel the prophet; he was given the shoulder: And Samuel said to the cook, Bring the portion that I gave thee, of which I said to thee, Set it by thee.  And the cook took up the shoulder, and what was on it, and set it before Saul, 1 Samuel 9: 23, 24.  Saul had that advantage; he was given the shoulder to strengthen him for the responsibility that he was to take up.  The Lord will not ask us to take up any responsibility that He would not support us in and would not give us strength for.  Saul is given this special food, and then he is selected by being anointed, God even giving him another heart (see 1 Samuel 10: 9); the Spirit of Jehovah came upon him, he had every advantage, and now the word comes for Saul to go forward; but what do we find?  He is hiding among the baggage.  Among the baggage is not a very dignified place for one who was called to a place of responsibility. 

    Each one of us is called to take some responsibility, we are hardly in Christian fellowship if we do not take some responsibility.  It was special with king Saul, but each one of us, whether young or old, has some responsibility to fill at the present time.  Saul was found hiding in the baggage and was not available when he was needed.  It says: And they sought for him, but he was not to be found, not available at the very moment when he was needed.  This is a moment when each one of us is needed to fill his or her part in the testimony and service of God.  This is the time.  Saul was not found, and they inquired of Jehovah further, Will the man yet come hither?  And Jehovah answered, Behold, he hath hid himself among the baggage.  Saul was timid, backward, it was not true humility for true humility is not thinking of self at all.  Saul was thinking about himself and therefore was not available.  Imagine a man who was called upon in this way hiding himself among the baggage!  He had to be fetched: they ran and fetched him.  Now is the time for each of us to be available, now is the well-accepted time, now is the day of salvation, now is the time to commit ourselves to the Lord Jesus personally, to His testimony, to God and His service and His will.  The flesh, in timidity and backwardness hindered Saul from being available when he was needed. 

    In chapter 13 we find an extension of this: And the men of Israel saw that they were in a strait (for the people were distressed); and the people hid themselves in caves.  These people were uncertain, and many are like this at the moment, they are not available because of uncertainty.  The people hid themselves in caves, and in thickets, and in cliffs, and in strongholds, and in pits.  There was a great variety of things in which to hide; there are a great variety of things to hide in today where there is uncertainty.  Saul was uncertain himself, and to follow any man would cause uncertainty.  In chapter 14 Saul said to the priest Bring hither the ark of God (v 18), then in the next verse Withdraw thy hand; he did not know what he ought to do.  The people here are called men of Israel, they ought to have been confiding in God.  Jacobs name was changed to Israel, prince of God, dignified person, but the men of Israel saw they were in a strait, the people were distressed, and the people hid themselves as many at the present moment are hiding themselves because of uncertainty.  There is no need to be uncertain; our great Leader is to be the Lord Jesus personally, He is the great Leader; we are not to be following any human leader no matter how big he is, like Saul here who was head and shoulders above all the people and who would stand out above them all; that is not one to follow, follow the Lord Jesus. 

    We sometimes sing: 

    It is not with uncertain step We tread our desert way; 

    A well-known voice has called us up To everlasting day (No 244) 

    The Lord said, Follow Me.  Our salvation depends on being disciples of the Lord Jesus and following Him.  As we desire to follow Him the Holy Spirit will be our support; He will help us, He will indicate the way.  We need to be in dependence as to the right way at the present time.  The Lord knows the right way; the Shepherd leads the flock the right way; the Spirit leads the right way: for as many as are led by the Spirit of God, these are sons of God, Romans 8: 14.  We need to be led by the Good Shepherd, led by the Spirit, so that there is no uncertainty.  Let us thus commit ourselves.  The men of Israel hid themselves in caves (natural caves, I suppose), in thickets; cliffs would be high places; and strongholds (it is very difficult to reach persons who are in strongholds); and some were hiding themselves in pits.  We are in times when many are hiding themselves, not available but hiding themselves because of uncertainty.  Let none of us be uncertain. 

    Isaiah was available here in chapter 6.  It begins: In the year of the death of king Uzziah, I saw the Lord sitting upon a throne, high and lifted up; and his train filled the temple.  He had a view of something going on normally.  It was the year of the death of king Uzziah who had been presumptuous and therefore a leper, but now Isaiah had another view; the Lord sitting upon a throne, high and lifted up; and his train filled the temple.  Seraphim were standing above him: each had six wings; with twain he covered his face and with twain he covered his feet, and with twain he flew.  This is the kind of spirit, and these are the features we need to desire to have, not hiding in thickets and caves and strongholds.  They had six wings, with two to cover the face, with two they covered the feet; they are not advertising their movements, they are not making themselves prominent, but they are able to fly, with two they flew, and they would not fly with any uncertainty, they would move with certainty under the Lords direction.  O, to be like one of these Seraphim!  And one called to the other and said, Holy, holy, holy is Jehovah of hosts; the whole earth is full of his glory!  Would there be such a thing as this going on at the present time?  Would there be persons like this on the earth at the present time?  If there are I would like to be among them.  This is true humility; this is not thinking of self at all, it is not the backwardness of the flesh, but covering the face and covering the feet, all to exalt the Lord who is high and lifted up.  And one called to the other and said, Holy, holy, holy is Jehovah of hosts; the whole earth is full of his glory!  And the foundations of the thresholds shook.  And Isaiah said Woe unto me! for I am undone; for I am a man of unclean lips.  He was impressed by what he saw, by a service going on acceptable to God, in principle under the Lord Jesus in the power of the Spirit.  As soon as he says Woe unto me! for I am undone; for I am a man of unclean lips, and I dwell in the midst of a people of unclean lips... one of the seraphim flew unto me, and he had in his hand a glowing coal... and he made it touch my mouth, and said, Behold, this hath touched thy lips; and thine iniquity is taken away, and thy sin expiated.  Isaiah had right desires to have part in this service and he is made suitable.  So the call comes; the Lord says Whom shall I send...?  That is what the Lord is saying at the present time; who is going to be available for what He has in mind?  It is not what Isaiah had in mind, or what any one of us has in mind, but what the Lord has in mind.  Whom shall I send, and who will go for us?  And I said, Here am I.  I wonder if we are all saying, Here am I, send me.  The emphasis is on send not on me  send me.  O, what a privilege it is to be sent, not undertaking anything on our own initiative but under the Lords initiative to be sent, to act under Him, to have part with Him and in His testimony.  May every one of us be available for this! 

    Isaiah was sent to a very difficult people, as the chapter indicates: Go; and thou shalt say unto this people, Hearing ye shall hear and shall not understand, and seeing ye shall see and shall not perceive; their heart was fat, their ears heavy, their eyes blind, but the chapter goes on to speak of a tenth part, and that tenth part goes through great testing; it is eaten, but what remains is the trunk: as the terebinth and as the oak whose trunk remaineth after the felling: the holy seed shall be the trunk thereof.  We are in the days, dear brethren, of remnant conditions; we have to work with a few available, but let us be among the remaining after the felling: the holy seed shall be the trunk thereof.  There is to be fruit and the pleasure of the Lord sustained in a few, as Isaiah had part in the testimony in smallness and remnant conditions, but under the Lord and for His pleasure.  May we all be available!  May we all be ready to say, Here am I, in view of the Lords appeal to us now, and be assured of the Holy Spirits support in this great work that is going on at the present time, a day of small things publicly but a day of great things in this time of the finishing touches of the Spirit to His nearly two thousand years of assembly formation.  May we have part in it for His Names sake. 

  
    THE CHERUBIM OF GLORY (JT 2)

    Genesis 3:24; Exodus 25:17 - 22; Leviticus 16:14 - 15; 2 Chronicles 3:10 - 13; 1 Kings 6: 23 - 35; Isaiah 6: 1 - 8

    The cherubim represent the government of God. Placed in Eden, their service was of a negative character: they kept the way of the tree of life. Adam having sinned, his race is barred for ever from the tree of life. None could elude the flaming sword which turned every way. Death precluded all possibility of man in the flesh having part in the tree of life. God allowed the race to perpetuate itself; but death lay upon all, for all had sinned. The government of God is inexorable. All this marked the dealings of God with man in Old Testament times. God bore with men, but His judgment was there, and life was an impossibility for the children of Adam. 

    The coming of Christ changed the situation. The position of the cherubim was altered. Christ is in view in Exodus 25. The flaming sword has disappeared, and the faces of the cherubim are toward the mercy seat  Christ. Alluding in the New Testament to Exodus 25, the Holy Spirit says, The cherubim of glory; in this expression we may perceive the divine thought in the cherubim. Their presence and attitude in the tabernacle involved, typically, the affections of the Father. Glory has reference to Gods nature, and this shone out when the Son became Man. Gods face was toward Him in infinite complacency. The opening of the gospels abound with touches of this. At the Lords birth all heaven was astir, the delight of the angels at Bethlehem, Luke 2, but reflecting the heart of the Father above. Here there is no sword. The first man had sinned, and hence the cherubim and flaming sword guarded the tree of life from his approach but the second Man has now appeared, and judgment applies not to Him. Instead of this we have, Glory to God in the highest, and on earth peace, good pleasure in men. Luke 2:14. 

    Becoming incarnate, the Lord took the place of outward weakness, but the Fathers tender, protecting care was there. The outstretched wings of the cherubim pointed to this. The cherubim shall stretch forth their wings on high, covering the mercy seat with their wings. Exodus 25:20. Herod would slay Christ, but God directed Joseph to take the young Child and His mother and flee into Egypt. Becoming Man, the Lord was the Ark of the testimony and the mercy seat; every divine thought should be made good in Him, and the Fathers protecting wing overshadowed Him. 

    In this blessed One God meets men and speaks to men: There I will meet with thee, and I will commune with thee from above the mercy seat. Exodus 25:22. Wonderful meeting place between God and man! God has appointed the meeting place, and this is in Christ. All hinges on the Person  He is divine; but, nevertheless, the lowliest and most approachable of all that ever trod the earth. The sinner has nothing to fear in Him. Elihu says to Job, My terror shall not make thee afraid. Job 33:7. The divinely appointed meeting place is in a Man  in One whose character disarms us of all fear and want of confidence. 

    In Christ God also speaks to men. This is my beloved Son, hear him. Luke 9:35. Through Him every divine communication comes to us. The mercy seat was the lid of the ark; below it was the testimony; there was that there which spoke of the affections of Christ. What a Treasure in the eye of the Father! Hence the attitude of the cherubim. 

    In Leviticus 16 Christ is set forth from our side; in Exodus 25 He is on Gods side. In Leviticus 16 He is approaching God in accomplishing the great work of atonement. He is meeting God representatively; and in the sacrifice of Himself He has laid the immutable basis for the gospel. On the ground of what this chapter sets forth the believer is in all the favour indicated in the cherubim in Exodus 25. Instead of the flaming sword keeping us from the tree of life, we are the companions of Him who is in His own Person the resurrection and the life. Aaron was to wash his flesh in water and to clothe himself with a linen coat, breeches, girdle and mitre when he entered the holiest. The linen clothing speaks of the infinite personal holiness of Christ. The sweet incense placed on the coals from the altar is the moral fragrance of Christ, which death itself only brought out more perfectly, and thus it covered the mercy seat. It ascended to Gods unspeakable pleasure. Such an One, who is thus shown to be in every way acceptable to God, is Himself the sacrifice whose blood is sprinkled upon the mercy seat, And he shall take of the blood of the bullock, and sprinkle it with his finger upon the mercy seat eastward; and before the mercy seat shall he sprinkle of the blood with his finger seven times, Leviticus 16:14. Thus there was the perfect testimony that the man that sinned, the man from whom the tree of life was guarded by the cherubim, is removed to Gods glory in the death of His Son, our Lord Jesus Christ. 

    God thus glorified through the death of Christ is known in His house. In 2 Chronicles 3 the attitude of the cherubim is again changed. Their position here is different from that in which they were seen even in the tabernacle. They stood on their feet, and their faces were inward. 2 Chronicles 3:13. Inward means that they looked toward the house (as the margin reads), or holy place, instead of toward the mercy seat. Applying this to the present time, we see the wonderful spectacle of God looking out toward humanity in blessing. This is really the situation, 

    beloved friends. Gods face is toward man in favour. As in Exodus 25 the cherubim had no sword, so here the sword could have no reference to Christ personally, and now that His death for us has taken place, it has no reference to us. The cherubim are on their feet looking out. It is the attitude of God at the present time. And what a long look-out God has! It extends to the utmost bounds of humanity. The least movement in the heart of man toward Him is taken notice of. See how the Father observed the prodigal! When he was yet a great way off, his father saw him ... and ran Luke 15:20. Happy it is for the sinner when he thinks of God as the prodigal did of his father. He becomes an object of interest in heaven. Joy shall be in heaven over one sinner that repenteth. Luke 15:7. It is a greater thing to be distinguished in heaven than on earth; and we are distinguished there when we repent. God observes us, for He is looking out. But the gospel goes beyond the type, for it presents God not only as looking out toward men, but as running out to meet them when returning to Him. 

    But if God runs out to meet men it is to bring them into His house. The prodigal was clothed and made in every way suitable to Gods abode, and then brought into it. 1 Kings 6 shows that God would surround Himself in His dwelling place with men. There were chambers round about the temple. We see this also in Luke 14:23 Compel them to come in, that my house may be filled. The gospel accords to the believer the place of a son; and sonship gives title to the house  the son abides in the house for ever. 

    But in seeking to set before you the full blessing of the gospel, I cannot refrain from saying a word as to the responsibility involved in being in the house of God at the present time. This is why I read 1 Kings 6:23 - 35. You will observe that cherubim were carved upon the walls and doors of the temple, besides being in the oracle. On entering the threshold of the house you are reminded that Gods holy government prevails there; and within, you are reminded everywhere you look of the same thing. Knowing God and yourself, you rejoice in this, for you are assured that what the cherubim represent is the only guarantee for the continuance of the blessing into which you have been introduced. The holy rule of God shall mark His house even throughout eternity, but it is evident that it is of special importance in the circumstances in which the house is found now. 

    I add a word as to the seraphim, Isaiah 6. It seems to me that while they maintain the holiness of Him who sits upon the throne they are, at the same time, the executors of His grace. In the presence of the Lord on His throne, Isaiah is convicted of his uncleanness Woe is me! for I am undone; because I am a man of unclean lips. Isaiah 6:5. What an opportunity for grace! and the seraph embraces it. With a live coal from the altar he flies to the relief of the prophet. It is a ministry of grace - He laid it upon my mouth, and said, Lo, this hath touched thy lips; and thine iniquity is taken away, and thy sin purged. Isaiah 6:7. The ministry that maintains the holiness of God is the same that cleanses us. The seraphim represent this. But the agency that cleanses men now in accordance with the holiness of God is that which shall judge the wicked in the future, so as to vindicate the holy character of God. The seraphim are the executors of the grace of God; the cherubim, of His government. May we understand both! 

    Pages 381 to 494, David  A type of Christ as King and Head, Indianapolis, 1909 (Volume 9) 

  
    THE GARDEN OF GOD (JT 3)

    Genesis 3:8 - 10; Song of Songs 4:12 - 16; Song of Songs 5:1

    It has often occurred to me that whatever God introduces in the way of testimony, He never relinquishes; although it may disappear for a time, it comes to view in the end. He has His own way of recovering it. Generally it is, that the thing is introduced in a material way, and as such it disappears; and then it is restored in a spiritual way. I say that, so that we may have before us that if we are recovered for God, we are recovered in a spiritual way. We are not recovered to be re-established on earth in a material way; we are recovered to have part in what is spiritual. A christian may be blessed in temporal things, or he may not be; that is entirely a matter of Gods governmental dealings, but there is no doubt as regards his being blessed spiritually. If God has been pleased to work in our souls, it is that we might be blessed spiritually, and there is no uncertainty about that. The blessing which God has in store for us is, one may say, illimitable. He takes us up for the very greatest things. That is what is peculiar to this present dispensation. There will be a gospel after this present dispensation, but it will not be characterised as the gospel of the glory, 1 Timothy 1:11. 

    The everlasting gospel (Revelation 14:6) and the gospel of the kingdom (Matthew 4:23) are spoken of, but the gospel of the glory is the present gospel; it includes all the others, for no saint, whether in the past or future, will have anything in the way of spiritual blessing that God does not propose for us now. Of christians it is written, Blessed us with every spiritual blessing, Ephesians 1:3. That was a letter written to believers in Christ in the city of Ephesus; and it was said of them that God had blessed them with every spiritual blessing. Where? On earth? No; material blessings belong to the earth; there are those who will be blessed with material blessings in a future day on earth. Christians are blessed, not with those, but with spiritual blessings in the heavenlies. Now, that is part of the gospel. So that, if God has begun to work in you, He has in view that you should have part in what is spiritual; and that you should have part in that, not on the earth, but in heaven. That is the full height of the glad tidings. 

    So that, as I was saying, recovery is in a spiritual way; and if God reverts to the idea of a garden, it is in a spiritual sense. Now you can all understand what a garden is. If there is anything that marks Scripture, it is the simplicity of its similes. Everybody, from a child up, may form some idea of a garden; it is a distinct part set aside by the farmer, or the landed proprietor, for his special use. Now God was pleased to introduce that idea. God has rights over all men. We must not limit the rights of God to believers; the Lord Jesus Christ has established His indisputable right to all, even though a man be an infidel. Do not forget that. He may not have put His mark on you yet; He would never claim you as His special property as an unbeliever; but He has a right to claim you. It is one thing to have a right, and it is another thing to assert it. 

    Now the believer has a mark put upon him. It is very important to determine whether you have that mark or seal. The gift of the Holy Spirit is referred to in three distinct ways by the apostle Paul in 2 Corinthians 1:21; he says, he that ... has anointed us, is God; that is to say, oil is poured on your head; you are distinguished; an anointed man is a distinguished man. The believer gets the Holy Spirit from Christ, and the possession of this Spirit distinguishes him from all others who have not the Spirit; he is anointed. Anointing is not an internal thing; it is an external thing; it is on the head. 

    Now, the next thing is that God has sealed us. He has sealed believers. He marks them off as His own; it is for us to determine whether it is so. You remember how Paul raised the question with the Ephesian saints. There were twelve believers there. He says, Did ye receive the Holy Spirit when ye had believed?, Acts 19:2. It was for them to answer. It is a very pertinent question. You are a believer; or you are a professed believer. Where is the seal? Gods thought is that you should be sealed as one who is redeemed. It is a wonderful thought that God would put a distinct stamp upon you, and that stamp is the testimony that you are His. He has bought you; you are His. What is the price? The blood of Jesus. That is current money, speaking reverently; that is, the currency of the sanctuary. You are purchased by the blood of Gods own Son; you belong, in that sense, to God, and you have the seal; but, as I said, it is for you to answer to that. 

    Then the next thing in regard to the Spirit is, that He is given as the earnest in our hearts. That is not the external mark; that is something for our hearts. Do you not need something in your heart? The Spirit in us is the earnest of coming good things; things which eye hath not seen, nor ear heard, neither have entered into the heart of man, the things which God hath prepared for them that love him, 1 Corinthians 2:9. Thus you have means spiritually. There are many people who have nothing to live on; and they turn to the world. What is the earnest for? That is something to live on. Is it not a handsome income? The Spirit is life, says the apostle writing to the Romans. Oh well, you say, 

    I want to see a bit of life. You want to taste a little of the world; you want to prove it for yourself. Ah! but you will not see life. You will see death there; the dead are there, Proverbs 9:18. 

    Well now, recovery is on this principle; and if God returns to the idea of a garden, He recovers it in a spiritual way. You may ask, What is the garden? Your heart is the garden; that is the garden that God is looking for now. I will come to that presently. He had a garden in Eden; planted eastward in Eden. He made it in every way suited for the satisfaction of the man; it offered every possible means of satisfaction for man; it was a place of delights. But then it was not only to be for man. God was to have something to say in it. I have thought of the river that flowed into it. You remember that a river rose in Eden; the river did not have its rise in the garden; it rose in Eden, and it flowed into the garden. Now what that signifies is that God intended to influence the garden; a river is a source of influence; it flowed into the garden as one river, or stream, and it flowed out as four. Thus God indicated that the antitype, the gift of the Holy Spirit from heaven flowing into the hearts of believers, should be universal in its influence. Four is a symbol of what is universal. 

    As to the river in Eden, God intended to have a hold on the garden; He was to influence it; His river flowed into it, and flowed out of it; and, moreover, as the verse I read stated, God came into it Himself. Now I want you to dwell on that. The general idea is that God would have a special place for man, and He would influence the place for good. Think of the continuous stream flowing into it, influencing it with its refreshing power. Everything in the garden would benefit by that river; and then God Himself came into the garden. What I want to show you is this, that He found no response to Himself in it. The trees ministered nothing to God, Adam was so constituted that they could minister to him; but they could minister nothing to God. God is a Spirit, and material things do not minister to Him; they are all to disappear. But there was something that God had placed in Adam that was not material; something that could respond to Him. 

    There is something in you, and in me, and in every one, that is not material; there is something that is in its nature spiritual. God had breathed into Adam; that was not material; He had breathed into Him His own breath. You remember how Solomon tells us later that the spirit returns to God who gave it. The question is not raised as to what God may do with it; but the wicked are limited to the lake of punishment. The spirit returns to God who gave it, and the body to dust. But God had breathed into Adam, and it was the answer to this that God sought in Adam, but He did not find it; Adam had become corrupted. Man has become corrupted in his spirit, his soul, and his body. The spirit, that which was nearest to God, became corrupted. It is a terrible thing to think of it; and when it became corrupted, and the link cut between God and man, the whole being is lost. Adam said, I heard thy voice in the garden, and I was afraid. Adam and Eve heard the voice of God, but their spirits had become corrupted. Is it so with you? Have you any appreciation of Christ, or of the things of Christ? If you have not, your spirit is corrupted. It is so with every unconverted man: he is corrupted in that part of him which is nearest to God, and thus the whole man is lost to God. We think very little about what it was to God to come into the garden in which He had placed Adam, and to find no response. The voice heard indicated Gods authority in the garden. He was stepping into His own garden. God never gave up the idea of a garden. He has it now in those who love Him. I need not dwell here on Adams sin. You are all acquainted with the history of the fall, as we speak of it. All I wish to dwell upon is, that God reserves His right to come into the garden with His voice looking for response, and He found none. 

    Now, when you come to Solomons Song, you find the simile of the garden again. It refers to the last days, as no doubt many of you here know; and the song is a celebration of Christs victory over His earthly people, His triumph over their affections in the future. In the course of the interchange of expression in the book, we arrive at the garden. Now I want you to consider this garden. I believe that most of you here are professed believers. You have heard the gospel, and most of you have professed to have accepted it. Now let me ask, What are you in the Lords eye? He speaks of His spouse as His sister; a remarkable way to speak of her. A mans spouse is not usually his sister, but in this connection it must be so. You get the principle of it in Abraham, in Isaac, and in Jacob. 

    The speaker in the Song of Songs says, A garden inclosed is my sister, my spouse; a spring shut up, a fountain sealed, Song of Songs 4:12. There is no invitation in verse 12, but when you come to verse 16 there is an invitation to the Beloved, Let my beloved come into his garden, and eat his pleasant fruits. God has reached His end; there is a garden now into which He can come on invitation. God loves that. He has a right to the garden, but He loves an invitation to it. Now where is your heart? Where are your affections, dear young believer? Are you a garden inclosed, a spring shut up, a fountain sealed? No one can go into a barred garden; nor is a spring shut up or a fountain scaled available to others. You have the water, and the fruits; you have the principles of these things in you, but who gets the benefit of them? 

    I have been raising the question whether you have the Holy Spirit. If you have the Holy Spirit, as a believer, you have all these things in principle; but are you shut up? Now the Lord proceeds to say, Thy plants are an orchard of pomegranates, with pleasant fruits; camphire, with spikenard, spikenard and saffron; calamus and cinnamon, with all trees of frankincense; myrrh and aloes, with all the chief spices, Song of Songs 4:13,14. How He honours you! He speaks well of you. Your neighbour could scarcely speak to you like that, if the garden is barred up; He would say, perhaps, that you were selfish. The Lord honours you. He tells you how much you have that pleases Him. Pomegranates, with pleasant fruits; camphire, with spikenard, spikenard and saffron; calamus and cinnamon, with all trees of frankincense; myrrh and aloes, with all the chief spices. Everything that is delightful is there, but see to it, beloved friends, that after you have the Holy Spirit, that the Spirit is not grieved. As possessing the Spirit, you have all these things in principle; you have all that God delights in, all that Christ delights in. He encourages your heart by telling you that you have them. I am saying that for the encouragement of the Lords people, and for all, for everyone here present. 

    Well now, if it is shut up, or barred, if the fountain is sealed, what will the Lord do? Be on the watch; there is the north wind; and the north wind is the piercing wind. It says, Awake, O north wind; and come, thou south; blow upon my garden. Look out; the north wind is coming. Do you think, that the Lord Jesus, having put all that there, 

    is going to allow it to remain stagnant? Oh no. He knows what He has put there. If there is anything I cherish it is that the Lord knows all about me; if He has put anything in my heart, He knows where He has put it; and He knows how to value it. Peter recognised that; he said, thou knowest all things; thou knowest that I love thee, John 21:17. The Lord indicates that here; but He will not reserve all that enjoyment to Himself; He wants others to share it. You may say, The Lord knows what is in my heart. Does He? Well, if He does, He will see to it that others shall know what is there also. Do not call upon the Lord too quickly in that way. 

    If you say the Lord knows there is something in your heart, the Lord may bring the winds upon you that others may know it as well. He has put it there for that purpose. Everybody knew afterwards that Peter loved Jesus. But though Jesus knew it already He would have it made manifest to others; and before Peter passed out of the world, others knew he loved Jesus. The Lord passed him through the discipline; He caused the north wind to blow that others should know it. One of the most common expressions amongst christians is, The Lord knows all about me. Well, if He has placed something within you for Himself, He would have others know it also. The word is, Awake, O north wind; and come, thou south; blow upon my garden, that the spices thereof may flow out. The spices; not the flesh, the back-biting, the sarcasm  no, the spices. The north wind does not bring out the flesh; the north wind brings out what God has put there, the spices; that is, love, sympathy, consideration for others, care for others; these are the spices that the Lord will bring out. How often one has seen in the discipline of christians that the north wind, the wind of affliction, blows, and the hardened spirit becomes soft, and there comes respect for God, and the things of God, and respect for His people, appreciation of their sympathy, and response to it. 

    Now, when all that has taken place there is an invitation. You are prepared for the Lord to come into His garden. The invitation is to the Beloved. The One who has brought the north wind into activity is your friend. Let my beloved come into his garden, she says, and eat his pleasant fruits. Do you say how does that work out practically? Well, you have a place in your heart for the saints. If you do not want the Lords people, you do not want the Lord. We were saying a few nights ago, that Simon the Pharisee invited the Lord, but he did not invite His disciples. If you want the Lord in your garden, you will want His disciples in your garden; they are bound up with Him; that is the principle. And the next thing you get in chapter 5:1, is that the Lord can invite His friends. He says, Eat, O friends; drink, yea, drink abundantly, O beloved. The Lord can invite now. 

    Speaking in a general way, the garden really has reference to the saints. The Lord has a special spot here upon earth that He cherishes; and He desires to have a place in it. I would ask each of you before the Lord to look to it, as to whether your heart is open for the Lord, as to whether you have a place in it for Him, and for His people. If you have, you are answering to Gods garden in the spiritual way. You are the Lords property, and you give Him an opportunity, as it were, to invite others. 

    May the Lord help us in the apprehension of these things. 

  
    FATHERHOOD (1) (JT 53)

    Genesis 3: 20, 21; Genesis 4: 25, 26; Genesis 5:1-5; Genesis 5:6-8

    JTThe apostles remark to the assembly at Corinth, that there are not many fathers, is in mind, also the thought that there should be more than there are now. So the proposal is to look at fatherhood as seen in the book of Genesis. The facts we have of fatherhood in the antediluvian world do not afford us as much material for our subject as those recorded as happening more immediately after the deluge, particularly those mentioned in relation to Abraham, Isaac and Jacob. Fatherhood has a leading place in the instruction of Joseph, too; but there is enough in the section before us now to help us as to the features of fatherhood which are always needed among the saints. 

    There are two ideas in the New Testament connected with this subject which should be specially noted: one in Johns ministry  fatherhood conveying growth in the family of God. John speaks of it in his first epistle; to it is attached the knowledge of him that is from the beginning, meaning that they know Christ as seen from the beginning of His ministry, and so are mature; for the fulness of fatherhood was in Him. He is spoken of in this way, as the Father of Eternity, or the Father of the age, (Isaiah 9: 6). He exhibits fatherly qualities with His disciples. Then in Paul we have the second idea connected with fatherhood involving a model. He says, For if ye should have ten thousand instructors in Christ, yet not many fathers (1 Corinthians 4: 15). He goes on to say that he has begotten them in Christ Jesus by the gospel, meaning that he was not only an instructor, but the progenitorial idea was in him. He begat children. That is, there were definite results from his ministry, constituting him a father in that sense. I thought that Adam and Seth might be looked at now. Adam introduces the parental thought very definitely in naming his wife Eve, because she is the mother of all living. Fathers have that in mind, persons in the family who are living, marked by what is living; and now God takes account of that and clothes the thought in Adam and Eve. God is, as it were, encasing the great idea, the great thought in Adam and Eve by suitable clothing. 

    AEHDo you think the prime requisite in connection with fatherhood is that there is subjectively that which is able to receive divine impressions? 

    JTThat is, I am sure, a thought of great importance in the subject. So that divine thoughts come out from Jehovah Elohim to Adam; and Eve would have part in these thoughts, and hence the ultimate development  a living state of things. 

    ARWould it be right to say that you get the historical commencement of creation in Genesis 1, and the moral commencement in chapter 5? 

    JTI think so. Chapter 5 is worthy of that. It is a book  the book of Adams generations. The time is now come to represent things, and Adam is set up on moral rather than on creative lines, although the latter is involved; it is a question whether a brother or sister has his or her name in what corresponds with this book; a very important matter. 

    CAMWould you say Adam calling his wifes name Eve was a matter of faith based on what God had said? 

    JTYes. God had said the severest things to Adam and Eve, as seen in the verses previous to this. He had said to Adam, cursed be the ground on thy account; with toil shalt thou eat of it all the days of thy life; and thorns and thistles shall it yield thee; and thou shalt eat the herb of the field. In the sweat of thy face shalt thou eat bread, until thou return to the ground: for out of it wast thou taken. For dust thou art; and unto dust shalt thou return. You could hardly get a severer statement, using the word dust as to the material out of which he is made instead of clay. Now immediately afterwards we have this statement, And Man called his wifes name Eve; because she is the mother of all living  the seed out of which something is to develop; Adam referring here, not to what God had just said about himself, but to what He had said about Eve, that her seed should bruise the serpents head. Adam selected, as it were, and received into his mind, the true seed of God indicated in what God had said to the serpent. Of course everything that He said, to the devil and to Eve and to Adam, was the word of God; but in the ministry of the word there are things that are especially intended for us and the point is to get them. Accept with meekness the implanted word (James 1: 21). The word is received into the mind, grafted into the mind, received into honest and good hearts. Adam evidently received what God had said as to the womans seed into his heart and he thought of that word instead of the dust that God had just mentioned. 

    AEHThe impressions he received previously from his wife and from what was around turned out to be only corrupting. I suppose the great lesson for him to learn was not to receive impressions from what was around; these things were to stand in a disciplinary setting, but he was to receive his impression from above. 

    JTEve listened to the devil, and what the devil said to her she passed on to Adam, bringing about terrible results  sin. But now God comes in and speaks and there is seed in the word that is spoken. So that we have to take heed as to what we hear; we hear from many, but if we listen to any that are on natural lines the result will be death. If God comes on the scene and speaks, there is the incorruptible seed of the living and abiding word of God. I believe that is the point; it is life. Adam took notice of what God had said about his wife and called her Eve. God did not tell him to do that, he did it of himself, showing that he was affected by what God said. 

    CAMFaith seems to grow on that principle, of the seed being true to itself. This seed being there brought forth from Adam this remarkable title, because he could hardly have judged by appearance in making this utterance. 

    JTIt is clearly the word of God. This is a very important principle right in the forefront of our subject. In this matter of fatherhood very much lies in impressions received from God. 

    JWWWould there be a link with the scripture Peter gives us as to being born again, not of corruptible seed, but of incorruptible, by the living and abiding word of God (1 Peter 1: 23)? 

    JTThat, as we already remarked, is the idea exactly. So that we have the thought of a wholly right seed which is the product of the word of God. 

    JWBWould Job be helped by the Lord in connection with fatherhood in chapter 39? He speaks of the ostrich, referring to the feminine side in connection with her warming her eggs in the dust; with the eagle he speaks of the masculine side, alluding to his nest on high and his young. 

    JTYes. God speaks to Job, using the lower creatures to convey His thoughts; so that the impression of the eagle would be very different in most minds from that of the ostrich. God Himself uses the eagle to symbolise His care for His people, saying, I have borne you on eagles wings and brought you to myself (Exodus 19: 4). In Deuteronomy 32 He again brings the eagle in as making a nest for her young. 

    ASBIn Genesis 3: 7 they sewed fig-leaves together, and made themselves aprons, but these afforded no covering for the guilt which God exposes from verse 9 to verse 19; and then in verse 20 we have the position which is answered to by God clothing them in verse 21. 

    JTYes. The clothes involve suggestions that Adam and Eve were to receive into their hearts, not only the word in their hearts, but they were clothed. It says that God made them coats of skin, and clothed them. There is the idea of tailoring, and the product is clothing so that we assume that the clothes fitted, not only in quality, but in cut. All that enters into the household, into parental thoughts. 

    HBIs it significant that the parental name of God is used in this matter? 

    JTYou mean Jehovah Elohim? It is a covenant name that enters into this chapter. It appears in the second and runs through into the third. God has not relinquished His care for the race, for man. He is finding a way by which to maintain His relations with him, now His covenant relations. And that, I think, is the meaning of the fifth chapter where we have the book of Adams generations. The word generation there is not exactly his descendants, but his origin, and into that we all come. 

    AEHYou referred to the implanted word in James 1. Would that have any suggestion of the clothes that we are considering now? He ends that chapter by saying that Pure and undefiled religion before God and the Father is this: to visit orphans and widows in their affliction, to keep oneself unspotted from the world. He mentions the Father there. 

    JTThat is a very interesting link with what is before us. 

    RWSIn New Testament language, does that passage in James, just quoted, refer to new birth? 

    JTYes, only it goes further. It is the effect of the word of truth. That is what we are dealing with, what comes out from God. New birth is said to be a sovereign act of the Spirit, John 3: 5 - 8, not especially stressing the responsibility of its subject; but here we have a fuller thought: According to his own will begat he us by the word of truth (James 1: 18). That is God begetting us. The word of truth in Genesis 3 is in regard to Satan, in regard to Eve, and in regard to Adam himself. Adam is clearly affected by what was said to the serpent about Eve. 

    ARThe standard is very high in chapter 5. God has created a man in His likeness: Adam ... begot a son in his likeness. Is that what you have in mind? 

    JTOf course chapter 4 comes in as foundational to chapter 5. Chapter 5 involves the moral line that begins in chapter 3, and Eve is again brought into the position in chapter 4. She bore Seth and named him; and then Seth has a son and he names him. In Seth we come into the working out of the purpose of God on moral lines, so that an epoch has begun. The Spirit says, Then people began to call on the name of Jehovah. That ought to be linked with the verses in chapter 3 where Adam is evidently affected by the word of God. Faith is operating in his heart and God is clothing him accordingly, setting him up with clothes in keeping morally with what he confessed. Now we have in the interim the murder of Abel, so that a murderer is in the family. Chapter 4 deals with the murderer; his position is divinely fixed. Then, as we have noted, we have another son born to Adam and Eve and Eve calls him Seth, meaning that he is appointed. The names here are given for a reason, and the reason is given. Eve says, For God has appointed me another seed instead of Abel, because Cain has slain him. The position is definitely recognised in her mind and stated in a name. Then it says immediately that Seth has a son and he calls his name Enosh. His wife does not name him, he does so himself, evidently coining in Enosh a new word, meaning mortal, weak. There is a want indicated in the word Enosh. If that is my name, then something is needed, namely, eternal life; because however long I may live down here, if I die according to nature there is a want, and I think that the promise of life comes in there. So light is thrown in on the scene, not only expressed in the name of Seths son, but others are affected by the light. The true light is now shining. Over against Cains world, where Cain called the city Enoch after the name of his son, we have Gods world, where people are calling on the name of Jehovah. So the two lines are clearly set out, the one in Cain and the other in Seth; and we have hope, the hope of eternal life. 

    RWSWe need alertness to listen because certain names in Cains world are quite similar to those in chapter 5. It is a question of seeing which is really the wholly right seed. 

    JTThat is a good point, because the world does take on names from Gods world; so I think the word book in chapter 5 is to verify things. You have a regular record. It is a question of Adams generations; the book of Adams generations. It is very like the book in Matthew 1: 1, in fact it is almost identical in wording: Book of the generation of Jesus Christ, Son of David, Son of Abraham. Matthew is setting things out in definiteness because the assembly is in mind. We must be sure about people. 

    CAMIf you did not know about the book you might read the wrong Enoch into this. 

    JTJust so. Satan is ever ready to borrow names if it suits him. We must not be deceived by literality, we must get the book. The word runs right through Scripture. In the last chapter of the Bible we have, And if any one take from the words of the book of this prophecy, God shall take away his part from the tree of life, and out of the holy city, which are written in this book (Revelation 22: 19). So that the book has a great place in the Revelation, involving records as to who persons are. 

    CAMThat is very interesting, because you have been referring to the voice of God; but this stresses the matter of writing in making all these records permanent. 

    JTThis is over against the Egyptian records dug up out of the earth, or from the tombs. It is the book of Adams generations, but it is on moral ground; not simply creative. It is as though in chapters 3 and 4 the record is adjusted and things are sifted, and then we have the real thing in chapter 5, the book of life, really; persons that can come through the chaos, the crisis, and come out triumphant in life. That is what is in mind, and Seth is appointed. It is a man with an appointment, carrying with him responsibility. The Lord Jesus is appointed, everything is in His hands, all the books; our very souls are in His hands, so that all is secured in life. 

    AHPIs there any suggestion that would correspond with this in Matthews gospel when the Lord turns away, as rejected, from the unappreciated service and says, I praise thee, Father, Lord of the heaven and of the earth, that thou hast hid these things from the wise and prudent, and hast revealed them to babes (Matthew 11: 25)? 

    JTHe is rejected by Israel. A crisis had arisen. Chapter 11 of Matthew is a special chapter of crisis, and the Lord is showing that the things involved are all settled, the Father has taken them on. There is a definite turn in the course of events: at that time Jesus answering said, I praise thee, Father, Lord of the heaven and of the earth, that thou hast hid these things from the wise and prudent, and hast revealed them to babes. The Father has taken on what the Son is doing. The Father and the Son are working together. There is complete adjustment in chapter 12. The brethren have come to light. The babes are viewed according to the work of the Father. He has taken them on and reveals things to them. Great things are brought out in chapter 12; the One greater than Jonah and Solomon designates the disciples as His brethren. 

    EFDoes your reference to the Lord Jesus being appointed link on with the thought of John 17: 2: as thou hast given him authority ... that as to all that thou hast given to him, he should give them life eternal? 

    JTJust so. It is to give eternal life to all whom God has given Him. He is appointed, that covers the position of Christ officially. Everyone of us is to come into this idea of appointment. 

    JWWWould the principle of this work out in the believers history as seen in Romans 6: 4, where we are buried therefore with him by baptism unto death, in order that, even as Christ has been raised up from among the dead by the glory of the Father, so we also should walk in newness of life? Would the two lines be seen there? 

    JTThat is like the book of Adams generations. We are planted. The word in Romans 6: 5 is planted, and there is a growth from it, and that growth is in newness of life, in which we walk. That stands out as a testimony  newness of life. The end of the chapter says, the wages of sin is death; but the act of favour of God, eternal life in Christ Jesus our Lord. The great blessing of eternal life is fixed. 

    HBWould you say the word another is most important if we are to be found going on with Gods present operations? Eve says, For God has appointed me another seed. 

    JTQuite, instead of Abel. She speaks intelligently, but in the next chapter it is Adam who names him. He begot a son in his likeness, after his image, and called his name Seth. This is now in the life line, the matter is settled; the appointed one is here. Notice another seed, not here son, although the Spirit of God uses the word son in verse 25. The word seed here must be linked with chapter 3: 15. 

    TLSWas there light in Adams soul in chapter 3 in saying, the mother of all living, but the detailed working of it out in chapter 5 has the thought of fatherhood in view. 

    JTYes. Chapter 5 has the principle of a book, the book of Adams generations. Now we follow on with that book until we get other books. It is the principle of the book to gather things up officially and reliably so that reference may be made to it, and that we may know where we are at any given time in the testimony. 

    ARWould the idea of fatherhood be seen in Paul as he says of Timothy, I have no one like-minded (Philippians 2: 20)? Timothy was taking on the likeness of Paul. 

    JTQuite so, and passing the thing down to us. And the things thou hast heard of me in the presence of many witnesses, these entrust to faithful men (2 Timothy 2: 2). They were to teach others also. 

    ARIf the truth is to continue in our own day, it must continue on that line as it has from Mr. Darbys day on. 

    JTYes, the line must be kept clear. There is a book, published by a certain independent body, with a great number of photographs of men, many of whom God had used, but some were far away from the truth. They are put into the book together as if all were on the same footing; a regular conglomeration. You are darkened by such a combination, but the generations in the book of Matthew would illuminate you. 

    SMcCWould you say that in the constant recurring crises in our localities, and generally, there is great need for fatherhood asserting itself? We would like perhaps to be counted in officially in connection with the thought of fatherhood, but the need is for it asserting itself morally. 

    JTYes. Chapter 4 is to show the moral element in Adam and Eve and in Seth, so as to qualify them for chapter 5. They are to have a place in the book. The book is the determining feature as to identification according to God, not a book of all kinds of persons, some used of the devil. It is in a sense the book of life, the book of Adams generations, but on moral lines. 

    SWPIs that why it begins, In the day that God created man, in the likeness of God made he him, and then goes on in verse 5, all the days of Adam? Is that cumulative in the light of what has gone before? 

    JTI think you have to look at it in that way. Chapter 5 is the book of life. You might say of those listed there, that they all died, but they did not all die. This chapter verifies the Lords remarks to Martha when He says, every one who lives and believes on me shall never die, and again, he that believes on me, though he have died, shall live (John 11: 25, 26). Enoch is the former and the others are included in what the Lord says, though he have died. There can be no doubt, but that Methuselah is honourably mentioned in chapter 5. He did not go through the flood; he died before it came. 

    ASBWould chapter 4 be something like the worlds book you were referring to? Verse 20 says Jabal: he was the father of those who dwell in tents; and then Jubal: he was the father of those who handle the harp and pipe. There is no mention of living conditions in chapter 4, but chapter 5, verse 3, says, And Adam lived; and verse 5, all the days of Adam that he lived; and verse 6, Seth lived, etc. 

    JTThat is the life line. Of course we are entitled to put much into it that is not in it literally, to put much into it from the revealed mind of God. We know that God is the same yesterday, today and for ever, so the thoughts of the New Testament are here. 

    JRHPaul says to the Corinthians, death works in us, but life in you (2 Corinthians 4: 12). Would that link on with Adam naming his wife, and Seth naming Enosh? 

    JTI think so. Enoch was the seventh from Adam; the matter is worked out to the seventh, which would be like what Paul speaks of, the principle of death working. God is taking account of persons who are allowing death to work in them. Death works in us, a remarkable thing, but what is accruing from it? At any rate, life worked in the Corinthians. It would seem as if the apostle had to furnish a good deal of the life side to keep them going at Corinth. Think of how he took the thing on, so that the more death he went through the more life would be in them! 

    AEHIs the emphasis on what is moral seen perhaps in the fact that when it comes to the generations of Noah the idea of the book is dropped, but it says that he was perfect amongst his generations: Noah walked with God? Why is the word book left out? 

    JTThere are several other generations that have no book. There are none of them in Cains world. What are all these records worth? There is a book called The Records of the Past; that is to say, they have dug up some buried cities and otherwise acquired information, all of which is instructive as to the history of the human race in Egypt, Assyria, Babylonia, Canaan, etc. They are all records of the past, but they are not living records. These will come out in that world and the resurrection. Enoch involves all this and he is living. 

    WLWould you say that Lukes record of the genealogies would show us their importance? 

    JTYes; you get in that the records of the past. You see in the first book of Chronicles, for instance, verses 1 to 4 of chapter 1, those that are of value, Adam, Seth, Enosh, Cainan, Mahalaleel, Jared, Enoch, Methuselah, Lemech, Noah, Shem, Ham, and Japheth. They are the ones. Cain is not in it. 

    ARThe historical record in itself may include a breakdown, but God in grace effects recovery as in Adam. 

    JTA breakdown took place in Adam and Eve, but God found a way of recovery. You have them mentioned in the life line in chapter 5. This is the book of Adams generations. In the day that God created man, in the likeness of God made he him. Male and female created he them; and blessed them, and called their name Adam, in the day when they were created. The basis of all is God acting through death in clothing Adam and Eve. Thus they are worthy of mention. God comes into the scene, and Adams soul takes on moral impressions. He names Eve the mother of all living. Thus a basis was laid for chapter 5. 

    CAMIs it not remarkable that when we come to the book of Daniel all the scribes and writers could not interpret Nebuchadnezzars dream? It needed one who had the secret. 

    JTQuite so; it is very beautiful. Go thy way, Daniel, is the word; thou shalt rest and stand in thy lot at the end of the days. That is the principle of the book; the book of life is mentioned in the last chapter. 

    SWPWould it be right to say that God puts His own preface to this book because of what follows? God puts His stamp of approval on it, as it were. 

    JTAnd the cumulative principle developing in Enoch is a great thought for us. We are to observe it. Think of the mass of literature there is now: what can you pick out that remains in your heart as living? Enoch is the cumulative product, the seventh from Adam; Jude speaks of him in that way. So that this section is linked up in the New Testament. Jude quotes Enoch as saying, Behold, the Lord has come amidst his holy myriads. He is the finished product in this section and God says, so to speak, He will do for me. So that finally he is not found here. He may have been occupied in some practical work like Daniel, but one day he is not found; God has him. You have to go to heaven to find him; he is secured there. He was not found here, for God took him. 

    JRHThere appears to be a note of triumph in this fifth chapter. The first chapter says, Be fruitful and multiply. Do you think that on the moral side the great work of God in the souls of Adam and Eve  He called their name Adam  is shown in the way of multiplication? 

    JTThat seems evident. And God took Enoch, which is the gathering up of all from Adam to Enoch. Enoch as thus developed in the truth. Now He has another man on the scene, namely, Noah, and he is a father. In order to get the thing clear in its present bearing we should note that he is one of eight. Where are we today? What about this book today? There are not many to write in it now. There are just eight souls mentioned in Genesis 6; they are to be carried through the deluge in the ark. Who can tell us how many there were in the antediluvian world? How sorrowful, how distressing! Think of the number that were there! They married, and gave in marriage, and ate, and drank until the day that Noah entered the ark; and then the Lord just says, the flood came and destroyed all of them (Luke 17: 27). But the book of life has the eight, and the ark has the eight, and they are going through; saved through water. 

    WLWould you say that shows the importance of arriving at Gods positive thought in regard to the seed, as Adam did? 

    JTYes. The positive thought was in Eve. Adam arrived at that. That was through the word of God, the ingrafted word which is able to save our souls. It was carried down to Enoch, the seventh from Adam; it was carried on in the exercises of these men enumerated. That result went up to heaven. 

    HBWhy did Adam live such a long time before Seth was begotten? He lived 130 years, and the others generally lived long periods before their sons were begotten. Would it suggest experience with God, not a brief period matter? 

    JTIt is said that Adam lived 130 years and begot a son and called his name Seth. We are not told how old he was when Cain was born. We shall have to count that 130 years back, I suppose, to the day of his creation. He was not created a boy, he was created a man; and Eve was created a woman. Adam would, therefore, if we add ordinary years of babyhood, boyhood, and manhood to him, probably be the oldest man. But he did not have those experiences. He could hardly say with the psalmist, I have been young, and now I am old, He could hardly speak of childhood or boyhood. So that his experiences are the experiences of a full-grown man of 130 years before he begot Seth. But then, as we have noted, he had two sons earlier, Cain and Abel. The period of his experiences and exercises on the moral line I should think took place mainly after the death of Abel. We are not told. Adam and Eve are brought into the history less than some might have expected. God has not given us much detail, but enough to establish the physical and moral history. They had experience in bereavement in having one of their sons killed by another, but did they understand it? The experience from such events began with themselves; they needed time to work it out, because they did not have any models to go by. Evidently God gave them time to prepare for Seth. Eve so far has not forgotten that Cain slew Abel. She carried that thought down. 

    RWSWould that be gathered up in Enoch; does not his name mean disciplined? 

    JTIt does, and it is very appropriate because you can see that he is learning from experience. He had models behind him to go by so that he might say to his wife, Did anything happen like that before? going in his thoughts right back to Adam. Terrible things happen amongst us and they might overcome us, but God would say, Other people have such things to bear. So God would, no doubt, come in to help Enoch positively in these experiences, but you can see that in the early parts of their lives Adam had none and Eve had none. They had to learn everything at the outset without the help of models. 

    JRHThe fourth chapter speaks of Eve naming Seth but in chapter 5 Adam names him. Is that the result of experience with God? 

    JTI think God would have the book that way. It is a divine book. It would not do to have Eve outstanding as the parent who named the son appointed. Adam did it, but Eve named him first, she gives a reason for it. We can understand that Adam fixedly named his third son, designating him, perhaps, in prophetic light. Light comes in through Seth. Then people began to call on the name of Jehovah (Genesis 4: 26). 

    EGMcAChapter 4 says that Seth named his son Enosh, but chapter 5 just says that he begot Enosh. What is the difference? All the rest in chapter 5 simply begot sons and daughters, but Seth had the intelligence to name Enosh. Does that indicate that he was in line with his fathers thought in the intelligence of naming? 

    JTI think that is right. It is clear that Seth had light in naming Enosh. We may almost say an epoch began, Then people began to call on the name of Jehovah (Genesis 4: 26). After Adam the word begot is used throughout in chapter 5. It is proper as fitting into an official book. We have already alluded to Matthew 1; there we have the same expression: Abraham begat Isaac; and Isaac begat Jacob, and Jacob begat Juda and his brethren; coming on down to verse 16, where it is said, Jacob begat Joseph, the husband of Mary of whom was born Jesus. The Son of God could be begotten only by God. The Spirit of God is very careful about that. So what you say, I think, is very suggestive, that the progenitive idea must be in the book, because that gives each one there his status. 

    EGMcAI was wondering if the progenitive idea is in keeping with the intelligence seen in verse 26 of Genesis 4? 

    JTExactly. Joseph was the reputed father of Jesus, but he could never have been said to have begotten Him. 

    JRHDoes the thought of image and likeness belong to the progenitorial idea? 

    JTYes, it is the carrying on of the impressions of the father. Take Esau and Jacob: they were begotten by Isaac, but in effect Esau elects himself out of the book. 

    Baptised children are in the kingdom, and in a certain sense they are in the fellowship. If they elect to leave, they are in principle apostates, although other circumstances may modify this  grace would afford time for repentance. But the progenitive idea is a very important one, the carrying on of the divine thoughts of the parents. You can carry down what your father stood for, and if you do the divine privilege into which you were born remains. 

    SWPIs that why in Exodus 12 it is a lamb for a fathers house? 

    JTJust so. So in Genesis 22 where Christ is typically seen in Isaac about to die, it was not a female sheep, but a ram caught in a thicket that was found. The ram there stands for the progenitorial thought, it contemplates the continuation of the line; it is going through. Isaac comes out of death, he is received back from the dead in a figure. It is through the power of God, witnessed in Christs resurrection that divine progeniture is developed. 

    SMcCWould you help us as to the two words used here, the idea of creation, and that of generation, and their bearing on ourselves? Chapter 5 says, This the book of Adams generations. In the day that God created man, in the likeness of God made he him. Male and female created he them. 

    JTI think the two thoughts come into the new order of things. We have new birth which is the generative thought, and new creation which is the creative thought. These two words convey to us a new order of things, so that in chapter 5 you have the life line. Generation is something that God had in His mind, and He would see to it that His thought is fully carried out in creation. The idea of creation is not growth. In generation it is growth, but in creation the thing is fixed at once. Adam was not created a baby or a boy, he was created a man. He was created according to divine thoughts, as is everything else that is created. Take the vast system of the universe: God designed it in His mind before He did anything; everything there is worked out on the principle of design. So wisdom is called Gods artificer, perhaps the artificer of His love, see Proverbs 8:30 and the Note in New Translation. There is not a thing omitted in the result because wisdom is there. The primary design in the mind of God is carried through by wisdom. Therefore when the time comes, each one of us will be in his created position. Even our very works come into the matter, for Ephesians 2: 10 says, For we are his workmanship, having been created in Christ Jesus for good works, which God has before prepared that we should walk in them. That is, we are created for that. God has prepared these works that we should walk in them, that is the divine thought worked out. When Solomon was born, Jehovah loved him as a babe, pointing on to Christ. It is not a creation; it is a birth, and Jehovah would name what is going to develop. Of course both ideas attach to all but Adam and Eve. A birth involves love, but creation is fixed at the start. Of course Gods creative works go on, but I am speaking now of the great general principle of creation and generation as seen in Genesis 1 and 2; also new creation which is presented in Scripture as a fixed matter. If any one be in Christ there is new creation (2 Corinthians 5: 17). 

    AEHIs there a difference between creation and generation set out in the two words, order and character? Creation is an order of things, an order of being, but generation or birth has to do with the character. 

    JTJust so. The family is the sphere of life. Parents delight in their offspring; we must not deny ourselves that, nor God either. So wisdom says in this wonderful matter, as the artificer of Gods love, my delights were with the sons of men. 

    AEHWe could never have Christ spoken of as created, but when the creation is spoken of in Colossians, the delightful character of things as seen in Him, He is referred to as firstborn of all creation. 

    SMcCIs generation only connected with the ways of God in time, or does it link with eternity also? 

    JTI think so, as also new creation: If any one be in Christ, there is a new creation. 

    SMcCIt has been said that we are not sons by birth; we are children by birth, but sons by adoption. 

    JTThat is right. But our adoption into sonship is more than the ordinary idea of being made one of a family. We have received a spirit of adoption, [sonship] whereby we cry Abba, Father (Romans 8: 15). We have not only the light of sonship, but the spirit of it, which implies consciousness of it. The word adoption is really sonship, so that we are constituted the thing that is in the mind of God by the spirit of sonship. He has sent out the Spirit of His Son into our hearts, crying, Abba, Father. There is no idea of our being inferior. 

    JRHWhat would be in the fatherhood exercises with Paul in this matter of image and likeness? 

    JTI think he must have observed in the Corinthians a great lack of likeness to himself and to God. He says, I am not coming myself to see you, but I am sending Timotheus; and if you look at the wording in 1 Corinthians 4: 17, you will see how Timotheus would be like Paul among them. For this reason I have sent to you Timotheus, who is my beloved and faithful child in the Lord, who shall put you in mind of my ways as they are in Christ. For this reason, that is, that he would represent Paul among the Corinthians as his beloved child. He had Pauls features. 

    ARHow is that brought about? 

    JTThat is a good question, as to how we begin to apprehend God in Christ. Christ is said to be the image of God. We have to take on what we apprehend  to take on the characteristics. I believe that is what Paul meant. Paul was so acquainted with God in Christ that he was like Him, and that was carried over in a young man like Timothy. 

    JRHIs it right to say that the thought of likeness must underlie the thought of image? 

    JTYes. Image is representation. It is what God intends you to be as representative of God in a certain sense; that is, if God anoints a man for a certain purpose. Satan was anointed, for instance, before he fell, and there would be some characteristic representation in him. Jehovah said of him, Thou, who sealest up the measure of perfection, full of wisdom and perfect in beauty, thou wast in Eden, the garden of God (Ezekiel 28: 12, 13). Michael reasoned with him, but did not rebuke him; God would rebuke him, Jude 9. 

    AROne must be born again of water and of the Spirit; that would be by God Himself; and it would bring about likeness, I suppose? 

    JTYes. That was the idea in Timothy, he was like Paul as his child in the Lord. He was in Corinth as the apostles representative; that would be Pauls image. If he were not like Paul characteristically he could not represent him, but he was like Paul. God in all times took up certain persons who were equal to the position and made them representative of Himself. 

    JWWIn the Philippian epistle, Timotheus is said to be like-minded to Paul. Would that be the same idea? And then further on it says, But ye know the proof of him, that, as a child a father, he has served with me in the work of the glad tidings (Philippians 2: 22). 

    JTThat carries it out. Take Judas: I think he was in some sense representative of God as sent out by the Lord, he was intended to be that. He probably was positively used, but he could not be like God; he must have put on a good deal to make himself seem like the others. They evidently did not see he was a devil. 

    TLSShould a letter of commendation carry the same thought? 

    JTQuite so; as it contains just what is true. 

    JRHThose persons you mentioned as bearing the image of God evidently should be regarded as a warning to us. You spoke of Satan and Judas. 

    JTYes. They indicate how God may come in and commit something to a man, as in the case of Judas, who may not really be like God at all in the true sense of the word. 

    AEHThe reason that the apostle stayed away from Corinth was because he did not want to act otherwise than in his true character. He really was in love with the Corinthians, but he said, If I come I shall have to come with a rod; I will send Timothy instead, for you to see the Spirit of Christ in him. 

    JTA very beautiful thought! 

    JWWIn relation to the scripture, I have loved Jacob, and I have hated Esau (Malachi 1: 2), would the line of generation come in negatively in the thought, I have hated Esau? He elected himself out of the blessing in that way. 

    JTJust so. The wickedness came out. That statement is in Malachi, and in order to understand it we must look at Esaus history in the prophets; there you will see good reasons for God hating him. It is a historic thing culminating in Malachi. When you go back in the history of Jacob you see that God had very good reasons for loving him, because the lovable qualities were there. The Spirit of God tells us at the start that Jacob was a plain man that dwelt in tents. He valued the inheritance of God. Esau was the man of the field and did not care for the blessing; he had murderous hatred for Jacob. That is what God hates. 

    JWWIt develops as the years go on, culminating in Malachi. 

    JTGod let it go to its full limit before He said that. 

  
    GOD WALKING (JT 54)

    Genesis 3:8; 2 Samuel 7:6; Hosea 11:1 - 3

    JTOur subject is God walking, which involves the tabernacle, for the Spirit of God alludes to that in saying, but I went about in a tent and in a tabernacle; and then His people walking with Him; and our being taught how to walk as Hosea indicates. The reading is, And I it was that taught Ephraim to walk. The first passage clearly intimates that God intended, in walking in the garden, to draw man into a walk with Himself. His voice was heard. And they heard the voice of Jehovah Elohim, walking in the garden in the cool of the day. He intimates He is not putting any burden on them. It is not the heat of the day, but the cool of it; as if in view of the great subject which stretches out throughout Scripture, He would be considerate of us. Jacob says to Esau that the little ones would die if they had to journey a great distance, so that there should be compassionate interest in us as to this matter, and yet it involves the greatest privileges; walking with God. He walked in a tent and in a tabernacle, He said, and it is clear that if we are to have part in this walk, the meetings are to be in mind, and we are not to be in a natural way in our houses when God is operating among His people, walking. 

    QuesWould hearing the voice of Jehovah Elohim involve a spiritual alertness? 

    JTThat is the suggestion, that it was to be heard, and although they were hidden in their sinfulness, they heard His voice. And they heard the voice of Jehovah Elohim, walking in the garden in the cool of the day. 

    RemWe know today we would not at all hear the voice of the Lord unless there is spiritual alertness with us. 

    JTThat raises the whole question as to whether we are in movement with God, or whether we are neglecting or avoiding what involves His way of walking in a tent or in a tabernacle. Absenteeism among the people of God is very damaging. Absenteeism is a word that has become very current: people staying away from their employment; but the employment itself is apt to divert us, because of what it includes; that is, material means, and, therefore, there is absenteeism from the assembly  the forsaking of the assembling of ourselves together. 

    RemWe have later on that Enoch walked with God. I suppose he would set out a feature of what you have in mind. 

    JTThat would be it. It is simple. Enoch did not ask God to walk with him; God is already walking. 

    HHThat is very good. I was thinking as to what you just said as to Hebrews, and how the whole setting of Hebrews would encourage us not to forsake the assembling of ourselves together. The light is becoming more precious than ever. We are very near the end. The Lord wants us, and we might say, we want Him. I was wondering whether the cool of the day provides an opportunity for reflection on our part, thinking of what is taking place. 

    JTGenesis is a root book. The roots do not always show themselves, but nevertheless they are there, and we get in this word cool a root which would suggest consideration on Gods part for us. It looks for consideration on our part for Him, too. Clearly enough, Adam and Eve were not considering for Him, and yet they heard His voice walking. 

    ABPWould the thought of the voice of Jehovah walking in the garden suggest the title Word of God as brought in in Johns gospel? 

    JTYou say it suggests the title Word of God? 

    ABPI wondered if it would be that kind of thing that in His walk or as He walked rather, there would be the speaking. The walk of the Lord is emphasised in the early part of John, and the title Word of God  I wondered if there might be a link. 

    JTThere is the suggestion, I suppose, in Genesis of the beginning, and the word is an active word, not a static word. It is in the beginning. In the beginning was the Word (John 1:1). Genesis begins, In the beginning God created the heavens and the earth. There were operations at the beginning. It is an active idea, and Johns gospel undoubtedly suggests the idea of movement because it says, And, looking at Jesus as he walked (John 1:36). John the baptist looked at Him. It was in the beginning of things according to John. In the beginning was the Word, and the Word was with God, and the Word was God. Then there is the idea of all things receiving being through Him  His activities. Then the prologue runs down to the end of verse 13, and soon we have the idea of walking, Jesus walking, but clearly in view of redemption, His entering into death. That is, taking up what was essential in the beginning of things. John saw Him and says, Behold the Lamb of God, who takes away the sin of the world. That was a great matter. Then the next thing is, Again, on the morrow there stood John and two of his disciples. John stands and sees Jesus walking and others are affected and they follow. They walk, too, but they walk on the principle of following, but clearly it was a question of a way being made in the darkness. John contemplates the darkness remaining, so that it was a question of a way being made. 

    WRRevelation 2:1 says, To the angel of the assembly in Ephesus write These things says he that holds the seven stars in his right hand, who walks in the midst of the seven golden lamps. Is that a present movement in respect of the Lord? 

    JTIt was a circular movement, I would think. It does not convey the idea of going anywhere. It is in the midst of the seven lamps, but earlier He was entering into death to take away the sin of the world. He was walking in view of that, and then walking as if to establish the idea. In that idea there is the idea of leadership, making way, so that they followed Him, and the Lord inquires why they follow Him, and they call Him Rabbi, showing how the work is taking form and that teaching was needed. Then they ask where He abode and He says, Come and see, and they went, and filled out the day with Him. It was a teaching matter in where He abode. 

    FNWDoes the first chapter of John link with the scripture in 2 Samuel? And the Word became flesh, and dwelt among us (verse 14). 

    JTJust so; so that it says, I went about in a tent and in a tabernacle. The original is put that way in this translation. It would mean, I think, walking continually. It conveys that idea. He went about. Of the Lord Jesus it says, Who went through all quarters doing good (Acts 10:38). It was not exactly that in the wilderness; it was going about in a tent and in a tabernacle. It was the principle of walking in that sense, in those circumstances, and the tent and the tabernacle would be of great value, which John would have in mind. 

    HHO God, when thou wentest forth before thy people, when thou didst march through the wilderness (Psalm 68:7). That is all connected with the ark going through. 

    RMSIs rest in view? They abode with him that day (verse 39). 

    JTI suppose it was something of that kind in the tent and the tabernacle. That is what Exodus and Numbers set out, but Jehovah makes a point here to David, For I have not dwelt in an house, that is, a fixed abode. John contemplates a house. The Lord calls the temple My Fathers house. That is fixedness, and a place of abode in a fixed relation. God has established that now, but He is saying here that it had not arrived. He was content until then with what had been provided, what He had, a tent and a tabernacle. I mean to say, He is saying to David that He has not been considered for; there was no great provision made for Him. David had thought of having a very comfortable place for himself, a house of cedar, and he is comparing that with what God had, and God takes that up in His word to him; and the voice to us is whether we are thinking of God. He has been thinking of us. 

    GVDWhat is the line suggested in Matthews gospel in which the Lord is named Emmanuel, which being interpreted is God with us? 

    JTThat is in keeping with Matthew; not walking with us yet but with us, although the principle comes out in the gospels, but the dwelling place was in mind. That is, the assembly. The Lord says, The Son of man has not where to lay his head (Matthew 8:20). There was no provision at all under the circumstances He contemplates. At Bethany He found something, but it is remarkable that in early morning He was going back to Jerusalem and He was hungry. What kind of a breakfast was there? What consideration was there with all that was at Bethany? I mean to say, the challenge is to us as to God. What thought did Adam and Eve have of Him, surrounded by such evidences of His bounty? What thought did they have of Him? 

    HHDo you mean the supper in John 12 when Mary anointed those feet that had been doing this walking? I suppose it would be appropriate to connect that with our appreciation of Christ now. 

    JTVery good. That is the supper they made. The supper they made was not an everyday matter. What the saints may do on a special occasion to a servant or to the Lord, as they did, is one thing, and, of course, it is to be valued, but what they do every day is the thing to get at. It was not, clearly, an everyday case at Bethany. 

    HHI am sure you are touching a very practical point. 

    GVDIs Rebecca marked by the consideration that should mark us, when she saw Isaac walking in the field, she said, Who is the man that is walking in the fields to meet us? (Genesis 24:65). And then she covered herself with her veil. Was that consideration? 

    JTJust so. She was not going to show herself to others, which is implied in the marriage phraseology; avoiding all others. It is a sort of vow made by people who are getting married, which is well to notice, that you do not cast your eyes on any others. That is the idea; she was for him. She was for his eyes and he was for her. He would be for her, but she was for him. That would be the point. 

    ABPIs the walking of Genesis 3 by way of example? A perfect idea? 

    JTWell, I think it is God coming into an ordered domain. He had been there in His Spirit earlier, brooding over the face of the waters. There was nothing much there; no suggestion at all of any provision, of any comfort for God; because the Spirit of God is God feelingly. But now He has an ordered situation in this third chapter. The second chapter enlarges on it in the most beautiful way; how God thought for Adam and brought Eve in. He was so thoughtful of Adam in providing Eve for him, and the garden, surely he is going to think for God in the garden. But did he? That is the idea; that we should take to heart what provision is to be made in our minds. 

    ABPI suppose actually it was personal ambition that brought in the distance. It left a handle for Satan to suggest that they should become as gods. 

    JTQuite so. The contrast to that is brought out in Philippians, as you know. The Lord did not have any such thought as that, and therefore He brought in consideration for God in all His outlook as a Man here. He thought for God. In His prayer, and His word to the woman of Samaria of what the Father sought, He was thinking for the Fathers heart, the Fathers desires. Well, Adam had desires. Undoubtedly Adam was looking for a wife. He could not have put it into words, but he found none at all his like. But God thought for him. It is not good that man should be alone (Genesis 2:18). And presently this wonderful creature is standing beside him and he is calling her by name, and speaking to God about her. Well now, are they together to have any thought for God? Is God going to get anything from Adam out of this thoughtfulness that He has expended on him, and is Eve going to join in? What actually happened is that they were ambitious. Young married people are very likely to be ambitious. It is a painful thing that young people are ambitious. They are markedly so, even those in fellowship; whereas the thought set out is that God is looking for results from a married couple, and in a wider sense, from Christ and the assembly; and the Lord led the way in it in that He was thinking of God. The Father seeks such (John 4:23). He unfolds the thought to the woman. God is a spirit. It is a remarkable thing that He should have told her that. God is a spirit, and they who worship him must worship him in spirit and truth. 

    CNDoes the teaching which follows this in Genesis 3 show that God in working takes on the issues Himself and is now pleased to make a way through for Himself? 

    JTQuite so. God is coming in now to an orderly situation. He Himself thought of it, and He is coming into that. He is coming into an ordered situation, and that is what the service of God implies. It is an ordered situation, and there is divine movement towards that. What does God find with us? I think that is the lesson here. What does He find? 

    CNWell, He does not find much response, if any, from these two, and I thought that what follows shows that He took the issue on and made a way out, so that there should be results. Do you agree with that? 

    JTQuite so. They had made a terrible issue themselves. He had to deal with the whole matter. He first speaks to the devil, and then He speaks to the woman and then He speaks to the man. It is by speaking, as has been remarked. John contemplates the Word. The Word was with God, and the Word was God. He spoke to the devil and the woman and the man. 

    CNHe brought in the seed of the woman. 

    JTQuite so. 

    FNWAnd Man and his wife hid themselves. Do you think it is a question in our marriages whether we are helping one another along the lines of the work of God, or whether there is a lack of transparency in me, and whether my wife helps that along? When you get this hidden state in a couple, as in Ananias and Sapphira, it has a deadly effect on local companies. 

    JTThere is that; and then there is a couple like Aquila and Priscilla. They are mentioned equally by the Spirit of God, and undoubtedly their hospitality and readiness to help together in hospitality and speaking is in mind, as excellent examples for young married people. 

    HHYour thought is that God has an ordered condition of things before Him. God walked in the garden having that in mind, and God has never given up that idea. God has a beautiful ornamented condition of things before Him. He does not surrender it, but He would bring us into it. Is that so? 

    JTQuite so. And so it is in the houses of the brethren and in the assembly; rejoicing and seeing your order, and the firmness of your faith in Christ (Colossians 2:5). That is the word to us. It really implies ornamentation; an ordered state of things. God has that in His mind. Hebrews contemplates it in chapter 9; what the tabernacle meant. It was a type of the universe; we are all in the universe, whether physically or morally. We are now dealing with the moral side, and we are all in it, and it ought to influence us in all our relations in the sense of order. 

    RWSIn chapter 18 of this same book, Abraham does not seem to be hindered by his wife in leaving. He sees that Jehovah is moving on and he goes on with Him. 

    JTAbraham went with Him. That shows Abraham was considering for Him. He had been considering for Abraham. Abraham joined up and went with Jehovah, and Jehovah was ready to speak to him and hear his pleas. Then we are told Abraham returned to his place and Jehovah went on His way. He has something on His mind. The visit to Abraham was, as it were, on the way. It was not the prime thought. God is on His way now to the fulfilment of all His thoughts, but there is a special sort of thing that He would join in with, namely the assembly, which implies order, and Matthew, I believe, has that in mind. The Father brought it in really, but the Lord brought it in: On this rock I will build my assembly (Matthew 16:18). As if He would rely on us in this wonderful time of movement, finding accommodation. 

    CAMIn this verse you started with, the reference to the man and his wife would seem to have a special significance in that there must have been a companionship leaving God out; do you not think that there might be a tendency with any of us, that unless God makes some gracious intervention, we would be liable to leave Him out? 

    JTI think Aquila and Priscilla come in conveniently in a spiritual sense in how they link up with Paul, and how they link up with Apollos. I am already touching on this because of Psalm 20 and Psalm 21, which we have already dwelt on, some of us, as to the king. These two Psalms are full of the king and what people think of the king; namely, him whom God anointed; who represented God in authority here. Now, the idea there supports all gift, all anointing in the great system. There are not the clergy and the laity, but there are the anointed, the gifted persons as anointed. They are provided for especially. The people speak of the king; they had great affection for him. For instance Moses was king in Jeshurun, meaning in the affections of an upright people. 

    Now, it is said in Acts 18:1, And after these things, after the things that happened at Athens, where there was nothing at all in the way of accommodation for Paul, only criticism, having left Athens, he came to Corinth; and finding a certain Jew by name Aquila, of Pontus by race, just come from Italy, and Priscilla his wife, (because Claudius had ordered all the Jews to leave Rome), came to them, and because they were of the same trade abode with them, and wrought. Notice that. They had no holiday in their house; no special time of leisure; but he abode with them and he wrought, because he was of the same trade as themselves. They wrought and he wrought, but they afforded him something, and then we find in the end of the chapter that a certain Jew, Apollos by name, an Alexandrian by race, an eloquent man, who was mighty in the scriptures, arrived at Ephesus (verse 24). Notice how their race and nationality and personal identity are noted. He was instructed in the way of the Lord, and being fervent in his spirit, he spoke and taught exactly the things concerning Jesus, knowing only the baptism of John. And he began to speak boldly in the synagogue. And Aquila and Priscilla, having heard him, took him to them. Now these are important matters us, for while there is no clergy or laity at all in Scripture, yet there is the difference between gift and non-gift, although every saint has a gift in some sense. But to each one of us has been given grace according to the measure of the gift of the Christ (Ephesians 4:7). But then there are those especially favoured and anointed for the service of God and service to the saints. But Aquila and Priscilla represent what married people are to do in relation to the servants, and what the servants are to be in relation to them, but what they ought to be in extending a covering wing to those who serve. Adam and Eve did not show any of it. But we find it down through the Scriptures, and it opens up into the idea of Christ and the assembly, and what provision is made for God there. 

    ARWhat does he say about them in Romans? Paul speaks of Aquila and Priscilla. 

    JTQuite so. In Romans 16 there is worthy mention of them. First we have a sister there. We do not know whether she was married, but she is a remarkable woman. She was minister of the assembly which is in Cenchrea; that ye may receive her in the Lord worthily of saints, (that is, the assembly at Rome are enjoined to do that) and that ye may assist her in whatever matter she has need of you (verses 1,2). Because she was a sister that assisted, too, in whatever was to be done. The Lord says, But I am in the midst of you as the one that serves (Luke 22:27). But then there were those who ministered to Him of their substance and were with Him, so that the allusion to Aquila and Priscilla is striking. He says of Phoebe, For she also has been a helper of many, and of myself. Then he says, Salute Prisca and Aquila, my fellow-workmen in Christ Jesus, (who for my life staked their own neck; to whom not I only am thankful, but also all the assemblies of the nations) (verses 3,4). So that they had a great place as a husband and wife among the saints universally; all the assemblies of the nations. What a place God gives to young people who can minister and care for the Lords servants! 

    ARWhat you said about helping one another now is very remarkable. 

    JTQuite so. I was thinking of that. God can do everything for us if necessary. He allowed these two to do things for Paul. I think we will see how God has provided us with models, and the Scripture affords abundance on that head in every respect  models, as in the Thessalonians. But now it is God coming into an ordered state of things which is called the world. It is said, He was in the world, and the world had its being through him, and the world knew him not (John 1:10). It is exactly what we get in Genesis 3. The Creator came into the world; the world was made by Him; the beautiful ordered world of the garden, and, you might say, the world knew Him not. The same thing comes out in Johns gospel. The Lord Jesus was in the world, and the world was made by Him and the world knew Him not. It goes on to say, He came to his own, and his own received him not; but as many as received him, to them gave he the right to be children of God. 

    Those are the ones now to look to; those that have received Christ, as to how they hold themselves in their personal relations and then their married relations and then their household relations. As many as received him. Martha received the Lord into her house. You may say, that is a worthy thing to do. We may do that, but not treat the persons right. Priscilla and Aquila are examples of married persons. 

    ARThe Lord says, when you go into a city, if there is a son of peace, stay there. 

    JTThat would be the idea and, of course, that brings up the question of children; how they are in this matter; whether they can add to the position. There are no children yet in the garden, but Adam and Eve were there, and the Spirit of God gives us in a few words the whole position. But Jehovah came in; Jehovah Elohim (it is beautiful that we have that compound title) walking in the garden in the cool of the day. His voice was heard. There is no order in the world now, of course. There is murder; violence all around. But there is something for God in which there is order, and He comes into that. 

    CAMI suppose that is the reason why those details about Aquila and Priscilla and Apollos are very interesting, because as we think of one another in everyday matters we might think, Well, everything is absurd and confused, but in bringing God in and not exercising our wills we will find there is a marvellous companionship ordered of God. 

    JTQuite so. God did wonderfully in what He set up in the way of companionship in the garden, and we come in and join in it. But what He found is another matter. The issue involves so much. 

    EMcKI was wondering what He found in the Lord in Matthews gospel on the mount of Transfiguration. It was really what He was looking for in the first man. Then He says, This is my beloved Son, in whom I have found my delight: hear him (Matthew 17:5). 

    I was wondering whether the Lord then speaks about an ordered state of things in regard to the assembly in the following chapter. 

    JTThat really involves all the synoptic gospels. God began there. But John was there before; it was a matter of making a way for the Lord. The old was in some sense making way for Him and He appears at the Jordan in the beginning really of a new order of things, involving order. John was in it. We know what was said about Him, that it had all this in mind; and the Fathers voice  it is not said it is the Fathers voice, the point is the voice; the voice of Jehovah Elohim. It is not what was said, but the voice. The voice was there and it was for those who heard, and for us now to know that it was the Fathers. The terms used show it. And then on the mount it is the Father again, and Peter says, this voice we heard uttered from heaven, being with him on the holy mountain (2 Peter 1:18). These are all most important points, as to what is before us as to this matter of walking, and whether we are taught to walk and have part in the thing that has been inaugurated. 

    TWWhat would you say about the Lord Jesus saying, If I therefore, the Lord and the Teacher, have washed your feet, ye also ought to wash one anothers feet (John 13:14)? 

    JTIt is the idea of walking. You get a great deal of it in the epistles, and what we are at now is manifestly applicable to present conditions. It is walking and God has inaugurated the walk; walking by Himself in relation to an ordered state of things, and walking in a tent and in a tabernacle also in view of external conditions; and then whether He has those that can walk with Him. Israel are those that were brought out with Him and at Sinai they are taught how to walk. God is going on; He is going about and He is to be in the tabernacle, but who are to walk with Him? I think the idea of teaching is in the book of Numbers; how we are taught to walk in relation to God. In Numbers 9 and 10 they begin to walk, to move. Two sets of the tribes move according to the trumpet blast; and then the sanctuary  making a provision for God; that is how the movement is to be, and so the walking begins. It is for each of us to understand it; how we are to have part in that walk, because the order is very precise in Numbers. It is not only the twelve tribes, but there are four sets of them, and the sanctuary in the midst of them, and the Levites in the sanctuary. God is there, and each is to be in his place. 

    CAMIn Luke 24, when the Lord made as if He would have gone further, was it all that they might come into that matter you were alluding to? 

    JTThey began to walk themselves immediately after. He made as though He would have gone further. He would say in effect, It is a question of the provision you are making. They are challenged as to the provision. He was persuaded to go in with them, and that is the point; that God is giving us an opportunity to persuade him; He is not going to be a burden to us. 

    FNWIs the walking of God largely in the wilderness setting until the rest is reached? 

    JTThat is right; that is what it is. That is what He alludes to in 2 Samuel. The house is the settled abode. 

    ABPYou spoke of the order in Numbers 10; the setting of the tribes. Would there be some instruction in the five abreast walking out of Egypt to Sinai? They went out in ranks of fives; but in the wilderness there were four threes of them, and an extra one; that is, the camp of the Levites, those who cared for Jehovah and loved Him, so to speak, and considered for Him all the time. That is what God is looking for; an inner circle. If the inner circle is right the outward will be right. 

    JTIt is the speaking at Sinai that regulated that. The Lord spoke unto Moses saying .... How often that is said. 

    ABPI thought there might be a connection with Genesis 3. They followed Jehovah as they were under the leadership of Moses, but then the instruction would establish the order of which you are speaking. 

    JTThe speaking, the idea of the word, is in Moses. The speaking is to convey what is in Gods mind; that brings the four threes into position. When they are settled and encamped there is always the position of the Levites. It is the inner circle. God has those that He can rely upon. We were speaking lately of how the Lord stressed upon the apostles as He was about to die, whether they would understand and be custodians of the truth as it came out in Him; whether there was an inner circle. He had them in the garden; He put some here and some there, and three special ones were to be near Him. That is the idea in the garden. There are none of them called to be near Him at the cross. What they may have done is another matter. Some of them were there standing at the cross, but there was in His heart the idea of persons left as He died who had the truth and would be custodians of it and care for Him. So in the book of Leviticus Jehovah speaks out of the tabernacle; He is in His house, in the tent or tabernacle, as He says here, and we have the unfolding of the truth there as to the offerings in the early chapters, 1 to 7, and the priests had the custody of all that. They understand, and everyone that came up would go to the priests. Gods interests are cared for and the needs of the saints, too. 

    SFIs the spirit of that in David in Psalm 132:4,5: I will not give sleep to mine eyes, slumber to mine eyelids, until I find out a place for Jehovah, habitations for the Mighty One of Jacob? 

    JTThat is very good; that is a priestly way. 

    So that he goes on to say, Let thy priests be clothed with righteousness, and let thy saints shout for joy (verse 9). God looks for that. He looks for it all the time. He is telling us that we are priests and ought to be able to do it. 

    FNWHe speaks of the ark in the wood and then invites Jehovah into his rest, and Jehovah answers, This is my rest for ever; here will I dwell, for I have desired it (verse 14). 

    RWSAfter Numbers 21 the encampments seem to be more normal, more energetic. Would that be the working out of it? 

    JTYes. After Numbers 21 it requires the Spirit in an active way springing up, so that you have the prophecy of Balaam; that is, light from God to lead us to understand how great the saints are; what the whole position is; not simply the tabernacle, but the dwellings of the people, what God would see in them and that He could be there. Numbers is very particular as to anything that is in the camp, that there should be nothing unsuitable in the camp. Everything is to be ordered, and nothing impure. So that Balaams prophecy coming in after Numbers 21 unfolds the mind of God in the wilderness, about to enter the land. How goodly are thy tents. How God was pleased with them. There is nothing to distress Him; all is orderly. 

    HHSo the journeying after the teaching of the brazen serpent is understood in the household. 

    ARMoses says to them in Deuteronomy 2:7, He hath known thy walking through this great wilderness: these forty years hath Jehovah thy God been with thee; thou hast lacked nothing. 

    QuesWhy do you think God brought Himself forward in this way in relation to the fact that He is the One that taught Ephraim to walk? 

    JTNumbers, I think, is the answer to that. We have already touched on it; the position of the tribes around the tabernacle, and then the mind of God in Judah. Judah is first with two other tribes, and when the movements begin he leads toward the centre. The orientation of the whole position is towards the centre, so that we are inspired by the prospect that is before us every time we move. 

    QuesDo you think that in meetings like these we get divine teaching in this way to move? 

    JTThat is the idea. He says, I taught Ephraim to walk. But undoubtedly it could be extended to the whole thought of Israel. 

    JAPIt is remarkable that there is vengeance on some persons who refused to walk in their assigned positions, such as Korah and Aaron and Miriam. They did not like the assigned work God gave them. 

    JTThe book assigns a place to every one of us and it is for us to keep our places and move accordingly. 

    QuesWould Peter be an example of one taught to walk through discipline and pressure? I was thinking of his pathway, how the Lord took him on and carried him through extraordinary circumstances until he is seen in the beginning of Acts serving. 

    JTThe Lord covered his whole life really in His interview with him according to John 21:18. He says, When thou wast young. It is a thing that challenges every young person. When thou wast young, thou girdedst thyself, and walkedst where thou desiredst (that is not a lovely walk when young people hike off as they wish to do), but when thou shalt be old, thou shalt stretch forth thy hands, and another shall gird thee. He girded himself at the first. It is like a young person doing himself up for a show to make himself presentable; but, another shall gird thee. That is resignation to the will of God. Undoubtedly the idea is in the Son of God. John shows it is in the walk of the Son of God. John the baptist says, And I have seen and borne witness that this is the Son of God, 

    (chapter 1:34). Peter had the light of the Son of God from the Father, but he never preaches it nor teaches it. Not that he was wrong in not doing that; it was a levitical matter that he did not, but when he comes to the close of his life he speaks about the Son. 

    HHIn speaking of the old persons over against the young, is there not more the referring to the Holy Spirit on the part of those who are older? It is not the energy of the flesh; it is more the relying on the Spirit. Is that not a point of importance for all of us now, in turning to the Holy Spirit for support and help? 

    JTWhen he was putting off his tabernacle. It is beautiful, I think, to read Peters second epistle in that light. When we are getting older we think of the Lord coming, and we ought to all the time, but we also think of possible dissolution, having to die. Peter thought of it that way. He thought a great deal of the Lords coming, and the glory, but he also knew he would die, before the Lord had revealed it to him. But he speaks about the Son of God and the heavenly glory and such a voice. And the stretching forth of his hands would, I think, correspond with your suggestion that the Spirit is made much of. 

    FNWThe next remark of the Lord in John 21:19 is, But he said this signifying by what death he should glorify God. 

    JTJust so. The second letter is by a man that has come the whole way down. The Son of God is before him. 

    HHI thought of what our brother had in his mind about the soul history of Peter, learning lessons, not too quick at learning them, but still they were learned. 

    ABPDoes fatherhood connect with teaching how to walk? 

    JTJust so. The wording in Hosea would indicate that. He said, When Israel was a child, then I loved him, and out of Egypt I called my son. See how it links on with the Lord Jesus prophetically. As they called them, so they went from them: they sacrificed unto the Baals, and burned incense to graven images. And I it was that taught Ephraim to walk. That would be a prophetic allusion to a fatherly affection like Joseph. Some of his great grandsons were born on his knees. 

    ABPPaul in speaking to the Thessalonians says, as ye know how, as a father his own children, we used to exhort each one of you, and comfort and testify, that ye should walk worthy of God (1 Thessalonians 2:11,12). 

    JTSee what love the Father has given to us, that we should be called the children of God (1 John 3:1). It culminates in that. Let us take our places in that. 

  
    THE LIFE WHICH IS IN CHRIST JESUS (7) (JT 55)

    Genesis 3: 20 - 24; Genesis 4: 26; Genesis 5: 21 - 24

    JTIt is thought that the tree of life deserves further consideration in relation to our subject. We looked at it in Revelation at the last reading, the allusion there (chapter 2: 7), is clearly to Genesis 2. It was in the midst of the paradise of God, and it was spoken of as thus having a dominant position. Revelation 22 speaks of a river going out of the throne of God and of the Lamb. In the midst of its street, and of the river, on this side and on that side, the tree of life (verses 1, 2), showing that the full thought that God had in mind in Genesis is there. The leaves of the tree bear toward the millennium, and even the fruits, being twelve, allude to the administration of it in the millennial day. 

    There are other references in Revelation, such as fountains of water, that would link on with our subject. We should keep clear in our minds that whilst the tree of life in Revelation 22 bears on time, yet it properly belongs to the purpose of God, what God had in mind before sin came in. The actual fruits of the tree apparently are restricted to the inhabitants of the city, and the city having come down from God out of heaven, the links are quite clear as showing that the tree of life was a primary thought, not a thought introduced to meet a condition arising, but a primary one. Therefore we shall need to enquire why it is restricted in Genesis 3. Man is excluded from it. The Lord will help us, I believe, to see how life comes in, meeting conditions here, as it were, independently of the tree of life, because Adam having had a judicial sentence pronounced on him does not speak of death but rather of life; that is, he calls his wife by name, Life, as if he had some inkling from God that although he is debarred from the tree at the moment, there is a way to life nevertheless, but it is through death. So that immediately after he speaks of life we have the record that Jehovah clothes him and his wife with skins. There is no allusion to the garden there; it is a question of death coming in in view of life. 

    Then it is thought that we may also see life in Seth in calling his son Enosh, which means weak or mortal. Then people began to call on the name of Jehovah (Genesis 4: 26), involving that if Enosh is a dying person and if there is to be anything eternal, it must be through death and God must raise the dead; at least, that is how we should regard it now. And there is confirmation in the New Testament in addition to Genesis 5, that Enosh should not see death; that is, that death is overcome in Enoch by life through faith. By faith Enoch was translated that he should not see death, Hebrews 11: 5. That statement is not here but in the New Testament; it involves redemption. Enoch represents the thought of life, not only in its inward activity but as regards his body. The whole man went up, God taking him And Enoch walked with God after he had begotten Methushelah three hundred years, Genesis 5: 22. That would be on moral lines in view of having a family. Then we have in verse 24, And Enoch walked with God; and he was not, for God took him; that is, God was evidently pleased with his walk. He has the testimony that he had pleased God, Hebrews 11: 5. So that the walk must have constituted him as morally fit for translation. 

    JAPIn connection with the first scripture read in Genesis 3: 20 - 24, which states that Adam could not partake of the tree of life, what change came in between the time which that scripture refers to and the time contemplated in Revelation 2: 7, where the overcomer is allowed to eat of the tree of life? 

    JTRedemption had taken place. The epistle to the Romans develops the gospel, showing how the judgment of God on man is met, and eternal life in Christ made available to man. The truth ministered in the epistle to the Ephesians goes beyond Romans, involving the whole counsel of God. The tree of life in the paradise of God is included in this; that is, as we have already noted, life answering to the purpose of God. Hence the appropriateness of the promise to the overcomer at Ephesus. 

    EMcKWhat is involved in the thought of all living, Genesis 3: 20. Is that the new order of man? 

    JTThe Spirit of God would have that in mind. Statements in Genesis often have a root character, their import increasing as carried forward by the Spirit. Genesis 3: 20, to which you refer, may be regarded in this way. Adam undoubtedly alluded to the womans seed as seen in verse 15. Much is made of motherhood in the family of faith in Genesis, and it is enlarged upon in later scriptures. Hannah and Mary are outstanding examples of motherhood in the true sense. Israel and the assembly are viewed in Scripture as mothers, Revelation 12: 1, 2; Galatians 4: 26. As to the living, Hezekiah says, The living, the living, he shall praise thee, as I this day (Isaiah 38: 19); and the Psalms allude to life in a spiritual sense. Evidently God intended Genesis 3: 20 as basic instruction as to life over against the sentence of death pronounced on man. For as in the Adam all die, thus also in the Christ all shall be made alive, 1 Corinthians 15: 22. 

    RWSIs the way to the knowledge of this on moral lines? I refer to man calling his wifes name Eve because she is the mother of all living; and Jehovah Elohim saying, Behold, Man is become as one of us, to know good and evil (verse 22). Does this then involve the whole moral question being dealt with before any knowledge of purpose can be enjoyed? 

    JTThat is what I thought we might see; that Romans shows life being reached through death; so that I would take verses 20 and 21 as over against the remaining part of the chapter. Thus Adam in calling his wifes name Eve because she is the mother of all living must be taken as prophetic. Whether the because was used by Adam or whether the Spirit of God added it as enlarging on the truth involved, we have to regard it as a sequence. The New Translation has is the mother of all living. She was nobodys mother yet, so that it is prophetic. The facts recorded show that Jehovah Elohim regarded Adam as having light. God had pronounced sentence on him, but Adam did not allude to the sentence; he alluded to his wife and called her Eve, which means life. God must have anticipated his faith, because He had given him some basis for his naming his wife Eve in the fact that He had said that her seed would bruise the serpents head. That would have been in Adams mind. And then verse 21 would mean that God took account of what was in Adam. What would he be worth if there was not light in his soul? If he were just a bit of clay going back to his mother earth, of what value would he be to God or even to himself? But then we have to clothe these words with New Testament light. There was something in Adam. He does not head the list of faith in the New Testament, but surely Jehovah would take account of the name he gave his wife, when He had said that in dying thou shalt die (marginal reading, chapter 2: 17). The sentence was pronounced. How did Adam carry definitely in his mind the thought of life? God surely would then take more account of what we are saying now than we do. And then He clothed him with skins, as much as to say, this is the principle. It is very small, and somewhat vague, but this is the principle on which the tree of life will ultimately come into use again. In the meantime, 

    Jehovah regards Adam as outwardly under death; just as a natural man, and as he can use his hand, he might use it to partake of the tree of life: Lest he stretch out his hand, which is often the case with men now. So God says, Lest he stretch out his hand, and take also of the tree of life, and eat, and live for ever ... ! You will notice there is an exclamation point, as if God would say, What an awful thing that would be; as if much more could be said  that men should appropriate what belongs to God in a natural way adding to themselves through it. So then it is said, Therefore Jehovah Elohim sent him forth from the garden of Eden, to till the ground from which he was taken. And he drove out Man; and he set the Cherubim, and the flame of the flashing sword, toward the east of the garden of Eden, to guard the way to the tree of life (verse 24). We have to leave this for a later time, but in the meantime the principle of life as overcoming death has come into evidence. 

    ANWIn saying the tree of life is a primary thought, are you differentiating between its fruit and its leaves, as the leaves adapt themselves to the wounds of the nations? 

    JTYes. There is no evidence that the fruits are brought outside the city. Revelation 22: 14 shows that one who washes his robes has a right to go in and partake of the tree of life. The twelve manner of fruits would mean that the heavenly city is viewed as in relation to time; it is an administrative time and its own life is mentioned as if it were in that time, men partaking of the twelve manner of fruits; because clearly those who form the heavenly city are not there idly. We are to be there administratively and need food to maintain a heavenly constitution for administration in relation to the millennial world. But in itself the city belongs to heaven and eternity. 

    ARHave you in mind that the tree of life has been held in reserve; that is, that the tree has been reserved in relation to purpose, whereas life as seen in Romans can be enjoyed as we are here in responsibility? 

    JTYes; life as mentioned in relation to Eve. That would be the clue. It is an element brought in in relation to the penalty on Adam, as if God were to speak of it from another point of view. As Judge, He pronounced the sentence without any mitigation; but as God, according to what He is, He thought of His creature in relation to what he said to Eve. That is what I would take it to be. He is regarding Adam now according to what he said of Eve after the pronouncement of judgment. If Adam were rebellious and upbraiding God for such a severe sentence, it would be different. But he is not even speaking of it; he is speaking of his wife and that she is the mother of all living. God valued that; faith was there and in principle that opened up the great matter of redemption. 

    AMacNIt does seem remarkable that Adam should say this; that is, he said it of himself. Faith was there and God always addresses Himself to that, would you say? 

    JTYes. The life he had was forfeited, as expressed in the divine pronouncement. There is no hope at all in Gods words expressing the judgment; but the fact that Adam did not rest on those words or upbraid his wife for having misled him, but spoke of her as the mother of all living, shows that light came into his soul. So that life now has to be taken account of in another way; that is, as coming in through death. It would come in through the seed of the woman already spoken of. 

    ABPIs the thought of travail significant; that life now must be reached through that severity of exercise? 

    JTYes; no doubt that enters into it. Why Adam should speak about his wife in relation to life immediately after the terrible sentence is what we should especially think of. It indicated the state of Adams soul; that there was reaction to light. And that is a principle of general importance  that whether, as something is suggested to us in the way of light, there is any reaction to it; and I think verse 20 is reaction to light that God furnished. 

    CNDo you think there is any link between the clothing in this chapter and the eating of the flesh of animals by Noah in chapter 9? 

    JTWell, I suppose that would be an expansion. What we had here yesterday should be of general help; that Genesis is the seed plot. The seed is usually small, but its fruit is usually large; meaning that there is increase as you go on, and thus when we come to Genesis 9, we find animal food given to man. There is no suggestion of it in the skins, but the skins implied that death had taken place. It may be said, however, that in Abels offering there was the idea of food. God introduces in Noah a further thought. Much is made of life, even of the animals, in Genesis 9. God is claiming that these creatures, although they may seem just to go down into the earth, yet their blood which is their life is His. 

    CNI was thinking of what you said  that although the tree of life is barred, yet the thought of life through death is maintained in the skins. Is the expansion, as you say, in the eating of the flesh? 

    JTYes. The tree of life was not debarred from Adam, according to chapter 2; but now it is, and I suppose it is kept for its own time; and I believe Ephesians is the time when the full thought comes out as to the counsel of God. It is after this counsel is stated that we have redemption mentioned: in whom we have redemption through his blood, Ephesians 1: 7. 

    FSCThe tree of life is mentioned a number of times in Proverbs. Is it a different thought there? 

    JTIt is just a tree of life; a figure. No doubt the words allude to Genesis, but it is the tree of life here. There is only one. It has the article always. 

    GVDWould it be right to connect the clothing with Romans: Righteousness of God is revealed therein, on the principle of faith, to faith: according as it is written, But the just shall live by faith, Romans 1: 17? 

    JTYes. It is a revelation. But the position of the tree of life should be distinguished from this. It appeared before sin came in, and it is seen in Revelation 22 as in the city, which certainly must be regarded as outside of the scene and area of sin. It is a sinless state of things, because it comes down from God out of heaven, as if it were indigenous there. The fruits of the tree seem clearly to be for the inhabitants of the city. The leaves are carried out. This implies that grace is active in the heavenly city in view of the effects of sin still existing. 

    JSWould the greatness of Gods work be seen in Adams being able to call Eve the mother of all living? 

    JTYes; we bring Romans into this verse just to make it clear. Then as regards food in that connection, it is introduced in 1 Corinthians, in the Lords supper. And so also John 6. The bread there is for the life of the world, and this extends to millennial times, so that the nations will have food; but John 6 is distinct from the tree of life. 

    AATThis tree produces a different kind of fruit each month. What does that suggest? 

    JTIt is in relation to the millennial service, in which we all, as of the heavenly city, shall be engaged. Of Adam it is said, In the sweat of thy face shalt thou eat bread, Genesis 3: 19. That will not be in the millennium. The millennial saints will have their own food. We will have our heavenly food, only I think the reference to time, that is, the months of the year, would mean that the heavenly saints are for the moment occupied with the renewed earth in an administrative way and this brings them into time. I do not think the twelve monthly fruits will go into eternity. The months will stop: there is no time there. 

    ABPDoes it contemplate that there will be freshness and variety in the expression of life in this administration? 

    JTI would think that. We are supported in our heavenly service even as we are now, because we eat the heavenly food now; the old corn of the land is heavenly food. It belongs to heaven. 

    JTJrIs there a progression in the scriptures you have suggested; that is, first in Adam; then in Seth; then in Enosh? Is there a point reached in Enoch that we should come to? 

    JTThat is what I thought. Enoch is said to be the seventh from Adam. That would be through Seth; not through Cain. So Enoch would probably take account of what Jehovah did for Adam, and learn from it; that is, he would be the seventh lineally, but also, as we may say, educationally; that is, through discipline, as a learner. He would look back on the past and take account of what happened and what God did with others. That is how we all should learn; so that this is the climax in the antediluvian world from the heavenly side, and Noah is the continuance of things. I thought we might just see what the testimony as to life was in the antediluvian world, for that is the period we are dealing with. It is much longer, perhaps, than most of us realise. It would be nearly as long as our own dispensation, and yet it is recorded in about six chapters; but there is a testimony of life in it. The world that then was ... perished, but that world had testimony of life rendered to it. 

    ANWIs the instruction in connection with Seth in the fact that he calls his son Enosh? 

    JTYes. He is the one man that clearly saw what the sentence was. He is taking account of the sentence on Adam, his father, and he is calling his son by a name that indicates that he understands and is accepting it, and thus light is shining, because people began to call on the name of Jehovah, at that point. 

    FNWThere are two trees in chapter 3. Does the tree of life stand as a secret in the believers soul? Satan seems to be acquainted with the first tree, but the other, being part of Gods purpose, Satan is unfamiliar with it. Satan had attacked the churches in Revelation as he had attacked Adam in relation to the forbidden tree, but the tree of life seems to be something he is not in the secret of. 

    JTJust so. As we have said, the whole counsel of God is made known in the ministry to the saints at Ephesus. 

    RWSIt would appear that these men in the antediluvian world who had light were on the alert to discover some little intimation from God about life. 

    JTQuite so. We can understand how Enoch in his walk with God would enquire from Him and be taught by Him. I think that is indicated in Seth, and then fully seen in Enoch, because he is spoken of as the seventh from Adam. Only Jude mentions that, and evidently he implies that Enoch was a learner. He is also the only one that tells us that Enoch was a prophet. He would be qualified for prophetic service as taught of God, involving instruction gained by observation of others who had experience with God before him, and from contemporary history, too; corruption in his own times would be known to him and would enter into his prophetic announcement of evil in the last days. 

    He speaks also of the Lord coming with the holy myriads to execute judgment against them. 

    CNWould he also illustrate, as the seventh, the fulness or completion of life in that he was not, for God took him? 

    JTYes. Enoch is a witness to eternal life entered into on moral lines, not as partaking of the tree of life. By the power of God, death was overcome in him. He walked with God, we may say, in connection with his family; that is, as Methushelah was born. No doubt he had observed that other earlier families were not doing well. He would know something about Cains family and the world around him, and as his son was born he walked with God. The evidence is clear that his walk had a moral bearing; that he was thinking of his family; other children were born to him. So that in his walk with God there was testimony that he pleased God. Then a second time we have it stated that he walked with God; and he was not, for God took him (verse 24). Hebrews 11 says, ... and was not found, because God had translated him (verse 5). The Spirit of God brings that in. It suggests that his absence would be noticed. Where is Enoch? That will happen in our own case presently. But then there is another thing added as we already remarked, that he should not see death, which shows there is some way other than the tree of getting back to the idea of life. Enoch did not come under Adams penalty. This implies the redemption that is in Christ Jesus. That was foreshadowed in the skins of the animals by which Adam and Eve were clothed. 

    JTJrSo that the question of good and evil was also paramount at that time. Does it not run down to our own times, and work out in Romans? 

    JTIt must have been worked out in measure in Enochs case, because he walked with God; and Romans teaches us to walk in newness of life. In Leviticus those animals that divide the hoof typify the discrimination between good and evil in believers. I mean to say these germs of light and truth in the antediluvian world become larger and larger as God proceeds with His testimony, and when we come to Leviticus, we have the creatures that divide the hoof. Adam, I think, would not name them because of the divided hoof, because the idea of walk was not so much there, but the idea of walk is stressed in Enoch. God would notice that he divided the hoof; that is, he discriminated between good and evil in his walk; he kept in the clean paths. 

    RWSThere was the way to the tree of life that was guarded by the Cherubim and the flame of the flashing sword. Would you suggest that there was a way back to the tree of life in the suggestion of the way back in the antediluvian world? 

    JTThe teaching as to life in these chapters, as we have seen, relates to the gospel. What intervenes between the barring of the tree of life to man and his permission to partake of it, is how God met sin, bringing in life through death. It became him, Hebrews 2: 10. That is the great lesson for us; the moral side. The Cherubim kept the way until Christ became Man; and even when He was here, before He died, the way was not made. He had to lay down His life. The way back was through death. But whether He was the tree of life as here below, or whether it is Christ as indigenous to heaven and known there in its own environment, is a question to think over. 

    APTJohn the baptist had great light in speaking of the Lord Jesus as the Lamb of God; the sacrificial side as taking away the sin of the world; and then in the next paragraph he goes further in the apprehension of the Person. I was wondering whether this linked with Genesis and Leviticus as to the walk of certain creatures. 

    JTYes. How far he did go in his remarks! John said, Behold the Lamb of God, who takes away the sin of the world (John 1: 29), also that He is the Son of God (verse 34). The Son of God is a title that largely alludes to Christs undertakings; what He does. So John witnesses to that: I have seen and borne witness that this is the Son of God (verse 34). He baptised with the Holy Spirit. The Lord in chapter 3 says, And as Moses lifted up the serpent in the wilderness, thus must the Son of man be lifted up, that every one who believes on him may not perish, but have life eternal (verse 14). The allusion there is not to the tree of life, but life. It is rather meeting sin here. But then the passage goes on to say, God so loved the world, that he gave his only-begotten Son, that whosoever believes on him may not perish, but have life eternal (verse 16). That is Gods gift. Gods love is expressed in that. But then the Lord said earlier, And no one has gone up into heaven, save he who came down out of heaven, the Son of man who is in heaven (verse 13). Notice who is in heaven. Well, what is in that for us? I believe it is where we come in  the heavenly side of the truth. All He says about eternal life takes place here on earth in meeting sin in man; but when He says, No one has gone up into heaven, save he who came down out of heaven, we have something beyond the earthly dispensation altogether; He is touching eternity in heaven. His own inherent place is there. So in chapter 6, where He treats of life and Himself as coming down here so that men should have life, that is not the tree of life. He goes on to say, If then ye see the Son of man ascending up where he was before? John 6: 62. Where he was before, points, I believe, to the assemblys place, the assembly is wrapped up in all that; so that it comes down from God out of heaven. 

    ARWhat you say helps us to understand the idea of the tree of life as compared with eternal life. It has been often said that eternal life is for man here, but, according to what you have been saying, the tree of life is up there. 

    JTIt is indigenous to heaven, and only celestial beings have part in it. It is our food. 

    JTJrPaul also says, But if even we have known Christ according to flesh, yet now we know him thus no longer, 2 Corinthians 5: 16. Is that what you have in mind? The tree of life evidently alludes to Him where He is. 

    JTYes. So if any one be in Christ, there is a new creation; the old things have passed away; behold all things have become new: and all things are of the God (verses 17, 18). That is our eternal portion. 

    APTSo in John 3 the Lord further says, If I have said the earthly things to you, and ye believe not, how, if I say the heavenly things to you, will ye believe? (verse 12). Do you think the situation in that chapter indicates that Nicodemus and those with him were not ready for this great thought of the Son of man who was in heaven? 

    JTThey were not. Nicodemus did not follow the Lord in the very initial things that he should have known from the Old Testament. He remained with the Council, because heavenly things did not come into his soul. John the baptist did go on to the heavenly thought; not that he belonged to the heavenly family properly, but he grasped the thought. The Lords word in verse 12, quoted already, is in the plural  ye. It refers to the ordinary Jewish state of mind. 

    ABPDo you have the way of the tree of life in Johns gospel in His words, I am the way and the truth and the life? 

    JTYes. The way to it. 

    ANWAs to finding the way, have you any thought as to why the fat is stressed in Abels offerings? There is no mention of the blood. 

    JTIt certainly opens up quite a subject as to the offerings. Cain did not have a death-offering; he had a meat-offering. But it was useless because it was not preceded by an offering through death. Abel had such an offering without a meat-offering, and he was accepted. He evidently had a great appreciation of the fat which involves the excellence of the offering. It alludes to the fulness of excellence in Christ as offered to God. 

    ANWI thought that it was striking that his faith should stress the fat. 

    JTIt looks as if the Spirit of God puts these touches in Scripture for us as learners. Enoch learned through all these things, and we may as well learn because the intent is that we should partake of disciplinary education as Enoch did. 

    AATAll the families of God will have life, but is there something special for christians in the way of life? 

    JTClearly; the word to the Ephesian overcomer is suggestive: I will give to him to eat of the tree of life which is in the paradise of God, chapter 2: 7. It is obviously special and as promised to an overcomer at Ephesus, where the whole counsel of God was made known; it points to the heavenly portion of the assembly. 

    EMcKWhat is the thought in Luke 15 where the father speaks of the son as having come to life, and being clothed with what is brought out of the house? 

    JTWell, he is alive again. The gentile is in mind. It would mean that God had begun to work in the gentile world. Because this thy brother was dead, and has come to life again, and was lost and has been found (verse 32). He has come to life. 

    But then there is more than that in the passage; that is, he has the best robe. 

    EMcKThat is what I was thinking. The best robe is brought out. You were speaking about what was indigenous to heaven. 

    JTYes; it is the heavenly side from Lukes point of view. The elder brother was invited to come in to the house but the best robe was placed on the prodigal who is the gentile, viewed in Pauls ministry. 

    ARThen we can enjoy eternal life now in the sphere of responsibility, and eternal life will also be enjoyed in the millennium, but there is something beyond either according to what you had in mind. 

    JTI think that is plain. Let the Scriptures themselves speak. The Lord says, These shall go away ... into eternal life, Matthew 25: 46. That is the saved nations. They do not go into heaven; they go into eternal life. It is an order of things established down here. I would not separate it from what we are speaking of, because there is a link. What is going to become of all the millennial saints? They are viewed at the outset as in flesh and blood condition, but they are not going to remain thus. Flesh and blood cannot inherit Gods kingdom, 1 Corinthians 15: 50. So that enjoying eternal life in flesh and blood condition is a peculiar victory of God. Satan might say that you cannot make an ordinary man have eternal life. But God says that He can; even a man like Adam; that is, by converting him inwardly and giving him light so that he sees the second Man. Abraham rejoiced to see Christs day, and he saw it and was glad. The millennial world will in principle be of the order of Christ. They go into eternal life. It does not say they go into heaven; it is what is established down here, but then what will become of them afterwards? Scripture is silent as to actual words, but inferentially they must partake of the heavenly in some sense; taking on spiritual bodies, no doubt in a family by themselves. They never form part of the assembly, but they serve to give God the victory as to this matter of meeting death, that He can bring in life in the kind of persons, physically, that sinned. 

    FSCAre the leaves of the tree of life medicinal to bring this about? 

    JTI would say that. That is a good word  medicinal, because they are for healing. It will not fail like many medicines that are now used; they shall be healed. 

    JAPCan the tree of life be enjoyed by us individually apart from the assembly? Is the overcomer individual? 

    JTYes. The book of Revelation contemplates declension. The assembly, seen in Ephesus, has failed and judgment is threatened. This is definitely imposed on Thyatira. Thus there is no promise made to the responsible body. The need of overcoming is contemplated as to each assembly. Overcoming is really the ground on which promises are made. So that partaking of the tree of life is open to any one that is an overcomer. It is given; you do not attain to it; the Lord gives it to the overcomer. 

    ANWThe apostle says to Timothy, Lay hold of eternal life  is that another side of the matter? 

    JTIt has a present application; it is an exhortation. The reference is to eternal life, not the tree of life. It has been described, an out-of-the-world heavenly condition of relationship and being in which eternal life exists. That is the present provisional form of it. You are still in flesh and blood, hence urged to lay hold of eternal life. 

    JTJrIs that not suggested in Enochs walking with God? Is that not the point, you have God and man together? 

    JTIt is said by the Lord that eternal life is to know the only true God and Jesus Christ whom He had sent; John 17: 3. This, in principle, is seen in Enoch. 

    ABPIs Enoch very much like the overcomer in the church? The whole public system is about to be spued out, so to speak, and he is preserved from even seeing death. 

    JTHe is a good model. If we are to get the gain of the early men of faith, we must read about them and enquire of the Lord what is meant. The Spirit of God mentions just what we need. He could mention much more. What unwritten history Enoch must have had! 

    APTDoes Enochs life correspond with John in the book of Revelation? Up to the end of chapter 3, he is in Patmos and then in chapter 4 he is said to be taken up to heaven. They might ask. Where is he? Is that what is on your mind? 

    JTQuite so; but the in the midst chapters are to be noted  the Lord walking in the midst of the assemblies. In chapter 4 it is what is in heaven; but it is not the tree of life exactly. It is in view of what is down here. All Gods judicial dealings are contemplated in relation to the throne in heaven. 

    AMacNPerhaps there is some connection between the first psalm and what has come before us in relation to the tree of life. The one who walks perfectly there could only be the Lord Jesus; but He is like a tree planted by the brooks of water. I was wondering whether that has any connection with what is before us. 

    JTThere is some connection. It has often been noticed that the first psalm is what Christ is morally; the second psalm is what He is officially; and these two psalms cover the whole five books. Blessed is the man that walketh not in the counsel of the wicked, and standeth not in the way of sinners, and sitteth not in the seat of scorners ... . And he is as a tree planted by the brooks of water, which giveth its fruit in its season, and whose leaf fadeth not; and all that he doeth prospereth (verses 1 - 3). All this, whilst applicable to Christ, is not Christ as the tree of life but what He was morally down here, and even what any saint might be in measure, because that is the idea of the psalm. The tree of life is not down here. It is indigenous to heaven. The paradise of God is above. It is not down here on earth at all. 

  
    BARNET  READING (JT 73)

    Genesis 3: 1 - 24

    JTIt is remarkable that Satan does not appear at once under the well-known name of Satan, or even the devil; it is the serpent here. It says the serpent was more crafty than any animal of the field which Jehovah Elohim had made. He is seen in his craft. It is a very solemn thing that he is presented in his craft, and as attacking the woman instead of the man, indicating that he always takes advantage of whatever weakness there may be and attacks through it. God takes pains to meet this situation, bringing forward the different ones involved. It is important that we should see how the human race, as we may call it, appears in this way, in view of all the wickedness that has been current, and is current, and how the enemy works through weakness, whatever it may be, taking advantage of it. God nevertheless never gives up His side of the matter, but He meets the enemy, and encourages us to do it too, to do it wisely. Satans suggestion was in the way of enquiry. He said to the woman, Is it even so, that God has said, Ye shall not eat of every tree of the garden? And the woman said to the serpent, We may eat of the fruit of the trees of the garden; but of the fruit of the tree that is in the midst of the garden, God has said, Ye shall not eat of it, and ye shall not touch it, lest ye die. And the serpent said to the woman, Ye will not certainly die. That is, the serpent opens the idea of falsehood, lying. The Lord said, He is a liar, and the father of it. Johns gospel opens that up. 

    ACSPDoes a readiness to entertain any questioning, such as the devil brings in here, lay us open to the more definite attack that follows? I was thinking of what you were saying, that the devil in his craft begins with a question, Is it even so, that God has said ... and then he goes immediately to a blatant lie; he says, Ye will not certainly die. One could not help being impressed with the audacious character of his attack, as way is made for him. 

    JTIf you were to enquire, as, no doubt, you have, or any of us, as we have opportunity, we shall see how Satan works. The boldness and the audacious character of his attack here are very striking. There are so many we could mention if we wished to, but we should be aware of the character of the enemy we have to deal with, and clothe ourselves with the armour of God in meeting the attacks of the devil. So the Lord Himself shows us the way, in the manner in which He met all the attacks of Satan in the gospels. 

    QuesWas Paul referring to this when he wrote, in 2 Corinthians 11: 3, I fear lest by any means, as the serpent deceived Eve by his craft? 

    JTJust so. 

    LFJThe woman goes too far when she says, God has said, Ye shall not eat of it and ye shall not touch it (verse 3). God did not say, Ye shall not touch it, in verse 17 of chapter 2. It seems as if she also was affected by the enemy and that she goes further than the truth herself. 

    AGRIs not accuracy important in regard of what God has said? I was thinking of the Lord Jesus using the word of God in meeting the attack. He was accurate, whilst Satan was not. 

    JTJust so. 

    AMacAm I right in thinking that the tree of life is in the midst of the garden, and not the tree of knowledge of good and evil? 

    JTWell, quite. Perhaps we might read what the devil actually says, And the serpent was more crafty than any animal of the field which Jehovah Elohim had made. And it said to the woman. Is it even so, that God has said, Ye shall not eat of every tree of the garden? And the woman said to the serpent, We may eat of the fruit of the trees of the garden; but of the fruit of the tree that is in the midst of the garden, God has said, Ye shall not eat of it, and ye shall not touch it, lest ye die. 

    ACSPIn the previous chapter it says in verse 16, And Jehovah Elohim commanded Man, saying, Of every tree of the garden thou shalt freely eat; but of the tree of the knowledge of good and evil, thou shalt not eat of it; for in the day that thou eatest of it thou shalt certainly die. Verse 9 says, And out of the ground Jehovah Elohim made every tree grow that is pleasant to the sight, and good for food; and the tree of life, in the midst of the garden, and the tree of the knowledge of good and evil. The woman refers to the tree in the midst of the garden, which was not accurate. It says in verse 2 of chapter 3, And the woman said to the serpent, We may eat of the fruit of the trees of the garden; but of the fruit of the tree that is in the midst of the garden, God has said, Ye shall not eat of it, and ye shall not touch it, lest ye die. And the serpent said to the woman, Ye will not certainly die; but God knows that in the day ye eat of it, your eyes will be opened, and ye will be as God, knowing good and evil. 

    JTPerhaps you would enlarge on the whole matter yourself, and help us all. 

    ACSPI think what has been touched on will help us as to this need of accuracy, that we should discern that when something that is not strictly in keeping with the word of God is quoted, we need immediately to be on our guard against it, because a readiness to listen may lead us into a more dangerous position and lay us open to attack. 

    JTQuite so. The thing is to be on our guard as to weak points and be sure to have our armour on. For the word of God is living and operative, and sharper than any two-edged sword, and penetrating to the division of soul and spirit, both of joints and marrow, and a discerner of the thoughts and intents of the heart, Hebrews 4: 12. First the armour and then the means of attack by advance. 

    QuesIn connection with the weak points you have referred to. Peter says, Ye husbands likewise, dwell with them (that is, wives) according to knowledge, as with a weaker, even the female, vessel. Would that be in keeping with what you mean as to the attack being made through the weaker vessel, the woman? 

    JTThat is right. We know from the facts Scripture speaks of that the enemy will attack. We cannot just account for Satan, where he originated, but we do know that he is ready to attack as he finds opportunity, and that he attacks at the weakest point. The thought therefore would be for us to have the armour or means of protection, and then the power of advance in the sword of the Spirit. 

    FESYou have been drawing a good deal of attention to the need of discernment recently, I was wondering whether the background here of Satans craftiness would be met by the Spirit helping us with the quality of discernment, and whether the way in which wisdom is available to us, as in Proverbs, would help us in relation to this very matter. 

    JTThat is good. Will you tell us what you are alluding to in Proverbs. 

    FESI was thinking of the earlier chapters. It says in chapter 4, verse 5, Get wisdom, get intelligence; and then in chapter 8, wisdom is presented as so surely available. 

    PLThe path of life is upwards for the wise, that he may depart from Sheol beneath, Proverbs 15: 24. 

    JTJust so. So that Satans attack is very plain. 

    AMWould that enter into Adam having named this creature, the serpent, as having some knowledge of its character? 

    JTQuite so; but no doubt you have something more to say. 

    AMI was wondering if Adam perhaps was more discerning than his wife. 

    JTQuite so, but we have to take the facts as they come; it says in verse 2, And the woman said to the serpent, We may eat of the fruit of the trees of the garden; but of the fruit of the tree that is in the midst of the garden, God has said, Ye shall not eat of it, and ye shall not touch it, lest ye die. There is clearly inaccuracy in her remarks there. Then we have the serpents further attack; he said to the woman, Ye will not certainly die. That is a barefaced lie, but it shows what we have to contend with. Then he further says, but God knows as if he pretended he knew what God knows, that in the day ye eat of it, your eyes will be opened, and ye will be as God, knowing good and evil. Well now, there is the attack, and it is marked by a downright lie. Whoever may be the instrument of it, that is the kind of thing we have to deal with, and therefore the need is to have the sword of the Spirit  the word of God. 

    ACSPIs it significant that the references to the armour and the sword of the Spirit, in Ephesians 6, follow so closely after the apostles speaking as to Christ and as to the assembly, as though the devil would attack immediately the choicest thoughts of God are brought out? 

    JTYes, and another thing too is the first epistle to Timothy, where we have the idea of man and what man is according to God. 

    AHAre you thinking of 1 Timothy 2: 14, And Adam was not deceived; but the woman, having been deceived, was in transgression. And verse 11, 

    Let a woman learn in quietness in all subjection; but I do not suffer a woman to teach nor to exercise authority over man, but to be in quietness; for Adam was formed first, then Eve. 

    JTWell now, the whole position is laid bare there. It is the character of the woman, and Satan is seizing that in his attack here. So it is a question now of our getting instruction, because we are in the midst of this sort of thing, whoever the agents may be; we are in the midst of this sort of thing and we ought to be ready to meet it, and clearly we must have the armour on, which Eve did not have. And then we have to have the means of advance and attack, so that we can advance when there is attack made. That is to say, we need the word of God, which is quick and powerful, For the word of God is living and operative, and sharper than any two-edged sword, and penetrating to the division of soul and spirit, both of joints and marrow, and a discerner of the thoughts and intents of the heart. 

    PLIs the helmet of salvation that wherewith the man would rebut the foes insinuations? 

    JTVery good. 

    PLI thought the moment she listened she was gone, in principle, so to speak. 

    JTYes; she listened; quite so; and we should note the plausible phraseology that often accompanies an attack of this kind. 

    QuesPaul speaks in 2 Corinthians 11: 3, But I fear lest by any means, as the serpent deceived Eve by his craft, so your thoughts should be corrupted from simplicity as to the Christ. Do you think the enemy here, the serpent, was on that line with Eve  he was corrupting her thoughts? 

    JTSo that she should have hidden in her proper place. She was not first formed; Adam was first formed. She should have hidden behind that and not listened to the serpent at all, or, at least, she should have referred him to her husband. She did not appear to do that; she listened to him and acted, and then deceived her husband too, but she was in the transgression. 

    HWSI would like to ask if the parable of the sower helps in this matter, as to whether the woman did not deliver up the word that was sown in her heart. The Lord says, These are they by the wayside where the word is sown, and when they hear, immediately Satan comes and takes away the word that was sown in them, Mark 4: 15. 

    JTSown in the heart; not in the mind but in the heart, the place of affection. The mind is often put before that, and, of course, the mind is particularly alluded to in connection with the Lords supper  Do this for a calling of me to mind  but the heart is the seat of the affections. It is safer to trust the mind at times, because the mind is formed with great intelligence. It has more intelligence, of course, because the very word mind would indicate that, We have the mind of Christ, and that is the idea, to hide behind the position in which we are set, where obedience is required. Obedience is better than sacrifice, attention than the fat of rams. 

    JSEIs not the whole matter of headship at stake here, and the serpent brings forward a challenge to it and acquires his greatest success? 

    JTVery good; so the idea of headship enters remarkably into the instructions as regards the Lords supper. It is a peculiar fact that the first epistle to the Corinthians provides for the mind. The Lord mentions it in connection with His Supper: a calling of me to mind. The mind is taxed, as it were, to be used in meeting the enemy, and so the head of the woman is the man, I wish you to know that the Christ is the head of every man, but womans head is the man, and the Christs head God, 1 Corinthians 11: 3. It is remarkable instruction at that particular point, because it is a question of what leads up to the service of God. The full thought of the service of God begins there. 

    QuesWould it be right to say that the serpent is really attacking the man through the woman? 

    JTJust so. He attacks at the weakest point that opens out in any given circumstance. If there is an attack being made, the weakest point would be attacked by the devil. 

    QuesSo that his attack against the assembly is really an attack against Christ? Christ is the objective? 

    JTQuite so. 

    FESDoes not this scripture emphasise the importance of what you have drawn attention to elsewhere  the question of the token? Is not that principle seen here? 

    JTJust so. That is a point that always comes up in these circumstances; and so the woman is to have authority, a token, on her head because of the angels. That is a protection, that she is under authority. 

    ACSPAnd that teaching comes in in connection with the remark: Man was not created for the sake of the woman, but woman for the sake of the man. Therefore ought the woman to have authority on her head, on account of the angels. Does it really show the wisdom of God that has arranged things so as to get the very best for Himself and for the Lord Jesus, and do we need to recognise that order in every detail, whether it be the general ordering of creation or the family relationships which Ephesians deals with  fathers and children, and husbands and wives? 

    JTJust so; and so that raises the question of mediatorship, that Christ is the Mediator of creation, and then all else. He is the Mediator of everything. It says, the mediator of God and men one, the man Christ Jesus. The idea of mediatorship is in Christ, and it is through Him we are saved. In an attack being made, we can take shelter under the Lords leadership. He is Mediator. 

    PLThe name of Jehovah is a strong tower, the righteous runneth into it, and is safe, Proverbs 18: 10. 

    JTQuite so. The mediator of God and men one, the man Christ Jesus, who gave himself a ransom for all  the heart is secured in that way  the testimony to be rendered in its own times. That is to give assurance. 

    RBIs it to be noticed that at the end of Revelation, immediately after the devil is finally disposed of in the lake of fire, you have the heavenly city coming down, prepared as a bride adorned for her husband? I was thinking of what has been said as to headship. 

    JTQuite so. The chapter really opens up so much. It is the very beginning of the truth, and man is the centre of it here, the word man covering man and woman, according to the word, Let us make man in our image, after our likeness; and let them have dominion. The plural is there at once  the man and the woman. The man comes first and then the woman, but they are both together, let them have dominion. They are united in it, and that will run through the Scriptures. 

    ALRTWould you help us as to how this matter might take form practically as referring to Christ in the face of an insidious attack of Satan. How would it be met according to the truth? I was thinking of what you said just now, that she failed in not referring to her head, she presumed to answer Satan herself for them both. How would that apply today in a practical way? 

    JTI think instruction on these chapters would help us in these matters because these chapters are intended to set out the beginning of man, the beginning of the Christ. Someone wrote me today to say that he heard that I said that man was created before angels, which was not the truth. It is an untrue statement, but that is the way things are said; and the thing is to be bold and open and frank in answer. The suggestion that man was created before angels is absolutely untrue. We do not know when angels were created, but we do know when man was created, because we have it in the first chapter of Genesis, Let us make man in our image, after our likeness; and let them have dominion. So we get instruction as to what is to be done. It is first man and then the woman. God has given instructions; therefore the thing would be to abide by the instructions. So in the attacks of the devil against the Lord in the gospels, the Lords answers certainly afford immense instruction for us as to all these matters. 

    AHYou referred to the word of God. Does that come in here in verse 8, And they heard the voice of Jehovah Elohim? Is that the great antidote to the subtle lies of Satan? 

    JTJust so. It says they heard the voice of Jehovah Elohim  we have both names  walking in the garden in the cool of the day. And Man and his wife hid themselves from the presence of Jehovah Elohim, in the midst of the trees of the garden. Well, why should they hide themselves? God had shown His beneficence to them. It is a matter of frankness in all these matters, and, of course, declaring the truth, abundantly declared the thing as it is! Job says (Job 26: 3). Whatever it is, declare it fully. 

    QuesIs not the fear of exposure a very basic thing? We should not be afraid of exposure in Gods sight. 

    JTExactly. We should have confidence in God. Even if there is exposure, well, God is God, and He has shown men here in Genesis that what comes out as to Himself is always to inspire confidence in Himself on the part of man, Let us make man in our image, after our likeness; and let them have dominion. God is indicating what His thought about man is at once, so the word Man is written with a capital letter because it is the Man really. In Gods mind the idea of man is to be respected, because man is man, and God made him superior to the woman, although the same word covers them both, only that man comes first; man was formed first, not the woman. 

    JSEIs it not a fact that we are called upon to face the situation as it is now that superiority is placed before us at this juncture in the history? 

    JTThat is just what I was saying  abundantly declaring the thing as it is. The conditions generally are so serious that it behoves us to be transparent and open in what we are saying, especially in speaking of the things of God. We are to be accurate in what we are saying, quoting Scripture properly; and the Spirit of God is with us from the very outset, because the word is, at the beginning of this book, The Spirit of God was hovering over the face of the waters. That is the full thought of the Spirit. He was there from the very outset, with all indication that He is God. He is the Spirit of God. He represents God in the fullest sense. 

    ACSPIs the suggestion that even as God begins to operate with man in view, there is abundant resource available already to meet the worst that the enemy can do? 

    JTJust so. There is abundant resource, so that we can afford to declare the thing abundantly as it is. Give plenty of information if it is needed, because language is for us too. Language is the most wonderful thing of Gods handiwork. It is Gods provision, and how man is taught to use it. 

    PLLet the worst be known; it will only make room for God bringing in the best. 

    JTJust so. God is God, and already He has shown in the first few pages that He is beneficent, and ready to do good. God is good. 

    AHAt Maidstone you made a very striking remark, which I wonder if we might repeat here, that the word of God really is God Himself. In plentifully declaring the thing and bringing in that word, is that how the situation is met? 

    JTYes. Just so. If you read it through you will see how accurately it is stated, in Hebrews 4. 

    ACSPFor the word of God is living and operative, and sharper than any two-edged sword, and penetrating to the division of soul and spirit, both of joints and marrow, and a discerner of the thoughts and intents of the heart. And there is not a creature unapparent before him; but all things are naked and laid bare to his eyes, with whom we have to do. 

    JTI think that is a statement which we should all take to heart. What do you say about it, Mr. H.? 

    AHI was greatly impressed myself when you made that remark, that the word of God really is God Himself, inasmuch as the scripture you have just asked to be read from Hebrews 4 goes on to the reference to His eyes. Gods eyes, indicating, do you think, that God Himself is brought into the matter as His word comes to bear on us? 

    JTJust so  the eyes of him with whom we have to do. That is God Himself. 

    QuesDoes the reference to His voice, the voice of Jehovah Elohim, suggest that His heart is in this matter, searching His creature? 

    JTJust so. Elohim is simply God. Jehovah is the name furnished later, in Exodus. It is a softening down of the thought of God by the addition, so that we should have all the more confidence in Him. 

    ALRTI was thinking of the reference to His voice. Does it not imply really that His feelings were in this matter as He was seeking His creature? 

    JTWell, just so. If you are thinking of His voice conveying His feelings. It conveys affections. Gods voice, what is it like? We have the word in 1 Samuel 24, Is this thy voice, my son David? 

    ALRTWould that apply too to the Spirit, Thou hearest its voice in the allusion to the wind in John 3? 

    JTQuite so, Thou ... knowest not whence it comes and where it goes, thus is every one that is born of the Spirit. There is the power. 

    QuesIs the setting here in the garden in the cool of the day to emphasise the softening way in which God moves? 

    JTJust so. He comes down to where we are, to indicate that He is not far away from us. The word in Philippians is The Lord is near. A beautiful word! He comes down to give us assurance that He is near and ready to help us. 

    QuesWould the question, Where art thou? indicate the deep feelings of God as having lost His creature man? 

    JTI think so. But we ought to proceed. We have already touched on what the woman said, and what the serpent said. Then again we have in verse 6, And the woman saw that the tree was good for food, and that it was a pleasure for the eyes, and the tree was to be desired to give intelligence; and she took of its fruit, and ate, and gave also to her husband with her, and he ate. And the eyes of them both were opened, and they knew that they were naked. And they sewed fig-leaves together, and made themselves aprons. Well now, 

    that shows clearly enough what we have to deal with in Satans effort and in the weakness of the woman, and then Adam coming under her influence, for he was remiss too, and it runs right through the Scriptures. 

    HWSIt says in chapter 2 that Jehovah Elohim made every tree grow that is pleasant to the sight, to show us that it was a thing to be desired. Is that in line with James, where he says, Let no man, being tempted, say, I am tempted of God. For God cannot be tempted by evil things, and himself tempts no one. But every one is tempted, drawn away, and enticed by his own lust; then lust, having conceived, gives birth to sin; but sin fully completed brings forth death. Was it in that order, that there was lust, and then sin, and then death? 

    JTJust so. He was remiss in listening to the woman. He ought to have known too, and asserted himself. The man ought to assert himself. He has the superior knowledge, and he ought to take the lead. Therefore the place women have just now in the world is altogether contrary to the truth of these chapters, and we have to be on our guard not to be drawn into this way of doing or thinking, because God has set the man over the house. The man is head of the house, but the woman fits in there; she is to do things, for she guides the house. She is not the head of the house, but she guides it. It is a very beautiful thought. It encourages confidence that the right words and thoughts are conveyed here. It is where they are needed. 

    JSEDoes the history of Vashti come to our aid in this matter? That broken commandment did not alter this principle. I was just thinking of the reference to her in the book of Esther. When she was called that her beauty might be displayed, she refused to come. That is, she disregarded this great matter of headship as to herself, and the word was that something must be done to put this right in order to maintain the principle of a man bearing rule in his own house. 

    JTThat is right. We have that especially in that book. 

    PLIt says in that passage, All the wives shall give to their husbands honour, from the greatest to the least, and then later it says, Every man should bear rule in his own house, and should speak according to the language of his people. 

    JTVery good. Another thing that comes up there  is whether prayer is mentioned in Esther or whether it is just fasting that was called for in a time of great need. 

    PLYou are referring to the verse Go, gather together all the Jews that are found in Shushan, and fast for me, and neither eat nor drink three days, night or day: I also and my maidens will fast likewise, Esther 4: 16. 

    JTI am only calling attention to that so that we might pay attention to the actual accuracy of Scripture. We often say, Let us pray about it, but there are other things. Sometimes it is not prayer; what is needed is fasting. 

    ACSPDo you mean there are some things where the truth is so plainly known that it is not a matter of prayer, but of acting? 

    JTJust so. 

    PLIs that why Joshua is told to get up and act? And Jehovah said to Joshua, Rise up; wherefore liest thou thus upon thy face? Israel hath sinned, Joshua 7: 10. 

    JTThat is the point, Rise up. You should know what to do, and do it! 

    FESIn Gods approach to the woman here, is there a certain model for us as to the way in which things should be done, coming in the cool of the day, in the garden? I was wondering if there is not some pattern for us in seeking to get to a persons conscience, where there is need of recovery. 

    JTJust so. Then what happened? Man and his wife hid themselves from the presence of Jehovah. That is where the defect lay; they were not transparent. 

    FESI was only just thinking of the principle, that in seeking to get at a persons conscience in view of recovery or adjustment, where there is this attitude of drawing near so to speak in the cool of the day in the setting of the garden, it would all help to put them at the very best advantage in relation to the matter. 

    JTYes, but all the facts have to be mentioned, whatever the case may be. It says in verse 9, And Jehovah Elohim called to Man, and said to him, Where art thou? And he said, I heard thy voice in the garden, and I feared. Why should he say that? He is not transparent. He is not open in what he is doing. Neither is she either. These are defects that are to be faced when an attack is made. 

    JSEDo we not always fear when we surrender headship? Are we not always at ease when we accept it and move in it? I wondered if that is why the word I and not we is emphasised here. It is the actual man himself who answers. 

    JTHe hides behind the fact that the woman did it, but he should take on the responsibility. The man is head, and the responsibility rests with him. Really he did not face the thing. There was not integrity and openness and honesty, and these are things we have to deal with in assembly matters. These are the very things we have to deal with, and we can get correction now in the scripture before us. 

    QuesIn dealing with the matter, does not God bring it back to them? While He first addresses Himself to the man and then to the woman and then to the serpent. He works back again and addresses Himself to the woman, but finally completes the matter with the man and places the responsibility there. 

    JTJust so. He places it where it should be. 

    QuesSo that whatever failure there is in headship, the man is held responsible? 

    JTJust so. Responsibility is the word, and we should face it, if we are responsible. Let us face the matter and be open, honest and transparent. 

    ECLHe says to the man, Where art thou? He says to the woman, What is this thou hast done? Is there something in that? 

    JTYes, indeed. 

    ECLThe question of departure having come in in the man too. 

    JTI think Mr. Darby makes a good deal of that in certain writings of his. It is a question of where are you morally and what governs you? What is this thou hast done? If there is a confession to be made, make it at once. 

    QuesWould there be two things really to face? First, the preparedness for exposure, and secondly, the acceptance of responsibility? 

    JTJust so. 

  
    SPIRITUAL INTELLIGENCE (JT 77)

    1 Corinthians 10:15; Genesis 3:20; Genesis 5:21 - 24; Genesis 8:20,21

    Spiritual intelligence is what is in view in this meeting. What is in mind is to present the way to spiritual intelligence, and to indicate that spiritual intelligence leads out of this world into another world, that world, and the resurrection. In other words it implies movement in those that have it. God speaks in 1 Corinthians 2 of the hidden wisdom which He prepared before the world for our glory. This could not be opened up to the Corinthians because of their poor capacity, but the apostle intimates to them that there was that which was before the world prepared of God for us. This great fact is presented early in the epistle as an incentive to the saints to go on to what belonged to full growth, so that in the latter part of the epistle the apostle enjoins that in their minds they should be full-grown, but in malice they were to be babes. Now the epistle to the Romans and the epistles to the Corinthians contain the fundamental elements of knowledge. In speaking of knowledge or spiritual intelligence we have to bear in mind the power for acquiring it. That is what is called the mind. In Romans this great faculty in a governing way is to enter into all activities (see chapter 7:25), not indeed his natural, carnal mind, but the faculty itself. Man has what the lower creature has not; he has the faculty of thinking in correspondence with God; and of the christians in 1 Corinthians 2:16 it is said, We have the mind of Christ. The statement implies what is characteristic of christians. The apostle does not say ye, but we, have the mind of Christ. Such statements usually imply what is characteristic of christianity; and if characteristic, why not of me? That is how the believer is urged on to greater things. So in Romans, in that well-known analytical chapter, 

    namely chapter 7, the writer arrives at a great result. He speaks of the inner man  some consciousness in his deep inwardness which answers to God, an experience that each believer ought to seek to determine in his own history; and then he says, Genesis 1 myself with the mind serve Gods law. He arrives at it in his own consciousness according to God. In the analysis he has learnt to name things that are inside him. It is no question of anatomy, it is a spiritual analysis, a very remarkable thing and he arrives at the result: I myself. Who is this I myself? A man arriving in self-consciousness as on Gods side against the flesh, standing on his own feet against the inner workings of sin in the flesh. It is as if he were to hoist the flag of victory at a certain point against sin in the flesh. One who does this is potential material for God. It is a great moral triumph that every young person here should achieve, that his mind is enthroned as it were on the side of God. It is to be in this sense an intelligent dictator in the person. Not now the corrupt mind of the flesh, but the renewed mind, at least renewed in principle. 

    In chapter 12 it is said, By the renewing of your mind. This word renewing is a very important word for the young believer to understand. The body is subservient to this dominant faculty renewed thus. The person, of course, the ego, is responsible, but the mind is in control: I myself with the mind serve Gods law. That is the foundation, beloved young believer, of the priesthood in your soul. The Spirit of God comes in immediately through redemption to support in taking up this attitude; and hence in Corinthians, as I said before, the apostle says we have the mind of Christ. What a great thing it is to have a faculty capable of thinking like Christ! Think of Christ, beloved friends, coming into this world as Man, and looking around on what was in it! He would name things as they came before Him; and that is one feature of the intelligence that the believer has, it enables him to put right names on things. The Lord found things extremely strange; it is said, He was in the world, and the world was made by him (John 1:10). How different it was from that wonderful world He brought into being as described in Genesis 1 and 2! One reverts to that account in Genesis 1 and 2. The God spoken of there who said, Let there be light was Jesus. It is said, All things were made by him; and without him was not any thing made that was made (John 1:3). It was He who said, Let there be light; and there was light; it was He who worked day after day until the sixth day when He made man, and now, according to John, He came into that world, but Oh, how different! Sin had intervened to spoil it. It was so utterly degraded in intelligence and feeling that it did not know its Creator; and so now instead of pronouncing things good, He has got to name things, as they were. One has only to appeal to the gospels for a proof of this. What names He gave things! He hesitated at nothing through fear; He named everything fearlessly, so that the world became exposed. The names He gave things stand, and serve us today as in the same world. 

    Well, now, dear brethren, how touching that the apostle, in the light of all that has been said, should address the Corinthians as intelligent persons. He has already been saying to them that he could not speak to them as unto wise persons: he determined to know nothing amongst them but Jesus Christ, and Him crucified. I had to feed you with milk, he says, not with strong meat; and then he says, Ye are babes, but babes in Christ; that is fundamental; that brings the Corinthians on to christian ground; I believe the apostle in spiritual tenderness and consideration for his beloved children in Corinth says, 

    I speak as to intelligent persons. Were I there with my present understanding I should have said, I am not going to be different from that. If the great apostle Paul out of consideration for me addresses me as an intelligent person, I do not want to deny that in practice. He could address them in this way not in a concrete or actual sense, but in a potential sense. In truth, it is the only ground on which we can address christians. As having the Spirit of God they are potentially capable of taking in divine thoughts, and it is important to bear this in mind, that one can speak to everyone in this room as a christian, and say, You are an intelligent person. Over against that Peter speaks of unconverted people as senseless. It is a statement of fact. Peter would by no means offend people unnecessarily, but in truth, knowledge according to God is only in the christian; as having the Holy Spirit he is capable of learning; and hence the apostle in approaching the great thought of the Lords supper, would bring in this thought, that the persons addressed were intelligent. Of all things in christianity the celebration of the Lords supper requires spiritual understanding. It is the introduction really to the service of God, and spiritual intelligence is required, which, as we had this afternoon, implies that we are priests to God. And if we are addressed as intelligent, the moral result of that in our souls ought to be I do not want to be anything different; I do not want to degrade myself in the eyes of heaven and the eyes of the apostle. I have the means to acquire all knowledge; I must therefore lay myself out to acquire it: and so you find in the different epistles which denote progress in the believers soul we have knowledge greatly stressed. The epistle to the Colossians speaks about the new man, and this new man is said to be renewed in knowledge after the image of him that created him. Now that is an advance on what we have been speaking of. The new man is a creation, and he is after the image of his Creator. His Creator is really Christ; and the correspondence is in knowledge, showing the great importance of this matter. 

    Well now, I want to show you how, in the three passages in Genesis, knowledge such as I have been speaking of leads into another world, and enables me to move in that world according to it. So, in chapter 3 you have Adam naming his wife the second time. He had named her in chapter 2, but now he is naming her after he became a poor sinner, and she too had become a poor sinner. In chapter 2 Adam is more a type of Christ, and so Jehovah Elohim causes the creatures to come to Adam to see what he would name them, and whatever he named them that was the name of the creature  God as it were commending his great creature for his intelligence. As I said, he is there a type of the Lord Jesus; and so, in the naming of Eve in that chapter, Jehovah Elohim presents a woman to him and Adam says, This time it is bone of my bones and flesh of my flesh: this shall be called Woman, because this was taken out of a man. That is, he gives a reason for the name he gives her. There is nothing said as to this with the different lower creatures. We are not told that Adam gave the reason for the names he gave them, but here there is a reason, and bound up with it is the church as taken out of Christ, bone of His bones and flesh of His flesh. But in chapter 3 we have in Adam one like ourselves, a poor sinner, and an Eve like one of ourselves, a poor sinner. I say poor, but yet not poor, for there is evidence that they had faith, for God had clothed them. One of the most interesting transactions of God was the making of suits of clothes for Adam and Eve. Can we doubt that Adam gathered up intelligence in this? Moreover, God had said that the seed of the woman should bruise the serpents head. Was not that the thought of a living one? I think so. I think light shone into Adams soul as to the coming One, Him who says, I am he that liveth and was dead; and behold I am alive for evermore (Revelation 1:18). He it is that should bruise the serpents head; and now Adam names his wife Eve. Where did he get the word? It is suggestive of the origin of language. There is light in his soul; a language issuing from a living soul, from a living man, is worth treasuring. It is the language that every christian has characteristically in addition to his ordinary one. It is the language of faith. I believe that Adam is the first to use the language of faith; not that he is in the list in Hebrews; he is not; there is a reason for that: but there can be no doubt that his naming his wife Eve is the language of faith. And every name that a christian puts on anything or any person according to God is; the language of faith. Let us learn this language, And as learning it, put right names on everything and every person. I believe that every christian should have a judgment about everything and every person that he knows. You may have to take up names that others have given, but you take them up in faith. That is how the matter stands with Adam, he called his wifes name Eve because she is the mother of all living. Following upon that we have Seth naming his son Enosh, which is a negative thought. We have the positive before the negative. Eve was the mother of all living. Seths son was a poor, dying, weak creature in Seths estimate of him. It is not that Enosh may not have been saved; I doubt not he was; but his father called him Enosh, a poor, mortal creature. That was also the language of faith. And the result was that from that time men began to call on the name of the Lord  a great result. The use of the language of faith induces faith in others. 

    The next point in mind is Enoch  the intelligence of Enoch. His name, it would appear, indicates a man who was highly disciplined. A man disciplined by God is sure to be an intelligent man; in other words he has been in the best school of the universe, the school of God. Enochs name implies that and what comes out in him is choice of company. It is a question of the use I make of my intelligence to choose my company. I am to move. With whom am I to move? I am to move with God. Enoch made the best possible choice; he selected God with whom to walk. There was plenty of society in those days; the race of Cain had flourished; the world had become developed; and world development means world corruption. There was plenty of company if Enoch sought that kind. But he did not seek that kind; he selected God, as I may say reverently, as his travelling companion. Let me commend this to all of you young people here: Enoch walked with God. God had been already walking before Enoch. He has been walking ever since. Millions have joined Him. No doubt most of us here have joined God in His holy walk. What a selection to make! Enoch walked with God; and what would be the drift of that walk? Enoch became less and less in view in this world, until it is said, He was not. You could not find him anywhere in the circumstances of this world. Gods walk leads out of this world and finally it is said, He was not, for God took him. God says, as it were, I like this company. Think of God wishing for your company. How He came to Abraham to seek him out as a companion,  His friend. So it is said that before Enochs translation, He had this testimony, that he pleased God. Doubtless much will come out after we are taken out of this world as to us, but I certainly want to know before I leave that I please God. I should not like to leave except with this sense that I please God. And surely that is what God has in mind for us. How ye ought to walk, says the apostle to the young Thessalonians, and please God (1 Thessalonians 4:1). 

    The final thought in mind is Noah. What comes out in Noah is that he too walked with God. There can be no doubt that he knew something about his ancestor Enoch. An ancestor like Enoch is worth speaking of. He followed in his footsteps and moreover, he was perfect in his generations, that is he was commendable amongst his family and relations  a most important thing to maintain righteousness in every way amongst ones relatives. What comes out in Noah, among many other things, is that he discerned between what was clean and what was not clean. There was nothing said about anyone telling him the difference between the clean and the unclean. Israel in the wilderness was carefully taught of God as to the clean and the unclean, but Noah evidently learnt it instinctively; indeed, one can hardly walk with God without discerning the clean and the unclean, for surely in that walk there will be indications to aid us in this. It is a very solemn thing if God cannot walk with anyone; it means you are unclean. If I am walking with Him I find that out. Evidently Noah found things out that way. Noah passed through into another world, for that is the end of the divine walk. Where is God going? God has not come into this world to stay in it, as I was saying before; the Lord Jesus came into it, but not to stay in it. I mean the world in a moral sense. He says, Now is the judgment of this world (John 12:31). His presence here brought to light what it was and its moral judgment. So that the Lord Jesus is presented as walking in Johns gospel. He was walking somewhere. The truth is that He is going out of the world, as He says in chapter 13 that He should depart out of this world to the Father. His blessed feet carried Him via the cross out of this world into another world. Mary understood that those feet were carrying Him out of this world and she anointed them. That is what comes out in Noah. He passed into another world. Let me appeal to all the young people here to join God in His holy walk. As with Him in this walk you will do great things, for Noah is just the counterpart of Enoch. Noah represents a man who does great things, and such men, men that can do things for God, are wanted in every locality where there is a meeting, in this country and in every country. So Noah arrives in another world with everything intact that was under his hand; he lost nothing on the way, so that arriving at this new world, typically, he is fresher and more vigorous in coming out of the ark than when he went into it. What a vista opened up to him of Ararat as he looked on to the new world. Who is to people this world? Is it again to be filled with corruption? In Noahs mind it is to be filled with God, of whom and through whom and for whom are all things; and hence he built an altar to Jehovah and offered of all clean animals and all clean fowls. His instincts, developed in his walk with God, now stand him in good stead and make him a priest so that he knows what to offer, and he offers unselfishly of every clean animal and every clean fowl, and it says, Jehovah smelled the sweet odour. Need I repeat that that is a great end reached? Jehovah is pleased to condescend to refer to His nostrils, that He smelled the sweet odour; and that was the outcome of this mans affection for Him, corresponding with the name he bore, for Noah means rest; and God smelled a savour of rest in this mans sacrifice. You can see, beloved friends, how this matter of intelligence enters into another world and establishes the service of God, nothing short of this: travelling with God is not short of this; as it says, Then shall come the end; 

    what is the end? God is to be all in all. May God help us to keep this before us so that His service may continue and enter into eternity, as it is said, To him be glory in the assembly in Christ Jesus unto all generations of the age of ages. Amen (Ephesians 3:21) 

  
    THE GOVERNMENT OF GOD AND HIS SERVICE IN RELATION TO IT (JT 79)

    1 Peter 1:2; 1 Peter 4:17,18; Genesis 3:21 - 24; Genesis 11:7 - 9; Amos 5:26,27

    JTWhat I have in mind is to show from these scriptures the government of God, and its exercise from the time sin came in until the present time; and concurrently with that His service in grace, involving the incarnation and death of our Lord Jesus and the presence of the Spirit here. What one would particularly seek to make clear is how His deity, His supremacy and majesty are maintained throughout; notwithstanding the humble service that begins almost immediately on the part of God, God maintains His deity, maintains its supremacy and majesty in its government, whilst at the same time serving in the lowliest way those who are under that government. 

    So that we have the government of God in Genesis as affecting the whole race, that is, death. That stands. Death passed upon all, we are told. And then the scattering at Babel, also affecting the whole race of mankind up to the present day, the division of the nations by the difference of languages. And then the scattering of Israel, another testimony to Gods government which also stands, not affecting the whole race, but a special nation, a special family, but still effective until the present time. Peter addressed those who are affected by it under the word dispersion; that was the government of God. According to Amos they were transported; God caused them to be transported. And then we have in 1 Peter 4, the government beginning at the house of God, which also stands and is current. The chapters 2 and 3 of Revelation enlarge on it. These features of government all stand, and saints are affected by them today; but concurrently with them we have the service of God ministered to us, to those of faith, so that we might subsist notwithstanding the pressure of the judicial government of God. 

    EuRDid you say judicial government? 

    JTYes, it is judicial throughout. 

    EuRWould you explain that a little? 

    JTGod is known in the judgment which He executes. That is God in His supremacy. It was judicial to impose death on Adam, on the race. It was judicial to disperse the race at Babel. God came down to examine what was there and deliberately imposed difference of language and scattered them abroad upon the whole earth. Those of us who travel know that the race is dispersed, in many instances in grave degradation. That is the government of God. The scattering of Israel is also the same. I will cause you to go into captivity, He says, because of idolatry. Even in the wilderness they scarcely offered a voluntary sacrifice. The judicial act of God begins as they enter into the wilderness, covering hundreds of years, but it is one thing. I will transport you beyond Babylon, Stephen says (Acts 7:43). Peter addresses the Jewish christians, those who were dispersed under the judicial government of God. So judgment has begun at the house of God, the assembly today in its public character, and has extended as Revelation 2 and 3 show; the Lord has executed judgment on the professing body. All these judicial results exist now and affect every one of us. We may not have noticed it perhaps, but it is a solemn fact and God would have us to take notice of it, and be humbled by it, because we have part in it all more or less. We are responsible in regard of each of those judicial acts of God. On the other hand there is that service of love, beginning with the clothes that He made for Adam and Eve. 

    FWWIs it judicial because some form of departure from God had come in? 

    JTThat is what comes out in each case. 

    FWWThat is why you used the word judicial? 

    JTIt is over against the exercise of grace; it is the just judgment of God; it runs right through. 

    RSKIn spite of the dispersion God has given a living hope; God has given them that, you would say? 

    JTYes. There is hope immediately. In the presence of the penalty of death Adam calls his wife Eve, which does not mean death but life, showing that there was light and hope, and there is right through. So that even in the scattering of the race Abraham is immediately called out, and they are all to be blessed through him. The blessing of Abraham has arrived at the nations and we have received the promise of the Spirit. How God can maintain His majesty and yet serve His own is what we want to get into our souls: God in His holy majesty. We want to be accustomed to that in view of finality when God will be all in all. We should accustom ourselves to the supremacy of God, His holy majesty. The testimony to that right through is His just government. He lets nothing pass. 

    HD'ACGods hand has always been over everything, has it not? 

    JTIt has been over it in a dual way. His hand has been there in judicial dealings, and on the other hand in lowly grace, serving, beginning with coat-making, coats of skins. Some creature must have died under Gods hands to make those skins. God began with Christ, as it were, as having died, the humanity of Christ coming in at once, the sufferings of Christ. Service is all on that line, based on the incarnation and death of Christ. 

    TFA just God and a Saviour. 

    JTThat is right, a just God and a Saviour, a very touching word. All was maintained perfectly at the cross. Nowhere was it more maintained than at the cross  these two thoughts, the majesty of God as against sin, and love in Christ, a divine Person, for the sinner, so that he might be saved. 

    OWWIs this something we must definitely accept? 

    JTI think so. It is a very great education to have these two thoughts of God in your soul, for we are not much given to balance. Balance is a great thing with God. There must be that principle throughout the universe, and He would have it in our souls. 

    CBIs it a necessity that death immediately comes to light as soon as departure is in evidence? 

    JTThe necessity is there if the second line is to be maintained. That is God acting in lowly grace. Sin having come in, God might have acted judicially and made an end of the sinner. If He is to take up the line of grace, the second line, there must be death. Only on that line could there be any service, for the majesty of God could not be met otherwise. 

    EuRHow do you regard the cherubim? Are they the guardians of the majesty of God, while He goes on in His grace? 

    JTWell, I think they represent government throughout. There they stand to guard the tree of life. They are judicial, I suppose; the actual working out is the penalty of death becoming effective on every man. They keep the way of the tree of life. There is hope, too, for the tree of life was there still. The penalty of death already pronounced is carried out by them, but every death that occurs is a question of the government of God, and if in a christian, there has to be the recognition of that. We have to recognise that we are mortal; it is penalty. 

    QuesDoes the tree of life represent the other side, Gods service of love and grace? 

    JTI think so. It is corresponding with His counsels. In Timothy we have the promise of life going back, including these scriptures. Even the tree of life would be a witness of that, but it has to be guarded. The guard is the cherubim, but with a flaming sword turning every way, it says, to keep the way of it. I think it would be observed in the better translation that God speaks in great feeling about this. He speaks with feeling, as if to say, What a disaster if man should eat the tree of life in his sins! And yet Adam has some thought of it for he calls his wife Eve. There is some light in his soul. 

    HD'ACHe had not lost hope. 

    JTThat is what comes out. 

    HD'ACI understand that you mean that the tree of life was not taken away but was guarded. 

    JTIt is there. God would say with depth of feeling, Oh, what a disaster if man were to live as he is in his sins! That meant that He had in His mind a way out, and already He is indicating it by making clothes through death. 

    GAvSWould you say then that there was a depth of divine feeling in connection with the whole of the government of God? I mean, tracing it right through as you have already done, are there depths of divine feelings which need to be in some sense realised in our souls so that the government of God should have its proper place in our spiritual experience? 

    JTI am sure that is right. God in His supremacy and in acting judicially is capable of feeling that hardly belongs to the service side; it enters into it, but it belongs to God in His absoluteness. It would be disaster in His mind if man were to have access to the tree of life as he was. There is feeling in it, as you note in the New Translation in the verses read. So as was suggested in the scattering of man, God came down to see what the children of men did. He is capable of that. That is in view of carrying on His government, If a judicial action is needed in my history, God will apply it; if He does, it is there and has to be bowed to. 

    COBDoes the Lord recognise the position in His answer to Pilate? When Pilate says, I have power to crucify thee, the Lord says,Thou couldest have no power at all against me, except it were given thee from above (John 19:10,11). 

    JTHe justifies the position of Pilate. That brings out another thing. That is magisterial government. In Genesis 9, magisterial government was established, but more as a help to man. Still, Whoso sheddeth mans blood, by man shall his blood be shed. That was what magisterial government was for, to restrain evil. That magisterial government was vested in Pilate. How much feeling enters into it, that the One who made that principle  for it was Jesus  should Himself stand before a poor sinner, a magistrate, to get His verdict! That brings out the position most clearly. How Gods government runs on, and God Himself has to come in and suffer at the hands of the magistrate. 

    COBThen there would have been no crucifixion apart from the government of God? 

    JTWell, it was there. That is how it was carried out. The Lord in approaching the cross regarded it. Take me not away in the midst of my days! (Psalm 102:24). Why should He be taken away in the midst of His days? Not for any personal reason. It was the government of God on Israel; it was the penalty of a broken law which He was taking up vicariously. 

    GAvSWith regard to the human race as a whole, is not one of the prime causes of the government of God on man, to a large extent, the abuse of the power or magisterial government that had been entrusted to him? 

    JTI suppose so. If you take Nimrod, exercising authority  he was a king and established a kingdom  it is said, He was a mighty hunter before the Lord. He was a man who did violence to Gods rights  a mighty hunter; he used Gods creatures for his own pleasure. He was cruel, for hunting implies that, turning the magisterial power in his hands, desecrating it, turning it against the ordinances of God. That man has come down to you. The most successful rulers of the earth, as men speak, did violence to the rights of God. In none is it more manifested than in Pilate. He pronounced his sentence in spite of his wife calling Jesus a righteous Man, for she says, I have suffered many things this day in a dream because of him (Matthew 27:19) as a righteous Man. Pilate knew that and yet he scourged Him and handed Him over to His haters to be crucified. Such is the utter inability of man in the flesh to exercise these magisterial powers. God, of course, uses them today and we pray for them, but no man in the flesh is equal to it; Jesus alone is. God has appointed a day in which He will judge the world in righteousness. He has given assurance to all men in that He has raised Him from the dead. The government is upon His shoulder, but it is touching that He submitted to Pilate. How perfectly He justified God in His governmental ordinances! All that has a great voice for the christian. If God sees the need for government let us bow to it. 

    WCCWould you say it is really in our favour? 

    JTIt is, in that it works righteousness, works holiness. 

    EuRWhat is the exact force of that word magisterial? You are applying it to all governments? 

    JTOh, yes; from the king down. 

    EuRWe rather connect magistracy with the lower officials who exercise it, but it is general. 

    JTIt is general. They call the President of the United States, the Chief Magistrate. That is the thought. 

    GAvSThe difficulty in ones mind is how far we can keep in our own minds the perfect consistency that exists between the government of God, as you have spoken of it, and the maintenance of that service in grace which is moving on side by side with that government. 

    JTIt is a very important matter. It is a very important education, and important in the sense of maintaining balance in us. Balanced christians are so needed, for a right balance maintains judgment on the one hand and grace on the other. 

    QuesDo you suggest that directly God begins to move in government He is at the same time moving on the other line in connection with it? 

    JTThat is what comes out as far as I can see here. The pronouncement of the sentence of death on man is immediately followed by these coats being made. What can be more touching, that God should make clothes for the very man and woman that sinned against Him most inexcusably? God did it Himself. It says, Jehovah Elohim made Adam and his wife coats of skin. We have that title here, Jehovah Elohim, stooping to do this service, to make clothes, a service that runs right through so that we should not be unclothed. We are to be clothed upon with our house which is from heaven. God makes that house. 

    WJPDoes this suggest the work of God right through? 

    JTIt is His gracious service. In many expressions in Scripture we overlook what enters into them. The Lord says, My Father worketh hitherto. He looks back to this period. That Person was working. My Father worketh hitherto and I work (John 5:17). That one divine Person works, and another comes in and works, and the Holy Spirit comes in and works, what a service of grace it is! Yet the majesty of God is maintained throughout. 

    CGWould it be right to say that, in view of verse 21 and what you have been dwelling upon as coming before the driving out of the man, the governmental side is to facilitate this service of love? So that it has been said that the lake of fire itself is a necessity of the love of God. 

    JTEvery right-minded christian recognises that it is not less than love. The lake of fire is not less than a provision of love. It takes time to enter into it, but it is obvious to a christian that there must be a place for lawlessness. 

    GAvSIt is really shut up there. 

    JTQuite so. There is liberty. There is never any scope for evil again. 

    OWWDoes the climax of Gods work appear in type in the coats of skin? 

    JTThat was the climax. That is the fulness of the grace and love that did service: although the service goes on. The Lord says, Father, ... glorify thy Son, that thy Son may glorify thee (John 17:1). That implies the continuance of the service. The cross is the full expression of what is behind the service. 

    GAvSDo you suggest that it is a part of the divine service of Christ in glorifying God to make us appreciate to the fullest extent how all the government of God is based really upon the demands of the heart of God as well as what God is in His holiness? 

    JTThe Lord said, Glorify thy Son, that thy Son may glorify thee. Already it had been said in John 3:35 that the Father loveth the Son, and hath given all things into his hand. That is in administration, and it is effective in carrying out the desires of love, and in this shows the gain of the government of God. The government of God is turned into gain for those who are the recipients of grace, but it runs on to the lake of fire for those who are not. It is just judgment; the believer bows to it and comes into the benefit of grace by bowing to it. But the government of God stands. I believe an understanding of the government of God as we are looking at it will help us to maintain in our souls the majesty of God, that it never alters, that His lowly service does not affect it. It stands. 

    WJPDo you see the two things put together in Zechariah 13? Awake, O sword, against my shepherd, and against the man that is my fellow, saith the Lord of hosts, then you get, I will turn mine hand upon the little ones. 

    JTThe sword is awakened against Christ. 

    WJPMajesty and grace are put together? 

    JTYes. 

    CSSWould you say that the appreciation of what is expressed in this word, Lest he put forth his hand and the appreciation of what God has provided in the coats of skin enables one to move on the line of the overcomer, to have the right to eat of the tree of life? 

    JTIt is a right, now the way to it is made in the death of Christ. The right is in the washing, as it says, Blessed are they that wash their robes (Revelation 22:14). That is, there is a maintenance in oneself of that death, not only in its application to ones sins, but as to oneself. I believe it will be seen in investigating the truth, that eternal life stands over against mans state. Blessed are they that wash their robes, that is, wash with water, not with blood. We have washed ... in the blood in Revelation 7:14. Mr. S. is calling attention to the right to the tree of life. Christ has washed us from our sins in His own blood, and the great multitude washed their robes in His blood, but in chapter 22 it is the present continuous tense, they that wash their robes, it is the continuous washing as with water. Historical washing is with blood, once for all, but continuous washing is with water. It is the maintenance of the death of Christ as to ones state. Ones state has to be dealt with. You are using the water as God dealt with Christ on the cross. You are acting judicially against yourself in the application of the water, and that gives you right. There can be no right otherwise. 

    GAvSIs that in relation to what is said in Revelation 18:20, God has judged your judgment? As we come into accord with the judgment as indicated by the washing of the water by the word, God manifests that He is in accord with our having reached that. 

    JTGod loves to ratify the judgments of His people. They may relate to an act of discipline in a locality. There (Revelation 18:20) it relates to God judging their judgment upon Babylon. God looks for His people to form a judgment about things. The things we refuse to judge become our scourge. 

    GAvSIn that way the government of God is intimately connected with our hearts. 

    JTWe ought to have a judgment about everything on earth. I believe the enlightened christian would be drawn to Gods side and have a judgment about everything. God loves to stand by him and say, That is your judgment, and I will execute it. 

    EuRIn the Old Testament we see what brought the scattering in; and how solemn it is, and how necessary to judge those principles in ourselves. 

    JTThat is where the practical gain of it comes to us. The government of God stands, and it implies that His majesty stands. There is no diminution of that thought. Because one divine Person becomes Man, or because three divine Persons are acting in grace, actually serving us, the majesty of God is not impaired in the least by that. If God is to act judicially in my case, He will do it, and it is for me to bow to it; in bowing to it I come into this precious service that He is rendering that I might get the gain of it. Peters epistles have this in mind. They refer to the government of God, and he writes to the dispersion, alluding undoubtedly by the use of the word to the government of God that was affecting them. Why should they not be in Palestine, in Jerusalem? The government of God willed it otherwise. 

    GAvSIs it a question of the government of God that if I sow to the flesh I shall of the flesh reap corruption (Galatians 6:8)? 

    JTQuite so. 

    GAvSThere is the rest of it, But he that soweth to the Spirit shall of the Spirit reap life everlasting. I was wondering about that in connection with eternal life, in relation with what you get in Romans 2:7 - 10, To them who ... seek for glory and honour and incorruptibility, life eternal. But to those that are contentious ... wrath and indignation, tribulation and distress. They stand over against each other, as if God set eternal life over against evil, that it is the right of those who work good. That is the way it puts it. 

    EuRSo in the second verse here, though he has to address those who were dispersed, he can refer to all the Persons in the Deity and then say Grace to you and peace be multiplied. 

    JTVery beautiful, and in that position they are sanctified, elect according to the foreknowledge of God the Father, by sanctification of the Spirit, unto the obedience and sprinkling of the blood of Jesus Christ. It is a question of election, but it is through sanctification. The practical side is in mind. By sanctification of the Spirit, unto the obedience and sprinkling of the blood of Jesus Christ. 

    QuesHow does the government of God stand in relation to the kingdom of God? What is the relation between them? 

    JTWell, the kingdom implies His government, but in its present form. It is a gracious establishment. It bears on His protection for the saints. Presently He will take out of it all that defiles according to Matthew, but it is running on, a gracious protection for us. 

    HEFI was going to ask you to say a little more what was in mind as to the way this election was carried out. 

    JTYou see how he puts it. According to the foreknowledge of God the Father, but it is by sanctification of the Spirit. That is, the election is not an abstract thought, but a practical thought, that He elects me by an action of the Spirit. What is in mind is that I am really one elected by the action of the Spirit, by sanctification of the Spirit. One can hardly claim it any other way than by sanctification of the Spirit. 

    GAvSDo you mean that that involves formation according to the Spirit? 

    JTIt does. One is really one of the elect. It is a practical thing that I am one of the elect by sanctification of the Spirit, unto the obedience and sprinkling of the blood of Jesus Christ. Unto that, meaning that that is to be the state, that is what is to mark me; a very powerful thing in relation to what we are speaking of in relation to the government of God, for that is what is really in mind in these epistles. 

    CSSIn the address to Ephesus He speaks of transporting in His government, but the obedience on the other hand giving them the right to the tree of life. 

    JTObedience is seen in the overcomer in each assembly. 

    WJPDo we see this service of love and grace working in the middle of Hebrews 12, the chastening there, which would produce holiness and the peaceable fruit of righteousness? 

    JTThat is how it works out, and I believe in 1 Peter 4, the time ... is come the apostle says, The time of having the judgment begin from the house of God is come. It takes the form of discipline in us. It begins at the house of God; it takes the form of discipline for it is the same thing. It runs on to the end of those who obey not the glad tidings of God. And if the righteous is difficultly saved, where shall the impious and the sinner appear?. It is the same thing, and this verse helps us on what we are speaking of; the government of God runs on to the lake of fire. It works out effectively in christians now in the way of discipline, but how solemn if I refuse the discipline! Am I not putting myself alongside the impious and the sinner? Anyone who refuses the hand of discipline of God is placing himself there. Are we stronger than He? What may not happen? 

    EuRThe contrast would be to use diligence to make our calling and election sure. 

    JTThat is right. That is the next epistle. In that epistle he addresses himself as a bondman as well as an apostle to those of like precious faith with us. He comes down; he has in mind to stir up their pure minds. He runs on in his subject to the dissolution of the elements, not only the lake of fire, but the dissolution of the heavens and the earth, showing how real a thing this is that we are dealing with. What manner of persons ought ye to be in all holy conversation and godliness? (2 Peter 3:11), because this discipline that God is exercising on us is just a piece of what is going to be exercised on the ungodly and the sinner. 

    EuRIt would deliver us from all fatalism, saying that nothing could be interfered with; All things continue as they were from the beginning. 

    JTJust so, and another thing that comes out here is the people that are difficult to save. One often questions oneself, Am I a difficult person to save? Lot was a difficult person to save. He made it as hard as possible for God to save him by turning his face to the world. Abraham delivered him from it, but he goes back into it. He is a difficult man to save, yet in the government of God he is saved. 

    ESWould that apply to us by not being exercised thereby? 

    JTI should not like to be one who is difficult to save, although God makes the most of them. In the second epistle He makes much of Lot, but he was a difficult man to save. 

    GAvSWhat bearing has 1 Corinthians 11 on what you are saying? It says, For this cause many are weak and sickly among you, and many sleep. 

    JTVery applicable to what we are saying. For this cause many are weak and sickly among you, that is among those he was addressing  and many sleep. As if God would save us from the ignominy of the world. 

    RSKThat is why we judge ourselves. 

    JTQuite so. It is a sorrowful thing to be amongst the class who are difficult to save. Lot was a righteous man; he was saved with great difficulty. 

    RSKI would like a little help on the sprinkling of the blood of Jesus Christ. 

    JTIt is just an allusion to the type. The sprinkling of the blood was common in the types, the blood applied vicariously. That is what we are sanctified to, the obedience of Christ and the precious blood, which of course means His death. 

    HD'ACIt does not say the righteous are difficult to save, but if; suggesting that there are those who do give this difficulty, which is a very serious thought. 

    JTYes. If the righteous is difficultly saved. That is alluding to discipline, judgment beginning at the house of God. God has to resort to discipline to save us. 

    WCCWould David be an instance of that bowing to it, when Nathan went to him? 

    JTYes. Just so. 

  
    THE GARDEN (JT 82)

    Genesis 3: 8 - 10; 2 Corinthians 6: 16 - 18; Song of Songs 4: 12

    What is on my mind to speak of, as you may have perceived from the scriptures read, is the thought of a garden. The thought appears early in Scripture, and God never gives up any thought of His. If He fails to realise His intention in it in one way He secures it in another. God is very persistent; were it not so, many of us would have been left out. If God takes us up it is for a definite end, and He never gives up His thought in regard to any one of us. He may allow our feet to wander into bypaths, but He never withdraws His eye from us; and the moment there is a touch of restoration we are reminded of the primary thought. Abram had to go back to the place of the altar, and Jacob to Bethel where he had been twenty years before; so God never gives up His thoughts, nor His ways with us. 

    Now, among Gods thoughts, you get this idea of a garden. A garden is that which is special, and for a mans own peculiar pleasure; we know what labour and attention are bestowed upon a garden, and the end is that it is for the pleasure of the owner. We may have thought the garden of Eden was for Adam. It was for him, no doubt, but it does not say it was formed for him. God planted it and man was placed there, but he was not to be the sole owner; the garden was the garden of God (see Ezekiel 28: 13). Satan was said to be in the garden of God. So Adam was not going to reap all the pleasure of it. It was divinely arranged; the design was perfect, and it was laid out by God, and the planning could not be surpassed. Adam had a place in it, but it was for God, and in proof of that we find God walked in the garden in the cool of the day. The garden was designed for God, for the pleasure of God but in relation to man; He was to have His pleasure in it for He was to be with man. In Genesis 2 we get the garden planted and man placed in it; in Genesis 3 God walked in it and talked in it; His voice was heard; They heard the voice of Jehovah Elohim, walking in the garden in the cool of the day. That was the situation; and this fact brings to our hearts what God is and what His thought is. He purposed to have a sphere, and in that sphere He seeks to have the affections of man. 

    Well, all that has failed as regards Adam, for he was driven out and the garden was lost, but God has not given up His thought; the divine thought remains. God has found the man, and He has found the sphere; He has formed the garden. It is this I want to make clear so that we may understand what is in Gods mind for us. You will remember how Israel was alluded to. Israel was spoken of as a garden. Now, sin having come in, if God is to have a garden there must be separation. There was no thought of separation in Eden; the garden was planted eastward in Eden, and a river went out of Eden to water the garden; there was to be influence so that it might be maintained; that is, God was prepared to perpetuate freshness and fruitfulness in the garden. There was no thought of separation, but sin having come into the world all has become corrupted, and there can be no garden. Now, perhaps you think the world appears sometimes so fair and attractive, even to the believer. You will remember Lot lifted up his eyes toward Sodom, and it looked to him as the garden of Jehovah. Abram had been called out of the world, and Lot had not, but he came with Abram, and he did right. I would say to the young people here, if you see people moving and responding to the call of God, go with them; you will do right to follow them. If you are the children of christian parents and their faces are heavenward, go with them; you do right. Now a moment came when there was a strife between the herdsmen of Abrams cattle and the herdsmen of Lots cattle. Lot set his face to well-watered plains; Lot lifted his eyes and beheld all the plain of the Jordan. It was thoroughly watered before Jehovah had destroyed Sodom and Gomorrah, as the garden of Jehovah, so deceptive was the vision; it was a delusion, for Sodom was the city of abominations; it was equivalent to concentrated wickedness. The scripture says, And the people of Sodom were wicked, and great sinners before Jehovah. The world may seem fair, and it may allure you, but it leads to judgment, for that is its end, but the grace of the Lord delivers out of it. Nothing is more encouraging than the grace of the Lord which works to deliver us from it. Johns estimate of the world was the estimate of intelligence governed by the affections. His estimate of Christ was that if all the things He did were written one by one, he supposed that not even the world itself would contain the books written. There is one continuous flow of grace upon grace, wave upon wave, and He gives more grace. Think of the grace of the Lord; nothing is more encouraging. Lots righteous soul was vexed with the abandoned conversation of the godless ... through seeing and hearing, dwelling among them. He stayed there and judged the thing; that will not do, so you must get out. Now the Lords grace works to help us out of it. There is no limitation about His grace. Do you want to get out of it? The Lord will help you to get out of it. Think of Him sending the angels to get Lot out of Sodom. There was no hope for Lot to escape apart from the help of the Lord. How many have been delivered that way, and there is no way of escape apart from the support of the Lord. If we climb up for worldly glory, or reputation, or to the pinnacle of the temple to get a place amongst the saints, the devil will say, Cast thyself down, but the Lord will help you down; we have to come down. You can always count on the grace of the Lord. May you not be diverted by that which looks like the garden of the Lord, but is not. If sin has come into the world, the idea of a garden cannot be realised without separation. 

    It was in this connection I read the passage in the second epistle to the Corinthians. When there are a first and second book in the Bible, the second gives you what is complete. 1 Corinthians is the water to cleanse, for there was sin there; the second epistle is the towel. There had been the allowance of what was defiling in the assembly, but Paul had learnt from Christ. He had learnt John 13; that was his own commendation. He was a competent minister of the new covenant, and had been made so by God, not of letter, but of spirit. Now, the first epistle, as I have said, was the water, and the second is the towel. It is a great service to convict a soul if he has got away. My brethren, if any one among you err from the truth, and one bring him back, let him know that he that brings back a sinner from the error of his way shall save a soul from death, and shall cover a multitude of sins, James 5: 19, 20. We cannot say we are not our brothers keeper. If you approach God He will raise the question as to your brother. The Lord Jesus had the saints in His heart; He carried them to heaven with Him. Cains answer was, Am I my brothers keeper?. The Lord Jesus kept people; Those thou hast given me I have guarded, and not one of them has perished. Did it ever occur to you as to your brother? If you come to the altar with your gift, and there shouldest remember that thy brother has something against thee, leave there thy gift before the altar, and first go, be reconciled to thy brother, and then come and offer thy gift, Matthew 5: 23, 24. You cannot pass by your brother. The idea of reconciliation is collective. God takes pleasure in a man walking aright, but He has pleasure in the affection you have toward your brother. Paul could give an account of the saints; he would not allow sin on the saints; he brought in the water; he brought in the means of cleansing and he brought to pass self-judgment. Then the towel is to remove the unpleasant effect of the water, so that the saints are set down in ease in the presence of God. 

    When you come to this chapter you see that God sought a place among the Corinthians. They belonged to God; they were Gods assembly, Gods temple. God had title to them, but He did not have the income. He wanted a place among them. If God had a garden, He wanted to walk in it, and to speak in it as in Eden. God never gives up a thought, and He has wrought to bring it to pass among the saints. How could God come in and walk among the saints when a licentious man was allowed? The apostle removed the defilement, and then he says to them, Ye are the living Gods temple. If you take account of christendom you would never think God lived there; there is no regard for God; you would think He had no feelings or sensibilities. But God lives and says, Ye are the living Gods temple; according as God has said, I will dwell among them, and walk among them, and that leads me to think of Eden. Walking in a garden is for pleasure; it is not walking to go somewhere; and His voice was heard, and it was not that of rebuke. That came later. Think of God coming in to dwell, and of God coming in to walk; how touching! And then, look, He says, I will receive you; and I will be to you for a Father, and ye shall be to me for sons and daughters, saith the Lord Almighty. Now all that is contingent upon separation. There must be withdrawal from a world of sin if Gods thought is to be realised; so it says, Wherefore come out from the midst of them, and be separated, saith the Lord, and touch not what is unclean, and I will receive you. Is that not worth while coming out for? Will you lose by doing so? God offers an inducement: I will be to you for a Father. I have often thought of the Fatherhood of God. Here it is not the heavenly side of the relationship, but the earthly. We have often thought that God enters into our sorrows, but He also enters into our joys, and He withholds no legitimate affection and relationship. I appeal to the young specially. God would take you under His wing; He will not deny you any joy; He withholds no good, and, what is greater still, He would lead you on to what is entirely spiritual, and in that connection He dwells among us and walks among us. 

    I turn now to the Song of Songs. The Song of Songs is not a matter of the relationship which exists between God and His people, but rather that of the relation between Christ and the earthly bride, Israel. It is a love song in which He triumphs over the affections of His people, a people who had been marked off by the grossest selfishness and greed, and now they love Christ and one another. In the last chapter what the Lord speaks of is His love to her, and she speaks of her love to Him, and then we get that she loves others. She speaks of her little sister, We have a little sister ... What shall we do for our sister in the day when she shall be spoken for?  If she be a wall, we will build upon her a turret of silver; and if she be a door, we will enclose her with boards of cedar. It is the great triumph of affection. It is in this connection you get the thought of a garden: A garden enclosed is my sister, my spouse; a spring shut up, a fountain sealed. Thy shoots are a paradise of pomegranates, with precious fruits; henna with spikenard plants; ... with all trees of frankincense; myrrh and aloes, with all the chief spices, a fountain in the gardens, a well of living waters, which stream from Lebanon. There you have the primary thoughts connected with the garden; fruit, trees, spices and waters. The divine thought is now realised among the saints in this dispensation and in Israel in the future. All the elements of the garden are in the Spirit. It is by the Spirit that the fruits are produced. Then God brings in discipline upon us, so we read, Awake, north wind, and come, thou south; blow upon my garden, that the spices thereof may flow forth; the spices are all there, but God calls out the fragrance of His grace by His discipline. We need not dread discipline; it is Gods way of bringing out what is placed in you. If Gods love is shed abroad in your heart what a seed is there; and the wind of discipline, the wind of affliction comes and the spices flow forth. The south wind is the wind of affliction in a modified form. What a benefit discipline is to us! It is doubtful how we should get on without it. The cold comes first, and then the south, with warmth in it; so the Lord tempers the wind, and by it He receives what He seeks. The north wind awakes, and the south wind came, and then there is something for Him. Souls are often pressed down with discipline, but afterwards we all feel we would not have been without it, and instead of saying, like Jacob, that all these things are against me, we can say, Let my beloved come into his garden, and eat its precious fruits. We should cultivate something for the Lord. In that sense we should all be composers, like the psalmist: My heart is welling forth with a good matter ... my tongue is the pen of a ready writer. After discipline we should be able to compose something for the Lord. Then He answers, I am come into my garden. He ever responds; He moves. He is invited into His garden, and He comes. He says, I have gathered my myrrh with my spice; I have eaten my honeycomb with my honey. He eats the fruit of His own culture, and then He invites others to do the same. Eat, O friends; drink, yea, drink abundantly, beloved ones! 

    Well, that is just what was before me. God never surrenders a thought. In the future we shall have the paradise of God, and the Lord says, I will give him to eat of the tree of life which is in the paradise of God. It is a privilege, meanwhile, for this thought to be realised in those who have the Spirit. 

    May the Lord help us that there might be fruit in His garden. 

  
    LIFE BEFORE THE FLOOD (JT 89)

    Genesis 3: 20, 21; Genesis 4: 26; Genesis 5: 21 - 24

    JTI thought of these passages as connected with life in the antediluvian world. All will be aware that the Scriptures apply it to the three worlds; the world that then was (which is the one we are dealing with now), the world that now is, and the world to come. Distinct testimony was rendered to each; to this one, and the one we are now in, and the one to come. It is thought that we may get help at this time in looking at the subject of life as appearing in the first world; that is, life as having come in after sin. It was there before, both in man and animals, and fishes and birds, and in the earth, too, but it also came in afterwards, and, therefore, it is to be considered on moral grounds, not creative. Chapters 1 and 2 treat of creative conditions including life, but from chapter 3 it is moral conditions; how life is introduced, meeting the question of death. In creative conditions it is no question of meeting death, but the necessity of life in itself; but now it is meeting death. So the penalty of sin is inflicted and pronounced in chapter 3, before we get this word life coming from Adams calling his wifes name Eve, which means life: the mother of all living, he says. 

    QuesShe is the mother of all living, but the pronouncement was that death was the result of sin. What would you say about that? 

    JTWell, it will be known that this chapter includes three beings, Adam, Eve, and Satan. God addresses each one, and coming to Adam He says, Because thou hast hearkened to the voice of thy wife, and eaten of the tree of which I commanded thee saying, Thou shalt not eat of it: cursed be the ground on thy account; with toil shalt thou eat of it all the days of thy life; and thorns and thistles shall it yield thee; and thou shalt eat the herb of the field. In the sweat of thy face shalt thou eat bread, until thou return to the ground; for out of it wast thou taken. For dust thou art; and unto dust shalt thou return (verses 17 - 19). That was what Jehovah said, what God said. And then it says, And Man called his wifes name Eve; because she is the mother of all living (verse 20). You have to enquire how it is that he said that; as to whether it does not imply light in his soul, and what the basis of that light is. It would be, I apprehend, the word to the serpent. God said to him, Because thou hast done this, be thou cursed above all cattle, and above every beast of the field. On thy belly shalt thou go, and eat dust all the days of thy life. And I will put enmity between thee and the woman, and between thy seed and her seed; he shall crush thy head, and thou shalt crush his heel (verses 14, 15). He must have paid attention to that word to Satan. It was implied that Eve was to be a mother and that her Seed should crush the head of the Serpent. It would seem as if Adam had light from that word. So that he uses the word life instead of death; instead of saying the mother of all dying, he says, the mother of all living. 

    JSWould you connect this with John 1: 4: In him was life, and the life was the light of men? 

    JTQuite so. What is alluded to here is His power, superior to that of the serpent so that He would crush his head. 

    ABPIs Gods word evangelical? 

    JTIt certainly would be good news to Adam. In spite of the fact that he was appointed to die, his wife would have seed. The word is not to him nor about him; it is about Eve, about his wife; and that it would be very powerful seed that would overcome the serpent. 

    CAMIt was a wonderful example of a prophetic word. It shows the mighty power and potentiality of a prophetic word from God. 

    JTThat is a good way to put it, I am sure; a prophetic word. You could hardly get a more pronounced prophetic word. God Himself says it. 

    CAMAdam must have laid hold of something of the immense potentiality there was in the words God used. 

    JTThat is what we might see. There was something in what God said, not to him, but to the devil. 

    ANWIs that why you linked verse 21 with verse 20, regarding life? There is a good deal involved in verse 21. 

    JTI think verse 21 hinges on verse 20, and verse 20 hinges on verse 15. The light came out from God regarding the devil. Adam evidently took notice of it, and then in his taking notice of it and expressing his impression, he calls his wifes name Eve. The moral sequence is, God says, I must clothe them. They are going to die, but He is not clothing them for burial. It is not a burial garb He is making for them, but evidently they are there to live. And the coats are made out of skins, which would mean God is honouring Adams naming of his wife; that he had light in his soul and he is to be clothed, as if that must be cared for, that light that he had. 

    JSIs this Gods way of meeting the breakdown? 

    JTIt is. I think it is very interesting as we see the sequential history here; the light beginning with God in the word to the serpent, and Adam evidently taking it on and applying it to his wife, because God spoke about his wife; He spoke to the serpent about Eve, and then Gods coming in and doing something more, namely, clothing them. He must have slain animals to do it, so that there is light there in the chapter. 

    CAMThere is rather a difference, in one sense, between this and life as previously, before the enemy came into the thing, in that life was now being developed in the midst of adverse things. Do you not think that we do not realise, perhaps for many a day, the wisdom of God in that? There must have been infinite wisdom in working it out like that. 

    JTThat is what I thought. If we keep on like that, we shall get some help. Tell us more about it. 

    CAMWhat you are saying strikes me as being so wonderful in that regard. At the outset you differentiated; you called attention to the difference between life before chapter 3 and this. 

    JTI was thinking, too, of the comparatively narrow limits within which God is speaking. He gives no hint as to any earlier activity of the devil; nor does He call him a devil. He does not call him an adversary or a diabolical being; he is just a Serpent; he is among the cattle. As He says to him, Because thou hast done this, be thou cursed above all cattle, and above every beast of the field. He is not even compared with Adam, as if God is saying, I am not going beyond the limits of the present persons, their understanding. We have to wait for later allusions to determine that He is dealing with sin of earlier origin, nor is there any hint that he is going to be cast into the lake of fire, nor any hint of the lake of fire. It is just the radius of cattle on the earth, and the conflict between him and the womans Seed. So that we are in comparatively narrow limits, and it is well to keep within the limits, whatever limits are prescribed by God in any consideration. Keep within the limits He indicates. 

    JSIs it God dealing with a creature? 

    JTQuite so. He is dealing with three, indeed. But the devil, or the serpent, we should say, is not elevated to the level of man yet. He is just spoken of in relation to the cattle; that he had invaded something beyond him. He has started a conflict. He started it, and we are told what he is to eat, On thy belly shalt thou go, and eat dust all the days of thy life. It does not go outside of what we call the physical creation. It is a serpent only. It is not a great spiritual being that is in mind. God is just keeping him within the limits of a certain circle. 

    CAMIt would seem that Adam felt God would have things in hand. Whatever this thing came to, it was all under the hand of God. 

    JTAdam and Eve would have no idea of the extensive divine outlook beyond all this and before all this; and of what had happened before the present creation. It is just the position he was in with the serpent and the cattle and the conflict. It would seem to me as if Adam (and what God would expect, too, from His creature is that we should use whatever wisdom we have got)  it would seem as if Adam deduced from what God said that there was to be a mother, and his wife was to be the mother, and that her Seed was to be a powerful person, and that instead of dying He would live; because there is no allusion to the Seed going down into the ground. It is just Adam himself, as if the mother was there living. God did not say Eve was going down into the ground. At least, Adam, I suppose, would deduce, Well, there is something different between her and me, and he calls her by that name. He does not say anything about a title to live. 

    JTJrFor as in the Adam all die, 1 Corinthians 15: 22. It is not in Eve. 

    JTThat is what I was thinking. He is the head and the penalty is on him. The penalty put on her is not that. She is to bear, but bear in sorrow. It is a question of deduction, which is a principle God would have us to follow, to learn to deduce from certain things what is intended to be conveyed in them, and not to be too legal or literal in what we understand or say. 

    ARIt says in Revelation 12: 17, And the dragon was angry with the woman. That is the woman that brought forth the male child. And I will put enmity between thee and the woman, and between thy seed and her seed; it goes right on to Revelation 12. It is remarkable he was angry with her. 

    JTThe woman was to be his undoing; her Seed. 

    ABPWhat is the thought of seed in connection with the Serpent? 

    JTOh, the sons of the devil. They started in right away. Cain was one of them. He was a son of the wicked one. His progeny began, too. It is his own. Of course, he was a son of Eve, also. She thought, I suppose, he was the one when he was born. She says, I have acquired a man with Jehovah (chapter 4: 1). That is how she regarded him. But instead of that he was the devils man. So that she needed to be enlightened too. But it is remarkable that the undoing of the devil was the woman. 

    APfWould you mind explaining Revelation 20? And he laid hold of the dragon, the ancient serpent who is the devil and Satan (verse 2), the different titles there to that person. He is only called a serpent in Genesis 3. 

    JTThat is to bring out his antiquity. He enters into all the worlds. The first is this one, and the one after Noah, and he will enter into the world to come, too. So that it is his antiquity and his exploits. God is allowing him to show himself and then names him. These other names, the devil and Satan, were subsequent developments. They allude to antagonism to God, wickedness. But the old serpent is remarkable. That means that God is not going beyond, He is not going back to the creation as we have it. That is where he became first manifest, but Ezekiel would show he had an earlier existence, and that he sinned from the beginning; but God is not bringing that into Genesis 3. That remains for later. 

    ANWDoes not that very fact enforce the responsibility of the man, that he cannot blame it on a superior being but on a lower creature? 

    JTI would think so. Satan avoided attacking Adam as he stands. It would look as if he did not encounter him; he knew Adam would be superior. 

    QuesPaul makes a statement in Romans: But the God of peace shall bruise Satan under your feet shortly (chapter 16: 20). What time would that be? 

    JTThe present time. The allusion to time there is very interesting, because he says in that section, For now is our salvation nearer than when we believed (chapter 13: 11). It is a question of time, and God will bruise Satan under your feet shortly. He is already bruised, by the Lord, by the Seed of the woman, but it is under your feet, under the Romans feet; so that we do well to keep our feet clean, because these are the kind of feet God would use to bruise him. 

    FHLHow far do you think spiritual deductions in these two would go as to the clothing of the skins? God made them coats. 

    JTI would think it was for Adam to keep the light that was involved in Adams naming Eve. God says, I will finish the thing on redemption ground. We could not be living save on the ground of redemption, because the question that develops afterwards is redemption and life. Not life and redemption, but redemption and life. I think the idea of redemption as just vaguely suggested, is to show there can be no life now without redemption. It is involved in the coats that the Lord made for them. 

    WFKWhy was the tree of life put in the garden? 

    JTIt is a question of purpose. It is there yet. God prevented Adam from partaking of it, and Eve, too, because now we come down to the actual governmental conditions, He set the Cherubim, and the flame of the flashing sword, toward the east of the garden of Eden, to guard the way to the tree of life (verse 24). The clothing involves a new condition. 

    WFKDo you mean God would have some other way to bring us into life? 

    JTYes; that is it. The light is there; the ground of redemption is there, and then the following deduction or inference is that Abel brought a suitable offering to God. That is the way it goes; and God says to Cain, Sin lieth at the door (or, a sin-offering). And then Seth says, My son is a dying man, but I can say that now, because redemption is here. There is light in that, too, and that is why I chose chapter 4, because there is light there. It says, Then people began to call on the name of Jehovah (verse 26). It shows that it was not simply persons, a few of a family, but people. 

    ARWe often speak of Adam and Eve as a type of the assembly before sin came in. Would you look at it in that way in the verses we read?  the mother of all living. 

    JTThere is something there in the maternal thought, and Adams having the light about it. There is a good deal in it. You would have to bring it into it, but still the basic thought is there. It is a conversation. Why did he say that to her? This is the first time you get this word Eve at all. Why did Adam say that? Well, Adam is adding to the vocabulary. He is speaking to her; the mother of all living. 

    CAMAs to this matter of seed, God had placed Adam in a condition where he had every opportunity to study that thing. Do you not think it would encourage us? If we were to take account of Gods works in the simplest possible way in which He shows them to us, we would learn. 

    JTYes; and keep within the limits He indicates. But it is most interesting to see a man and his wife talking. I am not saying it was a long conversation, but it was a conversation. I mean, the thing was there. How did he actually say it? Did he address her and say, Your name is henceforth Eve; your name is Life now? She would say, Well, why do you say that? Well, it is just as we have been saying, the sequential result of what they had been saying previously. They were beginning to work out things divinely. God confirms that in killing the animals. The skins speak plainly enough, because we have the idea of speaking already. In the next chapter the blood of Abel speaks; and so these skins speak. 

    CAMI think that is very noticeable, because as soon as our souls enter on this idea of relationship and communion in relationship, there is really an immense advance in soul. 

    JTWe have to bring in the idea of personality as soon as we have Adam and Eve, personality, and the family relationship and the conversation that belongs to that. That is what enters into these passages. 

    RemAdam really blamed it all on Eve. He says, The woman, whom thou hast given to be with me (verse 12). 

    JTThat is the idea. God gave her to be with him. 

    WMIn regard of Seth it says in verse 25, And Adam knew his wife again, and she bore a son, and called his name Seth, .... I was wondering if they both would have named him. 

    JTThey are now doing the thing together. That is the way it should be. The wife should not name the son, anyway. It is not said she named Cain, but it says, She conceived, and bore Cain, and said, I have acquired a man with Jehovah. There is nothing said about naming him, but when Cain has a son, he names him, because he is going to put his own stamp on the world. He called the name of the city after the name of his son. But now both Adam and his wife, Eve, name Seth. 

    THIs the Lord graciously keeping us within the scope of the agricultural setting, the seed, and the cattle, what belongs to the earth? 

    JTCain got out of that immediately. He entered into the city, into business. But the primary thought was the agricultural thought. 

    FHLAdam and Man are both linked up with that thought. 

    JTIn Adam the primary thought is animate. Adam is animated earth, and Eve is made out of animated clay. She was not made of ordinary earth; she was made out of animated earth; that is, out of man. 

    ARHer seed as preserving the life-line on earth, has always been the object of attack. And I will put enmity between thee and the woman, and between thy seed and her seed. The enmity has been going on ever since Pentecost. 

    JTIt is very remarkable that instead of being the man and the serpent, it is the woman and the serpent: as if God would take the instrument he thought he had, and did have, out of his hand and turn it against him. 

    RMIs there the element of faith in Adams reckonings? The first word in Hebrews 11 is to Abels faith. Does faith come into this? 

    JTGod keeps it out verbally, but it is there, I think. You can see it is there in the use of the word life. There is a lot of light in that. The life is the light, we are told. Well, the light sprang in his mind out of what Jehovah Elohim said to the serpent. 

    ABPIn that sense, would it be right to say that Adams word in verse 20 formed a moral basis for Gods action in verse 21? 

    JTI think that is right. God was following the thing up. He loves to hear us saying good things; and as a rule, if a good thing is said in a meeting, something else will be said better. The Spirit of God adds to what is going on. 

    ANWIn that connection, what further moral lack has to be settled before they are fit for Seth? It seems to suggest another matter that has to be faced. 

    JTThe flood finishes that up. Noah came in there. Jehovah smelled a sweet savour, which you do not get in the first world. You get it in the second. Jehovah smelled a sweet savour, and said, I will not curse. And, therefore, you have a new thing altogether in the renewed earth under Noah. 

    APfThe thought of life is going right on to the third world you mentioned? 

    JTThe last world is the one in which it will be displayed. That world is called eternal life, And these shall go away into ... life eternal, Matthew 25: 46. All there will be, in principle, in that life. Any different from that would be exceptional. 

    RemVerse 20, The mother of all living would suggest a living state of things which would be suitable to God as seen here. 

    JTQuite so. It must have been very pleasing to God to hear Adam use the word life when He had just spoken about death. He had just said to Adam, For dust thou art; and unto dust shalt thou return. God must have been highly pleased with Adam using the word life immediately. That is how God would suggest to us; that is how we learn to please Him in our ministry and remarks. 

    QuesDo you have the thought here of life out of death? 

    JTI think when we come to Seth you get that suggestion. He called his son Enosh, which means mortal or dying. But inasmuch as men began to call on the name of Jehovah, then clearly there was light in that name, negatively, but still there, that there would be life. Although he was a dying man, he would live; and that runs throughout Scripture; Though he have died, shall live, John 11: 25. 

    JTJrWould it be right to say that verse 20 would show they had both been adjusted in regard to the previous sin? What he says to her would indicate he was right, and that he could say it of her would show she was right. 

    JTVerse 20 is victory. It is victory coming in somehow out of a mans soul. Where did he get this light? Well, it is deduced from what God has said, and that is what God is pleased with. If we deduce something from what He says, God will add to that. God adds to us as we go on. 

    JSIs Adam acting on the light that governs the position? 

    JTThat is what I thought. It is how we carry on these meetings. It looks to us as if we can carry them on for any length of time, because if we view the temple, there is no limit with God. He is ready to say things if we are ready to listen to them and use them. So it says, As they listened, the Lord went on and spoke a parable. So that we do not run dry as we follow on those lines. The Holy Spirit is here to support what is said. 

    QuesDo you see that carried out in Matthew 13: 38, And the good seed, these are the sons of the kingdom? 

    JTQuite so; the tares are the sons of the wicked one. 

    QuesIs there a link in Genesis with Pauls ministry in Romans? God speaks first in the gospel of redemption, and then response in us follows. God helps us by His Spirit. In the gospel we get everything from Gods side, and how He met the issue in Christ in redemption, and then there is a response from us. There is a response to God, and then the Holy Spirit comes in later on in the epistle. 

    JTJust so; it is the gospel of God concerning His Son. That is the general position; and then your point is that we go on to redemption in chapter 3, and in chapter 5 we get the Holy Spirit shedding forth the love of God in our hearts, and then things come out from us to God. Chapter 6 is to settle the question of our mortal condition; that is, like Enosh, because I think baptism comes in in Genesis 4. It would fit in there. You would say to Seth, Why do you call him Enosh? Well, he would say, I have got the light of baptism. If he had the light we have, he would baptise Enosh, seeing the only hope for him was in the death of another, and the death of another is already there. That is what is governing the position. So that Romans 6 is the death of another, so that we are reckoned in that way. So also ye, reckon yourselves dead to sin and alive to God in Christ Jesus (verse 11). Chapter 6 brings in the fixed position of the believer in Christ Jesus. For the wages of sin is death; but the act of favour of God, eternal life in Christ Jesus our Lord (verse 23). And following that, the fact of what is inside us in chapter 7; and in chapter 8 by the Spirit of God we say, Abba, Father. 

    JSWhere would you fit in the new Husband? 

    JTThat is chapter 7. We are to Another; To be to another, who has been raised up from among the dead, in order that we might bear fruit to God (verse 4). That is Adam and Eve set up again. 

    ABPWould you bring in Romans 4: 7, Blessed they ... whose sins have been covered? I wondered whether Adam would come in in connection with David. 

    JTThat is good. That is what David says. 

    ABPPsalm 32 is quoted there, I wondered if David got it from Genesis 3. 

    ARIs the service of God carried on properly beyond death? 

    JTThat is the service of God. You must have baptism there. Of course, you get it later in chapters 6 and 7 in fulness. God Himself applies it. But the principle with Seth would be, My babe is going to die. What are you going to do about it? Well, he is covered in the death of another. You can put that into it. And then the service of God goes on. Baptism precedes the service of God. So that chapter 7 of Romans involves the Spirit of God; that we might serve in newness of spirit. 

    CAMIn the emphasis on the name in Enoshs case, Jehovahs name is the great thought. 

    JTExactly. They began to call on it. The note says, or to call themselves by, but I take it this is the way it should read: Then people began to call on the name of Jehovah. That is what we do in baptism. 

    JSIs the moral setting of Scripture here in view of christianity? 

    JTEverything bears on christianity, those on whom the ends of the age have come, For as many things as have been written before have been written for our instruction, Romans 15: 4. That is the idea. But, of course, we could not speak like this if we were there then. We can only speak as we are speaking now because we have the Holy Spirit and know redemption. 

    WMIn regard of the naming and this matter of David, it has been mentioned about the exercise he went through and that he confessed; it says in the naming of Solomon, he named him Solomon which means peaceful. And then it says the Lord sent Nathan the prophet to tell him he had another name, and that he was beloved of Jehovah. Do you think that would confirm the sense that we have of what has come out of it all, like Romans 8, that we are in Christ? 

    JTJedidiah is the prophetic name. You never hear of it afterwards; but it is like a jewel set up there. David would honour Jehovah. His own idea was a man of peace, but Jehovah had other thoughts. He is the only babe that is said to be loved, and I suppose it is Jesus that is in mind. 

    ARCould you bring Colossians into chapter 4, and Ephesians into chapter 5? 

    JTThat is good. Things seem to be opening up a little, as to how the truth stands. 

    QuesIt says in 2 Peter 3: 7, But the present heavens and the earth by his word are laid up in store; is that differentiating these from the heavens that are mentioned in verse 5 of the same chapter: That heavens were of old, and an earth, having its subsistence out of water and in water, by the word of God, through which waters the then world, deluged with water, perished? 

    JTThere may have been a variation, but the latter refers to Genesis 1, I think. The present heavens and earth refer to chapter 8; that is, after the deluge. There may have been a variation as to the state of things, but it is in general the same thing: the present heavens and the then world. There evidently was some variation through the deluge, but we have a heavens and an earth pretty much as is described in chapter 1. What did you have in your mind about that? 

    RemI had no thought other than just to see how the heavens are linked with the earth. Peter seems to link the two. 

    JTThat is what I thought at the beginning; that we might see a little of the testimony that was rendered to the first world, and that is what we are occupied with now, which was finished in the deluge. 

    AATI notice in chapter 4: 26 it says, Then people began to call on the name of Jehovah. Is that just a statement or was there a work going on? 

    JTIt would mean there was light in Seths naming his son as he did. We are told of Cain in the same chapter: And Cain knew his wife, and she conceived and bore Enoch. And he built a city; and he called the name of the city after the name of his son Enoch (verse 17). There is no idea in his mind that his son was going to die, but in Seths mind there was that idea. He was not going to build on his son after the flesh. Something else must happen or he would go into oblivion, and therefore, there is light; because what preceded all that was that there had been the sacrifice and sin-offering, which, indeed, had already been alluded to by Jehovah to Cain; and Seth had that idea, that there was a remedy. He could well afford to say, My son is going to die, because life is now brought in. My mothers name is Life. That was the deduction that developed in his mind and made him, what I would call, a believer, although Seth is not included in Hebrews 11, but still you can see the mention here would indicate that, because the whole family is taken up in the next chapter, and we have the word book: This is the book of Adams generations. In the day that God created man, in the likeness of God made he him. Male and female created he them; and blessed them, and called their name Adam, in the day when they were created (verses 1, 2). That is, they are all set up again; no more Cain; he is out of it. God is going on with His own family, and that is chapter 5, into which Enoch comes and indicates the full thought of what is before us now; the full thought of life  that he goes up to heaven. God took him because He liked him. 

    ANWWould it be right to say that Cains world characteristically assumes self-sufficiency, whereas Seths world needs and calls upon the name of the Lord? 

    JTQuite so. We must have God in our world. You can get along apparently in your world without God. This is the life-line, therefore, in chapter 5. We are on the life-line, and I believe it is Seths naming of his son Enosh that governs this life-line. You find each lives a long time, but each one dies until we come to Enoch, showing Seths thought was right, that God can take a man without dying. He did not see death, it says. 

    ABPIs that the moral basis on which God can bring in life? 

    JTIt is the idea of a cumulative knowledge and light running right through. 

    RemBaptism in that way is really an act of life. Putting a child in death is an indication of life in a public way. 

    JTJust so; putting him in to take him out. Moses was put in, but another took him out; drawn out  that is what his name means. 

    ARDid the truth of eternal life lay a firm foundation for the service of God, and now the service of God going on lays a good foundation for translation? 

    JTSo that in Romans, instead of being changed and raised from the dead by the faith of the working of God as in Colossians, it is simply that we should walk in newness of life. 

    FNWWould you develop a distinction between Romans 6 and Colossians? 

    JTColossians is we are raised by the faith of the working of God. Seth goes further. Seth is going a little further than his father. That is the way it stands; the cumulative principle in Seth is further on than Adam. 

    ANWYou observe there is a gap after the word Seth in verse 25. Authoritatively there is a gap there, and I wondered if there was not more there than there is on the surface. 

    JTThat is good and suggestive. The miss is there after the word Seth. You notice the New Translation shows there is something left out that could be said. The note says Seth means Appointed, and then something is left out, and it goes on, For God has appointed me another seed instead of Abel, as if more could be said than that. 

    JTJrThat would confirm what we said about Colossians, because it is a secret matter, a hidden matter. There should be far more than what is able to be said about us. 

    JTJust so. Romans does not go as far as saying we are risen, but Colossians says, Buried with him in baptism, in which ye have been also raised with him through faith of the working of God who raised him from among the dead, Colossians 2: 12. Well, the child baptised in the light of Romans and the child baptised in the light of Colossians  there is no change publicly. It is a question of the state of the soul of the man that baptises, the person responsible. If he baptises in the light of Colossians it is only by faith that that child is going to be changed literally, raised from the dead. But Romans says, in the meantime he comes out and walks in newness of life. 

    FNWAs out of death, alive. 

    JTJust so. 

    FSCIs circumcision added to the baptism in Colossians? Does that change it at all? 

    JTIt comes in before the baptism. You can see Colossians is going deeper into the truth than Romans. 

    FSCI was wondering whether there was a thought of Gilgal. 

    JTSo there is. Circumcision comes in after Jordan. The Jordan is Colossian baptism. 

    ANWIs that not the difference between the Red Sea baptism and Colossian baptism? One looks back, so to speak, to Egypt and out of it, and the other into the land. 

    JTExactly. There are not two baptisms. The one is a counterpart of the other. The Red Sea coalesces with the Jordan. That is the finish, because we are raised literally in the antitype, but in the meantime it is faith; By faith of the working of God; that God is going to take us literally out of death. 

    JSDo you see that in the twelve men in Ephesus? They had been baptised to the baptism of John. 

    JTThey did not have any more, and they did not have enough of that, because they did not hear there was any Holy Spirit. Therefore, Paul brings in the baptism that we have and lays his hands on them. 

    ARWalking in newness of life would be testimony, whereas here it says Enoch walked with God. That would be a secret matter. 

    JTJust so. It would be testimony, too. You may be sure he was a different man from all the others. 

    ARWalking with God is a very strong statement. It is not walking with the brethren, or walking before men, but walking with God. 

    QuesDo you have that developed in 1 Corinthians 15: 49: And as we have borne the image of the one made of dust, we shall bear also the image of the heavenly one? Enoch was in that way heavenly in character. 

    JTQuite so. He was taken up to heaven. 

    AATIt says, And Enoch walked with God; and he was not, for God took him, Genesis 5: 24. That is Colossians; his life was hid. 

    JTThat is it. You are not among the people of the world; you are not found in their clubs. You are unknown, like Lazarus; the dead Lazarus, but he was really the living Lazarus. But he was dead as regards these entertainments. 

    WFKThe Lord said, I am come that they might have life, and might have it abundantly, John 10: 10. Would that come in? 

    JTWe are not dealing with the type, but the antitype, and therefore we have the whole truth, at least as far as we understand it; so that life abundantly is going beyond what others have. I suppose the Lord had christians in mind when He said that. 

    WFKWould that be eternal life? 

    JTThat is exactly what it is. The chapter deals with eternal life; but when He uses the word, abundantly it is to say that there is plenty of it. It is the full divine thought of life. 

    ABPWould the translation be a testimony of the power of that life; that there is no need for passing through the article of death? 

    JTThat is the actual fact. We are quickened on account of the Spirit that dwells in us; not that the Spirit takes us to heaven, but still the change is connected with the Spirit. The Lord takes us to heaven actually. 

    CAMIt is a very wonderful thing that God gives in this first world these steps or stages to show that before He closes it. He really reaches eternal life in the exhibition of the thing in these persons. 

    JTThat is the way it works out. Enoch is the seventh from Adam, which would mean there would be development. Seven would mean he had reached the full thought of what began with the name life or Eve. It is the seventh from Adam, not the seventh from Eve; the seventh from Adam, the head. He had light, and would work it out, undoubtedly. He worked it out in measure, and I would say Enoch took up the cumulative idea and developed the thing, God confirming all that. Just as He confirmed Adams remark by clothing him, He confirmed Enoch in taking him to heaven. God is saying, Well, that thing is perfect now; I have been Witness to this for three hundred years. Enoch pleased Him and He takes him up to heaven. All entering into that is this idea of cumulation. God says, I will go on with that and add to that, right to the finish. You see something that is of God; God says, I will add to that, and there it is. Enoch is the finish. He is the completion of that exercise. 

    THNoahs finding favour with God is cumulative wealth added on to the rest. He is the closing man in the antediluvian world. 

    JTYes; he is the finish of it, and, therefore, his father names him. It is usually, And Methushelah ... begot Lemech. But when you get to a man being formally named, like Seth, and like Enoch, and like Noah, something special is going to come out of that. So that if you look at chapter 5 you will see that it says, And Lemech lived a hundred and eighty-two years, and begot a son. And he called his name Noah, and he gives you a reason for it: Saying, This one shall comfort us concerning our work and concerning the toil of our hands, because of the ground which Jehovah has cursed (verses 28, 29). Now we have a distinguished man. Adam was a distinguished man; the Adam was a distinguished creature; he had dominion over the creatures. Now here is a man who is distinguished, and God takes him on, so that you get: This is the history of Noah. Noah was a just man, perfect amongst his generations: Noah walked with God, Genesis 6: 9. In verse 13 it says, And God said to Noah, The end of all flesh is come before me, for the earth is full of violence through them; and behold, I will destroy them with the earth. He found favour in the eyes of Jehovah, 

    it says. God takes him on. And what is to be stated about him is that he has a good reputation everywhere. That is not even said of Enoch. It is what God found in him. But this man is remarkable in that he is perfect amongst his generations. And he walked with God besides. That is, everybody could see this man, that he was a distinguished man. The Lord says, Which of you convinces me of sin?, John 8: 46. That is the idea. He is perfect amongst His generations, and God has committed Himself to Him, so that He brings in another world. 

    ARThat is the kind of man that goes through into another kind of world. Noah goes through. 

    JTHe is not afraid. He might challenge anybody, any of these wicked men. What can you say against me? It is a man that is not stained with the world that can preach. You cannot do that if you are not clean. That is the position of Noah. He is a righteous man in all of this. 

    THI was wondering if his feet would be capable of carrying the glad tidings of God, and also of treading under foot evil. 

    JTHe was a man of great ability to do things, and that is important in our services in our localities, to have a good reputation before men and be able to do things. 

    RemSo that God got the victory in the first world. 

    JTSo He did. The man that came through is His man. You could not point a finger at him. He was perfect amongst his generations. 

    JTJrAnd the result of all that is that at the end you have a wonderful testimony. Noah would be the preacher. The testimony would be there in its greatest exhibition, a man that could preach as a righteous man. 

    JTHow beautifully the Lord could speak about him: Until the day on which Noe entered into the ark, Matthew 24: 38. And then the flood came and drowned them all. 

    ABPIs the thought of Jehovah anticipated in this word of comfort, This one shall comfort us concerning our work and concerning the toil of our hands, because of the ground which Jehovah has cursed? Is the answer of that seen in the odour of rest that ascended to Jehovah from the cleansed earth? 

    JTHe was a prophet. Of course, Enoch was too, but his father, which is remarkable, announces this word about Noah. He accepts the curse as right, but the comfort is there. He has light, prophetic light, and God takes it up to Himself in chapter 8. Noah offers the sweet-savour offering. 

    QuesWould you say that Job was one who accepted the curse over against all that he was? Job was perfect and upright. God really used Satans attack on Job in the way of recovery at the end. 

    JTI would think that. He came to the full thought of God. 

    APfWas the curse removed in Noahs time? He said, I will no more henceforth curse the ground on account of Man, Genesis 8: 21. 

    JTQuite so. Christ has brought in the blessing instead of a curse. He was made a curse for us; that is how the curse is removed really. 

    RemThree hundred years is rather interesting. One would desire to be like Enoch. He walked with God three hundred and sixty-five days out of every year for three hundred years. 

    JTQuite so; to walk in newness of life in Romans really fills this out. 

    FHLIs there any link in what you have been saying as to the renewed earth and the way Shem, Ham and Japheth came to light in the formation of the assembly? As if God is triumphing in that way in making good His original thought. 

    JTQuite so. 

  
    THE VOICE OF GOD (JT 98)

    Genesis 3: 8 - 10; Song of Songs 2: 8 - 14

    It is of great importance to recognise that God has a right to a voice. The garden which God planted in Eden afforded Him an opportunity to assert His rights. God planted the garden. Adam did not suggest it; it was Gods suggestion, and it was Gods work. He designed it and He planted it. All the trees were trees of His planting. And having planted the garden, He caused a river to flow into it, thus asserting His right to influence the garden. It is a great thing to recognise that God has creatorial rights. All the planets and stars recognise these rights. The heavenly side ever remains intact, for in the heavens are placed powers of influence which men can never touch. Men may alter the course of rivers, but they cannot alter the course of the sun and the moon. The sun and the moon both exert an influence on the earth which is a testimony to Gods creatorial rights. God thus holds in His hand the power to influence the earth. 

    So, in this way, the river in the garden testified to those rights. Gods influence was to be supreme in the garden. It was as if God said to Adam, Dress the garden and keep it, but My influence is to be supreme. And so the river flowed into the garden and out of it. 

    I do not wish to speak at length on the river, but you will notice that, after leaving the garden, it was parted into four, not one. This gives the thought of universality, and here you get a remarkable prophetic testimony. It typifies the downcoming of the Holy Spirit from heaven, producing an evangelistic spirit in man. That was the effect of the divine influence, beloved friends; and that evangelistic spirit went out north, south, east and west, especially to the west. 

    Thank God for the heart of Paul and for Peter, even if the latter was slow to act; thank God for his heart. Paul thought of every gentile; that is, the influence and power of the Spirit led him to think of all men. There was not a man in the west that Paul did not think of. I refer to that to show at the outset how God asserted His rights for good. Think of the sun! It indicates Gods rights! It moves around; but what is the effect? It is for good; so with the moon and stars. All are for good. The psalmist understood something of this. He had interest in regard to them. Would that we had that interest! In Psalm 19 he says, The heavens declare the glory of God; and the expanse sheweth the work of his hands. Day unto day uttereth speech, and night unto night sheweth knowledge. What do the heavens declare? The glory of God! That declaration cannot be detrimental to man in any sense. Then in verse 3 it says, There is no speech and there are no words, yet their voice is heard. How loudly that voice speaks everywhere! 

    What is the voice that speaks? It is the voice of Gods creatorial rights, and it extends to the utmost limits of the human family, to every nation. None but are acquainted with the sun, and moon, and stars, all of them speaking one language! All have their distinctive voice, a voice of goodness! Paul appeals to these things when speaking to the Athenians. He tells them that God is not far from each one of us. He says, In him we live and move and exist, Acts 17: 28. He puts himself among them-he says, we. God is not far from each one of us. In that sense God was as near to the Athenians as He was to Paul. The very breath we breathe comes from God. We live in God, move in God, have our being in God. He fills our hearts with food and gladness. That kind of voice, the voice of Gods creatorial rights, is in the world, whether men take account of it or not. One loves to think of it-the sun with all its regularity and heat, and the moon, both witnessing to God and His eternal power. Every time a believer looks at the moon it should remind him of Gods goodness and His creatorial rights. So in the garden you get a testimony to Gods rights. 

    Now God walked there, but it does not say Adam heard Him walking. He did not hear His footsteps. It says, They heard the voice of Jehovah Elohim, walking in the garden. It is a remarkable expression. It does not say, They heard Jehovah Elohim walking in the garden. It says, They heard the voice of Jehovah Elohim, walking in the garden. It was God coming into the garden and asserting His rights there. It was as if He said, I have a right to speak here. Have you recognised that right? Where did God walk and speak? He walked and spoke in Jesus. John the baptist was the best testimony to that walk and the best testimony to that voice. He looked on Jesus as he walked. He admired the walk of Jesus. Now to admire the walk of Jesus, and to see that walk, you have to read the gospels. John, looking at Jesus as He walked, said, Behold the Lamb of God. Chapter 1 is Gods account. In chapter 3 John rejoices because of the voice of the bridegroom, and he says, in effect, That voice is all I want; it satisfies me. He says, This my joy then is fulfilled. What marvellous progress he made! I have often thought of John the baptist and Moses  what remarkable men they were! Of all the men who had the greatest opportunity to make much of themselves, they were perhaps the first, yet each of them disappeared in the presence of Christ, and disappeared in entire satisfaction! There will be no grumbling in Heaven, no complaints there! Men disappear in satisfaction! What was the cause of their disappearing? The voice of the Bridegroom! The friend of the bridegroom, John says, who stands and hears him, rejoices in heart because of the voice of the bridegroom: and Johns joy is thus fulfilled, and he says, He must increase, but I must decrease. John disappears, but disappears as satisfied with the voice of the Bridegroom. If you could but hear that voice, if you could but see that walk, if you had but a heart like John, you also would disappear! I often think of John, the greatest born of women! What a splendid opportunity of exalting himself he had! John had the opportunity of being regarded as the Messiah. Yet in thinking of the coming One, he says, I am only a voice. In chapter 3, you see his growth. No doubt the voice which he was in himself was important, but he heard another voice. He tells us that he had heard the voice of the Bridegroom. There is no voice like that. That is the voice of affection! The blessed Man, who has that voice, has the bride, so John can disappear, and he does so as perfectly satisfied. I have no doubt in eternity heaven will be filled with people like that, people who have disappeared in the presence of Christ, and disappeared with satisfied hearts. 

    But to return to our chapter. In connection with Adam, I should like to call attention to the misuse he made of the trees. The trees were never intended by God to hide sinners. Trees were created by God to give pleasure and satisfaction to man, so that you find Adam was taking advantage of Gods goodness to hide himself from God. Every one of us is surrounded by the goodness of God. How are we using it? 

    There is the voice; it is audible. Paul says, Have they not heard? Yea, surely, Their voice has gone out into all the earth, Romans 10: 18. But hearing is not enough. The very hearing may lead you to hide, that is, to use those things which God has given you for your comfort to hide behind from Himself. Are you doing that? You may even hide behind your parents. Perhaps you are using them as a place of concealment. It is quite right to respect your parents, 

    and great rewards are promised to those who do so, but parents cannot give you a good conscience. They can pray for you and influence you, but they can never give you a good conscience. Adam here understood the voice. It was the voice of God. If you are to have a standing with God, you must have to do with God. Your parents can keep you from the world, but they cannot give you peace with God; they cannot give you heaven, nor can they give you the best robe. A christian household is a wonderful blessing, but you may hide from God behind your parents. Come out of your hiding-place! I have the greatest possible respect for christian parents, but they cannot give you the best robe. They have not got it in their houses! 

    It is in Gods house. If you are to be clothed for God, He must Himself do it. Come out of your hiding-place! Adam said, I heard thy voice in the garden. He was utterly inexcusable. Paul says, There are, it may be, so many kinds of voices in the world, and none of undistinguishable sound. If therefore I do not know the power of the sound, I shall be to him that speaks a barbarian, and he that speaks a barbarian for me, 1 Corinthians 14: 10, 11. It was not so with Adam. He understood the power of the sound, the voice of God, and he hid himself behind the trees which were intended, by the goodness of God, for his comfort. 

    I would strongly advise you to come out and meet God for yourself. It is wonderful to be prayed for, to be taught and nurtured in christian principles; but, remember, you have to do with God in your own soul, if you are to be clothed divinely and have any standing with God. If your parent was Peter or Paul, it still remains true that that which is born of the flesh is flesh; and that which is born of the Spirit is spirit. Who can bring that birth about? Only God. 

    Who can give you a good conscience? Who can clothe you with righteousness? Only God. The righteousness of God is towards all, and upon all those who believe. It is wonderful to be a believer in God. And who is a believer in God? One in whom God has wrought. The wind blows where it will, and thou hearest its voice, but knowest not whence it comes and where it goes: thus is every one that is born of the Spirit, John 3: 8. Satan has his winds. When the Lord and His disciples were in the boat on the sea, Satan acted on the wind, and the wind acted on the sea, and the sea in turn acted upon the boat and the disciples cried out for fear. That was Satans work; that wind came from Satan. But God has His wind, and Gods wind comes down. Satans wind did not come from heaven, but at Pentecost there was a sound out of heaven as of a violent impetuous blowing. We are familiar with the effect of a wind. It overturns and brings down houses, trees, and so on. We can see all these things around us. In the same way Gods wind brings down men. We can see, for example, when a young man is brought down he has given up his vaunting, his ambition to be something in the world, and love for Gods people has come in instead. How is this bringing down brought to pass? No power in creation could effect that, nothing but the wind which came down from heaven. Nothing can stand before it. You cannot tell whence it comes and where it goes: thus is every one that is born of the Spirit. You can tell the effects of the wind in those who are the subjects of it. The heart now has distinctive longings after God. You do not want to hide now. God is your Friend! What is produced refers to God. It is spirit. You may not know this, but others know and rejoice in it. You remember in Acts 2, those who were affected by Peters preaching said, What shall we do, brethren?. They did not run off to the high priests and ask them what to do, nor did they go to the scribes. They asked Peter and the other apostles what to do. They knew instinctively whom to ask. So a soul turns to God, and also to those who believe in God, for they can answer his questions. Peter can tell them what to do. He has the Spirit and he says, Repent, and be baptised, each one of you, in the name of Jesus Christ, for remission of sins, and ye will receive the gift of the Holy Spirit. I would advise you to come out of your hiding-place and turn to God. The voice of creation ought to lead you to know that He is only thinking of you in goodness. 

    When you come to Pentecost it says, There came suddenly a sound out of heaven as of a violent impetuous blowing, and filled all the house. Thus the voice of the gospel has filled all creation already. The Holy Spirit has caused the sound of the heavenly testimony to be heard everywhere. The testimony of the gospel is a voice of love. How attractive it is! Again, Saul was brought down by the voice. Think of it as it addressed Saul! How full of love and consideration it was for the most obstinate of men! It is hard for thee, the Lord says, to kick against goads. What attraction it possessed! Nothing commends the voice of Christ to me more than that. There is the utmost consideration in it. It is hard for thee to kick against goads. So it was, and it is hard for you to go on year after year refusing the divine voice that calls; to go on hour by hour and day by day refusing the light. It is hard, and the Lord Jesus, in the consideration of His heart will tell you so. Saul was brought down. How? By the voice from heaven. Saul heard a heavenly voice, and the voice spoke in the Hebrew tongue, the tongue he respected most. Thus we see the Lords consideration for Saul in speaking in Hebrew. He was a Hebrew of Hebrews, a most patriotic man, and he respected his tongue, and the Lord had regard for that. He had the utmost consideration. There has never been anything in the ways of God to compare with the gospel! Whatever right thing you may have respect for, God respects it so as to gain you, and thus Saul was brought down. He says, What shall I do, Lord?. What a lot there was to be done! But how glad the Lord was to hear Pauls voice. The Lord Jesus had the delight of hearing his voice; and I believe that Sauls voice contained more music for God than Gods voice did for Saul. 

    To refer to the passage in the Song of Songs, the Lord typically says, Let me hear thy voice. The voice of whom? Of the very one who had said, The voice of my beloved!. How He longs to hear your voice! The bride recognised His voice. How different the effect from that in Adams case! He said, I heard thy voice ... and I feared, and well he might have feared, for what could the trees do for him? How foolish to think that the trees could hide him from God! His wisdom was to come out into the open and there meet God; when he does that God clothes him. How different with the bride! A feminine expression is used. It refers to what shall be brought to pass with men like ourselves in the future. If they come out of their concealment, God will meet them and clothe them, and then they who had said, There is no beauty that we should desire him, will come to see that there is beauty, such as Isaiah saw in his vision, Mine eyes have seen the King, Jehovah of hosts, Isaiah 6: 5. How like our experience! We may get tired of listening to our parents talking about Jesus. We may wonder why they go to the meetings so often. They have seen the Lord! He has become the treasure of their hearts! Mine eyes have seen thy salvation, Simeon said. So it will be with the remnant of Israel in the latter day, when God will work with them and they will see beauty in Christ. And so those who said, There is no beauty that we should desire him, call Him their Beloved, and know Him so well that the very sight of His hand will lead them to delineate His whole Person! What a change to effect! If there is one people more than another far away from Christ at the present moment it is the Jews. But there is to be a mighty change! And how will this change be effected? By their seeing Christ and hearing His voice. God shall bring them to see Christ whom they crucified. 

    They shall wail because of Him. They shall see the beauty that Isaiah saw, and shall read in chapter 53 of his prophecy with delight. It is like the eunuch (it was remarkable that he should be reading this chapter), who asked the question, Concerning whom does the prophet say this? of himself or of some other?. The answer is, He saw his glory and spake of him. So the remnant of Israel shall read that chapter, and will know. They shall feast their eyes by faith on the Man outlined there, and shall come to love Him so that His voice shall be to them the voice of my beloved. Instead of hiding, they will delight in the voice of the Bridegroom. 

    Now, supposing you love the Lord, how different everything is. Instead of hiding, you delight in His voice. You sit down now with your parents, and listen to the word with delight; you listen to the voice of the Bridegroom, you are not hiding now. 

    The bride knew the power of the sound. It was her Beloveds voice, and she distinguished it and says, The voice of my beloved! ... My beloved is like a gazelle or a young hart. How swift that is! Asahel was likened to a gazelle; he was swift of foot. That is just what Jesus is spiritually. He is attending on you in all the agility of His affection for you. Supposing you have soul trouble (and you will have-who has not?-there is far more of it than we allow to be known-far more soul trouble than is spoken of), do you think the Lord does not know? Of course He does, and He is attending on you in regard of it. You do not have to send for Him. In all the agility of His affection He is waiting on you. Is there any sorrow or affliction you have passed through (I am speaking now to believers), which was not lit up by the light of His love? In every circumstance, He looketh in through the windows, glancing through the lattice. But there is more, for the circumstances of the speaker in this passage are not right; her associations are not right. The remnant of Israel shall find themselves in associations not according to Christ. So with a young believer. It is almost a certainty that you find yourself in circumstances not according to Christ. Now, your love is tested by His voice: Rise up, my love, my fair one, and come away. He says, Come away; the Lord looks for movement. Do not rest content with faith in Christ and the guarantee of a place in heaven. Move out now! The Lord looks for a movement, and if you do not move, you will have no joy. Indeed, the little you do have by faith at the moment will become dim. Look at the passage, He standeth behind our wall, he looketh in through the windows, glancing through the lattice. He shows Himself. It may be in some affliction or circumstance in which you are bound up. He shows Himself to you. He wants you to see Him. He seeks to become attractive to you, and then He speaks, Rise up, my love, my fair one, and come away. It is not His voice now simply, but what He says. You must make a difference between the two. He has something to say to you now. My beloved spake and said unto me, Rise up, my love, my fair one, and come away. Perhaps laziness and satisfaction in your present circumstances may hinder, but the word is Rise up, and what also? Come away. Mark that He does not say Go away; He says Come away. He offers His companionship in the journey, and it is a journey from your place of slothfulness to His abode, but He will be with you. You will not go alone. He supports you as you move. Did you ever try? Perhaps you may say, It is too difficult, and more than I can undertake. See what confronts me!. But you try! He says nothing about any difficulties. However dark and dreary the path may be, you will never be alone, for He will always be with you. The Lord says to you, Come. If you come, you will be conscious of His support. And then He gives you the reasons why you should come away with Him. He enlarges on the reasons why the Bride should come; there are flowers, birds, the voice of the turtle-dove. How encouraging! Never a word about difficulties. You may speak of them, but all is bright on His side. For behold, the winter is past, The rain is over, it is gone: The flowers appear on the earth; The time of the singing is come, And the voice of the turtledove is heard in our land: The fig-tree melloweth her winter figs, And the vines in bloom give forth their fragrance. Arise, my love, my fair one, and come away!. Who cannot testify to all the Lord indicates here? What sorrow have you been into that has not been lit up with joy? What difficulty where you have not had the company of the Lord? Did He ever forsake you? Never! Whatever you may think of your deformities, to Him you are a fair one  For sweet is thy voice, and thy countenance is comely. He wants your companionship. He wants to have you all to Himself. He wants to hear your voice. 

    I add a word on the other side. He says (verse 14), Let me see thy countenance, let me hear thy voice. He would have you all to Himself. The Lord loves to hear one pray for the first time. He loves to look into the countenance, for the first time turned upward. Sweet is thy voice, He says, and thy countenance is comely. Where did He find His beloved? She was in the clefts of the rock, a most dangerous place. If you are hesitating between this world and Christ, you are in a dangerous position. So He says to you, Come away. Will you not give Him your companionship? Will you not come to where you can be alone with Him? He longs for you. We must all give an account of ourselves to God, and how much better to do so now while His voice is heard in grace. 

    You will see that I have connected my remarks all through with the idea of a voice. It is encouraging to see that though the Lords voice causes fear and terror to begin with, yet in the end it is a source of delight. It becomes the voice of my beloved. Instead of man hiding now, you have man speaking to God. Man can speak to God, and God delights in hearing mans voice. Thus you see the great end with God, according to Balaams statement, At this time it shall be said ... What hath God wrought!. 

    Numbers 23: 23. So with every one of us. Take a man or a woman formed after Christ, I say, What hath God wrought!. See the handiwork of God. He has so wrought for His own pleasure and satisfaction, that man can be His companion. Will you not leave your shelter? Will you not come away? May God enable you to do so! May He give us to hear His voice and come out from everything that hides us from Himself, for His names sake. 
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    WHAT IS PROPER TO BRETHREN (AJG 5)

    Genesis 4:1,2; Genesis 4:8-11; Genesis 14:13-20; 1 John 3:10-17

    I wish to speak, dear brethren, of the brother and what is proper to us as brethren. And when I speak of the brother, I include of course, sisters. That is, I am thinking of the saints as spoken of as the brethren. We love the brethren, it says. And I am speaking of the brother as an individual member, whether a brother or a sister of that company which Scripture speaks of as the brethren. The term, I think, is intended to convey what we are in our affinity with one another as born of God. That is we are of the same family, as being born of God, and therefore have the affections and feelings proper to that family. And God has set us in relation to one another as brethren, I think for a two-fold purpose. First of all, as here in this world and the children of God, we are here in testimony to what God is in His nature and attributes. That is, God is to be known in His children. The children of God are the brethren. He is to be known in the world in His children. That is one thought connected with children, that they normally convey some feature of resemblance to their parents; and the children of God are in the world as those who are born of God, in order that they might express in their life and conduct what God is in His nature and attributes, especially love, which is His nature, and righteousness, that is, the pursuit of what is right, morally right. Those two things are the two outstanding things which the epistle of John speaks of. Now as seen in that position of testimony, we are likely to incur opposition and hatred in the world, and therefore the second object in mind in being set here as brethren, is that, as in a scene of hostility in testimony, we should be of mutual support to one another. That is that we are not intended to be in it in a merely isolated, individual way, but as moving together with the affections and mutual care proper to the family to which we belong. And therefore the circle of the brethren is provided as a means of support to those who are in the world in the testimony. We have already alluded to it in our readings on the Acts, that when Peter and John were threatened by those who were opposed, it says, being let go they went to their own company - their own company. There was no other such company in Jerusalem. It was the company of the brethren, and Peter and John being let go went, it says, to their own company, and the whole company took up the matter in prayer with God. Well now I said that what we are as brethren from this point of view, stands related to what we are in relation to one another as born of God, as being of the same family. There is, of course, a higher view of the saints as brethren of Christ. It says that, Both he that sanctifies and those sanctified are all of one; for which cause He is not ashamed to call them brethren. That is, the saints are regarded as of the same order as Christ, and I believe that consists in the fact that, not only are we born of God, but that we have received the Spirit of the ascended Man. The Holy Spirit whom we have received is the Spirit of life in Christ Jesus, and I believe it is that which constitutes us heavenly and of the order of Christ. You remember that in John 20 it is said of the Lord that He breathed into the disciples and said, Receive the Holy Spirit. That is He set them up in the possession of His own spirit, and so, being all of one He is not ashamed to call us brethren. And so we read in Romans 8 that, whom he has foreknown he has also predestinated to be conformed to the image of his Son, so that he should be the firstborn among many brethren. That is it is sonship that is in Gods mind; it is that to which He has predestinated us, the pattern of it being seen in Christ Himself, and the full thought of sonship is realised when we are conformed to His image in every way, and there God will have Christ before Him pre-eminent among many of His brethren, many of those of His own order. 

    But I wish to speak now of what we are as brethren of one another - as those who are born of God. And that involves that we are to love one another, and that involves too that we are to care for one anothers souls. It is interesting that at the outset, as we read in Genesis 4, God makes so much of Abel being a brother. Adam and Eve had been recovered, you might say, to God. God had brought home to them their guilt, and then He had clothed them with coats of skin, so that, typically at any rate, and I have no doubt in some measure of consciousness of acceptance, they were now set up as being instructed in righteousness, having a judgment of sin, but there as in the value of redeeming love. I am not speaking of how far they were intelligent, but that is what we can see in it. That they had been convicted of sin, and that God had provided them with a righteousness, based on the death of a substitute, so that they were really set up now as a witness to righteousness and a witness to redeeming love. But now Cain is born and Eve thinks she has acquired a man from the Lord; she thinks that the seed of the woman has already arrived in this son Cain who was born, and she names him Cain, meaning Acquisition and saying, I have acquired a man with Jehovah, but she turned out to be mistaken; her son turned out to be the beginning of the line of the wicked one - that is what Johns epistle tells us, that Cain was of the wicked one. So that God having recovered Adam and Eve and set them up in this world as a testimony to righteousness and love, the devil now contests the matter. He brings on the scene a man who was going to prove himself to be characteristically of the wicked one. But then it says of Eve, She further bore his brother Abel. The second one that was born was a brother. God saw to it that a brother was brought on the scene, and moreover it says, And Abel was a shepherd. The first brother was a shepherd, and that is an important matter, showing that one idea connected with a brother is that he is to care for the souls of the saints. He is first of all to learn to care for his own soul. We read in the first epistle of John that, He that has been begotten of God keeps himself, and the wicked one does not touch him, therefore we have to learn first of all to care for our own souls, and that I believe is illustrated in Davids history as a young man. You remember how he tells Saul, when he was proposing to go to meet the giant, that he was keeping his fathers flock and a lion and a bear came and took a lamb out of the flock, and he says he went after them and smote them and he rescued the lamb from the lion and the bear. Why he did it was because he accepted responsibility for every lamb in the flock, which belonged to his father, and he put his trust in God. I believe the lamb is really a picture of ones own soul, that we have, in early history to learn how to preserve our own souls, because Satan will try to ensnare us. He will try to capture us. He will try to rob God of the portion that He has a right to in each of the souls of His own; and therefore he will come against us in one form or another. It might be the terrifying form of a lion, the intimidating idea, or it might be the more seductive form of the bear; but whatever the form of his attack, we have got to learn to meet him. The way we meet the devil, dear brethren, is by just maintaining what is right. Overcoming in spiritual things is not a matter of something heroic, it is a matter simply of not surrendering or compromising what is right. And Gods support and the support of the Spirit are proved as we are on that line. You remember how the Lord met the devil in the wilderness. He did not meet him with divine power, but he simply met him in a way that is proper to a man, He says, It is written, and He would not allow for a moment any departure from what was written, and He met Satan on those lines, that He maintained what was right in a man in his relations with God, and Satan was thus completely defeated. And therefore, as I was saying, we need to learn first of all, to keep our own souls, and David proved faithful in that respect in regard of the lamb, he recovered it, and hence it says in the Psalm that God took him from the sheepfolds to feed Jacob His people and Israel His inheritance. That is, having proved faithful in that which is least, he became advanced to have charge of that which was great. So as I was saying, the first brother was a shepherd. And so in these verses we have read, from verse 8 onward, six times Abel is spoken of as Cains brother. The thought of the brother is emphasised, and Jehovah tells Cain that Abels desire would be toward him; I think that means that Abel loved Cain. There was that element there in Abel. These features of righteousness and love were there in Abel. He was maintaining the truth for the moment: that is, he approached God with a sacrifice which was in keeping with the way God had clothed his parents with coats of skin, and he was loving his brother. He was maintaining righteousness and expressing love, and that is why he became the object of the hatred of this one who was of the wicked one, and he slew his brother. Cain says to God, Am I my brothers keeper? That is exactly what we are, dear brethren, we are our brothers keeper, and that is what we shall come to in the first epistle of John, that the brother is intended to have his eyes open that he may see his brother having need, and he is not to ignore it, for according to chapter 5 of the epistle, he may see his brother sin, and if he sees his brother sin, a sin not unto death, he is to ask for him. He is not to ignore it, he is not to say to himself that it is not his affair, he is to get to God about it, because we are our brothers keeper. Each one of us is responsible for the souls of those that are near to us, and this particularly applies in any locality. We cannot, of course, in any practical way, be the keeper of the souls of all the brethren, but we can accept responsibility for those amongst whom God has immediately placed us, and therefore in any locality there should be developed among the brethren the care of one another. First of all, pray for one another. Keep our eyes open and see what the need is. Pray for those who are getting on, that they may get on still better, and pray for those who are not getting on, that the Lord may exercise them and help them. But then, if we are to be an influence for good among our brethren, and if we are to have power with God, in our prayers, we must see to it that we are going on ourselves. That is of the greatest importance. And of course, it is a very serious matter for anyone to stumble a little one. That is another matter which the older brothers and sisters, especially, have to beware of, the great seriousness of becoming a stumbling block to one of the little ones. And so as I was saying, the brother is a shepherd, and he is responsible for his brothers soul. Am I my brothers keeper, Cain says, but God does not answer his question, but the Scriptures show that the thought is that we are to accept responsibility in regard of our brethren. 

    Now when we come to the next passage, that is seen in Abraham, and Abraham is spoken of in scripture as the father of us all. And that means that we are to look to Abraham as an example. Normally, children in a family, look to their father. They like to do the same things that they see their father do, I mean that is normal. And that is the idea, among other things, in connection with Abraham being father of us all: that he sets out the features of those who are truly of faith. He was the beginning, you might say, of the household of faith. Not that there were not those marked by faith before him, because there were. Abel and Enoch and Noah and so on, only it was in Abraham the great principle of living by faith was set out, and so he is said to be the father of us all. So now we read in this 14th chapter, that Abram the Hebrew, was dwelling by the oaks of Mamre the Amorite, the brother of Eschol, and the brother of Aner. That is, Abram was dwelling by the oaks of Mamre in the region at any rate, in the company, it would seem, of these three men who are called brothers. It says they were Abrams allies. Now that is an important matter. First of all that we should dwell by the oaks of Mamre, for Mamre is Hebron, and Hebron in Scripture always refers to the purpose of God. We are told that it was built seven years before Zoan in Egypt, the town which was, I understand, a seat of learning in Egypt. Seven years before that was built, Hebron was built. So that whatever wisdom there may be attaching to this world, God has in His thoughts for the saints an order of wisdom, infinitely superior to it and that precedes it. Gods thoughts for the saints go back before the foundation of the world, and therefore in Corinthians we are told about that hidden wisdom which God prepared before the world for our glory. And Abram was dwelling in the light of that. He was dwelling by the oaks of Mamre. The oaks speak of great stability. And it is a great thing to have the purpose of God in our minds and hearts, for it gives great stability. Whatever happens in this world, the purpose of God is going through, and if we are the subjects of that purpose, we are going through too. And if we are the subjects of the purpose of God it means that we are the objects of the love of God - that is another thing. And so our portion is absolutely immovable, it is absolutely stable and we ourselves are the objects of the love of God. There is nothing like the sense of that to give stability in the soul. And Abram was dwelling there, he was not just visiting the place, but he dwelt there. And he dwelt there with three brothers, that is to say, there is a suggestion of not only having the purpose of God in our souls, but also that we appreciate the circle of the brethren. They were his allies. There was no divergence between them but they were co-operating with him. But now news is brought to him about another brother, Lot. It says, And one who had escaped came and told Abram the Hebrew... and Abram heard that his brother was taken captive. That is a brother who has been caught by the world. There is no reason to suppose that Lot had any part in the wickedness of Sodom. Indeed we know from Peters epistle, in which he is called the righteous man, that he tormented his righteous soul day after day on account of the wickedness of Sodom. So that Lot, personally, was a righteous man, but yet he was occupying a place in Sodom. He chose it too, deliberately, and he acquired a certain position of prominence, apparently that of a magistrate. He acquired a position in Sodom, and the result was that when king Chedorlaomer and those with him came and defeated the king of Sodom, and his allies, Lot was carried away captive. Well now, Abram does not say, It is his own fault, I am afraid it is just the end of a course; he looked toward Sodom and fancied it and this is the result : he did not leave it at that. He set out to recover his brother if possible. And what is to be noted is that he had three hundred and eighteen trained servants born in his house. That is, there is a suggestion of a kind of system with which Abram is connected, entirely outside the world system by which Lot had been captivated. And that, I think we can say humbly, we know something of. There is, thank God, a system, the Christian circle, the Christian fellowship and all that belongs to it there is that system in which we find our life and move freely, and Abram had three hundred and eighteen trained servants, born in his house. That is, he had those who belonged to the system; they had not taken on the features of Sodom, but they belonged to this system to which Abram belonged. They were trained in it. That is a very important matter, that those who are born, born in Zion, as you might say, those who are given to us as a result of the work of God, should be trained in what belongs to the truth. They must be instructed in divine principles, and Abram had a large number of them, three hundred and eighteen trained servants born in his house, who were available to him for this work of saving his brother. I suppose there is nothing so calculated to impress Christians who get carried away by the world, but find out how empty and hollow it is, as to bring before them by some means that there is a system in which life and satisfaction and contentment are to be found. Abram, at any rate, used what was available under his hand, and went forth and was successful in saving his brother Lot. Alas! we know that Lot did not benefit by it. We know that eventually he goes back to Sodom and has to be dragged out of it in Gods mercy by the angels when Sodom was overthrown; but at any rate Abram had proved himself a true brother. Whatever the result was, or lack of result, Abram had proved himself to be a true brother. And then as he returns from the slaughter of the kings it says that Melchisedec, king of Salem brought out bread and wine, and he was priest of the Most High God. It is as though in all these exercises the Lord would always bring before us the thought of the service of God. Abram might have felt jubilant at the success of his efforts, in the way that he had recovered all the persons and all the property: he might have been inclined to be jubilant but Melchisedec comes out with bread and wine, And he was priest of the Most High God, and he blesses Abram on the part of the Most High God. So it is a question of the Lord being before us, that the greatest thing of all is that we know God, and that we have part in the service of God. And if saints are to be delivered, the point is that they are to have part in the service of God too. We must be delivered from the world to be available to serve God acceptably, and at this point Melchisedec comes out - type of Christ - and he brings out bread and wine; I suppose to bring home to Abram that there was sustenance for him which the world could not afford: spiritual food, spiritual stimulation, all in view of his being maintained in liberty and power to serve God. And he blesses Abram. He blesses God, too, but he first blesses Abram. Blessed be Abram of the Most High God, possessor of heavens and earth. It is a far greater thing to be blessed by God, especially God known as the possessor of heavens and earth, as it says in Ephesians, I bow my knees to the Father... of whom every family in the heavens and on earth is named. What a vast extent of glory and blessing God has before Him. And we are blessed by Him, blessed in a most exalted way. And so all that is brought to bear on Abram, typically upon ourselves, in order to deliver us completely, and preserve us completely, from any taint of this world, from any allowance of the principles of the world, in self-exaltation or self-complacency or whatever it might be, and to remind us that our great business and responsibility, whatever else is done, and we are responsible to care for our brethren, is to be engaged with the service of God, and to be engaged in it not formally, but in spiritual power and liberty. If we are maintained in exercise we soon discover anything that hinders our spiritual liberty and power, and it helps us if we keep before us the thought that God has taken us up to serve Him. Melchisedec was priest of the Most High God, and he sets before Abram the thought of the service of the Most High God because he was priest. But he came out to serve Abram, in order that he might convey to Abram that he was blessed of God. And of course if God blesses us His intention is that we should bless God, that we should be secured for His service. And so Abram gave him, it says, the tenth part of all. 

    But now I pass on to Johns epistle, and that really gives us in teaching what we have been referring to in type in the passages in Genesis. It says, In this are manifest the children of God and the children of the devil. Whoever does not practise righteousness is not of God, and he who does not love his brother. These are the two things which God is looking for pre-eminently in His children as here in testimony. That we should practise righteousness, that is, what is right in the sight of God is to govern us in all that we do. Follow righteousness, Paul says to Timothy. That is the first principle. I know he brings that in particularly in relation to religious associations, but at the same time it is the principle that is to govern us in all things, in the smallest thing as well as the biggest thing. Follow righteousness. And righteousness is simply what is right in the sight of God. Not what is right in the sight of men but what is right in the sight of God is to be followed, and it is to be followed because we are here as children of God, and if we fail in righteousness practically we deny the character of God. And that is a very solemn matter. We are here as born of God to be a testimony in the world to what God is in His attributes and in His nature. And God is righteous, He is essentially righteous, and therefore what is right in the sight of God is to characterise His children. And then love is also to characterise us because God is love, and that is where the brother comes in. If I am living in an isolated spot and have no brethren I have very little opportunity to express love and very little opportunity to develop in love. The circle of the brethren is given us as the circle in which love is to be expressed and developed! The reason for that is that love is of God, and God has in mind that there should be a circle maintained here on earth, in the very presence of all that is of the wicked one, in which what is of Himself is expressed. We may rest assured that Satan will attack. He always will, wherever there is what is of God Satan is not far off. I know no more solemn instance of that than we have in John 13 where we have the Lord with His disciples at supper time, and the devil had put into the heart of Judas Iscariote, one of the disciples of Jesus, to betray Him. And then when Jesus gave to Judas the sop while he was still at table, it says, then entered Satan into him. Think of that! How near Satan is, that there were Jesus and His disciples, a circle of love, and Satan was nearby. There was what was of God there and Satan was nearby try to get in, and there was one of the company who afforded him a loop-hole and Satan got in. And that is something that we are always to bear in mind, dear brethren, that as long as we are here and we are going on with what is of God, Satan is not far off. And therefore we must be watchful not to allow any loop-holes. If I begin to allow the principle of covetousness, if I begin to allow the principle of pride, if I begin to allow any false principle, then I am affording a loop-hole for Satan. And that is one reason, dear brethren, why the indwelling of the Holy Spirit is such a very great matter. It is such a preservative, such a privilege, that we should have Gods Holy Spirit dwelling in us. He has holy sensibilities, I need not say, and if we do not quench Him, if we do not grieve Him, He will promote similar sensibilities with us. And if we are quick to His touch, and if we are sensitive as He gives us the consciousness that we have grieved Him, then there is immediate recovery open to us, so that we do not become a tool for the enemy. And so it says, This is the message which ye have heard from the beginning, that we should love one another. And then it goes on to say, Do not wonder, brethren, if the world hate you. We know that we have passed from death to life, because we love the brethren. It is a good thing, dear brethren, to cultivate this. And love, I would say, expresses itself in activity, and in sacrifice. Love does not demand. Love on my part does not demand that the saints should love me; love in my heart expresses itself in serving the saints and seeking their good. Love never demands, love never makes itself an object. If we want to see a description of love in the abstract we should read the 13th chapter of the 1st epistle to Corinthians, Love... does not seek what is its own, it says, Love... bears all things, believes all things, hopes all things, and so on. And in that same chapter we are told that one might have prophecy and knowledge and faith, and yet if I have not love I am nothing. Our power in service is not our measure. Our real measure is love and how much we do love. But here it says, Do not wonder brethren if the world hate you, we know that we have passed from death to life because we love the brethren. He who does not love his brother abides in death. And now it says, Hereby we have known love. It is a question, not now of brotherly love, although love is to find expression in the circle of the brethren, and development there, but now it is love in its absoluteness, what God is in His nature. We are taught in Peters epistle that in brotherly love we are to have love. So it says, Hereby we have known love, because He has laid down his life for us. That is always to be before our minds and hearts, that love has come into expression. God is love, and what God is has come into perfect expression in Jesus. He has laid down His life for us, and we ought, it says - it is now a question of moral obligation - we ought, for the brethren, to lay down our lives. That shows that the circle of the brethren is constituted for the express purpose of the expression and development of love, because God is love. And one of the ways in which love expresses itself is that we accept the responsibility to care for our brethren, and especially to care for their souls. Remember what it says in the epistle to the Ephesians, Be ye therefore imitators of God, as beloved children, and walk in love, even as the Christ loved us, and delivered Himself up for us, an offering and sacrifice to God for a sweet-smelling savour. Love is of God, and we are to be imitators of God, but if we are to learn love in its expression, we learn it in Christ, as it is said, the Christ loved us and delivered himself up for us, an offering and sacrifice to God for a sweet-smelling savour. I believe the expression of love was so perfect in Christ when He gave Himself for us, that it went up to God as a sweet-smelling savour. Love in activity as of God was seen in Christ in such perfection in self-sacrifice, that it went up to God as a sweet-smelling savour. And now we are to take on the same features, we are to walk in love as imitators of God, as beloved children. 

    And so, as I was saying a moment ago, in order that these things should not be theoretical with us, the epistle contemplates that we should keep our eyes open, so it says, Whoso may have the worlds substance, and see his brother having need, and shut up his bowels from him, how abides the love of God in him? And then chapter 5 says, If anyone see his brother sinning a sin, not unto death, he shall ask, and he shall give him life, for those that do not sin unto death. That is in material things and in spiritual things we are to have our eyes open to see how the brethren are getting on, and if anyone sees his brother, or of course, his sister, sinning a sin, not unto death, the first thing he should do is to ask for him - to ask God. He should get to God about him, and plead on his behalf that he may be allowed to continue, that he may be restored in his soul and continue in life. And then, dear brethren, if we get to God about someone else who has sinned, we shall very likely find that God will raise exercises with ourselves, and all that will be for our help, and as we face those exercises with God, we may acquire a little power and influence, and be able to save our brother. Indeed in Galatians, as has been much brought before our notice in recent years, it says, If even a man be taken in some fault, ye who are spiritual restore such a one in a spirit of meekness, considering thyself lest thou also be tempted. The Lord places on the spiritual the responsibility of restoring one taken in a fault. Here John says you are to ask for him, and use your influence with God that such an one might be recovered. But Galatians would go further, and say you are to restore such an one. As has been said by another, if we pray for people we gain power with them. If we get to God about them in secret we may acquire a certain amount of moral power with them, so as to be able, like Abram, to recover our brother. 

    I think from what I have said, dear brethren, that the importance of the brother, that is, the brotherly element, seen in sisters as well as in actual brothers, will be manifest. And you will remember too that Paul constantly brings in a brother. In writing to the Corinthians in his first epistle he says, Paul, a called apostle of Jesus Christ by Gods will, and Sosthenes the brother. As an apostle he is authoritative, he brings in the mind of the Lord, and it is the Lords commandment and it must be obeyed, but then he brings in the brother with him. The brother would not assert authority, but he would move about as caring for the souls of the brethren. So Paul always looks for the support of the ministry by the influence and power of the brother. And so in writing his second epistle to Corinthians he says again, Paul, apostle of Jesus Christ by Gods will, and the brother Timotheus. He brings in another brother. And then in writing to the Corinthians too, in the first epistle he says, Aquila and Priscilla... salute you much. Salute you much in the Lord, why does he say that? Because Aquila and Priscilla had been local brethren at Corinth at one time, and the Corinthians would know them well, and know indeed, the kind of line that they were on, and when they heard that Aquila and Priscilla, who were with Paul when he wrote his first epistle, saluted them much in the Lord, they would say to themselves, what is the force of that word much? And they would perhaps realise that Aquila and Priscilla were very much concerned about them, and the assembly in their house also. And as they began to think on those lines, they would begin to understand why they were concerned about them. It would just be a means of bringing home to them that not only was their condition serious in the sight of the Lord and of His servant the apostle, but this brother and sister, and the assembly in their house, 

    were feeling it too. They were a known brother and sister, who had been local at Corinth, and now they would bring their influence to bear upon the Corinthians, and say, We are thinking much about you, as though to emphasise tenderly without saying it, We hope you will soon get right! 

    I need not say more, dear brethren. All through the epistles we shall find the influence and importance of a brother. God has set us together as brethren, and we are brethren because we are born of God. We are born of God and children of God and that is what constitutes us brethren of one another, and our first responsibility, if I may say so, as children of God in the world is to express God in His nature and moral attributes. But then we are also a support to one another. The circle of the brethren is a great support to us as in a world in which we are in testimony, and in this circle we are to accept responsibility as brethren to care for one anothers souls. And so the first brother was a shepherd. 

  
    THE SUBSTANTIALITY OF CHRISTIANITY (3) (AJG 8)

    1 John 3; Genesis 4: 8 - 11; Genesis 5: 21 - 24

    AJGThis third chapter gives us the two generations that are in the world - the children of God and the children of the devil. John, as is his practice, states the truth abstractly, and therefore absolutely, and he commences with a call to us to take account of the Fathers love to us, that we should be given this position of children of God in the world, involving that, as it says, the world knows us not, because it knew him not. That is, the children of God are representative of God in His nature and moral character, and they come into a position which corresponds in some sense with that of the Lord when He said prophetically, the reproaches of them that reproach thee have fallen upon me, Psalm 69: 9. The opposition to God, which the testimony to what He is called forth, vented itself on Christ; and now the children of God are in a similar position; because we are children the world knows us not, because it knew Him not. At the same time we are to glory in the fact that we are children of God. It is an expression of the Fathers love to us, and it helps to mark out the position of the children of God from the children of the devil, in that the children of God are made to feel what the world is in opposition to what is of God. Hence this all helps us on the lines of which we are speaking, the lines of being really in the enjoyment of eternal life as entirely apart from the course and spirit of the world. 

    JMcKReferring to your remark about the two generations, is it a principle in the ways of God that the truth is worked out in generations? I was thinking of the way the book of Genesis is interspersed with generations, whether it be the great thoughts of God or whether it be the world system. We see it worked out, and the practical characteristics coming to light in the generations. 

    AJGYes, I think that is so, and therefore we can trace things to their origin. Here things are taken back to their origin. Either people are of God or they are of the devil, and the devil, it says, sins from the beginning. 

    JAPAre we children by divine generation, as the last verse of the previous chapter suggests? 

    AJGYes, I think so. I think it helps to see that God in His moral character and nature has come into testimony, and it has had the effect of begetting those morally like Him. 

    GRCWould you mind helping as to why we are spoken of as children of God, and in Pauls ministry sons of God, and not children of the Father or sons of the Father? In the verse just referred to, the pronoun is left open; it just says we are begotten of him. 

    AJGThat is characteristic of Johns epistle, that we are begotten of him, and then it says, the world knows us not, because it knew him not. The world morally did not know God, but God was presented in testimony to the world in Christ, so that it was Christ that the world did not know, and yet it was God that it did not know. That is characteristic of John, that he presents the truth in that way. 

    ECMIs the right to be called the children of God based on our receiving Christ and believing on His name, as in John 1? 

    AJGYes, that is right, and so it says, but as many as received him, to them gave he the right to be children of God, to those that believe on his name; who have been born, not of blood, nor of fleshs will, nor of mans will, but of God. So that you have got the believing on His name - that is our side of the matter, the responsibility to receive the testimony that is presented - but then we get the secret underlying it, that all those who do receive it have been born of God. 

    PLWould the reference to God here - there are 29 references to God in the next chapter and about 40 in these three chapters - have the testimony in view? 

    AJGI think so - testimony to God. That is the great subject of testimony in the world, what God is. That is what has been called in question by the challenge raised by the enemy and the introduction of sin, and that has got to be met. 

    APCLIs the way in which he presents it as the love the Father has given to us to strengthen us inwardly in relation to the Father and His love? It is not See how great the position of children is, but See what love the Father has given to us. 

    AJGYes, exactly. So that it is a very appealing thought in that way, as though we are called upon to stop and consider it in order to be impressed with the love the Father has given to us. 

    APCLI wondered if that would be the spring of filling out the place as children. 

    AJGI am sure it would. 

    ABDoes it have in mind that as children of God we are to be nourished and nurtured in the Fathers love, and thus grow in power so that the testimony to Him may be stronger? 

    AJGYes, quite so. As children we are the objects of His care, but then we are here in testimony to what God is. We bear testimony to it by reason of what we are. 

    APCLMatthew speaks of sons of your Father who is in the heavens. Is that a matter, too, of representation of the Father? 

    AJGYes, it is. 

    APCLHow would you distinguish between that and the children of God? 

    AJGWell, sons, I suppose, convey the thought of dignity and, so to speak, representation, but children is that we are representatives, not exactly in any formal way, but because of what we are, because we are of His family. 

    GRCAs regards the thought of generation, the Lord says in Johns gospel, every one that is born of the Spirit, and then we have the expression in Scripture as to Christ, he shall see a seed, Isaiah 53: 10. Could you give further help as to the way God as such enters into the question of generation? 

    AJGHe enters into it, I think, in testimony. I think the histories of Adam and Eve, and then Cain and Abel, greatly help in this, that when God clothed Adam and Eve with coats of skin there was the testimony in that to righteousness and love. The question of sin had to be met righteously, and it is met in the death of Christ to which the coats of skin bore witness. But then it is not only that righteousness comes into expression, but love comes into expression. Those are the two great things that this chapter is occupied with, righteousness and love. That was the testimony presented to men, and that was the testimony for which Cain and Abel were responsible. Now Cain rejected the testimony to righteousness and took his own way, and therefore knew nothing of love. If we accept the testimony of righteousness, we become instructed in love, because righteousness has found its expression in the great gift of Gods love, of His Son, to die for us. The two things are thus bound up together, and receiving the testimony of righteousness and love we become begotten by it and take on similar features. 

    ABPIs there an intimation of what is in the writers mind in the previous chapter, when he says, I write to you, children, because your sins are forgiven you for his names sake? I wondered if the for his names sake has in mind the testimony. 

    AJGI am sure it has, and reminds us in that way of the way in which our sins have been forgiven. We are not to rest, so to speak, in the fact that our sins have been forgiven, but we are directed in our thoughts to Christ and all that He has done. Is that what is in your mind? 

    ABPYes, and it is not a matter of relief, but for his names sake involves the testimony. 

    AJGWell, quite so. It is like the man who was brought to the Lord as marked by paralysis, and the Lord first forgave his sins and then gave him power to walk as a testimony. 

    ABPYes, quite. 

    AHGWould this expression, call, have testimony in view? 

    AJGYes, I think so. 

    WCWho is it that calls them the children of God? It does not say that of the children of the devil, does it, that they are called that? Would it mean that the divine features are there, so that it is obvious that God has a family here, and a generation, that express Him? 

    AJGI should think it means that, that they become recognised as children of God. It says at Antioch that the disciples were first called Christians there; they got a name that identified them with Christ. 

    WmHWould it link on with John 1, where Peter is called Cephas, as bearing the features of a stone? 

    AJGThat would be what the Lord called him, would it not? 

    WmHYes. 

    AJGIt is like Adam naming the features of the work of God in the creatures as they are brought to him, so that, as Peter came to the Lord, the Lord said, thou shalt be called Cephas, giving him his name. 

    WCAt Antioch it was those around, I suppose, who called them Christians? 

    AJGYes. 

    WCBut here it says, the world knows us not. 

    HDTWhilst features that are pleasing to God are in view, are we not impressed with the fact of the privilege of belonging to the family of God in this passage? Is not that rather the emphasis? 

    AJGIt is a great privilege, certainly, and we are to rejoice in it, the love the Father has given to us that we should be called that. It is a very great privilege to be here in testimony to God. 

    EJHAnd does it mean that all the children are like one another, because they are all like the same Father? 

    AJGThat is the idea, as I understand it. Had you something more in mind just now, Mr. C.? 

    WCNo. I was just wondering why it is that the love is connected with the Father, and the calling with God, children of God. Can you help us on that? It says, See what love the Father has given to us, that we should be called the children of God; it is not children of the Father, as was said. 

    AJGThe Father stands in relation to the family. The children take character from the father; that is, the father of the family. But then, of course, the Father is God, and it is a question of God coming into testimony in His children. 

    WCAnd is the Fathers love, so to speak, the support we have behind it? That is maintained practically in the sphere of testimony? 

    AJGQuite so. 

    HFRAre the two sides brought in in Romans 8, The Spirit itself bears witness with our spirit, that we are children of God. And if children, heirs also - and then, if indeed we suffer with him, that we may also be glorified with him? 

    AJGWell, that is what we have here, what we shall be has not yet been manifested. That does not mean that we do not know what we shall be; it means it has not been manifested publicly yet, but we know that if it is manifested we shall be like him. 

    ABPAnd does not the calling emphasise the substantiality that you spoke of yesterday? The creatures which Adam named had certain features and distinctiveness that he could put a name upon. 

    AJGQuite so; each one bearing some impress of divine glory, doubtless. But now the children are intended to represent God fully, not simply certain features, but what He is in His nature and moral character. 

    FGSHad Paul this in mind in Ephesians 5, when he says, Be ye therefore imitators of God, as beloved children, and walk in love, even as the Christ loved us. 

    AJGQuite so. So that we can see what an important matter this question of children of God is, and our position here as children, because the name of God is bound up with His children. 

    EuRThe note tells us that the word for children does not imply what is diminutive; they are full-grown persons. 

    AJGIt is just that they are persons of the family. It is not a diminutive expression, but those who belong to a certain family and therefore take on the characteristics of the One who has begotten them. 

    APCLAnd is the use of the word now in verse 2 to stimulate our hearts that the present time is the time when we are privileged to fill out this position of children? 

    AJGYes, I am sure that is important. I think perhaps it is not sufficiently realised that when sin came into the world by means of Satan, the devil succeeding with man, what was in contest was the nature of God. He instilled a lie as to God in the mind of the woman, and that really became the point of contest from then onwards. It was question as to whether God was true or not, and that is what is taken up in the children of God; they are here to vindicate God in His nature and moral character. 

    MPSIs that seen in Deuteronomy 32: 5, where it says, They have dealt corruptly with him; Not his childrens is their spot. 

    AJGThat is, their distinctive features were not those of God. Their spot, I suppose, would indicate some distinctive feature that marked them, but it was not of God, as it should have been. It says, They have dealt corruptly with him - Not his childrens is their spot (or blemish) - A crooked and perverted generation! So that they were misrepresenting the God whom they belonged to and should have represented. 

    HDTIs that contrasted in Philippians 2: 15, where we have harmless and simple, irreproachable children of God in the midst of a crooked and perverted generation; among whom ye appear as lights in the world? 

    AJGQuite so. 

    WSSWould it help to refer to Romans 8: 21, the creature itself also shall be set free from the bondage of corruption into the liberty of the glory of the children of God. 

    AJGThat is very interesting; the liberty of the glory of the children of God. We are children of God now, but we are to come out in glory as His sons. 

    WSSThe creature itself is to be set free. 

    AJGQuite so. 

    AWRWe have the expression in Genesis 1, Let us make man in our image, after our likeness. Does this thought in John involve this matter of likeness? 

    AJGIt does, I think it involves both. Image is representation, and likeness means that the representation is a true representation; that is, that it is like God. You might have a representative who was not exactly like the person he represented, but the divine thought is that the representation should be a true representation, and therefore it is image and likeness. 

    QuesWould that be seen in the end of the book of Malachi, in the day of breakdown, that they were the children of God? 

    AJGWhat are you referring to, please? 

    QuesThen they that feared Jehovah spoke often one to another, Malachi 3: 16. 

    AJGWell, that is their public character, that they feared Jehovah. That is taken account of, and a book of remembrance was written before him for them that feared Jehovah, and that thought upon his name. 

    PLThe thought of children is unique to this dispensation. It does not go into eternity, does it? 

    AJGNo, I think not, although I suppose what we are as children, as born of God, underlies every other position we come into. 

    PLSurely. 

    JAPIs that why the Lord is not referred to as a child? 

    AJGYou mean, as a child of God? 

    JAPYes. 

    AJGNo. He is not referred to as a child of God. He was, of course, seen here as a little child, cared for by His mother, and so on. 

    LFIs this reference to children, that we are looking at in these opening verses, an appeal to the affections, so that John later on in this chapter could use the word again as appealing to them to maintain all that belongs to the children of God? 

    AJGYes, and especially these features of righteousness and love, which are the two great features that this chapter stresses; righteousness first and then love. I do think it helps to see that as soon as sin came into the world God came into testimony in that two-fold character of righteousness and love, in the coats of skin, and that was the testimony that Cain and Abel were tested by. 

    GCGDo these features stand over against those of lawlessness and hatred that the enemy brought in at the outset, and consequently the ruin of man? I was thinking of the importance of our encouraging ourselves with these features of righteousness and love in view of the fact that they stand over against the terrible features of lawlessness and hatred which the enemy brought in. 

    AJGI am sure that is important, and that is why I suggested reading those few verses in Genesis 4. Those verses stress that Abel was a brother, as though as soon as God had given the testimony in the coats of skin, then the first son of Adam and Eve - Cain - is born, and then immediately it says, And she further bore his brother Abel. God gave him a brother. That is to say, the testimony was to work out in results in the circle of the brethren. If Cain had received the testimony to righteousness, he would also have been impressed with the testimony to love, and that would have expressed itself towards his brother. But he rejected the testimony of righteousness and the result is that he got no impression of love, and when his brother maintained the truth, instead of love coming into evidence in Cain, hatred came into evidence. 

    JMcDAre the coats of skin seen in the epistle to the Romans in connection with the righteousness and love of God? 

    AJGThey are seen, I think, in the righteousness of God especially. But we know that underneath the establishment of righteousness lay love, because it was established by the death of Gods own Son. 

    RGBAre not both righteousness and love abiding features? 

    AJGThey are. 

    RGBI was thinking of the scripture, new heavens and a new earth, wherein dwells righteousness; then we know that love is an abiding feature, because God is love. 

    AJGQuite so. I am sure that is important. It says in Isaiah 53 (that great chapter that speaks of the sufferings of Christ) by his knowledge shall my righteous servant instruct many in righteousness; and he shall bear their iniquities. It is a striking word, that He instructs the many in righteousness, but He Himself bears their iniquities. The instruction in righteousness thus carried with it instruction in love; there was the testimony to love. 

    GCSIs righteousness connected with the throne? It says, Thy throne, O God, is to the age of the age, and a sceptre of uprightness is the sceptre of thy kingdom, and the throne is carried through to Revelation 21. 

    AJGYes; that is right, and love is connected with the nature of God. 

    EJHWhere do you bring in purity, as in verse 3, to link on with righteousness and love? Would you help us on that too? 

    AJGWell, every one that has this hope in him purifies himself, even as he is pure. I think that is brought in just as a stimulus to us at the present time, in view of our testimony being strengthened and not weakened. We understand that we shall see Jesus as he is, not as He was, but as he is, and having this hope in Him we purify ourselves. 

    APCLIs it important to see that that in him is in the One that is to be manifested, which is in the glorious One? 

    AJGExactly. 

    WCPurification would be seen in Enoch, would it not? 

    AJGIt would. I was thinking that Enoch illustrates one who is in the enjoyment of eternal life. 

    ANGWould it also be seen in the gospels? In Matthew righteousness is stressed in detail, and in John love is stressed, where one brother finds another for the working out of these things. 

    AJGYes, quite so. 

    AHDoes Peter help us at all as to this practical matter of purifying himself? He speaks in chapter 1 of his first epistle of obedience to the truth, doing that for our souls, and then goes on to speak about loving. 

    AJGWell, it says, we know that if it is manifested we shall be like him, for we shall see as he is. We must be like Him in order to see Him as He is. Then it says, every one that has this hope in him, that is, in Christ, purifies himself, even as he is pure. The point is, have we got it as a hope or not; are we carrying, as a hope in our hearts, the thought we shall be like him, for we shall see him as he is? 

    JMcKIt becomes a great leverage in the soul. 

    AJGThat is the point. 

    GALAnd if we are going to be like Him in the glory, we want to be like Him now. 

    AJGThat is it. But then, do we want to see Him as He is? In order to see Him as He is, we must be like Him. 

    JDWould the gospel of Matthew have a bearing on this? It begins Book of the generation of Jesus Christ, then we have the Lords words at His baptism, thus it becometh us to fulfil all righteousness, and then in chapter 5 He speaks of those who hunger and thirst after righteousness, and says, Blessed the pure in heart, for they shall see God. 

    AJGWell, that is so. It is just presented from a different standpoint perhaps. Here what is prominent is God. God in testimony in His children. I think it helps to keep that in mind. 

    WSSWith regard to verse 3, it does not say, He that has this hope in Him ought to purify himself. 

    AJGNo. It raises the question, therefore, not whether we are purifying ourselves, but whether we have got the hope, whether we have got it in Him, in our hearts. 

    WSSIt would be a necessary, we might say inevitable, result. 

    AJGYes. 

    APCLDoes the use of the word know in verse 2, which is for inward knowledge, mean that it is an inward matter? It is not what we know academically, but what we know inwardly? 

    AJGQuite so. It goes on to speak about the one who practises sin, that it is practising lawlessness. He says, And ye know (again the same word - knowing inwardly) that he has been manifested that he might take away our sins; that is, in a practical sense - and in him sin is not. 

    AHGCould you say how we purify ourselves? 

    AJGBy the disallowance, in the Spirits power, of what is contrary to Christ. 

    WWMWould you say a word in regard of hope. In Romans 8 it says we are saved in hope. 

    AJGHope is something that you look forward to, something you have as an expectation in your heart. I think this challenges us as to whether this is so with us, that we have really as a hope in us the hope of being like Christ is order to see Him as He is. 

    JEP-WIt says in Proverbs 10: 28, The hope of the righteous is joy. 

    AJGWell, to have this hope, in Christ, of being like Him in order to see Him as He is, would certainly produce joy in the heart. I think we might leave it at that, as to whether it really is a hope in our hearts. 

    TJGI would like to ask as to purifying himself, and the remark that it is almost an inevitable result. Subsequently, in answer to an enquiry, you said it is a disallowance of what is opposite to the Spirit. Can we have that cleared? Is it an inevitable result, or is there something we have to do? 

    AJGWe have to do it, of course. But then if we have really got Christ in our hearts, and the desire to see Him as He is, and the knowledge that we must be like Him in order to see Him as He is, there will be this working in us by the Spirit. It does not come to pass automatically, like autumn leaves falling from a tree, but certain energy is needed on our part; but then the energy is produced by the effect in us of the hope. 

    APCLIn that sense it becomes characteristic of that kind of person. 

    AJGQuite so. 

    HDTDoes it not involve our going on with the Lord in His present position? 

    AJGIt does indeed. 

    ABPIn Romans 5 the thought of hope is immediately followed by the present activity of the Spirit shedding the love of God abroad in our hearts. In Romans 8 the subject of hope is immediately followed by the necessity for the Spirits intercession for us, and, following upon that, the searching of our hearts, he who searches the hearts knows what is the mind of the Spirit. Does that indicate how substantial this thing becomes in our souls? 

    AJGI am sure it does, and that helps greatly. 

    RJWWould Romans 15 follow on what has just been said? Now the God of hope fill you with all joy and peace in believing, so that ye should abound in hope by the power of the Holy Spirit. 

    AJGYes, quite so. God is the God of hope. 

    CHDoes this verse not so much deal with the how, as the fact? 

    AJGThat is it. 

    WCWould what you referred to last night link on with it? The city of pure gold, as pure glass, gives the full result there in what is substantial? 

    AJGQuite so. I think it is very interesting that it says, even as he is pure. That is, in the Lord we have in a Man what is absolutely according to God, for He is God; and therefore the result of having this hope in our souls, the hope in Christ, is that we take on similar features. It results in the formation of the city - pure gold. 

    LFThat is, there is moral correspondence to Christ. The children are marked by that. 

    AJGYes. Moral correspondence to Christ, because Christ is the exact expression of God. 

    AWGTHas not Mr. Darby connected purity with light? I was thinking that light is very intimately linked with this thought of purity. 

    AJGQuite so. Light makes everything manifest that is impure, and therefore it would be excluded by the light. 

    PLIn regard to the city, referred to as the bride, the Lambs wife, is this correspondence to Christ here underlying the whole testimonial position now and in the coming age in relation to the setting forth of God? Is it characteristically Gods city? 

    AJGYes, I think so. I think it is most stimulating and important to see that God has entered into the contest Himself. He has really come out in the display of Himself in righteousness and love, and that is to beget those who are formed in these features. Eventually the full result of it will be seen in the city. 

    QuesDoes wisdoms voice enter into all this? It says in Proverbs 8: 20, I walk in the path of righteousness, in the midst of the paths of judgment that I may cause those that love me to inherit substance; and I will fill their treasuries. 

    AJGHence our position in an evil scene is all intended to work out in the furtherance of what God is doing in us. The practical day-today exercises in business life and so on, requiring the diligent pursuit of what is right in the sight of God, in the fear of God, all tend towards the further development in us of righteousness as a practical matter. 

    WSSIs not what we have been saying largely the question of where we are dwelling in our affections? The unction teaches to abide in Him, and John says, now, children, abide in him, and again in verse 6 of this chapter, Whoever abides in him ...  In John 1 they wanted to know where the Lord abode, and it says, they abode with him that day. Does not that enter into all this? 

    AJGIt does. So we know that Cain, after rejecting the testimony that God rendered to him, and murdering his brother, started the world, but then in Genesis 5, God starts over afresh. He starts afresh with Adam, and then Seth, who takes the place of Abel, and so on. They are moving apart from the world morally; they are moving on the life line; and that culminates, in the seventh from Adam, in Enoch, who walked with God. He really was in the enjoyment of eternal life, entering into the life of God, you might say, as walking with Him. 

    EJHCould you connect it with what was said yesterday, about abiding in God? 

    AJGYes, I think you could. I think you could say that of Enoch, undoubtedly. 

    ALRTWould he be one who was on the line of purifying himself? I was thinking of the way he is referred to in Hebrews 11, where it says that faith is the substantiating of things hoped for. 

    AJGWell, yes. Quite so. In Genesis he is presented, not so much as in the line of faith, I think, as in the line of life. The fifth chapter of Genesis is the great line of life. 

    ABPAnd in his walk does he establish a way which contrasts with the way of Cain? 

    AJGExactly, and that is set out in that generation in chapter 5. 

    WJWould you say a word as to the family secrets as regards the Lord? It speaks of Him, even as He walked, as He is pure, as He is righteous. Are they family secrets, and all seen in the Lord? 

    AJGI think that shows that the children of God, as governed by the truth as we have it here, keep Christ before them. The One who is from the beginning is constantly kept before our hearts, because He is the One in whom what God is, in His nature and moral character, is learned. There is a certain begetting effect in us. The seed operates, so to speak, and begets what is according to it, as we take account of what God is as He shines out in Christ. 

    CHWe prove ourselves to be a wholly right seed, in that sense. 

    AJGThat is it. 

    FCHIn verse 8 we have the reference to the Son of God undoing the works of the devil. Is that not very happily seen in the scripture that has been quoted from John 1, in contrast to the two brothers in the Old Testament? Is there not the manifestation of righteousness in chapter 1 of Johns gospel, the walking by the Lamb of God; then following that we have two brothers, and then the concern of one was to find his own brother and to bring him to Jesus. 

    AJGYes, quite so. 

    AWPI want to ask you if what we get in Hebrews 1, where it refers to God bringing His firstborn into the habitable world, and the statement that He loved righteousness and hated lawlessness, bears on what you have before you in regard of the generations and the habitable world, this world in which we find ourselves, and the working out of it. When it has accomplished its purpose it will be set aside. 

    Does that bear on what you have in mind in regard of the generations? 

    AJGI would not connect the thought of generation with the firstborn. I would connect the thought of the firstborn there with what we have in Psalm 89, And as to me, I will make him firstborn, the highest of the kings of the earth. That is, it is the thought of personal dignity and pre-eminence, I think. 

    RHSWould the generations in Luke 3 have a bearing on what is before us? Everything is traced back to God, and Seth and Enoch come in on that line. 

    AJGYes, I suppose so. 

    EJBIs lawlessness the great challenge practically to all this? 

    AJGQuite so, it is. Lawlessness is a challenge to God and His rights, and brings in what is offensive to His nature. 

    GRCWhile we can make applications as to the past, is it important to keep in mind what has been said, that the children of God are unique to this dispensation? It bears on what you have said, that the full testimony as to what God is has come out now, and that has begotten children. 

    AJGQuite so. We can see in Genesis that God was foreshadowing these things, and illustrating the truth for us, but we have to come to this dispensation to see the full substance of the thing, because there are those now who have been begotten by the testimony of God in Christ. 

    WDDoes John in his ministry help us in a special way to name things? 

    AJGYes, he helps us to identify them as to whether they are of God or whether they are of the devil. There is no middle way with John. 

    WDHas not the history of the testimony arrived at a time now when we should name things and name them plainly? 

    AJGI do think that. That is confirmed in the last chapter of Revelation where it says, The time is near. Let him that does unrighteously do unrighteously still; and let the filthy make himself filthy still; and let him that is righteous practise righteousness still; and he that is holy, let him be sanctified still. So that, as you say, the time has come when things have got to be either the one thing or the other. 

    APTCain is the only one named in this epistle. It is rather striking in regard to our brothers remark; the thing is named. 

    AJGQuite so. And he initiates a way, what Scripture speaks of as the way of Cain, Jude 11. 

    WCPIs it striking that the comment here, that Cains works were wicked, seems to allude to the part he took in the service of God? 

    AJGQuite so, what have you in mind in that? 

    WCPI was only just commenting on it. All that we are told about Cain is that he brought an offering and God was not pleased with it, and John, in naming things as we have been reminded, says that his works were wicked and those of his brother were righteous. 

    AJGWell, the works were wicked, because he ignored the testimony that God had given. He ignored the testimony to righteousness and love and brought an offering that bore no reference to the testimony that God had given, which was the light that governed the situation, but he ignored it. It is therefore an important thing for us to see that we fully recognise and embrace the light that governs the moment. 

    CHThings are rightly named as their origin is understood. 

    AJGI am sure that helps. 

    CHIt says here, not as Cain was of the wicked one. Is it not a question of derivation? 

    AJGIt is. 

    ACSPHow far does what you have just said bear on the question of the light of the moment as to the knowledge of God in the Father, the Son and the Holy Spirit, and any reserves as to responding to that in the service of God? 

    AJGIt bears on it very much. The light for the moment must govern us in our approach to God, and the approach to God must take character from the light which governs the moment. If there has been a development in the recovery of the truth and further light is now shining, then we must take it on and see that our service God-ward is coloured by it, otherwise we are failing to respond to the truth as God presents it. 

    JSEIs that the link between purifying himself and the matter of light? 

    AJGI think it is; go on, please. 

    JSEWell, I thought that this matter of purifying ones self involves that the light is allowed not only to break in, but to have its way. One thus relinquishes all that is in the way in ones self in order to go on with what is moving? 

    AJGQuite so. 

    PLThe brother-hater here is the God-hater, is he not? 

    AJGExactly. 

    PLThe divine nature in the saints is what God is in love. If therefore one is at issue with ones brother, one is at issue with God, is he not? 

    AJGQuite so. Abel was not against Cain; we may gather that Abel loved Cain, because God tells Cain that Abels desire was towards him. Abel was not against Cain, the only thing that provoked Cains enmity was that Abel was standing for the truth and approaching God as governed by the light for the moment. 

    AMcGIt has just been said that love is Gods nature, but is it not true that both love and light are Gods nature? If we are not governed by the light, will love have any room or liberty? 

    AJGWell, I think the thought of light, as involved in this matter of sin and how it is to be met, really comes in in connection with righteousness. When God made coats of skin, He brought light as to what He is Himself to bear upon the whole situation and He exposed it in its sinfulness. At the same time as He exposed it, He judged it perfectly, but in judging it He shone in love. I am taking, of course, the meaning of the coats of skin as we understand it. Light shone in the way that righteousness was met and the light of love shone as well. What remains is the impression of love, but also the impression of righteousness, and we are to be formed in those two things, righteousness and love. It is really the combination, as you say, of light and love. 

    AMcGMr. Darby has made plain that righteousness is an attribute of God, and you were referring last night to purity and light in the heavenly city and the fact that purity is getting as near to the thought of light and the nature of God as we can. 

    AJGWell, that is true, and righteousness as an attribute really flows out of what God is. 

    JAPI would like some help on what has been said that the children of God only come in in this dispensation. Are not the children of Israel in the past dispensation and again in the future, in some sense, the children of God? 

    AJGI think the full thought of children of God can only be applied to this dispensation. It says in John 1, who have been born, not of blood, nor of fleshs will, nor of mans will, but of God. I do not think, as far as I know, you get the thought of being born of God applied to any other dispensation. 

    JAPWhat about Ezekiel 36: 25 - 28? 

    AJGThat goes a long way, but it does not say, 

    Ye shall be my children, does it? You could not say that they were born of God, as far as I understand it. I think being born of God applies to this dispensation. 

    PLBegotten of the revelation? 

    AJGYes, quite so. 

    EJMIs it not important that as God has manifested Himself thus in this dispensation, His children should manifest the same features of His attributes? 

    AJGHis attributes and His nature. 

    HWIn that connection would you say that in the children of God righteousness and love are almost synonymous terms, so to speak? Righteousness and love mark them as being of that generation? 

    AJGYes, I think that is right. So it says, Do not wonder, brethren, if the world hate you. We know that we have passed from death to life, because we love the brethren. The circle of the brethren is where love is to express itself and be developed. 

    HWAnd that is a righteous thing for a child of God? 

    AJGIt certainly is, exactly. The thing has come out in testimony in Christ and it is righteous that we should be formed by it. 

    GRCIs it interesting, at this point, that he addresses them as brethren? Earlier he addresses them as his children, and as Gods children, but now he says, Do not wonder, brethren, involving that we are in a circle where there is the opportunity to express the divine nature to the fullest of our capacity. 

    AJGYes, that is so; he is bringing in the circle now. We know that we have passed from death to life, because we love the brethren. 

    JMIt says that Cain slew his brother, as Christ was slain, but it was on the line of love that Christ laid down His life for us. 

    AJGWell, that is interesting. Hatred shows itself in slaying, but love shows itself in laying down ones life, and that was seen pre-eminently in Christ. 

    AABIn John 8, in the two stoopings of the Lord, would there be the testimony of love and of righteousness? That being refused, did the spirit of Cain manifest itself against the Lord personally? 

    AJGYes, quite so. Hatred rises to its height in that chapter, does it not, in that they take up stones to stone Him. 

    JMcMWould you say a word about verse 9, Whoever has been begotten of God does not practise sin, because his seed abides in him. Is the evidence of his being begotten of God there? 

    AJGThat is important. We should take account of what we are, the seed to which we belong; it says, his seed abides in him. The apostle is speaking of things abstractly and absolutely, and stating that the one who has been begotten of God does not practise sin. Obviously Gods seed, that which is begotten of God, cannot have anything to do with sin. Hence all this is challenging to us as to how far we are identifying ourselves in our thoughts and outlook with what we are as of God, and how far we are repudiating and refusing, in the Spirits power, everything else. 

    EJHAnd so the Spirit is mentioned in the last verse of the chapter, to confirm that? 

    AJGQuite so, Hereby we know that he abides in us, by the Spirit which he has given to us. 

    JMcDWould you say a word about the frequent occurrence of the expression practise? We have practise sin, and practise righteousness. 

    AJGOur practice is what is characteristic of us, and our practice is that in which the seed, which we belong to, should show itself. 

    WSSWould you say a word about verse 16? 

    AJGThat is a very important verse, and one which we need constantly to keep before us, because love is what God is looking for, and if I have not love I am nothing. The city is being formed and it is being formed substantially in love. But then we have to learn love, Hereby we have known love, because he has laid down his life for us. It is a wonderful expression, he has laid down his life for us; the emphasis is on the He. 

    WSSI was thinking of that, he has laid down his life for us and our apprehension of that by the Spirit would be the power for the next part of the verse, would it not? 

    AJGYes, it becomes a moral obligation - we ought for the brethren to lay down our lives. It is a moral obligation resulting from our apprehension of the way love has shown itself in Christ. 

    WSSWould you say it is the result of being engaged with the object? 

    AJGQuite so. But then the love that Christ gave expression to in laying down His life is divine love; it is what God is. That is the length to which God would go; He has gone to that length in Christ. 

    ABPAnd did that cover a period, rather than simply (when I say simply I say it guardedly) the cross? From the mount of Transfiguration and indeed before that, it says, From that time Jesus began to show to his disciples that he must go away to Jerusalem, and suffer ... and be killed, and the third day be raised, Matthew 16: 21. 

    AJGQuite so. Then the actual experiences of the cross, and the testing at the hands of men that the Lord was subjected to, only brought out how absolute was the love in which He was laying down His life for us. Nothing could turn Him from it. 

    WSAnd is there something peculiarly pleasing and attractive to this thought of laying down His life? I was thinking of that word in John 10, On this account the Father loves me, because I lay down my life that I may take it again? 

    AJGYes, exactly. Then there is also the next verse, where it says, No one takes it from me, but I lay it down of myself. It is a most striking and touching word, I lay it down of myself. 

    AHGDoes this go beyond the Old Testament law that Thou shalt love thy neighbour as thyself? Is this a feature that is really the substance of Christianity? 

    AJGIt is. Of course, in Christianity, in the power of the Spirit, the righteous requirement of the law is fulfilled, but then this goes beyond it really. 

    RGBIs that kept before us livingly, week by week, in the Lords supper, and is the Lords supper not only to be for us the entrance to the service of God, but to keep our affections in living freshness, so that we are marked by the activity of love towards one another? 

    AJGYes, I am sure of that. 

    ABPIs this a characteristic matter, rather than being a martyr? Paul could say, But I make no account of my life as dear to myself. 

    AJGI am sure it is. It is not many believers nowadays that are called to be martyrs, but then love would express itself in characteristically laying down your life for the brethren over a long period, over the whole of your life indeed. 

    CHDoes it not practically mean that we live for them? 

    AJGIt does, exactly. 

    APCLVerse 17 being brought in as connected with that is a very practical matter, is it not? 

    AJGIt is, exactly. 

    APCLIt does not say, Whoso may have the worlds substance, and see his brother having need and does not raise it in the care meeting, it says see his brother having need, and shut up his bowels from him. Is not that a matter that might exercise us as having the worlds substance? 

    AJGExactly. God orders different circumstances, that some have this worlds substance and others are needy, in order that there should be the development of love among the saints. 

    APCLOn an individual basis as well as collective, would you not say? 

    AJGIndeed I would. This verse shows that we keep our eyes open in regard of temporal conditions, and then in chapter 5 we keep our eyes open in regard of spiritual conditions, so that if we see a brother sin we ask for him. It is thus contemplated that in our relations with one another, we keep our eyes open as regards both temporal circumstances and spiritual conditions. 

    EJHDoes not God often change our circumstances to give opportunity for all to give expression to this kind of thing? 

    AJGYes, quite so. 

    ECLDoes the reference to persuading our hearts before him link up with this question as to how we are in these practical matters which have been referred to? 

    AJGI think so. I think we persuade our hearts before God by seeing that we are ourselves governed by the truth in a practical way. If we are not, it shows that we do not really appreciate the truth. 

    WSSSo in verse 18 it says, let us not love with word, nor with tongue, but in deed and in truth. 

    AJGYou mean that the deed is put first? 

    WSSYes. I was thinking what our brother said in regard to the bowels being shut up, the deeds have to come into it, but then there is the truth too? 

    AJGQuite so. So that what we do is to be governed by truth; it is to be genuine. You do not show kindness in the hope of ingratiating yourself in the minds of particular ones or anything of that sort, or gaining undue influence over them; Absalom did that, but here it is in deed and in truth. All that we do is to be governed by truth. 

    WSSThat is what I was thinking; the deeds are to be governed by the truth. The truth is what is before us, as being lovers of the truth. 

    AJGQuite so. 

    JPHCould I ask for just a little help to distinguish between our hearts condemning us and our consciences? 

    AJGThe heart is the seat of the affections. What would you think about that? 

    JPHI think so; I do see a great difference. Perhaps our affections need a little stimulating, but if we realise they do, we need not be discouraged. Can we get to God and have them stimulated, so that these things are freely flowing among us? 

    AJGI am sure of that. In a sense there can be nothing greater for God than to see what He is in His own nature expressing itself in His children. He has set us together for that very purpose, that it might express itself and be developed, but that is a matter of the heart. An unconverted person has a conscience, but it is only a Christian that has a heart that is affected by divine love. 

    AHGWhy does it say, God is greater than our heart? 

    AJGWell, we may attempt to conceal from ourselves that our heart is condemning us, but then God is greater than our heart. I think it is brought in in order to help us to face things in the sense that nothing can be concealed from God. 

    AHWould you say a word as to the expression John uses here in verse 19, And hereby we shall know that we are of the truth? He tells us elsewhere that we are of God. I wondered what was the force of that expression? 

    AJGThe truth is what is brought into the world in opposition to Satans lie, and that is an important matter, the truth as to God that is in the world in testimony. It is not only in verbal testimony, but it is in the children of God and the way they act. Hence if we answer to these things and are moving in love, in deed and in truth, we know that we are of the truth. 

    EuRIs not God the great source of all love and giving? We love because he has first loved us. 

    AJGYes. I think it is a great help, in considering these writings of John, to bear in mind that what is in contest in the world is the truth, the truth as to God. That has been the point in contest ever since sin came into the world, and we, as children of God, are here as of the truth and to maintain testimony to the truth. 

    EuRRight through this epistle God would involve the three Persons, as you have been saying, and so in the first verse of Genesis. We want to be very clear about that, do we not? 

    AJGThat is quite true, but I think if Scripture speaks of God we can leave it at that. We do not always want to analyse as to whether the three Persons are involved or not. God is God, and the truth is presented as to God. 

    ECMIs this not in view of our being brought into a position of fixity and restfulness before God? I was thinking of what is said in the last verse of the chapter, And he that keeps his commandments abides in him, and he in him. And hereby we know that he abides in us, by the Spirit which he has given to us. 

    AJGYes, I think so. 

    JAPIs there any difference between being born of God and born of the Spirit, as the Lord speaks of it? 

    AJGBorn of the Spirit, has in view what is spirit. It seems to me that born of God is a very full thought. 

    CWO'LMWould you say just a word, please, on believe on the name of his Son Jesus Christ as being His commandment? 

    AJGThat is the testimony that has come to us and it is that that we have to believe. We are to be characterised by it, believing on the name of His Son Jesus Christ. What have you in mind? 

    CWO'LMOn the face of it, it seems such a simple statement, does it not, for presumably as believers that would mark us. I wondered whether there was something specific in the expression the name of his Son Jesus Christ? 

    AJGI think it is that we are to be characteristically believers. It is not something that we say we believed so many years ago, but we are characteristically believers on the name of his Son Jesus Christ. It brings in the full testimony of divine love in Christ and the way it has come out to us. 

    CWO'LMDoes that govern, therefore, the rest of the verse? 

    AJGExactly, and that we love one another. It is a commandment. 

    WmHAnd does not the testimony come to us authoritatively in the thought of commandment? 

    AJGIt is a command that we should believe. We should be marked by that and we should love one another. The great tendency, among many believers nowadays, is to hold things secretly, but not to maintain these things publicly, and to go along with the drift of the world. But we are commanded to be believers on the name of his Son Jesus Christ and to love one another, so that there should be a testimony maintained in truth to what God is. 

    EJHContinuous believing then would mean continuously with the truth? 

    AJGYes. 

    ABPDo verses 19 and 20 give us the means of self-analysis to determine whether we are really in all this or not? 

    AJGI am sure they do and it is intended that they should provoke that analysis, do you not think? 

    ABPI wondered if Paul in a way gives us a similar line, when he says, For I am conscious of nothing in myself; but I am not justified by this but he that examines me is the Lord, 1 Corinthians 4: 4. 

    AJGQuite so. Then another thing is that if our heart does not condemn us we have boldness towards God and whatsoever we ask we receive from Him. That seems to be another feature of our position here in the testimony, that as answering to the truth, and having boldness towards God as a consequence, we can ask. It is as though God will delight to do things in answer to the requests of His children. He will do more, so to speak, in answer to our requests than by what we do ourselves. 

    LFDo all these things that we have just been speaking of really belong to the substantiality of Christianity which you drew our attention to earlier? Is that how it is shown and known? 

    AJGThat is it. 

  
    GENESIS 4 (CAC 1)

    Genesis 4

    We have to learn that all is vanity on the natural line. Eve called her firstborn Cain (Acquisition), and said, I have acquired a man with Jehovah. No doubt she thought that Cain was the promised seed who would bruise the serpents head, but she had to learn that on the line of nature all was ruined. We all have to learn the same lesson: That which is born of the flesh is flesh. If there is to be A man with Jehovah from amongst the children of men it must be the fruit of divine generation  spiritual birth  which brings about spiritual exercise. The necessity for the new birth was as great in Genesis 4 as in John 3, though the plain truth as to this was not declared for 4000 years. If we attach any kind of importance to the natural man, whether in ourselves or in others, we shall be bitterly disappointed. God always blows upon it. I think we may conclude that Eve had learnt her lesson by the time her second son was born, for she called him Abel (Vanity). She had learnt the vanity of her expectations in Cain; it did not take long to convince her that he was not Christ. She had to find out that he was only a naughty little boy  nothing of God in him! 

    Abel comes before us as one who had divine exercise. Cain had none; there was no righteousness in him; no recognition of his own state, or of what was due to God. He brought an offering of the fruit of the ground. The ground was cursed; that in itself was a solemn thing to consider, but it did not enter his mind. He was satisfied with himself and his own works, and he thought God ought to be satisfied too! He sinned first God-ward in the character of his approach, and in being angry when God did not accept his offering, and then he sinned man-ward in killing his brother, whose offering God had accepted. 

    Abel, on the other hand, had learned through deep exercise the truth of his position and state. He was outside Paradise, a fallen sinner under sentence of death. But he brought of the firstlings of his flock and of their fat. He maintained righteousness  what was due to God. He owned that death was upon him, but he took his place with Jehovah on the ground of the death of one that had not sinned. And he also brought the fat. His faith apprehended a personal excellence outside himself on the ground of which he could be with God. How precious to God those first bright discernments and actings of faith! It attracted Gods attention. And Jehovah looked upon Abel and on his offering. 

    God always gives the light for faith to act on. He had met the deep exercise that came in through the fall; He met the terrible consciousness of nakedness by providing coats of skin. Death had come in; animals had to be killed; God thus taught Adam and Eve that they must be clothed by the result of the death of another. And Abel said, as it were, If that is the way God has approached us in grace, we must approach Him in the same way. In the coats of skin God approached man. But in Abel we see the other side  man approached God. 

    The Lord spoke of him as righteous Abel, and He obtained testimony of being righteous, God bearing testimony to his gifts, Hebrews 11: 4. There was something very excellent in his sacrifice, and in the faith that offered it. No doubt he went through much travail of soul to reach it, but his faith brought in Christ, and he approached God in the excellence of Christ. And though it might seem that his testimony was soon cut short, it was not really so, for he has been speaking for six thousand years! His voice has been heard through all succeeding ages. Having died he yet speaks. That is Gods answer to the enemy. Satan had said, I will silence that voice. But he was defeated. God has caused Abels voice to sound through the ages, so that he is speaking still in tones as loud and clear as ever. And God will eventually bring all Satans devices to nothing. However great the triumph of evil may appear to be outwardly, Satans devices will all be crushed. 

    It is blessed to see a righteous one introduced so soon. Abel is a very interesting man, for he is the first of the line of witnesses mentioned in the roll of honour in Hebrews 11. He was not only a very precious type of Christ, but he was a righteous man as having the Spirit of Christ. The light, the sun, the tree of life, Adam, the animals killed to furnish the coats of skin, were all types of Christ, but there was more in Abel; he was a man in whom was the Spirit of the righteous One. He was a shepherd too; he gave himself to the care of sheep like Moses and David, and that is a beautiful characteristic of Christ. Jehovah Himself is the Shepherd of Israel. 

    It is beautiful to think of him offering the fat; the fat was what God afterwards claimed entirely for Himself. It is remarkable that nothing is said about the blood; only the fat is mentioned. It is to be noticed that we do not get the blood sacrificially in Genesis, though the prohibition of it being eaten in Genesis 9 reserves it, as it were, for God in view of atonement. The actual offerings in Genesis are all burnt-offerings, and so also in Job, which is contemporary with Genesis. God seemed to give the richest thoughts first to faith  the thought of the personal excellence and delightful acceptability of Christ. The blood is necessary, indeed, to cover sin, but to be acceptable to God in the excellence of Christ goes much beyond this; in the fat we have what is excellent. It must have been delightful to God to see Abels countenance look up with confidence as he acquired a sense of the personal excellence and blessedness of Christ, and that he could be with God on that ground. 

    But Cain was very angry. He is a striking picture of the Jew  the religious man after the flesh. For God to salute that blessed One from heaven as His beloved Son, and to attest who He was by a thousand miracles, and to gather to Him the faith of the godly remnant, was all gall and wormwood to the priests and scribes and Pharisees. The birthright was theirs. 

    Genesis 4: 7 suggests that the birthright was with Cain if he had done well. But, like Esau, he lost it. All the inheritance of promise was there for the Jews in Christ, but they lost their birthright for a mess of pottage. They preferred their own righteousness, their own religiousness and place and reputation, to Christ; and every time He brought home to their consciences that He was Gods anointed and accepted One their hatred of Him deepened until it culminated in the dark deed of Calvary. 

    Cain was satisfied with his own works. There are myriads of that generation in the world still. He brought his best, but not what God could accept. 

    It is touching the way God reasons with Cain; it reminds one of the way He reasoned with the Jews. He said to them, You will not let me be as good as you are yourselves; if your ox or ass falls into a pit on the Sabbath you pull it out; and yet you will not let me heal one of my poor creatures on the Sabbath day! He says to Cain, Why are you angry? If you were right you could lift up your face with confidence like Abel. If you do well, will you not be accepted? And if you are wrong there is a remedy, the sin-offering lies at the door. God says, as it were, to Cain, You ought to have taken the lead, and to have been the one to enlighten Abel. You ought to have been so in the light of the promised One that Abels desire would have been to you to get help as to Christ, and you would have ruled over him in guiding him to blessing, Cain had the birthright, the first opportunity of inheriting the blessing that had been indicated in chapter 3; he might have partaken of blessing on the ground of mercy, but he despised it. And so it is with the Jew; he had the birthright  that is, the first claim to Christ; he ought to have been the one to receive Christ and make Him known to others. God had made blessed proposals by the prophets, and then all was presented personally in Christ. He was the verification and fulfilment of all the promises, and the birthright of the Jew was to receive Him, but for a mess of pottage they sold it. 

    It is astounding what bitter enmity is in the religious man. There is not the same in a wicked worldly man. Religious reputation is what man clings to more than anything, and the religious man would kill Christ rather than give it up, and have the blessing of God on the ground of mercy. The firstborn constantly lost his birthright; Esau, Reuben, and Manasseh all lost the birthright. The Jew had it, but has lost it; he has murdered the One in whom all the promises were centred. So God might well say to the Jew, Where is Christ? What have you done with Him? It is because of what they did with Him that they are driven out as fugitives and vagabonds upon the earth today. The wrath has come upon them to the uttermost. But God will not have them destroyed. The Jew is providentially preserved, and on whoever kills him vengeance is taken. There is always sevenfold vengeance on those who ill-treat the Jews. What a picture we have here of events which have been going on for long centuries! Russia today is perhaps paying the penalty of her cruelty to the Jews. 

    Someone was asked to give a proof in two words of the truth of Scripture, and he said, The Jews. The Jews, having killed the righteous One, are driven out, and yet providentially preserved. They live on, generation after generation, but they are wanderers; 

    they have no country or settled dwelling-place; they are always being persecuted, and yet God preserves them, and takes vengeance on their enemies. They are under Gods curse; it is a most solemn thing  The wrath has come upon them to the uttermost. They filled up the cup of their iniquity to the brim when they not only refused the blessing for themselves, but would not allow the Gentile to have it. It is a marvellous thing when a Jew is converted; it is wonderful evidence to the sovereignty of Gods mercy. 

    God shows at the end of this chapter that He will bring the Jewish generation to own their wickedness in slaying Christ. In Lamech we see a picture of what He will bring the Jew to in the last days. Lamech says, I have slain a man to my hurt. They will own their guilt in killing Christ, that it has been to their own hurt and ruin. In the last days, in the time of the great tribulation, the Jews will have such suffering as they never had before. God will render to them double for all their sins. He will take up every question with them  the controversy about breaking the law, and about idolatry, and about their persecution of the prophets, and, above all, their rejection and murder of Christ. And yet those who persecute them will suffer seventy-and-seven-fold vengeance. In the end they will own to one another that they have killed Christ, and that all their sufferings and misery are because they have killed Him. Their sins will come before them, and, like Josephs brethren, they will confess and mourn over them. When they own they have killed Christ, and that they have done it to their own hurt, they will be brought into blessing. God will work in them to bring this about. The elder brother will come in after all! The Father will come out and entreat him to come in! What we have here is a gleam of prophetic light as to what will happen in the last days. 

    We find all the elements of the world in Cains family. He builds a city, and we get men increasing in wealth and inventing musical instruments and tools, and becoming artificers in brass and iron. The arts, sciences, manufactures  all going on without God. 

    In Seth we return to the line of the divine seed. Eve seems to have had faith that there must be another to take up the faith line in succession to Abel. It must have been an exercise with her that it should be so. As each generation of saints passes off the scene it becomes an exercise that the line of faith should be continued, and this is true in measure whenever a saint is removed from the place of testimony. It would be a serious matter for faith to disappear from the earth, and it looked like this when Abel was cut off, but Seth was brought in as appointed to continue the line of faith. He comes in on the line of the womans seed, and in the ways of God it is ever so. God will see to it that faith will be preserved. When the Son of man cometh shall he find faith on the earth? Of course He will, but it will be through the faithfulness of God. Everything that is good comes in on this line. 

    What marked Seths faith was his recognising the true state of things. It is instructive to see the contrast between Seth and Cain. Cain gave his son quite a good name  Enoch  which means Tuition; it is a fine name, but all his tuition was in the world, not in the school of God. Seth calls his son Enosh, which means Weak, mortal man; that is, he owns the truth of the position. Then people began to call on the name of Jehovah. If men own they are weak and mortal they must turn to the mighty One. Salvation is connected with calling on the name of the Lord; it means that men have no confidence in themselves; they recognise that they are weak and mortal, and they turn to God. In 2 Timothy we are exhorted to follow righteousness, faith, love, peace with those that call upon the Lord out of a pure heart. 

    The name of the Lord sets forth all that He is, and faith is entitled to bring it all in on behalf of weak, mortal man. Whence shall my help come? My help cometh from Jehovah (Psalm 121); it does not come from within or around. In Romans 7 a man finds out his own miserable weakness  I know that in me, that is, in my flesh, good does not dwell. He has no power either, so he comes to, O wretched man that I am! Who shall deliver me? He looks outside of himself; in principle he calls upon the name of the Lord, and deliverance comes in, so that he can say, I thank God, through Jesus Christ our Lord. 

  
    GENESIS 4 AND 5 (CHM 1)

    Genesis 4; Genesis 5

    As each section of the Book of Genesis opens before us, we are furnished with fresh evidence of the fact that we are travelling over, what a recent writer has well termed, the seed-plot of the whole Bible; and not only so, but the seed-plot of mans entire history. 

    Thus, in the fourth chapter, we have, in the persons of Cain and Abel, the first examples of a religious man of the world, and of a genuine man of faith. Born, as they were, outside of Eden, and being the sons of fallen Adam, they could have nothing, natural, to distinguish them, one from the other. They were both sinners. Both had a fallen nature. Neither was innocent. It is well to be clear in reference to this, in order that the reality of divine grace, and the integrity of faith, may be fully and distinctly seen. If the distinction between Cain and Abel were founded in nature, then it follows, as an inevitable conclusion, that they were not the partakers of the fallen nature of their father, nor the participators in the circumstances of his fall; and, hence, there could be no room for the display of grace, and the exercise of faith. 

    Some would teach us that every man is born with qualities and capacities which, if rightly used, will enable him to work his way back to God. This is a plain denial of the fact so clearly set forth in the history now before us. Cain and Abel were born, not inside, but outside of Paradise. They were the sons, not of innocent, but of fallen Adam. They came into the world as the partakers of the nature of their father; and it mattered not in what ways that nature might display itself, it was nature still - fallen, ruined, irremediable nature. That which is born of the flesh is (not merely fleshly, but) flesh; and that which is born of the Spirit is, (not merely spiritual, but) spirit (John 3). 

    If ever there was a fair opportunity for the distinctive qualities, capacities, resources, and tendencies of nature to manifest themselves, the lifetime of Cain and Abel furnished it. If there were ought in nature, whereby it could recover its lost innocence, and establish itself again within the bounds of Eden, this was the moment for its display. But there was nothing of kind. They were both lost. They were flesh. They were not innocent. Adam lost his innocence and never regained it. He can only be looked at as the head of a fallen race, who, by his disobedience, were made sinners. (Romans 5: 19) He became, so far as he was personally concerned, the corrupt source, from whence have emanated the corrupt streams of ruined and guilty humanity - the dead trunk from which have shot forth the branches of a dead humanity, morally and spiritually dead. 

    True, as we have already remarked, he himself was made a subject of grace, and the possessor and exhibitor of a lively faith in a promised Saviour; but this was not anything natural, but something entirely divine. And, inasmuch as it was not natural, neither was it within the range of natures capacity to communicate it. It was not, by any means, hereditary. Adam could not bequeath nor impart his faith to Cain or Abel. His possession thereof was simply the fruit of love divine. It was implanted in his soul by divine power; and he had not divine power to communicate it to another. Whatever was natural Adam could, in the way of nature, communicate; but nothing more. And seeing that he, as a father, was in a condition of ruin, his son could only be in the same. As is the begetter, so are they also that are begotten of him. They must, of necessity, partake of the nature of him from whom they have sprung. as is the earthy, such are they also that are earthy (1 Corinthians 15: 48). 

    Nothing can be more important, in its way, than a correct understanding of the doctrine of federal headship. If my reader will turn, for a moment, to Romans 5: 12-21, he will find that the inspired apostle looks at the whole human race as comprehended under two heads. I do not attempt to dwell on the passage; but merely refer to it, in connection with the subject in hand. The fifteenth chapter of first Corinthians will also furnish instruction of a similar character. In the first man, we have sin, disobedience, and death. In the Second man, we have righteousness, obedience, and life. As we derive a nature from the former, so do we also from the latter. No doubt, each nature will display, in each specific case, its own peculiar energies; it will manifest in each individual possessor thereof, its own peculiar powers. Still, there is the absolute possession of a real, abstract, positive nature. 

    Now, as the mode in which we derive a nature from the first man is by birth, so the mode in which we derive a nature from the Second man is by new birth. Being born, we partake of the nature of the former; being born again, we partake of the nature of the latter. A newly born infant, though entirely incapable of performing the act which reduced Adam to the condition of a fallen being, is, nevertheless, a partaker of his nature; and so, also, a newly born child of God - a newly regenerated soul, though having nothing whatever to do with the working out of the perfect obedience of the man Christ Jesus, is, nevertheless, a partaker of His nature. True it is that, attached to the former nature, there is sin; and attached to the latter, there is righteousness. mans sin, in the former case; Gods righteousness in the latter: yet, all the while, there is actual, bona fide participation of a real nature, let the adjuncts be what they may. The child of Adam partakes of the human nature and its adjuncts; the child of God partakes of the divine nature and its adjuncts. The former nature is according to the will of man, (John 1) the latter is according to the will of God; as St. James, by the Holy Ghost, teaches us, Of his own will begat he us by the word of truth (James 1: 18). 

    From all that has been said, it follows, that Abel was not distinguished from his brother Cain by anything natural. The distinction between them was not grounded upon ought in their nature or circumstances, for, as to these, there was no difference. What, therefore, made the vast difference? The answer is as simple as the gospel of the grace of God can make it. The difference was not in themselves, in their nature, or their circumstances; it lay, entirely, in their sacrifices. This makes the matter most simple, for any truly convicted sinner - for any one who truly feels that he not only partakes of a fallen nature, but is himself, also, a sinner. The history of Abel opens, to such an one, the only true ground of his approach to, his standing before, and his relationship with, God. It teaches him, distinctly, that he cannot come to God on the ground of anything in, of, or pertaining to, nature; and he must seek, outside himself, and in the person and work of another, the true and everlasting basis of his connection with the Holy, the Just, and only True God. The eleventh chapter of Hebrews sets the whole subject before us, in the most distinct and comprehensive way. By faith Abel offered unto God a more excellent sacrifice (pleiona thusian) than Cain, by which he obtained witness that he was righteous, God bearing witness (parturountos) to his gifts; and by it he being dead yet speaketh. Here we are taught that it was, in no wise, a question as to the men, but only as to their Sacrifice - it was not a question as to the offerer, but as to his offering. Here lay the grand distinction between Cain and Abel. My reader cannot be too simple in his apprehension of this point, for therein lies involved the truth as to any sinners standing before God. 

    And, now, let us enquire what the offerings were. And in process of time it came to pass, that Cain brought of the fruit of the ground an offering unto Jehovah. And Abel, he also brought of the firstlings of his flock, and of the fruit thereof. And the Lord had respect unto Abel, and to his offering; but unto Cain and to his offering, he had not respect. (Genesis 4: 3-5) This sets the difference clearly before us: Cain offered Jehovah the fruit of a cursed earth, and that, moreover, without any blood to remove the curse. He presented An unbloody sacrifice, simply because he had no faith. Had he possessed that divine principle, it would have taught him, even at this early moment, that Without shedding of blood, there is no remission. (Heb 9) This is a great cardinal truth. The penalty of sin is death. Cain was a sinner, and, as such, death stood between him and Jehovah. But, in his offering, there was no recognition whatever of this fact. There was no presentation of a sacrificed life, to meet the claims of divine holiness, or to answer to his own true condition as a sinner. He treated Jehovah as though He were, altogether, such an one as himself, who could accept the sin-stained fruit of a cursed earth. 

    All this, and much more, lay involved in Cains unbloody sacrifice. He displayed entire ignorance, in reference to divine requirements, in reference to his own character and condition, as a lost and guilty sinner, and in reference to the true state of that ground, the fruit of which he presumed to offer. No doubt, reason might say, what more acceptable offering could a man present, than that which he had produced by the labour of his hands, and the sweat of his brow? Reason, and even mans religious mind, may think thus; but God thinks quite differently; and faith is always sure to agree with Gods thoughts. God teaches, so faith believes, that there must be a sacrificed life, else there can be no approach to God. 

    Thus, when we look at the ministry of the Lord Jesus, we see, at once, that, had He not died upon the cross, all His services would have proved utterly unavailing as regards the establishment of our relationship with God. True, He went about doing good all His life; but it was His death that rent the veil. (Matthew 27: 61) Nought but His death could have done so. Had he continued, to the present moment, going about doing good, the veil would have remained entire, to bar the worshippers approach into the holiest of all. Hence we can see the false ground on which Cain stood as an offerer and a worshipper. An unpardoned sinner coming into the presence of Jehovah, to present an unbloody sacrifice, could only be regarded as guilty of the highest degree of presumption. True, he had toiled to produce his offering; but what of that? Could a sinners toil remove the curse and stain of sin Could it satisfy the claims of an infinitely holy God! Could it furnish a proper ground of acceptance for a sinner? Could it set aside the penalty which was due to sin? Could it rob death of its sting, or the grave of its victory? Could it do any or all of these things? Impossible. Without shedding of blood is no remission. Cains unbloody sacrifice, like every other unbloody sacrifice, was not only worthless, but actually abominable, in the divine estimation. It not only demonstrated his entire ignorance of his own condition, but also of the divine character. God is not worshipped with mens hands as though he needed anything. And yet Cain thought he could be thus approached. And every mere religionist thinks the same. Cain has had many millions of followers, from age to age. Cain-worship has abounded all over the world. It is the worship of every unconverted son, and is maintained by every false system of religion under the sun. 

    Man would fain make God a receiver instead of a giver; but this cannot be; for, it is more blessed to give than to receive; and, assuredly, God must have the more blessed place. Without all contradiction, the less is blessed of the better. Who hath first given to him? God can accept the smallest gift from a heart which has learnt the deep truth contained in those words, Of thine own have we given thee; but, the moment a man presumes to take the place of the first giver, Gods reply is, if I were hungry, I would not tell thee; for He is not worshipped with mens hands, as though he needed anything, seeing he giveth to all life and breath and all things. The great Giver of all things cannot possibly need anything. Praise is all that we can offer to God; but this can only offered in the full and clear intelligence that our sins are all put away; and this again can only be known by faith in the virtue of an accomplished atonement. 

    My reader may pause, here, and read prayerfully the following scriptures, namely, Psalm 1; Isaiah 1:11-18; Acts 17:22-34, in all of which he will find distinctly laid down the truth as to mans true position before God, as also the proper ground of worship. 

    Let us now consider Abels sacrifice. And Abel, he also brought of the firstlings of his flock, and of the fat thereof. In other words, he entered, by faith, into the glorious truth, that God could be approached by sacrifice; that there was such a thing as a sinners placing the death of another between himself and the consequence of his sin, that the claims of Gods nature and the attributes of His character could be met by the blood of a spotless victim - a victim offered to meet Gods demands, and the sinners deep necessities. This is, in short, the doctrine of the cross, in which alone the conscience of a sinner can find repose, because, therein, God is fully glorified. 

    Every divinely convicted sinner must feel that death and judgement are before him, as the due reward of his deeds; nor can he, by ought that he can accomplish, alter that destiny. He may toil and labour; he may, by the sweat of his brow, produce an offering; he may make vows and resolutions; he may alter his way of life; he may reform his outward character; he may be temperate, moral, upright, and, in the human acceptation of the word, religious; he may, though entirely destitute of faith, read, pray, and hear sermons. In short, he may do anything, or everything which lies within the range of human competency; but, notwithstanding all, death and judgement are before him. He has not been able to disperse those two heavy clouds which have gathered upon the horizon. There they stand; and, so far from being able to remove them, by all his doings, he can only live in the gloomy anticipation of the moment Then they shall burst upon his guilty head. It is impossible for a sinner, by his own works, to place himself in life and triumph, at the other side of death and judgement - yea, his very works are only performed for the purpose of preparing him, if possible, for those dreaded realities. 

    Here, however, is exactly where the cross comes in. In that cross, the convicted sinner can behold a divine provision for all his guilt and all his need. There, too, he can see death and judgement entirely removed from the scene, and life and glory set in their stead. Christ has cleared the prospect of death and judgement, so far as the true believer is concerned, and filled it with life, righteousness, and glory. He hath abolished death, and brought life and incorruptibility to light, through the gospel. (2 Timothy 1: 10) He has glorified God in the putting away of that which would have separated us for ever, from His holy and blissful presence. He has put away sin, and, hence it is gone. (Hebrews 9: 26) all this is, in type, set forth in Abels more excellent sacrifice. There was no attempt, on Abels part, to set aside the truth as to his own condition, and proper place as a guilty sinner - no attempt to turn aside the edge of the flaming sword, and force his way back to the tree of life - no presumptuous offering of an unbloody sacrifice - no presentation of the fruit of a cursed earth to Jehovah - he took the real ground of a sinner, and, as such, set the death of a victim between him and his sins, and between his sins and the holiness a sin-hating God. This was most simple. Abel deserved death and judgement, but he found a substitute. 

    This is it with every poor, helpless, self-condemned, 

    conscience-smitten sinner. Christ is his substitute, his ransom, his most excellent sacrifice, his ALL. Such an one will feel, like Abel, that the fruit of the ground could never avail for him; that were he to present to God the fairest fruits of earth, he would still have a sin-stained conscience, inasmuch as without shedding of blood is no remission. The richest fruits, and the most fragrant flowers, in the greatest profusion, could not remove a single stain from the conscience. Nothing but the perfect sacrifice of the Son of God can give ease to the heart and conscience. All who by faith lay hold of that divine reality, will enjoy a peace which the world can neither give nor take away. It is faith which puts the soul in present possession of this peace. Being justified by faith, we have peace with God, through our Lord Jesus Christ. (Romans 5: 1) By faith Abel offered unto God a more excellent sacrifice than Cain. 

    It is not a question of feeling, as so many would make it. It is entirely a question of faith in an accomplished fact, faith wrought in the soul of a sinner, by the power of the Holy Ghost. This faith is something quite different from a mere feeling of the heart, or an assent of the intellect. Feeling is not faith. Intellectual assent is not faith. Some would make faith to be the mere assent of the intellect to a certain proposition. This is fearfully false. It makes the question of faith human, whereas it is really divine. It reduces it to the level of man, whereas it really comes from God Faith is not a thing of today or tomorrow. It is an imperishable principle, emanating from an eternal source, even God Himself; it lays hold of Gods truth, and sets the soul in Gods presence. 

    Mere feeling and sentimentality can never rise above the source from whence they emanate; and that source in self; but faith has to do with God and His eternal word, and is a living link, connecting the heart that possesses it with God mho gives it. Human feelings, however intense; human sentiments, however refined, could not connect the soul with God. They are neither divine nor eternal, but are human and evanescent. They are like Jonahs gourd, which sprang up in a night, and perished in a night. Not so faith. That precious principle partakes of all the value, all the power, and all the reality of the source from whence it emanates, and the object with which it has to do. It justifies the soul; (Romans 5: 1) it purifies the heart; (Acts 15: 9) it works by love; (Galatians 5: 6) it overcomes the world. (1 John 5: 4) Feeling and sentiment never could accomplish such results; they belong to nature and to earth, faith belongs to God and to heaven; they are occupied with self, faith is occupied with Christ; they look inward and downward, faith looks outward and upward; they leave the soul in darkness and doubt, faith leads it into light and peace;:they have to do with ones own fluctuating condition, faith has to do with Gods immutable truth, and Christs eternally enduring sacrifice. 

    No doubt, faith will produce feelings and sentiments spiritual feelings and truthful sentiments - but the fruits of faith must never be confounded with faith itself. I am not justified by feelings, nor yet by faith feelings, but simply by faith. And why? Because faith believes God when He speaks; it takes Him at His word; it apprehends Him as He has revealed Himself in the Person and work of the Lord Jesus Christ. This is life, righteousness, and peace. To apprehend God as He is, is the sum of all present and eternal blessedness. When the soul finds out God, it has found out all it can possibly need, here or hereafter; but He can only be known by His own revelation, and by the faith which He Himself imparts, and which, moreover, always sees divine revelation as its proper object. 

    Thus, then, we can, in some measure, enter into the meaning and power of the statement, By faith Abel offered unto God a more excellent sacrifice than Cain. Cain had no faith, and, therefore, he offered an unbloody sacrifice. Abel had faith, and, therefore, he offered both blood, and fat, which, in type, set forth the presentation of the life, and also the inherent excellency of the Person of Christ. The blood, set forth the former; the fat, shadowed forth the latter. Both blood and fat were forbidden to be eaten, under the Mosaic economy. The blood is the life; and man, under law, had no title to life. But, in the sixth of John, we are taught, that unless we eat blood, we have no life in us. Christ is the life. There is not a spark of life outside of Him. ALL out of Christ is death. In him was life, and in none else. 

    Now, He gave up His life on the cross; and, to that life, sin was, by imputation, attached, when the blessed One was nailed to the cursed tree. Hence, in giving up His life, He gave up, also, the sin attached thereto, so that it is, effectually, put away, having been left in His grave from which He rose triumphant, in the power of a new life, to which righteousness as distinctly attaches itself, us did sin to that life which He gave up on the cross. This will help us to an understanding of an expression used by our blessed Lord, after His resurrection, a spirit hath not flesh and bones, as ye see we have. He did not say, flesh and blood; because, in resurrection, He had not assumed, into His sacred person, the blood which He had shed out upon the cross, as an atonement for sin. The life of the flesh is in the blood, and I have given it to you upon the altar, to make an atonement for your souls: for it is the blood which maketh an atonement for the soul. (Leviticus 17: 11) Close attention to this point will have the effect of deepening, in our souls, the sense of the completeness of the putting away of sin, by the death of Christ; and we know that whatever tends to deepen our sense of that glorious reality, must, necessarily, tend to the fuller establishment of our peace, and to the more effectual promotion of the glory of Christ, as connected with our testimony and service. 

    We have, already, referred to a point of much interest and value, in the history of Cain and Abel, and that is, the entire identification of each with the offering which he presented. My reader cannot possibly bestow too much attention upon this. The question, in each case, was not as to the person of the offerer; but, entirely, as to the character of his offering. Hence, of Abel we read that God testified of his gifts. He did not bear witness to Abel, but to Abels sacrifice; and this fixes, distinctly, the proper ground of a believers peace and acceptance before God. 

    There is a, constant tendency, in the heart, to ground our peace and acceptance upon something in or about ourselves even though we admit that that something is wrought by the Holy Ghost. Hence arises the constant looking in, when the Holy Ghost would ever have us looking out. The question for every believer is not, what am I but, what is Christ? Having come to God in the name of Jesus, he is wholly identified with Him, and accepted in His name, and, moreover, can no more be rejected than the One in whose name he has come. Before ever a question can be raised as to the feeblest believer, it must be raised as to Christ Himself. But this latter is clearly impossible, and thus the security of the believer is established upon a foundation which nothing can possibly move. Being in himself a poor worthless sinner, he has come in the name of Christ, he is identified with Christ, accepted in and as Christ, bound up in the same bundle of life with Christ. God testifies, not of him, but of his gift, and his gift is Christ. ALL this is most tranquillising and consolatory. It is our happy privilege to be able, in the confidence of faith, to refer every objection, and every objector, to Christ, and His finished atonement. ALL our springs are in Him. In Him we boast all the day long. Our confidence is not in ourselves, but in Him who hath wrought everything for us. We hang on His name, trust in His work, gaze on His Person, and wait for His coming. 

    But the carnal mind, at once, displays its enmity against all this truth which so gladdens and satisfies the heart of a believer. Thus it was with Cain. He was very wroth, and his countenance fell. That which filled Abel with peace, filled Cain with wrath. Cain in unbelief, despised the only way in which a sinner could come to God. He refused to offer blood, without which there can be no remission; and, then, because he was not received, in his sins, and because Abel was accepted, in his gift, he was wroth, and his countenance fell. And yet, how else could it be? He should either be received with his sins, or without them; but God could not receive him with them, and he would not bring the blood which alone maketh atonement; and, therefore, he was rejected, and, being rejected, he manifests in his ways, the fruits of corrupt religion. He persecutes and murders the true witness - the accepted, justified man - the man of faith; and, in so doing, he stands as the model and forerunner of all false religionists, in every age. At all times, and in all places, men have shown themselves more ready to persecute on religious grounds, than on any other. This is Cain-like. Justification - full, perfect, unqualified justification, by faith only, makes God everything, and man nothing: and man does not like this; it causes his countenance to fall, and draws out his anger. Not that he can give any reason for his anger; for it is not, as we have seen, a question of man at all, but only of the ground on which he appears before God. Had Abel been accepted on the ground of ought in himself, then, indeed, Cains wrath, and his fallen countenance, would have had some just foundation; but, inasmuch as he was accepted, exclusively, on the ground of his offering; and, inasmuch as it was not to him, but to his gift, that Jehovah bore testimony, his wrath was entirely without any proper basis. This is brought out in Jehovahs word to Cain: If thou doest well, (or, as the LXX reads it, if thou offer correctly, (orthos prosenegkes) shalt thou not be accepted? The well-doing had reference to the offering. Abel did well by hiding himself behind an acceptable sacrifice. Cain did badly by bringing an offering without blood; and all his after-conduct was but the legitimate result of his false worship. 

    And Cain talked with Abel his brother: and it came to pass, when they were in the field, that Cain rose up against Abel his brother, and slew him. Thus has it ever been; the Cains have persecuted and murdered the Abels. At all times, man and his religion are the same; faith and its religion are the same: and wherever they have met, there has been conflict. 

    However, it is well to see that Cains act of murder was the true consequence - the proper fruit - of his false worship. His foundation was bad, and the superstructure erected thereon was also bad. Nor did he stop at the act of murder; but having heard the judgement of God thereon, despairing of forgiveness through ignorance of God, he went forth from His blessed presence, and built a city, and had in his family the cultivators of the useful and ornamental sciences-agriculturists, musicians, and workers in metals. Through ignorance of the divine character, he pronounced his sin too great to be pardoned. It was not that he really knew his sin, but that he knew not God. He fully exhibited the terrible fruit of the fall in the very thought of God to which he gave utterance. He did not want pardon, because he did not want God. He had no true sense of his own condition; no aspirations after God; no intelligence as to the ground of a sinners approach to 

    The word used by Cain occurs in Psalm 32: 1 whose transgression is forgiven. The LXX renders it by aphethenai, to be remitted. 

    God. He was radically corrupt - fundamentally wrong; and all he wanted was to get out of the presence of God, and lose himself in the world and its pursuits. Be thought he could live very well without God, and he therefore set about decorating the world as well as be could, for the purpose of making it a respectable place, and himself a respectable man therein, though in Gods view it was under the curse, and he was a fugitive and a vagabond. 

    Such was the way of Cain in which way millions are, at this moment, rushing on. Such persons are not, by any means, divested of the religious element in their character. They would like to offer something to God; to do something for Him. They deem it right to present to Him the results of their own toil. They are ignorant of themselves, ignorant of God; but with all this there is the diligent effort to improve the world; to make life agreeable in various ways; to deck the scene with the fairest colours. Gods remedy to cleanse is rejected, and mans effort to improve is put in its place. This is the way of Cain (Jude 11). 

    And, my reader, you have only to look around you to see how this WAY is prevailing at the present moment. Though the world is stained with the blood of a greater than Abel, even with the blood of Christ; yet see what an agreeable place man seeks to make of it As in Cains day, the grateful sounds of the harp and organ, no doubt, completely drowned, to mans ear, the cry of Abels blood; so now, mans ear is filled with other sounds than those which issue from Calvary; and his eye filled with other objects than a crucified Christ. The resources of his genius, too, are put forth to render this world a hot-house, in which are produced, in their rarest form, all the fruits for which nature so eagerly longs. And not merely are the real wants of man, as a creature, supplied, but the inventive genius of the human mind has been set to work for the purpose of devising things, which, the moment the eye sees, the heart desires, and not only desires, but imagines that life would be intolerable without them. Thus, for instance, some years ago, people were content to devote three or four days to the accomplishing of a journey of one hundred miles; but now they can accomplish it in three or four hours; and not only so, but they will complain sadly if they happen to be five or ten minutes late. In fact, man must be saved the trouble of living. He must travel without fatigue, and he must hear news without having to exercise patience for it. He will lay iron rails across the earth, and electric wires beneath the sea, as if to anticipate, in his own way, that bright and blissful age, when there shall be no more sea. 

    True, the Lord is using all those things for the furtherance of His own gracious ends; and the Lords servant can freely use them also; but this does not hinder our seeing the spirit which originates and characterises them. 

    In addition to all this, there is abundance of religion, so called; but, alas charity itself is compelled to harbour the apprehension, that very much of what passes for religion is but a screw in the vast machine, which has been constructed for mans convenience, and mans exaltation. Man would not be without religion. It would not be respectable; and, therefore, he is content to devote one-seventh of his time to religion; or, as he thinks and professes, to his eternal interests; and then be has six-sevenths to devote to his temporal interests; but whether he works for time or eternity, it is for himself, in reality. such is the way of Cain. Let my reader ponder it well. Let him see where this way begins, whither it tends, and where it terminates. 

    How different the way of the man of faith! Abel felt and owned the curse; he saw the stain of sin, and, in the holy energy of faith, offered that which met it, and met it thoroughly - met it divinely. He sought and found a refuge in God Himself; and instead of building a city on the earth, he found but a grave in its bosom. The earth, which on its surface displayed the genius and energy of Cain and his family, was stained underneath with the blood of a righteous man. Let the man of the world remember this; let the man of God remember it; let the worldly-minded Christian remember it. The earth which we tread upon is stained by the blood of the Son of God. The very blood which justifies the Church condemns the world. The dark shadow of the cross of Jesus may be seen by the eye of faith, looming over all the glitter and glare of this evanescent world. The fashion of this world passeth away. It will soon all be over, so far as the present scene is concerned. The way of Cain will be followed by the error of Balaam, in its consummated form; and then will come the gainsaying of Core; and what then The pit will open its mouth to receive the wicked, and close it again, to shut them up in blackness of darkness for ever (Jude 13). 

    In full confirmation of the foregoing lines, we may run the eye over the contents of Chapter 5 and find therein the illuminating record of mans weakness, and subjection to the rule of death. He might live for hundreds of years, and beget sons and daughters; but, at last, it must be recorded that he died. Death reigned from Adam to Moses. It is appointed unto men once to die. Man cannot get over this. He cannot, by steam, or electricity, or anything else within the range of his genius, disarm death of its terrible sting. He cannot, by his energy, set aside the sentence of death, although he may produce the comforts and luxuries of life. 

    But whence came this strange and dreaded thing, death? Paul gives us the answer: By one man sin entered into the world, and death by sin. (Romans 5: 12) Here we have the origin of death. It came by sin. Sin snapped asunder the link which bound the creature to the living God; and, that being done, he was handed over to the dominion of death, which dominion he had no power whatever to shake off. And this, be it observed, is one of the many proofs of the fact of mans total inability to meet God. There can be no fellowship between God and man, save in the power of life; but man is under the power of death; hence, on natural grounds, there can be no fellowship. Life, can have no fellowship with death, no more than light with darkness, or holiness with sin. Man must meet God on an entirely new ground, and on a new principle, even faith; and this faith enables him to recognise his own position, as sold under sin, and, therefore, subject to death; while, at the same time, it enables him to apprehend Gods character, as the dispenser of a new life - life beyond the power of death - a life which can never be touched by the enemy, nor forfeited by us. 

    This it is which marks the security of the believers life - a risen, glorified Christ - a Christ victorious over everything that could be against us. Adams life was founded upon his own obedience; when he disobeyed, life was forfeited. But Christ, having life in Himself, came down into this world and fully met all the circumstances of mans sin, in ever possible form; and, by submitting to death, destroyed him who had the power thereof, and, in resurrection, becomes the life and righteousness of all who believe in His most excellent name. 

    Now, it is impossible that Satan can touch this life, either in its source, its channel, its power, heaven its sphere, or its duration. God is its source; a risen Christ, its channel, The Holy Ghost, its power; heaven, its sphere; and eternity its duration. Hence, therefore, as might to one possessing this wondrous life, the whole scene is changed; and while, in one sense, it must be said, in the midst of life we are in death, yet, in another sense it can be said, in the midst of death we are in life. There is no death in the sphere into which a risen Christ introduces His people. How could there be? Has not he abolished it? It cannot be an abolished and an existing thing at the same time, and to the same people; but Gods word tells us it is abolished. -Christ emptied the scene of death, and filled it with life and, therefore, it is not death, but glory that lies before the believer, death is behind him for ever. As to the future, it is all glory, cloudless glory. True, it may be his lot to fall asleep - to sleep in Jesus - but that is not death, but life in earnest. The mere matter of departing to be with Christ cannot alter the specific hope of the believer, which is to meet Christ in the air, to be with Him, and like Him, for ever. 

    Of this we have a very beautiful exemplification in Enoch, who forms the only exception to the rule of Genesis 5. The rule is, he died; the exception is, he should not see death. By faith Enoch was translated that he should not see death; and was not found, because God had translated him; for before his translation be had this testimony, that he pleased God. (Hebrews 11: 5.) Enoch was the seventh from Adam; and it is deeply interesting to find, that death was not suffered to triumph over the seventh; but that, in his case, God interfered, and made him a trophy of His own glorious victory over all the power of death. The heart rejoices, after reading, six times, the sad record, he died, to find, that the seventh did not die; and when we ask, how was this? the answer is, by faith. Enoch lived in the faith of his translation, and walked with God three hundred years. This separated him, practically, from all around. To walk with God must, necessarily, put one outside the sphere of this worlds thoughts. Enoch realised this; for, in his day, the spirit of the world was manifested; and then, too, as now, it was opposed to all that was of God. The man of faith felt he had nought to do with the world, save to be a patient witness, therein, of the grace of God, and of coming judgement. The sons of Cain might spend their energies in the vain attempt to improve a cursed world, but Enoch found a better world, 

    and lived in the power of it. His faith was not given him to improve the world, but to walk with God. 

    It is very evident, that Enoch knew nothing whatever about of making the best of both worlds. To him there was but one world. Thus it should be with us. 

    And, oh! how much is involved in these three words, walked with God! What separation and self-denial! what holiness and moral purity! what grace and gentleness what humility and tenderness! and yet, what zeal energy? What patience and long-suffering! and yet what faithfulness and uncompromising decision! To walk with God comprehends everything within the range of the divine life, whether active or passive. It involves the knowledge of Gods character as He has revealed it. It involves, too, the intelligence of the relationship in which we stand to Him. It is not a mere living by rules and regulations! nor laying down plans of action; nor in resolutions to go hither and thither to do this or that. To walk with God is far more than any or all of these things. Moreover, it will sometimes carry us right athwart the thoughts of men, even of our brethren, if they are not themselves walking with God. It may, sometimes, bring against us the charge of doing too much; at other times, of doing too little; but the faith that enables one to walk with God, enables him also to attach the proper value thoughts of man. 

    Thus we have, in Abel and Enoch, most valuable instruction as to the sacrifice on which faith rests; and, as to the prospect which hope now anticipates; while, at the same time, the walk with God takes in all the details of actual life which lie between those two points. Lord will give grace and glory; and between the grace that has been, and the glory that is to be, revealed, there is the happy assurance, that no good thing will he withhold from them that walk uprightly (Psalm 84: 11). 

    It, has been remarked, that the cross and the coming of the Lord form the termini of the Churchs existence on earth, and these termini are prefigured in the sacrifice of Abel, and the translation of Enoch. The Church knows her entire justification through the death and resurrection of Christ, and she waits for the day, when He shall come and receive her to Himself. She, through the Spirit, waits for the hope of righteousness by faith. (Galatians 5: 5) She does not wait for righteousness, inasmuch as she, by grace, has that already; but she waits for the hope which properly belongs to the condition into which she has been introduced. 

    My reader should seek to be clear as to this. Some expositors of prophetic truth, from not seeing the Churchs specific place, portion, and hope, have made sad mistakes. They have, in effect, cast so many dark clouds and thick mists around the bright and morning star, which is the proper hope of the Church, that many saints, at the present moment, seem unable to rise above the hope of the God-fearing remnant of Israel, which is to see the Sun of Righteousness arise with healing in his wings. (Malachi 4) Nor is this all. Very many have been deprived of the moral power of the hope of Christs appearing, by being taught to look for various events and circumstances previous to the moment of His manifestation to the Church. The restoration of the Jews, the development of Nebuchadnezzars image, the revelation of the man of sin - all these things, it is maintained. must take place ere Christ comes. That this is not true, might be proved from numerous passages of New Testament scripture, were this the fitting place to adduce them. 

    The Church, like Enoch, will be taken away from the evil around, and the evil to come. Enoch was not left to see the worlds evil rise to a head, and the judgement of God poured forth upon it. He saw not the fountains of the great deep broken up, nor the windows of heaven opened. He was taken away before any of these things occurred; and he stands before eye of faith as a beautiful figure of those, who shall not all sleep, but shall all be changed, in a moment in the twinkling of an eye. (1 Corinthians 15: 51, 52) Translation, not death, was the hope of Enoch; and, as to the Churchs hope, it is thus briefly expressed by the apostle, To wait for the Son from heaven. 1 Thessalonians 1: 10) This, the simplest and most unlettered Christian can understand and enjoy. Its power, too be can, in some measure, experience and manifest. He may not be able to study prophecy very deeply, but he can, blessed be God, taste the blessedness, the reality, the comfort, the power, the elevating and separating virtue of that celestial hope, which properly belongs to him as a member of that heavenly body, the Church; which hope is not merely to see the Sun of Righteousness how blessed soever that may be in its place, but to see the bright and morning star. (Revelation 2: 28.) And as in the natural world, the morning star is seen, by those who watch for it, before the sun rises, so Christ, as the morning star, will be seen by the Church, before the remnant of Israel can behold the beams of the Sun. 

  
    DELIVERANCE FROM SIN (JBS 6)

    Genesis 4:3,4; Genesis 5:21-23; Romans 5:5; Romans 8:2

    Abel is the first man who found acceptance with God, and Enoch - the one who did not see death - is the first in full deliverance. We read that By faith Enoch was translated that he should not see death; and was not found, because God had translated him, Hebrews 11: 5. These two present to us the two great sides of grace for every believer. The first is acceptance with God, and the second is deliverance that you may enjoy the acceptance; you have liberty, you are free of all that is against you. These two sides of grace are very distinctly illustrated in the case of the prodigal son, and in the history of us all. The prodigal knew that his father had accepted him when he covered him with kisses, but he had to be made fit before he could enjoy the acceptance. He knew the Abel part, but until he was made fit he did not know the Enoch part; and so it is with a great many now. They know the gospel, but they do not enjoy the gospel. The one is Gods side, the other is our side. Johns writings are occupied with how we can enjoy the gospel. It is not Gods side that he sets forth so much as our side. Every believer knows something of the grace which comes from God, and that must be the first thing; it is Gods side; but it is our side that I want to bring before you tonight - how we are brought into the enjoyment of the grace. 

    I just turn to Hebrews 11: 4, 5 for a moment to show you the comments of the Spirit of God as to Abel and Enoch in the New Testament. By faith Abel offered unto God a more excellent sacrifice than Cain, by which he obtained witness that he was righteous, God testifying of his gifts: and by it he being dead yet speaketh. By faith Enoch was translated that he should not see death; and was not found, because God had translated him: for before his translation he had this testimony, that he pleased God. What made the difference between Cains offering and Abels was that Abels offering showed that he had a sense, a right idea, of the nature of the distance between God and the sinner. By faith he offered; he saw that nothing could meet Gods claim but a victim not chargeable with the offence, bearing the judgment of the offence, and at the time of bearing it, revealing a personal excellency. Cain knew that God and man were not on terms, but he thought that by bringing the fruits of the earth he might repair the breach and restore happy relations between God and man. No doubt he got an idea from his mother that he was to be the restorer of the breach, for when Eve bare Cain she said, I have gotten a man from the Lord, but his offering was not accepted. And the Lord had respect unto Abel and to his offering: but unto Cain and to his offering he had not respect. We are not told in what manner Abels offering was accepted, but in some distinct, visible way, perhaps by fire, God testified of his gifts; it was known that his offering was accepted, and that Cains was not accepted. Abel had a sense of the nature of the distance between God and man, and therefore he offered a lamb. It is not said that he was told to do it; by faith he did it. He brought of the firstlings of his flock and of the fat thereof. He saw that a victim not chargeable with his offence must bear the judgment of his offence, which was death; and the fat - the excellency of it - could only be got through death, and God accepted it. In other parts of Scripture we find that God testified His acceptance by fire. When Manoah offered a burnt-offering before the birth of Samson, we read the flame went up toward heaven from off the altar ... And Manoah said unto his wife, We shall surely die, because we have seen God. But she says, No; If the Lord were pleased to kill us, he would not have received a burnt-offering ... at our hands, neither would he have ... told us such things as these, Judges 13: 20 - 23. It showed the simplicity of her faith, to be assured that Gods having accepted an offering from them was a sure sign of His favour. 

    The first thing for us to learn is that there is acceptance with God. This is very often not learned, and people are trying to get happy about themselves. You will never get happy about yourselves while you are occupied with your own happiness (I am speaking now of those who are converted), until you begin at the right end; and that is not being occupied with your own feelings, but in learning how God feels about you. The real question for you is, How can I be accepted? Well, the first thing is, has God accepted Christ, and has He borne witness to it? In Abels case there was no mistake. Gods acceptance of his offering was what irritated Cain. It was palpable that Abels offering was accepted, and that Cains was not. In order to know your acceptance you must learn not only that Christ died, but that He is risen. Do you believe in His acceptance? Every one in this room would say that he believes in the death of Christ, but do you believe in His acceptance as a Man at the right hand of God? All who read the gospels believe that Christ was here, and that He died; but who believes, as the scripture says, that Jesus is the Christ? Who believes that He was the Sent of God, and that He is now accepted in the glory of God? God sent Him into the world to bear the judgment of mans distance from God; and where is He now? He is at the right hand of God. You want acceptance, but you can have no sense of your acceptance until you see that God has raised Him from the dead; that the Man who died for you is the Man that has gone up, and who is now in the glory of God. It was a wonderful day to me when I first saw that. Why? Because the moment I did a witness was given to me. 

    And what is that witness? THE HOLY SPIRIT. Fire is not the witness now, but the Holy Spirit. The gift of the Spirit is the divine answer to faith in Christ risen, and the moment you believe in Christ risen you receive the Holy Spirit. If you only believe in Christ dying you are sheltered, but you have not the witness. It is the Spirit that beareth witness, because the Spirit is truth, 1 John 5: 6. The Spirit is the witness of His resurrection. You begin with the death of Christ. The water and the blood are two witnesses of His death, but the Spirit is the witness of His resurrection. Oh, what a day it is to the soul when it knows that witness! What a day it was to Saul of Tarsus when he not only had his eyes opened, but when he received a new power! In reading of it you may say it is beautiful, but how wondrous to know that it is true, and to know that it is your own actual portion. Gods Son was the Just who died for the unjust. He went down under the judgment that rested on man, and the excellency and perfectness of that blessed One was so proved in death, that it went up to God. He perfectly glorified God in death, and not only that, but He was raised from the dead by the glory of the Father, and now He, a Man, is out of the judgment. Do you believe it? Is your eye resting on the One who is out of death and judgment? If so, you know that His acceptance is your acceptance, and the answer to your faith in Him risen is that you receive the Holy Spirit. You are accepted in righteousness if you believe in Him that raised up Jesus our Lord from the dead. Why? Because He was delivered for our offences, and raised again for our justification. The Man who bore the judgment that is upon you, is the Man who is now out of it. Do you believe that? You may say, I believe in the Man that went into it. That is, of course, the first thing. If you do not know that, you do not know anything; but do you believe in the Man who is out of it? Is the eye of your soul resting upon Him, the risen Man? That is acceptance, and the proof is that the love of God is shed abroad in your heart by the Holy Spirit which is given to you. In Romans 4: 25 I find that He was delivered for our offences, and was raised again for our justification; and then in chapter 5, being justified by faith, we have peace with God through our Lord Jesus Christ: by whom also we have access by faith into this grace wherein we stand. Do you believe in Christs death? You do. I thank God for it, but if that is all you are not established in grace yet; you have not the gospel yet, you have no acceptance. I have often related an interesting anecdote of a young man in anxiety of soul, who was speaking of going down on his knees to pray to the Lord Jesus Christ on the cross, and a christian lady said to him, He is not there now. It had a great effect upon him, because it is in the resurrection of Christ that you get acceptance. Therefore the apostle says, If Christ be not raised, your faith is vain; ye are yet in your sins, 1 Corinthians 15: 17. He gave Himself, the just for the unjust. He was put to death in the flesh, but mind you quickened by the Spirit. It is the living One whom you have to do with now. Do you see Him as the living One? Do you believe in Him alive? I do not ask if you believe in the doctrine of resurrection - every professor of christianity believes that - but if you know Him as the living One. It is a grievous fact that a great many who believe in the gospel have only a partial gospel, and therefore they do not enjoy the gospel. The prodigal son might have said to his father, It is wonderful that you can receive me as you do, and be so happy about me; but I do not enjoy it, because I am not fit for you. Well, the father says, I will make you fit. Now, I believe a great many are hindered from enjoying the gospel because they are so conscious of their own unfitness, their failure and sin; they have not liberty. 

    I turn now to Enoch. Now we come to our side. Enoch is the seventh from Adam, but before the seventh generation is allowed to pass away, God brings out the wonderful testimony that He will bring a man out of death - that a man should be brought to Him, and so brought to Him, that that man shall be above the penalty that is upon man, which is death. By faith Enoch was translated that he should not see death. As far as I can count the genealogies, all the fathers except Adam were witnesses to this. All down to Noah were witnesses of the man who was taken out of the scene of death. Now in Romans 8: 2 we read, The law of the Spirit of life in Christ Jesus hath made me free from the law of sin and death. That is liberty. That is what Enoch in figure sets forth, and that is in principle what the prodigal son received when the father made him fit for his own presence. He was already reconciled; he could not be on better terms with his father, and the one great impression that the father had made upon him was that he loved him. He knew the love, but he did not feel free to enjoy the love, because he did not feel fit, he was not free from himself. I am no longer worthy, he says, to be called thy son. This lesson is more difficult to learn than the first. In Johns gospel you get this side - our side of the gospel; and therefore it begins with the brazen serpent. As Moses lifted up the serpent in the wilderness, even so must the Son of man be lifted up, John 3: 14. There is not a word there about the blood, or about the Red Sea, which sets forth what the gospel is on Gods side - what He has done. The brazen serpent was a long way on in the history of Israel as a redeemed people. The beginning of the gospel was set forth by the passover, the getting out of Egypt, and crossing the Red Sea; then they were brought to God. That is acceptance. All their enemies sunk like lead in the mighty waters. But they had yet to learn that they were unmendably bad, and this is what is learned in the brazen serpent and therefore John begins with it. God has done the work, He has done it Himself - that is the gospel; but John 3 and 4 are to bring your hearts into the enjoyment of the gospel. It is not setting forth justification or reconciliation, but that you may be able to enjoy the reconciliation that God has effected. Hence you find the Lord saying to the woman of Samaria, before He said a word about her sins, Whosoever drinketh of the water that I shall give him shall never thirst; but the water that I shall give him shall be in him a well of water springing up into everlasting life. John 4: 14. God is a giving God, and what He gives is so all-satisfying that it makes you independent of everything here. How thoroughly happy that would make a person! The point 1 want to press on you is that if you are not in liberty you do not enjoy your acceptance. Every believer is not in liberty. I think that every believer in this room must know that he knew that the work was done, and that he believed the work was done, before he was in the enjoyment of it. It was not that he did not believe that he was saved, but he was not in liberty. What brought the prodigal son into a sense of fitness for his fathers house, into liberty, was that the old clothes were taken away and he was invested anew. Bring forth the best robe, and put it on him; and put a ring on his hand, and shoes on his feet: and bring hither the fatted calf, and kill it; and let us eat, and be merry, Luke 15: 22, 23. He was put in an entirely new condition. It may be long before a soul comes to this, but what he has to learn is what we get in Numbers 21, that is, that he is unmendably bad. Mind you, this is not in itself the gospel. The gospel is acceptance, that God has put away everything in the death of Christ, and that He can accept you in the Beloved, and that the Holy Spirit is given you to testify of the perfection of the work. But still you may know all this, and yet not be perfectly happy, because you have the consciousness that there is still hanging about you a terrible load from which you have to be freed, and you cry as in Romans 7: 24, O wretched man that I am I who shall deliver me from the body of this death? Are you delivered? That is the question I put to you now. Are you delivered from the body of this death? I am not speaking of the gospel now, but I am speaking of what is of the deepest importance in connection with the gospel, and where I believe souls are so hindered from enjoying the gospel, because the road is blocked; and my great object in these addresses is to set forth what really hinders them. They know the gospel; they can enunciate it, and they have an assurance that they are saved, but they do not enjoy it. Why do they not enjoy it? Simply because they are not free of all that would impede their entrance into the blessing into which through grace they are brought. In Romans 6 you are committed to Christs death, and in chapter 7 you are made sensible that sin is in you, and you come to the point - I know that in me (that is, in my flesh,) dwelleth no good thing, Romans 7: 18. What did Israel arrive at after thirty-nine years in the wilderness? That they were irrevocably bad. And what then? God sent fiery serpents among the people, and they bit the people. This sets forth how you are made sensible of the sin that is in you. It is often a long day before people come to I know that in me (that is in my flesh) dwelleth no good thing, because they are trying to extract some good out of the flesh. If a man has a bad temper, he often spends many a day trying to improve it, and in doing so, however good his intention, he is only trying to improve the flesh. How can I improve the flesh if it is utterly bad and gone in the cross of Christ? Now in Romans 8 you have deliverance from it. The law of the Spirit of life has made you free of it. You are not in the flesh but in the Spirit. I have sometimes said, in speaking of the prodigal son, how many have brushed up the old clothes, but he parted with them. Some might think that it would keep him humble to keep them on, and to look at them. No, he was glad to be divested of them, and to be invested with new ones. That is what liberty is; I am free of the old. It is not only that I am accepted, but I am free in the One who is risen out of death, and I have received the living water. In John 4 the point is to bring the poor woman into a condition to enjoy the grace of God. It is from not seeing this that so many find a difficulty in preaching the gospel from this chapter. Light came into her soul, but she could not understand the greatness of the gift which the Lord had spoken to her of. He says to her, Go, call thy husband. She is made sensible now that she is a sinner. She leaves her waterpot and is so deeply affected that she goes and tells the men of Samaria to come and see the Man who had searched her heart. She does not say a word about the gift, but Come, see a man, which told me all things that ever I did. The light had exposed her own condition, and in order to deliver her from it, the Lord shows her the new condition in which He could set her up here, in the very place of her degradation. 

    Romans 5 gives us Gods side - the gospel side. The God whom I have offended is now satisfied, and I am in His favour. His love is shed abroad in my heart. Not only is the offence gone, not only am I saved from the Judge, but I am in favour. Now what was it that hindered us all so long from being in the enjoyment of this? The hindrance was that your eye did not rest simply on Christ as having removed the whole thing. We get the type of this in the brazen serpent lifted up. The Israelites were bitten by the serpents, but when they looked up at the brazen serpent lifted up, they lived. The brazen serpent had never bitten anyone; Christ who knew no sin was made sin; when our eye rests on Him lifted up, we are in His life. It was the serpent that beguiled Eve. You are sent back to the beginning to understand the origin of all your misery, and now where does your eye rest? My eye rests upon the Man who is lifted up, the One who bore the judgment of it, but who is now out of it - that whosoever believes on him may not perish, but have life eternal. There is ... no condemnation ... the law of the Spirit of life in Christ Jesus hath made me free from the law of sin and death. He shall never see death, is passed out of death into life. Death is ours. O death, where is thy sting? Death is abolished. He has annulled death, and brought life and incorruptibility to light through the gospel. You are either in Adam or in Christ. In Adam you are lost. The Adam man has gone in judgment in the eye of God, and the One who bore that judgment is risen out of it; before God I am accepted in the Man who is out of it, and I have received the Holy Spirit. The gospel is that there is love where there was wrath, and where death was there is life; that instead of being under the wrath of God, I am in His favour, and He loves me. That is the gospel. Do you say, I do not enjoy the gospel? Well, the Holy Spirit who tells me of the love is also the Spirit of life in Christ Jesus, which makes me free from the law of sin and death. When you come to that you will enjoy the gospel, you will be free from that wherein you were held. I have gone through it all, beloved friends, and I am pressing it upon you because I know what it is myself. I know the distress, and, thank God, I know the relief. The relief does not come by any improvement of the flesh, but by looking at the One who has ended it all. The very One who ended it all in death is the One who is risen, and in the glory of God. That wretched man who distresses you is brought to an end. The law of the Spirit of life in Christ Jesus makes you free of him. When you come to this - and God grant that you may - you are free. There is no bar to your enjoyment; you are the prodigal fully dressed; and the moment you are so, you are in; for we read, Bring forth the best robe, and put it on him ... and bring hither the fatted calf, and kill it; and let us eat, and be merry. He is brought into the house. And now you can know something of the blessedness of what Enoch entered into, out of death into life. 

    May you not only see the perfectness of the acceptance in which every believer stands before God, but the perfectness of your deliverance from that man that was ended on the cross; so that your heart may be enriched and blessed by the Holy Spirit in the enjoyment of the full grace of God in the gospel. 

  
    NOTES ON SCRIPTURE 1895 NO. 4 (JBS 8)

    Genesis 4: 3,4; Genesis 5: 21 - 24; Romans 5: 5; 8: 2

    The great end of the gospel is that all the offence has been so removed by the death and resurrection of Christ, that the love of God is shed abroad in the heart by the Holy Spirit. God testified of Abels gifts. Under the law there was the sin-offering, but also the burnt-offering. In the one the sin was taken away, but the other went up to God as a sweet savour, typical of the resurrection of Christ. Noah was safe from judgment in the ark, as Israel was safe under the shelter of the blood; but consequent on the burnt-offering Noah knew that he was in favour with God. The good tidings of Gods grace is that He can be just and the Justifier of him that believeth in Jesus; that He can receive the returning prodigal in the fulness of His love; and consequently, the first sense of the Spirit in our hearts is the love of God. The great end of grace is that God can make known His great love to us. 

    Many souls are hindered and delayed by trying to feel happy and sure of their salvation, instead of first being assured of how God is towards them because of the sacrifice of Christ. All this effort to be happy hinders and obstructs true enjoyment. The gospel is that God receives the returning sinner with the gladness of His heart. You must first know this, and everyone does know it who has received the Spirit of God, because His first work in your heart is to assure you of the love of God. Now comes our side - our enjoyment of Gods grace. When the prodigal was kissed he must own that his father was in full love to him, but he could not enjoy it until he was made fit for his fathers house. We learn from Enoch how to enjoy it: Enoch walked with God: and he was not; for God took him - he was translated that he should not see death. 

    The Holy Spirit who first assures you of the heart of God, which is the gospel, is the same Holy Spirit who assures your heart that you are free of all the distance between you and God - free from the law of sin and death. While you are trying to have right feelings in yourself as to Gods grace, you will never succeed, you will never enjoy the gospel; but when you accept that the same Spirit who assures you of Gods love is the one and selfsame blessed Person who assures your heart that you are free personally of all connected with sin and death, then you joy in God, which is the true effect of the gospel. In John 4 our blessed Lord, in speaking to the woman of Samaria, takes up the second or the Enoch side; I suppose because, while the gospel in terms might be known, yet no one could really enjoy the grace of God but by the Spirit dwelling in him, Anyone who has in him a fountain of water springing up into eternal life, will never thirst; and he will also know that he has passed out of death into life, that he is in Christ, and that in heavenly festivity he has begun to make merry. May we fully enjoy His grace! 

  
    GENESIS CHAPTER 4 (JND 35)

    Genesis 4

    This chapter, as already remarked, as a continuation of chapters 2 and 3, carries on, evidently, the question of sin into mens relationship with one another. It is not absolutely said that Eve gave Cain his name (Seth she did), but the thought is hers. Ha-Adam is merely the course of the race. Eve was Adams Ish-shah here, but Eve is in sense; it was her thought on the Lords mind of giving a seed; she has gotten a man  Ish  the name Adam gives himself in chapter 2; she came out of Ish. She  Eve  on this great new event, had from herself, with Jehovahs will, and as from Him, a man, a born man, seed of the woman in the world. I say it was her thought; it is not the Lord hath appointed, that was deference to His will. This, her feeling, though looking to the Lord; she looked at the gift, though she ascribed it to Jehovah; but it was man  natural man  a child of Adam really; evil, yet outwardly in the place God had set Adam in  a tiller of the ground. Abels place was a place out of the natural place in which man was put, whatever brought him there; he kept sheep, a new and invented thing. In this relationship with God, he was clearly in faith, offering a sacrifice of slain beasts; Cain in nature. 

    Then comes out exasperated hatred; but first the immensely important ground it is all on  law and gospel. First, we have God still in intercourse with fallen man; He had clothed Adam  grace had wrought; next, acceptance if he did well  that is law  if not a khat-tath (sin offering) was there, ready for him; that was the ground he was on with God; as to his brother, as the elder, Abel would be subject to him. But what man is comes out; hatred is above all fear, and remedy or intervention of God. Sin against ones brother fills up the measure of sin against God, through which they were already cast out. There is, again, a present judgment as to the ground; and, besides hiding from Gods face (which his own conscience tells him), he goes out  here his own act  from the presence of the Lord, not in sorrow  no humiliation in His presence  the despairing complaint of selfishness  and makes the world as comfortable as he can without Him. 

    I do not dwell on the evident figure of Israel, I have spoken of it elsewhere; the moral ground is what I look for here. 

    In Seths case God hath given; it comes from Elohims,  Gods  own act, not I have gotten from Jehovah; here again Eve is in the sense, and all right. Subsequently the worship, or owning of God  connection of men with Him  was with Jehovah; a name of relationship. This closes this part. 

    This was the breaking out of an evil nature, when it was there. There cannot be a more important chapter, whether we consider the fact of Jehovahs intercourse with fallen man, or the ground He puts him on, or Cains conduct afterwards, showing where his nature was. Yet it was founded on the intention of God with Adam. Cains worship, after Adam and Eve having been clothed with skins, shows great indifference and hardness I think; he had the signs of sin and judgment always before him. Not so Abel; yet he approached by faith  it was Jehovah. Intercourse had given occasion to worship; it was duty, only duty in Cain; spiritually intelligent approach, which had taken notice of his state, and Gods grace, in Abel. 

    NOTE.  Clothing is from God  sacrifice from man, only the true Lamb was Gods Lamb. It is remarkable that Gins worship should be connected with nature and the curse, of which he was daily cognisant; Abels with Gods act in grace, however noticed or apprehended, for slain beasts had been the means of clothing Adams nakedness. 

    This chapter is a wonderful display of grace, after the fall and exclusion. Cain is nature, and the world after Christs rejection. 

    The woman looks for the promise in nature, and connects Jehovah with it  I have gotten, etc. 

    Cains is the worship of nature, when doing what God had set man to do. But nature under grace is vanity (Abel); and if connected with Christ, i.e., coming, owning sin, and by death, is rejected of men, and under death must have, in itself, its sentence. In nature Jehovah owns right and wrong. If Cain did well he would be elevated, and his brother subject to him; if ill, there was sin; then sin is completed by murder, and then instructed (Enoch) world comes in; but grace, acting in the midst of nature, fails under the power of evil, i.e., of result here. So Christ has in death fully shown. 

    Then the world is built up  then we have Gods appointed seed. 

     1. It is Ish  not a son, not Adam, not Enosh; there is triumph in what is right, and promised, but according to nature  he is born after the flesh  not Seth appointed. 

    I have gotten from Jehovah; verse 25, Elohim hath appointed me  but that was after Abel. 

    There is nothing new in it, but it is wonderful to see how complete is Eves mistake as to the man from Jehovah. The first man  his blindness and natural insensibility to sin, and where it had placed him, and thinking to worship with what was the sign of the curse  then man of the wicked one  murder and falsehood, and driven out from God  the world and its enjoyments  the whole history of the first man. 

    Abel coming with the sacrifice, as the only way of access to God, receives testimony that he was righteous; God testifying to his gifts. Seth is the appointed man instead of both. 

     2. Cain was in his legitimate place according to nature; chapter 3: 23. Compare Zechariah 13:5, rightly translating the close  from is not amiss  with (His aid and blessing). 

     4. Abels is wholly out of, and above nature and duty; it is faith. 

    NOTE.  Though there is no way back to life here, there is access to God while here through faith. 

     7. Accepted? (and ... door); but the khat-tath (sin-offering) is at our door in Christ. 

     7. I have long thought that sin-offering is the true translation here, but I am confirmed in this thought, by the whole course of the history, in an interesting way. 

    In chapter 4, the question is of the state of man, and how, being such, he could approach God; the answer is, by expiatory sacrifice, which owned the state of sin, grace, and the remedy it afforded; or, rather, the self-offering up of another to God  it is fat, not blood as for committed sin. It was not a question of guilt from sins, but of mans state, so here it is a sin-offering if thou doest not well. The two things are quite distinct, one is the abstract consideration of mans estate before God; the other, getting an individually purged conscience before God. 

    I cannot but think that lap-p?-thakh khat-that ro-vetz (sin will be the lier at the door) is a sin offering, meaning it is quite ready  lying at the door I suspect to have come from this. We have the doctrine of the eldest, as before of the woman  dependent  looking up to  and desire  and being ruled over. If it be a sin offering, it shows how early it was spoken of by God  a thing known and recognised. 

    NOTE.  Not only was there faith, but God had intercourse with Cain, as having to say to man after the announcement of the womans seed, and the skins  the person and the work. 

    It is objected that till the law there was no khet (sin). In general, I apprehend this is just, and the difference important; as in Abels sacrifice it was the state of man  Where art thou?  not what he had done. The burnt offering took this ground; it was not for particular faults which a man had committed, but that man, driven out of Paradise, alienated in sin from God, could not come to God as if nothing had happened; sin, and death for sin, and the glorifying of God as to it, must come in, in order to approach acceptably; and this was the general character of sacrifice till the law made imputable transgressions. It was the ground on which sinful and excluded man stood with God. 

    The blessed Lord, having come down to reconcile us, took this place  was made sin  and His perfected obedience was, when He was made sin, He drank the cup. 

    When I see sin really, as God sees it, I see it is putting away; I see what it is, only when it is put away. If one died for all, then were all dead, they were away from God in sin, and He, in its judicial infliction, drinking that cup, was forsaken of God  just feeling it as it really was, as forsaken of God  separated from the presence of God  as to what His soul felt, and judicially. Hence when sin is presented to me fully (not merely my particular sins), Christ and His cross is presented to me  He, on the cross, a sacrifice. 

    And I think there is allusion to this in the Lords word to Cain; I do not say it is to be translated a sin offering, but sin has been laid at my door by God  how?  in Christ. No doubt I have sins to be dealt with; but, when the world is convinced of sin, the whole status of man is exposed  it is in the cross of Christ. So, even here, it is in that lying couched at the door, that sin is laid there. 

    Still, it is to be remarked here that the case of Cains not doing well is put, i.e., not the status of Adam; it is a positive and imputable fault which is supposed, then sin lies couched at the door, and the word of course is so applied  sin-offering. 

    If the seth (accepted or exaltation) refers to his exaltation above Abel, not to his place before God, though it be supposed withal, then khat-that (sin) refers more to sin itself. I am still rather disposed to take it as a sin-offering, at least Christ presented as such. It is not at thy door, and it is a reply to anger and a fallen countenance. 

    There was no need for it, he well-doing  exaltation and acceptance of person; and in ill-doing  the remedy there. 

    It brings in the state of man before God, and in Abels offering, that state met, and acceptance  the burnt offering; and thus, supposing sin, the remedy there. There was no need for irritation or hopeless despondency. 

    It may not be treated of formally till Leviticus 4; but, when these great elements are discussed, it comes in as a part of the needed punishment, and remedy of God for the sinners sin. 

    Man was ruined, there were no offerings for sin; Noah offers, and the Patriarchs their burnt offerings (these last only in Palestine, and the young men at Sinai, Exodus 24), and in these cases sin-offerings were not in place; when the law had raised the question of imputable sins, then they were; but here, as a great principle, they are in their place. After the general principle in Abel, Abrahams offering (chapter 15) was the founding a covenant, but it was hardly a burnt offering. 

    As regards khet (sin) there is another difference. In the o-lah (burnt-offering) as Abels, and all others, man approached God by it; he came by it freely to approach and worship God. So here Abel comes; the manner of coming, as recognising all truth, is in question. It was as referred to  it is willing, though due, heart coming to God  but how to come, now sin had come in, and man was out of Paradise. But Cains was positive, active sin, and a sacrifice required for that evil; not only man was a sinner and excluded, but he had committed a sin, and against his brother  hence, khet (sin) was there; still I think presented by God in Christ. 

    I cannot come and tell the Jew who has slain the Christ, nor the world which has not believed on Him, of their actual sin, without presenting the sacrifice lying at their door; that is, in the grand principle of it, Gods way of presenting their sin to them. 

    In this way the sacrifice of Abel, and Jehovahs words to Cain, have great importance amongst the great foundation principles here set forth; we have the burnt-offering, and sin-offering as the great foundation principles of relationship, and clearance with God, replying to Where art thou? and What hast thou done? 

     8. The completing of sin in its second part. 

     10. See Hebrews 12:24. 

     13. Rather as in the margin, but in the sense of despair. 

     14. Of the ground. 

     17. A city here first  the world. 

    But in Lamech we also return to the Jews. 

    Civilisation is not merely post-diluvian. 

    Is there nothing peculiar in va-yhi bo-neh (and he was building) instead of ba-nah (he built)? Is it not characteristic rather than historical? 

    It is nothing new, but very striking, how much more activity and interest there is in the history of Cain than of Seth. It comes first too  it is after the flesh  in fact Abel disappears before it  but less of the individual than of the world. 

    In Seth we have individuals only  they lived so long and died, that is all; but the progress of the world is largely recounted in Cains family, cursed from the ground  hidden from God  but establishing cities, and arts, and luxury, and a sister whose name was Pleasantness. But what a character it gives to the world  despair with God, and marked not to be killed with man  city, and luxury without God  gone from His presence  is that the world? 

    We have another element, not of the Father. Still it is in rejecting Christ what it is. 

    He went out from the presence of the Lord in despair, not in repentance  with his life safe. I cannot but think Lamechs a threat  Have I done as Cain? I will be seventy-seven times avenged (only I admit it true of the Jewish remnant at the end, as slayers of Christ). 

    We have the difference of the name of Seth, after we have learned that all is vanity (Abel  He-vel). God has appointed, not I have got. 

    NOTE.  Here it is Elohim not Jehovah, the whole thing began again, so to speak, from Elohim, and so does chapter 5 completely; Cain is not owned at all; Seth is instead of Abel, though he takes the place of rejected Cain. 

    Then began a distinctive people of God in connection with the name Jehovah; not a people called out by it as Israel. Cain had gone out from the presence of Jehovah, and taken care of himself, settling down where Jehovah had made him a vagabond; but in Seths time the matter began again, and Jehovah was owned on earth. 

    We have He-vels (Abels) portion, a better one not here revealed. 

    Is there anything in the names Khanoch (Enoch) and Enosh? 

    The condition of the world and man is singularly pictured out in all this. 

    26 is a distinct part. Enos is in contrast with Ish; nor is it simply Adam  the race. They took the lowly place failure and death put them in. And then (men) began to be separated to the name of Jehovah, and to be distinctively associated with Him, and worship Him. This was the knowledge of faith; it is not on Elohim. 

    Nothing provokes the world like divine favour. But Jehovah reasons with Cain on the ground of responsibility, and present government or order, in a world of sin  doing well, a sacrifice of sin-offering if needed, and superiority here in the world. But this, though he did not care for God, would not do; his jealousy was of man enjoying this favour in grace  allowing it to run. Cain was utterly evil  no relenting  no profiting by Gods patient goodness. 

    The order is, Abel accepted according to Hebrews 11  faith; himself accepted and his gift  sin  death  judgment  propitiation recognised. 

    Cain, like the world, untouched by conviction, is not accepted; as the natural man, furious; Jehovah reasons with him, the case put before him, in grace, to do well, or, in grace, a sin offering is there  no relenting, nor profiting by it  fills up sin against his neighbour; judgment from the world (as Jews with Christ)  no hope or relenting  despair. 

    God had not said to him to leave His presence. Cain does and goes out from His presence himself, to dwell where judgment had made him a vagabond, and then comes the world  the world as God sees it in its true place before Him. 

    NOTE.  Cain and Abel  wicked nature and suffering in grace  both disappear; Seth only is man appointed of God  Christ, when He comes again. 

    Otherwise we have man wicked, the rejecter of God  Adam fully developed  Christ and suffering saints in grace, both pass away. Seth is the appointed man  Christ, as the Son of Man, to come. 

    It is a wonderful chapter  the whole history of nature and of grace. 

  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 4 (JND 35)

    Genesis 4

    We have then the principle on which thus fallen men can stand, or do stand with God  this on the ground of coming, and how they could come. 

    I should question accepted in verse 7, the rather as seth (exaltation) is used for it here. The whole question of relationship  faith, by a sacrifice  doing well, if it existed, recognised, and therein eldership  lifting up  Abels desire would be to him, as Eves to Adam, and he would rule over him  otherwise, it must be khat-tath (sin offering), sin was at the door. 

    All this is the ground of nature  faith knows how it is met in Christ, He has been made sin for us; the whole history of nature and grace is here. 

    Then it is secondly, not merely where art thou? as to sin against God  but where is thy brother? 

    Then, cursed are thou  but neither is this in se final judgment  it is from the earth, as the Jews of whom it is a type. 

    Then, the whole effect of going from the presence of the Lord, and settling in the world, i.e., we have the extent and character of sin  the suffering of the righteous, and the substitution of the appointed Seth. 

    NOTE.  Ish (a man) the name of strength and honour  Seth calls his son Enos (a fallen man) the contrary. Ish was the head of hope in nature  Ishshah was taken out of Ish. Nature also takes Jehovah with it in accomplishing its hope, according to promise, and says I have gotten, but it must come to Abel (vanity and emptiness)  if accepted, and come by death and to death, be rejected of men even to death. 

  
    FOUR FEATURES OF RECOVERY (JT 15)

    Genesis 4: 26; Genesis 5:1-3; Genesis 5:21; Genesis 8: 20 - 22; Genesis 35:6,7; Genesis 35:9-15; Genesis 45: 1 - 5

    My exercise is to call attention to the results for God in the recovery of His people. He has His own end in view, and He never relinquishes that end, however far we may wander. Whether viewed in a collective or an individual way God never relinquishes His thought in taking us up. In the language of the New Testament He Himself knows under all circumstances what He will do, and He will not in any way be thwarted, for He has got the means by Him of reaching His end. So I would seek to link up these scriptures as presenting four great features which God has reached in recovering His people from Babylon. He has reached, I do not merely say that He intended to reach these features, He has reached them. He began with the thought of having man as a companion on earth. He came into the garden of Eden with the thought of communing with Adam. There might have been a holy walk on that day for Adam. He walked there, we are told, in the cool of the day, for we shall always find that God considers for us; but Adam was not available to God. But God had His thought, and that was reached in the first great recovery after sin came in, for Enoch came in on the line of Seth, and Enoch walked with God. 

    Then the next great recovery brought out another feature, showing how God could be on terms with the creation notwithstanding the presence of sin. Evil was in mans heart after the flood as before it, but God could be on favourable terms with the creation. In the recovery after the flood God is known as favourable toward all while the earth remaineth. Whatever man may do, Gods attitude remains unchanged. 

    Then, thirdly, inasmuch as the great truth of the house of God had come out, and Jacob, to whom the light of it was vouchsafed, had departed from the land of Canaan, in the recovery, not only is the great truth of the house reasserted, but new features are added. 

    Then, fourthly, in the next great recovery we have brethren beloved. These four features of the truth have been reached by God in the great recovery in which it is our privilege as His people to have part at the present time, but, whilst they have been reached, our exercise should be as to their maintenance, that what we have come into as a heritage may not slip away from us or, we from it. 

    To begin with the first feature I mentioned: Genesis 3 and 4 record the incoming of sin and its ravages, but Genesis 4:25,26 suggests that the light of a new day had begun to dawn. Now whether we speak of the assembly as having departed from divine principles and got into the world, or whether we speak of a believer as having departed through sin from the path of faith and righteousness, the principle remains that there has to be the admission of sin, the acknowledgment of what the flesh is. Seth begat a son, and he called his name Enos, for he had come to recognise that man after the flesh, born under whatever circumstances he may be, is flesh; That which is born of the flesh is flesh John 3:6; no one can gainsay it, and there is no possibility of recovery unless it is fully, unreservedly, unqualifiedly admitted, and Seth had come to that. This son of mine, he says, is born to die; weak, frail, mortal man, what can he do? And then it says, Then began men to call upon the name of the Lord Genesis 4: 26. 

    If man can do nothing, God can do much; room is made for God, and a new day has dawned. Hence the Spirit of God begins the history over again in the light of this new day, for God always links on recovery with the beginning. Gods work is one whole, one piece from start to finish. Whatever we may do God holds on to His work, hence, when recovery is effected, He begins over again. He links on with the beginning. This is the book of the generations [or histories] of Adam. In the day that God created man, in the likeness of God made he him. Genesis 5:1. Not now in the image of God, but the likeness; Adam had come into the new light that was shining. Man was irretrievably ruined as after the flesh, but God remained in His eternal lustre, the eternal God, and men began to call on His name. From everlasting to everlasting, thou art God Psalm 90:2 that is the refuge for faith, there is no change with God. So what He began at Pentecost continues, in spite of all mans failure in responsibility; the work of God is one piece, and we shall see it presently coming out of heaven as the holy city. The foundations of the city have in them the names of the twelve apostles (Revelation 21: 14) and the city contains in it every item of the work of God from their day to our day, and until the assembly finally is caught up to be with Christ. Each recovery enables God to begin over again with the record, He links it on with the beginning. What we enjoy today began at Pentecost. So in Genesis 5:1,2 God reverts to the generations of Adam, In the day that God created man ... male and female created he them and blessed them, and called their name Adam. Not a word about the curse here, nor of Adam earning his bread in the sweat of his brow; he is blessed. 

    Then it goes on to say, Adam ... begat a son in his own likeness Genesis 5:3; but not the likeness of a man who slunk away behind the trees afraid to look into the face of God, but of Adam set up again in a new life. Men had begun to call on the name of the Lord; God had regained His place in their hearts and in their minds; there was faith. Seth comes in on the line of likeness first, and then of image; in other words the principle is, that whilst God began with the idea of image before likeness, now that sin has come in, you must have likeness before you can have representation. So Seth is born in the likeness of Adam first, for representation must be dependent on likeness. Gods intention is that we should be here for Him on the principle of representation, but for that we must be like Him  like God. God will never again anoint the flesh. He anointed Saul, but He will never anoint a man of the flesh again: He anoints a Man after His own heart, and that Man is like Him. Seth as begotten in the likeness of Adam is after his image, and he is appointed, his name means that  he is a type of Christ. God always works on the principle of what came out in Christ, and what came out in Christ was likeness. He was like God, and as like God He is anointed, hence He is the image of the invisible God. 

    Seth, then, is the appointed one, and in him is secured in faith, not the death line, but the life line. You may say, They all died, But no, Enoch did not die. He comes in as the great result of the recovery God had secured; He had set His heart upon men to walk with Him, and He secures it in Enoch. What a precious privilege to walk with God as perfectly revealed in Jesus! The radiancy of the glad tidings of the glory of the Christ, who is the image of God ... has shone in our hearts 2 Corinthians 4: 4, 6, and it is our privilege to walk with that God. That is what God has reached, He has secured men in the recovery to walk with Him. So it says, By faith Enoch was translated that he should not see death, Hebrews 11:5. In the gospel of John the Lord brings to light that there were those who should not taste death nor see it. By faith Enoch was translated that he should not see death ... for before his translation he has the testimony that he had pleased God Hebrews 11:5; the most precious testimony to have in your soul, 

    that you please God, and God walks with those that please Him. 

    The next great recovery, as I remarked, gives the basis for the gospel. God would have us to pay attention to that. We have here a foreshadowing of the reconciliation of the world. The rejection of the Jew, according to Romans, involves the reconciliation of the world. Notwithstanding the untold guilt that exists in it, it is in reconciliation. Though mans heart is evil, God says, While the earth remaineth, seed-time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease. Genesis 8:22. Noah, in the recovery, thought for God; he knew what it was to walk with God, no doubt, but he built an altar. We are not told that Enoch built an altar, but Noah set up definitely the public worship of God. That is the next great feature. If I walk with God and God is before me, the next thing is to have my altar both privately and publicly. My house is for God, my business is for God, and I am for God in regard of His public worship. God is before me. I have a universal outlook, and I understand that on the ground of the sweet savour offering He rests and can be complacent towards all men through Christ. It was a provisional situation, for it is while the earth remaineth, Genesis 8:22, just as today the position is provisional, but nevertheless it is there. God would arouse us as to the magnitude of the position that God is favourable to all men. It is in the light of the favourableness of God you continue to announce the glad tidings. There is no change with God; while the earth remaineth things go on according to His primary thought. Whatever happens, while Jesus is on the Fathers throne that throne is favourable, God is favourable. You can announce the glad tidings with the fullest confidence to all on the principle of those marvellous words of Christ, As they had nothing to pay, he forgave both of them, Luke 7: 42. 

    Now the next great feature is the house, and that also has been reached. The truth of the house of God is seen first in Genesis 28, and the recovery is in Genesis 35. The house was brought in in the ministry of the apostle Paul. Many have departed from the truth, much has come in, but we are living, blessed be God! in a day of recovery, but recovery on Gods terms. In Isaiah God speaks of gathering the outcasts of Israel, but He adds, Yet will I gather others ... beside these that are gathered, Isaiah 56: 8. That is a word for faith. Gods hand is not slack; He will gather others, not only our children, but the many who are scattered abroad God is gathering now. So in the history of Jacob we see the principles on which souls are brought back. Jacob had prospered in Padan-aram, you will remember, but as Joseph was born, he began to think of moving out and moving back. As the light of Christ comes into the soul, the thought comes with it, the world is no place for me. There is the land of my fathers, that house where God made Himself known to me at the first. Then God comes in in a vision and says, Return unto the land of thy fathers, and to thy kindred. Genesis 31:3. The thought of kindred is most precious; we have a spiritual kindred. I am the God of Beth-el, where thou anointedst the pillar ... return unto the land of thy kindred. Genesis 31:13. God has His house in view, and as Jacob moves out the angels of God met him. As soon as you begin to move back in this way you find that divine agencies are present to help you. Mahanaim means two camps from God, indicating the interest God has in every returning soul. His thought is that you might have part in the great recovery, part in the blessedness of the house of God; that you might have within the walls of Gods house a name and place better than any in the world  better than of sons and daughters, that you might be made joyful in His house of prayer, that your sacrifices might be acceptable there. 

    So Jacob came to Bethel, he and all the people that were with him Genesis 35: 6; you do not wish to leave any one out. One fears sometimes that believers are altogether too individual. Jacob said unto his household, and to all that were with him, Put away the strange gods that are among you. Genesis 35:2. If I am moving back to have part in this great result, my affections include all that are linked up with me, particularly my household, and hence the strange gods have to be dealt with. If we bring up our children for the world, we can never expect them to come with us to the house of God, but if we bring them up to judge idols, they will come with us. God is with us in moving back, and a firm stand in our houses brings about the cleansing process; the idols are buried under the oak, the requirements of the world, the ear-rings, are surrendered. That oak would ever stand as a witness of Jacobs shame and the shame of his family, but on the other hand it would ever stand as a witness as to his recovery, and the fact that he had come to judge the evil that had crept into his house. 

    Well, he came to Bethel, he and all that were with him, and He built there an altar, and called the place El-beth-el: because there God appeared unto him, when he fled from the face of his brother. Genesis 35:7. Now he is restored, he has come back to the house of God, he has built an altar, his family is cleansed, and God goes over the history. As in Genesis 5, God links all up in one piece. The Spirit of God goes on to say, And God appeared unto Jacob again, when he came out of Padan-aram, and blessed him Genesis 35:9; the twenty years of departure are wiped out. God has taken the whole history up over again, and Jacob is set up in the house of God and blessed in it. 

    We have come to that spiritually today in the wonderful recovery that God has effected in having brought His people back into the recognition of His It is the same house as was set up at Ephesus, there is no other  where thou anointedst the pillar. Now Jacob definitely names it, and he rears up an altar there, and sets up a pillar and pours a drink offering on it, meaning that not only is the pillar anointed, but there is now refreshment for God. God finds pleasure in His house in those who are there in the light of it responsive to Him, knowing His name, for that, too, is disclosed to Jacob at Peniel. All the disclosures of that name are in the house, as the Lord says, I have made known to them thy name, and will make it known; that the love with which thou hast loved me may be in them and I in them, John 17: 26. There you get the drink offering. The saints are in the house according to God and responsive to Him, blessed in it. 

    The fourth thought is that of the brethren. It suggests what God has got in His family. The house is a wider thought, involving order and government and public worship, for God is the God of order. But there is the family, there is the circle of the brethren. We see that in what comes out in Joseph in the next great recovery. They had the title of brethren  they claimed to be brethren, but where is the character of brethren? They could say, We are twelve brethren, Genesis 42:13 but they had even attempted the murder of one of themselves. Of what value is the name if the character be absent? Hence when they come to Egypt Joseph spoke roughly to them; there was nothing yet to indicate his brotherly relations to them. He was acting in divine wisdom; he had in view the time when he should kiss them and talk with them. It is necessary often to speak roughly when we are acting for the Lord, where the character of brethren is not present. The goats hair suggests this. We have to tell people the truth. Paul says, I withstood him to the face, because he was to be blamed, Galatians 2: 11. Even an elder brother like Peter was withstood to the face by a younger brother like Paul, for he was to be blamed. If a brother is to be blamed speak to him to his face in plain language, nevertheless in the language of grace. 

    Joseph said they were spies, and he put them in prison for three days. There was a prison gate in the days of Nehemiah. I do not know how we should get on without the prison; you could not have a kingdom without a prison. What a time of recrimination they would have during those three days, but finally each comes to blame himself. On the second visit they are brought into Josephs house, they come now within the warmth of his affection, not yet fully revealed, but within the four walls of Josephs house. Then when finally convicted they come back to his house, for he was yet there. Genesis 44:14. So the true Joseph is still in His house, for He would disclose Himself to His brethren. What wonderful disclosures we have had in the ministry the Lord has given us. He has made us to know that we are His brethren. 

    Joseph says, Now therefore be not grieved, nor angry with yourselves. Genesis 45:5. He did not say that to them when he put them in prison but now they have arrived at a judgment of themselves before God, and I verily believe that that is what the Lord is doing in a peculiar way at the present time. He is adjusting the relationships between the brethren that we should be able to go on together. So he kissed them Genesis 45:15  he kissed all his brethren. I believe that is what the Lord is doing. The Lord would enable us to attach true value to every brother and sister. You may say, He is not of much account, but he is of some account. In the last chapter of Leviticus you will find that every devoted person has some value; even if he be poorer than Moses estimation the priest is to apprise it. If you inquire into a case you will find there is something there of value, something of Christ, and thus we are enabled, as valuing the brethren, to go on together. It saves us from special friendships, for we are all of value, every one has his place and estimate. So that you can kiss them. The Lord gives every one to know that He loves them. He would delight to lead you on so that you may be worth more. It is a poor thing to be worth ten or fifteen shekels when you might be worth fifty, but if you are only worth ten, you are worth that, and the Lord would embrace you. I think that is what He is doing  making us to know that He loves us every one  and then He talks with us. As we learn in Acts 20, when Eutychus was restored, when recovery had come in by the embrace of Paul, they broke bread and ate, and then conversed; so the Lord talked with His brethren. We are not told what He said to them when He came to them, but just the simple, blessed fact that He actually speaks to them. 

    The bride in Canticles could speak about His mouth, it was most sweet. Song of Songs 5:16. What precious experiences we may have of the Lord communing with us  speaking with us. Like Elijah and Elisha as they crossed the Jordan, they walked and talked, they had holy communion together. We have the brethren; we come back to what God found at Thessalonica, brethren beloved of God 1 Thessalonians 1:4. That is what God has as the saints are set in relation to one another according to God in brotherly affection. God has got us. The Lord Jesus has brethren, and brethren beloved of God, that is to say, brethren of that kind, beloved of God. 

  
    THE SUFFERINGS OF CHRIST (6) (JT 17)

    Genesis 4:3 - 10; Genesis 21:9; Genesis 37:2 - 24; Genesis 39:19 - 23

    JTHaving covered in a general way the great subject of the sufferings of Christ, as seen in the New Testament, it seems to be in order that we should look into the Old Testament to see the amplification in detail of all that we have been engaged with. We should begin with Abel, who is the first sufferer mentioned. The Lord Himself refers to him in this way speaking of the blood of righteous Abel, (Matthew 22:35). 

    ANWWould you mind first saying a word for us as to that character of the Lords death to secure the church, as seen in Adams deep sleep? 

    JTIt is a question if any sufferings are foreshadowed there. It took place before sin came in. The deep sleep of Genesis 2 in itself hardly suggests suffering. What had you in mind? 

    ANWI wondered whether it might not be seen in the epistle to the Ephesians: Christ also loved the assembly, and has delivered himself up for it, (Ephesians 5:25). 

    JTYes. Eve being taken out of Adam in such a remarkable way is evidently to call attention to the fact that God would have life of that kind  life out of death. God intended that the life that should enter into eternity should not be what Adam had by God breathing into his nostrils, but a life derived from Christ as having entered into death  that kind of life. 

    CAMWould the lower parts of the earth of Psalm 139 synchronise with the deep sleep? 

    JTYes; formation was in view, as Eve was formed  curiously wrought. The Psalmist seems to confine his thoughts to that side  what God effected there; that is, the bone was taken and built while Adam slept. It is not the suggestion of the cross, but of a state; that is, Christ in actual death not the suffering side, but the state out of which the life should come. 

    APHow does John 12 fit in  the grain of wheat falling into the ground? 

    JTIt is a similar thought; not the idea of suffering, but the state that was reached  falling into the ground and dying  a state was reached without which there could be no fruit. How the state is reached is not given in Genesis 2. It is simply that God caused the deep sleep; there is no suggestion of suffering in that. 

    APReferring to Abel and the Old Testament saints in a general way, were the features of Christ reflected in them? 

    JTYes. Faith was needed for the reflection of what should come out later. Peter says Concerning which salvation prophets, who have prophesied of the grace towards you, sought out and searched out; searching what, or what manner, of time, the Spirit of Christ which was in them pointed out, testifying before of the sufferings which belonged to Christ, and the glories after these, (1 Peter 1:10,11). Faith laid hold of what should come out in Christ. Hence: By faith Abel, and so throughout Hebrews 11. 

    JSThe sufferings were consequent upon sin having come in? 

    JTFaith is not alluded to until sin came in, because sin contemplates the complete breakdown of what was inaugurated on the principle of sight; faith contemplates another order of things. 

    AFMSo that Abel, knowing the fall had come in, approached God suitably. 

    JTYes, Abels action would be based on death involving suffering in some way which must have taken place in order to procure the coats of skin for Adam and Eve. He got his light that way, rather than from the deep sleep of his father and the origin of his mother. 

    ANWThe latter was in counsel before sin existed. 

    JTThe light shone as sin came in. Adam no doubt had light, because in naming his wife Eve it was implied. But it would not do to make Adam the first in the line of faith; it must be Abel. 

    JHEDid you say that light was given in the death of the animals in order to supply suitable clothing? 

    JTYes. You can understand how Abel would ask his parents about the clothes they wore. Young people do think of clothes, but is it a question of the right kind of clothes, such as Adam and Eve wore, or the fashions of the day? The fashions of the day come by another way, and appeal to the young mind, but the fashions of Abels day came in through death. Whether Abel enquired of his parents or not, they would, no doubt, tell him of the clothes God made for them. 

    CAMThe priest who presented the burnt-offering had its skin. 

    JTThe significance of which would be covering. Sufferers in the line of faith were clad in sheep-skins and goat-skins; (Hebrews 11:37). The clothes Adam and Eve wore would be unlike the beautiful skin coats of today. There is usually no idea of death in the minds of those that wear them, for death is put as far away from the natural mind as possible. 

    APWould the clothing that Adam and Eve had be suggested in Romans 13:14  But put on the Lord Jesus Christ? 

    JTYes. It is Christ as having died that you put on; not Christ as He was, but as having died. Abel brought to God, we are told, the firstlings of his flock; that is, the best, without saying how many  the firstlings of his flock and their fat. 

    JSDo you couple suffering with sacrifice? 

    JTYes; this is clearly the beginning of the great sacrificial order of things that comes out in Exodus and Leviticus. 

    JSSo that Adam and Eve were clothed as a result of suffering and sacrifice; Abel followed this. 

    JTThat is the thought. As the required and voluntary offerings were made at the tabernacle or temple, the court would be a regular shambles; a constant stream of blood flowed. Naturally we do not like that, but the divine thought was sacrifice, that death should be in evidence; testimony to the judgment of God marked the whole scene. Cain did not consider that, nor think there was anything wanting in the offering he brought. 

    GMcPWhy do you emphasise the sufferings of Christ rather than His death? 

    JTBecause the sufferings of Christ is our subject. Abel was killed, but by the hand of his brother, who rose up against him. There would be that awful feeling of a murderous attack, which would involve suffering, before the actual death. Cain rose up against him when they were in the field. 

    APWith regard to the verse, He shall crush thy head (Genesis 3:15), does it not give the idea of a man coming in? Faith would look for him. 

    JTQuite. I have no doubt that is why Eve called Cain a man when he was born. I have acquired a man with Jehovah, (chapter 4:1). She undoubtedly took up the thought of the previous chapter  that her seed would bruise the head of the serpent. 

    However much Abel understood instinctively, the features of Christ were beginning to show themselves in him. I think that Cain failed Eve; she said, I have acquired a man with Jehovah (not from 

    but with, meaning that God helped her); she linked Cain with the promised seed, undoubtedly. She is the first person, as far as Scripture records, to name the name of Jehovah, and she connects Him with Cain. But in the time which elapsed between the births of the two children, she changed her judgment of him. Eve had acquired Cain, as though he were of great importance, but the next child was regarded as just a breath  a vanity. It was undoubtedly the result of a judgment based on what Cain was; the parents at the time of Abels birth would have come to a truer understanding of their own state. 

    AFMYou would connect Eves name  life  with Abel, not with Cain? 

    JTThe life line is in Abel; so that Seth comes in instead of Abel in chapter 5, and the life line is in Seth. According to Genesis 4:25, Eve evidently had the mind of God in naming Seth. God has appointed me another seed instead of Abel, because Cain has slain him. It is another seed, not son or man. 

    Then Seth calls his son Enosh, that is, man as weak, mortal. Then people began to call on the name of Jehovah. Light thus broke in for man. 

    CAMIn naming Enosh, Seth seemed to have the same kind of intuition that Eve had, that man was a passing creature. 

    JTThat is right. It should be noted with regard to Abel that he was just a passing breath  transitory. 

    JSIn naming Cain, was Eve still acting on the line of sight? 

    JTI think so; there may have been some light in her soul, but her words as to Cain were not spoken in faith. 

    APDid not the Jews expect things to be set up here in the flesh when the Lord Jesus was here? It is much like Eves naming of Cain. 

    JTVery much. This only brings Abel into clearer light. He saw that things must be on a new basis, that of sacrifice through death, and so he offers the firstlings of his flock and of their fat. 

    JSThe features of Christ are thus developed through suffering, as we see right through Genesis. 

    JTYes. The mind immediately goes to the man that is identified with these offerings. He saw that there must be a new line, a new world really, which Cain did not see. He did not accept Gods judgment on man, showing he was born according to flesh merely, and hence had no divine instincts. He that was born according to flesh persecuted him that was born according to Spirit, (Galatians 4:29). Abel was, in principle, born according to the Spirit, he had spiritual instincts, and hence understood what was suitable to God. Cain was of the wicked one, (1 John 3:12). 

    JTJrPersecution thus marked the whole way down from the blood of righteous Abel to the blood of Zacharias, which the Lord alludes to; (Matthew 23:35). 

    JTYes. Abel is the first martyr. The Lord calls attention to the blood of righteous Abel. 

    WB-wIt would seem that Abel profited by the accumulated light of his parents. 

    JTYes. He begins the life line, God, as it were, basing everything on righteousness. Sin having come in, life must be based on righteousness. 

    AFMDo you think that as Abel brought these offerings to Jehovah, they had a formative effect upon him, so that he would not only see Christ there objectively, but that his walk was to be according to what they expressed? 

    JTQuite so. Indeed, divine formation was already there, for the Lord calls him righteous, and John says his works were righteous. The offerer is merged in his offering. 

    APHe was ready to go the same way as his offering. 

    JTQuite. He saw that that was the only way, and God honoured him in it. He was accepted. Besides, as slain by his brother he was a type of Christ, who suffered death at the hands of His brethren, who hated Him. 

    JSSin, having come in, developed in this way. 

    JTThat form of sin  hatred of a brother  is seen fully in the Jews as they put Christ to death. 

    AFMSin in the garden was directly against God, but sin here outside of the garden is directed against the neighbour, the brother. These are the two great features of sin that come to light, are they not? 

    JTThat is the way John works it out in his first epistle. He deals with things radically and shows that these two men are the heads of two families, as already noted. So he says the devil sins from the beginning, and this goes right through. Cain, Balaam, and Core are seen as three great leaders in sin. The Lord says, Ye are of the devil, as your father, (John 8:44). The Jews as putting Him to death were brothers of Cain. So today, hatred of a brother, as God views it, is murderous. 

    APTThese are spots in your love-feasts, (Jude 12); those marked by those three elements  Cain, Balaam, and Core. 

    FHLIf we offer to God, we must be prepared to go the whole way, which implies suffering and death. 

    JTThat is the principle. Thus, Christ having suffered for us we are to arm ourselves with the same mind; (1 Peter 4:1). 

    CAMDoes it not impress you with the marvellous way of God that His end should thus be reached? 

    JTYes: For it became him [that is, God], for whom are all things, and by whom are all things, in bringing many sons to glory, to make perfect the leader of their salvation through sufferings, (Hebrews 2:10). Abel, in principle, is one of the sons. Adam is said to have been of God, but he is not led to glory. There is no thought of it; whereas the counsels of God require that sons should be led to glory, and led this way  through suffering. 

    WB-wIs one point in Cain that he does not take the line of suffering? 

    JTHe is quite a respectable worshipper, but he does not bring blood. People generally do not like the thought of blood; they ridicule it. 

    WB-wWe find offerings in the world today that answer to Cains. 

    JTQuite so; it is bringing what I work out myself, ignoring the judgment of God. 

    JEHIs that why it is called the way of Cain? 

    JTYes, it is a terrible way, and there are a great many on that way. 

    ANWJohn calls Cains works wicked, even before he slew his brother. 

    ABPWhile Cain would slay Abel and shed righteous blood, he did not accept death as a penalty on himself as a child of Adam. 

    FNPWhy does it say that Jehovah looked on Abel and his offering, and upon Cain and upon his offering He did not look? 

    JTThere was no divine complacency in Cain and his offering. God was complacent in Abel, as identified by faith with Christ in his offering. Gods complacency is in us on the ground of sacrifice: we have been reconciled to God through the death of his Son, (Romans 5:10). 

    FHLIs it not possible to make the right offering yet not in the right way? The Lord stood over against the treasury and saw how they cast in. 

    JTHow they did it. Quite so. Here, Cain brought the wrong offering  not that the meat-offering is not right in its place. There is full room for a meat-offering in Leviticus, but it must come in after the blood-offering; that is, God must be appeased first, and no meat-offering can appease Him vicariously. Christ was perfectly delightful to Him as a Man here, but He could not bring us in on that ground at all. Without blood-shedding there is no remission, (Hebrews 9:22). 

    RWSIs there any point in the fact that Abel suffers in the field and Zacharias, of whom the Lord remarks, suffers in connection with the altar? The suffering is getting closer; compare Matthew 23:35. 

    JTThat is suggestive. Zacharias suffered in the religious sphere, between the temple and the altar. 

    QuesWhat kind of offering is Abels? 

    JTA burnt-offering. It was a burnt-offering with the fat. 

    AFMIt would suggest that sin had come in; (Leviticus 1:4). 

    JSI suppose Satan would quickly detect the features of Christ in Abel and hence attack him. 

    JTQuite so. It is Christ that he is attacking. He always attacks Christ, either personally or as seen in His people. 

    WGTDid not God anticipate that there would be an attack on Abel? The way in which God spoke to Cain of His offering seems to suggest this. 

    JTYes; He would forestall it and save Cain from his awful crime. God is gracious; the passage shows how long-suffering He is. He says, why is thy countenance fallen? If thou doest well, will not thy countenance look up with confidence? God, as it were, encourages us to look up. And then He says, and if thou doest not well, sin lieth at the door. It is said by authorities that this word sin may also be translated sin-offering, in this there may be an allusion to Abels offering. It is very affecting that God would forestall the murder by encouraging him to do well. If he did not do well there was a sin-offering at the door, which he could avail himself of and hence could retain his place of dominance. Very often when people do evil they do not avail themselves of the divine provision for restoration, and the sin remaining unjudged, the conscience becomes hardened and they turn definitely to do their own will. 

    ARSWhy did God put a mark on Cain that he should not be slain? 

    JTIt alludes to the Jews. That mark today is to be seen around us. There are no people like them. Take the Greeks, Romans, or any of those ancient races  you cannot find them today. You may know historically what has come down, but they are not to be found characteristically; whereas, the Jew is characteristically what he was; God has put a mark on him, and nobody can efface it, nor can anyone harm him with impunity, murderer though he be. Some nations have suffered because they have touched him. He comes back at the end; Lemech says, For I have slain a man for my wound, (verse 23). He acknowledges his guilt; that is the Jew in the last days. 

    AFMThe slaying of Abel would be implied in the acknowledgment. 

    ARSSo that Cain is a type of the Jew. 

    CAMLemech, in speaking of avenging, implies that Cains posterity had suffered. 

    JTHe alludes to Gods promise as to Cain in verse 15; the seventy and seven fold avenging would be a reference to what will be inflicted on the Jews enemies in the latter days; compare Esther and Matthew 25. 

    AFMThe vengeance shows how the Jew will be protected in the coming day. 

    ABPHow do you explain the last part of verse 7 unto thee shall be his desire, and thou shalt rule over him? 

    JTThe allusion is to Abel, I think. Cain was the elder, and under these circumstances Abel would take his place in subjection and be a true brother. Unto thee shall be his desire agrees with this  there would be brotherly love. That we are to love each other as brethren and be subject one to another is in keeping with this. What a great thing to have a real brother?  one who is submissive to you, whose desires will be toward you. It seems Jehovah said this as an incentive to Cain to do well. 

    JSAbel comes in as morally first through his offering. 

    JTHe does; but still he would be a real brother, and honour Cain, as Gideon honoured Ephraim when he said: What have I done now in comparison with you? Are not the gleanings of Ephraim better than the vintage of Abi-ezer? (Judges 8:2). 

    ABPSo Peter enjoins the younger to submit themselves to the elder. 

    AFMWould Enochs prophecy (Jude 14,15), indicate that others in the life line suffered similarly to Abel? 

    JTI think so. He saw the Lord coming amidst His holy myriads to execute vengeance; that would show that he felt the state of things then existing. 

    AFMUngodly sinners had spoken hard things against God, which would cause Enoch and other saints suffering. 

    JSIn developing the testimony on the line of suffering, is it to show us what God can do in sustaining those who suffer? 

    JTYes; and His work is of such a character that it stands the test of suffering. That is what God would bring out  what the enduring quality of the divine nature is in sufferings; maintaining its own positive character at the same time. 

    CAMSo that every man that is livingly in the testimony has been baptised for the dead. 

    JTThat is right. In the expression, bringing many sons to glory, (Hebrews 2:10) we must include all the Old Testament saints, because they will appear in glory. Enoch and Elijah were translated to heaven without dying. The twenty-four elders in Revelation include all these saints, as well as the assembly. All are brought in through suffering, as Hebrews 11 and 12 show. 

    WFKIt says, the voice of thy brothers blood is crying to me from the ground. Say a word about the voice. 

    JTIt shows how valuable to God a death of this kind is. It is God honouring martyrdom, and particularly in those early times as foreshadowing the sufferings of Christ. Abels sufferings and death present a remarkable type of Christs sufferings and death. 

    AFMWhat was the character of Abels voice crying to God from the ground? 

    JTI think it was that of vengeance, for the blood of the new covenant speaks better things. It is a testimony because vengeance followed here. The Lord says of it, the voice of thy brothers blood is crying to me from the ground. And now be thou cursed from the ground, which hath opened its mouth to receive thy brothers blood from thy hand. When thou tillest the ground, it shall not henceforth yield thee its strength, (verses 10 - 12). That is the answer, I think, to the cry of Abels blood. 

    APDoes it fit in with Revelation 6:10: dost thou not judge and avenge our blood on them that dwell upon the earth? 

    JTIt is a similar cry. 

    WB-wIn what way does the blood of the new covenant speak better things than Abel? 

    JTAbels death presents an aspect of Christs death, as we have said. The blood of the Lord Jesus has brought down judgment on the Jews. They said, 

    His blood be on us and on our children (Matthew 27:25); it came on them and is on them now. But then the blood that speaks better things than that of Abel, is not presented as the blood of a murdered Christ but of Christ given in love by God. The blood of the covenant testifies to the love of God, not to the wrath of God. 

    RemSo that the voice of Abel was vengeance, but the voice of Jesus was forgiveness. 

    JTThat is, viewed from the standpoint of the covenant; but then the covenant does not extend to the Jews until they come in and repent nationally. They have to take their place as being among men now to receive blessing. This can only be in an individual way; nationally they have to repent of the murder of their Messiah collectively before they come into the promised blessing. They will look on Him whom they pierced and wail because of Him; compare Zechariah 12. 

    WB-wIt is the same blood only viewed from a different aspect. 

    JTIt is the same death of Christ, but you may look at it as bringing down the wrath of God and as a testimony of the love of God. That the Jews might come into the gain of the latter aspect, they were regarded as slaying Christ ignorantly, but wrath came on them viewed as slaying Him wilfully, Stephen s death being the evidence of this. 

    CAMI suppose the remnant will put these two things together, when they afflict their souls. 

    JTThey will. On the first day of the seventh month is the memorial of blowing of trumpets; and the tenth day of the seventh month the day of atonement. The feast of trumpets implies their awakening and that they afflict their souls  they repent, and come in for the good of atonement; that is, the blood of the covenant. 

    APThe two go together, the blood on the door post in Egypt keeps out the destroying angel, and it corresponds to the blood of the covenant in Exodus 24. 

    APTIt is said that Cain spoke to Abel his brother, and it came to pass when they were in the field, that Cain rose up against Abel his brother. Is there any suggestion of suffering in that aspect? 

    JTWithout doubt, Cains hostile attitude would be there. I was thinking of what a feeling there must be before a crime. The Lord entered into and felt all that fully when He instituted His supper and His murderers were all around Him outside. 

    JSHe could say, They hated me without a cause, (John 15:25). There was nothing there to call forth this feeling. 

    JTIndeed, that would be prefigured in Joseph. His brethren hated him without cause. They hated Joseph because he was loved. There is no real cause for hatred in that. Isaac also, one born after the Spirit, was persecuted by one born after the flesh. There was nothing in Isaac to draw out persecution or suffering, for a babe is delightful normally, so that the idea of without a cause is there, as bringing out the capability of the flesh, that without a cause it persecutes Christ. 

    AFMIsaac also suffered later, as a sacrifice upon the altar by Abraham; (Genesis 22). 

    JTWhat feelings he must have had as bound on the altar! 

    THThe Lord Jesus suffered from His most familiar friend. He must have felt it keenly! 

    JTThe Lords life was one of almost continuous suffering. The consciousness of what was there in Judas must have occasioned Him constant pain. He calls him a devil, (John 6:70) that is, an accuser. 

    WGTWe read that neither did his brethren believe on him, (John 7:5). I was thinking that it fits in with the suggestion of Joseph and his brethren. 

    JTYes. His relatives said at one time He is out of his mind, (Mark 3:21). 

    RDGIn Micah 7:6 it says: a mans enemies are the men of his own household; and in Matthew 10:36, And they of his household shall be a mans enemies. That would set forth the sufferings of Christ as you are now speaking of them. 

    JTThat is an important feature. You can see that right through, particularly in Genesis. It appears in Cain, Ishmael, Esau, and Josephs brethren. It is persecution from ones nearest relatives. 

    CAMWould it be emphasised in Edom in a particular way? 

    JTYes, Edom represents this character of persecution down to Malachis ministry. 

    WB-wWere you suggesting the idea of the false brother coming out in Edom? 

    JTYes. It is also developed in the New Testament. Paul says, it was on account of the false brethren brought in surreptitiously, who came in surreptitiously to spy out our liberty, (Galatians 2:4). 

    JTWe cannot speak at length about Joseph on this occasion, but he links on with the Lords statement, They hated me without cause. Possibly the first thing to consider is this, he was loved by his father, who made him a vest of many colours, and thus honoured him. He is a type of Christ as loved of the Father and honoured. Josephs father loved him but his brethren hated him, and could not speak with friendliness to him, and yet he had done nothing against them. 

    ARSHe is a type of Christ in incarnation; not as some would have us believe in absolute Deity. 

    JTQuite so. He is a type of Christ in incarnation, loved by his father, and honoured by the gift-vest of many colours; these facts alone bring out the hatred of his brethren, and the next thing is that he is hated because of his testimony  concerning his dreams. They called him this dreamer, derisively, but the title was true and meant that he was a witness, he testified to the resurrection of Christ Behold we were binding sheaves in the fields, and lo, my sheaf rose up, and remained standing; and behold, your sheaves came round about and bowed down to my sheaf. That is typically the resurrection of Christ. He remains standing. Then of the next dream he says, behold, the sun and the moon and eleven stars bowed down to me. That is Christ in ascension. He is hated all the more for that, and even Jacob in this instance is somewhat against him, showing the more heavenly our testimony, the greater will be the opposition. Even those that are spiritual may oppose us as witnessing to such a line of truth. 

    JSIs this testimony prophetic? 

    JTYes; it is Christ in resurrection and in ascension; One who is supreme. 

    AFMWas not this testimony actually fulfilled later in the life of Joseph? 

    JTQuite so. His brethren bowed down to him, and his father, too, we might say. You can see how indicative it is of Christ. What other sheaf but His could rise up and stand as others bow down! 

    AFMIt says: behold, your sheaves came round about and bowed down to my sheaf. 

    JTHow gladly we do that as we know and love Him! The type contemplates Israel converted, standing round about and bowing down. 

    JSThat will come to pass in the day to come. 

    JTIt will; Israel is viewed here administratively, and then the sun and moon and the eleven stars bow down to Christ. 

    ARSJacob did not appreciate this, but rebuked him; still it says he kept the saying. 

    JTThere is hope for a brother like that. There is hope for a man that observes a saying, although he may oppose it at first. 

    WGTMary kept all these things in her heart. Although she understood not what the Lord said in the temple; (Luke 2:51). 

    FHLWhat is the thought of the sheaf, does it suggest a combination, a plural idea? 

    JTConnecting it with Leviticus 23, the children of Israel were to cut down a sheaf and wave it before Jehovah. That would mean that Christ died and was waved before God as risen. That was after the passover, and then at the feast of weeks or pentecost that followed, Israel was brought in, in the two loaves that were baked. In the type of the sheaf there was no need of baking, but He was cut down in death. I think the sheaf means the Lord cut down in death, and raised in power. Inherent power is indicated in Josephs sheaf rising up and remaining standing. It says, for He has life in Himself; and He says, Destroy this temple, and in three days I will raise it up, (John 2:19). That testimony will come out by and by for Israel and they will bow down to Him. Of course, now, every converted person does this. 

    The next dream is not so much a question of the host of heaven, but Israel viewed in a position of administration, the sun, the moon, and the stars. 

    AFMThis is fulfilled in Revelation 12. 

    JTYes, the woman is clothed with the sun, the moon is under her feet, upon her head a crown of twelve stars. 

    JSSo the sun, moon, and stars would suggest rule and administration in the world to come? 

    JTThat is the idea. It is Israels place in the world to come, and all is subservient to Christ; all bow down to Him. 

    JTJrHis brethren say, we will see what becomes of his dreams. 

    JTThat is similar to the way they jeered at Christ on the cross  Let the Christ the King of Israel descend now from the cross, (Mark 15:32). 

    CAMIn Revelation there are the sun and moon and twelve stars. 

    JTIsrael will be complete then by Joseph taking his place as a tribe, but the Man-child is over all. He is to rule the nations with a rod of iron. Things in heaven and on earth will be truly subject to Christ. 

    APWhat do the sun, moon, and stars represent? 

    JTIt is an allusion to supreme government which is in the hands of Israel, but subservient to Christ. 

    APTHis father says, Shall we indeed come, I and thy mother and thy brethren, to bow down ourselves to thee to the earth? His brethren envy him, but his father kept the saying. I suppose he was getting help. 

    JTThat is what I was remarking. A brother like Jacob may be opposed to some heavenly line of thought at first, but if he takes the ground of considering the matter he is not allowing his will in it. That was Jacobs salvation; the others allowed their wills and adverse feelings to govern them. 

    AFMThe apostle said, Think of what I say, for the Lord will give thee understanding in all things, (2 Timothy 2:7). 

    JTIf I allow my will to work, there is no hope for me, but if amenable to any little bit of light I may receive, even though I do not understand it, there is salvation for me. 

    APWith regard to Israel, it says: Who is she that looketh forth as the dawn, Fair as the moon, clear as the sun, Terrible as troops with banners? (Song of Songs 6:10). 

    JTThat is Israel. 

    WGTWhat about the coat of many colours? 

    JTIt is a symbol of the varied glories of Christ. 

    JSHis distinctive glories. 

    JTThe glories conferred by the Father  the glory which thou hast given me, (John 17:22). There are the inherent and the conferred glories. 

    ANWThen it says, His brethren saw that their father loved him more than all his brethren. These varied colours would indicate the fathers love for him. 

    A.B.P. Would it be like: 

    All the Fathers counsels claiming 
Equal honours to the Son? (14:4).
 

    JTThat is really the highest thought of it; they are inherent glories. The glory which I had along with thee before the world was, (John 17:5), is inherent glory; it belongs to Deity; but then the glory which thou hast given me is conferred, in which we can share. 

    JSThen there would be acquired glories. 

    APTIn John 1, Nathaniel calls the Lord Son of God and King of Israel, and then the Lord says, Thou shalt see greater things than these, (verse 50). I was wondering whether that would fit in here as to what the Father does. The passage further says, Ye shall see the heaven opened, and the angels of God ascending and descending on the Son of man, (verse 51). Does not that allude to these varied glories? 

    JTThe angels begin with Him; they ascend first. If they had descended first I should call them conferred glories, but they began with Him, which I think refers to His deity  God has been manifested in flesh, has been justified in the Spirit, has appeared to angels, (1 Timothy 3:16). It is the testimony to His deity that they began with Him. 

    CAMHe inherits a name more excellent than they, (Hebrews 1:4), is a very remarkable expression. 

    JTWe shall have to start with this chapter in Genesis at our next reading, the Lord permitting. Joseph is one of the greatest types of Christ as a sufferer. 

  
    MANHOOD IN SERVICE (JT 40)

    1 Corinthians 16:13; Genesis 4:26; Genesis 5:21 - 24; Genesis 6:9; Genesis 8:20,21

    I have in mind, dear brethren, to speak of man as God desires to have him in testimony in this world. One might also speak of man as the object of the counsels of God, this side of the truth being seen in Luke 9, where the Lord Jesus is on the mount of transfiguration. When He was transfigured before His disciples, there were seen two men talking with Him; these represent the heavenly saints. In the counsels of God, man is to have a place in heaven; hence it says, Such as the heavenly one, such also the heavenly ones. And as we have borne the image of the one made of dust, we shall bear also the image of the heavenly one, 1 Corinthians 15:48,49. The Lord Jesus spoke to His Father concerning the men that the Father had given Him, asking the Father that they might be with Him where He is, that they might behold His glory. Moreover, He told His disciples that He would come to them to take them to be with Himself, that in His Fathers house there were many abodes and that He was going to prepare a place for them (John 14). All this is in mind in the passage in Hebrews which refers to us as holy brethren, partakers of the heavenly calling, Hebrews 3:1. This side of the truth should touch our hearts and stimulate us; in an instant we shall be transported from earth to heaven and made like the Lord Jesus as He is, as the apostle John tells us, We shall be like him, for we shall see him as he is, 1 John 3:2. He is coming to transform our bodies of humiliation into conformity to His own glorious body. 

    We will now refer to man as indicated in these passages we have read. Testimony in the world is in view, as well as the formation of believers, under the government of God in the circumstances indicated. The subject, as before us this evening, is rightly found in the epistle to the Corinthians, for they were hardly in harmony with the divine mind in relation to man as in the testimony. It was not that the ministry that had reached them was not of God; nor that the ministers were not in correspondence with their ministry, for the principal minister was the apostle Paul who had with him Silvanus and Timothy, three men who were in full accord with their ministry. They did not preach about themselves and in no way gave prominence to themselves in their ministry. Paul says: We do not preach ourselves, but Christ Jesus Lord, and ourselves your bondmen for Jesus sake, 2 Corinthians 4:5. They preached Christ, and themselves as bondmen of the assembly, so that the apostle could say in his second letter, For the Son of God, Jesus Christ, he who has been preached by us among you (by me and Silvanus and Timotheus), 2 Corinthians 1:19. As you see, they preached the Son of God; it was, therefore, the best pattern that was presented to them, but alas, the result was not what might have been expected, for the apostle had to tell them that he could not speak to you as to spiritual, but as to fleshly, as to babes in Christ. I have given you milk to drink, not meat, 1 Corinthians 3:1,2. He had to speak to them as to babes in Christ; in other words, they had the Spirit; they were considered as being in Christ, but they had not grown. For instance, one said, I am of Paul and another, I of Apollos, which clearly showed that they had not reached the stature of full manhood, of full growth. The apostle told them that these sectional expressions denoted a low and carnal state; hence in chapter 14 he exhorts them: In your minds be grown men, 1 Corinthians 14:20. The word mind should be noticed in this epistle, for, according to God, our mind should govern us, so to speak. This thought is expressed in Romans 7:25. I myself with the mind serve Gods law. The mind is a faculty given us by God which should govern us, but the mind which is before us now, dear brethren, is the mind of Christ, as it says in chapter 2, We have the mind of Christ (1 Corinthians 2:16), which indicates that, normally, a christian thinks as Christ does. He is capable of arriving at a right judgment, he is not senseless. We see the opposite in the epistle to the Galatians, where the apostle makes use of the word senseless, saying, O senseless Galatians, who has bewitched you? Galatians 3:1. That should not have to be said to christians; unbelievers are senseless, but it is humiliating that converted people, having the Spirit, should be marked by such unworthy behaviour that they are called senseless. 

    In writing to the Corinthians Paul says, I speak as to intelligent persons: do ye judge what I say (1 Corinthians 10:15); we are intelligent because we have the Spirit. I suppose this verse expresses what is potential, hence we take account of one another as having the Spirit, and can be encouraged by the fact that there are great possibilities in christianity. In chapter 14 he says, but in malice be babes; but in your minds be grown men; in other words, malice should not be active at all in us. Then we come to this passage: Be vigilant; stand fast in the faith; quit yourselves like men; be strong. Let all things ye do be done in love, thus indicating what the apostle had in mind for Corinth. Corinth was a wicked city, noted for its depravity; for which reason the saints had need to be on their guard that they should be established and controlled. Like men, that is, do not be unstable like children, without self control; as John says, He that has been begotten of God keeps himself, 1 John 5:18. We have the power at out disposal to keep ourselves; God has given us this power, and as we exercise it we are men according to God. 

    I would now like to illustrate this thought, or rather to show how it is amplified in the book of Genesis. I would draw attention to the fact that the word man includes the woman as well as the man. In the beginning God said, Let us make man in our image, then it says that God created Man in his image, in the image of God created he him; male and female created he them, Genesis 1:26,27. The word man in this sense includes male and female; it is a question of the kind of being. What we have said then refers at the same time to brothers and sisters. Hence, using what is said in Corinthians, we can say to the brothers, Be men and to the sisters Be women; for God gives in the Scriptures His idea of a woman in Sarah, Rebecca, Hannah in the Old Testament, and in Anna, Lydia, Priscilla and many others in the New Testament. 

    God said of Eve that her seed should bruise the serpents head; so when Cain was born, Eve evidently thought that he was the seed who should do this, but it was some thousands of years after Cain before the Seed came who would bruise the serpents head. But whilst awaiting this God displayed the thought of manhood in one person after another until Christ came. The full thought of manhood, dear brethren, is set out in Christ, as the scripture expresses it so magnificently, The mediator of God and men one, the man Christ Jesus. He is the Son of God who would do the good pleasure of God, according to the Old Testament. That could be said of One only, though every true believer should resemble the great Model in some measure, and should be governed by one great principle, which is to do the will of God. Cain did not in the least answer to that thought, he was a murderer, but Abel answered to it. Abel represents Christ, and the feature of manhood which appeared in Abel was suffering; He offered to God a more excellent sacrifice than Cain (Hebrews 11:4). That is the first feature; he offered a sacrifice, and one that was pleasurable to God. The epistle to the Romans teaches us that a believer always has something to sacrifice, and as he sacrifices he shows in himself the stature of the full-grown man; he presents his body a living sacrifice, holy, acceptable to God, Romans 12:1. This is seen in Abel. 

    I pass on now to Seth, whose name means appointed; he is appointed in place of Abel; typically it refers to Christ as slain and risen. Christ risen has taken the place of Christ who was put to death for us. It then says that to Seth also was born a son, and he called his name Enosh, a name which shows that Seth had faith. His faith recognised that his son, born according to flesh, was not according to the divine thought; Enosh signifying Man, as weak, mortal. Nobody can attain to the thought of full grown manhood according to God, who has not learnt in himself what man in the flesh is, as the Lord says, That which is born of the flesh is flesh, John 3:6. Now you will notice, dear brethren, that it says after that, Then people began to call on the name of Jehovah. That is one of the great features of the grown man, he has no confidence in himself, but in God. 

    What is to be noted then is what comes out in Enoch, who, we are told, walked with God. The mind of the flesh is enmity against God: for it is not subject to the law of God; for neither indeed can it be, Romans 8:7. When I see that, I begin to call on God, and in calling on the name of God I obtain the power of the Spirit. So it says, Ye are not in flesh but in Spirit, if indeed Gods Spirit dwell in you ... for as many as are led by the Spirit of God, these are sons of God, Romans 8:9 - 14. So you can see how the epistle to the Romans develops this thought of full-grown manhood, for it is in the sons of God, led by the Spirit, that manhood is manifested, and this corresponds with what is found in Enoch. In Romans 8, we are enjoined not to walk according to flesh, but according to Spirit, and in so doing we are walking with God. Enoch walked with God; what a marvellous thing to walk with God! What is brought out is that the man who walks with God is outside of this world. Moreover, before being taken by God, God said, I am pleased with this man. God took him, but before taking him to heaven, God gave him to understand that he had pleased Him. How precious and blessed to have the sense of being pleasing to God! He is so pleased with you that he is happy for you to walk with Him, and He is so pleased to see you walking with Him that He says, I want you for ever. Think of God saying that! He took Enoch to be for ever with Himself. The kind of man that will be in heaven is the one who pleases God down here. 

    The next man is Noah; it is also said of him that he walked with God, but it says more, Noah was a just man, perfect amongst his generations. There are three things noted: he was just, he was perfect amongst his generations, and he walked with God. If a man is perfect amongst his relations, and a question arises as to God, he will take Gods part. This is what the tribe of Levi did; he said to his father and his mother, I see him not, Deuteronomy 33:9. If questions arise, a just man like Noah would take Gods part and not his relatives. This having been said of Noah, it is added that he had three sons, and their names are given, indicating that he is a man who will populate another world; he is the kind of man who would bring a contribution to the assembly, to Gods world. 

    Passing on to the end of chapter 8, I desire just to show that Noah sacrificed to God, he built an altar, in other words, he was a builder. He built the ark on the orders of God, and now he builds an altar. God had not asked him to do this, but how pleasing it is to God to see one of His children doing what pleases Him without having to tell him! He knows what God desires without God telling him. The construction of the ark was an important matter; the fact that Noah built this great vessel shows that he was a man capable of undertaking great things; this is the point I wish to bring out. There are little things to be done in the service of God, and He will never despise the smallest thing we do for him; but to be a full-grown man according to God it is necessary to be able to do great things. There are great things that need doing, and if they are not done in our locality, it is because there are not any great men to do them. In Jerusalem there were great things that needed doing in Nehemiahs day, but there were no great men to do them until Nehemiah came to Jerusalem, and travelled, with this in view, some hundreds of miles. When he came to Jerusalem, he said, I went out by night, and such was the state of things that there was no place for the beast under me to pass, Nehemiah 2:13,14. What work had to be done, and there had been no one there to do it, but Nehemiah undertook to do it, and while doing so, could say, The work is great and extended, Nehemiah 4:19. In every locality represented here, there is a great work to be done, but the question is, Is there a great man to do it? 

    Noah builded the ark, doing it under Gods direction, and the ark is brought safely through into another world, and Noah comes out of it under divine ordering. The feature of full-grown manhood seen in him is very attractive. Then he built an altar to Jehovah. This was one of the greatest things he did; morally it was a greater work than the ark. The ark was to carry some creatures into another world, no thought of worship comes into it. Great though that work was, there was in it no suggestion of the worship of God, but in the altar there was. It was the first altar that was built and morally was a great work. Noah built an altar to Jehovah. The Lord Jesus told the Samaritan woman that the Father was seeking worshippers. He was seeking them in Noahs day, and He is seeking them now. Noahs heart was responsive to the thoughts of God, and so he built an altar to Jehovah. Nobody had told him to make it, and nobody had ever made one before, so in this sense it is he who inaugurated the service of God. He was a man used to making great things, and there can be nothing greater than the service and worship of God. Moreover, it says that he took of every clean animal, and of all clean fowl, and offered up burnt-offerings on the altar; that is, he did not build the altar just for a religious display, but he built it to Jehovah, and he used it for the purpose for which he had built it. In taking of every clean animal, and of all clean fowl and offering them on the altar, he showed his unselfishness. We may worship in a half-hearted way, and God will accept what we offer, as when Jacob said to God, I will without fail give the tenth to thee (Genesis 28:22), and God was prepared to take it. Here Noah offers of every clean animal, and of all clean fowl. He might have said, If we offer them we shall have no cattle left of this kind, but he did not think like that. If I am attached to the material things I possess, I shall find that I shall want to give only a little for the service of God, but this was not at all in Noahs mind. He took of every clean animal, and of all clean fowl, that is to say he offered, without reserve, the best that he had. 

    Dear brethren, these are only a few of the features of full-grown manhood, which are required in the testimony of God, but they are ones that God is longing for. He says elsewhere, I called, and none answered, Isaiah 66:4. It is not like that today, dear brethren, for there are men; in this room there are men whom God is using, but He wants more. He needs us all, desiring that we should no longer be babes but men, that we should be strong and vigilant, holding fast and doing all things in love. May God grant it. 

  
    SONSHIP (JT 47)

    Genesis 4: 17; Exodus 4: 22,23; 2 Corinthians 1: 19,20

    JTThe sonship of Christ in its public bearing is in mind. The first scripture read sets out the place sonship had with the man of the world in those early days. The word son is found here for the first time. In Cains mind the idea was to mark the city which he had built; he called the name of the city after the name of his son Enoch Genesis 4: 17. Over against that, we have, in Exodus, God asserting sonship as it is in His mind. He sent a message to Pharaoh: Israel is my son, my firstborn Exodus 4: 22, conveying that He, too, had the thought of sonship, and that it should appear in service. He appeals to Pharaoh as to his thought of sonship, Jehovah conveying that His was no less, and that the service of God should be in His sons hand. The thought appears in Malachi, the last book in the Old Testament: God says that He would spare those who feared Him as a man spareth his own son that serveth him, Malachi 3: 17. Then, finally, at Corinth, the apostle and those who served with him in the gospel carried forward this thought: the Son of God was preached among the Corinthians by himself and two others. The truth had good witnesses, so that there should be a public result for God in that city. 

    It seems as if it would help us to have this before us now because it is what is in Gods mind, both in regard of this world and His public rights here, and eternally, too, but particularly now. The husbandmen said of the Son, This is the heir; come, let us kill him, and the inheritance shall be ours (Mark 12: 7); but that inheritance will come back to the Son publicly. He will ask for it, for God says, Ask of me, and I shall give thee the heathen for thine inheritance, and the uttermost parts of the earth for thy possession, Psalm 2: 8. So that the stress laid on this side of the truth at the present time is significant, as, indeed, always; for it is a question of one who reflects the mind and affections of God  God, as it were, expressing His best in testimony; and no one really is in the testimony according to God save as in the light of that. 

    HEFIf this public testimony is to be effective according to God, does it depend on those who render the testimony being in the enjoyment of sonship? 

    JTYes; sonship underlies testimony  in Christ and in us. The prominence given to it at Corinth would show that it was to be enjoyed, at least in those who preached it. The light of it was evidently attested fully by Paul and Silvanus and Timotheus; it was in mind that it should be in every heart who received the gospel in that town, and necessarily would affect the testimony of the assembly in that town; for it is addressed as the assembly of God which is in Corinth 2 Corinthians 1: 1; Gods best, as you might say, involving Christ known as Son in all those who form the assembly. 

    We might consider Cains city just for a moment, because it is well to have the negative side; for the antediluvian world furnished developments that God would meet; and the world of Genesis 4 is Cains world presented in its varied features, but the idea of the son is stamped upon it  his son. Evidently he had in mind that he should be a cultured person, a disciplined person (Enoch meaning disciplined), and this, of course, as in the world today, underlies all education and polish. God meets it all in His Son; that is what we may come to; but it is well to look at the world in this way, so that we might see what God would overthrow in our minds, and replace with the light of His Son and His world. 

    HEFYour thought is that Cain was expressed in his son, in the system that existed before the flood? 

    JTThat is what the name Enoch would represent. We find it, too, in Gods world. Enoch in Gods world is a very pleasing man to God; he had this testimony, 

    that he pleased God (Hebrews 11: 5); Cains son did not. No doubt he pleased Cain: Cain saw to it that he did, and the name he gave him would imply that he would be properly cultured and sophisticated in this world. We could not have such a development as this chapter presents aside from education  the arts, the sciences, and the fine arts too, music, and the like: these are the outcome of research and education, and, of course, enter into the world system, making it what it is, men priding themselves in having made it. Is not this great Babylon, that I have built? is the principle, Daniel 4: 30. 

    JAPDo you think we have to be careful as to the amount of admiration we bestow on it? 

    JTThat is a good way to put it. The arts and sciences, of course, go largely to make it up, to give it the dignity that it has in its makers minds. We pride ourselves, naturally, on what we are and do; and the city which represents the very centre of that system is called by the name of Cains son Enoch. Every capital in the world is developed in that way as the centre of the very best which the country can afford. It is well to have before us what the thing is that we are to be delivered from, to see it negatively, and to see how God meets it. 

    QuesWould naming it after his own son have in mind also the continuance of it? 

    JTI suppose it would; that son would carry on the idea in his son. 

    RTWWhy is the relationship of son first found on the line of what is evil? It says of Cain that Eve bore him and then that she further bore his brother Abel Genesis 4: 2  not another son. 

    JTI thought that we might see why it should be so. The first mention of the word son is in connection with Cain. It seems a relationship through which a man is expressed, or shines; whether it be the father shining through the son, or the son shining in the presence of the father, the position or relation affords opportunity for the very best to shine out. As to our Lord it is said that the Word became flesh, and dwelt among us (and we have contemplated his glory, a glory as of an only-begotten with a father) John 1: 14: that is where we see the thing shine according to God  a Son with a Father, an only-begotten One. That is what is in Gods mind in this relation, that He shines out in it. It is His best, as it were; God seen (using the word advisedly) according to how He would have Himself known  in His Son. God had spoken in the prophets; but at the end of these days has spoken to us in ... Son, whom he has established heir of all things, by whom also he made the worlds, Hebrews 1: 1,2. 

    QuesIs the culmination on the line of evil seen in Barabbas? 

    JTSon of the father. Quite so. 

    FWWThe statement in Hebrews 1: 2,3, whom he has established heir of all things, by whom also he made the worlds; who being the effulgence of his glory and the expression of his substance, is attributed to Christ as Son. 

    JTYes, That shows what is in mind in sonship according to what we are speaking of now; the effulgence of his glory and the expression of his substance. It is not simply that He is great enough for these things, but He is in that relation. 

    FWWIn Son. 

    JTExactly: In Son; it is God Himself, but a divine Person in that relation. 

    BFIs sonship according to God brought in in answer to what came out in Cain? 

    JTThat is how God meets it; not that it is an afterthought with God; but Gods purpose is worked out as the world develops. The idea of kingdom, for instance, is brought in to meet the kingdom of man after the flood. We do not get that before the flood, but we get this thought of sonship before as crowning the world in its best features according to man. Sonship was in Gods mind before of course, but this development according to man comes in first historically. 

    QuesWould you say this development provided the occasion for God to bring out His thought? 

    JTYes; it reappears in Pharaoh, who is a king, representing the power of the world in royalty. The feature of royalty is an advance in the history of the world. Nimrod was the first in that position, in kingship, and God meets that. Pharaoh is a continuation of it, and he has a son. So that God appeals to Pharaoh in that way: He says, Israel is my son, my firstborn. And I say to thee, Let my son go, that he may serve me. And if thou refuse to let him go, behold, I will kill thy son, thy firstborn Exodus 4: 22,23. That is how God meets Pharaoh; God is dominant now, even in Egypt: He says, I will kill thy son, thy firstborn. God must have His son; and, of course, that ought to appeal to any who is in any way influenced by this world, even if a christian, because you are robbing God of yourself in this relation. We belong to Him as sons: God is demanding our deliverance, our releasement. 

    HEFDo you mean the enemy would retain Gods people so that they might express features of himself, and so rob God? 

    JTYes. Our brother just now referred to Barabbas. That is the man they selected instead of Christ. That is the kind of man the world wants. Think of a christian being a companion of Barabbas  a world-builder: even though he was a violent man, he was a world-builder, because violence belongs to the world, it is a feature of it; the world is full of violence, violence in high places and in low places now; how sorrowful that one of Gods sons should be there! That is the present bearing of Let my son go. 

    GWBDoes the quotation in Romans 9: 26 come in here: there shall they be called Sons of the living God, showing God has this in mind in the gospel? 

    JTJust so: He is going to bring out Israel in the future in the way you quote: they shall be called Sons of the living God, which is an additional thought to that of sons of God, a very significant term too, God has in earlier days stressed the thought of life, and He is now stressing sonship. The thought will reappear in Israel, as it is here; but it is in those who form the assembly in a fuller way. God is leading many sons to glory; it is the heavenly side of the truth that is reflected in the assembly, and that is what God would have to shine out now; it is the heavenly side, but still having a public effect. 

    HEFDo you think that when the gospel came out  The gospel of God ... concerning his Son  it had in view that men should be secured in that way? 

    JTYes; and Romans 1, which you quote, goes on to say that He is declared to be that, not simply what He is before God, in His service; but declared to be Son by resurrection of the dead  that is, by resurrection of dead persons, however long or short a time they have been dead. It is an abstract thought, but plural  the full thought of dead. He is able to raise the dead: marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead Romans 1: 4  declared publicly to be such. It was announced from heaven when He was baptised; but now He is known to be Son, declared to be Son of God by resurrection of the dead  the greatest testimony to power. 

    COBThe book of Exodus opens with the sons of Israel: is this fourth chapter an advance upon that? 

    JTIt is; still the reference there is remarkable. They are characteristically sons, because with Jacob had they come Exodus 1: 1; that is, they are with their father. Joseph had brought them to that point. Joseph was characteristically a son; and Jacob loved him, we are told. Joseph brought the family to that point, so that they are with their father; and that is the idea, that God has us with Him. He has translated us into the kingdom of the Son of His love  the most attractive presentation of it, perhaps: He is the Son of the Fathers love. 

    RemMoses seems to be introduced, too, in this way in Exodus. We read: a man of the house of Levi went and took a daughter of Levi. And the woman conceived, and bore a son Exodus 2: 1,2. Though Aaron was first, Moses is called attention to as a son. 

    JTYes; he was fair to God, Acts 7: 20 (note). This idea of being fair comes out in Exodus, the ministerial section of Scripture, and correspondingly in 2 Corinthians. The Corinthian epistle has to do with the ministerial side of the position, and it behoves all those who serve in any public way to keep this before them prominently: The Son of God ... preached by us among you (by me and Silvanus and Timotheus) 2 Corinthians 1: 19, says the apostle. So Moses enters into this, and the New Testament enlarges on the fact that he was a proper child, one with whom God would be pleased. 

    JAPReferring again to Romans 1: 4, what place has the Lords own resurrection in relation to the expression, by resurrection of the dead? 

    JTIt has part in it. He raised Himself, as we know from Johns gospel; but the bearing of the statement is to what He did for others. It is not a declaration from heaven, but in power, meaning that He exercised it; and, of course, that is the power by which the world is brought down. 

    RemPauls first preaching was that Jesus is the Son of God. 

    JTIt would involve this; he would have before him the world that God had in mind, however little he understood then. That is the point with him. He says, God ... was pleased to reveal his Son in me, Galatians 1: 15, 16. The Son was apprehended inwardly by Paul through revelation; and he goes on to say, that I may announce him as glad tidings among the nations  it is deliverance in power, but deliverance in sonship, by such an One as that. This makes deliverance peculiarly attractive, God is shining in it. 

    QuesDo you mean that in the preaching, sonship is always in view? 

    JTIf you take the Roman epistle, that is how it begins: Gods glad tidings ... concerning his Son ( ... marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead) Jesus Christ our Lord Romans 1: 1 - 4. He is declared to be that; that is the public testimony to Christ. He raised Himself, of course, but He was not seen publicly thus; it refers to persons that are raised and seen publicly; the testimony is there unquestionably. 

    QuesWould the resurrection of Lazarus be an example? 

    JTThat is one of the best witnesses to it, because he had been four days in the tomb. The Lord sent a message to John the baptist: Go, bring back word to John of what ye have seen and heard; that ... dead are raised Matthew 11: 4,5, without specifying who they were. Lazarus is an outstanding case, because it is definitely stated that he had been four days in the tomb; that is, as Martha said, corruption had set in. The young man at Nain apparently had not been dead so long, but Lazarus had been four days dead. 

    COBIs my firstborn a further thought? 

    JTIt is very beautiful that God should deign to communicate to Pharaoh what He had in His mind as to Israel. Pharaoh would understand; he would be educating his son, I suppose, for the throne, so that he might represent him; and God says, I have feelings like that  of course, infinitely more pleasing and holy  but, still, Pharaoh would understand. It brings out the place sonship has in testimony, because it is in mans mind. Hence the way God moved was intelligible to Pharaoh. Gods messages to men are intelligible to them. 

    AWGTIs that why God allows His thoughts to be anticipated, so that when He brings in the real thing it will be intelligible? 

    JTThat is just what I have often thought. As of an only-begotten with a father John 1: 14 is characteristic of any such son with a father; it is descriptive, and, of course, Pharaoh would appreciate it in Gods message to him. 

    QuesHad you in mind, with regard to Exodus, that this challenge is maintained today publicly? God is moving on this line publicly today, is He not? 

    JTThat is what I was thinking; He has been moving on it from the time of the incarnation: the holy thing also which shall be born shall be called Son of God is Lukes presentation of the truth (Luke 1: 35). It is a question of how He should be known. What He is called is a public matter. 

    QuesWould Luke 15: 24 give us a parallel thought in relation to what we have in Exodus: this my son was dead and has come to life? 

    JTThat is so; in truth, the idea of death and resurrection came out in Israel, and will do so again, for Israel is dead; God will say presently, He is alive! The principle is worked out in any prodigal. God has nothing less in His mind for anyone than to say of him, He is a son. It is what the prodigal was, you might say, potentially, but he was never characteristically a son until he was back with the father in the house. 

    EJFReferring again to Genesis, is there any significance in the fact that the matter is mentioned again in Genesis 5: 3  Adam ... begot a son in his likeness, after his image, and called his name Seth? Is that bringing forward what is in Gods mind, that image and likeness should be worked out in sons? 

    JTQuite so; Seth would be Christ in type. Seth was to take the place of Abel whom Cain slew; and he is characteristically equal to the position, appointed, as his name signifies. He calls his sons name Enosh: that is, he brings in the idea of man naturally as weak and perishing, as over against Cains thought. Cain would not think of his son as a poor, weak, perishing creature; he would make him an outstanding man, with polish and education. So in relation to Enosh you have the testimony: Then people began to call on the name of Jehovah (Genesis 4: 26); that is, in the light of Christ as bringing in the truth as to mans state; for Seth is Christ in type. 

    EJFWould the complete thought on Gods side be seen in Romans 8, where it is said that we are to be conformed to the image of Gods Son? Would that be the complete idea you have in mind? 

    JTQuite so. What we are engaged with especially, however, is to stress the idea of sonship in power. It enters into the gospel, the public testimony of God. It is no less than this; God has nothing less in His mind. 

    AWGTIs that why in Marks gospel the Lord is brought in at the outset as the Son of God? 

    JTThat is in line with what we are saying; it is the public presentation of the gospel: Beginning of the glad tidings of Jesus Christ, Son of God Mark 1: 1. 

    GWBWould the seven sons of Sceva, Jewish high priest at Ephesus, illustrate what has to be met in the way of imitation on the part of the enemy? 

    JTQuite so; it is the full expression of the idea in evil  seven sons  characteristically; and at Ephesus, too, where the greatest power was demonstrated in the gospel. 

    GCGWould the reference to the prodigal in Luke 15 mean that the gentile is secured in sonship, the elder brother apparently being in the place of Israel? 

    JTI think so; that gives force to what we are saying, how God has wrought especially in our own times in relation to the thoughts of life and sonship. 

    Sonship particularly applies to those who form the assembly, and it is only as we are in it really that the gospel can be rightly presented. How can I present the gospel of the Son of God rightly save as I understand it? Many, of course, present Christ as a divine Person, but then the thought of sonship characteristically must be carried into it: sonship itself enters into it. 

    COBSonship as to the assembly carries the thought also of firstborn ones. 

    JTJust so; that is what we are every one: the assembly of the firstborn who are registered in heaven, Hebrews 12: 23. The idea of firstborn attaches to every christian. There is no inferiority in any from the point of view of sonship: they are all alike in that sense, all of the same dignity. 

    WLCYou mean we should preach the gospel from the standpoint of being sons ourselves? 

    JTI think one should exhibit the thought  one is free in ones soul, exhibiting what is presented, an exponent of what one preaches; one is to preach as in sonship. 

    MHEDoes the fact that Joseph is sovereignly chosen for the firstborns place suggest that in the last days this thought should very much come into evidence? He was almost the last of Jacobs sons. 

    JTWell, it does look so: the last shall be first, Matthew 20:16. In the parables of the kingdom of heaven in Matthew, there is what appears before the assembly is introduced, and there is what appears after it is introduced. There are two phases of the kingdom in Matthew; and in the second phase sonship in regard of ourselves, of believers, is seen: Then are the sons free, (Matthew 17: 26). In the further parables of the kingdom there are the workmen whom nobody would hire. The leaders of the religious world will not hire people who are characteristically sons; they want labourers developed according to human requirements. 

    That is what the clerisy is based on  and then the vicar is a one-man thought, the service must centre in him, which never can be sonship; it must lead to bondage; it must gender to bondage. Well, there are workmen not after this principle in the market-place, who will not be hired; but the householder goes forth and brings them in at the eleventh hour, and they are given their wages first, receiving the same as the others. God says, as it were, It is My pleasure!  the householder says, It is my pleasure; I can do what I please with my own. That is liberty; it is a question of divine pleasure. These are the kind of men I want in my vineyard, he would say; they made no bargain with him. Sonship in us will never make a bargain with God; we serve in love. We never expect wages in the ordinary sense, making a trade of the word of God. We get the idea of wages in 2 John 8, but that clearly refers to what the servant receives at the end in a spiritual sense. It is a question of serving in love, and thus in liberty; the divine thought underlying service in sonship. 

    FGBWould you say that the enemys great effort is to eliminate this feature of sonship from the people of God? 

    JTGod has been helping us on this point. I believe it is entering into the public service of the brethren. As to sonship in Christ Himself, it is not that He was begotten of the Father before all worlds: it is derogatory to Christ to make Him begotten before all worlds. The truth is that a divine Person became a Man: that is incarnation  coming in through birth, but still a divine Person entering into this relation. The Word became flesh John 1: 14  a divine Person taking on manhood, but in the relationship of Son, taking it on designedly in this relationship. So as He is seen, Luke records He shall be called Son of God Luke 1: 35. How could anyone who saw Him with divine perception fail to call Him Son of God? So John the baptist says, I have seen and borne witness that this is the Son of God John 1: 34. He saw the Spirit coming down upon Him and abiding upon Him  there was One on whom the Spirit could abide. Now God is going to operate, He has this Person in this relation. John the evangelist says, we have contemplated his glory, a glory as of an only-begotten with a father John 1: 14. That is the kind of thing they saw; how could they but speak of Him in that way? John the baptist leads in it, being directly ordered to do it; so he testifies, this is the Son of God. So it is that God is operating through the Son, and I believe the Lord is helping us in our ministry publicly, but He is aiming at helping us more to see what is in His mind. When he brings in the firstborn into the habitable world, he says, And let all Gods angels worship him (Hebrews 1: 6); that is preceded by, Thou art my Son: this day have I begotten thee Hebrews 1: 5, quoted from the second Psalm, which says later, Kiss the Son, lest he be angry, and ye perish in the way (Psalm 2: 12). That is God acting in One who is reflecting Him as in this relationship; and so it is, that all of us are to reflect God in our measure in this relation  Let my son go, that he may serve me, Exodus 4: 23. 

    AGIs that why in John 9 the works of God reach that climax, the knowledge and worship of the Son of God? 

    JTExactly; To this end the Son of God has been manifested, that he might undo the works of the devil, 1 John 3: 8. God so loved the world, that he gave his only-begotten Son John 3: 16; that is the line of testimony. 

    QuesDoes the expression, son with a father mean that the son enters fully into the fathers mind, and fully responds to the fathers affections? 

    JTQuite so. We have been speaking of being translated into the kingdom of the Son of the Fathers love; that is the thought  we are in that kingdom; the Father has put us there. He translated us into it, 

    having delivered us from the authority of darkness. What do we see now? that is the point; we contemplate His glory. Proverbs opens up this position, the Son of the Fathers love; the writer of the book of Proverbs was in that position. So he says, I was my fathers son  or, I was a son unto my father, tender and an only one in the sight of my mother Proverbs 4: 3. There is affection in it, affection radiates in it, and is to be expressed in the brethren. We lay hold of the thought by the Spirit of adoption in our own souls, hence we testify effectively. Anyone can see the difference between the man who is trained to be a teacher by human methods, and the man whom God has made a preacher; the latter is in liberty; he reflects Christ in sonship. 

    RemSo that although it is service, it is to be carried out in liberty. 

    JTThat is the idea: Let my son go; it is one let go. 

    QuesDoes the thought of firstborn mean rank or beginning? 

    JTIt is the beginning of the thought, I should say; there is a family following; and it is in the mind of God that this idea should be universal; nothing less than the whole universe is to be in this liberty. There will be grades, no doubt  Israel and the angels; though their sonship is somewhat inferior to ours; but it is all expressed in Christ. 

    JAPWhy does Paul link the thought of the promises with what you refer to in 2 Corinthians?: whatever promises of God ... 

    JTIt is to bring out that God is faithful; that is mentioned three times in these epistles. In this last case Paul goes on to say, whatever promises of God there are, in him is the yea, and in him the amen 2 Corinthians 1: 20; he buttresses what he is going to say by the fact that he and Silvanus and Timotheus preached the Son of God, not simply that Jesus is the Son of God. What He was in testimony is in mind. Paul says, We preached Him, among you, and He is not yea and nay. In Him is the verification of everything in the mind of God, but particularly of what has been promised; for the faithfulness of God refers to His promises; they are all carried out in Christ  in him is the yea, and in him the amen, and then this is to be reflected by us. 

    JHIs there a link with Isaac in that way in relation to the promises? 

    JTYes; that is how the truth comes out in the history  in the types. When Jacob was going to Egypt, God appeared to him at Beer-sheba, the place of the promises. It is spoken of just as a place in Genesis 21, but it is called a city in chapter 26, but it is a city in relation to Isaac, meaning that things are administered now; not only are there promises, but administered things. So Jacob is found at Beer-sheba on the way to Egypt going out of Canaan  which might imply that the promises are failing, as is often the case with believers; he comes away under the stress and feels God is not what he thought He was. That is the state of soul in Jacob while at Beer-sheba; but the passage says that Jehovah appeared to him, and said, I am God, the God of thy father  that is, Isaac, not Abraham (Genesis 46: 1 - 3), Isaac typifying Christ as Son, in whom everything is verified; every promise of God is yea and amen in Him. Hence God says to Jacob, Fear not to go down to Egypt; the promises will not fail you. So it is in sonship that all these things are verified. Those of us who are in the light of sonship are sure about things; we have no question about God or His promises; we know everything will go through. How needful that is in these last days, when the enemy is doing his utmost to baffle us, whether socially, or commercially, or politically; but he will not be able to baffle us if we are in the light of sonship. 

    WEBDoes the idea of mutuality come in in relation to Paul, Silvanus, and Timotheus preaching the Son of God at Corinth? 

    JTIt is suggestive of humility that Paul should place himself in this way with those two men, because they were not apostles properly. I suppose Paul would sit down and hear Silvanus preach; no doubt he would be the best listener to the gospel at Corinth! They may have had three or four places in which to preach at Corinth, as we have in our little way in our cities; but no doubt Paul would be very happy to hear Silvanus or Timothy preach the Son of God. 

    GCGDoes what you are saying indicate that with any of us who serve in the glad tidings, seeking to preach the Son of God, it is vitally necessary to be in the liberty of sonship ourselves? 

    JTThat is what I was thinking. With these three there would be no feeling of rivalry, I am sure; or, leaving Paul out, there would be none between Silvanus and Timotheus. I am sure they were in happy liberty with each other, and would listen to each other with pleasure. They preached the same truth; there would be nothing but the unity of the faith in their preaching. There would be one mind with them. I can understand Silvanus asking Timothy, How did you get on? Well, I preached the Son of God! Timothy would reply; and Silvanus would say, I did that, too! They might not confine themselves to their mere words; they might have preached many things about Christ, but all bearing on the fact that He is the Son of God. 

    RemThat preaching is beyond the range of the enemys power. 

    JBIs the development of sonship in Pauls ministry among the things Peter says are hard to understand? 

    JTI do not think that would be one of the things, because Peter understood sonship before Paul. You will remember that Peter confessed Christ as the Son of the living God, according to Matthew 16; so that Peter knew sonship; but he was not appointed to preach it. Paul was; he was the one whom God selected to preach the Son of God. We do not need always to preach all we know, because preaching is not a matter of what we know, but of what God gives us to preach: the preaching that I shall bid thee, says God to Jonah (Jonah 3: 2). What you are to preach is the message you get. So, according to the scriptural record, Peter did not preach sonship, but Paul did; the first thing he preached was the Son of God; there were other things he spoke of. I suppose the things that were difficult to understand by the Jewish believers were things entering into the mystery, the assembly. Paul had that ministry. Peter did not have the ministry of the assembly as his service; Paul did. I do not suppose Peter meant that he did not understand; but there were things difficult to understand. Many did not understand. Peters first epistle supports Pauls doctrine as to the local assembly; but he is concerned about many who did not understand. I believe what was difficult was the truth of the mystery. Sonship must enter into all preaching. 

    QuesIs the preaching of the Son of God more what he is to God than to the individual? 

    JTIt is what He is in power  of course, what He is to God, but what He is as in that relationship, able to reflect what God is. God is known in Him. Hence the need of power, and He is declared to be the Son of God with power by the resurrection of the dead. 

    RemIs that also for all men? It says in Galatians 1: 4: according to the will of our God and Father: that is, in relation to deliverance from the world; that has sonship in mind. 

    JTQuite so. 

    RemAnd it is for glory to God also. For glory to God by us. 

    JTThat is what comes out in our passage in 2 Corinthians 1: 20. For whatever promises of God there are, in him is the yea, and in him the amen, for glory to God by us; so it is carried on in us. Then it goes on: Now he that establishes us with you in Christ, and has anointed us, is God 2 Corinthians 1: 21. 

  
    RIGHTEOUSNESS (1) (JT 54)

    Genesis 4:3 - 11; 1 John 3:11,12

    JTI am thinking of righteousness as set out in Abel, Noah and Abraham. We might look at Abel this morning. The thoughts of righteousness and unrighteousness appearing so early, not formally between God and men but between two brethren, open up a wide range of enquiry. It is found throughout the Scriptures and so has a great place among the people of God, especially in Johns first epistle. I thought that we might perhaps look into this subject on two occasions as linked with Abel, and then look at Noah for the third, and at Abraham for the two following ones. These three men are seen outstandingly in relation to this subject. 

    QuesWith the three men mentioned would the outstanding points be: with Abel, his works were righteous; with Noah, he was a preacher of righteousness; and with Abraham he is viewed as the righteous one? 

    JTThat is what is in mind. In Abraham we get righteousness by faith, which we shall come to as we proceed. With Abel and Noah, it is practical righteousness. Noah, as we have noted, preached righteousness. 

    HHHow would you define the word righteousness? 

    JTIt is a question of what is right, whether on Gods side or mans side or between brother and brother. The word is, of course, derived from the word right. With God there are sovereign rights  we have no such rights. Men have not and, of course, 

    they did not apply to Abel. But his works were righteous; he was practically righteous. 

    QuesDoes in process of time suggest a period of exercise with these two brothers? 

    JTYes, in process of time; we cannot say just how long the time was. We cannot say how old Adam was when these two were born, though we do know how old he was when Seth was born. It is a considerable time clearly. It brought out something in Cain: And in process of time it came to pass that Cain brought of the fruit of the ground an offering to Jehovah. And Abel, he also brought of the firstlings of his flock, and of their fat. Well, the enquiry in mind is, What was the motive in Cains movement? Why did the movement to bring something to God start with Cain? Evidently it did start with him. But Johns comment by the Spirit would show that the movement was not right. 

    AEJAWould you say that both of these brothers seemed to have the sense in their souls that it was right to bring something to God? 

    JTYes, but Cain was not governed by available light; whereas Abel was governed by the light God afforded. At the end of days  as the note reads  means that he was here for a purpose. It is the same idea with Enoch, he was kept down here for a purpose. He was the seventh from Adam and lived for a period necessary for a purpose, and that purpose was that he should become educated in the ways of God. Here the idea would be similar  the end of days suggesting a period of time necessary for this development. Notice Johns comment when he begins to speak about Cain; note the use of the word message: For this is the message which ye have heard from the beginning, that we should love one another: not as Cain was of the wicked one, and slew his brother; and on account of what slew he him? because his works were wicked, and those of his brother righteous (1 John 3:11,12). All this would mean that there is a history behind the actual incident of bringing the fruit of the ground; it is the idea of works and that they were wicked. It says Cain was wicked, he was of the wicked one: not as Cain was of the wicked one, and slew his brother. Of would infer a development from the wicked one. 

    LESWould this verse in John link with the previous verse which speaks of the children of the devil? They are not righteous, they are of the devil. 

    JTYes. The idea of righteousness comes in in verse 7, Children, let no man lead you astray; he that practises righteousness is righteous, even as he is righteous. The he there is Johns way of using the pronoun without indicating whether the reference is to God as such or to Christ. 

    HHThe thought of the end of days would suggest the exercises of such days in connection with divine interests on earth. 

    JTWe might work it out that way. The result in the one man is the fruits of unrighteousness. Referring again to 1 John 3:7. he that practises righteousness is righteous; and in verse 4, Every one that practices sin practices also lawlessness; and sin is lawlessness. The Authorised Version reads, Whosoever committeth sin transgresseth also the law; for sin is the transgression of the law. That is not the truth. It is not the transgression of the law, but sin is lawlessness. 

    HHPractise is the positive idea  you are doing it  practising righteousness. 

    JTSo that Every one that practises sin practises also lawlessness; and sin is lawlessness. Then to go back to 1 John 2:29, If ye know that he is righteous, know that every one who practises righteousness is begotten of him. That is progenitive  what comes from God, begotten of God; 

    the he there is clearly God, whereas the he in verse 7 may be Christ or God. It is well to look at these passages, they show what sides these men were on. What side was Cain on? The question of righteousness was already working in the world as also the question of unrighteousness and lawlessness. Cain was attached to the lawless. John says, not as Cain was of the wicked one, and slew his brother. We get the key to the whole matter by Johns remarks that Cain was of the wicked one. So the thing is traced to its source. 

    QuesWould Abel be the positive line linked with Gods dispensation which is in faith and with those who have not gone in the way of Cain? 

    JTAll this works out regarding what is current. It is a challenging thought. Wickedness, as David says, proceeds from the wicked, it has its origin; whereas Abel was of the righteous, which Johns epistle develops as a characteristic idea. 

    DRVerse 10 brings in the thought of generation: In this are manifest the children of God and the children of the devil. Whoever does not practise righteousness is not of God, and he who does not love his brother. 

    JTThat is the way it works out from 1 John 2:29: every one who practices righteousness is begotten of him; and then in chapter 3:4, Every one that practises sin practises also lawlessness; and sin is lawlessness. That is, we cannot escape. No one can escape who is sinful. But we also have this word: Whoever has been begotten of God does not practise sin, because his seed abides in him, and he cannot sin, because he has been begotten of God (verse 9). We have to accept that too. But then, Whoever does not practise righteousness is not of God, and he who does not love his brother; and then there is this message bringing in Cain and Abel. 

    LESThe footnote is helpful in this connection regarding verse 4; it reads, To translate this sin is the transgression of the law, as in A.V., is wrong, and gives a false definition of sin, for sin was in the world and death as a consequence, before the giving of the law: see Romans 5:13; chapter 7:13. The Greek reads sin is lawlessness, that is, the absence of the principle of law (not the law) or, in other words, of the control of God over the soul. I ought to have no will of my own, but be in obedience. The statement is reciprocal, and may be read lawlessness is sin. 

    JTWe get it in our subject. Cain was of the devil, of the lawless one; and then in contrast we have the children of God, which Christians are characteristically. They are born of God and do not sin. This has to be understood for it is an abstract thought. 

    QuesWas Abel constituted righteous? Romans 5:19 says, For as indeed by the disobedience of the one man the many have been constituted sinners, so also by the obedience of the one the many will be constituted righteous. 

    JTYes. We need a little patience to get the needed passages rightly as the basis of our subject. Romans 5:12 - 19 says, For this cause, even as by one man sin entered into the world, and by sin death; and thus death passed upon all men, for that all have sinned: (for until law sin was in the world; but sin is not put to account when there is no law; but death reigned from Adam until Moses, even upon those who had not sinned in the likeness of Adams transgression, who is the figure of him to come. But shall not the act of favour be as the offence? For if by the offence of one the many have died, much rather has the grace of God, and the free gift in grace, which is by the one man Jesus Christ, abounded unto the many ... For if by the offence of the one death reigned by the one, much rather shall those who receive the abundance of grace, and of the free gift of righteousness, reign in life by the one Jesus Christ:) so then as it was by one offence towards all men to condemnation, so by one righteousness towards all men for justification of life. For as indeed by the disobedience of the one man the many have been constituted sinners, so also by the obedience of the one the many will be constituted righteous. This is not sin as traced to the devil exactly; it is in Adam, the one sin of Adam affecting all that follow. Whereas John is saying that Cain was of the wicked one, not tracing the guilt back to his father but to the devil, showing that the devil had got in. So that it is not simply the government of God on Adam, but the thing called sin is working out in unrighteousness in one who is of the devil. 

    QuesWould it be right to say that the righteousness of Romans 5 is on a judicial basis whereas that of Johns first epistle is on the line of generation? 

    JTExactly. Cain is spoken of in John as of the wicked one, the devil; not as son of Adam, but of the wicked one. All this shows what the present situation is  what sin is. Sin is lawlessness beginning with the devil. 

    HHThere was sin in Satan before the garden of Eden, but by one man sin entered into the world. 

    JTThat is the difference  that one man was Adam. But John makes it something anterior to Adam. This terrible thing we have to deal with is of the devil, of the wicked one. 

    LESIn Revelation 20:2 the devil is referred to under four names: And he laid hold of the dragon, the ancient serpent who is the devil and Satan. 

    JTYes, he is called the ancient serpent there. The names Satan and devil are attached to him later in the history of the truth. He is just the serpent here in Genesis  one of the animals. And John calls him the wicked one. John is reserved by the Lord to work out certain moral things that we have to do with. He shows in his epistle how these things work out in ourselves. 

    QuesI was wondering about this process of time, whether Cain did not learn from Abel what was required. Abel knew what to offer and probably Cain copied at least the idea of offering. 

    JTCain is mentioned first. There was ample opportunity for him to get the divine thought; In process of time implies this. He assumed that his product would do for God. We have to deal with these matters; God is saying to us that this record is for us, that it is for us to have the whole knowledge of it. God put these things on record through Moses for us to look into, and to weigh over what transpired between these two brothers. Christendom is the terrible development of what we have here in Cain, and we have to do with it. Much blood is being shed. Abels was the first blood shed and it is righteous blood. It speaks. 

    LESHave you in mind in pressing these matters home to us that we might go beneath the surface and get to the roots, to the true judgment of the matter? 

    JTThat is what John tells us. He says (1 John 2:18), Little children, it is the last hour. It is a good thing to classify ourselves, Little children is ground most of us can take. Little children, it is the last hour, and, according as ye have heard that antichrist comes  antichrist is what is against Christ; the devil against the spirit of Christ in Christians  even now there have come many antichrists, whence we know that it is the last hour. They went out from among us, but they were not of us. That is Christendom as it is. They went out to have a free hand. They showed themselves before the apostles were taken away  for if they had been of us, they would have surely remained with us, but that they might be made manifest that none are of us. And ye have the unction from the holy one, and ye know all things (verses 18 - 20). Notice there the Holy Spirit, especially as helping our minds. We have the unction from the holy one, He arms us, as it were, to contend with all this. Then to go to verse 24: As for you let that which ye have heard from the beginning abide in you: if what ye have heard from the beginning abides in you, ye also shall abide in the Son and in the Father. And this is the promise which he has promised us, life eternal. These things have I written to you concerning those who lead you astray: and yourselves, the unction which ye have received from him abides in you, and ye have not need that any one should teach you; but as the same unction teaches you as to all things, and is true and is not a lie, and even as it has taught you, ye shall abide in him (verses 24 - 27). These are the weapons or armour that we have. The battle is on, so to speak, but it is against the children of the devil. The little children in verse 18, the third gradation of the family, are not to lose interest; they have the unction that they may understand. The young especially must look into these matters. 

    AEHChapter 4 speaks of the spirits. We are told to prove them. 

    JTTo prove them  that is what one thought. We are in the last days, it is the last hour. Christianity involves the last hour, which is a critical idea. It is not a year or a century. I think it involves a crisis. 

    HHWhat we are considering goes right through from Genesis to Revelation: good and evil are there  righteousness and unrighteousness. 

    RemWe get the wickedness of Cain with Joab; he slew a man more righteous than himself. 

    JTIn the history of David you would expect to find Genesis working out. We have five books of Moses and we also have five books of the Psalms. You get the working out of righteousness in those five books of Psalms written or collected by David; you get in this way things put to the test in David. 

    RemWe get righteousness in Solomons reign in that way. 

    JTIt is the administration of it, but David had gone over the matter, he had judged it all. He says, Wickedness proceeds from the wicked. In his own family, in Absalom and Adonijah, wickedness manifested itself. 

    HHHave we not to face the question of righteousness in self-judgment in a practical and moral sense? 

    JTYes. That is why David is allowed to become a model for us in practical righteousness and self-judgment, seen not so much in the chronological and historical books as in the Psalms. The testimony to righteousness is seen throughout the Scriptures. 

    HHDavid was a king set up by God Himself  a man after His own heart, but this man broke down and as a consequence repentance is set out in him in a marked way. I have to judge myself so as to preclude unrighteousness. 

    JTSo in the Psalms David works out practically what you get in Genesis  the roots are thus laid bare. What is recorded is that we might learn, like David, to judge ourselves. Take the incident which is recorded in 2 Samuel 12: in the Psalms we get the real root of that. 

    LESThe moral working out of the thing in Davids soul provides a basis for peace. But the fruit of righteousness in peace is sown for them that make peace, (James 3:18). 

    JTYes. Peace is worked out in Solomon. God kept Solomon right so that the full fruit of David administratively might be seen by us. 

    HHThe working out of peace is seen in Solomon, the son of the man who judged himself of every evil thing. 

    JTIn measure the truth seen in the first five books of Moses is worked out in the five books of the Psalms in David; they are in a sense his contribution. Psalm 51 is in the second book. 

    HHIn Psalm 51 God is waiting for the confession of the murder of the true Urijah; that is the ground on which Jerusalem will be saved. And the principle remains now  self-judgment marks the righteousness expressed in the assembly. 

    JTThat is why righteousness comes into Matthews gospel so much. It is the assembly gospel, things are judged in the assembly. If a brother fails to hear the assembly there is no hope. This is the only way of peace when a troubler appears, the assembly requires that we deal with a brother who trespasses. 

    QuesWhy does David leave certain things to Solomon and tell him that he can deal with them as he is a wise man? 

    JTHe knew that God would be with Solomon, who was a sequence to himself, as the assembly is the sequence to Christ. He was the righteous One down here and the assembly is righteous characteristically. In Matthews gospel great prominence is given to righteousness. 

    RemIn Matthew 5 we get those who hunger and thirst after righteousness, and in Matthew 3 the Lord says, thus it becometh us to fulfil all righteousness. Notice, all righteousness. 

    AEJAYou mentioned that Davids experiences were set down that we might get help. In Psalm 51:13 he says, I will teach transgressors thy ways, and sinners shall return unto thee. 

    JTHe also says in that psalm, My tongue shall sing aloud of thy righteousness. So James 5:20 tells us, he that brings back a sinner from the error of his way shall save a soul from death and shall cover a multitude of sins. It is the business of the assembly to follow up sin and deal with it, because we are in the last days and as remarked the assembly is, in a sense, to Christ what Solomon was to David. 

    DRIn what is before us the Lord is tracing sin to its source; the blood of Abel is speaking to the present generation. 

    JTWe get that also in Luke 11:51, From the blood of Abel to the blood of Zacharias; and again in Hebrews 11:4, and by it, having died, he yet speaks. Well, have we knowledge of that speaking? It is the voice of Abel. It has, however, a second place, it is not so great a voice as Christs blood. Christs blood speaks better things. Nevertheless Abels blood speaks; it speaks of judgment but Christs blood speaks of forgiveness. 

    AEJAIs the thought here that there was light meted to these two brothers, Cain and Abel, and that it was not answered to in Cain, but it was in Abel? By faith Abel offered to God a more excellent sacrifice than Cain, by which he obtained testimony of being righteous. 

    JTYes. The righteousness of God is set out on the principle of faith to faith: as God has dealt to each a measure of faith, (Romans 12:3). This speaks of Christians. Cain is never viewed as having had faith. 

    AEJAEvery true believer has some  measure of faith. 

    JTYes. But it is not given to all. Faith comes by hearing and hearing by a report. Apparently Cain never gained that at all, he was of the wicked one. We have to accept this statement which John makes, Not as Cain was of the wicked one, he was of him. 

    DRWhat bearing would the meaning of Abels name have on all this? 

    JTAbel means breath, or vanity. This is obscure, but it may indicate growth in the knowledge of the parents. As to Seth it says, and she bore a son, and called his name Seth. His name was given intelligently: it means appointed. 

    RemIn the last words of David we have reference to the everlasting covenant, and he says his house is not so before God. 

    JTI think you see what is subjectively wrought out there. Although my house be not so before God, he admits that, but for all that he himself holds the truth; it is held at least objectively. You cannot rely on your own works or on those of your family, but you can have the truth in your soul. 2 Samuel 22 is the same as Psalm 18 only that David begins the psalm: I will love thee, O Jehovah, my strength. Then 2 Samuel 23 begins, Now these are the last words of David: David the son of Jesse saith, And the man who was raised up on high, The anointed of the God of Jacob, And the sweet psalmist of Israel saith  it is a pronouncement, like Balaams prophetic pronouncements  The Spirit of Jehovah spoke by me, And his word was on my tongue ... The ruler among men shall be just, Ruling in the fear of God; And he shall be as the light of the morning, like the rising of the sun, A morning without clouds; When, from the sunshine after rain, The green grass springeth from the earth. Then, though a sad note, it is the note of a righteous man: Although my house be not so before God, Yet he hath made with me an everlasting covenant, Ordered in every way and sure; For this is all my salvation, and every desire, Although he make it not to grow. Now I think that is what may be called objective truth that is strenuously held. The Spirit of God represents Davids view of things at the same time that his house was not right before God; Gods covenant is certain and sure although he had to wait for it. Although there may be nothing in my house which is witness to it, yet faith knows it is sure. 

    AEHIn assembly exercises we should work things out so that we may understand and be able to say what is so and what is not so. 

    JTWe can say what is so even though we may have to own that it is not so with my house; but it is so with me. As regards my own soul I can say it is so. That is what David is saying, and I believe he got special honour in the testimony because of it. 

    HHThings are to be measured by what is in the sanctuary, what is in Christ. We need to know the nature of the situation without and what is going on. 

    JTJohns epistle works that out. There are abstract thoughts expressed such as, every one begotten of God does not sin; but then the apostle also says, If we say that we have no sin, we deceive ourselves, and the truth is not in us. If we confess our sins, he is faithful and righteous to forgive us our sins, and cleanse us from all unrighteousness (1 John 1:8,9). So Johns epistle has the character of the Psalms. The remnant will work out their redemption in Christ. Therefore what God is saying to us is that we should be transparent and simple and, if necessary, make confession and not keep anything back. The more you confess and the more transparent you are about everything, the freer you are in your soul. So David can say, Yet he hath made with me an everlasting covenant, Ordered in every way and sure. 

    HHI do not believe there is a more testing point than that. 

    JTThe child of God is over against antichrist. Johns epistle works that out. 

    RemThe second epistle speaks of the deceiver and the antichrist and over against that there should be transparency among us. 

    JTDavid is a model as working it out; he in measure works out the books of Moses in the Psalms. So we have the record of his failure in 2 Samuel 12 but David works it out, he goes into the matter himself in his own history, in Psalm 51. He is a model for us as dealing with evil. I must never lower the standard, 

    even if I am guilty. Let me go to the depths of the thing with God, and see that God has His rights; see that Christ too has His rights and that His people have their rights. David is fully recovered, for he has gone to the root of the matter and God has gone to the root of the matter with David. God acted for him in answer to his confession and prayer. 

    LESComing back to Genesis 4, what is meant by verse 7, If thou doest well, will not thy countenance look up with confidence? and if thou doest not well, sin lieth at the door? 

    JTGod is now fortifying Cain against the wicked one. God has to say to him as He has to say to Christendom through the gospel. He wills not that any perish, even a Cain, and so Jehovah says, Why art thou angry? What grace! Beautiful that God should consider him so, knowing what was going to happen! And that is our business  to keep on preaching the gospel day and night, as it were. God is doing it here: Why art thou angry, and why is thy countenance fallen? If thou doest well, will not thy countenance look up with confidence? and if thou doest not well, sin lieth at the door; and unto thee shall be his desire, and thou shalt rule over him. It is something like the epistle to the Hebrews. What God is saying to the Jews should be connected with the epistle of James, which bears on the whole twelve tribes; it is grace, and we are entitled to carry the ministry of grace today to Christendom. Cain was yet formally in relation to God. 

    HHHebrews enhances the last days  God is speaking in Son. 

    JTIs it not beautiful to see Jehovah noticing Cains countenance? Why is thy countenance fallen? If thou doest well, will not thy countenance look up with confidence? and if thou doest not well, sin lieth at the door. God is speaking to Cain as if He would save him; God is not willing that any should perish, but Cain is going to perish, he is going to slay his brother. 

    DRGod is reasoning with Cain, pointing to the door, but Cain refuses and slays his brother. 

    JTHebrews warns the Jewish professors against apostasy for which there is no forgiveness. The writer is urging them to mix the word with faith: To-day if ye will hear his voice! That is the appeal in Hebrews. 

    LESBehold then the goodness and severity of God: upon them who have fallen, severity; upon thee goodness of God, if thou shalt abide in goodness, since otherwise thou also wilt be cut away (Romans 11:22). 

    JTSo God comes down to this man standing at the crossroad, fully aware that he is an intended murderer but preaching grace to him. The sin-offering is at the very door: If thou doest well, will not thy countenance look up with confidence? and if thou doest not well, sin (or, a sin-offering ) lieth at the door; and unto thee shall be his desire, and thou shalt rule over him. I believe that refers to Abel. Cain has not done the murder yet, Abel is still alive. Do not kill him, God would say, he will be subject to you. James 5:6 says, ye have condemned, ye have killed the just; he does not resist you. Abel will not resist. God is opening the door to Cain, saying, so to speak, You can get through Cain, your brother will be subject to you. He is a righteous man. A righteous man is a very easy man to live with either as a husband, father or brother. God is saying to Cain that his brother will be subject to him. The spirit of Christ will not resist, it is subject; and that is the testimony of God at the present time. So the persons preaching the gospel are like Abel  righteous men  and righteous men will not be quarrelsome. It is a question of what the man is. God can say this of Abel, that he is subject, not as Cain was of the wicked one; the gospel is not on that line, but on the line of the Spirit of Christ. 

    AEJAThis place is taken on by faith; Hebrews refers to the leader and completer of faith  Jesus. 

    JTLooking steadfastly on Jesus. I have been very much impressed with the grace of God in coming down to lawless people. He is giving Cain great scope for recovery; He would say, Your brother is easy to get along with, do not murder him. James says, Ye have condemned, ye have killed the just; he does not resist you. It is the testimony at the present time in having to do with lawless people. 

    LESIt would appear in the younger brethren coming before tribunals. 

    JTYou mean what spirit they are of? 

    AEJANo spirit of self-vindication or of murder is in them. 

    JTNo; the preaching and the preacher would contend that he is easy to get along with. A righteous man is not hard to get along with, but evidently it is with Cain toward his brother as it was with Esau towards Jacob, he could not endure him. God says to Cain, You can endure him, he will be subject, as a true Christian will always be. 

  
    CALLING ON THE NAME OF THE LORD (JT 83)

    Acts 22:16; Genesis 4:26; Genesis 12:7,8; Genesis 21:33; Genesis 26:23 - 25

    I have before me to dwell on a great feature which marked the early christians from Pentecost, namely, that of calling upon the name of the Lord. 

    The formula is derived somewhat from the book of the prophet Joel, quoted by the apostle Peter on the occasion of his great address at Jerusalem on the day of Pentecost. That address, as you will recollect, was initial, but conveyed one great feature of this dispensation, namely, that of administration from heaven. The Holy Spirit had just come. He had come to those who obeyed Christ. According to what is said later by Peter, the Holy Spirit is given to all those who obey Christ. Let no one assume to have Him save as he obeys Christ. And so the apostle Peter, in his address, cites the prophet Joel, as announcing beforehand the gift of the Spirit, including that remarkable word: Whosoever shall call on the name of the Lord shall be saved, Acts 2:21. 

    I want to show from the passage in Acts 22 how full of the thought the early christians were. Ananias says to Saul, who had just heard the Lord from heaven, and seen Him, Why tarriest thou? arise, and be baptized, and wash away thy sins, calling on the name of the Lord. The Lord had an interview with him in regard to Saul, for He is ever concerned about His converts and would have them rightly received in the assembly. Saul was the theme of that interview. Evidently it was not the first time that Ananias had had to do directly with Christ. He spoke to Him very familiarly, and he told the Lord, in answer to His remarks, that this man Saul had been persecuting those that called upon His name. He said he had heard from many about him. What he had heard about Saul was true, alas! He was set against Christ and against those who called on His name. It is said that those who heard Saul in Damascus were amazed, saying that he had destroyed in Jerusalem those who had called upon the name of Christ. He would blot out that name by destroying those who called upon it. That was the intent of the wicked one and his emissaries, for they said in spirit beforehand, When shall he die, and his name perish?, Psalm 41:5. That was what they thought. There was such antagonism to that name that the desire of the enemies of the Lord was, When shall he die, and his name perish? 

    Well, he died, beloved friends, but His name did not perish. In resurrection His name shines out in infinite lustre. To those who love Him it is as ointment poured forth; the assembly in Philadelphia was marked by not denying that name. May it be so with us, beloved brethren, that we shall never deny in word or deed or in attitude that holy name, that name which is above every name and to which every knee shall bow! 

    Saul was set against this name, and so it is said that he destroyed in Jerusalem all those that called upon it, and that he had come to Damascus with the same intent. He intended to wipe out every trace of that name in Damascus. He was so mad against it! He set out from Jerusalem breathing out, as we are told, threatenings and slaughter against the disciples of the Lord. Acts 9:1. But he did not as yet know the power of that One whose name was revered in those whom he was destroying. They were the disciples of the Lord. The Lord waited until he had reached the neighbourhood of Damascus before He caused him to know his power. And as the Lords voice is heard in that mans soul he says, What shall I do, Lord?. Acts 22:10. And Ananias addressed him saying, Why tarriest thou? arise ... and wash away thy sins, calling on the name of the Lord. 

    Need I say that he did it, beloved friends? Need I say that that name ever marked the great apostle afterward? He says to the Romans, The same Lord over all is rich unto all that call upon him. Romans 10:12. He is rich. As He was rich in the East He would be rich in the West. Oh, how we have proved it! He is rich towards all those that call upon Him; and then the apostle adds from the prophet Joel, Whosoever shall call upon the name of the Lord shall be saved. Acts 2:21. 

    That is what marked the early christians. They called upon the name of the Lord. They renounced allegiance to man. They renounced reliance upon man. They recognised that the Lord Jesus had all power in heaven and upon earth, and they called upon that name. And in calling upon that name they found deliverance. That marked the early christians, and so it marked Philadelphia, the last but one of the seven churches Revelation 1:20; the Lords word is, Thou ... hast not denied my name. Revelation 3:8 That meant, beloved friends, that they refused other names. It had become the vogue in Philadelphian days to call on other names. Alas! Christians are divided up into many branches, each with its own name. Philadelphia repudiates every name but the name of Jesus. For the Philadelphian the name of Jesus is as ointment poured forth. It is precious. One may enquire whether it is precious to everyone here, or whether we bear other names to our own shame and to His dishonour? 

    Now I want to show from the Old Testament how this truth is amplified in detail. I want to show you, beloved friends, how the Name is called upon; how it comes about that men call upon the name of the Lord. Light springs up. Light arises in the darkness. That is a great principle with God. When things seem to be darkest light springs up. And so it was in the days of Seth. The world had become dark. Cain had gone out from the presence of the Lord, and no one can go out from the presence of the Lord and be active save to darken others. It is as sure as anything if anyone retrogrades; if anyone turns away from the truth he is sure to darken others. He is dark himself, and he darkens others. It says in Johns epistle, Many false prophets are gone out into the world. 1 John 4:1. They went out from the assembly and the light that was in them became darkness. You may talk of things you had learnt earlier, but as out of communion with God the things you are saying are darkness. The light that is in you becomes darkness. It is a very serious matter to turn away. Cain went out from the presence of the Lord, it says, and he built a city and called it after the name of his son; he darkened his posterity. 

    Now light arises. How? By one Man accepting the judgment of God. There is no possibility of recovery except through the acceptance of divine judgment. If men have turned away from the Lord they have turned away sinfully and have disregarded the rights of God, which Cain did. God dealt in wonderful grace with Cain. God put a mark on him, even in his murderous course, so that no one should slay him. But that did not prevent Cain from darkening the world. But in the darkness light arises, I would say that for the encouragement of anyone here who may have turned away, but who may have been exercised. It is in the darkest moment of your exercise that light arises for you. And I will tell you how it arises: By your acknowledging the judgment of God. You have allowed what the judgment of God is upon and it is in the acknowledgment of that that you get light. 

    Seth has a son born to him, and he calls his name Enosh. Cain had a son born to him and he built a city and called it after the name of his son. There was no recognition in Cain of the judgment of God upon his son and upon himself, and hence the darkness. But with Seth there is recognition of the judgment of God. And what is that, you say? Enosh. The word signifies a weak, mortal creature. Thou shalt surely die, Genesis 2:15 God said. Seth recognises that word spoken to his father, and he says his babe is born to him, but as born after the flesh it is born to die. That was an acknowledgment of the judgment of God, and in that acknowledgment light sprung up, not only for Seth, but for men. For you may depend that when light springs up with you it will spring up in you for others. One would think oneself extremely poor if ones testimony did not enlighten others. If God enlightens one it is that he should enlighten others. And so the apostle says to the Ephesians, Ye were sometimes darkness, but now are ye light in the Lord. Ephesians 5:8. In the recognition of the Lord the believers light arises. His eye is single, and his whole body is luminous, hence his neighbours get the benefit of the light. It is a poor thing if his neighbour is not illuminated by a believer. The Lord dwelt in Capernaum, we are told, and in the place where men stood in darkness and in the shadow of death light sprang up. So it was in Seths day; light sprang up. Then began men to call upon the name of the Lord. It is not a question of preaching simply. It is in the acknowledgment of the rights and judgment of God that light springs up, and men begin to call on the name of the Lord. Whatever a christian may be, however humble his circumstances, as he accepts the judgment of God and walks in that light he becomes light to others. He is a light in the world. You cannot be a light otherwise. It is as you are in the recognition of the Lord in heaven that the Holy Spirit in you makes you a luminous body, like a star. They that turn many to righteousness shall shine as the stars for ever and ever, Daniel 12:3. Light began from God. 

    Now I want to show you how, in the case of Abraham, you have this great subject amplified. And I want to show you from Abraham and Isaac how that the recognition of the Lord, calling upon the name of the Lord, is accompanied by spiritual dignity and support in ones environment. It is a poor thing for us, beloved brethren, if we are on the level of our fellow men around us. One great principle of christianity is elevation. That is to say, spiritual elevation and dignity and corresponding power in our environment, whatever it may be. You have in Abrahams case an appearing. The Lord appeared to him. That is another thing that belongs to christianity  divine appearings. As Abraham goes into the land of Canaan the Lord appeared to him. Indeed, he is the first man, as far as Scripture goes, to whom the Lord is said to have appeared. You will not think that is in any way a strange statement, because, although the Lord spoke to Adam, Cain, and Noah, it is not said that He appeared to them. It is said that He appeared to Abraham when he dwelt in Mesopotamia, and then again, as he came to the land of Canaan Jehovah appeared to him. Now an appearance of the Lord means that He is known to you in a new way. Abraham built an altar to Jehovah who had appeared to him. That is to say, he was fully equal to the increased light. It is a great matter to keep abreast of the light, for God is moving on. He is ever moving, and your altar should not be lower than the present light. That is what you find in the patriarchs continual building of altars. They were keeping abreast of the light. Abraham built an altar to Jehovah who had appeared to him, and then it says, He ... called upon the name of Jehovah. 

    Now we have not only men calling on the name of the Lord but one man building an altar and calling on the name of the Lord  keeping abreast of the light that had been vouchsafed to him  a divine appearing. I do not know how many of us have had that experience, a divine appearing. It belongs to christianity, beloved brethren. Let us not restrict it to the early days; it belongs to christianity. He that hath my commandments, and keepeth them, he it is that loveth me: and he that loveth me shall be loved of my Father, and I will love him, and will manifest myself to him, John 14:21. 

    I want to show you how that in chapter 21 Abraham proceeding on these lines acquired great power. If I am not acquiring spiritual power and a corresponding dignity in my environment then I should look and see what is the matter. There is something wrong. Abraham had acquired power as he proceeded on these lines, and in the passage immediately preceding that which I read it is said that Abimelech, the king of the Philistines, and Phichol the chief captain of his army came to Abraham. The Philistines are people who are great according to flesh. Had not Abraham acquired spiritual power and dignity they would have despised him. They would never have visited him. The Lord promises the Philadelphian believers that He would make those who say they are Jews by profession, but are not, to come and worship before thy feet. Revelation 3:9. Mark that! They have to come to the saints. It does not say My feet. I will make them to come and worship before thy feet, and to know that I have loved thee, Revelation 3:9. 

    Is not that a wonderful promise? Abimelech and the captain of his host came to Abraham. Who was Abraham? He was a foreigner in their midst. What right had he there? Jehovah did not tell Abimelech He had brought Abraham into the land of Canaan. It was Abrahams light. Ephesian light is our light. We do not make it common. God had told him He would give him the land. He was heir to it. But what had brought the king of the Philistines to Abraham? It was because Abraham had acquired power. How? By separation, calling on the name of Jehovah. Jehovah made him great. You may depend upon it, the presence of the Lord with you will make you great, great morally, and the greatness will be seen in your meekness and lowliness. You will not be self-assertive, Abraham was not. As it was with the patriarch so it is with the believer now; as calling upon the name of the Lord we acquire moral dignity. 

    The Philistine king comes  not with his prime minister, but with the captain of his host. That is to say, he came to Abraham in full power, but he was not equal to Abraham morally. So in the presence of spiritual persons, modern giants of education and intellect have to admit they are inferior. They have to muster all the power they have got to compete with men of God. And so did Abimelech. He came to Abraham with the captain of his host. That is to say, he would say to Abraham, I am great too. That is what he meant. He meant that he acknowledged the greatness of Abraham. What made Abraham great? Not a great army, but the presence of the Lord upon whom he called. That made him great and nothing else will make us great but the presence of the Lord. Moses said to Jehovah that the people could only be distinguished from other peoples by His presence with them (Exodus 33:16). What comes out in our chapter? Abraham reproves Abimelech. As later Jacob blesses a great potentate of the world, so Abraham had moral power to reprove the king of the Philistines. Then Abraham gave him gifts. He gave him sheep and oxen. He was wealthy. It is the divine intent, beloved brethren, that we should be a benefit to the world; as we are separate we are able to benefit men, not only with material things but with spiritual things. 

    Abraham set apart seven ewe lambs. I want you to take particular notice of this as it marks the difference between Abraham and Abimelech. Abraham had flocks and particularly these ewe lambs. Ewe lambs do not denote power after the flesh. They denote subjection. They denote fruitfulness. The lamb of a sheep is always a type of passiveness, of readiness to suffer. The Lord himself is brought as a lamb to the slaughter, and as a sheep before her shearers is dumb, so he openeth not his mouth. Isaiah 53:7. But in that very way He was victorious, as we sometimes sing, 

    Through weakness and defeat 
He won the meed and crown; 
Trod all our foes beneath His feet, 
In being trodden down. (24:2)
 

    That expresses the truth of these seven ewe lambs. They were set apart. Abimelech said, What about these? They were not according to Abimelechs mind or that of his captain. The latter represented power according to flesh  an army or a navy. In the mind of man these are power, but not so in the mind of faith. Seven ewe lambs, unaggressive, unpretentious, meek, subject, convey the latter. Abimelech says, What are these? Abraham says, These are for you. Now look, christians, Are you able to show that spirit to a neighbour? Not the spirit of aggressiveness, not contention. These are for you, says Abraham. What a witness! He says, That they may be a witness to me that I have dug this well. Genesis 21:30 In other words, I have got the Holy Spirit on these lines, not on the lines of human aggressiveness. I am not pretentious. These are the witnesses that I dug this well. A well is essential to a man of faith. It refers to the Spirit; All this took place at Beersheba. It is in that connection that the well appears, The well of the oath; for there was a covenant and in that covenant Abraham had asserted a great principle, and that was, that victory for faith is on the principle of seven ewe lambs and not on the principle of human power  an army and navy, or money or family. It is simply the spirit of Christ  subjection, acceptance of suffering: being led as a lamb to the slaughter He opened not His mouth. And withal fruitfulness, for here ewe lambs denote subjectively the power for fruitfulness for God. And it is thus beloved, that there is increase, for as Saul was silenced we are told that the assemblies had rest and, walking in the fear of the Lord, were edified, and through the comfort of the Holy Spirit they were increased. Acts 9:31 Saul had killed the just, James 5:6 and he did not resist him; however much he would wipe out the name of Christ that name increased on the principle of the seven ewe lambs. 

    Now I come to Isaac just in closing. In his case there is a similar situation because as the testimony goes on we replace our forefathers. We come into the position of those who have gone before. The testimony is one thing. If it be lengthened out it means our children come into our position and their children into theirs. But it is never mere repetition. Isaac had been digging wells. He had been asserting his rights to Abrahams wells: and the Philistines contested every well that he dug. Finally he digs one well, and they do not contend for it. He calls it Rehoboth (room) and he goes to Beersheba. That is to say, in the face of opposition you prove the faithfulness of God (a great feature of the testimony); God made room for Isaac. What God has been to our forefathers, through whom the truth has come to us, He will be to us; He is the same yesterday, and today, and for ever, Hebrews 13:8. 

    Isaac goes to Beersheba, having dug the well, and he builds an altar there and calls upon the name of Jehovah. There Abraham had called on the name of Jehovah, the eternal God. Genesis 21:33. What a word that is, dear brethren! It is as if Abraham said, God is going to continue. What He has been He will be. He is not going to finish His testimony with me. From eternity to eternity thou art God, Psalm 90:2. Moses, who wrote this psalm, knew Abrahams God. The eternal God is proceeding with His testimony and it is taken up by Isaac. What He has been in the past He is today. He has taken us up sovereignly and He has privileged us to be in the testimony. How are we to be in it? We should take advantage of the light given to our predecessors. But God is dealing in a fresh way and so you find with Isaac God takes particular care that he does not go to Egypt, like Abraham. He says, Go not down into Egypt ... sojourn in this land. Genesis 26:2,3 Isaac stays there and he becomes wonderfully powerful, even more so than Abraham. Is not that encouraging? The Philistine king comes to him with his military leader and one of his friends as well. That was as if he said to Isaac, I recognise you are great, you are a mighty prince amongst us, but I am great too. I have got an army and navy, and I have got friends. Such is the world. Let them have their friends. The world will love its own, you may be sure of that. There are associations around, religious and social. Abimelech brings his friend and military captain to make as good a show as he can with Isaac. Isaac says, Wherefore come ye to me, seeing ye hate me ... ? Genesis 26:27 With such people, in the profession of friendship there is hatred. The Lord says, If the world hate you, ye know that it hated me before it hated you, John 15:18. That is the situation, beloved brethren. The world hates us as being loyal to Christ. 

    But Isaac is superior to the Philistines. He builds an altar at Beer-sheba and he calls on the name of Jehovah. At Beer-sheba he is in the full light of the faithfulness of God. He built his altar calling upon the name of Jehovah, and it says that under these circumstances his servants came to him and said, We have found water. Genesis 26:32. There is a new spring in that position. You see how we are to be supported now. God has wonderfully enlightened us in our days, but we must be supported or the light will grow dim. How is it supported? Isaac has his altar and is calling on the name of the Lord. But the servants find water. The water is to support him in freshness and vigour in this new position. 

    Need we fear that God will supply the water? It means the acquisition of spiritual power. As we humbly judge ourselves in the presence of such light we shall have the continual service of the Spirit. 

    We find in chapter 21 that Beer-sheba is a place; in chapter 26 it is a city. That is to say, it is a greater idea. We have with Isaac therefore an advance on Abraham, and so there should be an advance with us on those who have gone before us. 

    May God grant it to us that we may be found in our environments, however humble, or however conspicuous, superior to them, as calling on the name of the Lord and as realising the power of the Holy Spirit! 

  
    FATHERHOOD IN GOD AND IN MAN (JT 89)

    John 14: 6 - 11; 1 Corinthians 4: 15 - 17; Genesis 4: 16 - 22; 1 Chronicles 2: 50, 51

    These scriptures speak of fatherhood, a subject of particular importance in the Scriptures and of particular importance where there are those who love God. For amongst them fatherhood is a great necessity. You will observe that I began with the supreme thought of fatherhood in God as having come out in Christ, for aside from the incarnation we could not have any true knowledge of the fatherhood of God. Then I moved on to a man like ourselves, Paul, who appropriates the idea of fatherhood to himself over against ten thousand instructors in Christ. There were not many fathers; they might have that many instructors for it is much easier to multiply instructors in Christ than it is to multiply fathers. 

    Then I moved on to Genesis to show how the thought is seen in the world. The world has always imitated. Even Satan is largely imitative in his operations. It can be seen that even in Cains family there were persons named fathers of certain industrial lines. In 1 Chronicles we shall see the same thing, only there they are said to be fathers of towns, the great need at the present time! I hope to keep in mind in all this the idea of fatherhood in towns or districts. The thought is spiritual in 1 Chronicles. That is, it is pointing to the time in which the testimony of God should be developed in assemblies and these assemblies are necessarily in towns, or cities, or villages, or sometimes in country districts. 

    The working out of the divine economy requires fatherhood and I might add motherhood in a spiritual sense. The term father is very much used in the Scriptures and is also held to by the leaders of the world. In fact the first son mentioned by the term son is Cains. Of course, Cain was the first son, too, but he is not called son. His son is the first to have that designation. 

    Now to come to the New Testament thought of all this, I just wish to speak a little about the Lord Jesus. John the apostle was chosen by the Spirit of God to enlarge on this great subject in the New Testament, obviously because he was the brother who knew love. Then he knew what it was to be the object of it himself. He designates himself under that heading, The disciple whom Jesus loved. He was amongst those whom the Lord designated as children. For instance, He says, Children, have ye any meat?. John knew love so well in the Lord and that is where it is fully and rightly known, Hereby we have known love, because he has laid down his life for us, 1 John 3: 16. It is there that we know love. John gives us not only the great fact of the Lords laying down His life for him, but what he experienced in lying in the Lords bosom. One marvels at the liberty he had with the Lord. It was because love was in the Lord. Not only friendly love, the love of brethren, but parental. The love Christ bore for John was parental. John lay in His bosom in that love, parental love. 

    This is a special gift, Johns being used to bring out these family relationships. It was because he knew love. He says himself, Hereby we have known love. One who does not know love is in a very poor way. I am speaking of love as in God, coming out in Christ parentally and shared in a family way by the saints. So shared that it introduces liberty, such liberty, to be, as it were, familiar with the Lord Jesus. So that John can go on to say That which we contemplated, and our hands handled, concerning the word of life, 1 John 1: 1. He refers to the Word and the holy liberty which love vouchsafes to us: handled the Lord Jesus; so as to place his hand on the Lord and lay his head in the bosom of Jesus. 

    Well now, I would speak of these words of Jesus which I have read in John 14. The Lord answers Thomas and Philip and says in replying to Thomas, No one comes to the Father unless by me. Did Thomas ever know that way? Did he ever lay his head on the bosom of Jesus? That is a question to come home to each of us. 

    No one comes to the Father unless by me. What a statement that was! The Lord goes on to say, If ye had known me, ye would have known also my Father, and henceforth ye know him and have seen him; that is how the disciples come into it. It is very interesting to see how the disciples are to be brought into this, and you are to be one of them. I believe heaven is still grouping. One has been in many a group. Not the photographic groups so popular today, but how much more blessed to be seen in heavens grouping. The Spirit of God groups people and this disciple whom Jesus loved is particularly placed, in relation to another, the Lords mother. It was when the Lord Jesus was on the cross, that He grouped these two persons together. He looks on Mary His mother, of whom Simeon had said, A sword shall pierce through thine own soul. How it entered her soul as she stood by the cross of Jesus. Standing by the cross of Jesus, He looked on her and called her, Woman: Woman, behold thy son. Some of you may have in your minds that He meant His mother to look on Him, but He was directing her attention to John, Behold thy son. How beautiful! The Lord is grouping these two persons in a holy bond of love as mother and son. That was one of the most precious acts of Jesus on the cross, placing these two together in love, in the relation of mother and son. He said to John, Behold thy mother. That is Mary the mother of Jesus is now Johns mother. How thoroughly John understood it. He took her to his own home from that moment. She was not to be without a son. She is never again to have Jesus as a son; He has taken up a new condition to which that relationship is not attached. But she is not to be without a son. The Lord on the cross rises above all the sorrow and the pain to bring these two together in the bond of holy love. He is doing that all the time. He even comes to natural relations and affections. If the Lord does not bring two together it would never be done. If the bonds are to be in Him, He must do it. That is all I have time to say as to grouping. 

    Now John the apostle was qualified to deal with this great matter of family relationships. So he speaks to us about Jesus, The Word became flesh, and dwelt among us (and we have contemplated his glory, a glory as of an only-begotten with a father), full of grace and truth, John 1: 14. There is very little contemplation, dear brethren, of what is divine. But John says We have contemplated. There it was in the midst. We contemplated His glory, and as well there are these words I have read to you, these words of Jesus; He goes on to say, Am I so long a time with you, and thou hast not known me, Philip? He that has seen me has seen the Father. Was John here? Very likely. But the Lord speaks to Philip, and He is speaking to me and everyone here tonight, too. Have I been so long a time with you and you do not know Me? Where are we? Christianity is a question of Persons. Principles and doctrines, of course, but Persons. But if we are to know right principles we must be in company with Jesus. The Lord groups us. Local assemblies must be grouped by the Lord. We know who they are and we know the Lord. The Lord says, Have I been so long a time with you and you do not know Me, Philip? You say, but the Lord was in the midst of the disciples. Of course He was. In a certain sense the Lords home was amongst them. He came in and out amongst them. He would say, as it were, Were you there, Philip, on that day when heaven opened upon Me and proclaimed, Thou art My beloved Son? Were you there then? Yes, Philip was probably there, Have you known Me and not gained anything? It is a direct question. Didst thou not know Me, Philip? You may mean any number but it is thou. Let each answer for himself. How have you been getting along since you began? What have you learned? 

    Well, the Lord goes on to say, He that has seen me has seen the Father; and how sayest thou, show us the Father? Believest thou not that I am in the Father, and that the Father is in me? The words which I speak to you I do not speak from myself; but the Father who abides in me, he does the works. Believe me that I am in the Father and the Father in me; but if not, believe me for the works sake themselves, John 14: 9 - 11. He is dealing with Philip, dealing with you or me. He wants to go to the finish in this matter. You began, but how are you getting on? What headway are you making in the truth? 

    Then the Lord specifies. He does not say My Father and Myself are one Person. Anyone saying that is wrong. They are not speaking truth but falsehood. There are two Persons. The Lord is dealing with a mediatorial system. So anyone who has seen Him has seen the Father. You say, Well, They are the same Person. But that is not so. There are three Persons in the Deity; the Father, the Son and the Spirit. The Word became flesh and dwelt among us (and we have contemplated his glory, a glory as of an only-begotten with a father). What divine wisdom! so that we can be sons, in the place of nearness prepared and provided so beautifully by Himself. So the Lord says, He that has seen me has seen the Father: so perfect was His representation of the Father. That is, you see the Father in that way characteristically, the Fatherly qualities, the parental qualities are seen in that way as He calls them children. The Fathers affections are to be poured into our souls by the son, who has drawn so near that we might be in His bosom  a most delicate, holy and excellent subject. I hope the brethren are beginning to see the idea of fatherhood. His name is called Wonderful, Counsellor, Mighty God, Father of eternity, Prince of Peace, Isaiah 9: 6. That is, Father of the age. That is fatherhood in Christ. The disciples, especially John, saw all this as they came into the understanding of the Father. Parental qualities were inherent in Christ Himself, but not simply the representation of the Fathers parental qualities: He had them Himself. He was the Father of the age. So fatherhood is brought very near to each of us. 

    First we have the contemplation of His glory as of an only-begotten son with a father, the relation of Father and Son. What affections were seen there! How it must have impressed them! One has often thought of the conversations which would take place with Mary the mother of Jesus and John who was now her son. One might well picture that home of love, the holy love instituted by the Lord Himself in His dying moments, Woman, behold thy son, and, Behold thy mother. That disciple did not hesitate a moment but took her to his own home. What scenes of enjoyment they must have had together as Mary conversed with her son, John no doubt calling her, Mother. She was to know no other home while here below. The working out of that bond must have been wonderful. The thought of both fatherhood and motherhood comes out there. 

    The idea of fatherhood brings us so close to the Lord that we can be lovers. Wonderful love, that one can lay his head in His bosom. So that is another thing to be seen, there is no distance to be covered there. Fatherhood was there representatively, mediatorially and also inherent in Himself: He was the Father of the age. 

    Then this is worked out in us, dear brethren. That is where Paul comes in. He shows the gain of fatherhood amongst the saints. He uses the word, children, the most distinct family name. Paul takes the ground of fatherhood in 1 Corinthians with the most difficult of children. I know how parents feel bringing up their children. The family at Corinth were the most unruly children. He says, You may have ten thousand instructors (I do not suppose they actually had ten thousand instructors, but it would be a prophetic utterance, pointing to the many instructors turned out by the seminaries of today), but he says, You have not many fathers. In Christ I have begotten you through the gospel. That was a heavy piece of work, one of the heaviest pieces of work Paul did. The Lord said to him, I have much people in this city. He did not say, many children for you. But I have much people, potential children. Paul went into that city to get these people. All that was common in Corinth was participated in by these people until Paul went there. Then the Lord appeared to him by night: No one will hurt you, Paul, I will be with you. Paul set to work to get these people. As Paul walked down the street, he would see a man and say, Is that one of them? That would be the current of his mind. He and two others started there and preached the Son of God. Why did he preach the Son of God? Because he had the family side of the truth in view for them. The Son of God is Son over the house. 

    So Paul, Silvanus and Timotheus preached the Son of God. As preaching the Son he would bring in the Holy Spirit, too, and so he says in 1 Corinthians 8, To us there is one God, the Father, To us  that is, christians. And then one Lord. Jesus Christ. He would keep that before them and he would bring out the affections that existed between the Father and Son. The Lord says, Thou lovedst me before the foundation of the world, John 17: 24. Oh, you say, then He was Son then. That is saying more than Scripture says. Add thou not unto his words, lest he reprove thee, and thou be found a liar, Proverbs 30: 6. That Person was there before the foundation of the world. Love was there then, love between the Persons. Sonship is, however, a matter of time. The Lord Jesus entered into it to bring the Father to us. The only-begotten Son, who is in the bosom of the Father, he hath declared him, John 1: 18. So that fatherhood may be really known, and sonship known, too. 

    So that Paul preaches the Son of God at Corinth. He, Silvanus and Timotheus all preached the Son of God. Paul would delight to listen to the other two. But there was a threefold testimony to the great truth of the Son of God, to the family idea. So these three preachers stress the thought of the Father, Son and Spirit. So that in setting down worship for us, it is one God and Father. Think of Paul, Silvanus, and Timotheus sitting down with the disciples at the Lords Supper on the first day of the week. One would have loved to have heard what they said. We have indeed heard what they said, the Holy Spirit has carried it down, what they said, how they worshipped by the Spirit of God. You can see, dear brethren, how Paul brought this, the thought of the Father and Son, in at Corinth amongst such an unruly group of christians. He does not include the ten thousand instructors, not even Silvanus and Timotheus, but he says, as taking the matter up in fatherhood, I have begotten you. He does not say that Timotheus has begotten you. No, he brings out real fatherhood. We might say that he was the father of Corinth. It is wonderful how the Holy Spirit has handed all this down, to bring out the wonderful qualities of this father. Paul says, There is my son Timothy, he will come among you. He is a child of mine, I have been a true father to him. Paul and Timotheus together, what a relationship! You have seen this, Paul says, Now I have sent him back to you as my child. You know by my child what a father he has. 

    That is in measure what is seen in Christ. You see the Father in Christ in that way, only that the Lord Jesus is never called a child of God. In Matthew He is called the little Child; but never a child of God. It was the Son who revealed the Father. He is in the bosom of the Father. All those affections come from the Father to the Son and from the Son to His own. That is the real thought of fatherhood and sonship. Paul says, That is what I want amongst you at Corinth. You want fatherhood there. Timotheus is not called a father but a child, I have sent my child Timotheus, to bring all that back, that he may train you and that you may see my fatherly ways in him. 

    Now to come to this matter of fatherhood in the world, we do not want it to come in amongst us. Cain had a son and he called his name Enoch. As we drew attention to it before, this is the first mention of the word son. This Enoch is Enoch the third from Adam, on the natural side. We get Enoch the seventh from Adam on the spiritual side. This Enochs name is plastered all over the town. I do not want my name to be down in this world. A spiritual man would not want to be mayor of the town. I am not saying a word against mayors; I thank God for them. I am speaking of christianity. The world places their sons in front of the city, as doctors, lawyers, politicians. Make them something, that is line of Cain, the first son mentioned. There is the natural again; it is always first. Then we get Lemech, he introduces polygamy. He has two wives, Adah and Zillah. The firstborn is Jabal, father of a certain line, of a certain class, the industrial or farmers. Then his brother, Jubal, the father of music, the father of concerts; that was to occupy the farmers. Farmers are liable to be depressed; we usually find it so. Well, give them some music, you see, keep them going and leave God out. Leave out the Lord but keep these farmers up, they provide the food. We must keep them going. Well, you see, he is the father of all that. Then we have another one, Tubal-Cain. Cains name is carried on. He was an instructor in brass and iron, a mechanic, the forger of every tool. The word tool is being used much lately. If you can make tools, you can find employment. But then you must have the wheat. We must have food. The prominent thought of the world is food. This country has a wonderful place in that way. God has been pleased to use it for humanity, as the storehouse of the food supply. So it comes to this, that you must have food to keep the people alive. Then plenty of music, and so on, but never a thought of God; let it take the place of God. I am speaking of fatherhood in the world. 

    A forger of every tool: think of that, the product of the man who introduced polygamy, the satisfying of his own unbridled lusts. That is Cains world and it has all come back again under the guise of Christianity. You will never get the family thought there. If you shut God out you will never get the idea of father and son properly. 

    So I come to Chronicles to show how you get the spiritual genealogy of persons who are fathers. These are the sons of Caleb, ... Shobal, the father of Kirjath-jearim. This is the divine genealogy. We all want to be in that. You will discern in all this the wonderful exodus from the natural to the spiritual. 

    In the first chapter we get the sons of Japheth and Ham, before the sons of Shem. The spiritual is last. That which is first is natural. Then when you get to Abrahams line, you get Ishmaels generations before Isaacs. When you come to Isaac, his sons are Esau and Jacob, Esau first. That is the natural is first. It is always that way, but God can afford to be last. The devil comes in first, but God says, I have Mine, too. So we come to the second chapter here, to the sons of Israel. The name is changed. It is a spiritual world. God called him Israel instead of Jacob. Among all this you get fathers, fathers of towns. Now that is the point of greatest importance in all I have to say. You need fathers in this town, fathers of the place on the spiritual line as seen in this chapter. We have the sons of Caleb, not Caleb the son of Jephunneh but Caleb the son of Hezron. He has sons who were fathers of towns. The great need of the moment is fatherhood, the experience of fatherhood affections. I have had experience with children; I have brought them up, the father is saying, I can say, still, His life is in him. I have such experience as to be able to say his life is in him; he is still living, that is the idea  to nurture the youth. 

    God bore with their manners forty years in the wilderness and what manners they were! What manners Paul bore with at Corinth. What manners were there. What manners are here in this city. Think of Eutychus getting careless while the most wonderful ministry was being given. He was sitting in the window and fell from the third floor, and it says that he was taken up dead. But Paul says, Not so. Not where you have love in the brethren. Paul embracing him, says, His life is in him. Do not let the boy go. His life is in him. Give him to his mother, the motherly care of the brethren. 

    Think of that Shunammite. The prophet says, Call her. He says, There is the boy, take your son away, a living boy. That is what is needed. When Elisha met the Shunammite (she had come herself, and he could see there was something very wrong), he says to Gehazi, Take my staff and lay it upon the child. The mother of the child says, That will not do this time, you cannot deal with this matter from a distance, you must see the boy, and have to say to the boy; you must come with me, says the woman, I will not leave you. Elisha was too great a servant of the Lord not to heed this cry. So Gehazi returned, saying the lad is not awake. You must go. You must go to that boy, talk to that boy; have to do with that boy, if you are to have him. He went with the mother of the child. 

    When he comes to the door he goes in alone, shuts himself in with the boy, puts his mouth on his mouth, his eyes on his eyes, and his hands upon his hands, and the boy began to be warm. Began to be warm, that was all. This matter requires great exercise. The prophet walks through the house. What have you in this house? something perhaps in the way of reading, poisonous literature, which has brought about this death. Then he went back and bent over the boy; the boy sneezed seven times; it is a long matter, but it is a living matter. We get the thought in Adam, he became a living soul through the breath of God. So the boy sneezed seven times. Elisha calls the mother, saying, Take up thy son. 

    It is the same today if we are to do anything in these cases, to present to the mother a living boy. She takes him; there has been a complete victory over death, through personal contact. 

    May God bless these words that there may be fatherhood with us in a true sense. 

  
    WHAT IS ACCEPTABLE TO GOD (WJH 6)

    Genesis 4: 3-7; Exodus 2: 23-25; Psalm 51: 15-17; Romans 12: 1, 2

    The thought in mind in reading these passages, is to speak a little of what is acceptable to God. The first scripture indicates that God had respect to Abels offering, or He looked on it as worthy of His notice. The second scripture tells us that God looked upon the children of Israel in their bondage and He heard their groan, and it says, He had respect unto them (Exodus 2: 25). The third scripture tells us of something that God does not despise (which is the negative way of speaking of this same matter), a sacrifice that God looks at  meaning that He values it. The fourth scripture tells us of another sacrifice, and as presented to God it is acceptable to him  holy, acceptable unto God which is your intelligent service (Romans 12: 1). 

    It seems to me that much today depends on whether there is anything about us that is of any value to God. One cherishes the thought that there is, and that there will be. In the days of Malachi, when the public conditions were such that God was offered the lame and the diseased of the flocks, and when every service that was done in His house was for gain, not even the door being opened for nought; and when Gods word was challenged at every point. God raising questions and receiving insolent answers; it was in that period that God speaks about jewels, about His having precious treasure for Himself. In that dark, dark day, in which God did not in any way overlook what was going on, He also found something that He calls His special treasure, something that is peculiarly precious. He will yet make up His special treasures, and some of them were secured in the closing days of Israels history prior to the coming of the Lord. 

    So it is in the close of the churchs history, the last four addresses to the assemblies in Asia covering the history of the closing period (and what a history!)  Jezebel active, her teaching listened to, teaching spiritual fornication and idolatry, a condition of death existent; a name to live but dead  a condition too nauseous to Christ, for He says, I would thou wert cold or hot (Revelation 3: 15)  at that very time, what else is there? Certain ones who have not defiled their garments of whom the Lord says, They shall walk with Me in white (Revelation 3: 4). Think of persons at that time walking with the Lord, not He walking with them  He may do that in grace with anyone  but persons who walk with Him in white for they are worthy; overcomers also to whom the Lord promises they will sit with Him in His throne; so precious are they to the Lord that they will sit with Him where He sits, having His companionship in a most exalted position. But greater still, persons to whom He can convey the very greatest thoughts in the universe for man  Him that overcometh, the Lord says, will I make a pillar in the temple of My God (Revelation 3: 12)  the most exalted view of the temple in scripture. And I will write upon him the name of My God  the most exalted conception of God that could ever be known! And the name of the city of My God... which cometh down out of heaven from My God  the most exalted conception of the assembly in scripture! And My new Name  the most exalted Name that Jesus bears, shared with some in the dark, dark days at the close of the churchs history. Should we not long to be in some little way thus available to the Lord? 

    With these thoughts in mind I have read these passages that our hearts may desire to have something that God will respect. I believe we can count on God that at this period in the history of the assembly, and the history of the world, if there is something that is of value to Him He will preserve it  I do not say necessarily in a physical sense, 

    but He certainly will not allow what is of value to Him to be destroyed morally, or be submerged. The great question for us to face is, are we contributing anything that God will value? How Much reversal of natural thoughts is needed, for that which is highly esteemed among men is abomination in the sight of God (Luke 16: 15). God does not value what men value. That word is a searching one, That which is highly esteemed among men is abomination to God, and the reverse is true, that what God highly esteems is often regarded as worthless by men. This is seen in our Lord Jesus; how highly esteemed He was by God; by the angelic host; by the prophets; by Gabriel the angel who stands before God. God speaks of Him as My beloved Son  He claims Him, it is a possessive thought, This is My beloved Son in Whom I have found My delight (Matthew 3: 17 N.T.). Scripture speaks of Him also as My King, God possessing Him as His King to rule. Yet have I set My King (Psalm 2: 6), He says. He also speaks of Him as My Shepherd (Zechariah 13: 7)  the One Who, as His Shepherd, cares for His flock. He is called also His Anointed (Psalm 2: 2). All this and much more shows how highly esteemed He is. But such an One has been set aside as worthless by men, He was not esteemed, When we shall see Him there is no beauty that we should desire Him. He is despised and rejected of men; a Man of sorrows, and acquainted with grief (Isaiah 53: 3). The One God has highly esteemed, highly exalted, is not esteemed in this world, so that we have much to learn as to what is acceptable. 

    How beautiful to open the fourth of Genesis (after the sad history of mans sin in seizing what God ordered should be reserved) and see, so soon afterwards a man who comes with an acceptable offering to God, not to steal something but to offer God something. It is a magnificent suggestion  God, the Supreme, the Infinite, the Eternal, the Possessor of heaven and earth  what titles!  and here is a man, soon after the fall, that would like to offer God something. What can he bring? What he brought, God respected. God had respect to Abel and to his offering. Mark that  God had respect to Abel and his offering. Let no one think his offering can be respected without its relation to the offerer being established. We sometimes hear offerings of praise and thanksgiving and prayer, but even we cannot say Amen because of the person. We cannot separate the offering from the person, and sometimes its value is lost because of what the person is; but when Abel came with his offering God looked at Abel, He had respect to Abel; righteous Abel. 

    Let no one go on in unrighteousness and think his offering can ever be accepted by God. But righteous Abel brings an offering and God looks at the offering and He respects it, it is of value to Him. How wonderful that is! Abel brought the firstlings of his flock, the first, dear brethren, not the last  not Malachis diseased and lame. Adam and Eve put themselves first, but now here is a man who puts God first. The first of the flock, Abel says, is for God. Does this not measure us, the first for God? God respects that. Here is a man who says, as my flocks increase, the firstling is to be for God. And the fat thereof; all the inward excellence is for God, not for me. Adam says me  the whole world is built up on that; The lust of the flesh, and the lust of the eyes, and the pride of life (1 John 2: 16). Abel says, God first, the inward excellence included. God has great respect for that. I know, of course, it refers to the sacrifice of Christ typically, for where will you see One Who thought first for God like Jesus? His very coming into manhood had God in mind. Taking a bondmans form and becoming obedient, God was first with Jesus ever. Then think of the inward excellence of Christ. One loves to think of His outward excellence, to hear the words of His mouth  every word excellent; to watch the movements of His hands  every movement excellent; to follow His blessed steps  every step excellent. But what shall we say of the fat thereof, the inward excellence of Jesus? What a theme that is! Some of us may stand some external examination, but what are we within? The Psalmist says, all that is within me bless His holy Name (Psalm 103: 1). Can we? One has thought of the way Abraham took the sacrifices and divided them, setting piece against piece, so that all that was within should be laid bare. Then the smoking furnace comes down but it does not consume anything, intense fire moves between the pieces but nothing is consumed. Then the burning lamp comes, the light of the Spirit of God. Who sees everything so perfectly, it moves between the pieces but it does not expose anything but the excellence thereof. 

    What stands out in the first Scripture read is a man in keeping with the thought of the first for God, and the thought of inward excellence; he has judged within himself what is not in keeping with his offering. As our souls are brought under the influence of Christ and His holy sacrifice, we come, in some little measure, into correspondence with it. The almighty, glorious, infinite Creator accepts an offering because He values it. If there is something rendered to God in reality today in countries so devastated by war, God will respect His people and their offerings. Are we maintained in bringing something to God that speaks of Christ, so that God can respect us and our offering? 

    I would refer to the scene in Exodus where God looked on His people in all their sorrow, their groaning. He hears the groaning, and it says He had respect unto them. One has thought of this at the present time; think of the groans, think of the sorrow, the desolation in which Gods people are sharing on the other side of the world. Will God not do for us what He did for them, does He not hear the groan, the cry? It depends on whether He can respect us. He had respect unto them. Why? Because they were the sons of Abraham, Isaac and Jacob. It says, God remembered His covenant with Abraham, with Isaac and with Jacob (Exodus 2: 24). Though in such distress, suffering and desolation, they were sons of Abraham. What marks such? Faith in God, obedience to God, sons of Abraham the friend of God. Will God not respect such persons? He will, if it be that faith is there and obedience is there, and conditions that God can recognise as entitling them to friendship. God respects the children of Abraham. There they were the children of Isaac, the heavenly man, the one who dwelt in the south country  a figure of Christ in that character. If there are heavenly ones going through suffering and distress, will not God respect heavenly ones, for they are the sons of Isaac? It says, As is the heavenly, such are they also that are heavenly (1 Corinthians 15: 48). What would God not do for the sons of Isaac? He will listen to their cry. Then the sons of Jacob, the man who had to learn the truth that Esau is to be supplanted, the first man is to be supplanted  what a life lesson that is! Not in others only, but in himself. He reaches it at last, I know it my son I know it (Genesis 48: 19). Do we all know that Esau must give place to Jacob, that Ishmael must give place to Isaac, Cain to Abel, that Reuben must give place to Joseph? I know it my son I know it; Manasseh must give place to Ephraim. The sons of Jacob learn this great lesson, through discipline. Jacob had to learn it through a life of discipline, but he learnt it. Our brethren in Europe are in an iron furnace at this moment  what a furnace it is! Will God respect them? Will He hear their groan, their cries? If they are the sons of Abraham, Isaac and Jacob, God will respect them and He will find a way out for them. I am come down to deliver them (Exodus 3: 8). God remembers what Abraham, Isaac and Jacob were to Him. 

    If we are likewise tested, if the iron furnace comes to us, will it find us truly the sons of Abraham, Isaac and Jacob? The value of our groan and cry will depend upon whether we have a relationship with these great men spiritually, and if we have, God will listen to the groaning. I believe He is listening at this time. One is confident that God is not deaf to the groaning and the cries of those who bear somewhat the features of Abraham, Isaac and Jacob today. 

    I pass on to Psalm 51, where we have the thought of another sacrifice that God will not despise. There is much that He despises; there is much, one is sure (and humbled about it, I trust) that is of no value at all in what goes on in christendom and often, I fear, among us. Think of the Pharisees prayer, God I thank Thee that I am not as other men are (Luke 18: 11). How God would despise that! But the prayer, God be merciful to me a sinner (Luke 18: 13), God did not despise, He respected it. So David indicates in this Psalm that The sacrifices of God are a broken spirit; a broken and a contrite heart, O God, Thou wilt not despise (Psalm 51: 17). I doubt whether He will respect anything from us until we bring such sacrifices. One is conscious in oneself, and in others too, that there is a great deal of Pharisaism about us. We may not use those words, but is that not often with us  God I thank Thee I am not as other men are? That self complacent spirit does not yield anything to God. He accepts such an offering, a broken heart, a heart that feels things. The Lord speaks of His own heart being broken, Reproach, He says, has broken My heart (Psalm 69: 20). I He was ready to die with sorrow. Not because of His actions but as feeling how God was reproached. The apostle respected the sorrow of the repentant man in Corinth (2 Corinthians 2: 7). Some might say, Look what he did! Yes, but look what David did! God does not despise the broken and contrite heart. Do we? How do we think of such as David? Who would have thought that man would become the sweet psalmist of Israel, that God would entrust him with the service of song? There is joy in heaven over one repenting sinner; the proper word is repenting, not historical repentance, but characteristic repentance  a repenting sinner. More than over ninety and nine just persons who need no repentance. It does not say those ninety and nine did not yield anything at all to heaven, but ninety and nine of such together do not bring heaven such joy as one repenting sinner. So where one who has sinned brings the sacrifice of a broken and contrite heart, God respects that sacrifice, He puts great value on it. It is most instructive to see what God is prepared to do for persons who approach Him with ashes. What do ashes mean? The acknowledgment that such persons have found in themselves what has had to be burnt. Such do not say, God I thank Thee I am not as other men are. What will God not do for such? Think of Abraham, he says, I am but dust and ashes (Genesis 18: 27). God will listen to the prayers of such. If a man comes to God in the acknowledgment that he is ashes, God will listen to that man. Think of Job, who repented in dust and ashes. God will restore to that man twice as much as he had before. So will He bless him. Think of the king of Nineveh who sat in ashes; God will suspend judgment when such take that place. Think of Mordecai, a man who put on sackcloth with ashes. God will providentially come in and preserve His people from destruction where there is a Mordecai. Think of Daniel who put on sackcloth and sat in ashes; God will communicate what He is going to do to such a man. How that disposes of the Pharisaical spirit. It is a man with ashes that God will regard. You say, What about his past? Never mind his past if there are ashes. God will trust such a person for He does not despise the broken and contrite heart. 

    Now a word as to the last scripture which bears on every one of us. Think of the apostle beseeching. Should we not lend our ears and our hearts to the apostles entreaties, the apostle of the Gentiles, the one to whom we, as Gentiles, owe so much? He beseeches. What does he beseech? That we present our bodies a living sacrifice, holy and acceptable to God. You say, Will God accept my body? The Spirit of God tells us in Romans what men have done with their bodies. What a use has been made of the body and its members! No fear of God before the eyes, the throat an open sepulchre, the poison of asps under their lips, with their tongues they have used deceit, hands that shed innocent blood, feet that run to mischief. God will never accept such a body. Nevertheless. He wants our bodies in spite of what we have been. Let us look back and see what we have done with our bodies. How ashamed we are. Will God work in us so that He can accept our bodies, so that as the body is presented to Him it can be acceptable? Yes, dear brethren. Think of the woman of the city, a sinner. What had she done with her body? The Lord Jesus knew but He could accept that body, repentance having intervened. He can accept what comes from her eyes, those tears. He can accept the kisses of her mouth. He can accept the use of her hair. He can accept the service of her hands. He can direct those feet and say to her Go in peace. Oh, how wonderful that God wants our bodies. Think of Mary Magdalene in like manner. Seven demons had controlled her body, which means she was completely controlled by Satanic influences; but the Lord operating and casting them out attached her heart to Himself and He can accept the service of her hands; she ministered to Him, she followed Him with her feet. In John 20 He can put a word in her ear, and can use her mind, for she carries a message that has been put in her ear, in her mind, and she tells the disciples these things. He can use her mouth and her feet, for He said, Go to My brethren and say to them. So with Saul of Tarsus. To what use he had put his body! A mind that verily thought that he ought to do many things contrary to the name of Jesus; feet at which the clothes of the young men that stoned Stephen were laid, feet, too, that had taken him into the houses of the saints to hale them to prison. Think of what God afterwards did with the body of Paul. Think of the mind He took possession of. He says, We have the mind of Christ (1 Corinthians 2: 6). He had power to think as Christ thinks. What a change! Think of what came from the lips of the beloved apostle; think of the service of his hands, These hands have ministered to my necessities (Acts 20: 54). Think of the feet that carried him about in the service of Christ. 

    So he speaks to us, I beseech you therefore brethren by the compassions of God, to present your bodies a living sacrifice, holy, acceptable to God which is your intelligent service (Romans 12: 1). In spite of what the past had been, God is prepared to accept our bodies, there being repentance and cleansing. Bodies washed with pure water (Hebrews 10: 22). The influence of Christs death is pure water. 
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    GENESIS 5 (CAC 1)

    Genesis 5

    In this chapter we get the line in which divine light and testimony were found; Cains line is not taken account of here at all. None of these men died until he had filled up his bit in the line of divine testimony. In the previous chapter we see Abel as a type of Christ, and a vessel of the Spirit of Christ, typically Christ as the Righteous One who maintained what was due to God, but brought upon Himself the enmity of man even to death. The enemys effort from the outset was to cut off the divine line, but at the end of chapter 4 we see how that line was continued; God would not have it cut off. A seed comes in instead of Abel whom Cain slew. Seth means appointed. When Christ was slain it might seem that all hope was cut off, but God appointed Him Lord and Christ in resurrection. One might say that Abel prolonged his days in Seth, and so Christ has prolonged His days in resurrection, and He has also got a seed to continue Him morally on the earth. We read in Isaiah 53: 8 - 10: Who shall declare his generation? For he was cut off out of the land of the living ... . He shall see a seed, he shall prolong his days. God would see to it that the One who was cut off should have a seed to continue Him in testimony here. It is not only that Christ prolonged His days as risen before God, but He is perpetuated in a seed on earth. A seed shall serve him, and it shall be accounted to the Lord for a generation, Psalm 22: 30. Jehovah gave Him a seed, and all saints are part of that appointed seed. The generation which God has given to Christ for a seed, is to continue His name in testimony in the place where He was slain. 

    The fact that it is mentioned that Seth was in the image of Adam suggests that what came in on the natural side was on the line of fallen man, and this brings out that it is through the activity of Gods electing mercy and love alone that a seed is found in which His testimony can be continued. The fact that Adam could only beget a son in his own likeness and image casts all on God. If God did not act in His own sovereignty there could be no seed for Himself. It emphasises the fact that God works according to His love, and His determinate purpose. The recognition of this marks Gods elect; Seth calls his son Enosh, which means mortal  subject to death. He owned that according to the flesh all had come under death; then men began to call upon the Name of the Lord. There was the owning of the complete ruin of man on the natural line; but in calling on the Name of Jehovah there was a looking for everything good to come in from God. 

    The interest in these men, and almost all we know of their exercises, lies in the names which they gave their sons. I do not know that we can trace them all out, but the fact that this chapter is the history of the line of Gods testimony for more than 1500 years gives it an importance not to be overlooked. I think an outline may be seen here in type of the divine testimony from the resurrection of Christ right on to the bringing in of the rest of God. The Spirit who led these men to give names to their sons, and who inspired Moses to place them on record, had before Him the whole scope of things which would come in consequent on Christ being slain, prefigured in the death of Abel. The chapter ends by the suggestion of the removal of the curse, and the bringing in of rest to the wide creation in connection with Noah. The typical bearing of this is clear. 

    In Enosh there is the recognition that man in the flesh is under death; therefore nothing of blessing depends, or could depend, on that man; the cross sets him aside forever; what is of God, and for mans blessing, comes in in Another Man  even in Christ. When we see this clearly we are ready for Cainan, which is practically the same name as Cain; it means acquisition. Eve made a mistake in naming Cain; she connected the thought of acquisition with the wrong man, just as people are doing still all over the world. The things which can be connected with man after the flesh  money, pleasure, fame, benevolent and religious good works  all that can be acquired or added to man as such to give him place or glory, or to minister to his lusts or pride, is acquisition of the wrong kind. But when we see that death is on man after the flesh, and that all true good must come in from God through and in Christ, we get on to the line of divine acquisition. The soul turns in self-judgment to the blessed God, and it begins to acquire the true riches. Paul laboured at Corinth that the meaning of the cross should be known, and that self-judgment should make room for the Spirit of God to build up in the souls of saints all that was of God in Christ. Then there is divine acquisition  the building up in the knowledge of God so that He becomes the boast and glory of the soul. That according as it is written, He that boasts, let him boast in the Lord, 1 Corinthians 1: 31. 

    This is suggested in the next name  Mahalaleel  which means God is splendour. Think of the faith that led a man to give his son a name like that in the presence of Cains world! God was more glorious in his eyes than all the attractions of that world. All true acquisition is on this line; it is by the knowledge of God that saints are edified and grow (Colossians 1: 10); and it is in the knowledge of God that all things that pertain to life and godliness are given to us; 2 Peter 1: 3. The sense that God is splendour will produce worship; the soul makes its boast in God. It is God that is before us, not man. If God has become splendour to me I shall surely praise. We find the Psalmist speaking of The +God of the gladness of my joy, Psalm 43:4. 

    It is the spiritual elevation of this blessed knowledge of God that prepares us for the next step  Jared, which means Descending, This suggests to me the lowliness of the path of obedience here, of which the model and pattern is seen in the path of the Lord Jesus. Philippians 2 brings it before us in a very blessed way, and I trust a way that ever appeals to our hearts. The life of Jesus (2 Corinthians 4) is that life of meek and lowly obedience in which He was found here. He would descend to the lowest point in obedience, and that God might be known. He came down in all the blessedness of God to bring the knowledge of God into this world. The assembly will descend in a future day from heaven having the glory of God, to bring it all down in display. The heavenly city will be filled with the holy splendour of God, and will descend for the display of it. The great elevation which we obtain in the knowledge of God really prepares us to descend in the blessed testimony of grace to this world. The spirit and effort of the world is to get up as high as I can to make much of myself, but the divine line and the line of the Spirit of Christ is to descend in order to make much of God. 

    There is moral order in these things. We have to go along the line suggested by the names Seth, Enosh, Cainan, Mahalaleel, Jared. After learning the complete ruin of man in the flesh as under death, we get spiritual acquisitions as we find everything blessed and glorious for our hearts in the shining out of God in grace and love, and in the establishment of all His thoughts of blessing in Christ, and as this is made good to us by the Spirit we joy in God. That gives the descending spirit. One who is truly in the moral elevation of the knowledge of God can go down to any point to make God known. That is the spirit of the true evangelist. Paul said, To all I have become all things, in order that at all events I might save some. Think of a proud man like Saul of Tarsus becoming all things to all men! He learned to descend in order to bring the knowledge of God to men. 

    Then in Enoch  Tuition  we have one taught under Gods discipline to walk with Him, and be a partaker of His holiness. So that he comes in as the crown and culmination of the line of heavenly testimony. We see in him the life of a heavenly man, one completely outside the course of this world; one who in company with God became His confidant and received wondrous communications of divine secrets. What marvellous things he learned! He saw the true character of the world as under judgment, and knew that the Lord was coming to execute judgment. But what a comfort and joy it must have been to his heart to know that the Lord will have holy myriads with Him! Tens of thousands of holy ones! What a blessed sense he must have had of how much there was to be for God! Then he was taught how completely God could effect victory over death, and set it aside. We should not know it from Genesis 5, but we do know from Hebrews 11, that he had faith to be translated! God was pleased to act in this marvellous way; before two men had died He gave a man the faith that He could set death aside, Abel had been killed, but, so far as Scripture tells us, only Adam had died when Enoch was translated. He had faith to be translated, so one day he was not. He had gained in his walking with God the knowledge of the blessed secret that God was able to set death completely aside, so that he could go out of this world without death touching him. The course of the heavenly man, and of the assembly properly, does not terminate in death. If the Lord tarries, saints may pass off the scene by departing to be with Christ, but the proper departure of the heavenly company is translation; it is passing out of the sphere of death without a trace of its power touching them, just as the three Hebrew children came out of Nebuchadnezzars furnace without the smell of fire passing on them. 

    Think of Enoch giving God his company! I often wonder how much do we give God our company? He delights in us and values our company. It might have to be said of many of us that we only lived. Enoch lived 65 years, and then he walked with God 300 years. And in the New Testament this is interpreted as meaning that he pleased God. I think we may connect in a special way with Enoch the verse which follows this in Hebrews 11: But without faith it is impossible to please him. For he that draws near to God must believe that he is, and that he is a rewarder of them who seek him out. The place of the church as divinely taught, and as being spiritually outside the power of death in heavenly life, is strikingly set forth in Enoch  a man heavenly-minded, and entirely to Gods pleasure so that God translated him. 

    Then in Methuselah we get the thought of Gods long-suffering with the world; his life was the measure of it, for he died in the year that the flood came. This gives peculiar interest to the fact that he lived longer than any other man. 

    Then Lamech means the overthrower, the wild man, and I think he suggests the deep exercises and sorrows of the remnant who will have to suffer under the one who will seek to overthrow all that is of God, 

    and to break through every divine restraint  the man of sin, the lawless one. We have the prophetic history of those times in the Revelation, and we can understand how the nature of that time of tribulation will turn the hearts of the remnant to Christ as the true Noah  the One who will bring in repose, and set aside all the effect of the curse. Noah preparing an ark for the saving of his house is a figure of Christ who will carry His people in a coming day through the time of tribulation, and who will then set aside all the effects of the curse, and bring in repose for the wide creation. 

    The Spirit was conversant with all things from the beginning, and He has given us in this early chapter of Genesis a suggestive outline of what would transpire between the death of Christ and His coming again to put the wide creation on the footing of the burnt offering. We have seen a similar foreshadowing in the first chapter ending in the Sabbath  rest brought in for God: now in this chapter all leads to the bringing in of repose for man after all his toil in the scene of the curse. The true Noah will bring it about. 

  
    GENESIS CHAPTER 5 (JND 35)

    Genesis 5

    This begins quite anew; it is a new division of subject. 

    We have the moral history of the antediluvian; history, much more of Adam (man) in what proceeds; the rest was nothing, save Enoch. They lived and died; of Cains family a good deal  they civilized the world. Here there was one Enoch, and the prophecy of a world to come. 

     1. As to Adam (man), it is only said the likeness of God, not image, the point here being what he was, not his place. 

    So it is Adam, not Ha-Adam, the representative man. But we return to the first chapter here, it is likeness, not image. Man is still, according to place, the image and glory of God; this will be actually fulfilled in Christ. The answer in Gods mind to what is man? for all failed in glory, is to be made good in Him; failed that is in responsible man. In James we have him made in the likeness. Christ is never said to be like God  nullum simile est idem (there is no like that is the same); He was the revelation of God, in a word He is and was God. But God created them also as an animal race, and both get the name, of the one created, as being this race; but here individually; there, but as one being characteristically. Adam begat a son in his own likeness, according to his image; in chapter 1 it is in His image, according to his likeness; but Seth was in likeness, morally, the same thing. Seth, though taking the place of Adam, and so according to his image, could not have Adam as that of which he was to be an image. Adam was created to be Gods image, Seth was in a certain sense in this place, compare 1 Corinthians 11:7, but he was not Adams image, but according to it, but he was in his likeness. These are Adams generations, not the womans hopes, or faith, but what man, a child of Adam, was; in chapter 4 Seth is Gods gift to Eve, here the child of Adam (male and female); Adam begat a son in his own likeness. 

    Nothing can be more striking than the way in which God, and Jehovah, are distinctively used here; Jehovah always connected with moral government; the dealings of God with those he had to say to. 

    Enoch walked with God; verse 22  it is the ground which Jehovah had cursed, verse 29  it was dealing of the righteous Governor. 

    God is the Being, the Originator, of all things, and is named in His nature. 

    Thus, in verse 1, we have God; so Enoch walked with God, God took him. Verse 29, which the Lord hath cursed; so chapter 6: 3. But in chapter 6: 5, we have God, because it is what He is, Himself, in His nature; but it repented Jehovah, here He is in heart occupied with His dealings with man; so chapter 6: 7, but in chapter 6: 12, it returns to Gods own estimate, as God, and so to the end. The Sovereign Originator of all is now going to set it aside, and begin a new world. In chapter 7 he begins to deal with man in a relative, so to speak, official way, and it is Jehovah; He is carrying out His thoughts and we have clean and unclean. In chapter 6 He was a Creator, here a Governor, and see how they are brought together in chapter 7: 16. In chapter 8: 1 - 19, it is God setting up a new thing; verses 20, 21, special dealings with Noah and men. In chapter 9 God establishes the new earth; in the matter of Ham, verse 26, we have Jehovah again. The contrast of chapter 4: 1 and 25, noticed precedingly, is very striking; there was, though on divine ground, in a certain sense, assumption in verse 1; all is ascribed to sovereign originating grace in verse 25  but this brings out a people, who know the revealed God in His name. 

    NOTE.  In chapter 1 God gives names Himself to day and night, to earth, heaven, seas (not to light, light was light on the face of the deep), to the things formed on the earth, or in the seas He does not  His word brings them forth, and they are good when He sees them  nor in this chapter, when they only come in as part of Elohims creation, though in a special way does He to man. But in verse 2, we learn, when mans history is begun, God, not Jehovah, called their name Adam in the day He created them; that was the name, as a race. Adam gave Eve her name first Ish-shah, then in faith, as I suppose, Eve  Khav-vah  and he gave names to all animals. 

    NOTE.  Adam, though asleep when it was done, knew whence Eve was  Ish-shah is her natural relation to Adam  Eve (Khav-vah) her place after the fall, and revelation of the gift of the seed. The repetition of chapter 2: 19, that out of the ground Jehovah Elohim formed every beast ... and brought them to Adam is to be noted. So he gave them names as his, and so to the fowls (fishes are outside this); but there was no helpmeet (kneg-do). Then the woman is of himself, yet given a name  subject to him  his. 

    She is afterwards Eve, but now Ish-shah; names of large import; first, when death was written on him, he gives her the name of Eve  God had separated her  the seed of the woman was to come, and Adam retires as it were, accepts it by faith as promise and gives her the name, not of connection with himself, but of her posterity; death, with Gods judgment on the Serpent, did not hinder her being Eve  she had that place by promise, not by connection with Ish; but in chapter 5 the race is taken up in both, on the ground of creation, and now fallen. 

     3. Seth is in Adams likeness and after his image; he was like Adam (fallen), and represented him too on the earth. 

    With Cain and Hevel (Abel) we have nothing of all this; they had their own history, but are not brought forward as any way representing Adam, or taking place, it was intrinsic moral walk, yithhal-lekh eth ha-Elohim (walked with God  not Jehovah), not merely relationship in government, as in chapter 4: 20. 

     27. Methuselah died, at the very latest, the year of the Flood  according to Septuagint 14, Vat. 6 years  all make him 969. 

     29. The Patriarchs here were in the Adam condition, calling on the name also of the Lord distinctively; not Cains condition  their actual personal state, save Enoch, we do not know. This verse shows the Adam state and the Lord owned. 

     32. Shem was 98 when the Flood came; and it is likely these three sons were born after Noah was 500 years old, certainly all but Japheth. Probably none are named but those who escaped  born when apart from the world; he may have had, probably had, many others, unless he lived alone all his life till then. Twenty years before this he received the revelation of the end of all flesh; the direction for the ark was later, chapter 6: 14 - 16. 

  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 5 (JND 35)

    Genesis 5

    Then the whole family of God, who only die here. 

    Enoch specially presents the redeemed, translated Church. 

    There is a difference here from chapter 1: 26; in his image according to his likeness, here in his likeness according to his image (verse 3), this is natural, I think. God meant man to be His image, and created him according to His likeness therefore; man could not create anything  he begat him in his likeness, he could do nothing else  and hence according to his image, to take the place he was in, this was a consequence of begetting necessarily in his likeness. Hence indeed we have not a son  he begat after this manner. 

    But calling him Seth, I apprehend, was an act of faith; Eve gave it him in gracious thankfulness  God appointed to her  Adam adopts it indeed, but with him it is simply the appointed one, not appointed to him. Eve was not wrong, but this was quite right  by the divine Spirit, I apprehend, which moved Eves heart, but it was prophetic in Adam. 

    In verse 32, I apprehend the date is vague, indicating about the time in which God began to deal in view of the Flood, but if the genealogical age of chapter 11: 10 be taken, Shem was born three years after Noah was 500. I suppose Japheth was the eldest. 

  
    THE REST OF GOD (JT 2)

    Genesis 5:28,29; Genesis 8:20-22; Genesis 9:1; Genesis 9:8-17

    My thought in reading these passages is to seek to call attention to Christ as the One who brings in the rest of God. It appears to me that the thought of the rest of God should be continually maintained in the affections of the saints, and what encourages me in that thought is that God, in establishing His covenant with Israel, made it a specific provision that there should be the recognition of the sabbath. He assigned two reasons why the sabbath should be kept: the first in Exodus 31:17, and the second in Deuteronomy 5:15. In the book of Exodus it is that on the seventh day He rested, and was refreshed; whereas in the book of Deuteronomy  the point of which book is Gods love for His people  you get the sabbath connected with the deliverance of the people out of Egypt. So that there are two distinct reasons why the saints of God should maintain in their affections the thought of His rest. The first, as I suggested, is that the earth upon which we live, the heavens over us with all their beneficent influence upon us, were created by God; and, having created all, he rested, and was refreshed. Exodus 31:17. The second is, that God in His love to us came down in Christ to where we were, as steeped in the depths of iniquity, and in bondage to the god of this world, and effected our deliverance. So that there is every incentive to the people of God to recognise His sabbath. Now notice, it is not mans sabbath; although the Lord in the gospels tells us that the sabbath was made for man, in the types the sabbath is Gods sabbath. My sabbath, He says, and what I think it points to is Christ. 

    The sabbath was to be a sign. It is a sign between me and the children of Israel for ever, Exodus 31:17. Now what is the sign of Gods rest to us? You will remember that in Leviticus 23, where Jehovah institutes His feasts, the sabbath stands at the head of the list, and, as I said, I think it points to Christ. When Christ was here the Father took occasion to intimate that His soul rested in that Man, and as He appears under the eye of God, His soul is refreshed! That is a sign to us, and a sign perpetually, that God will rest universally, so that in our souls we cling to the sabbath, to Christ, as the One in whom God rests and is refreshed. Therefore I think it should be a matter of profound interest to us that God has His rest; so that, although we share in it, the point in the types is that it is Gods rest, my sabbath. Thus in cherishing Christ in our souls in that light, it is that He is Gods rest, and in result both God and His people will rest; indeed, the whole moral system will rest perpetually in Christ. 

    Now I am encouraged to take account of Noah as foreshadowing Christ in this light. His name signifies (as the margin reads) rest or comfort. Noah prefigures Christ in other respects, but He prefigures Him as the One who will introduce that in which God will rest. You will notice what his parents say. We read, Lamech ... called his name Noah, saying, This same shall comfort us concerning our work and toil of our hands, because of the ground which the Lord hath cursed, Genesis 5:29. Now I desire that each believer should get a glimpse of Christ in this light, for it was what Lamech saw in Noah. He saw Christ dimly in his son. I wonder if you see Christ in that light. In order to have a full and right view of Christ you have to see Him in all the characters which represent Him in the Old Testament. No one character could fully set forth Christ. Noah only sets forth one phase of the blessed Person of Christ. You require to have them all if you wish to have a full understanding of the Lord. 

    Now take Abel. I think that he represents Christ as the righteous One here upon earth. Abel was not only a type of Christ; Adam was a type and only a type; he was a figure of him that was to come Romans 5:14; he was not the substance, so to speak, but a type or figure; Abel was a substance. That is to say, he was not only Christ figuratively, he was Christ in that phase of Christ which he sets forth; he was the righteous one, not only figuratively righteous, but personally righteous, so that he represents Christ as the righteous One when man became lawless. God brings in testimony to righteousness directly lawlessness obtains in the world. Righteousness is the antidote to lawlessness, and Abel is morally Christ viewed as the righteous One; he sets forth Christ here alone as the righteous One on earth when all else is lawless. 

    Enoch is another figure of Christ; not only a figure, but Christ in a substantive way. Enoch walked with God, and he had this testimony  What testimony did he have? - that he pleased God. Hebrews 11:5. That is another view of Christ, but not only a type or figure but a substance, for there was that which was positively to Gods pleasure in Enoch. He was here on earth under the eye of God as Christ was, pleasing to Him. I take it that Enoch is typically Christ during the thirty years of His life, not under mans eye, but under Gods eye. Abel was under mans eye as a testimony to righteousness, and he came to grief. He suffered and died for his testimony. Enoch did not suffer. We are not told that he suffered. The testimony in regard to Enoch is this: Enoch walked with God and he was not; for God took him Genesis 5:24. That is another phase of Christ. It is the person of Christ here upon earth under the eye of God to Gods infinite pleasure. That man must go to heaven. That man is not for earth. He does not figure here on earth. He is not enrolled in the registers of men. He figures not amongst them. He is unknown in the worlds history. That man is for Gods pleasure. That was what Christ was in that particular character, so that at the end of His private life the Father expresses His delight in Him and what the Father finds His delight in, the Father will take to heaven. So we are told of Enoch, he was not for God took him. Genesis 5:24. That means that he had no public history. Men could give no account of him and God took him. I take it that Enoch is Christ in relation to the heavenly family. It is a life of obscurity in the world, but for Gods pleasure, and a place in heaven. That is Enoch. 

    But Noah is a preacher of righteousness. 2 Peter 2:5. That is what Christ was. He preached righteousness in the great congregation, Psalm 40:9. Noah walked with God too, but he was not taken to heaven. Therefore I think that Noah is Christ in relation to the Jewish remnant. He preaches righteousness and goes through the judgment, I am speaking of him now in the order in which he is presented in Scripture, and I want to show you that the scriptures have to be read in the light of Christ, and that you cannot have a right understanding of Christ unless you read them. This refers not only to the New Testament, but to the Old also. The Old Testament testifies of Christ, and each of these men of faith represents Christ in some particular way. 

    Abraham follows upon Noah. He is Christ as separating himself from the world and becoming the depository of the counsels of God; and Isaac is Christ risen. Jacob is Christ going through all the vicissitudes of Gods earthly people; and Joseph is Christ, rejected among his brethren, but finally glorified among the Gentiles. And Moses is Christ, as setting in order and maintaining the house of God. Moses was faithful in all Gods house. And so in all these figures, God gives, as it were, every phase of Christ, so that our souls should be acquainted with Him in His blessed Person. But as I said, they were not only figures; each one of them expressed personally some trait of Christ. 

    Now, as I was saying, Noah is Christ, not only as a preacher of righteousness (for that is in chapter 6 where he is taken account of again, as you may notice, and his genealogy is given to us), but as the one who brings in Gods rest. In chapter 5 we have Lamechs account of him. We have the light in which Lamech saw Christ. He says, This same shall comfort us concerning our work and toil of our hands, because of the ground which the Lord hath cursed, Genesis 6:29. Are we sufficiently sensible of the toil that is consequent upon sin? No one having the Spirit of God can fail to realise what a sorrowful state of things prevails and why? Because of sin. Sin entailed a curse but see what Lamech says This same shall comfort us. It is Christ. He shall comfort us concerning our work and toil of our hands, because of the ground which the Lord hath cursed. We have had the thought of the rest of God before us, but what gives rise to it? It is toil. I am not now speaking of toil in the way in which men take account of it, but the toil we take account of by the Spirit of God. The Lord Jesus Christ toiled here. He says, My Father worketh hitherto, and I work. John 5:17. The Father toiled. We must take account of the Fathers toil, and the toil of the Son, and the toil of the saints. All this is the result of the presence of sin here in this world. But here is a babe born into the world who was to be a comfort in regard to toil. 

    When you come to the end of chapter 8 you see how it is brought to pass. The waters of the flood had covered the earth. They had swept it clean. I hope you understand the flood in that light. It was really a flood of cleansing, a flood of purification. But then the purification of the earth alone does not involve that it is to Gods pleasure. A purified scene in itself cannot be the scene of Gods rest. The sphere of Gods rest could not be other than purified, but the purification alone does not constitute the earth the sphere of Gods rest. We are told Noah builded an altar unto the Lord and took of every clean beast, and of every clean fowl, and offered burnt offerings on the altar. And the Lord smelled a sweet savour. Genesis 8:20,21. There was no such savour in chapter 6. It was into the midst of that state of things that Noah was born. He was born into a corrupt world, a world that we are told grieved the heart of God continually. What light arises when a Man is introduced who shall bring in rest. Chapter 6 describes that which caused grief to the heart of God; the wickedness of man was great on the earth. We read, it repented the Lord that he had made man on the earth, and it grieved him at his heart, Genesis 6:6. Did you ever think of that expression? Did you ever think of what a heart God has? Ah; He felt for man. It repented Him that He made man on the earth. He repents because judgment has to be executed. Repentance on Gods part has always that side in view. But the man of comfort had come in. The man of rest had come in, and God says, as it were, Inasmuch as he has appeared, the world of corruption and toil must go. I have no pleasure in this world, It is a cause of grief to my heart. But the man of comfort has appeared. It is Christ upon earth as Man. God finds a resting place for His affections in that Man, and all the world of sorrow has to go. It shall go in the end, but it is all gone now morally. Now, the Lord says, is the judgment of this world; now shall the prince of this world be cast out, John 12:31. God, as it were, can afford to remove one world when He has the Head of another world already before Him. It would not be according to God to bring in a world and remove it, 

    and so leave a void. No. When the man of comfort appears, then God can afford to let the other world go. There is no void. The Lord said, Now is the judgment of this world; now shall the prince of this world be east out. And I, if I he lifted up from the earth, will draw all men unto me, John 12:31,32. Does the world disappear, leaving a void? No, indeed. It is a world of death that is wiped out of existence, and a world of life is introduced in the Person of Christ. One who has power in His person to attract all to Him, and when all are attracted to Christ what will He do with them? He does not leave them a disorganised mass. The Lord orders His people. You will recall how in John 1, when the disciples of the Baptist followed Jesus He took them home. But then He gave Peter his name afterwards, indicating that He would use him in a certain connection. This applies to all Christians, for each one is designed to fill a certain place in the divine system. The Lord would bring to pass a world of perfect order, but it is a world of life. 

    Now that Noah has appeared, the man of comfort, the flood comes. The flood appears and it washes away the world of pollution, and afterwards you get that which is for Gods pleasure. That is the burnt offering. Noah offered a burnt offering, and the Lord smelled a sweet savour, Genesis 8:21. And what then? He says, I will not again curse the ground any more for mans sake. You get that here. The curse is removed. God rests in the burnt offering, in all the fragrance of that offering, for, as you know, when you come to the types, the burnt offering was offered of a mans voluntary will. It is Christ offering Himself without spot to God. It is upon that that the new world is founded. God smelled a sweet savour. Now that sweet savour went up from Him who is the Head of the new world, and that is what Christ is. I am perfectly certain that you will never get a right understanding of the truth if you do not see that in becoming Man Christ is the Head of the new world; and this new world comes under the eye of God according to what Christ is. The smell of the burnt offering goes up to the heart of God, and what does He say? I will not again curse the ground any more for mans sake, Genesis 8:21. So that for God and for faith the curse is removed and God is complacent. This marks the present moment. 

    Now what follows upon that is the covenant. All that is foreshadowed here has not as yet come in literally, but it exists for faith. The Christian is in the light of Christ as the burnt offering, and he knows that on the ground of this all will be established publicly for Gods pleasure. Everything will be brought under the eye of God to His pleasure. The covenant is made on this ground. 

    Now I wish to say a word about the covenant, and then I shall close. In Genesis 9:9 - 14 we read, And I, behold, I establish my covenant with you, and with your seed after you; and with every living creature that is with you, of the fowl, of the cattle, and of every beast of the earth with you; from all that go out of the ark, to every beast of the earth. And I will establish my covenant with you; neither shall all flesh be cut off any more by the waters of a flood; neither shall there any more be a flood to destroy the earth. And God said, This is the token of the covenant which I make between me and you and every living creature that is with you, for perpetual generations: I do set my bow in the cloud, and it shall be for a token of a covenant between me and the earth. And it shall come to pass, when I bring a cloud over the earth, that the bow shall be seen in the cloud. Now you must connect the covenant with the burnt offering. In other words, that which is typified in the burnt offering has come to pass in the death of Christ, and in consequence of this God has made a covenant. It is not here a covenant with Israel, but with the Man who is the head of the creation and with the creation itself. 

    Now I desire to say a few words about the bow. The bow is the sign or token of the covenant. A sign in Scripture is very interesting. It is often introduced in the New Testament. Sometimes there are tokens of blessing, sometimes tokens of judgment. You will remember how it was said to the shepherds, this shall he a sign unto you. What? Ye shall find the babe wrapped in swaddling clothes, lying in a manger, Luke 2:12. What a sign! That was a sign to the shepherds. It was a sign of what? Behold, I bring you good tidings of great joy, which shall be to all people; for unto you is born this day in the city of David a Saviour, which is Christ the Lord, Luke 2:11. What is the sign? A Babe. On the other hand, the leaders of Israel asked for a sign, and the Lord said there should be no sign given to them save the sign of Jonas the prophet For as Jonas was three days and three nights in the whales belly; so shall the Son of man be three days and three nights in the heart of the earth, Matthew 12:40. This was a terrible sign, pointing to Gods judgment on man. Here the bow is a token, and I take account of it as Christ in the heavens. He is the sign of Gods covenant to the creation. Can we have any doubt as to the ultimate accomplishment of Gods design to bring all into blessing? Not in the least. He says, it shall come to pass, when I bring a cloud over the earth, that the bow shall be seen in the cloud, Genesis 9:14. Have you ever discerned the bow in the cloud? The fact is this, I have no doubt that when clouds come over any of us personally, the bow is discernible there. Did you ever come under a cloud of sorrow? You may depend upon it, if you have your eyes open, you will see the bow. The bow is the token of Gods covenant with you. What can baffle you if God has entered into a covenant of blessing with you? Directly the cloud comes, do not look at the cloud, but look at the bow. The bow is the token of the blessing, the token of the covenant. So He says, when I bring a cloud over the earth, that the bow shall be soon in the cloud; and He adds, I will remember my covenant, which is between me and you and every living creature of all flesh. Genesis 9:14,15. I think that is a wonderful thing, and I would again say to my brethren, that when the cloud comes (clouds of sorrow come to us all), the bow is there. It is a certainty. You will discern the bow, and what is it? It is the sign of the covenant, He says, I will remember my covenant, which is between me and you. Genesis 9:15. Are we in intimacy with God in that way? He says, between me and you. Draw near to God. It is just possible for you to get so near to God that you hear Him say, as it were, between me and you. As passing through the cloud of sorrow, you will hear God say to you, These things are all between me and you. And what do they mean? The bow tells us. They mean blessing. Christ will be found in the cloud, and this is the sure token to our souls that blessing will be the result. I only give you the outline of what I see here, that whatever may occur in the history of the earth, or in your history, the bow is always in the cloud, and it is the token on Gods part to bring in blessing  universal blessing. 

    Now all that comes to pass through Noah. In other words it all comes to pass through Christ, as He who is the comfort in regard to the work and toil of our hands, because of the ground which the Lord hath cursed. So that in result, you reach the rest of God. That is when God establishes what He has covenanted with His people to do. When God establishes that which means blessing universally, 

    then He rests, It says, he will rest in his love, he will joy over thee with singing, Zephaniah 3:17. How could God rest in His love unless He brought in the blessing which His love devised? It is when He brings in the blessing which His love has devised that He rests, and the bow in the cloud is the token of it. So that when God accomplishes the purposes of His love through Christ, then He rests, for God could not rest where there is death and suffering and sorrow, But where the blessing which God in love has devised is established, He will rest in His love. 

    May the Lord keep before our hearts the thought of Gods sabbath. That is what the types present to us. We are to keep His sabbath because on the seventh day he rested and was refreshed, Exodus 31:17. That is the incentive. Everyone who loves God, and is in sympathy with Him, keeps the sabbath because it is His rest. We enter into it now as to our souls; very soon we shall enjoy it as to our bodies as well. May God bless these thoughts to us at this time! 

    Page 263 to 308, Readings in Genesis, New York, 1908, (reprinted from Vols. I and II Mutual Comfort, 1908/9). 

  
    GENESIS FIVE AND SIX (JT 2)

    Genesis 5; Genesis 6

    Chapter 5 indicates the line of the testimony. The light of God is connected with the line through Seth. His name signifies appointed, For God, said she, hath appointed me another seed instead of Abel, whom Cain slew. Genesis 4:25. It would appear that Abel is the righteous man here, and his righteousness incurs suffering and death. Christ died for righteousness, but in resurrection He is, so to speak, appointed  He takes the place of Head of the line of life, and in this line the testimony is preserved. This answers to Christianity. We may, then, regard chapter 5 as foreshadowing, though perhaps dimly, the present time. 

    Then, I think, we might be justified in regarding chapter 6 as, in a sense, an outcome of this; that is, it foreshadows the result of the activity of the flesh in divine things, a corrupt system of things which exists collaterally with that which is of God on the earth. The corruption of the earth before the flood was evidently the outcome, to a very great extent, of the alliance between the sons of God and the daughters of men. And now that which was historically of God has become allied with that which is of man, so producing men of renown, and also corruption. 

    The light of God has given impetus to mans mind, and so the greatest intellectual activity has appeared within the circle of Christendom. Moreover, man has appropriated that which is of God to add to his greatness in this world. The world has been benefited morally and intellectually by the light of God; men, as such, have taken up the elements of Christianity and used them to a certain extent, for the betterment and glorification of themselves in this world. This state of things is utterly hateful to God, and His judgment of it is imminent. It would seem that the great development of corruption on this earth was after Enoch was translated; so, too, the removal of the restraining presence of the Holy Spirit in the departure of the church, will permit of the heading up of all evil in the man of sin. To this the judgment of God, as typified in the flood, applies. 

    Although chapter 5 shows that death passed upon the race of Adam in detail, yet there is an exception to the rule, and this exception points, as a testimony, to the power of life in Another for, as in Adam all die, even so in Christ shall all be made alive, 1 Corinthians 15:22. Enoch was translated that he should not see death, and this accords with the teaching of the chapter; this is, as we said, that Seth represents Christ as the Head, who makes all to live. If one is exempt from death, all shall be relieved of its power. This testimony is in the church. Christians may seem subject to death as others, but they have the testimony by the Spirit of exemption from death, of resurrection, and of ascension. Enoch is, typically, Christ, but viewed in relation to the church. Enoch is, doubtless, a picture of the church viewed as translated to heaven, but, as was said, I think he is more strictly Christ in relation to the church. That is, you have to take account of the Lord as walking here on earth as the heavenly Man for the pleasure of God, morally outside of this world altogether. The testimony that is rendered in regard to Enoch is that he pleased God. He was not a preacher of righteousness, like Noah; neither is it the point that he was a righteous man (although he was so, of course) like Abel; but he pleased God, and the man who pleases God in the midst of an apostate world is to be translated. But then, we know, as in the light of the epistles, that in Christs translation the church is also translated. The church is to Gods pleasure now, and so goes to heaven. 

    QuesIs Noah a type of the remnant? 

    Ans. Noah is, personally, a type of Christ in relation to the remnant. The Jewish remnant is foreshadowed in his house. 

    But we have to consider him first in the light in which his father viewed him when born. Lamech called his name Noah and said, This same shall comfort us concerning our work and toil of our hands, because of the ground which the Lord hath cursed. Genesis 5:29. That is, he recognises the toil and work resulting from the curse of God, and he sees in this babe one who should bring in rest, and he gives him a name which signifies this. It was no question of what had been demonstrated in Noah, for he was yet but a babe, so that Lamech had, evidently, light from God. At the end of chapter 8 we see what corresponds to the name given to the child; the Lord smelled a sweet savour Genesis 8:21 this should be savour of rest. Hence, as in chapter 8, Noah represents Christ as He who removes the curse and brings in rest. 

    QuesDoes the flood show that before the rest of God is secured there must be necessarily the judgment of God? 

    Ans. Yes. Inasmuch as Noah (as the head of a new line  indeed, in result, the head of a new world) had appeared, God could, as it were, afford to remove, in judgment, the old and corrupt one. Christ, as here in the flesh, was, in the mind of God, the Head of a new race, and a new world, and so the old race and the old world (both being proved to be utterly worthless and wicked, by the Lords presence) must disappear. It will be noticed that in chapter 5 Noah is the end of one line, or generation, and in chapter 6 he is viewed as the beginning of another; his sons names are given in chapter 5, but manifestly he is taken up as head of another line in the next chapter. These are the generations of Noah, Genesis 6:9. 

  
    TRANSLATION (JT 7)

    1 Thessalonians 4:1,2; Hebrews 11:5, 6; Genesis 5: 21, 24

    I want to say a word as to translation. Enoch comes before us as an example. The testimony of the Spirit is that before his translation he had this testimony, that he pleased God, Hebrews 11:5. I feel sure he had it afterwards, for there could be nothing to displease God when He had translated him. He was a self-judged man before. As you know, he was the seventh man from Adam, through Seth, not Cain. 

    I venture to connect the first epistle to the Thessalonians with this passage, because it shows what the apostle had in his mind. He shows them how to walk. That is a most important thing. Mothers always become especially interested in their children at that period. Paul addressed them: The assembly of Thessalonians in God the Father 1 Thessalonians 1:1 and it was in connection with their walk. The assembly ... in God the Father. This is very striking. 

    Enoch learnt how to walk with God, to keep step with God. How can two walk together unless they be agreed? We are living in a day in the direct period before translation, so the apostles word should bring about a state suitable for that. 

    Genesis 4 is largely taken up with Cain, chapter 5 is the death chapter. Adam is found at the beginning of chapter 4 and Seth at the end. Seth called his sons name Enos, acknowledging the weakness of mortal man. The Lord is bent on bringing about self-judgment in us. When you discover the utter worthlessness of the flesh, the incorrigibleness and wretchedness of it, then you call on the name of the Lord. O wretched man that I am! Romans 7:24. I thank God through Jesus Christ our Lord. Romans 7:25. The giving of thanks is the beginning of the history of Gods work in the soul. It is in thanksgiving that the thing is laid hold of. Depend upon it, to be unthankful is to be unholy. We read at the end of Genesis 4, that then began men to call upon the name of the Lord. Genesis 4:26. 

    In chapter 5 after each long life you get and he died; six times this is said and then comes Enoch  he lived! The seventh man does not die. The testimony is that he pleased God; that is the generation of life by the Spirit. If Christ be in you, the Spirit is life. Mere orthodoxy speaks in past and future tenses, but what about the present? Enoch represents that. He that liveth and believeth in me shall never die. John 11:26. If you begin with giving thanks you will end with it. The Spirit says, If Christ be in you ... the Spirit is life, because of righteousness Romans 8:10; you are for Gods pleasure. 

    God is looking for righteousness. If there is anything I delight in, it is that I may walk about here for the pleasure of God and for His will. 

    The gospels are intended to show us how to walk. No one learns how till he understands the gospels. There we see One walking here for God, and who could say, I do always those things that please him. John 8:29. A Man moving about for Gods pleasure; that was the life of Jesus. So the apostle Paul was leading the Thessalonians on so that they should know better how to walk for Gods pleasure. Is it irksome? No! the more you taste it the more you abound in it. Enoch lived and walked with God, and begat Methuselah. He felt the responsibility of walking with God, in bringing up a generation to follow after him. I should not like to see this earth without faith; it never has been, nor shall it ever be. Whilst there is faith there is pleasure for God. 

    I know the assembly is to be translated, but what about the earth? As of the assembly we are more exercised about His coming than about our going. Nevertheless, we are going to be translated. One loves the thought of it. We see in Revelation 11 that the beast slew the two witnesses and left their bodies in the streets of the city where the Lord was crucified. They were allowed to be left in the streets of the city, they were not buried, but the next thing is that they go up. 

    It is our privilege to walk here for Gods pleasure all the days of the life of our pilgrimage, and to walk in the consciousness of victory. Thanks be to God who gives us the victory by our Lord Jesus Christ. 1 Corinthians 15:57. There is nothing to be cast down about except our own crooked ways. We need to go on day by day. That thought is emphasised in Scripture. We read in Matthew 20 of those who were hired by the day, and we are given day by day our needed bread, Luke 11:3. We are to encourage ourselves each day, Hebrews 3:13. The two witnesses of whom I have spoken witnessed every day. Then after their time of suffering, the spirit of life from God entered into them, and they stood upon their feet, and fear possessed their enemies. The Lord said, Come up hither. Revelation 11:12. They were energised by the Spirit of life from God, and able to stand in the place where they had laid dead. 

    It is in Christ Jesus that we have all this. If it is a question of life, or our position here, it is all there. Hence we walk about in this world in the dignity of that blessed One. The two witnesses go up to heaven in the sight of their enemies, but we shall go up privately. 

    The apostle first teaches us how we should walk so as to please God, and afterwards he shows us how the Lord Himself shall descend from heaven with a shout and take us to be with Him. He will not entrust us to any one else, He will come Himself. The triumph of God is there. The dead in Christ shall rise first. 1 Thessalonians 4:16. The dead in Christ! It is a remarkable expression, and we which are alive and remain shall be caught up together with them ... to meet the Lord in the air. 1 Thessalonians 4:17. 

    Now, how are we going up? Do you believe in the Lords coming? People who are not converted do that, but Enoch went up by faith, consciously suited to the place. Are you going up in that way? If so, we must please God now and abound in it. 

    God thinks of you. He cares for you all the days of your pilgrimage. Happily, we have no misgivings. We shall go to meet the Lord in the air. There can be nothing, after we are translated, to displease Him, so may we move about down here for His pleasure as long as we are on earth. We can please Him in our bodies here. 

    May the Lord further the work in our souls by the present condition of things, and bring about that which pleases God, that we may always do those things that please Him, so that we abound more and more in these critical times. He is faithful, and we thank Him. Blessed be His name! 

  
    READING (6) (JT 25)

    Genesis 5:1-24

    JTThere is in this book a line of instruction relative to recovery. We have at least four instances of it recorded, in each of which the result is for the pleasure of God. The one in the portion of Scripture which we have read culminated in Enoch who, as we are told in the New Testament, was the seventh from Adam  meaning that he was the great end of an exercise. In Hebrews 11: 5 we read that before Enochs translation he has the testimony that he had pleased God. So that the end of the exercise resulting from Adams failure was a product for Gods pleasure. Then in chapter 8 we have Noah, who in the recovery after the deluge offered up every clean beast in burnt-offerings; and the Lord smelt a sweet savour. That was for His pleasure. 

    Again, in Jacobs departure, when he arrives back at Bethel it says he poured out a drink-offering; meaning that he was for Gods pleasure as restored. And then in the recovery of Josephs brethren we have a like thought; he embraced them. It was mutual; there was unity in it; Behold, how good and how pleasant it is for brethren to dwell together in unity! (Psalm 133: 1). I thought it would be a help for us to see, as we are living in a day of recovery, that this is what God has before Him in it. Whether it be collective or individual, there is no true recovery unless there be pleasure for God in it. 

    Chapter 3 recounts the fall of Adam and Eve, as we call it; and chapter 4 is the result of that in the way of disaster, in which Eve takes the initiative. 

    RemThe point in the recovery is that it is for Gods pleasure. 

    JTYes; if there is not something for Gods pleasure, recovery is not complete. 

    RemAnd if there be real recovery, those recovered share in Gods pleasure. 

    JTExactly. And this thought is conveyed by Enoch in a special way, because he is mentioned as the seventh from Adam; the end of a spiritual exercise. 

    QuesWould walking with God be the evidence of recovery? 

    JTYes. Enochs name, I think, denotes discipline. So the discipline of God brings about a state pleasing to Him. His name would indicate what began with Adam in chapter 5. 

    QuesIs it like a new generation? 

    JTYes; God begins over again in chapter 5. In chapter 4 the light begins with Seth. Recovery is always by means of light being introduced; it says that Seth had a son, and he called his name Enosh; meaning that he recognised that man was mortal; that he was not going to live for ever; that he was born to die. That implies that he had light. And Then people began to call on the name of Jehovah (Genesis 4: 26). If there had been no light, there would have been no recovery. 

    QuesWould Luke 15 come in here? 

    JTWell, the prodigal, as we speak of him, would be pleasurable to God. 

    PLIn the recovery of David, after he numbered the people, there was light as to the house of God 1 Chronicles 21 and 22. 

    JTJust so. He recognised the judgment of God on him, and then thought of the house  preparing for it in every way. This was pleasing to God. 

    RemSeth accepted the judgment of God on the flesh. 

    JTThe name given to his son indicated that all his posterity were mortal, notwithstanding their longevity (the life of one of them extending to nine hundred and sixty-nine years, almost a millennium), but what is to be noted is that he died. That is in keeping with the light of that particular moment. In subsequent events there is always the light covering the period; and the light which covered this period was that which Seth had in naming his son Enosh. In fact, the first chapter of Genesis, what we term creation, was recovery. It was not what it had been as the primary work of God. All that follows the first verse is recovery. And the same principle obtains now. Indeed, it is a principle that runs through the whole of Scripture. God said, Let there be light (Genesis 1: 3). There can be no movement Godward at all, save where light is introduced. 

    QuesWhy did they live so long in the dispensation of Seth? 

    JTGod had His own wise thoughts in allowing such longevity. But no matter how long a mans life lasted, he had to die. The light Seth had was concerning every family. It was there as testimony. 

    QuesWould you say that while God works in the way of recovery, where departure has taken place on our side, the departure has to be acknowledged? 

    JTYes; that is so. And I think the first chapter of Genesis encourages us to hope for that; it enables you to be patient when things happen. In Genesis 1: 2 it is said that darkness was on the face of the deep. But the Spirit of God was hovering over the waters, waiting, no doubt, for the time when light should be commanded. And God said, Let there be light. It does not say that the Holy Spirit said, Let there be light. He is always subservient to the will of God. In the address to the assemblies in Revelation the Lord speaks: These things says the Son of God, etc. (Revelation 2: 18). That is the commandment, that is authority. But what the Spirit says is the development of that. And so in Genesis 1 the command is from God, but the Holy Spirit was waiting to come in on the light. He works in the light. The will of God and the activity of the Holy Spirit go together. That is a great principle running right through from the beginning. 

    RemSo there is an appeal to the ear: He that has an ear, let him hear what the Spirit says, (Revelation 2 and 3). 

    JTYes; but notice that when the Lord speaks, you do not get that. It is authority. But, He that has an ear, let him hear what the Spirit says. You are not to judge what He may say, because He brings things up, and applies what the Lord says. 

    QuesWould you say that recovery is sovereign? 

    JTYes. What can we do if God does not operate? 

    RemYou get the same thought in connection with John the baptist; he did not begin his mission until Christ was here, so that he had One to point to. 

    JTJohn was a burning and a shining light, but he was not the true light. The true light was here, and it was in that light he operated. 

    I do not know any part of scripture that has been more assailed in modern times than the book of Genesis; the enemy has attacked it. Save in the first verse we are not occupied with Gods primary operations. The first verse says, In the beginning God created the heavens and the earth. All that follows is to bring in recovery, and that begins with light. What can men know about the book of Genesis, unless God commands light in their souls? 

    RemAnd our part is to look to Him to let the light shine in. 

    JTYes. And the Holy Spirit was hovering there over the darkness, ready and waiting for God to speak. For it was due to the Creator that He should speak; and He said, Let there be light. And there was light. 

    PLHave we the sovereignty of God in connection with the Galatians? God sent forth his Son, (Galatians 4: 4); and then immediately after that we read that God has sent out the Spirit of his Son into our hearts, crying, Abba, Father (Galatians 4: 6). They had fallen away, and God brings in greater light than they had before to recover them. Then God sends out the Spirit; that would answer to the recovery. 

    JTJust so; and the Spirit cries, Abba, Father. This is pleasing to God. 

    QuesWould increased light be seen in Enoch? 

    JTUndoubtedly. But this chapter gives you the moral features of the recovery. Chapter 1 gives you the same thing in moral sequence: you have light, then separation of light from darkness on the first day; the firmament on the second day; the earth, vegetable life, fruit trees, etc., on the third day; lights in the heavens on the fourth day; fish, living creatures and fowl on the fifth day; and on the sixth day we have human life. And so it is morally, too, in that way. Whatever the disaster in the second verse arose from, we cannot say much about that; but we do know that the disaster in chapter 4 arose from sin in man, and the recovery that is dealt with in this chapter had to do with that. From the beginning the devil sins, we are told (1 John 3: 8); what the history of that is we know little about, but we do know the history of sin in man. 

    PLAnd we have got our hands full in facing it. 

    JTYes; we begin with ourselves there. 

    In chapter 4 it is the mother that is spoken of, whereas in chapter 5, it is the father all through. It is a question of begetting. 

    QuesWhat would help us in regard to local difficulties? 

    JTWell, no man can have authority unless he has moral power. And I think that is what comes out in Adam; he had re-acquired the position of head. So chapter 5 begins over again: This is the book of Adams generations. In the day that God created man, in the likeness of God made he him. God will never give up His original thought; He ignores chapter 4, so to speak. 

    QuesHe called their name Adam: what is the meaning of that? 

    JTIt means that Eve was merged in him; that she was not taking the lead. He called their name Adam, in the day when they were created. Adam is the head; he is to dominate everything. 

    RemI thought it was suggested that Eve had taken the lead in chapter 4. 

    JTShe did; she thought she had acquired in Cain a man from Jehovah. 

    PLThe expression that puts I first, and Jehovah last, will carry its own sorrowful fruit. 

    RemGod exercised His right in regard to Enoch. 

    JTThat is what comes out. Noah is the beginning of an exercise. Enoch is the end of one, and therefore I think he sets out this great principle we are dealing with, because it was said of him that before his translation he has the testimony, that he had pleased God (Hebrews 11: 5). And what led him to walk with God was that he begat a son, Methuselah. After he had begotten Methuselah he walked with God three hundred years. He was not going to duplicate Adams mistake; he was going to hold the position God had given him. If he is to have moral weight to bring up his children, he must walk with God. 

    QuesEnoch saw the holy myriads; as it says in Jude 14, Behold, the Lord has come amidst his holy myriads. Enoch prophesied that. Do you think he saw the result of his walking with God? 

    JTHe was probably alone walking with God in those days. Apparently he did not have many companions in walking with God, so it would be a great stay to his heart to see the holy myriads. Holiness is essential to walking with God. 

    PLHebrews 3: 1 speaks of holy brethren, partakers of the heavenly calling. 

    RemEnoch was evidently converted when he was sixty-five years of age. It says he walked with God after he had begotten Methuselah three hundred years. 

    JTIt brings up the question of the household. The presence of a family involves serious consideration. How can I represent God to them unless I walk with Him? And one has always that privilege one may always have such companionship. What God did not find in Adam in the garden He found in Enoch. He walked in the garden in the cool of the day, it says, and He called for Adam. I suppose God intended that Adam should be a companion. He breathed into him; the transaction was very intimate. He desired that Adam should enter into His thoughts. But what He did not find in Adam He now finds in a disciplined man. 

    RemIf the head of every household walked with God, what an immense change there would be! 

    JTYes; and especially so had that been the case in the era before the flood, before the national order was introduced. That was a time of families, or tribes, hence the great importance of the head of a tribe or family walking with God. 

    RemThere is a growing line of apostasy in this section of Genesis, and the only thing for it is that the head of a family should walk with God. 

    JTNoah prepared an ark for the saving of his house (Hebrews 11: 7). This thought is accentuated in Noah. If Enoch is taken up to heaven, his testimony remains, and the Holy Spirit uses it; it is material that He can use, and so He brings it forward in Noah. I have no doubt the thought began with Seth really, 

    that is to say, the thought of the head of the house naming his child, and walking with God before his family; and it runs right through, so that you find it in Abraham, Jacob, Joseph, etc. In other words, it is the great patriarchal thought. 

    QuesIs recovery to the likeness of God? Is that the thought? 

    JTYou get the thought of likeness in the first verse, In the day that God created man, in the likeness of God made he him. Then it says, Adam lived a hundred and thirty years, and begot a son in his likeness. So that these are initial thoughts, but they convey what God intends to emphasise, namely, that there must be likeness. So that Adam was in Gods likeness, and Seth in Adams likeness. There must be likeness if the families are to represent God on the earth. However ungrateful the children may be, the parents concern is to pass on the likeness; that is their responsibility. 

    Rem1 suppose in Timothy we find an example of the likeness having been passed on from his mother, and his grandmother. 

    QuesHow can we pass on this likeness? We are dependent on the sovereignty of God. 

    JTQuite so. I have nourished and brought up children; and they have rebelled against me, God said (Isaiah 1: 2), but He kept on to His own principles; He never gave them up. You can count on God to use your testimony for the following generation. 

    QuesWould the testimony be what we reflect? 

    JTThe testimony is the measure in which you reflect God. The patriarchal idea necessarily emanated from God. 

    Now when man is created, God enters into relation with him; chapter 2. What infidels cavil at involves the most precious truth; that is to say, man is in special relationship with God, hence the name. Jehovah here. 

    RemIt is interesting to notice that the patriarchal thought, which would go with the thought of likeness, is traced back in Lukes gospel to Seth, the son of Adam, the son of God. 

    JTThat shows that God had recovered His primary thought, a generation running right through. It is an immense thought for parents to lay hold of. The thing is to hold on to your responsibility to convey likeness. That is a treasure of the soul, and God will use it. It affords material for the Holy Spirit. It is remarkable that David, although he failed so remarkably in his house, acknowledges it: Although my house be not so before God, he says, Yet he hath made with me an everlasting covenant (2 Samuel 23: 5). And the Holy Spirit first recognises in David  on the day of Pentecost  that he was a patriarch, and Solomon was the product of Davids fatherhood. In whatever other respects he failed, he looked after Solomon, and he brought him up patiently and tenderly. 

    PLDavid was a disciplined man before Solomon was born. 

    JTYes; he refused to take food or to wash himself while the child was ill, but when the child died he said, Why should I fast? can I bring him back again? I shall go to him, but he will not return to me (2 Samuel 12: 23). There was perfect resignation to the will of God. And then Solomon comes in; he is the offspring of a disciplined man, and he has all the advantage of having a disciplined father. 

    RemThough one might not live to see it, yet the child would get the gain of it. 

    JTGod follows up the light that shines on a faithful parents household. 

    PLSo that the greatest heritage a man could leave his children would be the fruit of his discipline with God. 

    JTNow we find in all these extensive families, 

    their years being given, that every one died. We have a like passage in chapter 11, but it does not say they died, because the point there is not to emphasise the light that Seth had. Here it is to emphasise that light; and so it says of each one that he lived so many years, and he died. Longevity must not blind us. Things may arise that seem to dispute the light that governs the position, such, for example, as the apparently long delay in the return of the Lord, so that the scoffers say, Where is the promise of his coming? ... all things remain thus from the beginning of the creation (2 Peter 3: 4). But they are wilfully ignorant. 

    And so, if you take in all these heads of families, some of them living nearly as long as a millennium, you could understand how blinded the young people would become to the fact that their fathers would die. These men would possibly have thousands of descendants, and that fact would seem to deny the truth of the position; that is to say, that men should die. So that Enoch brings in the confirmation of the light; and we may be sure that the Lord is not failing to give confirmation to faith regarding the Lords return. We know the promise is sure, we are not deceived by the delay. Enoch walked three hundred years with God, and I suppose his sons and daughters would be reminded of that every morning, if, indeed, not every part of the day. He walked with God, and before his translation he has the testimony, that he had pleased God. 

    QuesIs there a difference between walking in the light, and walking with God? 

    JTThere is not much difference, because God is in the light. If we walk in the light as he is in the light, we have fellowship with one another (1 John 1: 7). Walking with God emphasises that. 

    RemOf Samuel it is said, that Jehovah was with him, but Enoch walked with God. Is there any difference? 

    JTThere was no commission given to Enoch. Nothing is said about his service. Samuel had a commission, and he needed divine support in his service, which is of course important. 

    But what I believe the Holy Spirit has in this passage is that the result of the exercise is recovery. God has man walking with Him for three hundred years! Well, that is worth all the exercise, and all the breakdown. If He did not get it in Eden, He got it in a scene of breakdown in a disciplined man. No one is fully recovered save as he is walking with God. 

    RemThen God in this case had greater pleasure than He would have had in Adam if he had walked in innocence for ever. 

    JTYes. Enoch is the fruit of Gods moral dealings  a disciplined man. Adam, as he stood, was the fruit of His creatorial power. Morally, Adam could not be translated to heaven; he was not made for it, he was made for earth. But the first man under discipline becomes a heavenly man. Enoch was a disciplined man. The first essential point in recovery is what God has got out of it for His pleasure. 

    PLA disciplined man can give God pleasure, which a man in his sins cannot do. Do we get this principle in the man who is mentioned in John 9? The disciples ask the Lord, Who sinned, this man or his parents, that he should be born blind? Jesus answered, Neither has this man sinned nor his parents, but that the works of God should be manifested in him (John 9: 2, 3). 

    JTYes; there was a moral element in that man. He had sight given to him; but that was not all, he had to go through a process; and in that process the works of God were manifest. 

    RemThe exercise here is complete. 

    JTI think so. Enoch was the seventh; which would signify complete exercise. 

    RemOften in individuals, as well as in companies, you may see partial recovery. That does not reach the pleasure of God. 

    JTNo. There may be an endeavour to meet things legally, by arrangements, and what not, and yet there is nothing for God in it. 

    RemIt does not come about as the result of walking with God. 

    JTIn the case of Cain there was a certain reasoning with him, and then he said, My punishment is too great to be borne (Genesis 4: 13). There was not a word about his guilt; he did not go to the root of the matter. But see how merciful God was! Even to such an one as Cain, He says, Whoever slayeth Cain, it shall be revenged sevenfold. And Jehovah set a mark on Cain, lest any finding him should smite him. And Cain went out from the presence of Jehovah (Verses 15, 16). There was not the slightest sign of Gods pleasure there. He went out, and left God behind him. 

    RemEnoch walked with God three hundred years. The Lord Jesus Christ was here only a comparatively short period. 

    JTYes. He was so delightful to God that He would have Him in heaven. So Luke makes much of heavens delight in Him. In Luke 9: 51 we read It came to pass when the days of his receiving up were fulfilled, that he stedfastly set his face to go to Jerusalem. It does not say His going up, but His receiving up; because heaven wanted Him back. And then as He was blessing them, he was separated from them and was carried up into heaven (Luke 24: 51). And we may be sure that heaven does not wish the assembly to be delayed here; but God would honour us that we should be in accord with His long-suffering. The church as disciplined, and knowing His mind, should be content to be in the great position of identification with God in His long-suffering. 

    PLSo the generation that God wants is a generation He can leave here, and entrust with His thoughts and interests. 

    JTAnd so John comes in at the end to show us the greatness of being trustworthy. God honours us, and entrusts us with His thoughts in the end of the period. 

    QuesWould walking with God at the present moment involve walking in the light of the dispensation? 

    JTYes; walking with God at any period means that you are walking in the light that governs that dispensation. 

    QuesIs there such a thing as partial recovery? 

    JTYes. 

    RemThey may stop in the middle of it. 

    JTYes, they may indeed. Whereas what we have in this chapter, in the light of the New Testament, is the seventh from Adam  the complete thing. 

    QuesWould Jacob be partially recovered when he took the stone and set it up for a pillar, and poured a drink-offering and oil on the top of it; Genesis 35? 

    JTAs soon as Joseph was born, Jacob says Send me away, that I may go to my place and to my country (Genesis 30: 25). Recovery, I think, begins there. It is the light of Christ in the soul. But he waited still in Syria after that for a time; then finally he leaves it, and ale wrestles with God. He was further on there. He says, Now I want to get the blessing. Heretofore he had been occupied in getting cattle, and wives, and children, and what not, but now he says to God in effect, I want you to bless me. He had plenty of this worlds goods, but he wanted something more. That shows he was progressing spiritually. He says, I will not let thee go except thou bless me (Genesis 32: 26). And we read, He blessed him there. He got it. That was a fresh step. Then afterwards he gets into disgrace. But God is faithful, and He says to Jacob, Arise, go up to Bethel, and dwell there, and make there an altar unto the God that appeared unto thee when thou fleddest from the face of Esau thy brother (Genesis 35: 1). And Jacob set up the pillar, and poured on it a drink-offering, and poured oil on it; showing that God had secured the full result. 

    RemHow many there are in Christendom who have got the light of forgiveness and justification, but never move on into the light of sonship! 

    JTJust so. And where sin happens, however much acknowledgement there may be, unless the thing is bottomed, and unless the soul is really with God about it, the pleasure of God is not there. 

    RemIn recovery a good deal would lie in the sensibilities. 

    QuesDoes God stop short in carrying out His intentions to recover a soul; does He not bring one finally to what He had in His mind for them? 

    JTYes; but then there are hundreds like those to whom He refers in Matthew 23: 27 when He says, How often would I have gathered thy children as a hen gathers her chickens under her wings, and ye would not! 

    RemBut if you are clinging to God, He will never cease until the final result is accomplished. 

    JTYes; but that depends on how far I want to go. I might turn aside to Shechem and build a house. You see it was God who suggested to Jacob to leave Shechem. That was the faithfulness of God. 

    PLRecovery depends on going down. Was it not characteristic of the Lord? He recovered all by going to the greatest depth. 

    RemI suppose in the case of the ten leprous men, partial recovery would be suggested in nine of them, but the tenth, the one who came back, was fully recovered. 

    RemIn the epistle of Jude 24, already referred to as speaking of the seventh from Adam, we also read that God is able to keep you without stumbling, and to set you with exultation blameless before his glory. 

    JTYes; and Jude also says, But ye, beloved, building yourselves up on your most holy faith, praying in the Holy Spirit, keep yourselves in the love of God (verse 20). 

    QuesIn connection with light and recovery do you think God calls attention to a divine principle in it as a rule? 

    JTNo doubt something would come out of it. Out of the eater came forth food (Judges 14: 14). Whatever spoil there is, is to be a permanent asset in the house. 

  
    GENERATIONS IN THE BOOK OF GENESIS (2) (JT 42)

    Genesis 5: 1 - 32

    JTThe generations mentioned in the book of Genesis have been mentioned, the word translated generation having reference to origin, and what develops from the root or basic thought. We read part of chapter 2 this morning and dwelt upon the generation  or history  of the heavens and the earth, to see how that chapter is the counterpart of chapter 1, indicating the idea of fulness, an idea that runs through Scripture. We dwelt at length on the idea of intelligence in Man being able to name the lower order of creatures, and then being able to name Eve, or the woman, which led us into a wide field inclusive of the epistle to the Ephesians, where intelligence is stressed, especially in him to whom the mystery of the assembly was committed, and who calls attention to himself as possessed of this great intelligence. Much was said, too, as to naming evil things, which leads us into chapters 3 and 4. 

    What may be said at the outset about this chapter is that it is the book of Adams generations, which is a more complete thought than we have in chapter 2, and enters definitely upon moral grounds rather than creatorial. On the moral line we have the thought of separation, and also of life, as over against chapter 4, which gives us a family also, but which is judged for moral reasons from the outset. Cain and his line as representative of the world are judged from the source, whereas chapter 5 stresses that Adam is retained as created, so that we have the line of life, the family of God in principle, which while taken up on moral grounds, is yet attached to the creatorial source: it is of God, as we get in the New Testament. The apostle says, Of him are ye in Christ Jesus (1 Corinthians 1: 30), that is, of God, 

    whereas the world is detached from God; they did not like to retain Him in their knowledge. 

    What will help us to begin with is the similarity of names on both lines, which tends to confusion and calls for discrimination  whether we meet an Enoch in the world, or an Enoch in the life line. Obviously the name, although the same literally, has a different bearing in each chapter. The same idea, that is, discipline or education, may be attached to Enoch in chapter 4 as in chapter 5, but it is a question of the stamp of the world in chapter 4, whereas in chapter 5 it is of God. 

    PLIs this moral line seen in the genealogy of Jesus in Lukes gospel  of Adam, of God? 

    JTThat line is through Seth to Adam. So that in christianity the line is maintained in relation to God, not simply God as revealed as Father, but God seen creatorially as in Genesis 1  For of him, and through him, and for him are all things (Romans 11: 36). 

    QuesThe writer in Hebrews 11 selects certain who were men of faith  is that a principle on which we move? 

    JTIn that chapter we begin with God creatorially, so that faith links us with God, God in a creatorial sense  the Creator. It is a question of His word, so that the christian is set up in intelligence as to everything, and all is traced back to God. We are maintained in relation to God, who also is an absolute Being, and this is never to be lost sight of. The moral side begins in chapter 3, and properly links on with the first history, whereas in chapter 5 we begin another, and it is a book, so we are on more definite and firmer ground. 

    CACI suppose the line in chapter 5 would be prominent at all periods of the divine working, and its moral characteristics would go through. I understood by your suggestion this morning that things have the divine origin, but they move on by development to a completed issue. Is it your thought that that marks these generations as a whole? 

    JTThat helps. In chapter 5 we have a book. No doubt you have that in mind, that things are on record, as it were, and preserved. The principle of a book runs through Scripture, and I believe the continuance to a full issue, involving a book, lies in the thought of life, that is, life as it is found in chapter 3. We have life in the earlier chapters, but more in the creatorial sense. Life in chapter 3 would convey the moral thought, what is living in a moral sense where death prevails, so that it is the great principle running through, and we reach fulness in finality in the book of life. 

    GVSEnoch is spoken of as the seventh from Adam, but in chapter 4 there is one who comes in quickly bearing the same name. Would Satan bring in what imitates Gods work, but does the seventh from Adam suggest patient waiting for what is to be pleasing to God? In the scripture we read this morning there was no man found to till the ground. On the line of fulness are we to wait for that which will please God? 

    JTYes, and the seventh alludes to a development through exercise. It is the seventh from Adam through Seth. The idea is in Adam, but Adam on moral grounds now, although on creatorial grounds too. That is maintained, but it is an Adam who has gone through things with God and reached the idea of life, because he calls his wifes name Eve, meaning, not simply that she was living, but the mother of all living, the family idea of something continuing. So that we have in Adam the line maintained on moral grounds, but through life as in chapter 3, not as in chapters 1 and 2; the former in its amplification involves christianity. The Enoch of chapter 4 would be like the education of the world, as among the Greeks and early races of mankind, the Egyptians, which had its beginning in Babel; the idea of a development in independency of God, but it is in a family. Cain began with that idea; it is a family he has in mind. The race is seen detached from its source, and under a rival influence, setting itself up with all its ability in learning and arts and sciences, and so forth. The Enoch who is the first-born of that family would mean a person educated or schooled in relation to this world. We know what schooling means in this world, without it the world would not be what it is. 

    FSMWould the thought of the life line result finally in the Lambs book of life, and the issue of this development be found in the holy city? 

    JTThat is right. Life is the essential thing and runs through and culminates in an issue according to God. Life as seen here involves preservation, presupposing corruption, so that we have death in each case in chapter 5 except Enoch. Notwithstanding the longevity of the persons mentioned, death comes in, and in spite of this, the mind of God is reached  in spite of death. 

    LESI shall not die, but live, and declare the works of Jah. Jah hath chastened me sore; but he hath not given me over unto death (Psalm 118: 17, 18). 

    HFNWe have only two references in Scripture to the book of the generations, one in connection with Adam, and the other in the beginning of Matthew: Book of the generation of Jesus Christ. Is there a link between the two? 

    JTI think there is. Matthew 1 corresponds with what we are speaking of as to the issue of the word generation. However, it is on the royal line. Luke, taking the reverse way, reaches the source, but Matthew follows the matter down to a conclusion, that is, to One who will take up everything and carry it through  being a divine Person. Matthew has in mind finality in Christ, and the assembly is the complement of that; 

    not that the thought of complement is opened up in Matthew, but it is in Pauls ministry. So the assembly really is the great terminus of what we are speaking of; Matthew bringing in the One who accomplishes everything. 

    QuesIn Ephesians 4: 18 the apostle speaks of some who were estranged from the life of God by reason of the ignorance which is in them. Would you say that the moral characteristics of the life of God are developed in this chapter? 

    JTIt is really Gods family without naming it as such. When we come to the New Testament we have two families, or lines, that is, the two seeds, as in 1 John 3, which contemplates the children of God and the children of the devil. Now, the children of God take on the characteristics of God here, and I apprehend the life of God in Ephesians is not His intrinsic or essential life, but what He is in a moral way, what He is as set out in Christ, so as to come within our range; and there are those who are alienated from it. Cains line was alienated from it, consciously without it, and so he set himself up and his family: he called the name of the city after the name of his son Enoch. The world is marked by that, and this explains the destruction of the firstborn in Egypt. 

    QuesWas the life of God set forth in perfection in Jesus, in those moral qualities that came out in perfection in His life here? 

    JTThere would be what has come in in Christ. The things are here, and so the moral element enters into it, and it begins with these chapters. There is the line of the wicked one; the Lord said, Ye are of the devil, as your father (John 8: 44). Johns ministry goes to the root of things, even as to the serpent as we have seen. On the other side he would work out the great principle of life. 

    EuRIs the thought of likeness carried on here? It is referred to in connection with the creation of man, and here it says, Adam ... begot a son in his likeness, 

    after his image, and called his name Seth. Is that the moral line? 

    JTThat is right. It is Adam set up in a moral sense that is in mind, so that we are on moral ground here, and life is developed on that ground, as I apprehend it. Seth is Adams image and likeness, and then Adams naming of his son accredits him with being on the same line. Eve had said of Cain that she had acquired a man with Jehovah, and no doubt she thought she had acquired the seed, but she missed the mark. She thought life was there, but it was not; whereas Seth says that Enoch is a dying man; death was upon him. It is the acceptance of that that shows he is formed morally, he accepts what has come in and is affected by it. 

    QuesWhy is there no mention of death in connection with Cains line? 

    JTThat is significant; it is not that it was not there, but God is not stressing that thought in relation to the world now. He is stressing death in relation to His people; the ministry is marked by pressing death upon us. So when God called out His people from the world into the wilderness, He set them around the tabernacle which was marked by death, for it was there constantly. It is the teaching of death that we are to learn from chapter 5. So that Seth began the thought, he recognised what his son was. Enoch was the seventh from Adam and that thought would enter into his constitution, so that he is translated, whilst fully accepting death. It is as fully accepting death that we enter into the sense of pleasing God. 

    PLEnoch can name things  the holy myriads; what is of God, and then the ungodly and their ungodliness. Does that answer to what you referred to? 

    JTIt is as the seventh from Adam that he speaks thus, a person who has gone through things is speaking prophetically now. It is the teaching of death in chapter 5, but ignoring death in the world in chapter 4. The former is just Gods way. Death is there, and the point is that the saints should get an understanding of what it means. In the line of Shem later we do not have the thought of death; we have the years given, the longevity of the persons, but not that they die. In this chapter it is to stress the idea of the teaching of death, which thought is taken up in Romans, Colossians, and Ephesians. 

    HMSMr. Darby remarked that Death is the principle of christianity, but its power is resurrection. 

    JTIt is in the light of resurrection that we take it in. David said that the sword of Goliath was the best obtainable, and it alludes to death. 

    HFNIs any ministry of spiritual or permanent value in the house of God unless it leads us to face the great question of death? 

    JTThat is good. Life is in view, but life out of death, and in going through it we have the sense of victory. 

    AMHIt says, It is better to go to the house of mourning than to go to the house of feasting: in that that is the end of all men, and the living taketh it to heart (Ecclesiastes 7: 2). 

    PHHAre you saying in principle that it is life out of death? Would you say a little more what you mean as to the teaching of death in this chapter? 

    ,J.T. Enoch is the seventh from Adam, and he represented what is in mind. He is one that does not enter into death literally, but obviously he entered into it in his spirit. That is, his name would signify he has learnt. Those who do not learn the lesson of death, do not learn from God at all, and so I think he represents the thought. We have life out of death in chapter 2; that is, the woman is out of death, but it is not a question of sin there, whereas in this chapter death is imposed as the penalty of sin, and no one is taught of God who does not accept it. 

    WSSIs the principle suggested in Genesis 3: 19, For dust thou art; and unto dust shalt thou return? 

    Then in verse 21 it says, And Jehovah Elohim made Adam and his wife coats of skin, and clothed them, as if He would clothe that idea. 

    JTThat is the principle  man set up in the light of that; it is life in that sense. Adam arrived at it, but not by what he saw in the living creatures which he had named, although they were all living, nor by what he saw in himself. It is life lived on the principle of teaching or observation, hence the longevity of all these persons, and in each case some quality of God shines out. The life of God is seen, I believe, in the aggregate of these names rightly understood. It is morally the life of God, what Jesus was fully here, and that is what men are estranged from. 

    QuesDoes Paul touch it in that way in 2 Corinthians 1: 9, where he says, But we ourselves had the sentence of death in ourselves, that we should not have our trust in ourselves, but in God who raises the dead? 

    JTI doubt if he could have met the situation at Corinth effectually without that. Not that I would undertake to judge the great servant, but it is the way things are put, showing the progress of the servant, what he goes through to meet the exigencies of the service. 

    PLSo that death works in us, but life in you (2 Corinthians 4: 12). 

    JTExactly. We see how far-reaching the thought is as we anticipate death in ourselves, but it is the sentence of death: we ourselves had the sentence of death in ourselves. 

    MWBIs the moral line of the work of God seen in 2 Corinthians 5: 5, where it says, Now he that has wrought us for this very thing is God? 

    JTThat is right. I believe these names, one after another, have to do with the characteristics of the life of God, that is, seen in persons who are themselves dying  but not all. The fact that one of them does not die establishes the principle that life is out of death. Life is entered into through teaching, because Enoch represents the teaching as over against the worlds teaching which abhors death; it puts death as far away as it can. 

    QuesIs that what Agag meant, in saying, Surely the bitterness of death is past (1 Samuel 15: 32)? Samuel brought the matter home to him in using the sword. 

    JTQuite so; he hewed him in pieces with the sword. 

    CACIt is very cheering to see God conserving what is of Himself and showing that it is ultimately superior to all the power of death. 

    JTSo that what is of Himself  the life of God  is seen in these names, that is, these characteristics taken on by persons who are learning. Seth is the exemplar; he is learning in the school of God, and he calls his son by a name that signifies he is a weak, mortal, person, and that calls forth the name of Jehovah: Then people began to call on the name of Jehovah. God is now coming into the scene among men, in testimony, by way of what man has learnt, and so it goes on to the seventh, when you get the complete thought, and he in whom it is expressed is raptured. It is all secured above, but before Enoch goes up he tells us about the holy myriads. 

    AJGThen why does the line go on beyond Enoch as far as Noah? 

    JTI think it is to show the result in a man who can do things in meeting conditions here below; there is no other to stem the tide of evil. With these earlier ones it is a question of learning things, but in Noah we have a man that can do things so that he was called Noah: And he called his name Noah. It seems as if the Spirit of God rests on that. He rests on Seth too: Adam called his name Seth. Eve called his name Seth in chapter 4, but it is Adam in this chapter. Attention is thus called to these, and I think Noahs name, meaning rest, is an end reached here below. God has reached one in whom He can rest. 

    PLBut the moral line and process is still preserved with him, and so the word, the days of Noah (Genesis 9: 29). 

    JTQuite so; we shall come to that later, please God, and how Noah is regarded in the New Testament. But I hope we are getting the thought of learning, of being established in the great instruction that there is in death, and how God is using it now. 

    RemIn Mark 9: 31, 32, the Lord taught His disciples saying, The Son of man is delivered into mens hands, and they shall kill him; and having been killed, after three days he shall rise again. But they understood not the saying, and feared to ask him. 

    JTThat is right, and it comes into John 6, the great chapter that presents Christ as food, as dead. He is food as having come down and laid down His life, and it is there that it says, they shall be all taught of God (verse 45). 

    WSSReferring to the end of chapter 4, where it says, Then people began to call on the name of Jehovah; it seems to suggest that what is said at the opening of this chapter  This is the book of Adams generations  was only possible in the light of that. 

    JTQuite so; it is on moral ground, and the names would indicate that it is progressive and culminates in this heavenly result in Enoch, and then in the result for service, for doing things, in Noah. 

    EuRWould the water and the blood in the last chapter of the first epistle of John be the teaching side of the death of Christ? Then the witness of the Spirit; the victory over the world, our faith; the world lying in the wicked one, and we are of God  would all that imply the two generations side by side? 

    JTYes. Death is implied in those two elements, water and blood; that is, the Lord came in connection with them. Death is subdivided in that sense so as to make it more a means of teaching us. The Spirit is the witness; the Spirit testifies in a teaching way, not merely in statements, but in a teaching way to all these truths. Romans is, of course, the great fundamental book in which we get the teaching of the death of Christ, and then we have it applied in a deeper way in Colossians and Ephesians. 

    ROSThe years of the lives of those mentioned in this chapter seem always to be counted after they had begotten the firstborn son. The firstborn son is the firstfruits of my vigour, Jacob said of Reuben. Does life count from the time one has brought the firstfruits before God? 

    JTI do not think much is made of the firstborn, save to mark the time, in chapter 5. None of these men makes anything of his firstborn as building up a system. It is a question of marking the time and the experience gone through, life being there; whereas with Cain it is a family matter, making everything of the firstborn and family and building it up with the arts and sciences. 

    HFNWould you help us in regard of the teaching of death in the three epistles, Romans, Colossians, and Ephesians? On a previous occasion we were considering the actual article of death. The Lord seems now to be calling our attention to the teaching of it. Would you help us as to how the teaching is developed? 

    JTIt opens up in Romans to us. The teaching of it is based on baptism there, that is, our acceptance of death. It reigned, we are told, from Adam until Moses (Romans 5: 14). It is not the condensation of the thought, but the extendedness of it, as corresponding with the idea of a sea, and baptism is the figure by which we accept it, and in the acceptance of it we walk in newness of life. We are not said to be risen there, but in spite of wilderness conditions we are able to walk in newness of life. The acceptance of the teaching of Marah enters into this. Newness of life is in connection with the shining out of the Father  the glory of the Father  a very beautiful thought. Christ has been raised up from among the dead by the glory of the Father (Romans 6: 4), not simply by the power of God, but by the glory of the Father. The thought of the Father is introduced here in Romans to affect us, that is, God in that relation. So that sin shall not have dominion over you, for ye are not under law but under grace (Romans 6: 14), and God in the relation of Father is the very expression of grace. You walk in newness of life in that light, and, of course, following on that, the Spirit is life (Romans 8: 10), that is, life in the sense of power. Then, in Colossians 2: 12, we are raised through faith of the working of God. It is not the Father now, but a question of power. When we come to the Jordan it is a question of power, but it is the ark. Our being raised in Colossians is a matter of faith, not actuality; it is faith in the power of God that raised Christ. Then, in Ephesians 2: 1, it is being dead in your offences and sins. It is what we were, and God taking us out of it sovereignly and setting us down in heaven. In each case we have the thought of death. 

    PLIn connection with this thought of the Father in Romans 8, would you say that those who can address the Father so intimately are those who in the end of the chapter can say, For thy sake we are put to death all the day long? (verse 36). 

    JTIt is the Father in chapter 6 where Christ is raised; but in chapter 8 we apprehend God as our Father by the Spirit of sonship. The first is a matter of grace in the main, the second a matter of family relationship. 

    GMThe sentence of death having been pronounced on Adam, how is it that it is the first righteous man, Abel, that dies? 

    JTThere is a man who knows how to die. It is a question of glorifying God in death, and normally that is how every christian dies  whether in baptism or in actual death. What a great thing it is! Death is a penalty, but now it is faced by a man who has faith, and he glorified God in it; he is the first martyr. 

    GMWas it the type of man that God loved? 

    JTQuite so, and that man must be continued. He is continued in Seth, the man appointed instead of Abel, whom Cain slew. So we have the thought carried on to chapter 5  the moral side, death in the sense of teaching. 

    QuesIs there any connection between the death of Abel and that of Stephen, the first martyr of this dispensation, who in dying called upon God? 

    JTWas ever God more glorified in death, outside of the death of Jesus, than in the death of Stephen? What glory shines! What a striking victory over death is seen in that martyr, as he kneeled down and prayed for his enemies! It is God glorified in death by a believer. What a great thing it is here that God has turned death into a means of teaching, a means of glorifying Himself, and the building up of a family with such fibre as this, so that one goes up without dying, the thing evidently verified in him! This great lesson is to be learned, gone through by us all. 

    LMHe begot sons and daughters  would that suggest fruitfulness? 

    JTYes, the thought of the family, involving potential material for God. 

    QuesIs the fact that Enoch walked with God emphasised, not so much that God walked with him? There was the apprehension on his side, that he could enter into it. 

    JTYou have there the suggestion of life; he apprehended by faith what God was going on with and had part in it, this being the outcome of education. Education is a great thing with men in all countries, 

    but God had the means of education, from Genesis 3 onwards, maintaining the creatorial link between Himself and Adam. It is carried on to the moral side, and the great means of education negatively is death, so that death works in us, but life in you. 

    PLThe sentence of divine government upon men in judgment, now becomes in blessing for the generation of faith, the lesson book of divine love. 

    JTI believe it is the greatest element of education in a negative way. It is carried on, of course, in the light of the positive; it is in the light of Christ risen and glorified that we learn through it. So, in the tabernacle in the wilderness, we have the great central thought of God in the ark, but all around the tabernacle was everything to remind us of death. What was it for but the education of the people of God? 

    JJIn 2 Corinthians 4: 10 we have the expression always bearing about in the body the dying of Jesus. May that not be connected with Psalm 116: 15, Precious in the sight of Jehovah is the death of his saints? I thought the expression from the psalm would apply morally now. 

    JTQuite so, and to take in those who sleep through Jesus. There is the idea of their going through death; it is through Him  the idea of instrumentality  that they fall asleep. We are to learn the lesson of death, and life shines in these men, such as Seth, Enosh, Cainan, Mahalaleel, Jared, and Enoch. I believe their names would indicate that the life of God was shining out through death, and it culminated in one who walked with God for three hundred years. Obviously the lesson was being learnt by him. God would roll in death upon him, so that he learned and was translated; he reaches the divine thought. 

    EuRWould it result in a person boasting in God? I was thinking of what the apostle says, So that let no one boast in men; for all things are yours. Whether Paul, or Apollos, or Cephas, or the world, or life, or death, or things present, or things coming, all are yours; and ye are Christs, and Christ is Gods (1 Corinthians 3: 21 - 23). 

    JTIt would, showing what triumph there is, that, although we are as sheep appointed for slaughter, we are more than conquerors through Him that loves us. Life is working out there, but death is there, for that chapter contemplates that we are just lined up for death like sheep. 

    JHTYou referred to the tabernacle and death all around  would that be seen in the education of the people in Numbers 16: 41? We have the development of Cains world in the rebellion of Korah and his company, and as they died the whole assembly murmured against Moses and Aaron, and said, Ye have killed the people of Jehovah. Then, in chapter 17, the life line is seen  life out of death  in Aarons rod that budded. Would that bring the people to this judgment that they had the sentence of death in themselves: Lo, we expire, we perish, we all perish (Numbers 17: 12)? Then Jehovah emphasises the life line in Numbers 18: 1, Thou and thy sons and thy fathers house with thee shall bear the iniquity of the sanctuary. 

    JTOf course, the death of Korahs company was retributive, and the murmuring was in unbelief, but the principle was there of death and life, and what comes out is the grace in Moses and Aaron; how Aaron ran in to the congregation and stood between the dead and the living. He was not among the dead, but among the living, so it is according to that principle, of one having gone through the thing himself. For he and Moses went through the thing themselves; they felt what happened, and Aaron stood between the dead and the living. Then, in chapter 17, as you say, that principle is established for ever; it is established in the priesthood, and the covenant of life is there. So that is what is needed, in that sense, in all these sorrowful things that are coming up, for while God is preserving us in a general way, there are many sorrowful things coming up, what is needed is this principle of life as in Aaron and Aarons rod. It is in persons who are taught of God, who know the lesson learned through death applied by God, so that we go through the thing ourselves. Then, although we may not have a personal part or responsibility in it, we go through the thing and stand between the dead and the living. 

    PLEvery morning doth he bring his judgment to light (Zephaniah 3: 5). Would that be like the living rod taken out in the morning, after being laid up overnight before God? 

    JTIn that great crisis in Israel in the wilderness the next day is stressed: Even to-morrow will Jehovah make known. It was so as regards Korah and his company, and as to the rods. We go through the thing; life is in the morning. 

    JC-SWould you think Enoch sets forth a man who has accepted death in every detail in regard of Cains world? We are often hampered in relation to the development of life in ourselves because we have not accepted death in connection with some principle of that world. 

    JTI am sure that is right. We can see what a difference there was from his namesake in Cains world; and even with Lemech  we have also two Lemechs. There are forceful men in both worlds; men who do things, violent men, as the name is said to imply. How different would be the one in Gods world, from the one in mans world! 

    MWBIn regard to Lemech in chapter 4, is there any allusion in verse 23 to moral recovery, or is it a vindication of his own action to preserve himself? 

    JTI think the latter part of chapter 4 includes a reference to the Jews in the last days, that is, the world we have to do with today as developed in them later. The world in a moral sense, as spoken of in the New Testament, stood generally in relation to the Jews. Now is the judgment of this world (John 12: 31), but then, the whole history of the public world is going to culminate in the Jew. I think it is God graciously keeping an eye on Cain. We have, of course, to discriminate as to the early part of the chapter which is simply mans world as estranged from God, but then, it is a type of the Jew, as you bring it down to narrow limits. God has His eye on him, and He will not allow anyone to touch him, and I suppose Lemechs remark, For I have slain a man for my wound, and a youth for my bruise, would allude to a certain confession that the Jew will make in a day to come. 

    MWBIs there any moral consequence in verse 25 immediately following that? The birth of Seth is referred to. 

    JTAnd Adam knew his wife again, and she bore a son, and called his name Seth  then there is an ellipsis, according to this version, as if she said more than that. ... For God has appointed me another seed instead of Abel, because Cain has slain him. It would look as if Eve is being brought into the current of the truth, into the instruction; she is not left out. Then, in order to make the position of Seth clear in the life line, in the volume of God, Adam names him in chapter 5. I think chapter 4 brings Eve into the line of instruction; she has judged Cain, and it is happy that God brings in both Adam and Eve, in that way, on the line of learning, so that the whole matter is set out again in chapter 5. 

    PHHIt says of Eve that she bore a son, but of Adam that he begot him. Would you understand by that there is power, as it were, to sustain this life line of which you are speaking? Would Adam in some sense represent Christ as the last Adam in this chapter? 

    JTI think that is right. In the latter we get the progenitive thought, and so in Matthew; it is what is begotten, whereas in Luke it is of; the source is in mind. So, Eve bore Seth and named him; Adam begot him and named him. The paternal side is the more dignified thought. 

    EuRIs this calling on the name of Jehovah the great thought of the recovery of man? The soul can take account of what is basic and see all that God is developing for His own pleasure. So we have the name of the Lord in 2 Timothy 2, and parallel with that, the thought of in Christ Jesus. 

    JTIn chapter 5 God takes up things afresh, and so we have the sphere of operations and the life line developed in it. 

    PLDoes the great assembly revival coincide with this calling on the name of Jehovah? Has the Lord deigned, in a way, to start afresh? 

    JTYes. It is on moral ground, not simply that God has ordered the thing. Seth called his name Enosh. Then people began to call on the name of Jehovah. That is the covenant name, as we might say; the personal link is established in their calling upon it, and that is the basis of chapter 5. 

    SJBCSo if in Seth we have a new head, in men calling on the name of Jehovah we have a new generation. 

    JTIt is the idea of the kingdom, and the life line is developed in that connection. 

    QuesWhat is in mind in Methushelah being brought into this order of things? 

    JTHe has a counterpart in Methushael of Cains world. He is the oldest man and he runs on almost to the year of the flood, the year of judgment, but evidently saved out of it; as if he comes into the line of this chapter. His longevity, and the fact that he does not come under the judgment of the deluge, is a testimony to Gods patience  a great thought in our dispensation, even as to persons who have no special traits of life. 

    JJIs there any connection between him and the passage in Ephesians 6: 2, 3, where it says, Honour thy father and thy mother, which is the first commandment with a promise, that it may well with thee, and that thou mayest be long-lived on the earth? I thought perhaps he had such a good Ephesian father that he came into the blessing of that. 

    JTHe certainly had an Ephesian father, but the sons of Ephesian fathers do not always do credit to their fathers. However, it is a question of Gods longsuffering. He is considered for, in that he dies before the deluge; that is, he dies on the principle of the chapter, not by the direct judgment of God in the deluge, which was brought in on the world of the ungodly. It is death in a teaching sense that he came into. So this chapter is wonderful in what there is in it in the way of teaching, and the culmination of it in Enoch and Noah. 

    PLWould there be some analogy to the revival of these last days  2 Timothy  calling upon the name of the Lord, and the separation of the holy seed of God, all culminating in the rapture, in Enoch? 

    JTThe Lord would keep our eye on that  the culmination of all these things. What is the thing going to end with that God has been working at all these centuries? It is going to culminate in something for His pleasure on the life line; life in persons who have been taught through death. 

    MWBWith regard to your remarks earlier about the basic thought, and then the development, and now the issue, would it be right to say that as we learn God in the development of His ways, we are morally tutored for the issue and have the features proper to it? 

    JTYes, and Lemech coming in, according to what his name means (overthrower, or wild man), and then so deliberately naming Noah, would show the result in him too, that his character would give fulness to it. It would be that energy that lays hold of what is needed, which is a great thing, that if one cannot meet it oneself, another can. 

    AMHDo you think the features of Methushelah and Lemech are much required at the end of the dispensation? Methushelah would suggest a people in the consciousness that the end is near, but then the answer is a forceful presentation of the truth. 

    JTThat is the idea. Lemech would point to a certain energy or violence for good, culminating in peace or rest, corresponding somewhat to the Lords statement, the kingdom of the heavens is taken by violence, and the violent seize on it (Matthew 11: 12). He is able to name Noah and is very forceful about it, showing that he is an instructed man; he is saying the thing deliberately. 

    QuesHave you a sample of that energy in Phinehas the priest, in the way he moves in the plains of Moab? 

    JTExactly. 

    CACDoes this come in with Paul speaking of himself in 2 Timothy as an apostle according to promise of life? 

    JTQuite so. There is energy and substance in it. It is what we are saying. He was an apostle according to it, showing that he was a man of energy, using weapons  the arms of our warfare are not fleshly he says (2 Corinthians 10: 4). He used violence in regard of all that was opposed to the knowledge of God. 

    CACThe promise suggests divine resource that can be laid hold of in view of the testimony of life at the end. 

    JTLemechs mention of Noah shows what such a one passes on prophetically. It strikes one forcibly that he is a man who has learnt; he is very deliberate in what he is doing. It is not simply that he begat Noah, but he names him and gives a reason: This one shall comfort us concerning our work and concerning the toil of our hands, because of the ground which Jehovah has cursed. He is a deliberate, thoughtful, instructed man, and he names Noah, and so we have the basis of the next chapters. Noah is a man that does things, but the result of what he does is what Lemech has in mind. Lemech, according to the meaning of his name, was a violent man who would strike through a thing, but it is with a view to this end, to bring in rest and peace among the people of God. Then he has a sense of the judgment of God upon the world, and now there is a man who can go over. How much that is needed! 

    MWBHis very age is suggestive  seven hundred and seventy-seven. 

  
    WALKING WITH GOD (JT 44)

    1 Thessalonians 4: 1; Genesis 5: 21 - 24; Genesis 6: 9; Genesis 17: 1

    The subject in mind is walking with God. It has a very great place in the Scriptures, and it appears in the first scripture significantly as addressed to young christians. The Thessalonians had been converted only a short time; they had turned to God from idols to serve a living and true God, and to await his Son from the heavens(1 Thessalonians 1: 9, 10). Their conversion was thus very genuine and definite. But they had not long been converted in this way when the Spirit of God saw it needful that they should be addressed in an epistle. In chapter 4 the apostle Paul, seems to have come to the end of what he had in mind, and in his usual way he says, For the rest, that is, whatever remained to be said. He had said what he mainly had in mind. He urges on them this matter of walk, how they should walk and please God. He had already touched on the matter, and not without effect, for, as in all else, they were proving themselves genuine, a great matter. As weeks elapse after conversion what marks converts is a matter of great interest, for the mere conversion or turning to God may be regarded as a historical thing, and what normally should flow from it may be neglected. The apostle had not overlooked this, and as he said, had spoken to them. He says, Ye have received from us how ye ought to walk and please God. Not only had he put it before them, but they had received what he put before them. It is a matter of urgent importance for young christians not only to listen but to receive the ministry and to receive it honestly. They had done this, but the writer, the great apostle Paul, was concerned that the work of God should continue and increase more and more. More and more is indefinite, implying that there is really no limit to the increase that may be looked for, for the standard of walk is not really less than God Himself. He is the first to have walked, according to the record. 

    Before touching further on this scripture, I would remark on the great fact that God is the first to be spoken of as having walked, and it was concurrent with the temptings of the serpent which led to the alienation of the heart of Adam and Eve from God. That is the first record we have of walking, and the allusion is not so much to the walk as to the voice that accompanied the walk. Adam had heard the voice of the Lord God walking; the voice is what he heard, not the footsteps. That is to say, a voice, conveying God in His feelings, what He is; and what feelings, dear brethren, must have filled Him at this juncture. Whilst God knows everything from beginning to end, He is a feeling God, and nothing occurs in regard to His people, but is felt by Him. We are told later that mans conduct was a grief to him every day. What a new experience it was to God, speaking reverently, as on this eventful occasion the garden was occupied (indeed one could hardly call it occupied, for they were hiding) by alienated hearts, by hearts that had proved untrue, disloyal. God feels that; there is nothing God feels more than disloyalty. His voice, we may be sure, would be changed, if indeed it could be discerned with these feelings. But He was walking, and He has been walking ever since. As the matter of sin, the matter of the disloyalty between His creatures and Himself was gone into, He continued on. That is His way was before Him; it necessarily took on different features, but it was the way of God; one of the most interesting epithets or phrases you can get is the way of God. A great believer, Apollos, 

    came over to Ephesus from Alexandria in the early days of christianity, knowing only the baptism of John. He spoke to the people there, the interested ones and others, about the Lord Jesus, but only in a very imperfect way, for he did not know the way of God fully, like millions today who have some light, but not the full light, of Christ. A certain man and his wife in that city, devoted persons left there by Paul, took him to them. They heard him preaching, and he preached exactly according to the light he had, but that light was very limited; and so, these two persons took him to them and showed him the way of God; they showed it to him more exactly. There are those today who disregard these things, and accuse brethren who want to be right as to spiritual things, of being exacting, and hair-splitters. But the Spirit of God wrote approvingly of Aquila and Priscilla as taking this man to them and showing to him the way of God more exactly. I can understand that Aquila would tell him something of what he had heard Paul say, of what matters he had touched upon in his preaching. Priscilla, in her womanly, sisterly way, would join in and confirm her husband and between them both Apollos would get help. How loyal they were to the way of God and what a contrast to Adam and Eve. God is calling for that today, dear brethren, because there are voices all around us, diverting us from the way of God, whereas one voice is ever sounding, This is the way, walk ye in it  the way of God. These two persons instructed this great servant in the way of God more exactly. The instruction had come down to them from Eden, as it has come down to us in this city tonight, the way of God. There is only the one way, and it has come down to us, and our business here tonight is to seek to instruct the brethren in the way of God more exactly. In order to make the position clear, I would remark that after God had walked in Eden calling for Adam and Eve, and finding them in disloyalty, His way involved sacrifice. I would like to say here, Let no one assume to be in the way of God unless on that principle, the principle of sacrifice. The entrance to that way is stamped with sacrifice and so all the way along. Hence the Lord, as I said, dealt with the sin question in the most pointed and effective way, and, I have no doubt, led Adam and Eve into His way; although that is not formally stated; the spiritual eye can see that He led them into His way, the way of sacrifice. God had a new experience, if you will allow me to use that word in a reverent way, a new experience in making clothes. He had made the heavens and the earth, and He made beings too before this of which we know but little, but the making of clothes was a new experience. It entered into the way, the way of God. Walking is not merely going from one point to another; it is a question of ones manner. That is, the idea is in what is proceeding and in the way He is proceeding, and He has recourse to this great service, this humble service. Think of it, dear brethren! This humble service rendered by the great eternal God so that all that enter upon His way now should understand that it is a way of sacrifice. The first one that formally entered upon it was Abel; he understood; he added his quota to that way, that shining way, the way of God; he walked in it. But God inaugurated the idea, and so, in making clothes, He sacrifices. He not only sacrificed His dignity as Creator but He sacrificed what belonged to Him; whatever the creature was, it belonged to Him. How that is enlarged and enlarged as we go down the shining way of God, in the sacrifices of Genesis, and the obligatory sacrifices of Exodus, Leviticus, and Numbers, until we reach Calvarys cross. It is the great divine way that God was on and is on, for He purchased us (that is the assembly) with the blood of His own, with what belonged to Him (see Acts 20: 28). The principle is seen there in Genesis 3: 21. Was it nothing to God to slay and skin a creature that belonged to Him? Was it nothing to God? He is a feeling God. But in the light of the great Gift by which He was to be infinitely glorified we can understand how God entered on that way by the principle of sacrifice. And, if we turn to the New Testament, so as to clarify this point, what we find in Johns gospel, is John the baptist, who was Gods servant pre-eminently at that time, looking upon Jesus as He walked, that is, as He was on the way. The Lord never walked aimlessly, He never went out for a walk, He was always definite, always had something in mind. He was here for nothing else than to do the will of God. The word sent is written in large letters in Johns gospel, and enters into every moment of the Lords life here, and He was leading others into that. The man in chapter 9 was led into it; Siloam means sent. So John the baptist sees the Lord walking, and he says, Behold the Lamb of God (John 1: 36). That word Lamb denotes sacrifice, it has no other meaning, the meaning of it as presented in Scripture implies sacrifice; it runs from Genesis to Revelation, and the very last thought in Revelation is that of God and the Lamb and the temple; it is the heavenly side. Sacrifice runs right through, John the baptist discerned it. The use of the word Lamb brought out his spiritual understanding and carried with it the spiritual significance attaching to that creature throughout scripture. He was in the way; never had one walked that way before, although there had been foreshadowings of that walk. The Lord was on the way of God when John saw Him walking. Never had the way been so adorned as at that moment, and Johns heart was full of the thought. He was not exactly like Bartimaeus, sitting by the wayside. He was on it; he had been moving but was standing then and speaking glorious things about the Lamb, about Jesus, things that made little of himself, for he says, He takes a place before me because he was before me. What a worthy bystander! The real meaning of his standing was that when this glorious Person was walking, what could he do but stand and admire? It is not that he would not be walking, but he has to stand and admire. There was never anything seen on earth to be admired like the walk of the Lamb. John says, Behold the Lamb of God; and he set others in motion, those who heard him speak followed Him in the way of God. That is our point tonight, to draw our hearts into the way of God. In this scripture in John we have the thought of walking; it is the thought of God walking in Genesis, and the Lamb walking in Johns gospel. It is the same thought carried through, so we have the full divine idea set out in these two passages; we cannot add to them at all. The gospels set out the complete idea and the epistles are to lead us to that idea. The gospels are the great standard, and the epistles are the way to it, sometimes rising almost to their level as in Ephesians, but Gods level is the gospels. 

    Now I go back to speak of the educational side in regard to men like ourselves. What I have been saying is not on the educational side, but it is the standard and then we have education that leads up to the standard. The great teacher to lead us to that standard is Paul. Of course Peter had the thought in mind, but Paul teaches the gentiles how to walk. The one gentile who had never walked, the man at Lystra, who was lame from the beginning, represents the gentile, us poor dogs as Scripture calls us. It is well to go back and think in that humble way of ourselves. In the dark regions and ages of paganism, from east to west, from north to south, we never walked. There were ethics and philosophy among the Greeks, but they never walked, the great masters of Greece never walked according to God. It is humbling to own that there are those who live and die under the great masters, but who have never walked and pleased God. That is the great point. Paul came out among the gentiles and taught them how to walk and his teaching remains. God had said of Himself, years before, that He taught Ephraim to walk. Israel had to be taught how to walk. I apprehend the allusion is to the instruction in the book of Numbers, which sets out the manner of the divine way and how Israel was to go through the wilderness. They are taught how to walk, to walk in relation to God. God says, I taught Ephraim to walk. Ephraim was situated at the west side of the tabernacle with two other tribes, and he was nearest to the ark of the covenant. The psalm calls upon Jehovah to shine forth upon him; there is the light of the glory; the glory lit up the way in those wilderness times. There was no way in the wilderness, there were no roads there, the way was marked out by God, the way of glory. The glory moved and then the tabernacle, and Ephraim followed. That is to us the idea of teaching. I it was that taught Ephraim to walk (Hosea 11: 3). 

    The antitype corresponding to that in the New Testament is Pauls system. The tabernacle system is not really set up till you have Pauls ministry. It is a figurative representation of things in the heavens. God, as He looks upon it, in speaking to David, says, I went about with you, I walked with you in the wilderness myself. He knew the way. Think of God using such language as, In all my going about with all Israel and again I have been from tent to tent, and from one tabernacle to another (1 Chronicles 17: 5, 6). Jehovah said, I never asked you to build me a house. He was pleased to dwell with His people and went with them from one tent to another, from one tabernacle to another. See how much He had to put up with! And how much He has to put up with in our meetings! How patient He is with us! As we seek to walk in the light of the tabernacle to make conditions suitable for the divine dwelling, He comes in to walk among us. God said He would dwell among them. Our exercise should be for God to walk amongst us. God is pleased to dwell among us if in any little way we walk in the light. In addressing David through Nathan He says, I have walked among you from the time you came out of Egypt and I did not complain at all. How wonderfully gracious He is! In the New Testament the idea of the tabernacle in its full thought required Pauls ministry; the book of Acts is really the setting up of the tabernacle, and it requires the great services of Paul and Barnabas at Antioch, at Philippi, at Thessalonica, at Corinth and, particularly, at Ephesus. It is in the great services and the light that shines in them that we apprehend what there is for God to walk in, and if God is to walk with us He wants us to walk alongside of Him. 

    Now I just want to touch on Enoch to show how delightful it is to walk with God. Paul, who is the educationalist, says, I have showed you how to walk and I want it to be more and more pleasing to God, that God may not have to look down from His holy abode and see the things He had to look at in the tents of Israel. The idea is how we should walk and please God. There may be hundreds of places where there is what God is pleased with, but not entirely. I am only speaking in general terms, but my thought is that the Lord may lay it on us that this walk is to please Him, and to be more and more pleasing to Him. So that we have our way cut out for us, and there is no limitation, because the standard is seen, as I have been seeking to put before you, in God walking in the garden and in Jesus walking here as the Lamb. Pauls ministry and the power of the Spirit are available to enable us to walk with God and to please God more and more. 

    These Thessalonians were young christians, and the allusion here to this matter of walking is significant because the Spirit of God is constantly concerned about the young people amongst us. They are much on the mind of the Spirit of God, because tomorrow the burden will rest on them, so the desire is that they may increase more and more. These Thessalonians are said to be the assembly of the Thessalonians. It is, as the Spirit of God would say, the assembly of Brisbane, those who have been converted here, and have grown up here in the truth. They are addressed as in God the Father in the first epistle and in God our Father in the second, meaning they are in the place of young children, loved of the Father. All the feelings and affections of the Father are drawn out by this young assembly, freshly converted and turned to Him, as if God would say, You are in my heart, everyone of you has a place in my heart to care for you. It is a very remarkable address in that way; so that the point is, how delightful young christians are to God as they go on in any measure in a walk that pleases Him. I referred to Enoch, Noah and Abraham as exemplifying all this. The first is Enoch, and I would say to any parent here that the connection in Enoch is with the family. He was a man of sixty-five years old when his first son was born, and after that, it is said, he began to walk with God. Why he did not do so before I cannot say, but the Spirit of God connects his walking with God with Methuselah, and surely every parent will discern that there is a voice for him in this, for it is as if Enoch recognised that if Methuselah were to be brought up rightly he must walk before him in such a way as would tend to lead him to God. It is the outcome of the work of God in the mans soul, but evidently there was the sense of responsibility in having a son. This son lived nine hundred and sixty-nine years and there is not much to say about him. It does not appear that he was lost in the flood. His father, Enoch, began to walk with God when Methuselah was a babe, and he walked with Him three hundred years. What an example! The Spirit of God does not rest on that; not a word is said about the effect on Methuselah, but the Spirit of God runs right on with what God thought about this companion, what He found in the first companion He is said to have had. Can two walk together except they be agreed? God would not walk far with Enoch unless they were agreed. We know there was agreement, for the Spirit of God carries the thought on to the New Testament, where it says, before his translation he has the testimony that he had pleased God (Hebrews 11: 5). I do not believe there is anything one would covet more, than to have in his soul the testimony that he pleased God in this life. It is open to us, dear brethren, especially the young people here, that you should begin with this idea, that you make God your companion in walk and please Him. It does not say God walked with him, the point is that God found a companion, wonderful thought, and a companion that walked with Him for three hundred years. I am speaking very respectfully and reverently, but I think it is in accord with the truth of the Scriptures to say that there was companionship for God with this man; he walked with God. What times Enoch must have had in nearness to God, in companionship with Him, in these early days when all the world was alienated and corrupt around him. 

    Of Noah it says he walked with God; he was perfect in his generations. It does not say that of Enoch. There was nothing said as to conflict, nothing as to service in relation to Enoch, it is a question of companionship with God. Of course there was service but that is not presented to us; the thought is how pleasing he was. But when you come to Noah, it is a cumulative thought; the same person has to take on onerous responsibility. Noah is a man who did things, a man of exploits, that is what is needed today, men who can do things for God. As to his sons, his brothers, his mother, you could not say anything, he was perfect in his generations. There can be no doubt that there would be persecution of a man like that. If any of us is to serve in the assembly in this city, we cannot close the mouths of our enemies, but we can take away opportunities from those that seek them. Noah took away opportunities. He was perfect in his generations, and he walked with God in a crisis. We are approaching a greater crisis, the world is about to be engulfed in the judgment of God. Noah had to do with God in similar circumstances and he walked with God. How needful he was at that time, but men who can do things are needed just as much today. There are many who do nothing, but the point is to do something for God; that is what Noah would suggest; he is a man of exploits, he would take on a great matter. There is nothing about Enoch with regard to the saving of his house. He went the right way, but Noah had faith and went the whole way; he prepared an ark for the saving of his house. It is a most urgent matter, for if our children are not saved the enemy has a great advantage. God has greatly revived the truth of the house recently, many are moving in it and the testimony is greatly augmented by the way brethren are taking up the truth of the household, preparing an ark for the saving of the house. The thought is cumulative. Jehovah carries the thought on; He says to Abraham, Walk before Me; indeed He says, I want you to walk before My face, as if Gods face were in a certain direction, but it does not say much about that in this section. The point for the moment is that Abraham is called to walk before Jehovahs face and be perfect. Noah was perfect in his generations; Abraham is to be perfect from the divine standpoint. I apprehend perfection is that you walk in the full light you have, in the full light available. The light greatly enhances the shining out of God at this time as compared with the days of Enoch and Noah, and so later on God comes and says, Abraham is a friend of Mine. What a great thing it is to be a friend of God! Abraham is the first one to be called a friend of God. The thought is carried down through the Scriptures. God says, Shall I hide from Abraham what I am doing? (Genesis 18: 17). He had already answered to the divine command to walk before Jehovahs face. Jehovah came to him in the heat of the day, and found him just where he should be. He was not asleep, he was vigilant. There is need for vigilance. As the Lord says, what I say to you, I say to all, Watch (Mark 13: 37). Abraham is vigilant, and he sees three men coming to him, and they found him just as he should be. I need not enlarge on that beautiful scene in Genesis 18. Abraham was before the face of God, he knew God and addressed Him, distinguishing Him from the other two. And God graciously says, I have proved Abraham, that he is walking before Me; I found him unawares, but he was all ready. What a challenge as to what we may be in our houses; on Monday, Tuesday, Wednesday, when we are not under the eyes of the brethren. God walks among us, and not simply when we are gathered together. He moves around our houses; He looks into our houses. Jehovah made a great matter of the tents of the people, that everything about the camp should be suitable to Him, that there should be nothing about them unsuitable to Him. He came to Abraham and found him just as he should be. What a fine thing! If God moves about the city, and looks into our houses, what will He find? He found what He delighted in in Abraham, and He says, Shall I hide from Abraham what I am doing? He says, he will be a great and mighty nation, but he will look after his household, he will command his children and his house after him. Abraham dwelt in tents with Isaac and Jacob, he thought not only of his immediate child, but of his grandchildren also. God would look in on these tents, and find them as they should be. Abraham would walk with God and be perfect. 

    Well, dear brethren, that is all. I think you will admit it is an important matter, especially for young people, whether married or about to set up households, to pay attention to our walk and ways, and whether our houses are being secured for the testimony. Preparing an ark for the saving of his house is a powerful word for every parent. 

  
    FATHERHOOD (2) (JT 53)

    Genesis 5: 21 - 24; Genesis 6: 9 - 12; Hebrews 11: 7

    JTEnoch and Noah comprise the second feature of our subject. Later, God willing, we shall look at Abraham, Isaac, Jacob, and Joseph, thus covering the book of Genesis, having considered Adam and Seth in our first reading. In Adam we saw, amongst other things, the effect of the word of God as received into the heart and working out in an expression of life; he called his wifes name Eve, because she is the mother of all living. Then a calamity entered his house in the murder of one of his sons by the other, but he recognised what God did to meet that calamity, so that he called the name of this third son Seth, meaning appointed. He evidently had light as to the idea of appointment, a great element in the administrative ordering of God. 

    In meeting a catastrophe God brings in this thought of appointment, fully seen in the Lord Jesus who was appointed, as it says, All power has been given me in heaven and upon earth (Matthew 28: 18). There is practical importance in a father discerning an adverse current in his house, feeling it as a disaster, seeing what God does to meet it, and naming what God does, so that it is understood. Then it says, And to Seth, to him also was born a son; and he called his name Enosh, meaning weak, mortal; implying that Seth had light that, however long a man might live according to nature, ultimately he would die. This, under God, would make way for eternal life. We have the promise of eternal life in the Scriptures, God meeting the condition that is discerned by faith on that principle. Eternal life meets the mortal condition in which we are. 

    God did not allow Adam to partake of the tree of life as he was. Had he done so he would have lived eternally in a lost state, hostile to God; but God prevented this and affected man by His word, so that he was brought to the thought of appointment. The Lord Jesus says to His Father of Himself, thou hast given him authority over all flesh, that as to all that thou hast given to him, he should give them life eternal (John 17: 2). It is a matter of sovereignty, and counsel, and in that connection we have people calling on the name of the Lord, an important development in the testimony of God. People name Him, they call on the name of Jehovah, the name of Jehovah involving His power, bringing in life, and that is what enters into the whole of Genesis 5  the life line set up in Adam. So that we have in Enoch one who did not see death. The Lord said to Martha, Every one who lives and believes on me shall never die (John 11: 26). Enoch represents that side  eternal life. His fatherhood, therefore, becomes very interesting; a son is born to him and then it says, Enoch walked with God. We need fatherhood in the light of purpose; the power effectuating the purpose of God is thus realised in the believer; it is not merely light, it is realised. Enoch did not see death. That is a testimony that enters very strikingly into the present time, and the possibility of not seeing death ought to stimulate our hearts. It is a very great hope within us. 

    HBWhy should the walking with God follow on the begetting of Methuselah? 

    JTIt shows how the work of God affected Enoch. It was important that Methuselah should have the testimony that his father walked with God. He was to continue on to the end of the dispensation, the flood came as he died; it was a great matter that he should have the light of a man walking with God. It is a family matter, and speaks to all young people as to whether they are moving in the light of their parents. We were saying this morning that baptised families are in principle in fellowship. The idea of begetting in this chapter is a feature carried down on the principle of exercise and experience, and if in the present dispensation one leaves the circle of fellowship he is in principle an apostate. Hebrews 10: 26 thus views those who sin wilfully after receiving the knowledge of the truth. 

    SWPWhat would be suggested in the period of sixty-five years before he begot Methuselah? Enoch lived sixty-five years, and begot Methuselah. 

    JTWe were speaking of the period preceding the birth of these sons in our first reading. Adam lived a hundred and thirty years and begot Seth, and Seth lived a hundred and five years and begot Enosh. Enosh lived ninety years and begot Cainan, Cainan lived seventy years and begot Mahalaleel, Mahalaleel lived sixty-five years and begot Jared, Jared lived a hundred and sixty-two years and begot Enoch, and Enoch lived sixty-five years and begot Methuselah. There must be something in the age of the father and what experience he has. Evidently a father gains nothing by having married very young. The suggestion would be maturity in manhood. 

    JWBIs this to be seen with Paul before Timothy is mentioned? 

    JTI should think so. I think the full thought of manhood spiritually was in Paul, and Timothy was his child, his beloved child. He met him first immediately after the departure of Barnabas; that separation between himself and Barnabas which must have been a very bitter experience, and that would qualify the apostle Paul all the more as a father. It is he that brings in the thought, not many fathers (1 Corinthians 4: 15); but at any rate he was one, who had begotten the Corinthians through the gospel, and also Timotheus. 

    RWSIs marriage and the begetting of children designed of God to produce spiritual fatherhood? 

    JTThat is what is intended in it. Look at the great men of faith: how long Abraham had to wait for Isaac, and how long Isaac had to wait for Jacob. Then the subsequent history in Jacobs family all points to the same thing, that God makes us wait for things if we are to be really according to His mind. We must value them. A family should not be looked upon as a hardship, but as a gift from God; God would not have it any other way. If what He gives becomes in the believers mind a hardship, it is no testimony to God. We have to challenge our own hearts if it is so. 

    ASBWould the Psalms help us in that? Psalm 128: 3, in relation to the man that fears Jehovah, says, Thy wife shall be as a fruitful vine in the inner part of thy house; thy children like olive-plants round about thy table. 

    JTYes. Surely God is the Author of the family. Of Him every family in the heavens and on earth is named (Ephesians 3: 15). J.N.D.s note to this passage says, There is a distinct connection between the words for Father and family. If it is objectionable to parents to have a family, there is no testimony to God in it. Joseph says as to his two boys, They are my sons, whom God has given me here (Genesis 48: 9); and Jacob says of his family, The children that God has graciously given thy servant (Genesis 33: 5). 

    WWThe features of the assembly should be practically worked out in the household. 

    JTQuite so, because the assembly is the house of God. 

    CAMThe expression walking with God would involve the acquisition of feelings that God Himself would have in connection with fatherhood. There is another expression used by God to Abraham, walk before my face (Genesis 17: 1). Would this be a great thing? 

    JTI think when God said to Abraham, walk before my face, He meant him to understand how thoroughly He found pleasure in him. But walking with God as Enoch did is the inauguration of a principle in one who had learned from others. It is clear that Enoch represents a believer who learns from others. He is the seventh from Adam. If I am a parent I ought to be ready to learn from others. I think that is why God gives us so much about the family in the Scriptures. When Enoch walked with Him we may be sure that God would let in light as time went on, as to His own feelings and affections as a Father; so that, without calling Himself Father, the thought was there, and Enoch might well get inklings of the divine fatherhood. When we come to Abraham the truth is out, and God sees to it that he gets a name that qualifies him to be a father. Abraham is named father before he has any children. Evidently he is qualified to have them; they would be no burden to him. He looked after them, even Ishmael and the sons of Keturah, but he took particular care of the one God gave him in a special way. 

    JWDShould we not seek to understand the feelings of the heart of God in fatherhood? The kind of children that would be given to us might reflect that idea. Sovereignty in relation to the personality of the child, linking on with how we understand fatherhood, and how we are prepared to work it out, do you not think? 

    JTYou begin with the thought that the child is a gift. Eves first thought about Cain was that she had acquired a man with Jehovah. She did not yet have a man, but she called him a man, and it is rather suggestive that he is so called; the babe is potentially a man, so that is a question of God, and I have to view him from Gods standpoint. He becomes valuable from that standpoint; not that his birth is a mere natural incident, but something with which God has had to do. God has to do with the potato as it grows out of the earth; how much more with the children that grow up in a family! Heaven would impress us with their value, 

    as it says, their angels in the heavens continually behold the face of my Father (Matthew 18: 10); and the Lord took them into His arms and blessed them. These scriptures show how God looks at the matter of parents with a family, and particularly at fatherhood. 

    EGMcAThe fathers in Colossians and Ephesians would have the features of Enoch; they would please God. Evidently Enoch means disciplined or devoted. We are to bring the children up in the discipline and admonition of the Lord, according to Ephesians 6: 4; and Colossians 3: 21 says, Fathers, do not vex your children, to the end that they be not disheartened. 

    JTYes. Your thought is that Ephesians and Colossians afford teaching on this line, reflecting what God is, and how a father should care for his children, bringing them up in the discipline and admonition of the Lord. That is a very good line of thought for us, because there are not many real fathers even in the ordinary sense of the word, but how much less as to development in the assembly in the exercise of fatherhood among the saints! 

    JRHEnochs prophecy mentioned in the epistle of Jude shows that he had a definite judgment as to evil; he would have that as walking with God. 

    JTNoah also had to do with evil; the testimony took that turn under Noah. We have the secret of the evil in Genesis 6, but it was there previously; and although Enoch may not have had to suffer from it he certainly took account of it. So that Jude can quote him as speaking of it: And Enoch, the seventh from Adam, prophesied also as to these, saying, Behold, the Lord has come amidst his holy myriads, verse 14. I suppose Enoch might say, I am the only one walking with God, and I am trying to preserve my wife and Methuselah in the same path, but he learned that there were holy myriads and that the Lord was coming with them. 

    EGMcAWould you say that Enoch who walked with God, and God took him, would be morally the father of the man that lived the longest on the earth? 

    JTThere must be something in that. How exemplary he was! What Methuselah was we cannot definitely say; there is nothing said of him in this respect, only it is clear that he represents the side of Gods patience, for the flood was stayed until he died. There is ground for regarding him as some kind of a witness to God. I understand his name may arise from the fact that after his death the flood came. There must have been something for God in him. 

    AEHWhat would you say about a case like Jotham, the king of Judah, who turned out so well and yet had a bad father, a presumptuous father? The Spirit is careful to tell us that he did not do as his father did. 

    JTThis was also true of Jeroboams son, and that son was required to die; God said he was the only one in the house of Jeroboam in which there was any good. That is Gods side, taking him away from the evil. It shows that God takes account of good wherever He sees it. 

    AEHI was thinking of the remark you made about learning from what we have seen. I suppose that Jotham would have seen his father presumptuously going into the house of Jehovah to burn incense, but he did not do it. 

    JTHe learned negatively, you might say. In Enochs case we have a man who had great advantages in the persons with whom he was acquainted in the testimony of God. He was the seventh from Adam and lived with many of the seven. He evidently learned from others. Although he walked with God he would take account of the persons whom he knew, and I think we ought to follow that example. We are to consider our leaders, who have spoken to us the word of God and considering the issue of their conversation, imitate their faith. Jesus Christ is the same yesterday, and today, and to the ages to come (Hebrews 13: 7). The principle of learning from others runs right through Scripture. 

    HBWould Philippians 4: 9 fit in? What ye have both learned, and received, and heard, and seen in me, these things do; and the God of peace shall be with you. 

    JTThat is a good Scripture to support what we are saying. Paul was a father and was to be followed. 

    JWDIt says in Hebrews 11: 5, By faith Enoch was translated that he should not see death. Do you think his intercourse with those that preceded him would turn on the question of life, and that the thought of faith in relation to translation might come into his heart? 

    JTYes. However vague the learning might be, certainly he had the idea of the holy myriads that the Lord had. One is struck with the brevity of the account we have of the ancient world. It is all contained in these few chapters which we are considering, but we cannot imagine for a moment that the Spirit of God was not operating during all those antediluvian years. What times these men must have had in meeting one another! Adam lived nine hundred and thirty years, we are told; it would be easy to see how far down that went. And then Seth lived nine hundred and twelve years and Enosh lived nine hundred and five years; and so the length of years continues through Cainan, Mahalaleel, Jared, etc. How these lives overlapped or interlaced we cannot say, but we may assume that if God was working in them they would be drawn to each other and value each other. So that it was a learning time and it was a time of life, and I believe Enoch indicates the full culmination of it, in that, after Methuselah was born, he began to walk with God for three hundred years. 

    RAJohn says, I write to you, fathers, because ye have known him that is from the beginning (1 John 2: 13); and then the young men come in as overcomers. 

    JTWe were remarking on that in our first reading; the fathers know him that is from the beginning. The principle of this chapter is that what is from the beginning runs through it, and Enoch evidently profited by it, because he was a learner; as his name signifies, he is a student through discipline. 

    JWDHe must have had some understanding of the name Eve, in a world full of corruption and violence. Do you not think that by faith he sensed that another world must come into existence in connection with that name, meaning life? So that that was the light in which he walked with God, faith in that connection having opened up to him. 

    JTI think that is right. When we get to glory, to heaven, we shall be looking for these men. We must not restrict ourselves to the mere letter of Scripture, we must read it with understanding, knowing that it gives us suggestions. For example, what can we see in Enoch, the man of accumulated understanding and instruction? He would belong to a family by itself, a family of God that would be characterised by what is from the beginning, carried down in their knowledge and in their feelings and emphasising what part God had in it. So that here is a man who is said to be a learner, an instructed person who embodies the whole matter, being an exemplification of the antediluvian work of God. It comes under a family by itself. It will be most interesting to investigate these matters by and by. What a time we shall have moving about, seeing in all the families the history of Scripture! We were speaking this morning about what men do scientifically, recording their research, as instanced in a book called, Records of the Past. But in Enoch we shall see records of the past in a positive way. There is nothing said about Enoch having any warfare or any particular suffering, that side of the truth is not brought before us in connection with him. It is His own work in him that God likes so well, and so he was not, for God took him. 

    ASBWould it help us to see that the reference to Enoch in Hebrews 11 links on with that to which you have been calling attention? It says, But without faith it is impossible to please him. For he that draws near to God must believe that he is, verse 6. 

    JTThat is the way to get at it. He had faith. It is by faith Enoch was translated. He had the testimony before his translation that he pleased God; meaning that God gave some witness to him that he pleased Him; and God is saying, What pleases Me I am taking! I am taking it to Myself, and all that is left is going into the flood. What good is the present world or its records? None whatever! It is what pleases God that is of value, and that is going to be taken up. With Noah another testimony comes in, to do with things that are going through. But Enoch, as we have said, is not a suffering man, he is not a working man even; he is not a man like Noah that does things, but he is a man who has faith and he pleases God, and God takes him. 

    PGThere is nothing specific mentioned in the life of Enoch save that he walked with God. 

    JTJude says he prophesied of the coming of the Lord. He would represent life; the life of God, in the antediluvian world. We have the expression, the life of God, in Ephesians 4: 18, that men were alienated from it. In Enochs time also they were alienated from it, but Enoch was not. He was in it. If you asked Enoch, he would say, I walked with Him three hundred years. I know something about the life of God. 

    JRHIt must have been delightful to Adam to see the end of all his exercise, all the experience that he had with God, summed up in Enoch. The figures here would show that he died fifty-seven years before Enoch was taken. 

    JTThat is what we should observe. There is an overlapping, and, we might say, an interlacing of the lives of these men. They were in touch with one another and they represented the life of God. Those in whom God wrought before the flood would, I believe, form a family by themselves. 

    RWSIn this life line, would it appear from the constant allusion to sons and daughters that there is an extension in the antediluvian world of what Enoch represented? 

    JTWe are entitled to assume that God gathered up much in those days. We hear very little until we come down to Noah, but we cannot say that there was only what is written, because all the sons and daughters of these families would get divine light. The names given of the heads of the families indicate light, the light of life, we may say. 

    JWBYou referred to learning. In Kings and Chronicles we frequently find the phrase, David his father. Would David thus be the standard? 

    JTHe is a sort of model for all that followed, which would enter into what we are speaking of. Adam is the beginning, and represents what was from the beginning, and Genesis 5 would show that it is the beginning of a moral line, not the creation line, although that is recognised too. So that we have Enoch brought into it. If you were to meet Enoch one day and converse with him, you would find that he had been walking with God all that day. Perhaps he met Adam or one of the others and got some light from their experience, for it is all cumulative, and it makes that period very interesting. I believe that Enoch represents something of what it will be like in heaven,  the product of that world, as it were, eternally seen there. All these men, doubtless, will be there. So that the fifth chapter is from glory to glory. One of the names, Mahalaleel, refers to glory; in fact each of the names I believe refers to some feature of that world. God has had Enoch with Him ever since  He took him. 

    AHBDoes the name Enoch suggest a life of close, personal contact with God? 

    JTThat is the way it works out; Gods discipline promotes holiness. We have the case of the house of Stephanas, whose members addicted themselves to the saints for service. The name Stephanas means crown, implying glory. Thus the point reached in Enoch morally was that of a crown. 

    RWSWould an Enoch today discern that God is taking assembly materials from what He has now in the families of the saints, and not going outside for it very much? Fatherhood would involve training in view of the assembly. 

    JTIt is very interesting that they all begot sons and daughters. God has not said anything specific about these sons and daughters. With some of those antediluvian daughters it is doubtful whether or not they belonged to the life line; I do not believe they did. They were fair, but they evidently did not have veils, they did not conceal their beauty, but were open and brazen, so that they were seen by those fallen beings, spoken of as in the ancient world as the sons of God. The context shows plainly that they were agents of evil; and they took themselves wives of all that they chose. It is a very strong warning to sisters now as to exposing themselves openly, whereas the life line would imply that they veiled themselves. 

    RWSGenesis 6: 2 says, the sons of God saw the daughters of men that they were fair, and took themselves wives. 

    JTWhere did they see them? They must have gone where they could have been seen by these beings. They were not sheltered in their fathers houses in a godly way, nor did they cover themselves with a veil. 

    JWDIt is something akin to your suggestion as to Mary Magdalene. She made room by her ways for the possession of evil spirits. 

    JTSeven demons were in her. How did they get there? By giving evil a place, the devil gets in. So that when the Lord came into contact with her they went out of her. They were not cast out according to Luke, they went out. She was so affected by the Lord that they simply had no room. 

    JWCIs there a difference between the idea of children being given to us, and the thought in this fifth chapter of those that are begotten? 

    JTIt is just two sides of the same thing, this being a progenitive thought, the stamp of God on man, on the human race. The word, Be fruitful and multiply, was for the propagation of the race. The progenitive idea is stamped upon it. That is the principle that runs through this chapter and is maintained in life. We can assume that, if Enoch had such a sense of evil that he said, the Lord has come amidst his holy myriads, to execute judgment (Jude 14), he would do his best to preserve his children, and the fact that he began to walk with God when Methuselah was born is proof that he would be attentive to his family. 

    CAMYou were connecting Noah with the number eight? 

    JTYes. It is remarkable how much is connected with him in the New Testament. Then chapter 5 ends, And Noah was five hundred years old, and Noah begot Shem, Ham, and Japheth. It is a very good ending too. Then it says, And it came to pass when mankind began to multiply on the earth, and daughters were born to them, that the sons of God saw the daughters of men that they were fair, and took themselves wives of all that they chose. And Jehovah said, My spirit shall not always plead with Man; for he indeed is flesh; but his days shall be a hundred and twenty years. In those days were the giants on the earth, and also afterwards, 

    when the sons of God had come in to the daughters of men, and they had borne children to them; these were the heroes, who of old were men of renown. We can see the old world developing into the grossest kind of evil. They were not affected by the preaching of Noah; in the face of his testimony this awful evil developed. Noah and those like him were in a very great minority. Evil had become so developed that there were only eight saved, and there is not much said of any of them except Noah himself. This is most important in view of our times, we having come to the greatest development of evil that has ever been. How is it going to work out? 

    SWPThese men of renown are the product of fatherhood on negative lines. Mr. Darbys note says, who had a peculiar and known name on the earth. There is no link with heaven. Is that suggestive? 

    JTQuite so. These were the heroes. I suppose Greek mythology and the like might have been derived from this evil. It all shows the terrible descent of the race under these influences. But Enoch stands out as representing the cumulative instruction that could be gathered from his forefathers who had faith, and God liked him so well that He took him to Himself. It was not a crown for any great service that he rendered, but he pleased God. 

    JWDWith regard to womanhood, there is a full grown development of wickedness in Revelation 12, but the woman there fled into the wilderness where she had a place prepared of God; thus womanhood is connected with God as over against this wickedness. 

    JTThat is a good suggestion. How comforting it is that there should be a place prepared of God for her; and what glory is attached to her, clothed with the sun, and the moon under her feet! We should follow that up a little more if we have opportunity because of the great lesson it is for us at the present time. 

    Now we come to Noah. God took account of him in the midst of all these elements. First we must observe what God thought of the existing conditions. There was only evil continually on the earth. And Jehovah repented that he had made Man on the earth, and it grieved him in his heart. And Jehovah said, I will destroy Man, whom I have created, from the earth  from man to cattle, to creeping things, and to fowl of the heavens; for I repent that I have made them (Genesis 6: 6, 7). Let us stop to think as we read this scripture of what a God is ours, what a feeling God He is! Fathers and mothers should thus learn to be feeling about the corruptness around, and the danger of their children coming under the power of it. But Noah found favour in the eyes of Jehovah. This is Gods judgment of him, God now has another man in whom He can rest. Then verse 9 says, This is the history of Noah. Noah was a just man, perfect amongst his generations: Noah walked with God. And Noah begot three sons, Shem, Ham, and Japheth. Here we have fatherhood in Noah. Notice the word generations; it refers in verse 9 to his own immediate circle of relations, sons and daughters, uncles and aunts, whoever they might be. In that setting he was perfect. 

    RWSWas this one hundred and twenty years within the antediluvian period? 

    JTI think so. I take it to be the period from the time that God made this pronouncement up to the flood. 

    RWSThis would be the most wicked and difficult time of all, and would compare with our day. 

    JTThat is what I was thinking, so that God judges the condition and brings Noah into it, depositing in him the testimony so that he may be constituted a preacher of righteousness. 

    ARIs Noahs name, meaning repose, significant? 

    JTIt must be, because his father said, This one shall comfort us concerning our work and concerning the toil of our hands, because of the ground which Jehovah has cursed (Genesis 5: 29). The current conditions are met, and then in the end of chapter 8 we have the sweet odour. In connection with Noahs offering, Genesis 8: 21 says, And Jehovah smelled the sweet odour. And Jehovah said in his heart, I will no more henceforth curse the ground on account of Man. Sweet odour might also be rendered odour of rest. 

    CAMWould you say that the new order will be equal to this matter of eight? I was wondering whether it would be right to link it with the heavenly side of the truth, in connecting it with Enoch? 

    JTI think that is right. The eight is another order of things developing out of the first, and Noah is said in the New Testament to be one of eight, which number is said to be few; there are not many, but there are enough to make another world; God can go on, that is the point. He has a man that not only pleases Him and walks with Him, but he is a testimony among his generations, his relations and acquaintances. He is a man that God can use, he has courage and ability to do things according to His mind. It looks as if there will be a change when the church is taken up to heaven, as if God will have men able to do great things and to go through the terrible tribulations coming on the earth. We are hardly called upon to go through the fringe of what is coming; prophecy anticipates awful happenings. Men will need to be prepared of God to go through them, and I think Noah represents that. 

    GWWWhy does Enoch say in Jude, The Lord has come? 

    JTIt is a set matter. It is a prophetic way of speaking. 

    JRHWould it suggest too that he reached it in his own soul? 

    JTI think so. It would suggest that God was already operating against the wickedness spoken of. 

    JWWIs it instructive that God brings the father 

    thought forward, thou, and thy sons, and thy wife, in connection with going into the ark? 

    JTYes. It was for the saving of his house. The Spirit of God says that he was moved with fear, because he was oracularly warned. He was a real man according to God, a man that God could use to carry out His mind amid great difficulties; to go through them successfully, so that being moved with fear he prepared an ark for the saving of his house. It is credited to him that he did it, and that is a great word for us as fathers, to see to it that our houses are protected. 

    ARIt is said that by doing it he condemned the world. Jehovah had cursed the ground, but here is a man that is free from the evil and living in the light of another world. 

    JTYes. So that God takes one man up to heaven, and the other one goes through the deluge, and you can see clearly that Noah must have been a sufferer at least on moral lines, because of building an ark when there was no water at all in sight. 

    JWDWhat will be the nature of the ark that the remnant will have? I was wondering whether it would come out in the third and fourth books of the Psalms, the power and glory of God anticipated by faith. 

    JTI am sure that God will begin to work in them very rapidly after the church has been removed, and the godly Jews will begin to revert back; they will surely look back on history, and the word ark has a great place in the history of the testimony. This is the first instance of its use; the next is in the last chapter of this book, where Josephs bones are said to be put into an ark (see Note to verse 26). The ark into which Moses was put is very interesting. Moses was fair to God. He was worth protecting, and that is what we have to see as to children. They are worth protecting. The final thought is the ark into which the testimony was put. It suggests what is infinite. I suppose that the Jewish remnant will begin to look into the Psalms and the prophets; thus they will learn values, what is worth carrying through. Great lessons may be learned from Noah. The ark illustrates his ability. The ark that held Josephs bones would be comparatively small. We know the measurements of the ark of the covenant. Noahs ark was a large-sized ship, four hundred and fifty feet long, I should say. In divine things there are large thoughts and small thoughts. Large things usually involve less preciousness than small ones. The ark of the covenant is much greater morally than the ark of Noah. The fatherhood of Noah is seen in the ark built by him. What a time he must have had there, he and his wife and three daughters-in-law and three sons! The Spirit of God makes a great deal of the three sons, Shem is mentioned first here; it does not seem as if he were first historically, but God puts first what is morally first, and Shem, in view of Israel, is morally first. 

    JRHWould it instruct us to see that the ark helped Noah as to his fatherhood? I refer to the instructions as to the cells he was to make. These suggest opportunity for individual contact with God for each member of his house. 

    JTQuite so. Also there were first, second and third stories in the ark with the light at the top. They had before them all the time in the ark a great variety of life, it was there every day before their eyes, so that at any time Noah could instruct his family and call attention to this creature or that. Adam called that creature so and so, he might say; Adam meant to convey that that creature exhibited some particular feature of life. Another thing to note is that he is mentioned with his family as being in the ark before the animals began to go in, suggesting that the ark was more attractive to them with Noah and his family in it. We read, And Noah was six hundred years old when the flood of waters was on the earth. And Noah went in, and his sons, and his wife, and his sons wives with him, into the ark, because of the waters of the flood. Of clean beasts, and of beasts that are not clean, and of fowl, and of everything that creeps on the ground, there came two and two unto Noah into the ark, male and female, as God had commanded Noah. And it came to pass after seven days that the waters of the flood were on the earth. Noah is seen there, and his sons, and his wife, and his sons wives. You will notice that Noah and his sons come first; the male side, the leading side, but they are all there and the animals come to them there. All these things are of great importance as to the working of life. What a man Noah was in his own circle, for he is viewed much in that connection; the man who prepared an ark for the saving of his house! 

    RWSIt is all the more remarkable because apparently for one hundred and twenty years nobody came to him. 

    JTWhile he was building no doubt many came to jeer at him. 

    EGMcAWhy would such a man as Ham be carried through, in connection with whose family there was a curse by Noah? And why should there be any unclean animals there? 

    JTGod in His government can use all. In that connection we have a prophetic word from Noah in chapter 9, in relation to Canaan. We all know the history of the vineyard that Noah planted, and the conduct of his son. He is called the youngest son and it is evidently a prophetic announcement in verse 25: and he said, Cursed be Canaan; Let him be a bondman of bondmen to his brethren. And he said, Blessed be Jehovah, the God of Shem, And let Canaan be his bondman. Let God enlarge Japheth, and let him dwell in the tents of Shem, And let Canaan be his bondman. It is a prophetic word that covers the history of the Canaanites. 

    JRHIt would show clearly too that the life line was continued through Shem. 

    JTThat is the point; in spite of the failure, Noah is a man of God. He is not drunk as uttering the blessing; he is recovered, and he is able to convey the mind of God. Shem is blessed and Canaan is cursed. It is in view of Israel. 

    ARDo the three representatives go from there right on to Revelation? 

    JTThis particular family is cursed. We have to find that family. It cannot be found by colour, you know, it is a spiritual matter. It refers to the seven nations of the land of Canaan. 

    AEHIt would look as though even such an element as Canaan would be made to contribute to the great things of God. Shems name means renown, and Japheths means enlargement or expanding, and Canaan would contribute to that as a bondman. 

    JTGod meets disaster with victory at all times. How wonderfully He comes in and meets it here, and triumphs in opening up His mind through Noah! The Canaanitish woman, Matthew 15, is a bright testimony to grace in the family of Ham, and there are many others. In Nimrod, a rebel, however, we have also one of the family of Ham. He represented the lawless elements of the world. 

    ARHe is the head of Babylon. I suppose that is the idea that will go right down to the end. 

    JTYes. Making use of the creatures of God for sport, as he did, is abominable to God. 

  
    THE LIFE WHICH IS IN CHRIST JESUS (8) (JT 55)

    Genesis 5: 28 - 32; Genesis 6:1-3; Genesis 6:9-14; Genesis 7: 6 - 10

    JTAt our last meeting we looked at certain passages in Genesis, beginning with chapter 3 and going on to chapter 5, with the thought of considering life in the antediluvian world and it is thought now that we should look further into that section of Scripture, especially to see how the energy of life appears at the end of that dispensation. The hope is that we may see in these chapters the strenuousness of the experience of Noah and others, as the dispensation at that time was ending; the belief being that there is a correspondence in all the closings of dispensations. They are usually marked by remnants, and a remnant involves weakness; the very weakness, however, occasioning dependence on God, which He never fails to answer to. The present moment corresponds in regard of this dispensation. We have come to an extraordinary part of it  toward the end. It is requiring great energy  on the part of the nations and correspondingly on the part of those that are of the assembly  to keep up with its exigencies. There is usually something that corresponds, between current history among the nations and what God is doing in the assembly. 

    We dwelt on chapter 5 last time in relation to Enoch, who represents the heavenly side of the truth. Energy is not stressed in him especially, but discipline; the result of discipline and education; so that he becomes fitted for translation. But Noahs position and service contemplate the need of energy. Great things outwardly are to be done; great difficulties are to be overcome. So that it is thought that thus we may see life in him and others with him, operating in a strenuous way as meeting existing conditions. 

    These conditions were made plain by God to him. Noah was taken up by God as righteous and was honoured by Him; and God entered into covenant with him because He had confidence in him, and all the divine requirements were met in every instance. It is a question first of all of obedience and the strength needed for that, which God supplies. 

    ABPIs there a link between Noah and Enoch in that both are said to have walked with God? 

    JTYes; you might say they graduated from the same school, one leading heavenward and the other through the judgment. 

    CAMAs far as we are concerned are these two lines going on concurrently? 

    JTYes; qualifications for translation, and then the need of meeting current conditions. These two great thoughts run together. 

    ANWIs your thought tonight life in the energy of it? 

    JTYes; in the energy of it at the end of a dispensation. It will be noted that Noahs father was Lemech, whose name indicates violence, corresponding with the line of Cain in which there was also a Lemech who killed a man. He was violent according to his name and practised polygamy, in connection with whom it is first mentioned. But he acknowledged his fault and spoke of vengeance both on account of Cain and on account of himself, pointing to the Jews who are to be avenged, although themselves wild and wandering. At the present time they are cruelly interfered with, but this will be avenged on their persecutors. Whereas the Lemech of the life line  that is, the line of Seth  whilst energetic and violent, would be so in a spiritual sense, because he had peace and rest in his mind, not disturbance. He was a son of peace, so that he calls his sons name Noah, and gives the reason: This one shall comfort us concerning our work and concerning the toil of our hands, 

    because of the ground which Jehovah has cursed, Genesis 5: 29. Clearly he is spiritual, but evidently violent, if necessary, against evil, to bring about a state of rest. 

    ARPerhaps he had in mind a little of the idea of the millennium  the thought of repose. 

    JTYes; and the ground; he had the ground in his mind: ... because of the ground which Jehovah has cursed. The millennium would answer to this. It is a dispensational thought in this respect. The same thing applies now, because we are at the end of the dispensation, as Lemech was. He died before the flood came. He was intelligent, looking on to another and more glorious time when the curse would be removed, so that he names his son in view of this. The others in the line of Seth are not always mentioned in that way, as being formally named, but Noah is formally named by his father and the reason for it given, showing he had the right thought; the thoughts of God were in his mind. 

    JSDoes the flood come in as a necessity? 

    JTQuite so; it purged the earth. Lemech had the ground in his mind, and God also had it in His mind, that there should be seed-time and harvest, cold and heat, summer and winter, day and night while the earth remained; Genesis 8: 22. 

    FSCNoah lived in two dispensations. How do you regard his life in the second dispensation? 

    JTHe is the head of another world; he goes through; he is a type of Christ as the Head of another world; not the one he was primarily in. According to what God says of him he is already head morally. We get his history; his is one of the ten histories mentioned in Genesis, showing how important he is. The word history here means origin; what he developed out of. 

    RWSDoes the thought of personality enter into Lemechs naming of Noah? This one shall comfort us concerning our work and concerning the toil of our hands. There were so few in the presence of myriads of ungodly persons. Is it what God can do with one man? 

    JTThat is a good way to put it. The demonstrative pronoun points to one that is outstanding, and he fulfils the prophetic suggestion accurately: He shall comfort us. The us is the remnant. There were very few of them. The word few is applied to them by Peter. 

    CNDoes the name Noah show that God takes account of the exigencies which the remnant must yet pass through and provides beforehand for it? 

    JTThis scripture provides for them, and they will value it as they begin to get light. The word comfort comes down to us, too. God is said to be the God of comfort. So that there is provision, and it is in the midst of remnant conditions, because we are told immediately that the enemy had found an open door amongst men through their daughters. Chapter 6 stresses this terrible fact. There is very little made of the feminine side in this section. We get no examples of anything good. Noahs wife and three daughters-in-law are mentioned, of course, but nothing special is said of them. The requirements of the position are most onerous because the vessel which had to be constructed was relatively very large. 

    AATAre the sons of God, mentioned in chapter 6, angels? 

    JTYes; I suppose the designation would not mean anything more than that they had that status at one time, but morally lost it; they still retained it, as many now retain the name christian and yet are unreal; so that it would be satanic work. 

    CAMDo you not think it is remarkable that God is clarifying the idea of sonship at the end of the time? 

    JTYes; I think God allows things at times to get into wrong hands so as to stress and clarify them in recovering them. The designation amongst men is first used by Cain and then we have its use here applied to these fallen beings. Today God is enlarging on this great thought, which belongs to His counsels. Having marked us out beforehand for adoption through Jesus Christ to himself, Ephesians 1: 5. It had been used among men, but its fulness awaited the incarnation of Christ. In Him it appears gloriously enhanced in every way as expressed in a divine Person. 

    JSGod magnified it as He brought Israel out of Egypt. Let my son go. 

    JTJust so. The negative side in Egypt is that Pharaohs son is to be killed. God said to Pharaoh, Let my son go, that he may serve me. And if thou refuse to let him go, behold, I will kill thy son, thy firstborn, Exodus 4: 23. God did kill Pharaohs son, but Israel was let go. 

    JTJrIs Cains world seen in chapter 6? 

    JTI should think the whole population of the ancient world were corrupted. This chapter says so And Jehovah repented that he had made Man on the earth, and it grieved him in his heart. And Jehovah said, I will destroy Man, whom I have created, from the earth  from man to cattle, to creeping things, and to fowl of the heavens; for I repent that I have made them (verse 6). The whole earth was affected. And the earth was corrupt before God, and the earth was full of violence. And God looked upon the earth, and behold, it was corrupt; for all flesh had corrupted its way on the earth (verse 11). Practically all were affected, but the man that God was going to use is of the line of Seth. 

    HGHIs the question there that the energy of true life cannot belong to this world at all? 

    JTThat is the thing to learn. Enoch set the pace in walking with God three hundred years. That was a good long time as a testimony, and incidentally, he prophesied. We are not told in the Old Testament that he did so, but we are in the New. He prophesied of wicked men, but also of the holy myriads; so that Enochs walk and testimony generally were practical and effective. He has the testimony that he pleased God. Our testimony is largely a question of our walk with God. 

    ARIs the idea that one man walked with God and then he was translated? Do you think that Lemech and Noah would be affected by Enochs walk so that Noah goes into another world through death? 

    JTJust so; it is expressly stated in the New Testament that Enoch did not see death. It does not, however, say that here. 

    RWSAre mixed marriages in principle like the early part of chapter 6, and are not such marriages serious matters of concern in our times? 

    JTThey are one of the most difficult problems we have to cope with. Some are quite defiant about it, so that we have to be violent like Lemech in dealing with them; violent spiritually. There are things that unspiritual people become urgent about and they ridicule you if you object; and among these are marriages not in the Lord. The testimony of Lemech helps us in meeting this evil; his name, which, as we have said, suggests violence in a spiritual sense, combined with his pronouncement as to Noah, affords effective material for such conflict. 

    JTJrWould the years of his life be suggestive? The number contains three sevens  seven hundred and seventy-seven. 

    JTYes. He died five years before his father. It is important to know that he died before the flood; so did Methushelah; God saw to that. They were not translated to heaven, but they were taken out of the way. Of some it is recorded later that they were taken out of the way to escape the terribleness of coming conditions. Noah and his house were taken through the deluge. But for all others it was such a death! Such an appalling magnitude of horror! A whole world of persons overwhelmed and destroyed irretrievably! And Noah had to face all this as with God. With the exercises and responsibility of a man who walked with God and with whom God had entered into covenant relation, charging him to prepare the ark of salvation, what a burden he must have carried! 

    AATIf the Spirit were not present, would we not have the same condition today? 

    JTYes; as soon as the Spirit, involving the assembly, leaves, conditions will rapidly become dreadful. The Lords own discourse to His disciples indicates a terrible time. 

    ANWHe definitely likens it to the days of Noah before the flood; Luke 17: 26, 27. 

    JTTo the day that Noah entered into the ark these things went on. 

    ABPWhen you refer to the strenuousness of the times and the great energy that is needed, do you have in mind the building of the ark accompanied by Noahs ministry? 

    JTI do; I was just remarking as to what an undertaking it was. They are building ships rapidly now, but as a rule big ships take a long time to build, but think of what Noah had to contend with! There had not been the like even suggested as far as we know. Here is a vessel about four hundred and fifty feet long and about seventy-five feet wide and about forty-five feet high. Well, where is Noah going to get all these materials? Who are his helpers? Are they sympathetic? Peter comments, While the ark was preparing. It was a protracted and arduous matter; and that is where the longsuffering of God shone. Noah was suffering, but God was longsuffering! 

    ABPWhat do you have in mind that corresponds today? 

    JTEspecially the building; it is a question whether we are building. In all the dispensations you get the idea of building; even in the beginning of creation, the woman was built. God leads in that, so that God gives Noah the dimensions. But did he have any draftsmen who did the work? Think of all that he had to think of in this respect! And besides, the solemn anticipation of a whole dispensation of persons about to be destroyed under the judgment of God would always be before him. Besides all this there was the testimony to be rendered through preaching, for he was a preacher of righteousness; 2 Peter 2: 5. In all this we may see how much was to be done, requiring energy; and so today the energy of life is needed. To some of us, time is one of the scarcest things, and it is a question whether we are redeeming it so as to fulfil the responsibilities resting upon us. Collectively, much is left undone, many failing to accept responsibility. There is a great need for eldership and there are hardly any workers in that line. Work requiring gift is readily, indeed eagerly, accepted, whereas care for the saints in the sense of eldership, on which the stability and growth of the assembly largely depend, is much neglected. We are to care with genuine feeling as to how the saints get on. Thus the energy of life seen in Noah is most suggestive and appealing. 

    CAMHis days shall be a hundred and twenty years. How do you apply that? 

    JTI would say it shows extension of time. The judgment should have fallen immediately but God kept it back in mercy. When the longsuffering of God waited in the days of Noah while the ark was preparing, 1 Peter 3: 20. And then only eight souls were saved. That is the serious situation  the results were so small, in quantity. But clearly Noah was not discouraged; he went on and on and on until the divine requirements were met. 

    JHEWould that be the great point in Pauls letter to Timothy exhorting him as to the work of eldership? 

    JTJust so; Timothy and Titus were with Paul in the inner circle of workmanship, and the apostle would direct and stimulate them so that the needs amongst the saints should be supplied. It was a great matter that Paul had such men  men that he could trust and to whom he could point out what was to be done. For this cause I left thee in Crete, that thou mightest go on to set right what remained unordered, and establish elders in each city, Titus 1: 5. 

    RWSWhat was the secret of Noahs energy? 

    JTIt must have extended back many years. We do not usually get such details of Gods servants. We get a life-size history of Moses, and that is exceptional. In most servants character and results are the outcome of secret history with God. As to Noah, I would say that his roots are in chapter 5, in relation to the seventh from Adam. He would learn from his predecessors, especially Enoch who walked with God. Enoch would learn from God, and Noah is said to have walked with God. How long did he walk? We are not told. After his fathers statement in naming him there is nothing said until he was five hundred years old. And Noah was five hundred years old, and Noah begot Shem, Ham and Japheth, Genesis 5: 32. He thus had long experience, and it would be the making experience. God knew His man when He addressed him as recorded in chapter 6: 13, etc. 

    QuesDid Noah build the ark by pattern or by specification? 

    JTThere is nothing said about pattern. Specifications are given. Whether he worked out any pattern we have to leave; whether the three sons and he worked together, we are not told. No doubt they did, and perhaps hired men, but it was properly done; there was nothing omitted. David had a pattern, and Moses had a pattern, but it does not say that Noah had a pattern, but he had specifications. 

    ABPCould you tell us a little more specifically what the counterpart of building the ark today would be, and what the prime features are? The ark was to go through judgment into another world. 

    JTIt is the assembly now. The apostle Paul could say, I have laid the foundation, but another builds upon it. But let each see how he builds, 1 Corinthians 3: 10. That goes on down to the end. The question is whether we are really engaged in it, because it is love that edifies. It works out in our localities, as the assembly is maintained in the way things are done; as love exists and is active: that in the presence of such appalling conditions that we have to do with now, including so many young people being drafted away into corrupting conditions, the work of God goes on. 

    JTJrWould the reason why the apostle called over the elders to Miletus be the terrible conditions that were prevalent at Ephesus and would arise? 

    JTQuite so; it is a word for us, too. The Holy Spirit has set you as overseers, to shepherd the assembly of God, Acts 20: 28. Take heed to the work to be done. It is a love chapter, and it would look as if eldership was essential to the maintenance of the conditions of love. That is the point at the present time, I believe. 

    AC-rNehemiahs name signifies the comfort of Jehovah. Is the comfort of Jehovah seen in the songs in Nehemiah 12? Is the fruit of the comfort of Jehovah seen in all the strenuous things he went through? 

    JTIt was on the wall they sang in two processions and both choirs stood in the house of God. The building of the wall had already taken place. 

    That is the point to note: the building, and then the singing; getting our feet on sure ground. The dedication of the wall implies appreciation of the principle of separation. There were two choirs and they met together in the house. And that day they offered great sacrifices, and rejoiced: for God had made them rejoice with great joy ... And the joy of Jerusalem was heard even afar off, Nehemiah 12: 43. What you may observe is that certain positions the choirs pass bring out spiritual sentimental suggestions. These would associate the singing with David and others specially honoured of God. 

    But to return to Noah as building the ark, he should be well considered at the present time, because the difficulties are so great and the work to be done so great. The work was great in Nehemiahs time, too, and the difficulties were also great, but he succeeded by Gods help, wonderfully. 

    AATI would suppose the element of faith came into Noahs responsibility, because it was a financial problem as well as a blueprint problem. 

    JTWell, all these things were there. We must recognise they were there; we must be practical about it, because there is nothing more practical than christianity. Much is made of finance, too, in christianity. The importance attached to it is remarkable. 

    ANWWhat can be said of him is, Noah did it; according to all that God had commanded him, so did he, Genesis 6: 22. He obeyed what God told him. 

    JTYes; and thus there was great promise in the whole position, as indicated in the light on the top  notice, it is translated light in the New Translation, not window. The original word for window in chapter 8: 6 is different. The idea is light, its root being noon. There was a great light, as it were, shining through the structure. Those walking in heavenly light are not acting in the dark, in despondency or discouragement. They are sons of light. Paul says, Rejoice in the Lord always: again I will say, Rejoice, Philippians 4: 4. There is such light shining in upon us as to encourage us to rejoice whatever the difficulties. 

    JTJrDoes the idea of building begin with the believers house? Noah built the ark for the saving of his house. 

    JTThat is important, because what is nearest ones heart ought to be his house. God recognises that in the gospel. Believe on the Lord Jesus and thou shalt be saved, thou and thy house, Acts 16: 31. The man is recognised as having one; he loves his wife and children and they are to be saved. That would be an inner thought with Noah; he was a practical man and he feared God in connection with his house. He was moved with fear, having children. He affords a needful example for us; the dangers for children are so great, and salvation has its roots in piety. Noah was moved with fear for the saving of his house. 

    CAMReferring to what was said about Ephesus and the building in the local setting, I suppose if we really proved it in that way householdly and locally, we would understand better what the building is in a universal way. For the Ephesians seem to have been made intelligent as to it. In whom ye also are built together for a habitation of God in the Spirit, Ephesians 2: 22. I suppose light of the vastness of the structure had come into their souls. 

    JTQuite so; and you have your family and your children in mind. God respects that. He knows you are not selfish. He would say, I know you are fearing Me about your children, and if you knew Me better you would fear Me more  because parents should be the best judges of their children. God knows them and would remind parents of their tendencies and dangers. 

    TMWould the pitch be the preserving element? 

    JTYes; death does not get in. The ark was constituted to go right through. 

    FSCWhy was it needful to carry through all the living flesh? 

    JTThat is the next thing. What was needed for the new order of things was carried through. The living creatures represented the thoughts of God. While the world that then was perished, the divine thoughts did not perish. They were preserved for the new world. 

    ARI would like help in regard to working. How is it done? Is it in the gospel or addresses to the saints? 

    JTIn this type God would draw us into the vastness of what is in His mind. One world is to be destroyed and another is to take its place. Think of the immensity of this! And Noah was divinely brought into the undertaking according to its moral and physical exigencies. Noah found favour in the eyes of Jehovah. Thus we have his history  the word in chapter 6: 9 is generations. There are two words for generation in this verse: the first refers to Noahs origin or history, the second to his circle of acquaintances, children, etc. Noah, in his personal history and character, is presented in this chapter in a very striking way. As regards materials, in the antitype the process is mainly through the gospel; but we must calculate as to what is needed: for the ark, the kind of wood needed was gopher; for the tabernacle, acacia; for the temple, cedar and olive. Anti-typically, each represents a specific quality or character and this must be kept in mind in the means employed to secure it. 

    ANWThe Lord working with them, Mark 16: 20. How would that show itself? 

    JTHowever humiliating circumstances may be, the Lord has His own way of showing that He is with us, and if He is with us, we are confident that all is well; and the results desired in our service will be reached. 

    APfWould you say something about the Spirits comment in Hebrews on Noah? He was oracularly warned concerning things not yet seen. 

    JTQuite so; God warning him, gave him light and he was moved with fear by it, which was a great matter. 

    ARBy which, it says, he condemned the world, and every one of us, as in the circle of the saints, in our actions and walk should condemn the world. 

    JTThat is the thing. By the building he did that. By which he condemned the world, and became heir of the righteousness which is according to faith, Hebrews 11: 7. 

    ANWDid he preach besides, or was his work preaching? 

    JTHe was a preacher of righteousness, Peter says; 2 Peter 2: 5. In which also going he preached to the spirits which are in prison, heretofore disobedient, when the longsuffering of God waited in the days of Noah while the ark was preparing, into which few, that is, eight souls, were saved through water, 1 Peter 3: 19, 20. The Lord did that. It was by His Spirit in Noah. The Spirit went, anticipating that He would be a Man. It was the Spirit of Christ that operated in Noah, but the Lord Himself acted. 

    JTJrHe stands out therefore as a preacher  a preacher of righteousness. That gives character to the preaching as to what is said. 

    JTAll this stresses our subject  the energy of life. It is the energy of life in such a time, the end of the dispensation; and we are at the end of the dispensation. It is a question of maintaining, in principle, the thing in its entirety. 

    WRNoah must have been in the good of what he ministered. Noah was a just man, perfect amongst his generations, Genesis 6: 9. 

    JTJust so; the Spirit of God lays great stress on what the man is, and that is a word for the saints in all times. 

    JTJrDoes he really set out the kind of wood that is here, in that way? It is gopher wood. Is that an allusion to Noah and does it not really exemplify what the wood was? 

    JTNo doubt there was correspondence  the wood would be equal to the pressure, as he was. It was what was needed, and was Gods own provision. It was pitched within and without. And yet there was no water in sight. What jeering there must have been! Where is the water? How is this building going to be floated? 

    ANWGoing he preached; do you think he went about and preached? 

    JTPossibly. Going refers to Christ, of course. There would be great activity. Whether he hired accommodations we are not told, but it is remarkable how it is stated formally that Noah was a preacher of righteousness; also that it is stated that Christ also preached. 

    RWSThe public side was not affected at all. Do we read of him getting any converts in the wicked world? 

    JTNot one. The Lord Himself expressly says that in Noahs days they ate and drank, married and were given in marriage  all largely on the social side. It was until the day that Noe entered into the ark, and the flood came and destroyed all of them, Luke 17: 27. In a few words such an event is described! 

    ESNoah was better than some; he got his whole house. 

    JTThere were no children; I mean there were no grand-children. The grand-children are the difficult ones! They were all grown-ups; in fact all the cattle were grown up. It is a perfect state of things, in that sense. That is another point to keep before us. 

    APTChapter 7: 23 is remarkable, And Noah alone remained, and what was with him in the ark. Does that stress what you were speaking of, the personality of Noah himself throughout? 

    JTYes. Typically he is everything and in all. 

    APTAs you were saying at the outset, it is the immensity of what is exemplified in one person. 

    JTUntil the judgment is over, all the directions and commandments were to him; not a word to the sons or the wives. So that it is Noah. It is the supremacy of Christ, typically. There is nothing remiss at all. Everything is perfect. 

    ARFrom what you say, this narrative would suggest the idea that in the assembly there should be no babes. 

    JTNo; they are all taken up on the ground of full age. This would apply also to the lower creatures. 

    CAMThe number eight has a place in all this. 

    JTEight would mean a going over from what was set out in Enoch. You have Enochs experience, but this is something beyond, and strenuousness is involved; Noah is a man that can do things. Besides having a family and walking with God, there is nothing said of Enoch doing anything particular. Walking with God is, of course, a great thing morally, but look at the magnitude of the work done by Noah, who also walked with God! It is to impress us that much work is needed now, and that we should be engaged in it strenuously, each doing his part. 

    WRDid the Lord Jesus carry that forward? He says, Did ye not know that I ought to be occupied in my Fathers business? Luke 2: 49. 

    JTHe had the whole idea in His mind and finished it. Now as to our brothers question as to these creatures: after the specifications of the ark, 

    God says, For I, behold, I bring a flood of waters on the earth, to destroy all flesh under the heavens in which is the breath of life: everything that is on the earth shall expire. But with thee will I establish my covenant; and thou shalt go into the ark, thou, and thy sons, and thy wife, and thy sons wives with thee. And of every living thing of all flesh two of every sort shalt thou bring into the ark, to keep them alive with thee (verses 17 - 19). And then verse 21: And take thou of all food that is eaten, and gather it to thee, that it may be for food for thee and for them. And Noah did it; according to all that God had commanded him, so did he. We have to consider the vastness of all this. And then as to these creatures: how did they come? How did Noah influence them? Thus we may enquire as to what influence we have in this sense. For us, of course, it would be persons needing influence. Here, the creatures moved to Noah. What a marvellous thing! 

    JSIs the thought that Noah offset the breakdown in Adam? 

    JTJust so. But the matter of Adams naming of the creatures must come into that; that is the line of the truth here. Evidently Noah knew the creatures and they knew him. That is very suggestive. How could it be without God? That is the thing to apprehend; that God was with Noah. 

    JTJrWould that be Johns line? No one can come to me except the Father who has sent me draw him, John 6: 44. 

    JTJust so. It is a question of life and influence over life; how we influence people in a good sense. 

    FNWJohn says, speaking of the Lord ... that he should also gather together into one the children of God who were scattered abroad, John 11: 52. 

    ARIs there anything in the fact that Noah goes in first into the ark and then the others follow? 

    JTThat is what we get. There are additions in the verses read in chapter 7. They all bring out the vastness of the work to be done. And Jehovah said to Noah, Go into the ark, thou and all thy house; for thee have I seen righteous before me in this generation. Of all clean beasts thou shalt take to thee by sevens, a male and its female; but of the beasts that are not clean two, a male and its female. Also of the fowl of the heavens by sevens, male and female; to keep seed alive on the face of all the earth. For in yet seven days I will cause it to rain on the earth forty days ... . And Noah did according to all that Jehovah commanded him, Genesis 7: 1 - 5. And then the verses we read, And Noah was six hundred years old  (the man is still before us; we have had him already as five hundred years old, and his sons  now he is six hundred years old) when the flood of waters was on the earth. And Noah went in, and his sons, and his wife, and his sons wives with him, into the ark, because of the waters of the flood. Of clean beasts, and of beasts that are not clean, and of fowl, and of everything that creeps on the ground, there came two and two unto Noah into the ark (they came to him) male and female, as God had commanded Noah. And it came to pass after seven days that the waters of the flood were on the earth (verses 6 - 10). Now think of all that is involved  all those creatures, seven of a kind; fourteen really, I suppose, of the clean ones and two pairs of the unclean! 

    ARDoes that suggest headship? 

    JTYes; and influence, attractive power, And I, if I be lifted up out of the earth, will draw all to me, John 12: 32. It is that sort of thing. That raises the question of how attractive one is in ones service. It is not only what I am able to do or say but what I am. 

    DPHow is it they were not biting and devouring each other? 

    JTThat is a good question. You might as well enquire. How is it that we sometimes are biting and devouring our brethren. They are not doing this here. There is not a discrepancy. It is wonderful. It is the acme of perfection wrought out in creature circumstances, set before us for our example. 

    JSThe creatures, going to Noah, would be the energy of life. 

    JTQuite so; that is the idea; the energy of life overcoming obstacles. That is the present lesson for the saints. 

    ABPDo you have an example of that in the two disciples of John who followed Jesus after John had referred to Him as the Lamb of God? They went into the house with Him. 

    JTThat would bring out what has been suggested as to Johns ministry. It is life; the Lord says, He that follows me shall not walk in darkness, but shall have the light of life, John 8: 12. It is a question of life. In him was life, and the life was the light of men, John 1: 4. 

    CNViewing the ark as a type of the assembly, as we have done, greatly enhances its typical value, because every element of life that is preserved is preserved through it. 

    JTQuite so; it shows what a wonderful structure the assembly is and how it comes out in the coming world with everything infinitely intact  the heavenly city  not a discrepancy at all, and that is what John presents to us. Having the glory of God would imply that every thought of His is livingly there. 

    JAPWhat about the food? Food was to be taken into the ark. Does that maintain life? 

    JTYes; and there must have been all kinds of food; for men, cattle, fowls and creeping things  what a variety! 

    JSWe see the apostle Paul in the end of the Acts preaching and receiving all who came to him. 

    JTQuite so; they came to him, and it was a matter of test because he said of one that he sought him out very diligently, and found him; 2 Timothy 1: 17. He is worth finding out and being with. And the angel said earlier, to Paul, God has granted to thee all those that sail with thee, Acts 27: 24. That is a principle running through these scriptures in Genesis. 

    APTDoes the assembly contemplate certain gradations in life? 

    JTI think that is what is meant in what is before us  the different gradations of life; and we have to see what a creature is, what his disposition is, and make allowances for that. If he has a different taste from others, we must make provision for it. In Matthew 24 the Lord greatly honours one who provides food for His household. 

    ARWould the ark represent the assembly as the depository of every divine thought, that everything is carried forward? 

    JTYes; that is the idea; all is seen in heaven first. Such as the heavenly one, such also the heavenly ones, 1 Corinthians 15: 48. Whatever the creatures in the sheet may appear to be to Peter, they will become heavenly. 

    JAPIn John 6 the Lord asks Philip, trying him, Whence shall we buy loaves that these may eat? Is that a question for us as to what we have for men? 

    JTJust so; hence the importance of what the Lord says to Peter, Feed my lambs ... Shepherd my sheep ... Feed my sheep. The food in the ark must have taken up considerable space  for all these persons, cattle, fowls and creeping things during all these days. 

    ANWThe apostle would not send his letter to Ephesus to Corinth. 

    JTI am sure that is right. He sent a letter to Colosse and one to Laodicea and they were to be interchanged, but the one to Colosse was to be read by the Colossians first before they showed it to Laodicea; the suggestion, among other things, is food in season. 

    ABPThere were three stories referred to at Troas, and there are three stories referred to here. Is there any connection? 

    JTThere is. The ascending principle expressed in the idea of one, two, three runs through all the divine structures. It is a question of gradation; it is seen in the third heaven. 

    ABPI suppose a wrong application of gradation would be seen in James 2: 3 when the rich man coming in is told Sit here well and the poor, Stand there, or sit here under my footstool. 

    JTQuite so. What is before us is a most important matter, because we may see in the position that is depicted here a terrible time, involving great demands and very little time to fulfil them; but the testimony in these chapters is that everything required was done. So Paul says, ... having accomplished all things to stand; and that is not simply all you can do. It is what is required  see note in the New Translation on Ephesians 6: 13. Therefore you cannot have a good conscience if needed things are not done. 

    ESThe word to Joshua was to be strong and very courageous. 

    JTQuite so; that is exemplified in Noah, I am sure. The matters that national leaders of today have on hand are great indeed, but God had informed and warned Noah that the whole world was about to be destroyed by a flood and placed on him responsibility of which we have been speaking. And this great work had to be carried through in the midst of unsympathetic and perhaps hostile surroundings. The immensity of the burden, morally and physically, placed by God on one man is surely intended to stimulate us all on going through, by His help, the pressure which our God in His government is causing His people to experience in our times. 

  
    GODS PROVISIONAL WAYS WITH MEN (JT 57)

    Genesis 5: 28, 29; Genesis 8: 20 - 22; 2 Corinthians 2: 14 - 16; Revelation 21: 1 - 3

    These scriptures afford us intelligence as to how the prophetic word made known before a catastrophe, that is the deluge, appears in its application afterwards. In these two days we have spent together we have reminded each other of how God brings His people through disasters, always leading to triumph, as Paul says in the verses read in 2 Corinthians  Who always leads us in triumph in the Christ, and makes manifest the odour of his knowledge through us in every place, that is to say, God being God, is over all, and through all, and in us all, Ephesians 4: 7. He has right of way everywhere; at all times and in all places. His thought is to make Himself known, to make His love known, always bringing in Christ. So it is in this present moment in this hall, to speak simply; we are reminded of how God can make a way through the, greatest difficulties for His people, setting us down in a convenient place to reveal His thoughts to us, imparting His knowledge to us, but always through Christ. We are in a mediatorial system  the Father, the Son and the Spirit. They are all active, love being behind every action. 

    So, as I said, our first scripture is a prophetic word. A son is born to Lamech, one of the men noted in this chapter. Prophecies were not frequent in the period before the flood, but they existed, prophetic ministry from God having a present bearing, preparing men for sorrows, affording later the application of the prophecy. So we have from Lamech a prophetic word at the birth of his first son. It was a son destined for great things indeed, and also a remarkable type of Christ too. So a prophetic word was befitting. At the time of the birth of our Lord Jesus Christ messages were conveyed through Gabriel, a great angel, a priestly angel, suitable for the moment, for it was the birth, not of Zacharias, but of the Messiah, the High Priest of God. He was foreshadowed by Melchisedec, but He was born. A priestly angel announces the coming birth, and in due course other angels announce the actual birth; they are all full of instruction and encouragement for us. So Lamech had his part, Enoch had his part too, and Noah also, coming after; thus there was at least a prophetic ministry at that time, immediate and pointing on to the great future. 

    The prophecy of which we read was in regard to Noah  what he should be, as his father says, This same shall comfort us concerning our work and the toil of our hands, because of the ground which the Lord hath cursed. That was the prophecy, and it was an assuring one; what God would do, and He is ever ready to do things and give us inklings beforehand as to what is to be gone through, thus fortifying us. Now we have gone through the recent terrible trial, and we must consider the prophetic indication going before, going along with it, and coming after it. We shall not fail then, by the help of God, as later occasion arises for prophetic ministry; it is from heaven, it is a provision of God to warn us beforehand of things that may happen, and to comfort us in view of them, direct application bringing out what is in Gods mind, for nothing transpires without Him; not a sparrow falls without Him, how much more a saint? The prophecy is in chapter 5 and the birth of a son at the same time, and then the disaster, the terrible thing that was in the mind of God; for the time had come of which men were told 120 years before. They were told that God would make an end of all flesh. 

    In moving on to chapter 8 I desire to bring in the positive side, how Noah carried through what had been said at his birth, and it is an important matter to carry things through, however long, until the application of the prophecy concerning them can be made. Noah had gone through six hundred years but he carried things through, even as in the days of Samuel, nothing fell to the ground that Samuel had said. So this prophecy did not fall to the ground, as far as Noah was concerned; there were many who cared nothing for it, for the world had gone astray from God, but God was about to deal with it, and He did; He made an end of things as they were. 

    Now I want to bring out the subject of the prophecy; that is, Noah, and how Noah carried it down and how he acted in the spirit of it. Scripture brings out the spirit of things as well as the actual things, and Noah brought in the spirit of the thing; that is to say, he offered up burnt offerings; he built an altar and offered up burnt offerings on it, of every clean creature, and Jehovah smelled a sweet savour, an odour of rest. All the offerings are to God, as the angel said to Manoah, If you bring a burnt offering, offer it to God. We are to learn things by the way in our experiences, that God must come first at all times and in all places. Now the time has come for the fulfilment of the thought in Noah, for the sweet savour, a savour of rest, and God smelled it. That is, you might say, the renewed earth is now clear, sin has been dealt with, and the earth is filled with an odour of rest. I am not saying that the word filled is there, but I am thinking of the house in which Mary of Bethany offered. The Lord said, she had performed a good work on Him. She anointed Him and the house was filled; not the earth nor the world, but the house was filled with the odour of the ointment. This has always been open to us, dear brethren, to offer to God, to keep God before us; God in Christ, of course, but God, and the odour of rest will be always there. 

    Here God had something else in His mind, He had another world in His mind, He had another heaven and another earth in His mind, but He is not saying anything about those things. God knows how to conceal things. He concealed the mystery until the time came for it; God conceals knowledge. God made known the savour of His knowledge through Paul in every place; but then there are conditions that arise which would shut the key of knowledge from us and hence there is no revelation. Sometimes the ministry meetings are not profitable. One hears of these things, and I am speaking of them so that they may be remedied wherever they exist. But the earth was Gods and the savour of Noahs offerings was there  Noah provided it for God. Noah unselfishly offered every clean creature on the altar, without any thought of reserving anything for himself. That is the principle on which the new world stands. God had brought in the idea of a new world, but still He had another in His mind which He did not disclose; but He began to say things in His heart. No doubt in time men would hear about these things. But not even to Noah did He say anything about the things which were in His heart. But there was the principle of a new world, and we know it now. The heart of God has been disclosed as to all these matters; there is nothing held back. Paul says he completed the word of God, everything is told out, love would tell out everything, hence the disclosures of love to the people of God. It is said here, The Lord smelled a sweet savour; and the Lord said in his heart, I will not again curse the ground any more for mans sake; for the imagination of mans heart is evil from his youth; neither will I again smite any more every thing living, as I have done. While the earth remaineth, seed time and harvest, and cold and heat, and summer and winter, and day and night shall not cease. 

    Now I read that Jehovah was saying something in His heart; it would come out in due time for the prophetic ministry had begun. Peter tells us that the Lord Jesus has been received in heaven until the time of the restoring of all things which God has spoken by the mouth of His holy prophets since time began. God had the thought of prophecy in mind; He had things in His mind that He would bring out bit by bit by the prophets, through Noah and through Enoch down to the last prophet. That is to say, the spirit of prophecy is still current and God is keeping on this ministry, keeping us going, awake to all His mind, making applications in order to stir us up in the present time. It is now specially important after we have been through the recent terrible ordeal  such as Noah went through, not to such an extent, but it has been an awful thing, I refer to it not because I know what it means, but because I know you know what it means, and I want you to understand that I have thorough sympathy with you in all the unspeakable experiences that you have been through. And you have not finished yet. We may as well face things, and the prophetic ministry will help us to do so, because what is happening is that God is setting up governments; it is a provisional situation, God is using certain governments for the moment. I believe it is manifest that things are not settled, and therefore we have to accept the provisional state of things that God is pleased to afford us even for a little moment, but not for long. There will soon be a change and it will extend for a thousand years in the mercy of God; but the happenings have begun already to introduce what is called the millennium, the era of blessing that God has designed for this earth. Anyone who has any spiritual intelligence knows that we need not look for anything very great or permanent here; what we may certainly look for is the mercy of God; we may count upon it as applying to the circumstances that have come about and exist involving sufferings for us in a greater or lesser degree. So what God was saying in His heart here implies this very thing: while the earth remaineth. What He is saying refers to the continuation of the earth, not the heavens; while the earth remaineth. The prophecy referred to it, but what God said in His heart was not covered by Lamechs prophecy; he did not hear from God as to what was in His heart. Now we understand what is in the heart of God, all is revealed. 

    But I want to say a word as to this matter of provisional conditions, what God is saying in His heart refers to provisional conditions. In His mercy He said He would not destroy the earth as He had done, and He adds, Neither will I again smite any more every thing living, as I have done. While the earth remaineth, seed-time and harvest, and cold and heat, and summer and winter, and day and night shall not cease. Noah had to wait for Gods disclosures, and we are told in Proverbs, It is the glory of God to conceal a thing (Proverbs 25: 2). We are sometimes tested by what God conceals, as to what is for His glory; there may be something that God cannot disclose to us, because of some moral state in us that is not pleasing to Him. It is God with whom we have to do. He is our God, and our God is Noahs God and Enochs God. He is a God who can conceal things and disclose them as He pleases. It is the glory of God to conceal a thing: but the honour of kings is to search out a matter, and the ministry of the Spirit is to search out things and make them known. Those qualified to minister to the people of God will search out things and if we do not search the Scriptures, comparing them and understanding them by the Spirit of God we cannot really prophesy. The ministry meeting will not be very much unless there is the searching out of things. That means, praying and enquiring, looking into all that is available to furnish us for the great work that God may put into our hands. 

    So, as I said, God was saying things in His heart, and these things referred to a provisional state of things on the earth, and that provisional state of things remains now and will remain to the end of the millennium  while the earth remaineth. It is not a question of heaven or of heavenly things, but of what God does and what He does provisionally, and how merciful He is in the provision that He affords to us and to men, all men being involved in Gods mercy, what He makes available to us to carry on, otherwise we can scarcely have anything. See how God is preserving the whole race. I should not think the number has been greatly diminished in modern times, the births have been greatly increased, and God is thus speaking to men as to His mercy, for He is not willing that any should perish. It is a question of what God would do in His mercy provisionally so as to keep things going and carry out His ways in men as they are. In the millennial day He will show what He can do even in a positive sense with men as they are, men and women in flesh and blood. But we are now dealing with the world as it is, and that is what God was saying in His heart at the time of which I am speaking. 

    I would seek to present to you what that means, what history enters into it! We can look back, but Noah had to look forward. What could he see? What could he think of the world to come? He had no power to gauge what might happen, but yet his family would be spared, and what has developed out of it. Take the sons of Noah, God has done great things for Japheth in this dispensation, more than any of the others, and we are amongst them, this very meeting is in his territory, showing how little Noah could define what would come about in the history of the world; but God knew. All these things which have happened just recently were well known to God as far back as Noahs time. He alludes to Noah many times in Scripture. He alludes to him as of great importance in His mind and ways, but at the same time Noah could not have known what has happened within our own times. But God knew, that is my point; God knows, so let us have recourse to God, for that is what Noah did. He did the thing that pleased God, that had been prophesied about him; all came about in his time; a sweet savour of rest was afforded from the creatures of God, and Jehovah smelled it; hence, in what He said in His heart, we can understand how the leniency of God, the mercies of God, have been disclosed, and are being disclosed; and what He does through others, that is Noah, what He can do among the nations in mercy for His people and for mankind too. 

    I am now speaking of the provisional time indicated in what God is saying in His heart. God was having to say to this world but mercifully. While the earth remaineth certain things would continue, seed-time, that is mercy, and there was to be a harvest. Take the American continent; what harvests! What a provision for the death-stricken lands of other continents! God has done it. God has been watchful over the western continent, north and south; and Australia and New Zealand. He has had His eye on these territories in view of emergencies such as have arisen, and it is for us to understand, to bring God into conditions that have arisen. 

    And let us be ready for the continuance of the provisional state of things. 

    But we are to look for the new heaven and a new earth in which righteousness shall dwell. Let us be ready for that! This is a great matter indeed; it is not a provisional matter, it is not for occasional emergencies, such as the angel coming down as at the pool of Bethesda once a year; that was mercy, but only once a year. God is bringing in a world which He calls the new heaven and the new earth in which His righteousness dwells, and that is our outlook. Let us look for it; let us learn to look afar off. Those who are purged from their former sins are likely to forget that they have been purged if they do not look afar off. Let us take a further look and see what God can do. And let us have patience in waiting for it. What patience Noah needed in view of the development of the purged world! But God does say much to him, though He kept things in His heart, He did not say all; but ever since the time we are considering He has been disclosing what He can be and do for men, and the sublime result is the new heavens and the new earth in which righteousness will dwell. It is the duty of the servant to strengthen the hearts of the brethren and remind them of God. 

    The Scriptures are full of that. How prophecy strengthens the hearts of the saints! So the prophetic word now is intended to strengthen the hearts of the brethren, and surely for those who minister it is needed that they should look into the Scriptures more thoroughly, to search out the truth like the kings; it is the glory of kings to do this. Every gifted man is in that position, he is qualified by God to search out things for the brethren. You get that in the book of Proverbs, how the men of Hezekiah searched out certain proverbs of Solomon, and they transcribed them. That is the idea, and God has qualified many to serve the saints; but this involves suffering. The Scriptures must be looked into prayerfully and carefully, so that truth needed for the moment may be understood and ministered to the assembly. The great and glorious future that is before us requires that the hearts of the saints should be strengthened. The Lord says, Behold I come quickly. I am the root and off-spring of David, the bright and morning star, and immediately there is the response. The Spirit and the bride say, Come. That is what heaven is looking for. And we must in prayer say Amen to the desires extended to Him. Let all the people say Amen, every brother, sister and child  let all learn to say Amen to the prayers which go up to God. But then there is what is disclosed in the ministry and for that we are thankful and honour the ministers too. Let them have always the respect which is due to them to carry on the ministry unhinderedly, for the brethren need it. 

    Now I am speaking in a certain way to encourage our hearts and at the same time to bring in a measure of light as to this matter of provisional conditions which God is affording now to the human race, as indicated in the scripture read in Genesis 8. It is a question of mercy, that God is merciful to all His creatures, not willing that any should perish. The provision of the government of God is a testimony to it. The general government of God is a testimony to God and bears on the gospel. What He has done in certain nations in recent times to ease off the opposition of the enemy is certainly a matter of thanksgiving to God. But it may stop; in the hardness of our hearts we may forget and cease to pray, and it may be stopped, because He is the living God. It is well to bring these things forward so that we may be real in the whole position and know how to approach God and to serve and to please Him. We are taught how we are to walk and to please Him. 

    As to the provisional conditions, of which I have spoken, much could be added as to what may happen in the seed-time and in the harvest-time in the way of loss or damage to crops of which God said nothing to Noah; but He sometimes speaks in facts and such facts are in part the wonderful provision in the western continent, and of course the British Empire. God is doing it every day, and He is doing it for the whole race. He wills that all men should be saved; that is His attitude. So the saints are to be in accord with God in all they are and do in relation to the provisional situation and outlook. It may be well to say here that the provisional position which is contemplated in what I am saying is in contrast to the final state of things expressed in the new heaven and the new earth. 

    I go on to the passage in 2 Corinthians for a moment, so that we may see more clearly how God can go on with men provisionally. He is doing it for a purpose; He had something at least from the Corinthians, a great deal from Paul, therefore He was not carrying on for nothing. God has His rewards in what He is doing provisionally. The providence of God is a wonderful matter, and we are gaining from it as well as other men, but we are gaining much more. But I especially want to show how God has His portion, and as to whether we can shine in any giving to God, affording God some reward. So Paul says here, I had no rest in my spirit, because I found not Titus my brother. He had a great regard for his brother Titus. It is no small matter to speak of a brother like that; those who minister characteristically value a brother, one who is sympathetic with the truth. But taking my leave of them, I went from thence into Macedonia. Thus the question comes up as to sufficiency in ministry as to that which affords God pleasure; that is, in all His liberal beneficent doings for the race, from Noahs time to the present, God has not been without fruit. No doubt in Noah, Abraham, Isaac and Jacob and many others who followed in Genesis, one might enlarge on what God had in those ages. I speak of God and His provisional government and how it extends to all men, but especially to those of Gods family, including the assembly. 

    Now I go on to the last passage in the book of Revelation, a book intended to enlighten us especially as to Europe in regard to the present situation. Wars have been current all these years, from which many have suffered, but God has His little book as we see in the book of Revelation. It is not a big book; it says the very opposite, it is a little book, but it contains light, and that afforded support to the prophet John. I am speaking about John as a prophet; it is a prophetic book. John is, we may say, the prophet; and what a prophet! The beloved disciple, the beloved apostle, now faithful as a prophet, faithfully making known what God had in His mind as to the seven assemblies, and then as to Europe. I am speaking simply; the little book refers to Europe; that is to say, Gods ways in regard to Europe. In all these terrible wars Europe has been the centre, and Gods gives us understanding as to it all. John had to eat the little book, it was given to him that he should eat it, and at the same time the Angel, representing the Lord Jesus, puts His right foot on the sea and His left foot on the land, as if to say, I am coming. I am taking charge! This is the situation. He puts His right foot on the sea, and His left foot on the land; He is asserting in testimony that the sea and the land belong to Him, and that He uses them as He pleases. So He directs John what and how to eat, and he ate the little book, and He says what it shall be in him, that he might prophesy again. That is how the prophecy becomes complete. Whatever the circumstances may be John goes through them. Thus John had to eat the little book and experience the effect inwardly. Hence the continuance of the prophecy through him. If we are to continue the present ministry let us be sure we go through with God everything that happens. Let us go through things with God, then we shall be able to prophesy again. We shall not do it if we depend on what has been prophesied already  books and the like. It is a question of what each one who serves eats. Whether bitter or sweet; it is both, and we have to discern what both mean to prophesy again. 

    So the book of Revelation is a finished matter, and completes this wonderful final disclosure, the secret of God, what He has embodied in the assembly. That is what I want to finish with tonight. Although Paul had completed the word of God, the whole range of the truth, yet John had this special revelation of the Lord Jesus signified to him. Paul has told us everything about the assembly; as I said, he completed the word of God. Paul spoke to the Corinthians in the most touching way as to the assembly; he said, I have espoused you unto one man, and I appeal to the young people who are not espoused to Him, that Christ should be in the heart, the hidden Man of the heart. Learn to keep things hidden. We are not to cast our pearls before swine, we are to learn to be mysterious, for the mystery of God is a mystery to those who are not Christs; and we have to be mysterious in order to hold to it, and that it may work out in our ways and walk and enjoyment. So we have this wonderful scene, and John writes his name down to show he is a competent witness of it. He understands what he is saying: I John saw the holy city, 

    the new Jerusalem coming down from God out of heaven, prepared as a bride adorned for her husband. John the baptist said, He that hath the bride is the bridegroom. Now we have the bride herself, the secret of God, what He cherishes. God has been pleased to make it known after centuries, as Paul tells us in the epistle to the Romans, By prophetic scriptures, according to commandment of the eternal God, made known for obedience of faith to all the nations  the only wise God, through Jesus Christ, to whom be glory for ever, Amen. Paul did not tell it out when he was before the gentile monarchies. It was not for them, nor revealed to them, not for the world; the world knew nothing of it, and can know nothing of it. But God had it in His heart, and it is now brought to light, as already noted. John had light as to the assembly in a peculiar way, as the Revelation was signified to him; the Lord Himself having received it from God. 

    The last word from God is through Paul, because it says he completed the word of God, and that by revelation the mystery has been made known to me, Ephesians 3: 3. It is not that other things were not stated, but as to the general range of truth, what is in the mind of God is all disclosed through Paul. As has been urged by a great servant when departing to be with Christ: Do not forget John, but cleave to Paul. He is the minister of the assembly. So now John knows, the Revelation confirming Paul. A great point in this book is that it is made known to the bondmen, not to the apostles, from heaven; but to the bondmen, those who are bond-servants of Christ. In form and character it is a new thing; Revelation of Jesus Christ, which God gave to him, to show to his bondmen what must shortly take place. You can see therefore what a place John has in this book; he is the writer of it, and the Lord tells him how to divide it, how it should be written. He shows him the subjects and the order in which they should be written. It is all done according to the Lords direction. Hence we have this wonderful book: Revelation of Jesus Christ, which God gave to him. It is wonderful that the Lord should take the place of receiving a revelation from God and giving it to His servant John! This is the book, and we are told there is a premium on reading it and understanding it. 

    Now the great final thought is this: I saw a new heaven and a new earth; for the first heaven and the first earth were passed away; and there was no more sea. A great change from mere provisional conditions, rain and snow and sunshine and heat, changing all the time, but here things are fixed, they are settled. It is a question of what comes out of heaven from God I saw a new heaven and a new earth; for the first heaven and the first earth were passed away; and there was no more sea. Then he says, I John, saw the holy city, new Jerusalem, coming down from God out of heaven, prepared as a bride adorned for her husband. 

    Let us be encouraged, dear brethren, to look into these matters that have been before us and weigh what they are intended to convey, and the Lord will give us understanding as to them. We ourselves are part of the heavenly system, part of the assembly, this very thing that is called here the holy city, the word city pointing to a system of things, and we ourselves are part of it. Can we read anything more encouraging than this very thing, of which we form a part, coming down from God out of heaven having the glory of God and prepared as a bride adorned for her husband? How much there is for our hearts in all this, as we read, sympathetically with the Lord Jesus, what He will come into publicly, and what God will come into! It is God here, and what He has in the heavenly city, Christ having part in it. 

    All is told out, it is a matter of love told out, this wonderful theme now disclosed in time, which in other generations has not been made known to the sons of men, as it has now been revealed to his holy apostles and prophets in the power of the Spirit, that they who are of the nations should be joint heirs, and a joint body, and joint partakers of his promise in Christ Jesus by the glad tidings; of which I am become minister according to the gift of the grace of God given to me, according to the working of his power, Ephesians 3: 5 - 7. 

  
    MAN (2) (JT 71)

    Genesis 5:1 - 24

    JTThere are certain definite links between this chapter and the last paragraph of chapter 4. Verse 25 of that chapter leads up to Seth, whose name is said to mean appointed. There would be undoubtedly a divine thought in that, that God had taken up Seth to bring out the thought of His counsels leading up to the family of God in this chapter. These men each lived a long time. It is suggested that the thought of the love of God cannot be excluded from the chapter. God has begun again here, and we have, This is the book of Adams generations. It is suggested that this section involves the family of God and the counsels of God, beginning with Seth; so that we are placed on a high level of truth in which I believe the Lord would sustain us. It is not a mere matter of analysis or history, but that God has entered into the matter Himself; not only in a creational sense but in the sense of love; that He is God. Presently we shall take up Abraham and others to see how His thoughts work out; but in this section we have great and fresh thoughts about God and the family of God, about the human race. I use the word family only in the sense in which it is found in this chapter; and whilst Adam cannot quite be said to belong to the children of God as never having been a child, yet he belongs to this chapter. In chapter 1 it is just Adam; but in this chapter there is the additional thought of what Adam became, and his family. So that we have here the generations of Adam: The book of the generations of Adam. The word generation has to be regarded in its own meaning: it is the head of an order of man or of a family. There are many of them spoken of throughout Scripture; about ten of them throughout this book. 

    FHLWere you linking this on with the words at the end of chapter 4, where it says, Then people began to call on the name of Jehovah? Genesis 4:26. 

    JTThat is right, they began to call upon the Name. The word Jehovah comes in in chapter 2  Jehovah Elohim  so that a link of family relation is already introduced. 

    ARDo you get the family idea in verse 3, And Adam lived a hundred and thirty years, and begot a son in his likeness, after his image, and called his name Seth? 

    JTJust so; it is linked up with verse 26 of the previous chapter where people began to call on the name of Jehovah, Genesis 4:26. 

    They began to call on it, showing the thought of respect for the relation between God and His people which comes out more fully in Exodus where the name of God is fully disclosed. 

    QuesIs the use of the name Jehovah here anticipative of what was to come out? 

    JTThat is right, it comes out in Exodus. God discloses His name to Moses: I AM THAT I AM. 

    Exodus 3:14. 

    ANWAnd Enochs name, meaning disciplined, would confirm it on our side, would it not? The thought of discipline would seem to bring in the family relationship, or would be the effect of family relationship. 

    JTJust so, very good. 

    RWSIs there a moral touch in verse 26 where it says, and he called his name Enosh? Genesis 4:26. I think that is the third name that has been used so far to designate man. We had Adam, and Ish, and now Enosh. This seems to be the third name for man, meaning that he is weak and mortal. 

    JTYes; that is the meaning as given in the note. As calling upon the name of Jehovah men accepted that death had come in and that Enosh was a representative of it; his father evidently recognised that when he gave him his name, Enosh, 

    poor mortal man. Of course we are all mortal and we may as well accept it, only with us we know that the Lord is coming for us. The word mortal means that we are liable to death, but at the same time faith enables us to reckon that the Lord is coming for us, that we should look for that and not simply for death. Some are looking for death, but it is clear that the New Testament would encourage our hearts to look for the coming of the Lord to take us. 

    JTJrWe have the word mortal in Romans 8 in connection with our mortal bodies. It is in line with what you are saying: if the Spirit of him that has raised up Jesus from among the dead dwell in you, he that has raised up Christ from among the dead shall quicken your mortal bodies also on account of his Spirit which dwells in you, Romans 8:11. 

    JTThat came out recently in meetings in England and it seemed to lend touch or colour to what we were having; the thought of our being mortal, and that the Spirit of God changes that for us is touching. He changes our mortal bodies and quickens them so that we may not die. The Lord says, Whosoever liveth and believeth in me shall never die, John 11:26. 

    FNWThe expression children of God is mentioned in Romans 8 in that same paragraph. Would that be a family relationship connected with our mortal condition? The full thought of sonship, sons of God, Romans 8:14 is not connected with our present mortal condition, is it? 

    JTWe are sons, however, as well as children: But because ye are sons, God has sent out the Spirit of his Son into our hearts, crying, Abba, Father, Galatians 4:6. 

    FNWIs not the fulness of it connected with a body of glory like Christs? 

    JTQuite so. 

    ANWIs not the skill of the Spirit seen in Psalm 8? He says in verse 4, What is man ... ?, Psalm 8:4 referring to this same word, Enosh  man in his feeble mortal condition; but when He says, the son of man, He uses the word Adam, not the one suggesting feebleness. Is that not the skill of the Spirit as having Christ in view in changing over to the word Adam? Showing how the mind of God is interwoven from the outset, the mind of God in whatever sense. It is a new generation in the end of Genesis 4 and they began to call on the name of Jehovah. 

    DMcDIs the scripture you referred to in Romans 8 morally true now? Or does it refer to the actual translation when it speaks of quickening our mortal bodies? 

    JTIt is not moral now because it is a question of our mortal bodies being quickened. It has not a present application. 

    ANWI think the verses we read would confirm it; it says in chapter 8:11, But if the Spirit of him that has raised up Jesus from among the dead dwell in you, he that has raised up Christ from among the dead shall quicken your mortal bodies also on account of his Spirit which dwells in you, Romans 8:11. It seems to stand related to the raising up of Christ. 

    SJMShould we not, therefore, value our bodies at the present time in relation to the testimony? 

    JTQuite so, they are the Lords. They will presently be translated, but they are the Lords now, even in the mortal condition. We should accustom ourselves to look for the change alluded to  the quickening of our mortal bodies. We should become accustomed to that, and not simply occupy ourselves with the possibility that we are going to die; it is better to be occupied with the truth as Scripture puts it. Of course, some were told that they would die, as, for instance, Peter; and the apostle Paul contemplates the possibility of it; he said it would be far better than his then condition. But generally speaking the thought is that the Lord is coming for us, and the Spirit is ready to quicken us at any time; He is ready to do it. 

    ARDo you think that Enoch anticipated translation? 

    JTHe was not, it says; he was translated, but we cannot say any more than that. He was not, and before his translation he has the testimony that he had pleased God, Hebrews 11:5 which is a very great thing that will come in presently when we are talking about his name. 

    RWSChapter 4 does not say that the progeny of Cain died. There are certain names too in that chapter which are similar to those in chapter 5. Would all that affect Seth so that when his son is born he calls him Enosh, to repudiate the principles of Cains world? 

    JTJust so. So that I think we are entitled to regard this chapter as over against chapter 4, and to refer to the death of the saints that these are the dead in Christ, 1 Thessalonians 4:16 in principle at least. From the light we have in the New Testament we are entitled to think of their death as the death of the saints. Is that clear? 

    RWSYes, it is; I am glad you mentioned that because there are certain names that are similar in the two chapters; yet those in the one allude to the saints and in the other to men in Cains world. 

    JTSo that in 1 Thessalonians 4, the chapter that speaks of the Lords coming for us, the dead in Christ are said to rise first. Then we which are alive shall be quickened. So that I think we should be entitled to confirm what we said at the beginning, that this chapter is the family of God and that they are going to rise first. 

    ABPWould there be any suggestion of Abels death being typical of the death of Christ? 

    JTYes, he is a type; and Seth is a type too, I think; he is appointed, as the Lord is appointed, instead of Adam. 

    VCLYou have spoken elsewhere of God having His great thought of what is good and that it brings in Adams generations; and I wondered if that is the reason that faith is linked on with Enoch, according to Hebrews 11? 

    JTJust so. 

    VCLThen in a sense are these seven a complete picture of what God had for Himself in spite of sin? Are we allowed to see in these seven men, Adam to Enoch, that God reserves the better part for Himself in that era, even though sin came in? 

    JTExactly. We had at Chicago what we have come to in Hebrews 12; and amongst the things mentioned are the dead in Christ, those that are to be raised. The idea is that the dead in Christ rise first. 

    QuesYou said in regard to the spirits of just men made perfect Hebrews 12:23 that they are these men in this chapter. How are we to understand that these are the just men referred to? 

    JTWell, it is the truth; the teaching of the chapter refers to the family of God. They are the ones that will rise first, they come into the resurrection first; then we which are alive and remain shall be changed and caught up to be ever with the Lord. We are to comfort one another with these words. 

    EALIn Moses and Elias on the mount of transfiguration, do we see there the spirits of just men made perfect? 

    JTWell, we must keep in mind the word which says that they should not be made perfect without us, Hebrews 11:40. 

    RWSDoes Seth head up the family of God in this section? 

    JTI think so, it is the idea that attaches to him, I think. And Adam knew his wife again, and she bore a son, and called his name Seth (Genesis 4:25). She called his name Seth, and then it goes on to say, For God has appointed me another seed instead of Abel. That is to say, he is taking the place of Abel. 

    FSCDoes 1 Chronicles 1 bring out what we are saying? Adam, Seth, Enosh, 1 Chronicles 1:1 and so on. 

    JTJust so, it alludes to this; it shows the character of the first book of Chronicles. Just the names are given. 

    FHLIn this second verse it says that God created, and He blessed, and He called. Would this blessing bring them into the family? 

    JTI think so; very good. This word blessing is really entering into the whole chapter, and the thought of the family of God enters into it too. 

    RWSWill you enlarge on how Seth is a type of Christ? 

    JTHe is appointed instead of Abel; it is just a dim allusion but we can see the appointed One; God has appointed a day in which he is going to judge the habitable earth in righteousness by the man whom he has appointed, Acts 17:31. That is stated distinctly. 

    R.W.S. Gods Man! 

    ANWThere is a hiatus against his name in verse 25 of chapter 4. There is evidently something striking to the writer which that would indicate. 

    JTThe word appointed as given in the footnote referring to Seths name, has a great place here, and links with what has been said, that God has set a day in which he is going to judge the habitable earth in righteousness by the man whom he has appointed, giving the proof of it to all in having raised him from among the dead, Acts 17:31. 

    So that resurrection is in mind. 

    JTJrIn Acts 17 Paul goes back to the creation; he begins with, The God who has made the world and all things which are in it; Acts 17:24 that is, he does not refer exactly to Israel, he goes back to the creation. And then in that verse you read, by the man whom he has appointed, we get the very word Seth, appointed, brought in. 

    JTI think that will appeal to all the brethren, that we have come to something very definite in the name Seth, taking the place of Abel. 

    ARYou mean there is the suggestion of resurrection in Seth? 

    JTThat is what is seen in what we have quoted in the New Testament, as well as here. 

    RemThe history of the family of Cain in the fourth chapter ends up with a murder, and it does not say that one came in in the place of the murdered man. But here we have Seth coming in in the place of Abel, which you say is typical of Christ coming in. 

    JTQuite so, I think it is very wonderful, and I use the word wonderful deliberately, how all this comes into this chapter which is the family chapter, and how the lives of the saints are given, including Enoch, though he was not found, because God had translated him; Hebrews 11:5 that is, he is a type of the risen glorified saints. 

    ABPIs there a suggestion in the fact that their years are mentioned in days, that those days were all taken account of by God? While their lives were long in years, yet they were divided into days. 

    JTEvery day was valuable, And thy rest as thy days, Deuteronomy 33:25. That is a great encouragement to us. 

    DPDo these names set out distinctive personalities, showing that some feature of God was formed in each of these men? 

    JTI think so; it is a family chapter, you know. See what love the Father has given to us, that we should be called the children of God, 1 John 3:1. It says further, What we shall be has not yet been manifested, 1 John 3:2 but we are something, we are something definite, the children of God. John would bring this chapter into that. 

    TNWWith reference to Seth it says that he was begotten in the image and likeness of Adam. Those two expressions are used in the first chapter in connection with God and the creation of Adam. Is there a link? 

    JTI suppose there is; Adam is brought into it definitely in chapter 5. It is a matter of Adams generations. 

    AATSpeaking of days, it says in the last chapter of Job that he died, old and full of days, Job 42:17. Would that correspond with this chapter? 

    JTVery good. God made much of Job when he was restored. God made a great deal of him. He calls him, My servant Job. He said to the three friends, My servant Job shall pray for you, Job 42:8. 

    VCLIn connection with the family idea, is it not remarkable that apparently Adam was alive most of the time that Enoch was walking with God? It would show the remarkable overlapping of what was pleasing to God in these men. 

    JTJust so; God looks down on His family, He knows every one of us, our traits and what characterises us, every one of us. And I think it is very beautiful that we are able to call each other by name, we are friends of each other and can call each other by name. Very likely we could name each other even now in this room, although there are a good few of us. We ought to accustom ourselves to the idea of the names of the friends. 

    SJMThe Lord in John 10 says that He calls His own sheep by name. 

    JTJust so; and John is the one who mentions the idea of greeting the friends by name. 

    SWYou were saying that we should live in the light of the rapture, which is very encouraging to us all. But must we not have the thought of Enosh before us before we can get to Enoch? I mean the thought of the weak mortal man. 

    JTEnoch was a sufferer, a sufferer for the truth, I would say; he was devoted, he was a man that was disciplined; he brings in the idea of being disciplined. 

    SWYes, I just thought of mans days being numbered, as in Psalm 103: mans days are as grass, Psalm 103:15. We should have it before us that our days are short so that our minds will be occupied with the thought of the rapture. 

    JTAnd then that we are amongst the disciplined ones whom the Father loves, for whom God loves He chastens. Every father chastens his sons, and God chastens us because He loves us. We have that before us too. 

    SJMIn reference to the appointment of Seth, is not the enemy bent on breaking the link, but will not God see to it at all times that it is maintained? In the Acts we get two appointed from whom one is to take the place of Judas. Is there something in that, that things are to be maintained unbroken, nothing is to be broken? So we get Seth where Abel left off; he is appointed for Abel. 

    JTJust so, in Acts the number twelve is secured; and the appointment secures it. The book of Acts would strengthen that position. The divine number must be maintained, and that divine number is twelve. It is maintained in Acts and it is maintained in Revelation 21; the names of the apostles are written there. 

    ANWSeth is needed to complete the seven, is he not? He is one in the vital link of the seven. 

    QuesDoes Seth rise to the thought in Ephesians where it says we have been marked out beforehand ... according to the counsel of his own will? Ephesians 1:11. You mentioned the word counsel in your opening remarks. Is the thought here that God was not taken unawares by the death of Abel? 

    JTJust so; things must fit into the divine thoughts, and God sees to it that they do. They fit in the testimony down here too as shown in the number twelve, and they fit in heaven. 

    FHLThe generations go on, the sons and daughters come to light in every case. 

    JTSons and daughters convey the family thought. 

    ARIn Genesis 1:28 God said, Be fruitful and multiply, and fill the earth, Genesis 1:28. In that injunction would He have in mind this family, that they were the only ones worthy to be multiplied? Would that refer to the family of God? 

    JTExactly, only that chapter 5 carries the thought of the family more than the first chapter. 

    QuesCertain things are mentioned about man in chapter 5:2 that have been mentioned in chapter one. Is that an indication that although sin has come in, God is retaining His prime thought? 

    JTJust so, His original thought. 

    ANWIs that seen too in the fact that while it is six times repeated, and he died, death taking six of them, yet the seventh God took? It was Gods right, God took him. 

    CHHWould the fact that these seven men would be living at the same time, overlapping each other, mean that God could look at His family as a perfect representation of Himself, that is, in the combination of the seven? 

    JTYes, and Johns epistle would work this out, too, in the family of God. The character of God is worked out in His family in Johns three epistles, especially the first one. 

    ABPHave you in mind the thought of the fathers and the young men and the children when you say that? 

    JTYes; but I was speaking particularly of the scripture, See what love the Father has given to us, that we should be called the children of God, 1 John 3:1. The children of God are there; they must represent God. 

    ABPThen in the overlapping that has been referred to there would be these different variations, would there not  the fathers, the young men, and the children in the various stages of growth? 

    JTJust so. 

    SJMI was noticing in the gospels where it speaks of affection  because affection seems to underlie the whole position here  that the Lord says, The Father himself has affection for you, John 16:27. Do you think that fits in? 

    JTQuite so; ... because ye have had affection for me. The Lord was in their hearts, and now they are in His Fathers heart. 

    JGBHave you any thought as to why the mention of love does not come in until chapter 22? It says there, Take now thy son, thine only son, whom thou lovest, Isaac, Genesis 22:2. I was wondering why the family thought goes forward to that point before the matter of love is mentioned as you remarked on it in Johns epistle. 

    JTYou have to go forward a good distance in the Old Testament for that, but it is well to notice the word love, and that it is in connection with Isaac that we get it first used. 

    SJMBut it underlies the chapter here, does it not? For it says, Enoch walked with God; and he was not, for God took him. It would be an underlying feature here? 

    JTIt would, because this being the family chapter we must bring God into it, and His nature too, we might say; and that is what our brother has in mind, only that we have to go down to Isaac to get it fully. It is in the family of Abraham. It is in Abraham that we get the thought of the family intensified because he is the father of us all. It is the first time that we get a name like that. It means that he is the father of us all. Love belongs to that section. 

    ARWe have in Johns gospel the expression, born ... of God. He is the Originator of a family in that sense. 

    CHHWould the word likeness in verse 3 involve nature? There would be affection there: Adam begot a son in his likeness, after his image. Would likeness cover the idea of affection and love, whereas image would be the representation of God? 

    JTVery good; the idea of Adams likeness being carried on through Seth. 

    JTJrIn reference to Cain it is said that his countenance fell, which would allude, I suppose, to the condition of the old man in the world. The violence is all there. 

    FHLJudes reference to Enoch is in connection with a prophecy as to the ungodly. Would you say a word about that prophecy? It is a very remarkable matter. 

    JTIt is in the book of Jude that Enoch is mentioned as a prophet. Will you read it, please; it is very important, especially as to the holy myriads. 

    FHLAnd Enoch, the seventh from Adam, prophesied also as to these, saying, Behold, the Lord has come amidst his holy myriads, to execute judgment against all; and to convict all the ungodly of them of all their works of ungodliness, which they have wrought ungodlily, and of all the hard things which ungodly sinners have spoken against him, Jude 14,15. 

    JTYou can see that Jude has a good judgment as to the world, a very good judgment, and it is a good thing for young people to pay attention to it. And he calls the saints his holy myriads. He says that the Lord is coming amidst his holy myriads. 

    AATIt says that Enoch walked with God, and he was not, for God took him; and then in Colossians 3:3 it says, For ye have died, and your life is hid with the Christ in God, Colossians 3:3. There is a connection between the two scriptures, is there not? 

    JTYes, there is a connection; Enoch was not, for God took him, and the word for us is, For ye have died, and your life is hid with the Christ in God, Colossians 3:3. That is clearly connected with Enoch. 

    RWSIn the prophetic vision of Enoch it says, Behold, the Lord has come, Jude 14. Is that still future? 

    JTIt is future; but it is remarkable that the idea of the prophetic ministry is connected with this family chapter. Enoch represents it. He is telling about the future, but there is a moral lesson in it too because he speaks of holy myriads, that the Lord is coming with the holy myriads. That is a point that should come into our meetings for prophetic ministry. 

    VCLIs the family thought borne out particularly by the mention each time of sons and daughters, as though, while it is a physical fact, nevertheless sons and daughters were pleasing to God then and are still pleasing to Him? 

    JTAnd so you might well connect that with 2 Corinthians 6 where separation is alluded to. It is said that if we are separate, Ye shall be to me for sons and daughters, saith the Lord Almighty, 2 Corinthians 6:18. 

    SJMZacchaeus is called, by the Lord Himself, a son of Abraham. That would fit into this matter, would it not? Then later on He speaks of a daughter of Abraham, as though He carried the thing in His mind all the time. 

    JTYou allude to the woman whom the Lord straightened. He said that she was a daughter of Abraham. 

  
    MAN (3) (JT 71)

    Genesis 5:32; Genesis 6:1 - 14; Genesis 7:1 - 24.

    JTIt was suggested that we read the verse in chapter 5 because it keeps Noah in the family that is delineated in that chapter; and it keeps him before us too according to the place that God had given him. It is sovereign selection of which he is proved to be worthy because his generations are given. It is the history of Noah, which refers to his generations. Then his sons are distinctly kept before us in the narrative, and his sons wives as well as his own wife. Noah is distinguished in that he is said to have prepared an ark for the saving of his house, which is an example for us, especially as to baptism. The word is that it is a like figure according to which baptism now saves us. Baptism in the New Testament is an answer to the idea of the flood; it has the thought of purification as well as immersion. Another thing to be kept before us is the emphasis on the word Man in this narrative, written with a capital, as we shall all have noticed, so that the idea is very pronounced and intended to be so in our minds at this time. 

    RHSIs there a difference between the thought of Man and the sons of God? Were the sons of God created before man, as suggested in Job? 

    JTYes, that has to be kept in mind. Attention has been called to the recency of mans creation as compared with that of other beings. But we see here that man is in mind, and his destruction comes in in view of the terrible wickedness that had developed in the family. There is also allusion to the fall of certain of the angelic family. That is something that, perhaps, we have not touched on very much, but it should be noticed at this time. The allusion is to certain angels that fell, having become apostate, 

    and they never were recovered; there is no such thought as any recovery of such beings. Only man is recovered. 

    QuesThey are numbered amongst the angels that kept not their first estate? 

    JTThat is right. 

    TNWAre they the spirits that are in prison, heretofore disobedient? 

    JTThose would be the persons to whom Noah preached but the sons of God would refer to angels who left their first estate. 

    CAMWith regard to the daughters of men, does not the enemy power seek to work out its terrible designs on the feminine side of things, as Satan at the beginning? 

    JTYes, it does, which is a very solemn matter for us to consider. 

    AATWould it correspond with spiritualism today? These sons of God were not men, but apparently beings that are supernatural, I suppose, and I was wondering if today there is anything like that? 

    JTThe question that has been raised is as to the feminine side in this passage; there is no female side among the angels, it is only among men that you get that thought, or among the lower creatures on the earth. I do not know if I have made that clear but it is important that what has been referred to should not be passed over. 

    ANWThe angels neither marry nor are given in marriage, we are told. 

    JTJust so. 

    ARYou get in this chapter the place the Spirit has too: My spirit shall not always plead with Man. 

    JTWe shall also come to that touching reference to the dove in the latter part of the narrative, the dove coming into the ark; but we will not touch on it immediately. We are now speaking of the corruption on the earth that is unfolded in this passage in Genesis 6. It is a terrible time today for corruption of this kind and everyone should be aware of it in order to stand against it. 

    CFEDo we see here the thought of departure? 

    JTWe do, and I think we ought to keep it before us in the angelic side that is touched on here. 

    JHEThe Lord says, As it was in the days of Noe, so shall it be also in the days of the Son of man, Matthew 24:37. We can expect such conditions now. 

    JTJust so; the awful corruption. 

    TVDWhen the Lord was here and they came and asked Him about what Moses had said, that Moses had allowed a bill of divorcement, He answered that, In the beginning it was not so. He goes right back to the beginning, the way things had come from God at the outset. In the beginning God had created male and female and joined them as man and wife; but this ordering man had corrupted and is still corrupting. 

    JTThat is so. 

    ABPIs it not particularly dangerous in our day because this kind of thing is more or less winked at by many prominent persons in the world? I thought the fact that the angels were involved in it here might set a sort of lead in the matter; and the fact that it is more or less winked at by persons in the world makes it very dangerous for our young people. 

    JTAnd so the Lord speaks of what was happening when the flood came; and this scripture shows the terribleness of the conditions that existed. When we come to the end of the Bible, to Revelation, there is much made of this terrible looseness, this corruption that is abroad amongst men, and we ought to be aware of it and set our faces against it in view of our young people. 

    FSCIs this chapter in great moral contrast to the previous chapter? 

    JTYes; the previous chapter is the family chapter. 

    VCLBut in some sense is this chapter not a chapter of victory? The evil is called attention to in all its corruptness, but it seems to throw into relief the greatness of what Noah did. 

    JTQuite so; so that he is singled out in the first section we read and his history is given. It says, This is the history of Noah. Noah was a just man, perfect amongst his generations: Noah walked with God. And Noah begot three sons, Shem, Ham, and Japheth. And the earth was corrupt before God, and the earth was full of violence. And God looked upon the earth, and behold, it was corrupt; for all flesh had corrupted its way on the earth (verses 9 - 12). And then again, in verse 14, Make thyself an ark of gopher wood; that is, Noah prepared an ark; God ordered him to do so to save his house. And attention is called to Noah because of his three sons; we noticed that they are mentioned at the end of chapter 5, and now they are called attention to again in chapter 6; in the midst of the corruption they are preserved. So that we can take comfort in this, that there are those that are preserved, and God helps us to preserve our children. 

    JTJrSo we have baptism linked up with Noah in the New Testament, and also preaching. He is called a preacher of righteousness. This chapter would bring out both those thoughts, would you think? 

    JTIt is good to bring that up, and the brethren are trying to keep up these matters. We are having our little preachings every Lords day, to say the least, and besides that we keep on with baptism as maintaining the households of the saints. 

    FHLWould you say that there are four men and four women here who are maintaining Gods thought as to man and woman? It is said of Lemech that he had two wives; but the eight persons who go through in the ark are maintaining the family idea of husband and wife. 

    JTVery good. It was in Cains family that the two wives appeared. 

    QuesDescendants of Noahs three sons have come into the assembly, have they not? 

    JTQuite so, that is the idea, that they are carried down. And I believe that the division of the world at the present time can be marked out from the sons of Noah; and especially the areas from which the assembly is drawn; that is to say, the Japheth areas. Certain parts are noted as affording material for the assembly, and that should be understood by us. 

    JTJrIs it from Japheth that we get the beginnings of that part of the gentile world which includes our own position here and Britain with its outgoings? 

    JTYes, that is right. There is hardly a thing for God in Asia, and in Africa very little. It is in the element from Japheth that you get the material for the assembly. 

    FHLAnd yet the idea of all men is carried through as seen in Acts 8, Acts 9 and Acts 10, would you not say? 

    JTJust so, the evangelisation of the eunuch would bring in Ham in chapter 8, and in chapter 9 we have Shems line in the incoming of Saul, and the incoming of the line of Japheth is seen in the house of Cornelius in chapter 10 through Peters ministry. 

    RWSJapheth was the elder, was he not, indicating that the assembly was the primary thought in Gods mind? In chapter 10 it speaks of Japheth the elder. 

    JTExactly. 

    AATAt the end of Matthew the disciples are told to go into all the world and make disciples. Would that be broader than the Japheth world? 

    JTOh, well, we must make allowance for Gods distinctions. It is true it says in Mark, Go into all the world, and preach the glad tidings to all the creation; Mark 16:15 that is quite right; but at the same time there are levitical principles governing these things as to where we are to go. You do not find in Scripture evangelisation towards Asia; you do not get it even in Paul. 

    JTJrThat is, the Spirit came in immediately to guide them? 

    JTThat is right, so that there are levitical principles governing the position. 

    GHIn Romans 16 in Pauls salutation he says, Salute Epaenetus, my beloved, who is the first-fruits of Asia for Christ, Romans 16:5. 

    JTThat does not refer to the continent of Asia; that is the province of Asia. It is the continent of Asia of which we have been speaking. 

    VCLIs there any parallel between the fewness of those that God carried through in the ark and the comparative numerical fewness of those that we can identify and have happy fellowship with today? 

    JTThere must be some distinctive connection there, surely. The Spirit of God goes to the trouble of mentioning that it was eight souls, not seven, but eight. 

    JHEThe Lord says, Fear not, little flock, Luke 12:32 does He not? 

    JTJust so, it is a word for us not to fear for it has been the good pleasure of your Father to give you the kingdom, Luke 12:32. 

    CHHWould that be the thought in Let Reuben live, and not die; and let his men be few? Deuteronomy 33:6. 

    JTJust so; the idea is that they are easily counted I think. We were speaking recently about being able to name one another. I think that is very comforting that we are to be friends, calling the friends by name. We can do this, we can go to the different localities and call the brethren by name. We are few, of course, but at the same time there is a goodly number taking account of what there is on earth  in this country, and in Australasia, and in Europe; there is a goodly number that God has on the earth and we can reckon them with pleasure, and find comfort in it. 

    DPIs it not a fact that in Acts 16 the Spirit of God directed Paul towards Europe? Would the Spirit have in mind to draw the greater amount of material from that area? 

    JTThat is a more reduced thought, but it is the same idea as Japheth; it is in his territory, only Europe is a reduced thought. The gospel was to go to Europe: the appeal in the vision to Paul was, Pass over into Macedonia and help us, Acts 16:9. It is a reduced thought, it is a question of grace, really, at that time. What we were talking about earlier was the whole realm of Japheth. 

    DPYes; but I understand that the Spirits operations are mainly in Europe and its outgoings. 

    JTBut that is not as large a sphere as Japheth; Japheth is a larger thought. 

    MGFrom the beginning it was said that Japheth was to be enlarged. 

    JTIt was. And another thing that we should have in our minds is that we are not to be on racial lines. We have already spoken of racial lines but we should not have that in our minds too much because God is not thinking of what is racial exactly, He is thinking of material for the assembly. 

    JHEHe is calling out from among the nations. 

    SCMIt is out of every tongue, kindred, and nation, is it not? 

    JTYes, quite. 

    SCMI was noticing that Japheths name means spreading, enlargement. 

    RWSThere was not any spreading in this chapter; apparently during the hundred and twenty years of Noahs preaching there was no one converted, but, of course, the ground was held and enlargement has come out later. Would it represent the patient continuance of a few going through a hundred and twenty years of crisis? 

    JTYes; of course it comes out in Abraham who is the father of all believers, which is a great idea in the fatherly sense. We shall come to that in a later reading. 

    JTJrI suppose we are experiencing, in a small way, this spreading of the testimony in our city. If we have that in mind we should also be thinking of what is suitable in the way of proper meeting rooms. 

    JTWe have been occupied with that for some time and I think that something will come out of it. 

    JTJrThere is also need for considering personnel, that there might be persons in each of the meetings who can help to carry on in the way of testimony. 

    JTI have been told that it used to be asked by Mr. Stoney, when new meetings were being started, Who are your elders? We need elders, persons that will look after things and see that things are done and that order is kept. 

    CHHWould chapter 5, being an account of families, be in accord with Johns teaching; whereas this, being more assembly teaching, would be Pauls line, being a matter of the house and the ark? 

    JTVery good, I would think that. 

    RHSYou were referring to setting up meetings; would that be suggested in Titus, where Paul says, For this cause I left thee in Crete, that thou mightest go on to set right what remained unordered, and establish elders in each city, as I had ordered thee? Titus 1:5. 

    JTI think so; things are to be kept in order, too, and this calls for persons looking after things properly. 

    QuesWhere do young brothers fit into elderhood? 

    JTThey do not fit into it, they are not elders; an elder is an elder, the word means that he is not a young brother; but at the same time the young brother has responsibility and there is much to do. And so you find that is so in Acts 5 where Ananias and Sapphira are carried out by the young men. They looked after the burial of these two persons, which would indicate that Ananias and Sapphira were christians although they came under the judgment of God. 

    EALWould you say that one of the most needful and important things in our localities is the matter of those who have experience with God, those who have been faithful in the course and have proven their dependence on God? 

    JTAnd so you have the idea of the twenty-four elders, and the four living creatures. I would connect the young brothers with the living creatures, and the elders are seen in the twenty-four; they look after things. 

    SCMJohn, in his epistle, writes to the fathers, the young men, and the children. They are to go on together, are they not? 

    JTThe book of Revelation helps in regard to elders and young men. The living creatures would cover the idea of young men; life must be there if they are to have any place at all. 

    GHThe fathers in Johns epistle would be like the elders? 

    JTJust so. 

    JTJrPauls ministry, as has been remarked, fits into this chapter; eldership and what governs the assembly (typified in the ark here) would fit in with what is going on in our cities. 

    DPNoah would have to cope with the spirit of evil that was then rampant, would he not? 

    JTQuite so. 

    ANWWe have a word about Jehovahs Spirit here: My Spirit (verse 3). Jehovahs Spirit comes into view, pleading with men. Why does that appear just now? 

    JTDoes it not show, in regard to the blessed Spirit, that He is active here on earth? It gives a peculiar place to the Spirit. He is not mentioned much in this section, but He is here and He is mentioned in the first chapter also; and then undoubtedly He is in mind in the mention of the dove later on, showing the great place the Spirit has in these chapters. 

    CAMIn referring to Noahs preaching, it says that it was the Spirit of Christ that preached to these people, does it not? 

    JTJust so, Peter alludes to that. 

    CAMDo you not think that we should be encouraged with regard to the gospel in connection with the Spirit? 

    JTAnd the fewness of those secured too, for they are mentioned in that passage: into which few, that is, eight souls, were saved, 1 Peter 3:20. Eight souls; so that I think we should be encouraged in that with which we are going on. The Lord is helping us, I think; we are very small, of course, but still the Lord is helping us and it is in keeping with what we have here. There was very little done here although the Spirit of God was pleading. There was very little in the sense of results, but there were eight souls anyway. 

    JTJrHowever, the idea of building has gone on, has it not, in the recovery? Since the recovery of the truth it has been the building. Things have been built up locally amongst us and the Spirit has had His part in all that. 

    GHIt says of Noah that he was moved with fear, and that he prepared an ark for the saving of his house, Hebrews 11:7. Is that an important feature today? 

    JTIt is; the fear of God, that is the fear that made him prepare the ark for the saving of his house. 

    RWSHow familiar he seems to be with the dove! Could I just read that passage in chapter eight? It says, And he sent out the raven, which went forth going to and fro, until the waters were dried from the earth. And he sent out the dove from him, to see if the waters had become low on the ground. But the dove found no resting-place for the sole of her foot, and returned to him into the ark; for the waters were on the whole earth; and he put forth his hand, and took her, and brought her to him into the ark. And he waited yet other seven days, and again he sent forth the dove out of the ark. And the dove came to him at eventide; and behold, in her beak was an olive-leaf plucked off; and Noah knew that the waters had become low on the earth. And he waited yet other seven days, and sent forth the dove; but she returned no more to him, Genesis 8:7 - 12. 

    JTThat she returned no more, would, I suppose, point to the millennial day; then the Spirit will be free;  there will be no need of the assembly here as the habitation or sphere of the Spirit. The Spirit will be free to act. I think the allusion would be to the millennial day and the freedom the Spirit will have. The dove is not under restraint, there is no restraint there. 

    RWSSo that the Spirit will be here in a certain sense, in the millennial day? 

    JTQuite so. 

    RemThe presence of Noah here in this chapter did not stop the evil; indeed it became worse. In fact, after reference to Noah in this chapter we read that God says, The end of all flesh is come before me. 

    JTJust so, and God is going to deal with it although He was showing that He was giving man a long opportunity, a hundred and twenty years; but the judgment was coming, it was inevitable. When Noah entered into the ark the flood came, it says. 

    RemSo that the saints while here are holding back the judgment, but in the end it will come. 

    JTJust so; it is a certainty, and the book of Revelation points to it. There is great importance attached to judgment, especially at the end of the Bible. 

    WWMIn the street preachings we may have a sense that the Spirit of God is not operating among men generally. God says, My Spirit shall not always plead with Man, and the foot-note says, plead in (or amongst) men. But we preach in view of sending out the testimony and hoping to bring to light someone that is affected by it; but in general men in the mass are pretty much in the condition of which we read in this chapter. 

    JTThat is so, there is very little interest. I believe in keeping largely to the meeting rooms because there is room for the Spirit in the meeting rooms; the brethren are there, the young people are there, and there is some room for the Spirit in the meeting room. Of course if we raise the question of the street preaching, it is good and well; and if young brothers are able to do it, let them do it; 

    God will bless them. But I believe in the main in holding to the meeting rooms because the Spirit of God has something there that is more congenial to Him than in the street. There is some restriction, or whatever it may be, that is from God. 

    WWMSo that if a person comes to the gospel preaching in the room it is more likely he would be helped there than anywhere else because the Spirit of God would be free there. 

    JTAnd the brethren can get round him and talk to him. 

    ANWThe Lord brings that out strikingly in Luke 15, that while the sheep is sought and found in the wilderness, the piece of money is in the house; and the woman says, I have found the piece which I had lost, Luke 15:9 which seems to have a direct allusion to the Spirit Himself. 

    JTIt is an allusion, I am sure. It is a woman that sweeps the house; it is done with womanly care, and it is to find the lost piece. 

    TEHI have often heard it said that a young brother should start preaching in the open air first. Is that correct? 

    JTThat is where I started, here in New York city. I would recommend to every young brother to go out in the street; but then let the preaching go on in the rooms too, because you get more power and protection in testimony in the rooms. 

    ARIs there salvation in our rooms? 

    JTWell, there is some protection, especially if the brothers and the sisters attend the meetings well and stay around after the preaching and talk to those that are there, to young people and others who need care. 

    RemThe persons who were saved in the ark not only came to Noah but they came into the ark; and I thought it should be the concern of the preachers, not only to win souls to Christ, but to seek to bring them into the assembly. 

    QuesWould you encourage persons to stay after the preaching? That is not forcing them, is it? 

    JTNo; they have come there and you are assuming that they have come voluntarily and that there is some interest in them. That makes a great difference; you cannot assume that on the street. 

    ABPIt was after the preaching that the Lord spoke with Simon in Luke 5. He was told to launch out into the deep after the preaching was over. 

    QuesIs it not a question of love for souls? If there is love for souls one would take every opportunity whether on the streets or elsewhere to try and bring them to Christ. 

    JTOh, quite so; but then we are speaking about the meeting rooms, and we ought to look for some results. There is protection in some sense for those who come into the meeting rooms. These things are not to be spoken of lightly. 

    CHHIt was necessary to be in the ark to take account of the animals. I suppose each of them would suggest some feature of Gods work which could only be seen in the ark. 

    JTQuite so, very good. Another thing that we have to realise is that there were no children amongst those that were saved. It was not a time for children at all, it was for full grown persons, for, whether in Noahs house or in those of his sons, everyone was full-grown. 

    CFEDoes that convey Gods thoughts manward? 

    JTThat is right; in this particular phase of the testimony you look for full-grown persons. 

    VCLMethuselah apparently died in the very year of the flood; he was not carried over; but Noah, who had found favour with God, would set out the idea of the full knowledge of God in some distinct way. 

    JTHe was a full grown man, the full idea of manhood is seen in Noah; it is a question too of his righteousness. 

    AEWThe suggestion of his being perfect seems to be the first introduction of that thought in Scripture; Noah was a just man, perfect amongst his generations. I would like to understand a little more as to his character. 

    JTIt is a question of having the senses exercised; a man is made perfect by the use of his senses, by learning to discern between good and evil. That is the idea. I think Noah was a man of that character; he had his senses exercised to discern between good and evil. 

    ANWThere is a reference in the footnote about the word generations in verse 9: This is the history of Noah. Noah was ... perfect amongst his generations. The note says that amongst his generations refers to his contemporaries. He had a right setting in relation to his contemporaries, and walked with God in it. 

    CHHIs that why he is spoken of as the eighth? Is that according to generation? According to history he was the tenth, was he not? Why would Peter say that he was the eighth, or one of eight? 

    JTOh, I think that it is that he was one of eight instead of being one of ten or twelve; there were only eight souls in his house. 

    QuesWere Noahs sons converted? 

    JTI would take them to be converted, to represent the idea that they were saved in his house. 

    RHSI would like to ask you about Jehovah repenting, whether a similar feature is seen in Hosea where it speaks of Ephraim mixing himself with the peoples (chapter 7: 8). God proposes to bring judgment upon them; but then in chapter 11 He says: My repentings are kindled together. I will not execute the fierceness of mine anger ... for I am God, and not man, Hosea 11:8. Does that suggest that as God, speaking reverently, He can change His mind? 

    JTJust so, He can change His mind. It says here that it grieved Him at His heart that they went on in such a course. The word grief is used in connection with divine Persons, as with the Holy Spirit; we may grieve the Holy Spirit. So that God may change His mind. It grieved Him at His heart that He had made man. He said that He would destroy him, but nevertheless He kept on with the idea of man; He did not abandon His thought. Therefore a divine Person became Man so that the whole idea might be maintained. 

    ABPIt says that Jehovah shut Noah into the ark. Is there some point in connection with that? 

    JTIt shows how wonderfully God is concerned about this man Noah, how much He thought of him. He Himself shut him in; He made sure that he was protected. It is very beautiful I think to get that touch of Gods interest in His people, in this case of Noah and his house. 

    ABPWould the same feelings enter into the sealing of the Spirit? 

    JTPretty much. You get first the anointing, then the sealing, then the earnest of the Spirit; there are those three things. God shutting Noah into the ark Himself showed the gracious consideration He had for him. 

    FHLDoes the pitch put within and without carry the thought of atonement, which would be in line with the counsels of God? 

    JTThat is good. The pitch would make it secure from leakage; security was assured to Noah. 

    WWMAs we look at the degraded position of mankind today with such low morality among men, 

    should it not be a great encouragement to us that after God had spoken of repenting that He had made man, it says, But Noah found favour in the eyes of Jehovah? That would mean that God finds pleasure in those that are responding to His love, moving in the right way. 

    JTNoah, I would say, was qualifying for headship. A great matter was put into his hands and he was qualifying for it. He found favour in the eyes of the Lord. 

    AJBWould there be any reference to Noahs headship in the fact that it says of the creatures, And they went to Noah? And then again, They that came, came male and female. Is there something of the attractiveness of Christ there; or would it suggest attractiveness in the saints? 

    JTI think the attractiveness is in Noah, really. They came to him: And they went to Noah, into the ark, two and two of all flesh; and again, They that came, came male and female of all flesh. They came, showing that he was attractive. I think that is what is meant, that he is qualifying for headship. The thought runs right through the chapter. 

    JCWould Noah and his family be a type of the whole christian company being carried through the waters of death? 

    JTVery likely, I would say that. 

    JCWhat about the smallness of the company of only eight souls as compared with the great work of christianity today? I suppose there are comparatively few, as compared to all in the world, who will be carried through the waters of judgment. But what about the animals? What do they represent? 

    JTThey represent something of God I would think; these creatures that came into the ark would represent some feature of the work of God. We just have to accept the smallness of things. We have been going on with these little meetings for some fifty years, or so, in this city, and there is very little result; but still there has been result. There are still brethren coming into fellowship, coming into the assembly, and that is worth while. And these creatures represent life in some sense, what the work of God is in some sense. 

    SWDoes it not stimulate us to know that the assembly is going through? And would you say a word about the dimensions of the ark? It was not left to Noah to say what they were to be. 

    JTIt was quite a large vessel, three hundred cubits, about four hundred and fifty feet I would say, showing how large the divine thoughts were, that there should be abundant salvation, plenty of room, not only for the men but for the animals as well. 

    SWHere we have only three dimensions, length, breadth, and height, but in Ephesians we have the fourth dimension. 

    JTThree would be the proper creational dimension; four is beyond that, it is an extra dimension; the fourth dimension is scientifically known to be that. 

    DPNoah did not appear to have a pattern for the ark? 

    JTGod gave him the pattern. It is like the tabernacle, it was God-given. 

    WWMThere was only one window in the ark, apparently, and that was at the top, so they had to be looking up all the time. 

    JTQuite so, and it is good experience to be looking up. The Psalms, the Songs of degrees, speak about this very thing. 

    LWWould the pitch be in evidence today? 

    JTYes; it is to keep out evil, to protect us from what is bad; it prevents leakage and the intrusion of what would damage us. The thing is intact. 

    SCMOur households are to be kept in the same way, just as Moses was safe in the ark of reeds? 

    JTJust so, it keeps out the evil from our families. 

    QuesIs the ark also a type of the Lord Jesus? We were quoting from Peter, which figure also now saves you, even baptism, 1 Peter 3:21. We have been saying that the ark is a type of the assembly, which I think I see, but is it not also a type of Christ? This passage deals with the judgment of God and no one could bear it but He alone. 

    JTQuite so, it could be used in that sense; but it is more accurate to speak of it as the assembly or the house of God where there is protection for souls. 

    ARYou have referred to it as to those that were saved at the end of Acts 2, those that were added to the assembly. 

    JHESo salvation is in the assembly, in that sense, where our children are protected and cared for from the evil of the world around. 

    JTIt says the Lord added to the assembly those that were to be saved, Acts 2:47. 

    ABPWould the features of life which go through in the ark for the filling out of the new world suggest that in the assembly at the present time the whole truth of God is being preserved; so that Israel will come into possession of what has been held intact? 

    JTThat is very good; there is much truth in that to be looked into, what is carried over in view of the millennial day. 

    QuesNoah was to take the creatures into the ark, it says in verse 19, to keep them alive with thee, Genesis 6:19. I was thinking that is really what Paul did in the shipwreck. The souls were given to him and he has kept them alive, would you say? 

    JTYes, I would. 

    GHIt is beautiful how God takes such care of His servants. It says about Noah that Jehovah shut him in; and in connection with Moses that Jehovah Himself buried Moses. He took care of him Himself. 

    JTVery good; He buried Moses and He shut Noah in. And He is acting for us now too, for young people especially. 

    VCLWhile nothing is said about the faith of Noahs sons and daughters, nevertheless God told Noah to take them with him into the ark. Everything depended upon Noah. 

    JTThat is so. 

    ARDo we get a happy result in chapter 8? It says, And Noah built an altar to Jehovah; and took of every clean animal, and of all clean fowl, and offered up burnt-offerings on the altar. And Jehovah smelled the sweet odour, Genesis 8:20 - 21. 

    JTIt shows that Noah went all the way with what was to be done. It would seem that he went beyond what he was directed to do. 

    RemIn this chapter it says, The end of all flesh is come before me. I was wondering if baptism is the way we come to it; that is, we bring in baptism into our houses and maintain the truth of it in ourselves. 

    JTThat is right. 

    ABPAre we to understand that this all flows out of the faithfulness of one man? Is the point in our reading tonight to emphasize the possibilities there are if one person is walking according to the will of God? 

    JTYes; how much is made of Noah in the prophets! Much is made of him, and of Job and of Daniel, but we are told that they can only save themselves under certain conditions, showing that as members of the household we have to take heed to ourselves under these conditions. You cannot rely on the righteousness of a father or a mother, you have to take heed to yourself. The prophets teach us on these points. 

    ABPBut would not our scripture this evening encourage every householder to act in faith for the preservation of his house? Would not each of us who are householders be stimulated by this principle to hold our households? 

    JTYes indeed; but another thing I am referring to is what these men are in themselves: Job, Noah and Daniel. When things were not right one of these men could save the testimony himself; the testimony is bound up with himself. According to Ezekiel 14, the prophet looks after himself and looks after the testimony. Even if his house is not right the prophet looks after the testimony. 

    ADAt the beginning of chapter 8 it says, And God remembered Noah, and all the animals, and all the cattle that were with him in the ark, Genesis 8:1. He was the faithful one; it does not mention his sons or his sons wives. 

    JTIt is just what we have been saying, that one man can stand for the testimony; one prophet such as Noah or Job or Daniel can preserve the testimony even if his house is not right. 

    RemDavid said, Although my house be not so; 2 Samuel 23:5 he would serve Jehovah. 

    JTJust so. 

    ANWPerhaps that is conveyed in the statement at the end of verse 23, And Noah alone remained, and what was with him in the ark. It is interesting the way that is put, what was with him in the ark. He stands, and whatever is linked with him is preserved.. 

    JTThat is one point I thought that we should not leave out, as to what can be done by one man, even though his house is not right, only himself. 

    There are such cases as that. One man can preserve the testimony. 

    SWWould not this chapter show too the God-given ability to man to carry out and maintain instructions given him? 

    JTIt would. God says to him, Thee have I seen; God has His eye on Noah. 

    QuesIn view of what you have been saying as to one man, it has been said in times past that if a man did not have his household right he was disqualified to exercise oversight in the assembly. Is that right? 

    JTThat is true too; at the same time though his house be not right, he can preserve the thing himself. That is what the prophets teach, that certain righteous persons can preserve the testimony themselves even if their families may not be preserved, showing the value of a godly man, a righteous man. That is the point of it. 

  
    THE DISPENSATIONS (1) (JT 75)

    Genesis 5: 1, 2; Genesis 6: 9 - 22

    JTI was thinking of something on dispensational lines, that we might get some understanding of them. We have an expression in 1 Timothy, Gods dispensation, which is in faith. We are in that, but there were others, and there will be another, and it is thought that we might get help, by the Scriptures, as to them. They are all said to come on us, upon whom the ends of the ages are come (1 Corinthians 10: 11), and it is important to have the general thought of dispensations in our minds. The final one is in Ephesians, the dispensation of the fulness of times. I thought we might begin with Genesis and end in Ephesians. 

    The idea of dispensation in general refers to God operating in relation to His house, and the thought runs through from the beginning. The passage quoted from 1 Corinthians, upon whom the ends of the ages are come is clearly to be understood by us, for this one is the greatest of them; this is the day of the Spirit in relation to the assembly, which is Gods house, and it is thought that we should become more conversant with it and know how to function in it, for that is the divine thought. It is proposed now that we should consider the antediluvian order of things and later the patriarchal, and then the mediatorial under Moses, and running down to the coming of the Lord and then our own dispensation, which is called the dispensation of God which is in faith, and then the dispensation of the fulness of times which is the millennium. The thought of dispensation is perhaps not so clear in 1 Corinthians 10 as in other scriptures, but it is there, especially in Noah who built something corresponding to the idea of a house. We have Gods relations with man after sin came in, in order to bring about His thoughts in spite of sin and its activities. God was in relation to Adam before sin came in according to covenant, but Adam transgressed the covenant and God resumed relations with man through redemption. There were certain relations involved in this first passage read, This is the book of Adams generations. Through redemption. God owns him, so that chapter 5 is full of the thought of what God was in relation to that world. Noah coming in after Enoch shows there was some idea of dispensation current but especially in Noah according to Genesis 6 and Genesis 9. 

    CAMThe house idea is a very large thought. Would you say that it is confirmed in that scripture, that he who has built all things is God, Hebrews 3: 4? 

    JTYes, the thought is there. The universe is His house. How far we can touch that is a question, because angels must come into it, and all the worlds must come into it. All is now worked out or concentrated in our own dispensation in which the Spirit is directly operating. Jesus being made Lord and Christ in heaven. The Spirit is directly operating in us, not at a distance, but in the most direct and intimate way. God is operating now and Paul says in 1 Corinthians 10: 11, Now all these things happened to them as types, and have been written for our admonition, upon whom the ends of the ages are come. It is a present thing, and we are supposed to be intelligent as to them. 

    JWDYou mean that all that these antediluvian saints had we have in our own dispensation? 

    JTI think that is the way it stands; having the Spirit of God, John says, ye know all things. The anointing enables us to know all things, to go back and see how God intended them for us. Those who lived then came into them in some degree, but not in the sense that we come into them. Therefore these chapters become very interesting for us, for we see how God began things with Adams generations. 

    JWDIs it your thought that these give us a record of certain features of blessing which, if we did not enter into them in the light in which they are presented in the Old Testament, we would not get in the New. 

    JTWell, quite so. God spread them out; He spread out His thoughts, awaiting redemption being fully accomplished, awaiting the economy that He has set up in Christ. The Holy Spirit is down here and it is a time of knowing all things. The antediluvian world was not such a time; even the prophets did not fully understand what they prophesied themselves, all pointing to the time of knowing all things, which is our dispensation. God had in mind a time, a dispensation, when all things would become known. What would God be revealing things for, if they were not to become known at some time or another? Paul expresses how much he knew of the mystery. All the treasures of wisdom and knowledge are hid in the mystery, and in this dispensation everything is distributed in the place it belongs spiritually. 

    CAMWould this word generation in Genesis 5: 1, have significance in relation to the fulness of times? 

    JTIt is a word by itself used about ten times in Genesis and two or three times elsewhere. There are two words for generation in Genesis, but this word refers to origin. It does not refer to Adam simply, but Adams descendants; that is to say, ones forefathers do not end in the person spoken of. The idea of forefathers runs down to all the descendants, so that the book of Adams generations would run down in its course to all that follows, and I suppose works out in the dispensation of the fulness of times, that is, in the millennium. It is remarkable that we have the word book here for the first time. It means that there is an account kept of the history of man as it runs down. There are many subdivisions, but it is all one great idea. 

    ANWThe dispensation seems to run along the histories of men as you were suggesting, but do histories in chapter 2 form a dispensation? 

    JTWell, they do. You cannot say that each of the ten generations in this book forms a dispensation. I think that the word would mean that you get a full account of any great thing you ought to know about. Even though persons may die (as recorded in Genesis 5, all died except Enoch) the generation is to run on; it is not to stop as individuals may die. The ends of the ages are come into our time; and that is what is meant, a way of following things up at any given time, what God is doing with it. 

    ARIs that why God says to Jacob, I am Jehovah, the God of Abraham, thy father, and the God of Isaac? The thing is carried forward. Then the Lord brings forward the thought of Abraham, Isaac, and Jacob in Luke. 

    JTYes, Isaac has a generation, Abraham has not, Terah has, then Isaac, Ishmael, and in a negative sense Esau has, then Jacob has, so the great roots in Genesis run down. Book of the generation of Jesus Christ, Son of David, Son of Abraham, Matthew 1: 1. Well, the thing is all interwoven so that faith follows it, and as having the Spirit a christian is anointed and knows all things. 

    HBIs that principle seen in Stephens testimony in that he began with Abraham and goes down to David and Solomon, and so on? 

    JTStephen was thoroughly versed in this idea of generations; he was a master in it, and he shows the importance of being instructed. Enoch comes in as a type of all this, a learner; he was the seventh from Adam; he would understand the book of the generations of Adam, he would come into it indeed. Stephen fills it out in the New Testament; he was a master of that order of things, that order of instruction  missing nothing from his predecessors. The word generation means that you learn of what has been before you and look on to what is coming prophetically. Scripture does not leave us in the dark; it looks on to the end prophetically. 

    QuesIs that the effect in connection with the two to whom the Lord spoke? They did not believe all that was written concerning Christ. 

    JTYes, the Lord took up the thread. And having begun from Moses and from all the prophets, he interpreted to them in all the scriptures the things concerning himself, Luke 24: 27. 

    WLThe thoughts of God are not bounded by dispensation. 

    JTThey all culminate by what we may call a refining process, as we go on, and all merges in an eternal state of things, which is not a dispensation, but finality. Finality is eternal, a spiritual state of things, and time has nothing to do with it. Dispensations are in time. It is the learning time when God is working things out for us. Enoch learns through discipline. God puts you into circumstances where things become subjective in you. It is a question of discipline because anything I have apart from discipline I am not an exponent of. Discipline makes it real to me. That is what God means by it. The antediluvian world was a period of old men. How much did they gain by their age? 

    JWDAre we to look at these dispensations typically or as giving us light as to what God actually had in that period? Is it typical of us or are we given intelligence as to what God had for Himself in that very long period? 

    JTGod was working out something that no doubt Noah and Enoch represent, what was pleasing to God in a mans experience. Enoch is not said to be a preacher like Noah, but in the New Testament he is said to have prophesied. He does not represent gift like Noah. Noah is qualified to carry things through. It would mean how the dispensations link together; they are not isolated. One enters into another and all is carried through. Noah represents that character. He is a man of great endurance and a man who can do things. He is said to be five hundred years old when his age is first given to us. He begot three sons and walked with God. He was perfect amongst his generations. The generations there are different from the others we have been speaking of. God says, I have confidence in you, I will make a covenant with you; therefore he becomes a carrier-through of what there was in the first world for God. It is carried through intact. The next dispensation would, of course, be set up in all that wealth. Does that link on with what you had in mind? 

    JWDIt seems to me these represented great features of what there was for God in that day. Sometimes we think there were only seven or eight godly persons in the antediluvian world. There may have been great numbers of others. 

    JTThat is right. Chapter 5 gives names of persons, beginning with Adam and running down to Lemech and then Noah, all pointing to something for God. Enoch is the acme of it, he was a man who lived only about a third of the life of the others, but God takes him to Himself. God is always looking for something that is pleasing so that He can have something. 

    JTJrWould not Enoch in a way suggest the secret side before there can be the public side of service in Noah? 

    JTThat is right. That is a good way to put it. It was not a long life like Methuselah or Noah, but a pleasing life to God, something for God. 

    NWWhat is the outstanding feature of these dispensations? 

    JTIt will take us all these three days to tell that. The one we are at now is primary and basic and less pronounced than the others, but it is a root dispensation. It is a question of man, it is a book of the generations of Adam. It is a question of man, what is to be worked out in man, not angels. When you come to the New Testament we are told in John 1: 4, the life was the light of men. It is what God is working out in man, the purpose for which God created them. 

    MODoes the bow in the cloud indicate Gods intention to continue to operate with man? The covenant embraces the whole earth and all flesh; God evidently has man before Him, the whole race, as such. 

    JTYes, we are coming down to the ninth chapter to Noah, for God is showing that He is going on a long time, and He is entering into covenant, and sets His bow in the cloud to assure all generations afterward that He is not forsaking man. He is going through and carrying man with Him. It is a question of man. 

    CNIn Acts 26 the apostle says, And now I stand to be judged because of the hope of the promise made by God to our fathers, to which our whole twelve tribes serving incessantly day and night hope to arrive. Does that enter into what is before us? 

    JTQuite so. You can see how thoroughly Paul was in this matter extending back to Abraham. God is going through with the thing. The service was not abrogated  the whole twelve tribes serving God incessantly day and night. God is operating all the time. I think that helps. That is what you get in a man who represents all these things, that you might know my knowledge in the mystery. There is one man anyway who knows these things. 

    ARWould faith take us back to Genesis to see how God made Adam and to overthrow the theory of evolution that has been brought forward in recent years? 

    JTIt does indeed. It is remarkable how God helps in Genesis. The enemy knows what is there and he attacks it more than any other book. 

    AATThe scripture says that Noah was a just man, perfect amongst his generations. God says that Job was perfect and upright. I wonder how the thought of just comes in. 

    JTThis is not his own account. God says Job was perfect; outwardly so far as his testimony went Job was perfect, but this is intrinsic. God says in verse 8, But Noah found favour in the eyes of Jehovah; then this is the history of Noah. The word history is the same as generations in chapter 5, Noah was a just man, perfect amongst his generations: Noah walked with God. He is honoured in the use of this word generations, as extending backwards and forwards, but he was also a man of righteousness among his own circle of acquaintances. In his circle of acquaintances he would be known to be a righteous man. If any of us is to have part in this matter, there must be this idea of present righteousness, a local testimony to righteousness. 

    QuesWould that have some bearing on those washing their robes in Revelation 22: 14? 

    JTJust so. Blessed are they that wash their robes. It is characteristic of such persons; not simply something to be done. You could always point to Noah as a man who was perfect. Noah could challenge any one of his neighbours that he was a righteous man so that it is said he moved with fear. He was a godly man, as well as righteous. God had told him of things to come and he was moved with fear and prepared an ark for the saving of his house; he was concerned about saving his house. 

    RemBoth Enoch and Noah are spoken of as walking with God. 

    JTWalking with God means that God had something here; persons with whom He has a link. The allusion is to Genesis 3 where God walked in the garden, and there was no one to walk with Him, because Adam had failed Him, but Enoch walked with Him here. The thing is continued in moral lines in Noah. God takes it up right through, Walk before me, and be thou perfect. 

    JWDAs to righteousness Hebrews says Heir of the righteousness which is according to faith. How do you look at practical righteousness, and righteousness that stands in relation to faith in regard to Noah? 

    JTThe heir of righteousness would mean that he was a practically righteous man, but it became an inheritance. It takes the character of righteousness by faith when you come to Abraham; it is in him that you have the idea. It is righteousness that God attributes to you on the principle of faith. It is what God has effected in Christ. That is not simply what he worked out in his daily life, it is what he would get later. 

    CHHIs that carried down from Abraham who is practically righteous? 

    JTQuite so. There were three great righteous men on that line  Abel, Noah, and Abraham, but Abraham gets righteousness by faith. 

    JWIt says of Noah he was a preacher of righteousness, 2 Peter 2: 5. 

    JTQuite so. That is very important. How can a man be a preacher of righteousness, if he is not practically righteous? 

    WRIt seems that very little except Noah would be pleasing in this dispensation. 

    JTWell, that is so, and God made him His confidant, and spoke about him personally, limiting the position to himself. Jehovah said to Noah, Go into the ark, thou and all thy house; for thee have I seen righteous before me in this generation. He is the one God is linking on with. 

    ANWIt says, of Noah that he became heir of the righteousness which is according to faith. 

    JTThat is, be became heir of what we have. Righteousness according to faith belongs properly to this dispensation. It was reckoned to Abraham and he is brought into this dispensation as the father of all believers. In the sense of heirship you come into righteousness by faith, whereas a righteous walk is a practical thing at all times. What is by faith came in later. 

    ALYou spoke of Noah going backward and also forward. Would you say something of going backward? 

    JTYou go back to your fountain-head. You must begin with Adam, but then he is the figure of Him who is to come. It is all taken up in Christ. Christ is the fountain-head now; He is the last Adam. The first Adam is no more. He is only like you or me as a person. Christ is before God now. We must not forget what God began with. 

    ARIs that the idea in Hebrews of the heir? We might think God was going to wipe off all record from the earth prior to Noah but it has been carried forward in him and transferred to his family. 

    JTIf there were any books there, Noah would have them. This is the only book mentioned, but the records remained. John makes a great point of writing. I write to you and I have written to you. Things are carried down. If you are a diligent christian, you have all the books and make much of them. Noah was a perfect man in his circle and was a practically righteous man in his generations. No one has any right or title to put himself forward in ministry unless he is practically righteous, but then you come into an inheritance through faith which God has worked out, which is a greater thought. Genesis 6 shows us the contrast to Noah, and what a terrible world it was at that time. 

    SJHNoah building an altar and offering all these clean beasts, would be the carrying over of what has gone before into the new dispensation? 

    JTThat is good; that is the idea. The Spirit of God would help you to follow down this man. Look what he has brought in. God told him to take the clean beasts by sevens, a male and its female; and two of the unclean. He did not tell him to offer the clean animals, but he did offer them. He is a learner by observation. That is what is brought into the new world. 

    APhIn the beginning of Matthew Joseph is said to be a righteous man. All righteous men get special commendation from Jehovah. 

    JTMatthew takes up the line of righteousness. The Lord speaks of a person who receives something in the name of a righteous man. If you are a righteous man, you have a name. The passage in Matthew 10 takes this up and shows its value. Joseph was a righteous man characteristically. Even one righteous man according to Matthew 10 is important; the Lord says, the name of a righteous man. 

    JWDThis righteousness must stand related to some faith position, even more than Noah in the antediluvian world. Do you think when people began to call on the name of Jehovah there was some governing light to give Noah understanding? 

    JTYes, quite so, that is the thing that we should look into. That period is said to have lasted about 1650 years, some would make it about 2300 years, but it is a long dispensation anyway. It is a dispensation of old men who lived a long time. God must have seen some value in it. If He only gets one out of ten, it is worth while letting the ten live a long time. We are told that Seth enters into these generations; Cain is left out. Seth called his sons name Enosh. If you were to ask, Why do you give your son that name? no one ever had that name before, he would tell you, I see that how ever long a man may live, be will die. Enosh means that he is weak or mortal. If you are an exercised man you get help. He would learn that though he thought his children were going to live a long time, he had to realise that this boy is going to die. So it says, people began to call on the name of Jehovah. We do not know who they were, but it illustrates what this world was before the flood. God had something in it. There were people who called on the name of the Lord. 

    CNWould it be right to say that there is development in Gods ways seen in Noah following Adam? These dispensations coming one after another instruct us in Gods mind. 

    JTQuite so. It is development in His ways with man as created, not development as evolutionists suppose. Enoch signifies development morally because he is the seventh from Adam. He has gathered up from those preceding him. Noah has the same principle so that he is carrying things on. As we come down to the other dispensations we will see that there is development in us; there is none in Christ. John says, That which was from the beginning, there is no development in that; then Him that is from the beginning. 

    ARHow would you work out your thought in connection with the dispensation following? We ought to be carrying forward everything in church history. 

    JTYes, the city is coming down from God out of heaven in perfection. Everything will be learned in that coming dispensation. The assembly is the great dominating feature. 

    NWAt the end of chapter 7 it says, And Noah alone remained. Is that a principle, that at the end of each dispensation there is a reduction and a refinement? 

    JTIt would mean that the quality was there before the old world was destroyed, and Noah represents what is of God and that is going through. As the flood is dried up, he is the same man. He has not lost any ground, in fact he has gained; he has come to know God better through it. 

    JWThere seems to be very little for God in this period. 

    JTIt looks that way, but there must have been something in the way of result from the dispensation. The fifth chapter gives you a list of names each of which has remarkable meaning. It is the fruit of Gods dispensations, the way God is operating in a dispensational way. He did not leave Eve alone, or Seth alone. God was working with them, there was fruit born. Seth is the best example of fruit, because others began to call on the name of the Lord because of what he said. Others began to move in that. There must have been something there at that time. 

    ANWEnosh lived over nine hundred years, and Cainan his son also, and he begat Mahalaleel. There must have been something in the way of testimony in him. 

    JTHis name, Mahalaleel, meaning the praise of God, would suggest that faith apprehended that there was a system of glory, revealing the splendour of God. Well, there must have been something there that indicated how God was shining in that time. It was not in his own light that Enosh shone, there was something in him that indicated a knowledge of God. Seth would know that his son was a dying man. Even though we live a long time, it is not eternal life. 

    JWDIt says that, ye have come ... to the spirits of just men made perfect. 

    JTThose are the men that come into the dispensation we are dealing with. They are all awaiting the coming of Christ. 

    CHHWe are in the dispensation in which all culminates prior to the display of glory in the millennium. 

    JTThat is the point. They come on us; that is the point the apostle makes. We should be equal to the burden of carrying them through, they are not fallen to the ground. All coming upon us would mean that the splendour of God is to shine out in christianity. 

    QuesThe results of Gods operating are seen here in both Enoch and Noah. Does the Lord refer to that in His word, My Father worketh hitherto and I work, John 5: 17? 

    JTI was thinking of that in the beginning of this reading. The Lord says, My Father worketh. He was working out a great scheme of glory and blessing all awaiting redemption. The Lord Jesus preached, and the Spirit of Christ was operating in Noah as he preached to the end of his dispensation. 

    ARIs the idea of carrying forward everything seen in the word to Noah, And of every living thing of all flesh? He was also to take of all food that is eaten; all looked forward to this other world. 

    JTIf we look into the facts about Noah, we are impressed with that, that everything was brought through. What energy must have been needed in the work that was put upon him. Now the point for us is what energy are we showing? Are we taking things on and working things out in our own localities? Is each one bearing a burden? 

    SLIs it seen in John 14, The works which I do shall he do also, and he shall do greater than these? 

    JTThat is good. Greater works; and Noah is an example of a man who can do things and do them well. He is dealing with full grown men and women and cattle  all developed. He is a man able to influence all things, so that the cattle came to him. What an influential man he must have been. God made him that. 

    CHHGod blesses his generation. 

    JTIt is the greatness of the man that is in view. Noah was one man that God was pleased with, and God carried him through, and Noah carried through in testimony what God had committed to him. 

    AATThere were no results from his preaching. 

    JTAs far as we know there were none. That was not a defect in the preaching because really the preaching was Christ. It shows the terrible conditions, how bad they were. They are unconvertible. God could do nothing because of their unbelief. Even in the Lords time. He could do nothing in certain places because of their unbelief. 

    THWould you mind helping us in view of local conditions. How do we learn things in our local meetings? 

    JTYou learn intuitively. You begin to feel things in the presence of God. It does not say that God was inside the ark. It says, God shut him in, but we believe that all inside the ark were devoted to what was of God. Noah did not produce his food, 

    or his cattle, or his family; it all came from God. Noah must have been learning all these months while he was in the ark. They must have learned God in the ark. They would go around and look at these animals and know the names that Adam had given them. Each denoted some divine principle. It was the learning time. 

    ACLemech, the father of Noah, looks for reward, for comfort concerning our work and concerning the toil of our hands, because of the ground which Jehovah has cursed. 

    JTThat is good. His name means violence, and in this line it would mean violence spiritually. He would not let his children go to the theatre; he would be violent about it. Cain was a violent man, but in a physical sense, there was no moral element in that. The Lord says the violent take it by force, Matthew 11: 12. Lemech knew what to call Noah. He calls his name Noah and tells us why he did it: This one shall comfort us. That shows Lemech was an intelligent man. He died before the flood; God took him. It is really like the gospel of Matthew. Matthew tells us that the Lord says, Behold, I am with you all the days, until the completion of the age (chapter 28: 20). That means He is watching what you are doing. You work in the light of these principles, and you know what to do. He does not tell us how to do it; but that is how things work out in the assembly; you have general principles, and in our public readings of the Scriptures we learn what to do. We learn, because we have a Model, the Scriptures, the principles, and the books, so that we should know what to do in a crisis or at all times. 

    ALDo we see the intensification of spiritual life in the reduction of age to three score years and ten? 

    JTPersons now are to learn to do things well in a short life, and then the Lord takes them away and another comes along. It is a time of short life. The Lord Himself speaks prophetically, Take me not away in the midst of my days! Psalm 102: 24. John the baptist, even Paul and Peter, did not live to be very old, but see what was done in their lives. God says, Do your best in your life. 

    JTJrChapter 5 closes with the names of Noahs three sons, and in chapter 6, verse 10, the Spirit of God says, And Noah begot three sons, Shem, Ham, and Japheth. Would it not suggest the new order of things that God had in mind? 

    JTJust so. They are to go through; they are to be blessed. You get their generations too. That is the idea, they are to carry the thing down. 

    SJHWhat is the suggestion in the number eight, eight souls? 

    JTI think it is because there is something carried over. One suggests a new beginning, but eight is the carrying over of what was in the preceding seven. The dispensations are cumulative. Noah represents the principle of carrying over what is in one dispensation, to another. Now we are to carry something over into eternity which is the greatest thing of all. Everything merges in what is spiritual. 

    THIn view of localities where the old brothers are not able to teach the young, how is the new personnel going to be instructed? Maybe some of us did not take things on early enough. 

    JTThat brings out a good deal. Eldership involves that we impart to the younger. An elder who teaches is to be held in double honour. An older brother should be a teaching brother if he can be. The idea is that he is a model in order and behaviour and can instruct people. Noah was a preacher. We do not know much about the three sons. The greatest is Shem; his name means a person of renown spiritually, not like Nimrod who was a mighty hunter before the Lord. We get Shems generation twice. Shem means name, or renown. 

    ARNoah would have first-hand information as to why Adam named certain creatures. He would tell his sons so they would carry it forward. 

    JTWe are not told in the first world what the clean creatures were. Noah is supposed to know them. That is another evidence that there was knowledge; he knew the clean from the unclean. 

    AATWe are dependent on the teaching of the old brothers. 

    JTWell, we are. We are to learn from the old brothers. Enoch means that he is a model; he learned from his predecessors. He was the seventh from Adam. Even Paul refers to his fathers. We learn from those who precede us, whether our direct fathers or those living in our time. I write to you, fathers. The fathers are distinguished more than any others in Johns epistle. They will instruct you in spiritual things. Timothy is called as a younger man, for Paul tells him, Let no one despise thy youth. He also says, The things thou hast heard of me in the presence of many witnesses, these entrust to faithful men, 2 Timothy 2: 2. There was a paternal relationship, for Paul called Timothy my child. 

    TSPaul also says to the Thessalonians, Ye know how, as a father his own children, we used to exhort each one of you, and comfort and testify, that ye should walk worthy of God. 

    JTQuite so. 

    APhDavid gets divine instruction as to building the house, and he communicated that to Solomon. 

    JTQuite so, that is another good point; father and son again. David says that Solomon is young and tender and therefore he was concerned that he should get everything rightly. David got the pattern of the house by the Spirit, but he passed it on to Solomon. 

    RemWith regard to the young men you have already referred to, it says, I have written to you, young men, because ye are strong, and the word of God abides in you, and ye have overcome the wicked one. Love not the world, nor the things in the world. If any one love the world, the love of the Father is not in him. 

    JTThat is right. Be sure you get the right father. There are fathers and fathers. The fathers in christendom, well, you cannot be sure of what they say. I mean the official fathers who have their place in the ecclesiastical writings. Paul says there may be many instructors, but not many fathers. He had begotten the Corinthians. The Spirit would direct our view to him. 

    CHHThe first seven chapters of Proverbs continually speak of my son. 

    JTThat is by a man who said, I was a son unto my father, Proverbs 4: 3. He carried the thing down. 

    WLI was wondering about the thought of command in regard to Noah. Paul speaks of the Lords commandment. 

    JTThat is a point of great importance with Noah, that so did he. Everything is carried through. There is not a single discrepancy in what he did. 

    JWThe ark is a type of the assembly in which things are carried forward. 

    JTThat is what I thought we might see, that the assembly is the great thought of God running through all the dispensations. It is remarkable how in these early dispensations Christ and the assembly should be typified, until you have the actual coming of Christ and the assembly formed. Everything is there in the sense of wisdom, knowledge, affection, 

    family feeling; all is there. That is where salvation lies, so that the great expanded thought is the assembly as it is here today, and believers are coming into salvation today in the circle in which God is operating. 

    JWDGod says about Himself, My Spirit and then we are told, that it grieved him in his heart. He must have presented certain distinguished personal features of Himself that were understood in that day. 

    JTIt is wonderful, I think, in that connection to see how the end of a dispensation brings out God. You have God personally in the most touching manner in this section, Noahs section. How He felt things! Think of the Spirit of God saying that it grieved Him in His heart and that He was sorry He made man. God speaks to us in a way that we as His creatures will understand. We are made after Him; we are His offspring and we ought to be able to judge what He is in some sense. If you are sorry, well, God can be sorry, and He has a means of meeting what causes it. That is the point to learn in this section. Think of the apostle Paul speaking about the foolishness of God. Who understands that? That is Scripture. What a wondrous and blessed Being God is, and He comes near to us so as to make us know this. He gives us to understand  that He is sympathetic with us in what we are going through. In Noahs day everything he had under his care was either a man or woman, beasts or birds, or creeping things, all were mature beings. Noah is able to manage all that. The Spirit of God would direct us to the second Man, the Head of every man; so our minds are directed to Christ. 

    JTJrPeter speaks about Noah quite a bit. One section alludes to putting away of the filth of the flesh, and then he leads us to the right hand of God where Christ is. 

    JTSo that everything is under Christ. Peter stresses that. He makes something of Lot; he calls him a righteous man. How God accredits people beyond what we might. 

    JWIf there were no children in the ark why is the scripture in Peter used so frequently in connection with baptism in relation to the salvation of households? It refers to making an ark for the saving of his house. 

    JTYes, that is right; Noah saved his house. They were all grown-ups, but they are referred to as his house. Paul is the great household baptist man. He baptised households, and makes a point of it. Paul speaks of our little ones; your children are holy, he says, because they belong to christian parents. That is a wonderful point because it gives us a basis of operations. God says they are holy, not substantially holy like Jesus was when He was born. They are provisionally holy and this knowledge of Gods mind as to them gives us a basis on which to act, so that our consciences might be governed in what we are doing. God has in mind that they are to be holy and they can only be holy through the death of Christ. 

    JWAt household baptisms that scripture in Peter is frequently quoted. 

    JTThe household principle is quite right but what people are baffled about is little children. Why should they be baptised? We are entitled to view them in the light of what Paul says, that little ones are holy (1 Corinthians 7: 14). 

    JWDWhen we baptise our children, it is not exactly with the childhood state in mind; it is what they are to be as full-grown persons in the testimony that is in mind. 

    JTThe assembly is in mind. The assembly is not formed of children; the assembly is formed of grown-up persons, who have the Spirit of God. 

    THThe children are constantly alluded to in the expression, you and your little ones. 

    JTVery good. It is often alluded to. The little ones went over the brook (2 Samuel 15: 22). 

  
    INCREASE AND THE PROMOTION OF WHAT IS GOOD (JT 76)

    Genesis 5:1,2

    My thought is not to follow on what our brother has been speaking of, nor do I think much of consecutive or suggestive thoughts, in that sense, in a meeting like this; but rather that we should have something direct. 

    What has come to me now is based on these verses about Adams generations. It is a thought that is full of suggestion. The idea begins in the first chapter of the Bible and runs right through. But what is in my mind, mainly, is to call attention to the peculiar situation that arose immediately in the facts recorded in the Bible, as Moses was directed to write. Peculiar circumstances arose almost immediately as to man, but why is it that these circumstances did arise? What was the divine mind in them? Why should it be, for instance, that mans creation should be so recent; that is, so comparatively recent? And why should there be male and female? All these thoughts are in my mind and what I have to say about them will be brief, but presented in the form of suggestion as to these meetings. They are peculiar meetings and, I believe, very opportune. Our brethren have been well advised, under God, to invite their brethren from elsewhere to meet together in this way, and what has been before us has been opportune in meeting existing need, as I fully believe. 

    Well then, as I have said, why should this situation at the beginning of the Bible be  why should there be creatures, male and female, called the lower creation, and why should they be made before Adam, and why should they be made subject to Adam? And then, why should there be creatures made much earlier than man, not marked by male and female? For the angels are not marked by male and female. And so with these things in mind I have read these two verses which call attention to Adams generations. The passage goes on to say, In the day that God created man, in the likeness of God made he him. Male and female created he them; and blessed them, and called their name Adam, in the day when they were created. We are told about this incident  a great incident  in the first chapter of Genesis: And God said, Let us make man in our image, after our likeness; and let them have dominion over the fish of the sea, and over the fowl of the heavens, and over the cattle, and over the whole earth, and over every creeping thing that creepeth upon the earth. And God created Man in his image, in the image of God created he him; male and female created he them (Genesis 1:26). Now you will note that this is repeated, in part, in the passage we have read, only our passage distinctly gives us the creation of man and woman, whereas chapter refers to the creation of Man, mentioning the woman only by inference: Let them have dominion, and again, male and female created he them. Man was to rule as male and female over the lower creation. 

    And now I am enquiring in my mind for our good, I trust, why all this was, and why it was that angels were not created male and female. No such thing is mentioned. God waited and created man in His own image, which it does not say of the angels. Man was created in Gods image, after His likeness, and He created them male and female. So that we have to inquire as to the bearing of all this as we are here in this city  in this hall. We have been here, happily together, male and female; and it seems to be a happy arrangement. It creates peculiar exercises and leads to peculiar thoughts and decisions. No doubt some good has come out of it, but the point would be, immediately, to make it more so; to make the results more in keeping with the divine design, that good should be in it. Evil began immediately  in Genesis 3  but then, redemption has come in in the meantime, and the question now is if we can promote Gods primary thought as to man in creating him male and female, and how this can be brought about. And that was why I have ventured to speak; just to put this in our minds, dear brethren, that we may make the most of the situation  making a way for good in it  that nothing harmful may grow out of these meetings, but rather good. God had in mind to create man in His image, and He made them male and female, having in mind also that there should be the development and expansion of good. 

    And so, one may inquire what is the hope of increase in these circumstances. The great need is for good  the promotion of good. It is said that God blessed them, and if He blessed them He did so to promote good in them. And so we have young people here  young brothers and sisters  and the question now is, Why are they here? What is the motive that has governed us in coming to these meetings? Is there any good coming out of the occasion from each of us? We shall soon be separating, but in the meantime we shall have the first day of the week and we are hopeful that there will be something for God. If there is not something for God coming out of these meetings, dear brethren, we cannot look for much otherwise; we cannot hope for any increase; we cannot hope to reach Gods design in the creation of man as male and female. But there is good hope that there will be good results from these meetings  results for God  better conditions; better understanding of the divine service, and that brothers and sisters will have a greater part in it. We have part in it together, as has often been said, and there is a readiness to be subject to the principles that govern us as together, so that the sisters are to learn in silence. I am not going to say much to the sisters; my desire is simply to bring out this  one question as to why certain conditions existed at the beginning of the Bible, and whether we understand why it was left to man to be responsible to promote the good. And then we are to look for the promotion of good amongst us  increase in numbers of brothers and sisters in the fellowship, and increase in meetings, too, with better conditions and better quality in the meetings. It was this thought that led me, and I believe rightly, to bring up this point of why things were ordered so at the beginning, and whether we are promoting what was in the divine mind and design in ordering them thus. 

    And so, we might ask, What is going to come out of these meetings in Chicago? I regard them of very great importance. We have spoken of the spiritual history of Chicago in the past, and of the present history and circumstances, and now the burning question is, How are conditions to be met and are they going to be improved, so that there will be better conditions, increased betterment? That is what is in mind. And so I ventured to put these things on the brethren in this brief way, but, I trust, in a way that will affect our hearts, so that there will be the promotion of good. 

  
    PRINCIPLES OF RECOVERY (1) (JT 82)

    Genesis 5: 1 - 24

    We might consider certain features of the principle of recovery as seen in Genesis. There are four features of recovery in this book, and in each there is presented that which pleases God as the result. 

    It is a simple thing to say that the end in view in all Gods operations is to bring about something for His own pleasure. The end in Revelation 4: 11, gives Gods thought: For thy will they were, and they have been created. This section, which deals with creation, is on that principle. 

    In Genesis 5 we have the reinstatement of Adam as head, ending in Enoch, the seventh from Adam, who represents what is for Gods pleasure: Before his translation he has the testimony that he had pleased God, Hebrews 11: 5. Perhaps the Lord would help us, in these days of recovery, that there should be full results, what is for the pleasure of God. 

    What pleased God is seen in the very beginning; it appears at the outset. God sees the creation that it is good; then, it is very good, the full result is reached. In the ways of God everything, whether good or bad, is worked out to finality. Jeremiah saw a basket of figs (Jeremiah 24: 2, 3), some very good figs, and some very bad; the present are the days when things are either very good or very bad. 

    Jeremiah was told to put on a girdle and not to dip it in water. Then the second time, the word came to him to go to the river Euphrates and hide it there in a hole of the rock. After many days he went back and digged, and took the girdle from the place where he had hidden it, and found the girdle marred (Jeremiah 13: 1 - 11). However much there is of outward nearness to God and privilege, unless it is dipped in water, we are good for nothing. Dipping in water is the application of death. Unless there is the application of the death of Christ, we are good for nothing; there is nothing for God. 

    There is to be discrimination at the time of the end. Mixtures are an abomination to God, even good things that are mixed. Everything is to be of its own kind. We have come in at the end when there is to be special discrimination: Let him that does unrighteously do unrighteously still; and let the filthy make himself filthy still; and let him that is righteous practise righteousness still; and he that is holy, let him be sanctified still, Revelation 22: 11. In the parable in Matthew 13: 47, the fishermen draw the net to shore and sit down; they take their time to sort out the fish, gathering the good into vessels, and casting the bad away; there has to be discrimination. God is bringing about what is very good; not quantity, but quality. Ephesians is the full result of Gods work. 

    The just balance and scales are Jehovahs; all the weights of the bag are his work, Proverbs 16: 11. It requires delicate scales of fine measurements for His present work. His work in His people; we come to Troy measure. We do not know the weights He used in making the universe, or the kind of scales for so vast a work; but to us, now in this period of discrimination. He affords the means of determining the quality: All the weights of the bag are his work. There was not the same nicety of discrimination in weighing mountains and rocks; but weighing fine gold is delicate work. God has His own weights. What facilities God must have had in creation; but now what facilities He has in His work in His people; for He never gives up His purpose. God was acting and working, in the days of creation; then He appraises the result Himself. He saw that, It was very good. 

    We see the principle of recovery in this fifth chapter of Genesis. That which pleased God came out at the end of Enoch, the seventh from Adam; he was the full result of that period. In this chapter God goes back to the original thought, In the day that God created man, in the likeness of God made he him. Male and female created he them; ... Adam... begot a son in his likeness, after his image (verses 1 - 3). Here likeness is first, A son in his likeness. In chapter 1 it is, In our image, after our likeness; image comes first. Likeness is moral correspondence, image is representation, officially. There must be likeness before there can be image. Adam is emphasised in this chapter, not Eve. In type, the assembly is there, but all is found in Christ. 

    Seth, who is a figure of Christ, is the one in whom recovery is brought about. In Enoch we have recovery to the likeness of God, not image, but likeness. There is a tendency to accept something less than Gods thoughts, but God has nothing less before Him than Ephesians, Christ and the assembly, the full thought of God. He gave him to be head over all things to the assembly, Ephesians 1: 22. Recovery to be complete must correspond with that. 

    Adam failed in moral likeness, but recovery is in Adam: Adam ... begot a son in his likeness, after his image, and called his name Seth. Eve dominated in chapter 4. She led in giving the name to Cain; but when you come to Seth you have the moral principle. Enoch is the idea of likeness worked out. Seth accepts the judgment of God; he says, as it were, I discern that this child of mine is going to die; he is a mortal man. Then recovery lies in calling on the name of Jehovah (Genesis 4: 26). The Spirit of God now is able to take up the sons of Adam in the light of men calling upon the name of Jehovah. The Holy Spirit pursues that until the seventh, then the thing is worked out to a result. The great dominating feature is life. In the creation, in the third, fifth and sixth day, God reaches a scene of living things, a living order of things. There is first vegetation, then animal life, then man. Genesis 1 is really recovery; the darkness was local, Darkness was on the face of the deep. It was local relatively, the darkness was not universal. And God said, Let there be light. God said, as it were, We must bring out a scene of life here. The third day brings in what is for Gods eye, the green vegetation. The fifth and sixth days bring in animal creation, what answers to affections, living souls, Genesis 1: 20 - 23. In Revelation 4 where recovery is in view, the green, an emerald, is seen in the rainbow, the token of life. Then there are living creatures in the midst of the throne; they recognise the holiness of God: And the four living creatures, each one of them having respectively six wings; round and within they are full of eyes; and they cease not day and night saying, Holy, holy, holy. Lord God Almighty, who was, and who is, and who is to come, Revelation 4: 8. This is a living state of things in holiness, Within they are full of eyes speaks of discernment, and when these living creatures give glory and honour and thanksgiving to him that sits upon the throne, then the elders say, For thy will they were, and they have been created. Gods full thought is reached, and the elders are the ones who announce it. 

    Cains offering could not have been a right offering without the burnt-offering. The meat-offering is provided in Leviticus; God accepts it in its place, but a living creature must be offered with it, a burnt-offering. 

    Enoch got the full divine thought after he begat Methuselah; then it is said that he walked with God three hundred years and begat sons and daughters. This is very practical. The christian must walk on both legs. Enoch set before his family the full divine thought in this respect; he walked with God three hundred years. The Lord Jesus was cut off in the midst of His days. Enoch was taken, before he filled the years, he was not, he was invisible. That is, he was not a Senator, or some notable man. God took him, although he was nothing in the sight of the world: he was not. We must have before us, every day and every minute, that God is going to take us. God reached in Enoch what He looked for when He came down into the garden in the cool of the day and called to Adam. In the seventh from Adam, He found what He was seeking, He sets out an ideal, then a course is pursued in which it is reached. He does not give it up. Recovery is to the quality of what God began with. 

    One is concerned as to how the saints of God are going to get through. The young people are coming into a system in this world developing rapidly in great prosperity. How shall we escape the awful influence of prosperity? Enoch was very good in contrast to what was very bad. Enoch was delivered from the system around him and knew the Lords mind; he prophesied of the Lords coming with His holy myriads, to execute judgment, Jude 14, 15. The present influences of prosperity are terrific. You say, I have a family and a business and I must make my way, but the question is, how much of a model are you? Enoch was a model; though no one followed his lead, yet he was a model. You not only have light, but you must be the thing. The younger ones should imitate the older ones. Enoch begat sons and daughters, that is the practical side. 

    The idea of likeness is ever present. Johns ministry coming at the end brings in the idea of likeness, in the likeness of God. It is a question of overcoming. Johns ministry brings in what God is here, so that there should be representation, like the Lord, made like Him. He breathed into them that they might represent Him. He had laboured to make them like Himself. 

    Enoch was formed by the light that was there. We are not told how it was carried through, but light was there. By faith Enoch was translated; faith laid hold on what was there; he knew God in the measure that God had come out. Enoch held and cherished every divine thought. We are not told how they were preserved; but the light was there and Enoch treasured it, every bit of it, and he walked with God. 

    The overcomer in Philadelphia includes the whole range of the truth. God had His own way of bringing the light into Enochs soul. He walked and developed constitutionally, and was formed and brought into agreement with Gods mind. It is a most precious thing to have conveyed to you that you please God, that there is correspondence with God. Likeness first, then image; image is representation; service is on that line, representing the Lord; but there must be likeness, without likeness it is incongruity. It takes time to bring about likeness to God in us. Do not put service before likeness, damage has been done there. What underlies service is the understanding that you belong to the family of the first-born ones registered in heaven. One is in the consciousness of being a son; you are greater than your service. In Romans it is Son of God; He is greater than His service. 

    Enoch walked with God, not God with Enoch. God is particular about His company. Genesis 4 is a chapter of disaster, where woman predominates; Genesis 5 is recovery to Gods thought, not a word about the woman. He begot ... all through; these are the begotten ones, the first-born are mentioned by name. This is the paternal side, the father; it is Gods line. 

    Enoch sees Gods judgment coming in. Recovery in chapter 5 is in contrast with chapter 4, where Eve was prominent. Begetting originates with God. In Philadelphia it is The temple of my God ... the name of my God ... the city of my God. Chapter 4 is one of disaster; Christ typically, dies there. His counterpart is Seth. He goes into death. Seth means, appointed, instead of Abel. Headship comes in in chapter 5, in Adam. Things will never be right if the woman dominates. Adam was in the image of God; this is presented in the masculine. Man is the image of God; the seed is of the woman. Of course there must be the woman for the working out of Gods ways; He called their name Adam. The woman finds her place at the feet of Jesus, as we see in the gospels. This leads to the assembly. 

    When the wrong principle is introduced, no matter how long a period intervenes, God never forgets it. In Timothy, where government in the house of God comes out, the woman retains her divinely given place. The assembly was made for Christ. In the Revelation the woman shows what she really is by leaving her place, with most terrible results: Jezebel is eaten by dogs; her hands and feet only are left. Judgment comes in at the end; divine principles must be adhered to now. The Lord made a great deal of women in the gospels, but they recognised His place; they are found at His feet. In the coming day, Seven women shall take hold of one man (Isaiah 4: 1); they recognise their place and mans place. 

    In Genesis 5 the life-line culminates in Enoch. He lived by faith; he took account of the testimony that existed. Enoch had no company here, but he had myriads before him (Jude 14). Enoch never changed his company, three hundred years walking with God. Genesis 5 is the life-line. We look for translation. The life-line is in the seventh. All is in view of life, the life of Jesus. Enoch must have come under reproach; he was different from the men of his day. If you are different, if you are heavenly, you come under reproach. 

    The testimony in death is important in its place, but it brings life into evidence. In Genesis 5 death only brings life out, death enhances life, the power of life comes out, We who live are always delivered unto death ... that the life also of Jesus may be manifested in our mortal flesh, 2 Corinthians 4: 11. Enoch was a lonely man; Hebrews 12 brings out the cloud of witnesses among whom he shines. 

    Enochs father lived nine hundred and sixty-two years; but he died. Enoch evidently accepted that all were dying. The very presence of death helps us now. In the light of resurrection and translation we develop what is for God; we own that death is on us all; we live in the light of translation. You confess that you are not of God if you want to build up things here. Psalm 90 is mortal man. So teach us to number our days, that we may acquire a wise heart. God would impress upon you that death is on you; we number our days. 

    Faith connects you with an unending period, with what is eternal. God comforted Enoch with His own company. The dangers that beset young christians are appalling. God has opened up another world, and in the acceptance of it we escape the present evil one. What delight to God to have a man walking with Him! What opportunities Enoch would have of learning the thoughts of God! 

  
    RESULTS (JT 89)

    Jude 14; Genesis 5: 21 - 25; Acts 9: 31, 32; Acts 16: 4 - 6

    I have in mind to speak about the results which accrue from exercises arising in the course of Gods testimony here. The apostle James in his epistle alludes to the end reached in such exercises. He says, Ye have heard of the endurance of Job, and seen the end of the Lord. The teaching in his epistle is very practical; among other things he alludes to knowledge amongst the brethren. He wrote, as we know, to the twelve tribes that were scattered and in doing so he referred to the patience of Job. The book of Job has its own peculiar importance in scripture as dealing with the work and testimony of God outside Israel but collateral with the testimony to Israel. It thus finds a place in the holy writings, and James alludes to it as being known. He says, And seen the end of the Lord. The end in that book illustrates what I have before me, namely, the end which the Lord has in view in dealing with His people. That end is to be triumphant and blessed! 

    Enoch is said to be the seventh from Adam. Jude mentions that fact. He would count from Adam, Seth, Enosh, Cainan, Mahalaleel, Jared to Enoch. Each of these names would have a place in his thoughts as he would come down to Enoch; but he would stop with that name, not merely to round out a sentence but to call attention to a result reached. There are ten names mentioned in Genesis 5, Noah being the tenth, which, no doubt represent a process to develop a further result, which is seen in Noah. But I believe Enoch is peculiarly in the mind of the Spirit of God, for He pauses there at the seventh from Adam to indicate a given result, and then goes on to a further result in Noah, which is also important, for these exercises which arise are like the ripples caused by a stone being thrown into a pond, they expand and become far-reaching in effect. What arises is thus turned to a definite result. Enoch suggests an assembly result; Noah a further one, typical of another world, a purified world. These thoughts are in the mind of God for us and we should not stop short of them. 

    So I began with Jude, a short epistle which is lighted up by this verse which refers to an antediluvian saint. This is not a casual, but a careful reference, embracing a particular exercise, and a result reached through it. What a history is involved in reaching the seventh from Adam, a remarkable line leading up to such a result! Chapter 4 gives us the line of Cain, but the most casual reader will notice the correspondence in it with the names in the line of faith, through Seth. Chapter 5 is called by the Spirit The book of Adams generations. Chapter 5 is the life line, and so the names given, save Methushelahs, are significant. His longevity is instructive for it points to Gods longsuffering. We are through grace in the period of Gods great longsuffering and patience. But the names of each of the others have a significance, Enochs pre-eminently so. His name signifies tuition, education, learning, discipline or discipleship and I believe, has greater moral significance than the others, for it relates to the heavenly calling, and no saints are more distinguished than those who have part in that calling. Thus we obtain character and distinction through discipline, as it says, My son, despise not the chastening of the Lord, nor faint when reproved by him; for whom the Lord loves he chastens, and scourges every son whom he receives, Hebrews 12: 5, 6. 

    Now in Cains line we have the very name  Enoch  given to his son. It suggests, though occurring here before Enochs birth, imitation of what is of God, which is all round us. And so we find that this name is placed on this first city, that is, one of the most cherished thoughts in the spiritual line is placed on a city built by a murderer, by Cain. Some christians of today no doubt would say, See, this city; see our church membership; our bells and architecture, and flatter themselves by attaching the name of Christ to it. We find today that heavenly name everywhere, and the names of the apostles, too, on the most distinguished architecture in the world. How sad and offended they would feel were they to see it, and yet we see christians taking refuge in this very thing. It is profanity! The Spirit of God would recoil from chapter 4 and what answers to it today, that sacred names are found on bill-heads, bills-of-lading, stationery and such things in the city of Cain. How incongruous! He would turn away from all this and speak of Enoch, as the seventh from Adam, who prophesied about the Lords coming amidst his holy myriads. And so one would dwell on the exercise and its result, on what the seventh means, and see what is worked out from it, and what the Spirit of God means by referring to it in this epistle which deals with apostasy, in the midst of which we are found today. He would direct our attention to each of the preceding names also, for it is a time when Cains world is spreading out in commerce, music and social life. It needs exercise to get out of chapter 4, the line of imitation, and get into chapter 5, the line of life. That line of life goes through, silently I might say, and secretly, but none the less, surely. In Seth, we have the principle of recovery as it says in chapter 5: 1, the book of Adams generations. Chapter 2 gives the creation; chapter 5 introduces a restored Adam, reaching a fixed state of things in his son. Then Seth has a son and he called his name Enosh which means man as weak and mortal; that is, he accepts a dying condition. How important to remember our mortality. It is in the acceptance of this that we reach the seventh from Adam, for they all die but Enoch. He reached the full result of the exercise spiritually, and got the gain of all that preceded. Let us too, beloved brethren, get the gain of exercises, and not lose them. The devil is out to rob us of the full result of any exercise. So when these testings come we should not say, God has allowed them; it is preferable to say that He orders them; He means something to accrue to us through them, as it says, All things work together for good to those who love God. It is seen palpably in Enoch. It is the heavenly side; he walked with God. I mention that to show the great result of this exercise; it says that after Enochs son was born he walked with God three hundred years. The birth of his son is the moral reason for his walking with God. There is now a son in his house; maybe there had been a little selfishness previously, a little indifference, but now a son is born for this exercise and he realises that he must look to God as never before. But there is another reason for this exercise and that is to dignify and glorify Enoch. Walking with God became characteristic of him; he did it three hundred years! No doubt he prayed the day his son was born, but what a difference at the end, after the scourgings and the discipline, for that is the significance of his name. He would realise that divine scourgings are the scourgings of love, for God scourges every son whom He receives. Let us not shrink from it, dear brethren; it is all to bring us into the gain of the seventh from Adam. We scarcely know what our hearts are capable of. But the tests, year after year, bring out the depths of our hearts. We thus get to know ourselves and to judge ourselves aright. 

    Jude also tells us that Enoch had the light of another world, and as he prophesied of that world and of Gods coming with his holy myriads. Enoch would no doubt think of coming with Him. How he would shine in view of this. The light of this came, I believe, at the end of his life. God would open up the world to come to him as he walked with Him. Alas, how few are in the good of that world! But as Enoch walked with God, the reality of it would lay hold of his soul, and he would see the Lord coming. What encouragement it would be to him! But I am thinking of the result in its heavenly character. Being the seventh and caught up, he would be equal to the place into which he was introduced, for God placed him there. Were we left to ourselves we would never be equal to such a change, but we may be sure Enoch was completely restful in that heavenly place, for he would have the sense that God was sufficiently pleased with him to translate him. I believe the present discipline of God is to make us equal to this; for His discipline in the wilderness is as ordered as His counsels in eternity. Paul helps as to what is before us. He says, Whether in the body I know not, or out of the body I know not, God knows; such a one caught up to the third heaven. His was no mixed condition, nor was he conscious of any unsuitability as caught up into that holy spiritual altitude. I wish for myself not to miss anything of these exercises from Adam to Enoch, for I do not believe that God will translate to heaven what does not suit Him down here. 

    In Acts 9 we have another end reached. It says, The assemblies then throughout the whole of Judaea and Galilee and Samaria had peace. This alludes to the end of a period of exercise, and marks a division in the book. Following the suffering of the twelve, the death of Stephen, the conversion of Saul and his reception by the brethren at Jerusalem, we are reminded that God had reached an end, which affected all the assemblies. Some here may remember conflict of twenty-five years or more ago, but what was the culmination? This scripture in Acts 9 is the first allusion to assemblies over a wide area being affected for good. No ground was lost! It says they had peace and were edified. One might ask the question, Are we being edified? Edification is a characteristic of local companies. Are we able to edify one another in our local gatherings even though they be small or isolated? The power for this lies in the Spirit. Edification is never wanting if love is present and active. In a wider sense the body is self-edifying in love. It is not a question of gift. The smallest and most isolated company may be self sustaining if these features are found in it. And then, walking in the fear of the Lord is an important matter also. It is a certain deliverance from the fear of man and the world. The fear of man brings a snare, we are told. And then they were comforted too. This word is from the same root as Comforter: it brings out the thought of a divine Person spreading comfort. What qualities are these, as seen in the local company, rendering it independent as divinely constituted, having peace, being edified, walking in the fear of the Lord, and then multiplied through the comfort of the Holy Spirit. You would hesitate to add to any company except on these lines, for what is added must be of a piece with what is there. 

    In Acts 15 it is a question of doctrine. There was a great danger of cleavage. Judaism had been introduced at Antioch, and now at the end of chapter 15 we find two brothers alienated, two great servants of God, Paul and Barnabas, and what is recorded is not by mere formal mention but because of the results that accrued. Paul chose Silas and together they go forth committed by the brethren to the grace of God. This is not said of Barnabas. Paul may have had warm feeling but he is, in principle, commended by the brethren. He will not take a man like John Mark with him; he will not partake in others sins, nor will he take with him one who would weaken the service, but a brother like Silas and later, Timotheus, brothers who adorned the path. He passed through Syria and Cilicia confirming the assemblies. He was not on party lines  he confirmed the assemblies. It says they instructed them to observe the decrees determined on by the apostles and elders who were in Jerusalem. Think of the apostle Paul, the greatest servant on earth, yet he carries out the results of the service of others, and in this sinks his own importance. How delightful it was to heaven to see him distributing those decrees. It was the best thing he could distribute. It was not the latest ministry, but it had its place in binding the brethren all over the world. How Paul would surrender his own importance to do this! so that nothing is lost as the result of this exercise. The assemblies were confirmed in the faith, and increased in number every day. 

    Let us not miss, beloved brethren, what God has for us today. He would look for more heavenly mindedness with us, affording him pleasure in view of translation; and then peace and comfort and then multiplication, and then confirmation in the faith. 
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    GENESIS 6 (CAC 1)

    Genesis 6

    Chapter 6 comes in to show that before repose can be brought in all the evil that is in mans heart, and in mans world, must come under judgment; the whole scene must be cleared of every lawless element of violence and corruption. Chapter 6 speaks of a state of things having come about which necessitated judgment; a state of things generated by apostasy. There is a somewhat corresponding state now, but it will be developed to its full height in a coming day. We find in this chapter a state of evil which is the product of apostasy. The sons of God left their first estate, and the result of their unholy intercourse with the daughters of men was that men with extraordinary powers came into being. Men became associated with spiritual powers greater than themselves, powers which, as Jude tells us, had not kept their own original state. The result was a terrible state of things. 

    It is very solemn to see the significance of what we get here. What happened before the flood was a foreshadowing of that outbreak of spiritual wickedness which will give character to the apostasy of the last days. Men will get an unnatural, or perhaps one might say a supernatural, greatness in the days of the apostasy. The beast and the Antichrist will be indeed men of renown, heroes in mans eyes. But I believe the source of their being morally will be outside man; wicked spirits who have been in the heavenlies  fallen angels  will endow them with their wonderful powers. It is terrible to think of this combination between two distinct orders of fallen beings  an order superior to man joining with man in apostasy, and giving man powers that he would never have had naturally. We know that even now there is a spiritual power of wickedness in the heavenlies; wicked spirits  real beings  who are the sources of influences opposed to God and to Christ, and against which saints are now called upon to wage a holy warfare. But in a coming day under supernatural influence men will be lifted up against God in a way the thought of which might well fill us with terror. And I think we can see the beginnings of this kind of thing even now. Men are already talking about the superman, and they are coming more and more under the power of supernatural beings. There is a great deal of evil commerce today with the unseen world. Superstitious religions are coming in from the east, such as theosophy, spiritualism, and so on. And, the result will be that men will appear on earth who will be men of renown energised by Satan; they will be heroes in mans eye, and people will give themselves up to hero worship. It will be a state of things which will necessitate the intervention of God in judgment; it cannot be allowed to continue any more than the antediluvian state of things could be suffered to continue. 

    The contrast suggested by the words, My Spirit shall not always plead with man, is very striking. If fallen spiritual beings were corrupting man there was Gods blessed Spirit pleading with man. Morally, we have the same thing now  man being corrupted, the Spirit pleading, and a time limit fixed! The question is, Which influence are we allowing to act on us? Morally, the same kind of influences which will act on men in that dark coming night of apostasy and woe are acting on men now. Not quite yet to the same extent, thank God, and the Spirit is still pleading. 

    We are told to try the spirits; every spirit that makes anything of man in the flesh is an evil spirit. In the world those spirits are accepted which work for the elevation and improvement of man as in the flesh; they are the popular spirits. If you say that man in the flesh is utterly corrupt and cannot be improved, and that he must go in judgment, people will tell you that they never heard of such a thing! But it is a part of the pleading of the Spirit; it is the testimony of the Holy Spirit. 

    The wickedness of man did not come fully out until this chapter. In the previous chapters we have seen mans sin against God and his sin against his neighbour, but here we find that every imagination of his heart is only evil continually; there is never a right thought in his mind; there is no good in him. Man is all the day a grief to God; It grieved him in his heart. The man who never has a right thought must go; it is a moral necessity that he must go, because he does nothing but grieve God. How could a man be retained who is a constant grief to God? He must go. But then almost in the same breath as God says, I will destroy man, we are told, Noah found favour in the eyes of Jehovah. That is another Man; that is Christ. The very paragraph that brings out Gods grief in man tells of his favour resting on Man. But this looks on to the One of whom it is said, the grace of God was upon him, Luke 2: 40. 

    Verse 7 is exceedingly sorrowful. God had looked down and seen that His works were very good, but now He has to look down and repent that He had made them. That is what makes Christ necessary; He must come in. If man is such a hopeless wreck that he never has a right thought, and is only a grief to God, there must be another Man. Noah is the man who finds favour  a figure of Christ. It is blessed to see that God has brought in what He can delight in, so that we cannot say absolutely now that man is a failure. Man in the flesh is a failure, but Man of another order has come in, and in connection with His coming into the world, the angels said, Glory to God in the highest, and on earth peace, good pleasure in men. Noah was a just man, perfect amongst his generations; he walked with God. And we find he was the beginning of a new line; he had a house, he begat sons. Christ is the Head of a new generation after His own order, and He will have a generation still after the church is gone. The only way to escape judgment is by being kindred with Him; there is no other way. That should be taken to heart. The ark was not prepared save for Noahs house; he prepared an ark for the saving of his house. The righteous One was a preacher of righteousness, but no one listened to him but his own house. Those who listen to Christ become His sons, if one may apply the type in that way. That is, they are morally kindred with Him. It is an immense thing to be kindred with Christ. 

    Noah was a preacher of righteousness; but in 1 Peter 3  a scripture that sometimes puzzles people  we are told that it was Christ who preached. The Spirit of Christ preached, through Noah, to spirits now in prison when once the longsuffering of God waited in the days of Noah while the ark was a preparing; that is when the preaching was going on. They were judged according to men in the flesh because they rejected the testimony of righteousness. Men either receive Gods testimony and appreciate Christ, or they reject it. Everyone who appreciates and delights in Christ is kindred with Him, and it is those who go into the ark; they really compose His house. If you see and believe that the judgment of God is on every man after the flesh, but that His favour rests on Christ, and you believe on Him as the God-provided Head who through His own death has brought in righteousness and salvation for men, you are kindred with Him. 

    We come in this type to the truth of salvation. We have had justification in type when God clothed Adam and Eve with skins; and acceptance when Abel brought of the firstlings of the flock and of the fat thereof; then in Enoch there is a foreshadowing of eternal life; and now in connection with Noah the truth of salvation. He prepared an ark for the saving of his house. Salvation involves complete deliverance and preservation from all the evil of this world. If you think only of going to heaven you do not want salvation there, and a man who has justification and acceptance can go straight to heaven, but to be down here where there is so much evil salvation is most necessary. Noah wanted his house for another world, and not for the world that then was; that is exactly what Christ wants His house for; so salvation comes in as complete deliverance from this world, so that in heart and spirit, and walk and ways, we might be completely apart from the world of lawlessness, and that we might live to God. We have to see that the world is under judgment; we see it, as Noah did, before the judgment actually comes. It is Christ, the true Noah, who said, Now is the judgment of this world, and the Spirit has come to convict the world of sin, of righteousness, and of judgment. Christ has condemned the world (Hebrews 11: 7). Have I? If I follow and allow what is of the world I am approving it, not condemning it. If I love it I am not condemning it; I am not practically in the ark. It is in coming into line with Christ and the Spirit that we come into salvation in a practical sense. Have we definitely passed out of the world? That is what baptism means. 

    Many peoples idea of salvation is that they are fit for heaven through the Saviours work. But that does not give the true idea of salvation; salvation is that we being saved out of the hand of our enemies might serve God without fear in holiness and righteousness before him all the days of our life. We are saved from our enemies that we might serve God in the very place where we were slaves of sin and Satan. He has saved us by the washing of regeneration and renewing of the Holy Spirit. God says, The end of all flesh is come before me; if we believe that, we want to get out of this world, and that is the meaning of baptism. Peter says: The like figure whereunto baptism doth also now save us, not the putting away of the filth of the flesh, but the demand of a good conscience towards God. The man who sees that the world is under judgment wants to get out of it as soon as possible; his conscience demands a way out. It is clear that Scripture connects the thought of baptism with the ark. 

    Baptism means that you go out of the world that is under judgment, and that you are never to go back into it; you are buried with Christ by being baptised to His death. Those true to their baptism are in the ark and they condemn the world. Each baptised person is in the position of subscribing to the total condemnation of the world and of man in the flesh. If I am not true to my baptism, I fall under the power of some influence which is not of God, and if I am under the power of sin or any evil influence, how can I talk of being saved? It used to be said that many were fit for heaven who were not fit for earth! A justified man has righteousness, but to fit him to be on earth according to Gods will he needs salvation; he needs to come into the ark. 

    The ark was to be pitched within and without. The word pitch is the same word as atonement; it indicates that those in the ark came in figure under cover of the death of Christ; that is where baptism puts us, not for heaven but for earth. We come under cover of the death of Christ, and walk here in newness of life. It is a question of being in accord with Christ and the Spirit. The Spirit brings demonstration into the souls of saints of the true condition of this world; it is under judgment. It means that we are to be in the witness box along with the Holy Spirit, who is witnessing to the true condition of the world. Everyone in the ark is convinced that the world is under judgment, and that he can only be preserved under cover of the death of Christ. When the Jews said, What shall we do? (Acts 2) Peter said, Repent and be baptised; he, so to speak, opened the door of the ark. 

    When we come into the ark we get divine light; there is a window there. I was struck by seeing that the word translated window is used twenty-four times in the Old Testament, and in every other instance but this it is translated noon or noonday. It evidently suggests the full light of day. Such an expression shows that the language used by the Spirit is selected in view of typical teaching. It suggests that in the ark we come into the place where divine light is found. In coming into the good of salvation, in accepting baptism in its spiritual import and being true to it, we come into divine light, into the light of the covenant. With thee will I establish my covenant (verse 18); that is noonday light  the light of what God is as pledged in grace and love to man. Christ is to us the covenant; all Gods love and thoughts of blessing man-ward are secured and confirmed to us in Him, and as being with Him in the ark  in the separation of His death from this present evil world  we enjoy the light of it, we live in the light of it. The ark sets forth the place which Christ has prepared for the saving of His house. Thus, though, as we have said, the ark typifies how Christ will carry the remnant through the tribulation  and this we may touch on again, if God will  it has also an application to the present time. It sets forth the place where saints and their households are found owning the lordship of Christ, and are under cover of His death; the place where the world is seen as condemned, and the end of all flesh is known. But Christ as the true Noah is reverenced, the covenant is known and enjoyed; that is, the love of God made known in Christ who is the covenant. The people of God as brought into the consciousness of being kindred with Christ, and as knowing God, find their place under cover of the death of Christ in this world; they have gone out publicly, as it were, from it by baptism, and as they preserve accord with the truth of baptism in their ways and spirit, they know what the ark is, and are in the good of salvation. Divine light and security are found amongst the people of God, and in separation from the world. 

  
    THE DEATH OF CHRIST (CAC 30)

    Genesis 6: 13, 14; Genesis 8: 20; Genesis 15: 7 - 21

    We were seeing last week that the death of Christ is prefigured in the deep sleep that fell on Adam with a view to his having a companion, the assembly in type. Then we see the death of Christ again in the coats of skin with which God clothed man when he had come into the nakedness of sin; and then in the offering of Abel we see the death of Christ is what the saint can bring to God. God brings the death of Christ to man in coats of skin, but Abel in his offering brings the death of Christ to God. 

    The ark is another aspect of the death of Christ; it is His death as the end of all flesh before God. If God is to have any relations at all with man they must be under cover of the death of Christ. If all flesh is corrupt, God could not take up relations with it, it must go out of sight, and as a matter of fact it did go out of sight; it was all under the waters of judgment or in the ark. This type shows the footing on which God can have to say to men on earth. It has nothing to do with heaven; we do not need an ark to go to heaven. I say this to show the setting of this scripture. Nothing was said to Enoch about making an ark; Enoch did not need one for he was a heavenly man, a type of the assembly. He was going to heaven and God took him there without dying; he went on the ground of the death of Christ. Enoch had been clothed with the coats of skin, and had known what it was to approach God as Abel did, but in this type we see that if God is to be in relation with man it must be on this ground that they come under cover of the death of Christ. Peter tells us that if a man has a good conscience he will want to be under cover. Peter says in referring to the ark, Which figure also now saves you, even baptism ... the demand as before God of a good conscience (1 Peter 3: 21). That is to say, a man with a good conscience, an exercised conscience, would ask for baptism, would want to be on different ground from corrupt flesh, and that is under cover of the death of Christ. 

    All men are under Gods eye on the ground of the death of Christ, but faith takes it up intelligently. It is just because God sees man on the ground of the death of Christ that He sends His gospel out to all men. It is not a question of corrupt flesh; God is not going on now in relation with corrupt flesh, but He has in the death of Christ such a vindication of His glory in respect of corrupt flesh, that He can go on in mercy and grace with man, and faith takes this up intelligently. 

    How blessed for a saint to put himself and his household under cover of the death of Christ; it is only in that way we can give the Lord His place. Peter says a good conscience would ask to be under cover of the death of Christ, but we should not ask for that if we did not know He was out of death; it is By the resurrection of Jesus Christ, who is at the right hand of God, gone into heaven, angels and authorities and powers being subjected to him (1 Peter 3: 21, 22). He is in supremacy as Lord, and we take up all the responsibilities of life on that footing. Saints and households have come under cover of the death of Christ, and now they own Christ as Lord, and take up everything, business and family relationships, in the Lord. God can go on with people and people can go on intelligently with God, on that footing. We have been baptised to the death of Christ, and in the Name of the Lord. 

    We have to take two types together: the ark, and then the altar in chapter 8, verse 20. When Noah comes out of the ark he builds an altar; it is the first altar in Scripture, and in building it Noah claims the earth for God, as much as to say, The earth is not for corrupt flesh any longer, but for God: he puts everything on the ground of the burnt-offering. The death of Christ is not only a covering for corrupt flesh, covering it in a holy way under the eye of God, but it becomes a positive sweet savour before God, and everything is now according to that; all His providence, all His relations with earth, are on the ground of the death of Christ. This gives one a very wide idea of the death of Christ; every bit of food a man puts in his mouth, he is indebted to the death of Christ for. Henceforth, all the days of the earth, seed time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease (Genesis 8: 22). God has established it all by covenant on the ground of the death of Christ; this gives one a wonderful thought of the scope and preciousness of that death. What a blessed thing to be in the secret of all Gods providential dealings! They are all based on the sweet savour which He has found in the death of Christ, but for those who do not avail themselves of Gods grace, judgment is inevitable. 

    After the sweet savour of rest we find in chapter 9 God blessing. He had not blessed before except when He blessed Adam and Eve in innocence, but then in chapter 3 the curse comes in, and there is no blessing again till God smelt a savour of rest, and God blessed. He could bless because the death of Christ had set His heart free. It is natural for God to bless; He is the blessed God, it is contrary to His nature to curse. The savour of rest is that God rests when His glory is established; the full result will be in the world to come. Noah claims the earth for God, and places the earth and man on the footing of the burnt-offering; it will all be placed there in the world to come; all the earth then will be under Gods eye in the savour of the burnt-offering, and God will rest because He has been perfectly glorified. God is more glorified through the death of Christ than He would have been in an eternity of innocence. Now everything is according to the satisfaction that God has found in the death of Christ; whether it is the blessing of man, or the covenant with the earth and with every living creature, all speaks of Gods satisfaction in the sweet savour. He is restful in blessing and restful in providence. What a thought it gives one of Christ and of His death! We are considering the death of Christ this evening, not as a mere abstraction, but so that we might be furnished, and have our souls fitted to be near to God. While the death of Christ is the ground on which God can go on with men, yet men do not go on with God apart from an intelligent action of faith. We are told that both Enoch and Noah walked with God, Enoch in communion with God about His heavenly thoughts, and Noah in communion about His earthly thoughts. We want to walk with God in both ways; God loves to have His saints in communion with Him about His thoughts. 

    It is an immense thing for us to have Gods view of the burnt-offering. In a sense it is only provisional, for violence and corruption still fill the earth, but faith moves on in this wonderful secret, knowing Gods attitude through the death of Christ. God in mercy put government in the hand of Noah, which has to a great extent restrained corruption and violence, but when God has allowed the restraints of government to be removed for a time, we can then see what man is. These principles are world-wide and take in the whole human family; it was all in the ark, there was not a man that was not represented. Noah is the ancestor of every one of us. 

    If we pass on to chapter 15 we get another striking type of the death of Christ, and there it is in relation to the inheritance. God pledges Himself to give the inheritance through this figure of the death of Christ  a heifer of three years old, and a she goat ... and a ram, etc. (Genesis 15: 9). This is a further thought, not brought out before, that it was in the heart of God to give man a portion. God called Abraham out with this in view, and said, I will show you a land and I will give it to you. This brings us to what is in the heart of God for man. The thought of inheritance is a very great thought in Scripture and with God. He calls a man out to give him a special portion, thought of by His love. It is not what man needed or desired, but what God desired and proposed to gratify His own love. Here it is the earthly inheritance, Canaan, the place of the nation Israel, but undoubtedly it is a figure of the heavenly inheritance; for us it is heavenly. Think of God giving a portion to man so that man may know His love. Sometimes a man comes into an inheritance in an arbitrary way, perhaps his father has not much power over it, 

    but this inheritance is the outcome of the beneficence of Gods love. If we want to know His love we must know something of the inheritance. The assembly will share all with Christ, but our special inheritance is heavenly, it is every spiritual blessing in the heavenlies, and it is connected with the knowledge of God Himself. It is spiritual territory; it is God bringing us near to Himself in order that we might know the expanse of His thoughts. It suggests to me the breadth and length and depth and height (Ephesians 3: 18). The death of Christ in Genesis 15 is the way God pledges Himself to give the inheritance. He binds Himself by covenant, He passes through death, He engages Himself in the most solemn way. It is in answer to Abrams question, How shall I know that I shall possess it? It is striking to see how God passed through, as a smoking furnace, a burning lamp or flame of fire  that is the character in which He engages Himself. What it conveys to me is this: if God is going to give an inheritance He will give it in a holy way through the death of Christ. Then there is another side: it can only be possessed in a holy way; so God, as the furnace and flame of fire, presents Himself as One who will refine and purify the heirs, in order that they may be suited to the inheritance. If He is going to give us an inheritance through the death of Christ, we can only possess it through death. All the holiness manifested in the death of Christ must mark the heirs. God passes through in a flame of fire, He says, I am going to refine My people to make them suitable to the inheritance. This is why Gods people are an afflicted and disciplined people; He passes them through affliction in order to inherit by a holy way, and there is no other way by which God can bring the heirs into the inheritance. We all have to face it. Look at the exercise it was to Abraham; a horror of great darkness fell upon him. He got a sense by the Spirit prophetically of all the people would have to go through to fit them for the inheritance. They had four hundred years of affliction and bondage: that was not much like receiving an inheritance! God is a furnace; He has manifested holiness in the death of Christ; He is refining His people and is going to eliminate everything from them that is inconsistent with that death. Our God is a consuming fire (Hebrews 12: 29). This type corresponds with Hebrews 12; we get teaching there about chastening. And in Isaiah 48: 10, God says, I have chosen thee in the furnace of affliction. We do not understand Gods ways and we wonder at them  think of four hundred years of affliction! You see, the time is not yet come for wrongs to be righted, for judgment to be executed  the iniquity of the Amorites is not yet full (Genesis 15: 16). Most of our sufferings are caused by wrongs that the world is full of, and that is enduring affliction. Suppose your body is ill, that is the fruit of sin; it is part of a condition of things, the result of the incoming of evil; it belongs to a system where all is wrong. God says, I want you purified for the inheritance. If we see what He is at, we shall have great confidence; there is no escape; there is not a person here that does not know something of affliction. If he does not, he is not a son but a bastard! If ye are without chastening, ... then ye are bastards, and not sons (Hebrews 12: 8). God is the purifying furnace for His people. You may say, The Egyptians trouble me. No, it is the refining furnace. It does not say the people are types, but the things that happened to them are types, they have been written for our admonition (1 Corinthians 10: 11). The people were in the furnace of affliction four hundred years; this is the type. We are all in the furnace; it is not always heated to the same degree because God is compassionate and He eases it off when He sees we cannot bear it any longer. Gods idea of holiness is the death of Christ, and you must go that way too; God says, I am going to burn up all the flesh and nature; if I did not you could not enjoy the inheritance. If you see that, you take every affliction as a mark of divine love  I rebuke and discipline as many as I love (Revelation 3: 19). We have to face this that is so dreadful to nature. Abraham gives us what it is to nature, a horror of great darkness. It is terrible to nature to be afflicted and disciplined, but if you look at it in faith it is Gods way of reaching His own end and it is according to the death of Christ. Would you like anything to be left about you that is inconsistent with the death of your Saviour? Every saint would say, I want to be like my precious Saviour. God is going to refine us; He has us in a furnace and it is pretty hot, but He will justify Himself in all His ways, and when He has done with us we shall come forth as gold. 

    There is another point we should notice: the fowls came (verse 11). What a lot there are about! They are birds of prey  the devil is always trying to take away the death of Christ from the saints; he is so subtle he always tries to take it away from our hearts and minds. Abraham drove the birds away, so faith drives the devil away. 

    There is one more type of the death of Christ in Genesis 22; we are all familiar with it. The great point there is the Father and the Son going together; it is that aspect of the death of Christ, and it is developed in varied details in Johns gospel. The Father and the Son move together with one thought and one purpose and one motive; everything that is in the heart of the Father is in the heart of the Son, and They move on together to that which is the basis and foundation on which They will carry out Their thoughts. The Son is in communion with every thought of the Father. What an added thought of sweetness that the One who died moved on to the place of sacrifice in perfect communion with the heart of God. He said, I am not alone, for the Father is with me (John 16: 32). And He is with the Father. All Gods universe of blessing is the fruit of the death of Christ in that wondrous aspect. 

  
    GENESIS 6 - 9 (CHM 1)

    Genesis 6; Genesis 7; Genesis 8; Genesis 9

    We have, now, arrived at a deeply-important and strongly-marked division of our book. Enoch has passed off the scene. His walk, as a stranger on earth, has terminated in his translation to heaven. He was taken away before human evil had risen to a head, and, therefore, before the divine judgement had been poured out. How little influence his course and translation had upon the world, is manifest from the first two verses of chapter 6. And it came to pass, when men began to multiply on the face of the earth, and daughters were born unto them, that the sons of God saw the daughters of men that they were fair; and they took them wives of all which they chose. 

    The mingling of that which is of God with that which is of man, is a special form of evil, and a very effectual engine, in Satans hand, for marring the testimony of Christ on the earth. This mingling may frequently wear the appearance of something very desirable; it may often look like a wider promulgation of that which is of God - a fuller and a more vigorous outgoing of a divine influence - a something to be rejoiced in rather than to be deplored: but our judgement as to this will depend entirely upon the point of view from which it is contemplated. If we look at it in the light of Gods presence, we cannot possibly imagine, that an advantage is gained when the people of God mingle themselves with the children of this world; or when the truth of God is corrupted by human admixture. 

    Such is not the divine method of promulgating truth, advancing the interests of those, who ought to occupy the place of witnesses for Him on the earth. Separation from all evil is Gods principle; and this principle can never be infringed without serious damage to the truth. 

    In the narrative now before us, we see that the union of the sons of God with the daughters of men led to the most disastrous consequences. True, the fruit of that union seemed exceedingly fair, in mans judgement, as we read, the same became mighty men which were of old, men of renown; yet, Gods judgement was quite different. He seeth not as man seeth. His thoughts are not as ours. God saw that the wickedness of man was great in the earth, and that every imagination of the thoughts of his heart was only evil continually. Such was mans condition before God - evil only - evil continually. So much for the mingling of the holy with the profane. Thus it must ever be. If the holy seed will not maintain its purity, all must be forfeited as regards testimony on the earth. Satans first effort was to frustrate Gods purpose by putting the holy seed to death, and when that failed; he sought to gain his end by corrupting it. 

    Now it is of the deepest moment, that my reader should clearly understand the aim, the character, and the result of this union between the sons of God and the daughters of men. There is great danger, at the present day of compromising truth for the sake of union. This should be carefully guarded against. There can be no union attained at the expense of truth. The true Christians motto should ever be - maintain truth at all cost; if union can be promoted in this way, so much the better, but maintain the truth. The principle of expediency, on the contrary may be thus enunciated, - promote union at all cost; if truth can be maintained as well, so much the better, but promote union. This latter principle can only be carried out at the expense of all that is divine in the way of testimony. There can, evidently, be no true testimony where truth is forfeited; and hence, in the case of the antediluvian world, we see that the unhallowed union between the holy and the profane-between that which was divine and that which was human, only had the effect of bringing the evil to a head, and then Gods judgement was poured out. 

    We should ever bear in mind, that the wisdom which is from above is first pure, then peaceable. (James 3: 17) The wisdom which is from beneath would put peaceable first, and, therefore, it can never be pure. 

    The Lord said, I will destroy man. Nothing less would do. There must be the entire destruction of that which had corrupted Gods way on the earth. The mighty men, and men of renown, must all be swept away, without distinction. all flesh must be set aside, as utterly unfit for God. The end of all flesh is come before me. It was not merely the end of some flesh; no, it was all corrupt, in the sight of Jehovah - all irrecoverably bad. It had been tried, and found wanting; and the Lord announces His remedy to Noah in these words, Make thee an ark of gopher wood. 

    Thus was Noah put in possession of Gods thoughts about the scene around him. The effect of the word of God was to lay bare the roots of all that which mans eye might rest upon with complacency and pride. The human heart might swell with pride, and the bosom heave with emotion, as the eye ran down along the brilliant ranks of men of art, men of skill, men of might men of renown. The sound of the harp and the organ might send a thrill through the whole soul, while at the same time, the ground was cultivated, and mans necessities were provided for in such a way as to contradict every thought in reference to approaching judgement. But oh I those solemn words, I will destroy; What a heavy gloom they would necessarily cast over the glittering scene! Could not mans genius invent some way of escape? Could not the mighty man deliver himself by his much strength? Alas! no: there was ONE way of escape, but it was revealed to faith, not to sight, not to reason, not to imagination. 

    By faith Noah, being warned of God, of things not seen as yet, moved with fear (eulabetheis) prepared an ark to the saving of his house; by the which he condemned the world, and became heir of the righteousness which is of faith; (Heb 11: 7) The word of God brings His light to shine upon all that by which mans heart is deceived. It removes completely the gilding with which the serpent covers a vain, deceitful, passing world over which hangs the sword of divine judgement. But it is only faith that will be warned of God, when the things of which He speaks are not seen as yet; Nature is governed by what it sees - it is governed by its senses, Faith is governed by the pure word of God; (inestimable treasure in this dark world!) This gives stability, let outward appearances be what they may. When God spoke to Noah of judgement impending, there was no sign of it. It was not seen as yet; but the word of God made it a present reality to the heart that was enabled to mix that word with faith. Faith does not wait to see a thing, ere it believes, for faith cometh by hearing, and hearing by the word of God. 

    All that the man of faith needs, is to know that God has spoken; this imparts perfect certainty to his soul. Thus saith the Lord, settles everything. A single line of Sacred Scripture is an abundant answer to all the reasonings and all the imaginations of the human mind; and when one has the word of God as the basis of his convictions, he may calmly stand against the full tide of human opinion and prejudice. It was the word of God which sustained the heart of Noah during his long course of service; and the same word has sustained the millions of Gods saints, from that day to this, in the face of the worlds contradiction. Hence, we cannot set too high a value upon the word of God. Without it, all is dark uncertainty; with it, all is light and peace. Where it shines, it marks out for the man of God a sure and blessed path; where it shines not, one is left to wander amid the bewildering mazes of human tradition. How could Noah have preached righteousness, for 120 years, if he had not had the word of God as the ground of his preaching? How could he have withstood the scoffs and sneers of an infidel world? How could he have persevered in testifying of judgement to come, when not a cloud appeared on the worlds horizon? Impossible. The word of God was the ground on which he stood, and the Spirit of Christ enabled him to occupy, with holy decision, that elevated and immovable ground. 

    And now, my beloved Christian reader, what else have we wherewith to stand, in service for Christ, in an evil day, like the present? Surely, nothing; nor do we want ought else. The word of God, and the Holy Ghost by whom, alone, that word can be understood, applied or used, are all we want to equip us perfectly-to furnish us thoroughly, to all good works, under whatever head those works may range themselves. (2 Tim 3: 16, 17) What rest for the heart? What relief from all Satans imagery, and mans imaginations! Gods pure, incorruptible, eternal word May our hearts adore Him for the inestimable treasure Every imagination of the thoughts of mans heart was only evil continually; but Gods word as the simple resting-place of Noahs heart. 

    God said unto Noah, The end of all flesh is come before me... Make thee an ark of gopher wood. Here was mans ruin, and Gods remedy. Man had been allowed to pursue his career to the utmost limit, to bring his principles and ways to maturity. The leaven had worked and filled the mass. The evil had reached its climax. All flesh had become so bad that it could not be worse; wherefore nothing remained but for God to destroy it totally; and, at the same time, to save all those who should be found, according to His eternal counsels, linked with the eighth person - the only righteous man then existing. This brings out the doctrine of the cross, in a very vivid manner. There we find, at once, Gods judgement of nature with all its evil; and, at the same time, the revelation of His saving grace, in all its fullness, and in all its perfect adaptation to those who have really reached the lowest point of their moral condition, as judged by Himself. (The day-spring from on high hath visited us. (Luke 1:78) Where? Just where we are, as sinners. God has come down to the very deepest depths of our ruin. There is not a point in all the sinners state to which the light of that blessed day-spring has not penetrated; but, if it has thus penetrated, it must, by virtue of what it is, reveal our true character. The light must judge everything contrary to itself; but, while it does so, it also gives the knowledge of salvation through the remission of sins. The cross, while it reveals Gods judgement upon all flesh, reveals His salvation for the lost and guilty sinner. Sin is perfectly judged - the sinner perfectly saved - God perfectly revealed, and perfectly glorified, in the cross. 

    If my reader will turn, for a moment, to the First Epistle of Peter, he will find much light thrown upon this entire subject. At the third chapter, verse 18, we read, for Christ also hath once suffered for sins, the just for the unjust, that he might bring us to God, being put to death in the flesh, but quickened by the Spirit: by which (Spirit) he went and preached (through Noah) to the spirits (now) in prison; which once were disobedient, when the long-suffering of God waited in the days of Noah, while the ark was being prepared, wherein few, that is eight souls, were saved through water (di udatos); to which the anti type (antitupon) baptism doth also now save us, not the putting away of the filth of the flesh, (as by water,) but the 

    It is impossible to over-estimate the wisdom of the Holy Ghost, as seen in the way in which He treats the ordinance of baptism, in the above remarkable passage. We know the evil use which bas been made of baptism, - we know the false place it has gotten in the thoughts of many, - we know how that the efficacy, which belongs only to the blood of Christ, has been attributed to the water of baptism, - we know how the regenerating grace of the Holy Ghost has been transferred to water baptism; and, with the with the knowledge of all this, we cannot but be struck with the way in which the Spirit of God guards the subject, by stating, that it is not the mere washing away of the filth of the flesh, as by water, But the answer of a good conscience toward God, which answer we get, not by baptism, how important soever it may be, as an ordinance of the kingdom, but by the resurrection of Jesus Christ Who was delivered for our offences, and raised again for our justification. 

    Baptism, I need hardly say, as an ordinance of divine institution, and in its divinely-appointed place, is most important and deeply significant; but when we find men, in one way or another, putting the figure in place of the substance, we are bound to expose the work of Satan by the light of the word of God. 

    answer of a good conscience toward God, by the resurrection of Jesus Christ, who, having gone into heaven, is at the right hand of God, angels, and authorities, and powers, being made subject to him. 

    This is a most important passage. It sets the doctrine of the ark and its connection with the death of Christ very distinctly before us. As in the deluge, so in the death Christ, all the billows and waves of divine judgement passed over that which, in itself, was without sin. The creation was buried beneath the flood of Jehovahs righteous wrath; and the Spirit of Christ exclaims, All thy billows and thy waves have gone over me. (Psalm 42: 7) Here is a profound truth for the heart and conscience of a believer. All Gods billows and waves passed over the spotless Person of the Lord Jesus, when He hung upon the cross; and, as a most blessed consequence, not one of them remains to pass over the person of the believer. At Calvary we see, in good truth, the fountains of the great deep broken up, and the windows of heaven opened. Deep calleth unto deep at the noise of thy waterspouts. Christ drank the cup, and endured the wrath perfectly. He put Himself, judicially, under the full weight of all His peoples liabilities, and gloriously discharged them. The belief of this gives settled peace to the soul. If the Lord Jesus has met all that could be against us, if He has removed out of the way every hindrance, if He has put away sin, if He has exhausted the cup of wrath and judgement on our behalf, if He has cleared the prospect of every cloud, should we not enjoy settled peace? Unquestionably. Peace is our unalienable portion. To us belong the deep and untold blessedness, and holy security, which redeeming love can bestow on the righteous ground of Christs absolutely accomplished work. 

    Had Noah any anxiety about the billows of divine judgement? None whatever. How could he? He knew that all had been poured forth, while he himself was raised, by those very outpoured billows, into a region of cloudless peace. He floated in peace on that very water by which all flesh was judged. He was put. beyond the reach of judgement; and put there, too, by God Himself. He might have said, in the triumphant language of Romans 8, If God be for us, who can be against us? He had been invited in by Jehovah Himself, as we read in Genesis 7: 1, Come thou and all thy house into the ark; and when he had taken his place there, we read, the Lord shut him in 

    Here assuredly, was full and perfect security for all within. Jehovah kept the door, and no one could go in or out without him. There was both a window and a door to the ark. The Lord secured, with His own omnipotent hand, the door, and left Noah the window from which he might look upward to the place from whence all the judgement had emanated, and see that no judgement remained for him. The saved family could only look upward, because the window was above (Genesis 6: 16) They could not see the waters of judgement, nor the death and desolation which those waters had caused. Gods salvation - the gopher wood, stood between them and all these things. They had only to gaze upward into a cloudless heaven, the eternal dwelling-place of the One who had condemned the world, and saved them. 

    Nothing can more fully express the believers perfect security in Christ than those words, the Lord shut him in. Who could open what God had shut? None. The family of Noah were as safe as God could make them. There was no power, angelic, human, or diabolical, which could possibly burst open the door of the ark, and let the waters in. That door was shut by the selfsame hand that had opened the windows of heaven, and broken up the fountains of the great deep. Thus Christ is spoken of as the One that hath the key of David, he that openeth and no man shutteth, and shutteth and no man openeth. (Revelation 3: 7) He also holds in His hand the keys of hell and of death. (Revelation 1: 18) None can enter the portals of the grave, nor go forth there from, without him. He has all power in heaven and on earth. He is head over all things to the Church, 

    and in Him the believer is perfectly secure. (Matthew 28: 18; Ephesians 1: 22) Who could touch Noah? What wave could penetrate that ark which was pitched within and without with pitch? Just so now, who can touch those who have, by faith, retreated into the shadow of the cross? Every enemy has been met and silenced - yes, silenced for ever. The death of Christ has triumphantly answered every demur; while, at the same time, His resurrection is the satisfactory declaration of Gods infinite complacency in that work which is, at once, the basis of His righteousness in receiving us, and of our confidence in drawing nigh unto Him. 

    Hence, therefore, the door of our ark being secured, by the hand of God Himself, nothing remains for us but to enjoy the window; or, in other words, to walk in happy and holy communion with Him, who has saved us from coming wrath, and made us heirs and expectants of coming glory. Peter speaks of those, who are blind, and cannot see afar off and have forgotten that they were purged from their old sins. (2 Peter 1: 9.) This is a lamentable condition for any to be in, and it is the sure result of not cultivating diligent, prayerful communion with Him, who has eternally shut us in in Christ. 

    Let us, now, ere we proceed further with Noahs history, glance, for a little, at the condition of those, to whom he had so long preached righteousness. We have been looking at the saved, let us now look at the lost; we have been thinking of those within the ark, let us now think of those without. No doubt, many an anxious look would be cast after the vessel of mercy, as it rose with the water; but, alas! the door was shut 

    the day of grace was over - the time of testimony closed, and that for ever, so far as they were concerned. The same hand which had shut Noah in, had shut them out, and it was as impossible for those without to get in, as it was for those within to get out. The former were irrecoverably lost; the latter, effectually saved. The long-suffering of God, and the testimony of His servant had both been slighted. Present things had engrossed them. They did eat, they drank, they married wives, and were given in marriage, until the day that Nosh entered into the ark, and the flood came and destroyed them all. (Luke 17: 26, 27) There was nothing wrong in any of these things, abstractedly looked at. The wrong was not in the things done, but in the doers of them. Every one of them might be done in the fear of the Lord, and to the glory of His Holy name, were they only done in faith. But, alas! they were not so done. The word of God was rejected. He told of judgement; but they did not believe. He spoke of sin and ruin; but they were not convinced. He spoke of a remedy; but they would not give heed. They went on with their own plans and speculations, and had no room for God. They acted as if the earth belonged to them, by a lease, for ever. They forgot that there was a clause of surrender. They thought not of that solemn until. God was shut out. Every imagination of the thoughts of their heart was only evil continually; and hence, they could do nothing right. They thought, spake, and acted for themselves. They did their own pleasure, and forgot God. 

    And, my reader, remember the words of the Lord Jesus Christ, how He said, as it was in the days of Noah, so shall it be in the days of the Son of man. Some would have us to believe, that ere the Son of man appears in the clouds of heaven, this earth shall be covered, from pole to pole, with a fair mantle of righteousness. They would teach us to look for a reign of righteousness and peace, as the result of agencies now in operation; but the brief passage just quoted cuts up by the roots, in a moment, all such vain and delusive expectations. How was it in the days of Noah? Did righteousness cover the earth, as the waters cover the sea? Was Gods truth dominant? Was the earth filled with the knowledge of the Lord? Scripture replies, the earth was filled with violence. ALL flesh had corrupted his way on the earth. The earth also was corrupt before God. Well, then, so shall it be in the days of the Son of man. This is plain enough. Righteousness and violence are not very like each other. Neither is there any similarity between universal wickedness and universal peace. It only needs a heart subject to the Word, and freed from the influence of preconceived opinions, in order to understand the true character of the days immediately preceding the coming of the Son of man. Let not my reader be led astray. Let him reverently bow to Scripture. Let him look at the condition of the world, in the days before the flood; and let him bear in mind, that as it was then, so shall it be at the close of this present period. This is most simple - most conclusive. There was nothing like a state of universal righteousness and peace then, neither shall there be anything like it by and by. 

    No doubt, man displayed abundant energy in making the world a comfortable and an agreeable place for himself; but that was a very different thing from making it a suitable place for God. So, also, at this present time; man is as busy as he can be, in clearing the stones off the pathway of human life, and making it as smooth as possible; but this is not making straight in the desert a highway for our God; nor is it making the rough places smooth, that all flesh may see the salvation of Jehovah. Civilisation prevails; but civilisation is not righteousness. The sweeping and garnishing are going forward; but it is not in order to fit the house for Christ, but for Antichrist. The wisdom of man is put forth in order to cover, with the folds of his own drapery, the blots and blemishes of humanity; but, though covered, they are not removed! They are and will, ere long, break out in more hideous deformity than ever. The painting of vermilion will soon be obliterated, and the carved cedar wood destroyed. The dams, by which man sedulously seeks to stem the torrent of human wretchedness, must soon give way before the overwhelming force thereof. All the efforts to confine the physical, the mental, and the moral degradation of Adams posterity within those enclosures, which human benevolence, if you please, has devised, must, in the sequel, prove abortive. The testimony has gone forth. The end of all flesh has come before me. It has not come before man; but it has come before God; and, albeit, the voice of the scoffers may be heard, saying, Where is the promise of his coming? For, since the fathers fell asleep, all things continue as they were from the beginning of creation; yet the moment is rapidly hastening on, when those scoffers will get their answer. The day of the Lord will come as a thief in the night, in the which the heavens shall pass away with a great noise, and the elements shall melt with fervent heat, the earth also, and the works that are therein, shall be burnt up. (2 Peter 3: 4-10) This, my reader, is the answer to the intellectual scoffs of the children of this world, but not to the spiritual affections and expectations of the children of God. These latter, thank God, have a totally different prospect, even to meet the Bridegroom in the air, before evil shall have reached its culminating point, and, therefore, before the divine judgement shall be poured forth thereon. The Church of God looks not for the burning up of the world, but for the arising of the bright and morning Star. 

    Now, in whatever way we look at the future, from whatever point of view we contemplate it, whether the object, which presents itself to the souls vision be the Church in glory, or the world in flames, the coming of the Bridegroom, or the breaking in of the thief, the morning Star, or the scorching sun, the translation, or the deluge, we must feel the unspeakable importance of attending to Gods present testimony in grace, to lost sinners. Now is the accepted time; behold, now is the day of salvation. (2 Corinthians 6: 2) God was in Christ, reconciling the world unto himself, not imputing their trespasses unto them. (2 Corinthians 5: 19) He is reconciling now, He will be judging by and by; it is all grace now; it will be all wrath then; He is pardoning sin now, through the cross; He will punish it then, in hell, and that for ever. He is sending out a message of purest, richest, freest grace. He is telling sinners of an accomplished redemption through the precious sacrifice of Christ. He is declaring that all is done. He is waiting to be gracious. The long-suffering of our Lord is salvation. The Lord is not slack concerning his promise as some men count slackness, but is long-suffering to usward, not willing that any should perish, that all should come to repentance. (2 Peter 3) All this makes the present moment one of peculiar solemnity. Unmingled grace declared! - unmingled wrath impending. How solemn! How deeply solemn! 

    And, then, with what profound interest should we mark the unfolding of the divine purposes! Scripture sheds its light upon these things; and such a light, too, that we need not, as another has said, vacantly stare on passing events, as those, who know not where they are, and whither they are going. We should accurately know our bearings. We should fully understand the direct tendency of all the principles now at work. We should be well aware of the vortex, toward which all the tributary streams are rapidly flowing on. Men dream of a golden age; they promise themselves a millennium of the arts and science; they feed upon the thought, that tomorrow shall be as this day, and more abundant. But, oh! how utterly vain are all those thoughts, dreams, and promises. Faith can see the clouds gathering thickly around the worlds horizon. Judgement is coming. The day of wrath is at hand. The door will soon be shut. The strong delusion will soon set in, with terrible intensity. How needful, then, it is, to raise a warning voice - to seek, by faithful testimony, to counteract mans pitiable self-complacency. True, in so doing, we shall be exposed to the charge which Ahab brought against Micaiah, of always prophesying evil: but no matter for that. Let us prophesy what the word of God prophesies, and let us do this simply for the purpose of persuading men. The Word of God only removes from beneath our feet a hollow foundation, for the purpose of placing instead thereof, a foundation which can never be moved. It only takes away from us a delusive hope, to give us, instead, a hope which maketh not ashamed. It takes away a broken reed, to give us the rock of ages. It sets aside a broken cistern, which can hold no water, to set in its place the fountain of living waters. This is true love. It is Gods love. He will not cry peace, peace, when there is no peace; nor daub with untempered mortar. He would have the sinners heart resting; sweetly in His own eternal Ark of safety, enjoying a present communion with Himself, and fondly cherishing; the hope, that, when all the ruin, the desolation, and the judgement, have passed away, it shall rest with him in a restored creation. 

    We shall now return to Noah, and contemplate him in a new position. we have seen him building the ark, we have seen him in the ark, and we shall now view him going forth of the ark, and taking his place in the new world. And God remembered Noah. 

    I would here mention, for my readers prayerful consideration, a thought very familiar to the minds of those who have especially given themselves to the study of what is called dispensational truth. It has reference to Enoch and Noah. The former was taken away, as we have seen. before the judgement came; whereas the latter was carried through the judgement. Now, it is thought that Enoch is a figure of the Church, who shall be taken away before human evil reaches its climax, and before the divine judgement falls thereon. Noah, on the other hand, is a figure of the remnant of Israel, who shall be brought through the deep waters of affliction. and through the fire of judgement, and led into the full enjoyment of millennial bliss, in virtue of Gods everlasting covenant. I may add, that I quite receive this thought in reference to those two Old Testament fathers. I consider that it has the full support of the general scope and analogy of Holy Scripture. 

    The strange work of judgement being over, the saved family, and all in association with them, come into remembrance. God made a wind to pass over the earth; and the waters assuaged; the fountains also of deep and the windows of heaven were stopped, and the rain from heaven was restrained. The beams of sun now begin to act upon a world that had been baptised with a baptism of judgement. Judgement is Gods strange work. He delights not in, though He is glorified by, it. Blessed be His name, He is ever ready to leave the place of judgement, and enter that of mercy, because He delights in mercy. 

    And it came to pass, at the end of forty days, that Noah opened the window of the ark which he had made: and he sent forth a raven, which went forth, to and fro, until the waters were dried up from off the earth. The unclean bird made its escape, and found, no doubt, a resting-place on some floating carcass. It sought not the ark again. Not so the dove. She found no rest for the sole of her foot, and she returned unto him into the ark... and again he sent forth the dove out of the ark: and the dove came in to him, in the evening; and, lo, in her mouth was an olive leaf, pluckt off. Sweet emblem of the renewed mind, which, amid the surrounding desolation, seeks and finds its rest and portion in Christ; and not only so, but also lays hold of the earnest of the inheritance, and furnishes the blessed proof, that judgement has passed away, and that a renewed earth is coming fully into view. The carnal mind, on the contrary, can rest in anything and everything but Christ. It can feed upon all uncleanness. The olive leaf has no attraction for it. It can find all it needs in a seen of death, and hence is not occupied with the thought of a new world and its glories; but the heart, that is taught and exercised by the Spirit of God, can only rest and rejoice in that in which He rests and rejoices. It rests in the Ark of His salvation until the times of the restitution of all things. May it be thus with you and me, beloved render; may Jesus be the abiding rest and portion of our hearts, that so we may not seek them in a world which is under the judgement of God. The dove went back to Noah, and waited for his time of rest: and we should ever find our place with Christ, until the time of His exaltation, and glory, in the ages to come. He that shall come, will come, and will not tarry. ALL we want, as to this, is a little patience. May God direct our hearts into His love, and into the patience of Christ. 

    And God spake unto Noah, saying, go forth of the ark. The same God that had said, make thee an ark, and come thou into the ark, now says, go forth of the ark. And Noah went forth... and builded an altar unto the Lord. ALL is simple obedience. There is the obedience of faith and the worship of faith: both go together. The altar is erected, where, just before, all had been a scene of death and judgement. 

    The ark had borne Noah and his family safely over the waters of judgement. It had carried him from the old into the new world, where he now takes his place as a worshipper. And, be it observed, it was unto the Lord he erected his altar. Superstition would have worshipped the ark, as being the means of salvation. It is ever the tendency of the heart to displace God by 

    It is interesting to look at this entire subject of the ark and deluge in connection with that most important and deeply significant ordinance of baptism. A truly baptised person, that is, one who as the apostle says, obeys from the heart that type of doctrine to which he is delivered is one who has passed from the old world into the new, in spirit and principle, and by faith. The water rolls over his person, signifying that his old man is buried, that his place in nature is ignored - that his old nature is entirely set aside; in short, that he is a dead man. When he is plunged beneath the water, expression is given to the fact, that his name, place and existence, in nature, are put out of sight; that the flesh, with all that pertained thereto, its sins, its iniquities, its liabilities, is buried in the grave of Christ, and never can come into Gods sight again. 

    Again when he rises up out of the water, expression is given to the truth that he only comes up as the possessor of a new life, even the resurrection of Christ. If Christ had not been raised from the dead, the believer could not come up out of the water, but should remain buried beneath its surface, as the simple expression of the place which righteously belongs to nature. But inasmuch as Christ rose from the dead in the power of a new life, having entirely put away our sins, we also come up out of the water; and, in so doing set, forth the fact that we are put, by the grace of God, and through the death of Christ, in full possession of a new life to which divine righteousness inseparably attaches. We are buried with Him by baptism into death; that like as Christ was raised up from the dead by the glory of the Father, even so we also should walk in newness of life. (See Romans 6 and Colossians 2. passim. Comp. also 1 Peter 3: 18-22) All this makes the institution of baptism one of immense importance, and pregnant with meaning. 

    His ordinances. Now, the ark was a very marked and manifest ordinance; but Noahs faith passed beyond the ark to the God of the ark; and, hence, when he stepped out of it, instead of casting back a lingering look at it, or regarding it as an object of worship or veneration, he built an altar unto the Lord, and worshipped Him: and the ark is never heard of again. 

    This teaches us a very simple, but, at the same time, a very seasonable lesson. The moment the heart lets slip the reality of God Himself, there is no placing a limit to its declension; it is on the highway to the grossest forms of idolatry. In the judgement of faith, an ordinance is only valuable as it conveys God, in living power, to the soul; that is to say, so long as faith Can enjoy Christ therein, according to His own appointment. Beyond this, it is worth just nothing; and if it, in the smallest degree, comes between the heart and His precious work and His glorious Person, it ceases to be an ordinance of God, and becomes an instrument of the devil. In the judgement of superstition, the ordinance is everything, and God is shut out; and the name of God is only made use of to exalt the ordinance, and Give it a deep hold of the human heart, and a mighty influence over the human mind. Thus it was that the children of Israel worshipped the brazen serpent. That, which had once been a channel of blessing to them, because used of God, became, when their hearts had departed from the Lord, an object of superstitious veneration; and Hezekiah had to break it in pieces, and call it a piece of brass. In itself it was only a Nehushtan, but, when used of God, it was a means of rich blessing. Now, faith owned it to be what divine revelation said it was; but superstition, throwing, as ever does, divine revelation overboard, lost the real purpose of God in the thing, and actually made a god of the thing itself (see 2 Kings 18: 4). 

    And, my reader, is there not a deep lesson in all this for the present age? I am convinced there is. We live in an age of ordinances. The atmosphere, which enwraps the professing church, is impregnated with the elements of a traditionary religion, which robs the soul of Christ and His divinely full salvation. It is not that human traditions boldly deny that there is such a person as Christ, or such a thing as the cross of Christ: were they to do so, the eyes of many might be opened. However, it is not thus. The evil is of a far more invidious and dangerous character. Ordinances are added to Christ and the work of Christ, The sinner is not saved by Christ alone, but by Christ and ordinances. Thus he is robbed of Christ altogether; for it will, assuredly be found that Christ and ordinances will prove in the sequel, to be ordinances, and not Christ. This is a solemn consideration for all who stand up for a religion of ordinances. If ye be circumcised Christ will profit you nothing. It must be Christ wholly, or not at all. The devil persuades men, that they are honouring Christ when they make much of His ordinances. whereas, all the while, he knows full well, that they are, in reality, setting Christ entirely aside, and deifying the ordinance. I would only repeat here a remark which I have made elsewhere, namely, that superstition makes everything of the ordinance; infidelity, and mysticism, make nothing of it; faith uses to divine appointment. 

    But I have already extended this section far beyond the limit which I had prescribed for it. I shall, therefore, close it with a hasty glance at the contents of Genesis 9. In it we have the new covenant, under which creation was set, after the deluge, together with the token of that covenant. And God blessed Noah and his sons, and said unto them, Be fruitful, and multiply, and replenish the earth. Observe, Gods command to man, on his entrance into the restored earth, was to refill that earth; not parts of the earth, but the earth. He desired to have men dispersed abroad, over the face of the world, and not relying upon their own concentrated energies. We shall see, in Genesis 11, how man neglected all this. 

    The fear of man is now lodged in the heart of every other creature. Henceforth the service, rendered by the inferior orders of creation to man, must be the constrained result of fear and dread. In life, and in death, the lower animals were to be at the service of man. ALL creation is delivered, by Gods everlasting covenant, from the fear of a second deluge. Judgement is never again to take that shape. The world that then was, being overflowed with water, perished: but the heavens and the earth, which are now, by the same word are kept in store, reserved unto fire against the day of judgement and perdition of ungodly men. The earth was once purged with water; and it will be again purged by fire; and in this second purgation none will escape, save those, who have fled for refuge to Him, who has passed through the deep waters of death, and met the fire of divine judgement. 

    And God said, This is the token of the covenant ..I do set my bow in the cloud... and I will remember my covenant, The whole creation rests, as to its exemption from a second deluge, on the eternal stability of Gods covenant, of which the bow is the token; and it is happy to bear in mind, that when the bow appears, the eye of God rests upon it; and man is cast not upon his own imperfect and most uncertain memory, but upon Gods. I says God, Will remember. How sweet to think of what God will, and what He will not remember! He will remember His own covenant, but He will not remember His peoples sins. The cross, which ratifies the former, puts away the latter. The belief of this gives peace to the troubled and uneasy conscience. 

    And it shall come to pass, when I bring a cloud over the earth, that the bow shall be seen in the cloud. Beautiful and most expressive emblem! The beams of the sun, reflected from that which threatens judgement, tranquillise the heart, as telling of Gods covenant, Gods salvation, and Gods remembrance. Precious, most precious sunbeams, deriving additional beauty from the very cloud which reflects them! How forcibly does this bow in the cloud remind us of Calvary. There a cloud indeed - a dark, thick, heavy cloud of judgement discharging itself upon the sacred head of the Lamb of God - a cloud so dark, that even at mid-day there was darkness over all the earth. But, blessed be God, faith discerns, in that heaviest cloud that ever gathered, the most brilliant and beauteous bow that ever appeared, for it sees the bright beams of Gods eternal love darting through the awful gloom, and reflected in the cloud. It hears, too, the words, it is finished, issuing from amid the darkness, and in those words it recognises the perfect ratification of Gods everlasting counsels, not only as to creation, but the tribes of Israel and the Church of God. 

    The last paragraph of this chapter presents a humiliating spectacle. The lord of creation fails to govern himself: And Noah began to be an husbandman, and he planted a vineyard; and he drank of the wine, and was drunken; and he was uncovered within his tent. What a condition for Noah, the only righteous man, the preacher of righteousness, to be found in. Alas! what is man? Look at him where you will, and you see only failure. In Eden, he fails; in the restored earth, he fails; in Canaan, he fails; in the Church, he fails; in the presence of millennial bliss and glory, he fails. He fails everywhere, and in all things: there is no good thing in him. Let his advantages be ever so great, his privileges ever so vast, his position ever so desirable, he can only exhibit failure and sin. 

    We must, however, look at Noah in two ways, namely, as a type, and as a man; and while the type is full of beauty and meaning, the man is full of sin and folly; yet the Holy Ghost has written these words, Noah was a just man, and perfect in his generation; and Noah walked with God. Divine grace had covered all his sins, and clothed his person with a spotless robe of righteousness. Though Noah exposed his nakedness, God did not see it, for He looked not at him, in the weakness of his own condition, but in the full power of divine and everlasting righteousness. Hence we may see how entirely astray - how totally alienated from God and His thoughts, Ham was, in the course he adopted; he evidently knew nothing of the blessedness of the man, whose iniquity is forgiven, and his sin covered; on the contrary, Shem and Jepheth exhibit, in their conduct, a fine specimen of the divine method of dealing with human nakedness; wherefore they inherit a blessing, whereas Ham inherits a curse. 

  
    THE DISTANCE AND THE NEARNESS (JBS 5)

    Genesis 6:5-8; Genesis 6:12-14; Genesis 7:11,12; Genesis 8:13,14; Genesis 8:20-22; John 10:11; John 10:14,15

    Everyone, as a rule, knows that there is a distance between God and man. I have dwelt on this on a former occasion. The great defect in many is that they do not know the nature of the distance, one which they are unable to remove. I desire to bring before you this evening three parts in the gospel. First, the nature of Gods judgment upon man; secondly, how it has been removed; and, thirdly, the new position on the earth of the saved. They are so simple that the youngest can understand them. It is of the deepest importance that you should clearly know the nature of the pressure or weight on you; if you do not, you do not know what must be removed; if any of the weight remains, you will be still oppressed, and you cannot enjoy the unclouded blessing which belongs to the one who knows that, through the grace of God, all has been removed. The judgment on man is here simply told: The end of all flesh is come before me. I know it is not pleasant to the natural man to hear the Lords words, The end of all flesh is come before me. Man had been on the earth 1,500 years when the deluge came, and the earth also was corrupt before God, and the earth was filled with violence. Man was getting a day older, and a day worse, and therefore it repented the LORD that he had made man on the earth, and He said, I will destroy man whom I have created from the face of the earth. 

    It is not only that your sins must be atoned for, but there must be the ending of the flesh in judgment. This is Gods judgment on man; and you cannot apprehend the grace of God if you do not see the nature of the weight on you. I want you to understand the gravity of mans position before God. In Genesis 2 we read, In the day that thou eatest thereof thou shalt surely die. Death is the termination of man in the flesh; the judgment in the flood was the sample of it. And God looked upon the earth, and, behold, it was corrupt; for all flesh had corrupted his way upon the earth. And God said unto Noah, The end of all flesh is come before me; for the earth is filled with violence through them; and, behold, I will destroy them with the earth. That is the judgment resting on every man; you must first accept that the man in the flesh must go in judgment. It is not possible that another can bear the judgment on you, in order that you may retain man in the flesh. Many make this mistake, even true believers; they suppose that as the judgment has been borne by Christ, therefore they can retain the man under judgment. No; the Lord Jesus Christ bore the judgment of death on the cross, and He rose from the dead. For since by man came death, by man came also the resurrection of the dead. The believer is clear of the man under judgment, and now he is of the Man who bore the judgment. As we have borne the image of the earthy, we shall also bear the image of the heavenly - This mortal must put on immortality. But the nature of the weight is plain enough, so that each of you must come to this - I am ruined; and in the spirit of the leper, you should put your hand on your mouth, your mouth in the dust, and cry, Unclean, unclean! 

    I want to make it clear to you that if the judgment on you be borne by another, you cannot retain the man which has gone in judgment on the cross. A great many are trying to improve the first man. How can you improve a being which must go in judgment? And though it goes in judgment in Another, yet you cannot retain it, because it would be morally incongruous to retain the man for whom Christ bore the judgment. We could not appear before Him. Hence the apostle could say of himself, I am crucified with Christ. I am trying to make plain to every one here the nature of the judgment on man. I know well how little people in general accept it. The weight on man is not seen, and few can believe that all that is so beautiful in man is of the old things that have passed away. 

    Now we have seen, I trust, the nature of the judgment, which is the first subject. We now come to the second - how you can be saved, how the judgment has been borne. God in His grace saves Noah and his house. Here His grace is displayed; He shows that He can save, and how He does it. The ark figuratively sets forth the death of Christ. There was a moment upon the earth when no flesh could be seen; it was either drowned in the water or covered by the ark. The covering, the atonement, is Gods way of saving the soul. It was a type; only a few, eight souls, were saved by water. 

    Now the import of this type is that they were exposed to the water, the judgment, and they were saved out of it. We read in Genesis 7: 11, In the six hundredth year of Noahs life, in the second month, the seventeenth day of the month, the same day were all the fountains of the great deep broken up, and in chapter 8: 13, And it came to pass in the six hundredth and first year, in the first month, the first day of the month, the waters were dried up from off the earth: and Noah removed the covering of the ark, and looked, and, behold, the face of the ground was dry. Of course, we are looking at the type at present, how those exposed to the judgment can be saved, for there is no other way in which they could be saved. The Lord possibly refers to it when He says, I, if I be lifted up from the earth, will draw all men unto me. There was no way of being saved but by the ark, which typified the death of Christ. Noah and his house were a type of the saved company. This type (it is most important) shows that the first man is under the judgment of God, hence that man must go in judgment; and if that man is saved, he must be saved by another bearing his judgment; he does not retain the man under judgment. In the type the saved are covered in the ark, not seen. Hence we read, The like figure whereunto even baptism doth also now save us, that is, you are baptised unto the death of Christ; and if this be truly maintained, you cannot seek position nor recognition among men. It is by the death of Christ that you can be saved, but you must appropriate His death (John 6: 53). Noah and his house were a year and ten days in the ark; that is, they were every day in the year in every kind of circumstance which a whole year expresses, and at the end of that time they entered on a new history on the earth. They come out of the ark near the spot where they went into it. They went into the ark, because they were under the judgment of God. A word to every one in this room: Have you gone in? You are under the judgment of God. You cannot get out of it but by appropriating the death of Christ, Whom God hath set forth to be a propitiation through faith in his blood. If you appropriate Christs death, then you pass out of death into life; you enter upon a new position on the earth. Here they were in the ark a year and ten days, which figuratively sets forth mans history in the flesh. (We read that the prophet was in the widows house a whole year.) Now they are out of the judgment; the judgment has been borne. They were covered in the ark, figuratively the atonement. The man that was under the judgment of God is no longer to claim recognition among men; you are saved from the judgment by Christs death, and baptised unto His death; you enter on a new history here; you shall never come into judgment. 

    Now we come to the third part. This we get in Genesis 8: 20, 21 - And Noah builded an altar unto the LORD; and took of every clean beast, and of every clean fowl, and offered burnt offerings on the altar. And the LORD smelled a sweet savour; and the LORD said in his heart, I will not again curse the ground any more for mans sake; for the imagination of mans heart is evil from his youth; neither will I again smite any more every thing living, as I have done. I am keeping to the type still; it is important to understand the type, because it is a shadow of the reality. Noah and his house are out of the judgment, and because of the burnt-offering now offered up, they are in the favour of God. 

    Now I turn to John 10, to set forth the gospel in its fulness, as accomplished by the Lord Jesus Christ. I read two verses of John 10, one is, I am the good shepherd: the good shepherd giveth his life for the sheep. That is very definite; no one ever heard before of a shepherd dying for his sheep; a shepherd ordinarily cares for his sheep. If the shepherd has to die for the sheep, it is evident that nothing less would save them; it was not said that He did good works for them, or that His righteousness would be a set-off for their unrighteousness; no, I am the good shepherd: the good shepherd giveth his life for the sheep. 

    Now I must explain how the type has been fulfilled. I would draw your attention to the blind man in John 9. There is a blind man, he is a typical case. If there is any one in this room that has light, you were once blind. I will give you the history of grace. The Lord begins the work, it is the Lord who anoints his eyes, and it is the Lord who sends him to wash in the pool of Siloam. He went his way therefore, and washed, and came seeing; he has received his sight. I compare this to your eyes being opened to see things as God sees them. At conversion light has come from God. The difference between the two thieves was that one had light, saw the Saviour; and the other had only natural intellect. In the light I see things as God sees them; as the Lord said, I am the light of the world. Well, this man received light; his neighbours were the first arrested, they could not understand the source whence the light came; they did not doubt the fact that he had received his sight, but they did not see that it came from God. The neighbours brought him to the Pharisees, and they said, This man is not of God, because he keepeth not the sabbath day. Then they called his parents, and his parents said, We know that this is our son, and that he was born blind: but by what means he now seeth, we know not; or who hath opened his eyes, we know not: he is of age; ask him. They feared the Jews, who had agreed already that if any man did confess that He was Christ, he should be put out of the synagogue. Eventually, when reviled by the Jews, he said to them, If this man were not of God, he could do nothing. They retorted, Thou wast altogether born in sins, and dost thou teach us? And they cast him out. I would press on you that he is now outside of everything religiously good among men. First he was blind, and could not see any man; but when he sees, having received light from God, he is outside of man. This is where grace puts you. As a man you are under judgment; when the light of God works you will find yourself outside of every man - even the religiously reputable. You may think this too hard, but otherwise you do not understand what it is to be clear. There would be more happiness among christians if they saw the nature of the distance to be removed, and then saw that it was removed. The man once blind is outside of all that he revered religiously among men; but he is now in the solitude of light. O what a place - the solitude of light! I want you to estimate the moral greatness which the light of Gods grace conferred on this man. I wish you could really enter into what his position is now that he has light and he begins to see everything as God sees it. May you realise his singular blessed position. Now, at verse 35 we read, Jesus heard that they had cast him out; and when he had found him, he said unto him, Dost thou believe on the Son of God? He does not say the Son of man some commentators would read, the Son of man; no, the Son of God. Do you comprehend? Because if you do, you will be much interested. And he answered and said, Who is he, Lord, that I might believe on him? It was not simply that the work had been wrought in his soul, but he had learnt that the light of Gods grace puts one outside everything of man. I press this because, until you understand it, you will never understand the unique position which belongs at the present moment to every one who has been relieved of the judgment of God. I am speaking to believers now, and I say, Do you know that all of the man under judgment, the best of him, has been so completely removed, that you are outside of all, and that outside of all you are bound in heart to Another, your Saviour, the Son of God? He said, Lord, who is He? I believe that is a blessed solitude. I have no doubt that it is because souls have never been in this solitude that they have not found the unexampled, the incomparable position in which a believer is placed at such a moment. Dost thou believe on the Son of God? He answered and said, Who is he, Lord, that I might believe on him? And Jesus said unto him, Thou hast both seen him - the last time he met Him he was blind; now he sees Him - Thou hast both seen him, and it is he that talketh with thee. Now, beloved friends, bear in mind where this man who was blind is; he is clear of the darkness, and knows a new and unparalleled place when he said, Lord, I believe. And he worshipped him; his heart absorbed in delight with an object, the Son of God - outside of every man, and in seclusion with Himself. 

    I have read part of John 10 in order to point out the two great traits of the good Shepherd. Many understand the one who do not understand the other. The one is, I am the good shepherd: the good shepherd giveth his life for the sheep. He died for them; Christ gave Himself a ransom for many. He gave up the life to which sin could be attached. You could not be saved by Him, and keep the life on account of which Christ died. Here there is confusion in souls. If there were true apprehension of the work of Christ, that He so bore the judgment on man that all the man who had offended against God has been removed to Gods infinite satisfaction, and that He who saved you from death is now your life, there would be a wonderful testimony to the grace of God. You could say, It is not merely that I shall be greatly blessed by and by, but I am unspeakably so now, in the place where once I was under the judgment of God. 

    The second trait of the good Shepherd we read in verses 14, 15: I am the good shepherd, and know my sheep, and am known of mine. As the Father knoweth me, even so know I the Father: and I lay down my life for the sheep. I am the good shepherd, and know my sheep. You are brought into the greatest intimacy with the Saviour; though you are cast out by the religious man, you receive infinitely more in acquaintance with Christ, the Son of God. The correct reading is, As the Father knoweth me, and I know the Father. It is almost too much to say, because it may seem so incomprehensible, that the same kind of acquaintance is to subsist between Christ and the believer as between the Father and the Son. I can understand an earnest soul saying, Well, if that is true, I should not mind being excluded from every man. We often sing: 

    I have found a Friend in Jesus; but this is incomparably more: you can say joyfully, I sat down under his shadow with great delight, and his fruit was sweet to my taste. 

    I trust I have made it plain to you that, in the place where the judgment of God was upon you, you are set free from the judgment, and also that you are set up in the greatest blessing. You have seen this fulfilled in the man who was blind. 

    I desire much to press on you that, if any of the pressure from sin remains, your soul will be under a cloud. I have no doubt that this is the cause of the little happiness some believers have; they are not quite clear of the man under the judgment of God. The apostle can say for himself, I am crucified with Christ, not that he should retain the old man, but in order that, being free from the man under judgment, he should be here under the control of Christ, Christ being in him. Hence the apostle can say, God forbid that I should glory, save in the cross of our Lord Jesus Christ, by whom the world is crucified unto me, and I unto the world. 

    I need not add more. I trust I have said enough to make it plain to you, and I will recapitulate concisely the three points I have spoken on. First, the weight or judgment on man, the nature of that judgment. It is senseless a man proposing to discharge a debt of which he knows neither the nature nor the amount. But, thank God, the Lord Jesus Christ knew exactly all that lay upon us; and He put away sin by the sacrifice of Himself. He says, I will discharge it; I come to do thy will, O God. Sacrifice and offering thou wouldest not, but a body hast thou prepared me. By the which will we are sanctified through the offering of the body of Jesus Christ once for all. Secondly, how you are saved. You are saved by appropriating in faith Christs death, figuratively set forth in the ark. Noah and his house went into the ark and they were saved; they were a year and ten days in the ark, signifying that in the circumstances of every day here, they were under the cover of Christs death, excluded from man as he is, but shut in to Christ. You are saved out of the judgment, because Christ has borne it; and as you appropriate His death you are practically free from the man under judgment. Now, thirdly, you enter on a new history - you are in the favour of God. The man who was blind entered on a new history; he is not only clear of all the darkness, but he has now the most intimate acquaintance with the blessed Saviour. There could not be any greater favour or a happier position. Now this is yours; you are clear of all that was against you in the sight of God, and you are in incomparable nearness and intimacy with Jesus Christ, the Son of God. 

    I trust that you have not only listened attentively to the three parts of this great subject, but that you will study them before the Lord. 

    May the blessed God, in His infinite mercy, grant that each one of you may be able to say, I know the weight which was upon me, and I know that it has been completely removed, and that I am now in unclouded happiness with the blessed One who accomplished this great work, for His names sake. 

  
    GENESIS CHAPTER 6 (JND 35)

    Genesis 6

    Up to this chapter I see three characters of sacrifice. God covers our nakedness, that is our first need as sinners; next, coming to God in worship, we are accepted, personally, according to the value, and worth of our gift. Then God smells a sweet savour and says I will no more curse. But this makes a new heaven, and a new earth; here earth, and note here, in spite of, and as meeting the wickedness of men, compare 6: 5; and it is Ha-Adam here. But then we have something more here; they were clean beasts. It was founded on Gods mercy, according to His mind, an odour of rest. Abels owned death, and needed sacrifice, in himself  came in faith, and all its value was on him; but Noahs was the sweet savour of Christ according to Gods mind, acceptable in itself so as to bring favour and blessing on the world. Abrahams is more worship of God, who revealed Himself; doubtless he offered sacrifices, but it is not what is noticed; so at the second altar he called on the name of Jehovah. 

     2. Jude and Peter seem to make the Bney ha-Elohim (sons of God) the angels; but God effaced all this in the deluge, and so may we; but the Titans and mighty men, heroes, find the origin of their tradition here. 

    I have little doubt this is purposely obscure, but the language here, in itself, tends to the thought that Bney Elohim (sons of God) were not of the race of Ha-Adam (man). 

    Wives is not right; nashim (women) is not necessarily wives. They chose those they liked, and compare verse 4; and query there if it be not and also after the sons of Elohim went in to the daughters of men, and they bore to them; these were the heroes, mighty men which were of old, men of name; these were Nachsatz. 

     3. Jehovah said  all is of Jehovah till the historic recital, verse 10. My Spirit shall not always strive with man, in his wanderings  he is flesh; yet his days shall be, etc. 

    Yadon, from dun (judges, contends with), rightly strive or plead I cannot doubt; it is the regular sense of din or dun, and even where it is judge, very often the judging is a judicial striving of God with man; see too the noun. 

     3, 4. Here we return wholly to the race of Ha-Adam. 

    It is a question whether akharey-ken asher does not mean after that, thereupon that, and no stop, or only a comma between them and these; Asher (that) is not when, or als; akharey-asher (after that) is clearly so used, and I see not why akharey-ken asher; asher is not when, that I know. 

    I can understand two distinct classes here, but they seem to have subsisted together, though the first may have, in the first instance, preceded the second. They may have been Cains progeny; another offspring of the unholy mixture of the sons of God and daughters of men. Certainly the two are brought out as bringing about the Flood, they both characterised the epoch which brought about the Flood  those days. 

    The principle is the mixture of those who are of God with evil; but I am not aware that Bney ha-Elohim (sons of God), is ever used for men. Job 38:7, they are surely not men, but angelic; so Job 1:6. Bney El khay (sons of the Living God) in Hosea 1:10 (in the Hebrew 2:1), is surely different. Judges are called Elohim, but not Bney ha-Elohim (sons of God). But there is no question of that here; so that the usage is certainly for beings angelic, not human, in nature; see Jude. I cannot for a moment doubt the force of this Bney ha-Elohim (sons of God), and bnoth ha-Adam (daughters of man); and Jude quite confirms it. It seems to me also that akharey ken is not afterwards but after that; i.e., the consequence of this alliance; they were Titans and such like. All these traditions had a source. It may be questioned if the nephilim (giants) and gib-bo-rim (mighty ones) are identical. 

    But then, afterwards, only the general state of the race of Ha-Adam (Man) is spoken of. The sons of Anak are called nephilim; elsewhere giants are Rephaim; the connection with the traditions of giants, Titans, etc., seems evident. 

    I cannot help thinking that the war of Titans (mythology), and the details referred to in them, are directly connected, not merely with the fact of the deluge, but  though mixed up with the original desire and temptation, ye shall be as gods  with the apostasy of angels, and the frightful oppression, war, and corruption, and open rebellion against God. No doubt Scripture  the Spirit of God  has clothed all this dreadful evil with a veil of brief words, and the pious mind will see the divine wisdom, and perfectness of this, yet enough, as in so many cases, to explain all the various traditions of the heathen world as to it, and that is all we want. The tartarosas of 2 Peter, and the sinning angels of Jude; the genealogy of Titans, and their end are too closely connected not to give a character to the history of the world before the Flood, which accounts for its being passed over. It is curious that these poor slaves of the enemy while worshipping the gods who, they alleged, destroyed the Titans, yet honoured these as illustrious, and the origin of creation; and how Satan had succeeded in making the righteous Noah and his family, who were spared, into fallen gods, though they owned the judgment on apostasy which had spared them. But such is man, if not kept of God. 

    They are called giants or nephilim, giants I suppose earthborn; all this history is their being men of renown. Ovid says, besides the violence against men they would have aimed at heavenly rule, but were judged. Yet the giants and Titans are said to have been in contention; the oppression of the heaven-assailing rebels, who would have introduced all this, may be here alluded to. 

    Hesiods making only three ages before the Trojan war is remarkable; he very likely meant to compliment his ancestors  the common bent of poetry. 

    He says: Titenes upo zopho eeroenti kekruphatai (the Titans have been buried in murky darkness). 

    And again tois ouk exiton esti (for whom there is no coming out). 

    And again before this he says: kai tous men Titenas upo chithonos euruodeies pempsian kai desmoisin en argaleoisin edesan (and sent the Titans beneath earth, whose ways are open to all, and bound them in grievous chains). 

    I have sometimes thought that in this verse (verse 4) two classes of persons are referred to  the giants, and men of renown. They were men of renown (I apprehend the article in the Hebrew is emphatic), the builders of Babel aimed at it; it is possible that the mythologists mixed up this story with it. I apprehend certainly it is the giants were in the earth in those days, and also after that the sons of Elohim came into the daughters of Adam, and they bore to them, the same were mighty men which were of old, men of name  of the well-known name, anshey hashshem, the men of name. 

    I do not in the least pretend to say how the impiety against heaven was shown, nor disentangle all the mythological accounts, but the great facts seem plain; Jude must of course be looked at, his subject is apostasy; Peters, just judgment  apostasy (Jude) as leading to judgment. 

    With Jude, the angels are cast down, and not seen, they are upo zophon (under darkness), Sodom and Gomorrha prokeintai deigma (lie there as an example) in the earth; this is all fitting. 

    In Peter, we have it therefore with the Flood  the worlds judgment, and a remnant saved  judgment being his subject, and an elect remnant. The reserved judgment no heathen could know, Satan would not teach them that, for it was responsibility was there; the eternal judgment, or of the secrets of mens hearts, was not his subject of course  now that full salvation is come in, he may reduce men to this level, quod nota, and so he does. Hence the importance of full grace for deliverance from him. 

    NOTE.  Milton  I do not know what men of taste will say  was a miserable engrafting of all the heathen mythology on what was, after all, error so as really to make a fresh heathenism; that is the effect for the imagination, and so merge the power of what approached to truth in it. With most beautiful poetry, no doubt, it is a very mischievous book; indeed I have ever thought it so since I read it. But he was full of various learning of this kind, and turned Scripture scenes, and his views of truth (which was not the truth) into it. Purity mixed with corruption is corrupted purity, and that is not purity at all, but as an effect, and an evil worse than new corruption, save indeed, as the word implies, that it is always that, for corruption always implies something good corrupted, there is no evil created. What God has had to bear with in man! but He is perfect in all, and oh! how great the grace which has brought, and brought us, into the perfect light in grace and truth by Jesus Christ. 

    The Satanic idolatrous version of divine facts, as to God or man, with which truth is connected, having its origin in what, in itself, truth had to tell  this truth, as given by God, both gives us the positive blessing of itself, and explains, and guards against all that Satan derives from it. 

    Apply this to the corruption of Christianity. I do not doubt that this system will come in again in the gods, mauzzim (Daniel 11:38, 39), and that Satan will thus, where he exercises his direct power, so rule the world. How great the deliverance of being in the light. 

    NOTE.  That the evil being in the form of a serpent was called aphophis  the sacred asp  or the giant in Egypt, he was also called the brother of the sin. 

     5. But besides this, mans  Ha-Adams  wickedness was great upon the earth; I say, besides this, for it was general, though this may have had a great deal to say to its coming in in this shape. Kol-hay-yom is surely continually not every-day  all the day. 

     5. And God saw  He sees all things; He cannot forget His faithful ones, and He does nothing, but He makes it known to His servants the prophets. 

     7. Ma-khah (to blot out), is a very strong word, wipe or blot out, destroy. 

     9. His walking with God was not merely the acknowledgment of Jehovah, which he did, but walking with God  his moral character and walk  fear of God like Enoch. 

     11. So the earth was corrupt before God. We have the origin here of diaphtheirai tous diaphtheirontas ten gen (to destroy those that destroy the earth), Revelation 11:18; but it is only in the Apocalypse, and thus Hebraic in language, but in 1 Corinthians 3:17, is the same, save dia. 

     13. All is simple judgment here, there is no intercession. We are not on the anticipative ground of grace in communion, but simple deliverance in judgment. 

    NOTE.  When the end of all flesh came, the spirits are in prison, yet it died. 

     18. Noah stood alone for the covenant with thee. 

    There are two things here: the declaration of not repeating the curse on Adam as to the ground, and the non-repetition of the Flood. This was founded on sacrifice. The new world, as this earth, was founded on sacrifice, the first on judgment; then the curse, here the curse no more repeated; with mans nature fully seen, God acted on the sacrifice, not on it. 

    As to labour, partial relief, see verse 29. 

     7 - 12. I cannot but think the raven and dove emblematic, though not a type; yet the ravens brought food to Elijah. 

     11. Ta-raph, pluckt off or fresh  not an old dried one to be found anywhere. 

     12. Where the dove could rest, Noah could; so blessed be God, with us; yet then, no sure rest, now sure. 

     21. We have here the propitiatory character of the sweet savour of Christs sacrifice. It was not a sin-offering, bearing, and putting sin away, but one which met the mind of God, as to His sense of sin, by the perfectness of the sacrifice  a reyakh hannikhoakh (odour of the rest) to Him; so Jehovah said el-lib-bo (in his heart). 

     21. The word as to the curse is this  Noah was to comfort man concerning the work of his hands, because of the ground which the Lord had cursed; it does not say the curse was gone, but there was comfort in labour as to it. But further, there was to be no repetition of the curse, or the Lord might have been always at it, for all the imagination of the thoughts of mans heart was only evil and that continually. But there was this on the ground of sacrifice, the Lord smelled a sweet savour, and the Lord said in his heart, I will no more again curse, neither would He smite the earth with a flood. He would not again act as He had done. And the effect of this sweet savour is very striking, not in changing Gods mind, but in revealing what He is  the source of peace. 

    Love was free in righteousness, righteousness glorified in the sacrifice, the sacrifice love had provided. The Lord had seen that the imagination of the thoughts of mans heart was only evil continually, and the Lord said, I will destroy. But now, the sweet savour of the sacrifice was the ground of action  what drew out the heart of God  moved it in grace, and could because righteously; hence, though seeing all the evil, acts on the sweet savour. If I deal according to what man is, I must always curse, for the ground of cursing is always there as spoken of (chapter 6: 5, 6). Hence I will not again, do it, or act as moved by what is in man (for there is only evil), but on the ground of the sacrifice offered. Here as to the world, for the old world was, as to dealings of God, left to itself, only with a testimony, and was founded (besides Cain) on He drove out the man. This world was passed away, and sacrifice was the basis of Gods dealings in testimony as to this. In the old we had full individual testimony, as Abel  Enoch  but they by cross or heaven left the world they belonged to outwardly. This had in view the world itself, and the rainbow was given in pledge, and appears in the throne, in Revelation; when in chapter 11: 19 God is taking up the earth we have the ark of His covenant, and the Lord begins again with the Jews. Revelation 4 has a far wider range; He is Creator and all created for Him, and redeems out of nations, peoples, tongues, languages. And this opens a good deal the book of Revelation. In chapter 4 the throne is set in heaven; it is the heavenly throne making good in power the universal title. In chapter 11: 19, the temple of God is opened in heaven, and the ark of His covenant is seen, and then the Jewish people immediately come on the scene, and the wars and judgments. In chapter 5 angels and all even ept tes ges praise and glorify Him that sits on the throne; the elders and living creatures fall down before the Lamb who has redeemed. 

     22. It was yet a remaining earth. 

  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 6 (JND 35)

    Genesis 6

    We have in Noah, the coming in of a new world after testimony to the old, and judgment in his circumstances, representing the Jewish remnant, as Enoch the Church. The Lord cometh with (not to) to execute judgment against those who spake against him. 

    NOTE.  The occasion of the judgment was, the mixture of the heavenly family with the earthly  the daughters of men. 

    He cannot be alone with God  must through weakness, or through love (as in Christ) take the sorrow and trouble in the flesh. 

    Here the restraint of this curse, on the earth, came in on the sweet savour of the sacrifice of Christ, viewing and in full view of the sin of man, which was the occasion of it  such was the new world, founded on that death and sacrifice. 

    Externally hitherto merely creation, of which God could repent, and destroy on corruption and sin  not so of His calling  but typically, a complete history of all Gods dealings, to the end, in their principles; the roots, thus early shown, of that in which we degrade, but through which God has glorified Himself, and shown His righteousness; this is to the end of chapter 8. 

    In verse 3, I suppose it is (the flesh) leads him astray; but Gods Spirit should not always deal with man in remonstrance. He would judge him, but give him 120 years delay. I see no difficulty in in that he also. 

    De Wette reads my Spirit shall not always strive with man on account of his going astray, he is flesh and his years, etc. 

    Young  in his folly (or error) he is flesh, and so let his days be, etc. All take it as wandering. The sense, after all, is the same, for he is flesh is the reason at any rate. 

    The important question is the force of basar (flesh); now I do not think that, in the Old Testament, an instance can be found in which basar is used in contrast with spirituality  with Spirit or the Spirit and with God, it is  but that turns the other way here; hence, because of flesh leading them astray cannot I think be the meaning, to say nothing of hu (also); flesh in this sense, is the discovery of Christianity, consequent on the Spirit being in the Christian down here. 

    Thus hu basar goes together, and I apprehend it is, that God will not always go on striving uselessly with a mere mortal, fallen and resisting, and an occasion of disorder  evil, and flesh have not to be respected with patience for ever. 

    He is flesh  mortal man  and not God; the Egyptians are men, and not God  their horses flesh, and not Spirit. He is flesh, and so let his days  this with a slight change of stop, to give emphasis to hu basar, is De Wettes translation. But I apprehend De Wette applies 120 years to the length of life  this I believe to be a total mistake. It is the space allowed for preaching repentance, and the ark; in their wanderings would be quite as good as because of, or better. It would then stand thus: My Spirit shall not always strive with man (or amongst men) in their wanderings  he is flesh  but his days shall be 120 years. 

    This was the end of Adam as created  Noahs was a new world, though still of fallen man  but dispensational, founded on sparing through mercy and grace. 

  
    ADJUSTABLE MATERIAL (JT 28)

    Acts 19:1 - 7; Genesis 6:14; Exodus 25:10

    The thought of divine material has been on my mind in regard to this meeting, and I would desire that we may understand the kind of material that God is now using. God is operating in a positive way, and the question arises in view of this great fact as to whether one is available for Him, not exactly in the way of service, but as material usable in His present divine operations. 

    You will remember that this subject appears in Matthews gospel, and also in whom it appears  in Peter. In chapter 16, the Lord, taking notice of Peters acknowledgment of Him as the Christ, the Son of the living God, said, Thou art Peter The time had now come for this feature to appear, so the material shows itself, and immediately it shows itself the Lord names it  Thou art Peter He used a word that signifies what is durable, for what was in view was that there should be a building, and that the material should be of an enduring kind. It was such as was needed, and what I wanted to show, beloved friends, in reading the passage in Acts 19, was that this material must be capable of adjustment, for apart from such capability it must be rejected. And so what you find in these twelve men at Ephesus is that they were ready for adjustment. They needed it. They may not have been aware that they needed it, but directly the need was pointed out they recognised it. They were disciples of John the baptist  evidently apt disciples  and it is a matter of deep interest that in at least three cases we have disciples of John ready for adjustment. Had they not been ready they would have missed the greatest possible advantage. The first instance is in chapter 1 of Johns gospel, in which we read of two of Johns disciples who stood with him and who heard him speaking. There is not the slightest evidence of their being dissatisfied with John, who was the greatest of teachers up to that time. He was a marvellous man, filled with the Holy Spirit, we are told, from his infancy, and was in the deserts  not simply in the desert but in the deserts  until the time of his showing to Israel. He was thus inwardly formed, as you can understand, built up in spiritual instincts, having the Holy Spirit from the outset; and then the influence of the deserts where he experienced the wearing down of fleshly tendencies, for after all he was a man of like passions to ourselves, but the results of these immense advantages soon showed themselves in the manner of his presentation of Christ. 

    You are all aware of the emphasis laid on his testimony in John 1, This is the witness of John John 1:19; attention is thus called to him and the manner of his witness. He says, In the midst of you stands whom ye do not know ... the thong of whose sandal I am not worthy to unloose John 1:26 He had a true estimate of himself, and great man though he was, yet he recognised the presence of the greater. It is the principle of giving way to the greater that is so presented in him, and so in keeping with this principle, he discerns, in seeing Christ coming to him, the One who takes away the sin of the world. John says, I knew him not John 1:31 but he discerned Him as he saw Him coming to him; he perceived that there was the One who was coming to him figuratively to die. John discerned that kind of movement. Very few of us  one owns it  are conversant with a movement like that, for it was a movement towards death. You can understand the bearing of it; you see the accompanying feelings, the accompanying expression. What a voice there is in it! When he saw Him coming to him, that is to say figuratively, He was coming to die, John says, Behold the Lamb of God who takes away the sin of the world John 1:29 There can be no dealing with sin, beloved brethren, in greater or smaller measure save this way. Argument will never deal with it; contentions will never deal with it; it will remain after the contentions, and arguments, and discussions. It is a movement towards death and there is life in that movement, necessarily life, and John perceives it  In him was life, and the life was the light of men John 1:4 It was the radiation of the light of life, for there was life in the One who was moving. It is the movement of life towards death. That was the solution of the difficulty and so he named Him The Lamb of God who takes away the sin of the world John 1:29 Dealing with sin is in that way; there is light in the movement, and the One in whom it shone in perfection is named the Lamb of God, the suffering One, for it is suffering. The only way out, the only solution, the sure solution is that way. There is light in that movement, and what brilliancy in that light shone over the dark scene as that holy One moved towards Jordan! Then John says that he was told by the One who sent him to baptise with water, that upon whom he should see the Spirit descending and remaining on Him, the same was He who baptised with the Holy Spirit. Nothing was said about the movement to John. It was a question of the coming of the Spirit upon Christ. John himself discerned the light in the movement. The light appeared in darkness and the darkness apprehended it not, but not in Johns case, and you may be sure that any movement of that kind will be discerned by those who are the subjects of the work of God. It will shine for them. 

    Now, that is how John presented Christ, and two of his disciples the next day stood with him. Whatever they may have heard from him with regard to Christ, they still stood with John. John was not a party man; he sought no followers and is a model in that way, but still these two men stood with him. It is a most dangerous thing to be counting those who stand by you. You do not want men standing by you in a partisan way; God will stand by you. You ought to stand by Christ and the testimony. So John said, as he stood and the two disciples with him, and as he saw the Lord walking, Behold the Lamb of God John 1:29; and the two disciples followed Jesus. They were ready for adjustment, they needed it, for great as their teacher was, great as their light was, they needed more, and their readiness for it led them into the greatest privilege. Had they been blind, or deaf, or disregardful of Johns remark, see what they would have missed! But they were not, and when Jesus saw them following, He turned and said, What seek ye? Not whom seek ye, but what. A very fine challenge! and their answer is striking. You may ask, Why did they not refer to the Son of God or to the Lamb of God? They had heard of those titles. They spoke according to their exercises. What were their exercises? They had had a wonderful teacher but they are ready to take another teacher, and the Spirit of God interprets what they said, Rabbi, which signifies teacher. 

    And so with Apollos, another striking example; he was mighty in the Scriptures, a man of eloquence in his day; he arrived at Ephesus, but missed Paul, the great apostle. But he found Aquila and Priscilla there, and he is ready to be adjusted even by them. They took him to [them] and unfolded to him the way of God more exactly Acts 18:26 He was ready for the adjustment. 

    Now these cases, beloved brethren, I bring forward because they represent material; they represent what God can use. Apart from capability for adjustment one must be rejected or left in a negative position, until one comes to it, for God will not accept anything but what is suitable to Himself. He is God, and He has His own thoughts, His own desires. He knows what He needs and He will have that. He will not be diverted one hairs breadth from it. Be what we may, He will have that, so that the question is  are we to be left negatively, or to be used positively in what God is doing? 

    Before I proceed to Acts 19, I want to go back to the Old Testament, so that we may see how God names His own material. He might have told Noah in time of the flood to build a vessel giving him a specification with the dimensions and so forth, but He mentions the kind of wood. I am referring to wood now as the well-known type in Scripture of the humanity of Christ. It is a very interesting study in Scripture, and so this wood, mentioned here only, unquestionably alludes to Christ. We may not be able to tell just what species of wood it was, but that is a matter of no moment, for Scripture deals with these things spiritually, and what it means spiritually in unquestionable  it means Christ. It is quite obvious that Noah knew the kind of wood to get. Make thyself God says, an ark; not make me an ark; but make thyself an ark of gopher wood It is for Noah, it is a question of headship. Noah had appeared as answering to the mind of God; as one who represented Christ from that side, one who understood that the things of God were valuable and precious, and that they must be preserved; as the Lord Himself said, not one of them has perished but the son of perdition John 17:12 Becoming man and taking His place here in this world in testimony, every living thing was in His mind; every thought of God was in His mind. It is that kind of thing; you cannot afford to lose one; you are great enough to embrace all. You see how great that is spiritually, and hence you immediately find cells in the ark, that is, small compartments and storeys, first, second and third, and the light at the top; and above all, the dimensions were three hundred cubits long. This represents great size; you see it is a large vessel even now it would be considered a large vessel. What God values is largeness of heart, ability to embrace all that is of God. And then the stability of it! It had to be pitched with pitch inside and outside. You can understand how all this speaks figuratively of the mind and heart of Jesus and how all was carried through intact, nothing lost, but all that belonged to God is carried through on to resurrection. 

    Such is the gopher wood. It is such a feature that the apprehension of it would save us from valuing lightly one of the least of these His brethren. Destroy not him with thy meat for whom Christ has died Romans 14:15  the weak brother. Are there not conditions tending to destruction of the things of God? Are the conditions among us living or dying conditions? You want living conditions. These you find in the ark. There is not a word about any death occurring there  all is carried through. All came to Noah into the ark. Now, that is the gopher material that God would use at that time. Is it not needed at this time? The people of God, the thoughts of God, the principles of God, have all to be cared for in living conditions, not in dying conditions. There are things ready to die, so we have to be on the outlook for the gopher, that kind of humanity which refers to Christ, but has its counterpart also in us. It is the kind of thing that would preserve what is of God and save it from death. 

    I turn now to the passage in Exodus where we get the shittim wood brought in. I want to dwell on this point so that you may see how God in His operations specifies the material; it is available, for God never makes any requirements that cannot be complied with  never. In Exodus directly the people entered the wilderness, they murmured. The water was bitter (Marah), and they murmured, and it says that God showed wood to Moses. Apparently it was not there to the natural eye. It is a question of divine showing. Things have to be shown. I wonder if we have all been shown this wood. God showed Moses the wood; he cast it into the water and the water became sweet. Can you understand what an enquiry there would be as to that wood? Do you think that the house of Israel passed that by? Surely not! At least if there were spiritual ones there, they would make enquiry. It was shown. It was not simply shown to Moses for himself. What was shown in the case of Peters revelation was shown for us. I desire that you would take that in  how this idea of material is shown. And then as we arrive at the idea of Gods operations, Gods building, He says, Make an ark of acacia-wood You say it is a growth of the desert. Well, no doubt. It is known to those who are subject. In the chapter I refer to (Exodus 15), as the wood is shown to Moses and cast into the waters, he makes an ordinance and puts it upon Israel that they should be subject. It is a question of subjection to God. Where subjection to God is, this wood will be. It is called shittim wood here. I am not saying it is called shittim wood in chapter 15. I am speaking of subjection, and as I was saying, it is a growth of the desert. It is a growth in believers in the desert. I am not now referring to what Christ was here. I need not say that primarily it is a type of Christ. It is a type of Christ become man, but there it was: Make an ark of acacia-wood as if it were there. Do you think you would have known it had it been there? How many of us understand the humanity of Christ  the kind of humanity thus typified? 

    Now look for a moment at this wood, what it was used for; besides the ark the boards of the tabernacle were made of it. Have you ever thought of the size of them? They were at least fifteen feet long, and two feet three inches wide  large boards. I do not believe they were patched  two put together. We have to apprehend them spiritually. And then there were bars running through the tabernacle made of this wood. One of the main bars ran between the boards through the entire length of the tabernacle, possibly forty-five feet long. Now, take that in spiritually, the kind of thing that this wood was used for. How pliable, how durable, how strong it was! These features have to be apprehended as presenting the kind of material God is using. Well, I see it in Christ. I have been speaking of the boards, alluding to the saints, and the bars, but look at this material as in the ark  Christ Himself. The ark  two and a half cubits by one and a half, by one and a half  a small chest or box. We thus see in type that wonderful thing, the humanity of Christ, that blessed, holy humanity  That holy thing as the angel said, which shall be born Luke 1:35 As the Lord came into this world, He was surrounded by a holy atmosphere, no unholy thought, no taint of sin. But look at the outward smallness. You see the wonderful capability of the blessed God coming into manhood, and yet characterised by such smallness. That is the idea, infinitely great inside but very small outwardly. It is not now a huge vessel like the ark of Noah, but a small chest or box. Think of that! It is divine love here below, content to be nothing in mans estimation, content to be the servant of all, for the Son of man came not to be ministered unto but to minister and to give His life a ransom for many. As He said to the woman at Sychar, as He sat down just as He was, no effort to alter His appearance for He was weary: If thou knewest the gift of God, and who it is that says to thee, Give me to drink, thou wouldest have asked of him, and he would have given thee living water John 4:10 That is the ark. That is the kind of material that God is looking for, and He got it in perfection in Christ. But it is still to be found, and God is using it. Paul says, Other foundation can no man lay besides that which [is] laid, which is Jesus Christ 1 Corinthians 3:11 All the material used must be of that order. The ark, besides being small, was said to be the glory of God, and the strength of God, and it went before the people to search out a resting-place. It is a question of divine love showing itself in one being content in smallness, if by being small you can serve the saints. 

    In the book of Numbers which contemplates the love of God active among His people  a wonderful study  it is God speaking in the wilderness out of the tabernacle. It is divine love come down into our circumstances and content in them in order to serve us; and so you find in the ordering of Numbers the ark has the central position, but when the people move it leaves that position; it moves from its place of dignity and takes the most menial place, going three days journey before the people to seek out a resting-place for them. The ark went before  a type of Christ  and the rock followed them  a type of Christ. It is divine love in the wilderness; that is the book of Numbers. Think of what that holy vessel was to God, that in which typically His love was expressed in every circumstance of the wilderness! Divine love finds its place among the people of God in lowliness in order to serve. Love will never fail it will go down in order to serve. By love serve one another Galatians 5:13 That indicates the kind of material that God is using. Do you want to be that? I do. I do not want to be here negatively letting God pass on without me. I want to be active in what He is doing in it livingly. I want to be available in the building; I hope everyone does; I make an appeal to you. 

    And so these twelve men at Ephesus represent the kind of material that enters into the great structure that is contemplated in the epistle to the Ephesians; and the Spirit of God goes over the ground and shows that they had been instructed of John and had been baptised unto Johns baptism. But Paul says in effect, that is not enough; the great point now is the Spirit; John did not give you the Spirit. And so now whatever your instructors may have been, and there are many instructors today, none of them can give you the Spirit. There is much imperfect teaching, too, and so the apostle here in view of the great structure that was about to be reared up insists upon the Spirit. He said, Did ye receive [the] Holy Spirit when ye had believed? It is not primarily a question of the doctrine or what you know or who your teachers have been. The point is, Did ye receive the Holy Spirit? Well, they had not even heard of it. They did not even hear that there was any Holy Spirit; and then Paul goes on to tell them that John indeed preached the baptism of repentance, but he said, there was One coming after him, a greater than he, even Christ. And when they heard that, they were baptised to the name of the Lord Jesus. Now you see how the material shines  they are ready for the adjustment. When they heard that, they were baptised not in the name of the Lord Jesus here, but to the name, that is to say, they are so intent on getting all that is in that blessed Man that they are baptised to Him. Can you afford to miss that? They could not afford to miss it, and so they were baptised to the name of the Lord Jesus, and Paul laid his hands on them and they received the Holy Spirit, and they spoke with tongues and prophesied. The presence of the Holy Spirit in those days was a very positive thing. They spoke with other tongues and prophesied; and then we are told that the number present was twelve. After that the apostle laboured in the synagogue for three months. 

    This seems linked with the twelve who had received the Holy Spirit; that is to say, such material was there. God proceeds where He has the material. And then the apostle taught in the school of Tyrannus for two years, showing how God builds as the material is present. There was readiness for adjustment, to take on fresh thoughts, and to take on the mind of God for the moment in these twelve men, and so they became the nucleus of the great structure at Ephesus. 

  
    GENERATIONS IN THE BOOK OF GENESIS (3) (JT 42)

    Genesis 6: 9 - 22; Genesis 8: 18 - 22; Genesis 10: 1

    JTThis section of our subject, for the sake of intelligibility, will need to be divided into two parts. Noah will have to be regarded by himself as the head of a new order of things, according to what he was personally. Then, secondly, in relation to his sons, as blessed with them at the beginning of chapter 9. Then, chapter 10, showing the generations of his sons by themselves, the latter bringing the subject down to the earth as we know it and peopled as it is now. The first part of the subject is the more important, because it opens up personal qualities in Noah, and a covenant made with him; God confiding in him, and a covenant made with him on that account. 

    The references to Noah in the New Testament are significant, particularly as to the number eight, Peter alluding twice to him under that head, also as a preacher of righteousness, and our Lord alluding to him and his days  the days of Noe (Matthew 24: 37). Then the writer to the Hebrews brings him before us in relation to his house, and as a builder, also as heir of the righteousness which is according to faith. The suggestion is that he and his family represent the idea of a number sufficient for any given enterprise, an idea that runs through Scripture. God has his number, in Noahs case a very small number called few, but sufficient for the undertaking on hand. 

    So that the deliberate statement of his father, which we noted yesterday, is significant, that is, he called his name Noah, saying, This one shall comfort us concerning our work and concerning the toil of our hands, because of the ground which Jehovah has cursed. It implies the idea of agricultural toil. The reference to him in our first scripture  This is the history of Noah  is to bring out first of all what he was; a just man, perfect amongst his generations: Noah walked with God. We have another word introduced here and translated generations which would embrace his family connections, so that he was a man of influence. The first word denotes his origin, and what we may expect to be developed out of him, but the second what he was in a practical way. So that, as he represents those whom God uses to do things, he had those moral qualities, what he was amongst his immediate circle. 

    AMHPerfect amongst his generations  is that a kind of local setting? It makes room for development, for use in a universal way; he brings the whole company through. 

    JTI think so; it is what one is amongst those immediately connected with him and known to him, and one establishes what he is with God in that way  well reported of, like Timothy. It suggests what is needed in those God would use, commendable, one well reported of among the brethren. 

    PLDoes this follow the allusion in Luke 4: of Adam, of God, and then would you link up this second reference: perfect amongst his generations, with the anointed Vessel in the synagogue at Nazareth? 

    JTQuite so, the Lord starting out there; one begins with what one is locally. There could be nothing at all added to the Lords qualities and manner at Nazareth and yet no result appears, and so with Noah. It is to bring out the perfection of the testimony, though unavailing, to show the conditions under which he had to minister. 

    HHWould it stand in contrast to the corrupt state of things in the earlier part of the chapter  the sons of God and the daughters of men? Here we have a man perfect in his generations. 

    JTThat is the thought, and the public testimony is through him, but the soil was so hard, there was no result. It was no less than the Spirit of Christ in him, in which Spirit, it says, going he preached to the spirits which are in prison, heretofore disobedient, when the longsuffering of God waited in the days of Noah (1 Peter 3: 19, 20). 

    AJGDoes the fact of a perfect testimony without result provide the moral justification for the judgment? 

    JTThat is good. There is no question, the state of the earth was corrupt. We are told that God looked down upon it: And the earth was corrupt before God, and the earth was full of violence. And God looked upon the earth, and behold, it was corrupt. It is to establish the facts without question, and then we have this testimony brought in in such a vessel, one evidently so disciplined and taught in keeping with chapter 5, that he is a vessel for the Spirit of Christ. It is no less than that, and brings out the real point in service, that it is a question of the Spirit of Christ and our being qualified for that, capable of His acting in us. 

    HFNReference has been made to 2 Timothy, and the apostles expression: according to promise of life; would what follows in that epistle bear upon this? Paul refers to the thought of a pure conscience, and then to the generations. Would Noah bring out the great feature of purity in the generation? 

    JTThat is very instructive, and shows how the testimony comes down to us. There are four generations  Paul, Timothy, those he would teach, and others also, the idea of four conveying the universal character of it. I suppose we may humbly come in in the fourth  others also. The personal qualities of Noah are outstanding, and deserve particular consideration in view of what was to be done. It is a question of persons who can do things for God and whom God can trust and commit Himself to; so that, from the moral point of view, it is most important to see the generations of Noah, and what we are to learn in his history  from the man personally. As recorded, he finishes his service in blessing. He lived a very long time after the flood, but there is no service recorded of him after chapter 9. The comfort is that he is in the list in Hebrews 11, and it says, All these died in faith; so we may safely keep him before us in this inquiry. God would show him as one He could trust in the midst of a crooked and perverse generation. Although the results may be small, yet there is the testimony to which God attaches great importance. 

    WWIs that the reason why in Luke 4: 24 the Lord says, No prophet is acceptable in his own country? That is on account of the soil. 

    JTYes, because nature is so liable to assert itself in those near to you, those to whom you belong naturally. 

    EuRWould Romans 14: 18 bear on this a little? For he that in this serves the Christ is acceptable to God and approved of men. The Spirit of Christ was in Noah, and if we are to be in accord with Him who grew in favour with God and men, we are to be filled with the fruit of the Spirit: righteousness, and peace, and joy in the Holy Spirit. There is power available for each one on that line. 

    JTQuite so. One point in service is not to antagonise people. If the testimony antagonises them, of course we cannot avoid it, but all else should be kept out of view, because the testimony is to men. Go into all the world, and preach the glad tidings to all the creation (Mark 16: 15). That is to say, the objects of the testimony are those who are abstractly in relation with God, over whom God has rights, and I have no doubt that enters into Noahs character; he was perfect amongst his generations. 

    HMSIs it because of Noahs faithful testimony as a preacher of righteousness that he is put together with Daniel and Job in Ezekiel 14: 14  these three men? 

    JTMen who served, as you might say, in an isolated way  Noah, Daniel, and Job, isolated witnesses, each in his own sphere. 

    JTSDo we get anything corresponding with this in the passage in Isaiah 49: 4, 26  Jehovah speaking of His servant, and then the hardness of the soil, in the fact that He has to say, I have laboured in vain, I have spent my strength for nought and in vain? Then, at the end of the chapter: And all flesh shall know that I, Jehovah, am thy Saviour and thy Redeemer. 

    JTThat is a feature of the Lords testimony, corresponding with Noah, that there was no result. It says they are like the deaf adder which stoppeth her ear; Which doth not hearken to the voice of enchanters, of one charming ever so wisely (Psalm 58: 4, 5). The Lord experienced that; it was His Spirit that was in Noah, and then He Himself experienced the same thing. It is an important matter today, because the soil has become similar, and it is more and more difficult to get any results. Those who are working know that, but we are to take on these qualities, and not be irritated or discouraged; as it is said of the Lord in Isaiah 42: 4: He shall not faint nor be in haste. 

    QuesWould you think that Noahs testimony was more what he was in himself than what he did in building the ark? 

    JTThat a man is more than what he does is a sort of axiom we may accept. It is a question of the man first, and then what he does. So Noah is said to have been moved with fear; that is, he was a pious man. Whilst he was the depository of Gods mind, he feared God. He would be immune from the judgment, but still he feared God, and prepared an ark for the saving of his house (Hebrews 11: 7). We have now the household thought brought in. 

    AMHWould the element of fear help us in preaching? Paul says, Knowing therefore the terror of the Lord we persuade men (2 Corinthians 5: 11). Do you think we want that in our hearts? 

    JTYou show to men how you regard God. Even although we know Him in Christ, He is to be feared. Let us serve God acceptably with reverence and fear (Hebrews 12: 28). You bear witness to what a man should be in his attitude towards God. So that Joseph, in speaking to his ten brethren, said, I fear God (Genesis 42: 18). 

    ANDo you think that thought is seen in the apostle when he says to the Corinthians, Thanks be to God, who always leads us in triumph in the Christ, and makes manifest the odour of his knowledge through us in every place. For we are a sweet odour of Christ to God, in the saved and in those that perish: to the one an odour from death unto death, but to the others an odour from life unto life (2 Corinthians 2: 14 - 16)? I thought perhaps that would bear out what was seen in Noah  a sweet savour to God. It was not to be measured by success or non-success; he was a sweet savour to God. 

    JTEven in non-success he was a savour, in those that perish as well as those that are saved. That is a great principle begun here  what was for the nostrils of God in the service.. 

    FCHDo Psalm 91 and Psalm 92 help in this matter? The frailty of man, and death, we see in Psalm 90, and then the man in Psalm 91 who is preserved against everything that happens around him, satisfied with length of days. Then, Psalm 92 is A Psalm, a Song, for the Sabbath day, speaking of the savour of rest in Noah. 

    JTThat is helpful. One develops in that section into a green olive-tree in the house of God, still vigorous in old age, they are full of sap and green (Psalm 92: 14). Psalm 90 is the acceptance of the conditions and makes room for God. 

    FCHIt supposes the work of our hands (verse 17). 

    QuesDoes Noahs service in this way bring before us one of the most onerous kinds of service, standing for the rights of God without outward support? I was wondering whether the word in Jeremiah 1: 17 would bear upon it. God says, Thou, therefore, gird up thy loins, and arise, and speak unto them all that I shall command thee: be not dismayed at them, lest I cause thee to be dismayed before them. Is that the kind of service you have in mind that God is raising up for today? 

    JTNoahs service was a great undertaking, and the man qualified for it develops out of the education of chapter 5, the school of God, and chapter 6 gives us his qualities. The number of his sons is given in chapter 5, as if they were essential to what was in the mind of God, showing how much a mans house enters into the service. Then, what he was in his generations, and, in order that we may have a clearer view, the New Testament tells us that he was a preacher of righteousness, and that he was moved with fear, and prepared an ark for the saving of his house. 

    PLIn a spiritual way is Pauls ministry also accredited in his sons, such as Timothy, Titus, and Onesimus? Does he bring them forward? 

    JTHe does; it is the idea of the generation of a man in the sense in which we are speaking of it, how his sons may be essential, whether naturally or spiritually, because there are the three witnesses. Three is a full testimony that what he is extends out in that way. 

    JSEWould you say just one word as to the bearing of the covenant in chapter 6? 

    JTThe first thing is that God would set out something. It is really the first covenant in Scripture. The prophet Hosea alludes to Genesis 2 in applying the covenant, but it was a forbidding one which Adam transgressed. The idea of covenant is God entering into relation with us, confiding in us as worthy of being in such a relation with Him. The first thing here is that we have a man accredited, and God says to him, With thee will I establish my covenant; and thou shalt go into the ark, thou, and thy sons, and thy wife, and thy sons wives with thee. It is with thee will I establish my covenant; but in chapter 9 we have a much more extended idea of the covenant and the sign of it. It is not only with Noah and his sons, but with the animals and the earth itself; but here the man is accredited. One of the most touching things is that God enters into a covenant with any one. It is a secret understanding, and I doubt if any servant is of much value until he knows what that word really means, in the bearing of it. It is a secret understanding with God, so that you know how the matter stands, how you are with God, and one begins with the sense of what he is to God. Noah belongs to chapter 5, to that school and family. It is a chapter really of glory, the persons yielding to God. Noah belongs to all that. Enoch is not entrusted with anything; he does indeed prophesy, but there is no special link with him as to any service. He represents another thing; he represents the teaching, but Noah is a development for a purpose; God having him in mind and his three sons. Now he is on easy terms with God, because if one is not on easy terms with God, in the sense of who God is, and how one is in Christ before Him, one is apt to be legal and exacting, and to fail in rightly presenting God in ministry. I think God would encourage every one of us to be on intimate terms with Him secretly, so that we have liberty in regard of God, and if you want anything, do not give Him rest, as the prophet says (Isaiah 62: 7), until it is granted. One has to be on very easy terms with God to approach Him in that way, but God loves that aspect; yet in all that, we serve Him with reverence and godly fear. Noah feared Him; he was moved with fear, but particularly with regard to his house, and so he prepared an ark for the saving of his house. 

    EJMcBDo you not think it would give him great comfort, in the midst of a preaching that seemed to have no effect, to have this covenant relation with God and the promise of its effect on his own household? 

    JTYou would speak feelingly  as all of us fathers would  that if we are on easy terms with God, our fears very largely refer to our houses, and in a wider sense to the assembly, as to what may happen. So that as his own relations with God are settled, he is in perfect liberty with God; he can go in at any time and does, yet his anxieties remain, for he has to do with a wide sphere, whether his own house or descendants, or particularly the house of God. 

    HFNIs that why the great levitical chapter  2 Corinthians 4  is preceded by the opening up of the spirit of the covenant? Is that to put the levite on these easy terms with God? 

    JTIn that chapter the apostle says that he had confidence: I have believed, therefore have I spoken (2 Corinthians 4: 13). 

    HMSAnd in the next chapter the apostle speaks of the terror of the Lord. Would that be similar to being moved with fear? Noah prepared an ark for the saving of his house. 

    JTKnowing therefore the terror of the Lord we persuade men; he would convey to men what terror really is, what form it should take in their hearts. One anticipates the thing, and even although his relations with God are settled, he is still here and in danger, and he conveys to others in his service the reverence that is due to God. 

    EuRIn Deuteronomy 29: 27 - 29 it says in regard of Jehovah, And the anger of Jehovah was kindled against this land, to bring upon it all the curse that is written in this book; and Jehovah rooted them out of their land in anger, and in fury, and in great indignation, and cast them into another land, as it appears this day. The hidden things belong to Jehovah our God; but the revealed ones are ours and our childrens for ever, to do all the words of this law. Would that correspond, that in spite of these solemn warnings we are to have hope in relation to our children continuing in the testimony as governed by the covenant? 

    JTSo that fear is quite compatible with confidence and assurance as to your house, and as to the testimony. 

    MWBIs so much said as to Noahs moral condition and exercises, because he had to do with a scene of confusion and carry over what was of God out of it? 

    JTTo carry all that is of God through the judgment; what a man is needed for that! So that God prepares those who serve in view of what is needed. He knows what is needed, and the discipline, the learning as in chapter 5, is in view of what is needed. Enochs education and experience fitted him for translation, but he would not be equal to Noahs service. Yet Noah was fitted in the same school for a great undertaking. 

    MWBIs the non-success that has been referred to, as a sweet odour in Corinthians, in like manner seen here? God said, The end of all flesh is come before me. The removal was pleasurable to God, as well as the extrication of those who were to be brought over. 

    JTThey were a remnant really, and their number is given  eight  but it is a question now of a flood on the world of the ungodly. It is not death as seen in the school (chapter 5), but for destruction. Death is brought into the school as an element of teaching, but when death is brought in on the world of the ungodly it is a different matter; it is not a question of teaching then, but destruction. Well, how is a man to go through that? It is as he learns in the school; he is taught to do with death in the school. 

    QuesDoes he take on the Spirit of Christ, as seen in Hebrews, when it says, Who in the days of his flesh, having offered up both supplications and entreaties to him who was able to save him out of death, with strong crying and tears; (and having been heard because of his piety;) (Hebrews 5: 7)? 

    JTHow the Lord graciously links on with us in that! He is classed with the pious; He was heard because of His piety. 

    QuesWith regard to the covenant with ourselves, does Paul illustrate it for us when he says, whose I am and whom I serve? 

    JTQuite so. The ark Noah built enters into the covenant made with him. The covenant is usually that God enters into relations with us  not for evil but for good; and so the ark was essential to it. First we have the direction as to the ark, and then God said, But with thee will I establish my covenant; and thou shalt go into the ark, thou, and thy sons, and thy wife, and thy sons wives with thee. And of every living thing of all flesh, two of every sort shalt thou bring into the ark, to keep them alive with thee: they shall be male and female. Of fowl after their kind, and of the cattle after their kind, of every creeping thing of the ground after its kind, two of each shall go in to thee, to keep them alive. And take thou of all food that is eaten, and gather it to thee, that it may he for food for thee and for them. Then we are told in the next chapter that the creatures came unto Noah into the ark. All is directed to thee and to Noah. God has taken him on for a great matter and would have him in liberty with Himself morally, and now He is calculating for him in every respect: as if God said, I am going to make Noah head of a new order of things, a world I have in mind, and so he must be assured of My confidence in him. 

    RemWith him is the characteristic word of chapter 7, as in verse 23, and what was with him. 

    JTI would like to say a little more about with him, for servants are apt to be too isolated and think too much of what happens, instead of what they bring to men. In connection with the shipwreck in Acts 27: 24, it is said, God has granted to thee all those that sail with thee. That is, God thinks of you and your exercises and desires for the saints, and those exercises and desires usually enter into ones prayers. Our prayers are governed by our desires, and if one is large enough to include the whole area of Gods interests on earth, what a man he would be for God! You ask in that relation, and so you find that things are done according to what you desire. It may take time, but it will happen; God will never forget your prayers, however wide they go. 

    MWBEven if it takes time it is no loss of time to spend it in prayer. 

    JTjust so, and time enters into what God is doing. The time may be long or short, and God measures time. He it is that has inaugurated time, and He used time first, too. So we must not be discouraged if things seem long and apparently delayed, because God is in the delay, and something is being formed. It is all in relation to you, if you have been praying about it. Chapter 5 is the great school chapter and death is prominent in it, and who knows what preceded what we are speaking of in Noah? 

    EuRSo those who sail with Paul will reach land. 

    JTAll those that sail with thee: what agonies must have marked them in that ship! 

    QuesDoes this come to light in connection with Moses? It says in Exodus 6: 9 that the people did not listen to Moses from anguish of spirit, and then in that chapter prominence is given to Moses and Aaron, as it is said, this is that Moses and Aaron. 

    Then later Jehovah says to Moses in the day that He sent him, I am Jehovah. 

    JTQuite so. What agonies Moses and Aaron must have had in view of the attitude of the children of Israel at first! But in due course they get influence, and God acted with them. So there is a steady expansion in a servants outlook as he is with God. God works with him, and says, All this is in relation to you. But then he is carrying out the testimony of God all the time, and it all fits perfectly into the divine scheme. 

    PLIt is seen in its perfection in the Lord in Marks gospel; His groans, and the scene in Gethsemane emphasising His agony; then going up to the right hand of God finally, and the word going out to every creature. 

    JTHow wide is the prayer in John 17 immediately before His death! How it extends down to our own time!  so that the circle ever widens. Christianity is the answer to the Lords own prayer  ever widening. 

    WJDoes the name of Noahs last son indicate to him the light of what God would do, bringing in enlargement? 

    JTIt is in mind to have the names of the sons of Noah under review. Japheth undoubtedly has in view the assembly; that is to say, christianity, particularly in these last days, in the great spreading out of the European countries, and in all of them, thank God, there has generally been an opening for the gospel. I suppose Japheth was the eldest son. J. N. D. regards him so. We shall come to Shem later, not as related to the other two sons, but by himself, for Shem is the line of blessing. 

    FSMWith regard to the character of Noahs service, it says four times that he did as Jehovah had commanded him. Does obedience enter into this feature of service? I was thinking of the word of Paul in regard to Archippus, Take heed to the ministry which thou hast received in the Lord, to the end that thou fulfil it (Colossians 4: 17). Noah seemed to pursue in obedience to the commandment of Jehovah until he had accomplished all that He had commanded him, and that was a very strong feature in the salvation of his house. 

    JTI am glad you have brought that in, because servants are apt to take a great deal of latitude. In connection with the great servants, Paul and Barnabas, when sent out on their first mission, it is said, that they fulfilled it: the work which they had fulfilled (Acts 14: 26). They did not go beyond it and they were not behind. It is a great point as to service that we are governed by the will of God, for after all, the matter is more to Him than to us, and nothing is ever gained by taking licence. Christendom is an evidence of taking licence. 

    QuesDo we see that with Philip? At a time when he was very successful in service he heeded the voice of the Spirit, and went down to the desert to one man? 

    JTThat is an excellent illustration of it, and I am sure it is a point of the last importance for any seeking to serve the Lord, that we do not take licence, or think that we can do better than what is the will of God. 

    HPWIs that why the exact measurements of the ark are given? 

    JTYes. God is a God of measure, and Paul makes a point of that; he was governed by measure in his service. It was a measure that went as far as the Corinthians, whereas there were others without that measure, taking on another mans line of things. So that Romans 12: 3 is, in this sense, what is to govern the servant: as God has dealt to each a measure of faith. I should have faith, that is my side, but God deals to each a measure of faith. 

    CACIs this the working out in a practical way of the power of life? 

    JTYou mean that life is in Noah, but regulated by this principle of measurement and commandment? 

    CACYes, and life in the sense of power to carry out what is the will of God in relation to His testimony. 

    JTSo that life is another element that enters into what we are speaking of. The ark is replete with life in great variety. Romans treats of life as potentiality or power: the Spirit life on account of righteousness (Romans 8: 10). 

    CACI wondered whether you had in mind that there was progressive spiritual instruction in these different generations. 

    JTI hope we shall see that. There are ten specific generations in the book, and the teaching is undoubtedly constructive. In chapter 2 we have the great general thought of fulness before sin came in, culminating in the assembly in type. Then, sin having come in, we have the moral question taken up, and in the book of Adams generations we have life developed and death used to make room for it. That is, God showing, in the book of life, as it may he called  for it is that  how life goes through in the school, and that it is developed as life should be. Whether in plant life, or life in the lower creatures, or in human life, it should be developed under control and tuition. That being established in chapter 5 and God glorified  for it is there we get the splendour of God and refinement, how it works out in His own  we see the traits of life in His people effected through discipline. Enoch, the seventh from Adam, takes on the whole thought in the chapter, being seen as made fit for heaven. 

    AMHDo you refer to Mahalaleel in speaking of the splendour of God? 

    JTYes. What a thought that is! And what an incentive to us to be in the school of God and let death have its full force upon us as used of God in discipline. So His glory shines out in His people, and then a man is developed out of that who is able to do things, able to go through a great crisis successfully and in power. 

    CACAnd to carry all that is for the pleasure of God through the darkest possible time. 

    JTWith little encouragement from those whom he would serve. One can understand how patiently Noah would serve his fellow men all that time. He had been trained for it, so that he carried on, I suppose, during all the time he was building the ark. It must have been under great reproach, and he had no outward success, but there was moral success. What growth there must have been there! If he was not attractive to his fellow men, he became the centre of attraction for the lower creation; all the creatures were attracted, for it is mentioned that they came to him; there was a link between him and them. 

    PLDo you get the idea with the Lord in His rejection? I, if I be lifted up out of the earth, will draw all to me (John 12: 32). 

    JTQuite so. When the dove came back to the ark, Scripture says, he ... brought her to him into the ark; there was a link between them. It was a feature of life. Then there is the great feature of the house in what Noah built on the principle of the covenant, with the consequent relations with God in the whole matter; the ark was for the saving of his house. What experience there was in all this! and surely it is written for us as in the Lords service. 

    GVSTake thou of all food that is eaten, and gather it to thee, that it may be for food for thee and for them. Would that show that nothing was to be impaired, but everything sustained? 

    JTYes. The whole realm of life is sustained: for thee and for them. You have a secret understanding with God and all this is going on in that relation, 

    but it is working out the counsels of God, too, His own thoughts. 

    QuesIn Matthew 5: 1, 2 it says that the Lord went up into the mountain, and having sat down, his disciples came to him; and, having opened his mouth, he taught them. Would that be in line with this? 

    JTMatthew has that in mind. 

    JJWould you say something about the number eight? 

    JTIt has its place, as already said, being significantly alluded to by Peter, who treats of the government of God and what goes over. Enoch represents the complete exercise of chapter 5, qualifying for heaven. He is the seventh from Adam, that is the complete result of the exercise, and Noah goes over; this would be involved in the numeral eight. I think Peter has in mind what is beyond christianity; his second epistle particularly treats of what is beyond, and that is the idea of eight  what goes beyond for God. 

    EuRWould Enoch in that way fit in with 1 Thessalonians, preparing us for the rapture, and Noah with 2 Thessalonians, the love of the truth, receiving instruction, and then the prayer in the first verse of chapter 3, with a view to the word of the Lord being glorified? 

    JT2 Thessalonians contemplates the rise of antichrist, and it is a question of our getting the benefit of something we shall not have to go through; we surely ought to get the benefit of the teaching. For the mystery of lawlessness already works; only there is he who restrains now until he be gone, and then the lawless one shall be revealed, whom the Lord Jesus shall consume with the breath of his mouth, and shall annul by the appearing of his coming (2 Thessalonians 2: 7, 8). Surely it is for us as teaching, and I think Peters epistles are to teach us, that we may get the benefit of the whole range of the government of God. 

    PLSo the expression, Because thou hast kept the word of my patience, to Philadelphia, would cover the instruction, and then, I also will keep thee out of the hour of trial which is about to come upon the whole habitable world, would be the assurance of our escaping from the actual circumstances. 

    JTWe are entitled to believe that promise  that we are to be kept out of the hour of trial. 

    GMWith regard to your remark as to a servant not taking licence, had you any particular thing in mind that we are in danger of in the way of licence today? 

    JTIt was a general remark. You know how in earlier days there was a class of men called evangelists as over against teachers, and how it developed into a school, as we might say, and culminated sorrowfully some twenty-nine years ago. That sorrowful history was the outcome of the disregard of the mind of God expressed by His servants from time to time in the ears of those very men; they refused to listen. It is not exactly that there are such dangers now. Whatever dangers there may be, there are levitical principles to meet them which the Lord has made clear. Scripture is precise as to them, and transgression of those principles will bring about disaster. I am certain of that. That is what we get here. We have the God of measure and we have commandments here which Noah did not transgress; he did what he was told to do. So, when he is to go out of the ark, Scripture says, God spoke to Noah, saying, Go out of the ark, thou, and thy wife, and thy sons, and thy sons wives with thee. Bring forth with thee every animal which is with thee, of all flesh, fowl as well as cattle, and all the creeping things which creep on the earth, that they may swarm on the earth, and may be fruitful and multiply on the earth. And Noah went out, and his sons, and his wife, and his sons wives with him. All the animals, all the creeping things, and all the fowl  everything that moves on the earth, after their kinds, went out of the ark. Things were done exactly under the commandment of the Lord. Although he had already determined that the waters had dried up, Noah did not move of himself; it was a question of God and His directions. God would have us move together, and the ark represents the varied features of life housed and carried through. That is the position, but how can we safely undertake going through, without submission to the commandments of the Lord? He that has my commandments and keeps them, he it is that loves me, the Lord said (John 14: 21). 

    QuesIn that connection, would there be any significance in the fact that the Lord speaks of Noah by name as many as forty times in these chapters? 

    JTThat is interesting; where you have the constant recurrence of a name of this kind in Scripture surely the Spirit of God has pleasure in it. Another thing we ought to notice in Genesis is the idea of blessing  it begins in chapter 1 and frequently recurs throughout this book. It is a book of covenant, and Gods mind is favourable in every connection. Why should the effect of the blessing be nullified? Surely it is the will of God. Gods disposition is blessing in full result. 

    JJDo seed time and harvest, and cold and heat, and summer and winter, and day and night, come in in that way? 

    JTYes. Timothy was taken up in relation to prophecy given before, and then the laying on of the hands of the elderhood, and then by the apostles own hand; so he was wonderfully marked off and well known. Now, is he answering to it? Noah is answering to his name, so it says, And Noah built an altar to Jehovah; and took of every clean animal, and of all clean fowl, and offered up burnt-offerings on the altar. And Jehovah smelled the sweet odour. And Jehovah said in his heart, I will no more henceforth curse the ground on account of Man, for the thought of Mans heart is evil from his youth; and I will no more smite every living thing, as I have done. 

    Henceforth, all the days of the earth, seed time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease. All is founded on Noahs offerings as answering to his ministry. He was already marked off prophetically by his father, God takes him on, and now the new world is based on what comes out in him. 

    QuesDoes Peter, in the last chapter of the second epistle, bring in the thought of the eighth day, when he says, Waiting for and hastening the coming of the day of God, by reason of which the heavens, being on fire, shall be dissolved, and the elements, burning with heat, shall melt? But, according to his promise, we wait for new heavens and a new earth, wherein dwells righteousness (2 Peter 3: 12, 13)? 

    JTYes, showing what his ministry is, and how significantly he brings in the number eight in relation to the days of Noah in both epistles. 

    PHHNoah had no commandment to build this altar. Does it show a spontaneous answer in the man himself? 

    JTIt is the idea of fulness that we began with and which runs through Scripture. There is no commandment for it, but it entirely answers to the mind of God. Jehovah smelled the sweet odour  how glorious that is! It is entirely in keeping with the whole tenor of Noahs ministry. 

    JC-SYou have referred several times to the idea of a secret understanding with the Lord in our service. How do you account for a man who acquires a certain place amongst the saints falling out and becoming antagonistic to the testimony? Has he gone beyond the thought of the God of measure? 

    JTClearly; and he has got out of hand. In taking up Moses, Jehovah said, What is that in thy hand? It was a staff, and God said, Cast it on the ground. And he cast it on the ground, and it became a serpent (Exodus 4: 2, 3). It was out of hand; it was as much as to say, If you get out of My hand, you will get into the hand of the devil. We may begin well, but if we get out of the Lords hand, if we disregard the commandments and limitations that belong to our service, we shall come under the power of the devil. 

    RemSo God shut Noah in, and let him out. 

    JTThere was pleasure to God in the new world in connection with the sweet savour of Noahs offering, the establishment of a world fixed on such foundations. 

    ASLMoses was enjoined to make all the things according to the pattern shown to him on the mount. 

    JTThat is an important word; it conveys an elevated thought. 

    WSSDoing things according to the pattern and the commandment is one side, but the Lord would bring in the preservative principle into our souls. Noah might have taken credit for this result, but he gives glory to God in his altar. 

    JTThe altar always implies unselfishness. 

    HFNWhy does this instruction as to the altar end with the bringing in of the seasons? 

    JTI think they imply discipline, that in the new order of things we have discipline. The first great thought is seed time; that has positive blessing in mind in the way of results, the harvest being the counterpart of the seed time. That is, impressions received from God in the soul as seed, have the harvest in mind. The next thing is cold, which would be discipline, I think: cold and heat. It will be noticed that the terms are reversed when they are named. Summer is the name we give to heat, and winter is the name we give to cold. Both summer and winter have significant places throughout Scripture, and alternating, they imply that discipline enters into the results of seed-sowing. Then we have day and night, that is, experience with God. Ones day would be experience, like the days of the years of the lives of Jacob and his fathers (Genesis 47: 9). 

  
    DIVINE COMFORT AND PROTECTION (JT 48)

    Isaiah 26:20; Genesis 6:14 - 16; Genesis 7:7 - 16; Genesis 45:9-11; Genesis 45:17-21

    I had in mind to show from these scriptures what God provides for His people in the way of comfort and protection as emergencies come, especially those expressive of His judicial dealings. 

    The judicial dealings of God sometimes become positively punitive, as in the destruction of Jerusalem. That was a judicial act of God, more extreme than others, and had a punitive character. The Lord when alluding to Jerusalem encompassed by armies says, these be the days of vengeance (Luke 21:22). Although this dispensation is one of grace, yet God, at all times, reserves the right to act punitively, particularly as regards His ancient people. He has allowed them to come in nationally into our dispensation, as an act of grace, but being insubject to Christ the wrath of God came upon them, as John says in his gospel, he that is not subject to the Son ... . the wrath of God abides upon him, John 3:36. That applies now. Although the world is in reconciliation, and any Jew repenting comes in for grace, yet the punitive judgment of God on the Jews nationally continues. Divine grace prevailed, so that some should be saved, and hence we are told, that the Lord added daily those that were to be saved (Acts 2:47). He added them where the most comforting and protective circumstances obtained. The most blessed of all the shelters which God has afforded in times of stress arising from His own judgment is seen in Acts 2. What happy conditions resulted from Peters preaching, and the work of God that preceded it, in the one hundred and twenty! The description is remarkable before it is said that the Lord added. 

    That furnishes a key to what I have to say at this time, for God is undoubtedly dealing judicially at the present time, and He would have us with Him in it. He comes our way, going on to judgment, and although the present dealings are not final, they have a judicial character, and God comes our way on His journey to the execution of judgment, so that it enters into our period. He would have us to be with Him in what He is doing. He is pleased to take on friends, I should not like to be other than a friend of God, and He comes to us so as to draw us into the current of His mind, and make us His friends. It is thus in Abrahams case, in Genesis 18. God came to him, as on the journey to Sodom, but Abraham was not the final objective. Mamre was not the terminus of the journey, it was on the way. God is now on the way to judgment; and in principle we are in the time of His judicial dealings already; they are not final, but His dealings are of that character, and He comes to us on His way. He comes our way, and would call us into accord with His mind as to what He is going on to. 

    In Genesis 18:16, God was leaving Abraham without saying anything to him as to what He had in His mind. Abraham entertained Him well, and Jehovah accepted the patriarchs hospitality. A most lovely picture of it is drawn by the Spirit in Genesis 18, but God was now on His way, moving on away from Abraham with the two angels, and Abraham went with Him. That is what God looks for in His visits, that we go with Him. Abraham went with Him to conduct them, and then Jehovah says, Shall I hide from Abraham what I am doing?(Genesis 18:17) He had not said a word to him about it under the tree, when He was accepting his hospitality. You might have thought that He should have opened up His mind to him, but He did not; He waited until Abraham moved with Him, so the word comes from God, Shall I hide from Abraham what I am doing? And then He says, For I know that he will command his children and his household after him ... to do righteousness and justice, in order that Jehovah may bring upon Abraham what he hath spoken of him(Genesis 18:19). This brings Abraham into the whole position of the government of God, so that he says, Will not the Judge of all the earth do right? (Genesis 18:25) He did not say that under the tree, but now he has moved with God, and he is on the ground of friendship. He speaks freely to Jehovah and says, the Judge of all the earth; that is a new title, which God receives at the hand of His servant; not that He was not this before, but Abraham now names Him thus; and so it is that Abraham became the friend of God; he is later called this. He became known in that way, and one wants to be so known. No doubt many here have come into it, and perhaps others are being interested as I speak; the way is open, God is, as it were, asking you to come into this, to be one of His friends; to be a confidant of God, one to whom He may disclose His mind. You get impressions from God in that way, far more accurate than the news of the day; the impressions you get you could hardly put into words, but they are distinct and for yourself. It is assuring to receive impressions from Him. Abraham is called the friend of God, and God would call us into this. Nothing could be greater at the present time, because He is going on to the completion of all His thoughts, and He looks for sympathy and companionship in it, and He has it, thank God; He has those who are friendly with Him, and who want to know what He is doing. 

    Abraham would modify what God had in His mind, and God is ready to accede if Abraham could show that conditions warranted it. It is an important matter, to go over the field and see what basis there is for prayers, what basis there is for asking God to do things; He is ready to listen to us. He listened to Abraham most patiently until Abraham had to stop. What I am saying is really a very touching thing, and ought to appeal to us, for God is going on, and He is ready to open up His mind to us  Shall I hide from Abraham ... ? (Genesis 18:17) It is because of conditions in Abraham, and later he is called a friend of God. He comes down to us with that title, and it is surely that we might, as children of Abraham, come in for our inheritance among those who are friends of God, but friends according to the conditions indicated in our father Abraham. Of Zacchaeus the Lord Jesus says, he also is a son of Abraham, but that was because of conditions in him, as the passage shows, Luke 19:8,9. Surely we want to come into the inheritance of Abraham. 

    Now there are things existent that are causing pressure, and I want to show you how God would relieve us in this that He opens up to us, without easing the conditions for the moment, but indicating that they will come to an end. The first verse I read says, Come, my people, enter into thy chambers, and shut thy doors about thee; hide thyself just for a little moment, until the indignation be past. There is a limit to it. Instead of staying out in the storm, faith finds a way inside. It is not the holiest here  it is like the word in Matthew 6:6, enter into thy chamber, something that you have, and having shut thy door, pray to thy Father who is in secret, and thy Father who sees in secret will render it to thee (Matthew 6:6). He will do it. Here also in Isaiah it is what Gods people have, thy chambers. Let us look round and see whether we have such places of recourse to God, places belonging to our  selves. Some have recourse to prayer when the storm comes; we hear of public prayers, in the presence of an impending storm. Well, that is not the thought, that is not enough for God, neither is it enough for faith. What characterises us in our attitude Godward, is that we have learned to pray, and are marked by prayer. 

    It touches one to refer to the fact that the Lord was praying in a certain place and one of His disciples said to Him, Lord, teach us to pray,(Luke 11:1) as if to say, That is what all of us need. He did not say. Teach me to pray, but Teach us  he was a true community brother; it is an Ephesian touch. It is a great advantage that the Lord in His attitude towards God should come within our range, that we may see Him pray, and hear Him pray. This disciple saw Him, and says, Lord, teach us to pray,(Luke 11:1) It was what they all needed, and we need secret chambers as well as places of public collective prayer; the latter, of course, are of immense importance, for the house of God is called a house of prayer for all nations; where God makes His people glad, Isaiah 56:6,7. Here in Isaiah it is thy chambers. Getting to God in your own way, in your accustomed times, and out of your accustomed times; one of the best times is in the wakeful hours of the night. Let us learn to take advantage of all such opportunities. It is a question of what is known individually by experience: enter into thy chambers, it says, and shut thy doors about thee; hide thyself just for a little moment, until the indignation be past, It is all within your range, it is no question of religious show, but secret access  your own way towards God. 

    Such is the divine way of escape from the indignation that is affecting others. In Acts it is said, the Lord added (to the assembly) daily those that were to be saved(Acts 2:47). That was the Lords doing. He brought them into that environment, but now this is our matter, dear brethren, enter into thy chambers, and shut thy doors about thee; hide thyself just for a little moment. Learn to do this often; if you only get relief for a short time, it will become longer the next time; learn to do it. Instead of carrying the burden, have recourse to your own chambers, shut your own doors, and hide thyself just for a little moment, until the indignation be past. 

    That is positive relief, even as if the storm did not exist. The storm is apt to be too much for us. The word to Elijah was, the journey is too great for thee(1 Kings 19:7). He went on a way of unbelief, but still God through His angel pursued His servant, and made calves for him, and gave them to him, saying the way was too long. God thus had sympathy with His servant, and made provision for him. So now He would have us take advantage of what there is provided for us in the way of an escape from pressure. It is of course a spiritual thought, and if, as I said, it is only for a moment that your soul is entirely released from the pressure, the next time will be longer. You get nearer to God each time, and there is no disturbance, no pressure there. 

    God is considerate for us. He knows our frame. He knows the enemy has peculiar advantage at the present time, for he is using current circumstances to oppress us, and hence the need to have recourse to God; we shall come out the stronger. The pressure may not be lessened, but we become stronger, and more like God. He, indeed, becomes a little sanctuary to us, so that we not only have a hiding-place, but also the gain of His presence. 

    I go on now to Genesis, so that we may see how safe the position is, it is not my chambers now, it is Gods ark, what He has made. It is a staunch affair, it is impregnable to what is against us, being pitched inside and outside. It is of considerable size, three hundred cubits long, as you observe, the breadth is fifty cubits, and the height of it thirty cubits, a good-sized ship, even now, especially in length. The ark being pitched within and without with pitch is to assure us that it will go through, we can trust it. An important matter to get into our souls is that there is that of God which is trustworthy, you can trust it. What comfortable quarters there are inside, no stifling atmosphere is suggested: there are first, second, and third stories, and rooms in it as well, as you will observe, providing comfort. At that time God had in mind to impress people with the fact that a storm was pending; the most far  reaching punitive act of God that has come upon the earth so far, but, there were those that were to be saved, and they are to have confidence in the thing provided, to understand that it is reliable, and that it is not wanting in the needed comfort. There is an outlet above, it has a small window in the top; Gods measured provision so that those inside could look up. There are family affections there, too; no children are mentioned, but a family of full-grown persons; four families, we may say, to accentuate the thought, but all regarded as one house  Noahs house. Thus the ark not only affords protection, but also family affections. 

    In Genesis 7 it is said that Of clean beasts, and of beasts that are not clean, and of fowl, and of everything that creeps on the ground, there came two and two unto Noah into the ark. That is the position, there is an attraction there. If anyone here is not affected, it is because you do not understand the subtle currents that exist in the spiritual world. The spiritual world has a certain correspondence to the material universe; the latter has currents, and so has the spiritual world. The Lord Jesus says, for instance, Now is the judgment of this world, ... and I, if I be lifted up out of the earth, will draw all to me, (John 12:31,32). That is the position now, and it is the position indicated in this scripture in Genesis; the judgment of the world is pending, but there is an attraction in Noah different from all else. He is six hundred years old, a mature, experienced man, taken on by God, and now he is
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    BAPTISM AND THE FAITHFULNESS OF GOD (JT 82)

    Genesis 6: 8 - 10; Genesis 46: 1 - 8

    JTBaptism, I thought, is pre-eminently connected with Noah, and my thought in having these two scriptures read was to link up the personal character of Noah and the faithfulness of God as seen in Jacob. I thought the faithfulness of God stands out distinctively in that he sacrifices to the God of his father Isaac. There is no mention of Abraham here, because he now sees the fulfilment of the promises, which is in Christ risen from the dead. Isaac being a figure of Christ in that light, and God confirms that in saying that He is the God of His father Isaac. Then we have Jacobs sons carrying him and all taken account of now as if secured in blessing. He had a long time to wait for this, for the Spirit of God mentions his generations in chapter 37, but proceeds no further than Joseph; all that intervenes is to work out the faithfulness of God in bringing back his family. Evil had already begun to work in them, a most discouraging history until we see the end of it. God in His faithfulness restored all, and then they are taken account of, so we have the names of all the children of Jacob, their wives, their sons and their daughters, not one omitted; an immense encouragement, it seems to me, for every parent, for we all have to experience delinquencies in our families, but this history, I think, is to encourage us to hold on in faith. 

    WPWhen you speak of Gods faithfulness in that regard, are you referring to His promises? 

    JTYes; what He promises He would fulfil, and the light that came to Jacob from Joseph in Egypt brought it all to him; the spirit of Jacob revived, it says, and he sets out to Joseph, and this is the only instance, I think, where we find Isaac coming in so prominently, because Jacob sees that God has acted to fulfil the promises. 

    DLHI had the thought that when Jehovah says in answer to Jacob, Fear not to go down to Egypt, there had evidently been some fear in his mind. Isaac had been distinctly told not to go out of the land; he was the heavenly man, and it would seem that Jacob just at the border hesitated as to whether he was right to go out of the land, and Jehovah appeared to him in the most gracious way and said, Fear not to go down. 

    JTWhat is so fine in regard to Jacobs state of soul then is that he sacrificed to the God of his father Isaac, meaning that he had come to see that although he was on his way to Egypt which was not within the scope of the promises (and that was the test, as you say, that he had to go there) yet it says he offered sacrifices to the God of his father Isaac and God spoke to him, as if he had come under Gods eye now as acting in the full light of the position. But that was the point, whether he had faith enough as going out of the sphere of purpose, to rest in God. Everything is fulfilled in a risen Christ. He says, Jacob, Jacob!; the recurrence of the name, I think, means that he was especially in Gods mind at the moment; so Jacob, Jacob; Abraham, Abraham; Saul, Saul; these expressions mean that the person is especially in the mind of God, as corresponding to the light. 

    DLHHe uses the title Jacob, too, not Israel. It was the name that was connected with the poor feeble man that had often stumbled, and was now encouraged to go on, for God was with him. 

    JTIt seems to me to be an immense encouragement that even if the promises are not fulfilled in our own days, we may rest in the faithfulness of God, for He looks a long way ahead. 

    RemIn the same way it says, The sons of Israel carried Jacob their father. Is that the same line of thought? There seemed to be in measure the embracing of the divine thought. 

    JTIt says, God spoke to Israel in the visions of the night and said, Jacob, Jacob!: the thought of what he is spiritually is identified with what he is representatively. God works out His spiritual thoughts in us in our responsible life; we get remarkable instances of this in the history of Jacob. It is seen that God works out His own thoughts in connection with our responsibility to the end that the spiritual man is ministered to. The name Israel refers to what the man is in the mind of God, so it would appear that the sons had come to that. It says, Jacob rose up from Beer-sheba; and the sons of Israel carried Jacob their father, as if they were no longer the mere product of Jacob after the flesh; they had become spiritual, and the previous history would show that this was so, for they had come to recognise Joseph. When our children come to what is spiritual, they begin to value their father. I think one of the greatest things in Scripture is the patriarchal principle, that you are able to go on and present the right thought to your children, even although they may be refractory and ungrateful. You are true to the light that has come to you; the principle of a patriarch is to hand down things, House and wealth are an inheritance from fathers, Proverbs 19: 14. A father conveys a right thought to his children; they may not recognise it, but you leave that with God  they have their posterity to think of. This passage shows that Jacobs children had come to what is spiritual; they look at their father in the light of what he was spiritually. 

    RemThey took their cattle and their goods also, I notice. 

    JTThere was a means provided, as it says, 

    Their father, and their little ones, and their wives, on the waggons that Pharaoh had sent to carry him. I suppose these waggons would be representative of what God provides. You see the combination of circumstances here point to the result of Gods discipline, and that He is now commending His faithfulness, all the family of Jacob is secured; he is not carrying them now: there was a time when he was, and it must have been a heavy burden. 

    DLHIt is interesting to note that when God speaks to Noah, after intimating that the end of all flesh had come before Him, He says, Go into the ark, thou and all thy house; for thee have I seen righteous before me in this generation, Genesis 7: 1. That is to say, there was one man and that man was righteous under the eye of God, and that God would have all his house embraced in the thought of salvation along with him. That would be a great encouragement to us, and I suppose what we are referring to in the later history of Jacob is a kind of answer to that; all his house was secured. 

    JTIn chapter 37 he only gets one, God only takes account of one, Joseph, but here they are all taken account of, as secured for God. 

    WPApplying that to ourselves and speaking of the faithfulness of God, are you connecting it with the thought of thou and thy house? 

    JTYes, indeed, I thought of reading that scripture first, Believe on the Lord Jesus and thou shalt be saved, thou and thy house, Acts 16: 31. Very few take up that thought of the gospel; it is part of the gospel, you know. This chapter shows how we may reckon on the fulfilment of it; it is a promise and every promise of God is yea and amen in Christ (2 Corinthians 1: 20). 

    DLHI suppose, for the time being, Egypt takes rather a different character from what it usually bears in Scripture, and Pharaoh here is hardly representative of the power of evil, but rather of the hand of God. 

    JTJust so. When the male children are to be destroyed, then Satan is working again: There arose a new king over Egypt, who did not know Joseph. While Joseph ruled, Egypt was a different sphere. I suppose the exercises of Jacob found their answer in the Jewish remnant when earthly hopes were deferred; they had to take their part in the gentile world. His act in Egypt is recorded in Hebrews 11. 

    FWJThis is the only place where the details of a deathbed are given in the Old Testament, and it was a very happy one. 

    YY-LYou said you had two thoughts in your mind, one in connection with Noah and one on the line of the faithfulness of God. 

    JTWhat I was thinking of is that the Spirit emphasises the godliness of Noah; he found favour it says, in the eyes of Jehovah, and then we have his history. Where the Spirit of God gives us a history, He has a new beginning before Him, I think. You have it in chapter 5, This is the book of Adams generations, the same idea. There you have the beginning of an exercise, and Enoch was the seventh from Adam (Jude 14), that was the end of that exercise, it culminated in life, not in death. Enoch walked with God; and he was not, for God took him, a wonderful culmination of Adams generation. It is Adam reinstated, not as fallen, but as reinstated in Seth. Light had come in, in the name that Seth gave his child. He called his sons name Enosh (as you do today, Mr. Y-L, that is really what you call your boy); he is dying, his name means mortal, for life is only on that ground. That was how it came in. They called on the name of Jehovah; then you get Adams generations; so it is Adam taken up in the light of the acceptance of the solemn fact that man is under death, he is mortal. So Enosh, Seth, Cainan, and so on, each lives a long life, but he died, until we come to the seventh, and he does not die, and that, I think, is the light in which we may take account of the babe. He may die, but the culmination of it is that Enoch did not die, the seventh is the perfecting of the exercise. So the seventh does not die, but lives, but he lives as one who walked with God; that is what we have in mind. So Enoch is the end of that period. Then we have the generations of Noah; he begins another period, and we are to work out in this period the principle of divine judgment, not simply by death, but by the deluge. It is not in the day that thou eatest of it thou shalt certainly die, that came out in Adam, culminating in Enoch; the period we begin in Noah involves the judgment of God on the world. It is wrath, the windows of heaven are opened and the fountains of the great deep; that is additional to the fact that a man has to die as having sinned. The whole system is dealt with; therefore Noahs personal godliness is emphasised; God can take him up; he found favour with God. Then it says, These are the generations of Noah (see Note); Noah was a just man, what a great thing that is! Of how many men of whom histories are written can this be said? He was a just man, perfect amongst his generations: Noah walked with God. 

    DLHIs he not typical here of the just One? 

    JTIn a broad sense I am sure he is. Who could correspond with this and go through the judgment save Christ? Nevertheless, he is a type of any Christian who has children. He walked with God; then it says he begot three sons. Enoch did not begin to walk with God till after he begot the sons. I think Noah profits from his grandfather in that he sees, as the matter stands here, that it is better to begin to walk with God before you have the family than to begin after, for he began apparently before. 

    YY-LHave you in mind the two lines of thought, that the offspring may come into blessing as the result of the father, but fail in faithfulness, as seen in Noah, and on the other hand, the faithfulness of God, as seen in Noahs offspring? 

    JTYes. 

    YY-LNow what do you mean as to walking with God before the offspring arrives? 

    JTI think it is a very important thing that parents should, in setting out on their responsibilities as parents, walk with God. I have often thought that, even in regard of securing a wife; it says of Jacob that for a wife he kept sheep. One qualifies in caring for the saints. Many features enter into this principle of young parents, those who are starting out, taking account of things for God, for we are apt to be selfish and think for ourselves, but Noah walked with God; I have no doubt he saw the gain of that from his forefather; and these children were born into that light, these three sons. 

    NLAre you referring to the fact that Enoch walked with God after the birth of Methuselah, and that Noah is an advance? 

    JTYes. He walked with God, and then it says, And Noah begot three sons, Shem, Ham and Japheth, that is how it stands here, how the Spirit of God puts it down. 

    DLHWith reference to what you were saying just now as to Noahs special testimony; when he preached righteousness, I suppose that the righteousness which he preached was connected with the coming in of the judgment of God on the whole worlds system. If we preach righteousness (as we ought to do) the righteousness of God is connected very much with grace and the mercy-seat. 

    JTI am sure that is so. 

    DLHWe have to take righteousness very much in regard to the way God Himself is acting. If He was about to act in judgment to overwhelm the then world, His righteousness would be consistent with that; whereas now God is acting in grace. His righteousness must be consistent with grace. 

    JTWhat an immense thing it was for God to have a vessel like this; for He had said, My Spirit shall not always plead with Man; ... but his days shall be a hundred and twenty years, meaning that Noah should be the vessel of the Spirit; indeed we are told in Peter that the preaching, although by Noahs instrumentality, was really the preaching of Christ. It says He was put to death in flesh, but made alive in the Spirit, in which also going he preached to the spirits which are in prison, heretofore disobedient, when the longsuffering of God waited in the days of Noah, so that the Lord Himself, in spirit, preached through this vessel. 

    DLHThen I suppose the character of that preaching was impending judgment. 

    JTNoah had to bring up his family in the midst of most dreadful conditions. We speak of the conditions now in the world; they are getting worse, Wicked men and juggling impostors shall advance in evil, leading and being led astray, 2 Timothy 3: 13. The darkness is permeating everybody; it is an awful time; one is impressed by the darkness that there is, and your children come into that state of things and have to grow up in it, and it is a great encouragement to see that it is not any worse than Noahs time, for apparently then there was not any sympathiser, and the children are brought into it, but provision is made, and he prepared an ark. 

    QuesWhat would answer to the ark today? 

    JTI think in a way the assembly. The two things go together; baptism is the negative side, which is your acceptance of Gods judgment of the world; but the positive thing is not the acceptance simply, you have to do the thing, he prepared an ark. In a wide sense, as Mr. H, says, the Lord is no doubt typified in the way Noah provides for his house; but it works out in you and me in the way in which we bring in the positive, what is for God. The question often arises, What are we to do with our children? Look at the literature they have to read in the schools, and all that, but the thing is how much meal you have. There is the great pot. A mans house and bringing up a family involves much. One goes out and brings in a wild thing; in going to school he is apt to get hold of some infidel thought and bring it in. The prophet says, Bring meal (2 Kings 4: 41); that nullifies. For the house is not like the circle of the saints; you cannot put your child out because he has a wild thought; nullify it by bringing plenty of meal. The point is how much meal you have in the house. In Proverbs one has noticed there are two evil agencies; a man that speaks froward things and a woman who flatters with her words (Proverbs 2: 12, 16). The man is one who speaks with authority in the world; men think they have got what they call the truth; under that head they talk about evolution and all things of that sort; but they are froward things, they are contrary to the mind of God, however learned they may appear; they are contrary to Scripture. Then the woman who flatters is the side of the world that affords pleasure, theatres and picture palaces and novels, these flatter men in the flesh. The young man in Proverbs is enjoined to avoid these two things. The history of Jacob affords wonderful examples for us, so that we may know where the shoals are, going down to live at Succoth, for instance, to build a house. 

    DLHHow do you explain that piece of serious failure, as I suppose it was in the thought that is brought in about Jacob giving Joseph a tract of land above thy brethren? I suppose he got Shechem as his portion, did he not? The land which Jacob gave to his son Joseph, John 4: 5. 

    JTI suppose it must be taken up in faith. He says, which I took out of the hand of the Amorite with my sword and my bow, Genesis 48: 22. Jacob must have come back to the principle of the word. All things are ours, but they are not taken up on the line of nature or the flesh, but of the word which purifies everything. Every bit of inheritance now in the time of our pilgrimage is on the principle of what you take by faith and by conflict. 

    DLHHistorically, what he took from the Amorite with his sword and his bow was rather humiliating, but the Spirit of God evidently takes that point up as a matter of faith. Jacob must have received it in faith, from God. 

    JTI am sure these two thoughts combined in the souls of those who have families will show us the practical righteousness of a walk with God counting on Gods faithfulness. 

    NLYou referred in your prayer to Ephesians. It says to fathers to bring up their children in the discipline and admonition of the Lord (Ephesians 6: 4), it is fathers. One feels the seriousness of the exhortation, for it involves sacrifice and patience, not only the act of baptism. Does it not involve that you go on in faith? Discipline is a word that means a great deal, does it not? It fits in in my mind a little with what you were saying in regard to Jacob. Sometimes the course of discipline involved is pretty long. 

    JTWe see in Abraham how concerned he was as to his posterity. The last great feature in Abrahams path is concern about a wife for Isaac. We have to be on our guard against alliances in our families; Isaac suffered from that. 

    YY-LDo you think the time comes in the history of a child when it grows up and may cease to feel under the parents power? Should that be so? I was thinking of fathers and the discipline continuing; you feel sometimes at a certain age the parents may lose grip of their children. 

    JTThat is where you have to fall back on the faithfulness of God. 

    YY-LYou would never give up as a father, would you? 

    JTNo, never. The great thing in a parent is that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice, Genesis 18: 19. Now all the sons of Abraham in Genesis answer to that, he saw to it that they should answer to it as far as lay in him, so that (as we have often remarked) he lived in tents with Isaac and Jacob. He was concerned about the immediate children, Isaac, and the grandchildren: he lived with them both. 

    QuesWould you connect the faithfulness of God with answering to every exercise we have in this way? I was thinking of the psalm, Thou shalt eat the labour of thy hands, Psalm 128: 2. 

    JTJust so. Faith without works is dead. If I reckon on the faithfulness of God, I see to it that it is fulfilled as far as lies in me. I have no doubt that one of the greatest features in Genesis is the patriarchal feature, that you are exercised all the time to pass down the right thought, for in the ordering of God you may have to leave the results, but you want the thing passed down. Abraham began with the God of glory; it has to be passed on. 

    YY-LIt would be normal, would it not, for the parents to see their children brought into the gain of that to which they are committed? I suppose as parents we should desire that. A great many years often elapse between the moment the child is committed and the moment when it is brought into the gain of what is done, but God will answer to it. 

    JTYes. In baptising your child he is heir with you of the same promise and you live with him accordingly. 

    DLHJoshua is very fine, when warning the children of Israel as to what was going to happen, idolatry and the like; he says, As for me and my house, we will serve Jehovah, Joshua 24: 15. He did not compromise. 

    ASLHow wonderfully the two sides of things are put together in those two passages you have quoted, Since Abraham shall indeed become a great and mighty nation; and all the nations of the earth shall be blessed in him; that is sovereign purpose; then it goes on, For I know him that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice, in order that Jehovah may bring upon Abraham what he hath spoken of him, Genesis 18: 18, 19. It is made, in a way, dependent on his faithfulness. Sovereignty, on the one hand, and Abrahams faithfulness on the other. We may say, God is sovereign and almighty and will carry out His promise; so He will; but in this way it is made to depend on us. 

    JTThen you see how the patriarchal principle works out in Joseph, bringing the children out from between his knees; he held them there. Then we are told the later posterity were born upon his knees (Genesis 50: 23). 

    QuesWould you say that in the light of the faithfulness of God you can fulfil your obligations? 

    JTYes. It is a great incentive to be faithful when you have the light of the faithfulness of God, for the victory is won before you begin the battle. 

    YY-LPerhaps you will explain that. 

    JTYou believe God. Nelson used to count his prizes before he went into the battle knowing he was going to get the victory. No one can do that better than the christian, for he believes God, and He will do what He has promised. You never give up a child, you hold to the promise. 

    FWJMine, Jacob says, the grandchildren are his as well as the sons. 

    JTI think that is why the Spirit of God gives us the list of names here to show that God takes account of every one of them, not one is lost. 
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    THE MAGNITUDE OF CHRIST AS BECOME MAN (JT 83)

    Genesis 6:13 - 16

    In taking up this scripture tonight I have in my mind to speak of it as representing Christ. I wish particularly to present it in relation to its measurements, having in view that God is a God of measure (2 Corinthians 10:13). 

    It is well that we should have before us that He is a God of measure. The physical creation attests the accuracy of His measurements, and the principle enters into every part of the creation. And as it marks the physical system, so it marks the moral system. The moral system is pictured in the tabernacle and its appurtenances in the book of Exodus, and there, as most of us know, we find the principle of measure, beginning with the passage I have just read, and working out from the ark to the curtains of the court; in other words, working out from Christ to the uttermost boundaries of the moral system. 

    Taking up this principle, the apostle Paul enjoins young believers, as at Rome  indeed, all believers  to be governed in their service by the measure of faith given to each. Then in writing to the Corinthians he calls attention to the fact that he himself was governed by that same principle. His service was according to the measure that God had apportioned to him. He points out that that measure enabled him to reach even to the Corinthians (2 Corinthians 10:13 - 16). Every convert through his ministry was an evidence of that measure. It is noteworthy that this appears in the letter to the Corinthians. This is no doubt in keeping with the fact that the truth is developed in those letters from the standpoint of the tabernacle in the wilderness, and so it was important that these refractory converts, which, alas!, they were, should know that if they were aiming in their pride and ambition to reach beyond their measure, and so distort the divine thoughts, he, the apostle, did not go beyond his measure. He was moving in accord with the God of measure. It was for them to learn what measure it was God had apportioned to each of them, and not to pose in another mans line of things, which they were doing, made ready to their hands (2 Corinthians 10:16). 

    I mention all this in a prefatory way, believing in its practicableness if we are to move here so as not to disturb the divine equilibrium. God works according to the principle of weight and measure; otherwise we should not have the physical universe as it exists. And these same principles apply in the moral system. It is a question of weight, as it were, and measure  I have measure particularly in mind  and unless each of us discovers his measure, the measure that God has apportioned him, we shall disturb, as I said, in so far as we may, the divine equilibrium  a most serious matter! The Corinthians were doing it, and what began there has extended in our day throughout the length and breadth of christendom; and in it we find a perfect travesty of the poise which marked the divine moral system at the outset. It is for us, therefore, as being recovered through the grace of God, to recognise this great divine principle, so that each of us may be found moving according to the measure which God has apportioned him. 

    I have taken up the ark of Noah on these lines, and I wish to speak of it for a moment as a type of Christ. Relatively it is a type of the assembly also, and I wish to indicate this in my remarks. I wish to speak of it from the standpoint of its dimensions, but I shall allude to other features. What is to be observed is that Noah is enjoined to make himself this great vessel (verse 14). We may conclude, therefore, 

    that it represents Christ from our side. Indeed, the passage in Hebrews 11, commenting on this section of Scripture, speaks of Noah preparing an ark by faith for the saving of his house. Now when we come to the ark of the covenant, Moses was not enjoined to make it for himself or for Israel. It is not there Christ on the side of man. It is Christ on Gods side. 

    God said to Noah, Make thyself an ark of gopher wood, Genesis 6:14. As made, Noah would regard it as available on his side. It was, as it were, his. Its measurements, as you will observe, were large. It would be a good-sized ship even at the present day, notwithstanding the enormous dimensions of some vessels afloat. This vessel measured at least four hundred and fifty feet long, seventy-five feet wide and forty-five feet deep. Now these measurements being so comparatively extensive are given with divine intent. We are reminded that there was to be capacity in this vessel for everything of God, including men and the lower creatures on the earth. All were to be accommodated there. 

    Now in speaking thus I want just to fix on your minds the greatness of Christ as become Man, and I have in view that we may become large correspondingly. Our environment affects us, whatever it may be. If we are located in a small island, for instance, the tendency is to be insular and circumscribed, whereas the thought of God is that His people should be enlarged, that they should embrace everything that He is thinking about. The blessed God has been pleased to disclose His mind to us, to disclose to us the things that are occupying Him. Is it not wonderful? How large a place are we giving to those thoughts of God? Are our hearts so enlarged, so in keeping with Christ as He was, and as He is, as to embrace all the thoughts of God? and not only all His thoughts, but all His people? 

    And I may go farther and say that we should include the whole race of man, for the more we are in accord with Christ, with His great measurements, the more shall we include what God is interested in, and He is interested in the whole race of mankind. In the book of Jonah you see how God was interested in the hundred and twenty thousand souls that did not know their right hand from their left hand. God thought of them. Jonah 4:11 So you see these great dimensions, as typifying, as I am sure they do, the Lord Jesus, point to inclusiveness of everything that is of God. But although so great they are exclusive of everything that is not of God. Thus while we are to be enlarged, let no one be loose in his enlargement of heart. There was no natural sympathy, no sentimentality to govern Noah in those whom he was to admit into the ark. God specified what was to be admitted. In principle not one iota of the corruption that marked the antediluvian world was to be admitted, but there was abundance of room for all that was of God. There is an inclusive principle which involves the work of the Spirit in us, an enlargement that He produces in accordance with Christ. Then there is an exclusiveness involved in the presence of the Holy Spirit, for He is the Holy Spirit, and that means that He tolerates nothing that is unholy, so that we are to be large enough to include all that is of God, and on the other hand to be rigidly exclusive of what is corrupt, and what is not of God. 

    The Lord Jesus as here in manhood embraced infinitely every divine thought. I have in my mind the gospel of Luke. You see, for instance, how Simeon held Him in his arms as a babe and what great thoughts came into his mind by the Spirit; he blessed God and said, Lord, now lettest thou thy servant depart in peace, according to thy word: for mine eyes have seen thy salvation ... a light to lighten the Gentiles, and the glory of thy people Israel, Luke 2:29 - 32. 

    You see how the greatness of Christ, as indicated in these dimensions, came into Simeons mind by the Spirit. It is thus He comes into our minds, beloved, by the Spirit in the temple. You apprehend Him in this greatness: as the angels had said, praising God and saying, Glory to God in the highest, and on earth peace, good pleasure in men, Luke 2:14. You see the greatness, the vastness of the thought that came to light even at the birth and childhood of Christ. 

    One might cite instance upon instance throughout Luke to show how this greatness was evidenced in the Lord. As risen He says that repentance and remission of sins should be preached to all nations. You see how wide His scope was. And then again in the epistles, There is one God, and one mediator between God and men, the man Christ Jesus; who gave himself a ransom for all, 1 Timothy 2:5,6. The whole race of man was in view in the Lords mind as He died. I may say indeed, beloved, that every one of us was individually before the Lord as He died; the smallest as well as the greatest of the redeemed were in the mind of Christ when He died. Does that not touch your heart? Paul said, Who has loved me and given himself for me, Galatians 2:20. 

    Then there were rooms in the ark. One could enlarge on them, but the time forbids it. The meaning is, as I apprehend it, that the Lord would take account of each family or each subject, as I may say, in the divine testimony, by itself. 

    Some of us are altogether too general. It is well to be general at times, of course, but it is also well to be particular. There is generalisation which is right to a point, but we must never forget particularisation. There are particular things we have to deal with, and we have to learn to deal with them by themselves  in relation to the whole, to be sure, but things have to be taken up separately to be rightly understood. The Lord would show us how He took things up in His teaching. 

    The word for rooms may be rendered cells, compact places, in which one could retire and take account of any given thing. It might be one of a species of creation as an illustration. Any one of them might be confined in one of these cells in the ark, and one might go in there and look at that species and contemplate it. It presented some feature to the mind of God. Every order of creature in the different families of the lower creation presents some thought of God. And so, taking this up spiritually, you see how many things there are to be contemplated. What a variety of things there was to see as one would move about in the ark! All were Gods creatures; they were created for His pleasure, and hence to be admired. They were types of what we have now spiritually. 

    I do not agree with the word non-essential as applied to divine things. We hear much of non-essentials. Scripture admits of nothing like that. At the same time there are gradations in importance in divine things. The ark was thus fitted for contemplation. Things could be regarded separately, all witnessing to the thoughts of God. 

    Then the ark was built in first, second and third storeys. These are but an amplification of what I have been speaking. There were compact compartments or cells, of which doubtless there were many, but there were three gradations of dignity  first, second and third storeys. These three distinctions are maintained throughout Scripture. There is the third heaven as an illustration, and an outer or atmospheric heaven spoken of. Then again we find it here and we find it in Exodus; the holy of holies, 

    and the holy place and the court. The same is seen in the temple Solomon built. So that we have thus indicated, gradations of privilege and dignity  another great lesson to be learnt in the teaching of Christ. He unfolded these things, and they are further unfolded in the epistles; the assembly is in the place of greatest privilege. We read of the Father of whom every family in the heavens and on the earth is named. The assembly has the first place obviously. Then there is Israel occupying the next place of privilege, and then there is the area of the nations. So that God maintains these distinctions right through, and He would have us to know them. If we occupy the third storey (which is emphasised in the New Testament in the upper room, and so on) we can easily traverse the other two. Have you ever done it? You see many believers are unaccustomed to take up the things of God in their subdivisions, hence there is loss of spiritual understanding and enlargement. 

    I cannot close this subject without saying a word about the door. It came out in Christ; it means His availability to man. The door was in the side. It refers, as I have said, to the accessibility of Christ. To the neediest, the most despised of men He was always accessible, as it says, This man receiveth sinners, and eateth with them. Luke 15:2. Let us not forget the door. The assembly should correspond with all these features. 

    I urge upon you the importance of understanding the greatness of Christ as Man here from the standpoint of including everything that was of God, and carrying through, even through death, all intact. Nothing was lost. All was brought through, and it is maintained now in the assembly in the power of the Spirit. The holy city, Jerusalem, the Lambs wife, will have all the divine thoughts. She corresponds with Gods measurements There was a light on the top of the ark, finished in a cubit. The light came from heaven. For us everything is seen in that light: 

    And Heavnly light makes all things bright, 
Seen in that blissful gaze (12:3) 
 

    Everything that Christ did was in relation to heaven. Luke begins with heaven, Gabriel himself having come out of it. And then the angel goes to the shepherds; then there is a multitude of the heavenly host; all is from that standpoint. Correspondingly, we who occupy, as I may say, the third storey are in a position of knowing everything, having the light of heaven. The Lord said to His disciples, Rejoice that your names are written in heaven, and then He lifted up His eyes and prayed, saying, I thank thee, O Father, Lord of heaven and earth, that thou hast hid these things from the wise and prudent, and hast revealed them unto babes, Luke 10:20,21. The whole system of divine purpose is knowable to us. It is within our range. Heavenly light sheds its beams on all. We see everything from the top. 
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    DISPENSATIONS ENDING IN QUALITY EQUAL TO THE BEGINNING (JT 85)

    Genesis 6:8,9; Genesis 48:14 - 20; Malachi 3:16 - 18; Revelation 22:16,17

    JTThe trend of the meeting is to enable us to look together at the spiritual quality marking the end of the great dispensations of God, the first beginning at Genesis 1, and extending to Genesis 6, and then the second extending to the end of the book, inclusive of all the dealings of God from the entrance into Egypt by Jacob and his family until Christ really, but as seen ended in Malachi, and then the present dispensation ending in the verses read in Revelation. These scriptures will be seen, I believe, as we look at them, to represent spiritual quality or qualities, which, although seen in but a few, were there as witness to the divine workmanship, a subject bearing particularly on ourselves now as drawing near to the end, so that the quality indicated in Revelation 22 should appear more definitely. The Lord, as He announces Himself as the root and offspring of David, the bright and morning star is recognised; the Spirit and the bride join in asking Him to come. Noah would represent the first dispensation, and Jacob the second, and those in Malachi the third, and the Spirit and the bride the supreme thought; nothing can exceed, in the sense of spiritual stature, what we get in them. 

    AMHDid you say Genesis 6 was a climax of the beginning? 

    JTI thought the record indicates that Noah answered to the mind of God. It is said he found favour in the eyes of Jehovah, and then the history says, Noah was a just man, perfect amongst his generations; Noah walked with God; and then in chapter 7 Jehovah says, Thee have I seen righteous before me. There is that to which God can, in this language, formally commit Himself. 

    AMHThat is, after the breakdown in Adam, certain features acceptable to God are developed in certain individuals and are brought together in Noah. 

    JTThat is what I thought. He is prophetically spoken of as born by his father, who called his name Noah, saying, This one shall comfort us concerning our work and concerning the toil of our hands, because of the ground which Jehovah has cursed. We can see, I think, that the Lord had wrought in him with a great end in view and that it was reached; it represents the work of God at that time. 

    AMHSo that Gods sabbath, which was broken in upon, is now recovered in one man and his generation. 

    JTThat helps to show how the Spirit of God has the truth set; his name signifying rest would show that God was finding that in him, and we are told later that Jehovah smelled an odour of rest. 

    QuesDoes the expression, the eyes of Jehovah suggest what Jehovah was looking for? 

    JTJehovah looked down from heaven, we are told later, to see if there was any good; He finds good here in Noah. 

    AMHIs your point that it was not merely Christ typically here, but God has actually arrived at the point He was labouring for in men on earth? 

    JTYes, the substance was there; Noah found favour in the eyes of Jehovah, and then the history says he was a just man, perfect amongst his generations, and then again, thee have I seen righteous before me in this generation. All this alludes, not to what he is typically, but what he is actually, substantially. 

    QuesHave you in mind that these qualities being found in man, God is able to move forward, 

    and they are accumulated, so to speak, in the climax at the end? 

    JTI thought we would see as we proceed that these qualities are cumulative, it is one entering into the next dispensation and a development on that; then the third great dispensation under Moses introduced sonship, which is an advance; in the end of Malachi we get the very thought in those who feared the Lord at that time. 

    JSEIs it important to see that God is only looking for one odour, it is a definite one, what He smells; it is the odour, as though He is always moving for one thing in every dispensation. 

    JTYes. It finds its culmination in our dispensation in the ministers. In Paul there was an odour to God, he caused the odour of the knowledge of God to spread abroad wherever he went, and he was himself an odour to God in those that were saved and in those that perished. 

    EFIs there a link between Enoch and Noah, Enoch being caught up? 

    JTEnoch would represent, as a type, the saints, the assembly, being caught up into heaven; the link would lie in that. Noah goes through the judgment here and Enoch escapes it. They both represent the work of God, however, substantially, for Enoch had the testimony that he personally pleased God, so that he comes very near to Noah as representing the work of God towards the end of that dispensation. He is the seventh from Adam, we are told in Jude, which would mean that he represents the culmination of the exercise from Adam down to his time. Noah carries it through; Noah also represents that same exercise, only he carries it through, the number eight attaching to him going over to another dispensation. The application to us would be that in our spirits we go over, we do not go through the judgment; it will be another dispensation; but in asking the Lord to come, we anticipate what the Jewish remnant shall have to endure. 

    EJMcBIs your thought that the dispensation does not break down exactly, or fail on that line, but the picture is given of the complete idea of the dispensation in the close of it? 

    JTThat is right, and they are all cumulative. The testimony as to Gods work goes through, the work of God is imperishable. What may accompany it in those in whom it is seen is another matter, causing discipline or judgment, but the work of God itself is imperishable. 

    PLWould not the three distinct ministries, those of Peter, Paul and John, touch on this; Peter in relation to Noah; Paul in the great patriarchal character of blessing, seen in Jacob; and then John in relation to the overcomer in Malachi, as a son? Peter speaks of our beloved brother Paul; is there a passing over in that way, what is choicest in the one cumulative in the next? 

    JTI think it is important to keep the cumulative side in mind because it is the work of God. Peter undoubtedly touches particularly on Noah, because Peter deals with the government of God. He addresses his first letter to those of the dispersion, meaning that they were dispersed in the government of God. But the government of God did not interfere with the work of God, but rather accentuated it; it was the very thing that helped externally to develop in them the truth of christianity. So it is said of Noah, that he was one of eight, and saved; Peter says into which few, that is, eight souls, were saved through water (1 Peter 3:20), they are the few of privilege. The government of God has a sifting character to it, and those that subsist are the privileged ones. So Peter says, The time of having the judgment begin from the house of God is come, but then the house of God is us in his mind, that is real christians, and we are saved, not so as by water, but so as by fire. Where it is a question of the judgment of God and we are difficultly saved, we are saved so as by fire, that is, we have to go through things. 

    AMHIs that the same use of the word few as in connection with Reubens blessing, Let Reuben live, and not die; and let his men be few (Deuteronomy 33:6); is it the dealing of God to free him from all that attached to him naturally, and bring out what belonged to privilege? 

    JTI should say so. They were counted, that is the comment; and if we take account of what he was according to Jacobs blessing, that is a person governed by the flesh, the first-born governed by fleshly propensities, we can understand that reduction would be necessary to bring out the work of God in him. Is that your thought? 

    AMHI thought you were indicating the same kind of thing in Noah, the dealings of God bringing about an entire removal of all that attached to the old order, so that he stands out now as in accord with God. 

    JTThe deluge was a most drastic judgment, only eight survived it; the same may apply now, there are comparatively few. Judgment beginning at the house of God is a most solemn matter, but then Gods government is to relieve His work from the flesh and what results from it. 

    QuesDoes 1 Peter 5:10 agree with that, when he says, The God of all grace who has called you to his eternal glory in Christ Jesus, when ye have suffered for a little while, himself shall make perfect, stablish, strengthen, ground? Does that agree with the thought of Noah being perfect in his generation? 

    JTYes. So that we are to arm ourselves, according to his way of putting it, with the same mind, that is, the mind in which Christ suffered. Christ indeed has once suffered for sins, the just for the unjust, that he might bring us to God; so that we are not to suffer as evil-doers; he says, there is no need for that, but we are to arm ourselves with the mind of the Sufferer, for he that has suffered in the flesh has done with sin, no longer to live the rest of his time in the flesh to mens lusts, but to Gods will. But then that is the beginning of chapter 4 of Peters first epistle, and at the end of that chapter he says, the time of having the judgment begin from the house of God is come; that is, we cannot enter the kingdom without suffering. Which figure also now saves you, even baptism, that is not suffering, baptism is a figure of Christs suffering; so normally a christian would escape by arming himself with the same mind as Christ, to suffer, but then, if it is not there, the fire is needed. Peter says, saved through water; Paul says, saved, but so as through the fire. 

    JC-sWhy does he say the house of God here, why not some other term? 

    JTWell, the allusion is to what is real, for he says, if first from us. Although the kingdom was his particular ministry, yet he reaches the idea of a spiritual house. We carry forward so much that is extraneous, that has to be dealt with. 

    QuesAre Peters developments of the spiritual house in his epistle the outcome of the impressions he got as to the assembly in Matthew 16? 

    JTQuite so, he deals with the material side. He does not develop the government of the house, nor the assembly proper; he did not have the mystery, but he certainly had the idea of material and the idea of an assembly, as the Lord used the word. So that he really merges in Pauls doctrine from the standpoint of material; he says, ye are being built up a spiritual house; then in chapter 4 he says, the time of having the judgment begin from the house of God is come. 

    NKMWill you say a little as to the distinction between being saved by water and by fire? 

    JTWell, water is normally a christians salvation from what is external; water is the normal thing, so Peter says, which figure also now saves you, even baptism, not a putting away of the filth of the flesh, but the demand as before God of a good conscience, by the resurrection of Jesus Christ, who is at the right hand of God, gone into heaven, angels and authorities and powers being subjected to him. There is no suggestion of suffering there, it is but a gracious symbol suggesting to the young believer that the suffering is by Another, he has no part in it at all, save on the principle of faith, that he arms himself with the mind in which Christ suffered. But then Paul looks at the brethren as possibly including persons who may have brought in extraneous material, like wood, grass, straw; but he says the real believer, although he builds in such material, will be saved, yet so as by fire; that is suffering, I mean it is a drastic thing, it is judgment in that sense. 

    WCHad the appearance of the cloud over the tabernacle by night discipline in view? 

    JTI think so; and even the Spirit coming in in the form of cloven tongues of fire, our God is a consuming fire (Hebrews 12:29). It is a most necessary thing, and those who love God and are subject to His work do not dread it, they rather welcome the thought. But it is the greatest cleansing element, the most drastic element. 

    PLSo that, where Abraham is taken up in relation to the thoughts of God in a distinct way, does fire not enter in much? There is the vision he has at night, and then the fire in relation to the offering up of Isaac, and even the fire in relation to the judgment of Sodom. Does all that come into our history now, Abraham representing much that pertains to this day? 

    JTQuite so. It was a furnace he saw; before that a horror, a great darkness, fell upon him, and it says, There was a smoking furnace, and a flame of fire which passed between those pieces (Genesis 15:12,17). The smoking furnace would mean, I suppose, there was substance; it passed between the pieces. The ultimate deliverance of Israel would imply that experience; it undoubtedly includes the sufferings of Christ, but Israel would have to arm themselves with that mind; they come out that way. 

    WCIn Psalm 105:12 the word few is used in regard to Abraham, Isaac and Jacob; would that suggest the choice result of Gods dealings with them? 

    JTI think it is a characteristic word; God would encourage us: it is really a question of quality. 

    JSEIs this a basic matter with us in days when darkness is thickening, the necessity of accepting this principle of fewness? 

    JTYes, it seems a leverage in the soul, especially for young christians; one said, Are such as are to be saved few in number?. Well, the Lord says, as it were, See that you are one of them, Enter in through the narrow door (Luke 13:24). The one who answers to the test shows he is a subject of the work of God; that is the point, what the work of God is. So manifestly, Noah meets the incoming of sin in principle in the fact that he brings in the rest, the rest that had been disturbed, the rest of God. There had been an odour of rest, and God said in His heart that He would not again destroy the world by a flood. It is a remarkable thing that we are told what God said in His heart; what followed, in Abraham, Isaac and Jacob, must have been the outcome of that; it is a question now of the heart of God. And Jacob answers to that in that he worships, as we are told in the New Testament, on the top of his staff (Hebrews 11:21). How much there must have been for the heart of God in that man as He took him up as he lay on the earth with a stone for his pillow, what there was in the heart of God to develop in that man! So that he is taken up to show not only the call of God but what God can do for a man whose natural traits are all against the work of God, what God can do to bring out a result for His own heart. So that he puts the second before the first; that is, he sees that is a principle with God, and he answers to the work of God in that dispensation, for it is a question of the work of God in a man whose history is so fully given and whose natural disposition was so against the work of God. So that he comes out with these sensibilities and with definite judgment as to the mind of God and maintains the great thought of father which had come out in this second dispensation, for Abraham is the typical patriarch, as representing the great thought of father, and Jacob is able to address his sons, the heads of the twelve tribes, from the standpoint of his own experience. That is, there was much in all of them, taken together, that would be against the work of God, but they are all blessed nevertheless; that is, the great thought of the dispensation is established in Jacob, and so it goes through to the next one. 

    AMHIs that what causes him to speak so feelingly of God as the God that shepherded me all my life long to this day, the Angel that redeemed me from all evil (Genesis 48:15, 16) with the consciousness of what he was in himself as standing in the way of the thoughts of God? 

    JTI think that is what is meant, what God had been to him. And now in his own sons he cannot expect anything different, so his blessing, unlike that of Moses, takes into account the working of the flesh in them all. It is a very hopeful and encouraging thought for us that the work of God survives even the worst that is in us. One has to confess before God, as God begins to work with him, just what his known propensities are; and wherever the work of God is, you will find a clear confession of that, and that is the next thing, to set your face against your natural propensities as naming them, and God is with you in that. 

    JC-sThere seems no hesitation on Jacobs part in accepting his name; that is often where we are hampered, we do not accept our name. 

    JTWe do not tell everything out, we reserve so much; in fact there is so much we like in ourselves. 

    So that is the end of the second dispensation, that the work of God triumphs and is indestructible; it goes through. Jacob makes a great deal of the cave of Machpelah, as indicating his own burial, meaning that everything is to come up presently; he was conscious there was something there that would appear in the resurrection. That is another thing that helps us, that every item of the work of God will come up and shine according to divine counsels in the resurrection. 

    RemSo that it is stated that Abraham bought the field. 

    JTYes, and he says so much about it; he causes Joseph to swear as to it, and then the others too, and tells us who had been buried there before. Joseph also wishes to be carried up and buried in Canaan, but he makes no point of Machpelah. 

    QuesWhy do you speak of this as the end of one dispensation? 

    JTWell, it is the patriarchal dispensation, beginning really with Noah, but involving the call of Abraham. God is now taking on something else in Egypt; and the next one is what we call the Mosaic dispensation, it comes in under Moses in Exodus, and runs on to the end of Malachi. 

    JSEIs the number of souls that came into Egypt given to emphasise the continued thought of fewness? The number was very small, but all that God gets He gets out of that number, whatever He has to deal with in it. 

    JTSo the patriarchal idea is stressed showing that the thought of the previous dispensation is carried forward, These are the names of the sons of Israel who had come into Egypt; with Jacob had they come, each with his household; that is, the patriarchal thought is carried through. Then the next point is that sonship is introduced, so that God says to Moses, according to Exodus 4:22, Say to Pharaoh, Thus saith Jehovah: Israel is my son, my firstborn. And I say to thee, Let my son go, that he may serve me. And if thou refuse to let him go, behold, I will kill thy son, thy firstborn. In order to understand the verses read in Malachi, we have to bear this verse in mind, it underlies all that follows. 

    NKMAre you connecting that allusion referred to in Exodus with sonship in connection with sparing them as a man spareth his own son that serveth him? 

    JTThat is exactly what I was thinking of, that Jehovah uses the words his own son; the quality that belongs to sonship was there. 

    QuesWould the two thoughts be maintained, the thought of the peculiar treasure and sonship in Exodus and in Malachi? God had in view in Exodus 19 that, in making a covenant, He might have a peculiar possession for Himself. Does He secure it in Malachi in the remnant at the close? 

    JTQuite so, and the covenant is really a provisional thing to release sonship, the real thought in the heart of God. He said in his heart  well, He said a great deal more in His heart than is alluded to in Genesis 8; sonship was in His heart, it was in His heart before the world was, and now He sends to Pharaoh about it, Let my son go, He says, that he may serve me. The covenant was introduced at Sinai, and what underlies that is that the idea of son was there; it was to release the affections proper to sonship, and that is how it works out now in the new covenant. The knowledge of the love of God in the new covenant is to release us so that He might have sons before Him released from all that hinders them. 

    RemNot merely in purpose, but consciously. 

    JTQuite so; that was what He said in His heart at the very beginning. In Ephesians we get more in the heart of God than in Genesis 8. 

    JC-sSo drinking into the cup of the new covenant in the Supper would greatly help us in reaching sonship afterwards. 

    JTThat is the setting of it; it is to set us free for the thoughts of God before the world was. The ministerial section of scripture begins in Exodus, running on to David and Solomon, and the prophets are to call the people back to that. We are now in the ministerial section which involves authority. In Exodus 20 God speaks of the thousands of those that love Him, but there is much that is hindering that love, perhaps they could not be found, so the Lord Jesus comes in in spirit in chapter 21 and says, I love, that is, you have a concrete case of One who loves, I love my master, my wife, and my children. That is the Model, and all that follows is to set us free for that, for Christ is the great Leader in sonship. So that the One who says I love in chapter 21 is the same as is portrayed in chapter 28 as the high priest adorned with beautiful garments, the high priestly garments. 

    WCAre the two brought together in what Jehovah says in the first chapter of Malachi, A son honoureth his father, and a servant his master? 

    JTQuite so, and the brother who is really not a son is abhorrent to God in this book. When God says, I have loved you, He goes on, But ye say, Wherein hast thou loved us?. Think of people asking God that! Then He says, Was not Esau Jacobs brother? ... and I loved Jacob, and I hated Esau; and made his mountains a desolation, and gave his inheritance to the jackals of the wilderness. ... They shall build, but I will throw down; and men shall call them the territory of wickedness, and the people against whom Jehovah hath indignation for ever. All that is against God is beclouding the idea of a son; a brother ought to be a son. The imitation of brotherhood is abhorrent to God; it beclouds what He has in His heart. So that is what Malachi means. There was a time when Levi answered to the mind of God; the book contemplates that that is to be reached now, and hence these verses we have read. It is unmistakable; there is the heart of God, He is finding something that answers to His thoughts, His own son that serveth him. 

    QuesWhat is the thought in the book of remembrance? 

    JTThat they are never to be forgotten. Our sins are remembered no more, but ourselves are never to be forgotten. It is before him; it is the idea of sonship, before Him, that they should be holy and blameless before him in love (Ephesians 1:4). 

    RemSo that these features you are speaking of seen in this remnant were so pleasurable to Jehovah that He has this book of remembrance written before Him. 

    JTThat is the idea, this book is before Him, they are never away from His eye and heart. 

    JSEIs it right to say that the more the saints are consciously in sonship, the more they are before Jehovah? 

    JTConsciously, you mean? Yes, God looks for that. 

    JSEThis thought of the covenant releasing sonship is peculiarly precious. I wondered if this chapter in Malachi does not show how peculiarly precious the consciousness of sonship amongst the saints is to God. 

    JTI notice it is mentioned here not to make any show of what they were going on with; it is that they spake often one to another; we are not told what they said, but Jehovah saw what underlay all those speakings often. There are, of course, those who think we have too many meetings; maybe we have under certain circumstances; but the opposite is generally the case, for really the life of the saints is in relation to one another. 

    JSEIn a general way, you would say such a complaint is probably the language of an Esau? 

    JTI think that is right. Too many meetings. Too much ministry. All that, you may be sure, shows there is a want of the understanding of eternal life, for it lies in our relations with one another. 

    NKMThis is characteristic speaking on their part. 

    JTThat is the point. The leading point is they do that, showing they had pleasure in one another. 

    QuesIs the spirit of this carried on into the next dispensation, the beginning of Lukes gospel? 

    JTIt has often been remarked, and I suppose we may take Simeon and Anna as the typical answer in the New Testament. Simeon is said to have been a man in Jerusalem, which is a collateral idea belonging really to David and Solomon. He was a man of Jerusalem, that was his place; he would think of it when the Lords eye rested upon it; as He came in to Jerusalem from Galilee, He wept over it. It was the city of the great King. Simeon was there and he received the Babe in his arms, that is, he takes in all that is there, in faith; the fulness of divine thoughts was there. And here is a man who takes all that on, as it were; he takes it into his arms. It is thus he is able to speak of Christ as a light for revelation of the Gentiles and the glory of thy people Israel (Luke 2:32). 

    QuesWould the book of remembrance include all the redeemed company? 

    JTWell, it is those that feared Jehovah; others did not. 

    QuesI was thinking about the brother who had not reached sonship. 

    JTWell, as we were remarking about Esau, he had not reached it, though he was a nominal brother and had all the attention paid to him that a brother deserved, but he never developed sonship. It is in David really the idea of sonship comes out, and, alongside of that, Jerusalem. Jerusalem above is free (Galatians 4:26); sonship underlies the city. The idea is a free city; that is a thought that is current among men, they speak of the freedom of the city. Certain cities from the middle ages had certain privileges of that kind. But in the mind of God, the freedom of a city must result from sonship being there. Jerusalem above is free, that is the idea, sonship attaches to it; it is the great thought worked out in Galatians. I think Simeon, a man in Jerusalem, answered typically to what Jerusalem really is, a man who takes Christ into his arms and blesses God and says, Lord, now thou lettest thy bondman go, according to thy word, in peace; for mine eyes have seen thy salvation. 

    QuesI wondered if this great thought you suggest in Exodus 21 is reflected here, love in bondmanship. 

    JTI think so; that is, love will take up the attitude of bondmanship. 

    EJMcBSo your point is not so much the question of whether there are any that fear God, but whether we are amongst those who fear Him. 

    JTThat is the point, I think. To say they include all the redeemed would be to say too much. The thought is that others were not doing it. 

    WCIt is predicated of Levi in chapter 2, that he feared me; there were those who proved themselves true in a crisis, and in this book it was really a remnant within a remnant. 

    JTYes, the book contemplates what that remnant had degenerated to. Then there were those, however few, who feared the Lord. 

    The last point, I think, embodies what we have in mind more than any: Christ is presenting Himself to the assembly. I Jesus have sent mine angel to testify these things to you in the assemblies. I am the root and offspring of David, the bright and morning star. These things are not lost sight of, they are all in mind, meaning that the whole assembly is in His mind. The economy implies assemblies, but the church is in His heart; hence the answer here is from the Spirit and the bride, not the Spirit and the assembly, but the Spirit and the bride, a most exalted thought; the bride is speaking in consonance with the Spirit; that, I think, is the allusion. Now we can say that; it is what is developing spiritually at the present time. First we have the economy, that is the public position in the assemblies; the one idea that is in the heart of Christ is expressed in the bride, not the assembly, but the bride. 

    JSEUnified affection. 

    JTExactly. What we really reach in our assembly services when we pass out of the externals into the spiritual, and begin to touch what is in the heart of God and the heart of Christ. This idea of what is in Gods heart is to be always kept in mind, the bride. It is not the public economy; that is all provisional, the primary thought is one, that is, the bride, so that she comes down as a bride adorned for her husband. 

    JSEMy dove, mine undefiled, is but one (Song of Songs 6:9). Is that the idea? 

    JTQuite so. 

    EJMcBWhat He has peculiarly for Himself, for He that has the bride is the bridegroom; John had said that. 

    QuesAnd what is involved in the Come? 

    JTWell, I think He enters into His rights according to divine counsels; the time has come for that. It is not Come for us, but it is Come here. As has often been remarked, the Lord is coming out publicly; they want to see Him honoured. 

    AMHWould His angel testifying in the assembly be an incentive to keep before the assembly every feature that there might be this unifying of the work of Christ? 

    JTYes, the testimony goes on there; but it is very glorious, I think, that, however great the confusion, this one thought is kept in mind; the Spirit of God is keeping at that all the time and now He has the assembly with Him in this character, the bride. 

    AMHThat is, she is taking on a universal outlook now. 

    JTYes, she is able to speak in this way. 

    JC-sIt is the only time the brides voice is formally heard. 

    JTI think that is right. It is a most exalted thought, the Spirit and the bride. He has her with Him now. We were speaking this week elsewhere about the Comforter, mentioned four times only, and all in John 14, John 15 and John 16. First, the Father gives Him that He might be with the saints for ever; secondly, the Father sends Him in the Sons name, which would allude to the side of the economy in the assembly; He teaches as to all things and brings all things that the Lord says to our remembrance; thirdly, the Son sends Him as having been with the Father; He stresses that He goes forth from with the Father, and He says, He shall bear witness concerning me. What can that mean but that the Spirit works out the Fathers thoughts, the Spirit being with Him? This suggests to us that the Spirit testifies as to the Fathers thoughts about the Son, as Abrahams servant did about Isaac. So the Spirit is here in that connection, undoubtedly including Pauls doctrine, and hence the bride, the assembly, for Christ; because the Father would have that, as Abraham would have that for Isaac, so the Father would have such a one for Christ, and now He has the bride with Him. 

    QuesYou would say the word Come here is in view of His taking up His rights? 

    JTManifestly. We are in the sphere of testimony and the Spirit and the bride want the Lord Jesus to come out into public display to effect all the divine thoughts. 

    PLDoes she witness in that way to the consistent and patient toil of the Spirit? 

    JTI was thinking of that. What satisfaction to the Spirit to have her with Him here, to have her join in that word, the Spirit and the bride say, Come. One has often thought that the Lords presentation of Himself stands in relation to the testimony of His Person; the root of David is His deity, and the offspring of David is His humanity here; that is John and Matthew respectively. The assembly understands that, the Spirit has brought her to it, she understands the Lord in that way as the bright and morning star, the Luminary over against the terrible darkness we have here. 
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    ACCUMULATION (JT 99)

    Genesis 6: 14 - 22; Genesis 7: 1 - 4; Exodus 13: 19; 1 Corinthians 10: 11

    I wish to speak of accumulation, the cumulative principle which appears in the history of Gods testimony, and I selected these scriptures, fully believing not only that each contains the idea, but that they link the idea. They form links in the great cumulative chain that appears in the Scriptures in relation to Gods testimony. They involve persons of reliability, that is, Noah, Moses, and Paul. The last scripture is Pauls statement, a statement that did not depend upon the state of the Corinthians. It was an historical matter. We perceive that the ends of the ages have come upon the assembly, and, inasmuch as we form part of that, the statement becomes of immense importance to us. The hope is that we shall accept it as an historical fact that God has ordered that the ages should accumulate or culminate in the present dispensation. 

    The apostle, needless to say, was observant in addressing the Corinthians; he makes much of what God did from His own side in taking them on. He unfolded to them the testimony of the Christ. He had to do with the work there in detail and knew what had transpired. He had spent considerable time there, eighteen months at least, and had seen results from his own preaching and the preaching of others such as Timotheus and Silvanus, and had good opportunity of knowing what might be said in regard of it. Indeed, he was very lavish in his comments on the work at Corinth. It was one of his greatest works, and he did not hesitate to bring in the whole principle of christianity. He says this nowhere else. The things that happened in type in the Pentateuch were for us, 

    upon whom the ends of the ages have come. So that we can hang our thoughts on these three scriptures with full assurance, not only in regard to the statements themselves, but in regard to the persons involved, selected of God for cumulative as well as other purposes. The thought attaches to us so that we are not to consider ourselves isolated in any way. Each is to consider himself in this great period of Gods dealings in which He has linked us together so that we should act and react upon one another and unitedly work things out, working with God and working with one another. This is stressed in Pauls communication to Corinth; indeed, he does not travel very far in his first letter before he touches the thought of unity. He had heard it was wanting in Corinth and he took great pains to stress the necessity for it, that things should be worked out together not only locally but in relation to the whole, for Gods work is one. Gods plan is one, Gods counsel is one, Gods Israel is one, Gods assembly is one. God Himself is One, that is to say, One in infinitude, unity, and affection, Father, Son, and Holy Spirit. For God is one, and the mediator of God and men one, the man Christ Jesus. The matter is one, and therefore the beginning of the work must bear on the end of the work and on the middle of the work. The cumulative idea begins with the beginning and will end when all is complete. God is working to completion. 

    These three personages are noble enough in the sense of personality on which to hang our thoughts, and, by the Spirit aiding us, to work out this thought of accumulation. Noah is taken on here in Genesis 6, and indeed in chapter 5, but particularly in chapters 6, 7, 8 and g. It is to show how things that preceded him are not just left where they were. They are not local happenings either in time or place; In their bearing they are universal happenings. The more we dwell on this the more we shall realise how important each one is, not simply because they are few but because the thing is so great. It requires so many, but even the thought of fewness is an incentive to stress the necessity for unity. There is a scarcity of men, a scarcity of persons belonging to the assembly who are available. The more, therefore, is the necessity of making ourselves available and useful in this great scheme. These are outstanding persons in the work. The Lords own remark bears on this, My Father worketh hitherto and I work. The work goes on. I think this section of Genesis in relation to Noah shows the care God took to bring things down to us and to bring them down, not as isolated, but in a cumulative sense as belonging to the whole scheme. Hence we have the measurements of the ark and the material used, but it is the contents I have in mind. It was very carefully made and secured so that there should be no mishaps, no leakage or spoilage; the matter is going through. So we have a very large vessel, a vessel that is seaworthy and dependable, and full of living things. There was food to sustain life in the persons, in the cattle, and the birds. No children are mentioned; that is to say, it is a mature thing, what reflects the mind of God, a mature state of things in life. I just want to call attention to certain things in these verses. There were means of communication without the ark, that is to say, the communication of divine thoughts was in persons. This Bible, for instance, is inspired by the Spirit of God, but it is in the persons of believers that the word of God is in a living sense. These things are recorded for us; they are written by the Spirit of God. Holy men of old spoke as they were moved by the Spirit and they wrote too. It is all so infinitely accurate, but at the same time the earlier means of communication was in persons. There was a book too. The history of books, the idea in Scripture, is very interesting, and the first one alludes to Adam, 

    the book of Adams generations I am not saying that there was not something in the sense of book earlier, but I am speaking now of what particularly relates to what is earlier than Noah. It relates to the generations of Adam. That is to say, it was intended for help in that day, for antediluvian believers. How many there were we cannot say. The great record of them is in chapter 5 of this book. There is the cumulative principle from Adam to Enoch. He was the seventh from Adam, and in that sense the word seven means more than that he was a person born and living so many years after Adam. The seventh relates to Adam; he was the seventh from him in a cumulative sense. What followed was Noah and the ark. It is a great cumulative thought: what was to be carried into another world, not leaving the previous one behind as dead and gone; not at all, for there was life in that ark. It ended in death, of course, as the Lord Jesus said, Eating and drinking, marrying and giving in marriage, until the day on which Noe entered into the ark. The flood came and drowned them all, but it did not drown Noah and his sons. They were to represent what was living, and what was living was carried down in a cumulative sense, nothing lost, no leakages, nothing to be salvaged, everything intact under God. He has His vessels for this purpose, but He does it. 

    Now I wish to speak about the light that was in it. A fight shalt thou make to the ark (verse 16). The word here is more than fight, it involves noonday light. That is an important matter to keep before us; the great things of God have come to light. They are not kept in museums; the light is shining on them and life surrounds them. They are all living things. Food is only to keep life going, to sustain it. There was nothing dead there, nor is there the slightest hint that anyone died there, not a beast. Things came down in this way, illuminated from above. Light was there and it was real fight; Noah and his family did not live in the dark. This is a most important principle, dear brethren, locally and generally-the need of light. If we walk in the fight as he is in the light, we have fellowship with one another. Someone says, I have fellowship with the Lord. You will not rightly have fellowship with the Lord if you have not fellowship with the brethren, with one another. And so it is that they had fellowship in the ark; there was nothing to hinder it. They are all moving under the direction and influence of Noah. Noah does what Jehovah directs him to do. The beasts all came to Noah. They all moved and were governed by the principle of the moment. We must always be governed by the principle for the moment. Divine principles are the same at all times. There is no great hardship therefore, and we can understand that there was plenty of occupation for the mind, food not only for the body but food for the mind. What a scene it was for all those days in which the ark floated! It does not say it was driven by any power, not driven by the wind; it was just a floating vessel, but it went through and rested on mount Ararat with everyone intact, as far as we know, no deaths at all. There are no children, nothing at all but mature persons. Let us be these things. That is what Corinthians teaches us, Quit yourselves like men. In every creature there was some thought of God in a living way and it came down in a cumulative sense. 

    The early part of Genesis opens up in this living way. The book closes with a coffin. You say, It is a very different matter, but is it a different matter? What about the man in that coffin? What about him historically, what about him personally? What about his father, his grandfather, and his great grandfather, Abraham, Isaac, and Jacob? They lived for God, every one of them. What about Joseph? He is living too. He is commanding by faith. He called to mind the going out of the children of Israel when he was dying. How important it is to have our minds under control! The Lords supper is intended to facilitate that. We ought to direct and control our minds at any time, about any particular thing. And so it was that, when Joseph was dying, he called to mind the going out of the children of Israel. He meant, I apprehend, that they were to go out in a living way. Joseph is going out of Egypt in a living way. His words clothed his bones with life. That is to say, our funerals would be very simple; they are not dead affairs. The burials of real christians are living. The words are living. We are burying our dead to be raised again, and we know that they are with Jesus. It is a living situation, not a dead situation. Nor is the end of Genesis a dead situation. We may say there are two funerals in the end of Genesis. Although Joseph is not said to be buried until he went to Canaan, his bones were kept in a living way; they were treasured. They are under command and they go out in a living sense. The application is that we are all going out together livingly. The apostle says triumphantly in 1 Thessalonians, The Lord himself, with an assembling shout, with archangels voice and with trump of God, shall descend from heaven; and the dead in Christ shall rise first; then we, the living who remain, shall be caught up together with them; they first, we second, all going up together. 

    I only refer to these simple thoughts so that our minds might be brought into this cumulative current. What am I carrying with me? What am I adding to the brethren so that we can together go out with something? They were going out of Egypt with great property. It challenges our hearts as to how rich we are. They were going out with great property, and one of the greatest items of that property was the bones of Joseph. It indicates the faith that Joseph had. What has come down to us has come down in a cumulative way, has come to our very bookshelves, but it is in living persons also, persons who are contemporary. There were contemporaries of Joseph, as there were contemporaries of Jacob, of Isaac, of Abraham. In each day, in their turn, they came down in a living way and with great property. When we come to Egypt the question is how to get the property out. So in Exodus 13: 19 we have a grouping of circumstances. The people are going out militarily. They went out of Egypt with a high hand in the sight of all the Egyptians. They did not go out the back door; the Israelites were always front door people. We do not have to go out by the back door, nor will we if we are with God. Jehovah says to Moses, Stand before Pharaoh; there is nothing to fear, face the enemy. Israel went out with a high hand in the sight of all Egypt. They went out arrayed, five in a rank, which is a military term meaning that they were in military order in the presence of the enemy. They went out with great property. Will the Egyptians rob them? No, they will not. If you look at those verses you will see that Jehovah is the great military Leader, a Man of war. There is great military strategy; God makes allowance for the weakness of the people. It is a most exhilarating passage. 

    I wish every brother and sister would look into what is associated with the carrying out of the bones of this great servant Joseph. Moses ordered that, in the very midst of a great battle, when the Egyptians were after them, they did not forget this treasure, the bones of Joseph. And Moses took the bones of Joseph with him; for he had made the children of Israel swear an oath, saying, God will be sure to visit you; then ye shall carry my bones with you hence. That is cumulative. So the word holds me, stands by me, this cumulative idea that the saints are coming with us. We are seeing to it in our affections that they are coming with us. That is the word here. 

    Moses took the bones of Joseph with him; for he had made the children of Israel swear an oath, saying, God will be sure to visit you; then ye shall carry my bones with you hence. Can I forget them, can I leave them behind? This may mean me; the Lord may take any of us through death, but that does not mean we are not taking our brethren with us. We are to keep our minds when we are dying. Joseph had a clear mind when he died. Keep the saints in mind, keep the rank of the saints to five: they went out that way. We want to go out with them, in order, and in rank. Persons can keep rank who understand the times, moving on right principles, moving under orders, keeping military array. If you are out of step, do not say that all the others are out of step with you, but that you are out of step with them. They were under orders and were to be in step, in rank with the brethren. We are going out with the dead saints, every one of them; they will not be left. In every grave they will hear the Lords voice. The dead in Christ shall rise first; then we, the living who remain .... Christ is the firstfruits of those who are asleep. But I am stressing the idea that we go out with them. Moses took the bones of Joseph with him, and the children of Israel took the bones of Joseph with them. They were carrying the bones forward in a cumulative way and all culminated in the land of Canaan. 

    The Lord is said to change our bodies of humiliation. We are in a humble condition physically, but the Lord is coming to change these bodies into the image of His body of glory, what it is now. When he shall appear, we shall be like him. Our bodies will have the character and power of the body of the Lord Jesus. What an array of the glory and power of Christ when all the saints, not simply those who are living, but all from Adam down, the dead in Christ, all go up together! This cumulative thought suggests that nothing is missing; there is no leakage, no damage, all going forth in infinite perfectness by the work of God. Moses is concerned to bring with him the bones of Joseph and Israel is concerned to bring them, too. It is association. We are concerned to carry our brethren with us. If we are not concerned about the living ones at the present moment, we certainly cannot carry the dead ones. It is a stretch of faith to embrace them in our affections. We are not going without them; the saints do not go to heaven one by one. We may die one by one, but when the time of really going to heaven comes, we are all going together. We are raised up together and made to sit down together in the heavenlies in Christ Jesus. 

    I had in mind in the passage in Corinthians, the third great pillar for my thoughts, that the apostle is speaking with perfect knowledge of the state in Corinth and the saints generally. It says, Now all these things happened to them as types, and have been written for our admonition, upon whom the ends of the ages are come. The allusion is to the dispensations in which God has been working out His thoughts, and so they are all of one piece. They come down to us and they are to be woven into our affections, all the ages-the antediluvian world, Adams world, the Mosaic world, the Levitical world, the Davidic world, the prophetic world, all the ages of the world. All these periods of time in which God has worked, forty-two generations from Abraham to Christ. How God has been working out all His thoughts! 

    Now we come to a period in which the Holy Spirit is indwelling the saints; there was never such a period as this. It involves power that we can hold things together in a living way locally and generally. The more faithful I am locally, the more I shall become universal. I want to hear what God is doing. Every evidence we have of the keeping power of God gives us encouragement. All the saints are going with us. If they are on battlefields tonight, they are coming with us. It is all one piece, and love in the grace period is so great that we can count on being able to hold things collectively, to hold the thoughts of God in our minds and our affections. The idea is concrete, not simply abstract or theoretic, but it is a concrete idea that the saints are keeping step, going out in fives, with no great pretension, but, still, in Gods hand. Gods hand is a high hand. It reaches up to heaven and down to the earth. It reaches down into the graves and takes the saints up into heaven. 

    God is a Man of war; it is what He does. We attribute everything to God, but we are to hold these thoughts together and say we are not going without one another. Think of those in the grave that we love! God is going to take them out of the grave and we are going with them; we are going out together. May the Lord help us in these thoughts! 
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    GENESIS 7 AND 8 (CAC 1)

    Genesis 7; Genesis 8

    We have seen plainly how all flesh came under Gods judgment, not only pronounced but actually executed, so that the world that then was perished. But one man found favour with God; there was one righteous man with whom Gods covenant was, and those who were kindred with him were preserved. Those who are truly in the ark at the present time are kindred with Christ through the grace of God; they appreciate Him, and are found in company with Him and the Spirit, condemning the world, and carried through in the power of Gods salvation. 

    Then, as remarked before, Noah and the saved family in the ark typify Christ in connection with the remnant by-and-by. The remnant will see that the end of all flesh has come before God, so that they will turn away from all the thoughts of men, and will refuse the mark of the beast, and the covenant of Antichrist. As baptised in the Name of the Lord they will own no other name, and will make Him their Sanctuary, and will be found in complete separation from the world of the ungodly. All will be judgment around, but there will be  to speak in the language of the type  an ark where every divine element will be preserved. I do not suggest that the saints will escape suffering, or even death, but every element of faith and testimony will be carried through into the new world. In principle this is the case today. All Israels hopes and promises are preserved in the faith of the assembly, and, indeed, the blessing of all families of the earth. Every divine element of the world to come is being preserved and carried through in the faith and affections and testimony of the assembly. This is an aspect of the typical significance of the ark which is greater than its reference to individual salvation. 

    Everything that is of God and for Gods pleasure has to be preserved and carried through to take its place in the world to come. Just as every element of natural life was preserved in the ark, so every element of piety, faith, and divine testimony has to be preserved and carried through. It suggests something more than our personal deliverance; it suggests that everything that God values is preserved alive and carried through. We have to take account of the fact that God has drawn us to Christ, and given us to appreciate Christ, not simply for our personal blessing, though that is perfectly secured, but God has connected us with Christ that we might be identified with His testimony. What is in my mind is, that every living thing that God values is preserved in the ark. There is in Hebrews 11 a wonderful collection of living things. My impression is that every feature of piety, faith, and divine testimony seen in that chapter is preserved today in the assembly, and will be preserved in the remnant by-and-by, and will be carried through into the rest and blessing of the world to come. Every living element of divine testimony that God introduced into this world in connection with Abels faith, and Enochs, and Noahs, and Abrahams, and all the rest, will never perish. It is preserved, and will be preserved, and carried through to the world to come. What was precious to Abels faith is in the world today, in the hearts and testimony of thousands of saints. Think of Enoch, too, who apprehended Gods complete victory over death; think of that being carried through a scene of death in living testimony! All that was of God in the world was under cover of the ark, and every living thing is preserved for God today in the ark. We think of the ark as a means of salvation for us, but it is really the place where everything is preserved for God and for another world. The then world was under judgment, and God had another world before Him; all the elements that will fill that world to come are in the assembly now, and when the assembly has gone these elements will be preserved in the remnant. 

    It is an exercise for us that the different qualities of faith, and the elements of piety and divine light that belong to the testimony of God should be preserved alive. There are those in this world of whom Christ can say a most marvellous thing, They are not of the world even as I am not of the world. They are His family, preserved not only from the world under judgment, but from all the elements and character of things found in that world, and this is salvation in a practical sense. It should be a real exercise with every one of us, whether we are in a practical sense in the ark, and whether these qualities of faith that God loves and preserves as His testimony are living in our souls. In Revelation 6 we read of people who were slain for the word of God and for the testimony which they held. Why will they be slain? They will preserve what is of God. The saints will not escape suffering, but the testimony will be carried through. In the Revelation there are different companies of saints who cherish what is of God; we see a company of sealed bondmen of God in chapter 7; and a great multitude that no one could number who have learned to ascribe salvation to God and to the Lamb; then we find worshippers and witnesses in chapter 11; then in chapter 12 the remnant of the womans seed keep the commandments of God and have the testimony of Jesus; then in chapter 14 we see 144,000 who have the Lambs Name and His Fathers in their foreheads; and in chapter 15 we see those who have gained the victory over the beast, and over its image, and over the number of its name. All this gives us some idea how things will be carried through. We may also read the Psalms and see how the precious qualities of faith and testimony will come out in the remnant. At the present time everything is held and carried through in the faith and testimony of saints of the assembly. In all periods what characterises those in divine security and testimony is obedience (see Genesis 6: 22). 

    When God takes in hand to deal with what is evil He will do it effectually; nothing will escape. In the end of chapter 7 Noah alone remained, and what was with him in the ark; God had dealt in judgment with everything else. We ought to count it a great privilege to be in present deliverance from the world under judgment; we ought not to need to be dragged out of it as Lot was out of Sodom. 

    When we come to chapter 8, we see what God had in view; the world of lust and lawlessness had all perished; it had gone under judgment; and now we see the new world coming into view, the world that was going to be filled with what God had preserved in the ark. The first words are very touching God remembered Noah; His covenant was with him. How could God forget Christ? He was the Man of Gods pleasure who had found favour with Him, the One with whom Gods covenant is. The world has forgotten Christ; it has no idea that Christ and His family are going to be brought in, and that they will fill the earth. But God remembers Christ, and He is going to fill the earth with Christ and His family. The world does not want Christ to come in, it wants to enjoy things in a state that is under judgment. 

    It is very interesting to see that the ark rested a long time before the waters disappeared. It suggests that the saved family is brought to rest on holy ground long before the waters of judgment disappear. Ararat means holy ground. That suggests to me that new and holy ground has been touched in the resurrection of Christ, and the saved family  the assembly now, and the remnant by-and-by  are brought to rest on holy ground long before the disorder and judgment of this world passes away. They reach it spiritually in their souls. Saints of the assembly are brought to rest on holy ground opened up by the resurrection of Christ. And I think the remnant will have the faith of Christ risen; that will be their resting-place; it will be holy ground for them to rest upon in the midst of the tribulation and the scene of judgment. 

    The next thing is that the tops of the mountains are seen. It suggests that before the conditions of kingdom blessing are secured, before the scene is yet clear for the kingdom, faith sees all greatness and eminence and authority centring in Christ. In Revelation 14 we have the 144,000 standing on Mount Zion with the Lamb; they apprehend Him in His royal glory, and stand with Him there before the kingdom is set up; they stand with Him in the faith of His glory, greatness, and power. We see Christ now in His greatness and glory as Head of all principality and power. In Scripture mountains are symbolical of great powers; we see now the tops of the mountains, the glorious eminence of Christ, long before the waters subside. Everyone will see it by-and-by, but the saved family can see it now. Compare 1 Peter 3: 22; He is at the right hand of God, gone into heaven, angels and authorities and powers being subjected to him; all the greatness is seen connected with Christ. We do not yet see everything put under Him; the waters are still on the earth; but these wonderful mountain tops have appeared. We see the glory and greatness of Christ; we see Him crowned with glory and honour; and we know that very soon all will be in subjection to Him; to faith it is very real now. Many of the Psalms anticipate the kingdom before its conditions have actually come. This is like the tops of the mountains being seen. 

    Then after forty days Noah opens the window; he begins to observe the signs of the times. That is what the remnant will do, and it will be right for them to do so. Our sign is the morning star in our hearts; we know what is going to happen because the morning star has arisen in our hearts; He will soon call us out of this world to Himself. But for the remnant there will be signs of the times, and Noah observes these signs. He first sends out an unclean bird; Leviticus 11 tells us that every raven is unclean; there is a black mark against it. The raven can pursue its restless course in spite of the waters not having abated; it is like the unconverted man who can make himself quite at home in things that are not yet in divine order. So that in connection with the raven the remnant will learn that the world is still a place where the unclean can make himself content. 

    But Noah also sent forth a dove. We can all see that the dove would fittingly represent those who have the Spirit of God, the godly ones. Noah says, as it were, We will see if there is anything in the world yet where those who have the Spirit of Christ can rest. 

    But the dove finds no resting place for the sole of her foot, and has to come back to her own company! Then Noah waits another seven days, and sends her forth again, and she comes back to him with an olive leaf plucked off in her beak. What a marvellous sign of the times! One can imagine how eagerly in that future day the saints will observe the signs of approaching redemption! I think this speaks with no uncertain voice of the appearance of Israel as grafted once more into her own olive tree. Romans 11 tells us that Israel has been broken off and the Gentiles grafted in; but by-and-by Israel will be grafted in again, and the deliverer shall come out of Zion; he shall turn away ungodliness from Jacob, Romans 11: 26. Israel will become once more manifestly an object of mercy. That will be the great sign of the times, the blessed witness that the earth is emerging from the terrible waters of judgment! After that, conditions will soon appear that are in keeping with it, so that after another seven days the dove finds conditions in which she can rest, and the ark is not wanted any more. The Deliverer is come out of Zion and has turned ungodliness from Jacob; Israel is grafted in, and Gods new covenant is established. There will be conditions abroad in which those who have the Spirit of Christ can rest. Jehovah will be gathering Israel, and turning the hearts of the Gentiles to them; it will be the very verge of millennial blessing, so the cover can be taken off the ark and the saved family can come out. What a change in this poor world! Then very soon the last trace of disorder and of judgment will pass away. The earth was dry. 

    Then when they come out God speaks of all the living things that had been in the ark, that they were to swarm on the earth, and be fruitful, and multiply. That is, the new earth is to be filled with what comes out of the ark. This will be a wonderful world when it is filled with what comes out of the ark in a spiritual sense. Righteousness and peace and joy in the Holy Spirit  all these features are found in the saved family, and they are going to fill the earth; every thing will become a witness to the greatness of Gods salvation. 

    The altar is spoken of now; it is the first time such a thing is known in Scripture; for how could one build an altar on cursed ground? A clean place is needed for an altar; now that the world had all passed under judgment there was a clean place. In building his altar Noah claimed the earth for God, and put the earth on the ground of the burnt offering. It is exactly what Christ will do in a coming day; He will claim the earth for God. The curse is entirely removed, for the man who grieved God has gone in judgment; and God smells a sweet odour of rest. There is the sweet savour of another Man who has glorified God; man is now to Gods delight. This is not man in the flesh improved; that is why God says: The imagination of mans heart is evil from his youth. It will not be man improved in the millennium. People are trying to bring about the millennium by improving man, but it will not be that, but another Man brought in, and the sweet savour and fragrance of that One filling the heart of God with rest, and occupying every human heart with His blessedness. Then the curse will be gone, and all its effects removed, and the whole earth will come into the fragrance of the offering of Christ. 

    It is wonderful to see a picture like this. There is nothing more marvellous than these pictures in the early chapters of Genesis. What God has before Him is repeated again and again. Chapter 1 shows how God is going to bring in a Sabbath of rest for Himself, and chapter 8 shows how He will bring in a sweet savour of rest for the scene where the curse has been. 

    Where grief, dishonour, and reproach have been, He will fill the earth with the fragrance of Christ. It is the great privilege of saints now to carry on the savour of the burnt offering all through the night until the morning, when it will be publicly on earth. The burnt offering was to burn all night; it was the business of the priests to see that it did so. This chapter is the morning typically, but in the meantime the fragrance of Christ in the hearts of saints is rising up all night to God, and filling His heart with the savour of rest. We find in Ephesians 5 that the burnt offering is to be continued in the saints: Walk in love as Christ has loved us and given himself for us an offering and a sacrifice to God for a sweet smelling savour. Every step a saint takes in love is a continuation of the burnt offering. What will it be like when the fragrance of the burnt offering fills the world, and the love of Christ gives impulse to everything! We can understand how the sweet fragrance of Christ can be presented before God in the praises of the saints; but it is also to be presented in the walk of the saints. We may come together and praise God and thus present the fragrance of Christ, but our praises and walk should correspond. If a mans praises are full of the fragrance of Christ, his walk should be also; that is why the priest who offers the burnt offering gets the skin of the bullock. If I really present Christ to God in my praises that is the burnt offering; and the man who offers the burnt offering gets a coat to wear in which the beauty of Christ is seen. The walk of such displays the moral beauty of Christ. What a wonderful time it will be when the beauty of Christ will be on everything: Let the beauty of the Lord our God be upon us, Psalm 90: 17. This is his name whereby he shall be called, Jehovah our righteousness, Jeremiah 23: 6. And this is the name wherewith she shall be called: Jehovah our righteousness, Jeremiah 33: 16. That is, the saints become morally what He is; so the beauty of Christ will be on all things, even on the bells of the horses. In the millennium every one will carry some trace of the beauty of Christ under the eye of God; the fragrance of the burnt offering will spread over everything. They will not only praise God universally for Christ, but His beauty will be seen on all, and His glory will fill the earth. That is the world to come; a scene where everything is based on the death of Christ, and all is pervaded by the fragrance of His offering Himself. There will be no more curse, but God will be complacent; there will be the covenant, and an abiding order of things  Seed time and harvest, and cold and heat, and summer and winter, and day and night shall not cease. 

    This is a picture of the bringing in of the conditions of the world to come after the judgment is passed. When the calamities are all passed, the glory and blessedness of Christ will come in, and fill the earth. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 7 (JND 35)

    Genesis 7

    Note the continued difference between God and Lord; God is a more secret, and at the same time universal name  Lord, of positive relationship. There is no question of sevens, or clean beasts with God, but with the Lord. God in speaking to Noah speaks of His own thoughts, and what is before Him; the Lord commands him in certain duties and relationships. 

    In verse 21 and the like, we have the witness of the way in which the corporate nature of man  the ha-Adam is spoken of, so in chapter 6: 1. o protor anthropos. 
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    GENESIS SEVEN AND EIGHT (JT 2)

    Genesis 7; Genesis 8

    Chapter 6 presents Noah as the head of a house. The world was utterly corrupt, but Noah found grace in the eyes of the Lord. Genesis 6:8. Noah was a just man and perfect in his generations, and Noah walked with God. Genesis 6:9. God bears testimony to this personal character of Noah. Genesis 7:2. All that follows as to salvation, and the new world of which he became the head, hangs upon what he was personally. Obviously he is a type of Christ in this respect. Christ came under the eye of God as the righteous One as in the midst of an order of things which had become altogether wicked. At the beginning of His ministry the Father bore public testimony to Him and at the close the Lord, as Man, is answered, in the hearing of the crowds, from heaven, John 12:28 - 30. Note that, immediately following upon this, the judgment of this world is announced. The Head of the new world having appeared  His personal qualities being attested and approved of God publicly  the old world (the character of which is fully exposed in its rejection of Him) is condemned. Noah is, therefore, a type of Christ as in the midst of the Jewish system of things: the nation was shown to be altogether reprobate, but a remnant was attached to the Lord, and these answer to Noahs house; so that what appears here is not the work of atonement, 

    but rather the Lord as providing for the preservation of His house and the testimonies of God in view of the judgment that had become imminent: although, indeed, apart from His death there could be no basis for the salvation even of the disciples. As lifted up from the earth, which refers to His death, He should draw all unto Him. 

    QuesWill you say a little about the ark, and what it represents? 

    Ans. It is that in which things are preserved for God in view of the break-up of the world system in judgment. What this may be in the latter day is, perhaps, more obscure than that which answers to the ark at the present time, In a moral sense the world is judged already Now is the judgment of this world, John 12:31. If you take it historically, the world at that moment was a world which had primarily been set up by God; and this, I think, is what emphasises the thought of judgment; that that which God had instituted should have become such that it was necessary for Him to set it aside in judgment. Israel had been the centre of the world that Christ had to do with, and the solemn thing was that it had to come under divine wrath. In connection with that world Gods testimony had been, but the presence of Christ in it brought to light that it was corrupt, and positively hostile to God. Instead of God controlling it, Satan controlled it; therefore there was no protection whatever in that system of things for the testimony of God; and hence there was nothing to do with it, but set it aside. Now it is of moment to understand that this is what has taken place; that the judgment of the world is morally over. Then the question arises: How are the things of God to be preserved at the present time? And I have no doubt at all that the assembly, as maintained by the Spirit, is that in which all is secured in testimony. 

    QuesThen you take the ark to be a type of the assembly: but would you also allow that it can be looked at as a type of Christ? 

    Ans. I see Noah as a type of Christ, that, is, as preparing the ark. 

    QuesWell, is not Noah in the ark a type of the believer in Christ? 

    Ans. It might be so used, but I do not think this is the significance of the type. We have to take account of the way things are stated: Noah prepared the ark. He was moved with fear and prepared an ark to the saving of his house. Hebrews 11:7. I take it to be Christ providing for His disciples in view of the judgment which He knew was about to be poured out on the world. 

    QuesBut did not the ark go through the waters of judgment? I always thought that this was the believer preserved in Christ. 

    Ans. Yes, but it is not a question of atonement here, but of preservation through the judgment. The believer is preserved in Christ, but this is not the point here. According to this type those who belong to Christ are preserved in what He prepares. We have to take account of things as Scripture presents them. 

    RemI quite understand what you say, and I think your thought of Noah preparing an ark for the saving of his house very good; but I cannot see why we should not hold to the old idea as well, that the ark is a type of Christ. 

    Ans. Noah is a type of Christ; and those who were saved in the ark were saved because of their relationship to him; not because of any righteousness on their part. In preaching to the unsaved, I should not present the ark (or what it typifies), because it was not said to be made for men in general; it was prepared for Noahs house. Therefore it represents a side of the truth that is specially for those who belong to Christ. If we apprehend the position of Christ as rejected, and the remnant of the Jews with Him, on the one hand, and the consequent judgment of the Jewish system on the other, we shall appreciate the truth set forth in the ark. There were those who should be saved from the overthrow, and these were added to the church, Acts 2:47. 

    Perhaps the more literal application is to the latter days, when the judgments of God are poured out on this world, so that it entirely disappears. Before this the church, like Enoch, will have been taken to heaven, so that the Lord will preserve the remnant of Israel in another way. In dealing with certain lines of truth, Scripture presents things on a large scale, and on a small scale, and as the former covers a protracted and indefinite period of time, and is more moral than literal, it requires more spiritual discernment to apprehend than the latter. Revelation affords examples of this, such as the addresses to the seven churches of Asia. According to John 12, as we have been saying, the world was judged consequent on the rejection of Christ; but this was moral (although it involved the execution of governmental wrath on Israel), and it marks the present time. This is the large, or protracted, scale. But the time is coming when God will deal in a direct, literal way in the execution of His judgment against this world. This will be a brief period, but one of terrible universal suffering, which will result in the present order of things disappearing. But the remnant of Israel will be preserved through it. 

    RemIt seems to me that you make the assembly the place of safety instead of Christ. A Romanist will tell you that you cannot be safe except in the church. 

    Ans. Yes; but what is overlooked in his point of view is, that the church as a place of safety was for those who, so to speak, formed Christs house. The ark was for the saving of Noahs house. The Roman Catholic idea is that the church affords salvation for man as he is, which is utterly false; an unregenerate man may come into the church in an outward way, but he is not thereby saved or made acceptable to God. He may become changed externally, and his responsibility is increased, but that is all. The church, as a practical sphere of salvation, is for those who already belong to Christ. Those who benefit by the assembly in this way do not connect the benefit with it, but with Him who prepared it. While Noahs family were saved in the ark, strictly they owed their salvation to him who built it. 

    Rome, in its falsity, imitates the truth, and so it may suggest many good ideas; and hence when you say this is close to Romes teaching you may be right; it may be close to it, but it is not it. Noah was the head of a house: he built and he preached, but it was his family that he brought through the flood. It is true that he had the ark as an instrument. In this sense Noah is a type of Christ. But Romish teaching transfers salvation from Christ personally, and puts it into the church. What has been said helps to detach our minds from the ark, and attach them to the living Head of the family whom He preserves. 

  

  
    THE WINDOWS OF HEAVEN (JT 7)
    

    
    
  
  
    THE WINDOWS OF HEAVEN (JT 7)

    Genesis 7:11; 2 Kings 7:2; Malachi 3:10

    You will observe in the passages I have read, the expression, windows of heaven. I want to speak a little about the windows of heaven, or as, they may be more correctly rendered, the floodgates of heaven. Man is accustomed to pay but little attention to heaven, whereas in the Scriptures heaven always takes precedence of earth; and it will be found that, amongst other things, heaven is regarded as a place of reserve, a place in which things are reserved, whether it be judgment, or whether it be blessing, things are reserved beyond the reach of man. 

    In the first chapter of the Bible you will find that heaven is mentioned before earth; although when earth is mentioned considerably more is said about it than is said about heaven. Heaven appears, as most of you know, in the second day of the creation; and what is noticeable is that the work of the second day is not pronounced good. God commented on His own work, but you will find that on each of the days, save the second, God is pleased with what He has done, He pronounces His work good; He omits to make that pronouncement in regard to the second days work, and yet it was on that day that the heavens were introduced. 

    On the fourth day He again returns to the heavens to tell us that He placed the two luminaries in them, the sun and the moon; then He pronounces the work of that day good. Now that is our day. The second day introduced a heaven without Christ in it; that is not a heaven that we desire. We want a heaven with Christ in it, and we want an earth with Christ in it; a Christless earth is intolerable to faith. We want Christ in heaven, and faith looks for Him to govern the earth also. In the book of Revelation there are those who are earth-dwellers, and they give glory to the God of heaven. They say nothing about the God of earth. Now, faith recognises that heaven is Gods throne and earth is His footstool. He must have both. To take away the footstool from the throne of God would leave things very incomplete. Looking at things as they exist, if you want the earth without God your future is dark indeed; in saying this I am not referring to what may happen to you presently; you may die very soon. 

    Need I remind you that you have no tenure of life here? The graveyards remind you of that, the tombstones, the undertakers! You have no lease of life. You may have a lease of a piece of land; they make them out, I believe, for 999 years; it is a remarkable figure to put it at, one less than 1,000, but the land remains and you go; that is how the matter stands. It is dark above the ground, but how much darker below! The future of this earth is black; and this is to say nothing of death, which faces all who are unsaved; no thinking man can deny it. Are you at home in it? Be it ever so bright, which it is not, as I have said, it must be dark for you presently, for you have to consider death and the grave. Yea, more, there is not only what we speak of as the first death, the first death implies a burial; you may get that, some do not. The two witnesses in Revelation did not get a burial. Thank God, they did not need it; they did not remain even four days after they were killed, only three and a half, they did not need a burial. I do not expect one myself; there are many here who do not expect burials; if we die however, loving hands put us into the grave in the light of resurrection. 

    The first burial recorded in Scripture in Genesis 23 was after the truth of resurrection was introduced for burial in Scripture is carried out in faith; we sow a natural body 1 Corinthians 15:44; that is, we bury believers who may fall asleep and God raises them. God gives each one a body as it pleases Him, and oh! what a body! A body that pleases God; that is the kind of body we shall get. Well, that is the hope of the Christian, but the hope of a man whose prospects are in connection with this earth, and who leaves Christ out of his reckonings, is very dark. Present conditions speak of nothing else. The most thoughtful amongst men recognise it; they cannot but recognise it, it is forced upon them; it is a mercy from God that it is so. I believe God is appealing to men through the present helpless state of things in this earth as things are dark for them. But then, to lay that aside, think of your own personal future; death is ahead of you; that pale horse and his rider that are spoken of in Revelation 6. Then there is the second death, which is the final doom. The prophet says, I saw the dead small and great. Revelation 20:12. Who are they? Scripture speaks about resurrection from among the dead; that is the first resurrection; blessed and holy is he that hath part in it, but who are the dead small and great that the prophet saw? I quite grant, that you will be raised even if you die in your sins, but you wilt not be raised from among the dead. Resurrection as it is presented in the gospel is resurrection from among the dead; that is the first resurrection. Blessed and holy is he that has part in the first resurrection, on him the second death has no power. Revelation 20:6. 

    The prophet says, I saw a great white throne ... and I saw the dead, small and great, stand before God. Revelation 20:11,12. Who are the dead? They are a class; those left in their graves after the first resurrection. There are those who shall come forth; those who have done good, unto the resurrection of life, and they that have done evil unto the resurrection of judgment, John 5:29. I saw the dead and, mark you, it is not that they are inanimate, they are standing, a remarkable expression. The dead are standing before God, a terrible thought. Well, that is before you if your aspirations are on the earth, if you think to get on without God and without Christ on the earth. Poverty is no virtue, littleness in this world is no virtue in itself; the cedar and the hyssop go together. Do not try to shelter yourself under your poverty in the presence of God. On the other hand, I need not say that you cannot take shelter in your riches for all is vanity. I saw the dead, small and great, they are all there together. How terrible is the scene! I feel it is right to call your attention to these things as regards the earth. 

    In Genesis 1, the Spirit of God introduces the earth to us in the third days work, and it is an earth that suggests Christ; there is fruit in it, and God pronounces it very good. You may depend upon it God would not pronounce anything very good in which there is not a place for Christ. So on the fourth day He puts Christ, typified in the great light, in heaven figuratively, and now there is a heaven with Christ in it. Do you so regard it? There is a great deal of sentimentality in peoples thoughts about heaven. It was a heaven with Christ in it that Stephen saw; he fixed his eyes on heaven, and he says, Lo! I behold the heavens opened, and the Son of man standing on the right hand of God. Acts 7:56. How much has come out of it since! 

    Now, in Genesis 7 heaven is again alluded to, not now to tell us that the sun, or the moon, or the stars are there; no, they are all obscured now, it is to call attention to the fact that judgment is there; the floodgates of heaven were opened, and they poured out judgment for forty days and forty nights. Now, you may say that is all past. Is it past? No! It was a very real thing then; but it was really only a figure of that which is alluded to in the New Testament. We read in Romans 1:18, There is revealed wrath of God from heaven; from heaven, think of that! Think of the overwhelmingness of what comes out of heaven. Take a thunderstorm, for example, it is simply overwhelming; nothing on earth can affect it or stay it. You may stop an army, however powerful, but a thunderstorm and lightning out of heaven man is utterly powerless to cope with it. 

    Now think of wrath  that is the word Scripture uses. Wrath is a terrible word. Heaven has control over all the earth, and the wrath of God is revealed from heaven against all unrighteousness of men, every bit of it, every item of unrighteousness of men from Cains day down to the lawlessness of Antichrist; all that, including the sins of every unrepentant one, all is taken account of. Do not hope to escape, if you are a Christ-rejecter; it will find you out, Two women shall be grinding at the mill, one shall be taken and the other left. Matthew 24:41. What does that mean? It is the discrimination of judgment; even though you may be doing what is right at the moment, such as grinding at the mill, you cannot cover yourself with that. What about yesterday? What about the day before? God requireth that which is past. Ecclesiastes 3:15. Two women are grinding at the mill, apparently equal in every respect, yet one is taken and the other left; there is the infinite accuracy of divine judgment. Be sure, says Moses, your sin will find you out. Numbers 32:23. Wheresoever the carcase is, says the Lord, there shall the eagles be gathered together Matthew 24:28; they come down on the carcase, and how remorseless they are! It is the figure of divine wrath. Even if you are grinding at the mill, remember the past; God is thinking of that, too. 

    Well, judgment found out sinners in Noahs day; the floodgates were unlocked and the highest mountains were discovered, everyone of them; 

    though they had climbed to the highest summit of the Himalayas, 29,000 feet high, the wrath of God would reach them there; the tops of the highest mountains were covered. David understood this; he knew that wherever he went God would search him out and find him, Psalm 139. 

    Well, now, in the second book of Kings we have grace. I cannot enlarge upon it at the moment, but it is a very beautiful scripture. In chapter 2 Elisha goes back over Jordan with the spirit of Elijah, with a double portion of it. It was the spirit of the ascending Man with which he came back. He saw Elijah go up; that is typically Christ going up, and as a reward for the attention he paid Elijah, he receives a double portion of his spirit. So he goes up into the land of Israel with that spirit, and what we find is that it is the spirit of grace; he heals the waters at Jericho; Jericho was the place of a curse, and he turns it into a blessing. 

    Now, in chapter 7 we have these words, Hear ye the word of the Lord: Thus saith the Lord, Tomorrow about this time shall a measure of fine flour be sold for a shekel and two measures of barley for a shekel in the gate of Samaria. 2 Kings 7:1. That was glad tidings at that time; he did not say where it would come from; he announced the blessing, and that is what we are here tonight to announce. God has commanded blessing; it is available to faith. If there is a man or a woman here upon whom the world leans, who is a support of this world; now mark what I am saying, you will be sceptical. You know the world claims your support, and it seems to have a certain amount of right on its side in claiming it. You will remember the building in which the Philistines feasted as they taunted Samson; it was supported by pillars. It may be you are something like one of those pillars, bearing up the worlds system which the enemies of God delight themselves, and glory in reproach of His servants. If you are a supporter of the world you will come down, and the part of the world you are supporting will quickly come down, too. 

    Let us look at this man called a lord here; he is supporting the king, a son of a murderer; that is what Elisha called him, and Elisha was a very gracious man. The king was supported by a lord. This lord was supporting a murderer; that is what the world is at heart; it murdered Christ. This king would have murdered Elisha had not God intervened. Now, am I going to support a murderous world? If I am doing so you may depend upon it I am a sceptic in regard to the things of God. I may have some interests to serve; peoples living depends on it, or their honour or prosperity; a host of things depend on your support of the world. And you are sceptical, your selfish heart thinks only of the present, and you forget the future; you are sceptical about the gospel, about Christ, about the people of God; you are a scoffer. 

    This lord was sceptical; he said, Behold, if the Lord would make windows in heaven might this thing be? 2 Kings 7:2. Why should he say, If the Lord would make windows? If he had read Genesis 7 he would have known they were there already. Malachi does not say anything about making them, they were there, and they are now, thank God, at the disposal of Christ. But why could not God make windows in heaven? Why, He made the heavens; and if that lord had been a simple man he would have bowed to it. 

    Well, here was the word of the Lord, To-morrow about this time shall a measure of flour be sold for a shekel. 2 Kings 7:1. Now the gospel does not say to-morrow; it says there is food now in abundance if you appropriate Christ; if you receive the gospel. The man in Mark 9:22 said to the Lord, If thou canst do anything be moved with pity on us, and help us; and the Lord replied, If thou canst believe, all things are possible to him that believeth, and the man was prompt to say, I believe; help thou mine unbelief. Mark 9:23,24. Would that you could say that tonight! If you can the Lord will help you, and you will get the blessing as that man got it. 

    This dignitary refused to believe the word of the Lord, and though he saw the fulfilment of it with his eyes, he did not eat of it; that is a terrible thing, to see the blessing and not to be able to partake of it. As Balaam said, I shall see him but not now, I shall behold him but not nigh, Numbers 24:17. You will see wonderful things with your eyes; you will see the great white throne and him that sits on it Revelation 20:11; but appropriate His grace you cannot then; it will be too late. This lord was trodden to death in the gate as the man of God had foretold. The judgment of God is unerring; it finds out its object. 

    I pass on in closing to say one other word to show that the floodgates of heaven are now open for blessing. We read in the second book of Kings that what that lord did not think possible actually took place. The windows of heaven are to be opened. The Israelite in a future day will bring the tithes into the storehouse, but I do not dwell on that side of it. I only wish to point out to you that there are windows in heaven, and that those windows are now in the hands of the Lord Jesus. Peter tells us, that the gospel has been preached with the Holy Ghost sent down from heaven. 1 Peter 1:12. The windows are open, so to say, and the blessing pours down. I wonder if you believe in it, or if you are a sceptic? Men do not believe much in heaven; even Christians do not apprehend the bountifulness of what is there, Now the Lord Jesus has gone into it. You will remember that the disciples saw Him go up and a cloud received Him out of their sight. He went into heaven, and He has, so to say, taken the administration of everything there; as having gone in, He is in supreme control of heaven and all that is in it; all the blessedness that is there is poured out in this dispensation, nothing is held back; the very best things are available. 

    Think of the gift of the Spirit! Have you received it? That is a question that others have put with much more authority than I have. Paul put the question to certain believers at Ephesus. Have you, he says, received the Holy Spirit since you believed? And they reply, We have not so much as heard whether there be any Holy Spirit. Acts 19:2. Well, you cannot say that; you have heard there is the Holy Spirit. Now I ask you, Have you received Him? The apostle Paul, writing to Titus, speaks about the Holy Spirit; and says, which he shed on us abundantly. Titus 3:6. How? Through Jesus Christ our Saviour. All comes through His hands. Now one look of faith secures it all for you. One look of faith and it is yours. Do not be a sceptic; be a believer. The believers in this dispensation are believers in all the light that is vouchsafed to us. Are you one of them? The blessing, as we see in Malachi, is not dealt out promiscuously. He says, I will pour you out a blessing. I do not say the Spirit comes down from heaven now on every believer, because the Spirit is already here. He is given to those who submit to Christ. 

    May the Lord grant that you be not sceptical, but believers in Christ, and so get the good of all that He administers out of heaven. 

  

  
    WITHIN AND WITHOUT (JT 49)
    

    
    
  
  
    WITHIN AND WITHOUT (JT 49)

    Genesis 7: 11 - 16; John 20: 19 - 23; 1 Corinthians 5: 12, 13

    JTIt is in mind to consider what is characteristically within, that is, in a spiritual sense. Genesis 7, the first scripture read, conveys this idea, and indicates that what is within in our dispensation involves limitations by God. It is said that Jehovah shut Noah in. Noah himself only being mentioned as shut in would suggest that he is viewed as operating, and that the sphere of his operations is determined by God. The Lord, in answering the enquiries of His disciples, after He rose and before going to heaven, as to whether it was at this time that He would restore the kingdom to Israel, said, It is not yours to know times or seasons, which the Father has placed in his own authority (Acts 1: 7). He had been speaking about the Spirit as the promise of the Father, which they were to await; so that the Lord in Acts is evidently taking up the position of operating in an area allotted to Him by the Father. The Father had reserved in His own power the times and seasons, and Acts shows that the Lord was accepting that, and that His present operations are according to the divine determination. Hence in the type it would seem as if this is in mind in Jehovah shutting Noah in the ark until the cover was lifted off. Its having rested on the mountains of Ararat refers also in the type to the faith period dependent on the Spirit. The dove is sent out from Noah and returns to him. Later he sends her out and he now has the evidence from her in the olive leaf brought in at evening that the waters are low on the earth. Finally he sends her out and she returns no more. Then he takes off the cover of the ark, which would imply that he can now see everything. 

    John 20: 29 contemplates that we are in the period of faith, blessed they who have not seen and have believed. In Acts 1, the cloud received the Lord out of the sight of the disciples. The faith period began. In this connection the ark represents life, having all the varieties of life, but they are inside. Noah is shut in, but with all the varieties of life, so it would seem as if we should consider first this thought of the gradations of life. The capacity of the ark is specified in chapter 6, as if it were large enough to include all the varieties of life. The suggestion is, therefore, that the Lord for the moment is occupied on those lines. When we come to John 20, we have the highest grade of life; it is by the breath of Christ. The status is seen in the disciples being regarded as His brethren: Go to my brethren and say to them, I ascend to my Father and your Father, and to my God and your God (verse 17). Breathing into them would be in keeping with these great relationships, and would imply the highest order of life. In Genesis 1 and in the gospels and epistles, we have life in a graded way, all seen, of course, in christians. 

    It is the time of life, in that sense, through faith, as John says, believing ye might have life in his name (John 20: 31). It would seem as if we are to be conversant with the various features of life. Noah shut in is typical of Christ engaged in this way; presently He will take on other things. 

    NLIn suggesting that they all went to Noah, does that imply that every phase or grade of life responds to Christ? 

    JTThat is what comes out. The references are striking, every living thing of all flesh, two of every sort shalt thou bring into the ark, to keep them alive with thee: they shall be male and female. Of fowl after their kind, and of the cattle after their kind, of every creeping thing of the ground after its kind, two of each shall go in to thee, to keep them alive (Genesis 6: 19, 20). In Genesis 7: 2, Of all clean beasts thou shalt take to thee by sevens, and in chapter 7: 8 Of clean beasts, and of beasts that are not clean, and of fowl, and of everything that creeps on the ground, there came two and two unto Noah into the ark. Again in verses 13 - 16, On the same day went Noah, and Shem and Ham and Japheth, the sons of Noah, and Noahs wife, and the three wives of his sons with them, into the ark; they, and every beast after its kind, and all the cattle after their kind, and every creeping thing that creeps on the earth after its kind, and all fowl after its kind  every bird of every wing. And they went to Noah, into the ark, two and two of all flesh, in which was the breath of life. And they that came, came male and female of all flesh, as God had commanded him. And Jehovah shut him in. 

    CHHIs the thought that in the faith period divine operations take place in this living way? 

    JTThat is what I was thinking  all in relation to life, animal life particularly, for vegetable life is not mentioned; it would be a millennial thought. 

    FWIs the suggestion that all spiritual life is held in relation to Christ? 

    JTYes; all would die otherwise. Johns gospel has in mind to stress that it is on the principle of faith  life is on the principle of faith, and the Lord says, Blessed they who have not seen and have believed. So John says that he wrote of the signs that Jesus did, that ye may believe that Jesus is the Christ, the Son of God, and that believing ye might have life in his name (John 20: 31). All outside of faith is in death. Paul says, Having judged this: that one died for all, then all have died; and he died for all, that they who live should no longer live to themselves, but to him who died for them and has been raised (2 Corinthians 5: 14, 15). So if any one be in Christ, there is a new creation; the old things have passed away; behold all things have become new (verse 17). This is a limited state of things, but life is there; the preservation of life is carried through to the millennial day. 

    FWWould the limited circumstances in which they were in the ark suggest typically that these conditions would promote faith and so help them? I am thinking now of those who would be intelligent  Noah, his wife, his sons, and his sons wives. 

    JTThey are represented in that way. On the same day went Noah, and Shem and Ham and Japheth, the sons of Noah, and Noahs wife, and the three wives of his sons with them, into the ark (verse 3), as if the family of Noah, the persons specified, go in intelligently. The others are said to go to Noah, as if there is a lower grade of life contemplated, and it is important that it should have an object, that it should be governed by an object. 

    ILWhat is the force of verse 19 of the previous chapter, where Noah is instructed to bring them in? 

    JTI just read that to show the different phases presented. Bringing in would be Noahs part, but finally he is attractive as in the family position inside; he is there in relation to his family. Hebrews 11: 7 says he prepared an ark for the saving of his house, which is not as large a thought as the beasts and cattle and fowls. I suppose the idea of the house is abstract, referring to the saints viewed as of him, but the others need an object, to be put under control, that is, the lower forms of life; young believers growing up in these forms of life are drawn to Christ. 

    JLNoah was commanded to keep them alive. It would seem as though Noah was in the ark to keep them alive. 

    JTYes. The more we look into it, the more striking are the variations. They appear to be repetitions, but they are variations to bring out every phase of the position, and one great phase is that Noah is an attractive object to life, to those who live, because they came to him into the ark. 

    WHWIs this seen in Johns gospel where the disciples say, Where abidest thou and the Lord says, Come and see? 

    JTThat is the principle of Johns gospel, Come and see. It is a characteristic word in his gospel; and applied now, the question is, what is there to see? Luke does not stress that side, there it is more the approach of God to men in grace, whereas John contemplates the work of God in the saints, and implies what is attractive. Life is always attractive, even in physical things, so that Come and see is a characteristic word. Nathanael represents one who is moved by it. As he came, the Lord saw him. As one invited to come, he may have thought it optional whether he does or not, but it is not optional. If he remains unmoved he is spiritually dead. A subject of the work of God will come, and in coming he is under the surveillance of the Lord. Nathanael came, and as he moved towards Christ, as He saw him coming to Him, the Lord names him. Life is marked by movement; and it is named as it is in movement. 

    CHHWhat is in mind in the lower orders of life mentioned? 

    JTWe have here beasts, cattle, creeping things and fowls. It would seem as if beasts 

    are distinguished. Applying the thought generally to christians, it would allude to lower forms of life, what appeared in the early stages of the work of God, and then development. We have in the New Testament vegetable life introduced: the fruit of the Spirit is such an allusion. 

    LIWould you say a little as to the varieties mentioned here, such as creeping things, fowl, beasts? 

    JTCreeping things, I suppose, represent a phase in us, not to be despised, though certainly not so attractive as the highest orders of life; not of the same interest as a fowl that can fly in the heavens, nor beasts as seen in Proverbs 30: 30. We read in Isaiah 40: 31 of how they who wait on the Lord shall mount up with wings as eagles. The creeping things cannot mount up, but still there is evidence of life there, there is in the designation the idea of number and getting together. It is just the great general thought of graduations of life, all of which are of God. The repetition here shows what interest God has in these forms of life. 

    FWWDo we get these various features put together by heaven in Peters sheet? 

    JTIt is the counterpart of this, bringing out the idea of a vessel as we have had it, bringing the thought down to ourselves. Peter likened the vessel to a great sheet descending from heaven to earth, and drawn up again. So we have to consider that these creatures represent ideas, forms of life to be carried through in us. They take concrete form in christians. Vegetable life is not mentioned in the ark, because it is not the time for it, but still in the New Testament we have reference to Genesis 1 in that sense, because we have the different gradations of life in that chapter. 

    FWWAre we to take account of these various features in our local assemblies? 

    JTThat is the point to come to, and not to despise any evidence of Gods work. Take Nicodemus  he could not even understand new birth. His is certainly a low form, but the principle of life was there; he remains in the council, but as in it, he says a word for Christ. He neglects association with Christ while Christ is alive here on earth, he missed that great privilege, but identifies himself with Christ in death and brings a large quantity of myrrh and aloes for His burial. You can see he is not a person of Mary Magdalenes type. Mary Magdalene comes in immediately after him in Johns gospel, and although she is not much ahead in regard to Christs resurrection, she is far ahead of him as to affection, and comes into the full thought of the highest grade of life, whereas there is no evidence that Nicodemus did. 

    AMHDo these lower grades of life suggest persons in whom the mixed condition is particularly prominent, whereas the highest grades would indicate the work of God being more in evidence; but we have to take account of every grade? 

    JTThat is the way we may see the truth worked out in John, and in the ark here you will observe the small measure of the window on the top which would afford a view heavenward. There are storeys in the ark; I suppose the upper would refer to the highest grade of life, finished a cubit above. 

    AMHWhat is in your mind in the reference to a cubit above? 

    JTPeople came to the Lord to hear Him in great numbers during His service here, but when we come to the ends of the gospels, we are greatly reduced in numbers, and in Acts 1 it is 120 names, 

    meaning, I believe, that life in variety was there. We need to have that before us, whether we belong to finished products, or whether we belong to the large numbers, some of which are perhaps questionable as believers. 

    TRHReferring to the lower forms of life, Paul would not omit at Corinth the weak brother for whom Christ died. 

    HSThe apostle also speaks of the least esteemed in the assembly, (1 Corinthians 6: 4). 

    JTThey are characteristically of the assembly, so they have that status. The Corinthians were honoured, the apostle is seeking to lead them to appreciate their spiritual dignity. They were babes, but babes in Christ. That gives them a peculiar status, and it is a remarkable thing that the least esteemed in the assembly is able to judge. It seems as if the assembly is preserved and protected in its dignity in these references; those who belong to the assembly have a dignity that does not belong to others. 

    AMHWhichever form of life they represent, they are all true to the death of Christ in the fact they are in the ark, in the assembly. 

    JTI should think that is confirmed in the fact that the creatures move to Noah; they all move. Noah bringing them in indicated his influence over them; on the other hand, God wrought in Noah so that he becomes an object to them, and they come to him into the ark. What a wonderful thing to think of that movement, to think of the state of men generally, and these creatures coming to Noah into the ark! 

    RemDoes this connect with the scripture in John 6: 44, No one can come to me except the Father who has sent me draw him? 

    JTI think it does. It is the work of God. John 6 shows that many who came to Christ went back and walked no more with Him. That is the principle of apostasy, and the Lord said, Will ye also go away? Peter says to Him, Lord, to whom shall we go? thou hast words of life eternal; and we have believed and known that thou art the holy one of God. The disciples were reduced in numbers. John 6 is a reducing ministry, therefore He brings in the Fathers work, which can be seen in type in these creatures which move to Noah into the ark. I think the dove is the most exalted feature, representing the Spirit. Noah sent her out from him and she went out, and returned, and he took her back to him into the ark. She was a beautiful link between what was in the ark and Noah. 

    JDDo we get the movements of life illustrated in John 9, in the blind man who has found Christ as his object? 

    JTThat is another view of the working out of life under pressure. Intelligence is seen there developing under pressure. They cast him out; he is an outcast, but his position implies he has been under pressure. Pressure has a great deal to do with refinement and development. The Lord found him after he was cast out. It is another side of the position, but shows the feature of life. The Lord asked him if he believed on the Son of God. 

    RemThese animals came to Noah into the ark, and God shut them in. 

    JTGod shut Noah in. What should be noted is the divine determination as to the sphere of divine operations today; the Lord Jesus takes a lower place in these, so that God might be over everything. When the disciples asked about the restoration of the kingdom to Israel and He said, It is not yours to know. He was lifting them out of the realm of Israel and Israels hopes, saying the Father has kept that time in His own authority. It was for them to be occupied with the Spirit, and the Spirits day, and parallel with this the day of life in its variety. 

    CHHWould you explain the exclusiveness of the position? 

    JTJehovah shut him in. I think Noah represents the operator at this juncture, he is the man who does things. He comes in after Enoch who goes up to heaven, but Noah is a type of Christ, as doing things: the great Operator. The Christ is to dwell in our hearts by faith (Ephesians 3: 17). 

    AMHWould this thought preclude the idea of the Spirit of God working in relation to any other families at the present time? 

    JTI was thinking that. We are restricted, but it is a restriction of dignity, and we are occupied with the greatest things; the greatest Persons, of course, but the greatest things; the highest order of life. 

    FJFThe whole position as seen in Noah in the ark is potential in view of development by the power of the Spirit. 

    JTThat is the thing. We should greatly stress the power of the Spirit. Our Lord said to His disciples, Await the promise of the Father, that is, the Spirit. 

    FJFWould you say that the faith found in the coming families is preserved in the ark? I was thinking of Paul and what he said of the twelve tribes instantly serving God day and night. 

    JTI should think the ark contained what was needed for the establishment of a new world. Israel had not come into evidence yet, but applying it to the New Testament, the twelve tribes would imply the thought of Israel carried through. Every divine thought is to be carried through in the intelligent affections of those who form the assembly. Christ is operating within those limits. 

    TRHIn keeping with that Peter remarks that there were eight souls saved in the ark. Would that be a suggestion that there was potentially what would inhabit eternity? 

    JTYes. You are stressing the numeral eight, which goes beyond the complete period of seven. 

    QuesIs there a link between these creatures in Genesis and what is said of them in Leviticus as to clean and unclean? 

    JTUncleanness in our passage is not like leprosy. The creature is usable in the divine realm, it is a question of being usable. A horse is useful, but not acceptable for a sacrifice. It is a question, I think, of the aspects in which christians are viewed. Unclean, unclean, as in the lepers mouth is a different thought; he is not fit to be inside the camp, and that takes us to our scripture in 1 Corinthians, For what have I to do with judging those outside also? ye, do not ye judge them that are within? But those without God judges. Remove the wicked person from amongst yourselves. 

    We are viewed in this epistle as in assembly in responsibility, and there is the without and the within. We should see that within is pure and holy. John 20 has in mind the highest abstract thought of our position, but here in 1 Corinthians we are viewed in a mixed condition, as has been remarked. We are men and women in the public assembly, but there is the within and the without. It is not so refined or exalted a within as John 20 presents, which is the abstract thought; there is no discrepancy contemplated in the disciples, in the first coming of Christ amongst the disciples in that chapter. 

    RemDoes the word to Philadelphia run parallel with this, the evidence of life: Thou hast a little power, and hast kept my word, and hast not denied my name? 

    JTYes. It would allude to the power operative in the assembly, as over against dead forms of religious services; also love for Christ, underlying faithfulness. 

    AMHReferring to 1 Corinthians 5, does this figure of the ark help us to see how deadly it would be to allow any uncleanness? Intimacy of contact should make for spirituality, and intimacy of contact belongs to the saints. 

    JTQuite so. This is a striking chapter as dealing with this matter of within and without. They had one in their midst who was unfit for fellowship, and they were not humbled about it, but Paul prescribes what they are to do, that is, to remove the man from amongst themselves, and to do it in power, with the apostles spirit present. They being gathered together, with the power of our Lord Jesus Christ, to deliver the guilty man to Satan for destruction of the flesh, that the spirit may be saved in the day of the Lord Jesus. That was what they were to do. Then in the last verse, Remove the wicked person from amongst yourselves. In verses 9 to 12 a list of persons is given, as to which he said, I have written to you in the epistle not to mix with fornicators; ... For what have I to do with judging those outside also? That is, he indicates the class of persons outside, and then says God judges them, showing that it was never intended that those forming the assembly should be reformers. We have to leave the world to God, we cannot reform it. God never intended to reform it, He will judge it, He has already judged it in principle, but He holds it still in reconciliation in view of the gospel, (Romans 11: 15). Referring to the inside, he says, Do not ye judge them that are within? That means we should judge what is inside. 

    AMHYou are not reforming there, but maintaining what we really are. 

    CAIIn Revelation the saints are said to wash their robes to go into the city. 

    JTThat is a good connection; Revelation 22: 14 Blessed are they that wash their robes, that they may have right to the tree of life, and that they should go in by the gates into the city. Without are the dogs, and the sorcerers, and the fornicators, and the murderers, and the idolaters, and every one that loves and makes a lie. We have the inside and outside distinguished and guarded right through. Earlier it says, as to the city (Revelation 21: 26, 27), And they shall bring the glory and the honour of the nations to it. And nothing common, nor that maketh an abomination and a lie, shall at all enter into it; but those only who are written in the book of life of the Lamb. Taking the thing in a cursory way, there ought to be an impression with all of us of the great privilege of being inside the divine realm, where the varieties of life are displayed, all under Christ; God limiting us, and Christ being with us in that position, until the cover is lifted (Genesis 8: 13). In the meantime, the blessed ministrations of the Spirit, as seen in the dove, bring us first-hand knowledge of everything. As soon as life is evident in view of the millennium, that is vegetable life, the dove brings in the witness of it. We know thus that the millennium is near. In the meantime it is the period of faith. 

    CHHIs the obligation put on the saints to maintain the position within, in suitability to the sphere of life there? 

    JTThat is the way it is presented, I think. The apostle had set them up in that way, and it is remarkable the attention that was paid to them. Paul pays remarkable attention to these Corinthians, different from any other assembly in certain respects, as regards his love for them. He tells them, Ye are our letter, written in our hearts, known and read of all men, being manifested to be Christs epistle ministered by us, written, not with ink, but the Spirit of the living God; not on stone tables, but on fleshy tables of the heart (2 Corinthians 3: 2, 3). It is a remarkable tribute to the Corinthians as to the place they had in his affections, for that is what he means. Wherever the brethren were talking to him, he would refer to the Corinthians, yet they were guilty of having a wicked man among them, and others, too (2 Corinthians 12: 21). So he says, Do not ye judge them that are within? 

    RemThe raven did not return to the ark: what is the suggestion in that? 

    JTThe raven is not to be despised. I think it refers, or may be applied, to young christians who have but little spiritual instinct. Noah sent it out  it was in the ark, and had a place there  but it did not return. It is a question of its tastes as over against the dove. 

    WHWDoes John 20 teach us what we have inside? The Lord there says, I ascend to my Father. 

    JTJohn is building inwardly (see 2 Samuel 5: 9), which implies getting nearer to God, but it is within, as well as inward. Inward is the direction, within is the place, the place of seclusion. Then the outlook is ascension; the ark, as a type, has the same thought  lower, second and third storeys. It is a highly refined thought, and although the brethren of Christ are very numerous  yet the thought is not numbers so much as quality  and we are His brethren, in fact it is a question of quality. Noah and his family are called few, that is, eight souls. 

    ILWhat do we gather from the statement, But those without God judges? 

    JTI think it indicates who they are in the list he gives here, and really covers what the world is, characteristically. There are, of course, other features, but in general this is to show the working of sin; wherever it works, it is morally outside. He is dealing with what is in the outside position, fornicators, idolaters. These all represent sin working in its most vicious form; others may be less vicious, but all come under the same heading, and are outside. 

    CAIGod is not dealing with men in general, or nations as such, but confining His activities to the assembly in testimony. 

    JTGod is over all, of course, but in the present economy, involving the assembly, He is dealing with what is within. This administration is through and in Christ. What is without is left with God, so that international matters are with God. We are not having to do with them except in our prayers. Our outlook is heavenly. 

    CAIBeing Gods assembly, it is what God has provided for Himself at this time. 

    JTThere is Gods universal government, as Creator: in this He deals with all. But in Christ He has come in grace and rules directly in the assembly. The Lord Himself in the beginning of the Acts takes this place. God has reserved to His own authority times and seasons, and connects the saints with the period of the Spirit. Thus Christ is not governing the world now, but God the Father. 

    CFIThe Lord is not occupying Himself with the world, nor with the nations, but with what is within. 

    EBMcCWould the thought of without take in 1 Corinthians 5: 5? 

    JTThere you are dealing with one who is within, but about to be put under discipline. That is another thing. To deliver him ... to Satan for the destruction of the flesh, that the spirit may be saved in the day of the Lord Jesus. He is in the realm of divine judgment whilst in the hands of Satan, which is a very solemn thing. For the time, he is without, with recovery in view. 

    EBMcCWhat is the thought in the spirit being saved in the day of the Lord Jesus? 

    JTThe spirit is over against the flesh, but his spirit is himself really. The Lord said, Father, into thy hands I commit my spirit and to the thief He said To-day shalt thou be with me in paradise. It was Himself  the thief was to be with Him. 

    AMHHow far does delivering to Satan apply today? 

    JTI do not think we can undertake it formally, although it is the principle governing the position when discipline is executed. 

    AMHWould you be rather concerned if no discipline from the Lord followed on the action of the brethren? 

    JTQuite so. The Lord would act to make the assemblys judgment effective. 

    AH-wIs life according to God preserved only in the assembly? 

    JTThat is the teaching in these passages. This man, in 1 Corinthians 5, was evidently a christian, in fact he is presented in that light, and you could hardly put him into the category of those who are characteristically without, but he is under discipline. 

    AH-wHis life is preserved through discipline. 

    JTThat is right: the work of God in him was submerged by the working of the flesh, and Satan is employed to break up the flesh. 

    FWThe man is not put out into the world, he really belongs to the assembly, but is to be removed from their company, and is in Satans hands only for a time. 

    JTThat is right; Satan being an instrument for the breaking up of the flesh. 

    CAIIs the thought in John 20 then that life is stressed rather than the place or position where the disciples were? He came to where the disciples were  I was thinking of the evidence of life in the disciples. 

    JTThe passage shows that they were in principle living spiritually, that the doors were shut for fear of the Jews; they had that fear, which would mean the legally religious element. It is mentioned to show that they represent the full result of the Lords ministry. They had judged the Jewish element. There is no discrepancy at all mentioned here, so that the Lord could breathe into them. He confirms what is there potentially in breathing into them, that they are capable of such a life as that, the life which is His. The highest order of life is Christs life as Man. 

    EBMcCThe names of those without are given, but you would not include among them the man to be put away. They are without; that is hardly the place we assign to them. 

    JTI do not think this contemplates that at all. In our minds, we have to keep persons under discipline as a separate class, assuming they are real christians like the man here. So with Ananias and Sapphira; there can be no doubt that they were real christians, and what we are saying is evidenced in the fact that they were buried by the young men present; their christianity is protected, but not their guilt. We should protect the work of God in a man, for it is pure gold; but we cannot have fellowship with believers who sin until they judge themselves as specially enjoined in verse 11. 

    TRHThat the spirit may be saved in the day of the Lord Jesus. Would that involve recovery? 

    JTQuite so, and he was recovered quickly, more quickly than the Corinthians recognised. It is important to be able to see the evidence of the work of God especially in circumstances that obscure it. 

    SLAs the living Father has sent me and I live on account of the Father, he also who eats me shall live also on account of me (John 6: 57). 

    JTThat is an allusion to this high order of life, as also John 14: 19, because I live ye also shall live. It is a beautiful thought. We are bound up with Him in one bundle of life. 

    CAIWould you say that a certain state is involved, and that His breathing into them is the result? 

    JTYes. They are qualified for such an order of life as that. They keep out the legal element, which is a very important thing. I believe spirituality is always marked by that. 

    RemAt the very end of the Psalms it says, Let everything that hath breath praise Jah. Hallelujah! 

    JTThat, of course, includes all these forms of life that we have spoken of, everything that hath breath. The Psalms do not go as high as John 20. It is a question of the kind of breath, Gods breath. Every animal and bird has life by breath, but under these categories we do not get fish. Genesis 1 gives gradations of life rising to man, who receives his life by the divine breath; God breathed into him the breath of life, and he became a living soul in that way. No other creature was so dealt with. In John 20 we have a divine Person dealing in the same manner, only He Himself is in manhood, living, and obviously presenting to us the highest order of life, and He breathes that life into His disciples. It is to bring out the order of life that belongs to us as in the blessed relationships spoken of in the message sent by Mary to the disciples. 

    ILBefore breathing into them, the Lord says to them, as the Father sent me forth, I also send you (verse 21). As they go forth, life would be seen in their testimony. 

    JTThat is right. He had the testimony in mind immediately, but the breath would qualify them for heavenly things, for ascension. It brings out the testimony of the assembly in the persons who form it, they know how to act as required in their testimony. If a person is a sinner, and they judge that his sin should be forgiven, they forgive. The Lord gives them that authority. He commits Himself to them, John 20: 23, whose soever sins ye remit, they are remitted to them. They are trustworthy, because they have His own life. They were sent forth. Apostle means one sent; but it does not convey the thought of being within, but more the authority of the One who sends. The Lord gives the disciples their position in the message to Mary, and now the power to live in it; then that power is to work in the testimony immediately. 

    TRHIs the full result of this breathing seen in, God all in all? 

    JTIt makes room for that, prepares for it; the great truth is that God is all in all. This is more than the breath breathed into the disciples. 
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    RIGHTEOUSNESS (3) (JT 54)

    Genesis 7:1; Hebrews 11:7; 2 Peter 2:4,5; Ezekiel 14:12 - 20

    JTThis verse in Genesis 7 is included with the other passages read because it is important as being connected with the immediate history of Noah. The verse in Hebrews is most important in our subject as referring to an oracular communication which moved Noah to prepare an ark for the saving of his house. Then in Ezekiel 14 righteousness is stressed as in Noah, Daniel and Job. Noahs house would be included in the covenant made with him by Jehovah, and thus righteousness becomes of great importance to us in household government and baptism. Finally Peter tells us that Noah was a preacher of righteousness  as if his personal importance was in mind. He says, For if God spared not the angels who had sinned, but having cast them down to the deepest pit of gloom has delivered them to chains of darkness to be kept for judgment; and spared not the old world, but preserved Noe, the eighth, a preacher of righteousness ... Thus his importance and value is noted in Peter: he is seen as a preacher of righteousness. The importance of the preaching is linked up with him. Furthermore Noahs inclusion in our subject is noteworthy in that he is viewed as having a history, including birth or origin; and it is said that he was perfect amongst his generations, that is, the circle in which he moved. And Noah was a just man and walked with God. He lived at the end of a dispensation as we do, and he points to the importance of taking on responsibility, not shirking it. The whole world was about to be judged; he faced the matter with God and found support. We are drawing near to the end of a dispensation involving universal judgment; God would lay it upon us to face difficulties, to go through them according to our measure and the strength divinely given, to walk with God in them. Genesis 6:9 points to a man of great integrity and ability, a man who does things, who takes them on and succeeds. 

    SPDoes the thought of his walk with God suggest his secret history, and then the three sons suggest the perpetuation of what is for God publicly? 

    JTYes, his three sons were blessed with him. They were carried through in relation to Noah to start another world. The whole position seen in these chapters is of striking magnitude, it enlarges and strengthens the mind of faith. Peter says God spared not the old world; Noah did not intercede for it as Abraham did for Sodom. As remarked, the magnitude of the position is enormous. Noah faced the destruction of a whole world in his own time, and in anticipation of it was preparing an ark for many years  evidently one hundred and twenty; and while in faith building the ark he was condemning the world. At the end of the period including the deluge he had so learned God that he built an altar to God and offered burnt-offerings thereon. Abel did not have an altar, but Noah had one. 

    QuesWhat bearing had the first four verses of chapter 6 on Noah? We have the description of the sons of God, who would be heavenly beings, I suppose, and yet verse 5 says, And Jehovah saw that the wickedness of Man was great on the earth, and every imagination of the thoughts of his heart only evil continually. What is the bearing of the sons of God being on the earth? 

    JTPeter in dealing with the government of God seen in this section says, God ... spared not the old world. But he also says, For if God spared not the angels who had sinned, but having cast them down to the deepest pit of gloom has delivered them to chains of darkness to be kept for judgment ... Noah had nothing to do with that, another order of being was involved and God dealt with it directly. Reference is made to certain angels being cast down to the deepest pit of gloom: that would undoubtedly allude to those Genesis 6 calls the sons of God; they have that status. Evidently great intelligence entered into the scene and into the form sin would take, as if Satan employed beings called sons of God, which would be a link with the book of Job. They are beings who had that status  sons of God; they had it outwardly at least, as unreal Christians have it today. Christianity has enlightened men but the effect of the light aids them in corruption. Then those beings link themselves with the daughters of men and their progeny become heroes; and Jehovah says, My Spirit shall not always plead with Man; for he indeed is flesh; but his days shall be a hundred and twenty years. As already noted, the Spirit goes on to point out that In those days were the giants on the earth, and also afterwards, when the sons of God had come in to the daughters of men, and they had borne children to them; these were the heroes, who of old were men of renown. And Jehovah saw that the wickedness of Man was great on the earth, and every imagination of the thoughts of his heart only evil continually. And Jehovah repented that he had made Man on the earth, and it grieved him in his heart. God attaches the responsibility to man, not exactly to the sons of God. There is constant reference to man. And Jehovah said, I will destroy Man, whom I have created, from the earth  from man to cattle, to creeping things, and to fowl of the heavens; for I repent that I have made them. But Noah found favour in the eyes of Jehovah. That is how the matter stands  an account of very great activities  but activities which are only to be engulfed in the judgment of God. For God has in mind another world. 

    LESSo the thought is carried through into Ezekiel where the family side is brought in  the sons and daughters. 

    JTWell, we see that the family of Noah  his sons and daughters  were evidently apart from what was going on around, although no one is accredited with anything in this section but Noah  neither his wife nor his sons and daughters. We must wait until we come to chapter 9 to see how God takes them on, discriminating between them, but in this section Noah is everything. 

    HHJehovah says to Noah, for thee have I seen righteous before me in this generation (chapter 7:1). 

    JTIt shows that God is not attaching anything to his wife or children so far; He is making everything of Noah. He is preserving him, however, according to Peter, as one of eight. Whatever virtue there was in them is in abeyance, although the type as a whole implies that they were in Noah, saved as his house. So the challenge is to each one, are we able to take on responsibility and go through with it? 

    AEHSay a little as to the idea of begetting; here it stands over against the thought of bearing, the daughters of men bore children. Is the peculiar delight which Jehovah had in Noah in some way hidden in the word beget? Does it stand in relation to the testimony? 

    JTYes. His sons are his own and they come into chapter 5, that is, the life line. The narrative regards them in this setting and hence apart from the corruption of the antediluvian world. The four wives are included in Noahs house and hence saved in the ark; the others God destroys. As the Lord Jesus says, For as they were in the days which were before the flood, eating and drinking, marrying and giving in marriage, until the day on which Noe entered into the ark, and they knew not till the flood came and took all away (Matthew 24:38,39). But one man and his house numbering seven are carried through. 

    AEHThe way the idea of righteousness is linked with the preparing of the ark to save his house is striking. There is no record so far of practical righteousness in his house. 

    JTNo, it comes out in Noah. Nothing is said of his wife, sons or daughters until later chapters. Of course the antitype requires us to accept that they were subjects of Gods work. The history results in the bringing out of Shem, a man of value in the ways of God; God takes the place of being his God. But that does not enter into this section. What we have here is a man who takes on responsibility and does things for God. Think of this man! Think of him as preaching to a world about to be destroyed and the preaching having no result! The taking in of this would enable us to face things as they are. 

    HHIt was only Gods support that could carry him through. That is true now, we can only go through by the support of the Spirit. 

    JTAnd God is assuring us that our labour is not in vain. God would establish us in our exercises, encourage us with His promises; the prophetic word makes things plain, and we are affected by it. Noah prepared an ark to save all his house. 

    AEHWhat a sense of holy joy must have filled Noahs soul when Jehovah said to him, thee have I seen righteous before me in this generation. 

    JTGod would fortify His servant. Noah certainly needed it. In chapter 6 God is ministering encouragement to him, even saying, with thee will I establish my covenant. 

    RemEverything is obedient to Noah  all the creatures mentioned go into the ark. 

    JTAnd Jehovah said to Noah ... Of all clean beasts thou shalt take to thee by sevens, a male and its female; but of the beasts that are not clean two, a male and its female. Also of the fowl of the heavens by sevens, male and female; to keep seed alive on the face of all the earth. And then we are told, Noah did according to all that Jehovah had commanded him. Further we are told, In the six hundredth year of Noahs life, in the second month, on the seventeenth day of the month ... went Noah, and Shem and Ham and Japheth, the sons of Noah, and Noahs wife, and the three wives of his sons with them, into the ark; they, and every beast after its kind, and all the cattle after their kind, and every creeping thing that creeps on the earth after its kind, and all fowl after its kind  every bird of every wing. And they went to Noah, into the ark, two and two of all flesh, in which was the breath of life. And they that came, came male and female of all flesh, as God had commanded him. It would seem as though his house and the cattle and the creatures generally are under divine control  God has part with him; it would be impossible for Noah to accomplish this unless God worked with him. But with God Noah did accomplish it; he went into the ark and the others with him. It would point to the work of God in him without which none can succeed. In any commission that anyone may have he will succeed if God moves with him. Without God we cannot succeed. 

    HHThere is potentiality in the ark: only eight people but potential material, looking on to what God is going to do in the new world. Wonderful to think of! When Noah came out of the ark there was no man on the earth outside of his own family. 

    AEJASo God says to Noah, Be fruitful and multiply, and fill the earth (Genesis 9:1). 

    JTYes. It is a new world really, represented in its head; so that it begins with Noah. It begins with a man who built an altar: And Noah built an altar to Jehovah; and took of every clean animal, and of all clean fowl, and offered up burnt-offerings on the altar (Genesis 8:20), all showing that Noah went through, God has His man. Now God is more to him and he is to be for God, so it says, And Jehovah smelled the sweet odour. And Jehovah said in his heart, I will no more henceforth curse the ground on account of Man, for the thought of Mans heart is evil from his youth; and I will no more smite every living thing, as I have done. That is what God said in His heart. There is the mystery already suggested. The present things are the outcome of that  God is not publishing that  it is in His heart. However, what is public is the altar and the clean animals that Noah used for sacrifice; it is his service to God, and Gods pleasure is in it, and the new world is the continuation of that man. God is not going to destroy the earth again. God is not publishing that but history will bring it out. We know it now because it is recorded by divine commandment through Moses. So that is the position. I think we have the idea of mystery in relation to the new world, we become initiated into what is in the heart of God  what He says in His heart. 

    HHIt is interesting that before we have the new world Abels history has come in and the sin question is disposed of. Enoch has also been translated and in Noah the judgment question has been solved, so that the new world is in evidence after all this. 

    JTAll this was in the heart of God, it is not published. We are entering into a new world in which is mystery, but history will bring it out. We have to wait for the development of what is in the heart of God, beginning with God smelling a sweet savour: Henceforth, He says, all the days of the earth, seed time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease (Genesis 8:22). We cannot say how many years or centuries are involved, but it is while the earth remains, all the days of the earth, however long that may be. God purposed it in His heart but in due time it came to light and we count upon it now. 

    HHIn the beginning of Hebrews 11 we are told that faith is the substantiating of things hoped for, the conviction of things not seen. 

    JTNoah was oracularly warned concerning things not yet seen. Think of the history of that hundred and twenty years! Noahs faith is understood by what is stated, that he was warned of God in regard of things not seen, and that he was moved by that warning to prepare an ark for the saving of his house; and that by so doing he condemned the world and became heir of the righteousness which is according to faith. This chapter is a record of the leading exploits of faith, and Noah is among the persons who are in it. He did great things! As we have noted, he built to save his house and in so doing he condemned the world. This is a great matter  the world is condemned by his testimony. Enoch had the testimony that he pleased God, but Noahs testimony affects the whole world. You marvel at the accomplishments of this man. God is justified in the judgment He executed because one man warned the world through his service! That is how the matter stands at the present moment; thus the question may again be asked, Are we prepared to take on responsibility divinely placed, and to go through with it? 

    LESHis was a baptised house. Would that stand over against the corrupting principles of this world? 

    JTNoahs house stands over against the corruption which was in the world, just one house against a whole world! The greatness of this is wonderful. We are reminded of what one man can do as directed and helped by God. How many are there now ready to face divine requirements and fulfil them? having accomplished all things, to stand, as it says; 

    (Ephesians 6:13). J.N.D.s note to that verse reads, It is to carry through and put in execution all that is purposed and called for, in spite of opposition. 

    DRPeter calls our attention to the corruption and encourages us to go through in spite of it. 

    JTQuite so. It is a sink of corruption, it exists today in all directions, but we are to carry the things of God through. Noah was only promised his own house and he took it upon himself to save it. God warned him and he prepared an ark to the saving of his house. 

    HHNoah got through by water. It is different nowadays, people go through baptism and do not live up to it in their families afterwards. 

    JTThis house was saved by water. They came through the thing. The ark must exclude all the damaging influences which the devil has brought into the world; the ark prepared by Noah would be a preventive of all the devil would bring in. No light reading would be allowed there! The bearing of water is cleansing as well as destructive. 

    AEHThe oracular warning would suggest the idea of ministry  it points out the traits of the world and also forms us inwardly. All that God presented to Noah would be formative. 

    JTClearly, as he received the divine communications they would form him and he was affected by them. He feared, and hence built the ark for the saving of his house. The divine warning causing him to fear would also cause him to judge the wickedness around him. 

    JKAs moving with fear, there was evidence in him of inward dealings with God, and there would be corresponding results in his family. 

    JTYes; the sequel indicates a result in Shem, of whom Jehovah says that He is his God (chapter 9:26), as He was Noahs God, and as He will be our God as amongst similar conditions. The measurements God gives Noah  the length, breadth and height of the ark  the window in it, too, would assure him of capability. The window really means noonday light, suggesting what we have in which to walk. 

    AEJAThe light will help us as to the destructive heresies that are around us in this day. We need to be moved with fear in relation to our houses and families that they may be saved. We must, therefore, prepare for their salvation. 

    JTThe word prepare in this connection is very important, and as we have seen, the preparation condemns the world, because the idea is, What is it for? It is to save from the judgment of God about to come on the world of the ungodly. The means of salvation obviously condemns those who remain in what causes the judgment. 

    HBIs it similar to labouring together in the same conflict with the faith of the glad tidings; and not frightened in anything by the opposers, which is to them a demonstration of destruction, but of your salvation, and that from God (Philippians 1:27,28)? 

    JTQuite so. We are to work out our own salvation, for it is God who works in you both the willing and the working according to his good pleasure (Philippians 2:13). This passage enters into our section in Genesis. And then we are to appear as lights in the world; so as the world looked on it beheld the structure Noah was building. 

    SPReferring to the window of the ark, there is danger of looking on the ministry as a book of rules which would govern every detail; but we have the light from above to help us to understand. There is that suggestion in Pauls ministry  pointing to something above the brightness of the noonday sun, the light as to the Man in heaven and the saints here as connected with Him. 

    JTQuite so; and by the aid of the light as given of God we are able to cope with this wickedness and bring up our families. All Noahs family, his wife, his sons, and their wives went into the ark; evidently God is working with them. On the other hand the antediluvian world became apostate and went on to destruction. God is not touching them, He is just leaving them. The point is that what God is doing is carrying a family through. As we today set our faces in the right direction God will help us. He is supporting the Christian and his household. 

    SPNoah found favour in the eyes of Jehovah: what is the point in the eyes of Jehovah? Would it mean that no matter what was going on, it was not going on unobserved? The eyes of Jehovah see the apostasy and contemporary with that they see Noah. 

    JTQuite so. As you look at the corruption you feel it is not possible to get a family through; but God says, I am going to deal with the corruption, but meantime I am telling you who have faith that I have you and your family before me and I am working to save you all, all are going into the ark; and not only your family, but the living creatures which I have designated are also going into the ark. 

    HJThere were no children in the ark. 

    JTNo, everything was mature. Noah had oracular communications from God and hence had intelligence as to what he should do; besides, God was working with him. Thus he was enabled to carry his family through. 

    HHToday we are going on to what God has in view, through the knowledge of the Son of God, to the full-grown man, at the measure of the stature of the fulness of the Christ (Ephesians 4:13). There were no children in the ark and there are no children in Ephesians 4. 

    JTThere is what is going through and there is what is not going through: we have come to the dividing point  the parting of the ways in the history of the testimony. It is a very acute situation, for God is not going on with apostasy. He is against it. In Genesis 6 He tells us of the apostasy existing then and He shows that He has judged it and is about to destroy it. But He is going on in His own way, that is, with Noah and his family, and He is going to carry through in the ark with Noah and his family the living creatures which He has designated so as to inaugurate another world. Genesis 6 makes the position exceedingly clear and definite; and the position today is equally clear and definite. 

    HHThis dark day that the saints have to face has already been foreseen by God and provided for. 

    JTIn the scripture before us God has completely taken account of the corruption and He is giving the antediluvians a hundred and twenty years to repent. But He is carrying His thoughts through in Noah; He is saying to him that he has found favour with Him. God is looking at him, and Noah found favour in the eyes of Jehovah. This is the history of Noah. Noah was a just man, perfect amongst his generations: Noah walked with God. And God found rest in Noah  his name means rest. God has rest in this man in view of the accomplishment of His purposes. 

    LESThe Lord says, Now is the judgment of this world; now shall the prince of this world be cast out: and I, if I be lifted up out of the earth, will draw all to me (John 12:31,32). And He goes on, Walk while ye have the light, that darkness may not overtake you. And he who walks in the darkness does not know where he goes. While ye have the light, believe in the light, that ye may become sons of light (verses 35,36). 

    JTThat is a very helpful suggestion. There is movement towards Noah. There is movement towards him in relation to his wife and children and the living creatures, too: And Noah went in, and his sons, and his wife, and his sons wives with him, into the ark, because of the waters of the flood. Of clean beasts, and of beasts that are not clean, and of fowl, and of everything that creeps on the ground, there came two and two unto Noah into the ark, male and female, as God had commanded Noah (Genesis 7:7 - 9). So there is now movement towards Christ. The Lord says, I, if I be lifted up out of the earth, will draw all to me. That is, another world is in view. It is God presenting Christ as the centre for mens eyes and hearts. 

    ABMAll speaking of how God is bearing testimony to this Man. 

    JTQuite so. And so in Genesis He is directing our eyes to this remarkable man  Noah, who is just and a preacher of righteousness. The Spirit of God says that he found favour with God, and God tells us that he was perfect amongst his generations. That is the Lord Jesus in Johns gospel. Who is He? In the beginning was the Word, and the Word was with God, and the Word was God. Three times in Johns gospel He is spoken of as lifted up: I, if I be lifted up out of the earth, will draw all to me. The all would not include wicked people, but those whom God has selected; Christ is the centre of attraction and God is bearing testimony to that. The creatures all came to Noah and came to him in relation to his divinely given position and to his household with him. 

    DRThe apostle left Titus in Crete to set right what remained. 

    JTThe idea was to make them self-supporting. In the early days they were to ordain elders in every city and every assembly; these two ideas are seen at the beginning of Christianity. Every local assembly must have elders  it is the principle underlying the position. If there are not in some sense elders, there is no administrative support  things die out. There is nobody to look after them. Sometimes we hear of brethren slipping off to special meetings and the local position is left greatly reduced: it tends to weakness and exposure. A true elder will not do that. So Titus is left in Crete. The apostle tells him what the Cretans were: liars, evil wild beasts, lazy gluttons, not people to be relied upon. Well, what are we to do? Count on God to make them, as converted, reliable? Yes, but there is our responsibility. Paul tells Titus to ordain elders in each city, that is, provide for stability in the midst of corruption. In this country the position is very precarious because of the lack of eldership. It is not a question of gift, but of eldership  those to look after the saints, caring with genuine feeling how they get on. 

    QuesIs eldership seen in Paul? 

    JTTo understand the apostles mind we must go to Philippians 1: Paul and Timotheus, bondmen of Jesus Christ, to all the saints in Christ Jesus who are in Philippi, with the overseers and ministers. It is how the assembly stood in his mind  overseers and ministers, those who would care for the saints in that city. You cannot have stability without them. The apostles Paul and Barnabas ordained elders in every assembly. That is what is needed for stability; persons who will care for the local companies. 

    AEHThe lack of the qualifications for eldership has been the hindrance to many of us. Sometimes, although we know of the need, we do not try to exercise the qualities of eldership. 

    JTQualifications are needed, but at the same time whatever our hand finds to do we are to do with our might. One sometimes feels disqualified because of certain conditions which are outside of oneself. But let not that stop us; whatever we can do let us do it in a humble way. Why should I not do it as well as I can? And God would be with us on those lines. 

    SPWould you say that in Crete it was gross sin, 

    in Colosse philosophy and in Corinth worldliness  but that eldership covers all this in the assemblies? 

    JTYes. At Corinth Paul himself was there for eighteen months but they had not followed up his teaching; they failed because of not taking on responsibility and carrying it out according to right principles. They were not taking things on, nor doing them. Paul sent Timothy to them as a model. Let us take on responsibility in the things of God and we can depend upon God to support us; God says in effect, I see what you are aiming at and I am with you in your efforts. 

    LESIt is in love and self-judgment that one acquires the moral title to take on eldership. 

    JTI think so. As you accept the conditions God is with you. As you face things as they are and take on responsibility as to them God is with you and something for Him will result. As these creatures came to Noah there would be encouragement to him that God was working with him. Our labour is not in vain in the Lord. 

    DRIs that why time is mentioned in connection with Noah, the six hundredth year of his life? 

    JTWell, his history and personality were in the mind of God. The years of his life are precious under the eye of God, he is taken on by God as qualified and he is successful. 

    LESSay a word now about the scripture in Ezekiel. 

    JTIt is important to keep before us, and also the preaching of Noah, the preaching of righteousness. Are we in accordance with the things we preach? In Ezekiel 14 we are told of men such as Noah, Daniel and Job  three remarkable men  that even their families would not be delivered by their known righteousness under certain conditions. There are four kinds of judgment from which even these men can deliver only themselves, a most solemn thing for the children. Under certain governmental conditions their parents cannot help them; they must accept that. 

    JKDoes it put the children on their own responsibility? 

    JTYes. It is most solemn. The first judgment God brings in is to break the staff of bread and cause famine. In that the parents cannot help, the children there get no help from their parents. Though these three men, Noah, Daniel, and Job, should be in it, they should deliver but their own souls by their righteousness, saith the Lord Jehovah. The second judgment is evil beasts passing through the land, and the third is a sword upon the land, God through it cutting off man and beast; the fourth is pestilence, also cutting off man and beast. It is a terrible outlook for the sons and daughters; the time is past for help from their parents, a most solemn thought. This is one of the most solemn things you can get in the Scriptures regarding families. The opposite is that parents who hold their children and bring them up for the Lord have God with them for their salvation, as in Noahs case. 
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    HOUSEHOLDS IN THE NEW TESTAMENT (1) (JT 92)

    Genesis 18: 1 - 11; Genesis 19:14; Genesis 7:7; 1 Samuel 1:20; 1 Samuel 3:11 - 13

    JTI was thinking as our brother was reading the scripture as to how the scriptures approach the subject of households in the New Testament. Paul seems to be the vessel through whom the subject is introduced properly, and how it arose from his being invited into a house. If one lived in Abrahams time, and were invited into his house, one would find order there. But Ishmael was there. There is a slight discrepancy there  I mean to say, Ishmael was there, and when Isaac was born he was mocking. In the New Testament the apostle is invited into a house and no one on earth could be a better judge of a household at that time than he. The householder says, If ye have judged me to be faithful to the Lord, come into my house, and abide there, Acts 16: 15. Now that seems to be the start of the thought in the New Testament from the standpoint of apostolic ministry. The apostle is one capable of judging a house. He is invited in on the ground of the householder being judged by him to be faithful. 

    ARDo you mean faithful in the measure in which she has taken in Pauls ministry? 

    JTThe householders heart was opened by the Lord. The Lord opened her heart to listen to the things spoken by Paul. And she was baptised, and then she says, If ye have judged me to be faithful to the Lord, come into my house. Now, that seems to be an excellent start for the thought. The householder has had her heart opened by the Lord to attend to the things spoken by Paul and she accepts the divine requirement. Now we have in that chapter, Acts 16, the subject remarkably opened up; as if the apostle had such congenial circumstances in Lydias house that all believers houses must be secured. The next one that comes up is the jailor. Paul talked about his house, as if the thought arose from what he had found in Lydias house. He carried it in his mind. How the Lord met with it in His service here! He met with the assembly in principle. He found the jailor and that set things moving. So that the thought would be to get a concrete example of a household. 

    AFMDo you think a little stress might be laid on the word when? When she had been baptised. 

    JTPaul is the one the Lord used to open it up. See if Abrahams house came up to Lydias. There does not seem to be any Ishmael here. I am stressing Lydia because she is the first household mentioned to be baptised. The man most qualified to judge is Paul, and the next opportunity he has of helping a soul, he says, thy house. 

    RemWe feel the need of being helped on the matter. 

    JTWell, if I come here to Chatham, the subject is good, the next thing is the house. What house am I to go into here, to start this matter? Come into my house, that is the next thing. If I get good entertainment there, the next place I go to, I want to get the believers house. 

    RemIt is remarkable how the verse is quoted in christendom: Believe on the Lord Jesus Christ, and thou shalt be saved. The better translation is, thou and thy house. 

    JTThere are two thous. Believe on the Lord Jesus and thou shalt be saved, thou and thy house (verse 31). The first thou is as a saved person. That is, my own personal salvation must be settled first. The second thou links me with my house. It is not one stroke. I am saved first, and as a saved person my house will be brought in. 

    ANWThat is emphasised with Lydia, because she was the one that attended to the word. But in baptism she carries the household with her. 

    JTQuite so. You will follow what was pointed out, that there are two thous there. The first thou is my own matter, my own salvation. 

    APfAnd when she had been baptised and her house. 

    JTQuite. The head is distinctly separate. They said to the jailor, Believe on the Lord Jesus and thou shalt be saved. That is one thing, the next thing is, thou, and thy house. Salvation for yourself first. It is as a saved man his house is saved. They are not saved together. The man is saved first, and then you can count on God coming in. 

    RemSo Abraham has a wonderful transaction with God prior to chapter 18. It is remarkable what is going on in his own soul. 

    JTQuite so. He had an Ishmael there. You must not forget that. It is a terrible element in the house. The truth is that Abraham was not saved in the full sense of the word or he would have had an exercise about it. 

    APTIs there any adjustment needed in Zacchaeus? You recall the scripture in Luke where there was some difference in the Lords mind, in Zacchaeus wanting to see Him and the Lord coming into his house. 

    JTThe Lord did not seem to have any hesitation about going into his house. He, rather, presents it to Zacchaeus as a premium. Make haste and come down, for today I must remain in thy house. It is a premium. I do not think the Lord had any hesitancy about it. As soon as the Lord is in the house He says, salvation is come to this house. The man is saved. The Lord was there and salvation had come to the house. The second thou in the jailors case implies that his own matter is taken up first. It is the believers house that is saved. 

    NWWhat does it mean for the man to be saved first? 

    JTIt means his salvation. Thou and thy house. 

    NWBut you have more in your mind than merely saved in the ordinary sense of the word. 

    JTIt is always an open matter. It is applied as already effective. To us that are saved (1 Corinthians 1: 18); it is a progressive thing. 

    ARWhereas in Abrahams house, he had Sarah and Hagar, and when the boy was weaned Ishmael mocked. He was interfering with Pauls ministry and had to be cast out. 

    JTQuite so. There were two elements there. They were interfering with the state of the house. 

    RemDoes that fit in with Acts 16? The first thou was there. It only enhances what you say about the thou and thy house. Ishmael was there because of Abrahams failure. Is not your thought the moral adjustment of the head first? 

    JTThat is right. And Abraham had come to the idea of salvation in chapter 18, but still Hagar and Ishmael were there. So that there is a serious discrepancy and it only enhances what we are saying Get the head right first. 

    QuesAre the moral qualities seen in that Lydia attended to the things spoken by Paul? Does that lay the basis for it? 

    JTThat is the beginning. And a certain woman, by name Lydia, a seller of purple, of the city of Thyatira, who worshipped God, heard; whose heart the Lord opened to attend to the things spoken by Paul. And when she had been baptised and her house. The thought is left with her first. When she had been baptised, not when she and her house had been baptised. The thought of the head is there. As you say, the head must be right. When the apostle has to say to the next person that needs salvation, it seems to me he carries the thought with him of what he enjoyed in the house of Lydia. Having gone out of the prison, they came to Lydia (verse 40). 

    RemOn her side she constrained them. There are only two occasions where that word is used. In Luke 24 they constrained Him. 

    JTQuite so. How perfectly at home he would be there. 

    ARIs it your thought that Paul has in his mind the thought of the assembly? It is worked out in households first. 

    JTI think that is the way it stands. The fact that he brings it in, as if he would secure the house; and then it goes on to say (verse 32) that they spoke to him the word of the Lord, with all that were in his house. And he took them the same hour of the night and washed them from their stripes; and was baptised, he and all his straightway. And having brought them into his house he laid the table for them, and rejoiced with all his house, having believed in God. It seems to me that the apostle would say this is a complete victory, following up what we enjoyed in Lydias house. This is a complete victory. 

    We have this mans house. Having believed in God .... He is like Abraham. It is the full position of the believer. 

    TWMight this matter of the household work out where the husband is an unbeliever? Would the principle work out that the household might be for the Lord as in Lydias case, if her husband were an unbeliever? 

    JTWe do not know about her husband. Where the husband is an unbeliever it is extremely difficult. 

    THIn view of the apostle coming to the Corinthians, he seemed to secure entrance there by means of the households of Chloe and Stephanas; and it seems that he had households in his mind all along in his ministry. 

    JTHe is the household man. He introduces the matter, and evidently from having experienced the thing. What a great thing it is. 

    BPIs it significant that baptism has such a place? 

    JTIt is. Paul says, The Lord did not send me to baptise, but to preach the gospel. I baptised also the house of Stephanas, for the rest I know not if I have baptised any other. As if, besides baptising Crispus and Gaius, that were the one thing he would do. 

    CAMThis matter of the thou is a very interesting thing. When we have to do with a house  even the Lord had to do with a house  it seems to be an important thing as to what the head of the house is personally. We are to respect the work of God in the children. 

    JTI think there is a word in it. It seems to be the thought of God to secure the head, to have to do with him, and then his house. 

    WFKSarah takes the initiative in casting out Hagar and Ishmael. 

    JTThat helps as to salvation being in the house. 

    Abraham is hardly equal to the position. He would have retained Hagar and Ishmael. He was hardly saved in that sense, although one would be slow to say much. It says, he will command ... his household after him. Things would get right. The house would not be right till then. 

    ASSarah would represent the subjective side. Evidently there was a work of God going on in her soul regarding Ishmael. 

    JTQuite so. 

    AFMThe word saved occurs in Exodus 14. Thus Jehovah saved Israel that day out of the hand of the Egyptians (verse 30). They were in that way delivered out of Egypt. Is not that the object in salvation? Referring to Hagar and Ishmael, they were of Egyptian origin. Would not salvation today be entire separation from the world? 

    JTWhat is Egyptian has to be cast out. The word cast is to be noted. It is a strong word. There is no allowance of Egyptian principles in the house. That is what makes Abrahams house so precarious. Although he would command his house after him, there were those elements there and Sarah had to take the lead in the matter. She represents the subjective element. She represents the wife and she is a good example as to how a wife may put things right. 

    ARIt does not say that anything had to be cast out of Lydias house, or the Philippian jailors house. 

    JTNo. 

    RWSWhy is this set out in a condition other than husband and wife? 

    JTBecause so many houses are like Lydias, where the husbands are dead or the like. God takes account of it. It is a difficult matter. It made it all the greater triumph. Whose heart the Lord opened to attend to the things spoken by Paul. That was the right way to meet that condition. It is the same sort of thing in chapter 18, and tests Paul about the people that were there. He saw what was needed to open her heart; not simply to hear the gospel, but to attend to the things Paul said. 

    CAMI was impressed with what you were saying. It seems to be such an answer to Satan in this section. You were referring to the fact that God had something in this place. Here is a woman that was giving her ear in the right direction, even if she did not have a head, and listening to the apostle. 

    JTBy listening to him she would get the mind of God. He spoke about the household, too. 

    BPThe man was in his mind when he saw the vision of the man of Macedonia standing, and saying, Pass over into Macedonia and help us. 

    JTIt seems so. It would be a great test to the apostle that the one outstanding convert was a woman. But being a woman, she becomes a head. 

    She attended to the things spoken by Paul. She is a householdly woman. There is nothing said about her house, or her children, but she would be capable of managing a house. Come into my house if you reckon that I am faithful. That is wonderful as to the humility of the woman. 

    RemIn the beginning there was Eve, who was not, perhaps, subject to Adam in recognising the head. In the first house in christianity we get those recognising the head. 

    JTThis is the one the Spirit of God takes up to record for us. 

    EBWhy do you think it is that God selected a jailor? 

    JTBecause his office would make him a very hard man. These cases are cited so that we might not be discouraged in hard soil. He is the last man you would think of, the way he treated the apostle Paul. 

    EBHe was not being a head to his house. 

    ASThis characterised the assembly in Philippi, no assembly communicated anything to me in the way of giving and receiving save ye alone, Philippians 4: 15. 

    JTThey were on the giving line. 

    THWhen Elisha met the widow he says, what hast thou in the house? 2 Kings 4: 2. Would that not be most helpful? 

    JTThe Old Testament helps to elucidate the New. His master had to do with a house, too. Elijah tested out the head of the house. Make me thereof a little cake first, 1 Kings 17: 13. Are you ready to make God first and yourself second? No one can be head aside from that. 

    BPWould the ultimate of that be having the assembly in your house? 

    JTWell, that is a great point. Elijah tested out the head of the house. She was a widow, taken up, you might say, like Lydia. He is sent to Zarephath and he finds her gathering sticks, preparing to eat the little she had and die. A very poor case, but how well she turns out. She entertains the prophet. In fact, the word used is maintains. I have commanded a widow woman there to maintain thee. And she does. Now with Elisha in 2 Kings 4, as he begins his ministry, there is another widow. The house is brought up again, and the next woman is the Shunammite. She has a house, and when the son dies he walks about in the house, as much as to say, Is there anything in the house that is the secret of this boys death? The Scriptures are full of it, only let us get a concrete example in christianity. The head of it invites the great servant on the ground of his own judgment of it, for after all what does God think of my house? That is the idea. I am there on Gods terms. 

    McCOne is impressed with the character of Lydias invitation. Not only to come into her house, but to abide. If I asked a brother to come into my house, I would be sure that there was nothing there that would be out of accord. 

    JTIf his eye has to rest on novels, it is no honour to him at all. So that the service of God is to be in the house on divine terms. 

    RemSo that we may speak a word in that house about something. 

    JTThere is liberty there. 

    ATDoes 1 Timothy run concurrently with this ministry? The apostle says, that if anyone aspires to exercise oversight, he must know how to conduct his own house well. If I had a radio in my house, I would not be conducting my house well. 

    RemPutting it in the attic is not casting it out. 

    JTThe word cast is very striking. In Exodus 15 we have Jehovah showing Moses wood, and he cast it in. That is what is due to all that is sinful. Cast it, use force. 

    ARWhen Paul went to the Philippian jailors house he spoke to him the word of the Lord, with all that were in his house. He is speaking the word of the Lord. 

    JTQuite so. It is always a question of authority when you bring the Lord in. And what comes out is that the jailor rejoiced. He is so pleased with all that came to him. He rejoiced with all his house. They all joined in. 

    AFMIt says, with all his house. Would they all share? 

    JTThat is the point. The word house  the whole house is in it. 

    RemWith Lydia it is her intelligence first, and then her affections. She first heard and then the Lord opened her heart, as if the Lord valued her intelligence. 

    QuesDoes it not emphasise the love side in the jailors household? He lays the table. It is a service of love. 

    JTThe jailor is doing a womans work. He lays the table. It is to bring out how thoroughly serviceable he was. He would do anything for these men. 

    BPWas not that commendable? 

    JTYes. 

    RemThe jailors wife is included in the house. 

    JTIf there was a wife. 

    RemI thought that she would be in the background on account of the head being saved. She would take the second place. 

    JTQuite. 

    QuesDo you not think there is a lack of inviting the men of God into our houses? 

    JTThe servant of God represents God. 

    CAMI was very much impressed with that. You cannot patronise a servant of God. It is a remarkable test when a servant of God comes into the household. 

    ATThat woman in Kings makes room for him. He is not an ordinary visitor. There are certain classes amongst the people of God. There are those worthy of double honour. 

    JTQuite so. You see what she says about him in 2 Kings 4: 8. And it came to pass on a day, that Elisha passed to Shunem, where was a wealthy woman; and she constrained him to eat bread. And so it was, that as oft as he passed by, he turned in thither to eat bread. And she said to her husband, Behold now, I perceive that this is a holy man of God, who passes by us continually. Let us make, I pray thee, a small upper chamber with walls, and let us set for him there a bed, and a table, and a seat, and a lampstand; and it shall be when he cometh to us, he shall turn in thither. That is the way she looked at it. He would be passing by. The Lord comes before us, His servants come before us; do we not discern them? 

    RemShe said to her husband. We do not want to do this independently. 

    JTShe discerns who he was. I perceive that this is a holy man of God. 

    ARShe put the boy on the bed of the man of God. She saw that there was virtue in him. 

    JTQuite so. That brings out the servants of God are not to be patronised. Lydia is the great model for us. She appeals to the apostle, it is a question of your judgment of me, whether I am worthy. 

    RWSHe resisted. He did not say, I will not come. But she had to force him to do so; as if she might never get another chance. 

    JTThe Shunammite is the gainer, as was the other widow in Elijahs time. They are all gainers. Wherever the servants of God are accorded their place, we always gain. 

    RemAnd on the contrary the locality may suffer on account of not doing that. It is because they needed it in the place. They needed the servant there. 

    JTGod knows that, too. God says to Elisha, I have commanded a widow woman there to maintain thee. 

    APfThe Lord invited Himself to Zacchaeus house. Is that the contrast you find? 

    JTJust so. The Lord knew Zacchaeus would be glad. It was an honour. 

    THHe received him with joy. 

    JTQuite so. Today salvation is come to this house. 

    TWWould you say something about Luke 10 the son of peace in the house? 

    JTThat is a good suggestion. That is a word for the servants. If they go into a house and the son of peace is there, their peace shall rest upon it. It is an important thing to have a right base. That is the idea of Lydia. That was Pauls place. He did not stay with the jailor; she is the son of peace. 

    JCThere are two houses here in Philippi. 

    JTWe must get concrete evidence of this in Chatham. 

    BPThere were six houses in Toronto where the breaking of bread could be held. 

    JTThe son of peace is a matter of importance. You come to a town to serve. It is a great matter where you are going to lodge. You do not want to be hampered. Hence the Lord says, If there is a son of peace there, stay there. 

    RemIf there is. As though there were certain moral conditions connected with it. 

    JTLydia is the thought. Paul went back to Lydias house. That was his base. 

    CAMIn connection with this matter of the son of peace. As you say, when a servant goes into a place, he does not want to be hampered. This matter of salutation enters into all that. One of the things that greatly restricts in connection with this matter is that in some houses salutation is not properly considered. You are hampered if the house was not godly in its salutation. If you found those there that you could not greet, you are hampered. Would you go with that? 

    JTI do, indeed. 

    RemWould that show that there are not those peaceful conditions in the house? If I am having people in my house whom I ought not to have, there is something that is wrong there. 

    JTQuite so. I think Elisha walking in the house is the point to notice. The boy died. Why has that boy died? God gave him and yet he died. Is it because the conditions in the house were not suitable to bring him up for God? 

    RemEvidently they were not right. The father sent him to the mother. 

    JTThe father seemed to be powerless. Why did he not look after the boy? 

    A.R. He says, my head! 

    RemThe matter of going to and fro in the house seems to come after he had begun to work on the boy. 

    JTIt looks as if he were saying to himself, Are the household conditions right? Is there a skeleton in the cupboard? Something that is secretly working to damage the young. 

    ANWThe Lord definitely put some young people out of the house before He raised the young girl. 

    JTQuite. They had flute-players there. That was nothing to have in the house. 

    ATHe did not put Peters wifes mother out. You were saying that he put certain ones out of the house. I was wondering if there was another way of touching it. 

    JTQuite so. It was only a malady. He cured her. She was a good case. The Lord is ready to help at any time. 

    RemIn Marthas case, the Lord was finally unhampered there. 

    JTFinally. She not only criticised Mary, but the Lord Himself. She received him, but it was very chilly inside. 

    McCIf you are invited to our town, and there are several homes open to you, and they are equally desirous to have you, what would the test be? 

    JTThese visits are contemplated, so that God goes before, and you find a Cornelius or a Lydia whom God is actually working in. That furnishes a base for His operations. 

    McCAnd you, as the invited, would discern that? 

    JTI should. 

    QuesWhom would you approach in the house where moral conditions are not right? 

    JTThe head. 

    RemHelp us on that. The Lord spoke to Jacob, Arise, go up to Bethel. He commanded his household. 

    ANWIn regard to commanding his household, it says in Genesis 18: 19, For I know him that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice, in order that Jehovah may bring upon Abraham what he hath spoken of him. 

    JTJust so. You have in your mind the difference between the children and the household. I think the household is wider. It includes all that are under the head. Children have a special place. The household includes the servants. It would include the whole order of things under a head. 

    ANWEverything that he has a right to control. 

    JTQuite so. Take Abrahams house. The oldest servant of his house, the one that was sent out to seek the bride for Isaac, there is the suggestion there that he belongs to the household. 

    AFMWould you mind saying something about the service of the sons of the widow, and of the sons of the prophet, as to how they were brought in? 

    JTI think the time is up. We will follow on with that tonight. 
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    GODS FESTIVAL (JBS 6)

    Genesis 8: 20 - 22; Luke 14: 15 - 23

    After Noah and his family had been in the ark Noah found himself on new ground in favour and power. Those two words are an immense help in enabling us to ascertain what is the character of the new ground God has brought us on to, favour and power. You may say Noah failed on this new ground. True, he did; we cannot count upon self for anything, especially when set for Christ here. Noah got drunk and miserably failed. A man who cannot rule himself will never be able to rule anyone else. Noah failed, he lost the place of favour in which God set him, and he failed in power. 

    In Luke 14 the Lord speaks of the real way of having a feast, when one present, no doubt a pious Jew, exclaimed, Blessed is he that shall eat bread in the kingdom of God. It was a great supper, a figure which sets forth the present large enjoyment of the believer, and where the food of the believer is-it is neither from earth, neither is it on earth. There is a festival prepared by God Himself for the believer which is neither on nor from the earth. Judgment is removed and we are in favour and power. All things are ready: Come! What characterises the grace of God is favour and power. What the chapter sets forth is that God has made a great provision, a great feast, and He invites you to it - the Jews had it here, but you cannot enjoy it where they did, and if you look for anything here you will not get it. You may build a house and buy a piece of land, but it is in the wrong place. How could you expect the favour of God in a place where the Lord was crucified? What is the meaning of showing forth the Lords death till He come? 

    I cannot accept any favour in the place where Jesus was crucified. If it had been last Friday that the Lord was crucified it could not be forgotten, but the fact remains that the invitation went out to the Jews first: Come; for all things are now ready. They refused it, then it is sent to the poor of the flock, and the gentiles who never got a place here - and the servant is sent forth and told to compel them to come in. Now you must not make that the gospel, it is the finish of the gospel if you like, because the invitation is to come into the house. Luke 14 is our side, chapter 15 is Gods side. You have the joy of the finder there. The business of the Servant (the Spirit of God here) is to bring them into the house. And the work of the Servant is not done till He has got them in. The question is, What is this supper and how is it to be enjoyed? You must start with this - it is not from earth or on earth. The kingdom of God is not eating and drinking, but righteousness, and peace, and joy in the Holy Spirit, Romans 14: 17. In simple language this is what is called the great Supper. The Holy Spirit is the feast, and He conducts the guests to it. 

    I might say a great deal about that, while I quite admit that the invitation is to go forth over all the earth. In John 4 we have a guest found in the woman of Samaria. The Lord meets her there in the most desperate circumstances in which anyone could be found as to character and position, and He tells her, Whosoever drinks of the water which I shall give him shall never thirst for ever, (verse 14) - it is the strongest figure that can be used; it means, shall never thirst again either here or hereafter. Your soul is conducted by the Spirit of God into the region of satisfied desire. The philosopher will say that is an absolute impossibility. The Spirit of God comes and takes up a poor, outcast woman in the most degraded circumstances as to character and condition and brings her into the enjoyment of a life entirely outside of everything here. 

    Shall be in him a well of water springing up into everlasting life. Then in John 7 we have the feast of tabernacles and man found in the most blessed position in which he could be found upon earth; he had seven days of it, too, but on the eighth day, when they had come to the end of the seventh, the Lord stands up and cries, If any man thirst, let him come unto me, and drink, John 7: 37. In the first case (the woman in John 4) the Lord begins at the bottom and lifts her up to the top. In John 7 He begins at the top and fills you so full that you cannot contain all you get from above. The idea is, that if a man is full he becomes a giver, not a receiver. And where do you get it? From above. 

    John 4 and 7 refer to the individual believer - what he gets - and not to service at all. If you want to know about service you must go to Luke 14. If You ask me to explain what the great supper is, well, the Holy Spirit is the One who conducts you to it, and no matter what your surroundings on earth are, the believer has something far beyond anything that can be found below. Romans 5: 1 - 11 describes the terms on which God can be with me, and Romans 8 the terms on which I can be with Him; then you go back to Romans 5. You joy in God - you are reconciled - and being justified by faith we have peace with God, and are now in the favour of God and rejoice in hope of the glory of God. That is what the prodigal could say when he was brought in, Now I am in favour, and then we go on to find ourselves in acceptance with Him too, and the love of God is shed abroad in our hearts by the Holy Spirit which He hath given us. The prodigal had the sense of reconciliation first, and then of enjoyment. Many know the terms on which God can be with them (Romans 5) who have not been conducted to the other side (Romans 8), where they learn the terms on which they can be with God; that brings in enjoyment. The first thing you learn is that God could not be on better terms with me than He is. Well, you say, I know that, and can always feel happy when I look up, but immediately I look at myself I am miserable. Then you are not at the feast. You are not making merry. You are not really in the power of the Holy Spirit. 

    I will try and make myself simple. You may have a very clear idea of the gospel as to what God is to you, and you begin to try and improve self; a man will do anything and suffer anything in his efforts to improve self, so as not to put self out. He wants a corner for self somewhere, but until you give Christ His place self will not go out. It was what I call the coronation day in Abrahams house when Isaac got his true place there, and, that he might have that, Ishmael must go out. It is a wonderful day in the history of a soul when Christ gets His true place. Now Romans 8 comes in, and what feasting there is! The prodigal, if he looks at himself, says, I am not fit for my fathers house. But the father calls to the servants, Bring forth the best robe, and put it on him, Luke 15: 22; and what is the best robe? - Christ. 

    In Romans 5 you get the secret as to how God can do this. He has changed His man. It is not Adam before Him now, but Christ, and He does not expect anything from Adam. The end of Romans 5 links on with Romans 8. In Romans 6, though committed to death, you do not accept it; then Romans 7 proves what Israel found in the wilderness. that they could not keep the law, and I know what the anguish of such a state is. When I found the flesh too strong for me, I said I must try by faith to master it. I do not say that now, because I have learned that the Holy Spirit alone can master the flesh. If ye live after the flesh, ye shall die; but if ye through the Spirit do mortify the deeds of the body, ye shall live, (Romans 8: 13). 

    The moment the best robe is on - that is, that you know yourself as in Christ - what follows? Bring hither the fatted calf, and kill it and let us eat, and be merry, (Luke 15: 23) - a figure of the great enjoyment you have in the presence of God. It is not so much here that you know it, but now you enjoy it, and that verse is fulfilled: The kingdom of God is not eating and drinking, but righteousness, and peace, and joy in the Holy Spirit, Romans 14: 17. You are free of self. There is a class of religionists who say the prodigal kept on his old clothes under the best robe that he might look at them occasionally in order to keep him humble. No teaching or reading will displace self. A Person only can do it. I am crucified with Christ: nevertheless I live; yet not I, but Christ liveth in me, (Galatians 2: 20). 

    Again I say, it was the most festal day in Abrahams house when Isaac got his true place there - when the three hundred and eighteen servants all bowed before and acknowledged him. Then Ishmael must go. You ask, Who is that? Ishmael is descriptive of the most accomplished in nature; he had been brought up, too, in Abrahams house, but he mocked Isaac so now the natural man will never accept Christ. A great many see that God has changed His man, but they do not come to Romans 6, they are not prepared to part with self. We have all travelled the road, we know it. All are counted as dead by God, now reckon yourselves dead to sin and alive to God in Christ Jesus, (Romans 6: 11). Here the most unaccountable mistake takes place. People think that baptised unto Christ Jesus means the mere formal act of baptism, and that their acceptance of baptism is an act of obedience, an expression of their being dead and risen with Christ; but we do not become dead by the reckoning of faith, neither do we obtain holiness by faith; these are not scriptural statements. He hath chosen us in him before the foundation of the world, that we should be holy and without blame before him in love, (Ephesians 1: 4). 

    We cannot be too simple about it, nor can we deviate from it - that God never sees me in the flesh. He knows I am in it, but He does not see me there. If there is anyone here today not clear about it let me say that there is no more offering for sin, and how can you improve anything that is gone from the eye of God? The Corinthians and Galatians had got the Spirit of God but were not walking in it, and many now have the Spirit of God but are not walking in it. I could not say that any man has the Spirit of God so long as he tries to improve the flesh. God says, I have removed everything from My eye in order to be on the very best terms with you, and I want you to be in moral correspondence with that. The Holy Spirit is the witness to me that I am as clean as God can make me. 

    I would say to the young believers especially, that I believe it to be most mischievous to look at baptism as in Romans 6 as a mere ordinance. Let me tell you that it is a real experimental thing. In the first edition of the Synopsis it is not made experimental, but in the second it is. How is it accomplished? You find that in Romans 8: 13. If ye live after the flesh, ye shall die: but if ye through the Spirit do mortify the deeds of the body, ye shall live. Holiness by faith does not go beyond the ten commandments. To put it simply, these things are not in correspondence with the mind of God. You might know the gospel and yet not be walking in the Spirit of God, and He always occupies you with Christ, not with your usefulness. Walk in the Spirit, (Galatians 5: 16), and He will not let the other man in. If Christ is not living in you, then you are not at Gods side of things. When you are there, you will find yourself in the unclouded enjoyment with God of Christ and heavenly things. The natural man says, What an impossibility, because you cannot know anything about it until you are in it. Let me ask, Do you want it, are you ready for it? God never gives anything till the soul is ready to receive it. When you are ready you will long for it. 

    You may say, Where do I start? You never start till you reach Romans 8. Again I repeat, If you only know the work of Christ you are prepared to make sacrifices, but if you know Him as your life then you are ready to suffer for Him. The Lord give us to know not only our acceptance in Christ, but also how the Holy Spirit can give us to enjoy that acceptance. 
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    THE GREATNESS OF GODS JUDGMENT AND THE GREATNESS OF HIS SALVATION (JBS 6)

    Genesis 8: 20 - 22; 9: 1 - 7; Romans 4: 24, 25: 5: 1 - 5

    You cannot ponder on the history of the flood, as recorded in the above scriptures, without two things coming plainly before you: one, the terrible nature of the judgment on man; and the other, the greatness of Gods salvation; not merely safety, but His salvation, and the greatness of it. Noah and his house were saved, as we read: And Noah went forth, and his sons, and his wife, and his sons wives with him ... went forth out of the ark (verses 18, 19). All were safe. But was that all? No! Noah was not content that he and all his were safe, and that he might resume his ordinary avocations without fear; he wanted to know his present relation with God, so we read: And Noah builded an altar unto the Lord; and took of every clean beast, and of every clean fowl, and offered burnt offerings on the altar. And the Lord smelled a sweet savour ... And God blessed Noah and his sons, and said unto them, Be fruitful, and multiply, and replenish the earth. And the fear of you and the dread of you shall be upon every beast of the earth, and upon every fowl of the air, upon all that moveth upon the earth, and upon all the fishes of the sea; into your hand are they delivered, Genesis 8: 20 - 9: 2. 

    Many are satisfied with being safe, who do not know the greatness of Gods salvation; they do not know how God feels about them. Now we get two marks of Gods salvation in type in the case of Noah. He was set up here in Gods favour, and in power; he was brought to the greatness of Gods salvation. If your heart is true you seek to know Gods thought of you, and for this you must know Christ, not only as having died for you, but as risen. This we get set forth in the burnt-offering, which figuratively is Christ glorified. The One who went down into death glorified God there, and was raised from the dead by the glory of the Father. In the sin-offering the carcase was burnt outside the camp, but in the burnt-offering all went up to God. Gods salvation is not only that Christ died, but that He was raised from the dead by the glory of the Father. Now is the Son of man glorified, and God is glorified in him. If God be glorified in him, God shall also glorify him in himself, and shall straightway glorify him, John 13: 31, 32. In the case of Noah we see on the one hand the inexorable nature of the judgment from which he and his house were saved, and on the other that Noah desires to know his present relation with God. It is most important for you to know, not merely that you are safe, but how the blessed God, whom you offended by your sin, feels towards you. In Noahs burnt-offering God smells a sweet savour, and the result of it is that he is assured of Gods favour, and as we read in chapter 9 he is set up in divine favour, and power was to be in his hand. It is a figure, but it is typical of the wonderful grace of God to man. 

    Now in Romans 4 we get righteousness imputed, If we believe on him that raised up Jesus our Lord from the dead; who was delivered for our offences, and was raised again for our justification. If the Man who went into death is raised from the dead, it proves that death is overcome. We can have no justification, no sense of it, until we see that Man risen out of death. If you have not apprehended Christ as the sin-offering, you do not know shelter from judgment. You may say, I believe that Christ died. Well, that is right so far; but I ask you, Do you believe that He is risen? The Man who died is the One who has gone up to the right hand of God. God has now a Man to His pleasure, and it is on the ground of believing in Him that God can be just, and the justifier of him which believeth in Jesus. He was delivered for our offences, that is the sin-offering; but He was raised again for our justification, that is the burnt-offering. He went down to the death due to the sinner, and if you believe on Him thus, you are safe; but you are not justified until you believe in Him risen. When you are justified, then you are in favour and in power. Until then you do not know the terms on which you stand with God; you have to learn the terms on which God can be with you. You were a sinner under Gods inexorable judgment, but Jesus Christ His Son went down into death and bore the judgment, and cleared away all in the cross, and perfectly glorified God. He is the true burnt-offering; He is the Man to Gods pleasure; He is the One gone up to God. The first thing is to believe that Christ died, having borne the judgment; but you have also to believe in Him risen, for you cannot know the terms on which God can be with you until you see a Man raised from the dead, gone up to God. If you merely see Christ crucified, you do not know your acceptance with God, though you may have assurance that you are safe; but He accepts you in righteousness if you believe on Him who raised up Jesus our Lord from the dead. Now mark! Being justified you are in the favour of God and in power, for you have received the Spirit. You see the One who bore the judgment raised, gone up to God, Declared to be the Son of God with power, according to the Spirit of holiness, by the resurrection from the dead, Romans 1: 4. The more His death affects you, the more you desire to see Him alive from the dead. The more your heart rests on the One who died for you, the more you want to know Him raised from the dead. If you believe that He is raised from the dead you receive the Holy Spirit. 

    Now in Romans 5 we get, Being justified by faith, we have peace with God. The gospel is Gods work; Himself hath done it. Take the prodigal as an example; when he was covered with kisses by his father he knew the gospel, he knew the terms on which his father received him. Like many, he did not enjoy acceptance fully, but he knew how his father felt towards him; he could not deny that he was in the favour of his father. The great lack in souls with regard to the gospel is that they do not know how they stand with God, and yet this is of chief importance. CHRIST IS RISEN! When I know that, I know that I am in favour with God, for I am accepted in the Beloved. What did Noah gain when he offered the burnt-offering? He was set up in favour and in power. Being justified by faith, having believed in Christ risen, we have peace with God through our Lord Jesus Christ; there is no disturbing element. By whom also we have access by faith into this grace wherein we stand. Mark! it is, By whom. 

    The desolating flood covered the whole earth. Noah and all in the ark were saved, and then they were set on new ground in the favour of God and in power. This prefigures what the gospel confers on you. You are saved from the judgment, and you are set up here in Gods favour and in the power of the Holy Spirit, and He sheds abroad the love of God in your heart. It is important to connect the Holy Spirit with the gospel, because He is the witness or proof to us that we have believed in Christ. In whom also after that ye believed, ye were sealed with that holy Spirit of promise, Ephesians 1: 13. In Romans 5 we get the Holy Spirit not so much in relation to us as on Gods part - to shed abroad His love in our hearts. This is His first action when He comes to dwell in us. You will see first, that His own Son has borne the inexorable judgment of God on the cross, and next, that not only is all cleared away, but by the Holy Spirit God makes known to you His heart about you; the one great impression made on you is that God loves you! How is it made known to you? Is it by reading, by studying, 

    by listening to discourses? No The love of God is shed abroad in our hearts by the Holy Spirit which has been given to us. The greatest power tells of the greatest grace. I cannot convey to you the greatness of it, but God conveys to your heart by the Holy Spirit how He feels about you. In the gospel you learn that not only has the judgment been removed for you, but that the One who removed it so glorified God in removing it that He has risen out of death, and on this Man your eye rests. If thou shalt confess with thy mouth the Lord Jesus, and shalt believe in thine heart that God hath raised him from the dead, thou shalt be saved, Romans 10: 9. Many believe that Christ died, but do you rest on Him by faith as gone up to God? This man God raised up ... that every one that believes on him will receive through his name remission of sins. While Peter was yet speaking these words the Holy Spirit fell upon all those who were hearing the word, Acts 10: 40 - 44. They received the Holy Spirit; therefore the Holy Spirit is called the seal. 

    I want you to apprehend the mind of God in the type that we have read. That Noah should be saved from the terrible deluge was not all the mind of God about him, but also that, on the ground of the burnt-offering, he might begin a new history, set up here in favour and in power. Now the antitype is that Gods Son bore the judgment and has been raised from the dead. He is glorified, and when you believe in Him risen, you receive the Spirit. This spake he of the Spirit, which they that believe on him should receive, John 7: 39. And again, Whosoever drinketh of the water that I shall give him shall never thirst; but the water that I shall give him shall be in him a well of water springing up into everlasting life, John 4: 14. The Lord said that to the woman of Samaria. Many do not see - and much is lost by not seeing - that when you believe that the One who bore the judgment has gone up to the right hand of God, you receive the Spirit. Many earnest souls are occupied with their own feelings about their safety. Well, it is right to feel the weight of Gods judgment, and the state you naturally are in; but when you are sure that the blood shelters you from judgment, I ask you, Now how do you stand with God? The One who bore the judgment, the Man who went down under it, He has been raised, and as you see Him risen, you get the Spirit of God; and now you enter on a new history here in the favour and power of God, the Spirit dwelling in you. It is perfectly marvellous the blessing in which a believer is placed. The more I look at grace, the more wondrous it is to me; on the one hand, the sweeping judgment prefigured by the deluge, on the other, the magnificence of the grace. The man in the flesh is gone in the cross. Do you believe this? Yes. Then you are safe. But this is not the measure of Gods grace. The measure of His grace is His love. He has not only displayed His love in giving His Son, but He is always considering for your benefit, even to the very hairs of your head. How differently you would walk about the world if you were in the sense of this! You would not seek for the favour of man, you would be restful in the favour of God, and you would walk here in new power - the love of God shed abroad in your heart by the Holy Spirit. I cannot convey to you the blessedness of the love of God being made known to you. 

    My intention is, if the Lord will, to bring out in detail the scope of the gospel in the effects of grace. It is the same Holy Spirit who tells me of the love of God who is the power to enable me to enjoy His grace. I ask each of you, How do you stand with God? Can you say, I can see by faith the Man who died now risen at the right hand of God, and now I know that I am in the favour of God, and I have received the Spirit of God - I am in favour and in power? Once you get a glimmer as to Gods feeling about you-that He has unbounded love towards you, love which is always active for your benefit - you are lost in wonder, love, and praise. 
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    NOTES ON SCRIPTURE 1895 NO. 21 (JBS 8)

    Genesis 8: 20

    The more we ponder on the deluge, the more two great things come before us, the terrible nature of the judgment on man on the one hand, and the fulness of the salvation on the other hand. When the waters had abated and they had left the ark, they were all safe; but Noah is not satisfied with being safe, he seeks to know how he stands with God, he offers up a burnt-offering. The ark, a figure of the death of Christ, had sheltered them from the judgment. The burnt-offering is a type of Christ glorifying God. I come to do thy will. (Hebrews 10: 7) The effect of the burnt offering was that Noah was in the favour of God, and he is set up here in power. In the gospel not only has Christ died, but He was raised for our justification. 

    You are through grace safe, if you know that He died for you; but if your heart truly enters into His death for you, you desire to know that He was raised from the dead, and when you believe that God raised Him from the dead, you are justified. If you believe in Him risen, you must believe in His death; you see that your judgment has been borne by Him, and that He so glorified God that God has a Man to His own pleasure, and on the ground of His acceptance you are accepted by God. By Him we have access into this favour wherein we stand; and not only this, but the love of God is shed abroad in our hearts by the Holy Spirit, which He hath given unto us. Not only is everything removed from the eye of God in the cross, so that He can now receive the returning sinner into favour, but the Holy Spirit, as the link and evidence that we belong to Him who saved us, is expressly to assure our hearts of the love of God. As the father impressed the prodigal with the assurance of his affection, so the Spirits first work in our souls is to assure us of the love of God. 
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    NOTES ON SCRIPTURE 1895 NO. 37 (JBS 8)

    Genesis 8: 16; Genesis 9: 1 - 3

    Noah was safe from the judgment when he was in the ark, and this safety was confirmed to him after a year and ten days. He was on the earth in full safety, but assurance of safety was not enough for him; he desired to be assured of the favour of God. He offered a burnt-offering - typically, Christ offering Himself to God and glorifying God. Hence He was raised from the dead by the glory of the Father. In consequence of the burnt-offering God smelled a sweet savour; Noah is now in favour and in power. Every christian believes that Christ died, and they rejoice that they are safe, but many do not know that they are in the favour of God, and in the power of the Holy Spirit. They are not in the acceptance of the burnt-offering, that is, of Christ raised from the dead by the glory of the Father. The resurrection of Christ is not denied, but He is not the Son of their hearts. His death is not lost sight of because the eye is fixed on Him risen, for if He be risen, He must have died; and if you do not believe in your heart that God has raised Him from the dead, you are not assured of your justification and of your acceptance with God. You do not see that there is a Man now before God, who so glorified Him where you had dishonoured Him that, on the ground of that Man, God can receive every believer in Jesus. If you believe in Christ risen you are justified, you are in the favour of God, and the Holy Spirit is given to you to shed abroad in your heart the love of God. The first work of the Spirit in the heart of the believer is to assure him that God, whom he had offended, loves him. This is his first impression; then he knows that his eye, the eye of faith, is resting on Christ as the burnt-offering, and not this only, but the same Holy Spirit (as we read in John 4: 14) is in him a fountain of water springing up unto eternal life. Where there was wrath righteously, there is now love righteously; and where there was sin and death, because of the fall, there is now by the grace of God, through the work of Christ, entrance into the life of Christ. The more you enter into it the better you will prove that you are wondrously blessed, that your cup is full, that you can never thirst again, nor have a sense of deficiency. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 8 (JND 35)

    Genesis 8

    God is to Noah a faithful Creator; at the close He accepts the sacrifice, and smelling the savour of Rest, alters the terms of His relationship with the judicially judged earth. The passing away of judgment was gradual, and the dove  the peaceful reign of the Spirit  though it bring token of peace to them in the ark, of whom we have spoken, found no rest till they were all passed. 

    Note also, the ground was cursed for mans sake; this is arrested on the typical sacrifice, because God finds a savour of rest in that, and, on the recognition of the evil in man, which had led Him to destroy, declares He will no more smite, but the regular order of creation should subsist while the earth remained. 

  

  
    THE IMMUTABILITY OF THE NEW SYSTEM (JT 4)
    

    
    
  
  
    THE IMMUTABILITY OF THE NEW SYSTEM (JT 4)

    Genesis 8: 20 - 22; Genesis 9: 1.

    The desire I have is to show the immutable system of things with which we are connected. It is a very important thing to have our feet on firm ground, and I wish to show, by the Lords help, the firmness of the foundation upon which the structure of the new system rests. On the one hand, it is established by the Son: it is not my thought to dwell on that side; but I bring that forward so as to maintain a right balance of things. The system is established by the Son, and I think it may be accepted as a principle that what the Son establishes is established for ever; it is permanent. 

    The Son coming in, beloved friends, has taken in hand to carry out everything in accordance with His infinite knowledge of the will of the Father. He came, not only to make God known, though that is true, of course. God had not been known, for we are told that no man had seen God at any time. That is a very sweeping statement in view of what came out in the Old Testament; no man had seen God at any time, the only begotten Son who is in the bosom of the Father, He hath declared Him. There is a complete declaration of God in the Son. There is no limitation to that; that declaration is absolute and complete; and it is in the light of that declaration that we stand as Christians. It is a wonderful thing to be in the light as God is in the light; to be in the full, absolute, complete declaration of God in the only begotten Son, who is in the bosom of the Father. We stand in that light. That is one side. On the other side, every divine thought known by One who was in the intimacy of sonship, is unfolded; there is nothing to be added. God had spoken in divers ways by the prophets, and hath in these last days spoken unto us by the Son; that is to say, every divine thought has been expressed in the Son; there was in Him a complete unfolding of the divine thoughts. 

    Now, it is in the light of all that, that we stand; and in connection with that the Lord has brought in a system of things into which every divine thought fits. I do not enlarge upon that; but I think it is of great interest to us to see that there was a place in the divine system for every divine thought. The unfolding of the divine mind in the Son necessitated a system of things in connection with which every thought should be set forth. Well, now, the Son has done all that, and I believe it may be accepted as a principle that what He does is unalterable; it is permanent. 

    Having said this much, I wish to show the other side, and that is that everything is made to stand on what Christ is as Man. I want to interest your hearts afresh, beloved friends, in that Man. I have endeavoured to guard what I have to say by what I have said, that the saints should be fully established in the light of the Lords Person. I believe the Spirit of God would ever keep that before us; that we should be, in the full sense, believers in the Son. One often questions ones own soul as to what one really does believe, and it is a very wholesome thing to do so. I think that Johns great point in his gospel is to establish the saints in the light of the Son. At the close of his gospel he adds, many other signs truly did Jesus in the presence of his disciples which are not written in this book, but these are written that ye might believe that Jesus is the Christ the Son of God, and that believing, ye might have life through his name. I need not point out to you, that Johns gospel was not written to unbelievers; it was clearly written for the saints. 

    Now, as believing in the Son you have come to that which is permanent and immutable; but then it is also needful for us to see, and to be very clear about the fact that the Son became Man. We want to confess Jesus Christ come in the flesh: and I think, in the main, that is the object of Johns epistle that we should confess Jesus Christ come in flesh. You will remember how Philip preached Jesus to the eunuch; he had brought the Christ to the Samaritans, but he preached Jesus to the eunuch. Nothing can exceed the grace, and I may say, nothing can exceed the food for the soul of man, that is embodied in Jesus Christ come in flesh. Think of the embodiment of every divine grace in a Man! and think of that as seen in the wilderness, in the midst of what was in every way contrary! 

    You can never be in circumstances as a believer in connection with the testimony of God that Jesus has not been in. Think of that, beloved friends! But then, think of what that was to God; to look down here where lawlessness and corruption marked everything, and to see One whose every motive had reference to Him. There was the. Infant; there was the Youth; there was the Man; and He is found in all kinds of circumstances. Now, think of what that was to God. The youth of Jesus as well as His manhood was infinite delight to God. Leaving out for the moment the eternal relationship that ever existed between divine Persons, think of what it was for God to see here in a Man, in the midst of men, where evil was continually, nothing but what was suitable to God. What pleasure there was for Him in it all! 

    Now, to return to the book of Genesis we find in the second chapter the divine thought. We are told in chapter 1, In the beginning, God created the heavens and the earth. And the earth was without form and void. There is nothing disclosed as to what brought about the chaos; but one thing is clear  that man was the great central thought in the mind of God in bringing in the order of things depicted in chapter 1. In chapter 2 we learn the details of mans creation, and of the sphere in which he was set. But his acceptance with God would depend on his recognising what was due to God. We know the result, he failed to answer to the mind of God, but the divine thought was clearly indicated; man was to be for Gods pleasure in an environment suited to him in every way. 

    Now, after sin came in Abel was agreeable to God, but he disappeared in death. I allude to that for a moment. Abel was agreeable to God in the measure in which he recognised what was due to God. Do you understand that? There could be no possibility of ministering to Gods pleasure apart from recognising what is due to Him. Now, Cain had no idea of what was due to God. Abel recognised what was due to God, but he died on account of this. Now, what I wish to show you is this, that Abel was to be replaced. God would not be without some point of contact with the earth. He would ever have some link here. Seth was Abels successor. I touch on that to lead up to what I specially wish to point out. Seth is an appointed one; his name signifies that Cain slew Abel, but God appoints another man. I do not say that God formally named Seth, but the point is that he is regarded as one appointed. I have no doubt it is an allusion in type to Christ. He was rejected here, but God has appointed Him a place. It is a great thought for the soul that whilst the Man who recognised what was due to God on earth has been put to death, God has given Him a place; that there is a Man appointed by God who has taken the place of the man who has been put to death here. In this way Seth, who takes the place of Abel in testimony, is a type of Christ. 

    That leads on to Genesis 5. The fourth chapter, as most of us here recognise, is the history of the Jew, but chapter 5 is the history of Christianity, as seen in Enoch. It may be but dimly set forth, but there it is. On the one hand, there is the testimony of the sentence of death on man; that remains; that marks the present moment. No matter how old a man lived, he died; but now what I want to show you is, that in the midst of that, there is something for Gods pleasure. A man appears of whom it is said that he lived sixty and five years and he begat Methuselah, and after he begat Methuselah he lived three hundred years, and he walked with God. It does not say of Abel that he walked with God. Abel recognised what was due to God; but here is a man who walks with God. If there ever was a man privileged it was Methuselah; for one-third of his life he lived with a man, his father, who walked with God. What a life was that of Enoch! He walked with God, and he was a prophet. The man who walks with God is in the mind of God. Enoch was a prophet, and he prophesied, saying, Behold the Lord cometh with ten thousands of his saints to execute judgment upon all, and to convince all that are ungodly among them of all their ungodly deeds which they have ungodly committed, and of all their hard speeches which ungodly sinners have spoken against him. What a testimony! In the midst of corruption and lawlessness there is one man walking with God; we are told that he walked with God three hundred years, and he prophesied. Although a solitary man in the midst of a world alienated from God, he testified of the Lord and His holy myriads coming to execute judgment on the ungodly and against their hard speeches which they spoke against Him. Enoch walked with God, and spoke with God. 

    Enoch was Christ in type as establishing in principle 

    an order of man that would Live; he did not die; morally a man that walks three hundred years with God is entitled to live; he was not, we are told, for God took him. There was the testimony of life in the midst of lawlessness, corruption, and death. Enoch was not, for God took him. By faith Enoch was translated that he should not see death. Before his translation he had this testimony that he pleased God. In this way he is a type of Christ. The Lord Jesus, as here among men, was to Gods pleasure. He had a title to go up in the light of what He was as Man on earth, and He did ascend, in principle, on the mount of transfiguration, and when He ascended there, He was transfigured before them. That was the testimony. He was entitled to transfiguration on account of what He was as Man. 

    But Enoch did not terminate the world that was so lawless; that remained for Noah to do; that was Noahs work; hence, the anti-type to Noah is, I think, Christ, as it were, come down from the mount. Noah also walked with God. Was there ever a walk with God equal to that walk from the mount of transfiguration to Golgotha? Did not that walk glorify God perfectly? It did. The Lord walked with God up to the mount of transfiguration. He was to the pleasure of God going up, but He was also to the pleasure of God going down. He went down from the mount of glory to Calvary. The apostle said of himself and others with him that they were always bearing about in the body the dying of Jesus. Think of how that Man died. He descended from the mount of glory; He descended to the cross. So, when we come to Noah, we find that his name signifies, Rest. Every attribute of God rested in Christ. In Him we see a Man going down into death deliberately for Gods will; and God
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    READING (7) (JT 25)

    Genesis 8:15-22; Genesis 35:9-15

    JTWhat is before us is to see how in recovery after failure there is that which is for the pleasure of God. Yesterday we saw that Enoch was the end of an exercise arising from the failure of Adam; and that he, as we are told in Judes epistle, being the seventh from Adam, had the testimony before he was translated that he pleased God; (Hebrews 11: 5). It was a very great testimony. And each one of us may have this testimony as we walk with God. 

    Now in the next occasion of exercise, we find that Noah walked with God; so that what Enoch set out is carried forward. In Genesis 6: 9 we read: This is the history of Noah. Noah was a just man, perfect amongst his generations: Noah walked with God. That is a sort of formula in the book. And Noah goes through the deluge, which was the judgment of God on the world on account of the failure and sin of mankind. Nevertheless, all that is of God is carried through it; nothing is lost; and the result, as set out in chapter 8, shows that there is that which is for Gods pleasure; it says of the burnt-offerings that Jehovah smelled a sweet savour. 

    QuesPeter speaks of Noah as being the eighth  what is the thought in that? 

    JTIt means one of eight. 

    RemThe new earth is first introduced in the savour of the burnt-offering. 

    JTThe point is that the result of the exercise was for the pleasure of God. And what is acquired from the exercise, namely, Noahs testimony, is passed on to those who follow. I think the exercise in our reading yesterday was to see that when sin or breakdown occurs, recovery is only complete when there is something to please God as a result. 

    QuesPartial recovery would not be exactly for the pleasure of God? 

    JTIn some cases there may be much to satisfy the conscience of a brother, or of brethren, but complete recovery is what pleases God. That is, the testimony that a man has; it is there to be seen, and it is carried forward, an added asset to what has been there already. 

    RemIt is good to see that what had been in Enoch is continued in Noah. 

    JTThat is the point  nothing lapses; Enoch goes to heaven, but his testimony remains here, and it is carried forward. 

    QuesWould Elijah and Elisha suggest a similar thought, namely, that there might be continuation of the man who had been here for God? 

    JTYes. I think Enochs testimony is gathered up in Noah, and it would necessarily greatly enhance Noahs testimony, who is said to have been a preacher of righteousness. We are not told in what particular feature Enoch pleased God; he walked with God. But in Noah we have righteousness; it is said of him: Noah was a just man, perfect amongst his generations, and God had only found him righteous. 

    RemNoah pleased God, and he had whereof to offer on the altar. Would that indicate increase? 

    JTYes; and he is the first we find preaching. He was a qualified vessel in that he was righteous personally, and had a good report among his generations. One has to take account of these things. 

    If it be a question of sin and recovery, we have a model before us in this chapter of Gods ways with a man who was righteous himself, and just and perfect among his generations. 

    QuesDid God foresee the sacrifice Noah would offer when he came out of the ark? 

    JTHe did, undoubtedly, in directing that there should be an increased number of clean animals; seven instead of two. 

    QuesWhen you drew attention to the fact that Noah was the first preacher, and you connected it with righteousness, what had you in mind? 

    JTI think we see how the testimony is cumulative; as it progresses it carries forward what came out in Enoch, and adds the thought of righteousness personally in walk, as in Noah, who also preached righteousness. He must have been a very great man morally in a world such as had developed, and as is outlined in chapter 6. He would be a man of great moral strength to stand out against it, maintaining righteousness personally, and preaching it. 

    RemThat would give great weight to his words. 

    JTHe was known in this way in his generation, as it says here; he was perfect amongst his generations. 

    QuesWould you say that he got the knowledge of the clean and the unclean as a result of walking with God? 

    JTNo doubt. You can see it in what he was personally in his testimony, and then how he goes through the result of the sin of others. That is a thing that I think may be noted. The deluge was not on account of him; it was on account of others, but he goes through it; and he goes through it with God. 

    QuesWould not the same principle apply in measure to ourselves? 

    JTWhatever occurs locally, or generally, whether personally responsible or not, one has to go through the thing. With Adam and Eve there was personal penalty imposed, and also with Cain; but others had to go through the consequences of their sin. There is no personal penalty attached to Noah, but he has to go through the consequences of the sins of others. It is as having gone through that, that you sacrifice an offering of a sweet savour. 

    PLEnoch prophesied, but Noah went through the judgment. That would indicate an advance on what is set forth in Enoch. 

    RemThe Lord died, the just for the unjust, that He might bring us to God. Is that the thought? 

    JTYes; the Lord in that very connection is said to have suffered: Christ indeed has once suffered for sins, the just for the unjust, that he might bring us to God (1 Peter 3: 18). We are not called upon to suffer for sin, but as a result of sin. Noah went through the penalty that others brought in. 

    PLWould it be the sin-offering in verse 20? 

    JTI think so. The others were overwhelmed by the deluge, but Noah got the experience of going through the consequences of their sin. That applies in every instance; the person responsible comes under the governmental dealings of God, but all have to go through it in spirit. Those who take it upon themselves in this way get the gain of the experience; they are on the line of the Lord when He says then I restored that which I took not away (Psalm 69: 4). He faced judgment personally, not on His own account, of course, He went through it for others. And Noah in a way foreshadows this; he suffered, so to speak, the just for the unjust; he went through the judgment, and hence on coming out of the ark on the new earth he offers up a sacrifice. You will notice that Noah did not come out until he was told to do so. It is God who must release us when we have passed through things that come upon us on account of sin. 

    RemWe have to wait in patience on God for that. 

    JTWe have to wait in the prison-house until God opens the door. 

    PLKnow that our brother Timotheus is set at liberty (Hebrews 13: 23). Do we not get that principle in Ezekiel as well? He sits among the captives, and then he gets the gain of the light of the temple. 

    JTJust so. In the government of God we have to learn to suffer with others; although we may not be personally responsible, being bound up in the fellowship we cannot escape suffering in the government of God, and we have to wait on God to release us. The waters assuaged, and in the second month, on the twenty-seventh day of the month, the earth was dry. That is one thing; but then it says, God spoke to Noah, saying, Go out of the ark. The release was a divine command; that means that one has got to wait on God for it. 

    RemOur tendency would be to endeavour to get out as soon as possible. 

    JTYes, we get restive in the limitations, but Noah evidently did not. 

    RemYou spoke yesterday of the test of waiting, in connection with Saul; he was not up to it. 

    JTI am sure that is where many of us come short. 

    PLWould you say that while you are waiting you experience what Noah did in the return of the dove with the olive leaf? 

    JTThere is beautiful instruction in connection with Noah. As the waters rose, the ark rose. What a sense of the awfulness of death, and the judgment of God, would lay hold of Noahs soul as the waters increased, engulfing all those people! But what a sense of Gods mercy he would have as the waters gradually decreased until the earth was dry! The earth was dry; the judgment had disappeared, but all that experience had been gone through, and it is the man who went through it that is directed to come out. 

    RemAnd so, similarly, God would, permit us to feel the discipline increasingly until we get a sense of the judgment. 

    JTYes. I think we have to see things as they actually are, when sin occurs. David, as we all know, could judge another with great accuracy. When Nathan brought the parable before him he had no hesitation in judging another. We are not behind him in that. But when Nathan says, Thou art the man, David is equal to it. That is how the light of God shines in a man; David says, I have sinned against Jehovah. He has no excuse to offer. He had a sense of the seriousness of the thing; it came home to his soul. Then Nathan said, Jehovah has also put away thy sin: thou shalt not die (2 Samuel 12: 13). Yet he had to go through it all; he lost the child. Until the child died he had refused to eat, he lay upon the earth, and acknowledged his guilt; but when the child died he rose up and presented himself, and explained that whilst the child was alive he recognised the hand of God, inasmuch as that He might have mercy upon him, but when he was dead he says, I shall go to him, but he will not return to me (2 Samuel 12: 23). We see how David went through the thing; he saw that he would die too. The psalms show how much he suffered in going through it; and in result how pleasing he was to God. 

    RemWould you attribute any significance to the sending out of the dove? Would it set forth spiritual inquiry to ascertain how things stand? 

    JTYes; the raven would suggest human means of investigation, but the dove is a type of the Holy Spirit. She found no rest for the sole of her foot. The judgment had not as yet been removed; the hand of God was still heavily upon the earth. I believe in all such cases those who have the Holy Spirit have the means of acquiring that knowledge; they know how things are. The dove came back faithfully to Noah. It touches the personal link between Noah and the dove, which is very beautiful. In verse 7 we read: he sent out the raven, which went forth going to and fro, until the waters were dried from the earth. There is no real result from that effort, for the raven does not return. But in verse 8 it says, he sent out the dove from him, to see if the waters had become low on the ground. There was a link with him in the dove; she is sent out from Noah; there is a personal touch in that. Then it says, the dove found no resting-place for the sole of her foot, and returned to him into the ark. There is a beautiful link there in the dove as a type of the Spirit. He took her in to him, and knew by her that the waters were still on the earth. So that there is thus the means of determining how things are. 

    How beautiful, too, it is to see God directing Noah to come out of the ark and everything that had life! Thou, and thy wife, and thy sons, and thy sons wives with thee. Bring forth with thee every animal which is with thee, of all flesh, fowl as well as cattle, and all the creeping things which creep on the earth, that they may swarm on the earth, and may be fruitful and multiply on the earth. And Noah went out, and his sons, and his wife, and his sons wives with him. All the animals, all the creeping things, and all the fowl  everything that moves on the earth, after their kinds, went out of the ark. So that we have a scene now moving under divine direction and control, a living state of things. Then Noah builds an altar. 

    QuesWould the burnt-offering be a vindication of what God had done on the earth? 

    JTI think so. It was in keeping with Noahs name. The word odour is the same as the word Noah, which means that God intended to have rest in that man; but evidently He did not have that fully until Noah went through the judgment. It is in going through the consequences of sin with God by divine appointment that the savour of rest comes in. 

    PLDo we get that principle in 2 Corinthians 2: 15? After Paul had gone through discipline he could say, We are a sweet odour of Christ to God. 

    JTIt comes in very suitably there. He had been down to the gates of death himself, and God had delivered him from so great a death, chapter 1: 10. No doubt that was in view of the second letter, that he might write with more affection and a deeper sense of discipline. 

    RemOne feels the need for continuance. Noah was one hundred and twenty years building the ark. In passing through exercise we are kept secure; but there is the possibility, when we come on to a new line of things, that we might fail, as did Noah; we might not be up to it. 

    JTThat is seen in the next chapter. This chapter is all under divine direction. Noah went in under divine direction, and now he has come out of the ark as commanded of God. 

    PLThe day after a battle is the most testing. The precious fruits of the conflict might be frittered away in self-indulgence. 

    JTIn the altar you have a link with God. It means that you are publicly in relation with God; you have set up public worship as it were. The whole universe might see now in this man who had come out of death under the hand of God, that publicly he has God before him, and that he worships Him. So the altar is a very important feature, because it shows that one is definitely and publicly committed to God. 

    RemAnd then, too, he would share in the pleasure of God. 

    JTWell, you see what comes out here; it says, Noah built an altar to Jehovah; and took of every clean animal, and of all clean fowl, and offered up burnt-offerings on the altar. And Jehovah smelled the sweet odour. He is for Gods pleasure, and he has committed himself to it in the altar. So the new world has a wonderfully good start. Noah in doing this was recognising God as the only God to worship. 

    RemAnd one delights in that which gives delight to God! 

    QuesWhen Lemech called his son Noah, saying, This one shall comfort us concerning our work and concerning the toil of our hands, because of the ground which Jehovah has cursed (Genesis 5: 29), was he speaking prophetically? Later, we read that when Jehovah smelled the sweet odour He said, I will no more henceforth curse the ground. 

    JTDoubtless Lemech had very little knowledge of what it meant; but he had light in the naming of his son, as we saw in regard to Seth, who also had light. Doubtless he understood but little of what it would involve, or how rest should come about, and what Noah would have to go through in the way of experience. 

    QuesAs you mentioned, the world had a good start; it would be on the principle of resurrection. Would the principle apply in the same way today? 

    JTYes. Christianity, one might say, is the antitype to this. God said, I will no more henceforth curse the ground on account of Man, for the thought of Mans heart is evil from his youth; and I will no more smite every living thing, as I have done. Henceforth, all the days of the earth, seed time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease (verses 21, 22). In the savour of the burnt-offering we have an order of things set up in stability. Notwithstanding the state of mans heart, God has found means of rising up above it, so that a stable order of things is set up. And if I have transgressed or sinned, God is greater than my heart, and greater than my sin. The knowledge of God in that way becomes a great lever in the soul. 

    RemAnd in recovery there is always an asset. 

    JTYes; you see what Noah passed on to the new world; what a start it had in Noah! There is always the spoil where recovery is complete. 

    Now, going on to Jacob, we see what he learnt of the house. His first experience of the house, before his discipline and before his breakdown was, that it was a dreadful place; chapter 28. He set up a pillar, but there was no drink-offering. There was no pleasure for God in that. Jacob had to go through twenty years of bitter experience before we read of the drink-offering. 

    QuesA pillar would be a witness, would you say? 

    JTYes; it stands. It is an asset in the house. In chapter 35 we read that God went up from him in the place where he had talked with him. And Jacob set up a pillar in the place where he had talked with him, a pillar of stone, and poured on it a drink-offering, and poured oil on it. And Jacob called the name of the place where God had talked with him, Beth-el. 

    QuesWhen a soul is restored, is he given something more than he ever had before? 

    JTYes; and not only does he get it, but the house of God is enriched. In Noah the new world gained. A recovered person, or company, would gain by it. 

    RemWe have an example of that in Peter. 

    QuesWhat was signified by the pouring of the oil? Jacob was able to do that in chapter 35, but apparently he was unable to do so in chapter 28. 

    JTI think it is a matter of the spiritual intelligence which he had acquired in the meantime. The book of Genesis is a book of roots, the fruits appearing later in Scripture, and we find the principle running right through, that those who are in the house of God are intelligent, and know what to do. The drink-offering was the outcome of Jacobs knowledge; the knowledge that comes from experience. It was true movement when he returned to his own country. 

    RemThe offering that Noah presented to God was of clean animals. He knew what would be acceptable to Him. 

    QuesIn the pouring out of the drink-offering, Jacob would have the sense that he was pleasurable to God in so doing? 

    JTGod talked with him. In chapter 28 God was at the top of the ladder, and Jacob at the bottom; there was distance between. But in chapter 35 it was not so, for God came down and talked with him on the earth. Jacob knew that a change had come about; but the change was in himself; God was the same in both cases, but he was not the same. 

    RemThere would be joy in the drink-offering. 

    JTEverything was to convey to Jacob that God was just delighted to have him in the house; and Jacob was conscious of this. 

    QuesThen he had come to know God better? 

    JTCertainly. And in Johns first epistle the whole point is to bring about conscious knowledge  that ye may know, he says; (1 John 5: 13). That epistle would enable us to consider, and be conscious of all things. Jacob had very little consciousness of what the house of God was in chapter 28, for he spoke of it as a dreadful place. He was wanting in the consciousness of being suitable to it. But in chapter 35 he poured out the drink-offering on the pillar first. That is to say, he was conscious of Gods pleasure in him; and then he poured oil on it. 

    RemHe set up the pillar in the place where God talked with him. 

    JTYes and he gave it a name. It stands for all time. 

    QuesDo we get in connection with Paul also the thought of the Lord looking down on him from heaven in tender compassion at the start, and then afterwards He comes close to him to bring him in touch with Himself? 

    RemI suppose that here God was preparing Jacob for further and perhaps more trying exercises. 

    JTYes; the death of Rachel is recorded next. But before that Jacob has the consciousness of being suitable to the house, and for Gods pleasure. 

    RemThis consciousness would give us greatly enlarged thoughts. 

    JTWhere God is pleased with a vessel, the anointing comes upon it. 

    RemThe drink-offering is the symbol of eternal joy. 

    JTThe Lord said of Saul of Tarsus, he is an elect vessel to me (Acts 9: 15). 
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    GODS PLEASURE IN HIS PEOPLE (JT 26)

    Genesis 8:20 - 22; Genesis 22:9 - 18; Exodus 29:38 - 46

    RSSIt has been thought that it would be helpful to consider something in connection with what is due to God. I am sure that we would all desire to be more characterised by taking account of this. It is natural, for us to consider things connected with ourselves, and our own blessings, but is it not true that when we begin to consider for God, we make a distinct advance in our souls? Thy praise our service is. When we think of the pleasure of God we naturally turn to a scripture like Genesis 8, where Noah was coming out of the ark, and God was making a new beguiling altogether, and where Noah offered burnt-offerings of every clean beast, and of every clean fowl. Of every kind Noah made an offering. Of the clean there were seven pairs, showing that God had anticipated this event before Noah went into the ark. Of every clean beast thou shalt take to thee by sevens ... .. and of beasts that are not clean by two, the male and his female; of fowls also of the air by sevens, the male and the female. Genesis 7:2,3. 

    JTWhat seems interesting in this connection is the trustworthiness of the man into whose hands things were committed. In chapter 5 Noahs birth is recorded and special reference is made to his name, and then to the years of his life, so that he had had opportunity to prove what he was in the midst of hitherto unparalleled corruption. Then in chapter 6, as Gods grief in having created man is mentioned, it is said that Noah found favour in the eyes of Jehovah. Then, This is the history of Noah: Noah was a just man, perfect amongst his generations: Noah walked with God. And Noah begot three sons, Shem, Ham and Japheth. And the earth was corrupt before God, and the earth was full of violence. ….. And God said to Noah, The end of all flesh is come before me. Genesis 6:9 - 13 Then we find dates standing in relation to his birth; so the Lord, I suppose, has brought our attention typically to his personal worth in the midst of corruption. Hence the thoughts of God, and the means of carrying them through the judgment are all entrusted to one man, and the new world is marked off as dating from him. It says he was six hundred years old when the flood of waters came upon the earth, and when he went into the ark. 

    DLHHe is a type of Christ in this regard. 

    JTI thought so. The personal character of the man is brought to our attention and the verses read justify that  how he thought for God at the outset. Then he was entirely subject, and made no move, although the ark had rested and the earth was dry; until (as we read) God spoke to him and told Him to go out of the ark. He went out by divine direction. 

    FHBIt is remarkable there should be a distinction between the clean and the unclean. How should Noah know the difference? 

    JTThat puts us all to the test  how are we to find out the clean and the unclean? It is assumed that he knew. His personal character would show that he had the means of discerning. He evidently had his senses exercised so that he could discern between good and evil. 

    JJyIs it not assumed that he had the light of Abel and Enoch? 

    JTThe light is cumulative right through. He would have the light of Enoch, who walked with God for three hundred years. In that period there would be some instincts developed to discern between what is clean and what is unclean. 

    RSSThat discernment was very important when it became a question of what he offered to God. 

    JTThere must have been some anticipation of the direct instructions in Leviticus, as to what is clean and unclean. 

    EJMcBWould it not be true in a mans history with God that he would discern the direction in which things went under influence? Those amenable to good influence would be clean. 

    JTWhat seems to be of importance is that Noah had the clean creatures there and knew what to do with them. They were available to express his appreciation of the God whom he had come, in some measure, to know. 

    EJMcBWould that be a development of the thought of Abel offering to God? 

    JTI think so. Every clean animal and, of all clean fowl. There was no selfish reserve; God was before him, and nothing was held back. 

    DLHYou were speaking of our side and Gods side; is our side wholly absent from the burnt-offering? 

    RSSI was rather thinking of our side of things as in connection with our need. 

    DLHOtherwise you do get the thought of our acceptance in the burnt-offering from the very outset. 

    JTThe distinction accorded to Noah as the head strikes one, and then the beautiful suggestion of Noah waiting for divine direction before he went out of the ark; then without any direction, building the altar. It all indicates the place God evidently had with him, and how there was no reservation. He took of every clean animal and of every clean fowl, and offered up burnt-offerings on the altar. 

    PWIs it not always the case that the teaching of God in our souls coincides with the subsequent instruction of God to us? That might account for Noah knowing what clean things were. It was first of all what God had taught him in his soul. 

    JTLight having come in. What Abel had was carried through. What our brother has in mind is the place God had with him, and how unreserved he was with every clean animal, and all clean fowls. We do not know the duration of the service, but it must have been very delightful to God. 

    RSSThen there is the wonderful response from God. He smelled a sweet savour. It was really Christ. It goes onto say, And the Lord smelled a sweet savour, and the Lord said in His heart, I will not again curse the ground any more for mans sake ... . while the earth remaineth, seed-time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease. Evidently this was the response on Gods part; He was so delighted with what was presented to Him that the curse was removed, I think before the flood man had a hard time to make a living, but now that the curse is removed, things are largely changed. God also changed mans food Every moving thing that liveth shall be meat for you; even as the green herb have I given you all things. Genesis 9:3. 

    JTThe reference to Gods heart is very touching in this section, chapter 6:6. The very depth of His being was affected by man: It grieved him in his heart. Genesis 6:6. And now He says in His heart (chapter 8:21): I will, no more henceforth curse the ground on account of man. 

    JCSWould the sacrifices embrace every feature of Christ? 

    JTThere would be in each of the various creatures some suggestion of Christ. 

    FRBHow Gods heart was affected by mans sin and how relieved by Noahs offering! 

    JTIt was a striking comment relative to his knowledge of God  what he acquired in his early life before he entered the ark and what he acquired in the ark as he moved about day by day in it, where there were these creatures, each conveying its own distinctive thought. I am sure he would have a good time of meditation, and acquiring an increased knowledge of God. It is due to God, now that he is on the renewed earth, that all that he had that was suitable to God, should be presented unreservedly. 

    YYLIt says he offered to Jehovah, not to God. 

    JTWe have to take account of the standpoint of the writers; Moses would refer to God according to his own knowledge of Him. 

    WJHSelfishness has brought in the grief. The sweet odour of rest seems to suggest the son of consolation, Barnabas, in the midst of a scene where everyone was holding things for themselves. He gave everything; he was a son of consolation. 

    JTIn the very outset of our history we have inculcated the principle of sacrifice. Romans develops the principle, so that the first exhortation is, I beseech you therefore, brethren, by the compassions of God, to present your bodies a living sacrifice. Romans 12:1. The principle is that that which is most valuable in your mind is to be given to God. 

    RSSThe outgoings on our part Godward are in proportion to our knowledge of Him. 

    JTVerse 22: He begins with seed-time, then harvest then cold and heat, then summer and winter, and finally day and night. All these have reference to experience, so that the days of the earth should give opportunity for God and the activity of His goodness. There should be seed-time and harvest. He gives opportunity for seed sowing, which we may view spiritually. The first chapter indicates trees the seed of which is in them. Genesis 1:11. Noah would have in mind the kind of seed that should be sown. He would avoid producing a world like that which had just been destroyed. The seed to be sown would be such as would be suitable to God. 

    PLHad not the Fall been succeeded by a very unholy mixture? The word is we are not to sow with mixed seed. 

    JTYou would be concerned about a wholly right seed, because the world is the product of corruption. We have to see that the seed we sow is what is suitable to God. On the third day of creation, the earth emerged from the waters of death containing, doubtless, latent fertility; then came the command of God, Let the earth cause grass to spring up, herb producing seed, etc. Genesis 1:11. And it brought forth that which is pleasing to the eye. Now it is again renewed, so the idea of sowing should be kept in view. If Noah and his posterity followed out this first movement in offering to God, they would be careful as to the sowing, because the offerings in the types not only included living creatures, but the fruit of the land as well. Cains offering would have been right if it had been in its proper setting. As a meat-offering it would have been right and acceptable if there had been an accompanying burnt-offering  if the need of death had been recognised. 

    RSSAbraham does not hold back the dearest thing his heart possessed when God called for it. We see the pleasure and delight that God had in the giving up of his only son: Because thou….. hast not withheld thy son, thine only son. It is so beautiful the way in which God comes in for him and promises everything to him in connection with his seed, which should be As the stars of heaven, and as the sand that is on the sea shore. How slow we are to render to God that which costs us something! 

    HD'ACHow it must have spoken to God about what was coming  the gift of His own Son! That there should have been a man on divine lines in giving his son! What holy joy that must have brought to God! 

    RSSEven if there were only one man on earth who could enter into His feelings in giving His son. 

    HD'ACThat man the father of us all. Romans 4:16. 

    RSSIt was, as we know from Hebrews 11, his knowledge of God that led him to do it. He counted that God was able to raise him up even from the dead. 

    HD'ACHe could hardly have done it at the beginning; he had to be trained for it. 

    JTWhat is developed in Abraham is the great thought of the family, so that the blessing is not the earth itself, but men or nations; persons now are in view, One great feature of Genesis is the paternal: Thine only son, Isaac, whom thou lovest: Genesis 22:2 there is that relation; then there is maturity and productiveness in the ram. The basis is the great father as the source of all, and the dearest object of his affection and then the maturity in one detained and the power of productiveness. 

    EJMcBIn the first case the features of the new earth coming out would call for all you have to be presented to God, but when it is a question of God testing you, coming near to you Himself, it finds out where your affections really live  whether in your own interests or in the interests of God. 

    HHHe did it in the spirit; of worship, I and the lad will go yonder and worship. Genesis 22:5. 

    RSSYes, what was due to God. 

    JTGenesis 22:14. That is the great moral lesson to be deduced. No one knew better than Moses the meaning of Jehovah-jireh, because at the mount of Jehovah there were wonderful disclosures: the covenant, the tabernacle and the priesthood. The sign was, Ye shall serve God upon this mountain, Exodus 3:12 but there was to be the supply for the service. What those abroad in Christendom do not understand is where the supply is to come from. Moses learned at the mount the wonderful provision of God as they tarried there in that great encampment before Horeb. It is said at the present day, On the mount of Jehovah will be provided. Then it says that Abraham returned to his young men and they rose up and went together to Beersheba  not Abraham and Isaac now, but Abraham and his young men. You have reached the end of an exercise. They went down to Beersheba, full of precious light, to where God confirms things: the well of the oath. 

    EJMcBIt makes room for the birth of Rebecca. 

    JTRebecca comes into view at once (Genesis 22:23), so that you start a new day. 

    FWJAbraham rejoiced to see Christs day. 

    JTNow the end of an exercise is a flood of light; the whole future is taken care of, and you go down to where things are confirmed to your soul, and you begin another exercise. Speaking from heaven (chapter 21) is in relation with Isaac; it is after the birth of Isaac. So here there is the word from heaven, and Abraham is called twice from heaven. Heaven is intensely interested. Then Rebecca comes on the scene. Then Sarah dies; after every accession of light there is sorrow. 

    Exodus 29 would remind us of Gods great delight in burnt-offerings morning and evening. 

    RSSDay by day continually is a beautiful expression  rather a searching one for us. 

    DLHWere these two lambs morning and evening not wholly for Gods pleasure  no thought of acceptance but wholly for Gods pleasure? 

    JTI thought so. This passage is amplified later in Numbers. As saints become more spiritual, after the Holy Spirit is given typically to Israel, God says, My offering, my bread for my offerings. …. shall ye take heed to present to me at their set time. Numbers 28:2. He asserts what He would have. All our meetings are holy convocations. The first thought should be, Is God going to have anything out of this? You make provision for God. So in Numbers where the Holy Spirit is recognised, He definitely claims His everyday portion, then His weekly, then His monthly, and then His yearly, and He says, You must not diminish the daily thing  the morning and evening sacrifice. Sometimes when we have large meetings we overlook the little things that we go on with daily, but those must not be neglected. The morning and evening lamb would connect with the household. 

    EJMcBThe relation of the believer, as set free from the scene of confusion, is that he is here for God. Then comes the personal test; God becomes everything to him. Then he stands related to Gods system of things. If we have more of this line, God might put His interests in a place more in connection with us. Supposing the Lord were to work with a dozen converts in a city, is there the kind of thing in the meeting there that works with the interests of God so that He could put such in relation to you? It carries an exercise as to whether we are going on with brethrens meetings, or are we definitely concerned in regard to what is of God? 

    JJWould the morning and evening lamb suggest an appreciation that the household has of Christ? 

    JTYes, especially in Numbers, which I was connecting with the Spirit, and which is not necessarily restricted to our convocations. In Exodus it is more the tabernacle, with a view to God speaking to us, so that I think it would come out more in our convocations  Gods pleasure. It would enable Him to speak to us. A continual burnt-offering throughout your generations at the entrance of the tent of meeting before Jehovah, where I will meet with you, to speak there with thee. And there will I meet with the children of Israel; and it shall be hallowed by my glory. You get divine communications, and the divine presence, It shall be hallowed by my glory. 

    HHThe end of the dispensation is of as great value to God as the beginning, and we are living in the time of the offering up of the evening lamb. 

    JTI think that the morning and evening sacrifice would signify that the evening is equal to the morning. You start out fresh, and you offer your morning sacrifice. How will it be in the evening? Have you spiritual power for that? 

    WJHIt would depend a good deal on whether we could lift up our hands in the evening. It raises the question as to whether they are clean or not. Are we prepared to go into the presence of God in the evening and show our hands? 

    PLElijah, Ezra and Daniel all appeared before God at the time of the evening sacrifices and God answered them. 

    RSSThe meat-offering and the drink-offering accompany the offerings in Exodus 29. 

    JTThere is the humanity of our Lord Jesus Christ in the meat-offering; the drink-offering I suppose is the Spirit. 

    FKThese three were never separated. 

    JTAs we proceed with the testimony into Chronicles, where the first word is Adam, we have the Holy Spirit linking up everything with David and Solomon, and in the dedication of the temple, the immensity of the offerings (one hundred and twenty thousand sheep), shows the great enlargement as we advance in the knowledge of God. 

    FWBJust before this He speaks of a daily sin-offering. Exodus 29:36. 

    JTThat would be our side, dealing with conditions amongst us. 

    FWBSo that we might be free to appreciate Christ in the character of the burnt-offering. 

    FSMWould the two lambs be suggestive of the two aspects of the offerings of Christ: the morning lamb, Lo, I come to do thy will; Hebrews 10:9 the evening lamb, having reference to His death? The saints down here in appreciation of Christ in this peculiar character, involves constant sweet savour going up to God  the continuity of it  not simply what we offer up in the morning and evening. 

    JTEvery day filled up so delightfully with Christ in the saints. 

    FSMThere is never a moment when there is not a sweet savour going up to God. Someone is thinking of Christ somewhere. 

    WJHIt is not what God hears, but there is a savour  the sense of smell comes in. 

    JTIt is that sense which is keenest; the palate comes in next. 

    WJHIt is what we are that gives the savour. Before the flood the corruption that existed comes in in contrast with the smelling of the sweet savour of rest afterwards. 

    JTIn Genesis 27, Isaac says, See, the smell of my son is as the smell of a field which Jehovah hath blessed. Genesis 27:27. It suggests great productiveness. 
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    THE FAITHFULNESS OF GOD (JT 27)

    1 Corinthians 1:9; Genesis 8:22; Genesis 9:11 - 15; Genesis 21:33,34; Genesis 22:19; Genesis 26:22 - 25; Genesis 26:33

    I wish to speak about the faithfulness of God. I have read from 1 Corinthians for the connection of it in the New Testament, hoping to illustrate it from the Old Testament. 

    Corinthians and Romans run together, dealing with believers in their initial stages of growth. Romans treats of the individual  the side of the truth that appertains to us severally, leading up to our being set together as one body in Christ Romans 12:5. The epistles to the Corinthians treat of Christians as so set, regarded as the assembly of God, and in both the epistle to the Romans and in those to the Corinthians the idea of the faithfulness of God is emphasised. In Colossians and Ephesians the thought is not so evident, for it is young believers who need it particularly, that is to say, believers in their early growth. 

    There is what may be called the tender stage to which the faithfulness of God applies as a steadying factor, but as we advance in the knowledge of God, and have learnt to reckon upon His faithfulness, then we think more of His love, we rest more in His love. We never lose sight of His faithfulness; if not for ourselves directly, certainly for our households, and for the saints in general. The faithfulness of God as reaching unto the clouds (Psalm 36:5) ever remains with us, but we rest more in His love. As we know His love we do not ask for promises. It is in our initial stages that the promise and the oath become of especial importance; God intervenes then with two unchangeable things upon which the believer may rest with the utmost confidence, in order that we might have strong encouragement. The old ones never forget the value of the promise and the oath, but having come to know God they require neither the one nor the other; in the language of another they can say, I know whom I have believed 2 Timothy 1:12. But the promise and the oath are, as I have said, of supreme importance to the believer in his initial stages. 

    And so we have it in this passage in Corinthians, God is faithful. As called into the fellowship of Gods Son we may reckon unfailingly on the faithfulness of God. He is concerned about His Son, about the fellowship of His Son. Then again we have the assurance in chapter 10 that God is faithful and will not allow us to be tempted above that we are able. One has proved in ones experience how God orders things for young believers, so that they should not come into temptation beyond that they are able to bear. In fact it applies to all, for each one of us has his measure; the most advanced is exposed, and has to reckon on the faithfulness of God to keep him out of the way of temptation. And further in the second epistle the apostle speaks of Gods faithfulness in regard to what is preached  that the word preached to us, the gospel of the Son of God, is not yea and nay, but yea is in Him  in the Son of God, Jesus Christ. For in Him all the promises of God are yea and amen, so that if you have not found out that what the word of the gospel proposes is verified in Christ, there is some want in your soul, for if God ministers His word in the gospel to us, and we believe it, He confirms it. 

    I believe in the principle of confirmation, not in the ecclesiastical sense, of course, but in the divine sense, and no young believer should be without it; he should see to it that he is confirmed. And so what the apostle preached found its verification in Christ; He is the divine Amen of every divine proposal. So Paul says to the Corinthians, He who has anointed us is God (2 Corinthians 1:21); he says also that God has sealed us and given the earnest of the Spirit in our hearts 2 Corinthians 1:22. That is what I call confirmation. God does it. He anoints us, and seals us, and He gives us a portion for our own hearts in the Spirit. Thousands of believers are not confirmed, whereas confirmation is one of the most important features; we need to be sure of the things we have believed, and this is by the Spirit. 

    That I am anointed means that I am set up in dignity here, and in the light of that I renounce all natural dignity, whatever it may be; secondly, I am sealed, which means that I am marked off as the property of God. In the power of that I deny all other claims. The world puts forth its claims, nature puts forth its claims, but the divine claim is paramount. God must be obeyed rather than men Acts 5:29. Sealing is the token of divine ownership: Ye have been bought with a price (1 Corinthians 6:20), ye are not your own 1 Corinthians 6:19. And then finally I have something in my heart  the earnest of the Spirit. I am not set up without the means of living accordingly, and those means lie in the Spirit, the earnest in the heart, and that is for myself. It is as if God says, I do not wish you to be in a dignified position without means of support. It is in these three things, beloved young people, that you are confirmed. 

    Now I wish to connect the great principle of the faithfulness of God with the scriptures read in Genesis. Those who have been confirmed will understand (for they indeed are the only ones who can rightly do so) the covenant made with Noah, with every living creature and with the earth. It was a very wide covenant. Believers in Christ who have the Holy Spirit alone understand it. Every man and woman in the world have benefited by it, I may say, as much as believers have. The prodigal in Luke 15, as he went out from his fathers house, used the benefits accruing from this covenant; it is a covenant that alludes to the Gentile world. 

    How few of them thank God as seed-time and harvest, cold and heat, summer and winter continue! As God sends His rain, giving fruitful seasons, filling mens hearts with food and gladness, how many thank God for these things? The sun that shines today is proof of the faithfulness of God, so too is the rain that comes down, the crops that come up from the earth, and the food that we eat; at every turn men are reminded of the faithfulness of God. There has been no change. His faithfulness is wonderful, and the whole race of mankind has benefited from God engaging Himself in this way in connection with creation, and continues to do so. There is no change. 

    So the apostle says, He did not leave himself without witness, doing good ... filling your hearts with food and gladness Acts 14:17. The prodigal used the mercies, but he never thanked God, and so when repentance came into his soul he says, I have sinned against heaven (Luke 15:18), for heaven had showered down these blessings upon him, and he was unthankful. He appropriated the things ministered, but without reference of heart to God. But there the covenant stands, and the bow in the clouds  the token of it  is given as the pledge of divine faithfulness to that covenant. And so as God resumes His direct relations with the earth in Revelation 4 we find the bow is round about the throne  the testimony to the race of mankind that God is faithful. Centuries do not change God; His word never fails, and so there is the bow around the throne. He has come in in faithfulness to remove that which prevented man enjoying the benefits of His covenant. Men do not know it, but the believer knows it  Gods covenant with Noah, with the cattle, and with the earth itself. We glorify God by giving thanks for the benefits every day. 

    I want to come now to what is spiritual; and so chapter 21 of Genesis presents us with the believer in the light represented by the weaning of Isaac, which does not go far in our spiritual progress  we simply apprehend the weaning. The reference is not a question of the Person of Christ, but of our apprehension of Christ, and it belongs to the initial stage of the believers progress. You connect Him with yourself, He is your Saviour, He died for you, but as yet you do not see Him in His own connection in relation to God. It has dawned on you that He has such a relation, and the light of it is coming into your soul. You apprehend Him as detached from Israel after the flesh. Isaac is weaned. Still you may retain your Ishmael, your own product, and therefore it is a very initial stage; it is the Galatian feature. You apprehend Christ but very little in His personal relation, for you would have your Ishmael with Him  your own product. You are loth to part with the product of nature, with what you have produced yourself. You have been winking at it all these years, and you would fain add it to Christ. The voice comes, Cast out this handmaid and her son Genesis 21:10. And Abraham opposes, he was loth to do it, but he did do it, thank God. You will make no spiritual head-way until you do it. 

    This is a question of the history of your soul, of moving into a region where Christ is all and everything. You are on the way to it, and as Ishmael is cast out you have advanced, and others take account of you as having advanced; so the Philistine king comes to Abraham immediately afterwards, and brings with him the captain of his army. He knew he had to do with a great man. Typically, a great person was in his house, that is Christ. Abraham had cast out the bondwoman and her son, he had advanced in his soul; the Philistine knows Abrahams greatness and he comes, and Abraham enters into a covenant with him. It is not yet a covenant of God. It is a covenant the believer enters into, it is an engagement; it is no partnership with the world, it meant no partnership with Abimelech. Abraham enters into an engagement that he will do no harm to the Philistine - either to him or to his son. The believer need not be afraid of that engagement. We are not here to harm anyone; we avow at the outset of our spiritual history that we are not here to harm people; we are here to bless and to be a blessing. 

    And so Abraham accepts, and enters into a covenant with Abimelech, and then he reproves him. Reproof is no harm, as it says, Do not have fellowship with the unfruitful works of darkness, but rather also reprove them Ephesians 5:11. And Abraham does it. And then he enriches Abimelech and brings forward seven ewe-lambs. Abimelech inquires, What mean these? Genesis 21:29. They do not agree with his idea of greatness and power; he would think of an army, for he has a captain there, but they pointed to the power that marked Abraham. He says to the Philistine that they are to be a witness that I dug this well, that is to say, that Abrahams power lay in the Spirit. The Philistine would interfere with that, and so the young believer may assert his right; he is confirmed in it, and these seven ewe-lambs are a witness that the power of the Spirit is not harmful, is not hurtful, it is benign; it overcomes evil with good; and they were to be a witness to Abimelech for ever of the power of the Christian expressed in the scripture when it says, For thy sake we are put to death all the day long; we have been reckoned as sheep for slaughter (Romans 8:36), and further, We more than conquer through him that has loved us Romans 8:37. The Philistine can never say that  he is more than a conqueror. The Christian can, and it is in the spirit of the ewe-lambs that he can do so. 

    I come now to verses 33 and 34, where we get the position denoting the faithfulness of God. Beersheba is the place of the oath, and Abraham planted a grove there and called on the name of the everlasting God. It is as if he were to say, I have entered into an engagement and I need your help. The eternal God! Calling on His name means that I shall need Him tomorrow; I proved Him yesterday, I am proving Him today, but I shall need Him tomorrow. It is a definite reckoning of faith; at Beersheba you have entered into an engagement, and you need the support of the everlasting God, and you will get it. 

    In the next chapter Abraham offers up Isaac. It says, After these things (Genesis 22:1), that is, we have the sequel. Abraham has called upon the everlasting God. What is God going to do? He is going to give Abraham further blessing, further light. He has raised Christ, He has set Him down in heaven, and thus every promise is secure. And so Isaac is offered up and received back in a figure. How many of us understand what it is to receive Him back, to apprehend Christ risen, and that He is on our side? 

    We now touch on Colossians, we are touching ground that leads us outside this world, and so as Abraham is put to the test the voice from heaven is Abraham, Abraham (Genesis 22:11), meaning he is known there, and in this connection he is tested, and he answers to the test, for he is willing to part with all that he has on this side, he is willing to trust God. He had called upon the everlasting God; he can trust Him now, and he can give up Isaac. And so God enters into a fresh covenant with him, so that Beersheba is no longer the well of his engagement, it is the well of Gods engagement, and Abraham goes and dwells there. He does not call upon the name of Jehovah now, he needs no help for Gods engagement. It was an engagement, a covenant from Gods side entirely, there is no mediator in it; God enters this engagement, and Abraham dwells under the shelter of it. 

    But he did not dwell there alone. He had left Isaac and now he has his young men. Isaac is received back from the dead, and nothing more is said of him in the chapter. Abraham returns to his young men and they go together to Beersheba. They go together to Beersheba  a picture of the saints being together in the light of the faithfulness of God, of His covenant; and they dwell there. Now he has company. It is delightful to be dwelling under the shelter of the faithfulness of God in company with others. And they are young men. On the one hand we see Abraham, who was an old man, one with experience which they had not had; they had not been up the mountain, they were afar off, but they would come into the value of Abrahams wonderful experience there, as young brothers gain now from the old ones; on the other hand, you see the value of the young men as companions; how fresh they are. The assembly is composed of the old and the young. 

    It is to be noted that it is here that Abraham hears about Rebekah. We are free now for the assembly; we are free, under the wing of the faithfulness of God, to think of Rebekah, and so as Abraham dwelt there light came to him of the birth of Rebekah. It is not a question of Rebekahs personality, but the fact that there was such a person, and that she was related to Isaac. Dwelling together we come to realise that we are for Christ, not for ourselves, but for Him who died for us and rose again. So we come to the introduction of Rebekah, and hence the wonderful chapter 24. Each one of these scriptures would be enough for a sermon in itself, but I am sure you follow with delight as you think of a company old and young dwelling at Beersheba, and the light of the assembly coming in there. The assembly is for Christ, and hence chapter 24 brings in Rebekah and she is for Isaac. 

    I turn now to chapter 26, where it is a question of being sustained in the land. It is full advancement here. Isaac is told to remain in the land, not to remove into Egypt. He is in the land, he claims those wells which Abraham had digged and which the Philistines had stopped, and he dug others. Here you will be opposed by Satan and the way of opposition is to cut off the means of support, the supply, so the wells were stopped. The enemy knows that if he can cut off the supplies you must give up the position, and so the wells are filled up with earth and other wells are contended for, but God makes room for Isaac; God does it. How could we get on collectively unless God came in? but He does come in. It is a question of holding the ground in the land, in other words, of maintaining the testimony. Thus the Lord makes room for us. We should never be in each others way. I need not interfere with anothers service, God gives plenty of room. The last well Isaac dug he named Rehoboth, which means Broadways. Then we read that he comes to Beersheba. 

    I wish to dwell on this point particularly, for it is a question of our being sustained in testimony in the land, and that there should be increase spiritually. It was in Isaacs mind that he should be fruitful in the land, for when he dug a well for which they strove not he said, Jehovah has made room for us, and we shall be fruitful in the land. All that we are bears on the testimony of God  on the heavenly position of the saints. So Isaac went up to Beersheba and Jehovah appeared to him there the same night. It is as though God says, I know what is in your mind, I will support your spiritual resolves and you will go through; and then He says, I am the God of Abraham, I am with thee, and will bless thee, and multiply thy seed for my servant Abrahams sake. He says to you virtually, if you have spiritual resolves, I see your desires and will support you, but I want you to understand it is not to honour you, it is in relation to Christ. And so Isaac accepts it, and at Beersheba he builded an altar and called on the name of Jehovah. He owns in that way, I need your help; he needed the help of Jehovah in this new untried position, and so do you, but first be sure that, having a right spiritual resolve, you have the divine approval, and He will help you. 

    And now Abimelech comes to him again with his captain and with his friend. We have advanced, we have come into the circle of the saints, we are in the light of the assembly, and the world would seek to impress us with its military power, with its political and also with its social power, and we are in danger of these as the Colossians were. How is it with us, beloved? Referring to Abimelech, his captain was a military man, he knew about the army, he could speak about the strength of it, but if I come to Abimelechs friend, what would he speak about? Social entertainments, social attractions; the world is full of these, and they are great snares to the people of God. But Isaac is not deceived. He says, Ye hate me Genesis 26:27. John said, Do not wonder ... if the world hate you 1 John 3:13. Like Abraham, Isaac enters into a covenant not to hurt Abimelech, and as he sends away Abimelech and his captain and his friend, Isaacs servants come and say, We have found water Genesis 26:32. As you refuse the world, God comes in and gives refreshment; so Isaac calls the name of that city Beersheba; it is now an ordered place, a place of administration, as you may say, a place for divine rule. 

    I think you will have some conception from what has been said of the faithfulness of God. You can rely upon it, so that you may be sustained in independence of the world, and be found in the land, and thus there will be maintained here a heavenly testimony outside everything which is of man in this world. 
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    THE SEASONS OF THE YEAR (JT 32)

    Genesis 8:15-22

    The book of Genesis is very fruitful in illustrations and types of the truth of Christianity; and this chapter particularly so in regard to the truth of the glad tidings. What these verses suggest first of all is a world proceeding out, of judgment; all the elements for a new world being carried over safely in a vessel. The first chapter also presents a world out of judgment, only that we have not the living things carried over, nor is there a vessel. The earth emerged from the waters, but we have no idea of living things carried over, but creation  a scene brought out of chaos in which God created and formed living beings; whereas here we have them carried thought. So this chapter contemplates in type (the ark) Christ Himself, at first in His own Person here upon earth, developing the elements of a new world; and then going through death, accepting the judgment of God as regards the world that then was, but carrying everything through. The greatness of Christ is thus brought to our attention in the ark; that He included in His mind every divine thought, every divine principle, every element necessary for the establishment of another order of things. 

    Thus Noah comes out of the ark under divine orders, and it is directed that his wife and his sons, and his sons wives, should come out with him: It might not seem necessary that he should be ordered to come out, but the point is that this new order of things is under divine authority the will of God. There is no room for any other will. Then Noah was to bring the lower creatures out besides, which involves power. As you will observe in verse 16, first we have Go forth, and then, in verse 17, Bring forth; the latter is a matter of power and all were to come out with Noah. All were thus to be under divine ordering; Noah being subject to command, was to go forth himself, and his wife, and his sons, and their wives; and he was to bring forth with them all the others. 

    Now, that is what I wanted to mention first. And then to show the ground on which the gospel is announced. That is, Noah brought out clean animals, and having them, he built an altar and offered on the altar burnt-offerings to the Lord. In verse 20 it says: And Noah builded an altar unto the Lord; and took of every clean beast, and of every clean fowl, and offered burnt offerings on the altar. He was not told to do that, for whilst all is under command, and under divine authority, we have in Christ that which pleases God infinitely; that is to say, the outgoings of His heart Godward. He offered Himself without spot to God for a sweet-smelling savour. Personally, as a Man He was delightful here: great enough to include all these thoughts of God for another world; but He was delightful to God as to His inner, motives. And so the rearing up of the altar was Noahs action; he did it of himself. Not that he did it independently, nor that the Lord Jesus ever did anything independently, as we read in John, the Son can do nothing of himself. Even the laying down of His life was as under orders: I have power to lay it down, and I have power to take it again. This commandment have I received of my Father, (John 10:18). But He would lay it down. Therefore doth my Father love me, because I lay down my life, verse 17. It was His motive, it was the spring of love within; and that was what was so delightful to God, obedience unto death, the obedience of love  Not my will, but thine, be done, (Luke 22:42). But the altar is built by Noah himself, and the clean creatures were of his own selection. It is to bring out in type the delightfulness of Christ as entering into death, for the heart of God, so that he smelt a savour of rest. 

    Now you see God, not only in His authority, but in His restfulness in His delight in Christ; and not only a living Christ, but a Christ who entered into death, so that a savour went up into the nostrils of God. That is the position, and it is important to see that God today (this is a picture of the present moment) is operating in relation to a scene or order of things marked by the savour of Christ risen from the dead, and in which His will is absolute; even Noah does not move out of the ark without it. Christ came out of death by the power of God; raised up from the dead by the glory of the Father, it was the action of the Father; and God is so delighted with Christ as having offered Himself without spot, that the whole of mankind is now viewed in another way entirely by God, for Christ is Head of all. The position of mankind is altered in the mind of God. He has been looking at men from a different viewpoint from the time that Christ rose from the dead. The world, as Romans 11 shows, is in reconciliation. Not that its lawlessness is ignored, but that God is taking up man in Christ; He is so delighted with Christ as having given Himself a ransom for all, that He is now viewing man not in the attitude of a Judge  although wrath is revealed, but God is keeping that in the background  He is glorified in Christ and He looks at every man from that point of view. He smelt a sweet savour and said in His heart: I will not again curse the ground ... ... for mans sake. Think of what is in the heart of God! We often speak of the love of His heart, For God so loved the world, that he gave his only begotten Son, that whosoever believeth in him should not perish, but have everlasting life, (John 3:16); but think of what God has mind in His heart  this is most deeply interesting: I will not again curse the ground any more for mans sake, verse 21. He says: I know what is in mans heart, not withstanding I am offering to men salvation and eternal life in My Son. He knows their hearts are only evil continually. He says here: For the imagination of mans heart is evil from his youth. 

    Is it not so, young people and old people? Cannot we older ones witness to the truth of this from our own experience? Naturally the imagination of our hearts is evil from our youth. It is not only what I acquire from my environment, but what develops from within; these two things work together, what is in mans heart from his youth and what is outside of him. The Lord says in Mark that there are thirteen things that proceed out of the heart of man. It is bad enough for them to be in it, but worse that they should proceed out of it, that a man has no power to hold them in. All the legislation in the world does not keep in these thirteen things, they are in the heart of man, but they also proceed out of it. God does not need to wait for their proceeding out of it; He knows that they are there; He knows what is in the heart from the very start  mans heart is evil from his youth. And the thoughts find an outlet; in Romans 3 we have the different organs referred to as instruments of this wickedness that is within, contributing to the ocean of wickedness without; and hence the result, the world, lies in the wicked one. Each one, as these wicked thoughts proceed from him in actions, contributes to the sin of the world. 

    What about these things, dear young people? Is there anyone deceived as to himself, building up on what he is as a man or woman in the flesh, thinking that by religion or good works, or by church-going he can please God? Alas! There is not much even of that today, for we have entered upon an era of awful apostasy. On Lords day people play cricket, golf and tennis, and throw this country and in every other so-called Christian country. Yet there are a few still who go to church, and may be building up on that, but it will not do. On that line all our righteousnesses are as filthy rags. God has formally said that what man is, is unalterable. Before the flood he was only evil every day. But God brought in the flood and now it is the imagination of his heart is only evil from his youth. There is no change in the natural man. But God is looking at him in a favourable light, making it easy for him to come to Him. God has made a way, He is not imputing trespasses. His attitude is that of forgiveness because of the work of Christ. He is looking out, as the father of the prodigal was looking out, to see you coming. However far away men may be, in China or Africa, God is looking out to see them coming, there may be only a few coming, but God is looking out for them. Think of the attitude, the long suffering of God, not only waiting, but looking out! As of old in Solomons temple, the attitude of the cherubim was towards the house, not simply looking down as recorded in Exodus, that is on the sacrificial death of Christ, but looking out to see who is coming to take advantage of it, to secure what God has provided in the sacrifice of Christ. He looks down on the blood on the mercy-seat; He looks on that and forgives. He has dealt with your sins in the death of Jesus. That is to say, His sacrifice has glorified God in respect of sin, so that He can be just, and the justifier of him that believes on Jesus. That is the thing. He is the justifier. Think of that action of God; not only that He is just in telling you of the death of Christ but He would justify you. 

    That is what He is doing today, justifying people  and He can do it because He is just, and the justifier of him which believeth in Jesus, (Romans 3:26). It is a wonderful position  He is looking out, and He is a very long time looking out. Whether a person is old or young, man or woman, as soon as a movement begins in his heart towards God He sees it. He is looking for it. When he was a great way off, the Lord says, his father saw him. What is a great way off in the eyes of God? A long, long distance, so that God takes notice of the very first movement of the heart towards Him. 

    Think of that being noticed in heaven! The beginning of that writing is when you begin to repent; and there is joy in the presence of the angels of God over one sinner that repenteth. Do you think it is simply passed over as an incident of little or no value? No! It is recorded; your name is written down and will never be forgotten in heaven; the moment you repent it is entered into the history of heaven. Think of making history in heaven! We read of the makers of history today. The history of this wicked world; but think of making history in heaven! Did this ever occur to you? There is not a Christian here who has not made history in heaven. Each occasioned joy in the presence of the angels of God as soon as he began to repent, and the more he repents the more joy there is. Repentance is not simply one act, it is a continuous thing. Think of the blessed God being moved at the movements in your heart! Many things happen which fill the newspapers, but heaven takes no notice of them; when millions of people are busy at work in their offices and workshops, and one sinner turns to God, heaven takes notice of that. God is not ignoring what is going on in this world, it has all to be accounted for, but heaven is occupied with what God is doing here on earth, in answer to what He has done in Jesus. 

    What I have said makes plain what is here: while the earth remaineth  this order of things which God has lengthened out now for centuries upon centuries, and it is still running. Everyone of us here as Christians can thank God that it extended down to our time; had it closed a hundred years ago we should all have been left out. But it is continuing still; we should read here All the days of the earth, because it is not simply one sum of time, but days of time, and days mean periods of operation. The first chapter of Genesis shows plainly enough that days are periods of operation. God works by the day. So that if we divide up all these nineteen centuries into years, then months, then weeks and then days, we have some little idea of what God has been doing. Every days work is for mans blessing. He has been working all these days, and what myriads of souls have made history in heaven! We are in one day now. God has been working all day, for the day is longer with Him than with us, it begins in the east and runs on to the west; it begins away in New Zealand and runs on until the sun goes down on the Pacific coast. I mean to say that is the working time  the preaching time, the ministering time. Are you going to be left out today? This is your day; this is the day that the Lord has made, the day of salvation. God is working, saving souls today. Will you not be one of them? Today if ye will hear his voice, harden not your hearts, (Hebrews 3:7,8). Now is the accepted time; now is the day of salvation. Are you accepting the glad tidings? 

    I want to show how the seasons help in all this. The first is seed time, for God by His word comes into our thoughts, you see. He brings us into His thoughts, but He condescends to come into our thoughts and the first season here is seed time. Then the next is harvest, then cold, heat, summer, winter, and then day and night. They are all regulated by the sun; because God comes into our way of thinking, and speaks of the sun rising and setting. It is not to teach us astronomy; He could do it much more effectively than men of science can, though I am not disparaging science, yet that is not what interests God. What He is doing is saving souls. He is saving souls for another world which will not be governed by the sun, will not be dependent on the revolutions of the earth. There will be new heavens and a new earth. This one is temporary; however long it may exist, it is for a time. But God is saving souls for another world altogether: there will be no cold in it, no winter, no night there. So you see this world is Gods operating world, as you might say, a great mechanical system in which God is working out a moral system. That is what it is. Gods working platform. He has been pleased to come into it and to speak as we would speak, so that we might understand Him. But obviously all these seasons or subdivisions of working time are governed by the sun and that sun is Christ, that is, spiritually. For God teaches us that the invisible things of Him are clearly seen in the things that are made, and the sun is a type of Christ; and you as born again may be regarded as the earth; the earth brings forth fruit of itself  that is to say, it has inherent life. The meaning of it is that the believer in whom God has begun to work has something inherent that responds to Christ, and the seed, is sown in that connection. You come here this evening with a measure of exercise, you have been invited and you are glad to come. But why? Because there is some kind of a seed in your soul that God only can meet. That is the kind of thing connected with the earth; it is the soil that God has made. God has been working with you, and what I am presenting to you is the seed. You may have heard it before, but it has not dropped in, not got down to the real earth, the good ground. The good ground may not have been there. We read of some falling by the wayside and the birds of the air devouring it. That is, you heard the gospel, and on leaving the room it all left you, Satan took it away. Then again the word falls on stony ground with no earth, no real soil, and when tribulation comes, when you go to the office next day and somebody sneers at you and taunts you, you have no root, and the word is gone. Then again it falls on to thorny ground. You hear it and enjoy it, and the cares of this life, the lust of other things, come in. The next day, Monday, the cares of business or of household duties, or the desire to have something in this world, spring up and choke the word, for there is no root. Then the Lord says: There is another kind of soil: But that on the good ground are they, which in an honest and good heart, having heard the word, keep it, and bring forth fruit with patience, (Luke 8:15). You have had to do with God, He having wrought in you, and you listen to the gospel and receive it, answer to it as the only thing that there is to prepare you for eternity. That is the case of most of us here, thank God! And so the Lord says it springs up and bears fruit thirty, sixty and a hundredfold. That is the thing. Everyone of us here of whom this is true, is evidence of the power of the gospel, that it has been received honestly into the heart and has been effective to the salvation of our souls. 

    Well now, that is the seed time. The harvest comes after that. The harvest may not be full yet, but there is a little evidence of definite acceptance of the gospel, an evidence in our walk and ways. We read our Bibles, we pray, we love to be with the Lords people, we love to ear the ministry of Christ. There is the evidence. There may be greater, thirty, sixty and a hundred, but even tenfold would be evidence, but the Lord begins at thirty. He contemplates the effect of the gospel in that way. That is the fruit and the harvest. 

    But alongside of that you have cold, The cold that we have experienced here in these northern latitudes, as we know, is the effect of the earth turning away from the sun. That is Gods doing. Man, with all his power, could not do anything there, he could not change the world; he may produce aeroplanes and steam engines, but what could he do with the earth? But the power of God turns it away, and for a purpose; all is in perfect wisdom. Cold is useful; and so it is that the sun hides his face in a measure, and there is a meaning in that. We read that the Lord heard that Lazarus was sick, but He did not go to Bethany at once; Lazarus died without the Lord near, but this was for the glory of God, and for his own blessing, too. If the Lord seems to withhold His shining we know it is for a purpose. The seed is sown and the cold helps. You may begin to think: Why is all this? But the time will come when the sun comes back in all his power, and you say: I see now that the Lord meant me to bear fruit, and this cold was necessary for it. 

    Some may be discouraged: but it is necessary, it is divinely ordered. And then the heat comes. The sun comes back in his power. Matthew presents the Lord as the sun shining in his power, the countenance of Christ. How delightful to have the sun shining in his power after an era of cold! You begin to name things; you call this heat so delightful to you summer!; it is the same thing, but now it is a division of the year. It is a period in the year that you have come to know; we all look forward to it, it is a delightful part of the year, and we do not say heat, we say summer. You come to name it. Why should men come to name it? Because of their experience of it. You find in Scripture the principle of naming things. Adam named the creatures, and Jacob named the house of God. Something makes an impression on you, and you name it; so here the time of heat is called summer. 

    Then there is winter, too. Now you begin to make provision for the winter. The ants do that, and other creatures. It is remarkable how in nature the winter is provided for. You have already experienced, you see, the cold, and that it is a time of the year when the enemy may get advantage over you, so you begin to make provision against that. I have learned what it is by experience; I call it winter, and I provide for it. If I provide against the cold I shall NOT be discouraged: it will be warm in the winter as well as in the summer. It calls forth more vigilance, more watchfulness, more forethought. I keep in the heat. That is to say, I take every advantage of spiritual heat and comfort. Thus you see these seasons, divinely appointed, make intelligent, watchful persons of us, persons of forethought, suited to the assembly of God. These revolutions of the year mean that God is teaching us all the while. It is His working time. His working arrangement, so that He can make the most of us. 

    Then, finally, we have day and night, You come back to the days of the earth. You are not a yearly Christian only, or a monthly or weekly one, but you are a daily one. That is to say, you are a worker with God, and not a day must be lost. There must be no holidays at all, it is too urgent; day and night, and every day, is for work. The Lord says in John: Are there not twelve hours in the day? (John 11:9). And again: I must work the works of him that sent me, while it is day: the night cometh, when no man can work, (John 9:4). I cannot be idle; God is bringing us into conformity with Christ, with Himself. Jesus said: My Father worketh hitherto, and I work. It is on a daily principle. God gradually works out His end, and He is getting His material for a world in which there shall be none of these things, but one eternal day  the day of eternity. There is no night there, no work either, but a term of peace, of restfulness, of joy, in the presence of the Father, the Son, and the Holy Spirit, and with all the redeemed saints. That is what God is working out. Do you want to be in it and be one of us in that eternal day? May God grant that you will be! 
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    THE WILL OF GOD (JT 33)

    Romans 12:2; Ephesians 1:5 - 12; Genesis 8:15 - 21

    I am thinking, dear brethren, of the will of God, first as seen in Romans and secondly as seen in Ephesians; the latter I wish to illustrate from Genesis. 

    Romans presents the kingdom, the object of which, in the main, is subjection; involving sometimes severe struggles, both on the part of God and on the part of the subject of His will. Ephesians does not contemplate this side, but rather that, in the exercise of His will, God is occupied with material already prepared. This is according to the principle of the building of the temple: the stones were brought as already prepared, so that no sound of hammer or axe or any instrument of iron should be heard. But a great deal of sound was heard in those quarries whence the stones came! There were stonesquarers, and those men had to use hammers without regard to the ears of those who may have stood by. And so we have examples in certain believers, descriptive of all of us, of the service God thus renders, having in view prepared material; and He is very patient in this process. 

    We find men like Jacob, Moses, David, Peter, and Paul, who are but types of us all, in the preparation of whom there were many struggles; but in result the finished product appeared. With Jacob, for instance, as he went into Egypt, you have his family from four mothers. Not in any way conducive to good material is the plurality of mothers; but God would show that He carries on His work in spite of the most adverse conditions. If there was a family in which conditions were adverse, it was that of Jacob, not only on account of the plurality of mothers, but because of the difference in their social status, affording occasion for jealousy amongst the children, for obviously the children of Leah and Rachel had an advantage over those of the maidservants. But those of the maidservants were all Jacobs children and were to go through the process also. And so we find that the struggle went on and on. I need not go into detail. There was much in them that was shameful, but the work of God went on in spite of that. 

    At length the time came for Jacob to move into another realm  and that is what I had in mind; to show how we move out of one realm into another. In what condition is God going to accomplish this, are we to be finished, or are the conditions too adverse to admit of finishing? No! for nothing is impossible with God. He deliberately selects certain conditions to show that He can complete His work in spite of the most adverse conditions. And so we find that when the time drew nigh for Jacob to go into Egypt, he goes down in a spiritual manner; that is, in the recognition of Isaac, typically the risen Man. The line on which we leave one realm for another is in relation to the One who has gone before; He represents every perfection under Gods eye. Are we then to detract from that as we go into our proper realm where He is? Indeed not! It is a question of Gods ability to make us like Him, to conform us to the image of His Son. 

    Joseph had gone before. What a model for the family of Jacob to come up to! Think of that young man as he stood before Pharaoh after the extraordinary experience of thirteen years of suffering under the ordering of God. Scripture says he stood before Pharaoh, (Genesis 41:46). Was there anything lacking in Joseph? No, he was, so to speak, a finished product of the school of God. What is recorded shows how fitted he was for the great place he was to occupy and the service he was to render. It was a standard to which the remaining members of the family of Jacob had to come, for they, too, were to appear before Pharaoh; and we find they were equal to it  at least Jacob himself and five of his sons. 

    Jacob goes down to Egypt on a high level. He offers sacrifice to the God of Isaac. Isaac here, typically, is the risen Christ, Gods beloved Son. God had said to Abraham, Take now thy son, thine only son, whom thou lovest, Isaac, and ... offer him up for a burnt-offering, (Genesis 22:2). We are told in the New Testament that he received him from among the dead, in figure. Jacob moves in the light of resurrection and God says, I am God, the God of thy father, (Genesis 46:3). He is owned thus typically in relation to a risen Christ. That is the idea here. This takes place at Beer-sheba, when Jacob was departing. He was going into another realm in the light of what Isaac (Christ) is to God. His sons too are with him; they carry him down. They, with their father, are perfected in the divine school, and are here called the sons of Israel, (Genesis 46:5). They are no longer merely the sons of the four mothers, but are a spiritual generation, the sons of Israel going down in dignity to Egypt! Exodus 1:1 confirms this: These are the names of the sons of Israel ... with Jacob had they come. They are actually in Egypt in this dignity. This brings out the great patriarchal principle established in Genesis, when it says, With Jacob had they come. They are in Egypt fully recognising the responsibility attaching to their relationship to the patriarch  with him had they come. 

    That is the great result of Gods education, beloved brethren, and one could multiply illustrations of it, for that process goes on, so that as we emerge, according to God, from one realm into another, we do so in full growth. And so in the book of Numbers, the numbering was of persons from a certain age, not from the little ones, but from those who were twenty years and upwards. The Levites, indeed, are numbered from a month old, emphasising Gods rights over us; but for actual service, a mature age is required in each case. 

    I want now to speak a word about Romans, for the reason that most of us are experimentally there. We are in the struggle period to which I have referred. I do not speak of that in any depreciative way; because we find that no less a personage than Jacob was at one time struggling  a man wrestled with him. He wrestled with a man to the breaking of the day, and prevailed so as to secure the blessing (Genesis 32). Such struggles do not belong to heaven, though heaven is greatly interested in them. I call them struggles, for I believe that most of us are in the struggle period, which is an important one, for it is the making period. What comes out too is that the Lord is stronger. Thank God for that! That is clearly brought out at Corinth where the will was at work, the word is, Are we stronger than he? (1 Corinthians 10:22). We also shall find out, if will is at work with us, that we are not stronger than He. Romans confirms this thought; so that we may as well make up our minds to it, that God will not give up what is before Him regarding us, for His testimony is involved in what He is doing; so that the struggle period is to culminate in complete subjection. But to whom? To the One who loves. It is said that the love of God is shed abroad in our hearts by the Holy Spirit which has been given to us, (Romans 5:5). 

    In Romans all things are made to work together for good to those who love God. So that things are brought in, and circumstances arise from one quarter and another, all to one end; viz., to bring about complete subjugation so that there is obedience from the heart. God has no use whatever for obedience which is only from the neck up, from those who bow their heads like the bulrush! God has no interest in that; He aims at the heart. So that it says, Ye ... have obeyed from the heart, (Romans 6:17). And then we are enjoined in this twelfth chapter to prove what is the good and acceptable and perfect will of God. Mark you, it is what you prove; for the finishing of the work implies that you are not like a lifeless stone that the squarer makes fit, but are living material. And so I allude to Peter, for we have in him that idea: Thou art Peter (Matthew 16:18); that is what I am for Gods use. But then the Lord says, Thou shalt be called Cephas, (John 1:42). What I am called is my dignity. It is a name given, but such as corresponds with my characteristics. That is how I am to regard the brethren. They are material for Gods building, but each also has his own distinction in which he is to shine; it is his character, by which he is known. And so one looks abroad among the brethren and thinks of them not according to the name given when born or baptised, but according to what they are in spiritual character. By and by I shall be called by what I am, for I shall be known as I am, and not beyond that; for what I am here spiritually I shall be in heaven. That is the idea, as I apprehend, of a name given by the Lord. 

    Now, having said so much in regard to Romans I would ask, Is it not worth your while to prove what is the good and acceptable and perfect will of God? Once I have proved that the will of God is good, perfect, and acceptable, I cease struggling. If we come into the assembly as strugglers, we are sure to be troublers. As a matter of fact, Jacob was wrestling in his mind with Esau before the angel wrestled with him. How very different from Esau was that man who wrestled with Jacob till the breaking of the day! Very often we wrestle with one another in our localities. Is it not so? One says, I am not getting my due; I am deserving of more recognition. Would I thus wrestle? God says, as it were, I will wrestle with you. Let Him have an opportunity to wrestle with you. It says that he wrestled with Jacob until the rising of the dawn, (Genesis 32:24). It was then that the light shone in. After that Jacob put Joseph before Rachel (Genesis 33:7). Rachel was the object of his tenderest affection, but now he puts the little boy, Joseph, before her. This shows he is learning; he has got a little glimpse of Christ, as one might say, and in that measure Christ displaces the natural. I give up struggling as Christ is on the scene; 

    there is a gradual relinquishing of all struggling as He takes things in hand. That is the history of Jacob; things pass on to Joseph and then all is settled. This is our history, too, for there is a cessation of the struggling and a quiescence in what God is. My outlook is now changed; as I accept that His will is good and acceptable and perfect, then what more can I wish? Nothing more. I begin to leave all that seems adverse in Gods hands, and I prove that in His hands things become for me instead of being against me, for Romans 8:28 says that all things work together for good to those who love God, to those who are called according to purpose. These all things are educators for us, and so of great value. In Gods school there are many elements of education; we cannot afford to be without any of them; therefore we must suffer loss if we resist even one of them. We can never overcome by opposition when it is a question of Gods will. The point is: That ye may prove what is the good and acceptable and perfect will of God. When I come to that, it makes me restful; and it is the restful man, upon whom the iron tools no longer have to be used, that God can employ. The stonesquarers work is finished at the quarry; nor could such work be done at the temple site, for no sound of a hammer or of an axe or of anything of iron, was to be heard there. 

    What I read in Ephesians presents to us three beautiful features of the will of God. First we have, the good pleasure of His will. This does not imply a subject for the stone squarer, the hammer, or the axe. God has marked us out beforehand for sonship through Jesus Christ to Himself; this is said to be before the worlds foundation, which suggests to my mind the question as to how we should regard God, for I am afraid most of us have a very poor idea of God. God has to be apprehended in absolute Deity: Dwelling, it is said, in unapproachable light; whom no man has seen, nor is able to see, (1 Timothy 6:16). We have to begin with that. He is in a realm beyond our creature understanding. Then we have to apprehend Him in the realm of purpose; again, in what is mediatorial, and in which last we must apprehend Him as actually working. Now I mention these three features so that we may have God clearly before us in view of our entering into the realm of purpose. He has a Man in His mind: whether we know Him as the Word, or as the Son, or as Jesus Christ: that blessed Man is in the mind and purpose of God. In relation to Him I am on known ground. I am on ground on which God has been pleased to come within my range. And the wonderful fact comes into my soul that I have had a place on that ground as purposed from eternity. Think of God looking on through these myriads of thousands of years to this very moment! For God is God. And having marked us out, what pleasure He has in us in Christ! God has stepped into the realm of the purpose of His love, in the centre of which is a Man known as the Beloved, and has taken us into favour in Him! He has marked us out beforehand for adoption [sonship] through Jesus Christ to himself. This is one of the instances in which a name, Jesus Christ, attached to our Lord in time, was in the mind of God before the world. Here it is not in Him, but through Him; it is therefore a mediatorial thought. He has taken us into favour according to the good pleasure of His will. It is His will, but it is the good pleasure of it. Think of all the delight that God had in us as marked out for sonship, as accepted, and graced in Christ, the Beloved. The Beloved is mentioned as if there were not another; as if in the whole universe there is only one. Not that we are not beloved, but the Beloved is One, and there is not another. Jacob and his family were accepted by Pharaoh, as it were, in Joseph. But I speak now of ourselves, of the wonderful fact that, in the realm of purpose, God marked us out beforehand for adoption through Jesus Christ to himself, according to the good pleasure of his will. 

    The second thing is the mystery of His will. This is in view of the labyrinth of evil which marks this world. In the midst of it God has a mystery; it is the mystery of His will. It is sure to go through because it is a question of Gods will. This mystery is not made up of immature persons. It must be viewed from the standpoint of God, and of what is in His mind and will, and of what He can use in His government; for His purpose is to head up all things in Christ; the things in heaven and the things on earth, even in Him. You will see, therefore, the great importance of spiritual maturity, of coming up to manhood, that we may be available to God, that iron implements may be no longer necessary, but rather that He can use us silently. Although the gospel is announced publicly, God is not making a noise to call the attention of men to the mystery. He is working silently, but effectively, surely; so that the world will be amazed when God displays this wonderful thing. It is already made known to us; as a christian I belong to it and am, or should be, initiated into its secrets; then why should I seek to shine in this world? Rather let it be a question of the good and acceptable and perfect will of God, which I have proved in my little way. But we ought to see that the mystery of His will is to head up all things in Christ. God will lift all that He has been developing out of the labyrinth of evil here and set it in the clear light of day. Everything will be headed up in Christ, things in heaven and things on earth. We also read later: And gave him to be head over all things to the assembly, which is his body, the fulness of him who fills all in all, (Ephesians 1:22 - 23). That is the mystery of His will. And what an immense thing it is to be quiet in the knowledge of the dignity of our position as marked off as sons of God; to go through this world in obscurity, in the knowledge that we have part in that mystery which, when brought into display, will amaze the universe. 

    The third point is the counsel of his own will. You have the little word own here, which does not appear earlier in the passage; it is, his own will. We are marked out in that connection, as you will observe in verse 11: In whom we have also obtained an inheritance, being marked out beforehand according to the purpose of him who works all things according to the counsel of his own will. How very precious are these words, we have also! May we not take them to ourselves? No doubt the apostle referred to the Jews, but then we also have part in the inheritance. It is according to the counsel of His own will; He did not take counsel with another. He took counsel in regard of Adam, saying, Let us make, (Genesis 1:26). There it is God in the plural expressing absoluteness. 

    In closing I would say that Genesis affords illustrations of what I have been saying, that God in taking us from one realm into another, would have us there in maturity. We are awaiting this transfer. Indeed, we are on the very threshold of another world  that world, (Luke 20:35). But how are we transferred? Finished! So that the ark which Noah built was preservative of the thoughts of God expressed livingly. That is the idea. There is no idea of increase of the family of Noah or of the rest of creation that was in the ark. What we find is: Thou, and thy wife, and thy sons, and thy sons wives with thee, but no children. And similarly in regard of all the creatures, there is nothing said about an offspring with them. The idea is that God has complete thoughts, and these thoughts are expressed livingly. If we take an elephant, it expresses a thought of God, or a lion, or whatever creature it may be. Noah expresses a thought of God, and so does his wife and each of his sons and their wives. They are all mature, for God is not carrying over immature things. We should, therefore, be exercised that we should be no longer babes. They are normal to a point, but abnormal beyond it. There were no babes in the ark. What went in came out and nothing more. The increase would be afterwards, because it was a question of another world. I am speaking of the will of God; what that will is, and of how it should be recognised. Noah removed the cover of the ark for observation, but he did not move out until he was told to do so (see Genesis 8:13,15). He and his wife, his sons and his sons wives were to go out; then, Bring forth with thee every animal which is with thee, of all flesh. It is clear from the facts given that all came into the renewed earth in maturity. This has an instructive significance, as I have been pointing out. 

    That is what I had in mind, dear brethren; and my hope is that the result of these meetings will be that we all shall go on to full growth. May God grant it! 
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    WE HAVE AN ALTAR (1) (JT 35)

    Hebrews 13: 10 - 16; Genesis 8: 20 - 22

    JTI was thinking of the subject of altars, that is, the various thoughts connected with the altar as seen in Scripture. Perhaps we may confine our remarks in the main this morning to the New Testament, and then touch a little on this first mention of the altar in the Old Testament, leading up to the great features of it running through Exodus, which, for want of time, will have to be the terminus of our enquiry; indeed what follows throughout the Old Testament is largely detail as to what is found in Exodus. Genesis and Exodus furnish the needed instruction as to the subject. 

    WMWhat do you think would be the corresponding teaching of the altar to the gentiles? 

    JTIt is a question of worship. There are other things, but generally, as in Hebrews 13, it is what christians have as over against what is current among men. The idea of the altar was prevalent among the nations as well as among the Jews, even to the extent of applying it to the Unknown, an altar To the unknown God. The general thought is that it is a symbol of worship, but worship involving sacrifice on the part of the worshipper. 

    WMThat verse in Philippians would correspond: For we are the circumcision, who worship by the Spirit of God, and boast in Christ Jesus, and do not trust in flesh, Philippians 3: 3. 

    JTYes, We are, it is what we are there. In Hebrews it is what we have. That is, you have the idea of the worshippers and that in connection with which they worship. So that in Revelation the altar is measured  the temple and the altar and the worshippers. The altar is what is before us now. 

    WMWhat is the altar we have? 

    JTIt is the outward symbol of worship. It involves the Lords supper. That is how it works out. It is well to keep the expression here in its own setting. It is in Hebrews, having the Jewish mind in view, but in addressing gentile believers the apostle assumes that they understand what is attached to judaism. He says to the Romans, for I speak to those knowing law, Romans 7: 1. It is assumed that we understand, so that the epistle to the Hebrews is not confined to Hebrew christians. It requires, however, that we become intelligent in the vocabulary of the types. 

    EGMcANehemiah speaks in chapter 13, of certain who could not speak the Jews language. This he regarded most seriously; but he says, I purified them from all foreigners. 

    FIIs the altar in Hebrews as high a thought as in Genesis? In Hebrews it is connected with our eating, whereas in Genesis it is more the thought or offering up. 

    JTThere is nothing said about Noah having part in what was offered; it was all for God. Hebrews 13 contemplates that those who have the altar eat of it; others have no right to do this. The Jewish system is treated by way of contrast generally in this epistle, but sometimes types are treated as such, and christians are supposed to be intelligent. What stands so much in our way sometimes is that we are not intelligent in these matters, as to the vocabulary of the types. We find that in writing both to the Romans and the Corinthians, the apostle assumes their knowledge of the typical scriptures. And hence we christians of the nations come into the we here  We have an altar. The point is that we might get into the great heritage that has come to us in such expressions. There are two phrases in the book which help to open it up to us Let us and we have. We have is a question of possession, of heritage, and let us is that we appropriate it and move accordingly. It tends to make us exclusive in shutting out what is current in the way of worldly religion, but embracing all that is of God. 

    JCThis would produce the quality you were speaking of in your prayer. 

    JTExactly. It brings out the thought of exclusiveness. The word is much used as meaning what involves quality. The altar here is exclusive in this sense. So verse 9 of our chapter says: Be not carried away with various and strange doctrines; for it is good that the heart be confirmed with grace, not meats; those who have walked in which have not been profited by them. We have an altar ... It is a question of eating, but in an exclusive way. To make that clear we might refer to Leviticus 10: 8: And Jehovah spoke to Aaron, saying, Thou shalt not drink wine nor strong drink, thou, and thy sons with thee, when ye go into the tent of meeting, lest ye die  it is an everlasting statute throughout your generations, that ye may put difference between the holy and the unholy, and between unclean and clean, and that ye may teach the children of Israel all the statutes which Jehovah hath spoken to them by the hand of Moses. And Moses spoke to Aaron, and to Eleazar and to Ithamar, his sons that were left. Take the oblation that is left of Jehovahs offerings by fire, and eat it with unleavened bread beside the altar; for it is most holy. And ye shall eat it in a holy place, because it is thy due, and thy sons due, of Jehovahs offerings by fire; for so I am commanded. And the breast of the wave-offering, and the shoulder of the heave-offering, shall ye eat in a clean place, thou, and thy sons, and thy daughters with thee; for as thy due, and thy sons due, are they given of the sacrifices of peace-offerings of the children of Israel, Leviticus 10: 8 - 14. The holy place and the clean place and the altar are brought together. It is a question of eating, and it is eaten in an exclusive way. We have an apprehension of our great calling and the food that God supplies; 

    the food is to be eaten in an exclusive way; according to the directions, in a holy place, beside the altar. 

    ANWIs chapter 13 an advance on chapter 10? 

    JTThe former is the outside position. Chapter 10 is the entrance into the holiest. That is not for eating, that is more for contemplation. Young believers are apt to be distressed at times because of the smallness of things, and overlook the exclusiveness, in the sense of quality, of what we have. 

    ANWAre you connecting our eating with worship? 

    JTYes. It is worship in the general thought of it; what was offered on the altar was for God, but those who offered had part in it. It is what we have. We shall see in the types, in Genesis and Exodus, how the truth works out towards God, but if we can keep in view now that it is what we have, the young people amongst us should get encouragement because of what they have come into. The epistle stresses this, and the altar is amongst the things we have. We have an altar that others have no part in. Each should see what it is and that he has part in it. 

    WMIt is an exclusive fellowship. 

    JTQuite so. It is a fellowship which involves mutual responsibility and loyalty to each other. The general thought is that God has part in the altar, but here it is what we have. 

    FRAWhat gives us the right to eat? 

    JTIt is what we are. It is what this epistle teaches us as to what we are, as he says: ... holy brethren, partakers of the heavenly calling, Hebrews 3: 1. 

    JCIn Psalm 26 we have the thought of exclusiveness: I will wash my hands in innocency, and will encompass thine altar, O Jehovah. Then he goes on to say: Jehovah, I have loved the habitation of thy house, and the place where thy glory dwelleth. 

    JTHebrews brings out what we have. Both what we have and what God has are brought out in the types. 

    For instance, what God has, as food, is developed in Numbers 28 and 29. Those two chapters provide food for God, speaking reverently, for the whole year. That is for His year as He reckons it. Gods year in those chapters is six months and one-half  ending on the fifteenth day of the seventh month. Of course the daily, weekly, and monthly offerings would run through the solar year, but the holy convocations ended in the seventh month, which has a spiritual significance. He requires or claims His bread and His offerings. First the morning and evening lamb each day, then His meat-offering and drink-offering, and then the sabbath. The daily portion is not to be diminished because it is the sabbath. The sabbath is increase. Then He has the first of the month  In the beginnings of your months, there is an additional offering. Then He has the fourteenth day of the first month. Then the day of the first-fruits, when ye present a new oblation to Jehovah, after your weeks ..., Numbers 28: 26. Then He has the first of the seventh month, the tenth of the seventh month, and the fifteenth of the seventh month. That is, during the whole year He has a supply of food. 

    WMAll that indicates Gods part in the altar. 

    JTYes. My bread, the bread of My offerings. It is not here the convocations exactly, although they are mentioned, but of the supply of food that God has in the offerings of His people. It is very touching that He has the whole year filled out from us in this way. This passage in Hebrews is our side: what we have, and that others have no right to it. The pope has no right to it, nor the cardinals, nor has anyone who serves the tabernacle a right to eat of it. It is to bring out how exclusive the true saints of God are, what God has provided for us. It is what we (that is, all true saints) have. 

    SMcCWould the apostle have that in mind in 1 Corinthians 10, the gentile setting, in bringing out the thought of eating and communion with the altar? 

    JTExactly. The Corinthians were in danger of forfeiting the exclusiveness of the position. He says, If an unbeliever invite you and you are inclined to go, go. But it is a poor thing to be minded to go. He is pointing out that they are in danger of bringing in loose principles by example. Eating of what had been sacrificed idolatrously, this being pointed out, might lead others to think lightly or favourably of idolatry. 

    RemWhat you are saying would shut out the idea of getting food outside. We are apt to go beyond the borders of that in connection with which food comes to us, whereas this chapter would limit us. 

    JTThat is right. What is offered on the altar is to be eaten in a holy place or a clean place. You do not eat it in defiled associations. 

    AHPWould the altar in Scripture generally be the answer to divinely given light? 

    JTYes. You can picture how the matter stood when this treatise was written. The christians in Palestine would still contemplate the great system at Jerusalem. A low state of things having crept in amongst them, they would be looking and thinking of what was at Jerusalem. What a big affair it was! Even the apostles said to the Lord, See what stones, what buildings! The Lord says, Not a stone shall be left here upon a stone which shall not be thrown down, Matthew 24: 2. This epistle is to provide for those who had faith in view of that. The system at Jerusalem was about to be destroyed, but it had not yet been destroyed. It was there, and the christians evidently were in danger of going back to it. So the epistle is to dignify christianity in the sight of those who have part in it, to bring out its greatness and exclusiveness. The Jewish system was not only judged, but there was something better. Better is a key word in Hebrews. 

    RemOur chapter says, Wherefore also Jesus, that he might sanctify the people by his own blood, suffered without the gate, verse 12. Was it that He might sever them from what was inside? 

    JTYes. You can see how the Jewish christians were in danger. Look at the Lord suffering outside the camp. Picture the scene in Jerusalem when He went out bearing His cross. He bore it Himself; he ... suffered without the gate. See who were there. There were jeerers there. There is one group looking at the Lord when He cried, Eli, Eli, lama sabachthani? They do not understand the very words He says. They say, This man calls for Elias, Matthew 27: 47. They did not understand the vocabulary. The Lord did not say Elias, but Eli. That indicates their state and attitude toward the holy Sufferer. Then there is a group of women in the distance. Who are they? They had followed the Lord from Galilee. What do they understand? They understand in measure what is happening. He is suffering there and they are thoroughly with Him. They are outside the camp with Him. They are exclusive. They are only a few, but they are there. There were also those who having seen the things that took place smote their breasts and returned to Jerusalem. They did not go outside with Him. Then there was another group. The centurion, a Roman officer, was in charge of the crucifixion, and there are others with him. They, having seen the earthquake and those things that were done, feared greatly, saying, Truly this man was Son of God. No doubt they noticed that the Lord twice cried with a loud voice. In this He was a different Man from any the centurion had seen die before. And those that were with the centurion take notice of it, Jesus, having again cried, it says, with a loud voice. The Spirit of God says that the centurion and those with him were affected, so that they said, Truly this man was Son of God, Matthew 27: 54. That is, persons being capable of conversion, of being immediately affected by the great facts of this transcending event. So there are the three groups, but the group from Galilee is outside the whole system. If you go and converse with those women you will find that they are exclusive. They learned exclusiveness from Jesus. That is the idea here. We must belong to that group. 

    WMExclusiveness was forced upon them. 

    JTThey had gone out. They were at a distance, but they had gone outside. They were thoroughly with the Lord, and all that opened up, unfolded by the Spirit, after that, was for them. 

    RemThe sisters at Bethany were exclusive when they made Him a supper. 

    JTQuite so. It was for Him. Lazarus, Martha, and Mary are the only ones mentioned by name, but there were others present. 

    WMThere is a tremendous contrast between these few women who had been absorbed with Him in His rejection, and the great system in Jerusalem. 

    JTWell, I thought the young people should see in the circumstances at the cross what they are brought into, what we have. 

    WMHebrews does not speak much of love. It emphasises grace. 

    JTThey were in a low state. The writer in the way he presents the truth seeks to lift the Hebrew christians out of their poverty, to acquaint them with their riches, the things they had. 

    GMcPDoes it show that the exclusiveness of the position is only maintained on the basis of sacrifice? 

    JTQuite so. It is going forth unto Him. There are those women from Galilee. However few they are, we must be with them. The centurion and those that were with him are an indication that the numbers are going to increase. A military officer is brought in, as it were, at once. He is the first gentile to acknowledge the Son of God. 

    WMHe went beyond the thief in his confession. 

    JTThe Spirit of God would not mention it otherwise, Truly this man was Son of God. 

    GMcPThe truth of His Person was established in that testimony. 

    JTQuite so. But the group from Galilee stands out as representative of those who go forth unto Christ without the camp, bearing His reproach. They went the whole way  outside the camp where He was suffering. The group that did not understand His language say He was calling on Elias, but He was not calling on Elias, not on a man. They suggest that the Lord belonged to a mere human religion, that He was calling on a man. Today we have this in those who call on Mary, or some one like that. He was not doing that  He was calling on God. That is true religion, that is true christianity. He says, My God. There was a Man able to say, My God, as dealing with sin. That is the link. Presently He is going to say, my God and your God. That is the position true christians are brought into. 

    FRAWould the groups you speak of give us the thought of fellowship or association? 

    JTYes. Those women from Galilee represent the fellowship which is according to God. John gives you a somewhat different view from Matthew. He gives you the names of the women who were there and he includes himself. It says, Jesus therefore, seeing his mother, and the disciple standing by, whom he loved, says to his mother, Woman, behold thy son. Then he says unto the disciple, Behold thy mother, John 19: 26, 27. The Lord from the cross is ordering the fellowship and the family links which were to exist between His mother and John. The point is to be with Him outside the camp where He is suffering. In that position He is ordering things for us. They stood by the cross of Jesus. 

    SMcCWould it not seem in Matthews gospel that the Lord is ordering these women, not in relation to Jerusalem, but Galilee, in that the appointed place was Galilee? 

    JTThat is right. It is to call attention to our true position, which involves reproach. Matthew, in view of the assembly, is aiming at detaching the people of God from Jerusalem. 

    GMcPThese women ministered to Him of their substance. There should be living spiritual conditions with us, so that the Lord should be ministered to. 

    JTThat enters into the altar. There is sacrifice. They followed Him, and if you follow Matthews account you will find that, as having followed Him from Galilee to Jerusalem, they are now outside the camp, and the principle in Matthew is that we go to Galilee. The Lords message to His disciples is, tell my brethren that they go into Galilee, and there shall they see me. So that, according to Matthew, the christian system began in Galilee. This is in view of the assembly, as already said. Luke places it at Jerusalem in view of the gospel. The preaching was to begin at Jerusalem. Those women, we may say, are outside the camp bearing His reproach. 

    WMThose who served the tabernacle would not have thought much of them. 

    WNSo the great necessity for intelligence as to that of which the altar speaks. 

    JTI think we should appreciate the scene that Matthew depicts. Matthew gives the extremeness of the sufferings and how faith seen in these women accepted it; and then how God was working in relation to it in the centurion and in others. That is the way the dispensation is going on now. There are those outside the camp, and others are being converted by the concurrent testimony. It does not say they joined the women, but God was working in them. Then Joseph of Arimathaea came. He was not equal to those women, but he did what they could not do. He buried the Lord in a suitable sepulchre and with fine linen. He fulfilled the prophecy that He should be with the rich in His death. Having rolled a stone to the door, Joseph went away. 

    But Mary Magdalene, and the other Mary did not go away. They remained sitting over against the sepulchre. They represent the normal result of the work of God. 

    GMcPWould this be in keeping with Moses as having pitched the tent outside the camp? 

    JTYes; the exclusive position is in Exodus, where the tent is taken by Moses and placed afar off from the camp. Everyone that sought the Lord went out there  to the tent of meeting which was outside the camp. That is the position. 

    QuesWould the exclusive position involve affection or intelligence? 

    JTBoth. But the intelligence of these women had to be illumined, so that the chapters that treat of the resurrection, especially in Luke and John, show how they were brought into accord with the whole position. Mary had to be brought into accord with it intelligently, but the affection was already there. You can see the nucleus of the assembly as outside the camp in Matthew. 

    WMDo you not think that the Hebrews were weak christians and therefore were exhorted to go forth? They were not fully identified with the reproach of Christ. 

    JTThey had seen better days. Thus they are exhorted here: Remember your leaders. What they could remember! What glorious times they had had with the apostles! 

    WMThey remembered Pentecost. 

    JTAnd what you find is not simply the revival of what was at Pentecost; there is a tinge of Paul all through this book. That is the recovering element now. 

    QuesIn the book of the Acts, subsequent to Pentecost, how would the idea of going forth and having the altar work out? 

    JTGod in His patience continued on with the Jews, but with Peter and all the others the principle of going forth was there. They were content to stay in relation to the temple to carry out the patience of God. You could not attribute it to them that they were a part of the system. They were in the position of these women. They had gone forth. John adds to that when he says that they were standing by the cross of Jesus. The Lord was regulating everything from the cross. All that would enter into Pentecostal days, but it does not bring out the greatness of Hebrews. It does not bring out that the saints are the brethren of Christ and partakers of the heavenly calling. The golden thread of Pauls ministry runs through Hebrews and the writer says, We have an altar ... He is linking himself with them. 

    QuesLet us go forth ... Hearts having been touched by the love of Christ would respond. 

    JTWe have, and let us. We have is the heritage, Let us go forth ... is responsibility in regard of it. It is true leadership. The writer certainly had gone forth. He was, as it were, in the position of the women that followed the Lord from Galilee, and he is calling on others to follow. 

    JCDoes outside the camp suggest an exclusive position in that way? As standing by the cross they were actually at the altar. 

    JTYou can see the position. Those women that came from Galilee had gone forth without the camp. That was their position. There was Christ on the altar  offering Himself. The heritage of those women included all that entered into that position. Exodus and Leviticus open up typically what was in that position. The altar was anointed seven times in Leviticus to call attention to it. And these women have that; we have that. 

    FRAWould the thought of the camp be that those there had settled down and were not moving? 

    JTJust so. There is no exercise needed in the camp in that sense. Going out is exercise. Let us go forth. Following from Galilee was exercise. So the Lord would keep that up, and He sends a message through some of these women that His brethren would see Him in Galilee. The link with Galilee is to be kept up. In Galilee you do not settle down; the Lord came up to them, it says, saying, All power has been given me in heaven and upon earth. Go therefore and make disciples of all the nations ..., Matthew 28: 18, 19. There is to be no halting; there is continual exercise. 

    QuesReferring to Noah, had you in mind the exclusiveness of the position, and hence his altar was in keeping? 

    JTYes. He represented exclusiveness. Peter says, into which few, that is, eight souls, were saved through water, 1 Peter 3: 20. That is the few of exclusiveness. There were millions, no doubt, that missed it, but Noah and his house were saved in the ark. 

    WMThe camp today is regulated with as much military precision as it was in the days of judaism. It is simply mans ordering. 

    JTIt is judaism or paganism revived, allied with certain features of christianity. It is a camp where there is military precision, but the exercise belongs to a few. The hierarchy take on the responsibility mainly. It is comforting to nature to be able to hand your matters over to others, but the movement of the women coming from Galilee means that everybody is to be moving as responsible. 

    APTGoing forth is forward movement, not backward. It is to Him. 

    JTYou are very definite in what you are doing. You are to go forth against pressure. The whole setting of the altar, that is, in Gethsemane, where it is fully seen as anticipating the cross, indicates that there was terrific pressure there. When they entered Gethsemane, the Lord says, Sit here until I go away and pray yonder, Matthew 26: 36. We are to see Him in this pressure and consequent agony, He takes with him Peter and James and John, and he began to be amazed and oppressed in spirit. He said, My soul is full of grief even unto death. We see the movement of a Man in pressure. We have to understand Gethsemane and the cross to understand the altar. Indeed, what transpired from the time of His arrest until He died especially enters into it. 

    GMcPDo you think the Lord contemplated the pressure that would be marshalled against the assembly when he spoke of hades gates? 

    JTQuite so. 

    WMWould Peter leaving the ship be Matthews way of presenting going forth unto Him? 

    JTExactly. What we should see here is what we have, how it is illustrated in these women, how they had gone forth and what was opened up to them. Exodus, for instance, would, in due course, be opened up to them. The Lord, on the morning of resurrection, begins to open up the truth. It is a question of opening up the truth for those who have gone forth. While the truth corrects us, we never apprehend it fully until we are in the position to which it applies. How can people in human systems get the truth of the assembly? It is only when we are in the position to which it applies that we can apprehend it. The Lord began to open up the truth in resurrection, and this service, by the Spirit, goes on all the time. 

    JCDo you suggest that exclusiveness works inside as well as outside in the thought of quality? 

    JTThe altar is public. It is properly in the court. It is a public position we are in. People say, See how small you are! You have no bishop nor anyone of any account amongst you. Well, the intelligent christian says, We have something of infinite value that you have not, nor can you have where you are. Besides having Christ as the altar, referring to His power in the endurance of suffering, we have Him as Great Priest and Minister of the sanctuary, and this infinitely outweighs the bishops, cathedrals, and choirs. 

    AHPDo you think we have to learn the altar in the way these women had, that is in the Lord Himself in His holy sufferings? 

    JTYes. He began instruction from the cross itself, as we have noted. The whole area is impregnated with suffering. It is a suffering scene, Wherefore also Jesus, that he might sanctify the people by his own blood, suffered without the gate, therefore let us go forth to him without the camp, bearing his reproach. The suffering goes on, but in the suffering there is instruction. He regulates John, He regulates His mother, He regulates the thief, and then as soon as He is risen from the dead He continues His instruction, and it goes on now. 

    RemIn Acts 14 it says, But there came Jews from Antioch and Iconium, and having persuaded the crowds and stoned Paul ..., verse 19. Is that identified with what you are speaking about? The enemy uses against Paul the same forces that were used against the Lord in the days of His flesh. 

    JTJust so; suffering attaches to the position. 

    APTBearing his reproach  that indicates that there is something in me. 

    JTYes. The allusion is to His cross. He bore His cross. Then Simon, a Cyrenian, had part in that. Not evidently voluntarily, not what he had premeditated, but he was brought into the great honour of bearing the reproach of Christ at that time. He was father of Alexander and Rufus. So that he was the progenitor of men evidently prominent amongst the saints. I think the allusion is to the acceptance of reproach. If you bear reproach God will honour you. 

    WMIt says that they compelled Simon. 

    JTYes, but he bore the cross. He came into this honour. Many of us come into advantages we have not sought after. I should like to have borne that cross! Many of us here can look back and see how we have been brought into privileges. We had not thought of coming into them. It was not premeditated. Simon was coming from the country, and they put the cross of Jesus on him, and he bore it, Bearing his reproach, is really an allusion to the cross. How great a thing it is to have part in that reproach, the reproach of Christ! Jesus bore His own cross, but Simon had part in it. Of Moses it is said, esteeming the reproach of the Christ greater riches than the treasures of Egypt, Hebrews 11: 26. 

    FRAThe four hundred men that went down to the cave of Adullam went down to David. They accepted the conditions in which David was found. 

    JTThat is the thought there. 

    FIWhat we have enables us to take up the suffering; therefore, it says, let us go forth ... bearing his reproach. 

    JTThe position is defined, We have an altar of which they have no right to eat who serve the tabernacle; then the sufferings of Christ in the type: for of those beasts whose blood is carried as sacrifices for sin into the holy of holies by the high priest, of these the bodies are burned outside the camp. Wherefore also Jesus, that he might sanctify the people by his own blood, suffered without the gate: therefore let us go forth to him without the camp, bearing his reproach: for we have not here an abiding city, but we seek the coming one. By him therefore let us offer the sacrifice of praise continually to God, that is, the fruit of the lips confessing his name. That is christianity. The teaching here includes Leviticus  the sin-offering, whose blood was carried inside the veil by the priest and put on the mercy-seat. The bodies of those beasts were burned outside the camp. It is Gods terrible judgment against sin. That is what enters into this position. 

    APTThat distinctly links on with the gospel of Matthew. The Lords expression on the cross, which one utters very feelingly, My God, my God, why hast thou forsaken me? That enters into this side of it, does it not? 

    JTIt contemplates that the believer is brought to understand the full bearing of the sin-offering  the judgment of God as to sin. The blood of some of the sin-offerings was not carried inside. The priests had such offerings as food. The sin-offering is sometimes brought within our range and connected with the believers apprehension. The more I know God, the more I see that it refers to Him. It is a question of the majesty of God, and that requires that the bodies of those beasts be burned outside the camp. It requires the forsaking. It is Matthews side of the truth. Christ was forsaken of God; His judgment required that. Very few believers apprehend that. Our altar carries all that with it, the full apprehension of the bearing of the death of Christ. It is not merely a partial apprehension  what relieves my conscience  but what has appeased the majesty of God. This affects the worshippers profoundly. 

    ANWWould you say a word to distinguish between the thought of eating and offering? 

    JTOffering is God-ward, but eating would allude to the part that came to the priests. For instance, the sin-offering whose blood was carried inside was burnt wholly outside the camp. There were other offerings that were not, the priests had them as their own food. So that what is offered to God is a sacrifice, but I have part in some of it. Some of it comes to the priests. So that when Aaron failed to eat it, Moses reproached him because of his failure, particularly with regard to the sin-offering. We must not fail to eat what belongs to us. 

    A.P.T. Why? 

    JTBecause it is our food. It is to maintain us spiritually according to the position. It is to maintain us in our souls. I believe the secret of the poverty of our worship is that the sin-offering is not understood. Then it goes on to say: By him therefore let us offer the sacrifice of praise continually to God, that is, the fruit of the lips confessing his name. But of doing good and communicating of your substance be not forgetful, for with such sacrifices God is well pleased. That is caring for the saints, the needy, and the like. It all comes under this head. It is remarkable how the idea of the altar runs on to meeting the needs of the saints, for with such sacrifices God is well pleased. It is practical christianity that the writer is dealing with. 

    QuesIs eating the sacrifice connected with service? 

    JTIt is. It gives you constitution for the position. If we are to be in the sanctuary we must be supported in it. They that attend at the altar partake with the altar, 1 Corinthians 9: 13. We live of it. It is remarkable how it works out in giving to the needs of the saints, with such sacrifices God is well pleased. God has part in that. If you give a brother something that he needs, God has part in that. This brings it within the range of every one of us. 

    RemWe are exhorted to do so by the example of the Lord Himself. For ye know the grace of our Lord Jesus Christ, that for your sakes he being rich became poor ..., 2 Corinthians 8: 9. It seems to give colour to the whole idea of giving. 

    JTYes. All this is that we might see what we have. It is an exclusive thing, but it is a positive thing. By him therefore let us offer the sacrifice of praise continually to God, that is, the fruit of the lips confessing his name. But of doing good and communicating of your substance be not forgetful, for with such sacrifices God is well pleased. 

    WMFor we have not here an abiding city, but we seek the coming one. 

    JTThe heavenly touch really is connected with Paul. It is Paul that brings out the heavenly city as our mother. John deals with it afterwards by itself, and brings it down. It is Paul that brings the thought out properly in christian doctrine. In this book, which probably he wrote, it is said, for he waited for the city which has foundations, of which God is the artificer and constructor, Hebrews 11: 10. 

    WMHe also was a sufferer. 

    JTHe aimed to fill up that which was behind of the sufferings of Christ, for His body (Colossians 1: 24). 

    WMIt is not merely conjecture that Paul wrote this epistle. Peter says that Paul also has written to you, 2 Peter 3: 15. 

    JTThe allusion to Timothy, in Hebrews 13: 23, would also indicate this. 

    APTFor we have not here an abiding city, but we seek the coming one, is in keeping with Pauls way of speaking. 
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    THE WORSHIP OF GOD (JT 35)

    Hebrews 13: 10 - 15; Genesis 8: 20; Exodus 20: 24 - 26; Numbers 16: 36 - 40

    I have the worship of God in view, dear brethren, in reading these scriptures, a matter which God has ever had in mind; as our Lord reminds the Samaritan woman, the Father seeketh such, that is worshippers who worship in spirit and in truth, Having it as a primary thought, God has come back to it in peculiar force in recent times. It had been obscured, if not well-nigh lost, during many centuries; indeed the chapter in Numbers from which I have read contemplates, in type, an uprising in the history of the assembly which was calculated to rob God of His part in the assembly. That is why, I believe, these broad plates were enjoined to be made, so that the uprising should not recur. In the recovery of the worship of God, which the passage intimates, there should be a memorial, a testimony, in the broad copper plates, made from the censers employed by the rebels. Employed under divine direction, these would be a testimony amongst those who have part in the recovery of the worship of God, so that there should not be such a rebellion again. I hope to come back to the chapter, but I mention it now, so that you will understand how the matter stands  that there has been a restoration of that which God had primarily in His mind, that is, His worship, the altar representing this. 

    You will find also in the chapter I alluded to in Numbers, that the judgment having been executed by God, Moses and Aaron went before the tabernacle; that is, they resumed their places as if the service must and would go on. Now that is how matters stand: there has been a recovery, and there is not to be a recurrence of the rebellion of Korah and his company in any measure amongst those who have part in the recovery or the restoration of the worship of God. So this passage in Hebrews comes in fittingly, conveniently, 

    as a basis for what I have to say; it comes in at the end of this remarkable letter written to Christians who had grievously fallen back, who had retrograded from a very high level in the service of God. At one time these Christians in Jerusalem and the province of Judaea were models (see 1 Thessalonians 2: 14), but they had seriously retrograded and were returning to what God had exposed and judged. So the writer, by the Spirit, reminds them that Christians characteristically have an altar  We have an altar ... Not ye, but we. It is indeed one of the features, dear brethren, of this epistle, that Christians characteristically have certain things, and among these, an altar that is exclusive. It is in connection with it we have this remarkable allusion to the sin-offering, whose blood was carried inside the veil. There were sin-offerings whose blood was not carried inside; but of the sin-offerings whose blood was carried inside and sprinkled on the mercy seat, the bodies were burnt outside the camp; a very solemn allusion to the unmitigated judgment of God on sin  there was no sparing of it. 

    God would remind us that, in relation to His worship, there is to be no sparing of sin, whether it be in self or in others. There was no sparing of sin or of sins when the Lord Jesus was on the cross; and God has not changed His mind; we may as well be definite as to that. There can be no change in the divine mind as to anything, and certainly not as to sin. It is unsparingly dealt with, and there can be no worship according to God, aside from the acceptance of this, amongst the people of God, not only in theory but in practice. So that in a general way the service is to go on, according to these verses, to which I hope to come back, but I refer to them now, to clarify the position, so that we might all see what we have in regard to the worship of God. We have an altar, not one of our own device, but such an one as is exclusive, shutting out those that are identified with the current religion of the day. It is a very solemn matter that those who serve the tabernacle have no right to eat at this altar. The more we dwell on this subject, the more we shall see how wonderfully good God is to us, to put such an altar into our possession, for that is how it is to be regarded  we have such an altar. We have many things provided of God which, alas, we do not use; but it is imperative that the altar which is provided should be used; it is exclusive. 

    Now I want to go to the Old Testament, as one always feels encouraged, in serving the saints, to turn to the Old Testament for detail and expansion. There is a certain exhilaration of spirit as one contemplates that what we are speaking about from the New Testament was thought of long before, and a certain setting was laid down in view of these things being brought in by the Spirit of God sent down from heaven. The Lord Jesus came down from heaven of His own volition; the Holy Spirit is said to have been sent down from heaven. He is here therefore  wonderful fact!  in entire subjection to the divine will, and provides us with the means of understanding, and gives us these terms that belong to the New Testament; but He also reminds us that He had been speaking about them long before. 

    The uprising that I allude to is really the great hierarchical uprising of christendom, dating back, I might say, to the second century. One of the most solemn things in Scripture is this great uprising of man in a methodical, systematic rebellion against the authority of the Lord Jesus and against His priesthood, by the assumption that, because men are nominal levites, or servants, because they have gift and because they teach or preach, they must be priests. It is a fallacy; and intended to deny the holy priesthood God has ordained, and which applies to every believer who has the Spirit of God. You can see how far-reaching it is, and how God would bring us back to this exclusive thought, which shuts out all mans assumption. They have no right to have anything to do with it. 

    I want to show you how this altar, representing the worship of God, began, for initial ideas always give the key to the fulness of the thought. Noah was the first to build an altar; and I may say the altars of Genesis were not formally required of, nor were they specified for, by God. God is honouring His own work in the souls of men and women, in those early days; He honours the movements of their hearts towards Him. From the incoming of sin, God began the testimony; and immediately men began to respond towards God: a very beautiful thought appearing from the beginning of Genesis. This response began to increase, but in Noah there is a sort of ending to one course of exercise, and this is seen in the verses I have read. The history of Noah is one of the most interesting from this point of view, because it is a question of manhood, of maturity; the worship of God is connected with maturity, not with an infantile condition. And so what you find in Noah is a man that was perfect in his generations; not only perfect in a potential way in the mind of God, but in his generations. A man who had a family, a man who could do things and could face great matters. Think of the greatness of one man who could face on Gods behalf the state of wickedness in a world which God was about to overwhelm in the deluge. He is called upon to do something that would bring down the ridicule of his fellow men, and he faces that; the building of the ark was a continuous matter for many years, but he undertook it. 

    It was no small matter, the ark was a great vessel, concerning which God had spoken to him, and of which He had given him the specifications, and so forth, and Noah unhesitatingly undertook the work. What God is looking for is men and women who face matters. Christianity was never intended to be an armchair order of things, it is marked by energy, it is a question of energy and purpose, of facing and overcoming difficulties  and that is seen in Noah. There he was, day in and day out, week in and week out, month in and month out, year in and year out, for many years, working away at something that must have brought down on him the ridicule of the men of his time during the building of the ark. But he completed it, and went into it. What you find is that all the circumstances connected with the ark suggest maturity, there are no young children or young creatures of any kind, said to be in the ark; the idea is of completeness; things were carried over in maturity, and that is set forth in Noah. He was a long time in the ark, and as he comes out of it he is thinking of God. 

    These are remarks that have a great deal to do with our worship; they are initial thoughts in regard to worship, that is, in regard to the altar. One of the most important things to notice about Noah is that he had discernment, he could tell between a clean and an unclean animal. There is nothing said about clean or unclean animals at the creation, nor is there any hint that God told him what was clean and what was unclean; the point is, he knew. And apart from this ability to discern between what is clean and what is unclean, there is no possibility of the worship of God. This was the condition into which the Hebrew christians had lapsed, in that they were unable to use their senses for the discerning between good and evil (Hebrews 5: 12 - 14). 

    In coming out of the ark. Noah took of every clean animal  of every one of them. He had discernment; and then he is whole-hearted in his sacrifices, there was nothing selfish about him; selfishness retards and interferes generally with the worship of God amongst His people; liberal consideration of what is due to God, whatever it may cost us, will always be honoured of Him. We can well understand, as Noah looked out from Ararat  what a vista he had! Naturally, he would say, What a number of cattle are needed, what a number of fowls are needed to replenish the earth! I must reserve them! He did not consider thus, but rather that the rights of God must be observed. Whatever the need of the earth for cattle or fowls, God must be considered first! That is a great point in the worship of God. It says, he took of every clean animal, and of all clean fowl  he was liberal in his thoughts for God. And he builded an altar  that is to say he sets up the worship of God on a renewed earth; and in connection with that, you have these important thoughts I have mentioned, and the chapter says, Jehovah smelled the sweet odour. We can well understand it, it is God paying tribute to the fruit of His own work in a man of faith: the Lord smelled a sweet savour. This is a great thought that comes out afterwards in the service of Levi in the house of Aaron  he puts sweet incense before Gods nostrils. All that follows is just an expansion of what you see here; and, as I said, it requires a continuance of manhood amongst the people of God. 

    Now, I want to refer to Exodus for a further feature of this subject, that is, in chapter 20. The altars of Genesis, as I said, were voluntary; but in taking His people out of the world, that is, God disposing of us as taking us on to be His people. He would give us to understand that He loves us. He says, I have borne you on eagles wings, and brought you to myself. He would impress upon us what He thinks of us; but then He would suggest to us, It is time for you to begin to think of Me; not only that I should be worshipped, but that I should be worshipped according to My mind. That is an immense thought for our days, that God has His own thoughts, and if He is to be worshipped, the worship must be according to these thoughts. Now that is Exodus: so that the first suggestion in these verses is the altar of earth. We do not get Gods terms in Genesis, we get them in Exodus: and when we come to His requirements, the first thing is an altar of earth. 

    Moses had built an altar before, according to this book, which meant that the Lord was His banner, that he was to carry on warfare with Jehovah as his banner. But now Jehovah says, An altar of earth shalt thou make unto me, He gives no dimensions, only just the material, as if He is calling attention generally to the kind of humanity that must underlie the worship of God. He says, Neither shalt thou go up by steps unto mine altar; this going up by steps is a very subtle thought; it gives you more prominence, you can call attention to the fact that you are worshipping. Every church steeple, every cathedral, every prominent system in christendom illustrates this; men distinguishing themselves humanly in the worship of God. But God has no pleasure in that; mens nakedness is exposed in it. An altar of earth shalt thou make unto me ... in all places where I shall make my name to be remembered. Wherever there is that humble acceptance of what God requires, which is only seen perfectly in Christ as Man, God comes there. How blessed that is! Where I record My name I will come unto thee, and I will bless thee. God thinks nothing of imposing buildings; He thinks of what came out in Jesus, the humanity of Jesus presented in this way, and He records His name in that connection. That is where Gods name is honoured: He says, I will come there, and I will bless you there. 

    Then He says further, if thou make me an altar of stone. The if makes a difference there, meaning that christians may go forward in their worship; that it is not only a question of the humanity of Christ, what He was here on earth, for it is said He was in the form of God, and thought it not robbery to be equal with God: But made himself of no reputation, and took upon him the form of a servant, and was made in the likeness of men, Philippians 2: 6, 7. That is, He was an ordinary man outwardly, making no claim to distinction; taking his place in the likeness, not of man, but of men  such is the humility of Christ; such is the descent which the Lord made. He took His place in the likeness of men. Well, that is the idea in the altars of earth, I apprehend; we value, we treasure, the thought of the humanity of Christ. But then Jehovah says, if thou make me an altar of stone  that is a matter left to us. God will not cease to come to us if we fail of it, but He values the going forward in His thoughts. The altar of stone is, I apprehend, more Christ according to what He is abidingly. The idea in a stone is that it is permanent, and Christs permanent condition is declared in resurrection; He is marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead, Romans 1: 4. See what opens up to the soul of the believer in Christs resurrection! And surely if we love Him, we want to follow Him there, to follow Him on to that platform; yea, further, to apprehend Him as He is in heaven. But an altar of stone is Christ in His permanent condition, and that is attested in resurrection; so that we apprehend Him there, and we go forward. We should not stop short of that, it is what I may call the second part in our worship: it is put with an if, that is, if you are equal to it. It is not a matter of giving out a hymn, but a matter of the apprehension of Christ risen from the dead, marked out thus as Son of God. 

    Well now, you see how all these things enter into the altar which we have. It is not an altar by itself, it is an altar that carries with it all the divine thoughts entering into the divine worship; we must not leave one out. And I would urge this in the worship, the thought of if you make an altar of stone; if you do it, do not add anything to it, do not use a sharp tool upon it. It alludes to the soul being brought into the apprehension of Christ as He is, man could never make Him anything. It is Christ as He is. We do not want Him otherwise. We are told in the gospels they took Jesus as He was in the ship; you do not want to add to Him, 

    and certainly not to subtract from Him! The Colossian christians were in danger of attempting to add, whereas the truth was that all the fulness of the Godhead dwelt in Him bodily. We want Him as He is, without additions! The more you come to know Jesus, the more you abominate the thought of anything different, you would not have anything different; it must be Jesus, as He is. Think of Him in resurrection! Think of Him on the first day of the week as He moved among the saints! It was Jesus as He was; not the condition He had been in, but a condition He has entered upon, which becomes more and more glorious the more you apprehend Him. If you go to the mount of transfiguration, you will see it, and if you go to heaven  as we shall  you will see it, the transcending glory of Jesus as He is! That is the idea, there is to be no tool lifted up on this altar of stone. How miserable are our tools, as attempting to detract from or add to the Lord Jesus! 

    It is a very wide and great subject, but I am confining myself to certain initial features, that must of necessity enter into the exclusive altar we have. God has recovered everything for Himself in principle; and Moses and Aaron going into the tabernacle, the service is to be continuous. Before passing on to Numbers 16, I would remark on the further specifications as to the altar in Exodus. For, as we come to chapter 24, we have an opening up of the covenant; I mean we have it opened up in volume  the volume of Gods love is presented to us in the blood in the basins. It is on the ground of that we have the remaining part of the book. The book of Exodus, after chapter 24, is practically occupied with the tabernacle; except the chapters which relate to the golden calf, the whole book is a question of God speaking to the people of their giving, and how He would have them build a house for Him, and how He would like to dwell with them. In the specifications that He gives, He tells them He wants an altar, and that this altar is to be made, of acacia-wood. This is a greater thought  if I may make a comparison  than the altar of earth. The altar of earth is humility, lowliness; but the altar of acacia, or shittim wood, suggests strength or bearing power. And it is a humanity of its own kind, there is no other like it. Then the altar is to be five cubits square  a large thought  and three cubits high, and it is to be overlaid with brass. 

    You can see, in the measure in which you apprehend these symbols, how it points to Jesus, not merely now in His lowly humanity, but in the strength of it. The acacia is a very strong kind of wood. So the mind is led on to Jesus in His power of endurance, and oh, how Gethsemane and the cross present that! How it draws out our hearts to Him, as we think of Him facing alone all that was involved, without any comforters  forsaken of God  what moral power was there! Then it was three cubits high, denoting death and resurrection; the power of resurrection was in it. Then, another thing we should bear in mind in our worship is, that the brazen altar was anointed with the other utensils of the tabernacle; but in addition to that, it is said that it was sprinkled with the anointing oil seven times. Now, if we follow these thoughts, and hold them in our souls by the Spirit as we sit down in the presence of God, we shall profit by them, and we shall be more powerful in our worship, more reverential and more holy. 

    Then finally, this uprising of Korah introduced the wrong thought, typically, that the priesthood of God should be in the hands of certain men; there was Korah and his band, the word band is used, having its own significance. There were two hundred and fifty men of the children of Israel, princes of the assembly, men of renown: typically men who in the later history of the assembly acquired great reputation in its councils, men noted in church history. Now these men arrogated to themselves the priesthood, they arrogated to themselves the authority of Christ  and all this remains, it is all around us today, the effect of this same character of uprising. So these men were to have these censers  God ordered it, a remarkable testimony brought in! And they were to present themselves, but instead of doing it, they gathered together the whole assembly against Moses and Aaron; instead of humbly bowing to the testimony, and accepting the exposure and humbling themselves, and judging themselves and returning to the truth, they gathered the whole assembly against Moses at the door of the tabernacle. 

    In answer to all this the glory of Jehovah appeared  there was nothing else for it. Moses could not cope with it  the glory met this wicked uprising. Terrible judgment was meted out on these men, and then it says, as I have already remarked, Moses and Aaron went before the tent of meeting, the way is opened for the resumption of the worship of God. And moreover it says, the cloud covered it, and the glory of Jehovah appeared  as if God were to say, in the presence of all this, I have Myself taken charge of the testimony today; I have taken charge of the whole of it. It is not a partisan matter, it is a question of the tabernacle of testimony. Then Moses and Aaron came before the tent of meeting, so that the service goes on. And these sinners who forfeited their lives are for ever after to be a testimony to the sin of man in the flesh in assuming the priesthood; and so these broad plates are to cover the altar. I mention them because they are worthy of careful attention in our meetings, for this uprising of Korah finds an answer in every one of our hearts; it is not in these men only, it is in the natural, religious heart: if I allow my natural proclivities, if I allow myself to aspire to a position amongst the brethren, this is what in principle ensues: I want to take priestly things over because I have gift, because I have ability, and these broad plates are to testify against that. They should be on all the altars of the saints, it is continuous testimony against this uprising, they are a testimony that the authority of Christ and the priesthood of Christ must remain untouched; and that the priests are the true sons of Aaron, that is, those who have the Spirit of God. 

    Now I want for a moment to bring all that forward into the passage in the New Testament in Hebrews 13  We have an altar; among many things we are said to have in Hebrews is the altar. It may be there are some here who have never taken up their privilege at the altar, it may be there are some here who have to do with the tabernacle, that is, with the current system of worship I have spoken of; but, if you are a christian, it belongs to you, the we in Hebrews is the we of real christians: We have an altar of which they have no right to eat ...  it is an exclusive one. And then we have, as I was remarking, the solemn allusion to the day of atonement particularly, when our Lord Jesus was seen typically as made sin for us. The sin-offering offered, the blood was taken into the holiest and put upon the mercy-seat, the carcase was burnt outside the camp. What a solemn, touching allusion, dear brethren, to the atoning sufferings of Christ! God would remind us that there can be no toleration of sin, no quarter for it, in the assembly; that it must not be permitted in relation to His service. And so a new thing comes in  let us go forth to him without the camp  He suffered without the gate. One would follow Him as He wended His way with His cross through those streets of Jerusalem. 

    What a spectacle for heaven! What a spectacle for faith! He went outside the gate. He suffered outside the gate: it was no accident. God intended to base a great principle on it, as we have it here, so that our worship should be outside the camp. If there is one here who has not done it, the appeal is to you  let us go forth to him without the camp, bearing his reproach. 

    What did He bear? His cross  that is the allusion: he went out bearing his cross. Another was privileged to bear it for Him. One who came out of the country had the privilege of bearing that cross on which Jesus was crucified; it is your privilege and mine to bear it now  bearing his reproach. So, outside the whole system of the accredited religion of this world, we have part in the service of God. Let us offer the sacrifice of praise continually to God. How much of it is carried on in our households? The households of believers are, I may say, hallowed, they are certainly clean places; and the service is to go on continually, not merely once a week, Let us offer the sacrifice of praise continually  and shall we not do it? Bearing his reproach  the very thought endears Him to our heart. As bearing His reproach you are standing by the cross with those devoted women of whom John writes, and the sacrifice of praise is to go up continually; as it says, of the disciples, they were continually in the temple, praising and blessing God, Luke 24: 53. 

    There is, of course, much more that could be said as to the worship of God, but I confine myself to the altar as representing it, and to the main features that should be present in all our meetings for this purpose. 
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    THE ALTAR (JT 35)

    Genesis 8: 20, 21; Genesis 12: 7; Genesis 35: 7; Exodus 20: 24 - 26

    JTWe should bear in mind the reference to the altar in Hebrews, We have an altar, Hebrews 13: 10. The altar we have must include the ideas appearing in the thought of altar from the beginning. We can see in Genesis that the thought arose in the hearts of men of faith. God leaving it with them, not asking for it nor prescribing what it was to be made of. When we come to Exodus, where we are on the ground of redemption and with God in the wilderness, then He tells us what material to use; and later on He gives the dimensions of it. Maybe if we looked at these features, the Lord would help us as to how to worship God, for that is what is in mind in the thought of an altar. The first thought that appears in the scriptures alluded to, including Hebrews, is that it carries an exclusive idea, and persons who are ministering in the current religions of the world have no part in it. 

    FWWHas the eating at the altar any reference to the priestly portion of the sacrifices? 

    JTYes, that is what is alluded to: it is only as we are priests that we live of the altar. Does it not say in 1 Corinthians 10: 18: are not they which eat of the sacrifices partakers of the altar? The sacrifices of the Lord were their portion. 

    QuesHow does this work out today? 

    JTIn Noahs altar you have the thought of unselfishness, which is, I think, a great principle in drawing near to God. He offered of every clean animal, and of all clean fowl. Only a certain number of those were carried over, and, had he been governed by selfish thoughts, he would have perhaps spared some of them, lest there might be a shortage or they might become extinct. The book of Malachi shows that Israel was offering the mean things to God  they were selfish. I think one feature of Noahs altar is whole-heartedness in drawing near to God, for God looks at our hearts; and as we draw near, He reckons by what is in our hearts. 

    QuesWhat is the distinction between the altar in Hebrews and this altar? In Hebrews it is, We have an altar, but this is a question of building an altar. 

    JTA principle throughout Genesis is that God allowed the men of faith to worship Him as they apprehended Him. Modern people claim the right to worship God according to the dictates of their own conscience, but that will not do after God has prescribed what the altar is to be built of, and what its dimensions are to be. So that in the altar in Hebrews the allusion would be to the christian mode of worship, which is outlined in the epistles, the Acts, and the gospels. The use of the word altar in Hebrews is because the writer is dealing with Hebrew christians; we have to understand what is meant, how we draw near to God; we are the circumcision, who worship by the Spirit of God, and boast in Christ Jesus, and do not trust in flesh, Philippians 3: 3. 

    OGThe making of the altars referred to in Genesis follows upon communications from God and the reception of light; so in that way would you think they were in accord with what God had made known? 

    JTWell, God did not prescribe anything. What you say is true, I am sure, for in the next altar made we have the appearing to Abraham  the altar is built to the God who appeared. Noah did not have an appearing; Abraham was the first to have an appearing by God, but Noah had communications from God, and specifications, too, in regard to the ark. God made no requirements as to an altar, or as to worship. It is a tribute to Noahs knowledge of God that he did make an altar and that he offered upon it in this unselfish way; and God honoured him in speaking in His heart as a consequence. After He smelled a sweet savour of Noahs offering, we read, Jehovah said in his heart ... 

    OGIt said that Cain and Abel brought an offering to the Lord, but there is no mention of an altar, and we do not get any record of God communicating with them. I wondered whether the altar represents what took definite shape in response to light. 

    JTYes, I think Noah represents cumulative knowledge of God; his is the first altar mentioned. 

    FGWDoes, then, the altar indicate the state of the builder, and reflect the knowledge that the offerer has of God? Is there increase as you go on in that way? 

    JTThat is what I thought. Noah indicates an increase in the knowledge of God. Abel gives the thought of offering, indicating that he had some knowledge of God; he had faith which always implies a knowledge of God, and he offered the kind of offering that was acceptable; but it does not say he built an altar. 

    FGWWould you say a word as to what is the distinctive feature of these various offerings  Noahs, Abrahams, Jacobs, etc. 

    JTI think Noahs is unselfishness: his approach to God was marked by a knowledge of God; that he built an altar indicates this. But the fact that he offered of every clean animal and of all clean fowl would show he was unselfish, he was not keeping back anything. 

    EJMcBSo God seems to honour that by giving seed-time and harvest, cold and heat, summer and winter, etc. 

    JTYes, Jehovah smelled the sweet odour, which has allusion to Noahs name  his name means Rest. God, I think, honours him in that it says. He smelled a sweet odour, or an odour of rest (as it may be translated). That is, you are thinking of God, and God says, Well, I am thinking of you, of your name, you are pleasing to Me, Henceforth, all the days of the earth, seed-time and harvest, and cold and heat, 

    and summer and winter, and day and night, shall not cease. That is, the creational position that we are in now is founded on sacrifice, it is a question of man  Noah  securing divine favour. The next chapter shows that God blessed him on that ground. God blessed Noah and his sons and made a covenant with him, so that the feature of Noahs altar is very extended and reminds us that, as we think for God wholeheartedly, He thinks for us and blesses us. Current religion is selfish. Jacob gives a clue to the current religion of our times: he built an altar at Shechem and called it El-Elohe-Israel, that is, he connected God with himself; that is like the Church of England, which is connected with this country, and like other churches which are national; but that denies the true idea of God. God must be universal; He is God; and Noahs offering lays the basis for Gods universal relations. We should not be any narrower than that, we are enjoying its blessing today, Henceforth, all the days of the earth, seed-time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease. The fruitfulness of the land is all based on this altar of Noahs. 

    FGWThis altar would look forward to what is millennial and eternal. I wondered whether the other would be educational as leading up to it. 

    JTWe get the great general thought of God saying things in His heart, which is a very remarkable thing. We are told what He was saying, but He said it in His heart, showing that He was thoroughly affected. Then He spoke of what is in man, the state of man was only evil from his youth; in spite of that, God blesses. It is very like christianity; God blesses in spite of mans opposition to Him. This fixed state of things arising out of it, seed-time and harvest, gives courage to go on in our toil, our labour is not in vain, because seed-time would be of no value if there were not harvest  seed-time and harvest. That would mean that, in the right apprehension of God, in worshipping Him unselfishly, He acts towards us, fixes an order of things that makes our labour not in vain, but fruitful  there is a harvest. Then the things that follow that, the cold and heat, summer and winter, and day and night, are modifying things, they are necessary for experience with God. 

    QuesWould it be right to infer that God can go on with man on these terms, consequent on the death of Christ? 

    JTThat is right, that is how the matter stands now. 

    QuesWould we provide the altar as Christ gains a place in our affections in this way? 

    JTWorshipping God is a question of what place God has in our hearts. These early altars are to bring out that side  what are the movements of your heart? For without the Genesis side the Exodus side would be valueless. God tells us what kind of altar to build, but unless we wish to build it for worship, the prescription would be valueless; it must be based on our desire to draw near to God. Genesis is the spontaneous side, but, redemption accomplished and known, God has rights. He would say to you, I am ready for you to build Me an altar, but you must build it after My pattern. If we build, it must be on Gods terms, for it is a question of His territory, of His house. The idea comes out in Jacob, for he began the idea of connecting God with himself, but that will not do. The opposite to that came out in Noah; so God prescribed where he was to build an altar, it was to be built in Bethel; that is the first time you get directions as to the altar, and that of course must enter into Exodus. 

    QuesHow did Noah know the clean beasts? 

    JTThese unwritten things are to bring out the spiritual side, as we were saying yesterday. There are things that are not said to have been required, like Israel going out of Egypt in fives, and the ark moving without any direction beforehand: all these things are to bring out the work of God in His people; He is working in men of faith. We are not told how Noah was to discern between the clean and the unclean, but in building the ark for those hundred and twenty years, the principle of discrimination would arise in his mind; the idea that God was about to purify the world had already been announced. There would be a difference between those entering the ark and those who did not. The building of the ark would test all, whether anybody wanted to be saved in purity. Thus they would be marked off from those who corrupted themselves. Peter says, eight souls were saved through water (1 Peter 3: 20), through purification. Peter also speaks of those who had purified their hearts by faith (Acts 15: 9)  the clean animals represent those that purify their hearts. I think it is a credit to Noah that he knew the clean animals; he learnt it from God in some sense. 

    FWWThere was spiritual discernment with him. 

    JTYes; it means that God had wrought and brought Noah into accord with Himself in this respect. 

    RemThere is no recorded instruction as to sacrifice before the time, yet both Abel and Noah could offer sacrifices. 

    JTThat is another illustration, things are done by faith. In Exodus, God does not leave it to Israel to determine the clean and unclean animals  He tells them. When you come on to His territory. He asserts that He must determine things. He must be the arbiter of everything on His own territory. 

    QuesWas this seen in the New Testament in the case of the centurion to whom Peter was sent? (Acts 10.) There was a work of God although it was not on the current ecclesiastical line. 

    JTThat is a good illustration of it, for what was in the sheet alluded to Cornelius, he was potentially cleansed; what he was doing, giving alms, etc., was the outcome of Gods work, he was one of the clean ones  What God has cleansed. 

    QuesWould these clean beasts refer to a definite appreciation of the death of Christ? 

    JTI think so. We must trace this thought to Noahs relation with God, the making of the ark particularly. The making of the ark made a difference  what would people think of it? Only a few thought rightly of it; the mass, no doubt, ridiculed it; they were unclean and were destroyed in the flood. I think we have to understand how things came to light in Noahs relations with God; and the ark was a test. People would be shown in their true light in the way they spoke of it. So today, if you present the truth to people and there is no response, what can you think? They are unclean. Peter says, Having purified your souls by obedience to the truth to unfeigned brotherly love. A purified soul will love the brethren, he will take sides with the clean people. If the truth is presented to you and you do not take sides with those who wash their robes, then you are in question. 

    RemSo in principle it is the whole man that is offered, I was thinking of the clean beast here as representing the purified one, the one that has judged himself. When we make an offering to God, do we really offer ourselves? 

    JTThat is the thought. Christ is your offering before God, and the Holy Spirit makes you correspond to Him. Romans 8 shows how you are brought into accord with Christ. In Romans 12 you present your body, holy and acceptable  not in a substitutionary sense, of course, but as what God can use. 

    RemIt seems the centurion was brought into accord with that, for he says, we are all present before God, to hear all things that are commanded thee of God. 

    JTYes. Paul speaks of terrible things that had marked the Corinthians, but, he says, ye are washed. Saints are brought into accord with the offering on the altar, and if people do not wash in that way, if they disallow the washing, then they have no right to enter by the gate: but if they do wash  Blessed are they that wash their robes, that they may have right to the tree of life, and that they should go in by the gates into the city. There is no doubt as to the right of such to the Lords supper  they wash. 

    The next altar helps us to see what God is. It is the first appearing to Abraham we get, as called out, Jehovah appeared to Abram, and said, Unto thy seed will I give this land. And there he built an altar to Jehovah who had appeared to him, Genesis 12: 7. God now is known in some way; an appearing means He is seen in a certain way; it is in relation to giving. Jehovah said, Unto thy seed will I give this land. That is a distinct movement forward. The altar here is a public testimony to the man of faith being a worshipper, to Jehovah who had appeared to him. No doubt there were offerings, but the altar is the public testimony. It is worship to the God who appeared to him, that is, to the known God. There is no idea of an altar to the unknown God, as the Greeks had, but it is to a known God, a giving God. 

    RemThis altar is not, it appears, at Bethel, but has Bethel in view. 

    FGWIs it the personal side; and, when you come to Bethel, does the collective side come into view? I need the personal knowledge of God as Abraham had it, before I can take up the thought of the house of God. 

    JTThat is right. There may be a person who has believed the gospel but has not come to the collective side yet. But Abraham is ready for further light; he is near Bethel. The truth of the house came out in Jacob. If I worship God, normally I shall go on to the full thought; I shall worship Him among His people. The Lord says, they who worship him, John 4: 24. 

    FGWJacob does not arrive at that all at once, as you were remarking, he connects God with himself, like many believers who worship God in connection with the blessings they have received. He does not get to El-Bethel, until he has passed El-Elohe-Israel. Do we not all have to more or less pass that road? 

    JTYes. When you come to Jacob you have experience that most believers have to go through. Abraham brings in the principle of worshipping a known God, I am not a heathen, but I am worshipping a God who is living and who appears to me. 

    The next altar is Isaacs, which is at Beer-sheba, meaning that the God I am worshipping is faithful: He appeared to him, too, but He appeared to him in that relation. Beer-sheba is the well of the oath. The God of Abram is not unknown, but known, and He gives; but the God of Isaac is marked by faithfulness, as God says later, I am God, the God of thy father (Genesis 46: 3), that is Isaac  Christ risen from the dead, every promise made yea and amen  that gives me assurance. But with Jacob it is more than that. God would say, I have others besides you. Although the thought of the house in Genesis is abstract, we must carry it forward for it involves the brethren. The saints are Gods house; so that I have to see that, if I worship God, it is in relation to His people and with His people. 

    FGWWould you connect Isaacs altar with that scripture in Corinthians, God is faithful, by whom ye were called unto the fellowship of his Son, 1 Corinthians 1: 9? Would that indicate a soul coming into the consciousness of what it has been brought into in the faithfulness of God? 

    JTYes. The apostle mentions it three times in Corinthians. In that verse; then in chapter 10: 13, God is faithful, who will not suffer you to be tempted above that ye are able; but will with the temptation also make a way to escape, which is a comforting thing; then, God is faithful in that the Son of God, Paul said, who has been preached by us among you (by me and Silvanus and Timotheus), did not become yea and nay, but yea is in him. For whatever promises of God there are, in him is the yea, and in him the amen. Then, he that establishes us with you in Christ, and has anointed us, is God, who also has sealed us, and given the earnest of the Spirit in our hearts (2 Corinthians 1: 18 - 22); that is the God of Isaac. 

    FGWThen would Jacobs history indicate soul experience in bringing us to the reality of these things, so that they become intensely real and practical? 

    JTThat is what I thought: as represented in Jacob I am selfish  it is just what I am. He would have the sheep and oxen and camels; he stayed in Padan-Aram to get his hire. Many defer coming into fellowship and worshipping God according to His thoughts, because of selfish considerations. Then finally, you connect God with you in your own settings, whereas God says to Jacob, Arise, go up to Bethel, and dwell there, and make there an altar. That is what God would say today to all His people  Go up to Bethel and build an altar there. 

    QuesDo you mean the house of God should command us? 

    JTYes, that is the chief interest of God on earth. That brings us to Exodus where it is no longer an abstract thing, but concrete. The building there typically is the saints, so that you get in Exodus, where I record my name; it comes in in the twentieth chapter, where He asserts His rights over us  where I record my name I will come unto thee, and I will bless thee. 

    FGWWould the buying of the piece of ground as Jacob did, where he built a house and set up El-Elohe-Israel, and then the sin of Dinah, indicate the governmental consequences of the soul not going on  which, alas, happens to many  households are broken in upon, they are not going on with the divine thought. 

    JTThat is right. As soon as God is connected with a person or a nation exclusively, then God is not there, and the door is open for the enemy, so that you have all kinds of evil in the so-called denominations; there is no protection against the evil. 

    FGWIn going on to the divine thought you get the opened door into privilege instead of an open door for the enemy. That would be a preservative, not only for the soul, but for the household. 

    JTJust so. We must not ignore the covenant made with Noah, which is universal, but when we come to Jacob we have the thought of the house of God, God known in that setting, which is an exclusive thought  we have an altar. We do not deny that God has a right to every man, He is the preserver of all men, but He has a peculiar relation with certain people. We want to be in His house where He is revealed; the Father is made known there: no one knows the Son but the Father, nor does any one know the Father, but the Son, and he to whom the Son may be pleased to reveal him, Matthew 11: 27. That is where the altar is now. 

    QuesSo would it be right to say that the altar of earth suggests His holy humanity, and the altar of stone, His death and resurrection? 

    JTYes. Applying that to our assembly gatherings, the first thing is, we have a footing with God on the ground of the Lord becoming Man; He took our state, sin apart, and made in the likeness of flesh of sin, and for sin, He dealt with sin. We worship God on that ground as redeemed, forgiven, and having the Spirit of God; recognising it, He comes and blesses us wherever He records His name. That is a safeguard, it is not building an altar of earth anywhere, but where He records His name. Then He says, If thou make me an altar of stone. The word if there, suggests, if you have spiritual power for it, you can get further than the altar of earth. We may not go that way, and God owns us even if we do not, but if we do, we are on the ground of permanency, it is Christ in resurrection; and there is nothing of mans work at all. 

    RemIf you lift up a sharp tool on it you have profaned it; so our worship must be altogether apart from human device as God wishes it. With the altar of earth, there is no confidence in the flesh, and with the altar of stone, you are rejoicing in Christ Jesus, and in that light you worship God  We are the circumcision, who worship by the Spirit of God. 

    JTYes, we are on solid footing there. We do not often come on to that ground, but if you do, see to it that there is nothing added, nothing of man at all. 

    FGWEl-Elohe-Israel would be more like the concision. 

    JTIt would; not going all the way. 

    QuesMay we have a little as to the steps? 

    JTThat is the thought of exposing ourselves. 

    QuesGoing beyond our measure? The thought of the exaltation of man? 

    JTJust so. You may make it like the great altar to see to (Joshua 22: 10)  something that is big and showy which you have to reach by a device; going up by steps is not worshipping in the power of the Spirit of God. We are the circumcision, who worship by the Spirit of God ... Philippians 3: 3  that is not going up by steps; worshipping by the Spirit of God means the flesh is judged, there is no confidence in the flesh. 

    FGWIt is easier to give out a hymn than to say five words from your heart: the hymn might be steps; the five words, worshipping in the power of the Spirit of God. 

    JTExactly. But you would of course say that the hymn does not denote steps if it is used in the power of the Spirit. 

    FGWYes, but it might be like Sauls armour. 

    JTThe hymn-book may be that, so that the if is whether you can do it, whether you have power to do it. Human thought and device are shut out. 

    QuesWould the altar of earth be more temporary, like the altar of earth in Naamans day? 

    JTNaaman had evidently some thought of worshipping, but it would be a mixed matter. He would not give up the thought of lending himself to the king of Syria in his worship. It would ease his conscience that he had two mules burdens of earth, but it would be a mixed thing, taking what is of God into another realm: for all the so-called churches have taken something of God  there are real christians in them  but that does not go very far. I think the altar of earth here is inclusive of all christians: God accepts us even if we do not apprehend the divine side of things. God honours the first part of our meeting, but we may not enter into the heavenly side involving the altar of stone. Christ is declared to be the Son of God with power, ... by the resurrection from the dead, so the sense of Christ risen involves sonship. 

    FWWThou art the Christ, the Son of the living God, and upon this rock I will build my church, Matthew 16: 16, 18. 

    JTThat is it. Then when we come to the brazen altar, we have Gods requirements  it must be so high and so broad, and made of brass. And it was anointed seven times. The full measure really is Christ, drawing near to God we come to the divine measure. Christ has been crucified in weakness, yet he lives by Gods power (2 Corinthians 13: 4)  that is the brazen altar. 

    FWWI was struck, in reading the directions for the brazen altar, by the fact that in the New Translation it says, thou shalt make its pots to cleanse it of the fat. I wondered if it did not suggest that each time we approach God we are to come in a new way. You do not get that thought in the Authorised Version, where it says, thou shalt make his pans to receive his ashes, Exodus 27: 3. 

    JTThat is very suggestive, for we are apt to bring forward previous meetings. All the fat was to be burnt at any given time: some was apt to be left on the altar, you mean? 

    FWWYes, and there were special vessels for dealing with that, so that God should be approached in a wholly fresh way each time. 
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    THE SPIRIT IN RELATION TO THE APOSTASY (JT 36)

    Jude 19 - 21; 2 Peter 1: 21; Genesis 8: 8 -12

    I have in view to speak about the Holy Spirit, in regard to the great apostasy. Most of us are aware there is such a thing, and that it has long existed. It wag spoken of by Paul  a falling away he calls it, but Jude and Peter write expressly in view of it, and as meeting it. Whilst both epistles contain much instruction relative to the apostasy, and which every believer should have, my thought is to confine myself to what is said of the Spirit and His relation to it. 

    I speak of the Spirit as a divine Person here on earth; one indeed, who is said to be the Comforter, whom the Lord Jesus, as having entered into heaven as Man, asked for from the Father. In John 14: 16, 17 the Lord says, I will beg the Father, and he will give you another Comforter, that he may be with you for ever, the Spirit of truth ... he abides with you, and shall be in you  what a transcending fact for us! His presence here is not interfered with by any adverse circumstances arising in the history of Gods people on earth, He abides with us. And so at the end, as remaining with us, He is here in relation to the apostasy, or in relation to us as surrounded by it. He is here as the Comforter in relation to the church, and He takes account of us in view of the apostasy which necessarily affects us. 

    So I selected these two letters as dealing expressly with the apostasy. Jude had in mind to write of the common salvation Jude 3, but he had to turn aside from that because of the influx of evil. He writes of evil men having crept in unawares, and he describes their features, and in verse 19 sums them up as natural men, not having the Spirit Jude 19. It was quite obvious from what he had said before, that they had not the Spirit, but as saying that, it raises the question in our minds as to persons who have not the Spirit. It says in Acts 19, 

    that certain who were true believers had not received the Spirit, some indeed, who were far different from these evil men of whom Jude speaks. Paul found at Ephesus certain believers and when challenged they say to him, We did not even hear if the Holy Spirit was come Acts 19: 2. And there are many in christendom today, who if challenged, would have to admit that they did not know that there is a divine Person here called the Comforter. Paul says to the men of Ephesus, To what then were ye baptised? Acts 19: 3. And we would do well to ask ourselves that question. Today, baptism has become a mere religious rite, and men know little of its import. I speak thus because of the importance of looking into matters; of being readers and learners, reading the Scripture in holy dependence on the Lord, who gives understanding in all things. These men answer Paul, to the baptism of John Acts 19: 3  they were intelligent so far. The Lord Himself draws attention to John; he says to the crowds in Luke 7: 24, What went ye out into the wilderness for to see? and then adds this tribute A prophet? Yea I say unto you, and much more than a prophet Luke 7: 26. And what was his baptism? It was a baptism to repentance. He might call you a viper, if you went out to him! If you deserved it, he would certainly call you that. Pharisees, Sadducees, tax-gatherers, soldiers  he had a word for each class. He was a minister dealing with evil in its roots; as he said, The axe is laid unto the root of the trees, Matthew 3: 10. 

    The Lord Jesus on one of those days arrived at the Jordan. How heaven watched that occasion! John seeing Him coming says, Comest thou to me? Matthew 3: 14. Jesus answered, Suffer it to be so now: for thus it becometh us to fulfil all righteousness Matthew 3: 15. The baptist says, I beheld the Spirit descending as a dove from heaven and it abode upon him ... he it is who baptises with the Holy Spirit John 1: 32,33. So Paul says to the believers at Ephesus, John indeed baptised with the baptism of repentance, saying to the people that they should believe on him that was coming after him, that is, on Jesus Acts 19: 4. How many there are who are baptised and the idea of repentance has never come into their hearts. And even repentance is not all, for John told the people that they should believe on Him that was coming after him: In the midst of you stands, whom ye do not know, he who comes after me, the thong of whose sandal I am not worthy to unloose John 1: 26,27. I dwell on the baptism of John, because it enters into what I have in mind to speak of at this time. He says of Jesus, He is preferred before me, for he was before me John 1: 30. He points to the eternal personality of Jesus; he says, He was before me. Paul brings Johns testimony in to enlighten the twelve men at Ephesus; and so it says, when they heard that, they were baptised to the name of the Lord Jesus Acts 19: 5. And Paul laid his hands upon those believers, and they received the Holy Spirit (Acts 19: 1 - 6). These men of Ephesus were very different from the wicked persons in Jude 19 who had not the Spirit. But we have to accept it that there are some who will not be saved; there are lost people in the world; there are apostates. If our gospel is hid, says the apostle, it is hid to them that are lost 2 Corinthians 4: 3. But the challenge to us all is, Did ye receive the Holy Spirit? Acts 19: 2. 

    The Holy Spirit appears in Genesis 1, as brooding over the face of the waters; He is there ready to act. Then in chapter 6, He is again spoken of as striving with men  My spirit shall not always strive with man Genesis 6: 3. So we should not look on Genesis as merely historical, but as prophetic and typical. The verses read in chapter 8 have a remarkable reference to the Spirit. He is seen as a dove as He descends and remains upon Jesus; the reference here, therefore, is intelligible to christians; Matthew says He came down as a dove, and so, too, do Mark and Luke, Luke saying further in a bodily shape like a dove Luke 3: 22. John the baptist saw the Spirit coming thus, as we have seen. I speak of these details because I want you to become conversant with the Spirit, and with His relation to the divine economy into which we are baptised: The name of the Father, and of the Son, and of the Holy Spirit Matthew 28: 19. These verses in Genesis are most beautiful to me in view of this instruction. In verse 6, we read that Noah sent forth a raven which did not come back to him; Noah opened the window of the ark which he had made Genesis 8: 6  Noah made it; he represents the economy. Then in Genesis 8: 8, we read he sent forth a dove from him suggesting the intimate relations of the Spirit with the other divine Persons in the divine economy. But He is here a divine Person, in this humble, subservient way; He has come forth from with the Father. He has come down perfectly conversant with all that is in the mind and heart of the Father; He has come down to testify of Jesus; all that is brought down and made the property of the assembly. So the dove here went abroad, and finding no resting place for the sole of her foot, came back to Noah, and he took her in unto him. He not only opened the window, but it says he put forth his hand, and took her, and brought her to him into the ark Genesis 8: 9. These are beautiful touches as to the holy divine Persons to whom we are baptised. How the Holy Spirit links with the Father, and becomes conversant with the whole position in the ark, as well as with the whole position down here. Noah after seven days sends forth the dove again, and she returns again in the evening, speaking of the daily employment of divine Persons. God is introduced in Genesis as working by the day in order to prepare a place for man; and in Acts 2, we have seen the Lord adding daily to the assembly. So here in figure, the Holy Spirit is seen coming back in the evening  the day was finished, so to speak, He had been about all the day, and He comes back now with the result of His activities. How important are the days of the divine activities! What results there are in the evening! May we not ask ourselves, What result will there be from our days? No servant should serve without having results for God in view. The dove here typically had a good piece of work that day as she returned with the olive leaf plucked off in her mouth. I think the first sending forth here might refer to the Old Testament day; it says by the law is the knowledge of sin, the results are negative, and the judgment remains. But the second day brings positive results; the olive leaf was not negative; it was not merely repentance; it was something plucked off  it was drawing from the tree, from the root. In Judges 9: 9 the olive tree says, Should I leave my fatness, wherewith by me they honour God and man ... ? The present period and the results for God from His work and testimony are in view in the olive leaf; whether in regard to an individual, or a meeting, or the whole church  there is evidence of something which honours God. The third sending out and non-return of the dove points to the millennium. 

    Now I pass on to Jude 20 and 21; he says, But ye, beloved, building yourselves up on your most holy faith, praying in the Holy Spirit, keep yourselves in the love of God, awaiting the mercy of our Lord Jesus Christ unto eternal life. The apostle exhorts the saints to keep themselves in the love of God, by praying in the Holy Spirit. Jude has in mind, while exposing the apostates, to show how the Holy Spirit can be employed as we are in prayer. Ephesians urges the same thing: praying at all seasons, with all prayer and supplication in the Spirit (Ephesians 6: 18). How the heart is touched as thus in prayer! What new thoughts come before one, what new necessities, as the heart is enlarged by the Spirit in prayer! That is the sure way to be kept, in the midst of the apostasy. The Lord says to the assembly in Philadelphia, I ... will keep thee out of the hour of trial Revelation 3: 10  but this is keeping us in the midst of it; we keep ourselves in the positive enjoyment of the love of God, as we are found praying in the Holy Spirit. That is the position contemplated in Jude. 

    Then Peter, speaking of the transfiguration, he being an eye-witness of the glory of Christ on the holy mount, says, we have the prophetic word made surer, to which ye do well taking heed (as to a lamp shining in an obscure place) until the day dawn and the morning star arise in your hearts; knowing this first, that the scope of no prophecy of scripture is had from its own particular interpretation, for prophecy was not ever uttered by the will of man, but holy men of God spake under the power of the Holy Spirit. 2 Peter 1: 19 - 21. So that the word of prophecy is all of one piece, it is of no private interpretation; it is the product of the Spirit; the holy men of old spoke and wrote in the power of the Spirit: Isaiah, Jeremiah, Ezekiel, Daniel, and all the minor prophets, and David too, spoke as in the power of the Spirit. The testimony of prophecy forms a living reality proceeding from one mind. Are they not worth reading? Yes, indeed, as from the Holy Spirit, showing what a wide field He covered even before He came here, as sent forth from a glorified Christ. God had Christ in view from the outset, the activities of the Holy Spirit had that in view from the very beginning, and so He spoke through the prophets, one and all. If we are to understand the apostasy and how we are to be kept in the presence of it, we must read the prophets. All are included in the testimony of the Holy Spirit to us, so that we may be conversant through the Spirit, with all that is coming in. If we are found here in the midst of the many antichrists, it is of all importance that we should be kept in rest; as understanding the prophetic testimony in the Old and New Testaments we shall know what is coming, it will not disturb us. The spiritual discerns all things, yet he himself is discerned of no one. And again, we have the mind of Christ 1 Corinthians 2: 16. Jude speaks of those who have not the Spirit, but he also recognises those who have the Spirit, and he directs them. Let each challenge himself as to whether he has the Spirit, and if we are in doubt let us get to the Lord who will not leave us in uncertainty. God is a giver, He delights to give. Let us not deny Him this blessedness, for It is more blessed to give than to receive Acts 20: 35. Thanks be to God for His unspeakable free giving! 

  

  
    THE ANCIENT MOUNTAINS (JT 46)
    

    
    
  
  
    THE ANCIENT MOUNTAINS (JT 46)

    Deuteronomy 33:15; Genesis 8:4 - 12; Genesis 22:14; Luke 9:27-31; Luke 9:34-36 (to found alone)

    Brethren taught of God, as through grace most of us are, and lovers of Christ, will feel at home in being directed to the person of Joseph, typical as he is in such a touching manner of our Lord Jesus Christ. The Spirit of God, both in Jacob and Moses, seems Himself to be stimulated as He touches the person of Joseph, of him who, it is said, was separated from his brethren. His brethren did not miss him, but he missed them; and so it is that if there is one here separated by his own will from Christ, He misses you, although you may not miss Him. His voice is to be heard at the present time seeking His brethren. Whatever the character of spiritual ministry, it always conveys the voice of Christ, and the suggestion of Joseph brings out the thought of the brethren, that Christ was separated from them, that is, His brethren among the Jews. He is compensated, but He feels the separation. 

    Well now, the verse I read is brief, and it refers to one character of the blessing of Joseph, that is, the best things of the ancient mountains, and the precious things of the everlasting hills. His blessing, I need not say, is not confined to himself, it is shared with his own, as it says here, the myriads of Ephraim and the thousands of Manasseh. We share with Christ, and He shares with us, nor would one who loves Him care to share anything save as it is shared with Him. He appeals to one who loved Him saying, Unless I wash thee, thou hast not part with me (John 13:8). A lover of Christ cannot bear that, he wishes to share with Christ, and the Lord shares wonderful things with us: the glory, He says to His Father, which thou hast given me I have given them (John 17:22). Think of that! How great are the things He shares with us! And so, in what I have to say, I have the saints more in mind than Christ in this sense: that is, how we come into these blessings, whether we have come into them, and if not, why not? And then, if possible, to show how we come into them. 

    I have selected Genesis as obviously the section of Scripture in which we should rightly look for the ancient mountains. Ararat is the first one mentioned, indeed, the idea of mountains only comes in with this section, and Ararat is the first specific mountain mentioned  it is a range, as is usual. Sinai was the mount of God; it was a range, too. So here we have, as you will observe, the mountains of Ararat, and from the verse in Deuteronomy we are entitled, and I believe obligated by the Spirit, to dwell on the facts recorded as to these mountains. The first point to be noted is that the ark rested there. Many believers know little or nothing about rest; but the idea has a great place in Scripture, far more than could be noted now in our short time. 

    What is in view here is Christ in type, reaching, through death, a point of rest. That is one of the best things that one can mention, one of the chief themes of the gospel, that Christ as Man, having come in here to a world of death, has gone through death and reached a resting-place  solid ground for faith. We are told by Peter that God ... raised him up from the dead, and gave him glory; that your faith and hope might be in God (1 Peter 1:21). As Man, He is on solid ground, making a way for us. It is one of the chief themes of the gospel; there could be no gospel without it; everyone of us doubtless knows that in his own soul, but it is well to be reminded of it. The ark rested in the seventh month, on the seventeenth day of the month, on the mountains of Ararat  a great point reached in this great type. 

    But then, there is much more in the way of adjustment, and it is in this adjustment that perhaps help is needed, for, after all, the top of Ararat in itself would not do for the propagation of a new race; we need the land, the fruitful land, below. And so we find forty days mentioned  a well-known period of experience; and then it says, Noah opened the window of the ark which he had made. And he sent out the raven, which went forth going to and fro, until the waters were dried from the earth. Now this is an experience: the Spirit of God would never record this did it not have some antitype in the believers history; for that, we may be sure, is what it is. In the Old Testament there is one glory after another appearing, either of Christ or of the work of the Spirit in our souls. My Father worketh hitherto, said the Lord (John 5:17); and the Scriptures abound with the glory shining out through the work of God, whether in the death and resurrection of Christ, as I have been saying, or in the saints  whether it is a question of what is above or what is below. Then we must remember our state is in mind; the significance of the ark and its resting-place is one thing, and the discovery as to whether the waters are dried up is another, for we cannot subsist upon the tops of mountains. You will understand me  I mean that from the point of view of the propagation of a race, another world, we must have the land. 

    So after forty days, which has its own meaning, Noah opened the window of the ark and sent out a raven, a carnivorous bird. As a believer apprehends Christ above and gets peace in a sense, this state below, which the raven here points to, is often very uncertain. The dove is another thought  delightful in contrast: but, as I hope to show, the raven and the dove go together in the believers experience. It is not that the raven in itself is to be abominated, it fits here and enters into the divine work in the believer; it goes to and fro, it is restless, but it does not return to Noah, it can get along without him and without the ark. In a literal sense, what did it matter if the raven perished? It is the typical meaning we have to see, and that God would nourish us with. The raven continued going to and fro until the waters were dried up, we are told: whether Noah found him alive or not afterwards, we do not know  the fact is just given by the Spirit of God that he does continue. He can live on other things, such as, alas, were available in the dead creatures that were there as a result of the flood. The raven, however, is not to be abominated, for God feeds him, and he can be turned into a servant of God, too; he can feed us, as he did Elijah. But he is not a dove, there is no affection suggested, and so no link between him and Noah; in truth, it refers to the fleshly condition that often ensues when light comes into a mans soul, light as to Christ risen and glorified. There is no knowledge of the state in which we are, and this raven condition creates uncertainty and often sorrowful eating of food unlawful. Young people may go after this unlawful food  terrible stuff that is dealt out in books and novels and magazines  and the result is, the work of God does not progress. Sorrowful though the experience is, dishonouring even to God, there is nevertheless education in it; so that the dove is also sent out, referring to the concurrent work of the Spirit of God in our souls. 

    I cannot dwell at length on this remarkable picture, but it is one of the best things of the ancient mountains. Young people need to note it, to read it carefully, because it contemplates an end reached, not in the raven, but in the dove; that is the fruit of the Spirit, and once that is reached, solid rock has been reached in the soul of the believer  that is, he no longer sows to the flesh, but to the Spirit: the mind of the flesh is death; but the mind of the Spirit life and peace. The state of the believer thus corresponds with the resting of the ark on the top of the mountains: the latter is Romans 4:25, the former Romans 8:6. And now we have means for the propagation of a new order of things in the soul of one man or woman, or in any number  in the whole race of men in result in the millennium. So the dove is sent out and finds no rest for the sole of its foot, that is, the condition is not settled. 

    The Spirit strives with young believers like that  ready to be there; but the dove finds no rest for the sole of her foot and returns, not to the ark simply, but to Noah, for there is a personal link with him: he put forth his hand, and took her, and brought her to him into the ark. There is a beautiful personal touch and link there to be understood by the believer. Then he sent her out again; there are seven days, and other seven days, and so on. Let us look into our histories, dear brethren: this refers to them, these spiritual periods we have to go through in order to reach solid rock spiritually; no longer this undulating condition, misery today and joy tomorrow, and so on; but a steady peace  The mind of the Spirit is life and peace  not simply peace with God, as in Romans 5, but life and peace, as in Romans 8. If you look through Romans 8 you will be impressed, if you have not already been, with the allusions to the Spirit of God, the varied functions and services performed by Him in the believers soul, so that we are in conscious relationship with God as children and as sons. We are so free of this uncertainty inwardly that the Spirit of God can actually witness to our spirits that we are children of God  a most comforting and blessed thought: the witness of the Spirit within. 

    So we read that Noah waited yet other seven days, and again he sent forth the dove out of the ark. And the dove came to him at eventide; and behold, in her beak was an olive-leaf plucked off. Now, if I apply this as I have been applying it, it is the fruit of the Spirit in the christian; that is, it is an olive-leaf plucked off, not a floating one. An undelivered christian might come to this room and hear something good and rejoice in it, and a little while after lose the joy he had. Now that means it has not grown in himself, it was the outcome of what another said, although good so far; but this leaf was plucked off, it was growing: that is to say, the flood had not destroyed life, at least in the olive, a type of the Spirit. The epistle to the Romans shows that the incoming of death in the soul is educational and does not destroy what is of God  presently you get a real growth. There are nine branches spoken of in Galatians 5:22,23; this is just a leaf, but with evidence that it was connected with a tree; it was not withered up, it was growing when the dove plucked it off; it is fruit for God, so to speak. 

    Then we find that Noah knew that the waters had become low on the earth, that is how we know where the soul is. This is a great matter, this inward thing; we arrive at solid ground and we know where we are, and we have reached continuous joy  a very blessed state to reach. So that the exhortation comes: Rejoice evermore  that is the word! Why should it be otherwise? The fruit of the Spirit is love, joy, ... we are told; love and joy are the fruits first mentioned. Now when that point is reached there is no more returning of the dove; she has a wide field now to go on with, the great field of Gods work in man, for in truth, that world, and the resurrection (Luke 20:35) which the Lord speaks of is begun already. It begins in the saints, and so is applicable to every one of us as this fruit is reached, the actual fruit of the Spirit; then the Holy Spirit is at liberty to move on; the dove does not return any more to Noah. What a field opens up as the waters are dried up! Now death is understood to have been annulled  Christ has annulled death, and brought to light life and incorruptibility by the glad tidings (2 Timothy 1:10). So that one now has entered on a world of life, death is no longer in the way. Viewed as typical, what we have here is a new world opened up for the believer, involving the Spirit operating in him. A great domain opens up through the death and resurrection of Christ and the solid work of the Spirit in the believer, so that God proceeds with what He has in mind. Much more could be said of what follows in the chapter, but I go on now to chapter 22. 

    We have spoken of the resurrection of Christ in the ark as a type in chapter 8, but we have it in a fuller way here; it is now in a person, that is, Isaac. There is not much time to dwell on these precious things, but I have selected them as the chief things of the ancient mountains; but there are other things. The margin, I believe, reads as to this word chief, head; it is leading, outstanding things. The next thing is Christ in heavenly glory, a heavenly Christ in view of a heavenly testimony now; not simply a universal one, as in Noah. Noah is head of the world as coming through death, inaugurating a new order of things, but in Isaac it is a heavenly order of things that is in mind. It is in connection with him that we first get speaking from heaven in Scripture. There is much to speak about now up there. The angel of Jehovah called from the heavens twice: the reference is to Isaac, that is, Christ as the heavenly Man. This chapter is an advance on what I have been speaking of. I read verse 14 because it contemplates provision on a mountain: On the mount of Jehovah will be provided. That is a great principle, introduced here and continued down to the present time; indeed, it is said here to this day. It is a principle introduced which continues, in fact it has a greater place in Exodus than here  not the same mountain, of course, but the same principle, for the mount of Jehovah was that to which Israel made its way, and before which it encamped. Chapter 19:2 says, Israel encamped there before the mountain, as if they had come to the great resources of God, and they did, too: it is called the mountain of Jehovah. So this is a principle that we may have recourse to, especially in critical times, and in assembly history the word crisis is written in large letters. When we reach a point requiring the keenest discernment and judgment, and with the possibility of conflict and loss of brethren, nothing is more important than to get the idea of the mountain and that there are resources; we are never driven to the wall. In the history of the assembly normally, the saints are never driven to the wall, however bad conditions may be in any given place. On the mount of Jehovah will be provided, is a great abiding thought for all time. 

    What is particularly now the occasion of these crises is heavenly truth, the truth of Christ in heaven, and that the assembly is heavenly: that the service of God is heavenly and that the saints themselves are heavenly, and this is not merely on the first day of the week, but every day of the week  for it is on the corners of the garments the tassel is to be (Numbers 15). When we turn from the first day to the second day, which may mean a test, there is means to carry us through so that we maintain the heavenly colour. Now that is the point, so that we have here the word to Abraham out of heaven the second time: it is out of heaven, it is a heavenly matter. Even Isaac has to go into death: Christ typically. This scripture shows us that, not only the raven character in ourselves has to go, as in Romans 7 and 8, but that Christ must die, as in His condition in flesh and blood here on earth. That condition was not what the counsels of God required; for that He must have Christ in another condition. Not, of course, that it was obligatory on Christ to die; no one could take His life from Him, He was personally immune from death; but, taking on a character of life which He intended to lay down, and which the will of God required should be laid down sacrificially, He died for our sins according to the scriptures (1 Corinthians 15:3). The order of the life of Jesus here on earth was of a character of its own, holy, harmless, undefiled, separated from sinners (Hebrews 7:26). Still, it was to be laid down, He could die, He could lay it down, and He did lay it down  the glory of God in the accomplishment of redemption required it. As seen in the type (Exodus 21), He could go out free, but love led Him to die; and now He is in the glorious condition of manhood answering to the eternal counsels of God. 

    It will be noticed that although much is made in this narrative about Abraham and his beloved son, there is nothing said of Isaac returning to Beer-sheba with Abraham. What holy converse Abraham and Isaac had. But as to the return journey, there is not a word about Isaac, only about Abraham and his young men. That is to say, Isaac is in heaven, as it were, it is a heavenly position; and hence the next chapter tells us Sarah dies; but before we are told of Sarahs death we are told of Rebekah, the heavenly bride. These wonderful thoughts of God, dear brethren, we must get into our souls; that is what the Scriptures and spiritual ministry are for, to get the thoughts of God into our souls. So the thought of the heavenly bride is here, but where is the Bridegroom? He is above, He belongs to heaven. You can understand that the bride involves Christ in heaven and the Holy Spirit down here, so that we have Rebekah, we have the assembly. It is a heavenly product, kindred to Christ, of His own family. Except a corn of wheat fall into the ground and die, it abideth alone; but if it die it bringeth forth much fruit (John 12:24)  this specially marks the assembly. We have the heavenly family of Rebekah, as related to that of Isaac, noted at the end of this chapter; and then the death of Sarah, and then Rebekah brought to Isaac. It is all so rich and full, dear brethren, that it certainly ought to have an entrance into our souls. Besides, it alludes to ourselves  I mean all the saints in this dispensation; that is what is in mind in Rebekah. As connected with the mount of Jehovah as a place of provision, what I have been calling your attention to in Genesis 22 is surely one of the chief things of the ancient mountains. 

    Now I go on to the New Testament, because it looks on to what is coming  the lasting hills. I suppose mount Zion might be taken to enlarge the subject as in the New Testament carried down from the Old. We have come to it, we have come to mount Zion, we are told, so that we should understand it and see how it represents the sovereign thoughts of God as to place, Here will I dwell, God says, for I have desired it (Psalm 132:14). It is a place of love; He loves the gates of Zion, too, more than all the dwellings of Jacob (Psalm 87:2), that is to say, the saints viewed in that light in the assembly. Jesus came to where the saints, the disciples, were; as we love the place where He is, so He loves the very spot where His loved ones are. As God regards Zion and His people brought to it, what a holy scene it is, at least in type! Three times every year the males of Israel wended their way to Jerusalem where Jehovah had placed His name, where He would come in among His people. There I will come to you, He says, there I will bless you. What seasons they were! What corresponds to them today in the way of holy convocations of the saints are most pleasing to God  enjoyable and profitable to the saints also, so that one might speak of Zion as perhaps carrying the thought of the lasting hills. 

    I refer to the mount of transfiguration as giving a more concrete idea of the precious things of the lasting hills. We do well to notice these words: the vocabulary used in Deuteronomy 33 and in Genesis 49 is very rich. It is the blessed Spirit of God, through chosen vessels, speaking about the saints. There is nothing one feels so poor in as ability to speak about the saints, to speak rightly about the saints. We speak about God and Christ, you might say, freely; the brethren are able to do that; but then, what about being able to look at the saints rightly and to speak rightly about them? That is what we see in Moses, the man of God in this chapter. In Genesis 49:2 Jacob calls himself, Israel your father, a man who can bless the tribes in spite of the terrible incongruities he noticed in them, for he lays bare the very worst things in the history of the tribes; yet they are all blessed, every tribe has its blessing and each gets it. These two chapters are of extreme importance as to our way of thinking of the saints and speaking of them. Peter speaks of precious things, precious is one of his choice words. In his second epistle he tells us something of the precious things of the lasting hills. For we have not made known to you, he says, the power and coming of our Lord Jesus Christ, following cleverly imagined fables, but having been eye-witnesses of his majesty. For he received from God the Father honour and glory, such a voice being uttered to him by the excellent glory: This is my beloved Son, in whom I have found my delight; and this voice we heard uttered from heaven, being with him on the holy mountain (2 Peter 1:16 - 18). He, and James, and John were eye-witnesses of the precious things of the lasting hills. Think of what they heard! Could anything be more precious than that wonderful testimony  what transpired on that mount, witnessed by these three chosen men who were with Jesus on that great and holy occasion? 

    Did time admit, one would like to elaborate on the four accounts we have: Matthew gives one, Mark gives another, Peter gives another, and Luke gives another. Peter interweaves this precious fruit of the lasting hills into his second pastoral letter, that we should have it in our hearts. Matthew 16:28 is the Son of man coming in his kingdom, it is a personal matter, it is a question of the royal pomp and glory of the Son of man as He comes. Surely that is an appeal to our hearts! We shall see that, and be with Him too, in that glorious display. Mark is the kingdom of God come in power. We see in pageantry the royal family in their glory; then we may see a great display of the army and navy  that is the kingdom in power. 

    Then Luke says simply, The kingdom of God. The Lord says, there be some standing here, which shall not taste of death, till they see the kingdom of God. That is, it is a question of what is moral, what shines out in the meekness and gentleness of Christ, in Himself and in His people, in the ministers and in the saints as reflecting what is above. So we find a praying Man in Luke  in a moral sense, what a consideration! Each of us can be that. I can be a praying man, and that is what Luke presents. He presents Christ many times as praying, and on the mount particularly. He went up to pray, and as he prayed the fashion of his countenance became different, that is to say, He was a different Man, not that He could be anything but Himself, but it is Pattern we get here, dear brethren, and how much we need to be changed if we are to be reflecting the kingdom of God! If I am a praying man, how different from ordinary men I shall be!  before starting out in the morning to the office, having the word of God and prayer in my house  very important! As he prayed the fashion of his countenance became different and his raiment white and effulgent. That is moral glory, as applying to the kingdom of God, for the kingdom of God is what is down here in testimony. We are told expressly that it is not eating and drinking, but righteousness, and peace, and joy in the Holy Spirit (Romans 14:17). It is the testimony of God here below that is intended, as the Lord Himself said, the kingdom of God is in the midst of you (Luke 17:21); that is, it is among men. Well, how is it in the midst of men now save as the saints are it? Christ is in heaven; the Holy Spirit being here, Christ is here kingdom-wise, and Luke presents that side; and I apprehend it is one of the most precious things of the lasting hills that the saints are here representative of God in His kingdom. 

    So it is said there are two men talking with the Lord; the other evangelists say, Moses and Elias, to occupy us with the persons expressly, but Luke makes the point that they are men, and that is the idea. However great I may be in ministry or ancestry or wealth, it is a question of my being a man according to Christ. Quit yourselves like men (1 Corinthians 16:13)  men in this way, men that can pray, men that can be approached, men that are not too haughty in their offices to be approached by their employees, and the like. Two men were speaking with Him. A man is approachable if he is like Christ; so the kingdom of God is the spirit in which we are here like Jesus. I am reflecting Him, that Man praying up there; and so it was with Moses and Elias. They are talking with Jesus and about His death at Jerusalem, not about things in heaven, but about things down here. It is important we should tell people that Jesus died and that He died at Jerusalem. The word is exodus, it is the way He went out of this world, through a gibbet: it was ignominious. Moses would understand, he had to do with the sacrifices, all pointing to this one great event, which was now the theme on this mount. So, dear brethren, it should in one way or another be the theme of our conversation whatever time of the day or week it is; it is a question of that, of speaking about the departure of Christ from this world. He was a martyr, of course, but He died for us. God is one, and the mediator of God and men one, the man Christ Jesus, who gave himself a ransom for all (1 Timothy 2:5). And these two men were talking about that. The voice from heaven out of the cloud announced, This is my beloved Son: hear him. One point in Luke is to hear this One, to hear Jesus. Otherwise we shall not reflect the kingdom of God, which is a moral thought, as I said, and one has to be born again even to see it; born of water and of the Spirit to enter into it. So it is a moral question and has to be understood, but it is one of the most precious things of the lasting hills. 

  

  
    FAITH (JT 47)
    

    
    
  
  
    FAITH (JT 47)

    Ephesians 1: 13,14; Genesis 8: 8 - 13; Acts 6: 5; Acts 11: 22 - 24; John 20: 29

    By the Lords help I would use these scriptures to develop a little the thought of faith, but faith linked with the Holy Spirit. We are told by the apostle Paul, in his first letter to Timotheus, that the dispensation of God is in faith. But the very thought of dispensation involves more than faith, the word dispensation there alludes to what is dispensed, quoting from the New Translation; it involves the house of God, the centre down here of His operations. Heaven indeed is our centre, our metropolis, but the assembly is Gods centre here on earth, and those who undertake to operate on Gods behalf must show that they have part in the house and are subject to its order, recognising that God is indeed there. This challenges all operations professedly in the gospel, missionary enterprise, so-called: all evangelical work is unauthorised, except as it issues from the house. What I am saying I know affects much activity which professedly is in the Lords name, but God has not changed His mind at all since Pentecost, since the apostolic days, and all gifts were set in the assembly (1 Corinthians 12: 28), and all services were under the Lord. 

    In the prophet Ezekiel we have a river which typically represents the power in which operations professedly on Gods behalf are to be carried on. He who describes the river was in the inner court of the house, and he saw it there first, coming down out of the house on the right side under the threshold, on the south side of the altar. Then, brought round by the north gate, he sees it issuing forth at the gate looking eastward, and it becomes a great river. These are facts known to most of us, but they deal with what I am saying, 

    that divine operations centre in the house of God, and all otherwise centred have no divine mandate at all, and that is what the apostle has in mind in saying that the dispensation of God is in faith, but faith working out in the power of the Holy Spirit. 

    In selecting these scriptures I wish to show how the Spirit is linked with faith, and faith with the Spirit, first in the epistle to the Ephesians, which, we may say, corresponds with the river, not only as ankle deep, but as waters to swim in. The fulness of the gospel is in mind in that epistle, not only the terms, as in Romans, but the unsearchable riches of the Christ Ephesians 3: 8. Ezekiel speaks of the river that cannot be passed over; nor is the gospel ever compassed, even by the preachers, it is the glad tidings of the unsearchable riches of the Christ. It is the gospel of God concerning His Son. The more we proceed in it, the greater, fuller, and, we may say, the more infinite, it becomes. So the apostle alludes to the reception of the Holy Spirit, and, in speaking of this matter, I may say that one has for many years been convinced that there are many who have faith and have not the Spirit; and there are those, too, who assume that the Spirit is given automatically as faith exists, which is not true. The Spirit is a gift, it is the gift of God to us  Christ for us, the Spirit to us  and He reserves His right to give in His own way. We can never assume that He acts automatically; He is God, He acts from Himself, acts sovereignly, and as He pleases, always consistently with Himself. 

    Now, in reverting to the early history of the assembly at Ephesus, tracing the river to its source, Acts 19 brings out the inquiry made of the twelve men that were there as to whether they had received the Holy Spirit since they had believed. The Holy Spirit had been on earth, He had been in the assembly, for a good while, but they had to say, We did not even hear if the Holy Spirit was come Acts 19: 2. You can see, therefore, that a certain state in persons is essential to the gift being received; they were believers, but, sad to say, they were not aware of the presence of the Holy Spirit. So it is with many; so much darkness has come into the profession of christianity that some today are even as ignorant as that as to the Holy Spirit, and yet you cannot deny that there is faith in them. So the apostle, in these few verses, alludes, as you will observe, to what happened. He says, in whom ye also have trusted, having heard the word of the truth, the glad tidings of your salvation; in whom also, having believed, ye have been sealed with the Holy Spirit of promise Ephesians 1: 13. Take note, dear brethren, of the word of the truth, it is a condition, not only the word of God, but the word of the truth. Truth is a great regulating principle; here the gospel of your salvation, of which he speaks, he connects with the word of truth. 

    There is much that is called gospel that cannot be said to be the word of truth, and I believe that is the secret of so much weakness among christians; the gospel, involving the word of truth, has not been received. The word of truth makes way for the Spirit of truth, and the Holy Spirit is the Spirit of truth. As the condition effected in our souls by the word of truth exists, there can be no doubt that there will not be much delay in the gift of the Spirit, but, as I said, it is not given automatically. The gift of the Spirit is for believers, but these things that I am saying are to be observed, they are most important. Another thing is that God gives the Holy Spirit to those that obey Him. Lawless persons and the reception of the Spirit are quite incompatible, and yet we find persons alluding to themselves as having the Spirit and yet moving in lawlessness; not even in the fellowship of Gods Son, or of His death, but standing aside from it, and even having part in other fellowships which are worldly, and not according to God. These facts are not compatible at all with the reception of the Holy Spirit; morally God cannot give His Spirit to lawless persons. 

    I stress this a little at the beginning, because one has felt for years that the weakness among those who are nominally brethren is largely due to the fact that many have not the Spirit, for the reason that they have not received the word of the truth, the gospel of their salvation, nor have they practised obedience, submitting themselves unqualifiedly to the authority of God in Christ. The Ephesians had, and it is a very beautiful account in Acts 19, they received Pauls word immediately  when they heard that, they were baptised to the name of the Lord Jesus Acts 19: 5; that would mean that they were detached from whatever else they had been in. The truth detaches us from what is not of God, and it also attaches us to what is of Him  a dual operation. So that these twelve men accepted baptism to the name of the Lord Jesus, and then Paul laid his hands on them, and the Holy Spirit came upon them. Let us not weaken the words of Scripture in these matters. These men were not sealed as they were baptised, but as Paul laid his hands on them. How careful Scripture is as regards this matter! 

    Well, having said all that, I want to show from the scripture in Genesis how this period is marked by light  by information or instruction received from the Holy Spirit. This present dispensation is one of faith, and all is to be worked out by the presence and power of the Holy Spirit; the coming dispensation will be one of sight, the Holy Spirit will be there too according to the prophecy of Joel which Peter quotes in the Acts. A consideration of the truth governing the reception of the Spirit will show that we have the Holy Spirit in a peculiarly exclusive way, and we are entirely dependent on Him for what we know; if we are to know divine things we must get our knowledge from Him. That, I believe, enters into this passage in Genesis, the Scriptures being minutely accurate, even in the types  indeed, one wonders at their accuracy. There are two transactions noted here. You will observe that Noah is said to have looked in verse 13. It is a question of sight; he removed the covering of the ark, pointing typically to the coming day when it will be a time of sight, and looked and saw for himself. In the first instance, he did not take off the covering, he was dependent on the dove for the truth he needed. That is a point. 

    I think we may profitably notice, and accept it as applying at the present time, that if we are to be rightly informed as to anything, it must be through the Holy Spirit. I am not ignoring the ways and means He has of communicating things to us. He uses this and that one whom He has fitted in some way to serve us, but it all comes through the Spirit. Of course it is under the Lord; the economy requires the Father and the Son and the Holy Spirit. The Father, in whom the supreme thought of the Deity is presented to us, to be worshipped and revered; the Son in the office of Lord over all the operations; and the Spirit here permanently knowing everything accurately. Of course all the divine Persons know things accurately, but the presence of the Holy Spirit carries the thought of first-hand knowledge of everything, whether in God or here below; He searches the depths of God, and is also conversant with all conditions here, specially among the brethren; so that the instruction comes through Him, and it is well for us if we accept it. There may be signs of the times, these refer to sight, people speak of them and bring in prophetic subjects; but any information or instruction that can be relied upon must come through the Holy Spirit. 

    We should notice that Noah sends out the dove three times; first she comes back and he takes her to him into the ark; the second time she comes back at eventide with an olive leaf plucked off, meaning that there has been a days work, as it were, at eventide, and a result involving instruction; that is, fruit was there, for the leaf was plucked off  it was attached to the tree. Then we find she goes out again and does not return; that refers to the change of dispensation, confirmed by the removal of the covering of the ark, so that Noah is no longer dependent on the dove. We have to understand it in a contextual way. It is not that the Holy Spirit is not needed in the future; He is, but what is meant in the dove not returning is to point out the change; it is then a period of sight, so that Noah removes the covering of the ark. We have not come to that yet. The Lord Jesus will come and translate us to heaven, and it will be no longer faith for us, but sight, as it will also be for Gods earthly people. There will be power in the everlasting gospel, and wonderful results; a great number of believers  real ones evidently  brought in in a short time, too. There will not be a long period such as this is, for the gospel service will be as by an angel flying in mid-heaven. God can bring about things rapidly, and, on the other hand, He may delay and delay and delay, not willing to bring to an end a period in which He has much interest, and not willing that any should perish. 

    That is, I believe, a helpful link in our subject and will keep our minds steady in our walk here, that we should not be deceived by what the eye sees. We shall be more dependent on God and on the Holy Spirit, so that we may get the true thoughts of God about everything, as the apostle says further about the Spirit to the Corinthians, Do ye not know that ye are the temple of God, and that the Spirit of God dwells in you? 1 Corinthians 3: 16. The keenest prognosticators of things that are occurring, if they have not the Holy Spirit, are very untrustworthy; whereas those who have the Spirit of God get, not only direct teaching in words, but feelings and sensibilities, and acquire a certain way of assurance as to everything. Do ye not know that ye are the temple of God, and that the Spirit of God dwells in you?  one of the greatest facts is thus presented to us; not only that the Spirit is here, but He dwells in the saints in a certain connection, that is, in relation to the assembly. 

    Another scripture that helps us in this way is Leviticus 16. Many of us will have noticed that on the great day of atonement there is no scape-bullock; there is a scapegoat; and the epistle to the Hebrews enlightens us as to the bullock: The Holy Spirit also bears us witness of it, Hebrews 10: 15. The Holy Spirit is a witness to us as to the sacrifice of Christ. It is to faith; the scape-goat is for sight. The new covenant is quoted immediately to bring out that forgiveness of sins is involved in it. So it is not what we see, for Christ has been taken out of view; a cloud received him out of their sight Acts 1: 9; hence the period of faith, and the Holy Spirit makes good what the absence of a scape-bullock means. The Holy Spirit witnesses to us, so that the believer today has more sense of real forgiveness than men will have in the future; it is through the Holy Spirit in us. The witness to us is by the presentation of what is in the Scriptures, but nevertheless there is the Holy Spirit; it is not what we see, but the Spirit confirming our faith. 

    I want to go on to speak of the other scriptures a little, so as to point out how faith works with the Spirit, and, before proceeding to Stephen and Barnabas, I would call attention to Thomas. The Lord singles him out to bring out the truth that I am stressing now. He says to him, blessed are they that have not seen, and yet have believed John 20: 29; there is a peculiar blessing attached to faith. The Lord had in His mind this present wonderful period, and every one of us surely would seek to understand the blessing to which the Lord refers. In connection with that, I want to point out how absenting ourselves from the gatherings of the brethren tends to weaken our faith, to make us sceptical. There is much more scepticism than many of us will admit. The questions that are being asked constantly indicate a certain amount of scepticism in the saints, and I believe what would remedy that, to a large extent, is adherence to the meetings  Not forsaking the assembling of ourselves together Hebrews 10: 25. Thomas absented himself; I do not say that he did it deliberately, but he was not at the first meeting mentioned; that is the point. It is very easy to find excuses if I am absent from the meetings; very little, too, alas, often holds us back, but the scepticism that is often apparent is undoubtedly largely due to holding ourselves apart from the gatherings of the saints where the Spirit operates. 

    According to what has been said, normally the gatherings of the saints involve the temple, the presence of the Spirit of God. Even the meetings for prayer bring in the sense of the presence of God by the Spirit. But ye, beloved, building yourselves up on your most holy faith, praying in the Holy Spirit, keep yourselves in the love of God, awaiting the mercy of our Lord Jesus Christ unto eternal life, Jude 20, 21. Praying in the Holy Spirit  I cannot afford to be absent from such a meeting for prayer. Of course private prayer is most important, but where the Holy Spirit is present, as in the meetings for prayer, the advantage is special. So in all the other gatherings of the saints. How often people slip away for a holiday from a meeting like this, for instance, turning their backs on it for a little bit of relaxation. What do they see on the beach? I am not saying that the ocean is not a testimony to the power of God, not that physical gain does not accrue from contact with it, but people see things there that damage their souls. 

    I am speaking now of how easily we slip away from our greatest advantages by which our faith is confirmed, and where the Holy Spirit can affect us in a living way, causing our hearts to rejoice. The believers at Antioch, after Paul and Barnabas had been there, are said to have been filled with joy and the Holy Spirit; that is the true effect of the gospel. Not only joy, as with Philips converts in Samaria; without the Spirit that would not last, and hence the Spirit soon came. But at Antioch, where Paul and Barnabas preached, the disciples were filled with joy and the Holy Spirit. I am bringing these things in so that we may see the greatness of all we are brought into, and how easily we may miss it and the blessed features of it, and become sceptical. Thomas was sceptical, avowedly so  he said, Except I shall see in his hands the print of the nails, and put my finger into the print of the nails, and thrust my hand into his side, I will not believe John 20: 25. He was avowedly sceptical, and how often one notices people indicating unbelief as to the things of God, and they exhibit no sense of shame in it. Faithful attendance at the meetings, dear brethren, will greatly help to promote faith, and also joy in the Holy Spirit. 

    Well, I want to show how Stephen and Barnabas exemplify this matter of faith and of the Spirit. They refer to what I may call crises in the history of the saints; these are coming up constantly and they call for faith and the Spirit. The first crisis was the murmuring of the Hellenists against the Jews; the Hellenists, having come from a distance, assumed they were not as favourably treated as those near by  a very common thing  but they were murmuring. Even if there is some cause for it, murmuring is a naughty element among the brethren; it is foreign to the assembly, viewed normally, and what is needed to meet it is faith and the Holy Spirit, and that was what marked Stephen. The direction of the apostles was that the people should choose out men full of the Holy Spirit and wisdom, and Stephen is mentioned first; he is said to have been a man full of faith and the Holy Spirit Acts 6: 5. A crisis usually brings out a man like that. In a small measure today, of course, it is to be looked for, for God is never taken by surprise; He is always ready, and Stephen was the man; there were six others. Stephen and Philip stand out, although Philip is not said to have been full of faith and of the Holy Spirit; there is a certain shortage in him as compared with Stephen, even as to the results of his preaching; the Holy Spirit does not come in immediately, but still, he was a wonderful man, and wrought miracles and caused great joy in Samaria. 

    Now it is said of Stephen that he was full of grace and power, as he wrought wonders and great signs among the people Acts 6: 8. See what a man he was. He is one of the most remarkable servants of God, and he began as a deacon. We are not given any account of his work as a deacon, but the man is placed before us in the Scripture, and he is a model for us in crises: one ready under Gods hand for an occasion, and the Spirit of God directs the minds of the saints to him. Full of faith and of the Holy Spirit, and full of grace and power; and then his countenance was as the face of an angel. That is the man; the Spirit of God causes him to stand out before us. Let us not lose the sense the Spirit would give us in directing our view to Stephen. He is a man of glory, a man who goes from glory to glory in his service. 

    Now Barnabas also comes in with peculiar distinction; he is introduced before Stephen, as a son of consolation; that is another thing, a man that can comfort the brethren, a son of consolation. We much need that, too; brethren who are going on  even the brightest of us  need consolation. The apostles evidently had consolation in Barnabas. You can picture him coming up with his money, laying it at the apostles feet. As a Levite he should not have had land; but the thing is done publicly, he is not hiding anything. He is now ministering consolation to the brethren, and proving what he is, a work of God; and opportunity for service suited to him is near. It is no longer a question of crises, such as we have in chapter 6, but a great work of God among the nations; the assembly characteristically has ears for that. It has not ears for all the things that occupy those of this world, but it has ears for all that God is doing. The Spirit of God sees to it that all who would have information as to His work will get it. So the assembly sent out Barnabas to Antioch; he was a suitable man, evidently with God, and ready for a particular service. God is with him. If God is not with us we do not succeed; however much ability or prestige we may have, we do not succeed if God is not with us. The Lord says, without me ye can do nothing John 15: 5. 

    So it is said of Barnabas, as he shows his genuine interest in the work of God and its results, for he was a good man and full of the Holy Spirit and of faith Acts 11: 24  the Holy Spirit is placed before faith here. So that we have Barnabas where he should be; he shines perhaps more at this point than elsewhere. Observing the work of God, in many being added to the Lord, he rejoiced in it, and the Holy Spirit tells us he was a good man. Very few of us can be so designated, I am afraid, but Barnabas was a good man and full of the Holy Spirit and of faith Acts 11: 24. He was the man for the moment; he was like the golden taches of the tabernacle, a man who can link things on unjealously. He would not say at Antioch, The work here is nothing compared with that at Jerusalem! No, he would make the most of the work at Antioch, it was a wonderful work in his eyes, and he said in effect, I am not equal to it, another is needed. He knew where that other was, and he went and brought him: he went away to Tarsus to seek out Saul. And having found him, he brought him to Antioch Acts 11: 25,26. That is the idea, dear brethren, unjealous conditions, marked by the Holy Spirit and faith, so that the work of God is linked together and prospers. Barnabas and Saul taught a large crowd, we are told, in the assembly. They had a right thought of the assembly, and that is what is so needed. In preaching and teaching we are to have the assembly in mind. The assembly that was in Antioch was the fruit of this work; and then the service of God in that town: that is, the great levitical position is among the gentiles; there were those who ministered to the Lord and fasted, and under those conditions the Holy Spirit is seen as at liberty. He had been at liberty, of course, in Barnabas and Saul, but I want to point out, as to what is called missionary work, that it is a question of the Holy Spirit being at liberty to move in sending out servants. It is a remarkable thing that it was the Holy Spirit who selected those who were to undertake the first missionary enterprise in the service of the gospel, and in doing so He recognised the assembly. It is a question of the conditions and firsthand knowledge of the conditions, and how the Holy Spirit acts in those conditions. As I said at the beginning  and it is urgent that it be accepted  no one has any mandate for preaching or teaching aside from the recognition of the assembly of God. This is the period of the dispensation of God which is in faith. The Scriptures teach that the assembly is essential to it, and those taking part in it nominally who disregard the assembly are disqualified. 
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    THE SPIRIT OF CHRIST EXERCISING CARE FOR THE SAINTS (JT 53)

    Genesis 8: 6 - 12; Genesis 19: 9 - 11; John 14: 1 - 4

    I wish to occupy you with the Spirit of Christ, whether viewed as operating by Himself, or in vessels employed by Him; and how He constitutes those in whom He is, in whom He moves and works, likeable to heaven. They are likeable to men, in measure, but principally to the saints, for in truth what is pleasing to God in the saints is characteristically displeasing to men, which necessarily implies persecution. But I am speaking now of the Spirit of Christ as constituting those in whom He is likeable to God and to one another, as Enoch was. Those who have Him please God. And they are caused to know that they please God and that they are worthy of divine care and protection; that indeed the Lord Jesus, whose Spirit dwells in them and characterises them, would have them with Himself, not merely to protect them, but because He loves them, and would have them where He is. 

    So I read from the history of Noah, and that history includes the early activities recorded in Scripture of the Spirit of Christ. I may say here that the Spirit of Christ, or the Spirit of God  for the Spirit of Christ is the Spirit of God  may act or move as the Spirit of God or as the Spirit of Christ according to the necessities of the testimony. And so it is that Genesis begins the history of the Spirit by connecting Him with a chaotic condition of things. Chaos is not foreign to us. The more we are possessed of the Spirit of God, the more we discern it, whether physically or morally. And so the first presentation we have of the Spirit is in relation to what is chaotic. He was not turning His back on it, leaving it, but He was hovering over it, over the face of the waters; so that we are reminded that the Spirit of God leads in occupation with a chaotic condition in view of recovery. To occupy ourselves with it other than with a view to recovering what is of God in it would damage us. The Spirit was occupied with it with a view to salvaging what was of God under the waters. The waters were prevalent throughout at the time. Darkness was upon the face of the deep, a great general thought, but the Spirit brooded over the face of the waters  the word is plural. The idea suggested is that they were of value as potentially useful and serviceable to God and to men. And so the Spirit was not hovering aimlessly, but with infinite intentness to bring out what was there; something not yet manifested that has been submerged by some wicked hand, now to be brought again into evidence in an ordered condition. The waters were prevalent, but the dry land was to appear and to become the divisive power in the waters, so that they should become waters  seas, useful to God in His operations, and to men. But I speak now of the great fact of the Spirit of God intent, for how long we cannot say, brooding over the face of the waters. I speak of it now, as I said, to call attention to how He had to do with such a condition, and how He can have to do with it again and succeed in His object of recovering what is of God. 

    Then we find Him in a limited state of things, some one hundred and twenty years, for we are now in time; that is the sixth of Genesis. Jehovah says, My Spirit shall not always strive with man. The striving is not said to be with chaos, although morally it was, but it was with man. God is showing that He is not for the moment dealing with the earth or the seas, but with men. His Spirit, having hovered over the material waters and indirectly the earth, is now occupied with men, and as striving with them. Those of us who have to do with evil in men and in ourselves, each in himself, know the power of striving by the Spirit of God. The Spirit indeed would enlist the individual on His side to strive against the working of evil. It goes on all the time. It is yet the striving time, and who is not conscious of it in himself as he has to do with evil in himself, and perhaps still more in those who are unregenerate? We are not to be occupied with each other as more or less marked by evil; we are to learn to be abstract in our regard for each other and to clothe each other abstractly with the good and the good only. We are entitled to do that. The Spirit has more liberty in that than in striving against the evil that is in us. So this allusion in Genesis 6 is remarkable, for it is a matter now of one hundred and twenty years  and how long before? It really extended back to Adam, for the striving began as soon as Satan got a footing. God could easily have slain Adam and Eve, but He did not do so. The serpent under penalty is allowed to remain according to the wisdom of God: he will be used negatively and positively in the discriminating government of the Creator. But the man and the woman should become the theatre of the Spirits striving, so that God should work out the great thoughts of His love. And the Spirit of God succeeded. According to the testimony of the third, fourth, and fifth chapters of Genesis the striving was successful; God is seen gaining  not in the relative number of men secured for Him, but morally. Enoch is seen in the fifth chapter as walking with God, and so pleasing to Him that He takes him to Himself. Now that is what I am seeking to show  that God secures in those circumstances such a result, in a man, from his testimony, that He translates him to heaven. It is said in the New Testament that before his translation Enoch had the testimony that he pleased God. 

    So I come to chapter 8, where the Spirit of God is typically seen as a dove. It is the Spirit in subjection. The record is to call attention to a certain state which God approves. In the deluge judgment prevails, but it becomes discipline, which is used to effect clearance for a fresh start. The present is a great time of discipline. I have lived in a city half a century or more and that is what has largely characterised the testimony of God in it  constant discipline, constantly recurring need for judicial cleansing. But the disciplinary services are not without result, not without victory, even at the present moment. God is wonderfully patient with us, dear brethren, for He sends out the dove from time to time, as it were, to see how the persons under discipline are moving. It is a time of watching, a time of priestly observation, and the priests become the expression of the Spirit of God, or the Spirit of Christ, so that the eyes of the priests have to be active; indeed the five senses of the priests have to be active. The most difficult problem we have is that of transparency, to find transparency in disciplinary conditions, to find honesty and uprightness. Unless the priests eyes can see these features there is little or no hope. And so the raven went out. 

    Sometimes it is assumed that any brother or sister may go to discern a leper; it is not so. The raven was an inmate of the ark as the dove was, but the raven could go and stay outside and the dove could not. So that we must never send a raven; he will never bring back a right message. He will go and not return, he will never come back at all; he will find satisfaction in the company of the erring ones  partisan conditions are raven conditions. You will go and stay with the people that you should look at and leave, if there be not transparency and uprightness with you. There must be the coming back if we are going to serve on right lines; the dove did come back, there was a link between her and the commanding personage  representatively God. In the government of the house of God there must always be that  a commanding spirit, the spirit of authority, the spirit of leadership; and that spirit, in whomsoever it is, will always have a link with the dove. So that Noah took her in to him. He sent her out from him, as much as to say that it was no pleasure to him to be minus the dove in the ark. There was a void through the doves absence, but apparently none because of the ravens, although it never came back. One idea of the Spirit of Christ is leadership, as in David, leading the people out and leading them back. So the Lord Jesus went in and came out, or oppositely under other circumstances, He went out and came in. The dove went out and came in. She was commissioned; she was a missionary, as it were. That is what is needed, not to affiliate with those in error, but to go and see, to exercise priestly observation as to what the condition is and return. 

    Well, the dove did not find a place to rest her foot, that is, the thing was not finished. The cause of the judgment was not over, the process was not completed. She waited until it was, she brought back the tidings. Things are not right yet. So, dear brethren, what I am aiming at is to set up a priestly, inquiring spirit, an observing spirit; it is needed most distinctly at the present time. So the dove goes out again after some days. There is no evidence that she met the raven or collaborated with him at all, she went out and she came back by herself, but with an olive leaf in her mouth. Now, she says in effect, I have got life  something is going on; now God is working, partisan spirit is broken up. Partisanship, I may say here, is deadly. It belongs to the raven and the raven belongs to it. The dove is concerned about life, not the number of persons that dissented from the judgment in the house of God. Think of counting up those who dissent from a holy, solemn judgment in the assembly  counting the heads of the dissenters! This would be to cast the shadow of doubt on the judgment  a common effort in such circumstances. That is not life. We are looking for life. We are not looking for partisans, we are looking for evidence of repentance, leading to recovery. 

    And so the dove comes back with an olive leaf plucked off. She had to do with it, as it were, she handled it. It was plucked off; it has not fallen off through death. It was living when plucked off, it was a perfect testimony that life was operating. And now there is hope, so that she goes out again, the solution is almost reached. We must reach solutions. The house of God is not a place of loose ends, letting these things drag along or pretending to be with the judgment of the assembly and really against it. No, that does not mark those who are with God. We must reach solutions and we must be true men and women to stand by the solutions and not to be in partnership with the raven. We must be with the dove, the olive leaf is evidence of life. As Hezekiah, who is a son of the resurrection, says, The living, the living, he shall praise thee, as I this day (Isaiah 38: 19). He does not say, as I am going to do. Is there anyone wishing to enter the fellowship of Gods people in the assembly? Do not put it off; it is this day, this moment is the time to decide  it is a living state of things. The dove comes back with a leaf and when she goes out again she stays out, meaning she is at liberty now, she is not restrained now. The persons involved have judged themselves and she can stay there and help them, for the Spirit adds His help to our weaknesses. But there must be conditions for it. Until sin is judged and dealt with  until we have washed our robes  the Holy Spirit has not scope to be with us and act among us. I do not mean to say He leaves a real believer, but it is a question of action, direct service, and if we quench the Spirit He does not serve us; we rob ourselves of His service. 

    Well now, I come to Lot, chapter 19. I am going to deal with a worldly christian  a very grievous phrase to have to use. But I want to speak of him abstractly, and I am entitled to do so because the apostle Peter in telling us about Lot, calls him, by the Spirit of God, a righteous man; vexing his righteous soul every day because of the ungodly conduct, the lawless conduct of the people of Sodom. Every day he was vexed, and yet he was an official at the gate of the city. Inwardly as this one and that one came up to him, passed by him out of the gate, his righteous soul was distressed. A paradoxical state of things, a state of things that could not be pleasing to heaven; but still, heaven has wonderful power of abstraction, that is to say, as dissociating certain elements from others. And that is what happened as to Lot. Two angels came and found him at the gate. How distressing it must have been to them! It was really a question of fellowship. Can we have fellowship with this man? I can understand one of the angels saying that. We will abide outside, they said. He is urging them to come into his house, but no, they are giving him to understand they will stay outside; they are, as it were, taking the attitude before him so that he might understand that they are not ignoring his worldliness. Heaven is well aware of it if in any of us. But he persuaded them and that brings out what was there. It was not yea yea, and nay nay, but to bring out the sincerity that lay beneath the worldliness in Lots heart. He urged them and they came in. They came in to the house and the remarkable thing is that he is honoured in that the Spirit of God tells us that he made cakes of unleavened bread, as far as Scripture states, the first one to do it. Heaven knows the worth of that man, as it does each of us even when we are worldly. The worth underneath is known; like precious gold it is going to be dissociated from the dross, or whatever we may call it, that hinders its usefulness, that hides its usefulness, that hides itself, it may be. But heaven knows, and it is to be brought out. And so as soon as heaven manifests itself, as soon as the link is established with the agents of God and Lot, it is seen, and then Sodom shows its hand. I would say to any young person here who is worldly, Beware! Sodom is Sodom  up to that time apparently the worst city on earth. God said He would go down Himself to see it, and surely enough, the guilt was there; it showed itself immediately as soon as Gods hand was seen in the angels identified with Lot. From every part of the town the men of Sodom gathered to the house of Lot. Who are these men that have come in to him? They want to know and they would do something to them, evidently they would destroy them. 

    Well now, the angels took the matter in hand. Lot cannot cope with it. What could he do with every man in Sodom, from all quarters, attacking him? Back there! they say to him. They have changed their mind altogether about him and yet poor Lot calls them his brethren. He never would again, I am sure. For a christian to be hail-fellow-well-met with the world is abominable. He is not in life as we had this afternoon, he is not in the sphere of life, he is in a moral sense in the sphere of death, surrounded with death. He is powerless. The angels took the matter in hand, however, and that is what I am seeking now to bring forward. If there is anyone here whose conscience is affected, who is touched by what I am saying, God is going to show you that you are very interesting to heaven, and all the protection you need you will get. They pulled Lot into the house; that is the first thing. He was out, exposed to the wicked crowd who would have overwhelmed him. But the house is there: we may thank God for it, for the door; indeed for all the christian houses to which some one here who is exposed to the world may go. There is escape there, there is retreat there from the Sodomites in a crowd attacking it. The angels drew Lot in, they drew him to them. It is not simply his own house now, it is really their house; they are, as it were, taking charge of the house, and as there they are drawing him to them. He is of great interest to them. And there is a house now, young people, into which you may be drawn by God from the crowd outside, where there is safety, where there is protection, where there is love; for the angels here represent God. They drew Lot to them into the house. They take care of the crowd too, smiting them with blindness. They do not slay them, they are reserved for heavens avalanche of brimstone. Terrible, terrible judgment is reserved for them, as it is for the present world. Let us beware that we may not be judged with it. The angel is concerned that Lot should not be judged with Sodom. 

    Abraham was no doubt thinking of all this, waiting outside, as it were, in the spot where he had just stood before Jehovah  a precious thought. And he saw the flames of Sodom. Heaven rained its brimstone and Sodom became an inferno, and was utterly destroyed. The angels did not do that; I mean to say, they left that for the general conflagration. They caused blindness on the men of Sodom, they rendered them impotent, so that they wearied themselves to find the door. A christian will find the door; the door is Christ, as we learn elsewhere. Will a worldling ever find that door? No, unless God works with him. A blind worldling will fall into the ditch; blind leading the blind marks his position. You can picture those Sodomites: Can you tell me where the door is? one might ask. His neighbour might point to the roof or anywhere in answer, blind leading the blind, both falling into the ditch. They wearied themselves to find the entrance. Such is the sure action of God if He is seeking to help a worldling who is really one of His people. What comes out is the value of this brother. The angels took him to them into his own house. He is precious property; he is known in heaven and spoken of as saved thousands of years after. He is known by Peters pen among the dispersed of the Jewish christians. Lot, a righteous man, who was distressed in his soul by the wicked conduct of the Sodomites, is known universally now as a righteous man, not as the poor worldling he had been, although that is known too: but the great point of the Spirit is that he is a righteous man. His uncle Abraham had been talking to Jehovah about him as a righteous man  that perhaps there were ten like him in Sodom, so that the city might on their account be saved. But there were not, and the city was not saved, but Lot and his two daughters were saved out of it. Jehovah and the great saint Abraham were conversing about righteous men among whom, as regarded by Abraham, Lot was. But it was to be known in heaven and known amongst the saints that Lot was a righteous man. Thousands of years later Peter, writing by the Spirit, spoke of him as a righteous man. So the two angels urge Lot to leave the city. They say to him, We cannot do anything until you go. See how interesting he is, how important he is! It is a leverage in the soul of a christian in such circumstances as God gives him to understand how valuable he is. 

    So that the narrative here shows that Lot was greatly valued in heaven, so much so that nothing could happen to Sodom until he left it. The angels took hold of the hand of Lot, of his wife and of his two daughters and led them out of the city. Then they said, Escape for thy life, it is for him to do the rest. God is here showing the way of deliverance to those in such circumstances; do not look back to the world. Lots wife looked back; she would never have gone from Sodom if left to herself. It is the urgency of the angels, but, alas! she looked back and became a pillar of salt  another personage who has come down to us as a warning; one who, being a world-lover, looked back into Sodom after being delivered out of it, and became a pillar of salt. That is very solemn, but God would through it preserve others from doing the same. She looked back from behind her husband. She was deceptive. Her mind was different from that of the angels and even from that of her husband. 

    Well now, just a word about John 14 to bring out how the Lord Jesus loves us, how He likes our company. He says, Let not your heart be troubled. I am going to have you with Me for ever, and in the place I have prepared for you. He is impressing us, that is, the saints of this dispensation, that we have a peculiar place up there. Others also will have places of their own but none with such a place as ours. So that God is stressing this at the end. We cannot say there are one hundred and twenty years left as in the days of Noah; we do not know how many years or hours there will be, but we do know heaven is looking for us, preparing for us, and making us fit to be there. So the Lord says here, Let not your heart be troubled. That is the first thing He says, in this chapter. Ye believe on God, He says; the word is on, pointing to a definite Object of faith. It was not hypothetical, it was the truth. God was to them a settled Object of faith. Now, the Lord Jesus says, let Me be that too. Let Me be an Object of your faith. I am to be up there and you down here. The idea is, it is to be a settled matter; it is not for a moment, it is to be a settled matter with them: Believe also on me. How much that must have touched them! The One who, as down here, was with us familiarly, that One we are to have as an Object of faith up there. I am sure it touched them and the Lord intended that it should touch them. 

    Then He goes on to say, In my Fathers house there are many abodes; were it not so, I had told you; for I go to prepare you a place. That is, the Lord is saying, This matter is so important that I should certainly not leave it out  this precious fact that I am going to prepare you a place. The many abodes refer to other families of the Fathers. But the Lord says, I go to prepare a place for you. He is putting it into their hearts  or our hearts  that they are wonderfully distinguished in heaven and that they are going to have a particular place there. For this reason, says Paul, I bow my knees to the Father ... of whom every family in the heavens and on earth is named (Ephesians 3: 14, 15). But, the Lord says, I am going to speak to you about yourselves. I want you to know that you have a wonderful place in heaven. I go to prepare you a place; and if I go and shall prepare you a place, I am coming again and shall receive you to myself. That is what the angels in Lots house did; they brought Lot into the house to them and shut the door. And that is what Noah did in the ark; he took the dove in to him. And now the Lord Jesus is saying, I am going to take you to
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    Genesis 8: 22; Zechariah 10: 9; Hosea 2: 23; Galatians 6: 8

    The brethren will observe that sowing is in mind; so I have read these scriptures. It is a sowing time. The passage in Genesis 8 contemplates this time; while the earth remains this time continues. That is to say, the time of sowing is contemporary with the age of the earth, the present age of it. No doubt most of us know there are to be a new heavens and a new earth wherein righteousness dwells. There are to be such but they are not yet. What is now is the present earth and God has granted it certain advantages which are to be noted. When it ceases these advantages will cease; that is to say, seed-time and harvest will cease; cold and heat will cease; summer and winter will cease; day and night will cease. Therefore, we are in limitations; we are not in eternal conditions; they are limited conditions, extending from the beginning of time till now. But still, in the mind of God that is not a very long period, but God is pleased to grant these advantages to the earth and we are enjoying them too. Christians are as well as others; Christians more; they are the only ones who really do enjoy the mercies of God. Others take them as if they should be, as if men had a right to them, whereas they have not. We have a right to nothing as men in the flesh. Of course, we do know something about the rights of men and the like, but I am speaking now of actual facts that God speaks of. They are found in the word of God, the scriptures; and so we do well as brethren to be humbled in the light of these things. If we are not Christians then we do well to learn to be humble about them, because it is as we are humble about the mercies of God that God may continue them to us. If they are just mercies they are not our rights; they are Gods rights. 

    Well now, as I said, among these things is the matter of sowing; seed-time and harvest; it is a question of the time. The Spirit of God uses the idea of sowing very prominently throughout the Scriptures and I call attention to the matter now to show how it applies to persons; persons sown. What is in the passage read refers doubtless to cereals and the like, vegetables, what is sown to produce a crop for mens benefit; but then the thought is enlarged in the prophets, as you will see, in the passages read, to apply to men; men, women and children. And so in this remarkable passage in Zechariah Jehovah says, And I will sow them among the peoples, and they shall remember me in far countries; and they shall live with their children and return. This is remarkable, dear brethren. It has a peculiar sort of application today, although not literally, because this is prophetic and we are not living in the age of prophecy in this sense; not that prophecy has not got light for us, nourishment and food for us, but it strictly belongs to the earth and Gods purposes as regards the earth and this passage is included in that. The time is coming when the Jews, to be simple, will be sown. It does not say they sow themselves, nor does it say they are sown in a goodly position, but it is among the peoples. God will proceed on these lines presently and we who are instructed in the scriptures and who know something about prophecy, which we should, everyone of us, we know something about the prophetic map, to use a familiar phrase, a good one; so that we can put our finger on the part of the earth that any prophecy alludes to, because it does certainly allude to the earth, and we can put our finger on any part of it to which prophecy may refer. But here the allusion is very general. And I will sow them among the peoples, and they shall remember me in far countries; and they shall live with their children and return. God is doing the thing. It may be that He is beginning to do it already, but I would say that what I said is true: that the prophecies refer to the earth and they refer largely to Israel, although they refer to nations too, but they refer to the earth. What we see here is evidently future. We cannot go out among the nations  I have been over most of them myself and I do not know of any Jews that I can regard as sown among the nations. I know on good authority that a large number, maybe five millions of them have been destroyed during the past few years. It is an awful thing and God does not ignore it either. But it is not sowing; men are destroying men. When the sowing begins God will do it and He will do it presently. But it is a terrible thing that, we might say, Christians are responsible in a certain sense for the conduct of men generally. I mean to say, we cannot lift up our heads in the presence of these things without shame that the human race is capable of such a terrible atrocity as the destruction of five million or more people of a certain class, besides the others that are not mentioned. I was told fourteen millions were destroyed in the last war  not Jews  and I do not know that there are any less in this war. It is an awful thing that we have such hearts; men and women as they are here on this earth, that we have hearts capable of such conduct, such atrocity, such wickedness; but it is so, and it is well for us to face it before God and think of what the race is capable of. 

    But then this a beautiful thought, I think. I just mention it for a moment. And I will sow them among the peoples, and they shall remember me in far countries; and they shall live with their children and return. So that we can comfort ourselves, which we are entitled to do as knowing God. He is the God of all comfort. There is no comfort outside of God, but God is infinite. So we have plenty of scope. God is infinite, but He is the God of all comfort. And, as I said, there is comfort in this thought that God is presently to begin to sow his earthly people among the countries. The devil sows too. The Lord Jesus speaks about Himself, sowing the good seed, the sons of the kingdom. The Lord Jesus speaks about sowing sons, the sons of the kingdom of God. It is presently said that an enemy sowed tares in the same field. Tares are a useless thing; a useless weed resembling wheat. They are an imitation of what God is sowing. That is to say, Christendom has persons who are like Christians to that extent, but they are absolutely useless or worse. The devil has sown them. Someone comes to the Master and says to Him, You have sown good seed in the field but there are tares coming up. These tares are coming up. The Lord says, An enemy has done it. Who is the enemy? The devil. At least he has those who are sown on the earth, in Christendom, and the Lord says to leave them alone. We cannot destroy them. There are those who would destroy the Jews and have sought to do it, but God has dealt the same to them. It is not for us to destroy these useless weeds or tares. God will do that. The angels of God will come presently and bind them in bundles and burn them. These are the things that God will do on the earth. He will burn them. They will be bound up. No doubt it refers to societies with wicked doctrines and the angels of God will come down and deal with them; bind them up in bundles and burn them. That is what the Spirit of God says. 

    But here we have sowing. And I will sow them among the peoples, and they shall remember me.. That is the point, dear brethren, that will come out at that time. People will begin to remember God, 

    instead of going in for all that this world yields. The Jews particularly go in for it; millions of them go in for what the world affords them. They have nothing else; they live in it, alas! But presently we have another seed which God sows, among the peoples too. They are still here and there among the nations; not back in their own lands, but God will begin to work in them where they are, as He does now with normal Christians. God begins to work in us as in the place where we are and presently we will return. That is what it says here: And I will sow them among the peoples, and they shall remember me in far countries; and they shall live with their children and return. That is very comforting. People go to the movies and take their children too. It is a terrible thing to see those children led to those terrible places where they are only dealt out the worst kind of thing to feed on. The parents are turning around and the children are turning around. The parents live with the children. What a changed world it will be, but it is going to come, thank God! That is what keeps us going  hope. The hope of the Christian is the going thing; it keeps us going. It is God. Hope fills our hearts, but never greater hope than I am now speaking of. I am not going to turn aside to dwell on the great things we can speak of in regard of hope, but what I am speaking of is very comforting, that God will presently begin to work in all those countries; here in America and in the whole of the British Empire and even among the heathen. Many of us here hardly realize the number of persons known as heathens. There are probably ten millions of people actual heathens. As soon as you think of these things you begin to humble yourself and to think, surely God will come in  this cannot go on forever, nor will it, for God is long-suffering, not willing that any should perish, and He is getting in the assembly the greatest thing in the universe. I am not speaking of that now; I am speaking of what God will do presently among the Jews and where they will be; whether they be in Christendom here or in heathendom, God will begin to work here and there and He will sow them. He says, And I will sow them among the peoples, and they shall remember me .... What a change! Take for instance, where we are here in this town today, and we see the people moving along to some place where the Lord Jesus is remembered, where the Lords supper is celebrated, and where we see people moving in that track we would rejoice. But we do not see many. There are some who remember God. I hope there is no one here who does not, because this is the point of this meeting, that someone might be stirred up to remember God. If there is someone that does not remember God, if you have drifted away, do not stay there. Remember God. And they shall remember me in far countries; and they shall live with their children and return. That is, they are turning toward Jerusalem. Jerusalem will be the great objective now for the Jews when God begins to sow; when the sowing time comes for them. When He begins to sow in far countries they will begin to move. There will be regular flocks of them going toward Jerusalem, undoubtedly; but they shall live with their children and return. It is almost sure that if a man gets wrong, he gets wrong about his wife and his children; but here he gets right about his wife and his children. 

    Now I will go on to the next passage to confirm what I said. It says, And I will sow her unto me in the land. That is another matter. It refers undoubtedly to the land of Canaan, the promised land. God says, I spied it for Israel, as if a man were in an airplane and looked down and saw some land and saw it with such clearness it was delightful to his eye. 

    He says, I want that land for my people. That is exactly what God has done. There is no other land like it. You say, it is not easy to show it now. Very likely; but it will be. God will make it just what He saw. He is going to see the thing presently just as He did see it before. The fact of the matter is, dear brethren, that we were all seen and taken account of by God away back in eternity. But whom he has predestinated, these also he has called; and whom he has called, these also he has justified; but whom he has justified, these also he has glorified. Romans 8: 30. These are divine things and they apply to everyone of us here. We are nearly all Christians, I believe, and each of us is taken account of in that way. Before we had any being at all God saw us and He made us according to that pattern, so to speak, so that we are seen of Him according to that pattern. Each one of us is to be conformed to the image of Gods Son. That is the pattern. We are taken up before we had any being at all, and then called, and then justified, and then glorified. That is what has happened. It is a most wonderful thing, really, and ought to fill our hearts, that God has so regarded us, and we are now under His eye according to what He has purposed, and He is conforming us to the image of His Son; all to be like Jesus. 

    So as I have said, the land of Canaan was spied by Him. He says, I spied it and selected it; and He says to His people Israel, I am going to give it to you. I will just read a verse in Deuteronomy 8, that you may get some idea of the land that God has in His mind for them. It says in verse 7, For Jehovah thy God bringeth thee into a good land, a land of waterbrooks, of springs, and of deep waters, that gush forth in the valleys and hills; a land of wheat, and barley, and vines, and fig-trees, and pomegranates; a land of olive-trees and honey; a land wherein thou shalt eat bread without scarceness, where thou shalt lack nothing; a land whose stones are iron, and out of whose mountains thou wilt dig copper. And thou shalt eat and be filled, and shalt bless Jehovah thy God for the good land which he hath given thee. Well now, you see, this is the divine word and you say, Well, I cannot find it. I certainly should not attempt to find it save as it is here as in the mind of God. It is there. That is enough. It will all come out in its perfection, and we shall see these same people that are sown in the countries now in that same land sown by God presently. That is what we get in the passage I read in Hosea 2, And I will sow her unto me in the land; and I will have mercy upon Lo-ruhamah. That is what will happen. It will be a land like that presently in the same confines as we have in Asia. The land of Canaan is a very small piece of land. If men were sent out to judge its value and knew all the different parts of it as the spies of old did, we should perhaps today find very little. I should say any bit of good land in this country is equal or better; any good bit of land in England is equal or better, and so in France, and so in Germany, but I am concerned about Gods mind. That is pure gold to me, that mind of God. He can bring things about; He can call things that are not as if they were. He can bring things about; it is nothing to Him. Job says, I know that thou canst do everything; and so do I, and so does every Christian here who is really so. I will say again that God can do everything. Sometimes we may say a thing like that and forget that it refers to oneself. Whatever His mind is as to me He can do it. What is His mind as to all of us here, dear brethren? It is to raise us up and make us like Jesus. That is what His mind is: to conform us to the image of His Son. That is the scripture in Philippians 3. So that you see how well off we are, and what I am saying now is just to make us feel we are well off and that wonderful things belong to us, and that we are ourselves wonderful according to the mind of God. We do not need anything more than that. God will bring it to pass; confide in Him. This beautiful passage I have read in Deuteronomy is one of the most beautiful you can get in regard to the land. No need for any more iron ore or gold, South African gold, or those diamonds down there in the mines, thousands of feet down; no more need for these. The land of Canaan will have everything that man needs on this earth. God will show that. He will show how it can be brought about that all the best things according to man are found in the land of Canaan. He has spied it for them and it is all going to come about. I think what I am saying is just to try and encourage our hearts as to the great things that are designed for us and the great things we are designed for; for those who form the assembly are the very highest conception of what I am saying. The assembly is the greatest thought in the whole universe and we belong to it, dear brethren. Everyone of us Christians here is part of it. 

    So this verse says, And I will sow her unto me in the land; and I will have mercy upon Lo-ruhamah; and I will say to Lo-ammi, Thou art my people; and they shall say, My God. You see what beautiful language there is there between God and us. We are His people and He is our God. He is our God. That is the position that these verses put us into, dear brethren. I have just read them, and now I go back to my verse in Galatians, which is, perhaps, a different view-point, but necessary to speak of now, that we should be concerned about this matter of sowing. I have presented to you the bright side of my subject, and I think you will agree it is a bright side too. Now I want to come to the searching side, and yet not without its brightness as I shall show. It says in verse 8, For he that sows to his own flesh, shall reap corruption from the flesh; but he that sows to the Spirit, from the Spirit shall reap eternal life. I have been speaking about sowing in countries; I have been speaking about sowing in Canaan, and now I have read about a person sowing to his own flesh. I stop at that to cause you to think a little bit. How are you going to sow to your own flesh? You know, naturally we like our own flesh. We speak of our relatives as our own flesh and blood. We speak of our children as our own flesh and blood. Of course we like them. How are we to sow to them, to our own flesh? I am not speaking of your relatives now, your children, I am speaking of your own personal body, my own body. How am I to sow to it? I do not know of anything more searching. I hope it is searching to everyone of us. Oh, how we do naturally love ourselves; lovers of ourselves, lovers of our own selves. How we love to look in the glass and if there is any little bit of beauty to admire it. Or, if there be any little bit of ability to admire it; poetical ability or whatever it may be, to admire it. I know what that is and you do, I am sure. Everyone here knows what that means. It is a most searching matter. You turn over the picture of your own self in your drawing-room or your dining-room or your bedroom and you see the things you like; looking at pictures, photographs and the like. It is a great matter, this thing over the shoulder  taking pictures, taking photographs. It is one of the greatest things now with travellers. Everyone likes to have something strung over his shoulder with photographic accoutrements. It must be there, and it is to bring out the beauty of the things that be. You know I am not saying that the brethren are not beautiful in a moral sense and that beauty shows in the photographs, but I do say there is too much of it. It is not worth the trouble. But then I am talking about that and making allowance for all that; in the drawing-room and the dining-room and bedroom  wherever it be  these are brought out and there are the persons. What is to be seen? Presently I turn the page over and I find this word from the verse I read, For he that sows to his own flesh, there is no mistake as to what is meant. It is not simply his sons or daughters; it is his own flesh; it is himself. For he that sows to his own flesh, shall reap corruption from the flesh. That is to say, that same old flesh; shall reap corruption. See what you make of that. You say, anybody can talk like that and belittle other people and talk against persons; anybody can do that. And that is true; but I am seeking to tell the truth just as it is, and it is the Spirit of God I am quoting; no less than the Spirit of God. For he that sows to his own flesh, shall reap corruption from the flesh. It is as sure as anything can be. You say, is it Gods truth? It is Gods truth. It is the actual word of God Himself, and He is telling us that if we sow to our own flesh we shall of that same flesh reap corruption. The passage in Genesis refers to seed-time and harvest, and it is the harvest I am now speaking of. The reaping is corruption, and, of course, all these things happen on the earth. Corruption comes out but we soon cover it over, or try to; but before God, there it is; not only the physical but the moral side. We read of loving our Lord Jesus Christ in incorruption. How real that is. In incorruption refers to my state; I love Him in incorruption. My state in loving Him is incorruptible. I do not claim it and not have it real; the love I have for Christ is to be real. But then, think of what my own flesh is that I pride myself in as an unconverted man and, maybe, as an unspiritual Christian too; what I have to admit that I have reaped now that I have got older; because, you know, the reaping time is then. Personal beauty and personal ability are affected by age, and all that goes with youth and manliness comes down. Age affects it. It is very solemn that age affects everything. Beauty goes, the marvellous intelligence that we sometimes speak of, and the poetic power and all that goes. Age will affect all that. Man goes to his long home. That is how it reads. The mourners go about the streets. It is a most sorrowful thing to see people ignoring all this, and yet there is nothing truer than that age will bring about these conditions, so that corruption is present. It is to be reaped. As middle-age passes some may know it, and then partially old-age and then old-age and then dotage. These things happen but they begin early. The reaping begins early. It is reaping after the sowing. Where one sows to his own flesh it is corruption. I do not wish to occupy you unduly with it, dear brethren, but still it is needed that our Christianity should become real. 

    So the other side is beautiful and glorious and stimulating. But he that sows to the Spirit, from the Spirit shall reap eternal life. So that now you come to the open flowers of Solomons type; the half-open flowers. It is a question of life. Life is seen in flowers particularly and, of course, in all creation the type is there. But I can hardly undertake to picture eternal life, the word is so marvellous; eternal life. Everlasting is hardly as strong as eternal. Eternal carries its own meaning with it. You might say it is a word coined by the Spirit of God to treat of that great subject, namely, eternal life. For the wages of sin is death; but the act of favour of God, eternal life in Christ Jesus our Lord. Wages on the one hand, gift on the other. Eternal life is a gift. 

    So I would just leave you with that, if I may. The time is coming as to this matter of reaping eternal life after the sowing. You say, well, I thought it was gift. 

    It is gift, but at the same time it is a product of sowing, and gift is one thing and sowing is another. If you sow for a crop you get eternal life, if you sow for it you will surely get it. It is the same eternal life that God gives, but nevertheless it is peculiarly precious. It is the fruit of my own sowing. God says, there it is; it is what you have been sowing all these years. I am going to give it to you in heaven. It is going to shine there in relation to all the saints. I am going to give it to you here even. And the end eternal, life, Romans 6: 22. Apply it at the present time. So that we are enjoined to lay hold of eternal life. Where is it? It is in Christ. But it is possible to get it by sowing. It is worthwhile understanding, too. I do not feel that I am boring you to seek to put it upon you to understand it. There is such a thing as sowing to the Spirit and reaping eternal life. It is the most precious crop I can name that becomes a yield to us from the sowing, and the sowing is to the Spirit, the blessed Spirit of God, sowing to Him. What a range of things to our minds, to our affections, to throw out our seed into that soil, the rich soil of the Spirit of God, and the crop coming back in due time. It is a question of sowing. He that sows to the Spirit, from the Spirit shall reap eternal life. It comes exactly where you sow it. The Spirit of God yields it so that it comes back to you. I have a precious thing of my own sowing, my own commodity, as it were, and God would so regard it, so that we can enjoy it. It is His gift, but nevertheless it is brought about this way: namely, it can come from your sowing. May God help us, dear brethren, according to His mind, in all these matters. 

  

  
    THE DISPENSATIONS (2) (JT 75)
    

    
    
  
  
    THE DISPENSATIONS (2) (JT 75)

    Genesis 8: 20 - 22; Genesis 9: 1 - 17; Genesis 12: 1 - 3; Genesis 49:1,2; Genesis 49:28

    JTThe idea of dispensations in Genesis from chapter 8 onwards takes two features; the first is in relation to Noah himself and his sons, and the second is in relation to Abraham to bring out the call of God and the patriarchal idea, that is, the development of family, a family of faith, in principle the family of God. I thought it well to begin with sacrifice as having a bearing on personality such as God implies first in Noah. He built an altar, we are told, to Jehovah, and took of every clean animal, and of all clean fowl, and offered up burnt-offerings on the altar. And Jehovah smelled the sweet odour. The link with Noahs name is maintained here in the odour of rest. His father had said, in giving him his name, This one shall comfort us concerning our work and concerning the toil of our hands, because of the ground which Jehovah has cursed. So that in this interval we see the personality that God can employ in the great matter of what is to be carried through in the dispensations, and really, it is the basis of the new order of things, the new dispensation. God does not identify Himself with it publicly, but refers to it in His heart. And Jehovah said in his heart, I will no more henceforth curse the ground on account of Man, for the thought of Mans heart is evil from his youth; and I will no more smite every living thing, as I have done. Henceforth, all the days of the earth, seed time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease. That is what He said in His heart without committing Himself publicly. It is recorded hundreds of years later, but it does not say that He said this at the time, but it is what He said in His heart, so that public conditions would be affected, without committing Himself to it publicly. There is much that goes on. While the earth remains, God orders things secretly without committing Himself publicly. But then He takes up Noah and his sons in the next chapter formally. God blessed Noah and his sons. Now in him we see the personality that God can identify Himself with publicly and a covenant is made with him, which is universal in its bearing. It is a question of man still, because of what God had already said in His heart. The word in chapter 8: 21, is, on account of Man. It is a question of man and Gods dealings with him, not angels, but man and cattle. So that God takes up Noah and his family and blesses them and enters into covenant with them, a covenant that extends right down in accordance with what He said in His heart. All nations and persons are affected by this covenant, and it runs right down. The second great feature is God calling a man out, dealing especially with his family and blessing him, making him a blessing on family lines; so the passage in chapter 49 was read to show how the idea of blessing on family lines and patriarchal lines runs down. And it merges in the assembly, merges in the kingdom of Israel, the house which Jacob had the light of, and develops into christianity. 

    WRWould you say there is a great need of purity of motive as entering into the service of God as seen in Noahs offering? 

    JTWell, quite so. God took account of it secretly. He made no proclamation about it, but said something in His heart. This would have a bearing on secret thoughts, His own feelings, as we have had already. He had man in His mind and would follow him up. Even the weather would be affected by what He had said in His heart, summer and winter, seed-time and harvest. All this is a secret matter with God, but history shows that it holds good. No country, no subdivision of the earth is a greater testimony to it than this one in which we are. 

    CAMIs it your thought that Noahs name and the smell of the fragrance of the sacrifice show that personality in this man really was to be connected with Christ and the fragrance from His death? Is that the way to look at it? 

    JTThat is right. It is what was going on in Gods heart. It will come out fully later, but what came out publicly would give a clear indication that God had great things in His heart. It will come out presently. Think of God speaking in His heart! 

    JTJrHe calls attention to the character of mans heart being unchanged, but He is not hindered in His great thoughts in spite of that. 

    JTJust so. He could hardly commit Himself publicly to man, viewed just as man, because of the state of his heart. You cannot expect God to compromise Himself, commit Himself to man as he is described here; it is not Noah but man. God cannot commit Himself publicly to that, but He is letting things go on, certain things are happening that will be beneficial to man, but there is one man and three sons that God can commit Himself to. God is making His own selection. He is not forced to do it. Noah is really worthy of it, for he is ministering to God already. 

    CHHWould the Lords own ministry bring that to light? He would not commit Himself to man (John 2: 24, 25). 

    JTWell, that is the principle, I think. Although Nicodemus did not do so well, still the thing was there and it was pleasing to God. The man Noah did not do so well afterward or his sons either, but so far he had done well, and Nicodemus had done well, coming at night to speak to the Lord. 

    ARIs there any significance in the fact that Noah is the first man to go into the ark and the first man to come out of it? He comes out, and then his sons, his wife, and his sons wives, and then the animals, as if they are all moving under him. 

    JTI think that is the thought. There is so much being made of him, and he is maintaining his worthiness. He was never more precious to God than when he offered these animals. Jehovah smelled the sweet odour which is said to be an odour of rest, just what Lemech had said about him. 

    JWDThere seems to be a link with creation in this thought in Matthew 5, that ye may be the sons of your Father who is in the heavens; for he makes his sun rise on evil and good, and sends rain on just and unjust, as if favourable conditions in the creation link on with personality in the saints corresponding morally. 

    JTWell, it would develop into that. Now we get magisterial matters brought into this ninth chapter. The Lord Jesus is taking up legislative matters in Matthew, but it is really to bring out the Fathers attitude, the Father that is in heaven. He treats the evil and good in this way. It is very much like the secret of His heart, but then God is not leaving it like that. It is legislation here for Noah and his sons, and in regard of cattle, and in regard to one another, too, in a physical way. He is not leaving it like that. We are going to have more than that in the way of legislation in magisterial government. But in truth. He has appointed a Man to act in magisterial government. It is all to culminate in Christ because Gods kingdom and the day in which he is going to judge the habitable earth in righteousness by the man whom he has appointed enters into the dispensational period. It is not a question of the eternal state but judging all things down here. All this comes into this dispensation in Genesis, although it is not an open thing that God commits Himself to formally. The matter of the rainbow and covenant, the seasons, and the fruit of the earth are in some sort open, and God has committed Himself to it in a way, but He is not committing Himself to a state of things in which mans heart is evil continually. God could not compromise Himself like that. 

    ANWHas the bow a bearing in the way of testimony to men generally? 

    JTWell, as far as they pay attention to it. It is in our hands to tell them what it means, and so the Lord Jesus, as the mighty angel in Revelation 10, comes out with the rainbow upon His head and puts His right foot on the sea and His left foot on the earth, which shows that God is dealing with that. It is still in His mind and He is coming to deal with things in that way. 

    JTJrWould this be the beginning of government? Does God inaugurate the idea of government in what He says to Noah as to how men are to live in relation to one another? 

    JTWell, we are thankful for it. We are here today unmolested; we are thankful for legislation, thankful for the mayor of the city, police, jail, armies and navies, and all on those lines if they are in any way righteous. God is not saying, I am the God of all this, but He is saying in His heart that everything of that kind shall be protective and helpful to His people and to men as such. He is the preserver of all men and He is merciful, even in heathen countries giving some sort of government. 

    ACThese three men  Noah, Abraham, and Jacob, would be intelligent as to what God had given them. 

    JTWell, they would. You see how Noah is linked on later with persons  Noah, Daniel, and Job. God has a personnel in mind that He can use. So that right down through the ages, in the dispensations as I may call them. God always has someone that He can link on with, even if it be a Nebuchadnezzar or a Cyrus. It is seen in the development of the dispensation of the four monarchies, for He makes them what they should be. He made Nebuchadnezzar what he should be. They are not ordinary men that God has to take, but God makes them what they should be. So today God has men that He can use in this governmental period. 

    ACWould you say there is increase as the thing goes on? Jacob is an old man of one hundred and forty-seven years, and he serves intelligently. He is ahead of Joseph. 

    JTQuite so. He says, I know, my son. He is greater than Joseph. The point is now to see the line of blessing in that family. But first let us see something of this great universal idea that God spoke of in His heart. Every man, woman, and child on the earth, even the lowest in the human race, are all benefiting from this secret thing, all ordained while the earth remains. Seed time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease. We are all witnesses to it, every man, woman, and child on the earth. 

    CHHIs that seen in the image of Daniel 2? The gold, the silver and the copper remain to the end  the complete image goes on. 

    JTThe quality is there, what God can commit Himself to. The gold and silver stand. It comes right down. The gold and silver are seen but little, yet there is something that God can link on with even if it is not public. We who know Gods heart understand what He would say in His heart. He will do good at all times. The mayor of the city, the governor, the president, are appointed to us for good and we have to regard them for conscience sake. 

    JWDHow do you view great famines as in the Acts and other places? 

    JTThat is another matter. God has a right to act in discipline. We have to make allowance for the odour of rest. Paul says we are a sweet odour to God; that was found particularly in the apostle. Yet there were famines; but famines were greatly modified, and wars in apostolic times were not very prevalent. God orders things; He can change His mind about things. So that it behoves us to render the sweet odour and save the position. 

    ARDoes the last verse of chapter 8 suggest an ordered state of affairs, set up in Christ in glory? 

    JTWell, we understand it now, but an unconverted person would not understand it. God is not committing Himself to it here. This was written hundreds of years afterwards, but it was in Gods heart, and you may be sure the gospel went on. Still, there were famines in the days of Noah, Abraham, and Isaac, and right down through the New Testament times there were famines. But then you cannot rob God of His sovereign right to change His mind and His ways at any time. 

    QuesWhat do you understand to be the idea of God making a covenant with Noah? 

    JTThat is another thing. The end of chapter 8 does not say anything about covenant. It is what God said in His heart. It is only those who know His heart that can understand. Why is He so good? It says in Matthew 5, that ye may be the sons of your Father who is in the heavens; for he makes his sun rise on evil and good, and sends rain on just and unjust. It is because of what is in His heart that He does good. Sometimes if we force Him to be judicial in His government the nations might change that too. So that where there is any light at all, however little it is, God takes account of it. 

    WRDoes not the attitude of Gods heart continue the same? The word here is that these conditions shall not cease. 

    JTIt does, but He does not commit Himself publicly; it is what He said secretly in His heart. The proof of it is that the farmers got a good crop in those days, but God made no covenant on that point. He has made a covenant with Noah and his sons and that stands in the bow in the cloud. 

    CHHAn intelligent person would understand about famine, would he not? 

    JTIt is an instrument that God has. You cannot rob Him of His rights in dealing with man. There was a famine in the days of David, the beloved of the Lord, and it went on three years. This famine was because of Saul and his house of blood, and David inquired of Jehovah and then the remedy came. 

    ALWould you see the covenant carried out in the regulating of the rain on the earth? 

    JTHe does not send a flood, because He is God, but He sends rain. Rivers in themselves are beneficial; they carry such fructifying power with them. The rain indicates the blessing of God. God has a reservoir of waters above  another heaven made in the reconstruction recorded in Genesis 1, and in it there are waters, as though God has a reservoir of waters there for men  a wonderful thought really. He sends rain because of that. It does not speak thus when the fountains of the great deep were broken up, and the windows of heaven were opened. That is judgment. But His rain is for blessing. 

    CHHIs it a spiritual thought  the waters are above the expanse? 

    JTWell, it is. The actual physical thought is very remarkable too. There are waters above as well as below. They act and react upon one another. It seems to be a provision God made in the reconstruction of the earth in Genesis 1. It is a physical condition, and is really what separates and holds up the waters above. It is not the heavens where He lives; it is really an atmospheric condition. 

    JWDIn Ecclesiastes, where you get the words of the preacher or of a former of assemblies, you get intelligence in these things. 

    JTIt is important to bring that in because the book of Ecclesiastes is intended that we might understand the things under the sun. All the rivers run into the sea. 

    ANWSpeaking about the famine in early Acts, was it to bring about correspondence of feelings in the saints? 

    JTIt brought out what christianity really is; what is in Gods heart and what is in our hearts. Christianity is in Gods heart. What is in our hearts? If christianity is in our hearts, God will bring it out and may even cause a famine to bring it out. 

    CAMDo you think this matter of the sweet odour is carried on at the present time as suggested in the verse, Be ye therefore imitators of God, as beloved children, and walk in love, even as the Christ loved us, and delivered himself up for us, an offering and sacrifice to God for a sweet-smelling savour. 

    JTThat is Ephesians. That is the full thought of God seen in christianity. It is a great thought that God should bring that out as a means of helping us, to bring out what corresponds in us. 

    NWDid you have something further in mind as to the magisterial idea in the gentile monarchies? 

    JTWell, that would be the enlargement of what is seen in Noah. It is the thing among men as such, but God is speaking to us of a man that He can trust. God must have some trustworthiness in man for government. God is dealing with conditions in relation to a man. And God blessed Noah and his sons, and said to them, Be fruitful and multiply, and fill the earth. And let the fear of you and the dread of you be upon every animal of the earth, and upon all fowl of the heavens: upon all that moveth on the ground; and upon all the fishes of the sea: into your hand are they delivered. Every moving thing that liveth shall be food for you. Now this verse really confirms what you get in Genesis 1 about Adam and his wife, but there is an addition in verse 3. And upon all the fishes of the sea: into your hand are they delivered. Every moving thing that liveth shall be food for you: as the green herb I give you everything. Now that is in addition to what was said to Adam and Eve; they were given dominion over the fishes of the sea, but they were not allowed to use them for food. It was all vegetarian but now we have meat given to man, and added to that we have the restriction  only, the flesh with its life, its blood, ye shall not eat. And indeed your blood, the blood of your lives, will I require: at the hand of every animal will I require it, and at the hand of Man, at the hand of each the blood of his brother, will I require the life of Man. Whoso sheddeth Mans blood, by Man shall his blood be shed; for in the image of God he hath made Man. Well, now all this is most instructive as to every-day life. We are allowed to kill a cow, or a lamb, bullock, sheep, goat, and use it for food, but we must not use the blood; and that is carried right into christianity according to Acts 15, showing how links are maintained in christianity, even reaching to us upon whom the ends of the ages are come. This is still in force; and then we cannot kill a man. Some say we should not have capital punishment, but that is not according to the scripture, but is a violation of christianity. Whoso sheddeth Mans blood, by Man shall his blood be shed. God has taken care of this. 

    WRWould you say that there is much expected of us as believers over against the unbelieving element? The believing element would be in life. 

    JTWell, when we come to christianity we have great modification, but here we are dealing with the human race. Notice how many times it says at the hand of Man. In verses 5 and 6 it is at the hand of Man  Man in the full sense. Whoso sheddeth Mans blood, by Man shall his blood be shed; for in the image of God he hath made Man. God is dealing with that order of being, but we christians save life. The President, Governor, and magistrates have power to take life. We could not live here and carry on preaching and teaching if it were not for this. 

    WLWould you say all this was contingent upon Noahs offering? 

    JTI think so. It is a question of persons, and there is some trustworthiness about him. 

    WLThe intelligence expressed in the way he offered, meant that further intelligence governmentally could be given to him. 

    JTThat is so. It is a great thing to get into the abstract idea. These men that are in authority, though they be not converted, have to be thought of as having something that God has preserved in them. Certainly in Nebuchadnezzar there was; and in a man like Abimelech in this very book there was. We do not know if he was converted, but God could speak of the integrity of his heart. God is good, operating here among men and does great things for a purpose, for a locality. 

    ANWIt is remarkable how this thing is interwoven in civil law, but here we are given the high level of authority. In the image of God he hath made man. 

    CAMDo you think in that way these men we respect as having power, have some feature about them warranting it; they confess God, something of the image is in them until they become beasts. 

    JTThat is just it. Mans heart is given to him. Nebuchadnezzar was a beast but he became like a man. God did that for that purpose, that He would establish the four monarchies with someone that He could trust. 

    WLDo you think that is why it is the present time at the end of verse 6, In the image of God he hath made Man? The thought continues. 

    JTJust so. 

    HBIs it all provisional until the Lord comes publicly? It says, the government shall be upon his shoulder, Isaiah 9: 6. 

    JTChrist will carry out the whole government of the universe in relation to the earth. It is a question of the earth now that we are dealing with. God is just carrying on, but He is not forced to accept anybody. He is God; He can do anything. God can influence men for a position. So we are encouraged to pray for God to do provisional things so that we might get through. 

    CDeBIs that why in 1 Timothy we are exhorted to pray for all men and those who are in authority? 

    JTJust so. All men first, and then those in dignity that we may lead a quiet and tranquil life. The bearing of it is on the saints. God would not be carrying this on if He did not have something in His heart to work out as to the saints. 

    CHHCan you make a distinction between these powers as to your prayers? Would you consider any powers as being out of hand? 

    JTCertainly, if they become beasts. The word beast in Revelation 13 is really the word creature, but a beast is not simply a creature in that sense, but like leviathan in Job 41. God says, he is king over all the proud beasts. That is a different matter. 

    If anybody like him is in power, then your mind is changed about him. He becomes beastly  has no conscience. There must be something trustworthy if he is to bear the government. 

    ANWThe Lord was justified as speaking of Herod as a fox. 

    JTJust so. He did not say that of Pilate, although you might say he was just as bad, but not for the moment. Left to himself he would not have put the Lord to death. He was called the governor in Matthew, because he represented that principle. He had a wife who was evidently converted. She was there to influence him too. God put her there. What can God not do? 

    JWDIt says, We are to pray for kings. Would you not pray in the positive sense of this chapter? You may pray for the removal of a beast and that a government be set up that is of God. 

    JTQuite so. It is said that God can change the heart of a king. 

    CHHIs that why Elisha said he would not look at Jehoram, the son of Ahab (2 Kings 3: 14)? 

    JTQuite so. He would not look at him but at Jehoshaphat, for there was something good in him. God put him there for a purpose, and even Ahab, at one time. We may need an Ahab. 

    TSIs Paul making that distinction when he said he was delivered out of the lions mouth? Paul has told us so much as to the matter of authority. I was delivered out of the lions mouth, 2 Timothy 4: 17. He is changing his point of view. 

    JTQuite so, like Daniel, who was delivered out of the lions mouth. Paul had to do with one who was like the second beast in Job, that creature leviathan; Daniel was delivered out of the lions mouth, and so was Paul. We are encouraged to pray and keep on praying. God can change a mans heart and yet be may not be converted. Take Paul on the boat. It says the centurion saved them all because of Paul. Paul knew that mans mind. 

    WLI was wondering if we could look for moral qualities in these men. 

    JTWe can pray for them, and God may change them. If He does not convert them. He may change their minds for the time being. 

    WRPaul says in Romans 13, For rulers are not a terror to a good work, but to an evil one. 

    JTThat is abstract. Abstractly God has got them there for that purpose, and they may be changed like Pilate. They may all be modified, but the abstract idea stands. 

    QuesWould all these things understood in the hearts of Gods people confirm us that God is faithful? 

    JTThat is right. It will come out when the Lord comes out to govern. We are not asserting it. In the gospel preaching we are on a higher level, but when the Lord comes out He has the power of government with Him. It is most comforting. He puts His right foot on the sea and the left foot on the land. There is Gods direct government. We are now dealing with Gods indirect government which is really in this chapter. The bow in the cloud represents that. Gods direct government in His house is another thing. There is such a thing as gift of government. 

    GATWould you say that this Be fruitful and multiply, and fill indicates great resources? 

    JTWell, God intended that. According to Genesis 1 He put Adam and Eve over the lower creatures and they were themselves to multiply, and it is continued in this chapter; it means that God is to have plenty of people. He is going to make great selections, selections for His own purposes. The gospel going out too. He makes selections for this. The gospel is going to be sent out, and He is going to have myriads of men. The population has never been so great; there are probably two thousand million people on the earth. That is not too many for God. He is going to make a great selection of converts presently; no man can number them. It is Gods way of doing things. 

    CAMReferring to the direct and indirect government of God, it is government such as the powers that be that culminates in the chief executives in a country, that represents the indirect government of God. The assembly is the place of the direct government of God. 

    JTThat is it, the assembly of God. We are to judge angels even. The magisterial idea extends on to angels, but that is not here. It is a question of man only, and cattle. Think of what we are coming into. The Lord said, Ye also shall sit on twelve thrones, judging the twelve tribes of Israel, Matthew 19: 28. Those who form the assembly will have judgment over them. When it comes to a question of difficulties between ourselves, it says we shall judge angels. Why not the smallest matters that arise now? 

    WRIt says in Isaiah 9, Of the increase of his government and of peace there shall be no end. 

    JTWell, that is the millennium. It is going to affect the cattle, every creature, the earth itself; the land will be affected. The millennium is what is called the dispensation of the fulness of times. Here we are dealing more with man and the lower creatures and Gods provision to protect them from violence. The blood represents that. The shedding of blood God will not tolerate. For eating purposes, the blood has to be shed, but the blood is poured out to God. 

    THJonah has to learn that God thought of the cattle, as well as men. The last word in the book is cattle. 

    JTMuch cattle. Nothing passes the notice of God. The cattle on a thousand hills are His. We can hardly realise how small the population was in the middle ages, but the human race has grown enormously in the past century. It is not too big for God, and He has books covering the whole number, and He is making the book of life out of this great number. 

    CAMWould you say this matter of sustaining life is through death; life is sustained by eating in this way, but the blood is reserved by God. Does it look forward to the blood-shedding of Christ? 

    JTYes, it is a question of the life being in the blood. But we are coming into a condition where there is no blood at all. 

    CAMIn John 6 the Lords flesh and the Lords blood are referred to, and are to be eaten and drunk. 

    JTThat speaks of the end of that life. What is said here is Only, the flesh with its life, its blood, ye shall not eat. That refers to Gods rights in this fleshly condition in which we are, but God has terminated that in the death of Jesus. He has brought in a condition of manhood apart from flesh and blood. Flesh and blood will be there in the millennium, but not in the eternal state; flesh and blood does not inherit the kingdom of God. As soon as we are changed we are in a bloodless condition, but the ways of God stand connected with flesh and blood. The rights of God are in that. No one can tell what life is, but it speaks of Gods rights; it is inscrutable. We must not deal with it flippantly. Every godly man will respect that. 

    ANWIt says here the flesh with its life. I thought perhaps in John 6 the blood is viewed apart from the flesh. 

    JTIt is the blood of Christ. We drink that blood, and that all refers to our state down here. We are not to have that food or drink in eternity; it is the application of the death of Christ now. We do not need that in eternity; it refers to Christs flesh and blood in its application to us now. We do not need that in eternity; then it will be a bloodless state of things. 

    MODoes God establish and protect His rights here in this day of grace in His operations among His people? 

    JTI think so. He is establishing His rights in this chapter and they are not to be ignored, and nobody can interfere with them with impunity. Those who do so will suffer. God is using this dispensation to work out the faith period and that involves the assembly. He is working that out, and when that is finished, we shall have the dispensation of the fulness of times which is the millennium. After that the dispensational idea ceases because we come to the timeless state of things and a bloodless state of things. 

    RemFrom the side of Christ on the cross blood and water came forth. 

    JTWell, that is a miracle in itself; that could only happen in Him. Blood coming out in that state could only happen in a divine Person. It was necessary for redemption. 

    CHHThe blood-shedding in the millennium would be for testimony. 

    JTI think so. We have the gospel, and all that testimony will run through. Death will be there; a sinner a hundred years old will die and be cursed. It will still be a flesh and blood condition of things, the dispensation of the fulness of times. Then follows the eternal state as to which not much is said. 

    ARWhat you are saying would impress us with the fact that every man on the earth abstractly belongs to God. His life is Gods, is it not? 

    JTIt is. Think of the millions of Chinese, Japanese, Assyrians. As men think of the world, it has gone on for thousands of years, but God has not lost track of it; not for one minute. All is recorded in the books of God, and at the judgment seat, when the Lord takes His place on the throne He will deal with that. The knowledge of this enables us to think of men in the right way. 

    ARPaul in Romans 8 says we know that the whole creation groans together and travails in pain together until now. And not only that, but even we ourselves, who have the first-fruits of the Spirit, we also ourselves groan in ourselves. The saints are brought into the groaning. The Spirit of God comes into the thing. 

    JTThat is right; very good! It makes us feel things like God, a feeling people. I am sure that is right, and this is the time in which God would bring it out. I thought that the passage in Genesis 12 takes us out of what we have been speaking about. And Jehovah had said to Abram, Go out of thy land, and from thy kindred, and from thy fathers house, to the land that I will shew thee. And I will make of thee a great nation, and bless thee, and make thy name great; and thou shalt be a blessing. And I will bless them that bless thee, and curse him that curseth thee; and in thee shall all families of the earth be blessed. So that you might say we are entering into another sort of dispensation, although it is properly a piece of what we have been speaking about. It is Israel, Abrahams family in the midst of the rest of the human race, and the nations set in relation to that family. God has a people called out in Abraham, and He has a house among them. The character of the dispensation is seen distinctly because God is operating in connection with His house. Therefore, you have much better, more elevated thoughts than you have in connection with Noah and his three sons. 

    CAMIs it better terms because it is more separate, or because of the quality of the persons? 

    JTIf we go into the history of Gods ways in relation to Abraham, Isaac, and Jacob, and then the mediatorial state in Moses, we shall see that they have a special place, but still standing in relation to the race, and so in the millennium they stand in relation to the race. We are taken up to heaven; we are not set in relation to the human race; but Israel will be still positionally in relation to the human race. The nations will bring their glory even to the assembly. 

    CAMSo that it confirms this matter of what is select or special with God. 

    JTThat is just it. Abraham and his family stand. They are taken up, as you notice here, in relation to the earth. I will make of thee a great nation, and bless thee, and make thy name great; and thou shalt be a blessing. And I will bless them that bless thee, and curse him that curseth thee; and in thee shall all families of the earth be blessed. Notice it says, all families of the earth. That is a promise. It is what God is still carrying on in relation to Noah and his posterity, but He has something special in the midst of it. That requires a great deal of consideration, but we can only touch on the idea now. You can see that all the nations were set around Israel, and the temple was the ornament of the earth. God was there. Is it not written, My house shall be called a house of prayer for all the nations?, Mark 11: 17. 

    ANWIs the counterpart of that seen in the position of the assembly in the midst of men around us? 

    JTJust so, but we are not set up in relation to the earth properly. We belong to heaven; that is why Abraham has no specified generations, as Noahs here, because he is the heavenly man in type. Isaac has generations, because it is Christ here in testimony. Abraham is outside of it all. He looked for a city whose builder and maker is God. So that there is the heavenly in Abraham, but he comes down to the earth. 

    CHHWhile the magisterial system goes on, Abraham is outside of it and becomes an influence. 

    JTThat is what we get as we go through the history of Abraham. Then we have an additional thought that Abraham is a person called out. God is using His prerogative to call one man out of the main body of Noahs posterity and set him up in relation to Himself. He is named Abram, meaning High father, first, and then before he had any children, but in view of having children, he is called Abraham, meaning the father of a multitude. The family of God is going to be very large. It is not as large as the human race. I believe it works out in the Lord Jesus being the firstborn among many brethren. It is a great family. 

    ARGod is viewing the earth in relation to one man, but one man as having a family, and He speaks of Abraham to Abimelech later on (Genesis 20: 7). I was wondering in that respect if the whole earth is being affected by the saints here. 

    JTWell, it is; Abraham called out is an immense thought. The heavenly calling is implied. What influence a man like that effects! He is a greater man than Isaac or Jacob. He represents the heavenly. 

    JTJrWould it be right to connect the thought of mystery with Abraham? the mystery in Romans is suggested. Life in that way is mysterious. 

    JTThat is a good suggestion. There is not so much made of him when he is dying. He is more concerned about Isaac and Rebeccas union. But a great deal is made about Jacobs death in Genesis 49. 

    It is well to consider these things because Abraham is a heavenly man, but he is more concerned about Isaac and Rebecca than anything else. He gave the other children gifts and sent them away, but the administration is in relation to Isaac and Rebecca. Ishmael and the rest of his family are sent away, but Abraham is concerned about Isaac and his wife. There is a great deal made of Jacobs death, so that we come down to earth and how things should be. 

    GATBe fruitful and multiply is said in connection with man leading on to Abrahams family. Would you distinguish between fruitfulness and multiplying? 

    JTFruitfulness is a more dignified thought than multiplication, I think, so that Abraham would be fruitful, but under great restrictions. There are no such restrictions made on Noah, especially in Japheth. His sons are to be fruitful, the nations spread abroad in an influential way because he is the first one, the elder. But with Abraham it is very remarkable how in his family there are so many restrictions in the maternal matter. Sarah did not bear children until she was very old, Rebecca had only two sons, Leah had none for a good while, and Rachel had only two. These are all remarkable things. It is refinement, not an immense number at first, but it is refinement. The children of the families are brought in under great care and restriction. 

    GATIt is said of Joseph that he is a fruitful bough. 

    JTJoseph was to have the largest number. When they are counted in Numbers 26 Joseph is larger even than Judah, but there is quality in Joseph; so that we have at the end in Deuteronomy 33: 13, Josephs blessing. Moses says, Blessed of Jehovah be his land!. Then we come down to verse 17, His majesty is as the firstling of his ox; and his horns are as the horns of a buffalo. With them shall he push the peoples together to the ends of the earth. These are the myriads of Ephraim, and these are the thousands of Manasseh. That is the idea of multitude and quality belonging to Joseph. We are not afraid of this matter of numbers because God has His numbers. Numbers with God imply His sovereign selection. He is very particular in those He takes on. Therefore many are called but few chosen, and all that is very testing; yet God will have an immense number, and the universe that He has in mind will be filled out. 

    HBIn Jacobs blessing in Genesis, Josephs blessing includes the blessing of the womb; that would fit in with the thought of numbers  with blessings of the breast and of the womb. 

    JTQuite so, that is the same thought carried through. We have to leave this very blessed subject because it is, really, a matter of blessing in the family all the way down. In the verses read the patriarchal thought is stressed first: And Jacob called his sons, and said, Gather yourselves together, and I will tell you what will befall you at the end of days. Assemble yourselves, and hear, ye sons of Jacob, and listen to Israel your father. The patriarchal thought is to be listened to and carried through, and the sons are to listen to the father because he had light and knowledge. He had said, I know, my son, I know. So to confirm the idea of blessing it says, All these are the twelve tribes of Israel, and this is what their father spoke to them; and he blessed them: every one according to his blessing he blessed them. That is the principle of this family matter; it is a matter of blessing and works out in ourselves because Paul says, That the blessing of Abraham might come to the nations in Christ Jesus, that we might receive the promise of the Spirit through faith, Galatians 3: 14. 

    ARThese blessings have to do with the ways of God and go right on to the end of Gods operations on earth. 

    JTThey do. I think that eternal life is the great general blessing, because if people are dying, what is the use of talking about blessing if you do not live for ever? So that it is eternal life that will come out in the millennium; eternal life will be a public matter. 

    ARIs there anything significant in these blessings? There are certain features of ferocity, and then Dan a serpent in the way. 

    JTIt is all very solemn and humbling. Jacob is a prophet at the beginning, but a blesser in the end. There is a blessing for every tribe, even Dan; so that the twelve tribes go through. 

    JTJrPsalm 1 blesses the man. There is no death connected with him, but there is death connected with the wicked. The wicked perish. 

    WRIt is good to listen to the Spirits voice in whatever it may convey in the way of blessing. 

    JTQuite so. The young especially should listen to the elders. We are so apt to be independent and self-sufficient. God has originated the patriarchal thought. It is Gods thought, the fatherly thought. 

  

  
    REST IN VIEW OF GOD'S SERVICE (JT 76)
    

    
    
  
  
    REST IN VIEW OF GODS SERVICE (JT 76)

    Genesis 8:20 - 22

    There is peculiar freshness to be found in opening the holy page so early; that is, Genesis 8, and particularly in this section, because whilst in the main God is saying things to a man or to men, we have here the initiative taken by Noah. He had acquired a great place with God, and God had opened the way for him early in His records, for Noahs name was to enter into all these things, between God and His great creature, that is Noah. His name was given to him by his father rightly. There is a good reason given for it, for it has meaning; it means repose  rest. That one should be found in this early stage of the history in the Holy Book, that one should be found equal to giving rest to God, was a matter of great importance. God remembers these instances, for He tells us in later years that on the seventh day He was refreshed. He rested from His labours and was refreshed. It was remarkable that God should speak thus, but it is really not remarkable as we pursue the book and see it had reference to the Lord Jesus, who provided rest for God. We know that the birds that were sent out from the ark had certain meanings and the dove, pointing to the rest that God has in Christ, could not find a place for the sole of her foot, such was the situation on the earth, on Gods earth; there was no rest. God had in mind, too, the thought of refreshment, and so He refers to it later in regard of the sabbath, that He rested on the seventh day and was refreshed. Think of that! He found refreshment Himself. Noah found rest for God and in saying this I have in mind that others should be stirred up, as to what each of us may yield to God, and as to whether there is with each one anything yielding to God something in the nature of restfulness or refreshment. 

    You will remember that in Genesis 5:28,29 we are told, And Lemech lived a hundred and eighty-two years, and begot a son. And he called his name Noah, which means, as we read in the note, repose. Lemech lived a hundred and eighty-two years and begot a son. And he called his name Noah, saying, This one shall comfort us concerning our work Genesis 5:29. Not my work, but our work. He links himself with others. It was the time; the time had come for it. This one shall comfort us concerning our work and concerning the toil of our hands, because of the ground which Jehovah has cursed Genesis 5:29. So that the name was prophetic. The name given by his father to Noah was prophetic and God bore that in mind. He bears everything in mind that is the fruit of love, that is love towards Him. He never forgets anything that is the fruit of love towards Him. There are many that do not love God. I say many, although there are many that do love God, and one is encouraged to think that there are not many, indeed very few, in this room that do not love God. We read of persons who are lovers of themselves, rather than of God. That should challenge each one, but Lemech was not one of those. He belongs to the divine family, such as are spoken of throughout this book. Noah was one of them and Lemech was one of them and he gave his son a name which was prophetic. It means repose, not exactly for God, but this one shall comfort us concerning our work and concerning the toil of our hands, because of the ground which Jehovah has cursed Genesis 5:29. That is, he had one added to his family that was a great acquisition to him and his family because he would comfort us, he says. It was to affect the whole race, we might say, but it was going to narrow down to very few, because according to the New Testament there were only a few saved; that is eight persons. We have to come down to that. We have to come down to that  small numbers. We have to come down to it, and we do well to be content in it, and yet not content, but to carry on in our prayers so that there may be greater things for God. 

    Well now, the prophetic word as to Noah was borne in mind by God; no doubt by others too who heard it, and the word in the New Translation would indicate that this offering of Noah called up into the mind of God the meaning of Noahs name. It is said: And Noah built an altar to Jehovah; and took of every clean animal, and of all clean fowl, and offered up burnt-offerings on the altar. And Jehovah smelled the sweet odour. Notice the article in the passage. It is not simply a sweet odour, but the sweet odour here; it is as if God would say, The thing that his name means is not wanting. The sweet odour is there. After six hundred years from the birth of Noah the sweet odour, the odour of rest, was there. And so one reminds oneself as to these matters, as what should characterise a Christian. If one loses this character and drops into the worlds ways, in effect that which was indicated at the beginning is not there. That could never be said of Jesus. He was never other than Himself. This is my beloved Son, in whom I have found my delight, (Matthew 3:17). God could always say that. But with others, alas, we have to say at times, it is not there; what used to be there is not there any more; or if it is there it is intermittent, and, of course, you are thankful for that; yet this odour is the primary idea of God for any one of us. If the world gets in, one loses ones character and that which is so precious to God. As regards Noah in Genesis 8, it is there. The sweet savour is there; he had not lost it. 

    Well now, dear brethren, you will be thinking that what I have read has the character of suggestive ministry, but if it is not that, it is not much. There may be some young one here who is turning to the world to some extent, so that God is not finding what He used to find in him. Demas, for instance, was a man who lost character; he lost colour in his worldliness. He loved this present world. Notice that it is this present world, not that one, but this one, the one all around us, urging itself upon us. Paul says, For Demas has forsaken me, having loved the present age, (2 Timothy 4:10). 

    Well now, our passage says that Noah built an altar to Jehovah; and took of every clean animal, and of all clean fowl, and offered up burnt-offerings on the altar. Notice that word every; it would mean that some of every kind of clean creatures were in the offering. He did not selfishly keep any. Perhaps there is selfishness in our givings to God; perhaps we keep what is considered choice in our minds, and give something else in its place, but that is not found with Noah. He gives of every clean beast and all clean fowl. Nothing selfish in his nature; I am speaking of his nature as of God. Believers now are made partakers of divine nature, Peter tells us, and as of that nature there is what is unselfish. God had wrought in men from the outset, even in Adam and Eve, and after sin had come in, so as to bring about what was for His pleasure. He had wrought in Noah, and had wrought early I would think; possibly from the time the name was given to him by his father. God honoured his father by pointing to him as a man of repose; the savour was there. Noah would, no doubt, count the creatures there after the flood. We may be sure, too, that God counted. He counts good and bad. For we must all be manifested before the judgment-seat of the Christ, that each may receive the things done in the body, according to those he has done, whether it be good or evil, (2 Corinthians 5:10). There would be the counting on this remarkable day as Noah came out of the ark with his wife and his sons and their wives with him. We are told of this coming out at the end of Genesis 8, before chapter 9 when God makes the covenant with him. That is particularly in view in the chapter. The counting was going on. God would look at all that was going on. We are reminded of Gods pleasure in Christ; and God would call our attention to what pleases Him in a man like Noah. He found rest there. Later on God tells Abraham to take certain creatures and certain birds, and Abraham went and did it and brought them back to offer them to God. There is the counting in Abrahams case, and the counting in Noahs case of every clean beast and all clean fowl. There they are set out for Gods pleasure. We have to do with a God like this; one who counts His people. He takes account of us as coming up on the first day of the week. We may think, it does not matter much if we give this or that, but it does matter, for God counts. So we are told that God will count by and by (Psalm 87:5,6). Where was this man born? He was born where God had rest. And was this man born there? It is for each to challenge himself as to these countings of God. 

    Think of what there was on this peculiar day. These creatures come out with Noah and there they are, and Noah offers a burnt offering of every clean creature. Jehovah says, There is no mistake, the savour is there. That is the point in the thing, and one challenges oneself as to it. So Noah built an altar to Jehovah; and took of every clean animal and of all clean fowl, and offered up burnt-offerings on the altar. And Jehovah smelled the sweet odour. He smelled it. It was for God, and it is as if God was saying, It all speaks of what pleases Me in Noah. In chapter 9, following this, there is the covenant. God says, And I, behold, I establish my covenant with you Genesis 9:9. God is saying, I have made no mistake, 

    Noah is the man; he is true to his name. Hence the odour is there. There are the creatures, look at them. Noah brought them to offer to God, speaking to Gods heart of His great creature, the man of the sweet odour, that which ministers a sweet odour to God. All this points to the Lord Jesus. It is He who yields to God in this way, and only He. We come in with Him. Sometimes we quote that verse of Scripture: This is my beloved Son, in whom I have found my delight (Matthew 3:17), and very often we put in the word all, but it is not there, because God is leaving room for us to come into this by the gift of the Spirit. Along with His beloved Son, the Father has made room for every one of us. He that has anointed us is God. There are other things, too, that He has done. He that has sealed us is God, and He that has anointed us is God, and He that has given us the Holy Spirit is God. We are brought in under the same Head. It is not all, it is, in whom I have found my delight(Matthew 3:17). The omission of all makes room for us. In the anointing of the Lord Jesus the Father has made room for us. How far and wide and blessed is the thought. We are brought into the anointing, the savour of Christ. 

    So here, every creature is counted in the offering, that is offered to God. Noah, what a creature he was; his name means repose. Well now, there are other thoughts in the passage. And Jehovah said in his heart. This is the second point, the matter of Gods heart. What He says in His heart. I have been clearing the ground for what I am about to say now. The ground clearly refers to God and His doings and consequently makes a way for God to say things, to intimate things that He is going to deal with later. He is saying things in His heart, not saying them out loud yet. Remarkable reference! How much God has said in His heart, and one is thinking of positive things, such as the mystery. The mystery was before the world, and was kept in Gods mind all the way down from Adam and Eve until the time of Paul, the time of the Spirit, who kept things without saying anything about them. It is the glory of God to conceal a thing, (Proverbs 25:2). That is remarkable! How long did He conceal the mystery, the mystery of the gospel, the mystery of the assembly? He concealed it from the very beginning of time, in His counsels. He kept certain things and said nothing about them. They were the very best things that He had. Such is our God! Because we all should remember that we are speaking of our God, not my God, and of course my God, too, but our God. The God we have. We share the blessed God, so to say, in common, dear brethren. The God we share and love and dwell with, that very One, has certain things in His heart, but the things He is speaking of here in Genesis are not just as great as the things He has in His heart for us. 

    I want to point out what surrounds this matter of what is in Gods heart; it comes out after Noah had made his offerings. God is going along with us, and He is waiting at times for what we are doing. God does everything, you say. Well, He does not do everything; He expects us to do some things, and if we do not do them, then He must do what we leave out, but He is expecting us to do them. So here He did not tell Noah to build an altar, but Noah did it, and what he did God was pleased with, showing that there are things that we may do without God saying anything to us about them, but as done they please God. We must learn of the blessed God to be able to do things that please Him. How do we learn it? We learn it from others. We learn it from God and from Christ. The Holy Spirit operating in our hearts brings out things from our hearts. So here there is not a word about God telling him to build an altar, but as Noah did so, it gave room for God, for the magnitude of His thoughts. What a man Noah was! What an understanding with God He had! What liberty with God! 

    God would speak to us about the matters relative to Noah and what he was. All showed what love was doing here. Noah picks out these clean creatures, and offers them to God, and God said in His heart, I will no more henceforth curse the ground on account of Man. God knows His creature. He knows the work of Christ, and He knows the work of the Spirit. What the Holy Spirit does is not the work of redemption, but He accomplishes other things. Christ accomplished redemption. He is our Saviour, our Lord. The Spirit does certain things in us that please God, and He did certain things in Noah. At this particular time all these clean creatures were presented to God on the altar. God says, I am delighted with this matter. It opens up much. God waits for us to do things and that is the idea in the assembly at the present time in our dispensation. That is what God is looking for in us, and the Holy Spirit operates in us to this end. He works out with us the will of God, the things that God is pleased with, things like this. And so Noah can do this, and God is pleased with it, and now He says things in His heart because of it. What does He say in His heart? I will no more henceforth curse the ground on account of Man, for the thought of Mans heart is evil from his youth; and I will no more smite every living thing, as I have done. 

    Now that is what God is saying in His heart. This was written many years later by Moses, not by Noah. I do not suppose Noah heard a sound from God about what He was going to do. It awaited the time for God to tell His creature what He was going to do. It was a negative thing; He knew what kind of heart man had  unregenerate. I know that. God is not going to do anything like this again. He said that in His heart, not aloud. Who can tell what God is saying at this very moment? What God is saying on account of the war? What He is saying on account of the happenings abroad? For God is not neglectful of these things. The worst things that ever happened are happening today. God knows it and feels it. He does feel it. Is not He saying something about it, saying something is going to happen? It is not a bad thing, but a good thing. The present dispensation is a time of good. God is not talking about bad things. Is not God going to have a wonderful crop from those who have suffered so much? What a lot of people are suffering! Europe is suffering. Germany is suffering. You say. They should. Do not say that too quickly, because there are saints in Germany, and they love God and God loves them, and God has them in His mind, has had them in mind during the last five or six years. He is saying something in His heart, and maybe it will come out in our prayers. He has a way of saying things. Here He is saying something in His heart, and it alludes to what is in Mans heart. I will no more henceforth curse the ground on account of Man, for the thought of Mans heart is evil from his youth; and I will no more smite every living thing, as I have done. That is. He has changed His mind. Why should not God change His mind? And Jehovah repented that he had made Man on the earth ... for I repent that I have made them (Genesis 6:6,7). God repented that He made Man on the earth. Why should He not do that? You say. Did God make a mistake? No, He made no mistake. Did God not change His mind? God is sovereign, and we want to be in line, and intercede with God to change His mind. Isaiah 62:6,7 says, Ye that put Jehovah in remembrance, keep not silence, and give him no rest. I am not speaking loosely, but am quoting Scripture. God says to you. Keep asking; 

    keep praying; do not give up; ask and it will be given to you. 

    So the one we read of in Luke that petitioned the unjust judge is a disturbing cause to him, and because of the disturbance she is, he will grant her request. So I would urge upon each one here if there is anything you want from God, ask God for it. In fact, it is said that God is ready to give the Holy Spirit to them that ask Him. It is the greatest possible gift. He is ready to do that; there are some here who have not the Spirit. You are hardly a Christian at all if you have not the Holy Spirit. The Spirit is given to them that ask Him. How much rather shall the Father who is of heaven give the Holy Spirit to them that ask him?, (Luke 11:13). How great that is! Does not every one of us, who are lovers of God, want to be like Jesus, to move on this earth like Jesus, to follow in the steps of Jesus, the very steps? The Holy Spirit makes us do it. It grieves Him when people have not the Holy Spirit. Almost before one can have part in this one must get the Holy Spirit, for you are hardly fit for heaven or for the assembly. You must have the Holy Spirit and you can have it, because, How much rather shall the Father who is of heaven give the Holy Spirit to them that ask him? (Luke 11:13). Get on your knees about it. Ask with both your knees on the ground, and something will happen. God will answer. For this reason, says Paul, I bow my knees to the Father of our Lord Jesus Christ, of whom every family in the heavens and on earth is named, in order that he may give you according to the riches of his glory, to be strengthened with power by his Spirit in the inner man; that the Christ may dwell, through faith, in your hearts, being rooted and founded in love, in order that ye may be fully able to apprehend with all the saints what is the breadth and length and depth and height; and to know the love of the Christ which surpasses knowledge; that ye may be filled even to all the fulness of God, Ephesians 3:14 - 19. I would urge any person here who has not got the Holy Spirit to ask God for It. I plead with you, and yet I am indignant with you for neglecting to see to these things. I would say. Do not be neglectful in getting the Holy Spirit. 

    Now to get to the point immediately before us. Henceforth, all the days of the earth, seed time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease. He is saying that He will not send a deluge again. He is not saying anything about the lake of fire. Terrible thought! God is not saying anything about that here. It is going to happen. Here He is saying, Seed time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease. That is what He is saying, and it is all negative. God is not going to have day and night eternally, or cold and winter eternally, but He is saying these things about the provisional time. It is a provisional matter, but He is not saying this out loud yet, but He tells Moses later on. Most of the important things that come out from God throughout the Old Testament come out much later; that is they are secret. God has His man to disclose them. 

    He is speaking of all the days of the earth. It is going to terminate; the present earth and heavens shall pass away; but as to these days of the present earth and the years and months, God is saying at this particular juncture that these things are to continue all the days of the earth. So we are to pay attention to this chapter, this passage, as to the matter of the present earth, the present heavens. We read of these things in 2 Peter. Peter deals considerably with this matter I am dealing with. As to what happens, and is going to happen to Israel in relation to the millennium, we have the whole truth now, but God is going to have new heavens and new earth in which righteousness dwells. What a thought that is! And we shall be there. All believers will be there. As to the present earth and heavens, God is telling us here that it is a short-lived matter; now it is a question of days and years. Henceforth, all the days of the earth, seed time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease. Let nobody try to alter the matter. Some men at times have tried to change days and years, but they cannot do it. God says they cannot do it. In the presence of such activities therefore, dear brethren, it is a time of suffering for the saints of God; this time of days and years. Henceforth all the days of the earth means that the time is very limited. The time mentioned is limited. It is not eternity. I hope the brethren are seeing the thing and understanding intelligently. God discloses what is in His heart for a provisional period after the deluge. Christianity had not come yet, but it came in its time. We are dealing with the thought of time, and so in the New Testament we are told that the time is short. If a man live sixty, seventy or eighty years, that is a very few days really. We may as well face these things. We are not going to live long. Look at the first commandment with promise: Honour thy father and thy mother, that thy days may be prolonged in the land that Jehovah thy God giveth thee, (Exodus 20:12). That is for the young people, not old ones, we are not looking for days on the earth, but better days above; that is, above the earth. That is what we value, we who are real Christians. 

    We have here what God is saying of mankind, not publicly in Noahs time, but through Moses. You may say that you thought the millennium was a long period  one thousand years. But it is not very long, you know, the life of one man; Methuselah nearly used up all those years. God is telling us that there is not much to look for in time. God says, I am using time, the first day of the week, the Lords day, and I want you to be in that, in the knowledge of that. I want to give you the mystery in those days, however short they may be. We have the days, all the days of the earth. There are times of cold and heat, and some do not come out to the meetings, some for the cold and some for the heat. Summer and winter, and the brethren do not come out, sometimes because of the heat, sometimes because of the cold, and yet God has made both cold and heat, summer and winter. Let us remember that God made them. 

    This is a day when the earth is feeling the suffering and sorrow and God is looking for something from His people that they may, like Noah, always be ready to yield to God. Every true lover is ready to yield to God; he does not keep back anything, not keeping back a clean beast because it is a big or fat beast. It is a time now of service to God and God is looking for service. For we are the circumcision, who worship by the Spirit of God, and boast in Christ Jesus, and do not trust in flesh, (Philippians 3:3). That is the time we are living in. I want you young people to think it over  the days of the earth; not simply the generality of the thing for the actual days are very short. But while the earth remains there will be such time; there will be provision, day and night. The principle is that God is merciful. It is nothing like eternity, that which we are going into as through the redemptive work of the Lord Jesus. We are going into eternity, to our place with Christ. But in this provisional time of days of the earth, these things come into it; seed time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease. And God is saying to us that He is looking for our love to be such that His service may go on in all these years, days and months, especially the first day of the week, the day God claims for Himself. 

    May God bless the thoughts to us! 
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    PRINCIPLES OF RECOVERY (2) (JT 82)

    Genesis 8: 15 - 22; Genesis 9: 17; Revelation 4: 3

    By connecting the passage in the Revelation with the one read in Genesis 9, we may see the full result of the divine movement in Noah. The rainbow links the two passages unmistakably; the colour suggested is emerald, indicating the mind of God by a living order of things. God smelled an odour of rest in the burnt-offering, in death  the rainbow goes beyond that. Genesis 9 shows that the principles of government (found in chapter 8) had taken effective form, I establish my covenant with you, and with your seed after you; and with every living soul, with the result that there are four living creatures in Revelation 4, what is universal, answering to the mind of God in intelligence, strength, rapidity and firmness, and recognising God as, Holy, holy, holy ... who was, and who is, and who is to come. The elders, who are in the priestly understanding of the mind of God, continue, saying, For thy will they were, and they have been created; this is the full result of what is begun in this section. 

    Genesis 6: 9 introduces a new chapter in the divine ways. Genesis 5 gives the history of Adam, and his generation and now another head comes in. There are no loose ends with God. He gives the thing from the inception; we get the things from start to finish. 

    God takes account of each of our histories. He begins with us with what is definite, and His end is to correspond with that. As with Mark, God does not hold things against us. Mark was entrusted with important communications. Also the Lord took Peter up for a purpose, and He saw that the end corresponded with the beginning. Also Jonah, the fact that he wrote the book, and gave his own history, shows that he appreciated in his own soul the end that God had in view. 

    The living creatures say, who was, and who is, and who is to come; the beginning, the middle and the finish; He is the same to the end. 

    The Lords way is to bring us through death. Jonah had to go that way. Paul in dealing with the Corinthians had to go that way himself, in order to be a help to them. You cannot be a help to the saints unless you go that way yourself. You see that which hinders, and as having gone through death, you know how to deal with it, God ... who has delivered us from so great a death, and does deliver, 2 Corinthians 1: 10. Paul had great conflict in Asia in establishing the testimony. There was a supreme effort of the devil against him, and his ministry at Ephesus. The combat was very severe; but the apostle had the sentence of death in himself, and trusted in God who raises the dead, and the word of the Lord increased and prevailed, Acts 19: 20. The whole world-power crumbled there. In Jonahs case, the second commission was altered. In chapter 1 it simply is, Arise, go to Nineveh, ... and cry against it; but after Jonahs experience of death, it reads in chapter 3: 2, Preach unto it the preaching that I shall bid thee. There is to be a definite preaching now that Jonah is qualified through death. 

    The end of all flesh has come before God; now it is a question of bringing through what is of God. We learn here something of Gods way of bringing us through on the ground of death and resurrection. The apostle had gone that way, and he was intent on bringing through what was of God at Corinth. This is the great principle in Noah. There were elements at Corinth that were of the devil, and Paul must be cautious because there was something to bring through; the Lord said, I have much people in this city. The Revelation shows that God will bring creation through in life. 

    The Lord Jesus is in touch with all that is of God in this world; one side of the seal is, The Lord knows those that are his. We do not know, and we move in relation to the other side of the seal, and withdraw from iniquity; that is the moral position we occupy. 

    God began with Noah at his strongest point, his family; but God had greater thoughts than Noahs immediate family. If one is true to his own house, God will take him up in a greater way. God begins with what He can approve in us. The point is, to find out what is of God. How will we get on together, if we do not make allowances for the weak brother? All the weights of the bag are his work. We are to make great allowances, and all that is of God must be saved and brought through  as Noah brought things through in the ark. We must find out what is of God and see that it is preserved. 

    In order to understand the kingdom, you must understand the King. How did the King deal with the little ones? He took them in His arms and blessed them. Do not stumble the little ones: Their angels in the heavens continually behold the face of my Father who is in the heavens (Matthew 18: 10); that is how the King cares for the little ones. The weak brother has something in him of God to be carried through. You find some mark of God in the soul, and you need wisdom to bring that through. The Lord will make him stand. You feel that you have to do with Gods property. If you can take account of what is of God in a brother, you have a basis to work on; only what is of God is to be worked on; working on the flesh is lost time. 

    The birth of Noah brought in hope (Genesis 5: 29): This one shall comfort us concerning our work and concerning the toil of our hands, because of the ground which Jehovah has cursed. There is a recognition of the curse, and that Noah would be a comfort concerning the work of their hands. There was light there as to the curse; Cain did not recognise the curse. Noah brings in a state of things that enables God to go on, not on the ground of the curse but of blessing. That is the ground on which God is dealing with us. God has found another principle on which to deal with us, and has been going on that line ever since. Whatever the natural conditions God goes on, on the principle of blessing. God never changes His mind; the end to be reached is what pleases God. The great recovery today is for God. Ephesians is strictly the beginning of christianity, and we are to be brought to this. 

    The second letter to the Corinthians brings in new creation and reconciliation. God intended to bring the Corinthians in for His pleasure. The covenant indicates what God is to the creation; Revelation is the answer. We see there (chapter 4), a great array of power to bring about that result; but all is based on the sacrifice of Christ. There is nothing greater than that! 

    Noah found favour in the eyes of Jehovah. We read nothing of the communications that passed between God and Enoch; but in Noah we do. Enoch was not a head, but Noah was. Enoch was a most beautiful finish of what was in the mind of God at the outset. In Noah, there is a new beginning in grace, and the fruit of it is seen in Revelation 4, Noah found favour in the eyes of Jehovah ... was a just man, perfect amongst his generations, Genesis 6: 8, 9. One would covet a record like that! A model amongst them. David served his own generation. There is not only being a model, but serving; there should be an exercise as to serving our own generation. 

    Noah had remarkable knowledge of God, and it is what we know of God that has an effect upon us. Noah passed through discipline, and we learn from these men about Gods disciplinary ways with us. Job is the great standing witness of Gods ways in discipline with us, and we see how God carries us through. 

    Enoch means disciplined; he was a disciplined man, Shall two walk together except they be agreed?, Amos 3: 3. God says, as it were, If you walk with Me, the flesh must be curbed; a walk with God for three hundred years signifies that Noah would know something about Enoch, and be affected by it. Enoch was a family man, as was Noah. Such a man would be a model. All this teaching culminates in Abraham, who is the great father. 

    Noah would be put to the test in having a wife, three sons and three daughters-in-law, in close quarters with him in the ark. Where we are put to the test is in the local meeting. We hear of no quarrels in the ark; the long confinement would be a test of patience. The ark was an enclosure full of varied life. There would be great opportunity for studying the varied expressions of life in the ark. It was a testing place, yet a position that was invulnerable; death was all around, but all inside were secure. 

    It was by faith, Noah ... prepared an ark for the saving of his house, Hebrews 11: 7, and he preached as he laboured. One wonders that he could endure it to have so little result. The question was asked, If the preaching of Noah may have produced something. Peter indicates that all, except those saved in the ark, are now in prison (1 Peter 3: 19, 20). 

    Building was a concrete testimony, and preaching went with it. But Noah had an influence on his own house; Noah saved his house. Lot did not, God ... spared not the old world, but preserved Noe, the eighth, a preacher of righteousness, 2 Peter 2: 4, 5; it was an ungodly world; their spirits are in prison. 

    Noah was a preacher of righteousness; he preached of what God would do; he preached for one hundred and twenty years; The long-suffering of God waited ... while the ark was preparing. There was the principle of grace, but also sovereignty; the time was limited. 

    Then, God remembered Noah, and all the animals, and all the cattle that were with him in the ark (chapter 8: 1). It is Gods consideration for what is living, not for the vegetation, but animate things; God loves what is living; in Revelation 4, in the living creatures, we have it secured now in four, who continually say, Holy, holy, holy, Lord God Almighty. 

    Each variety of life was, no doubt, kept in its own sphere, but all would come under the eye of Noah as head. It presents our own position, in close quarters. The millennium is extended; but our own position is in view here. We are set in localities in nearness to each other. One is to live together with the brethren in unity. In the vessel which Peter saw come down from heaven all the creatures were together. 

    Reconciliation is distance removed between God and man, and man and man. We are set together spiritually; the Lord groups us together. The sons of Noah and their wives may have felt the close quarters of the ark; they may not have liked to see a bear come in; but he came, and they had to live with him. Do not move from your meeting. The question is, Are they all living? The voice said to Peter, What God has cleansed ... If God has been at work, it is for us to accept the result. He is to determine who is to be in His house. 

    The animals came to Noah; he was head; this is very suggestive. The ark period is a type of our present circumstances; what is of God has to be carried through. The ark was a limited sphere: My children are with me in bed, Luke 11: 7. The children were well cared for. 

    God shut Noah in, and then, God remembered Noah, and all the animals ... with him in the ark. And Noah went out, and his sons, and his wife, and his sons wives with him. All the animals ... went out of the ark. All the living creatures are seen moving out; a wonderful spectacle of the movements of life! 

    Noah considered for God, and God smelled a sweet odour in the burnt-offering and Jehovah said in His heart, I will no more henceforth curse the ground on account of Man ... all the days of the earth, seed time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease. Now we have a fixed order of things, blessed be God; the relationship of man with Jehovah. It is an order of things established in blessing. 

    This is in contrast to earlier times, when it had been hard to find something to live on because of the curse. Lemech had said, This one shall comfort us concerning our work and concerning the toil of our hands, because of the ground which Jehovah has cursed. 

    God must have come in in great mercy after the flood, having smelled the sweet odour of the burnt-offering. The cattle too were given to Noah for his food. Government was placed in his hands, and no doubt stronger food was needed than men had earlier. Spiritually this is so at any rate. Death had to occur so that Adam and Eve should be clothed; now it should take place that men might have the needed food. 

    There is no way of securing things except through government. The state of man is recognised as evil in the book of Proverbs, and the great truth of kingship comes out. In Revelation 4 the throne is the embodiment of all this. The subject of government is great; how it subserves divine thoughts. 

    In all that is before us, God uses the assembly to carry things through. In Peter (1 Peter 3: 20, 21), it says that the water saved them, as baptism saves us now. 
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    SWEET ODOUR (JT 85)

    2 Corinthians 2:14 - 16; Genesis 8:20,21; Genesis 27:26,27; Exodus 30:22 - 38

    These scriptures speak of odour, and the object of this meeting is to seek to show how the thought applies now. I have selected the scripture from the New Testament because it brings the subject before us in one person and in the direct and literal meaning to be inferred; that is, we see a servant moving about in this wicked world which is full of all that is of ill-savour that the place is capable of. The Western world, led by the Romans associated with the Greeks, developed sin as it had not been developed perhaps hitherto, having the culture which man is capable of and the means too, the wealth of the world, so sin has become developed. I suppose the Lord came into the world as sin had reached its height in that sense, its development. Then since the introduction of christianity the principle has gone on and the world has kept pace, so that sin has reached a peculiar height in our time with all its accompanying nauseous obnoxious odours. And this servant of the Lord can speak in these remarkable verses of what he was in the sense of an odour to God. But he dwells first on the effect on man of the knowledge that he proclaimed in ministry; he stresses the odour of that, a heavenly fragrance brought in, as he says, in every place. God does not only appeal to mans intelligence, to his mind, but to his sense of smell, as if He would include all the senses in His testimony. There are five, as we know, and they are all in mind in the testimony, hearing and seeing and feeling and tasting and smelling, God in His grace and in the richness of this dispensation appealing to men in their entire being in His testimony. So the apostle can speak of God leading him in triumph and of the odour of Gods knowledge, and then, following that up, of making him an odour of Christ to God in those that were saved and in those that perished, to the one an odour from death unto death, but to the others an odour from life unto life. So that there was odour, both in regard to men, for there was the odour of Gods knowledge spread abroad in every place  what a testimony, dear brethren, as to Gods thought for man!  and then an odour for Himself at the same time. 

    I hope to come back to that remarkable passage, but I want to show how this thought of odour runs through the Scriptures, hoping that each one will see that it fits him; and first to show how, in Noah, we have the principle of effulgence in this sense. Noahs father had spoken prophetically about him, and I suppose prophecies going before apply to every one who is especially used of the Lord. There is the forecast in a prophetic way, and then the committal of the saints to each one, imposition of the hands of the elderhood (1 Timothy 4:14), and what the elderhood would discern is what it would prophesy; there must be perfect agreement with the prophetic announcement as to a man and the practical working out in the person in mind in his service. This was seen perfectly, I need not say, in the Lord Jesus, concerning whom there had been great prophetic announcements beforehand, and not the least were those uttered by Simeon as he took Him in his arms, yet a Babe, but what wonderful potentialities in that Babe! What effulgence in glory and odour to God was to shine out in His service! How the saints from the outset have committed themselves to Jesus from the standpoint of service! We have committed our souls to Him; we have committed ourselves to Him in view of eternity, but there is committal to Him from the standpoint of service, and this is represented in the house of Simon the leper. It is a remarkable thing, but it is there the Lord is anointed on the head by a woman whose name is not given. We may infer who she was, but the point is that she committed herself to Him discerning the ability to serve; turning away from the whole hierarchy in Jerusalem, which claimed so much, she committed herself to Him. She anointed Him on the head and the Lord said, Wheresoever these glad tidings may be preached in the whole world, that also which this woman has done shall be spoken of for a memorial of her, meaning that she was an odour in that she would accompany the glad tidings of the Christ; wherever it was preached she must be mentioned. He says, What she could she has done  that is, she was not assuming to be able to serve, yet she did what she could, and that was that she committed herself to Him who could serve and serve perfectly in every respect. It is in the apprehension of that that I think you will follow what is about to be said as to odour. 

    So as regards Noah, his father carefully intimated his ministry; he said, He is to be a comfort to us on account of the ground which the Lord has cursed. There would be no special fragrance in the ground as cursed of God, but Noah would change that, and hence the prophecy going before in due course was fulfilled and manifested. It came out in the way of unselfishness: he built an altar and took of every clean beast and every clean fowl and offered burnt offerings, and it says, Jehovah smelled the sweet odour, a savour of rest, that is a savour of Noah, for that is what his name meant, it was what had been announced; that was the name given to him, it was the shining out of glory in him. And so the savour of Paul too, and of every servant who serves according to God; there was a savour of Paul, he was a savour of Christ  it was that kind  in those that were saved and in those that perished. Well, Jehovah spoke in His heart about this; there is something very interesting in what Jehovah says in His heart. He had said so much by His mouth, and the Lord Jesus said that man is to live by every word that proceedeth out of the mouth of God; that is to be the food for man. But He spoke here in His heart-a very remarkable thing, as if there was something He treasured and perhaps would not say much about, but the result would show what was in His heart, and that is that He would not curse; there was to be henceforth something to carry on this savour, not only in the way of offerings through death. Noahs offerings were not agricultural like Cains; not that agricultural-offerings were not accepted, for all the meat-offerings are from the ground; they are the accompaniments of death-offerings, of the shedding of blood. And so there must be meat-offerings, dear brethren, and these must be marked by sweet savour too. The shewbread in the tabernacle was marked by frankincense spread over the twelve loaves. So Jehovah said this in His heart. I want you to dwell on that, dear brethren, how God would draw us near to Him that we might know something of what He says in His heart. It will come out. Whatever God says in His heart will find expression, but it is very interesting that He said this in His heart and that was that He would not again any more curse the ground for mans sake, and that all the days of the earth, seedtime and harvest, and cold and heat, and summer and winter, and day and night, shall not cease. That is, there would be a means of carrying on the sweet savour on the principle of meat-offerings. I do not say that is all that is in the passage, but it certainly is in the passage, for Exodus and Leviticus contemplate the need for fine flour and if there is to be fine flour, there must be seedtime and there must be seed, 

    there must be harvest, and then all that follows on that, that is cold and heat. The allusion really is to ourselves, to the people of God, that, if He is to have us for His pleasure and for odour in His nostrils, there must be the seed sown, and then the cold and heat, the cold necessary in the way of discipline, and the heat, the warm breath of the south, as it were, developing the growth, and then the persons having intelligence to know what to call these things, to know how to name the discipline of God that is in view of our growth and formation, and, on the other hand, to name the heat and call it summer. We arrive at intelligence when we begin to name things. And then there is day and night, a constant changing experience whilst we are down here. So there is to be a continuance of the savour, not only in sacrifices such as Abels and Noahs, but in agricultural sacrifices, as I might say. If we have the basis of the death of Christ, dear brethren, then we can look for fruit in man. There could only be fruit on the basis of a vicarious sacrifice. It could only be confined to Christ aside from the vicarious death of the Lord Jesus; if He falls into the ground and dies He brings forth much fruit, and that fruit is of His own kind, and that is wherein lies the meat-offering. 

    I pass on to chapter 27 so that we may see how a young christian comes under God with a view to all this. God has ordered things so that Isaac is now ready to bless  not that he knew Jacob, but he discerned he had the smell of blessing. It was not a new thing with Jacob: he had a history, God had been with him before, before he was born he was a subject of the work of God in this sense. It is a remarkable thing that we have such suggestions in Scripture; how far back God goes  to the source of our being, so that He begins His work and secures us for Himself. The elder, it says, shall serve the younger. Jacob was the younger, and he was a supplanter before he was born. Where did he get the instinct? Not from Isaac or Rebecca, but from God. We have to remember that even as ordinary men we get things from God; we get our spirits from God. Jacob got the power of supplanting from God, and that is what is to work out; the smell was there, so Isaac says, The smell of my son is as the smell of a field which Jehovah hath blessed. What a thought for every young one here! Who knows how far back God has gone with you? How early at times we see instincts developing in the young! Before God formally commits Himself to that one, there is something there; those near him notice it; there is something different. What a difference there was between Jacob and Esau! Jacob was a plain man; where did he get that plainness? He aspired to no show in this world; where did he get that instinct? He got it from God, he got the power of supplanting from God. And now the time comes when Jehovah will bless in a special way. It is a very solemn matter; someone was to be blessed. It was in Isaacs mind to bless the wrong man, and this is very often the case with us, alas; but not with God for God never fails, nothing can interfere with His purpose, in spite of the greatest difficulties God reaches His end. Let every one of us accept that; He will see to it that what He has in His mind about us will come about and even an Isaac is able to smell what was there. 

    But then with Isaac it was just one kind of odour, and I am going to speak a little about the great variety of odours in the compound that God has in His assembly. You can understand, dear brethren, that every such one, every one like Jacob whom God has blessed, has an odour of his own, so to speak. In Genesis we get isolated cases, but we get the aggregate in Exodus, the collective thought, the gathering up of all that there is in unity, so that we have a compound. With Isaac it is just an agricultural idea, as I said before, there is the smell there; that is the rich field. I suppose farmers and agriculturalists understand; but at any rate, spiritually we can understand what potentiality there is in a young christian; we see the germ there, and so we look for the results. A field has great possibilities; the Lord bought a field, you know; He calls it the world. There are great possibilities in it, and what He has been doing for eighteen or nineteen centuries is getting out of it those possibilities. What glories, dear brethren, have shone, what wealth He has secured as He worked the field and is working it, and what a privilege it is to have part in these workings to bring out its glories, the fulness of the earth, as we may call it! There is just one thought in Jacob, that is a field, but when we come to Exodus, as I said, we have added measure. It is not that God has to put up with everything: that is the principle in Genesis; He takes what comes, the mixture; but when we come to Exodus, God is the God of measure, and He will have what He wants. So we may as well understand this, that we are now to place ourselves on His altar; it is our intelligent service to present our bodies a living sacrifice to God. He has something to work out that is great and glorious, and surely I would not hinder Him! I want to have part in that; He is the great Architect of what He has in mind, and I want to be in His hands. That is Exodus and He is the God of measure. Perhaps we have not thought much of that, but it is most important to have in our minds that God is the God of measure, and when we come to measure we come to accuracy. So we have this refined thought of the heavenly Apothecary, the work of the perfumer; these words are found in this passage in the proper reading of it, that is to say, you come to the God of measure in regard of odours; it is a matter of the apothecary. I suppose we would call that a science; certainly it is a very refined matter. And so the anointing is the first thing. He that establishes us with you in Christ, says the apostle, and has anointed us, is God, who also has sealed us (2 Corinthians 1:21,22). Now, if we are to understand this word anointing we shall need to look into Exodus 30, because it is written for us; I can put myself into it, I have a part in this. Notice there are two words used in regard of spices in the passage I read. The Authorised Version says the sweet spices for both compounds, but in the New Translation, the second compound, that is, the incense, is fragrant drugs with frankincense. The elements of the ointment are spices, with the one added element of olive oil. You say, These are beyond us, but, dear brethren, what I am endeavouring to bring before you is that you are the person, I am the person; these matters refer to us. God is saying to us that He has great thoughts; He has the most refined holy smell, for His nostrils are spoken of, and He is thinking of us as to what part we have in it. How searching this is, as to whether I have, in my clothes the smell of an Esau. Sure enough he is a man of the field, but that is not the smell that Isaac smelled; this was not the field in that sense; the field in that sense is covered by the word turf, the tennis court and that sort of thing; it is not the productivity of the field that is in mind, but the surface to be used for mans pleasure. That is what Esau was; it does not say he cultivated the field; he was a man of the field in the sense of being a hunter, for he came from Nimrod. We are told, over against that, that Jacob was a plain man dwelling in tents. So it becomes searching; can I come into this compound? The first is said to be liquid myrrh, five hundred shekels. The last is said to be cassia, also five hundred shekels. That is, it is so many shekels of that kind of thing. Then two hundred and fifty shekels of two other spices; and finally, olive oil a hin. What part have I in that? You say, Well, that is beyond me. But it is written for us, dear brethren; it is a question of the compound; it is the fruit of the field that the Lord has blessed. These things are to work out of the field, and what a variety there is in the field, if we take all these spices and these fragrant drugs. So there is perfect measure, and the first  it ought to touch our hearts  is undoubtedly the spirit of the suffering Christ, the myrrh: how fragrant that is to God in that holy Sufferer! And then the other two half as much, and the final one equal, what can they be? Well, something corresponds to cassia, perfect in measure with God, but found in this dispensation; there can be no question about it. Where do I fit? Whether it be in my household or my business or my pleasure, what about the odour?  but above all, as I have part in the assembly, for that is in mind. You will observe that the ointment is made of this compound, and then we are told what it was to be used for, all the items in the tabernacle, and these, dear brethren, refer to the saints; the true tabernacle which the Lord has pitched refers to the saints. It is His own action; the Lord has pitched it and not man. It is God notifying us that, while He values every little thing in each of us, He has His own measure and place for each one of us; and, as each is filling his niche, he is anointed with this holy compound; every item of the tabernacle is anointed. What fragrance there is with that! I do not say that fragrance is all, but certainly these spices emitted fragrance, even in the public aspect of the tabernacle there is fragrance ascending all the time. That is over against the obnoxious odours around. God finds pleasure in His people viewed in this collective way. How great the thought is, dear brethren, and how one can dwell on each to see how he fits in this holy ointment, as it is called, this perfume of perfumery after the work of the perfumer; it is an oil of holy ointment, as if God would impress upon us that all other odours must be denied. It is not indeed to be applied to mans flesh; it alludes to us as after the order of Christ. And then the incense is more for the inside of the tabernacle, the holy sphere of the divine presence within. It is a very refined measure and it involves increased spirituality; it is composed, as I said before, of fragrant drugs; there are three named beside the frankincense, five ingredients in the ointment and four in the incense, and it is prescribed that it is to be inside. God says to Moses, Where I will meet with thee, in the very holiest of all this holy odour was to be, where God met with Moses. Then again we have it in the holy place too, for there was an altar, as we are told in this chapter, of incense, which alludes to our seasons of prayer. You see I am giving a practical application to all this to bring out what God has in this world at the present time, however little, whether publicly or privately, whether it be the innermost place of our privilege, this holy odour is there. So the incense is burnt in the holy place; as we learn in Revelation, the prayers of all saints were caused to ascend in the fragrance of that incense by the great Priest, our great Priest, at the altar there. What a character, dear brethren, this gives our meetings for prayer. Then the whole week, as I may say, is filled out for God. What He has in the assembly! What pleasure publicly as well, in the anointing. So the priest takes the incense and burns it in the holy place, and even in the book of the Revelation, and this is very significant, there are golden vials containing the prayers of the saints. Think of what God has in the prayers of the brethren! The use of these vials suggests that the prayers are to be carried forward and remembered; they are always there in fragrance. I speak of all these things, as I said before, so that we might have before us {40} what God has in us publicly and privately, as typified in these wonderful things: it is a holy ointment and it is holy incense, the incense being the most refined of all, belonging to the inside, the place of the most holy, as I might say, where we carry on the service under the direction of the Minister of the sanctuary, all is fragrant. 

    Now I come back just for a moment to the apostle to bring out the thought in regard of those of us who are more specifically privileged to serve the Lord and to serve His people, first as to the character of knowledge, whether it is free from all that is merely intellectual, whether it is fresh, whether it is free from stain, whether it is in the freshness and energy of the Spirit of God and so emitting a fragrance in every place, for that is the idea. The idea of ministry is that ministers go from place to place; the Lord sent the seventy two by two before Him into every city and place where he Himself was about to come (Luke 10:1). As He came to the town, there would be that fragrance, the freshness and knowledge they had from heaven to convey to men. And then, secondly, as has been said, how the apostle was himself fragrant, no doubt carrying on the thought of the knowledge, but he himself was fragrant, that is in keeping with the knowledge that he has spread abroad  I suppose the allusion is to the triumphal entry accorded to returning victors in the Roman era  they were honoured in this way. But how great is the thought of God leading us in triumph, as the apostle said  God doing it. Whatever the opposition, all is well, even if there were no converts, even if there were dire opposition  always led in triumph by God, and the savour of divine knowledge shed abroad, so that there was in truth a triumphal return from every service, whether it was a successful service, or whether it seemed to result in very little. There was a savour of life unto life, and of death unto death. You may say, Surely there is nothing in that savour of death unto death for God! but it refers to the one thing that had resulted in the presentation of Christ in a living way; even although death followed, there was a savour in it. 

    That was all I had to say, dear brethren; I suppose it can be easily followed. One can only make a few suggestions; the gain would follow in looking into these things and seeing how they apply, whether I can have part in this holy fragrance for God that is to continue till the end. There is no doubt that the Lord is aiming at perfecting us so that we shall have this testimony before our translation that we please God. 
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    THE HEART OF MAN AND THE HEART OF GOD (JT 91)

    Genesis 8:20 - 22; Psalm 10:6 - 13; Romans 10:6 - 13

    My subject in seeking to present the gospel tonight is hearts: what people say in their hearts first, and then what God says in His heart. The phrase heart of God is not so frequent in the Scriptures literally as might be imagined, although the Scriptures are full of the thought of the love of God; but the heart of God is stressed somewhat in the early chapters of the Bible  a very interesting matter  and set down alongside the human heart, the heart of man. Both are spoken of in the same passages. I wish to speak of Gods heart particularly, but in order to arouse interest and conscience to work, I would allude to the word in Romans, which enjoins what is not to be said. What is not to be said. Quoting from the book of Deuteronomy the apostle conveniently cites the righteousness which is of faith and regards it as the speaker. The Spirit of God uses such methods regarding impersonal dealings to speak. He says, The Scriptures preach the gospel. In the very early days before there was anything said about the evangelist, it is said, And the scripture, foreseeing that God would justify the heathen through faith, preached before the gospel unto Abraham, Galatians 3:8. It is an important word in regard to the Bible, and a word which encourages the circulation of the Bible; for the Scriptures preach the gospel according to that passage; and so the apostle Paul in writing to the Romans, cites a section of the book of Deuteronomy as saying to the people what they should not say in their hearts. He goes on to say a good deal about the heart afterwards, but the righteousness which is of faith begins by preaching certain things as said in the heart  that they are not to be said. There are those here now listening, maybe resolving, or saying something to themselves in their hearts, and this scripture comes to me conveniently to warn as to what should not be said at this time. This is a meeting for the preaching of the gospel and the thoughts of hearts should be in accord with the meeting, so that the righteousness which is of faith would rebuke many things that are not to be said in our hearts. 

    Some young man says in his heart, I have come here just to please someone else. Somebody else says, I will be glad when the meeting is over, for I have not the slightest intention of being impressed with anything that is said. That is the language  saying in your heart  that is prohibited. Many are the sayings like it. The heart is deceitful above all things, and desperately wicked  or incurable; Jeremiah 17:9. If you give rein it will say all sorts of things  things that are utterly irrelevant, utterly wrong, utterly wicked, and destructive to the soul. 

    So that the righteousness which is of faith prohibits, at the very outset, all such talkings in the heart. God is here challenging our hearts. He says that He has a right to speak to us. He is our Creator. He commands all men as a Creator. He has a right to do it. He now commandeth all men every where to repent, Acts 17:30. This is His prerogative and He uses it, not in an arbitrary or hard way, but in love. For what can be more kindly, if you see a person going down over a waterfall in a little boat, than to shout most imperatively, most urgently, to him. That is what God is doing. He has the right to do that. He has a creational right to do it, and He has the moral right. It is the right of love that He exercises. So, as I said, it is the righteousness of faith speaking, and we are enjoined as to what we are not to say in our hearts in this verse in Romans 10. 

    That is one of the things I have mentioned, and there are many like them. 

    Another may say, Well, I have been invited to come to this meeting, and I have come. I am not sorry I have come, I am not against the gospel. I am interested, but I am determined in my mind that I am not going to believe yet. That is prohibited by the righteousness which is of faith. 

    Another says, I have in mind to be a christian. My parents are christians, and so are my brothers and sisters, but to confess the Lord is more than I could undertake until I get out of school. After I am out of high school I will venture to put my trust in Christ, and confess Him. That is prohibited, too  determination only to believe in the distance. It is suitable now, because God is commanding you now to repent, saying you are saved by the righteousness of faith. Many other things, as I said, are apt to be said in the hearts of persons sitting in this audience. The righteousness which is of faith simply and authoritatively forbids you saying these things. I shall come back to this passage. I only refer to this as a sort of warning so as to bring conscience into action; for nothing can be done tonight unless conscience is at work. The righteousness of faith addresses conscience. Man has a conscience and that means that God can use it to convict, and so the righteousness which is of faith authoritatively speaks and forbids anything being said in the heart that will militate against what is presented tonight in the way of the gospel. 

    Now, as I said, God in this remarkable passage is presented as saying things in His heart. He had taken notice earlier of the conduct of men. He had allowed them to live on after Adams fall. Adam had been driven out of the garden. He had allowed men to live on and many of them lived long lives, and evil fermented and increased, and all flesh corrupted its way on the earth, and it says, It grieved him at his heart, Genesis 6:6. 

    And the Spirit of God says at the same time, that every imagination of the thoughts of his heart was only evil continually, Genesis 6:5. That was the history of every day. If there had been newspapers we should have had the usual items of news. Generally these items refer to mans evil heart. What seems to have most relish with people is that very thing  the corruption that flows out from a man. The Lord says, There is nothing from without a man, that entering into him can defile him: but the things which come out of him, those are they that defile the man, Mark 7:15. And what defiles in these times of the newspapers is what comes out of man, and there can be no doubt that there was much of that kind although there were no newspapers. But men had tongues, and women had tongues, and men and women talk, and they love to talk of the evil. We may be sure that the conversations were generally of evil. The Spirit of God takes notice of all these things and says, That every imagination of the thoughts of his heart was only evil continually. Genesis 6:5. 

    It was only evil every day, and God felt it. We must not picture God as anyone very different from ourselves. Of course God is a spirit John 4:24, dwelling in unapproachable light; whom no man has seen, nor is able to see, 1 Timothy 6:16. But yet He is in some sense like us  sin apart, of course. But He is in some sense like us even in His abstract Being. The apostle Paul says, we are the offspring of God Acts 17:29, and he builds up on that an important point which should preclude men from being idolatrous. If we are His offspring we ought to have some little conception of God. The early chapters of Genesis say and prove that, for they speak of God as if He were something like ourselves, that is in the heart. Moreover, he repented. Genesis 6:6. It brings God down very near to man, that He takes cognisance in that way, and feels as a righteous person ought to feel. Indeed He would enlist all righteous persons to feel with Him. He has one man there  He had Enoch walking with Him for three hundred years. Was it nothing to God that He had such a man, such a companion as Enoch amidst all universal wickedness? Enoch sympathises with God, and then presently Noah comes on the scene, and he too is a righteous man. He would feel the terrible corruption that was current. He felt it in a measure as God felt it. Noah walked with God. He was righteous in his generation. His name signifies that God, in some measure, had comfort in him. His name signifies rest, but God attaches great value to those who are righteous, and who think with Him. He draws us with Him into the current of His thoughts. He gathered Enoch into this current. He was so pleased with Enoch that He said, I want you for ever and He translated him. He was pleased with Noah, too. He did not translate him, but He employed him to do great exploits. He employed Noah and gave him a big order, and that order meant salvation. He was a righteous man, and we are told that in Noahs day, according to Peter, the Lord Jesus went in Spirit and preached to the spirits who were disobedient in Noahs time. They were not in prison then, but they were in prison in Peters time. And he says the Lord Jesus went and preached to them (see 1 Peter 3:19). He preached to them so that they should not be in prison. He had a medium. God had called Noah to His side in those days. He was called a preacher of righteousness, 2 Peter 2:5. Enoch was not called that. Enoch pleased God, and God liked him, and He took him. Noah was also pleasing, but he was trustworthy; God says, I can leave you here, and give you a big order. He was to build the ark. That is to say there was Christ in the mind of God on mans side. That is the idea. Noah built the ark, and we are told that he was a preacher of righteousness. 

    The effect of his preaching was this. Peter says Jesus went to preach to those disobedient people in the days of Noah. I do not suppose that there was any meeting like this in those days, but I have no doubt about it that there was preaching, and preaching by the best of preachers, by Christ and the Spirit. By which also he went and preached, 1 Peter 3:19 we are told. That is how the matter stood. Before that Gods heart was grieved, grieved every day, and when we come to this passage that I have read, we are told that this man Noah was a type of Jesus, having come through the flood. What wonderful experiences he had had! One loves to ponder on it. He prepared an ark for the saving of his house. What sights he would have seen in those dreary days of the flood if he looked out from that window and saw the unsaved perishing in the deluge! They had seen him build, they had heard him preach, but they were careless and neglected the gospel. They were disobedient and were lost. Is there anyone here careless as to what I am saying? Disobedience is at the bottom of it. The Lord Jesus is coming with His mighty angels to take vengeance on those who know not God and who do not obey the gospel (see 2 Thessalonians 1:7,8). God forbid that there be anyone here disobedient to the gospel. The antediluvians were disobedient, yet the preaching went on for years by the best of preachers  Christ in the Spirit through Noah  and what scenes could be beheld as the windows of heaven were opened, as the fountains of the great deep were broken up and the earth became covered with water and the highest mountain over-topped with the flood. 

    The population of the antediluvian world must have been large. Think of the millions of people who came under the judgment of God at that time. It is not a question of a myth. There is nothing more established for faith than the deluge. Them that know not God, and that obey not the gospel of our Lord Jesus Christ, 2 Thessalonians 1:8. 

    God forbid that anyone here should be careless to the gospel. It is disobedience. It is callous. Paul says, I was not disobedient unto the heavenly vision, Acts 26:19. Most of us here can say the same. We have not been disobedient. We have received the Holy Spirit who is given to those who obey Christ. 

    Do not be disobedient to the divine call! Jesus is here tonight, as He was when Noah preached. It says, He preached peace to you which were afar off, Ephesians 2:17. And so He is tonight preaching through me here to you. Will you be disobedient? The preaching goes on in spite of your disobedience, but the time will come when the preaching will cease. There will be no more preaching  no more salvation for you. Mans days shall be one hundred and twenty years. God lengthened out the period of grace and the preaching went on through all those years. Peter tells us that Christ went in the power of the Spirit in which He was raised from among the dead. He went and preached to those who were disobedient. Noah witnessed all that and those terrible indescribable scenes that were there seen of those myriads of the lost. Let the word lost sink into your heart if you are rebellious. What a terrible word! The apostle Paul says, if our gospel be hid, it is hid to them that are lost, 2 Corinthians 4:3 and he explains that The god of this world hath blinded the minds of them which believe not, lest the light of the glorious gospel of Christ, who is the image of God, should shine unto them, 2 Corinthians 4:4. Satan is doing that. He did it in those antediluvian days. He blinded the eyes of the lost, so that they should not believe the faithful testimony of the preacher of righteousness, and hence their part in the overwhelming judgment that overtakes them. Having all that experience, Noah comes out on a renewed earth. He took of every clean fowl. 

    and every clean beast and built an altar and offered to God. That is to say, we have Christ now typically coming forward on mans side. Earlier God had undertaken the matter when Adam sinned. He made clothes for Adam. It is not God doing something, it is man doing something, and that is one side of the gospel. The Saviour is on our side. The Lord Jesus has taken His place in the likeness of men. There is ... one mediator between God and men, the man Christ Jesus, 1 Timothy 2:5. How well the power of the Spirit of God operating in christians enables us to glory in the thought that the Saviour of mankind is Himself a Man. And so it is that Noah acts for himself. God will not do this for him, Noah acted for himself; as Jesus coming into this world, He considered for this world. Therefore doth my Father love me, because I lay down my life, John 10:17. He lays down His life for the sheep, and He draws out the affections of His Father. It is Christ as a Man on our side. So Noah acts for himself, and he takes of every clean beast, and of every clean fowl, and builds an altar and offers to Jehovah a sacrifice  a burnt-offering. And we are told, Jehovah smelled the sweet odour, Genesis 8:21. Let any convicted sinner here (if there is one, and I hope there is), convicted by what I am saying, know that you have got to do with God. The Lord Jesus has stepped in and taken all your guilt, and taken your place before God, and has drawn out the love of God for Himself. Therefore doth my Father love me, because I lay down my life. John 10:17. But He has appeased God. He has satisfied God in regard to us. The Man is on our side. Enoch did not do this; Adam did not do this; no man undertook all this earlier. Noah is the first to undertake this. He is a beautiful type of Christ as acting before God on behalf of men. Now he appeased, he satisfied God as it were. In this offering he typified Christ Himself. For there is one God, and one mediator between God and men, the man Christ Jesus; who gave himself a ransom for all, to be testified in due time 1 Timothy 2:5,6  a testimony to be rendered in its own time. It has been rendered here tonight  the effect of that wonderful sacrifice of Jesus on our side. It is said that God ... raised him up from the dead, and gave him glory; that your faith and hope might be in God, 1 Peter 1:21. God is so pleased with Him, that He raised Him from the dead. Paul says He raised Him by His own glory. He also says He raised Him by His power. The glory of God the Father was brought into action so as to raise Jesus. How pleased He was with Him! What does His glory mean but His love? The infinite satisfaction that Jesus gave and drew out for God, as He lay in death, He was raised again for our justification, Romans 4:25. You see what I have in mind, what God said in His heart. He says, I will not again curse the ground any more for mans sake; for the imagination of mans heart is evil from his youth, Genesis 8:21. But I am not going to be hampered by that; I have another Man. Noah was typical of Christ and he pleased God. There was an odour that went up from that man in his offerings, and God says this in His heart  would that we could take that in. 

    What a good time God had at that period! What a season of enjoyment He had anticipating all that Jesus would be to Him. What enjoyment He had! He says, I will not be affected any more by what is going on in mans heart, I will go on with my own heart. God has great thoughts for Himself and He is going on with what is in His own heart. He had smelled a sweet odour and He had enjoyed the thing. Let us not deny God enjoying it. There is constant history in heaven if I am enjoying it. Occasions of divine enjoyment are rising constantly on earth and God sees everyone enjoying them. If there is a soul who repents here tonight, that gives enjoyment in heaven. I have not said that history is made in heaven. As soon as you repent you begin to make history for yourself, for the history of God is made on earth. He has fresh enjoyment when one sinner has repented. But in those early days we see how He was going on with Himself. He did not wish Noah to know. He said the whole thing to Himself. You must understand that God in the absolute is enough in Himself, but also in the relative as comes out here, He is enough in Himself. But then He takes man on, and this beautiful odour He smelt. He is going on with Himself and His own heart, and He says, While the earth remaineth, seedtime and harvest, and cold and heat, and summer and winter, and day and night shall not cease, Genesis 8:22. It is in type what is called the reconciliation of the world. That is what is in mind here  that God has taken the world on, in another way. He had not smelt an odour before. The reconciliation of the world  that is Noah. But oh! how infinitely more the pleasure Jesus has occasioned to God in holy sacrifice for sin that God should be just, and justify him that is of the faith of Jesus, Romans 3:26. It is the question of belief. He says, While the earth remaineth, seedtime and harvest, and cold and heat, and summer and winter, and day and night shall not cease. God said that hundreds of years ago, and it is running on to this very night. Down here in these southern latitudes you see it. While the earth remaineth. When God scattered the races He scattered them over the face of the whole earth. Let us not think that these southern islands were not known to Him. This wonderful edict of God was made in His own heart with Himself, with His own hands, seedtime and harvest. Every gospel meeting is both. Seedtime is that someone perhaps for the first time received the gospel. Harvest is someone who has received it before, makes a confession now. That is the idea. Then there is cold and heat, for after a confession, of course, we may be sure that the cold will come. It is the cold that becomes the confirmation of the testimony, you see. As seed begins to germinate the cold blast comes. One could illustrate, but there is no need. We all understand these cold blasts of circumstances, but they are only intended to strengthen our belief. It is like the frost that comes down in the winter weeks. The snow as it falls on the winter wheat is intended to give it a better crop. So it is that God has in His mind as the seed of the gospel is received into the heart. The cold will make the better crop. As he goes through it with God, presently the sun shines with power in early spring, and the fruit comes abundantly. And the believers say, That cold is winter, and the heat is summer. But the summer comes first in the second mention. Summer and winter  that is the result is in summer. And then, day and night, meaning that the christian has experiences every day. It is a succession of days and nights. God has delight in every day and every night of, the true christian. He has enjoyment constantly, so while the earth remains He says in His heart that this is what is to be current. I like that very much, if you will understand my saying so  God conversing with Himself in His own heart. What a subject! Indeed it is put into effect. It holds solidly. Down here in these southern latitudes, God has seedtime and harvest. Maybe someone will come forward and make a confession of Christ now, possibly the result of the message received years ago. Many a winter has passed over you. You have not had much of a time. Many receive the gospel lightly and shallowly, and the winters come and they have a poor time of it. You would never think that they had any light, but in the time of summer when the Spirit of God is hovering about in warmth, many a one is seen confessing Christ in a gospel meeting  there is no better place. You are surrounded by an evangelistic spirit. It is summertime, if you will understand. It is a time of opportunity. May I not call you to confession? God is calling you to confession. Christ is calling you. That brings me to Romans 10 where the righteousness of faith is speaking. It tells you what not to say, Who shall ascend into heaven? (that is, to bring Christ down from above:) or, Who shall descend into the deep? (that is, to bring up Christ again from the dead.) It is infidelity to question that Christ is in heaven. The righteousness of faith forbids you questioning that. You will never be saved if you keep on questioning. You must believe. What saith it? The word is nigh thee, even in thy mouth, and in thy heart: that is, the word of faith, which we preach; that if thou shalt confess with thy mouth the Lord Jesus, and shalt believe in thine heart that God hath raised him from the dead, thou shalt be saved. Thou, speaking to some person. Myriads of persons have been individualised in this way by evangelistical appeals. And the summertime came  they confessed the Lord then  that is the fruit. That is the Lord Jesus. They confessed Him with their mouth, they believed in their heart that God raised Him from the dead, and they were saved. Thou shalt be saved. The meaning is that you shall be saved. You are in the way of it. That is the way of salvation. It is a question of the heart. Now, so as to equalise my admonition, I call attention to these things in Psalm 10. First of all he says, He hath said in his heart, I shall not be moved. That is the first thing he says as regards his heart. Some of you are just hardening your hearts to what I am saying, putting them away from you, and thinking that things will be all right. I shall not be moved. That is what the wicked man says. He says this in his heart. But what folly to say that I What can he do in the swelling of the Jordan? see Jeremiah 12:5. What can he do when death comes to him? Shall he not be moved? He shall. What can he do, for it is folly to harden your heart, and say, I shall not be moved: for I shall never be in adversity? What a foolish thing to say. That is what the wicked man says. Anyone saying that is a wicked person. You are in company with the wicked man in this Psalm. Consequently he says, He hath said in his heart, God hath forgotten. There never was a lie greater than that, that God hath forgotten. God requires what is past. The believer can speak about forgetting, because God has spoken about forgetfulness With regard to men, but never in regard to the wicked man. God has spoken about forgetting the former ways of the believer  Their sins and their iniquities will I remember no more, Hebrews 8:12. That is what God says to the believer. The wicked man says God has forgotten, as if He is a man like himself. God requires what is past. There is not a sin forgotten for the wicked person  every bit will stand up against him at the great white throne. The dead will be judged according to what is in the books. God keeps books. He keeps them so that He forgets nothing. 

    And then thirdly, in verse 13, he says, Thou wilt not require it. It is another lie. Man is deceiving himself and being deceived. They shall be punished with everlasting destruction, 2 Thessalonians 1:9. 

    May God help us now if there are any under exercise, to say in your heart what the righteousness of faith would indicate. That is, believe that God raised Christ, and confess with your mouth that Jesus is Lord. That is the way to salvation. That is the sure way of salvation, and it is a question of the heart. May God help any with any little conviction. It is a heart matter, and the matter will thus be settled. It is a question of the heart. There is a beautiful word in Romans 10:11, if there is any exercise, 

    For the scripture saith, Whosoever believeth on him shall not be ashamed, and again, verse 13, Whosoever shall call upon the name of the Lord shall be saved. He is rich unto all that call upon him. 

    I do urge you to call in truth of heart upon Him. He is rich towards you. We have proved it. 
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    Genesis 8:4 - 12; Genesis 8:20, 21; Genesis 12: 8; Deuteronomy 33: 15; 2 Peter 1: 16 - 18

    The thought that I had in mind to enlarge on is mountains. The first of the ancient mountains as mentioned in the verse in Deuteronomy refers to Josephs land. Those of us who are conversant with that wonderful chapter will know the setting of the remarkable statement, Blessed of Jehovah be his land!. Joseph, in that chapter, comes in for the most extensive, exalted and precious features of divine blessing. He represents Christ. To Him the inheritance belongs; the birthright was Josephs. So that he sets out the thought of Christ as the heir. And Moses calls for the greatest blessing in the most priestly way, on that land. That land, dear brethren, is not to be inherited alone by Christ. We are joint heirs with Him, heirs together, it says, with Christ. This brings in suffering, that as we suffer with Him, we will be glorified with Him. For the blessing is for Joseph who is separated from his brethren, separated not by his own wish, but by their hatred, but he would not be alone. Indeed, the Lord Himself says, Except a corn of wheat fall into the ground and die, it abideth alone; but if it die, it bringeth forth much fruit. The much fruit is ourselves, the myriads of the redeemed who shall share that land with Him. So this should be of the deepest interest to every one of us. How richly that land is to be blessed! Blessed of Jehovah be his land!. 

    But I wish to confine my remarks to the mountains  the ancient mountains and the everlasting hills. Now in referring to mountains, dear brethren, I may remark that they have a great place in Scripture. They are first mentioned, as far as I remember, where I read in Genesis, and they are mentioned by name. Their tops pierced the flood as it receded by the power of God, and we are told that the tops of the mountains were visible. All these mountains were taken into account. Scripture abounds with allusions to them. Ancient and everlasting ones are all in mind. The tops of them have just come into view, emerging from the deluge. As the earth emerged from the earlier deluge according to divine ordering in the first chapter, nothing is said about the tops of the high mountains. No doubt they had appeared first but there is nothing said about the mountains in Genesis 1; but in Genesis 8 the tops of the mountains appeared, as if the Holy Spirit fixes the mind upon them, and they are never to be lost to view henceforth. Scripture never loses sight of them. Indeed the gospel that is marked mostly by them is Matthew. The first one mentioned is used by the devil; it is a solemn thing to see what God intended to be in the mind of faith emerging from the deluge, giving way to the power of the devil, so that he uses it to take the Lord Jesus up to it and show to Him the panorama of this world and its glory, and he assumes that all that was his. Christians have to realise that the enemy has power to use the mountains, to give you a mistaken view, a panorama of the world to decoy you, to bring you under his power. He does not go to the extent of offering it all to us, but he will offer bits of it. Many have fallen under his power in that way, so that young men are enjoined to love not the world, nor the things in the world. All the other mountains in Matthew are engaged with what the Lord Jesus would use. The mountains to which the enemy takes us afford us no precious things. There is no blessing from that quarter. 

    Well now, in making these remarks I wanted to stress that another feature in the mountain is that it is moral elevation. You see how much the judgment rested on the level as compared with the mountain in Genesis 8, so that the higher the elevation, the more what is morally degrading is withdrawn from. Hence in Matthew the first mountain the Lord went to, He sat there. It is a permanent thought and the disciples came to Him there; that is a key really to the subject in Matthew, the Lord sitting on the mount and the disciples coming to Him, and as they arrive He opened His mouth and said blessed nine times over. You can see how great the elevation is, and then there is the sense of instruction, a sense of blessing, a sense of quality there, for those nine cases of blessing are nine cases of quality, the fruit of the works of God, and as the Lord proceeds, you remember, three chapters 5, 6 and 7, are employed by the Spirit of God to give us an epitome of what He said on the mount, and the more you look into them, the more clarified your vision becomes as to everything. The most important thing in regard to the assembly is to have clear vision; that is what is needed, especially in relation to the assembly. It is a great thought in Matthew. 

    Now to go back to Deuteronomy, it speaks of the chief things, or the best things, or the head things, of the ancient mountains; that is, there are better and best in this. Now the word ancient, of course, is to direct your mind backwards. The next statement is the precious things of the everlasting hills; that is a forward thought, the everlasting hills. Now I hope to be able to show a comparison, not minimising the best things of the ancient mountains, but you can see that that word precious is a stronger thought than the word best, and so I proceed to consider the first mountain, which I take the liberty of regarding as the ancient mountain. The chapter affords us the things that the Holy Spirit has in mind, the best things, the best things of these mountains, not of all mountains. I want you to follow, dear brethren, what these best things are and share in them, and to share in them now. Nothing we are to have in the future is to be unknown now. The principle is, that I have everything now, not in its fulness or in its blessedness, but I have it in principle, and if I have it in principle or, as it were, by sample, then I know that when I have it in its fulness it will not be unknown or strange. I shall be a stranger to nothing there, and that can only be by the earnest. God has given us the earnest into our hearts and that means that in principle I have everything that I will have in the future, so that I will be stranger to nothing, so that if I am to understand these things in the ancient mountains, I shall be obliged to look into them and see what they are, and so the Spirit of God tells us that after the long dreary days of the deluge (and one often tries to place oneself alongside of Noah in the ark-what an experience it must have been until the ship grounded. It was no such grounding as the apostle Paul experienced. There was no such pressure at Ararat), the judgment was resting where the ark grounded. It was resting, a very precious touch. We should learn rest, dear brethren, after judgment, after it is spent. That is to say, one can understand the joy, the thrill of salvation as we are grounded firmly on the mountains of Ararat. The great ship found a resting place, with its precious freight of living beings; foodstuffs and the like were not mentioned in that connection at all. We have to learn things spiritually. Food is not the point; the point is life, the matter of the people being alive. 

    What a thrill in every intelligent person there. What a thrill as the ark grounded firmly on the mountains. Why mountains? It is a spiritual thing, the sure foundation, you see. Well, that is one thought, and it is one of the chief thoughts of the ancient mountains. I ask you to picture it in your own mind what it was to Noah and his sons and their wives, to look out and see the glorious panorama of the tops of the mountains, never again to be out of view, always to be in the view of faith henceforth. And then, dear brethren, another thing comes to light on Ararat besides this precious rest of soul after the judgment is spent, and the precious view, this grand vista of glory; we have to picture and consider ourselves for nearly a year in the deluge-what the vista was!-what was to be seen! And then going further there is the test of love, who was who. It was a question of species of life. Noah sends out the raven, meaning that species of creature. He is to be tested, for if the best things are to be brought into view, we have to be tested for our value. 

    It is a question of species, the raven. It would be carried through in all these trials as of value; now he is going to be tested. Every one of us has to be tested and these best things come out of the tests. That is where quality comes to light in a test, and God will test us. He does it constantly. The raven goes out and never comes back. There is not much in him. 

    Where is his love? He went to and fro; well, that is not much. There are some christians going to and fro; going hither and thither with no resting place at all, no place of life. Look at that ark resting on Ararat, a place of life. You cannot get the life else where. It is a question of the assembly. Thousands of christians can go in there. He sends out the dove, another species, that kind of creature is going to be tested, for there is treasure in this test. Now we come to one of the best things; would you not like to be like that, bringing in something like that, some indication of life, such as the olive leaf? He sent out the dove, it was a link with him. This is one of the best things of the ancient mountains. We should be like the dove; she found no resting place for the sole of her foot. It is a moral thought. There is nothing fit for me. When I scan christendom, I see nothing fit for me. The dove could find no place at all, so she came back. There is no time given, but she came back, so Noah put his hand out and took her in to him. 

    Then he waited and sent her out again. This is another test. What will she do now? The waters are abating. Well, you have the time spent out mentioned this time, a days work. Every spiritual person thinks of a days work. We like to be like God, and work by the day. The dove could do nothing the first day outside. The second visit she did something. She came back, and it is very beautiful; the spiritual person coming back to where his love is after his days work. Barnabas and Paul went out and the brethren laid their hands on them, and they came back with something in their mouths, some evidence of the work of God. Sometimes the brethren come back and say, I do not see much change in him: that is a poor thing; when the dove came back she said, There is the result of my days work. It was a sufficient one! Where did it grow? The ground was covered with death. It must have grown quickly. That was the move of spiritual energy. The corn dies, or it does not bring forth any fruit, so however you look at it, it is a wonderful thing. Here is life spoken of, as if spiritually she recognises life. There was growth in spite of the deluge, and the true workman would go back to his post having accomplished something; otherwise we are just roaming about like the raven. 

    God is a God of order. Well, she comes out a third time and she does not go back. That is perfect, it means that the judgment of God rests. These are some of the best things of the ancient mountains which we have to bring into Josephs land so that there may be blessings there. How great is that thought, dear brethren. 

    The third thought is the altar. You can have nothing without that. In all these mountains I have read about there is an altar in each of them, and here Noah places an altar. We are told that he offered up of all clean fowl and of every clean beast on that altar. That means that Noah was an unselfish worker at Ararat. And that is one of the best things that I can learn, that is to be unselfish. I hold nothing back from God. The last book in the Old Testament tells how unpleasurable the worshippers were to God, how they dishonoured Him by the kind of offerings they brought. Selfishness marked their offerings. So one of the best things of the ancient mountains is unselfishness at the altar, and God is pleased, for He smelt a sweet savour and He established a firm order of things. That is another good thing to see, the fervency of the divine order of things. 

    Well, now I go on to the second mountain. It has no name but it is on the east side of Bethel. That is the position in proximity to the house of God, and in gathering that is the place where brethren should pitch their altar. In that vicinity it is blessed. That is one of the best things of the ancient mountains, and that is that I pitch my altar at the mountain in proximity to the house of God. This mountain was not yet named, but the Spirit of God moves Abraham to this mountain. It is faith moving in relation to the house of God by instinct. In fact, I believe we know things by name as we know them in our souls. Abraham had thought extensively, so he pitched his altar at the mountain, on the east side and then in Genesis 22 we have, I suppose, the climax to this subject. We have a mountain later where you get a heap of stones, a witness between two brothers that they should not pass to each other. Think of putting up a heap of stones that I should not pass to you, or that you should not pass to me. Of course they should pass, but that is not the idea. That is not one of the best things, but this mountain in chapter 22 is a chief mountain. God has a great deal of interest in this mountain. One of the mountains which I will tell thee of is in the land of Moriah, which means a place where things are shown. Some say that this is the mountain on which the temple was built. Well, 

    that is questionable. The idea was that it was shown. This is in the land of Moriah, one of the mountains which I will tell thee of. I would that we should get that into our souls. We have the great principle set up, the mountain of Jehovah on which will be provided. It is a mountain of Jehovah. You say you would like to get to that mountain. Well, so would I. 

    The Spirit of God would show it to you tonight. So Abraham and Isaac set out and he sees the place afar off. What I want to bring out is the unfaltering faith of Abraham, and his faith brought him to the point of correspondence with God. Now I want you to follow this. It is the mountain of God in a spiritual way, which is reached by faith. Thus God is reached in this chapter. But it is wonderful as you dwell on this chapter. Isaac is bearing the wood, a type of the Lord Jesus who bore His own cross. Abraham takes with him all the necessaries for the sacrifice. What a test to his faith! God would test Abraham. Is he equal? We come to one of the finest and best things of the ancient mountains with which the land of Joseph is blessed: faith that will go all the way, even to become correspondent with the blessed God Himself, who spared not His own Son, but delivered Him up for us. That is Abraham. That thought is one of the best things of the ancient mountains. I think it is as God brings us to that, that we find the rich lands. That means that our meetings, our assemblies, should be rich. Abraham walked in love. He never stopped on that way, as he went to Moriah. He walked in love. He would give up his best to God. He who loves God is to keep His commandments. There is no other way to show our love, than by keeping His commandments. If I do not keep His commandments, it is useless to talk about love. Abraham carried out the divine thought perfectly. He was an imitator of God, and walked in love, even as Christ offered Himself up. 

    That is the mountain. Think of him piling up the wood! It means that there was plenty of it there. His son was to be offered and the wood was piled up, the son was bound to the altar, the knife was in the hand, and the hand was lifted up to slay his son. That is the best thing. 

    Dear brethren, let us enrich the land of Joseph with these precious things; these best things of the ancient mountains. Well, the time is gone, but let us look at the everlasting hills. I must just say a word and I do not think I can select a better scripture than the one read in Peter. None is more competent to speak about it than Peter, For we have not followed cunningly devised fables, when we made known unto you the power and coming of our Lord Jesus Christ, but were eyewitnesses of his majesty, 2 Peter 1: 16. That is a precious thing of the everlasting hills. That is Peters word too, it is a choice word with Peter. We ... were eyewitnesses of his majesty. He does not say anything about his own failure. That is not anything for Josephs land. You do not bring self into Josephs land. Peter slept with the others on the mountain, but he does not mention that here. He speaks about the precious things of the everlasting hills, and he says, We ... were eyewitnesses of his majesty. What a thought of the majesty of God! Those who know Him love to consider it. There shall be no end to His majesty or His glory; He is Lord of glory. And then he goes on to say, Such a voice being uttered to him by the excellent glory. 

    That is a precious thing. How one would love to hear that voice, as a voice from the excellent glory, one of the precious things. Think of the man who used to be a fisherman, having the vocabulary of heaven from the excellent glory. He says, Such a voice being uttered ... . This is my beloved Son, in whom I have found my delight. That is a precious thought of the everlasting hills-it is an eternal thought. It never ends. It is the delight of the Father in the Son. 

    He does not say here, Hear him; he leaves that out. That was the point of the mount, to hear Jesus, but Peter leaves that out here. He is talking about precious things, and the precious thought is that the Father loves the Son, and that the Father says, This is my beloved Son. That is an eternal thought. Hear him is not the point in this chapter, but we should hear Him now. The point here is the delight of the Father in the Son, and that belongs to Josephs land. How often we stress it in the assembly as we are gathered together-This is my beloved Son, in whom I have found my delight. That would be eternal. That precious thing of the everlasting hills is shared by us. Let us bring it into the assembly now, into Josephs land, the blessings of the everlasting hills. The assembly comes in for a share of all these things, and we are to understand the majesty of Christ and the delight of the Father in Him. 

    Well, that is all that I had in mind, and may God help us in these matters to be drawn into moral elevation and eternal relations. 
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    WHAT IS SAID IN THE HEART (JT 99)

    Psalm 10:6; Psalm 10:11; Psalm 10:13; Genesis 8:21, 22; Romans 10: 6 - 10

    These scriptures speak of what is said in the heart. There is much around in the world in the way of speaking and writing that is public, public oratory and newspapers. Every morning brings its quota of this, and men, women and children are occupied with what is presented. The morning newspaper is now regarded as essential to what is called the life of the world as are the accompanying things, such as books, whether they are true or false. The world is going on on these lines and others like them, but these things do not always set out what is going on in mens hearts. God is taking account of what goes on in hearts; so Psalm 10, the scripture of the wicked, gives us something of what goes on, and what is being said, in wicked hearts. God would not occupy us much with what men, wicked men, are saying in their hearts, save that many of those who are to be saved are at the moment wicked, and may have part in these very remarks, may be saying these very remarks. 

    In Psalm 14 we have the fool who says in his heart, There is no God. He may not say it openly if he seeks to please a christian; he perhaps would not say it to a christian, but he says it in his heart, and the saying of it proves that he is a fool. I do not suppose anyone here would say that there is no God; you would hardly be here if you were saying that in your heart an hour ago; it is the fool who says it, and he is shown to be a fool because it is characteristic, as if no one but a fool would say it. Christians, indeed, often say things that are the height of folly, for a christian may be very far away from God, and be characterised by folly. God knows what you are saying in your heart. It may be that you have said things in your heart about some other person; that is, it is folly to say it, saying it in your heart is the height of folly; God knows what is said in your heart. Psalm 14 and Psalm 53 represent a fool particularly characterised by such folly as to say in his heart, There is no God. I suppose it suits him to say that; it is according to his feelings to say it. But the man in Psalm 10 is not called a fool, but he is one, only that the point in Psalm 10 is that he is not described as a fool, but as a wicked man, and what he says in his heart. He does not deny that there is a God, but he does deny God, and he does say things in his heart that are according to his feelings about God, that suit him; what he says in his heart suits his state, his ambitions, his outlook; he speaks in his heart in relation to his calculations, to his ambitions, to his outlook, and, whilst he does not deny that there is a God, he misrepresents Him totally. In the first verse I read it says, He saith ... I shall not be moved. I shall not be moved! Overlooking that great rulers are moved, men whose position seemed impregnable, overlooking one overthrow after another that is current, he says, I shall not be moved. Is there anyone here who has such assurance as this? who does not know God? who is not a converted person? It may be that you are assured that your business matters are good, the position is sure, your salary is assured, your health is good, your outlook is good, and you are saying in your heart, I shall not be moved. God would say to you tonight that that is the language of a wicked man. Whatever your public history may be, that is the language of a wicked man. You look at the graveyards and the constant flow of the dead into those graveyards, and you would say, I shall not be moved? God would upset you in your calculations this very night; He would call you a fool too. But I am speaking now of the language of a wicked person, 

    a wicked man, and you do not want to be classified amongst them. But if that is the language of your heart, it is the language of a wicked person, and God would upset it. He may tell you that this night your soul shall be required of you. Does that move you? You are hardened to that? You say, I have often heard that; and the more often you have heard it, and it has had no effect upon you, the harder you are. But God would dislodge any such thought this very night, that you shall not be moved. How easily God could change it all if He were to say, and act accordingly, This night thy soul shall be required of thee. Not your body. If you are a christian God requires your body; He claims your body, as a christians body. The epistle to the Romans brings out that truth, that the christians body is claimed by God. But if God has to speak to any person who has such folly in his heart as to think, I shall not be moved, He would say, This night thy soul shall be required of thee. What for? Why should God require your soul? In the gospel of Luke such requirement implies judgment. How solemn it is that God should require a mans soul in judgment. What will He do with it? 

    Does God need it? This night, this night, thy soul shall be required of thee. That is, you have got to give it up. 

    And then it goes on to say here, in verse ii, He saith in his heart, God hath forgotten, he hideth his face, he will never see it. That is in relation to some conduct. How the wicked man would love to think that God had forgotten his wickedness, that God hides His face from it, that He will never see it. Is there anyone here who is talking like that in his heart? Has God forgotten? No, beloved friends. God keeps books most accurately, and in them He records all acts of wickedness. He has no pleasure in it, I can understand that, but He does it, for the books are opened, we are told, and the wicked dead (that is what this psalm is treating of) will stand before God, and God has everything recorded in these books. The sea gave up its dead, as if to say there are no dead, no wicked dead, that are not brought up. The sea, even the unexplored sea, so far as man is concerned, gives up its dead. It is not unexplored by God, He knows its depths, and the wickednesses of all the dead there are put down in a book, and they will all come up; He does not forget anything. I believe the use of books and the use of writing in that remarkable chapter (Revelation 20), is to remind us to get down to our minds, so that we should understand that God does remember; He does not need to make notes (I speak reverently), He does not need to make notes, because He holds things. The wicked man says that God forgets, that He hides His face, that He does not know. Why does he say that? Because he deceives his conscience, he deceives himself. God does not forget, not one iota; no wickedness will be forgotten; He requires what is due. He has it all noted down. Now that is another phase of what is said in his heart by the wicked man. I do hope that no one here is classified with the wicked man. This is a most solemn psalm. It is what comes out in the heart of the wicked, and you do not want to be classified amongst them, saying that God will forget what you have done. He will not forget. Nor does He hide His face from it. He will require it, He has to say to it, and the matter has to be attended to, the books have to be squared, and they will be. 

    Then in his heart he condemns God. That is a terrible thing. Whereas God is justified; when He enters into judgment He is justified. Enter not into judgment with thy servant, says one. God will come out on top, God will come out with the last word; He will have the last word, whatever the wicked says in his heart. Faith will justify God; the Lord Jesus justified God. Publicans and sinners justify God by confessing their sins. The scribes and Pharisees condemned God. It is a terrible thing to be in that category. He says further, Thou wilt not require it. He will require it. He is not God if He does not require men to answer for their conduct, that is why, as I said, He stresses the idea of books, so that we should understand that He forgets nothing, and that He requires from mens hands. He enters into judgment, and He is justified in His judgment; so that it says, The dead, small and great, stand before God; .. and the dead were judged out of those things which were written in the books ... and whosoever was not found written in the book of life was cast into the lake of fire. God is justified in that, let us not think it is hard. No! It is love that requires the lake of fire. Sin is intolerable to God; sin is intolerable to those who are taught of God; everyone who is righteous is on Gods side with regard to the lake of fire, even although his best friend, as a man of this world, goes there. Let God be just. The wicked man has condemned God, and he has condemned Him in this way, saying, Thou wilt not require it. He does require it. He does require, let no one be deceived. 

    Now I turn from this, with relief, to what God says in His heart. That is what we get in the book of Genesis, what God says in His heart. It is the outcome of what He smelled. God graciously uses terms that we can understand. He smelled a sweet savour. I praise and bless God that He is pleased to use such language, so that I should understand it. Were He concerned only to maintain His awful majesty as the Deity, He would not use such words as these, would not condescend to use such words; but in coming in in service He maintains His dignity and His government, that is death. Here the flaming sword of the cherubim (chapter 3) maintains the infinite majesty of God, He has not altered one iota of His mind against sin; His face is set against sin as in the beginning. Nowhere did that come out more clearly than at the cross. God has not changed His mind about sin; He hates it, and He maintains His majesty in that; but in hating sin He serves the sinner; He comes in in lowly guise and makes clothes for the sinner. Here He smells a savour from the offering of Noah, and He says in His heart, I will not again curse the ground any more for mans sake. I know what is in mans heart (all that is set out in Psalm 10) but, God says, I am not changing My mind a bit; He does not alter His mind a bit. He says, I am thinking of something else now, I am thinking of Jesus; He came into this world, His savour ascended unto heaven, and heaven announced its delight in Him, and as Jesus is offered up, in type Noah built an altar. What instincts he had, dear friends, what holy thoughts that man had. We have no record that God ever taught him, or ever told him to build an altar. He did it. How delightful it was that he built an altar. He took of all the clean beasts and the clean fowls, reserved nothing for himself; as it were, he was totally unselfish as he offered up the burnt-offering to God, and The Lord smelled a sweet savour; and ... said in his heart; He said in His heart, it does not imply that He is saying anything to anyone, for God knows how to keep secrets, but He will not withhold them, for the gospel brings out what is in His heart. The epistle to the Romans speaks of the mystery of the gospel, but the gospel is a public matter, and it unfolds what is said here: God said in His heart, I will not again curse the ground any more for mans sake; for the imagination of mans heart, as the psalm testifies, is evil from his youth. In spite of that wicked man, Gods mind is unchanged, so that He says, I will not again curse the ground on account of man, be he ever so guilty, ever so wicked, he is not going to alter My mind. How comforting that is! God is occupied with Jesus, and the wickedest man may come into blessing, may come into justification, may come into glorification, under the power of the Spirit, on the ground of faith; He has smelled a sweet savour, He is full of it, and He says, Whatever man may do, I will not alter My mind. That is, at the present moment. While the earth remaineth ... day and night shall not cease, Genesis 8: 22. This very day is in His mind. First the seed time. What is the seed? Well, what is God thinking about? The seed of the gospel, and the harvest the fruit of the gospel. As the Lord Jesus was with the poor sinner at the well of Sychar, that we have so often heard of, He said to His disciples, after she left, after His wonderful conversation with her, after she got the light into her soul of the Saviours love, as I may say, He said to His disciples, Lift up your eyes, and look on the fields; for they are white already to harvest, John 4:35. Every man laboured, they sowed, there was the seed time; but this is the harvest, and tonight is a harvest-day, and it is a seed-sowing day, too. Every day is a seed time and every day a harvest time, and God says it shall not cease, He says it in His heart. 

    Do you not want to come in tonight, to say in your heart-as I read in this passage in the epistle to the Romans-what the righteousness of faith says? I have been speaking to you of what writers say, and what newspapers say, and what books say; what wicked men say in their hearts and what God says in His heart; but what does the righteousness of faith say? Mark, it is not what faith says, it is what the righteousness of faith says. I would like to understand that better-the righteousness of faith! It belongs to the category of words peculiar to this epistle, the epistle to the Romans; it is a fundamental epistle, and this word righteousness is the great foundation of faith. The righteousness of faith, what does it say? Did you ever listen to it? It may be that you never thought of such an expression as this, although it is here. Maybe it never occurred to you that there is such a word, such a subject as this what the righteousness of faith says. What does it say? The apostle speaks about what Moses said and what the law said, but what does the righteousness of faith say? Well, it says to you, Do not say these things in your heart; that is the first thing: do not say certain things in your heart, Who shall ascend to the heavens?. Paul is quoting from Deuteronomy 30. The righteousness of faith, mark you. Moses wrote that book, showing what a minister Moses is; he, also, tells us what the law says; but Moses also tells us what the righteousness of faith says, and the first is, do not say certain things. What things? Who shall ascend to the heavens?. That is an infidel question. The explanation of that is in verse 6: That is, to bring Christ down. Who shall bring Christ down? Christ came down, beloved friends, He descended. Do not say He did not, do not question it, do not be an infidel in regard to that. 

    That is what the righteousness of faith says. It is important to listen to what you may or may not say in your heart because this is what a nominal christian is apt to say. And then again, Who shall descend into the abyss?. It is unknown, who knows anything about it but God? And hence we are apt to be infidel in regard to it, but the righteousness of faith says, Do not say, Who shall descend?. Christ descended. And then again, Who shall bring Christ up?. He came up Himself; God raised Him from the dead. The righteousness of faith says, do not question these things. If you are indefinite or uncertain as regards your salvation it is because of these infidel questions. The righteousness of faith would banish them from your heart. Do not ask such questions. Mark, it is not faith only, it is the righteousness of faith. What is the righteousness of faith? It is that Jesus was delivered for our offences; He descended, and was delivered for our offences, and He rose again for our justification, so that the apostle goes on to say, The word is near thee, in thy mouth and in thy heart. What word? The word of faith, which we preach. He quoted from Deuteronomy. He knew what he was speaking about, what he preached. I should like to have heard Paul preach. Among many things that I should like to hear would be men like Paul preaching the gospel. He says, The word of faith, which we preach. Where is that word? It is nigh you, in your mouth and in your heart. Who says it is not so? Is there one here who can claim exemption from that? 

    No one. I suppose I may say the whole of Christendom is included in the word of faith. In thy mouth and in thy heart. What about it? Some of you here, here in this room to hear the gospel, what about this? The word of faith. I am not now speaking of the righteousness of faith. I have spoken about that; I am speaking now of the word of faith which Paul preached. There is no gospel like the gospel which he preached, the word of faith, which we preach. I think every preacher ought to aim to preach like Paul. We should preach the kind of word he did. He says to the Corinthians, The Son of God ... who has been preached by us among you (by me and Silvanus and Timotheus). What preachings they must have had in those days, all those eighteen months! One would like to know just how they carried on, whether it was in houses, or on walls, at the street corners, or in the open fields; but it was this, the word of faith, which they preached. He is bringing it down here to the believer, to one who has in his heart the very word that Paul preached, and yet it has never been effective in your soul. Is it going to be effective tonight in your heart? Are you going to settle the matter? Heaven is looking on and listening, 

    has been watching over you, it may be, for some time back in view of this meeting, that you might settle the matter, that it may be no longer simply a matter of what you know religiously; it is nigh you, all round you, your father, your mother, the brethren speak of it; you know it well, and it has never become effective in your heart. Then he says, If thou shalt confess with thy mouth Jesus as Lord, and shalt believe in thine heart that God has raised him from among the dead, thou shalt be saved. We who are in this wonderful salvation-what the writer to the Hebrews calls so great salvation-we who are possessed of it would urge you to join us tonight. 

    Thou shalt be saved. It is not here like Acts 16, and thy house. This is more young people, people who do not own houses. God is very considerate of us; if you are a married man and love your wife and children, He would like you to understand that they will be saved too; but if He is speaking to one of those children He would say that you will have to be saved yourself; you have heard your father, your mother, your brothers and sisters speaking about this, and it has not become effective yet, and the point of this meeting is that it should become effective. Acts 16 is many persons in one stroke; this is one person, thou. Will you not settle the matter? It is a heart matter; it is a mouth matter too. The Lord Jesus. I do not know any words more delightful in the mouth of a person, when they are really used in a heart sense, when they are used in faith and, I may add, when they are used in the power of the Spirit of God. If thou shalt confess with thy mouth Jesus as Lord. Heaven hears every such confession; not only does it hear them, but I believe they have a peculiar resounding effect in heaven; that confession is in accord with heaven; the Father loves to hear it, Michael, the archangel loves to hear it, all the angels love to hear it, saints love to hear it; we here, sitting about you, love to hear it, and it implies that you are amongst us as one of us as soon as you confess the Lord Jesus with your mouth, and believe in your heart that God raised Him from the dead. 

    May God grant that some one, or more, may settle the matter in this way, and that they may come into this great salvation that belongs to those who believe on the Lord Jesus Christ. 
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    GENESIS 9 (CAC 1)

    Genesis 9

    We see in this chapter the beginning of a new age or dispensation. The world that then was had disappeared under the flood, and there was a new beginning. Before the flood there does not seem to have been any special dealing of God with men. There was a testimony; Enoch was a prophet, and Noah was a preacher; but there was no restraint upon man in the way of government; he was left very much to take his course; it was a time of unrestrained self-will. 

    It is very blessed to see the divine character of the new system; it began in the savour of the burnt offering. The instruction that comes out in this chapter is founded on that, and it will be characteristic of the world to come. At the end of the chapter we come back to what is historical; but we see the elements here that make up Gods world  the fact that man is to live on the result of death; that he is to be preserved in the dignity of being in the image of God; and the covenant and the sign of the covenant. All these are elements that constitute the world to come; they follow on what we have been seeing in the previous chapter. Then there is also the setting up of government, and committing it to man. This will be fully realised in the world to come; man will be in his proper place then in the exercise of government, and everything will own his place. I do not think the fear and dread of you implies suffering necessarily; it rather gives the thought of the place man is put in. The fact that man was made in the image of God is recalled, and this determines his place as to the animal creation, and it is also the ground on which government is set up. 

    The animal creation is also given for food to man instead of green herbs; that shows an entirely new departure. We noticed in chapter 1 that the principle of life  the seed principle  was to characterise mans food. Now there is an entire change; man is privileged to feed on that which is the result of death. It is wonderful how death is presented to us in the early chapters of Genesis. It is first seen as the judgment of God: In the day that thou eatest of it thou shalt certainly die. Then it appears as the power of Satan, in the words: Thou shalt bruise his heel. Then, thirdly, it is the evidence of mans condition and frailty as under sin; Dust thou art, and unto dust shalt thou return. Then on the line of grace death comes in as a source of clothing  righteousness  for man. And Abel comes to God in the acceptance of One whose excellence was uncovered by death. Then death  in figure  separates the saved family from the world under judgment. Then it becomes, in Noahs burnt offering, the basis of all Gods relations with man and with the earth. This will appear publicly, as we have seen, in the world to come; it is now true spiritually. Now we come to a further thought; that death is to yield food for man. Mans constitution is built up by what he feeds on, and Gods thought is to have a world where every one will be formed and built up by feeding on the result of death. We get this fully developed in John 6; every one is to be nourished on death. Sin had not come in at the beginning, but after sin had come in one could not be built up in a constitution suitable to God, except by feeding on the result of death. If a world is to be set up on the ground of the burnt offering, the people to fill that world must be nourished and formed by feeding on Christ as the One who has died. He has brought the will of God and the love of God into death  the only place where it could truly become food for us. The light of this would preserve the people of God from taking up vegetarianism as a principle. 

    Then we may note that the image of God is to be preserved and honoured in man; it is what is proper to man, his place and dignity. Government preserves the rights of God, and the dignity of man as His creature. We ought to remember that; it would help us if we retained a deeper sense of it. In the world to come nothing will be allowed that is inconsistent with it. The reason why government is set up, and it is said, Whoso sheddeth mans blood by man shall his blood be shed, is because man is in the image of God; In the image of God made he man. These are principles that will come into evidence in the world to come; there every one will have fed on Christ as having been in death, and the image of God will be preserved in man. No deadly influence of evil will be allowed to kill the man in the image of God. We miss a great deal if we do not see that this is prophetic of the world to come, of that order of things that comes about after the judgment has passed. We have seen Noah as a figure of Christ, carrying His family through the time of tribulation into the world to come; and this chapter follows, and gives a picture of conditions that will obtain in the world to come. Of course it all has a present spiritual application, because Christianity is a spiritual anticipation of the blessedness of the world to come. We do not understand Christianity if we do not see that. 

    It is a striking fact here that the blood is reserved. The blood is not spoken of sacrificially in Genesis, but its being reserved leaves room for all the precious teaching as to it in Exodus and Leviticus. God develops the efficacy of the blood very much there; here it is only a hint; God says, as it were, It is for Me. All the offerings in Genesis are burnt offerings. God gives a hint to Cain of a sin offering, but there is no record in Genesis of a sin offering being offered; it is always the burnt offering. 

    Then we come to what is most blessed  the covenant. It is in connection with Noah that we first get the thought (Genesis 6); God says to him: With thee will I establish my covenant. Christ is Himself the covenant, as we see plainly in Isaiah 42: 6 and 49: 8. The burnt offering is the ground on which God can carry out the purposes of His love and enter into covenant. How marvellous to think of God making a covenant! The covenant conveys the idea of definite and perpetual relations between God and man, the terms and conditions of which are proposed and established by God and into the blessedness of which man can enter. We see this idea of covenant all through Scripture. As to the actual provisions of this particular covenant the terms of it do not go very far; they are merely that the world should not be destroyed by flood any more. A covenant is something stable; it cannot be altered, especially if God makes it. Even mans confirmed covenant no one adds to or disannuls; Galatians 3: 15. If you make a covenant you have to stand to it even if you were very foolish in making it. And we may be sure that if God makes a covenant the thing is certain and abiding. It is perfect contrast to the idea of curse. God rejects what He curses, but if He enters into covenant He binds Himself to the persons or things in whose favour the covenant is made. In this covenant He binds Himself to all creation. And it is instructive to see the abidingness of it  Perpetual generations and everlasting covenant speak of this. 

    There is no demand in this covenant; later on, when the law was the covenant, there were demands, because that was a covenant proposed  ordained by angels in the hand of a mediator  between two parties not in accord with one another. The law was added because of transgressions. The blessing of that covenant depended upon the fulfilment of the law by man; but the man was a transgressor, so there was no point of agreement. The new covenant is put into the hands of a Mediator who can not only propose conditions, but bring man into accord with them. God proposes terms and stands to them, and works in man to bring him into accord with them, so that the two parties are in agreement. The principle of the new covenant is thus in contrast to the law. 

    The bow in the cloud was the sign of Gods covenant. The clouds were judgment at the time of the flood, but the character of cloud now is different. When God brings a cloud over the earth it is for the purpose of sending down showers of blessing; and that is connected with the idea of covenant. If God enters into covenant it ensures showers of blessing. Where would you get the early and latter rain from if there were no clouds? Pentecost was the early rain, and in a coming day there will be the latter rain, when Joel 2: 28 will be fulfilled. Joel speaks of the former and the latter rain. It is the latter rain when the Spirit is poured out on all flesh, and Christ is the sign of Gods covenanted blessing in connection with it all  the blessed sign of Gods faithfulness. The rainbow is white light broken up into its constituent elements; it seems to suggest the display in detail of the perfection of Gods faithfulness. 

    In the world to come there will be a perfect providential witness to the goodness and faithfulness of God, but faith will raise its eyes above all that to Christ, and see Him as the true token of the covenant, 

    every blessing leading the heart to apprehend more His beauty and glory. Men will bless themselves in Him. The bow is seen of men in verse 14 and seen of God in verse 16. 

    God is always looking at Christ. In Acts 2 it seems to me that Peter points them to the bow in the cloud; there had never been such a shower of blessing before in this world. Peter says, in effect, Look at Christ in heaven; God has made Him both Lord and Christ  He is the sign and pledge of all Gods blessing and faithfulness in heaven. Psalm 110 also shows us the bow in the cloud  the One whom God has set at His right hand until His enemies be made His footstool; every covenanted promise will be established in kingly power and priestly grace. Christ at the right hand of God is the pledge of Gods faithfulness to fulfil every promise. Christ is the bow in the cloud; and God is always looking at Him. There He is as sign and pledge of Gods covenant! After Peter had said, You crucified your Messiah, and have cut yourselves off from every shred of blessing; when they answered, What shall we do? he could tell them that the bow was in the cloud; Gods faithfulness had not broken down, and Christ risen and glorified in heaven was Gods token that not a single thing had failed on His side. On their side they had forfeited all. Now, Repent and be baptised and ye shall receive the gift of the Holy Spirit. That was indeed a shower of blessing. They would get Joels early rain before the rest of the nation got the latter rain in another day. 

    In the coming day all the providential goodness of God will be seen connected with Christ; there will be no sickness, no bad harvests, everything in abundance. Men will revel in the providential goodness of God, and they will see the glory of Christ in it all; every blessing will bring Christ before them. We do not see the same outward tokens of favour in Gods providential dealings now; it is the other way. Our bow in the cloud is Romans 5 and Romans 8; when everything around you is wrong, you see the bow in the cloud; you see the love of God in Christ, and the love of God is shed abroad in your heart. You see that in tribulation, and in the midst of weakness and sorrow; the bow in the cloud is there. God is faithful; in bereavement and trouble the Christian looks up and sees the sure pledge of the faithfulness of God in Christ. Now a Christian may have sorrows and everything going against him; his wife sick, and his children delicate, his business not thriving; and yet he is happy in the sense of Gods love and faithfulness in Christ. That is the proper normal blessing of the Christian. 

    There are clouds of sorrow, disappointment, bereavement, trial, but where the cloud is the bow is in it; the blessed witness of Gods faithfulness is in every cloud. People say that every cloud has its silver lining; but J.B.S. said, There is no silver lining without a cloud! You could never have the bow if you had not the cloud. God brings the cloud: you may have tribulation; it is the normal surrounding of the saint; but when God brings a cloud, an exercise, a difficulty, look out for the bow. There is not a sorrow or an exercise or a difficulty, but God means you to have through it the light of the beauty and blessedness of Christ in a way you never had before. So that you may have a peculiar sense of Gods faithfulness, and that nothing can separate you from the love of Christ nor from the love of God; that is the bow. We do not learn how good God is by looking at providence, but we learn how good He is by looking at Christ and seeing Him to be the token of divine faithfulness, and taking in the blessed love that was revealed in the death of Christ. In the millennium everything outwardly will bear witness to the faithfulness of God which has brought in every blessing through and in Christ; but as brought into the covenant we have the sure token of that faithfulness in the One in whom every promise is Yea and Amen, before there is any change outwardly. God delights to remember the covenant, and as man delights to remember it there is blessed accord between God and man! God as it were says, I will work in your hearts so that you shall not draw back from me, and I will not draw back from you; Jeremiah 32: 40. 

    It may be called a dispensational picture down to verse 17; and then begins a bit of history, which contains one of the most remarkable prophecies as to the history of the world. The whole history of man, and Gods ways of grace, are summed up in a verse or two. Noah, as has often been remarked, set up in government, fails to govern himself. He plants a vineyard, and gets drunk, and dishonours himself. Then his son dishonours him, and the curse comes in. There is one family under curse and another under blessing. This is brought in to show the source of the wicked people who would be destroyed hundreds of years after by Joshua. The Revelation traces everything to its moral conclusion; but Genesis traces everything to its moral source; hence they are good books to read together. 

    Here we see Ham dishonours his father, and is cursed in his posterity. The children of Ham can never be like any other people in this world. A servant of servants shall he be. If you trace the history of nations back to their sources, and see their parentage, you may know their character by seeing how they began. Ham means Black, and Shem Renown. God connects renown with Shem. Japheth looks down on Shem now, but that is all a mistake, for God connects renown with Shem; Gods purpose was to bring Christ into the family of Shem. Then Japheth means enlargement: the grace of God has reached out, and the very fulness of Gods thoughts has been brought out in connection with the Gentiles. In thy seed all nations shall be blessed, was said to Abraham, and God is persuading or enlarging Japheth now by bringing him into the tents of Shem; there is no blessing anywhere else. Many of us have been persuaded to come into the tents of Shem; all blessing is connected with Christ. Shem is the renowned family into which God has brought Christ. He came into the tents of Shem, and you must go there to get blessing. It is beautiful to notice that when the gospel was first proclaimed, God vindicated the character of His grace by converting one out of each of these three families  the Ethiopian eunuch from Ham; Saul of Tarsus from Shem; and the centurion, Cornelius, from Japheth. God brought in one from each family to show the perfection and universality of His grace. 

  

  
    GENESIS CHAPTER 9 (JND 35)
    

    
    
  
  
    GENESIS CHAPTER 9 (JND 35)

    Genesis 9

    This chapter gives Noahs family and personal fall, and the judgment on Canaan, son of Ham. It is Noahs personal history and prophecy; but it was the fall of the head of the new world, with all its consequent history. Babylon was another thing  association to make a centre to themselves without God. Then God constitutes nations out of a family, or three families, at most. It is the actual basis of the state of the existing world  the world such as it is. 

     2. What a different dominion from Adams! (chapter 2: 19, 20). God there, as Creator, puts all living animals under Adams power; he names them. Here, God is a preserver, soter, but the animals are merely placed in Noahs power, and fear, the character of relationship; Noah is their destroyer, whom they fear. Blood is put into his hand in the way of government, for blood shedding, life taking, was in the earth. It is clearly a setting of the whole thing upon a new system, and footing (compare chapter 1: 28, 29). 

     6. This puts evidently the image of God on a different footing from moral qualities. 

     20. The history of Noah, and his patriarchal prophecy. 

     26, 27. Is it intended, the difference of Shem and Japheth? Jehovah, the name of relationship with Shem  Jehovah, the God of Shem; and Elohim, simply the fact of divine power and providence  God shall enlarge him; he gets the world, as such, when direct relationship is not established in the world; this is the basis of the worlds history. 

    The whole chapter gives the relationship of God with the new world and its order; this is the worlds history in general, in prophetic plan according to God. 

  

  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 9 (JND 35)
    

    
    
  
  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 9 (JND 35)

    Genesis 9

    The world is here begun again  we cannot say a new creation, but the world that now is  the other is entirely an old world that then was. Compare the donatives in chapter 1: 28 and also verse 22  so far it is, in part, man animally, yet withal in the image of God too, and dominion here; the terms of the new donative are quite other, and suppose, though no more curse on the ground, or destruction, sin to be there, and the sword in mans hand for righteous judgment  life, which was reserved before to God, now is put in government, and restraining vengeance into mans hand  so are they called Elohim. 

    We have then here, on restored blessing, not all peace, but subjection, government, security against evil, and the earth  the entire subject here  its failure in Noah, who began to look for the earths blessing  and on the sin of his younger son, the distribution by God of the three great families by Noahs prophecy. 

    Note too, verse 6  God never loses His rights by the failure or evil of man, nor His privilege so to consider it  so with the Church as against His enemies, or Israel either, for they ought to have recognised Gods title in it, though He may punish and chastise at the same time. 

    But death and life are prominently brought out and the value of life manifested by death. 

    It is evident this chapter is a complete new ground and beginning of the world, though sin be still there, and death seen to be reigning, but life claimed as belonging to God. Man was made in His image, thus man in se connected with what was before, though the dispensation and footing of man with all things and God also, be quite new; also we have the failure, and then the generations as in chapter 5. 

    Blessing here is conferred of grace  on sacrifice, for that is ever needed  and Noah and his sons are blessed without reference to what they are. It is a primary analogous blessing to Adams, though not anything of federal headship in sin for the sons are blessed with him. 

    Also the covenant is made with the earth  the Lord would not again curse it  Adams present judgment was dispensational, so we shall find here. But this present rest and comfort concerning the work of their hands, because of the ground which the Lord had cursed, was abused, as before disobedience had been shown, Noah drinking himself drunk, and losing his intelligence, and the true place of government as head in wisdom, was thus against Him who had set him in blessing, and then relative sin comes out, as before in Cain, in not loving his brother  Canaan, Ham, does not respect his father. Hence the first prophetic testimony of patriarchal family announcement (for descendance now comes in  the blessing having been on their seed after them) opens with a curse, and hence it lights on Canaan; but this does not touch the covenant blessing given in grace, for the rain still descends on evil and good, and the sun rises on just and on unjust. Special government under law there may be, but on the earth in general this continues, and will, so long as it endures. 

    The taking off of the curse  dispensational curse  is not the redemption of the creature absolutely, as to death necessarily  this is an everlasting covenant with man, independent of law and righteousness. The new curse  prophetic  falls not on Earth  that Noah could not do  but on the unrighteous despiser of the Father and the reverence due to Him; hence it lights on Ham in his child, and is strict prophetic righteousness, but while so, as in pain and sorrow to Noahs heart too, for he has to see this prophetic judgment in judging his own ways, by a curse on those whom God had instituted in the blessing of creation with him (verse 9). 

    What sure ways of righteousness here, and quite a new feature of providential righteousness and judgment, and that in descendants too, while grace rules supreme before  independent of  and over all. The same consequently, the spirit of prophecy taking up this, plants Shem in the place of blessing, and relationship in this state of things; the governmental mind of God, in dispensation, prophetically revealed as to this relationship with Him, Blessed be the Lord God of Shem. 

    Hence, the curse reversed on earth as Creator in new successional dispensation, it lights on the head of the rebellious son amongst the families, only election is placed in the place of relationship with God  He is the Lord God of Shem. And yet other general providential purposes and ways preserved for the history of the world, but not in this relationship; God, in His own will and thought, shall enlarge Japheth, and he shall dwell in Shems tents. God does it, but He is not the Lord God of Japheth; Japheth may come in these tents for the blessing, or at least in relation with the blesser, while he possesses in providence the power, but we must rise up to God in supremacy, beyond the relation of this covenant dealing, to find Japheth in this blessing. It was the dealing of God prophetically with the earth  here Japheth might have power, but He was not the Lord God of Japheth in it; for him revealed foresight begins, but it begins (as the testimony in Paradise) after sin entered in, and therefore with a curse, adding thereto elective relationship, and supreme providence. 

    Thus was, while the earth was concerned in it, all the basis laid for what was carried on in Israel. This was the first prophecy; it is not that the Lord has not been pleased to reserve us the prophecy of Enoch  even He who knows the end from the beginning  but it was the first revealed order in prophetic dealing and government in the progress of Gods dealings with the world. 

    Noah  as John Baptist  closed one scene and ushered in another in which he died, as those of the old before him, for really in man nothing was changed, though in circumstances, and even guilt, much; for blessing and grace was sinned against  Gentiles or nations soon begin now to have a place in our thoughts in the Word. 

    We have the sacrifice, blessing or promise, and covenant, and for the earth. This is distinct from the position  he is set in the failure and the curse, and the ministration of divine government in it. 

    The important division into all the different nations, and tongues; Japheth, isles of the Gentiles, and see verses 5 - 20, 31. In Hams family, the first human kingdom by means of mans violence; he was a mighty hunter, and the beginning of his kingdom. This chapter throws light, by these nations, 

    etc., on all the after prophecies. The dates, and ordering of providence go in Shems family, and in fact on Eber being brought to light, Joktan was east; by them were the nations divided after the Flood. 

    This gives one great branch of prophecy  providence and pride, and more peculiar relationship to God, the God of providential ordering. 

  

  
    GENESIS NINE (JT 2)
    

    
    
  
  
    GENESIS NINE (JT 2)

    Genesis 9

    The development of Gods ways on the earth has involved a series of worlds or dispensations; and each of these, although primarily set up by God, has ended in judgment. But it will be found that while man, as in responsibility, corrupted every system of things that came under his influence, God always secured a remnant for Himself out of each; and this remnant became the nucleus of the dispensation which followed. This is seen in Noah and his family; 

    Abraham also is an illustration of it; and Christianity began with the remnant that was preserved from Judaism. 

    Moreover, the introduction of each new order of things sets forth some new phase of the testimony of God, in this way the unfaithfulness of men only served as an occasion for God to unfold in testimony what He had in His mind to display in Christ in the age to come. What comes out in Noah is government. 

    The flood was a necessity; not only as a judgment on man because of wickedness, but that the earth might be purified. The earth belongs to God; it was created for His pleasure, and inasmuch as it had become filled with wickedness and corruption, it was morally incumbent upon God to bring in the deluge as a cleansing measure. He would use the earth for the display of a new system of things, and hence purification was necessary. 

    But the waters of the flood were not all that was needed; these served for the judgment of man, and the cleansing of the earth, but they did not afford all that the nature of God required. The burnt offering alone could suffice for this. The old world had become the occasion of grief to Gods heart, and He repented that He had made man on the earth, but now man affords that which is for His pleasure, that in which He can rest, and the new world is established on this basis. In Noahs burnt offering the Lord smelled a sweet savour. Noah as identified with his burnt offering here, typifies Christ as before God in all the infinite value of that sacrifice in which he glorified Him. On this ground God now deals with man and not according to what he is naturally. As to this latter, he remains unchanged, and it is noticeable that God speaks of this in announcing that He will not curse the ground on mans account. I will not again curse the ground for mans sake; for the imagination of mans heart is evil from his youth, 

    Genesis 8:21. The truth is that the sinful nature of the first man is set aside to Gods glory in the death of Christ, and although it continues in us, God ignores it, expects nothing from it, and deals with man now according to what Christ is to Him. When this is clearly seen, immense relief is afforded the heart and conscience of the believer. The non-recurrence of the curse is evidently connected with the burnt offering. The renewed earth, under Christ, is foreshadowed here. Now that Christ is before God as Head, having accomplished redemption, Gods dealings with man and the creation are according to what He is, and not according to what the man after the flesh is. The man whose heart is evil cannot stave off the curse. Man had corrupted the earth, and this made the flood a necessity but that God would not again curse the ground is based on the burnt offering. 

    Chapter 9 sets before us, typically, the new order of things, but historically it records the introduction of government. In view of the unchanged condition of man, government should be a great mercy. By it violence should he restricted and modified. In the abstract, government cannot be other than good; and even as in the hands of wicked men, Scripture recognises that it is against evil, Romans 13. 

    But the most interesting feature is the covenant. The covenant made with Adam was conditional, but that with Noah is unconditional. In an unconditional covenant God engages Himself to something which mans conduct cannot affect, and thus the accomplishment of this necessitates redemption; so the covenant here is evidently based on the burnt offering. This covenant is of a negative character, but it indicates what is in Gods mind as to an order of things set up on the ground of redemption. 

    And then having made the covenant God says, 

    This is the token of the covenant ... I do set my bow in the cloud, Genesis 9:12,13. 

    Faith lays hold of the token of Gods covenant. Here it is the rainbow and it should be seen in the cloud. In the experience of Christians the cloud often comes. God ofttimes brings a cloud over our spirits, but He says, I do set my bow in the cloud, and it shall be for a token of a covenant between me and the earth. Genesis 9:13. I do not know of anything that is more touching, in a way, than that. When I bring a cloud ... the bow shall be seen in the cloud. Genesis 9:14. No matter how dark the cloud, you can read in it the token of Gods covenant. The cloud is not against you, it is for you. 

  

  
    BLESSING AND CURSE (JT 4)
    

    
    
  
  
    BLESSING AND CURSE (JT 4)

    Genesis 9: 18 - 27; Genesis 22:15 - 18; Genesis 27: 26 - 28; Galatians 3:8 - 16.

    I desire to say a word about blessing. What becomes evident in the Old Testament is, that whilst God had it ever in His mind to bless, His way of blessing was, that it should flow out through a vessel. In Noah we have the first indication of that. Noah is a remarkable figure of Christ, especially in this way, that he appeared in the midst of a world that was alienated from God, and as in that world, he became the resting place for the mind of God. As we all know, his name signifies rest. God found in him a resting place for His mind amid a world that was estranged from Him by wicked works, and finding in that way one in whom He could rest. He undertakes to set aside the world that was alienated from Him. In Noah God had the head of a new world before Him, so He was free to remove the world that caused Him grief. Noah secured everything for God and carried it through the judgment. I want you to consider that for a moment. 

    What a man Noah was! He evidently lacked sympathisers. Little can be said of his house in this respect; his wife and sons were saved on account of their relation to him. Noah bore testimony for God during one hundred and twenty years, and thus reared up a monument to his faith, which must have been the Occasion of much moral suffering. The building of the ark placed him in the light of a person acting without any obvious good reason; in other words, acting as if he were deprived of ordinary intelligence. That was the position that Noah occupied before the flood. And more than that, he was a man imbued with the Spirit of Christ. 

    You will remember how Peter refers to him in 1 Peter 3: 20; he speaks of Christ preaching to the spirits in prison, it was the Spirit of Christ preaching through Noah. If it was the Spirit of Christ, there must have been in Noah some expression of Christ, for, as we all know, the spirit of a man is that which gives character to him. It was in the Spirit of Christ that Noah carried on his ministry. That marked his position before the flood. 

    When we come to the end of Genesis 8 we find a man issuing triumphantly from death; he has not only escaped, like Lot, in a later day, but he has carried everything for God through the judgment with him, he has secured everything for God. That is Noah. In this way he was a remarkable type of Christ. When the New Testament speaks of any of the men of faith it enables us to understand more fully what marked them. One is thankful to refer to Noah as having many great personal traits, but what is more, he expressed the Spirit of Christ in a lawless world; he preached by the Spirit of Christ; he laid hold of what God valued, and he appreciated it and he carried that over intact to a new world. I refer to that to show you his position in chapter 9. 

    On leaving the ark he thinks first of God, for God was first with him, and he takes of the clean animals and fowls and offers a burnt offering; he thought of what was due to God. I will say one word about that before I pass on to chapter 9. He was true to his name, which signified rest as I said. It was, we may say, a prophetic name given to him. It is a very great thing to be true to your name; God has put His name upon us, and the point with every believer is to be true to that. If you are true to it you are true to God. God works in us to bring us into correspondence with the worthy name by which we are called. In the burnt offerings the Lord smelled a sweet savour, and then He declared that there should be no more curse. God said, as it were, I am going to establish everything permanently; I am going to establish a permanent order of things now, seedtime and harvest, and cold and heat, and summer and winter, and day and night shall not cease. No change! When you apply that to Christ, what a consideration it is! God is resting in the savour of the burnt offering! What about man? The imaginations of his heart are only evil, but the believer need not be engaged with that now, he can be engaged with Christ, the burnt offering, and it is in connection with this that there is to be no change. While the earth remaineth there is to be no change. The hymn writer says,. Change and decay in all around I see; that is true, but that is not the point; there is no change in the order of things connected with Christ. This is indicated at the end of Genesis 8. 

    What I want to say now is, that in the light of all we have been dwelling on, this Man must be Head. You will understand what I mean. God has appointed a Head, and Christ is the Head; the Man who has gathered up everything from the wreck and brought it into a new sphere is Head. God has made a covenant with that Man. Here Noah comes before us as a type of Christ. God enters into a covenant with Noah and with Noahs sons; this is the first time that the sons have come in for direct recognition; it sets forth our position. God has entered into a covenant with us in connection with Christ. We are thus owned of God in connection with Christ, and established in a permanent order of things. 

    Now I want to come to what is on my mind; this man Noah is conscious of blessing. He is the first man who may be regarded as a vessel of blessing. It is only dimly indicated that he was this, but the fact is there. I want to dwell upon that, and then I want to touch on Abraham and Isaac, but I wish first to call attention to the family of Canaan in Genesis 9. You will have noticed, that twice over we are told that Ham was the father of Canaan; he was also the father of other families; it does not say that Ham was cursed. Ham was the father of Canaan, and Canaan was cursed. I wish to say a word about that family and to seek to show how that family is identified, but before dwelling upon it I wish to make clear that we are not living in the age of the curse. The age of the curse is coming. In the ways of God the family of Canaan has come to light. It has appeared in the world, and it is very important to trace it, and to discover what are the marks of that family. I do not say there are not Canaanites at the present time, but the present moment takes character from Isaac which is blessing. 

    We are now living under the conditions of Genesis 27. Genesis 9 contemplates a state of things where there were certain families indicated for blessing, and certain families indicated for curse. Ham dishonours his father. Here we have to distinguish between the person as he is, and that of which he is typical. What we see in Ham was the lack of personal respect due to his father; there was disregard of parental authority; whatever Noahs actual condition was he was in the position of supreme authority in the world. It is a great thing to recognise divine authority, it is the disregard of it that determines the Canaanite. The Canaanitish family has to be distinctly located. I understand that God brought in the law so that the Canaanitish family might be discovered; in the law God introduced authority; this was authority in Noah, but in the law there was the full assertion of Gods rights over man. 

    In calling out Abraham, God says, thou shalt be a blessing; and I will bless them that bless thee, 

    and curse him that curseth thee. The presence of Christ here upon the earth was a peculiar testimony; it was more than the law, indeed it included the law, for the Lord had the law in His heart; but He was more than that, He was the expression of Gods glory. The presence of the Lord here upon the earth brought everything to light, the conditions that existed here were fully exposed. He was the expression of divine glory here and that was the idea in the call of Abraham. It was the God of glory who called Abraham out, the divine glory was centred in that Man; it was fully expressed in Christ, not only centred in Him; the radiancy of the divine glory shone out in Christ. But the mass of the Jews hated him. They saw no beauty in Him. How many were there to appreciate what was in Him? Isaiah said truly, when we shall see him, there is no beauty that we should desire him. They said, Away with him! Thus was the true Canaanite discovered by the presence of Jesus here in this world. His enemies cursed, Him and so exposed themselves to the curse of God. But what came to pass? Instead of the curse falling on them it fell on Christ. Were they hanged on trees? No, Christ goes to the tree Himself. Noah did not do that; he announced the curse, but he did not endure it himself. 

    You will remember the eighth of Johns gospel. What a wonderful scene! The Lord says to the sinful woman, has no one condemned thee? The representatives of the law and the law-breaker were there; the woman was a true Canaanite in the sense that she had broken the law, but all went out, there was no one to condemn her. Instead of executing the curse upon her and upon her accusers, for the only difference between her and them was this, that they went out and she remained. He would bear it Himself. Both the woman and her accusers were exposed; the presence of Christ here brought everything to light in its true character; He exposed the Canaanitish family, but there was a remnant of that family, in that woman, for Christ; the Canaanitish family is retained, but it is retained for blessing. 

    In Galatians 3 it is stated that the Lord bore the curse, and so the blessing of Abraham now comes to the nations. You will remember that it was said to Abraham that in him and his seed should all the nations of the earth be blessed; all the families should be blessed so that included the family of Canaan. The apostle said that Christ was made a curse for us, that we might receive the promise of the Spirit. Paul had been of the Canaanitish family. Was Saul of Tarsus a Canaanite? There never was a truer one than he. The Lord Jesus took that mans curse. Paul accepted the fact that he was in the Canaanites position, and he says that the Lord was made a curse for him. Paul gloried in Christ having been made a curse for him; he sees that he himself was in the Canaanitish position, and that Christ having borne the curse, instead of meting it out to him, gives him the Holy Spirit, That we, he says, might receive the promise of the Spirit through faith. But more, that the blessing of Abraham might come to the nations. The apostle Paul here touches Genesis 22; that is, he sees that the blessing is now in Christ; this is not the age of the curse, that age is coming on; he speaks of Christ bearing the curse, and then does not refer to that any more. 

    I want you to see how that, Christ having died, as typified in Isaac, in Genesis 22, God has confirmed the blessing in Him. The apostle says, not to seeds, as of many, but as of one; and to thy seed, which is Christ. He does not say seeds, but seed; that is, one, and that One is Christ. One can understand the apostle Paul referring to Genesis 22. 

    See Galatians 3: 16 - 18. The Canaanitish family is not excluded from blessing; all families of the earth must be included. The Canaanite was really Israel; it is a very solemn thing to have to say that; the Canaanite in the mind of God was Israel morally, for it was in that nation that disobedience had its greatest expression. Divine authority was in every way disregarded there. 

    Saul was the representative Canaanite. He was the embodiment of Canaanitish sentiments and spirit, and that man received the promise of the Spirit. But it could only be through the death of the Lord Jesus. He alone was clear of the curse Himself, and so He could become a curse for us, as the apostle states. And now the Canaanitish family comes into blessing with the other families and receives the promise of the Spirit. The blessing of Abraham has arrived at the nations! They have not had to go for it, it has been brought to them. We do not want the dispensation of grace to pass away. I think faith would rather suffer evil than have the dispensation of grace out short. God delights in the present dispensation. Christ having borne the curse has gone up to heaven and thence He is dispensing the blessing of God to every family. 

    In regard to the age of the curse that is coming on, I want to say a very brief word. The Canaanitish family will reappear in those who do not love Jesus. That is very searching. Jesus has been in the attitude of a Blesser towards the world for nearly two thousand years. He has only kind words, words of grace, for every man. Anyone who does not love that Man comes under the curse. The apostle says: If any man love not our Lord Jesus Christ, let him be accursed. That is terrible! Do you love Him? What about the world today? Christ has been presented as the Vessel of grace to the world, and hence the seriousness of men not appreciating Him. The apostle was so much under the power of the love of Christ, that he says in effect, If anyone does not love that Man, let him be anathema maranatha. The apostle did not want the dispensation to pass away, but he knew that it would pass away, and when it does, those who do not love the Lord Jesus Christ will be accursed. 

    It was said that those who blessed Abraham should be blessed. The Lords supper is the great occasion of the blessing. The cup of blessing which we bless really involves our appreciation of Christ. Publicly we are committed to Christ, and we express our appreciation of Christ there. Love delights in it, but where there is no love for that Man the apostles word is, let him be anathema maranatha. But the curse is not executed now, it will be when the Lord comes. The Lord is coming! Love delights to anticipate it, but where there is no love for Christ, it is awful; and I appeal to you that you may not be found in the family of Canaan in that day. There is hope for you now, for all families come into blessing; but when God begins to discriminate, those who do not love the Lord Jesus Christ come in for the curse. 

  

  
    THE CONTINUANCE OF THE TESTIMONY (JT 7)
    

    
    
  
  
    THE CONTINUANCE OF THE TESTIMONY (JT 7)

    2 Timothy 2:1,2; Genesis 9:1; Genesis 18:17 - 19

    I have selected these Scriptures in order to show how that it is in the mind of God that what is of Himself on earth should be continued, and to show how it is to be continued. In reading the passage from the second epistle to Timothy we may see how the apostle Paul, as the exemplary servant, was in entire accord with the mind of God in this connection. He desired that the things he had received from the Lord Jesus and which he regarded as a treasure should be continued, and to this end he brings forward his child, as he is pleased to regard Timothy. He was not only Pauls convert, but his child in the faith, and he regarded him as trustworthy. 

    Now these are the lines on which I desire to proceed, and in referring to Genesis I have in mind that it is the book that records what might be called the era of faith. It is not the dispensation of God which is in faith, but an era in which faith shone brightly, just as in a dark night when the heavens are clear the stars shine. So you have in the book of Genesis the clear shining of stars. It contains more specific acts of faith than any other book in the Scriptures. There are, I think, eight persons in it mentioned as having performed specific acts of faith. Exodus gives us one; Joshua gives us one; Judges, I think, gives us three, and the books of Samuel, two. Then you have a miscellaneous number of persons who had faith; but you will observe that Genesis of all the books records men and persons who had faith. 

    I am referring to this particularly, to show that it will always be found that faith is concerned as to the maintenance of what is of God during its own period. That is to say, the man who has faith always serves his own generation by the will of God; but then he not only serves his own, but contemplates generations to follow, and provides for them in as far as in him lies. Take Enoch as an example. He is the second mentioned as you will remember in Hebrews 11. What is said of him there is, that he was translated by faith by faith Enoch was translated that he should not see death and was not found, because God had translated him: for before his translation he had this testimony that he pleased God. Hebrews 11:5. He had it before. Now, I want you to have it before. We shall all have it afterwards. We shall all have the consciousness in heaven, after our translation, that we please God, for nothing goes into heaven save that which pleases God. You may be a tiny vessel there, but you will please God, as a tiny vessel. What one desires for oneself and for the saints, is that there should be the consciousness before your translation that you please God. That is what the Lord is doing by the Spirit at the present time. He is working in order that there might be in us the consciousness that we please God now. How did Enoch know that he pleased God? He kept the company of God. Do you? Let me ask you, what is your company? The company you are accustomed to keep, and which you desire to please. Mark what I am saying. Whatever company you are accustomed to keep, your desire will be to please that company. If you do not, you lose that company. It is happy for us sometimes that we do not please our company. One could cite instances in the Scriptures where persons did not please their company, and their company left them for their good. If your companions are worldly, and you speak of the Lord Jesus, and you act like the Lord Jesus, you displease them, and they leave you, and leave you for your good. 

    Enoch had the consciousness that he pleased God. He walked with God; and God took him. If he had displeased Him, He would have left him, for God is faithful. Why is it that so many of Gods people are not conscious of the divine presence? Their faces show that they have not the divine presence with them. Why is it? Why? Because they do not please God. Enoch, it says, walked with God, and he pleased Him so much in that long walk, lasting for three hundred years, that God says: I must have him for ever. Before his translation he had the witness that he pleased God, and he was not, for God took him. Genesis 5:24. Now, Enoch does not tell us that God was with him although he was a prophet. What Enoch was concerned about was what should take his place here, what should follow after him.. He therefore set Methuselah a good example. Directly Methuselah was born, you learn that Enoch walked with God. What an example he set before that young man, Methuselah! As he grew up, what an example he had in his father. But the result was not to be in Methuselah it was to be in Noah. Enoch does not tell us a word about his translation in his prophecy. He was exercised as to what should follow after him. He felt with God about things. The world around him was corrupt, and he felt it. He came to the conclusion that there was no remedy; reformation would not do There was no remedy. So he says, Behold, the Lord cometh with ten thousands of his saints. Jude 14. What rest of heart that would give him! If the Lord came in with the holy myriads; mark, it is holy myriads, holy things, which faith ever cherishes; if the Lord cometh in the midst of His holy ones, it is to execute wrath. What rest of heart that would be to Enoch! There is not a word about his translation in his prophecy. Moses gives it, and Paul speaks about it, but Enoch speaks about the coming of the Lord. 

    That is to say, his exercises had regard to the conditions around him in the world. He had light that the Lord was coming in with ten thousands of His saints. How happily, how restfully he would go up! 

    Now, if the assembly goes up, which it will, before its translation, it asks the Lord to come, the Spirit and the bride say come Revelation 22:17; but you see, if you individually are asking the Lord to come, you may be overlooking what is here. But, if in the faith of your soul, you provide, as it were, for conditions here before you go, you go up restfully. The Lord is coming. He is coming with His holy myriads, and then there shall be a perfect adjustment of the affairs of this world. As I was saying, it was not Methuselah that took Enochs place in the testimony; it was Noah. What I would point out about Noah is this, that he found grace in the eyes of the. Lord. He found grace. What a wonderful thing it is to find grace. We speak of God taking a man up and using him, but what about the man before he is taken up? If one has faith, one sees a great deal to be done in every direction. Need abounds. Somebody has to do things. Are you thinking about that? Or are you just leaving it with those who are active for the moment? One does not know how long one is to be left here, but if one is to be taken, how glad one is, if someone is left to carry on the work. There is plenty of work to be done. Have you any exercise about it? You know the Lords ways are inscrutable. Some continue long, and others short. What about the testimony? Who is to look after it? Well now, it says that Noah found grace in the eyes of the Lord. It is a wonderful thing to find. The Lord took account of that. If you will notice, in the end of Genesis 5, the names of Noahs sons are given, but it is not said there that he found grace. In the sixth chapter, however, it is said that he found grace; then we are told that he begat Shem, Ham and Japheth. In other words, the man who found grace has three sons; three wonderful possibilities. Look at the child. What do you think about the possibility of the child? When the Lord gave Timothy to Paul, how much there was wrapped up in that young man! We have to look at the believer in the light of the possibilities. If he is young, you have him as a possibility, as a possible vessel to carry on the service of Christ and to maintain what is due to God here, so that what he receives does not deteriorate in his hands. 

    If there is one thing one desires, it is that in as far as ones measure goes, what one has found here should not deteriorate, but that it should be passed on, at least as pure as received, to those who are to follow, if the Lord permit, the Holy Spirit will lead on that line. There is not one in this room who has not a responsibility to the Lord. For one to disclaim responsibility, is to disclaim Christian fellowship. If you say you are not responsible you are disqualified for fellowship. The angel of the assembly is addressed by the Lord, as the responsible element in it, and whoever says he is not responsible is disqualified for Christian fellowship. Responsibility rests upon us to hand divine things on to those who follow, if the Lord will permit others to follow us; our responsibility is to maintain intact and in its original purity the heritage that has come down to us. What a wonderful heritage it is! 

    Noah found grace in the eyes of the Lord, and as having found grace, he had three sons; three wonderful possibilities, as I said. God preserved him in the ark, and now coming out of the ark, it is said that the Lord blessed Noah and his sons. It is not his house now. The word was that he should prepare an ark for the saving of his house, but the testimony in chapter 9 is that God blessed him and his sons. One could speak at great length about the term sons or sonship. God has great delight in it, and the wonderful light in which we stand is that we are Gods sons. In the book of Job we have side-lights thrown on sonship that are very noteworthy. In the first chapter we have them all coming up to appear before God, and they are set alongside Jobs sons in that chapter, as if to show their superiority to human sons, the sons of men. The sons of God come up to appear before God, they thought of God. That is what marks the son, he thinks of God, His heart refers to God; his movements refer to God. Now Job had sons. They were feasting with their sisters in their elder brothers house, but Job was not there. The sons of God will not feast without God; they came up before God; and then we are told later, and He calls attention to it Himself with supreme pleasure, that all the sons of God shouted for joy when the foundations of the earth were laid. They not only had God in their hearts, but in all the operations of His hands, they were sympathetic. The morning stars, it says, sang together, and all the sons of God shouted for joy. Job 38:7. 

    Now, it is in that way that one refers to Noahs sons. They were the sons of a man who had found grace in the eyes of the Lord. It does not say that they found grace in the eyes of the Lord, but there was that possibility in them. Poor Noah, alas! failed in the example he set before them. I do not dwell on that side; it is the dark side, but what was in the mind of God was that Noahs sons should continue, and He blessed them. You see in the end of Genesis 8, God had established a permanent order of things in Christ. While the earth remaineth, seed time and harvest and cold and heat and summer and winter and day and night shall not cease. Genesis 8:22. Nothing shall fail. A permanent order of things is established. Do you think anything can alter it? Here God looks on undoubtedly through the course of this world, wars, tumults, revolutions; but He says, While the earth remaineth nothing shall be changed. A permanent order of things is established; what rest of heart that gives! We have the assurance that nothing can overthrow what God has established. Now if things are to be continued on earth, morally, it must be in the sons. Hence God blesses the sons. How wonderful, as coming into the new order of things, into something that He can bless and rest in, because that is what we have here, what is blessed of God! How important for the young people to see it; for the children of Christian households to see it; as coming into the new order of things, wonderful possibilities lie with young people. I use the word possibilities, but I am not overlooking what actually occurred in Noahs case. God knew well what Ham would do. He knew what Canaan would do, and He knew the history of Japheth; but He blessed the sons of Noah. There were possibilities in them to continue what was of God, what their father, who had found grace in the eyes of the Lord, had inaugurated. I appeal to you, young man, that you do not decline from the standard of your father! It is better than anything you can acquire from a wealthy man of this world, from a wealthy father, to be blessed of God as a son of a father who has found grace in the eyes of the Lord. The blessing of the Lord maketh rich. Proverbs 10:22. 

    I just wish to go on to Abraham for a moment. God says, Shall I hide from Abraham that thing which I do. Genesis 18:17. He says, Abraham is going to command his house. For I know him that he will command his children and his household after him. Genesis 18:19. After him. I want you to take notice of that, Abraham served in his own day; he was a prophet; he was the custodian of the testimony in his day. He was a stranger and a pilgrim on the earth. He had an altar and he had a tent. Now, he says, I do not wish this to discontinue. I appeal to you, beloved friends, Things are not to be discontinued. God will have them continued. Now do you want them continued? Then what is the word? The apostle says to Timothy continue thou in the things which thou hast learned. 2 Timothy 3:14. The things that thou hast heard of me! 2 Timothy 2:2. Continue in them! Abraham said, I want strangership and pilgrimageship in my sons to be maintained on the earth. That is what Abraham wanted. I know him, said Jehovah. How precious that is! Enoch had the witness that he pleased God. He is more honoured than Noah, although Noah is attested righteous, the only righteous man in his generation. But of Abraham he said, I know him, that he will command his children and his household after him. Genesis 18:19. See how he nourished Isaac! How he looked upon Isaac! What possibilities there were in Abrahams mind in that child Isaac! How he nourished and cherished the child. He says, virtually, Isaac, you will be after me. He, in fact dwelt in tents with Isaac and Jacob. He was true to his calling, and he made it sure that both Isaac and Jacob should be brought up in the customs of strangership and pilgrimageship on the earth. That is how to bring up children. One can only speak of it; for it is a poor thing to refer to oneself. We are all failures; but there is the light; Abrahams sons dwelt with him in tents. At any time Isaac and Jacob could see their fathers altar. What an example! He commanded his children and his household after him; and what more? And they shall keep the way of the Lord. Genesis 18:19. How restfully Abraham would depart! Indeed it was handed on to Isaac and to Jacob and to Joseph. I die, says Joseph, and God will surely visit you, and bring you out of this land unto the land which he sware to Abraham, to Isaac, and to Jacob. Genesis 50:24. How restfully he would depart in the light of divine interventions. 

    I want to dwell upon Abraham. He commands his children and his household after him. And they shall keep the way of the Lord, to do justice and judgment. Genesis 18:19. Now, we ought all to be exercised, the elder ones as well as the younger, that in as far as in us lies, those that are to follow have a good example. We know that all depends on God; we know that; but nevertheless God loves to leave with us what we can do, and to credit us. He credits Abraham here for all that should follow after him. Think of the extent of the horizon opened up. They shall keep the way of the Lord to do justice and judgment. Genesis 18:19. What then? that the Lord may bring upon Abraham that which he has spoken of him. 

    How important then that the young should be brought up in right surroundings and with a right example before them! The man of faith, as I said, always provides for what follows. If the assembly is taken, as it will be presently, there will be no void. The Lord indeed says, When the Son of man comes; shall he find faith on the earth? Luke 18:8. But it does not say He shall not. He shall. One would feel it, to have to go, and think of the earth left without faith. One would rather stay. I am speaking deliberately. I would rather stay, than go and leave the earth without faith. If one has to go, let one see to it that there are those to carry on the faith. I am not speaking in a literal way, but I am speaking of a principle. Timothy was Pauls child, not according to nature, but in a spiritual way. Have you ever had a convert? What kind of example have you set him? Has he become your child? If a convert does not become a child, it is a poor thing. 

    Paul had the light of sonship in his heart. God, he says, separated me from my mothers womb, and called me by his grace, to reveal his Son in me, that I might preach him among the heathen Galatians 1:16; 

    It was not to him but in him. That was the kind of gospel that he preached, and his converts were to be sons. They were to be sons of God. Ye turned to God from idols to serve the living and true God; and to wait for his Son from heaven. 1 Thessalonians 1:9,10. His Son from heaven. 

    Timothy became Pauls child in a special way. He lived with Paul; he ministered with Paul; he imbibed Pauls spirit; he knew his manner of life; he became like his father. And Paul said in his heart, I have a child, and in that child is the security for continuance. Thou therefore, my child, be strong in the grace which is in Christ Jesus. And the things thou hast heard of me in the presence of many witnesses, these entrust to faithful men. 2 Timothy 2:2. He was to take care of them. Be sure that if you entrust them to anyone, let him be faithful. That is the idea. Let us see to it, dear brethren, that the things which have come to us do not deteriorate. Let us see to it, that divine things are continued in the liberty and dignity and in the power of sonship. A son has no fears as to the happenings at the present time. He is like Abraham, he is in the secret. It is a wonderful thing to be in the secret. What was going to happen? Sodom was about to be destroyed. That is to say, the world besotted with corruption and wickedness, was going to be destroyed. Shall I hide from Abraham the thing which I do? Genesis 18:17. No, Abraham was to be let into the secret. Why? Because he had in his mind the continuance of things, important things, and important testimony in his family; therefore he should know. 

    So, beloved friends, it is with ourselves, if we are in the secret. The son has no misgivings, no uncertainty of mind. Things are all as clear as the noonday sun to him. He looks at occurrences on earth as mere incidents; they are fitting into the carrying out of the divine will. All would tend to the one great and glorious end, that is to say, the ripening of the time when the Lord Jesus shall appear; and I would repeat, that what should be upon our lips is the appearing. We want Him to come. We are not unconcerned as to that. Like Enoch, our testimony is that the Lord cometh in the midst of His holy myriads. Ours is not an unexpected end; it is an expected end. Is it so with you? Shall the translation, shall the coming of the Lord be unexpected? God forbid We are expecting things. Enoch had no doubt about it. He says, The Lord cometh. He had no doubt about his own translation, because he pleased God. I do not know anything more blessed down here than the sense that one is moving about for the pleasure of God, and then talking, not about that, but about the coming of the Lord. The Lord, he says, cometh with ten thousands of his saints. Jude 14. 

    I have wanted to make clear to you that the exercise with those who have faith is that things should be continued down here; that we serve our own generation by the will of God, and are exercised that if the Lord is pleased to remove us the service should continue, and that it should continue equal to what was committed to ourselves. God grant that we may all be exercised as to these things. If you see the work is to be done, you are exercised; and then you get into the sense that you have to do your part, and gradually you will acquire a little ability; you will become a servant in the testimony. The Lord grant that it may be the desire of every one of us here. 
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    BLESSED  A BLESSING (JT 28)

    Luke 24:50 - 53; Genesis 9:1,2; Genesis 12:1,2; Genesis 35:9 - 15

    I have been thinking, dear brethren, of blessing, and I have selected the passage from Luke first of all, because of the bearing of that gospel. It has to do with the public position of Gods people at the present time. John has to do with what we are inwardly through the work of God, but Luke deals with what is outward, and with which God can identify Himself morally, and so Luke works out his subjects in moral connections. He addresses what he has to say to one person, showing how God in grace takes account of each of us. It comes home to one that one person should be thus an object with God, and so you find throughout Luke illustrations of divine operations in individuals, all in connection with what is moral  I mean in connection with public conduct  what we have been as men and women here in this world; no matter how marked by ingratitude, or how dishonouring to God, yet God blesses us. 

    And so the saints, thus blessed, as gathered together, are seen in this gospel from this standpoint. Two of them had been on their way home after witnessing much of all the things which had happened. They had now turned their backs towards Jerusalem, towards the centre where God was about to carry on His testimony of grace, but they are followed up in spite of their unbelief, and then they return to Jerusalem. It is not that they are carried back as by a great shepherd, but there is a moral process in them; their hearts were made to burn; and they were addressed as senseless and slow of heart to believe in all that the prophets have spoken! Luke 24:25 The Lord went right into their house with them, and being at table with them, took the bread and blessed it and broke it, and as He broke it, they recognised Him. Their recovery was a question of state, brought about through a moral process; their movement away from Jerusalem indicated a bad state of soul. At first their eyes were holden that they should not know Him. That was in keeping with the state they were in. Then their eyes were opened so that they recognised Him. When the two recognised Him they returned the same hour to Jerusalem. They went back sixty furlongs. When they arrived at Jerusalem they found the eleven. What they did was they recognised Him, they returned, and they found the eleven. They justified wisdom. What Luke brings out is that Wisdom is justified by all her children Luke 7:35 and this justification comes out in the way of movements and actions according to light received. It is not what we are told to do, but what we do as the outcome of light vouchsafed to us. 

    Now what was the company doing when these two reached them in Jerusalem? They found the eleven and those that were with them gathered together and they were saying certain things which had reference to Christ and that fitted in at that moment, not irrelevant matter. Our conversations ofttimes in our meetings are irrelevant, but here they were speaking together of things that referred to the then circumstances. People reaching things morally deal with known facts. They are saying, The Lord is indeed risen and has appeared to Simon Luke 24:34 Perfectly relevant! It is not Peter, but one who has had a history, and a history that dates back to the moment he got that name Simon  Simon son of Jonas. It was the name attaching to him as a responsible man in this world. He has been a sinner; as convicted he said, Depart from me, for I am a sinful man, Lord Luke 5:8 That is one of the finest things that he said about himself. It was not simply that his state was sinful, but he knew it by his conduct. He had sinned. Even after he was converted and after he had been appointed an apostle he denied his Master. But now there he is, one of the eleven, an apostle, sitting there. These two who had been away had come back, and they find him with the others. The Lord had appeared unto Simon the sinner, he who had denied his Lord. His presence with the others was a wonderful testimony to the grace that was active in Christ risen. We need to keep this in view for we all are exposed to the power of sin. Simons heart was no worse than mine or yours. Thus the remarks being made were perfectly relevant, they were practical, they were suited for that company. And so as we are together we are to converse about the things that convey an impression of Christ, and one of the greatest expressions of grace is, that the Lord Jesus, after He rose, selected Simon to appear to  And has appeared to Simon Luke 24:34 That was what they were saying, and so these two also say something, and what they say is suitable, too; it fits. It is a public matter, and our conversation should be such as should be in testimony. The epistle to the Corinthians deals with this, the importance of saying things with the understanding and with the spirit, even if only five words, but it should be applicable to the moment. So the two told what things were done in the way, and how He had been recognised by them in the breaking of bread. The breaking of bread is a public thing. Its meaning should be understood. They understood it; they were speaking about it. The part that they contributed was that He had been known to them in the breaking of bread. It was no theory, it was a fact. They were relating facts that had a bearing on the public position of the assembly. And then the Lord came as they said these things and stood in the midst, and said, Peace [be] unto you Luke 24:36 Then He says, Ye are witnesses of these things Luke 24:48 that is to say, witnesses in the sense of having seen them. It is one thing to be a witness, it is another thing to bear witness. I may witness many things of which I say nothing. We are able to speak of the things that we see, and of the things that we know. The public assembly, beloved friends, should be marked by these features  that you are speaking of what you know. 

    Then the final thought is that He led them out; they were a company that He could lead, and they do not go any further than the point which He intended they should reach. He led them out as far as to Bethany, because in Luke it is a question of God, and God bearing witness here publicly, and we must not go beyond the point that He has intended for us. One of the most important things in regard to the public position is to know how to be regulated by divine limitations. At times we may get depressed in thinking of the untold millions of men and women in the world to whom the gospel is not presented, and this extending backward now nearly 2,000 years. The explanation largely is divine limitation; God knows everything and He is not neglectful. And so while the Lord says, that repentance and remission of sins should be preached in his name to all the nations beginning at Jerusalem Luke 24:47 yet He leads them out as far as to Bethany. He reminds them at once of leadership and limitation. He is to be Leader, and He leads on that principle. The field of testimony is the whole world; all the nations in Matthew and Luke, all the creation in Mark. We must on no account set aside levitical principles; those who preach are necessarily subject to the Lords leading, and order, and government. The Lord knows the good soil from the bad; He knows where to send His reapers, so as to get fruit, hence we find that such an one as Paul could say the Spirit suffered us not, having been forbidden by the Holy Spirit to preach the word in Asia Acts 16:6 These are levitical touches. 

    Well, I do not dwell upon that, but only to show you the conditions of blessing  that they are moral  and the final test is, can I submit to divine limitations? Thus it was He led them out as far as to Bethany and He lifted up His hands and blessed them. To understand the blessing is to understand the gospel, so that the Lord has a company He can lead, and who are subject to divine limitations; and they know what to do. They virtually say, we see what the Lord means; He wishes us to go back to Jerusalem. He did not take us very far away, fifteen furlongs off (not more than two miles) and then they went back to Jerusalem, and were there in the temple daily full of joy, praising and blessing God. There was thus in Jerusalem a positive testimony; not what they said, but what they were  they returned with great joy, praising and blessing God. A wonderful contribution! They returned to Jerusalem and were there the expression of Christ. It is in movement in relation to divine limitations  the commandments of the Lord  that the blessing continues, and that we are consciously blessed, for obedience is better than sacrifice, Attention than the fat of rams 1 Samuel 15:22 Obedience brings in the blessing of God, the consciousness of divine favour. 

    Now, having said that much, I want to review briefly these few scriptures in Genesis. Genesis is full of references to blessing. It speaks volumes as to what is in the mind of God. I selected these three passages only. The first has reference to government, which, as you can see, fits in with what I have said, but it belongs more particularly to the gospel of Matthew, as that gospel deals with government; hence it is Book of the generation of Jesus Christ, Son of David, Son of Abraham Matthew 1:1; son of David first, then son of Abraham; it is a question of government, hence the king is mentioned first. Then the Gentiles come up from the East enquiring for One born king, pointing, I may say, to a coming day when the East would come in for the blessing. The Greeks (John 12) do not ask for a king; they would see Jesus, but the Magi from the East ask for a king, He who was born King of the Jews. I have no doubt that that is an allusion to a coming day, when the East shall come in for blessing in Christ, not as the Son of man but as the King of the Jews. The Jews have the first place in the future. 

    Now, the gospel of Matthew, as I said, is government and blessing in that relation. Some of us may not have any idea of having part in the government of God, but we have. We are told we shall judge angels, and so we should learn to judge and govern now. In order to govern, one must begin with oneself. He that ruleth his spirit is better than he that taketh a city. The ruling of ones own spirit is the first thing. Noah failed in this. He was unable to rule himself. He planted a vineyard and became drunk. He lost the sense of government while he was drunk: so that, to govern, I must judge myself; I must rule my own spirit, if I am to be blessed in relation to government. One could say a great deal about chapter 9 of Genesis, for not only is Noah blessed but his sons are blessed, and they are to multiply, and all the creatures of the earth are to be superintended by them. Mans hands and features are calculated to enhance his position in government, but we have to be blessed in relation to it, so that we may do it as God does it. We are not to be arbitrary in it. One is blessed in order to be a part of the great vessel of administration which the gospel of Matthew develops, for the assembly is the vessel of government at the present time. The trespass of an unrepentant brother is to be told to the assembly, and it is said, Whatsoever ye shall bind on the earth shall be bound in heaven Matthew 18:18 If one does not hear the assembly, let him be unto thee as an heathen man and a publican. 

    The assembly was thus to represent God here in government. This blessing of God, as seen in Noah, extends down to our own time. It is based on the burnt-offering of Noah. The state of things set up by God then goes on. Intelligent Christians understand it, God sends rain and fruitful seasons so that mens hearts are filled with food and gladness. The rainbow is the sign of the covenant God made with Noah to this merciful end. 

    Now in the next passage (chapter 12),you have the blessing of God in connection with the purpose of God. I am blessed in relation to His government, and blessed too in relation to His purpose. He says, I called him (Abraham) when he was alone, and blessed him Isaiah 51:2 Here He says, I will ... bless thee, and make thy name great; and thou shalt be a blessing First, we are blessed in connection with the purpose of God, and then we are to be a blessing. Many of us are content with the first part and leave out the second part  that we are to be a blessing. God has left us down here to be a blessing and so in Johns gospel, I apprehend, we have this in view. The woman of Sychar got the idea from the Lords words, that she was to be a vessel. The Lord says, The water which I shall give him shall become in him a fountain of water, springing up into eternal life John 4:14 The believer is thus blessed. He has received from Christ the living water; he worships God. Like Abraham he is privileged to set up his altar and call upon the name of the Lord. One of the first things Abraham does is to call on the name of the Lord. He is called alone and blessed, and as blessed he worships God, and then he is to be a blessing. That is the second part of my position as seen in Abraham. I am called out in relation to the purpose of God; I am blessed, but I am to be a blessing. I am a vessel possessed of living water and I worship God, and now from me rivers of living waters are to flow out. I am a blessing. What do you think of the magnitude of that, beloved brethren? As the Lord said, If any one thirst, let him come to me and drink. He that believes on me, as the scripture has said, out of his belly shall flow rivers of living water. But this he said concerning the Spirit which they that believed on him were about to receive John 7:37 - 39 Think of the magnitude of the blessing! Rivers flowing out from one man. 

    I pass on to Jacob. There I am blessed in relation to the house of God. It is in connection with Jacob that you have the house of God first mentioned, and Jacob used the word, as you will see, in this passage that I have read; for God had been down by him and had spoken to him; and he called the name of the place Bethel. I wonder if all here have been able to give a name, as it were, to the house of God; if we have realised it in this definite way. It is one thing for God to give names to things, and another thing for a believer to name them. You will find a principle in Scripture that the thing is there before it is named. The believer names them as in the power of the Spirit he understands or realises them. Jacob comes back from Padan-aram and it says the Lord appeared to him. After the long experience of discipline, God appears to him and blesses him. Before he left for Padan-aram he had been in the house of God. The form of it then was that God was on the top of the ladder and Jacob at the bottom, and the angels were ascending and descending on Jacob; that was his first apprehension of the house of God  the ladder of communication, but distance. Now we must not be content with that apprehension of the house of God. If we do, we shall stay away from the meetings without much of a bad conscience. We shall assume that we can get things at a distance, but God would not go on the principle of distance, He would have us come near to Him. But when, after years of discipline, you come back to the same spot, you find yourself nearer to God. He comes right down to where Jacob was  no longer an angel, no longer a ladder, no longer messengers on a ladder, it was God and Jacob. God Himself standing by him; Himself come down. It is implied in the gospel of Luke  God Himself come down to be near us and to speak to us. And then He goes up from him; God went up from him, in the place where he had talked with him Jacob thus sees the house of God. It is no longer God at a distance but God near by us in His own house, and so now Jacob sets up a pillar and anoints it, and not only that, but he pours oil upon it  a drink-offering. It is not simply that I am anointed, that I have the Spirit, but I am consciously pleasurable to God, I am conscious that God has pleasure in me. You will remember the parable of the prodigal, how, when he came back, the father fell on his neck and kissed him; but then he ordered the best robe to be brought forth, and arrayed him in it. He is delightful now. He is in figure arrayed in a heavenly robe. The love of God is one thing, but the work of God makes me entirely pleasing and delightful to Himself. Now Jacob got this apprehension, so he pours a drink-offering on the pillar, meaning that God has had refreshment in the occasion. How is it in our minds, dear brethren? What part has God in us individually and in our meetings? He was delighted with Jacob as returned to Bethel. Jacob was now equal to the place where God appeared to him as by him there and from thence He went up. Then Jacob erected a pillar, poured a drink-offering upon it and anointed it, and then named it. In the first instance, the house of God was to him a dreadful place That is chapter 28, but in chapter 35, this is the house of God; not This is none other, but this is the house of God. Jacob called the name of the place Bethel, and he meant it. He is conscious that God has pleasure in him there. 

    Now that is being blessed in relation to the house of God and we need, dear brethren, to understand it if we are to be in this divine setting. If we have to do with the government of God in the assembly, we have to be conscious of divine blessing, and if we are to be a blessing, in relation to the house of God, it must be in the consciousness of being divinely blessed. And so Jacob is the one with whom the house begins. Isaac smells him and says, The smell of my son is as the smell of a field which Jehovah hath blessed Genesis 27:27 That is an essential idea which has to come out of it. In chapter 49 every one of the tribes are blessed, and yet the most serious things are said about them. There we see the extent of things and hence they are all blessed. God sees to it that all are blessed. Every one of us is blessed according to His blessing. Each one has his own distinctive blessing. In Deuteronomy 33 the tribes are blessed in relation to the work of God, so that there is not a blemish mentioned in that chapter. All the tribes are blessed entirely from the standpoint of the work of God  not by Jacob their father, but by Moses the man of God Deuteronomy 33:1 The man of God would take account of what is due to God; he takes account of the work of God and we are blessed according to that, being viewed from that standpoint  that is of the work of God in men. May God bless His thoughts to each of us. 
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    THE SIGNS OF THE COVENANTS (1) (JT 38)

    Genesis 9: 8 - 17; Revelation 4: 2 - 3; Revelation 10: 1 - 4

    JTThe thought is to consider the signs of the covenants in Scripture. The one which refers directly to ourselves now is the Lords supper. These signs of covenants in the Old Testament convey much spiritual instruction for us. The first is the rainbow in Genesis 9; the second is circumcision, in chapter 17, the sign of the covenant with Abraham. In chapter 21  the sign of the covenant between Abraham and Abimelech, the king of the Philistines. Then we have a sign of a covenant between Laban and Jacob; and the sign of the covenant between God and Israel, namely, the Sabbath. Finally, although it is not formally called such, the sign in the Lords supper; the cup is said by the Lord to be the new covenant  This cup is the new covenant in my blood, Luke 22: 20. 

    It may be remarked that one great idea in the thought of covenant in the scripture is confirmation of faith. We have in Genesis 8 the statement by Jehovah to Noah, that on the ground of sacrifice, While the earth remaineth, seedtime and harvest, and cold and heat, and summer and winter, and day and night shall not cease Genesis 8:22. The covenant here is obviously based on sacrifice, and the sign is not only for us but for God; He would assure our hearts that He will not forget; not that He ever does forget, in that sense, but it is to assure us that He will not forget. I will look upon it, He says in verse 16. It has a wide bearing. In the Psalms the earth is used symbolically of that which is immovable, which is founded for ever, and the bearing of the covenant here would be to establish faith by the continuance of conditions that are favourable. Conditions were favourable  seedtime and harvest, and cold and heat, and summer and winter, and day and night there would be immunity from the curse. Gods word, I will not again curse the ground Genesis 8:21, has a bearing on what is universal, the whole human race, the lower cattle, all livings things, as well as the earth itself. 

    HBIn the thought of the covenant being a confirmation of faith, do you refer to Noahs faith in the movement he had taken in the sacrifice? 

    JTYes, blessing is evidently based on that. Following on the altar and the offerings upon it in chapter 8: 20, it says, And Jehovah smelled the sweet odour. And Jehovah said in his heart, I will no more henceforth curse the ground on account of Man, for the thought of Mans heart is evil from his youth; and I will no more smite every living thing, as I have done. Henceforth, all the days of the earth, seed time and harvest, and cold and heat, and summer and winter, and day and night, shall not cease. And God blessed Noah and his sons. That is an order of things that is very favourable, and I think, in chapter 9, the covenant is to confirm faith as to it. In the New Testament, it is taken up in regard of the throne that stood in the heaven, and Him that sat upon it. The rainbow in Revelation 4 is specially mentioned, and what it was like  A rainbow round the throne like in appearance to an emerald, pointing doubtless to the colour, the freshness of it, that it has lost nothing of its freshness; there is no change with God, the covenant stands as much today as when it was made. 

    The prodigal in Luke 15 had disregarded it, he had sinned against heaven  but God does not transgress the covenant  Adam did, and we are prone to do it. The emerald, I think, would point to the unchangeableness of God in His patience to assure our hearts. Then in Revelation 10 where the Lord is seen coming, there is a rainbow upon His head; it is Christ coming in to take possession, not in an arbitrary or peremptory way, but as taking up what belongs to Him. It is no arbitrary action, as of a conqueror, it is with intelligence  the rainbow is on the head  as to the engagements and rights of God with His creation. So that, whilst the covenant is wide and refers to the creation, it is nevertheless to be taken up by faith, because God is to be known by us creatorially. He is a faithful Creator 1 Peter 4:19 and He is the Saviour of all men, specially of those that believe 1 Timothy 4:10; so it is a confirmation of christian experience, of our faith in God. 

    WGWould the bow in the cloud refer to the judgment of evil? The rainbow is on His head. 

    JTI think so. Putting His right foot on the sea and His left foot on the earth, He cried with a loud voice; Revelation 10. There is power there, but He is not doing things arbitrarily, He is doing things according to covenant. 

    QuesIn Genesis the blessing follows the offering by Noah, which is the height of his service, but in referring to the rainbow, the covenant sign, God speaks of clouds coming in, verses 13 - 14, shutting out the brightness. In these conditions, faith is strengthened by this bow in the cloud. Is that the thought? 

    JTYes. Any sorrowful thing happening amongst us enters into this; things that tend to shut out God, and as questions arise in the heart, the bow is to assure us that all is well; what God may mean may not always be clear, but it is all well. 

    QuesDo you suggest that the cloud may mean discipline? 

    JTIt undoubtedly does. It is what God says in His heart: chapter 8: 21, we should not have known anything about it if He had not told us. What He may be saying in His heart, we have to wait for; it is good, and the general position is fixed, it is not judgment but blessing. With many clouds the meaning may not be apparent, but the bow means it is good. God says, I will look upon it, that I may remember the everlasting covenant. That is, He would not forget it, but would assure our hearts. 

    QuesReferring to Adam calling his wifes name Eve, the mother of all living, and God making the coats of skins  are the coats of skins a sign of covenant? 

    JTYes. There was something there worth covering, where there was such a word as that, The mother of all living Genesis 3:20. 

    RemIt is the cloud that brings out the bow, you will not get the rainbow without the cloud. Dost thou know the balancings of the clouds, the wondrous works of him which is perfect in knowledge? Job 37: 16. The rainbow is in the cloud in Genesis, but round the throne in Revelation 4; and upon His head in Revelation 10. 

    JTThat is to say, the rainbow is produced by the contact of light with the cloud, so that the light takes that form. God is light 1 John 1:5  it is what God is shining over against what seems to be contrary to us. 

    QuesWould the prayer in Acts 4 have any bearing on this? They say, Lord, thou art the God who made the heaven and the earth and the sea, and all that is in them Acts 4:24. They appeal to God as Creator. 

    JTYes, it is remarkable how much the creatorial side is seen throughout Scripture. At the outset God provided a vocabulary by means of which He could address His creatures, so that they would understand, that His communications should be intelligible to them. There is no cloud spoken of before this, nor is there any rain spoken of before the flood. After the flood, we have the allusion to the clouds, and as God brings them over the earth, He would assure us that whatever He may do, it will be for good. He would not again bring a flood, but would henceforth act in accord with Himself. Though He would bring the clouds Himself, the light of what God is Himself as made known in Christ, coming into contact with these clouds, brings out the sign  the rainbow. 

    QuesWould that be like, All things work together for good to them that love God? Romans 8: 28. 

    JTThat is what is meant. The epistle to the Romans instructs us so that we should understand these signs, and learn that what God is lies behind them. 

    RemThe clouds are brought in as necessary to bring about the fruitfulness spoken of at the end of the previous chapter. 

    JTJust so. They would be needed for the harvest, and the earth needed to be moistened. It is a question of what comes down now, instead of a mist rising up out of it, as in Genesis 2: 6. 

    QuesWould you make any distinction between the clouds and the cloud? 

    JTThe latter is used specifically in relation to the bow, but the clouds would be general. Our brother referred to the balancings of the clouds of which Elihu spoke. They might seem as if they were quite loose and lawless in their movements and at the mercy of the winds  but they are balanced, nothing is haphazard with God, and though the cloud is there the bow is in it. 

    QuesAlthough God brings in the cloud, we should move according to His mind, as Noah did in preparing the ark for the saving of his house. 

    JTThe sign is for faith. It is to faith that God speaks, and He loves to confirm our faith. 

    QuesIs the savour of rest spoken of in the previous chapter, the ground on which God makes known all these blessed things for us? 

    JTI think that is the basis of what we are speaking of  what God smelled, and what He said in His heart. It is very precious to think of God smelling, and then saying things in His heart. How much He says in His heart all the time! It is to assure us of how thoughtful He is; though He does not say things audibly, He is saying things in His heart for our good. 

    QuesIs the thought similar to that in Ezekiel l? 

    The throne is surrounded by the brightness As the appearance of the bow that is in the cloud, Ezekiel 1:28. 

    JTQuite so; above the brightness was the likeness of a throne, and the appearance of a man above upon it, assuring us of sympathy in all the circumstances. 

    RemIt is round the clouds that the bow is set, in relation to the circumstances that arise amongst us. 

    JTYes. It is for faith in those concerned, and in all of us, to discern God in the circumstances; God is in the circumstances; He puts the bow there not only for us, but for Himself. Romans brings out Gods attitude towards us. He commends His love, the principle of His relations with us is love; it is on the ground of righteousness, but the active principle is love, and He shows us He never forgets that. 

    RemIn Genesis 6 God repented that He had made man on the earth, and it grieved Him in His heart. 

    JTYes, showing how thoroughly He was affected, speaking to us as though He were a man  coming down to our level; and this in Genesis 8 is the same thing, He said in his heart. 

    QuesIn answer to our brothers question, does not this assure us that all these things are under His hand and nothing happens without Him? 

    JTJust so, but the bow means even more; that He has entered into an engagement with us. What happens to us is out of love, He causes it. When I bring clouds over the earth  He does it, and it is for discipline obviously. The clouds will be balanced, they will not become too large or overwhelming, and the bow will be there. It is what we are taught in Romans, to know what God is to us, and the principle of the relations into which He has entered with us. He has commended Himself to us, and He is commending His love too. 

    QuesWould the service of the Lord at such times be to direct our hearts into the love of God? 

    JTYes, that is the principle of His relations with us. God commendeth his love toward us, in that, while we were yet sinners, Christ died for us, Romans 5: 8. There can be no change in that; when we were yet sinners, He entered into that sort of relation; what may happen subsequently does not alter that. 

    RemIn connection with discipline, it is said in Romans 8 that All things work together for good to them that love God, to them who are the called according to his purpose. Our faith would gain strength in that; you said the bow was confirmatory of faith. 

    JTYes, Romans enables us to understand Genesis 9, it is what God is in His engagements. Faith grasps that. So the Shunammite (2 Kings 4: 22), says to her husband, when the boy died, Send me, I pray thee, one of the young men and one of the asses, that I may run to the man of God. It shall be well, she says. She says the same thing to Elisha, It is well, verse 26. I think she had the apprehension that all would be well. 

    RemSo the clouds are full of water, even though of discipline. 

    JTYes, they are not clouds without water, or there would be no bow. Romans is the great book for young christians to be grounded in; by it we become accustomed to God. 

    RemThe windows of heaven had been opened, in Genesis 7, which is a fearful thing; The wrath of God is revealed from heaven Romans 1:18, but the bow would suggest that heaven is favourable. 

    JTThat is good. So the opening of the windows of heaven subsequently is for good; 2 Kings 7. The man on whose hand the king leaned did not understand that; to him it was an impossibility, but God is ready to open the heavens, and those who understand the bow, understand that. 

    HBHad you in mind that each reappearance of this sign would enhance to us the covenant and the love of God that is behind it, whether it be the bow, or the cup? 

    JTYes, I thought the Spirit of God would use these scriptures to impress us with what God is. There is a fixed state of things in Genesis 8 which is favourable, and will continue, ending up with the idea of day and night, God acting in that way to indicate the need of experience with us. He worked by the day Himself, and in this favourable state of things experience is being worked out; but these clouds are necessary, and they test our faith. 

    QuesIs the cloud in Exodus a different thought from what is here? 

    JTIt is really an emphasising of what we have here, a symbol of the divine presence, hence much greater. God has not only set the bow in the cloud to assure our hearts that He is not forgetting anything, but Exodus goes further and would show that He is in the cloud Himself, it is where He dwells. That very cloud may become the means of His dwelling, getting near to us in a way He has never before; indeed that He may come to dwell with us through it. 

    QuesWas not the cloud a new departure in the ways of God, so that the bow would be required in that way to give assurance? The earth was watered by mist previously, but the judgment was brought about by the windows of heaven being opened, and we require assurance in that way when God makes a new departure. 

    JTI think that is right. The mist coming up from the earth would allude, I think, to what was good; sin had not yet come in; it would allude to the earth being self-sustained: but sin brought in a curse, and then the kingdom of heaven comes into view after the cloud. It was there before, but now rain and moisture come from heaven, they are needed to fructify the earth, and the clouds, while they may seem to be against us, really result in fruitfulness  He sends rain, we are told; Matthew 5. 

    RemSo the Lord, in enunciating the principles of the kingdom, refers to the rain falling on the just and on the unjust, and says we are to be like our Father which is in heaven. 

    JTThat is what I thought. It is a witness to His provision, causing rain and fruitful seasons; the earth drinks it in, it comes from God. It links on with Romans, which is the basis of all this for the christian. It is the righteousness of God which is the basis  it is what is right. Apart from my feelings as to things that happen, I know that they are right and I am restful; I may be drinking the bitter waters, but I am restful. 

    RemThe rainbow being round the throne, would remind us that the cloud is mixed with mercy. 

    JTYes, and that there is no violation of Gods engagement. In the adjusting of things on the earth, involving it may be judgment of the severest nature, there is no violation of this engagement of Genesis 9. The everlasting gospel in Revelation 14:6 is in keeping with this; the allusion is to the creation, the earth is to be brought back to its relations with its Maker. It is a comfort to know that God has reasons for doing this, and yet there is no violation of His engagement with man, with the beast of the field, and with the earth. So that the word is stressed in relation to us, God is faithful. We still have our part in the creation, and we learn in this covenant the faithfulness of God. 

    RemThe great thing for us is to act on it, to move in faith ourselves. Noah moved in faith. 

    WCGThe psalmist says, Put thou my tears into thy bottle ... this I know; for God is for me, Psalm 56: 8 - 9. God is known in all His blessed character in the glad tidings. 

    JTYes, and it is very comforting to know that in the moral order of things He has set up in the gospel, there is no change; whatever may happen amongst the nations, whatever development of sin, there is no change. 

    QuesIs there a difference between the 12th and 13th verses of Genesis 9? 

    JTThe covenant which I make between me and you and every living creature that is with you, for perpetual generations (verse 12), gives the thought of what is planned  every living soul  God has pleasure in what is living. And then the covenant between me and the earth (verse 13), would include the earth and all that is in it. The earth would involve all that is living, so it would enter into our prayers; God established a magisterial state of things in this chapter, He had in mind that it should continue. We pray for all these things. 

    QuesDoes the suggestion of the earth take in what He said to Adam, Be fruitful and multiply? 

    JTYes, I think He has in mind in the expression earth not merely the material but the order of it and the government on it; and order of things He would have pleasure in, including government. 

    QuesWould the rainbow have a connection with what we get in Malachi? The Sun of righteousness shall arise with healing in his wings (Malachi 4: 2)  the sun comes out and forms the rainbow. 

    JTWell, in the sense that the rays come from the sun and strike the cloud. There is that beautiful combination, that what seems to be against us becomes the means to reflect the light in such a way that we are confirmed. In the beautiful hues of the rainbow God would show us that He has variety in mind. We have been going on with one line of things and forgotten other things. He intended variety to be developed in us, He assures us that is what He has in mind. He has nothing else but good. Paul says he besought the Lord thrice that the thorn in the flesh might depart from him, and the Lord said to him, My grace is sufficient for thee: for my strength is made perfect in weakness. Most gladly therefore will I rather glory in my infirmities, that the power of Christ may rest upon me, 2 Corinthians 12: 9. You come into new experience by accepting the thorn, trying as it may be. 

    OGSo this would enter into our sufferings in connection with the testimony and the will of God? Let them that suffer according to the will of God commit the keeping of their souls to him in well doing, as unto a faithful Creator, 1 Peter 4:19. 

    JTA faithful Creator  that is right; it shows how much the Creator is brought in. 

    QuesWhen the woman flees from the dragon in Revelation 12, it says the earth opened its mouth to receive the waters that the dragon cast out of his mouth. Is the covenant to assure us that God over-rules the circumstances in connection with the testimony so that we are not overwhelmed? 

    JTI think that is good. The earth opened to swallow up the flood  that ought to encourage us to pray for the order God has established; the order set up in Noah, including capital punishment. We ought to pray in connection with all these things. 

    WAThe scripture in Acts 4 says, Lord, thou art God, which hast made heaven, and earth, and the sea, and all that in them is Acts 4:24. This shows knowledge of God in the soul in these circumstances. 

    JTDo you not think all that brings out that the covenant as we have it in this chapter was intended to establish a theatre for the display of all subsequent testimonies of God? I believe this covenant holds right up to the end, even to the establishment of the millennium. The introduction of the throne in Revelation 4 and the Angel, that is, Christ Himself, in chapter 10, is all on this line. 

    WCGWould the covenant made with Noah typify Christ as the heavenly Man, and the blessing being secured in Him? 

    JTNoah is viewed here as the chief magistrate on the earth; and then the food that is needed to support that position is provided, animal flesh is allowed  strong meat to support that order of things. I believe God would have His people to be full-grown men in relation to all the current events of this world, for they all bear on the testimony. This is an order of things God says must go on, but Satan has come in to hinder, and the throne, in Revelation 4, and the Lord Himself, in chapter 10, are to deal with the evil that has come in, so that this state of things may subsist, and the rainbow, I think, means that. 

    HBDo you mean that we anticipate the judgment of the throne in relation to the events on the earth? 

    JTWe do. We are grieved and oppressed by the things that have arisen, for Satan has a place in the heavens and affects this order of things; yet it goes on. In Gods ways the establishment of the gentile monarchy is to maintain things, that the magisterial conditions might subsist, and in spite of all that Satan has done; it is to make a way for all earthly testimonies of God. And I believe this far-flung Empire in which we are is just for this purpose. It is no question of any one thinking himself great because he belongs to it; it is all a question of holding things for a purpose, that the earth should be the theatre for the display of Gods power and His testimony. 

    QuesWould you say a word as to the curse in the world before the flood? It says of Noah, he called his name Noah, saying, This name shall comfort us concerning our work and toil of our hands, because of the ground which the Lord hath cursed. There was a change now after the flood. 

    JTYes. You can understand how distasteful it was to God to have to do with a scene marked by curse. It was very distasteful to Him, and hence the name Noah was a guarantee of that order being reversed, and it is reversed, but in the One whom Noah typified in Christ. Jehovah smelled the sweet odour. And Jehovah said in his heart, I will no more henceforth curse the ground on account of Man. There is to be henceforth a fixed order of things for the development of Gods testimony. 

    QuesWould you say that Jacob did not apprehend the rainbow when he said, All these things are against me? Genesis 42:36 Yes, but he came to it afterwards, when he went out of Canaan into Egypt; things looked dark, but he offered sacrifices to the God of Isaac  that is, Christ risen  all the promises of God are fulfilled in Him. 

    RemAs in the good of the knowledge of the God presented to us in Romans, we can be at case in relation to all things. 

    JTYes, Romans establishes a christian in righteousness and love, and then we have three chapters 9, 10 and 11  to assure us of His faithfulness, and to establish us on that principle. Romans is the great book for every young christian to understand; he will be able to read the bow in the cloud as soon as he understands Romans. 

    RemIt is striking that as the clouds were coming in, in early church history, we have in the 9th chapter of the Acts the light above the brightness of the sun, when the Lord spoke to Saul of Tarsus. What a revival it was to the assembly in that period! 

    QuesWith regard to this magisterial system that has been set up, does Romans 13 set out our position, and is it not a very important word for us today  Let every soul be subject unto the higher powers? Romans 13:1 We should take that to heart. 

    JTYes. Then the facilities afforded by government to the saints in moving about are important; Romans brings that in too. Pauls salutations to the saints at Rome imply that there had been much movement hither and thither. Different ones had moved to Rome; Phoebe, for instance, took the long journey from Cenchrea to Rome. She could not have done it without ordered government; and I think that enters into the present time, the exigencies of the testimony today involve immense journeyings for those who would serve the Lord; and these cannot be undertaken, with any hope of success, aside from government; hence the importance of government and that it should continue, so that these facilities may be continued for us. Revelation 4 is full of the greatest encouragement in regard to the throne, in the bringing to light of the four and twenty elders; the government assures the continuance of that. What David inaugurated implied headship and the working of love, and that is all worked out and reappears in Revelation 4 in the elders with crowns and thrones, and they are in full recognition of the throne and Him who sits upon it. Then the creation in its entirety is all sympathetic, a living state of things is brought in sympathetically, and the elders recognising the Creator in worship, fall down and worship Him who sits on the throne, saying, Thou hast created all things, and for thy pleasure they are and were created. Then in chapter 10, I think the Lord is seen symbolically in the Angel with the little opened book in His hands, meaning, I apprehend, that it is open history. 

    To understand the history of the four great empires, from Babylon down to modern Europe, we do not need to read volumes, it is all told simply, it is just a little opened book, a small matter; just a repetition of what man is according to the measure of ability and scope that God gives him. On the other hand, we see what God is in relation to all that, and how He is holding things. That is how the facts stand. 

    QuesDo the four living creatures in chapter 4 represent the heavenly saints? 

    JTI think they represent the principle of life, they are not quite on the level of the four and twenty elders; the elders know what to do and what to say. They are mentioned before the four and twenty elders in chapter 5 because, under such conditions, energy is needed, and life is the principle of energy; but in chapter 4 it is the great general presentation of divine thoughts as to government, and the elders are prominent, they have the first and last words. 

    QuesThe four living creatures then are an evidence that life is being maintained in the faithfulness of God? 

    JTYes, I think so, and life working out sympathetically with God; they have eyes all round and inside as well  there is the inner thought; nothing happens that they do not discern, but then they have an inner way of thinking too, and seeing  eyes within, and they rest not day and night  it is the carrying on of the service of God in relation to creation. 

    QuesWhy is the rainbow seen upon the head of the mighty angel in chapter 10? 

    JTTo assure us that the Lord does nothing arbitrarily. Yet we see that He has power  the seven thunders uttering their voices would mean this I suppose, the overwhelming power God has to carry out His thoughts. The rainbow would call attention to the faithfulness of God in this movement, and being on the head, I think, also shows intelligence. This movement is marked by intelligence, which of course you never could get in the four monarchies, they were not much marked by faithfulness and intelligence; whereas when the Lord comes in, these features mark Him. 

    RemAll the activities of God will be apprehended and experienced as we are in accord with Himself. 

    JTThat is right, so the little open book is in the hands of such an One. If we regard things from the standpoint of Christ, the story of the history of the world is quickly told: events, of course, might take volumes, but morally the story is quickly told. When the prophet eats the book, it is serious, for the carrying out of it involves great suffering for his people. But the Lord makes short work of the history of the world from this time until His coming. Matthew 24, Mark 13, and Luke 21, are just one discourse that is quickly told, but the consequences for His people are very extensive. 

    The prophet, I think, is what we should take notice of especially, the appropriation of this little book and how it causes sorrow, how it affects you, first in your mouth, and then in your belly  the consequences of it, the bitterness of it. 

    RemThe apostle, at the end of Romans 11, had in his mind the thought of the rainbow being connected with the head  O the depth of the riches both of the wisdom and knowledge of God! how unsearchable are his judgments, and his ways past finding out. Romans 11:33 Yes, quite so. 

    QuesDo the four and twenty elders include all the Old Testament worthies as well as the New  all the fruitfulness? 

    JTI think so. They represent the experience with God of two dispensations. Taken up from Davids appointment, the spiritual meaning is that we have Moses, that is authority, and David representing headship. Applying that to ourselves, I think it is 1 Corinthians, for instance, and Ephesians, which would embody the twenty-four. Moses is to regulate by authority; David by intelligence, he says to God thou art exalted as head above all 1 Chronicles 29:11. God was Head, in his mind, and it is reflected in himself; and I believe that is Ephesians, but we cannot come into the second unless we first come under authority. 

    QuesIn connection with the little open book, would we get the principle in Luke 4, where the Lord unrolled the book and found the place where it was written ...? Luke 4:17 Yes, it was a closed book in Revelation 5, but the Lamb slain has to open that, unfolding certain things that were hidden; but this is not hidden, it is just public history told in a few words, so to speak. 

  

  
    ENLARGEMENT (JT 42)
    

    
    
  
  
    ENLARGEMENT (JT 42)

    2 Corinthians 6: 11 - 18; Genesis 9: 26, 27; Numbers 3: 9, 10

    These scriptures, as you will observe, speak of enlargement. The passage in 2 Corinthians has a particular voice to those who gather in the name of the Lord Jesus, and call upon Him. The Corinthian saints, in the two epistles written to them, are contemplated as peculiarly representative of the assembly of God; they are addressed as the assembly of God which is in Corinth. Finally the assembly will be in heaven and will remain there, it never comes back to earth; it comes down in relation to earth, but in principle remains in heaven. In the meantime it is here in testimony, not only the individuals, beyond number, who compose it. We cannot number them; it is an immense idea; the symbolic allusion to the saints indicates immensity, though according to the measure of man. We read of those who have washed their robes, and have made them white in the blood of the Lamb, and it says that no one could number them, that is, the number of those whom God has saved and will save is immense. Young people do well to remember that. That, in result, God will have an immense number, but in the meantime, the assembly is here representing it. All the members of the assembly have not been on earth at one time, and will not be till the Lord comes when the dead are raised and the living changed, then all will be together on earth if only for a moment prior to being transferred to heaven. But now all the saints on earth represent that thought and those at Corinth are addressed in the epistle from which we have read as the assembly of God which is in Corinth. Note it is the assembly of God, it is of God in a moral sense and representative of God; the apostle adds in the first epistle, with all that in every place call on the name of our Lord Jesus Christ, both theirs and ours. It is a universal thought, and contemplates all saints on earth at any given time. 

    The apostle Paul went to Corinth according to the historical account after visiting Philippi, Thessalonica, Berea and Athens, and at Corinth the Lord says, No one shall set upon thee to injure thee; because I have much people in this city (Acts 18: 10). So he remained there eighteen months, one of the longest periods that he stayed in any place. He spent three years at Ephesus, and a year and a half, as was said, at Corinth, and a large number were converted there and received the Holy Spirit, and were formed into the assembly of God ... in Corinth. Then the apostle left them, in order that he might labour elsewhere, and they became very naughty after he left, for christians, true christians even, are capable of becoming unruly and worldly, and followers of men, sectarian, as took place in Corinth. There was no open division, but internal cleavage, parties following certain persons. Paul transfers the thought to himself and others, to convey what he had to say on this matter. One was of Paul, another of Cephas, others were of Christ, as if to make their party more acceptable. So today there are those who call themselves the Church of Christ, as if that precluded the sectarian idea, but it does not. The Corinthians were jealous of the apostle and spoke contemptuously and disparagingly of him, and yet whatever they were as nominal christians they owed to him. 

    In view of all these things that existed, the first letter was sent, and it convicted them. Then in the second letter we see how affected Paul was on hearing the good news that they were on the way to deliverance from what had marked them, and had brought them into bondage. In chapter 6 he speaks of himself, recognising it was a humbling thing to do, but necessary in order to defend himself as Gods minister. So in chapter 11 he recounts his sufferings; he says in effect, 

    I am ashamed to do it, but am compelled to because of your conduct. He would prefer to leave those praiseworthy things till the day to come, but has to bring them forward on account of those refractory disciples. He mentions some thirty-seven things as to himself before we come to these words, I have become a fool (2 Corinthians 12: 11). Was he egotistical then? Never was man less so! I am crucified with Christ he says in another place, not only my sins and state dealt with, but I have been dealt with. He could speak of himself as worthy of crucifixion. No longer live, I, but Christ lives in me (Galatians 2: 20). He said this to bring out what christianity really is as seen in one man, and if in one, in any number. Our mouth is opened to you, ... our heart is expanded, he says. Ye are not straitened in us, but ye are straitened in your affections. Although his first letter had effected much, yet the Corinthians were straitened in affection. They were still addressed as the assembly of God, they had full status as we all may have, and yet our affections may be narrowed up, and that was the position here. The apostle would say, Our mouth is open, but I am not so sure about you: if I am not speaking freely to you it is because of a state in you. He could say a great deal about them in the next chapter, he was more than overjoyed in what he heard from Titus as to them, but here they were narrowed up in their affections because there was wickedness among them. So he says, let your heart also expand itself. He speaks as unto his children, and this in a peculiarly affectionate way; he has not a thing in his heart but their good. They might have had ten thousand instructors, as he told them earlier, but only one father, and he had a moral right as such to appeal to them. He had set the pace, so to speak, as regards enlargement, and he says, be ye also enlarged. He speaks about what would cause restricted affection spiritually in the following verses, Be not diversely yoked with unbelievers, and so on. In those days an unbeliever was simply one who did not believe in Christ at all, there are many today who are idolaters. The world has become christianised, five hundred million of its inhabitants are christianised, but that does not mean they are all converted. Not at all, nor indeed did it ever mean that, for Simon Magus was in the bond of iniquity, though professing to be a believer in Christ, and millions and millions of people nominally christians belong to that category. So it says, Be not diversely yoked with such. You may have a christian allied to an unbeliever in marriage, or business, or companionship. In each case the unbeliever has the best, but the believer has the worst and suffers accordingly. The apostle brings forward five sets of things which are against each other. What participation is there between righteousness and lawlessness? or what fellowship of light with darkness? None. And what consent of Christ with Beliar, or what part for a believer along with an unbeliever? None. And there is nothing in common between the temple of God and idols. These things are all opposed to one another, and then the apostle says, for ye are the living Gods temple. They are still owned as the temple, what an incentive for them to keep away from what would nullify this! God says, I will dwell among them, and walk among them. Think of the beauty of that! You remember the first walking of God. It was not among christians, nor with Adam and Eve, for they were not available; it was in a garden. Adam and Eve were hidden away in their sinfulness. Now we have these christians viewed as Gods temple, involving holiness, and then comes the great appeal, Wherefore come out from the midst of them, and be separated, saith the Lord ... and I will receive you. 

    Now I wish to turn to the thought of enlargement in the Old Testament. I want to speak about Shem, Ham and Japheth, and then about Balaams first great prophecy. The word Shem means name, a person of renown, that is what he is to be in the purpose of God. 

    Ham signifies black, and Japheth enlargement. They represent three heads of races, each being a son of Noah, and all blessed. Some think that what we call the African race is existent on account of this curse on Canaan. But Scripture does not say, Cursed be Ham, Ham was blessed (Genesis 9: 1), and God never reverses blessing. So the Spirit of God carefully avoids pronouncing a curse on Ham, it is on Canaan, the inhabitants of the land of Canaan who were to be destroyed. The great continent of Africa is peopled by the descendants of Ham, as are other parts also. I wanted to speak of Ham and particularly of Japheth. 

    Noah comes forth from the ark and approaches God in the spirit of sacrifice. He took of every clean beast and of every clean fowl, and offered burnt offerings on the altar. He was utterly unselfish, taking of every one, and Jehovah, we are told, smelled a sweet odour, or a odour of rest, and said, Henceforth, all the days of the earth, seed time and harvest, and cold and heat, and summer and winter, and day and night shall not cease. The seasons we so value  for the fruit of the earth depends on them  are all the outcome of that sacrificial service of Noah. We ought to thank God for that, every time we eat our food. And this will continue, it is irrevocable, being founded on Noahs sacrifice; it is a question of what Christ is sacrificially. This great servant was a man of faith, and faith always anticipated Christ, hence all these material blessings which we enjoy every day come through Christ. Men go into restaurants, millions of them go in constantly and hardly one bows his head to God. The prodigal said, I have sinned against heaven  he gave up giving thanks to heaven, if ever he did it. We know the later history of Noah. He planted a vineyard and drank of the wire. It would appear that he did not know the power of the grape. The Spirit of God is infinitely fair, and presents everything to us as it stands. It shows what a saint of God may do. Some who turn aside are not fully restored, 

    but Noah becomes a worshipper and says, Blessed be Jehovah, the God of Shem, and let Canaan be his bondman. Let God enlarge Japheth, and let him dwell in the tents of Shem. Now this is not exactly a prayer. As far as Japheth is concerned, Noah rather rests on his name meaning enlargement. Let God enlarge Japheth  no doubt implying He would do it, for it is prophetic, but Noah does not ask God to be Japheths God. He may be enlarged under the government of God, and yet fail of entering into relationship with God. Shem is already in relationship with God, Blessed be Jehovah, the God of Shem. Is there any one here who has not a God? I would not be without a God for a second! In Him we live and move and have our being; as creatures we are entirely dependent on God for the food we eat. But it says of those who enjoy these things and yet are reprobate, that God gave them up  He would not be called their God, whereas He is not ashamed to be called the God of such as look for a heavenly country. Is there anyone who cannot speak of God in that sense? A God you know, and who knows you, to whom you speak day and night. One you have learned to know in Christ! 

    Now Noah does not say anything about Japheths God, he simply speaks of his enlargement, but if his blessing is to be realised, what would be the end but that he should have a God? He represents the people of Europe, Northern Asia and America, in fact all the outgoings of Europe except the Jews, Chinese, and so on. All the inhabitants are descendants of Japheth. So we see how the enlargement has taken place. But are they in relation to God?  that is the enquiry. And it comes home to all of us  what about our God? Shem includes a numerous part of the race, the inhabitants of Asia, China, and others. Is God more to them than to Japheth? Not now, but you will notice that in the case of Shem, his genealogy is given twice. First you get it alongside of Japheth and Ham in chapter 10, and then again in chapter 11 after the scattering. And why is this? To bring out the name, the secret of his God. Abraham is in mind, Isaac is in mind, and Israel and Christ, and christians too are in mind, for all christians are sons of Abraham. Every one of us is transferred from our racial head to Abraham our spiritual head, and that is to subsist. So Noahs blessing of Shem was an excellent foundation, for it refers to God entering into blessing with Abraham, Isaac and Jacob. That comes directly to every christian, first, because they come out. God called Abraham out, and he came, not knowing where he was going, but he believed God. God became his God, as He became the God of Isaac and Jacob. He speaks of Himself thus. So every true christian comes under that, as Paul says, my God. May God grant that no one here may be without a God  a personal God whom you know. He does not know every one in that sense, greeting him and calling him by name as He did Abraham, I know him, He said. I beg of you to get into relation with God if you do not know Him. The gospel brings you into that relationship. Japheth was to be enlarged, and as without a God, he would typify persons doing well in their business, or enlarged personally by education, outstanding sort of persons. What is it all for? Can any of these things be made subservient to the testimony? Persons who take up these things in order to make themselves great in the world are cursed. Children of believers lay themselves out in this way, and these things become a curse, and those governed by them turn their back on Gods people. Japheth is being enlarged in this way, and yet he has not a God. There are rich men in this world; there are thousands of millionaires in the world; they got their wealth through God but they use it to make themselves a name and they leave God out; their money is their god. Shem was blessed but he was not enlarged; the mention of his name evokes a note of worship from Noah. Blessed be Jehovah, the God of Shem. How delightful that one should speak of me in this way! Esau came in after Jacob was blessed and uttered a bitter cry, for the blessing of Jacob was irrevocable  also blessed shall he be (Genesis 27: 33). That blessing stands and it belongs to every believer in Christ. Enlargement is not given to divert you from God, but to provide you with the means for sacrifice. I can sacrifice to God, to make much of Him, not of myself. 

    I read Numbers to show how it works out in Israel. Balak hired Balaam to curse Israel, and Balaam accepted the offer to come from the far East to do this nefarious thing; he was really an agent of the devil. But God met him and forbade him, and instead of cursing, Balaam was caused to bless. Lo, it is a people that shall dwell alone and shall not be reckoned among the nations  that is the same principle as the apostle developed in 2 Corinthians 6; we christians are to dwell alone. I say this to every young person; his heritage is christianity, but with this divine requirement that we dwell alone. You say, We are very few. Yes, but that is not always because we dwell alone. We are narrowed up, we are not energetic enough in the gospel, we are not attractive enough to other christians. It is a certainty that if true to the principles we profess, our allegiance to Christ will result in hatred by the world even as the apostle John said, Do not wonder, brethren, if the world hate you (1 John 3: 13). But persons in whom God is working will be attracted, and if there is no such attraction, it is time to enquire whether we are narrowed in our affections, and the secret of that is earthly-mindedness. Balaam says, For from the top of the rocks I see him, and from the hills I behold him: Lo, it is a people shall dwell alone and shall not be reckoned among the nations. Now this was not a command, Balaam was not commanding the people, they were not within reach of his voice, but he saw Israel in the distance, he saw them in their order and beauty, and he is saying prophetically that they shall dwell alone. It is a question of the mind of God. Let it come home to us. The apostle says, we are chastened of the Lord, that we should not be condemned with the world. If affiliated with the world, we shall be judged with the world, that is, christians are judged with worldlings. Israel is not to be numbered among the nations. We are very few, you say, but the prophet goes on, Who can count the dust of Jacob, and the number of the fourth part of Israel? and that question is without an answer. No one can count them. God will bring them out like men from the dead, according to Ezekiel, and they will stand on their feet, an exceeding great army. I would prefer to believe Balaams prophecy rather than to go by what I see. God brought Abraham out and directed him to look to the stars. No astronomer ever got such a view of the heavens as did Abraham. Astronomers are only guessers at best, though I am not despising them as they know far more than I do. God calls every star by name. Are they there for nothing? No, they are to do His will, not a star that is not doing His will. So God asks Abraham to number the stars if he is able, and adds so shall thy seed be. You cannot understand that, but you can believe it, for it is God who cannot lie who speaks. If the number God has in His mind are to be blessed, you do not want to be outside of it; it is large enough for the mind that craves most for society. The prophet has to say, and I trust no one here will have to say it, I shall see him, but not now; I shall behold him, but not nigh (Numbers 24: 17). He had to confess he was a lost man, and he is. He was slain as a wicked man, he will never have a part with the blest, yet he desired it when he said, Let me die the death of the righteous. He never realised this  a most solemn matter! 

    But I speak of christians dwelling alone among their own people and not numbered among the nations, not affiliated with the world. When you die you will be put to sleep by Jesus. You want to live apart and have to do with the myriads of the redeemed. There will be enlargement enough  riches, honour and distinction in that world, and companionship in glory. 

    Nor what is next Thy heart 
Can we forget; 
Thy saints, O Lord, with Thee 
In glory met. (160:8) 
 

    We shall see them and be with them and of them, an uncountable number as far as we are concerned, and all blest. 

  

  
    ADMINISTRATION (2) (JT 59)
    

    
    
  
  
    ADMINISTRATION (2) (JT 59)

    Genesis 9:24 - 29; Genesis 11:27 - 32; Genesis 12:1 - 3; Genesis 14:18 - 20; Genesis 18:16 - 28; Genesis 19:14-16; Genesis 19:24-26

    JTJrOur subject is administration. We had before us the last time the thought of God as Supreme  He spoke, and it was done; he commanded, and it stood fast, (Psalm 33:9). Elohim, in Genesis 1, expresses the thought of the Supreme. We also saw delegated authority in Adam, linked on with Gods attitude in blessing, and then the curse, the flood, and the confusion of languages, arriving finally at Abraham. I thought we might begin this time with the God of Shem. We have not had such an expression before. God is not referred to in relation to Adam in that way. It comes in in regard to Shem; God in relation to a family  one family. We saw how Noah was set up in government after the flood. These verses show how he failed personally, and yet he could recover to give us this prophecy, which we may say, governs the whole position in regard to the peopling of the world, through his three sons. The whole world has been peopled through these three families. I thought also we might take note of what is after the flood, (Genesis 10:1). It speaks of what occurred after the flood: the distribution of the isles, verse 5, the dividing of the earth, verse 25, the distribution of the nations on the earth, verse 32. All have in view Gods government. So that we have in Shem a new line of thought in regard to the position; that is. God in relation to one family, which works out through Abraham. We might therefore look at these scriptures along those lines. Abraham was to be made a great nation. That idea is in mind. And then we get the relationship of Abraham to the general public position in chapter 14, in regard to a world war, and how Melchisedec is brought in to give us the thought of the fulness of the kingdom  the administration of the fulness of time. And then Abraham speaks to God as the Judge of the whole earth in relation to His dealings with Sodom and Gomorrah; and finally, we see the judgment of Sodom and Gomorrah from heaven. 

    We might consider Noah first, I think, as to what is in mind in regard to him. 

    ARDo you think Noahs prophecy as to Shem, Ham, and Japheth is worked out in Acts 8, Acts 9 and Acts 10? 

    JTJrHam is first there. The Ethiopian eunuch is blessed first (Acts 8). Here Shem is first. It is the God of Shem. Shem, therefore, is in mind in regard to this matter of administration. God was going to take up one family, which He did, and He was in relation to that family peculiarly. 

    CAMGods ways are universal. The whole earth is in view, but nevertheless there is something special in the mind of God. He is selective, and He has something special in mind to work out His thoughts. 

    JTJrYes; mans sin was dealt with in the flood, but it comes to light again after the flood; that is, there is no change in the flesh; so that God moves in another way. He selects one family to bless, which comes out more definitely in Abraham, and there is no question about it. They will be blessed. There is no condition in it. 

    RWSIn verse 21 of chapter 10 it speaks of Shem as the brother of Japheth the elder. God is not operating on the lines of nature in selecting Shem. 

    JTJrNo, He is acting sovereignly, taking up one family, which, of course, is the Jew. But it is to show that God carries through His thoughts in His own way. This line culminates in the kingdom under David and Solomon, and in the fullest sense, in Christ. He appears, in type, as Melchisedec to give us the character of the glory of the kingdom that is soon to come in. These things are all in mind in these chapters in Genesis. 

    ANWThere is encouragement for us in connection with Noah. As far as administration is concerned, he failed, having lost control of himself, but he is recovered to furnish us with this beautiful prophecy. 

    CWMWould there also be the indication that there was the fear of God in Shems family, so that God is not ashamed to be called their God, on the principle of Hebrews 11? 

    JTJrQuite so; there would be something in Shem that would correspond with Gods selection. His name means renown. There would be seen renown, subjectively, in Shem. And then we get the histories of the various families  Shem, Ham, and Japheth. But in chapter 10: 1 we have Shem, and then again in chapter 10: 21 he is reverted to again, so that is the line that is in mind now. The world is allowed to go on in the characteristics that come out fully at Sodom and Gomorrah, but over against that we have Shems line. 

    ABPIs Shem the head of the line which receives the blessing that comes to Abraham and finally arrives at the nations? 

    JTJrI think he is. God said that all nations of the earth shall be blessed in Abraham. Shem held the central point in the division of the earth. Japheth evidently went northward, and Ham, southward; so that Shem evidently occupied the central position. He was in the centre of operations, in a way, and everything stood in relation to that. 

    ANWWould not Japheth indicate enlargement, bringing in the nations? 

    JTJrI suppose it would. Shem is mentioned in both connections in this prophecy  Blessed be Jehovah, the God of Shem, verse 26. And then in verse 27, Let God enlarge Japheth, and let him dwell in the tents of Shem. That is, Shem is the predominant thought, and Japheth is to dwell in his tents, so it refers to Gods operations in Shem, and everything else is around that. 

    CNThere is no blessing attached to Ham; it is, 

    Blessed be Jehovah, the God of Shem so that it seems as if Shem is definitely picked out from the very beginning for blessing. 

    JTJrI thought that, as distinctively coming out in Abraham; so that God is called the God of Abraham, the God of Isaac, the God of Jacob and the God of Israel, that is. God stands in relation to Shems line. God identified Himself with that family and He is carrying out His thoughts in relation to that family. 

    ARWould you say that God has rights on the earth to operate just as He wishes? He can destroy as He wishes, as in the flood, and over against that He has the right to bless one family. He asks nobody about the matter. 

    JTJrQuite so, what Ham did, I suppose, is descriptive of one side of the whole position. It alludes to the corrupt character of things that has gone on all the time, a line of evil all the way down. It comes out in its full force at Sodom and Gomorrah. Evil developed to such an extent that God came down to see about it. 

    RWS. There is an interesting allusion in Deuteronomy 32:8. It says: When the Most High assigned to the nations their inheritance, when he separated the sons of Adam, he set the bounds of the peoples according to the number of the children of Israel. It would seem that God is operating now on the line of Shem, Abraham and those who followed. 

    JTJrThat is an important scripture to bring in here because it shows that the division in Genesis was according to the arrangement God had in mind for Israel. It was all planned out; so Israel was the centre of everything and was to be the centre of everything really under David and Solomon. 

    WFKWould Japheth dwelling in tents be Gods way of preserving him for future blessing  taking up the gentiles? 

    JTJrI suppose that in the fullest sense it would allude to the nations coming into blessing in relation to Israel; Shem is the central thought; everything is in relation to him. But the line of demarcation which we have in Noahs prophecy and in the facts which preceded it alludes to what is right in Shem and Japheth  right principles. Ham suggests the working of evil and mans occupation with it, with which the world is filled today. Sodom and Gomorrah were the full expression of it at that time. 

    ANWIn relation to what you said about Israel having the central place, I thought the Lord had that in mind in speaking with the Samaritan woman. He said to her, and only to her. Salvation is of the Jews. But this other matter as to Ham is serious and a very important matter. How that has shown itself on moral lines! 

    JTJrThe first thing is the breakdown in Noah, a man who was entrusted with government. God gave the government into the hands of Noah and his sons. And now we find him, in that position, losing control. I think we should look into this a little  that is, the matter of losing control. 

    APTWould the actions of Shem and Japheth be indicative of a principle of administration  to rightly judge and cover and circumscribe evil? 

    JTJrI think that is what is in mind; not to extend the thing but to circumscribe it and these two sons set out that principle. But Noah is before us first of all, as failing in government. He became occupied in the wine business, and he took too much of it. There is nothing against There is no such idea, but the man who was using it was out of control. 

    ABPIt says in Hebrews 11 that Noah condemned the world, but later he became unfaithful in his own personal deportment, which is very solemn in relation to administration. 

    JTJrThat is right. In a sense we have all condemned the world in the position we have taken up but how are we controlling ourselves? 

    JAPThere is an interesting note to 2 Timothy 4:5: Be sober in all things, which reads: This implies not watching actively, nor being awake; but that sober clearness of mind resulting from exemption from false influences  not muddled with the influence of what intoxicates. So we think of one when we say. He has a sober judgment. 

    JTJrNoah did not regulate himself. There is nothing wrong with the proper use of wine. Melchisedec brought it out. This incident is to show that we are to be in control of ourselves. Jehovah had said: Of every tree of the garden thou shalt freely eat. There was no prohibition except with the tree of the knowledge of good and evil but the point is that if we lose control of ourselves we expose ourselves to evil. That is what Noah did; he exposed himself. 

    CNWould you say that Shem and Japheth chose another course? They went backwards. 

    JTJrQuite so; that is the principle that we need in regard to matters that come up  how to deal with them so as to not extend evil. It must be dealt with, of course, but it is not to be spread. It is a vicious thing to spread evil. 

    ANWDoes not that characteristic provoke the blessing? 

    JTJrQuite so; the blessing comes in in that relation; but there is also the curse, which is a solemn thing. God does not like that line of things which spreads evil. He would have us to be like Shem and Japheth, taking another way. 

    RWSDo you think this spreading of evil would extend down through Canaan? It was Ham who sinned, but Canaan is made a bondman. 

    JTJrThat is the way that Noah dealt with it, in Hams posterity, and it would show what is cursed. The line of things that is cursed is connected with what is evil. How much people are occupied with evil, in large cities especially. That is what is cursed; the thing lies in that. 

    ANWHam was the father of Canaan. We know the development of Canaan, and all that is the extension of the wickedness of Ham. 

    JTJrCanaanite means a merchant (see note Zechariah 14:21). The evil probably developed along the line of commerce, and all the evil connected with it. The great commercial systems of the world are largely built up on what is questionable. Avarice and selfishness are in them. In every country there is on the one side, capital, and on the other labour. We have with the latter the development of trade unionism. 

    APTIn the last chapter of Zechariah it says, there shall be no more a Canaanite in the house of Jehovah of hosts, chapter 14:21. That links on with the idea of trafficking and merchandising, and the things of God are corrupted by such practices. 

    JTJrProminent men in the commercial world are often identified with the professing church as elders, etc. Their money and prestige mean much to the church. 

    AATI notice that in the last verse of Genesis 5 it says that Noah begot Shem, Ham, and Japheth. The footnote says that Ham means black. Is that moral blackness or skin darkness? 

    JTJrIt is a question of the meaning of the name. If the light in thee be darkness, how great the darkness. The lamp of the body is thine eye: when thine eye is simple, thy whole body also is light; but when it is wicked, thy body also is dark, (Luke 11:34). 

    Now, if we pursue the line of Ham and his posterity we find that Nimrods name means rebel. He evidently had to do with the building of Babylon; so that Hams line is connected with the building up of the world which reached a climax in chapter 11. Evidently all the sons were involved in the building of the tower. 

    ARWhen the Lord was here He dealt with the Canaanite in the temple. He overthrew the tables of the money-changers and the seats of the sellers of doves. Mark tells us that He suffered no one to carry a package through the temple (chapter 11:16). 

    JTJrWe are coming on to an important division of things in these chapters, and it is well for us to see that God is separating one family. He has in mind the line of faith. It is a principle of separation, and if we do not get that into our souls, we are apt to be worldly-minded and live in the world. 

    CNSo that later, when God proposes to establish Shem, he exterminates the seven nations in the land of Canaan. All Canaan was to be cleared to make room for Shem. 

    JTJrQuite so, evidently the Canaanite spread himself in the land. He took charge of that territory. The seven nations were there, and it was therefore a question of exterminating them but it was not until Davids time that the land was fully subdued. 

    AIWhy do you think Shem is mentioned in chapter 10, as the father of all the sons of Eber? 

    JTJrI suppose Eber is the root of the title Hebrew. It is the name Shems line acquired. They were despised. Shems line is important in chapter 10, because it speaks of the earth being divided in the days of Peleg. Something happened in the ways of God in the earth. And then, in chapter 11, we find that after Peleg, life was shortened by about one-half. God was reducing mans life on the earth. 

    CAMThe end of Proverbs shows that those who have to do with administration should refrain from strong drink. There is nothing wrong with wine, of course, for it says it is to be used, in the same scripture, but the matter of rule is a great test, do you not think? 

    JTJrIt is; we should be in our right senses as exercising rule; whether it be in our homes, or attending to business, or amongst the saints, it is important that we be in our right senses as controlling matters. If we allow things to over-stimulate us, the senses become warped and we lose control. Wine is used as a figure of many things that may excite us. 

    ARGod brings in the generations of Shem, in verse 10, after the scattering at Babel. 

    JTJrGod is moving on different lines; He is taking up one family and He is operating in relation to that family. He is called the God of Shem, and then later the God of Abraham, the God of Isaac, the God of Jacob. So it is now a question of what God is going to work out in one family. The world itself is going on as before. The world goes on in Egypt in these chapters, and it is demonstrated in Sodom and Gomorrah. The world is left to go on its course, and men are ruling in it. 

    ARWould you say that chapter 12 suggests that God is going to enlarge the matter? He says to Abraham, I will make of thee a great nation, and bless thee, and make thy name great; and thou shalt be a blessing, verse 2. A nation is in view now. 

    JTJrThat is the thought  that a great nation would be the outcome, but on the principle of separation. This is an important point for us to consider. It is much needed at the present time. Separation from the world is a basic administrative principle. 

    WFKAbraham had to leave his kindred and his country and to come out the way God had appointed. 

    JTJrThat is what we need to see now  that separation comes in at this point. It is the way God is operating. 

    APTWould you say that there is no difference in the principle on which God administered, as recorded in these chapters, and what He is doing at the present time? 

    JTJrQuite so; it is the same principle. He has carried the principle of separation right down to our time. We have it in 2 Timothy, Let every one who names the name of the Lord withdraw from iniquity, chapter 2: 19. It is the principle of separation. I will never understand what God is at if I do not start there. 

    RWSIt involves separation, not only from evil things as seen in Sodom, but from what men may ordinarily regard as good things, too. In Genesis 12:1 the word is, Go out of thy land, and from thy kindred, and from thy fathers house. 

    JTJrQuite so; yet, it alludes to what is in the world. What is in mind is separation from the sphere where the rule of man is going on. Nations are alluded to in the previous chapter; they are all set up, you might say. In chapter 10: 32 we read, These are the families of the sons of Noah, after their generations, in their nations. And from these came the distribution of the nations on the earth after the flood. The nations are set up in their several spheres. It would be the earth as it was known at that time, but nevertheless it is the nations set up and man ruling in them. The rule of man is going on in the various nations but the believer cannot have part in that. God tells Abraham to go out of that; Abraham had no part in it. 

    APTChapter 11 speaks of one language; the same words. In a sense, that is what is all around us. The filthiness of the flesh is seen in every nation. 

    JTJrThe same things are working in every nation. The desire for rule is in every land. Someone becomes prominent in it, and so we have a Nimrod. The beginning of his kingdom was Babel. Think of the kind of man Nimrod was! Think of the kind of rule that was going on! And yet God was allowing it, and He was allowing such men to become prominent, but He says to Abraham, You come out of this. It says later that they served other gods beyond the flood (see Joshua 24:2) but now they are to be in a new position. 

    ARGod called Abraham alone and blessed him, we are told. I suppose the same thought applies to the assembly  it is called out. 

    JTJrThat is the idea; and we are to know what that means. We hear people say that the Lord is with them, or that He is here, or there. But where was God in relation to this matter? He said to Abraham, in effect, You get out of this. I am the God of Shem. We need to see the principle which God establishes at once in these chapters. It is the principle of separation from evil. 

    DPWould you say that the working out of good and evil has been centred in families and persons? Evil shewed itself in Ham, and good shewed itself in Shem. Those wicked men who surrounded the cross of Christ were marked by the features of Ham. We need not think that Ham refers only to a particular race. He typifies persons in whom evil is working. 

    JTJrHam apparently went out and disclosed the evil. He published it. Ham stands for that kind of thing  persons occupied with evil and spreading it. 

    JAPSo that Paul says to Timothy: But profane, vain babblings shun, for they will advance to greater impiety, and their word will spread as a gangrene, (2 Timothy 2:16,17). The word to him was to cut in a straight line the word of truth. 

    JTJrWell now, we see that in the ways of God, He is taking up one family; He is taking up Abraham, but it is Shems line. So the Lord comes in on that line; we think of it in regard to Christ. We get our renown from Christ; Lukes line is from Shem. So He is the One who gives us renown; everything centres in Christ. 

    ARIn chapter 12 Jehovah says, I will bless them that bless thee, and curse him that curseth thee; and in thee shall all families of the earth be blessed, verse 3. God has in mind that families are to be blessed through one man. 

    JTJrThat is the idea; the blessing is going to extend to the nations; and that is reiterated over and over again, and we may say that He has done it. The blessing of Abraham has arrived at the nations, we are told. But what is developing here is really the beginning of Gods plan to rule in a nation. The idea comes out in Melchisedec, when he came to meet Abraham, but it is not seen fully until the reigns of David and Solomon. 

    ABPIt says in Romans 1: Wherefore God gave them up also in the lusts of their hearts to uncleanness, verse 24. Does that head up in Sodom? So that, on the one hand. God gave up certain people to their unclean-ness, but on the other hand. He called Abraham out. 

    JTJrI think that is the principle. By their fruits ye shall know them, (Matthew 7:16). And so Sodom and Gomorrah are examples. There is Egypt also, where Abraham went later, and he got damaged there. He did not belong there. 

    JSScripture speaks of Sodom and Egypt, where also our Lord was crucified. 

    JTJrYes; that is brought up in Revelation. Sodom and Egypt are linked together there. I suppose it is for us to see that we do not get any help in going down to the world. Abraham got no good out of it. In fact, it is possible that his wife acquired Hagar there. If God says to get out of the world and I go back into it, there is nothing but damage for me there. 

    CNIn Numbers 23:9, when Balaam spoke of the people, he said: Lo, it is a people that shall dwell alone and shall not be reckoned among the nations. And then in verse 21 of the same chapter it says, Jehovah his God is with him, and the shout of a king is in his midst. 

    JTJrThat is very fitting, because it shows that God had not changed His thoughts about His people. They were to dwell alone; that is what we need at the present time. We are in a critical time in our cities, as to separation. 

    CNIs the effectiveness of the authority that God has vested in the assembly, which is represented in the shout of a king, dependent upon this principle of separation? 

    JTJrQuite so. If we are not separate, we shall not understand who Melchisedec is. 

    WCRHow do you account for the fact that Lot went out with Abraham, but finally settled down in Sodom? 

    JTJrI suppose that is like a good many defections among us. Persons go along for a time and then move away as attracted by some feature of the world. They do not stay with Abraham. 

    ARThe matter of Abraham being called out is very important. We should not overlook it, for the word assembly means called out. We are called out from everything that is iniquitous around us. 

    JTJrThat is an important principle  the separation of a people from the world. It is a cardinal principle with God, and it comes all the way down to us at the present time. 

    ANWAbraham did not go with Lot. Lot went with him, but he never went with Lot. 

    AMacdWould dwelling in tents help us to maintain separation? 

    JTJrQuite so; we are ready to move. So we see that God is not governing directly through Abraham. Government was not committed to him. Nor did God govern directly through the nations that are left. He was waiting the time when He would govern directly, and that came to pass through David and Solomon and will come out more definitely in the millennium. The word to Abraham is that he will become a great nation. God is going to make a great nation out of Abraham. 

    JEFamily relationships test us very much in maintaining separation. 

    JTJrLot was a relative of Abraham, but you may be sure that Abraham did not go down to Sodom to the marriages of Lots daughters. 

    ANWIt says of Lot that he went as far as Sodom. It seems a tendency sometimes to see how far we can go, how much we can do, without doing anything overt, but the thing is to keep clear entirely. 

    JTJrYou wonder about some who go off and leave the blessing. You can understand how Abraham would have said to Lot, God has said to me that He will make of me a great nation and that I am to be a blessing; thou shalt be a blessing, (Genesis 12:2). It is what a Christian is to be. 

    WCRAccording to the footnote the word Lot means veil. Would that have any bearing on his history? 

    JTJrThere was probably some secret condition in him that allied itself with Sodom and Gomorrah. There is always something you can trace these things to. 

    ARThou shalt be a blessing, came out in the fullest way in Christ. One Man upon the earth affects the whole earth. That is what came about when the Lord Jesus was here. 

    JTJrIt says of Abraham, I will make of thee a great nation, and bless thee, and make thy name great; and thou shalt be a blessing. What God was going to do with Abraham was based upon the principle of separation. He was not leaving him in Babylon. He called him alone and blessed him. 

    APTWe need help on the present bearing of this appearance of Melchisedec to Abraham. 

    JTJrIt illustrates how God approves the movements of His people. I think it is to show that God has His system available all the time. It is in mystery, of course. It says that Melchisedec met Abraham and brought out bread and wine; that is a fine picture for us to realise at the present time. 

    ABPComing in after the slaughter of the kings would suggest that God has not given up kingship. He is holding it in reserve. 

    JTJrQuite so; it is there all the time. Melchisedec only appears for a moment, as it were. It is just a matter of three verses, and then he disappears, we might say. Well, we are to know something about that; the incoming of Christ in this way into our circumstances. 

    CAMI suppose we should make up our minds that every increase of light from God will involve that separation takes on an increased meaning. Lots move to Sodom necessitated separation from him but the result of Melchisedecs service is that Abraham separated from everything worldly. He separated from every worldly link after this light. 

    JTJrWe want to see what Abrahams position stands for. He was not well known, you might say. Abraham was moving out really in relation to another world. On the other hand there was a world war and then the slaughter of the kings. A great slaughter has taken place in our times. Think of the slaughter that has been going on! Well, have the brethren been recovered? That is the point now, that Abraham recovered his brother. He showed remarkable skill as a military man. He divided himself against them by night, he and his servants, and smote them. 

    WFKHe went into this war to save a brother. 

    JTJrThat is right. I suppose in a way he represents a priest. We do not get Aarons priesthood in this book, but this is a priestly move. 

    RWS. Would you say a little more about the way the matter of Melchisedec works out in our circumstances? 

    JTJrI would think that when we move like Abraham in regard to our brethren that we are in the way to receive some unexpected help. This was an unexpected thing, I suppose, for Abraham. He had gone a long way to get his brother. And how far we have to go sometimes to seek to recover one who has gone into Sodom and then, through some governmental act of God, has gone even further away. That requires the movements of a priest, according to the Aaronic service. Although you do not get Aarons ministry opened up in Genesis, yet it is there in a certain sense in Abraham in seeking to recover his brother. The purpose of the Aaronic service, as stated in Hebrews, was that he may offer both gifts and sacrifices for sins. 

    APTIt says in Hebrews 5:2: ... able to exercise forbearance towards the ignorant and erring. 

    ANWMelchisedec seems to come in, in the attitude of blessing, to intercept the king of Sodom. 

    JTJrQuite so, this unexpected visit of Melchisedec is to bless Abraham; it is not for intercession; he does not need that. Lot needed intercession, but Abraham had a priest who was blessing him. 

    ARAbraham needed sustenance: Melchisedec brought out bread and wine. 

    JTJrWhat resources there are  bread and wine! 

    APTIt seems to strengthen him for the test. The king of Sodom says, Give me the souls. The priestly service of Christ helps us in relation to tests which arise. 

    JTJrQuite so; the title of Melchisedec is intended to instruct us in regard to what Christ will be; that is, it is the fulness really of His glory as a king. He is said to be king of Salem. He is a Priest; He is a Priest on the throne. It is Christs millennial glory that is coming in here, at this juncture, to show Abraham that this system is already working. 

    ARMelchisedec is said to be priest of the Most High God and Abraham says, I have lifted up my hand to Jehovah, the most High God, possessor of heavens and earth, (Genesis 14:22). 

    JTJrThat really connects with the millennium, because in a way God is now shut out of the earth. In that day Gods will is to be carried out both in the heavens and on the earth. 

    APTAbraham uses the same words which are used by Melchisedec. Is there something in that for us? We can lift up our hands not to do anything contrary to the principles which are opened up to us in the truth. 

    JTJrYes; Abraham recognises the position of Melchisedec. Abraham was in the secret of what God had in mind. And so are we. We know that Christ is going to reign in His glory. Abraham was in the secret of that and he was not overcome by temptation; he would not surrender one iota of his position of separation. 

    ARWhat is meant by the title Most High God? 

    JTJrThere is nothing higher; it is moral elevation. He is absolute. 

    CNThis great system is operating. Melchisedec gives Abraham bread and wine, and Abraham gives him the tenth of all. 

    JTJrQuite so; Abrahams victory is called to our attention. And we should be in the sense of that, also. When the enemy comes in like a flood, we are to raise a standard against him, especially on the line of separation. 

    CNThe blessing is important. It reads: Blessed be Abraham of the Most High God, possessor of heavens and earth. And blessed be the Most High God, who has delivered thine enemies into thy hand, verses 19,20. He blesses Abraham first. 

    JTJrThat is the character of the millennium. Christs influence and blessing will be felt by all. But then God gets His portion, also. Blessed be the Most High God. 

    ANWThat is the power by which Abraham met the temptation. He was consciously blessed and enriched by the One who possesses the heavens and the earth. 

    JTJrQuite so; he is not turned aside. 

    RWSOur souls are to be steeped in the glory and power and love of this system, which, as you indicate, is in operation today. How could we leave it  to whom could we go? 

    JTJrQuite so; we want to have an increased sense that Christ is blessing us. It is a separated people, like Abraham was, that get the blessing. 

    GVDIt is most helpful to see that separation does not involve a void, but we are linked on with something positive. The first feature in (2 Timothy 2:22) is righteousness, which is the meaning of Melchisedecs name. 

    JTJrThat is good, king of righteousness and king of peace. 

    ARWould the service of Melchisedec have man in mind? 

    JTJrWell, he comes in here to give Abraham the sense that he is approved of God. The bread and wine are brought in as heavenly food for our souls; that God is pleased with us as we get the victory over the world and seek the recovery of our brother. We should go to great lengths to recover a brother. It is the mysterious or secret side of the assembly that is in mind. Abraham is approved by God. Melchisedec appears here, but he is not publicly seen again, you might say, until these features come out in David and Solomon. 

    WFKAbraham is satisfied with the blessing. He does not want anything from the king of Sodom. 

    JTJrQuite so; nor should we. 

    APfIs it because Lot is regarded as a righteous man that Abraham expends such energy in his recovery? 

    JTJrI suppose so. He is a brother, you know, even though he is a worldly man. He had become mixed up in the world and the most of his family was eventually lost in it. 

    CWMHe really gets no moral gain out of his recovery. 

    JTJrQuite so; he went back there again. 

    ARWhy did Abraham give Melchisedec the tenth of all? 

    JTJrIt would show that Melchisedec was greater. He ministered to Melchisedec, Levi being yet in Abrahams loins, we are told in Hebrews 7. It is to bring out the greatness of Melchisedec: consider how great this personage was. I suppose it would suggest the greatness of Christ as coming into our position at the present time, but He will soon come in publicly in all His glory. 

    RTMIs it the greatness of the priesthood of Melchisedec? 

    JTJrIt is; the priesthood of Melchisedec is greater than the Aaronic priesthood. There is no question of intercession. It is a question of blessing entirely, the greatness of Gods blessing to man. 

    DPDoes the priesthood of Melchisedec relate to Gods purpose? 

    JTJrI think it does. Psalm 110:4 says, Jehovah hath sworn, and will not repent, Thou art priest for ever after the order of Melchisedec. The public vindication of Christ is soon to come in. His glory will be seen on the earth and all shall acknowledge Him. 

    APTIn Hebrews 7 it says he was assimilated to the Son of God. 

    JTJrI suppose that would mean that Melchisedec himself was not so great as Christ. He is assimilated to the Son of God. Melchisedec was a mysterious personage. Christ is the One who is in mind. 

    CAMWhatever God gives, there is a return to Himself. A tenth of all is secured. 

    JTJrWell, now, when we come to chapter 18, you might say, three divine Persons are seen in relation to Abraham, in the three men who came to his tent. What is before them immediately is the judgment of Sodom and Gomorrah, but before that takes place they speak to Abraham of Isaac. Abraham is really being instructed in regard to what God has in His mind, and he is able, you might say, to shine in this position. 

    APTIt is interesting to notice the extraordinary place Abraham has in verse 16. It says, Abraham went with them to conduct them. Is that not extraordinary? 

    JTJrAbraham shines in conducting these men. I suppose it suggests the importance of the three persons in Abrahams mind that he conducts them on their way. And so it says, Shall I hide from Abraham what I am doing? verse 17. And we, too, want to be in what God is doing. 

    WFKDoes Abraham get an impression of true administration? Will not the Judge of all the earth do right? verse 25. Do we learn from God the way to do things? 

    JTJrI think we do, and I think that Gods approval and His estimate of Abraham come out here. Abraham was really coming up to Gods thoughts. He says, I know him. Then He speaks of Abrahams household, which is a very important matter, that they will do righteousness and justice. These are principles of administration, and Abraham is recognised in that light by God. 

    JAPThe word conduct is used in 1 Timothy 3:15: that thou mayest know how one ought to conduct oneself in Gods house, which is the assembly of the living God, the pillar and base of the truth. We are to know how to deal with evil. 

    JTJrQuite so, we need to know how to conduct ourselves. Abraham shines in this chapter; he is coming to Gods thoughts about him. 

    WFKIs he acting now as a priest? He intercedes for Sodom. 

    JTJrI think so. God is bringing out of Abraham what is in keeping with His own heart. Abraham is rising up to Gods own thoughts about things. 

    TEHThat is what the Lord would look for in His disciples in John 15. He disclosed to the friends what was in His heart. 

    JTJrA friend is in the secret of things. So it is now a question of what God is doing at the present time. He would not hide it from us. He would tell us about it. 

    APTHe is called a friend of God (2 Chronicles 20: 7). The footnote there indicates that it really might be rendered, who loved thee. 

    JTJrAbraham shines here that we might take pattern from him. Jehovah says that he will command his house after him. The word is: I know him that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice. It is not what Abraham is saying; it is what God is saying. 

    JSWould you regard him as a believer, fully established, at the plains of Mamre? 

    JTJrHe brings out what the heart of God is. He says, Far be it from thee to do so, to slay the righteous with the wicked, that the righteous should be as the wicked  far be it from thee! verse 25. He is bringing out Gods own thoughts. 

    ARIn verse 22 he remained yet standing before Jehovah. 

    JTJrAbraham knew God and he was bringing out Gods own thoughts about conditions; that God was not going to slay the righteous with the wicked. Will not the Judge of all the earth do right? That is what Abraham is saying; he knows Jehovah as the Judge of all the earth. 

    RWSAbraham is like God here. It says, He will command his children ... to do righteousness and justice. But Abraham says, Will not the Judge of all the earth do right? He learned from God what righteousness is. 

    JTJrYes; he learned righteousness and judgment from God Himself and that is what is needed in administrative matters. God says, in principle, I will make a great nation out of this man, but he will set out in himself the great principles of that nation. 

    TEHMay we fail, in this characteristic, in our meetings for care? We may let things slip by when they should be taken up, and so we may miss the blessing. 

    JTJrThere was no thought in Abrahams mind of overlooking the wicked; it was a question of the righteous; that the righteous should not be destroyed. 

    TNWWhat was mentioned as to the blessing is brought out in verse 19: ... in order that Jehovah may bring upon Abraham what he hath spoken of him. 

    JTJrWhat is in mind is that God might bring in this great nation of which He has spoken. Now just a word about the judgment of chapter 19: And Jehovah rained on Sodom and Gomorrah brimstone and fire from Jehovah out of heaven, verse 24. It is from Jehovah out of heaven. It is an administrative matter, but a most solemn thing to consider; it is the execution of judgment on wicked persons. Sodom and Gomorrah were utterly destroyed. It points to what God is soon to do in the present order of things. 

    ABPWould you say that it has a direct bearing on us, in that what we may not allow to go in our baptism, but continue to cling to, may be dealt with in a very serious way? 

    JTJrSo that Lot was here in this city. He was difficultly saved. It points to many who are linked up with this world. 

    APTIt says of Lots wife that she looked back. Is that not a dangerous view to take? 

    JTJrThe Lord tells us to remember Lots wife. What a solemn word! That is for us  that we may not look back. 

    ARWe hear much about the atomic bomb, but God used fire and brimstone. 

    JTJrI suppose all that has happened recently only points to what God can do. In a sense God has judged things in these awful wars. He is not oblivious to the wickedness that has been going on. But He is not yet openly entering into judgment in this way. 

    DPThere is a word of comfort in 2 Peter 2:9: The Lord knows how to deliver the godly out of trial, and to keep the unjust to the day of judgment. 

    TEHIn the epistle that treats of the gospel, we have the allusion to heaven and the wrath of God being revealed upon all impiety, and unrighteousness of men holding the truth in unrighteousness. Is that helpful in relation to Sodom and Gomorrah? 

    JTJrIt is not there against persons; it is against things. This type shows the final dealings of God in relation to the world, and so Sodom and Gomorrah are brought up continually in Scripture as examples. They were reduced to ashes and left to witness to the destruction of ungodly men. 

    ANWJude says they lie there as an example. 
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    2 Corinthians 6:11 - 13; Genesis 9:27; Numbers 23:9,10; 1 Chronicles 4:9,10

    One has in view spiritual enlargement. My remarks are intended for Christians, for enlargement is not for others. The more enlargement they get, the greater they become and this breeds strife and discontent, and exclusion of God and His things. So that this word is for those who believe. They are of interest to heaven. They become of interest to heaven when they receive forgiveness and grow in righteousness. Heaven is constantly concerned about them; day and night, it is constantly making provision for them. It is said of the Lord that He is always living to intercede for them (Hebrews 7:25), as though He does nothing else. They are always on His heart, in the breastplate. The type of the high priest shows that He never appears before God without us. Even when we fail, as with Peter, He prays for us: I have besought for thee that thy faith fail not (Luke 22:32). The Holy Spirit of God is also here now and He is interested in the saints. As Christ is Advocate above, so the Holy Spirit takes care of us here. Often grieved, yet He unceasingly looks after us. He is our Solicitor  the Paraclete. He remains with us, as the Lord said, another Comforter. He bears witness with our spirit, and is constantly reminding us that we are the children of God. 

    Angels are attending the saints, also: Are they not all ministering spirits, sent out for service on account of those who shall inherit salvation? (Hebrews 1:14). No census has been taken of the angels, but they are all ministering. It is not that they can minister, but that they do. They are sent out for service on account of the saints. 

    And then, the Lord Jesus has given gifts to men. He has given some apostles, and some prophets, 

    and some evangelists, and some shepherds and teachers, for the perfecting of the saints (Ephesians 4:11,12). Anything we may have in the way of gift is for the saints, however naughty they may be. It is until we all arrive ... at the full-grown man, at the measure of the stature of the fulness of the Christ(Ephesians 4:13). All those are active for us that we might be enlarged, spiritually; not in our businesses, for that is of little consequence. It is not that God does not prosper us, for He may. Beloved, I desire that in all things thou shouldest prosper and be in health, even as thy soul prospers (3 John 2). But when we make money, we begin to love money; it becomes a snare to us, for the love of money is the root of every evil. 

    Then, again, the saints are liable to become sectarian and partisan, which is a grief to heaven. Paul wrote his first letter to Corinth because of grief due to this. But in his second epistle he says, Our mouth is opened to you ... our heart is expanded ... let your heart also expand itself. They had been convicted of their naughty ways. They had a peculiar place in the affections of the apostle: Written in our hearts, known and read of all men, 2 Corinthians 3:2. He spoke well of them; his heart was enlarged. He spoke to them as his children for he was a father to them. They could have ten thousand instructors but only one father, for Paul had begotten them through the glad tidings. But he goes on to mention five things  five groups of things set over against each other  things that would hinder spiritual enlargement. What participation is there between righteousness and lawlessness? or what fellowship of light with darkness? and what consent of Christ with Beliar, or what part for a believer along with an unbeliever? and what agreement of Gods temple with idols? (2 Corinthians 6:14 - 16). The unequal yoke, whatever it may be, is against enlargement. You may get on in business with an unequal yoke, but there will be no spiritual enlargement. Paul says, Ye are the living Gods temple (2 Corinthians 6:16). Think of being that, dear brethren; his first letter had brought this light to them. Do ye not know that your body is the temple of the Holy Spirit? (1 Corinthians 6:19). But now he says, Ye are the living Gods temple. God dwelt amongst them, walked amongst them! So he says, Come out from the midst of them, and be separated (2 Corinthians 6:17). He brings forward what is positive to urge them to give up evil things that nothing may hinder them from being enlarged. 

    In Genesis 9 we have a test case of the kind of persons that are enlarged, as seen in the case of Noah, and the blessing of his three sons. This passage is very interesting, for Japheth means enlargement. Shems name means renown, and Ham means black. Ham acted in an unholy way. Some think that he was cursed, but he was not, directly. The curse was a much broader thing. The word is, Cursed be Canaan. The curse of the father came upon his progeny. It was executed long afterward by Joshua. What a terrible thing to be occupied with the nakedness of the brethren! How God hates it when we delight in the exposure of His people! The leaders in Corinth were envious of Paul. They spoke badly of that beloved servant of God. They said that his speech was contemptible. They said that his bodily presence was weak. Their conduct was like that of Ham. They wanted Pauls place. But Shem and Japheth looked in another direction; they covered the nakedness of their father. That is the man God loves! He loves the man who covers his brethren. Never hide what is wrong, of course, but do not speak ill of your neighbour. That is loves way. And so God delights to enlarge Japheth. We are nearly all Japhethites in the west. God has enlarged him in Europe, America and elsewhere. But we are speaking of spiritual enlargement, and Japheth illustrates the kind of man that God delights to enlarge. 

    Jabez is said to have been brought forth in pain. He cost his mother much. He was a product of suffering. And so is every Christian. Not only do we owe everything to the sufferings of Christ, but we have caused our brethren suffering. Would we all admit that? Well, we have. The mother of Jabez is like the local meeting. Think of how much our younger brethren have cost us. But we value them, and seek their spiritual enlargement. Jabez is like a gem set in this long list of genealogies. He called on the God of Israel, saying, Oh that thou wouldest richly bless me, and enlarge my border ... ! He was spiritual. He may have called on God as Creator, but he was a spiritual man. What a prayer! You can enlarge that prayer, almost indefinitely. Every Christian should be able to say, Blessed be the God and Father of our Lord Jesus Christ, who has blessed us with every spiritual blessing in the heavenlies in Christ (Ephesians 1:3). But that is what Jabez said, in principle. He desired to be richly blessed. Who can enumerate the every spiritual blessing? Jabez turned to God; he was a young man who had cost his mother much, but she is going to reap accordingly, for God brought about what he had requested. And God will grant our requests if they are on the line of spiritual enlargement. 

    Well now, enlargement is helped by separation. Some may say that if we separate we will be small  just a handful. Many turn to the multitudes, but we must not follow the multitude for evil (Exodus 23:2). Balaams prophecies are full of encouragement to turn aside from evil associations. The Spirit of God used Balaam, though unconverted, to say wonderful things about Gods people in separation. It is a people that shall dwell alone and shall not be reckoned among the nations. They are not to vie with the world. The authorities may require information from us, and if so, we are Christians  believers. That is what we are in the mind of heaven. They may call us a sect, but we are Christians. Let us ever keep to the spiritual thought! The neutral kind of persons may say that if we are on the line of separation we will be small. Scripture says, Who hath despised the day of small things? (Zechariah 4:10). The Lord does not. Who can count the dust of Jacob ... ?. These are they who are dwelling alone; there is enlargement, spiritually. It means separation from the world, but there will be sufficient; there will be enough in numbers; and it is the sure way to spiritual enlargement. God has in mind that Christ is to be the firstborn among many brethren. 

    May the Lord bless the word to us. 
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    THE SIGNS OF THE COVENANT (JT 99)

    Genesis 9: 8 - 17; Genesis 17: 7 - 14; Genesis 21: 28 - 32; Genesis 31: 44 - 53

    JTThe first two scriptures we read refer to covenant relations on the part of God; and the last two on the part of men. The idea of covenant relations between God and His creation and with His people is a subject that runs through Scripture; and I thought the signs attaching to this in Genesis would occasion inquiry that may be helpful. And then covenant relations between men and men and between brethren is also a theme in the Scriptures; so I thought these two instances in Genesis would also help in that relation. 

    AFMHow do you understand the term covenant? 

    JTWell, on Gods part, as in Genesis, it is One entering into an engagement, having blessing in mind. 

    JSAn engagement on Gods part? 

    JTYes, involving His faithfulness; and with regard to the new covenant, involving His love. It is entirely dependent upon Himself, and so the covenant in Genesis 9 is perhaps the widest we have. It is a great public matter, the sign being visible in the creation during all these centuries. 

    CAMWhy is the covenant accompanied by a sign? 

    JTI think it shows Gods consideration for us, to keep the thing before us that we should know we are under that covenant. It should increase in value to us. It wears well. We find an allusion to it in Revelation 4: 3, where it speaks of the appearance of the rainbow like unto an emerald. That would indicate that it wears well, retaining its freshness. 

    CAMBeing preserved in heaven after all the history? 

    JTThat is the idea in Revelation 4. It is what God has there that John saw as he was caught up into heaven. 

    CAMWould it refer to life, being like an emerald? 

    JTI thought that. I suppose green would mean that it has not grown old or faded or lost its value. 

    JSWould it, as seen in heaven around the throne, be a testimony to the faithfulness of God in government? 

    JTJust so. John, the prophet, saw an order of things in heaven by which God will fulfil His engagement; that He is the covenant-God of the creation. Creation itself is to be delivered; because the covenant was not only with Noah and his sons, but with the earth. 

    JSIs that why the throne comes into view at that juncture? 

    JTI think so; also all that goes with it. There is also a collateral idea in the elders in connection with the throne, God carrying down from the earliest days the idea of His relations with men themselves; now He is about to fulfil His engagement. 

    CAMWould you say that whatever God had in history, whatever He set forth, would be preserved in heaven? 

    JTYes; what is in heaven from the created things, intimates that God has preserved the thing. 

    JSAnd this sign, the rainbow, has been witnessed by men right down through the ages. 

    JTYes; everywhere, in every clime, it has been a universal witness. 

    AFMThe testimony of the rainbow around the throne would have reference to the world to come; that that blessing will be fulfilled; life is to be behind everything on earth, vegetation, and everything. Is that your thought? 

    JTYes, death will be annulled for the moment. 

    ARSEvery time the rainbow appears, it is really God speaking to men, reminding them of this covenant; but they do not regard that apparently. 

    JTIt is not a cloud, not what might portend evil, but a bow. There it is; you see it. 

    ARSI notice God makes a covenant not only with men but with the beasts as well. His whole creation, every creature, came in. 

    JTThat is what I was saying; the whole creation is to be delivered from the bondage of corruption. This is a very important matter, because we, ourselves, have the firstfruits of the Spirit, but we anticipate the deliverance of the creation. The gospel, according to Mark, is to be preached unto all the creation. I think that links on with the thought of the covenant in Genesis 9. 

    FHLWith men a covenant means an undertaking between two parties, but the divine thought is a little different: it is what God undertakes. 

    JTGod proposed the thing. This covenant was certainly not proposed by Noah. Genesis always presents the great initial thought of things, God acting of Himself, and, here, in relation to creation; so that, on the basis of Noahs altar and what he offered upon it the relations of God with the creation henceforth are enhanced, because it is not merely in creatorial relations, but in deep redemptive relations. He smelled a sweet odour and on account of that He would not again cause a flood to come upon the earth, or curse the creation. 

    GMacPThe covenant, as established for creatures, is redemptive? 

    JTOn the basis of the altar, the offering of Noah. 

    JSThe covenant begins with Noah and with all those who went out of the ark; I suppose with creation. 

    JTThat is what it is. It is man and beast and the earth; the whole creation is affected. It is a great matter. If we are with God, we cannot help but feel the groans, and this bow is to remind us of coming deliverance. 

    QuesYou were referring to the matter of the cloud signifying trouble. It says in Psalm 77: The thick clouds poured out water; the skies sent out a sound, yea, thine arrows went abroad (verse 17). Would that indicate that the idea of trouble lies behind the thought of the cloud? 

    JTYes; therefore the bow is all the more encouraging to man. 

    QuesThe covenant would be unconditional here? 

    JTYes; it is God engaging Himself and furnishing the sign that He will carry out His obligation; and so the bow appearing in Revelation 4 is, of course, the confirmation that God is coming in to fulfil His engagement. 

    RWSThis covenant is with the fowl, the cattle, the beasts, and all that came out of the ark, every beast of the earth. Is there any force in the fact that this covenant does not include the fish of the sea? 

    JTWell, the deluge did not affect the fish of the sea but only what breathed. I suppose the fish of the sea would be the element of the work of God that is underneath, going right through in all weathers. It is an abstract idea of the work of God. 

    QuesMight it have reference to the thought of heaven coming in, in contrast to the ordered sphere in which Noah had principal control? 

    JTThe fish of the sea are indeterminable to man; no census can be made of them. But the Lord knew about them; He could command the fish. 

    CAMI suppose the signs God gives us correspond with the things He is giving. The impressive nature of the signs themselves shows how immense is this covenant. Only God could give such a suitable sign. 

    JTYes, you have seen rainbows on the ocean sometimes. The bow makes a complete semi-circle, a very fine sight! It is like God Himself, like the creation itself. It is correlative with the creation. 

    JSDoes not the value of it lie as coming in subsequent to judgment? 

    JTI think so. 

    ARIt is when God brings clouds over the earth that the bow is seen; so that in Revelation 4, the bow is seen around the throne, as if to show that God was remembering His covenant in the midst of judgment. I thought Revelation 4 would suggest God taking up again His relations with the earth; and, of course, judgment must precede His setting up of the kingdom; but it is suggested there that you have the idea of God being true to His word. 

    JTHe is bringing thick clouds now; they are already visible, you might say. Terrible things are coming in; but, to faith, this bow is the guarantee that God is behind all that. 

    JEHOn account of the elect those days shall be cut short, Matthew 24: 22. 

    JSThe moment the church is taken out of the world, the whole heavens will become overcast; impending judgment is imminent. 

    JTWhen the Lord upbraided the scribes for being able to read the face of the sky, He did not allude to the rainbow; but the faithful, the remnant, would understand. On account of the elect those days shall be cut short; that is, God is behind the scenes, and the bow is visible on the face of the cloud; hence, faith is sustained by the thought of God. This is a very great matter with the saints today because we are in the presence of such extraordinary exigencies arising in national, social, and economic affairs; and it is well for the saints to be intelligent as to this great thought of God for His creation, how He is behind everything. 

    CAMWe can commit ourselves to God as the faithful Creator. I was wondering whether the rainbow in Revelation 4 would be of special interest to the living creatures. I suppose you would say that they would be sympathetic with what was going to follow. 

    JTI think they would; that is the idea, life in the creation. The element of life is sympathetic with all that; and so, also, the element of experience in the twenty-four elders. That is the point for us today: to come into accord with the elders and the living creatures, indeed, into accord with the whole scene. 

    CAMDo you not think that the idea of the covenant and the rainbow, being unconditional on Gods part towards man, would be emphasised in a very peculiar way? The attitude of man would be so terrible and so opposed to God in every way, but God remains true to His covenant in spite of what men are and will be in the coming day. 

    JTJohn is caught up into heaven and saw it up there, which is very comforting; and it is for us to understand that whatever clouds we may see, the bow is there. 

    WCIs not the sun shining somewhere, when the bow is seen? 

    JTI suppose that is the idea, something like a prism, the rays of the sun form it. The sun is always shining; even if there are clouds, the sun is always behind. 

    WCI was thinking that the bow could not be seen were the sun not shining. 

    QuesWould you say being in the Spirit (Revelation 4) is like being behind the clouds, in a sense, with God, having an inside view of things? 

    JTSo the light involved in the bow is from the Father of lights; all light comes from that direction. 

    JTJrThe elders are sitting in white. Would this answer to the position of the saints today? 

    JTWell, you are restful in the knowledge of what is there. The means that God has of carrying out His thoughts and effecting His will makes us restful; but then they cast their crowns before the throne. They are very reverential and worshipful. All that involves what we are going on with now. All those interested by the Spirit, are brought into the secret of all that. 

    QuesHow far back would the idea of the twenty-four elders go? 

    JTI think back to Abel. 

    ARThis covenant was made with Noah and his sons. He spoke to them as if they were with Him in that. Would not the elders represent that, that they are with God in it? 

    JTJust so; the twenty-four elders and the living creatures denote the result of the testimony in men. The elders have experience with God, and the four living creatures would be the testimony that God has life in creation. They were reverential and worshipful. That is what God is doing now; He is forming the elders and the living creatures. 

    There would be enough in these scriptures for three or four days meetings, but it is just to get a cursory view here. We shall have to go on to Abraham, where the believer has the sign in himself. The covenant is carried down to a person. 

    JSIs that how we would couple the two covenants together? 

    JTYes, I thought so. Now God is dealing with one man; and, in a way, any of us might say, God is dealing with me. It is a covenant between me and thee; so there is a sign in yourself; you do not have to go far. For we are the circumcision, who worship by the Spirit of God, and boast in Christ Jesus, and do not trust in flesh. That is the idea; it is the presence of the Holy Spirit in the believer that is a sign. God has entered into a covenant with him. 

    JSWould this be in keeping with Genesis, The end of all flesh is come before me (chapter 6: 13)? 

    JTExactly; and the sign is in the believer. The Holy Spirit enables him to terminate the activity of the flesh in himself. That is a very important sign because it looks on to the day, of which we have already spoken, when all flesh will be brought down. 

    AFMIt is elective in that way; whereas, the first sign was universal. The second sign is personal and to a limited number. 

    JTThat is how it stands. The bow is for the whole creation; circumcision, for the person that has it. 

    ANWHas it a negative rather than a positive bearing? 

    JTI think so. Romans 8 is the power to put to death. 

    ANWWorshipping by the Spirit of God would be positive. 

    JTI think the general thought is that we are to control the flesh; you have the power to control it. What legislators have been unable to do in all ages, the believer has the power to do. 

    JSPut to death therefore your members which are upon the earth, Colossians 3: 5. 

    JTThat is right, putting off the body of the flesh, in the circumcision of the Christ. The death of Christ gives you the power to do it. 

    WB-wPhilippians 3: 10 says, To know him, and the power of his resurrection, and the fellowship of his sufferings, being conformed to his death. Is that the idea, that we might be able to walk before God in perfection? 

    JTThat is the thought. He is giving this to Abraham on the principle of covenant and intimating that it is to be held on this principle; that is, what we are coming into is to be held on this principle, the disallowance of the flesh. 

    QuesIs Romans 7 entirely individual, like this covenant? 

    JTQuite so; it is a covenant matter, one going through the experience by which he arrives, through analysis, of what he is inwardly, disallowing the flesh and maintaining the good. That is the principle, and the Holy Spirit enables you to do it. You cannot do that without circumcision, that is, aside from the Spirit, which enables the believer to maintain what is effected in the death of Christ. 

    RemRomans 7 is the struggle, and Romans 8 is the enjoyment. 

    JTYes, the victory, the power to overcome. 

    AFMWhere does Gilgal come in? Many important things were brought about there. 

    JTThat is the putting off, the rolling away of the reproach of Egypt. They were circumcised a second time. It is the application of death. The principle is there, but the Spirit recognises and implies that it is confirmed; so that there is a rolling away. The sharpness of the knife means that the thing is thoroughly done. It is not concision, but circumcision. That shows the thing is thoroughly done. 

    CAMThe difference of the signs is very impressive. We had nothing to do with that marvellous rainbow, but this thing has severity in it. There is intensiveness; it is an individual thing. You feel how perfectly God makes the sign according to the end He has in His mind. 

    THIt is a sign of righteousness to Abraham. How do you account for righteousness? 

    JTIt is the seal of righteousness there, which he had on the principle of faith. The point is that he had righteousness on the principle of faith, and the seal was to confirm it to him, which would be this circumcision. 

    ANWWould you say how it stands in relation to baptism? 

    JTWell, there is a very close relation with circumcision, involving the Spirit. There is no way by which I can control the flesh and hold it in the place where the judgment of God has put it, save by the Spirit. 

    QuesDoes baptism involve the thought of leaving the world, whereas circumcision has to do with ourselves in the flesh? 

    JTYes, the first scriptures in Genesis 7 and 8 involve baptism; and circumcision is in Genesis 17. The covenant is the ground on which the inheritance is to be held. The inheritance promised is to be held in relation to the judgment of the flesh. God is not giving the inheritance to Ishmael, a man after the flesh; He is giving it to the child of promise, to those who are heirs according to promise: but then that is objective. Circumcision is the subjective answer, that I am disallowing the flesh daily. 

    ARDoes not circumcision come in in the light of Isaacs being promised; that is, Christ coming into view, the heavenly Man? If I am a christian, I make myself a sharp knife. 

    JTQuite; the chapter is very instructive in that Abram carries it out immediately. God had come down to speak to him about it, and then breaks off the conversation and goes up. Abram applied it at once; there is no delay; and then God comes again and resumes the conversation; so that God honours us in that way, as we maintain this sign. You look at a brother and say, That man has the sign that he is walking in the Spirit; he is not walking after the flesh. You do not have to put a sign on him to show he is not buried, as in Ezekiel 39: 15, And the passers-by shall pass through the land, and when any seeth a mans bone, he shall set up a sign by it. He has a sign that ennobles him; he is an heir according to promise. 

    JEHWhat about the monks in monasteries? What are they doing? 

    JTThat is not controlling the flesh. You do not need to go into a monastery for that; the Spirit of God enables you to control the flesh. Since then ye should go out of the world, 1 Corinthians 5: 10. They assume to go out of the world, but circumcision does not involve that; it implies that you are here where evil is and that you stand against it; you disallow it in yourself; and that is by the power of the Spirit. 

    CAMThe epistle to the Colossians refers to that monastic situation; whereas this is the genuine thing. 

    JTThat is right. Monastic orders are condemned absolutely in chapter a, the very chapter in which it is said that it is the circumcision of Christ, in the putting off of the body of the flesh, in the circumcision of the Christ (verse ii). The putting off of the flesh in its totality is done by the Spirit. 

    WB-wThe Philistines are called uncircumcised Philistines. 

    JTConstantly. 

    AFMI suppose the monastic orders would be connected with the expression Do not handle, do not taste, do not touch. That is putting oneself under the bondage of the flesh. 

    JTIt is the gratification of the flesh, really, in these orders; it is the flesh in another form, the flesh fed in another form; whereas christianity is great enough to enable the believer to face the evil as it is and overcome it. He overcomes it in himself by the power of the Spirit. 

    QuesThis was illustrated in what David called Goliath. The sign about Goliath was that he was not circumcised. David called him an uncircumcised Philistine because he defied the armies of the living God. Would he be a type of flesh in activity? 

    JTHe is a full expression of it. David was nothing but a stripling, and Goliath looked upon him with the utmost disdain, but David was in the power of the Spirit typically. 

    WB-wDavid used a stone. 

    JTI think the idea of the five smooth stones that he used would emphasise the action of the brook or valley. The action of the word on a soul makes it living and operative. 

    RemThe idea of sanctification, too, would come in. It is not a promiscuous use of the Scriptures. 

    JTNo, it is five smooth stones. 

    RemI was thinking of Paul at Corinth: And my word and my preaching, not in persuasive words of wisdom, but in demonstration of the Spirit and of power; that your faith might not stand in mens wisdom, but in Gods power, 1 Corinthians 2: 4, 5. He had to do with an uncircumcised state there. 

    JTHe was distinctly a circumcised man, moving in the power of the Spirit of God. 

    WB-wAmong the Philistines? 

    JTHe said so, For I think that God has set us the apostles for the last, as appointed to death, 

    1 Corinthians 4: 9. God set him in that relation-appointed to death. 

    CAMThat is a remarkable allusion to a practical matter among us. If a brother evidences the sign, I suppose it would give you confidence in him. He would bear some feature of this thing. 

    JTI think that is the point in the sign. A sign is something that can be seen. 

    RALWhat are the brands of the Lord Jesus? 

    JTThat is in Galatians. The judaisers were insisting on literal circumcision, but the apostle Pauls body was covered over with marks and scars indicating what he suffered for the Lord Jesus. The Lord says, For I will shew to him how much he must suffer for my name, Acts 9: 16. If you looked at that body, you would see the marks. He said, From the Jews five times have I received forty stripes, save one, 

    2 Corinthians 11: 24. Five times forty would be two hundred. What a terrible state his body must have been in! 

    That is what he means when he speaks of the brands of the Lord Jesus, over against the judaisers who were insisting on circumcision literally. 

    AFMWas it not an honour to be linked with the apostle, according to the verse in Philippians We are the circumcision? It is an honour to be linked up with such a servant. I was wondering as to the practical results; that is, whether we take that position and can say We. 

    JTThat is the point. If I look at you and you look at me, we say, We have the sign; we have the evidence of the Spirit. That is the thought, that you have no confidence in the flesh. The worshipper must serve God by the Spirit, boasting in the Lord Jesus. In any brother or sister marked by these things, there is a sign that they belong to those who are under covenant with God, in connection with whom God has entered into a covenant. 

    QuesDo you think it is possible for us to miss in discerning? It says in effect here that God and the individual are together, because the covenant is between me and thee; as if to say, God is able to detect the measure in which circumcision is carried out. 

    RemMosess wife was getting some help on this matter. 

    JTWell, she was when it was applied. She said, A bloody husband indeed art thou to me!, Exodus 4: 25. That is what the Lord is to us. He understands all this. It is remarkable that God was about to kill Moses. He meant to do it unless circumcision was there. 

    JSDoes this show the wisdom of the ways of God; that the inheritance is not to be had on the line of flesh, but in those that disallow the flesh? 

    JTGod is not giving the inheritance to a man after the flesh. He would put the heir to death, This is the heir; come, let us kill him and the inheritance will be ours, Mark 12: 7. God is giving the inheritance on the principle of sovereignty to those who disallow the flesh. 

    WB-wDo you think Moses fully understood after the circumcision of his sons, for he was going to be used in going back into Egypt and delivering the people? 

    JTThat is what God is insisting on. It is a family matter really. That is how it is introduced here. Abraham was to do that and his whole house was circumcised. 

    QuesDoes the eighth day suggest a new beginning-from eight days old? 

    JTThat gives a person individuality. It typifies the ego inherent in the person. Spiritually, you come to yourself, I myself; that is the sense. You accept that this must mark you. So then I myself with the mind serve Gods law, Romans 7: 25. 

    RemA person eight days old can hardly circumcise himself. 

    JTThat is not the idea. Eight days old spiritually is that you have come to the idea of personality. 

    THDoes Peter arrive at it when he says, I am a sinful man? 

    JTQuite; he saw how sinful he was. He was the circumcision. The sign stands connected with the Spirit as judging the flesh. 

    ARIs it not remarkable that the Spirit of God puts on record that Ishmael was taken first, and he was thirteen years of age? 

    JTThat is to bring out the completeness of Abrahams obedience; that the thing is brought in on everyone in his house, from himself down. 

    QuesIs the next visit based upon his obedience here? 

    JTQuite so; God breaks off the conversation here, and Abraham obeys, then God comes back to him. 

    RDGWould it appear that even such a servant as Moses was lax with regard to the covenant, so that God had to call it to his attention? 

    JTIt shows how every one of us in the Lords service needs to have it called to our attention. The reproach of Egypt rolls away when you apply it a second time. It is a very drastic thing. It remains as a sign. The person is marked off by this sign, which means that he is disallowing the flesh; he is walking in the Spirit, not fulfilling the lusts of the flesh. 

    AFMI was thinking of this visit to Abraham. 

    He gets his name changed, in this connection. It is a remarkable visitation. Is not a lot in the way of light and blessing missed because we are not circumcised the second time? I think the thing is not carried out; it is accepted as a principle but not carried out. 

    Galatians insists on things being carried out. For we, by the Spirit, on the principle of faith, await the hope of righteousness. 

    JEHWould it correspond to going back to Gilgal? 

    JTYes; that is the idea. One very interesting thing about Gilgal is that Judah and Joseph got their inheritance there. The others got theirs from Moses and at Shiloh, but Judah and Joseph got theirs at Gilgal, meaning that it is in that connection that the people are laying hold of the inheritance, not in the flesh, but in the Spirit; so in both these types you get persons that value the inheritance themselves, Caleb and the daughters of Zelophehad. 

    Now as regards the other two scriptures. The first relates to a beautiful feature of circumcision; that is, we have a circumcised man, and he sets seven ewe lambs by themselves in the presence of a Philistine, this big man that trusted to the flesh; and Abimelech says, What do you mean by these lambs? Well, Abraham says, I want them to be a witness with you that I dug this well. These ewe lambs would typify the moral greatness in Abraham. It is a question of the Spirit. 

    JEHTell us about the significance of the ewe lamb. 

    JTI think the female usually stands for affection in the believer; that is, you serve by love. They do not represent the military, fleshly, energetic, aggressive spirit in us. The Philistine means that, a big man, a forceful man, a man that will take every opportunity to reach his ends. That is what he is; but a godly man, a believer in Christ that accepts the death of Christ in spirit is not that. He is of another spirit, but he is gaining on the Philistine. The Philistine has to come to that. What is the explanation of these seven ewe lambs; how do you account for them? Abraham says, That is my witness. They are not pugnacious; they are rather sensitive, retiring, and mild. It is the meekness of Christ. The apostle says, But I myself, Paul, entreat you by the meekness and gentleness of the Christ, 2 Corinthians 10: 1. It is the power of God, but in that aspect. 

    RemNot by might, nor by power, but by my Spirit, Zechariah 4: 6. 

    CAMThe very thing about the people of God is the sign. If we think of that, we will be nothing. 

    JTThat is where our victory lies. Through weakness and defeat He won the meed and crown. He was victorious, and that is what Abraham says he meant by the ewe lambs, and he gave them to Abimelech. That begins the history of Beersheba, the place of the oath. 

    GMacPWould it be the Spirit of Christ reflected in Abraham? 

    JTThat is the idea; it is written for us. It is a very beautiful suggestion, these seven ewe lambs put by themselves in the presence of that big man and his captain. What would they be in the field of battle; what would they be in the mind of this Philistine? 

    Well, Abraham says, That is my thought; that is the secret of my power, and you are coming to me as captain. 

    JSWhen I am weak, then I am powerful, 2 Corinthians 12: 10. 

    JTJrWould that come out in the Lords testimony before Pilate? 

    JTThat is where you see this fully exemplified. 

    Pilate says, Behold the man!. He was affected himself by it. 

    And now in connection with the last scripture, here we have two brothers, two difficult brothers these are. The subject begins in chapter 31: 44: And now, come, let us make a covenant, I and thou; and let it be a witness between me and thee. And Jacob took a stone, and set it up for a pillar. And Jacob said to his brethren, Gather stones. And they took stones, and made a heap, and ate there upon the heap. Now what is to be noticed is that Laban began the thought and Jacob took a stone and set it up for a pillar; that is, he is acting in a dignified way in taking a stone. He had done it before in a more exalted place, that is, at Bethel. But then he asks his brethren to gather stones. And they took stones, and made a heap. I think this second movement of taking the stones and making a heap is a very discreditable thing. There should be nothing of this sort between brethren. The idea of a pillar set up is really a dignified thing, but there is nothing dignified about a heap of stones. 

    JTJrIt says they ate over it. 

    JTIt is not like the christian altar. 

    THIn Ecclesiastes it says, there is a time to cast away stones, and a time to gather stones together (chapter 3: 5). 

    JTWhat I think we might notice is not to dwell too much on the discreditable side, but on the spiritual side. It is honourable and dignified enough as Jacob begins, setting up a pillar. That had been done before, and later on in chapter 35, in a most dignified way; but this heap of stones is what is undignified. 

    ARSWhy is it that Jacob falls down in telling them to gather these stones? 

    JTHe told them to gather the stones, but they made a heap. He did not tell them to make the heap. The Holy Spirit says they gathered stones and made a heap. 

    ARSWhat would they do with them when they gathered them? 

    JTWell, it does not seem that they waited to ask Jacob what he had in his mind. Why did they not follow the lead he set? 

    WB-wThere was a great distance between Laban and Jacob because Jacob had fled from Syria and Laban had followed. 

    JTYes, there was. It was mutually understood that the distance was to be permanent, which is a most sorrowful thing. How poor this is! But Jacob gives a lead, and they do not take any notice. The important thing is if you get a lead, take notice of it. You may not have to do the same thing, but there is something that would be in keeping with it, and certainly a heap is not. For the time shall be when they will not bear sound teaching; but according to their own lusts will heap up to themselves teachers, having an itching ear, 2 Timothy 4: 3. 

    JSThere is nothing of any intelligence in a heap. 

    JTNo; there is something in a pillar, something signified. 

    WB-wIt says Jacob took a stone, and said to his brethren, Gather stones. 

    JTWell, you give a suggestion and this is what you get. 

    AFMWhy a covenant at all under such conditions? It looks as though Laban started it, not Jacob. 

    JTWell, if we have to make an engagement, well and good, such as Abraham and Abimelech did. And so the importance of calling attention to this heap and how unbecoming it is amongst brethren. We want something distinguished, according to God, something that has some form, some symmetry, something that indicates pattern or definite thought. There is nothing at all in a heap. 

    JSLaban gives a good lead, Come, let us make a covenant, and Jacob gives a good lead, but there is a complete falling down. 

    JTIt is the brethren that are at fault, the ones that gathered the stones. The Holy Spirit says they made a heap, and that word runs through all that is said afterwards. They descend to the level of the heap. The whole scene is on very low ground. It is only to avoid the thing that one draws attention to it. 

    It is in keeping with the whole circumstance. They are going to be separate, and they are complaining against one another. 

    WB-wApparently there was no brother there to right the situation. 

    JTThere was no one there to do it. The thing is just accepted. These things drag along, and everybody knows that there is nothing in it, and that it is not according to God, and yet they act as if it were, the word heap running right through. 

    QuesWould Labans past history with Jacob enter into that? 

    JTI suppose the whole circumstance is linked with it. Things happen in our histories that indicate what is underneath. This public testimony, as a witness to a covenant, is just a heap. If you ask somebody to go and see it, well, what is there in it? If I go to see Solomons temple, I would see something, or the tabernacle: but there is nothing here but a heap. Certainly it is a sign, but it is no credit to either, as far as I see. It is called Jegar-sahadutha, which is said to mean the same as Galeed, a heap of witness. The Spirit of God lets us have it, and then the word is used right down through the passage. 

    QuesWould you say that there may appear to be a settlement in a locality, and it may be spoken of as a settlement, but still it may be a settlement on the basis of a heap rather than on a divine basis? 

    JTThat is the idea, I think. We can learn something from this. It is not just what should be found among the people of God. It denotes a very low state of things; Jacob gives a good lead, and these brethren heap the stones together. Jacob does not take action, nor do they ask him or say, What is in your mind? Stones are very suggestive as types. 

    They are used in Peter as types of christians. The Lord uses them, too, as types of christians. 

    Alec R. Would that show the significance that when a brother gives a good lead, others should be prepared to follow instead of acting on different lines, as the heap would suggest? 

    JTThat is what I was thinking. If you give a lead by a remark in a care meeting, a word that strikes me, I would want to follow that up. Perhaps you have more in your mind, and I would want to follow that up and have you say something more about it. It seems to me these brethren would have done well to say, Jacob, What have you got in mind? You have something on your mind. They did not say that; they just made the heap. 

    ANWJacobs pillar remains distinct from the heap, throughout. 

    JTJacobs act stands. 

    JTJrThere is a distinction between what is right and what is wrong. 

    JTYou feel there is nothing in a heap, no wisdom, skill, ornamentation, architecture, or anything. 

    ARIt is there because two brothers are not reconciled. 

    JTIt is God allowing the thing to happen as permanent testimony of what existed between these two brothers. There is no change at all. 

    AFMLaban denoted the terms of his covenant and said, Behold this heap, and behold the pillar which I have set up between me and thee: let this heap be witness, and the pillar a witness, that neither I pass this heap to go to thee, nor thou pass this heap and this pillar to come to me, for harm (verses 51, 52). 

    Is that the secret of it? Would you say Laban was not reconciled? 

    JTIt really was a testimony to what had gone between them. 

    ARThe matter was not properly settled. 

    JTThat is what I thought. 

    ARThere was a tendency to compromise. 

    RemThe heap had two names. It is rather poor business to have two names for a place. 

    JTWell, there is a further thought, watchfulness Let Jehovah watch between me and thee, when we shall be hidden one from another (verse 49). That is a poor thing. Why should we be hidden from one another? We want to see each others faces. 

    JSShould not this have a direct application to our local meetings? 

    JTIt is the sort of thing to be avoided; it is not an example. 

    CAMOtherwise you will have an ungainly sort of sign. 

    JTWhenever you see it, it is a heap, a heap of witness. 

    RemA witness that keeps the brethren separate, keeping them apart. 

    JTWhen we shall be hidden one from another. 

    RemThe highest thought would be endeavouring to keep the unity of the Spirit. 

    JTQuite so; that is, face to face. John talked about the face. He said, I would not write with paper and ink; but I trust to come unto you, and speak face to face, that our joy may be full, 2 John 12. Even writing is not so good as seeing a mans face. 

    NWIs there any record that this was straightened out? 

    JTNo, it is never straightened out. There it is between Laban and Jacob. 

    QuesDo you think there are things in our local meetings that never get straightened out? 

    JTIt is just a suggestion, and we want something more dignified. The pillar is dignified, but the heap is nothing at all. That is where they ate, on the heap. 

    That is a poor thing. It is an agreement to differ. 

    RemThe brethren at Antioch would not have a heap. They looked into the matter and sent Paul to Jerusalem to get the matter straight. 

    RemWhen Peter came down, there was no heap there. 

    WB-wIn 1 Corinthians Paul was not allowing a heap. He brought the matter before the brethren to put away that wicked person. 

    JTAll to the end that there might be the unity of the Spirit. 
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    GENESIS 10 AND 11 (CAC 1)

    Genesis 10; Genesis 11

    It is evident that chapter 11 comes chronologically before chapter 10. Chapter 10 gives the general facts connected with the different families which sprang from Noahs sons; but the facts recorded in it took place after the dispersal of the nations as described in chapter 11. The distribution of the isles of the Gentiles was for everyone after his tongue. That shows it was after the dividing of tongues that the different families were dispersed. 

    The moral principle that underlies chapter 10 is very important; it is that we should be able to trace things to their origin. Israel was in Gods mind, and it was important that Israel should understand the source from which all nations sprang with whom they had to do. To know the source of things gives insight into their character. People say sometimes, Why go back so many years? Why not take things as they are now? But it is a divine principle that we should know the beginning of things. A river will never rise above the level of its source. If a thing begins wrong it can never become right by lapse of time. Hence if we are to see our way clearly we must know the source of movements that affect the people and testimony of God. God exposes to His people the moral source of things. Many of the nations who were afterwards great adversaries of Israel sprang from Ham who was under the curse. We find Babylon, Nineveh, Egypt, the Canaanites, and the Philistines in chapter 10: all these nations were adversaries to Israel, and the Canaanites were to be destroyed before Israel. Their source is exposed here; they all belong to the family under the curse. It is a principle in divine things that you never understand the moral character of a thing unless you know its source. God would have us investigate the origin of things: He is showing in chapter 10 the origin of all the different nations that came into connection with His people. 

    Earthly power is first found with the family under the curse; it begins with Nimrod; it is always the case that things develop more quickly on the evil side than on the good. Nimrod was a mighty rebel  his name means Rebel  and his character before God was that of a hunter. Jehovah took account of his character; it was exactly the opposite to a shepherd. A hunter gratifies himself at the expense of his victim, but a shepherd expends himself for the good of the subjects of his care. Gods ideal of a king is a shepherd. David was taken from the sheep-fold; that was the place where he learnt to be a king. Moses, too, was a shepherd, and he became a king in Jeshurun. The Lord loves a shepherd: a shepherd gathers, protects, and feeds his flock  the opposite of a hunter. Nimrod was a rebel towards God and a hunter towards men; all that will come to a head in the last great Gentile power. We see the beginning here; it is the character in which earthly imperial power appears on the scene in Scripture. Corruption and violence are the two principles in Babylon and Nineveh. Babylon is marked by corruption and Nineveh by violence. There is vain glory that corrupts in Babylon; it was the scene of mans glory  the most corrupting influence you could think of: and Assyria was the violent enemy of Gods people. These things are deeply interesting and important: great principles are set before us in a few simple words; Scripture can say so much in a word or two; these words contain the moral history of the world and of mans actings. 

    Assyria was always antagonistic to Gods people, and always will be until God says, Blessed be Egypt my people, and Assyria the work of my hands, Isaiah 19: 25. God will take up Assyria and make him a vessel of blessing. Both Egypt and Assyria descended from Ham, but even the cursed family comes into blessing through Christ: it is a great triumph of grace. When Assyria and Egypt are blessed it will be in connection with God taking up His inheritance in Israel. 

    In verse 21 we get the contrast in Shem, And to Shem  to him also were sons born; he is the father of all the sons of Eber. It is striking that Eber should be singled out; Eber means passage: it suggests the pilgrim race, a people passing through. In Hams race we see a people building cities and founding empires; we see rebellion towards God and violence towards man. But the pilgrim race are not building cities, they are passing through. All saints are called to be sons of Eber. We might read chapter 10 and think it a dry list of names! But there is the whole moral history of the world there; in Nimrod the character and glory of mans world, and in the sons of Eber the fruit of divine grace in a pilgrim race who are passing through. It is a fine thing to be a son of Eber! It is much better than being a Nimrod, a man who would like to have all the glory of the world at his feet; and who would exercise the violence of a hunter to get it. All this will be headed up in the great Nimrod of the last days, the great rebellious head of imperial Gentile power, who will be marked by rebellion God-ward, and by violence man-ward. But we find the sons of Eber right on to the end in the Revelation; a people passing through, who are not earth-dwellers. In Genesis 11 there are earth-dwellers who find a plain and settle there; but the sons of Eber do not want to build a Babel. It should be a question with every one of us, whether our affections are connected with the Babel world, or with a tent and altar? The people of God always were a pilgrim people, and always will be: they never settle down here from Abrahams day right on until now. 

    We have the Shepherd-king in Micah 5; it is worth looking at. We get the introduction of the Shepherd-king, and the destiny of Nimrod. The mighty Shepherd comes in; Out of thee shall he come forth unto me who is to be Ruler in Israel. Then in verse 4, He shall stand and feed his flock in the strength of Jehovah, in the majesty of the name of Jehovah his God. The shepherd character and the majesty of the name of Jehovah his God go together! How wonderful! Then in verse 5, And this man shall be Peace; the verse goes on about the Assyrian; and then verse 6, They shall waste the land of Asshur with the sword, and the land of Nimrod in the entrances thereof; and he shall deliver us from the Assyrian. This speaks of the complete overthrow of Nimrod, the shutting out in judgment of the hunter-king: he has to go out, and the Man with the David character  Christ  has to come in. 

    Chapter 11 gives the sad history of the building of Babel; I think it comes in as a climax of evil. And there is a suggestion in this whole history of the way in which failure works, and what it develops into; for the history of failure is much the same in all ages; it always works along the same lines in principle. Noah began well; he claimed the earth for God and put it on the ground of the burnt offering; but before long, instead of holding the earth for God, he held it for self-gratification, and in result he exposed himself to dishonour. It is just like the churchs failure: instead of keeping in the pilgrim place and holding things for God, she began to use things here for self-gratification. The Nazarite spirit went out of the church, and that exposed the testimony to dishonour and reproach. Giving up the Nazarite spirit opens the door for every kind of failure to come in. 

    Ham represents people who are in the place of divine light without being rightly affected by it; his skin had been darkened by the sun. If people are not transformed by divine light they are darkened by it. If the light that is in thee be darkness, how great is that darkness. If people have divine light and are not transformed by it, they can take pleasure in seeing the failure of the people of God: that was Hams state. We ought to beware of the Ham spirit: it comes from giving up the Nazarite spirit: All seek their own things, not the things of Jesus Christ. If we use things here for self-gratification, the next step downward is to find pleasure in noting the failure of the people of God. 

    Then Ham is the father of Canaan, which means Trader. Men darkened in the light use Christianity for their own ends and advantage; they make a trade of it. Christendom is full of Hams and Canaans; those who take pleasure in seeing the failure of the people of God, and who make a trade of Christianity. If we get on the line of planting a vineyard, we do not know how it may end; it becomes an opportunity for self-gratification. Then if a Christian fails, worldly people put their heads together and take pleasure in seeing it; that is the spirit of the flesh, and it comes under the curse: in the end such people only use Christianity for their own advantage. 

    It is defiling to be occupied with evil; if we have to take it up even in the way of its necessary judgment, we have to wash our flesh in water, and be unclean until the evening. If a brother has sinned, and I have to take it up, I have to wash my flesh in water. There is a certain gratification for the flesh in dwelling on evil; it is the Ham spirit: we ought to get a moral lesson out of these things; they are very solemn. These things may be viewed in connection with chapter 11; they seem to show the way things work until in the end people turn their backs on everything that is of God. 

    In the beginning of chapter 11 we read, The whole earth had one language ... and it came to pass as they journeyed from the east. The east is where the sun rises; it represents what God is going to bring in at the dayspring, when the Sun of righteousness arises. These people turned their backs on that; it is a figure of what has happened in Christendom; and it results in the building of Babel. It is a striking fact in the history of the world that the stream of human progress and civilisation flows from east to west. Each of the four great empires moved west-wards; and now people go to America, and when there go to the western States. The tide of human life goes that way: it is suggestive of the fact that man always pursues what is going down. But the people of God turn to the east, to what is rising: Israel pitched after the brazen serpent toward the sun-rising. The Sun of righteousness is about to arise with healing in His wings, and the sons of Eber  the pilgrim race  look towards the east; they love His appearing. All that is of God is below the horizon now, but it is coming up when the sun rises. Those who go west will only see the sun set; they are following the light of this world; and it is going to sink out of sight forever. But the Christian has his eye on the sun-rising, on all that is coming in resplendent with glory and divine beauty. 

    We read in verse 2, They found a plain in the land of Shinar, and dwelt there. I think we see at Pentecost the church on holy ground; but she was on the mount. It is blessed to see saints on holy ground, but sad to see people turn their backs to the sun-rising, and come down to the level of the plain to be earth-dwellers. When they get there they say, Now we must make bricks, and build ourselves a city and a tower, and make ourselves a name. That is the way Babylon began to be built in Christendom. The sun-rising was behind peoples backs  the coming of Christ forgotten  and the professors of Christianity became earth-dwellers. Babylon is not built of stone or rock; there is not a bit of Christ in it; it is all brick  the product of mans handiwork. The builders have rejected the Stone, and take no account of living stones, but they are very busy making bricks. Bricks are a kind of imitation of stone made of earthy material, figurative of the natural man being put through a process of formation so that he may become part of a great structure which will secure man a name  that will give renown to man. Thank God, His building is going on too, but we are surrounded by Babylon, a structure which is the result of mans brick making; it is earthy material, shaped and hardened to serve the purpose of stone; but no amount of shaping will ever make the natural man suitable for Gods building. The natural man may be shaped to make him suitable for Babel, but there is nothing there for God: there is no divine material in her. I trust we can see how necessary it is for us to keep clear of Babel. Gods building is composed of living stones, morally kindred with Christ, who is the Rock. But Babel is a great religious structure without a single bit of Christ in it. We ought to consider the beginning of it, and all its characteristics; we should weigh every detail; God has looked at it and marked it for judgment: He has written confusion on it. 

    When Israel failed and God gave the government to the Gentiles, He tried Babylon once more. He gave absolute imperial power to Nebuchadnezzar, but it resulted in Nebuchadnezzar taking all the praise and glory to himself, Is not this great Babylon that I have built for the house of the kingdom by the might of my power and for the glory of my majesty? The result of God giving the kingdom to Nebuchadnezzar was that he took all the glory to himself. That is man in his best estate, the head of gold. In the Revelation we see Babylon in its worst and most corrupt form, glorified by the light of Christianity, and it is said, How much has she glorified herself. She uses the light of Christianity for her own glory. It is like Belshazzar using the gold and silver vessels in his idolatrous feast. Man takes the highest and holiest things and makes them contributory to his own glory. How simple minded infidels must be, to talk of Scripture not being inspired! The history of Babylon alone, as presented in Scripture, is sufficient to prove divine inspiration. Who but God could have given us such a history of the world of mans glory, from its conception in Genesis 11 right through 4000 years to its final and permanent overthrow in Revelation 18? God means it should be a fallen system with each one of His own now. 

    The inspiration of Genesis has been much questioned, yet no book has greater evidence of the divine Hand. The things which people think are only details are pregnant with moral instruction. Doubts and difficulties are sown in the minds of the young at school, but much that infidels say is simply ignorance. Indeed, there is no ignorance so profound as that of the modern intelligent world when it assumes to judge Scripture, for it leaves God out, and there is utter blindness to everything that is morally important. Nothing has a place in Scripture that is not for moral instruction. 

    Lest we be scattered. We see here the first development of the principle of confederacy. Man realises his weakness as a unit, but instead of looking to God he looks to find strength in combination with his fellow men. It will all head up in the great confederacy of the last days. 

    Babel would have been a wonderful place if God had allowed the plan to succeed; the thought of a city and a name was a great ideal; they meant to secure a centre which would be a glory and a name for themselves. That ideal will come as nearly as possible to fruition in a coming day, but it will never be suffered to become what man desires. God will stain the pride of all human glory. If all men had kept together in one mind, with one object in view, and if God had not taken means to weaken man, there is no telling what he might have achieved. God says, Now will they be hindered in nothing that they meditate doing, therefore He weakened men by confounding their language. It is what God has done all through the history of the world: the great combinations of men have always been weakened by their language being confounded in a moral sense: 

    they have failed to understand one another. So man has never realised the coveted objects of his ambition; all great combinations of men from Babel until now have sooner or later been broken up by people speaking different languages morally. 

    The Babel of the last days is the corrupter of Christianity; what a terrible power Babylon would have been in modern times if God had not allowed it to be weakened by dissension and the rising up of sects. But God allowed the Greek schism, and afterwards the countless sects of Protestantism, to spring up and weaken things. We see at the present moment that in spite of the League of Nations hardly two nations agree about anything. It is the way God takes providentially to weaken the great confederacies of men; they would be overwhelming if He did not weaken them by confounding their language; that is, they do not agree among themselves, so that unity is broken up. God is always working providentially to hinder man from achieving the glory which his heart and mind are set on, and this is largely brought about by internal dissensions. Everything in mans world will result in exactly the opposite to what it was intended to bring about; that is, in the ultimate working out of things. So what was intended to have been a masterpiece of organization and centralisation simply becomes Babel  confusion. It may seem that the will and power of a Nimrod may set up something like order there, but it remains Babel, and will to the end. 

    I think the ideal man proposed at Babel will come as near to fruition as possible in a coming day, but it will not really come to pass because of the elements of dissension. We read in Revelation 17 that the ten kings hate the woman and eat her flesh and burn her with fire. God allows these dissensions so as to weaken mans power. There is no need to be unduly alarmed by great combinations of men; I believe that, especially while the assembly is here, God will hold them in check. There may be persecution; I daresay there will be; but God will weaken the combinations of men by internal dissension. And this will turn out to the advantage and protection of the true sons of Eber. 

    God not only breaks up mans unity, but He has introduced a wondrous unity of His own into this world. It has often been pointed out how Pentecost reverses Babel. God in grace speaks to every man in his own language that all may come into divine unity in the Spirit. What a contrast there is to Babel at the beginning of the Acts  a people who understand each other perfectly. The multitude of them that believed were of one heart and of one soul: neither said any of them that ought of the things which he possessed was his own; but they had all things common. That was Gods answer to Babel. It was so wonderful that people were afraid to join them. It was a unity with a wall of fire round about it. 

    We find, too, from Joshua 24: 2, that another element came in at the time of Babel which had not been known before; that is, idolatry. I think idolatry is an essential feature of Babylon. If man seeks his own glory he opens the door for Satan to put himself in Gods place. How terrible that man should reverence and look up to that which is really Satanic. That is the character of the world, man assuming imperial power  really usurping what belongs to Christ  and idolatry. Such being the case, the blessing and testimony of God are found with a called-out people. The assembly is a called-out company. In the next chapter Abram comes before us as called out by Jehovah. 
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    GENESIS 10 (CHM 1)

    Genesis 10

    This section of our book records the generations of Noahs three sons, noticing, especially, Nimrod, the founder of the kingdom of Babel, or Babylon, a name which occupies a very prominent place on the page of inspiration. Babylon is a well-known name - a well known influence. From Genesis 10 to Revelation 18 Babylon, again and again, appears before us, and always as something decidedly hostile to those who occupy, for the time being, the position of public testimony for God. Not that we are to look upon the Babylon of Old Testament scripture as identical with the Babylon of the apocalypse. By no means. I believe the former is a city; the latter, a system; But both the city and system exert a powerful influence against Gods people. Hardly had Israel entered upon the wars of Canaan when a Babylonish garment brought defilement and sorrow, defeat and confusion, into the host. This is the earliest record of Babylons pernicious influence upon the people of God; but every student of Scripture is aware of the place which Babylon gets throughout the entire history of Israel. 

    This would not be the place to notice, in detail, the various passages in which this city is introduced. I would only remark, here, that whenever God has a corporate witness on the earth, Satan has a Babylon to mar and corrupt that witness. When God connects His name with a city on the earth, then Babylon takes the form of a city; and when God connects His name with the Church, then Babylon takes the form of a corrupt religious system, called the great whore, the mother of abominations, etc. In a word, Satans Babylon is always seen as the instrument moulded and fashioned by his hand, for the purpose of counteracting the divine operations, whether in Israel of old, or the Church now. Throughout the Old Testament Israel and Babylon are seen, as it were, in opposite scales: when Israel is up, Babylon is down; and when Babylon is up, Israel is down. Thus, when Israel had utterly failed, as Jehovahs witness, the king of Babylon broke his bones, and swallowed him up. The vessels of the house of God, which ought to have remained in the city of Jerusalem, were carried away to the city of Babylon. But Isaiah, in his sublime prophecy, leads us onward to the opposite of all this. He presents, in most magnificent strains, a picture, in which Israels star is in the ascendant, and Babylon entirely sunk. And it shall come to pass in the day that the Lord shall give thee rest from thy sorrow, and from thy fear, and from the hard bondage wherein thou wast made to serve, that thou shalt take up this proverb against the king of Babylon, and say, How hath the oppressor ceased! the golden city ceased! ...since thou art laid down, no hewer is come up against us (Isaiah 14: 3-8). 

    Thus much as to the Babylon of the Old Testament. Then, as to the Babylon of Revelation, my reader has only to turn to Revelation 17 and Revelation 18 to see her character and end. She is presented in marked contrast with the bride, the Lambs wife; and as to her end, she is cast as a great millstone into the sea; after which we have the marriage of the Lamb, - with all its accompanying bliss and glory. 

    However, I could not attempt to pursue this most interesting subject here: I have merely glanced at it in connection with the name of Nimrod. I feel assured that my reader will find himself amply repaid, for any trouble he may take in the close examination of all those scriptures, in which the name of Babylon is introduced. We shall now return to our chapter. 

    And Cush begat Nimrod: he began to be a mighty one in the earth. He was a mighty hunter before the Lord: wherefore it is said, Even as Nimrod the mighty hunter before the Lord. And the beginning of his kingdom was Babel, and Erech, and Accad, and Calneh, in the land of Shinar. Here, then, we have the character of the founder of Babylon. He was a mighty one in the earth - a mighty hunter before the Lord. Such was the origin of Babylon; and its character, throughout the entire book of God, remarkably corresponds therewith. It is always seen as a mighty influence in the earth, acting in positive antagonism to everything which owes its origin to heaven; and it is not until this Babylon has been totally abolished, that the cry is heard, amid the hosts above, Alleluia; for the Lord God omnipotent reigneth Then all Babylons mighty hunting will be over for ever, whether it be its hunting of wild beasts, to subdue them; or its hunting of souls, to destroy them. ALL its might, and all its glory, all its pomp and pride, its wealth and luxury, its light and joy, its glitter and glare, its powerful attractions and wide-spread influence, shall have passed away for ever. She shall be swept with the besom of destruction, and plunged in the darkness, the horror and desolation, of an everlasting night. How long, O Lord? 
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    BABYLON, WHERE IS IT? OR WHAT IS IT? (JBS 7)

    Genesis 10:10; Revelation 14:8

    The attentive reader of The Revelation (Revelation 14, Revelation 19) must be led to enquire the meaning of a term such as Babylon, used without any interpretation annexed, and yet so connected with the sense that, unless it be ascertained, there can be no understanding of the subject matter. To the christian student, there is one simple rule in such enquiries, that the Scriptures can alone explain the difficulties of the Scriptures. This necessarily must be so, for by them a man can be thoroughly furnished unto all good works, and consequently anything from without is superfluous. Moreover, the attempt disparages the sufficiency of Scripture, and exposes the mind, guilty of such contempt, to be carried away by false unscriptural glosses of ancient or modern tradition. 

    To arrive, then, correctly at the ideas the word Babylon embodies, and to convey how it is used by the Holy Spirit, it will be necessary to gather from Scripture its characteristics, and how it first came to be the centre or symbol of principles which were to be so largely dominant. Constantly, in Scripture, we find that either a person or place, which is about to occupy a prominent position in the development of Gods purposes, is distinguished at its first notice with the traits and lines of the unmistakable qualities which maturity will disclose, be they for good or evil; so that old age is only a return in a matured and concentrated form to the first and simplest efforts of childhood. Thus, in the first notice we have of David, we find the elements of the shepherd, who would feed Jacob his people, and Israel his inheritance. We see the same as to evil in Amalek. With the self-same spirit of envious opposition with which he encountered Israel in the arid plains of Rephidim, but only with increased bitterness and vindictiveness, did he in the person of Haman the Agagite, assail the remnant of the Jews in the palace of a king. 

    Accordingly, I think we are justified in looking for the embryo characteristics which Babylon embodies at its first introduction to us, or, as we might say, at its birth. In Genesis 10: 10, we are told that the beginning of Nimrods kingdom was Babylon and surely his cities were designed in the same spirit which actuated himself. He was a mighty one in the earth, a man confident in his own resources, and daring in the presence of the Lord to pursue, in the proud eagerness of his own strength, wherever his pleasure or profit, as in the chase, might lead him. The irresistible excitement which bears the huntsman along in his course aptly depicts the spirit in which the world seeks the attainment of its desires. Both are intoxicated with their purpose and doubtless a city with such a founder must only have been a wider sphere for fuller display of his principles and tastes, even as much as the materials for it were increased; and all still before the Lord. This shows that there was religiousness assumed, together with the most open avowal of human selfishness and lust. 

    Still further are we instructed in the spirit and constitution of this city in chapter 11, where the name Babel, or Babylon, is given it in consequence of a full-blown manifestation of its founders principles. Here we learn that mans confidence in himself had reached such a height, that they forgot even the expression of acknowledgment of God, and endeavoured to establish themselves independently of Him. God then confounded their attempt, and hence arose the name Babel (confusion), which men have retained without remembering its etymology. The building is discontinued, not thrown down - the builders scattered, 

    not destroyed; hence the seeds of its origin were disseminated in the dispersion, and consequently we should be prepared to find the fruit of them in every man in every nation. In a word, whenever a man seeks his own gratification, even though he combines with it an acknowledgment, a religious acknowledgment, of God, there is the germ from which Babylon sprung, and from which will grow with proper culture the spirit which designed and built the tower. But let us trace through Scripture the varied features which the mention of this word, used ever so abruptly, conjures up before us, for unquestionably it is used in the Revelation as a word we should be familiar with, and consequently not needing an explanation there; so that he who needs one is ignorant of Scripture and to it alone must apply for instruction. 

    From the first notice of Babylon in Genesis 10 and 11 we have no allusion to it, till Israels apostasy and failure as Gods witness on the earth. Consequent on the confounding at Babel was the call and election of Abram to be as Gods witness, seeking the city of God, in contra-distinction to the ripened purpose of the human heart, and accordingly we have no intimation of the revival of Babylon till the failure of the people (the children of Abram) who should have borne a testimony for God against its principles. 

    Until 2 Kings 17, there is no direct record in Scripture of such a place, for the word translated Babylonish, as designating the garment abstracted by Achan from the spoils of Jericho, is Shinar, not properly Babylon, though of the country in which the city stood; and even this is far from militating against what I have asserted, namely, that Babylon only appears as the apostasy of Israel appears. Therefore, as the leaven of it was working in Achan, it is not wonderful to find there the shade of the forthcoming evil. But, in 2 Kings 17: 24 - 30, after a long interval and in connection with the captivity of the ten tribes, 

    we hear of Babylon again, and as a place whence colonists were supplied to replace the expatriated Israelites. From it sprung, at least in part, the progenitors of the Samaritans. Israels supplanters in Samaria were Babylonian. 

    Let the star of Israel, let its testimony set, and that of Babylon will be in the ascendant, and Babylon is not without its religion (verse 30). It has its god Succoth-benoth, though we do well to note the motives which influenced them to adopt and profess the worship of God. The Lord sent lions among them, which slew some of them. In superstitious awe they seek acquaintance with what we may call, for uniformity, true religion, not from a sincere interest in the will of God, but simply to propitiate Him and thus uninterruptedly enjoy their own objects; and therefore we see, as is ever the case when God is only sought from fear and superstition, that though they are taught by priests how they should fear the Lord, yet every nation (and Babylon the leader) made gods of their own. Now, this is all instructive, as letting us into the very mind of Babylon, and in such plain characters, that if we read it here we cannot fail to trace its likeness wherever it is presented to us. Religion - yes, true religion - is adopted to subserve its interests; yet, it has gods of its own, professedly of God, positively idolatrous: Succoth-benoth (or tents of daughters) is the real object of worship. 

    In Isaiah 13 and 14 we have a prophetic announcement of both the rise and fall of Babylon, and it precedes by a few years the occurrences I have alluded to in 2 Kings. We read (chapter 14: 28), In the year that king Ahaz died was this burden, that is, the burden of Babylon. Ahaz died in the third year of Hoshea, and the captivity of the ten tribes occurred in the ninth year of Hosheas reign, and in the sixth of Hezekiah. Consequently, this precedes by six years the captivity of the ten tribes; but, even so, it is not a whit less interesting to us. We have in 2 Kings, the initiative of Babylon on the apostasy of Israel, and here we have the prophetic utterance of Babylons greatness and doom. The Lord is warning His people not to confide in, or fear the nations around them. That judgment on themselves is not a singular thing, but a much greater and an irretrievable one awaits the nations, however exalted and established they may appear. God alone can be trusted. Egypt is but a reed. Babylon, the glory of kingdoms, the beauty of the Chaldees excellency, shall be as when God overthrew Sodom and Gomorrah. It is not for us to enquire whether Babylon had attained this eminence among nations at the time Isaiah prophesied thus. God sees not as man sees; and the unmatured Babylon presented to the Spirit of God the manhood of its purposes and desires, and is thus shown to the prophet, and thus appears to every spiritual vision. I become natural when I travel outside the demonstrations of the Spirit, or seek to do so, and must expect to be deceived. My blessing is to stand with the prophet, and see as he saw, and not as I with carnal eyes might see. One is spiritual, and so I can judge all things; the other is natural, and thus I am judging after the outward appearance, which is unrighteous judgment. 

    These chapters also disclose to us that there shall be a king of that city who shall aspire to be like the Most High - who shall personify all the ambitious projects manifested at the first Babel; he will (in his heart) ascend above the heights of the clouds, and yet at Jerusalem, and not Babylon, will he desire to be enthroned upon the mount of the congregation, in the sides of the north. Now, we read of no king of Babylon who considered the mount of Olives of such eminent celebrity as to aim to set his throne there. In fact, in general, the kings of Babylon executed their purposes against Jerusalem through their generals. Nebuzaradan seems more the victor of Jerusalem than Nebuchadnezzar The latter does not seem to deem it as worthy of his royal presence. Yet the prophecy is very plain, and (may we not say?) it shall be fulfilled: a king of Babylon will purpose, yea aim, to set his throne upon the mount of the congregation, to be king of Jerusalem; this has not come to pass; nor has the destruction here spoken of, to be consummated on the city of this king, been yet accomplished, for from Babylon is not yet cut off from Babylon the name, and remnant, and son, and nephew; and, surely, the time is not yet when it can be said in truth that the whole earth is at rest, and is quiet, they break forth into singing. On the whole, I think the attentive, unprejudiced reader, will rise up from these chapters impressed with awe at the terrific proportions this mystic place and its king will one day assume. None of the world will be exempt from the ordination of its rule, for this king shall make the world as a wilderness, and all under the semblance of the Most High, as well as aim to set his throne on the mount of Olives, monopolising all religion in himself and leading us to the conclusion that this king, this mighty one, is not an ordinary king of Babylon, but the impersonification of its principles, and, in keeping with this, aiming at the sides of the north the city of the great king, for his throne, and not as Nebuchadnezzar, who gloried merely in Babylon itself. If he were a real king of Babylon, then the sides of the north would not be such an object of ambition, for, as to external glory, the former surpassed; but, as to divine honour, the latter was alone distinguished. 

    We next hear of Babylon and its king, not prophetically but historically (Isaiah 39: 1), when messengers are sent by Merodach-baladan, with letters and a present to Hezekiah, and with delusion so unseen but yet successful and perhaps unintentional, as far as the instruments were concerned, that Hezekiah is glad. He interprets not their real objects, namely, to enquire of the wonder that was done in the land (2 Chronicles 32: 31), but, self-satisfied he receives honour from the court of Babylon. Israel is enslaved The days come, that all that is in thy house, and that which thy fathers have laid up in store unto this day, shall be carried into Babylon: nothing shall be left, saith the Lord, 2 Kings 20: 17. Great and terrible judgment this, for merely, as man would say, accepting graciously the polite attentions of a foreign court! Surely, there was some mystic evil in Babylon; surely, the Spirit of God detected, in the principles of that city, some deep-rooted enmity and malice against the counsels of God. He could see the direful effects and mourn over His people, who should suffer from them, as the prophet because of Hazael. He warned and denounced, when Israels king (and he was a good one) consented to terms - to terms of intimacy with the king of Babylon! Israel forgot its election. The genius of Babylon was again dominant, and Israel is again in the Chaldee country. 

    Next, the book of Daniel gives us a view of Babylon and its king; the principles which govern it; how it uses them; how the people of God are circumstanced there, and what shall be the end of each. We shall, therefore, turn to it, and continue our examination, by noticing its general features. 

    The second of Daniel furnishes the dream of the great king Nebuchadnezzar, which was gone from him; and it is well for us, for a moment, to consider the position which this king now held in the earth. We know power is of God. We know that Israel had power directly from God. Whether we look at Joshua, or Judges, or the Kings, the drawn sword was with them, and God fought for them. No one could stand before them; but now matters are changed, and the goodliest of them, even their princes, are eunuchs in the court of Babylon, and to its king, Nebuchadnezzar, rule is delegated. Wheresoever the children of men dwell, the beasts of the field and the fowls of heaven hath he given into thine hand, and hath made thee ruler over them all. Such is the king who is instructed in a dream, but it goes from him; he has no retention of the purposes of God, yet he would know them, and makes many efforts in vain. God alone could reveal. Daniel, even in Babylon, is superior to its allurements; he is separate from them, and consequently rises by divine strength above all the power and earthly majesty of Nebuchadnezzar; he rehearses the dream and interprets it. Now it does appear to me of all importance to ascertain the full accomplishment of this dream. We know, both from Isaiah and from the Revelation, that Babylon was to be an organised power, irresistible and widespreading in its domination; but from what centre, and where, and what it is, we should here get an outline to guide us. In the dream, there is but one image. Therefore, mean what it may in parts, it is still but one, and without the parts it would not be one; but then no preceding part can comprise the whole. This image, we know, exhibits the four great monarchies of the whole earth in one panoramic view; and though each successive one is deteriorated in quality, yet it embraces the same, or even more, territory and influence than the preceding one; and though all are here depictured in one image to the head of gentile power, yet one alone, and that successively, occupies the place of rule, and the last is only removed by the stone cut out of the mountain without hands, and thus effectually and entirely. Though only one part of the image has a prominent and visible action at any given time, yet the spirit of each preceding part is not lost to the succeeding. The principles and motives which were fostered in the head of gold are still alive in the feet of iron: so that while the expression is a deteriorated one, as iron is of gold, yet the image is one; the identity as to mind and purpose is the same; There is no return to a better expression which 

    has yielded to an inferior one; the head of gold never again appears characterising the power in the world. When anyone fails, it is not again restored. The Persian never was reformed again into the Babylonish, but again each continued till it was supplanted by another; so that if the successor is not manifested, then the predecessor still exists. We may, therefore, sum up that the fourth and last form of power, even the Roman, is still in exercise; that it is part of the image; that it is identical with it; that it has succeeded the other three forms of power, but still embraces all the principles and motives which were active in its predecessors; that it will continue till a stone is cut out of the mountain without hands, and breaks in pieces the iron, the brass, the clay, the silver, and the gold. This stone will become a great mountain and fill the whole earth. Surely, this stone has not as yet smitten the image, for as yet there is gentile power, and while there is, there must still exist some of this image; and if the image exist in any part, it is evident that its successor, namely the stone, has not performed its great work in supplanting it. Nor need we have a resuscitation of the king of Babylon to ensure the development of its principles; for the image is but one, though it is variously expressed at different times, and consequently we cannot have a return to actual Babylon, though we have in Rome (as the feet have the life and action of the head) all the mind and spirit of Babylon. If the image was to be again in full exhibited, then it is evident that during the Babylonish kingdom there would be no Roman; nor actual Babylon, which some are so earnest in pressing, when we have the rest of the image; whereas, in the Roman which now exists, and which appears to me very simple, we have all the principles and identity of the image, though in an inferior form. Scripture gives us no ground for supposing that Babylon will be revived as the head of gold. It tells us that Babylon is the head of the image, that all of the image will be destroyed together, but that consecutively the parts of the image were manifested, and that the fourth is the concentration of the preceding ones. All are represented in it, all are embraced in this the last; when it is destroyed, all are destroyed; but there is no return to a dynasty already expired, and, therefore, we may conclude that Babylon must emanate morally from the fourth kingdom. We shall more closely examine this point by turning to Daniels vision of the same subject, though differently represented. 

    Daniel is shown what carnal power is according to Gods estimate. Four savage beasts represent to Gods servant the four forms of power which were to arise upon the earth; and we must remember that this was to a Jew, who knew that power had departed from his nation, and he is now, in Gods mercy, shown the course it would take ere it would return into the channel of his nation again. Hence his great interest in it. Hence our interest in it, because Christ is the promised seed, the Bridegroom of our souls, a Prince and a Saviour of Israel His people. Now, we can gather from no allusion here the idea that the fourth beast was to assume the appearance of the first, even Babylon. We cannot doubt but that the fourth had all the ferocity and evil purpose of the first, but it is not said to bear any resemblance to any natural animal: it is diverse from all the rest, and is a strange heterogeneous animal. It combines the spirit of the lion, but is something more than the lion; and this leads me again to conclude that we must look for the development of Babylon outside of the precincts of the first Babylon, though in principle it will be found to exist very distinctly somewhere. 

    I now turn to Jeremiah 50 and 51. Jeremiah remained with the remnant in Jerusalem but sent with Seraiah the prophecy respecting Babylon to Babylon. I do not think we can glean much from this as to the locality and nature of the future Babylon. It cannot be questioned that this prophecy had a prior fulfilment at the taking of that city by Cyrus, but yet it is evident that it takes a wider range than this, and instructs us as to that happy condition of Israel consequent on the downfall of Babylon which has not as yet been accomplished. Surely, they have not made with the Lord a perpetual covenant which shall not be forgotten. Nor again (verse 45) could the prophet advise them, save in prophetic language, to go out of the midst of her, when in chapter 29 he had directed them to seek the peace of it, and in its peace they should have peace. So that I conclude from these chapters that another Babylon was in the eye of the prophet; and if it was not in the first form of power, it could not mean the material Babylon of the Chaldees, but its principles developed in another. As one of the remnant, he expresses in prophetic language their hopes. 

    In Ezekiel, we have no distinct prophecy with reference to Babylon; nor am I sufficiently instructed to say the reason of it. I merely mention the fact as it may suggest enquiry. The prophets eye is Godward. I pass on now to Haggai and Zechariah, in connection with Ezra and Nehemiah. In these books we have Judah after the captivity returned from Babylon, their leader bearing the name Zerubbabel (i.e., deliverer from Babylon), but yet not with the power or in the high position which they owned prior to the captivity. Power still remained in the hands of the gentiles. An intelligent Israelite could not have been insensible to their lost glory. A gentile wielded the sword of power once committed by God to Israel. They reoccupy Jerusalem and rebuild the temple, thus shorn of a once unrivalled greatness. Though they might not there actually feel the oppressing arm of the gentile, yet humiliation brooded over their souls. Another had wrested and retained the headship which once belonged to them. Consequently, we find in Zechariah (whose prophecy embraces more the internal, as Haggai does the external) a distinct allusion to the destination of lawlessness or wickedness; chapter 5. Israels power ceased when it became lawlessness. The gentiles then became the fit instruments for exercising it, but, as we perceive, its limit is announced in the chapter referred to. Their wickedness is seen, in a concentrated form, borne along until it takes a final stand and establishment in the land of Shinar, a re-embodiment of the principles which were first developed there, and which gentile power will embrace ere it arrives at its full maturity. The reference to the land of Shinar seems to be figurative, as all the other features in the vision unquestionably are. 

    Now, bearing in mind this hasty glance at the ideas which the word Babylon in Scripture evokes, let us turn to the Revelation and see whether it corroborates what has been seen. In Revelation 14 we are told that Babylon is fallen, is fallen, as if the fate of it was pregnant with great and untold advantages to a harassed and suffering people; the Jewish remnant doubtless, because we must ever keep Israel and Babylon in antagonistic positions, the glory of one depending on the downfall of the other. And in this chapter we have the hundred and forty-four thousand catching up the heavenly anthem and consequently the doom of the earthly usurper is announced contemporaneously; for when the earthly family are in unison with the heavenly, then the hostile power must be judged and condemned. In chapters 17 and 18 we are still further instructed as to the course of evil which will eventuate in the direful form which Babylon represents. The relations of the ecclesiastical and civil forms of power are described in these chapters - christendoms declension to its ultimate immersion in the principles of Babylon. And what is Babylon here? She is arrayed in purple and scarlet, she is bedizened with gold and precious stones, far, far different from the modest apparel which becomes the bride of Christ in this world. But what is all this to her abominations and the filthiness of her fornication? Her judgment is that of the great whore, With whom the kings of the earth have committed fornication; and the inhabitants of the earth have been made drunk with the wine of her fornication. She was the mother of the harlots and abominations (or idols) of the earth, drunken with the blood of the saints and with the blood of the martyrs of Jesus. This is Gods characteristic of Babylon, written on her forehead. All else is subsidiary. Idolatry is the grand evil: not merely ecclesiastical corruption, but an idolatrous virus. Long had she ridden the beast, but at length it and the ten horns desolate and devour her with implacable hatred. Babylon shall be burnt with fire. The beast may thereby aggrandise his power. But true and righteous are Gods judgments, for He will judge the great whore which did corrupt the earth with her fornication, and will avenge the blood of His servants at her hand. 

    Of this let christians, let men, rest assured, that the judgment of great Babylon has not yet taken effect. Checks have been given to Rome, the centre and advocate of this evil harlotry. But be sure that until Babylon the great is fallen, that symbol of corruption will neither be reformed in its character, nor be lessened in its malignant influence. The great moral Babel in gigantic proportions, as having rejected every light of God in Israel and the church, as well as the latter-day testimony, and following out the principles of its birth and growth, namely, pride and idolatry, will thus bestride the world for a season. Alas! it is to this all merely human efforts at amelioration, peace and temperance societies, world-wide trade and commerce, education movements, progressive improvements, are now tributary and what shall be said of the attempt to enlist all nations in a joint effort which tends directly to the glory of man? May the saints be saved from the delusions which are abroad! No one will be carried down the stream which will yet swell into a mighty flood, and subvert all acknowledgment of God, but in part as he is carried must imbibe indifference to the ways and thoughts of God now. The evil is working; the mystery of iniquity or lawlessness doth already work. If Satan aids the ecclesiastical systems (even though men say we care not whence the aid comes, and we can use it beneficially), it must be borne in mind that Satan has an ulterior object, even the subversion of all christianity, and the establishment of lawlessness on its own base. Let us be warned, and walk separate from the evil principles which are everywhere afloat! 
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    GENESIS CHAPTER 10 (JND 35)

    Genesis 10

    This chapter begins that historically. It is a general history of the local planting of the nations of the earth; not a date of an event  the geographical arrangement of the world. It looks back, and sees the earth partitioned out, and traces the families from their sources. 

    The world is here ethnologically arranged, as to races and families; morally, in chapter 11: 1 - 9, and at the same time nationally, as distinct countries. We have here the central family before God; but there is another fact, the earth was divided (verse 25). 

     5. Parad (separated)  not palag (divided). They separated from one another, and so settled; this verse is evidently after the confusion of tongues, so verse 32. Verse 19 shows it to be of Mosess time, only Nimrod and Peleg are as special facts noticed on the way. 

    It is remarkable how Noah entirely disappears after his fall and prophecy. Headship over the world there was none; but first association, and then individual energy. 

     6 - 8. We have Ham, Cush, Nimrod. 

     8. I do not think Nimrod was the immediate son of Cush, it may be, he was of his family. The chapter takes up the different families, as Mizraim, Philistine, etc.; then Nimrod is singled out from his beginning an empire. But Babel was there before he began, as beknown there to this day. 

     10. I suppose Nimrod was after the dispersion; Babel was the beginning of his kingdom. It does not appear if the division of the earth was before or after. The dispersion was judgment  the division, arrangement, and mans life shortened by half. Conquest may have been after this, or the arrangement consequent on Nimrods violence; in Scripture they are independent facts. The first fact is Nimrod  imperial energy; the second, general ethnological location as a fact. The judgment on the family of men, is what brought the ethnological division about, verse 5. 

     22 - 25. Shem, Arphaxad, Salah, Eber, Peleg. If Hams family had the same length of life, Nimrod was long contemporary with Peleg. Peleg was born some sixty years or more after him; but up to Peleg the ages were, say 430 years. Peleg lived only 239 years, he died, according to Hebrew chronology, 340 years after the Flood, he was born 149 years before the death of Noah. Nimrod with similar ages died 87 years after Peleg and was contemporary with him all his days. The whole period of the lives of the members of Shems family is not noted, so that the Spirit would draw our attention to it there, chapter 11; here the change is the important thing. 

     25. I suppose, with many others, the division of Peleg to be a distinct thing. According to Hebrew chronology, Noah died 10 years after Peleg. The Septuagint Chronology of course alters their relative dates; according to this, Peleg was born 401 after the Flood; I think Nimrod lived say from 267 to 576, Peleg to 510. If we accept the Hebrew chronology, this division was in Noahs lifetime, indeed long before his death; if that of the Septuagint, not so; at any rate, I apprehend, after the dispersion. It seems a kind of orderly settlement  a distribution. Remark how Noah has disappeared; his authority was lost. Where was he when the tower was set about? The dividing, besides their record, is the great subject of this chapter. 

    NOTE.  All the present mighty ones are Japheth. Of the four empires, Persia (Elam) alone was Shem, and favoured the Jews; and, as the Rationalists say, Shem was monotheistic, which is true  Jehovah, God of Shem. They did not know the true God without revelation surely, but providentially were not Jovists  mere mythological heathen, i.e., of the four, for the Assyrians were idolators, and were of Shem. 

    After Nimrod and Mizraim, for Ham began, the great powers of later days have been Japheth; Asshur was Shem, but he never pulled down Jerusalem, nor built it up as others did; perhaps Nebuchadnezzar was Ham, the first Chaldean empire was. I suppose went forth Asshur (verse 11) is right, for certainly they had Asshur for their first great god in Assyria. They had really the longest, and, on the whole, greatest empire; but though a rod for Israel, they never came into collision with Gods throne in Jerusalem, nor supplanted it; Sennacherib would have done so. As far as Assyria is concerned, the alleged monotheism of Shem is a fable; they were idolators as the rest. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 10 (JND 35)

    Genesis 10

    The generations of Adam were after the full ruin, so here, after the curse. Also they are the generations of the sons of Noah, for they go by descendance; now it is not ha-Adam. 

    We have the nations and the beginning of a kingdom  quite a new thing  there were violent men before, now nations and a kingdom individually set up. They broke off from the stem and settled there, in their lands  thus countries had their origin too; this was settled in Pelegs time, only these were they who could not stay at home. 

    The isles of the Gentiles are all from Japheth; except Javan and Tiras  these we may say are all in Gogs expedition besides Peres, Cush and Phut  not Japheths sons  Madai is not properly so perhaps, but in the kingdom it is mixed up with Peres  these we shall see afterwards. 

    Tubal and Javan are mentioned in Isaiah 66:119  the stopping of the accents there, in the Hebrew, does not join Tubal, Javan and the isles, but separates them as distinct, semiclosing the sentence at Javan  verse 4 here shows the connection. Tarshish, and we see Cush  Asiatic, it was part of or adjoining the land of Assyria  Babel was the portion of Nimrod his son; for Havilah, see chapter 2: 11, there was, however, a Havilah, son of Shem, also we have those who with Tarshish attended Gog for spoil  Sheba and Dedan. 

    In verses 7 and 8 we have instances how this genealogy supplies us with two things  the great families which appear again in the latter days, and the detail of families by which Gods purposes, and Satans plans and wickedness were brought about in the course of events. This Nimrod has much to be noted in character; note also  as in Cain  the city building. The whole character  the city building is nowhere else. 

    Chittim or Kittim, we are familiar with; Elishah, Riphath and Ashkenaz alone are not expressly mentioned in the latter day array. Mizraim is not mentioned with Gog  the land of Mizraim does not escape the wilful king; Cush and Phut we have seen with Gog. Lebim and Cushim are also connected with the wilful king  the former from Mizraim, see verse 13. Canaan also is well known, only so far as it remained, in Sidon, etc. 

    Note the language as to Shem in verse 21, Elam, Asshur, Lud and Syria alone are spoken of Shem nationally, but he was the father of all the children of Eber. The three distinctive characters of the three are to be noted; is ga-dol (greater) certainly elder? 

    The purport of all this is obvious  only we remark Japheth haggadol  Elam, Asshur, etc. 

    In verse 32, they settled by breaking off from the parent stock, or settled branch. Note this principle of nations, consequent on Babel, was entirely a new one. 

    Note, the Lord comes in here; also note, even Shems families come in after the curse of dispersion on the sons of Noah, for this chapter is the history of the sons, the government is there, Noah stands alone. 

    It is national, derived from families, the government of the Lord now, but then that as a consequence of the judgment on Babel. Here, in Shem now, one family is taken up, and progeny, not death, is noted in the catalogue for, though under ruin, the Lord comes in as the Lord God of Shem, and this was now His way of blessing, i.e., as to the earth. But the order of God is here, the dates, families, and division of the earth  unity in evil  then Babel, Nimrod and Peleg give the three great types of this state of things. 

    We may also note that the characteristic title of the nations is consequent on the judgment on the public sin of the dispensation  the tower of Babel  for they are divided after his tongue; Japheth has the isles of the Gentiles, Ham is first great, Shem is noticed as younger, but the father of all those counted among the name of descent of Gods people  their name among the peoples  the Hebrews say the Philistines. 

  

  
    Genesis 11
    

    
    
  
  
    Genesis 11

    


	(Genesis 1)     ADMINISTRATION (1) (JT 59) 


	(Genesis 2)     GOD AS BUILDER (AJG 1) 


	(Genesis 2)     MARRIAGE RELATIONSHIPS (CAC 34) 


	(Genesis 3)     THE GOVERNMENT OF GOD AND HIS SERVICE IN RELATION TO IT (JT 79) 


	(Genesis 9)     ADMINISTRATION (2) (JT 59) 


	(Genesis 10)     GENESIS 10 AND 11 (CAC 1) 


	    GENESIS 11 (CHM 1) 


	    THE MAN OF FAITH  HIS CALL (FER 1) 


	    THE SITUATION, AND HOW GOD EFFECTS HIS PURPOSE (FER 2) 


	    GOD RULING (FER 15) 


	    THE ALTAR OF ABRAHAM (JND 16) 


	    GENESIS CHAPTER 11 (JND 35) 


	    GENESIS, TYPICALLY CONSIDERED, CHAPTER 11 (JND 35) 


	    CHRISTIAN UNITY (JT 3) 


	    THE WAY OF LOVE (JT 30) 


	    GENERATIONS IN THE BOOK OF GENESIS (4) (JT 42) 


	    THE LIFE WHICH IS IN CHRIST JESUS (9) (JT 55) 


	    THE RIGHTS OF GOD ON THE EARTH (JT 74) 


	    GOD, COME DOWN (JT 99) 




  

  
    GENESIS 11 (CHM 1)
    

    
    
  
  
    GENESIS 11 (CHM 1)

    Genesis 11

    This is a chapter of very deep interest to the spiritual mind. It records two great facts, namely, the building of Babel, and the call of Abraham; or, in other words, mans effort to provide for himself, and Gods provision made known to faith; mans attempt to establish himself in the earth, and Gods calling a man out of it, to find his portion and his home in heaven. 

    And the whole earth was of one language and of one speech. And it came to pass, as they journeyed from the east, that they found a plain in the land of Shinar; and they dwelt there... And they said, Go to, let us build us a city, and a tower, whose top may reach unto heaven; and let us make us a name, lest we be scattered abroad upon the face of the whole earth. The human heart ever seeks a name, a portion, and a centre in the earth. It knows nothing of aspirations after heaven, heavens God, or heavens glory. Left to itself, it will ever and find its objects in this lower world; ever build beneath the skies. It needs Gods call, Gods revelation, and Gods power, to lift the heart above this present world, for man is a grovelling creature, alienated from heaven, and allied to earth. In the scene now before us, there is no acknowledgement no looking up to, or waiting on, Him; nor was it the thought of the human heart to set up a place in which God might dwell - to gather materials for the purpose of building a habitation for Him - alas! no; His name is never once mentioned. To make a name for himself was mans object on the plain of Shinar; and such has been his object ever since. Whether we contemplate man on the plain of Shinar, or on the banks of the Tiber, we find him to be the same self-seeking, self-exalting, God-excluding creature, throughout. There is a melancholy consistency in all his purposes his principles, and his ways; he ever seeks to shut out God, and exalt himself. 

    Now, in what light soever we view this Babel confederacy, it is most instructive to see in it the early display of mans genius and energies regardless of God. In looking down along the stream of human history, we may easily perceive a marked tendency to confederacy or association. Man seeks, for the most part to compass his great ends in this way. Whether it be in the way of Philanthropy, Religion, or Politics, nothing can be done without an association of men regularly organised. It is well to see this principle - well to mark its incipient working - to see the earliest model which the page of inspiration affords of a human association, as exhibited on the plain of Shinar, in its design, its object, its attempt, its overthrow. If we look around us, at the present moment, we see the whole scene filled with associations. To name them were useless, for they are as numerous as are the purposes of the human heart. But it is important to mark, that the first of all these was the Shinar association, for the establishment of the human interests, and the exaltation of the human name - objects which may well be set in competition with any that engage the attention of this enlightened and civilised age. But, in the judgement of faith, there is one grand defect, namely, God is shut out; and to attempt to exalt man, without God, is to exalt him to a dizzy height, only that he may be dashed down into hopeless confusion, and irretrievable ruin. The Christian should only know one association, and that is, the Church of the living God, incorporated by the Holy Ghost, who came down from heaven as the witness of Christs glorification, to baptise believers into one body, and constitute them Gods dwelling-place. Babylon is the very opposite of this, in every particular; and she becomes at the close, as we know, the habitation of devils (See Revelation 18). 

    And the Lord said, Behold, the people is one, and they have all one language; and this they begin to do: and now nothing will be restrained from them, which they have imagined to do. Go to, let us go down, and there confound their language, that they may not understand one anothers speech. So the Lord scattered them abroad from thence upon the face of all the earth; and they left off to build the city. Such was the end of mans first association. Thus it will be to the end, 

    Associate yourselves, O ye people, and ye shall be broken in pieces... gird yourselves, and ye shall be broken in pieces; gird yourselves, and ye shall be broken in pieces. (Isaiah 8: 9) How different it is when God associates men! In the second chapter of Acts, we see the blessed One coming down, in infinite grace, to meet man, in the very circumstances in which his sin had set him. The Holy Ghost enabled the messengers of grace to deliver their message in the very tongue wherein each was born. Precious proof this, that God desired to reach mans heart with the sweet story of grace! The law from the fiery mount was not thus promulgated. When God was telling what man ought to be, He spoke in one tongue; but when He was telling what He Himself was, He spoke in many. Grace broke through the barrier which mans pride and folly had caused to be erected, in order that every man might hear and understand the glad tidings of salvation - the wonderful works of God. And to what end was this? Just to associate men on Gods ground, round Gods centre, and on Gods principles. It was to give them, in reality, one language, one centre, one object, one hope, one life. It was to gather them in such a way as that they never should be scattered or confounded again; to give them a name and a place which should endure for ever; to build for them a tower and city which should not only have their top reaching to heaven, but their imperishable foundation laid in heaven, by the omnipotent hand of God Himself. It was to gather them around the glorious Person of a risen and highly exalted Christ, and unite them all in one grand design of magnifying and adoring Him. 

    If my reader will turn to Revelation 7, he will find, at the close thereof, ALL nations, and kindreds, and people, and tongues, standing round the Lamb; and, with one voice, ascribing all praise to Him. Thus the three scriptures may he read in most interesting and profitable connection. In Genesis 11 God gives various tongues as an expression of His judgement; in Acts 2 He gives various tongues as an expression of grace; and in Revelation 7 we see all those tongues gathered round the Lamb, in glory. How much better it is, therefore, to find our place in Gods association than in mans! The former ends in glory, the latter in confusion; the former is carried forward by the energy of the Holy Ghost, the latter by the unhallowed energy of fallen man; the former has for its object the exaltation of Christ, the latter has for its object the exaltation of man, in some way or other. 

    Finally, I would say, that all who sincerely desire to know the true character, object, and issue of human associations, should read the opening verses of Genesis 11; and, on the other hand, all who desire to know the excellency, the beauty, the power, the enduring character of divine association, should look at that holy, living, heavenly corporation, which is called, in the New Testament, the Church of the living God, the body of Christ, the bride of the Lamb. 

    May the Lord enable us to look at, and apprehend, all these things, in the power of faith; for only in this way can they profit our souls. Points of truth, however interesting; scriptural knowledge, however profound and extensive; Biblical criticism, however accurate and valuable, may all leave the heart barren, and the affections cold. We want to find Christ in the Word; and, having found Him, to feed on Him by faith: This would impart freshness, unction, power, vitality, energy, and intensity, all of which we deeply stand in need of, in this day of freezing formalism. What is the value of a chilling orthodoxy without a living Christ, known in all His powerful, personal attractions? No doubt, sound doctrine is immensely important. Every faithful servant of Christ will feel himself imperatively called upon to hold fast the form of sound words. But, after all, a living Christ is the very soul and life, the joints and marrow, the sinews and arteries, the essence and substance of sound doctrine. May we, by the power of the Holy Ghost, see more beauty and preciousness in Christ, and thus be weaned from the spirit and principles of Babylon. 

    We shall, God willing, consider the remainder of Genesis 11 in the next section. 
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    THE MAN OF FAITH  HIS CALL (FER 1)

    Genesis 11 and 12

    I have taken up this subject with the idea of touching from time to time, as the Lord may enable me, on various incidents in the history of Abraham, because they are so deeply instructive to us. 

    The consideration that led me to it is that Abram marked a completely new departure in the ways of God. It is as plain as possible from the New Testament that what began in Abram God is continuing to the present time. The principles which come out in connection with Abram are the principles on which God is acting now, though for a time it appeared as though God had departed from those principles, and was acting upon other principles. For instance, in the law God did not appear to be acting on the principles on which He acted with regard to Abram, and the law was, in one sense, what we might call retrograde; but the law effected what God intended. It brought out the hopelessness of mans case, that his condition, so far as depended on himself, was irremediable, that where man had light from God it did not affect his practice, but left him where he was before with greater responsibility; but when the law had done its work, and had demonstrated what God intended it should, God reverts to the principle on which He began with Abram. He showed, too, that He had never really departed from it, that it was the principle ever before Him. It has been pointed out that the pious men of the Old Testament who were exercised and afflicted on account of the condition of Israel in their departure from the truth, such men as Nehemiah, and Ezra, and Daniel, when they came before God, fall back on the promises made to Abraham, and plead those promises, because it was impossible that God should depart from what He had engaged Himself to. It is enunciated in the New Testament that the gifts and calling of God are without repentance; that, as Abraham believed, what God had promised, he was able also to perform; that is, that God has a way independent of man, by which He can fulfil the counsel of His will. It is a great thing to know that even the seed of Abraham after the flesh, not simply the spiritual seed, but the twelve tribes of Israel, have their part in Gods purpose of blessing; they will be raised again, figuratively, from the dust of the earth, will awake to everlasting life, and be brought into blessing, according to the gifts and calling of God. 

    Now I want to make plain the completely new departure in the ways of God seen in His dealings with Abram. And one thing which marks this is that it followed upon the attempt of man to build the tower of Babel, and the consequent scattering of men. That is related in the preceding chapter; and the importance of it is that in it man showed his hand, what he was bent upon; it is not extraordinary, it is what I should call the natural consequence of the fall. The temptation of the devil to man was to be as gods, but man was not content with that; chapter 11 shows that he was bent upon making a great political centre which would constitute a name for man; he was going, too, to build a memorial for himself, a tower, the foundations of which were to be deep in the earth, for the top was to reach to heaven. It is a figure of speech, but serves to show what was in the mind of man. And it all works out to its result in the future, in the beast of the Revelation, the great system of which the power is wielded by Antichrist, of whom we read that he sitteth in the temple of God, 

    showing himself that he is God; there is no place for God upon the earth. Chapter 11 shows us mans purpose, and chapter 12 Gods purpose, and the principles of the two chapters have been working side by side from that day to this. If the principle of chapter 12 is at work, and God continues to bless, the principle of chapter 11 is at work too. The New Testament shows plainly enough that there are many antichrists now, and the climax is the great imperial system of the future, the power of which will be exercised by Antichrist; and things are, I judge, tending already in that direction. 

    I think I can give you, in passing, an idea of the distinction between the Babylon and the Egypt of scripture. Babylon is the artificial system which maintains the glory of man; Egypt is the world of the natural lusts of man. Everybody has to be brought out of Egypt, but, after that, may become captive to Babylon; it has been so in the history of the church, it escaped Egypt, the corruption of the world through lust, by the faith of Christ, but it has become captive to Babylon, that is, the glory of man. Man has got a place in it, and there is the spirit of Antichrist, too; even now there are many antichrists. Many of us have escaped from the Egyptian captivity, but Babylon is always a great danger; that is, man is ready to seek his own glory even in the church of God. 

    It has been said that the Book of Genesis gives us the roots and principles of things, and the Revelation the full ripe fruits; and it is the roots which we get in these two chapters. 

    I dwell for a moment upon the first principle that comes out in chapter 12, that is, the call of God. I understand the call of God to be an appeal on the part of God to man, in connection with the accomplishment of His purpose. That is a point I desire to elucidate, if I can. You see there is another kind of call on the part of God. In the garden of Eden God called; but before man had fallen there was no call of God, nor can I understand the need of any, for man was with God. Adam and Eve had but to enjoy with God the benefits and blessings which God had been pleased to place within their reach: everything around them was a witness to the beneficence of God their Creator, and their part was to enjoy it with thanksgiving. When the call of God came it was a very serious one, for it was really calling to account. God called Adam and Eve to account, and Adam had to render a very serious account, for the command of God had been addressed to him, and he was specially responsible for infringing it; God made known to him what the terrible consequences would be of his disobedience, under which we are still suffering. Death, the judgment of God, came upon the man and woman because they had disobeyed the commandment of God, and man has been under death from that day to this. It is well to look this in the face  what is there in this world that is not under death? The best things which man has in this world, the things which tend most to make him conspicuous, and which constitute the glory of man in the world, mind, taste, and affection, are all under death. The greatest man born into the world, with every possible advantage of birth and fortune, is under death from the moment he comes into the world, the judgment of God is upon him. Let a man secure everything in the world that can adorn man  cultivation, knowledge, refinement, or what not  he is under death. That is the terrible consequence of Adams transgression of Gods commandment. 

    But the call in this chapter is different, it is a call of God in connection with the accomplishment of His own purpose. The call here makes a point of departure. It is God working to accomplish the purposes of His will. And that call has been going on ever since. I think there is an allusion to it in the beginning of Proverbs, where God says, Because I called and ye refused; and in Proverbs 8 wisdom cries to men; and I look upon the gospel as being the call of God now to man. God has to call man because man has departed from God, otherwise God would not have occasion to call him. But it is not calling him to account; but God calls because He has blessing for man, and that is, in accomplishing the counsel of His will. Now the call of God is a great test. It became a great test to Abram, and the first point in the history, of Abram is that he answered to the call. Look at the first verse: Now the Lord had said unto Abram, Get thee out of thy country, and from thy kindred, and from thy fathers house, unto a land that I will show thee, and I will make of thee a great nation, and I will bless thee, and make thy name great; and thou shalt be a blessing; and I will bless them that bless thee, and curse him that curseth thee; and in thee shall all families of the earth be blessed. Abram was called to leave three things  his country, and his kindred, and his fathers house. It has been frequently noticed, in connection with this passage, that the call came when his kindred were idolaters but I connect the chapter more particularly with the eleventh, as to the point of departure. Anyway, Abram was tested by the call. And the test was this  whether the call of God had more value in his eyes than country, and kindred, and fathers house. That question must have tested Abram for he was called to come out from each and all. 

    Now there is not perhaps one of us but has been practically tested in the same way. You do not suppose Abram would have been called out in this way if God had been in the things from which he came. Had God been in his country, and kindred, 

    and his fathers house, He would not have had to call Abram out from those things. I quite admit that natural relationships are of God, but, when man is fallen, God is not in them. There is a very strong expression in Luke 14 that a man has to hate father and mother, wife and children, brothers and sisters, and his own life also, if he is to be the disciple of Christ. With Abram it was a question of literally going from one country to another. But I think that we are every one tested, and that a moment has to come in the lifetime of every Christian when he has to determine practically between natural ties and the call of God. I have had to find, and many more, too, that natural ties are in themselves a hindrance, when it is a question of the call of God. Of course it is a little more difficult to apprehend this in the present day, because many have been brought up amid Christian influences by Christian parents; but natural ties, and country, and fathers house, as such, have not God in them. They are of God, either in His providence or His ordering, but God is not there. It is a terrible consideration that the state of things should be such in this world that the moment has to come when the soul must determine between the call of God and these things. The test came to Abram, and Abram answered to it, and in principle he left all at the call of God, though for a moment he did not make what one might call a clean cut. We naturally trust those who are kindred to us here; and hence it is a great moment in a persons history when he goes forth because he can trust God more implicitly and more simply than he can any natural tie. God is better than country, or kindred, or fathers house. I think the call of God involves the determination of the soul as between God and the closest possible ties here upon earth. We are not called to leave Mesopotamia and to go to Canaan; but I think that each one of us has had to make the same determination in the soul that Abram had to make, and that was the beginning of our history with God. We listened to the call of the gospel, the presentation of God to us in grace, and in accepting that call we determined that the God presented to us in the gospel was superior to kindred, and country, and fathers house. 

    If you have not begun there you have not begun well. I may in the will of God be left here to be an obedient child, or an affectionate father, or a loving husband; but God is paramount to all these things, He has a place with me which none of these things can have. I am persuaded that you do not go on with God if God is not supreme. If not, it proves that you have not really answered to His call. God must be everything to the soul of a Christian. Even if all the happiness connected with this world has to go, he must have God. God is bountiful to us in mercies, but we have no title to them, because death and the judgment of God are upon us. What you have, you have in the mercy and goodness of God; and if God permits it to you, the God who permits it to you is to be paramount to anything which may affect or govern your heart down here. 

    The next point is in what God made known to Abram, namely, that He was determined to bless, not merely that He was determined to bless Abram, but that in Abram all families of the earth should be blessed. I understand by this that God set forth in Abram the great principles of blessing. Faith saw Christs day and the world to come. I think that God was anticipating the law. He had all His ways before Him, and knew that the time would come when the law would be given. The effect of law upon man was to bring him under curse; man as he is could not possibly be under the law without being under the curse. The great answer to it will be when in the future the law is written in the heart of man, then he will be relieved of the curse, and there will be nothing to bring curse upon him. But if man is taken up of God as he is, with a covetous heart, it is impossible but that the law should bring curse. Cursed is every one that continueth not in all things which are written in the book of the law to do them. Now it is exceedingly beautiful to see that God anticipated the curse by making known that He was determined to bless. When the law came in, and the curse in its tail, God had already made known His determined purpose to bless. The law cursed, but God had no pleasure in cursing, His pleasure was in blessing. He makes no kind of requirement from Abram. The chapter takes up things entirely  at all events in the first part  on the divine side; it makes known in Abram the divine purpose to bless, and that in Abram all the families of the earth were to be blessed. The point is that Abram having responded to the call of God so far, God says, I will make known to you my purpose to bless. I do not make any demand upon you, but I will bless you. 

    Now, by the blessing I understand that God meant to provide for man a righteousness, a means by which man should be justified before Him, should be completely freed from imputation of sin. You will find the phrase several times repeated in the scripture Abraham believed God, and it was counted unto him for righteousness. God found a righteousness for Abram, a way by which Abram should be justified in His presence, and that without reference to a single bit of good in Abram. If the time had come, God might have communicated the Holy Ghost to Abram. The time had not come for it, but Abram was righteous in the presence of God; and therefore God could, and did do as He liked, and could give him promises, because, by faith, he was cleared in the eye of God. I doubt if Abram knew his righteousness; it was not a question of what Abram knew or entered into; God knew it, but we do not read that God told Abram. It is the record of the Holy Ghost about Abraham, that he believed God, and he counted it to him for righteousness. I think it is a wonderful thing that God should have made known at that early date, hundreds of years before the law came in, that he had a resource, a means by which He would be able to justify the ungodly, so that he might be completely cleared from every reproach in Gods presence. Abram was thus cleared, not perhaps in his own consciousness, or knowledge, but in the eye of God, so that God could go on further with him, and make further communications to him. It is beautiful to see these actings of God. It is not like God giving man a law; He did not make a single demand upon Abram, or attach any reservation or condition. 

    We get an interpretation of these dealings in the Epistle to the Galatians  the blessing of Abraham has reached the Gentiles in Christ Jesus, and what for?  that we might receive the promise of the Spirit through faith. In that epistle a contrast is presented as between blessing and curse. The Galatians were putting themselves under law, which brought curse; and Paul shows to them that the law was not really the way by which they could be connected with Abrahams line, and that what God spoke of to Abraham was blessing. And so the apostle argues, Christ has redeemed us [Jews] from the curse of the law, having become a curse for us  what for? that the blessing of Abraham might reach the Gentiles in Christ Jesus, that we might receive the promise of the Spirit through faith. It makes it plain enough that the blessing of Abram meant what we speak of as justification, that is, that God had in view a way by which the Gentiles could be justified in His eye, so that they could receive the promise of the Spirit through faith. 

    It is doctrinally stated in Romans 5: 1: Being justified by faith, we have peace with God through our Lord Jesus Christ, and then a little later we get the love of God is shed abroad in our hearts by the Holy Ghost which is given to us. The Gentiles are righteous in Christ, He has been raised again for their justification, and, as the consequence of that, they are able to receive the promise of the Spirit through faith; and the blessing of Abraham has thus arrived at the Gentiles in Christ Jesus. The gospel makes known Gods purpose and power to bless man, in the sense that He can justify the ungodly, so that the ungodly man can receive the promise of the Spirit. What a wonderful thing! I believe there is nothing more important than to see that what the gospel brings us to is what I should speak of as a change of man. This does not come out at the outset, because the man that is must be cleared. I have my personality or individuality, and in regard to that I must be justified, or else God would have to judge me. But God justifies me. He blesses me in that sense, and communicates to me the promise of the Spirit; and when I receive the promise of the Spirit I am connected with another Man, I reckon myself dead indeed, unto sin, but alive unto God in Christ Jesus. The Spirit is the turning point of all. 

    God was pleased to set forth in Abraham the great principle of His dealing with all the families of the earth, not exactly the way by which He will bring it to pass  that comes out more in chapter 22, when the promise was confirmed in the seed, In thy seed shall all the families of the earth be blessed. In chapter 12 it is, In thee shall all the families of the earth be blessed. God demonstrated in Abrahams seed the great principles on which He would bless the heathen, namely death and resurrection, that through Christs death the blessing of Abraham might reach the Gentiles in Christ Jesus, that we might receive the promise of the Spirit through faith. There are two things that constantly come in connection in scripture, Christ crucified and the gift of the Spirit. The state of man as in the flesh was set forth and condemned in the cross in Christ crucified, but it was in order that God might impart the Spirit to man; and so the blessing of Abraham has come to the Gentiles, the Gentiles are justified by faith, and receive the promise of the Spirit. 

    Now I come to another point (verse 6): And the Canaanite was then in the land. And the Lord appeared unto Abram and said, Unto thy seed will I give this land: and there builded he an altar unto the Lord who appeared unto him. There, I think, God brings in the light of another world, or, rather, to be more exact, the light of the world to come, and the principle which God announces is this, His title to dispose of the earth as He sees fit. Man thinks that the earth is his own. I do not admit it. The earth is the Lords, and its fulness. There are great people in the world to whom large tracts of the earth belong; and, on the other hand, the radical of the present day, who would nationalise the land. But God claims the right to dispose of the earth as He sees fit. The Canaanite was then in the land, the iniquity of the Canaanite was not yet full, but God gives the land of the Canaanite to the seed of Abraham, He disposes of the earth according to His pleasure. But my conviction is that a promise of that kind really looked on to the world to come. The land was given to Israel, not exactly in fulfilment of the purpose of God, but provisionally, and they lost it by their idolatry and unfaithfulness. But the gifts and calling of God are without repentance, and every promise of God is to be fulfilled in Christ in the world to come. Abraham was the heir of the world, and the land belongs to his seed because of Gods promise; but they have never enjoyed it according to God  they had it under law and they lost it under law, and they have never enjoyed it according to the blessing of Abraham. And therefore it conveys to me the thought that God had the world to come in view. Abraham will have his part in the accomplishment of the promises, and the seed of Abraham, too, will have their part; they will enjoy the land, not under law, but according to the blessing of Abraham; they will be justified, and the Spirit of God will be upon them (God will pour out His Spirit upon all flesh). I believe this world is near to being worn out. I think that the enormous pressure, and the competition, and the pace at which things are going will in time make the world intolerable. I am sure that God will weaken this world; He will eventually turn it upside down. All the great principles of the world come in review in the prophets, and the whole order of things, the great commercial system among the rest, will be judged; and God will bring upon the scene the world to come, which is not put under angels, but under the Son of man. Then the Jews will have their place in the enjoyment of the land according to God. They will be able to say, The Lord our righteousness. Have you ever noticed the very beautiful interchange in that expression in the prophet Jeremiah? First it is, This is the name by which he [Jehovah] shall be called, The Lord our righteousness; but afterwards the same expression is applied to Jerusalem, This is the name by which she shall be called, The Lord our righteousness. The name in which they glory is applied to the city; the Lord will be their righteousness, they will not have any righteousness of their own any more than we have, but the Lord will be their righteousness, as Christ is our righteousness. 

    Now turn for a moment to the answer of Abram; he built an altar. To my mind that is exceedingly important, because it proves that Abram accepted the truth that he could not approach God in a natural way. Adam and Eve at the first did not need an altar, for if God drew near they could approach God as they were; they were innocent creatures, fresh from God, and they could have to say to God, not I suppose with any great intelligence, but because there was nothing in them contrary to God. Abram does not take that ground, he builds an altar, that is a confession that if he would have to say to God, it could only be through the Lord Jesus Christ. And that is true to us. You cannot come to God on the ground of personal excellence or merit, you are compelled to come through the Mediator, the Lord Jesus Christ. You have access to God, but there is to be in the soul the acknowledgment of the Lord Jesus Christ as the way by which you approach God, and then, through Him, you stand in the favour of God. And there is the acknowledgment of that in the altar; the altar was the place of communion, and the setting forth of the burnt offering; it was really through the Lord Jesus Christ in figure that Abram had access to God. 

    I want you to notice this especially, because it demonstrates that God looked for no kind of goodness in Abram; and, on the other hand, Abram asserted no goodness; he did not set up his righteousness any more than God claimed righteousness from him. We do not have to build an altar as Abraham did. Christ is our altar, Through him we both have access by one Spirit unto the Father. He is, 

    so to say, our place of communion with God; and through Him we offer the sacrifice of praise to God continually, the fruit of our lips, giving thanks to his name. 

    The next thing is not so pleasing  Abram went down to Egypt, I understand by this that he came for a moment under the power of what was natural, and had to learn that man lives not by bread only but by every word that proceeds out of the mouth of God; and you will find as we go on that he formed a link in Egypt the power of which had to be broken before he made much spiritual progress. One false step led to another; he was overcome by the natural, the famine, the need of bread, which brought him down to Egypt, and then in Egypt he had to resort to a subterfuge to protect himself from Pharaoh. If you ask me what should Abraham have done, I cannot tell you, and yet I think that God must have had some outlet if Abram had looked to God. I think that he followed human prudence, just what we should probably have done. If there was a famine in the land, and we had heard that there was corn in Egypt, most of us would have gone down to Egypt to get the corn. But I do not think it could have been Gods way. There is hardly a greater snare for the Christian than natural prudence, for it comes in such a very subtle way, it does not affect peoples consciences, but it takes a man away from the place of trust in God. But it is a blessed thing that even in departure God had His eye upon Abram, and on his wife, too, and brought him back. He was protected in the mercy of God, but in result he had formed a link which afterwards caused him great sorrow and trial of heart. 

    I think this chapter is full of the deepest interest. It is to me most blessed to see the purpose of God to bless Abram, without any kind of demand upon him, and then the acknowledgment on Abrams part that he had no way of approach to God except by the altar. It is all very beautiful as demonstrating what the great principles of God were for the blessing of man down here upon earth. And does not the thought gladden your heart that all these things are to come out in display? Christianity has not set aside these things, the promises of God to Abraham, Isaac, and Jacob have all to be fulfilled; they will have their part in the kingdom, they will sit down in the kingdom of God. It is a great comfort to think that all these things are to be fulfilled in the world to come, and the seed of Abraham will possess the land which God promised to their fathers. 

    And there is one thing to be said which does not appear on the surface in this chapter. God had in reserve His own way of accomplishing all these things; they were all to be accomplished in the Man of His purpose, the Lord Jesus Christ. And so we see Him delivered for our offences, and raised again for our justification, so that God might make known to us what He has secured for us  peace, and reconciliation, and eternal life. God makes all that known to us in the Lord Jesus Christ; and that same Lord Jesus Christ is the altar by which we have access to God. Depend upon it, you cannot get on without the Lord, you have no light apart from Him, you do not know how God can bless you until you apprehend the Lord, nor can you approach God apart from the Lord. The great principle of blessing is a mediator. There is one mediator between God and men, the man Christ Jesus, who gave himself a ransom for all. 

    I have suggested these things, in the desire of drawing your attention to the scripture, so that you may get your thoughts from the fountain head, that you may be taught not by me but by the Spirit of God. 

  

  
    THE SITUATION, AND HOW GOD EFFECTS HIS PURPOSE (FER 2)
    

    
    
  
  
    THE SITUATION, AND HOW GOD EFFECTS HIS PURPOSE (FER 2)

    Genesis 11: 1 - 9; Genesis 12: 1 - 3 Romans 11: 15 - 22; Isaiah 42: 1 - 8

    The thought before me s to touch on two things equally important. One is the situation, as I must call it; and nothing can be more important at the present time, particularly to those who take any part in the work of God down here, than to see the situation. We want to be men of understanding; we are not worth much without understanding. Scripture puts great stress upon understanding  I mean understanding of the times, in other words, of the situation. 

    Everybody will allow that the situation is formed by God, whatever the situation may be. It would have no foundation if it were not formed by God. The first point therefore is to apprehend the situation which God has formed. I do not think we can much benefit others or take part in Gods testimony if, as a first principle, we do not understand the situation. 

    Then there is another thing, and that is, how God effects His purpose. Both are equally important, but in our minds we have to keep them clear. 

    I want this morning, if the Lord help me, to unfold the situation on the one hand, and on the other, to speak of the way in which God effects His purpose. God always effects His purpose through a moral process in man. God always has effected His purpose in that way, and ever will, whether with regard to the church, or to Israel, or to the nations. 

    The situation which God has formed is not always the same, but whatever it may be, it is the light for the moment. It always has been and always will be. 

    I go back to Genesis 11. There you get a situation not formed by God, and it was a very terrible one. Man was alienated from God, and God took account of the alienation. I use the word alienation in contrast to reconciliation: I find Scripture uses it in that way. Well, there you get alienation. Men came to the plain of Shinar. This is in Scripture the great seat of idolatry. You find this in Zechariah 5  the woman sitting in the midst of the ephah was borne to the land of Shinar, to build a house there, and there to be established and set upon her base. The land of Shinar is the base of idolatry. There they prepared to make a city and a tower that should reach up to heaven. The practical result was complete alienation from God. If I may use such an expression, Gods mind was alienated from man on account of mans state. There is, I think, that view of it. Men were allowed in a sense to go their own ways, and in result were alienated from one another. That was the moment from which nations sprang. There was confusion of language, and that was the proof and evidence that Gods mind was turned away from man. There cannot be a doubt that that is the point where alienation is really marked. 

    Well, the world goes on its way, and the next thing is, God takes up a man. That man was Abraham. Abraham became the beginning of a world. God proposed to take up a world of which the seed of Abraham should be the centre. Gods purpose was not merely to take up a nation. He did take up a nation, but a world was formed and that was the situation for the moment, I do not go into the detail of that. But the existence of that world depended to a large extent upon the fidelity of Gods witness in it. Israel was the witness against idolatry, and to the faithfulness and goodness of Jehovah, and the world depended upon the faithfulness of Gods witness. What came to pass was that, instead of being faithful to Jehovah, Israel fell under the influence of idolatry, and God in time allowed that world to be swallowed up by Babylon  not merely Israel, but the whole world of which Israel was the centre, and in which it was the witness. It was entirely set aside, and another world was allowed to come in in its place, the great system headed up in Babylon. God gave authority to the Gentiles, and we get the times of the Gentiles. 

    Then another situation comes in. The final test to the Jews returned from captivity was Christ. He came into the midst of Gods people as the seed of Abraham and of David, the sign of Gods covenant; and Israel stood or fell by Christ. God in a way overlooked all that had happened  and this was the final test, and Israel did not answer to it. Then we get the casting off of Israel consequent upon the rejection of Christ. Then that introduces another and new situation, a remarkable situation, that is the reconciliation of the world, not God introducing a world as with Israel, but the reconciliation of the world. Israel became lost among the nations, but there was the reconciliation of the nations consequent upon the casting off of Israel. Provisionally the nations come under the influence of the goodness of God. That was a remarkable situation for God to create. 

    A good many would ask me, but how does it come about? Well, the moment Christ was born you find, Glory to God in the highest, and on earth peace, good pleasure in man. That was the announcement of the heavenly host; their song in connection with the birth of Christ. Good pleasure in man! That is a wonderful thing. Then further on we read that Christ bought the field. And another wonderful statement, He gave himself a ransom for all. So too, He died for all. He accomplished redemption, and on that ground the world provisionally comes into reconciliation. The casting off of the Jew is the reconciling of the world. By the world I understand the people in it, not an organisation. The world stands provisionally in the goodness of God. 

    Now the point is, would the Gentiles continue in Gods goodness? That is the point you get raised in Romans 11. They would not continue; and the proof is that eventually they disallow Christ and set up a rival. They set up Antichrist, and so prove that they do not continue in the goodness of God. They are cut off. Then God reverts to His promises to Israel; He takes them up again, and you get the world to come formed. 

    I do not go into that; but I want to speak for a moment on the importance of the present situation, the reconciliation of the world, and the position of Christ in regard of men. I cannot conceive anything more important than the consequence of that in the way men come under the regard of God. The point especially with those of us who attempt in any way to preach is to open eyes; we want men to see the situation, the position that Christ occupies in regard of man. He is the one Mediator between God and men, the man Christ Jesus; who gave Himself a ransom for all. That is the truth on one side, in virtue of which the world has come into reconciliation. All the world has come by Christ into Gods view, and is being tested as to whether it will continue in the goodness of God. If the Gentiles do not continue in Gods goodness, they will be cut off. But in a certain way they have come into the tree of promise, the line of Abraham. 

    I take that to be the situation, and what we, as servants, have to unfold. We have to unfold what redemption is in its bearing in regard to men, what the position of Christ is in reference to the world, and the position of the world in regard to Christ. Christ has a claim upon every man in having died for all. If Christ has a claim upon every man in virtue of redemption, it is also true that every man has a claim upon Christ on the same ground. Every man can come in on that ground. In virtue of having taken up all mens liabilities and discharged them, he has rightfully a claim upon every man, and every man has a claim upon Christ. Christ is available and accessible to every man. 

    That is the situation which we endeavour to make plain in the gospel. Christ has bought the field; He has paid a price for it; He gave Himself a ransom for all. The world has come provisionally into reconciliation. It is not a state of things that is final, but provisional. The Gentiles are being tested at the present time as to whether they will continue in the goodness of God. 

    As a matter of fact we know they will not answer to the test. The world will become apostate. Antichrist will be set up in opposition to Christ. 

    I say that much in regard to the situation. Now I will add a word in regard to the effect of it  how God accomplishes His purpose. If you look at Acts 26: 16 - 20, you can see that the apostle was the great vessel God was pleased to employ for the opening of the eyes of the Gentiles. The first item of his commission was to open their eyes. I understand by that he was to undeceive them. The way in which that was to be effected was by the opening up of the situation. This would always be the case; if people are in a false position, and you want to undeceive them, you would seek to open up to them the situation. The apostle understood the situation, and was to go to the Gentiles to open it up to them, and their eyes would thus be opened. 

    If you could unfold to men the light that has come unto them on the part of God  the advent of Christ from heaven, His becoming a man (God having thus good pleasure in men) to accomplish redemption, the discharging of mans liabilities that he should not be under judgment  what would be the effect? People would be made conscious that they have been in darkness and lawless. That is always the proper effect of the preaching of the gospel, the presentation of the situation, and the consequence is that they turn from Satan to God. The practical result is that they repent. It is there that every one has to begin. We must all begin with repentance. 

    The situation is of great benefit to us; if it were not there, there would be no opportunity of repentance. It opens the door: we all have to go in at that door. Man has to repent on account of his previous state. Man has been in darkness; he turns to light; he was lawless, and he turns from lawlessness to God. 

    The next thing is this: when man is affected by the situation he apprehends that there is redemption in Christ; he begins to apprehend what the mind of God is toward us in Christ. There is forgiveness of sins. He gets that light, the knowledge of the forgiveness of sins, the gain of redemption. What follows upon that is that he receives the gift of the Spirit. Christ is the giver of living water to those who come to Him. To him that is athirst I will give to drink of the water of life freely. He gets the living water, and the effect of coming near Christ is to bring us into the appreciation of Christ as the covenant. I have set thee to be a covenant of the people, we read in Isaiah. 

    When Christ was here on earth He was the covenant. Those who surrounded Christ and appreciated Him appreciated the covenant. Take Mary of Bethany; she sat at the feet of Jesus and heard His word. To her Christ was the covenant. The woman of the city who came to Him and washed His feet with her tears apprehended Christ as the covenant. That may not be quite plain to all, but it is important. I mean this, that Christ was the perfect expression of Gods disposition toward man, and the effect of the presence of Christ was to make men  those who came to Him  conscious of what the disposition of God was toward man. He was the covenant. Do you not think that the disciples entered somewhat into the light of Gods disposition toward men? I think they had a sense of it with Christ in their midst. It was so in the cases I have cited, and I might cite others. Christ was the perfect expression of what God was toward man, and this was learned in the presence of Christ, and in approach to Christ. He was the covenant to the people. 

    We want to appreciate Christ in that light. If you want a verse to confirm it, I give you the last verse of Romans 8: The love of God, which is in Christ Jesus our Lord. There are two points in the new covenant, forgiveness of sins and divine teaching. What is divine teaching to us? As we come under the influence of Christ we find that He is the expression of all Gods disposition towards us. If you understand the love of God which is in Christ Jesus our Lord, you come under that from which nothing can separate you. That is the covenant. It is a great thing to appreciate Christ, the divinely given covenant to man. The old covenant was the law, the new covenant is Christ. 

    What I plead for is the appreciation of Christ as the expression of Gods disposition to man. You will find the thought in 2 Corinthians 3 where the apostle is contrasting the two ministrations. Now the Lord is that Spirit, that is, the Spirit of the covenant. If you want to find the perfect expression of Gods disposition toward man, you find it in Christ. Christ stands as a Mediator in relation to all men. 

    I will tell you now another step. As you come into the appreciation of Christ, you come under the love of Christ. Christ loves those who appreciate Him. I am quite alive to the fact that We love him, because he first loved us; but in coming into the appreciation of Christ, in a way we command the affection of Christ. You could not understand the affection of Christ going out to those who do not appreciate Him. His affection goes out to those who do appreciate Him. 

    To whom much is forgiven, the same loveth much. That is the principle. We appreciate Him, and in that appreciation we come under His love. Then we love Him, because He first loved us. 

    You find this in what came out on earth. Mary of Bethany appreciated Christ in a peculiar way, and came under the affection of the Lord. So, too, the disciple whom Jesus loved. It was that he had a special and peculiar appreciation of Christ. Jesus loved Peter and James too, but there was a peculiar way in which John came under His affection. 

    Well, how is it with regard to us? I do not doubt that we are all orthodox and intelligent in the truth; but how much do we appreciate Christ as the covenant of God? How does it affect you in the detail of life? How far are you prepared to throw everything over in order to reach Him because you appreciate Him? One is not to be detained by country or kindred or fathers house. It does not matter whether one is a rich man or a pauper, because one is prepared to sacrifice all because of appreciation of Christ as the blessed expression of Gods disposition toward man. As you appreciate Christ you come under His affection, and you know His love and you love Him. I do not believe things work in any other way. It is along that line that God effectuates His purposes. God can create a situation. He has created every situation and will create yet another; but God goes on, and by a moral process in men he brings to pass the purposes of His mind. 

    There is no doubt as to what God is doing at this time. He has formed the church, and it is by loving Christ that the church is brought into view. What would be the good of the church if it did not love Him? 

    Christ bought the field for the sake of the treasure, He had the treasure in view, but that did not bring the church to light. What brought it to light was the response to His love. It is a great thing to see the way by which God effectuates all His own blessed purpose. I am often very thankful that it is by a moral process which takes place in man. 

    We need to get things distinguished in our minds. We want to be clear as to Gods testimony and the situation as it regards all men. If you want to have any part in the testimony it is of all-importance to be clear as to this, but not to mix it up with Gods purpose to us. You see it as it affects all men. 

    It is another thing to see how God brings to pass His purpose, how He effectuates His will. We have to begin very low down indeed; we were in darkness and lawlessness; but it is a very true and real beginning. Then we get a little more light, step by step, until we come by the Spirit to the appreciation of Christ as Gods covenant. This is a great point, because it brings you to this, that you are prepared to sacrifice everything for Christ. I do not believe we shall really get on until we are prepared for that. It is a real moment in the career of a Christian when he comes to that  he counts everything dross and dung that he may have Christ for his gain. 

    Then we keep His commandments, and come into the consciousness of His love. He loves us, and we love Him. Thus the church is brought into view down here. Not only do we love Christ, but we love one another. You could not love Christ without loving one another, and it is by loving one another that men know that we are His disciples; the church comes into view morally before the world. It is not conspicuous in this world, but in view morally because there is the setting forth of what is characteristic of Christ; the saints in that way present the likeness of Christ. As I have loved you, that ye also love one another. 

    It would, I am sure, be a great help to us to understand these two things  first the situation, and how it regards all men; and then the way that God effectuates His will by a moral process in man, beginning with repentance. 

  

  
    GOD RULING (FER 15)
    

    
    
  
  
    GOD RULING (FER 15)

    Genesis 11: 1 - 9; Matthew 21: 1 - 11; Revelation 21: 1 - 27; Revelation 22: 1 - 5

    We get three very distinct thoughts in connection with the heavenly city, in the passages which I have read from the Revelation (1) that the city is the dwelling-place of God; there is no temple there, but the Lord God Almighty and the Lamb are the temple of it (chapter 21: 22); (2) that there is a pure river of water of life, clear as crystal, proceeding out of the throne of God and the Lamb (chapter 22: 1); then (3) that there is no more curse (chapter 22: 3). I refer to these three points because they connect themselves with what I have spoken of on previous occasions as the three great testimonies of God which are prominent in Scripture, and which at last reach their climax, and find their rest in the heavenly city. The first testimony I referred to was Gods purpose to bless, the second His purpose to dwell, and the third His purpose to rule, and what comes out in this chapter is that the church is the vessel in which all the testimonies are displayed. It is seen as the medium of blessing, and the consequence is, there is no more curse. It is the place where God dwells, and it is therefore the seat of heavenly rule, and the throne is seen and the pure river of water of life flowing out of it. Such is the blessed consequence of Gods ruling; instead of government being the source of defilement and moral death, as is seen in the previous chapter, it is vivifying. The tree of life is also seen in the city yielding its fruits, and the leaves for the healing of the nations, and if you have read the book of Revelation you will have seen how much the nations will need to be healed, after all that which they have passed through. 

    But to refer to the thought of Gods ruling: I think that all would admit that this is an absolute necessity. 

    Evil has come in, and if Gods purposes are to be established on earth, there must be rule, and the object of Gods rule is the subjugation of every enemy both of God and man, and thus I judge in the eternal state there will not be the thought of reigning, because when every enemy has been put down the kingdom will be given up to the moral supremacy of God, which will be fully established, so that God may be all in all. 

    I would call your attention for a moment to the place and importance which cities have in Scripture. I think a city in Scripture is the symbol of imperial rule, of a power which rules over kingdoms; so in the book of Revelation, Babylon is viewed as a great city which reigneth over the kings of the earth; and in blessed contrast to it we have the heavenly city, and that too is imperial, for the throne of God and the Lamb are in it. You will find too in Scripture that when one city is in the ascendant, another city is out of sight for the time being; for instance, when Jerusalem was in the ascendant, Babylon had no place; on the other hand, when Babylon was in supremacy, Jerusalem was in a state of ruin and desolation. 

    God never allowed the two cities to be prominent at the same time. In the history of the church we can see the same principle. When the church will be in the ascendant, Babylon will have no place  her place will not be found at all. 

    But I return to the passage I read in Genesis 11. The thought of man, even at that early time, was imperialism. Man intended to have a city, and the principle which budded then came out fully afterwards in Babylon. Babel was the definite assertion of mans will, and the principles which you get in the book of Genesis, although small as a grain of mustard seed, come out in full in the book of Revelation. You see them there in their tremendous development. 

    There have been from time to time men in the world who have betrayed a remarkable capability of utilising to their own promotion a state of things existing at the moment. Napoleon would probably not have come to the front in the way that he did if there had not existed in the providence of God a state of things favourable to him; and I believe that this principle is seen in Revelation 6, in which the four horses and their riders are presented: God allows certain conditions of things to come to pass, and a man or men rise up who can turn them to account  in fact, who can ride on them. 

    But I want to shew you that that which follows close upon these things has been testified of God all through Scripture, and I would press the fact that every testimony of God has now been brought to a point of rest, to the glory of God, and that all that remains is the display of His purpose. We have come to the great vessel of testimony  to the heavenly city (Hebrews 12: 22)  where all is displayed. It is a wonderful moment in the history of the soul, when it sees that every testimony centres in the heavenly city, in that Jerusalem above which is free, and is our mother. We then take our character from it, as a child takes character from its mother; when we come to the heavenly city we find that there is nothing in it but Christ. In the first place you get full blessing. There shall be no more curse: this is the full accomplishment of Gods long-standing purpose. God has been bent upon blessing from the outset, but at the time when this was first made known there was no resting place for the blessing; no vessel competent to carry it, but yet Abraham saw Christs day and was glad, and he looked for a city which hath foundations  a city in which the testimony of God could rest. The important point now is that what Abraham looked for we have come to, and we are the children of it. 

    The next testimony of God was His purpose to dwell, and this came out, as we previously said, in connection with the giving of the law. When the law is written in the hearts of Israel, and man thus becomes morally the reflex of God, then it is that God will fulfil His purpose of dwelling among men. 

    In its application to ourselves, we see that God writes now by the power of the Holy Spirit upon the fleshy tables of the heart, and Jew and gentile are built together for a habitation of God by the Spirit. But further, the building fitly framed together is growing unto a holy temple in the Lord. The two things overlap here, but we have anyway reached the resting place of Gods testimony in the heavenly city, where God and the Lamb will be. 

    Now I come to the next point, which is Gods purpose to rule. This comes out in connection with David. It is clear that the last testimony is essential to the other two, because if God is to bless and to dwell, then everything contrary to it must be put down. He must by His power subjugate all that is not according to His mind. This is foreshadowed in David. In Psalm 78 we find that God turned away from Shiloh, but He chose Zion, and took David from the sheepfold to be the ruler of His people. Jerusalem is called the city of the great King. Christ, not Solomon, was the true Son of David; so when you come to the beginning of the New Testament you see how carefully the genealogy of Christ is traced down, and the Lord Jesus is presented as the seed of David after the flesh. In Matthew 21 we find that the Lord rode into Jerusalem as Davids Son according to prophecy, and by doing so He claimed the kingdom, and it is a point of vital moment that the Lord here claims the kingdom in testimony. The result of His rejection was that Jerusalem was destroyed, and from that time has been trodden down by the gentiles, and Babylon is in ascendancy. But to faith another thing has come into view, and that is the heavenly city  a sure proof that Babylon will have to go. The heavenly city is the place where Gods purpose to rule has found its rest. Now we have come to it (Hebrews 12), and as we apprehend it we are formed for rule. As an illustration, take the Prince of Wales; it is according to the established course of things that he will in time become king, and therefore he has been trained in view of it. So too in regard of the saints, they are to reign with Christ, and they are subjected to a course of training here which will qualify them to reign: and what do you think will qualify for reigning? It is suffering: If we suffer, we shall also reign with him. Peter and the eleven founded by their testimony the heavenly city, and the burden of that testimony was a glorified Christ at Gods right hand, and saints suffered down here. We are left here, I believe, to claim by testimony the inheritance, and I believe we ought to do this by allegiance to Christ  the acknowledgement of His lordship and glory. It is now the great day of mans glory, but we are called to the path of suffering and testimony to the Lord. At the same time, in regard of the powers that be we are called to subjection, to honour the king and render all that is due to those who rule, but not to render adulation to man, because we are left here to honour and to confess Him as Lord. 

    While the testimony is here, the vessel of rule is being formed by the Spirit of God, and we apprehend thus our true place down here. I see no king with divine right except Christ, and if we understand His present session at Gods right hand, then we can wait with patience till He reigns. The apostle Paul reproached the Corinthians because they were reigning as kings before the Lord reigned. 

    Although the heavenly city is being formed, yet Babylon is still in the ascendant, but we are able by the Spirit of God to judge its character, and we must remember that in whatever way it may alter its face, its character does not alter. What it was, so it is; it is shewn in its nakedness to the apostle John by the angel as the great whore. The whole character of christianity has been falsified by it; the church has become what God never intended it to become. The great harlot is still in the place of power, yet soon the heavenly city will come down from God out of heaven; it will not be long before the dragon, the harlot, the beast, and the antichrist will be put down, and then the throne of God and of the Lamb will be seen. 

    When Christ came to earth, John saw Him as the Lamb of God, and in the Revelation He is still seen in that character, but the throne is His, and out of the throne comes the pure river of water of life, all the blessed influences of life issuing thence, and the seven spirits of God sent forth into all the earth. 

    May God give us to see that His successive testimonies, all that He has purposed to establish, are secured, and that we have come to the point where they rest to His glory, and may we understand the work of the Spirit in us so that we may be fit to share in all that will come out in the Lord Jesus Christ! 
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    THE ALTAR OF ABRAHAM (JND 16)

    Genesis 11:27; Genesis 12:1-7

    We are going to examine the various circumstances which furnished Abraham occasion to offer his worship to God. We will also consider his walk and the character of his worship, and how he was led by faith to present this worship to God. 

    It is very precious to find in Genesis the elements and the broad principles of the relations of God with man in all their freshness, from the creation, sin, and the promise of the second Adam. We also see how the government of God was exercised; in what manner man fell; the judgment of the deluge, which put an end to the old world; the promises made to Abraham; the two covenants of Sarai and Hagar; the relations of God with the Jews in the beautiful typical history of Joseph. Thus, in a word, we find in Genesis, not only a history, but the grand bases of Gods relations with man. Abraham under this holds a chief place as the depositary of the promises. We may understand this by what the apostle Paul says to the Galatians (chapter 3: 13, 14): Christ has redeemed us from the curse of the law, being made a curse for us for it is written, Cursed is every one that hangeth on a tree that the blessing of Abraham might come on the Gentiles through Jesus Christ; that we might receive the promise of the Spirit, through faith. 

    We see by this word, blessing of Abraham, the importance of that which is attributed to him. In considering the blessing of Abraham, we shall see the position God has made for us, in His grace, as to the accomplishment of the promises; even in considering it as a principle, we shall better understand the glory of Christ, heir of all promises of God. It is true that the relations of Christ with the church were as yet hidden, having been revealed only after His death, save at least in type; nevertheless, the various aspects of the relations of God with man, in all their freshness, and the various cases in which they have place, are in the germ found in this book. 

    In chapter 9, after the account of the deluge, we find that Noah, to whom the government of the earth had been entrusted, fails in this position. He got drunk: we see then the iniquity of Ham, who mocked his father. Afterwards, in Babel, comes the separation of the nations, each after his tongue; chapter 10. In chapter 11 men, united amongst one another, exalt themselves against God. In the midst appears Nimrod, the violent man upon the earth; while the family of Seem, blessed in the earth, is that in the bosom of which God establishes particular relations with men. Babel presents itself, whether as the commencement of the kingdom of Nimrod, or as the false glory of those men whose unity was in Babel, and who were dispersed of God. 

    Such are the principal features of the three preceding chapters. Noah had failed; then the nations. Men exalted themselves against God instead of being subject to Him; they joined themselves together to make themselves a name, and not to be scattered; but their exaltation becomes the cause of their dispersion. 

    Before we stop at the race of Seem, concerning whom God is particularly occupied, one remark is needed. A terrible principle is come up in this state of things. Man exalts himself in separating from God. But, insufficient to himself he becomes a slave; he submits to Satans power, serves him and adores him. Having abandoned God, Satan usurps this place; he alarms the conscience; he takes possession of the heart and energy of man, who gives himself up to idolatry. 

    You will find this fact in Joshua 24: 2. It is the principle of Satans power on earth; which adds to the history of man. Joshua furnishes us with this addition to the account of the things which came to pass after the deluge  the violence of man, the dispersion of the nations; that is, that the. family of Seem even, these children of Heber, worshipped other gods than the true and living God. The apostle tells us they were demons. The things which they sacrificed, they sacrificed to demons and not to God. Such is the new world; Satan becomes the ruler of the one we inhabit (a circumstance we set too much aside). God can deliver us, in one sense, from the yoke of Satan as ruler, although it abides true that this latter can tempt us by the lusts of this world, and make us fall morally under his yoke. For example, if the gospel be received outwardly in a country, and if the word of God have its free course there, whilst in another country evangelisation is not even permitted, it is evident that, in this latter, souls labour under a yoke which does not weigh in the former, and that Satan rules over one of these countries as he does not over the other. I believe it is important in these times to discern these two things. 

    The simple fact of being entrapped by ones own lusts is a yoke of Satan, but is not the rule of which we speak. Now, it may happen that several persons of the enfranchised country may be more guilty, for the very reason that they have superior advantages; but the yoke is not the same. 

    Independence of God is the desire of all men. Man will do his own will, and he falls into the enemys hand. Such was the state of Abrahams family, as of all other men. In the midst of this evil, God comes, and manifests these three principles to Abraham; election, calling, and the promises. He finds him in the evil, and He calls him according to the choice He has made; then He gives the promises to him He has called, and Abraham receives them. 

    Besides this, we have the manner in which God does this. He manifests Himself, then He speaks. Often, in those days, He visibly did so. He came down to the earth and spoke to the individuals, and He has even done so since. Let the manner be what it may, He manifests Himself to faith by producing confidence. For example, when Jesus manifested Himself to Paul on the road to Damascus, He did so by a visible glory, but acting on the conscience and drawing the heart. Paul asks himself (1 Corinthians 9) Have not I seen Jesus Christ our Lord? In Acts 7: 2 you will find these words of Stephen: The God of glory appeared to our father Abraham when he was in Mesopotamia before he dwelt in Charran. 

    God manifests Himself to the conscience, which sees itself in the presence of God; it feels that God is there; it perceives beforehand a judgment which is impending; and, whatever be the lack of outward manifestation, man must find himself before God, must follow Him, whereas before this he did his own will. So it happened to Saul of Tarsus. Saul had not troubled himself about Gods win; but as soon as he had heard Christ, he must enlist himself. The effect produced in the heart is expressed in these words: What wilt thou have me to do? The communication of life, we know, takes place in the soul. Also, God speaks, even though He should have manifested Himself to the sight, as to Saul. It is His word which makes itself to be heard, even when it is written; and the written word is in fact of authority, without question, to judge what is said, though it were an apostle who spoke. The Lord Himself refers Ms disciples to it (they have Moses and the prophets, let them hear them, Luke 16: 29), and places it as an instrument above His own words. I say as an instrument, or rather, as a rule; for, whether written or from His own lips, it is from Himself. 

    The authority of the word is immediate. The Lord may employ Paul, Peter, John, as messengers, but He wills that it be received from Himself. The word of God, addressed to man, must be received on the sole authority, that it is God who has spoken it: if he does not know how to discern the voice of God and to submit to it, without the authority of man, it is not faith in God; the man does not receive it because it is God. In the natural state, the heart does not hear Ms voice. The principle of Abraham is, that he believed God, and God put him to this trial. There is hard work in the heart of man before the authority of God Himself be established in it. 

    I daily perceive more and more the importance of this. In an exercised soul which has felt that God has manifested Himself to it, which has known its responsibility, whose heart is in activity, the word has often but little authority. Such a soul may have received a strong impression. God has manifested Himself: the conscience is awakened; but it does not receive what God has said in that quiet faith which, having owned that God has spoken, is arrested by His word, confides to it unhesitatingly, unquestioningly, and is found in peace. 

    We must not despise the first of these positions, neither must we abide in it. If I belong to God, I can no longer do my own will, and this is what God says to Abraham: Get thee out of thy country and from thy kindred. ... This is neither pleasant, nor easy; but hearken to what Jesus says: Whosoever forsaketh not all that he hath, he cannot be my disciple. There is the grand principle. God will have a people that absolutely belongs to Him. 

    Christ gave not Himself by halves: circumstances may vary, but the principle is ever the same. Whatsoever be the friends, the things which retain us, we must nevertheless come to this: Get thee out of thy country and from thy kindred. ... This order is terrible to the flesh; it is not that we must hate our father and our mother as the flesh hates; notwithstanding the chain that is in oneself must be broken. It is from within the heart that we are detained; it is also from this we would escape; it is with self that we must break. 

    But God, who knows the heart, makes it deny itself, by making it break the ties with the world, which are without it. Get thee out of thy country, says He. He goes further: And from thy kindred and from thy fathers house. Because God had manifested Himself to Abraham, he must belong to Him entirely. Abraham does it, but not completely. He did not, at first, all he ought to have done. He truly left his country and his kindred generally, but not his fathers house; he goes no farther than Haran, and stays there. 

    He desires not, like many, to take all with him: he gives up a great deal; but this is useless: Terah cannot enter into Canaan. He was not called. In chapter 11: 31, Terah took his son Abraham, and Lot his grandson, and Sarah his daughter-in-law, Abrahams wife, and they went forth with him, from Ur of the Chaldees, to go into the land of Canaan; and they came unto Haran and dwelt there. 

    We see by this verse that Terah took Abraham; then he did not quit his fathers house, and could not make much way. The thing is evident in Genesis 11; and Stephen speaks of it in these words, Acts 7: 2, 4: The God of glory appeared to our father Abraham when he was in Mesopotamia, before he dwelt in Charran, etc., and from thence, when his father was dead, he removed him into this land wherein ye now dwell. God hid said to him: Get thee out from thy fathers house, but he leaves it not. just so it happens to a heart which has not understood that it must give itself wholly to God. It gives up a great deal for duty, it receives nothing. When the question is of following God, it keeps something for itself. Nevertheless, grace acted towards Abraham, but thus it is that one often plunges oneself into doubt. 

    The Lord had said, Get out and come into the country that I will shew thee. Abraham, not having done so, might have said, What win become of me? I have not left my fathers house: what will befall me? I have only followed half way the command of the Lord; I have not done all that He said to me; my heart not being in it, I have here neither the word nor the promises, I am about to perish in Charran. But such was not Gods thought. Now, in chapter 12: 1-4 it is said So Abraham departed as the Lord had said to him. All goes well. Lot goes with him; Abraham was seventy-five years old. They come not to Haran to live there, but into the land of Canaan they came. That is to say, as to us, as soon as we will do Gods will, all goes well, God takes care for all. Before this, Abraham had stayed at Haran, and there was no blessing. It is only when his father Terah is dead that he goes forth and comes into Canaan. This is what we see in the four first verses of chapter 12. We may remark how God presents Himself to Abraham. He does not reproach him. The obstacles are removed; he is put in the way of faith. 

    In verse 7 God appears to Abraham; it is a fresh manifestation. He says to him: Unto thy seed will I give this land. He renews the promises in a more definite way; He had already brought him to live and walk in dependence on Himself; now, He shews him the land and renews to him the promises, explaining to him the accomplishment of them. He will give the land to his posterity. In our case, it is heaven. God wills that we also should be in blessing, walking in dependence on Him. 

    In verse 2 God had said to him: I will make of thee a great nation, and I will bless thee; in verse 3: I will bless them that bless thee, and curse him that curseth thee, and in thee shall all families of the earth be blessed. God will be glorified, and He will bless; two precious things, for He glorifies Himself by blessing. He encourages Abraham in the way of faith, by identifying himself with the blessing. He engages him to trust in Him; I will bless them that bless thee. Thus Balaam cannot curse; and in Jesus we are blest. God Himself conducts us, and identifies us with the blessing of Christ. The church may be tried, may encounter difficulties; but the blessing resulting from it is assured in Christ. 

    God then brings Abraham. into Canaan: what is there for him there? Nothing as yet to be possessed. The Canaanites are there; enemies all around in this land of promise. He has only his faith for his pains, not a place where to set his foot on, which properly belonged to him. Stephen tells us so in Acts 7: 5: And he gave him none inheritance in it, no, not so much as to set his foot on; yet he promised that he would give it to him for a possession and to his seed after him, when as yet he had no child. 

    This also happens to the church. In the land of promise we find the wicked spirits, and we are pilgrims here below. Abraham also was a stranger and a pilgrim. He had not where to set his foot. It is a little hard to the flesh to have forsaken all and to have found nothing. But he cannot yet possess the country. This happens to us as well as to the Jewish people, who went up to the wilderness, and find but a wilderness. Man must sacrifice all he loves, and rise to the height of the thoughts of God. But thus it is that the call and the deliverance make us strangers even in the very land of promise, until the execution of judgment be come. 

    We read in Hebrews 11: 8: By faith, Abraham, when he was called to go out into a place which he should after receive for an inheritance, obeyed; and he went out, not knowing whither he went. There is that which characterises. his faith. By faith he sojourned in the land of promise, as in a strange country; for he looked for a city which hath foundations, whose builder and maker is God. In drawing him by the path of faith and renunciation in the land of promise, God gives him nothing; but He sets him on a position elevated enough to see the city which hath foundations. 

    God draws us also into the wilderness; and when we are there, He gives us nothing; and if we ask for anything, God answers: It is not good enough. The disciples would have liked to remain and for Jesus to remain; but Jesus tells them, It is good enough for your heart, but not enough for Mine; I would not that you should remain where you are; but where I am, there ye shall be also. He desires a complete felicity for His own. He tells them, before leaving them, I go to prepare a place for you. For where I am, I desire that there ye may be also. 

    When we are come out of this world and of that which keeps back our heart, then He can receive us. Abraham being thus separated from his earthly ties, He shews him the city which hath foundations. The great principle we find here is that, these Canaanites (to us the wicked spirits) not being yet driven out, we are strangers in the land; but, on the other hand, Abraham being in the land, the Lord appears to him. He had the revelations from God, no longer to make him walk (it was no longer a question of manifestation for the walk), but for him who has walked in order that he might enjoy God Himself. 

    I have wished you to observe, that God begins by making the conscience act. Afterwards He gives the enjoyment of Himself and of converse with Him after we have walked; such is the difference. The God of glory appeared indeed to Abraham in Ur. Thus perhaps He reveals Himself to our souls to draw them. But after that, He will have the conscience touched, and completely separates us from all that nature would retain, or by which nature would retain us, and that we should walk as called of God and belonging to Him, that the heart may thus peacefully enjoy Him in communion with Him when we have walked. 

    God can speak to Abraham, not now to make him go on, but that he may enjoy Him and converse with Him; and, further, to communicate to him all His thoughts as to the fulfilment of the promises. God will bless. Here is his position. He has walked with God, but as yet possesses nothing of the inheritance in the place to which God has led him. The enemies are there. But the Lord appears to faithful Abraham. In the enjoyment there of this communion and of this hope, Abraham builds an altar to Him who thus appeared to him. 

    God introduces us into the position of promises, in order that we should render Him worship, and make us understand distinctly how He will accomplish His promises. When Christ shall appear, then we shall also appear with Him in glory. We shall have all things with Him. 

    The portion of Gods child is communion, intelligence of the counsels of God for the enjoyment of what God will accomplish. Thou shalt be a stranger, but I will accomplish my promises in giving the land to thy posterity. And Abraham builded an altar to God who had appeared to him. His first manifestation made him walk; this makes him worship in the joy of communion in the land of promise whereinto faith introduced him, and in the intelligence of the promise relative to it. We see God by faith, and how by-and-by He will fulfil the promise. He makes us see Jesus, the true Seed and Heir of all things, and gives us the enjoyment of it in our souls. 

    Abraham, stranger-like, goes here and there. He pitches his tent and builds an altar. It is all he has in the land. Happy and quiet he rests in the promise of God. And this also is what we ourselves have to do. Perhaps it will happen to us, as to Abraham, to buy a sepulchre (chapter 23), and that is all. 

    The Lord give to us a like position, that is to say, a quiet faith, like his who left all. God cannot be satisfied with a half-obedience; but, having walked in what God says, we may rest in His love and have His altar until He come in whom are all the promises; even Jesus, in whom all the promises of God are YEA and AMEN to the glory of God by us. 
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    GENESIS CHAPTER 11 (JND 35)

    Genesis 11

    This was their first descent into the plain, where they would have centralized themselves, and were dispersed. They would have humanity one  a kind of republic; God made nations and tongues of them. Then Nimrod began an empire, and afterwards there was some kind of partition among them of the known earth in Pelegs time. 

     2. Mikkedem, eastward; the word seems to me thus formed  it is used as in the mouth of a person speaking in relation to himself  a person to the east of me is, of course, coming, speaking, or looking from the east, thence mikkedem, eastward. 

    2 Chronicles 4:10, the right side of the east end, i.e., the right side in relation to one looking towards it, for it faced the south, and was not to the east of the person, therefore not mikkedem, but kedmah (eastward); so mikketheph, on the right side; so I take mimmul (on) to be opposite the south; so 2 Chronicles 5:12. 

    Chapter 10 is practically a parenthesis; this chapter continues from chapter 9, or begins afresh as the next noticed fact, and settles providentially the state of the world after Noah; here, the Lord is dealing  God began the world afresh with Noah in chapter 9. 

    The history of the old world after the flood is ended, and the new form of mens relationship  the world, not Noahs family, but nations, tongues, etc.  is established. 

    To the end of this chapter we have the genealogy of Abram, but not the Lords dealings, though in fact the call had come, but the action is Terahs. 

     1 - 9, comes before chapter 10, and goes by itself, showing how, by the judgment of God, historically the dispersion of mankind, came about. This closes the toldoth (generation) Noah; and now the origin of the whole state of the earth. 

     10 - 32. These verses go with what follows  Shems family, they are the distinctive toldoth (generation) Shem. 

     2. Bikah (a plain), a low river plain. 

     5. Bney Ha-Adam (sons of man) again. 

     10 begins the generations of the family God owned  the history of Abrahams race  the people of Jehovah  He was the Lord God of Shem. 

     19. Diminution of half the duration of life, connected with the regular settling of the earth; not the spreading of the various stocks and branching off of families. 

     24 et seq. According to Jewish chronology, i.e., as given in the text, the last born of Terahs three sons was born only four years after Noahs death. 

    Chapters 12, 13. These two chapters give the whole position consequent on the calling, and its realization in the heavenly place of faith, with the contrasts of weakness and worldliness. 

    We have the general promise on which the faith was built, and Abraham distinguished and separated. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 11 (JND 35)

    Genesis 11

    Note that in verse 5, we have Bney ha-Adam (the sons of Adam)  still their common generic name, no nations yet. As in chapter 10, the first human kingdom, so here the first great human confederacy to maintain themselves together, and exalt themselves in a joint centralizing name, which God has called Babel (confusion). This, though another point, was the head or beginning of Nimrods kingdom. This was the occasion of a new character of judgment  scattering, to confound the pride  not simply destruction, to put an end to wickedness. We have then the chronology of Shem, in whose special family  for the Lord God was the God of Shem, though Japheth might be enlarged, and dwell in his tents  was the calling of God, an entirely new principle, now manifested actually, though doubtless true before; this was the principle. 

    We learn from Joshua 24, the occasion was idolatrous worship, i.e., ascription of power to demons, and not to God, which made judgment unavailing, for it was ascribed to the misleader of man; such was the occasion of the principle of Gods calling. Till entirely disconnected from his family, he could not go to the land; Acts 7. 

    We have the public sin, and the Lords judgment of the world, in providence, for it, and the descent of the chosen family from the chosen head of it. This was prepared in providence, for calling must stand by itself. Though the family afterwards were called, the immediate family are called, and the notice de facto that the separation of Abraham was incomplete, for he was obliged to be left a good while in Charran, because his father was with him; afterwards, Gods mind and way in the matter is seen  he went forth to go into the land of Canaan, and into the land of Canaan he came. 

    Thus we have man (ha-Adam) and the end of all flesh  Noah, and the new world, and his failure  the government of the world based on this failure by calling and judgment (on Hams family), and the preference of younger to elder  providential arrangements thus ordered, and then further  Babel and violent power, beginning the subsequent history  and then the family of the owned seed. The call of Abraham begins all on a new basis. 

    The national order had its root and occasion in the sin, as all in the sin of Adam  the family order of the world was completely ruined in the tower of Babel; this was the beginning of Nimrods kingdom. And there mans renewed empire began, not only with violent Nimrod, but with the divinely established throne of Nebuchadnezzar. In general, we have association in unity of men, and power in an individual as king of Babylon. We learn from Joshua 24 that Satan had set himself up as the head of providential agency, as god, even in Abrams family, so that some new intervention of God was absolutely necessary, unless He should have destroyed all, He Himself had created, again. As the sin of Adam became, in the knowledge of good and evil, the occasion of blessing far higher, so the sin of Babel and confusion became the platform of blessing in Abram  he is to be a great nation; yet the widest blessing reaches back beyond  the families of the earth are to be blessed  so did grace as to Adam. 

    NOTE.  It is upon his return out of Egypt to the altar at Beth-el, the house of God, that the separation takes place, and the world and the inheritance become clearly distinguished. 
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    CHRISTIAN UNITY (JT 3)

    Genesis 11:1 - 9; Acts 2:41 - 47; Acts 4:23 - 37

    I wish to say a word in regard to christian unity. It is a subject of all importance, for it is bound up with, and is properly the outcome of, the gospel. The gospel involves the revelation of God, and when God is revealed we come to see that unity is in the Godhead; that is what has come to light in the Son become Man. Thus the Persons in the Godhead come into view, and we see the wonderful spectacle of divine unity; so that in the proclamation of the glad tidings the unity of the Godhead is brought into evidence. God is One, and all unity upon earth flows from that. God will not tolerate any other unity upon earth than that which is the result of His testimony. 

    Now, beloved friends, I desire as briefly as I can to convey to you some idea of the character of christian unity. You will have observed in the chapter which I read in Genesis that the descendants of Noah had unity before them; they would band themselves together in defiance of God, their object being their own exaltation; that was the end in view in the structure which they proposed to build; a structure which has many counterparts today. The object in view was to build a city and a tower to reach to heaven, so that man should have a name. You have there the germ of all human workings; you have indicated the object in view in all human activity away from God from that day until this. 

    Man as isolated feels himself of little importance; he feels himself a very little speck on the earth, and hence he would promote unity with his fellows; a unity by which his fame should be increased, by which his reputation should be augmented. And you have, as I said, in that the germ that has given birth to every earthly empire and combination of men from that day to the present; the end in view is that man should have a name. That is what lies at the bottom of all centralisation; the fame of man after the flesh. There is no thought of benevolence in it: every empire that over existed is a beast according to Scripture; and not even a tamed beast, but a wild beast. Now a beast has no conscience, no heart. The empires of men are marked by selfishness, and the same principle applies to every corporation, every banding together of men, whether trades unions or business corporations; all have in view the establishment of a name and greatness for man. 

    Now God will not tolerate that; and it is a sign of the last days that the present moment is one of centralisation, brought about by men to establish their own greatness on the earth; and every bit of ground they gain is taken from God and from Christ. I only mention this as, a warning; men are returning rapidly to that which God overthrew in the plains of Shinar; and the whole will culminate in anti-christ, who opposes and exalts himself on high against all called God, 2 Thessalonians 2:4. They are working in this land and other lands, and every day brings its own development of the denial of Christs claim. 

    Now I wish to show you what God brings to pass. God has brought to pass a unity of His own, and nothing in a way more evinces His blessed nature than that in the formation of His unity on earth He should have in view the blessing of all these families who were banded together against Him at Babel. The first mention of the gospel had reference to these families. I dwell on this so that you may have the character of God before you. God took Abraham out of the midst of this Babylonish world, which had departed from God, and the gospel of which He spoke to Abraham had in view that all the nations of the earth should be blessed. God looked out on the families in revolt against Him, and He had thoughts of blessing for them. Abraham saw Christ risen to be the vessel of blessing; that in him all the nations of the earth should be blessed. God said, as it were, You are trying to bring about a unity: let Me bring unity to pass. And this is the advice one would like to give to all men. No true follower of Christ could have part or lot in any unity apart from Gods unity; that unity which God brings to pass; and if any one of you is in connection with any such unity, I would counsel you to abandon it. God has formed a unity. 

    The Lord Jesus Christ became Man; He has answered God by His death in regard to the lawlessness of Babel, and He has gone up into heaven. But before He went up to heaven He formed a company of men here upon earth; they had been attracted to Him, and as He was received up into heaven they gazed on Him; their affections were completely won. As here upon earth, they are marked by subjection to the only authority that remained upon earth, now that Christ was in heaven; that authority was the Scriptures. They had abandoned lawlessness; the Righteous One had brought them into righteousness, and hence into unity. They were subject to divine authority, and therefore they were suitable for Gods unity. They were subject to the Scriptures, and were together with one accord, and the Holy Spirit came down from Christ in heaven on that company, and He formed unity here upon earth. It involves blessing to all the revolted families. That is the magnificence of Gods grace, that He formed His own unity here in the presence of men, and the Holy Spirit came in such a character that tidings should reach the revolted families, so that all the different families represented there should hear. They heard spoken in their own language the wonderful works of God, Acts 2:11. Gods name, Gods reputation, is what marks that unity. The wonderful works of God were spoken of. The wonderful works of mans genius to which he points with pride were not before them; within that circle we hear of the wonderful works of God; these are worth hearing about. And they are proclaimed in the tongues of the revolted families, that all might hear of the wonderful works of God. 

    Well now, I want to show from Acts 2 that unity, practical unity, flows from the fact of souls coming under the influence of the gospel. We are told that they that gladly received his word were baptised. Peters word came to them from that circle. I need not enlarge on his sermon. The point of it was that God had made Jesus both Lord and Christ; that Man was in glory, and the result of the presentation of that glorified Man was that three thousand were subjected to Him. I do not dwell upon it, I only want to show the result: they that gladly received his word were baptised; they severed their connection with the lawless world. They came into what God had established, as separate from the lawless world, and above all from the world of judaism, which was Babylonish, which receives the glory from man and not the glory that comes from God only. It was a lawless world, and they that gladly received his word were baptised. It is a peculiar touch, to my mind, this forty-first verse; they severed their connection with the lawless world. 

    Well now, many things are said of them, but I would only touch on one or two things which marked them. You will see at a glance that what marked them was a happy and holy unity. I wish to show that the effect of the gospel rightly received severs from the world and results in a divine unity here upon earth. It is not viewed in chapter 2 exactly in connection with the testimony as it is in chapter 4, but it is simply the blessed and happy effects of the divine nature. This is what chapter 2 presents; the results of the gospel received in their souls. In verse 44 we read: all that believed were together, and had all things common; and sold their possessions and goods, and parted them to all men, as every man had need. Now, I regard that passage as presenting the result of the gospel; a company brought together, happily engaged in the things of God. They valued the things of God and enjoyed them, and there was evidence of affection and care for one another. Each man thought of his neighbour; there was among them the activity of the divine nature. I want to distinguish between this and the unity in chapter 4, and then I shall close. 

    Chapters 3 and 4 show us the character of the apostles testimony; that is, that they were not engaged with their own reputations, but with Christs name. What marked the christian unity was that His name was to be great instead of our name. Wherever you find a man, be he christian or not, who has his own name before him, he is Babylonish; he is virtually a Babel-builder. But what marks the apostles is Christs name  In the name of Jesus Christ of Nazareth rise up and walk, Acts 3:6. Peter said he had neither gold nor silver, and he had no reputation, but Jesus of Nazareth had a name of renown. Peter boldly states in chapter 4 that there is none other name under heaven given among men, whereby we must be saved, Acts 4:12. That is what marked Peter and John in their testimony. Now, Satan was against that name. The injunction of the religious leaders in chapter 4 was not simply that they should not hold certain doctrines, but that they should not teach or preach in that name. 

    But the divine intention is to maintain that name. 

    Now I want to show you that the end of chapter 4 presents to us a unity in support of that testimony; not exactly a unity seen as formed by the gospel, as in chapter 2, but a unity in support of the testimony. I feel that is what should exercise our hearts. Being let go, they went to their own company. Alas! many in our day have no company, but in the early days the preachers and teachers had a company, and they went to it and found sympathy. When things are according to God the preachers and the company are in unity; hence we find they went to their own company. And what was in that circle? Their prayers indicated that they were exercised about all the counsels of God. They quote Psalm 2. You can always tell where people are by their prayers. The whole world was banded against God and Christ; and this company was for God and for Christ. I wish just to read their prayer: And when they heard that, they lifted up their voice to God with one accord, and said, Lord, thou art God, which hast made heaven, and earth, and the sea, and all that in them is: who by the mouth of thy servant David hast said, Why did the heathen rage, and the people imagine vain things? The kings of the earth stood up, and the rulers were gathered together against the Lord, and against his Christ. For of a truth against thy holy child Jesus, whom thou hast anointed, both Herod, and Pontius Pilate, with the gentiles, and the people of Israel, were gathered together, for to do whatsoever thy hand and thy counsel determined before to be done. And now, Lord, behold their threatenings: and grant unto thy servants, that with all boldness they may speak thy word, by stretching forth thine hand to heal; and that signs and wonders may be done by the name of thy holy child Jesus. 

    Is not that a wonderful prayer? I need not enlarge on the chapter. That company was in entire sympathy with Gods testimony. And then God answered. God is for that company in power, and we read, And when they had prayed, the place was shaken where they were assembled together. That was the company which God supported; the company that were thinking of His testimony; of the name of thy holy servant Jesus. All the power of mans empire levelled against that company could not touch it. The place was shaken where they were assembled. The shaking was not like the shock of an earthquake; that would inspire terror; but it was indicative of the power of God that was for them; it was from Gods hand, and inspired confidence in the company assembled; and they spake the word of God with boldness. Another mark of the company you will notice was that they sold their possessions, not only that distribution might be made, but they brought the money, and laid it at the apostles feet. They recognised the apostles who represented the authority of Christ. The surrender of property in chapter 4 has reference to the testimony, the donors indicated their sympathy with the testimony. 

    Well now, I have done. I hope I have made clear to you the marks of christian unity. It really flows from the Godhead. But the unity which God proposes is unity in variety. In the future the whole universe, with all its different families, will be united. All the courts of the tabernacle were joined together by golden taches so that it should be one tabernacle. This speaks of the whole universe being bound together in divine love. There will be all the different families, but all will be bound together in a unity of variety. All will be pervaded by the spirit of sonship. 
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    THE WAY OF LOVE (JT 30)

    Numbers 10:33,34; 2 Corinthians 4:7 - 15; Genesis 11:6 - 10; Revelation 3:8

    From these scriptures I hope to show something of the way of love, and in speaking of it I would point out that love is of God, and that the manifestation of it is mediatorial. That is, that while it has been manifested in Christ, and whilst He is personally God, a divine Person, yet He, as here, made it clear that love is of God. John, who is employed by the Spirit to expatiate on this great subject, emphasises that it is of God. In chapter 4 of his first epistle, in which he enlarges upon it, a chapter of twenty-one verses, you will find the word God no less than twenty-nine times. He says, Herein is love, not that we loved God, but that he loved us, the proof being that He sent His Son into the world that we might live through him, and that He might be the propitiation for our sins. 1 John 4:10. So that we have to look to the only-begotten Son here, as I said, as sent, or mediatorially, for the manifestation of that love, ever bearing in mind that the testimony is of God. 

    There is also the love of Christ to the assembly which is peculiar to Himself, but I desire on this occasion to emphasise the way of love as finding its expression in One sent, in One here who was in obedience. I have therefore selected the passage from Numbers and the passage from 2 Corinthians, the first setting out in type in a most beautiful and striking manner loves way as in Christ; the second in a correspondingly beautiful manner, loves way in one of like passions as ourselves, so that it may not appear to be far away, but the rather brought near to us. 

    Now having said so much as to what I wish to present, I want to show from the other two passages how the government of God is to enhance this way of love, indeed, to make it possible in this world; and then the government of Christ in the sphere of profession as making it possible for us, for the assembly. Without these two features  features which are perhaps somewhat overlooked by many  it were impossible that loves way should shine here. 

    The combination at Babel was intended to prevent such a way, such a manifestation of God. The line of blessing had already been introduced in Shem, and you will observe that the Spirit of God gives us his generation, both before and after this great historical event  the effort to build Babel. He it was, as you will remember, who led in the hiding of his fathers shame, for the divine way takes its course in the recognition of parental rights. In this he takes the lead with Japheth his brother. They take the upper garment, placing it upon their shoulders, and going backwards they cover their fathers shame and nakedness. They went backwards, we read. It was a movement of parental respect, and, I may say, of affection. Their faces were in another direction, they were not occupied, or would not be occupied with their fathers shame, that of which Ham spoke with no concern. Ham was indifferent and spoke without shame of the self-degradation of Noah, whereas Shem and Japheth took the upper garment and went backwards, their faces being in another direction. This action in due course God would respect in His government, for in their posterity they should see something blessed different from parental degradation. Hence we find that Shem is blessed by Jehovah  the covenant name of God. 

    God adds a double blessing to Shem, for he had earlier been blessed with his father and his brothers, and now he is blessed again: Blessed be Jehovah, the God of Shem, and let Canaan be his bondman. Genesis 9:26. 

    Jehovah is his God, and in due course the fulness of that will be known to Shem. Hence as the nations are divided in the government of God, we have the second account of his generation, as if God were to say, I have intervened governmentally to make a way for Shem, for the line of blessing will be blocked if men are to unite and remain with one language. It says, they had one language, and the same words, so that they should be perfectly intelligible to one another, but I ask, intelligible for what? Opposition to God. And thus the lines of blessing would be blocked were it not that the government of God intervened. Let us mark that it is the line of Gods purpose to bless universally through a chosen person; it is not as in Genesis 5, the life-line. There are two distinct things, there is the line of life in Adam through Seth, culminating in Enoch being received up into heaven; but then there is the line of the purpose of God to bless through Christ, for it is a question now of the glory of God, and what underlies the glory of God is the love of God. His glory is the shining out of His love, and that in universal blessing. Hence He says to Abraham, the descendant of Shem, In blessing I will bless thee, Genesis 22:17 and thou shalt be a blessing, Genesis 12:2 and in thee shall all families of the earth be blessed. Genesis 12:3. 

    You will thus see how the government of God subserves this wonderful way of love. So that Shem, in Abraham, with his face in another direction, in a different direction from that in which the shame of his father lay, sees the glory of God. How honoured! And so Stephen began with that: The God of glory, he says, appeared to our father Abraham, Acts 7:2. Then to Stephen, one of his most honoured sons, the glory itself appeared; it says he saw the glory of God. Acts 7:55. He had to face the setting aside of Gods earthly people for the time had come for it: 

    he says, Ye do always resist the Holy Spirit; as your fathers, ye also Acts 7:51, but he saw the heavens opened through, and the Son of man, as he says, standing at the right hand of God, and the glory there. What a marvellous end reached! What interventions of divine power there had been to make a way for the line of blessing, from the days of Shem to the days of Stephen, for the way was made. Forty-two generations came right down unbroken under the government of God in the line of blessing, culminating in Jesus, the son of David, the son of Abraham; and now the God of glory has reached His end in that that glory is secured in heaven in Jesus; it is there. 

    Now I wish that we may take notice of this, that is, of the government of God. Nothing is happening amongst the nations unknown to Him nor even without Him, for the Lord says a sparrow does not fall without Him. How much more then the overthrow of governments, or the establishment of a government in any nation is taken account of by God. These things do not happen without Him. It is not that He is the author of these things, but nothing happens without Him; and thus we may be assured of the way. John in his gospel, which particularly applies to our times, remarks more than once that there was a division amongst the Jews because of Christ. We may thank God for these divisions, however many there may be amongst them; the more the divisions amongst the enemies of Christ, the weaker they become, and the less power they have against the truth. These things are not there for nothing, they are there for our learning and encouragement. 

    Then, too, there is the Lords direct government, in the sphere of profession, Revelation shows that He is walking amongst the golden candlesticks; He is walking. He has, as it were, right of way. Who can interfere with that walking? There are no passports needed. However high the walls between the nations He walked through or over. The Lord is not dealing with the nations, God is dealing with them. The Lord is dealing with the profession. Is He not walking there? He is, and some of us know it well. Things are happening that enable the saints of God to move on when the enemy would block up their way. Hence He says, I have set before thee an opened door  not simply an open one, but an opened door; it had been shut. One of the witnesses of the love of Christ to us lies in that, I have set before thee an opened door, which no one can shut; thank God! But then why? Because thou hast a little power. That is why; there is power to move on, and He makes a way. It is useless to talk about an opened door, it is like a sounding cymbal, unless we move on through it; He says, thou hast a little power, and hast kept my word, and hast not denied my name. Are such not worth making a way for? They are, indeed, to Him. Because thou hast a little power. It is that He thinks of, and the keeping the word of His patience and the non-denial of His name. He loves to see such, and to see such move; thus He opens the door for them. 

    It is all a question of movement at the present time. I have set before thee, He says; it is He who has done it; there it is  an opened door; the enemy had closed it, now it is opened, but opened for what? Not for earth-dwellers, not for stationary people, not for those who live in this world, in their families, and in their businesses, but for those who have a little spiritual power; it is they who move in; they have kept the word of His patience and not denied His name. It is worth while; there is that here which He values, and He would make a way for it, and He has done it, beloved friends, there is no question about it: the door has been opened. The question is, are we moving through into whatever there is for us? What is beyond that door? The best that love can provide; that is what is there, and it is entering in that you find it out. As the Lord says elsewhere, I am the door; if anyone enter in by me, he shall be saved, and shall go in and shall go out and shall find pasture, John 10:9. Things are to be found according to Johns way. The Lord says, Come and see. John 1:39. You find the things; light comes to you, and the next thing is movement, Because, He says, thou hast a little power. How He loves to see us moving, and moving together! 

    I like to go back to Genesis, for the root of everything is there. I think of the appearing of the God of glory to Abraham the great father, and the descendant of Shem whose God was Jehovah, whose servant was to be Canaan. Canaan was cursed in order to make room for the line of purpose. Israel went into Canaan legitimately, it was not arbitrarily; it was according to the rights of love. The curse was there for hundreds and hundreds of years: Cursed be Canaan. Genesis 9:25. It is not Ham but Canaan; it is a question of the inheritance of God and room being made in it for His loved ones. 

    Well now, having said all that, I want to come back to what I began with, and that is the way of love. You see how beautifully it is presented in the ark. The ark, as you will all know, is a symbol of Christ as the power of God, and the glory of God. He delivered his strength into captivity, and his glory into the enemys hand Psalm 78:61; that is to say, it is a question of the power as subservient to the love. Love is behind everything in God and His ways. 

    And now, let us look at what love will do, so as to understand its way. The ark had been enthroned in the midst of the camp; it was to be carried by the levites  by the Kohathites  when in movement. Many of us like to be carried  a service involving great energy and strength in others. It also involves love in them, and there is such a thing, thank God, as love in others, so that our burdens should be borne. 

    That is their responsibility, but loves way is not to expect from others. Loves way is to lay aside ones dignity and take up the most menial, the most arduous, the most trying features of the service. Hence John says that Jesus knowing ... that he was come from God, and went to God ... laid aside his garments John 13:3,4; note, knowing that He came from God and was going to God, laid aside. It is all a question of God; God who has been manifested here mediatorially, that is, in One in the place of a servant. It is a question of God, that He may be known, and that thus the way of love may be known. 

    And so what is emphasised is that the ark goes before on the three days journey to find out a resting-place for Israel; it goes before, we are told, on the three days journey. Every moment of those days you could see the ark going before. It does not say it was carried, though doubtless it was, but that is not the point; the point is it went before. Jesus was not carried. Mary anointed His feet six days before the passover. There were six days of travel yet ahead for those feet of love, and every inch of that way was travelled by the very feet of Jesus. He was not carried, He went His way; those feet of love trod every inch of that way. If therefore ye seek me, let these go their way. John 18:8. He would go that way; He went down into death to seek out a resting-place. It was the service of love. Think of the combination of satanic power that lay athwart that path! What will love do? What ailed thee, O thou sea, that thou fleddest?. Psalm 114:5. It was in the presence of the Lord here, as I said, in mediatorial service. He came as the sent One, as representative of God, that God should be known, and that divine love should be known. That was the thought, that the saints should live in that love and respond to God in it. So Jordan fled; it was as the feet of the priests touched the waters. The type refers to the Lords own feet, not to any feet that carried Him. No feet could dare to tread there save His; He had not gone this way before; two thousand cubits separated the people of God from those feet. The Son of God trod that way alone to make a way for us, so that we might enter into the place love has prepared for us. 

    It is a wonderful theme. God would impress upon us what love is, and what its way is, the way, as Paul says, of more surpassing excellence. 1 Corinthians 12:31. So he sets out that way in these verses; We have this treasure in earthen vessels, that the surpassingness of the power may be of God. It is a question of God, but God as manifested in the life of Jesus; that life should be manifested first in the body, in a vessel, and then in a condition  mortal flesh. There can be no question as to what Paul was; he was an earthen vessel and he was in mortal flesh, just what every one of us is, and yet the way of love shone through resplendently. The glory had shone into that heart, the glory of God in the face of Jesus, The God of glory had appeared to Abraham; now the glory of God in the face of Jesus had shone into that heart. He was persecuted and cast down, but his way was not entirely shut up. The enemy would shut it up, but it was never shut up, nor will it ever be. For any one who is the vessel of that love, the way will never be entirely shut up. 

    And what was Pauls motive? The Corinthians. Death worketh in us. That was loves way. Paul, as it were, had placed himself on the altar of God, and whatever the will of God was for him, he accepted it. The will of God was that he might be a vessel for the help of the Corinthians, refractory as they were, and though the more abundantly he loved them the less he was loved. But be it so, there he was, it was death worketh in us, but life in you. It is a question of the saints; but then what about the vessel? The God who had raised up Jesus, he says, 

    will raise up us also with you and present us with you; for love will not do without its object. One thinks of ones own resurrection and ascension, but it is a question of the saints being with us. We are raised up together. We are told in Ephesians that God has quickened us with the Christ, and has raised us up together, and has made us sit down together in the heavenlies in Christ Jesus. It is a question of love and loves way, and love will not be without the brethren. I speak of it in Paul because the Spirit of God sets him out as a model for us. He says that he sought that the life of Jesus should be manifested in his body. 

    Now note the two expressions  body and mortal flesh; first in his body. Every one of us has a body, it is a mortal one, but nevertheless a vessel, fragile indeed, and the more fragile the more the dependence upon God. This treasure; what is that treasure? The glory of God in His love shining in the face of Jesus, having shone into our hearts; that is the treasure. That must not be impaired in any way. Let the vessel be tossed about, it is under divine protection, the way is not entirely shut up; so that the life of Jesus is manifested in it, first in the mortal body, and then in the mortal flesh; that is to say, in my actual living condition every day, but all to the end that the saints should be benefited. Of what value am I to Christ in this world if the saints are not being benefited by me? Of what value is any one of us if we are not a benefit to the saints of God, those who are most precious to Christ? As ye have done it unto the least of these my brethren, ye have done it unto me. Matthew 25:40. Hence the way of love is to be here on behalf of others. Death worketh in us, but then the resurrection is the great end, the power of God taking us together and lifting us out of death, out of mortal conditions, raising us and making us like Christ altogether. 

    Well, I hope that what I have said may convey some little further thought of loves way and the end of it and the importance of it. Then how the government of God in the world and the government of Christ in the profession tend to make the way clear for it in us. 
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    GENERATIONS IN THE BOOK OF GENESIS (4) (JT 42)

    Genesis 11: 10 - 32

    JTWe were unable to take up the second division of our subject this morning, namely, the generations of the sons of Noah. The spiritual significance of this section is not so deep and extensive as what was before us this morning, but it has a place in view of the gospel. We noted the number of Noahs family, eight including himself, which the Spirit of God mentions in the New Testament, but the three sons have a place separately as entering on the new world. Amidst the confusion of the race the Spirit of God keeps the three branches in mind throughout, and it is to be noted that in the beginning of chapter 9 Noah and his sons are blessed together. That chapter has to be taken in that light; it is a chapter of blessing. The sons are viewed in conjunction with their father, and the chapter closes with blessing by Noah himself. The covenant is established in that chapter, and a sign attached to it, which sign runs through and has to be taken into account in the proclamation of the glad tidings. For it involves the reconciliation of the world provisionally or, at least, the favourable relations of God in Christ with man in view of the gospel. The family of Japheth particularly, as entering into the section, is more specially in mind in the gospel as we have it, and which the apostle Paul calls my gospel. 

    We have first Japheth, and then Ham, and finally Shem in chapter 10. On account of the elimination of God from the mind of man, and the building of the tower of Babel and the city, we have Shem separately in chapter 11, with a view to Abraham and the line of promise. Then we have Terah, filling out the generations of Shem, as having three sons, just as Noah had three. In both lines, that is, in the book of Adams generations and the generations of Shem, 

    we have a culmination in one man begetting three sons. The first three developing into the world as we have it, and the family of Terah representing the line of blessing. Those two lines run together, but the numeral three governs both positions, and indeed has a great place in the book of Genesis. That in general is the line to follow in this reading. 

    The position in chapter 9 is to be particularly noted. It is a chapter of magisterial government, introduced conjointly with the use of animals to be slain for food, and agricultural industry, in connection with which Noah fails. Notwithstanding his failure, he holds the ground for blessing and is able to bless. All that necessarily is carried down in some sense in the sign of the covenant, and ought to govern us in our public testimony, because it denotes the favour of God whatever has happened. 

    CACIs that secured on the line of moral suitability in Noah? Thee have I seen righteous before me in this generation (Genesis 7: 1). 

    JTQuite so. What you suggest links on with the question asked this morning as to why he is called a preacher of righteousness. He is the only man referred to in Scripture as righteous at that time; and being a righteous man, he could preach righteousness, so that the position right down, whilst the earth remains, is to be affected by what is in chapter 9, developed out of what Noah was personally. Preaching righteousness arises from one being righteous; what you preach is a proved thing. Righteousness is always scarce, and there is great need of it now amongst the brethren. It should characterise the man who preaches it. Of course, it emanates from God, but He does not impute righteousness until you come to Abraham. In Noahs case it was what the man was, but the idea of imputed righteousness is a great thought as following upon Gods favourable attitude towards the world. What is preached is known  experienced  proved. 

    GVSThe writer of the Hebrews says that Noah became heir of the righteousness which is according to faith (Hebrews 11: 7). What bearing would that have upon it? 

    JTOf course it was there already in Abel. The principle thus preceded Noah, but heirship of it would include also the great thought which came out in Abraham. It is the idea of righteousness imputed on the ground of faith, and that is what comes out in Abraham; his faith was reckoned to him as righteousness. It is, as we may say, Gods righteousness which shall look down from the heavens (Psalm 85: 11). 

    MWBIs the position in chapter 9 somewhat akin to the righteous One of Johns epistle: Jesus Christ the righteous? You spoke of the attitude of God as being favourable towards the world; we have propitiation in Johns epistle. 

    JTThe bearing of it is for the whole world. 

    MWBI was wondering if that was the distinction between chapter 9 and what you have spoken of as imputed righteousness on the principle of faith. 

    JTThe righteousness of Noah is clearly personal: thee have I seen righteous before me. It is what he was, but he became heir of the righteousness which is according to faith. He had faith, of course, and personal righteousness would be the outcome of it, and he preached what he experienced. If Abraham preached, he would preach righteousness imputed on the obedience of faith, which is unfolded in Romans. 

    Now chapter 9, as based on Noahs sacrifice, is the ground of Gods relations with the world publicly. While the earth remaineth, it says. The sons are seen as related to their father; they are blessed with him, and the covenant is made; it is witnessed in the rainbow, and it continues, and enters into what was said, that the world is in reconciliation. Abraham, of course, would take up that thought because he was made heir of the world, and he would be affected by that in his relations with the nations, so that he prayed for them. God said to Abimelech, He is a prophet, and will pray for thee (Genesis 20: 7). His relations with the nations would be affected by the fact that he was heir of the world. Then, the sons of Noah are taken account of by themselves, and we see that in the great departure they get out of hand and hence we have the world in a moral sense as away from God. They are, however, taken account of under the head of generations, first Japheth, then Ham, and then Shem. I suppose the order is according to their birth. Although Shem seems to be the eldest, chapter 10 is the order by which they were known, Shem coming last. That is, he has not the first place in the public world, but he has in the spiritual. He is said to be the brother of Japheth the elder (Genesis 10: 21), as if Japheth had that place, that men were giving it to him on the principle that he that is born after the flesh has the leading place, as we get with Ishmael and Esau. Thus the spiritual line comes in last. 

    HFNCan we link it up in any way with what comes out in the Acts in regard to the three great representatives of these families? 

    JTI think so. Ham became despised, of course, the curse entering into his family, that is on Canaan, and he is taken up first in the eunuch; and then Saul representing Shem; and the centurion, Cornelius, representing Japheth. That is the order, and we have to follow what God does. When we get Japheth and Shem together it would be the Spirit of God taking account of things as they are publicly regarded. But Shem being taken account of separately and having a generation, or history, of his own, culminating in Abraham, we are on another line. That is the line we really want to get on to, the line that goes through in life and glory. What is regarded publicly is in chapter 10 but what is in chapter 11, the generations of Shem and Terah, is the line leading into the purpose of God. 

    PLDo these two thoughts find expression in Psalm 105: 12 - 15? When they were a few men in number, of small account, and strangers in it. And they went from nation to nation, from one kingdom to another people. Is that the presentation of the line of blessing publicly in reproach, as in chapter 10? Then does chapter 11, where the generations of Shem are set apart, bring us to the expression in verse 15 of that Psalm: Touch not mine anointed ones, and do my prophets no harm? 

    JTQuite so, and the father of all the sons of Eber is mentioned in a public setting. They would be the ones under reproach, I apprehend, the ones who would become small outwardly, but cared for by God; as in Psalm 105, those in outward power are notified that Gods chosen ones are under His protection, and that they have an intercessory place with Him. 

    PLThen the next Psalm says, That I may see the prosperity of thy chosen ones (Psalm 106: 5). Would that bring in the line of blessing as in chapter 11? 

    JTJust so: thy chosen ones, that is, Abraham and his family. Terah is important, compared with Noah. Noah at the end of chapter 5 and Terah at the end of chapter 11 branching out into three. Then we have, not only the sons of Terah, but daughters, that is, suitable wives for those who are chosen, the principle of brothers and sisters, a very important advance on anything we have had. So that it is the family of faith, but the family of spiritual relationships, also marital relationships which God can bless; for this, a husband is to be a brother and a wife a sister spiritually. 

    FSMHas the scripture in Deuteronomy 32: 8, 9 any bearing on what has been said as to Psalm 105? When the Most High assigned to the nations their inheritance, When he separated the sons of Adam, He set the bounds of the peoples According to the number of the children of Israel. For Jehovahs portion is his people; Jacob the lot of his inheritance. Is that the governing principle on which these developments were taking place? 

    JTThat is an important scripture as entering into what we are saying. We have now come to the parting of the ways. The sons of Noah are taken account of by themselves and they get out of hand, and that necessitated God beginning over again on the principle of call, so that there is a separation. The sons of Eber being accredited to Shem in the public position is to bring out how reduction begins. So that they are a few people and of no account, whereas Japheth had the place of the elder. He was of account, and is of account today: so the position is unchanged, for in the name of Peleg, one of the sons of Eber (signifying passing over ), we have reference to division. 

    QuesWould you say a word on the introduction of magisterial authority, which would seem to be maintained as long as God and His rights are recognised? Is that a principle we should go on? 

    JTThat is the ground we should take; it is observed right through Scripture. In the psalm which has been cited, God says, Touch not mine anointed ones, and do my prophets no harm. That is the position of the saints, on the line of blessing, on the line of Shem. The allusion in the Psalm, of course, is to chapter 20 of this book, where God says to Abimelech in regard of Abraham: He is a prophet, and will pray for thee. Well, that has to be maintained; we have the mind of God and we pray for the authorities, whoever and whatever they are. 

    JSEWould you say a little more about the inferiority of this side in connection with what has gone before? 

    JTThough I referred this morning to the inferiority of the second part of our subject, yet it has an important place, and should be understood by those who serve, that is, the general position of the sons of Noah taken account of by themselves. They are not thus taken account of in chapter 9. Japheth and Shem are blessed by their father at the end of that chapter, particularly Shem. It is said of him, Blessed be Jehovah, the God of Shem, and let Canaan be his bondman. Note the God of Shem. The blessing is based on his refusing to expose the nakedness of his father  a very important matter; he looked in another direction. In chapter 10 the three sons and their generations are viewed as by themselves. Although their father still lived on for many years, and we cannot but assume that he exercised influence for good, they are viewed by themselves and they get out of hand. The proposal to build a city and a tower shows the state that had developed amongst them. It is not on the same level as we saw in relation to Noah, but then, we have that level reached in Shem, because Jehovah is his God; the link is with him. Jehovah, the God of Shem links strikingly with what is so stressed later  the God of Abraham, the God of Isaac, and the God of Jacob. 

    JSEDo you mean by that, that in Shem, God on the line of sovereignty goes back to His original thoughts? 

    JTYes. The link of the testimony is renewed in the verses we have read, but God does not pass by the public position, and this ought to be in our minds always in our service, because God regards it  the sign of the covenant as to it still remains. 

    WMBWould Pauls address at Athens, speaking of the boundaries of their dwelling (Acts 17: 26), be in line with what you are saying? 

    JTYes, and in the ordering of the nations God had Israel as a centre. It was a smallness that developed, a smallness of quantity, but of intrinsic worth; greatness of quality is the thing now in the line of Shem. 

    PLSo that the kingdom of Nimrod and the city of Babel belong to those who have got out of hand. 

    The man of faith waits for a city whose builder and maker is God, and seeks a heavenly country. 

    JTThat is the position exactly, so Nimrod is the typical man in the public position. His name alludes to rebellion. 

    EuRDo we see the bearing of this on one who serves, in Saul in the first verse of Acts 13? He comes in at the end of the list there. Then later he carries through and takes the name Paul, being little, and we have Paul and his company. Then at Corinth he links on with Aquila and Priscilla  would that be more the spiritual relationship? 

    JTQuite so. The first is the great spiritual characteristic of those who are serving. He is mentioned last, but he soon acquires the first place  Paul and his company. In the second reference, at the beginning of Acts 18, he works with his hands. The more spiritual we are, the more ready we are to work with our hands; and he identifies himself with the industrial class at Corinth. He is descending indeed. The idea had already come in in Genesis 5, Jared signifies a descender, and he enters into the life line. God is glorified as we go down, and it is not our time for being glorious publicly. As we go down in the sense in which we are speaking, we go up morally, corresponding with Philippians 2. 

    QuesDoes the final parable of Balaam in Numbers 24: 18 show the triumph of the line of life? Israel will do valiantly. 

    JTAmalek had the first place, representing the flesh peculiarly, first of the nations, and Balaam sees him thus, but Israel is to do valiantly. A star is to arise, a glorious prospect for those who are outwardly little now and despised. 

    WCDo we get the thought of intrinsic worth in the reference to Sheba, and Ophir, and Havilah (Genesis 10: 29), linking on with chapter 2: the gold of that land is good? 

    JTQuite so; we can see how that would apply. 

    FCHWould you say a word as to the blessing in connection with Shem? It says, Blessed be Jehovah, the God of Shem. It is more than Shem himself. Is it that God is to have a portion? 

    JTJust so. Jehovah is blessed, that is, it is blessing applied to God as from us; but Shem is also blessed. 

    PLYou get Shems seed setting out in verse 30. Their dwelling was from Mesha, as one goes to Sephar, the eastern mountain. Is that we rejoice in hope of the glory of God, the idea of the sun rising? 

    JTThe right rendering undoubtedly in the next chapter, verse 2, is that those about to build Babel were journeying westward: they journeyed from the east when they started to build the city, whereas the land of Shem according to what we have here is eastward. Japheth is westward. 

    PLAnd is the thought of the eastern mountain the idea of the glory secured in divine stability as distinct from the tinsel and passing glory of Babylon? 

    JTThe eastern mountain is an idea of prospect; it is toward the rising sun. The setting sun is never a suggestion of a glorious prospect, it is the opposite. Faith, of course, expects a setting sun to rise, and looks for it, and so the face is always towards the sun-rising. Hence in Romans we rejoice in hope of the glory of God, but it is on the principle of faith. So what we have had in chapter 10 is the general thought, and I believe the importance of it is for those serving particularly to understand Gods relations with the creation, how they are fixed on the principle of sacrifice. In announcing the gospel we are to go into all the world, and preach the glad tidings to all the creation (Mark 16: 15). God is already in relation with it on the principle of covenant, but then that does not touch the question of call. Whereas, when we come to chapter 11, where we have the generations of Shem by himself, 

    and his offspring Terah, we are on the line of the call, the call of Abraham, so that the history of Abraham necessarily is in mind in the generations of Shem and Terah. 

    WSSThe generations of Shem come immediately after the reference to Babel. There seem to be two great divisions here, the sons of Noah after the flood, and the generations of Shem after Babel. 

    JTI think the generations of Shem given separately are the outcome of the attempt of the sons of Noah, as presented in chapter 10, to undertake to build a city and a tower, which meant independence of God. That is, they did not like to retain God in their knowledge, and so He takes up Shem again, according to the prophecy as to him preceding. Although Shem had his part in the undertaking, God takes him up again as in His mind, according to Noahs blessing. He is Shems God, and takes him up, and gives us the history so that we may understand what comes out in Abraham. We do not get the generations of Abraham; the next we get is that of Ishmael to show the negative side, but the history of Abraham is in mind peculiarly in all this. 

    MWBWhy do we not get the generations of Abraham? We have it of Jacob, as going on in Joseph, but nothing distinct as to Abraham. 

    JTI think the reason is, that he represents the heavenly side or position. In type as well as in faith and outlook he is the heavenly man. Thus, although personally coming under the generations of Terah, Abraham is, as a type at least, outside the range of generations. When we come to Ishmael, Isaac, Esau, and Jacob, we need to have their generations. The Spirit of God regards them as necessary, as lines running through which should be known, but Abraham is outstanding in another sense, for indeed it is he who is specially in mind in Hebrews 11. As called out, he belongs to heaven; he is the heavenly man. 

    MWBI was wondering whether it was a fuller thought. He was a heavenly man, whereas Jacob as a generation relates to Gods ways on the earth. 

    JTYes; Isaac, of course, although the heavenly man, bears on Jacob and the testimony on earth. He stands in relation to the testimony, typically in relation to Christ glorified and the assembly united to Him in Israels place here. We must get that history. But Abrahams history is, as it were, in heaven; his name is written there. 

    EuRHe heads the generation in Matthew 1. 

    JTIt is on the royal line there. It is not his generation. It is Jesus, the generation of Jesus Christ. Abrahams is written in heaven, he is known there, and the more we understand the heavenly, the more we shall understand Abraham. It seems that he is honoured; although the great head of the family of faith, he is not brought down to the level of these generations. 

    HFNCould you help us a little in regard of the great truth of the calling in regard of Abraham? 

    JTThe generations of Shem lead up to that. God would say, as it were, to any learner of the inspired narrative, These are the antecedents of this great family. So that we have brothers and sisters in view of the household of faith, so that what is of heaven is down here. Sarah was Abrahams half-sister, and so he calls her sister. Then, from the same family, we have Rebecca and the sisters Leah and Rachel. I think it is to regulate us as to the household of faith. 

    QuesWhat is to be learned from the fact that one of them dies before the face of his father? Is that on the reducing line in regard to Abraham? 

    JTIt would be, but he leaves a son, Lot, who links on with Abraham. All this is under divine ordering to bring out what is in the divine mind. So we must have Lot who represents an element in all this. 

    PLSo this sojourning family, as it proved to be, composed of brothers and sisters, is in contrast to verse 18 of chapter 10: And afterwards the families of the Canaanites spread themselves abroad. 

    JTJust so. That is a mark of man after the flesh, represented in the Philistines, who spread themselves, whereas the principle of reduction goes with the family of faith. 

    CCEHave you any thought of the moral meaning of the shortening of the ages of these men after the flood? 

    JTI think it is in view of reduction. It is not now death pressed upon men as in chapter 5. We have the greatest longevity in chapter 5, but death is there  ... and he died ... and he died. That is carried through even with Noah after the flood: and he died, but then we have the end of that. Now what comes out is the cutting short of human life, but death not mentioned; it is that the lives are shorter and shorter. That helps I think as to the gospel, so that Moses comments on it and brings it down to what we experience now: The days of our years are threescore years and ten (Psalm 90: 10). It is not so much that we die, but that our days on the earth are short. No matter what you go in for here, how quickly you have to leave it. The point is not that we die, but we do not live very long. 

    JSEWhy is Terah singled out here as dying? 

    JTThe point is that he died in Haran  where he died; meaning that he did not die in the place of his nativity. That is, he was of the class of those who journeyed, who went out. Not that he is said to have had faith, but he went out and took his family with him. 

    JSEIs the account of his dying to give us, in our minds, a link with the life line in chapter 5? 

    JTI do not think so; it is rather where he died; he was one of those who went over. Of course, Abraham died, and Isaac died; they are spoken of thus as a matter of history, but it is not now death as a matter of teaching, but that your life is very short and you may as well accept it. Children are encouraged in Ephesians that their days may be long on the earth; that would hardly fit in chapter 5, for there the lesson is death. Terah has the character of one who went out, but did not go all the way. He died in Haran. Stephen says of Abraham, after his father died, he removed him into this land in which ye now dwell (Acts 7: 4). So Terah has not the full status of a pilgrim; he did not fully go on that line. 

    HMSWith regard to the generations of our Lord, to which reference has been made in Matthew 1, why do we have that question in Isaiah 53: 8, Who shall declare his generation? for he was cut off out of the land of the living? 

    JTI suppose that would allude to His manhood as here in flesh and blood: it was unique and His cutting off terminated it; the prophetic eye saw no continuance of it in a generation. His life is taken from the earth  you cannot make it a subject of chronology, it is out of that range. 

    DLHHis life is taken from the earth  does that not refer to resurrection? The thought seems to be that He is risen, and consequently you cannot account for any generation from Him as viewed here in flesh and blood. 

    JTYes; His being cut off is stressed. He is taken out of the line of generation in that sense  in the ordinary prophetic sense He had no generation. In truth, viewed as here according to flesh, He was absolutely alone  there was no one like Him, nor shall there ever be. He Himself has ceased to be in that condition. There is no continuance of it. The point made is that He was cut off from the land of the living, from the earth, to which ordinary generations belonged. 

    EuRAre chapters 10 and 11 a little like, But that which is spiritual was not first, but that which is natural, then that which is spiritual (1 Corinthians 15: 46)? Would the brevity of life tend to induce us to go in for that which is spiritual and find our life in that which will never come under death? 

    JTThat is the thought; we are prepared for eternal life really. The shortness and uncertainty of ordinary human life tend to enhance the thought of eternal life and direct us to it  to lay hold of what is really life. 

    QuesWould Psalm 102: 24 help us here, where it says, My God, take me not away in the midst of my days! ... Thy years are from generation to generation? 

    JTQuite so; the Lord felt being cut off early, but the divine voice to Him is: Thy years are from generation to generation. This asserts His deity. Personally, He was not limited to time. This shortening of human life, running down to Moses, is to be taken account of, and it helps us in the gospel. 

    QuesWould you be in any way restricted in your evangelical activities in the last days of the dispensation when apostasy has set in? 

    JTWell, we have to take account of the vessel in which the light is, of course, and actually we are necessarily more limited now than they were at the beginning on account of the breakdown of the vessel in which the light is. The candlestick as owned of God is lost, although responsibility as to it remains. We should take note of the reduction of human life, and how God in all this is taking account of Shem. He is the God of Shem, and He is reminding us that our life is not in what we possess in this world. The man in Luke 12: 19 says to his soul, Soul, thou hast much good things laid by for many years; repose thyself, eat, drink, be merry. He had plenty, but God says, Fool, this night thy soul shall be required of thee. That is a word which enters into this. God is reminding us in the generation of Shem that our prospects are not in this life. The years are gradually dwindling, and one man dies before his father, so that things are very uncertain. We are to be prepared for the gospel as set forth in one man, and we have the idea, at this juncture, of the Scriptures preaching, saying to Abraham: In thee shall all families of the earth be blessed. It is the blessing of Abraham now, and the shortening of the days would help us. In chapter 5 death was rolled in upon men and helped them, but now it is the shortening of our days. We have the idea of an organised world after the flood, nations with prospects, glory attaching to each nation. Well, what is the good of it all? It is only a few years and we are gone, and so God is calling out a man and setting up things in him on the principle of life out of death. It is the gospel, so that the gospel was preached to Abraham. 

    MWBDo you think there is a special link between the shortening of the days and the idea of the call, in view of the heavenly position that is taken up? 

    JTThat is the thought in mind. If I have only a few years, what does it matter, because my life is elsewhere. 

    MWBWould it be right to class Abraham with the partakers of the heavenly calling (Hebrews 3: 1)? 

    JTTypically, that is particularly in mind. They went out not knowing where they were going and looked for a city whose builder and maker was God. You see that things are dwindling here, and that human life is shortening, and the idea is to get hold of the new thought, the heavenly: Wherefore God is not ashamed of them, to be called their God; for he has prepared for them a city (Hebrews 11: 16). Now He was Shems God, but then Shem had part in the public world, so it is a question of the line that is in Shem: God is not ashamed of them, to be called their God. It is on moral ground. 

    PLWhat operates in gracious instruction in chapter 5 is helping us through governmental circumstances at this point. 

    JTThat is the idea. Moses puts it into the form of a prayer, and brings down human life within a very small compass. One day men are flourishing, the next day they are gone. What is it all? he says. That is the idea, and we are enjoined to number our days, that we may acquire a wise heart (Psalm 90: 12). Then Moses goes on to God showing Himself, and letting His work appear, and establishing the work of our hands. That is God returning  Return, Jehovah: he says  God returning in resurrection and establishing another order of things. 

    RemStephen accepted in a definite way the shortening of his days, he fixed his eyes on heaven and saw the glory of God and Jesus. 

    JTQuite so. That is very beautiful. 

    JTSIn connection with the preaching in Ecclesiastes 12: 1, is it striking that it says, Remember thy Creator in the days of thy youth, and then you have the conclusion of the whole matter at the end of the chapter. Is that to be in mind in the preaching of the gospel? 

    JTThat is an excellent text. The writer gives a description of man when he gets old. The young are mentioned first, but we become old, and the description he gives of the feelings of old men and women is remarkable, and should be noted. He says, (for man goeth to his age-long home, and the mourners go about the streets;)  before the silver cord be loosed, or the golden bowl be broken, or the pitcher be shattered at the fountain, or the wheel be broken at the cistern (Ecclesiastes 12: 5, 6). That is God in mercy gradually bringing men down, preparing them for actual death. The book of Ecclesiastes helps us in this respect, and is intended to help in the gospel. One is speaking about the gospel, for the apostle in Galatians 3: 8 says that the gospel was preached to Abraham. What comes out in Abraham is the basis of the gospel, you might say. 

    FSMWould it mean deliverance from an organised world? The liberated soul walks in the path of faith, and that should be taken up at the earliest possible moment in view of the brevity of life. 

    JTIt should be kept before one in preaching, with a view to reaching man. Of course, men are afraid of death, but prospects in this world is the great element the enemy uses. It is deliverance from the present evil world. How men are held by the world, and how they become inflated by money and the like. 

    MWBWould you say a further word on the introduction of the wives, the sisters? 

    JTIt is important to keep them in mind in view of the household of faith. You see how the Spirit of God brings them in in chapter 22. As soon as we have Christ in type seen as risen, we have Rebecca brought in. It says, And it came to pass after these things, that it was told Abraham, saying, Behold, Milcah, she also has borne sons to thy brother Nahor; ... (And Bethuel begot Rebecca) (Genesis 22: 20 - 23). It is significant that the sisters are brought in here in the light of the assembly. The household of faith is built up in relation to kindred, not strangers but kindred; that is, we are all christians, and it is only on that line that young people reach the idea of the assembly. It is a question of kindred, being of the same family. 

    LESDo you think 2 Corinthians 6: 17, 18 would have a bearing on this? Wherefore come out from the midst of them, and be separated, saith the Lord, and touch not what is unclean, and I will receive you; and I will be to you for a Father, and ye shall be to me for sons and daughters, saith the Lord Almighty. 

    JTThat is good. Your mind is on sons and daughters, not simply sons, but that we have sisters. So Paul speaks of taking round a sister as wife (1 Corinthians 9: 5). One can understand how he would have the assembly in mind. It comes in on the line of family relationship. 

    HFNDo we have the same principle in the Song of Songs in the reference to the sister as well as the bride? 

    JTExactly; that book helps us on this line. 

    PLSo Romans 16 begins with Phoebe, our sister, and a number of brothers and sisters are mentioned, and then finally the thought of the mystery is alluded to. 

    JJWhy does it say that Sarai was barren in this connection? 

    JTThat is another element there. God knows that, too; He needs to show what He can do with a barren person. It is to bring out His almightiness. As has been mentioned, Come out from the midst of them ... and ye shall be to me for sons and daughters, saith the Lord Almighty. Well, God can come in for that barren wife, but how much more important it is spiritually. It is a question of the power of God. 

    HFNHe maketh the barren woman to keep house, as a joyful mother of sons (Psalm 113: 9). 

    JTHow many come in on the line of such, as Sarah herself, and Rebecca, and Rachel and Hannah. So God needed that, and He ordered it that His power should be displayed in that tender, touching way, making the barren woman to keep house, as a joyful mother of sons; as much as to say, the very barrenness helps, for it is disastrous to have a family without housekeeping. It is an occasion for God to come in. What seems to be disaster shows how God can come in in His love. 

    QuesWould you apply that to a locality where this barrenness is felt? 

    JTYes. It is intended to encourage us. What seems impossible, God can do. 

    HMSHow would you explain the difference between having children and keeping house? 

    JTIt just alludes spiritually to the way things are done in local gatherings. Very often gatherings do not grow because there is no housekeeping. If there is to be continuation according to God, there must be housekeeping which is seen in assembly order. What is stressed in the epistles to the Corinthians is that things are to be in order. God is the God of order, and if His order is maintained He gives children. He is the Almighty; He gave children to Sarah, and to Rebecca, and to Rachel, and to Hannah, and so in the Psalm, He makes the barren woman to keep house, as a joyful mother of sons. God does that; He does it through ministry. He would press it upon us, as the apostle does to the Corinthians, that things must be in order. Then we have the children  a joyful mother of sons; we have joy in the young ones coming in amongst us. 

    QuesDo we see this principle in connection with the woman of worth in Proverbs 31: 27, 28? She surveyeth the ways of her household, and eateth not the bread of idleness. Her children rise up and call her blessed; her husband also, and he praiseth her. 

    JTThat is a beautiful picture of proper housekeeping. 

    EuRDoes it help in regard to brothers and sisters, that in the naming of the distinctions in connection with the new man in Colossians 3, it does not say neither male nor female? Does that leave room for spiritual affections to take shape in brothers and sisters alike? 

    JTQuite so; the new man is seen in a sister as well as in a brother. It is not, however, a new woman; it is a new man, there is only one new man; it is a question of character; there Christ is everything, and in all (Colossians 3: 11). 

    JJDoes he bring the idea into Galatians 4: 27 for that reason, where it is written, Rejoice, thou barren that bearest not; break out and cry, thou that travailest not; because the children of the desolate are more numerous than those of her that has a husband? Were those housekeeping conditions absent in Galatia, and is that why the apostle brings this in there? 

    JTThe allusion is to Jerusalem, that she has more children now than when she had a husband. All christians are accredited to her, but much else, of course, is said elsewhere to qualify this, including the instructions to Corinth. 

    HHI was wondering about your remark as to having lost the candlestick. 

    JTWe cannot ignore that. It is not spoken of after Ephesus. From Thyatira onwards, we are in remnant times, and we have to accept limitations in our public testimony, which, of course, would cut across what is called missionary enterprise. The position in all that is really out of hand, and those engaged in it are not subject to the mind of God revealed in relation to these facts. The Lord says to Philadelphia, I have set before thee an opened door  one suited to the moment  which no one can shut. 

    Well, I hope the brethren have been able to follow a little as to this lesson. It really takes us to the threshold of Abraham viewed as a called one, a pilgrim, a heavenly man, and then the development in testimony in Rebecca, that is, the assembly related to Christ in heaven. 

    PLDoes not each of the generations involving distinctive blessing, chapters 5 and 11 respectively culminate in the heavenly side of the truth, the first in Enoch and the second in Abraham? 

    JTIt is as if God would lead us to that point; He is leading many sons to glory. All else is subservient to that; so that in principle Enoch and Abraham have part in that. 

    PLDoes that throw a backward lustre on all the operations that lead up to this point? 

    JTJust so, and all the development on the earth, as we shall see in the history of Jacob, has it also in the background. It is a question of the heavenly company known here. 

    CACDoes that glorify the sovereignty of God particularly? 

    JTThat is a beautiful thought, opening up much; for, after all, it must be that. All that happens brings us back to that. It is what God does sovereignly, so that Ephesians is the great culmination of all the teaching. Blessed be the God and Father of our Lord Jesus Christ, who has blessed us with every spiritual blessing in the heavenlies in Christ (Ephesians 1: 3). In the greatness of His counsels He has taken us out of a state of death and made us sit down together in the heavenlies in Christ Jesus (Ephesians 2: 6). We have come to that in this reading, and in the two readings to follow we should consider the generations of Isaac, and then those of Jacob; those of Ishmael and Esau coming in on the negative side. Their histories are also given and it is well to understand them. 
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    Genesis 11: 27 - 32; Genesis 12: 1 - 3; Galatians 3: 7 - 14; Psalm 90: 10 - 12

    JTThe shortening of human life as recorded in Genesis 11 enters into the subject before us in these readings. Abraham is especially connected with it. It is thought that the use of types in the Old Testament sometimes helps us more than direct doctrinal statements of the truth, for the types are intended, by the Spirit, to fit into our minds peculiarly. Our minds are fickle and uncertain, so that we need all the aid available to help us to retain the truth. The reduction of the duration of human life seen in Genesis 11 is intended to prepare mens minds for eternal life. The shorter our lives are, the more we are likely to think of what is eternal. Genesis 5 is similar to chapter 11 but it is intended to stress the thought of death. It is not the shortening of human life, but rather that in spite of the great longevity of men before the flood, death took place; whereas in this passage death is not stressed, but the shortening of human life. Psalm 90 accentuates this, bringing it down to seventy years. We know that in actual history the average is much less than that. If we are sincere believers in the gospel, we shall be helped in taking account of this fact and appreciate all the more what the gospel proposes; that is, life eternal. The link with the blessing of Abraham is striking, and that is what appears after we have the record of the generations of Shem. Jehovah said, I will bless them that bless thee, and curse him that curseth thee; and in thee shall all families of the earth be blessed, Genesis 12: 3. What could blessing really be save that men are to live for ever? This comes about through redemption in Christ, so the passage in Galatians which was read says, The scripture, foreseeing that God would justify the nations on the principle of faith, announced beforehand the glad tidings to Abraham: In thee all the nations shall be blessed, Galatians 3: 8. Abraham was heir of the world. It is clear that if the inheritance is of value there must be eternal life. Thus there will be no necessity for wills or graveyards. Death will be abolished. 

    CAMThe closing verses of chapter 11 would prepare Abraham for this. 

    JTYes. You will notice that Haran died before the face of his father Terah (verse 28). And Terah died in Haran (verse 32). You have the actual occurrence of death in these verses. It is not mentioned in the generations of Shem. In the generations of Terah death is mentioned, a man dying even before his father. But in the generations of Shem the stress is on the shortening of mens lives. 

    CAMThe shortening of human lives would tend to give us desires for what is for ever. God allows it to come in to that end. 

    JTYes. That is why it is mentioned here. It is mentioned in connection with the son of Noah, who was blessed himself in a peculiar way. God is called his God, and the sequel of that ought to be resurrection, for God is the God of the living, not the God of the dead. So that we have a double mention of the generations of Shem: the first is in chapter 10, and then in chapter 11. He is mentioned in chapter 10 in relation to the other two sons of Noah, but here he is seen by himself, and clearly it has blessing in view. Life in men as they were was going to get gradually shorter, and wisdom would lead to thoughtfulness as to this solemn fact. Jehovah was the God of Shem and also the God of Abraham, and surely this implied more as to life than one hundred or two hundred years. In due time it would be made known that God had promised eternal life before the ages of time. This would come in through Abrahams Seed. 

    CAMIs God preparing us in a special way now for the thought of eternal life, especially in the way that death is so stressed to us on every hand? 

    JTJust so; particularly bearing on young people. While they may think even seventy years is a long period, the average length of life is not nearly that. Many young children die, many boys and girls die, so that the first commandment with a promise is that it may be well with them and that they may be long-lived on the earth; Ephesians 6: 1 - 3. 

    AATOf Job it says his latter days were his best, so that it does not always follow that our young days are the best. 

    CFEHow does the gospel fit into all this? 

    JTWell, we all know, I hope, how much place eternal life has in the gospel. It is linked up with it almost constantly, and especially in Johns writings. Eternal life in John 3: 16 is as forceful, you might say, as the gift of Gods Son for us. For God so loved the world, that he gave his only-begotten Son, that whosoever believes on him may not perish, but have life eternal. Eternal life belongs to the idea of gift. The gift of Gods Son, and the gift of eternal life go together. 

    JSIs the gift of life in the gospel to Abraham? 

    JTClearly; what would the gospel be if it were not a matter of life, because even Abrahams life was shorter than his fathers. He died at one hundred and seventy-five. It was gradual reduction. Moses himself lived one hundred and twenty, although he tells us expressly that the general age was much shorter. 

    AATIs it not so that of late years eternal life has not been stressed in the gospel? 

    JTIt has been specially stressed for fifty years. To my knowledge what it really is is being stressed. 

    That is, it is a spiritually tangible thing even now, as to spiritual enjoyment. It is life eternal. It is the fullest thought of life. The place it has in the epistles to Timothy and Titus is especially worthy of note. 

    WRLife and incorruptibility are said to be brought to light through the gospel: would you say that is over against what had preceded in the way of sin? 

    JTYes; over against the history of sin and death. It stresses the idea of incorruptibility. The believer, as having died, is raised in incorruptibility. 

    ANWEternal life is a condition of life primarily, as well as duration of life? 

    JTClearly; God placed the Cherubim in the garden lest man, in his state of sin, might put forth his hand and partake of the tree of life and live for ever. That man, as he was, should partake of the tree of life and thus live in sin for ever would be monstrous. If they refuse the gospel, men will exist for ever in the lake of fire, but that Adam, as he was, should partake of the tree of life would mean that he would live for ever in his condition of flesh and blood, which would be dreadful. Sin would be utterly abominable in its enormity. The earth could not contain the persons. How long a time would elapse until it was filled? God precluded that calamity by placing the cherubim in the garden to guard the way to the tree of life. Eternal life was a promise and a purpose. Those who are ordained to eternal life, believe. People are ordained to it; God is not at any disadvantage by sin coming in. Everything fits in His realm. 

    ANW... May not perish but have life eternal. What does perishing suggest to you? 

    JTIt is to be lost. It is falling in the wilderness. John 3: 15 and 16 seem to allude to the position in the wilderness. God brought the people out of Egypt, 

    figuratively believers, but with many of them He was not pleased, and their carcases fell in the wilderness. They did not even have a burial. It is the awfulness of the state of perishing as over against the blessed state of eternal life. 

    ESIs death a condition? 

    JTDeath, as the judgment of God, is a condition, but it is an awful condition. The full thought is the second death. Generally in the Old Testament it was the grave, but Sheol implied more than the grave; it was the retreat or place of the dead; the unseen state. In the New Testament it is the second death. The lake of fire is the second death. 

    APTWould the Old Testament, in relation to the movements of the children of Israel, help us to see the types in relation to eternal life? 

    JTYes; it is a short period of forty years, but see what happened! Six hundred thousand men died. Only one or two who came out of Egypt came into the land. What death really is, is indicated. Where unbelief exists how terrible it is! They fell in the wilderness. The gospel presents eternal life as over against that. Therefore what the types set forth is of great force in connection with nominal christians if they are not real. 

    JTJrSo the Lord had to do with actual cases the daughter of Jairus and then the young man, the son of the widow of Nain. These were youthful; then Lazarus, who was older, had to do with death. Thus persons of various ages are seen in death. 

    JTThat is remarkable. We are not told just how old the young man was, but he was a young man. The girl was twelve years old. We are told how old she was. Each one had experience in death. God thus brought in the idea of life out of death in persons of various ages and circumstances. The idea was thus placed in human hearts  surely in view of eternal life taking form in Christ for men through redemption. 

    We may thus understand the Lords word, Verily, verily, I say unto you, that he that hears my word, and believes him that has sent me, has life eternal, and does not come into judgment, but is passed out of death into life, John 5: 24. These three witnesses are necessary in relation to this great matter. 

    JTJrLazarus said nothing. 

    JTBecause he is a full-grown man. He needs neither to walk nor speak to show he is a living man, showing how vivid and real spiritual life is; showing also that in us it is a development. If you are a real living man, this may be discerned in you even in inactivity. 

    CAMThe way you are speaking of it now magnifies the idea of eternal life. 

    JTWe are told to lay hold of it. It is realised where the Spirit is among the brethren; hence the importance of young people keeping amongst their elders. Viewed by themselves, young believers do not express much life, but as in the circle of the saints it is drawn out of them  induced by the example and influence of those more experienced and spiritual. Normally the circle would include the three grades of life we have been considering. What an influence Lazarus would exert! 

    ANWThere the Lord would command the blessing, even life for evermore. 

    JTThat would fit in here. The Psalms are the experimental side of things. Of the Lord Himself it is said in the Psalms, He asked life of thee; thou gavest it him, length of days for ever and ever, Psalm 21: 4. David in Psalm 133 presents the truth relative to the conditions of life in a vivid way. The Spirit is seen in relation to certain personal features of Christ  the precious oil upon the head, that ran down upon the beard, upon Aarons beard, that ran down to the hem of his garments. Also, As the dew of Hermon that descendeth on the mountains of Zion. It is what comes down in the sense of anointing and refreshing power. The Psalm begins with the thought of unity, but unity as the effect of what comes down from Christ. And There hath Jehovah commanded the blessing, life for evermore. It is an imperative thing. God commands it there. He would have it there. 

    AIWhen Elihu was speaking to Job in chapter 33, he said, The Spirit of God hath made me, and the breath of the Almighty hath given me life. How would you link that up with the thought of life which you are speaking of? 

    JTThat is the believer as formed of God. Extended to christians it is each having a spiritual existence  formed of God and indwelt by His Spirit. There is formation by the Spirit as well as quickening and dwelling. God formed Man and breathed into his nostrils the breath of life and Man became a living soul. 

    ARElishas staff could not raise the Shunammites boy. He lay upon the child, and put his mouth upon his mouth, and his eyes upon his eyes, and his hands upon his hands, and bent over him, 2 Kings 4: 29 - 35. 

    JTThe boy must come to life in relation to Elisha; he would take in the character of Elishas faculties. We are risen, and quickened with Christ, according to Colossians. If therefore ye have been raised with the Christ, seek the things which are above, where the Christ is, sitting at the right hand of God: have your mind on the things that are above, not on the things that are on the earth; for ye have died, Colossians 3: 1 - 3. The answer to this type is, I think, in Colossians. It is said, The body is of Christ, chapter 2: 17. We are brought to life in relation to Him; the last Adam a quickening spirit, 1 Corinthians 15: 45. 

    ARDo you think the boy would really take on the characteristics of the prophet? 

    JTYes; that is the typical instruction. You will remember how the prophet walked in the house to and fro. It was an exercising thing for him. Then he went up, and bent over him. And the lad sneezed. The walking to and fro in the house indicates that the prophet was questioning as to whether there might be deadening things in it, and that the boy might have been brought up in relation to them. 

    Eternal life, as a general blessing, is connected with Abraham; not that it was not indicated in the antediluvian world, because it was. It was in Enoch, and Seth had the thought of it negatively in calling his sons name Enosh, which meant he was mortal. There was no idea that, as come from Adam, he would live for ever. Clearly light came in through Seth. Then people began to call on the name of Jehovah. But when we come through the flood and life begins to shorten, I think the suggestion is that God would bring in eternal life as blessing for men in a person  in Abraham. In thee shall all families of the earth be blessed, Genesis 12: 3. That is in Christ. We have no such thought in the antediluvian world as that. We have the tree of life, which was judicially barred to men as in Adam; but after the flood we have a man through whom all families are to be blessed. It is called the blessing of Abraham. That the blessing of Abraham might come to the nations in Christ Jesus, that we might receive the promise of the Spirit through faith, Galatians 3: 14. It lies in the Spirit now, as a practical matter. We are enjoined to lay hold of it. 

    JTHIt is said that Sarah was barren. Why is barrenness so strongly mentioned in this family? 

    JTThat is another thing that helps in what we are saying, for wives for those to whom the promises were made came from Terahs generations. Barrenness is mentioned immediately in connection with Terahs family. The great thoughts in Gods mind for Abraham necessitated a family, and barrenness stood in the way of the accomplishment of them. In the New Testament this fact is strongly used in relation both to Abraham and Sarah to testify to the power of God working through their faith. Thus it is said of Abraham, ... before the God whom he believed, who quickens the dead, and calls the things which be not as being; who against hope believed in hope to his becoming father of many nations, according to that which was spoken. So shall thy seed be and not being weak in faith he considered not his own body already become dead, ... and the deadening of Sarahs womb, ... but found strength in faith, giving glory to God, Romans 4: 17 - 20. And of Sarah it is said, By faith also Sarah herself received strength for the conception of seed ... . Wherefore also there have been born of one, and that of one become dead, even as the stars of heaven in multitude, Hebrews 11: 11, 12. In Abraham and Sarah, therefore, we have the power of God on the principle of quickening from the dead, overcoming barrenness so that the purpose of God should stand. All this has an important bearing on the blessing coming through Abraham on all the families of the earth. 

    ESIn Sarah, do we live on the basis of promise? 

    JTYes; subjectively the Seed came through her. Her name was changed in view of this. God said to Abraham, I will bless her, and I will give thee a son also of her; and I will bless her, and she shall become nations: kings of peoples shall be of her, Genesis 17: 16. 

    ARReferring again to the Shunammites son, it is said that the king was asking Gehazi of the great things Elisha had done, and he told him he had raised a dead body to life, and as he was telling him the woman came in with her son and Gehazi said to the king, This is the woman, and this is her son, whom Elisha restored to life, 2 Kings 8: 5. 

    JTThat would imply that life in the sense mentioned, was progressing normally. The original word for new in Colossians 3: 10 signifies young or fresh. The man that was raised up at the pool of Bethesda did not remain with the Lord; he was not visible as a testimony. The man in Acts 3 was visible. He stayed with Peter and John and held them. In 2 Kings 8 it is the woman and her son. There is living witness, not a mere report. That is from an uncertain man. It is testimony as in Colossians; believers are viewed there as living in Christs life. All that is especially helpful for the young. It is said, in John 12, ... where was the dead (man) Lazarus, whom Jesus raised from among the dead. He was there  alive. Anyone that came to Bethany could see him. Some believed on the Lord because of him. 

    CAMBeing alive in this sense is really the way into the inheritance. Did that come up in connection with the Shunammite? 

    JTYes. The inheritance was given back to her; 2 Kings 8: 6. Typically, it is the revival of Israel and their inheritance restored. Our inheritance is seen in Ephesians. Colossians is a question of life according to Christ; we are raised and quickened with Him. 

    CNAs to God breathing into Adam the breath of life and he becoming a living soul  how far would that life extend? 

    JTOnly to Adam and Eve; it was human life in innocency and hence it ended as they sinned. Although Adam lived physically a long time after he began to sin, morally and judicially his life was forfeited when he partook of the forbidden fruit. 

    CNTherefore the promise of life, according to the counsels of God would date before this? 

    JTYes, indeed. That is what we are dealing with. 

    JTJrDoes that come out in Isaac? Abraham said about Ishmael, Oh, that Ishmael might live before thee! Genesis 17: 18. Evidently there was something in Ishmael that attracted him, whereas Isaac represents life in the Spirit. 

    JTIn Isaac shall a seed be called to thee. God has not left us in the types without a real thought, and I believe Colossians is worthy of our attention as to whether we are according to Christ or whether we are after Ishmael  a mixture. John 3: 16, as usually presented, is apt to leave us with bare assurance for the future, whereas it provides for the present also. True believers are passed out of death into life, John 5: 24. 

    TEHHow is a person such as Jairus daughter to be sustained in life? Her parents were told to give her something to eat. 

    JTThat comes up often. It is certainly needed  there is so much sorrow in connection with the young amongst us; the need for receiving proper spiritual food is most important. As raised up by the Lord she walked (Mark 5: 42) showing she had strength. Hence the parents were obligated in regard of her food. She needed what would sustain her spiritually. There should be nothing deadening in the house either in conversation or in reading matter. The critical way the saints are talked about does much harm. It is certain to work out adversely in the judgment the children form of their elders. 

    APTWas there something needed in Timothy to unravel the mixed line which would have come from his father being a Greek, not said to have been a believer, but his mother a Jewish believing woman? 

    JTHe needed to have rekindling done and he was to do it himself; 2 Timothy 1: 6. Evidently there was something weakening in him as there is in most of us. We need resetting up and refreshing constantly. The apostle John was representative of life in a striking way. In the Scriptures no one speaks more of it than he. He was directed to eat the little book, Revelation 10: 9. The voice out of heaven said, It shall make thy belly bitter, but in thy mouth it shall be sweet as honey. That was the experience which indicated that his condition was normal. John said, I ... ate it up; and it was in my mouth as honey, sweet; and when I had eaten it my belly was made bitter. His reaction was according to heaven. The word of God should always be sweet in our mouths, but if it indicates suffering in the saints it is bitter. Johns reaction showed that he qualified to prophesy again. Spiritually, his sensations were true to life. So that he should continue his ministry in full measure. 

    WRPaul says in Romans 12, Be transformed by the renewing of your mind. Is there not a tendency with us to fall back into a weak or deadened condition? 

    JTYes. In Romans, one of the threads running through is newness: newness of life, newness of spirit, and renewing of the mind. All that enters into what we are saying as to the activity of life. I think it is very important to notice the shortening of actual physical life seen in Genesis; it is in view of the blessing; the blessing of Abraham. The Lord has lately taken away a good many; some young. Some are ill, too. It is intended to sober and teach us wisdom. Moses, in our psalm prays, So teach us to number our days, that we may acquire a wise heart, Psalm 90: 12. God reminds us constantly of the brevity of human life. It is a law really, because if it were accidental, one might say, I may live as long as Methushelah, but that is not to be, because it is governed in a general way by law. It would be folly in anyone to hope to live as long as Methushelah or Abraham or Jacob. It is not happening. The truth is that the reduction in the period of human life is a law in the government of God. 

    RWSSo to speak, you might miss a meeting in the millennium, because longevity will be so great, but now our time is so short, it is a question of getting all possible; is that it? 

    JTYes; you can see that in Genesis 11, it is not persons specially selected that are in mind. It is a line of persons from Shem down; they represent the general rule. Thus we may accept that God has decreed in His government the shortening of human life, and this fact should accentuate in believers, and in men generally, the greatness of eternal life and the absolute need of it. 

    FNWThe passage in 1 Timothy referred to before, urging the need of laying hold of eternal life, is preceded by the thought of piety, and the reminder that we have brought nothing into the world: it is manifest that neither can we carry anything out, chapter 6: 7. Is piety a basic thing? 

    JTVery much so. It is greatly stressed in that passage. Piety with contentment is great gain. 

    APfHonour thy father and thy mother, which is the first commandment with a promise, that it may be well with thee, and that thou, mayest be long-lived on the earth (Ephesians 6: 2, 3)  does that have any effect on the shortening of life? 

    JTIt would not mean that the fixed law, as we may call it, in the government of God indicated in this chapter, was altered. It only means that young people have this conditional promise. It is the first commandment with a promise, and what does the promise mean? It clearly means that God is recognising a certain rightness in young people, who are obedient to their parents, to live to a normal age; they are not to die in childhood. It is quite right for young persons to value this. It induces piety, which God specially honours. I think the promise is intended to save them from their own wills because it is a question of honouring their fathers and mothers  being subject. 

    RWSWhat about the enjoyment of eternal life? Is that connected with the company or has it an individual bearing? 

    JTIt is a blessing which the believer is contemplated as possessing, as we have seen in John 5: 24 and other scriptures, but clearly it is accentuated amongst the saints, where the Spirit has liberty. Psalm 133 shows that eternal life is commanded where certain collective conditions exist; and in 1 John 3: 14 it is said, We know that we have passed from death to life, because we love the brethren. Acts 13: 48 mentions that as many as were ordained to eternal life believed. And in verse 52 it is said that the disciples were filled with joy and the Holy Spirit. Evidently the great truth of eternal life was taking effect in those that believed. It started immediately. It is an eternal blessing, but immediate in its effect on those who appropriate it. 

    ARDid not F.E.R. say you must have a sphere in order to live? 

    JTThe sphere is the assembly, an out-of-the-world condition of relationship and being in which eternal life consists, and that is in the circle of the Lords people. The three persons whom the Lord raised, already mentioned  Jairus daughter, the young man of Nain and Lazarus  taken together, indicate, I believe, the collective quality and character of the saints as affording the sphere of life at the present time. It is a living state of things. 

    DPWould the death of Dorcas (Acts 9), bring out the power of God that was current amongst the saints to set aside death and bring in victory through a man  Peter? 

    JTThat great work is most clearly understood by taking into account its setting in the book of Acts. Paul had already been called out, and he had preached that Jesus is the Son of God. It is through him life comes in, and Peter went through all quarters; this was in accordance with the extension of thought that God had brought in in the ministry, that believers were not to be confined to Israel. Ministers were to go further afield, and Peter accepted that fact, no doubt under the influence of the Spirit. He raised up Aeneas and told him to make his bed for himself. That implied the energy of life. Perhaps his bed had never been so well made! For a living man would do everything right. There was a striking result from this miracle, for all who inhabited Lydda and the Saron saw him, who turned to the Lord. Dorcas was a seamstress, and she died, and they laid her in the upper room, and sent for Peter. This woman was highly regarded by the widows, and the disciples, too; nevertheless, she died. But life was active; it was effective in a mediatorial sense, that is, in Peter. He came and was brought to the upper room. The widows were weeping, but evidently governed by natural feeling  of no value in such circumstances. It is a question of spiritual life. He put them all out and kneeling down, prayed. And, turning to the body, he said, Tabitha, arise. And she opened her eyes, and, seeing Peter, sat up (verse 40). That is the idea. It is an objective effect. She would live according to that objective. It is a Colossian thought, as we have noted in others. Peter gave Dorcas his hand and raised her up. And having called the widows, he presented her living. It is an objective thought of life. The woman is made to live after an objective pattern. She would never forget what Peter was as she saw him, a living person, a mediatorial person  used by God to raise her from the dead. 

    JAPWhy did the Lord say, Take me not away in the midst of my days! Psalm 102: 24? 

    JTIt means, as I understand it, that the Lord as here in the sphere of the government of God, valued life; He was not unreal about it. He valued His ordinary life; He valued His food; He valued His relatives; He valued the brethren as they came before Him. He enjoyed what God had ordained. 

    JTJrWould you say He recognised the limit of seventy, when He said, In the midst of my days? 

    JTThat is what is alluded to, I believe. 

    ANWThe answer is remarkable: Thy years are from generation to generation. There again you have infinite length of time against the shortness. 

    JTThe Spirit of God did not allow that to pass without bringing out His deity. But thou art the Same, and thy years shall have no end. 

    APTIn John 8 they say to the Lord Jesus, Thou hast not yet fifty years. It gives Him an opportunity of bringing forward His deity. 

    JTQuite so. He says immediately, Before Abraham was, I am. That is the same as Psalm 102. He is the eternal God. 

    RWSIs life emphasised in connection with the extension of Hezekiahs life by fifteen years? 

    JTYes. Fifteen years is not eternal life, but it indicates what God can do as to life. It could be fifteen million years if God thought it well. Eternal life was in Gods mind. The extension was a testimony to Hezekiah as to what God could do. 

    ACWould the raising of the youth by Paul (Acts 20), illustrate what you are saying as to the value of eternal life? 

    JTJust so; he delivered him to the saints. The youth fell by gravity, whereas going down was the energy of life in Paul. The incident is remarkable in that chapter because, as we have often remarked, it begins with love and ends with love. It is a love chapter, and that young man was at the window opening, not in the enjoyment of the circle. There were many lights in the upper chamber which would mean that there were lovable men there. Their names were given before  the most notable of Pauls converts. And this young man, seemingly, did not value them. But later it is said, They brought away the boy alive, and were no little comforted. From these words we may assume that as resuscitated by Paul  brought away alive  the youth would henceforth value the sphere of love and add to it. 

    ARLife was evident in the Lord when on His way to the house of Jairus. The woman said, If I shall touch but his clothes I shall be healed, Mark 5: 28. She felt there was virtue in His garments  representing perhaps the saints. 

    JTQuite so. She is called daughter by the Lord. Virtue went out of Him and healed her. Recognised as daughter, she is in the family of faith. It is the man, the woman and the child in that chapter. The man is delivered from the demons, the woman healed as the Lord was on the way to Jairus house, and the child raised up. Again there is the idea of the circle of the saints. 

    ESWhen Paul was stoned the brethren encircled him; Acts 14: 19, 20. 

    JTYes. And he rose up and entered into the city. He had that experience. It is a touching testimony to the power of life in the circle of divine love. The encircling love of the disciples would henceforth be increasingly valued by Paul. 

    AATIs eternal life a special christian blessing? Do the Jews come into it? 

    JTThe Jews come into it, because it is the blessing of Abraham. The Jews are his children as we are. The blessing extends to the earthly family as well as the heavenly. 

    ANWThe nations come into it. 

    JTJust so. It has come to us through the gospel, the Spirit being the power of it. So that I think the blessing of Abraham characteristically is life. Much else, of course, works out from it, but eternal life is the general blessing. 

    FNWGenesis 25 says that Abraham died old and full of days, although his years were only a hundred and seventy-five. Does that suggest there is to be the filling out in life of the time allotted to us? 

    JTJust so. You could not say that of a man like Methushelah even though there may have been something of God in him. He died before the flood came. I suppose fulness of days in Abraham would mean that they were full of events of importance. What is anyone unless his life is full of events that are important? What is important in your life? It certainly is not your business! It is what is important in the mind of God. This, in principle, would imply living days. 

    FNWDoes the numbering of our days help us to fill in the time? 

    JTJust so. That you might know how many days you have and make the best use of them. We are to redeem the time. 

    ETMThe apostle in speaking of certain things says, But this I say, brethren, the time is straightened, 1 Corinthians 7: 29. Would he have this in mind? 

    JTYes. He was dealing with the subject of marriage, one of the most important subjects in the minds of most; but as he pointed out, it is not really to be so classified. He says, He that marries himself does well; and he that does not marry does better. Earlier in the chapter he says, I wish all men to be even as myself; but every one has his own gift of God. What is stated in this most practical chapter requires to be carefully analysed, but it plainly indicates that marriage is not so important as we are apt to regard it. The person that does not marry, the apostle says, does better. That is remarkable. It has to be accepted, too, as truth. 

    CAMWe are generally slow in accepting the truth. I was thinking of the twelve years of that woman of Luke 8. She had tried many doctors and only got worse. We are reluctant to turn to eternal things where relief is really found. 

    JTThat is what the gospels stress. They show the brevity of human life, and so the Lord says to Martha, I am the resurrection and the life: he that believes on me, though he have died, shall live; and every one who lives and believes on me shall never die, John 11: 25. All that links with Abraham, the father of all that believe. 

    AIWould you in any way link John the baptist with this thought of the shortening of life? 

    JTYes; he died a comparatively young man. 

    RWSWould you enlarge on the remark that you made in one of the earlier readings that the life we are considering was more active, and eternal life is more what is fixed? 

    JTI thought we should get on to that later. What we are stressing now is the brevity of human life, as accentuating the greatness of eternal life. What eternal life is we shall seek to see later  in Johns writings; but in the meantime, it is what these types signify as leading up to the main thought. We should keep in our minds the steady reduction of human life in the generations of Shem. It is no accident at all. It is God establishing a law in His government, and there it is. It comes down to Abraham. He is the youngest so far. He is seventy-five now, and he is active, and he dies one hundred years later. 

    APTLife was connected with the priesthood in Numbers. Is there anything in that for us at the present moment? 

    JTThere is; priestly service is in the energy of life. Aarons rod budded and yielded ripened fruit. The staff of Aaron ... budded, and brought forth buds, and bloomed blossoms, and ripened almonds, Numbers 17: 8. The service of God must be living. It is over against the rebellion of Korah, who belonged to the tribe of Levi but rebelled against Moses and Aaron. Life is essential to real priesthood. That is what is in mind. Profession of the truth, mere knowledge of doctrine and ability for preaching and teaching are not enough. 
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    THE RIGHTS OF GOD ON THE EARTH (JT 74)

    Genesis 11:9; Zechariah 6:4,5; Joshua 3:11; Zechariah 4:14

    I propose to speak of Gods rights on the earth, and to show how they are asserted. In our first scripture these rights are only asserted in a limited way; it was simply in the dispersion or scattering of the human race over the face of the earth. The earth was Gods, and He could use it in this way to decentralise the whole race. Their centralisation in Shinar was against God; their thought was to be independent. They said: Come on, let us build ourselves a city and a tower, the top of which may reach to the heavens; and let us make ourselves a name, lest we be scattered over the face of the whole earth. They were thinking of their own name, and not of Gods, showing they were eliminating Him from their calculations. And what they sought to prevent, God caused; they said, Lest we be scattered over the face of the whole earth, and the passage says, Jehovah scattered them thence over the face of the whole earth. 

    Thus God operates in men against Satan. In scattering them over the face of the whole earth, Jehovah had no thought of destroying them; it was a governmental act of mercy with the object of saving man from the effects of his own folly, and according to Galatians the blessing of Abraham came upon them in this dispersion. We who are in the western part of the earth are now participating in the blessing of Abraham which has come upon the nations. The race became divided into nations, and God recognises this later, setting up a nation of His own in the midst of them. God had set the bounds of all the nations, and set up Israel in the midst of them with a view to all coming into blessing according to Gods own mind and arrangement. The nations were to be governed through Israel, but Israel failing in this position, God set up four empires. These empires  Babylonish, Medo-Persian, Greek and Roman  were set up in order to maintain order among the nations. God had His testimony in view in this. These empires became, as it were, His agents to maintain order; and we today, this very day, are benefiting from this provision of God. 

    These are the four spirits of the heavens, which go forth from standing before the Lord of all the earth. These four spirits of the heavens, spoken of in the second scripture, refer to the four empires that we have alluded to. They are not viewed as against God; on the contrary, they are said to be the four spirits of the heavens, which go forth from standing before the Lord of all the earth. The apostle Paul recognises this in saying that the powers that be are ordained of God (Romans 13:1). They are to be so regarded by us and prayed for; they are a provision of God in view of His testimony. He did not set up these monarchies because He wished the gentiles to be glorified. They are purely provisional and will pass away. They existed one after another in view, as has been remarked, of Gods testimony. Apart from them there could only be chaos politically, and such chaos would naturally hinder the testimony going forth. Their office therefore was to maintain order on the earth. 

    The first monarch was evidently converted, Nebuchadnezzar; hence, these four spirits of the heavens had an excellent start from God, and, under the ordering of God, Nebuchadnezzars great minister, Daniel, was a prophet of God, and through him in a peculiar way we get light from God as to these monarchies and the service they were to have. They were to serve Him as the four spirits of the heavens, Jehovah being viewed as the Lord of all the earth. 

    The book of Daniel therefore becomes of immense importance to us; it outlines the history of these monarchies, giving their character generally as beasts, some of them of peculiar ferocity. But however ferocious or cruel any of them might have been, they still retain the character of the spirits of the heavens. The Roman system was recognised by the Lord Himself, for He said to Pilate: Thou couldest have no power at all against me, except it were given thee from above (John 19:11). Pilate himself was a man of the meanest character, and he executed the authority of Rome in Jerusalem, that is the authority of the worst of the four monarchies. The Roman system is that under which we are now; it is broken up into kingdoms, but it is about to take its primary character as an empire.. But whatever its history and the character of its Caesars from time to time, it is still one of the spirits of the heavens, and, such as it is, it affords, in a general way, liberty for the gospel to go forth. Hence, we are, as christians, to be subject to these powers, viewing them not as against us, but as for us. God overrules in all they do, for the furtherance of the testimony. What has been remarked as to these four monarchies ought to be observed by all christians, for we are enjoined to pray for them that we may lead a quiet and peaceable life in all godliness and honesty (1 Timothy 2:2). 

    The scriptures in Joshua and Zechariah 4 will enable us to see by the Lords help how the testimony has been presented under these circumstances. 

    It will be observed that in each of these scriptures God is presented as Lord of all the earth. He used His rights over the earth to scatter the race, as we see in Genesis 11, having in mind to present the gospel to men as divided up into nations, as the Lord says: Go ... and make disciples of all the nations, baptising them to the name of the Father, 

    and of the Son, and of the Holy Spirit (Matthew 28:19). Then, as remarked, He has these four spirits standing before Him so as to maintain order and liberty of action for the service of God. Hence the apostles, under the Roman empire, moved about from place to place and preached Christ. Paul says that from Jerusalem, and in a circuit round to Illyricum he had fully preached the glad tidings of the Christ (Romans 15:19). 

    In Joshua we have typically what was presented in testimony, that is, the ark of the covenant of the Lord of all the earth. It is in this character that Paul presented the testimony of God. The ark of the covenant passing over Jordan is a type of Christ. As risen from among the dead, Christ was the great subject of the testimony of the gospel, as we see in the Acts. He was not only risen, but had ascended to heaven, and the Spirit having been sent down from heaven, the testimony as to Christ was carried on to the whole world. This was Gods way of testifying to His kindness and love to man. In scattering the race at Shinar, He had this in mind, to show His love to man according to what is stated in 1 Timothy 2:5,6: God is one, and the mediator of God and men one, the man Christ Jesus, who gave himself a ransom for all, the testimony to be rendered in its own times. 

    All we have been saying as to these provisional things enters into that verse; God had provided them in view of the testimony being rendered in its own times. Daniel had been told, in answer to his own enquiry as to the time required to bring in the righteousness of the ages, and to anoint the holy of holies, that it would be seventy weeks (Daniel 9:24 - 27). But the time for the proclamation of the glad tidings comes in parenthetically, and these gentile empires were to subserve this service to mankind. So the gospel, according to Paul, was preached in the whole creation (Colossians 1:23), and what a gospel! The ark of the covenant here is of the Lord of all the earth, meaning that God is asserting His rights now in grace over all the earth, and this is to be our attitude. We are, therefore, to be free from national feeling, to be in accord with God who has shown His kindness and love to men. Hence our meetings for prayer are to be of that character. Gods house is a house of prayer for all the nations (Mark 11:17), and God expects us to be in the spirit of that in our prayers. He makes us joyful in His house of prayer; the kindness and love of God in our hearts will make us glad too. 

    The passage in Joshua shows the character of the testimony presented by the apostles. It was a question of Christs power over death, and what a testimony that is today in the atmosphere of war amongst the nations! How stimulating and liberating too to think of the Lord Jesus entering into the greatest possible conflict, not against any nation or any section of the human race, but on behalf of the whole race, to overthrow Satan, mans greatest enemy, and to annul death which was Satans greatest weapon against man! God has risen up with majesty to proclaim, by the death, resurrection and ascension of Christ, liberty to the whole race. That is surely something to attract our hearts, delivering us from the narrowness of mere national feeling which inevitably results in cruelty; national feeling goes that length, whereas God has risen up in majesty, in the death, resurrection and ascension of Christ, to proclaim liberty to all the race. It is in this way that He is asserting His rights as Lord over all the earth at this time. 

    The passage in Zechariah adds the needed complement to the ark of the covenant, namely the Holy Spirit, who is seen typically in that passage in the two sons of oil. These are the two sons of oil, 

    that stand before the Lord of the whole earth. The ark of the covenant is the Person of Christ presented in the gospel objectively. The Spirit refers to what is here on earth now in view of the proclamation of the gospel. He is typified here in the two sons of oil, two being suggestive of complete spiritual power for testimony on behalf of Him who is Lord of all the earth. The Spirit is here on behalf of man also; Peter says that the gospel was preached by the Spirit sent down from heaven (1 Peter 1:12). Sons of oil would allude to what is developed in man, for it is by men that the Spirit bears witness to men. The Spirit is the necessary adjunct to what the ark represents. 

    So these sons of oil refer to the Spirit of God come down from heaven, and as here, having firsthand knowledge of everything here below as well as in heaven. Thus, from this point of view the testimony is perfect. It is the testimony of grace, and refers to Gods rights on the earth. Gods rights will soon be asserted in a different way, for His grace has been turned into lasciviousness (Jude 4). The history of the race is developing into open apostasy. When that apostasy is completed, the whole of christianity will be discarded, for the Antichrist will take the position of head of everything, both religiously and politically; that is a terrible contemplation, and it is now imminent. Then God will assert His rights as Lord of all the earth in a different way from what He is doing now, for the Lord Jesus will come down and set His right foot on the sea, and the left upon the earth, and cry with a loud voice as a lion roars; He will lift up His right hand to the heaven and swear that there shall be no longer delay (Revelation 10). These verses indicate a divine attitude different from what we have been speaking of. The Angel is Christ, and He will take possession of the sea and land, that is, the whole earth. Revelation 19 shows Him coming out in a military way with the armies of heaven following Him, and the beast and false prophet are taken alive and cast into the lake of fire. Such is the exceptional way in which God will assert His rights against evil. The saints should have all this in their minds; but, in order that we should understand clearly that God has not yet altered His attitude towards mankind, Christ in His address to the Laodiceans says that He has sat down with the Father in His throne. The Fathers throne is the throne of grace, and God looks for us to be in sympathy with that, and thus to be entirely above mere national feeling and sentiment. 
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    GOD, COME DOWN (JT 99)

    Genesis 11: 5 - 8; Genesis 18: 20, 21; Exodus 3: 7, 8

    The link in these scriptures lies in the thought that God coming down is in each. In the first and second, He comes down judicially, and in the third He comes down in mercy to deliver. That God should come down judicially is right in the eyes of all who think for God, whose consciences have become affected by the knowledge of God, who have not elected to exclude God from their knowledge. The fact that He comes in judicially is not against man. Law and justice are not against man, but when we think of God as the Executor of justice, we readily see that it is for us. And so, whilst the Babel builders may have complained that it was inconvenient to be unable to understand one another, yet this apparent inconvenience had in mind that man, segregated into families and nations, should be reserved in these limitations so that God might visit them in grace. Now, that is not against us. On the contrary it is in our favour, however inconveniencing it may have been. God has segregated the human family into subdivisions and has visited these subdivisions in time with the gospel. It was in mercy that God came in at Babel. It was extremely considerate of God to act thus. If the President of this country were to say, I am going from Washington to New York to see exactly what the trouble is there, that would be consideration, surely, on his part. How much more so with God! He came down at Shinar. It is not that He needed to come down to gauge exactly what was current there. He knew perfectly what was current there. But He would give man to understand that He is exceedingly fair. He would come to our way of thinking and would give us severally to understand that it is not beyond Him to come into each ones circumstances. He does it. 

    The Lord Jesus came down from heaven to one man outside the gates of Damascus. He could have converted Saul of Tarsus without coming down. He has converted millions without coming down, but He came down to meet that man. It is recorded to convey to us that it is not out of keeping with the present position of the Lord Jesus to come into any of our circumstances. Later, Paul tells us that the Lord stood by him and strengthened him. So that whilst God may come near to act judicially, and to see how things are with us, He also comes near to us in grace  like the Samaritan who came where the man was who had fallen among thieves. And it is not too much to say that the Lord of glory may come into this room to have to do with some of us who are here. He has His own way of doing it, and we expect Him to come in order to find an inlet into hearts. He is here for you! 

    Now in the first of these scriptures the name Jehovah is used. That is the covenant God, the God who has entered into covenant and makes engagements. And He came down, according to chapter ii, to look at the world structurally. I suppose I could hardly refer to this subject in more suggestive surroundings. I am thinking of the great buildings around us here. This city is suggestive of the world in a structural sense as no other city is. It is famous for its buildings, it bridges, its subways and other structures which are representative of the great things that the children of men can do. Also, there are the great combinations of men, great monetary combinations, commercial combinations, political combinations and religious combinations. This city is representative of all these things in superlative degree. So that from our text it is apropos that I should apply this matter so that we should place ourselves, as it were, in the plains of Shinar, where Jehovah came down to see what the sons of men were doing. And has He not come to New York? He has indeed! He has come down to survey what the sons of men are doing in this very city, which is a most conglomerate combination of the human race, representing, I may say, all the families that were scattered at Babel. God has followed us here. His eye watched the craft that carried Columbus to this great continent, and the thousands of craft that have brought myriads of people to these shores since. 

    Not one of them has been lost sight of by God. This great continent has been opened up in mercy for His creatures, to provide for the overflow of the Old World. God is a faithful Creator, not only to His children, but to all men and tribes and nations. We all live and move and have our being in God. He provides for and preserves all men, especially those who believe. 

    In the next scripture the Spirit of God pictures Jehovah walking along the countryside with the great patriarch Abraham, as if they were two men walking together. There was Jehovah and two angels and Abraham. Just picture such persons walking across the countryside! Where were they going? They were going in the direction of Sodom. I have spoken of New York representing the world structurally, but there are other terrible features attaching to this city. The wicked features of Sodom are attached to this city also. A certain city is spoken of in the book of Revelation as being spiritually Sodom and Egypt, where also their Lord was crucified. Is New York exempt from this? No, sad to say, the great cities of this world are rather representative of it. Sodom represents the wicked side of the world. And who of us has not had to do with that? having our part in building it up? Who of us is not honest enough to admit that? The scripture says, All have sinned. 

    The sinners belong to Sodom, in principle. But it is most interesting to picture Jehovah and Abraham and the two angels there in the vicinity of Sodom. It is said to be the vicinity of the Dead Sea now. Abraham did not live in Sodom; he lived in the plains of Mamre. And Jehovah and two angels came to visit him there, but now they are moving on toward Sodom. The Sodomites were sinners above all: the scripture says they were wicked, and great sinners before Jehovah. Doubtless they were carrying on as usual. There was no diminution in their sin. Lot was there, sitting in the gate, but he could not alter the character of Sodom. Rather Sodom altered his character, alas! No christian can alter the conditions of this world. The Lord Jesus said, Now is the judgment of this world. It is under judgment. Sodoms judgment had not been pronounced as yet when Jehovah came to visit Abraham. Abraham was a praying man. There are many like him. We have prayed about this meeting and about those who have come in. Prayer is a great matter, as we will see with Abraham. The two angels went on to Sodom, but Abraham drew near to Jehovah. The doom of Sodom was imminent, for that matter had to be settled; and it was settled. And the doom of this world is a settled matter. God waits in grace and long-suffering, but its doom is fixed! That day is on the calendar; God has appointed it. And when it comes, the Man whom men have despised and crucified will take the judges bench and judge the world. 

    Well, it says that Abraham stood yet before Jehovah. How beautiful that is! Last night, at many meetings for prayer, many of the Lords people stood before Jehovah and told Him about the world and about the need of men. And He has heard. He heard Abraham. Abraham began his prayer in a most priestly way, saying, Wilt thou also cause the righteous to perish with the wicked?. And he goes on, There are perhaps fifty righteous within the city: wilt thou also destroy and not forgive the place for the sake of the fifty righteous that are therein? Far be it from thee to do so. God was delighted with that. What a matter it is to speak to God as a known God! And so he says, Will not the Judge of all the earth do right?. Was not God pleased with that? He was, indeed! Abraham knew it was not like God to destroy the righteous with the wicked. God is not doing that; He is lengthening out this wonderful period of the gospel that no one need be destroyed. It is not His will that any should perish, but that all should be saved and come to the knowledge of the truth. And to that end God is lengthening out this wonderful day, this acceptable year of the Lord, so that you may not cry, with others, The harvest is past, the summer is ended, and we are not saved. 

    Well, I do not proceed further with Abrahams prayer save to say that God hearkened to him while he brought his request down to ten. The nearer we get to God, the more urgent we are in our prayers. He asked that Sodom be spared for fifty at first, but that it may be spared for ten righteous at the end. He stopped at ten; God did not stop him. God waited till Abraham finished. And so God waits while His people pray. What a God He is! Sodom was destroyed, but it was because there were not ten righteous in it. 

    I hasten on to the third scripture because it speaks of God coming down in mercy. Luke tells us that as the Lord Jesus was born into this world in Bethlehem, there were certain shepherds caring for their flocks by night, and that the angel of the Lord stood by them, and the glory of the Lord shone round about them. What a beautiful scene is depicted by the evangelical writer! And the angel said to the shepherds, Behold, I announce to you glad tidings of great joy ... for today a Saviour has been born to you in Davids city, who is Christ the Lord. No mere babe that! Avoid any such thought of His being a mere babe, or that Jesus was a mere man, He is Christ the Lord. It was not that He was to be, or will be. He was the Lord, then-that holy Babe was the Lord. He was not yet anointed, but He was, personally, the Christ. He was and is a divine Person-He is God! And then they were told, And this is the sign to you ye shall find a babe wrapped in swaddling-clothes, and lying in a manger. There was never such a Babe on earth as that! It was God come down-not judicially  here in grace as a Babe. There is nothing to cause fear; it is God come down in grace. We are told that the grace of God which carries salvation for all men has appeared. It is for all men. But how has it appeared? It has appeared in Jesus! And then we are told that a multitude of the heavenly host was there. What a time it was! And they were saying, Glory to God in the highest, and on earth peace, good pleasure in men. Heaven came down to express its feelings about what had happened; that God had come down in Jesus, the Saviour. Can anyone do without a Saviour? The soul needs a Saviour. Ye are saved by grace, through faith; and this not of yourselves; it is Gods gift: not on the principle of works, that no one might boast. 

    Well, the passage in Exodus is the same idea as I have been expressing. Jehovah says, I have seen assuredly the affliction of my people ... and their cry have I heard ... for I know their sorrows. And I am come down to deliver them. It all foreshadowed what would be accomplished through God coming down in grace in Jesus, through His death and the completion of the mighty work of redemption. It has all been accomplished and angels and principalities are now subject to Him. And the Holy Spirit is here, sent down from heaven. God has thus come down in Christ and in the Holy Spirit, the power of God to save. It is for every one. May God grant it. 
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    Genesis 12

    Abram is the typical son of Eber; the call of God made him a stranger and sojourner on earth. He did not attempt to build a city, but he waited for one. He waited for the city which has foundations, of which God is the artificer and constructor, Hebrews 11: 10. He had in view a city which would be filled with the glory of God, a perfect and divine contrast to Babel. It is very blessed to see the character in which God appeared to him: Stephen tells us it was the God of glory. It was that which threw the Babel world into the shade for Abram, and broke the chain of idolatry. There is no man in whom we ought to be more interested than in Abram, because he is our father, the father of all them that believe. 

    The God of glory appeared to him when he was in Mesopotamia, and said, Go out of thy land, and from thy kindred, and from thy fathers house, to the land that I will show thee. The call of God is a wonderful thing. A mighty and powerful voice from the unseen world reaches the heart, and it awakes to the consciousness that it has to do with God, who is securing its attention, and calling it from earth apart to have to do with a world where divine glory dwells. It is evident that such a call demands movement. Souls often receive the forgiveness of sins and stop in Mesopotamia; they do not answer to the divine call. Indeed, in Abrams case he did not at once answer to the call; it would appear that it was his father who made the first move. Abram did not move, though the God of glory had appeared, and had spoken, to him; it was Terah who moved, and took Abram with him. 

    God sometimes uses providential circumstances to lead us in the right direction, yet they very often become eventually a hindrance. Providential circumstances and natural relationships never carry us into what is heavenly; Terah did not go beyond Haran, and Abram was detained there until he died. He left country and kindred, but he did not leave his fathers house until God brought death in. How often has God by some form of discipline to bring death in on the things that detain us, that He may free us to answer His call! 

    It may be noted that Abram was not called to leave bad things. The world was indeed a bad world; it was marked by imperialism in Nimrod  that is, usurpation of what is due to Christ  and by idolatry and the human glory of Babel. But Jehovah did not mention these things; He called Abram to go out from his land, his kindred, and his fathers house  things here in their best form  to the land that I will show thee. 

    The call of God is to the enjoyment of the proper portion of faith entirely outside seen and natural things. Are we prepared to leave in spirit the sphere of sight, that we may inherit a portion outside the whole system of seen and tangible things that would naturally attract and hold a man? God is calling His saints away from the visible and the material, 

    that His glory, and His land and city, may be in their view. Dr. Hawker, of Plymouth, was asked if he were going to see the Great Exhibition, and he answered, I have seen the King in His beauty, and beheld the land that is very far off. All the best that the world could produce was there, but a man who had seen something infinitely more glorious was not attracted by it. The God of glory had appeared to Abram; in the New Testament He is spoken of as the Father of glory. It suggests that He has given being to a whole system, or world, of glory, and in grace He is calling men to see it by faith, and to live in it, though yet unseen. 

    Stephen began his address in Acts 7 by speaking of the God of glory, and at the end he saw a Man in the glory. He was stoned to death, but Saul came in to continue his testimony, and he began with the light of glory and of Man in the glory. It was a light that surpassed the brightest light in nature; it was a light above the brightness of the sun. Ecclesiastes exposes the vanity of what is under the sun, but in Canticles we touch what is spiritually above the sun in One who is the chiefest among ten thousand and altogether lovely. 

    The land that Jehovah proposed to show Abram was figurative of a heavenly inheritance. And now what is heavenly has come fully into view, for Jesus is glorified in heaven. Stephen saw what has been called the new metropolis, something far greater than Jerusalem. And Paul saw the heavenly light and heard the heavenly voice that the Son of God might be revealed in him, and that he might preach the Son of God  a risen, ascended, heavenly Man  as glad tidings to the Gentiles. The acceptance, place, 

    and relationship of the Son of God, as glorified in heaven, are now being announced as glad tidings universally. Gods thought for men is nothing less than that they should have heavenly blessing in His Son, and be brought into sonship of a heavenly order. This is the land which He would show us; it is the full height and blessedness of the gospel. The Son of God in heaven is announced to men as glad tidings. It is not only that they may be forgiven and justified through the grace of a Saviour God, but He would bring them into the place and relationship set forth in His Son as the glorified Man in heaven, and send out the Spirit of His Son into their hearts, that there might be the cry of Abba Father in free and glad response to such amazing love. 

    Faiths portion is in that land, and as we live in the blessedness of it we are truly great. The Babel builders said, Let us make ourselves a name, but Jehovah said to the called-out man, I will make of thee a great nation, and bless thee, and make thy name great; and thou shalt be a blessing. God proposes to make us great by bringing us into the greatness and preciousness of Christ. How could there be anything greater than to have the knowledge and possession of the Son of God in heaven, and to know that His place and relationship are ours eternally, through the infinite grace and love of the blessed God? Mary was conscious of divine greatness conferred upon her when she said, From henceforth all generations shall call me blessed. Her greatness lay in the fact that God had chosen her to be the favoured vessel for the bringing in of Christ. God makes us great by bringing in Christ, and giving Him a place in our hearts, and giving us to know how we are blessed in Him. Every one of the spiritual seed of Abraham can truly say; Thy condescending gentleness hath made me great, Psalm 18: 35. 

    A principle on which all men can be blessed was found in Abram. The scripture, foreseeing that God would justify the nations on the principle of faith, announced beforehand the glad tidings to Abraham: In thee all the nations shall be blessed, Galatians 3: 8. Faith as a distinct principle of blessing was introduced in Abram, and it is a principle that holds good for every one, for all nations. Faith is the light of God and of unseen things brought through divine grace into the soul of man. In chapter 22: 18 blessing is in Abrahams seed; that is, in Christ; but in chapter 12: 2, 3 the blessing is in Abram; that is, it is looked at as brought in on the principle of faith. At Babel the nations were scattered in judgment, but faith is a principle on which all nations can be gathered for blessing. So that they who are on the principle of faith are blessed with believing Abraham, Galatians 3: 9. 

    Then the beginning of verse 3 is important. I will bless them that bless thee, and curse him that curseth thee. Men are tested by their attitude to that which is of God. We can see that perfectly in relation to the Lord Himself; He was the great test, and those who blessed Him were blessed. In principle it applies to the saints also, for if they are blessed of God in having faith they become a test to others. We see this in Matthew 25, Inasmuch as ye have done it to one of the least of these my brethren, ye have done it to me. The righteous had blessed His brethren and therefore they got blessing. Indeed, everything that is of God becomes a test to all who come in contact with it. It is important to take note of this. If God brings what is of Himself near to men, in principle they either bless or curse it. If God brings in light as to the truth it tests in the same way; it becomes a test of condition of soul. If God brings in a ministry that is of Himself, those who speak well of it, who bless it, get the blessing of it; but those who speak evil of it disclose their state in so doing, and under Gods holy government they may even lose what they have previously had. We can see this plainly in those who have refused and spoken evil of light which has been given in these last days for the church. The same principle applies to the gospel. A wonderful message comes, and people either bless or curse. One person says, It is just what my poor soul needs, and another refuses or despises it. 

    When Abram came into the land and reached Shechem, Jehovah appeared to him. He got what we might speak of in New Testament language as a manifestation. The Lord said, He that has my commandments and keeps them, he it is that loves me; but he that loves me shall be loved by my Father, and I will love him and will manifest myself to him, John 14: 21. There should be more exercise and desire amongst saints in regard to manifestations; one cannot but feel that they are not enjoyed, or perhaps even looked for, by many. I think that every manifestation would give the soul some apprehension of the Lord it had not had before, and I do not suppose that anything could give the same kind of personal knowledge of Christ as a manifestation of Himself. It is probably one of the greatest causes of spiritual weakness in the present day that there is so little personal knowledge of Christ amongst those who have believed on Him. 

    It is a great encouragement to see that the effect of Jehovahs first appearing to Abram was that, though delayed by natural influences for a time, he answered to the divine call, and really left country, kindred, and fathers house, and entered into the land of Canaan. That is, he entered into the character of blessing which God proposed to bestow upon him. The first appearing left such an impression on him that it finally overcame all the influences of Mesopotamia. 

    Then, when he entered and passed through the land, he found the Canaanite was then in the land. There was a hostile people occupying the territory of promise, figurative of those influences of evil (which really emanate from spiritual powers of wickedness in the heavenlies, Ephesians 6: 12) by which Satan would seek to hinder Gods called ones from coming into spiritual possession of that which is in His purpose of love for them. In presence of this new difficulty he got another manifestation. Jehovah appeared to Abram, and said, Unto thy seed will I give this land. He had moved in response to the first manifestation, and therefore he got another to encourage him in the face of another form of the enemys power. 

    In this connection we may remark that it is of the deepest interest to consider the seven instances in which Paul got manifestations of a peculiar and blessed character (Acts 9: 3; chapter 18: 9; chapter 22: 18; chapter 23: 11; 1 Corinthians 11: 23, 2 Corinthians 12: 9; 2 Timothy 4: 17). Each one of those manifestations had its own distinctiveness, and left its own peculiar impression on the beloved and honoured servant. And each (with the unique exception of 1 Corinthians 11: 23) had its special bearing on the circumstances and exercises in which the apostle was found at the time. In his case the appearances and communications were in relation to his apostolic service. But the Lord says to each one of us, You will be known as a lover by having My commandments and keeping them; and if you love Me you will want Me, and if you want Me I will manifest Myself to you. The Lord does not hide Himself from the heart that loves Him; it would not be like Him to do so. 

    Abram built an altar to Jehovah who had appeared to him. His approach and communion took character from the divine favour which he had experienced. Our altar must be according to the measure of our knowledge of God. Now the revelation of God in His Son is complete and immeasurable, but we have to take account of our capacity to appreciate it. No one can approach beyond his measure, but we should learn to think even of our side according to the measure of divine grace; that is, the Spirit given, priesthood, and sonship. So that, according to the truth, our altar is very great, and of a high and holy character. 

    It is very blessed to build an altar; it suggests taking a priestly place with God, and ministering to His pleasure. It has often been pointed out that all the offerings in Genesis are burnt offerings. Amongst believers, speaking generally, the Levite has been more thought of than the priest. That is, the thought of serving and ministering to man is greater in minds generally than the thought of priestly service Godward. It is said of Aaron, that he may serve me as priest, Exodus 28: 1, 4. The moment we think of taking a priestly place with God it raises the question of suitability, which is indicated in the priestly garments. Priestly service cannot be taken up without priestly state. 

    In Abrams case the tent and the altar went together. If I am not a pilgrim outside, I cannot be a priest inside. Every believer is entitled to be a priest as being kindred with Christ; all Aarons sons had title to the priesthood, but they had to be invested with the priestly garments and to be consecrated before they could exercise priesthood. 1 Peter 1, 1 Peter 2 shows the spiritual elements which are required to constitute a holy priesthood. It is interesting to note that there was a priesthood in Israel before anything official was set up. In Exodus 19: 22, priests are spoken of who were such morally. Aaron had not then been called; there had been no word spoken of the consecration of priests; but we read, and the priests also, who come near to Jehovah, shall hallow themselves. That gives us the essential idea of priesthood; it is to draw near to God. Christ suffered for sins that he might bring us to God (1 Peter 3: 18); that is, that He might set us in a priestly place. In building an altar Abraham took up a priestly place with God. 

    Then we find that Abram called on the name of Jehovah. This seems to be suggestive of that spirit of dependence in which one is cast upon God for everything, and particularly for all that is connected with His service and testimony. Moses and Aaron among his priests, and Samuel among them that call upon his name: they called unto Jehovah, and he answered them, Psalm 99: 6. Prayer is the expression of weakness and dependence on mans side, but also of confidence in God. So that we get here three things which are very characteristic of those identified with Gods testimony, and it should be an exercise with us to be preserved in pilgrim, priestly, and prayerful character. 

    It is striking that immediately after Abram takes a priestly place with God Bethel is mentioned for the first time  the thought of the house of God is introduced. The time had not yet come for the bringing out in detail of what Bethel meant; we see that more in Jacobs history; but it was already the place where faith dwelt and worshipped. 

    We ought to think more of serving God in a priestly way. We often come together with hardly a further thought than to get comfort, or to be edified or refreshed, but the principal thing is the service of God. In relation to this it is essential to preserve the pilgrim character outside. If we do not walk in the pilgrim character individually there will not be much of a priestly character when we come together. The tent suggests also a household thought. I often think when young Christians are married that it is the pitching of another tent, and ones exercise is that it should be a goodly tent. How goodly are thy tents, Jacob, and thy tabernacles, Israel! God connects His testimony very much with households; and it is a poor household where there is not a morning and evening sacrifice. Job took a priestly place on behalf of his household, and put everything on the ground of the burnt offering. 

    It is a great thing not to leave the neighbourhood of Bethel; Abrams history warns us of the danger of leaving it. Abram moved onward, going on still toward the south. Satan will seek to hinder any movement at all as long as he can, but when he can no longer do that he seeks to allure the saint to go too far. Souls sometimes begin with earnest desire after spiritual good, but not learning to judge themselves, they go beyond what is spiritual and get occupied with themselves and not with Christ. This is the way to get into famine, and eventually to Egypt! 

    Satan first tried to detain Abram from entering the land, and then when he was there he moved him to go on further to the south, and then to Egypt. But in leaving Bethel Abram departed from the place of blessing, and it is at that point the thought of famine is introduced. There could be no famine in the house of God; there is always bread there; the prodigal knew that even the hired servants in that house had bread enough and to spare. God said in another day that if His people had hearkened to Him and walked in His ways He would have fed them with the finest of the wheat, and satisfied them with honey out of the rock; Psalm 81. If you find a shortage of spiritual food you may be sure that you have been moving in the wrong direction. There is hardly any better test of where you are than the food test. 

    The shortage of food is a very serious matter, because it leads to souls going down to Egypt; it is hungry people who go there. If you are nourished by spiritual food you do not want the worlds food, but if you do not get the former you will soon crave the latter. If you are conscious of a shortage let it wake you up as to where you are moving, and get back to the neighbourhood of Bethel. Every step in the wrong direction is not only lost time, but it leads to all true testimony being given up. 

    I think the Lord has been using the circumstances and difficulties of the last few years to get His saints more into the pilgrim and priestly spirit. Many trying exercises have had to be faced and accepted, and the divine intent in these things has been the formation and strengthening of that three-fold cord of which we have spoken  the pilgrim, priestly, and prayerful spirit. Probably things will not get better, but rather worse, and the Lord will continue to use them in this way. This spirit will either be developed or there will be a going down to Egypt. 

    The effect of going in that direction is that we become afraid to be true to our spiritual relationships. As soon as Abram got near Egypt he began to be afraid; the very shadow of Egypt before he got there made him afraid to be true to the relationship in which he and Sarai stood. He thought only of himself; it is like all seek their own things. His proper place surely was to protect Sarai, but he was prepared to sacrifice Sarai to protect himself! Abram represents the responsible side, and in Sarai we see a type of the relationship in which the church stands to Christ. Abram ought to have had the most jealous care that she should remain true to her relationship and the confession of it. But instead of that he was full of himself  They will slay me, and save thee alive. Say, I pray thee, thou art my sister, that it may be well with me on thy account, and my soul may live because of thee. Here is a man seeking his own things; that is the effect of the shadow of Egypt. You will find that if you come down to the level of the world  if you get on to terms with the men of the world  you become very shy of confessing your true relationship to Christ. The result of this denial of relationship was that Sarai got into Pharaohs house. What a contrast to Gods house! The princes of Pharaoh saw her and praised her to Pharaoh; and the woman was taken into Pharaohs house. The way to get admiration from the world is to deny your relationship to Christ; they will praise you if you are untrue to Christ. Paul was jealous over the Corinthians with godly jealousy, and said, I have espoused you to one husband, that I may present you a chaste virgin to Christ. That is the spirit Abram should have been in  longing that Sarai should in no way compromise her true relationship. He treated Abram well. This is just what happened to the church publicly and historically when she was unfaithful to Christ. People say, You must mix with the world, and then you will do them good. No, you do no good, you bring plagues on them! Jehovah plagued Pharaoh and his house with great plagues. I believe that many troubles come upon the world through the unfaithfulness of Gods people. When Christians are unfaithful God has to plague the world to get His people out of it, to free them from their link with it. Unfaithfulness can never be a blessing to anybody, and we do not really get esteem from the world by going down to it. It ended in Abram and Sarai being, as it were, thrust out of Egypt. It often happens when Gods people get into the world, that something comes in to drive them out. 
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    The book of Genesis is, for the most part, taken up with the history of seven men, namely, Abel, Enoch, Noah, Abraham, Isaac, Jacob, and Joseph. There is, I doubt not, a specific line of truth brought out in connection with each of those men. Thus, for example, In Abel me have the great foundation truth of mans coming to God, in the way of atonement - atonement apprehended by faith. In Enoch, we have the proper portion and hope of the heavenly family; while Noah presents to us the destiny of the earthly family. Enoch was taken to heaven before the judgement came; Noah was carried through the judgement into a restored earth Thus, in each, we have a distinct character of truth, and, as a consequence, a distinct phase of faith. My reader can pursue the subject fully, in connection with Hebrews 11; and I feel assured he will find much interest and profit, in so doing. We shall now proceed with our immediate theme, namely, the call of Abraham. 

    By comparing Genesis 12:1, Genesis 11: 31, with Acts 7: 2-4, we learn a truth of immense practical value to the soul. The Lord had said unto Abram, Get thee out of thy country, and from thy kindred, and from thy fathers house, unto a land that I will show thee. (Genesis 12: 1) Such was the communication made to Abraham - a communication of the most definite character, designed of God to act upon Abrahams heart and conscience. The God of glory appeared unto our father Abraham, when he was in Mesopotamia, before he dwelt in Charran, and said unto him, Get thee out of thy country, and from thy kindred, and come into a land that I shall show thee. Then went he forth out of the land of the Chaldeans, and dwelt in Charran, (or Haran;) and from thence, when his father was dead, he removed him into this land wherein ye now dwell. (Acts 7: 2-4) The result of this communication is given in Genesis 11: 31, And Terah took Abram his son, and Lot the son of Haran, his sons son, and Sarai his daughter-in-law, his son Abrams wife; and they went forth with them from Ur of the Chaldees, to go into the land of Canaan: and they came unto Haran, and dwelt there ...and Terah died in Haran. 

    From all these passages taken together, we learn that ties of nature hindered the full response of Abrahams soul to the call of God. Though called to Canaan, he, nevertheless, tarried at Haran, till natures was snapped by death, and then, with unimpeded step he made his way to the place to which the God glory had called him. This is full of meaning. influences of nature are ever hostile to the full and practical power of the calling of God. We are sadly prone to take lower ground than that which the divine call would set before us. It needs great simplicity and integrity of faith to enable the soul to rise to the height of Gods thoughts, and to make our own of that which He reveals. 

    The apostles prayer (Ephesians 1: 15-22) demonstrates how fully he, by the Holy Ghost, entered into the difficulty with which the Church would ever have to contend in seeking to apprehend the hope of Gods calling and the riches of the glory of his inheritance in the saints; because, evidently, if we fail to apprehend the calling, we cannot walk worthy thereof. I must know where I am called to go, before I can go thither. Had Abrahams soul been fully under the power of the truth that Gods calling was to Canaan, and that too, lay his inheritance, he could not have remained in Charran. And so with us. If we are led by the Holy Ghost into the understanding of the truth, that we are called with a heavenly calling; that our home, our portion, our hope, our inheritance, are all above, where Christ sitteth at Gods right hand, we could never be satisfied to maintain a standing, seek a name, or lay up an inheritance, on the earth. The two things are incompatible: this is the true way to look at the matter. The heavenly calling is not an empty dogma, a powerless theory, nor a crude speculation. It is either a divine reality, or it is absolutely nothing. Was Abrahams call to Canaan a speculation? Was it a mere theory about which he might talk or argue, while, at the same time, he continued in Charran? Assuredly not. It was a truth, a divine truth, a powerfully practical truth. He was called to Canaan, and God could not, possibly, sanction his stopping short thereof. Thus it was with Abraham, and thus it is with us. If we would enjoy the divine sanction and the divine presence, me must be seeking, by faith, to act upon the divine call. That is to say, we must seek to reach, in experience, in practice, and moral character, the point to which God has called us, and that point is full fellowship with His own Son - fellowship with Him in His rejection below, fellowship with Him in His acceptance above. 

    But, as in Abrahams case, it was death that broke the link by which nature bound him to Charran; so, in our case, it is death which breaks the link by which nature ties us down to this present world. We must realise the truth that we have died in Christ, our head and representative - that our place in nature, and in the world, is amongst the things that were - that the cross of Christ is to us what the Red sea was to Israel, namely, that which separates us, for ever, from the land of death and judgement. Thus only shall we be able to walk, in any measure, worthy of the calling wherewith we are called - our high, our holy, our heavenly calling - our calling of God in Christ Jesus. 

    And, here, I would dwell, for a little, on the cross of Christ in its two grand, fundamental phases, or in other words, the cross as the basis of our worship and our peace and our testimony, our relation with God, and our relation with the world. If, as a convicted sinner, I look at the cross of the Lord Jesus Christ I behold in it the everlasting foundation of my peace, I see my sin put away, as to the root or principle thereof, and I see my sins borne. I see God to be in very deed, for me, and that, moreover, in the very condition in which my convicted conscience tells me I am. The cross unfolds God as the sinners Friend. It reveals Him in that most wondrous character, as the righteous Justifier of the most ungodly sinner. Creation never could do this. Providence never could do this. Therein I may see Gods power, His majesty, and wisdom: but what if all these things should be ranged against me? Looked at, in themselves, abstractly they would be so, for I am a sinner; and power, majesty, and wisdom, could not put away my sin, nor justify God in receiving me. 

    The introduction of the cross, however, changes the aspect of things entirely. There I find God dealing with sin in such a manner us to glorify Himself infinitely. There I see the magnificent display and perfect harmony of all the divine attributes. I see love, and such love as captivates and assures my heart, and weans it, in proportion as I realise it, from every other object. I see wisdom, and such wisdom as baffles devils and astonishes angels. I see power, and such power as bears down all opposition. I see holiness, and such holiness as repulses sin to the very furthest point of the moral universe, and gives the most intense expression of Gods abhorrence thereof, that could possibly be given. I see grace, and such grace as sets the sinner in the very presence of God - yes, puts him into His bosom. Where could I see all these things but in the cross? Nowhere else. Look where you please, and you cannot find aught that so blessedly combines those two great points, namely, glory to God in the highest, and on earth peace. 

    How precious, therefore, is the cross, in this its first phase, as the basis of the sinners peace, the basis of his worship, and the basis of his eternal relationship with the God who in there so blessedly and so gloriously revealed? How precious to God, as furnishing Him with a righteous ground on which to go in the full display of all His matchless perfections, and in His most gracious dealings with the sinner! So precious is it to God that, as a recent writer has well remarked, ALL that He has said - all that He has done, from the very beginning, indicates that it was ever uppermost in His heart. And no wonder! His dear and well-beloved Son was to hang there, between heaven and earth, the object of all the shame and suffering that men and devils could heap upon Him, because He loved to do His Fathers will, and redeem the children of His grace. It will be the grand centre of attraction, as the fullest expression of His love, throughout eternity. 

    Then, as the basis of our practical discipleship and testimony, the cross demands our most profound consideration. 

    In this aspect of it, I need hardly say, it is as perfect as in the former. The same cross which connects me with God, has separated me from the world. A dead man is, evidently, done with the world; and the believer, having died in Christ, is done with the world; and, having risen with Christ, is connected with God, in the power of a new life, a new nature. Being thus inseparably linked with Christ, he, of necessity, participates in His acceptance with God, and in rejection by the world. The two things go together. The former makes him a worshipper and a citizen in heaven, the latter makes him a witness and a stranger on earth. That brings him inside the veil; this puts him outside the camp. The one is as perfect as the other. If the cross has come between me and sins, it has just as really come between me and the world. In the former case, it puts me into the place of peace with God; in the latter; it puts me into the place of hostility with the world, i.e., in a moral point of view; though, in another sense, it makes me the patient, humble witness of that precious, unfathomable, eternal grace which is set forth in the cross. 

    Now the believer should clearly understand, and rightly distinguish between, both the above phases the of cross of Christ. He should not profess to enjoy the one while he refuses to enter into the other. If his ear is open to hear Christs voice within the veil, it will be open also to hear His voice outside the camp. he enters into the atonement which the cross has accomplished, he should also realise the rejection which it necessarily involves. The former flows out of the part which God had in the cross; the latter, out of the part which man had therein. It is our happy privilege, not only to be done with our sins, but to be done with the world also. ALL this is involved in the doctrine of the cross. Well, therefore, might the apostle say, God forbid that I should glory, save in the cross of our Lord Jesus Christ, by which the world is crucified unto me, and I unto the world. Paul looked upon the world as a thing which ought to be nailed to the cross; and the world, in having crucified Christ, had crucified all who belonged to Him. Hence there is a double crucifixion, as regards the believer and the world; and were this fully entered into, it would prove the utter impossibility of ever amalgamating the two. Beloved reader, let us deeply, honestly, and prayerfully ponder these things; and may the Holy Ghost give us the ability to enter into the full practical power of both the phases of the cross of Christ. 

    We shall, now, return to our theme. 

    We are not told how long Abraham tarried at Haran; yet God graciously waited on His servant until, freed from natures clog, he could fully obey His command. There was, however, no accommodation of that command to the circumstances of nature. This would never do. God loves His servants too well to deprive them of the full blessedness of entire obedience. There was no fresh revelation to Abrahams soul during the time of his sojourn in Haran. It is well to see this. We must act up to the light already communicated, and then God will give us more. To him that hath shall more be given. This is Gods principle. Still, we must remember, that God will never drag us along the path of true-hearted discipleship. This would greatly lack the moral excellency which characterises all the ways of God. He does not drag, but draw, us along the path which leads to ineffable blessedness in Himself; and if we do not see that it is for our real advantage to break through all the barriers of nature, in order to respond to Gods call, we forsake our own mercies. But, alas! our hearts little enter into this. We begin to calculate about the sacrifices, the hindrances, and the difficulties, instead of bounding along the path, in eagerness of soul, as knowing and loving the One whose call has sounded in our ears. 

    There is much true blessing to the soul in every step of obedience, for obedience is the fruit of faith; and faith puts us into living association and communion with God Himself. Looking at obedience, in this light, we can easily see how distinctly it is marked off, in every feature of it, from legality. This latter sets a man, with the entire burden of his sins on him, to serve God, by keeping the law; hence, the soul is kept in constant torture, and, so far from running in the path of obedience, it has not even taken the very first step. True obedience, on the contrary, is simply the manifestation or outflow of a new nature, communicated in grace. To this new nature God graciously imparts precepts for its guidance; and it is perfectly certain that the divine nature, guided by the divine precepts, can never, by any possibility, resolve itself into legality. What constitutes legality is the old nature taking up Gods precepts and assaying to carry them out. To attempt to regulate mans fallen nature, by Gods pure and Holy law, is as useless and absurd as anything can be. How could fallen nature breathe an atmosphere so pure? Impossible. Both the atmosphere and the nature must be divine. 

    But not only does the blessed God impart a divine nature to the believer, and guide that nature by His heavenly precepts, He also sets before it suited hopes and expectations. Thus, in Abrahams case, The God of glory appeared unto him. And for what purpose? To set before His souls vision an attractive object - a land that I will show thee. This was not compulsion, but attraction. Gods land was, in the judgement of the new nature - the judgement of faith far better than Ur, or Charran: and albeit, he had not seen the land, yet inasmuch as it was Gods land, faith judged it to be worth having, and, not only worth having, but, also, fully worth the surrender of present things. Hence, we read, by faith Abraham, when he was called to go out into a place which he should after receive as an inheritance, obeyed, and he went out, not knowing whither he went. That is to say, he walked by faith, not by sight. Though he had not seen with his eyes, he believed with his heart, and faith became the great moving spring in his soul. Faith rests on a far more solid ground than the evidence of our senses, and that is, the word of God. Our senses may deceive us, but Gods word never can. 

    Now, the entire truth of the divine nature, together with the precepts which guide, and the hopes which animate it - the whole of the divine doctrine respecting these things, is completely thrown overboard by the system of legalism. The legalist teaches that we must surrender earth in order to get heaven. But how can fallen nature surrender that to which it is allied? 

    How can it be attracted by that in which it sees no charms? Heaven has no charms for nature; yea, it is the very last place it would like to be found in. Nature has no taste for heaven, its occupations, or its occupants. Were it possible for nature to find itself there, it would be miserable. Thus, then, nature has no ability to surrender earth, and no desire to get heaven. True, - it would be glad to escape hell and its ineffable torment, gloom, and misery. But the desire to escape hell, and the desire to get heaven, spring from two very different sources. The former may exist in the old nature; the latter can only be found in the new. Were there no lake of fire, and no worm in hell, nature would not so shrink from it. The same principle holds good in reference to all of natures pursuits and desires. The legalist teaches that we must give up sin before we can get righteousness. But nature cannot give up sin; and as to righteousness, it absolutely hates it. True, it would like a certain amount of religion; but it is only with the idea that religion will preserve it from hell fire. It does not love religion because of its introducing the soul to the present enjoyment of God and His ways. 

    How different from all this miserable system of Legalism, in every phase thereof, is the gospel of the glory of the blessed God! This gospel reveals God Himself coming down in perfect grace, and putting away sin by the sacrifice of the cross; putting it away, in the most absolute manner, on the ground of eternal righteousness, inasmuch as Christ suffered for it, having been made sin for us. And not only is God seen putting away sin, but also imparting a new life, even the risen life of His own risen, exalted, and glorified Son, which life every true believer possesses, in virtue of being linked, in Gods eternal counsels, with Him who was nailed to the cross, but is now on the throne of the Majesty in the heavens. This nature, as we have remarked, He graciously guides by the precepts of His holy word, applied in power by the Holy Ghost. He also animates it by the presentation of indestructible hopes. He reveals, in the distance, the hope of glory - a city which hath foundations - a better country, that is an heavenly - the many mansions of the Fathers house, on high - golden harps - green palms, and white robes - a kingdom which cannot be moved - everlasting association with Himself, in those regions of bliss and light, where sorrow and darkness can never enter - the unspeakable privilege of being led, throughout the countless ages of eternity, beside the still waters, and through the green pastures of redeeming love. How different is all this from the legalists notion? Instead of calling upon me to educate and manage, by the dogmas of systematic religion, an irremediably corrupt nature, in order that thereby I may surrender an earth that I love, and attain to a heaven which I hate, He, in infinite grace, and on the ground of Christs accomplished sacrifice, bestows upon me a nature which can enjoy heaven, and a heaven for that nature to enjoy; and, not only a heaven, but Himself the unfailing spring of all heavens joy. 

    Such is Gods most excellent way. Thus He dealt with Abraham. Thus He dealt with Saul of Tarsus. Thus He deals with us. The God of glory showed Abraham a better country than Ur or Charran. He Saul of Tarsus a glory so bright, that it closed his eyes to all earths brightest glories, and caused him to count them all but dung, that He might win that Blessed One who had appeared to him, and whose voice spoken to his inmost soul. He saw a heavenly Christ in glory; and, throughout the remainder of his course, notwithstanding the weakness of the earthen vessel, that heavenly Christ and that heavenly glory engrossed his whole soul. 

    And Abram passed through the land unto the place of Sichem, unto the plain of Moreh. And the Canaanite was then in the land. The presence of the Canaanite in Gods land would, necessarily, prove a trial to Abraham. It would be a demand upon his faith and hope, an exercise of heart, a trial of patience. He had left Ur and Charran behind, and come into the country of which the God of glory had spoken to him, and there he finds the Canaanite. But there, too, he finds the Lord. And the Lord appeared unto Abram, and said, Unto thy seed will give this land. The connection between the two statements is beautiful and touching. The Canaanite was then in the land, and lest Abrahams eye should rest upon the Canaanite, the present possessor of the land, Jehovah appears to him as the One who was going to give the land to him and to his seed for ever. Thus Abraham was taken up with the Lord, and not with the Canaanite. This is a full of instruction for us. The Canaanite in the land is the expression of the power of Satan; but, instead of being occupied with Satans power to keep us out of the inheritance, we are called to apprehend Christs power to bring us in. We wrestle, not with flesh and blood, ...but with spiritual wickedness in the heavenlies. The very sphere into which we are called is the sphere of our conflict. Should this terrify us? By no means. We have Christ there - a victorious Christ, in whom we are more than conquerors. Hence, instead of indulging a spirit of fear, we cultivate a spirit of worship. And there builded he an altar unto the Lord, who appeared unto him. And he removed from thence unto a mountain on the east of Bethel, and Pitched his tent. The altar and the tent give us the two great features of Abrahams character. A worshipper of God, a stranger in the world - most blessed characteristics! Having nothing on earth - having our all our all in God. Abraham had not so much as to set his foot upon; but he had God to enjoy, and that was enough. 

    However, faith has its trials, as well as its answers. It is not to be imagined that the man of faith, having pushed out from the shore of circumstances, finds it all smooth and easy sailing. By no means. Again and again, he is called to encounter rough seas and stormy skies; but it is all graciously designed to lead him into deeper and more matured experience of what God is to the heart that confides in Him. Were the sky always without a cloud, and the ocean without a ripple, the believer would not know so well the God with whom he has to do; for, alas! we know how prone the heart is to mistake the peace of circumstances for the peace of God. When everything is going on smoothly and pleasantly, our property safe, our business prosperous, our children and servants carrying themselves agreeably, our residence comfortable, our health excellent, everything, in short, just to our mind, how apt we are to mistake the peace which reposes upon such circumstances, for that peace which flows from the realised presence of Christ. The Lord knows this; and, therefore, He comes in, in one way or another, and stirs up the nest, that is, if we are found nestling in circumstances, instead of in Himself. 

    But, again, we are frequently led to judge of the rightness of a path by its exemption from trial, and vice versa. This is a great mistake. The path of obedience may often be found most trying to flesh and blood. Thus, in Abrahams case, he was not only called to encounter the Canaanite, in the place to which God had called him, but there was also a famine in the land. Should he, therefore, have concluded that he was not in his right place? Assuredly not. That would have been to judge according to the sight of his eyes, the very thing which faith never does. No doubt it was a deep trial to the heart, an inexplicable puzzle to nature; but to faith it was all plain and easy. When Paul was called into Macedonia, almost the first thing he had to encounter was the prison at Philippi. This, to a heart out of communion, would have seemed a death-blow to the entire mission. But Paul never questioned the rightness of his position. He was enabled to sing praises in the midst of it all, assured that everything was just as it should be: and so it was; for in the prison of Philippi was one of Gods vessels of mercy, who could not, humanly speaking, have heard the gospel, had not the preachers of it been thrust into the very place where he was. The devil was made, in spite of himself, the instrument of sending the gospel to the ears of one of Gods elect. 

    Now, Abraham should have reasoned in the same way, in reference to the famine. He was in the very place in which God had set him; and, evidently, he received no direction to leave it. True, the famine was there; and, moreover, Egypt was at hand, offering deliverance from pressure; still the path of Gods servant was plain. It is better to starve in Canaan, if it should be so, than live in luxury in Egypt. It is better far to suffer in Gods path, than be at ease in Satans. It is better to be poor with Christ, than rich without Him. Abraham had sheep, and oxen, and he asses, and men servants, and maid servants, and she asses, and camels. Substantial proofs, the natural heart would, doubtless, say, of the rightness of his step, in going down to Egypt. But, ah! he had no altar - no communion. Egypt was not the place of Gods presence. He lost more than he gained by going thither. This is ever the case. Nothing can ever make up for the loss of our communion with God. Exemption from temporary pressure, and the accession of the greatest wealth, are but poor equivalents for what one loses by diverging a hairs breadth from the straight path of obedience. How many of us can add our amen to this? How many, in order to avoid the trial and exercise connected with Gods path, have slipped aside into the current of this present evil world, and thereby brought leanness and barrenness, heaviness and gloom, into their souls? It may be they have, to use the common phrase, made money, increased their store, obtained the worlds favour, been entreated well by its Pharaohs, gotten a name and a position amongst men; but are these a proper equivalent for joy in God, communion liberty of heart, a pure, uncondemning conscience, a thankful, worshipping spirit, vigorous testimony, and effectual service? Alas! for the man that can think so. And yet all the above incomparable blessings have been often sold for a little ease, a little influence, a little money. 

    Christian reader, let us watch against the tendency to slip aside from the narrow, yet safe, the sometimes rough, yet always pleasant, path of simple, wholehearted obedience. Let us keep guard - jealous, careful guard, over faith and a pure conscience, for which nothing can compensate. Should trial come, let us, instead of turning aside into Egypt, wait on God; and thus the trial, instead of proving an occasion of stumbling, will prove an opportunity for obedience. Let us, when tempted to slip into the course of the world, remember Him: who gave Himself for our sins, that he might deliver us from this present evil world, according to the will of God, and our Father. (Galatians 1: 4) If such was His love for us, and such His sense of the true character of this present world, that He gave Himself, in order to deliver us from it, shall we deny Him by plunging again into that from which His cross has for ever delivered us? May God Almighty forbid! May He keep us in the hollow of His hand, and under the shadow of His wings, until we see Jesus as He is, and be like Him, and with Him for ever. 
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    THE CALL OF GOD AND THE LAND OF PROMISE (FER 6)

    Genesis 12: 1 - 20; Exodus 15: 13 - 18; Joshua 5: 10 - 12

    We have to bear in mind a principle laid down in the New Testament, that things which happened aforetime were types, and are recorded for our admonition, on whom the ends of the world are come. They were types of what was to come to pass in the present time. Everything looked forward to the time when God would take in hand to accomplish the purposes of His will, and a very large number of things in the Old Testament are recorded in view of this for our admonition, that we through patience and comfort of the Scriptures might have hope. 

    It is in that way I take up a circumstance or two in connection with Abraham. Evidently Abraham is a striking figure in the ways of God. He occupies a place which no other person occupies in Scripture. He is one of the great landmarks in the ways of God, and the place he has is unique. He is the father of the faithful and was called the friend of God. I think if terms of that kind are applied to Abraham you may be sure that he occupies a conspicuous place, and further, he is the first instance in Scripture of the call of God. 

    You see previously instances of men of faith, that is, having light from God. Abel had light from God, so too Enoch, but we do not read of Abel or Enoch being called. They are borne witness to in the New Testament as men of faith; they pleased God in that sense, but the call of God had not come in. I think the call of God did not come in until the world had virtually become apostate. 

    The building of the tower of Babel was an indication that the world had become apostate, had turned away from all that was known of God. Babel meant a great deal on the part of man. They proposed to build a city and a tower, to make a name for man, and one thing or the other must stand, Gods name or mans name. You cannot have the two together. Men try hard to have them together. If Gods name is to be anything, there is no name for man. On the other hand, if man has a name there is no name for God. I understand name in Scripture to indicate in a general way, renown. Man would build a city for his own renown. But all things are of God, and God operates all for His own glory. He will never work for the glory of man save in Christ, and the glory of Christ Himself is the glory of God in the face of Jesus Christ. 

    Thus the call of God comes in at a peculiar moment when the world had turned apostate. God scattered men and prevented the purpose of man from being effectuated. He had shewn his hand, that is, what he would do. The principle really comes to a head in Antichrist; but as early as Babel man had shown his mind; and God answers this by the call of Abram, and this call indicated a new point of departure. There were three features about it: Abram was called out from the country and kindred and fathers house, he was called to the land of promise, a land that God would give him, and there God would bless him. These are the three salient points in the call of Abram. 

    God was not dealing with Abram in the way in which He deals with us; there was no gospel presented to Abram; he knew nothing about the grace of God or the kingdom, for it was not yet established. He knew little about salvation; the one thing which God addressed to Abram was a call. God addresses us in His grace, making known to us His mind toward all in the forgiveness of sins, and salvation from the power of the enemy. God has approached us in that way. We never learnt in the first instance the call of God; what we learnt was the grace of God. The grace that freed us from the fear of judgment to come, and wrought to deliver us from the god and prince of this world, making known to us the name of the Lord Jesus. 

    But Gods way was different in the case of Abram, for the gospel was not presented to him. He had first a call from God, and glad tidings of blessing followed on that. 

    I will shew you presently that the gospel contains the call of God; it is hid in it. God has all along been calling: Whom he did predestinate, them he also called. But He does not present Himself to us now exactly in the call, but in the truth of the gospel, that is, in the testimony of His grace. The candle brings to light the lost piece of silver; Luke 15. 

    God called Abram out of country and kindred and fathers house, because God was not there. God had set His mind on Abram; had blessing for him, and therefore called him out of the scene where He Himself was not. Where Abram dwelt men had turned idolaters, and certainly God was not there. Idolatry must shut God out. The time will come when God will crush idolatry, but in the meantime it shuts God out. Had He been there, He would not have called Abram out, and that is always the meaning of the call of God. He calls out from every influence of this world, for every such influence is antagonistic to God. It is vain to think that it is otherwise. The world is an evil world, and every element of it opposed to the influence of God. The Lord Jesus said, in Luke 14, If any man come to me, and hate not his father, and mother, and wife, and children, and brethren, and sisters, yea, and his own life also, he cannot be my disciple. 

    God called Abram out into a land of promise. As a matter of fact, Abram hung back, for when he came out he brought his father with him, and that detained him on the road, so that he did not really get into the land until his father was dead, until that link was broken. But Abram was called into the land which God was going to give him for an inheritance. It was literal land in the case of Abram, for it meant the land of Canaan. In our case the land of promise is not literal, and does not give us a position on this earth. Gods thought is to bring us into the land of promise to survey the whole extent of His purposes in Christ  the breadth, and length, and depth, and height. That is the land of promise in the case of Christians. To Abram it was a land flowing with milk and honey; it is not quite that to us. It was Gods land. 

    And further, God would bless Abram. I have no doubt that the blessing of God pointed on to life eternal. Abram was called unto life eternal, he is presented to us as the subject of the call of God; at the same time he is the father of the faithful, and we apprehend him as the type and figure of the heavenly man, a stranger and pilgrim on earth. You can appreciate the reality of the heavenly calling in the case of Abram. He became the head of an earthly family, but brings before us the truth of the heavenly calling. Abram looked for nothing on earth; he looked for a city which hath foundations, whose builder and maker is God. I never knew a city on earth that rested on moral foundations. Hence we have no continuing city. I do not care for a city built in a swamp on piles. Abram sought a better, that is, a heavenly country, Wherefore God is not ashamed to be called their God: for he hath prepared for them a city. I only refer to this to shew that Abrams calling was in principle heavenly. 

    But to refer for a moment to Abrams response to the calling; Genesis 12: 4 - 10. Abram came into the land, but he did not enter into possession of the land of promise, that is, he did not enter into the present enjoyment of the things promised. All that he had there shewed that he was a stranger and a pilgrim; he had an altar and a tent. If I speak of a Christian in his outward life, that is all that he has; this comes out in the last chapter of the Hebrews, that is, we have gone forth to Christ without the camp, bearing His reproach, but we have an altar; that marks the Christian down here. Pilgrims and strangers having a place of communion with God, but that was a very different thing from entering into the enjoyment of the promised land. God calls Abram afterwards to survey the land, but it is clear that he did not enter into the enjoyment of the land. I think there were two reasons for this: first, the Canaanite was there, and secondly, there was a famine in the land. The famine was perhaps consequent on the Canaanite being there. If you are to get abundance, it needs that the power of evil shall be subdued. That is what led me to the other two passages that I read. 

    When God set Himself to fulfil to the seed of Abraham His promise, He delivered Israel and brought them into the wilderness, and what then took place? Fear fell upon all the inhabitants of Canaan. They were ready to melt away. The dread of Gods power fell upon them, and when the Israelites came into the land we do not read that they found a power, but that the inhabitants of the land were in dread of them. When they came to Jericho the walls fell down before them, and when they came up into the land everything was changed; they ate the old corn of the land, and the manna ceased. So far they came into enjoyment, as eating the produce of the land, because the power of God was before them; He had broken to pieces the power of the enemy. God gave a great testimony to His power on behalf of His people in that when the people compassed the walls of Jericho, the walls fell down, and the people went up straight before them, and found no power. Now I think you will see the great contrast between the children of Israel and Abram in that respect. In the time of Abram the Canaanite was in the land; four hundred and thirty years had to elapse before the fulfilment of Gods promise, because the iniquity of the Amorites was not yet full. It was impossible at that time for Abram to enter into the enjoyment of the land; but when God put forth His power, the fear of God fell on the inhabitants of the land, and the children of Israel went up and ate the old corn of the land. 

    Now I do not pursue the history of Abram further. It has often been noticed that he went down to Egypt and lost in a sense his usual pious life; he had neither tent nor altar in Egypt. I doubt if he was divinely guided to Egypt; he went there as a matter of prudence, for sustenance. His profession, to that extent, was obscured during his sojourn in Egypt. 

    I come now to the call of God in regard to ourselves, and I ask you to turn to Galatians 1: 15, 16; chapters 3: 26 - 29, and 4: 4 - 7. The apostle is seeking, as I understand it, to save the Galatians from the bondage into which they were in danger of falling, bondage to legalism, and the flesh, and he recalls them by bringing before them the call of God. He does not bring before them the first principles of the gospel, but shews them the way in which Gentiles are brought into the line of Abraham; for, as we have seen, Abraham was the first of the line of the call of God, and the object of the apostle is to shew them that the call of God was intended to bring them into the line of Abraham. He does not bring before them the establishment of the kingdom, the Lord Jesus at the right hand of God, the grace of God and forgiveness of sins, and salvation; he does not go back to the elements. I suppose they had received the elements of the gospel. There had been given to them, no doubt, a full testimony of the grace of God, and they had received further the gift of the Holy Spirit. Now the strange thing was that, having received the gift of the Holy Spirit, they were desiring to go to law and circumcision, and the apostle seeks to recover them by presenting to them the call of God. The important feature of the gospel is that in it is hid the call of God; Gods part is to call, our part is to answer to His call. God is content with nothing short of that, that we should hear and respond to His call. God is not content with our being saved from the fear of judgment to come; that is not exactly the call of God. God presents the glad tidings of forgiveness of sins to all, but that is not Gods purpose; it is in the line of His grace, but it is hardly His call, or the purpose of it. 

    Now, in the beginning of this epistle, the apostle comes at once to the call of God. When it pleased God, who separated me from my mothers womb, and called me by his grace, to reveal his Son in me, that I might preach him among the heathen  that indicates the call of God. It was God expressing His love in His Son, in order that souls might be brought into sonship. It is not the glad tidings of the grace of God or the kingdom, but what lies at the back of all, the presentation of Gods love, in order that we might be brought, in the sense of Gods love, to the reality of sonship. It is of all moment to apprehend the call of God in that light. You get the thought of it in John 3: 16, For God so loved the world, that he gave his only begotten Son, that whosoever believeth in him should not perish, but have everlasting life. The call of God comes out especially by the Apostle Paul, God revealed His Son in him to that end. And the apostle in chapter 3 says, Ye are all Gods sons by faith in Christ Jesus. He speaks of that into which the call of God had brought them, and in the next chapter the same truth is brought out. When the fulness of the time was come, God sent forth his Son, come of woman, come under law, that he might redeem those under law, that we might receive sonship  that is the call of God. 

    Not remission of sins, or standing in the grace of God, but sonship, that is, that being affected by the love presented in the sending forth of Gods Son, we might come into the reality of sonship. Wherefore thou art no more a servant, but a son. 

    In the tendency to defection and departure on the part of the Galatians, it is striking to see how the Spirit of God set to work to recall them. 

    It might have been argued to them by false teachers that if circumcised they would come into connection with Abraham, but that was not the divine way; that is, that being affected by the love presented in the sending forth of Gods Son, they came into sonship, and if so they were Christs, and thus Abrahams seed and heirs according to the promise. Gentiles could not be the seed of Abraham after the flesh, circumcision would not make them that; they are the seed of Abraham by being Christs. If you are Christs, you are inseparable from Christ, and so Abrahams seed. To be Christs is to be united to Him, and he that is joined to the Lord is one spirit. The apostles object was to shew the Galatians that God had His own way of bringing the Gentiles into the line of Abraham, and this was by their answering to the call of God. 

    Tendency to defection proves that saints are not affected by the love of God. If they were, there would not be defection. The love of God is better than anything you can get in this world. I would rather be the subject of the love of God than have all that the world can offer. Gods love can do far better for me than all the wealth of the world, for if I had this, I am still under death, and must leave all when I leave the world. 

    The Galatians were in fact allowing a great deal that was contrary to the Spirit of God, biting and devouring one another. They were giving license to the flesh, and hence the apostle had to say to them that the flesh lusteth against the Spirit, and the Spirit against the flesh; the love of God was but poorly appreciated by them. The Spirit sheds abroad the love of God in the hearts of the saints, but the Galatians were hindering the Spirit. 

    Now, as we have seen, in entering into the call of God you come into the line of promise. The grace of God brings us into the wilderness; the love of God brought Israel into the land. It does the same for us, that is, into sonship. Sonship belongs to the land of promise; things are complex with the Christian, for while actually in the wilderness he is in spirit in the land of promise. The call of God refers to the land of Gods promise, that is, of His purpose. As a matter of fact, we are in the wilderness during the whole of our sojourn in this world. The wilderness is where God disciplines us, and it is there we have a tent and an altar. But we are in the land of promise, and the Canaanite is not in power. And further, there is no famine there; that is as true to us as it was to the children of Israel; it was not true to Abraham. When he came into the land the Canaanite was there. 

    In Ephesians 4: 7 - 13 the point is that Christ has led captivity captive; He has ascended far above all heavens to fill all things, and He having gone there, we have a pledge of the overthrow of all evil power. He is the head of all principality and power. It is said in Hebrews 2, But now we see not yet all things put under him. But we see Jesus, who was made a little lower than the angels for the suffering of death, crowned with glory and honour; that he by the grace of God should taste death for every man. The power is taken out of the hand of the enemy, Christ is ascended that He might fill all things; that is the meaning of His ascension. The Canaanite is no longer in power. The Lord said as to Satan, I beheld Satan as lightning fall from heaven. Christ is superior to Satan; He will bruise Satan under our feet shortly. There is nothing that can compare with the power of Christ, not all the power of the universe can compare with the power that He has as Man at the right hand of God. We wait for Him from heaven as Saviour, to change our body of humiliation, that it may be fashioned like unto His body of glory, according to the working whereby He is able even to subdue all things unto Himself. His power does not come out yet in a public way, so that man can take account of it. It comes out in gift, and the object of gift is that you may be conscious that there is no famine. You may rove about the land of promise, in the consciousness that Christ is above all adverse power, and Christ uses His power in order that His people may be ministered to, so that there may be no lack. When the Lord Jesus was here on earth, where He was there was no need. In the wilderness, with a multitude and only seven loaves and two fishes, there was no need, and where He is in power there is no need to His people. According to His power at the right hand of God He has given gifts to men down here; Till we all come in the unity of the faith, and of the knowledge of the Son of God. We are being brought into the unity of the faith, and of the clear knowledge of the Son of God, to a perfect Man, to the measure of the stature of the fulness of Christ. We are led thus into the apprehension of the truth of Christs body, for that is what I understand by the fulness of Christ. He is set forth in His body. That is the end that God has in view. There are two things true of Christians in the calling of God: one is that they are sons of God according to His eternal purpose; and the other, that they are the body of Christ. In the one we are companions of Christ, but that is not all the truth. Those who are the sons of God, the brethren of Christ, are the body of Christ, that is, they are that in which Christ is expressed. That is the place which the church occupies down here. On the one hand, a worshipping company, in association with Christ, the sanctifier and the sanctified are all of one, and on the other, Christs body, that in which He is set forth in the world from which He has been rejected, that is what God has brought to pass, that there might be a presentation of Christ on this earth. You can understand the church could not be His body if it did not stand in relationship with Him; the members must be of necessity the brethren of Christ. 

    I think the church is here as a kind of pledge that Christ is going to fill all things; that cannot be unless there is complete separation from the world. It would be wonderful if Christians understood their calling, the place which the call of God has given to them in association with Christ, and that they are left here that Christ may be expressed in them. 

    One word more  you have to remember that Satan is no longer in power. Christ is now in power, and the power of Christ which will eventually subdue everything to Himself is connected with the gifts which Christ has given, that there may be no lack to His people; they are ministered to, and built up, and grow up in all things to the Head, which is Christ. 

    May God give us to apprehend His calling! 

    THE ELECT OF GOD
 

  

  
    THE PROMISES (FER 7)
    

    
    
  
  
    THE PROMISES (FER 7)

    Genesis 12: 1 - 8; Genesis 22: 11 - 19

    What I desire, beloved friends, to draw your attention to are the two distinct lines which can be seen running through the whole of Scripture: what may be called mans line, that is, the line of mans responsibility; and Gods line, that is, the line of Gods purpose. I believe there is hardly anything more important to us than to apprehend the distinction between those two lines. And further, to see that our souls are really and practically  I mean as to their apprehension  established on the ground of divine purpose. I have thought sometimes of an expression which the apostle used to the Ephesians when leaving them; that he had not shunned to declare to them all the counsel of God. And I doubt if a greater service in ministry could be rendered to the saints than to transfer them, as to the state of their hearts, from the ground of man to that of divine purpose. I think there is in type an illustration of it in the case of the children of Israel; while they were in Egypt, in the land of judgment, they were, as to their sense of things, on the ground of mans responsibility. They were sheltered from judgment by the blood that was sprinkled on the lintel and on the side posts; but subsequently they were set in movement  I believe this began with the passover  and the end of it was they were delivered out of Egypt, brought through the Red Sea, and were in type brought to God, that is, to the apprehension in their souls that they were the objects of divine purpose. If you want the confirmation of it, you have only attentively to read their song when they had passed through the Red Sea. It is all full of purpose: Thou shalt bring them in, and plant them in the mountain of thine inheritance, 

    in the place, O Lord, which thou hast made for thee to dwell in, in the sanctuary, O Lord, which thy hands have established. You have only to study that song to see that it is the opening up of the purpose and counsel of God. They were brought to God, and were the figure and type of the soul being really planted on the ground of divine purpose. What makes me speak of it is this, that the vast proportion of Christians in the world have never, as to their practical state, got beyond the ground of responsibility. They have the sense that the work of Christ has met their responsibility  and they know forgiveness, which is connected clearly with mans responsibility  but I do not think they are, in their souls, at all on the ground of divine purpose. And the result of it is this, they never break with the world, for the moment a person gets a real apprehension in his soul of divine purpose, he breaks with the world. He is by faith on the ground of Gods will. 

    I say that much by way of introduction; but I want to show you the thought carried through Scripture, and to speak tonight about the beginning of it, and the circumstances, which, in a certain sense, led to the revelation of counsel. I quite admit you cannot talk about circumstances leading to purpose; but circumstances led to the revelation of purpose, and that is what comes out here. Then I want to carry the thought on, if there be an opportunity on future occasions, to what is developed in the New Testament: for the idea of purpose comes out very much more fully in the New Testament than in the Old. You get it in the way of promises in the Old, but in its scope in the New Testament it carries us to eternity and heaven. I do not mean to say that promises have to do with heaven, but everything which God establishes in heaven is of purpose. Therefore, to take a succession of things, when I come to the New Testament I find the better hope, and the promise of eternal life, the gift of the Holy Spirit, and the mystery, and the truth of union; all those things are brought out in the New Testament; and every one of them is based on, and all flow out of, the purpose of God. I merely indicate in that way the line which I desire to take. But tonight my thought is just to confine myself to promise; that is, to where we get the first clear and distinct indication of the purpose of God. I do not doubt God had His purpose from the beginning. When we read the Old Testament in the light of the New, we see illustrations of truths of which there was no distinct revelation. For instance, when we see Eve taken out of Adam and brought to Adam, we get a type of the church. So too in Rebekah brought to Isaac, I do not doubt, there is a type of the church. There is no revelation of it, but when we know the truth of these things, we can read these types. They were no good in this way to saints in Old Testament times, but they are good to us. In fact, there is this important point connected with Scripture, that Whatsoever things were written aforetime, were written for our learning. 

    The expression with which Stephen opened his address to the Jews in Acts 7: The God of glory, throws a deal of light on Gods dealing with Abraham. I believe, beloved friends, that that single expression is pregnant with meaning: The God of glory appeared unto our father Abraham. You remember at the close of his address, it is recorded that he saw the glory of God, and Jesus standing on the right hand of God. I believe that a vast deal is comprehended between those two expressions, The God of glory appeared to our father Abraham and he saw the glory of God. What it conveys to my mind is this, that Stephen apprehended that, in spite of and even through the perversity of the Jews, God had gained His end; He was the God of glory, and the glory of God was there in Jesus at the right hand of God. 

    A wonderful thing! What a grasp of truth Stephen had at that moment! What an illumination he got by the Holy Spirit! The fact is, he was in the truth of his position as a stone in the temple; completely under the power of the Holy Spirit, and the result of it was that he got extraordinary illumination as to Scripture. The test of people is light; that is, if you are in the truth of what you are, in the truth of the temple, as a stone, the effect of it will be that you will get light on the Scripture. Now I believe that the idea of the God of glory comes in when things on earth had, so to say, gone to the bad. Then it is that God comes in as One who was cherishing, if I may so say, His own secret purposes, in the accomplishment of which He would be glorified; here in the case of Abraham we get a revelation of purpose; but the purpose existed before. God saw all before Him completely from the foundation of the world, just as eternal purposes existed in the heart of God before the foundation of the world. We were chosen in Christ, it says of Christians, before the foundation of the world. So in regard of everything here upon the earth, I mean as to the disposal of the earth, everything was before the mind of God from the foundation of the earth. You read in the Revelation of those who were written from the foundation of the world in the book of life of the slain Lamb. And at the dividing of the earth, God had in view the tribes of Israel. But then purpose is one thing, the revelation of the purpose is another; and the revelation of purpose came out in promise, when, so far as man was concerned, everything on earth had really gone to the bad. That is the first point I want to establish. 

    One thing which had come to pass here upon earth before God called Abraham was Babel; and Babel means confusion. The principle of Babel was that man would make himself a name; man was going to have renown springing up here on earth. In the proper working out of it, Babel really means anti-Christ. I see the working out of it in one or two directions in the Scripture; I see it in popery, in the Babylon of Revelation, and in imperial Babylon. I see the principle of Babel in Nebuchadnezzar, he would make himself a name; there was great Babylon which he had built. If man makes a name for himself, Gods name is nowhere. The thought came in very early in the worlds history, soon after the flood. What man said was this, nothing is to be withheld from us; we will make a name for ourselves. But what that means in the long run is this, that God is to have no place at all upon earth. So we read in the Thessalonians, that the man of sin opposes and exalts himself above all that is called God or is worshipped. There will be no toleration of the name of God, it will not be allowed upon earth. That is the climax of Babylon. Man has taken the place of the Holy Spirit in the ecclesiastical Babylon, there is no place for God there; and in the imperial Babylon, man will have a place and a name. 

    Another thing comes in in intimate connection with it, and that is idolatry; because we find that in all that state of things, man is not self-supporting; he wants some spiritual power behind to support him, and he gets it. When Nebuchadnezzar made the image of gold, and commanded all the earth to worship it, who can doubt that the devil was behind? It was the grossest form of idolatry, everybody in the empire commanded to bow down to the image of the empire which Nebuchadnezzar the king had set up. So, too, in the last end of imperial Babylon, man sets himself to be worshipped, in a certain sense takes the place of God here upon earth. Who is behind that? I do not think anyone can doubt. It is like the unclean spirit that, after going out of the man takes to himself seven other spirits worse than himself, and they enter in, and the latter state of that man is worse than the first. 

    And so before God called Abraham out, although it does not come out in the history, it is mentioned incidentally afterwards, there was idolatry in Mesopotamia whence Abraham was called. But to my mind the important point is, that Babel was there. 

    Now, beloved friends, that brings me to Abraham; and I would that I might be enabled to show you the important principles that come out in connection with him, for they are principles of vital moment to every one of us to understand. I believe they are principles which reflect the greatest light upon the character of God Himself, and that is the value of them to me. The real value to my soul of a great part of the Old Testament is, that it gives wonderful light as to what God Himself is. We get instructed in the light of the knowledge of God, and we then feel that certain things must be. Argument in this way is right enough, if you reason down from the settled knowledge in your soul of what God is. Then you can see that certain things must be because of what God is. 

    Just one word with regard to promise and purpose, because I do not think everyone quite understands the connection between the two. As far as I see, promise is not co-extensive with purpose, because promise in Scripture is, in general, connected with the earth, and purpose goes beyond the earth. All the promises of God are yea and amen in Christ; and we are the heirs of promise, but they relate to the earth and to Gods disposal of the earth. We are the heirs of promise, for it speaks in Hebrews of God showing to the heirs of promise the immutability of his counsel. What I want to say about the connection is this, that promise is always of counsel. Promise, when unconditional, is the expression of counsel. A conditional promise is different, because a conditional promise involves two parties; but an unconditional promise, such as God gave to Abraham, is the expression of purpose. Nothing can be more important than to bear that in mind. The verse I have quoted proves it: God, willing more abundantly to shew unto the heirs of promise the immutability of his counsel, confirmed it by an oath. You could not have any statement more conclusive as showing that the unconditional promise of God is the fruit of counsel. Now what God practically says in the case of Abraham is this: I am sovereign, and I intend to have a man; the world is gone to the bad, but I choose My man. And what is more, the earth is My inheritance, and I will dispose of the earth as I see fit. That is what man will not tolerate; there is nothing that the human heart hates more than the idea of sovereignty on the part of God; but God is sovereign, and purpose exhibits the sovereignty of God, and the sovereignty of God comes to light when in the thoughts of men God had been displaced. God called Abraham (he was to be the progenitor of Christ), and says, In thee shall all families of the earth be blessed. God says, I will bless; and what is more, He says, Unto thy seed will I give this land. Those are two thoughts of the greatest moment to get hold of in connection with God, for our only solid standing ground is the sovereignty of God in blessing and disposing. I do not think any soul has got any real rock to stand upon until it has got to that point, the sovereignty of God in choosing and blessing, and that God will dispose of the earth as He sees fit: and who is going to quarrel with God? If God had not been sovereign and had not chosen, there would have been nothing but perfect ruin for the whole world. What would have become of the world if God had not made Himself known in this way? I have read the Psalms lately with very great interest, for I see the point of conflict in them is whether the man of the earth or Gods man is to possess the earth. There was Gods man, David pretty generally, and he knew that he was the man of Gods choice, and the question was whether the man of Gods choice was to possess the earth. It is a point of vital moment to every one of us; who is going to have the day, man or God? There would be no blessing for any one of us if God had not made Himself known in sovereignty. He says, I choose a man and I will bless him, but in blessing I am sovereign. More than that, God claims, and claims righteously, the title to dispose of the earth as He sees fit. I have no doubt at all that man at the bottom of his heart quarrels with the sovereignty of God, and with the right of God to dispose of the earth as He will; but God will do it. 

    I have spoken so far on Gods side; but now I want to speak on Abrahams side. The principle which marked Abraham, the one simple principle which has obtained ever with the true people of God is this  faith. It is in that way Abraham comes before us, as the expression of faith. If one may so say  though I do not like the term altogether, but I daresay it will not be misunderstood  the one virtue of Abraham was faith; and it is a principle of great importance, because its practical effect is that it links the heart of the believer with God until God establishes His purpose, and at the same time separates it from the world; he believed God and his faith separated him from the world and from kindred; God was the first thing with him. 

    Now all these are points of great moment when you come to the proper relations of the soul with God, because the soul has to accept the truth that God is sovereign. The world has rejected Christ, Satan is its god and prince, but God is sovereign in blessing and choosing, and we have to accept it. I say unhesitatingly to everybody here tonight, that God would have you believe in Him, in the sovereignty of His purpose to bless, and would have your heart linked by faith with Himself, and separated thus from the course of this evil world. I could bring you plenty of examples of this effect of faith, but you have only to study chapter 11 of the epistle to the Hebrews for yourselves, 

    and you will see the great and blessed principle of faith running through the worlds history, through the line of the witnesses in that chapter. The effect of it was always to connect the heart with God, and with what I may call Gods world, that is, the world to come; they waited for the coming of the Lord. I have been instructed by what was said to the prophet Habakkuk. If it tarry, wait for it, it will surely come. And what is to characterise us, during the little while? The just shall live by his faith. There is the principle. Faith is the principle of life in the soul with God, and for that reason will separate you from the course of this present world. 

    And, beloved friends, there was another thing which I have before noted, that Abraham was to be the progenitor of Christ, for Christ must come in; for if God was determined to bless, and to dispose of the earth as He pleased; there was that resting upon man here which must first be set aside by the judgment of God. Death and the power of Satan rested upon man, and all that must be removed before God could accomplish His purposes. They were things which could not be effected in Abraham, he could not remove the judgment of God, he could not free himself of death, nor bring in resurrection, and put aside the power of the devil here. Therefore, in Genesis 22, Abrahams seed comes in to do what could not be done in Abraham. The sovereignty of God, and Gods right to dispose of the earth as He pleased, and faith; all these principles come out in Abraham, but for the removal of the judgment which lay upon man, and the breaking of the power of the enemy, we must look to another than Abraham, and we get that in the promised seed, that is in the true Isaac. For everybody who understands anything at all about Scripture knows that Isaac is a type of a risen Christ. Abraham received Isaac in figure raised again from the dead. In Isaac typically I see Christ offered up in sacrifice to remove the judgment of death which lay upon man, and to break the power of the enemy. That is the wonderful thing which comes to light in the promised seed. Abraham had to learn in some measure, though I do not know how far he learnt it intelligently, that his seed must pass through death into resurrection, in order that the judgment which lay upon man might be set aside. How could there be blessing for man upon earth, or how could you have eternal life upon earth, if the judgment of death were not set aside? How could God bless according to His own heart if the judgment of death were resting upon man? The fact is, we lose sight a great deal too much of the fact that death rests upon man as the present judgment of God. Most people have the idea of judgment to come, but they commonly lose sight of the truth that the wrath of God abides upon man, and death as the judgment of God upon sin. By one man sin entered into the world and death by sin; and death is resting upon mans body. I often think of it in regard to a Christian. What Christ came to do was to relieve man of the judgment which rested upon his body. There is a beautiful illustration of it in the ten lepers; Christ relieved them of the judgment which was upon their bodies; nine went their way, insensible to the benefit in large measure, but the tenth came and fell down at the feet of Jesus, giving Him thanks, and he gave glory to God. He was relieved of the leprosy resting upon his body. So it is with the believer; I am relieved of the judgment which lay upon my body, and the proof of it is, that the Holy Spirit dwells in me. 

    In the millennium, in the kingdom in glory to which the promises point, men will be literally relieved of the judgment of death lying upon them, and they will enjoy eternal life here upon earth because they are so relieved. It says, There (in Zion) he commanded the blessing, even life for evermore. Man will be blessed in Abraham and the true David. Another thing will take place, the power of the enemy will be broken; because, if man is no longer under judgment as to his body, the enemy no longer has the power of death. The two things must go together. When the children of Israel were brought through the Red Sea, the Egyptians were seen drowned in the Red Sea; the people were brought to God, but the Egyptians were destroyed. This is the great importance of Genesis 22. What a wonderful book the word of God is, when you get an apprehension of purpose! In what a striking way are these dealings of God brought before us in type and shadow! And these divine dealings with Abraham all springing from the counsel of God; and then the truth comes out in Genesis 22 of how God would effect His purposes in Isaac; and therefore we have in that chapter the confirmation of the promise. In chapter 12 it is, In thee shall all families of the earth be blessed; in chapter 22 it is, In thy seed shall all the nations of the earth be blessed. It had to be really in the seed, and hence it is of the greatest moment to see that the true seed of Abraham was Christ; that Gods blessed Son was to become man, the true seed of Abraham after the flesh, in order that He might by death remove the judgment that lay upon man, and break the power of the enemy for ever. Blessed be God it is done, and no more remains to be done. Christ has appeared once in the end of the world, to put away sin by the sacrifice of himself; He has accomplished Gods will. The veil has been rent from the top to the bottom; God has come out; the distance between God and man has been completely removed in the sacrifice of the Lord Jesus Christ; and so true is it now to the believer, that his body is the temple of the Holy Spirit. You could not have a greater or more distinct proof of the fact that you are free from judgment before God than this, that your body is indwelt by the Holy Spirit, and is a member of Christ. 

    One word more. The promises to Abraham, although they were the expression of divine purpose, do not, I think, go beyond the kingdom. What is said in regard to Abraham is that he looked for a city which hath foundations, whose builder and maker is God, and that he sought a better, that is a heavenly, country. But Scripture never tells us that he found them. That he will find them I do not doubt for a moment; but Scripture does say, Your father Abraham rejoiced to see my day  that is, Messiahs day  and he saw it and was glad. Something at all events was unfolded to him of the glory of the Lords day, the kingdom. And I think the promises to Abraham will all be made good in the kingdom. When we come to the New Testament I do not doubt at all that the purpose of God goes beyond what was uttered to Abraham, because there we get Christ in glory, and the church, His body, and other truths, all of which are really the working out of divine purpose. 

    Now I want to pass on to show you how in the immediate posterity of Abraham we get further light as to the development of purpose. Isaac has a very singular place in Scripture. I have heard it pointed out, and do not doubt the truth of it, that Isaac represents in Scripture the heavenly man; and the moral reason of it is that in type he was raised again from the dead. Then again Rebekah was brought to him, which we can see now to be a type of the church united to Christ in the time when Christ is hid, so to say, from the world. Rebekah was brought to Isaac, and Isaac was comforted after the loss of his mother. When the natural links were broken, Rebekah is brought in. So with Christ, when the links after the flesh were broken with His beloved people, the church is brought to Him in glory. You thus get in Rebekah the idea of the church united to Christ in the time when He is separated from His people, when that link is broken. 

    I remember hearing it pointed out some years ago, that Isaac had continual contention with the Philistines, and his work was to unstop the wells which his father Abraham digged and the Philistines had filled up. And that is pretty much the work of the heavenly man upon earth, unstopping the wells; that is, there are the wells here, the wells of refreshment, and the work of the Philistines, who were intruders in Gods land, is to stop them up, while the work of the heavenly man is to unstop the wells. That is a very simple work to do; it is not even to dig them, but to unstop them. If we speak of the present moment, the truth is out, but there is always a tendency to bury it again, to stop up the wells. The great thing is to unstop them, so that the people of God may get the benefit of the springing water, truth in its application to the moment. 

    One word more in regard to the posterity of Abraham. I have spoken about Isaac, and what I think Isaac represents to us in connection with Rebekah; but I come now to Jacob for a moment. Jacob represents to us the head of the earthly people, and Christ is to rule over the house of Jacob for ever. It is Jacobs house. And then in connection with Jacob we get the twelve heads of the tribes; so that you see what an opening up of truth you have in type and shadow. In Abraham you get the sovereignty of God and His determinate counsel to bless, and His claim to dispose of the earth as He will, and faith on the part of Abraham which has to wait till the time of promise came. Then in the seed of Abraham, you get first in Isaac the type of Christ separated from His natural kindred, and the church brought to Him during that time. Then in Jacob the head of the earthly family, the earthly house, and the twelve tribes, so that in these three patriarchs, these three men to whom promises were made (because they are all included in that), you get the unfolding of the purpose of God in its due order. All the promises were the expression of divine purpose. 

    And I think it is very blessed to see how God was above all the evil which had come into the world. We see the evil fast ripening; we are not in the days of the beginning of it; there is nothing new under the sun, and what we see at work in the world is only the ripening of the principles which we get in the book of Genesis, whether for good or bad. As has often been said, you get roots in Genesis, and in Revelation you get the fruits. We are going towards the end of things; but the blessed thing for us to know is that God is above all; nothing has affected the determinate purpose of God to bless, and God has His own principles and ways of blessing. What we have to do in the meantime is to wait in faith. The just shall live by faith; that is the great principle now, waiting for the coming of the Lord, and the introduction of the world to come which is put under Christ. 

    Just one word more. The point with the Christian is, as I understand it, that we anticipate the world to come. And shall I tell you how? It is very simple. We are under the Lord, and in the light; no longer in darkness, but in the light. If you study Romans attentively, you will see how it introduces the believer into the blessings of the kingdom. You have got Christ as Lord; you believe in God who raised Christ again from the dead; as in type and shadow Isaac was raised, so Christ is raised in the power of the Holy Spirit; the righteous requirements of the law are fulfilled in those who walk not after the flesh but after the Spirit. Individually, in a spiritual sense, the Christian has the blessings of the kingdom; he anticipates the world to come; and the practical effect is, that he is separated from the present world; because you may depend upon it nothing more effectually separates a man from the present world than to be subject in his heart to the Lord. If you confess, with your mouth, Jesus as Lord, the practical effect will be to separate you from this present evil world; because I defy any thoughtful Christian to connect the name of the Lord with this world. The principle is, Let every one that nameth the name of the Lord depart from iniquity; and therefore I say, as subject to the Lord, as under the Lord, as believing in God who raised up Christ, and as indwelt by the Holy Spirit and led of the Spirit, the Christian, in his individual path, anticipates and has got the blessings of the kingdom; only, as I said before, not in an outward, but in a spiritual way. Romans, as has often been pointed out, never goes beyond the individual path of the Christian, and the principle that prevails all through the epistle to the Romans is, that Christ is Lord. To this end Christ both died and revived, that he might be Lord both of the dead and living. But then if Christ is Lord to me  and thank God, He is so to me and to every Christian, too  I am free of judgment, my soul is connected with His authority and with the world to come, and I am delivered from the present world. I am free of judgment, so that I can be indwelt by the Holy Spirit, and the enemy has in consequence lost power and authority over my soul. Therefore it says, in Romans 12, yield your body to God a living sacrifice, which is your reasonable service. It can be rendered up to God a living sacrifice, in which to prove the will of God, so that, as I said before, in Romans in anticipation the Christian gets the benefits and blessings of the kingdom. 

    Then there is another thing, he is a son of Abraham, because he is on the principle of faith. He is heir according to promise, that is, when the promises actually get their fulfilment in the time of Christs public glory, then we shall inherit with Christ. If children, then heirs, heirs of God, and joint-heirs with Christ. 

    My object tonight was as simple as could be, to seek to establish every soul here, by the grace of God, on the ground of divine counsel. That is the only solid standing-ground for your feet; and I say that divine counsel is infinitely blessed, and that Gods ways according to His counsel are right and righteous; that God did not intervene in sovereignty in that way until the world had become idolatrous and man sought to make a name for himself. We have to face these things, and that is firm ground to be upon. The more you look into it, the more you will see that; and I say you are upon it if you are really Christians, and I trust everybody I am speaking to is. If you are really a Christian, and subject in your soul to the Lord, and indwelt by the Holy Spirit, you are upon that ground, and are in faith waiting for the coming of the Lord. I can say for myself, truly and honestly, as to the state of my soul, I get at a greater and greater distance from the course of things down here. The scene which is around me here is mans world or Satans world, and my soul recoils from it more and more. I get at a greater distance from all its ways and principles, and I get nearer and nearer to that world to come, of which Christ is the Head. It is the blessed path of a Christian, Now is our salvation nearer than when we believed. Faith is a most wonderful principle in two ways, as connecting the soul with God and Gods things and Gods world, the world to come, and, on the other hand, separating it morally from the course of this present evil world. 

    May God give to us a greater insight into His counsel. Can you conceive a more gracious expression than that: God, willing more abundantly to shew unto the heirs of promise the immutability of his counsel, confirmed it by an oath? What for? That by two immutable things, in which it was impossible for God to lie  what?  we might have a strong consolation, who have fled for refuge to lay hold upon the hope set before us. Who would not value a strong consolation? That we might have a strong consolation  because we have got the word and the oath, two immutable things in which it is impossible for God to lie. May God give to every one here tonight to see the rightness and righteousness of His way, and to have your souls solidly settled on the ground of divine counsel. Everything connected with your responsibility and mine has been met by the work of the Lord Jesus Christ; but in order that He might plant us on the ground of divine counsel where He would have us. Everything is sovereign there. May God give us to accept it more and more through grace. 
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    GENESIS CHAPTER 12 (JND 35)

    Genesis 12

    This chapter evidently begins a wholly new matter, and relationship with God. 

    God had formed the world, and called Abraham out of it to be in it to Himself, and deposits all blessings and promises in him as a head of race; it is the beginning of promise to men  save outwardly, no more flood  and it is not to men, but to a chosen person, and then to his posterity, as taken up for God by Himself in grace. 

    The interesting points of detail I have noticed elsewhere, but this is the place they hold in the history; it begins a new one, and promises, and blessings to descendants. 

    God elects, reveals Himself, calls out to Himself, and deposits promises. Here the path of faith is entered on, as a stranger in the world which God had formed by judgment  the world around us. 

    Now, separation from Terah  natural ties  comes first; going down into the world, from natural motives, at the end of the chapter. In the first case, he does not reach Canaan at all; in the second, he leaves it, and denies his wife  Jehovah was forgotten  but he is well off through it. The true relationship of Christ and the Church must be lost when we get into the world. 

    Abram is a stranger with an altar, but none while with Terah, none in Egypt; they belong to the place of faith, not exactly to the revelation by which God calls, but by the revelation of Himself, by which He associates with Himself in the place of promise, and this brings in necessarily the seed. 

    We have seen sacrifice for Adam, in Abel, and in Noah, here an altar  worship on the revelation of God Himself (in promise), or that carried on as a known relationship with God. But then in verses 7 and 8 it is immediately connected with Israel and the land; he was in the place of promise. The general testimony brought him out as the Lord commanded him, but worship is only in Canaan. Here note too, as regards the promise and its going, Abrams seed; the descendible quality, though actually enjoyed in the path and place of obedience has nothing to do with a nature, or relative place with God in virtue of the sin, or goodness of that nature. 

    Abram is shown, called by Gods revelation of Himself, and receives the promises; not as Adam, a father of a race in his image, and exclusion from Gods presence; there is the path of faith, but God calls and gives, and that to the seed too. 

    It is not descendible nature and place, but grace and promise  he is a stranger too by faith, out of the world  not out of Paradise, and Gods presence, by sin. I am a stranger with thee, so we as to this world, but besides we sit in heavenly places  we are let in by righteousness (through one Mans obedience), and belong to Christ (as his children to Adam); we are not strangers in our Canaan, but in the world we are; but in our walk we are, for spiritual wickedness is still in heavenly places. We see how union with Christ has given us an entirely new additional element to Abraham; Abraham had not so much as to set his foot on, nor have we, actually, as men in the body, but we are sitting there in Christ. 

    NOTE.  We pass here definitely from great general principles, in which God is revealed, to special dealings with one specifically called out into relationship with Him. 

    It is all Jehovah, not that that is the particular name of revelation  that is El Shaddai; but it is not Elohim, but Jehovahs dealings, only he is shown to be Elohim as One who condescends to man  is the Source of blessing, and who executes judgment, looked at as an historical fact; chapters 17: 3 - 14, and 19: 29. See also chapters 21 and 22, in the last God Himself looking for absolute obedience and confidence  a contrast with Eve and Adam. But the dealings are Jehovahs; hence, note, we have the question of mans ways in the relationship into which grace has called, and by which conduct is judged  not mere right and wrong in detail. 

     1. God appears to Abraham, causing him to seek the country; he does so in the land (verse 7), and he builds an altar, it is the ground of worship. This he renews as his habitual portion (verse 8); having none in Egypt, he only returns to the one he had, at the first, on coming back. 

    This personal designation, instead of dealing with Ha-Adam, is most remarkable; and setting the blessing distinctively in one called out from the system which God had settled as the world. Abraham is called out of his country; his heavenly place is brought out only, when he has not so much as to set his foot on, in the country God had shown him. 

    Had is right here, see Acts 7:2. What has misled many is supposing Abram to be Terahs eldest son; verse 31 clearly depends on this. 

     2. How is heyeh thou shalt be? It? If it be the name, it is, I suppose, in thee shall they bless. 

     3. I will curse  pronounce a judicial curse, pronounce a curse arar (he cursed), him that curseth, speaketh injuriously, wishing evil  kalal (to curse). Here clearly it must be Jehovah not Elohim and the creature Ha-Adam. 

    This verse then goes back to chapter 10: 32, in grace. 

     4. Terah was 130 when Abram was born, or a trifle more, i.e., the time between his death and Abrams departure, 205 - 75 = 130. Terah begat Nahor at 70; there were thus some 60 years between Nahor and Abraham, but most, or a great part, of this was passed in Ur of the Chaldees. Lot was born there, and I suppose Milcah married to Nahor. 

     5. They had been some time in Haran. 

     6. This is the root of perseverance of faith; and being a stranger, he could not have what he was called to. 

     7. But the Lords revelation of Himself, in the place Abraham was called to, reveals to him the way he would have it, and is the ground of worship; this continues as his condition  a tent and an altar. Still promises are on earth here. 

     10. Nothing wrong apparently, but, when tested by the difficulties of the place of faith, he does not walk by faith, nor consult divine wisdom and will for guidance. He acts on the wisdom of sense, but that is Egypt; and this goes further, he must conceal the full truth there. 

    The world takes up what belongs exclusively to the man of God, but is judged for it; the man of God had denied its being exclusively his, because he had lost his own place of calling with God. This is the forgetting the Church and distinctiveness of blessing where we are called. 

    The call and blessing of Abram is most deeply important. The worlds history had been gone through  the Adam fallen  the world formed by mans sin  Babel  his multiplying and forming settlements  and the earth divided  countries were formed  and then a kingdom or empire by man as a mighty hunter still connected with Babylon. Now we get, not merely individuals called by grace, or walking in godliness, of and in the midst of the race  one of the families and countries of the world  but one called out of the scene which God Himself had settled. Countries were that order; Abram is to get out of his, and blessing established and settled in him as a stock apart. It is not dealing with Ha-Adam in his responsibility, but positive purpose and grace calling out and conferring a blessing. It is on another principle from mans responsibility. 

    Then countries are left behind as the things called out of; in the millennium they will be taken up  all the families of the earth (ground) will be blessed; but here blessing is deposited in a called out one  further, I will make thee a blessing, nothing more full or complete than this. Did man, or angel, or any, wish to know what a blessing was, look at Abram. In thee, it is said, shall Israel bless, saying Jehovah make thee as Ephraim and Manasseh; he was blessed of God so as to be a model and pattern of blessing; so we, through infinite grace, in a much higher way, that in the ages to come, He might show the exceeding riches of His grace, in His kindness towards us by Christ Jesus. Hence Paul, in the personal consciousness which we have of it through the Holy Ghost, says, Would God that not only thou, but all who hear me this day were both almost and altogether such as I am, save these bonds. He was a conscious model of blessing, and that is the true Christian state, nor does any aright, else, truly honour God, when we think of the grace given to us in Christ  in His own Son; things that angels desire to look into are for us  a place in Him above creature name  and not merely glory, but blessed in Him, one with Him and loved as He is loved, and in the same blessed relationship as He is in with the Father. 

    NOTE.  In chapters 12, 13 and 14, we have the relationship of the called in the earth with the world; failure is seen, but in general it is called out and leaving it  perseverance in heavenly separatedness from it  leaving, because of the promise, the world to the world, and, in the end, full victory over it, and blessing in it from the Possessor of heaven and earth under Melchizedek. In chapter 15 we have the principles on which, by faith, the called is sustained in going through it, while not enjoying the effect of the promise; while chapter 16 is the failure, and here the earthly people are under oppression of the free but must submit. In chapter 17, the inheritance of the world is brought out by the covenant of circumcision, and Sarah  the free woman, under the new covenant, is mother of the heir, for He was rejected under the old. Here, mark, however, it was historically a covenant to keep a covenant in the flesh; Israel had to keep it, and execute it, and one who did not would be cut off; it was imposed, the bought servant was to undergo it  it was his duty. This was connected with faith, i.e., the position of the believer  he was father of many nations before Him whom he believed, for this hangs on chapter 15 (compare Romans 4); still the word is, Thou shalt keep, chapter 17: 9. Now in Christianity, the seal of faith is a gift  it is the Holy Spirit, and it is power, after ye believed, ye were sealed with that Holy Spirit of promise  earnest of the inheritance, till the redemption of the purchased possession, and baptism, which has the form of outward recognition, is conferred  granted, who can forbid water? what doth hinder me to be baptized? it was more in association with Jewish ground and ways of relationship with God. 

    The commission in Matthew supposes the residue of Israel all right, and sends out to gather in the Gentiles, all baptizing them according to the new light. Paul, though he owned and submitted to it, for all was to be linked together, was not sent to baptize, but to preach the gospel in power. 

    Even this, however, did not impose a law on flesh, nor seal a promise by mans act, but implied remission of sins, and deliverance, complete by death and resurrection in Christ  that immense saving, and divine life-giving boon, which is given through Him. 

    Hence, though they came under it by the call of God, it was, in form even, a conferred benefit; they were baptized  the Church baptized them to confer the benefit, and admit them by death and resurrection into its blessings, and standing before God; thus, in ordinance, the character is opposed  the seal of God is the Holy Spirit. Circumcision is before the birth of the son of the free woman; hence we find it also as to time in connection with the effort to have the promise by law  the unbelievingness of the vessel of promise  Sarai. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 12 (JND 35)

    Genesis 12

    This great principle is brought out  called to act  on faith, in Gods Word for a promise only in hope, and when there only in earnest, a land to be shown  a nation  blessing  and all families blessed in him  this was the most general promise  he was the man, the depositary of promise, and promised blessing. 

    The Canaanite  the power of already announced evil  was already, and now, in the inheritance where he was brought; so we, see Ephesians 6:12; but the principle, they went forth to go and they came  that was their condition  through this, and in this, however, he moved in liberty; but there was a famine in it  he, without call, or direction, goes down to Egypt  the world  then denies his wife, gets presents for it, and the prince of this world, and his house judgment, till they are let go. 

    This is entirely a new principle in the world; God had, under Peleg, settled them in countries of their dispersion. They had not only settled in their countries, but it was divided  allotted out. Abram is told of God to leave his country  he becomes a stranger and a pilgrim upon earth, as regards original natural ties in flesh, but he has not here done with earth as the scene of blessing  he was to go into the country which Jehovah would show him. 

    But the calling of an individual, and settling blessing in him, is a most important principle. It is not the responsibility of ha-Adam, nor individuals owned and godly through grace, but the purpose of God calling one out, and setting and centring blessing in him; and it is remarkable how blessing is dwelt on and repeated, cursing only coming in as a fence  a judgment on any who should wish it on him. But Abram was called to a land (country), and the races or families of the earth (ground) were to be blessed in him  he is taken from them to be a blessing to them. Making it a blessing means, I apprehend, the type of it  the Lord make thee like Abram being the best wish of blessing possible; but all that was an earthly habitation he was separated from. 

    This being the very type and model of divine blessing is most remarkable, and more so far in us, for indeed we are  being in Christ  beyond all comparison; this is grace and a sovereign, original purpose. 

    Note, too, not only was he the model and type in which divine blessing was expressed, but he was the depositary and so source of it to others; this, far more fully and actually the case, in its complete fulfilment in us, is a very divine place. We have so the divine blessing in God Himself in Christ, in conscious communicated possession, that we become the communicators of it to others. This is first of all Christs place, but he that dwells in love dwells in God, and God in him, and so it is shown and flows forth. Compare John 1:18 and 1 John 4:12, as showing how this is. 

    This principle is not only supreme on the part of God, and the accomplishment of His counsel, but it is clean contrary to, and out of the order His natural providence had established; the world was ordered by families, everything arranged by families settled in such and such terrestrial divisions, and kindred was the tie that bound the earth together. 

    Abram is called to loose all these, and leave them; corruption was come in, and they that were of God must be to God, but then the great principle of calling out by special grace  God interfering because of His grace, and in grace having one for Himself in the world  was manifested. 

    Yet Terah acts for himself, and takes Abram a certain road towards the place; Abram did not act on the call at once. The expression the Lord had said is correct, from Acts 7. 

    Although the call was from out of the world as settled by providence in families, yet, being called out, the blessing ran in that order, whatever might be contained under it, or however God might bring about its accomplishment. 

    NOTE.  This is the Lord, as acting within the sphere of covenant, and dispensed relationship, not simply in supreme Godhead; the land he was to go to was of God the Lords showing; he went out not knowing whither he went  it was dependence and confidence in the Lord  the ear opened to hear His will. Then the promise  a great nation  blessing, his name great  to be a blessing  kept, owned, so that blessing and curse should depend on treatment  and lastly besides, all the families of the earth blessed in him, I say besides, for making him a nation was one thing as called, and the families of the earth, left where they were, being blessed, is another; there we have, on Terahs death, his acting on the call  kept, perhaps, hitherto to himself, Terah had no part in it, and he dies in Haran, for Abram was to be out of his house and kindred; on this, Lot accompanies him, but he had neither after all  Sodom was his place of loss of all  on the contrary, in verse 5 we have the purpose of obedience, and its certain accomplishment in grace according to the calling. They went forth to go, and they came  the whole effect of the promise in a certain sense. 

    Abram passes through the land  the powers of evil, which are to be destroyed, are still in it. 

    By calling, the depositary of promise is brought into a place which is to be the rest, but he is there as a stranger  the powers of evil, afterwards to be exterminated, being still there. 

    Here the Lord appears to Abram  reveals Himself  now for the first time spoken of; this is in the land, where he is brought by faith  there is the revelation of the Lord Himself to him; hence it is a promise of the land  this land  to his seed, for he was, though in hope, a stranger in the effect of the promise, as regards the part of it here taken up, therefore this land. 

    Here also is worship ordered before the Lord  he builded an altar unto the Lord, who appeared unto him. 

    It was also a promise of the land to his seed, that is, in fact, 

    it was the assurance of futurity  of perpetuity according to the nature of the thing. 

    This is the place of communion and worship  in the heavenly places  the Lord revealing Himself there, the seal of faith in communion, and so ground of worship, carrying with it the assurance of eternity in it, and the consciousness that we are in the place, with the Lord, to which he had called us; for He has called us to His own kingdom and glory. But in these heavenly places, the power of wickedness  the race on whom the curse ruled  still are; we are strangers, yet the Lord appears to faith, in secret as it were, and, though moving to and fro, the Lords altar is ours, in spite of the Canaanite, in every place. These are the two subjects in verse 9. In the end of the chapter we have Abram, not in the title of the Lord, but acting on distress, on his own wisdom, enriched outwardly, but his wife in the hands of the prince of this world; the end is judgment on the prince of this world, for, if man be unfaithful, God vindicates His own titles. 

    We have in verse 16 a remarkable picture of the departure of the church from God  Abram, whose acts are in question, representing the persons in it who dealt with the Church in this way, and got rewards  rewards or gifts of a harlot specially, as they say such in character. All these things they got from Pharaoh (king of Egypt)  everything they could wish, and in favour, but in dishonour of God and of her too, through whom the seed of covenant was called  beautiful in the eyes of the world, Egypt had nothing to produce like it  but besides being beautiful, she was the espoused of Abraham, the spouse of promise in the purpose of God. It was distrust of God in Abraham, which led to it, and to deny his inseparable bondship with her, as separate (for ever) from all others  this in spirit, but it has striking reference to the Jews when the bride of the Lord; he was not Abraham (father of nations) yet. 
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    A FULL ANSWER TO GODS THOUGHTS (JR 2)

    Genesis 12:1-5; Genesis 12:30: Genesis 12:25-28; Exodus 2:15-22; 2 Samuel 7:17-20

    I desire to speak, dear brethren, of the importance of coming into the fulness of what God has in mind for us.  I suppose we are all believers here and there has been on the part of each one some answer to the preaching of the glad tidings, but there is always a tendency to stop short.  The enemy would occupy us with other things, but the great need is to come into the fulness of what God has in mind.  The Lord would attract us and the Spirit would help us, and we need to encourage one another to provide for God more than a partial answer to His approach to us.  Gods great end in approaching us is that there should be a result for Himself in life and fruit. 

    These scriptures illustrate in some way what is in mind.  We begin with Abraham, who was called.  If you read chapter 11 you would think it was Terah who was called because it says in verse 31, Terah took Abram his son... and Sarai his daughter-in-law, his son Abrams wife; and they went forth together out of Ur of the Chaldeans, to go into the land of Canaan, and came as far as Haran, and dwelt there.  But Terah was not the one who was called.  Genesis 12 begins, And Jehovah had said to Abram, so Abram is the one who was in the divine mind in the call.  Stephen in his address in Acts 7 tells us, The God of glory appeared to our father Abraham when he was in Mesopotamia, before he dwelt in Charran... and thence, after his father died, he removed him into this land, the land of Canaan.  Therefore something hindered Abraham.  Paul in Hebrews 11 does not tell us that Abraham was detained; By faith Abraham, being called, obeyed to go out into the place which he was to receive for an inheritance, and went out, not knowing where he was going Heb 11: 8.  What a man Abraham was!  It ill becomes us to be too critical of him, and yet, great man as he was, he was detained in Haran.  After his father died, Stephen tells us, he came into the land of Canaan, therefore he was hindered by what was natural, the claims of the natural. 

    We have to face the fact, dear brethren, that the claims of the natural are very strong indeed.  If the claims of the natural hindered a man like Abraham, how much more have we to be on our guard.  We have to distinguish between the flesh and the natural.  The flesh is the result of the evil poison that had its origin in the serpent and is in every one of us, but natural relationships are of God, but they are not to hinder our full answer to Gods call.  The call in the glad tidings has come to every one here, and I suppose every one has answered somewhat to that call, but would there be some hindrance to coming into the fulness of what God has in mind?  Even Abraham, who went out not knowing where he was going, as Paul tells us, was hindered.  When he was in Ur of the Chaldeans, Jehovah had said to Abram, Go out of thy land, and from thy kindred, and from thy fathers house to the land that I will show thee.  He left the land in which he lived, which would be a big sacrifice for Abraham, but he did not leave his kindred and he came as far as Haran.  How long he was there we do not know. 

    Something must have stirred in Abraham, something must have reminded him of his call and Gods promise, which made him move further.  The land that I will shew thee was not Haran.  God made a great promise to Abraham, I will make of thee a great nation, and bless thee, but the blessing would be his as coming into the land that I will shew thee.  But he was held up at Haran.  I wonder how many of us are like that.  A meeting like this might stimulate us.  Maybe some touch from the Lord will be necessary that someone here may desire to come into the fulness of divine blessing.  We tend to settle down; even Abraham settled down, how more likely are we to settle down in a kind of half-way house.  So Abram departed as Jehovah had said to him.  And Lot went with him... And Abram took Sarai his wife, and Lot his brothers son, and all their possessions that they had acquired, and the souls that they had obtained in Haran.  There was something acquired in that half-way house but the fulness of things belonged to the land that I will shew thee, the land that he was promised. 

    The land in the Old Testament answers for us to the enjoyment of eternal life.  We have the light of eternal life, and the refining touches that the Spirit has in mind to accomplish at the present time would involve in our localities the enjoyment of eternal life.  Eternal life is enjoyed when we are together, the Lord in control, the Spirit free, loving one another; that is the area of eternal life.  We have the truth of it, but the Lord would have us move from the half-way house of just knowing about it to be exercised to have the full enjoyment of it.  It involves unity, as seen in Psalm 133, Behold, how good and how pleasant it is for brethren to dwell together in unity! There the Lord commands the blessing, life for evermore.  Eternal life is a blessing the Lord has in mind for us to enjoy as we are together in unity.  So it says here, and they went out to go into the land of Canaan; and into the land of Canaan they came  he arrived at the fulness of what God had in mind in calling him at the beginning. 

    In Genesis 30 we find Jacob who had left the land of Canaan, his place and his country, and it was right he should do so to get a wife.  He was sent by his father with his blessing and he was there fourteen years.  That was a long time, and yet he was obliged to be there fourteen years, because he served seven years for Rachel and he so loved her that they were in his eyes as single days, but he was given Leah instead of Rachel and he had to serve another seven years.  Then Joseph is born who is a remarkable type of the Lord Jesus; it is when Joseph was born that Jacob desired to move  for us it would mean that Jacob got an impression of Christ that caused him to think of his true place.  It says, And it came to pass when Rachel had borne Joseph, that Jacob said to Laban, Send me away, that I may go to my place and to my country.  He proposed to go to where he really belonged.  He knew where he belonged and it was in his heart to go, but he was detained six years because of personal advantage.  Laban made a proposal to him and he could see that if he stayed in Padan-Aram he would acquire more goods; personal advantage detained him there; how sad! 

    Sometimes what is natural detains us, for what is natural is very strong, but it has to be superseded by what is spiritual.  Then we have to judge any feature of personal advantage which might be a means of detaining us from coming into what Jacob speaks of as my place and...  my country.  A meeting like this provides an occasion for coming to decisions.  If there is the presentation of the Lord Jesus Christ, His grace, His attractiveness, what there is for Him, does it touch some chord that will result in a decision?  Jacob makes this decision here, but personal advantage, more of this worlds goods, hindered him another six years.  Do not be hindered, dear fellow-believer.  Do not let what is natural hinder you, do not let any personal advantage hinder you.  What is for God is far more blessed, Jacobs place and his country would for us be Gods purpose.  Let nothing hinder our coming into the full possession of what God has in mind. 

    We read about Moses.  Moses had been brought up in Pharaohs court.  He was forty years old at the time of this incident.  To refer again to Stephens address, Moses was instructed in all the wisdom of the Egyptians, and he was mighty in his words and deeds, Acts 7: 22.  What a speaker he would be, whether he spoke on politics or business or whatever subject, he was mighty in his words  and in his deeds, whether in sport or in the army, he was a great man in Egypt.  Just previous to where we read he slew an Egyptian.  I suppose it would not cause much effort for Moses, a man mighty in deeds, to slay an Egyptian.  He had right desires in doing so but he had to learn another way; God had another way.  Moses fled from before Pharaoh, and dwelt in the land of Midian.  And he sat by the well.  Mighty in words and deeds, instructed in all the wisdom of the Egyptians, there he was sitting by the well.  What a fine attitude that was!  He was drawing from another source, he was learning that there was not sufficiency in self.  Like that woman that we read of earlier who was bereft of her husband and was resourceless but found resource in the oil, which would be for us the Spirit, so Moses is deriving from another source; he sat by the well, unlearning  and learning another way, learning to depend on the Holy Spirit.  He is not detained by what is natural here and he is not there for personal advantage as he might have been in Egypt; he is learning another way. 

    It says, And he sat by the well.  And the priest of Midian had seven daughters; and they came â€ And the shepherds came and drove them away; but Moses rose and helped them.  He did not tackle the shepherds; he no doubt would have been able for these shepherds, for he was mighty in his words and deeds, but he did not act like that.  He acted in a different way altogether, he rose up and helped the daughters; he was on a positive line, he was helping.  So it says, And Moses consented to remain with the man.  It was the will of God, and he consented.  He did not rebel; he did not say, This is not good enough for a man like me with all the learning I have had; he consented to dwell with the man in the locality where he was.  And Moses consented to remain with the man; and he gave Moses Zipporah his daughter; he was given her; he did not take her, he was given her; he consented to remain with the man and he accepted Zipporah. 

    She was not too easy; it is like accepting conditions in our local setting.  We have not chosen one another.  Moses did not choose Zipporah, he was given Zipporah and he consented.  How important it is to consent to accept our local conditions.  We have not selected one another, but we have the best conditions that God can give us in which to work and learn together.  He consented to remain with the man; he accepted what he was given in that local setting and he was there for forty years.  He trained there, he learned by working with Zipporah for forty years to lead two million people in the wilderness for forty years; it was all part of his training in view of his service and being available for what God had in mind.  He began by consenting and accepting the conditions as they were as the ordering of God and the will of God.  Let us be those who consent and who accept, and work among, our local brethren God has given to us.  From one point of view the Lord is saying to us, These people in your locality are good enough for Me to live with eternally and I will give them to you for a few years to work with.  Let us view one another this way, dear brethren; let us get the best out of one another.  Moses got the best from Zipporah; there was result, there was the son Gershom and another one later, there was fruit, and it came about by his consenting and accepting attitude. 

    David, in 2 Samuel, had to learn Gods way.  David had his own ideas and they appeared to be good, in fact, he is thinking about God  And it came to pass when the king dwelt in his house, and Jehovah had given him rest round about from all his enemies, that the king said to Nathan the prophet, See now, I dwell in a house of cedars, and the ark of God dwells under curtains, 2 Samuel 7: l, 2.  He had Gods house in mind but he had his own ideas about it and Jehovah said to him, No, David, not your way, My way.  That often happens in our histories; we have our own thoughts.  We sometimes are upset because things do not work out the way we think they ought to work out.  Jehovah said, No, David, I appreciate what you have in mind but it is going to be My way.  Did David sulk about that?  Did he rebel?  It says, And king David went in and sat before Jehovah, and said, Who am I, Lord Jehovah, and what is my house, that thou hast brought me hitherto? The answer is in the presence of God. 

    It is to Davids credit that he accepted that his way was not Gods way.  Gods way is always best, not only for ourselves but for Him and in the result for Him.  David says, yet this hath been a small thing in thy sight, Lord Jehovah; but thou hast spoken also of thy servants house for a great while to come.  And is this the manner of man, Lord Jehovah? He is saying, Is it such a one as I that has come into all this blessing?  David learned the blessing of accepting Gods way.  Is this the manner of man?  Even such as I?  Even such as ourselves, dear brethren, can have our part in doing things Gods way.  And is this the manner of man,  Lord Jehovah?  And what can David say more to thee? He is a worshipper here, he sees that Gods way is better than his way and there is great blessing attached to it.  He becomes a worshipper, he comes into the fulness of the knowledge of God in this chapter and into the light that God had in mind, sonship in Solomon. 

    That is all I have to say, dear brethren.  May we be encouraged.  May we not be detained.  May we be set to go on to fulness for Gods glory and pleasure. 
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    GENESIS 12 (JT 2)

    Genesis 12

    The termination, through mans failure, of any order of things set up by God always brings to light a new phase of Gods testimony. Chapter 11 shows the end, morally, of the order of things set up under Noah, for we know that if God had had a place there, He would not have called Abram out of it. Men did not like to retain God in their knowledge, so God gave them up, Romans 1: 28. 

    Following the historical course from chapter 9 it will be seen that the Spirit of God enlarges on the histories of Ham and Shem. This evidently was to make clear, on the one hand, the family on which the curse should fall; and on the other, the line with which the blessing was connected. Noahs pronouncement as to his sons is prophetic, Cursed be Canaan. Genesis 9:25. Blessed be the Lord God of Shem; and Canaan shall be his servant. Genesis 9:26. God looked on to the wickedness of the posterity of Canaan in the land of promise, and they should be accursed. But, Blessed be the Lord God of Shem blessing should be connected with his posterity. Japheth should be enlarged; the history of western Europe answers to this, and here the spirit of the elder brother is not wanting: it is seen in Pilate  the pride of careless greatness. 

    Chapters 10 and 11 are of importance as giving an account of the different nations with which Gods people have had to do, and also as showing the point of departure of the world from God. Chapter 11 sets forth the conditions out of which Abram was called; conditions which necessitate the gospel. God introduces sovereignty and calls a man out of a system of things alienated from Him, and this man becomes the vessel of blessing for all nations. Abram was called out from idolatry; for, according to Joshua, his fathers worshipped idols. God bears long with man, but when He is formally superseded by other gods He acts judicially. Abrams call indicated Gods sovereign right to bless, but it was the judgment, morally, of the system of things out of which he was called. Before the flood there had been the lines of Cain and Seth, and afterwards there were the corresponding lines of Shem and Ham, or, more correctly, Canaan, for he was the object of the curse. It will be noticed that after the account of the building of Babel, Shems line is again taken up and traced to Abram. The line of testimony is thus deposited in him who is typically the vessel of blessing for all the families of the earth. 

    Babel fell under the power of Nimrod: imperialism began there. The character of Babel ever marks the world-system as opposed to God. The introduction of any mark of it among Gods people is iniquity. Achan coveted a Babylonish garment. A member of the tribe of Judah intending to wear in Canaan a Babylonish garment! God is very particular as to the habiliments we wear in His sphere of things. The details as to the dress of the priests and the judgment of the man who did not have on a wedding garment witness to this, Matthew 22. 

    Gods call is imperative; no considerations should he allowed to prevent a hearty response to it. Abram answered to it, but tardily at first; he did not leave his kindred. I think God helped him by removing his father in death. 

    You will notice that in this chapter the Lord says to Abram, In thee shall all families of the earth be blessed Genesis 12:3; while in chapter 23 the blessing is transferred to his seed. My idea is that Abram represents Christ here after the flesh. The blessing was in Him personally, but in order to make it effective for others He had to die. Isaac is Christ risen, for he opened up the wells that had been closed. 

    QuesBut you take Abram as a type of the believer? 

    Ans. Yes, certainly; but we have to distinguish. As called out of the world he represents the believer; but as the vessel of blessing he typifies Christ. No believer, in himself, could be a vessel of blessing. The God of glory appeared to Abram: in taking Abram out from the world God began a line of things which resulted in His glory. Abraham looked on to this: he rejoiced to see Christs day, and he saw it and was glad. It is important to see Abraham as a type of Christ. He is this, not only as the vessel of blessing, but also as the head of a house, Noah provided for his house in view of the judgment which was impending, but Abraham would command his children and his household after him, Genesis 18:19. 

    Abraham looked for a city; doubtless Babel had given rise to the thought of a city in his mind. Man, in his make-up, has a political side to him, and God takes account of this. God hath prepared for them a city. Hebrews 11:16. 

    Abraham builded an altar. A mans altar represents the light he has in regard to God; his altar is according to that measure. That is, his worship is according to the measure of his knowledge of God. It is neither more nor less. When the people were delivered from Egypt, God commanded that an altar be built, and He specified how it was to be constructed; but He leaves your altar to yourself; it sets forth where you are. 

    Going down to Egypt Abram deflected from the path of faith; all the time he spent there was lost. He did not advance spiritually, but it is comforting to note that his measure did not grow less; he went unto the place of the altar, which he had made there at the first and there Abram called on the name of the Lord. Genesis 13:4. 
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    FAMINE IN THE LAND (JT 16)

    Genesis 12:9 - 20; 13:1 - 4

    AFMWill you tell us what is the object of famines in Scripture? 

    JTFamines are allowed to test us as to our dependence on God; it is significant that this famine appears as soon as Abram entered the land and built his altar. 

    AFMDo you think a famine has a voice governmentally, whether to the saint or the sinner? 

    JTI think it has. God would bring out what is in us of Himself, by famine circumstances; He would also allow what is not of Himself to show itself in us, so that we might learn what the flesh is. 

    BTFAre you speaking of a spiritual famine or of a material one? 

    JTWe have to regard it, in a material sense, as an occasion of testing, but it has a spiritual sense, too, which will no doubt come before us in due course. Here it is a material famine; God employs such a thing to test us as to whether we carry our circumstances, or whether they carry us. If they carry us, they are like a flood which may take us out to sea; whereas, if we carry them, we are in control and can bring God into them. If my circumstances carry me, the enemy has vantage ground for an attack. Obviously the lesson to be learned is how to be in control of our circumstances. 

    WB-wDo you think Abram lost control when he went down to Egypt? 

    JTHe did, absolutely. He was carried out to sea, so to speak, where he was at the mercy of the winds and waves, and so lost his bearings. 

    APWhat is the object of the famine coming in at the point where Abram had built an altar to Jehovah, etc.? And then it says, And Abram moved onward, going on still toward the south. 

    JTThe moving south is the key; why did he move away from the point where he had built an altar? The moving south would mean that he was going toward a more favourable position, but in doing so he was moving away from his altar! 

    JSHe was moving according to sight, and not in faith. 

    JTI think that is the thought. He was governed by natural inclinations; for the south is more attractive, being warmer, and seems more favourable. On the voyage to Rome, the south wind blew gently, (Acts 27:13), but was deceptive. The south has other meanings, of course, but here it is a question of natural attractions, as the history of Abram shows. 

    WB-wThe word in verse 7 should have been enough: Unto thy seed will I give this land. 

    JTYes; that word ought to have sunk into his heart, and it did at the beginning, for into the land of Canaan they came; and there he built an altar to Jehovah. Moving away from this position was therefore not of faith. 

    ARSHe built an altar, and called on the name of the Lord, notwithstanding, he went away to the south! 

    JTThat change of position shows that Abram did not stand by his altar; he moved south, to what was apparently a more favourable land, but in doing so his sensibilities were not divinely controlled. 

    AFMThe second location of the altar was good, being near Bethel. It says, And he removed thence towards the mountain on the east of Bethel, and pitched his tent, having Bethel toward the west, and Ai toward the east. 

    HSDGoing south would suggest that he ceased to call upon the name of the Lord. 

    JTAs tested, our movements tell the tale as to where we are. It is noticeable that he moved onward, going on still toward the south. This movement certainly does not indicate that he was satisfied with, or that he was maintaining the point he had reached in faith. 

    JSDoes it show that a young believer might take up a certain position which he was not morally equal to? 

    JTThe position here was right, and Abram was right in taking it. The mistake was in surrendering it. 

    JSHe was not equal to it in his soul. 

    JTIt was a well-chosen position; his mistake was in leaving it. It says, And Abram passed through the land to the place of Shechem, to the oak of Moreh (verse 6), which, I think, would point to stability. The Canaanite was then in the land, and so had to be reckoned with. Next it says, And Jehovah appeared to Abram, this is the thing that ought to have governed him. It is in this position that the Lord appeared to him and said, Unto thy seed will I give this land. There is no suggestion in Jehovahs word that he is to move out of it. 

    JSThat is the line that should have governed him. 

    JTWhy should I move from the position in which Jehovah speaks to me? I certainly could not find a better. It says, And there he built an altar to Jehovah who had appeared to him. This enhanced and confirmed the position in which Abram was. 

    ARSWould you say that he failed to keep the word of the Lord? To the church in Philadelphia it is said, ... and has kept my word, (Revelation 3:8). 

    JTHe seems to be moving out of the divine current, moving on toward the south. We have two altars alluded to. The second one is in an excellent position, typically, in relation to the house of God (Bethel), and yet he is moving on. I think that is where his weakness lay. 

    BTFWould you not take account of his action in the point he has reached when he called on the name of Jehovah? 

    JTThat was excellent so far. It is the moving on from the place of his altars that indicates the downward course. 

    TAIf we miss our way in the path of faith, God in faithfulness will move to bring us back. 

    JTThat is what you come to in the next chapter. He went on his journey from the south. Now he is on the right road; it says, ... as far as Bethel; as far as the place where his tent had been at the beginning, between Bethel and Ai; to the place of the altar that he had made there at the first. And there Abram called on the name of Jehovah. It is between the two callings on the name of Jehovah that you have the deflection. 

    ABPWould you say that the place where thou art would indicate the point of departure, and also the point of full recovery? Lift up now thine eyes, and look from the place where thou art, northward and southward and eastward and westward, (chapter 13:14). 

    JTYes. Now he is in the centre of the inheritance (compare Ephesians 3:14 - 19). 

    JSWhy do you think the points of the compass come in here? 

    JTThey indicate the earthly inheritance; the heavenly involves depth and height as well as breadth and length. I think Abram was the centre of everything for God here, so that it is from the place where thou art he is told to look northward and southward and eastward and westward. 

    AJDThe points of the compass here would indicate that God would hold nothing back from Abram. 

    JTLove would do its best for him in these circumstances. The points of the compass denote the area of the divine operations and its selections. We are to apprehend the breadth and length and depth and height; and to know the love of the Christ, which surpasses knowledge, (Ephesians 3:18,19). 

    HSDIt is clear that the whole land would be given to Abram. 

    WB-wThe Lord said, And they shall come from east and west, and from north and south, and shall lie down at table in the kingdom of God, (Luke 13:29). 

    JTAbram, in his day, was the centre of things; but when the Lord Jesus Christ was here He was the centre of everything, and is so now in heaven; so that we take our bearings from Him. 

    AFMYou spoke of stability in connection with Abram at the oak of Moreh in chapter 12:6, then Abrams position is given in chapter 13 as at the oaks of Mamre. Between these two points he evidently had gained considerably in his soul. 

    JTYes; he is now at Hebron, which has great spiritual significance; it refers to what was before the world; thus Abram has moved spiritually. 

    ARVerse 17 reads: Arise, walk through the land according to the length of it and according to the breadth of it; for I will give it to thee. 

    JTLength and breadth give you the area, that is all you need for square measure. We should notice, that although Hebron was in the southern district of Canaan, Abram in going there is not said to have moved toward the south; it is now a question of the breadth and length of the land, and the purpose of God. 

    JSThe depth and height properly belong to Ephesians, and could not be brought in until Christs death and resurrection. 

    JTDepth and height bring to light another thing; namely, love. 

    JEHWhy do you say that? 

    JTBecause a fourth dimension is introduced. The length and breadth and height, or thickness, are all that you can get in ordinary mathematics, and depth is a moral thing. It is Christ going down in love. 

    ANWI suppose a man must touch the depth and height before he could become available for service. 

    JTChrist had to go down; He only could do so. Geologists talk about going down, but how far do they go? Their calculations are guess-work at best; they cannot penetrate into the depth of the earths crust. The only One who has really gone down is Christ; He went down into the lower parts of the earth. (Ephesians 4:9) It is a question of a moral descent in love. 

    APTThis great city in which we live is marked by height, there is depth, too, but no moral depth to it. 

    JTIts spirit is Babylonish; we read of those that built Babel, that they said, Come on, let us build ourselves a city and a tower, the top of which may reach to the heavens, (Genesis 11:4). They had no idea of depth, either. 

    APTI suppose love in Christ that went down is the great thing to understand. 

    AATDo we understand that Abrams deflection was produced by famine conditions? 

    JTWell, it had begun before. It says, And Abram moved onward, going on still toward the south. And there was a famine in the land. The famine comes in subsequently, and serves to expose fully the state Abram was in. It is the opposite of: I being in the way, Jehovah has led me, (Genesis 24:27). 

    AATHis movement southward was before the famine. 

    ANWGod brought in the famine to expose a certain state of soul in Abram. It says in Luke 15:14, There arose a violent famine throughout that country, which coincided with the state of the prodigals soul. 

    JSWhat is the spiritual significance of the famine here? 

    JTI think it is well to take notice of the fact that he was already on the way south; there was no indication of any spiritual attraction there, but simply that which appealed to the natural senses. That is what is clearly seen in the passage  he was already bent in that direction. It would mean, in our case, that some favourable opportunity to make money, or to better ones circumstances, presented itself. 

    CAMThings of this kind would lead down to Egypt. 

    JTYes. The term south here apparently signifies the region bordering on the desert in the south. Proximity to the desert is, no doubt, the spiritual meaning here; besides, the direction was toward Egypt. For us it would be some prospect that opens up satisfactorily to nature, and so is taken advantage of. God says, as it were, I will test you, so that the full consequences of this may come to light for your own good. Abram has set out already, and now God allows the famine, so that he is exposed by it. 

    AJDAre you referring to our daily occupations and material circumstances? 

    JTAnything like that, which holds out prospects of material advantage for the gratification of our natural desires. 

    AFMThe passage would show that the famine was raised on Abrams account. Of course, others felt it, although no one else is mentioned as suffering. Abram is evidently the object of the famine. 

    JTThat is how it stands. We have to take the famine here as bearing on persons who have faith, but who have been deflected and controlled by their natural inclinations. 

    TAIs it always the case that where there is real faith, it is bound to be tested? Abram had several very severe tests, but by them God furthered His own work in him. 

    JTYes; and God will bring to light what hinders faith, because if it is not judged now, it will reappear. Abram is to learn the lesson that he is never to go down to Egypt again. 

    AJDWould you say a little as to what is meant by his building an altar, and calling on the name of Jehovah? 

    JTIt is to bring out that he was a worshipper of the true God. You will observe that in Genesis there is no instruction given about altars, it is left to the worshipper; what is stated is that Abram was a worshipper of the true God, and it was subsequently that deflection set in. 

    WB-wHaving an altar is no guarantee that I am going on with God. I may have the altar, and yet go astray. 

    JTThat is the point. We have to be always on our guard; even as having advanced in the truth, we are liable to be diverted from the path by natural propensities. It may be moving, for instance, into a more favourable place of living, so as to increase natural comforts, or for more display in living. Matthew says of the Lord, Having heard that John was delivered up, he departed into Galilee: and having left Nazareth, he went and dwelt at Capernaum (Matthew 4:12,13). That is a lot of history in a few words. Nazareth, as compared with Capernaum, was elevated and a much more desirable place in which to live  Capernaum was 600 feet below sea level. The Lord did not consider for any natural comfort; He went down. It was on that principle He dwelt in Capernaum. Matthew alone tells us that He lived there. I think that Abrams going to Egypt is the reverse of this; the Lord did not consider for any comfort, but, rather, thought of souls, having the testimony ever in view. 

    APTIt was a question of sacrifice with the Lord. 

    RemIt says, And thou, Capernaum, who hast been raised up to heaven, shalt be brought down even to hades, (Matthew 11:23). Would that show how favoured those in Capernaum were? 

    JTIt was an immense advantage to Capernaum that He dwelt there; hence the responsibility of the city was increased thereby. 

    ANWIt is the only city called His own city, (Matthew 9:1). 

    JTIn Nazareth he was brought up (Luke 4:16), but He dwelt in Capernaum by His own selection. 

    ARThe famine is allowed to come in, and it causes Abram to go down. 

    JTThat is what happened; he was not going down in the sense of humiliation, but in a moral sense, as losing spiritual caste, which is a very sorrowful thing. 

    CAMIt is a sorrowful thing, not only because Abram lost, but it also has a bad effect on others when a man of faith is diverted. 

    JTLot was evidently damaged in Egypt; then we have the terrible breakdown with regard to Sarai, and Hagar was taken into Abrams household, causing great exercise and sorrow afterwards. 

    JSIt was a complete breakdown in Egypt, on Abrams part. 

    JTHis going down was deliberate; it says, 

    Abram went down to Egypt to sojourn there, for the famine was grievous in the land. His circumstances were more than he was, and he was weighed down by them; that is what comes out. If my business or other circumstances are more than I am, they carry me along, and I am as without rudder or compass, helplessly drifting. That is Abrams position here. 

    GNGIs that why it is called a grievous famine? 

    JTThe test is severe because this hidden state has to be exposed; so that it goes on to say, And it came to pass when he was come near to enter into Egypt, that he said to Sarai his wife, Behold now, I know that thou art a woman fair to look upon. And it will come to pass when the Egyptians see thee, that they will say, She is his wife; and they will slay me, and save thee alive. Say, I pray thee, thou art my sister, that it may be well with me on thy account, and my soul may live because of thee. Here is a man thinking of himself only and accordingly making arrangements which lead to disaster. Think of what his proposal meant to Sarai! But that does not seem to concern him. It shows that when we are on the downgrade, we lose conscience and right feelings, and expose ourselves to the corrupting influences of the world. 

    APTWould it be suggestive of throwing over assembly truth? 

    JTThat is what is meant; as applied to us it would be the denial of the relation of the church to Christ. 

    ANWAs the Christ also loved the assembly, and has delivered himself up for it, (Ephesians 5:25). 

    AJDHere it is exactly opposite to Ephesians 5, and would show Abrams low state of soul, inasmuch as his conscience did not seem to trouble him. 

    ANWThe Lord was not thinking of Himself, as Abram was doing, but of the church. 

    BTFWould you say that he was no longer true to his altar? 

    JTHe is without rudder and compass, as was remarked. He is drifting along before the wind of his circumstances. It is a terrible breakdown. 

    AJDMorally, Abram is like the Egyptians. 

    JTQuite, he was resorting in a worldly way to a subterfuge to protect himself. 

    APTIf therefore ye seek me, let these go away, (John 18:8). The Lord would go into the danger Himself. He thought of the church, as our brother remarked. 

    WB-wHad Abram sought the Lord he would have been saved from drifting. 

    JTSurely; but there was enough in what had already been said to steady and keep him, for he was in the place of Gods choice. 

    AFMWhat do you think was the secret of all this departure? 

    JTThere must have been a steady allowance of the flesh; a feature of natural desire which he would regard as legitimate. According to the facts already given, he cannot be regarded as a young believer. He was over seventy-five years old, and Jehovah had appeared to him twice, also Abram had obeyed His word, and had built two altars, and called upon His name. Thus what is before us points to a danger to which we all are exposed. 

    AFMThe famine was intended to arrest Abram, but he pursues this down-grade course right into Egypt. 

    APAre we not liable, as amongst the people of God, to think that there is not sufficient for us there, and so we look elsewhere? We may not admit it publicly, but our very movements indicate it. God directed Abram into Canaan, and surely it would be sufficient for him. 

    JTHe was in quest of something in the distance. 

    ARHe turns his back upon God, and then upon his wife. First there is a breach with God, and then, typically, with the assembly. 

    JTThat is what has happened in the history of the church  a denial of the marital relations, by substituting the sister for the wife. The full thought of Christianity involves union; this is the first thing given up and people go back to the idea of the family, but the sister is not in the same position as the wife. 

    ANWWhat does the sister relationship suggest to you? 

    JTIt is the family idea  simply that we are all brethren. 

    ANWThat relationship does not call for so much self-sacrifice as the other. 

    JTYou are not as obligated to your sister as you are to your wife. 

    HSDThere was some truth in what Abram said to Pharaoh about Sarai, because she was his half-sister. 

    JTThere was. We recognise our brethren, although they may be in denominations around us, but church affection is not there, because the marital relation is absent; it is a lower position. 

    JSThe marital relation was the first thing given up. 

    JTYes; union. To the assembly at Ephesus, it is said, But I have against thee that thou hast left thy first love, (Revelation 2:4). This difference between the sister and wife is very instructive, because the family idea runs along with love. Every true Christian belongs to the family, and must be regarded as a brother or sister, but if he is in worldly associations, religious or otherwise, he cannot be owned as in the marital relations and affections of Christ and the church. 

    ANWIt is one thing to remove from a sisterly relation to that of a wife, but another thing to move from wife to sister. 

    JTIt is abandonment of marriage relations. Think of what that means with regard to Christ and the church! Of course, the family link is right and great in its place, but how serious the state that would use it to deny the marital! 

    JSSarai is fully exposed, and left to the mercy of the Egyptians. So the church has been left to the mercy of the world. 

    WGTAbram is really taking issue with God in this matter. 

    JTWhat God has joined together, he is separating. 

    AJDDoes Abram in this connection represent the responsible element? 

    JTYes. Man, as in relation with woman represents the side of responsibility. 

    AFMDo you think there is a suggestion of what is Laodicean in the riches that Abram acquired? 

    JTI think so. Much is made of his riches as following his denial of his wife; Pharaoh treated Abram well on her account; and he had sheep, and oxen, and he-asses, and bondmen, and bondwomen, and she-asses, and camels. But he had lost his wife! This worlds Laodicean riches are not equal to the gain of the truth of the assembly. 

    ARThe princes of Pharaoh took account of Sarai first, that she was fair, and they spoke to Pharaoh about her. 

    JTIt is, typically, the beauty that Christ has put on the church that the world can take account of and mar. 

    AJDOur position, as of the assembly, should not be given up for the sake of prosperity in the world. 

    JTIn the early history of the church, those responsible, called the early fathers, gave up the truth of the church for worldly advantage. 

    APYou are looking at Abram as responsible; it is he that tells the lie. 

    JTSee where he placed his wife! That is what should come home to us. Am I moving in relation to the church? Or am I exposing it to the world? 

    APTOur brothers remark as to Abram telling some of the truth is worthy of consideration: people say that the radio is useful because certain good things come through it; that is only half the truth, the whole truth shows that it is an abomination. 

    CAMOn entering Egypt, there seems to be a series of questions in Abrams mind as to the position he had assumed, which results in complicity with Sarai. 

    JTThe nearer you get to the world the more you feel that you have to make terms, because you have no divine protection. 

    APThe Spirit of God says to Pergamos, I know where thou dwellest, where the throne of Satan is, (Revelation 2:13). 

    AFMThe plagues here, are of great value. 

    JTThey bring out that God is faithful; He is looking on and knows that both Abram and Sarai have faith, and He is not going to lose those precious gems, or allow such jewels to remain in swines snouts; but is going to have them in their proper setting. He, therefore, plagues Pharaoh. 

    CAMIt is wonderful that despite Abrams breakdown, and the influence of the world, God recovers Sarai, we may say, without damage. 

    JTWere it not for this sovereign action of God, how dreadful the consequence of Abrams descent into Egypt would have been! But He is faithful; He can deal with the worlds system, on behalf of His people; and is doing so today. We can reckon on that. 

    QuesDo you think the present depression is making the worlds system lose its hold on the saints? 

    JTYes, I do. God is making the worlds system release its hold. Many are coming to see the hollowness and instability of the current order of things. 

    AJDIs it not the faithfulness of God we have to reckon on today? 

    JTIf we have any privileges, as we have in being here tonight, it is a faithful God that we have to thank for them. 

    ABPThere is a word for us here, that we should not be puffed up because we have received light from God. Abram had received light from Jehovah, but he seems to have been self-centred. 

    JTAs in 1 Corinthians 14:36: Did the word of God go out from you, or did it come to you only? We are apt to think of ourselves in this way. 

    BTFWould you say that God ever kept His eye on Abram, and came in at the right moment to effect his deliverance, although Abram had deflected from the path of faith? 

    JTYes; that is most assuring, as we have been saying; so that Pharaoh says to Abram, What is this thou hast done to me? Why didst thou not tell me that she was thy wife? Why didst thou say, she is my sister, so that I took her as my wife. And now, behold, there is thy wife: take her, and go away. That is how God effected their release. He plagued Pharaoh and his house. 

    APWas it not humbling that Pharaoh had to tell Abram to move? 

    JTIt was very humbling, and was intended to be that. 

    JSBut Pharaoh is compelled to act, God plagues him to that, end. 

    API would like to know how this works out in the churchs history. 

    JTGod operates in the world to cause it to relax its hold, as in the release of Peter from the prison which represents the power of the world in holding Gods people. One detail after another is given  the angel comes inside and tells Peter what to do in every detail, even to following him; and when he gets to the outer gate it opens of itself. That is the way God worked, and Peter was released. And so in the history of the church  the great revivals experienced by it have been preceded or accompanied by certain governmental dealings of God; the ministry has been released, so that we see it now in its full setting. Pharaoh says, And now, behold, there is thy wife: take her, and go away. 

    APIn early days, on account of persecution, many true Christians were forced to leave their respective countries, or were allowed to do so; and they went to reside in other countries; thus the truth has spread. 

    WB-wPaul would not leave the prison, but would have the authorities come and bring him out, (Acts 16:37). Here Pharaoh tells Abram to go. 

    JTIt is God acting on the holding powers. It says, Woe to the world because of offences? (Matthew 18:7). The world will either persecute or corrupt the church. In recent times God has come in and released its hold, and the church in its relation to Christ has been brought into evidence. 

    AFMIs there not a Philadelphian principle in this chapter? We read that Abram went up out of Egypt, he, and his wife, and all that he had, and Lot with him, towards the south. And Abram was very rich in cattle, in silver, and in gold. 

    TAHe is taking advantage now of the opened door. 

    JTThat is the thing. God causes the world to release its hold, so that His people may take advantage of it, and be free. 

    AJDWhen did the world begin to relax its hold on the church? 

    JTIt has been a gradual process. After the reformation certain things happened, one after another, until free preaching was allowed, and then gatherings where saints were free to meet together without anyone lawfully forbidding or interfering with them. Three hundred years ago we could not have met together as we are doing tonight. But God opened the door and keeps it open: Behold, I have set before thee an opened door, which no one can shut, (Revelation 3:8). 

    HSDAbram went towards the south in leaving Egypt. 

    JTHe had to go that way to get out. 

    HSDYou have to travel the same road back. 

    JTThat is it. But he is now meaning to go back. Note, he went up out of Egypt. 

    ASAnd Lot went with him. 

    JTI think you see in Lot and Hagar the aftermath of the failure; Lot had Egyptian sensibilities and desires. Later he looked on the well-watered plains; but the connection with them of the garden of Jehovah and the land of Egypt shows that his sight is illusory  that he had Egypt in his mind. Lot was never recovered; he was taken captive a little later, and his history, to the end is a sad one. Hagars case is another sad one; the after effects of these things remained in Abrams house, in the government of God. 

    AFMShould not all that we have passed through this last year or two have a recovering effect on us, so as to disengage us from what is Egyptian? 

    JTThat is Gods thought in it. There has been a spreading out, and a moving towards what seemed to be a more favourable position which, in truth, was the world, or nearly so, and we have to learn now to judge the motives that misled us. 

    GMcPThis is the second time it says Lot was with him. 

    JTIt was a natural link, like that which existed between Barnabas and John Mark. The recognition of the natural in divine things, as seen here ends in disaster. 

    WB-wWhy did the Lord not take away all this wealth which Abram and Lot had acquired? 

    JTIt remained; the Holy Spirit gives us the facts about it. And the land could not support them, that they might dwell together, for their property was great; and they could not dwell together. That is the result of excessive possessions; they prevent brethren from dwelling together, which is a governmental sorrow. 

    RemNo earthly possessions were ever intended to separate brethren. 

    JTIt is better to give them away than that they should separate us. 

    BTFAn earthly-minded man and a heavenly-minded man cannot long remain together. 

    JTThat is true, but the sorrowful thing is that they had so much property that they could not dwell together. 

    ANWSay a word about the silver and gold. It says in verse 2, And Abram was very rich in cattle, in silver, and in gold. Is there spoil in all this? 

    JTI think they are just stated as they are. It is a question as to whether they are properly regarded as spoil. Riches may be valuable in a true sense, for I may use them to express love; but if they hinder me from dwelling with the brethren they are not an expression of love, they are a curse  the riches here were such, for they forbade brethren dwelling together. What a great moral victory it would have been if Abram had stayed in the land in spite of the famine! He would have proved God, and have come to know Him in a new way. 

    APHe would not have had this accumulation of wealth that divided them. 

    JTThey would have had much better times in the famine as brethren than they had with the accumulation of wealth which they got in Egypt; besides, they would have been drawn closer together as in a common affliction. 

    AATAre you saying that a poor man is better off than a rich man? 

    JTIt is a question of the way the truth stands. There can be no doubt that accumulation of wealth tends to hinder fellowship. 

    AFMBoth Abram and Lot could have proved that a brother is born for adversity, (Proverbs 17:17). 

    JTWhat a moral triumph it would have been if Abram and Lot had stayed in the land and said, God will provide for us, as David said, I have been young, and now am old, and I have not seen the righteous forsaken, nor his seed seeking bread, (Psalm 37:25). With smaller herds and flocks they would have had more time for the consideration of the things of God. 
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    WE HAVE AN ALTAR (2) (JT 35)

    Genesis 12: 7, 8; Genesis 13: 18; Genesis 22: 9 - 14

    JTPerhaps the brethren will bear in mind that we did not touch chapter 8 this morning, that is, Noahs altar. It is well to keep it in view because it is the first altar in the Scripture and therefore is important, for in the first mention of anything in Scripture we usually have the general thought of it. We should bear in mind also that, entering on the Old Testament, the thought is just to see what the varied features of the subject are. The basis of our inquiry is the altar that we have. We dwelt on it in the New Testament this morning, although there is much there that we did not note. In general, what came before us is what the christians altar is. The Old Testament Serves to open up the subject. The practicality of the subject in the New Testament is seen in Matthew 5, where a believer is contemplated by the Lord as offering a gift at the altar and remembering that his brother has something against him. He leaves his gift there by the altar and goes and is reconciled to his brother, as if the idea is necessarily marred unless those who have part in the altar are one, are united. We have the idea in Matthew again, the altar sanctifying the gift. 

    WMThe altar is greater than the gift. The altar sanctifies the gift. 

    JTYes. In Matthew 23 the Lord refers to what the scribes and Pharisees said: Whosoever shall swear by the altar, it is nothing; but whosoever shall swear by the gift that is upon it is a debtor, and says, Fools and blind ones, for which is greater, the gift, or the altar which sanctifies the gift? He therefore that swears by the altar swears by it and by all things that are upon it, Matthew 23: 18 - 20. This shows how great a thought is conveyed in the altar. 

    RWSDid you say this morning that it works out in the Supper? 

    JTI think so. It is the public side. The altar is in the court of the tabernacle, which is in view from without. 

    ANWDo we have the altar in the tenth of 1 Corinthians, and the Supper in the eleventh chapter? 

    JTThat is right. It is the public side of the truth. Therefore it stands in a general way for christian worship. Genesis will help us, I believe, in the order in which we should look at the subject, first in Noah, then Abraham, then Isaac, and then Jacob, each of whom had his altar. Then in the book of Exodus, which indicates the divine requirement; things are not left with us in Exodus, but in Genesis the altar is left with the builder, meaning that spontaneity is contemplated, God taking account of our measure and honouring our growth. 

    WMAfter redemption is accomplished, we have the details of the altar, whereas in Genesis it is the spontaneous side. 

    JTGenesis is to bring out the work of God, what it is in itself. We have to take account of it in that way. But it cannot be left thus indefinitely; so that as God has His people in the wilderness on the ground of redemption He puts forth His requirements. That commends itself to faith, which owns that of him, and through him, and for him are all things, Romans 11: 36. 

    ANWHow does Abel, whose offering was acceptable, differ from these that have an altar? 

    JTAbel is not said to have had an altar. The offering was there. The position is not as great as Noahs because the altar is greater than the gift, as we have seen. So that you have an advance in Noah in that he built an altar of his own volition, and that is what Genesis brings out  what the work of God is as left in that way. If a brother or sister does only what he or she is required to do, so far well, but that is apt to be legal and of very little moral worth. But if you see him doing something according to God that is not required of him, that indicates the work of God in him. Many do things because they are required to do them, but you have to get behind that and see what marked them before. The work of God always shows itself; there is always a result from it and if people are to be tested we should inquire as to them before special responsibility is imposed. 

    RemIn Revelation 11 you get the temple first and then the altar, before you come to the worshipper. There is moral order. 

    JTThat is right. The idea of the altar is what Christ is as enduring judgment, so that Abel was not on the same level as Noah. Noah marks progress in faith. 

    WMI suppose the whole world stood around Noahs offering. 

    JTThe creation stands around it yet. The creatorial position of God is in that setting. That stands. He is a faithful Creator, but now He smells a sweet savour which He did not have in Eden. 

    QuesGod so loved the world, John 3: 16. Is that based on the recovery through the death of the Lord Jesus, so that He can really see it in its original idea, that is, as He saw it in the beginning? 

    JTI think so. It is the world taken up afresh. It is an abstract thought. He loved the world. It is what He had in His mind; He is going to fill it with living persons. He made it to be inhabited. 

    FIWould you help us in regard to what you said, that the altar is Christ and therefore it is greater in Noahs case than in Abels? Does not what Abel offered speak of Christ? 

    JTThe offering is His intrinsic worth, expressed in the Lamb of God; the altar is moral worth, His enduring power in suffering. It is how He endured suffering; it is Gethsemane really  Gethsemane and the cross. What He is as seen in the altar underlies the expression of His intrinsic worth God-ward. It is difficult to make one greater than the other when both refer to His Person, but His own words would make the altar greater, if we may make comparisons. It opens up a very wide inquiry and is most instructive and needful, for it is doubtful if any of us understand much about the altar. The gift is simpler. The altar is what can sustain, and hence it is made of shittim wood covered over with brass. The shittim wood would denote the bearing power of Christ, and that bearing power went as far as to sustain all the judgment of God executed upon Him. The altar received all the offerings year after year, the fire always burning upon it. 

    RemEven before the Lord died, was not the idea of the altar seen in Him when He said, Neither do I condemn thee, John 8: 11? He moved along in His spirit in the light of what He was about to do as the victim. 

    JTYes, what He would have to sustain. It intensified as He drew near to Gethsemane. It was the power that sustained the pressure that came upon it; without that the offering could not be made. You must have the altar first. The Lord is capable of bearing that pressure, of going through it. Hence the altar is said to have been anointed seven times. It is not said that Moses was told to sprinkle the anointing oil on it seven times, but he did (Leviticus 8: 10). It is one of the instances that bring out the spirituality that was there. You see what is to be endured, you concentrate on that. The altar being there, Christ by the eternal Spirit offered himself spotless to God, Hebrews 9: 14. The altar, Priest, and offering are thus seen in His own Person. 

    GMcPMark says that He taught His disciples that He must suffer (Mark 8). 

    JTThe teaching is important. The Lord would teach us as to His sufferings. 

    FIDoes the moral worth, as represented in the altar, go as far as the cross? 

    JTGethsemane is anticipative of the judgment. It is the pressure of Satan in view of it, but the actual judgment was on the cross. 

    WMHe endured the cross, Hebrews 12: 2. 

    ANWIn Philippians 2 we have who He was, subsisting in the form of God ... taking a bondmans form, that would be who He was essentially and becoming obedient even unto death, and that the death of the cross would be what He was morally. 

    JTAnd that the death of the cross. He went the full length required whatever Sufferings this entailed. 

    WMWhen He took a bondmans form, is that a moral idea? 

    JTYes, it was preparatory to all that the will of God required in Him as Man. 

    ANWI was thinking of the He, who He was, then what He did, then what was done to Him  God having raised and exalted Him. 

    QuesA believer bearing about in the body the dying of Jesus, would that be an altar feature as seen in Paul? 

    JTThat is right. It is the idea of what you are sustaining  bearing about in the body the dying of Jesus, 2 Corinthians 4: 10. 

    ANWWhy must the altar be first? 

    JTSin having come into the world, you must have bearing power in man to sustain Gods judgment in view of redemption. No creature could have that. The more you dwell upon it, the more wonderful is the bearing power of Christ when you think of the judgment of God. 

    WMThe Lamb of God, who takes away the sin of the world, John 1: 29. 

    JTIt brings up the whole question of His sufferings, what He bore. Who himself bore our sins in his body on the tree, 1 Peter 2: 24. It was not by another. 

    It was Himself  who alone could do it. He does great things otherwise, of course, but everything hinges on this. Without this there could be nothing  without this great bearing power in the One who could go to the cross and bear the forsaking of God, redemption could not take place. 

    GMcPJesus Christ, and him crucified, 1 Corinthians 2: 2. 

    JTJust so, Him crucified. 

    APTI think it might be helpful if a little more was said on Matthew 5. It says, first go, be reconciled to thy brother, Matthew 5: 24. First go. It seems to follow on getting a look at the altar. 

    JTThat is right. First go, would imply that something hard to bear has to be faced. Your brother has something against you. Maybe you do not deserve that he should have anything against you, but you have to face him. It is a hard thing to face an offended brother. The Lord immediately goes on to speak of thine adverse party. 

    QuesThe altar is not mentioned in the eighteenth chapter, only in the fifth. Why is that? 

    JTThe Lord brings the altar in as regards one offering a gift; as if the altar had reminding power. It brings something to our remembrance; and there shouldest remember that thy brother has something against thee. 

    RemThe value of the brother for whose sake Christ died (1 Corinthians 8: 11) would come into our minds as we approach the altar. 

    JTQuite so. If you are a mere religionist, if you worship without spiritual exercise, the altar would not say much to you as you draw near to it. But if you are an exercised man worshipping God, the altar would speak. The altar itself speaks, see Revelation 16: 7. 

    QuesDoes it imply that the offering would be unacceptable to God if we offered without having this matter settled? 

    JTI think so. The altar has its own voice, as we have seen. You leave the gift there. Somebody comes and sees the gift there and says. Whose is that? Well, the offerer has gone off to be reconciled to his brother before offering. There would be a very practical testimony to brotherly feeling and consideration for God in that. 

    QuesDoes the gift refer only to praise, or to service, too? 

    JTAnything that would take the character of an offering or sacrifice. Now it would, of course, be spiritual. 

    But coming to Genesis 8, what I think is practical in the passage is unselfishness in the offerer. This great thought runs through the Scriptures and increases. It says, Noah built an altar to Jehovah; and took of every clean animal, and of all clean fowl, (verse 20). He had no consideration as to whether any of the species would be impaired. He was considering for God and he offered of every clean animal and of all clean fowl. 

    GMcPThe Lord gave Himself. 

    JTThe nearer you get to the cross the more unselfishness looms up in greatness, and it must mark every offerer. 

    FRAWhat is the difference between Hebrews, We have an altar, and Abraham and Noah building an altar? 

    JTGenesis is to bring out the work of God before He began to put His people under law. That is, what they are doing. If a brother applies for fellowship  well, what has marked him hitherto? Sometimes you hear of people who wish to come into fellowship for some ulterior motive. Only recently has he begun to think about it. What had he been doing before? Now he is conforming to every requirement, but why so different before? Genesis is full of freshness, the spontaneity of life. That is a leading feature in Genesis. 

    So here we have the outcome of what Noah was, his name signifying rest. He is true to it. Names are often given prophetically in Scripture. I think Noahs was. His father in giving it to him gave the reason why. If a name is given prophetically, then you look for the answer to the prophetic indication. So the odour is an odour of rest. 

    WMIt is remarkable how spontaneity is shown in the sacrifices. There was no instruction as to what was clean and unclean at that time, but he seems to know. 

    JTHe had evidently learned from God as to what was clean and unclean. He walked with God and would thus know, in measure, what was suitable to Him. You can picture him building the ark from day to day. People would come along and jeer at him. He would be impressed with the uncleanness of men. In taking him up for the great service he executed, God would qualify him in every way. 

    RemOften there is not a verse of Scripture for doing or not doing certain things, but committing ourselves to the fellowship of Gods Son, there ought to be a basis on which we can understand and discern instinctively. 

    JTYou will be discerning as you answer to the work of God in you. As born again, normally you can distinguish between what is clean and unclean. It is to bring out the work of God. Looking back on your history you say: I had the instinct, I could not put a name on the thing, but now I see it. Now that I have come into the fellowship of Gods people I am taught the names of things and I know them. 

    JCSo Mary anointed the Lord intuitively. 

    JTShe knew what to do. The act arose from herself and it fitted in there perfectly, and that is what you get in these cases in Genesis. What they did is commendable. 

    RemWhat she was before came into that anointing. We do not know how long she had kept it. 

    JTThe book of Genesis is illustrated by persons finding jewels. Diamonds are such in nature, pearls are such in nature. Well, Exodus is setting them, putting them where they shine best. They are not intended to be carried in your pocket. They are to be seen to the best advantage. In Exodus, God is putting them where they make the best showing, that is in His own dwelling. Where can the fruit of His works shine more beautifully than in His own dwelling  where He is Himself? 

    GMcPThe Sanctuary, Lord, that thy hands have prepared, Exodus 15: 17. Do you think there should be some spiritual indications of contact with the altar amongst those who wish to have fellowship with us? 

    JTYes. You want to see them when the saints are not looking at them. Is there some ulterior end in view, or is it because they want to be with Gods people? Is there evidence of the work of God? Genesis is the spontaneous work of God; Exodus is the fellowship involving divine requirements. 

    GMcPCan you tell us how we discern the work of God? 

    JTGod makes much of discernment. It is one of the scarcest things among the brethren. It says in Malachi 3: 18, And ye shall return and discern between the righteous and the wicked, between him that serveth God and him that serveth him not. Ye shall do it. Discerning between good and evil is the outcome of the exercise of our senses, as we learn from Hebrews 5: 14. 

    RemLeviticus 11 distinguishes between the unclean and clean, going into great detail. 

    JTWhen you come to Exodus and Leviticus, God is not leaving it to us to determine the clean and unclean; His dwelling is in view and all must be according to His mind. But then Noah knew. There is no word as to how he knew, but he knew. He brought them in, too, the clean and the unclean. They all came into the ark. We can understand how God would teach him in view of the great service he was to render and the place he was to occupy in the testimony. 

    QuesWhy was there a much greater number of clean animals  seven  and of unclean only two? 

    JTIn view of the offerings, no doubt. Noah did not spare any species. He gave of every clean animal, and of all clean fowl; he sacrificed them to God. 

    WMWhy does the Spirit emphasise that he took of all? 

    JTI understand that it is unselfishness. If Noah was thinking of the wide creation, all these creatures destroyed, he would say, We need them all, as many as we can keep, but he offered of all the clean species. Of course there were some left of each, for they went into the ark in sevens. 

    AHPDo you find the same features worked out in David at the end of 1 Chronicles? It tells the abundance of the offerings they gave. 

    JTQuite so. There is great volume there  thousands of them. 

    RWSIn the beginning Noah, without any instruction, offers the clean creatures only; and after all the instruction, in Malachi, they offer the crippled and diseased to Jehovah. 

    JTMalachi is a sort of terminus. It brings out what the Old Testament developed. It developed love in Jacob and unbrotherliness in Esau. It brought out what God loved and what He hated. He enlarges on the kind of offerings they were making. As you say, they were selfish. They did offer, but they brought the poorest things to God, and that is what Noah would rebuke. He did not consider that way at all. He considered for God, and the far-reachingness of his offering, too, comes in because it is the ground on which the physical creation has stood ever since. We are benefiting by it today, rain coming down, etc.; as the chapter says, Henceforth, all the days of the earth, seed time and harvest, and cold and heat, and summer and winter, 

    and day and night, shall not cease, Genesis 8: 22. There is a fixed order of things. I will no more ... curse the ground on account of Man. It ought to touch us  how far-reaching in blessing an unselfish act of this kind may be. 

    SMcCIn the New Testament Peter speaks of those saved in the ark as eight. 

    JTYes, they went over to a new order of things. That involves formation  quality. 

    SWPIs that why there is movement in connection with these Scriptures that you read? Abraham is marked by movement. 

    JTYes. The worship of God calls for exercise. As already remarked, it is going forth. So that you get here what precedes this incident: And Noah went out, and his sons, and his wife, and his sons wives with him. All the animals, all the creeping things, and all the fowl  everything that moves on the earth, after their kinds, went out of the ark (verses 18, 19). It was not a stagnant nor a dead state, it was living. They were moving according to what was right. Now that the judgment is over they are taking purified ground, they are entering a purified earth. 

    SWPIn Hosea it says, the thorn and the thistle shall come up upon their altars (Hosea 10: 8), because of lack of exercise. 

    JTThe worship of God implies a living state of things. People that are stationary are not worshipping  they are not living. It is the living that praise God. So that, let us go forth to him, and, To whom coming ... as living stones, are being built up a spiritual house, a holy priesthood, to offer spiritual sacrifices, acceptable to God by Jesus Christ, 1 Peter 2: 4, 5. 

    RemIn Mark the Lord goes indeed, as it is written concerning him, Mark 14: 21. He is going forth. 

    JTWhen you come to Abraham you have another thing  an appearing. The work of God is seen throughout Genesis acting of itself, and then able to appreciate divine movements, and able to notice what God is doing. This marked Noah, but he did not have an appearing. Genesis 12: 7 says of Abraham, And there he built an altar to Jehovah who had appeared to him. That is the next thing. In virtue of the work of God in me, I am able to notice how God shows Himself. That is a test to young people. What are their motives? Why are they moving in this direction? Have they an impression of a good meeting when there is a divine manifestation? Are they affected by that? Some talk of what is said, but what is the impression you had? Abraham is the first of whom it is said that he had an appearing. 

    QuesIs that the outcome of soul history? 

    JTYes. The next thing that you do will indicate that you had discerned it. The altar is built to the God who appeared to him. 

    GMcPDo you discern the appearing in the gospel? The apostle speaks of the grace of God appearing to all men (Titus 2: 11). 

    JTThat is His grace, but still God shines there. But there is more than that in Abraham. It is a question not simply of the gospel but of counsel, the great thoughts of God for you, Go out of thy land, and from thy kindred, and from thy fathers house, to the land that I will shew thee (chapter 12: 1). Abraham represents that side of the christian  God calls him out and tells him about things. He has intimate relations with him. It is a distinct advance on Noah. Later He says, and there offer him up for a burnt-offering on one of the mountains which I will tell thee of (chapter 22: 2). And he built an altar to the God who appeared to him, as already said. It is the God that appears to me. If I get an impression of this kind I am different at the next meeting I attend. 

    ANWI am not only thankful now that I am saved, but I have an impression of the One who saved me. 

    JTAnd I know that He is so interested in me. 

    For after all, Abraham was a man of like passions as ourselves. His history is to teach us how God is interested in every one of us. There is no one in this room that God would not appear to. He is so interested that He will show Himself to you, and He has in mind that you should move according to the impression conveyed in the appearing. He first appeared as the God of glory to Abraham  so that he should get out of his country and move into the land of Canaan. 

    QuesDo we get that with the two on the way to Emmaus? They returned and found the eleven. 

    JTThat is right. The Lord showed Himself to them. Their contribution the next time they attended a meeting was the outcome of this. The Lords path on earth was marked by meetings with His own. The men who have assembled with us all the time in which the Lord Jesus came in and went out among us ..., Acts 1: 21. Luke 24 speaks of the next meeting and the two from Emmaus have a contribution. 

    RemIs there not a contrast between the previous chapter where it says, And Terah took Abram ... (chapter 11: 31), and this chapter where it appears that God is taking him now. He is going to be set free from natural influence. 

    JTIt appears that Terah is the leader of the expedition, but God said nothing to Terah about getting out. Now God is taking Abraham on, and He is impressing him with appearings. 

    EGMcAAre there different characteristics in the three passages read? 

    JTCertainly. The first is the appearing, Gods interest in me. It would establish confidence between Himself and my soul. Then the next thing is what Abraham did at Hebron: Then Abram moved his tents, and came and dwelt by the oaks of Mamre, which are in Hebron. And he built there an altar to Jehovah, Genesis 13: 18. That means I am moving on to establishment. I see another world. It is Hebron. I am getting a view of another world. Later instruction shows that Hebron implies this. 

    SWPIs appearing connected with revelation? What is the difference? 

    JTIt is a question of what the appearing meant, The God of glory appeared to our father Abraham ..., Acts 7: 2. The idea is there, that it was God. At Hebron there is no appearing. It is now a question of the place. 

    FRAWhen the Lord appeared to the two on the way to Emmaus they moved. 

    JTYes. There is movement in every case. In the twelfth chapter, after the first altar is built, it says, And he removed thence towards the mountain on the east of Bethel (verse 8). He is not yet at Bethel; in fact, Abraham is never said to be in Bethel, but he is in proximity to it; the idea of it enters into his movements. Then Mamre is that I am looking into another world. It is stability. Division had taken place, for Lot had left him; but he is stabilised. 

    RemThe design of each appearing is to influence us in the right direction. Abraham retrograded here. 

    JTHe does not go down to Egypt after the altar at Mamre. 

    ANWThe appearance of the Person and what He says makes a great impression on the believer. 

    QuesDo you get advancement with Peter in the two appearings, the one at the end of Luke and the one at the end of John? 

    JTIn Luke the Lord turned and looked on him, and he went out and wept bitterly  the second conversion. But in the twenty-first of John he is probed, and gets his commission restored and enlarged. I think that establishment is in connection with Peter: when once thou hast been restored, confirm thy brethren, Luke 22: 32. 

    WMWhen Abraham moved to a certain place, Bethel was in one direction and Ai in the other, Bethel being the house of God and Ai the city of defeat and disaster. 

    JTQuite so. Thus the believer in his early movements often does things by instinct, but afterwards he understands that they are under Gods ordering. After-history shows what each of these places signifies  Bethel meaning the house of God and Ai meaning disaster because of self-confidence in the people of God. The mountain which lay between would denote elevation and strength  these marked Abraham. 

    EGMcAIt says, and there he built an altar to Jehovah, and called on the name of Jehovah (chapter 12: 8). There is nothing said about his calling on Jehovah at the time of the first altar. Calling on the name of Jehovah is a very great thing. You are showing by your prayers that you are not self-reliant. Calling on the name of the Lord means that I am trusting in His power, not on my own or that of the world. The name of Jehovah is a strong tower, Proverbs 18: 10. 

    JTThe principle of calling on the name of the Lord came out in Seth. He saw that his son was just a dying creature. What good will he be if God does not do something for him? As Seth calls his son Enosh, Then people began to call on the name of Jehovah, Genesis 4: 26. So that Paul says, for when I am weak, then I am powerful, 2 Corinthians 12: 10. 

    WMIf we see stability in the altar, we see weakness and dependence in the offerer. 

    JTYoung believers think they can do this and that, not understanding that the flesh profits nothing, but when Enosh is understood as applying to me, I say, If God does not do something, all is hopeless. Thus I begin to call on the name of the Lord. 

    AHPThis would mark those that have come into fellowship. 

    JTYes. They attend the prayer meeting. They see the needs. What lists of petitions we should have when we come to the prayer meeting! You prove through the week how hopeless our position would be if God does not stand by us and act for us. The prayer meeting in an especial way is where we call on the name of the Lord. 

    AHPWould that be essential to the continuance of the idea of the altar at Hebron? 

    JTYes. Calling on the name of the Lord brings you to stability, the oaks of Mamre. God has a world of His own, set up on unshakable foundations, which Hebron represents. I am afraid our prayer meetings are often set, religious affairs, whereas we should come with lists of petitions, knowing that God can do things for us. 

    WMI remember Mr. Raven saying once that he did not go to a prayer meeting. He said, I go to a meeting for prayer. 

    JTI think we should keep in mind the place where prayers are wont to be made, where they have been made, answers to which have been received. God makes us joyful in His house of prayer. That is the place where He is. He hears our prayers and He will answer them. It may take years to answer some of them, but you have the assurance in your soul as being heard, that God will answer them. 

    EGMcAAt the time of Ezra it says, And they set the altar on its base; for fear was upon them because of the people of the countries, Ezra 3: 3. They offered up burnt-offerings to Jehovah. This brings out what the altar is. 

    RemTell us a little more about the fixed idea in connection with Hebron. 

    JTHebron means another world which the Lord calls that world, and the resurrection, Luke 20: 35. Things are immovable in Gods world. There is to be a world set up on the principle of resurrection. 

    WMHebron was built seven years before Zoan in Egypt (Numbers 13: 23). 

    APTWould that correspond with the epistle to the Colossians? 

    JTYes. Colossians is Hebron. God had it in mind and now it is established in Christ risen. 

    EGMcAIs that seen in connection with the altar in the twenty-second chapter? 

    JTWe can see there the progress that Abraham is making. He had built all these altars of himself. We are not told what he offered up. You will observe that in chapter 12 it is just, he built an altar (verse 7), and in verse 8 he called on the name of Jehovah, and in chapter 13: 18 he built there an altar to Jehovah. But there is nothing about his offerings. Now God is going to bring out, typically, at least, in this man the greatest thought of offering, the greatest truth as to it that we have. God is going to test him as to offering. God does not say anything to him about building an altar, but He says, Take now thy son, thine only son, whom thou lovest, Isaac, and get thee into the land of Moriah, and there offer him up for a burnt-offering on one of the mountains which I will tell thee of (chapter 22: 2). What will he do? It says, And Abraham built the altar there (verse 9), which is, I think, remarkable. First of all, he has the wood with him. Isaac is bearing it. It says, Take now thy son, thine only son, whom thou lovest, Isaac, and get thee into the land of Moriah, and there offer him up for a burnt-offering on one of the mountains which I will tell thee of. And Abraham rose early in the morning, and saddled his ass, and took two of his young men with him, and Isaac his son; and he clave the wood for the burnt-offering, and rose up and went to the place that God had told him of. On the third day Abraham lifted up his eyes and saw the place from afar. And Abraham said to his young men, Abide ye here with the ass; and I and the lad will go yonder and worship, and come again to you. And Abraham took the wood of the burnt-offering, and laid it on Isaac his son; and he took the fire in his hand, 

    and the knife, and they went both of them together. And Isaac spoke to Abraham his father, and said, My father! And he said, Here am I, my son. And he said, Behold the fire and the wood; but where is the sheep for a burnt-offering? And Abraham said, My son, God will provide himself with the sheep for a burnt-offering. And they went both of them together. And they came to the place of which God had told him. And Abraham built the altar there ... Notice that he built the altar there. It does not say an altar. The Spirit of God puts these things down to show how faith progresses. You come to the great thought of sacrifice and you must have an altar. But it is not simply an altar, but the altar. There is only one really. This great occasion requires the full thought. 

    QuesIs the thought of exclusiveness here in that the young men were to abide with the ass? 

    JTI think so. It is going to be between Abraham and his son. It is a wonderful picture. The wood is there, the fire is there, and the knife is there. There is nothing to minimise the ultimate sufferings for someone, and Isaac is carrying the wood himself. It is very remarkable that the victim is himself seen carrying the wood. 

    WMDo you not think there is one thing that differed with Isaac in that he had not the apprehension of what he was to go through? 

    JTOf course he is only a type of what God had in mind; and we cannot say what went on in the young mans soul. It is a wonderful picture of unity between the Father and the Son. They went both of them together. It is said twice. And it is a place that is shown. It is the first time you get this. We should note also that Abraham uses the word worship. 

    WMDo you not think the terrible apprehension and suffering were on the fathers part? 

    JTIt brings out the sacrifice that God made. He spared not his own Son, Romans 8: 32. 

    GMcPIt is remarkable that worship should be so closely allied to suffering. 

    JTThat is what Abraham had in mind. All this enters into Gethsemane, and ought to be in our souls if we are to be worshippers. 

    AHPWould this chapter correspond with the Lords words, the Father seeks such as his worshippers, John 4: 23? I wondered whether the book itself develops this wonderful feature of the altar, in relation to which worship to God would be truly acceptable. 

    JTI think John brings out the Father and Son going together. The end in view is worshippers. 

    RemAll the feelings connected with every expression God-ward would have for its basis this place, mount Moriah. The altar of Jehovah was built there. 

    JTIt is a question of what is shown. We are nearing Exodus here, and we are nearing Solomon. It is a shown place, not God showing Himself to me, but of showing me a place. 

    ANWWe worship what we know, John 4: 22. What does that suggest to you? 

    JTThe Lord was alluding to what was in Israel. It is very beautiful that He should say we there. The woman called Him a Jew. He did not deny that He was a Jew, but He refers to His deity when He says, If thou knewest the gift of God and who it is that says to thee, Give me to drink, thou wouldest have asked of him, and he would have given thee living water, John 4: 10. He did not however say He was not a Jew. The we there would be the we of intelligence in Israel. 

    WMWould it be the we of identification in the exercises of Gods people? 

    JTIt was the intelligent worship which was there, so perfectly known to the Lord. So that at the last passover I suppose you get it fully, all that entered into that feast. The Lord would have in His mind Exodus and onward. There never was such a passover as that. All that it meant was there. So that He says, I will not drink at all of the fruit of the vine (He was drinking then, but He would not do it again) until the kingdom of God come, Luke 22: 18. 

    GMcPAll that was for Gods pleasure in Israel was centred in Christ. 

    JTThe Father was looking for something more than that. But the hour is coming and now is, when the true worshippers shall worship the Father in spirit and truth (John 4: 23), and that is what the Lord had in mind in John. Abraham says, I and the lad will go yonder and worship. What a pair they were! 

    APTAre you viewing Abraham as one like ourselves? 

    JTHe rises to the type of the Father here, but he is a type of the believer, too. You can see how Abraham stands out. God would try him, but in the trial he rises to a type of God Himself. So that you get, he piled the wood. We must not in our minds mitigate the sufferings. The fire was there to ignite the wood, but the wood is piled up, suggesting that there was plenty of it. 

    SWPDoes it suggest a moral climax in Abraham when it says, And they came to the place of which God had told him, so that he piled the wood? 

    JTI think so. Faith would apprehend what God had said about the place and what His present mind was about it. God is watching that place and what is going to happen in it. It is typically a scene of the most transcending importance. Think of Jesus on the cross! My God, my God, why hast thou forsaken me? It is the perfection of obedience and yet retaining His relation with God. He says, My God. He has not given that up. In all the terribleness of Gods judgment Christ addresses Him as His God! But He was conscious of being forsaken. 

    APTHe was heard on account of His piety. 

    RWSWhat is the force of the third day in Genesis 22? 

    JTThere you have another thing. It is a full testing period. He did not do it on the second day. The spirit of obedience continued. 

    WMHe did really offer up Isaac. 

    JTYes, he bound him on the altar and took the knife to slaughter his son. 

    ANWWhat does the binding suggest to you? 

    JTI think he had committed himself to it. The type would mean that the Lord Jesus had committed Himself to it in Gethsemane. Not my will, but thine be done, Luke 22: 42. That is irrevocable. It would be morally impossible for Him to go back from that. As the Lord commits Himself, God accepts Him. The judgment is to be unmitigated. 

    QuesWhat relation has the forsaking to the Father? On the cross the Lord says, My God, my God. 

    JTNeither does the Father judge any one, John 5: 22. God in that relation does not judge any one. 

    QuesDoes the relationship of Father not go right through? 

    JTThat would not do. That would not be absolute abandonment. We cannot say that God is one and the Father is another. The judgment, the forsaking was by God as God. 

    APTWhat would be the meaning of caught in the thicket? 

    JTI think that would mean the will of God. The Lord was held by that, as we see in Gethsemane. It was a ram. A ram is a sheep in a sense, but it is the idea of progenitiveness. What is to come out of all this is in view. 

    RemThe figure changes from Isaac to the ram in willingness. 

    JTThe ram is held by its horns, which means Jesus was held by the will of God. It is seen in Gethsemane. 

    QuesWould the thicket represent the Roman Empire and the Jews, etc., and all that surrounded Him? 

    JTI think so. It would be God allowing them. Christ being delivered up by the determinate counsel and foreknowledge of God was by the hand of lawless men crucified and slain (Acts 2: 23). 

    QuesWould it suggest His suffering love? 

    JTI think it is His committal. He is held by it. Not my will, but thine be done. Morally He could not revoke it. 

    AHPThat would enter into the intelligence of the worshippers. 

    JTAll these things have to do with worshippers. The weakness of our worship is most distressing. Our altar has to do with the worship of God, and in order to be worshippers, we have to understand all these things. 

    EGMcAYou emphasise the altar. Would the other two altars not be great enough to carry on this? 

    JTNo. Faith has come to the great idea here. The gift itself and the altar, the full thought of it. 

    QuesDo the thoughts of the altar and the only-begotten Son coalesce here? 

    JTThe chapter brings out that Abraham in offering up his only-begotten son rose into correspondence with God. God gave His only-begotten Son for us. Another sense in which believers may correspond with God is in loving Christ with the love with which He loves Him. The Lord says, that the love with which thou hast loved me may be in them, John 17: 26. That is the most exalted kind of love. Having it, I love Him, in measure, as God loves Him. 

    AHPWould the thought of spiritual feelings enter into this worship, too? 

    JTYes. This chapter is full of feelings. I do not know of any chapter in Genesis so full of holy feelings as this. 

    QuesHave you any suggestion as to why Abraham names the place? 

    JTFaith is able to put a name on things, And Abraham called the name of that place Jehovah-jireh; as it is said at the present day, On the mount of Jehovah will be provided (verse 14). This links on with Exodus The mountain of God ... Horeb, Exodus 3: 1. Not that this was it literally, but it is the place of divine resources. 

    RemThe apprehension of all these things means soul movement for every one of us. 

    JTThe next thing is that heaven is noting Abraham in a new way. Isaac is not said to have come down. Abraham goes down to his young men, but Isaac has gone up, as it were. Rebecca is now mentioned (verse 23). Christ risen and, we may say, glorified, and the assembly thus, in type, enters into this wonderful chapter. 
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    Genesis 12:1 - 3; Genesis 14:14 - 24; Genesis 15:1 - 7; Genesis 17:1 - 14

    JTThe many references made to Abraham in these scriptures are to be noted, reminding us that he is the father of us all, of all humanity; that it is not Adam who is the father of us all, but Abraham. The Lord said of him, Your father Abraham exulted in that he should see my day, and he saw and rejoiced, John 8:56. He is the father of us all. 

    GHWhat is involved in that expression: The father of us all? 

    JTAll believers, all of us. We have read from Genesis 12 to bring out his call, as it is said, And Jehovah had said to Abram, Go out of thy land, and from thy kindred, and from thy fathers house, to the land that I will shew thee. And I will make of thee a great nation, and bless thee, and make thy name great; and thou shalt be a blessing. And I will bless them that bless thee, and curse him that curseth thee; and in thee shall all families of the earth be blessed. And Abram departed as Jehovah had said to him. And Lot went with him. It might be just as well to call attention to Lot, as to whether Abram made a right choice in taking his nephew with him, for eventually he left him and had to be rescued from his captors. 

    SWWould you say that there were potentialities in Abram that would lead God to select him? 

    JTOh clearly; He knew him. God says, I know him. It is a peculiar thing; it is rarely that you get such an expression. Jehovah said, I know him that he will command his children and his household after him, Genesis 18:19. 

    CFEHe was marked by obedience, was he not? 

    JTQuite so, that is just the point, he was marked by obedience. 

    CAMAs to manhood, you are looking at Abraham, are you not, as to origin? Do you mean there was origin in him? You were contrasting him with Adam? 

    JTWell, I think that is true; he is the father of us all so he must be the head. 

    ARIs that not the point in the verses which we have read: In thee shall all families of the earth be blessed? 

    JTThat is the indication of what he is in the mind of God. All families of the earth are to be blessed. And not only is he the father of them all, but they are blessed in him. 

    QuesWhat is in view in all families? 

    JTIt says, In thee shall all families of the earth be blessed. Well now, we have to contrast that passage with a passage in Ephesians 3 in which Paul says, I bow my knees to the Father ... of whom every family in the heavens and on earth is named, Ephesians 3:14,15. So that there you get a contrast. It is just the earth that is blessed in Abraham, but from God Himself it is every family in the heavens and on the earth that is blessed; God is the Blesser of them all. 

    QuesWould the fact that the Lord Jesus refers to certain ones as a son of Abraham and a daughter of Abraham confirm that the beginning is with Abraham? 

    JTThese two are mentioned in the gospel of Luke; it is characteristic. 

    RWSDoes the early part of Genesis 11 indicate the dishonour that had come upon men following on Babel where God confounded their language and scattered them? It says in verse 9, And Jehovah scattered them thence over the face of the whole earth, Genesis 11:9. Is that a sort of background to what He is about to secure in Abraham and his family? 

    JTThe chapter begins, And the whole earth had one language, and the same words Genesis 11:1 and then it proceeds in verse 6, Behold, the people is one, and have all one language; and this have they begun to do. And now will they be hindered in nothing that they meditate doing. Come, let us go down, and there confound their language, Genesis 11:6,7. That is to say, it was a combination, not of God nor divinely designed; it was a great combination and they would do great things. They had said, Come on, let us make bricks, and burn them thoroughly. And they had brick for stone, and they had asphalt for mortar. And they said, Come on, let us build ourselves a city and a tower: the top of which may reach to the heavens; and let us make ourselves a name, Genesis 11:3,4. It was not Gods name they had in mind, but their own name. 

    RWSThe devil would dishonour manhood; but God is now about to honour it in calling Abram alone and blessing him. 

    JTQuite so; it says in Isaiah 51:2, I called him when he wag alone, and blessed him. 

    SCMDoes sovereignty enter into this? 

    JTClearly; it is a question of God selecting a man that He knew. He says, I know him; he was a man that would command his household and his children, those coming after him. It is a great matter that our children should be brought up rightly so that they may reflect God and set forth the truth in their walk. 

    ANWThe prophet is addressing those that follow after righteousness in that passage in Isaiah; he says, Ye that follow after righteousness, ye that seek Jehovah: look unto the rock whence ye were hewn, and to the hole of the pit whence ye were digged. Look unto Abraham your father, and unto Sarah that bore you, Isaiah 51:1,2. 

    JTSo that the father and mother are in mind, you mean? 

    ANWYes; I thought that faith saw with God there, as to the father and mother. 

    AMacdIs there any link with the fact that Stephen in his address begins with the God of glory appearing to Abraham? 

    JTBeautiful! It is a beautiful passage, ending in his own martyrdom as he says, I behold the heavens opened, and the Son of man standing at the right hand of God, Acts 7:56. It is a very beautiful passage and one that ought to have been mentioned at the very beginning of our reading. What else had you in mind? 

    AMacdI was only bringing it in to support what you were saying, the importance Abraham has in connection with manhood. 

    JTSo that the Lord speaks of him in the passage as to Abraham, Isaac and Jacob sitting down in the kingdom in the millennium. 

    JTJrThe glory being brought in in that chapter would fit in with what you have in mind in regard to manhood, man in relation to glory. 

    JTJust so; surely God had Christ in mind in all that we are saying, that He was to become Man, He was to take mans place. 

    VCLWhile sovereignty comes into it, is there not the feature of nazariteship worked out in the fact that Abraham separated himself and went out according to Gods word? 

    JTHe delayed a bit, of course; that has to be recognized. Stephen tells us that, but still he came to the mind of God and went out. Eventually he did what he was told to do. It is a great matter that we carry out the will of God even though we delay in doing it. 

    GVDThe record in Hebrews is that, being called, he obeyed to go out. I was wondering if the opening of 1 Corinthians in which the apostle addresses them as called saints, or saints by divine calling, with all that in every place call on the name, 1 Corinthians 1:2 would bring us in with Abraham on this line of being called out? 

    JTQuite so. And he is called believing Abraham, Galatians 3:9 that is to say he is the man of faith. Faith largely began with him, you might say; he was marked by faith. The expression believing Abraham is characteristic. 

    ABPIs his life as a pilgrim and a stranger intended to be exemplary for the believer? 

    JTJust so. He looked for a city too, which had foundations, whose builder and maker is God. He linked himself up with God in the idea of foundations. 

    RemAbraham answered to what Jehovah said to him. Is that the outcome with a man who has faith? 

    JTJust so, it is the obedience of faith, that is the point in Romans; for obedience of faith to all the nations, Romans 16:26. There is no christianity without faith, no christianity at all without faith. It is founded in faith. 

    DPDo moral conditions underlie sovereign choice? 

    JTWell, they must agree, of course. God takes us up on the principle of new birth; in the new birth there is a wholly new beginning in man, a wholly new beginning. And of course Abraham would have to come into that too, although it is not specified; but he would have to come into that as did all the other believers that are mentioned in Hebrews 11. By faith we apprehend that the worlds were framed by the word of God, Hebrews 11:3. It is a question of faith. 

    ARIt says in Galatians that the dispensation in which we are is one of faith. Does Abraham antedate our dispensation? 

    JTNo, he does not; our dispensation is the greatest of all dispensations. The Lord Jesus Christ Himself has inaugurated it; and so the apostles were ordained in view of it, in view of the gospel; it says, First, Simon, Matthew 10:2 he was the first one, the leader, and he is the first one to preach the gospel. 

    EALWhat is the idea of the land being mentioned first: Go out of thy land? Is that over against the land that I will shew thee? Is it to stress that? 

    JTIt says, And Jehovah had said to Abram, Go out of thy land, and from thy kindred, and from thy fathers house, to the land that I will shew thee. The land of Canaan was in mind, and Abram was to come into it; that is what is in mind in all this. But in order to pursue our subject we must proceed to chapter 14 which relates to the war of the kings; what comes out as to Abraham in that chapter should now be considered. It says in the 18th verse of chapter 13, Then Abram moved his tents, and came and dwelt by the oaks of Mamre, which are in Hebron, Genesis 13:18. It is pre-eminently the idea of the land; Hebron was built seven years before Zoan in Egypt; And he built there an altar to Jehovah. Then it goes on to speak of a conflict that had to be entered upon by Abram and certain allies that we are told of in verse 13 and that Abram heard that his brother was taken captive, Genesis 14:13. A point that we should consider now is whether we are able to deliver people that have been taken captive by sin or any other influence; whether we are able to deliver them, or whether they are hindered from being in the full thought of the truth of the assembly because they are captive. So that it says, And Abram heard that his brother was taken captive; and he led out his trained servants, born in his house, three hundred and eighteen, and pursued them as far as Dan. 

    That is, he was ready for an emergency, to deliver his brother. 

    ABPThis is urgently needed in our current city exercises. 

    JTMany have been led away, they have to be delivered; is that in your mind? 

    ABPYes, cases that are currently in the exercises of the brethren. We need help on how to rescue our brethren. 

    AATWhat are the trained servants in christianity? 

    JTThose that are trained can enter on warfare, they can skilfully enter on warfare. They must be taught, that is to say, taught to contend for the truth once delivered to the saints. But that is the idea: contend for it! 

    JHETrue manhood is seen here; he was willing to lay down his life. 

    JTThat is quite right and he was skilful; it says, And he divided himself against them by night, he and his servants, and smote them, and pursued them as far as Hobah, which is to the left of Damascus. And he brought back all the property, and brought again his brother Lot and his property; notice that, his brother Lot and his property. And the king of Sodom went out to meet him after he had returned from smiting Chedorlaomer, and the kings that were with him, into the valley of Shaveh, which is the kings valley. And Melchisedec king of Salem brought out bread and wine. And he was priest of the Most High God. And he blessed him, and said, Blessed be Abram of the Most High God, possessor of heavens and earth. And blessed be the Most High God, who has delivered thine enemies into thy hand. And he gave him the tenth of all. And the king of Sodom said to Abram, Give me the souls, and take the property for thyself. And Abram said to the king of Sodom, I have lifted up my hand to Jehovah, the Most High God, possessor of heavens and earth, if from a thread even to a sandal-thong, yes, if of all that is thine, I take anything ... ; that thou mayest not say, I have made Abram rich; save only that which the young men have eaten, and the portion of the men that went with me, Aner, Eshcol, and Mamre, let them take their portion. 

    That is to say, he, Abram, would not be indebted to the world for anything. 

    ABPIs it not of interest that the word enemies occurs here for the first time in Scripture? 

    JTThat is interesting. 

    FHLAnd the word priest too. I suppose that after the conflict the test comes as to the worlds glory, and then the priest of the Most High God comes in. 

    JTIt is encouraging to me to hear all this. Will you enlarge upon what you have said. 

    FHLWhat has just been said as to enemies is striking, and then God brings His priest to light at the critical moment in Abrams history when it is a question whether the man of faith will succumb to the enemy or whether he will be maintained in his relations with God. 

    ANWI was struck as you re-read those verses how the relation is changed from the brothers son to the brother with respect to Lot. Does that enforce the obligation upon us to deliver, as has been said? It is a closer link, the word brother seems to enforce the obligation. Abram took him out as his brothers son, but now it is his brother. 

    JTTo be called a brother is greater, he is raised, really; it is a greater thing to be a brother than a nephew. 

    FWIs this the defence of the truth for the truths sake so that all may be benefited by it? I was thinking of our own dispensation, that the truth was lost sight of and persons were in darkness; and then God came in in His sovereignty and raised up men who were prepared to stand for the truth. They rescued the truth, as it were, that all might be benefited by it. 

    JTQuite so; tell us of some of those men who were used in that way. 

    FWWell, amongst others, I was thinking of Luther. 

    JTVery good, and of course you go back to Paul, and Peter who was the first preacher of the gospel. He was one of the twelve. 

    FWWould there be what answers to that idea in Abram here? In connection with the conflict for the truth, after darkness had supervened, it needed the power of God to come in and raise this conflict. The truth was opposed and there were men who were prepared to stand for it; and when they did stand for it souls found the truth available to them so that they might be blessed. Lot was in that position, was he not, but he did not get the full benefit of it. 

    JTI think it is well to begin at the beginning as to anything we are considering, and the conflict entering into christianity really began with Peter. I mean to say he was the first apostle. Of course the Lord Jesus began the conflict, but now we are dealing with His servants and what they are capable of. And so I think Peter stood his ground well in Acts 2; and then in chapter 3, how he speaks about the prophets, every one of them, as bearing witness! 

    FNWDo Peter and Paul represent conflict in a spiritual position, as Abram does in moving to Hebron? 

    JTVery good, in a spiritual position; and, in figure, his servants could not be trained servants if they were not spiritual; Abrams servants were trained, three hundred and eighteen of them. But Peter, of course, was a trained servant of Christ, and he preached the gospel wonderfully in Acts 2, and then in chapter 3 as showing how all the prophets came into it. 

    ABPIs it of interest that these persons became enemies to Abram because they had taken Lot captive? There was no direct act against Abram. 

    JTIt was a question of the brother, you mean, of rescuing the brother. 

    ABPI wonder if this does not help us to take account of things that are against the testimony? Persons may not be against us personally for us to regard them as enemies; if they are against Christ and against the truth they are our enemies. 

    JTJrThe crisis brought out the things Abram had. If there is a crisis or anything difficult it should bring out what there is amongst us. 

    JTWhat there is amongst us, what we have, whether brothers or sisters. And it is well to notice that both are taken account of in the matter of conflict. We are now dealing with the conflict, and the occasion of it was Lot, Abrams nephew, but regarded as a brother. He did not go after him because he was his nephew, but because he was a brother. 

    QuesWhat is the thought of the servants being born in his house? 

    JTThat shows that he was a man of influence and means; people cannot have a household like this and have servants born in it without having means. If we transfer the idea of means, it is what is spiritual, whether we have those that will go out and suffer for the sake of the brother. That is the idea. 

    QuesIs there any thought in it as to being brought up in the truth? Would that enter into it? 

    JTIt would, surely. 

    ARAbrams allies are spoken of in verse 13. There is a footnote which says it means masters of covenant. 

    JTThat is the idea, there is an honourable link with his allies, they were masters of covenant. And we have come into covenant; in the Lords supper we have come into covenant. 

    JTJrSo the idea of being born in the house would perhaps link on with what we were saying yesterday as to Ecclesiastes and the time of ones birth; that is, the idea of birth here would suggest other things, I suppose, as to our origin. 

    JTSo we have to come back to the idea of new birth; it is not the natural birth, it is the new one  anew, it means entirely afresh. Really what is meant is born throughout, from the top to the bottom; the whole matter in the believer has to be dealt with anew, from top to bottom. 

    VCLAnd then does not the matter of training involve the suggestion of command which marks Abram in a later chapter as to commanding his household? Would that not mean now that we come under the authority of the truth and the power of the Spirit to be trained? 

    JTI would say that. Abrams family would be marked by this, and we are all Abrams children; therefore the whole matter should be brought up as to whether we are really born anew, from the top to the bottom. 

    CAMIt is remarkable, is it not, that it says that he led them; he led out his trained servants. As we think of one another with this spiritual origin and history we have only one will, I mean we are not governed by our own wills, we are led. 

    JTWe have to have leaders; he led them out. They were not only his trained servants but he led them. So that the word is, leaders led in Israel, Judges 5:2. Alas! there are few; there is a great lack of leaders in every department, spiritually, a great lack. And so Deborah says, For that leaders led in Israel, ... Bless Jehovah, Judges 5:2. 

    ATDAbram qualified because he obeyed to go out. 

    JTThat is so, he obeyed to start with, there was proper subjection to start with. Hebrews 11 would show that faith is the basis of all. 

    DPWould this military side be seen in Paul putting forward Timothy at Corinth, and Titus at Crete? 

    JTJust so. He speaks much of both; they were, you might say, his trained servants; Timothy and Titus are different from any other servants because they are subordinate to Paul. They are not like John or the others, they are subordinate to Paul; and so Abram comes in as leader on that line. 

    RemRomans 16 gives us a good list of trained servants, both sisters and brothers. 

    JTVery good. It begins, But I commend to you Phoebe, our sister, who is minister of the assembly which is in Cenchrea; that ye may receive her in the Lord worthily of saints, and that ye may assist her in whatever matter she has need of you; for she also has been a helper of many, and of myself, Romans 16:1,2. And then a long list follows. They were all trained servants, all these men and women, and Paul regarded them in that light. And that is the question for us now, and for the young people here, to be subject to their elders and ready to do things. 

    QuesWould this principle be seen in relation to Joshua who got his training under Moses? Then in Numbers 27:15 - 17 when Moses was looking for a man who could lead out the assembly and bring them in, Jehovah told him to take Joshua, a man in whom was the Spirit. 

    JTJust so, will you kindly read the passage? 

    RemAnd Moses spoke to Jehovah, saying, Let Jehovah, the God of the spirits of all flesh, set a man over the assembly, who may go out before them, and who may come in before them, and who may lead them out, and who may bring them in, Numbers 27:15 - 17 Lead them out, and ... bring them in, that is the idea; do not let them be scattered, drawn into the world in the meantime; bring them back again. 

    ABPWould the principle of care and training and authority be seen pre-eminently in the Lord in the way He developed the disciples for their apostleship? I have in mind the generality of His dealings with them, the way He could say at the end, When I sent you ... lacked ye anything? Luke 22:35 as though the spirit of fatherhood was with Him as well as that of authority in rebuking, if need be, as He was training them in view of their service. 

    JTThey came under His tuition; He was the Leader in everything, as Paul says: Be ye followers of me, even as I also am of Christ, 1 Corinthians 11:1. 

    JTJrSo the Lord says to Peter and John, I will make you fishers of men; Matthew 4:19. I will make you that. 

    JTThat is, they are not simply to be trained, but He says, I will make you fishers of men. And there were many besides the twelve. 

    FNWAs in Luke 10, Now after these things the Lord appointed seventy others also, Luke 10:1. 

    JTThat is just the verse I was thinking of. 

    FNWAnd such persons had their names written in heaven. 

    ANWAnd of the twelve themselves it says in chapter 9, And having called together the twelve, he gave them power and authority over all demons, Luke 9:1 It speaks of certain ones who were in the school of Tyrannus for about three years. Would that fit in here as suggestive of training? 

    JTVery good, the school of Tyrannus. You might say that it is the idea of a tyrant, but young people need to be brought under the rule of a dominating man so that they may be subdued and trained. 

    ARDo we see the evidence of skilful training in the way the writer of the epistle to the Hebrews brings forward Melchisedec? He was a mysterious man, having neither father nor mother, beginning of days, nor end of life, and likened unto the Son of God. 

    JTThat is the person you get here, who says, And blessed be the Most High God, who has delivered thine enemies into thy hand. And he gave him the tenth of all. And the king of Sodom said to Abram, Give me the souls, and take the property for thyself. That was a misleading thought: Give me the souls, and take the property for thyself; that is, the souls would be persons; property is not persons, property is nothing to be compared with persons. And that is what the king of Sodom wanted Abram to take, but Abram would not admit of that at all, he would not take anything from the world. 

    ARDo you think Melchisedec helped him to give this answer to the king of Sodom? 

    JTI should think so. And now I think we should get on to the idea of the word in chapter 15. This is the first mention of the word in the Bible. After these things the word of Jehovah came to Abram in a vision, saying, Fear not, Abram; I am thy shield, thy exceeding great reward. And Abram said, Lord Jehovah, what wilt thou give me? seeing I go childless, and the steward of my house is this Eliezer of Damascus. And Abram said, Lo, to me thou hast given no seed, and behold, a son of my house will be mine heir. And behold, the word of Jehovah came to him, saying, This shall not be thine heir, but he that will come forth out of thy body shall be thine heir. And he led him out, and said, Look now toward the heavens, and number the stars, if thou be able to number them. And he said to him, So shall thy seed be! And he believed Jehovah; and he reckoned it to him as righteousness. 

    That is one of the great things as to Abraham being our father, that he is righteous. So that you have, So shall thy seed be! And he believed Jehovah; and he reckoned it to him as righteousness. It was reckoned righteousness, the great principle of righteousness being reckoned to a person. And that is where Abraham came into the great feature of his life; it was reckoned to him as righteousness that he believed God; he was Abraham the believer. 

    FHLSo that the apostle speaking to the Galatians says again, So that they who are on the principle of faith are blessed with believing Abraham, Galatians 3:19. 

    JTBelieving Abraham! Beautiful passage! 

    ABPRomans 10 says, Faith then is by a report, but the report by Gods word, Romans 10:17. 

    JTThat is how faith comes; a very great point in Romans, how faith comes; it is the gift of God, but it comes by Gods word; it is the word of God that is the idea, leading up to faith. 

    EALHad Abraham really gotten the victory over the world in this chapter? In 1 John 5 we have, For all that has been begotten of God gets the victory over the world; and this is the victory which has gotten the victory over the world, our faith, 1 John 5:4. 

    JTThat is a passage that ought to be enlarged on: our faith, not simply faith by itself, but our faith, what a christian really has. 

    QuesAnd another passage in Romans 4 speaks of those also who walk in the steps of the faith ... of our father Abraham, Romans 4:12. That would be the way Abraham walked; is that it? 

    JTJust so, in the steps of the faith, one after the other. 

    RWSWhen he says, in verse 8, How shall I know? that is not an evidence of the lack of faith, is it? 

    JTNo; and God tells him what to do that he may know. He says to him, Take me a heifer of three years old, and a she-goat of three years old, and a ram of three years old, and a turtle-dove, and a young pigeon. Notice the age, full maturity, the age of three; these were the ones he was to take. But then Jehovah tells him what to do; he has now to be fully in faith in what he is doing. The word of God is the point. 

    ARDo the female animals being brought forward indicate that Abraham should be in correspondence with them? 

    JTQuite so. He said to God, Lord Jehovah, how shall I know? That is a beautiful enquiry, How shall I know?, and he makes that enquiry of Jehovah Himself. In verse 1 it says, After these things the word of Jehovah came to Abram in a vision, saying, Fear not, Abram; I am thy shield, thy exceeding great reward. That is how God is introduced, He introduces Himself to Abram. He says that He is a shield to him; yet Abram says that He has given him nothing. But presently he comes to the point of the whole matter, he says to Jehovah, How shall I know? and Jehovah tells him how to know; He directs him to take these animals. Take me a heifer of three years old, that is the first thing, and a she-goat of three years old, and a ram of three years old, and a turtle-dove, and a young pigeon. The ages of the turtle-dove and of the pigeon are not mentioned, but it is a question of the creatures; they are to be prolific in order to produce what is needed. That is the idea of the whole passage. 

    RHSHave you any thought why this first mention of the word of God should take the form of a committal on the part of Jehovah toward Abram? 

    JTIt is God doing it in His grace. 

    AEWIs it not clear that God intends to support this kind of man from heaven, support him from Himself? 

    JTThis kind of man, that is the idea; not Adam but Abraham. 

    AEWIn the previous chapter Abram spurned receiving anything from the king of Sodom; but here he receives much. There is the thought of the word that you have mentioned, and then the idea of the shield and the exceeding great reward, and then the thought of the seed, and even the thought of righteousness being reckoned. It is all from Gods side, He would support him on that basis. 

    JTJust so, so that he is called Abraham the believer. What a beautiful title, believing Abraham! 

    AATI notice that Abram got that word in a vision. Does the word come to us today in a ministry meeting? 

    JTWell, if you got something like that from God it would be worth speaking about! Did you ever get something like this? You must get a word from God if you are going to give it out to the saints, you must get something from God. 

    LWIs the heavenly company in view in the verse 5? Look now toward the heavens, and number the stars, if thou be able to number them. 

    JTThe stars represent a heavenly thought. Abram is not said to have any generations, it is a remarkable thing. Although he is a wonderful man he is not said to have any generations, it is what he is in himself, and that is from heaven. He is ministered to from heaven. 

    QuesIn chapter 13 Jehovah says that his seed is to be as the dust of the earth. Here in chapter 15 it is as the stars of heaven. In between these chapters Melchisedec has come in; has that any connection between these two? 

    JTWell, quite, there must be something to that in relation to heaven because Melchisedec was the priest of the Most High God. That is his title in this book and in the book of Hebrews. 

    ABPDid you suggest that there is the idea of multiplication in these female offerings? 

    JTOf course the heifer is a female, that is the first creature mentioned; a heifer peculiarly represents love, affection. Then the two last creatures are said to be a turtle-dove and a young pigeon; there the ages are not mentioned. 

    ABPThe first two are female, the heifer and the she-goat. I thought you were connecting that with the idea of multiplication. 

    JTWith fruitfulness, quite so. 

    TEHAs is the heavenly One so also are the heavenly ones. That would be fruitfulness. 

    RWSIn our reading tonight are not features of this order of manhood taking form in our minds? We have the thoughts of believing, of leadership and of heavenly-mindedness. Our previous readings have been pretty general I thought, but we are coming now to specific features of manhood which please God. 

    JTQuite so. And then it is remarkable the variety of things that comes before us here, male and female and other remarkable features. One has been struck of late as to the idea of the house of God, the many things connected with it that are not specifically mentioned. We have just got to leave it open. The house may take a certain material form; but the idea of it, the place for God, is a great thought in Scripture. It is not just any house, but the house of God. 

    QuesWhat is the force of the name, Lord Jehovah? 

    JTLord would be in the sense of authority. Jehovah is mentioned first in chapter 2 of this book, not in chapter 1 but in the second, as if God was coming into covenant relation with His people. That is the idea of it; and the title Lord added to it would be authority. We feel the need of authority in these circumstances. 

    QuesYou referred to the house of God. I wondered why you bring that in here? What have we to see in that? 

    JTIt is not because it is specifically mentioned here, only these features would suggest it. So going on to the 11th verse, And the birds of prey came down on the carcases; and Abram scared them away. And as the sun was just going down, a deep sleep fell upon Abram; and behold, a horror, a great darkness, fell upon him. And he said to Abram, Know assuredly that thy seed will be a sojourner in a land that is not theirs, and they shall serve them; and they shall afflict them four hundred years. But also that nation which they shall serve I will judge; and afterwards they shall come out with great property. And thou shalt go to thy fathers in peace; thou shalt be buried in a good old age. And in the fourth generation they shall come hither again; for the iniquity of the Amorites is not yet full, Genesis 15:11 - 16. Notice that God is waiting for some iniquity to come to its fulness. And then it says, in verse 17, And it came to pass when the sun had gone down, and it was dark, that behold, there was a smoking furnace, and a flame of fire which passed between those pieces. On the same day Jehovah made a covenant with Abram, saying, Unto thy seed I give this land, from the river of Egypt to the great river, the river Euphrates, Genesis 15:17 - 18 so that God is now leading up to something that He is going to confirm to Abram, this wonderful inheritance, the wonderful inheritance he is coming into. 

    FHLWas Abrams concern that he should have a generation to follow on, a question of continuing the link with God so as to take up the inheritance? 

    JTI would think so, I would think that is just the truth. And how great the number of years that would elapse! But God is patient, He is going to keep on until the iniquity of the Amorites is full. And so it is with much that goes on now, that God must have certain rights in the sense of patience, the rights of patience. 

    ARDo these boundaries in the end of the chapter refer to the millennium, or did David ever fully take all this territory? 

    JTIn Matthew we have the Son of David first, and then the Son of Abraham. But David is the king, the one that can do things militarily. 

    CAMI was thinking of this matter of the Euphrates, how great the extent of it! It seems to look forward to Davids day. It says that David went to establish his dominion by the river Euphrates; that would suggest a very extensive matter. 

    JTIt is the eastern territory, the region between the east and the west. It comes in in the book of Revelation. It is seen in the 16th chapter of that book. 

    CAMThat is very interesting; it greatly, enlarges the view in this chapter. What an immense and extended view it is! The subject is so large that one has a great desire to be expanded as we think of the greatness of Abraham and of what God says about him. 

    JHEWould it not be almost like the breadth and length and depth and height? 

    JTJust so, the breadth and the length and the depth and the height. That is an Ephesian measure. 

    QuesWould you say a little about how to scare away intruding influences? I was thinking of the apostle Paul saying, I buffet my body and lead it captive, 1 Corinthians 9:27. He would not tolerate anything that would hinder. Was not that the same line that Abram was on here? He was scaring away the birds. How often in the morning meeting thoughts come in when we are occupied with the service of praise; thoughts about our businesses or families or things like that, and they should be put out of our minds. 

    JTPaul had complete control of his body so that he would lead it captive and would not be carried away by natural influences. And as to alien thoughts, you would scare them away. How often we entertain them and begin to think of our circumstances or what we may have to do under certain circumstances. 

    TEHYou suggested recently in the morning meeting that the scaring away of these birds continues throughout the whole of the Lords day, and possibly the week. 

    JTVery good, the whole day; I think that is a fine thing that we should keep the Lords day for the Lord and not use it for other things. It is the Lords day and it is called the first day of the week too in order to give it another distinction. The first day of the week is the Lords day. The Lords day is a matter of His authority, of what belongs to Him on that day. 

    QuesIs not the object of the enemy to rob God both in Sodom with the matter of taking the souls, and here with the birds of prey that came down? 

    JTQuite so; Will a man rob God? Malachi 3:8 it says in Malachi. 

    EALIs that not what the enemy ever has in mind? We see that early in mans history, that Cain because of the operation of his will was used of the enemy to rob God of a worshipper. 

    JTAnd how Satan seduced Eve, too, how the woman became deceived. 

    QuesWould you say that a man who is under the influence of the word of God as Abram is here, has the power to scare the birds away? 

    JTThat is what our brother has been saying, that you get damaged if you entertain these thoughts on the first day of the week. The idea is to scare away the evil. 

    ABPAccording to Hebrews the word divides between the thoughts and intents of the heart. Would it be right to say that if the thoughts are not judged, they become intents? 

    JTJust so. 

    FNWWould not that passage as referring to Abram show that the more we have to do with God the more the truth penetrates us? 

    JTJust so. Now we come to chapter 17. It says, And Abram was ninety-nine years old, when Jehovah appeared to Abram, and said to him, I am the Almighty God: walk before my face, and be perfect. And I will set my covenant between me and thee, and will very greatly multiply thee. And Abram fell on his face; and God talked with him, saying, It is I. It is, as it were, God speaking as a man to his fellow; God graciously coming down in that sense to Abram. I think that is very beautiful: It is I. He says, Behold, my covenant is with thee, and thou shalt be a father of a multitude of nations. It is a covenant, an engagement, that God is making with Abram: It is I, as if God is willing to let Himself be known to Abram in this beautiful way in the sense of covenant. 

    RWSThis is greater than anything that has gone before; are we not moving on in our apprehension of God now that He has confidence in Abram? 

    JTJust so; so that chapter 17 is a sort of climax as to Abram being brought into personal relations with Jehovah, who says to him, It is I. 

    FHLThere is a beautiful link with Psalm 105. I notice that the word covenant appears fourteen times in our chapter, and in the psalm it says, He is ever mindful of his covenant,  the word which he commanded to a thousand generations,  which he made with Abraham, Psalm 105:8,9. It is the whole generation of faith coming into the good of the covenant. 

    JTVery good; I think that is a very beautiful psalm, one has often pondered upon it: He is ever mindful of his covenant, Psalm 105:8. He never gives it up. 

    FSCWould it be here that He takes hold of the seed of Abraham Hebrews 2:16 according to Hebrews 2? 

    JTJust so. 

    RDGInasmuch as it says of Abram that he was to be a father not just of a nation, but of nations, is it evident that God had what was spiritual in mind? 

    JTSurely; and what a man he was! You just wonder what Abraham will be in eternity, what a place he will have. It is a question to look into, the place a man like Abraham will have. Nobody else is quite like him that I can think of in his dispensation. 

    RDGSo that we are not linked with failure, we are linked with Abraham, the man of faith. 

    JTVery good. And we can talk to Abrahams seed according to flesh about that too; the time has come that we should talk to them and tell them that the millennial moment is coming and ask them if they are ready for it? I do not think that they are, 

    although they have Palestine again and much is taking place but where is it leading to? 

    ESIs that why the Lord makes distinction in John 8 between Abrahams seed and Abrahams children? He says, I know that ye are Abrahams seed; but ye seek to kill me, ... If ye were Abrahams children, ye would do the works of Abraham, John 8:39. 

    JTAnd so the Lord says, This did not Abraham, John 8:40 that is, they were not like Abraham. And that is the point, I think; we ought to come to the idea of the Abrahamic family; he is the father of us all. 

    TEHThe poor man in Luke 16 found himself at great disadvantage in this world, but he finally found himself in the bosom of Abraham. What a wonderful place, to be with a father like that! 

    DPAre the blessings of Abraham wider than the blessings of the assembly? What I mean is, do Abrahams blessings extend beyond the blessings of the assembly? 

    JTThey are not wider than the assembly, for there is no other family like the assembly. In general terms I would say that the blessings of Abraham extend to Israel, but the assembly is the Lambs wife, the bride of Christ, and she must come into all that He has in that sense. It must be the greatest of all inheritances. As to what the bride is by itself, there is no other family or thing to compare with it. 

    JTJrSo it is, Let them have dominion Genesis 1:26 in the beginning. 

    JTJust so, that is Christ and the assembly. I speak as to Christ, and as to the assembly, Ephesians 5:32. Paul says; she is coming into the dominion. Let them have dominion Genesis 1:26. 
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    THE DIVINE VIEWPOINT (JT 79)

    Genesis 12:1; Genesis 17:10,22; Genesis 19:27,28; Genesis 22:2

    My remarks, dear brethren, will bear on the importance of believers reaching the divine viewpoint. There is the entrance into the holiest, which implies that we see things as God sees them; but I have in mind to speak rather of what is more initial than that, what comes earlier in the history of the average believer, and Genesis has more in mind the thought of God coming to our side to show us things. He is doing this, and is ready to do it for any who will permit it, so that we should get the divine viewpoint; not yet in regard to the fulfilment of His counsels exactly, but in regard to current normal needs of our souls. The normal history of the believer in this respect is portrayed in Abraham. He may be called Abraham the believer, that is the model believer; and what develops in his history is God coming to his side. There was no sanctuary yet, no house in a concrete way, so God comes to his side from time to time, and it is recorded, not as a mere matter of history, but that believers of all ages might understand the divine way, and how God has set Himself to serve us; taking account of the current needs of our souls so that no one should be befogged in any way as difficulties arise; God will not fail. He comes down to us, and in the tenderest way draws us aside to show us His way of viewing things, and what is in mind for each of us; indeed He has the greatest interest in every believer. 

    Abraham is no isolated case  he was at the outset  but he is the father of us all from the point of view of faith, and he is taught of God. Certainly it ought to be of interest to see how our father in this sense was taught of God, how God dealt with him; for in dealing with our father in this sense, He intended that the thing should become spiritually traditional, a heritage handed down to be proved by every son and daughter of Abraham. It is not our heavenly status, but what we are here as believers. Thus we have the Lord coming down, as in Luke. God come down, as one said, ... see thy God beside thee, In a servants form come near, Sitting, walking, talking with thee! Sinais mount no longer fear. (112:3). That is Lukes aspect, and Luke tells us about a daughter of Abraham, and a son of Abraham: so the idea is familiar. It comes down to us as a heritage in the sense that God is interested in every one of us, from the first movement of faith in our souls, and in fact before, for we should not have faith if He had not been interested in us before. 

    We have then this heritage, that God drew near and turned aside to Abraham, or at least He took a position alongside him, so that Abraham might gain His point of view. In speaking of the outset of Abrahams history, I would also remark that the end in view is that the believer should be gradually led on to see things, one thing after another, until he sees Christ outside of this world, and apprehends Him as the Son of God, Christ as He is now, not exactly as in relation to eternal blessedness, although that is also in view, but in relation to the testimony here. 

    Chapter 22 is Christ as He is now: Abraham received Isaac from the dead, in figure, but not to take him down from the mount, not henceforth to control him; nevertheless, Abraham received him from the dead. Isaac does not come down from the mount according to the record. Abraham comes down to his young men, and they go to Beer-sheba, and Abraham dwells there, but it does not say Isaac dwelt there. He remains, as it were, above for faith. That position is secured by Christ typically above. I mean above in the sense of not being on the level here: Jerusalem above and Isaac above is Christ away from the level of this world, but still in relation to it in testimony. Therefore Rebecca comes into view immediately in the same chapter, and as Rebecca comes into view Sarah dies. God never has a void in His mind; hence in chapter 24 it is Christ and the assembly. That is the terminus, dear brethren, that I should like to lead you to; because it is most important at the moment that we should be there. It is still a time of testimony, and in the testimony the great central thought is Christ, not here on earth but on high, and the church brought to Him. Rebecca is brought to the tent, she is here, as it were, but here as of heaven. You will see that that is the great end to reach now; and God comes down alongside of us as believers to lead us on from step to step, pointing out this and that, that we might learn His way and have His outlook. 

    Now the first thing is that in Mesopotamia God appears to Abraham and tells him that there is something else to show him. He is to go out of his country and kindred and his fathers house, which would be something very hard, a great tax on natural feelings to be told to move thus. But it is to the land that I will shew thee. It is a matter of trust so far; and I may say here, dear brethren, that Genesis does not give us such a rich account of the land as we get later; nor even do the twelve spies sent up from Kadesh give us as good an account as we get in Deuteronomy. Moses is the one who gives us that; not yet having been there. He was debarred from entrance, yet no one in the Old Testament gives such an account of the land as does Moses. He is the minister, and qualified in the power of the Spirit to give such an account of the land as no one else does. It is a question now of being instructed ministerially, and ministerial instruction implies authoritative instruction. It is not optional, but it is the best instruction. Deuteronomy is the book that furnishes the richest descriptions of the land, and that is by the minister, by one who loves, by one who has nursed the saints forty years. He learnt to love them. The more we know the saints and have to do with them, whatever they may be or whatever their attitude, the more we love them, and the easier it is to serve them. The older one becomes in the service, the easier it is to serve; the saints become increasingly attractive. Nothing is too good for the saints, not even the best that God could provide. Moses expatiated on the land so much that God took account of it and said, as it were, I will show you the land. 

    Genesis does not go that far; you have to take it on trust. God does not there occupy us so much with the qualities of the land, as with the thing itself. He would say, as it were, You must take My word that I have something for you. It is not a small matter, it is a land; it is a land of My selection, and if you are a believer, if you have understood anything of My sacrificing My Son to die for you, if you have known anything of My love for you, you must begin to trust Me that I have something for you. I have a land and I will show it to you. I apprehend that normally the christians heart will beat high at that! 

    Abrahams heart would beat, although he was slow to get into it, as all of us are spiritually. What is this that God has for us? It is certainly not a matter of progress in what this world can afford; that may be found in Mesopotamia. A good way to knowledge is on the principle of elimination. God has something for me, and He says it is a land. He is going to show it to me. It is a country; a country implies national feeling, a place that inspires affection. It is interpreted to be a heavenly country. 

    One can understand how Abraham would think on the way, What is this land?  God has told me that He has a land for me that He is going to show me. I long to see it. Abraham was detained by natural things, but his father died, and he moved into this land in which ye now dwell (Acts 7:4). He moved into it. 

    Then he is found going down to Egypt. That was certainly not the land God was going to show him. But when he had gone down to Egypt and returned, God says to him, Lift up now thine eyes. What a moment that is in a believers history, after a vicissitude of shame and sorrow. The history of his journey to Egypt and the return is sorrowful. Lot separated from him as he came back from Egypt  both were well off in this worlds goods, but that is always a danger  and rivalry set in, which meant separation. But God never forsakes faith, however bad the circumstances. As Lot separated from Abraham, God said, Lift up now thine eyes: this is the land. That is a great day in a believers history when God calls attention to what He has previously told him He will show him. It is the beginning of great things. Moreover God says, Arise, walk through the land according to the length of it and according to the breadth of it. God is not ashamed of His land. Genesis does not bring out its richness. We hear nothing of its stones of iron, nor hills of brass (Deuteronomy 8:9). It is for the believer to trust what God is saying to him. You will find nothing to disprove what God has said. God calls upon us to prove it so far, to walk through the length and breadth of it. 

    That is the first thing. It had the effect on Abraham of delivering him from any thought of returning to Mesopotamia. Had he had a desire he might have done so, but now they desire a better country, that is, an heavenly (Hebrews 11:16). Abraham saw that the land, just as it was, was a better land, for there is constant increase in Gods land. Of course, now, it is a spiritual matter, and one of increasing richness. But now they desire a better country, says the writer to the Hebrews, that is, an heavenly: wherefore God is not ashamed to be called their God: for he hath prepared for them a city. God comes alongside those who have faith; He understands the breathings of your heart, and He goes beyond anything you have conceived. Eye hath not seen, nor ear heard, neither have entered into the heart of man, the things which God hath prepared for them that love him (1 Corinthians 2:9). 

    Now the next thing to learn in view of this, is the utter uselessness of the flesh, a very difficult lesson. Abraham had not learnt it yet; Ishmael was testimony to that fact. The Lord says, The flesh profits nothing (John 6:63). I am not speaking for the moment of its wickedness, but of its utter unprofitableness, its utter uselessness in regard to the things of God. God is showing this to Abraham in chapter 17. He had come down to him in beautiful simplicity and familiarity, a touch that ravishes the heart of faith! And we are told that He went up from him; He broke off the conversation and went up. What lessons Abraham learnt as he saw all this! God came down to him to tell him among other things that the flesh is useless. He says to him, It is I. I want to talk to you personally, as a Person to a person. What a wonderful conversation! He says, I want to make a covenant with you, and it is to be between Me and you, but I want you to understand that the flesh is utterly worthless and profitless. Disallow it at once. This is a hard lesson; but Isaac was in view. There was another coming in, different from Ishmael, not yet there, but coming. The sign between God and Abraham was to be circumcision, which means the utter unprofitableness of the flesh. It says in Romans 4:11 that he received the sign of circumcision as seal of the righteousness of faith which he had. It is not a sign in the heavens, like the bow in the cloud, but a sign in himself It is a question of arriving in himself at the power to disallow the flesh. If ye through the Spirit do mortify the deeds of the body, ye shall live (Romans 8:13). We have to definitely disallow the flesh as useless, bad, of course, but useless. It is the real power of circumcision, the putting off of the body of the flesh  the whole of it  in the circumcision of the Christ. Some may retain the best, but the whole body of it has to be put off. That is the next point; God having spoken to Abraham in the most beautiful terms, and having made the most wonderful promises  I will be in covenant with you everlastingly; but there can be no tolerance of the flesh. 

    No lesson is harder to learn than this, to maintain practically in the Lords service, and generally, the thought of having in oneself the sign of circumcision, that is, that one has the Spirit, and uses the Spirit in the disallowance of the flesh. 

    Then we are told, God went up from Abraham, but He came back later. If God leaves off the conversation, He has in mind to resume it. That is one of the most interesting things  the resumption of the conversation. The interval between the breaking off and the resumption of the conversation is to bring out the element of obedience. That is what God looks for; without it He can do nothing with you. As God left off the conversation and went up to heaven, Abraham immediately carried out what He commanded as to circumcision. Then God came back. After God has entered into conversation with you He will break it off to see what effect it has on you, and according to that effect He will come back. 

    This time He finds Abraham sitting in the tent door. God comes back in a confirmatory way. That is a very precious thought. There are now four, instead of two, conversing in chapter 18:2. But I want to hasten on to the thought of judgment, how God shows young people the judgment of the world. 

    Chapter 18 brings out the renewal of the promise as to Isaac: he is surely to come, the days are given; and the world has to go. That is the setting; but it is not done in an arbitrary way. God says, Shall I hide from Abraham that thing which I do ... ?. The Lord would intimate to you that He has taken the greatest and most careful account of that world, and He would not ask you to leave it if you should not. He would say, I will go down and see if the world is as bad as it seems to be; not that God does not know perfectly, but He would assure us that He knows what it is. Moreover He has given opportunity to the world to save itself. Were there ten righteous persons in it He would spare it; all this is on the intercession of one believer. You see how much a believer can do in the affairs of this world. We have far more to do with the international affairs of the world, if we understand our privileges and responsibility, than the League of Nations, or all the embassies of the world! Abraham had it in his hands, so to speak, but it was a question of what was in the world. God says, I am going down to see for Myself. Abraham stands before Him and intercedes beginning with fifty, coming down to forty-five, forty, thirty, twenty and to ten, and God says, I will not destroy it for tens sake. But there were not ten; possibly there was only one, Lot. The Scripture says he was a righteous man. Now God goes on His way; He has been alongside Abraham, who now stands before Him in the position of a friend. How beautiful it is that God would call a believer into friendship. He would say, I want you in My confidence. I will tell you what I am going to do. You will have more light about the history of the world than the greatest statesman. Shall I hide from Abraham that thing which I do ... ?. He is the friend of God, and so are we friends of God. Friendship with God is a great matter; it is brought in in connection with believers. 

    Abraham the believer was the friend of God. Friendship with the world today, is enmity with God. 

    Thus the conversation went on; Abraham did not go below ten, and God went on His way. Abraham returned to his place. Everything is in perfect order in the believers outlook. He has gone far enough with his requests and he stops. God went on His way, and that way meant destruction for the world. He is on that way now; destruction is sure. The Lord Jesus said, Now is the judgment of this world (John 12:31)  that is the moral thought; the thing yet remains, but destruction is coming. 

    In chapter 19 Abraham returns to the place where he had been speaking to Jehovah. He would have the divine viewpoint. God is not arbitrary; Abraham sees that his solicitations could not succeed; there were not ten righteous persons in the city of Sodom; he knew that God knew better than he. He left it with God, and went to the spot where he talked with Jehovah, and he sees the smoke of the world rising up. He is at the divine viewpoint. He has no question now about the world. That is how God brings His thoughts into a believers mind. He would get you to His viewpoint, to see that His dealings are perfectly fair; He did not destroy that city until it was clear that there was perhaps only one righteous man, and He saved him and his two daughters. The mans wife looked back and became a pillar of salt. That is the third thought that I had in mind. 

    The next is Isaac. I have spoken of his birth that was promised; and chapter 21 tells us that he was born and weaned, that Abraham made a great feast for him in the house, and that Ishmael mocked and was cast out. That is just the history; but I wanted to show you another thing that is very difficult for believers to see, and that is that Christ after the flesh must go, not as to His Person for He had a perfect right to go back into heaven, but if there is to be a world for God, Christ after the flesh must die. That is what is meant in John 9, where we see the condition that Christ had taken in becoming Man: He had taken a flesh and blood condition in order that He might lay it down. It was not the final thought. A world, even with Christ in it as in flesh and blood, will not do; Christ came in to establish another world; He calls it That world, and the resurrection (Luke 20:35). It was in purpose, and in becoming Man, or in becoming flesh, as John 1:14 puts it  The Word became flesh, and dwelt among us  He had in mind to set this world aside, and in doing that, to die Himself. To heal the man in John 9 the Lord made clay from His own spittle and the earth, and anointed the mans eyes, made him worse, as you might say, and yet not worse. It is a process. He says to him, Go, wash in the pool of Siloam. What is to be washed? The humanity of Christ would not defile: He was holy, harmless, and undefiled even as in the flesh; that holy thing He ever was! Yet what represented that had to be washed. It had to be removed, meaning that Christ died, thus ending that condition. The condition taken up is laid down, and laid down for ever. He took it to lay it down, and in laying it down He established the basis of another world. That is a lesson that is very hard to learn; that the world as it is now even with Christ in it will not do for God. In John 6 they would have made Him a king. You may think if the Lord Jesus were to come in on these lines and take charge of the nations, how quickly He would change things! But He is not doing that; He has died out of it; and in view of that, He says, Now is the judgment of this world. We have to apprehend Christ not as He was but as He is. The apostle Paul says, Henceforth know we no man after the flesh: yea, though we have known Christ after the flesh. 

    yet now henceforth know we him no more (2 Corinthians 5:16). We do not even know Christ now after the flesh; it is Christ in another condition. Let us take that thought in. Christ is in another world, and yet in testimony in relation to this world. That is what is in view in chapter 22. Thus you have the thought of showing. 

    God says, Take now thy son, thine only son Isaac, whom thou lovest. Could there be any doubt as to whom He had in His mind? The earlier part of the chapter is full of the preciousness of this person, and what he is to his father. Get thee into the land of Moriah; and offer him there for a burnt offering upon one of the mountains which I will tell thee of. It is a carefully thought out thing, and the mountain, it says, is to be shown. Abraham obeys, and takes his son, his only son whom he loves, and offers him up for a burnt-offering, and receives him from the dead, in figure. Now where is Isaac? That is what I should like to ask every young heart here. Where is Christ who has died? What is His present condition? We read of His having a glorious body (Philippians 3:21). In the forty days sojourn here after His resurrection we have the spiritual body, glorious of course, but we also read of His glorious body  what He is up there. Does it not ravish your heart? That is how the church comes into view. He is presented as a heavenly Christ to ravish the heart of the assembly. Hence Rebecca is immediately in view in the end of this chapter; it simply means yourself or myself as apprehending the thought of a risen, exalted Christ  and that we are His body. The Holy Spirit takes us to Him. Surely you will go, if you have travelled on the line of which I have been speaking! The blessed God has shown you things, and now He shows you Christ as He is in heaven. The Holy Spirit has come down from Him. 

    Beer-sheba is now in view as the dwelling place of Abraham. It means that faith says, Now everything is secured. I have not a doubt now. Every promise is Yea and Amen in that Person. That is the idea in 2 Corinthians 1. So the apostle says, as they were questioning his veracity (a common thing among the saints, alas!), I did not say Yea, and then, Nay. Our word to you is not yea and nay. For the Son of God, Jesus Christ, he who has been preached by us among you (by me and Silvanus and Timotheus), did not become yea and nay, but yea is in him. For whatever promises of God there are, in him is the yea, and in him the amen, for glory to God by us (2 Corinthians 1:18 - 20). That is Beer-sheba; that is what establishes you in that city, so to say. It is the outcome of the statement of the apostle that God is faithful. That statement hangs upon Christs present position in heaven as the Son of God. Everything is secure there; it leads us into an entirely new world. The church belongs to that realm, the new state of things, but it is still in testimony here. 

    As we follow along the line of divine showing we shall reach this terminus, and in that position we shall be effective for testimony here, and that is what God is aiming at, that Christ and the assembly should be clearly in view. So that in Revelation 22 Jesus says, I am the root and offspring of David, the bright and morning star. And the Spirit and the bride say, Come. That is, as we may say, Abrahams servant and Rebecca. The Spirit and the bride say, Come. It is Christ as He is, not as He was. It is the same Person, but it is Christ as expressing the purposes of God and the glorious condition of the assembly as His body and bride. 

    May God lead us on these lines. I am speaking for young christians as much as for others, that God might come down and teach us step by step, leading us on, until we reach that end, and then we shall be luminaries, shining as lights in this world. 
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    DIVINE PERSONS (JT 100)

    Genesis 12: 1 - 3; Numbers 12: 1 - 3; 2 Samuel 23: 1 - 5; 2 Corinthians 11: 16 - 24

    It is in my mind to say something about divine Persons. I use those words carefully as comparing Them with creatures, however distinguished. So I have read about these persons, Abraham first, then Moses and then David and finally Paul, believing that this selection will serve to bring out what is in mind. One has been observant in recent times of great cloudiness in the minds of the brethren as to divine Persons and the comparison to be made between Them and creatures, however distinguished these latter may be. 

    One desires to set out the truth to the brethren and to do this we have to know the truth and the scriptures that contain it; such scriptures are indited by the Holy Spirit Himself. Every scripture is inspired of God, implying that it is from the Holy Spirit. The question therefore is as to whether we understand the names of the divine Persons and how to speak to Them and how to view Them, and how to worship Them, too. Then, on the other hand, one desires to bring out the great difference between Them and creatures, however distinguished any creature may be. 

    We get, for instance, in Isaiah 6, the term seraphim and in Genesis 3 we get reference to the cherubim. Now I would ask the brethren to consider whether or not these are creatures. My own impression is that they are not. And to this end the inquiry comes up at once whether there are unnamed divine Persons. I am speaking soberly and I believe the brethren will listen and think of what I am saying. Are there any unnamed divine Persons? I am sure that there are none and, as far as I can see from Scripture, there are none. 

    There are three divine Persons and three only, and They are to be revered and worshipped and we are to bow down to Them. 

    Now the question comes up as to these terms that are mentioned. The word cherubim is in Genesis 3. The cherubim were set to protect the tree of life, to guard the way to the tree of life. The tree of life in the garden was a tree, it is not a person. Eternal life is not a person itself. Some have thought that it is. It is a term, a term of blessing that we have come into, one of the greatest blessings that we have, but it is not as great as what is to be reached in the assembly. The assembly is the greatest of all divine concepts. The assembly is not a divine Person, it is a creature, however much we may regard it and however great the statements that are made as to it, and I give one citation. The assembly is said to be the pillar and base of the truth, 1 Timothy 3: 15. Now it might be assumed that a vessel of which that is stated must be divine, but it is not divine; it is a creature. The fact is that eternal life is the name of a thing; the eternal life, which was with the Father is a thing. The Lord Jesus was with the Father, but He is a divine Person. But the thing itself is a thing; eternal life is a thing; but I do not continue to speak about eternal life, because that issue has been settled. But fifty years or so ago there were those who assumed and asserted definitely that eternal life was a person, and those who did not believe it were regarded as erroneous, but that is a thing of the past, thank God! 

    But I come back to these symbolic names, for they are just symbols; that is to say, cherubim and seraphim are both symbolic names. The seraphim are mentioned in Isaiah 6. The cherubim are first spoken of in Genesis 3: 24. It is remarkable that they are spoken of early. But no one can prove from Scripture that the word cherubim speaks of a kind of person-not rightly. Scripture does not afford light that the word is other than a symbolic thing. It is used as a symbol, something that conveys a certain impression to the mind; it is a symbol. On the other hand angels are creatures, Are they not all ministering spirits, it says, sent out for service on account of those who shall inherit salvation?, Hebrews 1: 14. That is said about angels. Angels are not put over the age to come. The Son, the Lord Jesus is put over the age to come, the world to come of which we speak. That is a phrase from Scripture that F.E.R. used frequently and helped the brethren as to it. But angels were created long before man was created. Mans creation is recorded in Genesis 1: 26. In Job 38: 7 we are told that the sons of God shouted for joy at the founding of the earth. They are capable of joy. There may be a good many young people here tonight who probably have never thought of these things and I am hoping that they will get help to think over them and weigh the facts of Scripture. 

    Now we might leave the subject of angels and seraphim and cherubim and come down to Abraham. What I have in mind is that Abraham is a good sample of a creature to be considered in comparison with divine Persons. The way divine Persons speak of Abraham is very remarkable. We have it clearly here in Genesis 12. He was a most distinguished man, perhaps the most distinguished of any. Moses may have been equally distinguished, but I think that Abraham has peculiar distinction. He is the father of us all, it says-a remarkable thing that could be said of a creature. 

    Moses is the author of the Pentateuch, the most extensive of all writers of Scripture. We do not have any reference to the Lord writing except when He wrote on the ground. He wrote with His finger on the ground, a remarkable thing, that the Lord Himself did that. He stooped down and wrote with His finger on the ground; the Lord humbled Himself to that extent. Neither Abraham nor Moses did that, but I would say that Moses was the greatest of all writers. He wrote the Pentateuch and possibly other books, but he was not a divine Person. He was just a creature in spite of all that he did. We should have right thoughts about creatures whom God greatly honours and distinguishes. We will see them in heaven, I am sure, even those who died before the Lord Jesus became Man. I believe Abraham and others will be seen in heaven and we will look for them. What a glorious sight that will be, as the verse says, 

    Nor what is next Thy heart Can we forget; 
Thy saints, O Lord, with Thee In glory met. (160:8)
 

    Now I go on to David. He is beautifully spoken of in Scripture. He is called the sweet psalmist of Israel (2 Samuel 23: 1). And yet he is not a divine Person. The Lord Jesus said, I am the root and offspring of David, Revelation 22: 16. That is what the Lord Jesus said about David, and yet David was not a divine Person. But the Lord speaks of Himself as the root and offspring of David. He speaks of David as His offspring, in the sense that He says that He is the root of David. We have to understand how that can be. David failed greatly, and so did Abraham fail, and I might say, so did Moses and Paul fail. Yet God is regarding these as most dignified persons. So the question is, How can we speak of these persons rightly? and speak of them in the service of God. David is a wonderful person, one of the most extraordinary persons, but he is not a divine Person. That is the thing that I am seeking to bring forward, that we all may be conversant with the truth as to these things, so that we know how to speak of divine things and deal with divine things in the service of God on the first day of the week, particularly when we have the Lords supper. 

    And so I come to Paul, and what he says in 2 Corinthians 11: 5, is I reckon that in nothing I am behind those who are in surpassing degree apostles. Now I suggest to the brethren that what Paul says there indicates that he is the most superior of all the apostles. There was none like him; and yet he failed; yet he is a creature. I think it is well that we should all have these facts in our minds so that we will be able to converse about them and speak about them and serve God in them. 

    I might have spoken about John who speaks of himself as the disciple whom Jesus loved. The Lord said to Peter, about John, If I will that he abide until I come, what is that to thee?, John 21: 22. The inference would be that the Lord would leave him here until He came, which would include the present moment. But the Lord did not say that. He said, If I will that he abide until I come ... Therefore John, the apostle, has gone to be with the Lord long since, the disciple whom Jesus loved. Yet he was not a divine Person. The Lord loved him, and implied, in a certain sense, that He might keep him as a reserve man, but He has not done so. The Lord is getting on with what He has here on earth today. Some of us are kept here for that purpose and we can thank God that we are here today to edify one another. And we can say that the Lord loves us, too. It is a great privilege to be loved by the Lord. 

    But further as to Paul: he says, I reckon that in nothing I am behind those who are in surpassing degree apostles. The footnote in some of our Bibles says that this is an ironical allusion to those who were false apostles. But I think that is a mistake. The editor made a mistake there. The passage implies clearly that Paul was superior to any of the other apostles. He says in 1 Corinthians 15: 9 that he was not fit to be called an apostle because he persecuted the assembly, and he felt it. 
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    GENESIS 13 (CAC 1)

    Genesis 13

    In the beginning of this chapter we see Abram fully recovered. He returned to the point of departure, the place where his tent had been at the beginning, and to the place of the altar that he had made there at the first, and then Abram called on the name of Jehovah. He came back, in figure, to full privilege and blessing. God is the God of recovery; He never gives up His thought for us; and we need to have hearts established with grace. When believers get away from the path and joy of faith, they are often tempted to give up all as hopeless, but through the infinite and altogether unmerited favour of God there is a way back, through self-judgment, to all that has been enjoyed before. Even where there is no outward departure the heart often gets away from the true enjoyment of spiritual blessings. But this need not continue. 

    The Lord said to Peter, I have prayed for thee. When we are right He intercedes for us that we may have all needed grace and support in the path of Gods will. But if we get into a wrong place or condition His intercession may be answered by the discipline of God. We may come under dealings which are humbling to us, and which perhaps involve suffering for others, like Jehovahs dealings with Pharaoh and his house. God is saying by it, I must have you back to your tent and altar, and to the spirit of dependence. Full restoration is always Gods thought. However far a saint may have wandered, God never departs from His thought; and He is always working to bring the saint back to it. Sometimes there is a little reviving without restoration to the point departed from, but we should be exercised to come back to the full height of our calling and privilege. 

    Lot was the companion of the man of faith, but he does not seem to have had any personal energy of faith for himself. He went with Abram from Mesopotamia to Canaan, and from Canaan to Egypt, and then back to Canaan. There are a good many Lots who hang upon others, but this is not enough, for some day a test will come. When Lot was tested he was found to be a man of sight; he was converted, but he was not a man of faith. And having been in Egypt had a serious effect upon him, for when he saw the plain of the Jordan, where Sodom was, it appealed to him as being like the land of Egypt! 

    It is much easier to lead people down to Egypt than to take the love of it out of their hearts when it has once come there. This was a solemn thing in Abrams history. Many a believer who has gone down to Egypt, and got recovered afterwards himself, has been the means of leading another there who never got recovered. Lot never got true spiritual recovery; he never really had the pilgrim spirit or the priestly character, though Gods mercy cared for him. If it had not been for the New Testament we should not have known that he was a converted man. It is sad to get the influence of Egypt into the heart. The children of the saints, brought up in the nurture and admonition of the Lord, have the great privilege of never having the taste for Egyptian things developed; and then they have never to suffer from reminiscences of Egypt. The Israelites, having been in Egypt, could remember what they had there; they said, We remember the fish that we ate in Egypt for nothing; the cucumbers, and the melons, and the leeks, and the onions, and the garlic, Numbers 11: 5. If you have once tasted the things of Egypt you never forget, and when your soul declines spiritually there is ever the tendency to turn back to them. Another side to Abrams act was that he got Hagar from Egypt, and she became a cause of difficulty later on. You never know what will be the fruit of any step of departure: you may have to reap the fruit all your life; and what is, in one sense, sadder still, others may have to reap the fruit also. 

    Then we find the difficulty about the flocks and herds, and strife between the herdsmen. The abundance of possessions only became a source of trouble, and strife came in. It is mentioned that the Canaanite and the Perizzite were dwelling then in the land, as though to mark the seriousness of strife in the presence of such lookers-on. There are enemies looking on, and ready to note what happens among the people of God; it is a poor testimony if there is seen to be strife between the servants. A bondman of the Lord ought not to contend, but be gentle towards all; apt to teach; forbearing; in meekness setting right those who oppose, 2 Timothy 2: 24. Contention is generally connected with something that pertains to us, or that we think pertains to us, in this world. If I want a place for myself it is very likely to lead to strife. But Abram was entirely apart from the spirit of strife. Let there be no contention ... for we are brethren. He met the spirit of strife by the spirit of surrender; there was no insistence on any rights for himself; if Lot would go to the left he would take the right, or if Lot preferred the right he would take the left. He did not grasp at anything here; he would leave all with God; a beautiful example. It was said even of Christ, He shall not strive or cry out, nor shall any one hear his voice in the streets. He was the chosen Servant, the beloved One of God, in whom His soul found its delight. He would leave everything in the hands of God, and not strive for any place, but go on with His service. I think we can see something of the Spirit of Christ in Abram. 

    All this became a test to Lot; he lifted up his eyes and beheld all the plain of Jordan that it was thoroughly watered ... as the garden of Jehovah, like the land of Egypt. It was all naturally beautiful and very attractive. The garden of Jehovah suggests to me that there was everything desirable providentially: he could not wish for a better place. There are times when Satan puts before us something like that to get us out of the path of faith, and people think it is divinely ordered, and such a providence. They say, I was exercised and this opened up; it is just what I wanted! The question is, Did we look at it with Lots eyes or with Abrams? There was everything in the plain of the Jordan attractive for a man with cattle. We may be tested by circumstances that look like the perfection of Gods ordering, yet it may be just our own choice. There is nothing more deadly than the choice of the creature; Lot chose for himself. It is a contrast to what the Psalmist says, He hath chosen our inheritance for us. Let things be Gods choice! We need faith for that. If I look at things with the eye of sight I look at them as they appear to me, but faith looks at things as they are under the eye of God. When a thing looks as if providentially ordered, be careful about it! There never was a more remarkable providence than that which put Moses in Pharaohs palace; and yet when he came to faiths maturity, he turned his back on the providence of God which put him there, and cast in his lot with the people of God. 

    We find Lots estimate rather mixed between the garden of the Lord and Egypt: he seemed to class both together; and he entirely failed to take account of moral conditions; so the Spirit of God adds, And the people of Sodom were wicked, and great sinners before Jehovah, verse 13. That is what the place was under Gods eye. It looked as though nothing could be better ordered for Lot and his cattle, but the moral conditions were very serious before God. If Lot had considered that, he would not have chosen such a place: there was no calling on the Name of the Lord there. The moral state of the place ought to have been a sufficient warning from God to prevent Lot from moving in that direction. I do not believe that the Lord suffers His people to enter on a disastrous course without warning; there is always a danger signal, but it may be disregarded with ruinous consequences. 

    Lot had no brethren in Sodom, a marked contrast to Abram, who dwelt in Hebron. Hebron means company; it is a fine place. You do not get the company of the saints in Sodom. Are you seeking company? An honoured servant of the Lord used to tell us that company was better than property. Lot was on the line of property, but it is better to dwell in Hebron and have company; there is no company like that of the saints. Lot was unhappy, and vexed his righteous soul every day. How many of the people of God are in circumstances where they are vexed every day! 

    Then Jehovah said to Abram ... Lift up now thine eyes, and look from the place where thou art, northward and southward, and eastward and westward; for all the land which thou seest will I give to thee, and to thy seed for ever. Abram had something to look at as well as Lot, but it was a different kind of vision! He got a wonderful enlargement; 

    God told him to look northward, southward, eastward, westward. It is like Ephesians 3: 18. The man who surrendered here got in figure a heavenly portion. I have no doubt we should have a clearer vision of the heavenly inheritance if we were more marked by surrender here. In the last century those who came out for the Lord were men who had made surrender; they were men of position and parts who could have made their mark in the world; but in proportion as they surrendered they got great spiritual expansion. It is a great thing to surrender: there is something you might have in this world, and you give it up because it is not on the line of the Spirit. Then you see all Gods purpose in Christ. What an expansion! The breadth and length and depth and height. 

    The names of these places at the end of the chapter are full of suggestion. Mamre means vigour and Hebron means company. They suggest spiritual vigour, and a circle where fellowship can be enjoyed. We ought to see to it that we are found spiritually in what answers to this. 

  

  
    GENESIS 13 (CHM 1)
    

    
    
  
  
    GENESIS 13 (CHM 1)

    Genesis 13

    The opening of this chapter presents to us a subject of immense interest to the heart, namely, the true character of divine restoration. When the child of God has, in any way, declined in his spiritual condition, and lost his communion, he is in great danger, when conscience begins to work, of failing in the apprehension of divine grace, and of stopping short of the proper mark of divine restoration. Now, we know that God does everything in a way entirely worthy of Himself. Whether He creates, redeems, converts, restores, or provides, He can only act like Himself. What is worthy of Himself is, ever and only, His standard of action. This is unspeakably happy for us, inasmuch as we would ever seek to limit the Holy One of Israel; and in nothing are we so prone to limit Him as in His restoring grace. In the case now before us, we see that Abraham was not only delivered out of Egypt, but brought back unto the place where his tent had been at the beginning, ... unto the place of the altar which he had made there at the first: and there Abraham called on the name of the Lord. Nothing can satisfy God, in reference to a wanderer or backslider, but his being entirely restored. We, in the self-righteousness of our hearts, might imagine that such an one should take a lower place than that which he had formerly occupied; and so he should, were it a question of his merit or his character; but, inasmuch as it is, altogether, a question of grace, it is Gods prerogative to fix the standard of restoration; and His standard is set forth in the following passage If thou wilt return, O Israel, return to me. It is thus that God restores, and it would be unworthy of Himself to do anything else. He will either not restore at all, or else restore, in such a way, as to magnify and glorify the riches of His grace. Thus, when the leper was brought back, he was actually conducted to the door of the tabernacle of the congregation. When the prodigal returned, he was set down at the table with the father. When Peter was restored, he was able to stand before the men of Israel and say, ye denied the Holy One, and the Just - the very thing which he had done himself, under the most aggravated circumstances. In all these cases, and many more which might be adduced, we see the perfectness of Gods restoration. He always brings the soul back to Himself, in the full power of grace, and the full confidence of faith. If thou wilt return, return lo me. Abraham came unto the place where his tent had been at the beginning. 

    Then, as to the moral effect of divine restoration, it is most deeply practical. If legalism gets its answer in the character of the restoration, antinomianism gets its answer in the effect thereof. The restored soul will have a very deep and keen sense of the evil from which it has been delivered, and this will be evidenced by a jealous, prayerful, holy, and circumspect spirit. We are not restored in order that we may, the more lightly, go and sin again, but rather that we may go and sin no more. The deeper my sense of the grace of divine restoration, the deeper will be my sense of the holiness of it also. This principle is taught and established throughout all scripture?; but especially in two well-known passages, namely, Psalm 23: 3, and 1 John 1: 9; He restoreth my soul: He leadeth me in the paths of righteousness for his names sake. And, again, If we confess our sins, he is faithful and just to forgive us our sins, and to cleanse us from all unrighteousness. The proper path for a divinely-restored soul, is the path of righteousness. In other words, having tasted divine grace, we walk in righteousness. To talk of grace, while walking in unrighteousness, is, as the apostle says, to turn the grace of our God into lasciviousness. If grace reigned through righteousness unto eternal life, it also manifests itself in righteousness, in the outflow of that life. The grace that forgives us our sins, cleanses us from all unrighteousness. Those things must never be separated. When taken together, they furnish a triumphant answer to the legalism and antinomianism of the human heart. 

    But there was a deeper trial for Abrahams heart than even the famine, namely, that arising from the company of one who, evidently, was not walking in the energy of personal faith, nor in the realisation of personal responsibility. It seems plain that Lot was, from the very beginning, borne onward rather by Abrahams influence and example, than by his own faith in God. This is a very common case. If we look down along the history of the people of God, we can easily see how that, in every great movement produced by the Spirit of God, certain individuals have attached themselves thereto who were not personally participators of the power which had produced the movement. Such persons go on for a time, either as a dead weight upon the testimony, 

    or an active hindrance to it. Thus, in Abrahams case, the Lord called him to leave his kindred; but he brought his kindred with him. Terah retarded him in his movement, until death took him out of the way. Lot followed him somewhat further, until the lusts of other things overpowered him, and he entirely broke down. 

    The same thing is observable in the great movement of Israel out of Egypt. A mixed multitude followed them, and caused much defilement, weakness, and sorrow, for we read, in Numbers 11, the mixed multitude that was among them fell a lusting: and the children of Israel also wept again, and said, who shall give us flesh to eat. So also, in the early days of the Church; and not only so, but in every revival which has taken place therein, down to the present day, many have been acted upon by various influences, which, not being divine, proved evanescent; and the persons so acted upon, sooner or later, gave way, and found their proper level. Nothing will endure but that which is of God. I must realise the link between me and the living God. I must know myself as one called of Him into the position which I occupy, else I shall have no stability, and exhibit no consistency therein. It will not do for us to follow in the track of other people, merely because it is their track. God will graciously give each a path to walk in, a sphere to move in, and a responsibility to fulfil; and we are bound to know our calling and the functions thereof, that, by His grace ministered to our souls daily, we may work therein effectually, to His glory. It matters not what our measure may be, provided it be what God hath dealt to us. We may have five talents, or we may have but one; still if we use the one, with our eye fixed on the Master, we shall just be as sure to hear from His gracious lips the words, well done, as if we had used the five. This is encouraging. Paul, Peter, James, and John had each his peculiar measure, his special ministry; and so with all; none needs to interfere with another. A carpenter has a saw and a plane, a hammer and a chisel, and he uses each as he needs it. Nothing can be more worthless than imitation. If, in the natural world, we look at the various orders of creation, we see no imitation. ALL have their proper sphere, their proper functions. And if it be thus in the natural world, how much more in the spiritual. The field is wide enough for all. In every house there are vessels of various sizes and various shapes. The master wants them all. 

    Let us, therefore, my beloved reader, search and see whether we are walking under a divine or a human influence; whether our faith stands in the wisdom of man, or in the power of God; whether we are doing things because others have done them, or because the Lord has called us to do them; whether we are merely propped up by the example and influence of our fellow, or sustained by personal faith in God. These are serious inquiries. It is, no doubt, a happy privilege to enjoy the fellowship of our brethren; but if we are propped up by them, we shall soon make shipwreck. So also, if we go beyond our measure, our action will be strained and unsightly, uneasy and unnatural. It is very easy to see when a man is working in his place, and according to his measure. ALL affectation, assumption, and imitation, is contemptible in the extreme. Hence, though we cannot be great, let us be honest; and though we cannot be brilliant, let us be genuine. If a person goes beyond his depth, without knowing how to swim, he will surely flounder. If a vessel put out to sea, without being sea-worthy and in trim, it will surely be beaten back into harbour, or lost. Lot left Ur of the Chaldees, but he fell in the plains of Sodom. The call of God had not reached his heart, nor the inheritance of God filled his vision. Solemn thought! may we ponder it deeply? Blessed be God, there is a path for each of His servants, along which shines the light of His approving countenance, and to walk therein should be our chief joy. His approval is enough for the heart that knows Him. True, we may not always be able to command the approval and concurrence of our brethren; we may frequently be misunderstood; but we cannot help these things. The day will set all this to rights, and the loyal heart can contentedly wait for that day, knowing that then every man shall have praise of God. 

    But it may be well to examine, more particularly, what it was that caused Lot to turn aside off the path of public testimony. There is a crisis in every mans history, at which it will, assuredly, be made manifest on what ground he is resting, by what motives he is actuated, and by what objects he is animated. Thus it was with Lot. He did not die at Charran; but he fell at Sodom. The ostensible cause of his fall was the strife between his herdmen and those of Abraham; but the fact is, when one is not really walking with a single eye and purified affections, he will easily find a stone to stumble over. If he does not find it at one time, he will at another. If he does not find it here, he will find it there. In one sense, it makes little matter as to what may be the apparent cause of turning aside; the real cause lies underneath, far away, it may be, from common observation, in the hidden chambers of the hearts affections and desires, where the world in some shape or form, has been sought after. The strife between the herdmen might have been easily settled without spiritual damage to either Abraham or Lot. To the former, indeed, it only afforded an occasion for exhibiting the beautiful power of faith, and the moral elevation, the heavenly vantage ground, on which faith ever sets the possessor thereof. But to the latter, it was an occasion for exhibiting the thorough worldliness of his heart. The strife no more produced the worldliness in Lot than it produced the faith in Abraham; it only manifested, in the case of each, what was really there. 

    Thus it is always: controversies and divisions arise in the Church of God, and many are stumbled thereby, and driven back into the world, in one way or another. They then lay the blame on the controversy and division, whereas the truth is, that these things were only the means of developing the real condition of the soul, and the bent of the heart. The world was in the heart, and would be reached by some route or another; nor is there much of moral excellency exhibited in blaming men and things, when the root of the matter lies within. It is not that controversy and division are not to be deeply deplored: assuredly they are. To see brethren contending in the very presence of the Canaanite and the Perizzite is truly lamentable and humiliating. Our language should ever be, Let there be no strife, I pray thee, between me and thee... for we are brethren. Still, why did not Abraham make choice of Sodom? Why did not the strife drive him into the world? Why was it not an occasion of stumbling to him? Because he looked at it from Gods point of view. No doubt, he had a heart that could be attracted by well-watered plains, just as powerfully as Lots heart; but then he did not allow his own heart to choose. He first let Lot take his choice, and then left God to choose for him. This was heavenly wisdom. This is what faith ever does: it allows God to fix its inheritance, as it also allows Him to make it good. It is always satisfied with the portion which God gives. It can say, the lines are fallen to me in pleasant places; yea, I have a goodly heritage. It matters not where the lines fall; for, in the judgement of faith, they always fall in pleasant places, just because God casts them there. 

    The man of faith can easily afford to allow the man of sight to take his choice. Because, If thou wilt take the left hand, then I will go to the right; or if thou depart to the right hand, then I will go to the left. What beautiful disinterestedness and moral elevation we have here! and yet what security! It is certain that, let nature range where it will, let it take its most comprehensive grasp, its boldest and highest flight, there is never the slightest danger of its laying its hand upon faiths treasure. It will seek its portion in quite an opposite direction. Faith lays up its treasure in a place which nature would never dream of examining; 

    and, as to its approaching thereto, it could not if it would; and it would not if it could. Hence, therefore, faith is perfectly safe, as well as beautifully disinterested, in allowing nature to take its choice. 

    What, then, did Lot choose, when he got his choice. He chose Sodom. The very place that was about to be judged. But how was this? Why select such a spot? Because he looked at the outward appearance, and not at the intrinsic character and future destiny. The intrinsic character was wicked. Its future destiny was judgement - to be destroyed by fire and brimstone out of heaven. But, it may be said, Lot knew nothing of all this. Perhaps not, nor Abraham either; but God did; and had Lot allowed God to choose his inheritance for him, He, certainly, would not have chosen a spot that He Himself was about to destroy. He did not, however. He judged for himself. Sodom suited him, though it did not suit God. His eye rested on the well-watered plains, and his heart was attracted by them. He pitched his tent toward Sodom. Such is natures choice! Demas hath forsaken me, having loved this present world. Lot forsook Abraham for the same reason. He left the place of testimony, and got into the place of judgement. 

    And the Lord said unto Abram, after that Lot was separated from him, Lift up now thine eyes, and look from the place where thou art, northward, and southward, and eastward, and westward; for all the land which thou seest, to thee will give it, and to thy Seed for ever. The strife and separation, so far from damaging Abrahams spiritual condition, rather brought out, in full relief, his heavenly principles, and strengthened, in his soul, the life of faith. Moreover, it cleared the prospect for him, and delivered him from the company of one who could only prove a dead weight. Thus it worked for good, and yielded a harvest of blessing. It is, at once, most solemn, and yet most encouraging, to bear in mind that, in the long run, men find their proper level. Men who run unsent, break down, in one way or another, and find their way back to that which they profess to have left. On the other hand, those who are called of God, and lean on Him, are, by His grace, sustained. Their path is as the shining light, which shineth more and more unto the perfect day. The thought of this should keep us humble, watchful, and prayerful. Let him that thinketh he standeth take heed lest he fall, for, truly, there are first that shall be last, and there are last that shall be first. He that endureth to the end, the same shall be saved, is a principle which, whatever be its specific application, has a wide moral bearing. Many a vessel has sailed out of harbour, in gallant style, with all its canvass spread, amid cheering and shouting, and with many fair promises of a first-rate passage; but, alas! storms, waves, shoals, rocks, and quicksands, have changed the aspect of things; and the voyage that commenced with hope, has ended in disaster. I am, here, only referring to the path of service and testimony, and, by no means, to the question of a mans eternal acceptance in Christ. This latter, blessed be God, does not, in any wise, rest with ourselves, but with Him who has said, I give unto my sheep eternal life, and they shall never perish, neither shall any pluck them out of my hand. But, do we not know, that many Christians set out on some special course of service or testimony, under the impression that they are called of God thereto, and, after a time, they break down? Unquestionably. And, further, very many set out in the profession of some special principle of action, respecting which they have not been divinely taught, or the consequences of which they have not maturely considered in the presence of God, and, as a necessary result, they themselves have been found, after a time, in the open violation of those very principles. ALL this is deplorable, and should be carefully avoided. It tends to weaken the faith of Gods elect, and causes the enemies of the truth to speak reproachfully. Each one should receive his call and his commission directly from the Master Himself. ALL whom Christ calls into any special service, He will, infallibly, maintain therein, for He never sent any one a warfare at his own charges. But if we run unsent, we shall not only be left to learn our folly, but to exhibit it. 

    Yet, it is not that any one should set himself up as the impersonation of any principle, or as an example of any special character of service or testimony. God forbid. This would be the most egregious folly, and empty conceit. It is a teachers business to set forth Gods Word; and it is a servants business to set forth the Masters will; but while all this is fully understood and admitted, we must ever remember the deep need there is of counting the cost, ere we undertake to build a tower, or go forth to war. Were this more seriously attended to, there would be far less confusion and failure in our midst. Abraham was called of God from Ur to Canaan, and, hence, God led him forth on the way. 

    When Abraham tarried at Charran, God waited for him; when he went down into Egypt, He restored him; when he needed guidance, He guided him; when there was a strife and a separation, He took care of him; so that Abraham had only to say, Oh, how great is thy goodness which thou hast laid up for them that fear thee; which thou hast wrought for them that trust in thee, before the sons of men. He lost nothing by the strife. He had his tent and his altar before; and he had his tent and his altar afterwards. Then Abram removed his tent, and came and dwelt in the plain of Mamre, which is in Hebron, and built there an altar unto the Lord. Lot might choose Sodom; but as for Abraham, he sought and found his all in God. There was no altar in Sodom. Alas! all who travel in that direction are in quest of something quite different from that. It is never the worship of God, but the love of the world, that leads them thither. And even though they should attain their object, what is it? How does it end? Just thus, He gave them their request, but sent leanness into their souls. 
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    FAITH AND ITS ALTERNATIVE (JBS 7)

    Genesis 13: 10 - 13

    In every step I am led either by the Spirit of God, and then it is in faith, or I refuse His leading, and then I turn to the natural, that which the natural mind would suggest and conscience commend. The path of the just - or righteous - is as the shining light, that shineth more and more unto the perfect day. There is advance. If I am led by the Spirit, I grow, because there is ever a new exercise. I am like a tree planted by the rivers of water. The branches advance concurrently with the roots. The works of the believer indicate the nature and measure of his souls progress. When the root or the internal state is damaged, the external, the manner of life or the course betrays it. Growth is marked by the divine superiority in which faith leads: By my God have I leaped over a wall. If I am not in this superiority, I am baffled, and I resort to a humanly approved expedient. The cause is plain enough, you have departed from faith, you have refused the Spirits leading, and you trust to your own heart. You are like a bird that has lost its wings, and you are in a way worse off than if you never had wings. It is not merely that you make no progress, but you talk of what you did when you had wings - your past is your brightest day. When there is faith there is growth, a fuller apprehension of the truth, and a vigour in testimony; but when this is checked, there springs up a variety of human resources: The backslider in heart shall be filled with his own ways. If he had walked in faith in the Spirits power he would have advanced in everything, he would have reached a sense of wanting in nothing. When this is refused, there is a taking refuge in the next best thing. It is not that the grace already possessed is forfeited. Gods work cannot fail, but it becomes almost dormant while there is some new activity to compensate or conceal the loss sustained, and with this peculiar mark, that the alternative, the new course adopted, commands the approbation of the unspiritual, because departure is not from the spiritual to the worldly, but from the spiritual to the natural conscience. I mean that which is commendable to mans judgment, and therefore outside faith, which cannot be understood except by the spiritual. The attempt to win over the many to even a right judgment by an appeal to the natural mind, is fraught with much injury. The few led by faith, and thus able to leap the wall, will do more real service than any number who, because they have not faith, adopt the alternative, which is the human way of getting out of the difficulty. It often commands general commendation, and thus it is promoted. 

    It is very evident, that if I do not walk in faith, I am drawn into another path. Now there is a peculiarity about this latter. It is not an openly worldly one, but it is the path that the human mind suggests, and natural conscience supports. This is ever the alternative to faith with the godly, and it is here that he is so often deceived and led astray. 

    When Abram loses faith he adopts the alternative that every sensible man would approve, he goes to the land where there was plenty of food. 

    When Lot is permitted to choose, he does not think of faith; that is, he does not look for the Lords leading, the green fields sway him; any natural conscience would approve of his course. The desire to do the commendable thing, in which the human conscience will support me, is always the alternative where there is no faith. Rebecca had a poor opinion of Isaacs reverence for the word of God, which is always the guide to faith, when she descended to work on his senses; but this is ever the alternative to faith. One may assert that he succeeds, like Rebecca, when he has wrought on anothers feelings, when he has moved him to a right decision, forgetting that a bad beginning can never have a good finish: That which is crooked cannot be made straight. Isaac, though divinely repentant, eventually sanctions and recommends Jacobs return to Syria, which his own father had strictly interdicted on his behalf. 

    It is clever, but most deceitful and eventually most injurious, when I induce a person to enter on a right course by any means or instrumentality except faith in God. It is like inducing a man to accept a post for which he is not qualified, pandering to his vanity, forgetting that very soon he must betray his incapacity to his own great discomfiture. One man in faith is more helpful than thousands of supporters without it, who approve because a lower motive influences them. The hard bondage in Egypt drove the mass of Israel out of it, but what a burden and a spectacle they proved to be because they had no faith. 

    But this is not all. When once you are induced to accept the alternative, you never recover lost ground until you return to faith. Be it Abraham, Israel, Mark or Barnabas, you are never in divine power until you return to faith. 

    The alternative is the course which the natural conscience approves, and is therefore adopted by the conscientious when faith is not in exercise. Faith would not omit anything due to the conscience, for it works from the highest point: it begins with God, and acts by Him and for Him. The alternative always savours of the things of man, the leading element ever in it is Pity thyself; mans rights are prominent. 

    Possibly nothing has wrought more mischief and hindrance to souls than the way by which many have been induced, by working on their feelings, in one form or another, to take a stand for which they had not faith. Some have advocated a lower ground when they felt their inability to stand for God; but the alternative, though commanding more followers, could not be as effective as the few led by faith acting for God. 

    Again we see in every case where anyone declines from the path of faith, as Mark had done, the alternative is a return to a lower measure of light and truth than had been accepted; and, as with Mark, there is no real progress until there is a return to the path of faith. 

    In the one case, if I decline from faith I descend to mans power and judgment, like Israel, who when they failed to drive out the old inhabitants, adopted the alternative of making them tributaries. They lapsed from faith, and were eventually overcome, though in the land. I may influence many, but it is building on a bad foundation, and great will be the fall thereof. In the other case, when anyone departs from faith as to his calling - Mark, Barnabas or Demas - he necessarily descends to a lower walk, and he cannot recover until he returns to the path of faith which he had abandoned. In the alternative there are no evidences of spiritual power beyond mans benefit in the gospel, and works of benevolence, and consequently there is no ability to give or to receive the portion of meat in due season. 
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    GENESIS CHAPTER 13 (JND 35)

    Genesis 13

    Now there is giving up because he had his portion; thereon the Lord leads him to the full knowledge of his own portion, this leads to his building a new altar. Now he is finally victorious over the world; this produces no altar, but blessing and praise through the royal priest. Hitherto we had altars  relationships of faith turning to worship. 

     3. Bat-tkhil-lah (at the beginning). 

     4. Barisho-nah (at the first). 

    There is the true point of return, but no progress; but he returned to the altar there, and there he called on the name of Jehovah  cared for meanwhile, but no calling on the name. The Lords prayers are as little possible in a strange land as the Lords songs are unfit. 

     8, 9. It is a difficult place, where grace must separate; but it always yields as regards self and the world. It gets what its desire would rest in, though only by gracious conduct, the heavenly place and promise. This is not the cross, but the spirit of grace. Self goes necessarily towards judgment, because it does not know itself; all this is very instructive. 

    When the world and self are given up, the place of promise is more measured and known. Abram was fearful  it was want of faith. Lots heart was in the world  selfish  it was a sad course with Lot. 

     10 - 17. The whole picture is striking of Lot and Abraham, but I have considered it elsewhere. Only remark this, that Abraham failed in faith, got into sorrow, and returned; Lot chose the well-watered plain, and got into Sodom, and out of it into sorrow, as through fire. 

     13. I think sinners, laYhovah (before Jehovah) is special; it is not merely How shall I do this great wickedness, and sin against God? (chapter 39: 9) i.e., a true conscience and the fear of God. It was Jehovah, the Governor, offended and, speaking reverently, disgusted, with the evil, infamous as it was. 

     14. How beautiful it is from this verse! 

     18. There are three altars here; Gods appearing to him in the land, the regular, natural so to say, habit of communion, sign of the bond of the soul with God. To this he must return on leaving Egypt; he builds no new one  and consequent upon his survey, and realization of the place and gift of promise. In Egypt, of course, none. 

    NOTE.  I do not find any intercourse like that of Abraham with God; Noahs is the most like it after the flood  there too we find an altar; then there is a present salvation ordered of God  the altar is to Jehovah. But when the blessing comes, it was Elohim renewing the earth  the ordering of the condition of the world only  Jehovah comes in with Shem. Here it is special calling and promise, and revelation of Himself, and intercourse on the ground of it. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 13 (JND 35)

    Genesis 13

    Abram returns to his former altar  at the first; this is a great principle, be it for Christian or Jew; it is the history of the stock of faith  great principles. Lot, favoured hereto fore with him, chooses what is good, and well watered, but the scene of Gods judgment, into which he gets. 

    Abram gives up, and has only the scene of judgment, and gets all things, and it is promised now to him, and his seed, as in chapter 12: 7. This was when in the land, always an actual thing, not a promise for a principle to all, though we may apply it in a sense. 

    We have the entire separation of faith from a portion in this world, so that it should come into the inheritance of Gods counsels  worldliness in him that had not the promises, or however did not act in faith as renouncing the world, having to dwell in the place of judgment, acting on the senses and selfishness to which this was then the best place, the apparent place of the Lords blessing; this also is a type of the Jews. 

    Note in verse 12, Lot pitched toward  up to, even to  Sodom, but in verse 12 of the next chapter he was settled here. 
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    THE CITY OF THE LIVING GOD (JT 1)

    Genesis 13:9-13; Genesis 19:15-22; Hebrews 11:8-10; Hebrews 11:16.

    You can readily perceive what I have in mind; it is to speak about the heavenly city: the city of the living God. In speaking of such a subject I hope you will understand that I do not mean to speak of it as apart from Christ, for I never would think of speaking of any subject except as related to Him. Christ brings the city into existence, and it takes all its character from Him. If there is one thing more than another that speaks of the greatness and ability of Christ, it is the construction of this marvellous city, that is to become the centre of light and blessing for the universe of God. 

    The heavenly city is a wonderful product of the quickening power of Christ, hence in speaking of it I only wish that our minds and hearts should be occupied all the more with Him, for, as I said, it is the evidence of His greatness. You will recall how Nebuchadnezzar exulted in the magnificence of his city. Is not this great Babylon that I have built for the house of the kingdom, by the might of my power and for the honour of my majesty? Daniel 4: 30. Nebuchadnezzar was an absolute monarch, and he speaks of the city which he had built as the evidence of his power. He is figurative of Christ, to whom universal dominion belongs; the city He constructs will be in accord with Himself in every way, and with His kingdom; and it will also be the great witness to His quickening power, so that in referring to the city, what I have in my soul is the greatness of the Lord Jesus Christ. If He has formed that marvellous city, said to come down from God out of heaven in all heavenly splendour having the glory of God, (Revelation 21: 10) what a Person He must be! Whose builder and maker is God. Hebrews 11: 10. Christ is the Builder and Maker; He who builds all things is God, but it is Christ as Hebrews 3 clearly states, and this is true of the church at the present moment. The church as formed at the beginning by His own hand, to be in this world in such wise as to be absolutely free from its influence and power, and thus to be capable of illuminating man and bringing blessing to him, was an irrefutable witness to the power of the Son of God. We want to get into our souls a clear understanding of the ability of the Lord Jesus Christ; and His ability is at the command of His love, hence He has brought in that which involves blessing for man. It is from that point of view I wish to dwell upon the city that the Lord Jesus Christ has formed  a city for us. God has prepared things for them that love Him, and it seems to me that the city is pre-eminently what is prepared he hath prepared for them a city Hebrews 11: 16. 

    It is a great thing to understand that we have a city. It may be you do not attach importance to that, but every man of faith had a city before him. Abraham is the great model of faith in Scripture, and he looked for a city, and I think that what you get in him was what marked them all. Why did he look for a city? I believe that everybody in the world is dependent upon a city, and I think if you took away the cities you would find that most men had lost that which they require as their centre. It does not necessarily follow that you must live in a city to have one. Men as they are in the flesh are not self-supporting. In Genesis 4 you get the first mention of a city, and my belief is that the builder of that city felt that he was not. I refer to Cain, I think he felt, as banished from God, that he could not be self-supporting. He built a city, and called it after the name of his son. I think Cains city may be taken to represent the cities of this world. It was built by a murderer, and would of necessity bear the marks of its founder. The world-city of Revelation 11 bears Cains character; our Lord was crucified there. It is spiritually called Sodom and Egypt. Revelation 11: 8. Violence and corruption mark the cities of the world, and of course none of them is free. Do you think a murderer could build a free city? No murderer could be a free man. He is only free while he can elude the punishment of the law; hence Cain could not build a free city. He did not call his city by his own name, and I can understand that; I think he felt he did not have a very good one: he was a murderer. It is very intelligible that he should call his city after the name of his son, but his son was no more free than himself. His son could not liberate Cains city, and I will tell you why  he was under death. The fact is that Cain, his son, and their city were under the sentence of death, and freedom cannot be had in such a state. 

    I was saying that the cities of the world bear the stamp of Cain, and this is true. I think if you were to go into Cains city you would find a very peculiar state of things morally. I should not consider myself very safe in a city built by a murderer. If true to the testimony of God, I should not expect very much better treatment from that city than Abel received from Cain. I think that Rome may be taken as representative of mans city, it is so viewed in Scripture. Its perpetual history has been one of murder and lawlessness. I saw the woman drunken with the blood of the saints, and with the blood of the martyrs of Jesus, Revelation 17: 6. 

    Now what I want to come to is what marks the city of the living God. It is free. You could not have a free city except on the principle of resurrection. Those who compose the city are quickened together with Christ, and are seated in the heavenly places in Him. It is living, and in the heavenlies. Revelation 21 depicts its varied characteristics. It will be the sphere of highest privilege in the future. Blessed are they that wash their robes that they may have right to the tree of life, and that they should go in by the gates into the city. Revelation 22: 14. The tree of life is there; it is in the midst of the paradise of God. The Lord God Almighty and the Lamb are in the city. We shall be at home there, and there will be perfect security. In contrast to Cains city, which, as we have seen, was built by a murderer, this city is built by the righteous One  the One who hated lawlessness. 

    I wish to turn to Lot for a moment to explain my point that everybody is dependent upon a city. The gospel is that which produces the desire to take the path of faith. If the light of the gospel comes into your soul, it leads you to refuse and turn away from the present world, and if it has not done that for you, you have not rightly received it. The gospel is the light of another and completely new system, with a new centre entirely (Christ), a new city, and directly the light of that enters your soul, your course is altered. Now Lot had taken up that position. He was really one of the Lords people. We are not told that he was called to forsake his country, and kindred, and his fathers house, but he did it, and he did what was perfectly right. He took the path of faith; he went into the land of Canaan; he took up the heavenly position in company with Abraham. He did what was perfectly right, as I said, and it is what every man ought to do. He took up the ground of faith. Now faith is simply this: the gospel brings to you the light of another system, of which Christ is the Head; another city, and another country; and the effect of this when received is that you make a move; you give up every single thing morally that you are connected with down here as in the flesh, whether the social, commercial, or religious phases of the world-system, and you plant your foot on the path of faith, shape your course toward the city of the living God. I hope everybody here has taken up that position: I would advise you to take it up. Do not tell me you were converted on a certain day, and so on; if you have not taken up the path of faith, the gospel has not had its proper effect upon you. The effect of the gospel is to turn you entirely from this present evil course of things. I want to see the man who has forsaken his country, his kindred, and his fathers house. Something has taken place with the man who has done that. The gospel has been received into his soul. 

    But, alas, the light thus received often grows dim to us: something comes in between your heart and Christ. It may be you have accumulated a little bit of wealth, or it may be that something else has intervened between the vision of your soul and the divine system. What is the next thing that fellows upon that? You will gravitate toward some worldly system or city. The world becomes very pleasing and attractive. Look at the light in which Lot viewed the plain of Sodom. It says: Lot lifted up his eyes and beheld all the plain of Jordan that it was well watered everywhere. It was as the garden of the Lord, like the land of Egypt as thou comest unto Zoar, Genesis 13: 10. Nothing to my mind more aptly evidences the demoralising influence of this world upon the soul of man than this. The paradise of God, which is the true garden of the Lord, is confused with the land of Egypt! It is an optical delusion. Alas! how dreadful to think of a Christian allowing the things of this world to dim his vision! Oh, Christian, do you ever take account of the world as the garden of the Lord? Do not do it, whatever you do. If you want to go in for the things of the world, do not degrade the garden of the Lord, which is in the paradise of God, and where the tree of life is, by likening it to a wicked place. It says that Sodom was wicked above all cities. Lot went into the plain of Jordan. It does not say that he got into Sodom all at once. I suppose he went into some of the smaller cities, and became a private citizen, simply a resident, but he pitched his tent toward Sodom. That was his objective. But Abraham had a different objective, he looked for a city. The Spirit of God records that that wonderful man sojourned as a stranger in the land of promise, and that he looked for a city whose builder and maker is God. Hebrews 11: 10. That was his objective. He died without receiving the promise, but he looked for it. Lot says, as it were, I must have a city now. How many a Christian is like that! They give up the path of faith. If you do that and thus lose sight of the heavenly city, you cannot get on without a city of this world  something visible, which becomes your centre. Lot lifted up his natural eyes, and Sodom came within the range of his vision; but Abraham saw with the eyes of his heart, and with these he did not see Sodom, but the city of the living God. 

    But Sodom is to be destroyed, and it is when the time of the execution of the divine sentence against the city arrives we see demonstrated how intensely possessed Lot was with the idea of a city, and how much he depended on one. The angel says, Escape to the mountain. Genesis 19: 17. Lot replies: Behold, now, this city is near to flee unto, and it is a little one: oh, let me escape thither (is it not a little one?) and my soul shall live Genesis 19: 20. He depended upon a city, no matter how small, so he fled to Zoar. He says, My soul shall live; but Abrahams soul had lived without a present city! He did not have a visible city great or small, neither did he possess a house, nor any outward support, and yet he was perfectly secure; he did not suffer any discomfort at all when the cities of the plain were destroyed. 

    I do not know that I can say much about Abraham, but he stands out in wonderful contrast to Lot, who is a figure of the worldly Christian. See him in Genesis 18. That chapter presents Abraham in the full position which the light that had come to him involved: he is outside of the whole course of the world, and is in the circumstances of a pilgrim  sitting in the tent-door. Such a man is fit morally to receive a divine visitation, and he does receive it. If you are connected with any kind of a city, even though it be only a small one, you will have no divine visitation; but if you live in a tent, if you take up the path of a man of faith, I can assure you you will get one. As apart from the world in the position of a pilgrim, it is your privilege to receive a gratuitous heavenly visitation. Do you not desire it? Abraham and Sarah were there alone in their tent and the Lord came without being invited. Look at the marvellous moral beauty of Jehovah coming down to a tent! No stylish abode, only the tent of a herdman, and Jehovah comes and partakes of a repast with Abraham and his wife. They were in the path of faith. They looked for a city which hath foundations, whose builder and maker is God. Hebrews 11: 10. I think they had what I should call an understanding of what is morally right. They say, as it were, if we cannot have that city we will not have any, but a visit from Jehovah, although in a tent, is infinitely more to be desired than the society of the world, and a fine mansion in the city of Sodom. The Lord, in John 14, speaks of the Father and Himself coming, and making their abode with the one who loved Jesus, and so kept His word. Wonderful privilege! The believer can well afford to stand alone, if necessary, for the truth  the Father and the Son will visit him. But there is not only this blessed divine visitation: God also prepares for us a city. We are not exactly in the position of Abraham. The city has already been brought in, in a sense, so that in a certain way we can enter into the city now. Blessedness in the future will lie in the privilege, as having washed our robes, to have right to the tree of life, and to go in by the gates into the city. We await by faith the actuality, but already in the power of the Spirit we may realise something of the blessedness of the city. Viewed as our mother, Jerusalem above (Galatians 4: 26) can only be understood in the Son of God. It is sonship that is in view in Galatians: but in Hebrews it is a city built and made. This is not an abstract thought, but a veritable city, having foundations, a wall, gates, a street, and, above all, a temple, which is the Lord God Almighty, and the Lamb. 

    May the Lord engage our hearts with Himself as the One who forms this wondrous city, and as the One who will be known there, and who will give character to it! 
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    WHAT GOD WILL SHOW US (JT 6)

    Genesis 13: 10; John 16: 13 - 15

    My thought is to point out the importance of having divine things shown to us. There are things which we see, public things, which are visible to all those who have eyes to see, but there are also things which are not public, things which have to be shown to us. It is of these I desire to speak. As regards the public things, they are such as are available to every one; the sun in the heavens, for instance, the moon and the planets, all these things are visible. So in the same way there are moral things which are public; they are there for all men, and their presence is a test to all. The fact that there is a moral system of things has placed all men under responsibility; every one is tested as to whether he has eyes or not. 

    John tells us that man naturally has not these eyes which see; he says, Except a man be born again he cannot see the kingdom of God; the kingdom of God was there to be seen, it was there in the Person of Christ. Elsewhere the Lord says, Blessed are your eyes, for they see. The things they saw had been sought after and desired by kings and prophets of old, but they were not then visible, but in the coming of Christ into manhood certain things had become visible, and their presence here became a test as to whether men had eyes to see or not. The Lord could speak of the kingdom of God as among them. He said, It is in the midst of you. Even in the ministry of the seventy the kingdom was present, for He said to them, into whatsoever city ye enter, and they receive you not, go your ways out into the streets of the same, and say, Even the very dust of your city, which cleaveth on us, we do wipe off against you: notwithstanding be ye sure of this, that the kingdom of God is come nigh unto you, Luke 10. 

    Well, so it is now, and the presence of the kingdom of God puts all men to the test as to whether they have eyes or not. It is said of Isaiah that he saw the glory of Christ; that was a wonderful thing to see. John had just been citing from Isaiah 6 and Isaiah 53, and he adds, these things said Esaias when he saw his glory, and spake of him. What glory was it which he saw? It was the glory of the King. Have you seen that? The testimony of it is here; there are those here who are witnesses to the fact that Christ is enthroned above. It is public. No one is a true believer in Christ who has not recognised Him upon the throne; he is one who has seen the glory of the King. That is what I understand by the glory of the kingdom. You will never come under a healthy, life-giving influence till you submit to that, till you come under the influence of Christ upon His throne. His influence is like a pure river of life, clear as crystal. These are things which are said of the kingdom, and its presence here, as I have shown, places all men under responsibility. John 3 teaches us that naturally we have not eyes to see, and that in order to see the kingdom of God we must be born again, and further, we must be born of water and of the Spirit before we can enter the kingdom. We must have the Spirit in order to see what is spiritual. 

    That there are things which must be shown to us is a principle which runs through the whole of Scripture, but we get the idea first in connection with Abraham. The Lord says to him, Get thee out ... into a land which I will show thee. I want to engage your hearts with that. God desires to show us His purposes; He desires to bring us into the land of His counsels. Then on our part there has to be the desire to have them shown to us. Moses had seen the display of His power on mount Sinai; indeed, it was visible to all in the camp; it was public, and in that way placed all Israel under responsibility. Moses was not only shown things, he was shown a pattern, the pattern of all that was for God in Christ. You will never have a true idea of what is suitable to God until you see the pattern, and the pattern is Christ. Moses saw that in the mount; he was taken up by the Lord and given to see the pattern of all things in Christ. After the breakdown of Israel and their re-establishment in connection with the intercession of Moses for them, he says to Jehovah, I beseech thee, show me thy glory. He had a taste for divine glory; he desired to see more, he desired to see the Lords glory. You might have thought he had seen a very great deal of glory already, but not so in his account. He desired to see what lay behind the power which had been displayed. 

    To return to Abraham, God had said to him, I have a land, and I will show it to you. Abraham sets forth the path of an individual believer, he was the pattern of the man of faith. I commend to your study these chapters in Genesis, they record Abrahams altar building. He was not a Babel builder, he was an altar builder. Now your altar sets forth the extent of your progress in the knowledge of God, and this is plainly indicated in the altars which Abraham built. He built several altars, but we are not told that he was directed to build any. The book of Genesis deals with the histories of the men of faith, and there are no instructions throughout it for building altars. The fact is, that having faith, you are sure to do something in regard to God, that is what I understand by an altar. If you do something in regard of yourself, you are building up Babel; but if you do something in regard of God, that is an indication of where you are spiritually; it is a response to God. The first altar that Abraham built shows that he had God before him; he had been an idolater, but what a wonderful change; he now had God before him, and he builds an altar to Him, to Jehovah. 

    Then with the next altar, we read, that he called upon the name of Jehovah; that shows progress. The young believer has God before his soul, that is what first marks him; but the next step is he will call of the name of God, as Abraham did here. He disregards every other name; he distrusts his own name, he trusts alone in the name of Jehovah. God now is his protector, his trust, his confidence, and he will put no confidence in any other name; he calls upon the name of Jehovah. Circumstances came in with Abraham as they so often do with us; things do not turn out just as we expected, we are tested and fail. So it was with Abraham, he is tested by circumstances, and he turns aside to Egypt, but he is recovered from the point of his departure and brought back to God. He has failed in his trust in God alone, and he turns to Egypt for help, but God comes in in discipline, and he is recovered. 

    That lesson learnt, he has more to face; he has to lose his brethren. We all have to learn this; we have to lose our brethren. Maybe we have learnt the vanity of human resources, we have come to depend upon God alone for help, but then we have to be tested, we have to lose our brethren. Brethren become the greatest test to us. It should not be so; the very name indicates the opposite, a brother should be a friend, and normally it is so, but here is the test. It will be your test, it has been mine. 

    What are you going to do with them? I verily believe, beloved brethren, that the Lord would teach us this greatest of lessons in the discipline of God, how are we to treat our brother? What are we going to do with him? Abraham here acts nobly, he acts with God. Who is content with separation? A worldly brother. Abraham did not desire separation, he felt for Lot; he was Lots friend; he prayed for him, and Lot never lost his place in Abrahams heart. 

    Now I ask, Are we content with separation, when it comes to a test in our relations with our brother? Could we have left Abraham? Think of him, of the place he had in the mind of God! of the place he had in the counsels of God! Think of his faith, and yet Lot was content to separate from that man! Abraham was a model, even for ourselves, he was the father of all the faithful, and yet Lot is content to separate from him. We see people moving off, dropping out of the ranks, I would say to them, Whom are you leaving? From whom are you separating? Are you leaving the people of God? Think of the place they hold in the heart of God, in the mind of God, in the counsels of God. Think of their dignity, of the place that God has given them, think of what they are to Christ. Are you going to leave them? Are you going to leave those who are the depositaries of Gods testimony? Will you move away from that? To do so is to prove that your heart is in the world. Lots heart was in the world. He lifted up his eyes; many a young man has done that. And in which direction did he look? It was towards the plains of Sodom. It was before the destruction of Sodom, he would never have lifted up his eyes there if the destruction had taken place. If we lift up our eyes to the world, it is before its destruction. 

    God is allowing the world to prosper at the moment; in His all-wise ways He is letting it develop and prosper in its own way, and so it was in Lots day. He looked towards the plain before its destruction and it was a very desirable place in his eyes. To look upon it after its destruction was to become a pillar of salt, but Lot did not see its destruction, and it was beautiful in his eyes. It was a wonderful plain, well-watered and verdant. You get two thoughts brought together here to express how it appeared in Lots eyes; it was like the garden of the Lord, like the land of Egypt as thou comest to Zoar. These thoughts are not akin; the garden is the garden, and the land of Egypt is Egypt; they are not akin to one another. But Lots eyes were in that direction, and he saw the plains as the garden of the Lord. The plains of Sodom were in his heart, and depend upon it, you will go after that which is in your heart. I do not pursue that thought further but I come to Abraham. God said to him, Lift up thine eyes. He was invited to lift up his eyes, and that is what is the mind of the Lord for us. Look northward and southward, and eastward and westward, that is the divine domain. 

    Now the Lord said to the disciples in John 16, that the Spirit having come would show them things to come. That is one thing. And then He says also, he shall receive of mine and shall show it unto you. He further adds, All things that the Father hath are mine: therefore said I ... he shall show it unto you. The Holy Spirit having come He not only shows us things to come, that I refer to the millennial world, but lie shows us the Fathers things. Eternal things have come; they have come at this present time in this sense at any rate, that the apostle can say we look at them. While we look not at the things which are seen, but at the things which are not seen: for the things which are seen are temporal; but the things which are not seen are eternal. The Holy Spirit has come out carrying tidings of all that belongs to the Father, not only of the millennial world, but of what belongs specifically to the Father, the eternal things, and they are the Sons things, and the Holy Spirit is here in order to show us these things. 

    Moses said, Show me thy glory, and then he said, Let me see the good land. He had to wait till the glory to see it, but you will remember how he was taken up to the top of mount Nebo and shown all the land of promise. Abraham was to look northward and southward, and eastward and westward, he was at the centre, that answers to the epistle to the Ephesians. But Moses was in the wilderness, and he got a divine view from the top of the mount into Gods land, that answers to Romans 8. It is one thing to look into the land from the top of the mount; it is a wonderful thing to get there, but it is another thing to be there. If you get a look in you will want to go in, and so Romans lays the ground for Ephesians, and if you go in, you will be taken by the hand as it were, and shown things. It is a lovely thought that the Spirit should really take us by the hand and show us things! It is the Spirit who leads us to the top of the mount; we are led to that eminence by the Spirit; the flesh diminishes, you are not in the flesh but in the Spirit, and then you get the vision of God, you are conducted to a point of eminence from whence you can look into Gods land. 

    I know of no more wonderful thing than to be taken up by the Spirit and shown the land of purpose. I have often thought of the Lord Jesus as a Teacher; what it must have been to hear Him expound in all the Scriptures the things concerning Himself! I have often pondered over what He would say as to the ark and the altar; what He could say as to the priest and as to David. Well, in a parallel sense, think of the Spirit taking you up and showing you all the beauty of Gods land. He shall receive of mine, and shall show it unto you. 

    Then another point: in order to see that, you must leave the world. Our hearts are very reluctant to leave the world, very much more so than we sometimes admit. And again, it is one thing to leave the world, and another to go into the land; you do not step from one to the other; the Lord Himself did not. When Moses and Elias spoke to Him on the mount they spoke of His departure out of the world; He went out of the world at Jerusalem. Many would think He went out of the world at the mount of Olives; but no, He went out of the world at Jerusalem, He went out of it under reproach. He did not go to heaven under reproach. There is the place of reproach for us, it is where we, too, go out of the world, and in order to enter the land we must go out of the world morally. The Lord did not go up till forty days after; going up is another matter. His going out of the world was public, but His going up is private. It will be so with us; when the Lord carries us up it will be private. 

    Now suppose we had been with Mary when the Lord Jesus went out of Jerusalem bearing His cross; what thoughts could we have had of that city? Could we have gone back and become magistrates there? Mary says, They have taken away my Lord!  they. Who are they? The world. Shall we affiliate with them? Be amongst them? No, we can only go out from them; they have crucified our Lord. Well, if the Lord went out at Jerusalem, let us also go out, and then we shall know what it is to be taken up by the Spirit and shown another world, the Fathers world. He shall take of mine and shall show it unto you. The Spirit is still here, and He is set to lead us in where all the Fathers things are, and are known to be the Sons things. May the Lord give us to desire to see them like Moses! 
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    BROTHERLY TRAITS (JT 13)

    John 20: 17, 18; Genesis 13: 8, 9; Genesis 14: 13 - 16; Genesis 45: 14, 15; Exodus 2: 11 - 15; Judges 1:3-7; Judges 1:17; Judges 8: 18, 19

    What I have before me is to seek to convey the divine idea of brethren. This term has become very familiar to us. It has ever been so among men. Abel was the first to be called brother, and therefore the term early entered into the language of our race and I suppose now occurs in connection with every branch of the human family. But in modern times it has become familiar in a peculiar way in that it has been made the designation of a certain class of Christians. And as thus used it has been reduced from the high level of John 20 to the level of an ordinary religious designation in Christendom. As thus reduced it is like as a gold ring in a swines snout, as is said in Proverbs 11: 22. My exercise tonight is to seek to lift it in our minds out of that setting into its own proper place according to God. The Lord Jesus Christ has given it a place, for He puts precious things in their own right setting. I hope that tonight, by the Lords help, we may see a little of the setting of this precious stone, as I may so speak of it. 

    It is seen in the John 20 in its most exalted character. A few men known as very ordinary in this world, fishermen and the like, had been drawn to Jesus and had been His companions. On several occasions He had referred to them as His brethren, especially as His mother and brethren after the flesh sought to assert their right to His attention. The Lord was accustomed to speak to small, as to large, companies, and Matthew and Mark tell us that on one such occasion His mother and brethren stood without asking to see Him. It was reported to Him, but instead of relinquishing His holy spiritual service in speaking of His Father and His Fathers things, He continued speaking, and looking around on His disciples said, Behold my mother and my brethren: for whosoever shall do the will of God, he is my brother, and sister and mother (Mark 3: 34). He thus introduced a great moral barrier between the spiritual and the natural. He lifted the term out of the natural into its spiritual setting. So as risen from the dead He sent a message to His disciples by Mary, saying, Go to my brethren and say to them, I ascend to my Father and your Father, and to my God and your God. He needed not to give Mary a list of the names and addresses, for she well knew where to find them. She knew whom He had in mind. She came to the disciples and told them that she had seen the Lord, and that he had said these things to her. Thus we have the circle delineated, and the term brethren placed in its most exalted setting. 

    Now I want to show from the Old Testament some of the traits of brethren. By these traits we may come to know our brethren and to scorn the applying of the term to a mere religious body. There are thousands of our brethren whom we do not know. It may be their fault, or ours, but they exist nevertheless. It is for us to lay hold of the term and what it applies to, and seek out our relations. Divine love in us would lead to this search for our brethren, to our clinging to them when found, and to the laying down of our lives for them if need be. I believe we should use the Old Testament for the detail it gives us. In the New we get divine directions and statements of doctrine; in the Old we have the definitions. Things are shown there, they are exemplified. Christianity is not simply a system of doctrines, it is also a system of principles and examples. The Lord Himself takes the lead in this, saying, Come to me, all ye who labour and are burdened, and I will give you rest. 

    Take my yoke upon you, and learn from me (Matthew 11: 28, 29). He is the Model for us. The Old Testament furnishes us with designed, not accidental, illustrations given with divine care and precision. 

    Let us begin with Abram. The first feature of a brother seen in him is that he refuses to quarrel, he is not contentious. It is said in 1 Corinthians 11: 16, If any one think to be contentious, we have no such custom, nor the assemblies of God. The man was ruled out. Now there was a strife between the herdmen of Abrams cattle and the herdmen of Lots cattle. Abram says, I pray thee let there be no contention between me and the ... for we are brethren. He refuses to contend. Of course you will understand that I am not here speaking of questions affecting the truth. In such cases the brother would be like the lion, and not turn away from any. If it be a question of Christ or the truth, the brother will take a stand at all costs. But when it is a matter of land or other personal interests, or feelings, he refuses to contend. Like Mephibosheth he says, Let him even take all, since my lord the king is come again in peace to his own house (2 Samuel 19: 30). Here Abram says, in effect, If you choose the right I will turn to the left, or if you choose the lift, I will go to the right: under no circumstances let us quarrel. 

    Then Lot is captured, and Abram goes to rescue him. Lot had no claim upon Abram. In choosing the well-watered plain of Jordan he had treated him in a most unbrotherly way. Like Demas he had loved this present evil world. But Abram dwelt by the oaks of Mamre. He was not in the world, he settled by stable things, things that abide. And he was Abram the Hebrew, the separate man. As sure as we put on the initial idea of the brother we shall be found dwelling by stable things. We receiving a kingdom not to be shaken (Hebrews 12: 28). 

    Abram lived in relation to that, and had three hundred and eighteen trained servants born in his house at his command. What headway, what progress, he made! As we take up the exercises connected with the brother, God will see to it that we go on to greater things. But as for Lot, he could not even influence his sons-in-law, who mocked him. He had absolutely no influence. So Abram takes his life in his hands and pursues the enemy and rescues his brother. Lot did not deserve this, and hence we see here the second great feature of the brother  he altogether sinks personal feelings. His brother is value to him, of more value than flocks and herds, though he be a worldly Christian. Abram pursues the enemy a long way, even to Hobah, on the left hand of Damascus. It was a very long way, a great undertaking for the sake of one brother. But Abram was equal to it. How easily we sometimes let our brethren slip through out fingers! A brother offended is harder to be won than a strong city (Proverbs 18: 19). Let us then see to it that our brethren do not get offended. Abram must have his brother even if he has to lay down his life for him, which indeed he did in principle. 

    Joseph is the next, representative of the brother born for adversity; not his own adversity, but the adversity of others. He gathers up all that had preceded him and exemplifies the idea of the brother in a more complete way than is seen in any save the Lord Himself. Joseph is a most striking type. He knew love. That is the next great thing. He was loved by his father. When a lad of seventeen his father had made him a coat of many colours; he came in for a peculiar expression of his affection, he was distinguished as a loved one. There are such who stand out among the saints in this way. The apostle John was one of them: he was the disciple whom Jesus loved. It is a delightful thing to get into the company of one who knows love and can convey love. This the privilege of the brother. So we find Joseph, having had keen experience of suffering at the hands of his brethren, now meets them under the most extraordinary circumstances. He is lord of all Egypt, and his brethren come to him to buy corn. He knew them, but they did not know him. How many of our brethren around us we do not know. We are all typically one mans sons, but are of many mothers. Josephs brethren typify the Lords people as found among the systems of this world. We have one common Father, but who is our mother? The mother has much to do with the upbringing of the family. Jacobs family had four mothers. 

    Now we find that Josephs brethren have to confess that they were twelve brethren (Genesis 42: 13). They do not pretend to say, We are. They say, We were twelve brethren ... the youngest is this day with our father, and one is not. What feelings must have arisen in their hearts as they said, one is not. The ten are lined up before their brother as guilty of murder. What will the brother do under such circumstances? You will say, The case is hopeless. But no; let us see what he will do. He was but an Egyptian to them, but in his heart was a deep pent-up reservoir of love towards them. He was so powerfully affected that he wept over them. Here we have another point, love never fails. And in this most extraordinary situation it avails to bring the brethren to repentance. This is one of the greatest of its feats. Love can do it, it never fails. How does Joseph act? He first puts them in prison. A hard man, you say. But he could weep in doing it. This is loves way, the way of wisdom. He also had the silver cup put in Benjamins sack. By these means he brought his brethren to repentance. Judah now says; We have an aged father, and a child born to him in his old age, yet young; and his brother is dead, and he alone is left of his mother, and his father loves him. Ah, the bold, hard, remorseless feelings are giving way to soft and tender sympathies! He says we have a father and we have a brother. This is the result of coming into the presence of Joseph. He can serve them as none other can. And now he can make himself known to them. He fell on his brother Benjamins neck, and wept; and Benjamin wept upon his neck. Benjamin gets the first embrace, the two brothers are brought together in the deepest affection and sympathies. And he kissed all his brethren, and wept upon them. Now we have the twelve brethren set up together in the holy bonds of affection. How much this spirit is needed today  the moral power, constancy and faithfulness to serve all the brethren in holy love! 

    Next let us turn to Moses. How he loved his brethren and understood what was comely amongst them. Stephen, in Acts 7: 26, quotes him saying to those who strove together, Ye are brethren, why do ye wrong one another? We find him, though learned in all the wisdom of the Egyptians, mighty in words and in deeds, the great prince of Pharaohs house, coming down to look upon the burdens of his brethren, the oppressed Hebrews. He sees an Egyptian smiting one brother. We cannot say what his status was, he may have been just an insignificant slave or brickmaker. But he was a brother. His hands may have been hard and smeared by toiling at the brick-kiln. But he was a brother. We read that Moses turned this way and that way, and when he saw that there was no man, he smote the Egyptian and hid him in the sand. That was one days work. Stephen tells us that he thought they would understand that God by his hand would deliver them, but they did not. Our brethren do not always understand, we have need of patience in serving them. On the next day he sees two of his brethren quarrelling. Of course, one was in the wrong. Moses says, Why art thou smiting thy neighbour? He that did his neighbour wrong thrust him away, saying, Who made thee ruler and a judge over us? You see he had a rebuff for his love. So he has to flee the face of Pharaoh and is exiled forty years in the land of Midian on account of love for his brethren. He laid down his life for them as did Abram. He sacrificed all for them. 

    Now in connection with Judah and Simeon, we find very beautiful brotherly relations existing. They portray brethren dwelling together in unity. Judah was the big influential brother, the leading tribe. He says to his brother Simeon, Come up with me into my lot, and let us fight against the Canaanites, and I likewise will go with thee into thy lot. So Simeon went with him. How this spirit is to be coveted in our warfare with the Canaanites, the spiritual powers of wickedness in heavenly places! If unity comes in the most potent power will be broken. They slay ten thousand of the enemy and find a powerful man, Adoni-bezek. They cut off his thumbs and his great toes, but they do not kill him. Why not? Because it is a question of a moral victory. He is brought to repent and realise that he as to do with God, and not merely with the brethren. There is the power of limitation among the people of God. Unity is imperative. If it is not present Satan will find an opening in the ranks, of which he, the shrewd enemy, will not fail to take advantage. Judah and Simeon fought side by side, and God was with them. No doubt Adoni-bezek is typical of a person exercising an undue influence over the people of God. He says, Seventy kings, with their thumbs and great toes cut off, gleaned under my table: as I have done, so God has requited me. His power of initiative is taken away, and he has to own that Gods hand is upon him. 

    Then he is brought to Jerusalem and he dies. He will never trouble the saints again. This was a great exploit, a great moral victory. 

    Finally, in Judges 8 we have what links up with John 20. Gideon is a type of Christ. He says to Zebah and Zalmunna, What sort of men were they? They say, As thou art, so were they. They were his brethren not merely in name, but also in likeness. They were typically like Christ  each one resembled the sons of a king. Royalty marked them. Gideon says, they were my brethren, the sons of my mother. They did not have many mothers like Josephs brethren. They were all typically Christians walking in the light of the assembly. As the light of the assembly stamps us it gives us heavenly character. In human organisations there may be many true Christians; all have the same Father, but not the same mother. They take character from the human organisations to which they belong. The assembly is our mother, Jerusalem above, which is free; Galatians 4: 26. She gives to the saints a heavenly dignity and liberty. It is the maternal side imparting heavenly character like Christ. If I think of God as Father, that is the link I have with every brother. But many are also the product of human, not heavenly, systems. 
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    ABRAHAMS DWELLING PLACES (JT 13)

    Genesis 13: 12, 18; Genesis 20: 1, 2; Genesis 22: 19

    I wish to speak about Abrahams dwelling places. As father of us all, he is to be learned from, and in this respect he is a type of Christ who said, Come to me, all ye who labour and are burdened, and I will give you rest. Take my yoke upon you, and learn from me (Matthew 11: 28, 29). Abraham is called father of us all, that is, all believers; and he is presented to us in this sense as a model. The Jews had claimed the fathership of Abraham, but the Lord points out that what they were doing is not in accord with Abrahams works: this did not Abraham (John 8: 40). So that they had no moral claim on him at all as a father. The Jews were ready to put the Lord to death, and did put Him to death, but He said of Abraham, Your father Abraham exulted in that he should see my day, and he saw and rejoiced (John 8: 56). 

    Abrahams dwelling places are particularly interesting. I hope it will be profitable for us to consider them and to consider ourselves comparatively; because the idea of dwelling has a great place with men; where we live, our houses, neighbours, social links  these are all of great importance in the ordinary mans and womans minds. So that it is well for Christians to have a lead as to this, as well as to other Christian features. The first scripture speaks about Abraham dwelling in the land of Canaan. He is the first person, indeed, who is spoken of as dwelling there and the land itself is designated in connection with him. He set out on a long journey to go into the land of Canaan with his wife and his nephew, and Scripture says, into the land of Canaan they came (Genesis 12: 5). He had it in his mind, but stopped on the way. The word to him was, Go out of thy land, and from thy kindred, and from thy fathers house, to the land that I will show thee (Genesis 12: 1); but Stephen says more than that; he says, The God of glory appeared to our father Abraham when he was in Mesopotamia (Acts 7: 2); not, when he lived there, he was just there. Genesis also tells us that instead of Abraham leaving by himself in obedience to Gods commandment, his father Terah took him, implying that he failed at the very outset in answering to the divine word. Instead of going by himself, his father took him, meaning that his natural relations had swayed him. Our natural relatives tend to hold us back, even if they are Christians, and so Abraham was detained considerably. His father and the family had set out on a long trek from Mesopotamia; they were really, you might say, migratory in their aspect. And they came to Haran. 

    I refer to this because it affects many of us here, perhaps each of us at some time or other, the undue place that our parents and families have with us, thus holding us back from Gods thought for us. Gods thought for us, I may say at once, is always better than anything we already have, be what it may. Gods word as disclosed to us has an end in view, and in order to reach it we have to learn to obey, and not to compromise. One man said to the Lord, Lord, suffer me first to go away and bury my father (Matthew 8: 21); that is, he put the burial of his father before the following of the Lord, which would commend itself to most. I do not suppose the father was dead; he would, therefore, have to remain there until he died. The man might have died before his father, and he would then never have followed the Lord. There was a brother living in this town, he lived here for thirty years, and his dear wife is here tonight. He was interested in the truth, but he never broke bread. I saw a letter that he wrote before he died saying he had it in mind to begin breaking bread, but that he had been holding back for thirty years or so. That was not good enough for the Lord. It was not good enough for him either. We cannot afford to hold back one minute if the Lord says, Come forward; we are robbing Him and we are robbing ourselves and we are robbing the brethren if we delay. We think, maybe, that it is an optional matter; we have good intents, but we put it off; pursuing this way of the brother I mentioned who never broke bread in the fellowship of Gods people. He is with the Lord now; he will never break bread. Thus he will never remember the Lord according to His request. There are many like him. I would not like to be among them, and the urgent word is that none here should be among them. If Abraham had died before his father he would never have come into the land of Canaan; it was after his father died that he came to Canaan (Acts 7: 4), but his father, alive, kept him back. And yet the glory of God had shone into his soul years before in the land of Mesopotamia. Stephen alone tells us that, I suppose it was the best bit, up to that time, that he could give us about Abraham: The God of glory appeared to our father Abraham when he was in Mesopotamia. He had had that impression all that time, however many years it was, and yet had not responded fully to His word, never put his foot in the land of Canaan to which he had been directed until his father died. 

    The land of Canaan, in that respect, represents the purpose of God, that is just what it is; it was the purpose of God for Abraham and it is the purpose of God for me. It is a type of heaven as a realm or country, the very best that God can devise for us and direct us to go into; and yet one may say, Well, I intend to go there, but I will wait a while. It is abhorrent to heaven for us to be delaying in appropriating the best things God has provided for His people. However, Abraham came finally into the land of Canaan. and into the land of Canaan they came. So the first scripture I read says that Abram dwelt in the land of Canaan chapter 13: 12. He dwelt there. It is not sojourning; sojourning is not exactly dwelling, dwelling is a fixed position as selected and that is what he took up. That is to say his outlook was Canaan. God said to him later, verse 14, Lift up now thine eyes, and look from the place where thou art, northward and southward and eastward and westward; for all the land that thou seest will I give to thee, and to thy seed for ever. He was to look throughout the hills and dales of Canaan. It has to be taken in a spiritual sense, dear brethren; God says, a land that I had espied for them, flowing with milk and honey, which is the ornament of all lands (Ezekiel 20: 6). And now Abraham is directed to look throughout the whole area, north, south, east and west, All is yours, God says. But he was already dwelling there and his nephew Lot had just separated from him. Natural relatives are unreliable; Terah had been one and Lot was another and he was a trial to Abraham. We may think we are doing them good in keeping them near us because of natural links, but in the long run they usually cause us sorrow. Lot finally separated from Abraham, and now God says, as it were, I have relieved you of your nephew who was causing you trouble, and the whole land is yours. We must be watchful of our nephews and our cousins; let us influence them, of course, but on divine lines, counting that unless God is working we shall never really bring them into the land of Canaan. No one can but God, because it is a spiritual matter. 

    Well, now, Abraham was dwelling in the land of Canaan, and that is the first point I make: Are we all in that setting? It is no question of what street we live on, or what accommodation we have in our houses, or how we entertain; the question is the outlook,  the sidelook and the backlook, too. I mean to say this was the centre of all the points of the compass; as it says, look from the place where thou art, northward and southward and eastward and westward; for all the land that thou seest will I give to thee, and to thy seed for ever. God says, It is all yours. It is a question now of faith laying hold of what love provides; Canaan is what love provides. God says, I have espied it for you and now I am offering it to you; you are right in the midst of it; you are dwelling there, and I want you to look in every direction and see what there is for you. It is all yours. But this will deprive me of much, it will deprive me of many things I may be enjoying as a half-hearted Christian. There are half-way persons, real Christians going only half or a quarter of the way; they are very numerous. But God is saying to us all now that the whole land is ours, and that it is the very best: a good land, a land of waterbrooks, of springs, and of deep waters, that gush forth in the valleys and hills; a land of wheat, and barley, and vines, and fig-trees, and pomegranates; a land of olive-trees and honey ... a land whose stones are iron, and out of whose mountains thou wilt dig copper. And thou shalt eat and be filled, and shalt bless Jehovah thy God for the good land which he hath given thee (Deuteronomy 8: 7 - 10). 

    Hundreds of years after this the Lord said to certain sceptics in His day, Have ye not read ... I am the God of Abraham, and the God of Isaac, and the God of Jacob? God is not God of the dead, but of the living (Matthew 22: 31, 32). Abraham, Isaac and Jacob belonged to the land of promise. They are not there yet bodily, they are with the Lord Jesus according to His word to the thief: today shalt thou be with me in paradise. That is a temporary matter, pending the resurrection. They are all waiting and we are waiting for the Lord Jesus to come out and raise the sleeping saints and change the living ones, and then we shall all be caught up. That is the great idea, eternal life is involved in that. In Luke 20: 35 the Lord speaks of that world, and the resurrection. You say, I am one of the sons of God; I must go to heaven. But how are you one of the sons of God? According to the Lords word we are sons of God because we are sons of the resurrection. Is the thought of being one of the sons of the resurrection any glory to your mind? It is to mine. It is a state qualifying me to be one of the sons of God, a state suitable for sonship to God: and are sons of God, being sons of the resurrection. The Lord says that those who are accounted worthy to be regarded as of that world and the resurrection do not die any more: for neither can they die any more, for they are equal to angels, and are sons of God, being sons of the resurrection (Luke 20: 36). This is a very practical matter. The apostle Paul says in Romans 8: 23, we ourselves ... awaiting adoption, that is the redemption of our body. There it is not the redemption of the soul, it is the redemption of the body. You enquire, Do you mean that you are not a son today? Not fully. I am not a son in the sense of having a body fully suitable to the relationship, because my body is liable to death. A son of the resurrection shall never die, he is as the angels, he is a son of God because he is a son of the resurrection; that is a great fact. And we are not sons in that sense yet because we are liable to death, to be disembodied, to be left without a body; it is only temporarily, of course, but still, if only for an hour, I am without my body. I have only a spirit and a soul, I am deprived of a body. But we are awaiting adoption, as the apostle says, awaiting adoption, that is the redemption of our body. Adoption there is sonship; the word is sonship. That is to say, without a body, without a resurrected body I cannot be fully said to be a son. I am a son really, I serve God in this body, but it is a provisional condition. God accepts this body and it is to be holy, we are to be holy, spirit, soul and body; but nevertheless I may be deprived at any time of this body. You may say I am forcing this a little bit, but I am not. I am a tripartite creature and as a son of God according to divine purpose I shall have a body like that of Jesus, a body of glory. Think of that, a body like Jesus! That is the fulness of Gods thought. 

    And so the Lord says to these Sadducees, Ye err, not knowing the scriptures nor the power of God. They had presented to Him the case of a woman who, as they alleged, had seven brethren as her husbands. He hears what they have to say as to it: In the resurrection, whose wife shall she be? They thought they had the Lord cornered, but He says, Ye err, not knowing the scriptures nor the power of God. How many millions there are like that! How little intelligence there is about the Scriptures and the power of God! Here the Sadducees challenge the truth of the resurrection. There is no such thing, they thought; and they did not believe in angels or spirits. But the section of the bush is conclusive; and what did God say to Moses at the burning bush? Think of the Lord condescending to reason with these sceptics! He says: Do not ye therefore err, not knowing the scriptures nor the power of God? ... But concerning the dead that they rise, have ye not read in the book of Moses, in the section of the bush, how God spoke to him, saying, I am the God of Abraham, and the God of Isaac, and the God of Jacob? He is not the God of the dead, but of the living. Ye therefore greatly err (Mark 12: 24 - 27. He does not say, I am the God of Cain, or the God of Nimrod; He is the God of living people. You say, They have not bodies. No, they have not, they are all in the cave of Machpelah as to their bodies, but they are with Jesus: the dead in Christ. As in their graves they are fallen asleep and they are with Jesus, but they are living. They have not got bodies, but that is only a matter of just a little while. The thing is as settled as it ever can be in the mind of God, and God is all-powerful. That is what the Lord means when He says, You do not know the Scriptures nor the power of God. God will take all His people out of their graves and give them bodies of glory, being sons of the resurrection. This is a very great and blessed fact. 

    But I am speaking now of Abraham and where he dwelt; he dwelt in the land of Canaan. The Lord says of him, Your father Abraham exulted in that he should see my day, and he saw and rejoiced (John 8: 56). What did the Lord mean? What did Abraham see? I leave that with the Lords words. Abraham saw the Lords day and rejoiced, that is enough for me; and if he dwelt in the land of Canaan there is something of value there. God says, You go there, Abraham; and it is to be yours. Abram dwelt in the land of Canaan, not sojourned but dwelt. So that I come back to my enquiry as to where we are dwelling  as to our associations, whether we are living as Christians in the light and apprehension of heaven, our place being there, in spirit dwelling there; the land of Canaan, north, east, south and west, being a type of it. Is that my dwelling sphere? Or is my outlook like Lots? Am I aiming at political honours in this world? Am I aiming at being a social man in my neighbourhood, including church-going and the like? All such things may be true of me and yet I may not be a true Christian at all; but how sorrowful to be in such circumstances and yet one of the Lords people! That was Lot. Lot separated from Abraham. He went down to the plain of Jordan, a well-watered plain, like the land of Egypt (verse 10). That for the moment was his land, and he went and dwelt in the city of Sodom. But Abram dwelt in the land of Canaan. What an outlook! It was Gods land. If you look at Deuteronomy 8 you will get a description of Gods land, as I have already noted. 

    Then the last verse of our chapter says, Then Abraham moved his tents, and came and dwelt by the oaks of Mamre, which are in Hebron. And he built there an altar to Jehovah. You may say, There is not much difference between one place and another if it is in the land of Canaan. Of course, Hebron is in Canaan; it is just a comparatively short distance south of Jerusalem and a good deal more elevated than Jerusalem; but what is particularly important about it is, that we are told it was built seven years before Zoan in Egypt; Numbers 13: 22. That is, as a city it has a status before the world. It is not a matter of that world now exactly, it is before the world, that is this world. I can say but little about this world. I have already touched on it as to what we are likely to desire naturally, to be men of prominence and distinction in it, even if it only be locally. But the Spirit of God says through John the apostle, Love not the world. Now when the world is compared with Hebron it is not simply to tell you not to love it, but that it is not good enough for you, however good it may be from mans stand-point, for Hebron represents what was before the world (see 1 Corinthians 2: 6, 7). The world as it is has no status with God at all. God began, as it were, with Hebron; it was built seven years before Zoan in Egypt, the latter representing the present world. And Abraham is viewed here typically as living in relation to eternal things. As already alluded to, 

    Paul says, But we speak Gods wisdom in a mystery, that hidden wisdom which God had predetermined before the ages for our glory: which none of the princes of this age knew, (for had they know, they would not have crucified the Lord of glory;) (1 Corinthians 2: 7, 8. Why did they crucify the Lord of glory? They did not know the wisdom of God, the hidden wisdom which God had reserved for us. What was Calvary? It was the place of a skull, a remarkable word, clearly meaning an empty skull: there is nothing in it. The natural mind has no ability to understand the things of God. All this enters into Hebron as compared with Zoan in Egypt; Hebron points to the hidden wisdom of God, it is the very best. It is what was before the world. The world has no status with God at all compared with Hebron for Hebron is above the murky level of this poor world. It is what God has prepared for those who love Him, and I want to be among those. Things which eye has not seen, and ear not heard, and which have not come into mans heart, which God has prepared for them that love him, but God has revealed to us by his Spirit; for the Spirit searches all things, even the depths of God (1 Corinthians 2: 9, 10). That is one of the most remarkable statements in Scripture. The Spirit that dwells in us searches all things, even the depths of God; not, of course, the depths of hell, but the depths of God. Think of having the Holy Spirit in us, and of how He leads us into eternal things! 

    That is where Abraham is typically: Then Abram moved his tents, and came and dwelt by the oaks of Mamre, which are in Hebron. And he built there an altar to Jehovah. That is, he is before the world. You say, Whatever does that mean? It means this for one thing: Because whom he has foreknown, he has also predestinated (Romans 8: 29. Think of being foreknown of God before the world was! Let us wake up and think of the magnificence of this. Whom he has foreknown  that is, millions of years ago God knew every Christian here, knew us in the sense in which I am speaking tonight; He foreknew. And then we are told, Because whom he has foreknown, he has also predestinated to be conformed to the image of his Son ... But whom he has predestinated, these also he has called; and whom he has called, these also he has justified; but whom he has justified, these also he has glorified (verses 29, 30). Now that is Hebron; that is how I understand my position before the foundation of the world. I had a status before the world. Abraham is saying in effect, This is my place; those who live here are my relations. The world will take on Nimrod and millions of others like him  great men  but Abraham says, They are not good enough for me. And that is the way to look at these Scriptures and many others like them; we cannot settle down and become what other people are. We are Christians. We were in the mind of God before the world was, and Abraham says, I am one of those. There are oaks there, which would mean stability, while this world is tottering to its doom; there are no foundations to it. Not that God is not holding it provisionally, maybe for a few years, but there is no hope of a millennium after this terrible conflict, no Utopia in sight. It will never happen. Not that I would weaken the hands of the men who are standing for right in so far as right in this crisis is to be understood, but there is no millennium awaiting men save what God has foretold in the prophets; that is to say, the Lord Jesus will come out and inaugurate a thousand years of blessing and rule in it; that is the only one there will ever be, we may as well accept it. But for the moment God is in charge; in a providential way He is holding the reins tightly and surely. If He intends we should stay here a little longer, we shall stay here; and we shall sail the oceans again according to His ordering. We may as well look at the facts as they are. 

    But Abraham lived there, by the oaks of Mamre he did not simply sojourn, he was dwelling there, still, as Scripture indicates, maintaining his pilgrim character, dwelling in tents. Jacob built a house and came into sorrow; as soon as you stabilise yourself as part of this world you come into sorrow. Abrahams affections were in Mamre, in connection with eternal things. He would say, I belong to the before people; those that were known beforehand, before the world was. Personally I make no hesitation in saying I had a status with God before the world was. Think of that! All depended on the incarnation of Christ and on redemption, but every true believer had a status with God before the world was; he was foreknown. God saw us as we are, He saw everything from beginning to end. The verse before us should be read: Then Abram moved his tents, and came and dwelt by the oaks of Mamre, which are in Hebron. And he built there an altar to Jehovah. There is the suggestion of growth and stability. Isaiah 65: 22 may be compared in this connection. 

    The next dwelling place of Abraham is mentioned in Genesis 20: 1, And Abraham departed thence towards the south country, and dwelt between Kadesh and Shur, and sojourned at Gerar. His dwelling place was between Kadesh and Shur, which is in the south, but he sojourned in Gerar which is a Philistine town. Why did he go to Gerar? By his own statement, we learn that danger existed in Gerar. He says, Surely the fear of God is not in this place, and they will kill me for my wifes sake (verse 1). Naturally we all like company and so the town is attractive; but it is clear that enquiry should be made before we place ourselves where natural links are likely to be formed. Abraham had, in this connection, bitter experience in Egypt, and now a recurrence is about to take place in Gerar. Has he not some need for self-examination in that he has selected a city where the Philistine influence exists? He says, If I say, She is my wife, I may suffer. Why should he be in a place where he is forced to tell a lie about his wife? Let us be on our guard to maintain our heavenly position and leave the Philistines alone. Of course you respect them, they are men, but to be on social terms with the world is abominable to heaven, and it is a snare to Christians. Through such associations their heavenly colour fades and their joy ceases; and they also lose their power of testimony. They deny the fellowship, they deny the assembly, they deny that they belong to the bride of Christ. That is what Abraham did in Gerar, and many Christians have been damaged in this way. 

    Finally, I wish to remark on the verse in chapter 22 which I read: And Abraham returned to his young men, and they rose up and went together to Beer-sheba. And Abraham dwelt at Beer-sheba. Beer-sheba was the well of the oath. There is no town today like that. There is not a safe town in the world, not one in which I am protected by God. I am not speaking now of military attack, I am speaking of corruption, of the influence in the towns and the cities. The history of Beer-sheba in this book denotes that it refers to the city of God; it has foundations. It is a small place away in the south, but Abraham dwelt there. Where was he just before? He was just offering up Isaac. He had clean hands; he could lift up holy hands. He did not spare his own son, acting like God Himself who delivered His Son up for us all. Abraham was a worthy object for heaven as he went down from the mountain where he had been offering up Isaac, and where he received him back in a figure, as a type of Christ risen from the dead. Where is he to go? Is he to go to some wilderness city and be linked up with it, and become defiled with it? No. It is Beer-sheba, named by himself-meaning, well of the oath. There Abraham had called on the name of Jehovah, the Eternal God. Let us get that designation into our hearts  the Eternal God. I have been speaking of what was before the world: the God that we worship is the God that was before the world and will be after the world, he who is, and who was, and who is to come, the Almighty (Revelation 1: 8). Earlier the Philistines had come up and said, Let us make a covenant; Abimelech said, You make a covenant with me, Abraham, that you will never do any harm to me, or my son, or my grandson. Abraham says, I am ready to do that. The Son of man did not come to destroy life, but to save. Abraham says, I am not here to slay you, and he goes and calls on the name of the Everlasting God. That is Beer-sheba. 

    And now he is offering his son in obedience to Gods commandment: Take now thy son, thine only son, whom thou lovest, Isaac, and get thee into the land of Moriah, and there offer him up for a burnt-offering on one of the mountains which I will tell thee of (Genesis 22: 2). He reached forth his hand to slay his son. That was a wonderful testimony to Abrahams obedience; not only to his faith, but to his obedience to God. Heaven honoured him, calling his name out twice in the wonderful way recorded here. And where is he going to live now? He has a great sense of Gods pleasure in him as we have seen, and great promises made to him because of his obedience. God commits Himself to him, saying, By myself I swear, saith Jehovah, that ... I will richly bless thee, and greatly multiply thy seed, as the stars of heaven ... and in thy seed shall all the nations of the earth bless themselves, because thou hast harkened to my voice. With all this precious light in his soul Abraham went to Beer-sheba and dwelt there. It was where he had made a covenant with Abimelech, where they had sworn together and where, as we have seen, he called on the name of Jehovah  the Eternal God. The name Beer-sheba had been given because he and the Philistine king had together sworn there, entering into a covenant acknowledging that Abraham had dug the well. Thus Beer-sheba had the character of a covenant city, and evidently Abraham had this in mind as going there to dwell after the great happenings on the mountain in the land of Moriah. Later events in the histories of Isaac and Jacob confirm all this. The faithfulness of God was involved. Speaking spiritually, were I to go to Abraham in later years when Isaac and Jacob were there, and enquire of him as to his affairs, he would say, I am dwelling with these two, my son and grandson, and in my house all is well. I am proving constantly the faithfulness and mercy of God. By faith, we are told later, he ... dwelt in tents with Isaac and Jacob, the heirs with him of the same promise (Hebrews 11: 8, 9). This is the last reference to his dwelling. You know how beautifully the Lord speaks about Abrahams bosom in Luke 16. Isaac and Jacob knew it well. 

    And so, dear brethren, let us dwell in Beer-sheba, in the place of divine protection and stability. There we older ones may gather the young saints under our wings, and give them a place in our bosoms, corresponding with Abrahams bosom. The Lord Jesus had John in His bosom, reflecting the Fathers bosom, in which He Himself was. And so in spite of the storms that are raging the Lord would urge us to dwell in Beer-sheba, the place of the oath. When Jacob was going down to Egypt Jehovah said to him, I am God, the God of thy father (Genesis 46: 3). 

    That means that in Christ every promise is Yea and Amen. Wherein God, willing to show more abundantly to the heirs of the promise the unchangeableness of his purpose, intervened by an oath, that by two unchangeable things, in which it was impossible that God should lie, we might have a strong encouragement, who had fled for refuge to lay hold on the hope set before us, which we have as anchor of the soul, both secure and firm, and entering into that within the veil, where Jesus is entered as forerunner for us, become for ever a high priest according to the order of Melchisedec (Hebrews 6: 17 - 20. 

    I think what I have said ought to help us as to the sense of security, the dwelling relations which we are brought into, and what God looks for in us. 
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    FAMILY AFFECTIONS (1) (JT 14)

    Genesis 13:12,18; Genesis 22:19

    WCRYou had some thought about family relationships? 

    JTYes, of course, in spiritual sense. I thought we might see that they flow out from what God is; that they abide, and so are not what we might speak of as provisional, but primary. Family relationships represent primary thoughts, or desires, of God and so they abide. I thought it would be helpful if we could look at them a little. Paul says, I bow my knees to the Father of our Lord Jesus Christ, of whom every family in the heavens and on earth is named (Ephesians 3:14,15). 

    GWH-nYou used the word primary  what was your thought? 

    JTA primary thought is one that flows out from, or is expressive of, Gods own desires, apart altogether from sin or meeting its consequences. 

    GWH-nThat which preceded sin? 

    JTYes. A provisional thing is something that God entered into to meet conditions that arose. Provisional relationships terminate. Primary thoughts remain and, as it is said, the Father names every family, we see from this what an interest He has in families, and how they take character representatively from Christ. The names they receive indicate what they are; for instance, it is said of us, Behold what manner of love the Father hath bestowed upon us, that we should be called the children of God (1 John 3:1)  a fact that should lay hold of our hearts. In Johns gospel we read that, He came to his own, and his own received him not, but as many as received him, to them gave he the right to be children of God, (John 1:11,12)  to take that place. That refers to the liberty we have in our souls, but the epistle says we are called children of God; we are designated in that way. 

    WGRIn Galatians it says, Because ye are sons, God hath sent forth the Spirit of his Son into your hearts, crying, Abba, Father, Galatians 4:6. 

    JTThere you have the power suited to the relationship already established. 

    GWH-nThese relationships are what lay behind the coming of the Son into manhood. 

    JTYes, exactly. These were in the heart of God and the Son became Man in order to make them effective; so that I thought we had in Abraham, in that way, a foreshadowing of the Father of our Lord Jesus Christ. Take now thy son, thine only son, whom thou lovest, Isaac, Genesis 22:2. That was said to Abraham. The relationship of father and son is there in a unique way. It is the first time we get love mentioned in Scripture, and I think it foreshadowed the relationship between God and Christ  announced at His baptism. Take now thy son, thine only son, whom thou lovest, Isaac, Genesis 22:2. When we come to Galatians we see that the others are not counted; those born after the flesh are not the children of promise. In Isaac shall a seed be called to thee, Genesis 21:12. We have to see that we are on spiritual lines in considering Abraham as father and Isaac as son. 

    WGRAs a matter of fact, he had Ishmael for a son, but he was not recognised. 

    JTAnd others, too, the children of Keturah, but God would develop the great thought that He had before Abraham was. As the Lord says, Before Abraham was, I am, John 8:58. Divine thoughts were there. They claimed to be children of Abraham, but the true children of Abraham had to be found elsewhere. They were not the children of the flesh. 

    GWH-nDo you not think that this gives great force to the provisional ways of God? 

    JTI think it does. Provisional ways are somewhat like the scaffolding to a structure. The structure is what is going to abide. The provisional things are, of course, a witness to what God is, but what He cherishes is the family, and that is what abides. 

    GWH-nSo in Genesis 22:6. They went both of them together; the father and son walk with this in view. 

    JTYes, and then after the death and resurrection of Christ in type, they come back to the young men, and all went together to Beer-sheba, so you have an increased company. Figuratively you have a forecast of what we have got. 

    JSAbraham is a pattern father and Isaac is a pattern son. 

    JTAbraham, through acquaintance with God, had acquired parental instincts that may be regarded as spiritual, for he is said to be the father of all believers. Stephen remarked that he removed into Canaan after his father died, showing that natural parental influences do not enter into the purpose of God. Get thee out of thy country, and from thy kindred, and from thy fathers house (Genesis 12:1), but then it says that Terah took Abraham, his son, and came to Haran (chapter 11:31). That was not going out of his fathers house; but Stephen says after his father died. That has to be recognised. 

    GWH-nMovement began then. 

    JTYes, hence it is Abraham as clear of natural relationships that we have before us. 

    WHFSo that we must regard these dwelling places as spiritual. 

    JTYes. I thought by calling attention to these passages we might see how this great principle of paternal instincts and affections is worked out in the dwelling places. You must have the dwelling place if you have the family, so the first thing is that Abraham dwelt in the land of Canaan. That is the first thing that comes in. It is said in Hebrews that he dwelt in tents with Isaac and Jacob, the heirs with him of the same promise, Hebrews 11:9. The promise was of the land, so that in principle he is already dwelling there. 

    WHFIt is on the line of Gods purpose. 

    JTThat is it. As we were singing, We seek the things that are above. Our citizenship is in the heavens. Our living associations are there. Abraham dwelt in tents with Isaac and Jacob, heirs of the same promise. He would regard them as having part with him in their great spiritual inheritance. That is, the promises that refer to Abraham, refer to Isaac and to Jacob also, and he would, in the light of that, convey to them that they were sharing the same thing in family relationship. 

    WGRThey were edified by living with him. 

    JTYes, so at the outset we are lifted out of earthly relationships and moorings into the heavenly. It may be but in a little way we see it, but even the youngest Christian ought to see that his living associations are in heaven. 

    WHFIn the psalm it speaks of how pleasant it is for brethren to dwell together in unity. God seems to have the thought of dwelling before Him in all His ways, and the consequence of that is blessing. 

    GWH-nSo you would not hesitate to call the attention of the youngest believer to this, would you? 

    JTNo, that is the thing which comes before us at the very outset. 

    GATIn connection with what you are bringing out in regard to Abraham, we should be impressed with the fact that there are certain associations we ought to be found in even now, is that right? 

    JTQuite. The apostle John, who deals with this line more than any of the others, shows us from the outset that the thought of dwelling and of the family was before him; but in chapter 2 of his gospel he brings in the water of purification. Mary says to the Lord, they have no wine. Well, that seemed a very simple remark, but he says, Woman, what have I to do with thee?(John 2:3,4) He is preparing for the spiritual order of things. Then she submits and takes her place. Whatsoever he saith unto you, do it, (John 2:5) she says. There were six water pots of stone, but they were empty; they were to be filled up to the brim, meaning that relationships are not to be according to nature, they are to be spiritual, but if spiritual they must be pure. The very best natural relationships we can have are impure. Now there is nothing more important to take into ones soul than that  the very best relationships are not pure. In fact, it says the heavens are not pure, in His sight, hence the necessity for the water of purification. The pots were to be filled up to the brim. There must be complete purification. The Lord in John 3:5 says, Except any one be born of water and of Spirit, he cannot enter into the kingdom of God. I think that very often we dwell on the Spirit and forget the water. That is to say, at the very root  the very outset of our moral being, the principle of water is necessary, because there must be purification. The life must be pure from taint, and John, I think, lays the basis for family relationships in that way. They must be in purity. 

    WHFWater indicates a setting aside of the man after the flesh, does it not? 

    JTYes, all those relationships, good as they are, as created of God, are impure. 

    WCRYou mean the relationship of husband and wife is impure? 

    JTAll is tainted. 

    GATHow do you explain that? 

    JTIt shows what a terrible havoc sin has wrought in humanity. It enters into everything. So that we may not be deceived, and mix things. The spiritual is by itself; everything is after his kind. That is a principle in the Scriptures; things must not be mixed. See Genesis 1. The vessels filled to the brim means that I am wholly pure. I have to come to apprehend the death of Christ in this light. 

    WGRThose at the marriage would ignore that. We were noticing this morning the danger of natural relationships affecting us morally. Where they are not held with God they swamp us. 

    JTI am sure that is a constant danger to which we are exposed. Abraham, taken up by God, should be considered. Romans 4 says that he is the father of us all, so you consider your father. You see your spiritual father, and he as such depicted what God is as Father. 

    GATIn selecting a wife for his son, Isaac, he was most careful that she be taken from his own stock. 

    JTYes, that is just what comes out, so, living at Beersheba, the next thing is he heard, Behold, Milcah, she also has borne sons to thy brother Nahor: Uz his first-born, and Buz his brother, and Kemuel the father of Aram, and Chesed, and Hazo, and Pildash, and Jidlaph, and Bethuel (and Bethuel begot Rebecca.) (Genesis 22:20 - 23.) That comes to light at Beersheba. He comes into the light of the assembly, as viewed from the family side. Rebecca is thus fit to be Isaacs bride. 

    WB-tIn the first passage we read it says, Abram dwelled in the land of Canaan, and Lot dwelled in the cities of the plain, and pitched his tent toward Sodom. It says of Lot that he dwelt in the cities of the plain. Lot separated from Abram. Deliverance from Lot came as a consequence. 

    JTYes, as living in Canaan, Abraham held to his calling and everything was regulated accordingly. All your projects for yourself and your family are in the light of that. You may say, Well, what is your standard for your children? This is the standard and you cannot get a higher one. Our children should be impressed with the great spiritual dignity and wealth that, as believers, we are enriched with. 

    GATLots standard for his children was Sodom. 

    JTHis sons-in-law ridiculed him when he talked about leaving Sodom. He had no power with them, for his associations were there. 

    WGRAbram says to Lot, If thou wilt take the left hand, then I will go to the right, Genesis 13:9.. He wished no strife between brethren, and was prepared to suffer any disadvantage in Lot having first choice. 

    Lot chose the best according to the natural point of view, and what is the consequence of it? 

    GATLot took four steps backward. The first one was covetousness, he coveted the well-watered plains; the second, he pitched his tent toward Sodom; then, third, you see him in the gate of the city; the fourth, he was drunk. 

    WGBAnd you see the result in his family. 

    JTYes, a sorrowful family it was. It says, Lot lifted up his eyes  but, alas! not to survey the promised land, like Abram, but to look into the world in its delusive attractiveness. It says, And Lot lifted up his eyes, and beheld all the plain of the Jordan that it was thoroughly watered, before Jehovah had destroyed Sodom and Gomorrah; as the garden of Jehovah, like the land of Egypt, as one goes to Zoar. And Lot chose for himself all the plain of the Jordan (Genesis 13:10,11). 

    WGRLike the land of Egypt; that would correspond with Lots state of soul. 

    GATYou would call him an earthly minded person, I suppose? 

    JTI think he considered just for the present and had no thought for the calling of God at all. Like Demas, he loved the present world. 

    WB-tAs dwelling in Canaan, everything was by faith with Abraham; he was looking for the world to come, not the present one. 

    JTYes. He looked for a city which hath foundations, whose builder and maker is God, Hebrews 11:10. 

    GATLot wanted a city also, but only such as the world affords. Even a small one of these would satisfy him. 

    JTAs to us, much enters into our projects what our outlook is. Now, Lot lifted up his eyes. He did it of himself. Then it says, And Jehovah said to Abram, after that Lot had separated himself from him, Lift up now thine eyes, Genesis 13:14. God is asking Abram to do it. Lot did it himself, but here Jehovah says, Lift up now thine eyes. This is another outlook. He says, Look from the place where thou art, northward and southward and eastward and westward; for all the land that thou seest will I give to thee, and to thy seed forever (Genesis 13:14,15). 

    WHFLot seems to have been a hindrance to Abraham. He does not seem to make very much progress until Lot separates from him. First, his father dies, then Lot leaves him and he is free. 

    JTGod would have us in that way to start with Him alone. I called him alone., He says, and blessed him, Isaiah 51:2. Each one of us has to start thus, and it is an immense thing to begin with Canaan in view. You say, I thought that was the end of the gospel. But God puts the best at the start. Your conscience may need help, relief and purging, but God puts the very best at the beginning. 

    WGRThou shall bring them in, and plant them in the mountain of thine inheritance, Exodus 15:17. Israel sang that at the beginning of their journey in the wilderness. 

    JTThe great thing is to be governed by the light, thus you are in the right position. Abraham dwelt in the land of Canaan. He was in the right position. It is from the place where, you are now that you are to look. 

    GWH-nYou look from that place? 

    JTYes, he was in the right position. Lot had separated. The worldly element had gone. 

    GATAbram was up to it. He was positionally right and morally right. We are often positionally right  as, for instance, at the Lords supper  but not morally right. 

    JTThe next thing is, he is at the oaks of Mamre. His living associations are right. He is not considering for earthly advantages. Lot was. You see he is maintaining his position in relation to the purpose of God, and in due time the children come in. Isaac and Jacob come in, and this is what they come into. They are heirs with him, it says, of the same promise, but what a promise it was! A promise that God made to him. All was to be shared jointly, but shared in dwellings, in family relationships. Now you see the exercise one had was that we might see first of all that Abraham represents the father. He represents that thought in Scripture. His name signifies that and the first great thing about him is that he dwelt in the land of Canaan. 

    WHFAbraham was right and he went on. 

    JTAnd the next thing is he removed his tent and came and dwelt by the oaks of Mamre, which are in Hebron. Now in that, I think, we have the thought of stability. A spiritual man knows where he is, he is not carried about by every wind of doctrine or influence. 

    WB-tQuite an advance over verse 12. He has the right position there, generally speaking. He is in the land of Canaan. 

    JTYes, and his general outlook is that he has the purpose of God before him. You may say, How would this work out? You do not allow anything different from it. There may be touches of sorrow in connection with your children, and what not, but this is your association, and all your projects are in relation to it. 

    WB-tI have been struck in connection with the parable of the sower. In explaining it to His disciples, the Lord says, in an honest and good heart, having heard the word, keep it and bring forth fruit with patience, Luke 8:15. This sets forth a Christian, an honest and good heart, etc., and you can go on with such. 

    JTIt is a great thing to be stable. One who dwells by the oak of Mamre is stable. There is uncertainty all around, but you are dwelling there. The next chapter brings in the war of the nine kings, and Lot is carried away in it; but of Abraham it says, And one who had escaped came and told Abram the Hebrew. And he dwelt by the oaks of Mamre, Genesis 14:13. That was where he dwelt, he was not carried away. 

    GWH-nNo believer is safe with his feet off the ground of purpose. As in Sodom, Lot was exposed to the enemy. But of Abraham it says, he had three hundred and eighteen trained servants born in his house. He had the means by him to meet the emergency, and was able to recover his brother. 

    JTOne has known how easily brethren get carried away. They are not dwelling in divine association or standing on their own feet. Lot is an example of this, he is carried away and his property. But where was Abraham when they came to tell Him? By the oaks of Mamre. 

    GWH-nSo if you have a profound sense in your soul of the purpose of God you are able to go after your brother who is moving away. 

    JTYou are on solid ground yourself and can pull him out of the morass. 

    GWH-nYou love your brother and would have him with you. 

    HWDWhat ministry would you suggest to a person that they might become dwellers among the oaks? 

    JTThe truth of the resurrection of Christ. Colossians, I think, answers to the oaks of Mamre. They were in Hebron and part of the inheritance that Caleb asked for. 

    HJGAs risen with Christ we seek the things that are above where He sitteth at the right hand of God. 

    JTYes, just so. 

    GATWould you say that at the start he had to do with God alone? I think the secret of Christian progress is how I start. Have I had to do with God? 

    JTYes. God appeared to Abraham. It is the way God is apprehended in your soul. These things come to you one after the other, but the first apprehension of God in your soul gives character to you afterwards. 

    QuesYou mean as revealed in Christ? 

    JTSurely. The God of glory appeared to our father Abraham when he was in Mesopotamia (Acts 7:1). There would be the suggestion of what God had in His heart to effect that appearance. Abraham would never forget that. He would not perhaps understand it then, but he did afterwards. 

    GATPaul, in telling of his conversion, spoke of how he had to do with Lord personally. 

    JTQuite. There was the first appearance, then the Lord says: And of what I shall appear to thee in (Acts 26:16), and there are in some sense these appearances with us. The Lord has His own way of making Himself known to each of us; one way with you and another with me, but He seeks opportunities to reveal Himself to us, and these appearances are what make the man. 

    WGRThey give an impression, do they not? It says of Paul, The Lord stood by him and said, Be of good courage, for as thou hast testified the things concerning me at Jerusalem, so thou must bear witness at Rome also, Acts 23:11. 

    JTThat appearance would, of course strengthen his soul. 

    WHFIt says Abram built an altar. 

    JTThere are two so far. The first one was at Bethel, but this second one shows he was progressing. Lot had separated from him, then Abram moved his tents and came and dwelt by the oaks of Mamre, which are in Hebron, where he built an altar, all of which would show he was getting on. 

    WHFIt denotes progress. 

    JTYes. Abraham is qualifying for the great spiritual family of which he is to be father. He has lived in the land of Canaan (a general thought) and now dwells by the oaks of Mamre (a particular locality). After offering up Isaac he goes to Beer- sheba. It says, And Abraham returned unto his young men, and they rose up and went together to Beersheba. And Abraham dwelt at Beersheba, Genesis 22:19. He and Isaac had gone up to the mount together. It says, And they went both of them together. And they came to the place of which God had told him. And Abraham built the altar there, Genesis 22:8,9. But then when God intervenes and he returns, it says he returned to his young men. That is to say, he comes down from the mount of the Lord with the light of divine provision in his heart. He called the name of the place Jehovah-jireh, meaning, As it is said at the present day, On the mount of Jehovah will be provided. (Genesis 22:14) It had become a current saying in Israel up to the time of Moses, because it is Moses who writes this book, and no one better understood what the mount of Jehovah meant than Moses. He had been on it on two occasions of forty days each, 

    with the Lord. He heard Jehovah opening up great thoughts there, unfolding the pattern of the tabernacle and the types of the Lord Jesus as a sacrifice and Priest. He would be impressed with the fact that Jehovah had abundance; indeed, all that was necessary for the carrying out and effectuating of His thoughts. Moses would acquire all that knowledge on the mount of the Lord, and know what it meant. So when he records this instance of Abraham, he would well understand it. It was a current saying in Israel, no doubt, in his day. Well, Abraham came down from the mount with the knowledge in his soul that God was faithful and would provide everything, and he came to his young men and they went together. It was an illuminated company  as they wended their way south to Beersheba. 

    WGRI was wondering if you would say God appeared to Abraham as the Almighty, giving him the light of that in his soul here. He gives Abraham the light of himself as the God of resurrection (for He raised Isaac from the dead here typically). It is additional light, and God confirms it to him in his own soul. Is that right? 

    JTQuite so. It says he received him again from the dead, in a figure. 

    WGRWe may have light about God in a way, but there comes a time when He makes that effective in our souls; we arrive at it, so to speak, and now Abraham arrives at a knowledge of God as He appeared to him in the beginning, as Almighty. 

    JTThen you have in addition to that the promise, then the oath. It says, And the angel of Jehovah called to Abraham from the heavens a second time, and said. By myself I swear, saith Jehovah, that because thou hast done this, and hast not withheld thy son, thine only son, I will richly bless thee, and greatly multiply thy seed, as the stars of heaven, and as the sand that is on the seashore; 

    and thy seed shall possess the gate of his enemies; and in thy seed shall all the nations of the earth bless themselves, because thou hast hearkened to my voice, Genesis 22:15 - 18. What wonderful light was given to him! He not only had the promise, but also the oath. Jehovah called to him the second time. For God having promised to Abraham, since he had no greater to swear by, swore by himself, 

    (Hebrews 6:13). Well, now, it is all this that enters into Beersheba, because it is the well of the oath. That is, he is now dwelling in the place that denotes the faithfulness of God. We have the general purpose of God, and the stability of the purpose of God, and now the faithfulness of God. 

    RLGIt is most interesting to look at Abraham as representing God Himself, as we have been noting, He that spared not his own Son, but delivered him up for us all, Romans 8:32. Abraham gave his son here. It illustrates Gods great purpose and plan. 

    JTThere are two things running through here. One is that Abraham is a foreshadowing of God himself in giving Christ; the other is the education of Abraham, and in that he is a type of the believer as well. This third dwelling place denotes that he has now arrived at the knowledge in his soul of the faithfulness of God. 

    GWH-nIt is not mans relief here so much as what the death of Christ yields for God. The temple was built on this spot, was it not? 

    JTScholars are not satisfied about that; it was in the land of Moriah. There is that which is for God in the resurrection of Christ; it says Abraham received Isaac back from the dead in figure. I take that to be the man of faith seeing, all that his heart cherished (for everything centred in Isaac) go into death, but it comes out again. He has him now out of death and so has him permanently, and I think that is what Beersheba means  the faithfulness of God. Everything is secured in a risen Christ, so when Jacob comes down here later and is going to Egypt (Genesis 46:1 - 3) it says, he offered sacrifices to the God of his father Isaac, not his father Abraham. God, as it were, confirms that in saying, I am God, the God of thy father; fear not to go down to Egypt, meaning that whatever the outward appearances, everything is secured in Christ. 

    GWH-nReferring to Abraham returning to the young men and conversing with them, that would be in the spirit of relationship, would it not, sharing what had been secured in the death of Isaac? 

    JTNow that is the kernel of what was in my mind; you have the Father and the Son. The father has the son back, figuratively, from the dead. Before he delivered him up it was, Take now thy son, thine only son Isaac. (Genesis 22:2) How that would go to his heart! But he went on with Isaac, They went both of them together, Genesis 22:6, and now he has got him back, and you can think of what was in Abrahams heart as he went down the mountain to the young men with his son, his only son, whom he loved! He had him now permanently. Well, he joined the young men, and what would they see? A father with a son risen from the dead (figuratively in his case, but when we apply it to the antitype, it is God and Christ), and that is where the truth of family relationship lies, for it is here that we come in, as we learn from John 20. 

    GATThink of the heart of the blessed God: He had an only Son, and the time came when He had to offer Him up. As Christ was in the garden in agony, how the heart of the Father must have been touched! 

    JTHe spoke to the Father: If thou be willing, remove this cup from me, Luke 22:42. All that enters into this. 

    JARHe comes back now to talk with the young men. Would that refer to Christ coming to His own after resurrection? 

    JTI think it does. What would they see? They would see Abrahams delight in his son as received back. He loved Isaac, and now that he had him back he would look at him in an entirely new way, and so it says, Abraham returned to his young men and they rose up and went together, he and the young men. What an item of education for these young men! 

    CMYA heavenly company is typically seen here. 

    JTJust so. It was an educational time for them. 

    HWDWould you think the ministry of Christ risen from the dead produces these young men? 

    JTI think the disciples come into this. John 20 teaches that the disciples of the Lord were brought into His relationship with the Father. It is as risen from among the dead that the Lord gives us to have part in the family. 

    WGRWhen the Lord appeared in the midst on the morning of resurrection the disciples saw something, so to speak, that they never saw before. 

    JTYes, the great results of His death, perfectly valued by Himself, would give character to the scene. They had contemplated His glory before, but now He had been into death and had come out of it. The sense of all this would be present, although not yet fully understood by the disciples. 

    GATNow applying this to ourselves, when Abraham came back to the young men supposing they had ignored or made light of Isaac, what would Abraham think of that? Do we not ignore the Lord a good deal and make light of Him, even as Christians? 

    JTThe Lord would impress us with the necessity for spirituality in divine things. I was thinking of Jairus daughter (Mark 5). He healed the demoniac in public, and He healed the woman with the issue of blood in public. The crowd did not affect that, but when raising Jairus daughter and bringing her into the circle of life, He put everybody out; the musicians and all are put out but Peter, and James, and John, and the father and mother of the child. She was brought into that circle, and what a circle it was! 

    WGRResurrection is not a public thing. 

    JTNo, I am brought into a holy, sober, spiritual sphere. There were seven there  the Lord Himself, Peter, James, John, the father, mother, and the girl raised up make a circle of seven. She was raised up into that circle. 

    GWH-nBrought into life. So there are relationships existing now that are permanent. 

    JTAnd young people are brought into life in that scene. It is a pure, holy scene. We know that we have passed from death unto life, because we love the brethren, 1 John 3:14. The love is a holy love. 

    GWH-nLater on in the book of Genesis, when Jacob goes into Egypt, he says to Joseph, I had not thought to see thy face; and lo, God hath showed me also thy seed. He also claimed them, saying, they shall be mine, Genesis 48:5 - 11. 

    JTH e was a true parent; doubtless he had learned from his father Abraham in this regard. We shall have more as to that later, but before we close we ought to see more clearly what comes out in Beersheba. It is Gods eternal faithfulness in Christ. Abraham went there with the young men and Isaac; typically it was a wonderful company. It says, Abraham dwelt at Beersheba. He had now the light of the faithfulness of God. Upon that, additional light is given. It says, And it came to pass, after these things, that it was told, Abraham saying, Behold, Milcah, she also has borne sons to thy brother Nahor, Genesis 22:20. Note, it was told him. We are now in the presence of the assembly, for it goes on to say: Uz his first born, and Buz his brother, and Kemuel, the father of Aram, and Chesed, and Hazo, and Pildash, and Jidlaph, and Bethuel. (And Bethuel begot Rebecca.) (Genesis 22:20 - 23). Abraham has the light now of a suitable companion for Isaac; the family relationships are to be extended, but the bride is to be lineally suited to Isaac. Being related to Abraham, she is of the right line. 

    GWH-nYou were quoting from Ephesians 3: For this reason I bow my knees to the Father of our Lord Jesus Christ, of whom every family in the heavens and on earth is named, Ephesians 3:14,15. This would be Ephesians 1:19, would it not? And what the surpassing greatness of his power towards us who believe, according to the working of the might of his strength, in which he wrought in the Christ in raising him from among the dead, and he set him down at his right hand in the heavenlies, etc., and gave him to be head over all things to the assembly. (Ephesians 1:19,20; Ephesians 1:22) Rebecca comes in there. 

    JTThat is right. This light as to the assembly typically comes in at Beersheba, the family relationships are to be extended, so in chapter 24, after the death of Sarah, Abraham directs his servant to go to his kindred and seek a wife for his son Isaac. You see the faithful parental instincts in Abraham all through here. 

    WCRAre you looking at Abraham as a believer when you say that? 

    JTI am keeping in mind the two lines already Mentioned  that is, he represents the mind of God in regard to Christ and the assembly, and, on the other hand, Abraham is a type of the believer in the way in which he progresses in the knowledge of the truth. 

    HWDIsaacs bride was to be called from Abrahams relatives. 

    JTThat is, He that sanctifies and those sanctified are all of one; for which cause he is not ashamed to call them brethren, Hebrews 2:11. That precedes the truth of the assembly. One has to be in the light of the relationship in which we are set with Christ to understand the assembly. The assembly is formed of His brethren. 

    THDoes this work out with Abraham as it does with us? We all know that ultimately death will sever all links and ties of nature, and so Abraham takes the knife, he appropriates death, and in order to come into divine relationships we have to go into death. There is no entering into life without appropriating death. 

    JTHe went through death in offering up Isaac. The requirement that even Isaac had to go into death was the supreme test of Abrahams faith. 

    OJOHe had actually raised the knife, he had come to that point. 

    GATWhat would you say about Eliezer? He was really the one who found the wife. 

    JTHis name is not mentioned in connection with Rebecca. It is Abrahams servant. He observes the will of Abraham. 

    WB-tIn chapter 24 Isaac is set before us as a lonely man meditating in the field. Rebecca asks, Who is the man that is walking in the fields to meet us?(Genesis 24:65) Typically, Christ is now in the view of the assembly. It is not good that Man should be alone;(Genesis 2:18) we can think of Christ in the light of that. 

    JTHis mother had died. Israel was deceased. 

    WGRGod does not give Christ that which is beneath His dignity. 

    JTThat is it. 

    WGRThe assembly is not beneath Him; it is of His own kindred. I suppose it is a great moment with us when we arrive at that, that we are kindred to Christ. 

    JTThat is the light that comes to Abraham here. Then in chapter 24 he causes the servant to swear to take a wife for Isaac from his kindred. The light had come to him that she was there. 

    WCRAdam said, This time it is bone of my bones and flesh of my flesh. (Genesis 2:23) He recognised himself in Eve. 

    JABBethuel begot Rebecca. There is nothing mentioned about any other children. 

    JTThat is the point in chapter 24. Abraham acts on the light given. He knew she was there, but does not mention her to the servant; he has to go and find her. 

    GATIs that the same as the treasure hidden in the field? 

    JTPretty much. The ministry of Paul brought her in, but the Lord had spoken of the assembly in the days of His ministry. 

    The God of glory appeared to our father Abraham;(Acts 7:2) the glory itself shall shine out ultimately in the family. On Christ shall be hung all the glory of His Fathers house; Isaiah 22:24. 

    WHFThe Father loveth the Son and hath given all things into his hand, John 3:35. So Abraham is a figure of God as Father. 

    JTQuite. 

    GWH-nWhat dignified thoughts the young men would have as they returned! Doubtless they would listen and respond to all that was presented to them in Abraham and Isaac. 

    GATQuite different from the thoughts of the two on the road to Emmaus  they thought Isaac was dead, but the Lord revealed Himself to them as risen. 

  

  
    GOD'S END - HIS HOUSE (JT 21)
    

    
    
  
  
    GODS END  HIS HOUSE (JT 21)

    Genesis 13:17,18; Genesis 22:19; Genesis 31:3; Genesis 35:1

    I have in mind to show, from these scriptures, how a believer is led on in soul history to the house of God. Abraham, as you will remember, is said, in the New Testament, to have dwelt in tents (Hebrews 11:9); and in this book it is said that Jacob was a homely man, dwelling in tents, Genesis 25:27. Doubtless he had learnt from his grandfather how thus to dwell; and it was in keeping with the light vouchsafed to him that he should so dwell. It is also in keeping with the light granted to us that we should not settle down, but maintain a pilgrims attitude; that our dwelling environments should be portable. As the light came to these great examples of faith they learnt how to dwell, affording a pattern for us. 

    I wish now to show that in Abraham we have, at the outset, an understanding of divine things being stable. You will have observed that in chapter 13 he moved his tent and dwelt by the oaks, as it should read, of Mamre, which are in Hebron. God had told him, upon Lot having separated from him, to lift up his eyes and take account of the land and all its extent, that all was to be his. In like manner, as the gospel is known in the soul, it opens up an immense domain. It is Gods glad tidings concerning His Son, declared to be the Son of God in power, according to the Spirit of holiness by resurrection of the dead; Romans 1:1 - 4. Gone into heaven, Peter says, angels and authorities and powers being subjected to him, 1 Peter 3:22. The glad tidings of the glory of the blessed God, (1 Timothy 1:11) as presented to us, opens up an immense domain of blessing; and although immense it is all our own. It is available to the believer, and God intends that we should move accordingly; and in moving that we should have Himself before us. So we follow up the normal exercise resultant from the light, and begin to see, at least, that certain things are stable; for we learn only in part. We must not assume that we can take in the whole scope of purpose given to us in Christ risen and glorified, at once. In a way, there is nothing more damaging than that we should assume to have divine things prematurely. You recollect how that Peter and John, after they heard that the Lord had risen, ran to the tomb and that John outran Peter. What progress these young men are making! One is exceeding the other, but they are both doing well, as it might have appeared. But it is not how we start, but how we end that counts. We find that notwithstanding their running, they went to their own homes after examining the sepulchre. They looked into the empty sepulchre, and believed, but it must have been a negative kind of faith  faith based on an empty sepulchre. We need more than an empty sepulchre; we need to see the One who had been there. If there is to be stability in our souls, we must apprehend the Person; and for this there has to be a lingering. Mary Magdalene, who had given the lead in the running, did not go to her own home, she remained without at the sepulchre weeping; an empty tomb to her meant a blank. Her faith would rest on more stable foundations than that; and it was to her the Lord appeared. He said to her, Mary, and not only did He call her by name, He enlightened her soul. He says, I ascend to my Father, and your Father, and to my God, and your God, John 20:17. She now has the light; not only of the risen Christ, but of a Christ able to ascend up to heaven. Her soul is set up in relation to Him and so she could, so to speak, dwell by the oaks of Mamre. Oaks suggest stability. I would say to the young people here: In progressing in the light, you do well to tarry, to take a calm, deliberate account of things, and as something stable appears in your soul, pitch your tent there. It is an immense thing to learn to move with the light, and to carry with you all your living environment. So Abraham moved his tent and pitched by the oaks of Mamre, and built there an altar to Jehovah. The altar was in keeping with the light of his soul, and he was now dwelling in relation to what was stable. Stability of soul is rare. Many of the Lords people are living in relation to what is visible; that is not living by faith but by sight. Abraham was living by faith; hence, as he received an accession of light from God, as to His purpose he moved his tent to correspond with it. The domain opened up to faith is immense, but in order to enter into it intelligently you need to lay hold of something that you know to be stable; doing this you live there, and God is before you; for any movement in which God is not before us, is not one of faith. 

    I wish now to show how we are led on to the light of Christ risen from the dead, because Abraham has to be regarded as a type of the believer. He is also to be taken account of as a representative of God, as indeed all the patriarchs are. In Chapter 22 he is not by the oaks of Mamre, but in Beersheba; that is to say, he has increased light. He has been on mount Moriah, and has proved that On the mount of Jehovah will be provided (Genesis 22:14). You see, he is progressing, having arrived at what you might call a permanent proof of the faithfulness of God. He named the place Jehovah-jireh. It was to stand out as a landmark of faith that, as the believer progresses, he discovers that God can provide for him under all circumstances. One wonders how much this has been proved in our souls, for at times God allows us to be severely tested. He loves us too well to leave us alone, and so allows things to happen that test us to the utmost, but the test, as it draws out our faith, also discloses the faithfulness of God; as the apostle says, God is faithful ... the Son of God, Jesus Christ, he who has been preached by us among you (by me and Silvanus and Timotheus), did not become yea and nay, but yea is in him, 2 Corinthians 1:18,19. It is a wonderful thing to lay hold of Christ as presented in this threefold way, as the apostle says, By me and Silvanus and Timotheus, as though God would have, among the Gentiles, an unquestionable testimony to the Son of God. How much have we believed of the gospel? The Lord said to the man in John 9:35 Dost thou believe on the Son of God? Did the Corinthians believe on the Son of God? Some of them no doubt did, but generally, they were questioning Paul. They were not living by the oaks of Mamre, nor were they recognising that God was supporting Paul. He was one of the oaks of Mamre, for there was stability in his walk and ways. He had brought amongst them the light of the Son of God, and his spirit and ways were in keeping with his preaching; his preaching was supported by Silvanus and Timotheus; for they also preached the Son of God. These three servants were not preaching a doctrine merely, but a Person. Christianity is not a system of doctrines, it relates to Persons. The Corinthians were questioning the veracity of the great apostle. But he says, our preaching was not yea and nay. He preached the Son of God, in whom is the yea; but they were not stabilised in their apprehension of the Son of God. They were living in the atmosphere of suspicion. What a terrible atmosphere for Christians to live in! Everything was stabilised in Christ risen from the dead; and Paul was secure there; indeed, he speaks of the promises, the yea and the amen in Him, being for glory to God by us (2 Corinthians 1:19 - 21); linking those to whom he preached with himself. So that it is well to see that there may be a nominal acceptance of the gospel, and yet the living in the atmosphere of uncertainty, instability and suspicion, for these things go together. Now Abraham was outside such an atmosphere, having been tested to the utmost, he relied on God, saying, The Lord will provide. This great truth of Gods faithfulness is established so firmly that it became a fixed doctrine of Israel. In the mount of Jehovah will be provided. You see it is in relation to the mount of Jehovah, which involved the death and resurrection of Christ, as typified in Isaac. We must keep our eye on the mount of Jehovah, or Satan may be hindering us by that which is not of Jehovahs providing. Any other provision is to be regarded with extreme suspicion, and it may turn out to be a curse. Here is a man in the light of Gods provision in His mount, and heaven knows him. Abraham, Abraham! Think of being signalised by heaven as walking in the light of the Son of God, Christ risen from the dead! Everything that divine love has designed and secured for us is there. 

    Abraham came down to his young men with a heart full of heavenly light and confirmation. How much anyone possessing such light may impart to those about them! It is thus, indeed, that God helps His people; as established in the light of the Son of God. Abrahams young men had not gone up to the mount, but were under Abrahams direction. It is beautiful to see these young men in subjection; for young men, generally speaking, like to lead. We possibly remember that the Levites were taken into account, from a month old and upward. They were not regarded as fit for service until they had arrived at the age of thirty, a long time for a young man to wait, who has aspirations to serve the Lord; but he has to learn, in the interim, to keep his body under. The energy of the flesh, and its results, are little known to the young believer, so that divine restraint is necessary, up to thirty, and is in love. The Lord said to Peter, When thou wast young, thou girdedst thyself, and walkedst whither thou wouldest John 21:18; hence the wisdom of divine restraint and limitations. Restraint is needed in young people. They learn to serve as in subjection by doing what they are told to do, until they reach the age of thirty, when they are regarded as qualified for service. 

    When Abraham returned to his young men, he was a very different Abraham, we may say, although a wonderful man before; already his name had been changed; he had, moreover, given up the flesh, for he was circumcised. He had also received a visitation from God, by the oaks of Mamre. Isaac had been weaned, and he had made a feast for him. Finally he had offered up Isaac, and had received him from the dead in figure. Think of the moral greatness of the man as he came down from the mount! Then, having returned to his young men, it says, They went together to Beersheba. What a precious sense of communion would be enjoyed amongst them, as the great patriarch in the light of heavenly favour, and of a risen Christ, walked with his young men to Beersheba! Then it says, He dwelt at Beersheba. You say, What does that mean? It means that he is established in the faithfulness of God. He has in his soul, in type, the assurance of the fulfilment of the promises of God. God had just sworn to him; there was the promise and the oath; these two unchangeable things by which he should have strong encouragement; Hebrews 6:13 - 18. He dwelt at Beersheba (the well of the oath) that is, in the full light of the faithfulness of God, typically, that all the promises of God are yea and amen in Christ. How much these young men would profit by the spiritual impressions of this great patriarch! There is a word in all this for the elder ones amongst us. The patriarchal idea is one of the greatest ideas of Scripture; it means that the elder ones consider for the younger ones, and prepare them to continue the testimony of God. So you find in Peters address, on the day of Pentecost, the reference to David as a patriarch; Acts 2:29. His Son, the promised heir, had come. As it says, Of Davids seed according to flesh, marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead, Romans 1:3,4. He had gone into heaven, and the promise made to David is now accomplished in Christ, the true Solomon. You will bear with me, I feel sure, for one is impressed that God would speak to the elder brethren. If the testimony is to be continued, there must be their patriarchal example and instruction. 

    I now come to Jacob. In him you see the idea of dwelling carried forward to the house of God. You will all remember how the light of the house came to him. Indeed, he named the house; he says, This is none other but the house of God, and this is the gate of heaven, Genesis 28:17. And what did he see? A ladder extended from earth to heaven and God was above the ladder and Jacob at the bottom. The ladder was between God and Jacob. But there were living angelic communications; as it says, Angels of God ascended and descended upon it. Jacob awakes out of his dream and says, This is none other but the house of God, and this is the gate of heaven. Jacob may, therefore, be taken to represent the believer as arriving at the house. He had remained in Syria for twenty years; and God said to him, Return into the land of thy fathers, and to thy kindred, Genesis 31:3. If there is one here who has strayed, and who finds himself in the by-ways of this world, this word is addressed to you. It is no longer a question of what is optional, but imperative: this is a direct word from God to you. Return to the land of your fathers! God appeals to your family instincts. You have been there in your younger days. You have tasted the sweetness of family affections and care, even as Jacob did. The knowledge of this should lead you to return to the Lords people, to the family of God. You have been away from the land of your fathers, and from your kindred, but God is saying, Return. What a word for anyone who has turned away from the joy of family relationships! You know you have brethren, that they love you, and have been praying for you. They have missed you. The word is, therefore, from God direct to you tonight: Return into the land of thy fathers, and to thy kindred; and I will be with thee. What an encouragement! Can you resist such an appeal  an appeal with such a privilege attached to it: I will be with thee? God has not been with you in your movements in this world. Whatever you may have acquired in those movements has not brought about divine support. Now He says, I will be with thee. 

    I pass on to chapter 35. Jacob has progressed, in acting on the word. He had returned to the land of his fathers, but he had not as yet recognised Bethel. He had come short. God looks for complete recovery; He has the very best thing for us. He knows and loves us too well to allow us to stop half way. There are many who do this, like Jacob, who built a house at Shechem on the way back; but, alas, he got into disgrace there, and now God says, Arise, go up to Bethel, and dwell there! This is not optional, as Deborah says, Hath not Jehovah commanded? (Judges 4:6). If the Lord has commanded, it is imperative, and something will surely happen to you, if you do not submit. God says, Arise, go up to Bethel, and dwell there. I want, for a moment, to show what is in store for you. When Abraham dwelt at Beersheba he got light about the assembly, typically. It says that it was told him that his brother Nahor, who begot Rebecca, had sons, one of these was named Bethuel. It is a wonderful moment when light breaks into our souls about the assembly. That is the highest point we get in Abraham. A little later he sent his servant to secure Rebecca for Isaac. Here we have the full height of Abrahams faith. He has light about the assembly; and he will see it related to Christ. Now Jacob comes to the same assembly, typically, in another way. He arrives at Bethel, and God appears again to him, as he returned from Padan-aram, and blessed him. I dwell on this so that if there is one here who has returned spiritually, he may see what there is for him. One important thing to notice is that, as you arrive at Bethel, you find others, for the house of God involves the saints. 

    Jacob brought all that were with him to Bethel, and God appeared to him again, and blessed him, saying, Thy name shall not henceforth be called Jacob. He did not ask, What is thy name? at Bethel. At Peniel He had done this, and he said, My name is Jacob. But in the house God knows your name, and says it is to be no more Jacob, but Israel. What I would like to impress upon every believer is, that you are in the house on account of spiritual energy, and God names you accordingly. He says your name is Israel. Jacob as a prince had prevailed; for he had power with God and with man; so that at Bethel, God appeared to him and blessed him. Then it says, He talked with him. He is no longer on the top of the ladder, but rather beside Jacob; and as God spoke to him He went up from the place where he stood; and Jacob set up a pillar in the place where God had talked with him, 

    and poured a drink offering on it. It meant that he was conscious that he was agreeable to God. God had given him the consciousness that he was pleasurable to Him. If you rightly enter the house, you will be made conscious of the divine pleasure in you. God has pleasure in you, for you are there in entire suitability to Him; and in the dignity of a prince; you are made thus suitable through the death of Christ, and the gift of the Spirit. Jacob was conscious that God was complacent in him, and so he raised up a pillar, and he pours a drink offering on it. Could anything be more attractive than the spot where you are conscious of Gods complacency in you? No, indeed. Hence Jacob pours a drink offering on the pillar; and then the oil, denoting the dignity in which he is to be henceforth; for he is no longer to appear in the crookedness and waywardness that had hitherto marked him. Thus the believer has definitely committed himself to God, who loves him, and is complacent in him; henceforth he is going to maintain what is due to Him. The oil means that the believer is to be, henceforth, in the dignity of the house. Then certain things happen which although the cause of sorrow, nevertheless, help the Christian: Deborah, Rachel and Isaac are buried. These close, natural links are snapped. In this way God helps us, as we take up our places in His house. As we are established in the house, the natural links go, but the spiritual ones remain. So that chapter 35 is one of victory for Jacob. 
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    OUTLOOK (JT 51)

    Genesis 13:14-18; Genesis 15:5,6; 2 Peter 1:9

    I want to say something about outlook; it is a much used word. The outlook of many is dark at the present time. Sometimes the darkness arises from ones personal circumstances; sometimes from a pessimistic disposition, which makes more of what is against it than what is for it; and sometimes from a fearful disposition. The outlook of the characteristic believer is always bright and promising. It hinges on three things  faith, hope and love. Faith and hope are grouped together; love is put over against them both  the greater of these (1 Corinthians 13:13). They are both great, but love is greater. It would seem as if faith and hope are of about the same value, but love is greater. Indeed, without it the other two become of little value. Without love we are nothing, that is what Scripture says; and, of course, that makes a great many people worth nothing; far more than, perhaps, many of us have imagined. Without love we are said to be nothing, a very solemn matter, because it is the divine standard. When God comes to weigh things, which He will do and is doing, there will be a standard, and that standard is Christ. Not that judgment is not graded; it is graded. You can understand that, when you receive the things done in the body in view of having a place in the kingdom, God will take great pains so that everything is accredited to one worthy of credits; but those who have no faith, who die in unbelief, and consequently have no love, are worthy of no credits; a most solemn consideration. So that it is well, if there be one here who is without love, to look into the matter. For a person with no love is nothing; in the divine realm he is nothing at all. Thus his outlook cannot be bright or assuring. 

    Well, the outlook, as I said, of the true christian is bright characteristically; always bright. The more extensive the outlook the greater the brightness; and so God begins early to teach His people to look, to acquire the habit of looking afar off. Esau represents one of those in that period who could not see afar off. Peter alludes to such as he, and states certain things that are to be added to the christian, which enable him to see things afar off. Esau did not have these. He was a twin; he and Jacob were twins. They had equal advantages, but Esau could not see afar off. He came in from the field, like a young man who has been out to the football match, tired and hungry, and Jacob was cooking. He was a practical man. Every true christian is a practical man. Jacob was cooking a meal, and Esau, who could only think of immediate material things, said, I would like to have some of the food you are cooking. Jacob saw afar off, and saw that it was his opportunity to acquire what belongs to the purpose of God; and he made a bargain with a willing man for his birthright. The commodities in that transaction were a birthright on the one hand, which looked on into the future, into eternity, and on the other hand a mere mess of pottage. Weigh those two things. Put them on the scales. Well, they were put on the scales, and Esau said to Jacob, I will have the pottage, and you can have the birthright. That was a transaction between the twins, the two brothers. The one could not see afar off, and the other could and did, and secured the inheritance; which implied the inheritance of God, which He assigns to faith. 

    Well, all that is preliminary, and it is for every young person here, for each of us, to inquire as to whether he has ever had such a transaction as that. Buying and selling is a very common thing, but did ever two commodities like those go into barter? Here is a mess of pottage. But what did the man say? Esau said, I am going to die; what good is the inheritance to me?. The fact is, he did not value the inheritance. Many millions of believers, who valued the inheritance, since that day have died. If I die as a believer I shall rise again. Faith appropriates that great fact. Esau had no thought of that at all, and yet he will be raised. How will he be raised? As the man that God hated! Think of the awfulness of being brought up from the grave as a man who not only hates God, but whom God hates! What will become of him? God will assign him as far away as hatred will have him go. Divine hatred is always right, just as much as divine love is right. I loved Jacob. What will God do to Jacob when he comes up? He has a fixed place in blessing. God says, I am the God of Abraham, and the God of Isaac, and the God of Jacob. God is not God of the dead, but of the living (Matthew 22:32). He is their God; not He was. And Jacob will be raised as one whom God loves. It is a rare thing for God to speak of one particular person in this way. He says in the last book of the Old Testament, I loved Jacob (Malachi 1:2). It was an historical matter. There was evidence of his lovableness from the outset. He took his brother by the heel in the womb. He was a supplanter of such a man, which would be in accord with the mind of God, who, as we have noted, hated Esau. But He loved Jacob. All things work together for good for every one who loves God and whom God loves. Everything that happens works out for them; those who are the called according to His purpose. I have said all that because of Esau. He was short-sighted. 

    I turn now to Abraham; it is he whom I have specially in mind; the father of all believers. Lot was separated from him. What can we say of people who turn away from the truth? Are they worth anything? If they have not love, they are worth nothing; but as they turn away from the saints, God takes account of them, and He says, in effect, to the saints, I know you miss them; I know they cause you grief, and I want you to know I can recompense you. And so He says to Abraham, Lift up now thine eyes, and look from the place where thou art, northward and southward and eastward and westward. 

    I want to stress the idea of a long outlook. We are today in the presence of great pressure, great sorrow; the most sorrowful time one has experienced. It is a time of great sorrow. God intends it to be that, but one intent in what is transpiring is that Gods people should look a long way ahead and see the end of all things. Scripture stresses much the end which God has ordained. James says, the coming of the Lord is drawn high (James 5:8); and Peter says, the end of all things is drawn nigh (1 Peter 4:7). And again, For yet a very little while he that comes will come, and will not delay (Hebrews 10:37). The end is stressed. Well, if it be stressed, why not look out for it? That is looking forward a long way. What is going to be the end of all this distress? God has His end. He has everything scheduled, and all is on His calendar. Nothing happens without Him. The sparrow does not fall without God; how much more a soldier on the battlefield? Or a seaman at sea? God has everything under His hand. The point is to learn to have a long look-out and see what is in mind. It does not matter what is in the minds of statesmen, for at best they do not see things clearly. The christian only can see a long way off. An unconverted man cannot see a long way off. As christians we should cultivate the habit of taking a long outlook. Get up as high as possible. You will remember how the angel took the prophet John, as he tells us in the book of Revelation, to an exceedingly great and high mountain to show him the heavenly city. It was worth showing and worth seeing. In the wilderness he saw the false city, but the heavenly is seen from a great altitude, seen in all its glorious features. 

    That is the principle as to Abraham. God says, Lift up your eyes and look northward, southward, eastward, and westward. And Abraham did so. God says further, Whatever you see is going to be yours. Notice that. If you become depressed, lift up your eyes. God would lead you out to see all that He intends to give you. Things which eye has not seen, and ear not heard, and which have not come into mans heart, which God has prepared for them that love him (1 Corinthians 2:9). God says, Are they not worth looking at? They are going to be yours. But notice: What your eyes see will be yours. You say, Is that all I am going to have? If that be so, some of us will not have very much, for our outlook is usually contracted. I am speaking of what is for the believers enjoyment at the present time. What you see is yours. We often think too much of current happenings, and our vision is so short that we do not see beyond them. Of course, we cannot wholly ignore current things, but we must not allow them to becloud eternal things. There are limits, of course. Even the inheritance that God assigns to us is not infinite; it is finite, but it is extensive and we are to look as far as we can. It is a question of the land, and each is to look as far as he can over the land. Look in all directions of the compass, and what you see will be yours. That is a present reality. Even although I have not visited the place, I can see further than my feet have travelled. What a comfort that is. Yes, that wealthy land, we will say it is the valley of the Jordan, a rich territory, say it is Carmel (Carmel was a fruitful place on the coast of the Mediterranean) and all other rich parts of the territory  well, it is mine. If I can see it, it is mine. That is what God says. I do not need all that, Abraham might say; I have not an heir. What good is all this territory to me, if I have not an heir? God says, You are to have not only an heir, but a countless seed; if you can count the dust of the earth then you can count your seed. You will have plenty of family companionship. Abraham would value that. It is said that he dwelt in tents with Isaac and Jacob. You say, Why not Esau? Well evidently Esau was not available. He was a fleshly-minded young man, and Abraham was a spiritually-minded father. It is most sorrowful if a father cannot have companionship in a young son or daughter  he being spiritual, and the young one carnal. Abraham did not have companionship with Esau, but he did with Isaac and Jacob. If he had a million like them he would dwell with them also. God impresses upon him, You will have an immense family. Throughout the north, south, east and west of the land they would be seen as the dust of the earth for numbers. 

    Well, now, we come to Genesis 15, where we have the heavens; and I would point out that the chapter begins with the word of Jehovah. It is the first time you get the expression; not that what He said to Abraham in chapter 13 was not this; but the word of God coming in formally has a certain meaning. For the word of God is living and operative, and sharper than any two-edged sword, and penetrating to the division of soul and spirit, both of joints and marrow, and a discerner of the thoughts and intents of the heart (Hebrews 4:12). God now speaks to Abraham by His word, the word of Jehovah, and in a vision, implying, I believe, that Abraham is progressing in the truth. As spoken to in vision he is not diverted by external things; he is abstracted from natural conditions. Thus God can speak to him now wholly as He would wish to. It is all by divine arrangement. It is now to be Gods word, and surely it will be so in Abrahams heart. Thy word have I hid in my heart (Psalm 119:11). The word of God has a great place in that sense; it has a great place morally. That is the point in chapter 15. It is a question of vision and the word of God. God says, Look up and count the stars, if you can. You say, Well, what is the difference?. You cannot count the stars and you cannot count the dust of the earth. I would rather count the stars, if they are countable. It is more interesting work. Every one of them contains something that encourages me. Dust in itself cannot encourage me at all; but God can make dust to live; and He did. The dust of Egypt was made to live. Gnats were made out of the dust, and the magicians of Egypt said, We cannot do that; we can imitate Moses and Aaron to a point, but we cannot produce life. Thank God! God does that. Man cannot do it. 

    As to the stars, every star as made has glory. To count things that have glory is educational. As so engaged I am likely to take on their glory. It is a remarkable suggestion, an opportunity for the taking on of glory; for star differs from star in glory (1 Corinthians 15:41). What a field for the eye of faith! We can look away from this poor earth and its happenings. Abraham lived in a time of a great war; four nations against five. He did not join either; but he rescued Lot. That represents the fight of faith, and that, dear brethren, belongs to us; fighting for our brethren. The Lord says, All who take the sword shall perish by the sword (Matthew 26:52): that is not the sword of the Spirit, the word of God. If I take this, I can use it. It is living and operative. So God said to Abraham, Count the stars. As I look on every face here, there is not one like the other. That is like the stars; for star differs from star in glory. In one sense we are all alike, and will be in glory, but everyone will be distinguishable; and so it is with the stars; for star differs from star in glory. That is how we shall be eternally. Think of the millions of glories shining in the saints! 

    Genesis 13, I believe, alludes to Abrahams earthly family, and chapter 15 to the heavenly. Paul later says, For this reason I bow my knees to the Father of our Lord Jesus Christ, of whom every family in the heavens and on earth is named (Ephesians 3:14). He knows all the stars, and all the earth is His. The Lord Jesus, when He comes in glory by-and-by, as He says Himself, will sit down on the throne of His glory, not simply a glorious throne, but the throne of His glory. 

    And all the nations shall be gathered before Him; certain on His left hand called goats, and certain on His right hand called sheep. And He says to the sheep: Come, blessed of my Father, inherit the kingdom prepared for you from the worlds foundation: for I hungered, and ye gave me to eat; I thirsted, and ye gave me to drink ... (Matthew 25:34,35). And He says to the goats, You did not do this. Depart from me. You did not come to Me when I was sick. They did not have love. There will be those on earth presently called saved ones; the nations of those that are saved. They will all be known to God; as He says to Abraham, If one can count the dust of the earth, your seed also can be numbered. Thus God brings us into great things as to the number of persons of the seed of Abraham. 

    In Genesis 15 it is the stars. That is, as I understand it, the heavenly family. And Abraham would have a long outlook; he could look into the distance. As possessed of faith, God gave Abraham power to look up into the heavens. By faith we apprehend that the worlds were framed by the word of God (Hebrews 11:3). It is by faith, not by telescope. God is speaking of persons when dealing with the stars. Look down the line of Abraham and think of the glorious persons; this man was born there (Psalm 87:6). Think of the Lord Jesus. The great Sun of the moral universe is in the family of Abraham. He is the Root and the Offspring of David. Think of how luminous, how glorious He is! I Jesus (Revelation 22:16). Does it appeal to you? He says, I Jesus ... I am the root and offspring of David, the bright and morning star. Does this appeal to your heart? It ought to. Abraham could see that; he had faith for it. The Lord Jesus says, Your father Abraham exulted in that he should see my day, and he saw and rejoiced (John 8:56). He was able to look down the line, and see that great Luminary, the Lord Jesus. 

    Well now, I have spoken about Esau and how short-sighted he was; and how long-sighted Abraham was, and what a testimony to this were the Lords own words about Abraham. You say, How did the Lord know it? He says in the same section, Before Abraham was, I am (John 8:58). Let us all have in our souls the truth of the Person of Jesus; who He is. Who do men say that He, the Son of man, is? Relatively, His Name is seldom mentioned with reverential respect in the world. The profane way in which His precious Name is dragged into the gutter by filthy mouths is distressing to those who love Him. Heaven hates it. The name of Jesus is taken in vain, desecrated, blasphemed. We read in the Scriptures of those who blasphemed the excellent Name; a terrible sin. So, as I said, let us get into our souls the truth of the Person of Jesus. He says, Who do men say that I the Son of man am? (Matthew 16:13). The disciples answered that some said one thing, and some another. But He says to them, But ye, who do ye say that I am? And Simon Peter answering said, Thou art the Christ, the Son of the living God (verses 15,16). He does not say, The eternal Son. That is a word in the creed, but not in Scripture. But He says, Before Abraham was, I am. Who is the Creator of the world? You say, God. Yes. But who is the actual Person? Jesus. In the beginning was the Word, and the Word was with God, and the Word was God. He was in the beginning with God. All things received being through him, and without him not one thing received being which has received being (John 1:1-3). Jesus was the Person who took Abraham out and told him to look at the stars. Jesus, unquestionably. Who made the world when wisdom was there? When he prepared the heavens I was there; ... when he appointed the foundations of the earth (Proverbs 8:27-29). Who was the Creator? Wisdom did not create the world. The actual Creator was the Lord Jesus; the Jehovah of Proverbs 8:22; the he of verses 26 to 29. Let us get these facts into our souls. They will make men out of us as we believe them. Before Abraham was, I am. Not, I was. He is the eternal I AM. Essentially, He lives outside of time. He made time and has come into time, but abstractly, as in Deity, He is where there is no time. We cannot talk of time in the uncreated condition of things where God is. He has come into the created sphere, but nevertheless dwelling in unapproachable light; whom no man has seen, nor is able to see (1 Timothy 6:16). You say, That is before Jesus became Man. No, He is God (1 John 5:20). No one has seen God at any time (John 1:18). Let us have the truth of His deity in our hearts. He has come into time in manhood; but He is the same Person, unchanged and unchangeable, that is Jesus. 

    I have said all that as speaking of what the Lord said about Abraham, Your father Abraham exulted in that he should see my day, and he saw and rejoiced. Abraham was able to look into the future and see Jesus. At least, it is accredited to him that he saw Him. Then the Lord says, Before Abraham was, I am. Not, Before Abraham is I am, but, Before Abraham was, I am. That implies Deity. So that we must have the Lord before us in a worshipful way, in a reverential way. Like the magi that came from the east; they came to worship Him as born; as a Babe they came to worship Him. Where is the king of the Jews that has been born? (Matthew 2:2). Let us get that worshipful thought into our hearts. Keep it all the time; always ready to bow down and worship the Lord. Jesus is to be honoured as the Father is to be honoured. That is what He says Himself. Well, you say, what about the eternal Son  I have always believed that. Putting sonship, beloved friends, into pre-incarnate Deity is not right. It is not scriptural. The creed says,  Begotten of the Father before all worlds . Now analyse that statement. He is not begotten at all before all worlds. He is God before all worlds. He is begotten in time. Thou art my Son: I this day have begotten thee (Psalm 2:7). That is time, not eternity. You will pardon me for a little digression, but I see the importance of having the deity of Jesus before us. For in him dwells all the fulness of the Godhead bodily (Colossians 2:9). Everything attributed to the Father, every honour accorded the Father, must be accorded to the Son, or we have not the truth of the Person of the Son in our hearts. And the Word became flesh, and dwelt among us (and we have contemplated his glory, a glory as of an only-begotten with a father) (John 1:14). Why does it not say that in the earlier verses? Scripture is infinitely accurate. It is as having become flesh that it is said of Him that He was contemplated and seen as an only-begotten with a father. 

    As we come to Peter, we have this confirmed. He speaks to us about things to be added, which give us long sight. But for this very reason also, using therewith all diligence, in your faith have also virtue, in virtue knowledge, in knowledge temperance, in temperance endurance, in endurance godliness, in godliness brotherly love, in brotherly love love (2 Peter 1:5-7). Notice these additions to faith, to add to your faith. You begin with faith, then virtue, knowledge, temperance, endurance, godliness, brotherly love, and then love. Then he says, for these things existing and abounding in you make you to be neither idle nor unfruitful as regards the knowledge of our Lord Jesus Christ; for he with whom these things are not present is blind, short-sighted, and has forgotten the purging of his former sins (verses 8,9). This is the word for us in a practical way, possibly involving a rebuke to our souls. We cannot see afar off. A young man or a young woman may be unable to see beyond his or her local matters, perhaps only immediate temporal matters. You may say, Things are dark. Well, lift up your eyes; it is bright beyond. If you are a believer your great property is beyond. Your life is not in the temporal things you possess; it is not even in your business or family or acquaintances. It is beyond; it is above; therefore lift up your eyes. Learn to do it. You may inquire, What shall I see? Well, the writer of the epistle to the Hebrews would say, we see Jesus (Hebrews 2:8). That is what faith can see. The writer of the Hebrews says that; he says it about himself and others. Where do we see Jesus? Crowned with glory and honour (verse 9). Stephen saw Him there. If Stephen were looking around only at the immediate environment, what would he see? Stones flying at him from here and there, and those who cast them. Terrible! But he did not look that way at all. He found a place for kneeling and knelt down. He says, The heavens are opened to me. Lo, I behold the heavens opened (Acts 7:56). Oh, you say, that is Stephen. Of course it is, but is there not some little way in which I can see what he saw? What do I see inside the heavens? Stephen says, Lo, I behold the heavens opened, and the Son of man standing at the right hand of God. What else would I see? The glory of God. Is the glory of God in those stones? Not a bit. The devil was in those stones, forcing the precious life out of the martyrs body. And they stoned Stephen  and what was he doing? Praying, and saying, Lord Jesus, receive my spirit (verse 59). What were they doing? Servants of the devil, they were forcing his life out of his body. What was he saying? Lord, lay not this sin to their charge (verse 60). How glorious! That was Stephen. Was he just looking at the stones? No. He was looking up; he had a long outlook, looking into glory. He said, Lord Jesus, receive my spirit. Perhaps the Lord never received one with more delight. That spirit was received by the Lord Jesus. Stephen was His martyr. Paul, that great servant, later said, And when the blood of thy witness Stephen was shed, I also myself was standing by and consenting, and kept the clothes of them who killed him (Acts 22:20). I am speaking of Stephens outlook. I would say, think of that  what you may see up there; what I see on the principle of hope. Hope is based on promises and on counsels of God. Hope does not make ashamed, because the love of God is shed abroad in our hearts by the Holy Spirit which has been given to us (Romans 5:5). What is there to be hoped for? We are hoping for sonship. That is what you get in Romans 8. We are hoping for the resurrection. Paul says, To which our whole twelve tribes serving incessantly day and night hope to arrive (Acts 26:7). And they will come to it; and so ourselves. What a hope! The hope of the resurrection. The Lord Jesus will come from heaven with archangels voice, and with the trump of God, and the dead in Christ shall rise first, and then we shall be changed and caught up to be for ever with the Lord (1 Corinthians 15:52; 1 Thessalonians 4:16,17). That is hope, is it not? Hope is an immense thing to have; hope of the resurrection. It is victory, as the Lord Jesus says, Behold, the devil is about to cast of you into prison, that ye may be tried; and ye shall have tribulation ten days. Be thou faithful unto death, and I will give to thee the crown of life (Revelation 2:10). 

    As things seem to be dark, look out at the great circumstances of hope, the great circumstances of love. Find out the centre of love. The centre is in heaven. The love of God is made good down here, shed abroad in the hearts of the saints by the Holy Spirit. Love is the greatest of all, says the apostle. If we have that in our hearts, the radius becomes greater and greater. The radius of love is eternal; the radius of hope, of course, has a limit, because when the hope is realised there is no more need for it, but love realised is eternal. It is the greatest of all qualities. I am speaking now of the radius of hope. If my circumstances are dark today or tomorrow, look out into the distance, into the realm of promise, into the realm of counsel. It is hope that makes not ashamed, because of the love of God in our hearts by the Holy Spirit. 

    Over against all that there is the solemn fact of which Peter speaks, he with whom these things are not present is blind, short-sighted, and has forgotten the purging of his former sins. That is to say, if we are lacking those things, we have a short outlook, so short that we even forget that our sins are forgiven us. How terrible that plight would be! A man who once rejoiced in the forgiveness of sins has forgotten it and is plunged back into the darkness of unbelief. That really is the end of those who separate themselves from the realm of faith, hope, and love, the principles of fellowship. Such become short-sighted, whereas in the Spirit we shall never have dark days. We always have relief in looking outward, to the east, west, north or south, of the great realm of divine purpose in the heavens. There are three mentioned, but there are countless heights beyond the numbered heavens. The uncreated realm of God cannot be measured. Let us look off in that direction. 
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    This chapter shows the man of faith as the one who can overcome the world. That is one feature in which Abram is a marked contrast to Lot. I am not aware that there is a single instance in the history of Lot where he appears in the character of an overcomer. He was a true saint, and the Spirit of God has spoken of him in the New Testament as just Lot, but he never overcame; he was always being overcome by one influence after another. Egypt got a place in his heart, and then the well-watered plain because it was like Egypt, and then Sodom, and then Zoar. He always had some influence in his heart which was not of God. He never showed his true colours as a saint; his name means concealed or dark-coloured. If you do not show your colours you are sure to drift into association with the world, and when you do that you lose your happiness and all power to be an overcomer. It is very solemn to be a Lot. There are many concealed saints who do not come out in their true colours. A man like Lot becomes a source of weakness and trouble. Moab and Ammon were children of Lot: he became the unconscious parent of two nations, who, though kindred with the people of God, were always hostile to them. That is the kind of fruit a man like Lot produces. 

    In view of overcoming much depends on where we live. We have already seen where Abram dwelt; here the Spirit tells us where Lot dwelt. He adds this striking comment on the circumstances which He had recorded (verse 12), For he dwelt in Sodom; and in the next verse He tells us again where Abram dwelt, as if to mark the contrast. If people dwell in Sodom they get involved in Sodoms troubles. Sodom was a lawless place; it says in verse 4, they rebelled. There is always the element of lawlessness in the world, and in the government of God it always leads to trouble. Lot was powerless, and fell into complete captivity. He had no personal power, and he had no allies or confederates; he was simply carried off. The features we have seen to characterise Abram enable a saint to overcome. But if we are not habitually going on with them, when a crisis comes were are not equal to it. We might wish to make a stand sometimes, 

    but if we have not been walking in the divine path we have no divine power. Abram was an overcomer: he overcame the world in its hostile form and in its patronising form. But there was a brother who by reason of his associations was helpless in the presence of the world; he could not stand. If we are not going on as pilgrims and priests we are helpless in a crisis. No doubt Lot would have liked to have made a stand when the crisis came, but it was too late: he had not been following the pilgrim and priestly path, so was not fit for the militant path. If not a pilgrim and priest you cannot be a soldier. 

    There was nothing in his house that he could bring out to meet the difficulty. But Abram had a good army  trained, too  all able men for conflict. It is very instructive to see this moral result of dwelling in the right place. Hebron means company, and is suggestive of fellowship; Mamre is firmness or vigour; Eshcol is cluster of grapes; and Aner means waterfall. These names seem to speak of spiritual vigour, and the joy and freshness resulting from being in the good of the presence of the Spirit and of the fellowship. The result is strength for conflict, for the saint has to be both a son of peace and a man of war. All these things become strengthening allies; Lot in Sodom had no allies, but with such confederates there is no lack of military power to overcome. 

    Abram had no sympathy with the king of Sodom; it was not a question of taking sides, but of rescuing a brother who had fallen under the power of the world: it is a great thing to have power to do this. There is such a thing as delivering ones brother: Abram did not fight to preserve his own liberty, but to rescue Lot. It is good to have power to rescue a brother who falls into captivity to the world. This power will only be found with those who are on the line of Abram, not with those who dwell in Sodom. The Abram of the New Testament is the apostle Paul: he speaks to the Colossians of the great conflict he had for them. He saw them in danger of falling under the power o£ the rudiments of the world, and he brings all his forces to deliver them: he does this at Colosse and in Galatia; he had great conflict to deliver the saints from the world; for he saw the saints being drawn into bondage, and he came in for their deliverance. Many a saint has been delivered from elements of the world, which had overcome him, by the spiritual energy of another. We might covet to be thus deliverers of our brethren. 

    After the victory Abram was tested by the world in another way. He first got the victory over it in its hostile character, and then over it as tempting with honour and gifts. The offers of the king of Sodom are perhaps frequently more deadly than open hostility. We all have to fear the seductive proposals of the world, and the moment of victory is a moment of peculiar danger. When a spiritual victory has been gained the enemy often comes in with something seductive, some honour, some gift. We need to stay in the valley of Shaveh, which is the kings valley. In the kings valley the King of Salem always meets you before the king of Sodom, and what you get from Him fortifies you to meet the king of Sodom. The kings valley is the low place, for the king of Sodom comes out to make something of us, and to confer favours, and it is good when he finds us in that valley. It is there where we get priestly support. 

    There is One who calls us to Himself in the kings valley, and says, I am meek and lowly in heart. The end of Matthew 11 is the kings valley, and those who are there are safe from the king of Sodom. My heart is not haughty nor my eyes lofty (Psalm 131); that is the kings valley, the spirit of lowliness, and the consciousness that all has been done by divine support. Not unto us but unto thy name give glory; that is the spirit of the kings valley, and there the King of Salem always meets us before the king of Sodom, and His refreshment and blessing make us superior to all that the king of Sodom has to offer. 

    Melchisedec bringing forth the bread and wine is very suggestive. It is a most remarkable Scripture: it is the first presentation to us of the royalty and priesthood of Christ, and therefore is of the deepest interest. Melchisedec is one of the most remarkable persons in the Old Testament: we see in him a new character of royalty. We have had Nimrod, the rebel king, and we read in this chapter of nine kings; but not one of them was a king of righteousness or a king of peace: this introduces a new character of royalty which the world had never seen before, and which will predominate in the world by-and-by. God means to have the world dominated by a king of this character. 

    The bread and wine suggest to me what we sing sometimes  Thou dost make us taste the blessing, 
Soon to fill a world of bliss. (394:5)
 

    It is the divine refreshment of the blessing that is going to fill the universe. The blessing that will fill the world of bliss is that the will of God is fully established by the One who said, Lo, I come to do thy will; so that the love of God can be displayed and enjoyed. The loaf in the Lords Supper speaks of the will of God established, and the cup speaks of the love of God made known and enjoyed: we have got it in the kings valley now. Christ brings in the will of God and the love of God; He will bring both in publicly, but saints have the refreshment of both privately in the kings valley  a low place in this world, but where Melchisedec is known, and the blessing that is to fill a world of bliss is tasted. If you get a taste of that, the king of Sodom has not much to attract you; you do not want even a shoe latchet from him. 

    There is nothing more wonderful than the Lords Supper, and nothing the devil has more deadly hostility to: he has made it sacramental to many, and just remembrance of what Christ has done to others; he has sought to cloud all the depths and sweetness and beauty of it, as that by which the Lord rallies His own and brings Himself and His love and the love of God livingly before their affections. If our eyes were opened to see what the Supper is in the thought of the Lord it would bring us all together. 

    It was not only that Abram was blessed, but blessing went up to God; it came down from God and rose again to its source. The king of righteousness and peace brought forth bread and wine; but he was also priest, and as such he blessed Abram, and blessed the most high God. Most High God is a millennial title; all that is connected with it will be publicly known under new covenant conditions in the world to come. If you get the blessing of the most high God, possessor of heaven and earth, you are set up in independence of the king of Sodom. And then God is blessed as the One who has given victory. Blessing comes down upon man, and goes up to God. 

    The kings valley is only mentioned twice in Scripture; here, and in connection with Absalom; Absalom set up a pillar there; that is very striking (2 Samuel 18: 18). Absalom was a rebel, and he set up in this very place a monument to himself. It shows that the devil would seek to displace all that properly belongs to the kings valley  all the moral beauty and perfection of Christ  by mans beauty. Absalom was a beautiful man, but his beauty was used to steal away hearts from the true king. 

    Scripture makes us feel that we have to do with God in it, for these things could not have been put together except by the Spirit of God. The meaning of every name is pregnant with divine instruction, and the Spirit of God reasons on it, and tells us that Melchisedec means King of righteousness, and that King of Salem means King of peace (Hebrews 7: 2). Melchisedec as a type brings out the peculiar and unique greatness of Christ; He is priest in His own title as Son of God. In the Aaronic priesthood, every link in the chain depended on the one who went before; but here was one who stood alone in personal dignity in his own title. The Aaronic priesthood was instituted long after. But in connection with Aaron there is a thought which is not seen in connection with Melchisedec. Aaron had sons, Melchisedec was alone; he was a type of a unique glory of priesthood that belongs to Christ alone; but in Aaron there is added a very precious thought; he has brethren, For both he that sanctifies and those sanctified are all of one. 

    It is a blessed thing to have a true sense of the greatness of the Son of God. We overcome the world because we are made independent of it. In John 2 the Lord comes in when everything has failed, and turns the water into wine. He becomes the minister of divine joy to man. He can eclipse the best thing in nature and throw it into the shade by that which He brings in. Melchisedecs bread and wine were far better than anything that Sodom could offer. And at the end of John 2 we see Him as a priest ministering to God by securing the holiness of His house. The zeal of thine house hath eaten me up. He cleanses the temple; He maintains everything according to the holiness of God. He ministers to man and to God. That Person loves every one of us with a present, personal love, and we are bound up with Him in everlasting ties. He is the Person in whom we are more interested than in anyone else; He is near to us, and if we only keep in the kings valley He will meet us and minister divine refreshment to us. 

    In Luke He goes up into heaven as a priest blessing His people. Everything is secured in Him for man and for God. Luke is the priestly Gospel: the key to its character hangs at the door, as it does generally in the books of the Bible. The first words are, There was a certain priest. In Luke the blessing is brought in in priestly grace for man, and in that way everything is secured for God. Luke begins with an empty temple and a dumb priest  a man silent to God, not able to speak His praise; but it ends with a company filled with such praise as makes the courts of the temple ring. 

    He gave him the tenth of all. There is in that the recognition of what is due to God in connection with what comes into our hand providentially here. 

    And there is a spiritual thought in it also, that the victories of faith minister to what is priestly. If we were in the good of what is set before us in these verses the things of Sodom would not appeal to us. Abram declined them all from a thread even to a sandal-thong. There you see an overcomer of the world: he, as it were, says, You cannot add the smallest thing to my wealth or happiness. He had registered a solemn vow that he would not have anything from the world; and God was delighted to come to him and say, Fear not, Abram; I am thy shield, thy exceeding great reward. That is to say, I will be your reward; you have refused the world, but you shall have Me. 

    This is a most instructive and exercising chapter as showing what enables us to overcome the world. 
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    GENESIS 14 (CHM 1)

    Genesis 14

    We are, here, presented with an historic record of the revolt of five kings from under the hand of Chederlaomer, and a battle consequent thereon. The Spirit of God can occupy himself with the movements of kings and their armies, when such movements are in anywise connected with the people of God. In the present case, 

    Abraham personally had nothing whatever to do with the revolt or its consequences. His tent and altar were not likely to furnish an occasion for the declaration of war, nor yet to be much affected by the outbreak or issue thereof. The proper portion of a heavenly man could never, by any possibility, tempt the cupidity nor excite the ambition of the kings and conquerors of this world. 

    However, although Abraham was not affected by the battle of four kings with five, yet Lot was. His position was such as to involve him in the whole affair. So long as we are enabled, through grace, to pursue the path of simple faith, we shall be thrown completely outside the range of this worlds circumstances; but if we abandon our high and holy position as those whose citizenship is in heaven, and seek a name, a place, and a portion in the earth, we must expect to participate in earths convulsions and vicissitudes. Lot had taken up his abode in the plains of Sodom, and was, therefore, deeply and sensibly affected by the wars of Sodom. It must ever be thus. It is a bitter and a painful thing for the child of God to mingle himself with the children of this world. He can never do so without serious damage to his own soul, as well as to the testimony with which he is entrusted. What testimony had Lot in Sodom? A very feeble one, indeed, if one at all. The very fact of his settling himself there was the death blow to his testimony. To have spoken a word against Sodom and its ways, would have been to condemn himself, for why was he there? But, in truth, it does not, by any means, appear that, to testify for God, formed any part of his object in pitching his tent toward Sodom. Personal and family interests seem to have been the leading springs of action in his heart: and though, as Peter tells us, his righteous soul was vexed with the filthy conversation of the wicked, from day to day, yet had he but little power to act against it, even if inclined so to do. 

    It is important, in a practical point of view, to see that we cannot be governed by two objects at the same time. For example, I cannot have before my mind, as objects, my worldly interests and the interests of the gospel of Christ. If I go to a town for the purpose of setting up in business, then, clearly, business is my object, and not the gospel. I may, no doubt, propose to myself both to attend to business and to preach the gospel as well; but, all the while, either one or the other must be my object. It is not that a servant of Christ may not most blessedly and effectually preach the gospel and attend to business also; he assuredly may; but, in such a case, the gospel will be his object, and not business. Paul preached the gospel and made tents; but the gospel was his object, and not tent making. If I make business my object, the gospel preaching will speedily prove to be formal and unprofitable work; yea, it will be well if it be not made use of to sanctify my covetousness. The heart is very treacherous; and it is often truly astonishing to see how it deceives us when we desire to gain some special point. It will furnish, in abundance, the most plausible reasons; while the eyes of our understanding are so blinded by self-interest, or unjudged wilfulness, as to be incapable of detecting their plausibility. How frequently do we hear persons defending a continuance in a position which they admit to be wrong, on the plea that they thereby enjoy a wider sphere of usefulness. To all such reasoning, Samuel furnishes a pointed and powerful reply, To obey is better than sacrifice, and to hearken than the fat of rams. Which was, Abraham or Lot, able to do the more good? Does not the history of those two men prove, beyond a question, that the most effectual way to serve the world is to be faithful to it, by separating from, and testifying against it? 

    But, be it remembered, that genuine separation from the world can only be the result of communion with God. I may seclude myself from the world, and constitute myself the centre of my being, like a monk or a cynic; but separation to God is a totally different thing. The one chills and contracts, the other warms and expands. That drives us in upon ourselves; this draws us out in love and interest for others. That makes self and its interests our centre; this makes God and His glory our centre. Thus, in Abrahams case, we see that the very fact of his separation enabled him to render effectual service to one who had involved himself in trouble by his worldly ways. When Abraham heard that his brother was taken captive, he armed his trained servants, born in his own house, three hundred and eighteen, and pursued them unto Daniel... and he brought back all the goods, and also brought again his brother Lot, and his goods, and the women also, and the people. Lot was Abrahams brother, after all; and brotherly love must act. A brother is born for adversity; and it often happened that a season of Adversity softens the heart, and renders it susceptible of kindness, even from one with whom we have had to part company; and it is remarkable that, while, in verse 12, we read, they took Lot, Abrahams brothers son, yet, in verse 14, we read, when Abram heard that his brother was taken captive. The claims of a brothers trouble are answered by the affections of a brothers heart. This is divine. Genuine faith, while it always renders us independent, never renders us indifferent. It will never wrap itself up in its fleece while a brother shivers in the cold. There are three things which faith does; it purifies the heart; it works by love; and it overcomes the world; and all these results of faith are beautifully exhibited in Abraham on this occasion. His heart was purified from Sodoms pollutions; he manifested genuine love to Lot his brother; and, finally, he was completely victorious over the kings. Such are the precious fruits of faith, that heavenly, Christ honouring principle. 

    However, the man of faith is not exempt from the assaults of the enemy; and it frequently happens that immediately after a victory, one has to encounter a fresh temptation. Thus it was with Abraham. The king of Sodom went out to meet him, after his return from the slaughter of Chederlaomer, and of the kings that were with him. There was, evidently, a very deep and insidious design of the enemy in this movement. The king of Sodom presents a very different thought, and exhibits a very different phase of the enemys power, from what we have in Chederlaomer and the kings that were with him. In the former, we have rather the hiss of the serpent; in the latter, the roar of the lion; but whether it were the serpent or the lion, the Lords grace was amply sufficient; and most seasonably was this grace ministered to the Lords servant, at the exact moment of need. And Melchisedek, king of Salem, brought forth bread and wine, and he was the priest of the most high God. And he blessed him, and said, Blessed be Abram of the most high God, possessor of heaven and earth; and blessed be the most high God, which hath delivered thine enemies into thy hand. we have, here, to remark, first, the peculiar point at which Melchisedek enters the scene; and, secondly, the double effect of his ministry. He did not come forth when Abraham was in pursuit of Chederlaomer, but when the king of Sodom was in pursuit of Abraham. This makes a great moral difference. A deeper character of communion was needed to meet the deeper character of conflict. 

    And, then, as to the ministry, the bread and wine refreshed Abrahams spirit, after his conflict with Chederlaomer; while the benediction prepared his heart for his conflict with the king of Sodom. Abraham was a conqueror, and yet he was about to be a combatant, and the royal priest refreshed the conquerors spirit, and fortified the combatants heart. 

    It is peculiarly sweet to observe the manner in which Melchizedek introduces God to the thoughts of Abraham. He calls Him the most high God, possessor of heaven and earth; and, not only so, but pronounces Abraham blessed of that same God. This was effectually preparing him for the king of Sodom. A man who was blessed of God, did not need to take aught from the enemy; and if the possessor of heaven and earth filled his vision, the goods of Sodom could have but little attraction. Hence, as might be expected, when the king of Sodom made his proposal, give me the persons, and take the goods to thyself, Abraham replies, I have lift up my hand unto the Lord, the most high God, the possessor of heaven and earth, that I will not take from a thread even to a shoe latchet, and that I will not take anything that is thine, lest thou shouldest say, I have made Abram rich. Abraham refuses to be enriched by the king of Sodom. How could he think of delivering Lot from the power of the world, if he himself were governed thereby? The only true way in which to deliver another is to be thoroughly delivered myself. So long as I am in the fire, it is quite impossible I can pluck another out of it. The path of separation is the path of power, as it is also the path of peace and blessedness. 

    The world, in all its various forms, is the great instrument of which Satan makes use, in order to weaken the hands, and alienate the affections, of the servants of Christ. But, blessed be God, when the heart is true to Him, He always comes in to cheer, to strengthen, and to fortify, at the right time. The eyes of the Lord run to and fro, throughout the whole earth, to show himself strong in the behalf of them whose heart is perfect toward him. (2 Chr. 16: 9) This is an encouraging truth for our poor, timid, doubting, faltering hearts. Christ will be our strength and shield. He will cover our heads in the day of battle; He will teach our hands to war, and our fingers to fight; and finally, He will bruise Satan under our feet shortly. ALL this is unspeakably comforting to a heart sincerely desirous of making way against the world, the flesh, and the devil. May the Lord keep our hearts true to Himself, in the midst of the ensnaring scene around us. 
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    THE MAN OF FAITH  HIS JUSTIFICATION (FER 1)

    Genesis 14: 17 - 24; 15

    The freshness with which the history of Abraham comes before us in these days is remarkable, when you think of the great period of time which has elapsed since these things occurred. Looked at in a human point of view it is a wonder, but in the divine point of view it is no wonder, because the God that dealt with Abraham is the God that we have to do with, He is the living God, and His principles do not vary; we may change, but God does not. 

    I want, as the Lord may enable me, to point out what comes before us specially in this chapter, in the course of Gods dealings with Abraham; and my main point is this, that Abram by faith got a link with the God of resurrection; and if we want divine light our souls must be with the God of resurrection, the God who is presented to us in the gospel. You need to have the sense in your soul that resurrection is the great principle of Gods acting for mans blessing; it must be so, because everything in this world is dominated by sin and death; and if God is to bring anything out of the wreck and ruin, the power in which He must act is that of resurrection. If you want scripture to confirm this; read at your leisure 1 Corinthians 15. There you get the power of resurrection coming in, first Christ is raised, then, in regard to the saints at the present time, this corruptible must put on incorruption, and this mortal must put on immortality, and then shall be brought to pass the saying that is written, death is swallowed up in victory. That is millennial, it is a quotation from the prophet Isaiah; and the chapter proves that this cannot take place until after the resurrection, or quickening, of the saints of this present time: when that has taken place, then death will be swallowed up in victory. My point now is to show how, even at this early stage of the worlds history, a link was formed between Abrams soul and the God of resurrection; and then, when once that had come to pass, we see in the latter part of the chapter that Abram had in his soul to go into the experience of death. And I venture to say that no man could accept death if his soul had not first a link with the God of resurrection. That is brought out in Romans 4 and 6. There the soul is linked by faith with the God of resurrection, We believe in him that raised up Jesus our Lord from the dead (chapter 4), really on the same principle as Abraham, and then in chapter 6 we accept death. Romans 3 shows the divine basis, that is, the declaration of Gods righteousness, and Romans 4 shows the principle and power of Gods actings, that is, resurrection; and if you want to be conscious of blessing, and to know what God has established for mans blessing in the Lord Jesus Christ, your soul must be linked by faith with the God of resurrection. 

    Beloved friends, it is a most amazing thing to think that while in ones estate as a man down here, death is on the body (because, as to the letter of it, we are not free from death), yet the soul is in the light of resurrection. And the practical effect of it is that you will not care to remain very much longer in the scene of death, your anxiety will be to be free of its power, and to this end you will accept death. 

    I brought before you last week the beginning of Gods dealings with Abraham, the first point being the call of God, which is simple; God was not in the natural things, and therefore when He was about to reveal Himself to Abram He calls him out. Since the time that sin came into the world, separation from evil has been Gods unvarying principle, because God was not in the evil. The world had practically become apostate, and the principle of God was calling, and calling involves separation. The gospel is the call of God, but it is the call of God to separate from evil. What Peter expressed in his preaching was, Save yourselves from this untoward generation. It is separation from evil. Then we saw further, in connection with chapter 12 two great points: (1) the determined purpose of God to bless, (2) that God would dispose of the earth as He saw fit. When law came in, it brought a curse upon man; but God had anticipated the law in making known His purpose to bless. God reveals Himself in that light as the One who is bent upon blessing. The other point is also momentous. The earth was not mans, but Gods, though God intended it for mans enjoyment; but God would dispose of the earth as He saw fit. I think that these were the first great principles which were enunciated in the case of Abram, and were the beginning of Gods ways as the God of glory; Stephen says that the God of glory appeared to our father Abraham. That was the beginning of Gods ways, not as the God of creation, but as the God of glory. 

    I did not dwell upon the intervening chapters, 13 and 14. I touched upon the fact that Abram in going down to Egypt was hardly acting in faith. He got into trouble there, and it is very significant that in Egypt he had no altar. But in chapters 13 and 14 he has come back from Egypt, and now we find that before he gets further light from God he is subjected to two tests. It is an unvarying principle in the ways of God with us, that if God gives us light we are bound to be tested; and you will not get more light until you have been tested in regard to the light which you already have. I can speak pretty surely in regard to it, because we see the principle in the word of God continually, and I think it is verified in ones own history. 

    The first point in which Abram was tested was in connection with Lot, and the test was whether Abram would assert himself, whether he would stand upon his rights; and rights, too, which he had by the promise of God. It is a very dangerous thing when a Christian asserts himself. Abram did not assert himself; he gave full range to Lot, Lot was to take whichever way he liked. Lot did assert himself in a certain sense, he took his own course, chose what he would, and got into the gate of Sodom; he had seen Egypt and was attracted, I suppose, by the similarity of the plain of Sodom to Egypt. But Abram answered to the test, and the consequence is that God comes to him and tells him to lift up his eyes to survey the land in the length and breadth of it, and God renews the promise to him. In chapter 14 we find another test. There, as I understand, the test is whether Abram would be beholden to the powers of this world. And these are two severe tests if you think of them. I wonder which one of us has not been accustomed to look to the world for advancement or recognition in some way? Abram was, in a certain sense, a great man, for God had greatly blessed and enriched him, and he had to do with the kings of this world, being drawn into conflict on behalf of his nephew Lot. But the question was raised, would he be beholden to the kings of this world? and we find that he would take nothing from a thread to a shoe-latchet. He would not allow that the King of Sodom should make him rich. I think it is important to see how the grace of God enabled Abram to overcome in both tests; he would not assert himself, being simply content to be in the hand of God, and, 

    on the other hand, he would not be made rich by the kings of this world. 

    He had been blessed of Melchisedec after the return from the slaughter of the kings; he had his reward in that way from God, and it is after that the King of Sodom comes to him and proposes to him to take the spoil. Abram refuses on the ground that no one should say, I have made Abram rich; he was enriched by the blessing of the Lord. Many people run after the wealth of this world; but you may depend upon it that the blessing of the Lord is true riches. It was so to Abram, he had the goods of this world, but what really enriched him was the blessing of the Lord. 

    Now we come to this chapter 15, in which we get what I may call a very considerable accession of light (Genesis 15: 1 - 6). After these things the word of the Lord came unto Abram in a vision, saying, Fear not, Abram; I am thy shield, and thy exceeding great reward. And Abram said, Lord God, what wilt thou give me, seeing I go childless, and the steward of my house is this Eliezer of Damascus? And Abram said, Behold, to me thou hast given no seed; and, lo, one born in my house is mine heir. And, behold, the word of the Lord came unto him, saying, This shall not be thine heir, but he that shall come forth out of thine own bowels shall be thine heir. And he brought him forth abroad, and said, Look now toward heaven, and tell the stars, if thou be able to number them, and he said unto him, So shall thy seed be. And he believed in the Lord, and he counted it to him for righteousness. In connection with that, I will call attention to the end of Romans 4: Therefore it is of faith, that it might be by grace; to the end the promise might be sure to all the seed; not to that only which is of the law, but to that also which is of the faith of Abraham, who is the father of us all, before him whom he believed, even God, who quickeneth the dead, and calleth those things which be not as though they were; who against hope believed in hope, that he might become the father of many nations, according to that which was spoken. So shall thy seed be ... being fully persuaded that, what he had promised, he was able also to perform. And therefore it was imputed to him for righteousness. Now, it was not written for his sake alone, that it was imputed to him, but for us also, to whom it shall be imputed, if we believe on him that raised up Jesus our Lord from the dead, who was delivered for our offences, and was raised again for our justification. 

    Now, beloved friends, it is plain enough from the beginning of chapter 15 that the soul of Abram was linked with the God of resurrection, that is, that Abram regarded God in a light outside of all that is natural. We can understand how a pious man would connect God with all that is natural, because God is the God of creation; but the soul of Abram was by faith in the light of the God of resurrection. I quite admit that there was to be a further test. At this time Abram was eighty-six years old, and he had to wait till he was ninety-nine for the fulfilment of Gods promise; but the principle comes out here which comes out still more clearly when he was about an hundred years old, he believed God, and he counted it to him for righteousness. And how did he believe in God? He believed in God who quickens the dead, and calls those things which be not as though they were; his soul apprehended Him in that light. He had not looked simply in a natural way for a child; he was childless, there was no hope in nature, and he raises the question as to how he was to inherit, for Eliezer, the heir of his house, was a stranger; so that Abram did not look for the accomplishment of Gods promise in a natural way, but his soul was linked with God, who is above nature. It means this to me, that Abram apprehended a scene outside of this scene, a scene which will be brought into presence in the world to come. It is certain that when sin came in and death on man, this world was spoiled for God, though God has borne in patience with it for thousands of years, and has worked out His ways here. In fact, so terrible is its condition that when Christ died all were dead, the condition of things generally was very much analogous to that of the flood; there was one family covered in the ark, and death was upon all else. And so when Christ died, all were dead, by His death all were proved to be under death. But from the very outset God had had another world before Him, what is spoken of in the Epistle to the Hebrews as the world to come; which, says the apostle, is not put under angels, but under the Son of man. The great principle of Gods actings in view of the world to come was that God would be known as the God of resurrection, and that man would be accepted on the principle of faith; mans soul would have light with regard to God, and he would thus be linked with the God of resurrection, the God who quickens the dead, and calls the things which be not as though they were. 

    I want you to see how these principles run through scripture, so that the principles which are brought out in the Epistle to the Hebrews are the principles which come out here in regard to Abram. Abraham believed God and it was counted to him for righteousness. I understand by this that Abram was justified in the eye of God in view of the world to come. That I believe to be the great idea of justification, that God counts a man righteous in view of the world to come. In a certain sense it is a small matter if I am justified with regard to this world, but it is a very important point to me that I should be justified with regard to Gods world. I cannot lay too much stress on the great importance of the soul having to do with the God of resurrection. Resurrection opens up the sphere of Gods dealings, Christ raised again from the dead was the beginning of that new sphere which God has opened up in the power of resurrection; and if there is not a sense of that with us I do not think that we shall make very much progress in our souls. If you want to have to do with the Lord, where is He to be found? It is in the sphere of resurrection that the Lord is known. I do not think that the Lord interferes in human circumstances and that kind of thing down here. He has been into them, but now He is not known after the flesh, and if known at all, it is in the sphere of resurrection. When you are baptized, you are baptized to His name, to His death, because we have to know Him in the sphere of resurrection. I know God as the one who raised Jesus our Lord from the dead, who has operated in that way, and I know the Lord in that blessed sphere. There it is, too, that we enjoy peace with God, and favour and reconciliation, and victory over death  grace reigns through righteousness unto eternal life. It is all in the sphere of resurrection; it is outside of what is here, and depends upon the apprehension in the soul of Gods power, and of the Lord Jesus Christ as the One whom God has raised again from the dead. We all have to do with the things of this world, in passing through it; but the delight into which God has brought us is in the knowledge of Himself, whose righteousness has been vindicated and established, and who, in virtue of the vindication of His righteousness, has displayed Himself to us in His power as the God of resurrection. And if we have the light of the God of resurrection we come into the line of Abram, for even in those early days the soul of Abram had a link with the God of resurrection: he believed in the Lord; and he counted it to him for righteousness. Abram was troubled for the moment as to the way in which God was going to fulfil his promises, but God is not limited; death limited man, but not God. God quickens the dead, and calls those things which be not as though they were. Many people in the world seem almost to think that God is limited. Man cannot go beyond nature or death, he is himself limited, and in his mind would impose upon God the limits which bind himself. 

    Now I desire to turn to the other side of the picture, and to show how, having this link with the God of resurrection, that is, with God in that character, everything here really has to go down into death, so that God should take everything as it were out of death. I think that point comes out in the last part of the chapter. And when the sun was going down a deep sleep fell upon Abram; and lo, an horror of great darkness fell upon him. And he said unto Abram, Know of a surety that thy seed shall be a stranger in a land that is not theirs, and shall serve them; and they shall afflict them four hundred years; and also that nation, whom they shall serve, will I judge: and afterward they shall come out with great substance. And thou shalt go to thy fathers in peace; thou shalt be buried in a good old age. But in the fourth generation they shall come hither again: for the iniquity of the Amorites is not yet full. And it came to pass that when the sun went down, and it was dark, behold a smoking furnace, and a burning lamp that passed between those pieces. In the same day the Lord made a covenant with Abram, saying, Unto thy seed have I given this land, from the river of Egypt unto the great river, the river Euphrates. 

    What follows upon Abram being accounted righteous is that God talks to him again about the inheritance. And it is a curious thing that in scripture inheritance is commonly associated with the gospel. There are two things which the gospel proposes to bestow upon man, forgiveness of sins and inheritance. You will see this if you look at the commission which the Lord gave to Saul; he was to go to the Gentiles and to open their eyes, that they might turn from darkness to light, and from Satans power to God, that they might receive forgiveness of sins and inheritance amongst them that are sanctified by faith which is in me. In the chapter before us when the point arrives in Abrams history that he is accounted righteous, then it is that God speaks again about inheritance. It must be so. Supposing I had forgiveness of sins, and Gods grace terminated there, what have I got? God must give me something or else I am left a bankrupt; I might have my debts forgiven, but I have no capital. What God does is this; He not only gives me forgiveness of sins, but He gives me inheritance. He gives me inheritance because He cannot as yet give me possession. This seems a strange thing to say; but I think that it is the truth, and for this reason, that though the inheritance is purchased it is not yet redeemed. And inheritance manifestly refers to the world to come, just as justification refers to the world to come. But then it is plain that in the present God gives you the Spirit as the earnest of the inheritance; He cannot yet give you the inheritance, but He gives you the pledge of it until the inheritance is redeemed. 

    Abram here raises the question as to how he is to know that he shall inherit. Now the answer to that is to my mind most remarkable. Abram in the first place has to prepare certain things, to take certain animals and birds, and he divides the animals in two, but not the birds. I suppose it is a figure, not exactly of atonement, but of the death of Christ in another light, for it is in the death of Christ that God has given, as it were, the confirmation of His covenant. But that is not all. A deep sleep fell upon Abram, and a horror of great darkness fell upon him; Abram had to go down into death in spirit. And the next thing is that God makes known to him that his seed would, figuratively, go down to death. They were to be brought up out of Egypt into the land, but they could not have it for 430 years, and in the meantime they would have, in a certain sense, to go down to death. Egypt for the moment meant death to them as a people  they were lost to sight there for the time being. It prefigures, in a way, what has taken place in the present time, viz., that Israel is lost in the dust of the earth, but God is going to bring them up out of it. You will remember the vision shown to Ezekiel of the dry bones, and what struck the prophet with such amazement was that the bones came together, and flesh came upon them, and sinews, and they became living men. It is a representation, or figure, of what God will effect in regard to Israel; He will bring them up from the dust of the earth, from the state of death in which they are nationally. Many of them that sleep in the dust of the earth shall awake. And the sleeping is prefigured here in the seed of Abram going down to Egypt to sojourn, they would be lost to view in Egypt, but God would bring them out of it. And all Gods ways are bringing man out of death, just as it was here set forth figuratively with Abram and his seed. But the most wonderful thing is this, that when the sun went down a smoking furnace and a burning lamp passed between the pieces. What did that mean? It is a way we read of in scripture of confirming a covenant; a calf was divided in twain, and the parties to the covenant passed between the pieces. Now God adopted that way in regard to Abram here, and the object of it was that the covenant might be confirmed in the mind of Abram; God took a human way to give a confirmation of the covenant to Abram. I do not doubt that it prefigures the great truth of how God in a certain sense came into that place in order to confirm the covenant. In the death of Christ you get the veil of the temple rent in twain, from the top to the bottom; God was there, God came into it in His testimony. What the death of Christ meant to anybody that had eyes to see was redemption; but it meant another thing, too, that God intended to carry out all the purposes of His will. Christ came to do Gods will, and He went down into death, and, if I may venture to use the expression, God was there in divine presence; but the testimony on the part of God was that He would accomplish all the blessed purposes of His will. That is presented to us in the death of Christ. There is a passage in the Hebrews which will substantiate this, Jesus was made a little lower than the angels for the suffering of death. What for? That he might taste death for everything. It was in the death of Christ that God gave the confirmation of the covenant, and the death of Christ was the pledge and witness on the part of God that every purpose of His will would be made good. And then you get the promise in regard of the seed; because Abram was not to enjoy the inheritance personally (he may enjoy it in a fuller way in the time to come), but he was to go to the grave in a good old age in peace, and the enjoyment of the inheritance was to be in his seed. It has been pointed out that the seed of Abram never, or scarcely ever, really enjoyed the extent of the inheritance which is spoken of here, from the great river, the river Euphrates, to the sea. 

    The whole point of the chapter, to my mind, is in the great principles of death and resurrection. God is the God of resurrection. That we know; but it is a wonderful thing that the soul of the saint can be linked with the God of resurrection. And when once the soul is linked with him in that scene where Christ is, we are prepared to learn another lesson, that God has to take everything out of death; and, as Christians, we have to accept death. It is only by death that I can reach resurrection experimentally. How can I understand what it is to be risen with Christ if I do not first know what it is to have died with Christ? We have to accept death, to drink the bitter waters of Marah  it is mans portion, what belongs to him  and then it is that we learn really in spiritual power, not simply what it is to be identified with Christ in death, but what it is to be risen with Him. But here we get the great truth that Abram had to taste death in type and figure, in the horror of great darkness; Israel had to go down into death; and even God Himself, in His testimony, came down into death, giving witness in the death of Christ that He would bring to pass all the blessed purposes of His will. 

    Now, that stands good, not simply for the moment and for Abram, but in the book of Genesis you get the great principles of Gods ways; you do not get redemption there exactly, but the state of man and the purpose of God. The state of man is brought out, his innocent state in the first instance, and his sinful state afterwards, and then, in the men of promise, the state of faith. At the same time, the purposes of Gods will are largely unfolded, and the great truth comes out that God makes Himself known. He puts Abram in contact with Himself as the God of resurrection, as we know Him. It is a great thing for our souls to be in the resurrection sphere. I feel so few Christians are really there as to the state of their souls. They have a great deal more to do with the God of providence than with the God of resurrection. They look to God to care for them down here, which He certainly does, and to prove His mercy; but the great thing is to be in spirit outside this world altogether, in the sphere in which God is free, and in which He operates. There it is that you find liberty with God, and you get the sense of His power, and entrance into all the blessed counsels of His will. God invited Abram there, and linked him with Himself, and when once that is accomplished things come in perfect order. 

    May God give to us grace to anticipate the day of the Lord. We are not children of the night, but children of the day, and in the light of the Lord; and the great point for us is to rejoice in the Lord, having the consciousness in our souls that we are not of the night nor of darkness, but we are of the light and of the day. The day-star has risen in our hearts, we are in the light of the God of resurrection, and in His presence in peace and righteousness, being justified. And we have put off the works of darkness and put on the armour of light. 
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    Genesis 14

    The whole history closes in the end of this chapter, with Melchizedek, and the revelation of God in His final character in time, or dispensation  Possessor of heaven and earth  victory after failure  and full final blessing, and praise, and that in the King of righteousness and King of peace. 

     2. That these, better left out. 

     12. And he, a dweller in Sodom, is rather emphatic in Hebrew. 

     14. Grace does not cease to care for the worldly believer, who has got into weakness, though strength be with faith. 

     19. This is power and its full results, as it will be indeed accomplished. It receives all from the Most High God, Possessor of heaven and earth; so Abram knows God. There is not an altar here, we are on other ground; Abraham was only prophetically and typically on this ground, but worship is not prophetic. It is the people of Gods (Israels) full victorious blessing in the millennial earth. 

    From the worlds possessor of the earth the believer will take nothing. 

     22. NOTE.  Abram, in speaking to the King of Sodom, takes the place of Melchizedeks revelation  acts on the full results of all, in his ways as to this world. I have lifted up my hand to the most high God, Possessor of heaven and earth, that I will not take  will not give the world an opportunity of saying  I have made Abram rich. He who possesses heaven and earth will do, what seems good to Him, with us in this respect. Abram here, with his brother, with the enemy, with the world as such, is above the world  its master and superior  morally and really  Lot under its power; if we enjoy it we are. On Church ground, with Sarah and Pharaoh, he had failed; but he had gone down through trial, not inquiring Gods will; it was not taking the world, but his own counsel when tried. 

    NOTE.  Abraham gives up the world in liberty  conquers it in power  refuses it that he may have everything from God. He is blessed of the most High God, Possessor of heaven and earth. 

    NOTE.  While Abram is called by the revelation of the God of glory, and then by Gods again appearing to him in the land, 

    he gets the ground of worship; with us it is more inward and intimate, though on the same principle; Christ, that bread of God, is revealed in our souls, as the object revealed by the inward working of the Fathers drawing, and then our worship is not merely by an outward revelation which calls forth praise and adoration, but we feed on Him slain for our sakes. All the divine love and grace, the perfect obedience which has been shown in Him, dying in love for us, draws out our praise and adoration to the Father who gave Him, and to Him who gave Himself; and the soul is fed by this grace, the heart delighting in it inwardly, and entering into it by the power and working of the Spirit of God. This is evidently a nearer and more intimate thing, hence we see how the Lords supper allies itself to worship, witnessing too redemption. The glorified Christ is another thing, there we are drawn out after, and see the absolute completeness of the work, and the new place into which we are called. 

    There was no promise, before Abraham, to any person as an object and depositary of it; there was an object of faith in the judgment of the serpent, as to the promised seed, but there was no person an object of promise. What Christ was to God is to us of infinite interest in this way; for the drawing out of one of deep and admirable affections, and large mental powers, an adequate object is necessary, that all He is may be displayed and in exercise. Now Christ, looked at as an object, was divinely and infinitely so to God and His Father; such was He, that all that was in the Godhead of infinite perfection was necessarily and perfectly drawn out  what a blessed thought! 

    NOTE.  It is into this we are brought, as put in Christ; as love, that the love wherewith thou hast loved me may be in them, and I in them, this is only a given case of it  that thou hast loved them as thou hast laved me. He is gone to His Father and our Father, His God and our God. When we think how all that God is, must shine out on Christ in glory in the Fathers house, and remember that we are there with Him ever, and like Him, we see what the infinite enjoyment of our heavenly place wilt be. What a sweet, blessed, and peaceful portion! 
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    I think that in the days of ... made, is not that these made  Chedorlaomer was chief; I suppose the king of Shinar was the foreign nation most connected with the Jordan kings. 

    Note  whatever brings one into the blessing, brings one into the power of the world; it is not the delivered land  the Canaanite may be in it  but there is no choice of Sodom  the power of the Lord is with those in it. 

    We have then the captivity of Lot in the wars of this world (as Israel, who chose the world, shall be), and the liberty of a deliverance by Abram who acted in renouncement on promise; he can use the world with him, as his servants, for he is acting for himself on his own principles. Melchizedek  the Lord Jesus  Priest and King, comes forth to bless  not intercede here  the most High God, now possessor of heaven and earth, and Abram from Him; but all that comes of and from the men of the world is ever, and utterly rejected. His superiority is owned. 

    Thus the great principles of the life of faith in the Church, and Israel too, are stated. 

    It is the victory of Abram over all the powers of the world, which had subjected those with whom Lot was associated, and thereon the full blessing of the depositary of promise of the King-Priest, on the part of the most High God, possessor of heaven and earth  on the other hand the royal priesthood of blessing in the whole sphere of heaven and earth possessed of God supreme, and centring in Abram. 

    Thus the great principles of the life of faith in the Church, and Israel too are stated; this closes completely this book  it is from chapter 12 to end of chapter 14. 

    The calling, position and failure of faith  the dependence and renouncement of faith  and the effect of worldliness  triumph of the heir of the world, and the royal millennial blessing in Christ in heaven and earth. 
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    In this chapter we get the first mention of priesthood, and, as usual when anything appears for the first time in Scripture, we have here the leading features of it. Melchisedec appears at an opportune moment for Abraham. The patriarch had been in conflict, and was returning victorious. The king of Sodom had gone out to meet him; he would honour the victor. Under such circumstances we are liable to give way, but the Priest appears and He enables us to refuse the offers of the world. Abraham was now the centre of Gods thoughts on earth and the priest was there to minister to him. 

    Melchisedec is a mystical person. The juncture at which he comes in, and the manner of his appearance and ministry, constitute him an adequate representative of Christ according to what He is personally as Priest. God had ordered things so that this remarkable type should exist. It is a great advantage to Christians to see the personal character of their Priest so strikingly presented, and this long before the earthly order of priesthood was instituted. 

    The greatness of Him who is Priest in Christianity is foreshadowed in Melchisedec, Consider how great this man was, Hebrews 7:4. Abraham was the greatest man on earth, yet Melchisedec was greater than he, for the less is blessed of the better, Hebrews 7:7. Levi paid tithes to Melchisedec through Abraham, showing that Christs priesthood is greater than Aarons. We may say that God had prepared Melchisedec, so that when Christ came, He could, through this type, set forth the superiority of the Lords priesthood; he was made like unto the Son of God, Hebrews 7:3. The order of Christs priesthood is first set forth in type, then He was designated by God as a Priest according to it. We can say nothing as to Melchisedec personally; his origin, death, etc., are withheld so that he should resemble the Son of God. He is king of righteousness and king of peace. The priesthood of Melchisedec is, in itself, millennial, for he was priest of the most high God, possessor of heaven and earth Genesis 14:19; Aaron is, typically, the official priest, and the service of Christ now is carried on according to what he set forth. Aaron had charge of the testimony of God. He and his sons were to abide at the door of the tabernacle of the congregation day and night seven days, and keep the charge of the Lord, Leviticus 8:35. 

    Christ could not be a priest in an official way before His death, for He was not of the tribe of Levi. He could not enter the holiest of all in the temple. Nevertheless He was engaged in priestly service while here on earth. A priest is ordained for men in things pertaining to God, Hebrews 5:1 and this was as true of the Lord in principle before His death as afterwards. Hebrews is contrast: if Christ were on earth he should not be a priest Hebrews 8:4; He is Priest in resurrection, after the power of an endless life, Hebrews 7:16. 

    Melchisedec is, figuratively, connected with another scene: he is king of righteousness and king of peace, and these elements were not found in the world out of which Abram had been called, and with which he had to do in his testimony. A man seeking to be here for God is in danger of being ensnared by the patronage of the world, but the priest brings to him the elements of another scene, and by these he is made superior to the offers of the world. 

    The epistle to the Hebrews lays great stress on the character of the Priest which Christians have. He is a new order of man entirely, and in another scene. As in the wilderness, and so experiencing all the exigencies and conflict which the maintenance of the testimony involves, it is wonderful to find the sympathy and support of Christ, the risen and heavenly Man. His greatness is pressed upon us, and we are affected by the atmosphere, so to speak, of the place in which He is. These things characterise our walk and testimony. Abraham owned Christs greatness in Melchisedec: he gave him tithes of all. Moreover, in speaking to the king of Sodom, he was in accord with that which Melchisedec represented: he says, I have lift up mine hand unto the Lord, the most high God, the possessor of heaven and earth. Genesis 14:22. It must be remembered that, although the Lord is capable of entering into all our exercises as in the flesh, yet He can never be other than the Man typified by Melchisedec. Christ has been in our circumstances; He was tempted like as we are, and so can be touched with the feeling of our infirmity, but He is now in another condition and in another scene. The great gain to us is that He lifts us up to Himself where He is and as He is. 
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    Genesis 14

    JTI thought we might get some special good from the consideration of certain chapters of Abrahams history. We may consider the circumstances of his calling and how he was led on, typically, to a heavenly path. Perhaps we may divide the subject as follows: chapters fourteen, seventeen, twenty-two, twenty-four and twenty-six. In the last you reach the full Christian position, typically, in Isaac. 

    Abraham, being the father of all believers, becomes in a special way a model for the Christian. Ours is a dispensation of faith. We belong to the household of faith, and in that way he serves as a model for us. He was more a pattern for Christians than for those who shall follow on, because they will be blessed on the principle of sight. He walked by faith, not by sight, and so foreshadows our dispensation in a special way. Further, we are called saints, so that he furnishes the history and outline of the dispensation in that way too. Then there was departure, alas, in his history, and also recovery; thank God! There was recovery, too, in a brotherly spirit, and to the position of a stranger and sojourner. 

    EGMWhy do you start with this particular chapter in the history of Abraham, rather than that which tells of his call? 

    JTI thought that, in thus dividing up his history, we could embrace the two previous chapters in dwelling on this one, because this is a sort of sequel to them. It shows us where he dwelt, by the oaks of Mamre, and the brotherly spirit that marked him. 

    Abraham is not on either side in the conflict. 

    He belongs to a group apart. There are really three groups in the chapter; the two groups of kings contending, and then Abrams group; for it is said, And one who had escaped came and told Abram the Hebrew. And he dwelt by the oaks of Mamre the Amorite, the brother of Eshcol, and the brother of Aner. And these were Abrams allies. So his group is apart from the two kingly groups, and he comes in for blessing from Melchisedec; thus this chapter is a section in the history. The next chapter begins another subject. 

    GWHYou spoke of the dispensation of faith and the model of faith. What is faith? 

    JTI suppose the best definition is the one the Spirit of God uses; [the] substantiating of things hoped for, [the] conviction of things not seen, Hebrews 11:1. By faith things are substantiated to you and you are convicted that they are true. 

    GWHWould it be right to say that faith brings the world to come into view now to the believer? 

    JTYes. The things hoped for and the things not seen belong to that world. So that it indicates what the dispensation in which we are is, in contrast to the coming one. Blessed they, says the Lord, who have not seen, and have believed, John 20:29. Abraham, being a typical believer, is said to have seen much. Although he had things on the principle of faith, yet he is said to have seen many things, but evidently he saw them on the principle of faith. 

    WCRHe was one of whom it says, having seen them from afar off and embraced [them], Hebrews 11:13. 

    LRMWould you say that Abraham, Caleb and Joshua, being men of faith, were living in anticipation of what was yet unseen, which kept them bright in their journey as they went along? 

    JTYes, Abraham looked for a city, and he saw Messiahs day. He saw things, so I think in that way he furnishes us with a model of Christianity, for it is said, Gods dispensation which [is] in faith, 1 Timothy 1:4. In the course of his history you see how he was convicted of things, and the conviction he had governed his course. So I thought this chapter is one of the landmarks on the way and shows that the man of faith, having profited by his failure in going into Egypt, dwelt apart from the world. 

    WB-sYou get Abram in Bethel. He comes back to the place where he was at first. The second time he was confirmed in his faith. Abram acquired a lot of wealth in Egypt, but he went back to Bethel. Lot made his choice of the plain, a well watered place, but Abram was content to have the place of which God told him. That is faith. 

    JTIn the primal call in Genesis 12, the Lord had said, Go out of thy land, and from thy kindred, and from thy fathers house, to the land that I will show thee. And I will make of thee a great nation, and bless thee, and make thy name great; and thou shalt be a blessing. And I will bless them that bless thee, and curse him that curseth thee; and in thee shall all families of the earth be blessed. And Abram departed as Jehovah had said to him. And Lot went with him, Genesis 12:1 - 4. That is the primary movement, and then the brother was there. Lot went with him. He was not the direct subject of the call, but he went with him. Also into Egypt Lot went with him, but it is at the point of recovery that the brethren disagree. As you said, Abram came back to the place of the tent, which he had at the beginning, but then, alas, he and Lot had accumulated wealth during the wide detour into Egypt, and the wealth became the occasion of the disagreement. 

    JATWhy should they have gone down to Egypt? 

    JTIt was a lack of faith. He deviated from the path of faith. The call was to go into a land Jehovah should show him, and that was not Egypt. 

    WJYIs your point that if we are in the pathway of faith there is no disagreement? 

    JTIt is a remarkable fact that what they accumulated in Egypt became the occasion of the quarrel. It says, And Abram went up out of Egypt, he, and his wife, and all that he had, and Lot with him, towards the south. And Abram was very rich in cattle, in silver, and in gold. And he went on his journeys from the south as far as Bethel; as far as the place where his tent had been at the beginning, between Bethel and Ai; to the place of the altar, that he had made there at the first. And there Abram called on the name of Jehovah, Genesis 13:1 - 4. Further it says, And Lot also, who went with Abram had flocks, and herds, and tents. I read that fifth verse to show the situation at the point of recovery, that, whilst Abram overcame the handicap of possessions, being fully recovered, Lot did not. 

    EGMIt is evidence that the exercise was all on Abrams part. What characterises the man of faith is he comes back to the point of departure. 

    JTYou may lead a brother into a false position, but you may not be able to lead him out of it. That is the serious side of the circumstances here, that Abram was not able to take Lot out morally, although Abram came out of it himself, for the next chapter shows that Egypt was in Lots mind. He beheld all the plain of the Jordan that it was thoroughly watered, ... like the land of Egypt, Genesis 13:10. 

    BTFAs far as Abram was concerned there was no strife on his part. 

    JTNo, he is entirely recovered, and the cattle do not seem to have overcome him. The Spirit of God makes a point of the fact that he came back to original principles. He came back to the place of the altar that he had made there at the first. And there Abram called on the name of Jehovah, chapter 13:4. He came back to first principles, but Lot did not come on in his soul, he was damaged in Egypt. 

    EGMThe departure of Abram was a very serious thing for Lot. 

    JTMore serious for Lot than for Abram, because Lot was not recovered. What damage may be caused to a weak brother by one who is stronger. You may lead him astray, but you cannot recover him. You may lead him into a false position, but you cannot take him out of it. 

    WB-tWas not Lot confused in his perception, for he could not distinguish between the garden of the Lord and the land of Egypt? He seems to mix them in his mind. 

    JTIt is so presented at any rate, Lot lifted up his eyes, and beheld all the plain of the Jordan, that it was thoroughly watered, before Jehovah had destroyed Sodom and Gomorrah; as the garden of Jehovah, like the land of Egypt, as one goes to Zoar, Genesis 13:10. 

    ALYou spoke of Abram coming back to first principles. Is the inference that Lot refused them? 

    JTBy his behaviour, a believer gives expression to the progress he had made in his soul through the previous experience. It does not appear here that Abram made any headway spiritually whilst he was in Egypt, but it is quite evident that having returned, he had lost nothing. That is, he comes back to the point of departure and begins over again. It says in chapter 12, verse 8, there he built an altar to Jehovah, and called on the name of Jehovah. Then in chapter 13, verse 4 it says, he called on the name of Jehovah; the same expression. There is no indication that he had made any headway since the time he builded that altar, but then he is recovered. It is, as far as I understand it, that he has come back in his soul to the point he had left, and that is what I think you might call complete recovery; that one has not carried back any of the principles of the country into which he departed. I believe, that in our day this truth is most important, because generally speaking there has not been complete recovery. Certain principles of the world, which the saints have acquired, have been brought back and mixed with first principles. Would you say that? 

    HGYes. You see at the beginning of chapter 13, that Abrams journeys take him back to Bethel, unto the place of the altar which he had there at the first. 

    JTIt is quite evident that he advanced at Hebron. Then Abram moved [his] tents, and came and dwelt by the oaks of Mamre, which are in Hebron, chapter 13:18. I refer to it, because it indicates a certain stability reached in connection with the purposes of God. He takes up his dwelling place in Hebron. Was that what you had in mind? 

    HGI thought there had been surrender on his part. He lets Lot have his choice and then God gives him His choice, and the result is he gets enlargement and dwells in the plain of Mamre, in Hebron; we may remember that Hebron is the point Caleb took from the hands of the Anakims. It is the heavenly position and he was there on a decidedly higher platform than that he had been on before. It indicates the measure in which the man knew God. 

    JTNot only was he recovered from Egypt, but got on to that which was before the world, Hebron being builded before Zoan in Egypt. It seems to me that he made distinct spiritual headway. You might say he was in Colossians. Bethel would not go beyond Romans, I suppose, the revelation of God; 

    God made known, a great point surely, but Colossians we may say, is that which was before the ages for our glory, 1 Corinthians 2:7. Abram lived there typically; in other words, in heavenly associations, as you say. 

    WB-tIn chapter 16 Hagar is spoken of as being an Egyptian. Would it indicate that Sarai came under the influence of Egypt in any way? 

    JTIt is very likely. She had this Egyptian handmaid. 

    WB-tWhile Abram seems to have been entirely recovered, I was wondering about Sarai, because Hagar comes in in connection with Sarai and makes a good deal of trouble for Abram. 

    JTMaternal instincts and exercise associated with Egypt cannot produce anything but evil. Her maternal instincts were associated with Egypt. I think that is quite clear. 

    GATHow would you apply that today? 

    JTIt is the principle of admixture, a godly father, and a worldly mother. It is that which has resulted in Christendom. The right idea in the father is presented, but the mother is all wrong. The system which gives birth to the children is of the world. 

    WB-sIt makes a wild man. 

    JTYes. A wild-ass of a man, chapter 16:12. 

    EGMYou spoke about Abram being brought back and recovery by the brother. Abram was recovered to Bethel. Lot came back positionally, but not in his soul. How do you correct that? 

    JTThe question is whether Lot was ever really recovered; that is, really recovered to heavenly ground. He was saved, but so as through [the] fire (1 Corinthians 3:15), at the end, but Abram pursued the line of recovery. I mean this chapter shows he had his brother in his heart. That is the thing. You cannot really produce anything in his soul; but there are certain means by which a brother may help another. 

    EGMYou seek to recover your brother, but do not go on with him? 

    JTAbram dwelt in the plain of Mamre, in Hebron, where he built an altar. Now that altar would denote, that he was coming on to the knowledge, not only of God, but of Gods purpose. I think he had light as to Gods purpose and he dwelt there, and he dwelt there at the time the war broke out; it was a world war, you might say. It was not a local war between two nations, but a war of the nations grouped under two heads. Abram is apart in his own dwelling place, as it says, and someone came and told him. He was not versed in what was going on. He dwelt by the oaks of Mamre the Amorite, the brother of Eshcol, and the brother of Aner. And these were Abrams allies. That is, there is a distinct group here in connection with Abram which he dominates, and the word brother is there both in regard to confederacy and in regard of Abrams affections. 

    HGAbram was called for the first time the Hebrew and he is in perfect correspondence with the heavenly man. 

    JTThe word Hebrew here is really of spiritual import, whereas the word Hebrews as used by king Saul in 1 Samuel 13:3, was natural. He used it as the Philistines would use it, but here Abram, the Hebrew suggests, I believe, one belonging to another land, a stranger here. 

    HGIt is also remarkable, that it says the victorious kings took Abrams brothers son, but in connection with recovery, Abram recovered his brother, not his brothers son, which is still upon the spiritual line. 

    BTFWould Abram be a picture of a man who had entered into the heavenly position and appreciated fully the depths to which Lot was in danger of falling? 

    JTHe made distinct headway by dwelling in Hebron. He reached the purpose of God typically. 

    WB-tWhat you say about the three groups is very interesting. I think we have all noticed the two groups and have rather isolated Abram. I notice in verse 7, that the Amorites that dwelt in Hazazon-Tamar had been smitten, whereas these three men that were confederate with Abram were Amorites and seem to have been safe. 

    JTIt seems as if everything spiritually, depended on Abrams confederacy. Certainly safety is dependent on what corresponds with it in our day; that is, Christian fellowship and all connected with it. 

    EGMWhen Abram starts out to recover Lot he takes only those trained in his own household. 

    QuesWhy do you think at a later period in the history of the people Egypt is seen as a refuge for the child Jesus. 

    JTIt was the fulfilment of prophecy. Israel had gone down there. It was a refuge on account of the famine. Jacob evidently had great reluctance in going down, but the Lord appears to him at Beer-sheba and says, I am God, the God of thy father: fear not to go down to Egypt, Genesis 46:3. In going down to Egypt Jacob was to be assured that God was everything; and that typically, all was secured in Isaac (Christ) the risen Man. Besides this, Joseph was there. The Lord Jesus in going down into Egypt fulfils the prophecy, Out of Egypt have I called my son, Matthew 2:15. He had called Israel out before, saying to Pharaoh that He must have His son; the history of Israel is taken up in the Messiah, and so He is called out of Egypt. 

    WCRSo He would be perfectly sympathetic with what they had gone through; all their sufferings? 

    JTIn all their affliction he was afflicted, Isaiah 63:9. 

    WJYHow would you apply the thought of confederacy to us today; that is, distinguishing between the household of faith, and that which is confederate with it? 

    JTI suppose it would be fellowship. There is a good deal said today, you know, by the Government as regards organisation. Christianity is an organism, and involves certainly the most perfect organisation that one can conceive. It is a unity, operated by power, the power of the Spirit, and controlled by divine order, for God is not [a God] of disorder but of peace, 1 Corinthians 14:33. It is really a perfect organisation in a spiritual sense. It says here that they were confederate (Lit. Masters of covenant ) with Abram not he with them. In that way, they would come under his wing. 

    HGAs Paul and his company on the way to Rome. 

    JTYes, quite. It was said to him, God has granted to thee all those that sail with thee, Acts 27:24. God gave them to him. I suppose in that way God includes in his care what comes under faith, like a household. 

    JENIf it were not for the man of faith the organisation you speak of would fail. 

    JTIt is sustained by faith. This is the dispensation of faith. 

    WJYReferring to that which was confederate with Abram, would you define it this way, that there is safety in keeping company with that which is spiritual? 

    JTI think that is very clear. The principle may be worked out in a great many ways. You may see it in a mans household, and I believe a district is helped by the presence in it of men of faith. I am only applying the principle. I do not say that is what is seen here, but the presence of Christians, people of faith, in a country brings down divine care there. I only refer to these things to show what a wonderful thing it is to have faith, 

    to believe God as Paul says, Acts 27:25. Our brother called attention to what Abram had. It says, he had trained [servants], born in his house, three hundred and eighteen,. There is the first point, I think, in regard to recovery; that for conflict he had trained servants born in his own house. They would in that way belong to the household of faith, and these come under special care. 

    EGMWould you say the first workings of recovery would be seen in a mans own house? 

    JTNo doubt, but the idea of a mans house widens out in Christianity to the household of faith, which embraces all those who are of faith; the word trained here is very suggestive. 

    E.G.M. Trained for war? 

    JTQuite so. We surely cannot escape war. Christianity involves war, but it is to be the good conflict of faith., 1 Timothy 6:12. That is the warfare for the trained servants in the household of faith. 

    EGMUsing those weapons which are not carnal? 

    JTQuite. The weapons of these servants are not fleshly, but powerful according to God to [the] overthrow of strongholds, 2 Corinthians 10:4. 

    GATWhat do you mean by Christianity involving war? 

    JTThe expression the church militant involves that while the assembly is down here there will be war, so we have to be trained for war. Our struggle is against spiritual wickedness in the heavenlies. Satan marshals his forces to deprive us of our blessings and privileges, so we are to be prepared to contend for these things and hold them. Christians do not war according to flesh (2 Corinthians 10:3) as the apostle says. 

    BTFThere is to be war with Amalek; that is war with Satan in the flesh. 

    JTThat is Galatians; the flesh lusts against the Spirit, and the Spirit against the flesh, Galatians 5:17. That is what you might call the lowest character of Christian conflict, what goes on in a mans own breast; but Ephesian conflict is not that. There the conflict is with spiritual wickedness in heavenly places. The conflict in Ephesians is the way Christians maintain the position that apostolic testimony brought them into. They are to stand in it. 

    WB-sDo Ephesians and Joshua run together in that respect? 

    JTI think so. In Ephesians the Christian is to stand. It says, For this reason, take [to you] the panoply of God, that ye may be able to withstand in the evil day, and having accomplished all things, to stand chapter 6:13. The thought, I suppose, is that Paul had taken the territory. The apostles took the territory and the saints are to occupy it. 

    GATThat is a very important remark. Do you infer that we are expected to maintain the position the apostle has taken? 

    JTQuite, and not to give up any of it. That is, I think, what Ephesians supposes. 

    WB-sFlesh would give way to striving with one another. It is better to give way as brethren. 

    JTWhen a conflict between brethren is threatened, Abram says to Lot, I pray thee let there be no contention between me and thee, and between my herdsmen and thy herdsmen, for we are brethren, Genesis 13:8. That is the language of the man of faith, and so Moses says, Ye are brethren. They should not contend one with another, but it was the man that did his neighbour wrong that thrust Moses from him, Acts 7:26 - 27. 

    HGThe contention of the herdmen of Abram and Lot was consequent upon their abundance. One often finds it in connection with ourselves if we are few in number we greatly appreciate each other. We love and there is no trouble, but if there is abundance more grace is called for. It is the herdmen. 

    I am with this man and I am with that man and that is where the spiritual brother shines. He refuses to become a party to the movement. 

    JTTheir substance was great, so that they could not dwell together. That is very serious. Their substance becomes so great, that it adds to each brother so that he feels independent of the other and can get along by himself; it were infinitely better that we remain poor as regards this worlds goods than that our riches should interfere with our brotherly relationships one with the other. If means are of any use at all they are to become the occasion of sacrifice. 

    QuesShould we have all things in common today? 

    JTUnder Pauls administration provision is made for individual possessions. If one had to lay down his means today, to whom could he entrust it? When Barnabas sold his land he confidently laid the proceeds down at the apostles feet. I suppose they could administer it better than he, and he recognised that, but it would be a question today as to who you could trust with the administration of any means you might have. I think, generally speaking, Pauls instructions would suffice; he says, But of doing good and communicating [of your substance] be not forgetful, for with such sacrifices God is well pleased, Hebrews 13:16. As having material things one has a means in that way of pleasing God every day. 

    WJYThe principle would be in accordance with the early part of Acts. That is, he would be dividing his substance. 

    JTQuite. 

    WB-tSell what ye possess and give alms, Luke 12:33. I thought in connection with that verse that a man holds what he has for God, and gives alms. The thought is not with him that it is private property, but rather that he holds it for the purpose of giving alms. 

    JTWe have often spoken together of certain of the Levites who required wagons. I suppose one who has means can afford the wagons whereby these Levites can carry their burden. So long as we hold a right principle in our souls the working out of the details becomes simple. If one is not to be trusted with a few dollars he certainly is not to be trusted with spiritual things, for the spiritual is much greater. 

    BTFAs far as Lot was concerned, what brought him into the place of difficulty was that he went to Sodom, choosing worldly position and associations. 

    JTQuite; so our position is to be apart from the world. Dwelling by the oaks of Mamre we are outside of it all, and known to be such, for Abram is called a Hebrew there. 

    WCRIn contrast to Abram dwelling by the oaks of Mamre, it says Lot pitched tents as far as Sodom (Genesis 13:12), and then it says, The people of Sodom were wicked, and great sinners before Jehovah. He seems to have no moral sensibilities. I suppose that is the effect of the false position he took. If you take a false position you lose your moral sensibilities. 

    JTYes. How solemn that a believer, should drift into such circumstances. The very word Sodomite has been an expression of extreme wickedness ever since. 

    GATThe evil was not that he had to go through the city, but that he took a place in it. 

    JTTaking a position in the gate of it. When the angels visited him and would have taken him and his household out of the city, he sought to take his sons-in-law with him, but he seemed to them as one that mocked. He had no power with his house, with his children. 

    WCRThen when the men of Sodom came to interview the strangers who came to Lot, he calls them brethren. 

    WB-sIs there any difference between this and Ziklag, where David pursues the enemy and recovers all? 

    JTIt is much like it, only here Abrams exercise was to recover his brother. That was what he had in his mind. It says, he brought back all the property, and brought again his brother Lot and his property, and the women also, and the people. It was complete victory; and it is very interesting to see a man like Abram taking the place of a general and having military servants under him. You would not have thought of it before this. It would not have suggested itself to you, for a Christian does not exhibit anything of a military spirit ordinarily. But when the testimony is touched, or the brethren, then it is that he sets himself to fight. 

    EGMYou infer from that, that a man in the heavenly position, that is, a Christian, is fully qualified to meet any emergency? 

    JTYes, and he is not taken by surprise. He is ready. 

    BTFYou would say the training corresponds with Children, obey your parents in [the] Lord, Ephesians 6:1. 

    JTYes. Every man of faith if he baptises his child has the assembly in view. He has not anything less than that in view for his child, so the household of faith is in that way a place of training. 

    QuesThe battle was fought at night, was it not? 

    JTYes. He divided himself against them, by night, he and his servants. 

    GATDo you think a man who has his house in order, as Abram had, is bound to be used in the hands of the Spirit for helping and upholding his brethren? 

    JTI think that is evident. Now we come to divine intervention here, the divine sequel. It says, The king of Sodom went out to meet him after he had returned from smiting Chedorlaomer, and the kings that were with him, into the valley of Shaveh, which is the kings valley. And Melchisedec king of Salem brought out bread and wine. And he was priest of the Most High God. And he blessed him, and said, Blessed be Abram of the Most High God, possessor of heavens and earth. And blessed be the Most High God, who has delivered thine enemies into thy hand. And he gave him the tenth of all, Genesis 14:17 - 20. It seems as if this is Gods side. What the saints see now is that all this terrible strife brings into view that God is the possessor of heaven and earth. He is the great Proprietor of the heavens and of the earth. All the boundaries of the nations are determined by the purpose of God. He sets their bounds according to the children of Israel; so that whatever international boundaries may be set, they will all be upset when God comes in. He sets them in relation to the children of Israel. He is the possessor of heaven and earth and puts the assembly in the heavens, and puts Israel upon the earth, and all the nations are subordinated to that. He will set their boundaries. Faith sees that, and Abram, it seems to me, is a model in that way. Abram is not interfering, nor is he concerned except as to his brother. 

    RemGod determines the boundaries of their dwelling, Acts 17:26. 

    JTAs being of the household of faith, that ought to enter our hearts, that God will come in. Whatever happens, God will have the last word. 

    RemSo if we fight for the fellowship we get the same reward as Abram got. 

    JBWe get the refreshment which will be universal when God asserts His rights as possessor of heaven and earth. 

    JTMelchisedec, priest of the most High God, is also king of Salem. He is king of righteousness, and king of Salem, which is king of peace. The most high God disposes of things according to His sovereignty, peace is coming in, divine peace, but peace based on righteousness. It says, For this Melchisedec, ... first being interpreted King of righteousness, and then also King of Salem, which is, King of peace, Hebrews 7:1 - 2. So we have here the suggestion of the peace founded on righteousness, which shall be abiding, and all under the direction of Him who is the possessor of heaven and earth. 

    EGMAnd the man of faith waits for that. 

    JTWe just wait. In the meantime we get the good of the priestly ministration of Christ. 

    ALMelchisedec comes forth here before the test comes to Abram and strengthens him and when the test comes he is able to stand it. 

    JTYes. The king of Sodom says to him, Give me the souls. That is the proposal: 

    Give me the souls and take the property for thyself. No, Abram was not seeking after the goods at all. He set out for the persons. Faith is not exercised about goods, but about persons. I do not seek yours, but you; says Paul, 2 Corinthians 12:14. 

    HGAbrams concern was the brother. 

    JTSatan often lets us have the goods if we abandon the brethren. The king of Sodom says, Give me the souls and take the property for thyself. And Abram said to the king of Sodom, I have lifted up my hand to Jehovah, the Most High God, possessor of heavens and earth. What an answer was that! Talk about goods! God is the possessor of heaven and earth, and Abram had lifted up his hand to Him. He said, if from a thread even to a sandal-thong, yes, if of all that is thine, I take [anything] ... ; that thou mayest not say, I have made Abram rich; save only that which the young men have eaten, and the portion of the men that went with me, Aner, Eshcol, and Mamre; let them take their portion. It seems to me one of the finest stands that a Christian can take. In the full light of God, the Lord of heaven and earth, you refuse all. When it is a question of the deliverance of persons you want them alone. 

    BTFThe priest came out at the right moment here, so that Abram had the priestly support he needed in order to enable him to refuse? 

    JTAbram was strengthened to stand the test proposed by the king of Sodom. Those that were confederate with him come in for their reward, rather for their portion. It says, Save only that which the young men have eaten, and the portion of the men that went with me, Aner, Eshcol, and Mamre, let them take their portion. I suppose he in that way asserts a right principle, that those that take part in the conflict are entitled to certain gain, but as regards himself, he is on other ground. Like Paul I suppose, he has no thought for anything but for the testimony. Paul maintains that those who serve in the gospel should live of it, as a principle, as a right, but as regards himself he was speaking only of the testimony, not his rights. 

    GWHThe great move seems to be from Bethel to Mamre. That is where the increase came in. Would that be from Romans to Colossians? 

    JTI think so. The spiritual increase. Colossians suggests what was before the world, before Egypt. 
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    SPIRITUAL WEALTH (JT 22)

    Genesis 14:18; 2 Kings 4:1 - 13; Proverbs 31:10

    It is in my mind to speak from these scriptures of spiritual wealth, and consequent independency of this world, and of men in it. It is a divine thought that we should be individually, as well as collectively, wealthy. The idea of wealth  divine wealth  is prominent throughout Scripture, and in that epistle which may be said to be peculiarly our light  that is, the epistle to the Ephesians  we read of the unsearchable riches of Christ. Ephesians 3:8. The glad tidings announce these riches, as it is said, the glad tidings of the unsearchable riches of Christ. Ephesians 3:8. And so I wish to show how the believer comes into this divine wealth, and how he is thereby set up in independency of the world, and then, how the assembly is seen in the chapter in Proverbs as also possessed of this wealth, so that she needs not to ask accommodation from the world. Indeed, what has marked the history of the assembly, the public body in the world, is that it fell to the level of the world in first seeking accommodation from it, and then allying itself with it, so that it is now indistinguishable from the world. And, as the Lord has come in for us, dear brethren, in recovering us from all this, my exercise is that we may be preserved; that we may not rely on light only; that we may understand the income that there is whereby we are to be maintained at the full height of the position in which the light sets us. 

    So I wish first to speak of administration, and I take Abraham in the chapter in Genesis to represent a believer coming in for the gain of this; that is, for the ministrations of Christ, in order that he should not be dependent on the patronage of the world. Even although he may seem to have served as Abraham did, the believer is not to come under the patronage of the world. As a matter of fact, Abraham did not ally himself with the king of Sodom and his confederates to help them; his part in the war had Lot in view. He undertook to take part in the conflict in order to deliver Lot  a worthy object, surely  and if one looks into the map of the territory traversed by Abraham in this war, one will be impressed with his brotherly interest; that, indeed, he laid down his life for his brother. He took his life in his hands in order to rescue his brother, and so, having succeeded, the King of Sodom would fain patronise him. 

    How often young people are exposed, as they come into the light of the gospel, to this snare of the devil! I wish particularly to dwell on this passage, because to young ones setting out in the path of faith it is of all importance that you should understand that the Lord is in heaven, and is thinking of you, and that He foresees what you are exposed to, and provides against it, so that the temptation may not be greater than you can bear. Hence what you find is that at this juncture in Abrahams history the king, Melchisedec, appears. I want young ones here to understand that this is not a mere historical incident in the life of Abraham. The Old Testament ever helps us as speaking of Christ, and this chapter is intended to instruct us as to the administrative service of the Lord Jesus, and that His administration has every individual believer in view. 

    Now, in Acts 2, as you will remember, Peter announces the gospel, and the burden of it was to explain what had taken place in Jerusalem on that day, the day of Pentecost. It was a wonderful day; the Holy Spirit had just come down from Christ. Think of the import of that day! We are told that they were all with one accord in one place  it is a collective scene  and there came from heaven a sound as of a rushing, mighty wind, and it filled all the house where they were sitting. Heaven made itself heard in that house, and not only made itself heard, but filled the house. If the house was filled with that sound there was no room for any other sound. It is a notification, at the outset, that God intends to have control of His house; that He intends that His voice, and His voice alone, is to be heard there. It is not as yet a question of what was said, but the sound; it filled the house, and, as filling it, it excluded every other sound. That was a collective scene, as I said; but then it says the Holy Spirit sat upon each of them. Acts 2:3. In the character of cloven tongues as of fire, He sat upon each. That is, the Holy Spirit came down from heaven, the evidence of the administrative power of Christ. He not only was there for the company; He was there for every individual in it, so that the Lord takes account of the youngest believer here; He is more concerned about a young believer than He is about the affairs of this world. The international affairs of the world occupy the minds of men, but there is no joy in heaven in regard to any of them. There is joy in heaven as a believer opens his heart to Christ and repents. Heaven sees in that heart an acknowledgement of the rights of God so far, though that heart has to be dealt with in a positive way, for repentance is not enough. You cannot live on repentance. It is negative. It affords joy in the hearts of the saints who know you, but it is not joy in your heart; it is sorrow. I have no confidence in a conversion in which there is no sorrow, in which there are no tears. Repentance is bitter, but heaven intends that that heart should be filled, that the sorrow should be turned into joy, and so the administration of Christ is to the end that your heart should be filled. Hence we read that Melchisedec met Abraham with bread and wine. Who was there to compare in that day with Melchisedec? Who is there to compare now with Christ? No one, and yet Christ, who is peerless, both in heaven and upon earth, is interested in your soul, and the wealth of heaven is available to your soul. The Lord is concerned at this moment that in your soul there should be enough, and to spare. 

    And so Melchisedec, as I said, appears. Who is he? He is King of Righteousness. Do you wish to have anything to do with any other king? You will understand I am not referring to the powers that be  one has respect for the king. We are enjoined to honour the king, 1 Peter 4:17 and to pray for kings, but, spiritually, what king do you wish to be in contact with save the King of Righteousness? It is not only a man who practises righteousness, but the king of it. One has satisfaction in that Man appearing when the world had got adrift. Was God without resources? Men had elected to reject God, as it says, from their knowledge. Was He without resources in those days? He had a King of Righteousness. Think of what God had in those days, and think of what He has today for Melchisedec is none other than Christ. Now consider, says the writer of the Hebrews, how great this personage was. Hebrews 7:4. He was without father, without mother, without beginning of days or end of life, assimilated to the Son of God  it was Christ. And it was written down there for the youngest believer here, as well as every one of us, to enlighten us as to the interest of God and of Christ in our souls. The King of Righteousness appears, and He blesses Abraham. 

    And He is not only King of Righteousness. He is King of Peace. How the thought of Melchisedec towers up in that world above the puny thoughts of men! There was Nimrod, the beginning of whose kingdom was Babel. Then there were these kings who had just been at war; it was what we might call a world war. But here is a king who has had no part in it. He was outside of it. His concern is to sustain the believer in the midst of it. Think of that Personage being interested in your soul! He is concerned tonight that, as you leave this room and face the world, you should be fortified by His ministration, so that you should not come under the influence of it. That is what you get here. I speak at length on this point, because of the young people, that they should be set up in their souls in the knowledge of Christ in heaven administering to them the wealth of heaven, so as to fortify them, and set them up in independency of this world. Wrapped up in this Man is the millennium  the world that God has in His mind. For the moment He is supporting a solitary believer, so that he should not fall under the influence of the world. He brought forth bread and wine. I need not enlarge on these two things; bread strengthens mans heart, as we read in Psalm 104, and wine makes his heart glad. The heart strengthened with the knowledge of Christ, and gladdened by the holy joy of the Spirit, is sufficient to enable you to stand up against this world. He blessed Abraham. He says, Blessed be Abram of the Most High God, possessor of heavens and earth. You see how He brings in God and Abraham  God and you in other words  and me. Hence, when the King of Sodom comes to Abraham and proposes to repay him, he says, No, I will not take from a thread even to a shoe latchet, lest thou shouldest say I have made Abram rich. Genesis 14:23. How dignified that was! 

    Now I want to go on to chapter 4 in 2 Kings, so that you may see how what Christ ministers is worked out in the soul after the Holy Spirit is received from Christ  and I may remark that there is a difference between the gift of the Spirit and the reception of the Spirit  the gift of the Spirit is in John 4; it is from the divine side. The reception is in John 7; it is from our side  but after the Spirit is received, from want of knowing how to draw upon Him  how to use the Spirit  the soul gets into bondage. That is, I link Abraham on with the woman in this chapter. He received the ministration from Melchisedec, it supported him at the moment, but what he received  and what we receive from Christ  has to be utilised, beloved, and that is where many young ones miss it and come into bondage in their souls. This woman, you see, was the wife of one of the sons of the prophets. She represents a believer who has light, but light will not pay your debts  you cannot pay your debts with light  and so this woman was in debt, and her two sons were in bondage. Taken together, they represent a soul who, although he has the Spirit, is not using the Spirit, and hence the light that is needed by such a soul is not the light about Christ, precious as that is  he has that, he knows the gospel, and he has believed it  what he now needs is light about the Spirit. 

    I hope you will all follow what I am saying. The gospel involves the Spirit, it includes light about the Spirit, and if we do not understand, if we have not got light covering the Spirit, we shall, like this woman, be in spiritual poverty. We shall have creditors, we shall be in bondage, we shall not be men and women of spiritual wealth. So she comes to the prophet, and he says, What have you got in the house? You say, Do not throw me in on myself. No, beloved, I do not want to throw you in on yourself. I want to throw you in on the Spirit. The Spirit is in you. There is a very great difference between throwing you in on yourself and throwing you in on the Spirit. What hast thou in the house? he says. You have to be introspective if you want to discover what is in the house. You have got to look back on your spiritual history, that is; on your history since you were converted, and see whether there are evidences that you have the Spirit in the house. And if there are unmistakable evidences that you have the Spirit, then this passage is light for you. 

    The next thing is, Get vessels. You will say, What does that mean? Well, that reminds me of how typical Scripture is. The meaning of typical Scripture is not on the surface, although it employs the most ordinary circumstances. The unspiritual eye runs over this passage, and sees nothing in it but the most ordinary circumstance  a pot of oil, a woman in debt, and two sons in bondage. So that typical Scripture has to be read with spiritual eyes. As it is said, Understandest thou what thou readest? Acts 8:30. Hence, if I inquire what it is to get vessels, what is it but that I make all the room possible for the Spirit? My spiritual poverty implies that I have not been unloading, that whilst I have received the Spirit I have been retaining myself  I have been retaining the flesh  I have been ministering to the flesh  I have not made room for the Spirit. Borrowing vessels means that you are making room in your soul for the Spirit, and that means unloading. 

    Look about in the house and see how much rubbish is in it! Do you think this wise woman that we read of in Proverbs would have the rubbish in her house that many of us retain? She would not. She surveyed the ways of her house, and it is for the believer to look in his house, his own inward being, his spirit, his soul, his heart, his mind. You say, how are we to do it? Well, take the word of God; it is available to you, it is like a searchlight that one takes in his hand, and goes into the dark and investigates, and sees what is in the room that should not be there, and ejects it. It is a sharp two-edged sword, we are told, dividing asunder between soul and spirit, joints and marrow, and is a discerner of the thoughts and intents of the heart. That is what the word of God is. And so I would say, take that searchlight, and turn it in  make an introspective examination, and see how much rubbish you have been keeping in the house. Your pitiable condition is because you have not been doing this. Let it be done at once. Well, the woman accepts the word of the prophet. She was to get vessels not a few, and fill them. She and her sons were to shut themselves in. This is a private matter. You know many of us have very little experience with God in the secret of our souls; many of us live on the meetings; many wives live on the spirituality of their husbands. Many children are content with the family readings and what they get at the meetings. What this passage means is that I shut myself in. It is a matter between myself and God. It is a matter of self-examination and self-judgment and self-unloading. So she has plenty of oil. There is not a vessel left, every crevice of the moral being is filled with the Spirit. 

    And now another word comes, sell the oil, and pay thy debt, and live on the rest. Again we have the most simple circumstances, but what are they spiritually? I have now, in making room for the Spirit, a means of discharging every moral obligation that rests upon me. I love God, I love Christ, I love the people of God, and I minister to their needs. And then I live. I have never lived before. I have been forgiven, I have repented, but I have not learned to live. Now I have. So that the Spirit is life, as it says in Romans 8, because of righteousness. Romans 8:10. Does it not appeal to you that God would set us up down here with the means of livelihood? The inheritance of fathers, we are told, are riches and a house. Is God behind? Not at all. He has given us the riches and the house to live in; let us live, then, by the riches He gives, and the house He provides. Live of the rest, said the prophet. 

    Well, now I want to show that the Shunammite woman is the counterpart of this woman, and she is living by the Spirit. She is called a wealthy woman. It is the same woman really. Now she is wealthy. What is the evidence of wealth? She could provide for the prophet. She is able to open her house and entertain the prophet of God. She perceives that he is a holy man of God. I doubt whether we are able to discriminate between the holy and the unholy, until we have the Spirit practically living in us and operating in us. He is said to be the Holy Spirit, who sheds abroad the love of God in our hearts, and so by the power of the Holy Spirit I am able to discern between what is holy and what is unholy. There are thousands of Christians in this world who cannot discern between the holy and the unholy, and they are very often, alas, found in unholy associations, and yet their consciences are good. It is a most sorrowful thing to think of a Christian being in unholy associations, and yet having a good conscience. What is the explanation of it? The Holy Spirit is not recognised. He is the Holy Spirit, and so this great woman perceives that Elisha was a holy man of God  not simply that he was a great preacher or a great teacher. It is one thing to recognise a great gift, and it is another thing to recognise a holy man of God. If you recognise him, you want to make room for him. You do not want simply to come and hear him; you want to make room for him. It is a question of Christ. Lydia says, If ye have judged me to be faithful to the Lord come into my house. She would have Paul in her house. How she would regard the apostle as he entered her house! She did not think she was patronising him. She had received the light of God into her soul through him, and she opened her house to him. She perceived, like this great Shunammite woman, that he was a holy man of God. Well, the furniture was all in keeping, nothing luxurious  a bed, a table, a stool, and a candlestick. She discerned that the man of God needed nothing more, and she provided what he needed. But now he tests her. What shall be done for you? Will you be spoken for to the king or to the captain of the host? What a test that was! If she had not unloaded the flesh already, she would have been tempted to have the king asked for something. How we do crave naturally for recognition by the great of this world! As royal personages pass around, how people run after them and seek recognition; but not this woman. Although it was the prophet himself who proposed it, she said, I dwell among mine own people. What a word that is for young people  mine own people. Have you found your own people? They have the Spirit, they are dignified, they are wealthy. No royalty in this world can compare with them, either in dignity or in wealth. I dwell, she says, among mine own people. 

    Well now, I want to go on to Proverbs, because the virtuous woman is really composed of individuals such as I have been speaking of. I want to show you from this passage, by the Lords help, how the assembly is self-sustaining; how that through her own industry and skill she is entirely independent of this world. She has no fear even for the future. You may say to me in using the word independency you may be shutting out God. No, beloved friends; the divine intent is that the assembly should be here free from human influence, without any need of man attaching to her; without any need of philosophy, vain deceit, or ceremonialism. It was the divine thought that she should, as having Christ in heaven as her Head, hold Him, and from Him receive such nourishment, such wealth, ministered through the joints and bands; that she should make increase according to the increase of God. I want every Christian here to understand that he is connected with that; that it is a living organism. The assembly is an organism. As it says again in Ephesians, from whom the whole body, ... according to the working in its measure of each one part, works for itself the increase of the body to its self-building up in love. That was the divine intent, and it shuts out  as I may say, automatically  every human intrusion. It is here in divine wealth and sustenance, so as to be entirely independent of man or the world. 

    So I turn to this woman for a moment. Who can find a woman of worth? says the writer of the Proverbs. In the book of Ecclesiastes, Solomon said that he had not found one woman among a thousand. He had found a man. Ecclesiastes is the preacher, and we only need a man for the preaching, for Christ is preached. But in this book the writer contemplates a woman of worth. The Spirit of God has the assembly in His mind, This book is the Kingdom of the Son of the Fathers love. Believers are said to be delivered from the authority of darkness and transferred into the Kingdom of the Son of the Fathers love. These are a selection from three thousand proverbs spoken by Solomon, and they convey to us the wisdom of love. That is what the book is. He says, I was a son unto my father, tender and an only one in the sight of my mother. Proverbs 4:3. There was never a babe like Solomon. He was brought up in affection, and so is qualified, as divinely imbued with wisdom, to represent Christ as the Son of the Fathers love. Then he takes  every believer and tutors him in the instruction of a father, so that in the aggregate there should be a woman of worth. Hence he says, Who can find a woman of worth? for her price is far above rubies, and then he proceeds to outline the traits of this woman of worth. 

    He says, The heart of her husband doth safely trust in her. Proverbs 30:11. Think of what it is to Christ to have a confidante in this world, one in whom His heart can safely trust! How does that appeal to you? 

    Can He trust us? If He cannot, we do not measure up with these virtuous traits of the woman of worth. And so he goes on, She will do him good and not evil all the days of her life. Proverbs 30:12. How these words come home to ones heart! Have I done Him good and not evil all the days of my life? Have you? These traits are given so that we may have a standard to measure ourselves by. 

    Then it says, She seeketh wool and flax, and worketh willingly with her hands. She is like the merchants ships; she bringeth her food from afar. Proverbs 30:13,14 you see the industry and the selection in her purchases. She buys wool and flax and she works willingly. It refers to the collective industry of the assembly of the saints. One can trace it out in the Acts of the Apostles, but I can only run over it here. The wool affords comfort for the winter, and flax affords comfort for the summer. Linen garments fit the summer; they are cooling. Wool is heating. She selects both. And she is like merchants ships, she bringeth her food from afar. Proverbs 30:14. Who but the assembly can act at such a distance? She brings it from heaven. By the presence of the Holy Spirit here, there are direct communications with heaven. There are direct communications between Christ in heaven and the assembly, and she trades upon those resources like the merchants ships; she brings her food from afar. 

    She riseth also, while it is yet night, and giveth meat to her household, and a portion to her maidens. Proverbs 30:15. Rising early is a divine trait. God rose early to send the prophets to Israel; He that keepeth Israel will neither slumber nor sleep Psalm 121:4  and so her candle goeth not out by night. Proverbs 30:18. The precious light of the Spirit shines throughout the night in the assembly; there is no darkness there, and there is no laziness. There is agreement with heaven. So it goes on. She considereth a field and buyeth it; with the fruit of her hands she planteth a vineyard. Proverbs 30:16. 

    This is not adding field to field, like the corporations of the world at the present time, spoken of, indeed, in the book of Isaiah. She considers a field and buyeth it. She acquires it in righteousness. That is to say, the assembly is ever bent on extending her borders. Normally, as we see in the Acts of the apostles, there was continual increase of the assemblys influence. She acquired the field, and she planted a vineyard. The field was not to be idle. Nothing goes to waste, or is idle in the assembly. The field is acquired, and it is employed to plant a vineyard. I need not enlarge on what that is, beloved brethren. The vine provides what makes glad the heart of God and man, so that every extension of the assemblys influence involved joy for God and joy for man. 

    She girdeth her loins with strength, and strengtheneth her arms. Proverbs 30:17. The apostle says, Be strong in the Lord, and in the might of his strength. Ephesians 6:10. She makes strong her arms to support others. 

    She layeth her hands to the spindle, and her hands hold the distaff. She stretcheth out her hand to the poor; yea, she reacheth forth her hands to the needy. Proverbs 30:19,20. You see these wonderful traits of the assembly as set up here in the power of the Spirit. The needy are helped. You see how the needy come into view. There are maidens provided for, and the needy; and it says, She is not afraid of the snow for her household; for all her household are clothed with scarlet. Proverbs 30:21. There is plenty of warmth. Many of us know what the bitter north wind is  I am speaking of the northern latitudes  signifying winter. It refers to the believer exposed to the adverse influences of the world, and I Wish you, dear young people, to take into your minds the thought that the assembly is not afraid of the snow, for all her household is clothed with scarlet. Then keep close to the saints; attend the meetings. I am speaking of individual exercises now. Keep with the people of God. The Spirit of God is with them. There is warmth with them; you need not be afraid of the snow, as you know the circle of life. She is not afraid. So it says, She maketh herself coverings of tapestry; her clothing is silk and purple. Her husband is known in the gates, when he sitteth among the elders of the land, Proverbs 30:22,23. The Lord Jesus should be known through the assembly, but through her as seen in this wonderful type; when He sits among the elders of the land, He shall be known. She maketh fine linen, and selleth it; and delivereth girdles unto the merchant. Strength and honour are her clothing; and she shall rejoice in time to come. She openeth her mouth with wisdom; and in her tongue is the law of kindness. Proverbs 30:24 - 26. You hear her speaking, that is in her members, if the law of kindness is in what she says. 

    And then it finally says, She looketh well to the ways of her household, and eateth not the bread of idleness. Her children rise up and call her blessed; her husband also, and he praiseth her. Proverbs 30:27,28. She looketh well to the ways of her household. How that comes down to the local companies of the people of God! In the care meetings every detail concerning the interests of Christ is carefully looked into and watched over. Her children arise up and call her blessed; her husband also, and he praiseth her. Many daughters have done virtuously, but thou excellest them all. Proverbs 30:28,29. The Spirit of God here has His eye upon the assembly. Thou excellest them all. The assembly stands out in the eye of the Spirit as excelling all the families. She is first. The Father names every family, and she comes in as excelling them all. And so it says, to him (God) be glory in the assembly in Christ Jesus unto all generations of the age of ages. Ephesians 3:21. In the Ephesians she is seen as the vessel of the glory of God throughout all generations of the age of ages. 

    Pages 261 - 385  Divine Administration. Sydney, 1925 (Volume 74). 
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    DIGNITY AND BEAUTY (JT 22)

    Genesis 14:21; Genesis 22:20 - 23; Genesis 24:4; Galatians 1:15,16; Galatians 3:26; Galatians 4:6

    I have before me to speak about the dignity and distinction with which each believer is regarded in the mind of God, and in the mind of Christ, and that this dignity and distinction underlie the principle of the assembly. The Canticles serve to show how the assembly regards Christ in His dignity and distinction. In her description of Him, which that book affords, He is regarded by the bride as the outcome of acquaintance, as white and ruddy, and the chiefest among ten thousand. Song of Songs 5:10. And then she is regarded by Him, in the same book, as the only one  the only one, He says, of her mother. Song of Songs 6:9. I mention these facts at the outset so that you may see how the thought I have suggested works out. Further, the marital relation between Christ and the assembly is contingent on a previous family relationship. She is spoken of as His sister: My sister, and then, My spouse. Song of Songs 4:10. So that the family link existed first, and I wish to show in what I am saying that this must be so. 

    Hence I take up the passages in Genesis, especially, because they speak of Abraham, who represents the family idea. He is, indeed, the great progenitor of the faithful  of all the faithful. They are all accredited, in Romans, to Abraham. He is, it is said, the father of us all. Romans 4:16. And so I apprehend in view of this God appeared to him. He is the first, indeed, as far as I am aware, to whom God is said to have appeared. The divine appearance is in view, and no thought has come out in revelation more precious and more far-reaching than the family idea. It is a primary thought, and primary thoughts with God are those that abide. They descend to the plane on which He develops His testimony in order to set aside the power of evil in this world. They run on collaterally with mediatorial thoughts, such as the kingdom. And, indeed, in the believer now, they rise up according to the level of his spiritual power to their own proper level. 

    So that in referring to Abraham and the appearance to him of the God of glory, Acts 7:2 as Stephen tells us, we are on a high altitude. We descend from it later in Jacob, in connection with whom these other details work out. Here we are on a very great altitude. One dwells with peculiar pleasure on that far distant occurrence in which the God of glory appeared to our father Abraham when he was in Mesopotamia. Acts 7:2. God intended, in that occurrence, to convey to Abraham some feature of Himself, and subsequent appearings would show that the family, which was Gods primary thought, entered into that appearing. 

    But immediately Abraham  being in the mind of God  joins in the war, not for gain, nor for reputation, but in order to recover his brother, he is confronted in the recovery with the distinction between persons and property. We may be assured that the appearing of the God of glory involved persons and not property; not that God is not infinitely rich in property, not that He told Abraham he was not to have the inheritance, for he was  he was to be heir of the world. Think of the extent of the property of the patriarch. He had, as it were, the title deeds of the world, but what would all that be without the people! And so he is confronted here with the distinction between persons and property  I apprehend, a very real test to Abraham. He had just undertaken an important military enterprise, staking his all, as one might say, the result, doubtless of long training, viz., three hundred and eighteen souls born in his house. He staked his own life, and the lives of these men, in order to secure one brother. If there is an erring brother here tonight, the spirit of Abraham, possessing every true follower of Christ ( of whom Abraham is but a type), says, We want you. As the apostle Paul, who is the great example of this, says, I seek not yours, but you. 2 Corinthians 12:14. In the spirit of Christ, the saints who love Him, seek an erring brother. And so Abraham staked his life and the lives of his three hundred and eighteen servants, not to aid the king of Sodom, not to join in the world alliance, but simply and only to secure his brother. He sought not property or the spoil of goods, but he sought his brother. He secured Lot, and not only Lot, but others, and he is challenged with this by the king of Sodom, You take the property, give me the persons. Alas! there is no evidence that the persons were really available to Abraham. I have no doubt that they all went to Sodom, for poor Lot is later found in the gate of the city. But I speak of what confronted the patriarch at this moment, the idea of recovering persons. If there is one here tonight who has erred, has turned aside, being captivated in any way by this world, the spiritual desire of the saints is for your disposal for God, and not for the king of Sodom; for the Lord Jesus came for persons. He had you in His mind when He died, as Abraham had Lot in his mind as he set out with his trained servants, and pursued the foe well nigh the whole length of Palestine, and secured his brother near Damascus. He had me in His mind, as the apostle (one of the persons) says, He loved me. I never tire quoting that, He loved me, and gave himself for me. And so the Lord seeks you. At times one becomes oppressed with the thought of the many Lots, valuable persons with souls, for whom Christ died, but who are not available. The Lord has wonderful thoughts concerning you. Did He put it into the heart of Abraham to pursue the foe and rescue Lot; so that he should sit in the gate of Sodom? 

    No, beloved, He did not. What an opportunity there was for that erring brother to right himself with Abraham! Why, he was indebted to Abraham for his life, for all his property, for all that he was. What an opportunity for him to adjust himself with Abraham! Whatever his doubts might have been about Abraham, surely they must all be dissipated now, for there was evidence that he had practically laid down his life for him. There is, however, not a word of Lot being available as a brother. And so I would again repeat, if there are any erring ones here, the Lord would impress upon you what you cost Him. He did not die for you that you might be a prosperous man in this world, that you might have a reputation, that you might sit in the gate of this world. No, He had other thoughts. He had infinitely more precious thoughts for you. 

    I proceed for a moment to Galatians, and then come back again to Genesis. I see another man pursuing his way through Palestine. He is not seeking to rescue his brother, but has murder in his heart, and is commissioned by the high priests in Jerusalem to bind the members of Christ. He is smitten outside the city of Damascus, and inside the city he preaches in the synagogues that Jesus is the Son of God. Acts 9:20. What has he in his mind? He says God was pleased to reveal his Son in me. I do not apprehend that it is a question exactly of the deity of Christ (that is preserved by the evangelist John, and Paul, indeed, is true to it), but the revelation of Gods Son in his soul had reference to men. What, therefore, did the apostle have in his mind? That the Son of God should take up the people, the persons! I know of nothing more to be commended, beloved, to our souls, than this preaching of the Son of God, that I may announce him, he says, as glad tidings among the nations. The Son of God claims the persons; Abraham did not contend for the persons, but the Son of God enters His claim, the persons are His. He would say, I died for you. It is not as the mediator who gave Himself a ransom for all; it is more personal than that. The Son of God impresses you that He knows you individually, has given Himself for you, and claims you. He will not admit of the claim of the king of Sodom. He is announced as the glad tidings among the nations, and He claims the persons. 

    We will now proceed further in Galatians, to show how the apostle Pauls ministry sets forth the rights of the Son of God. I do not know of any theme more precious than the theme of the Son of God. It is His personal claim for you. It is His own language in Matthew 17:27, Me and thee. Think of all that enters into that word Me. Take that, He says, and give it to them for me and thee. Can anything be more precious to a lover of Christ than that thought? He wishes to link you up with Himself in a personal way, and to dignify, distinguish and beautify you, so that you might be a suitable companion for Him  a suitable member in the family of God. 

    So we find in the gospel of John, in a very striking way, what supports this line. The blind man in chapter 9 is outside. What I am saying appeals to those in solitariness, and I do not believe anyone is of any account in a moral way unless he experiences solitariness. That is, outside of the society of this world; we are cast out, or we have left it deliberately. When Jesus heard that they had cast him out, He said, Dost thou believe on the Son of God? John 9:35. You see how personal it is. I ask myself the question over and over again  do I believe on the Son of God? This is not historical. It is a personal matter for every soul to face. The man in chapter 9 of John is one of the persons. He is now outside of the range of the king of Sodom, so to speak. They cast him out, 

    and Jesus the Son of God is going to take him up, and he says, Lord, I believe, John 9:38 and he worships Him. That is Johns point of view. Paul would say, Ye are all sons of God by faith. You see how the ministry of the Son of God by Paul establishes the great principle of Sonship. Ye are all sons of God by faith. It is a matter of light in ones soul, and that for the youngest believer in this company, as for the oldest. It is the mind of God for you. The Son of God claims you in that light. I am dwelling on this side in order to reach the passages in chapters 22 and 24 of Genesis. 

    We shall never understand the assembly as suited to Christ unless we understand the personal dignity and distinction in which we are held in the mind of God, and of Christ. It is a matter of light, I insist, for every one of us, and the light entering into the soul, lifts it from its poverty and degradation into the height of divine love, for light in itself will not suffice us. We need more than light if we are to reach the character of Rebekah. If we are to put on the grace and dignity of Rebekah, we must understand the spirit of adoption. The apostle says in Galatians, Jerusalem above is free, which is our mother. Galatians 4:26. I connect that with the verse read in chapter 3  it is an abstract idea, and refers, I apprehend, to the light in which I am held as belonging to the sons. The mind of God about me from the very outset, from the moment that He took me up as a believer in His Son, is that I am a son. 

    But that is not enough. We need the Spirit. I apprehend the idea of the mother lies in the Spirit. You cannot have the influence  that feminine influence, that maternal influence  aside from the Spirit, so He says, Because ye are sons, God has sent out the Spirit of his Son into our hearts, crying Abba, Father. It is in the apprehension of the spirit of adoption, beloved, that you come into the gain of the mother, and I understand that is of all moment for the development, in a practical way, of the dignity and distinction which are essential to us as forming part of the assembly. Gideon is told, as he inquires what manner of men they were that were slain at Tabor, They are like you. Now, in that answer I believe we have reference to Christ, who is the model for the sons. Everyone, it says  mark the individual distinction  is as the children of a king. Gideon says, They were ... the sons of my mother. Judges 8:18,19. We do not take on the character of Christ merely by the acceptance of the light. The character is contingent on the reception of the spirit of adoption, so that you are brought to say, Abba, Father. Now you are registered in heaven. As that precious cry of relationship with God reaches heaven, as I may say, one is registered there as among the firstborn ones. The Lord says, in this rejoice not that the spirits are subject unto you, but rather rejoice because your names are written in heaven. Luke 10:20. One has to be known personally in heaven in order to form part of the assembly of the first-born ones. We are the bride of Christ, who is to be brought to Him. She is composed of those who have the known status in heaven, not simply as a matter of light, but as a matter of formation in Sonship. Your voice has reached heaven, Abba, Father. It can only be by the Spirit. So that you have the known status of personal dignity and distinction there. The assembly of the first-born ones, registered in heaven. 

    Now I come back for a moment to the passage in Genesis, and what we discern is that, whilst Abraham evidently did not have Lot, his brother, he has the tidings of the birth of Rebekah. I wish you to note, dear brethren, that it is a matter of light to Abraham. As Isaac, figurative of Christ risen, appears in chapter 22, the light of Rebekah comes to Abraham. She existed. I understand it refers to the fruit of the ministry of Paul, which produces such a personage as Rebekah. The Spirit of God gives a picture of her in the chapter, and then, again, we have by the servant of Abraham a repetition, as if she should be practically brought close to our eyes, according to what she was. What for? In order that we might measure and see how far we have progressed in the feminine thought. How far have we understood and assumed the personal dignity that belongs to each of us as a son? It is in the apprehension of sons, and in the possession of the spirit of Sonship, that the graces of Rebekah appear. Abraham knew now that she existed; it was told him, so that he was not acting in the dark; he knew what he was saying. He took a note that it must be one of his kindred. He had not any doubt about it in his mind, for she was there. She had been there, and the servant discerns her, knowing what her traits would be. He had her clearly in his mind, and directly he meets her he recognises her. So that now, in the sons developed, as I apprehend by Pauls ministry, you have the assembly. How beautiful the picture! One dwells on it because of the meagre thoughts, dear brethren, that we have of what is suitable to God. In prayers, in praises, and in demeanour, it oft appears as if we assume that anything will do for God. Let our minds be disabused  anything will not do for God. 

    In the Canticles, we have at least three descriptions of the bride by the bridegroom. Why these descriptions? Why these detailed delineations of her, first from the head down, and then from the feet up? What do they convey to us, His delights in all these details? If there were a spot, He could not say, There is no spot. He says, There is no spot in thee. Song of Songs 4:7. He has His ideal, and is not going to give it up. He has the means of bringing about His ideal. I return to the thought of persons  personal dignity and distinction as underlying the truth of the assembly, so that while the bride speaks to Him in His personal dignity and distinction, He can reciprocate and speak similarly to her, My sister, my spouse. Song of Songs 4:9. As the days draw to an end, the truth is coming out that the Lord intends to have the assembly. He is not going to be defeated. It is no question of quantity, but of persons. The crowd of names, it is said, was about a hundred and twenty. Acts 1:15. He knows my name. He looks for that dignity which He clothes with a name. I apprehend one hundred and twenty names signify one hundred and twenty varieties of life, and all the fruit of His grace. Then these names are to be dignified further, and beautified, and I would urge that no one here should be outside of what is going on, of what the Lord is doing. He is operating on the lines of life. He is white and ruddy, according to the brides estimate of him. There is purity there, and the evidence of life. He is the holy, the true, and He looks for correspondence. He looks for holiness and for evidence of life, and thus there is material that He can form, dignify, beautify, and set up organically, so that He has an assembly. He is working to that end. It is not a question of quantity, although one loves to think of the many, but of the quality. You see how much the Spirit of God stresses the characteristics of Rebekah. She is in every way in correspondence with Isaac. And so, as we read, the marriage of the Lamb is come. Revelation 19:7. Revelation contemplates it prophetically. The marriage of the Lamb is come, and his wife has made herself ready. Revelation 19:7. She has become like the virtuous woman, who is industrious; she has everything that is requisite for readiness. 

    May God help us to understand the dignity that belongs to us individually, so that we may function in the energy of love, and in wisdom in that in which, as we are told, the all-various wisdom of God is displayed. 
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    THE KING AFTER GODS OWN HEART (JT 27)

    John 18:33; Genesis 14:18 - 20; Deuteronomy 33: 4; 2 Samuel 23:1 - 4

    My intention is to present kingship as it is seen in Christ, and I believe it is brought before us in these four scriptures. I think it is necessary to present this subject, on account of the general trend towards lawlessness in the world, and also on account of the negligence of the saints with regard to the commandments of the Lord. The apostle Paul said that he was legitimately subject to Christ (1 Corinthians 9:21), and that the proof of spirituality is seen in that we recognise the things that he wrote to the Corinthians as being the Lords commandment, 1 Corinthians 14:37. If any one thinks himself to be a prophet or spiritual, let him recognise the things that I write to you, that it is the Lords commandment. 

    In the passage which we have read in John, Pilate asks the Lord: Thou art the king of the Jews? Jesus answers with another question: Dost thou say this of thyself, or have others said it to thee concerning me? This answer is in keeping with the character of Johns gospel: Dost thou say this of thyself? Being developed spiritually, as the result of the work of God in us, we are able to form thoughts of Christ and to communicate them. Too often Christians repeat what others have said to them. It is true that we ought to learn from one another; but even in that case there is the result of the work of God in the believer. To quote an example, in chapter 9, the man born blind was of age, and was able to speak concerning himself; he could express himself by himself. It is of all importance that we should learn to speak by ourselves. You will find other examples of it in the gospel, such as the words of Philip to Nathanael, and what the Samaritan woman said to the men of the city. 

    Pilate had no personal knowledge of Christ; he possessed nothing himself. This is true of professors, and even, alas! of many believers. The work of God in us results in our being able to speak by ourselves. On the objective side, there is that which God presents to us to be believed; afterwards, there is the intuition which the work of God produces in us. It is by the Holy Spirit that we say, Lord Jesus (1 Corinthians 12:3); and it is by the Spirit that we cry, Abba, Father. 

    But I wish to speak of the King. Christ was born to be King: I have been born for this, He said. The magi enquired concerning Him who was born King of the Jews, Where is the king of the Jews that has been born, Matthew 2:2. Nimrod is the first king mentioned in Scripture, but he was not born king. It is said of him that he began to be mighty on the earth, Genesis 10:8. He acquired power: it is the principle that supports every human king, while Jesus was born King of the Jews. I have been born for this, and for this I have come into the world, that I might bear witness to the truth. He was born King, and He showed that He was King by exercising the power which was His. All who were enlightened and had right instincts according to God, saw the King. Nathanael said, Thou art the king of Israel (John 1:49); and later on, even a brigand by His side upon the cross, discerned the King. Those who have right spiritual instincts will not be deceived by the king who is to come; he will come in his own name, claiming to do great things. But Jesus came in His Fathers name; He came in meekness. Say to the daughter of Zion, Behold thy king cometh to thee, meek, Matthew 21:5. It is essentially important that Christians should have a right idea of the King who was born in order to bear witness to the truth. The magi had a true conception of Him they followed His star to the place where He was and they did Him homage. Every one that is of the truth hears my voice, He said. Pilate was outside of all that, and he asks: What is truth? Such is the question that unbelievers present. Christ Himself is the truth; so that, from Johns point of view, everything is expressed in His Person. He is the King; and the whole truth of the kingdom is manifested in Him. 

    In the Old Testament we have illustrations of what is presented in the New Testament. Kingship according to man is seen in Nimrod and in Saul. Nimrod made himself king; Saul was made king by the people. There are thus men who establish themselves kings, and others who are established kings by others. 

    In contrast with Nimrod, a mighty hunter before Jehovah (Genesis 10:9) we have Melchisedec, king of righteousness, king of Salem (that is to say, king of peace). Nimrod, a mighty hunter, had no scruple with regard to his neighbours; he was independent, a lawless man, using Gods creatures solely for his personal pleasure. He went out towards Asshur and built Nineveh. He continually advanced to extend his empire, having only his personal greatness in view. He is a type of the great warriors and conquerors who appeared after him; he is also a type of him who is yet to appear, who comes in his own name. But Melchisedec is king of righteousness; and being king of righteousness he is king of peace; then he is priest of the Most High God, Possessor of heavens and earth. Nimrod and all whom he represents must disappear; but Melchisedec remains; he is the king whom God has established. In Melchisedec we see the thought of God concerning the king. He brings out bread and wine; he represents the grace of Christ which meets the needs of our souls. The League of Nations would like to establish peace, but righteousness is necessary first; the rights of God and the rights of men must be recognised. David recognised the rights of all when he said to Araunah, I will in any case buy them of thee at a price, (2 Samuel 24:24) and he bought Ornans threshing-floor for the full price. That forms a striking contrast with Ahab and Jezebel who took possession of the vineyard of Naboth, the Jizreelite, after having killed its rightful owner. 

    The king according to flesh is presented to us in 1 Samuel 8:10 - 18. He gives nothing, but exacts this and that. Melchisedec gives; he brings out bread and wine; he encourages and refreshes. By such a king, men are helped; they are delivered from the power of Satan, protected and fed. They are secured for God; they glorify Him and worship Him. It is thus that having brought everything to pass for God, Christ delivers up the kingdom to God, that He may be all in all; 1 Corinthians 15:24 - 28. 

    In the first book of Samuel, we have first of all the desires of Hannah, and the answer to those desires in Samuel; in the second place we have the desires of the people, and the answer in Saul; in the third place, we have the desires of the heart of God, who brings in His King. God brings in His King according to His eternal thought. In the book of Ruth (which immediately precedes that of Samuel), we find the royal line, the genealogy of David, his ancestors, before he himself comes on the scene. So, in creating Adam God had Christ before Him. In the first book of Samuel, God is occupied with David, who is the man after His own heart, the king according to His counsels. At the outset, Samuel was not ready to discern the king: Samuel would have chosen Eliab, looking on the outward appearance; in that case, he was not at the height of divine thoughts, so that Jehovah reproved him. When David appeared, ruddy and of a lovely countenance, then Jehovah said, Arise, anoint him; for this is he, (1 Samuel 16:12). 

    I pass now to chapter 33 of Deuteronomy. Moses was king in Jeshurun, when the heads of the people and the tribes of Israel were gathered together. Moses had commanded a law to Israel; it was not a law of irritation. Someone has said that the world is a mutual irritation society; but the law of God did not produce that effect. Never was there such a law commanded. The law commanded by Moses was the inheritance of the congregation of Jacob. It was based on love.Thou shalt love the Lord thy God with all thy heart, and with all thy soul, and with all thy understanding. This is the great and first commandment. And the second is like it, Thou shalt love thy neighbour as thyself. There is nothing there which could irritate. In Deuteronomy 6:5, where we find this quotation, the law is presented in its spiritual import; even a birds nest was not to be disturbed (see Deuteronomy 22:6,7). In chapter 11, it speaks of days of heaven on earth, as the days of the heavens which are above the earth; we enjoy them in so far as we are subject to our Moses  Christ  and understand the kingdom of God exercised by Him. Men speak of making the earth habitable, while the opposite is taking place. The law of Moses made provision for all; it was concerned even with a bird, as I have said. It was the inheritance of the congregation of Jacob. Those who understood the law and appreciated it regarded it as an inheritance. 

    The law-giver was king in Jeshurun. Jeshurun means Uprightness. Moses was king in the affections of the people of God; he was accepted as such by those who were upright in heart. If one had asked the people: What do you think of Moses? the answer would have been: Moses has given us such a law as there had never been, a law which has had no equal, and we love the law-giver; we love Moses. Nothing was passing: all was solidly established. When the heads of the people and the tribes of Israel were gathered together, Moses was recognised as king: he was king in Jeshurun. 

    In Psalm 119, we see how the law was loved. If the law was so precious, what feelings of affection it must produce towards him through whom it was given, towards God who gave it! By the power of the Spirit, the law is fulfilled in us. His commandments are not grievous, 1 John 5:3. 

    In 2 Samuel 23, we have the description of the true king, the impression which David received of the king. The ruler among men shall be just, ruling in the fear of God; and he shall be as the light of the morning, like the rising of the sun, a morning without clouds; when from the sunshine, after rain, the green grass springeth from the earth. David himself did not answer to that. In Christ alone do we see perfectly Davids conception as to the king. He is the King after Gods own heart, and He will sit as Priest upon His throne; Zechariah 6:13. 

    May God lead us all to know Him thus, and bless His word to us! 

    Substance of a Reading with J.T. at St. Etienne, 1st May, 1926, morning. 
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    SPOIL (2) (JT 45)

    Hebrews 7: 4; Genesis 14: 13 - 24; Exodus 12: 35, 36

    JTAs most are aware, our subject for these readings is spoil. At the first meeting we spoke of what is called Davids spoil, in 1 Samuel 30. We now propose to look at Abrams spoils, as they are called in Hebrews 7, referring to Genesis 14; then to look at how the Egyptians were despoiled by Israel in leaving Egypt. 

    It was remarked last time that 1 Samuel 30 furnishes the most concrete example of our subject, in that a certain number of the cattle secured by David were formally called Davids spoil. The Spirit of God, in that way, furnishes us with the divine thought in our subject; David being typical of Christ. Then David sent presents or gifts from Ziklag, where the disaster had occurred, to his friends in the places in which he and his men had gone about. So that those who afford Christ shelter, accommodation, and friendliness generally, in the time of His rejection, come in for their share, as He apportions His spoil. The verse read in Hebrews 7, in speaking of Melchisedec, to bring out his greatness, says: Consider how great this personage was, to whom even the patriarch Abraham gave a tenth out of the spoils. It is the kind of spoil that is linked up with tithing  tithing to the Great Priest; so that His greatness comes before us. The epistle to the Hebrews is to bring forward the greatness of the High Priest. It does not stress the priesthood of the saints. In order to understand our own priesthood, we must understand the office of Christ personally  the kind of priesthood that is exclusive to Himself, for Melchisedec is not spoken of as having sons, as Aaron had. It is the priesthood in an exclusive way as applied to Christ, in which no one else shares. We should be impressed with His personal greatness, which is deserving of our recognition whoever we may be. Even a great man like Abram is presented as giving to Melchisedec tithes of all. 

    JC-SIn speaking of the distinction that marks Abram, were you thinking of the fact that he was said to be the father of the faithful, and that the idea of spoil comes in under that heading? 

    JTThat is right; the word patriarch being used, is to call attention to him in that way. All that attaches to him in the book of Genesis would enter into this. The greater Abram is, the greater Melchisedec becomes to faith, in that he tithed him. And therefore the inquiry comes up, What are these spoils, a tenth of which is given to the priest? 

    JC-SViewing the priesthood of Melchisedec as being Christs exclusively, as bringing out His own greatness, is very important. 

    JTYes; God foresaw the need of that; that we should not allow our own association with Him to minimise the greatness of His Person. I think that is one of the thoughts presented in Melchisedec. 

    WRWould you say in John 12 that Mary comes into the sense of the greatness of the Lords Person, when she anointed Him? 

    JTYes; she would not associate any one with Him in her mind. He would be exclusively there. If we link that scene with Mark 14, the house of Simon the leper, it stands out all the more. There, the woman anointed His head. His official dignity is contemplated in Mark, I think. In John, Mary anointed His feet. 

    ANWIs the link between the Lord and His people seen, as well as the distinction between them, in Hebrews 2, as the Sanctifier and the sanctified? 

    JTJust so; the Sanctifier is not quite so great a thought as the Priest. Of course, it is the same Person, 

    but the Sanctifier is just the One that sanctifies; it is not a title. Melchisedec is distinctly and formally brought into this epistle as representing the exclusive greatness of Christ, leaving out all others for the moment. Abram is brought in as rendering him tithes of his spoils, to show how great Melchisedec was. 

    JC-SThus even the Aaronic priesthood, which had an important place in the old economy and carried over into the new in a way, is overshadowed by the greatness of this Person seen in the Melchisedec order. 

    JTYes; consider how great this personage was. The Spirit is formally calling attention to it  without father, without mother, without genealogy; having neither beginning of days nor end of life, but assimilated to the Son of God, abides a priest continually. 

    QuesIs it because of what Abram represented typically that Melchisedec comes in at this point rather than in connection with Jacob or other types? 

    JTWell, I think Abram is seen in moral greatness here as one who put everything on the altar of love to rescue his brother. I suppose this is one of the most beautiful touches in Abrahams history; that he lays himself out to sacrifice everything, to contend with a great combination  including four victorious kings; they had not only overcome the kings of Sodom and Gomorrah, but a wide range of territory with its kings had previously been conquered by them. And then there were five kings in the Sodom and Gomorrah alliance which they had overcome; so that Abram was facing mighty foes. Naturally speaking, the risk was great, but he laid everything on the altar of self-sacrifice to rescue his brother, for that is the point that is made. Abram heard that his brother was taken captive  his brother, not his nephew here. Lot has the rank of a brother in the mind of the Spirit, as reflecting what was in Abrams mind. 

    ARSWould you connect these three hundred and eighteen men that Abram had, with Gideons three hundred men? 

    JTWell, Abram had eighteen more, which is recorded to bring out the detail. Scripture does not deal with round numbers. Gideons three hundred were tested to emphasise the value of negativing nature. This was to shine out in them; they thought only of the testimony. Gideon is not credited with that; it was not his own thought but Jehovahs. God knew that there were three hundred in that large number of thirty-two thousand that would shine in this way, and desired to display what He had. Typically they were spiritual men. It is always to be remembered that however many we may have, God knows how many there are that can be trusted, and has pleasure in bringing them out. He had also in Midians camp two men that could convey His mind. In the midst of that numerous host there were two men who knew His mind. But here the credit belongs to Abram. The three hundred and eighteen were trained, born in his house; and he led them out for the conflict. All this points to the preparedness of love. 

    ARSGod brought the spiritual element to light. 

    JTHere particularly, the trained element comes to light. The word trained is connected with the word Enoch; an element in Genesis that runs through, marking those in the school of God. 

    QuesWould it compare with the three score mighty men about the couch of Solomon  all expert in war, fitting in with men like Titus and Timothy? They seem to be trained men. 

    JTThey are experts in war. The credit is due to each of them. Here, the credit is due to Abram. 

    These three hundred and eighteen men were not only born in his house, but they were trained men; Abram saw to that. 

    JC-SIn regard to Abrams willingness to put everything on the altar in order to recover his brother, he had prepared these men for such a service; his assurance of their ability to cope with the situation would be in the training he had given them. 

    JTQuite so; he has ready men that can help; it is always needful to have love, but then you want to add love to many things; so that having love you might be able to do something to make your love effectual, and I think that is what is brought out. Abram is morally great, not only as loving his brother, but also because he has what is needed for the emergency and is prepared to use it. 

    JC-SYou are suggesting that that is the divine way to the acquiring of spoil? 

    JTYes. It is to bring out love, and that it has the means of meeting the emergency. It is not beating the air; having just what is needed, you are efficient in the undertaking in hand. 

    ANWWould you mind explaining why the patriarch, a father, is ready to fight? 

    TTI think that is because of the family link there. Lot was not Abrams son, but he was very near it. And I think the Spirit of God in using the, word patriarch in Hebrews clothes Abram with the glory that attaches to him in Genesis. Although much of it came in later, it is, I think, all attached to him. The word is used of David, too. It covers a peculiar glory; John, in his first epistle, presents it in himself for he speaks to the saints as his children. 

    AFMWould you speak of skill in Abram in leading out these three hundred and eighteen men? It says he divided himself against them by night, 

    he and his servants, and smote them, and pursued them as far as Hobah. Would that not also add to what you were saying, that not only was there love and power in this small army, but there was military skill in Abram so that victory was obtained? 

    JTQuite so; showing that he had ability to lead. Really, skill has its root in love in the things of God. Abram is not simply a man trained in a military way, but he has love; that is really the secret. Jehovah is a man of war is a great thought, but the secret of it is love. Love never fails. 

    ARSHe smote them by night. I suppose he was in the light himself, but they were in the dark. 

    JTQuite so. He had that advantage. I think we should pursue the subject as indicating love; that Abraham is a patriarch and that the root of love is there. In the divine sense love toward the family is implied in the word; in the true sense it extends back to God. Christ says, I am the root and off-spring of David. Genesis brings out patriarchal qualities that are of God, seen especially in Abraham. 

    ARDo Abrams allies support what you are saying about love? The footnote says they were masters of covenant; they were linked by a covenant. 

    JTThey may be regarded in a typical way, I suppose. It was a fellowship. We know what they were personally, but we have this shadow of a bond of fellowship. They were masters of covenant with Abram and fought with him, and we see in the end of the chapter that he makes provision for them  Aner, Eschol, and Mamre. 

    CAMI think the fact that the trained servants were born in Abrams house would give a significance to the christian household; that while there is love, there is also preparedness for conflict. It might come at any time. 

    JTYes; Psalm 127 says, As arrows in the hand of a mighty man, so are the children of youth ... They shall not be ashamed when they speak with enemies in the gate. Those that are in the family relationship are trained militarily; for while we are here; we may expect opposition and conflict. All these qualities that develop in us spring out of love. Military tactics, unless they spring out of love, are merely destructive; but love will not destroy unnecessarily. All these things really spring out from God. He is a Man of war, and this is seen here in Abram. 

    RemIn connection with the disposition of God in the covenant, we are told that He proclaimed, Jehovah God merciful and gracious, slow to anger, and abundant in goodness and truth, keeping mercy unto thousands, forgiving iniquity and transgression and sin, but by no means clearing the guilty; visiting the iniquity of the fathers upon the children, and upon the childrens children, upon the third and upon the fourth generation, Exodus 34: 6, 7. Both sides of the covenant spring from the same disposition, is that right? 

    JTYes, you must go back to God for everything. 

    AFMWas Peters action in cutting off the ear of the high priests servant the fruit of love? 

    JTIt was misguided. It was not controlled by wisdom, and the Lord had to repair Peters error. Evidently he did not understand the Lords earlier remarks as to swords. Very often with honest intent we make mistakes and give the enemy a handle. The Lord told him to put his sword into the sheath. 

    QuesWas it not just as much love on the part Paul in speaking about delivering the man to Satan for the destruction of the flesh, as it was to enjoin them in the second epistle to receive him back? 

    JTQuite so; it was love in both cases. 

    WFKShould we look at Lot as a brother in the religious organisations around, and does this instruct us how to save such? 

    JTJust so; he is called here, Abrams brother. Abram heard that his brother  that is how we must look at them. A true believer is our brother, whatever his associations; and like Abram, our efforts should be to rescue him. 

    EEHLot had previously separated from Abram; his love was all the more emphasised on that account. 

    JTHe did not deserve it, as we might say, but love does not speak that way at all; you want to save your brother. 

    RemAbram was not governed by resentful feelings arising from the separation. 

    JTFrom Abrams side it was a separation to avoid a quarrel. He left the choice of position to Lot, saying to him, We are brethren. To remain together in a state of strife would be dishonouring to them both; but Lot went beyond that: he lifted up his eyes and saw the well-watered plains of Sodom, and moved in that direction, finally reaching it, showing that the quarrel of the herdsmen really had a root in Lot. He wanted to get away from Abram; thus he became identified with Sodom, and would be so regarded in the sight of these kings; a very disgraceful thing, and that was his status in a way. 

    JCSLove would make us free from self-consideration in such a crisis as this. Very often we take up a militant attitude in difficulties because of some personal interest. Love would free us from all that, would it not? 

    JTAbram had no personal interest in the matter. It was self-sacrifice. I think that is one of the greatest things running through Scripture; that is, the sacrificial thought. If Christ dwells in me sacrificially, I shall be sacrificing myself; and that is the principle of Abram, he sacrificed everything, you might say. He was laying down his life for the brethren. 

    JSThese servants that were born in his house and trained would know his will. How different that would be from conscription! 

    JTThey would have a link with him. Every one of them would have a personal link with his master; we are taught in 2 Timothy to please Him who has called us to be soldiers  to please Him. That principle would no doubt be in Abrams house. 

    JC-SThey would be prepared to jeopardise their lives. 

    JTThis was a very big undertaking, to pursue these five victorious kings with such a small army. It was an act of faith, but it was sacrificial. That is the point to get at; he was morally great here in laying down his life for his brother. 

    ACDo you not think that this instance was allowed that Lot might see the moral greatness of Abram; that his heart was for him notwithstanding the earlier painful experience of Lots departure? 

    JTQuite so; he would possibly see in Abram a reflection of Christ that he had not seen before. Now he is laying down his life for him; Abram comes into the position as a type of Christ in the highest aspect. Hereby we have known love, because he has laid down his life for us, 1 John 3: 16. Perhaps Lot never understood love, nor does it seem that he was affected at this time. He evidently went back to his old setting in the world  a very distressing thought. 

    JTJrDoes the fact that one escapes show Gods mercy in moving to rescue Lot? 

    JTI think that is right  one who had escaped came and told Abram the Hebrew. Notice that it is Abram the Hebrew; he is not one of the ordinary people. I think the word here occurs in a distinctive sense; he is a stranger in a strange land, and yet with great power in spite of the strangership, the non-politics, the avoidance of society, and all that. He had these confederates; that is, persons who evidently valued him. We have to regard these men mentioned by name as different morally from the inhabitants of the land. They are men who are linked up in covenant with this spiritually great man. Why do they value him? 

    JHEThe man who escaped knew where to go. 

    JTExactly. One who had escaped came and told Abram the Hebrew. This is the first mention of the designation Hebrew in Scripture, and no doubt the meaning of the word is here. It is a spiritual allusion to Abram in this setting. It is like any one of us if we are true to our calling; we do not belong to this world. We are strangers, having left it. 

    JTJrThe footnote says the name might be derived from Eber. 

    JTYes; it is much debated, but I believe Hebrews 11: 13 - 16 gives the explanation spiritually: Abram had answered to the divine call and was a stranger and sojourner on the earth. The position is amplified in Balaams prophecy: Lo, it is a people that shall dwell alone and shall not be reckoned among the nations, Numbers 23: 9. And in all the subsequent prophecies, we have the reference to Israels power. There cometh a Star out of Jacob, and a Sceptre shall rise out of Israel, and he shall cut in pieces the corners of Moab, and destroy all the sons of tumult (chapter 24: 17). It is the military principle allied with separation from the world in which we have no part. 

    CAMThat is a very interesting thing; so that this power is set against all this combination of the kings of the world. 

    JTQuite so; the victorious kings were four in number, and they did great exploits before the battle of the Vale of Siddim. They conquered several nations; that is, they are in a general way world conquerors; and over against them is Abram  one man, but having trusted allies and trained servants born in his house. The opposition seems very great, as it is today against the saints of God who are separate, but greater is he that is in you than he that is in the world. The ultimate result is complete triumph. 

    RWSWould it be like Pauls securing spoil in Onesimus at Rome, so that he goes back to the brethren at Colosse? 

    JTQuite so. Caesar with all his legions could not make Onesimus what he was as sent back by Paul, who calls him a beloved brother. What spoil is such a product of the gospel! A runaway slave is sent back a beloved brother, a product of heaven via Rome! 

    JHEAnanias came to value Saul. He could say, Saul, brother. 

    JTQuite so  as rescued from the enemys power. 

    JC-SReferring to the freedom of Abram from worldly association, do you not think that is often where we are hampered as seeking the recovery of our brother? We are often so involved in our spirits in what is earthly and worldly that we cannot rise to the occasion. 

    JTI am sure that is right. A true witness delivers souls, and that involves separation from the world, particularly from the circumstances in which the person may be, who is to be delivered. 

    AFMIs that why Melchisedec comes out to sustain Abram returning with the spoils after the battle? 

    JTYes; that is the thing to see, so that he should be kept on the spiritual level on which he had delivered his brother. Notice that he brought back all the property. One might ask, Why is the property before the persons? He brought back all the property, and brought again his brother Lot and his property, and the women also, and the people. The idea of property here is striking; the word occurs five times in the chapter. 

    ANWIt seems to be out of the property that the spoils are forthcoming, is it not? 

    JTThat is what I thought; Melchisedec brought out bread and wine to Abram and blessed him and said, Blessed be Abram of the Most High God, possessor of heavens and earth. And blessed be the Most High God, who has delivered thine enemies into thine hand. And he gave him the tenth of all. He is the representative of the great divine Property-owner, the Possessor of the heavens and the earth; and yet he is ready to receive what Abram gives  this kind of property rescued out of the enemys hand on this principle of love. It is the kind of spoil that accrues to God through the self-sacrificing atoning love of Christ. It is secured by the love of Christ in that way; and the great divine Owner of everything is ready to receive that, however small. 

    JC-SConflict in the testimony now would be productive to that end; we should really have true assembly property in that way? 

    JTYes. Think of the water brought to David from the well at the gate of Bethlehem  what property that was! It is that sort of thing; literally, it was water, but it was from that well, brought at such cost. 

    ARIf we go through assembly conflicts with God, do we acquire such property? 

    JTThat is the idea in this passage. It is spoil coming in in this way. It might be the same kind of property that ungodly people have, but it is coming this way, and God looks at it from this point of view, and accepts it. 

    ANWWill you say a little more as to why the brother sought is not secured for God, but the property is? 

    JTI think it is a sorrowful reflection upon Lot. There is no indication that he rightly appreciated the great service rendered to him; still he was a brother for whom Christ died. We have to follow the testimony in the New Testament as to how Lot was regarded in heaven. He is called righteous Lot. Although in Sodom, he was not a Sodomite; on the contrary, the abandoned conversation of the godless distressed him daily. Thus as recovered by Abram he must not be undervalued. But our chapter furnishes no indication that he truly valued what was done for him or that he joined with Abram in paying tithes to the Priest of the Most High God. 

    RemVerse 16 makes much of the property; first, all the property, then Lot, and then his property; as if the property was of more value than the brother. 

    JTThe light governing this, I think, is in the use of the word. It is substance, gathered or acquired. God is the Possessor of heaven and earth; these are the property of the Creator; but property secured this way, that is, through redemption and self-sacrificing love, is what is so valuable, and that is what is given to the great Priest. 

    QuesIs there any point in the fact that the place whence this property was obtained is in the Canaan area? Abram ... pursued them as far as Dan. 

    JTThe pursuit and conflict have, I suppose, the character of heavenly warfare. The scenes of the victory are a very long distance from Hebron, which was the starting point  another important point. The starting point would allude to another world, and the idea is in securing property in that connection  loves triumphs. This section of the chapter is full of rich spiritual thoughts. 

    ARSo that as having gone through a conflict, we should be different from what we were before? 

    JTI think that is the idea here. Those sharing in the victory are enhanced. Abram himself is enhanced, also Melchisedec; and the three hundred and eighteen men, and Lot, too, that is, at least, the abstract position. But what God gets from all this transaction has to be wrought out. He is to have a greater Abram as a result, and a greater Lot. I think it is taken account of in that way  what is brought in on those lines, that is, loves sacrifice. The cross of Christ is the full thought of it, and the result of it is what is in mind here. 

    JHEIn gathering for the temple, David could give to Solomon what he had acquired in his affliction. 

    JTThat is just the thought, and then he speaks later of his own property. In my affection, he says, for the house of my God I have given of my own property. Not only did he provide in his office as king, and he provided immensely; but personal affection for the house of my God prompted gifts, though not so large: three thousand talents of the gold of Ophir, and seven thousand talents of refined silver. 

    RALIs Abram enhanced by the fact that Melchisedec who met him was king of Salem? 

    JTThe Spirit of God in Hebrews called Abraham a patriarch, as the Lord called Abiathar a high priest when he was only a young man fleeing for his life. It is potential. Abraham is clothed in Hebrews 7 with the fatherly glory of Genesis; and this is one of the items of it, for Lot was one of his family. 

    FNWYou were speaking recently about what is seen in these patriarchs in Genesis being recorded later by Jehovah, in the law. This thought of the tithes is later taken up in the law. 

    JTIt is important to get that thought  how the patriarchs in Genesis were honoured in that things that came out through them were incorporated in the law. The names Adam called the lower creatures God accepted; He honours man in that way. And so what these men of faith did in this sense was accepted. Jacob also proposed tithing, and, as remarked, it was made part of the law in the later books. 

    AFMWould you regard these matters of spoil as devotional, such as Abram gave to Melchisedec, and also such as others gave? David has been brought before us, but there are others, such as Samuel, Saul, Abner, and Joab. Certain things dedicated were employed for the maintenance of the house of Jehovah. Do you regard Abram here as a pattern of the rest? 

    JTYes. And certain Levites took care of them (1 Chronicles 26: 26 - 28). From the wars and out of the spoils had they dedicated them; all were put in careful hands to be kept as treasures. Later, Timothy was enjoined to keep, by the Holy Spirit which dwells in us, the good deposit entrusted, 2 Timothy 1: 14. What accrues in this way is all for the house, but not to be held loosely; they are kept as treasures for the maintenance of the house of God. So I think these evidences of love that come out in Genesis correspond with and culminate in Christ; what He was on the cross. The full thought was there, but it took time to come out in detail; 

    in due time each feature developed and was placed in its own position; we have them set out in the ministry of the apostles. The ministry of the apostles is like the ministerial books  Exodus, Leviticus, and Numbers particularly, to segregate and put in its own setting every gem of Genesis  and more, too, of course: but the great divine principles thus brought out are the outcome of the work of God in Genesis, brought into the ministerial books, each feature shining in its own place. So that christianity is the development of what came out in Christ: His body, the assembly, is the fulness of Christ. 

    ARAnd what you are saying is very interesting in that the persons with whom Abram was dealing were kings; and over against that, this great person comes before him as king of Salem? 

    JTHe represents what there is on Gods side. This great personage is to take on all these things, as it were  the idea of kingship coming in on Gods side, the great Creator God that possesses heaven and earth has a man like this. We get his titles; typically he is king of righteousness. Morally that is the man that is needed. Of these nine kings  there were four and five  not one of them was marked by righteousness; but this man is king of righteousness, and he was in their midst; also designated king of Salem, which is king of peace. But he is first by interpretation king of righteousness. How essential that is to kingship! 

    CAMReferring to what you said about the first five books of the Bible, did you say there was development afterwards in what was brought out? 

    JTThat is right. Genesis bears to the ministerial books the same relation as the gospels bear to the Acts and the epistles. The Acts and the epistles take up what came out in Christ as here, including it in what He is now in heavenly glory. The Lord empowered the apostles and others for this purpose. 

    Having ascended up on high. He has given gifts to men. 

    CAMAre the five books of the Psalms connected with the five books of the Pentateuch? 

    JTYes; I think there is a link in the numeral five. 

    CAMWell, I wondered whether the psalms would not be the emotional outcome of what we have in the early books of the Bible. 

    JTYes, and what is experimental. Psalm 105 is remarkable in that way. The Lord would help us on this line to see what came out in Himself. God has been manifested in flesh, has been justified in the Spirit, has appeared to angels, has been preached among the nations, has been believed on in the world, has been received up in glory, 1 Timothy 3: 16. That is the whole matter; it is the mystery of piety. That is what came out in Christ set out in detail, so as to become effective in the working out of the house of God. 

    JSSo that features seen in Christ in the four gospels are set out in the apostles and their ministries. 

    JTThe gospels were written comparatively late, when many of the epistles had already been written, and the work of the twelve and Paul had gone on and had been effective; the gospels were confirmatory, showing how in keeping all was with the original. But it is to be kept in mind that the testimony of the twelve did not begin properly until Christ was glorified and the Spirit was here; and Pauls testimony is the setting out of what He is up there, and the assembly derived from Him. 

    CAMOne thing that would be indicated in the gospels is that things are arrived at by way of conflict; I mean, connecting the line of thought we have here, we see what an immense place conflict has in securing possession of all this. 

    JTQuite so; hence the Lord says of Paul, I will shew to him how much he must suffer for my name, Acts 9: 16. 

    RemThe Lords statement, I am not of the world, fits in with Abrams position here. 

    JTQuite so; the Lord tells His Father that the disciples are not of the world even as He is not of the world. 

    ANWWhat the apostle Paul received from the Lord of glory, then, was not different from what the twelve ministered. 

    JTNo; I think the principle of everything was in Christs ministry here on earth. The principle was there and required only to be enlarged upon and to be worked out, Paul ever representing the heavenly aspect of the truth. 

    JTJrAll the words of this life (Acts 5: 20) would include everything. 

    JC-SReferring again to David and what he provided as king officially and also of his own property, would you say that the first idea would work out in the twelve, and the private property would be developed more fully in the assembly in relation to Pauls teaching? 

    JTOne great principle in the twelve is authority  to effect subjection. They continued stedfastly in the apostles teaching. It is that kind of teaching  it is authoritative, but when we come to Paul, we are told that he remained eighteen months at Corinth teaching the word of God. It was not simply authoritative but the mind of God brought in. The idea of teaching is subservient to the thought of the word of God made effective in the saints, so that we normally come under headship. 

    JSIn Corinth, things are set forth in law and order. 

    JTWell, he stressed that idea  the idea of commandment: Let him recognise, he says, the things that I write to you, that it is the Lords commandment, 1 Corinthians 14: 37. 

    CAMDo I understand that personal property such as David speaks of refers distinctively to the assembly, I mean to the ministry of Paul in connection with the assembly? 

    JTThat is what seems to be the truth. Allusion was made to 1 Chronicles 29. David says, I have prepared according to all my power for the house of my God gold for things of gold, and silver for things of silver, and brass for things of brass, iron for things of iron, and wood for things of wood; onyx stones, and stones to be set, glistering stones, and of divers colours, and all manner of precious stones, and white marble in abundance. And moreover, in my affection for the house of my God I have given of my own property of gold and silver, for the house of my God, over and above all that I have prepared for the house of the sanctuary: three thousand talents of gold, of the gold of Ophir, and seven thousand talents of refined silver, to overlay the walls of the houses; gold for things of gold, and silver for things of silver, and for all manner of work by the hands of artificers. And who is willing to offer to Jehovah this day? (verses 2 - 5). That is a very fine statement. 

    WFKAbram refused to take spoil from the king of Sodom. Was that wrong property? 

    JTWell, now it is segregated. The first thought is property, without saying what it was. The light is in the word, I think, and how Abram regarded it. Hebrews 7 says he gave to Melchisedec one-tenth of the spoils, quoting what we have here: he gave him the tenth of all. And the subsequent reference to property that he refused to take, of course, would be what belonged to the king of Sodom: but all the spoil was evidently included in what was tithed. This refusal to accept anything from the king of Sodom is in keeping with Abrams name, the Hebrew; he lives with God, and derives all his resources in that way. He is a great man entirely separate from this world. 

    RemThere are really two battles that Abraham fought: one against the four kings, and the other against the king of Sodom. 

    JTThis was a moral victory, refusing worldly influence. He says to the king of Sodom, That thou mayest not say, I have made Abram rich (verse 23). He mentions his own name, Abram. 

    JSHe is moving and acting true to his name. 

    JTI think so  great father. In view of the great parental place he was to have, this is an important victory. For the children ought not to lay up for the parents, but the parents for the children, 2 Corinthians 12: 14. He is true to his designation as the Hebrew, but he is true to his own personal name, Abram. He is not going to be made rich by the king of Sodom. And another thing that comes out is what God was here. Melchisedec is said to be king of Salem, and he was priest of the Most High God; and he blessed Abram: Blessed be Abram of the Most High God, possessor of heavens and earth. And blessed be the Most High God, who has delivered thine enemies into thy hand (verses 19, 20); the service of God enters into this. Exodus opens up this great subject, only in connection with Aaron; Melchisedecs priesthood is millennial, Blessed be the Most High God, he says, who has delivered thine enemies into thy hand. 

    ARSWhat do you make of the bread and the wine that Melchisedec brought out? 

    JTI think it would be what is needed. I suppose taken together they represent the whole idea of meat and drink according to God. Psalm 104 helps us as to bread that strengthens mans heart, 

    and wine that makes his heart glad. The heavenly man is thus maintained in independency of the world and its resources  even though offered by one whom he has befriended. 

    ARSThe king of Sodom did not want the property; he wanted the persons. He got what he wanted, did he not? 

    JTHe got Lot, alas! But nothing is said here of this. The idea of property is stressed, for it was Abrams. Gods part in it is secured by Abram, and the young mens food, as was also the portion of Aner, Eshcol, and Mamre. For himself, Abram would take nothing. 

    JSI think that is good, because in the profession, we see Rome in possession of a great amount of property, but nothing real. 

    JTIs it not characteristic of them that they want this worldly property? Whereas what Abram spoke of and what the Spirit of God refers to is property that can be tithed, that God can accept; and that must be property that we have on the principle of loves sacrifice. 

    QuesWill you help us in connection with the spoils of Exodus? 

    JTWell, the thought was to show the spoliation of the world; the release of what the world has that belongs to God. God makes it a point in Exodus, that through His people this may be acquired; He went so far as to give them favour in the eyes of the Egyptians, that special spoil might be acquired; that is, we are able to take away from the world what belongs to God and put it in its own setting: for that is what is in mind in the ministerial books  to take what is of God out of the false setting. Take the Lords supper; it had been captivated in the world, but it has been brought back. It is one of the greatest of the spoils. We have spoiled the world in maintaining the true thought of the Lords supper and matters of the testimony associated with it until He come. 

    JHEWhen the bread and the wine were brought forward by Melchisedec, the true priest, Abram had overcome the world and in giving His supper to the disciples, Christ says, I have overcome the world. 

    JTJust so. The Lords supper, I think, is one of the spoils that recovery has brought about in the last days. It is taken out of its false setting and put in the assembly, to which it rightly belongs. 

    CAMYou might take it for granted that God would take everything belonging to Himself out of the world. That must be so in an abstract way, but the remarkable thing is the way He acquires it. 

    JTQuite so; what pains He went to, the great God doing wonders for His people, that He gave them favour in the eyes of the Egyptians, by whom they were captivated, so that they might give them these things. It is not made a matter of conflict; the Israelites did not have to fight for these things. Notice the three things specified: utensils of silver, utensils of gold, and clothing. There is no conflict, for Israel at that stage was not ready for war. 

    JC-SBut what thy obtain from Egypt really becomes assembly property. 

    JTThat is right. It is taken away from the Egyptians and entrusted with the Israelites. 

    RemThe gospel preaching would depend upon favour given of God. 

    JTIf God will not give you favour in mens eyes, they will not listen to you. 

    ANWDoes this material finally find its place in the tabernacle system? 

    JTThat is right. As you follow the line of the truth that is given it will be seen that God had that in mind. It says, And the children of Israel had done according to the word of Moses, and they had asked of the Egyptians utensils of silver, and utensils of gold, and clothing (verse 35). Notice the word utensils in the New Translation. It is not merely silver and gold, but in usable form; in other words, it would be persons who are the subjects of the work of God, taken over in usable form. 

    JSAs we see in Saul. He is a chosen vessel unto me. And the fact that utensils of silver are mentioned first, would suggest that the spoil is recovered on the ground of redemption? 

    JTJust so. 

    CAMThat is a very noticeable thing  Sauls being given as a vessel to the saints at Damascus. 

    JTSo all converts, you might say, in the gospels or the Acts are utensils; they are for use, it is not simply that they are saved. 

    ANWCornelius would look well as transferred from where he was, into the assembly! 

    JTThe Holy Spirit takes him on. As they were listening, He fell upon Cornelius and those with him. They were thus ready for use. 

    JHECould we not apply this to our children as coming into fellowship? 

    JTYes; in the sense that they are utensils; not simply raw material, but already usable. Take the jailer at Philippi, he was ready to serve immediately. He laid the table and entertained the Lords servants at once. 

    WB-wI was wondering whether the property that Barnabas sold, the proceeds of which he laid at the apostles feet, would link on with this. The money was in usable form. 

    JTQuite so; he receives honourable mention on account of it. He was a son of consolation, a man that could be utilised. He knew the kind of service that was needed at the moment. And the fact that he laid it at the apostles feet shows that it was a love matter  now at the disposal of those who represented Christ. 

    ARWould you think that all of us here this afternoon represent the spoiling of the Egyptians? 

    JTI think so. I think every one of us represents spoil carried over. 

    CAMThe world would gladly retain us. 

    JTThey would be glad to have you if you would stay on their terms. 

    WB-wReferring to our previous reading, 1 Samuel 30, what is meant by some cattle driven before others as Davids spoil? I was wondering whether they might refer to the assemblys coming in before Israel. 

    JTThat is a good suggestion; evidently they were distinctive. Davids stamp, as it were, was on them. 

    ARDoes this idea of utensils of silver, as applying to one leaving the world, suggest that I recognise the rights of Christ over me? 

    JTThat would be the thought  redemptive rights. 

    ARAnd what is the gold? 

    JTI think it would be any Christian, as representative of what is of God, material for the assembly of God. One has seen men held in business associations having manifest qualifications for the assembly and has wished to see them completely delivered. As we pray for such, God gives them to us. 

    RALWhat about the clothing? 

    JTIt is dress or covering, marking external characteristics. Features of Christ in this sense may be seen in persons linked with the world. They adorn the world, but belong to the assembly. It is the idea of clothing in a wrong setting; it should not be there. You want it to be where it should be. In this way, when the assembly is taken away, the world will be greatly impoverished. 

    WRWould you say the secret of the development of all this was attending to the things spoken by Moses as in Exodus 12: 35? 

    JTIt is the moral element of obedience here. The children of Israel had done according to the word of Moses. 

    ARThe world really little understands how wealthy it is in having Christians in it. 

    JTIt values them, if it can get them on its own terms, but God says, They are mine, and He makes it easier, so to speak, for us to obtain the utensils from the Egyptians, by giving us favour in their eyes. 

    WB-wIt says in verse 39 that the children of Israel were driven out of Egypt. 

    JTYou do not want to leave anything of God there. 
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    FAITH AND SPIRITUALITY AS SEEN IN ABRAHAM (1) (JT 62)

    Genesis 14: 18 - 24; Genesis 15: 1 - 21

    JTI was thinking of Abraham, particularly in view of the intervention of Melchisedec and his ministry, and at the same time of the word of God coming in in chapter 15. In making this proposal one believes that it is most opportune at the present time; that is, what is involved in Genesis 14 and 15: first the extraordinary reference to Melchisedec, typifying to us as he does clearly, One who is a divine Person and yet viewed as Man here historically. Hence it becomes a question of our having the understanding that is needed to live in the realm that is suggested, the realm of faith, but also of spirituality. Both faith and spirituality are needed, in order to penetrate what is implied in these scriptures, especially in Melchisedec. He is referred to in the New Testament in a peculiar way, for the Spirit through him would bring before us no less a Person than the Lord Jesus Himself, in whatsoever way we may look at him. He is spoken of very little in Scripture, only here, and in Psalm 110, and in the epistle to the Hebrews; and it seems to me, that it will tax our faith and our spirituality to speak of him, to take on this subject with profit, because if it is not for profit, it will not serve us much. It is not a question of what we may know of the chapters in the ordinary sense, but of what spirituality we have in dealing with them. 

    AMHYou have said that this was particularly applicable to the present time. Do you mean this Melchisedec setting is particularly applicable to us? 

    JTWell, the spiritual side attached to it. It is not simply a question of what is in the subject, but what we are, what is in us spiritually; and I believe that has a significance in view of the end, because the Lord intends to make the end of the dispensation what it should be. He intends to make it spiritual; He intends that we should go out spiritually, and know where we are going. We are told that the Lord Himself is coming for us; but then the question is, Have we a spiritual understanding of these chapters and the connection of them in the New Testament, especially with the epistles to the Thessalonians? 

    JC-SSo that heaven has provided spiritual facilities for us in order that the divine end of spirituality in us might be reached. 

    JTQuite. Spiritual facilities is a good expression. I believe it begins with the beginning; it begins with the first chapter of Genesis. It is a question of the days, and how they are to be regulated, how we fit into them, especially the sun and the moon and the stars. 

    PHHHave you had in mind the Lord Jesus in speaking of the sun, and the assembly in speaking of the moon, and spiritual men in mentioning the stars? Would they be amongst the spiritual facilities in mind? 

    JTI think what you say is very appropriate, because we need not only Christ and the assembly, but men, individuals fitted especially to shine in Gods realm, the realm of His operations, especially since the time of the breakdown of the assembly. There has been a great need for this, for individuals to come out and take their part each in what there is to be done. We have it in spiritual history and in hymns, that since the breakdown there have been men who are more or less in accord with the mind of heaven. The Reformation, under God, brought out the possibilities that have been, but all is greatly accentuated now in the light that has been furnished, extending down to our times. 

    CCCThe thought of glory attaching to it would stimulate our hearts. I was thinking of 1 Corinthians 15, the different glories; the suns glory, the moons glory, and star differing from star in glory. 

    JTThat is good. 

    QuesHad you in mind that the bread and wine might sustain Abraham in view of the word of the Lord reaching him? I was thinking of the reference to spiritual facilities. Would the bread and wine come under that heading, and in the next chapter, the word of Jehovah coming to him? I wondered whether you had in mind our being built up constitutionally so that the word of Jehovah could come to us. 

    JTJust so. And the word coming in here in the sense of opening up things, opening up the mind of God as to any given time, and the connection of this with the epistle to the Hebrews, in the priesthood of Christ, and the word of God. The priesthood of Christ is to fit us according to any spirituality that we may have, and strengthen us, and the Spirit adds its help to our weakness; and then the word itself strengthens us as to the light of God that is available to us, and then the bread and the wine. In the Lords supper it is the bread and the cup, but bread and wine have a distinctive meaning as to what strengthens the heart, and the joy that goes with what there is in the word, as it is said of Christ, the joy that was set before him. The Lord would bring us into that joy. 

    JC-SWe are oftentimes deficient in the thought of joy. 

    JTYes, I think so. One feels ones own shallowness and meagreness as to it, and no doubt we all feel the same way. At the same time it is remarkable what God has brought about amongst His people at the present time, and whilst not eulogising ourselves, it is well to accept facts, and be thankful for them. 

    QuesWould you say there is in that provision strength and buoyancy to go through exceedingly testing circumstances? 

    JTStrength and buoyancy; that is good. That is exactly what comes out in chapter 14, in the bread and wine brought forth. It comes after a term of conflict, in which God made Abraham victorious, and not only was he victorious, but he secured lost ground, lost property. So it says, Melchisedec king of Salem brought out bread and wine. And he was priest of the Most High God. And he blessed him, and said, Blessed be Abram of the Most High God, possessor of heavens and earth. And blessed be the Most High God. So that we have here in effect and in substance, not only the blessing of the saints, the blessing of the assembly, but the thought of blessing God too. These two things have been brought together in a peculiar way in our own times. 

    CHHIs it important that Abraham comes under the personal service of Melchisedec? 

    JTVery good, the personal service. 

    CHHI wondered whether coming under the personal service of Christ is the great means of developing spirituality. 

    JTYes; developing it in intelligence, as it is said, The Lord will give thee understanding, not only making us spiritual, but giving us understanding. 

    JC-SAnd he was priest of the Most High God. Would that put a spiritual impress upon the matter? 

    JTWell, the whole position is in view, we might say, it is a question of the universal position into which God has come. We call it rightly the economy into which God has come, but then, that may be simply spoken of as a dispensation, but there is more than that. The economy is more than a dispensation. It is a question of divine operations, and the One who is the great Operator; that is, Christ. 

    AJGWould you say that the end in view in His operations is that God Himself in His supremacy, Possessor of heavens and earth, should be before us, and served? 

    JTJust so; and so if we are to deal with special ministrations or personalities in the ministry, then it is a great matter to have before us the ministry that each may have, beginning with Paul, for what he set out was special, it was outstanding. The idea of the economy can hardly be restricted to a dispensation, for it is more, because it is a question of what God is doing, and the personnel by which He is operating. 

    JC-SYou have in mind that the word economy refers not merely to a dispensation. In the economy there are certain divine operations, involving the Spirits work, and in relation to what has come out in Christ, the revelation of the Father; all that enters into that. 

    JTAnd then, what I have referred to in speaking of the expanse; that is, the opening out in a fresh way of what God had primarily introduced in the thought of the word heaven. The word heaven is greatly amplified in what is said of the expanse in the second day; the allusion is to what God has as a sphere of operations; and we must therefore make allowance for these operations. The great Operator is Christ, but then there are those whom He has taken on, and what may develop out of each, and then how we are to view ourselves, as we have already said as to the economy. Each is to view himself, and see what part he is to have, because Satan has come into what is called heaven; 

    that is, the expanse, and he would oppose these operations. God called the expanse heaven; He called it that Himself, yet He does not say it was good. There is something to be deduced from that, and from the general thought of heaven; and we have to consider what we may be, what each may be, in it, and how each may contribute to it, and whether he is in the expanse according to the primary thought of God as to heaven. 

    QuesIs it suggested in the passage in Daniel? And they that are wise shall shine as the brightness of the expanse; and they that turn the many to righteousness as the stars, for ever and ever, Daniel 12: 3. 

    JTVery good. That fits in well. 

    PHHI was wondering whether it is possible to be in the expanse, even in an active way, and yet not thoroughly fitting in with Gods primary thought. I suppose a good many in Christendom, many for instance as indicated in 2 Timothy would be professedly in the sphere of Gods operations, but not with Him. Is that what you mean by speaking of how each one may be in it? 

    JTQuite so; and how God may segregate us and keep us in accord with His primary thought, that is to say, with heaven; with what God began with. God made the heavens and the earth, and they continue, only there has been an addition on the second day, and it is a question therefore of how we treat that day, and how we are in it, and whether we belong, as it were, to the segregation, understanding that we have a heavenly part. 

    PLWould the allusion in Deborahs song to the stars in their courses serving in the conflict, bear upon this? 

    JTIt would, when it is a question of conflict, and, of course, we are dealing with conflict now in the chapter that is before us. Satan has come into the expanse, and there must be conflict until he is driven out; and therefore the questions come up, How did he get there, and how is he to be driven out? Scripture leaves no doubt about that. But now we are occupied with the spiritual side, and we want to make the most of the hour that we have, in speaking of the spiritual side, and of what Melchisedec may mean to us, according to what we get here; and then the word of God following on that, as instructing us and settling mind and adjusting us, as to the actual territory in mind in Genesis 15. 

    CHHAbrahams dealings with Melchisedec brought about a right state with him, so that he said to the king of Sodom, I have lifted up my hand to Jehovah, the Most High God, possessor of heavens and earth. 

    JTYou mean that he was affected in that way. 

    CHHI thought that he was affected by the ministry, giving him a link with the Most High, and then in the beginning of the next chapter God Himself says to him, I am thy shield, thy exceeding great reward. 

    JTQuite so, and we shall get great advance as we proceed in the chapters from the fifteenth, because we have to reach heaven itself, not only the instruction of chapter 15, but heaven, the specialities of the later chapters. 

    ETIs it in mind that the economy includes more than one dispensation? 

    JTI think it would. There are more than one. 

    ETYou alluded interestingly in Sydney to the scriptures as bearing particularly upon the past dispensation and upon Christianity, upon Israel and upon the assembly. Does that link on? 

    JTWell, I am not sure that we have time to enlarge on the subject now in that way, but we might at any rate, at this juncture, refer to 1 Corinthians 10: 11, where we have the allusion to dispensations. All these things happened to them as types, and have been written for our admonition, upon whom the ends of the ages are come. The ends of the ages is plural, and the idea apparently is dispensations, so that we have to distinguish, and segregate, as I would say, using that word, and see where certain persons belong, and certain families belong. Every family in the heavens and on earth is named of the Father, and we have to place each family, and of course it will open up much to us, especially because of the assembly, which will be in our minds. 

    PHHIs it interesting here that Melchisedec blesses the man before he blesses God? Is that to bring into our minds the greatness of the persons in relation to whom God is operating? 

    JTAbraham is a typical believer; he is Abraham the believer. He has his circumstances, and his ups and downs, so that God will take account of the ups and the downs, and so God would think of Abraham. Melchisedec thinks of him. It is said, Melchisedec king of Salem brought out bread and wine. And he was priest of the Most High God. And he blessed him, that is Abram  and said, Blessed be Abram. That is, he begins with Abram; but then if we are blessed, we are ready to have part in blessing God. 

    JC-SThat would be the end in view of faith, in that way, in his soul. 

    JTIt would indeed. 

    QuesIs it noticeable, that it does not say of Melchisedec that he went out to meet Abram, but it does say of the king of Sodom, that he went out to meet Abram? Of Melchisedec, it is said that he brought out bread and wine. Would that bear on the ever-availability of the Lord? 

    JTQuite so, bringing out what we need. 

    RemAnd being near to us, so to speak, all the time. 

    JTQuite so. The word, The Lord is near, is always happily in mind in these cases. 

    QuesWould John 13 show the way in which the Lord would leave a personal touch of His love and service upon each one of His disciples, before He left them, providing all that is necessary for them in the feet-washing? 

    JTVery good. We are now engaged with the great believer, and how heaven treats him and meets him, and so the next chapter says, After these things the word of Jehovah came to Abram in a vision, saying, Fear not, Abram; I am thy shield, thy exceeding great reward. That is to say, God Himself takes the matter up as to the believer, because we are here in the presence of Abram the believer. It is a question of where we are, whether we are believers or simply nominally brethren. 

    AMDoes it all call attention to the living and operative character of the word of God? 

    JTIt does indeed. Those chapters in Hebrews which came to one just now touch on Melchisedec, but we should perhaps stress a little the thought of believing. So that we get the word here applied to Abraham. He believed Jehovah it says, and he reckoned it to him as righteousness. 

    JC-SHe was really a righteous man on that account. 

    JTTherefore, you might say representative of the material which God has on hand in the expanse. 

    PHHAnd reliable in view of all that God would unfold? 

    JTClearly, being himself the heir of the world. You could hardly get a more important person than Abram in that sense, because he is the heir of the world. 

    CHHDoes he believed God mean that Abram became characteristically a believer? 

    JTHe did indeed. The point in Romans is that we should be believers. 

    QuesDoes it not say believing Abraham, (Galatians 3: 9); he had that kind of character? 

    JTThat is what I thought. He is Abraham the believer, you might say, according to Galatians. He is characteristically the believer. 

    CHHWould you distinguish between believers and brethren? Are some brethren not believers? 

    JTWell, it is a question of the use of terms. There are many known as brethren who can hardly be regarded as characteristic believers. 

    QuesIt is said in Romans that he found strength in faith. Is that faith in activity? 

    JTJust so. It is for obedience of faith among all the nations, and we are here among the nations, down in the very extremities, you might say, of the nations. It is a question of having the features of the believer. 

    AMHBelieving would link us up with the work of God that is going on in the expanse. Faith is spoken of as the substance of things hoped for, in Hebrews 11. 

    JTSo that the great army of believers in that chapter is to bring that out. Abraham went out, not knowing whither he went. That is, he acted in faith, trusting in God. It is a question of God, Abraham and God. Later God says to Abraham, It is I (chapter 17: 4). God takes this ground with him. 

    JC-SThen faith does not ask for a way with sign-posts to direct you. 

    JTQuite so. We do not get sign-posts or external ways and means. It is a question of faith, nevertheless we do see, but it is a question of faith, 

    as the Lord says, Blessed they who have not seen and have believed, John 20: 29. 

    AMIs it important in that connection that Abrahams vision is directed at once to the heavens and the stars rather than to the earth? Verse 5 says, And he led him out, and said, Look now toward the heavens, and number the stars. 

    JTYes; you have an allusion in chapter 13 (verses 14 - 17) that might help in that. I call attention to that because of the reference to seed as the dust of the earth, as over against the stars. Our chapter has the stars in mind, but we will have more about that later. The territory in mind here is not the heavenly side. It is the general position that is granted to Abraham. It says in verse 18, On the same day Jehovah made a covenant with Abram, saying, Unto thy seed I give this land, from the river of Egypt to the great river, the river Euphrates. That shows it is the general territory to which the word of God would apply, and what disposition God may make of it, and where the families on the earth may be found, and where the material for the assembly may be found. But we shall later find the things more distinguished as to the heavenly side and Christ Himself being the Heir of everything. 

    AJGDo you mean that we are to be intelligent in the whole range of divine interests including other families besides ourselves? 

    JTI thought that. And therefore the word of God is mentioned here for the first time. It is the word of God, as if God would call attention to His mind, not only as to heaven, but as to the whole earth, the whole territory in which He is operating. 

    QuesIs there any distinction in it being the word of Jehovah in the Darby Translation? 

    JTIt is the word of God. It is a question of God, really, for the word is His word, and therefore, 

    that is brought in to answer Abrahams enquiry. God says to him in verse 7, I am Jehovah who brought thee out of Ur of the Chaldeans, to give thee this land to possess it. And he said, Lord Jehovah (note that it is Lord Jehovah), how shall I know that I shall possess it? It is a question of how he is to know. The area in Gods mind is very wide, and the instruction as to it runs on to the end of the chapter. It is the application of the word of God, and shows how things are made clear by the word of God. 

    AJGSo that in the presence of all that is being done by man in the world,  for we have the conflict of the five kings against four  believers are to be entirely lifted out of that, and fully governed by the light that God is giving as to the immensity of what He is effecting? 

    JTThat is what I was thinking in using the word segregation because the idea in the second day is general, and what is done is not called good. That is, Satan is supposed to be there, and we have to face that, and know how to behave in view of it, and to conserve what is of God. 

    PHHAnd in that there is the knowledge which is based on belief. 

    JTThat is right. And what the word of God affords too. Not simply the ordinary knowledge of things, but the word of God. 

    PHHThe scope of His mind. 

    JTExactly. Not only what He says, but what He is apt to say, and the word has that meaning; not only what He has actually said, but what He is likely to say. It is the glory of God to conceal a matter, and so we have to be prepared for things to be concealed, and for finding them out. The glory of kings is to find them out, and that is our business this morning. 

    QuesDo you mean that God would have every believer on this personal basis as available for what He may be pleased to convey? 

    JTI would say that. We must all appear before the judgment seat of Christ, before the judgment seat of God. Each has to give an account for himself of the things done in the body. So that we are before God on an individual basis as you were saying. 

    JC-SSo that the word of God would regulate us in regard of the whole position. 

    JTIt surely does. We can tell where we are, but then we can tell where God is, what He is doing, what His purposes are. 

    QuesWould it be a peculiar joy to God to have a believer to whom He could entrust His thoughts which would involve suffering and testing for all his posterity? 

    JTThat is exactly what Abraham is. Abraham is a believer. God has taken him up, selected him out of a whole race and called him alone. He says, I called him when he was alone, and blessed him, Isaiah 51: 2. So that God has His man, that is the point that is before us for this particular reading, and there are the word of God and the priesthood of Christ. We are supported by the priesthood of Christ, by that Person, and we are furnished in the sense of food, even as everything is provided for Abraham. 

    PHHYou have drawn attention sometimes to the way the word of God in Hebrews (chapter 4), runs on to God Himself. First of all it says, The word of God is living and operative and finishes with And there is not a creature unapparent before him; but all things are naked and laid bare to his eyes, with whom we have to do. Would you mind saying a little more as to how God Himself is in His word? 

    JTThat brings out what we have been dwelling on in Genesis 15. It is a question of Gods mind, for the whole world, for the whole earth. Not simply what lie would give to Abraham of course, that is mentioned too, but as we look at it we shall see that it is a question of Gods mind, where He is, what God is doing, what section of the world He is operating in. 

    JC-SSo that we are to come into line with what He is doing. 

    JTWe are. It is the extent of the territory here, it is given in verses 18 - 21. It is for us to determine as it were where God is in all this, because it is His territory, There is China, and the rest of Asia, also Africa, Australia, Europe and America; where is God in all this? Is He doing something special? It is a question of our learning specialities, to name them and be in them, if we are properly belonging to them. Genesis 15 does not go so far; it is on lower ground really, as we shall see in later chapters, where God distinguishes His heavenly people, but here we are dealing with the whole idea. It is the divine mind at the outset and where God is in the area belonging to Him, at any given time. So that if we take Japheth, where is God? Is He working in that territory? Or is He working in Ham, or is He working in Shem? I am only endeavouring to bring out the general thought as to where God is at any given time. 

    PLWould that fit in with having an understanding of the times? 

    JTExactly. An understanding of the times and the map too, not only the time, but the actual territory that we are dealing with. 

    JC-SDoes that involve what you said at the beginning, faith and spirituality? 

    JTJust so. Because we need these two things if we are to make any headway at all in the truth. 

    CCCWould the reference to the number of the stars in verse 5 have in mind to give us an impression of the greatness of the position rather than the thought of what is the heavenly side? 

    JTYes; you see what God is in it, and what He has. We have assertions on the part of the nations as to what they each have, but God is asserting His rights in the present time in testimony. It is what He has, and that is the point I thought we might confine ourselves to in chapter 15, because it is a question of the covenant God had made at this time with Abraham, and the extent of the territory. 
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    SERVICE (JT 79)

    Philippians 2:19 - 22; Genesis 14:14 - 16; Numbers 4:29 - 33

    From these scriptures I intend, by the Lords help, to deduce certain instruction for us, as needed, I believe, amongst the saints of God at the present time. It relates to service. Service is obligatory on all; as one has light from God in any measure, one can use it and serve. The field, therefore, is wide, including all saints; the levitical family included, in principle, all saints. But whilst we are all thus obligated, dear brethren, to serve, Scripture also speaks of trained servants, and I have selected Timothy as representative of the saints who serve in this way, especially in our time. He represents service in the early days too, for he had to do with things in the assembly before its decline; but he also is in view as representing service in difficult times, the last days. So that he covers in his own person the idea of trained service extending on to our own times; for whilst we are living in a day of small things, broken conditions  yet the thought of God remains; the need of training in the service, and the means for it too, remain, in measure at least. We are all familiar with the idea of trained service; how much training is needed in the medical and attendant professions, for instance. The apostle Paul alludes to this, when he speaks of himself as caring for the saints as a nurse cares for her own children; he alludes to training, withal not shutting out from the trained person the love that will greatly augment the service, and the touch  a nurse ... her own children (1 Thessalonians 2:7). Now Timothy is, I believe, representative of this, not indeed as Paul was  and you may wonder why I do not select Paul, as pre-eminently the servant, but I have deliberately selected Timotheus because, as I said, his service extends to our own times, that is, the kind of service seen in him; as the apostle says, As a child a father, he has served with me in the work of the glad tidings. He served with me  this is a suggestion for all young persons, brothers and sisters, who would serve, that they may learn to serve with others. If you are ever to serve according to God, you must learn to serve with others, and with others who have been serving before you in the testimony so that you may receive all the gain possible. So the apostle, finding Timotheus, would have him to go with him (Acts 16:3), discerning, doubtless, what was in the young man; he was not yet to serve, but to go with him. Every one who is in the service, and in any way qualified and owned of the Lord in it, should have this in mind. If there are young persons with qualities that may thus be developed in service, let us have them to go with us. They will not detract from us in any way; they will encourage us. An interested person nearby is a great stimulus, whatever we are engaged in, whereas uninterested persons nearby are a hindrance; they create an atmosphere of hindrance and difficulty. But then there is the thought of these interested persons becoming servants themselves; and I may say here, dear brethren, that, whilst the number of Levites according to Numbers 4:48, from thirty years old and upward, was very considerable  some eight thousand five hundred  yet, as they were presented to God, as they were brought near, and prepared, and presented as a wave-offering to God, He says virtually, I would like the number increased, for He immediately says, as you will remember, in Numbers 8:24, that they are to enter on the service at the age of twenty-five instead of thirty. He had already said thirty; that was the primary thought, that the service should be carried on in maturity, in full manhood, but they are brought near, and presented to Jehovah, and He immediately reduces the age limit and that increases the number; it is as if God intimated that He liked them  that is a matter of great consequence, dear brethren, to be likeable in ones service. Of the great Servant it is said, Behold my servant whom I uphold, mine elect in whom my soul delighteth! (Isaiah 42:1), that was what Jesus was to God, in His service. I will put my Spirit upon him, He says; that is to say, likeability in service commends us to God. So as the Levites were presented as a wave-offering before His eyes, He reduces their age: that ought to be a word for every young brother here; God virtually says, I like them. I am not now speaking of the Levites in their heavenly relations as in Joshua, but of them in service here; for the idea is that they were to be burden-bearers, to do active toilsome service; that is what is presented to us in this book  heavy work. And as they are presented to Jehovah, He says, Let the age be twenty-five. How many that lets in spiritually! it lets in a great number, and there is a great appeal for this, dear brethren, at the present time  the Lord has need of you. I would say to every young man and woman, The Lord has need of you. He has need of the elder, the trained, the experienced, ones too; for how are the young to learn save as they observe others? I have no doubt the age, reduced by the five years, suggests a novitiate here in this book, but it is not so stated; it is rather that God approved of the Levites, and it is said very significantly, God helped the Levites (1 Chronicles 15:26). They need our prayers, but God helps them specially; He loves them, as pre-eminently seen in Jesus in whom, He says. My soul delighteth. 

    Well now, Timotheus, I believe, was a likeable young man; he was well-reported, we are told, of the brethren; and every one essaying to serve must bear in mind that they have to get the brethrens report. It is not merely a matter of ability, it is a matter of moral qualifications as well as gift; and that is what comes out in Timotheus  he was well reported of and Paul would have him to go, as much as to say, This is the young man I need. He had just lost Barnabas, a great servant too, one of whom the Spirit of God says much, a titled servant, as we may say, a Son of consolation, but he separates from Paul; they separated from one another, and though God is with Paul, yet he would feel the loss of his brother. What happy times they must have had together!  in suffering too  in their service. But now it is Timotheus, a young man with little or no experience, but Paul would have him to go with him; it is, as it were, his novitiate, he is to be with a great servant. We heard this afternoon, the twelve were with Jesus; as with Him what wonderful service they would see! Thus they were trained, beloved brethren, they learnt how to serve from the great Servant. 

    Now I just want to show how this trained service bears on the persons of the saints, for that is what Merari represents. His service alludes to the persons of the saints. Gershons service alludes to the principles that govern us  a great matter. It is not that one serving today is a Gershonite, and another a Merarite; these services are to be combined in the servants. That is to say, if we think of Merari, we have to have an eye to the saints personally; they are valuable as the work of God; they are valuable because of the purchase price; even the weak brother, we are told, is one for whom Christ died (1 Corinthians 8:11)  we are valuable in that light. There is not much in the way of the work of God to be seen in the weak brother, but Christ died for him and he is to be nursed; invalided he may be, but he is to be nursed and watched over; he is to be guarded and not to be stumbled. So Abraham stands out at the outset in the household of faith  for it is a question of the household  as leading out three hundred and eighteen persons in an emergency; that is how it should read, he led them out. Who are they? They are trained servants. What a trainer he must have been! how experienced! There is this thought, beloved, at the very outset of the household of faith, for that is what Abraham stands for among other things  the head of the household of faith. He led out three hundred and eighteen trained servants, all born in his house; they were not hired, for the hireling is not in view. Not that the servant who labours is not partaker of the fruit, not that he has not hire, in a sense, but they are not contracted wages; the idea is what love would have for wages  if you put it that way. There is no such thought properly, in the household of faith, as hired servants; they are not to be relied upon; they are treacherous servants. The prodigal had in mind that his father had hired servants and he would be one of them; but when he got there, there is not a word about hired servants! No real lover of God wants to be viewed thus; he is a slave, if you wish to call him that, indeed that is what they were called. There were bondmen in the house of the father of the prodigal, and the father addresses them under the personal pronoun us; see the beautiful relations in the household of faith between the master and the servant! The Lord Jesus leads the way in that too, as you know, in the type: He was a slave  a bondman  He took that place; nobody ever imposed slavery or bondmanship on Him; it is His own election; it is the length to which love will go; that is the idea. He could have gone out free, but love will go that way; it is not imposed, but it is nevertheless real service; and hence the servants may take that place. Paul was that, a bondman of Jesus Christ, but he was an honoured official servant, too. He is a bondman, it is loves own election, and that is what the prodigal found in the fathers house  he found such as these, who could go inside, into the treasury, as it were, and bring out the best things that were there  they had access within. That is the beautiful state of things, dear brethren, in the economy of God; and it is very attractive that one should have part amongst the bondmen of God, the bondmen of Jesus, and to be able to say, Ourselves your servants  that is, the servants of the saints, for Jesus sake. So that Abraham led out his trained servants we are told, these three hundred and eighteen persons, born in his house, and he was successful in a military way. The Spirit of God mentions the skill and great energy which marked him, for he had a long way to go, from Hebron to Damascus is a good distance, but he pursued them there, and set his forces in array, and was successful. He divided himself against them by night, with true military ability, his servants being trained; but I wish not to speak of military exploits, dear brethren, but of the fact that these trained servants were employed in regard of persons. Lot had been captured, and many of our brethren, most, alas, are in captivity; but there is this encouragement in regard of them, they are prisoners of hope; it is possible to rescue them. The prophet Zechariah indeed speaks of the pit in which they are, as having no water; they can be rescued, as Joseph was, so that there is hope, it is not impossible. This seemed an impossible undertaking of Abrahams, for these were mighty kings relatively, and the distance they had gone was great; that he should pursue them and overtake them seemed almost too much to hope, but he was successful. Let us not therefore be discouraged, dear brethren. Our brethren need to be rescued, and Lot was rescued, and his family  persons were rescued, and the property. Now I do not speak of the property; that is not what I have in mind although it is not to be despised: property is necessary; but I am speaking now of persons. It was a great victory, securing persons and property, and when Abraham returned the king of Sodom said, I will take the persons, or the souls, and you take the property. I have no doubt that the king of Sodom included Lot in his suggestion, for Lot belonged to Sodom, alas; but in these exploits we do not want to recognise Sodoms claim on the persons. No, we want to assert the claims of Christ on the persons; we want to assert that they are as we are; in fact, as the apostle said, Be as I am, for I also am as ye, (Galatians 4:12). Every christian has part in the inheritance of sonship, and other things that one may mention. It is a question of conveying to them what is their proper heritage. Be as I am, for I also am as ye; we know well enough there was a great difference between Paul and the Galatians practically, but not in regard to the inheritance. Every true christian is an heir; as Paul says, but if son, heir also, indeed, as it reads, heir also through God (Galatians 4:7) as if to assert it is immutable, nothing can shake it! God Himself has made us heirs; and you can say that to any christian, whatever pit without water he may be in; it ought to be a leverage in his soul to lift him out of it, that he has such a great heritage. You convey to him that you are enjoying the inheritance; you have the earnest of it in the Spirit, and if he sees you enjoying it, there is some hope of his coming along. 

    Well now, the persons were secured, and the king of Sodom would have all the souls. No doubt he valued Lot, for these brethren of ours  christians  are valued in the world; they adorn the world, provided they do not pull down the world, that they do not assert the rights of Christ in it. As soon as you bring in the assembly and all it involves, you will not be liked in Sodom; but as long as you keep silence about these things, and go on with the world and its ways, you are an adornment to it. There is not one amongst us who might go to any of the denominations who would not be accepted, I believe. They would say, We can offer you more: a wider field, and so on. Poor Lot was of that kind, the kind that would be valued in Sodom; he sat in the gate, we are told later on, and Abraham does not say anything here about him. How Abraham would feel about him, I have brought him back, but I cannot have him in the household of faith. The next move should be Lots, and there is no move, not a word of any move on the part of Lot to join again with his great benefactor who had been so good to him. How often we see that. That is the setting of Abraham and his trained servants here, and I need not add, dear brethren, there is a great field opened up to us, to anyone who is disposed to serve; the field is very great and large, and anyone who knows of it prays the Lord of the harvest to thrust out labourers into His harvest. 

    Now I want to show that, as Abraham in his house had trained servants, God has trained servants in His house; that is seen in the book of Numbers. It is said that Moses was faithful in all Gods house; that is what is alluded to. What we get in these typical books, and is included in them, is the training of servants  that there should be trained servants in the house. I have read these verses about Merari that we might see, typically, how the persons are in mind. I may say here, dear brethren, that these books  Exodus, Leviticus, Numbers and Deuteronomy, are what should be called ministerial books, as over against Genesis. What is stressed in these books is ministerial authority, a most important fact for us, in whomsoever it may be stressed amongst us, there is that. Christ is the great Servant, but He is in the house as Son. He has built the house, He is greater than the house as a Son over the house, and the servants that He has are all sons, all in liberty, but nevertheless trained. In no service is there more need for skill, for training, than in the service of God; and that is what is implied in the book of Numbers; so the servants work is classified under three heads, the Kohathites, the Gershonites and the Merarites. It is not that a Kohathite is one, and a Gershonite another, and a Merarite another today; these three features must be seen in every servant. The Kohathite represents that feature that is careful about the Person of Christ, about His deity; that guards the Persons of the Deity in Their proper relations. Everything of God, of Christ, of the Spirit, and, I may say, of the assembly, is to be guarded with the utmost jealousy, the jealousy of love  that is the service of the Kohathite. And, in order to stress that, the Kohathite, viewed as such, was not even to look at these holy things; they were to be covered by the priests, showing the holiness of what we have to do with, what the things of God are, lest we should be profane in regard to them. How easily we might be this, and treat them lightly and loosely! One feature in this chapter especially, is that the priest is the great ruling principle in all the service. We must look for the priestly element in all service; without it no service is of any value, however pretentious it may be. We must have the priesthood, we must have Aaron and his two sons, and Moses too. Aaron presents the priestly side, for the priests lips were to keep knowledge, and his two sons; Eleazar stands out as the prince of princes of the Levites, that is the great spiritual, or princely, element amongst us; and without it, professed ministry is valueless among us. When we come to Merari, we get the impression that the things he was to look after are named. It says, And by name ye shall reckon the instruments of the charge of their burden (Numbers 4:32). This, I believe, is peculiar to his charge, to his service. Not that other things are not named, principles and the like, which Gershon has to do with, the curtains and the coverings, these have their own designation. The word principle is a good word; it is very much used amongst us, and rightly so. Believers should be persons of principle, not simply of detail; that is one of the great outstanding thoughts of God. One has often illustrated it by a web of cloth in the loom. What is called the warp is stretched along, very lengthy at times  and the weft, or woof, is thrown across. The principles are like that, they are like the warp of the fabric; the threads that are thrown across are the working out of the thing in detail, so that you have something definite, you have a web of cloth, so to speak  something definite. Now the warp, the principles, I think, is what is to be seen in Gershon; and Merari would work the thing out, and show how things are upheld, so that we have the boards, and the pillars, and the bases, that is what he is occupied with; these are persons; you cannot have the church without persons. Principles alone will not do for the church, it is not a theoretical matter; the Eastern religions are pretty nearly all theoretical, you get no exemplification of them, not even in their authors; whereas in christianity, the thing is exemplified in Christ, and in His servants, too, in measure. Hence the book of the Acts is not simply a book of principles, but it is a book of precedents, what the persons did, and what they were. Well, the question is, What am I in comparison with these great men? Peter takes great fishes, a hundred and fifty-three (John 21:11); these are all spiritual thoughts. John brings in the idea of names; he speaks about Simon, that when the Lord saw him He said, Thou shalt be called Cephas (John 1:42)  that is He gave him a name. Matthew says the Lord said to Simon, thou art Peter (Matthew 16:18). We have often said these things, but we forget them, we forget what is told us. Matthew has in mind the building, but John has in mind the persons that are used in the building. How great it is to be one of these persons! great persons, as John says. So in chapter 20 he says the Lord came to where the disciples  that is, the persons  were. Now that is what Merari has in mind; they are given to him by name. Every saint has a name in the Lords mind; I cannot conceive of anything else in purpose; but, as soon as you are converted, when the Lord sees you, He says, You shall be called so-and-so. Surely that is right; we shall all have names in heaven; we shall be distinguishable. I believe the Merarites see that the Lord has something in mind in regard of each; such would say, He has bought him with His precious blood, and I must take care of him; I must see that young man or woman is not stumbled. I must watch over him, nurse him. He would pull him out of the fire if he is in it, though hating the garment spotted by the flesh, but pulling him out. Then if there is any virtue, you take account of that, you pursue that  and God will be with you. That is the work of Merari, as I understand; the things that he is to look after are handed over to him by name. To be a true Merarite servant, you must know all the names of these things; they are given to you to care for, and that means that, in a local company, I must know the names of the local brethren. In a local gathering those who care for the saints should know them by name. John says, Greet the friends by name (3 John 14); and how the apostle Paul in Romans 16 goes over the names! Wonderful that he could remember them with all he had to think of  every day the care of all the assemblies coming upon him; but he could mention all the names of those saints in Rome, and, not only so, but he could say something about each. Is there not some little thing to say about every saint? Well  that is Merari; and I commend this to you, dear brethren, in the light of Philippians. The apostle said, I hope in the Lord Jesus to send Timotheus to you shortly, that I also may be refreshed, knowing how ye get on. It is a question of the persons, what state they are in; then he says, I have no one like-minded  for it is a question of what Paul had, like Abrahams trained servants. You get the thought of Paul and his company very early in Pauls ministry, and it runs through; so he says, I have no one like-minded who will care with genuine feeling how ye get on. That is the kind of man who, as I understand, is a true Merarite; not that he was not a Gershonite, for what the apostle said would indicate he was a man of principle too, but he cared with genuine feeling how the saints got on. 

    May God help us on these lines! 

  

  
    HOUSEHOLD OF FAITH LEADING TO THE HOUSEHOLD OF GOD AND HIS SERVICE (1) (JT 84)
    

    
    
  
  
    HOUSEHOLD OF FAITH LEADING TO THE HOUSEHOLD OF GOD AND HIS SERVICE (1) (JT 84)

    Galatians 6: 10; Genesis 14: 14; Genesis 15: 1 - 4; Genesis 21: 8 - 11; Genesis 24: 2 - 4

    I thought we might look at the household of faith. It contemplates that faith will be in those in it. The next step to the household of faith is the household of God, and that leads to the assembly. 

    One feature of the household idea is stewardship. In Genesis 24: 2 Abraham speaks to his servant, the eldest of his house, who ruled over all that he had. 

    Then training in the house is to be noticed. Genesis 14: 14 says: And Abram heard that his brother was taken captive; and he led out his trained servants, born in his house, three hundred and eighteen. How ill-trained we are in service and the things of God! The household idea is attractive; it should appeal to all believers. Control is there; training is there; influence is there. In Galatians the household of faith is referred to in addressing lawless christians. 

    An emergency arises in connection with Lot. A brother is taken north about two hundred miles. How are we going to meet it? You need your whole household to set that brother right, and it is a trained household. The number is three hundred and eighteen, not round numbers; every one is necessary. An untrained person would be in the way. The apostle sent a trained servant to Corinth in the person of Timothy. He had been shewn certain things at Corinth; in 1 Corinthians 5 it was a matter of report. 

    The first element of training in a house is to be seen in the children. Influence is there in the father and mother. Love and affection must be there too. 

    Abrams allies were masters of covenant (see J.N.D.s note b to Genesis 14: 13). Apollos was a good ally, but Timothy was a trained servant. 

    The all of Galatians 6: 10 means all. So then, as we have occasion, let us do good towards all. This enlarges us in our outlook. We must not look at the nations as a mass of conglomerate lawlessness; God has them in control. 

    What is faith? Is it light? It is more than light. Light comes by the eye, faith comes by hearing. Fundamentally faith is a gift. It is more substantive than light. See what marked those in Hebrews 11. 

    Chapter 15 brings in the thought of the seed, for the household of faith must be wholly a right seed (Jeremiah 2: 21). Abram says, I go childless, and the steward of my house is this Eliezer of Damascus; as if to say, he is all right, but what is he to me? Abram is discriminative; he must have wholly a right seed with right antecedents, right father, right mother. A wife must be a sister, not a half-sister. Esau married two of the daughters of the land. Ishmael had a good father but a poor mother. Mongrels are objectionable in the house of God. Look at Rome, Lutherans, Anglicans, Presbyterians, and so on  the mothers are not right and the product cannot be right. The wholly right seed is Christ. Those of the right seed are of faith, and if they have the right mother they will apprehend the assembly. 

    In verse 9, the heifer comes first, then a she-goat, each mature. It is the feminine side in maturity. It means that Abram must go through things spiritually. He begins the four hundred years of suffering. It must be so, for it cannot be figured out in any other way; actually the children of Israel were in Egypt a little over two hundred years. So now Abram begins to feel things  the birds of prey come down on the carcases. These represent the powers of Satan. Then the horror of great darkness suggests that Christ entered into everything on the cross. 

  

  
    THE LORD JESUS AS KING (JT 90)
    

    
    
  
  
    THE LORD JESUS AS KING (JT 90)

    John 18: 37; Genesis 14: 18 - 20; Deuteronomy 33: 4,5

    I have before me tonight to speak a little about the Lord Jesus as He is presented to us in the Scriptures as King. It is not the title by which He is known to us exactly. The term Lord is that by which believers imply His authority, but it is akin to the term King, kingship being more official, and conveying in itself as I hope we shall see, much in the way of testimony from God. 

    What I wish to dwell upon first of all is that in His answer to Pilate the Lord says that He was born king. He says, as you will observe, I have been born for this. Now, in approaching this subject I thought it well to touch on the Lords royalty which, I may say, is hereditary; He is the root of David, being God, but He is also the offspring of David. We who belong to the assembly have intelligence as to Him both as the root of David and as the offspring of David. The gospel of John unfolds for us the truth of the Lords Person, and that underlies His being the root of David. The gospel of Matthew unfolds His official position, so that it is the Book of the generation of Jesus Christ, Son of David, Son of Abraham. Matthew 1:1 Thus the assembly, for which the gospels were written, understanding the gospel of John, understands how the Lord Jesus is the root of David. David was not an accidental king, beloved friends. In the first book of Samuel you have first the desire of a pious woman to have a son, and this desire was granted, so that we have Samuel, the prophet. Then we have the desire of a people to have a king, and their desire was also granted, and so we have Saul, for mans unregenerate desire must ever result in confusion, and so God says that He gave them a king in His anger. We do not want to have anything from God given in His anger. We may ask, and ask amiss, we may ask for things to consume on our lusts. We must be on our guard against such desires and petitions. 

    The Israelites of old asked for a king. They wished to be like the nations around them, and they wished to have a king, whereas God was their King. And God gave them a king. I gave thee a king, it says, in mine anger, and took him away in my wrath, Hosea 13: 11. Then we have David. Who asked for him? No one among men. What his mothers desires were we know not. We know that his father had no such desire for his son, for when Samuel came to anoint the king according to the word of God, to Bethlehem, to Jesses house, David was not sent for to be present. Who desired David? God. It was no accident that he was chosen. He was a king after Gods heart. I have found David, He says, ... a man after my heart, who shall do all my will, Acts 13: 22. What is the secret of all that? The root of David. Davids root was Christ. The assembly understands it, so that when the Lord announces Himself as the root and offspring of David the assembly knows what that means. The Lord announces Himself, I Jesus have sent mine angel to testify these things to you in the assemblies. I am the root and offspring of David, the bright and morning star. And the Spirit and the bride say, Come, Revelation 22: 16, 17; they understand! The Spirit is infinitely aware of all that these terms signify; and He has the assembly with Him in intelligence and in affection, so that she knows who He is and with the Spirit says, Come. 

    Pilate was ignorant of all these things, and he says to the Lord, Thou art then a king? This brings out the Lords reply, as I have read to you, I have been born for this, and for this I have come into the world, that I might bear witness to the truth. 

    God had Him in view when He had David anointed. What you find in the gospel of Matthew is that the gentiles recognised this fact before the Jews. The wise men from the east arrived at Jerusalem and they say, Where is the king of the Jews that has been born? Matthew 2:2. It is not, Where is He who has made Himself King, like Adonijah, or like Absalom, or like antichrist. Such climb into power on the dead bodies of others. Ruthless murderers! These wise men from the east wanted to see the king that was born. As you look into His countenance you see royalty; true royalty emanates from God. The time is coming when the blessed and only Ruler shall shew, as the scripture says, the King of those that reign, and Lord of those that exercise lordship, 1 Timothy 6:15. 

    The wise men were guided by His star, the star of the King. They were not governed by fleshly, national feelings of patriotism. They were not envious of the Jews that they should have a king. They did not say, King of the nations. Where is the king of the Jews that has been born? They were in the mind of God. The star guides them to the house where the little child was. The Holy Spirit says, the little child with Mary his mother (Matthew 2:11), not the mother and the child, for the King born, beloved, was greater than His mother, for He is the root of David. So they enter the house, and opening their treasures they presented to him gifts, gold, and frankincense, and myrrh, and they worshipped Him. 

    Pilate had his answer. The Lord says, Thou sayest it, that I am a king. He did not hide the truth. He was wearing a purple robe, the insignia of royalty as suffering, for suffering goes before reigning. Let us remember that. If we suffer, we shall also reign with him, 2 Timothy 2:12. If Pilate had eyes to see, he could see royalty. How majestic is Jesus as He stands before the high priest, and as He stands before Pilate! And so we have the inscription of His accusation written, Jesus the Nazaraean, the King of the Jews, in Hebrew, Greek, Latin, John 19:19, 20. The world has committed itself to the murder of Him in whom royalty shone, in whom it is shining, and in whom it will shine. A King was there, and the world has committed itself to His murder. As Paul says later, speaking of the hidden wisdom, the wisdom which God hath prepared before the world for our glory: which none of the princes of this age knew, 1 Corinthians 2:8. Caiaphas did not know it; Pilate did not know it. For had they known, he says, they would not have crucified the Lord of glory. He was there before the eyes of Pilate. You can understand the feelings of that poor weakling, a representative of Caesar, when he said, Thou art then a king? Pilate had asserted over and over again that He was innocent, and yet he scourges Him and hands Him over to His enemies to be put to death. He was in the presence of a Monarch before whom all the Caesars would pass away into oblivion. It says of the antichrist, who is the embodiment of them all, whom the Lord Jesus shall consume with the breath of his mouth, and shall annul by the appearing of his coming, 2 Thessalonians 2:8. 

    I have read from Genesis because we have in Melchisedec the first intimation of this wonderful kingship of which I have been speaking. There was a king spoken of earlier, Nimrod, who was a mighty hunter before Jehovah, Genesis 10:9. I suppose he used men and beasts for sport, for kings after his type care nothing for mens lives. Men are but chattels in their minds, as the other creatures of God. Then there were those kings that were at war, four against five. A sort of world war was on. Melchisedec was not embroiled in that. Abram came into it to rescue his brother, a worthy cause surely, under all circumstances. And in returning, as the writer in Hebrews says in chapter 7, from smiting the kings, Melchisedec met him with bread and wine. So that Melchisedec is the first king representing Christ. It was Melchisedec, King of Salem, priest of the most high God, which is first being interpreted King of righteousness, Hebrews 7:1, 2. We have such a King as that. We have One who is not only personally righteous, for Jesus loved righteousness, as the centurion witnessed when he said, In very deed this man was just (Luke 23: 47); but He is King of righteousness, and that means that He has it by Him and will enforce it. As He comes out by and by, we shall see righteousness. Righteousness shall reign. It is not reigning now. Grace is reigning now through righteousness, or none of us would be here. Presently righteousness shall reign. And so it says, when thy judgments are in the earth, the inhabitants of the world learn righteousness, Isaiah 26:9. Now they turn the grace of God into lasciviousness. God is wonderfully patient, but there is the King of righteousness, and when He takes up the reins in this world He will enforce righteousness, His judgments will be in the earth, and the inhabitants of the world will learn righteousness. They are not learning it now. A few of us are, thank God. We are taught righteousness. The world is not. It is unrighteous, and lawlessness is taught in it. The very schools are teaching it. Let us not be deceived as to the world. We are living in an awful age. Lawlessness is pursuing its course; we have arrived at the apostasy, and it is developing rapidly. But here is the King of righteousness. He is teaching us righteousness through grace, the grace of God which carries with it salvation for all men has appeared, teaching us that ... we should live soberly, and justly, and piously in the present course of things, Titus 2:11, 12. Grace reigns through righteousness. So He bears with us, and that accounts for the way things are. How much God bears with in us! He goes on with us and teaches us on the principle of grace. 

    He is first King of righteousness by interpretation, and then King of Salem, which is King of peace, so that we have peace through righteousness, beloved friends. For the work of righteousness shall be peace; and the effect of righteousness, quietness and assurance for ever, Isaiah 32:17. An unrighteous person can never understand the peace of God. We must learn righteousness and practise it and then peace follows. 

    And then the King brings forth bread and wine. Melchisedec conveys to us the great salient features of kingship as exercised in grace, and every one of us who knows the Lord Jesus in His position in heaven will attest that. We will bear witness to the fact that He is all these things to us; and I would urge the youngest here to know this blessed Man in heaven, and you will know all these things. You will find that He comes in the way of righteousness, in the way of peace, and in the way of supply. He brings forth bread and wine. 

    Every king according to man, instead of bringing forth supplies, demands them. From Nimrod down to the present day the kings of this world subsist on what they get from the people. So God warns the people of Israel as to what a king would do. He would take their sons and daughters, their fields and vineyards. He would give them nothing. What had Saul to give? What has Christ to give? All the wealth of heaven. He demands nothing. He brought forth bread and wine. 

    I cannot dwell longer on this, but it is a delightful subject conveying to us the salient features in Christ, and none of us should rest until he knows Christ in these features. When we know Him in these features we shall never come under the domination of the king of Sodom, that is, the power of this world. See what the bread and wine mean. Bread, we are told later, strengthens mans heart. You need your heart strengthened. And wine makes the heart glad. It is better than what the world can give. Indeed wine gladdens the heart of God and the heart of man. Melchisedec is king and priest. He is priest of the Most High God, and he blesses God and Abram. Now as we thus learn Christ, He will become King in our affections. So that in going on for a moment to Deuteronomy 33, from which I read, I want to show you how that as you apprehend and learn Christ as King of righteousness and King of Salem and Priest of the Most High God, He ministers to your needs spiritually and acquires a place in your affections. He was king, it says, in Jeshurun, that is to say, king in an upright people. Wherever there is an upright man or woman in the world, Christ has a place there. You get to know the Lord as I have been saying, and now He is enthroned in your heart, and as enthroned in your heart He preserves you from every rival, for there are rivals: as there are gods many, and lords many, yet to us there is one God, the Father ... and one Lord, Jesus Christ, 1 Corinthians 8:5, 6. And so Mary Magdalene says, they have taken away my Lord, John 20: 13. He had a place in her heart. So to us there is one Lord, Jesus Christ. He is Gods Son, Jesus Christ our Lord. Can all you young people say that? That we have got the Lord? He is our Lord. 

    Moses typifies Christ here not in His official position as King but in His moral greatness. I want to make that clear to you. Moses was never crowned. He was not in the regal line at all. He belonged to Levi. He was of the priestly line. Therefore, if he is alluded to as king it means what he was morally. 

    I will just refer for a moment to a passage in Proverbs to explain that. The writer speaks of four stately things; Proverbs 30:29, 30. The first is a lion. He turns not away for any. The second is a warhorse; he smells the battle afar off. The third is a he  goat; that means the christian who is separate. It means a servant of God who accustoms himself to retiring to be with God. Moses was called up to the mount to be with Jehovah and he was there forty days and forty nights, and he neither ate nor drank. What an experience! But what moral formation there must have been in that man during those forty days he was with God! No natural sustenance! He drew all his sustenance from God. How he would come down from that mountain imbued with the sense of divine support and as the possessor of true moral greatness! So he draws near to the camp, and he hears the noise of the people. He understands it. He has an exercised ear. Joshua thought it was war. No, says Moses, it is not war, it is the voice of singing. A false god was there. They were making merry in his presence. Idolatry was there and Moses enters into the camp of Israel; he burns their idol, the calf, grinding it into powder, and putting it into the water, he compelled the Israelites to drink it. One man in the presence of thousands of men, and they have to give way before him. There was no rising up in the presence of Moses. He was not there a crowned king with an army behind him. He had been forty days and nights with God in the mount. He was imbued with a sense of the presence of God and the support of God and the protection of God, and a nation had to give way before him. 

    That is the idea in which he was king. From that point onwards Moses rises. God honours him. And so in this remarkable chapter it is said that Moses commanded us a law, The inheritance of the congregation of Jacob. He was the law  giver. The speaker instances the value of the law. The law was spiritual. It was Gods law, not only the ten commandments but the whole law of God. The Israelites had come to value it. It is a great thing, beloved friends, to learn law in the true sense. I connect Romans 7 with this. I do not think any believer acquires a place in the testimony unless he learns to value law. I do not mean now the legal sense, but as from God. The writer in Romans 7 says, I delight in the law of God according to the inward man (Romans 7:22). If I delight in it I regard it as an inheritance, so Moses commanded us a law, The inheritance of the congregation of Jacob. What the congregation of Jacob would have been as governed by these laws! No other people had such laws. They were divine laws. They were wise laws. They were spiritual laws; now they were valuing them. 

    If you look carefully into Romans 7 you will see how the believer works out this principle. He arrives at the value of the law of God and he wants to do it. When he comes to chapter 8 he sees the way: the righteous requirement of the law should be fulfilled in us, who do not walk according to flesh but according to Spirit (Romans 8:4). You have the Holy Spirit, and you are fulfilling the law. You delight in it. You are in the spirit of it. 

    Moses commanded us a law. It is really Christ. And thus fulfil the law of the Christ, we are told; Galatians 6:2. Do you think of the law of Christ? Bear one anothers burdens, and thus fulfil the law of the Christ. No true believer is afraid of law. The law of God enters into everything. I delight in the law of God. Moses commanded us a law and it is called the inheritance. Then it goes on to say, He was king in Jeshurun. That is to say, we have come to admire the one who gives us law. We value him. His commandments are not grievous, 1 John 5:3. That is the way you come to appreciate Christ. He is King in your heart. He has acquired moral greatness in your soul through experience. It is one thing to read the Scriptures and hear sermons, but it is another thing to prove what Christ is to you in a moral sense so that He becomes greater and greater to you every day. He was king in Jeshurun, it says, When the heads of the people And the tribes of Israel were gathered together. There you have the people together. The heads of the people and the tribes. The heads represent the mature wisdom that was there, and the tribes the family feeling. When these are together Christ is supreme. He is King in Jeshurun. The next thing is, you will say, My heart is welling forth with a good matter: I say what I have composed touching the king. My tongue is the pen of a ready writer. Thou art fairer than the sons of men, Psalm 45:1, 2. 

    The soul advances in the knowledge of Christ, into appreciation of Christ and, I may add, into admiration of Christ. You love Him and you speak of Him. Your heart is welling up, with a good matter, and that is really the normal state of those who love Jesus. You think of something of your own. However little, it is your own and you speak of it touching the king. 

    Well, I hope what I have said will help all to have a better appreciation of Christ as King. 
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    THE EXPANSE (2) (SMC 9)

    Genesis 14: 18 - 24; Genesis 15: 1 - 6; Genesis 22: 11 - 19; Genesis 28: 10 - 19; Genesis 37: 5 - 11

    SMcCIn considering further the thought of the expanse as the sphere of heavenly power in relation to the earth and a sphere in which Gods operations are proceeding, I thought tonight we might consider these passages which bring us to what is more concrete and practical, as bearing upon ourselves, in relation to the heavenly side. We considered in the earlier reading what was more general linked with the expanse and divine resources in it and there are of course other references that could be made, such as in Noahs time we have the windows of heaven; and the outlook of the ark, as we know, was towards the expanse, towards heaven. Then after Noah comes out of the ark, we have Gods covenant with Noah, and the bow set in the cloud. That is another delightful reference to the expanse, and divine faithfulness as is suggested in the covenant. But time will not permit going into all that, so I thought we should come over to Abraham and see the new departure in the ways of God, where the heavenly scene opens in such wondrous fulness in the great type we have in this section of Genesis. Up to chapter 12 God was dealing with men generally, in a racial way; but when we come to chapter 12 we get the new departure in the ways of God. In these early chapters of Genesis we get the fulness of the ruin of man. Not only does the race, as the race, sink into the depths of idolatry and the worship of demons, but we have got idolatry in Shem, the line of Shem; showing the great degeneration that came in. The book of Joshua particularly refers to Shem and the idolatry that came into the line of Shem when they worshipped the gods beyond the river. But God intervenes, not now in cleansing power as with the flood, but in a new kind of way, and from that point the heavenly scene opens up in richness and fulness in connection with Abraham. I thought we might begin with chapter 14, where we get this mysterious intervention representing, no doubt, part of the secret resources from the heavenly side that are linked with ruling influence, because Melchisedec is king of Salem. Abraham is returning from the conflict, and there is the rescuing of Lot, who had lost Sight of the expanse, whose outlook was governed by earthly things alone, for he had chosen the well-watered plain of Jordan. But Abraham, whose outlook was governed by the expanse, by what was heavenly, is returning in a victorious way and the hidden resources that are linked with the heavenly position came out to meet him in this great personage Melchisedec, because in Hebrews, the type of Melchisedec is brought in to establish the heavenly priesthood of Christ. 

    There are three great lines that run through these sections; first there is the line of blessing in connection with Abraham, both in chapter 14 and in chapter 22, where the angel speaks from the heavens. At other times God had come down to Abraham, visited him and spoken to him, but in chapter 22 the angel of Jehovah speaks from the heavens, and blessing is mentioned in a profuse way, in the second speaking. Then in chapter 28 we get Jacob and the dream, and the thought of the link between heaven and earth in the ladder, the angels ascending and descending upon it, and Jacobs remark as to the house of God and the gate of heaven brings in the thought of dwelling. It is not developed there, but there it is, the house of God and the gate of heaven. Finally in chapter 37 we get Joseph and the dream of Joseph, which brings in the great figures of speech linked with the expanse, the ruling side being particularly in mind in Joseph; it opens up in his exalted position in glory a fulness that exceeds all that went before. 

    LWTIs there any mysterious reference to Jerusalem, and the place it is to have in the expanse, in the thought of the king of Salem here? 

    SMcCI suppose there must be some hidden allusion to it. It is interpreted for us in Hebrews, where the Spirit of God through the writer says, first being interpreted King of righteousness, and then also king of Salem, which is King of peace, chapter 7: 2. The elements of the world to come are linked with this royal personage; and blessing comes to Abraham as maintained on the heavenly line. 

    AJGIs it striking that in Hebrews 11, in the section which begins with Abraham by faith being called, obeyed to go out, finishes with but now they seek a better, that is, a heavenly; wherefore God is not ashamed of them, to be called their God (verses 8 and 16). Does that show how early the idea of expanse entered into the faith of those whom God called? 

    SMcCIt does. That section in Hebrews 11 is a remarkable section as bearing on what we are considering. It shows how the heavenly side outweighs all that is connected with the position here below. Abraham as breathing the native air of the expanse, the heavenly, is thus completely superior to the king of Sodom and his advancements. 

    AJGAnd do you think that the fact that Melchisedec is said to be priest of the Most High God was intended to impress Abraham from the outset with the idea of God being served, he himself being called to have part in that? 

    SMcCSo that it is interesting in regard to what you have said, that you have the dual reference in the great climax in Psalm 150, Praise God in his sanctuary; praise him in the firmament, or expanse, 

    of his power. This thought of the priest of the Most High God, possessor of heavens and earth, I think would bear on that. What do you think? 

    AJGYes, I thought so. It says that Melchisedec said, Blessed be Abram of the Most High God ... . And blessed be the Most High God. As though he would suggest to Abraham that he himself is to take up this service of blessing the Most High God. 

    SMcCJust so. The sanctuary - Praise God in his sanctuary - links with what is special and limited in relation to the revelation of God; but the praising Him in the expanse involves the wider and more general sphere in which God is apprehended as operating in relation to His great thoughts, not only including the assembly, but including every family. 

    AEIn the earlier meeting you made some reference to the expanse in connection with recovery or restoration. Would Abraham, as moving in the gain of the expanse, be used to recover his brother Lot? 

    SMcCThat is what enters into the context of the passage that we read. Abraham is on the line of recovering his brother. Which is a great thing. Lot represents, I suppose, the tendency with many, especially the younger ones, to view the well-watered plain of Jordan; whereas Abraham represents those that are maintained in relation to the heavenly line, and as maintained are effective in influencing such as Lot represents. 

    JAFIs it significant that the first impression that Abraham would have of this heavenly system is one of blessing? I refer to verse 19. 

    SMcCYes. That is one of the main thoughts in reading this passage, and in the passage in chapter 22 we see how blessing is linked with this great section where Abraham is before us. Because Abraham is the heavenly man, unofficially. The heavenly side is more seen in Abraham in a practical and concrete way than it is in Isaac, who is the heavenly man officially. 

    PHHWould Lot, as being recovered, be recovered into this practical matter of blessing; Abraham being blessed, and God being blessed? Would that be in mind, today, for instance, in the great matter of recovery of persons, that they should be brought back into the best that we enjoy together? 

    SMcCYes. What an impression Lot would get in this scene. Perhaps we have never thought of Lot in this scene, but he must have been there. He must have been looking on, perhaps, and watching all that was transpiring; and yet later on he departs from it, which is a very humbling matter; but what an impression it should have put upon him, here, in one so great as Abraham, blessed by one so great as Melchisedec. 

    PHHAnd would the fact of the Spirit calling him here, his brother Lot, be a gracious movement to move himself into such a scene? 

    SMcCYes. It is as if heaven would credit him with the best; heaven would clothe him with the best thoughts in this section. 

    APCLIs there a reason why the name of Jehovah is spoken of as the Most High at this point? It involves what is mighty and powerful, does it not, and yet it is referred to as the Most High? 

    SMcCYes. I thought there was a link with the expanse in the title, because the Most High brings in the thought of elevation. Of course it is a millennial title, and in the millennial scene the expanse that God originally made has a peculiar place; but I think the reference to the Most High God is to link our thoughts with the complete superiority of the expanse in a scene where the enemy is moving to hinder the divine right of way. 

    APCLI was only thinking that while it may not exactly belong to this dispensation, yet the faith of which you have been speaking should carry it fully, do you not think, in our affections as to God? 

    SMcCIt should. So that all the elements of the world to come are known and enjoyed now in the assembly. They affect the assembly now. 

    APCLI am wondering whether some of our young people are fully alive to the importance of that side of the truth. 

    SMcCWell, I think it is important that they should see it, as it is presented here, specially this thought in Abram of complete superiority to the advances of the king of Sodom as divinely fortified by one who comes on to the scene mysteriously. It is like what we have read of in the book of Job in relation to the expanse; God is saying, Can you explain these things? Can you unfold light as to these matters? Well, Melchisedec comes in in that mysterious way as a hidden divine reserve and resource to meet faith on the heavenly line. 

    RDHIt says that Melchisedec brought out bread and wine. Is that part of the reserves, and would you say a word on that? 

    SMcCYes, the remark of the Spirit through Moses is very interesting, that he brought out where did he bring it out from? Well, that is the point in Job. Where do things come from? Can you explain them? And brought out means that they are coming out of a sphere where Gods supremacy is known, and honoured, for Melchisedec was priest of the Most High God. 

    CMMWould the gospel of Luke help as to this title Most High God? I was thinking of the reference the dayspring from on high has visited us, to shine upon us, Luke 1: 78. Would it link with the expanse, and God moving in that character, in grace? 

    SMcCThat is very helpful, because Luke would show how the influence of the expanse is to help us at the present time. In Matthew it is in relation to the side of rule; and administration, but in Luke it is in relation to the service of God, the praises of God. So that Luke, as he opens his gospel, would bring us to heaven immediately and impress us with elevated surroundings far morally above the world. 

    WGJYou referred to the enemy trying to prevent the divine right of way. Is that seen in the Acts, where the female slave with the spirit of Python persisted in following Paul and Silas, and refers to God in this title, the Most High? 

    SMcCIt is remarkable how that title comes in in that section, and how Paul meets it, too. The heavenly line was coming in in Pauls service and Pauls ministry, but then you get this evil force that is really in the expanse, operating through this channel in the woman to hinder the divine right of way in Paul in opening up the greatness of the heavenly realm where the assembly in its relations with Christ is to be known. 

    CHWhereas here, as you say, Abraham is fortified to meet the overtures of the king of Sodom. The context, I think, confirms what you say, in verse 17, the Spirit of God records that the king of Sodom went out to meet him, and in verse 21 he said certain things. But in between that you get this divine visitation. 

    SMcCIt is very interesting that it should specifically say, in verse 17, that the king of Sodom went out to meet him, not to meet the company, not all the servants, trained as they were, nor to meet Lot. He knows what he can do with Lot, you might say, for the enemy knows what he can do with every one of us; but he is concentrating his attention on Abraham. If he can deflect Abraham, he gains a complete victory in the position. 

    ACCDo you think after the conflict is perhaps the most dangerous time, and hence the need for this ministration of Christ in the bread, and the Spirit to strengthen us secretly, so that we may not fall to the flattery after the conflict? 

    SMcCYes. Whatever the bread and wine signify, they are a means of strengthening and support. But they are brought forward in anticipation of the advances of the king of Sodom. It is an interesting thing that it says in verse 19, he blessed him, and said, Blessed be Abram of the Most High God, possessor of heavens and earth. Now notice that in verse 22 Abraham takes on that language, although he adds a touch of his own; I have lifted up my hand to Jehovah, the Most High God, possessor of heavens and earth. The allusion to God as possessor of heavens and earth is very fine at this juncture. 

    LWTIs it striking that this makes Abraham independent of the king of Sodom, not only generally, but as to these very small details - a thread even to a sandal-thong? Would that help us just now? 

    SMcCIt would, that is, as you come on to the heavenly line, things become very delicate and the lines become finely drawn; whereas with Lot, in the general setting, while he has certain things, like unleavened bread, and is called righteous Lot, there seems to be a strange lack of conscience with him as to certain things; so that he becomes enveloped in the affairs of Sodom. 

    AJGIs it not rather striking that when the seventy return with joy after their victory over the demons, the Lord tells them not to rejoice in that, but to rejoice that their names were written in heaven? And then He immediately rejoices Himself, and addresses the Father as Lord of the heaven and of the earth. 

    SMcCThat is very striking. And the service of God comes in there, does it not? 

    AJGIt is very preservative, I thought. To have part in the service of God would preserve from the inflation we are in danger of as our brother has pointed out. 

    SMcCJust so. The Lord Jesus says, I praise thee, Father, Lord of the heaven and of the earth. He brings in that thought of praise and engages in that feature of service as Man at that juncture, in the light of what had taken place in the dispossession of the power of the enemy. 

    PHHIs Abrahams further vision, where he is told to look now toward the heavens, to strengthen him in the progeny that was going to be heavenly, like himself, and able to enter into this matter of being supplied from heaven, and enter into the praise of God? In chapter 14 it is the possessor, but now I wondered if his looking towards the heavens and God saying so shall thy seed be would link us on with the great heavenly company to engage in the praise of God in a heavenly way. 

    SMcCI think it does. We have the reference in the opening verse of chapter 15 to the word of Jehovah coming to Abram. In chapter 14 Abram says, I have lifted up my hand to Jehovah, the use of the name Jehovah there signifying that Abram was in the good of the relationship in which he stood to God. But then in chapter 15 we have after these things, the word of Jehovah - not the word of the Most High - came to Abram in a vision, saying, Fear not, Abram; I am thy shield, thy exceeding great reward, as if to confirm him in this great position. 

    JMIs this the greatest reward that Abraham could possibly have? Does not this far exceed anything that the king of Sodom could possibly have done for him? Jehovah is Himself to be his shield, his exceeding great reward! 

    SMcCWell, it means, speaking simply, that God was his portion. When we come to the development of the heavenly side in the type in the book of Joshua, 

    we find that the Levites had no territorial possessions. God was to be their portion. While a lot is made of Abrahams territorial possessions, yet this brings in a refined spiritual touch that lies behind all, I am thy shield, thy exceeding great reward. The nearer we get to God, and the nearer we get to heaven the more God Himself becomes our portion. 

    JMShould not this help us in regard to the world and worldly associations and so on? 

    SMcCI think it should. The heavenly line, the line of what is linked with the expanse, is to promote separateness with us, because Abraham is called out, and the path of faith involves that he is maintained in all that is suited to pilgrim life, and the pilgrim path. Therefore he cannot afford to be involved in things here. 

    ECMWould Hebrews 11: 16 help, where it says but now they seek a better, that is, a heavenly; wherefore God is not ashamed of them, to be called their God? Does that come in in a peculiar way with Abraham, as you suggest? 

    SMcCI think it is to weigh very much with us, in our minds and hearts. It says in Isaiah 60, Arise, shine! for thy light is come. Ephesians is our light; it is the light of the expanse - the heavenly side, and that is to outweigh everything in our souls. It is not only that the truth has been unfolded in the ministry, affecting us greatly in an objective way, but it is to affect us subjectively in regard to our path through the world. 

    JMcKDo you think that the elevation of the title the Most High would find a moral answer in the worshipper, that he would be elevated? 

    SMcCThat is the point, I think. What strikes you about Abraham is his moral superiority in a general way to circumstances; although we do get the going down to Egypt, yet, in a general way, he is maintained in moral and spiritual elevation in the path of faith. 

    GHSPDoes what is royal come out in Abram in this chapter? Is he really reigning in life? I wondered whether the Spirit of God, in stressing the thought of kingship through the chapter, was helping us to take in the thought that early on in soul experience, true royalty is to attach to those in whom God is operating. 

    SMcCI think it is, and Romans helps us very much in regard to that. The great thought of blessing in Romans has in mind our reigning in life, that we are superior to our circumstances, and it is on that line that we come into the glory, as it says, we boast in hope of the glory of God. Now notice that in chapter 15 there is another added touch by Abraham. We have seen that in chapter 14, verse 22, while he takes on the language of Melchisedec he adds an impression he has of his own, I have lifted up my hand to Jehovah, the Most High God. Then in chapter 15: 2 we get, And Abram said, Lord Jehovah, what wilt thou give me? That word is the plural of Adon, which is very significant as coming in here. 

    WHDoes his reference to Jehovah suggest a peculiar intimacy with God, that supported him through all the testings? 

    SMcCI think it does; it is a sense of relationship that is present in his soul. Lot did not have that sense of relationship, and therefore he came under the corrupting power of the world in Sodom. And if we do not have the sense of relationship as moving in the path of faith in relation to the heavenly line, we shall succumb to the overtures of the world. 

    JTSWe have in James 2: 23, Abraham believed God, and it was reckoned to him as righteousness, and he was called Friend of God, Does that stand over against what we have in the next chapter, 

    that whoever will be a friend of the world is the enemy of God? Friendship of the world is enmity against God. Have we the two sides there? 

    SMcCWhat an honourable reference that is to Abraham, that he is called Friend of God! I think Jehoshaphat, too, refers to that in a peculiar way when he brings in the thought of love in 2 Chronicles 20: 7, Hast not thou, our God, dispossessed the inhabitants of this land before thy people Israel, and given it for ever to the seed of Abraham, thy friend? Mr. Darby gives the added note, in the margin, who loved thee. What a reference to Abraham! It says in the New Testament, But if anyone love God, he is known of him, 1 Corinthians 8: 3. Abraham was known of God as loving Him. 

    PHHDoes that link on at all with this title Lord Jehovah? Is Lord Jehovah the expression, we might say, called forth in Abrams soul as being near to God, and owning that everything can come from Him? 

    SMcCI think so. The use of the plural form is very interesting, because later on in chapter 18 we find the visitation brings in the plural side, but here the plural side is in Abrams soul before the visitation comes, which is very interesting to notice. 

    JTWIs that somewhat the same as Exodus 6: 3, where God said, I appeared unto Abraham, unto Isaac, and unto Jacob, as the Almighty God; but by my name Jehovah I was not made known to them? How was it that Abram could use this word so soon? 

    SMcCThe point in that is that God had not revealed Himself in that name as a name of special relationship, as He did with Israel with whom He took the name of Jehovah as a name of special relationship; but it does not mean to say that He was not referred to as Jehovah. God selected that name as the name of special relationship with Israel. 

    The name with Abraham, was Almighty God; that was the revealed name to Abraham. Now chapters 12, 13 and 14 give us the thought of the heavenly call and its practical bearing upon us, and chapter 15 brings in the suggestion of the right seed. It is a kind of a blending point between chapters 13 and 14, and 15, 16 and 17. Chapter 15 brings in the idea of the right seed; we must keep to the right seed. Then chapters 16 and 17 determine the true mother, the right mother. It is not only important that the right seed should be there, but the right mother should be there. 

    LWTIn regard to these persons now you are bringing before us as coming into the expanse, is the family thought linked with them particularly? You have referred to the seed, and now the mother, and reference was made earlier to the brother. 

    SMcCYou find wonderful amplification of family thoughts on this line. It is interesting to notice that in relation to the epistle to the Ephesians, for Ephesians gives us spiritually the expanse, and it is in that epistle that family thoughts are brought out in their richness and fulness. 

    CHIs the effect of that seen in Abraham in that his eye-level was raised in chapter 15 as compared with chapter 13? He is told to lift up his eyes in chapter 13, but it is very largely horizontal, but in chapter 15 he is told to lift up his eyes again and to view the stars; he is to look now towards the heavens. Do you think experiences such as you have indicated in chapter 14 are calculated to help us to look a little higher, to have our vision elevated to consider more what is in the heavens? 

    SMcCThat is very helpful. It is the first time that we get Abraham looking toward the heavens, or that he is asked to look towards the heavens, as if God takes account of what had transpired, and is so pleased with him that He would lift the level of his view in that sense. He is not only to look toward the heavens, but the stars are referred to; it is a remarkable touch, that God should refer to the stars. 

    APCLWhat have you in mind in that? 

    SMcCI think Abraham is one of the stars. 

    CHIs it not connected with the seed? 

    SMcCJust so. That is, the stars would bring in the saints. Abraham being part of them, the heavenly company in Hebrews 11, of whom it is said, God is not ashamed of them, to be called their God (verse 16). They are all part of the stars. 

    APCLAnd then is there not a reference to the extent of it in the word if thou be able to number them? Would not God bring out the great vastness of the extent which is really beyond us in calculation, connected with what is in the expanse? 

    SMcCThat is one of the great thoughts linked with the expanse. It is particularly affecting in Ephesians that you get such expressions as the unsearchable riches of the Christ, and the love of the Christ which surpasses knowledge, and God who is able to do far exceedingly above all which we ask or think. On the line of the expanse, on the line of what is heavenly, things go far beyond finite capacity. 

    AHThe reference in Isaiah 40: 26 may help, Lift up your eyes on high, and see! Who hath created these things, bringing out their host by number? He calleth them all by name; through the greatness of his might and strength of power, not one faileth. That refers to the stars, does it not? 

    SMcCHow Isaiah would impress us with the majesty of God in relation to that scene and that setting all the way through his book. Now in chapter 22, while we are speaking about all that we come into on the line of expanded view and outlook, it is very affecting to think of Christ in His humanity coming into such limited circumstances, circumstances in which He was bound by His devotion to the will of God. Over against the thought of the expanse, we get in Genesis 22, the ram caught in the thicket by its horns, and that should touch us very much. The only way that we could come into the largeness and extensiveness of the expanse was by Him coming into the limitations suggested in that type. 

    AWGTDoes verse 9, where it says, and he bound Isaac his son, and laid him on the altar confirm that? 

    SMcCJust so. How touching it is in regard to Abraham on the heavenly line! Faith was moving on this high level, and Abraham is prepared that nothing shall be between him and God. If it involves what is nearest to his heart, he is prepared to part with him in these relations with God. It is a question of God and Abraham, and nothing coming in between. 

    FWTIs there a link between chapters 15 and 22 in what the Psalmist says in Psalm 147: 4, He counteth the number of the stars; he giveth names to them all? Is God naming Abraham here as a star? 

    SMcCHe is, and it is very interesting how the names come into this chapter, and especially one particular name that shines out, as you know, when we come to the end. We just have in a bracketed remark of the Spirit of God through Moses (And Bethuel begot Rebecca). (verse 23). What a touch that is following the calling from the heavens, not only once, but the second time! How much the idea of the second time opens up! Then we have the richness of the blessing, and finally the thought as to Rebecca. 

    JTSIs there some suggestion in this word, and hast not withheld thy son, thine only son, to He who, yea, has not spared his own Son, Romans 8: 32? Then have we the extension of blessing in the stars of heaven and the sand that is on the seashore; and again, and in thy seed shall all the nations of the earth bless themselves? Have we the whole range of blessing now, as the outcome of the surrender of Christ? 

    SMcCIt involves, as you might say, all the families, whether in heaven or on earth. It is like the great thought of Ephesians 3, and the many families named of the Father. Our brother referred to Abrahams eye-level being lifted, and we might say here his eye-level is extended again, in relation to the many families, like we have in Ephesians 3, the great vastness of the divine domain. 

    MPSIs there some significance in Abraham dwelling at Beer-sheba at the close of this incident? 

    SMcCI think there is. We have Beer-sheba referred to in chapter 21, And Abraham planted a tamarisk in Beer-sheba, and called there on the name of Jehovah, the Eternal God, chapter 21: 33. Now here is another touch. You find that knowledge in divine names is very full with Abraham; it is constantly enlarging. So that now we get, not Abraham just planting a tamarisk and calling on the name of Jehovah; but we get him dwelling at Beersheba, the well of the oath. 

    PHHWould the term mountain, in this chapter, be somewhat of a corresponding feature to the heavens? 

    SMcCI thought it was. It is a link with the Most High God, and a link with the expanse on the elevated line. It has a link with the earth, but brings us into the elevated sphere, into the native air in which faith lives. 

    PHHIt is not merely that Abraham is now looking towards the heavens, but do you think the mountain would suggest an ascending step on our part? 

    SMcCYes. 

    RGBIs there some suggestion of the arrangement into which the Persons of the Godhead have entered in the working out of things in relation to the expanse, in this chapter? 

    SMcCI think there is. I think the holy covenant that Johns gospel impresses us with, the arrangement that the Father and the Son have entered upon, the Spirit too, is all projected on to our view in shadow and in type here. Is that what you have in mind, the holy arrangement in John 17, and the other chapters? 

    RGBYes, I was thinking how over against the limited circumstances into which Christ has come, we have unfolded in Johns gospel the wonderful affections and relations between the Father and the Son in the working out of things. 

    SMcCAnd if God has not held back in regard to the best that He has, what about us? Because the holy covenant or arrangement between the Father and the Son is to affect us; and in the spirit that marks us on the heavenly line we are to be like Abraham. We are to let nothing come between us and our links with God. However great the demand of divine love, however much the severity of the test, of the fire and the knife, there is to be nothing come between us and God who is to be our eternal portion. 

    JMCan we think of the fragrance of the burnt-offering coming into the expanse for Gods pleasure? 

    SMcCWell, the first suggestion of that comes in as Noah comes out of the ark, in relation to the new world, as if in the fragrance of the burnt-offering God brings in the great thought of the bow in the expanse, as if it affects God. And now here, we have got the fragrance of the burnt-offering affecting God, so that we get this speaking the second time, and the enlargement that comes with the second time. Then Isaac and Rebecca come in, adding to the fulness of what is before us, because Rebecca was not to be attached to Isaac except in the scene where Isaac was as the heavenly man. Now we come to Jacob and it is interesting how God put an impression on Jacob at the outset as to the expanse. It is a dream, but God is seeking to affect Jacob and He puts a touch or impression on his spirit in regard to the expanse, or the heavenly line, because it says, he dreamed, and behold, a ladder was set up on the earth, and the top of it reached to the heavens. 

    APCLIs that in a certain sense Gods answer to Shinar? 

    SMcCI was thinking of that very thing. In Genesis 11 we have the unity of men in lawlessness in their enterprise to build something that reaches to the heavens, but here it is in the assembly as we might say, amongst the people of God, those that God has certain relations with and rights in regard of. 

    CHThere seems to be something of a drop in the experiences of Jacob compared with Abraham. Can you help us as to that? 

    SMcCWell, there is. I think the teaching of it is that when we come to Jacob we have the earthly side more emphasised, it is the disciplinary and educational side more, and we know that on that side there is a good deal that is humbling comes out in our hearts. 

    CHHe does finish as a worshipper. 

    SMcCThat is what we want to see with Jacob, that while there is a good deal extraneous comes out in him, he finishes up in what we might call the glory of the expanse. He is like the sun in its strength, worshipping on the top of his staff, and able to name things rightly. 

    APBWould you say something about the ladder being set up? 

    SMcCIt is very interesting that it does not say the ladder was dropped down. We might have written it that the ladder was dropped down but it is put, And behold, a ladder was set up on the earth. I think God is going to show what He can do in a man like Jacob, linked with the earthly side, and how He can bring him to the summit, as our brother has referred to it; the summit is Jacob ... worshipped on the top of his staff, Hebrews 11: 21. 

    CHTIs that why the ascending is mentioned before the descending? 

    SMcCJust so. 

    CHIs it a fact that the truth is made substantial in us by discipline? 

    SMcCThat is the line that we have to see in Jacob, and it is the line of dwelling. The house comes in, not in relation to Abraham, nor in relation to Isaac; the house comes in in relation to Jacob, that difficult side of things, which is very interesting to notice. 

    ECMIs there not a beautiful touch in Psalm 47: 4, He hath chosen our inheritance for us, the excellency of Jacob whom he loved? Is not the disciplinary side necessary in view of bringing out the excellencies of Jacob according to the Psalm? 

    SMcCI think so. We want to see in our souls what is linked with Jacob on this line, because there is a basic side in Jacob that there is no gainsaying. Amidst all the crookedness and all the deceitfulness that marked Jacob, there is a basic side in him in contrast to Esau, that God can go on with and build upon. Now we all, especially young believers, want to see where we are basically. We do not want to be like Esau, who had no regard for the blessing; but Jacob, with all that marked him, had some instinct and intelligence in relation to the blessing, and it was a basic feature that entered into his salvation. 

    LGBHad he been breathing the native air of the expanse as dwelling in tents with Abraham and Isaac? 

    SMcCI am sure, as it is pointed out in Hebrews 11: 9, that Abraham dwelling in tents with Isaac and Jacob, the wonderful air of what was heavenly would be very bracing for Jacob there, and a great means of salvation to him. 

    AJGWould you say that the truth of the house of God is brought in as a great regulating element with us, regulating us in our conduct practically? 

    SMcCI think it is. We find, when we come to chapter 35, after Jacob had spent so much time in Padan-Aram, that God again appeals to him in regard to the house, and we see Jacob moving in relation to the house in deportment and in manner that is suited to it. So that you get the cleansing and the removal of the idols all on that line. 

    LWTHad you any thought as to the gate of heaven, in connection with the house of God? You referred to the windows of heaven earlier. 

    SMcCIt is a very interesting reference here. What I was referring to a little while ago was the basic link in Jacobs soul with the expanse. The great idea in the expanse is that it is to control the earth. Psalm 115: 16 tells us that, The heavens are the heavens of Jehovah, but the earth hath he given to the children of men. Jacob has a sense of the relation of heaven to the position that he has on earth, and I think the gate of heaven alludes to that. 

    JMcKJehovah standing above it would imply Gods confidence in His own work, that Jacob should reach that household-wise. 

    SMcCI think that reference is very affecting, And behold, Jehovah stood above it. God does not need a ladder to go up and down; but God is standing above it, and the angels of God were ascending and descending upon it. It is a very touching thing that God links on with us in this way, the great link between the expanse and what is on earth is in this ladder; and then we have the providential orderings of God through angelic means. 

    WLMDoes the ladder suggest progress in steps in that way, detailed experiences? 

    SMcCNo doubt there may be something of that in the ladder; it is an unusual reference here, for it is not that Jacob is going up and down, it is the angels of God ascending and descending upon it, but the angels do not need a ladder. So there must be some reaction in Jacobs soul in regard to it. 

    WDIs there a result reached with Jacob in the vow that he makes? Do you think it is the effect of the expanse producing the vow, and the tenth that he gives? 

    SMcCI think there is something in that. The more we are on the heavenly line, the more there will be a release of any pent-up love or affection that may be with us basically. There is a good deal of pent-up love in believers, but it needs to be released, and you get a release here in Jacob. It is not a full release, but God will even take a partial release, and He will make something of it. He takes Jacob up on the terms that Jacob proposes. 

    ECGIs there some reference to the expanse in chapter 32, where after a period of wrestling with Jacob, it says the sun rose upon him, as if he had reached something in his soul? 

    SMcCThe reference there is very interesting; it would point to the light of Christ in the type, shining upon the believer as going through that struggle. 

    JMcKIt is interesting at the beginning of chapter 32 that it says the angels of God met him, without saying how they served him. But presumably he was on the upward way. 

    SMcCYes, it is very interesting. Jacob went on his way; and the angels of God met him. And when Jacob saw them he said, This is the camp of God. What a striking reference! Where did Jacob get that? This is the camp of God. And he called the name of that place Mahanaim, a name that is carried down in history. 

    PHHDoes that allude to what was basic in his soul, without his being able to say very much about it? 

    SMcCI think so; and I think he now sees that God is on military lines. While He was on lines of grace in chapter 28, he now meets God on military lines, in the camp of God. God is not going to go on with his ways in Padan-Aram for ever, and so the wrestling follows. Now a word as to chapter 37. When we come to Josephs history we find what corresponds to Ephesians, what one might refer to as the fulness in relation to the expanse. You get the fulness of the earth, but Ephesians opens up fulness on the heavenly side, and Joseph links with that on the administrative side, as one who is in the place of supreme glory, in a mediatorial position, next to the Supreme. Then chapter 49 refers to great enlargement and fulness as the line of Joseph comes on to Jacobs view. But in chapter 37 we get the dream that he had, involving the sun and the moon and the eleven stars bowing down to him. 

    RGBIn the reference in Ephesians 1 to the heading up all things in the Christ, the things in the heavens come first and the things upon the earth come second. Is there any link with that and the chapter we have before us now? 

    SMcCYes, I think there is. Say something more. 

    RGBI was only thinking of the universal position of dominion that is suggested in Josephs position in this section, and the heavenly side taking predominance. 

    SMcCJust so. The first dream links with the earthly side, Behold, we were binding sheaves in the fields, and lo, my sheaf rose up, and remained standing; and behold, your sheaves came round about and bowed down to my sheaf. And his brethren said to him, Wilt thou indeed be a king over us? wilt thou indeed rule over us? That brings in more the earthly side. But the other dream brings on to view a great expanded realm linked with the expanse, the sun and the moon and eleven stars involving a great range of things that Joseph stands related to in a ruling way. 

    MPSIn the second dream Joseph is himself the object of the homage, whereas in the first, it is something that represents him. Would you say something about that? 

    SMcCYou mean it says in the first reference, bowed down to my sheaf. The allusion is of course to the resurrection scene, and the Lord is seen in that setting. But when we come to the second, we get the full thought. It is not just representation, but the full thought, the sun and the moon and eleven stars bowed down to him. 

    JMcKIs there some touch there as to the surpassing greatness of Christ, not only His greatness in the system, but the whole system subservient to Him? 

    SMcCJust so, I think that is in mind. 

    AWGTDoes it show the nearness in which Christ is known in the assembly as over against the general position? 

    SMcCIf we look at it that way, yes. If we look at it in relation to Israel in regard to what has been referred to, Christ will not reign personally here on earth - He will reign over the earth, but there will be a prince of the house of David, a representative of Christ in kingly and princely power in Jerusalem according to Ezekiel. But still there will be the yielding to Him, it will be Christs pre-eminence. In the sphere of heavenly dominion alluded to, Christ personally is there, not a representative - God and the Lamb shall there the light and temple be, (74:7) as Mr. Darby alludes to it in his hymn. 

    MPSDoes the second dream involve ascension as well? 

    SMcCYes, it involves the heavenly position. Resurrection does not take us to the heavenly position, but ascension does. 

    PHHIs it something like Revelation 12, where the male son has complete dominance over all; whereas the sun and the moon and the stars are subsidiary to that? It is Christ Himself, is it not? 

    SMcCThat is it. So we come to the thought of rule here. We had blessing in Abraham, and dwelling in Jacob, in the reference to the house of God. Bethel; now we come to this great thought of rule, and it involves the man-child caught up to God and Satan cast out of the expanse - a remarkable thing, ensuring that evil will be cleared from the expanse. 

    AJGDo you think that in this dream, where even the sun, as well as the moon and the stars, is bowing down to Joseph, that there is some possible answer to it in Ephesians, where it says that He has ascended up far above all the heavens? 

    SMcCI think there is. The thought of the ascending up above all heavens is that He is gone beyond the created sphere. The sun is hardly a type of Christ here, it is linked with the created sphere, especially in the expanse, but Christ has gone above all that, impressing us with the greatness of His Person. 

    JMcKBowed down to me is not Christ exactly as part of the divine system, it is Christ personally, is it not, involving His deity? It is not simply that He is one of the heavenly bodies, but the whole heavenly system bows down to Him. 

    SMcCThat is it. As Mr. G, has said, Ephesians views Him as above the whole created sphere. He is so great. He is not in this passage seen as the sun as in Genesis 1 that we began with. He is above all that, and Ephesians views Him in that light, so great is He in His Person. 

    APCLAs these two dreams are presented, is not the second one more testing than the first? As to the first, they say, Wilt thou indeed rule over us? But as to the second, Shall we indeed come ... to bow down ourselves to thee? 

    SMcCIt is very striking how it comes to this expression, Shall we indeed come, I and thy mother and thy brethren, to bow down ourselves to thee to the earth? And his brethren envied him; but his father kept the saying. While the father made that comment, there is something in it that arrested him. 

    GEEAre these touches of supremacy to represent to us a climax to be reached in the exercise? I was thinking of your earlier reference to Jehovah stood above it, and then here, the bowing down. 

    SMcCYes, I think that the thought of supremacy enters into the final end of all the operations in the expanse, whether it be supremacy in regard to Christ or supremacy in regard to God Himself. It is one of the great objectives in the designing of the expanse and in the working out of the operations in it. 
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    THE GOSPEL WHICH WE HAVE RECEIVED (AJG 3)

    Galatians 1:6-9; Galatians 3:6-9. Galatians 4:1-7; Galatians 4:25,26; Galatians 5:1; Galatians 5:24,25; Genesis 15:6-14; Genesis 15:17

    I wish, dear brethren, with the Lords help, to present to you the gospel which we have received, and in order to make it clear, one had in mind to speak of the blessing of the gospel under four heads. First of all I wish to speak of the principle of it, secondly the character of the blessing, thirdly the substantiality of it; and fourthly, the liberating power of it; because I believe there are many who have but little sense of the wonderful character of the blessing that has come to us in the gospel. It is clear from the verses I read in Galatians 1 that the apostle was impressed with the distinctive character, the glorious character of the gospel; which had been entrusted to him, so that referring to what had been brought in among the Galatian assemblies which was of a perverting and subversive character, he says, to a different, gospel, which is not another one, verses 6, 7. That is to say, it was no gospel at all, there was no glad tidings in it at all, and so jealous was he in regard of the glorious character of the gospel which the Lord had entrusted to him to minister that he said that though he himself or anyone else or even an angel from heaven preached any other gospel let him be accursed. A most solemn thing, but that shows us how jealous God is, that the gospel as He has caused it to be proclaimed in this our day, and which we have received, should be apprehended by us, and maintained in its own glorious distinctiveness. 

    Now, first of all, as to the principle of it, the gospel announces blessing from God, there would be no glad tidings in it if it announced curse, and the apostle in this remarkable epistle works out the subject from the history of Abraham: We well know that what was at work in Galatia was a legal element seeking to bring the saints of God under the power of the law and requiring that they should be circumcised, and the apostle meeting it goes back to the history of Abraham. Abraham lived, as he says, 430 years before the law was given, and Gods relations with Abraham were not on the basis of law but on the basis of what God was pleased sovereignly to promise. So the history of Abraham commences with God calling him to leave his kindred and his country and his fathers house and to go to a land that He should show him. He called him to a path of faith; it was to blessing, but blessing which had not as yet been defined in its full character. He was to move out in obedience and the word to him was that in him all the nations of the earth should be blessed; that is, God was establishing the principle that His thoughts of blessing to go out to all the nations would be on the principle of the obedience of faith, the blessing depending, not on those who were called, but on God Himself. So the apostle laboured to establish this. He says in Galatians 3, Abraham believed God, and it was reckoned to him as righteousness, verse 6; we have that in Genesis 15. God led out Abraham, who at that time had no seed, and directed his view to the stars of the heaven and said to him, So shall thy seed be! verse 5. It looked impossible so far as natural calculations were concerned, but Abraham believed God, and it was reckoned to him as righteousness. Now we have all commenced on that line, dear brethren, we have believed God. I am not referring, of course, to what precedes that, new birth, the work of God in us, but I am commencing from our own intelligent history in relation to these things, that we have begun there, we have believed God. We have believed on Him who has raised from among the dead Jesus our Lord, who has been delivered for our offences and has been raised for our justification, Romans 4: 24, 25, and that has been imputed to us for righteousness. That is, our standing in relation to God is clearly established to be purely on the principle of grace, and it must be so in order that things should be assured, and that all the glory should belong to God. If there were any other ground of blessing there would be some glory attaching to ourselves and there would be the certainty of breakdown. But God establishes His thoughts of blessing on the principle of pure grace and establishes them himself through our Lord Jesus Christ, and in that way the position becomes absolutely immutable. Hence it says, Abraham believed God, and it was reckoned to him as righteousness. Know then that they that are on the principle of faith, these are Abrahams sons. Well that is the great principle. I know these things are well known, but it is a question of the truth being established, and we need to be established with grace. The principle on which God has begun is the principle upon which He will continue and finish; He is called the God of all grace - the God of all grace who has called you to his eternal glory in Christ Jesus, 1 Peter 5: 10. That is what He has called us to. 

    Before we proceed further, I would like to refer to the passage in Genesis that I read, because Abraham having believed God and it having been accounted to him for righteousness, and God having promised to give him the land to inherit it, Abraham wants to know how he shall know that he will possess it. Now that was not displeasing to God, that was not doubting His word. Abraham wanted to be assured in himself of the reality of the things which God had promised him, and God would have us all assured in ourselves. That is to say, on the one hand there is such a thing as the word of God which we believe, we commit ourselves to it; it is a question of believing God; but then there is such a thing also as being confirmed in the truth in our own souls, and that is what Abraham desired. He said, How shall I know that I shall possess it? verse 8. The Lord God told him to do a remarkable thing; .to take all these animals and birds, a heifer of three years old, and a she-goat of three years old and a ram of three years old and a turtle dove and a young pigeon. We find in the epistle to the Romans that the principle of law is brought in in its bearing upon us, following upon our having been justified on the principle of faith, in order that by means of facing the exercises that that raises, we should be established in the grace of God. And so in Romans 7, as we know, the apostle traces the application of the principle of law to an exercised soul. He says that the law is holy and the commandment is holy and just and good and yet the experience of the soul which he is tracing was that by reason of the application of the law to his conscience, he was made conscious of being convicted and condemned by it. He says that he had not known lust if the law had not said thou shalt not covet, but as soon as the law, which was holy and the commandment holy and just and good, was applied to his conscience, he discovered that that which was insubject to the law and condemned by it asserted itself in his own case. And therefore that which, as he says, was intended for life was, in his case found unto death. Now all this, beloved brethren, while elementary, is very important. It is a question of facing every one of these exercises, if they have not already been faced; in order to be brought into the liberty of the blessing which God has in mind for us in the gospel. Abraham said, how shall I know that I shall possess it? He wanted to be fully assured, and so God told him to take account, in what has been described as an analytical way, of what he had in the way of substance. He had to go to his flock, he also had to look out a heifer and make sure it was a heifer of three years old; he also had to look out for a she-goat: and make sure that it was a she-goat of three years old; and so on. That is, he had to examine carefully what he had in the way of wealth. There had, to be a kind of analytical process gone through, and not only that, but when he had these things he had to divide them in two pieces and set one against the other. I believe all that is intended to be illustrative of the process which is depicted for us in the chapter in the epistle to the Romans which I have mentioned. A certain analysis goes on under the effect of the law as brought to bear upon the conscience. What is discovered on the one hand is that there is a total inability to answer to the requirement of the law and indeed a constant movement of will in opposition to it and of lusting after the things that the law condemned: and yet on the other hand there is a desire for what is right, a desire after what is of God, an acknowledgment of the law, that it is holy and just and good. And by means of facing all these exercises the soul arrives at this that there is an I - I myself, as he says - an inner man, which he can take account of as the result of the work of God; there is a something there that is of God. He says that if he acknowledges the law that it is right; then he recognises that there is an I there, an identity there that he can take account of as being the result of the work of God in him, but he also discovers that flesh is in him and the true character of the flesh becomes exposed, so much so, that he says, I know that in me, that is, in my flesh, good does not dwell, verse 18, it is not there. The flesh is discovered to be wholly corrupt and incapable of improvement, as indeed - it says in the next chapter, the mind of the flesh is enmity against God for it is not subject to the law of God; for neither indeed can it be: and they that are in flesh cannot please God, verses 7, 8. But then over against that, the person comes to it, he says, I myself with the mind serve Gods law; but with the flesh sins law, chapter 7: 25, and again he says, I delight in the law of God according to the inward man, verse 22 - a remarkable statement - that is, he can take account of the inner man, and there is a remarkable correspondence between his inward man and Christ Himself, a most remarkable thing, for Christ as coming into the world said, To do thy good pleasure, my God, is my delight, and thy law is within my heart, Psalm 40: 8, and the exercised soul comes to it that there is a something in him that is the result of the work of God that does not attach to his flesh by any means, but there is a something there, as the result of Gods work in him, as to which he can say, I delight in the law of God according to the inward man. That is, he learns to identify himself - I myself - with the work of God in him, and he learns to repudiate and judge the flesh as it is exposed by the law in its true character as utterly incapable of bringing forth anything that is pleasing to God. In that condition he says, O wretched man that I am! who shall deliver me out of this body of death? verse 24. And that is what is alluded to, I believe, in this horror of great darkness that came upon Abraham, a horror of great darkness, and he is made to enter in his feelings into the bondage which was later to be the portion of his seed, he entered experimentally into the horror of this bondage of which God spoke that they shall afflict them 400 years. It says, Know assuredly that thy seed will be a sojourner in a land that is not theirs, and they shall serve them; and they shall afflict them four hundred years, verse 13. God intimated that his seed must go through that experience of bondage if they were to come into His own thoughts in conscious enjoyment, they must go through it, and Abraham who is father of us all had to go through it to begin with, a horror of great darkness, this experience of bondage; but then it says, that nation which they shall serve I will judge; and afterwards they shall come out, verse 14, that is to say, God gives the answer, He is to be the Deliverer. The person in Romans 7 says, who shall deliver me? and the answer is, I thank God through Jesus Christ our Lord, verse 25. That is, God Himself is the Deliverer, and He is the Deliverer through Jesus Christ our Lord. Jesus Christ our Lord has come in on Gods behalf and on our behalf too, and He has not in any sense suggested any attempt to improve the flesh, but He has sustained the condemnation of sin in the flesh on our behalf; indeed, God sending His own Son has done it for us in order that that matter being disposed of and the judgment of flesh being established for us to take up in our own souls, we might walk henceforth in the power of the Holy Spirit in order that the righteous requirement of the law should be fulfilled in us, who do not walk according to flesh but according to Spirit, chapter 8: 4. It is a question, dear brethren, of understanding what flesh is and how it has been condemned, God Himself entering into the matter in Christ, in order that we might be set up in the liberty and power of life, life in Christ Jesus by the Spirit. It says here that when the sun went down, and it was dark, behold a smoking furnace, and a burning lamp that passed between those pieces, verse 17. I believe the smoking furnace speaks of the severity of the judgment, condemnation of sin in flesh; and a burning lamp that passed between those pieces (or a flame of fire) is a suggestion of God taking the matter up Himself for us, to be our Deliverer by means of Jesus Christ. I have gone into all that in the hope that it may stimulate exercise on the part of any who are younger or less established, 

    in order that we should really knows how we are to possess these things that God has for us in the glad tidings. How shall I know that I shall possess it, Abraham said, and the answer was what I have been seeking to present to you. 

    When we come to the second point I had in mind, it is what is opened before us in the beginning of chapter 4 and that is, the character of blessing. The glad tidings is a gospel of blessing. In thee - that is, in Abraham, on the principle of faith, for Abraham stands for the principle of faith, that it might be by grace - all the nations shall he blessed, Galatians 3: 8. But now, when we come to the character of the blessing, that brings in the thought of the son. You remember that as the history of Abraham developed, God promised him that he should have a son, and in due course, the son was born and he was named Isaac which means laughter; and Sarah said, God has made me laugh, Genesis 21: 6, that is, it refers to exuberance of spiritual joy. The name Isaac conveys that it was not a laugh of unbelief. Sarah had laughed in unbelief before and God had rebuked her for it, but now the son was given, the son was born, and he is named Isaac, and Sarah said, God has made me laugh. When he was weaned Abraham made a great feast. I believe it is possibly that incident to which the Lord refers when He said in John 8, Abraham exulted in that he should see my day and he saw and rejoiced, verse 56. Abraham made a great fest, the son had now come into view and he was weaned, that is, he was standing out by himself, so to speak.. There he was, born according to promise; it was not anything that Abraham could produce, it was simply what God had brought in of His own free will. So we have in chapter 4, when the fulness of the time was come; God sent forth his Son, come of woman, come under law, that he might redeem those under law, that we might receive sonship, verses 4, 5. That is what God has brought in, that is the character of the blessing. It is not a question of anything less, there is nothing less than this in His mind. The character of blessing God has in His mind in the gospel is set out in His Son, God sent forth His Son. The idea is before us objectively in Christ that nothing less than sonship as set out in Christ is what God has in mind in the glad tidings which we have believed. I wonder whether we all believe it. Sonship is for the pleasure of God, dear brethren; indeed Galatians l says, Grace to you, and peace, from God the Father, and our Lord Jesus Christ, who gave himself for our sins, so that he should deliver us out of the present evil world, according to the will of our God and Father, verses 3, 4. It is a question of the will of our God and Father that we should be delivered from this present evil world in all its features, including the principle of legal religion, including that element of the world. He wants us delivered from the present evil world according to the will of God our Father. And the Lord Jesus Christ gave Himself for our sins in order to become a personal Object of faith and affection. It does not say the Lord Jesus Christ died for our sins, but He gave Himself for our sins in order that He should become an object before our hearts, and an object, dear brethren, in sonship, for God sent forth His Son. The time of sonship has come, it is what God has indicated as in His mind even as long ago as the history of Abraham and Isaac, but now it has come - when the fulness of the time was come, God sent forth his Son, come of woman, come under law, that he might redeem those under law, that we might receive sonship, receive it as a gift. That is what I understand to be the character of the blessing, and as Isaac was weaned, and the son stood out before Abraham, standing out so to speak, in his own distinctiveness, 

    you can well understand that Abraham made a great feast, he rejoiced. But then it brought forth the mocking of Ishmael, the one born according to flesh. Ishmael represents the opposition of legality in the things of God, a kind of mixture, the bringing in of the principle of faith in Christ which Abraham stands for, but along with it the bondage which Hagar the mother represents, and that is what is characteristic of Christendom all round us. If we are to serve God, to enjoy liberty in the assembly, if we are to minister to the pleasure of God, it is important, dear brethren, that we should understand the character of the gospel which we have received. And as Ishmael mocked, Sarah says, Cast out this handmaid and her son; Genesis 21: 10. It was a matter of being drastic. There must be no allowance in our minds, in our outlook, of anything less than the full thought that God has in the gospel - Cast out this handmaid and her son. 

    That leads me to the third point I had in mind, and that is the substantiality of the blessing. That is a most important thing, and that lies in the Spirit. That is, these things are not only a matter of light, of what God has in mind for us, that is what is set out in the glad tidings, but the scripture goes on to say, But because ye are sons, God has sent out the Spirit of his Son into our hearts, crying, Abba, Father, Galatians 4: 6. That brings in the idea of substantiality; that is, things can be substantial, they can be real, they can be known in enjoyment in the power of the Holy Spirit which God has given us, the Spirit of His Son. It is a question of how to fill out the position. The Spirit of Gods Son cries, Abba, Father. Could there be anything more attractive, could there be anything more pleasing to the heart of God than that we should be able to speak to Him with the same holy feelings of affection as were expressed by our Lord Jesus Christ and that, too, at a time of deepest feeling? The only time we have it recorded in Scripture that the Lord Jesus used these words was when He was in the garden of Gethsemane. I do not mean to imply that that was in fact the only occasion He used them; I have no doubt these words were frequently on His lips, but I do not doubt that they express in a special way deep feelings on the part of One who knew God in the holy relationship of Son and enjoyed a Fathers love in the most unclouded intimacy and confidence in Him. And now the Spirit of Gods Son in our hearts cries, Abba, Father. Do we allow the Spirit liberty for this? That is the great matter, dear brethren, that the holy and wonderful character of this blessing which God has given us in the gospel may be known in a substantial and real way in our souls, and God is concerned that it should be; the Holy Spirit is concerned that it should be. We often speak, and rightly so, of the assembly, and all that I am saying has the assembly in mind, and the service of God in the assembly, for the great feature of the service of God in the assembly is that it is in sonship and characterised by the affections and feelings of sons and by the intelligence of sons, too. Hence, when I say the substantiality of the blessing, I have in mind that all that was in Gods heart in the glad tidings should take actual form in our hearts, and that what He desires in response from ourselves should find actual expression from our hearts in the power of the Holy Spirit. 

    Now the last thing one has in mind to speak of is the liberating power of the gospel, and that flows out of what we have been speaking of, for the position of sons necessarily involves a position of liberty. There is no bondage connected with the thought of a son; you remember the Lord says in John 8, the bondman abides not in the house for ever: the son abides for ever, verse 35. Servitude is not an abiding thought, it has come in in the ways of God just to pave the way, so to speak, for sonship - the bondman abides not in the house for ever: the son, he says, abides for ever. That is not necessarily the son with a capital S; it is true, of course, that the Son, Christ personally, does abide ever, but I believe the thought is the son with a small s, the son in contrast to the servant. That is, the idea of sonship is an abiding thought, and he abides in the house for ever, he has the liberty of the house. And so the Lord says. If therefore the son (referring to Himself) shall set you free, ye shall be really free, verse 36. 

    Well now, in the verse we read in chapter 5, the apostle brings in the thought of Hagar and mentions her in contrast to what we belong to. Hagar represents a system of religious bondage; he says it finds its counterpart in Jerusalem which now is, and I think there is no doubt, if the apostle were alive today, he would say it finds its counterpart in Christendom. I do not think there is any question about that. It found its counterpart in the apostles day in the Jerusalem that then was, the earthly Jerusalem, which he says was in bondage with its children, and it certainly finds its counterpart today in all that is religious in Christendom around us. But, he says, Jerusalem above is free; which is our mother, verse 26, that is, the assembly, Jerusalem, is our centre, the assembly is our centre, it is Gods centre, too, and it is above; that does not mean in heaven, it means it is morally lifted above the level of all that is legal and all that marks earthly, worldly religion, it is entirely lifted above the level of it. The secret of that is that it is characterised by sonship, the assembly is composed of those who are sons and all those who compose it are sons, there is no other character of blessing, the glad tidings of today as preached since the day of Pentecost is bringing the assembly to light; and those who compose it are all sons, as it says, ye have come to mount Zion; ...and to the assembly of the firstborn, Hebrews 12: 22, 23: Firstborn speaks of dignity, personal dignity. All those who belong to the assembly have this wonderful dignity conferred upon them by God, not of course to attach to the flesh; for flesh has no place in it, but it is a question of what God has been pleased to bring in for His own satisfaction and to give us freely through the glad tidings. So the apostle says, Jerusalem above is free, which is our mother. Our liberty depends very much on the light that governs us, that is what I am seeking to bring before you, that these things lie in the very gospel we have received. That is what the apostle goes back to, and I would appeal to everyone who has believed the gospel (assuming that everyone in this room has received the gospel) to take account of the gospel that you have believed, the principle of it, the principle of grace; the character of it, that sonship and nothing less than sonship is in the mind of; God; the substantiality of it, the very power to enter into these things in the Spirit of Gods Son whom God has given to us; and then the liberating character of it. Jerusalem which is above is free, who is he mother of us all. If she is free, she begets those who are free and that is what the light is intended to beget. The light of the assembly in its true character, the assembly of the firstborn ones whose names are written in heaven, is intended to develop liberty in the saints. So that we are not marked by bondage and inability to draw near to God, but by liberty which He delights in. If we are not, dear brethren; let us get to God about it and find out what is the cause of it. There is a good deal of lack of liberty among the saints; I am not despising what there is in the way of liberty and spiritual intelligence and holy affections, 

    one thanks God for it and what one sees as to it, but one is conscious in oneself that there is a constant tendency to get away from liberty, to get away from the liberty wherewith Christ sets free. And there is a need among the saints for increased liberty of a true and holy character which is in keeping with the gospel which we have believed. So it says, Jerusalem above is free, which is our mother. 

    In closing, I just refer to those two verses which I read at the end of chapter 5, because it may be that they point out what is the secret of any lack of liberty there may be with any one of us. The apostle says, they that are of the Christ have crucified the flesh with the passions and the lusts, verse 24. It is a remarkable expression that we have done it. I wonder whether we understand what we have done, and whether we have really done it intelligently in our souls; whether we have crucified the flesh with its affections and lusts, because Christ on whom we have believed, who has been presented as an object of faith to us, is presented to us as One who has reached the position in which we have believed in Him by way of the cross. He could not be presented as an object of faith in the glad tidings until after the cross was an accomplished fact, and the cross means, as we were saying earlier, that sin in the flesh has been condemned and flesh has been crucified; the history of man in flesh has been ended judicially in a way that expressed Gods abhorrence of it. His judgment of it was that it was only fit for condemnation in the most ignominious way. The cross was that, the expression of Gods judgment of man in flesh. And now, as we believe in Christ, dear brethren, we have to believe in One who has been crucified, that is, we have to accept that truth that one order of man has been crucified, and we accept it, we take it home to ourselves that we have crucified the flesh with its passions and lusts. I ask again, have we done it, dear brethren? In one sense we have done it in believing in Christ, but it is a question of our becoming intelligent as to what we have done, and of doing it feelingly, intelligently, in the power of the Holy Spirit, for the Spirit who is given to us is always faithful to Christ and always faithful to His cross. So it says, they that are of the Christ have crucified the flesh with the passions and the lusts. If we live by the Spirit, let us walk also by the Spirit. That is to say, we live in the Spirit, our life is life in Christ Jesus, and the law of the Spirit of life in Christ Jesus is what is to regulate us. Let us walk in the Spirit. If we live in the Spirit, let us walk in it. The Spirit is given us as power for life and for walk. You will find Romans is full of what the Holy Spirit is to those who have believed. It says, If we live by the Spirit, let us walk also by the Spirit. I believe those two verses which I have just referred to may touch the secret of any lack of liberty there may be amongst us, and I urge upon ones brethren, as one would continually on oneself, to see to it that we are moving on the lines in which liberty in the Spirit may be enjoyed, so that we may be in the full possession of what God has given us in the glad tidings, and in result be fully for the pleasure of the blessed God. 
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    We have already seen how the man of faith, whose strength is in prayer, preserves his pilgrim and priestly character in separation from the world, and dwells in Hebron  that is, he gets the support of fellowship  and is victorious over the world, while Lot falls under its power. Then the overcomer gets the blessing of the priest: he meets Melchisedec  a wonderful type of the royalty and priesthood of Christ  and in the good of the blessing soon to fill a world of bliss he refuses to take anything from the king of Sodom, from a thread even to a sandal-thong. That is the blessed superiority of faith. And if Abram would not have anything from the world he got great compensation, for he got Jehovah as his shield and exceeding great reward. 

    It was not a question of what God would give him, but of what God Himself would be to him. John 4 comes to ones mind when one thinks of God Himself as the portion of faith. The Lord proposes there that the giving God should be known, and when we consider the character of His giving we see that in giving His Son and His Spirit He is really giving Himself. His gifts are not such as can be enjoyed at a distance from the Giver, for it is Himself, as known in the Son and by the Spirit, who becomes the portion and joy of the believer. It is not as if He gave something away from Himself. So that the knowledge of God is the most priceless and blessed gain. Peter tells us that everything is given in the knowledge of God; HE is the great promise of everything; 2 Peter 1. 

    A shield is a defence against hostile powers, but the reward is what God is Himself to the one who knows Him. We need the shield, we could not enjoy the reward without it in presence of the power of evil. But behind the shield we enjoy God Himself. To know Himself we must know His nature, and His nature is holy love. His attributes all guard His nature, but His nature is Himself. If Gods almighty love is near, how can His people lack anything that is good for them? 

    I think the sense of what God was to him encouraged Abram to take up the exercise as to a true seed, so that the inheritance should not be alienated. I go childless is really I depart childless. There must be a true seed of faith to inherit the promises. The seed here is not Christ personally as in chapter 22: 17, 18, but a seed innumerable as the stars of heaven  the heavenly seed of faith. So that we see Abram here in his character of great father, head of the family of faith. Galatians 3 tells us that all who are on the principle of faith are sons of Abram, and here we see his exercises as the great father. It is very important, because the promises  as to their fruition in power and blessedness  could not take effect if there were no seed to inherit them. Whatever the promises were, their power and blessing would be alienated if there were not a right seed to inherit them. This gives a peculiar character to the exercises of Abram, and to the events and instruction of this chapter. Later on he becomes Abraham  father of a multitude  which suggests the further thought of the wide scope of blessing brought in through faith. But here the thought is of a true seed to inherit. I think we may say that Paul left a true seed in Timothy, a true child in faith, and the line was to continue. 

    It is stars here, and dust of the earth in chapter 13. In chapter 13 I suppose what is in view is the seed that will inherit on earth in the world to come; but the stars are typical of the heavenly seed. There is to be not only a seed as the dust of the earth, but a heavenly seed innumerable as the stars. There is to be a true seed to inherit the promises; Jehovah pledges Himself that there shall be a seed preserved right through to the inheritance. If God did not do this there would be no security that the line of faith would be preserved. Peter addresses those who had received like precious faith with the apostles, Through the righteousness of our God and Saviour Jesus Christ. It is a matter of righteousness with God to preserve that holy seed; He will preserve a seed of faith right through to the inheritance. It is being preserved in the heavenly seed now, but the same principle of faith that brings saints now into heavenly blessing will bring them into earthly blessing in another day. Abram is the great father of the earthly seed for earthly blessing, and of the heavenly seed for heavenly blessing. 

    Then it is most important to see that as soon as the seed of faith comes into view we have the principle clearly set forth on which they have righteousness. They could not come into the divine inheritance except as having righteousness, and we get here the great principle on which it is reckoned to them. He believed Jehovah; and he reckoned it to him as righteousness. There is no more important principle in Scripture than that. It may seem a foolish principle to men, but it is Gods principle. Men scoff at the idea of getting righteousness in such a way, but it is nevertheless the way all the seed come into righteousness. A man believes God, and God counts it to him as righteousness. Such a one has taken his right place before God as a guilty sinner, and he has given God His true place as a Justifier. He is really in right relations now with God, but it is not through any works of his own, but by faith. His soul, in all the reality of its condition and need, has come into contact with what God is in the blessedness of perfect grace that justifies the ungodly on the ground of redemption. He has to do with God; he believes God, who delivered Jesus for our offences, and raised Him again for our justification. His faith is reckoned to him as righteousness. 

    The difficulty with many is that they have never learned their unrighteousness in Gods presence, and they are labouring to establish their own righteousness, but this is Gods way to bring in righteousness for men. Abram simply had the bare word of God, only five words, So shall thy seed be. We have much more; God tells us of the wondrous work of the cross, and the wondrous Person who did that work, and how He raised Him from the dead. We might well believe God! The gospel comes to each soul who hears it as a direct word from God. All the seed of faith are justified and have righteousness on this principle, not of works but of faith. The first thing God did to Adam and Eve as fallen sinners was, in figure, to put righteousness on them; He clothed them with skins. A people having the righteousness of faith alone could inherit; we have righteousness in view of having the Spirit. It is very interesting to see that as soon as the seed of faith is spoken of, the principle on which they have righteousness reckoned to them is plainly stated. 

    Then Abram raises another question, How shall I know? It becomes an exercise as to how God will bring all to pass. And God opens up the way in which the inheritance will be brought in and possessed, both as to the ground on which all is accomplished in the death of Christ, and as to the necessary discipline through which the heirs have to pass in order that they may come into conformity with that death. 

    Verse 12 indicates the deep exercise needed on mans part. Except for the death of Christ I should be shut out from all blessing and be under the wrath of God. This must bring about deep exercise in any soul that takes it in. There is not a saint who has not gone through some exercise, and the object of it is to bring us into conformity to the death of Christ, so that we might be morally suited to the inheritance. God will bring us in mind into accord with the death of Christ before He has done with us: some may reach it only on their death-bed. God as a smoking furnace and a flame of fire  the covenant-making God  passes through the divided sacrifices, as much as to say, This is My way. Abram says, How? God answers, as it were, This way, through the death of Christ; and all the seed must come into accord with My way. Verses 9 and 10 evidently give what is figurative of the death of Christ. Everything is brought to pass through that death. God will establish His covenant, and fulfil all His promises, and bring in faiths inheritance, through that precious death. It is not through any goodness or works on the part of Abram or the seed, but it is not brought to pass without deep exercise on their part. For it is needful that God should discipline His people and pass them through the furnace to bring them into accord with that which is the foundation of their blessing  the death of Christ. Hebrews 12 is in keeping with this chapter; the last verse of it may be a direct allusion to what we have here; God is spoken of as a consuming fire. The death of Christ is viewed here typically as the way by which God will make good His covenant and fulfil His promises, and bring the heirs into the inheritance. But if it is through death alone that God can do this, faith has to go through deep exercise so as to realise the necessity for it. So a horror, a great darkness, fell upon Abram, and he was made to realise the deep exercise through which alone the inheritance could be possessed. 

    The birds of prey coming down would suggest that the devil is always trying to take away the import of the death of Christ; he is always trying to rob us of it in some aspect or other. Faith drives him away; you must not allow your soul to be robbed of the import of the death of Christ. In these days  dreadful days  people may be found in so-called Christian pulpits, instead of pouring contempt on all their pride, as the old hymn says, pouring contempt on the death of Christ by taking away all its true meaning and value. These are birds of prey, and the man of faith must be always alive to this and drive them away. 

    God tells Abram all that the seed will have to go through. They would have to suffer bondage for 400 years. None of us would know what liberty was if we had not learned what it was to be in bondage. Bondage to sin, the world, and Satan is set forth in the exercises of the people in Egypt, and all the seed have to learn what that means in some way, that they may appreciate and know the value of Gods salvation and deliverance. They have also to learn how the world and the flesh are opposed to all that is of God, and what difficulties have to be faced on this line. And there are also the trials and sorrows which belong to a groaning creation. But God uses all this as a refining process for the seed of faith. Scripture contains much reference to the refining process that God puts His people through. He says in Isaiah 48: 10, I have chosen thee in the furnace of affliction. God is seen here as a smoking furnace  the Refiner of His people  and He refines according to the holiness seen in the death of Christ. What He judged in the cross, He must refine from His people in the crucible, so that nothing may be left that is unsuitable to the inheritance. Hebrews 12 shows the necessity for discipline that the sons may be partakers of Gods holiness. If God could only bring the heirs into possession through the death of Christ there must be conformity to that death in the seed. And this is the secret of all Gods exercising ways with His people. 

    Then the flame of fire suggests that God guides His people though He tests them. He never fails to guide His people and to direct their way. To the upright there ariseth light in the darkness. God deals with us as sons, and He lets us know what His object is in His ways with us. We go through them in the light of His known love, and His loves purpose. A man takes pains with his son because he would like him to be fitted to take up the inheritance which may come to him; he orders all his education with that in view. So God deals with His people in view of the inheritance. 

    Malachi 3: 3, 4, is very beautiful. He shall sit as a refiner and purifier of silver: and he will purify the children of Levi, and purge them as gold and silver; and they shall offer unto Jehovah an oblation in righteousness. Then shall the oblation of Judah and Jerusalem be pleasant unto Jehovah, as in the days of old, and as in former years. We see there the proper seed. In Zechariah 13: 9, God says, I will bring the third part into the fire, and will refine them as silver is refined, and will try them as gold is tried. They shall call on my name and I will answer them: I will say, It is my people: and they shall say, Jehovah is my God. The seed has become morally suitable for the inheritance, and it is the result of refining in the furnace. 

    At the end of the chapter Abram gets great expansion in his view of the inheritance. God had said to him before, All the land that thou seest will I give to thee, and to thy seed for ever. But Abram had not seen the greatness of it. Here in verse 18 it is the land from the river of Egypt to the great river, the river Euphrates. The discipline that brings about suitability to the inheritance secures great expansion in the view of it. I daresay you have known people who have been in the furnace and felt the heat of it, who have been able to say afterwards, I would not have been without it on any account. They have got something out of it that corresponds with the end of this chapter; they have got a wider view of the inheritance. 

    Then discipline also produces the peaceable fruit of righteousness; it results in a people being brought into righteousness practically, so that they are morally suitable to the inheritance; they are partakers, too, of Gods holiness. 

    Philippians 3 shows us a man who had been in the furnace and been refined. He rejoices in Christ Jesus and has no confidence in the flesh. He has before him The prize of the calling on high of God in Christ Jesus. That is the expanse of the inheritance. 
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    After these things, the word of the Lord came unto Abram in a vision, saying, Fear not, Abram. I am thy shield, and thy exceeding great reward. The Lord would not suffer His servant to be a loser, by rejecting the offers of this world. It was infinitely better for Abraham to find himself hidden behind Jehovahs shield, than to take refuge beneath the patronage of the king of Sodom; and to be anticipating his exceeding great reward, than to accept the goods of Sodom. The position into which Abraham is put, in the opening verse of our chapter, is beautifully expressive of the position into which every soul is introduced by the faith of Christ. Jehovah was his shield, that He might rest in Him; Jehovah was his reward, that he might wait for Him. So with the believer now: he finds his present rest, his present peace, his present security, all in Christ. No dart of the enemy can possibly penetrate the shield which covers the weakest believer in Jesus. 

    And then, as to the future, Christ fills it. Precious portion! Precious hope! A portion which can never be exhausted: a hope which will never make ashamed. Both are infallibly secured by the counsels of God, and the accomplished atonement of Christ. The present enjoyment thereof is by the ministry of the Holy Ghost who dwells in us. This being the case, it is manifest that if the believer is pursuing a worldly career, or indulging in worldly, or carnal desires, he cannot be enjoying either the shield or the reward. If the Holy Ghost is grieved, He will not minister the enjoyment of that which is our proper portion - our proper hope. Hence, in the section of Abrahams history now before us, we see that when he had returned from the slaughter of the kings, and rejected the offer of the king of Sodom, Jehovah rose before his soul in the double character, as his Shield and his exceeding great reward. Let the heart ponder this, for it contains a volume of deeply practical truth. We shall now examine the remainder of the chapter. 

    In it we have unfolded to us the two great principles of sonship and heirship. And Abram said, Lord God, what wilt thou give me, seeing I go childless, and the steward of my house is this Eliezer of Damascus? And Abram said, Behold, to me thou hast given no seed: and lo, one born in my house is mine heir. Abraham desired a son, for he knew, upon divine authority, that his seed should inherit the land. (Genesis 13: 15) Sonship and heirship are inseparably connected in the thoughts of God He that shall come forth out of thine own bowels shall be thine heir. Sonship is the proper basis of everything; and, moreover, it is the result of Gods sovereign counsel and operation, as we read in James, of his own will begat he us. Finally, it is founded upon Gods eternal principle of resurrection. How else could it be? Abrahams body was dead; wherefore, in his case, as in every other, sonship must be in the power of resurrection. Nature is dead, and can neither beget nor conceive ought for God. There lay the inheritance stretching out before the patriarchs eye, in all its magnificent dimensions; but where was the heir? Abrahams body and Sarahs womb alike answered death. But Jehovah is the God of resurrection, and, therefore, a dead body was the very thing for Him to act upon. Had nature not been dead, God should have put it to death ere He could fully show Himself. The most suitable theatre for the living God is that from which nature, with all its boasted powers and empty pretensions, has been totally expelled by the sentence of death. Wherefore, Gods word to Abraham was, look now toward heaven, and tell the stars, if thou be able to number them; and he said unto him, so shall thy seed be. When the God of resurrection fills the vision there is no limit to the souls blessing, for He who can quicken the dead, can do anything. 

    And he believed in the Lord, and he counted it unto him for righteousness. The imputation of righteousness to Abraham is, here, founded upon his believing in the Lord as the Quickener of the dead. It is in this character that He reveals Himself in a world where death reigns; and when a soul believes in Him, as such, it is counted righteous in His sight. This necessarily shuts man out, as regards his co-operation, for what can he do in the midst of a scene of death? Can he raise the dead? Can he open the gates of the grave? Can he deliver himself from the power of death, and walk forth, in life and liberty, beyond the limits of its dreary domain? Assuredly not. Well, then, if he cannot do so, he cannot work out righteousness, nor establish himself in the relation of sonship. God is not the God of the dead, but of the living, and, therefore, so long as a man is under the power of death, and under the dominion of sin, he can neither know the position of a son, nor the condition of righteousness. Thus, God alone can bestow the adoption of sons, and He alone can impute righteousness, and both are connected with faith in Him as the One who raised up Christ from the dead. 

    It is in this way that the apostle handles the question of Abrahams faith, in Romans 4, where he says, It was not written for his sake alone, that it was imputed unto him; but for us also to whom it shall be imputed, if We believe on him that raised up Jesus our Lord from the dead. Here, the God of resurrection is presented to us also, as the object of faith, and our faith in Him as the alone ground of our righteousness. If Abraham had looked up into heavens vault, spangled with innumerable stars, and then looked at his own body now dead, how could he ever grasp the idea of a seed as numerous as those stars? Impossible. But he did not look at his own body, but at the resurrection power of God, and, inasmuch as that was the power which was to produce the seed, we can easily see that the stars of heaven and the sand on the sea-shore are but feeble figures indeed; for what natural object could possibly illustrate the effect of that power which can raise the dead? 

    So also, when a sinner hearkens to the glad tidings of the gospel, were he to look up to the unsullied light of the divine presence, and then look: down into the unexplored depths of his own evil nature, he might well exclaim, How can I ever get thither? How can I ever be fit to dwell in that light? Where is the answer? In himself? Nay, blessed be God, but in that blessed! One, who travelled from the bosom to the cross and the grave, and from thence to the throne, thus filling up, in His Person and work, all the space between those extreme points. There can be nothing higher than the bosom of God - the eternal dwelling-place of the Son; and there can be nothing lower than the cross and the grave; but, amazing truth! I find Christ in both. I find Him in the bosom, and I and Him in the grave. He went down into death in order that He might leave behind Him, in the dust thereof, the full weight of His peoples sins and iniquities. Christ, in the grave, exhibits the end of everything human - the end of sin - the full limit of Satans power. The grave of Jesus forms the grand terminus of death. But resurrection takes us beyond this terminus, and constitutes the imperishable basis on which Gods glory and mans blessing repose for ever. The moment the eye of faith rests on a risen Christ, there is a triumphant answer to every question as to sin, judgement, death, and the grave. The One who divinely met all these, is alive from the dead; and has taken His seat at the right hand of the majesty in the heavens; and, not only so, but the Spirit of that risen and glorified One, in the believer, constitutes him a son. He is quickened out of the grave of Christ: as we read, and you, being dead in your sins, and the uncircumcision of your flesh, hath he quickened together with him, having forgiven you all trespasses (Colossians 2: 13). 

    Hence, therefore, sonship, being founded on resurrection, stands connected with perfect justification - perfect righteousness - perfect freedom from everything which could, in any wise, be against us. God could not have us in His presence with sin upon us. He could not suffer a single speck or stain of sin upon His sons and daughters. The father could not have the prodigal at His table with the rags of the far country upon him. He could go forth to meet him in those rags. He could fall upon his neck and kiss him, in those rags. It was worthy, and beautifully characteristic of his grace so to do; but then to seat him at his table in the rags would never do. The grace that brought the father out to the prodigal, reigns through the righteousness which brought the prodigal in to the father. It would not have been grace had the father waited for the son to deck himself in robes of his own providing; and it would not have been righteous to bring him in in his rags; but both grace and righteousness shone forth in all their respective brightness and beauty when the father went out and fell on the prodigals neck; but yet did not give him a seat at the table until he was clad and decked in a manner suited to that elevated and happy position. God, in Christ, has stooped to the very lowest point of mans moral condition, that, by stooping He might raise man to the very highest point of blessedness, in fellowship with Himself. From all this, it follows, that our sonship, with all its consequent dignities and privileges, is entirely independent of us. We have just as little to do with it as Abrahams dead body and Sarahs dead womb had to do with a seed as numerous as the stars which garnish the heavens, or as the sand on the seashore. It is all of God. God the Father drew the plan, God the Son laid the foundation, and God the Holy Ghost raises the superstructure; and on this superstructure, appears the inscription, THROUGH GRACE, BY FAITH, WITHOUT WORKS OF LAW But, then, our chapter opens another most important subject to our view, namely, heirship. The question of sonship and righteousness being fully settled - divinely and unconditionally settled, the Lord said unto Abraham, I am the Lord that brought thee out of Ur of the Chaldees, to give thee this land to inherit it. Here comes out the great question of heirship, and the peculiar path along which the chosen heirs are to travel ere they reach the promised inheritance. If children, then heirs, heirs of God, and joint-heirs with Christ; if so be that we suffer with him, that we may be also glorified together. Our way to the kingdom lies through suffering, affliction, and tribulation; but, thank God, we can, by faith, say, the sufferings of this present time are not worthy to be compared with the glory which shall be revealed in us. And further, we know that our light affliction which is but for a moment, worketh out for us a far more exceeding and eternal weight of glory. Finally, we glory in tribulation, knowing that tribulation worketh patience, and patience experience, and experience hope. It is a high honour and a real privilege to be allowed to drink of our blessed Masters cup, and be baptised with His baptism; to travel in blest companionship with Him along the road which leads directly to the glorious inheritance. The Heir and the joint-heirs reach that inheritance by the pathway of suffering. 

    But let it be remembered that the suffering of which the joint-heirs participate has no penal element in it. It is not suffering from the hand of infinite justice, because of sin; all that was fully met on the cross, when the divine victim bowed His sacred head beneath the stroke. Christ also hath once suffered for sins, and that once, was on the tree and nowhere else. He never suffered for sins before and He never can suffer for sins again. Once, in the end of the world, (the end of all flesh,) hath he appeared to put away sin, by the sacrifice of himself. Christ was once offered. 

    There are two ways in which to view a suffering Christ: first, as bruised of Jehovah; secondly, as rejected of men. In the former, He stood alone; in the latter, we have the honour of being associated with Him. In the former, I say, He stood alone, for who could have stood with Him? He bore the wrath of God alone; He travelled in solitude, down into the rough valley that had neither been eared nor sown, and there He settled, for ever, the question of our sins. With this we had nothing to do, though to this we are eternally indebted for everything. He fought the fight and gained the victory, alone; but He divides the spoils with us. He was in solitude in the horrible pit and miry clay; but directly He planted His foot on the everlasting rock of resurrection, He associates us with Him. He uttered the cry alone; He sings the new song in company (Psalm 40: 2, 3). 

    Now, the question is, shall we refuse to suffer from the hand of man with Him who suffered from the hand of God for us That it is, in a certain sense. a question is evident, from the Spirits constant use of the word IF in connection with it. If so be we suffer; If, with him. If we suffer, we shall reign. There is no such question as to sonship. We do not reach the high dignity of sons through suffering, but through the quickening power of the Holy Ghost, founded on the accomplished work of Christ, according to Gods eternal counsel. This can never be touched. We do not reach the family through suffering. The apostle does not say, that ye may be counted worthy of the family of God for which ye also suffer. They were in the family already; but they were bound for the kingdom; and their road to that kingdom lay through suffering; and not only so, but the measure of suffering for the kingdom would be according to their devotedness and conformity to the King. The more like we are to Him, the more we shall suffer with Him; and the deeper our fellowship with Him in the suffering, the deeper will be our fellowship in the glory. There is a difference between the house of the Father and the kingdom of the Son: in the former, it will be a question of capacity; in the latter, a question of assigned position. All my children may be round my table, but their enjoyment of my company and conversation will entirely depend on their capacity. One may be seated on my knee, in the full enjoyment of his relationship, as a child, yet perfectly unable to comprehend a word I say; another may exhibit uncommon intelligence in conversation, yet not be a whit happier in his relationship than the infant on my knee. But when it becomes a question of service for me, or public identification with me, it is, evidently, quite another thing. This is but a feeble illustration of the idea of capacity in the Fathers house, and assigned position in the kingdom of the Son. 

    But let it be remembered that our suffering with Christ is not a yoke of bondage, but a matter of privilege; not an iron rule, but a gracious gift; not constrained servitude, but voluntary devotedness. Unto you it is given, in the behalf of Christ, not only to believe on him, but also to suffer for his sake. (Philippians 1: 29) Moreover, there can be little doubt but that the real secret of suffering for Christ is to have the hearts affections centred in Him. The more I love Jesus, the closer I shall walk with Him, and the closer I walk with Him, the more faithfully I shall imitate Him, and the more faithfully I imitate Him, the more I shall suffer with Him. Thus it all flows from love to Christ; and then it is a fundamental truth that we love him because he first loved us. In this, as in everything else, let us beware of a legal spirit; for it must not be imagined that a man, with the yoke of legality round his neck, is suffering for Christ; alas! it is much to be feared that such an one does not know Christ; does not know the blessedness of sonship; has not yet been established in grace; is rather seeking to reach the family by works of law, than to reach the kingdom by the path of suffering. 

    On the other hand, let us see that we are not shrinking from our Masters cup and baptism. Let us not profess to enjoy the benefits which His cross secures, while we refuse the rejection which that cross involves. We may rest assured that the road to the kingdom is not enlightened by the sunshine of this worlds favour, nor strewed with the roses of its prosperity. If a Christian is advancing in the world, he has much reason to apprehend that he is not walking in company with Christ. If any man serve me, let him follow me; and where I am, there shall also my servant be. What was the goal of Christs earthly career? Was it an elevated, influential position in this world? By no means. What then? He found His place on the cross, between two condemned malefactors. But, it will be said, God was in this. and yet man was in it likewise; and this latter truth is what must inevitably secure our rejection by the world, if only we keep in company with Christ. The companionship of Christ, which lets me into heaven, casts me out of earth; and to talk of the former, while I am ignorant of the latter, proves there is something wrong. If Christ were on earth, now, what would His path be? Whither would it tend Where would it terminate? Would we like to walk with Him? Let us answer those enquiries under the edge of the word, and under the eye of the Almighty; and may the Holy Ghost make us faithful to an absent - a rejected - a crucified Master. The man who walks in the Spirit will be filled with Christ; and, being filled with Him, he will not be occupied with suffering, but with Him for whom he suffers. If the eye is fixed on Christ, the suffering will be as nothing in comparison with the present joy and future glory. 

    The subject of heirship has led me much further than I intended; but I do not regret it, as it is of considerable importance. Let us now briefly glance at the deeply significant vision of Abraham as set forth in the closing verses of our chapter. And when the sun was going down, a deep sleep fell upon Abram; and, lo, 

    an horror of great darkness fell upon him. And he said unto Abram, know of a surety, that thy seed shall be a stranger in a land that is not theirs, and shall serve them; and they shall afflict them four hundred years: and also that nation, whom they shall serve, will I judge: and afterward shall they come out with great substance... And it came to pass, that, when the sun went down, and it was dark, behold, a smoking furnace, and a burning lamp that passed between those pieces. 

    The entire of Israels history is summed up in those two figures, the furnace and the lamp. The former presents to us those periods of their history in which they were brought into suffering and trial; such, for example, as the long period of Egyptian bondage, their subjection to the kings of Canaan, the Babylonish captivity, their present dispersed and degraded condition. During all these periods they may be considered as passing through the smoking furnace (see Deuteronomy 4: 20; 1 Kings 8: 51; Isaiah 48: 10). 

    Then, in the burning lamp, we have those points in Israels eventful history at which Jehovah graciously appeared for their relief, such as their deliverance from Egypt, by the hand of Moses; their deliverance from under the power of the kings of Canaan, by the ministry of the various judges; their return from Babylon, by the decree of Cyrus; and their final deliverance, when Christ shall appear in His glory. The inheritance must be reached through the furnace; and the darker the smoke of the furnace, the brighter and more cheering will be the lamp of Gods salvation. Nor is this principle confined merely to the people of God, as a whole; it applies, just as fully, to individuals. Who have ever reached a position of eminence as servants, have endured the furnace before they enjoyed the lamp. An horror of great darkness passed across the spirit of Abraham. Jacob had to endure twenty-one years of sore hardship, in the house of Laban. Joseph found his furnace of affliction in the dungeons of Egypt. Moses spent forty years in the desert. Thus it must be with all Gods servants. They must be tried first, that, being found faithful, they may be put into the ministry. Gods principle, in reference to those who serve Him, is expressed in those words of St. Paul, not a novice, lest being lifted up with pride, he fall into the condemnation of the devil (1 Timothy 3: 6). 

    It is one thing to be a child of God; it is quite another to be a servant of Christ. I may love my child very much, yet, if I set him to work in my garden, he may do more harm than good. Why? Is it because he is not a dear child? No; but because he is not a practised servant. This makes all the difference. Relationship and office are distinct things. Not one of the Queens children is, at present, capable of being her prime minister. It is not that all Gods children have not something to do, something to suffer, something to learn. Undoubtedly they have; yet it ever holds good, that public service and private discipline are intimately connected in the ways of God. One who comes forward much, in public, will need that chastened spirit, that matured judgement, that subdued and mortified mind, that broken will, that mellow tone, which are the sure and beautiful result of Gods secret discipline; and it will, generally, be found that those who take a prominent place without more or less of the above moral qualifications, will, sooner or later, break down. 

    Lord Jesus, keep thy feeble servants very near unto thine own Most Blessed Person, and in the hollow of thine Hand! 
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    RIGHTEOUSNESS AND SALVATION (FER 6)

    Genesis 15: 1 - 17; Exodus 14: 26 - 31; Romans 10: 1 - 13

    I have two points which I want to touch upon tonight. They are two subjects which have a great place in regard of us. No truth is available to us unless we understand it. People may take up a passage of Scripture and rest upon it, and say Scripture says so and so, but that is not the divine idea of it. The divine idea is to understand it. The seed sown did not become fruitful unless the word was understood. The good ground represented where the truth was received and understood. There are many parts of truth, and they are available to us when they are understood. The Spirit of God alone can fit in the various parts of truth into the system of truth in the mind. The apostle prayed and had conflict that the saints might have the full assurance of understanding. 

    I want to speak of two points tonight, that is, Righteousness and Salvation. They are simple, but many do not understand the place they have in the system of truth. Take salvation, it is not enough to believe that there are certain things, salvation and the like. We want to be in the good of them, and to understand them. It is only then that we can by the Spirit of God contend for them. Now righteousness is connected with Christ as Head, and salvation with Christ as Lord. Christ is the Head of every man: who gave himself a ransom for all, and there is righteousness in no one but as there is faith in that Man. Now salvation is connected with confession. The apostle desired that he might have the righteousness of God, which is by faith. With the heart man believeth unto righteousness, and with the mouth confession is made unto salvation. If thou shalt confess with thy mouth the Lord Jesus. When Christ comes again He will come without sin unto salvation. We want to know the power and value of Christ as Lord. Many say, Lord, Lord, all Christendom does that, but we want to know the power and authority connected with it. The name of the Lord is a strong tower: the righteous runneth into it, and is safe. There is this strong tower, and the righteous run in and are safe. 

    This will suffice to shew the distinction between righteousness and salvation. Righteousness is connected with faith and with Christ as Head, and salvation with confession and Christ as Lord. These passages I read in the Old Testament will illustrate the two thoughts. The prominent idea in connection with Abraham is righteousness. The principle of righteousness is what God settled in Abraham. The law was a way of righteousness for man if man could have loved God with all his heart. But long, long before the law was given God had settled the question of righteousness, and that it was by faith. Abraham was accounted righteous in the eye of God because he stood in relation to Christ. Christ was righteousness to Abraham. So with us, Christ is the end of the law for righteousness to every one that believeth. Righteousness refers to another world, and salvation to this world. Righteousness never refers to this world. Salvation does refer to the world that is. Righteousness is prominent in the case of Abraham, and salvation in the case of Israel. Salvation does not come out prominently in connection with Abraham. He was a stranger, but he was not in bondage as Israel were in Egypt. Abraham had promises, and he needed righteousness to enjoy these. In the case of Israel the prominent idea was salvation. They were the seed of Abraham, they were in Egypt and oppressed by the world power and held in bondage by the Egyptians, and God effected salvation for them. Thus God saved Israel out of the hand of the Egyptians. 

    The people were in bondage to the god and prince of this world, which Pharaoh represented. God interfered for them in salvation to bring them out of the bondage to the world power. Righteousness is standing in relation to Christ. Now Christ has nothing to do with this world. He came into the world and accomplished redemption, but He never had any place here. He came into the world as a helpless Babe, and He passed out of it by the cross. He was crucified through weakness. He was not of the world. But now Christ is the Sun of righteousness to another world. He does not shine in regard of this world. He shines on the believer. Wake up, thou that sleepest ... and the Christ shall shine upon thee, but that is the believer. Christ will judge this world, but there is a world begun of which Christ is the Centre and Sun. 

    Of the vast universe of bliss 
The Centre, Thou, and Sun. (11:4)
 

    In Genesis 3 you get man turned out of the place which God frequented, and in Malachi you read of another Man arising with healing in His wings. The Sun of righteousness will arise and shine upon another world. Now righteousness depends upon standing in relation to Christ. Whoever does not bow to Christ is lawless. All who do not stand in relation to Christ are lawless. The earth is righteous in the sense that it stands in relation to the Sun, and that is righteousness. Christ is the Sun of righteousness. Righteousness for us is in being held in relation to Him. We were lawless in regard of God, wandering stars, but now we have accepted Christ as Head, and He is our righteousness. Christ the Sun of righteousness refers to another world. He will arise with healing in His wings. He is out of sight just now, but as Head He stands in relation to another world, and He is our righteousness, and if so then our righteousness has reference to another world where all Gods promises will be fulfilled. The land has not been given to Abrahams seed yet as promised, although he received a pledge of it in that the smoking furnace came down and passed between the pieces. Our righteousness refers to another world of which Christ is the Centre and Sun. Christians believe in Christ, but do not sufficiently apprehend Christ as the Head and Centre of another world. They believe in Him personally without believing in Him officially. 

    Now a word as to salvation. Salvation refers to this world and to mans deliverance from the pressure and bondage under which he is to the world system. The children of Israel were under oppression by the great world power, and God took in hand to save the people. All was typical. Now Egypt is the great world power, and the people of God now who have come into righteousness begin to feel the oppression. For a long time we may not feel it, but a time comes when people awake to the oppression of the great world system, and people want then to be delivered. This proves that salvation has to do with the deliverance of the people of God from the great world power, which is governed by the god and prince of this world. The prince of this world would hold people in bondage, but when the light of God comes in then the oppression begins to be felt, and people sigh by reason of their bondage, and then it is that they get salvation, and it is a great moment when we feel we can dare to stand here against the world power because we are conscious of the support and authority of the Lord. Thus we have had the two points before us, righteousness and salvation. 

    Now turn to Romans 10 for a moment. These scriptures (verses 11 and 13) refer to the future, that is, to the time of trouble which is coming upon Israel. What has come in at the present time is what will come in at the time of Jacobs trouble. God will appoint salvation, and whosoever calls upon the name of the Lord shall be saved. The passages quoted from Deuteronomy 30: 8 refer to the time when God will again take up His dealings with Israel. The point of the chapter is that the prophetic scriptures are true now in principle although not in literal application. Christ is the end of the law for righteousness. The lawless man has been removed, and the righteous Man has taken his place and abides. To remove the lawless man Christ took his place and became the victim. The victim is not revived, but He who took his place  the righteous One  is. The victim is man after the flesh  the lawless man  and Christ accepted that place, He was made sin. Now the lawless man is removed, and it was within the right of God to remove that man. God did it in the righteous Man, and the righteous Man is revived. Christ is no longer living after the flesh. The righteous Man abides, and He is the Sun of righteousness. Redemption is accomplished in the righteous One, and He is the Sun of righteousness. Christ is the righteousness of the whole system of the world to come. The whole system depends upon the Sun of righteousness. He is the righteousness of the whole system as much for Israel as for the church. The Lord will be the righteousness of Israel. We have been placed in relation to the Sun of righteousness, and our righteousness refers to the world to come. This is most important, for if apprehended it will have the effect of connecting you in thought with the world to come. We belong to that world as being placed in relation to the One who is Centre and Sun of that universe. But if we are placed in relation to that world we need deliverance from the system of this world, so that we may stand in the liberty wherewith Christ makes free. 

    There are two great principles which work in the great world power, that is, lust and glory. The present world could not subsist apart from lust and pride. People like the world. There are those who would like all brought down to a dead level, but the majority of people admire it and like it. But when the soul begins to find pleasure in moral principles like righteousness, then people begin to feel the oppression and bondage of the world system very keenly, and then they are very glad to run into the name of the Lord as a strong tower, and in His grace and strength we can withstand what is opposed to us. The whole world system is against the Christian. It came against the Lord at the beginning and also at the end. The prince of this world will come perhaps with blandishments and perhaps with persecution, or with both, but you can stand here in the grace and strength of the Lord whatever the strength of the world or Satan. We can find the name of the Lord as a strong tower. The people were obliged to own that with authority and power He commanded the unclean spirits and they obey Him. The great thing is to stand against the power of evil here. If you put on armour and shew fight, let it be felt that you are not going in the current of the world. This you could not do in your own strength, but in the strength of the Lord who will cast Satan into the abyss. He is vested with all power and authority. We appropriate Him as Lord, and we confess Him as Lord as against all the forces and power of evil. The Lord will subdue all the power of evil, Satan and sin, and death will be swallowed up in victory. Christ has authority to do so in order to make way for the world to come where God will be glorified and where Christ will arise with healing in His wings. In our understanding we should anticipate the world to come. We are exhorted to awake from a dead world so that Christ may shine upon us, so that we may be delivered from the influences of this world. When we stand in relation to Him, we stand in relation to One who is the Head of another world. We have to stand (not to sit, you do not sit down to put on armour, you stand, putting on the helmet of salvation), and to shew fight. 

    I am glad, as I am getting near to the end of my course (and I think I have had before me the service of the saints, and one could not render them better service than in bringing before them their connection with the great system of the world to come), that I am not much endowed with this worlds goods, for then the tendency is to sit down. We are called upon to stand and to shew fight, to make it evident that we do not settle down to complacency with what is the course of this world. People speak of going to heaven, but the great point of going to heaven is that you may come out of it with the glory of God. Peoples thoughts have terminated too much with the thought of going to heaven. The thought of God is to go to heaven, to come out of it with the glory of God. 
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    THE POWER AND WORK OF GOD (FER 13)

    Genesis 15; Ephesians 1

    There are two thoughts which come out in Ephesians 1  the calling and the inheritance. These form the great subject of the apostles prayer. He prays when he can unfold no more. The apostle could not work in the souls of his hearers; no human power can; every bit of the work is of God. However gifted a servant may be, he can do nothing, it is the Spirit who works in those ministered to. The apostle prayed that they might know what is the hope of Gods calling. I want to speak of the power of God and the work of God. The apostle prayed that we might know His power. 

    In Genesis 15 the subject of the inheritance is before us, and Abram gets a pledge of it given to him. Abram had no son, but God gives him a pledge of the inheritance, and reveals to him that all comes out of death. All has to come into the place of death, and that is exactly how it comes to pass. Abrams seed goes into Egypt, figuratively into the place of death. God has come down into death. Ephesians begins there, it goes entirely on the ground of Gods power in resurrection. The same power applies to the Jews in a future day. The dry bones of Ezekiels vision shew this power. 

    The victims in Genesis 15 are cut in two and an avenue made between the pieces. The testimony (the lamp) comes then into the place of death, the pledge of the fulfilment of the promises to Abram. The death of Christ is the pledge of the fulfilment of the promises and purpose of God. It was there Gods love was shewn. It is, as we know, where Christ has been in death, that we know the import of resurrection. God has made known His pleasure in the resurrection of Christ. In principle it is there we learn Gods attitude to man. It proves His power to all mankind, and witnesses and expresses His power. 

    The parting of the pieces refers to the aspect of the victim. Christ has been in death. He was the victim, and the testimony to Gods way of accomplishing promise and purpose. Everything that is to be set in the heavenly places must come out of death. 

    In Ephesians 1, Jew and Gentile are seen in death, and God will accomplish all His purposes now that Christ has been there. He now can set forth all His will with regard to us. The expression in Christ is used in two ways in this epistle. It expresses Gods purpose in this chapter. Christ in resurrection is the vessel of Gods purpose. In Christ is used in the next chapter as to what we are formed in. We are his workmanship, created in Christ Jesus unto good works, etc.; but in the first chapter the purpose of God is defined and set forth  the inheritance is in Him, sealing is in Him, and so on. Christ is both the revelation of God to us, and the expression of His purpose about us. A verse in Johns epistle explains this, He is the true God because the revelation of God, and eternal life because He is the setting forth of Gods purpose with regard to man. This helps us greatly. 

    The hope of the calling is heaven; the calling is sonship. God has chosen us in him ... that we should be holy and without blame before him in love. It is practical, a divinely formed state to be verified down here, and you have to be formed in it. It is not, as in Romans 8, what you are in the Spirit, but that you must have the nature suited to sonship. We are formed in love as made acquainted with the love of God  We love him, because he first loved us. I could not insist too much upon its being real and practical. It is not for earth, it connects us with heavenly places, and heaven is the hope of the saints. Christ said, I go to prepare a place for you; if I have a place there, I am not concerned, if I apprehend it, to have a place here. No one gives up a place on earth until they know that. We are on earth, I know, but we cannot have a place here and in heaven too according to the mind of God. We are in a mixed condition here, but a christian is different to what he is as in the flesh. Connected with our calling, there is an entirely different condition. 

    I now come to the inheritance. There are three things connected with it: (1) the vision of God; (2) what the inheritance is; (3) the Spirit. There is no hint of the calling in the Old Testament, but you find inheritance there. Abraham had a little of this truth revealed to him. Now look at verse 8, God has abounded toward us in all wisdom and prudence. Wisdom is an objective thought. Christ is that, He is spoken of as wisdom in Proverbs. Gods resource is in Christ, He carries out His purposes for man entirely independent of man. 

    Wisdom is before him that hath understanding. (Proverbs 17: 24.) A man divinely taught has fixedness of attention, and mind, and gaze; a poor worldling has his eyes in the ends of the earth. I am afraid many christians do not think of Christs word to Martha, one thing is needful. It is behind providence that God works. In the Psalms we see first the rejection of Christ, then we see Him crowned, and they end with praise. In Psalm 2 it is Gods King in Zion with power over the nations. In Psalm 8 we see the Son of man with all subjugated under Him. Nothing is ever lost for God. Is the throne of David lost or the sword of government? Was Jesus lost for God when He died? Nothing is lost. God will head up all things in Christ. What has been lost in man will be recovered in man, in Christ; it is in that we get the idea of the inheritance. Abraham is the heir of the world. We are children of Abraham through faith in Christ Jesus. God makes known to us the mystery of His will; Abraham got a glimpse of it when God called him to offer up his only son Isaac. This is not the idea of the eternal state, but of the restitution of all things; all lost in man, all redeemed in Christ the Son of man. We do not yet see all things put under Him, but we have the earnest of the inheritance. People often look listless and uninterested when the inheritance is spoken of, but there is only one thing that will keep you from the world, it is the apprehension of Gods wisdom. You have to suffer with Him that you may be glorified together. We see Him crowned with glory and honour, and when all is put under Him, we come into it in connection with Him. 

    Now in regard to the apostles prayer, the state of the saints is the subject of the prayer. You will not get Gods favours if you do not court them. Moses saw a bush burning and not consumed. If he had not turned aside to see that great sight, he would not have got the commission he did. We read in Exodus 3: 4, And when Jehovah saw that he turned aside to see, etc. At another time he was slack about an ordinance of God and He was about to kill him, for man cannot play with God, He is not mocked. If you are not attentive to Gods favours, you do not get them. There is a principle I believe in 2 Timothy 2: 7: Consider what I say: and the Lord give thee understanding in all things. If I meditate on the cross I get the knowledge of Him. Our defect is in the knowledge of God. If the death of Christ is not known the importance of the resurrection is not seen. Many so-called christians are sceptical about resurrection; they do not know the death of Christ, and until they have learned it they cannot know resurrection. 

    I see nothing here but infinite greatness. God in sovereign mercy and love is going to have a people in heaven. Not merely to bring the children of Israel out of Egypt were they redeemed, nor was it for them to wander in the wilderness, but that He might have His pleasure in them in the land. If you know the love of God you will not find heaven strange, though the surroundings of course will be different. 

    The next thing is the surpassing greatness of His power. God regains everything in Christ. The wealth of His glory is a wonderful word. Man thinks a great deal of a few hundred acres. As I become conscious of my weakness, I think more of His power. In one moment we might all be changed by His surpassing power, and suited to Him. We might be changed while here tonight. As we have borne the image of the earthy, we shall also bear the image of the heavenly. We look for the Saviour. God gave an earnest of His power in the resurrection of Christ; the power is toward us, and the only condition is that we believe. It is to put us in the possession and enjoyment of the inheritance. Faith substantiates the hope of the calling, we shall be in the actuality of it when the Lord comes. It is wonderful to be in the consciousness of it down here, and this is what the apostle prays for. May the Lord lead us into these things; it is a great favour. God has revealed Himself in order to gain mans affection, and Christ has gone down to death in order to get our hearts, and when He has gained them, God will rest in His love. 

    When something of these things has been learned, then we can go on to the next chapter. Do not let these things be forgotten  the power toward us and the work in us. 
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    THE COMMUNION OF ABRAHAM WITH GOD (JND 16)

    Genesis 15 and Genesis 17

    It is lovely enough to see Gods ways of grace and condescension. He could come down and talk with Abraham, He would eat with him. But for us it is another thing: we are called upon to feed on Christ Himself, the bread of God that came down from heaven. 

    Promises end in myself; they minister to my need: As thy day, so shall thy strength be. This is most sweet and precious, and we feel the need of such a promise; but when we look at all these promises, we think of what we get for ourselves, and then our horizon is limited by what we need. In Genesis 15 God says to Abraham, I am thy shield and thy exceeding great reward. The word thy would bring the thought of self and of his need; it was what God was for Abraham, as One who could meet all his need. 

    On the other hand, in chapter 17 we have what He is Himself. The effect of Gods revealing Himself to Abraham as his shield and his exceeding great reward was, that Abraham at once turned to the thought of his own need, and said, Lord God, what wilt thou give me? But directly God reveals Himself (Genesis 17), Abraham falls on his face, and God talks with him. It produces a closer, holier character of communion. And then, too, Abraham is not asking, what wilt thou give me? but he is able to intercede for others  he is taken out of himself. 

    It is sweet, again, to get back to what it was at first, and to see God able, as it were, to come down to the tent door in the heat of the day. God came in the cool of the day to Paradise (Genesis 3), but it was in vain, as far as communion was concerned  Adam hid himself away. There should be a going of the soul to God in a far more intimate way than to any one else. Communion with saints is precious; but I must have intimacy of communion with God above all; and communion of saints will flow from communion with God. Then the soul, getting into this wonderful place of communion with God, takes His likeness. We all, with open face beholding as in a glass the glory of the Lord, are changed into the same image from glory to glory. While there is dependence upon God learnt by need, still there is a deeper thing, a forming into the image of God by the souls getting near to Him, and finding its delight in Him. This was, in a sense, true even of Christ Himself. The ways of the Father were reproduced in His ways down here, through the communion which He had with Him. 

    There were two things in the way in which God revealed Himself in chapter 17. First, there is the outspreading of grace to the Gentiles, Thou shalt be a father of many nations; because if He is the Almighty God He could not be cooped up, if we may so say, in Israel. The second thing is, I will be a God unto thee, and unto thy seed after thee; that is, more intimacy of communion, immediate relationship with God Himself. The nearer we get to Christ, the more shall we enter into this. 

    Wherever the heart was cast upon what Jehovah was in Himself, He must go beyond Israel; this title over-reached all the barriers. It is not the law, but in contrast with it, circumcision and promise without condition; though along with it, Abraham has principles made obligatory on him and his seed, which express the character of such as enjoy Gods promises. (Compare John 7: 22, and Romans 4: 10-13.) Circumcision set forth the mortification of the flesh; but this, not as a legal binding, though peremptorily enjoined as a confession of what man is, whatever may be the grace of God. In fact, nothing so condemns the flesh as that grace. As a matter of daily life, I am brought to trust in God Himself as the sole spring and source of all my blessing and strength. God revealed Himself to Abraham, and then said, walk before me, and be thou perfect. Here is what I am now that is what you are to be in answer to me. 

    We see what a blessed thing it is to be loved of God. We have got God Himself in Christ, and that is our eternal life. When we see Christ walking through this world, our souls are attracted by the loveliness of all His ways; they delight in and admire all that we see, and get their life and happiness there. Be ye imitators of God, as dear children. As a child of God, I have got the family likeness. 

    We do want promises; they are most precious, as meeting our need. But Gods revelation of Himself is a creative power, which renews me into His own image. I am thy shield; then Abrahams heart turns upon himself, and therefore he says, Lord God, what wilt thou give me? God puts Himself forward as able to answer Abrahams wants, and then Abraham comes out with his wants. This is most beautiful and precious. It is what we have in 1 Chronicles 17: 24. David wished that the God of Israel should be all that God could be to Israel. In 2 Corinthians 6: 18, we find the two names by which God had made Himself known, Shaddai and Jehovah; but now that the Son is come, He takes the place of the Father. He who was the Almighty to the patriarchs, and the Eternal to Moses and the people, will now be a Father to us who believe. Genesis 15 accordingly ends with the earth. (See verses 13-21.) It is the promise to Israel, in connection with the land, and hence speaks of their suffering in Egypt, and of their deliverance by the divine judgment of their oppressors. It is an astonishing favour that God should thus come down and put Himself at our disposal. He binds Himself to Abraham by covenant, by death. We get the same principle in Philippians 4, My God shall supply all your need: which is most sweet. Then Paul can say, I can do all things through Christ which strengtheneth me. But still the thought here is of need, and of the power of God to supply it all. 

    Joy in God is communion, and a deeper thing; presenting a want to God (as in Genesis 15) is not communion. God talked with Abraham ... ... his friend this is communion. What a different idea we are apt to have of God! Communion with God is the retiring place of the heart. It is essential for a soul to be brought into perfect confidence in God Himself, in order to a walk with God. 

    Promise always comes before law, and raises no question of righteousness at all. There was no question raised here as to the fitness of Abraham. Law does raise the question of righteousness, and God therein assumes the character of a judge. But now, under grace, it is even more than promise. We are made the righteousness of God in Christ. Here, then, is an object worthy of God to delight in, and I bask in the sunshine; God looks at me just as He looks at Jesus. 

    Paul had seen Christ in glory  the pattern-man in heaven; and therefore he, as it were, says, I cannot rest till I am that. The power of his resurrection (Philippians 3) means, that no difficulties can stand in the way, because Christ has been raised from the dead. Everywhere and in all things the power of God to meet all need abounded. But afterwards (Philippians 4) we come to his riches in glory by Christ Jesus. It is just so in Genesis 17. 

    If I am risen with Christ, and am walking in the power of His resurrection, what is all the world to me? Paul would not merely not have his sins, but he would not have his own righteousness; he was raised clean out of everything that he had valued as a man and as a Jew. This we have to learn often in the midst of failure, and in the details of everyday life. In principle the Christian is dead to all here, and has got a new life altogether. Christ never had a motive that the earth suggested; He walked through the world with divine motives. The thing in which the disciples were following Christ so tremblingly is what the apostle says he wants to have; namely, to know the fellowship of his sufferings, being made conformable unto his death. He does not count himself to have apprehended, nor to have attained, till he reaches resurrection. He goes on getting more and more; but he has not got it in full till the resurrection. just as we may imagine a lamp before us at the end of a straight path; we have more and more of the light as we go along the road, but not the lamp itself till we reach it. But the Christ that we get then is the Christ that we have got already. 

    It is well that a nature is really given to us independent of its development; there is such a poor display of it in our ways before men. Where is the bearing about in the body the dying of the Lord Jesus? 

    How wonderful for a man in prison like Paul to say, he can do everything. Many have triumphed in prison through Gods grace, but still had a feeling as if they were shut out from service, and chastening was come upon them. Pauls being in prison may have been in some sense a chastening; but in his case the chastening came, to use a homely phrase, upon good stuff  upon a man with a single eye; and so it only purged away dross, and made him see clearer. 
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    GENESIS CHAPTER 15 (JND 35)

    Genesis 15

    This is a new order of chapters; the place of faith and triumph has been given as a whole in chapters 12 to 14; here we have Gods ways  promise  law  covenant, etc. Historically, the title of God seems founded on the facts of the preceding chapter, and Abrahams conduct; this makes the difference between this chapter and chapter 17 still plainer; here it is Jehovah. 

    Abraham having conquered the power of the enemy, and refused anything from the world, God is his shield and exceeding great reward; being his he asks for himself and is answered, receiving the promise of the heir, and the limits of the earthly inheritance  what man down here wanted. God did not appear to Abraham here; the word of the Lord came to him, and he believed it, and he is justified, it is for righteousness to him. It is not worship. Faith is sealed by a covenant for the earth. 

    The beginning of the chapter seems a reply to the renouncement of chapter 14; this gives a character also to what follows. The intervention of God was from Himself, not a reply, so that the other questions were awakened. 

    God reveals what He is in Himself to Abraham  his defence and portion for ever  but His grace leading out the desires, and meeting the condition of man also, assured all that in grace. 

    There is His word for the positive, conferred blessing; destitute man finds His righteousness in faith in it; being Gods word he believes it, notwithstanding all in himself which would make it impossible through weakness  impossibility of submitting to the sentence of condemnation, and the greatness of sin causing doubt as to grace. Further, the Lord volunteers to recall his attention to Himself being concerned in it in grace (verse 7), I am Jehovah that brought thee out of Ur of the Chaldees, to give thee this land to inherit it  I came to you, when a poor idolater, with the purpose and intention, and your lot depends on grace and purpose, not on your strength or condition  it did not then  it does not now  I had the purpose when I visited you in your misery, when you had not even the desire for it. 

    Next, Jehovah encourages him by binding Himself now by the solemnity of His own act, in which it was impossible for Him to deny Himself, or lie as a man would by a similar solemn covenant; He passes between the pieces of the victim. 

    But more, the value of the Sacrifice, its moral claim, its title, to set aside which God must deny Himself  not be Himself, which is established by Himself, and which is between Him and Christ, so that Christ would not have what has infinite claim for what it is  divine righteousness, which He should have (see John 17 and John 12); the whole power of that which is founded on what God is, is now engaged in securing the blessing. This is wonderful truth! 

    God has graciously entered into this  given us this assurance  but the same necessity of His nature which rejects sin  the same truth which cannot fail  the same righteousness which cannot fail  the moral obligation which flows from His nature in the highest possible way  is engaged in the blessing. It, relatively and repulsively, in its negative effect, rejected firstly, necessarily, sin  a sinner; but in its positive, and powerful reality of nature, will, and righteousness, and debt to Christ, now secures the blessing. It has so voluntarily acted to secure me, and make me happy, but it has acted in manifesting itself in the work of Christ, and cannot afterwards deny itself; it is between Christ and God, though to my security, profit and joy. 

    He has passed between the pieces, the sacrifice of Christ, the offering of Himself up to death; it is the sacrifice He despises, that is, morally, Himself, whose character has been perfectly glorified in it, if there is not perfect security of blessing. What a wonderful grace, and condescension is this! Yet God is glorified in it, and in Himself in it. 

    Then there is another thing, mans nature, such as we are, can have no part in it; hence it involves death as to this, He brings us out into another scene and state where we enjoy the profit. Abraham passes under the horror of great darkness, and sleep, to come under the promise of blessing, and receive it, in this way of severity. Christ therefore has, in accomplishing this, died, and risen again to enjoy and enter into it. 

    Death must pass upon nature, when God gives blessings, secured according to His, in righteousness; this also becomes real deliverance from sin. God becomes (is in this and becomes) the light (of life), and the furnace of His people, to consume all that connects with the life of sin. 

    It is a wonderful display of Gods ways and dealings, basing blessing on Himself, in connection with sinners, through the work and sacrifice of Christ Himself; the Holy Ghost realizes all this in our souls. Romans and Galatians, in a more elementary way, are just the development of this, and the doctrine in them as found elsewhere in Paul; other consequences are attached to it in connection with the Person and title of Him who wrought it. 

    The driving away the birds (verse 11) seems the guarding the perfectness of the Victim of sacrifice from all contamination or imperfection; the living, working Christ as man does this, for Abraham is the living dying man. 

    We have here an entirely new thought or principle; hayah dvar Yhovah el Avram, the word of Jehovah was to Abram. The God of glory had appeared to him, and spoken (chapter 12), but now there was an express word or revelation, a communication of Gods intention and mind. 

    It is all prophetic announcement; dvar (word of) Jehovah, not personal relationship. 

     2. Adonai Jehovah. 

     4. Here again dvar [Yhovah] elav lemor, the word was to him, saying, in this faith is manifested, Abram he-emin ba-hovah (believed Jehovah). 

    NOTE.  It is not when Jehovah appeared, but when the word of the Lord came to Abram, that he believed, and it was counted to him for righteousness. 

     6. Better, I think, as Paul interprets, to translate here believed the Lord; there is b (in) in Hebrew, but the verb with it has scarcely this force. 

     7. And He said, I am Jehovah; the davar (word) was Jehovah who had too made him go out from Ur of the Chaldees. 

    Now too Jehovah makes a covenant with him. 

    We have not the davar (word of) Jehovah again till 1 Samuel 3:1, 1 Samuel 3:7, 1 Samuel 3:21, which makes it more remarkable; in verse 21, it is formally distinguished, Jehovah spoke to him (Samuel) bidvar (by the word of) Jehovah. After Genesis 15, and Samuel, and to Nathan, 2 Samuel 7:4, we find it with Solomon when at Gibeon, 1 Kings 6:11  1 Kings 12:22, Shemaiah; and with the prophets regularly, particularly Jeremiah and Ezekiel; in Daniel not, save in reference to Jeremiah. Psalm 33:6, is remarkable, even if it cannot necessarily be made personal, because we have davar (word) and ruakh (spirit), Isaiah 30:33, is nishmath (breath). 

     13. It is clear that either in the 400 years, all are from that time to the exodus, or that 100 years is the equivalent of a generation. In the fourth generation they shall return, Ya-shu-vu (they shall come again), verse 16 seems from Egypt where they had gone down. Abrams portion is parenthetically in verse 18; but verse 13 applies to his seed, and the serving to the Egyptians, for the nation that subjected them to it God would judge, verse 14. 

    Then the 400 years comes in question, that is, whether it is directly found in-nu (they shall afflict) or not; it is not by the accents; Athnakh comes before it, then it would be up to 400 years hence; however, this I still leave in doubt. There is no reason to confine ger (a stranger) in a nation not theirs to Egypt, and if so, the 400 years becomes simple, only it is what we call round numbers. The two events occupy 400 years; the fourth generation would then be the stay in Egypt; returning hither clearly does not refer to a sojourn in the land. The only question would be on beretz lo la-hem (in a land not theirs). 

    The Malak (Angel of) Jehovah, (is not this the first time we have had it?) is distinctly called Jehovah. 

    We are here, not in the large principles of moral good and evil, and Gods ordering of the world, but of mans ways as within the calling of God; mans, or womans, workings and plannings, and the result in Gods hand. The only person who was any way right, save despising her mistress, for which she suffered, was Hagar, and to her an Angel  messenger from Jehovah, speaks; not to any one else in the chapter. Abram accepts it, and gives the name pointed out. 

    But Malak Jehovah seems an inferior manifestation to Jehovahs own visitation; the ye-ra Jehovah (Jehovah appeared) as chapter 12: 7, and as we learn from Acts 7, already in Ur of the Chaldees, and again in chapter 17: 1; in chapter 15 we have another form of revelation  the word of the Lord dvar (word of) Jehovah was to Abram in a vision, ma-khazeh. The Lords appearing seems more present relationship; it produces worship, or familiar intercourse, communion in confidence and intercession according to its nature. At first such a revelation as led Abram to God, chapter 12; it is not said appeared, indeed it is passed over as already done, for Terah had taken Abram before; it is only in chapter 12: 4, that he moves as the Lord had said. The word of the Lord being in a vision, produces faith in what is said. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 15 (JND 35)

    Genesis 15

    We now come to other points  the seed and heirs  and the covenants  the flesh and spirit  and the principle of justifying faith. 

    God the Lord declares  after this deliverance and refusal of anything from Sodom  I am thy shield and exceeding great reward. This was the great, the blessed  how blessed  infinitely blessed  and for ever beyond all our thoughts in communion with Him  and glorious truth, our own too in some measure, as He is the Father of all them that believe. Such then was  if such was  God to him  the deep resting place of all brethren  an anxiety on his soul, the occasion of an instruction  the manner of it; he had no end but the word of the Lord, for this was by the word of the Lord quod nota. 

    The Lord appeared, chapter 12: 7; but here we have the word brought in  to him saying he should have an heir out of his own bowels  his body now dead, it was a resurrection, and Sarah in the same way. Here he exercised faith, i.e., in God raising the dead, giving him a numerous seed  compare Romans 4. Thus the promise of an heir  faith in the word of the Lord  and God raising the dead  all are now introduced as concurrent principles, faith now being first mentioned  the word  the heir  and resurrection, though all had been true actually, or in hope before. There is also the principle of a covenant dealing  Gods entering into the minutest detail of the interests of His people, and all their history, knowing their path, blessed be God, even in sorrow  their enemies all before Him  their deliverance all arranged for good  and binds Himself in the same covenant, whether of a lamp to guide or a furnace to prove. And if the horror of a great darkness  the power of the destruction of the flesh  the shadow of death in the midst of Abrams care for the sacrifice against corrupters, or the power of evil  the weight of Gods judgment on the flesh fall on Abrams soul, He who covenanted with him passed through the power of death for him, to secure a covenant which He only could make  He only sustain  He only secure thus to such, as to any sinner. 

    Here we have faith counted for righteousness; before, it was thee only have I seen. Enoch walked with God  Abels works were righteous, though we all know all these were by faith  but the principle is here first introduced. 

    Note  the Lord does not appear to him here  it is a new kind of revelation, and as to the manner, an inferior one  prophetic  not the revelation of Himself. But it was first about Himself, only relatively to Abram; hence here we have the plans and purposes of God, and faith. Heretofore Gods appearing, and personal relationship  great principles, and promises  now, the world having been judged, overcome, refused, the earthly purpose of God in the heirs (people) and inheritance is prophetically brought out, and secured by a covenant, full of mystery. The proper founding of an earthly covenant, on the revelation of a name of God, is only in chapter 17  He was revealed there on this patriarchal ground of God Almighty. All this chapter is Jehovah. 

    In verse 2, does mah-titten-li (what wilt Thou give me?) refer at all to skarka (thy reward)? At any rate take notice of the connection of the previous chapter; unless a son is born, and an inheritance, the destruction of enemies is of no avail  the refusal of Sodoms goods is not all, without the possession of the Lords inheritance, and here also comes in the recognition of character in chapter 22  without an heir, gift is naught. In Adam, first inheritance, then head  now, in redemption, first the heir  (the inheritance subsisting, but being ruined), then the inheritance. So then here in promise what give  seeing I go childless, and my heir, etc.; for herein God must have an Heir  as well as he an heir of misery  in redemption; and Heir of Worlds as a servant, ven-bethi (the son of my house, verse 3), but not so, there is an Heir of promise, One who indeed is Heir of God, and resurrection Heir, and herein declared Son of God with power according to the Spirit of holiness, by the resurrection from the dead, and not herein a servant, but a Son, though herein a Servant in love. But He was the Heir of the Church  also in another sense, of Abrahams promises, as object of promise. 

    Note also, this comes out of I am thy shield, and exceeding great reward. So the millennial glory, which is the heir and the inheritance, is the gift of God, as all in all, to the Church  Christ is all in all, quod nota, for it opens much the two things, for they are in one sense two, yet one, for He is the first and the last, yet the Man of intermediate inheritance in which the Church, etc., learns this great thing  it is the lesson of it, and by indwelling. The inheritance was a former  unrevealed  one to Adam, but in act it follows on the heir, and that as a voluntary promise; the covenant was a necessity, without it we may say bammah eda (whereby shall I know)? 

    Note  on the enquiry as to the heir, which was necessary for any promise, the word of promise is given, and believed  the inheritance, voluntarily promised, is matter of covenant whereby shall I know? quod nota; the answer primarily to mah-titten-li is the heir. The covenant and the inheritance includes however sorrow with it; in this sense Joshua is a most important character. But surely it was a sad word mah-titten-li when God had said anokhi (I); but God directed Abrams attention to Himself in saying a shield to thee. Yet God meets this with the promise of the heir (seed, in an earthly sense) and inheritance  we must look out, I do not doubt, upon this (Abraham) as the image of our Lords faith (in weakness), as well as Father of the faithful, but I speak in a general sense  it was a sad picture of the weakness of the human heart, sustained (to learn God) by intermediate witness of blessing, till all was accomplished, for this is Gods way  for what could be so great, so blessed as anokhi  the end, centre and substance of blessing  all blessing. I am thy shield, yet he says what wilt Thou give me? now this was tide in Christ, and here it is justified  but wretched weakness in us, for what blessing but is in God? Yet He has met this weakness in the righteousness of that tide, for so Abraham represents both  it is a most important sentence, whether in principle or in type as to us. 

    It seems to me that, in verse 6, he-emin ba-hovah is more justly he believed Jehovah, than in Him  he put his Amen to what Jehovah said  it is not trusting, because it is confiding, or trust in His word, which is believing Him. 

    In verse 12 there was the covenant security of death, but the power of death  it rested on redemption ground. God came down on man in darkness, but bound Himself by death, and sacrifice, to the gift. Trial and guiding light were the character in which He secured it, but death was on the creature, and God bound Himself. It is not exactly our place, because we come in after it is accomplished  Christ having gone through it for us, and we are entitled to reckon ourselves dead; still there must be the death of the nature, and we often pass through it to arrive at liberty. 

    In verse 17, alatah (thick darkness), I apprehend is thick darkness  quite dark; so in the other places in Ezekiel 12 where it is translated twilight. It must mean obscurity  thick darkness, of which He was to profit  to be hid. 

    NOTE.  Paul counts from the confirmation of the promise to law, 430 years (Galatians 3), that was some 14 years after this, perhaps more  14 or 15 years from chapter 16 (see beginning and end); but he takes evidently Exodus 12:40, as a general statement. I apprehend the statement here need not be a captivity and servitude of 400 (or 430) years, for at first the Israelites were not enslaved  it was when Joseph was forgotten  and this makes it easy to believe that the 400 years is the terminus of the period, given in round numbers. The Samaritan and Septuagint, in Exodus 12:40; would be an interpretation, and it looks like a gloss; the computation from Kohath, and Amram is of no weight. That the 400 years is a terminus, from the then present time, seems borne out by this, that it is given as a reason, that the iniquity of the Amorites was not yet full  it would be in 400 years  they would be in Egypt as to the 400th year; 400 years is an absolute sentence  afflict them  400 years. There is the difficulty of the sojourning of the children of Israel  Abraham, Isaac and Jacob were not there  but the text may be occupied with them, as if they were. On the other hand, it may be said, that Paul in Galatians 3 takes the whole patriarchal time in Canaan, as the time of promise, and the 430 years from Jacobs descent into Egypt. 

    We have hitherto had the calling and history of Abram, father of the faithful, depositary of the promises, and the great principles connected with it. Now we have the heir and the inheritance  first then sought in a carnal way  the promise of faith and the carnal way of getting it. 

    As to details, we have God his shield and exceeding great reward  the promise, on his plaint, of the heir  faith, by which he was counted righteous. The same God that called him to this land to inherit it  the definition of the inheritance by Covenant to an oppressed and delivered seed  God, binding Himself to them, for this, as a burning lamp and smoking furnace. The heir was promised generally, and then seed as the stars of heaven; being promised generally to him, he seeks it then in the way of the flesh, instead of waiting on the Lord, and the bondwoman, being cast out, becomes yet the object of providential care and promise, but not in the house of Abram in the promise, but of supreme promise  God living and seeing. 

    After the heir, the detail of promise here was the land and the numerous seed. In this way chapters 15 and 16 make another division of the Book. 

    Note, in Eden it was judgment on the serpent, and the setting up of the womans seed not properly a promise; it was a grand dealing of God, according to His own mind  and nature too  announcing the destruction of evil by that which here had its source in the feeble and failing woman, the first Adam quite set aside  unless he came under it. 

    In Abram promise begins, and he is called by that which is temporal  but of faith, which I will show  but brought into the place of promise, here he has nothing, and thereon he begins to look for the city which has foundations; the land is promised to his seed, while he enjoyed communion. The nations were to be blessed in him, chapter 12  in his seed, chapter 22; the special promise  to wit, of the seed to come  was then narrowed to Davids seed, while established and confirmed. 

    It is clear then that Abram must enjoy the inheritance after a heavenly manner, i.e., he being in a heavenly position, for this was the position of his own faith. Then he is an heir according to promise, that is, he will so have the inheritance in a heavenly manner. 

    Christ Himself, come according to all these promises according to the flesh, takes nothing, but becomes heir, after a heavenly manner, by the power of resurrection; and Abraham will no doubt inherit the world thus in Christ. 

    This seems plain  that that which Abraham came to and had not  and Christ came to and took nothing  he who saw the day of Christ will surely enjoy after a true and heavenly manner, according to the glory of the Seed of promise, who shall possess it, and as taking it under Him  this I think presents no difficulty. But then another point comes in  Christ, who came thus according to promise, was, in that nature in which He came, above all promise  He was one with His Father, this could form no part of promise. The question then arises, what is the Churchs place in this? 

    By the Holy Ghosts dwelling in us, we are brought into a marvellous unity with Him who possesses this nature  who is in it, one with the Father  we are one in Them; this unity being by the Holy Ghost, is applicable only to those in whom  to wit the Church  the Holy Ghost dwells; if Christ is in the Father we are in Him, and He in us, hence though the blessing comes upon the Gentiles, the present means of an election of Gentiles was not revealed to the ages  it was a mystery hidden  the day which Abraham desired to see, when the promises will be fully accomplished, is not yet come; and this will be the spouse of Christ, in a word, though the elect among the Gentiles come into blessing (as had been promised to Abraham) they come in now, by a means which rises far above promise, in Him who was loved before the foundation of the world, and according to a purpose formed, as to them, before it too, and which was not revealed by promise, but is based on the Person and work of Christ actually come, and union with Him before the world, is what is peculiar to the Church, see John 1 and John 17, our union is with Him who was so  it is at Christ, as revealed by John specially, we are to look  its administrative accomplishment in Ephesians. 

    However, I do not think we can say that Abraham was properly of the aionon (of his heavenly inheritance I have already spoken) but I doubt that Election, Calling and Promise is properly an aion. Noahs then existed and contracted itself, so to speak, into Israel for the time; nor do I exactly see, on the other hand, that looking for a city makes him the city. It seems clear that there is blessing without the city, for the nations of the saved shall walk in the light of it (Revelation 21:24)  that he will enjoy it, I doubt not at all  that he will be in it, remains yet not shown to me. A grave question connects itself with this  that special privilege here bears no distinctive result above; for God had reserved some better thing for us  does this cease with this earth? By one Spirit we are all baptized into one Body, compare Ephesians 5 and 1 at the end; also the Church displays to the principalities and powers in the heavenlies a new thing. 

  

  
    SPIRITUAL UNDERSTANDING (JT 31)
    

    
    
  
  
    SPIRITUAL UNDERSTANDING (JT 31)

    Colossians 2:1 - 3; John 12:1 - 3; Genesis 15:8 - 21

    What is before me to speak about is spiritual intelligence; the importance of it, and the place it has in Scripture. Spiritual intelligence is to mark us as in relation with God both at the present time, and in the future. Intelligence and affection will stand out particularly in those who form the assembly, the vessel, as it is said, in which glory to God in Christ Jesus will shine unto all generations of the age of ages. 

    And so, in keeping with this, we find saints referred to in symbolic language in Revelation 4 as twenty-four elders. They represent the intelligence which accompanies experience with God, so that, as in heaven, they know what to do. They are not out of place there, or at a loss in anything they do or say. It is our privilege to have part in that august company expressed in these twenty-four elders. These elders are not simply twenty-four literal persons, but are representative of a vast number of persons all made to fit into this comparatively small numeral having a symbolical meaning. How blessed to have part in that distinguished company who are thus marked by intelligence which involves the knowledge of God and of the love which has come down to us in Christ! 

    The apostle has this in mind in writing to the Colossians; there the new man is said to be renewed into full knowledge according to the image of him that has created him, (chapter 3:10). This was to appear in that locality. The Holy Spirit gives us a scene in Johns account of the Lords ministry (John 12) which conveys the working out of what Paul had in mind in establishing assemblies in various localities. The divine thought is that the church should take form in this manner. It is well to remember that there is only one church, but then it takes definite form in localities. Hence we have the plural, churches, for all local assemblies are subdivisions of one great whole. 

    So Colosse and Laodicea are referred to in this letter; they were adjacent to each other but each was a distinct company. The letter to each was to be read also in the other assembly. The apostle therein expresses his exercises in relation to them and others whose faces he had not seen in the flesh. Those exercises had in view their intelligence, for he was made minister of the assembly to make known the mystery which had been hid from ages and from generations. Paul had the administration of it  it was Christ among the gentiles, the hope of glory. As Christ has this place in our hearts the mystery becomes intelligible to us. 

    The Lords enemies questioned as to whether He would go among the gentiles and teach the gentiles (John 7:35). This in truth He did in coming into the western parts of the world. He came through the gospel, by the Spirit, so that the mystery is spoken of as Christ in you gentiles. It is right to make much of Christ in heaven, but the mystery is not that. There is really no mystery about that; it is a plain fact. The disciples saw Him go up, and He will come back as He went up. The mystery is how He can be among the gentiles now; how He can be in us. And in that connection there are treasures in the mystery, as the apostle says, in which are hid all the treasures of wisdom and knowledge. So you see that there is here on earth that which is of a mysterious nature, which is alone understood by the saints of God, and as understood, there is discerned that in it are all the treasures of wisdom and of knowledge. Nothing in the way of wisdom and knowledge as God views them, lies outside the mystery. 

    Now that is what the apostle had in mind, and what I had in mind in a lesser way, wishing to point out how it is expressed concretely in the scene at Bethany. What I wish is to shew in detail how each believer comes into the good of it intelligently. It is a most important suggestion, and should appeal to every believer: how I am to get into the knowledge and certainty of things; how I am to know that I really have a place in the wonderful inheritance of God. 

    Now I take up Abram because he represents the believer. No one in the world is of any value morally unless he is a believer. Abram is father of us all, (Romans 4:16), the great type of all believers; in this very chapter he is designated as having believed God. God was shewing him that he should have a son; and it is said that he believed Jehovah; and he reckoned it to him as righteousness, (verse 6). You see thus how there is prefigured in Abram the wonderful dignity and gain of a believer. So it is repeated in Romans 4 that Abram believed God, and it was counted to him as righteousness. That is how we are taken account of as believers; and this is brought within the range of everybody; everyone who believes God is accounted righteous. That is a leading feature of this chapter: Abram was a believer, and thus reckoned righteous. Then he rightly inquires: Lord God, whereby shall I know that I shall inherit it? He desired to know how he should possess the inheritance. He says, Lord God, how shall I know? One can understand how that question re-echoes in our hearts, for many are not very sure. You will remember how Luke wrote to Theophilus that he might know with certainty the things wherein he had been instructed. So Abram desired to know with certainty. Now I wish you to follow carefully what we have here; in doing this, we shall see how we can know with certainty that we shall possess the inheritance which God has prepared for us. 

    Jehovah says, Take me a heifer of three years old, and a she-goat of three years old, and a ram of three years old, and also, as you notice, a turtle-dove, and a young pigeon  five things. Abram was to be in covenant relation with God. Hence in effect God says, I wish to shew you how you are to come into this, and become assured, as you desire, that your seed will actually possess the inheritance. Hence He says, Take me. Abram was already a believer, but now it is a question of acting for God, in what He is doing. Take me, He says, a heifer of three years old, and a she-goat of three years old, and a ram of three years old. They were all to be of three years old. Three years old in a heifer, a goat or a ram, means much more than three years of age in a person. Typically, it is maturity, perhaps youthful maturity. I refer, of course, to spiritual maturity in the believer, set out in Abram. 

    Many of us remain babes too long. In 1 Corinthians 3 the apostle has to say that the saints at Corinth were babes, when they should have been grown men; hence he exhorts them to go on to maturity. It is quite right to be a babe at one time, but not to remain a babe; for that would indicate a dwarfed condition. So you see that this certainty is based upon our mature growth. In malice, the apostle says, be babes; but in your minds be grown men, (1 Corinthians 14:20). That is the idea of the three years old. 

    Then you will observe that the first two creatures prescribed were to be females, a heifer and a she-goat. When the female is presented affection is in view, i.e., the subjective side of things. This feature, as in this passage, suggests that you love and know why you love and whom you love. It is a great thing when we arrive at the moment when we consciously love. The first one in Scripture contemplated as saying, I love, was the Hebrew servant, Christ typically (Exodus 21). Romans presents the elements of love; it is said in that epistle (chapter 5) that the love of God is shed abroad in our hearts by the Holy Spirit; and that God commends His love to us, in that, while we were yet sinners, Christ died for us. In chapter 8 we have the response to this in those who love God. 1 John 3:16 says, Hereby we have known love, because he has laid down his life for us. We learn love in that way in Christ; and then we love. That is what God would make known to us; and it indicates a certain maturity. The apostle says to the Corinthians, in effect: If you remain babes I can never speak words of wisdom to you. In writing to them, Paul strongly reminded them of the necessity of growth in wisdom and in affection. He says, we speak wisdom among them that are perfect, (1 Corinthians 2:6). Love in God is not based on responsiveness, but on the principle of sovereignty. With us it is a question of response: We love him, because he first loved us, (1 John 4:19). Thus Jehovah reminded Abram, here in type, that there must be a certain maturity and a certain responsiveness in the way of affection. It is as we love that we attain knowledge according to God; there must therefore be growth in love. Knowledge acquired aside from this is spurious, and it is sure to puff up. We may pride ourselves in it, but it really comes under the heading of leaven; and should be so classified. 

    There is also the ram of three years old, it also is matured, and would denote devotedness and progenitiveness, for God had in mind from the very outset, that there should be fruitfulness. Then besides that there was to be taken a turtle-dove and a young pigeon. They are indeed typical of smallness, but if we analyse the use of these birds in Scripture we shall see that they denote a certain spiritual sensitiveness. Spirituality is a small element with most of us, but it is absolutely essential that it should be accompanied by intelligence; our intelligence must be spiritual. The turtle-dove and the pigeon have a great place in the offerings. God values them though they are small, for they represent what is spiritually sensitive, and God sets a great price upon that! 

    Now these are the requirements, if we want to have knowledge. God says, Take Me these things; and Abram does so. But He did not tell Abram what to do with them. What is so beautiful here is that Abram knew exactly what to do. What appears in this respect in the book of Genesis is most important, namely, that intelligence comes from instinct. We have no law in Genesis as to sacrifice and approach to God; Abram and the men of faith acted under the intelligence of instinct, which is the surest and truest. Then come Exodus and Leviticus in which we have the law to regulate the service of God. But Abram here anticipates these books in what he does. Indeed the very thing he does here, the dividing of the sacrifices, is alluded to much later, in Jeremiah 34:18,19, shewing the far-reachingness of faith in the way of intelligence; it shews what faith is in this sense. He divided the larger creatures but he did not divide the birds; he knew exactly what to do. Then he set up the parts of each victim over against the other parts; this provides for the covenant, a passage being made between the pieces. It is a remarkable scene in which the believer is acting. Let us take it to ourselves, since it is for us. Here I am face to face with God, as answering to His mind. I ask intelligence and God is shewing me the way to it. 

    And now Satan comes; the birds of the air came down upon the carcases. Satan would always interfere with a scene like this; we may be sure of that; he will always be set to defeat the desire of a soul in relation to growth in spiritual intelligence. Thus we come to conflict, and what do we get without it? Nothing. In Exodus, as the children of Israel moved towards the land of promise, Amalek came up; he represents Satan working through the flesh. In this scene the birds of prey come down, symbolical of evil spirits which would rob us of the intelligence we would seek, and which God has for us. But Abram scared them away. I wonder how many young people here have learnt to act against Satan? How many have definitely taken up the conflict? The coming up of Amalek (Exodus 17) shews that the conflict begins as soon as one gets the Spirit. The flesh lusts against the Spirit, and the Spirit against the flesh, (Galatians 5:17). We must first learn to discern evil, and then to act against it. We shall never be of use in the house of God unless we do this; and if we do not so act, Satan will surely rob us of our goal, of all that God has for us; at least, of our realisation of it now. Faith in Abram scared the birds of the air away. His faith was effective, it gave him moral power; he gained the victory, for the sacrifices were preserved for God. 

    We further read: When the sun was going down, a deep sleep fell upon Abram; and, lo, an horror of great darkness fell upon him. I wonder how many of us have known exercise of this character? It came upon him at the end of the day. You may have been a believer for some time, but now you say to God in prayer that you would like to know more; that you would like to be sure of things, and so God allows you to go through some bitter experience. There is one lesson necessary to learn early, i.e., that the flesh is our nearest enemy, and it has to be judged. God has to allow Abrams seed to dwell in a foreign land the long period of four hundred years that they might learn this typically. Here, as you see, one day in Abrams experience was finishing. Our lives are made up of days. It is said that Abram died in a good old age, old and full of days. This was one of Abrams most important days. So the believer on the high-road to intelligence with God must have these bitter experiences. It is not that God has pleasure in them, but He sees them necessary for us (compare Romans 7); He loves us too well to permit the flesh to continue unjudged. He knows what is within, the working of the flesh, which is our greatest enemy, in a way, appearing in a thousand forms to thwart us on the high-road to the knowledge of God; to conformity to the image of Gods Son. 

    And so a horror of great darkness came over Abram. Let us face this also, for it is certain that a similar experience must be passed through by us. Jehovah then said to Abram that his seed should serve a nation in a strange land, and be afflicted by it four hundred years, and that afterward He would bring them out with great substance. Is not all this worth while? It is in this way that knowledge comes to us. Gods people are to be immensely wealthy in the full knowledge of Himself. They are to know, as the apostle says, the hope of his calling, and what the riches of the glory of his inheritance in the saints, and what the surpassing greatness of his power towards us who believe ... which he wrought in the Christ in raising him from among the dead, (Ephesians 1:18 - 20). Then God impresses upon Abram what these four hundred years would mean. His seed were to be in a foreign land and to undergo that long period of oppression. This really began in Abrams own lifetime, as if he himself had to share in this awful experience by what he passed through so that his state as in the flesh should be discovered and judged. 

    Then we read: it came to pass when the sun had gone down, and it was dark, that behold, there was a smoking furnace, and a flame of fire which passed between those pieces. Here we have another thing: God is coming in, and we see how He comes in. The smoking furnace and the flame of fire are symbols of His power. The former refers to our Lord Jesus Christ entering into death in all the blackness of night. All was black night as the Lord Jesus entered into death, as it were, between the pieces. It speaks of His death in the awful reality of it. And the latter speaks of Gods power, as He comes triumphantly out. In His death God secures and establishes everything. Christ in love has entered into death willingly and freely. Gods love was in it, as is said, He that spared not his own Son, but delivered him up for us all, how shall he not with him also freely give us all things? (Romans 8:32). The flesh therefore has to go, and we must accept this fact; none of us can pass by this truth. We have to learn that the flesh is utterly abominable in Gods sight, and therefore utterly futile in the purpose of God. Our Lord Jesus Christ entered into death even as the smoking furnace and the flame of fire passed between the pieces. It is alluded to in Jeremiah 24 as a form of making a covenant. The Mediator passed between the pieces on Gods behalf. It was deep darkness when God withdrew His shining from Jesus. The sun had gone down, it was black night. Love did that. Can we doubt, after that, that God would give us everything? No, indeed, for He spared not His own Son. 

    Now we have the next day. The day began with sundown. The evening and the morning composed the day. It was the day following the night of the vision of the smoking furnace and the burning lamp passing between the pieces. It says, In the same day the Lord made a covenant with Abram. It is most touching that God has entered into covenant with us in the death of Christ. Every time we take the Lords supper we are reminded of it, as it says, The new covenant in my blood, (Luke 22:20). We should emphasise that word my; it was Jesus blood, for none other could suffice. So on that day God entered into covenant relations with Abram; and we can understand that God would later enter into such relations with His people. Do we understand that God has done so in regard of us? And further, do we understand what the covenant is? Here it was that Jehovah would give Abrams seed a wide territory, one of very great extent. Think then of the extent of what God has given us! If He has given His own Son, will He not with Him freely give us all things? Here the inheritance was from the river of Egypt to the Euphrates, but that is not our inheritance. Our inheritance provides a very great subject, too great to speak of fully now. One simply refers to it. 

    In 2 Corinthians 1 the apostle stresses the faithfulness of God; then he says that He has anointed us and sealed us and given us the earnest of the Spirit. This latter refers to the inheritance, and is thus not any longer merely a matter of promise, but is made as sure to us as possible. If I have the earnest of a thing, I have the thing itself in principle. The earnest here is not like a mere piece of money which men give in purchasing a piece of property. Here a divine Person Himself is the earnest, so that the earnest is greater than the inheritance itself! And it is placed in the heart where we may feel and enjoy it every moment. God has shed abroad His love there by the Holy Spirit which is given us; hence a divine Person is in the heart, who is Himself, as I said, necessarily greater than the inheritance. 

    Abram, the believer, is now in covenant relation with God, and is ready for divine instruction; even as the saint who understands the New Covenant is prepared for all that God in His love will do for him and give him. The books following open up typically what God is to us: Exodus, Leviticus and Numbers present wonderful things. What a range of things is before us as we recognise the Spirit of God! It is written: Eye hath not seen, nor ear heard, neither have entered into the heart of man, the things which God hath prepared for them that love him. But God hath revealed them unto us by his Spirit, (1 Corinthians 2:9,10). Hence the necessity of our recognising the Spirit who is in our hearts, who searches the depths of God. He brings us into touch with an immense range of things, extending back before the world. 

    In Colossians we find all these things in the mystery. The mystery involves my practical relations with the brethren. The truth of the mystery can never be attained in a mere individual way; the working out of it requires that I stand in relation to the brethren. Again if we elect to remain babes we shall never arrive at it, nor shall we reach it through merely reading books. Some depend too much on books. Reading is of course necessary, but if I am to gain spiritual intelligence I must recognise my place in the body of Christ and stand in it in a very practical way. The mystery implies this; it is realised as the believer maintains his place in the body, as he stands in a practical way in relation with the saints. We must link ourselves with the brethren to find it; and must seek to get on well with them. All this is most essential for us. The mystery is the assembly in which Christ is: Christ in you, the hope of glory, (Colossians 1:27). We must renounce the principle of independency or we shall not know what it is, nor the treasures of wisdom and knowledge that are in it. There is one body and one Spirit, and we must recognise this in standing by the brethren. Hence the burden of the apostles conflict in relation to the Colossian saints: that their hearts may be encouraged, being united together in love, and unto all riches of the full assurance of understanding, to the full knowledge of the mystery of God. Is it not worth while thus to give up the principle of self-will and self-esteem to be in that in which are hid all the treasures of wisdom and of knowledge? We cannot get the gain of these outside of it. 

    I would now seek to stress the wording employed relative to the conditions and the sequence of conditions set forth at the beginning of John 12. In the New Translation the word therefore occurs three times in the verses read. It indicates that what happened took place on account of certain existing things at Bethany. I would ask you to apply the principle set forth there to your own locality. Am I doing things as a matter of sequence? Am I being governed by conditions? I can never work out the truth of the mystery if I am not. The movements of Jesus were governed by conditions; 

    so we read, Jesus therefore, six days before the passover, came to Bethany. Why did He come to Bethany? Because of certain conditions found there, especially because Lazarus was there, whom He had raised from the dead. Lazarus is one of the most interesting men in Scripture. The Lord loved him and Martha and Mary. How interesting he was to the Lords eye. He loved him before He raised him, and He loved him likewise afterwards. But more than that, He came to Bethany, not now to raise Lazarus, but because Lazarus was there, who had been raised. Lazarus is typical of a brother resident in a locality. It was not simply that he was occasionally there. It says, where Lazarus was; he resided there; he was of Bethany. Thus the Lord came in relation to conditions. He might come to any locality in the same way, for instance, to you or me or any brother or sister who might correspond with Lazarus. The conditions at Bethany were most interesting to Him; all believers are interesting to the Lord, but saints who understand that they have been raised through faith of the operation of God who raised Christ from the dead, are peculiarly so. That is the feature here, so that this is a Colossian scene. 

    He comes to the place where Lazarus was whom He raised. Then it says, There therefore they made him a supper. We see here again a sequence of conditions. They are now moving in relation to conditions. So the Lord may come in relation to you or me, and when He comes we move on account of His having come. They therefore made Him a supper; Martha served, and her service was commendable here. Then Lazarus was one of those who sat at table with Him; that was another very interesting circumstance. 

    Mary now takes account of the conditions, bringing in the idea not only of affection, but also of intelligence and worship. She acts in relation to the conditions: Mary therefore, having taken a pound of ointment of pure nard of great price, anointed the feet of Jesus, and wiped his feet with her hair. She gives us Johns idea of intelligence; she knows what to do, and what she does indicates the measure of her love. The pound does not suggest a great quantity but the quality of it. Mary treasured it, and had kept it; it was not bought that day. She anoints the Lords feet with it, setting forth wonderful intelligence. The Lord says, Suffer her to have kept this for the day of my preparation for burial, (verse 7). She understood those feet were carrying Him to the grave; for in John the Lord is presented as laying down His life of Himself (chapter 10:18). 

    So that in principle all the treasures of wisdom and knowledge were found at Bethany. It was the abode of love and intelligence, and Mary was the expression of all this in her actions. How does this strike us, beloved brethren? What provision do we make for God and for Christ in view of such precious conditions as are indicated here? We can plainly see that what is done is the outcome of spiritual calculation. Paul says he would rather speak five words with his understanding than ten thousand words in an unknown tongue. He also says, I will pray with the spirit, but I will pray also with the understanding; I will sing with the spirit, but I will sing also with the understanding, (1 Corinthians 14:15). That is the thing. The assembly is eternal in character. In it, as seen in John, we begin eternity now; and in this sense we must connect this passage with chapter 20. Intelligence marks those who take part in the assembly; it is properly associated with the first day of the week, as in chapter 20; those who form it are there seen as the brethren of Christ as ascending to His Father and their Father, to His God and theirs. We sing with understanding and we speak to edification; we are thus in the thing in intelligent affection, and are touched in our inmost being by what is presented to us there. Marys pound is within the reach of every one of us; but, as I said, it is to be used on the lines which have been indicated; so that as here, the house will be filled with the odour of the ointment. It was apparently small in bulk, but great in effect, and it is that which counts. Five words, for instance, might be very effective, whereas ten thousand would be a strain on the brethren. It is a most serious thing to undertake to speak, or to teach, in the assembly; the emphasis is placed on the edifying others by using the five words with understanding. Here the house was filled; there was no need for more. What a marvellous thing it is. Christ fills all things  one Man great enough to fill all things in heaven and earth! Here is a pound of ointment the odour of which fills the house, and all present were affected by it. Thus it will be where five words are spoken with the understanding, or a hymn is sung with the spirit and the understanding also. 

    Divine sensitiveness is of the utmost importance, so it says, let two or three prophets speak, and let the others judge, (1 Corinthians 14:29). If something is revealed to one sitting by, the first is to hold his peace. We thus have divine limitations; and such is the sensitiveness of the assembly that we need a spirit marked by this, to be effectively there. There is no room in the assembly for fleshly activity of any kind; we are to be there in self-judgment. Then, if one is ministering, and something is revealed to a brother sitting by me, instead of continuing to speak, I hold my peace. There is to be such sensitiveness that I know just when to sit down to make room for another. That is the assembly, and there is nothing like it in the universe! It is that in which divine intelligence is expressed; as we read in Ephesians 3:10 that to the principalities and authorities in the heavenlies might be made known through the assembly the all-various wisdom of God. We have part in this, as called to it. It is wonderfully great! May God help us all to enter into it intelligently! 
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    MAKING WAY FOR GOD (JT 45)

    Genesis 15:8 - 11; Genesis 15:17, 18; Matthew 3:1 - 3; Matthew 3:11 - 17; Revelation 3: 20

    The object of this address is that we might be instructed as to the divine way, how each may make way for God: first, in regard to things that relate to himself, his own blessing; then as to public testimony, how, as engaged in that, one may make a way for God; and finally, how a believer may make way for a divine visitation and the subsequent entertainment of a divine Person, and then an entertainment of him by a divine Person; in other words, how we may make a way for the Lord so as to entertain Him, and that He, as a consequence may, as He loves to do, entertain a christian, as the scripture read in Revelation says, I will .., sup with him, and he with me. 

    The first part of my subject, as I intimated, is what relates to the individual believers blessing, how he may be established in the mind of God for him. So I selected Abraham, who is the characteristic believer, the father of all believers. He was concerned as to knowing how the promise of God should be fulfilled to him. There are many who are content with much less, very much less, than what is intimated in divine promise. Divine promise is the outcome, as we perhaps know, of divine purpose; that is, God can accord a promise as having purposed. His promise obviously will not go beyond the limits of His purpose, but it may extend to the fulness of His purpose for us, and His purpose for us is very great, I need not say; it is commensurate with Himself as having come out in Christ, so that whom he has foreknown, he has also predestinated to be conformed to the image of his Son  He calls him and justifies him and glorifies him. Thus the purpose of God, as I said, is commensurate, in keeping with Himself; it is worthy of God, it becomes Him. 

    But then there are promises; these are all on the line of assurance; the promise and the oath (Hebrews 6: 18), were two immutable things in which it was impossible for God to lie. Where you have these promises and oaths and covenants, the assurance of the believer is in mind, and many need establishing. In making His promises, God undertakes to act for their fulfilment. It is impossible for God to lie, we are told, that is, we know what He is in a general way, but the promise and the oath are to afford us certainty, to establish us. Then He has to begin to work, and so you have in this chapter, for the first time, the expression, the word of God. The chapter involves a vision, and I suppose if God speaks on the principle of vision to us. He abstracts us from what would be hindering to us in taking in the vision, and to Him in presenting what He has in mind in the vision. We are not accustomed to vision now, but Scripture speaks much of it. God speaks to man, we are told, in a vision of the night. He takes account of us and knows how ordinary things interfere as He is seeking to commune with us, and so He abstracts us in His own way so as to have scope for what He has in mind to make known. 

    This chapter, therefore, is remarkable, God is taking on Abraham to assure him that henceforth he is to be an established believer, established not only in the knowledge of God, but in the certain knowledge that God cannot lie. He was to be assured for a long time to come, too, four hundred and fifty years  with us it is much longer, I need not say; I mean the fulfilment of the promise took that number of years. Abraham in his lifetime would always revert to this with comfort, and it is important that each of us should have some little transaction with God of this sort, beginning with the idea of His word, for His word penetrates, as we are told, it is living and operative, and sharper than any two-edged sword, and penetrating to the division of soul and spirit, both of joints and marrow, and a discerner of the thoughts and intents of the heart, Hebrews 4: 12. That is to say, there is the searching of the being; he is, in every chamber of his heart, exposed to himself: distinction is made in his soul between thoughts and intents, so that all selfishness is exposed and God would say, It is due to you; it is not only due to Me, but it is due to you that it should be so. You will labour under great illusion if it is not so, if you are reserving any dark crevices in your heart, in conversing with Me, entering into any, engagement with Me, or I with you. 

    Abraham says, how shall I know ... ? And God said to him, Take me a heifer of three years old, and a she-goat of three years old, and a ram of three years old, and a turtle-dove, and a young pigeon. This is Abrahams matter, it arose from Abrahams wish to know, to be assured  hence, in this sense, it is Abrahams matter. It is for him to act now so as to make way for God; for God, in the fulfilment of His promises to us, does not only work all round us; He does work around us, but He has in mind, in working thus, to work in us, to get in. We are skilled in keeping Him out; able, perhaps, to tell others how God will enter into their souls for blessing, able to preach the gospel, and yet we have never made a way for Him into ourselves, and He is waiting to get in. He is saying to us, Unless I do, unless you make a way for Me, there is no possible confirmation for you of what I promised you; it is an inward matter, do not keep Me out. There are things that are impossible in this sense, morally speaking: God says, I cannot work in you unless you let Me in. And, in selecting female creatures, a heifer and a she-goat He would intimate that He is looking for a certain result here; they denote, in type, responsive affection. The Lord knows what you are capable of, but it is finding its outlet in other directions than towards God. The woman of Samaria, as we have often remarked, was a woman of great affection, and she found an outlet, a lawless outlet. In truth, any letting out of our affections exclusive of what is Godward, is indeed lawless, for we are to love Him with all our heart and all our strength. 

    So He prescribes three-year-old creatures. Abraham would have to find them, and in finding them among his cattle  he had large flocks and herds  he would no doubt be wondering what it all meant. Well, God intends to set us thinking when He purposes to do something for us, because He wants to work in us. He works for us outside of ourselves, but He wants to work in us, and He cannot really succeed in His purposes of love for us unless He is allowed to work in us. So there are these two female creatures, and then a ram of three years old, which involves a progenitive idea, that there is to be some result for God as an outcome of this. And then the birds  they are not to be divided, that is, you can retain whole thoughts of yourself, but in a little way, in this process, the smaller the better; the whole thought must stand in all this operation. 

    So it is now what Abraham will do; God did not tell him what to do with them, but they were for God; it became God that these sacrifices should be provided, and we may be sure that Abraham was particular as to the history of each creature, he would know its age. But now, having slain the creatures, he divides them, as you will observe. It says he took all these, and divided them in the midst, and laid the half of each opposite its fellow; but the birds he did not divide, that is, the pieces of the larger creatures were matched. There was to be no severing of the pieces in the passover lamb, the whole thought went through, it is food for collective position and service. But this is earlier than the passover, this is how an individual is to know, and there must be the separation of the pieces, and they are identifiable, they belong to each other. Well now, as in this process, if we are having to say to God, we may be sure that Satan is not far away. In ones holiest moments, one is humbled to be made sensible of the nearness of the enemy, and the facilities he has to act on us. In the most holy moments that we, as christians, may experience we may find this. It is very humbling, and tends to make us small, but still, the whole idea is in the birds; do not lose the sense of that, the smaller one is the better, in these circumstances. 

    The birds of prey came down. There are two sets of birds here, that is, those that Abraham provided, according to verse 9, a turtle-dove and young pigeon  symbolic of good; but then there are other birds, birds of prey, as you will observe. The birds of prey came down on the carcases; and Abram scared them away. These are other birds. We must have discernment in reading Scripture; cutting in a straight line the word of truth, not simply the Scripture, but the word of truth, for truth is interwoven, very intricately at times, in what is presented to us. Abraham sees these fowls that came down  what is the intent? To spoil all that he was doing. I urge young people to listen to what I am saying, for, unless you come into this sort of experience in some sense, you will never he confirmed, you will never be settled or assured in divine loves provision for you. You have to learn to scare (the word scare is in the New Translation) them away; do not entertain them. That is the difficulty that, in your holiest, most sincere moments, and the moments in which God is set to help you, the enemy is there. Even in a meeting like this, Satan comes, as we have often said, to rob souls that are listening, of what is being presented. So Abraham scares them away; God did not tell him to do it, but he did it; nor did God tell him what to do with the creatures, what he did was the outcome of intelligence. 

    Now, I have said all that as part of what is in mind, that is, making a way for God. If these creatures He has directed us to bring, or to provide, are damaged by the devil or his emissaries, God is interfered with. So the epistle to the Romans teaches us how we are to have control of our minds; it is one of the greatest acquirements of the christian initially, to learn how to control his mind. I myself; not simply I, but I myself with the mind serve Gods law. The delivered christian seen in Romans 7 has complete control so that the mind becomes servile and held for one use, namely, Gods law. That is not the ten words simply, but Gods law, whatever it be specifically. So, if the enemy comes  and he does come  and young people are hampered with him and wonder how it is, it is because we do not learn how to control our minds and use them according to their power as rightly controlled. Abraham scares the birds away, they are foreign, they are antagonistic. That being so, it came to pass when the sun had gone down, and it was dark, that behold, there was a smoking furnace, and a flame of fire which passed between those pieces  that is the power of God. Abraham made the way for it in scaring away the enemy; so God acts to confirm Abraham, and the whole territory from the river of Egypt to the great river, the river Euphrates, is secured to the believer, to Abraham and to his seed. How restful he would be after that! He would be not only a believer, but a confirmed believer. He that establishes us with you in Christ, and has anointed us, is God. That is what He is aiming at with every one of us. The young christians at Corinth could see how established Paul was; no storm could overturn him, he was established, but he says, God who establishes us with you ... That is, he was established with the Corinthians. It is peculiarly strengthening to be told that I am sharing a special blessing with one far ahead of me and distinguished in every way in the things of God. 

    Well, I now go on to John the baptist. From the believer  for Abraham is a characteristic believer now, confirmed in the purposes of God  I pass on to the minister, to speak of how, in our public service, we make a way for God. Christendom as it is has blocked the divine way; God cannot move out to the regions beyond now. I use the word cannot in a moral sense, there are things God cannot do in that sense consistently with Himself. Paul says, I, from Jerusalem, and in a circuit round to Illyricum, have fully preached the glad tidings of the Christ (Romans 15: 19); in doing that he made a divine way; he provided, not only a way for man, the divine way for us, the way everlasting, but he provided a way for God. In the Acts, the way for the christian implies the fellowship, but then there is a way for God, so that God can go from city to city, town to town, and village to village, as indicated in the addresses to assemblies in Asia (Revelation 2 and 3). John the baptist is, I think, the great example for us in this respect; it is he that is selected by God for this service peculiarly, so that it says, in the passage from which I read in Matthew, in those days comes John the baptist, preaching in the wilderness of Judaea, and saying, Repent, for the kingdom of the heavens has drawn nigh. For this is he who has been spoken of through Esaias the prophet, saying, Voice of him that crieth in the wilderness: prepare ye the way of the Lord, make straight his paths. He is making a way for the Lord in preaching repentance, but I am not going into the details at all, there is no time for this; I would like more particularly to call attention to John himself, that is, the kind of man he was as a public minister. 

    Luke tells us that the word of God came to him, that marks his ministry: as the word of God came to Abraham, so it did to John. It is a question of the mind of God, and what one would specially desire is to convey briefly an impression of John the baptist. I have read from Matthew, rather than any other of the gospels or from the Acts, because of the point the Lord makes, in speaking to John, about righteousness. John the evangelist presents John the baptist in the most attractive way, I think, of any of the evangelists, and that is because he so stresses Johns admiration of Christ, the great estimate he had of Christ. I believe (if one may be allowed to speak familiarly of such a matter) that, if heaven were to catechise a prospective minister, what would be stressed would be, the ministers estimate of Christ. How do you regard Him? What is He in relation to yourself? Do you think yourself at all comparable with Him? Now I think John the evangelist is like that in regard to John the baptist; he shows how he measured up with the divine requirement. He is presented, as I said, as a sort of ideal for all ministers of Christ. 

    So, almost as soon as the Lord is seen here as Man in Johns narrative, we have John the baptist quoted as saying that He was preferred before him. He is urgent and energetic; he says, I want to say at once about that Man. He is preferred before me  that surely is a fine thing to start with. No one can be of any service really in the ministry of Christ, save he learns to be a second; and John puts his word in at once and says, He is preferred before me. That matter is settled; great as I am, John says, great as other people think I am, that Man is preferred before me, and for a good reason  He was before me. It is no question yet of the ability of Christ in testimony, it is a question of the Person of Christ, who He is; I must be clear as to that, and that is the point John makes. Jerusalem sent word to him and said, in effect, We are giving you a place in Jerusalem; your fame has reached us and we recognise you. Men will do that if you have gift; if you have ability it will be recognised, men will recognise you so that they may be enhanced. Jerusalem would be greater as honouring such a man as John; it would distinguish him by a title, whatever was needed. But John would honour Another, not himself: he says, In the midst of you stands ... he who comes after me, the thong of whose sandal I am not worthy to unloose. Do not think of me, think of the Man who stands in the midst of you; that is the minister making a way for Christ. I will not make a way for Him, if He is not great in my esteem; such is our make-up, that we are so self-centred naturally; but if we are to make a way for Christ, He must be everything. He is before us; He is preferred before us too. John the evangelist does not speak so much of Johns preaching as the others do, he stresses Johns remarks expressing his great appreciation of Christ. How he loves to speak of Christ, how superior He is! He will make a way for Him; and so here in Matthew he says, Prepare ye the way of the Lord, make straight his paths. And then, I indeed baptise you with water to repentance, but he that comes after me is mightier than I, whose sandals I am not fit to bear; he shall baptise you with the Holy Spirit and fire; whose winnowing fan is in his hand, and he shall thoroughly purge his threshing-floor, and shall gather his wheat into the garner, but the chaff he will burn with fire unquenchable. 

    Now, that is all perfect, and I have, as I might say, 

    a feeling of regret in having to point out something that you do not get in Johns gospel: that the Baptist would dissuade the Lord from something that the path He had entered upon required. Jesus comes to him; and it is when Jesus presents Himself to me that I am tested. I can talk of Him to others, but when I am face to face with the Lord, and He would stress His humility, I may shrink from the full truth  I may even protest against it. In ministry as the Spirit of God may empower a brother to bring out the humility of Christ, let us not be afraid of it, it is part of the testimony. What wonderful compression marked Jesus! Think of Him saying  and I refer to it with the deepest reverence  I am a worm, and no man; a reproach of men, and the despised of the people, Psalm 22: 6. How could He say that? Is it not part of His testimony? If one refuses it, he is not equal to this, not equal to the presence of Jesus. What wonderful compression, what wonderful sense of reduction comes before us in the incarnation, as we hear Him speak in that way! John the baptist is not just ready for that, he says, I have need to be baptised of thee; and comest thou to me? His words seemed to say that he knew better than the Lord! Let none of us ever be in that position. Prohibitionists, for instance, assume to know better than the Lord, though they do not say this in words. In many other instances, people who think they are pious, are really assuming to know better than the Lord. That will not do; nor will any of us be used or be useful unless we submit to the truth. Many have legal thoughts, thoughts that hinder us going in for the full truth. 

    Then comes Jesus from Galilee to the Jordan to John, to be baptised of him; but John urgently forbad him, saying, I have need to be baptised of thee; and comest thou to me? That was true, but then the Lord was doing the will of God, which required that He took this lowly place, and that John should serve Him in it. John was there expressly to make a way for Him; but without this service the divine way would have been blocked. The Lord was going on to a beautiful scene in this section, to the opening of heaven and the Fathers voice owning Him from there  I cannot stop to speak of it, but it is most affecting; but John, for the moment, was not making way for it, by introducing his own insignificance; without doubt his feelings as to himself were true, but their introduction at this juncture was contrary to his commission as the forerunner of Christ. Let us not be afraid of humility in anyone; none of us has a lot of it. Wherever you see it, let it work, let humility have its full way. The Lord was the embodiment of it. Take my yoke upon you, and learn from me, He said, for I am meek and lowly in heart. Jesus answered John: Suffer it now; for thus it becometh us to fulfil all righteousness. Suffer it now, ...  John in acceding is brought into full accord with his mission as Jehovahs messenger to prepare His way, so that all flesh should see His glory. Think of the Lord having to say to me, Suffer Me to do this! Why should He? Would it not raise the question, whether I am ready to submit? He is the Lord of glory, and should I not submit unreservedly as He comes to me in this way? 

    It is very suggestive that, when the Lord spoke about righteousness, John the baptist submitted. May we not be touched with the importance of righteousness in this matter?  and not one righteousness, but all righteousness. The way of God requires the fulfilment of all righteousness; and not merely that Jesus should do it, but that John should do it. He said, Suffer it now; for thus is becometh us to fulfil all righteousness. And John suffers Him, thank God! He is now in the full dignity of his mission. Think of the honour of baptising the Lord Jesus! 

    He came in that way in love identifying Himself with the remnant of Israel, not indeed that He needed to be baptised  surely not. He is the great Baptiser Himself, He baptises with the Holy Spirit  but the way of God required this lowly attitude of Jesus, and John suffered Him, and the glory honoured Jesus at that point. The way of God has brought in the full light of the divine glory, of heaven opened. John was never more consciously in it, I am sure, than he was at that moment. He says elsewhere, I saw, and bare record that this is the Son of God. He had made a way for Him. How great a thing it is to make a way for Jesus, whether in myself or publicly in my ministry; so that heaven declares its pleasure in Him, and I am in all that light and blessedness! 

    Then finally, in the Revelation, the simple thought in mind, as I said, is to make a way for the Lord to come to any of us. He knocks: Behold, I stand at the door and am knocking. Speaking simply, you might open the door because of His knocking; but the point is, if any one hear my voice and open the door, I will come in unto him and sup with him, and he with me. It is contingent, not on the noise made by the knocking, but on His voice, it is His voice, that is, you know who is knocking. We may hear the knock and not Him that did it; knocking may be some severe thing that happens. There is no voice in a knock, but it is my voice, the Lord says, it is His voice heard accompanying the knock. If any one hear my voice and open the door, I will come in unto him and sup with him, and he with me. Now some of us may never have had any experience like this, perhaps have not thought of it. We have had severe things happen in our circumstances, business losses, and what not  knocking is there; but then it is the Lords voice in the knocking, or with it, that is, it is Himself. 

    A parallel passage to this is in the Canticles, the Lord is out in the night; it does not say He is suffering anything outside in Laodicea. He presents Himself in His greatness to Laodicea, One who can give counsel, gold, eye-salve. He can provide everything that the Christian needs  or even what the whole profession needs. So that it is not Christ as in need outside, as suffering outside; here, He has resources. It is not that in the Canticles, it is One whose locks are wet with the dew of night, He is exposed and He comes and knocks at the beloveds door, and she is in bed, and she is too lazy to open; she misses Him; but here He says, if any one hear my voice and open the door, I will come in unto him and sup with him, and he with me. Is there anyone here whose heart is too hard to take this in, the Lords appeal! He says, I will sup with you. If you are able to discern My voice, and you open to Me, I will come in and I will sup with you. But then He says, You will sup with Me. Supping with Him is Philadelphia, supping with Him is part with Him. And the Lord is appealing to someone here, maybe to all of us, as to opening and making a way for the Lord to come in, as hearing His voice. It is a characteristic of a sheep of Christ to hear His voice. Hearing His voice, you open to Him, that is, you are moved by His voice. 

    The feminine speaker in Canticles says, it is the voice of my beloved; well, it was, but still she did not open, and He left, and she suffered loss. Now, dear brethren, the closing word is, Let us not be in that plight. Knocking is going on, but are we hearing His voice, the voice of Him who knocks? Let us hear His voice, His own accents; it is the Lord, let Him come in; as He comes in, He sups with you. But He further says, and he with me  and that part would involve the blessedness of assembly privilege. 
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    ASSURANCE AND CONFIDENCE (JT 47)

    Genesis 15: 8 - 18; 2 Corinthians 1: 6 - 24; 2 Corinthians 3: 4 - 6

    JTWhat is in mind is the assurance that God affords to those who have faith, and I thought that this chapter in Genesis, linked with the passages read in 2 Corinthians, would help. The epistle makes much of assurance, and confidence towards God, and confidence in one another. We have in it that God establishes us together, Paul saying, Now he that establishes us with you in Christ ... is God 2 Corinthians 1: 21. What enters into this on Gods part is the thought of covenant; it enters into His relations with men generally, even His requirements of Adam were so designated, for it is said that Adam ... transgressed the covenant, Hosea 6: 7. There was a link in that sense between God as Creator and Adam as His creature. Then, after the flood, there was the covenant made with Noah, and the cattle, and the earth itself Then with Abraham, Isaac and Jacob, and Israel, and with David, so that the idea marks Gods relations with men, and of course, particularly with believers. In fact, it is always with those who are in specific relations with God. 

    We get it here in Genesis 15 with Abram; and what is to be noted in his case, and in the case of Noah, is that certain experiences are gone through before the covenant is formally made and ratified. In Noahs case, it was proposed before the deluge (Genesis 6:18), but ratified afterwards. Abram goes through much, and then we are told that On the same day Jehovah made a covenant with Abram Genesis 15: 18. There is no formal covenant made with christians as such, but the principle of covenant enters into christianity, not only the new covenant, but the first covenant with Israel in the spiritual, or anti-typical teaching of it (see Romans 8: 4). That is, God has come in in Christ in the gospel according to His love to us, and in baptism and the Lords 

    supper believers normally commit themselves to God. (See also note in New Translation, 1 Peter 3: 21). So that in general there is the principle of covenant between God and us as known as a people here on earth. The new covenant by itself enters into this too, only it is made expressly with the house of Israel and the house of Judah. 

    In all this we see how God would assure us, in His readiness to commit Himself in covenant, oath, promise; but, in truth, the more we know God the less we are dependent on these specially assuring provisions. But still, He takes account of us in our weakness and shallowness, and assures us as to Himself. He has made promises to us, even swearing, as we are told in Hebrews: Wherein God, willing to shew more abundantly to the heirs of the promise the unchangeableness of his purpose, intervened by an oath, that by two unchangeable things, in which it was impossible that God should lie, we might have a strong encouragement, who have fled for refuge to lay hold on the hope set before us, which we have as anchor of the soul, both secure and firm, and entering into that within the veil, where Jesus entered as forerunner for us, become for ever a high priest according to the order of Melchisedec, Hebrews 6:17 - 20. These are the thoughts in ones mind in view of this meeting. 

    FIYou have in mind that the thought of covenant runs right through from Adam. 

    JTThat is true, and it especially affects young believers, that they should have confidence in God. 

    FIGod ... for us, is more in relation to our movements here on the earth than our movements as connected with the heavenly side of the truth. 

    JTYes; it is the public position here, so that we should be confirmed and stand in the truth. 

    RemThere are no conditions with this covenant with Abram. 

    JTWell, there are the terms from Gods side. Abram has gone through much, and the covenant is in answer to his desire to know. In verse 8 we read And he said, Lord Jehovah, how shall I know that I shall possess it? Genesis 15: 8. That is, he wanted assurance. Many are like that, and it is not simply that we are mentally assured from the Scriptures, but God puts us through circumstances in which He proves what He can be to us. Abram goes through much here; so also Noah had to go through much before the covenant was ratified with him. It is mentioned in chapter 6, but completed in chapter 9. God would have us to be assured as going through things with Him. If He has come in in Christ, and Christ has suffered and died and been buried, God looks for some correspondence with that in those who believe; and then He shows how He would assure us of ultimate results, as passing through these experiences. We are not simply to take up the attitude of mentally assenting to the gospel and making much of the fact that the sheep of Christ can never perish, but there are the experiences resulting from the government of God, and our ordinary circumstances in the wilderness, including our failure, and it is as passing through these that God assures us (see Romans 5: 3; Romans 8: 28). He is not assuring persons who merely assent to the gospel and fail to accept the path of His will. 

    QuesIs that seen too in connection with Israel? There was the assurance of the passover and the Red Sea, and the espousal to Jehovah in the wilderness before the actual covenant was entered into. 

    JTThat agrees exactly with what I have said as to the covenant with Noah and Abram. There is a certain experience that precedes the ratification of it. God looks for some correspondence with His overtures in Christ. The sufferings of Christ command faith, and there are corresponding experiences with us. So that Israel had to suffer in Egypt and go through the Red Sea before the covenant was made with them, and in our case, a person who believes is baptised: he that believeth and is baptised, that is, it is a concurrent necessity to faith; it is a committal to the death of Christ, for as many as have been baptised unto Christ Jesus, have been baptised unto His death, Romans 6: 3. There is the acceptance of His death and correspondence with it. That is the idea. The Lords supper is the other side in a positive way, but involving the same thing. 

    PHHThere seems to have been a certain intelligence with Abram. He is told to take a heifer and a she-goat, and so on, but he not only took all those, but he divided them and laid the half of each opposite its fellow, and the birds he did not divide. Would that point to intelligence in the soul? 

    JTQuite so; God did not tell him to divide them. It is a question of the intelligence he had. He placed them in a certain way and God accepted this, and entered into it, as we see in verse 17: And it came to pass when the sun had gone down, and it was dark, that behold, there was a smoking furnace, and a flame of fire which passed between those pieces Genesis 15: 17. God accepted the position of the pieces. It is an allusion to faiths apprehension of the death of Christ, and affords God an opportunity of showing His power, and what His love can be to us. The smoking furnace and the burning lamp would indicate the power of God operating, so that the covenant is immediately made; it is made that day. All this indicates how God works in relation to our faith; it is a question of His love and His power. 

    FIDo you mean that it is an answer to movement on our side? 

    JTThat is right; God is looking for movement in believers; we are not to be apathetic towards Him, although assenting to the truth. We are to be moving, so He indicates what is required in the creatures, specifying their age and sex, and Abram supplies them and knows what to do with the parts. The death of Christ is a real matter; as evidenced in the dividing of the animals. Christianity does not exist merely in terms, like Eastern religions, it involves sufferings, first infinitely in Christ, then correspondingly in us. These creatures are slain and the parts separated, and yet the wholeness is retained, for the parts stand in relation to one another. That would be figuratively awaiting resurrection. 

    QuesWould the scaring of the birds be pursuing the thing to its end? 

    JTI think it shows that Abram had holy thoughts and he could discern the work of the devil. That is another thing that young believers should beware of. Satan would be very active in the birds of the air, they represent his insidious attacks. Do I admit the thoughts he suggests to my mind, or do I scare them away? Many admit them into their minds, but Abrams action shows the spiritual vigilance that repels all such suggestions of the devil. 

    PHHWhat would you say about the matter of obedience in connection with this? In the early history of Israel in Egypt, as Gods thoughts first became known to them through Moses and Aaron, they worshipped. Does this mark us when we obey from the heart? Then later, in Exodus 12: 28, they went away and did what Moses had commanded. 

    JTYes, first we are told that Moses and Aaron went and gathered all the elders of the children of Israel; and Aaron spoke all the words that Jehovah had spoken to Moses, and did the signs before the eyes of the people. And the people believed. And when they heard that Jehovah had visited the children of Israel, and that he had seen their affliction, then they bowed their heads and worshipped, Exodus 4: 29 - 31. In chapter 12 it is typically the obedience of faith. Faith is an essential in the gospel. The gospel makes proposals to all, but only those who have faith get the good of it. God has only one mind for all men (Luke 7: 41, 42); He desires that they should be saved, but faith in men is essential. No one gets the benefit of the gospel, save one who has faith, and hence the types show that Israel came into things on that ground, the ground of the obedience of faith  not only faith, but the obedience of faith. That is the first part of the doctrine of Romans, to the end of chapter 5; it sets out what is proposed in the gospel, and made effective to those who have faith. Then chapter 6 begins with the requirements from our side, of those who have faith, and there it says, as many as have been baptised unto Christ Jesus, have been baptised unto his death Romans 6: 3. It is the acceptance of His death. We have been buried therefore with him by baptism unto death, in order that, even as Christ has been raised up from among the dead by the glory of the Father, so we also should walk in newness of life. For if we are become identified with him in the likeness of his death ... Romans 6: 4,5. That is our attitude, and what we commit ourselves to, and that will bring in certain experiences, corresponding to some extent with what is seen here with Abram. This is in order that things may become real to us. Only those who go through such experience realise the assurance. Along with the acceptance of the death of Christ, what exercises there are, so that we come into line with Abram, who is father of us all. Of course, that is only a relative term, but it is that we may learn from our father how to proceed in faith, and come into the good of the covenant, the disposition of God towards us. I am not speaking of the new covenant, but of the principle of covenant, that is, what God commits Himself to, as regards us. The Lords supper is the normal result for one who is baptised; that is the next thing. 

    FIAre you linking this thought with what you have said elsewhere, that the elder brethren should wait for the younger, so as to leave room for the expression of this obedience of faith in regard of Christs death? 

    JTYes; tarry one for another 1 Corinthians 11: 33. The passover contemplates that old and young participate together in divine privileges, for it was a household matter. The teaching in 1 Corinthians is: For also our passover, Christ, has been sacrificed. That brings the passover into the belongings or property of christians. For also our passover, Christ, has been sacrificed; so that let us celebrate the feast, not with old leaven, nor with leaven of malice and wickedness, but with unleavened bread of sincerity and truth, 1 Corinthians 5: 7, 8. Well, that involves suffering, that is, something in us in accord with the passover. The passover suggests Christs sufferings; it was roast with fire, and the feast of unleavened bread, which extended for seven days, is the disallowance of sin on our part, and is to bring us into accord with the passover, that is, with the sufferings of Christ. The feast of unleavened bread continued through the whole period; it is a continuous thing, and enables us to come together in a right attitude to partake of the Lords supper. 

    WWIs the basis of all this seen in Exodus 19:4, in the third month after they came out of Egypt? Ye have seen what I have done to the Egyptians, and how I have borne you on eagles wings and brought you to myself. The covenant is suggested after that. 

    JTThat is right. In the journey after the Red Sea, Moses brought them to Marah, and then in chapter 17 Jehovah commanded them to go to Rephidim, that is, the rock that was smitten. Now they are to apprehend the smitten rock. We have not only justification, but the Spirit comes to us through a suffering Christ. The rock was smitten by Moses in the presence of God. 

    PHHIs that what gives such force to the institution of the Supper in the three synoptical gospels, especially in Luke, where the Lord says, With desire I have desired to eat this passover with you before I suffer? Luke 22: 15. Is your thought that the Supper for us in its reality is missed apart from approaching it morally through the passover? 

    JTI am sure that is right; so in Luke 22: 15, we have, before I suffer, and the same writer in the Acts says, after he had suffered Acts 1: 3. The sufferings are kept in view, whether before or after. The coming of the Holy Spirit is from an ascended Christ, but a Christ that suffered. 

    FIThe man in Deuteronomy 26:5 says, A perishing Aramaean was my father. Do you distinguish between what marks us thus during the week, and the way we are viewed at the Supper? 

    JTDeuteronomy 26 contemplates a worshipper coming to God with a basketful of the firstfruits, and the priest takes it out of his hand and sets it down before Jehovah. That is the first movement. The basket, and what is in it, refer to a believer in his heavenly relation, but that is abstract, and as applied to assembly service would be at the beginning. That has to be left for a time, but it is in view, and you come back to it. Then the worshipper proceeds to tell Jehovah, A perishing Aramaean was my father, and he went down to Egypt with a few Deuteronomy 26: 5. He goes through the whole history humbly before God, recognising that he owes everything to God. It is not a mere doctrinal thing, it is a reality with him. He has come all the way and he has the fruits in the basket, but the basket is left for the moment before God. The priest takes it out of his hand. Then he comes back to the basket himself and speaks about it and worships. That is the idea; and the understanding of it is very helpful in connection with what we are saying. It is the going through things first, as Abram did here, the experience he went through. Christ was raised up from among the dead by the glory of the Father (Romans 6: 4), but then, we are become identified with him in the likeness of his death Romans 6: 5, and that is to be entered into experimentally. 

    Chapter 7 then involves the deepest kind of exercise; what promotes spiritual fibre in us, and makes us, as we receive the Spirit, really christians and really worshippers. Then in Romans 8 there is suitable response to God. 

    QuesGenesis 17 brings in circumcision as the condition on which the covenant is established. What is the difference between the exercise of chapters 15 and 17? 

    JTChapter 15 refers to Israel going down into Egypt and remaining there for four hundred years. Abram had gone through deep exercise, a horror, a great darkness came upon him  a humbling thing  and then there was the passing of the smoking furnace and the flame of fire between the pieces. That is an objective thought. He had placed the pieces where they should be, that was faith and intelligence, typically. He selects the creatures according to their age and sex, and keeps Satan away, and he is now ready for God to come in and assure him as to what He had promised. This extraordinary thing, this horror of great darkness, happens as the sun went down. God says certain things to him, and the smoking furnace and the flame of fire pass between the pieces, and on the same day the covenant is made, that God is going to give him the land: Unto thy seed I give this land, from the river of Egypt to the great river, the river Euphrates Genesis 15: 18. What is in mind is the territory which Abram is to inherit. Chapter 17 is not that; it is a question of the son; of who it is, that is to inherit the land. The kind of man that is to inherit it, is the only-begotten son, not Ishmael, but Isaac. So the covenant in chapter 17 involves circumcision, that the flesh is to be put away absolutely; Abraham circumcised all the males, and then God comes to him in chapter 15. I think that is the order in which we go though the service of God. We see how the Israelite in Deuteronomy 26 makes his speech; he goes over the history, which corresponds with Genesis 15, but chapter 17 is sonship, that is, Christ apprehended as the Son. 

    QuesWe read in Psalm 105: 8 - 10, He is ever mindful his covenant,  the word which he commanded to a thousand generations,  which he made with Abraham, and of his oath unto Isaac; and he confirmed it unto Jacob for a statute, unto Israel for an everlasting covenant. 

    JTThat sums up the whole matter, and shows how everything is made sure, and I think that is the line the apostle is on in the second letter to the Corinthians; to assure them as to their position, and so he alludes to the deep exercise he had gone through. He says, For we do not wish you to be ignorant, brethren, as to our tribulation which happened to us in Asia, that we were excessively pressed beyond our power, so as to despair even of living. But we ourselves had the sentence of death in ourselves, that we should not have our trust in ourselves, but in God who raises the dead; who has delivered us from so great a death, and does deliver; in whom we confide that he will also yet deliver; ye also labouring together by supplication for us that the gift towards us, through means of many persons, may be the subject of the thanksgiving of many for us (2 Corinthians 1:8 - 11). Then he goes on to say, For we do not write other things to you but what ye well know and recognise; and I hope that ye will recognise to the end, even as also ye have recognised us in part, that we are your boast, even as ye are ours in the day of the Lord Jesus. And with this confidence I purposed to come to you previously, that ye might have a second favour; and to pass through to Macedonia by you, and again from Macedonia to come to you, and to be set forward by you to Judaea. Having therefore this purpose, did I then use lightness? Or what I purpose, do I purpose according to flesh, that there should be with me yea yea, and nay nay? Now God is faithful, that our word to you is not yea and nay. For the Son of God, Jesus Christ, he who has been preached by us among you (by me and Silvanus and Timotheus), did not become yea and nay, but yea is in him. For whatever promises of God there are, in him is the yea, and in him the amen, for glory to God by us. Now he that establishes us with you in Christ, and has anointed us, is God, who also has sealed us, and given the earnest of the Spirit in our hearts (2 Corinthians 1: 13 - 22). It seems to me that passage corresponds with Genesis 15, that is, God has caused the great minister of the gentiles to go through things that his trust might be in God, and now he would bring the Corinthians into the same assurance. That is the principle; the young are brought into assurance with the old, and it is God who establishes us together. 

    QuesWhat you have read to us would be what Paul says. He had been made competent as a new covenant minister. Would this experience contribute to him in his ministry? 

    JTThat leads up to chapter 3, which is, in truth, in relation to another thing  their want of confidence in him. Did he need a letter of commendation from Corinth? That is what leads him to refer to the new covenant. What we have spoken of refers to christianity in general. The apostle is addressing the assembly of God which is in Corinth, and he shows that, as a minister, he went through conditions of exercise and sufferings that were in keeping with christianity, and all that was intended to help the Corinthians. For all things are for your sakes (2 Corinthians 4: 15); (see also 2 Corinthians 6: 3 - 10). So he goes through all this, and brings it to bear on them, and God through all these things is establishing him with them. That is the thing to lay hold of. Before we come to the passage about the new covenant, he brings that in as additional, to enhance himself as minister in their eyes, for they were questioning him. 

    QuesSo is all this written to increase our confidence in God? 

    JTThat is just the point we are seeking to get at. If anyone will look through this epistle, he will be impressed with the place that confidence and assurance have. The Corinthians had been losing confidence; evil elements had been coming in, as the birds in Abrams case, but they were not scared away at Corinth. So this epistle is to overcome all that and establish them again in the light of the gospel. 

    PHHIs not that largely so in regard of ourselves, that we are assured of things as we see that those who minister to us have suffered in order to bring the reality of them to us? Was that not so in regard of men like Moses and David and the prophets particularly, all of whom are recorded as suffering, in order to assure the people that the things of God were real? 

    JTThat is the point as regards the ministers who serve in any prominent way. They not only enlighten and teach the saints, but they are models, and what the apostle brings in in that respect is that he suffered; and he would have them understand how much he suffered, and that it was all in view of them. 

    PHHReferring again to 2 Corinthians 1: 21  Now he that establishes us with you in Christ, and has anointed us, is God. Do I understand you to mean that it was really for the purpose of establishing Paul and Silvanus and Timotheus in the confidence of the Corinthians, so that the full christian light might be embraced by them? 

    JTThat is exactly the principle; according to the first epistle they had allowed Satan to come in amongst them through partisan feelings, and Satan had in mind to disrupt the whole position and scatter the saints; that they should lose confidence. Satans great effort was to discredit Paul, and if he could do that he would discredit his ministry. If the foundations be destroyed, what shall the righteous do? Psalm 11:3. 

    Paul has to go through this extraordinary experience of tribulation, but all to their benefit; God meaning to establish him with them, not only to establish the minister, but to establish the saints with the minister. He says, But we ourselves had the sentence of death in ourselves, that we should not have our trust in ourselves, but in God who raises the dead 2 Corinthians 1: 9. Then he says further, Now he that establishes us with you ... and has anointed us, is God 2 Corinthians 1: 21. 

    LWould you say that the apostle is concerned that every one should have assurance, even the one who had sinned? He said, Wherefore I exhort you to assure him of your love (2 Corinthians 2: 8). 

    JTThat is one line that runs right through the epistle. Paul is assured in God who raises the dead, and the Corinthians are all to be assured, and the man who has been put under discipline is to be assured. Everything is put on the ground of assurance and confidence, and that is the real characteristic of christianity. Chapter 3 brings in the matter of a letter of commendation, and it is in that connection that we have the new covenant introduced; an additional thought in order to enhance the great apostle, as the Corinthians had somewhat withdrawn their confidence from him. He says, Do we begin again to commend ourselves? or do we need, as some, commendatory letters to you, or commendatory from you? Ye are our letter, written in our hearts, known and read of all men, being manifested to be Christs epistle ministered by us, written, not with ink, but the Spirit of the living God; not on stone tables, but on fleshy tables of the heart. And such confidence have we through the Christ towards God: not that we are competent of ourselves to think anything as of ourselves, but our competency is of God; who has also made us competent, as ministers of the new covenant; not of letter, but of spirit. For the letter kills, but the Spirit quickens (2 Corinthians 3:1 - 6); he brings in this additional thought from Jeremiah 31 to enhance himself according to what he was; according to what God had made him as a minister, in the eyes of the Corinthians, that they might have confidence in him. 

    PHHIs it something like Moses coming down from the mountain in Exodus 34? It says And Moses called to them; and they turned to him,  Aaron and all the principal men of the assembly Exodus 34: 31, and then it says, And afterwards, all the children of Israel came near; and he gave them in commandment all that Jehovah had spoken with him on mount Sinai Exodus 34: 32. Is that like the principle of confidence in Moses, or as in Paul, working out gradually amongst the saints? 

    JTQuite so. The passage in Exodus, from chapter 32 to 34, corresponds with these two epistles to the Corinthians. For this Moses, they said, ... we do not know what is become of him! Exodus 32: 1. That is, Moses importance had waned in their minds. They could get along without him, and that really was the sort of evil that had come in at Corinth. They could get along without Paul, and therefore without Christ; and all kinds of evil were allowed to spring up. So the first letter was to deal with that, just as Moses and the Levites dealt with the state in Israel. Then, after chapter 32, we have the instruction of chapter 33, which greatly enhanced Moses by his faithfulness, and then chapter 34 shows how God honoured him, saying, Hew for thyself two tables of stone like the first; and I will write upon the tables Exodus 34: 1. Jehovah passes before Moses and proclaims His name and says to him, for after the tenor of these words have I made a covenant with thee and with Israel (Exodus 34: 27); meaning that it is no longer the letter, but the spirit; for in truth the second giving of the law was the foreshadowing of the new covenant, and therefore Moses comes out and his face shines. That is, there is increased revelation, increased light, and the saints are to be in the benefit of all this, but they did not have confidence in Moses, 

    and so he calls them to him (verse 31). That is what Paul is doing in this second letter; he is calling the Corinthians in love, and they turned to him. So he says in chapter 3, But when it shall turn to the Lord, the veil is taken away 2 Corinthians 3:16; that is, the heart is changed and is right; there is no veil, and we behold the glory of the Lord, that is the truth as applied to the Corinthians. 

    WWWould you say a word on 2 Corinthians 1: 20, where he brings in for glory to God by us? 

    JTIt shows that God is using Paul and those who laboured with him. The promises were all yea and amen in Christ, but they were being effected down here through the ministry; the service of these men, for glory to God by us. It shows how the ministry is used of God to effectuate His thoughts about us. 

    EGWould you say a word on the latter part of verse 6: For the letter kills, but the Spirit quickens? 2 Corinthians 3:6. 

    JTIt seems a sort of axiom. The letter kills, so we must get the spirit of things. The apostle would make it clear, that we are to get the spirit of anything in christianity. We have to get the spirit even of the new covenant, and the Lord is the Spirit of it. The insistence on the letter of anything may kill; that is a general thought throughout Scripture. Christ indeed is the spirit of Scripture in one sense, but the point the apostle is making is that he is a new covenant minister, not of the letter, but of the spirit. He is not bringing forward the actual letter of the new covenant from Jeremiah; he is dealing on a much higher level than that. He is preaching the Son of God, but the spirit of the new covenant entered into his ministry. It is not that he was the minister of the new covenant, but a new covenant minister, which ministry conveys the idea not of demand, but of supply. The law written in the heart is what God does; that is the principle of the new covenant. The spirit of it is that God does everything for us, and Paul was on that line. He was not demanding, but supplying, and so he goes on to say at the end of the parenthesis, the Lord is the Spirit 2 Corinthians 3: 17, characteristically the Lord, not Christ, but the Lord is the Spirit, because that is what was needed at that time, the dominance of Christ amongst the Corinthians. 

    RemThat verse would not justify us in connecting the letter with the old covenant and the Spirit exclusively with the new covenant. Is there not also the spirit of the old covenant, and the letter of the new covenant, as well as the spirit of it? 

    JTCertainly. That is what I was saying, that even the first covenant with Israel, in the spirit of it, applies to us. It is used in that way, as indeed in Romans 8: 4, as already quoted; the righteous requirement of the law should be fulfilled in us; again in Romans 13: 10, love therefore is the whole law; it is not abrogated. The Lord is the spirit of it too; He had it in His heart; He loved it and died to establish it. The letter would insist on the formal details of the book of Exodus, which of course brought Israel into bondage, and has brought christians into bondage, too; it is the spirit of things we want: the Lord is the Spirit. 

    FISo the apostle brought in the thought of life  the Spirit quickens  in contrast to the ministry of death. 

    JTThat is right. Pauls ministry was like that; it was vivifying. With the opposing leaders at Corinth it was a question of demand (see 2 Corinthians 11: 20), and so in the whole ecclesiastical system it is a question of demand, whereas the ministry is life-giving. 

    PHHIs that largely the force of the new covenant as applied in the Supper, that it has a quickening effect upon our affections at that particular moment? 

    JTIt has indeed, and that is the point in it. The synoptical gospels give the first introduction of the Lords supper, but the words which the Lord gives to Paul actually differ from all. This in 1 Corinthians 11 is the final word. It is as if the Lord rewrote the thing, because it was to have a new setting. Matthew and Mark give us a Jewish setting, and then Luke adds to the bread the idea of a memorial. The apostle says, For I received from the Lord, that which I also delivered to you, that the Lord Jesus, in the night in which he was delivered up, took bread, and having given thanks broke it, and said, This is my body, which is for you: this do in remembrance of me. In like manner also the cup, after having supped, saying, This cup is the new covenant in my blood: this do, as often as ye shall drink it, in remembrance of me, 1 Corinthians 11: 23 - 25. You do not find that in the gospels, nor anywhere, save in the final word as to the Lords supper, which the Lord Jesus delivered to Paul. If we are to understand this great subject, we must begin with this last word from the Lord to Paul, the minister of the assembly; for it is the setting of it in the assembly, formally detached even from our houses, that we have in 1 Corinthians 11. The brethren will do well to follow that, for while, of course, not setting aside what is said elsewhere, it reduces the Supper to smaller limits, as set in assembly service. He says nothing in regard of the forgiveness of sins, or even that His blood is poured out; it is just, This cup is the new covenant in my blood: this do, as often as ye shall drink it, in remembrance of me 1 Corinthians 11: 25. 

    FIIn the gospels, the Lord as being here on earth gives it to His own, but in Corinthians it is given from the Man in glory, and that makes a difference. 

    JTThe Lord is pressing the new position of the Supper, which is in the assembly among the gentiles. I would like to know what the brethren think of this final word given to Paul, carrying instructions as to the Supper set among the gentile assemblies. What do we understand by the words as to the new covenant: This cup is the new covenant in my blood: this do, as often as ye shall drink it, in remembrance of me? 1 Corinthians 11: 25. 

    I think we have omitted largely the idea of remembrance that is here attached to it; this is not found in the gospels. The remembrance is confined to the bread in the gospels. 

    PHHAccording to the word used, it would seem to be an active calling to mind of the Lord Jesus personally in connection with the cup. Would that fit in with what Paul says in the second epistle about the Lord is the Spirit, the spirit of the covenant? Should we therefore, as giving thanks for the cup, trace all to the Lord Himself personally as being the expression of it all? 

    JTIt is important that it should be regarded in that way. It is the new covenant in my blood: this do, as often as ye shall drink it, in remembrance of me 1 Corinthians 11: 25  the remembrance of me, my blood. The personal pronouns show that He is concerned to be before us in it. 

    PHHIs your point that the Me refers to the One who is speaking, in the place from which He is speaking, that is, the Lord in glory giving this word to Paul? 

    JTThat has to be borne in mind. It is not coming to Paul through the twelve, but direct from the Lord Himself. It is then set in a gentile assembly, and this is the wording, the last word from Christ as to it. 

    QuesWould the service of Christ as the Mediator of the covenant come in at that point? 

    JTYes. He is not said to be the Mediator of it in this wording; you get that from another scripture. We may go very far afield, but the question is whether spiritual intelligence would admit of that, whether the Lord did not intend that it was a matter of recalling Him. I believe it is, the more I think of it. 

    FINot so much bringing God into view? 

    JTWhen we come to God in the service, we speak to Him about His love, which includes the new covenant, but it is more than the new covenant. It is God as made known in the gospel. 

    QuesWhat place do you give to the scripture in Hebrews 9: 16  For where there is a testament, the death of the testator must needs come in? 

    JTThat is brought in in a parenthetical way. That chapter treats of the blood of Jesus in a wider sense than the new covenant. The theme of the chapter is largely the blood of Christ, and the new covenant part is brought in there. The idea of a testator, that is, a man making a will, is brought in only to stress the idea of death, which is the leading thought of the chapter. So, if we apply it to ourselves, we are not the subjects of the will at all literally, but in spirit we come into it; nor is the idea of the administration of the will involved in the parenthesis (Hebrews 9: 16, 17). There will be nothing lost if we bear that in mind when, in the service, we come to God to speak to Him about His love in Christ. The love of God shed abroad in our hearts is more than the covenant; it is the love of God without any modification. 

    PHHScripture seems to allow for a reference to the covenant in the Supper, but the real thought is the Person; it is a memorial of the Person. 

    JTQuite so. If one wishes to mention the covenant in speaking to God of His love, there is liberty for that. 

    QuesWhat is the significance of the words in connection with the cup, This do ... in remembrance of me? 

    JTIt would refer to what the Lord did in connection with it. It would allude to the giving of thanks for the cup, how He did that. That is where the memorial seems to lie, because it says, as often as ye shall drink it. It is remarkable it does not say, As often as ye shall eat the bread, in the early part; the cup has a vivifying effect upon our souls. We are enjoying the thought; and it promotes what is felicitous; there is enjoyment in the drinking. The scripture does not mean that the covenant is equal to all that is conveyed in Christs blood. The cup is the new covenant, but there is more in the blood of Christ; we cannot eliminate other things from it. 

    QuesShould the Lord Himself personally be fully before us in the Supper? 

    JTIt is Himself; that He might be in our minds. The Supper is not a memorial of God; it is of Christ: in remembrance of me; so He says, my body and my blood. 

    FVWWould the expression in my blood, set in movement holy feelings with us, that would extend beyond the covenant? 

    JTWe must take account of the blood by itself. Much is said of it elsewhere that ought to be included in our minds. 

    FIWould the drinking bring about stimulation in our affections? 

    JTI am sure the new covenant is just for that purpose. It is not here the everlasting covenant. The word new attached to the covenant in Jeremiah connects it with the old, not with the covenant made with Abraham and Noah, but with the one given at Sinai. Every Jew was affected by that demand at Sinai and needed to be saved from it. 

    JMDoes the word remembrance, standing related to the cup also, imply Christs absence? 

    JTIn Luke, the memorial is connected with the bread only, and the breaking of the bread undoubtedly affects our minds, so that the Lord may come in; the cup is the completion, or fulness of the thought of memorial. According to Luke 24: 35, the Lord was made known at Emmaus in the breaking of bread, but the cup is an integral part of the Lords supper, and the Lord adds, as often as ye shall drink it. While attention is focused on the memorial rather than on the drinking, yet the drinking enables us to remember the Lord with greater ease, and enjoyment, and feeling, because drinking is a suggestion of satisfaction. 

    QuesWould it be more in keeping that the Lord should be addressed in connection with the cup, rather than God? 

    JTThe word would require that: This cup is the new covenant in my blood: this do, as often as ye shall drink it, in remembrance of me, 1 Corinthians 11: 25. It is called the Lords cup, not Gods cup. As already said, the new covenant is included in Gods love. Let that never be forgotten. 
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    HOW EVIL IS SHUT OUT OF THE SERVICE OF GOD (JT 49)

    Genesis 15: 11; Matthew 9: 23 - 26; John 20: 19; 1 Chronicles 3: 5

    These scriptures treat of evil being eliminated or shut out of the service of God. Sin is still in the world. It entered in by one man and spread down the race so that it is in the world. God began to deal with it immediately it was found there. The new man is of an order where sin is not let in; it refers to character and quality, and is inclusive of all persons who are created anew, for it is new creation, man in new creation. 

    He will not allow sin in but will keep it out. The Lord Jesus, coming in, became Man and dealt with sin. He was made sin, a most touching and far reaching thought, that we might become the righteousness of God, the sure way of keeping out sin. 

    So this principle was seen in Abraham who is called in Galatians 3: 9 believing Abraham. The Lord beginning to operate excludes sin. The two thoughts, authority and holiness, exclude sin. 

    Authority in my mind represses sin or excludes it. Holiness operates with authority in the believer; the mind is subject. It will lead us astray unless we have authority over it. 

    The new man is created in truthful righteousness and holiness. All this is resident in the believer and Abraham is the example of that. Believing Abraham is accounted righteous by God. Therefore I deal with him first under this heading. Young people should take this in; because I am a believer I am to be in the service of God. Abraham had been a worshipper before but now his faith is counted to him as righteousness. 

    God enlightens us. Abraham says, How shall I know? (Genesis 15: 8). The best of us only knows in part. So there is an immense field opened up. How shall I know? is a good question. You need to know. God has ordained that persons should be shown things. The eunuch did not have to wait long before he was shown (Acts 8: 35). Children are sometimes taught what he was reading; I had to learn by heart chapter 53 of Isaiah. The man that could show was there in Philip the evangelist, and he began to expound to him the glad tidings of Jesus. 

    I do not have to wait long; if I seek knowledge, I get it. The eunuch is an excellent example for young believers. It is an important thing to know. The eunuch says What hinders ... ? Now is my opportunity. The water is there. If there is a need in my soul everything is there to fill it. Philip was there too; God put Philip there and He put the water there too. The eunuch needed Philip first and then the water. We find that as we need things spiritually they are not far away. Water was here in the desert! 

    Baptism is not an ordinary thing, it is not the idea of taking a bath. The way Jesus went, down into death, into the waters of Jordan was His own way. John baptised Him. Think of it: His own way! Philip baptised the eunuch; there was no standing on dignity with him; he went down into the water with him. The water was there and movement belonged to it. In christendom, baptism is full of manner and form; we should see the divine way. The Spirit of God was so pleased with this service that He caught Philip away. From then there is an ellipsis as far as we are concerned. He was found at Azotus. We are not told what happened in the intervening period. He was raptured; so the rapture will not be new to him. 

    The eunuch went on his way rejoicing. This indicates the state of his soul. It was a spiritual way. 

    In Genesis 15: 9, God told Abraham to take certain creatures of which He specified the ages. Abraham as a cattle owner would know the ages of his animals. He knew, and he was moving as a man of faith. The creatures were to be picked out of many, a heifer of three years old, and a she-goat of three years old, and a ram of three years old. The ages of the birds are not specified but he was to select the heifer, the she-goat and the ram, each of three years old. 

    He slays them but the identity of the pieces of the creatures is to be maintained. Identity goes through into resurrection. What is Satan doing about all this? He is bringing in degradation by means of unclean spirits, the birds of prey. The devil is after hindering the initial service in a believer. We might not think that there was much harm in these birds, but they are defiling. What thoughts arise in us at the beginning of a meeting? Are they from the devil? You cannot serve unless you keep them away, scare them away. Resist the devil, and he will flee from you (James 4: 7). We must resist in faith or what we are doing will be defiled. How we are to keep away these suggestions is the first point. When the fowls came down Abraham scared them away, so we are not to be afraid to scare these things away when they come. 

    The next element to be dealt with is the flute-players in Matthew 9. The Lord had been sent for to raise Jairus daughter. It was His own service. The service of God enters into our households. The matter in connection with Abraham was an individual one, but Jairus daughter is a household matter and a collective one. The brethren are connected with it. Death can invade the believers house. When Josiah died Jeremiah lamented for him; and it says that the singing men and women continued that lament to this day, (2 Chronicles 35: 25). These singing men and singing women had lost their spirituality and that was shown in the continuance of the lament. There are, of course, true singing men and singing women. There was unbelief in this house in Matthew where the child was thought to be dead; the possibility of raising her was not thought of in that house. Those who were there considered that it was a finished matter. But Christ had been left out as to that household. Jairus brings Him in; he, the head of the house, had gone to the Lord, the Prince of life, the only One who could attend to this matter; He is the Originator of life. The flute-players being present showed that the whole thought had become degenerated. Have we faith as to our households, our children? If we have we will follow it up and scare away that which will bring in death. On the way to the house, the woman is healed of the issue of blood and the child dies. In the Lords mind she was not dead at all. There was no evidence that the wife was not with her husband, but she did not stop the sending for the flute-players; they were a purely worldly thing that had to be put out as the scripture says. The Lord is the Prince of life and He brought in real spiritual feelings. Let us take notice; the first point is to scare away the birds, the second is to see that when the Lord comes into the house He says to this worldly element, Withdraw. They did not go, but derided Jesus. The Lord says, The damsel is not dead, but sleeps. Think of the mother listening to the Son of God! The dead shall hear the voice of the Son of God, and they that have heard shall live (John 5: 25). 

    They had hired the flute-players, but the Lord says, Withdraw. His mind was that the child was living; they thought not and would bury her. They were put out; the house was cleared of this deadening influence, unbelief. It says that when they were put out, the Lord went in. Notice the words  it is the way of Christ. Now the wife sees the result of the prayers of the head of the house: he went in and took her hand. It is the service of Christ, as was Abrahams. What is put out is stressed, their presence there is an evidence of unbelief. They must go. Their presence was a hindrance to what was in the Lords mind. We do not know how long the journey to the house took, but the absence of the head is marked by unbelief on the part of the wife. 

    They were put out and that is what the home needs. Put away what damages the children. Let us look around and see if death is not brought in as a fruit of the unbelief of the wife. The word in 1 Corinthians 11: 10 speaks of authority on the womans head. In the husbands absence the wife can be in authority. The head returns and finds evidence of unbelief. The Lord says that they must go. It is coming out; Matthew is naming what is there; the flute is a wind instrument, melodious, but it tends to banish faith. 

    The Lord took her hand and the maid arose. The whole position was marked by lack of faith. The maid arose  Matthew does not enlarge on it at all. The woman just touched the hem of His garment and was healed. Now the child rose as the Lord took her hand. She rises spiritually. It brings out the wonderful character of what should be in our houses. The Lord should not have to come in for this. The father, the mother, and the little children should do it. He took her hand and she rose up. 

    In John 20 it is a matter of keeping out the Jews from where the disciples are gathered. The Jews are not equal to this; they are legalists. Keep them out without making much ado about it. John presents the spiritual side but Luke enlarges on the matter. John just says, Shut the doors of the house wherever you are; do not admit the Jews. The Jew is the outward man; the true Jew is in spirit; the outward man is a legalist. Brethren are often marked by legality and most of our troubles arise from it. There was not one legalist at all at the first meeting of the brethren. Christianity is a question of the spirit. There was not a trace of them. John shows that abstractly and fundamentally they were not there. I am the door: if any one enter in by me, he shall be saved, and shall go in and shall go out and shall find pasture (John 10: 9). Jews are not there; they would limit you. Abstractly, fundamentally, the place is clear of that element; if it were not so the service of God would be hampered or limited. 

    To augment the matter, it says in Chronicles that there were four thousand doorkeepers. Wonderful position! Solomon is on the throne and we are immediately told that the Levites were numbered from thirty years old and upward, man by man. In Numbers it is babe by babe, but these are not babes; they are saints viewed as men. It is not the number in fellowship in a general way but one man, two men, three men. All are looking after the doors; they have to keep out all that was against what David had in mind. It was four thousand that praised the Lord on instruments of which David said, I made ... to praise therewith. David is Christ; we are the instruments. 

    Every meeting of the assembly is a great occasion. Nothing must mar the full effect of what David has made. Each instrument has its own doorkeeper. I have manifested thy name to the men whom thou gavest me out of the world (John 17: 6). Those wonderful harps! They are not flutes but are stringed instruments. The Lord would love to take us round and show us these things which He has made. Every instrument is a doorkeeper. Harp-singers harping with their harps (Revelation 14: 2) is most remarkable. Every note is heard and each one is in unison. David says, Which I made. You must keep right, or the Lord must stop, as a bandmaster does when the sound is not right. There are four thousand doorkeepers and those four thousand are praising Jehovah. There is no room for anything else in the temple. So you see how important it is to keep out evil. So the Lord can say that He made those for the eternal service of God. 

  

  
    RIGHTEOUSNESS (4) (JT 54)
    

    
    
  
  
    RIGHTEOUSNESS (4) (JT 54)

    Genesis 15:1 - 6; Romans 4:9 - 25

    JTThe part of our subject now before us is righteousness by faith. Noah became heir of the righteousness which is by faith, but that righteousness came in through Abraham. It is worked out in Romans and it covers the present time of the gospel period. The position of Abraham, who was heir of the world, stands related to it as being the father of all who believe, whether they are of the circumcision or whether they are not. So the matter opens up a wide sphere including ourselves as Abrahams children who are justified by faith without the deeds of the law. It is very remarkable that in Genesis 15 we get introduced for the first time in Scripture the formal idea of the word of God. It points to the position of Christ as the Word as John presents Him, that is, it is the title He has taken on as unfolding the mind of God. It is through Him in this character that the mind of God is unfolded. And the idea as coming in here in Genesis points to this present dispensation. The gospel is announced on the principle of righteousness by faith; it is a question of the word, or the mind of God. 

    AEHWhat is the difference between the two thoughts: Jehovah had said to Abram (Genesis 12:1), and the word of Jehovah came to Abram (Genesis 15:1)? 

    JTThe first reference is a formal communication, but in chapter 15 it is, After these things the word of Jehovah came to Abram. This is not simply formal, it is more, it is the word of Jehovah. It marks the position in this chapter. Again in verse 4, And behold, the word of Jehovah came to him. There is more in the word than is formally stated. 

    AEHIt involves the difference between the Scriptures and what Christ is. 

    JTWell, that is a good suggestion. Scripture is sometimes designated the Word of God, but it is that only in a limited way. It is what is written. You cannot say that all the mind of God is formally written; there is the idea of the word of God as received currently in the power of the Spirit. The ministry of the apostles is spoken of as the word of God in Acts 6:2. The unfolding of it by the Spirit may take place at any time. In Hebrews it is called living and operative, and sharper than any two-edged sword, and penetrating to the division of soul and spirit, both of joints and marrow, and a discerner of the thoughts and intents of the heart. And there is not a creature unapparent before him; but all things are naked and laid bare to his eyes, with whom we have to do (Hebrews 4:12,13), showing that the idea of the word involves God Himself. 

    LESLuke 1:2 speaks of eye-witnesses of and attendants on the Word. 

    JTYes the title Word is in Luke and in John. Luke speaks of Christ under that name as well-known, it is a designation evidently known when He was here in the flesh. It was a title current amongst the saints then, for Luke makes no formal explanation of it, he simply mentions the Lord as such in his narrative to Theophilus: Forasmuch as many have undertaken to draw up a relation concerning the matters fully believed among us, as those who from the beginning were eye-witnesses of and attendants on the Word have delivered them to us (Luke 1:1,2). Luke would no doubt have explained the use of this designation to Theophilus had it not been well known. John uses the same term to designate the Lord personally: In the beginning was the Word, and the Word was with God, and the Word was God (John 1:1). 

    AEHThat is very important. I may read the Scriptures but unless the word of God comes into my soul there will be no light. The word of God is God morally set out in Christ, would you say? 

    JTNot only what is expressed, but what may be there though not expressed. 

    AEJAThere is a distinction then between Jehovah speaking to Abram of certain happenings and the word coming to him? 

    JTYes. It says, After these things the word of Jehovah came to Abram. Now it is conveying His mind to Abram; it comes directly to the person in a vision. Hebrews 1:1,2 says, God having spoken in many parts and in many ways formerly to the fathers in the prophets, at the end of these days has spoken to us in the person of the Son. The Word is implied, God is addressing Himself to His people in a certain Person, namely the Son. It is the Word in Johns and Lukes gospel; and here the word of Jehovah comes to Abram. It would imply more than simply what is stated to him verbally. Many details enter into it which would be the enlargement of the general thought of the word. 

    JCWould it be right to say that in chapter 15 Jehovah is telling Abram what He is going to be to him, whereas in chapter 12 He is telling him what He is going to do? 

    JTYes; chapter 15 is a great advance on chapter 12. There is nothing said about the word coming to Abram in chapter 12; it merely says, Jehovah had said to Abram, which is a verbal communication when he was in the land of Mesopotamia. Chapter 15 expresses Gods mind; there are details, of course, but Abram is being brought into touch with the divine mind: the word of Jehovah came to Abram in a vision. It is extensive in its bearing, because Abram is the heir of the world and he is the father of many nations, and it is clear that Gods mind must enter into that. A great and wide thought comes in here. In this chapter we have the first mention of the word of Jehovah and of a vision. 

    DRIf the word is Gods mind, what did Paul mean when he said it was given to him to complete the word of God? 

    JTWell, that would be in the sense of the scope of it: it was filled out or completed by the truth of the mystery. The assembly was the completion of the word of God; what was hidden throughout the ages is now disclosed. Many phases of it had already been dealt with, and this matter here is really the beginning of them. Abraham is heir of the world; this is not said of Noah but of Abram; Noah was heir of righteousness, Abram the heir of the world itself. That requires a great deal of unfolding of the mind of God, and His word covers it. It is completed in the truth of the assembly  unfolded by Paul. Here God has a person entirely under His control in what He has to say; there is no disturbance, Abram is taken aside by God in a vision. The primary writing of Scripture must have had that character, God taking persons aside, drawing them aside from disturbing elements so that there might be divine accuracy. 

    SPThe Spirit of Jehovah spoke by me, And his word was on my tongue. The God of Israel said, The Rock of Israel spoke to me (2 Samuel 23:2,3). 

    JTThat alludes to an oracular communication. Noah had one of those, apparently. The oracular communication tells of things about to be done but covers only that particular matter. What was said to Balaam was oracular, and there are things that take that character with us, covering just local matters. But here the word of God characteristically is in mind. In Hebrews it runs on to God Himself, And there is not a creature unapparent before him; but all things are naked and laid bare to his eyes, 

    with whom we have to do. It runs into what God is; nothing is hidden from Him with whom we have to do. That is God. It gives the idea of the word of God a great place: penetrating to the division of soul and spirit, both of joints and marrow, and a discerner of the thoughts and intents of the heart. You cannot limit that to a mere communication covering one item. It is the great general thought as to what God is, and it all enables us to understand John 1, that the Lord Jesus Christ is designated in that way. It is what is in the mind of God and what is expressed; not only what is expressed, but what is in it. The Lord Jesus brings all that out. 

    AEJAWhen the word of the Lord comes in a vision it is much more important than when He just speaks. 

    JTI think that it is. God has a vessel that He is about to speak to, and which He intends to use wholly for Himself without any possibility of intrusion or distraction. I believe that is in mind here. So Peter went to the house-top and there an ecstasy came upon him and he saw the vessel descending. 

    ADWould the revelation of the word here to Abram be the result of what he says to the king of Sodom in verse 22 of the previous chapter? And Abram said to the king of Sodom, I have lifted up my hand to Jehovah, the Most High God, possessor of heavens and earth. Would that give a moral basis for the word coming to him? 

    JTQuite so. It is worked out in that way so that we have the phrase here, After these things. It is as though Abram has now reached the time for Jehovah to thus approach him. After these things points to chapter 14. 

    LESPsalm 105:19 says, Until the time when what he said came about: the word of Jehovah tried him. 

    JTThat helps in what we are saying. The allusion is to the mind of God being disclosed in some way during Josephs affliction. It was until the time when what he said came about, showing how servants are tested in order to be fitted for what God intends them to do. 

    HHWould the Hymn, Thou art the blest incarnate Word, have the thought of what is current as referring to Christ where He is now? 

    JTIt is taken from John 1, the writer believing that He was the Word, and necessarily incarnate. That hymn was written by one who had been a Unitarian and was converted, and as it stresses John 1 it shows how thoroughly he was converted. Thou art the blest incarnate Word, The Fathers only Son. (11:1) 

    HHWould you say that the Lord Jesus can be regarded in glory as the Word now? 

    JTCertainly. All that comes out now by the Spirit must be attributed to Him. All the ministry must have that character, for the apostle says to the Corinthians, Do ye not know that ye are the temple of God, and that the Spirit of God dwells in you? (1 Corinthians 3:16). What proceeded from the temple would be on the same principle as what came out in Christ personally. What comes out now from the temple, which is the saints, has the same character as what came out in Him as Man here, for He was the temple of God; (John 2:19 - 21). 

    LESWould Revelation 19:11 - 13 confirm what you have said? And I saw the heaven opened, and behold, a white horse, and one sitting on it, called Faithful and True, and he judges and makes war in righteousness. And his eyes are a flame of fire, and upon his head many diadems, having a name written which no one knows but himself; and he is clothed with a garment dipped in blood; and his name is called The Word of God. 

    JTThat helps. He has a name written that no one knows but Himself. But this designation is known, His name is called The Word of God. It covers Christianity and all the ministry that comes out; all depends on the position of Christ as the Word. The Holy Spirit is the medium down here. 

    AEHWhat is the force of the word to the Philadelphian assembly, and hast kept my word (Revelation 3:8)? 

    JTIt is the character of Christs word there. Whatever it was, they worked it out there. The keeping of the word is the application of the thing. It is workable. 

    RemJohn was on Patmos for the word of God and the testimony of Jesus. 

    JTJust so. He was there on that ground. So that in a sense there are always new or fresh thoughts; not new principles, for Paul completed the word of God in that sense  there are no new principles, but there is the opening up of the truth and the application of it to meet current needs, and that divine things should become intelligible to us. We read, accept with meekness the implanted word, which is able to save your souls (James 1:21). It is to be received into our souls. 

    SPDoes that constitute righteousness in the case of Abram? 

    JTYes. He believed Jehovah and that was counted unto him for righteousness. 

    AEJAThe Lord brought Abram out to view the heavens  to count the stars, and assured him that his seed should be like that. Would that be the vision that he saw? 

    JTVerse 6 is the great thought of the chapter, that he believed Jehovah; and he reckoned it to him as righteousness. God is bringing a great thing into the world, and Abram as being affected by it has the word of it; the purpose of God in Abram is to be effected. It is established by a sure covenant. The mind of God, as we have seen, enters into this chapter. In the second half of the chapter Abram raises the question, Lord Jehovah, how shall I know that I shall possess it? That is, the mind or purpose of God is coming into his soul, but how is he to know that he shall possess the promised land? In what follows Jehovah shows him. 

    SPThere is no doubt in Abrams mind. 

    JTNo, for God answers him showing him how he should know. 

    AEJAFaith will get abundant assurance of what is coming to pass. 

    JTYes, it is knowledge by faith; Abram asked for it and Jehovah instructed him. Peter says, in your faith have also virtue (2 Peter 1:5). Faith is the great starting point  that I believe God, and believing is reckoned to Abram for righteousness. 

    DRWhy is it that in this chapter the reception of the word is reckoned as righteousness? In chapter 13 God shows Abram the north, south, east and west and promises to make his seed as the dust of the earth and he immediately moves on to Hebron; but this great thought of righteousness does not come out till chapter 15. In chapter 13 it is the dust of the earth, but in chapter 15 it is the stars of the heaven. 

    JTThis shows the higher ground here. God is referring to great matters in the vision; it is After these things  the time has come for the communication of God to Abram in this way. 

    HHDoes the thought of the heir involve sonship? 

    JTRighteousness is stressed here. Romans 4:13 says, For it was not by law that the promise was to Abraham, or to his seed, that he should be heir of the world, but by righteousness of faith. Faith enters into all these things. The word coming to Abram here is on the line of faith, righteousness by faith. So that the position is impregnable; Abrams heirship is assured on the principle of faith. A world is here set up in faith, righteousness by faith. There is the evidence of life in it. Life is through faith; realisation and confirmation are by the Spirit. 

    HHThe heir implies sonship in some way. It concerns Gods promise to Abram. 

    JTHeirship in one coming from himself is included in what he is to believe. And Abram said, Lord Jehovah, what wilt thou give me? seeing I go childless, and the steward of my house is this Eliezer of Damascus. And Abram said, Lo, to me thou hast given no seed, and behold, a son of my house will be mine heir. Then the word comes to him: And behold, the word of Jehovah came to him, saying, This shall not be thine heir, but he that will come forth out of thy body shall be thine heir. All that enters into the heirship of the world, but really Christ is in mind. It is in the one that is to be born  Isaac  that heirship lies. And he believed Jehovah; and he reckoned it to him as righteousness. 

    SPIs it suggestive that Abram afterwards speaks of a child whereas Jehovah speaks of a son? Genesis 17:17 says, Shall a child be born to him that is a hundred years old? But in verse 19 God says, Sarah thy wife shall indeed bear thee a son, suggesting that son is a greater thought than child in that way. 

    JTYes; it is the seed  it is Isaac  really Christ. The stars refer to a great number. Galatians 3:16 confines the truth at first to Isaac, but then it is Christ And to thy seed; which is Christ. The heirship of Abram comes out to us through Christ. So that the blessing of Abraham arrives on the nations and we receive the promise of the Spirit on the principle of faith; because Christ is the real seed that is in mind in this chapter. It is the ground Galatians takes, so that the blessing reaches us through the seed. The large number is worked out there, for Jerusalem has now more children than when she had a husband. So this great principle of righteousness is extended out to the nations and Abraham becomes our father through it; and a great number of persons are accredited to Jerusalem who now has no husband. Galatians works that out. We all belong to Jerusalem in that sense, God accredits us to her. It is worked out from Abraham; Abraham is the father of all the faithful. 

    AEHWould there be any relation between the two thoughts of eternal life and sonship? 

    JTI think eternal life is involved in the blessing of Abraham. Preceding, there is the reduction of the span of human life. Abraham himself lived only one hundred and seventy-five years, which was far less than the antediluvian men, and even much less than Shem and his immediate descendants. Isaac lives one hundred and eighty years, Jacob one hundred and forty-seven years, Joseph one hundred and ten years, and Moses one hundred and twenty years. All this makes way for and accentuates the blessing of Abraham which involves eternal life. Everlasting life is an immense thought as over against the smallness of human life, for Moses says in Psalm 90:10, The days of our years are threescore years and ten; and if, by reason of strength, they be fourscore years, yet their pride is labour and vanity, for it is soon cut off, and we fly away. We may as well form a true estimate of that life and make room for the full thought of eternal life: For God so loved the world, that he gave his only-begotten Son, that whosoever believes on him may not perish, but have life eternal (John 3:16). Faith is addressed throughout  it is believing in God. Abraham is the great example of it, righteousness was reckoned to him on that principle. 

    L.E.S. What is faith? 

    JTWell, it comes by hearing. It is by a report, 

    but the report by Gods word. There is a strong link between faith in man and the mind of God. The mind of God is expressed in His word. There is instruction in comparing and linking the word of God with faith in Abram as seen in Genesis 15; the word of God came to him and he believed. The report comes to me  do I believe? 

    HHFaith and righteousness are not one and the same thing. 

    JTNo, faith is on mans side, but reckoned by God as righteousness to him who has it. Look at Romans 4: it is not only that I say that I believe a statement of Scripture, but what is the state of my soul? God is dealing with my state. What is said of Abraham here? (According as it is written, I have made thee father of many nations,) before the God whom he believed, who quickens the dead, and calls the things which be not as being; who against hope believed in hope to his becoming father of many nations. Believing in hope is faith. The point is, the state of the soul was hope; hope was in his soul as believing. God is dealing with man as the subject of His work. Against hope he believed in hope, that was the state of soul. And so he becomes the father of many nations. 

    LESI think that is helpful. So many have a hazy idea of faith. 

    JTThe apostle goes on to link faith with the mind of God: the reckoning is in the mind of God. The word of God comes to Abram  faith cometh by hearing and hearing by report  but the report is by Gods word, that is, it is linked with the mind of God. 

    AEHIt would not be possible for us to go through the experience of Romans 7 unless this transaction between Himself and our souls came first. Would that link with Abrams experience in chapter 15? 

    JTIt is a question of how. Christianity is the great how. How are things worked out in our souls? The report is to you and how are you affected by it? Where you come in is on the line of hope. With reference to this matter of the heirship of the world, Abram says, How? Lord Jehovah, how shall I know that I shall possess it? And God says to him, Take me a heifer of three years old, and a she-goat of three years old, and a ram of three years old, and a turtle dove, and a young pigeon. Notice the sex  it is a heifer of three years; then the second is the same sex, a she-goat; and the third a ram of three years. These are matters involving knowledge and Abraham is accredited with having some knowledge. It requires knowledge to know rams and heifers. God reckons on what the believer knows. He was to take these three creatures and besides them a turtle dove and a pigeon. It was a test as to his knowledge. Abram is to secure these animals, how long did it take him? He has to go to the flock and to tax the knowledge he has to aid him in securing them. Then there is the second part  he divides them. He is not told to do this, but it was needed. And he took all these, and divided them in the midst, and laid the half of each opposite its fellow; but the birds he did not divide. God does not say anything more after He lets His mind be known as to the creatures, Abram does the rest; and he makes no mistake or omission, he does what the occasion required. He is a man of knowledge and God counts on this. He does the needed things, he divides the animals in the midst and rightly places the pieces; he had knowledge enough for all that. But what he does brings out the opposition of the devil. This will surely come, the devil will always seek to resist what is done for God, especially as done according to His mind. But he must be kept out. In the assembly we are fortified with knowledge to deal with him; Paul says, we are not ignorant of his devices. There is also power for this protection. There may not be instruction in detail, but divinely-given intelligence knows what to do. Christians are addressed as intelligent persons. Verse 12 says, and Abram scared them away. And as the sun was just going down, a deep sleep fell upon Abram; and behold, a horror, a great darkness, fell upon him. This is an experience, God is putting him through this experience corresponding with Romans 7; note, it is a horror. This experience is preceded by the exercise of power against the enemy. The birds of prey are scared away; we must not give place to the devil. 

    SPIs that why James says of Abraham, Ye see that a man is justified on the principle of works, and not on the principle of faith only (James 2:24)? 

    JTYes. That refers to what Abram is doing corresponding with the righteousness which he had by faith. He knew how to keep the enemy out. The how as to all this is in Romans. In chapter 7 the person sees what is in himself  deep down in himself  the horror of the working of sin in the flesh, and he cries, O wretched man that I am who shall deliver me? So God brings us through this experience to make real men and women out of us; to make us realise in ourselves what it is to deal with evil. 

    LESWe are told to resist the devil and he will flee from us. 

    JTPaul says, We are not ignorant of his devices. Abram was not ignorant here, he knew what to do, whereas Pharaohs baker allowed the birds to come down and eat what he had prepared for the king. What is prepared for God by Christians will, unless guarded, be taken by the devil or his emissaries. 

    AEJAIs it as we become righteous that we are constituted believers such as God can use? We should do things according to divine instructions. 

    JTWe are obligated to know what to do. As we are divinely taught, God leaves things with us; sonship implies this. He would tell us to use the knowledge we have. In Romans circumcision is introduced into the matter of justification by faith: Does this blessedness then rest on the circumcision, or also on the uncircumcision? For we say that faith has been reckoned to Abraham as righteousness. How then has it been reckoned? Notice the word how. Then the Spirit of God brings in Genesis 17. But Abram is righteous in chapter 15, before circumcision is introduced; why does circumcision come in then? It says that he received the sign of circumcision as seal of the righteous of faith which he had being in uncircumcision. Circumcision as the seal of righteousness involved Romans 7; it is the negation of the flesh. But the truth of circumcision belongs more to Colossians than to Romans. Those who are justified are not going to allow sin. James says that he would prove faith by works: What is the profit, my brethren, if any one say he have faith, but have not works? can faith save him? Now if a brother or a sister is naked and destitute of daily food, and one from amongst you say to them, Go in peace, be warmed and filled; but give not to them the needful things for the body, what is the profit? So also faith, if it have not works, is dead by itself (James 2:14 - 17). Circumcision as a spiritual thought involves the Spirit, as Philippians 3:3 shows. So James goes on to say, But some one will say, Thou hast faith and I have works. Shew me thy faith without works, and I from my works will shew thee my faith (verse 18). That is the great point: faith is attested by works. James is as much part of the word of God as Romans is. James is showing how circumcision comes in, it implies the Spirit; it is through Him, as received by the believer, that the gospel is accredited. James is opening that out. Thou believest that God is one. Thou doest well. The demons even believe, and tremble (verse 19). How remarkable that is! But it corresponds with the power Christians have in the Spirit. We can link it on with Genesis 15, the birds of prey are kept away by Abram. He scared them away; there is power in the believer to scare the devil away. So the mind of God goes through. 

    AEHWhat you were saying about the need of circumcision and the complete acceptance of the cutting off of the flesh, involves power in me. 

    JTThat is Romans 8:4, The righteous requirement of the law should be fulfilled in us, who do not walk according to flesh but according to Spirit. Romans 8 is the idea of the seal of righteousness; a man sets to his seal that God is true  circumcision implies that. 

    HHCircumcision, of the heart, in spirit, not in letter, (Romans 2:29). That is the proper Jew. 

    JTQuite so. The epistle works it out. Chapter 7, as to our state, is the how  a crucial matter for us. 

    HHAbram is reckoned righteous before circumcision, but then the righteousness is sealed afterwards. 

    JTThe seal of righteousness is circumcision. 
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    FEAR (JT 58)

    Genesis 15: 1; Psalm 23: 4

    I have read these two verses to speak of what they speak of, and that is fear. Fear is a great element. It is the beginning of wisdom, we are told. The fear of the Lord is the beginning of wisdom, but the fear of the enemy is another matter, and that is more what is in mind. Abraham and David are taken up in these verses; taken up to some extent at least, because they are divine favourites. It may he said by some that all are favourites, and there is truth in that too; although we can clearly understand that there is a difference between a person saved so as by fire and saved by the activity of love. So heaven has its own way of denoting its favourites, and it would stimulate what leads to favouritism in this sense; favouritism to heaven. The best example I can get of favouritism of divine persons is the apostle Paul. There must be many not especially mentioned, but beginning the list, if one might mention it, is Enoch. He was not, we are told, for God took him. God did not take him because he was displeased with him in any sense. On the contrary he pleased God. He had this testimony that he pleased God before he was taken. And Noah may also be mentioned, but I have more now in mind to stress Abraham a good deal, because he is a family man. Hence, to be the heads of families is a great aspiration; not the least because it tests us to be heads of families, and the test brings out what there is of God in the head whoever he may be. Paul himself calls attention to the fact that among the ministers of the word of God there were not many fathers, Ten thousand instructors is a wide range as applied to the instructors as compared with fathers. He said there were not many; not not any but there were not many. So John speaks about fathers. I write to you, fathers, because ye have known him that is from the beginning, meaning that they were conversant or had a great knowledge of Christ; not simply as in redemption but from the beginning, redemption being in view, of course, but fatherhood preceded it as a qualification, as an acquirement. 

    So I venture to speak of Abraham as a prominent person among the favourites of heaven. Others I might mention, such as David, such as Moses, a peculiar favourite, of whom it is said, the form of Jehovah doth he behold. He would excel even prophets. Moses had a peculiar place, therefore, among the servants of God. Why then were ye not afraid to speak against my servant, against Moses? So that God is against all those who are against the favourites of heaven. Moses is regarded as a leading person in that sense and then David too, without coming into the New Testament. But I linger around this thought because I believe God is bent on bringing about favourites, heavenly favourites at the present time, such as He will have liberty in translating to heaven. Enoch is the great prototype of all of them. Before his translation he had this testimony that he pleased God. I do not have anything to commend more to the youth here tonight than that they should seek to please God. And so with Abraham in this peculiar chapter. I say peculiar because it is the first chapter in which the word of God is formally presented. It is said here, After these things the word of Jehovah came to Abram in a vision. It is the word of Jehovah. In having gone over favourites one has in mind the word of the Lord; not the commandment but the word; and Abraham is the first to have it presented to him. Therefore he is outstanding in that sense, and it came at a time before which he had been through trial. He had been through trial with his nephew Lot. Lot is a remarkable man, but his uncle brought him along as he was called out. Jehovah said He called him alone, but he brought Lot anyway. You might say, He was his nephew. Well, we have to be on our guard against our nephews or nieces. So the sequel showed that Abraham had good cause for regretting that he brought his nephew along with him. God had called him alone; and here Abraham is signalized as having been the first to whom the word of the Lord came. I mean formally, because the word of God was there at the outset from the time light shone. God spoke, we are told, and it was done. That was the word. He commanded and it stood fast. That is akin to the word. And then, Because it is the God who spoke that out of darkness light should shine. 2 Corinthians 4: 6. He commanded and spoke that light should shine out of darkness; but there is no formal reference to the word of Jehovah until this chapter. And it is quite significant that it should be in this chapter and that there should be a fear attached to it. Fear in the sense that we should not be affected by it. And what is in mind in speaking thus is the danger that fear may hamper us in our testimony; not the fear of the Lord, of course. That is the beginning of wisdom; but the fear of man; the fear of circumstances, the fear of hostility. Our testimony may be damaged by it, even the fear of physical harm; but especially circumstantial harm, such as might arise from personal circumstances. It is one of the greatest things that comes to many dear brethren, that we should be above the fear of man. What can man do unto me? it says. 

    And so Jehovah says to Abraham here in a vision, Fear not, Abram. You might say that was a sort of formula although it is not quite. It is not quite so frequently alluded to in scripture as we might think; but it is alluded to. For instance, in the New Testament when the angel Gabriel appeared to Zacharias the father of John the baptist, he said, Fear not. There was no need of fear. An angel will cause you no fear if you are a righteous man, and he was said to be righteous, both he and his wife. There was no cause, therefore, for fear. And so with Mary and the Lords mother  Fear not. And so in the book of Joshua there are many references. Be thou strong and very courageous, was said to him. He was a leader of Gods people in the war, and dear brethren, we must expect war. If we evade it because of fear we will suffer damage and the testimony will suffer damage. I speak thus very advisedly because I have seen so much of it. Ones own mind has suffered from it: the fear of danger when there is no fear; and even if there were fear, go through it. For it is given to us not only to believe on the Lord Jesus but to suffer. And He says, And be not afraid of those who kill the body, but cannot kill the soul; but fear rather him who is able to destroy both soul and body in hell, Matthew 10: 28. Fear Him. That is wholesome fear. But fear of the adversary is another matter. It has to be carefully watched and evaded for it is given to us, as I said, not only to believe but to suffer. The Lord went through it. He went through it unflinchingly. He felt it but He went through it and was victorious. 

    And now to come back to this scripture; I am speaking of Abraham. I have in mind, of course, in the second scripture I read to speak of David, but Abraham, I might say, is young in the faith. He was in the faith; in fact he is said to be the father of the faithful; the father of all those who believe. He is first spoken of in chapter 12 and he is called out. We are in the age of persons being called out. I called him when he was alone, Jehovah said, but He did not leave it at that. He said, I blessed him. So that if we take up the right attitude we shall be blessed. Go through it. Warfare is involved, but victory is involved. That is a certainty. So the Spirit of God undoubtedly had this in mind in taking up this young man, although in the ordinary sense he was quite old at the time; seventy-five or so, but he was relatively young. He lived to be one hundred and seventy-five years of age, so he was not much more than one-third of his age at this time. Jehovah certainly felt for him and would guard him. He had no child, no son or daughter; and that in itself was a danger in his case, as the facts show. So that is what God says to him  Fear not, Abram. Abram immediately says, Lord Jehovah, what wilt thou give me? seeing I go childless. That has to be faced. There is danger wrapped up in it, and he immediately speaks of it to Jehovah. God had said to him, Fear not, Abram; I am thy shield, thy exceeding great reward. And Abram said, Lord Jehovah, what wilt thou give me? seeing I go childless. The sequel of this shows that there was great danger wrapped up in the barren condition of this man and woman. But God foresaw that too. Abram says, Lo, to me thou hast given no seed, and behold, a son of my house will be mine heir. Now again we have the word of the Lord. I am stressing this and have already stressed it, but I am referring to it again, because the realm of the word of God is the very realm in which we are to live. It will constantly test us  the word of the Lord; not simply that He says certain things, but the word of the Lord is a particular thing. Indeed, the Spirit of God describes it in Hebrews 4: 12, For the word of God is living and operative, and sharper than any two-edged sword, and penetrating to the division of soul and spirit, both of joints and marrow, and a discerner of the thoughts and intents of the heart. And there is not a creature unapparent before him; 

    but all things are naked and laid bare to his eyes, with whom we have to do. We have really no choice in that sense, if we are believers at all. The word of God is the realm in which we are to live; the only safe one really. It will unfold things to us, open up things to us; but it would correct us. It will cut through our purposes and ambitions. And so it was found here in this chapter; twice over already in these verses, and it is the first mention of it formally. Surely Jehovah has in mind to make much of Abraham. He has already made much of him. He is going to add to him. His soul is going to be pierced through. I am not speaking thus because Abraham is here to listen to me. He is not. He once was in the sphere of hearing the word of God and that is why I am speaking about him. We are here and each one of us is now obligated to pay attention to the word of God, and we see how it affected Abraham. He said, Lo, to me thou hast given no seed, and behold, a son of my house will be mine heir. And behold, the word of Jehovah came to him saying, This shall not be thine heir, but he that will come forth out of thy body shall be thine heir. And he led him out, and said, Look now toward the heavens, and number the stars, if thou be able to number them. And he said to him, So shall thy seed be! That is, God is now in His words full of encouragement to His servant and what I am saying is amplifying the first sentence read: After these things the word of Jehovah came to Abram in a vision, saying, Fear not, Abram. After these things. I have already alluded to these things in chapter 14 particularly. It is the chapter in which Melchisedec appears: king of righteousness, king of Salem, priest of the Most High God. But other things have happened in the chapter and these are the things I have already touched: the danger of being afraid of them. If we become afraid of circumstances we shall not be able to carry through the government of the house of God because it involves what Satan does not like. There is not time for me to go over the ground of what has been said of comparatively recent times, as to what should not be done to alleviate the state of things in certain persons, because of the danger of them being turned aside; and that danger is that they will turn aside to evil; and the danger that would be averted would be evil  leaven laying hold of people in their homes; in their marriage links, in their family links. Some of you may think I am unintelligible  I am not plain enough; but what I am saying is plain to most of you. There has been a trend among the brethren of lowering the standard of the fellowship, and I am warning now that God is not going to brook it at all. He will go on even if He has to reduce the number that are going on. If they go away, as the Lord says Will ye also go away?  if they do, He will say to us, There are certain principles that I have set out and I am going to stand by them, and I will stand by those who stand by them, even if the numbers be reduced. God is more concerned about quality, about holiness and purity than He is about numbers. Of course, He loves numbers if they are such as He wishes; and He is going to have numbers. We read of the many brethren  many. We read of the word few in scripture too, referring to the saints. Into which few, that is, eight souls, were saved through water, 1 Peter 3: 20,  Noah and his house. Eight souls were not many but God was determined to have them and He had them. We do not hear of any turning away at the door of the ark. Many did not come to the door. I know that. Millions did not come Only eight came, but they came, and the ark moved along with them, showing that God is not concerned about filling vessels or ships. He is concerned about the quality of the persons who are in the path of faith professedly. And so there was no lowering of the standard in Noahs day. He kept to the principles. There are those who have a vocabulary that God cannot set His seal to; nor can faith set its seal to; the word narrow for instance. It is said the brethren are too narrow. Well, scripture says, For narrow the gate and straightened the way that leads to life. Matthew 7:14. Let us be sure we have that word in our vocabulary in its meaning. Wide the gate and broad the way that leads to destruction. I am endeavouring to bring in the idea of vocabulary, because Christians ought to have a vocabulary of their own. God has. He is not afraid to use the numeral eight referring to the number that were saved. You might say, It is not enough for a meeting. Well, they were there one hundred and fifty days or so. Can we not believe there was something for God in the ark? One thing to be noted is they were all grown persons, all mature persons. God has had that in His mind too, maturity. Until we all arrive at the unity of the faith and of the knowledge of the Son of God, at the full-grown man, at the measure of the stature of the fulness of the Christ; in order that we may be no longer babes. That was at the door of the ark  no babes, no little ones. You say, Well, that is somewhat contradictory of what you have been saying, because a household implies the babes. I spoke about households and fathers of houses and households imply babes, but not in the ark. You will not find any trace of a babe or a young person among the inmates of the ark. Do not misunderstand what I am saying, because there must be children. God said, Be fruitful and multiply, and fill the earth. He said that to Adam and Eve, and it holds today. At the same time we have to follow what God does in His wisdom and He did not direct that the children should be there. You say, Well what became of them? Did Noah not have any? Did his children not have any? We are not told. There were eight souls saved by water and heaven does not hide for a moment that there were no children, because God intended to bring out something and He is intending to bring out something now too, and He will use others suitable for that something so that we may have the truth, and have it standing and stand by it. 

    So that it is worth the while; the fellowship is worth the while. It is worth the name of fellowship. If we have in mind simply to augment the fellowship in the sense of numbers then fellowship will soon disappear and become idolatry, so that it will have to disappear. God will not go on with it. Pardon me for lingering so long. I find if I become pressed I would like to hear if it is the Lords voice and I keep on at that; I feel I am safe keeping on at that. The brethren need that. They do not necessarily need a long address; not necessarily. Paul spoke until midnight, but that must have been necessary, very necessary, even if it called for, apparently, the death of a boy. Let him die if the word of God cannot go on because of him. But Paul enfolded him in his arms and said, His life is in him, and brought him up and he became a brother among the brethren. I say brother though he is not called a brother; but a boy may be a brother. Some of you here who are boys are brethren. Thank God for that! You are in danger, though, because you are boys. You need maturity and if you ignore what you need you are in danger. 

    So as I said, we want quality. Therefore we come back to what was said to Abraham, Fear not, Abram. I am thy shield. Look at this. It is a matter of protection. Just a few nights ago we were speaking about the wall of the heavenly city; how great it was, 

    great and high. That is to say, evil was excluded. The wall was supposed to exclude evil. There was a great and high wall. And then we are told about the beautiful ornamentations at the bottom, at the foundation of it. It is most beautiful to think of all that, and all that is because of what I have been saying  the danger of lowering the standard of fellowship. And now God is saying to Abraham, I know the danger you have been in. I know you have had three hundred and eighteen trained soldiers in your house. God would say that to Abraham  three hundred and eighteen trained soldiers in his house. I do not say they were always soldiering. I do not think they were. They were trained soldiers in the house of Abraham, but we may be sure they did other things. I do not think brethren would get on very well if they did nothing else but soldiering, or fighting. Love must be made way for. But to come back to Abraham: I am thy shield, thy exceeding great reward. The shield is protection. Of course, it is very good to have protection if there is danger  persons who would attack you or kill you. But that is not all; the next word is, I am ... thy exceeding great reward. That is what you are going to get in your position; so that the word fear enters into that. Fear not. But what enters into that is great reward. Danger, of course, may be there, but great reward is there. God is telling us, dear brethren, that we belong to the Abrahamic line. He is the father of us all. None should be more interesting to us here tonight than Abraham. His name means, father of a multitude; not simply that he had a wife and a house. That would be small as compared with this wonderful expression, father of a multitude, which is the name that Abraham acquired from God after this. So that he has the idea of protection of which I have been speaking, and if we have not got that protection and if we do not avail ourselves of it, and if we are afraid of our circumstances the fellowship will become deteriorated and disappear. We may as well face these facts, because if God is to go on with us He is bound to impress us with the facts. It is urgent and we must recognize these facts and not fear with any amazement. So we have protection and it really implies that Abraham is a comparatively young brother. He was young in the faith. He was the father of the faithful but he was comparatively young in it and he needed this encouragement. He needed not to fear. Fear not, Abram; I am thy shield, thy exceeding great reward. 

    So the history of Abraham is just to open up all this. I could not speak of anything more important or practical than what I am saying. The history of Abraham stretches out before us in its  I could not say infinite and yet in a way it is infinite  length, because Abraham is just the outgoing, as it were; the fact of what God is in man. God is not man; Abraham was a man. God is to be worked out in Abraham, and hence the reward would undoubtedly include children. Hence the word is, And he led him out, and said, Look now toward the heavens, and number the stars, if thou be able to number them. And he said to him, so shall thy seed be! Now listen, And he believed Jehovah; and he reckoned it to him as righteousness. And then, as I said, the wonderful history of Abraham just opens up to our minds at the present moment, if our minds are ready for it. The Spirit of God would enlarge the thought, the history of Abraham, implying that we are all the children of Abraham; in fact, the children of God. And the children of God is what we are said to be in the gospel of John particularly. Now are we children of God, it is said in the epistle. But in the gospel we have the thought that it is given to us; the privilege is given to us to become children of God; born, not of blood, nor of fleshs will, nor of mans will, but of God. That is our great heritage and it enters into the moment as I am speaking; the heritage that we belong to and that we have implies the children of God. We have the brethren. We cannot say how many; they are said to be many. There are many sons and there are many brethren; many brethren of Christ and many sons of God, so that we will have plenty of fellowship, plenty of love eternally. It is, therefore, incumbent upon us to be urgent in regard to the principles of God, and to maintain what is suitable to the house of God in the way of government whatever it costs. It is most painful to survey the history of the testimony as one has the opportunity of doing, and see how many are lost; lost for simply selfish reasons  people turning away from the truth as they turned away from the Lord. And I would say to you now, you young people, Will ye also go away? Peter says, Lord, to whom shall we go? Thou hast words of life eternal; and we have believed and known that thou art the holy one of God. The priestly side is stressed there, and we cannot afford to lose the priest, nor shall we. If they are real priests they will stay. It is because they are not priests they go. 

    That is about all I have to say, only I have to go to David for a moment. It is not because David was so old or because he had such a large family, or because he had such wealth, such military ability, but because and only because he had experience. David had experience. Abraham is not represented in the passage I have read as particularly having experience. He needed to get right as to what God could do for him and would do for him, and had done for him. But David in the psalm I read says, Yea, though I walk through the valley of the shadow of death, I will fear no evil: for thou art with me; thy rod and thy staff, they comfort me. These are the words of an experienced man, a man experienced with God. He is the author of the number twenty-four, not the author of the number twelve. That is Jacob. David is the author of the number twenty-four; that is to say, double twelve, two dispensations instead of one. We are a dispensational people. Those who form the assembly are dispensational people, but not necessarily in the singular, but people of dispensations. We belong to dispensations. We know something about the coming dispensation and we know something about the past. We are in the present and it is the greatest of all the dispensations, but David is the author, as I might say, and the worker-out in the first book of Chronicles of the number twenty-four and it is brought into the New Testament; that is to say, the Revelation. The word revelation largely enters into the matter of twenty-four. The word is apocalypse and signifies an unveiling, things opened up to us that are not yet manifest. Those who love God will get the unveiling of His mind; and the book of Revelation is just that. It is the unveiling and almost immediately we have four and twenty elders and four living creatures. David has in mind what is used of God to open up the dispensational idea in the plural; I mean, the dual character of it. That is to say, the place that is ours is in the longest and greatest of all, because it involves the assembly. It is formation and it is testimony; what it is to be in heaven; to open up the heavenly side here on earth. That is our dispensation. But then we have been looking down on the coming dispensation, or what is called the millennial day. The word millennial is of course, one thousand years; the oldest man was nine hundred and sixty-nine years old, but he did not attain the age of one thousand. But presently we shall be living eternally. In a moment we shall be transferred; maybe in a meeting like this the transformation will take place  the translation to heaven. We read how Paul says that the Lord appeared to five hundred brethren at one time, most of whom are still alive, he said, but some have fallen asleep. They are not changed yet. They have died; they have fallen asleep, but they are not raised. But when the millennium comes, the very threshold of it, the thousand years, it says, blessed and holy he who has part in the first resurrection. It opens up the first resurrection. It begins with that; but then it runs on here on earth with men and women and children in flesh and blood. Children are spoken of and old people in flesh and blood. God is going to show what He can do in retaining people here on earth in flesh and blood. He can keep them alive one thousand years. Some will have to go; they will die under judgment even in that thousand years, but in general it is a wonderful time. It is a time of perfection in which God keeps things going in men in flesh and blood and we have part in that too. We have part in the present dispensation which is the greatest, as I said before  the longest and the greatest in the sense of the formation of the assembly; in the sense of the calling out of the assembly. Now I am speaking of the most blessed and greatest things, that we are called out and yet left here as men and women to glorify God in bodies of flesh and blood. It is said of the Lord that He ate before them; He partook of actual human food that would sustain blood and flesh. The Lord partook of that after He rose from the dead. It is what He can do; what God can do. What can God not do? So that if God says He will retain men here for one thousand years, He can do that. And then what I am speaking of now is that we shall have part in this wonderful thing as well as having part in the present, the gospel period; the period in which souls are called out and formed into an assembly through the gospel. At the same time we are going to be translated before the millennium starts. Blessed and holy he who has part in the first resurrection: over these the second death has no power, Revelation 20: 6. We shall never come into the second death. We will go into heaven; we belong to heaven. We are translated to heaven by the power of God; but in that sense we have part in the coming dispensation, which is another one, as I said before, of flesh and blood, but God keeping it in power, showing what He can do. We shall look down upon it. We shall reign over the earth; not on it but over it. So you can see that great things are ahead of us, but what I am speaking of now is the present, and the importance of being without fear. Fear not those that kill the body. We are to be without fear of circumstances, going through according to the will of God. It is said of David, He had served his own generation by the will of God. If we do that we will attain to the divine principles. Stand by them whatever they may cost us. 
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    ASSURED OF THE TRUTH (JT 61)

    Genesis 15; 2 Timothy 4: 1 - 5

    JTWhat is in mind is that we should become assured of the truth; Abraham sought to know. And so it is that we have so much about knowledge in the chapter we read from Genesis. It affords the first thought of the word of God as such, not the Scriptures exactly, but the word of God. This chapter speaks of it for the first time in Scripture, and that is why it is proposed now, because it indicates that God would assure Abram by His word, His own word. And so the passage in 2 Timothy is suggested because it tells Timothy to preach the word, that is the word of God, to do the work of an evangelist. The work of the evangelist would evidently take the form, if not entirely, certainly largely, of the preaching of the word. Other things, of course, would be found in the service of the evangelist, or the person who is said to do the work, for Timotheus is not exactly called an evangelist, he is to do the work of an evangelist. So it is to take the character of preaching the word, the word of God. It is thought that looking into Genesis 15 will help us in a general way as to assurance; assurance which comes through the word of God. Hence it is said, Abram said, Lo, to me thou hast given no seed, and behold, a son of my house will be mine heir. And behold, the word of Jehovah came to him, saying, This shall not be thine heir, but he that will come forth out of thy body shall be thine heir. And he led him out, and said, Look now toward the heavens, and number the stars, if thou be able to number them. And he said to him, So shall thy seed be! This is a word of assurance. And he believed Jehovah; and he reckoned it to him as righteousness, and then Jehovah said to him, 

    I am Jehovah who brought thee out of Ur of the Chaldeans, to give thee this land to possess it. And he said (that is Abram), Lord Jehovah, how shall I know that I shall possess it? So that the matter is in this way set before us, Gods side of the matter, and Abrams, and we shall see that Abrams side requires what would be regarded or should be regarded as subjective knowledge. 

    QuesWhen you speak of the word, you said not the Scriptures exactly. Have you in mind that which is living and powerful? 

    JTJust so. The word of God is living and powerful. 

    QuesThat could hardly be said of the Scriptures? 

    JTWell, they would be that, of course, by the Spirit, as the Spirit uses them, as any of us uses them by the Spirit. But we have to distinguish between the word of God and the Scriptures nevertheless. The word of God is living and operative, and sharper than any two-edged sword, and penetrating to the division of soul and spirit, both of joints and marrow, and a discerner of the thoughts and intents of the heart. And there is not a creature unapparent before him; but all things are naked and laid bare to his eyes, with whom we have to do, Hebrews 4: 12, 13. That is the idea of the word which we should keep before us, but clearly what we have in Genesis bears on Abrams daily circumstances having a prophetic character and an assuring character to Abram. 

    QuesDoes the victory secured in chapter 14 bring to light the need of an heir that the land should be inherited? 

    JTWell, no doubt Abram felt the need of it before, he alludes to Eliezer and calls him the son of his house, that is, born a domestic servant. So that it would be in Abrams mind that it should be a son, not a domestic servant, and, of course, when we come down the lines of the truth, Christ is the Son. 

    QuesDid Gods first word to Abram encourage him to raise this question as to an heir, Fear not, Abram; I am thy shield, thy exceeding great reward? Then Abram raises the question of an heir, does he not? 

    JTYes, and undoubtedly God intended that he should. It would keep him from any natural efforts or subterfuges. It was God speaking, as we might say, to His child, and though the idea of the children of God came in later, yet Abram was born of God in that sense, he was one of Gods children, and he was to be assured. It would take time to bring out all the facts. The gospel of Matthew enters on them, beginning with Abraham, forty-two generations were required to bring out the facts, showing how God will have His own way, and take His own time, and teach us patience at the same time in learning Gods ways, and becoming assured of His ways, and confident in Him; and undoubtedly it was pleasing to God that Abram should wish to know, as he says, Lord Jehovah, how shall I know that I shall possess it? And then we have further down, in verse 13, He said to Abram, Know assuredly that thy seed will be a sojourner in a land that is not theirs, that is, know assuredly. God therefore would have us to be assured. Covenants were made with Abraham, but we ought not to expect them, because we are born of God in a true sense, we are given title to take the place of children of God. Not simply that we are born again in the sense of John 3, but born of the Spirit, that is, the full thought of the children of God. And so now we are the children of God. 

    QuesSo that the word, would you say, is in relation to facts, and those facts eventually form the basis of all true teaching. 

    JTIn relation to facts. That is good. 

    RemWhich are in themselves basic and fundamental. 

    JTGod therefore would enter into conversation with us as He did with Abram, conversational teaching is a feature, especially in the New Testament, and the basis of it is that we are a family. 

    NKMWhat would be the force of God presenting Himself to Abram in this way, Fear not, Abram; I am thy shield, thy exceeding great reward? 

    JTWell, I think just what I have said, that Jehovah would assure Abram. Much has passed, as we have already heard, the great battle that was fought, and Abram had three hundred and eighteen trained servants in his house, and he joined the conflict, not as an ally of the attacking kings but because of his brother. It was a matter of love. But Abram himself had to be assured. Melchisedec, whose names are given in the previous chapter, was a direct messenger of God to him, to refresh him in the conflict. It is said that Melchisedec king of Salem brought out bread and wine. And he was priest of the Most High God. And he blessed him, and said, Blessed be Abram of the Most High God, possessor of heavens and earth. And blessed be the Most High God, who has delivered thine enemies into thy hand. Well, this would be very assuring so far, but the heir was not promised. I think God loves to have His children to be free with Him, to be bold in our asking; How much rather shall the Father, it is said, who is of heaven give the Holy Spirit to them that ask him? How much rather, showing how things are to be had for the asking. God loves to have us draw near and ask. Ask, and it shall be given to you. Seek, and ye shall find. Knock, and it shall be opened to you. And so forth. So that God would have us in liberty with Him. 

    RGBDoes Johns epistle develop this thought of assurance? 

    JTWell, if we approach that epistle we shall see that the main thought is introduced. We have gradations in the fellowship; that is to say, the Father and the Son are in it and the apostles are in it, and then all the saints. So that we are to understand that we are dealing with divine Persons, and we are to be regulated accordingly to be reverential, but the epistle as it proceeds opens up love, and, just as we have said, See what love the Father has given to us, that we should be called the children of God. In that sense I would say it certainly does assure us, it opens up what we are dealing with. The Father is available to us, as we have already had it just now, we have both access by one Spirit to the Father  through Christ. It is a mediatorial position, but nevertheless liberty, the liberty in which Christ sets us free. 

    WSSI was thinking of Abram saying, the steward of my house. I wondered in connection with your last remark, whether there could not be the liberty until there is the proper provision for the house in the Son. Would that have a bearing on what you have in mind? 

    JTJust so, according to John 8, for instance, If therefore the Son shall set you free, ye shall be really free. He is over the house, I suppose that is what you mean? 

    WSSI was thinking that no reward could be offered to Abram that would really satisfy his heart, so long as there was not provision for the house, in the Son. 

    JTHebrews opens that up, too; the Son was the builder of the house, being God, and He is over it as Son. 

    RemThe footnote is the son of possession in connection with the steward. 

    JTThat would be that it is Eliezer that he is meaning. But he is possessed as a servant. 

    RemSon of possession as the steward, in contrast to a steward who has his master whom he is under; the son of possession would be entitled as the heir to gather the fathers mind in it. 

    JTThe expression son of possession could hardly convey the idea of sonship in the sense in which Isaac was son, even the eldest of Abrahams servants, as mentioned in chapter 24; he was not a son, he was the eldest servant of his house, that is to say that he was over all that Abraham had  rising indeed to the thought of the Holy Spirit as a type. But this one is a domestic. 

    QuesIs the reference a son of my house will be mine heir, to one of his domestics? 

    JTYes, just so. That is Abram, no doubt, would induct them in some sense into his wealth, but that would not be the divine thought. 

    WSSI was wondering whether the thought of understanding of assurance, of which you have spoken, is connected in that way with the apprehension of the Son. Abram was not satisfied until the truth of the Son, so to speak, fills his vision. In the end of Johns epistle it says, We know that the Son of God has come, and has given us an understanding. 

    JTJust so. 

    QuesOn what line did this word of Jehovah come to him? It says, And behold, the word of Jehovah came to him, saying ... How did that reach him? Was that an utterance? 

    JTWell, we have to leave it. When Moses went into the sanctuary to speak to Jehovah, it says Jehovah spoke to him, and He spoke to him from between the two cherubim. So that we cannot say that it was a medium, in the sense of a person, a man; it was Gods way, it was mysterious, but still it was God, and it would seem as if all the communications were on that principle after Moses experienced what he did in Numbers 7. He went in to speak to Jehovah, but Jehovah spoke to him, and that is He had a way of speaking to men from between the two cherubim. The allusion would be, I suppose, to the Lord Jesus and the Spirit, the means that God has now in the assembly. The speaking goes on, the Spirit may take on men and He does, but it is God speaking. And so Hebrews takes it up, as God who has spoken to us in times past by the fathers, at the end of these days has spoken to us in Son, the article not being there is simply that God was speaking in the Son, or as the Son, so that I think the manner of the speaking would be in divine Persons. 

    NKMIt says, then he heard the voice speaking to him from off the mercy-seat which was upon the ark of testimony, from between the two cherubim. 

    JTAnd that would be now in the incarnation of Christ, of course, and it comes down in the sense of gift, too, in the ministry, because the assembly is the sanctuary, through which God is now operating, and the intention is not to detain us unduly, save as to the general thought of the chapter, that God undertook to speak to Abram in this gracious and full way. It says, After these things the word of Jehovah came to Abram in a vision. It is a definite departure with God, because it is the first time you have the idea of the word being used, and then it runs on to what we have already read, when Abram says, Lord Jehovah, how shall I know that I shall possess it? Now he wants to be sure. And he said to him, Take me a heifer of three years old, and a she-goat of three years old, and a ram of three years old, and a turtle-dove, and a young pigeon. And he took all these, and divided them in the midst, and laid the half of each opposite its fellow; but the birds he did not divide. And the birds of prey came down on the carcases; and Abram scared them away. And as the sun was just going down, a deep sleep fell upon Abram; and behold, a horror, a great darkness, fell upon him. Well then, this is a subjective experience that Abram has, and God is intending to put him through it, so that he may come out with assurance. Although the period would be long it would take the character of a prophetic word, yet Abram would be assured that all was settled, and that is the great point that one has in mind, that we should be assured, and that although there may be prophetic ministry, there is assurance that the Spirit of God is in it, and it encourages us to be assured, to believe God, because that is the point  Abram believed God and he counted it to him for righteousness. 

    QuesWhen he asks, how shall I know that I shall possess it?does he show that he is ready then for the subjective exercises? 

    JTWell, that is right. He is saying to God, I want to know, and then God makes a proposal to him and he accepts it. The proposal is, Take me a heifer and so forth, I read the passage, (verses 9 - 11). These creatures would be typical of a subjective experience that faith has to go through in answer to the word of God, which comes to us, whatever way it may come it comes to us, and assures us, and searches us, too, and Abram was equal to that, he was ready to be searched, and to go through horror because the meaning is that he has got to go through in some sense the experience that Israel would go through before they were delivered, possibly something like Romans 7 we have often been reminded of. We have to go through things with God, and learn what God provides as language for us, so that we should understand. These creatures are intended to be a vocabulary for us, so that we should understand and go through things with God, so that we are real Christians. 

    QuesWould the searching character of the word of God  exposing  be suggested in the division of these animals? 

    JTWell, we have to recognise the female and the male, because these sexes have meanings, have a further language, Take me a heifer of three years old, and a she-goat of three years old, and a ram of three years old, and a turtle-dove, and a young pigeon. The first three creatures are said to be three years old, which would mean full maturity, and that must find a reaction in the believer, because the question is of the believer advancing in the knowledge of God, and being assured of it, as if it were already existing; it is faith but it is to be assured of as if it existed already. 

    QuesWould the thought in Acts 19: 20 be the same thought as yours? Thus with might the word of the Lord increased and prevailed. 

    JTWell, it is the word of the Lord in the gospel there that prevailed. It would be the same thing, and it would be in, one might say, a company. It is a question of the ministry of the gospel, and it increased and prevailed. Ephesus was the very top of the position. Paul was moved on until he came to Ephesus, and there the top stone was laid in the ministry. 

    QuesWould Saul go through this experience in Acts 9, in the three days, and then he was assured by the word of Ananias, putting his hands upon him and saying, Saul, brother? 

    JTThree days and three nights. Yes, very good. I would say that. And no doubt he worked it out in his own letter to the Romans, in chapter 7. 

    QuesDoes the way the seven sons of Sceva are dealt with in Acts 19 link with Abram scaring away the birds? 

    JTThat is a great matter, for young believers especially and for all of us, to scare away the birds, because they are just agents of the devil, to rob us of the truth that we get at a meeting like this. Many times we get things, and we stop the meeting and we get talking of this, that and the other thing, and we forget what has been said. 

    QuesBut Jehovah is going to be jealous of what there is with Abram, by not giving him any instructions as to what to do with these animals, he leaves it to Abram. I wondered whether that was calculated to develop the subjective side of the truth? 

    JTJust so, to bring out the intelligence he had. I think God loves to look on us and give us inklings of what is in His mind, and now it is your turn next, as it were, He would say to you. And so it is that Abram knew what to do here. And so it was that Jehovah would have the animals named, and He brought them unto Adam to see what he would call them: and whatsoever Adam called every living creature, that was the name thereof, as if God is ready to see us go through with things and become acquainted with Him, to come to know Him, to know God. So the last word in Johns first epistle is, He is the true God and eternal life. What an immense thing that is! We read in the beginning, That which was from the beginning, and so on. We would begin with that, Christ in humanity, but we end with the fact that He is the true God and eternal life. He hath given us an understanding that we may know him that is true, and we are in him that is true, even in his Son Jesus Christ. 

    RemSo that we are divinely sensible. Is that it? 

    JTQuite so. Then in due course we are to be able to converse with God, for this book brings out how God was ready to converse with Abraham; in chapter 18, as we know, He and two others came and took their stand under the tree and waited for Abraham to cook a meal for them. So that God is ready to converse with us. 

    QuesIs there a suggestion here in the Lord saying, Take me a heifer, not take thee? 

    JTTake me, you say? Quite so. God is saying, 

    This is how you are going to get to know things. And how much there is in the sense of commandment. If any one thinks himself to be a prophet or spiritual, let him recognise the things that I write to you, that it is the Lords commandment. It is working the things out that are commanded that leads us to the knowledge of God, and makes us confident to converse with Him, to have to say to Him. 

    RemThe conversation is resumed when he has attended to Him. 

    JTYes. So that as we go on with the subjective feature, I think we shall come to what is in mind. The first a heifer, which is a feminine thought, and would allude to true love working out, response toward the Lord, and towards each other. Take me a heifer of three years old, and a she-goat of three years old, and a ram, which is a progenitive thought, and a turtle-dove, and a young pigeon. And he took all these, and divided them in the midst, and laid the half of each opposite its fellow; but the birds he did not divide. Showing that he knew what to do, and is left to do it. And then the birds of prey came down on the carcases; and Abram scared them away; meaning that he was going through things with God, although things are severe in a way, as the passage further says, And as the sun was just going down, a deep sleep fell upon Abram; and behold, a horror, a great darkness, fell upon him. It is not pleasant, but it has got to be gone through, and it was. He knew what he had to do, and he drove the birds away, that is, the emissaries of the devil. He was learning, God was teaching him, and who teaches like Him? 

    NKMWhat would be the thought in the sun going down, just going down, it says? 

    JTWell, I think it would be that the horror would be accentuated, the darkness coming on. 

    RemAs you suggested earlier, I believe, it was going through this severe exercise and this horror of darkness, that God says, And he said to Abram, Know assuredly, that he would get assurance and be established. 

    JTYes, that is it. I think it used to be said that the brethren would always come back to Romans 7. Perhaps we have forgotten that, to make Romans 7 a lesson-book as to experience, and bitter experience, where we find O wretched man that I am! Who shall deliver me, and then the answer is there, in thanksgiving. 

    WSSHe says, I know that in me ... good does not dwell, that is, subjective knowledge. 

    JTQuite so. 

    WSSI suppose this would be a question of our apprehension of the death of Christ? 

    JTWell, I suppose it would, and then the further thoughts in the later verses; it says, in verse 17, And it came to pass when the sun had gone down, and it was dark, so that things are deepening in the exercise and experience of knowing God, acquiring a knowledge of God; we have the thought of the depths of God, and how God is to be known in these experiences. And so it says, It was dark, and behold, there was a smoking furnace, and a flame of fire which passed between those pieces. That is the end, as it were, which would mean, I suppose, the power from God operating in the midst of those pieces. They are Abrams provision, God ordering it, that these powerful things, these powerful suggestions are in the midst of them. There was a smoking furnace, and a flame of fire which passed between those pieces. That is to say, we are dealing with real power, and the power is not against us but for us, leading on to a true knowledge of God; these experiences are very real and tend to depression and the like, but the power that comes in, the power that worketh in us, but particularly now in the objective sense, power in the sense of trial and the furnace, are all in our favour, 

    and work out in our souls the knowledge of God. Hence the word begins, Fear not, Abram, because there are so many things that are going on in the world, and so many prognostications by scientific men, that people do fear; they do not know what to do or think. And God would show us that power is on our side, and very great power. 

    RGBIs that why it says in verse 18, On the same day Jehovah made a covenant with Abram, saying, Unto thy seed I give this land, and so on? 

    JTIt is a confirmation that he wanted to know. God is saying to him, You want to know and I am telling how you should know, and hence what we get in these verses. And when the confirmation comes it says, On the same day Jehovah made a covenant with Abram, saying, Unto thy seed I give this land, from the river of Egypt to the great river, the river Euphrates; not simply Canaan but the whole territory to the Euphrates. 

    QuesDoes it suggest spiritual enlargement as a result of these exercises? 

    JTWell, it does. It shows how God had His servant in His mind and how He would meet him, and He would not spare him, because he had to go through these things, as we have to go through Romans 7. We may as well face it, or we will never be sure. Many of us are not sure. 

    WSSIf we do not face it we never know power; Romans 8 might come into this? 

    JTI think it does. I think the Spirit is mentioned thirteen times in the first half of Romans 8. 

    RemAccording to the power which works in us, not the power that works for us. 

    JTYes, just so. That is the way God is working with us; Paul bowed his knees. I suppose that chapter is so wonderful as it developed in his own mind, he wanted the brethren to know how much he knew about the mystery, and he bowed his knees to the Father, and it worked out in the saints as the power that worketh in us. 

    FAWAbraham is spoken of early in Romans as being fully persuaded, and Paul at the end of chapter 8 uses the same words; he was persuaded; has the assurance entered into his soul there subjectively? 

    JTI would say so. The four hundred years has to be understood. But what a chapter it is. It was a vision, of course. We were speaking of the medium through which the communication might be made, which is a matter which we have to leave, but what a chapter it is. It is a vision. Abraham saw all this in a vision, which tends to make us spiritual. He would emerge from this extraordinary experience a great deal more spiritual than he had been. He had to do with God in a vision, God in His mercy to him, and His grace and His love to him, and in His power towards him, that is what the chapter means. 

    RemBeautiful the way in which the Spirit of God would enlarge on these exercises in Romans 4, is it not? Who against hope believed in hope, and He staggered not at the promise of God through unbelief; but was strong in faith, giving glory to God. 

    RemAbraham was a great person, but do you suggest that it is of the power of God that he undergoes this searching, in order that he might learn more about God? The verse in Ephesians says, Now unto him that is able to do exceeding abundantly above all that we ask or think, according to the power that worketh in us. As children of God? 

    JTWell, yes. Of course, we have to bear in mind the differences of the dispensations now. Abram was in another dispensation; redemption had not been accomplished; at the same time the principle of relation with God was there. He was Abraham, the father of the faithful, coming down to ourselves, the father of us all. And he is a believer now, which is the idea, but the basic thought is that I am a believer. The next thing is, what do I believe? And going over this chapter you see that the creatures, the feminine and masculine creatures and the birds, would bring out experiences that are to enter into the make-up of the believer, that he is in relation with God. God is on his side, God is for him, and he believed God, and it was reckoned to him as righteousness, showing that he got that great principle, so early in Genesis, the principle of reckoning righteousness to faith, faith is reckoned as righteousness. 

    WSSWere you thinking that we may perhaps sometimes have thought that when Abram says, How shall I know? that that was a mark of unbelief, but it is the mark of belief, is it not? It is pleasing to Jehovah that he should have this desire to know the things. 

    JTI think he is ready. God had opened up the matter with him. It was an overture on Gods part in a vision. And so Abram is free from many things which ordinarily he would not be free from. He is free in a vision so as to get things as they are with God. And he would go to the limit, until we come to the smoking furnace, as it says, A smoking furnace, and a flame of fire which passed between those pieces. Those pieces  Abraham is identified with those pieces  and these powerful things are passing between them, as it were, on Abrahams behalf. 

    WSSIf we are to know, there must be the subjective experience. I was thinking of your reference to the word of God. It is very striking that this is the first reference to it in Scripture, that the subjective result is seen in Abram. We might know the Scriptures without the subjective work. 

    RemGod appears to compass the whole of Abrahams life. What would that suggest to us in the way of exercise? 

    JTWell, if He takes you up at all, He takes you up in regard of your life, whether in this world or the next. He takes you up wholly. It is a question therefore of what God will do for you, and I think He has taken up Abraham as a model for us as believers. It is a question of being believers. He is Abraham, the believer, that is really what his position is, a believer, and this chapter shows he is a believer, and his faith is reckoned to him as righteousness, so that he is a righteous man too as well as being a believer. 

    QuesWhat had you in mind in the four hundred years? What are they intended to convey? 

    JTTo bring down the history from Abraham till the deliverance from Egypt. Abraham himself was included. 

    RGBIs the triumphant issue of Romans 7 seen in the end of Romans 8, where it says nothing can separate us from the love of God, which is in Christ Jesus our Lord? Is the subjective work seen fully there? 

    JTI think so. I think Romans 8 is intended to work it out, and to work it out triumphantly. It is the chapter that tells us All things work together for good to those who love God, to those who are the called according to purpose. And if I lay hold of that, nothing can baffle me, for everything is working for good for me. 

    QuesIt says, On the same day Jehovah made a covenant with Abram. Would that suggest that God sees His own work in us? 

    JTI think if you were to get behind the scenes and know what the mind of God was, you would see how delighted He was with His servant, with His great creature. He was a great creature, a great prophet, he was the head of a family. The first chapter of Matthew begins with Abraham, and it works out until we come to Joseph, the husband of Mary, of whom was born Jesus, who is called Christ But we have to add David, we have to think of David, in view of Christ, and the forty-two generations, showing how the work of God patiently moves on to an end, and we are to move on with it, and Abraham is the believer; he is the man that God has taken on to show as the great head of the new order of being, a new race, he is to be the great head of that and God is showing in him what we all are to be, because he is the father of us all. 

    QuesIs there a suggestion early in the chapter that these things can only be brought to pass on the line of affections, because Abraham had said, seeing I go childless? And Jehovahs answer is, This shall not be thine heir, but he that will come forth out of thy body (or bowels) shall be thine heir. Does that suggest affections? 

    JTYes, and the feminine side especially; in the feminine creatures the idea of affection is worked out, and the birds are not divided. I mean to say, Abraham understands what to do, he is intelligent. 

    NKMWhy are the birds not divided? 

    JTWell, I suppose Abraham knew what to do. The creatures were divided and afforded what was needed to exercise power. The power that was to be exercised was to come between the creatures, but the birds were not divided. We have the same principle, I think, in the book of Leviticus; certain things are not divided because they are too small, and yet, however small, God will accept them, and they are brought in in this way. 

    QuesDoes that scripture confirm the greatness of Abraham actually, God indicating that his intelligence in this matter was right, taking it up in Leviticus that these things are not divided and Abraham did not divide them? 

    JTLeviticus is just the working out of this, because these creatures were taken up, and Abraham, you might say, was the offering priest. He was a priest. God accounts him to be able to do this, he lets him do it, as he would bring out the idea of priesthood. Some of us have been noting that priesthood is scarce, very scarce among the brethren. Levitical service, preaching and teaching is not so scarce, but priesthood is quite scarce, and it has been shown that Aaron and his sons were not called priests until love is displayed in Exodus in the Hebrew servant, when the threefold testimony to love in the Hebrew servant is indicated or asserted, spoken plainly; then you get the High Priesthood, and the priests and their clothes, especially Aarons own garments, because it is a question of the thoughts of God in priesthood, in those garments. 

    WSSWe try to apprehend these things, I am afraid, without a sufficient sense in ourselves of the death of Christ and the way in which the glories of Christ have been reached, the priestly garments speaking of His glory in resurrection, perhaps, and here I was thinking, in connection with your remarks, the Lord says to Abraham, in effect, if you are to know things, you must have dealings with Me on the basis of the death of Christ. Would that be the thought? 

    JTQuite so. What an impressive thing it was  a smoking furnace and a flame of fire, which passed between those pieces. Abraham had nothing to do with that. He did not cause the smoking furnace and the flame of fire, he placed the pieces where they should be placed, and God let him do it, and he did it, and Gods power comes in between them, showing how Gods power is identified with the believer. 

    WSSWould you say that if we really do move subjectively in relation to the truth of the death of Christ we should be surprised at the power that comes in? 

    JTJust so. The power that worketh in us. I think what we have come to now is what everyone of us should get into his soul, that the power is there, the power that worketh in us, and this smoking furnace and fire  Abraham had nothing to do with that. He put the creatures in their places, and kept the enemy away, and then let God act, because if we let the enemy in we will hinder God, but keeping the enemy away we let God act, and Gods action is seen in these two wonderful things, the smoking furnace and the flame of fire. These are symbols of power. 

    QuesAre we responsible for our thoughts, then? I was thinking of the birds of prey, the wandering thoughts, perhaps, in letting our thoughts wander all over the place at such holy moments, or at moments when ministry is coming before us. Would that correspond? 

    JTWell, if we do not learn to control our thoughts we are not fit to have part in Gods service, because we have to learn to exclude what is extraneous to the service of God. It is a question of the Father, the Son and the Spirit, and the saints. Many things, of course, are right in their places but they are not right now, where it is a question of Gods service, what we are towards God, and these symbols of power would indicate what is possible, the power that worketh in us as before God. 

    QuesIs it here that God is demonstrating that He will bring to consummation that which is desired? 

    JTThat is suggested in the extent of the territory, it is greater than what was given to Israel at first. David alone secured this territory, we are told that; here it is On the same day Jehovah made a covenant with Abram, saying, Unto thy seed I give this land, from the river of Egypt to the great river, the river Euphrates and so forth, down to the naming of all the Canaanitish nations. They must be overthrown, because they are only the devil in another sense, and, of course, Joshua tells us how they were overthrown; that is to say, Joshua is extirpation, but David is subjugation. David comes in on Gods part for subjugation, and that is by the Spirit, so that He gives the Holy Spirit to those who are subject, we are told, those who obey. 

    WSSIs your thought that after these experiences Abraham, or, on the other hand, Timothy, would be able to proclaim the word  not merely say what was in the Scriptures? 

    JTWell, I think we ought to come to that now, because Timothy is not exactly an evangelist, although he had the gift which he did not stir up, and he needed to stir up his gift, one of his gifts, we are told; but it says here, I testify before God and Christ Jesus, who is about to judge living and dead, and by his appearing and his kingdom, proclaim the word; and then further, But thou, be sober in all things, bear evils, do the work of an evangelist, fill up the full measure of thy ministry. Whatever it is, whatever the ministry may be, fill it up. That is prescribed  to preach the word. It is a remarkable thing, it does not say, preach the gospel here, although the gospel, of course, is to be preached, but it is preach the word, as if in the last days we need to stress the word in the preaching. 

    WSSI would just like to be helped about this. The thought of the word that you are presenting to us is connected, I gather, with the subjective exercises of Abraham, so that something is made good in the one who does the preaching, is that the thought? 

    JTWell, if Abraham is kept before us, the evangelists all come in in due course, and the teachers, and the gifts, because they all come in on that line, but dispensations have to be taken into account, too. We begin with twelve apostles; there was one missing, in Judas, but that one was made up before the Lord sent down the Spirit. The Lord was in heaven for ten days before He sent down the Spirit. There must have been some consideration and thought as to the spirit coming and whether everything was ready for the incoming of the Spirit, and then we are told about the converts, Peter being the evangelist, the preacher, there were three thousand of the converts, or the saints, generally, there. They persevered in the teaching and fellowship of the apostles, in breaking of bread and prayers. That went on very happily, according to the facts. When we come to chapter 6 there was the complaining element, and provision had to be made to meet that, until Paul comes on the scene, as if the principle of revival had already come. The principle became needed, and so the Lord says, he is an elect vessel to me, to bear my name before both nations and kings and the sons of Israel for I will show to him how much he must suffer for my name, so that it would look as if the need of the principle of revival is almost constant, because we are apt to settle down in former ways and forget that freshness is always needed, and the incoming of Paul implied freshness and vigour, and the full working out of the divine thoughts, because very much was left until Paul came in. 

    QuesWould that preserve us from being overwhelmed with the horrors and darkness of the last days? 

    JTQuite so. 

    NKMWe have alluded to preaching the gospel and preaching the word. Would you say another word as to that? 

    JTI think the word implies, as we see here, the need of something more forceful, because the gospel is glad tidings. It has the spirit of gladness in it, but the word ploughs us up more, I would think. As we were saying, the word of God is quick, and powerful, and sharper than any two-edged sword, showing what is needed under certain circumstances in the testimony of God, and we need the word. 

    RemThat was very similar to the idea when the centurion said, Speak the word only, and my servant shall be healed. 

    JTYes, very good. 

    QuesDo you feel we should press the authority and rights of God in the gospel? 

    JTI think where the word of God is implied, there is more power in the word, it is living and operative. It is remarkable phraseology in Hebrews 4, the word of God is quick, and powerful, and sharper than any two-edged sword, piercing even to the dividing asunder of soul and spirit, and of the joints and marrow, and is a discerner of the thoughts and intents of the heart. Neither is there any creature that is not manifest in his sight: but all things are naked and opened unto the eyes of him with whom we have to do. One feels that in the end of the dispensation we need to do that, to keep to the word. 

    RemThat is what I was thinking, in view of the days we are living in, no fear of God, lawlessness, corruption abounding. I was just wondering whether you need to press the sovereign rights of God. 

    RGBIs it something direct from God conveyed mediatorially? I was thinking of how the speaking of God was conveyed in the Son, but that now the saints are brought into it, to convey what is brought direct from God. Would that be right? 

    JTIt would, because God Himself is speaking in His word. It runs into that in Hebrews 4. It runs into the thought of Son in Hebrews 1, but in the fourth chapter it runs into God Himself. It is nothing less than that the word of God is God Himself. We are all naked and open to the eyes of Him with whom we have to do. That is the word, the word runs into that, runs into the thought of God Himself. 

    QuesGod spake to Abraham in a vision. Should we look for that in connection with hearing Gods word? 

    JTI doubt it. Of course, there may be visions, 

    but there is not much now, you know, not much ecstasy now. All these things were quite familiar and much used at the start. At the same time, the Spirit of God is here, and the humility that attaches to Him and His services; the marvellous patience of the Spirit of God remaining here all these centuries, and still here, as in a meeting like this; He is still here, and He is set on working out what Christ is in us, the Spirit of Christ. It is said to be the supply of the Spirit of Jesus Christ, as if there is need of a supply of it at any given time. 

    WSSYou would look for impressions, would you? 

    JTQuite so, why should we not? The Spirit of God is here. If we are self-judged we will get something. 

    QuesAt the end of Hebrews, it says, Remember your leaders who have spoken to you the word of God. Is that the thing? 

    JTWell, it is said in Hebrews 2, For this reason we should give heed more abundantly to the things we have heard, lest in any way we should slip away. For if the word which was spoken by angels was firm, and every transgression and disobedience received just retribution, how shall we escape if we have been negligent of so great salvation, which, having had its commencement in being spoken of by the Lord, has been confirmed to us by those who have heard. This is how the matter came out. God bearing, besides, witness with them to it, both by signs and wonders, and various acts of power, and distributions of the Holy Spirit, according to his will? This is a statement in the epistle to the Hebrews of how things came in at the beginning. 
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    THE WORD OF GOD (JT 64)

    2 Timothy 4: 1; Genesis 15: 1 - 21

    The passage in 2 Timothy is particularly in mind for this meeting. Paul saying to Timothy, Preach the word. On the boards, outside the doors of the meeting rooms, usually the gospel is announced, which is quite right, but the word at the present time is really more accurate than the gospel; for the importance of preaching the word, that is, the word of God, cannot be over-emphasised. 

    I have selected Abraham for enlargement of this thought, because he is the one to whom the word is first said to have been spoken, that is the word of God. It is mentioned twice in the chapter, which I hope the brethren will take notice of, and see why it is so, why the matter appears just in this way so early in the history of Abraham, that the word of God should be spoken to him first; not that it was not spoken to others, but as to actual words used, it was spoken to him first. All that is in the chapter is to enlarge on the thought, and to show too how the thought is to be set out basically and enlarged on, and how it is prophetic in a great measure, and yet future; so that, as I said, I am free to take up Abraham as the subject, in the main. 

    While I began with Timothy, I want to go on to Abraham. He has a great place in Scripture, a unique place, and this should be of great concern, and, in measure, of enjoyment because he is our father. You will understand that I am speaking spiritually, and fully recognising that God is our Father. He was Abrahams Father too; but God is pleased to take up Abraham and use him in a fatherly sense, knowing too, that he will instruct us, as his children, as children in a sort of provisional way, but still called his children. With a view to that, 

    I would point out, and will amplify later, that we belong to the New Testament. Genesis particularly enlarges on the generations of certain persons, certain distinguished persons, beginning with Adam, even enlarging on the creation itself; earths resources of vegetation and the like, are all attributed to creation. We read of the histories, or generations, of the heavens and the earth, when they were created. 

    Now I mention that, because it may be overlooked by us, and it is the function of ministry to do all possible to instruct the saints, until we all arrive at the unity of the faith and of the knowledge of the Son of God; and we have not yet arrived at that in any great measure, brethren. Though I have not been here much, I can only speak from my general knowledge of the gatherings universally, in saying that in the knowledge of the Lord Jesus Christ, as to the full-grown man, we have not advanced very much; whereas Ephesians has in mind that we should be no longer babes. Every one of us has been a babe, or if he has not, he will be a babe spiritually; but then Ephesians is aiming at much more than that, the full grown man, and that we should be no longer babes. It is not to discredit our having been babes, but to make it clear that we should be no longer babes. Many are content with the stage they have reached in the truth, but growth is the principal thought in mind, the growth of the saints, and so, as I said, Abraham, the most distinguished man in Genesis, is taken up in a most remarkable way. Mention is made of generations, such as of Adam, Noah, Isaac, and Jacob, but not of Abraham. 

    In saying that I would in no sense convey to anybody that Abraham is not the most distinguished man in Genesis, for I believe he is, and yet he is left out of the records of generations, he is not mentioned. I believe, dear brethren, that he is just in that sense exempted, as we all are. We are all exempted from any earthly status or relations, as christians. To accustom ourselves to earthly relations or distinctions, even in the smallest way, is a discredit to us, it is a blemish; and yet we are all apt to do it in our business affairs, and in the smallest matters, or whatever else we may be in, we are apt to take on distinction. To do so, is really to take on a blemish, because we are a heavenly people, and there are no generations given in that sense in heaven. Each one has his own status there, those who have part in the resurrection from among the dead are equal to angels, we are told, and neither marry, nor are given in marriage. They are sons of God, being sons of the resurrection. This was the answer to the Sadducees in Luke 20: 35, 36. 

    I just mention these things that we may lay hold of our heavenly calling. We are a heavenly people, and we do not need these natural distinctions; we are above them, we are superior to them, or ought to be, and so it was with Abraham. God distinguished him in the very fact that his generations are not given, whereas his sons are. His two sons are Isaac and Ishmael, both their generations are given, but not Abrahams; as if God were to put His hand on him, and say, I have a greater dignity for you. This is a great thing that I am dealing with, and that is, that we are heavenly, and so it is that in the New Testament. Abraham is brought before us. The eighth chapter of John is, you might say, a chapter of the deepest enmity to Christ. The man in John 9 finds touches of the glory of Christ, the glory of the Son of God; perhaps he did not know it fully, but he had beautiful touches, and among them were his sufferings at the hands of the Jews. In chapter 8 the Lord says, Your father Abraham rejoiced to see my day, and he saw it, and was glad. That is His answer to the deep enmity of the Jews. Your father Abraham rejoiced to see my day: and he saw it, and was glad. It was a lovely thing to think of Abraham, in those early days of the history of the saints, rejoicing to see Christs day; he was beforehand in seeing Christs day, and he rejoiced in it. 

    Now, that is why, with other things, I have read Genesis 15, which I am calling Abrahams chapter, supremely. It is after certain other things had happened. It is after chapter 14; that is the chapter in which Melchizedek met him, and blessed him. Melchizedek blessed him, for he was greater than Abraham. It is quite right to make comparisons in these personalities. I do not mean the Deity, but persons who are distinguished by coming to the Lord Jesus; and Melchizedek was a type of the Lord Jesus; he was assimilated to Him, to the Son of God. It is said of him, Without father, without mother, without genealogy; having neither beginning of days nor end of life, but assimilated to the Son of God, abides a priest continually. That is to present Christ to us, the real Melchizedek. He appears before this chapter, in which we are told that the word of Jehovah came to Abram in a vision. I think that it is the first time we get a vision in Scripture; the word came to him in a vision after a certain period, and God said, Fear not. Abram; I am thy shield, thy exceeding great reward. That is how Abraham is met, when the word is presented to him, and what I have in my mind is to encourage and interest everybody here, in the word of God, because of the light it always carries with it, the knowledge of God. It is a question of the word of God, and the word of God is really God Himself, no less than that. It is living and operative, and sharper than any two-edged sword, and penetrating to the division of soul and spirit, both of joints and marrow, and a discerner of the thoughts and intents of the heart. And there is not a creature unapparent before him; but all things are naked and laid bare to his eyes, with whom we have to do. Hebrews 4: 12, 13. You may see there how the idea of the word of God brings in God Himself; it is a question of God Himself and the word of God. Therefore, it is of supreme importance to us, especially in order to instruct our young people, so that they think of the word of God above the school books, and the teachers; above the principles of scientific men. Think of the word of God, it is God Himself, but it comes down to us, and it illuminates our souls and sets us in liberty, security, and assurance before Him. Hence the preachers are enjoined to preach the word, to preach the gospel, of course, but the gospel is the word; if it be anything, it must be the word of God. It is synonymous with the thing itself. The scripture I quoted, Hebrews 4: 12, 13, runs on to God Himself; it is God Himself with whom we have to do. 

    Having said all that, I proceed to show how Abraham was taken up at this point, because it is early in his history, it is before the birth of Isaac and before the birth of Ishmael. God is bent on instructing Abraham, and Abraham was bent on being instructed, for he says to God, How shall I know?. Are there any young people here who want to know things? How are you going to know things? It would take a good while to enlarge on the amount of knowledge that we have, but the means of knowledge that we have is the Holy Spirit, and this is one of the greatest thoughts that the Scriptures afford us, that the Holy Spirit is here to instruct the saints, so that we be no longer babes, for the assembly is not made up of babes, it is made up of grown men, not women, but men. It is made up of men, or persons who are converted, and who have the Holy Spirit, and understand the truth. The assembly is viewed also as a feminine thought, dear brethren, and God has His own way of changing the feminine idea from man and woman. The Scripture says, There is no Jew nor Greek; there is no bondman nor freeman; there is no male and female; for ye are all one in Christ Jesus. There are several things we know, and amongst them is, that there is no male and female in Christ Jesus. That is one of the things said in the epistle to the Galatians, and the epistle to the Galatians is Scripture. I know many questions will be asked; whether I could answer them is another thing, but I can quote Scripture, and this is according to the Authorised Version and the New Translation. The New Translation has the priority now, and it is quite right that it should have. The Authorised Version is entitled to its place in the public service. The New Translation is authorised from heaven; I have no hesitation in saying that. It is relied upon; our souls are to be built up in the fine distinctions it contains, so that we should be intelligent in everything. Abraham is intelligent; the Scriptures are full of him. The Lord Jesus speaks of a very distinguished man and says, He also is a son of Abraham; not a child but a son; and He speaks of a woman as a daughter of Abraham. There are many other qualities besides intelligence that I could cite as exemplified in Abraham, but what I have in mind is to enlarge on the thought of the word of God; and that is what this chapter contains, the word of God. The word of Jehovah came to Abraham in a vision. It says twice, the word of the Lord; and he acquires many other features that I could mention, but Abraham says, How shall I know?. I would like to hear all the young people here tonight ask God that question. 

    Journeying from Jerusalem to Gaza, down to Ethiopia, the eunuch met Philip the evangelist, not the apostle, and Philip says to him, Understandest thou what thou readest?. That is the essential point. If the man is to be saved he should understand, and Philip says, Understandest thou what thou readest? And he said, How can I, except some man should guide me?, Acts 8: 30, 31. He did not acquire the knowledge at Jerusalem. I do not know whom he had met there, doubtless he met distinguished people, Rabbis and the like, but he left them, not hearing of Jesus. How many have had experiences like that. People go about the world, and like to talk about their travels, and what they have seen and so forth, but the question is, What do they know about Christ? What do they know about Jesus? That is everything. Leave that out and all else is nothing. What of your travels, and all that you have seen and done? That is nothing. You must bring Christ in. The whole matter is a cipher without Christ, and that is just the eunuchs case. He says, How can I, except some man should guide me?. There is plenty to show him. God is carrying out a great work amongst His people. The Lord has saved us from division. Everyone who is lost to us by unbelief and sin, is a reduction, and we do not want reduction in the numbers. God began with a large number, to show what He could do. He might have converted ten thousand, twenty thousand, one hundred thousand, but He did not. He converted enough to show what He could do through the gospel. He converted three thousand at one time. I am only speaking now of instances that are important to know, they should be part of our religious instruction and religious formation, because we are to know of these things. And so Abraham said, How shall I know?. That is what he said to Jehovah, and Jehovah told him what he should do in order to know. 

    I will now endeavour to convey something as to knowledge and how you get it. Abraham was on this ground and he says, How shall I know?. God had said, I am Jehovah who brought thee out of Ur of the Chaldeans, to give thee this land to possess it. And he said, Lord Jehovah, how shall I know that I shall possess it?. He wanted to know. He wants to know what he is inheriting. Is there anyone here who does not want to know what he is to inherit from his father? You may have a legacy, and you give up your job, because you have enough, but that is not what is in mind here. It is a question of the inheritance of God, and there is an inheritance for every soul in this room. If we do not know it, then we may know. Scripture is full of how we are to know, and then the next thing is to do something. Well, some may say, I thought the Lord did things, and so He does. Whether it is a matter of history or of present circumstances, you will find something in which God will instruct you; but He will instruct you as to what you are to do. Do not put it on others if God intimates that you are to do it, or nothing will be done, there will be no increase; because heaven and earth must be in accord, and what is to be in accord with heaven is to be in our souls. It is not in the world, in the politicians; it is in converted people. What is to be known, in accord with the mind of heaven, is in persons who are converted. That is what happened with Abraham here. Abraham believed God, and it was reckoned to him as righteousness. That is to say, he was set up in something that he could not, and did not do, but it was on the principle of believing  He believed God, and it was reckoned to him as righteousness; he is said to be in the reckoning of God, God has constituted him righteous. 

    But then there are other things, and it is a question of the word, as I have been saying. Abraham was to take some things, not buy them; certain creatures were required for this matter of instruction that Abraham needed. So God says to him, Take me an heifer of three years old, and a she-goat of three years old, and a ram of three years old, and a turtle-dove, and a young pigeon. The ages of the birds are not given, but the others are given; so it is a question of the age of these creatures. First the heifer, and the thought I had in mind, is that of affection. And then we have the goat, three years old, and a ram; all these three years old; and I would say, beloved brethren, that if we are to advance in the truth, if we are to become Ephesians, this matter of age must come into mind. Heaven would be looking for you, as Abraham had to look for these creatures. We are to understand that he was a large holder of animals. Adam had named the animals; and so undoubtedly the names that Abraham used, and by which his flocks were known, were all known to him, but he would have to go out and get this heifer. He would have to go, or he could send someone, but it had to be done, or Abraham is not going to get anything. Things have to be done, and hence I would say to you young people, see to the things that are to be done. God has done His part. You have to do something, and God knows that you can do it, and He has pleasure in you; He has wrought in you, and He is now looking for your movements. Movement is involved; you have to go out and find this heifer, goat, and ram; you have to go to your flocks. It is a question of mind and intelligence, so as to have part in the service of God on Ephesian ground. 

    It goes on to say in the tenth verse, And he took unto him all these. He was obedient, and that is where a difficulty lies often with young people, there is a lack in obedience. You may think you know better than your father or your elders, but you do not. You have to look out for these creatures; you must have them, you must find them and bring them forth. And so it says, He took unto him all these, and divided them in the midst, and laid each piece one against another, but the birds divided he not. He had intelligence enough as to what he should do, and should not do, in the matter of the dividing of the birds; it is for each of us to understand. And it says in the next verse, And when the fowls came down upon the caresses. Abram drove them away. You understand, I want to speak to the young people, but the old want something too, they need the word preached to them. If you want to preach, preach the word. We all need it. That is the spirit of the whole chapter, the idea of the word of God, and the obligation put on everyone to get these creatures. Abraham did it. The next thing is that the devil is ready to interfere with what you are doing, whatever God is working in, or seeking to accomplish in us. Satan came also, Job 1: 6. If anything is being done under divine direction Satan also is there, you will always find it; and so it is, when something happens against you, you do not make headway. You have to see to that, and so it says when the fowls came down upon the carcases, Abram drove them away. 

    You will say, What can I do? The birds can fly in the air, they can swoop down on the ocean. What wings they have! What can I do now? I cannot scare them away. I could not get so high up as they. Therefore, what I am saying to you is what you may think impossible, but the impossible has to be done, and the real difficulty is that you are not doing it, and not progressing in the truth. But Abram progressed, he saw to it that the birds were scared away, and if they are scared away they are not damaging your soul. It does not say they came back, but he scared them away; that is, he did his part. Then it goes on to say, And when the sun was going down, a deep sleep fell upon Abram; and, lo, an horror of great darkness fell upon him. And he said unto Abram. God is coming in again to say something. Abraham has done his part, he has provided the creatures and the birds, and then he has scared away the wicked birds, the devices of the devil that are about in all directions. Young people are being devoured by them. Your adversary the devil, as a roaring lion, walketh about, seeking whom he may devour. Unless there is watchfulness he will succeed. But he did not succeed with Abraham, hence Jehovah says to him, Know of a surety that thy seed shall be a stranger in a land that is not theirs, and shall serve them; and they shall afflict them four hundred years. Now there is a lot of history ahead. In Abrahams case it is a prophetic matter; four hundred years of future history is ahead, and Abraham is to be intelligent as to it all. 

    And so it goes on, And also that nation, whom they shall serve, will I judge, and afterwards shall they come out with great substance. And thou shalt go to thy fathers in peace. That is to say, as we apply it to ourselves, this matter of inheritance and future greatness and glory, that eye hath not seen, nor ear heard, neither have entered into the heart of man, the things which God hath prepared for them that love him (1 Corinthians 2: 9), is a certainty, and a thing to be known and seen and felt. God hath revealed them unto us by his Spirit, for the Spirit searcheth all things, yea, the deep things of God. You see what is open to us, even a measure of understanding of future prophetic history, because we are going to be raised with Abraham. God said to Abraham, Thou shalt go to thy fathers in peace; thou shalt be buried in a good old age. Let us not forget burial, it has something to do with redemption. Christ died and was buried; that is what Scripture says. We are to be buried if we die; we are not to be strewn in the desert; we are to have a burial; the saints will do it, as they did to Stephen. We are of the same family as Stephen was, and devout men buried Stephen, and made great lamentation over him; showing there was affection for Stephen in the face of the wickedness of the Jews. 

    Abraham was to die and would be buried, but then there are four hundred years to go before the promise is secured, but Abraham is to know it is secured. It is as secure as if it had happened. And it came to pass, that, when the sun went down, and it was dark, behold a smoking furnace, and a burning lamp that passed between those pieces. We have to see that what God has been saying to Abraham refers to power; it is not simply future events to be realised sometime in the distant future, but there is power already available, actual power. A deep sleep fell upon Abram, a great darkness fell upon him, but then something happens. In the verse read, we are told, when the sun went down, and it was dark, behold a smoking furnace, and a burning lamp that passed between those pieces. A smoking furnace would mean that there is some substance; smoke arises from substance. We know that in steamers, and railway trains that use coal, there must be substance in coal, or it would not burn. But what is in mind here is that there is a smoking furnace, and a burning lamp; smoking refers to substance, and the light is the result of that. It is a question of redemption, and that is the secret of the knowledge that Abraham was to have, and did have. So the Lord says to the Sadducees, Ye do err, not knowing the scriptures, nor the power of God, Matthew 22: 29. How much erring of that kind there is, and how great an increase towards apostasy! Apostasy is not very far off; there are many antichrists and the great apostasy is imminent. 

    So Abraham is brought into the light of power. That power is available to us, and the Scriptures are the very basis of it all. As to actual detail we must know the Scriptures. Every scripture is inspired of God and is profitable, for doctrine, for reproof, for instruction in righteousness; every scripture is given for that. Are we using them? Perhaps you are not, and if you are not, you are not intelligent, you are not growing in intelligence, but Abraham was. And so he got more than he requested; at least he never thought of this, that we should look back on his history to be instructed as to the resurrection and the power of God. I am the God of Abraham. How beautiful that was! The Lord understood that Abraham rejoiced to see His day, and he saw it and was glad. The Lord knew that before He told the Jews about it, but He did tell the Jews, Abraham rejoiced to see my day. He was gladdened by the sight. And so the Lord says of Abraham: God is not the God of the dead but of the living; all believers live to Him. It is a question of faith, for life is the outcome of faith. God is the God of Abraham, of Isaac and of Jacob. 

    And so the thought here is to bring out the word of God, how it was presented to Abraham first, and undoubtedly marked his whole life, and reaches up to the present time. Abraham was the subject of the work of God, and subject to the light of God, and God was his God. He was the God of Isaac and Jacob, and so He is our God on the same principle as He was Abrahams. We believe God, and it is counted to us as righteousness, and so we are subjects of the work of God, and it is in mind to illuminate our souls, to bring us up in the truth, that we should be a witness to Christ at this closing moment, not days or years, but moments, because the end is so very near. God is preparing, and making every one of us ready for the very great event of which the apostle speaks, For the Lord himself shall descend from heaven with a shout. That is a clear evidence of His power, and as I said, our chapter finishes, in the same day the Lord made a covenant with Abram, saying, Unto thy seed have I given this land, from the river of Egypt unto the great river, the river Euphrates. The whole matter is settled on the principle of covenant between God and Abraham. 
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    BEGINNING (3) (JT 66)

    Genesis 15:5 - 21; Ezekiel 47:5 - 9; John 1:1 - 3

    JTIt is the first day of the week and the day continues to the evening, and it would seem as though we should fill it out. We know the Lord continued on the first day of the week till late in the evening, and it is in mind that we might look at something for expansion, enlargement, which the day would suggest. 

    The thought is that in the consideration of these passages, we may reach the thought of Deity which is to be linked up with our readings yesterday. It is fitting that as entering on such a subject as we had yesterday, we should come to expansion. So God comes in, according to what He is as God in a plural sense, and all that flows out of that in the sense of expansion. So it is thought that Genesis 15 affords an opportunity to touch on what is subjective in the sense of expansion, for it has to be connected with God, only in the Spirit, not as He is seen in the first verses or the early verses of the book as brooding over the face of the deep, or the waters, but in view of life, in view of expansion. That is in the sense of the Spirit, in the sense of expansion in the Spirit. 

    Ezekiel serves to bring that out, the river increasing to impassability, and then what flows out of that in view of the believer extending and doubling, for the river becomes double. Indeed, the suggestion is infinitely so because it cannot be passed over. 

    The verses in John afford the truth doctrinally of all this matter because it lies in the Word, the Logos, that is to say, God in that sense. In the beginning was the Word, and the Word was with God, and the Word was God John 1:1. It seems as if the Lord would help us as we are with Him in regard to the first day of the week so that we are set free from all else to be engaged with these things and Him. 

    OAMWould you say why you stress the Spirit in chapter 15? 

    JTThat is where the subjective truth lies. If we connect it with God that is where it lies; it is a question of the Spirit. 

    SMcCYou were alluding yesterday to the thought of knowledge as entering into Genesis 2 in man. Now in this chapter that we are starting with, we again get that thought coming up with Abraham, do we not? He says, in verse 8, Lord Jehovah, how shall I know that I shall possess it? It is a question of knowledge again, is it not? 

    JTJust so, and I would say subjective knowledge, an expression that is intelligible as we understand the New Testament, not simply objective, but what is subjective, how enlargement lies there. 

    JRHWould that be seen somewhat in the character of the animals mentioned here, the heifer and the she-goat and turtle-dove? 

    JTI think that is what is meant, that it enters into the chapter peculiarly, how Abraham was to know. He wants to know how he is to know and Jehovah gives him these creatures, as pointing to the means of knowing. 

    ANWHe believed Jehovah, it says. That would be objective, I suppose? 

    JTWell, it would. In the prophets it says, We shall know, we shall follow on to know, Hosea 6:3. What is seen here-we all know, at least, I suppose some of us do in this chapter is the idea of the word of God as such. 

    It appears first in this chapter and in the sense of a vision, so that we evidently arrive at enlargement, for God anticipated Abraham; After these things the word of Jehovah came to Abram in a vision, saying, Fear not, Abram; I am thy shield, thy exceeding great reward, Genesis 15:1. That was anticipative of what was going on in the mind of Abraham, but it indicated what was going on in the mind of God, too. We have earlier the suggestion of what goes on, not simply what is in the mind of God, but what precedes it, and so in chapter 8 He says things in His heart. Jehovah says things in His heart. He does not say them out loud, so to speak. He says them in His heart, so there is a suggestion of things that are proceeding in the heart of God. They are to come out in detail, and this chapter seems to afford the opportunity of this, what God has in His heart, what Abraham, too, had in his heart, what he was thinking about. 

    We have what God had in His heart, and how He would expand His thoughts in view of Abraham. So it says, verse 2, we must remember that he is speaking in the presence of a vision, And Abram said, Lord Jehovah, what wilt thou give me? seeing I go childless, and the steward of my house is this Eliezer of Damascus. And Abram said, Lo, to me thou hast given no seed, and behold, a son of my house will be mine heir. And behold, the word of Jehovah came to him, saying, This shall not be thine heir, but he that will come forth out of thy body shall be thine heir. And he led him out, and said, Look now toward the heavens, and number the stars if thou be able to number them. And he said to him, So shall thy seed be! And he believed Jehovah; and he reckoned it to him as righteousness. And he said to him, I am Jehovah who brought thee out of Ur of the Chaldeans, to give thee this land to possess it. And he said, Lord Jehovah, how shall I know that I shall possess it? That is to say, how is he to know it? 

    ASBIs there some link with chapter 1 of this book as we had it in verse 14, And God said, Let there be lights in the expanse of the heavens, and now He is in vision speaking to Abraham in relation to the filling? You are using the word expansion as connected with that to fill it out with persons? 

    JTYes. Well, that is what I think is so, and we shall see it further as we look into Ezekiel, because he pursues the line of the river issuing forth until he reaches an impassable point. That is to say, we have the suggestion of Deity, of God, and then what flows from that so that he is led back, whoever is leading him leads him back to the bank of the river, and then we have the idea of the double thought. It is a double river. That is to say, there is enlargement at once; the passage says, Son of man, hast thou seen this? And he led me, and brought me back to the bank of the river. When I returned, behold, on the bank of the river were very many trees on the one side and on the other, very many. Then we have later the idea of the double river, And it shall come to pass that every living thing which moveth, whithersoever the double river shall come, shall live, I think that we should rightly conclude that we are in a section bordering on God, on Deity, and what flows from it, that ye may be filled even to all the fulness of God. 

    JWBIn the epistle to Colossians, full knowledge is mentioned three times. I was wondering if that would help us in regard to what we are speaking of now. 

    JTVery good. We find it, too, in Matthew 11, a similar thought, and then we find it in Ephesians 4, because God has nothing less than that in His mind for us, clear, full knowledge, what may be called real knowledge. 

    AHPIn the passage you quoted in Hosea, it speaks of knowing the Lord, of knowing God. We shall follow on to know Jehovah: his going forth is assured as the morning dawn, Hosea 6:3. Would you regard this unfolding of Gods activities as akin to the idea of His going forth, God coming out and making Himself known? 

    JTJust so. He is going forth. In that connection we read earlier of the people being destroyed for lack of knowledge, but in Hosea 6:3, And we shall know,-we shall follow on to know Jehovah, and then His going forth is spoken of. 

    JAPThe way you were referring to it, can we lay it to purpose, know the purposes of God? 

    JTWell, quite so. Therefore it leads us into Ephesians. That is where God especially lays Himself out, so to speak, to instruct the assembly. We have general knowledge elsewhere, of course, but in Ephesians, as it were, God is laying Himself out to instruct the assembly. So that Paul says, That ye can understand my intelligence in the mystery of the Christ, Ephesians 3:4. Someone had it and that was Paul, so that the idea is there. 

    GMcPIn the acquiring of knowledge, is there a certain process of soul history like with Abraham in this chapter? 

    JTThat is a good inquiry, because that is the intent of the reading of the chapter, how we shall arrive at it, because that is what he wants to know himself, how he is to arrive at it. Peter raises the thought with the Lord in his final word with Him in John 21. He raises the question of knowledge, of what was there. Our chapter in Genesis 15 is just that. Abraham wants to know. The time has arrived that he should say to himself that he should come into the clear knowledge of things. He had not had a son born to him. He was to depart without a family, whereas in truth his name indicated, and eventually was rightly understood, that he was to be the father of a multitude. That has to be understood. How is it to be reached? So in verse 8 he further says to Jehovah, How shall I know that I shall possess it? and then we have these creatures, the thought suggested to him, or the command, really, to take a heifer of three years old, and a she-goat of three years old, and a ram of three years old, and a turtledove, and a young pigeon. That is what he is told to do and what he is not told to do is what he further does, that is to say, what verse 10 says. And he took all these, and divided them in the midst. Jehovah did not tell him to do this, but he did it, showing that he is learning already. It is the basis in him of clear knowledge. And he took all these, and divided them in the midst, and laid the half of each opposite its fellow; but the birds he did not divide. And the birds of prey came down on the carcases; and Abram scared them away, showing what Jehovah does not tell him to do is especially to be noted, because we see in it the basis for clear knowledge, of getting on to full knowledge. 

    ARVerse 13 says, And he said to Abram, Know assuredly. I suppose that is to be noted? 

    JTQuite so. That is to be stressed because there is adversity involved in it. He says, Know assuredly that thy seed will be a sojourner in a land that is not theirs, and they shall serve them; and they shall afflict them four hundred years. He is to know the adverse side of things because we must know the adverse side. Whatever it may be, go through it; otherwise, we would be just living on objective knowledge. We have to go through things. 

    NWYou have spoken of this as the learning time. Is your thought in connection with this chapter that God uses our present circumstances here to help us reach the truth subjectively in view of our eternal place which is not a learning time exactly? 

    JTQuite so. Some of us have thought that we go on learning eternally, but it is not so, otherwise we become monstrosities. This is the learning time. Hence in the great chapter, Ephesians 3, we are to know the breadth, length, depth and height, which is a suggestion of creature knowledge, creature limitation, but the love of the Christ which surpasses knowledge, Ephesians 3:19 is not creature limitation. We are reminded that while it is not creature limitation, it passes knowledge, which is our knowledge. 

    SMcCIn 1 Corinthians 13 it says, now I know partially, but then I shall know according as I also have been known. How do you regard that  I shall know according as I also have been known? 

    JTThe question is to whom the knowledge is attributed. Who is it spoken of as having the knowledge? What has been known of him? What has been known of Paul? If it be infinite knowledge, then of course, it could not be with the creature, but if the knowledge is just what is in Paul, what he is capable of, what his history implies, well, then, it would be simply creature limitation. 

    JRHThat is, he reaches up to Gods knowledge of him. He reaches up to that. 

    JTWell, I suppose so. The question is now, if we have time to look into it enough, as to the meaning of the expression, whether it is Gods knowledge of him, or whether it is another knowledge of him which is to be the limit, or standard of the knowledge that is thereby attributable to him at all times. I shall know according as I also have been known 1 Corinthians 13:12. I hope the brethren are not mystified by such remarks, but I think we need to look into the thing. 

    ASBHow does chapter 8 of 1 Corinthians work in with that? But if anyone love God, he is known of him (verse 3). Would that enter into it? 

    JTThat is very clear, but whether I have been known is a sort of hypothetical suggestion and who the person is who knows, is what is in mind. Clearly it is a standard of knowledge that Paul would have to come up to. 

    ANWObscure window would seem to suggest that the obscurity is on one side, and not on the other, but then face to face. It is the same person, 

    and as much as is known is to be known then face to face. 

    JTI think in view of the things that are said in the passage, I mean in 1 and 2 Corinthians, that there is an uncertainty about it, so that in 2 Corinthians 3:17 we read, Now the Lord is the Spirit, but where the Spirit of the Lord is, there is liberty. But we all, looking on the glory of the Lord, with unveiled face, are transformed according to the same image from glory to glory, even as by the Lord the Spirit. There is something in the sense of what is seen there and what is linked up primarily with the new covenant that needs, perhaps, more consideration than we have time for now. 

    WCYou referred to subjective expansion. The man of whom we are speaking, Abraham, was expanded in a previous chapter. He was told of a blessing in relation to the dust of the earth, but here there is a different expansion. I wondered if you had something more in your mind about the subjective side in the expansion here. 

    JTWe have so far come on to verse 9. Abraham says in verse 8, Lord Jehovah, how shall I know that I shall possess it? And he said to him, Take me a heifer of three years old, and a she-goat of three years old, and a ram of three years old, and a turtledove and a young pigeon. Now we have come to this verse. Your inquiry is whether I have something else in mind. I have the question of knowledge, of the subjective feature of things in Christianity; that is, whether we have learned the initial idea of it, and clearly Abraham had something. Jehovah stops at a certain point and Abraham proceeds on his own account. Referring again to the Corinthian epistles, we have in chapter 7 a very remarkable set of instructions, items of instruction, where Paul differentiates between his own experience and the knowledge that flows from it, and revelation. It seems as if the question is whether we have basically what assures us of the full thought of knowledge, full, clear knowledge, in being able to distinguish between revelation and what may flow from experience, and the Spirit working in us according to that experience. 

    LESDo you think that what the apostle refers to in Timothy-there were always those who were learning and never able to come to the full knowledge of the truth-would bear upon our passage? 

    JTIt does bear on it, and what has been said about Abraham would meet it compared with 1 Corinthians 7. What is said of Abraham is the basis there of clear knowledge, because he is told by Jehovah what to do. Take me a heifer, etc., but then he is left with that. Then it says, And he took all these, and divided them in the midst, and laid the half of each opposite its fellow; but the birds he did not divide. Well, I think we have in this verse the suggestion that there is the basis in Abraham of clear knowledge, and that Jehovah is bringing that out as He did in Adam. He did not tell Adam what the names were to be. He left them with Adam and whatever Adam named them, those were their names. So I think God would lay down for us something in this sense as to clear knowledge. That is, if we have the basis of clear knowledge in any sense, then we can proceed, and God will be with us. Consider what I say, it says. If we do not do that, we will not get on, but if we do, the Lord gives understanding in all things. 

    JRHThese are not sacrifices apparently, but rather the opening up of the inward parts. 

    JTThere must be the idea of sacrifice in them, but they are to be divided, and another thing is they are three years old until we come to the birds. That is to say, Abraham has got to go out in the herds and find them and in finding them, he is learning. He is learning how nature itself works. We are told that nature teaches us, and we are to be open for the teaching of nature. 

    TUDo you have any thought as to why the offerings are linked with three years? 

    JTI think the idea is maturity. That is to say, they indicate full-grown persons, full growth. Hebrews contemplates the need of full growth. We are not all the time learning, and yet never coming to a knowledge of the truth. If we look at the passage in Hebrews 5, perhaps it would help us a little, verse 11, Concerning whom we have much to say, and hard to be interpreted in speaking of it, since ye are become dull in hearing. For when for the time ye ought to be teachers, ye have again need that one should teach you what are the elements of the beginning of the oracles of God, and are become such as have need of milk, and not of solid food. For everyone that partakes of milk is unskilled in the word of righteousness, for he is a babe; but solid food belongs to full-grown men who, on account of habit, have their senses exercised for distinguishing both good and evil. I think the crux of the matter lies there, of what we are speaking of, that the age of these creatures denotes full growth; persons who have all their senses in exercise can proceed to further knowledge. You are not content with what you already know. You want more. 

    JHJrIs there a link with Philippians 1, Paul speaking of the love of the Philippians? He prays that their love might abound more and more in full knowledge and all intelligence, that they may judge of and approve the things that are more excellent. He goes on to speak of his circumstances. I wonder if that would link on with this. 

    JTThat helps. The allusion to Philippians helps, indeed, because it is a great subjective epistle, having in mind what he had already attained to, and he had the accompaniments of real knowledge. 

    AHPIt is very remarkable in that epistle. The apostle says that he desired to know him and the power of his resurrection, and the fellowship of his sufferings, Philippians 3:10. We might have thought that objective. Do you regard that expression as linked on with this idea of subjective knowledge? 

    JTThat is right, that I may know him. He has laid himself out for it. We want to proceed on those lines because it is urgent. It is the time of learning as we have been reminded and to know how is the thing. Abraham raises this question with Jehovah and this matter of maturity enters into it, the age of these creatures. Abraham in seeking them out of his flocks, as we may suppose he did, would be thinking all the time of when these creatures were born. He probably kept a record of the ages of his cattle. Some farmers do. I suppose good farmers ought to keep a record of the ages of their cattle, but especially when they symbolise persons, their ages, so that Abraham is the great family man. He was the great father. We may be sure that he would develop the fatherly thought, and especially as Isaac came into view, how the dates would come into his mind, how old persons were. It is important, too, because the testimony requires that we keep account of dates, the ages of persons, and especially persons that God is using because it may be that God might lengthen out the age of a brother if needed, as He did Moses and as He did Hezekiah, showing what an elastic situation we are in. What love is in God, and developed in us! What a realm we are in! 

    RRTSo that this matter of the age of the animals is something that God distinctly said to Abraham, Take me a heifer of three years old, but then you were stressing that Abraham in his intelligence went beyond what God had told him, divided them in pieces. I was wondering if the smoking furnace coming in and moving between the pieces would indicate Gods delight in what Abraham had done and now going on to something further in view of that. 

    JTWell, that all enters into it. We have already alluded to what his posterity would have to go through in Egypt, but there are other things, too, in the sense of balance and discipline; so he is showing that he is worthy of trust, because he not only knows the ages of these creatures  I mean to say he is to find out where they are and what the ages of his creatures or his cattle might be. He has to search the thing out, work the thing out, because the question of age must come up in each case, when the creature began to have being and how it is now. All that is a process through which Abraham has to go and he does, because he finds the creatures and then he drove away the birds of prey which came down, it says, on the carcases. That is to say, he is an alert man, a trustworthy man. He is not going to evade the devils work. If the devil is going to do anything, he seeks to undo the works of the devil. That is what the Lord Jesus has done and that is in principle what we must learn to do, to undo the works of the devil as far as possible. Here he drove away the birds of prey. The birds of prey came down on the carcases and Abraham scared them away. Resist the devil and he will flee from you, James 4:7. Therefore, the experience of the believer is worked out in these cases and flows from the fact that he believed in Jehovah. He was a believer. Abraham was a believer, and faith is worked out in all these things. 

    JTJrIn the Lords parable about the sower, the word of God was sown. The devil comes in in the first case of the seed sown by the wayside and takes away the seed. Here the birds come and Abraham scares them away. 

    JTYes. I think the principle of scaring away ought to be with responsible persons, whoever they are, in either case, because it is when men sleep, the Lord says in the other parable, the devil works. We are reminded that we are to be on the alert in the service of God, in the sphere of His testimony, that the devil does not get a footing at all; and if he does, there is some slackness because it is when men sleep that the devil works. I do not know whether that fits in with your remarks. 

    JTJrI think it does because the sleeping might allude to those active in service who are not looking after other things. Is that what you have in mind? 

    JTJust so. Take the history of the assembly and the testimony involved in it. The history of the seven assemblies in the book of Revelation shows that there was great remissness somewhere. There was a need for an Antipas. The devil got in somewhere. We have Christendom now on account of that, such as it is. It is the fruit of the enemys work. 

    EGMcAI was wondering about the significance of the sun going down, the thought of having gone down and being dark. 

    JTThat is a question of experience, so we should not move away from this matter of age and experience and learning based on it. This question of the cattle should be kept in mind first, and the scaring away of the birds. That should be kept in mind and we should go through with it and then see what the next thing is. Abraham so far is successful. Verse 12 says, And as the sun was just going down, a deep sleep fell upon Abram; and behold, a horror, a great darkness, fell upon him. Well, I think we are reminded of Genesis 1. The point that we made yesterday was that what we have in Genesis 1 in the days will work out in doctrine and teaching and ministry eventually all down through the history of the testimony, and so we are reminded of that in this matter of darkness. The horror of a great darkness fell upon Abraham. It would appear that we are reminded of the way days are worked out, what the effect is on our lives, so that the day begins with the evening, not with the morning, And there was evening, and there was morning. If we look back to the first chapter it says there, And there was evening, and there was morning  one day  or the first day. There is something in the history of the believer in the sense of the evening that we have to understand and learn that things are not all rosy with us, that we begin to sow really in the beginning of our lives, the evening and the morning. We have to learn that that is the way of reckoning days, and so Jacob says, Few and evil have been the days of the years of my life, Genesis 47:9,or sojourning. We have to take account of the way things are mentioned  that is to say, evening first. I think this history of Abraham would imply that he had a very terrible time of it, but he had to learn it himself. All this experience, what we were speaking of as learning, as subjective knowledge, is worked out in our experience in this sense in going through darkness, going through the dark days. Whatever they may be, go through them. 

    ASBDid you have in mind in relation to the age that it is really here, what is on earth being governed by the heavenly position, the solar system, but in the working out of it, it is brought down to the single days? 

    JTJust so, the solar system. It is good to touch on those things. The word solar would not come in in the first three days properly. It comes into the fourth day. It is the question of the position of the sun. We have to be content at first with the idea of light. God called the light day. He said, Let there be light. And there was light Genesis 1:3, not saying whence it came. We have to learn from experience in that sense. 

    RHSIn 1 Corinthians 12 we seem to have knowledge by the Spirit, the word of knowledge. Would you suggest that we acquire knowledge through experience? 

    JTWe do. The Spirit comes into it all. We have not time for that now. I certainly should like that we should all get the idea of this subjective learning or knowledge as contemplated in Genesis 15. Then we have to go on to Ezekiel, and we have to touch a little on John 1. So we will pass on to Ezekiel because we certainly have not finished our subject, and it is a good thing that we do not finish things, that we leave off things and come back to them. We have hardly time now to say any more about our chapter, interesting as it is, save that we have come to the point that Abraham has scared away the birds of prey, and he has gone through darkness. Then we may add that the creatures were set each against his fellow and the light passed through. It says in verse 17, And it came to pass when the sun had gone down, and it was dark, that behold, there was a smoking furnace, and a flame of fire which passed between those pieces. Now the power of God has come in. We can hardly leave our subject without touching on this. The power of God has come in in the smoking furnace, and the flame of fire that passes through those pieces. Abraham has set them in a certain position, and God takes account of that position, and the power of God is allowed to come through because there is something substantial there, or we would not have such a scene as this-that is to say, a smoking furnace and a flame of fire. There is some substance to it because there is the smoke and the flame and then the result is that everything is secured. The covenant is made with Abraham. Now we are set up in relation with God and we know where we are and what we are doing. So that in touching it in this way, we may pass on to Ezekiel so as to see how the Deity comes in at the point of human experience. Then we have something that we cannot fathom, that we cannot pass through, and therefore we bow and we feel that we have to do with God and it makes us reverential. We become illuminated and we find there is at least double what we thought there was-first as to the river, and then as to the trees on the banks of it which would allude to persons. I hope the brethren are following, that we are not being mystified. We have taken on a subject but one feels that we should and that we should see how enlargement enters into the first day of the week. 

    AHPTo pass through the waters might suggest to us how knowledge is increased with us. You were saying earlier in your prayer we know in part. Do you think this is progressive, from the ankles, knees, loins, then to impassable waters? Would it suggest something akin to the Spirits way with us in forming us in divine knowledge? 

    JTThat is what I was thinking. We must count on the Spirit in all our learning, in all that we know. We must have in mind that the Spirit is here, and the power by which everything is carried through. 

    ARIs the swimming experimental? 

    JTJust so. Waters to swim in. 

    CAMDid I understand you to convey that in chapter 47:5, of Ezekiel, we come to infinitude, the river that could not be passed through. Is that right? In Mr. Darbys translation it is the end of a paragraph and then he is brought back. My thought was as to your allusion to the trees being persons. Is this to form some practical evidences of this life? 

    JTQuite. It is a question of having missed something, and now you are brought back to it. As was said already in verse 5, waters to swim in, but we are now in infinitude, so that it is the realm of God in that sense. Then someone speaks, someone who leads (the idea of leadership must be in it)  And he said unto me, Son of man, hast thou seen this?. He had not. So we are reminded of how much we miss. And he led me, and brought me back to the bank of the river, and then not only that, When I returned, the idea of returning to a point. Then he says, behold, on the bank of the river were very many trees on the one side and on the other. Already some of us have been speaking of God bringing many sons to glory. We cannot say how many. There are very many here. 

    SWPIs there any link here with the river? You have spoken already of Genesis 15, God speaking of the covenant, and He speaks of the great river Euphrates, and then there seems to be further expansion of a river that is impassable in Ezekiel. Is it the extension of the thought of God in Genesis 15? He speaks of the great river Euphrates and leaves it there as if the thought of the river is to be a future development. 

    JTThe river would be a full stop, you might say. We have come to something that implies a full stop and so David stopped there, but he did not stop there until he had established his boundaries. His empire was extended and finished, looked after properly, and I think that is implied in Abrahams position, because it is a question of the disposition of the earth in his case; but now when we come to Ezekiel, we are dealing with infinitude which is hardly the thought with David or in Solomon, or in Abraham, but Ezekiel is the power of God. It alludes to that, and we have this wonderful river and all that flows out of it and the idea of infinitude, and then what flows from plenty, from the latitude implied. These trees, very many trees and many other things are touched on in the sense of the power of healing in the river and the double river, that is, the idea is so increased that it is said to be double. 

    JLPIs there any correspondence in what Job reaches at the end? When Jehovah turned the captivity of Job, He gave him twice as much as he had before. 

    JTVery good. That would bring up the subject of the meaning of the teaching in the book of Job. It is not infinitude. It is double as much as he had before. There are certain limitations, however, to that, but anyway, it is a picture of Israel. That is, we do not rise to the level of heaven in Job. It is really Israel, only that we do arise to the idea of high priest because Job is constituted that. He is constituted a high priest because he is ordered to pray for his friends, and his prayer is effective so that the whole matter is finished really. The whole matter of the book of Job is finished with Job himself. It is a question of priesthood. When we come to Ezekiel, we are in the prophets, but a peculiar prophet because the idea is power, I think, in Ezekiel and so this river is a symbol of it, but it is such a thing as I can touch, as the creature can touch, and find his measure, too, in it, beginning with his ankles and going to his loins, and then swimming, the means of swimming, so that we might say it is the fulness of God, filled even to all the fulness of God. I think that is what is in mind. It is a question of learning things by experience and then, too, the river in itself, in its double character, and the persons, trees denoting persons, a great many of them, and then the power of healing. So that there is much to be learned, as one was saying, on the Lords day in all these things, how we are brought to God, how we are in the realm of God on the first day of the week. 

    RWSIs it not remarkable that all this should come out in the book of Ezekiel where conditions publicly were so weak due to failure and is there not correspondence thus with our day? 

    JTWe are reminded in Philadelphia that while there was weakness, there was strength, at least a little. There is something you can go on and reckon on. It is a little strength. 

    ASBIs there a parallel in what the apostle experiences in 2 Corinthians 12 in relation to the ecstasy? I was thinking of your reference to infinitude. He says, I know a man in Christ, fourteen years ago (whether in the body I know not, or out of the body I know not, God knows). There was infinitude connected with that. There was great gain as the result of it. 

    JTQuite so. We are not left in uncertainty at all. That is to say, God knows. That passage contemplates the love of Christ which passes knowledge, and then the next thing is the fulness of God, and that, too, passes knowledge, but we are sustained in it. We are not lost in it. We are there intelligently. That is what I want to understand. 

    JRHAre you implying that by divine love we are brought into touch with infinitude from time to time, but with all that, we have much to learn? 

    JTYou are always seeking to learn, because infinitude means that you can never end it, only it does not run on into eternity. The present is a learning time. It is a time of learning. It would be a misleading thing for any to put forward that we learn in eternity. 

    TUWould the expansion of verses 7, 8 and 9 be the result of a subject person? 

    JTEzekiel was a subject person? Quite so. That is what runs through the prophetic word. It is a suggestion of leadership. Sometimes you cannot be sure of who the person is, but it is there. The idea of leadership is there. 

    Now, if we can end with John, because we come to the beginning, the greatest of all beginnings. The allusion is the greatest of all. In the beginning was the Word, and the Word was with God, and the Word was God. It is different from what we get later and which we hope to look at tomorrow, that which was from the beginning. Now we come down to narrow limits. John 1 is the greatest thought as to our subject, that is to say, the beginning. It is a question of the Person of Christ, a question of God. In the beginning was the Word. He was there. He did not begin. He was there at the beginning, or in the beginning He was there. That is to say, it is eternity. He is eternal. He is the eternal God, and that applies to Christ as it does to the Father. 

    GMcPIs that the link between this and Ezekiel? You spoke of being in the presence of the Infinite. In the gospel we are in the presence of the Infinite. 

    JTIn the beginning was the Word, and the Word was with God, and the Word was God. 

    APTIs John 1 objective knowledge? 

    JTYou mean the verses we have read? Well, they are statements made by the Spirit of God. It is not a question of the knowledge of the person whom God uses to write, because he is just an instrument, but it is the Holy Spirit we have to do with, the Person who is behind it all. So we are in the presence of God, dealing with God and Gods statements, so that I do not think we should speak of the kind of knowledge there. It is a question of divine Persons. 

    APTIn regard to ones self, how do I understand the truth known objectively? 

    JTIt is a question now of the whole matter of knowledge, how it can be spoken of, and so it is with John himself. He comes down to use the word, I suppose. It is just like Paul differentiating between the Lords commandment and his own judgment, his own knowledge of things by experience. That is to say, it is limited, creature limitations. When you are dealing with apostleship, with such persons as apostles, you are bound to come to who they are, whether they are just creatures, or whether they are divine Persons, 

    and John is just a creature, although he is an apostle and the writer of the gospel. He is just a creature, and therefore he is ready to say, I suppose that not even the world itself would contain the books written John 21:25, but in that way he is just saying that the writings and work of Christ in themselves are infinite. 
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    THE WORD OF GOD AS AFFECTING OUR MINDS (JT 69)

    Acts 18: 11; 1 Corinthians 1: 18; Genesis 15: 8 - 18

    My remarks will bear on the human mind, how it is affected for good or for evil, particularly for good, and how the word of God is intended to affect it. The word of God as such is specially stressed in the ministry at Corinth, whether orally or in the written form. The soil there was divinely selected for the divine sowing; it was no accident, for Corinth represents mankind in its cultivation, and, corresponding with this, secret wickedness, for education tends to wickedness, skilfully concealed. In the Lords service, no one should assume that public conditions must of necessity forbid the work of God; the work of God goes on and He selects His own soil for His sowing, as well as His own battleground. In Acts 18: 11 stress is laid upon the word of God, not simply that it was preached, but that it was taught. Now I refer to this because of the current operations of the enemy through our minds, and especially the youth amongst us. He selects the mind, knowing that if the mind is secured the will may act and continue acting, but carefully veiled. 

    The apostle, having heard what the Lord said to him, I have much people in this city, laid hold on what was in the Lords mind and settled down to a piece of work that he knew from experience and from observation must be difficult. So the apostle settled down in the city of Corinth for eighteen months, teaching the word of God. Not that he did not preach or pray or visit or exhort; not even that he did not work with his hands  for he did  but the governing thing in these eighteen months was to teach the word of God; not simply to set it before the saints, but to teach it. Teaching involves not only the ability to open up the mind of God, but to enforce it, to bring it home logically to the mind, and to show it thus to be superior to anything man did or could bring forth. 

    Before proceeding in regard of Corinthians, I desire to illustrate this from Genesis. In this chapter in Genesis we are in the presence of the believer representing all believers, for Abraham is called the father of us all, that is, all who believe; and it is in this chapter that he is specifically said to have believed God. The apostle Paul cites it, saying, Abraham believed God  a very great matter for young christians to face, because, in principle, this is the young christians chapter; not indeed as called out, but as progressing and standing out against the temptations of the world. The world, in the king of Sodom, was ready to honour and enrich Abraham, but he refused. So you find in this chapter the first reference in the Scriptures to the word of God. Not that the word of God had not been spoken, but it is here in its formal statement twice over for the first time in the Scriptures, corresponding with Corinthians. After these things, we read in the first verse of Genesis 15, that is, after the chapter in which Christ comes in to support the believer in his conflicts and to furnish him against the seductions of the world. Abram triumphed in these two settings, and after these things God proceeded with his education. We find in this chapter that very important formula, the word of Jehovah. God was now dealing with Abram the believer on the principle that there was such a thing as the word of Jehovah. Not that it began at this time, for it began much earlier than man, much earlier than Genesis 1; it began formally, as we are told, in the creation, in the beginning, By faith we apprehend that the worlds were framed by the word of God, Hebrews 11: 3. 

    There can be no doubt that Johns ministry, so applicable in our times, has this in mind, so he begins with the Word, applying it to Christ personally. 

    There was a Person here who was equal to opening up all that was in the mind of God, able also to unfold it, to make it intelligible to His disciples. Hence the importance of Johns ministry in this sense, that we might understand that there is such a thing as that, not merely as an abstract thought, but in a Person, so that concurrently with our knowledge of the Lord Jesus in His Person He unfolds the mind of God. How wonderful that there is in the world at the present time the methodical unfolding of the mind of God in the power of the Spirit. What a range of things is opened up for us to enter into, and the Lord in His grace ready to help us at every point! As we consider what is said, the Lord gives us understanding in all things. This ought to have the greatest attraction for us, for in it there is an escape from current importations of knowledge, which indeed, in very great measure, is false-named knowledge. Everything that is disclosed is coloured by what is false in the importations of knowledge amongst men, the world of human wisdom. 

    This chapter is a chapter of new things; almost everything in it is introduced for the first time, and this makes the mind ask, What is this? God would challenge us by the presentation of new thoughts as to where we are  are we interested? So the Lord said to Abram, I am thy shield, thy exceeding great reward. Mark, it is not a mere statement; it is the word of Jehovah, that unique kind of thing; it has its own force and power in our minds. I began with Abrams inquiry, how shall I know?  a very fine question! He had already asked another question, what wilt thou give me? God spoke to him in vision; it is not only an appearing, as earlier; it is the word of Jehovah in vision. That is, God would appear to us to draw us aside for Himself so that He can speak fully and freely and forcefully to us. He asked what God would give him, and God opens up to him what He would give him. God showed him the stars. No astronomer ever saw such a sight as that. I am persuaded; no one could ever see such a sight of the stars as one who is shown them by God. They present a living state of things typically; they are called by name. He is acquainting Abram with the greatness of his calling, and the wealth of things that is ahead of him. Then it says that Abram believed God; he stands out here as characteristically believing God. It is not here simply believing a statement God makes, it is a question of believing God. He stands out as our great parent in this sense  he believed Jehovah; and he reckoned it to him as righteousness. God, taking account of this kind of evidence, reckons it to us as righteousness. But now Abram says, how shall I know? Many have come to the point of faith in God and righteousness according to Romans  a very fine point to reach, but we need confirmation. The enemy is busy, and young people are being diverted and some turned aside entirely by the enemys activities through the mind. Abram says to Jehovah, how shall I know? 

    I am concerned that those who are young may see how they may know, how they may be conscious, how they may come into the things veritably. John speaks much in this sense  we know, he says, and that ye may know that ye have eternal life. He has given us an understanding that we should know him that is true; and we are in him that is true, in his Son Jesus Christ. He is the true God and eternal life. It is thus that we are delivered out of the world of pride and of the natural mind. The apostle speaks of it in Romans 1; what a practical thing it is, and how essential to what God manifests! He says, from the worlds creation the invisible things of him are perceived, being apprehended by the mind through the things that are made. They are manifest, he says, for God has manifested it to them. It is not simply that there are certain things made, but, in the making of them, there is the manifestation of the hidden things of God. Then he proceeds to say, they are apprehended by the mind through the things that are made, both his eternal power and divinity. What an immense thought that is  apprehended by the mind! The manifestation would be of no use aside from the mind. But he proceeds to show how their thoughts descended, became darkened, fell into folly. O dear young people, look out for your thoughts! Thoughts are isolated things, but there is a downward trend, unless we are on the level I am speaking of, that is to say, asking God how we may know. The heart being darkened, the thoughts first descended into folly. There is a sort of pride attaching to this, an assumption to know and understand  they glorified him not as God, neither were thankful. The idea of thanksgiving flees away when persons become sceptical and critical. They do not glorify God; they descend, and descend, and descend, until they honour and serve the creature more than Him who had created it, who is blessed for ever. How the beloved apostles heart welled up in the thought of the blessed God  blessed for ever! 

    In answer to Abrams query, how shall I know?, Jehovah says, Take me a heifer of three years old, and a she-goat of three years old, and a ram of three years old, and a turtle-dove, and a young pigeon. God is not going to proceed at once to answer your questions from Himself; He wants to bring you with Him. What has been your history? Have you been observing? Now these particular creatures are mentioned here for the first time in Scripture, but there is not a word as to what they mean spiritually. God is dealing with the believer in regard of his own history, and his history is unique, if he has had one at all in a spiritual sense. This extends back for three years. Abram has to go out to the large cattle and look about for a heifer, and he has to know its age. It takes time, no doubt; he must get one three years old. What an effect this would have on Abram! 

    He was a man who owned cattle. The believer surely owns something, he has had experience with something; and it is for Abram to tax his mind, his experience  what does this heifer mean in the mind of God? Is there nothing in your history to assure you at all? Is there nothing to tell you that God has been dealing with you? Why are you becoming sceptical or uncertain or doubtful now? The God who has dealt with you earlier is the God you have to do with now. In all His dealings with me there is something in His invisible things that He would press home on me. Have I taken account of the dealings of God? It is a question of challenging me as to whether I have been impressed with what God has brought to my observation as to Himself. He has put something into that heifer, into that she-goat, into that ram, into that turtle-dove and that young pigeon. Every one of these creatures represents some thought of God, and as soon as I finish finding a three-year-old heifer and all these other things, my mind is at work, and I begin to think of what these creatures are. There is something in them of Christ; they are about to be offered. Abram is to know what to do with them, and he challenges himself. They represent what I perhaps have little of. If I have love, ardent affection  which I believe a heifer represents  I shall not be sceptical or doubtful; I shall be gratifying myself in regard to God and the brethren; I shall love the brethren in relation to God in a holy way. I shall love God. If it is a she-goat  note the female, for it is a question of affection, what is wrought in the believer in a mature way  it is as if God were to say, If you have just followed on in the things I have been presenting to you, you will be confident already. God graciously comes down to us, for He would have everyone confident as to the great things He has prepared for those who love Him. 

    The thought of affection is intended to keep us. Where there is love there is no scepticism, there is no unbelief. 

    Love never fails, and the cultivation of love, the reciprocation of love, for God, for Christ and for the saints, is a sure antidote to complaint, to criticism, to unbelief of any kind. Where in the whole world can you get anything to be compared with the wisdom of the people of God? It is a challenge that cannot be overcome. 

    Then there is the thought of the ram, the strength of things. A ram has a great place in Scripture, entering into the death and resurrection of Christ. It is a question, I believe, of the strength of things, of the power for increase. If I had increase in mind I should be free of this criticism; I should be occupied with increase, with increase in love, increase of its own kind, for progenitiveness is of its own kind. I do not want any admixture, or to bring any extraneous matter amongst the saints. 

    Abram knows what to do. It is a question now of Abrams exercise of his intelligence, as to what he will do, and he knows what to do. He slays the creatures and sets the parts over against each other. The birds he did not divide. No doubt the birds have allusion to the Spirit here; it is no question of smallness, as it is elsewhere. These very birds are mentioned here for the first time. It is not any question with Abram of smallness; it is a question of this kind of thing coming in in a turtle-dove and a young pigeon, that these refer to the minds of the saints. The Scriptures are full of these things, and God would have us to have our minds flooded with these things, impregnated with them, so that we may grow. God loves to leave things to us, knowing we know what to do. I make bold to say that God has much more pleasure in a saint doing a thing than in doing it Himself. He loves to see us doing things with intelligence. 

    Abram not only knew what to do with the creatures, but he knew how to keep evil away  that is another thing. Young people are damaged because they do not keep evil away, they do not discern it. The enemy comes in to spoil these circumstances that are delightful among us; Abram drove away the evil birds. Not the turtledoves or pigeons, but those evil spirits coming down to interfere with this precious service of God in the growth of the saints. He drove them away and he shuts his mind against the enemy. Let us learn to do that. We read in Romans of some whose thoughts descended to folly. You may say, the devil prompted them; but the epistle to the Romans is dealing with our responsibility, what we are doing. The devil is only mentioned once in Romans, for the point is our responsibility; whatever happens we are responsible. God loves us too well to let us off. Abram says, I will not let those wretched thoughts in at all; they are not my thoughts, they are of the enemy. He scared them away. See what power he has! It is the power of the Spirit to shut the doors of the mind against evil suggestions  a very important matter. People read novels even; they are just opening their minds to these evil creatures, these birds of prey. They must be shut out. 

    Then it says that a deep sleep fell upon Abram. That is, God is now taking you entirely away from your natural senses. You have shown you have control over them; now God is helping you. God is going to speak to him now unhindered by natural sensibilities, As the sun was just going down, a deep sleep fell upon Abram; and behold, a horror, a great darkness, fell upon him. There is the horror of great darkness, but God proceeds graciously; the deep sleep precedes it. Deep sleep is not suffering, although it may deprive us of natural sensibilities; but a horror of great darkness is suffering, and God will not let us off. As Romans 7 shows, we must learn what is in us. God hates that more than we do, and He loves us too well to let us go on without hating it. Now he says, thy seed will be a sojourner in a land that is not theirs, and they shall serve them; and they shall afflict them four hundred years. That is to say, the future has to be anticipated. We are not always to be in a horror of great darkness, but God loves us too well to let us off. He would remind us of what is in us, and what a terrible thing the meanness of the natural progeny is; it is to be afflicted four hundred years, but God says, that nation ... I will judge. He may in His government use things to lead us to this, but He will judge them and bring us out with great property, so that we can say, I thank God through Jesus Christ our Lord. That is deliverance. 

    Then when the sun had gone down there was a smoking furnace, and a flame of fire which passed between those pieces. We see now the intelligence of Abram, the spiritual understanding, that he placed the pieces so that there might be room for the power of God; there is a passage between the pieces. It means to me that I must make room for the power of God. I must not struggle myself. What did Abram do in the presence of what he saw? He was powerless; but he had set up the offering, he had given God an opening to come in in power. Disallowance of the flesh in ones own will, in ones own thoughts, in the full recognition of the sacrifice of Jesus, is the way room is made for the power of God. We may shut out the power of God in our own ways and thoughts. Abram made room for the power of God, and the power of God came in. He saw a smoking furnace, and a flame of fire which passed between those pieces. They were moving; it was a question of the power of God in these circumstances. So it is with every christian in whatever crisis he may be in his soul; it is a question of making room for the power of God. Can He not come in in these circumstances? Is there any circumstance in which He cannot come? Make room for Him as He comes in. I have no doubt this smoking furnace speaks of substance. Who can enter into death and annul it and glorify God in respect of sin, 

    but a divine Person? He came into it Himself, He was raised by the power of God. Room was made for the power of God, and God came in, as He does in every circumstance of the saint; hence the importance of not shutting out the power of God. As the apostle says, Most gladly therefore will I rather glory in my infirmities, that the power of Christ may rest upon me, 2 Corinthians 12: 9. He accepted the thing, and he realised the power of God. 

    On the same day, it says, Jehovah made a covenant with Abram. What a glorious thing it is, this coming into known relations with God! God deals with a christian and gives him to understand that He is taking full notice of him and giving him a covenant, a fixed order of things, so that he will never doubt again  I can say that as to myself. Time was with me, as with other young people, when there was doubt, but a time comes when you have fixed ground, when you know where you stand with God, and it is a present and eternal matter. It is a matter of the future here, a question of four hundred years hence; everything divinely promised made good, every promise yea and amen in Christ. God is faithful. Let the dear young people come into this  it is open to you  and shut the mind against these wretched things that are not of God and that make you think you know everything. 

    The word of the cross, the apostle says, is to us who are saved the power of God. It is not simply the fact of it, but it is the word of it. That is to say, the mind of God about it is made effective in my own soul; my mind is brought into it. It is the word of it, that I understand what a great thing the cross is. The apostle alludes to it in various ways: he says, our old man is crucified. What a view he had of the old man, the wickedness of it, the organised wickedness, the developed wickedness, in man! Then he says, the world is crucified to me, and I to the world; that is to say, the cross has made me so objectionable to the world. I am crucified to it. I know we do not like that; we like to court the world and to be in good favour with it, but the apostle says the cross crucified the world to me and crucified me to it. Oh, what deliverance and escape it means! What victories it means! I have done with the world; not only is it crucified to me, but it hates me as I am like Christ. I accept its judgment of me, I know it hates me. I am not speaking now of individual persons, but of the world in the principle of it; it despises christians who accept the cross. Finally the apostle says, I am crucified with Christ: nevertheless I live; yet not I, but Christ liveth in me: and the life which I now live in the flesh I live by the faith of the Son of God, who loved me, and gave himself for me, Galatians 2: 20  that is, he is looking into another world. 

    A vast range of thought is found in the ministry to the Corinthians in connection with the word of God, with that which overthrows darkness in the human mind and brings it into accord with God and the things of God, the great system of things He has before Him for us. 
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    FULNESS (JT 100)

    Genesis 15: 16 (last clause); Romans 11: as (last two clauses); Ephesians 1:22, 23

    I have in mind to speak about fulness. It may be spoken of under three heads: first, fulness in connection with the Amorites, for though the word is not actually used in Genesis 15: 16, the word full gives the same sense: the iniquity ... is not yet full; then the fulness of the gentiles, referring to ourselves as part of the race; and thirdly, the fulness of Christ, alluding to the assembly of which we, as christians, form part. 

    My first scripture, being of a negative character, will not detain me beyond the measure proper to it. It refers to sin becoming exceedingly sinful. The law has this effect, that sin by the commandment might become exceeding sinful, Romans 7:13. But the Amorites had no law to effect this. Sin was working in them without it, and it is working now without the aid of the law in many parts; but instead of things becoming in any sense better and better on the earth they are becoming worse and worse, and this is not to be changed from within. It will be changed from without; that is, it will be changed by Gods judicial action, a sorry contemplation for men without God, as there is no hope of a millennium working out of present conditions in the race, no Utopia or other change of that kind. There will be a wonderful time on earth, but it will not be by what works out from within, but by God coming in and removing sin. It will be effected by God. He has appointed a day in which He will judge the world in righteousness, that is in the sense of physical judgment. But preceding the physical judgment, and including it, there will be a terrible dealing with actual sin, that is, sin according to its true meaning, which is lawlessness; men doing their own wills, whether as nations, tribes, families or individuals. God will produce ways and means by which sin will be effectively dealt with and removed. A little evidence of it will remain for a thousand years, but it will be ultimately judicially removed, removed thoroughly and for ever. It is not that sin essentially is destroyed, it remains, but in Gods own wise ways it will be relegated to its own place and allowed to continue in some sense but entirely under divine regulation. 

    Now this scripture in Genesis does not contemplate that. It contemplates something in the form of sin progressing and coming to the full. God Himself says to Abraham, I am waiting for that, and you will have to wait too, and while you are waiting things will become better in your family. God had taken up Abraham and his family, indeed the word fulness attaches to it, and the fulness of Israel is coming in too. It is not fulness in the sense of wickedness but in the sense of what is law-abiding, for God says of Abraham, I know him that he will command his children and his household after him, Genesis 18: 19. He intimates in that chapter by the expression after him that he would die and be buried, but not cease to exist, for Abraham was held in the divine mind from the outset as essential to the divine purposes. And things were to go well with his family: They shall keep the way of Jehovah, to do righteousness and justice, in order that Jehovah may bring upon Abraham what he hath spoken of him. So that Abraham was not to fear in this announcement of God, that the iniquity of the Amorites had not yet come to the full. Abraham might say, I am here where they are, for he was a stranger there for the moment, a pilgrim and a stranger. The Amorites were not pilgrims and strangers, they belonged to the place according to their own reckoning, and as sin continued developing among them God was saying, It is going to be that way until it comes to the full. This is a most serious thing for anyone who is admitting of any of this worlds lawlessness, admitting of it either by word, gesture, walk or conduct, for God says, This must come to an end! It is going to come to an end but it must come to the full first-a most serious matter! He will wait, will give plenty of time, so to speak, until it comes to the full. Sometimes we question why current occurrences are happening, why God allows them, but that is Gods prerogative, it is His way. If He intends that sin should go on after Adam and Eve transgressed, intends that it should go on and on as it has done for all these years, centuries, millenniums, that is His prerogative. If God wills that sin is to work out to its fulness, then He will do something drastic, something final. 

    So it is that if in any way our relations, public or private, are on the principle of sin, that is lawlessness, for that is the meaning of the word sin. It is something that has no law; law in the true sense of the word is not admitted. Perhaps we admit it in some matters but not in everything, but God will bring everything to pass in the believer. There must be an end to lawlessness in him, and if it does not cease God may have to say to us, It has gone on too long. The Amorites sin went on too long and therefore the Amorites, as a whole, were not saved. The Israelites had no commission to convert the Amorites. Whatever commission they had as to them was for their destruction-a most solemn thing! God indicated that from the time He was speaking to Abraham until that should come about, approximately four hundred years should elapse. The Israelites should go down to Egypt themselves, and the principle of their stay in Egypt would be that lawlessness in them should come to an end. Hence the law made sin exceeding sinful. 

    Sin was never more sinful than it was in Israel, that is the Israel of the flesh, and the law helped that. So it is now that christendom has taken that same place. The Lord said to the scribes and Pharisees, Ye, fill ye up the measure of your fathers, Matthew 23: 32. That is, their measure was sin in the sense of murder, and that measure is brought into the history of Israel. Even Cains murder comes into that, and the example set by their fathers is filled up. A converted man is not going to pursue his fathers ways. His father was unconverted and died unconverted, and he is not going to fill out his fathers sins if he is converted. Yet the Jews were doing that. But the time of conversion has come and the Lord says, There will be no hope for them unless they repent. Then He acts judicially to prevent their conversion. It is a terrible thing to continue in a course of lawlessness in any degree, because God is saying, It must stop. He has fixed the day and the moment for it to stop, and there is no hope for you after that. Take advantage of the converting time! 

    In Isaiah 6: 10 it says, Make the heart of this people fat, and make their ears heavy, and blind their eyes; lest they see with their eyes, and hear with their ears, and understand with their heart, and be converted, and healed. And in 2 Thessalonians 2: 11, 12 we read, For this reason God sends to them a working of error, that they should believe what is false, that all might be judged who have not believed the truth, but have found pleasure in unrighteousness. How solemn it is that God should act in this way, allowing sin to go on and on until He Himself stops it! He has fixed a day when it is going to be stopped, and then it will be stopped. But the point is for you to stop now. It is your opportunity now to stop, your opportunity to be converted; not so when the Lord says in Isaiah, Lest they ... be converted, and healed. So it is that the apostle Paul says of the Jews, That they may fill up their sins always, 1 Thessalonians 2: 16. 

    Even in a christian community, like the assembly of Corinth, there are these warnings. The apostle Paul says, for instance, Let your women be silent in the assemblies, for it is not permitted to them to speak; but to be in subjection, as the law also says, 1 Corinthians 14:34. And no doubt they were. 1 Corinthians thus is full of directions. We may say, They are only trifles; but not one of them is a trifle. So the apostle goes on to say, But if any be ignorant, let him be ignorant (verse 38). Do not say, What is the matter with God? I am speaking from the word of God, and God says, But if any be ignorant, let him be ignorant. And so elsewhere the Lord says, Let the filthy make himself filthy still, Revelation 22: 11. You may say, That does not comport with the gospel, but I reply, It comports with the word of God. God is saying that to a christian company some of whom are lawless, and He may be saying it ironically, but it might help some who are standing in their own light to see what they are doing. The principle is that if people will be that, and they show that they are going to be that, God says, I am determined they shall be that; I have fixed the day, let them be it, let them be filthy! It says also in the same verse, And he that is holy, let him be sanctified still. That statement is perfectly suitable and logical, but for God to say, If a man be filthy, let him be filthy, should arrest us. 

    What past history is involved? Matters have been neglected and are still being neglected, and they may stand like that. 

    So it was with the Amorites, their condition was fixed; it was only a matter of years, four hundred years. God showed remarkable longsuffering in allowing the Amorites to go on for that four hundred years. No wonder that when Joshua crossed the Jordan, and Israel with him bearing the ark, the symbol of divine power, so that the waters of Jordan rolled back to the city Adam and were cut off toward the Dead Sea, the Amorites began to quake and fear! The time had come, the four hundred years had spent themselves, and there was nothing for the Amorites but destruction. So it is now, for we are living in times of this kind when sin is mounting up to heaven. Why is God not striking? Why does He allow the things that are happening? The best answer to that is that He is doing it. If God did not allow these things to go on as they are, they could not go on; God is ordering it. But let those who have part in the light, outwardly at least, take notice that we may be drawn into that whirlwind of things. We may be drawn into it although christians, or at least nominal christians, and it may happen that the iniquity will come to the full and God will strike and it will be finished! I cannot say too much about the negative side but it is a solemn thing. Sin at the present time is becoming exceedingly sinful, not so much in China, India or South Africa, for there it is no question of the Lord, but it is in christendom where sin in its nakedness is working, and God is allowing it. 

    Now over against that we have the fulness of the nations coming in. It is not the fulness of time for the nations, though that also is found in the Scriptures. The fulness of time for the nations is measured by years, God having allotted a certain time to work out something with the nations as nations. But the verse I read in Romans 11 is not the fulness of times for the nations but the fulness of the nations, or the gentiles, and that is not a matter of wickedness. You might say it is if you looked around, but God is not dealing with it like that in this scripture. He is not leaving the human race for the devil altogether, for He is saying, I am working out something according to My purpose in the nations, and their fulness will be that. That is what these readings mean and others like them, and what the gospel implies. Consider the remarkable meeting at Jerusalem in Acts 15, what we may call a church council, perhaps the only one ever held that was owned of God. There were many afterwards but we cannot say God owned them, yet we can say God owned that council, and it was a remarkable time. Paul and Barnabas went there from Antioch because of certain teachings that had come down from Jerusalem. The apostles were there and Barnabas and Paul went there from Antioch to see about this matter. It was a matter of administration, a matter of adjustment of doctrine. It is a very important matter that doctrine be right. We have already been speaking today of the doctrine of Balaam, an awful thing! It takes form at certain times when some unrighteous conduct is condoned in a place and presently it is legalised and formulated into doctrine. Balaams sin was that, the doctrine of Balaam it is called. Then, too, there was the doctrine of the Nicolaitanes. 

    Now this may be going on with us in certain communities, as it went on at Jerusalem in some sense. There were those there of the Pharisees suggesting Pharisaic conditions, and others, perhaps Sadducees, who worked out judicial reasons for certain evil conduct, requiring that the christians who had been liberated by the death of Christ be brought into bondage. Christ had set them free, He had said that Himself, If therefore the Son shall set you free, ye shall be really free, John 8:36. Hence the wickedness of persons formulating the doctrine that saints must be circumcised and keep the law of Moses, which is what they were saying at Jerusalem. It was wickedness. So Paul and Barnabas went up from Antioch and were received by the apostles. The apostles were not infected by the doctrine, thank God; they were kept throughout. But others had been infected, though not the mass of the people. They came together and Paul and Barnabas told them about the wonderful works of God among the nations. It exhilarated them to hear how the Spirit of God was working abroad among the nations. Idolatry was overthrown, for many hundreds, I suppose thousands, were converted in Asia Minor, as Paul says elsewhere, So that I, from Jerusalem, and in a circuit round to Illyricum, have fully preached the glad tidings of the Christ, Romans 15: 19. I do not suppose he had gone all the way at that time. Thus they had a very encouraging and profitable time at Jerusalem at that first great council. We speak of it more properly today as an assembly meeting. Peter got up at the end of the discussions and said, Brethren, ye know that from the earliest days God amongst you chose that the nations by my mouth should hear the word of the glad tidings and believe, Acts 15: 7. He says, by my mouth, not by my writings. The gospel was not spread abroad among the heathen by writings, writings came in after that. The testimony was by word of mouth, which is usual, and the confirmation is by writing. The writing is to endure but the testimony is from mans mouth. Peter says, By my mouth the gentiles were to hear. Then James gets up immediately, or at least, shortly afterwards, and says, Simon has related how God first visited to take out of the nations a people for his name. 

    Now that is what is meant by the fulness of the nations. It has been going on, and it is going on tonight in this very hall in a little way. The intent is that as we sit here these three days and talk together the Spirit of God may do something, and that something is to separate us from the world, to take us out from among the nations for Himself. You get nothing of it in the newspapers. You may get religious notices, some of them announcing the preaching of the gospel too, but this matter is not public news, it is the news of heaven-of what God is doing. He is doing it even on the battlefields. All this helps to make it clear that the fulness of the nations refers to the saints, 

    ourselves, and all the saints that have been gathered out from among the nations, including those from among the Jews, since Pentecost until now, and those who are yet to come. This verse implies that the work is going to continue on until the last soul is secured for God. May God grant that something of a separating character may go on in the heart of every one of us here, something of a sanctifying character that will make us usable by God and pleasing to Him! The fulness of the nations, what a time it is! The very suggestion implies that God is taking out of the nations a people for Himself, to dwell among them. That is going on, and it will go on too, for though the time left may not be very long there will be completion. It really synchronises with the completion of the assembly. 

    I want to come to the assembly in verse 22 of Ephesians 1. Ephesians is the assembly epistle par excellence in the sense of blessing, not exactly in the sense of order, government or administration, but in the sense of blessing. The Spirit of God has singled out that assembly for the apostle Paul, that he might write to it the fulness of heavens mind and heart in regard to the gospel and the ministry in which it culminates. It involves the gathering out of the assembly and forming it into one body; as is said here, The assembly, which is his body, the fulness of him who fills all in all. What a thought that is! We can think of it by itself, so to speak, abstractly, but how blessed and how great it is too that we should be able to think of it as inclusive of ourselves at this very minute; for the work that is going on at this very minute in relation to it all is in view of translation. So the Lord is said here to be given to be Head over all things to the assembly; not here Head of the assembly, it is said elsewhere that He is head of the body, the assembly. We get that idea in Colossians, and in Ephesians too, but here He is given to be Head over all things to the assembly, which is his body, the fulness of him who fills all in all. 

    I would encourage the brethren to transfer their minds from the fulness of the gentiles to this thought of the assembly, which is the same thing only viewed in another way. How patiently God has gone on with the nations and raised up governments century after century to keep order, to police the world, keep down evil, restrain it, so that this precious thing should be brought out, the fulness of the nations. I do not say that organised government has had anything to do directly with that, though used of God; it is the Spirit of God who has done it through the influence of the teaching from above. Then we transfer our minds from that to the great thought of the assembly, Christs body. It is the fulness of him who fills all in all. Paul prays that the God of our Lord Jesus Christ, the Father of glory, would give you the spirit of wisdom and revelation in the full knowledge of him, being enlightened in the eyes of your heart, so that ye should know what is the hope of his calling, and what the riches of the glory of his inheritance in the saints, Ephesians 1: 17, 18. This is all a prayer on our behalf, and it goes on: and what the surpassing greatness of his power towards us who believe, according to the working of the might of his strength, in which he wrought in the Christ in raising him from among the dead, and he set him down at his right hand in the heavenlies, above every principality, and authority, and power, and dominion, and every name named, not only in this age, but also in that to come; and has put all things under his feet, and gave him to be head over all things to the assembly, which is his body, the fulness of him who fills all in all, Ephesians 1: 19 - 23. Dear brethren, I have read those verses because of their magnificent richness. And they are all applicable to us. They are not written about the Jews or any other nation, tribe or kingdom, they are written about the saints that form the assembly, the people of Christ at the present time. Such have received the Spirit on the principle of faith, as it is said in this chapter, In whom ye also have trusted, having heard the word of the truth, the glad tidings of your salvation; in whom also, having believed, ye have been sealed with the Holy Spirit of promise, who is the earnest of our inheritance to the redemption of the acquired possession to the praise of his glory (verses 13, 14). 

    So that what I have read is one of the most magnificent passages that applies to us, to our very selves, though not to us exclusively. It applies to myriads, extending back for over nineteen centuries, and it applies to our very selves at this present time. What is going on here in this small way is the continuance of this work of God, so that there should be what is called the assembly over which Christ is Head; it is great enough to be His body, the expression of Himself, the fulness of Himself. It is marvellous the fulness, and yet that is spoken of creatures. The assembly is not divine, yet it is said to be the fulness of a divine Person, the Lord Jesus Christ, the fulness of him who fills all in all. That expression could only apply to God. Christ is God, the One who fills all in all is God. Indeed it is said in 1 Corinthians 15, That God may be all in all. That is the great ultimate of all the operations of God and it enters into what I am saying, for we ourselves here, a few christians in this city of Montreal, gathered from many parts, we belong to that. These meetings have in mind that heaven has had to do with us, and that being so we would like to know what is in the mind of God concerning this wonderful formation called the assembly, which is Christs body, His fulness. It is not stated as being simply the fulness of Christ, but the fulness of Him who fills all in all, suggesting God; for that Person is God; Deity is there, and yet the assembly is the fulness of that! In Colossians the fulness of Deity is Christ, For in him all the fulness of the Godhead was pleased to dwell (chapter 1: 19); and so in chapter 2: 9. The fulness of the Deity is undoubtedly in Christ personally, and the fulness of Christ is the assembly. 

    I cannot say much more, I have arrived at the limit of the matter. The great ultimate of God, in that sense, is Christ, Head over all things to the assembly, which is his body, the fulness of him who fills all in all. There we have Deity-God. It is God in Christ, of course, but nevertheless it is God. We would not alter that, and, dear brethren, we belong to that. Is it not enough to move us, to make us see what we are missing if we are not practically in it? How can I afford to be out of it, to say nothing of the danger! If it is mine according to divine light I want to be in it, otherwise I can hardly be classified as a responsible person. This is what is within our reach, that those who are real christians according to divine light are the fulness of Christ, who fills all in all. How marvellous! That is really what the epistle to the Ephesians is throughout the book, wherein christianity in its fulness is set out. It is applied mainly to the gentiles, though there are some Jews; but now it is almost exclusively gentiles. And it covers this wonderful inheritance that has been brought down to us while we are still here on earth, but about to be translated to heaven; meanwhile we are being purified by current conditions so as to be fit for translation, suitable for the pleasure of God. 
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    Genesis 16

    If Abram had taken in the lessons of chapter 15 he would have been preserved from the course he took in this chapter. The instruction he had in chapter 15 was that God was the source of everything  I am thy shield, and thy exceeding great reward. God had shown him, in figure, that the true seed would be a heavenly seed; He had called his attention to the stars, and said, So shall thy seed be. That ought to have set aside in Abrams mind any thought that there could be a seed according to the flesh to inherit the promises. God had also shown him, in figure, that He would secure the inheritance and bring the seed into it on the ground of the death of Christ; that also sets man aside. Now Abram was tested as to how far the light had been made good in his soul. 

    The importance of having a right kind of mother is emphasised by this chapter. The previous chapter shows the exercise of the great father as to the true seed. But in this chapter the exercise is as to the right kind of mother. The apostle applies it to us in the Epistle to the Galatians. He shows that Hagar is a figure of the legal system, she is a bondwoman: the heirs  the true seed  must be freeborn. Hagar means flight. She typifies an order of things that has to disappear; it does not bring in what is for the pleasure of God. Cast out the bondwoman. He takes away the first that he may establish the second. Christ has taken away all the system of which Hagar is a type. 

    We see in this chapter a distinct movement to bring in the seed on a wrong line, under a wrong kind of mother. And we may see also a fruit of Abrams defection in chapter 12: he had an Egyptian maidservant in his household. If that which is of the world once gets in it is not easy to get rid of it, and there is danger that we may fall back upon it, in presence of difficulties, as a help to bring about what we desire. In Gods mind the seed were to be freeborn; they could not be children of a bond-maid. They must be conceived, and brought forth, and brought up under the influence of a proper mother, and that is heavenly grace. The true seed must be in the perfect liberty of grace: no Egyptian, no bond-maid, could bring up sons in the liberty of heavenly grace. 

    Hagar is Mount Sinai in Arabia, and corresponds to Jerusalem which is now, for she is in bondage with her children, Galatians 4: 25. What is of the world, what is legal, and what genders to bondage all go together. The world in Galatians is the world in its religious aspect, not in the profane or wicked aspect, but a world marked by religiousness and legality: all that results in bondage. The turning aside of the Galatians is exactly what is seen in divine figure in Genesis 16. It is an attempt to provide heirs for the favour and blessing of God in a worldly and legal way. It is an attempt to bring things about according to the flesh; it is the line of Hagar, not grace or faith. The will of God is to have a seed in the liberty of heavenly grace, the true children of Jerusalem above. We ought all to be exercised about the need of a good mother. A bond woman could never have a free son; Jerusalem that now is, is in bondage with her children. 

    The principle of which Hagar is a type is the idea that something can be brought about in connection with man in the flesh that is according to Gods pleasure. It is the thought that the flesh, educated and put in shape, can eventually inherit the promises. It is striking that Abram should move on this line, it teaches us what a true believer may do. It shows how soon the idea gets a footing of trying to reach things in the flesh. They were true believers in Galatia; they had the Spirit; yet they were taking up law and circumcision to make a fair show in the flesh. Look at the children of Israel! All their experiences in Egypt, and in their early days in the wilderness, were to teach them that grace was the only spring of blessing. At the Red Sea, and in the early part of the journey in the wilderness, all Gods ways with them were in grace. He showed them plainly that grace was the line of blessing, and yet how ready they were to turn from that line and take up responsibility in the flesh. The pride of man lightly esteems grace. The legal system gives room for that pride, and it is illustrated in Hagar. The mother is the system under which one is brought up. True believers may easily come under the influence of the wrong mother. Bringing in what is of the flesh makes something of me, but it all turns to bondage in the end. Anything that I can connect with myself, and glory in according to the flesh, is a bit of Ishmael. 

    Sarai was a free-woman, and all that was on the line of promise must be free-born. The seed must be in the liberty of heavenly grace. The legal system could never conceive, or bear, or bring up a seed to inherit the promises. So that this chapter gives us a figure of the coming in of the law, and of putting things on the ground of what man in the flesh could be for God. It is an exposure of the impossibility of the seed coming in on the line of the flesh. Chapter 15 ought to have shown Abram that all must come in from Gods side, and that righteousness must be on the principle of faith, and on the ground of death, which really sets aside all that man in the flesh is. But this is a hard lesson for man to learn. 

    When we come under the influence of Jerusalem above we make much of God, we magnify His grace, and we do not think of ourselves save as subjects of grace. Could you improve the Lord Jesus Christ, the glorified Man in heaven? Could you add anything to Him? God wants you to be nourished in the sense that all that shines in that glorified Man in heaven makes known His grace which is for you. He is the measure of the true grace of God, and as you take it in you are in liberty, you get free from bondage. The whole system of heavenly grace is filled out of Christ, the Son of God. Hagar answers to Jerusalem below: she is in bondage and her children. You cannot move about among the people of God without finding that there is a great deal of bondage with many. They are not free in the spirit of worship. 

    It has been said that all great men have had remarkable mothers, and that they have owed their greatness to the character of their mothers. This is true divinely; if I am under legal influence I become legal and get under bondage, and lead others into bondage, too. A legal person would like to make every one legal. No doubt the Galatians were talking of being wonderful people, but it did not come about; the line they were on only led to biting and devouring one another. Hagar can only bring forth what the angel describes as a wild ass of a man. 

    The influences of the heavenly Jerusalem are made good in our souls now as we come under the power and teaching of grace. All that is effective comes to us through the gospel, but we have to give our hearts up to the influence of it by the Spirit. The influences of grace are brought to bear upon us by new-covenant ministry, the ministry of all that is the outcome of the love of God. The unfolding of what God is for us; His love concentrated at Calvary, and now diffused in millions of hearts here by the Spirit; so that there is a response to Him in free affections, and in the spirit of sonship. That is the influence of Jerusalem above. Then we can by love serve one another. 

    How beautiful that is! Saints are served because there is a powerful spring of love within that must express itself in service. 

    Paul said to the Galatians, My children, of whom I again travail in birth, until Christ shall have been formed in you. He travailed once at their conversion, and now again that Christ might be formed in them: that is the true spirit of the mother. What this chapter is taken up with is the importance of a right mother. It is as Christ is ministered that we come into the good of it. Genesis 16: 12 shows the spirit of the Galatians biting and devouring one another. The flesh is a wild ass of a man; that is, unsubdued. Ishmael and all his descendants represent the seed according to the flesh. There is pride connected with the flesh and the legal system; Hagar despised Sarah (verse 4); the pride of the flesh despises all the influence of grace. 

    Hagar personally is dealt with in divine goodness and grace. Those who come into connection with what is of God come under the goodness of God, even though not converted. Hagar is driven out; Sarai would not have her. Paul is much like that in writing to the Galatians; he will not tolerate Hagar; the spirit of grace cannot tolerate what is legal, and what gives place to man in the flesh. But though she is driven out she becomes the subject of divine care; there is a spring in the wilderness even for her. The way Ishmael and Hagar are cared for is a wonderful setting forth of grace. It is like the elder brother who would not come in; he had the same proud spirit as Ishmael; yet the father went out and entreated him. It has been said, that there was more grace shown to the elder brother than to the prodigal! 

    We see here wonderful grace going out to Hagar and Ishmael, though the true character of the seed according to flesh is plainly spoken of. Ishmael means God hears; that is the key of blessing put into Hagars hand. It is very touching that the angel said, Return to thy mistress, and submit thyself under her hands. She had the opportunity to submit. The great trouble with the Jew was that he would not submit to the righteousness of God. Ishmael had his name, God hears. God would listen to the cry of need and affliction from any man. In this way the gospel was presented to Hagar. So in all the wanderings of Israel after the flesh they might have known that God would hear the cry of need. Their character came out here, A wild ass of a man, unsubdued. Israel was never broken; it was unbroken flesh with their hand against every man, and every mans hand against them. Paul said, They please not God and are contrary to all men. So every mans hand is against the Jew: religious pride always calls out the enmity of others. Yet even the seed after the flesh with all their pride are still subjects of mercy. As having come into connection with Abram  the depository of promise  they are of interest to God. In Romans 11 we read they are beloved for their fathers sakes. God was interested in Hagar because of her connection with Abram. So God is interested still in the Jew in spite of his enmity against the gospel; he is beloved for the fathers sakes. I think we see in all this part of the chapter a figure of the seed according to the flesh, preserved by God, but unbroken, and in pride against every man  contrary to all men  and in result having all against him. And yet carrying all the time, as it were, the key of blessing, if at any time they should feel the need of it. God hears  a wonderful key of blessing! God makes Himself known to Hagar in grace: she called the name of Jehovah Thou art the God who reveals himself. It comes to this, that God is, and ever has been, what He is, whatever man may be. However unsubdued and obdurate man may be, God is the source of blessing: He can only be what He is. This well has been near to the seed after the flesh in all their wanderings. Every ray of light that God gave of Himself in the Old Testament was just a gleam of grace. This is a beautiful unfolding of grace. God unfolds Himself in the Old Testament; all through He was always the God whose great object was to reveal Himself. 

    Beer-lahai-roi is the Well of the Living who was seen. There is much more in that than in the A.V. Thou God seest me. It is not that God sees me, though that word has reached many consciences, but it should read, Thou art the God who reveals himself. It is not that God sees me, though that is, of course, true, but that I may see Him. If God reveals Himself it must be in grace; He is the God of all grace and always was; and what God is, is always the line of blessing for man. How full even the law is of Christ! There are innumerable gleams of light there as to God and Christ. Even the covenant that came from Mount Sinai contained many precious hints of grace, and much that faith might have laid hold of as showing the blessed character of God. All these hints in the Old Testament were a well of blessing for rebellious and unsubdued man. If it says, Thou shalt love the Lord thy God, it shows His nature, what He delights in. What a revelation to my heart of what God is! God is love, He wants me to love Him; He would not ask His creature to love Him if He were not love Himself. So that the law contains the gospel! 

    Here also have I seen (verse 13). This looks on prophetically to the time when all Israel will be saved, and will come under the quickening power of God; the dry bones shall live. They will see God in all His love: the unsubdued heart of stone that made them like Ishmael  a wild ass of a man  will become a heart of flesh: they will come under a new mother. Israel will come eventually under the influence of grace. The elder brother will come in; the father will go out and entreat him. He has given the heavenly part to the prodigal, but the earthly part is left; that will be given to the elder brother. 

    God always provides a well. There has always been enough in the dispensation of God to make God known. In the law which man uses to shut God out, and to establish his own righteousness, there is enough to save him. Every Sunday Christendom says words that might be life and blessing to them: the well is near them. People going to church and chapel say continually words that might bring blessing; the key is in their hands if they will only use it. It shows the wonderful character of God in grace. 

    Abram was off the line in this chapter. It was departure from the line on which God was going to bring in the seed; He was going to bring it in from His own side and in His own way on the line of promise. Abram had to learn that what was of the flesh would not do, and that everything connected with the flesh must be set aside, and then God fulfilled all His promises in Christ  Isaac was brought in. 
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    Here we find unbelief casting its dark shadow across the spirit of Abraham, and again turning him aside, for a season, from the path of simple, happy confidence in God. And Sarai said unto Abram, Behold the Lord hath restrained me from bearing. These words bespeak the usual impatience of unbelief; and Abraham should have treated them accordingly, and waited patiently on the Lord for the accomplishment of His gracious promise. The poor heart naturally prefers anything to the attitude of waiting. It will turn to any expedient - any scheme - any resource, rather than be kept in that posture. It is one thing to believe a promise, at the first, and quite another thing to wait quietly for the accomplishment thereof. We can see this distinction constantly, exemplified in a child. If I promise my child anything, he has no idea of doubting my word; but yet, I can detect the greatest possible restlessness and impatience in reference to the time and manner of accomplishment. And cannot the wisest sage find a true mirror in which to see himself reflected, in the conduct of a child? Truly so. Abraham exhibits faith, in Genesis 15 and yet he fails is patience, in Genesis 16. Hence the force and beauty of the apostles word, in Hebrews 6, followers of them who through faith and patience inherit the promises. God makes a promise, faith believes it; hope anticipates it; patience waits quietly for it. 

    There is such a thing, in the commercial world, as the present worth of a bill or promissory note, for if men are called upon to wait for their money, they must he paid for waiting. Now, in faiths world, there is such a things as the present worth of Gods promise; and the scale by which that worth is regulated, is the hearts experimental knowledge of God; for according to my estimate of God, will be my estimate of His promise; and moreover, the subdued and patient spirit finds its rich and full reward in waiting upon Him for the accomplishment of all that He has promised. 

    However, as to Sarah, the real amount of her word to Abraham is this, the Lord has failed me; it may be, my Egyptian maid will prove a resource for me. Anything but God for a heart under the influence of unbelief. It is often truly marvellous to observe the trifles to which we will betake ourselves, when once we have lost the sense of Gods nearness, His infallible faithfulness, and unfailing sufficiency. We lose that calm and well-balanced condition of soul, so essential to the proper testimony of the man of faith; and, just like other people, betake ourselves to any or every expedient, in order to reach the wished-for end, and call that a laudable use of means. 

    But it is a bitter thing to take ourselves out of the place of absolute dependence upon God. The consequences must be disastrous. Had Sarah said, Nature has failed me, but God is my resource, how different it would have been! This would have been her proper ground; for nature really had failed her. But, then, it was nature in one shape, and therefore she wished to try nature in another. She had not learnt to look away from nature in every shape. In the judgement of God, and of faith, nature in Hagar was no better than nature in Sarah. Nature, whether old or young, is alike to God; and, therefore, alike to faith; but, ah! we are only in the power of this truth when we are experimentally finding our living centre in God Himself. When the eye is taken off that Glorious Being, we are ready for the meanest device of unbelief. It is only when we are consciously leaning on the only true, the only wise, the living God, that we are enabled to look away from every creature stream. It is not that we shall despise Gods instrumentality. By no means. To do so would be recklessness and not faith. Faith values the instrument, not because of itself, but because of Him who uses it. Unbelief looks only at the instrument, and judges of the success of a matter by the apparent efficiency thereof, instead of by the sufficiency of Him who, in grace, uses it. Like Saul, who, when he looked at David, and then looked at the Philistine, said, thou are not able to go against this Philistine to fight with him; for thou art but a youth. Yet the question in Davids heart was not as to whether he was able, but whether Jehovah was able. 

    The path of faith is a very simple and a very narrow one. It neither deifies the means, on the one hand, 

    nor despises it, on the other. It simply values it, so far as it is evidently Gods means, and no further. There is a vast difference between Gods using the creature to minister to me, and my using it to shut Him out. This difference is not sufficiently attended to. God used the ravens to minister to Elijah, but Elijah did not use them to exclude God. If the heart be really trusting in God, it will not trouble itself about His means. It waits on Him, in the sweet Assurance that by what means soever He pleases, He will bless, He will minister, He will provide. 

    Now, in the case before us, in this chapter, it is evident that Hagar was not Gods instrument for the accomplishment of His promise to Abraham. He had promised a son, no doubt, but He had not said that this son would be Hagars; and, in point of fact, we find from the narrative, that both Abraham and Sarah multiplied their sorrow, by having recourse to Hagar; for when she saw that she had conceived, her mistress was despised in her eyes. This was but the beginning of those multiplied sorrows, which flowed from hastening after natures resources. Sarahs dignity was trampled down by an Egyptian bond-woman, and she found herself in the place of weakness and contempt. The only true place of dignity and power is the place of felt weakness and dependence. There is no one so entirely independent of all around, as the man who is really walking by faith, and waiting only upon God; but the moment a child of God makes himself a debtor to nature or the world, he loses his dignity, and will speedily be made to feel his loss. It is no easy task to estimate the loss sustained by diverging, in the smallest measure, from the path of faith. No doubt, all those who walk in that path will find trial and exercise; but one thing is certain, that the blessings and joys which peculiarly belong to them are infinitely more than a counterpoise; whereas, when they turn aside, they have to encounter far deeper trial, and nought but that. 

    And Sarai said, My wrong be upon thee. When we act wrong, we are, oft-times, prone to lay the blame on some one else. Sarah was only reaping the fruit of her own proposal, and yet she says to Abraham, My wrong be upon thee; and then, with Abrahams permission, she seeks to get rid of the trial which her own impatience had brought upon her. But Abram said unto Sarai, Behold thy maid is in thy hand; do to her as it pleaseth thee. And when Sarah dealt hardly with her, she fled from her face. This will not do. The bond-woman cannot be got rid of by hard treatment. When we make mistakes, and find ourselves called upon to encounter the results thereof, we cannot counteract those results by carrying ourselves with a high hand. We frequently try this method, but we are sure to make matters worse thereby. If we have done wrong, we should humble ourselves and confess the wrong, and wait on God for deliverance. But there was nothing like this manifested in Sarahs case. Quite the reverse. There is no sense of having done wrong; and, so far from waiting on God for deliverance, she seeks to deliver herself in her own way. However, it will always be found that every effort which we make to rectify our errors, previous to the full confession thereof, only tends to render our path more difficult. Thus Hagar had to return, and give birth to her son, which son proved to be not the child of promise at all, but a very great trial to Abraham and his house, as we shall see in the sequel. 

    Now, we should view all this in a double aspect: first, as teaching us a direct practical principle of much value; and secondly, in a doctrinal point of view. And, first, as to the direct, practical teaching, we may learn that when, through the unbelief of our hearts, we make mistakes, it is not all in a moment, nor yet by our own devices, we can remedy them. Things must take their course. Whatsoever a man soweth that shall he also reap. For he that soweth to his flesh shall of the flesh reap corruption; but he that soweth to the Spirit, shall of the Spirit reap life everlasting. This is an unalterable principle, meeting us, again and again, on the page of inspiration, and also on the page of our personal history. Grace forgives the sin and restores the soul, but that which is sown must be reaped. Abraham and Sarah had to endure the presence of the bond-woman and her son for a number of years, and, then, get rid of them in Gods way. There is peculiar blessedness in leaving ourselves in Gods hands. Had Abraham and Sarah done so, on the present occasion, they would never have been troubled with the presence of the bond-woman and her son; but, having made themselves debtors to nature, they had to endure the consequences. But, alas! we are often like a bullock unaccustomed to the yoke, when it would be our exceeding comfort to behave and quiet ourselves as a child that is weaned of his mother. No two figures can be more opposite than a stubborn bullock and a weaned child. The former represents person senselessly struggling under the yoke of circumstances, and rendering his yoke all the more galling by his efforts to get rid of it; the latter represents one meekly bowing his hand to everything, and rendering his portion all the sweeter, by entire subjection of spirit. 

    And, now, as to the doctrinal view of this chapter. We are authorised to look at Hagar and her son, as figures of the covenant of works, and all who are thereby brought into bondage. (Galatians 4: 22-25) The flesh is, in this important passage, contrasted with promise; and thus we not only get the divine idea as to what the term flesh implies, but also as to Abrahams effort to obtain the seed by means of Hagar, instead of resting in Gods promise. The two covenants are allegorised by Hagar and Sarah, and are diametrically opposite the one to the other. The one gendering to bondage, inasmuch as it raised the question as to mans competency to do and not to do, and made life entirely dependent upon that competency. The man that doeth these things shall live in them. This was the Hagar-covenant. But the Sarah-covenant reveals God as the God of promise, which promise is entirely independent of man, and founded upon Gods willingness and ability to fulfil it. When God makes a promise, there is no if attached thereto. He makes it unconditionally, and is resolved to fulfil it; and faith rests in Him, in perfect liberty of heart. It needs no effort of nature to reach the accomplishment of A divine promise. Here was, precisely, where Abraham and Sarah failed. They made an effort of nature to reach a certain end, which end was absolutely secured by a promise of God. This is the grand mistake of unbelief. By its restless activity, it raises a hazy mist around the soul, which hinders the beams of the divine glory from reaching. He could there do no mighty works, because of their unbelief. One great characteristic virtue of faith is, that it ever leaves the platform clear for God to show Himself; and truly, when He shows Himself, man must take the place of a happy worshipper. 

    The error into which the Galatians allowed themselves to be drawn, was the addition of something of nature to what Christ had already accomplished for them by the cross. The gospel which had been preached to them, and which they had received, was the simple presentation of Gods absolute, unqualified, and unconditional grace. Jesus Christ had been evidently set forth crucified among them. This was not merely promise divinely made, but promise divinely and most gloriously accomplished. A crucified Christ settled everything, in reference both to Gods claims and mans necessities. But the false teachers upset all this, or sought to upset it, by saying, Except ye be circumcised after the manner of Moses, ye cannot be saved. This, as the apostle teaches them, was, in reality, making Christ of none effect. Christ must either be a whole Saviour, or no Saviour at all. the moment a man says, except ye he this or that, ye cannot be saved, he totally subverts Christianity; for in Christianity I find God coming down to me, just as I am, a lost, guilty, self-destroyed sinner; and coming, moreover, with a full remission of all my sins, and a full salvation from my lost estate, all perfectly wrought by Himself on the cross. 

    Hence, therefore, a man who tells me, you must be so and so, in order to be saved, robs the cross of all its glory, and robs me of all my peace. If salvation depends upon our being or doing ought, we shall, inevitably, be lost. Thank God, it does not; for the great fundamental principle of the gospel is, that God is ALL - man is NOTHING. It is not a mixture of God and man. It is all of God. The peace of the gospel does not repose, in part, on Christs work;, and, in part, on mans work; it reposes wholly on Christs work, because that work is perfect - perfect for ever; and it renders all who put their trust in it as perfect as itself. 

    Under the law, God, as it were, stood still to see what man could do; but, in the gospel, God is seen acting, and as for man, he has but to stand still and see the salvation of God. This being so, the inspired apostle hesitates not to say to the Galatians, Christ is become of no effect unto you; whosoever of you are justified by law, (en nomo,) ye are fallen from grace. If man has anything to do in the matter, God is shut out; and if God is shut out, there can be no salvation, for it is impossible that man can work out a salvation by that which proves him a lost creature; and then if it be a question of grace, it must be all grace. It cannot be half grace, half law. The two covenants are perfectly distinct. It cannot be half Sarah and half Hagar. It must be either the one or the other. If it be Hagar, God has nothing to do with it; and if it be Sarah, man has nothing to do with it. Thus it stands throughout. The law addresses man, tests him, sees what he is really worth, proves him a ruin, and puts him under the curse; and not only puts him under it, but keeps him there, so long as he is occupied with it so long as he is alive. The law hath dominion over a man so long as he liveth; but when he is dead, its dominion necessarily ceases, so far as he is concerned, though it still remains in full force to curse every living man. 

    The gospel, on the contrary, assuming man to be lost ruined, dead, reveals God as He is - the Saviour of the lost - the Pardoner of the guilty - the Quickener of the dead. It reveals Him, not as exacting ought from man; (for what could be expected from one who has died a bankrupt) but as exhibiting His own independent grace in redemption. This makes a material difference and will account for the extraordinary strength of the language employed in the Epistle to the Galatians: I marvel - Who hath bewitched you - I am afraid of you - I stand in doubt of you - I would they were even cut off that trouble you. This is the language of the Holy Ghost, who knows the value of a full Christ, and a full salvation; and who also knows how essential the knowledge of both is to a lost sinner. We have no such language as this in any other epistle; not even in that to the Corinthians, although there were some of the grossest disorders to be corrected amongst them. all human failure and error can be corrected by bringing in Gods grace; but the Galatians, like Abraham in this chapter, were going away from God, and returning to the flesh. What remedy could be devised for this? How can yon correct an error which consists in departing from that which alone can correct anything? To fall from grace, is to get back under the law, from which nothing can ever be reaped but the curse. May the Lord establish our hearts in His own most excellent grace! 
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    This chapter is evidently law, but the delay of promise to want of faith gives to flesh the occasion of putting itself on this ground. God uses it to raise the question of righteousness  to judge flesh; it must return back to promise in submission of will. Israel under law, Abrahams seed according to flesh, God does not give up; not only promise was before law, but, for flesh, law must come after promise, because flesh takes up law, in self confidence, to obtain the hope of promise. 

    Here chapter 15 is the promise; the manner of its accomplishment, in divine grace and power, is not yet revealed, nor is it until God reveals Himself in chapter 17, after law. Christ may be known after the flesh; but as Sarai was the state, no fruit of promise by divine power; yet Abram acts on fleshs impatience to have it, according to fleshs desire, in its own way. 

    In a certain sense Ishmael answered to chapter 15: 4, but it was all fleshs doing. Under promise, Israel according to flesh will have inheritance, but it is not in the place of Sarah and Abraham, the heavenly glory over the Gentiles; in itself, in chapter 21, it is cast out, and cannot be heir, it will come in no doubt under grace. Even in chapter 15, it was promise according to desire; in chapter 17 according to Elohims own full purpose, and direct revelation of Himself; chapter 15, we have seen, however, met faith, only Abram did not, in reply, rise above want. 

    NOTE.  Up to the end of chapter 15, we have promises fully, and a covenant for earthly promises as to Israel, and government, the smoking lamp, and the furnace. But the development of the seed is after the entering into relationship by express revelation, and the consecration of Abraham to Himself by God by circumcision  the judgment, though here only partial, of the flesh; before this we have the earthly seed, which is according to law  Hagar, which God takes care of providentially, but which is not the true personal son of promise in grace. 

    Note further, this is not the leading to faith by grace; it was the seal of faith, as we have the Holy Ghost as a seal  the special relationship in which Abraham had to walk with God. 

    It is not until chapter 17: 19 that we have the personal seed; the promises to the seed, and to the land are confirmed, and will surely be accomplished, but the personal seed is nominally revealed to the exclusion of the legal seed, though the former must be born for it to be carried out. 

    Historically we are on earth, and it goes on so, but in principle we are getting out of flesh  promise and circumcision, or rather circumcision and promise, with known relationship, and communion, by the revelation of God Himself, are brought in. What God is, is made the ground of relationship  hence, note, communion. 

    Remark further, Lot was never circumcised; circumcision is not simply believing, though it be the true place of every believer now. Israel was circumcised when they had crossed the Jordan, as remarked elsewhere, not in the wilderness. Lot, though he left Ur, was, as to his own faith, not separate from the world, on the contrary, connected himself with it  was a believer in the world. Circumcision, in its full import, takes out of the flesh; we have died with Christ, and cannot be consequently alive in the world. 

    The reproach of Egypt was rolled away at Gilgal; hence, circumcision comes after chapter 15, which connected Abram with this world, in promise; then we have the heir, as an immediate promise, and the judgment of the world, but God in communion with Abraham about it. This gives the character of chapters 17 and 18; millennial promise may come in, but founded on death and resurrection. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 16 (JND 35)

    Genesis 16

    We have then the hurry of the flesh seeking for that which would be had only by promise, bringing in the old covenant  the means are always the great point of faithfulness to God, for here it is He is trusted in patience, for the flesh is always readier, the flesh engenders by its confidence, the old covenant and sorrow is with Israel; what we seek for our good in it, turns to our sorrow in that point, and the new covenant loses its position in us. The bondwoman must return, and submit to the free, but if Israel fail, for so it was verified in history  (principles are continually brought into their history now, for we have got into details, as in chapter 15 at the close)  still, as cast out, they are under the eye of Him who liveth and seeth them even in this condition. 
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    WELLS AND SPRINGS (3) (JT 52)

    Genesis 16: 6 - 14; Genesis 21: 14 - 21; Genesis 24: 11 - 27

    JTOur subject is the consideration of wells and springs which stand in relation to the assembly. We have three in the scriptures read, and we shall need to be attentive to see the relation of each to the assembly. The first two  in chapters 16 and 21  stand in relation to Hagar. How she may be linked up with the assembly will become clear as we proceed. She stands in relation to it negatively, by way of contrast. We learn from Galatians that she is over against Sarah, who may be connected directly with the assembly. Sarah, Abrahams wife, is said to be the free woman. She represents Jerusalem above ... which is our mother; that is, the assembly. Hagar is to be looked at as a type of Israel, and as provisionally occupying the place of wife to Jehovah. Israel will yet occupy this place as the earthly bride. 

    The application of the well to Hagar would be the Spirit as ministered to the Jews, or Israel, through the ministry of Christ, and that of the twelve. Hagar exhibits a certain amount of respect, or regard, for the well, but she is in no way characterised by it. She uses it for Ishmael, her son, but in no way is she characterised by what the well represents; whereas Rebecca, in contrast to her, is remarkably characterised by the features of the assembly, and in the use of the well in chapter 24. 

    I thought the Lord would help us in understanding the contrast between the ministry of the Spirit to those who are unappreciative of it and fail to take character from it, and to those who do appreciate it and take character from it, who thereby characteristically constitute the assembly. Rebecca represents this in a striking manner. 

    WRWhat was in your mind in saying that Hagar was in no way characterised by what the well represents? 

    JTThere are many like her today, who do not openly disregard the Spirit, nor the word of God  for Hagar obeyed the angels directions to return to her mistress  but they do not appropriate what is of God so as to become characterised by it. 

    CMAWould the fact that the angel of Jehovah is prominent, stress the earthly side of things? The initiative seems to be taken by the angel. He finds Hagar at the well. 

    JTShe is treated as one in relation with God, being of Abrahams household, and is directed to return: Return to thy mistress, and submit thyself under her hands (verse 9). Throughout these passages she is treated with remarkable consideration by Jehovah, but while she respects the command of the angel there is nothing further to indicate any characteristics produced by the word of God. There are many who outwardly obey and conform to a certain degree to what is of God, but fail in character, and hence disqualify themselves for being regarded as of the assembly. 

    RemIn chapter 21, she is given a flask of water. 

    JTIt is Abrahams provision, but there is a well to which God opened her eyes. And Abraham rose up early in the morning, and took bread, and a flask of water, and gave it to Hagar, putting it on her shoulder (verse 14). And then we are told, And the water was exhausted from the flask (verse 15). And then, in verse 19, And God opened her eyes, and she saw a well of water; and she went and filled the flask with water, and gave the lad drink. She availed herself of the well and used the flask too, but there is nothing said of her appropriating it for herself. 

    WB-wHer name is said to mean flight. Would that be characteristic of Israel? She is called upon to return. 

    JTShe represents Israel in such circumstances. She is a wanderer, or one who flees. She is governed immediately by what is said to her, but fails to absorb the divine thought; fails to take character from it. There are many like her at the present time. 

    QuesIf ones tendencies are unspiritual, does this appear in my children? Ishmael takes character from Hagar. 

    JTIt is clear enough that he is a mongrel, spiritually; a wild-ass of a man; but she is taken account of in these two chapters as a type of Israel; the Israel the Lord Jesus had to do with; to whom He ministered by the Spirit of God. But if by the finger of God I cast out demons, then the kingdom of God is come upon you, Luke 11: 20. She represents the Jews in those circumstances; she flees of her own will and returns at the divine direction, but that is all. Then she becomes an outcast by the authority of Scripture: But what says the scripture? Cast out the maid servant and her son, Galatians 4: 30. She is an outcast, with her son, on the authority of Scripture, but yet not disregarded. She is provided with a flask of water and bread, and her eyes are opened to see the well, and she uses the well for her son, but there is no character which answers to it, neither in herself, nor in her son. 

    JSHow do you view Abraham here? 

    JTHe is in relation with God, and representative of Him; he is spoken of as anointed in Psalm 105. Ishmael is taken account of because he is Abrahams seed, according to chapter 17. He is like many today that are in relation with those who are of God and are more or less submissive, and observant of what is of God, but fail to take character from it; that is, fail to take character from the Spirit. There can be no features of the assembly without the Spirit  without the Spirit appropriated  not merely speaking of Him formally, but appropriating Him. 

    FHLIn chapter 16, the spring is called a well after Hagar had said, Thou art the God who reveals himself (verse 13). Is there any point in that in line with what you are saying? 

    JTAnd she called the name of Jehovah who spoke to her, Thou art the God who reveals himself, for she said, Also here have I seen after he has revealed himself. Therefore the well was named Beer-lahai-roi (verses 13, 14). And then we are told where it was. She knows that she has had to do with God, for He saw her, and the well is recognised, but where is the typical character of the assembly? There is not a trace of it in her. 

    ACIs it not striking that despite Hagar fleeing on the two occasions, she is still the object of angelic care? 

    JTThe angel spoke to her in both cases. She is typical of the Jews. What interest was shown in them in the incarnation, as God came into their midst! The Lord goes so far as to say, I have not been sent save to the lost sheep of Israels house, Matthew 15: 24. What attention was paid to them  but without effect! The nation, as such, was utterly without response to the overtures and favours extended to them. John the baptist said, He that has the bride is the bridegroom, John 3: 29. But where was the bride? The Bridegrooms voice was to be heard. 

    ANWIs the contrast emphasised in Galatians, in that, on the negative side, Hagar ... corresponds to Jerusalem which is now? Hagar could be said to personify that, but the positive side is too great to say that Sarah personifies it. It does not say Sarah is the Jerusalem above, Galatians 4: 25, 26. 

    JTGalatians says she is the free woman, and this suffices for the apostle Paul to connect her with the assembly; he connects her with the Jerusalem which is above. She is the free woman; she is not Rebecca, but still, there is sufficient there to enable the Spirit to speak of her as a type of the heavenly city  as over against Hagar, who is like Jerusalem now. The apostle says, which is now, for she is in bondage with her children (verse 25), so it is a question of motherhood really, but motherhood that is identified with the assembly. 

    WGTDoes chapter 16 bring out the thought of elevation; God regarding persons in an elevated way because of outward connections; such would otherwise never come under His notice? 

    JTHagar and Ishmael are elevated because of their relation to Abraham. This book shows what notice is taken of Ishmael. He had twelve princes, we are told, and God says to Abraham, ... because he is thy seed, Genesis 21: 13. His mother had her elevation because of her relation with the house of Abraham. She belonged to a believers household, but failed to take character from the Spirit, which was so ministered to her, in type, on two occasions. 

    RWSWould the type of the well bring in the thought of our appropriation? We had rivers in the first meetings on our subject  four main streams. Now it is a small amount of water. 

    JTIt is water as of a well or spring. You are dealing with just one person. She has a double testimony rendered to her in the form of a well or spring  ministered to her by God  a very remarkable thing. In the second instance, she has a vessel whereby she may appropriate the thing, but failed in characteristic appropriation of it. She did not use it for herself; she used it for her son. 

    EMcKWould Israel having the advantage be seen in that this is the first time the well is mentioned? 

    JTThat is just what is meant. Israel has the advantage  what an advantage! In answer to the enquiry What then is the superiority of the Jew? the apostle says, Much every way, Romans 3: 1, 2. Israel became the object of the ministry of the Spirit in a dual kind of way, as seen in the passages before us, and in no case does she avail herself of it; that is, to use it for herself. 

    WGTCorrespondingly, would you bring the gentiles in here where Israel was once? They had the light first. Arise, shine! for thy light is come (Isaiah 60: 1), but there has been no answer to it among the gentiles except in the assembly. 

    JTHagar is regarded in the Scripture as a type of Israel as under the first covenant, gendering to bondage. She does not represent the gentiles; she was in relation to Abraham, but as a bondmaid (her son taking character from her) she is a type of Jerusalem as in bondage with her children. 

    WB-wFor Hagar is mount Sinai in Arabia, and corresponds to Jerusalem which is now, Galatians 4: 25. 

    JTThat is very plain, whereas Jerusalem above is free  our mother; so that, although the mother side is introduced, the heavenly city is the bride of the Lamb. 

    WB-wIn the first instance, where the well comes in, Hagar is called upon to submit to her mistress. Would that answer to the Lords ministry among the Jews while He was here; and then the second well, where she has a vessel, would that correspond with Acts 2, the giving of the Spirit? 

    JTQuite so; she is called upon to submit, and she acquiesces in a way; she returns to her mistress, but you can see that it is a forced matter; there is no spiritual character in it. Those who heard Peters preaching at Pentecost, said, What shall we do, brethren? Acts 2: 37. Thus the remnant is different from Hagar, who represents what characterised the nation. Those convicted of sin say, What shall we do, brethren? And Peter said to them, Repent, and be baptised, each one of you, in the name of Jesus Christ, for remission of sins, and ye will receive the gift of the Holy Spirit, Acts 2: 37, 38. God had promised it. The promise was to them and their children, and to as many as were afar off. So that they come into the truth and avail themselves of the gift of the Holy Spirit; the whole nation failed to do this. 

    WB-wThose who were added, submitted to the truth. 

    JTThey wanted to know what to do, and they were told what to do and they did it; and it is said, And they persevered in the teaching and fellowship of the apostles, in breaking of bread and prayers (verse 42). There are real results, but not in what Hagar represents. 

    AATIn the early days of christianity, the Hebrews came out into the light, but the epistle to the Hebrews speaks of those who being partakers of the Holy Spirit have fallen away. They came under its influence, but did not come into the good of it. 

    JTThat is just the truth. They were actually partakers of the Holy Spirit. Well, you say, They had it. Not at all. There may be many here partaking of the Holy Spirit, that is, as among christians and as sharing in spiritual ministry, but that does not mean they are true christians, sealed with the Spirit. It places them under great responsibility. That was exactly the point with Hagar. Hagar, in type, partook of the Spirit, giving the water to her son, but she never took character from it. It was all a shallow, external matter, whereas the Holy Spirit is in the heart of the true christian, and gives real character to him  sheds abroad the love of God in his heart. 

    AROver against those who believed at Pentecost, there were those that were mocking and said that those who received the Spirit were full of new wine. 

    JTThey were like Ishmael, mocking as Isaac was weaned. They insulted the Spirit of grace, Hebrews 10: 29. 

    QuesWould you say Hagar had never judged Egyptian principles although in a position of favour? 

    JTThat is quite apparent. In chapter 21, we are told that she went and filled the flask with water, and gave the lad drink. And God was with the lad, and he grew; and he dwelt in the wilderness, and became an archer. And he dwelt in the wilderness of Paran. And his mother took him a wife out of the land of Egypt (verses 19 - 21). Where was there any suggestion of her having any real part in the Spirit? None at all. And yet she sees. She is called by her name and told not to fear. She is wonderfully dealt with, in grace, but fails as to the character which the Holy Spirit personally imparts to a believer. 

    FHLGod even names Ishmael, does He not? 

    JTYes; the attention paid to him is remarkable; even prophetically. Twelve princes shall he beget, chapter 17: 20. All is because he stands related to Abraham, but that will not suffice for eternity. The Spirit of grace was operating among the Jews, and it is quite clear that most of them were not permanently affected. Some had part among the real ones and gained in an external way, but did not prove themselves genuine  did not go on to perfection. The epistle to the Hebrews deals with all this, warning in the severest terms those who sin wilfully after receiving the knowledge of the truth. 

    ABPWas there not a lack of true motherhood with Hagar? She cast her child under a shrub, and said, Let me not behold the death of the child (chapter 21: 16). 

    JTIt is a remarkable passage. It is said first of all that, Abraham rose up early in the morning, and took bread, and a flask of water, and gave it to Hagar, putting it on her shoulder  and the child, and sent her away. And she departed, and wandered about in the wilderness of Beer-sheba (verse 14). She wandered about. That is what she was characteristically  a wanderer, or a person who flees  no stability or restfulness about her. And then the passage says, And the water was exhausted from the flask; and she cast the child under one of the shrubs, and she went and sat down over against him, a bow-shot off (verses 15, 16). A bow-shot is quite a distance. There is no affection suggested in that. Then it says, for she said. Let me not behold the death of the child. And she sat over against him, and lifted up her voice and wept. And God heard the voice of the lad (verses 16, 17). Notice that  not her voice. God heard the voice of the lad, because he was Abrahams son. 

    ARSWhat does the flask stand for? 

    JTJust a drinking vessel. If she were spiritually awakened, as the woman of Samaria was, she would have thought of herself as a vessel to be used of God. That woman left the water-pot; henceforth, it was a question of herself. Hagar had no idea of herself being a vessel of the Spirit of God; those she typifies have no such idea. 

    CAMDo you think she may represent those amongst us who have been delivered from the world in a circumstantial way, and who are thus brought into the blessing that is near them? 

    JTYes. See what surroundings she is in. What advantages she has had in the house of Abraham, and now with her child Ishmael, whose very name indicates relations with God. God speaks to her, and opens her eyes to see the well, and she uses the flask to appropriate the well, but only for her son. Then, when she takes the initiative, it is not to go back, to be near the household of faith, but in the opposite direction, towards Egypt; and there she secures a wife for her son. She is in no way typically characterised by the presence of the Holy Spirit. One of the greatest questions for us now is, Are we characterised by the appropriation of the Holy Spirit? 

    CAMIf we fail to come under the exercise that this involves, we might fail to reach the assembly altogether. 

    JTWe cannot reach assembly conditions, except in an external way, without the Holy Spirit. It is by the Holy Spirit that we arrive at any real assembly impressions and constitution. 

    WGTThe moral lesson to be learned in Hagars and Ishmaels experience, seems to be that that which is first is natural, afterwards that which is spiritual. 

    JTYes. It is really a question in ones own soul of casting out Hagar and her son to make room for Isaac; the true child of promise; and that is what we come to in chapter 21. Hagar and Ishmael are the natural, and both are to be cast out. Scripture says that they are cast out: What says the scripture?; that is, Sarahs word as to it is Scripture. 

    ARThe teachers at Galatia were legalising the saints. Were they disregarding the operations of the Holy Spirit? 

    JTThat is the point; they were disregarding the Spirit of God. They were perverting the glad tidings of the Christ (Galatians 1: 7). 

    ARSIf Hagar had drunk of the well, she would have been invigorated. The well was there for her. 

    JTThose whom she typifies do not appropriate what is provided, what is so great and blessed, and hence they never take on the character of the assembly. 

    FNWWhat is the characteristic of the two lines set out in Galatians 4: 29? But as then he that was born according to flesh persecuted him that was born according to Spirit. That is the Holy Spirit, is it not? 

    JTYes. Hagar and Ishmael represent the flesh which as regards christians has to be cast out, but, inasmuch as they, standing in relation to the household of faith, represent Israel, God is still owning them, and so the type runs on to the end. God follows up Israel. 

    WGTThe word used there for Ishmaels mocking is persecuted. I suppose that is what we all have to accept. If there is going to be any progress on spiritual lines, there will be persecution. 

    JTAnd that from your most intimate natural relations. They may be the occasion of the persecution. 

    ABPWhat does the well in chapter 24 suggest? Isaac was coming from it when Rebecca came into view. 

    JTI think it is to bring out that what was ministered to Israel  to the Jews  was the same as that ministered at Pentecost to the assembly. There is just the one Spirit. It is to bring out the great grace shown to Israel, in the ministry of Christ and the ministry of the twelve. It is the same Spirit. In the first instance, I suppose, it is what came out in the Lord Jesus. The well here, Beer-lahai-roi, is the Spirit, as presented by Christ. Isaac is seen returning from it  literally came from coming to, as the footnote reads  as if with Rebecca coming into view, God would indicate that this must be the prime thought. It is, Well of the Living who was seen, as the footnote indicates. It is really to bring out the light that shone in Christ among the Jews, involving the Spirit. In Genesis 24 the bearing of it is toward the assembly. 

    ABPThat would serve to emphasise the matter of appropriation; that Israel had the same opportunity that the assembly has had. 

    JTThat is the idea. It is the same Spirit and only emphasises the favour shown to Israel in the ministry of Christ and that of the twelve. The ministry of the twelve might be suggested in the flask, because the idea of the vessel comes in especially in connection with the assembly. While Christ gives the Living Water, what is given after Pentecost was already here in the assembly. Acts 8 and 9 connect the gift of the Spirit with apostolic ministry. 

    ANWWas not Israels sin against the Lord, that, what He did by the Spirit of God, the Jews said He did by Beelzebub? 

    JTThat is what brings out the terrible word that a sin against the Holy Spirit will never be forgiven either in this age or the age to come. That is what the Jews were guilty of. 

    ARAt the present time it seems that God is specially effecting liberty amongst the brethren. Might these references to the well, suggest the need in current ministry, not only of right words and the truth, but that what is spiritual should be embodied in the ministry given? 

    JTQuite so. It is a question of whether we are characterised by the Spirit, so that the ministry might be truly spiritual. He therefore who ministers to you the Spirit, says the apostle Paul (Galatians 3:5). How is he doing it? On the principle of works of law, or of the report of faith? That is, the ministry today is not on the principle of law. It is not exacting. There ought to be reproof and rebuke, of course, but nothing that brings into bondage. Spiritual ministry liberates the saints. The gift of the Holy Spirit, poured out at Pentecost, was most bounteous. And ye will receive the gift of the Holy Spirit. For to you is the promise and to your children, and to all who are afar off, as many as the Lord our God may call, Acts 2: 38, 39. 

    JSWould the flask and bread in Genesis 21: 14, represent what was provisional only? 

    JTYes. It was very limited  the water soon became exhausted. But the well was there  Gods provision. Hagar appropriated it for her son, which was right, of course, but she gravitated towards Egypt. There is no thought of returning to the household of faith. Hagar and Ishmael got further and further away from God. 

    JTJrGod had Isaac in mind in chapter 21. He says in verse 12, for in Isaac shall a seed be called to thee. And then the voice to Hagar is from the heavens. It is the heavenly side of things that is in mind even for Hagar. 

    JTThat is very remarkable. The present dispensation, in type, is in mind. God had heard the voice of the lad, and was with him as he grew. Remarkable grace was shown, but the sequel brought out that there was no heart with Ishmael or Hagar for the realm of faith, or for God and His things. 

    ANWYou have said there is more to the credit of Ishmael than to Hagar. In chapter 21, we are told that God was with him. Why was that? 

    JTBecause he was Abrahams seed. Hagar had no such dignity as that, because she did not have the status of a wife, in the true sense of it. As cast out she is regarded as a handmaid or, according to Galatians, a bondmaid. 

    WFKIshmael had mocked. 

    JTWell, he had; but still, he was Abrahams seed, and God showed grace to him, providing for him to a point. It refers to Gods patience with the Jews. The history is to show that the flesh turns away from God, even as known in grace. Ishmael dwelt before his brethren, but that does not mean fellowship. It implies that I am just as good as you are. He is in presence of the brethren  the real children of promise  but he is not of them. It is no encouragement or advantage to the brethren to have an element like that in their presence. 

    CAMI suppose that is a thing to be afraid of in our households. We might maintain things on the principle of bondage, and have advanced no further than an appreciation of the providential interventions of God. 

    JTYes, and having no spiritual character. There may be a nearness outwardly to the brethren  those who are the children of promise  because it is quite clear Ishmael dwelt near them. He did not move away out of sight. He kept within view of them, which would mean that he maintained his distinction as of Abraham, with no spiritual correspondence. That is the principle of the flesh, if it is outwardly related to what is of God. Israel was surrounded by that sort of thing, but it was a real opposition. Edom, Moab, Ammon and Ishmael were all related to it, but never subject to God in the midst of His people. 

    WGTJosephs brethren sold him into the hand of the Ishmaelites. Would that fit in here? 

    JTThe Ishmaelites used him as a chattel. They bought him and sold him. 

    ABPDoes heavens regard for Abraham show itself in the Lords indignation against those who said they were Abrahams seed? He says, Ye are of the devil, as your father, John 8: 44. As though Abraham was held in regard and his lineage would be defended by Christ. 

    JTQuite so. It is what they had become, like Edom. God had paid great attention to Edom and refused to let Israel attack him, but in result God said, I hated him. It is the continuance of an attitude that results in being further and further away from God morally, and more opposed to His people and to His things. 

    WFKIs Gods attitude towards Israel expressed by the father towards the elder son in Luke 15? 

    JTJust so. The fathers thought was to have him come into the house, but he would not come in. Genesis 21 is very instructive in regard of the well, because Abraham is seen there as great enough to reprove Abimelech, the Philistine king, on account of the well. If Hagar is not appropriating it or taking character from it, Abraham is. He must have it, and so secures the well  the well of the oath  and he has it abidingly. The Holy Spirit is ours on the principle of the promise and the oath. 

    JSHagar is from Egypt and of Egypt. 

    JTClearly. And she gravitates in that direction. She gets a wife for her son from Egypt. The link is very strong. I hope we will see the greatness of Abraham in chapter 21. Before Isaac is offered up, the greatness of Abraham is seen. He is great enough to stand up to the Philistine king and reprove him. In the previous chapter he prays for him, but in chapter 21 he reproves him, as it were, in the power of the well. Abraham gives the Philistine king seven ewe lambs, as much as to say, My spirit is not aggressive nor unreasonable. As a type, he is characterised by the Spirit of God. The ewe lambs denote the spirit of moderation  which believers are to show to all men (Philippians 4: 5). Abraham had that spirit. That is the point in chapter 21  the moral greatness of Abraham as seen in the spirit he shows  not an aggressive, violent spirit; not a wild ass of a man, but a lowly man, and yet the power of God is with him. 

    FHLSo that after securing the well, chapter 22 follows as the outcome, morally. 

    JTYes. His relations with God are established on the principle of an oath, so that here it is the well of the oath. It is a place in chapter 21, but in chapter 26 it is a city. The place is called Beer-sheba, and Abraham calls on the name of Jehovah the Eternal God. He is coming into an eternal relation with God; it is immutable. That is an immense thing. 

    WGTDoes the Spirit of God move Abraham to have his house circumcised in chapter 17? 

    JTGod moved him. He directed him to do it, and he did it, showing how he was characterised by the divine mind, immediately. This point in chapter 21 is immense, and we should get it into our souls  the greatness of Abraham, before he offers up Isaac  what he was. Everything is immutably fixed between him and God, so he calls on the name of the Eternal God. 

    WB-wWould God allow the Philistines to take away this well violently to test Abraham and bring out what was in him? 

    JTAbraham stands against that violence, but in another spirit. Seven ewe lambs do not denote violence. The Philistine king says, What are these? Abraham had already given him cattle, showing how great he was. He has already reproved him, but now he asks. What are these? What a fine reply! These, he says, in effect, are to denote that this well belongs to me. I need it if I am to have the spirit that these ewe lambs denote. 

    Abraham has the spirit of Christ, and that comes down to christianity by the Spirit sent from heaven. 

    WB-wThe Philistine element that was against Abraham would bring out this great thought in him? 

    JTThat is one of the greatest things in the book of Genesis  what Abraham was in the presence of a great monarch, and yet according to Psalm 105, he was outwardly of small account. When they were a few men in number, of small account, and strangers in it. And they went from nation to nation, from one kingdom to another people. He suffered no man to oppress them, and reproved kings for their sakes, Saying, Touch not mine anointed ones, and do my prophets no harm (verses 12 - 15). 

    RWSWhen Abimelech and Phichol returned to the land of the Philistines. Abraham planted a tamarisk in Beer-sheba. What does that denote? 

    JTEvidently a place of worship. Here it is not idolatry. They had no temple. It was his own planting, which indicated his right to the land. He called on the name of the Eternal God; you will notice that. And Abraham planted a tamarisk in Beer-sheba, and called there on the name of Jehovah, the Eternal God (verse 33). It is a wonderful finish, because it is an eternal relationship of the man of faith. 

    JSWould Beer-sheba correspond to John 4, ... neither in this mountain nor in Jerusalem worship the Father (verse 21)? 

    JTQuite so, in the sense that Beer-sheba has a moral and spiritual significance, rather than geographical. It is the place of confirmation, and faith links on with this. The faithfulness of God enters into it, and this is particularly seen as Jacob is there on his way to Egypt (Genesis 46: 1 - 4). God says to Jacob there, I am God, the God of thy father; not Abraham, but Isaac. It is a question of Christ risen, in whom every promise is yea and amen. 

    WFKDoes digging a well suggest conditions provided for the Holy Spirit? 

    JTYes. Abraham is virtually saying, I cannot get along without it. We see that more in Isaac (chapter 26). 

    WB-wWill you say a little more about these seven ewe lambs that Abraham brings, that they may be a witness to me that I have dug this well (verse 30)? 

    JTIt represents the fruit of the Spirit. You say, What is the explanation of a certain person being such a subject, humble, gracious man? What is the explanation of that? A Unitarian may say, I can be just like you; but he cannot. He does not possess the Spirit of God. A Christian Scientist may be very nice, but he does not possess the Spirit. He is only attempting to imitate. The true thought is what is here typically. The believer must have the well, and these seven ewe lambs mean I have the Spirit that the well represents. A real christian denotes that. Abraham is saying here, I must have the well. I will be violent like the Philistine if I do not have the Spirit of God. If we do not rely on the Spirit of God each day, we will be just natural. We may come to the meetings, but in a characteristic way we shall not have the spirit of the assembly. 

    WGTThe Lord Said to his disciples, Ye know not of what spirit ye are, Luke 9: 55. They were asking that fire be commanded to come down from heaven. Abraham asked for no divine intervention against the Philistines. 

    ARYou have been emphasising the idea of the spirit of the assembly. The Holy Spirit helps us in our relations with divine Persons. Then as to our relations with one another, does what John the baptist says help, He shall baptise you with the Holy Spirit and fire, Matthew 3: 11. Our links with one another would be according to God. 

    JTQuite so. The point in Galatians 5 is what the Holy Spirit is in its fruit  love, joy, peace, longsuffering, etc. That is the idea that comes in here. It is what characterises us. If we profess to have the Spirit, and profess to be in fellowship, this fruit is what is to characterise us. Without that our profession is futile. 

    QuesIn Acts 3 when the opposition begins  the Philistine element opposing the works of God, seen in Peter and the lame man  they told him not to carry on this great service of speaking about Jesus. The final issue is, we obey God. Would that be the thought in mind as a result of the Spirit of God operating in us, as under pressure? 

    JTYes. Chapter 5 says God gives the Holy Spirit to those who obey Him. We must obey God. If we do, we are in the power of the Spirit. The Spirit is actually there. 

    Well now, to go on to Genesis 24, I think we can see the place the well has in connection with Rebecca. It is a fuller presentation of our subject than we have elsewhere in the book. We have two wells. The first is Beer-lahai-roi; Isaac is occupied with that, but the servant who takes the camels and goes to seek Rebecca, makes the camels kneel down by a well. And he made the camels kneel down outside the city by a well of water (verse 11). It is remarkable that he made them kneel down, and then it says, ... at the time of the evening, when the women came out to draw water. And he said, Jehovah, God of my master Abraham, meet me, I pray thee, with thy blessing this day, and deal kindly with my master Abraham. Behold, I stand here by the well of water, and the daughters of the men of the city come out to draw water. And let it come to pass, that the maiden to whom I shall say, Let down thy pitcher, I pray thee, that I may drink, and who will say, Drink, and I will give thy camels drink also, be she whom thou hast appointed for thy servant Isaac; and hereby I shall know that thou hast dealt kindly with my master (verses 11 - 14). What a beautiful prayer that is. The servant of Abraham is a type of the Spirit Himself in another sense; he links with the well and he makes the camels to kneel down; the camels are subject to him. We ask our children in the morning to kneel down to pray. Some may be reluctant and even glad when the prayer is over; these camels had no such spirit as that. They knelt down because he made them to do so. He made the camels kneel down by the well of water. What a fine drink they got! And what a fine giver of the drink. It is no less than the assembly in type. What we get in obeying our parents or whoever it may be when it is a question of kneeling down before God is indicated here. Many children do not kneel down according to order. What is needed is moral power, as seen in Abrahams servant here. 

    QuesIt was not a casual stand that the servant took in verse 13. The word seems to indicate that he stationed himself. Would it be a characteristic position? 

    JTThe same as chapter 18, And he lifted up his eyes and saw, and behold, three men standing near him (verse 2). Literally, stationed themselves. It is deliberate. Everything is in order spiritually. But to return to verse 12, the servant says, My master, Abraham. What a beautiful tribute by the servant! And he is no less than a type of the Spirit Himself. At the end of the chapter he passes the thought of master from Abraham to Isaac, showing that the Deity is in mind. You have the Trinity in the chapter typically, and how perfectly maintained  the three Persons are One in thought and They recognise each other according to Their positions in the economy! In this setting we have Rebecca coming to light in connection with the well. She has a pitcher. She does not have to be supplied with one. In the servants prayer, he says to Jehovah, ... and the daughters of the men of the city come out to draw water. And let it come to pass, that the maiden to whom I shall say, Let down thy pitcher ... (verses 13, 14). She has one. That is, she has what is needed, not only the water in the well, but the pitcher, and her own strength and energy to use it effectively. 

    WGTHagar seems to have depended entirely upon Abraham for the flask in chapter 21. Abraham brought it to her. Ordinarily as being a servant in the house, she would be accustomed to get the pitcher herself. I was wondering if pride entered into her position. 

    JTShe took no furnishing at all. She went out as an outcast; what she had was supplied by Abraham. Here in chapter 24 it is the assembly we are dealing with, which carries supremely the idea of a vessel. Peter saw a certain vessel descending, Acts 10: 11. Rebecca has what is needed with which to minister. It is a question of ministry now, and of prayer preceding the ministry. What good meetings we should have if they were opened by prayers like this! 

    WFKIs Rebecca a type of the assembly as ministering to others? 

    JTQuite so; she is ready for whatever comes  ministry in a general way  but she is a subject of prayer. The servant is asking Jehovah about her before he meets her. It is the preceding prayer and as a result, all is perfect. Rebecca is ready with what is needed. This service is needed, and she is ready for it with her pitcher and her energy. We shall see too as we have often noted before, the amount of water she had to furnish was very large, including what the camels drank. But the point, first of all, is this pitcher, and the letting it down from where it should be  the shoulder. 

    RWSWhy does he ask for just a sip of water? Let me, I pray thee, sip a little water out of thy pitcher. And she said, Drink, my lord! (verse 17). 

    JTDo you not think that is a demeanour that should govern us when we are invited into the house of a brother or sister? We should not expect something great, but what is simple. Rebecca gives the servant more than he asks for. 

    QuesIs it the Spirit of grace to which you were previously referring? 

    JTI think it expresses humility in the servant. He is not asking for anything great, but he, is giving her an opportunity to show how liberal she is. It is a question of bringing out the assembly here. It is what the assembly is characterised by. 

    TWDoes that explain why she appears to be very free to a mere stranger as he is? 

    JTI think so. She is seemly in every way; there is not a discrepancy in the whole proceeding, except in Laban. Everything is according to God, and all brings out the graces of the assembly, seen typically in this young woman. All is connected with the well, the use she makes of it, and her preparedness in view of this service. 

    WRPeter speaks of showing hospitality to one another without grudging. I suppose that is a feature that is developed here. 

    JTYes; the liberality with which she acts; the man was astonished at her, remaining silent, to know whether Jehovah had made his journey prosperous or not (verse 21). What a beautiful spirit that is! And then it is said, And it came to pass when the camels had drunk enough, that the man took a gold ring, of half a shekel weight, and two bracelets for her hands, ten shekels weight of gold, and said, Whose daughter art thou? tell me, I pray thee. Is there room in thy fathers house for us to lodge? And she said to him, I am the daughter of Bethuel the son of Milcah, whom she bore to Nahor (verses 22 - 24). Notice that! It is the sisterhood of the house of faith that is in mind. Typically, she understands that. It is to preclude any foreign mixture in marriage among believers. She is of the same family and line as Abraham. And she said to him, There is straw, and also much provender with us; also room to lodge (verse 25). She does not even go in to ask her father, mother, or brother. She is quite sure of her ground; that in her fathers house can be furnished all that is needed for the servant of Abraham and his camels as well. And the man stooped, and bowed down before Jehovah, and said, Blessed be Jehovah, God of my master Abraham, who has not withdrawn his loving-kindness and his faithfulness from my master; I being in the way, Jehovah has led me to the house of my masters brethren (verses 26, 27). Well, we touch the top stone now; my masters brethren; and all centring in this young woman. It is a question of what culminates in the assembly. 

    WGTDoes this type show how the Spirit of God is the complete representation of the Deity? There is no doubt that the servant here represents Abraham in a very full way. 

    JTWe have the Deity in type here. The servant; and first, the master in Abraham; and after that the master in Isaac  the Father and Son and Holy Spirit. The Spirit thus maintains before us the Deity, either in the Father, or in the Son, or in Himself. He Himself being equal to this service. The great thought of the Trinity cannot be truly maintained, save by the Holy Spirit. It is not a matter of mere doctrine; it can be held and presented rightly only by the Holy Spirit. 

    ABPThe woman of John 4 said to the Lord that He had nothing to draw with. This type seems to stress not only the means of drawing, but the energy required for our appropriation. 

    WB-wThere seems to be quite a distinction between the servant at the well and the servant in the house in this chapter. There is a great deal gone into in the house, which typifies the assembly in another sense. 

    JTThe house of my masters brethren. It involves order and family affection. As to this, Laban fully confirmed what Rebecca had said. He said to the servant, Come in, blessed of Jehovah! Why standest thou outside? for I have prepared the house, and room for the camels. And the man came into the house (verses 31, 32). The house is very prominent in this section. 
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    THE BLESSING OF A BELIEVERS HOUSE (JT 75)

    Genesis 16:7-9; Genesis 16:13,14; Genesis 21: 14 - 21

    I suggested these two scriptures for two reasons; first because in them we have the idea of a well or spring, and secondly because they speak of two persons who belong to a believers house, and whom God sought to bless because they belonged to a believers house. The idea of a well, it may be remarked, has a very great place in Scripture. It is found frequently in this book and throughout other books of scripture whether in the Old or New Testament, and suggests what is living as meeting mans need. It may therefore be regarded as typical of the system of grace which God has established in Christ, which system involves not only doctrine and light, but what is living. The Holy Spirit came down from heaven as sent down by the Lord Jesus Christ as exalted up there; it is therefore a living system of things. 

    The apostle Peter in his first great gospel address alludes to it. The Holy Spirit was present at Pentecost in Jerusalem, and men and women were possessed of Him. And they were supremely happy, so much so that the unregenerate around thought they were full of new wine, but Peter explains that they were not filled with new wine as was supposed, but that a wonderful power had come down from Christ in heaven and had taken possession of them, so that he says, referring to Christ, that being by the right hand of God exalted ... he hath shed forth this, which ye now see and hear. It was there, you see; it was obviously there, and thousands of his hearers said to him and to the others standing by him, Men and brethren, what shall we do?. His answer was, Repent, and be baptised, each one of you ... for remission of sins, and ye will receive the gift of the Holy Spirit. Then he adds, The promise is unto you and unto your children. This wonderful gift from God was there and was available to believers. It was, as I said, symbolised by a spring or well, that which springs up, which refreshes and satisfies, which indeed, as the Lord said Himself, shall be a fountain of water, springing up into eternal life. 

    This symbol is found in the two scriptures read, and it is found for the first time in these. Water is spoken of earlier; we have it in oceans, in seas, in lakes, and in rivers, and in each of these divisions of water God has been thinking of men. But a well is a peculiar provision, as if God would think not only of the masses of men, but of every single person in the world. An ocean may serve millions of people at once, but a well suggests provision made for one person or for a family, and, as I said, it is peculiar in that it springs up and contains the element of refreshment and satisfaction; hence it is a beautiful symbol of the system of grace that God has established in Christ. 

    Now I want to show how it is connected with these two persons belonging to Abrahams house, knowing that many young ones here belong to households of faith. Abraham is said to be the father of all believers; he is the great patriarch, and so may be taken to represent every believer who has a household. It is said of Abraham that he would command his children and his house after him. In seeking to command their houses, believers are oft-times profoundly concerned about the members of their households, and God knows this. God has great regard for the head of a house who is concerned about every member of his house, and He will work with us in the salvation of our children. But in working with us. He would work through us, and if He is to work through us we must feel things. If we are concerned about a thing we will pray to God, and God will never fail to answer the prayer of faith. 

    The first of these persons is called Hagar, and what is said of her is that an angel found her by a well. And what was she occupied in when he found her? In the path of disobedience, showing that God follows us up although we take the path of disobedience. She was disobedient, and if we are to be blessed through Christ, the element of obedience must show itself. The apostle Paul said, I was not disobedient to the heavenly vision, but here is a member of Abrahams house actually fleeing from that house. From whom is she fleeing? From her mistress; from one who had authority over her; like many young men and women to whom the home authority becomes irksome, who wish to be free of it. The authority that God has placed in our parents is the very best kind of authority; it is the authority of love. 

    Now you may say. Hagar was not fleeing from her parent. No, she was fleeing from her mistress; she was fleeing from one who had authority over her. Sarah is one of the most remarkable personages in Scripture; she belongs to the holy women of Scripture. True enough it is said that she oppressed Hagar, but then, she was her mistress, and Hagar was her bond-slave. So that you see she was entitled to exercise authority, and Hagar was manifesting an insubordinate will. Her mistress was being despised in her eyes. In other words Hagar is here therefore a type of an insubordinate young man or woman in a believers household, and rather than submit to the authority, she flees. But where was she fleeing? That is the question the angel asks her. Where wilt thou go? he asks. 

    I would say to you young people whose faces are towards the world. Where are you going? You say, I want to see a bit of the world and my parents will not allow me to go to the cinema or theatre; I want a free hand. But then, where will you go? You go to the theatre, but what is after that? Year after year rolls on, and old age comes, and what then? You have had your fling in the world, but what then? You are passing away and the world is passing away, but what is the end? The angel says to her, Where wilt thou go? and all that she could say was that she was fleeing; in that she told the truth. Young people are blinded as to what this world is. I have seen it on good authority that ten thousand young people go from the country into New York every year; they go to join the chorus and the theatres and what not, and they are not heard of again. And so I say, Where will you go? what is the end of this course? The world, you see, eats people up, though you think you may shine in it. 

    The angel says to Hagar, Where wilt thou go? He found her by a well of water. The angel of God is after this fleeing rebellious woman. It may be that Sarah was pleased that she left; it does not appear that she made any effort to recover her. And so it is that young people may leave their fathers houses and their mothers houses, but Gods eye is upon them. It may be that the door is on the latch for you to come back; that may be as it was in this case, for evidently Abrahams house was open to her to return, but there is no indication that Abraham or Sarah sent anyone after her. But look! God sent an angel from heaven after her. Is it not remarkable evidence of the grace of God? It says that the angel found her by a spring of water in the wilderness  by the spring on the way to Shur; that is to say, it is not simply any spring, but a particular one, one that could be located. In other words in the spiritual application of it, it is a spring known to us who are christians, and you are by it at this very minute. So to speak, the angel of the Lord is here to find you; he would remind you that you have been in the path of self-will, and that your salvation depends on giving up that path. So that he says, Return to thy mistress Sarah and be submissive to her. You see, something had happened that brought out the insubordinate character of the woman. She had set out on a path of destruction and her only salvation lay in giving up that path and returning to her mistress Sarah. 

    Well now, I would appeal to young people here tonight, that the angel of the Lord, or rather, the Lord Himself, is here to save you. But there must be submission; God is not going to fill heaven with insubject people. In His patience He has tolerated lawlessness in men for thousands of years on the earth, but all self-will and lawlessness is going to be cleared away; all must be in subjection to Christ. And so the word here is, Return and submit yourself; that is the point. Hagar listens and she called the name of Jehovah who spoke to her, Thou art the God who reveals himself. That is to say, she is in the presence of God. What a wonderful opportunity for her! Then the well that is alluded to here receives a name that remains  Beer-lahai-roi, meaning the well of Him that seeth me. That is the well. It is on the way to Shur, we are told. We christians know that; it is the well of Him that sees. We christians know what it is to come under the searching eye of a holy God  like that well-known woman at Sychar who said, Come, see a man, which told me all things that ever I did. She understood, you see, what it meant  the well of Him that sees. Every true christian is thankful that God is seeing into his inmost soul, and as we judge ourselves before God, we come into the benefit of this well. This well is connected with Isaac later; it is seen as Rebecca approaches him. He stands related to this well. That is to say, Christ in heaven stands related to this well. So that the assembly knows, Rebecca knows, the significance of the well. Rebecca is a type of the assembly composed of all believers; she understood the value of the well. She was accustomed to carrying the water pitcher and filling it at the well. When Abrahams servant drew near she let down the water pitcher and he drank; she gave him drink and the camels also. That shows that all true believers come into the appreciation and use of the well. 

    Now I want to show from chapter 21 that whilst this well was available to Hagar, apparently she never got the good of it. And this is a warning to all young people, that whilst God follows you up in grace, you may in the end not get the good of it. The time may come when you will have to say, The harvest is passed and the summer is ended and I am not saved. Hagar had returned to Abrahams house, but her offspring of whom it was said, he would be a wild ass of a man, had proved himself to be this, and now both she and he are cast out. How dreadful to be actually cast outside of a believers house. It is one thing to flee in self-will, but it is another to be cast out. The word is, Cast out this handmaid and her son. You may say, One in that case is beyond salvation. Not yet. Not yet, young man; you belong to a christians house, and God has great regard for the prayers of your father and mother, and although you are outcast, God is still following you up. So you find Hagar and Ishmael here in the wilderness; the water in the bottle that Abraham put upon her is all spent. Like the prodigal she has nothing now, but look  let this touch our hearts! 

    It says in verse 15, The water was exhausted from the flask; and she cast the child under one of the shrubs, and she went and sat down over against him, a bow-shot off; for she said, Let me not behold the death of the child. And she sat over against him, and lifted up her voice and wept. And God heard the voice of the lad. You see, you are in dire distress now, you are an outcast with no water to drink, and no bread to eat; death is staring you in the face. And what happens? God heard the voice of the lad. You see, He had not given them up. He will go to the utmost extremity; whilst you are in the body there is hope; whilst this wonderful gospel day remains there is hope for the greatest sinner. Although so self-willed, so crooked that you are cast out even from the household in which you have been brought up, yet God hears the voice of the lad; God heard it in heaven. A young boy thirteen or fourteen years of age, cast under a shrub to die, but God heard the voice of the lad. Does it not touch your heart? If there is a cry going up from your heart for salvation, God hears it. There is joy in the presence of the angels of God over one sinner that repenteth. Jesus died for such as you. Could there be a greater wild ass of a man than Saul of Tarsus breathing out threatenings and slaughter against the disciples of the Lord, and yet a voice from heaven calls him by name, Saul, Saul, why dost thou persecute me? 

    Ishmael had been persecuting Isaac, and he is an outcast, but God hears his voice. It is the dispensation of grace  the grace that carries salvation for all men has appeared. And so God heard the voice of the lad; He heard it where the lad was. And where was he? He was under a shrub, about to die, cast there to die. God heard his voice where he was. In other words, God knows all about your circumstances. You may have gone far into the world and indulged yourself  disgraced your parents it may be, dishonoured the Lords name it may be, but now, you see, a voice goes up, a cry of need, and God hears you where you are. Well now, you will observe in verse 18 the angel says to Hagar, Arise, take the lad, and hold him in thy hand. Now, you see, the time of salvation is at your very door. She was to hold him in her hand. The point is that for which you are responsible. Hagar was here responsible for her boy; she is to take him in her hands. 

    In the epistle to the Romans I learn that I stand before God in my responsibility; I stand before the bar of God as convicted  a sinner. All have sinned and come short of the glory of God. My case is truly hopeless unless God acts. And so that epistle says, But now ... the righteousness of God is manifested towards ... all, and upon all those who believe: for there is no difference ... being justified freely by his grace through the redemption which is in Christ Jesus; whom God has set forth a mercy seat, through faith in his blood. You see, that is exactly Hagars position, she is standing with the boy in her hands before God. And so in Romans 3 the sinner stands before God in his responsibility, and he is truly lost unless God acts for him. But God has acted for us; He has sent forth His Son  whom God has set forth a mercy-seat, through faith in his blood. So that God is just, and the justifier of him which believeth in Jesus. 

    Well now, all this grace is brought to Hagar and Ishmael. It says in verse 19 that God opened her eyes and she saw the well of water. As I have been saying, it is Gods wonderful system of grace that He has set up for us. He opens her eyes to see it. May He open your eyes, and may you embrace this wonderful opportunity of being saved, to receive forgiveness of sins and the gift of the Holy Spirit, so that the well is in yourself, that which, as it says, is in the believer a fountain of water springing up into everlasting life. As the Lord further says, Whosoever drinks of the water ... shall never thirst for ever. Would you not like to have such water, such a well? We are not speaking merely of theoretical things; we know what we are speaking about; we have this well in us. We do not thirst; we have in us that which springs up into everlasting life. 

    All this is brought to Hagar. It says God opened her eyes and she saw the well of water, and she went and filled the flask with water and gave the lad drink. Then it says God was with the lad and he grew. So far, you see, things are going well, and for a soul truly born of God all is perfectly secure, but alas, in Hagars case and in Ishmaels case, all this wonderful grace and consideration on the part of God seems to have been lost. And this is a very solemn word for each of us. We may take the flask and fill it, and drink of it, and yet turn away to the world. As is said in Hebrews, we may taste the good word of God and the powers of the world to come. We are warned here of the necessity of deep-rooted work, of thorough repentance and self-judgment. What you find with Ishmael is that his mother took him a wife out of the land of Egypt. There is no evidence, you see, of accompanying evidences of salvation in her case. Think of a parent going deliberately into the world to select a wife for her son, or a husband for her daughter. There is no evidence of salvation there. Salvation is not only from judgment to come; it is from this world, and if I link my child on with the world, where is the evidence of salvation in that? And that is exactly what Hagar did. She selected a wife for her son from Egypt. The believer, on the contrary, in Genesis, makes a point of selecting a wife for his child that belonged to the family. Abraham caused his servant to swear on this very point. And so Isaac in regard of Jacob. 

    You can see that whilst this wonderful system of grace is brought within our reach, and we may taste of it in an outward way, yet we may not be saved from the world. And this, as I said, is a word for all parents here, that if we are to have our children saved, we must keep them out of the world. But then, what I am occupied with now is not that so much, as that this wonderful system of grace is brought to your very door this evening. God opened Hagars eyes and she saw the well of water and she went and filled the flask with water and gave the lad drink, and God was with the lad and he grew. You see, the elements of salvation are all present. May God help you young people to see the well, to see the wonderful system of grace that is available. Forgiveness is offered to you, the righteousness of God and the Holy Spirit on the simple principle of faith in the Lord Jesus Christ. May God bless the word. 

    Pages 130 - 533  The Fulness and other Ministry, U.S.A., 1937 - 1944 (Volume 191). 
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    GENESIS 17 (CAC 1)

    Genesis 17

    If a seed of faith is to inherit the promises it must come in by Gods power. The law and the flesh profit nothing. This chapter begins, I am Almighty God  He can and must do everything. No movements or workings of nature are of any avail; everything that is for God must be effected by His almighty power. Now if we walk before Him in the sense of this we shall be perfect. We shall come into the good of His covenant, and obtain spiritual promotion, and we shall be prepared to accept circumcision; we shall have no confidence in the flesh. 

    The religious world is full of the Hagar and Ishmael principle, that something can be secured on the line of flesh and law, but all that has to be set aside. God can and must do everything if there is to be a true seed to inherit His promises. The old hymn says: 

     The gracious work must all be Thine, 
Begun and ended in Thy power. 
 

    That is the lesson of this chapter; the whole work of divine grace must be of God. When we walk before God in the sense of that, we are perfect. We have no thought then of expecting anything from nature, or flesh, or law; everything must be of God. In chapter 24 Abraham says, The God before whom I have walked. But Jacob had to say, The God before whom my fathers walked; and, The God who fed me! Abraham and Isaac walked before God, but Jacob could only say, He fed me and cared for me. Jacob was imperfect because he was always making schemes, and working out plans to accomplish a divine end, but at last, he learned the whole work must be of God. God would pass all our souls to the region of perfection; God must begin and finish. When we learn that God is Almighty God, that He can and must do everything from first to last, then we can afford to let the flesh be cut off with every expectation from it. In walking before God all the conditions of perfection are present. God says, as it were, Walk before Me in the sense of what My power can and will do, and you will be all right. 

    There are at least ten I wills in this chapter which may be contrasted with the ten Thou shalts of the law. It is very beautiful to see how God engaged Himself to the one who believed Him; I will set my covenant between me and thee; He established a definite bond between Himself and Abraham in view of the great result which He would bring about. And in connection with that God gave him a new name; that is, new divine honour. It is a spiritual elevation when God gives a new name; it is like the king giving a title or a peerage. God has a right to ennoble any one; so He takes up Abram and gives him an enlargement of honour. Abram  great or high father  sets forth what he was personally as head of the family of faith: but Abraham brings into view the greatness of the family; it means father of a multitude, and he was to be not only father of a multitude of individuals but of a multitude of nations. God would multiply the seed of faith; He unfolds here the wide and vast result of the principle of faith and promise. The effect on Abraham was that he fell on his face; that attitude was characteristic of this chapter; he fell on his face twice: here and in connection with Sarah (verse 17). 

    What a joy it must have been to Abraham to contemplate such a great result for God! A multitude of nations and kings all begotten by the faith principle  so as to be suitable to inherit the promises of God! There is nothing so fruitful as the faith principle exceedingly fruitful (verse 6); it is the only principle that brings forth anything for God, because it counts only upon His power. We think sometimes of results for God in a limited way; we get narrowed up; but this is a very enlarging chapter. Abraham was to be father of a multitude of nations; nations and kings were to come out of him. It looks on to the time when nations and kings will be characterised by faith, and will be able to take up the promises and inherit them for the glory of God. In the meantime we are amongst the seed of Abraham: all saints in the church period are children of Abraham; and it is all brought about by Gods almighty power. God engaged Himself not only to produce the seed but never to fail them. I will establish my covenant between me and thee, and thy seed after thee in their generations, for an everlasting covenant to be a God to thee, and to thy seed after thee (verse 7). That is God saying, as it were, I will never fail the seed of faith, I will always be a God to them. 

    God has committed Himself, He has entered into covenant. A covenant supposes two parties. On Gods side He commits Himself to man and says, I will: He signs His name to it, as it were, so that we can say with holy reverence, God cannot withdraw from what He has committed Himself to. Then what comes out here is that Abraham and his seed after him had to keep Gods covenant by circumcising every male. On their side they had to keep the covenant; 

    otherwise the blessing of it would be invalidated so far as they were concerned. The uncircumcised male ... shall be cut off from his peoples: he hath broken my covenant. If God has committed Himself to us in grace and power, on our side the covenant of circumcision must be kept. It is a figure of the setting aside of the flesh. And this is imperative. If God undertakes to bless His people, and to be everything to them, in view of bringing to pass all His own thoughts of blessing, He will not tolerate any confidence in the flesh on their part, nor any allowance of the activity of the flesh. His people must keep His covenant, and hold themselves for Him, by circumcision. This is spiritually as true for us as for Abraham. 

    It is necessary to look at several Scriptures to see the spiritual import of circumcision. First look at Romans 2: 28  He is not a Jew who is one outwardly, neither that circumcision which is outward in flesh: but he is a Jew who is so inwardly; and circumcision, of the heart, in spirit, not in letter; whose praise is not of men but of God. This shows that true circumcision is an inward thing: it is something that takes place in the heart and spirit. Then in Romans 4: 11 we get another step  And he received the sign of circumcision as seal of the righteousness of faith which he had being in uncircumcision. It is looked at here as a seal; Abraham got the righteousness of faith in chapter 15 and the seal of it in chapter 17. I think this suggests the gift of the Spirit as the power by which the flesh can be set aside. The Spirit is the seal of the righteousness by faith, and I think circumcision suggests the Spirit coming in as divine power for the practical setting aside of the flesh. The Spirit brings in the power of God  the power of Him who said to Abraham, I am Almighty God. How wonderful that the Spirit should be given to us as the seal of the righteousness of faith, in order that we might have power to set aside the flesh. There is no witness that God has a people here unless the flesh is set aside; and hence circumcision is imperative; the soul that refuses it is cut off; he has broken the covenant. God is not going on with the flesh and He will not have His people go on with it. The Spirit is given so that we might not go on with the flesh, but that it might be set aside practically. 

    Genesis 16 is like Romans 7: it is an attempt to get a divine seed on the line of law and flesh. But the way the seed comes in is by faith and resurrection power, and the Spirit is given to us as a seal of the righteousness of faith  answering in that way to circumcision  so that there might be the practical setting aside of the flesh; and if it is not set aside there is no true witness that we are in covenant relationship with God. That is our side of the covenant as seen here. God said to Abraham, Thou shalt keep my covenant, thou and thy seed after thee in their generations. This is my covenant, which ye shall keep ... that every male among you be circumcised (verse 9). And the uncircumcised, who hath not been circumcised, that soul shall be cut off from his peoples; he hath broken my covenant (verse 14). This shows how important our side is: God will not break the covenant, but we have to see to it that we keep the covenant by recognising the presence of the Spirit, and walking by the Spirit in the practical refusal of the flesh. The Spirit has come in as power: how important it is to walk in the sense of that! That is why God says, Walk before me and be thou perfect. God means us to realise that power has come in by the Spirit so that we may refuse the flesh and all its workings, and thus be manifested here as His people. As having the Spirit, our capability is equal to our responsibility. 

    Now turn to Colossians 2: 9, For in him dwells all the fulness of the Godhead bodily; and ye are complete in him, who is the head of all principality and authority, in whom also ye have been circumcised with circumcision not done by hand, in the putting off of the body of the flesh, in the circumcision of the Christ. Circumcision as alluded to in Romans would be in relation to the Spirit: in Colossians it is in relation to Christ. When I see that the fulness of the Godhead is in Christ, and that I am filled full in Christ, I do not need the addition of a single bit of anything that flesh could contribute, and I can let it go. I doubt whether any of us really accept circumcision until we see it is a great privilege and gain to do so. We are filled full in Christ, and all the fulness of the Godhead is in that blessed Man risen and glorified; we do not need a single thing outside Christ. When we see this we are prepared to accept what was done when Christ died, when He was cut off; that was circumcision  the cutting off of flesh absolutely in Christs death. It is the body of the flesh in its totality, and not sins (verse 9). I suppose we have all noticed that sins ought not to be there; it is the body of the flesh; you are prepared to let the whole thing go because you are filled up in Christ. 

    Then Philippians 3 sums up the meaning of circumcision, We are the circumcision, who worship by the Spirit of God, and boast in Christ Jesus, and do not trust in flesh (verse 3). If any one could have trusted in flesh Paul could, but he says in effect, I have cut it all off, I do not want a bit of it. It is helpful to compare Genesis 17 with Philippians 3 to see how circumcision comes in in view of the inheritance. Here is a man with his eye on the inheritance, he has the prize of Gods calling on high before him, and in view of getting possession of inheritance in a risen and glorified Christ, he accepts the cutting off of every hope and glory in connection with flesh. Then the solemn end of the chapter shows the uncircumcised cut off from the people of God. Many walk of whom I have told you often, and now tell you even weeping, that they are the enemies of the cross of Christ; whose end is destruction, whose God is the belly, and their glory is their shame, who mind earthly things. They are the uncircumcised, of whom God said that they should be cut off from His people as having broken His covenant. 

    Then Sarai  Jah is prince  becomes Sarah Princess. She is ennobled, too. She is a figure of Israel as the vessel of promise, but viewed as dead according to the flesh. Israel is a barren woman who could not naturally bring forth anything for God, but when she learns that princely power is with God which can act in sovereignty in spite of her state, she becomes the princess to give birth to the seed of promise. This is a lesson which in principle we have to learn. When we learn that flesh and nature are powerless and dead, but that princely power is with God, then we can be honoured of God, and can bring forth Christ morally and in testimony here. 

    Abraham intercedes for Ishmael, but God dwells on Isaac  Laughter. Faith can laugh when God acts purely from Himself, and in His own power. Abraham could not laugh over Ishmael, because what was of the flesh came in there, but the one who could laugh over Isaac could pray, in the sense of grace, for Ishmael. Ishmael speaks of Israel according to the flesh. God would bless him in hearing prayer  a finger-post to blessing for Israel if they had taken note of it  but Isaac was the one with whom His covenant would be established, the One brought in in resurrection power, as Romans 4 would suggest. Gods goodness was there for Ishmael. He ever cared for stubborn and rebellious Israel  a nation truly like Ishmael, a wild ass of a man. But whenever a cry of need came, even from perverse and rebellious Israel, God heard it. Ishmaels history would have been most instructive for Israel if they had taken heed to it. God was saying to them by it, If you only cry to Me you will get blessing. But they were too proud to take the place of need, and therefore they missed the blessing. They claimed the privileges of the covenant without realising what was involved in the sign of the covenant. Therefore they did not keep the covenant; they always had confidence in the flesh; they were never truly circumcised. God had to tell them that they were uncircumcised in heart and ears. And that is why they are now fallen and cut off. Their history is a solemn warning to all who take up divine things in a fleshly way. 
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    GENESIS 17 (CHM 1)

    Genesis 17

    Here we have Gods remedy for Abrahams failure set before us. And when Abram was ninety years old and nine, the Lord appeared unto Abram, and said unto him, I am the Almighty God: walk before me, and be thou perfect. This is a most comprehensive 

    I would here offer a remark as to the word perfect. When Abraham was called upon to be perfect, it did not mean perfect in himself; for this he never was, and never could be. It simply, meant that he should be perfect as regards the object before his heart that his hopes and expectations were to be perfectly and undividedly centred in the Almighty God. In looking through the New Testament, we find the word perfect used in, at least, four distinct senses. In Matthew 5: 48, we read, Be ye therefore perfect, even as your Father which is in heaven is perfect. Here we learn from the context that the word perfect refers to the principle of our walk. At verse 44, we read, love your enemies, ...that ye may be the sons of your Father which is in heaven; for he maketh the sun to rise upon the evil and the good, and sendeth rain upon the just and the unjust Hence, to be perfect in the sense of Matthew 5: 48 is to act on a principle of grace toward all, even toward those who are injurious and hostile. A Christian going to law, and asserting or contending for his rights, is not perfect as his Father for his Father is dealing in grace, whereas he is dealing in righteousness.  The question here is not as to the right or wrong of going to law with worldly people, (as to brethren, 1 Corinthians 6 is conclusive.) All I contend for is, that a Christian so doing is acting in a character the direct opposite to that of his Father; for assuredly He is not going to law with the world. He is not now on a judgement-seat, but on a mercy-seat - a throne of grace. He showers His blessings upon those who, were He to go to law with them, should be in hell. Wherefore it is plain that a Christian, when he brings a man before the judgement-seat, is not perfect as his Father which is in heaven is perfect.  At the close of Matthew 18 we have a parable which teaches us that a man who asserts his rights is ignorant of the character and proper effect of grace. The servant was not unrighteous in demanding what was due to him; but he was ungracious. He was totally unlike his master. He had been forgiven ten thousand talents, and yet he could seize his fellow by the throat for a paltry hundred pence. What was the consequence? He was delivered to the tormentors. He lost the happy sense of grace, and was left to reap the bitter fruits of having asserted his rights, while being himself a subject of grace. And, observe further, he was called a wicked servant, not because of having owed ten thousand talents, but because of not having forgiven the hundred pence. The master had ample grace to settle the former, but he had not grace to settle the latter. This parable has a solemn voice for all Christians going to law; for although in the application of it, it is said, so shall my heavenly Father do to you, if you, from your heart, forgive not every one his brother their trespasses, yet is the principle of general application, that a man acting in righteousness will lose the sense of grace.  In Hebrews 9 we have another sense of the term Perfect. Here, too, the context settles the import of the word. It is perfect, as pertaining to the conscience. This is a deeply important use of the term. The worshipper under the law never could have a perfect conscience, for the simplest reason possible, because he never had a perfect sacrifice. The blood of a bullock and a goat did well enough For a time, but it could not do for ever and, therefore, could not give a perfect conscience. Now, however, the weakest believer in Jesus is privileged to have a perfect conscience. Why? Is it because he is a better man than the worshipper under the law Nay; but because he has gotten a better sacrifice. If Christs sacrifice is perfect for ever, the believers conscience is perfect for ever. The two things necessarily go together. For the Christian not to have a perfect conscience is a dishonour to the sacrifice of Christ. It is tantamount to saying that His sacrifice is only temporary, and not eternal in its effect; and what is this but to bring it down to the level of the sacrifices under the Mosaic economy.  It is very needful to distinguish between perfection in the flesh and perfection as to conscience. To pretend to the former, is to exalt self; to refuse the Latter, is to dishonour Christ. The babe in Christ should have a perfect conscience; whereas St. Paul had not, nor could have, perfect flesh. The flesh is not presented in the word as a thing which is to be perfected, but as a thing which has been crucified. This makes a wide difference. The Christian has sin in him, but not on him. Why? Because Christ, who had no sin in Him, ever, had sin on Him, when He was nailed to the cross.  Finally, in Philippians 3 we have two other senses of the word perfect. The apostle says, not as though I had already attained, either were already perfect, and yet a little further on he says, Let as many as be perfect be thus minded. The former refers to the apostles full and everlasting conformity to Christ in glory. The latter refers to our having Christ as the all-engrossing object before the hearts affections. 

    verse. It is very evident that Abraham had not been walking before the Almighty God when he adopted Sarahs expedient in reference to Hagar. It is faith alone that can enable a man to walk up and down before an Almighty One. Unbelief will ever be thrusting in something of self, something of circumstances, second causes, and the like, and thus the soul is robbed of the joy and hence, the calm elevation, and holy independence, which flow from leaning upon the arm of One who can do everything. I believe we deeply need to ponder this. God is not such an abiding reality to our souls as He ought to be, or as he would be, were we walking in more simple faith and dependence. 

    Walk before me. This is true power. To walk thus, implies our having nothing whatever before our hearts save God Himself. If I am founding my expectation upon men and things, I am not walking before God, but before men and things. It is of the utmost importance to ascertain who or what I have before me as an object. To what am I looking? On whom or what am I leaning, at this moment? Does God entirely fill my future? Have men or circumstances ought to do therein? Is there any space allotted to the creature? The only way in which to get above the world is to walk by faith, because faith so completely fills the scene with God, that there is no room for the creature, no room for the world. If God fills up my entire range of vision, I can see nothing else; and then I am able to say with the Psalmist, My soul, wait thou only upon God; for my expectation is from him. He only is my rock and my salvation: he is my defence, I shall not be moved. (Psalm 62: 5, 6) This word only is deeply searching. Nature cannot say this. Not that it will, save when under the direct influence of a daring and blasphemous scepticism, formally shut out God altogether; but it, assuredly, Cannot say, He only. 

    Now, it is well to see that, as in the matter of salvation, so in all the details of actual life, from day to day, God will not share His glory with the creature. From first to last, it must be He only; and this, too, in reality. It will not do to have the language of dependence upon God on our lips, while our hearts are really leaning on some creature resource. God will make all this fully manifest; He will test the heart; He will put faith into the furnace. Walk before me, and be thou perfect. Thus it is we reach the proper point. When the soul is enabled, by grace, to get rid of all its fondly-cherished creature expectations, then, and only then, it is prepared to let God act; and when He acts all must be well. He will not leave anything undone. He will perfectly settle everything on behalf of those who simply put their trust in Him. When unerring wisdom, omnipotent power, and infinite love combine, the confiding heart may enjoy unruffled repose. Unless we can find some circumstance too big or too little for the Almighty God, we have no proper base on which to found a single anxious thought. This is an amazing truth, and one eminently calculated to put all who believe it into the blessed position in which we find Abraham in this chapter. When God had, in effect, said to him, leave all to me and I will settle it for you, beyond your utmost desires and expectations; the seed and the inheritance, and everything pertaining thereto, will be fully and everlastingly settled, according to the covenant of the Almighty God - then Abram fell on his face. Truly blessed attitude! the only proper one for a thoroughly empty, feeble, and unprofitable sinner, to occupy in the presence of the living God, the Creator of heaven and earth, the possessor of all things, the Almighty God. 

    And God talked with him. It is when man is in the dust, that God can talk to him in grace. Abrahams posture here, is the beautiful expression of entire prostration, in the presence of God, in the sense of utter weakness and nothingness. and this, be it observed, is the sure precursor of Gods revelation of Himself. It is when the creature is laid low that God can show Himself in the unclouded effulgence of what He is. He will not give His glory to another. He can reveal Himself, and allow man to worship in view of that revelation; but until the sinner takes his proper place, there can be no unfolding of the divine character. How different is Abrahams attitude in this and the preceding chapter! There, he had nature before him; here, he has the Almighty God. There, he was an actor; here, he is a worshipper. There, he was betaking himself to his own and Sarahs contrivance; here, be leaves himself and his circumstances, his present and his future, in Gods hands, and allows Him to act in him, for him, and through him. Hence, God can say, I will make I will establish I will give I will bless. In a word, it is all God and His actings; and this is real rest for the poor heart that has learnt anything of itself. 

    The covenant of circumcision is now introduced. Every member of the household of faith must bear in his body the seal of that covenant. There must be no exception. He that is born in thy house, and he that is bought with thy money, must needs be circumcised: and my covenant shall be in your flesh, for an everlasting covenant. And the uncircumcised man child, whose flesh of his foreskin is not circumcised, that soul shall be cut off from his people, be hath broken my covenant. We are taught in Romans 4, that circumcision was a seal of the righteousness of faith. Abraham believed God, and it was counted unto him for righteousness. Being thus counted righteous, God set His seal upon him. 

    The seal with which the believer is now sealed is not a mark in the flesh, but that Holy Spirit of promise, whereby he is sealed unto the day of redemption. This is founded upon his everlasting connection with Christ, and his perfect identification with Him, in death and resurrection; as we read, in Colossians, And ye are complete in him, which is the head of all principality and power. In whom also ye are circumcised with the circumcision made without hands, in putting off the body of the sins of the flesh, by the circumcision of Christ; buried with him in baptism, wherein also ye are risen with him, through the faith of the operation of God who hath raised him from the dead. And you, being dead in your sins and the uncircumcision of your flesh, hath he quickened together with him, having forgiven you all trespasses. This is a most glorious passage, unfolding to us the true idea of what circumcision was meant to typify. Every believer belongs to the circumcision in virtue of his living association with Him who, by His cross, has for ever abolished everything that stood in the way of His Churchs perfect justification. There was not a speck of sin on the conscience, nor a principle of sin in the nature of His people, for which Christ was not judged on the cross; and they are now looked upon as having died with Christ, lain in the grave with Christ, been raised with Christ, perfectly accepted in Him - their sins, their iniquities, their transgressions, their enmity, their uncircumcision, having been entirely put away by the cross. The sentence of death has been written on the flesh; but the believer is in possession of a new life, in union with His risen Head in glory. 

    The apostle, in the above passage, teaches that the Church was quickened out of the grave of Christ; and moreover, that the forgiveness of all her trespasses is as complete, and as entirely the work of God, as was the raising of Christ from the dead; and this latter, we know, was the result of Gods mighty power, or, as it may be rendered, according to the energy of the might of his power (Ephesians 1: 19) - a truly wonderful expression, calculated to set forth the magnitude and glory of redemption, as well as the solid basis on which it rests. 

    What rest - perfect rest - for the heart and conscience is here! What full relief for the burdened spirit! All our sins buried in the grave of Christ - not one - even the smallest - left out! God did this for us! All that His searching eye could detect in us, He laid on the head of Christ when He hung upon the cross! He judged Him there and then, instead of judging us, in hell for ever! Precious fruit, this, of the admirable, the profound, the eternal counsels of redeeming love! And we are sealed, not with a certain mark cut in our flesh, but with the Holy Ghost. The entire household of faith is sealed thus. Such is the dignity, the value, the changeless efficacy of the blood of Christ, that the Holy Ghost can take up His abode in all those who have put their trust therein. 

    And, now, what remains for those who know these things, save to be steadfast, unmovable, always abounding in the work of the Lord. Thus may it be, O Lord, through the grace of Thy Holy Spirit! 
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    THE MAN OF FAITH  HIS RELATIONSHIP AND CIRCUMCISION (FER 1)

    Genesis 17

    We have come, in this chapter, to a most important and critical point in Abrams spiritual history. You cannot attach too much importance to what comes out in this chapter, for it is to the time mentioned here that the apostle refers in Romans 4. He takes up there the case of Abraham, and uses it to show the principles of Gods actings. He lays stress on the character of Abrams faith, and marks the age of Abram, When he was about an hundred years old, so that it is evident that the apostle is referring to what comes out in this chapter. When Abrams age was previously mentioned, he was eighty-six; thirteen years had elapsed, and, in a certain sense, thirteen years had been lost. When he came out of Egypt he brought an Egyptian link with him, Hagar, and the link hung by him, was a cause of trial and sorrow, and hindered him, as far as I understand it, thirteen years. In this chapter he goes back to what came out in chapter 15, his powerlessness in the presence of Gods power. 

    I purpose dwelling now upon what I understand to be the beginning of Abrams relationship with God. I do not see that he entered into relationship with God previously to this chapter. And in the spiritual history of a great many Christians, it is some time before they enter into the sense of relationship with God. To be a forgiven person, to have listened, for instance, to the call of God, or even to be justified, does not in itself put me in relationship with God. If I am to be in relationship with God I must be so according to the name in which it has pleased God to reveal Himself to me, that is an unvarying principle in scripture. This principle comes out in the history of the children of Israel; 

    if they were to be in relationship with God, it must be according to the name in which God was pleased to reveal Himself to them. We all know that God made Himself known to the children of Israel by the name of Jehovah, and that was the name under which they stood in relationship with God. Now the first time that God made Himself definitely known to Abram by a name, appears in this chapter, and He gives Abram himself a name; this is the ground of his relationship with God; and no one can deny that this was a very important point in the history of Abram. 

    Three things come out in this chapter: (1) God reveals Himself by a name; (2) God gives Abram a name, He changes his name, which God alone could do, and gives him a new name (and Sarai also, though I do not dwell upon that); and (3) God gives him the covenant of circumcision. And I venture to say this, that after all that comes out in this chapter there was not very much left morally of Abram. And so it is with us, for God was dealing with Abram according to the great principles on which He deals with Christians; and I think that we can read those principles in this chapter. So, again, the principles on which God dealt with Israel, in redeeming them, and setting up His tabernacle among them, are the principles on which God has dealt with us The principles of men throughout scripture are unvarying, too; what man was at the outset, after he fell, man is still, and will be to the end. Babel came out very early, but it comes out again at the end as plain as daylight, and God comes out at the end, too. 

    I made a statement, which I think will need to be enlarged upon a little, that this chapter is the beginning of Abrams entering into relationship with God; though the previous dealings of God with him had been of the greatest importance. I will tell you what I think is the course of Gods dealings with everybody. Where we begin with God is in His call I think everybody is called, and the reason (as I pointed out when speaking on chapter 12) is because God is not in the things out of which man is called. The effect of the fall has been to exclude God from the course of things down here, and the consequence is that when God has to say to man, the first thing is to call him out. That is just as true now as it was when God called Abram out; God was not in kindred and country and fathers house idolatry was there. So, too, Israel was in Egyptian bondage; and though God interfered and made known His judgments in Egypt, God was not in Egypt, and so Israel had to be called out. Christ had to go down into Egypt that He might be identified with Israels history, that it might be fulfilled, Out of Egypt have I called my son. 

    And when we come to Christians, what is the truth there? Whom he called, them he also justified. The first thing is the call of God; there is the beginning of Gods dealings with everybody; and the fact of God calling is the clear proof to me that God is not in the course of things down here. The course of the world, the fact of what man is, and the principles of the flesh, are such as to exclude God. The lust of the flesh, and the lust of the eyes, and the pride of life, all the ruling, dominating principles of the world, exclude God, and hence God calls man. 

    Then, the next thing, after the call of God, is that a man is justified; we see this in the prophecies of Balaam; the first prophecy relates to the call of God, and the second announces the justification of Gods people. God had not beheld iniquity in Jacob, nor perverseness in Israel   they were justified in the eyes of God. So with Abram, he is called, in chapter 12, out of country and kindred and fathers house, and then he is accounted righteous in chapter 15, but not (as I pointed out last time) in respect of the present course of things, but in respect of Gods world. And Gods world is not yet displayed, but when the time comes for its display Abram is clear in respect of that. He can have his part there consistently with Gods righteousness. 

    So it is now with the Christian; if justified, I am justified in respect of Gods world, and when God displays His world, that is the day when I shall be found clear, not having my own righteousness, but that which is by the faith of Christ. I do not much care to be vindicated in this world, but it is a very great thing to know that I am clear as before God. 

    The next step is, Whom he justified, them he also glorified. But I think that in a certain sense there is an intervening step, and that is, that when a man is justified, God enters into relation with him. You can very well understand that God could not do so with a man that is not justified; a man must be clear in the eye of God for God to enter into relation with him. God might have mercy upon a guilty man, and show His grace towards him; but how could He enter into relation with him? There is a vast number of people in the world that have a sense of the grace of God, and may know that they are justified, but yet have very little sense of relationship with God. And that is what we come to in chapter 17; the important point there is that God was pleased to enter into relation with Abram; and if God enters into relation with a man, He must make known His name, He must define the character in which that man is to be in relationship with Himself. For man has lost his place with the Creator, he cannot have to say to God simply as Creator; and if he is to enter into relationship with God, it must be according to the name by which God sees fit to reveal Himself, whatever that name may be. Read the first verse:  And when Abram was ninety years old and nine, the Lord appeared to Abram, and said unto him, I am the Almighty God; walk before me, and be thou perfect. Also Revelation 1: 8: I am Alpha and Omega, the beginning and the ending, saith the Lord, which is, and which was, and which is to come, the Almighty. I just refer to the latter scripture because I am going to dwell upon the name Almighty for a moment, and we get in the passage a certain connection in which the title of Almighty stands. As we have seen in chapter 15, God made a certain revelation to Abram, and Abram believed God, and in the eye of God was accounted righteous in view of Gods world. But I do not think that Abram got the good of it at that time; it was true in the eye of God, but I do not think it was realised in Abram, or that Abram understood it. The faith was there which God could own, and on the ground of which God could account him righteous; but before Abram got the good of it he was to be subjected to a test. And he did not answer to the test, he fell into the temptation suggested by Sarai, that it was possible to carry out the mind and will of God in a natural way and by natural power. And what was the practical effect? It connected him with Egypt, for he had a link with Egypt in his house, and Abram came for the moment under the influence of what was of Egypt. And, if you are disposed to it, you can bring in natural endowments and powers to carry out the mind of God, but the practical effect will be to bring you under the power of the flesh. I know that there are plenty of people who do it, but they do not understand what the call of God is, and they connect their Christianity with their human circumstances, and maintain certain links down here. 

    They attempt, as I said, to carry out the things of God in human ways and by natural power and ability. The practical result is that they do not escape the influence of Egypt. Abram fell into the snare, and his soul was darkened to a certain extent, it appears to me, by the influence of Egypt for thirteen years. You read in the preceding chapter how it brought trouble into Abrams house, and caused jealousy on the part of Sarah; but in this chapter we have come to the end of the thirteen years, and God reveals to Abram, for the first time, the name by which he was to know God, just as God afterwards gave to Israel a name according to which Israel was to know God, and has given to us a name according to which we know God; and we are to be in the light of that name. The name by which God revealed Himself to Abram was Almighty. It is a very simple name, and the idea which it conveys to me is this, that there was nothing beyond the power of God; and it is a name which involves therefore (and I think Revelation 1 proves this) the thought of resurrection. Death is the greatest enemy, the greatest power, in a sense, as against God; but Almighty implies that there is nothing beyond the power of God. Evidently, if God is Almighty, He is superior to every power, superior even to death. In the beginning of the Revelation, He is the One that was, and that is, and the One that is to come, the Almighty, and that is what God made known to Abram; His power was illimitable. If there were one single thing that could victoriously assert itself against God, it would prove that God was not Almighty; but God is Almighty. The God whom Abram believed was the God who quickeneth the dead, and calleth those things which be not as though they were; he believed in the Almighty God, the God of resurrection. 

    I quite understand that a person might read this chapter and view everything that occurs in it as come to pass after the flesh; and indeed what God spoke of here was accomplished after the flesh. But that is not the scope of this chapter; I am sure that such is not all that was in the thought of God. And what is more, the thought and faith of Abraham went beyond this, for his faith is brought before us in Romans 4; he is the father of all who believe, before Him whom he believed, that is God, who quickeneth the dead, and calleth those things which be not as though they were; and quickening the dead is really the power of resurrection. 

    That is the way in which Abram believed in God, and God gave him a name, and in connection with the name God gave him an injunction, Walk before me, and be thou perfect; he was to be perfect in respect of the name in which it had pleased God to make Himself known to him. In the same way God makes Himself known to us in the name of Father, and we are to walk in the presence of God as known according to that name, and to be perfect, that is, to be established and confirmed, to be true according to the name of Father. I dwell upon this as a point of vital moment. The name by which God reveals Himself to us is our great standby, and we are to have all the benefit, support, and comfort of that name. What a Christian has in the name of Father is the comfort of love. And I think that the name of Father covers every previous name. It is the foundation on which I am to build; my stronghold, and my joy is to be in that which the name imports to me, and what the name of Father imports to me is love. It is a great thing to know God as Almighty, so that I am conscious that there is no evil power that can assert itself against Him; in His presence everything has to give way, for God is superior in power to everything. 

    The name of Jehovah speaks of the faithfulness of God, that He is the eternal One, unchangeable in faithfulness. But when we come to the name of Father, that name imports the love with which the Son is loved. It is a great thing to be brought into the presence of Gods goodness; but it is a greater to be in the presence of His love, and to know that God loves us as Christ is loved. One passage will convey the idea, God, who is rich in mercy, for his great love wherewith he loved us, even when we were dead in sins, hath quickened us together with Christ. 

    To Abraham God did not make His love known, the time for that had not come; I do not think that God could adequately make known His love until the Son came. God was revealed only partially in the time of Abraham or of the prophets; the revelation of the name of Father was reserved for an after time. The name by which God made Himself known to Abraham implied that nothing could deprive him of the promises, because they rested on the all-sufficient power of God. 

    The name under which God has revealed Himself is the light of our souls, and we do not want more. Christ was the true light, which coming into the world lighteneth every man, and He was the true light because He revealed God. No man hath seen God at any time; the only begotten Son, which is in the bosom of the Father, he hath declared him. He revealed Him according to all His pleasure. We do not want the light of science or of literature; they are spurious lights, they inflate man, and give him a most undue idea of mans power; but they are not light to the soul. The light we have is the light we need; and the light we have is the name in which it has pleased God to reveal Himself to us, the blessed name of Father, in the light of His love. And if you know this you will not be carried away by the pretensions of infidelity, or of science, or anything of the kind; there is no good in them morally. I pity the man who turns aside from the light of Gods love to pay attention to the false lights by which men try to divert souls from the truth. 

    The next point is that God gave to Abram a name. As for me, behold, my covenant is with thee, and thou shalt be a father of many nations. Neither shall thy name any more be called Abram, but thy name shall be Abraham; for a father of many nations have I made thee. And I will make thee exceeding fruitful, and I will make nations of thee, and kings shall come out of thee. And I will establish my covenant between me and thee and thy seed after thee in their generations, for an everlasting covenant, to be a God unto thee, and to thy seed after thee. And I will give unto thee, and to thy seed after thee, the land wherein thou art a stranger, all the land of Canaan, for an everlasting possession, and I will be their God. Now it is evident that God here gave Abram a new name; you may say that it was only a change in name, but it was virtually a new name, there was in the change a real significance. When God speaks about His own name, the name means the way and character in which God declares Himself; but when God gives to man a name, that name imports that which God intends to set forth in that man. Now the name that God gave to Abram was Abraham, and the meaning of Abraham is the father of a multitude, and that is what God purposed to set forth in Abraham. So that Abraham had two things, the light of God as the Almighty, and the knowledge of what God intended to set forth in himself. Those things were to be the life of Abrahams soul, and I think that his soul and mind were to be taken up with them. A reference to Romans 4 will make it plain that the thought of God in giving to Abram that name went on to resurrection, for Abraham was to be the father of all them that believe, before God, who quickeneth the dead, and calleth those things which be not as though they were. He is the father of all of those whom God touches by the testimony of resurrection, for that is the testimony in which God has come to us; and Abraham is thus the father of many nations. 

    Now, in the application of that principle to Christians, I would ask what is it, do you think, that God intends to set forth in us? The name in which we know Him is Father, and what is the name which God has put upon believers? I think that it is Christ, and I judge that Christians are designated Christ in scripture because they are anointed of the Spirit. The expression of the apostle, For me to live is Christ, gives me the impression that God has no mind otherwise in regard to saints save that Christ may be set forth in them; and it means that in the thought of God Christ is practically to displace all else. If you can apprehend what Christ is, then you can understand the force of the name which God has put upon you. We are one body in the baptism of the Spirit, and in that one body Christ is to be set forth; and as you understand the virtues and sensibilities and affections of Christ, so you will understand what is to be set forth in Christians. I think that God intends us to be in the light of the Father, that is, of God revealed in love; and as Christ personally was under the eye of God when He was here upon earth, so now, in the grace of God and by the power of the Holy Ghost, Christ is reproduced here in the one body. It is the subject of the Epistle to the Colossians. The saints are looked at as circumcised, complete in Christ, and in chapter 3 they are spoken of as having put off the old man and put on the new; and in the new man Christ is all and in all. Chapter 3 of Colossians is the simple setting forth of Christ in the Christian circle here. The Christ is the name which God has been pleased to put upon saints, and it expresses that which God intends should be set forth in us. We are to walk down here as a forgiven people in the sense of the grace of God, but that is not the greatness of Gods thought in regard to us. It is seen in that we have put off the old man, and put on the new, which after God is created in righteousness and holiness of truth. And it is evident how completely ones name is displaced! I may, or may not, have had part in the renown and glory of man (name often has the force of renown in scripture), I may have been a great man in the world, or a crossing-sweeper, or anything else, but my name is now completely set aside for that which God has given. 

    One speaks of these things, but as conscious of how poorly we are up to them. Most of us are content to walk down here piously, as knowing something of the grace of God, but that is not the height of the divine thought. I believe that all that which will be displayed in the holy city, the heavenly Jerusalem, should characterise the saints morally now; just as the apostle said, For me to live is Christ; and just as the new name and the child, which God gave to Abram were intended to exclude all that was naturally of Abram. All was new. 

    I come now to the third point, and I wish to connect the three points together. And God said unto Abraham, Thou shalt keep my covenant, therefore, thou, and thy seed after thee in thy generations. This is my covenant, which ye shall keep, between me and you and thy seed after thee; every man child among you shall be circumcised. And ye shall circumcise the flesh of your foreskin; 

    and it shall be a token of the covenant betwixt me and you. And he that is eight days old shall be circumcised among you, every man child in your generations, he that is born in the house, or bought with money of any stranger, which is not of thy seed. He that is born in thy house, and he that is bought with thy money, must needs be circumcised: and my covenant shall be in your flesh for an everlasting covenant. And the uncircumcised man child whose flesh of his foreskin is not circumcised, that soul shall be cut off from his people; he hath broken my covenant. Then, in verse 26, you see that in the selfsame day Abraham, and Ishmael, and all the men of his house, were circumcised. This shows in figure the truth that the flesh has to be put off; Abraham has received new light and a new name, a revelation of the purpose of God as to what was to be set forth in him, and in the light of the new the old goes. Circumcision is looked upon in Romans 4 as the seal of God upon Abraham. And the way in which I should construe that in regard to Christians is that the flesh is set aside because the Spirit is there; as the apostle says in Romans 8: Ye are not in the flesh but in the Spirit, if so be that the Spirit of God dwell in you. From the moment the Spirit is received every bit of the flesh in the believer has to be disowned. Abraham had to learn the lesson in figure that there was no room for confidence in the flesh; the teaching was of course typical in his case, but it meant that the sign of the covenant as between God and himself indicated that God would not own the flesh. Abraham was to become weak, and so, too, all the strength of his house, because God intended to make clear in Abraham that He had nothing to say to the strength of flesh. 

    Now this is of the last moment to us. The shape in which it comes to us is that for those whom God has called, and who are justified, the Spirit is the seal; and the meaning of receiving the Spirit is that we are not in the flesh, but in the Spirit. The moment the Spirit of God is received, it ought to be a settled thing with that person that the flesh is no longer to rule, for the Spirit has come to dwell, and to take the entire control. 

    Now I will try to put these things together in their application to us, which is my main object. We are in the light of Gods love, the love of God is shed abroad in our hearts by the Holy Ghost which is given unto us, and God has made known His purpose concerning us, viz., that which is to be set forth in us; He has put a name upon all of us, and that is Christ. And, further, God has given to every Christian a power adequate for the setting aside of the flesh, so that there is simply room for Christ to come out. It must be one or the other with us, either flesh or Christ; that makes up all the life of a Christian here. But if the Spirit is there, He alone is the power to set aside the flesh, in order that the body may be the vessel in which Christ is displayed. 

    Now I will give you a practical rule by which you may know when you are in the Spirit  it is when you are consciously in the light of Gods love; for you may be confident that if the Spirit of God is effective in you, He is bound to keep you in the light in which God has made Himself known to you; and when that is the case, Christ will come out in you, and hence the flesh will be practically set aside. The flesh lusts against the Spirit, and the Spirit against the flesh, and these are contrary the one to the other, so that you may not do the things to which you are prone. And the rule of the Spirit means that the soul of the Christian is kept in the light of the love of God, and you cannot be kept there without responding to that love. We love God because He first loved us. And hence what describes me in my character here is Christ. I think that the apostle was kept continually in the light of the Fathers name; he apprehended the purpose of God about him, and accepted it, and the flesh was practically set aside in him in the power of the Holy Ghost, so that not the flesh but the Spirit ruled, and there was not much of Paul seen. 

    I want everybody to bear in mind the great principles of Gods dealings with Abram; and I think that it is most important to remember that Abram had to do with the God of resurrection. God was not merely making certain promises to him which were connected with his seed after the flesh; but in the name in which God revealed Himself, and in the name which He gave to Abraham, and in the covenant which God made with him, the thought of God went far beyond all that was after the flesh: it went really into the resurrection sphere, in which all these things will come out. It is in the resurrection sphere that God will be really known as God Almighty, and that Abrahams name will come out as the father of many nations. It is there, too, that you get the flesh practically set aside in the power of the Holy Ghost. God grant that we may know something more of that sphere. Abraham had a glimpse of it, but we know it more perfectly, as being in the light of the God of resurrection. This is the true beginning of our history with God; and the Holy Ghost has come down, because Christ is risen and glorified, to make God known according to what He is in love as Father. 

    I trust that you may have apprehended what I judge to be the great principles which come before us in the chapter; and I think that it is in our power, by the Spirit of God, to understand these things a great deal more clearly and distinctly than even Abraham understood them. 

  

  
    SOME OF THE WAYS OF GOD WITH ABRAHAM (FER 8)
    

    
    
  
  
    SOME OF THE WAYS OF GOD WITH ABRAHAM (FER 8)

    Genesis 17; Romans 4: 16; Romans 9: 7

    There are three points that I desire to bring before you: first, that God reveals Himself to Abram by the name Almighty; secondly, He sees fit to confer upon Abram a new name; thirdly, God gives to Abraham a covenant of circumcision. Every one of these points is a great principle which characterises the whole ways of God. The more we see divine principles characterising Gods ways, the more we become acquainted with those ways themselves, seeing how the same principle comes out; it may be in different details and with varied applications, but the principle is the same. We see the ways of God extended over thousands of years, but His ways did not come in until sin came in, they were consequent upon sin. I desire to look at the application of these points at that time and also at their application to us. 

    Gods revelation of Himself by His name is part of the divine ways. He gives to Abram a name, and He gives him a covenant; the name God gave to Abram depended on the way in which He revealed Himself, in the same way that the covenant depended on the name God gave to him. It may be different in detail, but it is true in principle to the believer at the present time. 

    When God began to take up Abram, telling him to leave his fathers house and his country, he was slack in fully obeying the call; but at seventy-five he came into Canaan, and now he was ninety-nine. God had gone on with him for twenty-four years, but He had not yet revealed Himself to him by name. Gods revelation of Himself in a name shows relationship; Abram had owned God by obeying His call; he had had to say to God, and God had had a great deal to say to him; but before God revealed His name Abram had to be clear of Egyptian connections, and when he was clear of them God revealed Himself to him by His name. That name became the foundation of his relationship with God, and Romans 4: 16 states he is father of us all. 

    To review for a little the name Almighty. There are three names under which God has made Himself known: first, as the Almighty to Abram; to Moses as Jehovah; and now, sending forth His Son, He is of necessity revealed as Father. The basis of Israels relationship was the name Jehovah, just as the basis of ours is Father. In successive revelations of the name of God we never lose the value of the preceding ones. In the revelation of the name Jehovah, they had all the worth of the name Almighty. In regard to us the basis of our relationship is the name of Father, but we have the gain of the previous names, Jehovah and Almighty. 

    From the close of 2 Corinthians 6 we can discern this: Lord in the New Testament is generally a rendering of Jehovah. The Lord Almighty brings in as well the special name and foundation of our relationship, but we get the benefit of every previous name. 

    Let us look at the significance of the name. I think the force of the name Almighty indicates the introduction of resurrection. God could do nothing for ruined man except by acting on the other side of death. God, who quickeneth the dead, and calleth those things which be not as though they were. He brings you out to life. Men will never be quickened to judgment; they are quickened to life. He quickeneth the dead. The signification of Almighty, I doubt not, is the power of God to quicken to life. A man who dies in this world forfeits the life God gave to him, and when he is gone, all is gone. There is no hope for man but in God, who quickens men out of death into life. That is the real force of Almighty, and Abram in this manner became the starting-point of promise. 

    To pass on to the name Jehovah: it shows the eternal faithfulness of God when dealing, not with a man like Abram, but with a people who turned away from Him like a deceitful bow. To them what was to be revealed was the eternal faithfulness of God to His promises. There was no future for the earth outside of the promises, and the accomplishment of these promises depended on the eternal faithfulness of God. The gifts and calling of God are without repentance. 

    Now a word in regard to the name of Father. What I understand by it is, that God gives a revelation of Himself in self-sacrificing love. It is only by the fact of Gods coming out in that way that the names Almighty and Jehovah could have effect, because God had to take up the liabilities of man. There might have been a lapse of hundreds of years between the revelation of each name, but there is no lapse of time with God, and, after all, it is one God who is Almighty, who is eternally faithful to His promises, and it is He who reveals Himself to us in the Son. 

    In Gods dealings with Abram we can see the propriety of God making Himself known as the Almighty with power of resurrection; Hebrews 11: 17-19. The testing, the trial of Abrahams faith, is a point of great importance and interest. If ever God gives a man light, that man is bound to be tested whether he has received the light. Now God had given Abraham light, and God was about to test him to see how far that light was effective with Abraham. He was called to offer up Isaac, accounting that God was able to raise him up, even from the dead. That proved on the part of Abraham that the name by which God had revealed Himself to him was effective. He answers the test, he really had the good of the name whereby God had revealed Himself to him. That was the end of Gods ways with Abraham. We hear no more of Gods dealings besides; God had achieved His purpose, the end of the Lord was accomplished with regard to him. He had proved the power of God Almighty. In John 8: 56 we find, Your father Abraham rejoiced to see my day: and he saw it, and was glad. What a place Abraham will have in the accomplishment of Gods ways; he will have his part in the future as the father of the family of promise. 

    Now when God gives a man a name, it is a matter of the utmost importance to that man. It was effective in the case of Abraham, the name God gave to him was a secret between himself and God. What I understand by Gods giving a name is that which God intends to set forth in that man. What God intended to set forth in Abraham was that he was to be the father of many nations. 

    There is an important point in connection with Romans 9. The accomplishment was put off until the true seed should be manifested. In the gospel the children of God are brought to light, and the place of the children of God is that we are counted as Christs and then as Abrahams seed and heirs according to promise. It is important to see what God had in the name He thought good to put upon Abram. Abraham will have a place manifestly as the father of all them that believe, and all the children of God are children of Abraham; this is quite clear from the passage in Romans 9, it is the import of the name God gave to Abram. The mistake of the Jews was to arrogate to themselves the place of children of God and children of Abraham, and the Lord in John 8: 38 absolutely refuses this claim, a fact that confirms what we get in Romans. 

    In looking at the third point, circumcision and the covenant, there are no children of God except as viewed in the quickening power of God  the children of God are born of God. The name, father of many nations, which God saw fit to give Abram, in reality depended on the name Almighty by which He had revealed Himself to Abram. What is involved in circumcision is the complete setting aside of flesh in man, and man after the flesh could have no part whatever in the purpose of God. If God revealed His ways to Abram there must be a complete setting aside of man in the flesh. The flesh may have place in the wilderness, where it will be tested, but it is allowed no place at all in the purpose of God. The flesh lusteth against the Spirit, and the Spirit against the flesh: and these are contrary the one to the other: so that ye cannot [should not] do the things that ye would. This is descriptive of a believer in the wilderness, but not of a believer in the land. 

    I do not think the lusting of the Spirit against the flesh is the same as circumcision (the Christian having a new life in Christ has efficaciously put off the old man). By grace I take my stand upon the ground of Gods purpose; then the flesh must be allowed no place (Colossians 2: 11), putting off the body of the flesh by the circumcision of Christ. No doubt there is delay through our imperfect apprehension of the truth before our mind is in accord with the death of Christ. We are crucified with Him, and we have fellowship in His death. 

    All this indicates the mind of the saint being by the Spirit in accord with the death of Christ: it must be so when we take our stand on the ground of divine purpose. Abram had to be circumcised, and this ended in separation from all the rest of the earth. Circumcision morally meant separation to God, and undoubtedly this was realised in Abraham. So far I have only spoken of things in connection with Abram, the revelation of God Himself, His name made known, the name He gave to Abram, that is, Abraham, the covenant of God with him. 

    To dwell on the application to ourselves, the foundation in our case is the same, hence we come into the place of children. God has been revealed in the Son. If the Son has come from God, it is very evident that God has been revealed. I have declared unto them thy name, and will declare it. It was God coming out in self-sacrificing love, making known the Fathers name. The blessed consequence is the line of children; the beginning of it was Christ upon earth, followed by a company of children who are loved as Christ was loved. At the same time we have the benefit of each foregoing name. 

    In regard to Israel, the hope of Israel is in the church, and the church in that sense knows the value of the name Jehovah, but the basis of our relationship is in the name of Father. We come under His love and also under His chastening and discipline; as children of God we come under both. If a parent withheld discipline from his children it would be a proof that he did not love his children. He cannot always smile upon his children  they have to come under discipline. A parent would be lacking in affectionate care who did not exercise discipline, because children seek to follow their will, hence the necessity of discipline. As children of God we enjoy His perfect love as in John 17: That the love wherewith thou hast loved me may be in them, and I in them. Love is perfect toward you. 

    Every one of us comes under discipline, too, from time to time; the admonition is that you must not despise it or faint under it, but that you are to be exercised by it. The value to us of the revelation of the name of Father is that we come under the name of children, but also we have the discipline. The purpose of Gods discipline is that we should be partakers of His holiness  that is the real preparation for priestly service. We find it stated in Hebrews 12: 10, He for our profit, that we might be partakers of his holiness. In this parents are deficient; they exercise discipline in anger, but God never exercises discipline thus, and always for our profit. Discipline prepares us for service in the sanctuary. 

    Another point in connection with the effect of coming under discipline is, it establishes you in confidence in divine love. Confidence can and does spring only from divine love. You have confidence in God just in proportion as you know the love of God; nothing begets confidence like love. Beloved friends, if you get the confidence of love and become partakers of Gods holiness, then you are on a good footing and you will serve God as priests according to His mind, and God must have infinite pleasure in it. 

    The name which God has been pleased to put on us is not father of many nations, the same name could not be set forth in two several individuals or companies, but we get the name of Christ  ye are all one in Christ Jesus. This is the name which God has put on us  all one in Christ, though we may be a vast number of units, and we ought to be one in spiritual affection down here; John 17: 21-23. We are not regarded by God as so many units in the light of divine purpose, we are all baptised into one body, As many as have been baptised unto Christ, have put on Christ. This corresponds to what we read in Genesis. We are all one in Christ in the light of Gods purpose, and Christ is the name God has put upon us. 

    The church is Gods testimony down here: the name of Christ is put upon it; it is not only the testimony of the word, but also of fact in the unity of the saints in their spiritual affection. It was all the testimony that the Father sent the Son; and as Abrahams name in its full meaning will come to light, so, too, the name God put on us all will come to light. The fact is, the unity which has been sadly marred in the church will certainly come out in the heavenly city, which will witness to the world on the part of God that He loved the church as He loved Christ; and in the place where the church has been but an unfaithful witness, there will it be displayed that the Father sent the Son; thus we arrive at the importance of the name under which God has been pleased to reveal Himself. 

    Many may credit the word that God could quicken the dead or eternally keep His promises, but you only learn the love of God in the death of Christ  that was the commendation of Gods love. God took up our liabilities in self-sacrificing love; and as many as received him, to them gave he power to become the sons [children] of God, John 1: 12. Behold, what manner of love the Father hath bestowed upon us, 1 John 3: 1. The point is the thought of the place of the church in the way God has revealed Himself as Father in self-sacrificing love; we are brought into that love, and yet discipline is in consistency with that love. 

    Abraham was called the father of many nations, and the outcome of that was that he had to repudiate all that was after the flesh. He made a feast for his son Isaac: he has to reject the son who was after the flesh, Ishmael, and he had to make much of the child of promise. Now compare Philippians 2: 12-16. We are left in the world that morally we may be here as a perpetuation of the name of Christ, and if we carried out this scripture in lowly grace, we should be a kind of continuation of Christ Himself. That is what saints were at the beginning, as you see in the book of Acts; they were shining morally as lights in the midst of darkness. The children of God were the only people who had light. It is a good thing to bear in mind that the mind of God in regard to the saints has been realised and unity has been shown. The saints in Acts 2 and 4 were a continuation of Christ; they really justified the name that God has put upon them, it was true then with regard to the saints. You enter on the ground of purpose in the acceptance of and conformity to that name, not as being saved sinners, that is grace; but when you speak of the name, then you speak according to purpose, and you look at the saints as the elect of God. 

    Now we are not only admitted to the benefits of Christs death, but we also have fellowship in His death. The flesh must have no place; the flesh, that is myself, is buried, buried with Him in baptism. So the tastes and propensities of the flesh, everything has got to go the moment you enter on the ground of purpose. You do not allow anything to obscure the name which God has been pleased to put upon us. 

    We have the benefit of His name, we have a name which God has been pleased to put upon us; hence we are bidden to work out our own salvation with fear and trembling, holding forth the word of life! 
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    GODS COVENANT WITH ABRAHAM AND ITS EFFECTS (FER 13)

    Genesis 17

    There are three names under which God has been pleased to make Himself known, first as Almighty to Abraham, then to Moses as Jehovah, and now, sending forth His Son, He is, of necessity, revealed as Father. The basis of Israels relationship was Jehovah, just as the basis of ours is the name of Father. 

    As the names are successively presented, we never lose the value of those which precede. In Jehovah they had all the value of the name Almighty, and, in regard to the basis of our relationship, we have the gain of the previous names, Almighty and Jehovah. We see this in scripture from a quotation in 2 Corinthians 6: 17, 18. I ... will be a Father unto you, and ye shall be my sons and daughters, saith the Lord Almighty. Lord, in the New Testament, is generally equivalent to Jehovah, so that, in such a passage as this, we see that, although the special name and foundation of our relationship is Father, we get the value of each name previously given  Almighty and Jehovah. 

    We will just look at these names a little in detail. The significance of the name Almighty is, I do not doubt, the power of God to quicken out of death. There is no hope for man except in God, who quickens out of death into life. That is the real force of Almighty. Abraham, to whom the name was given, thus becomes, as it were, the starting-point in the line of promise, i.e., he has to do with One who quickeneth the dead, and calleth those things which be not as though they were. (Romans 4: 17.) 

    Extracts from an Address at Cheltenham, December, 1896. 

    The name Jehovah shews the eternal faithfulness of God. At the time it was revealed to Moses, God had not to deal with a man like Abraham, but with a people who had turned away from Him like a deceitful bow. What had to come out to them was Gods eternal faithfulness to His promises. There was no future for the earth outside the promises of God, and the fulfilment of those promises depended upon the eternal faithfulness of God. The gifts and calling of God are without repentance. 

    Now one word as to the name Father. What I understand by it is that God gives a revelation of Himself in self-sacrificing love. It is really only by God coming out in that way that the names of Almighty and Jehovah could have effect, because God had to take up the liabilities of man, and this could only be brought about by the coming of His only begotten Son into the world. 

    In Gods dealings with Abraham, we see the suitability of Gods making Himself known as The Almighty, who had the power of resurrection. (Hebrews 11: 17 - 19.) By faith Abraham, when he was tried, offered up Isaac ... accounting that God was able to raise him up, even from the dead; from whence also he received him in a figure. 

    The testing or trial of Abraham is a point of great importance and interest. If ever God gives a man light, that man is bound to be tried as to whether the light has been really received. Now God had given Abraham light, and God was going to test him to see how far that was effective. He was called upon to offer up Isaac, and to prove whether the name by which God had revealed Himself was effective or not. Abraham answered to the test, and shewed that he was really in the good of the name. 

    This really formed the end of Gods ways with Abraham. He had achieved His purpose. Gods end was accomplished in Abraham, in proving the power of God Almighty. In John 8: 56, the Lord says, 

    Your father Abraham rejoiced that he should see my day, and he saw it and was glad. He will come out in the future as the great witness of the Almighty power of God bringing about the resurrection scene, of which Christ will be the central and glorious Object. 

    That which followed the revelation of God as The Almighty is that God gave Abraham a new name, which involved a secret between himself and God. What God intended to set forth was that Abraham was to be the father of many nations. 

    There is a very important point in connection with this, viz., that the fulfilment of the promise had to be delayed because of the fact that the seed of Abraham was not to be the seed after the flesh, but the true Seed, which was to be according to promise, and that the children of God were to be the children of Abraham. This is effectuated in christianity. The place of the children of God is that we are counted as Christs, and then Abrahams seed, and heirs according to promise. (Galatians 3: 29.) 

    To me it is very important to see what was in Gods mind in connection with the name He saw fit to put upon Abraham. Abraham will have a place manifestly as the father of all them that believe, and all christians  the children of God  are children of Abraham. This is also quite clear from Romans 9. It is the real import of the name God gave to Abraham. The fatal mistake of the Jews was to arrogate to themselves the place of children of God, children of Abraham, and the Lord refuses it to them entirely. (John 8: 38.) 

    That which follows the giving of the new name to Abraham in Genesis 17, is the covenant of circumcision. In this covenant is involved the complete setting aside of the flesh. Man after the flesh could have no part whatever in the purpose of God. If God revealed Himself in this way to Abraham, there must be the complete refusal of the flesh. 

    The flesh may have place in the wilderness, where it will be tested, but it is allowed no place at all in the purpose of God. The flesh lusteth against the Spirit, and the Spirit against the flesh, and these are contrary the one to the other, so that ye can not do the things that ye would. (Galatians 5: 17.) This is descriptive of a christian in the wilderness, but not of a christian in the land. I do not think the lusting of the flesh is the same as circumcision. The covenant of circumcision involves the removal of the flesh altogether, as before the eye of God, in the death of Christ. If, by grace, I take my stand on the ground of Gods purpose, then the flesh is utterly disallowed. Putting off the body ... of the flesh by the circumcision of Christ. (Colossians 2: 11.) No doubt all this may be delayed, through our imperfect apprehension of the truth, before our mind is in accord with the death of Christ, but it still remains true, as far as the thought of God is concerned, that we have been crucified with Christ, i.e., that we have fellowship with His death. It all indicates the mind of the christian being, by the Spirit, in accord with the death of Christ, and it must be so when we take our stand on the ground of divine purpose. 

    Abraham had to be circumcised. It meant, morally, separation to God, a condition of things which undoubtedly was, in principle, realised in him, and is characteristic of the true christian position. 

    The value to us of the revelation of the name of Father is that we come into the relationship of children, but we have also the discipline. The purpose of Gods discipline is that we might be partakers of His holiness, which is the real preparation for priestly service. This is the point of Hebrews 12. As to this, parents naturally are extremely defective. They exercise discipline in heat, but God never does this. It is always for our profit, that we might be partakers of His holiness, and be prepared for service in the sanctuary. 

    Another thing in connection with the effect of coming under discipline is to get the heart confirmed in divine love, and to be established in confidence. Confidence can and does only spring from the knowledge of divine love. You have confidence in God just in proportion as you know the love of God. Nothing begets confidence but love. 

    In close analogy with the giving of a new name to Abraham, we have put upon us the name of Christ. Ye are all one in Christ Jesus. (Galatians 3: 28.) That is the name which God has put upon us. We are not regarded by God as so many units. In the light of divine love we are not units, we are all baptised into one body. As many of you as have been baptised into Christ have put on Christ. We are all one in Christ, and His name is put upon us. In Christ Jesus we are all one, although we may be a vast number of units, and we ought to be one in spiritual affection here. That they all may be one, as thou, Father, art in me and I in thee, that they also may be one in us. (John 17: 21.) 

    Abraham was called the father of many nations, and this will come to light, and so the name which God has put upon us will come to light. The fact is that the unity, which, no doubt, has been greatly marred in the church, will certainly come out in the heavenly city. She will witness to the world, on the part of God, that He loved the church as He loved Christ, and instead of the failure, and the church proving herself an unfaithful witness, as here, it will there be displayed that the Father sent the Son, That the world may know [not only believe] that thou hast sent me, and hast loved them as thou hast loved me. (John 17: 23.) 

    The result of Abraham being called The father of many nations was that he had to repudiate all that was after the flesh. He made the feast for his son Isaac, and he had to reject the son who was after the flesh  Ishmael  and to make much of the child of promise. 

    We are left here in the world that we may make much of Christ, and be here as a perpetuation of His name, That ye may be blameless and harmless, the sons of God, without rebuke in the midst of a crooked and perverse nation, among whom ye shine as lights in the world, holding forth the word of life. (Philippians 2.) If we carried out that, we should be a kind of continuation of Christ. It is what the saints were at the beginning  they were shining morally as lights in the midst of the darkness, the only people who really had light. 

    It is a great thing to see that the mind of God in regard to the saints has been realised, and that unity also has been shewn  They had all things common. The saints in that day were a continuation of Christ; they really justified the name which God had put upon them. Thus we enter upon the ground of purpose  not merely as being saved sinners, that is grace  but when you speak according to purpose, you look at the saints as the elect of God. You do not allow anything to obscure the name which God has been pleased to put upon us. 

  

  
    GENESIS CHAPTER 17 (JND 35)
    

    
    
  
  
    GENESIS CHAPTER 17 (JND 35)

    Genesis 17

    In this chapter we have again God, and here it is not only historical, but there is special ground for so taking it; for instead of a Mosaic, i.e., a divinely given apprehension of it according to the then knowledge of Jehovah, it is what then passed as it passed, and was the communication by God Himself of another kind of knowledge  that of God Almighty  Elohim revealing Himself as El Shaddai, as in Exodus 6:3. But though Jehovah did this, and Jehovah did that, as Moses and Israel, here the one true God, and it was important that Israel should understand that their Jehovah was not a particular god, but the one true Elohim. Yet it was not with them of old Jehovah, known as such to Israel, Jehovah did and said so and so; God had that name, what its import is is another question, but it was their knowledge of Him as to themselves; 

    it is a revelation of what Elohim was  the Absolute, ever-existing One; not merely I am (abstract existence), but perpetual existence. Hence One who went on, as to men and lives, with His purpose, could be counted on for promise. In actual governmental dealings with men He could not be simply Elohim, that is God in His nature, whereas as Jehovah, He governs  is something in connection with men  has descended into relationship and dealing; and hence it was important to see that He, Elohim, who said I am El Shaddai, which was being something, and putting Himself into relationship, was Jehovah; and here the New Testament speaks as clearly, in that it was in the Person of the Son. Thus this chapter is Elohim, and chapters 18 and 19, Jehovah. 

     1. God appears to Abraham and reveals Himself, and that by the name by which He declares to Moses He was made known to him, and to the patriarchs, Isaac and Jacob. This has a new character, it is not worship, nor an altar, but communion, a still higher, as it seems to me, and more blessed thing; Abraham falls on his face, and Elohim talks with him, having declared His special name of relationship. He then unfolds all His purposes, and the death of the flesh is brought in. But hereon Abraham (chapter 18) receives the visit of the Lord with two angels; the Lord abides with him as a guest, Abraham knowing Him, but saying nothing to Him, as the Lord, when all the rest were there, the Angels and Sarah. The son is promised as soon to come, and then God reveals His purpose as to the world, treating Abraham as His friend; hereupon Abraham acts on this ground, he is alone with Him, and he pleads with Him  intercedes for others. There is the confidence produced by this revelation of Himself by God, and the communications which followed, and, while owning Him as Judge of all the earth, yet a counting on mercy and goodness  no asking for self  not merely worship, but intimacy, communion, and intercession; and Elohim went up, when He had done communing with Abraham. This is surely of another character from the building of an altar, and more blessed, though worship will have its place in heaven. But surely this will not cease, though a display of friendship, in condescension like this, may have no place. 

    NOTE.  That after stating that it was Jehovah which appeared, it is always Elohim  God in Himself, as such; it is wholly on the ground of His sovereign purpose and action. 

    It is ettnah (I will make, lit. give), not ka-rath (he made, lit. cut); grace more simply and obligingly. It is not merely here the Lord appeared, and said something, and then Abram builds an altar, but He appears to reveal Himself, saying, I am, so and so, walk before me, so that Abram fell on his face as a present thing; and then God not simply yo-mer (said), but talked with him ydab-ber itto (talked with him). The covenant is given, is, and is established livrith olam (for an everlasting covenant). 

     3. Abraham does not ask in answer to thy, which characterized chapter 15, but is on his face, and Elohim talks with him. God cannot reveal Himself, and be only to a nation; this we see in Christ even down here, though He may be to a nation in His own wise, sovereign will. 

     7, 8. I think we get here a covenant with the seed  and Abraham  to be a God to them, i.e., to Abraham, and his seed. 

     8. To be their God in the land; this last consequently is, I will be to them for God, i.e., as coming into possession of the land, though it was given to Abraham; so, before, it was to be a God to thee, and to thy seed after thee, here only lahem (their). 

     9. Remark how it here begins afresh with Elohim, as a fresh starting point with man in Abraham, which is to be noted, not as in relationship. 

     10. This seal of righteousness and the covenant is founded on chapter 15  the righteousness of God. 

     12. Surely the eighth day signifies that circumcision is in resurrection, not in nature, hence after Jordan was passed. 

     16. Also  but in verse 19, indeed. 

     17 - 19. God seems to accept the faith of Abraham, and Abrahams laughter in his heart gives a name to his son  Isaac, laughter; it was the simplicity of heart in the unexpected glad tidings; Sarahs  for God can discern  was incredulous, mocking satisfaction. 

     20, 21. Ishmael does not belong to this chapter, but he is blessed in it as a son of Abraham, and so loved, but he is no co-heir; that cannot be, all that flows from a higher source. Circumcision was not instituted when he was born  it was life in flesh; but he is circumcised now, for the sure mercies of David can only be through resurrection. Abraham and all take this place now that it is Gods revelation of Himself; but it is connected with the revelation of Himself before the heir comes. 

     22. God went up from him; He was talking with Abraham, and went only when He had finished, and Abraham could present the desires of his heart to Elohim, and had a full answer, but God had His own purpose. 

     23. Abrahams obedience was blessedly prompt. It is, though in the flesh, yet a bright scene; all that belonged to him, all his house, are subjected to Gods covenant. 

    The position of Abraham (and so of every believer) seems to me a very blessed one. He is the one in whom God centres and deposits blessing, and that from which blessings flow out to others without. Now this is the very character of God, only that in Him it is essential and original  it is Himself; while in us, of course, it is Him. God is the centre of all blessing, and in Him, and in His nature, blessing is, but it is by grace deposited in the believer, and flows out from him; he dwelling in love, dwells in God, and God in him; he loves therefore because divine love is shed abroad in his heart  what a place to be in! Christ the fulness of it in man, but we entering into it in Him. 

    In the circumstances in which this has place in Abraham, God had, on the manifestation of pride in man, settled them in divers countries by languages; they were not merely dispersed, but, in Pelegs days, the earth was divided  the earth was arranged and ordered under God. Now Abraham is called out of what God had settled, to be to Himself, and so the depositary of blessing. It was not the Adam race (ha-Adam) in its responsibility, but the active, self-originated, and originating grace of God, which called out one to be the head of a new race in grace, to Himself; and as the place and family of blessing  Abrahams seed (now a spiritual seed, another connection with Christ no doubt) on the failure of the natural because it was flesh, and according to purpose, but still as Abrahams seed, the family of blessing. This is an immense and most important principle. 

    There are three principles or characters of revelation; first, the personal dealings and relationship, as in chapter 12, Jehovah calling  revealing Himself in the land  appearing to Abraham, so as to draw him out in various ways, in relationship to Himself. Next the word of the Lord; and this was the foundation of faith, on which righteousness was counted. Then God, as such, for now Abraham could be righteously before Him, puts Abraham in a known position of covenant standing, as a system of blessing in grace to him and to his seed, and he has the seal of the righteousness which is by faith. God here talks with Abraham and he gets his dispensational place. 

    Remark well the character of the different revelations to Abraham in chapters 15 and 17. The first is what God is for Abraham, and Abraham asks what he is to have; the Lord in grace tells him this. But in chapter 17 God says what He is, the name by which He makes Himself known, and thereon it will be found that, though God gives the present hope of the heir, Abrahams place is not to ask for himself, but that of communion with God  God talks with him  eats with him, and, though reverently, Abraham is familiarly in intercourse with Him, and then, according to this position, intercedes for others. This is a sweet and important difference. 

    This chapter gives a new and very wide ground. No doubt it is still Jehovah, but it is not appearing in covenant and personal relationships in gracious dealings. It is Elohim Himself all through; the relationship name  as with us, Father  is a sweet thing, and we come in our personal relationship, under it we have access to the Father. But God is God, and does what He pleases in the armies of heaven, and among the inhabitants of the earth; here He reveals Himself as El Shaddai  Elohim talked with Abram. He does not take the name Jehovah with him, though it was Jehovah, but of God Almighty, so Abram falls on his face, yet He talks with him  so Sarah is not my princess  that was with man  but princess. 

    Here only Abraham is fully put in his place, not his personal place of blessing  that is in chapter 12  but full relation place towards others  nations  seed  land  and God Himself, as of God. He is the Adam of blessing towards those below him, as he was of responsibility  the father of us all before God; that, Adam never was  he was the father of us all driven out from God  only now of course it is spiritually and in Christ. That is Galatian doctrine and Romans 4, yet Paul there treats the covenant of this chapter as founded, as regards Abraham, on the faith of chapter 15  quod nota. But this refers to the righteousness  God takes this place with a personally accepted one, and that was by the word of Jehovah  it was faith. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 17 (JND 35)

    Genesis 17

    We have Abrams family covenant. God reveals Himself  appeared to him  as the Almighty God; He was known to him by this name, see Exodus 6. A covenant between God and him, to multiply him. And God talked with him  he on his face; covenant with him  father of many nations  and kings  a God to him and his seed after him  the land and their God. All this for ever, without condition, and his name changed for the covenant. Here, being a pilgrim, and continuing so, God is not ashamed to be called, and to lay the basis of being called, his God. The covenant of circumcision given to be kept  true circumcision to us by Sarah, the new covenant  he shall become father of nations, at least she shall be mother of them, even of kings. Howbeit, as Abrahams seed, but before this covenant, and after the flesh, Ishmael should become a great nation, but that was all of him  the son of the new covenant was joy; God left Abraham and went up, and Abraham kept the covenant, and with his house was circumcised. 

    This chapter, though with an important break, goes on to the end of chapter 21. We have again quite a new presentation of the way of God in the promises  it begins all afresh. Jehovah lays a new basis  Jehovah comes and reveals Himself by His name of relationship to Abram  chapters 15 and 16 were all within the circumscribed sphere of covenant lordship  He is simply the Lord Jehovah. We have now the father of nations consequently brought out  the heir promised by Sarah  the new covenant  and the separation of His peoples family by circumcision  His fellowship with Abraham as His friend  His revealing His counsels and mind to him  Abrahams intercession  Gods judgment of Sodom, where Lot, or the earthly-minded remnant was, yet who were of Abraham  for God remembered him and saved Lot  and here there is the break I spoke of. 

    The end of chapter 19 gives the posterity historically of Moab and Ammon; Abraham was up above, out of the judgments  not escaped from them. In chapter 17 we have God in His own supremacy  in chapters 18 and 19 the Lord in His covenant actings in promise and judgment  chapter 17 is the proper revelation of God to Abraham as such, and bringing him, and his family, into covenant with Him because they were his family. 
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    GENESIS 17 (JT 2)

    Genesis 17

    There is a certain analogy between the order in which the truth is unfolded in these chapters and that in which it is set forth in the later typical books; that is, in connection with the deliverance of the children of Israel out of Egypt. There is the horror of great darkness which Abraham goes through (chapter 15), which refers to the bondage in Egypt. Following on that is Hagar (chapter 16), answering to the law given on Sinai. Then, the power of God (chapter 17). When the utter weakness of the flesh is learnt, the Spirit is available, and He is life in the believer, although the body is dead; with this the springing well and what follows correspond. 

    In chapter 15 Abraham is accounted righteous on the ground of faith. Then he goes through an experience which indicates the terrible consequences which birth after the flesh incurs. It is not Isaac that is in view, but the earthly seed, and the road by which they have to travel to the purpose of God is pointed out. Abraham typifies Christ here, as going through death so as to secure the promises to Israel: on this ground the covenant in regard to them is made. And they, in measure, will have to pass through a horror of great darkness in the latter days. In truth every believer has to go through death experimentally. 

    Chapter 16 is the believer endeavouring to bring about the purpose of God by natural means, instead of recognising the utter uselessness of the flesh. The flesh profiteth nothing. John 6:63. Many see what they should be for God and so attempt to work themselves up to this; hence there is an effort to improve the flesh. The result is a state of bondage in the soul. There is disappointment and despondency. Ishmael represents the product of this effort to make something out of the flesh; a troublesome visitor in the house. 

    But how happy for the believer when he abandons the struggle to accomplish something in the flesh Then he is prepared to recognise the Spirit; Gods power. 

    Chapter 17 introduces Gods power. I am the Almighty God. Genesis 17:1. Sarai had good motives in proposing what she did to Abram, but the desired end was not gained. Hagar is the first covenant, which gendereth to bondage. At ninety-nine Abram was as good as dead, so that nothing now can be expected after the flesh. It is at this point God appears to him as the Almighty. We get light as we are prepared for it. It is when we realise our utter weakness that we appreciate the Spirit. You are worse off after all your efforts than you were before, and then God says, I am the Almighty God. That gives great rest of soul. You reckon on God now, and not on yourself. 

    Therefore we are on new ground in chapter 17. God is known in almightiness, and so the flesh is abandoned; death is now accepted. Circumcision is the putting off of the body of the flesh in the death of Christ. God is now known in relationship with the believer, and here the believers name is changed. All depends on Gods power here; only in virtue of this could Abraham be the father of a multitude. The covenant here is most interesting. It has different features: I will ... be a God unto thee, ... I will give unto thee, and to thy seed after thee, the land wherein thou art a stranger, all the land of Canaan, for an everlasting possession; and I will be their God. Genesis 17:7,8. God engages Himself to all this. But on Abrahams side there was to be circumcision, for it is in connection with the acceptance of the setting aside of the man alter the flesh in the death of Christ that all these things are enjoyed. 

    QuesGod does not speak of relationship with Abraham before this? 

    Ans. God is in relationship with us in connection with Christ, not as in the flesh. On our side this is reached in Romans 8. Relationship with God is known by us by the Spirit; by the Spirit we cry, Abba, Father. And Abram gets a new name, so that he is on a new footing with God. 

    QuesAccording to what you were saying, a man might know justification, and still retain the flesh; but he cannot be in the enjoyment of relationship with God and retain the flesh? 

    Ans. No; relationship is enjoyed as circumcision is accepted. One may see that all is made right in the death of Christ as regards responsibility, and yet not feel at home, as it were, with God. It often takes a long time to discover what the flesh is. After the Red Sea Israel never sang till they were beyond the brazen serpent. Miriam represents a person who sees what God has done for him in the death and resurrection of Christ, but has not yet learnt what the flesh is. She sang in Exodus 15, but she dies. Her death is recorded in Numbers 20, and in the following chapter we have another song. 

    Abraham was to walk before God in the new light in which He had revealed Himself. We make progress by stages; and each stage involves that we are ready for more light. Here Abraham reaches ninety-nine, an age at which he is as good as dead, and he is prepared for light as to Gods power. The almightiness of God involves resurrection; it is in the light of this that circumcision is introduced. Circumcision took place on the eighth day, which points to resurrection. It is in the light of being risen with Christ that we abandon the flesh. Compare Joshua 5 and Colossians 2. 

    QuesThe Lord says, Your father Abraham rejoiced to see my day, and he saw it and was glad, John 8:56. When did he see it? 

    Ans. When Isaac was weaned. That was Christs day typically in Abrahams house. But we have not reached Isaac in this chapter. As to the anti-type, we have to go to Ephesians for Isaac, as accorded His full place. Colossians gives us Christ personally, but Ephesians sets Him forth in relation to all things. 

    In regard to the covenant made with Abraham, it points to the kind of men who are to possess and inhabit the earth. The covenant made with Noah had in view the preservation of the earth; here we have the race that is to possess and inhabit it. It is a race brought in by the power of God on the principle of life out of death. 
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    AS IS THE HEAVENLY (2) (JT 9)

    Genesis 17; Genesis 18:1 - 8

    JTI think the twelfth, thirteenth and fourteenth chapters of Genesis form one group; and then the fifteenth, sixteenth and seventeenth chapters, as determining the heir and who was to be the mother of the heir, form another group. This comes in on the maternal line. The maternal question is important; that is, who was to be the mother, and it is in that connection you get the revelation or announcement, that God is almighty. 

    WCRWhy do you say the maternal thought is important; is it as suggesting influence? 

    JTYes; and motherly care and nurture. There is a reference to it in the epistle to the Galatians; there we learn who our mother is. Sarai had associated the maternal thought with what was of Egypt, and the result was disastrous. So the subject before us is a very important part of the truth. 

    BTPYou have in this section the child of promise indicated in a marked way. 

    JTYes, and who the mother of the child should be. 

    GWHWhy is the covenant so prominent here? 

    JTI think it refers to what God would do. It was His covenant and was unconditional. I will establish my covenant between me and thee, and thy seed after thee in their generations, for an everlasting covenant, to be a God to thee, and to thy seed after thee. And I give to thee, and to thy seed after thee, the land of thy sojourning, all the land of Canaan, for an everlasting possession; and I will be a God to them, chapter 17:7 - 8. It is, I think, to bring in what God accomplishes of Himself. 

    WB-sIt reminds you a little of Exodus 6 where you get I will seven times. 

    WJYIn speaking of the maternal idea, do you mean the system under which God carries out His purposes? 

    JTYes, that is the thought in it. I have in mind the epistle to the Galatians, in which we have the development of what is maternal. It is a feature of the truth that perhaps is not much attended to. Abroad in Christendom it certainly is not known at all. The paternal side is clear enough, perhaps, but not the maternal side. 

    HGHer children rise up and call her blessed; her husband [also], and he praiseth her, Proverbs 31:28. Is that the idea? 

    JTYes. You are quoting from Proverbs 31. 

    WB-tGalatians 4 speaks of two covenants, expressed in Hagar and Sarah. 

    BTFReferring to Galatians, is the thought in your mind that the Jerusalem above ... is our mother? Galatians 4:26. 

    JTSarai here shows by her suggestion that she had not really judged Egypt. She introduced an Egyptian maid in connection with the maternal thought, which ended in disaster. The product ever after was a detriment to the testimony, although recognised of God, and indeed, blessed of Him on account of Abram. This shows the importance of having a right mother. 

    WCRAbram fell under that influence too more or less. He said, Oh that Ishmael might live before thee. He was evidently not clear about it. 

    JTQuite so; he did not fully judge what had happened. In chapter 15 the Lord says, This shall not be thine heir; but he that will come forth out of thy body shall be thine heir. This brings in the paternal side, but in chapter 17 the point is not simply that it is to be Abrams son. 

    God says, [As to] Sarai, thy wife, thou shalt not call her name Sarai, but Sarah shall be her name. And I will bless her, and I will give thee a son also of her; and I will bless her, and she shall become nations; kings of peoples shall be of her. And then Abram says, Oh that Ishmael might live before thee! And God said, Sarah thy wife, shall indeed bear thee a son; and thou shalt call his name Isaac; and I will establish my covenant with him, for an everlasting covenant, for his seed after him. So the point in chapter 17 is the maternal side, and who is to be the mother of the heir. 

    LGMWhat would Ishmael answer to at the present time, in relation to Jerusalem above being our mother? 

    JTIshmael is the product that is formed of a right father, that is the objective side of the truth; objective truth allied to worldly principles results in what Ishmael typifies. So Christendom today is the product of the objective side of the truth being connected with worldly principles. The doctrine may be right, but the organisation is worldly, it is of the world. It is simply the principles of the world taken over and associated with Christian doctrines. I think that especially applies to what is called Protestantism. The doctrines are, in measure, correct but the system is the world, and the product is a mongrel. 

    HGOne is thankful for the constant adjustment of a spiritual ministry which prevents the insidious influences of the world from getting in amongst us, and which would deliver us from them, in order that the proper character of the mother might be maintained. Otherwise children would not be born for the maintenance of the testimony. 

    JTThat is the thought. The recovery of the truth of the assembly brought in the right mother. Luther, I suppose, had the father, so to speak, the objective side, in that which was of God; God presented manward, but he never reached the mother. I do not think Protestantism has ever reached the idea of the mother according to God. 

    WJYDo I understand then, that in the mother thought you have before you the activities of the Spirit? 

    JTThe activities of the Spirit in the new system. The mother suggests a new system of things, and the young Christian, or newly converted person, requires that for formation. Hence a believer coming into fellowship gradually becomes instructed in right principles and feelings and sympathies, which he can never acquire in the house of Hagar. 

    WJYYou would say the Roman Catholics have an idea of the mother, but a corrupted one? 

    JTI think that is just, but we know what her children are. Indeed the very expression is used: her children will I kill with death (Revelation 2:23), but the children of Jerusalem above are not killed with death; they live! 

    HGThe recovery of the truth brought in the mother, but we need the constant touch of the Spirit that the maternal side may be preserved. Otherwise the testimony would die. 

    JTThe truth of the headship of Christ, the assembly in subjection to Christ, and the order that is becoming to the house of God, all have to be insisted on if the maternal principle is to be maintained amongst us. 

    JBIt says in Thessalonians, when the apostle was with them he taught them how to walk and please God. And he said further that the Jews who were not pleasing God were contrary to all men, 1 Thessalonians 2:15. 

    JTHe was like a nursing father. So in writing to the Galatians he uses a maternal expression, saying that he travailed in birth until Christ shall have been formed in you: not, in me, but in you. He was travailing for them. They ought to be travailing themselves, so to speak. 

    JBI suppose the Galatians were like Sarai and Abram as seen in Genesis 16. 

    JTThe Galatians were like Sarai in that she would bring in an Egyptian element, a bond-slave. That is what Christendom has come to. The system is altogether of the world now. 

    BTFWhy did Abram say; Oh that Ishmael might live before thee! Was it on account of the fact that he had become attached to Ishmael as a son? 

    JTIshmael was tangible. He was there before him, whereas there was no hope of another heir from the natural point of view. It must be on the principle of faith and that necessarily brought in the great subject of the chapter, namely, the power of God. Things must be in that connection, so it says even of Sarah herself, that through faith she received strength to conceive seed, Hebrews 11:11. It must be on that principle. 

    LGMSarah was the vessel which God had formed to become the mother of the child of promise. 

    JTShe was the vessel, and moreover she was dead as far as nature went, so everything had to be on the ground of faith and the power of God. Paul says the kingdom of God [is] not in word, but in power (1 Corinthians 4:20) and his word amongst them was in power. It was in demonstration of [the] Spirit and of power, 1 Corinthians 2:4. Things must be on that principle amongst us; that is, faith and the power of God. 

    ALSo in Galatians it says in regard of the covenant, God is one. In the old covenant there were two parties. We have nothing to do with it in this case. God is one in regard to the promise. 

    JTIt depends wholly on God. 

    ALIn the covenant with Israel there were two parties to it, and a mediator of it. There is no mediator here. 

    WB-sSpeaking of Sarah, I understand her name means princess. This corresponds with Jacobs name being changed to Israel, meaning prince. 

    JTAbrams name is changed here. He is now father of a multitude. This also involves divine power, for he could not be a father according to the flesh. Satan also endeavoured to damage Sarai in Egypt, but God protected her there. 

    GATI might come in amongst the people of God, and if I have not judged Egypt, be liable to bring its principles with me. 

    JTThat is exactly the point. These principles are constantly coming in and if we allow them there will be permanent damage. 

    HGDoes not Galatians express the truth in regard to the mother. Jerusalem above is free, which is our mother. She is regarded as free of every influence. I was thinking in connection with the word you gave us yesterday, Know that our brother Timotheus is set at liberty (Hebrews 13:23); that if we are to have free brethren there must be a free mother. 

    JTIf we allow in our souls the idea of Plymouth Brethren, to use an illustration, we are in bondage, because that is an element of the world, that is Egyptian. Whereas if we hold to the truth expressed in Matthew 12:48 - 50, Mark 3:33 - 35, Luke 8:19 - 21 and John 20:17, we shall be free brethren. In Matthew those who do the will of His Father are the Lords brethren; in Mark those who sit around in a circle and listen to Christ, are recognised as His brethren; in Luke those who hear the word of God and do it are so regarded. In John I think we may regard faith in Christ as the Son of God as a distinguishing feature of the brethren. These great principles and characteristics mark off the brethren in this world. We are thus free. As the Lord says in Matthew 17:26, then are the sons free. In that way, we are in keeping with Jerusalem above, and that I believe is one of the most important features of the truth for us. 

    As already remarked, if you admit an Egyptian element it becomes gradually a dominating principle, and if it is not judged you legalise it. In the addresses to the churches you get the Nicolaitanes. Their works were hated at Ephesus, but they gradually got a place among the saints, and so in Pergamos their doctrine was accredited, Revelation 2:15. When worldly principles are doctrinised (if I may use this word) they become legalised to those who accept them. I believe that is how Christendom has developed. Hence you get the doctrine of Balaam, Revelation 2:14. There is nothing said about his prophecies. They were not being treasured alongside his doctrines! They are of great account to the spiritual mind. But his doctrine was what he taught Balak. It was something that Balak should do against the people of God; how he should withstand them; that principle became legalised in the church. Jezebel too taught the Lords servants to commit fornication and to eat of idol sacrifices. That kind of practice becomes legalised amongst the saints. All that is on the maternal side, and so the end of the professing church is apostasy. It is seen in Jezebel whose children are killed with death. The Lord says, her children will I kill with death (Revelation 2:23); this was to the end that all the churches might know that He judges. In this way one sees how things that seem trifling at the outset may soon become dominant and legalised, so that they give character to those who receive them. 

    RemJezebel is the mother of the Babylonish system. 

    JTShe is the mother of harlots and abominations of the earth. She has the name of Mystery, Babylon the Great. As seen in the Lords address to Thyatira Jezebel is wife and mother, but finally, she throws off all allegiance to a man and says, I sit a queen, and I am not a widow; and I shall in no wise see grief, Revelation 18:7. 

    WB-tIn John 8:30 - 32 we read, As he spoke these things many believed on him. Jesus therefore said to the Jews who believed him, If ye abide in my word, ye are truly my disciples; and ye shall know the truth, and the truth shall set you free. Freedom comes from the knowledge of the truth, connected with the work of the Spirit in us. 

    WJYWeakness in this connection has been manifest in the presentation of the gospel. It has been presented so much objectively, apart from that which suggests the maternal idea, and there has been great weakness as a consequence. 

    JTYes; so the gospel and the assembly should go together in the testimony. Peter says, he has poured out this which ye behold and hear, Acts 2:33. He referred to the effect of the Spirit in the saints, and this involved the truth of the assembly. 

    WB-tI do not quite understand how the subjective goes with the objective; that is, with the gospel in an elementary way. Christ has to be set before a soul in an objective way first; and the subjective comes afterwards. 

    JTYes; only in the beginning of Romans, for instance, He is declared to be the Son of God with power by resurrection of the dead, and it is according to the spirit of holiness  the spirit of holiness. Now I suppose we would admit that Romans 1 sets out the gospel as it is presented to the soul, for it is said to be concerning his Son, Romans 1:3. The Spirit of holiness is mentioned; surely that is an element that ought to come into the soul as one believes the testimony. The truth is broken up for us, but in the gospel you preach Christ, not only what He has done, but Himself. The elementary feature of the gospel is, that there is a Man presented to the soul who afterwards becomes its Ideal, and that is formative. So the gospel, if rightly presented, is a formative element even when first received. There is the conception of a Man in the soul. In Acts 8:5 it says Philip at Samaria preached the Christ to them; then it further says that the eunuch was reading the prophet Esaias; the subject of the passage, (chapter 53), was Jesus, and hence the evangelist, as is stated, announced the glad tidings of Jesus to him, Acts 8:35. The result was that the eunuch said, Behold water; what hinders my being baptised?, Acts 8:36. The man had a conception in his soul of what he read and heard. Jesus was henceforth the hidden man of his heart undoubtedly. 

    WB-tIt is quite remarkable that in this chapter you get circumcision introduced by God and then the mother of the heir comes in. Circumcision is brought in and immediately Sarah is spoken of. That strengthens what you were saying in regard to the subjective side being maternal. Circumcision meant the cutting off of the flesh. 

    JTI think it is very practical. Circumcision is said to have been a seal of the righteousness of faith which Abraham had; it is thus like the Spirit. If one believes the gospel he is sealed. Circumcision is, however, more the effect of the Spirit in the believer. 

    WCRThat would bring in the spirit of holiness you spoke of. Would you say a little more about that? 

    JTThe Man presented to me in the gospel has the spirit of holiness. concerning whom, says the eunuch, does the prophet say this? of himself or of some other? It was of the some other the prophet spoke, and Philip announced the glad tidings of Jesus to him. One can understand how much Philip would have told him about the Lord, what a Man He was; as Peter says how God anointed Jesus of Nazareth with [the] Holy Spirit and with power; who went through [all quarters] doing good, Acts 10:38. So the eunuch would get into his soul the conception of a Man like that, and hence he says in effect, I am prepared to disappear; that Man is to live in my heart. 

    WJYThat is subjective. 

    JTQuite; for he went on his way rejoicing, Acts 8:39. The rejoicing was the product of the light received in his soul. 

    WJYI have been thinking a good deal about Christendom, the objective having a place there, but not the subjective, and that was in my mind when I suggested that there had been a difficulty with us on the same lines in connection with the gospel. 

    JTYes. I believe one ought to bring in the light of the assembly, as essential to the salvation of the soul practically. 

    BTFReferring to what Philip said to the eunuch about the Lords life being taken from the earth, no doubt in connection with that the thought of the Sin-bearer was introduced. 

    JTYes. There can be no doubt that the evangelist presented a full gospel to the eunuch. 

    WB-tWill you say a little more about circumcision being the seal? Is your thought that the flesh in the believer is set aside by the Spirit? 

    JTThe Spirit disallows the flesh. If, by the Spirit, ye put to death the deeds of the body, ye shall live, Romans 8:13. There is an evidence of life. The Spirit is life on account of righteousness; that is subjective. One has the evidence in ones self of righteousness, by the presence of the Spirit. 

    WB-tYou connect the presence of the Spirit in a believer with righteousness? 

    JTYes; it is the practical evidence of his righteousness before God; the Spirit life on account of righteousness, Romans 8:10. Life here is in the sense of power, and so corresponds with Genesis 17. One can walk before God and be perfect by the power of the Spirit only. Paul says, We are the circumcision, who worship by [the] Spirit of God, and boast in Christ Jesus, and do not trust in flesh, Philippians 3:3. 

    EGMIn connection with the teaching of circumcision Gods power was manifested in bringing in the right kind of man in Isaac. This is seen in what was said to Sarah as much as in what was said to Abraham. The mother as well as the father is energised by the power of God. 

    JTYes, so it is shown later in this history that Sarah was particular as to the influences surrounding Isaac. After he is weaned the mocking son has to be cast out. He is allowed to remain until he shows his spirit and character. 

    GATAnd it is through her influence he is cast out. 

    JTExactly. Abraham would have retained him. She had learned a lesson; I believe she received the maternal idea from God. A good deal is said here by Jehovah of what was personal to Sarah. 

    GATSo if I come under the influence of the assembly, that influence will result in formation. 

    JTDirectly you apprehend and recognise the assembly in its spiritual and heavenly character, you are on the maternal line. 

    EGMDo you not think, that much of our failure lies in the lack of apprehension of what is presented in Sarah? 

    JTYes. If we get the truth of the assembly in our souls we want to promote it locally, because there are young people coming along, and we want to have the principle of the free woman, constantly maintained in the circle of the saints. It is a question of life, of the power of God working in the saints. It works out practically in a brother in the way he cares for the saints, attends the meetings and contributes to them. 

    EGMIt is not so much my attendance at the meetings, though essential, but what effect my attendance has on the meetings. 

    JTWhat you contribute, the spirit in which you are there. If we all have that before us, the characteristics of the assembly are maintained, and young people coming in get right motherly influence. 

    GATWe see this in Sarah, she sees Isaac as the heir, one in whose hands the testimony is to be, and so protects him from damaging influences. We see the young coming along and we older ones ought to seek to be in the good of the assembly and that we would protect them. 

    JTThat is it. We want to protect them. You have your own enjoyment too. 

    GATSo instead of causing them concern on account of our walk we should be exercised so as to set a right example before them. 

    JTSarah is a model as seen here. She was a woman of faith. In Hebrews 11:11 - 12 it says, By faith also Sarah herself received strength for [the] conception of seed, and [that] beyond a seasonable age; since she counted him faithful who promised. Wherefore also there have been born of one, and that of one become dead, even as the stars of heaven in multitude, and as the countless sand which [is] by the sea shore. Peter also speaks of her as a model for others. Thus Sarah is signalised in the New Testament. 

    GATWould you mind saying a word about Abrahams request here? Why should he, having such light, pray to God to have Ishmael remain in His presence? He also circumcises Ishmael. If a child after the flesh why should Abraham so long to have him before Him? 

    JTIt indicates that he was not up to the light presented to him. 

    LGMWould you say he was viewing Ishmael according to the natural relationship? 

    JTAs remarked a while ago, Ishmael was tangible, whereas Isaac was still only in promise. We naturally cling to what is visible. 

    GATWhy does he circumcise all his house, even the servants? 

    JTCircumcision as a principle must apply to all in a believers household. It is the negation of the flesh. But the point is, who is to be the mother of the heir? It was not only that Abraham was to be the father, but who was to be the mother? Abraham was just as much the father of Ishmael as he was the father of Isaac; the important point here is the mother. 

    EGMSo when Abraham implores God that Ishmael might live before Him, God immediately turns and says, Sarah, thy wife shall indeed bear thee a son. 

    HGSarahs voice in a certain way suggests the voice of the Spirit in the assembly; we are to have an ear to hear what the Spirit says. Jehovah enjoined Abraham to hearken to her voice in regard to Ishmael, Genesis 21:12. 

    JTSo the Spirit is occupied for the moment with what is suitable to the present time. Abraham as a type extends to other dispensations, because the objective side goes on, but the Holy Spirit is here now in a peculiar manner, in a manner different from that of any other dispensation, and so asserts His rights. I think, that Sarah in this connection, represents the assembly principle maintained in the energy of the Spirit. This, I believe, is what the Lord is pressing continuously, that the assembly, the light and the privileges of it, should be maintained amongst the saints. 

    In chapter 18 there is an element of education for both Abraham and Sarah in regard of Isaac. The men came to Abraham, And they said unto him, Where is Sarah thy wife? And he said, Behold, in the tent. And he said, I will certainly return to thee at [this] time of the year, and behold, Sarah thy wife shall have a son. And Sarah was listening at the tent-door, which was behind him. Now Abraham and Sarah were old [and] advanced in age: it had ceased to be with Sarah after the manner of women. And Sarah laughed within herself, saying, After I am become old, shall I have pleasure, and my lord old? And Jehovah said to Abraham, Why is this, that Sarah laughs, saying, Shall I indeed bear, when I am become old? Is [any] matter too wonderful for Jehovah? At the time appointed I will return to thee, at [this] time of the year, and Sarah shall have a son. And Sarah denied, saying, I did not laugh; for she was afraid. And he said, No; but thou didst laugh. 

    JBAnd as a result of that education she counts Him faithful that had promised. 

    JTQuite. According to the Spirits comment in Hebrews she had faith in regard to it and so she became eventually the suitable mother for Isaac. 

    GATShe could not have had faith in introducing Hagar. 

    JTIn chapter 17 she was governed by Egyptian principles, for that is the sure accompaniment of the want of faith in God. You go back to Egypt, which is the resource of the flesh, and bring in something to carry out a right thought. You may have a right desire, but carry it out in a wrong way, and the result is confusion. 

    WCRThe faith of parents evidently affects the child; the faith of Moses parents affected him afterwards. His mother nursed him; indeed we may say she baptised him, for in after years, he identified himself with the people of God. 

    JTSo when Sarah said, Cast out this handmaid and her son (Genesis 21:10) that was virtually admitting that she had been wrong herself. She had judged what she had done and is now clear of Egyptian principles; she says, he shall not inherit with my son. She is now completely in accord with the mind of God. 

    OJOWhy did Sarah laugh? 

    JTI am not disposed to condemn the laugh, because it is right if spiritual; only there seems to be an element of unbelief in the two laughs here; chapter 18:17; 18:12, and yet the Spirit of God turns them into a spiritual thought, for Isaac signifies laughter. Compare, Psalm 126:2. If we can lay hold of this one thought in our reading, that there is such a thing in the truth as the maternal idea, and that it has to be cherished and devotedly preserved amongst us, great gain will accrue. 

    GATI can see it is a good thought, but for myself I question if I have the real meaning of it in my soul. 

    JTIt takes this form, that you get light as to the assemblys relation to Christ. The assembly is subject to Christ. The assembly is formed of the saints, and the principle of subjection to Christ should thus be maintained amongst them. Then there is the heavenly calling; the calling of the assembly is heavenly; it belongs to heaven. That is an element of light in the soul: such as the heavenly [one], such also the heavenly [ones], 1 Corinthians 15:48. We are here in that heavenly light, which includes sonship. This promotes freedom amongst the saints. All works out practically through our being together. There is a word in Hebrews which has come to me very forcibly of late, not forsaking the assembling of ourselves together, as the custom [is] with some; but encouraging [one another], and by so much the more as ye see the day drawing near, Hebrews 10:25. That has encouraged me to believe that the Christian through current events sees the day approaching, and as he sees it, he repairs to the company of the saints, covets it, and as there, is exercised about maintaining the order becoming to the house of God. So the maternal spirit in that way is preserved amongst us. 

    WCRIn Timothy you get Pauls exercise as to the continuance of the testimony, and this would involve the maternal side. 

    JTI think the letters to the Thessalonians coupled with that to the Galatians furnish us with the maternal spirit in the apostle. In 1 Thessalonians he speaks of himself like as a nurse cherishing her own children. 

    WCRYou would look forward to things continuing on the ground of responsibility, if the Lord leaves the saints here. 

    JTYou want to have the younger ones brought up under the right influence. 

    EGMIs the maternal idea in Galatians 4:19, my children, of whom I again travail in birth until Christ shall have been formed in you? 

    JTYes, that is what I have been referring to. 

    EGMThe coming together, as you referred to it in Hebrews, is not simply the maintaining of right principles, which you get in the father, but to rear up each other in the maternal idea, so that Christ is formed in us. 

    JTIn Proverbs 31:10 you find the principle in a remarkable way in the woman of worth? whose price is far above rubies. Great profit will result from prayerfully reading verses 10 to 31 of the chapter. 

    WB-tThe passage is a remarkable picture of the assembly. 

    JTIt is. It presents the true maternal idea, not in the sense of conception and bearing, but in the sense of bringing up and providing for children and the household. 

    JARHow do you apply that? Would it apply to an individual? 

    JTIt works out in the way we care for one another. We care for one another in the light of the assembly. That is what you have in view in regard of each believer you meet with and seek to help. 

    JARIf that is the case, it is an important thing that we be present at all the meetings, care meetings and all the meetings, because we are responsible in that connection. 

    JTYes. 

    HGIn Genesis 18 Abraham is at leisure and free to receive a divine visitation, his wife apparently in sympathy with him. It suggests the two sides, the objective side in the husband and the subjective in the wife, forming a suitable atmosphere for the Lord to draw near to. 

    RemYou get the spirit of that in the previous chapter, where Abraham takes account of Gods rights and judgment of the flesh; where that stand is taken God is sure to come in. 

    JTIt shows the heavenly position of the man too. And Jehovah appeared to him by the oaks of Mamre. Chapter 13:18 tells us, that he dwelt there, and God visited him there, as if to honour and confirm him in the promise of a son. It is really the truth of Colossians. His dwelling associations are in Hebron, that is where he lives, and he is there in a tent. It says, he sat at the tent-door in the heat of the day; and he lifted up his eyes and saw, and behold, three men standing near him. 

    The word men is dropped in Genesis 19:1, in the visitation to Lot; two angels visited him, whereas three men visited Abraham. 

    GATWould you say that was on account of where both men were sitting? One sat in the tent door and the other in the gate of Sodom. 

    JTI think God is honouring Abraham in taking this form, in drawing near to him in the form of a man, as if to say that it was a question of mutual enjoyment rather than communications. The coming of the three men would denote that there was mutuality in view. It is not official. There is no distance suggested, nor disparity between the three men and Abraham. There is; as it were, a common platform, all, I think, based on the progress that Abraham had made, and the environment in which he was. In other words, he is on heavenly ground in his soul, so that the appearing is in this form. It is what we enjoy, you might say, as the companions of Christ. It says, when he saw [them], he ran to meet them from the tent-door, and bowed himself to the earth, and said, Lord, if now I have found favour in thine eyes sight, pass not away, I pray thee, from thy servant. Let now a little water be fetched, that ye may wash your feet, and rest yourselves under the tree. And I will fetch a morsel of bread; and refresh yourselves; after that ye shall pass on; for therefore have ye passed on towards your servant. And they said (notice notthe Lord saidbut they said), So do, as thou hast said. It seems to me that there is a reference to mutuality. The Lord, in a personal sense, is not prominent until afterwards, although Abraham respects and reverences Him. 

    HGI was wondering if the thought you refer to is on the same line as Be not forgetful of hospitality; the spirit of hospitality is very evident. 

    JTYes. Abraham had advanced, and is here typically outside the world, corresponding with a heavenly position; it is on heavenly ground that the Lord is pleased to be with us. So you see He is pleased to be as one of three men, not the Lord and two others simply. Whilst the faith and piety of Abraham led him to recognise and respect the Lord, yet it says they were entertained by him. They said, So do as thou hast said. There was mutuality. The Lord is, as it were, merged in the company. To my mind it is a most touching scene, and all the result of the progress that the heavenly man has made in his soul, and his wife as well, and his young men. We may say they were all in accord with the great privilege accorded them. 

    GWHIs it near to John 20? 

    JTVery near, but not quite as far. It is in Hebron, not Jerusalem yet. It is a question of what is before the world, what God has ordained before the world. That is the thought of Hebron; that hidden [wisdom], which God had predetermined before the ages for our glory, 1 Corinthians 2:7. 

    JARI notice in verse 10 it reads, and he said. Before that it was they said. 

    LGMThe Lord Jesus says in Johns gospel, Abraham exulted in that he should see my day, John 8:56. 

    JTI think He refers there to the weaning of Isaac, when Christ typically obtains His place in the house, Genesis 21:8. 

    WCRAs to the visitation, will you open that up a little more, the mutuality and the preparedness? 

    JTYou see everything is ready. They said, So do as thou hast said, and then it says, Abraham hastened into the tent to Sarah, and said, Knead quickly three seahs of wheaten flour and make cakes. And Abraham ran to the herd, and took a calf tender and good, and gave [it] to the attendant; and he hasted to dress it. And he took thick and sweet milk, and the calf that he had dressed, and set [it] before them; and he stood before them under the tree, and they ate. That is the record we have. 

    GATWould you say we get the idea in that of a man who gives himself, his wife, his home, his services and his possessions? They are all at the disposal of the Lord. 

    JTThey all appear to be equal to the position they are in, and there is no evidence of surprise on Abrahams part in the appearing of the three men to him. 

    WCRHe is equal to the occasion; he knows how to act. 

    JTExactly. He is governed by the principles that govern the position. 

    WCRHow does that work out for us? Do we not have visitations? 

    JTI think we do, on this ground. John 14 shows us the ground on which we get visitations from the Father and Son. The Spirit is already here. In connection with what we were saying in regard to the three men, the Spirit is already here, He abides with us for ever, and the Father and Son come. I think visitations are always conditional; would you say that? 

    HGI was just going to quote John 14 as suggesting it. You get elements which ought to mark the Christian circle in connection with what Abraham provides. I mean there is water for feet washing and there was rest under a tree, he himself knew what it meant to find rest from the heat of the day; and there was the morsel of bread and comfort for their hearts; after that ye shall pass on. The whole thing is in such modesty; He says, a little water and a morsel of bread. It suggests, thou hast a little power, and hast kept my word, and hast not denied my name, Revelation 3:8. Yet all the elements are there which the Lord would look for and value; 

    found in a circle where there has been the maintenance in integrity of divine principles. Here you not only have the objective idea, but also the subjective: Sarah is in full sympathy with her husband and has her part in preparing the feast for the divine Visitors. 

    WCRDo we often find ourselves not at home in the Lords presence? Abraham seemed to be perfectly at home. 

    JTAs you said, he knew what to do. Of course, you do not look for haste, for things to be done in a hurry amongst us, but the idea of haste here is that it needed to be done at once; there is no need for delay when it is known what is to be done. Abraham shines here in this way. 

    QuesWould you not get encouragement here to be hospitable towards the Lords people? Scripture tells us, that we should use hospitality, for in this service others entertained angels unawares. 

    JTYes, but there is more than that here. It was the Lord Himself, as we have been dwelling upon it; and this shows the importance of being prepared for a divine visitation; the Father and Son come to us. How it behoves us therefore to be ever, as to the state of our souls, on the heavenly platform so that there may be no surprise. 

    GATThis chapter very often challenges me in this way; when it comes to contributing to the Lord I am liable to think anything will do, as little as I can give, but with Abraham the very best he had he gave. And so the women in Luke 8 ministered to Him of their substance. 

    JTYou will observe there is nothing said here about unleavened bread, whereas in Lots case there is. It is to his credit too, but the idea of unleavened bread is not necessary here. It will not be necessary in heaven. There is no element of evil there, nor is it where our souls are on heavenly ground. Evil is judged. Would you say that? 

    HGYes. 

    WCRIs that the reason Lot provided it, because he was not on heavenly ground? 

    JTHe was in wrong associations and there could be no contact with him without unleavened bread, without the judgment of evil. We must always maintain the judgment of sin. 

    ARIs this a picture of what we get in John 12:2? There therefore they made him a supper. 

    JTVery much like it. 

    BTFThe cakes were to be made of fine meal. 

    JTIt suggests, I think, the place Christs humanity has in such a scene. 

    JBIn John 14 the Lord tells His disciples that if He goes away He will come again unto them. Then he says, If ye loved me, ye would rejoice, that I go to the Father: for [my] Father is greater than I, John 14:28. Is the thought there, that He was coming again to them and He tells them before He goes away? I suppose it sets us at ease in regard of His coming to us. 

    JTYes. 

    WCROur brother raised the question of this being a picture of John 20. 

    JTIt is akin to it, only it is at Hebron here, as was stated. This takes place by the oaks of Mamre. I think John 20 is Jerusalem more, if you understand me. It is the full position of the saints in the counsel of God, the heavenly position, and the ascended One breathing into them in that setting. 

    HGThen, as you said, the Lord merges Himself with the company; so room is made for men. What I mean is that it would suggest the sphere where heavenly men might find a welcome, and that is what ought to mark us. We ought to be heavenly men. It is not only that the Lord has gone up, but there should be heavenly men here. 

    JTThat is what the breathing means in John 20. 

    The Lord breathed into them so that they were constituted men like Himself. 

    ALI suppose when we come to what you speak of as heavenly ground we have to do with divine Persons. Would Abraham not set that forth? 

    JTI think he does. 

    ALYou were saying a moment ago that we know them. It is remarkable that in John 14 we are said to know the Spirit even. It is said we know Him. It is a remarkable statement. 

    WB-sIs there not a greater thought in Christianity than what is indicated here? Here it is a visitation, but there is the thought of God dwelling. 

    JTThat, I think, is Ephesians. You do not get the idea of God dwelling in the saints developed in Colossians. Colossians is merely on the way, and so here it is simply a visit. Ephesians is final; the assembly is there viewed as the habitation of God by the Spirit. There is nothing beyond the assembly as to the creature, to him be glory in the assembly in Christ Jesus unto all generations of the age of ages, Ephesians 3:21. It is finality. 

    ALIn John 14:20 we read, In that day ye shall know that I [am] in my Father, and ye in me, and I in you. 

    JTThat refers to Christianity; that day would be the Spirits day. 
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    THE POWER OF GOD (2) (JT 20)

    Colossians 1:11; Colossians 2: 9 - 15; Genesis 17:1 - 14; Genesis 18:1 - 8

    What we considered this morning had reference to Gods power in grace. Elishas ministry refers to that towards men; we would consider now how the power of God is available to us as before God. As we need to be sustained before men, so we need to be sustained before God; therefore, the connection of circumcision with the power of God has in view the position of the saints in Gods presence. God says to Abram: Walk before me  before My face; Genesis 17:1. Chapter 18 shows that the door of privilege is open to those who have that light  the knowledge of God in His almightiness and the disallowance of the flesh. This fits in with Colossians. Isaac was to be brought in on the line of Gods power as this chapter shows. The prayer in Colossians 1:9 - 13, covers the circle of the saints on earth. The evidence of power is endurance and longsuffering with joy. It does not go so far as Ephesians  endurance is that one can bear much; then long suffering not of a stoical kind. God looks for that in the circle. But in chapter 2 we have a position before God according to His operation, a position taken up in faith. For that the power of God in quickening is necessary. What God had in His mind in Colossians was as fruit of the gospel, to set up a circle marked by the vigour of life, as it appeared in Christ on earth  the new man renewed into full knowledge according to the image of him that has created him. Colossians 3:10. There was to be practical correspondence with Christ in every relationship, as we see in Chapter 3 throughout. Then in speaking to God, there would be free intelligent outgoing to Him. Abraham in Genesis 18 is, so to speak, a quickened man; chapter 17 is the light of the position. Three men came and found there the intelligence and energy of life, the recognition of what was due to God. The quickening is a positive, practical thing, I am made to live. Circumcision is positional  that is in Colossians. In Philippians 3 it is position; the past is all gone; God is worshipped by the Spirit, and there is no confidence in the flesh. Abrams name was changed and this involved the power of God, for the new name implied that he was to be a father of a multitude of nations. We get what is in the presence of God  what is suitable. The scene in chapter 18 shows what God would delight in. It seems as if Jehovah coming as a Man in company with others, desired to bring out what was in Abraham and Sarah and the young man. One may take it as a type of any company. From Antioch onward the Spirit of God seems to enlarge on the different circles brought about by the apostles ministry. The coming of the apostle to different localities (Acts 20:21) brought into evidence what was of God in each. Here in Genesis 18 what God could participate in is available. What is suggested first of all, is that God brings about a condition in the circle that He would test out. In Judges 6 the angel of the Lord came and sat under an oak, that is, he took up a position where he could take a survey of what there was. Gideon was threshing wheat to keep it from the Midianites. It reminds us of what marks divine visitations. Visitations are not only made in chastisement. We read As many as I love, I rebuke and chasten, Revelation 3:19 but divine Persons also come as knowing what is in a locality, so that it might show itself. Here, in Genesis 18, the coming is to affect a scene, a festive occasion with sufficient persons to fill it out. Two were angels, but all are introduced as three men. Abraham said Lord to One of them  standing near him. It was to introduce the conditions for festivity. Abraham discerned the Lord. He was not putting himself forward. They said  the company is kept in evidence. The next verse shows what was there. There are right instincts as to what was suitable for Him. We get the contrast to all that in Simons house; Luke 7:36 - 50. The Lord looks for what is suitable and what He takes pleasure in. It is a Colossian scene. Abraham is just a type. This is a scene designed by heaven. We have three men coming and the coming brings out what was there. If you take up Colossians (the Old Testament is intended to illustrate and bring out detail) it says in Colossians 1:12,13, Giving thanks, etc. ... translated into the kingdom of the Son of his love. We are taught what is suitable. Who can teach what is suitable to the Father save the Son? The Son of the Fathers love becomes the Teacher of the saints. Proverbs is the teaching of the son of the fathers love. He knew his father from his infancy; he was qualified for the position over all the sons. God said to David, as it were, He is your son, but I am going to take him to be My son. Proverbs is written to train the saints so that they might know what is becoming to God. In chapter 30 the writer says he had no knowledge; he got it by acknowledging that. 

    In Colossians Paul teaches the saints how to be before God. Proverbs 30 is the secret of the book. The great product of Proverbs is a wise son. The rod of correction would come in in the kingdom of the Son of the Fathers love. Foolishness is bound in the heart of a child; but the rod of correction shall drive it far from him, Proverbs 22:15. 

    The tenor of his way (Proverbs 22:6), refers to the true light which already shines. The child begins in that light, and being trained up in it, will not depart from it in later years. You reckon on the work of God. That is the light which should govern us in baptism. It is the entry, the entry is according to faith, you have God. Moses mother brought him in in connection with light. He was hid three months of his parents. He got his start there. He was forty years in Pharaohs house. No doubt he rode on horses of Egypt like others, but the rod of discipline, forty years in the wilderness, put human pride far from him. I refer to all that because it shows how young Christians are to be brought up. The son speaks to us in Proverbs, he insists on what is good for us all the way through. Solomon is the most extraordinary babe in Scripture outside of the Lord. The house of the believer is contributory to the house of God. Solomon is the great contribution of David. God says: I will take him to be My son. He says this even in a house where disaster had come. The greatest thing for children is an example. Abraham means father of a great multitude. He was a true father. He conveys the parental thought. The parental thought is one of the greatest truths in Scripture. Riches are the inheritance of fathers Proverbs 19:14  the thought is that you pass on something, you do not leave your children in poverty spiritually. 

    The Proverbs has sons in view. Am I a wise son? That is what you have before you for yourself and for your children. All your ministry has in view to make sons to make the heart of God glad: A wise son maketh a glad father. Proverbs 10:1, Proverbs 15:20. That is what Colossians is aiming at. As we come on in Colossians we see the aim is to bring us into correspondence with Christ  the circumcision of Christ, His baptism and quickened with Him. Solomon knew, I suppose, in a thousand ways what pleasure he was to David and Bathsheba. Jehovah had signified His own pleasure in him, so he could speak with authority. It is a voice to all Christians as wise sons to be like him. Colossians is to bring us, Gentiles, into correspondence with Him as a company on earth. Ephesians is the full thought of God; we are set together in Christ in heaven. 

    In Colossians it is the energy and freshness of life. What an immense thing for God to have these circles throughout the Gentile world! Paul carried on a sacrificial service that the offering up of the nations might be acceptable, being sanctified by the Holy Spirit. Colossians 2 corresponds with Genesis 18; Abraham knows what to do. God says, as it were, I want to have a festive scene, and I want to have it with Abraham! He brought His company with Him. You have to be in power before God, that is the setting of this passage; Genesis 17. Then you have the covenant of circumcision  a permanent testimony that there is no power for that in the flesh. There should be nothing between the Head and the saints. There is plenty of resource as you draw upon Christ. In him dwelleth all the fulness of the Godhead bodily. Bodily means brought within our range. The Lord said, Have ye anything here to eat? Luke 24:41. What have you got as your own, produced by the Spirit; that is what the Lord looks for. He came to Abraham, it was to bring out what was there. The Lord would not take us by surprise, love looks for Him, expects Him. He would not come to put us at any disadvantage. He knows sons, knows what they have got. They have learned to draw upon His resources. Bodily refers to what is available. They gave him part of a broiled fish; that was what was available for the Lord, and of a honeycomb. The honeycomb would set forth mutual affection among the saints, which the Lord delights in. 

    Colossians 2:10: filled full in him. It is an abstract statement. It is there potentially but has to be worked out. The wise son is a Colossian. That is what the epistle is aiming at. The fish (Luke 24:42) refers to what faith brings in, the resources of God. The honeycomb is what each one contributes. 

    these things that Abraham provides doubtless have a meaning severally. A morsel of bread, three measures of wheaten flour and a calf  all features of Christ. The wheaten flour is His humanity. The calf would refer to His having come to die, He has died. The milk, the food which the Lord Himself partook of as we know; it is constitutional. He partook of His wine and His milk; Song of Songs 5:1. God looks for freshness  a calf tender and good, all fresh. Jehovah was thus entertained by one who had the light of His power, and who was to walk before His face. As to his circumstances, Abraham was governed by the light vouchsafed to him. 

    We can only take up the Old Testament as illustrative. We get freshness in Colossians; the new man suggests this. The little maid in Jairus house as raised, corresponds, she was youthful. She is raised from the dead and everyone is put out except the father and mother and Peter, James, and John and the raised child  seven in all. The scene suggests the freshness of life which is to be sustained. He ... commanded that something should be given her to eat. Luke 8:55. That life is to be sustained. That is aimed at in Colossians; God is looking for freshness and vigour among the saints. 
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    CONDITIONS FOR A DIVINE VISITATION (JT 33)

    Mark 6:48, Genesis 17:22 - 27; Genesis 18:1 - 5; Genesis 18:33

    These scriptures treat of divine movement having a certain end in view, and I refer to them not exactly because of that end, or indeed because they speak of divine movement in itself, but rather of the possibility alluded to in the first passage, of the Lord passing us by. That is a touch in Marks record of this occurrence. It is also recorded by others, but he alone mentions that the Lord in walking on the water would have passed by them. No doubt in the history of the assembly, or of the testimony on earth, there has been much of this passing by. We have but an indication here of all that has now become history. It is therefore a warning to us, while incidentally indicating that the Lord is not at all stopped because of the necessity of passing any of us by: He goes on. It comes out very prominently in the history of the gospels, that He goes on  no circumstance can hinder Him. He passing through the midst of them, we are told in one case, went his way, (Luke 4:30). So that He goes on, but He takes with Him certain according to His choice. This evangelist makes much of the selection He made; but the selection is not all, nor is the training all, for prior to this He had had them on the mountain that they might be with him, and that he might send them to preach, (Mark 3:14). There was much instruction by way of word and example. They had themselves proved their efficiency as ministers, and yet He would have passed them by; not that He in result intended to do so, for the sequel shows that they were not to be passed by. The Lord will not pass by any of us without exercising every possible means of help and recovery, for no one is as gracious as He. The fact that He did not pass them by involves other things, but that He would have done so is the warning. 

    The passage goes on to tell us that their hearts were hardened (verse 52). They were toiling in rowing, but toiling is not everything. I might journey from here to the Antipodes and toil for months or years, but it would not be everything; it might not be anything; it might not be sufficient to attract the Lords attention. So here, they were toiling in rowing, and the wind was contrary to them. But then we are told that their heart was hardened, in spite of the fact that they were working hard. They had not seen the point in the feeding of the five thousand; they had not taken into their souls the import of that marvellous service of Christ. They had some five loaves and a few fishes, but He had even to put it to them to go and see what they had; Go and see, He says, as if they did not know. Well, this is how matters stood, and He would have passed them by. Was it for nothing? Not at all. The most honoured of servants were in that boat, the most effective ones; how much we owe them who can say? But He would have passed them by. 

    What a lesson for them! Mark understood what the Lord meant by this incident when he wrote this account; he understood how servants, or saints, may be in such a state, notwithstanding that they are, so to speak, toiling in rowing, that they may be passed by  for the Lord knows what is going on underneath. In the book of Judges it is said that God raised up judges. It is a book of decline. The underlying state of the people is disclosed in the last few chapters. The interventions of God are in the early chapters. It says when God raised up a judge He was with the judge, but when the judge was removed the people sinned, and sinned more than their fathers (Judges 2:19), so that it was continual decline. After each judge died, things became worse than ever; it is very solemn. So that the Lord is not looking on the outward thing, but at the inner state of things, at what is going on underneath. There may be full meetings and fresh ministry, but that is not all; the Lord is looking at what is below. So here, He knew that in that boatful of men there was a hardened state; that they had not been affected by the most marvellous expression of grace, for look at what had happened. As the Lord takes up a few loaves and fishes, He lifts His eyes to heaven, blesses them, hands them to His disciples to give to the five thousand people, and they are filled. We never had anything like that! I am not despising what God is doing today; but though the most marvellous thing had happened; yet their hearts were hardened, when they should have been most softened and impressionable. With hardened hearts they were toiling in rowing and the wind was contrary to them, and He would have passed them by. 

    Now, in brief, I want to show the contrast to this. I do not go into the detail of the chapter; I wish to show the contrast, from these other scriptures, in Abraham. What you observe in the first passage in Genesis 17 is that God went up from Abraham. We talk much about going to heaven, and we ought to, for we are going there, but one wonders how much conception we have of going up. The point made in Acts 1 is that they beheld the Lord as He went up. That is not mentioned for nothing. Attention is called to what they beheld. So it reads, they beholding him. Then the two men say to them, This Jesus who has been taken up from you into heaven, shall thus come in the manner in which ye have beheld him going into heaven, (Acts 1:11). Did you ever stop to picture in your mind, spiritually, what that movement was? It is a sort of pattern of what is going to happen  the idea of going up. This Jesus who has been taken up from you into heaven, shall thus come in the manner in which ye have beheld him going into heaven; not as he went up, but as ye have seen him go up, that is the point which is to be impressed upon us. So here you see God went up from Abraham. Think of the importance of Abraham to heaven as it looked on at that transaction! What a man Abraham was in the eyes of the heavenly companies! 

    But what I want to point out is that God left off talking to him. When you break off a conversation, it does not necessarily mean that you have finished, but often that you intend to resume it, and that is how the thing is put here. God had commanded Abraham that he and his house should be circumcised, which implies that the flesh profits nothing; and God made a covenant with him on these lines, and He left off talking to him. But that is not the end of the matter; there is something to follow. Now what is Abraham to do? What has he in his mind? Jehovah went up, as if He were to say to Abraham, I am leaving you to yourself; I am going up and you are to be here. Now that is the position today. Christ is in heaven; He has been seen going into heaven and He is coming back, and the interval in which we are is a marvellous period of time, in which the church is called out. How called out? On the principle of obedience, for what is the church if it cannot be faithful in the absence of Christ? Of the virtuous woman in Proverbs 31:11 it is said, The heart of her husband confideth in her. It is therefore a question of obedience and trustworthiness, and so those who heard the two men speak in Acts 1, who saw Him go up, went back into the city; they went to the upper room. That shows that they are in accord in their walk here with what they had seen. It would convey to us that there is not to be any outward religious show, for it is a faith period. He went up into heaven, but He was received in a cloud out of their sight. A cloud received him out of their sight, and so it is now a question of faith. It is a time of obscurity, and not of Babylonish show. The whole fabric of modern christendom is show; it has been Babylonish from the first century. But faith is the principle today, and that involves that one is out of sight of men as to ones glory, 

    as to ones place with God. Of course there is testimony, but the principle of faith is the negation of outward show, so they went to the upper room. 

    And then throughout the Acts one great feature is obedience. God gives the Spirit to those who obey Christ. Let no one talk about having part in the church apart from obedience. No one has the Holy Spirit apart from obedience; if ye love me, keep my commandments, the Lord says, (John 14:15). The Spirit is given on the principle of obedience, for God does not offer His gift to unappreciative people. A principle underlying the gift is that you appreciate it, and this marks the church. Thus here, God has gone up, and Abraham is left, and what does he do? He circumcises to the fullest extent, according to the commandment of God, in complete disregard of age: Ishmael was thirteen years old, and Abraham ninety-nine. The thing has to be applied without modification. God loves obedience. You can understand, therefore, why He left off. He would give His servant an opportunity of proving his love, and he proved it fully, and hence the detail of circumcision here, which you can scarcely find anywhere else on this subject. 

    Well, now he is sitting at the tent door by the oaks of Mamre, in the heat of the day. He is not governed by the flesh; if he were, he would not be in the tent door when it was hot, he would be seeking repose in a cool place, like Eglon, king of Moab; but he is alert, he is, so to speak, walking not after the flesh, but after the Spirit, for that is the spiritual counterpart of circumcision. Circumcision is the negation of the flesh, and the Holy Spirit is power in the believer to do the will of God. Abraham is found alert, sitting in the heat of the day at the tent door, and three men stood by him. It is not the Lord now by Himself; He has got company; it is heaven, as I might say, brought down within Abrahams range; a most touching scene; three men, and they are standing near him. They are not passing him by; they are standing there. It is beautiful, as Gods recognition of the believers obedience to His word, our obedience when He is not looking at us, so to speak. He has gone up, and we are here. The test is, what am I doing when I am alone, or not under surveillance; what I do, not only publicly, but secretly? God greatly values obedience in such circumstances. He was pleased as He saw Abraham carrying out His commandment to the letter. The same day he was circumcised, Ishmael was circumcised, and all in his house, from the eldest to the youngest. What a day for heaven! We have to look at things from Gods point of view as to secret obedience, what I do as the outcome of love to the Lord. He that hath my commandments, and keepeth them, he it is that loveth me: and he that loveth me shall be loved of my Father, and I will love him, and will manifest myself to him, (John 14:21). That is the point here, in these three men standing there. Now you can understand that the previous conversation was only broken off. It was to be resumed in the most favourable circumstances for Abraham. There are no commandments now. Abraham takes all the initiative, and God allows him to do so. He is not passing him by. Abraham says, in effect, You are passing on, but you have not passed me by; after you are refreshed you will pass on. That was the fact; God was going on, but He stopped on the way and stood near to Abraham. I do not know how long it took Abraham to get the kid and kill it and prepare it and the thick milk, but it must have been a considerable time, and God stood there all that time; the three men stood there under the tree. It is most affecting. It is written to show us, beloved brethren, that divine love recognises in us a response in the way of obedience. Morally, I suppose, the greatest thing in man is obedience; it is the evidence of love in a contrary scene. 

    Well now, this is, as we can see, a wonderful time; it was not simply that the three men came and took a repast and were refreshed, but God is pleased with what happened. And now He says, Where is Sarah thy wife? as if that were an outcome of the visit; ostensibly it was not part of the programme, for God was on another errand altogether; He was going down to Sodom, for He says He had come down to see what was going on in that place  but He did not pass Abraham. Thus God treats as friends those who, as loving Him, keep His commandments. It looks as if it were incidentally, but He would not pass by Abraham. He says, You have passed on to your servant; I want to send you forward refreshed. It is wonderful that God accepts from His people such a service. As they were going on, Abraham conducted them  it says them  that is, all three of them. God allows Himself to be conducted on His way by the obedient man here: it is wonderful. Now they say, Where is Sarah thy wife? Jehovah has something of importance to say about Sarah: Isaac is to come; this all comes out. We speak about the meetings and of having blessed times  note this example, for it is as if all this comes out impromptu. He was going somewhere else, but all this comes out. He inquires, Where is Sarah thy wife? Well, she is there, but she makes a poor show; nevertheless the purpose of God towards her must come out at this time. It had already been told to Abraham, but now it is emphasised at this meeting. The outcome of the occasion is that Isaac is announced, but Sarah laughs. She denies it, but God says, but thou didst laugh; He corrected her. 

    But this is not all; it says, Abraham remained yet standing before Jehovah. The men went on to Sodom, but Abraham stood yet before Jehovah, and the two men went on, and a further thing came out, for the Lord said, Shall I hide from Abraham what I am doing? as if the heart of the blessed God is drawn out towards us as we answer to His mind. This is simply a suggestion of what meetings may be, of what the assembly may be as conditions warrant it, of what God is, what Christ is to it. We should have some idea, from Jesus, what God is like  His manner, His feelings, His affections  what He can be amongst us. So here He says, Shall I hide from Abraham what I am doing? Now we are going to have a disclosure, a word, as we speak of it. Some people rather disparage a word in the assembly. I have known places where they did not even take their Bibles to the assembly meetings. It is Gods assembly, and He speaks in it. Shall I hide from Abraham what I am doing? God was going to destroy Sodom. He had told Abraham about Isaac coming  the incoming of Christ typically. The world is to be replaced by Christ; the world has to go in order to make room for Christ in the assembly. So Christ is announced typically, and the world has to go. Abraham will command his children and his household after him; he is not only obedient himself, he will be concerned that his children are obedient; as he passes away he wants his place occupied by those who are obedient. How important is this principle, as the older brethren go, and for those of us who have children, that we are to command our children and our houses after us! Sodom is to be destroyed, but Abraham has the wonderful privilege of knowing what God was going to do, and of intercession for the doomed city. What a man he was! He drew near to Jehovah: that is the idea; he is a priest. Let us draw near  that is the point in Hebrews 10. It is right to talk about the holiest, but the point is to draw near to God; that is what Abraham did, he drew near to God, and God heard him, and says, I will spare. Abraham begins with the possibility of fifty righteous in Sodom, and went to ten; but God would spare the city for tens sake. God thus owned him as a priest. You see, beloved, how things are in the assembly and how simple we should be. The more spiritual we are, the freer and easier we are in the assembly; there is no legality, but no fleshly licence; there is the freedom which the Spirit gives, so that what appears here is seen. Abraham intercedes, and then it says that God left Abraham. He does not go up this time; verse 33 says, And Jehovah went away when he had ended speaking to Abraham; and Abraham returned to his place. Now you see He waits until the conversation is finished. He did not leave off this time; that is to say, it gives what you might call the end of the meeting. He had finished talking with Abraham, and He did not finish until Abraham finished. That is the mutuality of things; it is the very essence of simplicity here. Abraham is speaking with God as a friend, for he is called Gods friend, and we are friends. The Lord says, I call you not servants ... but I have called you friends (John 15:15), and so God listens to all he has to say, and He went on His way when He had finished. The destruction of Sodom was the end of that way; He had come for that. We may be thankful for the thought of the judgment of this world, for the Lord says, Now is the judgment of this world, (John 12:31). The world stands athwart the purpose of God, but God is on His way to deal with it effectively. The smoke went up as the smoke of a furnace, but He remembered Abraham. Abraham went to the very spot where God had spoken to him, and he saw the city in flames. God remembered Abraham, and the intercession of Abraham saved Lot, but the city was destroyed. And so it is that God is on His way, and presently He will cease talking with us; not that I would be fanciful at all, but what I am saying is involved in the truth of the assembly. The time is coming when He will cease talking with us on earth, when the assembly will be taken up, and the world will be destroyed. Its doom is fixed. The godly truly will be delivered out of it, as the godly Jew will be by and by, when the speaking has ceased, but thank God the speaking has not yet ceased. 

    I have sought, beloved brethren, to dwell on these scriptures so that there may be that underlying state with us in our localities, which God can see and which delights His eye, and which He honours by standing near us on the occasions which He selects, when He communicates with us and gives us the opportunity of ministering to Him. Thus He does not pass by us. It is very beautiful to see the mutuality here, the mutuality of the three men coming to Abraham, and the mutuality in which they speak to him and open the way for him to serve them, and then the further communications and revelations from God to the patriarch as to a friend. 
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    HOW TO ADDRESS THE FATHER (JT 34)

    John 16:27; John 17:1; Luke 11:1, 2; 1 Corinthians 4:15; Genesis 17:1 - 6

    I have in mind to speak about the Father as the Lord may help, to show how believers are led on to use the appellation Father intelligently and feelingly, with the affection proper to the relation; and, first, I may remark, dear brethren, that we have to learn everything from Christ, even to the smallest detail of our Christian knowledge, but especially how to speak to the Father. The Lord teaches us how to learn. He says in spirit by the prophet, that the Lord God had given him the tongue of the instructed, (Isaiah 50:4), which means the tongue of one learning, the tongue of a disciple, as you will see by the marginal reference in the chapter to which I refer. We are looked upon very much as learners. As believers we are regarded as instructed, not only as having acquired knowledge, but as having intuitive ability to learn; an important matter, because the natural mind is quite incapable of divine instruction. 

    In the work of God in a man or woman at conversion, there is introduced an element capable of instruction. The Lord said, Ye must be born again, John 3:7, that is, born anew throughout, so that an element is introduced, among many others, of ability to learn. Without this we may study and labour to learn, but we shall miss what is spiritual, and be obliged to have recourse to creeds and catechisms and formulas of service, which are devoid of life. It is the living that praise God, as Hezekiah learned: The living, the living, he shall praise thee, as I do this day, Isaiah 38:19. They have ability to take part in divine service, knowing how to speak to God feelingly and yet intelligently, in the energy of love. They have learned from Christ. Here I may note that while the disciples called the Lord Jesus the Teacher and the Lord, John 13:13, He said, the Lord and the Teacher, (verse 14). He transposed the words, for aside from the recognition of the lordship of Christ, His authority, we do not come in for the teaching. It is subject ones who are taught; as Paul says to the Romans, ye ... have obeyed from the heart the form of teaching into which ye were instructed, (chapter 6:17). They obeyed not only the teaching substantially, but the form in which it was presented. We have to learn everything from Christ; and we learn now through the Spirit, and this involves even the form of teaching. Creeds do not follow those lines however well meant. The apostle Paul directed his son Timothy to have an outline of sound words, such as he had heard from him, and they were to be held in faith and love; not in mere routine, but in faith and love, (2 Timothy 1:13); thus we are instructed. 

    I stress this, because of the importance of teaching, not only as to what is essentially right, but what is right in form. Indeed, it was said approvingly of believers in the days of the apostles that they persevered in the teaching and fellowship of the apostles, (Acts 2:42). There was an authority that was not to be questioned in the apostles doctrine, and they persevered in it. The use of the word persevered would indicate what great opposition there was, for the Sadducees, Pharisees, and learned men, would seek to turn the disciples away from what the apostles taught  but there was perseverance in it; and there is need of perseverance today, so that the teaching may be preserved as it has been delivered to us. 

    As I said, we have to learn from Christ how to speak to the Father. We have to learn everything from Him. Much that you find in Scripture, especially in Matthew, would lead us on the line of persistence and perseverance against opposition. The Lord went up to the mountain and sat down, and His disciples came to Him up on the mount. That implies that there was definite purpose to learn, and readiness to sacrifice to do it. And he opened his mouth and taught, Matthew 5:2. He taught: I do not know anything of much more importance, specially to young ones, than that we should understand that in the things of God, it is imperative to learn everything from Christ. 

    The apostles rightly called Him Teacher. Indeed, I think they called Him Teacher much more frequently than they called Him Lord, which would indicate that they were more apt to learn, than they were to be subject; but subjection must precede the spirit of learning. If I am not subject, I may be learning here and there, but I am missing much for I am not in the right spirit. They called Him the Teacher and the Lord, whereas He said the Lord and the Teacher. 

    Coming back to the thought of instruction, I wish briefly to suggest that we have in the two men of whom I have read  Abraham and Paul  the manner and principles that mark fatherhood; this is in view of our saying Father to Him who is supreme. If I grasp the thought of fatherhood, I shall then know how to address Him who is God and Father. You all remember that in 1 Corinthians 15:28 it is said that when all things shall have been brought into subjection to him, then the Son also himself shall be placed in subjection to him who put all things in subjection to him, that God may be all in all. The thought of subjection has been fully set out and it remains; the Lord Jesus will hold that position in grace. We see it throughout from the moment He became man; it was ever there in perfection; but we shall see it at the end without anything to dim our vision, a Man as he should be before God, and we shall see a Son as he is before God. 

    In Abraham we have two thoughts as to fatherhood; the first as set forth in his primary name which is Abram, signifying high father or father of elevation. That word elevation is an important word amongst Christians if they consider the meaning of it in a moral sense. It can only be found today where the Spirit of God is owned. There is no moral elevation elsewhere on earth. It emanates from God. He is the Most High  that is one of His names; it is a relative name like all the other names of God in Scripture; Most High implies great elevation. So in Luke we have Glory to God in the highest(Luke 2:14). The word highest there is plural, denoting the fulness of the thought, and possible varieties in it; but Glory to God in the highest(Luke 2:14). Is what the multitude of angels who appeared to the shepherds said. They were thinking of elevation; and so, throughout Luke you have this thought of the highest. We read of the multitude of the disciples speaking thus also; showing how they were learning. 

    In Luke 19 we have a multitude  not of angels but of men  celebrating the King who rode upon the colt into Jerusalem. It was an auspicious moment, and, as ever, opposition was there, for the Pharisees said, Master, rebuke thy disciples. Will the Lord rebuke His disciples at the behest of these opposers? No, He says, If these shall be silent, the stones will cry out!(Luke 19:39,40) It was not such praise as a crowd ordinarily would give, but in intelligence, for they were celebrating peace in heaven, and glory in the highest; they did not say peace on earth, as the angels did, they had come under the teaching of the Lord. Peace on earth was deferred, Christ being rejected; this the disciples evidently understood, and so they say Peace in heaven, and glory in the highest!(Luke 19:38) In chapter 24, the Lord says to them  tarry ye in the city of Jerusalem, until ye be endued with power from on high, Luke 24:49. 

    I refer to all that because of the name Abram as so given at the first; there was in it the idea of moral elevation, and you cannot really have Abraham until you have Abram; that is to say, he is only thus morally suitable to increase the stock, for degradation must follow the introduction or bringing in of children, unless the moral elevation is already present. I speak practically; it is essential in fathers that there should be moral elevation, or their offspring will be degraded; not indeed such elevation as men claim in the social scale, but elevation according to God. It came out in the patriarch, and so God appeared to him when he was ninety years old and nine. Genesis 17. It will be noted that he had been fully tested, and God regards him according to His own knowledge of him, as He said later, For I know him, that he will command his children and his household after him. (Genesis 18:19). He was ninety years old and nine when the Lord appeared to him. One is assured there are fathers here; one has been speaking to mothers lately for there is great need of mothering, but there is also great need of fathering. If moral elevation is in evidence, there will be a divine appearing, or something akin to it, for God loves to confirm the fruits of His work in us, and to enlarge us. Indeed, Abraham signifies enlargement. 

    In this appearing God says to him It is I, Genesis 17:4. How condescending in the blessed God to come down and say to you or to me It is I! So in the passage in John 16, the Lord says, The Father himself loveth you. He would impress this upon us, that it is not only a question of sovereign love, but of qualities in us, for God loves to honour those qualities. We are loved because of the love that is begotten in our hearts by Jesus  for the Father himself loveth you, because ye have loved me. So God could say to Abram It is I. In the same chapter we have the account that the Lord left off speaking with Abraham and went up from him, verse 22. In the next chapter we are told that the conversation ended, and Jehovah went His way, and Abraham returned to his place; but in chapter 17, this chapter of elevation and increase, Jehovah went up. That is the principle, it is going up; it is a question of what is up there. What an impression that would have left on Abraham, as Jehovah ceased to speak! And then what you find is that Abraham carried out to the letter the divine will. I speak of it because it enters very much into fatherhood as in the saints, and into how this is apprehended in God. All the men in His house were circumcised the selfsame day. Thus God left him and went up, leaving the great thought of moral elevation and multiplication, all to be based on the setting aside of the flesh and the recognition of the Spirit. There can be nothing for God apart from the Spirit. Circumcision has no force save in the presence of the almightiness of God, which is stressed in our chapter, and the almightiness of God for us is in the Spirit now. God down here in the Spirit is the power that worketh in us. So that as the will of God is carried out in circumcision, there will be fruitfulness for God, through the mighty power of His Spirit. 

    In chapter 18, Jehovah comes back in that beautiful and touching scene at Mamre. You see how the principle of fatherhood was working out, and how in due course the son came  Isaac came  God infallibly fulfilling His promise, and now Abraham is viewed as a father according to the mind of God, one who will command his children and his household after him, (verse 19). 

    In Paul we have the same thought carried out. It is a question of the will of God. There could be no fatherhood apart from God, apart from the maintenance of the will of God; so the apostle says For though ye have ten thousand instructors  Christendom is full of these. I have no doubt prophetically the allusion is to the multitude of so-called teachers that has marked the general profession  persons known reverentially as such. But what about the fathers? There are many fathers too, by name. The Lord would keep these things in their proper relation when He said Call no man your father upon the earth(Matthew 23:9) and even as to teaching they were not to be called Rabbi, for one is your instructor, and all ye are brethren (Matthew 23:8). He would thus keep the thought within its limits. But the fatherly quality is to be among us. 

    The Corinthians were laying themselves out for multiplicity of teachers. There was a great scramble for the title in those days evidently, as there is now. We have to be on our guard against it, dear brethren. All ye are brethren, Matthew 23:8. Of course a man is what he is, and if God gives him ability, the brethren will own it, but the relation of brother is greater than that of teacher. The brother will remain, but the teacher will end. So the apostle says, though ye have ten thousand instructors in Christ, yet have ye not many fathers: for in Christ Jesus I have begotten you. You see how the thought was there, authoritativeness bound up with the affections of a father. Authority is most easily accepted when it is in a father, and that is where God has placed it. I mean that is where He has placed authority, for the thing was seen in Pauls ministry and believers came under his influence in this way  he was a father. So he says, O ye Corinthians, our mouth is open unto you, our heart is enlarged, (2 Corinthians 6:11). I speak as unto my children, 2 Corinthians 6:13. That is what they were, they could not deny it, they were his children in the faith. Now for a recompense in the same ... be ye also enlarged. Be ye not unequally yoked together with unbelievers, (verses 13 - 14). What counsel from a father! It is a word for fathers as to how to instruct their children lest they place them alongside unbelievers to their hurt. So he proceeds to point out what is destructive to Christians, and hence what a father in the true sense would prevent in the saints  evil association, alliances with the world in whatever form. Hence, he ends up the passage Wherefore come out from among them, and be ye separate, saith the Lord, and touch not the unclean thing; and I will receive you, and will be a father unto you, and ye shall be my sons and daughters, saith the Lord Almighty, (verses 17 - 18). You see how Paul transfers the thought from himself to God. I cannot transpose a thought from myself to God, save as I have already obtained it from God. What goes back to God must emanate from God. Pauls fatherhood amongst the saints emanated from God, and it went back to God. 

    That is the principle of circulation. From God to me and from me to God, so that the saints are marked by holiness and enlargement, separation marking them in their refusal of unholy alliances, and thus we come in for the Fatherhood of God even as to our circumstances down here. I ... will be a Father unto you and ye shall be my sons and daughters, saith the Lord Almighty, 2 Corinthians 6:18. What could we wish more, even in our ordinary affairs, than the Fatherhood of such a God, Jehovah Almighty! 

    Now I shall revert to what I was saying as to learning from Christ. In these two men, Abraham and Paul, I believe, we have set out the true principle of fatherhood, in moral elevation and authority in love. Then we are led on as the instructed, we are led on to speak to God as Father. And so in Luke, we have the idea of form, of how things should be done. The Lord was praying, we are told, in a certain place, showing that the idea of place enters it. One might say, What does that matter, but Luke by the Spirit says, In a certain place. I have to ask myself as to whether He could come to pray where I am specially responsible? And then I should enquire how He would do it. The Lord would have in mind the place and the manner in which we would pray. I have to think of that. The disciple said, Lord, teach us to pray. I mention this, though well known to most of us, because it enters into this stage of learning  how to speak to God as Father. This disciple evidently heard the Lord speaking, or saw Him  both things I suppose enter into this scripture; and one pauses here to consider the holiness of the ground occupied by this disciple at this time. The Lord is never said to have prayed with the disciples; He prayed by Himself and He also prayed within their vision and hearing, so that they might see Him or hear Him; and I believe if each of us were to see and hear what this disciple saw and heard at this particular place, we would also say Lord, teach us to pray. With no exception, we should feel that after all our prayers are very poor; the words may be suitable enough, but the manner, the feeling, the liberty that belonged to the Son of God here  we should feel that our prayers are very small indeed in the presence of it. I am not speaking for others only, I am speaking for myself also  as one thinks of all that was there, as John says, we have contemplated his glory, a glory as of an only-begotten with a father, John 1:14. Viewed thus He is ever alone, but He is ever to be contemplated and learned from. 

    The Lord immediately answers the disciples question, When ye pray say. Father, thy name be hallowed  that is to say, let it be detached from all things that would defile or detract from it. How important that is! Thy name be hallowed, and so in John 17, the Lord was labouring, as shown in John 13 to 17, to lead the disciples into the current of His mind. He was going to the Father, and He would lead them in that direction, even going as far as to say, And in that day ye shall demand nothing of me, (chapter 16:23). You will begin your conversation or your prayer with Father! You will ask Him direct. They were very slow, I believe, in getting on to that line, and we are slow too. So He goes on to say, for the Father himself loveth you, because ye have loved me. Now that is to set your hearts  that is our hearts  free with His Father Himself. He loves us because we love Jesus, because we love the Son; because. He says, ye have loved me and have believed that I came out from God, (chapter 16:27). Apparently He could say this now; they were gradually coming to it, that He had come out from the Father. He had earlier said, none of you asketh me. Whither goest thou, (chapter 16:5). They were not thinking in that current. He had said, If ye loved me ye would rejoice because I said, I go unto the Father: for my Father is greater than I, (John 14:28). He was so insistent to lead them on to the line He was on, as going out of the world to the Father, and that they should have part with him there. His disciples said unto him, Lo, now speakest thou plainly, (John 16:29), but that was because their minds were becoming cleared. That was the secret of it. 

    What an unfolding there was on that great occasion! The full knowledge of the Father was being unfolded to them. He says, Have I been so long time with you, and yet hast thou not known me, Philip? he that hath seen me hath seen the Father; and how sayest thou then. Show us the Father? (John 14:9). The Father was there. It was not a question of His inscrutable form and essence, but of what He was in character as revealed in the Son before the eyes of the disciples. 

    That is the line at the moment  to lead us into the Way  the manner in which He said all these things; and now He lifts His eyes to heaven and says Father! Would Peter and John ever forget that? They would never forget the way the Lord said Father, and the way in which the Lord lifted up His eyes to heaven. That is what I had in mind, that we might see how He would lead us on to the Father, so as to know how to speak to Him. It is a question of instruction. It is true the Spirit in us cries Abba, Father, (Galatians 4:6). In Galatians you get the most initial thought, and in Romans 8 we cry Abba, Father by the Spirit, (verse 15); but all these instructions I am speaking of necessarily enter into it, so that we might have a right understanding of the Father, and a right way of speaking to Him. 

    I do not go on to chapter 20 of John because it is not necessary to go further in regard to what has been before us at this time. What I have sought to show is the way in which we are led on in the knowledge of the Father, as following in the current of the Lords own instructions to His own at the last Supper, according to Johns account: as Himself departing out of the world to the Father, He would lead them out of the world in their minds and affections to the Father. 

    You can understand how they would, after all the instruction He gave them, be affected as they saw Him lift up His eyes to heaven and speak to the Father. Jesus spoke, and lifted up his eyes to heaven and said. Father, the hour is come; glorify thy Son, that thy Son may glorify thee: as thou hast given him authority over all flesh, that as to all that thou hast given to him, he should give them life eternal. And this is the eternal life, that they should know thee, the only true God, and Jesus Christ whom thou hast sent. And again He goes on to say: And now glorify me, thou Father, along with thyself, with the glory which I had along with thee before the world was, John 17:1 - 3; John 17:5. What words these are! How they conduct us, as we are capable of being conducted, into that realm where He is, and where the Father is known! 
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    THE SIGNS OF THE COVENANTS (2) (JT 38)

    Genesis 17: 1 - 13; Genesis 21: 22 - 34

    JTWe have considered the covenant made with Noah, the sign of which is the rainbow, visible to all universally. Now we have to consider the sign of circumcision, the sign of the covenant made with Abraham and his seed. It is not a universal sign, and it is in the persons in respect of whom the covenant is made; for this sign we have to get the persons. It is obvious that we are on narrower ground, and the relation contemplated is much more intimate, for it is one man in whom God proposes to work out His thoughts who takes it up. Before this transaction with Abraham, there had been much in the way of intercourse with God, but now, after an effort on Abrahams part which proved utterly futile to accomplish the thoughts of God, there is a new movement with Jehovah, involving His almightiness, and in this movement, the excellency of the power 2 Corinthians 4:7 is to be of God. That is the great general truth which runs through the Scriptures involving the resurrection of Christ, and all is to be according to that. 

    The communications of Jehovah are very formal and personal; He says, I am the Almighty God; then, I will set my covenant between me and thee; and again, God talked with him, saying, It is I  as if God is speaking to him on friendly terms  behold, my covenant is with thee; and then, I will establish my covenant between me and thee. The relations are to be intimate, God coming down to Abraham and acknowledging what he had been according to his name Abram  high father; that there had been moral elevation in him hitherto, since God called him. Then his name is to be changed to Abraham, which implies power, not only moral elevation but actual power  the father of a multitude. The sign is to be in the persons, as the apostle Paul says, we are the circumcision, who worship by the Spirit of God, and boast in Christ Jesus, and do not trust in flesh, Philippians 3: 3. 

    FICould this sign only be entered into by Abraham as stepping out into a path of separation? The bow in the cloud was general, but this is more particular, as you were saying. 

    JTYes; and the first covenant has a universal bearing, men get the benefit of it aside from their actual condition or state; the sun and the rain come on the unjust and the just; the just give thanks, but the others get the same rain, the same sunshine. Now we have a man taken up on the principle of separation  Go out of thy land, and from thy kindred, and from thy fathers house, Genesis 12:1. He is proved for some time and acquires a character in keeping with his name, that is, he is morally elevated, as the word Abram would signify. 

    QuesDoes the 6th verse where God speaks of making him exceedingly fruitful, take in all that have faith, that living throng? This is the fruitfulness you were speaking of? Inasmuch as he also is a son of Abraham, Luke 19:9 is that conveyed in this expression? 

    JTYes, certainly. You have to find the people to see the covenant of circumcision, it is on much narrower ground. The gospel of Luke brings out those instances  the daughter of Abraham (Luke 13:16), and the son of Abraham (Luke 19:9)  they had moral qualities. John the baptist said, God is able of these stones to raise up children unto Abraham, Luke 3: 8. 

    QuesYou have pressed the thought of the persons in order to have the sign; would you open that up a little? 

    JTWell, it is said in Romans that Abraham received the sign of circumcision as seal of the righteousness of faith which he had (Romans 4: 11)  it is a seal. Then in Colossians, we have it in the putting off of the body of the flesh, in the circumcision of the Christ, Colossians 2: 11. Well, how is that to be maintained? How can there be a sign of that kind apart from the Spirit? It is a question of the power of God. The action of the sun  the light  causes the rainbow, but there is more than that in circumcision. It is the actual power of God dealing with the flesh, the fleshly element, Putting off of the body of the flesh  the whole thing. It requires the power of God to do that, and that is by the Spirit. 

    WCGSo the true Israel of God are those who are that inwardly, it says, in the heart and in the spirit. 

    JTYes, you get that in Romans 2: 29. 

    QuesWould you say this is conditional, according to verse 1, Walk before me, and be thou perfect? 

    JTWell, that is how Jehovah introduces what is before Him. The sign must be there; the covenant is not effective, there is not really a testimony, unless the sign is there, and for the sign you must have the people. It is no mere theory, it is a question of the persons. 

    QuesWould there be anything in the fact that Abraham was eighty-six years of age at the end of chapter 16, and now he is ninety-nine? Ishmael would be about thirteen? 

    JTHe had had opportunity to see what Ishmael was. The Lord allows us to see the character of the flesh, that part of history is extended from Sinai to Christ. Ishmael was thirteen years in Abrahams house, proving what that product was; but after you have the thing portrayed in such an extended way, Romans 7 is to deliver you from it. The product in Abrahams house for these years would prepare him for this chapter  Genesis 17. It was the divine education, but he said, O that Ishmael might live before thee! Genesis 17:18 That shows he had not learnt his lesson; it waited for chapter 21 to bring out what Ishmael was, typically, a persecutor of Christ. Now Abraham is ninety-nine, that is, he is more amenable to the instruction of this chapter. If faith is operative, the older we become the more amenable we are to divine lessons; your strength is waning, and you are more ready for the lesson of this chapter  that the excellency of the power may be of God, 2 Corinthians 4: 7. 

    QuesWould this covenant have specially in view fruit for God? 

    JTThat is what it says  I will make thee exceedingly fruitful, and I will make nations of thee, and kings shall come out of thee. Nations and kings, against the dark background of those nations that sprang from Seba, and the kings Nimrod represents; Genesis 10: 6 - 11. These nations and kings run on as of the Nimrod character, whereas God is to have nations of His own, kings according to Himself. 

    AELThat is confirmed in verse 16  in the promise to Sarah. 

    JTYes, it is a wholly right seed that is in mind, not a mixture. Chapter 16 is a degenerate seed, but God has in mind a wholly right seed. 

    FIDo you connect the Spirit with the sign of the covenant? 

    JTYes, it can only be by the Spirit. It is a question of the power of God and not the flesh. We are the circumcision, the apostle says, who worship by the Spirit of God Philippians 3:3. The Jews worshipped Him in a fleshly way, and christendom has adopted that way, so it has a very definite bearing today upon the service of God, and how to worship God and carry on His service. Therefore the importance of having the persons with whom the sign is. 

    HB-tYou were speaking of wholly a right seed, Jeremiah 2: 21. Is that what Malachi refers to when he says, He sought a seed of God? chapter 2: 15. 

    JTYes, Abraham and Sarah represented that parentage. 

    HB-tWas he looking backward there in Malachi or forward? 

    JTHe says, Judah hath married the daughter of a strange god Malachi 2:11; you cannot get a seed of God in that way. God says, I hate putting away Malachi 2:16. They are to consider their spirits, the relations are to be right. Malachi takes up, very briefly, the great results of Israel under the law. It was not that the mind of God was not clear, it was clear, as we see in this chapter, but the material He had to deal with was impossible. Abraham and Sarah represented the parentage, so that much is made of Sarah in the epistle to the Galatians. 

    QuesHas Malachi in mind the birth of Christ? 

    JTIt would culminate there no doubt. The parentage in Genesis 16 brought in a mixed seed, and that is what christendom has become  the father is of God, but the mother not, the Hagar principle marks christendom. That is what this chapter stresses  parentage. 

    RemYou are only really among the people of God as having the sign in your flesh, so that the power of God is available, there is the excellency of the power of God there, 2 Corinthians 4. 

    JTThat is right. It works out in the worship of God and in the levitical service too, in the preaching, in the ministry  the excellency of the power is of God. But it is not a mere theory, you want to see the persons, and to look for the sign in them. It brings out what God has in mind in the great physical state of things, the heavens and the earth; that these being established, God is developing His testimony in one person and in his seed, so that henceforth you get certain persons. Who are they? Who is this Abraham? Who is Isaac? Who is Jacob? Who are the twelve patriarchs? These are the ones God has in mind, so that when you come to Christ, it is a question of the value of persons. In regard of Abraham the king of Sodom says, Give me the persons Genesis 14:21. No, Abraham says, I want the persons; you can have the goods. Abraham had entered the conflict to secure the persons. The goods all belong to the great scene indicated in chapter 9 under the blessing of heaven, with all that brings in  commodities of all kinds which enter into the commerce of the world; but persons are in view according to Abrahams selection. God has selected persons, and when the Lord Jesus came, the thought of persons became accentuated. He left 120 persons, the names are here the crowd of names (Acts 1: 15); there is a crowd, but every person is there distinguished by his name. That is the idea; circumcision is a sign of a people in relation to God, and you must get persons to get a sign of that covenant. Every individual christian, therefore, becomes of great importance, for he has the sign. 

    RemIn the beginning of Galatians, the apostle says he conferred not with flesh and blood  he sought out, as it were, spiritual persons. 

    JTYes, he went up to Jerusalem to see Peter. He went all that way to see one man, and he says, I remained with him fifteen days Galatians 1:18. What a person Peter was! What a sign of the circumcision would be there! 

    QuesHave you in mind that the sign was not to be seen in the Galatians generally? 

    JTQuite so. They were going back to the old thing, the letter which killeth, but the Spirit gave life. Persons who are alive spiritually, who recognise the Spirit of God, and disallow the flesh, these are the persons in whom the sign is; so the testimony becomes very narrow, because such persons are very few. 

    QuesWhy should the sign be made on the eighth day? 

    JTEight symbolises a new thing. God takes up the seed of Abraham from infancy; it is a new order of man. 

    QuesIs Titus a sample in Galatians 2? Paul takes Titus with him, and it says, neither Titus, who was with me, being a Greek, was compelled to be circumcised Galatians 2:3. 

    JTYes. Paul virtually said to them at Jerusalem, This is what God is securing from the gentiles. Can you improve on that? To bring in literal circumcision there would be folly, nor did they insist on it, they did not go so far as that. Titus was a beautiful representation of the work of God among the nations. 

    QuesIs that the idea of the seed? 

    JTExactly. 

    RemWe can take account today of people who display that in their service to God they attach no importance whatever to the flesh, that marks out the people you suggest? 

    JTYes, that is the idea. The sign is comparatively private, you have to find it, but it exists. If you can find people who worship God by the Spirit  that is, they make room for the Spirit in their worship, and in their service, their preaching  and have no confidence in the flesh, then the excellency of the power is of God. So that Paul says, I determined not to know anything among you, save Jesus Christ, and him crucified 1 Corinthians 2:2. That the excellency of the power may be of God, and not of us. 2 Corinthians 4:7 Paul said, To write the same things to you, to me is not irksome, and for you safe, Philippians 3: 1. The difficulties among the people of God arise from the lack of this sign in them; the enemy attacks and gets an advantage; if they had this sign he would not get an advantage  for you safe. 

    JTYes. A year ago we were speaking of the sign set up by unburied bones in the land of Canaan. There is a sign put beside them, and wherever the sign is the saints bury them. I mean, that is laid upon us, according to Ezekiel. There is quite an army of buriers in Ezekiel 39. But this is another sign; this sign of circumcision is the power of God, persons with the sign are marked by that power. 

    WCGWe have to come to it that the purposes of God in their present application can only be worked out in such persons. 

    JTThat is it; you may as well come to it. You may have ten thousand instructors, as the apostle says there are those  but only one father. That is what brings in one like Timotheus. 

    WCGGod said, I will be their God. 

    JTThe God of the heavens and the earth exalted the nations, but think of God seeking out a people that He wishes to be in relationship with  I will be their God  Blessed is the nation whose God is Jehovah, Psalm 33: 12. 

    RemEvery bit of the reproach of Egypt is gone from those people. 

    JTExactly. That is what comes out in Joshua, the reproach is rolled away. I think this is very practical, for it helps us in finding the people whom God owns practically  they have a sign. In Timothy we are exhorted to pursue righteousness, faith, love, peace, with those that call upon the Lord out of a pure heart, 2 Timothy 2: 22. This sign goes with that, they recognise the Spirit. 

    QuesDid I understand that this sign is only found practically where separation is maintained? 

    JTIt goes with that. Abraham had already testified to the truth of separation. This goes a little further than that, while including it, in that it implies power; things are being done that God approves where this sign is found  a very great matter. 

    QuesIs it the separation that leaves room, for God to carry on His operations with these people? 

    JTQuite so. He has them for Himself. Walk before me, He says. That means they are not walking in the worlds ways and fashions, they are not considering what men think of them, they are walking before God. 

    QuesDo you mean that, to be in line with the testimony, the power of God is necessary  that faith alone is not enough? 

    JTNo. Faith is light for us, you know what to do, but then you want power to do it. You may have light and resort to human resources, as Abraham did. There was the fruit of that in the thirteen-year-old boy who persecuted Christ, typically. The work of God is to be carried on by the power of God. 

    RemIt appears there is the possibility of being in the separate position, and yet not possessing the sign. 

    JTThat is an important suggestion. Our position may be right and yet we may be without power; the power must be there if there is to be anything done. How important it is to find people through whom things are being done that God approves. 

    RemThe Spirit is a seal or sign that the power of God is with the person. 

    JTThat is what is meant, it is a question of the Spirit of God. If the flesh is unjudged, we are relying on human methods and means, He is just simply ignored and nothing is being done for God, there will be no results for God. This chapter contemplates results for God; chapter 16 contemplates certain results, but not such as God approved. 

    QuesIs it right to say that the power is in the cutting off, and that can only take place under the power of the Spirit? 

    JTExactly. Circumcised ... in the putting off of the body of the flesh, in the circumcision of the Christ, Colossians 2: 11. 

    QuesWould Abraham failing on his face suggest a state in view of having the power of God? 

    JTIt was very comely he should do so. We can see how beautiful the relations contemplated are, in Jehovah saying, It is I. God is beside Abraham  as it were one person talking to another, God recognising this man according to what he has; now he is to be something more than that, it is to involve great results for God. 

    RemAfter this, in Abrahams household, if anyone had not been circumcised it would raise a question. 

    JTIt would, therefore the end of the chapter tells us there was no uncircumcised person in his house. 

    RemIt is important that the sign should be recognised amongst us at the present time in the power and spirit of it. 

    JTYes. It is a very interesting and profitable thought that we should look out for persons having this sign; there are not many of them we have to admit, and we want to find them all. 

    RemPaul said to some, Did ye receive the Holy Spirit when ye had believed? Acts 19:2 Had they got the sign? 

    JTThat is right, Paul raised that question with the twelve men at Ephesus. 

    What we read in Genesis 21 confirms all this. It would be profitable to link it with this sign, because of the well that Abraham says the Philistines had taken away. He gave Abimelech cattle, but he set aside seven ewe-lambs. Considering these seven ewe-lambs should help us as to the practical working out of the sign of circumcision; they were to be a sign or witness to Abimelech that Abraham dug that well, he has laid claim to that well. Digging a well is not the same as finding a spring. There are wells you may find. The first wells of water that Israel found at Elim are not said to have been dug. Digging in the wilderness is an advance on that and comes in many years later. It implies that I have the Spirit, and now I am finding out that I can use the Spirit in myself to make a clearance, so that He should be ungrieved. 

    QuesWould you open up a little the difference between having the Spirit and making use of the Spirit? 

    JTWell, what we have been saying implies that I am making use of the Spirit  we worship by the Spirit of God. I am to live in the Spirit, according to Galatians, and walk in the Spirit, and by the Spirit await the hope of righteousness; the fruit of the Spirit is given under nine different terms in Galatians 5. In the types, Israel had the Spirit early in their history; the battle of Rephidim was in that connection (Exodus 17); the rock was smitten and the waters flowed, and immediately Amalek attacks, that is, Satan in the flesh, as if he would set aside the great gain of that water for Israel. So Joshua comes in for the first time as a military leader, and victory comes through intercession on high. The Holy Spirit is there recognised in the history of the believer; but you do not get digging until many years after. Digging alludes to the clearing away in myself of what I have discovered to be a hindrance, and what has caused the Spirit to be grieved, so that He is not free in me. 

    QuesYou are referring to Numbers 21? 

    JTYes, that is the digging. Digging is by the princes, it is a question of spiritual power in the saints that leads to it. 

    QuesDoes that spiritual power come about by beholding the serpent of brass? 

    JTYes, that is the objective thing; the contemplation of sin in the flesh in the brazen serpent, is the truth in an objective sense, but the digging is what I do; it is perhaps not much understood, but that is the truth. Abraham says, these seven ewe-lambs are to be a witness to me that I have dug this well. Well, what kind of creatures are those seven ewe-lambs? They are not quarrelsome, they are docile; figuratively, they are people you would love to live with. How did that come about? They are not wild asses, like Ishmael; the product of the flesh is that  a wild-ass of a man (Genesis 16: 12); he would not be the kind of man you would like to live with, certainly a man like that can be of no help in a meeting. But these seven ewe-lambs, how beautiful they are in their spirits, typically. The captain of the Philistines was relying on his army, but these ewe-lambs are not like that, they are the kind of thing a spiritual man puts forward, they are the witness to me that I have dug this well. 

    QuesDoes this contemplate Colossians 3, Put on therefore as the elect of God ... meekness? Colossians 3:12 Very good; that is the idea. 

    RemI ... beseech you by the meekness and gentleness of Christ, 2 Corinthians 10: 1. 

    JTYes, it is the product of the Spirit. That is the thing to bring forward before these big men. We have remarked about Titus, what a man he was! Paul also says to the Corinthians, I have sent to you Timotheus, who is my beloved and faithful child in the Lord, who shall put you in mind of my ways as they are in Christ, 1 Corinthians 4: 17. That is the idea. 

    QuesAre they the results of the digging, and hence the fruit of the Spirit? 

    JTThat is the idea, the product of the Spirit. 

    RemWhen a mans ways please the Lord, he maketh even his enemies to be at peace with him, Proverbs 16: 7. Abraham was walking before God and his heart was perfect, and nothing could stand against that power. 

    JTThey recognised that power was there. Abimelech, and Phichol the captain of his host, spoke to Abraham, saying, God is with thee in all that thou doest. What a testimony! The king with his military leader beside him, is coming to see that the power of God is better than what he had; and that is the testimony in face of all these big men round us. Get the biggest of them and bring him into a meeting where the Spirit has place, what could he do? He could not do anything; he could outside, but not where the Spirit of God is. So they say to Abraham, We see God is with you and He is with you in all you are doing; you are doing things by the power of God. 

    RemThe disciples at the beginning of the Acts represented the Lord Jesus. 

    JTYes, that is amongst themselves; and if anyone came in and saw what they were doing, it would be observed that all was by the Spirit. 

    RemIt is a wonderful thing to present these seven ewe-lambs to the Philistines. The weapons of our warfare are not carnal, but mighty ..., 2 Corinthians 10: 4. 

    JTYes. I believe Titus and Timothy were both representative of that Spirit, they were Pauls children in the faith. 

    Abraham could not raise so many men as Abimelech had, but he had three hundred and eighteen trained servants born in his house, they were his house; that is the kind of military that are in view  the household of faith. 

    HBOf Timothy Paul says, See that he may be with you without fear, 1 Corinthians 16: 10. Is that the ewe-lamb character? 

    JTYes. He would not fight his way, but wait his opportunity. 

    HBI would like a little more help as to the digging. Is it making definite room inwardly for the Holy Spirit, not merely the refusal of the features of the flesh? 

    JTThat is what is meant. They dug the well with their staves  I take it that would allude to experience, that I have tested out the flesh and am resolved not to use it again; experience precedes the digging. Abraham had experience of Ishmael, and his resolve was not to resort to that principle again. Digging is strenuous work, it involves exercise; and the experience that you get in earlier life helps you. You would say, I have tried mans method before and it has been futile, I will not use it again. I got up last night and I was dependent on the Lord and I never had such liberty. I did not have much to say, but I had liberty, I had power in what I was saying. At another time I committed a thing to memory and I gave it out, but I did not have power; I will not do that again. Such experience precedes digging. 

    QuesWhat is the thought in the law-giver? 

    JTThe law-giver regulates you. The princes dug the well at the direction of the law-giver; Numbers 21: 18. 

    RemYou would not rely on past help, but seek present help. 

    JTThat enters into it too. Many struggle on in their service, in their spiritual experience, their worship, and in the part they take in the assembly: they do not see how futile are their efforts. The princes were men of experience. 

    AELHow do the foes Sihon and Og come in? 

    JTI suppose Og was a big man; that is probably the last thing we get rid of, our own self-importance. Even if I do use the Holy Spirit and have power in my ministry, I may not get rid of Og. I may think that, after all I am a big man, bigger than ever if I have been helped by God. I have to learn that myself and my bigness is Og. 

    RemThis well being Abrahams well, would be a source of refreshment to others. 

    JTYes, that is what is meant spiritually. He approaches the subject at once, it says, Abimelech ... spoke to Abraham, saying, God is with thee in all that thou doest. And he goes on to say, swear to me here by God that thou wilt not deal deceitfully with me, nor with my son, nor with my grandson ... . And Abraham said, I will swear. Then it says, And Abraham reproved Abimelech because of a well of water that Abimelechs servants had violently taken away. That is what he had uppermost in his mind. You can see the link between this passage and chapter 17. 

    QuesWhat do you make of the tree or the grove he planted? Is that the thought of fruitfulness again? 

    JTAbraham planted a grove in Beer-sheba, and called there on the name of the Lord, the everlasting God. I think he there formally commits himself, for it is a question of his worship now, the grove alludes to his worship. He is calling on the name of the Eternal God. He can well afford to make a covenant with the support of such a God. Abimelech wanted it to extend to his son, and grandson  it did not go beyond that. But Abraham would say, I can well afford to make a covenant, for I am calling on the name of the Eternal God  His are eternal relationships. I think it brings us on to those who worship by the Spirit of God. Abraham began as a worshipper, he began with an altar, now he has this grove and calls on the name of the Eternal God; it is an eternal thing we are brought into. 

    RemThere is no way of escape from idolatry but entering on this ground of worship. 

    JTQuite so. Whilst God graciously comes down near to you, as He does here in saying to Abraham. It is I, yet faith recognises His greatness, He is the Eternal God. This is the first reference to the Eternal God. Abraham is in liberty now, not in fear; God would have us to be without fear. 

    QuesI would like help in regard to the activities of the Spirit. You have referred to those in whom the Spirit is grieved. Would this include believers who having the Spirit, are not yet separated to the truth that is in the mind of God? I take it it is possible to have the Spirit, and yet not be led by Him. 

    JTThat is right. Abraham is making everything of the Spirit. This great man, Abimelech, recognised that God was with him, as men will by-and-by, when ten men shall take hold of the skirt of him that is a Jew, saying, We will go with you: for we have heard that God is with you, Zechariah 8: 23. There will be evidence that God is operating there. Abraham is doing things, and Abimelech says, God is with thee in all that thou doest: then Abraham immediately brings up the question of the well, indicating that the secret of all this is the Spirit. He says, I have dug this well, that is, I have endeavoured to make room for the Spirit, and you can see that I have done it by this well, but you are trying to baulk me. Abraham reproved Abimelech because of a well of water that Abimelechs servants had violently taken away. They were frustrating this great principle of operating by the Spirit. 

    QuesWas Paul reproving Peter as mentioned in the epistle to the Galatians because the well of water had been taken away? 

    JTThat is the thought. So now Abraham gave him cattle, it says, and both of them made a covenant, and Abraham set seven ewe-lambs of the flock by them selves. The result is to be seen by itself, it is the product of the Spirit, and is to be seen by itself detached from all else. And Abimelech said, What mean these seven ewe-lambs, these which thou hast set by themselves? He notices this, and Abraham says, That thou take the seven ewe-lambs of my hand, that they may be a witness to me that I have dug this well. Abraham has these seven ewe-lambs prominently in his mind in all this, they represent the great product of the Spirit, and are the witness that he dug the well. 

    HBYou spoke of persons. Do these seven ewe-lambs represent such characteristically? 

    JTQuite so. You might say, it is Christ. He says, for instance, to the leper, Go, and show thyself to the priest, and offer for thy cleansing, according as Moses commanded, for a testimony unto them, Luke 5: 14. They never saw a leper like that, one cleansed by Christ. 

    QuesIs that seen in the Israel of God, at the end of Galatians? 

    JTThat is the idea. 

    QuesDoes the last verse of this chapter show that it is possible to live in the land of the Philistines, surrounded by them, and yet be free in this way? 

    JTThat is what I thought. Abraham is sojourning there without fear and carrying on his worship of the Eternal God. 

    RemIn chapter 20 Abraham received cattle from Abimelech, now he is the giver. 

    JTYes, see how superior he is. It is the Spirit of God that makes us superior to this world  nothing else. 

    QuesIs there a link with Peter and John in Acts 3 where they say Look on us? 

    JTYes. They were a beautiful sight  Gods best, as you might say  going up to the temple at the hour of prayer. 

    AMDo we see the seven ewe-lambs in Acts 11, where Peter draws attention to himself and the six men who went with him? They of the circumcision contended with Peter after being with Cornelius, and he points to the six men who were with him as a proof of the service he had rendered. 

    JTI think that is a good example. Ye which are spiritual, restore (Galatians 6: 1); they are the only trustworthy persons to visit one needing recovery. 

    QuesAfter Abimelech and Phichol return Abraham sets up a grove and calls on the name of Jehovah, the Eternal God. The spirit that is seen in them would be out of place in the service of God? 

    JTThose men would have been in the way in the service, but they have these seven ewe-lambs for a testimony to them. One great point in these last days, whatever the results may be, is that God has a testimony, and He will be able to say to them by and by, Thou knewest all this Daniel 5:22. We want the well open, we want that to continue. God is helping us to continue on the line of the Spirit in order to keep things open; the flesh is not to be allowed to baulk the action of the Spirit. 

    RemIn the next chapter we see how these things are tested  God would test Abraham. 

    JTYes, and He would bring him into greater things through the test; it is progress all the way through, and the exercise for us today is to keep the well open. We are resolved, by the Lords help, to keep the flesh out, to allow room for the blessed activities of the Spirit; these meetings are all for this purpose, so that the blessed activities of the Spirit might proceed. 

    QuesIn regard to the meetings for ministry, which have been revived in these days, would they form an occasion for the power of God to be seen amongst us? 

    JTI think they do. Meetings like this, and all meetings in which the Spirit is free, correspond with this. It is of the greatest importance that we should keep before us that there is to be room for the Spirit. Grieve not the holy Spirit of God, Ephesians 4: 30. Quench not the Spirit. Despise not prophesyings  1 Thessalonians 5: 19 - 20  make room for the flow of the water. 

    QuesWere they keeping the well open in the Acts by ministering to the Lord and fasting? 

    JTQuite so  they worshipped by the Spirit of God. 

    RemWhatsoever God doeth, it shall be for ever, Ecclesiastes 3: 14. He is the Eternal God  there is something to rest on. 

    JTYes, quite so. There is a landmark here, both in Beer-sheba and in the Eternal God: the faithfulness of God and the perpetuity that would enter into eternal relations. It is no matter of time now, we are entering on eternal relations. Moses takes it up later, he speaks to God in this way  From eternity to eternity thou art God! Psalm 90: 2. 
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    THE LORD COMING INTO OUR CIRCUMSTANCES (JT 41)

    Genesis 17: 1 - 8; Mark 6: 45 - 56; Luke 24: 36 - 43

    In these scriptures I purpose to show by the Lords help how God comes into the circumstances of His people. In Genesis 17 He comes in in relation to the age of the believer, and as approving his progress as a believer. In Mark the believers are in circumstances that are testing, but they are in them by the Lords appointment, not of their own volition. He comes into these circumstances. In Luke the circumstances are the outcome of light; they are the choice of the believers involved, they are of their own making, and right so far, inasmuch as they are the outcome of light. He comes into these too. Under these three heads I desire to speak, so that we may see the divine interest in us. No doubt these three sets of circumstances would cover most of us, so that I hope every one here will get something. 

    First as to Abram. He was an old man, but he had made good use of his years, and is approved. He is presented to us as a characteristic believer. He is Abram the believer, and is said to be the father of all believers  a very great distinction, but he is now an old man, although he lived a great many years after this, he had come to the time of life when nature is weakened. God knows that the weaker the nature, the greater the advantage of the work of God in us. So that elder brothers and sisters have a certain advantage in that way, and God knows that and never fails to use it. He never fails to use anything that furthers His work, or that enhances it, so if a brother is advanced in life and consequently nature is weakened  ninety-nine years of age here  God takes account of that, and He comes in to help him at this point, to further what He already approves of. For the principle is more and more. Whilst we are down here the education goes on, the work goes on to perfection. God intends to fill His universe with men, meaning persons of full development. There is no suggestion as far as I can see of any growth after we enter on our final state, answering to the counsel of God. Now is the time for growth, and in Gods mind it is more and more. Even the apostle Paul says, Not that I ... am already perfected. There was still something beyond, and he says to us, Paul the aged, being such an one as that. God would help him peculiarly, using his very age; for as I said, the weaker nature is, the greater the advantage of the work of God. 

    Here we get God appearing to Abram. It is one of several such appearings with which Abram was honoured. We have other interventions of God. In chapter 15 we find God speaking to him by the word of Jehovah, it is the first mention of this that we get in the Scriptures, and it means that God intends to make him intelligent. One of the most important things for us is to be made intelligent as to His mind, so God communicates by the word of Jehovah Himself. That is what you get in chapter 15. In chapter 16 Abram fails, but still he is moving on in faith, and has reached the age of ninety-nine years, so what I want to say will bear largely on the older brothers and sisters. 

    Advancing age should help us, as in Abrams case. God had in His mind, walk before me, and be thou perfect. Paul said, I do not count that I am already perfected, but he was aiming at it. The idea of manhood is conveyed when the senses are fully developed, but there is a fuller thought of perfection involving the apprehension of the heavenly calling (Philippians 3) which corresponds with the measure of the stature of the fulness of Christ  the full-grown man. The apostle did not count that he was just up to that, he did not consider that he had apprehended fully what he was apprehended for. Think of what we are apprehended for! Were we really to take it in, it would cause great jubilance of soul. 

    It is the great thought of God for us, and the apostle aimed at that. 

    Now God says to Abram, walk before me, and be thou perfect. God was entering into covenant with him, I will make my covenant between me and thee. A personal link is about to be established between Jehovah and this believer, this favoured man. It is a personal matter. God is usually spoken of in Scripture in the singular, sometimes in the plural, but we know from Scripture that there are three Persons in the Deity. We must bear that in mind, and so here it is a personal matter, the personality, speaking reverently, of God. The thought opens up much. The great possibilities of personal relations with God! Think what is brought into it! Baptising them to the name of the Father, and of the Son, and of the Holy Spirit. That means we have personal relation with Them, with any or all of Them, and in Each we have to do with God. That is what I want you to keep in mind in what I have to say; God comes into the circumstances of His people. Now as to Abram  the name Abram as most of you will know signifies father  high father. It signifies moral dignity and elevation. The name Abram carries that with it. It is not cancelled by the new name, but rather carried forward, and added to it is the great thought of increase. Increase on lower ground is pernicious. What has happened in the history of the testimony is increase on lower ground; there has been constant descent in the history of the church, one divine principle or truth after another being given up, because it could not be maintained; so that lawlessness became legalised. The laws governing Gods house and truth generally could not be maintained, and so they were given up legally. Thus men could go on with a good conscience with a spurious christianity. That is a most terrible thing in the history of the church  the gradual setting aside of the great principles and the truth of God because they could not be kept. It is all around us, and God is calling us back to the law and to the testimony. To the law and to the testimony: if they speak not according to this word, it is because there is no light in them, Isaiah 8: 20. So Abrams name refers to a high standard of things. He was called out, setting forth typically the principle of our position  called saints. Get thee out of thy country, and from thy kindred, and from thy fathers house. Why is the fathers house not put first? It is carefully stated. It is country first because the patriotic idea is so ingrained in us, and so difficult to eradicate. I am not here to preach anything against the authorities, I am only presenting the truth that our citizenship is in heaven, our commonwealth is in heaven; it includes the idea of politics. The saints of God have politics of their own in heaven. Not simply that they are of heaven, they are in heaven, where we belong according to divine counsel; from whence also we look for the Saviour, the Lord Jesus Christ, who shall change our bodies and fashion them like His glorious body. 

    Abram is called out of his country, kindred, and fathers house, into the land of Canaan. He came into the land of Canaan. He is in it now, according to this chapter, and has this name Abram, which means high father, and yet he has no children. He has Ishmael, but no children according to God, for Isaac is not born. But he is suited now to have increase. He corresponds to the idea in Psalm 113, He maketh the barren woman to keep house, and to be a joyful mother of children. You must have the housekeeping before the children. The children are to be brought into an orderly house, and hence the mother is joyful. Abram corresponds to that. His name signifies moral elevation, as I said; and God says, I will give you children, a great number of them; you shall be father of a multitude. In saying this God says, I am God Almighty. He has called the universe into existence. He who has raised Christ from the dead by His exceeding power, can give increase in children  spiritually, I mean, but the conditions that God honours in this passage are the conditions that were present with Abram, the moral state of things in his house. How elevated he was as compared with what was current! This is a very loud voice to us who are parents as to how things are in our houses, and in a wider sense, how conditions are in the assembly, whether this moral elevation exists, or whether there is gravitation to the lower levels of religious order, and society. God would say, To increase you there is to increase the confusion; I am to increase you on the high level, on the level of the upper room, and so He says to Abram, I am the Almighty God; walk before me, and be thou perfect. And I will make my covenant between me and thee, and will multiply thee exceedingly; and Abram fell down before Him  very beautiful! It was the result of the appearing. The appearing signifies some sense in which God intends Himself to be known, as fitting into the particular circumstances. In this case it is God Almighty, but the appearing involves even more than the words. God Himself  in His love  was in the appearing. There was something that Abram saw as well as heard, and now Abram falls down. He is in keeping with this very great occasion; he falls down before Jehovah, and now Jehovah says to him, It is I (verse 4). Beautiful! God Himself coming in to talk to His faithful saint  God and Abram. One might ask as to whether brethren are in any way conversant with divine talking, and in a personal way. In the fifteenth chapter, we are told, God spoke in a vision, by the word of Jehovah  not an appearing. That is a question of the word of God, by which He opens up His mind, and leads us into it, but an appearing and conversation following is more personal. This is a personal matter, and it is very apropos to inquire whether we know anything at all about it. God has to say to us. He speaks to His people in this way. The word of God is a great general thought, but appearing and saying, It is I, and continuing a conversation, on the part of God is most touching. 

    Think of the blessedness of that! God says, It is I. I want to converse with you and you with Me, I want to be in close relation with you, to enter into covenant with you, and bind Myself to you. Think of God Himself coming to us in this way! God is not acting on the principle of mediator here. It is God with Abraham, it is a personal matter. How honoured this man was! Is it written for him alone? No, it is written for us, to show us what is open to us and what God is ready to do for us, but it depends on the state of things with us. God is approving the state of things in Abrahams circumstances here, and He is coming in, in this way, to show what He thinks of a believer who is controlled by and is in keeping with faith. He says, I am the Almighty God, and again, It is I. He says to Moses, I AM THAT I AM; it is the personal thought. God did not say, It is I to Adam, or to Enoch, or to Noah; it is to the man called out, the man of faith moving in faith, and approved in that way. 

    Then God says to him, Your name is to be changed; that means that there is promotion. God comes in for that purpose, the believer is promoted before Him. He says, Your name is to be no longer Abram, but Abraham. God pronounced that name first. I have no doubt that is how spiritual things take form. God pronounces it first as far as we can see, and Abraham is to bear it ever afterwards. He is our great progenitor spiritually, he is called the father of all believers, and thus we are in direct relation to him. You may talk of ancestry, but think of this! The children of Abraham are not those born after the flesh but after the Spirit. We are all the sons of Abraham in that sense, and this is how our great ancestor spiritually was honoured of God, and He has in mind that all the seed are to bear the marks of this great distinction. We are the seed spiritually, the seed of Abraham, and God would intimate to us what a place we have with Him, and how we are brought into covenant with Him. Circumcision is the answer to this on our side. It is a question of the Spirit given consequent upon the death of the Lord Jesus; by whom we disallow the flesh in a practical way. We are thus, as seen here in type, bound up in everlasting covenant with God. 

    I will now go on to Mark. As I intimated, these circumstances are not the circumstances of the disciples own making; the Lord made them, and I may say that is the position of christianity. The circumstances are divinely made; the path of the will of God is never optional, it is always imperative from the divine side. Paul says, if I do this thing willingly, I have a reward: but if against my will, a dispensation of the gospel is committed unto me. Our position as true believers before God is against our natural wills. That seems a peculiar thing to say, but it really is true. Our natural wills are against our position in subjection to God. 

    The Lord having fed the multitude says, I will send them away; He then constrains the disciples to go into the ship, and to go over to the other side. He constrains them to do it. Thank God they were constrainable! Some one here may not be constrainable. You come here under constraint, yet it may not go beyond what is merely natural. We thank God you are here, for even if you are unconverted you are in the range of the truth; this meeting is to bring you under divine constraint, and that will militate against your will. These disciples were amenable to the Lords constraint, so they went into the ship and crossed the sea to the other side, while the Lord sent the multitude away, and went up to the mountain to pray  an elevated position. Their position is on water level. How great a thought it is that we christians have Jesus interceding for us above! We can say, such an high priest became us, who is holy, harmless, undefiled, separate from sinners, and made higher than the heavens, Hebrews 7: 26. 

    In the previous verse it says he ever liveth to make intercession for them as if He did nothing else. Surely the intercession is to maintain us in moral elevation, to keep us from gravitating to the level of the world, whether religiously or socially. 

    Now we are told that He was alone on the land, but they on the sea; and they were toiling in rowing, the winds being contrary to them. Satan knew they were in a plight. There was a state of hardness of heart there. This constraint came in immediately after the feeding of the multitude, as if the Lord would say, Surely there would not be doubt in your minds as to Me, you will not have hard hearts now. But they had, and they carried their hard hearts into the boat, and with hard hearts strained at the oars. We are told then that the Lord came into their circumstances  the oars being pulled and tugged, the winds being contrary to them, as if something were working against them. You say, you do not know my circumstances, but the Lord does, and He is not far away  He is interceding for you, that your faith may not fail; He knows all about what you are going through, and He is about to come into those circumstances. I made these circumstances, He would say, and put you in them for a purpose, to test you, to bring out what is in your heart, and I am coming into them. It may be there is someone here like this, in difficult circumstances, and you are complaining of them. The Lord knows that contrary wind, He knows the source and author of it. He knows your weakness, He knows the thing that is directed against you. He knows that the enemy is trying to overwhelm your faith, to make you give up your faith, and He says, I am coming into those circumstances. Are you ready to receive Him? Would you know Him if He came in? I want to bring home to you that in such circumstances we are very apt not to know Him. They did not know Him here. We have a word which signifies a phantom, they thought it was this  an apparition. That is how they understood their Lord. It is a poor thing if that is the kind of thought you have about Jesus as coming into your circumstances. Something to be recoiled from, that is what they thought it was, and yet He was feeding the multitude just a moment before. Here He is now on the sea, but not as they are, He is walking on it: they are in a boat, pulling their oars against the storm and waves. He is walking triumphantly. It is a triumphant Christ. What will He not do? Is there anything He cannot cope with? He has triumphed over every foe, if He comes in now He comes from heaven. He comes in spiritually. It is not a spirit, but a Person, a Man. God manifest in flesh, no less than that. Here they are afraid and are troubled. Is this a phantom? Is it against you? Do you not recognise the well-known form? Did you ever know of a person walking on the water before? Never. It is the Lord Himself  it can be no other, He is walking on the water. But now He made as if He would go past them. This is a most serious matter. There is a voice in this as regards our position; the Lord has come near to you to help you, and things are not just right. You have just seen a gracious miracle by the Lord, the outcome of His compassion  and still your hearts are hardened. He does not deal with externals, but internals. God looks at the heart, and the Lord knew the state of their hearts, and saw the unbelief. He would say, You may be without Me altogether, you are not in a state to receive Me, you do not know Me, you forget Me, and it may be I shall have to go on to others. It is a most serious matter; it applies to individuals as well as to companies of saints. You may be overcome by hard circumstances, but the Lord intends to make something out of you for His service through them. You may be nominally in His service, but ineffective, and He needs effective servants. In the meeting you are not serving as you should. He put you in these circumstances, but you are not hearkening, you are hard, you are complaining. He may have to go past you, and you do not want that. All these thoughts enter into this remarkable scene. But in result, He came up into the ship and the wind fell. Think of the scene  He came into the ship and the wind fell! As soon as the Lord comes into your circumstances, their hardness ceases: the wind falls. One important lesson here is to keep a clear vision. Use what you already know about Christ to discern Him when He comes into your circumstances and do not retain a hard heart. A hard heart may mean that He will pass you by; He has done it to many. They are not amenable to discipline. He made as if He would pass them by, but His love knew the real thing was there, and He came into the ship. As Peter says, in John 21, thou knowest all things; thou knowest that I love thee. In his first answer Peter used a word meaning conscious knowledge; he appealed to the knowledge Christ had divinely; but finally he referred to the external evidences of his love, and so he used a word denoting objective knowledge  as if to convey to the Lord that He could see that he loved Him. Some little thing was manifest in Peter that the Lord could see, and it was no longer a question of appealing to His divine knowledge. There is some little thing that shows you love Christ and He takes notice of that. When we have a refractory brother to deal with, how refreshing it is when there is some little thing that we can see that shows there is love for Christ. That will spread, and we pray that it may spread, and the spreading of it will mean the dissipation of what has caused the trouble. The Lord came into the ship and they come to the land, and there is a wonderful time. You see how He was recognised on the land, and how they ran everywhere to bring their needs to Him. He has the cure for every ill, even a touch cured people. What a Person He was to them now! You can hardly get a passage greater than this one that speaks of the wonderful works of Christ. He had said, as He appeared to them on the water, it is I. He would have you to know it. It is not an apparition, It is I, and now they know Him and others know Him, and they bring all their needs to Him. He has a cure for every ill; not only can He silence the storm, but all the diseases that sin has occasioned are dispelled by Him. 

    Now in the final scripture, it is a position of our own making. It is agreeable to the Lord. The circumstances are of our own making, the outcome of light. God has been gracious, and has given us much light; many of us here have moved in this light, and we have circumstances similar to what is described in these verses. The two disciples from Emmaus came to Jerusalem and they found the eleven and they that were with them gathered together. The assembly is in view here. How we thank God for the light of the assembly! Through grace many move in that light, and there are little meetings in many countries throughout the world, all known to heaven, and the Lord has His eye on them, and visits them constantly. But now the question is whether we are equal to His visit in these circumstances of our own making, and whether there are conditions in keeping with heaven, where the Lord can come in and find a welcome. Why this perturbation? Why not readiness to receive and enjoy and reciprocate the love of this glorious Person? The position for Him here is a little better than in the house of Martha, seen in Luke 10. He was received there, but He was criticised severely, and Mary, who sat at His feet, was criticised too. It was a very uncomfortable state of things. We do not want to make the Lord uncomfortable, so to speak; we may be gathered on the right ground and according to right principles and yet things may not be comfortable, and He has to set them right. Time has to be spent putting things right that ought to be spent in the enjoyment of happy reciprocal affections. The Lord has to spend a good deal of time correcting our state. They came together here intelligently, and the Lord came into their circumstances on account of that. He says, Peace be unto you. He did not come in to criticise, He does not imply there was anything wrong. He acts as if all was right, and that He was expecting things to be right, but they were not. He said, Peace be unto you, as if they were ready for Him, but they were not. He has to do much to adjust them, so that they may be intelligently restful in His presence. He was in a spiritual condition, but nevertheless as a real Man, and so He says, it is I myself. That is the position. It is now clear; and He proceeds further to open up the Scriptures, and to open up their understanding, so that great results follow. Where the Lord comes into our own circumstances, great results follow, there is great hope in it. 

    The Lord would encourage us to take up this line of things, and see what there is in these last days in the way of divine visitations  divine Persons coming in in a personal way and having to say to us, and we to Them. 
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    DIVINE NAMES (5) (JT 50)

    Genesis 17:1 - 7; Genesis 48:1 - 4; Romans 4:16 - 25

    JTThis title of God Almighty conveys power intensively. The word God here, by itself refers to power, so that the idea of power is very much emphasised, implying that God is all sufficient, whatever the circumstances in which His people may find themselves. It is said in Exodus 6 expressly that He made Himself known to the patriarchs under this appellation and it is found in our chapter, Genesis 17, in connection with Abraham. It stands especially in relation to him. In chapter 28 we have it in connection with Isaac and in chapter 48 with Jacob. The apostle Paul carries it down to the New Testament in calling attention to Abraham in this way in Romans 4, how he believed that God was able to perform what He promised, and in 2 Corinthians 6 God tells those of us who have come out from the world and separated ourselves, that He becomes a Father to us, and we are His sons and daughters; this promise is by the Lord Almighty. It becomes therefore a practical matter to us at the present time. The saints of God are beset with peculiar difficulties; though these difficulties may not directly affect us here, they seriously affect brethren elsewhere, and we are suffering with them; and it is a great comfort that as understanding this title we can say, like Job, that God can do everything. In the book of Job the title Almighty is used by itself as a name of God: thus the almightiness of God is stressed there. He is known as the Almighty to Job. It is significant that in the book of Job, both Elihu and Jehovah Himself calls Jobs attention to the creation as a witness of Gods power, so that he finally says to God, I know that thou canst do everything  seen in its fullest sense in the resurrection of Christ. We are to know the surpassing greatness of Gods power which He wrought in Christ when He raised Him from the dead. 

    WB-wIt seems to be linked on with multiplication. Abrams name is changed to Abraham  father of a multitude. Is that the idea of the power of multiplying? 

    JTThat is what I thought we might see. It is in connection with Abraham especially, significantly enough here, that the change of name should involve that he should be the father of a multitude, and that is carried down to the New Testament in Romans 4, showing how Abraham took it up in faith counting that God was able to accomplish what He had promised. He was able to do it; it is a question of Gods ability. 

    JHEIf we are going to accomplish anything or apprehend anything, it is on the principle of faith. 

    JTThat is the thought, faith appropriating what God is. The leper said  If thou wilt thou canst cleanse me, Mark 1:40. The Lord both willed it and could do it; He touched him and said, I will, be thou cleansed. 

    CAMReferring to the fact that Abraham was at this time ninety-nine years old, would you think that the power of this name comes to us after we have given up all kind of hope on any other line? 

    JTIt does. In chapter 16, we have that very thing in Hagar. God took up Abraham, according to the chapter we read, in spite of his great age and gave him Isaac. Ishmael was not the product that God intended for Abraham. Abraham had to learn that; he had no change in name in connection with the birth of Ishmael; it is in connection with the birth of Isaac. 

    ACRelative to the Almighty, I wanted to know if the reference to the first verse of Psalm 91 would confirm what you were saying as to the power of God in that name? He that dwelleth in the secret place of the Most High shall abide under the shadow of the Almighty, Psalm 91:1 Yes; that psalm has been a comfort to many of our brethren lately. 

    ARWhat would you say about the Lord Jesus in the garden of Gethsemane? He says, Abba, Father, all things are possible to thee, Mark 14:36. Has He got in mind the almighty power of God? 

    JTQuite so; that is practically what Job said. He said, I know that thou canst do everything, Job 42:2. The Lord Jesus says, all things are possible to thee, but He says, Abba, Father. That shows that the name Father is cumulative; that the almightiness of God enters into it. Thus Christ was raised from the dead by the glory of the Father. 

    ARDo you think He had in mind that God in His almighty power could fulfil His purpose some other way? He says, My Father, if it be possible let this cup pass from me, Matthew 26:39, as if He was weighed down by what was involved in going that way. 

    JTIf it be possible. That is, if the counsels of God admitted of it. The Lord would not have His Father turned aside from the accomplishment of anything that He had in mind, all must be according to His will. The Lords words there bring out His full position in subjection and the full position of God as the Father, as in control; although He called Him, Abba, Father there, He called Him God on the cross. He does not say, Abba, Father, Abba, Father, why hast thou forsaken me?; it is My God, my God, why hast thou forsaken me? It was necessary with God as dealing in the fullest way with sin. If there was to be salvation for anybody; if Christ is to have companions, it must take place, so that the first thing you get after His atonement is accomplished, is that He is declaring Gods name to His brethren, and in the midst of the assembly praising Him. He had said, And thou art holy, thou that dwellest amid the praises of Israel, Psalm 22:3. That all entered into the Lords words to His Father in Gethsemane. 

    ABPWould the offering of Isaac suggest that this apprehension of God was fully taken on by Abraham? 

    JTWell, that is what is stated: counting that God was able to raise him even from among the dead, Hebrews 11:19. Did he not say to the young men, Abide ye here ... and I and the lad will ... come again to you, Genesis 22:5? He expected Isaac to return with him. 

    ABPI suppose Hebrews 11 confirms that, knowing that he was able to raise him from the dead. 

    TWWhy do you say it is the exceeding greatness of His power that is needed to raise Christ? 

    JTIt is meeting the power of death. It is said of the Lord Himself, marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead, Romans 1:4, however few or many. The stress is on the word dead  dead persons; the power involved persons dead for thousands of years; not that He is said to have raised any of such, but He could and will. We are so accustomed to the idea of the resurrection of the dead that we hardly realise what is implied in taking a man out of death. There is no physical trace of most; yet the Lord Jesus will take all out of their graves. But in His own case, it is the surpassing greatness of his power towards us ... in which he wrought in the Christ in raising him from among the dead, Ephesians 1:19,20; as if the power of death was stressed there. 

    CAMI suppose in connection with that, every intelligence in the universe would be in a sort of suspense, if you could say such a thing as that, when Christ was in death; so that the magnitude of what God did could perhaps be said to be the greatest thing ever done. Would you say that? 

    JTThat is how the matter stood; it was before the universe, that the Son of God had died, and he was attested to be that, even by the Roman centurion at the time. There was ample evidence as to who He was, and yet He is held in death; so that it was a question for the whole universe. Why should it be? And hence the magnificence of the act of the Father in raising Him by His glory, Romans 6:4. What an answer to the cross and the grave! 

    ACThere is no mention of the Almighty there, although power is involved. Would you say a word as to that? 

    JTIt is to bring out that there was more than power  affection was involved. Affection was more prominent there than the power; the power was there of course, but the Fathers love for the Son was active; the One He had proclaimed as His delight was lying in death. His affections are involved. Think of what it was to God to be without Christ for three days and three nights! Of course you might say, the Lord Jesus had gone to paradise; He said He was going there, but that is not the full thought of manhood. God had proclaimed His delight in the Lord Jesus as Man down here, and He was without Him for three days and three nights, in that sense. 

    EEHWhat would you say about Abraham here falling upon his face as a result of this objective presentation, I am the Almighty, Genesis 17:1? 

    JTWell God had said, I am the Almighty God, Genesis 17:1, as we have already remarked. The idea of power is in both Almighty and in God. It is the word El that is used for God here, which means the Mighty One, so that almightiness is greatly stressed. He says, I am the Almighty God: walk before my face, and be perfect. And I will set my covenant between me and thee, and will very greatly multiply thee. And Abram fell on his face; and God talked with him, saying. It is I: behold, my covenant is with thee, and thou shalt be a father of a multitude of nations, Genesis 17:1 - 4. I think his falling on his face brought him into his proper place before God. He was in the presence of such a God. God honours him in saying, It is I, Genesis 17:4. This implies that the One who has declared Himself as Almighty to Abraham would assure him, give him confidence as to the great promises made. It is one Person speaking to another, Abraham is distinguished and assured in this way. 

    ARWould you help us in connection with the thought of resurrection that Ezekiel had to learn in chapter 37? He was taken over the valley of dry bones. And he said unto me, Son of man, Shall these bones live? And I said, Lord Jehovah, thou knowest, Ezekiel 37:3. It was an indication of almighty power. 

    JTIt was; Jehovah questioned the prophet about it, and Ezekiel was to go round about the valley and see the bones from every angle. Then He says, Shall these bones live? and I said, Lord Jehovah, thou knowest. And he said unto me, Prophesy over these bones. And the way by which they lived was the power of God. Bone came to bone and sinews and flesh and skin came upon them, and then breath entered into them and they lived, and stood upon their feet, an exceeding great army. It was the power of God exercised through prophecy. It is remarkable how human instrumentality is brought into it. This refers to life effected in a moral and spiritual way in Israel, not literal resurrection, because there will be no question of prophetic ministry when the Lord comes to raise the dead. They will hear His voice and come forth as Lazarus came forth. It is no question of prophesying. What we have alludes to the whole house of Israel brought into life presently, not actually brought out of their graves but in the sense of being brought out as a nation. 

    QuesWould you say then that Abraham stands out as a feature of the believer? God said, I am the Almighty God: walk before my face, and be perfect, Genesis 17:1. He would be outstanding in his relations with God. 

    JTGod is bringing him out in his individuality before Him. How great a thing it is for God to converse with you or me on individual lines, God saying, It is I! He gives you to understand that you are of very great importance in His eyes. The whole book of Job is written in relation to one man; the three friends had to say to him, and then Elihu had to say to him, and then God took him on. And He says, Gird up now thy loins like a man, Job 38:3. The matter is now between God and Job. Each of us should come to that, involving the greatness of a believers importance in Gods eyes. God portrays before him different features of the creation as evidence of His power, and then Job says, I know that thou canst do everything, Job 42:2 and he repents in dust and ashes. God then says, in effect I am making a priest out of you, and He tells his three friends they must bring sacrifices and come to Job and that Job would pray for them; and Jehovah accepted Job, Job 42:9. 

    CAMI suppose when God said to Job, Gird up now thy loins like a man, He was really meaning that Job would reach that. I suppose the full development of manhood depends upon the apprehension that God is able to do everything. 

    JTThat is the point in the book of Job, to bring out manhood in Job; and manhood according to God culminates in priesthood. That is the order of the truth in the book of Exodus. Aaron, seen in chapters 28 and 29, is the full thought of manhood in Exodus; Job corresponds in measure, and hence comes out as a priest. That is the culmination of the book, and as a priest he had power with God and with men; and I think that marks the history of Abraham, too. 

    WB-wIs this word perfect full-grown  Walk before my face, and be perfect, Genesis 17:1? 

    JTThat is the thought of it, it is manhood, Abram had not been altogether like that in his experience in Egypt and in other circumstances already narrated in the book, but now God is coming to the culminating point of Abrahams development, so He says, Walk before my face, and be perfect; and then he falls on his face, which is right; and God says, It is I, 

    meaning that there are two persons entering into this matter. It is a matter between Abram and Jehovah. 

    CAMSo there is a great difference between what we speak of as human ideas and true manhood. These friends of Job, for instance, had human thoughts of everything, including God, but true manhood is something else, is it not? 

    JTYou mean what the Lord said to His disciples, Who do men say that I the Son of man am? Matthew 16:13. They would speak of Him without godly exercise as they would speak of other things. The disciples were different in the Lords mind. He said to them, But ye, who do ye say that I am? Matthew 16:15. 

    CAMJobs friends would have passed as men amongst men, but they came short in not being men according to God. 

    JTJob says, Truly ye are the people, and wisdom shall die with you! Job 12:2  a very sarcastic remark, but it applied as they pretended to be wise and were not. God said to them, Ye have not spoken rightly of me, Job 42:7. It is very often in our speakings that manhood, or the opposite, comes out. 

    QuesHow does this apprehension of the almighty God in the believer affect him? 

    JTWell it is that God can do everything; that you can rely on Him in all circumstances. That is how it comes out in the book of Job, and so here in Abraham  the birth of Isaac would be impossible in Abrahams eyes if he did not see this; that God can do everything. God is almighty. He says, I am the Almighty God and that is what comes out in Romans 4. The apostle Paul shows us how it worked out in Abrahams soul. He was confident that God could do what He promised to do. That is a practical lesson for us today. 

    WB-wWould Elohim refer to Gods power on creational lines; whereas, the Almighty would be a further thought  Gods power on family lines? 

    JTYes; almightiness comes in in relation to the divine family, a special revelation. Elohim is not presented as a special revelation. It is a primary and general title of God in relation to the creation; it designates the Supreme Being, to be obeyed and worshipped by men. 

    ARSo that when He spoke to Abram and changed his name to Abraham, the father of a multitude, he was not only representing manhood but, I suppose, he would represent God as Father. 

    JTWell, at first elevation is the idea. Abram is high-father. That would be elevation in Gods mind. He was coming to the idea of fatherhood on an elevated line, not like an ordinary father, who would let his children do as they pleased, think of them only in regard to this world, but Abraham was a man with moral elevation, and hence qualified to be entitled Abraham. father of a multitude. But this enlarged title would mean that God has the power to bring in the multitude. 

    CAMDo you think it shows advance in Abraham; if we are to advance in this way, it must be through our further apprehension of God? 

    JTYes; here it is a fresh revelation; the time had come for it. Clearly Abraham is ready for it. He fell on his face, which God recognised. 

    QuesWhat do you understand by the thought of the Almighty God in Genesis and in Revelation 1, the Almighty? I am the Alpha and the Omega, saith the Lord God, he who is, and who was, and who is to come, the Almighty, Revelation 1:8. 

    JTWell, this with 2 Corinthians 6:18 brings it down to the New Testament. It is Deity, but Christ is the Speaker in Revelation 1:8. The verse is a striking testimony to His Deity. The title Almighty has a great place in the book of Revelation. One can understand it in view of prophecy; what this title implies would be a source of assurance to believers as having to do with the world. Come out from the midst of them, and be separated ... and I will be to you for a Father, and ye shall be to me for sons and daughters, saith the Lord Almighty, 2 Corinthians 6:17,18. How we need Gods power in separating! And then in going through the great tribulation the people of God will need the support and protection of almighty power. The enemys attacks become insuperable in our eyes unless we count on Gods power acting for us. The Lord says, when ye shall hear of wars and tumults, be not terrified, Luke 21:9. War is naturally terrifying, but the believer, trusting God in it, finds Him round about him, Psalm 91. 

    RWSHow do you understand Pauls allusion to the weakness of God? 

    JTThe allusion would be to His taking up outwardly weak instruments, which mark His ways. The reference is to human estimates. But the foolishness of God is wiser than men, and the weakness of God is stronger than men. He takes up weak instruments and they wax strong, for when I am weak, then I am powerful, 2 Corinthians 12:10. The Corinthians were to consider their calling as a proof of Gods ways in this respect, 1 Corinthians 1:26 - 29. The power of God, asserts itself as we accept our weakness. Paul says, Most gladly therefore will I rather boast in my weaknesses, that the power of the Christ may dwell upon me, 2 Corinthians 12:9. It is in accepting weakness, and exercising faith in Gods power that I become strong. 

    ACAlthough the name Almighty is not mentioned, do you think Abraham had the knowledge of the power of God in answering to Gods call, enabling him to go out not knowing where he went? 

    JTWell, he believed God, but then this is a revelation  God Almighty is the name that God specially took with him at this juncture. He is now ready for it. God brings it in in a supreme way; if Abram is to have an heir, if he is to have Isaac, he must believe in God as thus revealed. 

    ACYou remarked earlier on the sufferings of our brethren on the other side. We are not passing through the thing actually except in spirit with them, and they in their measure are comforted in the name Almighty and the power in it. Do you not think that the pressure increasing would be an incentive for us to get hold of the thought of the Almighty? 

    JTThat is what I was thinking. God said to Abram, It is I. This has a personal application, God conversing with Abram in a familiar way, as we remarked. Where we have to do with external things or things that seem to be impossible to overcome, deliverance is in appropriating God in His almightiness. 

    ARThe covenant in this chapter is very extensive. He says to Abraham And I will establish my covenant between me and thee ... to be a God to thee, and to thy seed after thee and then He says, all the land of Canaan, for an everlasting possession; and I will be a God to them, Genesis 17:8. He is assuring Abraham that in the covenant He is going to be a God to those who follow on. 

    JTYes, what a thing it is to have such a God! That is the point  the capabilities of God, and how they are available to us. That is what comes out in Abraham  what God can do in and through one man; so that the blessing of Abraham, we are told, arrives at the nations. 

    CAMIn Exodus 6, where the Almighty is mentioned, and that He was not known by His name Jehovah, have we not connected the idea of the covenant with Jehovah very specially? 

    JTWell, we hope to come to that this evening and take up that title; it is pre-eminently the covenant name of God. The name Jehovah, however, was known here from the outset. The name was known, but not the significance of it. No doubt the idea of almightiness in God was already there too but not specially stressed by God, so that when we come to the name Jehovah, although the name had been in use clearly as we see by this book, the real significance of it had not been understood, when the time arrived for it. God says, I am going to be known in the full meaning of this name. In the same sense, God had been regarded, but not in the full significance of it in operation, and we have the name Father applied to God in the Old Testament, but not in the full significance of it. As a matter of fact, while light is seen progressively in these names, the full significance of them all awaited the incarnation. 

    CAMI was struck with something you said earlier, that there has to be a corresponding work or state in us before God can be truly apprehended. 

    JTOne of the most important things in understanding Scripture is to see that truth is brought out as we are ready for it. Then in a wider sense truth is unfolded at a time fixed by God sovereignly, but its effectiveness requires His work in His people. Conditions must be ready for the divine unfoldings. This is exemplified in the opening chapters of Luke. 

    QuesWhat is the idea in the face of God being mentioned here? It says that Abraham should walk before His face and be perfect. 

    JTThe face is that in which the fulness of the being is expressed. The face is that in which the affections and intelligence and feelings are expressed, so that the fulness of the being is contemplated and Abraham is to walk in the understanding that that is so, so that the psalmist speaks of praising God for the health  or salvations  of His countenance, Psalm 42:5; and Paul speaks of the glory of God in the face of Jesus Christ, 2 Corinthians 4:6. It is the full expression of what God is. 

    The believers walk is to be in accord with that; you see how responsible Abraham was and he fell on his face as much as to say, I must hide myself from the presence of this, but God would lift him up, according to the psalm. 

    The psalmist says, the health of my countenance, and my God Psalm 43:5. Gods countenance was the psalmists health, which was reflected in his countenance. So that the believer can look up to God with full confidence and not only so, but express his feelings in his face. When the king enquired from Nehemiah Why is thy face sad? Nehemiah 2:2, he replied, Why should not my countenance be sad, when the city, the place of my fathers sepulchres, lies waste? 

    QuesGod took this attitude to bless, did He not? 

    JTHe says, It is I  a beautiful thought. God speaks with Abraham as one man speaks with another. Scripture says this of Moses too: Jehovah spoke with Moses face to face, as a man speaks with his friend, Exodus 33:11. Every believer should learn how to be on individual ground with God. Here He is on easy terms with Abraham, and he would have Abraham to be on free and happy terms with Him. Hence He makes a covenant which would confirm Abraham in the blessed relation with God into which he had been brought. The covenant contains the terms to which God commits Himself as to Abraham, agreeing with the comforting scripture: by two unchangeable things, in which it was impossible that God should lie, we might have a strong encouragement ... and entering into that within the veil, where Jesus is entered as forerunner for us, Hebrews 6:18,20. 

    WB-wThen He gives him the covenant of circumcision, which follows that. 

    JTThat would mean that God says in effect to Abraham, The terms into which I am entering with you imply that the flesh is to have no place. The circumcision is the putting off the body of flesh in the circumcision of Christ; so that we are with God happily and freely, but he disallows fleshly feelings and activities for the flesh profits nothing, John 6:63. 

    ARIs circumcision a household matter? 

    JTQuite so; that is what it is made here. He immediately carried it out in the household. 

    RemIshmael was thirteen years old at this time. He was a fully developed boy, and God would introduce His thoughts at that point; he was old enough to know the truth, and thus responsible. 

    JTHe had passed twelve. The Lord sat in the temple at the age of twelve and behaved as a man. If people are young in age and want to come into fellowship the point is they have to act like men. Let no one despise thy youth, 1 Timothy 4:12. The Lord acted like a man in the temple, and I am sure that is an example for all of us. Now Ishmael is about thirteen years of age, but he is not a man; even as it was said of him prophetically before he was born that he would be a wild ass of a man, but he has here attained an age when he should be showing manhood qualities, but he has not got them, because he mocked when Isaac was born. 

    FHLHad Abraham his thoughts on the wrong line in giving him the name Ishmael? Oh that Ishmael might live before thee! Genesis 17:18. 

    JTWell, it was a name given by the angel of Jehovah, meaning El hears, recognising the affection of his mother, and thus should have reacted on the lad for good, but evidently it did not. The angel in furnishing his name said he would be a wild ass of a man, as already said. Thus while God heard Abraham (Genesis 17:20) as to Ishmael, his mind was not governed spiritually in making his request for Ishmael. Ishmael had an Egyptian mother, and he took character from her. 

    QuesIs dependence a feature of manhood according to God? 

    JTIt is; it is one of the great features  subjection, dependence on God. 

    WB-wIs circumcision here equivalent to receiving the Spirit in our language? 

    JTYes; it involves the Spirit. How can I put to death the deeds of the body except by the Spirit? That is the idea of it, putting off the deeds of the body in the circumcision of Christ is an attitude of mind, but the power of it is by the Spirit, and that is what comes out in Abraham; the power that wrought, faith appropriated it. Circumcision was applied at once. 

    WB-wAbraham would have had Ishmael circumcised, too. 

    JTYes; he had his whole house circumcised; the word of God was acted on immediately. 

    WB-wBut Ishmael did not answer to it. 

    JTNot at all; just like sometimes young people do not answer to baptism, although household baptism is rightly applied in the believers family. 

    ABPDo you link that with Romans 8, the name here coming in in connection with walk? Would that link on with Romans 8:4 Who do not walk according to flesh but according to Spirit. 

    JTThat is the idea exactly. Romans 8 shows what the Spirit is to the believer, as you will have noticed, the Holy Spirit is mentioned fifteen times in the first sixteen verses, showing that is the point in Romans 8. It is a question of the power of God operating in us which operated in Christ in raising Him from the dead. 

    FHLWould you say something about the change of Sarahs name? God said, she shall become nations, Genesis 17:16, the evidence of power in the maternal line? 

    JTThe two parents corresponding in that way, so that we have a wholly right seed, which is spoken of in the prophets. Ishmael was not a wholly right seed, because his mother was a worldly person, an Egyptian, and she brought him up in a worldly way, too, and got an Egyptian wife for him, and that is the difficulty with many families, the parentage is not right. 

    GVDWhat is the link between power and multiplication? I was thinking in Corinthians, Paul said, 

    God gives the increase; and then in Acts 18, the Lord said to him, I am with thee ... I have much people in this city, Acts 18:10. Does that link on with this? 

    JTIt does. The people were known to the Lord, and Paul had to find them, but he said No one shall set upon thee to injure thee, Acts 18:10. Those the Lord called His people that were in the city must be secured, and it required the power of God to secure them. One point the apostle makes is that the surpassingness of the power may be of God, and not from us, 2 Corinthians 4:7. He makes that prominent in the first epistle also, that he did not preach in mans wisdom but in demonstration of the Spirit and of power; that your faith might not stand in mens wisdom, but in Gods power, 1 Corinthians 2:5. 

    ARIs that what Jacob arrived at when Joseph appeared before him? He got strength and sat up on his bed, as if he as an old man is relying on the power of God. 

    JTThat is what comes out here in chapter 48. I thought we should read that because it brings this out. And it came to pass after these things, that one told Joseph, Behold, thy father is sick, Genesis 48:1; And one told Jacob and said, Behold, thy son Joseph is coming to thee. And Israel strengthened himself, and sat upon the bed. And Jacob said to Joseph, The Almighty God appeared to me at Luz in the land of Canaan, and blessed me, and he said to me. Behold, I will make thee fruitful and multiply thee, and I will make of thee a company of peoples; and will give this land to thy seed after thee for an everlasting possession, Genesis 48:2 - 4. He strengthened himself, and he refers to our title - The Almighty God appeared to me at Luz, which would allude to the second visit to Bethel, which gives this blessing that Jacob alludes to, carrying down the thought of God Almighty in the patriarchal history. 

    ARHe says to Joseph in regard to Ephraim and Manasseh, they shall be mine. Would that be the idea of carrying the thing forward in the family, not only recognising Joseph as his son, but Josephs two sons would be his sons? 

    JTYes; when you come to Moses blessing of the tribes, we have said of Ephraim and Manasseh, the myriads of Ephraim and the thousands of Manasseh; these are the ones taken on sovereignly here by Jacob, but in relation to the Almighty God; the blessing comes through to these two sons of Joseph who are elevated to sonship among the twelve tribes; Jacob makes them his  as Reuben and Simeon, Genesis 48:5. We need the power of God for sonship. 

    CAMI would like to ask a question there, as to what is in your mind as to the relation between manhood and sonship. 

    JTIt comes out more in the book of Exodus than it does here. I think the general truth of manhood and sonship stands in this way. God said, send a message to Pharaoh saying, Israel is my son, my firstborn. And I say to thee, Let my son go, that he may serve me. And if thou refuse to let him go, behold, I will kill thy son, thy firstborn, Exodus 4:23; that is, the idea of sonship is stressed in the testimony. That is what God would have in those who serve him. But the sonship that God had in His mind is worked out in manhood, not simply by birth but by the development of manhood, so that you get manhood immediately you come to Exodus; the enemy is set on destroying the male children, that there should be no men and Moses is secured in spite of that. He is secured for Gods service and testimony, and it comes out in sonship. 

    CAMThat is an instructive suggestion. Ephesians 4 furnishes a link in that respect  the unity of the faith, and then the Son of God and then the full grown man. 

    JTYes. Son implies family dignity; man is racial, or order of being. The first man in which sonship is mentioned is Enoch in Cains family. Cain calls the city he built after his name. God takes it up and calls Israel His son. Typically it is worked out in manhood, seen in fulness in Aaron. In him God clothes manhood with great and glorious thoughts in the garments that are mentioned. It is a question of divine thoughts being attached to a man in those garments and adornments. These involve sonship in Christ, as the epistle to the Hebrews shows. 

    RemIsrael has power to discriminate in the way he stretches forth his hands on Ephraim and Manasseh, later on in the chapter. 

    JTQuite so; answering Josephs objection. He says, I know, Genesis 48:19. 

    ABPIs the thought of adoption suggested here in relation to sonship? 

    JTYes; it is the idea of adoption, elevating us from the lower state to a higher one. 

    ABPDoes that suggest there is formation there? 

    JTI think so; these two were evidently ready for it. We gentiles have come into sonship, by adoption. 

    ARWhen the apostle speaks of presenting every man perfect in Christ, do you have in your mind that the man there is presented as a creature? 

    JTYes; that is the idea; a creature of that order. 

    ARSonship underlying it, but before God in Christ, in manhood. 

    JTWe see the two thoughts running collaterally, the first, as race or order of being  Let us make man  not sons  after our image, Genesis 1:26?; that is a racial thought, an order of being, but then sonship is a family thought applying to that being. That is how the matter will stand eternally. 

    RemJoseph bringing his two sons forward here might miss the patriarchal thought. Jacob was exercised that he might get it  the blessing of God. 

    JTJoseph was here on natural lines, he wanted Manasseh placed first and that would dislocate the principle of sonship. The basis of it is not the order of birth, which was what Joseph had in mind. It is in us a matter of predestination or counsel. And that is what comes out, that the younger is put before the elder; our whole position is really that. It is counsel, not simply a matter of birth, as is seen when you come, for instance, to the breast-plate of the high priest and the shoulder pieces. On the shoulder pieces of the high priests dress the names of the sons of Israel were engraved according to their birth; that is one thing  the family according to birth  but the position of the tribes on the breast-plate was not according to that; there, the emphasis is not on their names, which are not formally given; it is a question of precious stones, and they are set in four rows of three each. It is a question of the divine counsel, setting whom He will where He will, similar to the relation in which the tribes were set around the tabernacle  four sets of three each. It was a question of Gods counsel. Judah had the first place there, not Reuben. 
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    GODS RELATIONS WITH HIS PEOPLE (JT 51)

    Genesis 17:22; Genesis 18:33; Genesis 35:13

    I have a thought that came to me today as to Gods way of maintaining personal relations with His people through visitations. I have selected Genesis because of the peculiar freshness it always affords to subjects of which it treats. It affords early facts, relative to God and men, that have peculiar freshness, simplicity and unofficialness, particularly in His personal relations with men. They began early, for we read of Him, heard as walking in the garden. Adam heard the voice of God, and the facts indicate plainly enough that He intended to commune with Adam, to be personally heard by His great creature, the creature and his help-meet that He had taken great pains to create and form, seen too as His own provision in the garden. He planted it eastward, we are told, in Eden. 

    Well, that is a very early instance of what I am speaking of; but it was a very sorrowful occasion, from one point of view. Very sorrowful, and to no one was it more sorrowful than to God. We are told later of conditions that grieved Him in His heart, conditions that had come about on earth after a lapse of many centuries, for the antediluvian age was more extensive than perhaps we are disposed to admit in our minds. I need not go into the details of that visit to Adam; whilst it was sorrowful it was eventful, and eventful of the very greatest things, the effect of which remain here to this very minute. Eve was there recognized as the mother of all living, and Adam so designated her. God seized the opportunity to establish and consolidate the light; that is what Adam would intimate. That is, if we get a little light and we are simple, God will come in to consolidate it, so that it remains as fixed. He clothed Adam and Eve just then. He made clothes for them; so that the idea would synchronize with the idea of life; it was life out of death. If there was to be any life of which Eve was the mother, it must be on the principle of death; for the animals from which the skins or skin clothes were made clearly died. We just get hints in those early chapters. We do not get great unfoldings of doctrine such as the book of Romans. We get hints to faith for the believer to lay hold of, and it is a very precious hint that as Adam named his wife Eve, meaning the mother of all living, or really the word  living  is enough, God stabilized that in bringing in the skins, or the clothes, for Adam and his wife. So that great results had accrued from that visitation; it was not for nothing. God did not come into the scene and become defeated, and go out defeated. Before He left He drove the man out, but He drove him out as clothed. Satan was shut out too. He could get no advantage out of the introduction of sin into the garden. God already sealed the matter in the making of the clothes. And it is left there clothed, as you might say, and comes down to us in the One of whom it is said, In him was life, and the life was the light of men (John 1:4). 

    And so we get God coming down or coming in to walk with another; that is, Enoch. It is spread over a period of three hundred years, one of the most remarkable incidents in the whole history of man is that walk between God and Enoch, year in and year out for three hundred years. We can understand what familiarity would rise from Gods experience as I might say reverentially, for God has experience. What that was for three hundred years! What conversation, what communion, dear brethren, must there have been between God and Enoch. Finally God liked him well, and he grew greatly in His estimation. He was more to God in the three hundredth year than he had been in the first; there is no question about that. As one might paraphrase the facts, God might say, You are a great creature; I like you so well I wish to have you forever. And He did. He took him up to heaven, a remarkable bringing out of what one has in mind in God coming in here in a personal way. It is no mere hour or hours or even days, but three hundred years in personal contact with the man, and the man in personal contact with his Creator. How the conversation was carried on, I cannot say. What form the communion took, we are not told. But what is stressed is the walk. Enoch walked with God three hundred years. The way it is put would indicate that others might be in that walk too, but he was one. I do not say there were others, but I should not deny it if anybody brought it forward. I do not believe for one moment that Enoch was the only one on earth in the antediluvian world in which he lived who could walk with God. He seized the opportunity, whether others did is not stated. But Noah did, and of course, Abraham. But I just wish to bring these facts forward initially, dear brethren, so that we might see what God is in that connection; how He can come down to His creatures, as it is said, Who humbleth himself to look on the heavens and on the earth (Psalm 113:6). 

    And now I take up Abraham here. This short verse says that Jehovah left off talking with him (Genesis 17:22). It was a conversation covering several points, but on one theme, namely, the heir, the seed to whom, and concerning whom, the promises were made. God said, It is I. Abraham could say, Well, it is I. Abraham and God; God and Abraham. What was going on in the vicinity? Who knows? Men went on, of course; their affairs went on; items of news, marriages, deaths etc. But here was a wonderful fact. God was down here conversing with Abraham, talking with him, listening to what Abraham has to say. You might say, what about Ishmael? Let him live before Thee: that was in Abrahams mind. God did not come down to talk to Abraham about Ishmael. When Abraham brought up the matter, God says, Well, he is thy seed; that is what interests Me about him. He does not interest Me himself; his ways do not suit Me, but he is thy seed. 

    And what an encouragement that is to all parents! Some of us have an Ishmael, alas! It is well to face these matters, a wild ass of a man, a persecutor of Christ when he was thirteen years of age. He began early. But Jehovah says, He is thy seed. Abraham introduces the subject, and God met him in His grace. He is thy seed, He says. Well, that is a comfort to every parent who has a wild ass of a boy, who does as he wishes, whose heart is toward Egypt. He does not go all the way. He dwells before his brethren. He is not ready to go all the way into Egypt. His mother took him a wife out of Egypt, but he has an eye on his brethren, and would like them to pay attention to him, too, when it suits him. He dwelt before his brethren. That means he has little or no conscience about his course. He has no shame attached to him. But then Jehovah says to Abraham, He is thy seed, and I bless him because of that. Well, that is a comfort. It is on low ground, but who is the father that does not take what he can get as regards his Ishmael? He is thy seed. How God honours godly fathers and godly mothers, even comforting them as regards their wayward boys and girls! He is thy seed, He says, twelve princes shall he beget (verse 20). He is going to have administrative powers on the earth. He is going to be over against his brethren and say he is as good as they are,  You have twelve tribes; I have twelve princes . 

    Well, I refer to that by the way, because it is part of the conversation, but the great theme was Isaac; for in Isaac shall a seed be called to thee (Genesis 21:12). Paul says that, too; that is, Christ. And the Lord Jesus says, Your father Abraham exulted in that he should see my day, and he saw and rejoiced (John 8:56). He saw Isaac honoured in his house; he also saw Ishmael mocking, but he saw Isaac. Isaac, dear brethren, fills the chapter. He illumines the chapter. He is the great theme of the conversation. God has come into this. It is a household matter, and the time came when enough was said for the moment. The matter was not finished; 

    God broke off the conversation and went up. That is what is stated in the verse: And he left off talking with him; and God went up from Abraham. It is not a finished matter; it is to be resumed. Think of the familiarity God had introduced and maintained with His great child, as I might call him, Abraham. He was great enough to be called a father; high father; father of a multitude. He was the most interesting man in all the earth to Jehovah at that time, and hence this conversation full of holy matters, the effect of which reaches down to us, as I was saying, the Lord said about Isaac, about Himself, Your father Abraham exulted in that he should see my day, and he saw and rejoiced. It is a question of Isaac, and hence the Book of the generation of Jesus Christ, Son of David, Son of Abraham (Matthew 1:1). And the closing words before the ascension were, Sarah thy wife shall indeed bear thee a son; and thou shalt call his name Isaac; and I will establish my covenant with him, for an everlasting covenant for his seed after him (verse 19). Then He introduces Ishmael according to what I have been saying, and then He says further, But my covenant will I establish with Isaac, whom Sarah shall bear to thee at this appointed time in the next year (verse 21). God is dealing with life. And He breaks off the conversation. He is to be visited again, of course. He is not to be forgotten. Isaac is to be looked after, too. But the conversation is ended, and, dear brethren, is there not a word as to our communion with God? It is one of the greatest things we could have before us. What intercourse have we with God? He comes in. One has been thinking much of it of late. The burden of the universe is on His shoulder. Of course it is seen in detail, but I am speaking now of God; worlds that we cannot compass are under His hand. By faith we apprehend that the worlds were framed by the word of God (Hebrews 11:3). He framed them by His word. He has not left them to wear themselves out. He has looked after them ever since. We have to look after our watches, and in spite of that they run out and need repairs. There is not a world in the universe that is not looked after by God, in all His grace, and it never lapses. There is no lack of repairs. The system goes on; the number, the untold number of systems go on; the worlds go on. Think of that, dear brethren, what God is engaged with every day! Think of it, dear brethren! He has affairs that He is going on with that we have no idea of. We cannot touch them. He is occupied with them every day, and then He comes into our affairs, our families, and our agriculture or our businesses. Businesses of the men of faith are matters of concern to God. Even the grain of wheat God gives a body as it pleases Him. Think of Gods feelings being brought in in a body given to a grain of wheat! Well, one could say much about that, but I think the dear brethren might do well to think over these matters and become enlarged; that God might come in to our families and talk to us about our children. The word of God is what He would say to us, and our prayers are what we would say to Him. Every creature of God is good, being sanctified by the word of God and freely addressing Him. That is, He is speaking to us, and prayer is our speaking to Him. That is how the matter goes on day and night in this world. If we laid hold of this it would have the effect of delivering us from what man is doing  what God is doing day and night; He shuts it off if necessary; He left off speaking with Abraham and went up. 

    And then in the next chapter it tells us that He appears again in company with two others. Now it is not a question of regulating Abrahams house. Chapter 17 is a question of Abrahams house, and its regulation and what is the great theme of the regulation? Circumcision. That is, the putting off of the body of the flesh in the circumcision of Christ; the totality of it. That is the lesson of chapter 17, and now God comes back. What does He find? Will He be greeted by some fleshly person in the house? Will it be like Martha who opened the door to the Lord and let Him in to her house and criticized Him as soon as He came in? No. Circumcision is a real feature in Abrahams house, and that, dear brethren, is the point in our houses. There is no question of criticizing anyone in the family, but the real point is the circumcision. If the children are to be kept, the application of circumcision in principle in the house is necessary. Baptism cannot be excluded from the idea of circumcision. Circumcision is a greater thought. Circumcision is the putting off of the body of the flesh  the totality of it in the household; in the individual, of course, in the man himself. It applied to Abraham as it did to his youngest child; and to every servant in his house. The whole house is circumcised, and then God comes back. He had broken off the conversation, but He comes back, not now to adjust Abrahams house, but to accept hospitality in Abrahams house. You cannot expect godly people, spiritual people, to accept your hospitality except there be the principle at least applied of circumcision; baptism, of course, but circumcision as well. And according to the next chapter He comes in company. It is going to be a larger meeting. Chapter 17 is God and Abraham, but there are Three now, and Abraham and Sarah are called into it, and the servant, a young man. It is remarkable. Jehovah says to Abraham, We will wait here for you until you prepare what is needed. Think of that! That He, upon whose shoulders everything rests, the maintenance of the world, would come and just take it quietly under the tree until Abraham prepared His repast. God says, So do as thou hast said (chapter 18:5). He accepted his hospitality, and They waited until the meal was set before Them. 

    Well, many things were said and done; the time came for Them to move, for the moment, and Abraham said, after that ye shall pass on; for therefore have ye passed on towards your servant (verse 5). He implied They were going on further; Abraham is not the objective this time. 

    He was so in chapter 17, but this time he is incidental, as it were, but of great importance. But God is going further; He passed on. Abraham understands Jehovah was on an errand. He was on a great mission, a mission of wrath. In principle, God is on His way to final adjustment of things in this world. Abraham was not the terminus, but He called in on His way; that is very beautiful. It is a wayside place for God. He comes in with two others. And Abraham ran. It is one of the remarkable things in Scripture, like Mary Magdalene and the father of the prodigal. What agility will arise when God comes in! Abraham ran. They all moved quickly. Now, the time is passing on and there is no running now, because God is very sure and steady and quiet. There is no hurrying at all in divine movements. All is according to perfect measurement, according to plan, according to the way devised. They are going to pass on, and Abraham says, I will go along with You. It is very beautiful; just like going with a friend down to the corner, or to the station. Pardon my simplicity, but I want to bring home to you what God is, coming down to Abraham, with utter disregard of, and supremely above, what men are doing. God is going His way; Abraham says, I will go along with You. And he did, and he plainly enough intimated, I would like a little word with You, Jehovah, and he had. The two men passed on. Where did they go? Down to Sodom. We are told in chapter 19 what happened there. There were only the two of them; Jehovah and Abraham had a wonderful time. I cannot go into the details of it. We have often heard about this wonderful word about the righteous, ten righteous. He comes down to ten righteous. Fifty righteous, forty, thirty, twenty, right down to ten righteous. God says, I will save the city for ten. That is God  for ten righteous. One can understand the undercurrent in the mind of the blessed God. It would be wonderful if there were ten. He knew there were not. He knows the number of the righteous. They are carefully marked off on this earth; they are so precious, so valuable. God knew the number that were in Sodom. That anyone in Sodom should be called a righteous man is grace. Lot should not be called a righteous man if he is in Sodom, but he is called a righteous man in the New Testament. God will save the city for ten  ten righteous men, notice. Righteous men are most valuable, as I said. 

    Well, I come to verse 33. Jehovah went away on the line He was on, He had something in His mind; and Abraham, it says, returned to his place. The word  place  is to be noticed there. Abraham had a place. It is true enough he was a pilgrim and a stranger, but he had a place. There is much importance attached to that, Abrahams place. Jacob said, as we had this afternoon, that he would return to his country and his place. Paul says, with all that in every place call on the name of our Lord Jesus Christ, both theirs and ours (1 Corinthians 1:2). Do not forget that. Corinthians has the idea of place, but do not forget it is the place in which we call on the name of the Lord Jesus. It is known that we call on that name. There really can be no assembly in the locality save on that principle. The name is the thing. That is, we are not trusting the government to support us; we are not calling on them for their support. We pray for them, of course; we are glad to support them, but I was thinking of it lately in the mid-hours of the night. I wonder why it is that God allows the continuation of the conditions that are so intolerable abroad; still the trains are running; the sun rises every day; the rain falls; the moon rises, and the stars are there, and the laws are respected in every country. Who is at the back of all this? God is. Take His hand away and all would go to pieces. There is not a question about that. The christian would be conscious of it. If the divine hand were withdrawn, the whole thing would go to pieces. But it does not. God is in it, and so it is calling upon the name of the Lord  that name has power in it and there is not a local assembly there that could be without it. There is the protection not only of the government  we pray for external government  but the power of the Lord; the Lord Jesus in whose hand is all power in heaven and on earth; and in hundreds of places there are those that call on the name of the Lord Jesus. He is both theirs and ours. We are bound up in that in one unit. There are hundreds of localities on earth. Abraham went to his place, where he had servants, his wife, his tents, and his cattle, and where he administered things, entertaining his friends, entertaining God in his place. Each of us is to understand what is his place, and how he is holding himself in regard of others, similarly engaged in their place, calling upon the name of the Lord. 

    Well, Abraham went to his place. I have shown you, I think, that in chapter 17 it is a question of Abrahams house. And God settled that matter; He left off speaking and went up. In chapter 18 it is not a question of Abrahams house but of the judgment of Sodom, and Abraham was visited on the way. He would not be visited if he had not his house circumcised. If he failed in that God would not visit him on social lines. Pardon my using the word  social , but that is just what it is. It was the taking of a meal, taking lunch and then, when lunch was provided, going on in the way He had been going. It is a question of judgment, the Judge of all the earth is mentioned in chapter 18, and Abraham went back to his place in all the light of what God had said to him. Abraham would say, I wish there were more righteous persons. There are very few. But he is one himself. God had accounted him righteous. He was righteous. 

    Now in chapter 35 it is a question of the house of God; God coming into His own house. It is not Jacobs house; it is Gods house, and how is He to find Jacob in it? He is coming in just to where Jacob is. He had had to do with Him there before, only He was in heaven and Jacob was on the earth, and now God comes down and He converses with Jacob. It is a question of His house. And that brings up the question, dear brethren, of place, as to how each of us is behaving himself in the house of God, in his own place, where he calls upon the name of the Lord. That is one thing. Another thing is how you behave yourself in the house of God. So we are told here, And God went up from him in the place where he had talked with him. Now it is not simply Jacobs place; it is the house of God, but in the place where the conversation was held. God is signalizing that place by going up from him. He does not go off from Jacob and then go up; He goes up from the very spot where the conversation was held. Is that a Bible reading? Or a ministry meeting? It is a question of Beth-el; El-Beth-el. That is the point. It is the house of God, and God speaks with us in the house. We are told, But the Spirit speaks expressly, that in latter times some shall apostatise from the faith (1 Timothy 4:1). That is how it happens. God comes in and speaks with us, and then goes up. He is only here a short time. These seasons are not long. They are not intended to be long. The one in chapter 17 was not long, and certainly the one in chapter 18 was not long, and this one is not long. God has wonderful business matters to attend to, and if then He comes down to earth and visits us in His house, well, every minute counts. Who can afford to be absent? But then, we are speaking now about this man here; see what he says! What happened? And God appeared to Jacob again after he had come from Padan-Aram, and blessed him. And God said to him, Thy name is Jacob; thy name shall not henceforth be called Jacob, but Israel shall be thy name. And he called his name Israel. And God said to him, I am the Almighty God: be fruitful and multiply; a nation and a company of nations shall be of thee; and kings shall come out of thy loins. And the land that I gave Abraham and Isaac, to thee will I give it, and to thy seed after thee will I give the land (verses 9-12). Think of that! Well, 

    you say, that doesnt take long to say, but think of what is contained in it. Think of how much God can put into a few words, a few sentences. Do we understand, dear brethren, what the house is? Jacob did. We had something about it today. He was on his way to this very place; what happened on the way? how God was with him in the way! This very chapter tells us that God said to Jacob, Arise, go up to Bethel, and dwell there (verse 1). And he did; and he buried the idols by the way. And now God appears. It is a question of a visitation. It is not only an appearing, but it is actually the standing of the feet of Jehovah there. Let nobody attempt to explain how this took place; what feet they were. They were human feet, be sure of that. It is a question of God in Man coming in. That is how He came in. He came in intelligibly to Abraham, and His feet trod on the spot where Jacob was, and He spoke to him, and He went up from that spot. I am seeking, dear brethren, to impress us all with what God is; the familiarity we have with God come in in Jesus; for Jesus is God. We get all this perfectly set out in Jesus  the familiarity with which He is with His people, all the time in which the Lord Jesus came in and went out among us, beginning from the baptism of John until the day in which he was taken up from us (Acts 1:21). So, the passage I read says, And God went up from him in the place where he had talked with him. That spot will never be forgotten. And Jacob set up a pillar in the place where he had talked with him (verse 14). It is never to be forgotten. And moreover, it says, a pillar of stone, and poured on it a drink-offering, and poured oil on it. And Jacob called the name of the place where God had talked with him, Beth-el (verses 14,15). Note that. It is a question of place every time, as if God says, Well, men claim this and that and the other, but I have got one place, however small physically; however circumscribed; I can take that; I can stand there and talk to you. And think of the speaking! What was conveyed to Jacob in this conversation, and now the Spirit of God says, It is not only what was said, but where it was said, and it is to be signalized for ever. So that this earth, you know, is remarkable in that way. How heaven looks at different places! I have often thought of Asia Minor, the spread of christianity, outside of Judaea. See what places there are there, and in this continent too, that heaven knows well, the spots where divine Visitors came and spoke and left and went back again into heaven. How God has followed up mankind with His light and testimony; so the places there are well-marked in heaven, and well-marked too by those who love the Lord and His people, and where His Name is dear. For He says, Wherever I place My Name there I will come to you  whatever place, there I will come to you and there I will bless you. 

    Well now, the point I would finish with is how did Jacob behave? What was his behaviour compared with chapter 28? Well, his behaviour here is that he pours a drink-offering on the pillar. Now, that pillar refers to my experience, and I was conscious when God was speaking to me that God loved me, that I pleased Him. That is the idea  Jacob is now a lovable man and he is in the right place, a place where he was directed to go; that is Beth-el. Well, he would say, God would have me there; there He wrestled with me, and there He changed my name. Not to be boastful  but see what a man he was! God made him what he was in Beth-el. He anointed the pillar, so that he could say at all times  That is the spot. He was conscious that God loved him, and that he was pleasing to Him. He would say, If I have done anything out of the way since, I am ashamed of myself. I always want to get back to the joy of that occasion at the spot where Jehovah spoke to me. 
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    FATHERHOOD (3) (JT 53)

    Genesis 17: 1 - 14; Genesis 24:1 - 9; Hebrews 11: 8 - 10

    JTAttention was called yesterday to the apostle Pauls remark as to fatherhood, that although the Corinthians had ten thousand instructors in Christ, yet they had not many fathers. Also that he had begotten them through the gospel, therefore he was a father, not only in stature, but as begetting a spiritual family. Now in the second letter to Corinth he appeals to them as a father to his children, to become enlarged. His heart had become enlarged towards them, repentance having been wrought among them in regard to certain things; and then he proceeds to say, Be not diversely yoked with unbelievers (2 Corinthians 6: 14); going on to the promise of God, that He would be a Father to us and we His sons and daughters on the ground of separation. It seems as if the second letter to Corinth should be viewed as entering into our reading today; the fatherhood of God known by us in a practical way here below on the ground of our separation. 

    Abraham represented this great principle of separation, and hence the great truth of the family comes into his history, especially the matter of fatherhood, for that is what is alluded to by the Spirit in Hebrews 11, that he, being called, obeyed to go out into the place which he was to receive for an inheritance, and went out, not knowing where he was going. By faith he sojourned as a stranger in the land of promise as a foreign country, having dwelt in tents with Isaac and Jacob, the heirs with him of the same promise. That is, he carries the thought of fatherhood to his own son and to his grandson; showing the idea is to run down as far as we may have power to exercise it. So that we have in Joseph the principle as to how long a father or a grandfather or a great-grandfather may exercise influence for good in his descendants. Of Joseph it is said that he lived 110 years, and Joseph saw Ephraims children of the third generation; the sons also of Machir the son of Manasseh were born on Josephs knees (Genesis 50: 23). 

    So that it would appear that we should have 2 Corinthians in mind, as showing how the thought of fathers continued in the apostle Paul in regard of the family at Corinth, and how it culminated in the promise of God to us as christians, that as we are separate He would become a Father to us and we be His sons and daughters. The apostle justly adds in the words that follow: Having therefore these promises, beloved, let us purify ourselves from every pollution of flesh and spirit, perfecting holiness in Gods fear (2 Corinthians 7: 1). 

    RWSDoes the failure to exercise that principle of separation hinder Abraham earlier? He is told to move, but is hindered by his own father from moving. 

    JTHe was influenced by his father unduly; and there can be no doubt that the lessons learned through other members of his family coming with him had in mind his own discipline, so that when Isaac was born he should be a disciplined father. He was a father developed under Gods discipline so that he should know how to look after his children, which he was able to do, because it is stressed in Hebrews that he dwelt in tents with Isaac and Jacob, the heirs with him of the same promise. Esau is not mentioned, nor Ishmael, showing the holy discrimination against evil in our children that enters into fatherhood. 

    ARThat came in the first chapter we read: there was another product in the household, Ishmael. 

    JTThat is important. It brought out further traits in Abraham, that whilst he was a real man of affection and loved Ishmael his son, yet in relation to his house he had in a particular way to go through exercise to learn righteousness, and it worked out through his wife. He learned to submit to what was right, to own that he himself was wrong in allowing natural feelings to rule him contrary to the mind of God. Sarahs word to him, Cast out the maid servant and her son (Galatians 4: 30), is highly honoured in that it becomes Scripture. 

    JBSo that what the Lord has said as to separation is to mark us, is it not? Abraham moved in relation to what the Lord said. 

    JTQuite so, and in his case it was accompanied with great incentive, because it was the God of glory that appeared to him; not yet the glory of God; in our chapter it is the glory of God; at least, there is glory in Jehovahs appearing to him, but in calling him, God is spoken of as the God of glory. That would indicate it would be worth his while. And he obeyed. 

    HGHAre not these promises to Abraham on the line of encouragement, and similarly those to which you have referred in 2 Corinthians, an encouragement to holiness? 

    JTThey are. The idea of progression in Pauls own mind in regard of a father is seen in the second epistle, as if the family of God is viewed as a refractory family to a great extent in Corinth, but yet care for it persists; and a great incentive to separation is added in chapters 6 and 7, that makes it worth while: I will be to you for a Father, and ye shall be to me for sons and daughters, saith the Lord Almighty. The allusion is clearly to Abraham, because that is the name taken by God in this passage in Genesis 17: I am the Almighty God: walk before my face, and be perfect. 

    JWDWhy do you think Terah called his son Abram  High father? Do you think he had a conception of God as Father, of fatherhood apart from that which had to be judged? 

    JTWell, I think the naming was under God. Whatever Terah may have thought, the term High father would refer to moral elevation, that is elevation morally above what was current either in Mesopotamia, 

    or in Canaan. Terah was not called, but the generations of Terah have an important place in the book of Genesis, because of public history, just as certain others have, like those of Ishmael. In chapter 11 it says, And these are the generations of Terah, alluding to a stock of people whence sprang several that were connected directly with the testimony, especially Abraham. The sisterhood in Israel or among Gods people sprang also from Terah; so that, whatever Terah may have been personally, under God, he evidently was somewhat of a father, and had in his mind that Abraham should be one, calling him by his name. 

    RWSIs there a moral link with Noah in Abraham? 

    JTI think so. Noah is said to be an heir of the righteousness which is by faith; an heir of it. The righteousness which is by faith came, in I think, through Abraham. Of course, righteousness was there in Noah, but this is the righteousness which is by faith; that principle belongs to our own dispensation. Noah became heir of that, and so comes into the line of Abraham. It is a very important matter that we have not simply righteousness by itself; Paul says, not having my righteousness, which would be on the principle of law, but that which is by faith of Christ (Philippians 3: 9), that kind of righteousness. We must have that kind of righteousness to be in the line of Abraham. 

    CAMI would like to ask you about the covenant in the early part of chapter 17. Would you say that to make advance in this matter we should have some special understanding with God? 

    JTWell, we have come now to the chapter especially in view for this reading. What we have been saying is preliminary and disciplinary, because Abraham had to be brought into this through a long and painful history, especially as to his family according to the flesh. He had to learn that Gods aim in taking him up was a family after the Spirit, a wholly right seed, and discipline entered into that; so that the High father is developed and now his name is changed into Abraham  Father of a multitude. It is due to him morally that he should have a multitude as a family because of his qualities. These qualities are largely built up through discipline over a long period. Hence in this chapter God is speaking to him as a man speaks to his fellow; in verse 3 He says to Abram, It is I. And Abram fell on his face; and God talked with him, saying, It is I: behold, my covenant is with thee, and thou shalt be a father of a multitude of nations. And thy name shall no more be called Abram, but thy name shall be Abraham; for a father of a multitude of nations have I made thee. The chapter is full of the thought of the covenant. I think it is brought in here because of Abrahams reliability, his moral worth, that God would secure him on the ground of covenant. 

    CAMRecent ministry has drawn a distinction between covenant relationship with God and the family relationship. This chapter links them together. 

    JTIt does; and the idea of the covenant is important for us, not that we are brought into covenant exactly but in principle we are; that is, each believer is to have an understanding with God and God would say, I want to have an understanding with you. It is I  He is saying that He Himself is speaking to you, no other, no less. He would say, I am speaking to you Myself. I want to be on terms of assurance with you; I want to commit Myself to you. I know what you have to contend with as bringing up a family in this world; and I want to assure you of My committal to you, because  as it is said later regarding Abraham, I know him, that he will command his children and his household after him (Genesis 18: 19). God watches us as young men and young women in view of this relation, and He knows what we have to contend with in it and would assure us that He is standing by us. 

    ABIs that why the apostle in 2 Corinthians 1: 21 says, Now he that establishes us with you in Christ, and has anointed us, is God? 

    JTThat is the principle in that chapter. The Corinthians in their naughty attitude were questioning the veracity of the apostle and he brings this in, that God is faithful to every promise: For whatever promises of God there are, in him is the yea, and in him the amen, for glory to God by us (verse 20). 

    HGHDo we get the same principle here, where He reveals Himself to Abraham as the Almighty God? 

    JTThat is it. If He has entered into covenant with you He is saying, I can stand behind it, I can support it; it is sure that you will get great benefit from it. That is the point in 2 Corinthians. He is God Almighty. What can He not do? Hence the idea of discipline proceeds. There can be no doubt that Abraham was contemporary with Job, or nearly so. It was a peculiar time of discipline in relation to the thoughts of God; He called one man out of the gentiles, but He did not call Job out, He left him where he was, but disciplined him and Job arrives at the thought that God can do everything. God promulgates this Himself, that He is God Almighty, and Abraham is set up on covenant terms with God. There is a connection in this with every young father and young mother. God would say, I know what you are going through, I know the world you have to contend with, and I am ready to enter into covenant with you. It is I, the God you believed on in the gospel, and I have had you in mind in that; but it is not only to be a question of sons eternally, I am going to be a Father to you as my sons and daughters here. 

    CAMThe idea of covenant seems to be largely in the first part of the book of Genesis. The great thought of fatherhood is developed fully towards the end. 

    JTThat is so. There is very little thought of covenant in the antediluvian world; the only word as to it is what is said later, that Adam transgressed the covenant, meaning that he was set in Eden to guard and keep it; he thus was there in responsibility. He was specifically commanded not to eat of the tree of the knowledge of good and evil. That is all. But the principle of covenant is there nevertheless; and in the section we are in now, that is, the postdiluvian era, Gods relations with Noah are full of covenant, and they are relations that extend out to the family of Japheth particularly. God entered into covenant with Noah and his sons and with the earth itself and with the creation, and that runs right down to the present dispensation. Then when we come to Abraham, it is a call out of that world. According to Romans it had become corrupted just as the antediluvian world had become corrupted; so the epistle to the Romans teaches us as to Abraham, and how he came into covenant. 

    SMcCIs it not touching how this is referred to in Hebrews 6 over against the apostasy that was current? The apostle says, Wherein God, willing to shew more abundantly to the heirs of the promise the unchangeableness of his purpose, intervened by an oath (Hebrews 6: 17). It is wonderful the way that God moves to confirm the heirs of the promise in these matters. 

    JTEspecially in apostate conditions, as you say. According to that chapter the Jewish believers were in danger of drifting back into apostasy, into the old system, and the point is that we might have a strong consolation, by two unchangeable things, in which it was impossible that God should lie (verse 18). That is, there was an oath attached to the position, and a promise. The oath involves the covenant, so that we are set up; whether it be in our natural relations as parents with children, or as brethren, we find that God stands by us, and I think that is how it works out in Corinth. Paul developed fatherhood in relation to the Corinthians and brings out this great thought of God the Almighty. 

    AEHThat seems to be the carrying out of separation on the inward side, whether in the natural relationships or in the assembly. We are not so much tested in relation to baptism in our houses when our children are small and we can keep things out and keep them separate; but when they get older it is more difficult. So the principle of circumcision comes in and the declaration of God Almighty. 

    JTQuite so. Thus the flesh must be rendered powerless, and this can only be by the Spirit. We do not rely on the power of the flesh any more. Our side of the covenant is, as it were, in our flesh, that is, the evidence of circumcision. Paul says, for when I am weak, then I am powerful (2 Corinthians 12: 10). You do not rely on natural effort in the exercise of parenthood, it is the power of God. Our side is circumcision; God says it is to be in your flesh; a present thing all the time. 

    JBThe end of Exodus 4 helps us in connection with this. Immediately after God speaks of Israel as His son, His first-born, Moses has to deal with circumcision in his own son. 

    JTHis wife was not with him, that was the great difficulty; whereas in Abrahams case his wife was with him, and he was the failing one. Zipporah was not much in it, indeed she reproves her husband because of it. But we have the great fact here that God sought to kill Moses because of failure in the execution of circumcision  one of the most remarkable things in Scripture! The mark of circumcision was in himself and why did he not carry it out in regard of his son? 

    JHWhat link is there in this matter of the covenant with what we have in the previous chapter? 

    JTThe previous chapter is a contrivance after the flesh. God is not going to set us up in that. It is after that had happened that we get this chapter, because in chapter 15 Abraham is seen troubled over this matter. He says to the Lord, what wilt thou give me? seeing I go childless, and the steward of my house is this Eliezer of Damascus. And Abram said, Lo, to me thou hast given no seed, and behold, a son of my house will be mine heir. And behold, the word of Jehovah came to him, saying, This shall not be thine heir, but he that will come forth out of thy body shall be thine heir. And he led him out, and said, Look now towards the heavens, and number the stars, if thou be able to number them. And he said to him, So shall thy seed be! And he believed Jehovah; and he reckoned it to him as righteousness (Genesis 15: 2 - 6). Here he comes into the righteousness which is by faith. He was distressed over the want of an heir, that he must go childless. This scripture in chapter 15 is the first in which we have the actual expression, the word of God. The word of God enters into the chapter twice, which is remarkable: After these things the word of Jehovah came to Abram, verse 1, and again in verse 4, behold, the word of Jehovah came to him. But as seen in chapter 16 he went against the word of God, because God had said, You shall have an heir; and he ought to have relied on God; whereas Sarah proposes something else and hence the deviation from the word of God, which brings in an Ishmael that had to be cast out. Now in this chapter we are on the platform of the word of God, and not only that, but Jehovah appearing and entering into covenant on personal grounds, as if God were saying, I have followed your history, and I know I can trust you now. This is a great chapter. The time had come for it. 

    ARIs there a suggestion that if God has taken up any one of us He will never give us up? 

    JTYes. When He takes one up definitely He says, so to speak, That is my work. That is the principle now. Jeremiah is told to go down to the potters place and see what is going on. Well, the potter was working away; God was working, and He made a vessel and it was marred. It was thrown away, not repaired, but thrown away, and He made another vessel that pleased Him. That is christianity. So that what God is doing now is pleasing Him; He is not casting it away. That is most encouraging. If God takes me on He will hold me; the Lord says, No one shall pluck My sheep out of My Fathers hand, nor out of My hand. 

    SWPIs that why He changes Abrahams name here? As He proceeds in the development of His great thoughts towards him He gives him a name which would develop personality. 

    JTThat is right. It is the God of glory that is speaking to him, the God that had begun with him according to what Stephen says. And now Jehovah is appearing to him with a view to the fulfilment of His purpose concerning Abraham. The counsels of God entered into this matter; that He had had Abraham in His mind. He had waited for this period so that Abraham might be reliable, consciously brought into reliability, so that God might speak to him as one individual to another. 

    ARHis history after he is called would lead one to think that God might change His mind and take up somebody else. He went down to Egypt and acquired an Egyptian handmaid and as a result had a mongrel in his house. In spite of that God says, I am going on with him. It is really very remarkable. 

    JTIt is very encouraging, so that God says later, I called Abraham alone and I blessed him. However small we may be we cannot be less than we were when God called us. God says, I called him alone and blessed him and made him a father of a multitude of nations, (Isaiah 51: 2). So that the bigness of the result as in the mind of God is to be before us. 

    SMcCThese elevated thoughts should help us in the various practical issues that we are having to face in these parts, the thought of the covenant imparting a measure of stability to the soul in relation to God, so that we go through things as steadied under the influence of it. 

    JTQuite so. I think that God has greatly helped us in relation to the authorities in this country. That it should be so is remarkable, because it is a country of independency from the outset; but it looks as if God would say to us, It is of Me, in My government of the world, that this country should be opened up and peopled by such as are here, and now in the present crisis it affords what is needed. So that in our prayers we do not think of the matter of great wealth on this continent as an accident, but that it is a question of government. God has had His testimony in mind and knew what would be needed in these last days, so that He had this great reservoir of resources; and not only so, but also a certain sort of favourableness with the government towards Gods people. That is not accidental at all. It is a deliberate arrangement of God in the way of foresight, so that the Spirit of God has a measure of liberty and we can go on. It is a very great matter that this country and the British Empire are favourable to Gods people at the present time, because if they were not we should have a very different situation from what we have. 

    SMcCIt is important that we should regard what you have said, the history that enters into the matter rather than the mere existing situation by itself. 

    JTIt is well to take up the history. In our consideration of Noah we must bear in mind that, whilst it is Shem, Ham, and Japheth, the order of the names is from the standpoint of the counsels of God; that is, Shem has the first place in the counsels of God. But in the government of God Japheth has the first place since Nebuchadnezzar, and he has the first place now, so that we know how to regulate our prayers accordingly. 

    Japheths name means enlargement, but it is enlargement in certain directions, the west and the north. When Paul was exercised about where he should go to serve, the Spirit of Jesus said to him, You must go this way. Paul says, He suffered us not to go that way, but this way, that is, towards Europe. And presently the man of Macedonia appeared saying, Pass over into Macedonia and help us (Acts 16: 9). That is the voice of God. It was a man, and yet it was women that the apostle met first when he went over. But in due course the man appeared and has stood in Europe ever since. The point is that he should stand there now. 

    JWDDo you think that is involved in the word to Philadelphia as to the opened door? There would be the key of David and the idea of opening and no one shutting, and shutting and no one opening. Would you put all that into what you are speaking of? 

    JTI would. The opened door has been in this direction; we are a witness to it. Why are we here? It is under the government of God we are here, and as here we are not forgetting God. God has followed us up, but still there is the idea of a covenant. 

    SRMacCAnd a rainbow round the throne like in appearance to an emerald (Revelation 4: 3). Would that enter into what we are saying? Is that the covenant idea? 

    JTYes; that covenant stands. So that when the Lord comes down according to Revelation 10, and puts His right foot on the sea and His left on the earth and roars like a lion, He has the sign of the covenant round His head. You can see what a place the sea has in modern times. The Mediterranean always had a place even in the ancient world, but think of how much depends on the seas today! In the government of God those who hold the seas hold the power, and if they are protecting the rights of God, God will give them the power. God is asserting His rights in the testimony in that way. 

    ARWhen you say Shem had the first place in the counsels of God, do you mean in relation to Gods ways? 

    JTIn relation to Abraham. You can see in chapter 10 of Genesis that Shem came in in relation to the other two sons of Noah, but in chapter 11 he comes in by himself. There it says, These are the generations of Shem, verse 10, and the generations are carried down to Abraham. That is the reason I think that Moses speaking from the standpoint of Israel and of Gods testimony puts Shem first; because he is morally first. 

    AEHWould you say that the first surge of spiritual development reached out towards Europe, and that the records of decadence and apostasy also find their place there; and the seeds gradually grow? 

    JTYes. Let us not forget it. How quickly things may turn around! The seeds of apostasy are there; that is the basis of the book of Revelation  the apostasy of Europe. 

    ARHave you in mind that God has counsels in relation to heaven as well as to earth? 

    JTYes; quite so. It is in relation to earth here, for in chapter 15 God leads Abraham out and says, Look now toward the heavens, and number the stars, if thou be able to number them. And he said to him, So shall thy seed be! And he believed Jehovah; and he reckoned it to him as righteousness (verse 5). That is the great universal thought. And then in chapter 17 the word is, And thy name shall no more be called Abram, but thy name shall be Abraham; for a father of a multitude of nations have I made thee. And I will make thee exceedingly fruitful, and I will make nations of thee, and kings shall come out of thee, verses 5, 6. So that it is more the earth that is in mind here. 

    RWSIs the lack of fatherhood on this continent because of its newness, or because of the material at hand? 

    JTI think the idea of experience with God has little place, and even the idea of fatherhood in the ordinary sense has little place, because the importance of youth is so greatly stressed in this country. Those who immigrated here were young people and were usually able to do things, and when they came to this country they thought there was no limit to what could be done. That is what developed, great universal independency in youth and great feminine independency. Japheth is called the elder; I believe he was the eldest of the three, which would mean he had fatherly qualities in the ordinary government of God; but in immigration that thought became greatly attenuated, because there was no need to refer to the parents at all. Those of us who have lived only in the last quarter of a century can hardly realise what immigration there was previously from Europe to this country. About a million people came into New York harbour every year, mostly all young people, and each set to make money and be something. The idea of a father and mother was in the mind of those who would send a gift to parents left in the mother countries, but in them authority was but little recognised. Let us not forget that that condition still exists in some measure. 

    SMcCIs it not remarkable that, in the genealogies in Chronicles, that of Japheth is developed first? The order is given in verse 4, Shem, Ham, and Japheth. Then it immediately proceeds, The sons of Japheth, verse 5. Do you think there is in mind in the Chronicles the expansion at the hand of David? 

    JTThe Chronicles were written in the light of the captivity, and of the gentile monarchies coming in; but David is brought in quickly because he represents direct authority from God. Nebuchadnezzar did not represent that. He represented indirect authority from God, and this country comes under that; but David represents direct authority. And as our brother remarks, it enters into the word to Philadelphia, that the Lord has the key of David, that kind of key. We are relying for the moment on the external government of God in the four monarchies, and we pray for them; but the key of David is in the hand of Christ, that is direct government from God, and presently it will come in here. We want to be under the key of David now. If it were not for that I would want to put in the best man possible in Washington. It is a question of the key of David; we are concerned about that. 

    RWS. Has the assembly what results from that key? 

    JTYes; we come into that; the power that shuts and opens. It is the power that keeps things in check, the spiritual power that restrains antichrist. That is the key of David. 

    ARAt the end of Revelation the Lord says, I Jesus have sent mine angel to testify these things to you in the assemblies. I am the root and offspring of David, the bright and morning star (Revelation 22: 16). 

    JTIt is remarkable how David comes into the book of Revelation. In the passage quoted it is the Lord asserting Himself, because it is more than the key now. He is the root, meaning that He is God; and the offspring, that He is Man. You come into the light of the Person of Christ, the Son of God, who He is. He exercises divine right. He is God, but He is also in manhood, He is with us. The assembly of course enters into all that, because the Spirit and the bride say, Come. 

    JWWYou have alluded to the four monarchies. Would you be prepared to recognise them, but above all having the Son of God paramount? 

    JTI think that is the thought; because in figure the Son of God appeared in the furnace. The position of Shadrach, Meshach and Abed-nego in the furnace is the general position of the testimony today. But Nebuchadnezzar sees a fourth: the fourth is Jesus. He comes out of heaven according to Revelation 19 as King of kings and Lord of lords, the very title that Nebuchadnezzar had; King of kings. So that we see the Son of God and how everything hinges on Him. Hence the importance of what we have had in recent years  the truth about the Son of God. He is going to take up the reins of government. 

    JWWI was thinking about the saints in Zechariahs day: would the chariots and horses in chapter 6 be similar in character? 

    JTIt is the same thing, only there it is the four spirits of the heavens that stand before God, and that gives them a very great and peculiar place. 

    ARWhat you say is very interesting. Publicly we recognise indirect government, but in the assembly we recognise direct government, and that is what is regulating us. 

    JTYes. The Son is over the house. And so He says to Thyatira, These things says the Son of God (Revelation 2: 18). He will presently take up the whole government, but He has to do with the assembly now. 

    TSAre the authorities in some measure seeing now what Nebuchadnezzar saw in his day? 

    JTYou hope they see something like what Nebuchadnezzar saw in the three men, Shadrach, Meshach and Abed-nego. One has often called attention to that chapter. These three men are mentioned together thirteen times in that chapter. The Spirit of God delights in them, these sufferers, and the Son of God joins them in the suffering. The young men are coming before the authorities today  in what manner? Is it in the Spirit of Jesus? If it is, then you may be sure the Fourth will be there, the Son of God will be there. 

    ARIs that why Peter says, God must be obeyed rather than men (Acts 5: 29)? As christians we are under the direct government of heaven. 

    JTThat is a very important matter in our care meetings and the like. It is the Son of God that we have to do with. Paul said to the Corinthians, For the Son of God, Jesus Christ, he who has been preached by us among you (by me and Silvanus and Timotheus), did not become yea and nay, but yea is in him (2 Corinthians 1: 19). That bears on the state of Corinth. They had to do with the Son of God. God had called them into the fellowship of His Son, Jesus Christ, our Lord. 

    JWDWhy do you think that government in Pauls time was not favourable to the testimony? He speaks of the lions mouth in regard to the Roman monarch in his day. 

    JTWell, that is true, but that would be because of a certain personal incitement; but abstractly the Romans were in favour of fairness, indeed the empire was constituted on the principle of fairness. But it was largely Jewish influence that brought in persecution. The lion was there, however, capable of being stirred up. Even Pilate was at first in favour of the Lord. 

    SMcCIs it not remarkable that in the book of Acts, which gives us the economy of the assembly, the last seven chapters should be devoted to details in connection with one man in relation to the authorities? From the 21st to the 28th chapters it is really Paul in relation to the powers that be. 

    JTThat is an interesting fact and I think it brings out what we have been saying about discipline. We get the best results from disciplinary history in the apostles, in what comes down to us in the Scriptures. The discipline the apostle Paul went through must have been to bring out in him the very best that God had. We must take account of Gods feelings; in Noahs day He says, I am grieved in My heart about things, and He says of man that, every imagination of the thoughts of his heart is only evil continually (Genesis 6: 5). God had much in his heart. And we see in the latter part of Acts that things were so turning in the history of the assembly that Jewish elements were becoming more and more pronounced. Paul went to Jerusalem, which was the very centre of christianity; there was the appearance outwardly of christianity, but no care for Paul. They let him go! They did not help him against the authorities, nor did they help the authorities against him. It was his nephew that helped him. That is a sorrowful situation, displeasing to God, and God would say that Jerusalem is apathetic; the doors of the temple were shut just then, that situation is finished. Well, what is to become of Paul? Here is a man with all the thoughts of God in his heart, and what became of him is long imprisonment at Caesarea and two years in Rome. God says, I will get the very best through this vessel now. It is wonderful in the ways of God how things are carried on through discipline. We get the very best through Paul while in his imprisonment. Nero represents the lion in the Roman system. Paul says, But the Lord stood with me, and gave me power, that through me the proclamation might be fully made ... and I was delivered out of the lions mouth (2 Timothy 4: 17). That is the position, extreme weakness and yet the very best coming out from God for His people. That is very encouraging for our times. If we accept the discipline of God He will let His heart be known to us, and we want to have part in the disclosures of His love. 

    JBDo you get in 2 Corinthians 2 the feelings of Paul as under discipline, under grief and so on; and then in the third chapter joy in relation to God and His glory? 

    JTThe second epistle shows how God came in in answer to repentance. It is a question there of repentance. Whatever is wrong, if you repent of it God will come in for you; and that is what happened in Corinth. 

    ARI like what you say about getting the best under such circumstances. I suppose we get the best from Paul, as he writes to us as a prisoner of Christ Jesus and a prisoner in the Lord in his letter to the saints at Ephesus. 

    JHDo we see that in Abraham? Do we get the very best faith in him through discipline, illustrated in Genesis 18, Genesis 22 and Genesis 24? 

    JTThat is all constructive; chapter 17 being the basis in the covenant. Circumcision, the word to Abraham, is carried out, and God appears to him again as seen in chapter 18. Then, in chapter 21, he casts out the bondwoman and her son, under the influence of Sarah. Sarah comes in here in chapter 21 as a type of the assembly now, Jerusalem above; Jerusalem above has great influence. She influenced Abraham to cast out the bondwoman and her son; she is free, Paul says. Then we have in chapter 22 the beautiful type of the Father offering up the Son. It is the very top note of our subject, bringing out the place the Son has with the Father. It is a very touching chapter, having its counterpart in John 1: 14: we have contemplated his glory, a glory as of an only-begotten with a father, full of grace and truth. The Father and the Son come before us here in the truth of sacrifice, and the assembly comes into view in Rebecca at the end of the chapter. Then in chapter 24 we have Abrahams desire and concern as to a wife for his only-begotten son. Hence he selects the servant, the eldest of his house, whose name is not given. We have the name given in chapter 15, but not here; it is the eldest in his house, we are dealing with fatherhood. This one is not simply a superior servant of the house, but the eldest in the house; it is a question of experience. He is a type of the Holy Spirit, who proceeds from the Father; meaning that He issues forth from God in that relation, knowing as the Spirit did, when the Son was down here, the movements of the Fathers heart towards Him at the Jordan and elsewhere. 

    JHHow would this work out practically in putting the servant under oath? 

    JTIt works out in the Spirit, the infinite reliability of the Spirit. That is what is meant in the type. There is no deviation; there is wonderful accuracy in the Spirits movements in regard of Abraham. And how skilfully He links up the mastership of Isaac in the end of the chapter, bringing out the Deity in the three Persons. 

    SRMacCDoes the Spirit now do it mediately through His servants? 

    JTThat is how He is operating now. Separate me now Barnabas and Saul (Acts 13: 2). He had been working in others earlier, but the time for them had come now. 

    ABIn chapter 17 the covenant would be from Gods side; it is God speaking to Abraham. Here in chapter 24 Abraham is taking the thing on and is covenanting with the Spirit, so to speak. 

    JTThat is the way you might look at it. John 15: 26 brings out the Spirit from this point of view; He proceeds from the Father as having been with the Father. It is remarkable phraseology: who goes forth from with the Father. The Lord stresses that as showing what a witness should ensue, involving Pauls testimony and the testimony right down to the present moment where the Spirit speaks to the assembly. But then He says to the apostles, ye too bear witness, because ye are with me from the beginning (John 15: 27). They were witnesses of the Fathers voice and of sonship, but the Holy Spirit came out as from with the Father, knowing perfectly the Fathers feelings for the Son. 

    ARIt says in Ephesians 3: 16, ... strengthened with power by his Spirit in the inner man. Is that confirmatory of what you have been saying. 

    JTYes; the Fathers Spirit is before us. 

    ARDoes the Holy Spirit operating develop those features? 

    JTThat is what I had been thinking in view of all that is to be developed in the assembly. That doxology in Ephesians 3: 21, to him be glory in the assembly in Christ Jesus unto all generations of the age of ages, is one of the most significant in the Scriptures. It is in the assembly, and the assembly as affected by the Fathers Spirit operating in us. 

    ABWhat is in mind in putting the hand under the thigh? 

    JTIt was some form of an oath, but I suppose it would mean the full strength of Abraham. I suppose the thigh is a symbol of strength. 

    RWSThe crying in Romans 8 does not go so far as in Galatians, the Spirit of his Son ... crying, Abba, Father. 

    JTI think the word cry in Romans would be urgency. You have the same expression in Galatians 4: 6. The Lord was in great urgency in Gethsemane when He used that expression, and I think it ascended to heaven in that way; and now the Holy Spirit in us is governed by the same impetus or feeling of urgency, the sense of reality. It is not simply saying it, but crying it. The Lord Jesus Himself is said to have cried: If any one thirst, let him come to me and drink (John 7: 37). It is urgency, so that we should not be behind in the expression. 

    TUIn dwelling on the thought of fatherhood on the ground of separation, I was wondering whether chapter 24 would carry that through and find its expression here in Abraham? 

    JTYes. It is very beautiful as you go through this longest chapter in the book. The Spirit, in the servant, brings in the thought of master in Isaac: That is my master, he says, putting Isaac on the same footing as Abraham. That is what the Spirit would do, ever maintain the deity of Christ, so that this chapter would teach us to make much of Him. 

    And then finally to speak of the reference in Hebrews 11  the dwelling of Abraham in tents with Isaac and Jacob is a feature of fatherhood. It is very practical that fatherhood extends down direct from grandfather to father, great-grandfather to grandfather, as if God would carry down whatever good there is in the way of fatherhood and preserve it. By faith he sojourned as a stranger in the land of promise as a foreign country, having dwelt in tents with Isaac and Jacob, the heirs with him of the same promise (Hebrews 11: 9), a very beautiful thought. He links up his son and grandson as heirs with him of the same promise. Can we afford to leave our fathers houses, forsake them, abandon the inheritance that comes to us in that way? Esau did that. He was in no way sharer of the inheritance. He is not mentioned here at all. It is a sorrowful suggestion that a son or a daughter in a fathers house may become apostate. 

    CAMI suppose the making known of the Fathers name is not in a moment. You have to dwell on the thing to take in the wonderful love shining out. I was thinking of John 17 in connection with what you were saying as to the Spirit coming from with the Father; while the Lord when He was here made the Fathers love and the Fathers self known, yet it seems to greatly stress the blessedness of it that the Holy Spirit, knowing all that transpired during the Lords life, is here now to make it good in us. 

    JTThat is very touching. 
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    FAITH AND SPIRITUALITY AS SEEN IN ABRAHAM (2) (JT 62)

    Genesis 17: 1 - 27

    JTAttention was called this morning to the use of the title Lord, as applied to Jehovah; in Genesis 15: 2 it is said, Lord Jehovah, what wilt thou give me? seeing I go childless. The title Lord applied to Jehovah clearly would have authority in mind. Here it is Adonai, a plural word, and is connected with the word Father in the epistle of James, chapter 3, verse 9. Therewith bless we the Lord and Father, and therewith curse we men made after the likeness of God. The title Lord used here is connected with the Father, and it is undoubtedly of significance, especially as we are accustomed to connect grace purely with the Father. At the same time there is the idea of authority attached to the Father; the Lord Himself refers to the Father in this very sense, addressing Him as Lord of the heaven and of the earth, Matthew 11: 25. We have to apprehend the Father in that extended way in order to understand how the terms applied to the Godhead are flexible; and that in treating of the Father we are not to limit the idea simply to grace, for there is authority also with Him. 

    AJGWould that agree with what we have in the first epistle to Timothy where God is spoken of as the blessed and only Ruler, the King of those that reign, and Lord of those that exercise lordship? 

    JTThat thought is stressed there in the sixth chapter; Paul says ... which in its own time the blessed and only Ruler shall show, the King of those that reign, and Lord of those that exercise lordship. He will show who is to have authority whatever it may be. A very important matter just now, because of the need of the idea of authority being stressed among the brethren. 

    PLWould the expression, which the Father has placed in his own authority (Acts 1) bear on that? 

    JTI would say that. 

    JC-SWhilst He has taken the name of Father in grace, it has not cancelled other features attaching to Him. 

    JTQuite so. It shows the flexibility of the truth made known to us relative to divine Persons. They are all One, although they are three Persons, yet there is one God and Father; one Lord, one faith, one baptism; one God and Father of all. 

    PHHMight I ask in this connection what is the force of the word judge in Hebrews 12 as a part of the system to which we have come? We have come to God, the Judge of all. 

    JTIt is part of the system to which we have come, and it fits in with what we are saying. 

    PHHSo that the matter of the Judge, and the throne, and this title Lord, all stand together to emphasise authority? 

    JTI thought that, and I think the brethren will acknowledge that it is something we have not thought much of. 

    AEDThe title Lord, as applied to God, is employed in Acts when the authorities came in to prevent the testimony going forward. They, having heard it, lifted up their voice with one accord to God, and said, Lord, thou art the God, Acts 4: 24. 

    QuesDoes Asaph reach it experimentally when he says, For God is the judge; he putteth down one and exalteth another, Psalm 75: 7? 

    JTJust so. This passage we have alluded to in Acts 4 should be treated extensively I think, because it is a critical time, and there is a reference to the idea of Master in the chapter. It says, when Peter and John had returned, after being severely threatened, to their own company, they, having heard it, lifted up their voice with one accord to God, and said, Lord. The word is literally despot, the master of a slave; one having sovereign power, as in Jude 4; 2 Peter 2: 1; Luke 2: 29, and other scriptures. So that we have a considerable amount of truth here, as bearing on the present time, to show that there is the idea of authority in God. God is viewed as a despot, meaning that He has full power as to all matters relative to His government here. 

    QuesIs Abraham himself in full accord with that when he says, Will not the Judge of all the earth do right? 

    JTI am glad you mentioned that, because Abraham is in full accord with it; it is a question of the Judge of all the earth. We have someone who does right; we have come to God the Judge of all. 

    AMHad Abraham faced the matter of judgment in relation to himself and his family in this chapter? It says a horror, a great darkness, fell upon him. 

    JTYes. It enters into the chapter in a very conspicuous way, I mean the idea of accepting judgment. It is a question of God entering into covenant with Abraham, and these pieces of sacrifices are brought forth pointing to maturity in the subject we are engaged with, because the animals are of mature age, three years of age; not the birds, but each animal. They were to be three years of age, the females, and then the ram. So that we have maturity before us in these matters, and the truth brought in in connection with Isaac in chapter 22 helps as to it, because there the ram is found caught in the thicket; that is to say, it is the idea of continuance in the sense of begetting, of fruitfulness, on the line of a certain family, and what we have had comes into all this, both the animals and the division of them. And then the power of God passing through them, as though God is giving Abraham, and us now, testimony to His power. The Lord said to those who came to Him with the thought of what there is to be, male and female, Ye ... err, not knowing the scriptures, nor the power of God, Mark 12: 24. The idea of error in regard of the Scriptures, and the idea of male and female, all comes up now as we are here together, where the male and female come in, and then how the distinction is made between the male and female in the sacrifices; and so the covenant runs on those lines. Then the power of God went between those pieces; they represented Abrahams exercises and representation before God. 

    JC-SWas that why you spoke of the thought of maturity? 

    JTJust so, because we have come to the time when we should understand the matter of male and female, and what is to be the representation of it in the coming world, as we say, in the eternal side of things. 

    PHHWhat is the main distinction? 

    JTThe first is as to whether there is such a thing as male and female in the eternal state of things, and then what it means, because the Lord meets that question in the Sadducean objection to Him; and it -is to be understood between us now, especially as to where it comes in in our exercises in the service of God, in our relations in that sense. The Lord, as I said, met the matter in very plain terms, but then we have to think of it as it is treated in the epistles as well as the gospels; and the epistle to the Galatians treats of it directly. There is no male and female, it says, in Christ Jesus (Galatians 3: 28). 

    PHHWhile there is no male and female as applying to us in our persons, that is, men and women, in the eternal condition of things, do you understand that male and female may apply as in Christ and the assembly? 

    JTThat is just what I do understand. 

    JC-SDo you think that the only way in which the feminine thought will be carried over will be in the assembly? 

    JTThat is how I understand it. Of course, you have the masculine thought carried over by itself in the sons of God and the brethren of Christ, but we have to treat of the assembly as composed of all brethren, brothers and sisters, as we are down here now. We have to consider the assembly as including all, and Paul says in 2 Corinthians 11: 2, For I have espoused you unto one man, to present you a chaste virgin to Christ. He speaks there to all the saints in Corinth. 

    PHHWould it be right to say that God reverts to His original thought as outlined in Genesis 1 and 2? 

    JTI would say that. And then the question arises as to nations, and what there will be in what we call the millennial condition of things. Undoubtedly the idea of finale and female will remain then as regards men and women; but certainly it does not seem as if it continues on in what we rightly call the eternal condition of things. 

    QuesIs that what is implied when Paul says, Flesh and blood cannot inherit the kingdom of God? 

    JTJust so. 

    QuesReferring to the passage quoted, how would that tit in? Do not ye therefore err, not knowing the scriptures, nor the power of God? For when they rise from among the dead they neither marry, nor are given in marriage, but are as angels who are in the heavens, Mark 12: 24, 25. 

    JTMale and female are not found there. It is found only among men; it is not found among angels. They were to be as angels. 

    QuesHave you in mind that in eternity the three things you mentioned run on collaterally, what is feminine being seen in the assembly, and what is masculine being seen in those who compose it, the brethren of Christ and the sons of God? 

    JTWell, if we just fit in the matter in that formal way, but I would prefer to keep to the facts as mentioned in Scripture, as to Christ and the assembly. I speak as to Christ, and as to the assembly, as Paul says. 

    JC-SThat is, you are thinking of the masculine thought in relation to Christ, and the feminine thought in relation to the assembly? 

    JTThat is where it is. And if we think of a sister or a brother now, and anticipate coming conditions, well, a sister is just the same as a brother, and a brother is the same as a sister in that sense. 

    JC-SSo that involves spiritual power in ourselves to absorb the truth of it. 

    JTIt does. That is just the thing that enters into what we are saying. Ye ... err, not knowing the scriptures, nor the power of God. We err on those matters. 

    PLWe read in Genesis 5: 2, Male and female created he them; and blessed them, and called their name Adam, in the day when they were created. Does that suggest the merging of the assembly in that sense in relation to Christ? 

    JTWell; yes, if you extend the thought in that way, but you actually get male and female there; Eve was a female. I think it is better to keep to these wonderful things, because they are wonderful, but they are mysterious. That is the most difficult side in the mystery. Paul speaks of mystery, 

    and whether we are accustomed really in our minds to mystery is the question. 

    HHIn Psalm 22 the hind of the morning is mentioned, and then in Habakkuk, he maketh my feet like hinds feet. 

    JTYou mean the feminine thought is there. 

    HHI thought it fitted in with what you are saying. 

    JTIt does, and John 20 does too. In the allusion in Psalm 22 to the hind of the morning it is a question of the agility in the female; it is not a male thought, it is a female thought. It really alludes to the assembly as the spouse of Christ. 

    QuesYour reference to believing Abraham this morning, is that set over against the character of the Sadducees? 

    JTQuite so. There is hardly anything more denied than the truth attaching to women in the Scriptures. 

    GAThis mystery is great. You have referred to that. Does that indicate that the apostle was impressed with the greatness of what had come into the expanse? 

    JTI think so. Ephesians is in mind, the highest feature of the Scriptures that we have. The work of God at Ephesus comprises the highest feature of the truth; and the idea of mystery must be attached to that epistle, but Paul in the epistle to the Romans, as we may remember in the last chapter, alludes to the same thought. Now to him that is able to establish you, according to my glad tidings and the preaching of Jesus Christ, according to the revelation of the mystery, as to which silence has been kept in the times of the ages, but which has now been made manifest, and by prophetic scriptures, according to commandment of the eternal God, made known for obedience of faith to all the nations  the only wise God, through Jesus Christ, 

    to whom be glory for ever. We can see therefore the place of mystery in the truth, and how we are to be accustomed to it in our minds. 

    CHHDo you think the attack here was peculiarly against that idea of male and female in Genesis 15? The birds of the air came down, and I wondered whether the idea was to destroy the manifestation before God of the male and female, and that which was pleasurable to Him in them? 

    JTWe might as well look at it, The birds of prey came down on the carcases; and Abram scared them away. And as the sun was just going down, a deep sleep fell upon Abram; and behold, a horror, a great darkness, fell upon him. Abraham took the matter in hand, and in this he is a type of what we all should be, resisting the devil so that he will flee from us. He scared them away. 

    CHHI wondered whether in Abraham scaring them away there would be the manifestation in him of the power of God, transferred, as it were, to Abraham as a characteristic believer, so that he had power to scare away the evil. 

    JTThat is good. 

    PHHThis matter of mystery would prevent us from becoming too formal in certain parts of assembly service. 

    AJGYou have spoken often of Pauls intelligence in the mystery, and would his desire be that we should know his intelligence in the mystery? 

    JTThat is just the point. There was someone who knew. God was pleased to set someone down here who knew, and Paul could speak of himself in that way. My intelligence, he says, in the mystery, not as something entirely unknown but the mystery. 

    JC-SPaul was going about in his service disseminating the truth, as he says, to enlighten all with the knowledge of what is the administration of the mystery hidden throughout the ages in God, who has created all things, in order that now to the principalities and authorities in the heavenlies might be made known through the assembly the all-various wisdom of God, according to the purpose of the ages, which he purposed in Christ Jesus our Lord. 

    JTSo that the assembly has the thing. The inference is that the assembly has that knowledge. Even although it were not in every one of them, it was in Paul, and Paul was of the assembly. It was there, so that the angels would desire to look into it. It does not say they understood it. I do not think they did, or ever will, but they desire to understand, and of course that is a good example for us, the desire to understand. 

    AJGIs it right to think that the feminine side of things in eternity is seen in the assembly in her relations with Christ, but in the assemblys relations Godward is it the full thought of sonship entered upon by the saints with Christ? 

    JTWell, yes, only we would not exclude the Father from His part in the mystery, and the joy He has in it. Matthew tells us about a certain king who made a marriage for his son. There is something there for us. 

    PLHe brought the woman to the man. Would that give a hint as to joy on the Fathers part? 

    JTWell, it might. Whether Adam really had any knowledge of it is another matter, but certainly there it is. Adam did have knowledge and God is displaying it. He is calling attention to it, and He is ever ready to call attention to what He has placed here amongst the brethren; it is something worth calling attention to, because it is a known thing. We have the Spirit of God, and we are told ye have the unction from the holy one, and ye know all things, 1 John 2: 20. 

    AJGThe assembly according to Revelation 21 coming down out of heaven from God prepared as a bride adorned for her husband, would very definitely bring God into this matter of what is feminine. 

    JTVery good. I want to come back to what has just been introduced, as to the Father. 

    AJGI was enquiring for help whether the feminine thought of the assembly in eternity is connected with the assembly in her relations with Christ, but whether the assembly in its service Godward under the hand of Christ unto all generations of the age of ages is the full thought of sonship in Christ and the assembly. Is that right? 

    JTQuite, we should not shut out the Father from the mystery. I think that the Father would have a part in all this. What pleasure He must have in the Son, and in the Son with His bride. What pleasure He has in her, and all that comes into the service of God now. 

    JC-SThat would be supported, would it not, by that verse in the end of Ephesians 3, But to him that is able to do far exceedingly above all which we ask or think, according to the power which works in us, to him be glory in the assembly in Christ Jesus unto all generations of the age of ages. 

    JTIt is what is in the assembly, and what part the feminine has in that sense. What joy the Father must have in what He has, and what the Son has in the assembly. 

    QuesWould you distinguish between the affection of the assembly viewed as a woman for the man, and her part with Christ under the eye of God for His pleasure? 

    JTWell, I think so, I will shew thee the bride. It is mentioned by itself. The Spirit of God says to John, Come here, I will shew thee the bride, the Lambs wife. She is to be shown to him, 

    and she is seen by herself coming down from God out of heaven, having the glory of God. What a marvellous thing that is. What a future thought it is too for us. 

    PRPDo you mean that the expression the mystery has specially in mind the feminine idea? 

    JTNot specially. The mystery is one great thought, inclusive of Christ and the assembly, though of course there are other thoughts of mystery besides, but it is one thought that the Spirit of God would stress, I believe, amongst the brethren, because the time has come for the greatest thoughts, and the Lord is saying to us, that they are now available. There may be only a few who enter into them, but these great thoughts are available, and it is a question of each desiring to have them. Whatever there is, it is for all. 

    JC-SYou were referring to the greatness of what Paul had in comparison with John. The mystery is the distinctive feature of Paul. John never refers to it, does he? 

    JTI think it would be a mistake to make John have a ministry by himself, such as Paul had. 

    JC-SJohn got what he had from an entirely different level from Paul. It was from the Lord here on earth, whereas Paul got his direct from Christ in heaven. 

    JTPaul is the only one that is singled out as receiving a ministry in that sense. Of course, Peter is too, but not in the sense of Paul. Peter had a certain speciality, but the twelve generally are much on the same level. Peter is said to be first in Matthew 10: 2, but Paul is by himself, and speaks of himself as having certain ministries, not only one ministry, but certain ministries, and we are therefore to cleave to him. We can be sure that Paul had a distinct ministry that John did not have. John did not have a distinct ministry in that sense as Paul. 

    QuesHave you in mind the passages in Colossians that refer to his being made a minister and completing the word of God (Colossians 1: 23, 25)? 

    JTQuite so. 

    PHHYou would say that John has a line of things which runs into Pauls ministry. 

    JTIt belongs to the twelve. It belongs to the whole matter that we have in the second chapter of the Acts. The twelve are there alluded to, and they were appealed to. The apostles teaching is referred to, and it, of course, included them all, but there is no speciality there. We have to wait for Paul in that respect. 

    JC-SI think it is important what you say, that nothing should be allowed to becloud Pauls distinctive place in his ministry. It stands out. 

    JTQuite so. That is just what it is. No other apostle or minister has the place that Paul has; there is no comparison really, and to place others on the same level in ministry is not right. 

    PLPeters word, What of this man? the Lord rebuked, and did not state what was Johns commission in chapter 21. 

    JTIf I will that he abide until I come, the Lord says, what is that to thee?. We must not pretend to know, because we do not know. 

    RRTThat is the serious matter in 1 Corinthians, is it not? Levelling out matters, saying, I am of Paul, and I of Apollos, and I of Cephas, and I of Christ. Levelling matters in that way. 

    JTQuite so, but I do not want to divert from the chapter before us, the seventeenth chapter of Genesis is a most important one. It is a continuation of the fifteenth, and more than that, it increases or enlarges on that. We have here in chapter 17 a change of name in Abraham, and in Sarah too, so that clearly it is a new line of thought for us, but then there is this matter of his age, and so on. Chapter 16, of course, cannot be ignored, because of its negative character, that is to say the readiness with which the flesh in us, whether we are believers or otherwise, for the flesh is in believers, is apt to have recourse to some method of reaching an end that is not according to God and that works ruin, which is what Abraham and Sarah did. It is to Abrahams credit, it should be said, that the suggestion came from Sarah, not from him. 

    HHWhat is the thought in the trouble in regard to Hagar? It brought in a lot of trouble, as we see from the references to Hagar in the New Testament. 

    JTIt does. Wherever a sister makes a proposal of that kind you may be sure it does bring in trouble, and then it brings up the whole question of headship. Sarah failed in it clearly here. 

    PHH1 Corinthians 11 would make the matter of headship more extensive than just between husband and wife. Is it not introduced there in the creational order? 

    JTVery good. It is more extensive than what exists between husband and wife, because the head of the woman is the man. Clearly the apostle had in mind that a sister, even although she did not have a husband, had a head if a man were there, so the sisters never need to be regarded as headless in that sense. The Christ is the head of every man, but womans head is the man, and the Christs head God. That is the order of the truth in creation. 

    AMHI suppose Chloe had no head, but she knew where to refer, did she not? She writes to Paul. 

    JTShe certainly did. She knew where to write to. How often it is that we hear of people writing here and there, especially sisters, and brothers too, to long distances whereas they could get their answers nearby, especially when you have a brother like Paul, or anyone at all labouring with him who is available, a local man. 

    RemAnd her house, too, under right control, because her household was of one mind about what was going on, showing the feminine authority in the absence of a head. 

    JTQuite so, running very well with Aquila and Priscilla. Aquila did not have any great place in the service, but he was one who had a wife, and she could be recognised as having part in the service in relation to him, so they both worked together, and also in having Paul in their house. 

    HHAlso I commend to you Phoebe, our sister, who is minister of the assembly which is in Cenchrea, Romans 16: 1. 

    JTQuite so. 

    CCCWould the change of name in chapter 17 bear upon the developments in view? 

    JTIt does, but we are reserving that for the next reading, which I hope will be a full one tomorrow, God willing. The thought is to run on to the end of the history of Abraham, that is to say to the end of chapter 24, bringing in Christ and the assembly. You feel it is a fitting thing if we are dealing with Abraham, to extend the thought to Rebecca, for she has her place in the testimony, and then Abraham disappears; he is not mentioned after that. In chapter 24 the servants master is Isaac, which is a great matter for us to see in what we are dealing with now; the thought of what Christ and the assembly is, and how divine Persons can, as it were, merge Themselves in the truth They will unfold, and bring us into it. They are ready in a sense to take up attitudes or positions so as to enlarge on the truth, in order to bring it out. They are standing for it. 
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    FAITH AND SPIRITUALITY AS SEEN IN ABRAHAM (3) (JT 62)

    Genesis 17: 1 - 27; Genesis 18: 1 - 33

    JTWe were unable to complete the 17th chapter yesterday, so it is thought that we should take it up again today, and in connection with it chapter 18. Chapter 17 is very rich with thoughts which should engage us. We have first, God taking on the name of Almighty with Abraham, and then His changing his name from Abram which meant high father to Abraham, meaning father of a multitude. God then made a covenant, and then the truth of circumcision was introduced, far reaching in its effect. Sarah also is brought into these changes; so that it is a question of learning to change, learning to take on change. We get it on Gods side, and we get it on mans side; clearly the resurrection will mean an immense change taken on by each of us, but then there is also added to that the thought of, not only what was seen in the Lord during the forty days after He rose, but what He is now. That is to say, His body of glory, one of the most wonderful things to think of; not simply His body of resurrection, but His body of glory; that is to say, His glory as alluding to ascension, and, we may add as to chapter 18, some allusion to Deity in the three men that came to Abraham. Although two of them were angels, yet there is a suggestion of the Godhead in the three; much is added as to Abraham himself, and certain moral qualities that came out in him, in chapter 18. There is too, the great place that God takes as to judgment, the Judge of all the earth, which is another element that has been peculiarly before us of recent weeks; that is, the idea of God being Judge of all, and all that is opened up to us in the book of Revelation as to it, 

    so that added to the great positive thoughts of God we have in that book the thought of judgment in all its phases, including the great white throne, as it is called. So that it is a question of our being able to take on these thoughts and speak of them, each in its place, for we learn in part. 

    QuesWould the term Almighty God be a fitting prelude to these great matters? 

    JTI think it would. We begin in Genesis 1 with God, although there is that which in a sense is greater in Genesis 2 where the name Jehovah is added to the thought of God. As we follow up the name Jehovah through the Scriptures, we see that it works out in what Jesus is, according to Matthew, which is something that enters into the assembly, and the truth related to it. 

    JC-SIs the title, Almighty God, drawn as it were from that feature that marks God? 

    JTWell, just so; it is a question of power. The thought of power is introduced at the outset, but now God is taking on a name. We have the very title God, which implies power, in a certain sense, in the early chapters, but God is taking on a name which conveys all that. 

    AJGPeter in his second epistle says, As his divine power has given to us all things which relate to life and godliness, through the knowledge of him that has called us by glory and virtue. Does that enter into this? 

    JTVery good. I am glad we are able to bring Peter in, because his part in the dispensation is not to be overlooked, especially as he is able to contribute his estimate of Paul, saying, Our beloved brother Paul, and thus showing that he regarded Pauls writings as Scripture. This shows that Peter was advancing in the truth, writing without personal feelings, which is a very important matter that we should always keep before us. 

    PHHPaul brings in the term Almighty in 2 Corinthians 6, when it is a question of coming out and being separated from what is unsuitable. I will be to you for a Father, and ye shall be to me for sons and daughters, saith the Lord Almighty. 

    JTIt is connected with the idea of promises, so that we should purify ourselves in the light of them. 

    QuesPerfecting holiness in Gods fear, is that what was being accomplished in Abraham? 

    JTI think accomplished is the thought, because it is a question of development. We are proceeding here on the line of development, and it is a question of higher and higher yet in the truth. The service of God must be in keeping with what we get in the early chapters of Genesis, for it is introduced in that book, and is to proceed higher and higher yet. 

    CHHDoes Gods revelation of His name here as the Almighty link on with the change of Abrahams name, in relation to the great things that God has in the economy? 

    JTWe shall see that. Abraham is the great father, the father of us all, indeed, as Paul is willing to say (Romans 4: 16), showing how the Spirit of God deals with terms and names and dignities, how they can be used with discrimination and liberty; so that we are taught to be in liberty in dealing with divine things, to know how to speak of them with liberty and dignity, not losing anything, not using one thing to interfere with or damage another; and I believe that is what Peter has in mind in his epistle, in saying But for this very reason also, using therewith all diligence, in your faith have also virtue, in virtue knowledge, in knowledge temperance, in temperance endurance, in endurance godliness, in godliness brotherly love, in brotherly love love. I think it will be agreed that the allusion made to Peter added to this will help us as to the dispensation, and to see that he has part in the formation of the dispensation too, with all the other apostles. 

    PLSo that in referring to the mount of transfiguration Peter uses feeling and worshipful expressions, which would perhaps fit in with your thought of suited selection of expressions that fit into any moment. He alludes to such a voice being uttered to him by the excellent glory, and then the holy mountain. 

    JTSuch a voice. So that we are reminded of what enters into that particular section of Peter. It refers to the sonship of Christ. We might have expected it before, but we do not get it. It is important to keep that in mind, because the sonship of Christ has had a peculiar place in our own times, bearing on the whole of the truth, and Peter does not mention it really until he comes to that particular section, that is the first chapter of his second epistle. 

    AJGWould that show that what there was in Peters soul is brought forward at the right time to support and amplify Pauls teaching? 

    JTI was thinking of that. How beautifully it merges. It was Paul who preached the Son of God at the commencement of his ministry. Peter too has the light of Christs sonship at the outset, but in his ministry it is not alluded to until you come to the second epistle. 

    JC-SPeter speaks of the untaught and ill-established as wresting the Scriptures. Would that be where perhaps one idea is exaggerated to the detriment of another thought in Scripture? 

    JTJust so. 

    PLHoly men of God spake under the power of the Holy Spirit. Would that lit in? 

    JTQuite so. You can say more about that. Brethren who are accustomed to minister generally ought to have something to bring out at such a time as this, something, we might say, constructive, bearing on the whole matter. We are in a time when the whole matter of the truth is being opened up. It is a question of each contributing to it. 

    RemPeter says, If any one speak  as oracles of God. I was thinking it came home to everyone who ministers; as undertaking it that should be their standard. 

    JTYes, speaking as oracles of God. The psalmist says, to inquire of him in his temple. We are now together in a place of inquiry; there is room for it; and for answers too, there are those who are able to answer, but there is to be inquiry; and if we can add an answer we do better than the question. 

    PHHSo what goes along with the pronouncement of the sonship of Christ is the prophetic word. And we have the prophetic word made surer. Would that be another feature of the present time? 

    JTVery good. It is a word that has come into our vocabulary peculiarly during the past few years; that is, the prophetic ministry. God has helped us in it, too. 

    RemYou are thinking of the development of the truth. The Lord has brought these things out in ministry, and the saints were able to respond to it. 

    JTI think so. I think that could be shown from the outset of the revival. Not the least and not the greatest is the truth of eternal life. The term was misused, in 1890, and it was said, Eternal life is the Person of the Son, which was a distortion of the truth. God has saved us from it, and the truth of eternal life is brought to its proper level, its proper relation in the whole scope of truth, and I hope we shall not overlook what a great place it has in the truth, and how things are mentioned, and it is for us to follow them up and be constructive in the use of them, so that we may become profitable to each other. We may all speak one by one, as the word says, and the Spirit of God is with us, and if one has anything, there is the spirit of liberty. Where the Spirit of the Lord is, there is liberty. 

    RemSo that you would expect at any given time there would be some emphasis laid on the truth, and it is well to be in the field that is being reaped. 

    JTI think it is; to keep the thing in line, so to say. It is said of the Spirit, He shall guide you into all the truth, and the truth of eternal life is certainly a great and important part of it. 

    QuesIs there spiritual alacrity with Abraham to take on the change that God indicated to him? I was thinking of what you said in regard to circumcision; in verses 23 and 26 of chapter 17 it refers to the self-same day, showing that although it was a very serious matter he embraced it immediately. 

    JTThat is, he acted in obedience, at once. An important matter had been introduced; that is, circumcision; and it had been introduced dispensationally, you might say. Abraham immediately uses it and applies it himself, which is very important; if you get the truth into your mind, apply it and you will become enlarged. 

    JC-SIs that taking on what we spoke of as change? 

    JTWell, that is the idea. Abraham is able to change over, to take on the truth, to become part of it, as it were, because the Bible is one whole. Although human instruments were used, the Spirit of God has formed it, and it is a constructive matter; it is the development of the truth. 

    AEDDoes the passage in Philippians bear on it, that your love may abound yet more and more in full knowledge and all intelligence, that ye may judge of and approve the things that are more excellent? The overseers and ministers are addressed in that epistle. 

    JTVery good. I would say that. It is the peculiar place that the overseers and the ministers have, and the fact that Philippi had such a peculiar place in the unfolding of the dispensation. I am speaking now of Gods dispensation, which is in faith. Philippians has a peculiar place in it, and they were proceeding, proving the things that are more excellent. 

    PHHDo we have to wait for Paul to get the full light and meaning of circumcision? 

    JTI think it is not given elsewhere so we had better get the good of it in his writings, and it is in the epistle to the Colossians; that is where we get the truth of circumcision. 

    PHHI was thinking about the preliminary remark too, in the end of Romans 2. He is not a Jew who is one outwardly, neither that circumcision which is outward in flesh; but he is a Jew who is so inwardly; and circumcision, of the heart, in spirit, not in letter. 

    JTYou would notice that the word circumcision there refers just to the Jews; it is brought down to a concrete thought there, but it is not really a part of the truth of Romans. 

    CFIYou stated yesterday that the Lord intended to make the end of the dispensation spiritual. Is this matter of circumcision essential to it? 

    JTIt is. It is a great Colossian thought; it is properly Colossian in its full bearing. It is not a Roman thought properly; Paul has written about circumcision and it is properly set out in his epistle to the Colossians; we do well to pay special attention to it, because we will only get the full thought of it from Paul. 

    RemSo that whilst we get the doctrine in Colossians, we have the formal statement in Philippians. 

    We are the circumcision, who worship by the Spirit of God. 

    JTWell, there we have the concrete thought; it is an example, certain ones are said to worship by the Spirit of God, and boast in Christ Jesus, and have no confidence in the flesh. He is giving an example of what the thing really means. 

    QuesThat is the result, do you think, of the Colossian doctrine being taken on? 

    JTQuite so. 

    JC-SSo that this would involve a great change, and the saints took on the change, really filling out the idea of the pillar and base of the truth, and confirming it. 

    JTQuite so. It is a question of whether the idea is at all in our minds, this thought of circumcision. We are not to go so far as saying we are it, but have we got the thought of it at all? We have baptism in Romans and it would be in that book that I would look for the truth relating to baptism, but circumcision belongs to Colossians properly and it gives character to the epistle and in effect gives character to the whole of Christianity. 

    PHHWould it be right to say, therefore, that we take all these thoughts back to Genesis in our minds now, when we read of circumcision? 

    JTThat is the idea, exactly; that is the only way, as I understand it, whereby we can utilise Scripture properly for public readings, I mean the Old Testament. Generally people do not understand, therefore we have to stop and refer to the New Testament, because the New Testament is the answer to everything, only the Old Testament is typical and has its own meaning and own usefulness. Hence the word, Every scripture is divinely inspired, and profitable, and it is a profitable thing to look into the Old Testament, because of the use God makes of it Himself in a typical sense. 

    PLCircumcision in its bearing has in view the service of God, that God may have man pleasurable. Is that so? 

    JTI have heard you were giving quite a little about it lately, and I should like to hear more from you now, please. You will pardon me for asking for it; what was your thought about it? 

    PLWell, I was thinking of Genesis 18, God having man pleasurably before Him, and the power Abraham had to detain divine Persons complacently. Would not circumcision involve that God must have man without all that he is in the flesh, must have him according to another order of man for His pleasure in view of His service? 

    JTYes, quite so. That is how it is, in the putting off of the body of the flesh in the circumcision of the Christ, that is the idea of it. 

    CFIHave we, in circumcision, first the putting off in Colossians, and then the positive feature in Philippians of moving in the power of the Spirit? 

    JTVery good; the positive feature, but it requires the negative side of Colossians or you would not have it at all. It refers to the death of Christ, that is the truth, and we must look into the matter of the death of Christ, what it really means. It is not a mere thought to be used at a Bible reading like this, but rather something by which our spirits are to be affected; by the terribleness of the death of Christ in putting off the body of the flesh. 

    EBWould that be implied in the use of the word covenant, circumcision being the covenant, the death of Christ being such a basic matter? 

    JTQuite so. The covenant has a great place with Abraham. We have had one already, but now we are having others. 

    WSSI was wondering whether the reference to circumcision in Joshua as a necessary basis for eating the old corn of the land and moving into what was spiritual, would be helpful. 

    JTIt would indeed. I have often used that myself in referring to the idea of circumcision, going to Joshua about it, not simply dealing with Colossians, but going to Joshua, because it was enforced, and the instrumentality of it was sharp knives made out of stone. It was a really difficult matter to make sharp knives out of stone, but they were made showing what difficulties there are, that when we are dealing with the truth at such a time as this how much is involved in it, how much has to be gone into about it, so as to get at the roots of it. 

    WSSThe impossibility of moving forward apart from it? 

    JTJust so. 

    DJMPut to death therefore, is that the working out of it practically? 

    JTWell, there it is, Put to death therefore. 

    QuesWould there be a certain dividing up of things in the Old Testament for us? Circumcision in relation to Abraham being in view of further divine communications; in the case of Moses to fit him for service, and in the case of Joshua to take the people into the enjoyment of the inheritance. Does that amplify the truth of Colossians in its bearing practically? Between the time Moses was commissioned and his meeting Aaron, God reminded him of circumcision. 

    JTQuite so, the matter had to be gone into. We are now dealing with realities, and if we look at circumcision we are looking at death in some sense as to the reality of it. Would you mind referring to the scripture? 

    RemExodus 4 verse 24 says, And it came to pass on the way, in the inn, that Jehovah came upon him, and sought to slay him. 

    JTNow, think of that, the great servant Moses, and God sought to slay him! Why should that be, why should it even be written down? What have we to learn from it as in the service? Nearly all of us here are more or less in Gods service and what do we learn by such a thing as that? The severity of God. We must not only think of the goodness of God but His severity, and that thought must come home to ourselves sometimes. It is not all grace. It is a question of God in His severity. 

    RemThou, thou art to be feared, said the psalmist, and who can stand before thee when once thou art angry? Psalm 76:7. 

    JTVery good. 

    JC-SSpeaking of the severity of God in relation to circumcision, have we ourselves to take up that idea and to deal with ourselves in severity? 

    JTThat is the whole point in Colossians, Put to death therefore was a word to themselves. It is a question of ourselves. 

    PHHIs there some encouragement in the fact that Jehovah said to Joshua, This day have I rolled away the reproach of Egypt from off you? 

    JTJust so. It is what God does. It is a great relief when God does something that you cannot do. 

    PHHDoes that set them free and set God free to go forward with them in all His thoughts? 

    JTExactly, Then the man with the drawn sword, what about him? Would you be kind enough to refer to that? Where does he come in? 

    PHHThe end of Joshua 5 reads: And it came to pass when Joshua was by Jericho, that he lifted up his eyes and looked, and behold, there stood a man before him with his sword drawn in his hand. And Joshua went to him, and said to him: Art thou for us, or for our enemies? And he said, No; for as captain of the army of Jehovah am I now come. 

    JTThat is to say, Joshua was the partisan there. That is the point that one thought it would be well to bring up here. He was just a partisan in the light of all that precious truth. Art thou for us, or for our enemies?. But the man with the drawn sword says, As captain of the army of Jehovah am I now come. It is a question of God. 

    PHHDoes that mean, referring to Colossians, that not only is circumcision an established matter, but there has to be the putting to death and the putting off, definitely on our part? 

    JTThat is just what I was thinking, and why that man with the drawn sword is there. That is in Colossians really for us, indeed in this room now for us, as to whether we are partisans in any way, locally or generally, as regards the truth. There is no such thing admissible in the service of God as partisanship. 

    AJGIs the whole assembly what is really referred to as the army of Jehovah? 

    JTThat is what I would say, perhaps you will enlarge on that. 

    AJGI was thinking of what you said as to the danger of partisan outlook. True service has the whole assembly in view, has it not? 

    JTThat is what I was thinking. And if you are setting out in the service, whether it be in America or Africa, what is in your mind is universality, the universality of the work of God. So that we are not in any whit taken up with any side or any nation or any set of circumstances, that would be partisan. 

    WSSYou would say that circumcision is absolutely necessary to that end. If there is partisanship, there is a lack of apprehension of the truth. 

    JTYou see that in regard of the truth of the Lords supper. We have the very thought of schism, introduced in Corinthians, for they were partaking of the Lords supper professedly and there were divisions and sects among them. 

    JC-SIs it important to note that the ministry of reconciliation is one of Pauls ministries? Without it the opening out of the truth which he has relative to the assembly would not really be reached in power. 

    JTThat is the truth. 

    QuesMay I ask whether there is a further amplification of what we have already had when the man says, No; for as captain of the army of Jehovah am I now come? 

    JTWell, it is just that; he would say, I am now come, and I am ready for whatever it be. It is a matter of war, war with the flesh. 

    QuesDoes it mean that the man waited until certain things had happened before coming into that position? 

    JTWell, but now is stressed there. Am I now come. He is not on partisan lines. He is in connection with the army of Jehovah and that is a very great army. You get it in Ezekiel, an army risen from the dead, really that is what God has in His mind. 

    DJMWould holiness exclude partisanship? Loose thy sandal from off thy foot: for the place whereon thou standest is holy. 

    JTJust so. 

    SHBWhy does the apostle in Philippians introduce the idea of seeing to things just before he brings in this matter of circumcision? See to dogs, see to evil workmen, see to the concision. For we are the circumcision. 

    JTThe concision is a thing particularly to notice, that is to say, the not going all the way with the truth, it is a half way measure. That is the idea of the concision, whereas circumcision is a whole way measure. To go the whole length of the truth is what is required. 

    SHBIs that in line with what you were drawing our attention to last night, that we take up the feature of putting all out? 

    JTQuite so. Putting all out. 

    RHCWas David in the full gain of it as he approaches Goliath? Who is this uncircumcised Philistine, that he should defy the armies of the living God?. 

    JTJust so. He is applying it to the Philistine, and later he will have to apply it to himself, and every one of us will have to apply it to himself, if he is to be anything permanently for God. Psalm 51 shows how David applied it to himself. 

    JC-SDo you think it would apply particularly to those ministering, where they may have developed peculiarities in their ministry which may even militate against the presentation of the truth? 

    JTSo that we are in the whole truth or we are nowhere. God has greatly blessed these meetings such as we are having but He has blessed them because those attending them have the whole truth in their minds, and that is what the Lord says as to the Comforter, He shall guide you into all the truth. These meetings ought to have that in mind always. 

    WSSI was thinking that the connection between circumcision (chapter 17), and the changes of the names seems very instructive, for if we are to take on this change to which you have drawn attention, circumcision must be accepted. 

    JTThat is exactly what the chapter teaches and so Abraham goes fully into the thing. He has a new title, but he is not thinking of that, he is thinking of the application of the truth, that is the point, the application of the immediate truth, and he acts at once. Abraham took Ishmael his son, 

    and all who were born in his house, and all who were bought with his money  every male among the people of Abrahams house  and circumcised the flesh of their foreskin on that same day, as God had said to him. That is to say, he is obedient in the application of the truth, at once. It was a question of the present truth. 

    PLSo in Philippians we read, So that, my beloved, even as ye have always obeyed, ... work out your own salvation with fear and trembling, for it is God who works in you. 

    JTVery good. 

    GAWhy is the numeral 13 introduced? You referred last night to the numeral 12. It says, And Ishmael his son was thirteen years old when he was circumcised. I was wondering why the Spirit of God sees fit to specify his age on this occasion. Are we to look for the teaching of the matter in such wise that the thing is applied to the mind of the youth growing up amongst us? 

    JTHe is thirteen, it is a question of his age and what kind of a boy he was, as the truth developed later, which required that Sarah should use the word of Scripture and say, Cast out this bondwoman and her son. 

    ETIs the severity of God in this matter indicated in verse 14? 

    JTQuite so, And the uncircumcised male who hath not been circumcised in the flesh of his foreskin, that soul shall be cut off from his peoples. Think of that, that a boy should be cut off from his peoples, showing how severe God is in enforcing His truth. We are not to be slow about it, but to enforce it at once. 

    CHHIt says Abraham was ninety-nine years old, and Ishmael thirteen. I wondered whether these names being mentioned and their ages, conveyed that, as the word of God came to them, the thing was done whatever the age. 

    JTQuite so. It is a question of the truth and the enforcement of it and we are speaking now of circumcision, and that it is to be enforced, and if I need to enforce it, begin at once, even if I have to make a stone knife, a difficult thing to use as the instrumentality, but it is to be done; I cannot afford to wait. 

    AEDAs to the suggestion in the second verse of a covenant between me and thee, God and Abraham, is all this side of things a necessity in view of the development of that? 

    JTGod comes down to His servant, to His child as we might say, because he is believing. It is believing Abraham we are dealing with, and it is a question in Gods mind of me and thee. It is very beautiful, I think, and how God would encourage us in unfolding things to us, even dignifying us, because it is that here, a matter of dignity conferred upon him, how God would have us take it on cheerfully and how He would show that He is with us in the thing. It is a matter to be cheerful about. 

    QuesDo you get that, too, in verse 7, to be a God to thee and in verse 8, I will be a God to them? Is there abundant encouragement in the goodness of God over against His severity? 

    JTJust so. He will be a God to them. 

    PHHI would like to ask about God going up from Abraham. He left off talking with him; and God went up from Abraham (verse 22). 

    JTIt is something to be taken account of in the chapter. We have it later that God went away (chapter 18: 33), but now it is a question of going up; that is to say we are touching heavenly ground in the idea of going up. We shall soon all have to do with that, joyfully, when the Lord comes. It will be a question of going up. 

    WSSIn the meantime, does what is suggested in the beginning and pretty well all through chapter 18, indicate that we may move intelligently in relation to divine Persons consequent upon this exercise? 

    JTQuite so, intelligently; that is a good word. Paul says, I speak as to intelligent persons. The service of God requires intelligence, and the Lords supper begins it, and we are addressed on the ground that we are intelligent; that is to say, we know what we are doing, and why we are doing it. 

    AJGDo you mean that Gods going up from Abraham was intended to give him the idea of spiritual elevation that he himself was to take on? 

    JTYes; he went and dwelt at Beer-sheba (Genesis 22: 19), but then it does not say that Isaac went to Beer-sheba. The suggestion is that he has gone up, too. That is really the suggestion in the truth of the scriptures as unfolded, because the idea of going up must enter into it. After Christ has died, He must go to heaven; that is what John 20 means. He says, I ascend to my Father. 

    PHHIn a foundational way does circumcision prepare us for the going up? 

    JTI would say that. Hence the great place Colossians has in the truth, because you have in Colossians 2: 5, joying and beholding your order, and the steadfastness of your faith in Christ. All that must be founded on circumcision. 

    JC-SThe apostle, after opening out the glories of Christ in Colossians speaks of his own distinctive place in completing the word of God, and brings in reconciliation between the two points. 

    JTWill you enlarge on that? 

    JC-SI was only thinking of the glories of Christ as presented in the chapter, and then how he brings in reconciliation as if to indicate that it must really be known in the soul before we can appreciate what he brings in under the term of completing the word of God. Reconciliation involves the truth of circumcision; see Colossians 1: 22 and 2: 11. 

    JTWell, let us examine what you say. What are the glories of Christ referred to? 

    JC-SHe says in verse 14, In whom we have redemption, the forgiveness of sins; who is image of the invisible God, firstborn of all creation; because by him were created all things, the things in the heavens and the things upon the earth, the visible and the invisible, whether thrones, or lordships, or principalities, or authorities: all things have been created by him and for him. And he is before all, and all things subsist together by him. And he is the head of the body, the assembly. 

    JTI think that opens up much for us, especially as to the deity of Christ, which you do not get even in Ephesians, it is a Colossian thought. That is the first point, now the second is what? 

    JC-SIt says in verse 24, Now, I rejoice in sufferings for you, and I fill up that which is behind of the tribulations of Christ in my flesh, for his body, which is the assembly; of which I became minister, according to the dispensation of God which is given me towards you to complete the word of God, the mystery which has been hidden from ages and from generations. Reconciliation comes between the two. 

    JTQuite so, very good. I am sure we all agree with that. The epistle to the Colossians brings in the deity of Christ, and then that He is head of the body, the assembly; who is the beginning, firstborn from among the dead, that he might have the first place in all things: for in him all the fulness of the Godhead was pleased to dwell. Marvellous thought. Then again we have it in verse 9 of chapter 2, for in him dwells all the fulness of the Godhead bodily. The earlier verse reads. for in him all the fulness was pleased to dwell. The words of the Godhead are an interpolation, and not in the original. What is stated is a question of the word fulness, the peculiar glory of Christ, the word fulness there. Whereas the idea of bodily in chapter 2 is bringing it within our reach. 

    JC-SI think you have said elsewhere that He is brought within our range in the second chapter. 

    JTJust so. 

    PLWould this circumcision involve the development of spiritual taste, the calf tender and good, and the sweet milk, and then delicacy of feeling? 

    JTYes, you are referring to Genesis 18. There is not time to go into that now, but it is something to think of, what Abraham did and how God was pleased to place Himself so that He could be within Abrahams reach. Because that is what has to be read into the passage in chapter 18. The three who visited Abraham took up a certain position so that they should be, you might say, available to him. It is said he lifted up his eyes and saw, and behold, three men standing near him. The word standing is said to mean stationed themselves; that is, they are not simply standing, but are taking up the position definitely and clearly to be available to Abraham. 
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    Hebrews 6:1; Hebrews 6:9-15; Genesis 17:1-11; Genesis 17:22 - 24; Genesis 18:1-8; Genesis 18:16-26

    I had in mind, dear brethren, to speak about perfection; the idea would become simple if the Lord helped me to dwell upon the things that belong to it. That is, I believe, the meaning of the clause I read in verse 1, Let us go on to what belongs to full growth, or perfection. As these things are detailed in any measure, I believe the youngest here will understand what is in my mind  the idea of perfection, of full growth. The suggestion of it must always be of interest and importance; for conditions generally among the saints of God are not just characterised by perfection  the babe state, indeed, may be said to mark the people of God generally, whereas the divine mind is full growth, or perfection, and for that there must be some standard, which is also evident. And God has brought in that  indeed He began with it; whether we go back to His eternal counsels, or whether we go back to the detailed work of Genesis 1 and 2, we see that God began with the full thought. For instance, He made birds and fishes and cattle; there is no idea of His creating an egg or a lamb; when He came to man, there is no idea of a babe  He made a man, He made a woman. Nor had Eve any other thought when Cain was born, she caned him a man  I have acquired a man with Jehovah. Genesis 4:1. The babe idea had not yet taken form in her mind; and so the Lord, in comforting His disciples, speaks of the joy at the birth of a child that a man is born into the world. And so in the types, in the Israelites house, however many children there may have been, they were all to have an omer of manna, the father and the mother and the children, each was to have the same measure. I refer to these thoughts, dear brethren, that we may see that God would impress us with a full thought  with completeness and perfection. 

    This passage in Hebrews has that in mind; it is a passage of scripture calculated to stem the tide of retrogression which had set in. There is always, I may say, a tendency with the people of God to retrograde. If a little bit of growth has been attained, the tendency to retrograde is always present; the ministry, the general service graciously provided by the Lord, is to meet that condition amongst us and to maintain steadiness where God has begun; there should be a steadiness with us to His thought. So the word is, Let us go on to the things that belong to full growth. Young christians may say, There is Mr. So-and-so, he has been a long way in the path, I cannot hope to attain to his measure. But then, let us begin with the things. What marked that brother in his earlier days? He had to begin young, too; and his progress was marked by certain things. The writer of this epistle alludes to what he would regard, as the opposite to progress at that particular time; he refers, for instance (but not with any thought of discrediting them) to a foundation of repentance from dead works and faith in God, of the doctrine of washings, and of imposition of hands, and of resurrection of the dead, and of eternal judgment. Hebrews 6:1,2. A christian in the Establishment might be familiar with such a category of things, right perhaps in themselves; but he must take other ground, he is not in the Establishment now. You will see what I mean. Were he there, there might be a certain consistency in his occupation with such things; but he is not there now. Those things belonged to Israel before Christ was born, or died. The Jewish believer in Christ had moved professedly, and occupation with those earlier principles was not a mark of growth or development in the truth. He says, Let us go on to the things that belong to full growth. God has brought in Christ, Christ has died, He is risen and gone into heaven, the Holy Spirit has come down from heaven; a few years back, at Jerusalem, there were men occupied, with the greatest depth of feeling and joy, with the things that attached to Christ gone into heaven; the Holy Spirit had come down. And so today, God has wrought, and men have great joy in the things that belong to Christ as having come down into this world, as having died and risen from the dead, and gone into heaven; the Holy Spirit having come down and formed the assembly here, and having brought about a state of liberty in relation to the things of God in those who are sons of God. Well, these are the things that belong to full growth; let us go on to them. 

    I mention these things in a simple way so that the youngest here may understand that this thought of full growth is not simply an abstract thought of Christ personally, but the things that have come in through Him and by Him, that attach to Him as gone up into heaven, and that mark many here upon earth today. These things are practical, not far to seek; the young ones here will find them if they look about. And so the writer goes on to say, But we are persuaded concerning you, beloved, better things, and connected with salvation; that is just what I am saying, things that accompany salvation. Then he suggests some of the things  the love which ye have shewn to his name, having ministered to the saints, and still ministering. Now this ministering to the saints is very simple  I am speaking in a preliminary way. If anyone is concerned as to full growth, this is one of the things; the youngest here may have part in that feature. The Lord, in His wonderful discourses while here in flesh, spoke about the reward of a righteous man, and the reward of a prophet, too; then He speaks about a cup of cold water given, not in the name of the Lord Jesus, but in the name of a disciple  that should not lose its reward. The young sisters and brothers perhaps think little of that, but it belongs to perfection. It is a very small thing, but it sets you on the way; keep on that line, let us go on to that sort of thing. There are a thousand ways in which you can show that you belong to the class who are going on to perfection. 

    And so the writer says, That ye may be imitators of those who, like Abraham, inherit the promises. We may take Rebecca to illustrate further what I am saying. She is, as you will know, a type of the assembly; but she is not a myth, she was a person, and she belongs to the holy women of old  a very great distinction; many are unnamed, but she and others are named. And Abrahams servant draws near to her fathers house, he is under the guidance of heaven. What a moment it was! Think of a brother coming into a district under the direction of heaven  you have had many such occasions here. He is under the direction of heaven, a man who communed with Jehovah. He is a nameless man in Genesis 24, he is simply Abrahams servant. We must not let our minds rest too much on those who are more distinguished; distinguished persons in Scripture are usually named, but there were thousands who were unnamed, and there are today. They are in communion with heaven. This man was in communion with heaven; what a time he was having, there alone, as I may say! He had his camels and others, doubtless, and if you had eyes to see you could see how that man would bow his head in communion with heaven, with Jehovah. What a beautiful picture of real service! And here is Rebecca; she comes out with a pitcher on her shoulder  a common incident in the East, but there had never been such an incident as this. The servant of Abraham is looking for Rebecca; there is no uncertainty about her, her name is mentioned in Genesis 22:23. You will remember that when Abraham offered up Isaac on the mountain, it is not said that Isaac came down from the mountain. The idea is that Christ has gone into heaven as having risen from the dead; and there must be someone suitable to Him as a wife. And so Rebecca is mentioned; her genealogy is given to us in Genesis 22, so that in sending out the servant there was no doubt that there was such a person as Rebecca; just as it is here this evening, there is no doubt that there is such an element here as is needed for the assembly. No true minister of Christ has anything else in his mind in what he does but that there should be something for Christ in the assembly. So the servant is there, not in a mechanical way as sent to a certain town, and a certain street in the town, and to a certain number in the street, and to a certain woman, Rebecca; that is not the thought. The thought is that she is to be marked by the things that belong to what he has in mind. He had perfection in his mind, and she had the marks. They were, apparently, outwardly very small; but look at the beautiful grace of that young woman. I am speaking to the young sisters here, because the Lord has need of you, not because you were converted on such and such a day, but because He is looking for certain graces in you, certain things that accompany the thing He has in His mind. And so when the servant asks for water, Rebecca says, Drink, my lord! Genesis 24:18. How beautiful that is! She lets the pitcher down, and is ready for service, for the service that was needed. That is the point. What is the need here in Trowbridge? What can a young sister or brother do? I have no doubt you are looking at the elder brethren and you may be leaving the matter with them; but that is an entire mistake. There are things that only the elder brethren can do; but the explanation of the weakness is that the young do not take up the things that they can do. The point is to be available. Rebecca is ready, and even goes beyond what is needed  I will draw water for thy camels also, until they have drunk enough Genesis 24:19  no small matter for a young woman to do. Well now, I am illustrating the simple thought I have in mind for the young ones here so that you might see that the Lord has need of you in relation to the assembly. He has a certain thing in His mind, and there is perfection attached to it; and He is looking in you for something that belongs to that perfection, however little it is; and you must not be discouraged if it is only in a little way that you can show what belongs to perfection. Rebecca had that feature strikingly at the very outset, a feature that belonged to the perfection that the servant was looking for. I might multiply such illustrations, but one suffices; I am thinking of the young people here first. 

    Now I go on to the older ones, and I have selected Abraham, as you will see, to illustrate the idea of perfection; he is brought in by the writer to the Hebrews as one who inherits the promises, and we are to imitate him. You will notice, first, that he is to walk before God and be perfect. He was an old man, so that he certainly fits as an example for those of us who are older, Jehovah appears to him and says, Walk before me  a word that comes to ones own heart, because in service we are apt to walk before the brethren. That is right, surely, to commend oneself to them; but then the word is, Walk before me. What eyes those were that would look down on Abraham every day in his walk! And then, Be perfect. One wishes to show as briefly as possible from these scriptures how this great thought was worked out in the patriarch. First, he is to walk before Jehovah and be perfect. God then says to him, It is I  addressing Abraham in a personal way, saying, as it were, I have a great matter in hand, and am come Myself to effect it. He is putting Abraham on his feet; he is to walk before Him and be perfect. Now He says, It is I  and I am going to make a covenant with you, you are to be the father of a multitude. That is a great thought of God: that one man, who as yet had no child, save Ishmael, and nearly one hundred years old, should be the father of a multitude. And He says He will change his name, meaning that the thing is certain. It is a potential thought; he is not yet actually the father of a multitude, but he is potentially. He is that in the mind of God, who calls things that are not as though they were. Every time Abraham signed his name, that is what would be in his mind. In the book of Isaiah the young people are enjoined to subscribe themselves by the name of Israel; it is what is in the mind of God, and you are writing it down, and every time you write it it is greater to you. Well, he is to be the father of a multitude and kings shall come out of him; Isaac is to be born: this all enters into the divine proposal. God says, It is I: He is proposing it all. Now He says, All your males are to be circumcised, meaning that the flesh profits nothing; these things that accompany salvation and that belong to full growth are not fleshly products; no university in the world can develop in any person a product that belongs to full growth. Circumcision means the rolling away, the putting off of the body of the flesh  the totality of it  in the circumcision of the Christ, Colossians 2:11. 

    Well, what will accompany this, what will belong to full growth in Abraham after such a command? What will be required of him? God says, I have finished for the moment: and we must understand, dear brethren, that we are to learn in part, we get a word now and a word later; if you move in the light of the present mind of God in any word given to you, you get another. God had spoken to Abraham and conveyed His mind to him in part, not altogether yet; He stopped speaking with him and went up. How often one has experienced it, God ceasing to speak to you and leaving you to yourself, as it were. Now what will Abraham do? He did exactly what God enjoined him to do. That is the secret of progress, dear brethren; you move in relation to the last word you have from God, whatever it is. Then God will come again to you and speak again to you, and speak greater things to you. But the first thing is, what is Abraham going to do now? Jehovah broke off the conversation and went up; and the selfsame day, we are told, Abraham circumcised all who were in his house, not one exempted. How delightful that was to God, the carrying out of the commandment. Look at Abraham there, in that house, on that day! What a house it was! What a scene it was! How delightful to heaven! There is an accompaniment of salvation, a thing that belongs to full growth. Dear brethren, have we all come to that? It is a very simple thing  one of the things that belong to full growth  the acceptance of death in a drastic way: it is the acceptance of the death of Christ, the putting off of the body of the flesh, in the circumcision of Christ. Colossians 2:11. It was a wonderful day in Abrahams house; there was the feeling of the thing, death was rolled in on that house; everyone was affected. 

    In the next chapter Abraham is sitting at the tent door, and three men come to him; that is to say, he is recognised as a man. The Lord Jesus says to the Father, The men whom thou gavest me; John 17:6. It is the men in John 17, not the children  though that word may be used rightly in other connections; the idea is of men, those who belong to the assembly, those whom the Father has given Him out of the world. Now Abraham is recognised in the dignity of manhood. Three men come to him, but it was no less than the appearing of Jehovah to the patriarch. He was honouring that which was already there, that is, the accompanying feature of full growth. So Abraham was honoured by the visit and communication of the Lord, for it was none less than Jehovah who was there, but as a man with two others. How great is the position  God coming into our circumstances to commune with us and honour us, and to give us the opportunity of ministering to Him. Abraham is ready, he is not disconcerted in the least degree. Were he a babe spiritually he would be hardly equal to such an occasion; it belongs to manhood. Abraham got the manhood, he advanced into it; the things that belong to it are with him. He is restful as sitting by the tent door by the oaks of Mamre, speaking of so much in themselves. Jehovah draws near, but as a man with two others; He comes in company, so that you have four persons now, one of them serving the other three. How dignified that is! Abraham is ready for it, he has everything under his hand; there was no consternation or perplexity, as with the women at the tomb. He is ready for the great occasion. It is a picture that may be carried on into the assembly. How urgent it is that we should go on to the things that belong to full growth, so that as a visitation takes place, we are ready; the things are all there under our hand, we are not disconcerted. The scene is beautiful; they remain under the tree, waiting for Abraham to go through what was necessary for the service. That is God coming into circumstances that are marked by full growth, honouring them and Abraham in them. 

    Finally, I want to call attention to Gods own comment on this man; for He delights to comment on us. I have no doubt that one might hear encouraging things spoken of one (I am not speaking of myself) 

    if we could get up into heaven. These things should not be very far away from us. Do you not think there is holy converse in heaven, dear brethren, in regard to what is down here? I am sure there is. God says, Shall I hide from Abraham what I am doing? The scene is beautiful. They move on towards Sodom, and Abraham goes with them to conduct them. What a manly thing that was! And to think that God placed Himself in such a position, that Abraham could do it! Now God says, Shall I hide from Abraham? Abraham clung to the Lord, he knew Him among the three; and he stood before Him. What a word to the elder brothers and sisters, some of them getting very old and weak  how great is the opportunity for prayer when we can do nothing else! Abraham yet stood before Him, while the others went on to Sodom. Shall I hide from Abraham, says Jehovah, what I am doing? He is a man now; he is showing the qualities of a man. He will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice; that is Gods commendation of him, as it were to Himself; he is worthy of being a friend of God, and of being brought into His secrets. Nothing is to be more desired than to be brought into the secrets of God. Abraham stood before him. Now he is not thinking of himself, but of others  a very fine feature accompanying full growth, that I am thinking of others  and others, perhaps, who have not treated me very well; Lot certainly had not treated Abraham in a very brotherly way. It is remarkable how much we have of unbrotherliness in Scripture; but, thank God, it is not only what is unbrotherly, but what is brotherly, that is found in Scripture. Unbrotherliness, however, is depicted in Scripture as in Edom and Lot. But to think unselfishly, to think of the welfare of persons who have been unbrotherly towards me is a very fine feature of full growth; and that is what comes out here. Abraham does not name Lot, it is a question of numbers. He stood before Jehovah and said, To slay the righteous with the wicked, that the righteous should be as the wicked  far be it from thee! See how beautifully he speaks to Jehovah. That Jehovah should place Himself in such a position that Abraham could speak to Him thus is what is so striking. Then he says, Will not the Judge of all the earth do right? As if God did not know it! But then it was a man who was talking to Him; it was delightful to Him to hear Abraham tell Him that. Now he says, Perhaps there are fifty righteous persons in the city, would you not save the city for their sake? God says, I will. And supposing there were only forty-five, will you save it for their sake? God says, I will save it for forty-five. Supposing there are only forty, he says. Jehovah says, I will save the city for forty. For thirty? Yes. For twenty? Yes. And if there are only ten, says Abraham. I suppose his heart was failing him, he would not go below ten, and he knew well enough how few there were. He did not go below ten, and God did not go below ten. But how fine the position is  the perfect man, as you might say, marked by the features of perfection; for that is the point. He is now able to intercede in this beautifully mutual way with the great Creator of the universe. That is what is open to us. Then we are told that Jehovah finished conversing with Abraham, and went His way. He did not go up from Abraham this time; it is a finished matter. Chapter 17 is unfinished; chapter 18 is finished. Abraham is complete, in the setting; and Jehovah leaves him, and he returns to his place. What a brother he would be locally now! That is the idea: God would have us in perfection before Him, interceding in regard to persons who may have been unkind or unbrotherly. God respected that, and He respects it now. It is the best way to serve them, however unbrotherly they have been; in interceding for them you are what you would wish them to be. If you are with God about them, and they get to God about you, the distance will soon disappear. God Himself removes the distance. 
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    DIVINE VISITATIONS (JT 93)

    Genesis 17: 22; Genesis 18: 33; Genesis 35: 13

    I have a thought that came to me today as to Gods way of maintaining personal relations with His people through visitations. I have selected Genesis because of the peculiar freshness it always affords to subjects of which it treats. It affords early facts relative to God and men that have peculiar freshness and simplicity, and particularly as to His personal relations with men. They began early, for we read of His walking in the garden. Adam heard the voice of God, and the facts indicate plainly enough that He intended to commune with Adam, to have a personal hearing with His great creature, whom He had taken such great pains to create and form, and with his helpmate. 

    That is a very early instance of what I am speaking of, but a very sorrowful occasion, and to no one was it more sorrowful than to God. We are told later of conditions that grieved Him in His heart, conditions that had come about on earth after a lapse of many centuries, for the antediluvian world was more extensive than perhaps we are disposed to admit in our minds. I need not go into the details of that visit to Adam; while it was sorrowful, it was eventful, and gave rise to the very greatest things, the effect of which remain here to this very minute. Eve was there recognised as the mother of all living, and Adam so designated her. God established and consolidated the light indicated in the name so given. Thus, if we receive a little light and are simple, God will come in to consolidate it, so that it remains in fixedness. He clothed Adam and Eve just then. He made clothes for them; so that the idea would synchronise with the idea of life  it was life out of death. If there was to be any life of which Eve was the mother, it must be on the principle of death; for clearly the animals from which the coats of skins were made died. We just get hints in those early chapters, not great unfoldings of doctrine such as the book of Romans. It is a very precious hint that as Adam named his wife Eve, meaning life, God stabilised that in bringing in the clothes for Adam and his wife. So great results accrued from that visitation; it was not for nothing. God did not come into the scene and become defeated, and go out defeated. Before He left He drove the man out, but He drove him out as clothed. Satan was shut out, too, and his final overthrow announced. God already sealed the matter in the making of the clothes, and it is left there clothed, as you might say, and comes down to us in the One of whom it is said, In him was life, and the life was the light of men, John 1:4. 

    Then we find Enoch walking with God for a period of three hundred years; one of the most remarkable incidents in the whole history of man is that walk between God and Enoch, year in and year out for three hundred years. What conversation, what communion, dear brethren, must there have been between God and Enoch! Finally God liked him well, and he grew greatly in His estimation. He was more to God in the three hundredth year than he had been in the first; there is no question about that. As one might paraphrase the facts, God might say, I like you so well that I wish to have you for ever. And He did. He took him up to heaven  a remarkable bringing out of what I have in mind. It is no mere hour or hours or even days, but three hundred years in personal contact with the man, and the man in personal contact with his Creator. How the conversation was carried on I cannot say. What form the communion took, we are not told, but what is stressed is the walk. Enoch walked with God three hundred years. The way it is put would indicate that others might be in that walk, too, but he was one. I do not say there were others, but I should not deny it if anybody brought it forward. I do not believe for one moment that Enoch was the only one on earth in the antediluvian world in which he lived who could walk with God. He seized the opportunity; whether others did is not stated. Noah did, and of course, Abraham. I bring forward these facts initially so that we might see how God can come down to His creatures, as it is said in the Psalms, Who humbleth himself to look on the heavens and on the earth, Psalm 113: 6. 

    Now I take up Abraham. This short verse says that Jehovah left off talking with him. It was a conversation covering several points, but on one theme, namely, the heir, the seed to whom and concerning whom the promises were made. God said, It is I, and Abraham could speak to Him freely, Abraham and God, God and Abraham. What was going on in the vicinity? What social affairs were there? Who knows? Men went on, of course; their affairs went on; items of news, marriages and deaths and other things. But here was a wonderful fact. God was down here conversing with Abraham, talking along with him, listening to what Abraham had to say. God did not come down to talk to Abraham about Ishmael; but, when Abraham brought up the matter, God says: Well, he is thy seed, that is what interests Me about him; he does not interest Me himself, his ways do not suit Me, but he is thy seed. What an encouragement that is to all parents! Some of us have an Ishmael, alas! It is well to face these matters  a wild ass of a man, a persecutor of Christ, typified in Isaac, when he was thirteen years of age. He began early. But Jehovah says, he is thy seed. Abraham introduces the subject, and God met him in His grace. He is thy seed, He says. Well, that is a comfort to every parent who has a wild ass of a boy, who does as he wishes, whose heart is towards Egypt. He does not go all the way. He dwells before his brethren. He is not ready to go all the way into Egypt. His mother took him a wife out of Egypt, but he has an eye on his brethren, and would like them to pay attention to him, too, when it suits him. He has little or no conscience about his course; he has no shame attached to him. But then Jehovah says to Abraham, He is thy seed, and I bless him because of that. That is a comfort. Who is the father that would not take such a blessing for his Ishmael? How God honours godly fathers and godly mothers, even comforting them as regards their wayward boys and girls. He is thy seed, He says; twelve princes shall he beget (verse 20). He is going to have administrative powers on the earth. 

    I refer to that by the way, because it is part of the conversation, but the great theme was Isaac; for in Isaac shall a seed be called to thee, Genesis 21: 12. As Paul says, that is Christ. And the Lord Jesus says, Your father Abraham exulted in that he should see my day, and he saw and rejoiced, John 8: 56. He saw Isaac honoured in his house; he also saw Ishmael mocking, but he saw Isaac. Isaac fills and illumines the chapter. He is the great theme of the conversation. God has come into this. It is a household matter, and the time came when enough was said for the moment. The matter was not finished; God broke off the conversation and went up. That is what is stated in the verse: And he left off talking with him; and God went up from Abraham. It is not a finished matter; it is to be resumed. Think of the familiarity God had introduced and maintained with His great child, as I might call him, Abraham. He was great enough to be called a father; high father, father of a multitude. He was the most interesting man in all the earth to Jehovah at that time, and hence this conversation full of holy matters, the effect of which reaches down to us. As I was saying, the Lord said about Isaac, about Himself, Your father Abraham exulted in that he should see my day, and he saw and rejoiced. It is a question of Isaac, and hence the Book of the generation of Jesus Christ, Son of David, Son of Abraham, 

    Matthew 1: 1. The closing words ere the ascension were, Sarah thy wife shall indeed bear thee a son; and thou shalt call his name Isaac; and I will establish my covenant with him, for an everlasting covenant for his seed after him (verse 19). Then He introduces Ishmael according to what I have been saying, and then He says further, But my covenant will I establish with Isaac, whom Sarah shall bear to thee at this appointed time in the next year (verse 21). 

    God is dealing with life, and He breaks off the conversation. 

    Is there not a word in this as to our communion with God? It is one of the greatest things we could have before us. What intercourse have we with God? 

    The burden of the universe is on His shoulder; worlds that we cannot compass are under His hand. 

    By faith we apprehend that the worlds were framed by the word of God, Hebrews 11:3. He framed them by His word. He has not left them to wear themselves out. He has looked after them ever since. We have to look after our watches, and in spite of that they run out and need repairs. There is not a world in the universe that is not looked after by God, in all His grace, and it never lapses. There is no lack of repairs. The system goes on; the untold number of systems go on; the worlds go on. Think of what God is engaged with every day! He has affairs that we have no idea of and cannot touch. He is occupied with them every day, and then He comes into our affairs, our families and our businesses. Businesses of men of faith are matters of concern to God. Even to the grain of wheat God gives a body as it pleases Him. Think of Gods feelings being brought in as to a body given to a grain of wheat! I think the dear brethren might do well to think over these matters and become enlarged; that God might come in to us, as He does come in to our families and talk to us about our children, so to speak. The word of God is what He would say to us, and our prayers are what we would say to Him. Every creature of God is good, being sanctified by the word of God and prayer. That is, He is speaking to us, and we are speaking to Him. That is how the matter goes on day and night in this world. If we laid hold of this  what God is doing day and night  it would have the effect of delivering us from what man is doing. So He left off speaking with Abraham and went up. 

    In the next chapter He appears again in company with two others. Now it is not a question of regulating Abrahams house. Chapter 17 is a question of Abrahams house and its regulation, and the great theme is circumcision, that is, the putting off of the body of the flesh  the totality of it  in the circumcision of Christ. That is the lesson of chapter 17, and now God comes back. What does He find? Will He be greeted by some fleshly person in the house? Will it be like Martha, who opened the door to the Lord and let Him in to her house and criticised Him as soon as He came in? No. Circumcision is a real feature in Abrahams house, and that, dear brethren, is the point in our houses. If the children are to be kept, the application of circumcision in principle in the house is necessary. Baptism cannot be excluded from the idea of circumcision, but circumcision is a greater thought. Circumcision is the putting off of the body of sin, the totality of it, in the household; in the individual, of course, in the man himself. It applied to Abraham as it did to his youngest child and to every servant in his house. The whole house is circumcised, and then God comes back. He had broken off the conversation, but He comes back, not now to adjust Abrahams house but to accept hospitality in Abrahams house. You cannot expect godly and spiritual people to accept your hospitality unless the principle of circumcision is applied; baptism, of course, but circumcision as well. Now there is going to be a larger meeting. In chapter 17 it is God and Abraham, but there are three now, and Abraham and Sarah are called into it, and the servant, a young man. Jehovah says to Abraham, We will wait here for you until you prepare what is needed. Think of that! He, upon whose shoulders everything rests, the maintenance of the world, would come and just wait under the tree until Abraham prepared His repast. God says, So do as thou hast said, chapter 18: 5. He accepted his hospitality and waited until the meal was set before Him. 

    Many things were said and done; the time came for them to move, for the moment, and Abraham said, after that ye shall pass on; for therefore have ye passed on towards your servant (verse 5). He implied they were going on further; Abraham is not the objective this time. He was in chapter 17, but this time he is incidental, as it were, but of great importance. God is going further; He passed on. Pass on, Abraham says. He is humble about it. He understands that Jehovah is on a great mission. He was on a mission of wrath. In principle, God is on His way to final adjustment of things in this world. Abraham was not the terminus, but He called in on His way  that is very beautiful. Abraham ran. It is one of the remarkable things in Scripture, like Mary Magdalene and the father of the prodigal. What agility will arise when God comes in! Abraham ran. They all moved quickly. Now, the time is passing on and there is no running now, because God is very sure and steady. There is no hurrying at all in divine movements. All is according to perfect measurement, according to plan, according to the way devised. They are going to pass on, and Abraham says, as it were, I will go along with You. It is very beautiful; just like going with a friend down to the corner, or to the station. Pardon my simplicity, but I want to bring home to you what God is, coming down to Abraham, supremely above what men are doing. God is going His way; Abraham says, I will go along with You, and he did. The two men passed on, and went down to Sodom. We are told in chapter 19 what happened there. Jehovah and Abraham remained. I cannot go into the details of it. We have often heard about this wonderful word about the righteous: fifty righteous, forty righteous, thirty righteous, twenty righteous, right down to ten righteous. God says, I will save the city for ten. That is God  for ten righteous. One can understand what was in the mind of the blessed God. It would be wonderful if there were ten. He knew there were not. He knows the number of the righteous. They are carefully marked off on this earth; they are so precious, so valuable. God knew the number that were in Sodom. That anyone in Sodom should be called a righteous man is grace. Though Lot was in such a place as Sodom, he is called a righteous man in the New Testament. God will save the city for ten  ten righteous men. 

    I come to verse 33. Jehovah went His way. He had something in His mind. He was going somewhere and He went there, and Abraham, it says, returned to his place. The word place is to be noticed there. Abraham had a place. It is true enough he was a pilgrim and a stranger, but he had a place. There is much importance attached to that, Abrahams place, Jacob said that he would return to his country and his place. Paul says, with all that in every place call on the name of our Lord Jesus Christ, both theirs and ours, 1 Corinthians 1: 2. Do not forget that. Corinthians has the idea of place, but do not forget it is the place in which we call on the name of the Lord Jesus. It is known that we call on that name. There really can be no assembly in the locality save on that principle. The name is the thing. That is, we are not trusting the government to support us; we are not calling on them for their support. We pray for them, of course; we are glad to support them. I was thinking of it lately in the mid hours of the night; I wonder why it is that God allows the continuation of the conditions that are so intolerable abroad; still the trains are running, the sun rises every day, the rain falls, the moon rises, and the stars are there; and the laws are generally respected. Who is at the back of all this? God is. Take His hand away and all would go to pieces. There is not a question about that. The christian would be conscious of it. If the divine hand were withdrawn, the whole thing would go to pieces. But it does not. God is in it, and so it is calling upon the name of the Lord  that name has power in it and there is a local assembly there that could not be without it. There is the protection not only of the government  we pray for external government  but the power of the Lord; the Lord Jesus in whose hand is all power in heaven and on earth; and in hundreds of places there are those that call on the name of the Lord Jesus. He is both theirs and ours. We are bound up in that in one unit. There are hundreds of localities on earth. Abraham went to his place, where he had servants, his wife, his tents, and his cattle, and where he administered things, entertaining his friends, entertaining God in his place. Each of us is to understand what is his place, and how he is holding himself in regard of others, similarly engaged in their place, calling upon the name of the Lord. 

    Now in chapter 35 it is a question of the house of God; God coming into His own house. It is not Jacobs house; it is Gods house, and how is He to find Jacob in it? He is coming in just where Jacob is. He had had to do with Him there before, only He was in heaven and Jacob was on the earth, and now God comes down and He converses with Jacob. It is a question of His house. That brings up the question, dear brethren, of place, as to how each of us is behaving himself in his own place, where he calls upon the name of the Lord. That is one thing. Another thing is how you behave yourself in the house of God. So we are told here, And God went up from him in the place where he had talked with him (verse 13). Now it is not simply Jacobs place; it is the house of God, but in the place where the conversation was held. God is signalising that place by going up from him. He does not go off from Jacob and then go up; He goes up from the very spot where the conversation was held. With us it might be a Bible reading or a ministry meeting. It is a question of Beth-el; El-beth-el. That is the point. It is the house of God, and God speaks with us in the house. We are told, But the Spirit speaks expressly, that in latter times some shall apostatise from the faith, 1 Timothy 4: 1. That is how it happens. God comes in and speaks with us, and then goes up. He is only here a short time. These seasons are not long and are not intended to be long. God has wonderful matters to attend to, and if He comes down to earth and visits us in His house, every minute counts. Who can afford to be absent? 

    And God appeared to Jacob again after he had come from Padan-Aram, and blessed him. And God said to him, Thy name is Jacob: ... but Israel shall be thy name. And he called his name Israel. And God said to him, I am the Almighty God: be fruitful and multiply; a nation and a company of nations shall be of thee; and kings shall come out of thy loins. And the land that I gave Abraham and Isaac, 

    to thee will I give it, and to thy seed after thee will I give the land (verses 9 - 12). Think of how much God can put into a few words, a few sentences. Do we understand, dear brethren, what the house is? Jacob did. This very chapter tells us that God said to Jacob, Arise, go up to Bethel, and dwell there (verse 1). He did, and he buried the idols by the way. Now God appears. It is a question of a visitation. It is not only an appearing, but it is actually the standing of the feet of Jehovah there. Let nobody attempt to explain how this took place  what feet they were. He came in intelligibly to Abraham, and His feet trod on the spot where Jacob was, and He spoke to him, and He went up from that spot. I am seeking to impress us all with what God is; the familiarity with which He is with His people, all the time in which the Lord Jesus came in and went out among us, beginning from the baptism of John until the day in which he was taken up from us, Acts 1: 21. So the passage I read says, And God went up from him in the place where he had talked with him, (verse 13). That spot will never be forgotten, so Jacob according to this passage set up a pillar in the place where he had talked with him (verse 14). It is never to be for gotten. Moreover, it says he set up a pillar of stone, and poured on it a drink-offering, and poured oil on it. And Jacob called the name of the place where God had talked with him, Beth-el (verses 14, 15). It is a question of place every time, as if God says, Men claim this and that and the other, but I have got one place, however small physically, however circumscribed; I can take that; I can stand there and talk to you. Think of the speaking, what was conveyed to Jacob in this conversation, and now the Spirit of God says, It is not only what was said, but where it was said, and it is to be signalised for ever. This earth is remarkable in that way  how heaven looks at different places. I have often thought of Asia Minor and the spread of christianity outside of Judaea. See what places there are that heaven knows well, knows exactly the spots where divine Visitors came and spoke and left and went back again into heaven, and in this continent, too. God has followed up mankind with His light and testimony, and the places there are well marked in heaven, and well marked, too, by those who love the Lord and His people, and to whom His name is dear. For He says, In all places where I shall make my name to be remembered, I will come unto thee, and bless thee, Exodus 20: 24. 

    The point I would finish with is Jacobs behaviour. What was his behaviour compared with chapter 28? Here he pours a drink-offering on the pillar. Now that pillar refers to my experience, and I was conscious when God was speaking to me that God loved me, that I pleased him. That is the idea  Jacob is now a lovable man and he is in the right place, a place where he was directed to go, that is, Beth-el. God made him what he was in Beth-el. He anointed the pillar, so that he could say at all times, That is the spot. He was conscious that God loved him, and that he was pleasing to Him. He would say, If I have done anything out of the way since, I am ashamed of myself. He would always want to return to the joy of that occasion at the spot where Jehovah spoke to him. 
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    DIVINE MANIFESTATIONS (JT 95)

    Genesis 17: 22; Genesis 18: 1 - 10

    JTThese divine appearings, given to faith in Genesis and later, are of special importance to us as in the period of faith, the means of these divine manifestations being now in the Spirit. They are not now angelic as of old; to us they are spiritual, not exactly miraculous, as in these cases, but nevertheless they are real, and are intended to make us spiritual and to impress us with what is divine. They would make us substantial in our testimony, that is to say, spiritual as to the element of obedience; so that these manifestations, or appearings, or impressions, should be ensured to us. It says here, that he left off talking with him; and God went up from Abraham (verse 22). Then what follows in the chapter beings out Abrahams implicit obedience in carrying out what was said to him by God, in regard to circumcision, in the very letter of it, not only as to himself, but as to Ishmael and all the men of his house. Now in that household, typically, the flesh was wholly disallowed, and room was made for the Spirit. Circumcision is not in the letter now, but in the Spirit. 

    HESDo we get in Genesis the great thoughts of God? It has been said that the first thoughts of God are the greatest. 

    JTYes. So we come down to Jacob; that is a lower level. There are two distinct levels in Scripture: the lower as seen in the Corinthian epistles; the upper, in Ephesians. God begins on the upper level. He begins with Abraham and Enoch, types of the church; and thus Enoch, Abraham and Isaac typify the full thought as to the heavenly altitude; then in Jacob the ways of God are worked out on earth and the house of God is connected with Jacob. 

    QuesBy two levels, do you mean earthly and heavenly? 

    JTYes, and both levels apply to us. There is what is here in the way of testimony; divine order is to be seen in a public way; so that we have a great deal in Corinthians in the way of instructions. Certain provisions were given before the apostle left them; he wrote others, and prayed that they might keep them; then he would give them further directions when he should come back. There are three revelations spoken of. That is the prominent feature in Corinth, and therefore all that relates to what God has here before men in a public way; that belongs to the side of things which we were calling lower, not in the sense of coming down to mans level, but in contrast to the upper level, which has more to do with the work of God universally. The lower level is local; it is in localities we look for public order. In the universal aspect, there is one body, one hope, one calling, and all culminates for God, as in Ephesians 4. We begin with the local company, but where we end is a question of spiritual power. Eternity, really, is the objective; the calling on high of God in Christ Jesus, Philippians 3: 14. 

    HESI suppose what would be accomplished on the Ephesian level would be to him be glory in the assembly in Christ Jesus unto all generations of the age of ages? 

    JTI think that is what we should have before us. It seems that God begins on that level in the types. He begins with the idea of the church before sin came in, to convey His thought. So that a deep sleep falls upon Adam, and then Eve is formed out of Him. God does not like it if we lower that; we should be slighting His thoughts. He begins at the top, and indicates that that is His best. 

    HESWould you get the earthly and heavenly in Luke and John? In Luke He shows them His hands and feet, but in John His hands and side. 

    JTYes, quite. Luke brings in the lower level, but greatly emphasises the influence of heaven over it. He begins with a great dignitary  Gabriel  and then another angel standing by the shepherds, and then a multitude of the heavenly host. He maintains the order of God here. 

    HESHad you in mind that the knowledge of these manifestations is dependent on our state? 

    JTI thought so, from the bringing in of circumcision at that point in Genesis 17; so that Abraham might have part with Him. He recognises God as moving on, and if we are to have part in this, we must disallow the flesh. Colossians would show that that is a very effective circumcision, in the putting off of the body of the flesh, in the circumcision of the Christ (chapter 2: 11); Abraham, too, goes in for the thing fully. God is not going on with the flesh; He has dealt with it fully in the death of Christ. 

    Now it says in verse 22, God went up from Abraham  that is to be noted. The Lord says that if we love Him we shall keep His commandments, and if we do that He says He will manifest Himself to us (John 14: 21). As God went up, Abraham is left to himself; the next verses show what he did; he went in for circumcision. 

    QuesDo you think that if we were obedient to one manifestation we should get others? 

    JTThat is what I think we see here. God will not go on with routine; it is a question of loving God and of what springs from that. Look at the life in the spring of the year  what abundance and variety there is! God does not want regulations and that kind of thing; He desires order, but He delights in variety of life and spontaneity. So that if God went up, that is a movement which I believe the Holy Spirit would dwell on. It looks as if God is not going on just yet; at the close of the next chapter it says He went away, which means He was going somewhere else; but here it says He went up  He broke off, as it were. 

    HESIs that the character of the present moment? 

    JTYes, as in the beginning of the Acts: he was taken up, they beholding him. The Acts brings in movements. The angels say as ye have seen him  they had seen Him going into heaven. 

    QuesWould you say that every fresh manifestation would involve a fresh unfolding of Gods mind and will? 

    JTI think so. God does not repeat Himself; there is variety in His movements. It seems that He loves to see what we will do. 

    QuesIs it a test for obedience? 

    JTI think it is. When He goes up, you feel there is a distance. God is in heaven, and I am on earth. Now what am I going to do? 

    HESIt has been said that dependence and obedience are the marks of the heavenly life. Would He carry our desires and interests in the same direction? 

    JTWell, exactly; as loving Him you keep His commandments, and you get another manifestation, so that there is continual freshness in the saints here through these appearings. Hence the next appearing to Abraham was very different from the previous one. In chapter 17 the first one had reference to circumcision; He did not say much, but He changed their names; that is to say, it was a question of ennoblement. If our names are changed, God gives us to understand that we are dignified. Sarahs name was changed; there was to be fruitfulness, multitudes of nations; but the flesh must be repudiated, and God enters into a covenant on that basis. It was a most interesting discussion that Abraham had with the Lord, but the Lord broke it off. It does not say it was finished. 

    RemAbraham got enlightenment; he thought that Ishmael might live before God. 

    JTYes, it was a time of adjustment, and enlightenment, and an ennobling time, so as to make them fit for His presence. 

    HESIt seems that this goes with John 14. The light of the Lord going away, and then the question of obedience involving whether we shall see Him again. 

    JTYes, that is it. The Holy Spirit comes in and the Lord says, Ye believe on God, believe also on me. The mind is directed to Christ and the realm of faith; the manifestations are in connection with that. After chapter 15, they are connected with a divine Person here; so that the meaning of these manifestations is greater then, and there is more confidence. In Genesis, He broke off speaking with Abraham; the next time it is quite different, because then, Abraham took the initiative, showing that he was ennobled. God would not allow a man who was not ennobled by Him, to do this. 

    QuesWill you give us a little help on circumcision? 

    JTWell, I think that is Colossians. It is mentioned in Romans, and Philippians brings it in characteristically  we are the circumcision, who worship by the Spirit of God, and boast in Christ Jesus, and do not trust in flesh (Philippians 3: 3)  you do not retain any of it; there might be danger of retaining some. Abraham in the presence of the covenant says, Oh that Ishmael might live before thee! Ishmael had a certain status; he was his son. The Galatians were on this line. 

    RemIs it because of his exercises that Abraham was so much at home in the presence of divine Persons? 

    JTYes; I think the danger with us is in half measures. Abraham was on Ephesian ground. The second visit showed the thing had been taken out of the way; he carried the thing as far as those born in his house; there were no half measures with him. 

    QuesYou reach Ephesian ground by way of Colossians? 

    JTNo doubt. You would be struck with the thoroughness of the thing. In Philippians the concision refers to persons who do not go all the way; they retain certain things. But in Colossians, they are all taken away. As with the cities of refuge it is said thou shalt prepare thee a way (Deuteronomy 19: 3)  the way should not be blocked. 

    QuesDo these manifestations involve spiritual maturity? 

    JTWe do not make much of age. There is a link between the old and the young, as between Abraham and Isaac. 

    ERI thought in that connection there was only eleven days journey into the land. The point is whether we are prepared to go the Lords way. The Lord would carry us through if we were prepared to let Him have His way. 

    JTI am sure that we should not leave out that it involves suffering. But I think the Lord coming in the second time, in company, is to show that He can take His company into such a scene as that. Abraham was great enough for it. It is not God coming in to communicate, it is Abraham that makes the suggestion. 

    ERIs it not more communion than communications? 

    JTIt is interesting that Abraham did not have to make any arrangements. 

    QuesIs not the secret that he had circumcised his whole house? 

    JTYes; we sometimes feel that we have reservations. 

    RemI suppose Lot could not maintain these visitations? 

    JTThat is a good suggestion. The Lord did not go in to him; the angels went in. Lot had unleavened bread; he had something to eat, but it was a terrible condition of things. Abraham was outside of all that. 

    QuesWould that suggest christians in associations here? 

    JTI suppose if the Lord essayed to go into some places of worship. He would not be allowed at all. These two angels were mobbed; they would not get a better reception now in the religious world. But the altitude Abraham is on is outside all that. He is a heavenly man. Then what you see in this incident is a development. It is not divine authority, but mutuality; they said, So do as thou hast said (chapter 18: 5). 

    QuesDo you think it would show Abraham had a sense of what was due to such Persons? 

    JTI think so. You see his position, sitting in the tent door; not asleep in meetings in the afternoon from spiritual lethargy, but Abraham was awake, sitting in the tent door, and he saw Them, he would not like to miss that, which you might do by being asleep in the afternoon. 

    RemThey seem to be regular occurrences. 

    JTYes, exactly. The incubus of the flesh was not there. He was awake, vigilant; he lifted up his eyes and saw, and behold, three men standing near him. It is a beautiful scene  there is such a suddenness about it! 

    HESLifting up his eyes reminds one of Rebecca, and likewise Isaac. 

    JTI think it is spiritual vigilance. Some people say, Well, I do not see it, it may be an important issue, but they do not see it. They hide behind the fact; they make their blindness a virtue. But Abraham saw. 

    QuesIn the case of Isaac and Rebecca, was it mutual? Here it is Abrahams tent  his side. In Laodicea they needed to see; they had to get to the Lord to get eye-salve. 

    JTYes, I think that is important. They overlooked the fact that they were just ignoring their blindness. 

    QuesIs this the individual or the company? 

    JTThe idea is that the flesh has been dealt with effectively, and now he is not hampered with it. The incubus is very wearing down and tends to laziness and other things. It was in the heat of the day when he might have been sleeping. The thing for us is to have our eyes open. Christianity is not a system of ethics; it is that in which divine Persons have their constant part. 

    RemIn Acts 1, it says the Lord presented Himself living. 

    JTThat is it, and then you get Being assembled with them. The Word became flesh and we have contemplated his glory. The apostles saw. There is a great deal to be seen even in these days. 

    QuesWhat is the character of the manifestations now? 

    JTWell, I think they are spiritual. They come in in John when the Comforter is spoken of. They would all lie in the Spirit. The Lord loves to come into the company, be they many or few; to five hundred brethren at once, or to the twelve. But I think the Lord would have the greatest pleasure in the five hundred. I think that must have been very delightful in His eyes. You do not get that in the gospels, but it shows the result of the Lords work. The apostle says some also have fallen asleep, but most remained to that day. He seemed to value the thought of five hundred impressed with one thing at the same time. The thing was a reality to them. How ridiculous it would appear to modernity; it would appear to them as idle tales. 

    QuesAs to manifestations  is it what the Spirit says to the churches? 

    JTWell, I think it comes in more in the way of ministry, in what He says to us. Then the Lord spoke to Paul, but He also appeared to him. In Acts 26, Paul speaks of the Lord appearing to him so that he might be a witness and a minister of what he had seen, and of those things in the which I will appear unto thee. I think there is not only what is said, but spiritual impressions are given. It is most important to get the impression, not only of what the Spirit says through ministry in actual words, but the impressions you get in the company of the saints. The impressions of divine Persons form your whole being. 

    RemSo that here provision is made to hold Them; it is for Gods pleasure. 

    JTYes, how wonderful it is that God, in company, should wait while Abraham prepares. But we must not bring in other things to break the silence. So do as thou hast said is for the divine pleasure. Abraham brings in his household; he does the thing well. Think of the Upholder of the universe waiting on Abraham and his household. 

    QuesWhat is the thought in the approach of three men? 

    JTI think it is heaven coming in so that we might understand it. God would educate us for heaven; it is a heavenly scene, so that we might become familiar with the manner of heaven. In the transfiguration you have two men, Moses and Elias, talking with Him. How simple it is! but Peter and the others were not equal to it, though they were afterwards. 

    RemWe will come to him and make our abode with him, John 14: 23. 

    JTThat is the idea. I think, too, that God loves our initiative; He takes the initiative in manifesting Himself, and all will be eternally on the line of divine initiative, not ours. But God loves to bring us in; it is the reflection of His glory for which He has prepared us. Beholding your order in Colossians 2: 5. God takes us up on that ground. Moses and Elias had the initiative; they appeared; they were talking with Jesus. So here divine Persons accepted Abrahams proposal, he hastened to do the thing and did it well. Then Abraham stood before them, and They ate. It is a fine scene. 

    QuesWas it not the effect of the Lord drawing near that encouraged Abraham? 

    JTI think the divine presence gives liberty; the nearer you get to the Lord, the more you are conscious of that. 

    QuesWould you say a person like this would expect a visitation? 

    JTIt rather looks as if he expected it. The last verse of chapter 18 suggests the finish. In chapter 17: 22, he left off. 

    HESWhat do the different foods presented by Abraham set forth? 

    JTI suppose it would be the meat-offering, not so much sacrifice; and the fatted calf would suggest the quality of it. Three would be witness; it is the quality of the provision that is suggested. The calf is tender and good  and the milk is thick and sweet, meaning, I suppose, the milk with all its richness. Thick milk is of great value as food; and sweet milk is palatable. 

    HESWould it be the food of the offering  food for God? 

    JTThere was no diminution in the type from the morning till the evening; he was as fresh in the evening as in the morning. God had something from him. Here in the heat of the day, everything was right, the things were good, and the attendance was good; everything was desirable. And then what comes out is that Abraham has his part. In verse 9, They say to him, where is Sarah thy wife? Now God is going to speak. This seems to be a repetition, but it is brought in in a new setting, a new view. God is satisfied with us as coming in; then you would have a fresh view of Christ. He asks for Sarah. She had a part in the preparation of the meal. Abraham sat in the tent. Sarah was in her proper place; she was not out visiting. God says, I will certainly return unto thee. Christ will be brought in definitely. Sarah is the subjective side. The power contemplated is to be brought in livingly, in a subjective way by the power of God; and so when the time came, God visited her as He had said. 

    QuesIs the thought here, that you get a further view of Christ? 

    JTIt refers here to the time of life  I think it would be Christ brought forth out of this state of things. Where was Sarah? She had her place in that state of things as in the assembly, in what was comely. In Peter, Sarah is a model; she had her place in the house. In a spiritual sense she represents the maternal place. Now God would come in in life-giving power, so that Christ might be formed in us. In Galatians Jerusalem above is our mother. Here it is the power of life subjectively. 

    RemNot simply light, but the thing formed. 

    JTYes, and in the given time. The apostle travails in birth until Christ be formed in them. Sarah had been dishonoured, but now she is honoured, as it says, After these things, and at the appointed time, she bore Isaac. 

    QuesDo you suggest that Christ would be brought in livingly among the saints? 

    JTYes, I thought Galatians gives us the travail; whereas in Colossians it is Christ in you. It is very fine; it is the power of God. 

    QuesIs that why Ishmael had to go out? 

    JTWe must make a complete break with the flesh. The practical test is obedience. If we come together in the light of chapter 17, which answers to Colossians, self-judgment and circumcision, we shall get a visitation. There will be subjection in the part we take in the meeting. Abraham is a model to show that God can accept all that we do. These are matters of great importance, if we are to come into the good of the assembly. You see how God moves on. Isaac is introduced; Sarah is dignified; and then Abraham looks toward Sodom (Genesis 18: 16). Now they are moving on as it says now, Abraham went with them. And then Jehovah says, Shall I hide from Abraham that thing which I do  he is brought into the light of public events. God thus helping us to see how things are in the world; for we should not be indifferent to what is going on. So Abraham intercedes; he is thinking of the righteous. When Isaac comes in, the judgment of the world is imminent. Sodom is destroyed. 

    QuesWould coming together in affection for Christ and all saints, be suitable conditions? 

    JTQuite. Abraham had all saints in view; he began with fifty and he dropped down to ten; God stopped when Abraham stopped. This movement is not going up, but going away to destroy the world. 

    RemSo that divine manifestations have a different setting; this is that you get the mind of God? 

    JTYes, he will shew you things to come. 

    HHIs it not interesting that after the Lord was risen, His coming to the disciples was on the line of manifestations; as it says in John 21: 1, on this wise shewed he himself? 

    JTThat is very interesting. I think it is on the principle that He is on the way to something. And so with the two going to Emmaus; He tests their affections. He made as though he would go farther, Luke 24: 28. Another thing in that connection is as it says in Mark, He ... would have passed them by, Mark 6: 48. It is very searching, showing that He may pass us by; He thus warns us. But in this scripture it is very beautiful. He stops with Abraham. 
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    CIRCUMCISION (SMC 1)

    Genesis 17:23-27; Genesis 18:1,2; Exodus 4:24-31; Joshua 5:2,3; Joshua 5:8-11

    It will be apparent to most of the brethren, if not to all, that I have the subject of circumcision in mind in view of this hour. It is a very important feature of the truth, and if it is not recognised and accepted we shall be hindered from entering into the greatness of the thoughts of God for us. I have particularly in mind to refer to circumcision as the basis of certain matters, for all the passages that we have read link certain results with circumcision. Paul says in Philippians, We are the circumcision, who worship by the Spirit of God, and boast in Christ Jesus, and do not trust in flesh. It is a very easy matter to accept, in certain ways, the truth of Gods judgment as to the flesh, and the bearing of the death of Christ upon it, but when it comes to circumcision it is a very testing matter, and without circumcision and the recognition and acceptance of it, I do not think we shall experience the full weight of divine power that is operating on our behalf. 

    Now circumcision refers to the application in the power of the Spirit, of the death of Christ to the flesh. In Romans 6, we are taught as to reckoning ourselves dead indeed unto sin, but alive unto God in Christ Jesus our Lord: now that is not circumcision. Romans 6 has in mind our arrival by faith at what has taken place in relation to the death of Christ, but circumcision involves more than what we arrive at by faith, circumcision involves the practical application in the power of the Spirit of the truth of the death of Christ to all that we are and have. Especially do I wish to stress the inwardness of it, as Paul alludes to it in Romans, that circumcision is not in letter, it is in heart and in spirit; chapter 2: 29. He says there, He is not a Jew who is one outwardly, 

    and so on. And what one feels, dear brethren, is needed so much is the inward bearing of circumcision, so that we should see, and we should learn to accept; the absolute judgment of God upon the flesh. I know we accept it as a doctrine, I know we talk about it; but I am concerned, as most of us would be, as to the wonderful way in which we have seen the Spirit is available to help us in regard to the various features of the truth, and that we should learn how to use the Spirit, and to make room for Him in regard to the truth of circumcision. 

    Gilgal, at which circumcision takes place in the chapter that we have read, is a wonderful place in the book of Joshua, it becomes as we have often referred to it, a base for the military movements that are so wondrously outlined in this book, where the inheritance is entered upon. At the very outset of this chapter, at the border of the inheritance, we might say in the Colossian position, as we have it in the New Testament, the teaching of Colossians bearing upon it, the people are confronted with this sober and serious matter of circumcision. We need to take on the things of God more seriously and soberly, and circumcision has in mind the terms on which we have to do with God and can enjoy His richest thoughts. It says in the first verse that we read that at that time Jehovah said to Joshua. Now the time is to be noticed, that enters into this book. Wonderful things had been done, a wonderful victory had already been wrought for the people, for through divine love the way had been opened up through the Jordan into this wonderful realm that we are on the border of. Where loves choicest thoughts are to be known and enjoyed, where the inheritance is beginning to expand itself before them, and where the spiritual leadership of Joshua (a wonderful type of Christ in relation to the inheritance) is asserting itself more and more. And it is at this time that Jehovah says to Joshua, Make thee stone-knives, and circumcise again the children of Israel the second time. And Joshua made him stone-knives, and circumcised the children of Israel at the hill of Araloth. 

    It is a very painful matter, circumcision, to the flesh, but God shows us in this particular section, that if we are going to enter into the inheritance and go forward in it, we must face in our souls what the teaching of circumcision means. In the verse that we read, in verse 9, it says, And Jehovah said to Joshua, This day have I rolled away the reproach of Egypt from off you. And the name of the place was called Gilgal to this day. God comes into this position in a remarkable way. He personally takes a hand in the matter, as if He loves us so much, dear brethren, that He cannot bear the thought of our being in this environment that is now before us with any feature of Egypts reproach upon us. It is important, dear brethren, that we should get this firmly in our minds, because it is the basis of the service of God, it is the basis of the worship of God, that all that is linked with the flesh must go, not just arriving at it as a matter of faith, reckoning ourselves dead indeed unto sin, but in the power of the Spirit, in practical application, the truth being brought to bear upon our souls. So in Romans 8, as some of us were seeing the other night, there is the thought of the deeds of the body and what is referred to in Colossians too, as to the putting to death, the mortification of our members, which are upon the earth. It involves the power of the Spirit coming into the practical application of the truth, it is not just reckoning ourselves dead, but the living, active feature in the power of the Spirit of applying the truth so that no quarter, no room is made for the flesh at all, I think God would help us, dear brethren, as to it more and more, because it does not matter what kind of flesh it may be, worldly flesh or religious flesh, none of it in any shape or form will do for God. The great matter that God would impress upon our minds is that as having part in the assembly and what is linked with it at this time and in this section, there is to be no feature of Egypts reproach upon us. Egypt represents the realm where man has full scope, where the energy of the flesh has full scope, but God is reminding us at the very immediate entrance to the land of His choice, which speaks to us of what is secured in Christ, in heaven, according to His purpose and counsel; God reminds us of the necessity of the refusal, in heart and in spirit (I am not referring just merely to ways, and to actions, and to behaviour, but to heart and spirit) the constant need for the application in the power of the Spirit of the death of Christ inwardly, so that the flesh has no ground to stand on in any department of the service of God. God is reminding us of that. In the last fifty years we have had remarkable light recovered to us in regard to the service of God, in regard to the greatness of His thoughts, but we cannot go on without the inward acceptance of the truth of circumcision. So that no flesh is to glory in Gods presence. If God gives us light, dear brethren, we have no ground whatever to glory, we cannot rest on our oars. We cannot, as it were, adopt a complacent attitude, that things are all right just because we enjoy so much, and have liberty to enter upon so much: we must make no room for the flesh, in any shape or form, whether actively or passively, because we may deny it and cut it off actively, but the point is to see to its cutting-off passively, so that there is no room for it at all. 

    It is remarkable, dear brethren, how much we may, while accepting the truth generally, allow the flesh in some ways. God is reminding us in this matter of circumcision at the very doorway of the inheritance that if we are going to be with Him we are going to be with Him on His terms, not our terms, that is what God is saying to us here, and circumcision is one of the basic terms on which we have to do with God. So that, dear brethren, it cuts athwart all that is around us. People do not like to accept the true position of Christianity, in the assembly, because of the reproach it involves, the complete cutting off of the flesh, that no flesh should glory in the presence of God. People come in touch with the truth, they get a ray of light in their souls, they know that the truth is in the assembly, is among the brethren, but if only they could add a little, they think, if only they could do a little, if only they could carry on in some way something that would give the flesh some little room to glory, it would be all right. But what God would remind us of at the very beginning of the book of Joshua is that if we are going to enter into the great range and scope and realm of His thoughts, conceived before time, before the worlds were formed, it must be on the basis of the acceptance of circumcision, the application in the Spirits power of the death of Christ in relation to the flesh, and the reproach of Egypt. Think of what God thinks about it that He should bring it up in this way! They had come through the Jordan, the stones had been placed in the bed of Jordan and the stones had been brought up out of the bed of Jordan. We are in the presence, as it were, and testimony, of a people that have been made to live in the life of Christ as risen from the dead, and in the power of that life, with the help of the Spirit, the truth of circumcision is to be brought to bear upon us. Not in the wilderness light, but in the light that belongs to the other side of death - the other side of the Jordan. It is the heavenly man that can rightly apply circumcision. It is in the heavenly letter, that speaks of heavenly men and women here on earth, the epistle to the Philippians, that it says, 

    We are the circumcision, And I am sure if there are any here who are having difficulty as to the truth, difficulty as to going all the way, that if only they can see that it is a question of getting into the blessedness of the heavenly position, and enjoying what it is to be made to live in the life of Christ, the risen and the heavenly Man, that then they can look back, or then they can take up and deal with in power, by the help of the Spirit, the question of Egypts reproach, and all that is linked with the flesh. Sometimes we turn it around and try to do it the opposite way, but if God gives us light as to the heavenly position, if He gives us light as to Christ and the life that is linked with Him as out of death, let us move forward in it, and we shall get help by the Spirit to apply in power the truth as to circumcision, because you know as well as I know, that the great thing that tests everyone of us is circumcision. 

    In every department of service in regard to the service of God, we are tested as to the complete acceptance of circumcision. It is a searching matter but it is the only basis on which all the triumphant movements in this book can go forward. Wonderful persons come before us in this book, but the whole truth of the book of Joshua is based on what we have in Gilgal: they go forward from that base, they return to that base, and go forward again from that base. And if we are going to know what power is in our souls, it must be on the basis of the acceptance of circumcision, the complete rolling away of every reproach of the system that God has had to say to in judgment - Egypt. Now it is for every one of us to see if there is any feature of Egypts reproach that is holding us up. Egypt is a place where people do things according to their own resources, their own means, their own wisdom, their own ideas, their own thinking and planning: but God has brought us into touch with a realm where everything is done according to heavens direction, and according to strength which God supplies, and the blessedness of the enjoyment of it lies in the acceptance of what we are referring to - the truth of circumcision. It says, The name of the place was called Gilgal to this day. You take a person like Rahab that soon comes before us, she is a wonderful woman, you know! She represents what God can do. We do not know what God has done in persons here tonight. I do not know the persons that are here, but Rahab represents a person that God has wrought in sovereignly, apart from Israel. Wonderful thing that to take account of! From another viewpoint she represents the work of God as coming to light from the other side of the Jordan in the saints. She is a wonderful person, but she is one who accepts, in principle, what is involved in the truth of circumcision. Because for her, life in Jericho was over and finished. We get persons like Caleb who go forward in the inheritance in the full acceptance of what the death of Christ means, as we are referring to it now in relation to circumcision. We get Achsah and Othniel, a young brother and a young sister, in chapter 15 of this book, they are going forward in the light of all the victories, but it is based on this, no quarter for Egypts reproach, or the flesh, which Egypt embodies and sets out. It sets out the independency of the flesh, the strength of the arm of the flesh, it is developed there in Egypt: and God says to His people as they are going forward into the assembly and into the light of all that is established in Christ, I want every feature of that rolled away, rolled away! And God says, This day have I rolled away, as if as circumcision comes about God comes in to help us in regard to the matter, because it says in verse 8, And it came to pass when the whole nation had finished being circumcised, that they abode in their place in the camp till they were whole. And Jehovah said to Joshua - notice God immediately comes in with a word. Who knows but what there is someone here tonight who may be saying, Well, it means that I will just have to go out, I will lose my life if I take up things in the assembly! Well, that is just what it means, that we have got to lose our lives as far as this world is concerned. There is no hope for any of us, if we want to shine in the assembly according to the principle of Egypt or the principle of the flesh. We must be prepared to go in for a life that is completely hidden, in which the power of God is to be seen rather than the strength of the arm of the flesh. 

    Now let every one of us face the matter as to what is hindering us going all the way. You young brothers and sisters here who have not committed yourselves to the full position, the full light of the assembly, which the book of Joshua has in mind, and the inheritance as opened up in relation to it, what is your hindrance? Perhaps it is this matter. The Spirit is available to help us to apply the truth, the Lord Jesus says in John 17, He Himself having taken a position with this in mind, I sanctify myself for them, that they also may be sanctified by truth, or as it may read, in the power of the truth. He has taken a place in heaven that by the truth and light of that place, we might be entirely secured and held apart from all that is linked with this world; whether in Egypt or whether in the wilderness, because the wilderness represents what the world becomes to us as redeemed by power, as by faith, coming into the light of God and His saving grace. And the Lord Jesus has taken a place in order that we might be apart from it all, sanctified by the light of His place in heaven, and circumcision would help us in relation to heavenly-mindedness. The more heavenly-minded we are the less desire we have to be marked by Egypts reproach, whether it be in a good mind, or an amiable disposition, or whether it be in the ability to serve well; it may take many forms, but circumcision brings this home to us, that the body of the flesh in its entirety is completely dealt with in the death of Christ, according to Colossians 2, and circumcision for us means the application of the truth of that in the power of the Spirit in our souls. So that there is no ground whatever for any flesh to glory. And now it says, The children of Israel encamped in Gilgal - notice that! It says, the name of the place was called Gilgal to this day, and then it says, the children of Israel encamped in it. It does not say they encamped in it before, but they reached this point, as it says in verse 10, The children of Israel encamped in Gilgal, as if now a definite position is taken up in the acceptance of the light that governs the position, and there is the complete removal of the offensiveness of the flesh before God in the matter of circumcision, and it says, And held the passover on the fourteenth day of the month, at even, in the plains of Jericho. And they ate of the old corn of the land on the morrow after the passover, unleavened loaves, and roasted corn on that same day. Now notice that there is no instruction as to this. It seems as if, as moving on the line of circumcision, for us the acceptance in the power of the Spirit of the death of Christ as applied to the flesh, the doorway is opened into this wonderful side of the truth where food that would build us up in relation to a heavenly constitution is there available to us. For the old corn of the land alludes to the Lord Jesus Christ as the heavenly Man, as indigenous to heaven. If in circumcision everything that is connected with the reproach of Egypt, the principle of Egypts world has been rolled away, there must be something constitutionally to take its place, and that is what comes out in the verses that follow: that as we accept the basis suggested in verse 2 to the end of verse 9, we find an opening into this wonderful suggestion of the truth - the food of the heavenly land, the old corn, feeding upon Christ, as belonging to the heavenly realm. We feed upon Him, of course, as manna in the wilderness, to sustain us in our everyday life here, but it is an important thing to feed upon Him as the heavenly One and the One who is in heaven, the One who belongs to heaven, so that we might become like Him constitutionally, As is the heavenly One such also the heavenly ones. Now I pass over to Genesis. Circumcision in Joshua is the basis of the inheritance, and of all the victories that are connected with the people of God in their appreciation and apprehension of Gods thoughts and His love for them. 

    Now in Genesis I want to speak of circumcision in relation to a man and his house, and also in Exodus. I think Genesis 17 gives us a wonderful view of Abraham! It gives us a view of the moral power of this man who walked before God. It is a great thing to walk before God. We often walk before men. We are often concerned about what the brethren think of what we are ministering, what we are preaching - how well we did in it, and all the good works that we may carry on and do. We often think a lot about men, you know, we are more affected by men than we are inclined to give credit to, but it is very subtle. But Abraham walked before God, God indeed gave him a word as to walking before Him, and you will notice that in the verse previous to the portion read, it says, And he left off talking with him - I like that word, dear brethren! He left off talking with him! Not talking to him, but talking with him, And God went up from Abraham! Notice that, dear brethren. Think of this man that had responded to the light of the heavenly call! We are dealing now with the heavenly man properly in Genesis, the heavenly man morally - Abraham. 

    Isaac, of course, is the heavenly man officially but Abraham is the heavenly man morally, and I want to ask every one of us about the matter of heavenly-mindedness. Is there anyone here who has not responded to the heavenly call? It is a great matter to respond to the heavenly call, that God is calling us out of the world and all that constitutes it, circumcision is really referring to that, that God is not going on with anything in the world but cuts at the very root of what the worlds system is built up upon, the flesh in all its energy and strength. It says, He left off talking with him and God went up from Abraham, The chapter is a wonderful chapter, it opens with God saying to Abraham, Walk before my face, and be perfect. And I will set my covenant between me and thee: I think God would give us all a sense in our souls of settled and fixed matters on this line as walking before Him. Very often with many of us we have difficulty in arriving at just where we are, and how we stand. The covenant implies a definite fixed basis on which we know where God is and we know where we are, and that is a very important matter in regard to heavenly-mindedness, because circumcision lies at the basis of our progress in regard to heavenly things. And this chapter has in mind that Abraham should know where God was, and that he should know where he, Abraham, was, and I think we need to find our bearings, dear brethren, in this light. Johns ministry has that in mind, his epistle especially, that we should find our bearings in the truth: that it is not just always sitting in the meetings and under the influence of the ministry, and the power of the truth, while that in itself is wonderful and we thank God for it but John would help each of us to find our bearings in the truth, so that we know where we are inwardly, because circumcision, our subject, is bearing upon inwardness, as Romans 2, opens up. So while many of us may know where we are outwardly and externally, as in the assembly, we want to know where we are inwardly, and Johns ministry is especially calculated to help us as to where we are inwardly, so that things become fixed and permanent with us, as it says, He that is begotten of God keeps himself. It is interesting how John speaks of the work of God in the believer, and as we get our bearings in relation to the truth that John has in mind in his ministry, we shall find abstractly a certain invulnerability in the believer as to all that we have to do with in passing through this scene. We shall find that as we rely and make room for the inward and abstract side of the truth which John is enforcing and inculcating into our minds through the principle of teaching, we shall get a fixed bearing. So that our joy is not up one day and down another. We are not all buoyant one week and all down another week, Johns ministry is to help us to find our bearings. And the way that we are applying this thought of the covenant has in mind a certain fixed relationship between the believer and God, because Abraham is the father of us all, and is a pattern. 

    God is pleased with the position in this chapter - pleased with Abraham, despite the fact that Abraham said, Oh, that Ishmael might live before thee. A great man like this, yet we are reminded of his desires in regard to Ishmael, but nevertheless contextually God is pleased with Abraham, as He is with all heavenly-minded persons. And it says, He left off talking with him, as if the conversation would have gone on, and on, and on. A wonderful thing to walk with God and to converse with Him! It says, God left off talking with him. There will be no leaving off in eternity, but in the time scene things have to be broken in upon, so it says, He left off talking with him and God went up from Abraham, showing that the base of Gods operation in this great matter was Abraham, just as the base of His operations now is in the saints. And then it says, Abraham took Ishmael. Now I want to refer briefly to the moral power of this man; that he can not only bring the truth to bear upon himself, upon his own soul, but his whole household, the whole institution that is linked with him, as it says, And Abraham took Ishmael his son, and all who were born in his house, and all who were bought with his money - every male among the people of Abrahams house - and circumcised the flesh of their foreskin on that same day - not a week after, not two months after, but the same day. Now what is God saying to us tonight? Why is the word coming thus? Is there any one here that the truth is having to say to tonight? What about our movements in relation to it? It says of Abraham, in the selfsame day. 

    Now the secret of all spiritual prosperity and progress is immediate reaction to heavenly light, If God gives us light on the road it is important that we should immediately react to it and we shall get more light from God, because that is what this section unfolds. Abraham takes one step (you remember how Romans speaks of the steps of the faith of our father Abraham), a step at a time. And you will find that if you take one step God will give you light as to another step. Often persons that are exercised about clearing themselves from wrong associations think that God will give them complete light in the association in which they are - He will not. When you clear yourself of wrong associations, God will give you more and more light as to the whole position. And you will find, if you work it out, that that is how God operates. And it says, Abraham - on the selfsame day, notice how it is twice said! It says in verse 23, On that same day, as God had said to him - you see it was not a question of what anyone had said but as God had said to him. And then in verse 26, In the selfsame day was Abraham circumcised. Notice how it goes over it twice, to stress the moral power in a man that is able to hold himself and all that he has, in relation to this great thought, on the basis of which God was walking with him, in fixed relationship - circumcision. I know it is a testing matter. Some of us are more ambitious than others, more ardent in our desires than others, some of us like to do things religiously more than others, but in coming in for life in the assembly, dear brethren, we have to accept the principle of going out completely as far as the flesh is concerned, that no flesh should glory in Gods presence. 

    And it says (notice in the next chapter) And Jehovah appeared to him by the oaks of Mamre. Now I want to show, dear brethren, that circumcision in Genesis 17 is the basis for the wonderful, intimate relationships in such blessed communion with divine Persons, as is set out in chapter 18. I am sure, dear brethren, that the more, in the power of the Spirit, the death of Christ and the truth of it is brought to bear on our souls and all that we are, the more we shall enjoy the blessedness of the company of the Father, and of the Son, and of the Holy Spirit. What wonderful grace, dear brethren, that God, who is so infinite in His greatness, yet in revelation has come so near in the name of the Father, and of the Son, and of the Holy Spirit - come so near as to take up their abode with us, because John 14 points out to us the possibility of every divine Person, the Father, the Son and the Spirit, being with an individual believer. What immensity in the suggestion! But there it is! The Spirit is viewed as being with us and in us, and the Lord Jesus speaks about those that love Him and keep His word, the Father and Himself coming to them and making Their abode with him - think of it! And that is what we have in Genesis 18, it becomes the basis of known, happy relationships with divine Persons. We may wonder why we do not have it. Some of us might wish to have it, and why do we not have it? Well, perhaps we need to look into the matter of circumcision. Perhaps we need to look into the matter of the covenant, the idea of a fixed and known understanding with God as to where we are in the truth. I am sure as to the younger brethren, that the more we face this matter of a fixed and an abiding understanding as to where we are with God, the more we shall be helped in moving on with divine Persons, because They are on a journey, wonderful things are to be done, the world is to be overthrown (typified in Sodom and Gomorrah), the great supreme suggestion of love is to come in as in Genesis 22, the wonderful light as to Christ and the assembly shining in Genesis 24: it is all coming into the way, all on the horizon as it were, here, but the basis of it is circumcision. 

    Now I want just to finish with a word on circumcision in Exodus. I feel, dear brethren, that this is a sober matter with all of us, because we have the minister Moses here. Wonderful minister he was! But it shows, dear brethren, that God is not going on with any of us in carelessness as to the matter of the flesh. It is a serious thing to serve God and to have part in His service, I think we should all face that, brothers and sisters alike. It says in verse 24 of chapter 4 of Exodus, And it came to pass on the way, in the inn, that Jehovah came upon him, and sought to slay him. This is a serious matter, dear brethren. Men think that they can do what they like in the service of God, they can carry on in any way they think fit, or see fit, but dear brethren, the nearer we are to God the more we shall see that it is a sober and grave matter to have to do with God, and we cannot go on with the flesh unattended to, with this matter of the reproach of Egypt not rolled away. Moses started out first to do things in his own strength (we all have to learn the end of that kind of thing) but he sat by the well eventually, and I believe that was a turning point with him. We all have to learn what it is to sit in relation to the Spirit and His presence in the dispensation: and if things are to be done, in whatever way it may be, not only in preaching or in ministry but in service in any way, it must be done effectually on the basis of accepting circumcision. And the seriousness of it appears here that God came upon Moses, He did not send an angel, it says, Jehovah came upon him and sought to slay him, showing the seriousness of going on with any feature of the flesh unjudged in our hearts. Then Zipporah took a stone and cut off the foreskin of her son, and cast it at his feet, and said, A bloody husband indeed art thou to me! And he let him go. Then she said, A bloody husband - because of the circumcision. This is not the most attractive side of the truth. If we are prepared to go in for the service of God and what it involves, we must be prepared for this side of the truth. Zipporahs language is not very refined, she has to learn, as all of us have to learn, in regard to divine matters, but what I would like to stress in finishing is, that while this is so sober and grave, and involves such serious issues, the acceptance of it involves God again coming immediately into the position, and it becomes the basis of the unjealous relations of love between one another. It says immediately, Jehovah said to Aaron (not now to Moses, He said to Aaron) Go into the wilderness to meet Moses, Think of God taking such issue with Moses and yet immediately the matter is faced, although not faced in an orthodox kind of way, God is thinking about Moses and He is sending Aaron to meet him, and it says, And he went, and met him on the mountain of God, and kissed him. Think of the grace of that! Think of the felicity of it - these kind of surroundings and circumstances, the mountain of God, the kiss of Aaron - all coming in behind this matter of circumcision and the application of it. It may look fearful to us, it may seem as if it is terrible to us, as in verses 24, 25 and 26. People say to us, Why it is a terrible thing. I have heard of fathers and mothers who have said to their children, It means you will be virtually buried if you go among the brethren, take up life in the assembly - well, it is really what it means. But then, behind the scene, the mountain of God behind the desert, is what they cannot see - this wonderful state of happy, mutual conditions of love, the links between the brethren suggested in Moses and Aaron, especially persons that are doing things. 

    And I would leave that word with the brethren, at this moment, that the right way to get on with one another, to go on unjealously with one another, is in the acceptance of the truth of circumcision. To give no quarter to the flesh, or any principle or feature of Egypts world. We shall thus know what it is to serve in relation to one another and in relation to the mountain of God where all the resources and power of God is known. We know how the enemy would work to cripple us, to render us ineffective in our service, but God would help us to see the effective way of service in the acceptance of circumcision. And as accepting it we will get the practical support of an Aaron, one who has the capacity to embrace us, and to kiss us. It may mean a journey. It may mean the taking account of the mountain of God, and what the mountain of God suggests - the exercise of the rights of God in His holy love - but it means the kiss of Aaron. And is it not worth while, dear brethren, in view of being effective in the service of God? 

    Well, may the Lord help us in this matter, for His names sake. 

    Workmans Village, St. George, Barbados. 

  

  
    Genesis 18
    

    
    
  
  
    Genesis 18

    


	(Genesis 7)     HOUSEHOLDS IN THE NEW TESTAMENT (1) (JT 92) 


	(Genesis 9)     THE CONTINUANCE OF THE TESTIMONY (JT 7) 


	(Genesis 9)     ADMINISTRATION (2) (JT 59) 


	(Genesis 11)     GOD, COME DOWN (JT 99) 


	(Genesis 17)     AS IS THE HEAVENLY (2) (JT 9) 


	(Genesis 17)     THE POWER OF GOD (2) (JT 20) 


	(Genesis 17)     CONDITIONS FOR A DIVINE VISITATION (JT 33) 


	(Genesis 17)     CONDITIONS FOR A DIVINE VISITATION (JT 33) 


	(Genesis 17)     GODS RELATIONS WITH HIS PEOPLE (JT 51) 


	(Genesis 17)     FAITH AND SPIRITUALITY AS SEEN IN ABRAHAM (3) (JT 62) 


	(Genesis 17)     PERFECTION (JT 91) 


	(Genesis 17)     PERFECTION (JT 91) 


	(Genesis 17)     DIVINE VISITATIONS (JT 93) 


	(Genesis 17)     DIVINE MANIFESTATIONS (JT 95) 


	(Genesis 17)     CIRCUMCISION (SMC 1) 


	    GENESIS 18 AND 19 (CAC 1) 


	    GENESIS 18 (CHM 1) 


	    ABRAHAM AND LOT (JND 16) 


	    GENESIS CHAPTER 18 (JND 35) 


	    GENESIS, TYPICALLY CONSIDERED, CHAPTER 18 (JND 35) 


	    KNOWN OF GOD (JR 1) 


	    GENESIS 18 TO GENESIS 20 (JT 2) 


	    THE GLORY OF THE SON OF GOD (JT 22) 


	    THREE MEN STANDING NEAR (JT 30) 


	    HEAVENLY APPEARINGS (JT 31) 


	    CONCERNING OUR RELATIONS WITH GOD (JT 31) 


	    THE LORD KNOWETH THEM THAT ARE HIS (JT 37) 


	    FRIENDSHIP WITH GOD, WITH CHRIST AND WITH ONE ANOTHER (JT 41) 


	    THE NUMERAL THREE IN TESTIMONY (1) (JT 42) 


	    THE NUMERAL THREE IN TESTIMONY (1) (JT 42) 


	    INTERCESSION (JT 43) 


	    KNOWN OF GOD (JT 46) 


	    RIGHTEOUSNESS (5) (JT 54) 


	    MAN (5) (JT 71) 


	    VISITS BY DIVINE PERSONS (JT 75) 


	    PRAYER, AS PROVIDING THE SOLUTION OF EVERY MATTER (WJH 7) 


	    BUT THEY CONSTRAINED HIM (WJH 18) 




  

  
    GENESIS 18 AND 19 (CAC 1)
    

    
    
  
  
    GENESIS 18 AND 19 (CAC 1)

    Genesis 18; Genesis 19

    The very important instruction of chapter 17 is preparatory to what we get here, which is privilege of the most exalted character. When God is known as the One who effects everything for His own pleasure, and faith has learned to laugh by seeing the true Isaac as the Seed of promise, then circumcision can be accepted and known in a practical way, and this brings in conditions where divine visitations can be known. We do not know whether Abraham had any reason to expect a divine visitation, but he was ready for it when it came. John 14: 18 prepares us to expect such visitations. What jealous care should be exercised as to being in suitable condition! One could not think of a higher privilege than to receive a visit from divine Persons. 

    In chapter 17 Abraham learned that God was going to effect everything from His own side and by His own power, and that He was not going to depend on the flesh for anything; and the man of faith laughed. That is the kind of laughter we need to take up if we are to enjoy such privilege as this chapter presents. It is holy laughter (Isaac means Laughter); we see God has taken in hand to carry out all His pleasure in the power of resurrection; that leaves man and all his powers completely out; and the man of faith laughs. It is a blessed thing to fall on ones face before God and laugh because we see that Christ has come in in the power of resurrection, and that every divine thought and promise is substantiated in Him. Isaac came in entirely apart from nature and flesh: so far as Abraham and Sarah were concerned all was death. 

    I think we may see in chapter 18 certain things which are suggestive of privileges which now pertain to the assembly. There was a divine visitation, and then ministry to the Lord; then faith was greatly confirmed as we see in verses 10 and 14; then there were confidential communications, and finally intercession. A wonderful group of privileges which are now to be realised in the assembly. It is blessed to be in a state to receive divine visitations; and such visitations are the privilege of the assembly, as we see very distinctly in John 14. I will not leave you orphans, I am coming to you John 14: 18; He that has my commandments and keeps them, he it is that loves me; but he that loves me shall be loved by my Father, and I will love him and will manifest myself to him (verse 21). If any one love me, he will keep my word, and my Father will love him, and we will come to him and make our abode with him (verse 23). These verses speak clearly of a divine visitation, a divine manifestation, and then there is something even greater, an abiding of divine Persons with a faithful lover. The three things are clearly distinguishable. We do not get the latter in Genesis 18; we could not possibly get it; it is in one sense the greatest privilege of all. John 14: 18 is the privilege of the assembly: the Lord comes to those who miss Him; and that is why the Supper prepares the way for a visitation from the Lord, because if we take it rightly, it shows we miss Him. If we came together to eat the Supper according to its true character, the Lord would be able to say, There are hearts there who miss Me. And the fact that they missed Him would attract Him to them. 

    Then the manifestation in John 14: 21 is individual (like that to Mary in John 20); it is He that has my commandments. It is the individual lover who has His commandments and keeps them, to whom the Lord gives a new apprehension of Himself: I understand that to be a manifestation  an apprehension of Christ which the soul has not had before. Then John 14: 23 is granted in connection with keeping His word. That is, it is not simply having His commandments and keeping them (as verse 21), but keeping that which expresses Himself. It is the most intimate exercise and activity of affection towards the Lord personally. It is bridal affection, and might be put along with Philippians 3: 8. Hence it secures a peculiar and unique divine companionship, that which is more than a visitation; an abiding of the Father and the Son with the one whose heart is set on Christ Himself. A heart that cherishes Him becomes very attractive to the Father and the Son. 

    That is the way divine visitations are spoken of in the New Testament. We see in Abrahams case that there was a suitable response; Abraham ministered to the Lord. That is like Acts 13, They ministered to the Lord, and like John 12, They made him a supper. 

    It is rather striking that this is the first occasion in connection with which we get feet-washing mentioned in Scripture: it has often been said that the first time a thing is mentioned in Scripture we get the key to its meaning. It is clearly refreshment here. Let now a little water be fetched, that ye may wash your feet, and rest yourselves. It is connected with refreshment: we shall spoil John 13 if we lose sight of that. It spoils it to make the thought of removing defilement too prominent. If you look at feet-washing all through Scripture, it is always connected with refreshment and the service of love. Abigail said, Behold, let thine handmaid be a servant to wash the feet of the servants of my Lord. She placed herself at Davids disposal for the service of his servants. A woman washed the Lords feet; and who can doubt that she ministered blessed refreshment to the heart of that Holy One? It is wonderful to think that we can minister to the refreshment of divine Persons. 

    There is a difference between the spiritual significance of washing the Lords feet and anointing Him. Washing His feet means that He is so precious to me that I delight to minister to Him. But the anointing means that He is precious to God, and Gods Anointed has become our Anointed; we have come into communion with Gods thoughts of that Blessed One. The anointing goes further than the feet-washing, and the house is filled with the fragrance. 

    We ought to take account of the wonderful privilege we are called to. The Supper is really provided for affection: the Lord gathered around Him not only those He loved but those who loved Him. He put them in the place of a household who had lost their parent. We may gather from Jeremiah 16: 7 that it was a practice with the Jews to break bread in memory of parents who had gone, and the Lord took up this ancient custom when He instituted the Supper. Do we miss Him? Do we like to let Him know that we miss Him? The Supper should be a testimony to all that we miss Him, and if we eat it with right affections, we should have His presence; He would come to us. In this world we are orphans because we have lost Him. If that is true and we feel it, He says, I will not leave you orphans, I am coming to you. How it would appeal to an affectionate family if a loved parent who had gone could come back! The Lord says, If you miss me, I will not leave you in the place of orphans, I will come to you. For visitation we need a sense that we are orphans, and the breaking of bread sets forth that; for it means that the One we love has died; He is not here. 

    Next we find Abrahams faith confirmed (Genesis 18: 10, 14). Is any matter too wonderful for Jehovah? It seems to suggest a blessed confirmation of faith. In the assembly love is cherished and gratified, but faith is also confirmed. Everything that faith has gained is continually confirmed; everything in a sense becomes more real. Peter speaks of the prophetic word being made surer; certainly not more sure in itself, but more sure in the heart of the believer. In the section from verses 9 - 15 the promise is repeated, and, as it were, confirmed, and we see the unbelief of Sarah. There is often a great deal of practical unbelief with us. But God would have everything connected with the seed  whether viewed as Christ personally, or as the heavenly seed or the earthly  confirmed in our souls. 

    Then, further, from verse 17 there are confidential communications. How wonderful for God to be on confidential terms with men! He speaks of Abraham, my friend (Isaiah 41: 8); God would not hide from Abraham what He was going to do. Judgment was coming on Sodom, and before it came Jehovah took Abraham into His confidence about it. That is another privilege of the assembly: we know what is coming; we know Christ is Heir of the world, and that He will inherit all things, and that before He can do so judgment will come upon the world of the ungodly; we are in the secret of it all. The effect of these communications was that Abraham became an intercessor: and that is another privilege which the assembly takes up. The assembly is here to intercede for a world under judgment. 

    Abraham interceded on the ground first that there might be fifty righteous, and then he came down to ten. We go further than that: we come down to One. Abraham did not go far enough! We know one righteous Man for whom the city can be spared! We can intercede in the full knowledge of the blessed fact that one righteous Man has glorified God about the whole question of sin, and in bearing its judgment, so that Gods attitude to all men is one of perfect grace. Later on in regard to Jerusalem (Jeremiah 5) God said, Seek ... if ye can find a man, if there be any that doeth justice, that seeketh fidelity; and I will pardon it. But one righteous Man has been found in Jerusalem and in this world, and He has so glorified God that Gods attitude to the world is now one of perfect grace: and in the knowledge of that we intercede for all men. In Abrahams case it was peradventure. In the Old Testament, however precious the typical instruction may be, we are always reminded that some better thing was reserved for us. 

    While there is to be prayer and intercession for all men there is also to be thanksgiving. We cannot think of divine grace to men without thanksgiving: we give thanks because of Gods attitude to men; we give thanks on their behalf, though they do not give thanks for themselves. God is a Saviour God for every man, and I ought to give thanks for that every day: it brings before my heart the immensity of His grace. The blessedness of true prayer is that you can never leave off without giving thanks: that is one great evidence that you have truly prayed. A beloved servant of the Lord used to say that making your requests known means that you have the sense you have had an audience. It is like getting an audience with a great man; you would go away and say, He listened to me, he knows all about it. It is not only that I have asked, but God has heard; and then I give thanks. It does not say in Philippians 4 that you get the petitions, but that the peace of God garrisons your heart; and that is often greater and better than getting what you ask for. It is possible to pray about something you feel you want badly, and after you have prayed to feel, I dont mind whether I have it or not: if not it is because He loves me and has something better for me! A Christian in the sense of grace knows that if he does not get what he asks for, it is not good for him. 

    Now let us look briefly at the contrast in the next chapter. Lot sits in the gate of Sodom in contrast to the tent door; he gets a place of honour in the world, but he gets no divine visitation there. Two angels come to him, speaking of providential care; he gets the care of divine Providence, but no visitation. It is to be noticed that he had unleavened bread, which suggests that he was personally apart from the corruption around him. He had a righteous soul. He did his best to honour the divine Providence represented in the angels, when the men of Sodom would have dishonoured it, but he had no power to maintain what was divine. Providence protected and delivered him, but his testimony was of no use; it was to them that of a mocker or jester. How like many a worldly believer today! 

    They made him a magistrate; that is the meaning of sitting in the gate; he got a certain show of honour in the world, but no real honour, and he had no power for testimony. What is very sad, too, is that he dreaded the place of faiths security. He was told to flee to the mountain, but he could not live without a city; he says, This city is near to flee to, and it is small: I pray thee, let me escape thither  is it not small? His taste was vitiated; he must have something of the world; he pleads for a city, just a little one! How solemn for a saint to get into such a state as that! The down grade is terrible, and it is a marked contrast to chapter 18. Then Lots wife was turned into a pillar of salt; her heart was in Sodom and she shared in Sodoms judgment. She stands to this day in Scripture as a warning monument  a warning to professors who have never known the separating power of the call of God. 

    Finally Lot went up to the mountain, but it was through fear, not through faith; and instead of being like Abraham, the father of a multitude of the seed of faith, he became the father of Moab and Ammon, who were always snares and scourges to the family of faith. 

    In chapter 18 we have seen faiths privilege; divine visitation; ministration to the Lord; faith confirmed; the man of faith taken into divine confidence; and interceding for the world. We see, too, the moral character of Abraham; he was on a line suited to Gods blessing, and would command his children on the same line. God says, I know him that he will command his children and his household after him. Abraham had not only faith, but moral suitability to inherit the promises; and he would see that his children went on the same line. Now God says, as it were, You have looked at that; now look at Lot! It is a solemn contrast all through, and is full of divine instruction. 

    Then Lots wife abides as a solemn warning; the Lord calls on us to remember Lots wife. She did not die to be buried and forgotten. She was a woman who had been close to the people of God, and shared outwardly with them, and yet had no inward part with them; her heart was in the world. She stands in Scripture as a pillar of salt  a warning to everybody to beware of looking back. It is in Luke 17, when the Lord is speaking of judgment coming on the world, that He says, Remember Lots wife. We have to remember that this world is under judgment, and to look forward to that scene of glory that is coming. God forbid that we should look back on the world or anything that it has got! 

  

  
    GENESIS 18 (CHM 1)
    

    
    
  
  
    GENESIS 18 (CHM 1)

    Genesis 18

    This chapter affords a beautiful exemplification of the results of an obedient, separated walk. Behold, I stand at the door and knock; if any man hear my voice and open the door, I will come in to him, and sup with him, and he with me. (Revelation 3: 20) again, we read, Jesus answered, and said unto him, If a man love me he will keep my words, and my Father will love him, and we will come unto him, and make our abode with him. (John 14: 23) From these passages, taken in connection with our chapter, we learn that an obedient soul enjoys a character of communion entirely unknown to one who moves in a worldly atmosphere. 

    This does not touch, in the most remote manner, the question of forgiveness or justification. All believers are clothed in the same spotless robe of righteousness-all stand in one common justification, under the eye of God. The one life flows down from the Head in heaven through all the members on earth. This is plain. The doctrine, in reference to the above important points, is fully established in the word; and has been, again and again, unfolded through the foregoing pages of this volume. But we should remember that justification is one thing, and the fruit thereof quite another. To be a child is one thing, to be an obedient child is quite another. Now, a father loves an obedient child, and will make, such a child more the depository of his thoughts and plans. And is this not true, in reference to our heavenly Father? Unquestionably. John 14 puts this quite beyond dispute; and, moreover, it proves that for one to speak of loving Christ, and not to keep his words, is hypocrisy. If a man love me, he will keep my words. Hence, if we are not keeping Christs words, it is a sure proof we are not walking in the love of His name. Love to Christ is proved by doing the things which He commands, and not by merely saying, Lord, Lord. It is of very little avail to say, I go, sir, while the heart has no idea of going. 

    However, in Abraham we see one who, however he may have failed in detail, was, nevertheless, characterised, in the main, by a close, simple, and elevated walk with God; and in the interesting section of his history now before us, we find him in the enjoyment of three special privileges, namely, providing refreshment for the Lord! enjoying full communion with the Lord, and interceding for others before the Lord. These are high distinctions; and yet are they only such as ever result from an obedient, separated, holy walk. Obedience refreshes the Lord, as being the fruit of His own grace in our hearts. We see in the only perfect man that ever lived, how He constantly refreshed and delighted the Father. Again and again, God bore testimony to Him from heaven, as His beloved Son; in whom he was well pleased. The path of Christ furnished a continual feast to Heaven. His ways were ever sending up a fragrant incense to the throne of God. From the manger to the cross, He did always the things which pleased His Father. There was no interruption, no variation, no salient point. He was the only perfect One. There only can the Spirit trace a perfect life below. Here and there, as We look along the current of inspiration, we find one and another who occasionally refreshed the mind of Heaven. Thus, in the chapter before us, we find the tent of the stranger at Mamre affording refreshment to the Lord Himself - refreshment lovingly offered, and willingly accepted (verses 1-8). 

    Then we find Abraham enjoying high communion with the Lord, first, in reference to his own personal interests, (verse 9-15) and, secondly, in reference to the destinies of Sodom. (Ver.16, 21) What confirmation to Abrahams heart in the absolute promise (Sarah shall have a son! Yet this promise only elicited a laugh from Sarah, as it had elicited one from Abraham in the preceding chapter. 

    There are two kinds of laughter spoken of in scripture. There is first, the laughter with which the Lord fills our mouth, when, at some trying crisis, He appears in a signal manner for our relief. When the Lord turned again the captivity of Zion, we were like them that dream. Then was our mouth filled with laughter, and our tongue with singing: then said they among the heathen, the Lord hath done great things for them; the Lord hath done great things for us, whereof we are glad (Psalm 126: 1, 2). 

    Again, there is the laughter with which unbelief fills our mouths, when Gods promises are too magnificent for our narrow hearts to take in, or the visible agency too small, in our judgement, for the accomplishment of His grand designs. The first of these we are never ashamed or afraid to avow. Zions sons are not ashamed to say, then was our mouth filled with laughter. (Psalm 126: 2) When Jehovah makes us to laugh, we may laugh heartily. But Sarah denied, saying, I laughed not; for she was afraid. Unbelief makes us cowards and liars; faith makes us bold and truthful. It enables us to come boldly, and to draw near with true hearts. 

    But, further, Abraham is made the depository of Gods thoughts and counsels about Sodom. Though having nothing to do with it personally, yet he was so near the Lord that he was let into His mind in reference to it. The way to know the divine purposes about this present evil world, is not to be mixed up with it, in its schemes and speculations, but to be entirely separated from it. The more closely we walk with God, and the more subject we are to His word, the more we shall know of His mind about everything. I do not need to study the newspaper, in order to know what is going to happen in the world. Gods word reveals all I want to know. In its pure and sanctifying pages I learn all about the character, the course, and the destiny of the world; whereas, if I go to the men of the world for news, I may expect that the devil will use them to cast dust in my eyes. 

    Had Abraham visited Sodom in order to obtain information about its facts, had he applied to some of its leading intelligent men, to know what they thought of Sodoms present condition and future prospects, how would he have been answered? Doubtless, they would have called his attention to their agricultural and architectural schemes, the vast resources of the country; they would have placed before his eyes one vast, mingled scene of buying and selling, building and planting, eating and drinking, marrying and giving in marriage. Doubtless, too, they would never dream of judgement, 

    and if any one had made mention thereof, their mouths would have been filled with infidel laughter. Hence, then, it is plain, that Sodom was not the place in which to learn about Sodoms end. No; the place, where Abraham stood before the Lord, afforded the only proper point from whence to take in the whole prospect. There he could stand entirely above the fogs and mists which had gathered upon Sodoms horizon. There, in the clearness and calmness of the divine presence, he could understand it all. And what use did he make of his knowledge and his elevated position? How was he occupied in the Lords presence? The answer to these inquiries leads us to the third special privilege enjoyed by our patriarch in this chapter, namely, - Intercession for others before the Lord. He was enabled to plead for those, who were mixed up in Sodoms defilement, and in danger of being involved in Sodoms judgement. This was a happy and a holy use to make of his place of nearness to God. Thus it is ever. The soul that can draw near to God, in the assurance of faith, having the heart and conscience perfectly at rest, being able to repose in God as to the past, the present, and the future - that soul will be able and willing to intercede for others. The man, who has on the whole armour of God, will be able to pray for all saints. And, oh I what a view this gives us of the intercession of our Great High Priest, mho has passed into the heavens! What infinite repose He enjoys in all the divine counsels! With what conscious acceptance He sits enthroned amid the brightness of the Majesty in the heavens! And with what efficacy He pleads, before that Majesty, for those, who are toiling along, amid the defilement of this present scene! Happy, ineffably happy, they, who are the subjects of such all prevailing intercession! At once happy and secure. Would that we had hearts to enter into all this hearts enlarged by personal communion with God, to take in more of the infinite fullness of His grace, and the suitability of His provision, for all our need. 

    We see, in this scripture, that, how blessed soever Abrahams intercession might be, yet it was limited, because the intercessor was but a man. It did not reach the need. He said, I will speak yet but this once, and there he stopped short, as if afraid of having presented too large a draft at the treasury of infinite grace, or forgetting that faiths cheque was never yet dishonoured at Gods bank. It was not that he was straitened in God. By no means. There was abundance of grace and patience in Him to have hearkened to His dear servant, had he proceeded even to three or one. But the servant was limited. He was afraid of overdrawing his account He ceased to ask, and God ceased to give. Not so our blessed Intercessor. Of Him it can be said, He is able to save to the uttermost, ... seeing he ever liveth to make intercession. May our hearts cling to Him, in all our need, our weakness, and our conflict. 

    Before closing this section, I would offer a remark, which, whether it may be regarded as properly flowing: out of the truth contained therein, or not, is nevertheless worthy of consideration. It is of the utmost importance, in the study of scripture, to distinguish between Gods moral government of the world, and the specific hope of the Church. The entire body of Old Testament prophecy, and much of the New, treats of the former, and, in so doing, presents, I need hardly say, a subject of commanding interest to every Christian. It is interesting to know what God is doing, and will do, with all the nations of the earth. Interesting to read Gods thoughts about Tyre, Babylon, Nineveh, and Jerusalem; about Egypt, Assyria, and the land of Israel. In short, the entire range of Old Testament prophecy demands the prayerful attention of every true believer. But, let it be remembered, we do not find therein contained the proper hope of the Church. How could we? If we have not therein the Churchs existence directly revealed, how could we have the Churchs hope? Impossible. It is not that the Church cannot find there a rich harvest of divine moral principles, which she may most happily and profitably use. She undoubtedly can; but this is quite another thing from finding there her proper existence and specific hope. And yet, a large portion of the Old Testament prophecies has been applied to the Church; and this application has involved the whole subject in such mist and confusion, that simple minds are scared away from the study, and, in neglecting the study of prophecy, they have also neglected that which is quite distinct from prophecy, properly so called, even the hope of the Church, which hope, be it well remembered, is not anything which God is going to do with the nations of the earth, but to meet the Lord Jesus in the clouds of heaven, to be for ever with Him, and for ever like Him. 

    Many may say, I have no head for prophecy. Perhaps not, but have you a heart for Christ Surely if you love Christ, you will love His appearing, though you may have no capacity for prophetic investigation. An affectionate wife may not have a head to enter into her husbands affairs; but she has a heart for her husbands return. She might not be able to understand his ledger and day-book; but she knows his footstep, and recognises his voice. The most unlettered saint, if only he has affection for the Person of the Lord Jesus, can entertain the most intense desire to see Him; and this is the Churchs hope. The apostle could say to the Thessalonians, ye turned to God from idols, to serve the living and true God, and to wait for his Son from heaven. (1 Thessalonians 1: 9, 10) Now, evidently, those Thessalonian saints could, at the moment of their conversion, have known little, if anything, of prophecy, or the special subject thereof; and yet they were, at that very moment, put into the full possession and power of the specific hope of the Church - even the coming of the Son. Thus is it throughout the entire New Testament. There, no doubt, we have prophecy-there, too, we have Gods moral government; but, at the same time, numberless passages might be adduced in proof of the fact, that the common hope of Christians in apostolic times - the simple, unimpeded, and unencumbered hope was, THE RETURN OF THE BRIDEGROOM. May the Holy Ghost revive that blessed hope in the Church - may He gather in the number of the elect, and make ready a people prepared for the Lord. 
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    ABRAHAM AND LOT (JND 16)

    Genesis 18 and Genesis 19

    The destruction of Sodom is a figure of what will happen when the Lord comes. They carried themselves as if the world was to last for ever. Such is still the great sin of the world, and what marks the incredulity of the heart; 2 Peter 3. Men make all possible arrangements for the future; and yet, since the death of Jesus, the world cannot count upon a single day. God is waiting till the iniquity of the earth reaches its height, till it is all out and open before He exercises judgment. The world takes advantage of this. Because sentence against an evil work is not executed speedily, therefore the heart of the sons of men is fully set in them to do evil, Ecclesiastes 8: 11. It is the principle and the practice of infidelity all through: it was the history of the antediluvians and of the doomed cities of the plain; Luke 17: 26-30. 

    The church, the Christian, has properly but one object  Christ in heaven, and therefore is called to be in heart separated from everything here below. Abraham, as far as he was a stranger and pilgrim on earth, is the type of the faithful; Hebrews 11. He saw the promises afar off, was persuaded of them, embraced them, and confessed himself a pilgrim here below. Of such God is not ashamed to be called their God. He would be ashamed to own as His people those who make this world their fatherland. And truly if they had been mindful of that country from whence they came out, they might have had opportunity to have returned: but now they desire a better country, that is, an heavenly: wherefore God is not ashamed to be called their God. Abraham had only a burying-place in the land of Canaan. As he followed God in the main faithfully, God took a particular interest in him: Abraham is called the friend of God. There is no uncertainty in his movements. He quits Ur of the Chaldees; he and his leave Haran subsequently. They went forth to go into the land of Canaan, and into the land of Canaan they came. 

    On the other hand, Lots wife (remember Lots wife) left Sodom in bodily presence, not in heart. Her judgment is recalled to mind by the Saviour. Which of the two does Christendom resemble? His people are not in a state which God can own, if they do not say such things as Abraham, if they say them not in deed and in truth. 

    God communicates His thoughts to Abraham, and Abraham responds, in his measure, to such grace on Gods part. He is not here, as in Genesis 15, asking something for himself; he intercedes for others. There is no lovelier scene than the opening one of Genesis 18, upon which the infidel spues his wretched materialism, and proves his moral incapacity to appreciate Gods gracious condescension to his friend. This did not Abraham. Accustomed to the ways and words of God, he quickly feels the divine presence; yet he beautifully waits till the Lord is pleased to discover Himself, acting all the while with a touching and instinctive deference. 

    Indeed, such intimacy was not only most suitable to the infancy of man in the revealed blessings of God, but it was the fitting prelude and preparation for Abraham to learn the high privileges in store for him; above all, for that precious communion, which rejoices in anothers blessings, and sympathises in anothers sorrows. God therein assured Abraham, in such a way that he could not possibly mistake, of His interest, and His confidence in him. And the Lord said, Shall I hide from Abraham that thing which I do; seeing that Abraham shall surely become a great and mighty nation, and all the nations of the earth shall be blessed in him? For I know him, that he will command his children and his household after him, and they shall keep the way of the Lord, to do justice and judgment; that the Lord may bring upon Abraham that which he hath spoken of him, Genesis 18: 17-19. Abraham enjoys the closest intercourse with Jehovah, who reveals His counsels to him. Not only is he told afresh, with fuller light, of the promised seed, but he learns from God the imminent destruction of Sodom. 

    Now God has displayed other, richer, and more spiritual means of assuring our hearts of His love; but nothing could be more appropriate then than His dealings with Abraham. He appears to him in the plains of Mamre. He comes before the tent door, enters, converses, and walks with Him. He wanted to confirm the heart of Abraham practically; and He succeeded, we need scarcely add. The effect appears in pleading before Jehovah. For us, through infinite grace, He has provided something better still. He has come and manifested Himself in Jesus. And we have the certainty that we have, in the Man Christ Jesus, One who ever intercedes for us; yea, we see ourselves in Christ before God; and the Holy Ghost gives us an intimacy with God, which even Abraham did not and could not enjoy, because the basis which renders it possible was not yet laid. It is too likely that we have made little progress in using this nearness to God; but such is our standing privilege; though it be not a palpable visible thing, the reality of this intimacy is not the less great. The counsels of God are revealed to us in His word, and the Holy Spirit is given to us that we may know and enjoy them. What we fail in is the simple and strong faith of Abraham. 

    Abraham does not dread the presence of Jehovah; such fear is the effect of sin. If we have seen the glory of God in Jesus, the divine presence becomes sweet to us; we find there full strength and confidence. To know Him is indeed life eternal, and His presence makes us happy with the deepest possible joy. 

    When a soul is in this confidence, God shares His thoughts, as here He treats Abraham as a friend, telling him even what concerns the world. With a friend we do not speak of mere business, but of what we have on our heart. Intercession is the fruit of the divine revelation and fellowship. Abraham, separate from the world, and with the Lord upon the mountain, communes of the judgment which was about to fall upon the world below. The church is, in a still more positive and complete way, separated to God from the world, and beloved of Him. God confides to the church His thoughts  not merely what He means to do for her, but what is hanging over the world. The Son of man is going to judge the quick as well as the dead; and He has told us of it. 

    God shews the world the utmost patience. He lingers He is not slack concerning his promise as some men count slackness, but is long-suffering to us-ward, not willing that any should perish, but that all should come to repentance. If His love be displayed to us in ways beyond and more spiritual than that which the elders tasted, His forbearance to the guilty world is also more marked. If a man had to govern the world, he could not endure its ingratitude and iniquity for an hour. God brings His friend, in some degree, to enter into His own long-suffering, and even reproduces it, as it were, in him. The angels, in the guise of men, turn their faces and go toward Sodom; but Abram stood yet before Jehovah. Such also is the portion of the church  to stand before the Lord and learn His purposes and thoughts. She is familiar with His love for her, and has the consciousness of it. She intercedes for the world, in the hope that there is still room for grace. The heart then leaves circumstances to draw upon the love that is in God. If we cannot intercede for a person, the sin is stronger than our faith. When we are practically near God, the Spirit which sees the sin intercedes for the sinner. 

    Abraham is silent (verse 33), and the Lord went his way, as soon as he had left communing with Abraham; but He did more than Abraham asked. He withdrew Lot from Sodom and saved him. Nothing could be done till Lot was safe; Genesis 19: 16, 22. Gods eye was upon him. What blessedness to be able to reckon on His love for the righteous! 

    Abraham persevered in intercession, though he stopped short of the fulness of Gods mercy. We know not as God knows all He is going to do. Nevertheless we may intercede with faith. Abraham grows bold as he goes on; his confidence increases. In result he knows God much better than before. The peace of God kept his heart. The fruit of it all is seen in Genesis 19: 27, 28, where Abraham gets up early in the morning, to the place where he stood before the Lord, and looks down on the plain, now smoking like a furnace. From far above he sees the effects of the utter destruction. Such is our position if we are heavenly. It is thus that we see the judgment of the wicked. 

    On the other side, Lot and his daughters had been spared  saved so as by fire  not to their honour, but through the faithful care and tender mercy of the Lord. It was his unfaithfulness, indeed, that had placed Lot there; it was his unmortified desire after the good things of the world. And Lot lifted up his eyes, and beheld all the plain of Jordan, that it was well watered everywhere, before the Lord destroyed Sodom and Gomorrah, even as the garden of the Lord ... . Then Lot chose him all the plain of Jordan (Genesis 13); then he pitched his tent toward Sodom. Next he dwelt in Sodom; Genesis 14. On the eve of its downfall, Lot sat in the gate of Sodom, in the place of honour there (Genesis 19: 1), sad example of the earthly minded believer in the path of declension! Such men dishonour the Lord, and pierce themselves through with many sorrows. 
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    GENESIS CHAPTER 18 (JND 35)

    Genesis 18

    This chapter is a different relative place in the communications of God, consequent on the place of faith. 

    Note, in all this chapter, Abraham never calls the Lord Jehovah, here it was not the name of relationship. In chapters 12 and 13 his altars are to Jehovah, and again at Beersheba he calls on the name of Jehovah; so in chapter 15: 2. But here in this closer communion and intercourse with God, founded on his walking in covenant relationship, in his own place as set of God in the earth, it is Adonai. 

    The mystery is evidently intentional here, and the perception of faith, and the already exercised spiritual mind in Abraham, instructive and divine. He knew he had to do with One who visited him thus, but, till the Lord reveals Himself, he acts towards Him in the way He comes; this was true deference, and heavenly propriety, and he receives the fruit in the Lords gracious familiarity with him on this ground  a significant anticipation of Christs presence. From verse 9 onwards the Lord blesses him, in revealing Himself, according to and as a reward of  as meeting  this instinctive perception of who it was. Under the Spirits power, we always do what is fitting. 

    From verse 22, Abraham deals openly with the Lord, then alone with him, on the full known ground of what He is. All this is exceedingly beautiful. What a thought  to receive the Lord thus!  it was Marthas privilege, without the cumbering, and hence the communion besides. 

    It is evident also that true intimacy is exercised when alone, and so it is here, and what a place this gives! 

    When judgment is announced as to the world, the immediate giving of the Son is made known to faith. 

    In this chapter we have no doubt Abrahams place, and contrasted with Lots, but the patient goodness of God, in government, is brought out, more than Abraham, at the end. 

     2. It would seem that the three men stood suddenly by him, nitztzavim alav (stood by him). 

     3. Abraham only speaks to One  in thy sight; there was discernment, but no intrusion into their secret. 

     4,5. This is all in the plural. The Angels would have known the discernment of the saint. Then all enters into the apparent form, and this continues to verse 9. 

     9. It is not that all spoke, but it was not Jehovah testimony. 

     10. Here it is again the revelation of Jehovah given by the inspired writer. The name of Isaac (laughter) is from Abrahams laughter; however Sarah may have disbelieved, Abraham fell adoringly on his face, owning the communications of the Lord, not so Sarah. How very different is what seems like in the things of God! But in spite of Israels unbelief, Gods purpose will be accomplished. (See Psalm 126.) 

    There is wonderful depth in this passage. It seems clear the Word takes up the declaration here, being a word of promise; also it is Jehovah in verse 1, and I suppose in verse 3 it is Jehovah, or else it is a common titular name of Christ as the Supreme God, and particularly connected with the Jewish people. In verse 5 it is they said  Abraham compelled doubtless in his mind by the Spirit, addresses (them) as Jehovah or Adonai, and says favour in thine eyes; all personal acts are placed plural  your feet  ye have come  your servant; that which recognised Jehovah, singular  Thy sight  so in their acts  they did eat  they said  and He said returning, I will return  we shall see more concerning it afterwards. 

     13. Here we have Jehovah Himself, directly. 

     14. For Abraham, Sarahs unbelief is only an occasion of confirming his faith; this also is blessed. Sarah did not fail to see that the Lord spake, but there was the unbelief of heart which thinks of flesh. 

    Our poor unbelief is very often a reason for the Lord confirming His word in mercy, yet were we happier in Him in simple faith  speak the word. The passage is singularly beautiful. 

     17. The portion of the believing Church of God. 

    When the Lord has promised the Son  the seed of blessing and laughter  in the old age of the Church, He looks or turns towards Sodom, nor does the unbelief of the Church alter His purpose concerning it. Shall the Church also not be afraid to laugh? But the Lord shall make it laugh. Indeed Abraham is constantly used I think for the men (people) who compose the Church, and Sarah for the Church subjectively, or in the abstract  Abraham, the men as acted in by the Spirit (failing or not). 

     20. The Lord declares the cry of Sodom, and He going down to see  Abraham enquires  recognising the righteousness of judgment, pleads righteousness in sparing for anys sake  then the Lord instructs us in the measure of His (accurate) judgment in reply. 

     25. Abraham clearly treats Him here distinctly as God  the Judge of all the earth would do right. 

    The place of Abraham is communion with the Lord about the judgment  Lot is only saved, by his interference, out of it  but Abraham was where he stood before the Lord  it was the top of the mountain whence he saw the smoke of the plain going up; and mystically this place is Heaven, for God says to Abraham there, I will go down and see  and that is the place of intercession  of the Church in spirit. 

    What a wondrous passage this is! It appears, certainly to me, that Jehovah appeared and talked, but that it was He only who alone reveals Jehovah, who was the man of those three thus associated with Him as the messengers of His service  for He is Lord of angels. Yet we know that He has had Angels strengthening Him, and He sends them here  the executors of His judicial power, compare Matthew 13:41, for it is the Son revealed who is the executor, the Father judging no man, but committing all judgment to the Son  and He, as Man, will here exercise this judgment; I certainly do think also more particularly that Abraham represents here the saints, and Lot the Jews, though what else, I say not here. There was some good in Lot, though he was in Sodom; there was the sense of evil, and hence he did not lose the good  he liked to have it with him  I do not say it was the only motive, the apostle commends it in Hebrews. 

    But what that in Benjamin should be formed the sin of Sodom! 

    We are admitted to the Lords thoughts by revelation; only leaving that, He treats Abraham as His friend, and I think that, though verses 20, 21 are an abstract revelation, yet the place they are introduced shows that, as to the nature of the communications, the Lord, though with Abraham who was on earth, was on His own heavenly ground, not gone down to earth in judgment, and to judge; this is important as the place of intercession. Only the Lord knew of course what He would do, and the two men  angels  had gone on their way, but faiths heavenly intercourse with the Lord, however imperfect, is within all that. 

    Note well, this is all connected with chapter 17; it is not as in chapter 15, God for us in our wants, which ends, in all cases, in what we are on earth. It is God with us  hence revealing Himself  hence grace in us does not ask for self, but intercedes for others; it has already all from God, according to His delight, only chapter 17 is sovereign purpose, as Elohim is minded to have it; this chapter (18) is gracious communication  the Lord dealing with Abraham as with a friend. In one, Jehovah is Elohim Shaddai  blessed that He is so!  in the other, He is, though Jehovah, still as a Man as near in intercourse, and revealing all, as He is solemn in judgment. And note, in treating Abraham as a friend, He does not tell him what concerns himself, but what is in His own mind concerning others. This is the Churchs place  the Christians  this is what we do with a friend  how singularly blessed! surely more than What wilt thou give me? though that has its place. 

    The Lords own most patient grace in judgment is also shown both in verse 21, and in the intercession. Abraham never says Jehovah, but Adonai; Abraham was not in his place, as at home on earth, when he pleaded with the Lord; he was with Jehovah in the way of faith  we may say a heavenly way. He returned to his place  the home of nature; there he had received the Lord, but in his communing and intercession, he was before the Lord, where the Lord had taken him. 

    One can scarce believe the extent of intercession, or patience of Gods grace and gracious ear; but there is however once more  yet the Lord more righteous than that  note however the language of verses 30 and 32  most wondrous! 

    Then  what a scene!  but how great the patience. 

    It is something like 2 Corinthians 12, where we begin with the third heaven, verse 2, and end with vile conversation, verses 20, 21, yet in Christians; here mainly, the world. 

  

  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 18 (JND 35)
    

    
    
  
  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 18 (JND 35)

    Genesis 18

    We have now a most blessed portion. Having settled Abraham as the father of many nations, and the new covenant in Sarah as the mother of them and even of kings; after this we get the communications of God with Abraham for his own soul, and joy, and as to His dealings with a corrupt world  a world where (here moreover representing the Jews and Israel) Lot was. 

    This is a blessed truth, i.e., Abraham being on this ground of father of nations, and the new covenant brought in; he is the subject of the communications of God of the immediate gift of the heir, and His judgment of the evil world I will certainly return and shall I hide. (see footnote) The Church at large laughs at the idea of the gift of the Son though long ago promised, and originally desired. 

    But God comes down to see the state of the world, though even the cry is risen up till He comes down and sees; His long-suffering is perfect even to the very end  how different we. Yet as to the consequence it is our privilege and place to say Lord, how long in the desolation of His people, for love and for His glory. 

    Intercession is Abrahams place, he has nothing to do with the judgment  but knowledge of it  but the Lord is far more accurate in His ways, and does not take this step till the case is hopeless, for He is very patient, though in the end a consuming fire. Blessed be His name in all things; for judgment itself is mercy, clearing the evil that good may be blessed. 

  

  
    KNOWN OF GOD (JR 1)
    

    
    
  
  
    KNOWN OF GOD (JR 1)

    Genesis 18:17-19; Exodus 4:14; Daniel 9:20-23 (to beloved)

    Paul, in writing to the Corinthians, said if any one love God, he is known of him, 1 Corinthians 8:3.  God knows those who love Him, who consider for Him; He has a special interest and has confidence in such persons.  So we have these three men, Abraham, Aaron and Daniel, (no doubt there are more) whom God knew and whom He could trust.  Surely we all would like to be men whom God could trust.  Abraham believed God and obeyed.  When the call of God came he went out, not knowing where he was going, Hebrews 11:8.  He was a man of faith, and here we find that God will not hide from Abraham what He was doing.  God found a confidant in Abraham.  What a wonderful thing that is!  God is looking for such persons today.  It may be that they are comparatively few.  Think of the great number of believers there are in the world today; we need to think about and to pray for all our fellow believers, but it may be there are comparatively few whom God can trust and who could be initiated into Gods present mind.  Shall I hide from Abraham what I am doing?  God is looking for persons He can confide in, make His mind known to.  It requires faith and obedience on our part.  There was a consistency with Abraham.  For I know him, God says.  God knew Abraham and could trust him.  I know him that he will command his children and his household after him; that is, he could trust Abraham to pass on the testimony to the next generation unimpaired.  That would be an exercise, especially with those of us who are older.  Abraham was at a good age here, and he was thinking of what was committed to him as we have to think of what is committed to us:  what has come down to us by the faithfulness of those who have gone before us in the testimony.  Is the truth going to be passed on to the next generation without any impairment?  That is what God could trust Abraham with.  He knew him: I know him, I know he will do this.  There will be no impairment of the testimony as far as Abraham is concerned.  It will be passed on to the next generation in its fulness.  That is a word for all of us who are older, I am sure, because there is always a tendency for a gradual deterioration to take place.  I know him that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice.  We would like to be assured that these features will be passed on, for they will only be passed on if we ourselves exemplify these very features: keep the way of Jehovah, to do righteousness and justice.  That would be a responsibility on every one of us.  We need to desire that God would know us and trust us that such may be the case, not only in what we say but also in what we are, our conduct, as Abraham in his conduct exemplified the truth, the testimony, at that time, and would pass it on to those who would follow him.  We look for the Lord to come very soon; nevertheless we have to think of the testimony continuing if the Lord is pleased that the testimony should continue. 

    So with Aaron, Jehovah says regarding him; I know that he can speak well.  There was the need for one to strengthen Moses who felt his weakness, but he went too far in feeling his weakness.  Jehovah called him to do something and he felt how weak he was, how unsuitable he was, and no doubt it would be good if we all felt our weakness.  It is not good to feel we are able for anything, but Moses felt that he was not the one to be called for the responsibility that God was putting upon him.  He went too far, the length to which Moses went protesting how unsuitable he was amounted to unbelief, for God knew what He could make of him; yet in consideration for him He said: Is not Aaron the Levite thy brother?  I know that he can speak well.  Moses thought he could not speak well enough, but God knew one who could speak well.  No doubt Aaron was a man of prayer and God heard him speaking.  How important it is that we should be men of prayer, men of dependence.  Aaron the Levite thy brother must have known what dependence upon God was.  He appears suddenly on the scene here but he no doubt had had a history with God in his 83 years.  God says I know that he can speak well.  No doubt He had heard him consistently speak in prayer.  How much the feature of prayer is needed at the present time!  It says Persevere in prayer (Colossians 4:1), and pray unceasingly, 1 Thessalonians 5:17.  Expressing our dependence to God pleases Him; He takes account of it and He appreciates it as he does with Aaron here.  Is not Aaron the Levite thy brother?  I know that he can speak well.  And also behold, he goeth out to meet thee; and when he seeth thee he will be glad in his heart.  Then it says of Aaron: he went and met him on the mountain of God and kissed him, v 27.  His heart responded to Moses, it is the brotherly covenant, the brotherly relation, two working together.  How important that is, Moses and Aaron working together, two brothers working together; in fact, in this case, the one being the complement of the other.  This is important if we are to be trustworthy.  They were regarded as trustworthy by God.  He kissed him.  That is the relationship between these two brothers who are right.  They represented one thing.  How important that is!  Moses and Aaron are often spoken of as together; two persons able to work together in view of what God had in mind. 

    So with Daniel, he was not only known but he was greatly beloved, greatly beloved in heaven.  Why was he beloved?  Because he was exercised to represent the state that God was looking for at the moment.  In chapter 9 he understood by the books that the number of the years, whereof the word of Jehovah came to Jeremiah, the prophet, for the accomplishment of the desolations of Jerusalem, was seventy years, v 2.  He was intelligent as to what Jehovah was doing.  He was exercised to represent the secret, humble state that what God had in mind should be accomplished.  Then in verse 3: I set my face unto the Lord God, to seek by prayer and supplications, with fasting, and sackcloth, and ashes; and I prayed unto Jehovah my God, and made my confession, and said, Alas Lord! the great and terrible God.  He takes this place of repentance and supplication and humility.  How much we need that at the present time!  God is pleased with this condition.  I remember a word given in this area on Isaiah 57:15; For thus saith the high and lofty One that inhabiteth eternity, and whose name is Holy: I dwell in the high and holy place, and with him that is of a contrite and humble spirit, to revive the spirit of the humble, and to revive the heart of the contrite ones.  Daniel takes a low place here.  It would become us at the present time to take a very low place.  We ought to be the humblest believers in Christendom. 

    Then we find in the portion read that he was strengthened: And whilst I was speaking, and praying, and confessing my sin and the sin of my people Israel, and presenting my supplication before Jehovah my God for the holy mountain of my God; whilst I was yet speaking in prayer, the man Gabriel, whom I had seen in the vision at the beginning, flying swiftly, touched me... And he informed me, and talked with me, and said, Daniel, I am now come forth to make thee skilful of understanding.  Daniel was exercised to be in the current of what God was doing at that particular moment, therefore he received great light.  The book of Daniel is full of instruction as to what God will do after the church is taken.  It was all opened up to him because of the suited state of humility.  He is spoken of as one greatly beloved. 

    We need on the one hand to be with God, entrusted by Him to maintain the testimony un-impaired.  We need to be in prayer and work together as Moses and Aaron worked together.  And we need to be suitably humbled because of the ruin of things publicly and also the way in which we have contributed to the ruin.  Such persons are known of God, appreciated by Him, and are trusted by Him, and loved by Him.  May it be the portion of each one of us! 

  

  
    GENESIS 18 TO GENESIS 20 (JT 2)
    

    
    
  
  
    GENESIS 18 TO GENESIS 20 (JT 2)

    Genesis 18 - Genesis 20

    The chapters we have been considering indicate the progress which the believer makes in the history of his soul. In chapter 17 Abraham is in relationship with God as the Almighty. He is on new ground, his name is changed. In chapter 18 God regards Abraham as a friend: He makes His mind known to him as to Sodom and Gomorrah. Abraham is in sharp contrast to Lot. Having taken a stand apart from the world, the former is qualified for a divine visitation, and he is in a position to serve Gods people, he intercedes for the righteous. Lot took the path of unbelief, and so was devoid of divine light and instruction, and was actually found in a world that had apostatised from God. People who depart inwardly from the path of faith often betray a quarrelsome spirit, as appeared in connection with Lot. The man of faith is set for peace, and knowing that he is a joint-heir with Christ he can cheerfully permit other men to have their choice now. 

    Christian intercession is wider than that seen in Abraham. Abraham interceded for the righteous; whereas we intercede for all men. This is because of the position Christ has taken up in resurrection in regard to humanity. In Greek, Latin and Hebrew was written at the cross, This is the King of the Jews, so that all might read. If the King was on the cross, evidently the world was judged morally. But although the Jewish world was judged, the Gentile world is regarded by God as reconciled, inasmuch as Christ has taken up the relation of Head to it. The present world will not be set aside in judgment until it formally casts off allegiance to Christ. At the end it will do this: it will accept Antichrist instead of Christ; but until that time Christians are to continue in making supplications, prayers and intercessions for all men. The testimony of Acts 28 is that the salvation of God was sent to the Gentiles, and that they would hear it. Up till the present moment the Gentiles are so regarded, and will be until they publicly reject Christ. 

    QuesHow does the scripture, we pray you in Christs stead, be ye reconciled to God, 2 Corinthians 5:20, come in? 

    Ans. The reconciling of the world spoken of in Romans 11:15 is provisional. God, having cast off for the moment His ancient people, takes account of the world in this way, because of the position Christ has taken up, during this day of acceptance, as Head to all men. The passage quoted (2 Corinthians 5:20) has the state of the saints in view  the desire was that they should be practically reconciled to God. 

    QuesWhy are we to pray for all men? 

    Ans. If we are in the presence of God we are in His mind, and we find that He is not against men, but for them He wills that all men should be saved. The nearer we live to God the more we shall pray and give thanks. God is very active amongst men, and it is as we are near Him that we understand what He is doing, and so we give thanks. 

    Chapter 18 is wonderful: the believer is seen in his true place as in this world, in a tent; and he is prepared for a divine visitation. This is consequent on chapter 17. Abraham had been ennobled  taken off the ground of flesh  by God, and a new name is given to him. Lot did not get a new name and he was not circumcised Divine. Persons visit believers now; the assembly is the place where divine visitations are known. Abraham had discernment: he addressed only one Person, though three came. 

    In chapter 20 we meet with the Philistines. They came from the direction of Egypt. They had possessions in Canaan before Israel, and so had a prior claim; but God had not given them a footing there. In Genesis their hostility to Gods people took the form of interference with the wells which Abraham had digged. 

  

  
    THE GLORY OF THE SON OF GOD (JT 22)
    

    
    
  
  
    THE GLORY OF THE SON OF GOD (JT 22)

    John 11:1 - 5; John 12:1 - 3; Genesis 18:1 - 8

    JTWe have in chapter 3 of 2 Corinthians, the expression the glory of the Lord, 2 Corinthians 3:18 which has reference (which, indeed, we are said to behold) to the administration of the new covenant. Here we have the glory of the Son of God, which is linked up with resurrection  the resurrection of Lazarus, who is one of a family loved by the Lord. So that the glory of the Son of God stands evidently in relation to the family of God. Such a suggestion would appeal to us, as we belong to that family, for Johns gospel contemplates the family. It begins by remarking that the Lord came unto His own, and His own received Him not, but to as many as received Him gave He title to take the place of the children of God. So that the family of God is in view at the very beginning of the gospel, and I think the three at Bethany, who are said to be loved by the Lord, may be taken to represent that family, and so the glory of the Son of God is bound up with the family, which is brought into accord with Himself through resurrection. 

    EELI was wondering if the three, Mary, Martha and Lazarus, in the beginning of chapter 12 of Johns gospel, would represent the family normally. There is nothing wrong with them there. 

    JTI think that is right. They are now in the light of the glory of the Son of God. He is no longer a mere friend of the family; He is all, as you might say. They made Him a supper. The connection in my mind of the passage in Genesis lies in the fact that Jehovah appeared to Abraham by the oaks of Mamre  that is how it should read, not simply the plain, but the oaks. Attention is called in the record to the fact that the appearing was there, and then we have the manner of it. In order to bring out, as I understand, the fitness of Abraham as having profited by the light already vouchsafed to him, to receive and entertain a divine Person, Jehovah chose the place. He appeared to him by the oaks of Mamre. The correspondence is in the Lord coming to Bethany six days before the passover where Lazarus was. That is, the Lord chose the place and the time, and in each instance the fitness of those visited comes into evidence. They are equal to the occasion. These are both remarkable occasions, and bring to light certain spiritual conditions which God values, and as valuing them He brings them into evidence. 

    CAIs that why Marys name is mentioned first in Johns gospel, owing to her spiritual condition? 

    JTYes; I think attention is called to her at the outset, so that we might have her in mind. It was the Mary who anointed the Lords feet. She was, as it were, the link in connection with which you have the development of this spiritual condition  she was the primary link. We have her first introduced in Luke 10, and, from the very beginning of her coming into contact with Christ, she is marked by spirituality; she sat at His feet and listened to His word. In other words, there is the thought of an overcomer in Mary, which, I believe, may apply to almost every locality, because we have always to connect Mary with locality. I believe that in every locality where the Lords people are, there is an overcomer or overcomers, and they form a sort of link which the Lord takes account of, and in connection with which spiritual conditions are developed of which He can approve. I speak of this because, in the addresses to the assemblies in Revelation, each locality is supposed to have an overcomer, or, at least, the Lord makes certain promises to the overcomer in each locality, because it is not only the assembly, but the assembly in the locality in the addresses to the assemblies. And the overcomer, I believe, becomes the link of which the Lord takes account, and in connection with which He develops spiritual conditions that He can approve of, and that are suitable to Him as He comes to the locality; because He does come to localities  who walketh in the midst of the seven golden candlesticks, Revelation 2:1. 

    GAvSAre you suggesting to us that overcoming is a necessary precedence to the apprehension of the glory of the Son of God? 

    JTI think it is that things are now on the principle of overcoming by individuals; the overcomer becomes the link and the fresh starting point for every movement. 

    JABYou used the expression that they were brought into accord with the Son of God. They were in relation prior to this, were they not? 

    JTThey were, but He had not as yet acquired the supreme place in the household, in the family. I have no doubt He had acquired this place in Marys heart, but not to the same degree in Marthas or Lazarus, but He intended not only to have a place in the heart of the overcomer, but that there should be development, and that He should have His full place in the family; in other words, in the local circle. It indicates, to my mind, how much an overcomer may accomplish, both for Christ and for the saints in his locality. He shows the way. After the resurrection of Lazarus, the influence of Christ was irresistible in the family, but then Mary would give a lead, and did give a lead, because she sat still in the house. She waited until it was told her that the Master had come and called for her. She really gave the lead in the locality from the very outset. The Lord visited the locality, according to Luke 10, and He found Mary in a right attitude. Martha was not in the right attitude, but the lead that Mary gave Martha, I believe, coupled with the Lords reproof, had much to do with the great result which we see in chapter 12, for, however much light there may be, aside from the principle of listening to Christ in quietude, we shall not progress spiritually. 

    JABSo that is why you use His name as the Son of God in connection with the company? It is in company conditions that we realise all that there is in Him  His glory. 

    JTYes, quite so. 

    EELAnd this feast made to Him at Bethany  it was not merely a household affair; Lazarus apparently was one of those who sat at meat; Martha served, and Mary took the ointment; but it was not merely a family matter, was it? 

    JTNo; it is more local. I think the emphasis is thrown on the locality. He came to Bethany. There is nothing said about the house; only it is said that it was filled with the odour of the ointment. 

    CAWould you say that Martha in measure had the glory of the Lord before her in saying she was going to the Lord, whilst Mary, in sitting still, was falling short of the glory of the Son of God? 

    JTI think we see in Martha the same restlessness that appeared at the beginning, only it was modified  she had got help. But her remarks as to the resurrection at the last day, and the time Lazarus had been in the grave, show that she was defective. We may come very near the thing and miss it. Mary sat still in the house. She, doubtless, may have appeared to be indifferent, but, as soon as she hears that the Master had come and called for her, then she goes, and although she says the same thing as Martha, yet the Lord says nothing. She says, If thou hadst been here my brother had not died. John 11:32. The Lord makes no comment; He goes after her, and He weeps as if He linked Himself up with her  as if He could link Himself on definitely with her exercise; and that is how matters stand in localities. The Lord links Himself up with those who are spiritual, and then there is a development, and all come into it if there is subjugation. Unless there is self-will, I think that everyone of the locality will come in for what there is. The overcomer will get the best, of course, but they will all share in it. 

    EELMary maintains her right place, does she not? She is again in the lead here. 

    JTThat is very beautiful. As you say, she maintains her lead, because it is by her the anointing takes place, and the house is filled with the odour of it. 

    HWBDo you think Martha felt that the Lord was calling for her sister? She could not understand Him? The Master is come, and calleth for thee. John 11:28. Had she a sense in her soul that Mary would understand Him? 

    JTI have no doubt that Martha well knew the superiority of her sisters spirituality to hers, and it is a good thing if we all accept our measure and recognise what there is. God acts through leadership, and that is not simply through persons who have gift or who have special light, but through persons who are spiritual  in a sister, as we see here. I have no doubt that Anna was intended to give the lead in her day. 

    WPDo you get a lead suggested in John 20 in Mary? 

    JTYes. You see how, in that instance, she ran and told Peter and John, and then they ran, and the other disciple did outrun Peter. So that she led in the movement. But then running in itself is not very sure, you know. It is all well if you see a thing, or if you are told a thing, to lay hold of it quickly in your mind, but a spiritual person has to stop and think and meditate, and I think it is in that that Mary Magdalene leads in that chapter. She remained at the sepulchre and she looked into it, and now spiritual developments take place. She looked into the sepulchre, and she saw two angels sitting, the one at the head and the other at the feet where the body of Jesus had lain. That was the light that was intended to impress her, and she was impressionable. She is prepared for it, and so she gets what she is prepared for. But then she is only being led up to something greater than that, and she turns  that is a spiritual movement and she sees the Lord. She does not know Him, she does not recognise His voice, but He calls her Mary, meaning; I suppose, that He is taking account of the spiritual formation that is there. He calls her by name, and then He adjusts her, saying, Touch me not, for I am not yet ascended. John 20:17. He is removing what would interfere with spiritual progress. Hers were Jewish thoughts, right in their place, but the Lord was now going to introduce heavenly things. Heaven does not suggest a garden  the garden belongs to the earth, and so many of us have to be adjusted in regard to preconceived thoughts. He adjusts her, and, as adjusted, she receives the message, Go to my brethren. John 20:17. So that you see how He that hath, to him shall be given; Matthew 13:12 but; then, what is given is really for all. Peter and John come in for the gain of her exercise; She contributes to them all, and that, I think, is the idea of an overcomer. You do not overcome for yourself only; the spoil is to be distributed, so that the whole company gets the gain of it. She goes to the brethren and tells them these things, so that they are now in possession of the light that she got from Christ, and on that He comes. He comes in relation to that. There is no need of a message here, because Mary, herself, is in the company  Mary of Bethany. 

    GEThe Lord did not despise Martha, but walked with her and encouraged her. So we might not assume to have the light of Mary, but the Lord would encourage us on the lines you are speaking of. 

    JTYes; He would encourage us. He had great regard for Martha, but, with all that, she was not equal to her sister. 

    AH-hSo that spiritual instinct is developed on the line of affection, and not on the line of mental acquisition. 

    JTOn the line of affection. The first thing is to listen to Christ. That is what marked Mary of Bethany; she sat at His feet and listened to what He said. For how can one be in the intelligence of God, unless he listen to the teaching of Christ? 

    JABWhy was she put through the deep exercise of the death of Lazarus? 

    JTI think the Lord intended that she should know Him in His glory as the Son of God. It is an immense thing to have vouchsafed to us knowledge of the glory of the Son of God. He intended that that family should be enriched with the light of the knowledge of His glory as the Son of God; it is the chief treasure of the family. 

    GAvSThat family you have in view in the scene in Bethany is representative of a locality wherever such things are discovered. 

    JTThat is what I was thinking of. The locality is given, and its distance from Jerusalem is mentioned, because, I suppose, the reference is to the connection between every local company and the assembly. 

    GCMcKIs the revelation of the Son of God in chapter 11 a development of what the Lord proposes to the blind man in chapter 9? He said to him, Dost thou believe on the Son of God? John 9:35. I suppose there he has to be outside the earthly order of things. 

    JTThat is very suggestive, because the man in chapter 9 marks the point reached in the development of truth in John. It was a matter of faith first  Dost thou believe on the Son of God? John 9:35. The man said, Lord, I believe, and he worshipped him. John 9:38. He is now in the family, because that is how the threads have to be drawn through, and, as believing on the Son, he now is in the presence of the glory of the Son of God. The glory of the Son of God belongs to the family. 

    GAWould you suggest that he now has eyes of a spiritual character? The glory of the Son of God was brought to light in the resurrection of Lazarus. 

    JTThat is right. I think that Johns gospel up to chapter 12 is to bring out the sons of light. He says in chapter 12, While ye have the light, believe in the light, that ye may become sons of light. John 12:35. And the man in chapter 9 is a son of light in relation to the Son of God. He is the type; he represents them all. They have all come to that point, and chapter 10 is to bring in the shepherd, because the idea of the shepherd runs on collaterally with that of the Son of God, only it enlarges on His personal interest in the sheep, calling them by name, and putting them into the flock  one flock, He says  which is marked by the same life as He has; the same knowledge as He has; that is the thought that comes in between the light of the Son of God in chapter 9, and the light of the glory of the Son of God in chapter 11, which involves resurrection. 

    SEEWould you mind sharing with us your thought as to the family of God? 

    JTAs I remarked, the gospel begins with it. I suppose the reference in chapter 1 is preparatory, as comprising the result of the whole gospel. As many as received him, to them gave he the right to be children of God. John 1:12. Now, receiving Him would mean the full light in which this gospel presents Him. In this gospel, sign after sign was published. It is intended for us now; the Jews could come into this: 

    it was for them, but they did not receive it. His own received him not. John 1:11. It was not simply that He became flesh, but He was amongst them, and He performed signs amongst them, and they rejected Him. He is definitely rejected by the Jews. John says, consequent upon that, those who received Him  there were some who received Him  came into the position of a family  not a nation, but a family. Not for that nation only, but that also he should gather together in one the children of God that were scattered abroad. John 11:51. In chapter 1 he says, The Word became flesh, and dwelt among us, and we have contemplated his glory; a glory as of an only begotten with a father. John 1:14. Now that is what the family comes into. The apostles witnessed it, and they have brought the light of what they saw into the family, so that it is in the possession of this precious treasure  the light of the glory of the Son of God, and that is known in resurrection. 

    EEAre we to understand that the glory of the Son of God is that He is able to bring into existence and form a family of God for eternity? 

    JTThat is it exactly. The message from Mary is, as it were, the finishing touch. They are now linked up with the Father as Christs brethren, as an ascended One. The garden is left behind  it is an earthly thought. We are connected up with Christ in heaven; His Father, our Father; His God, our God; and we His brethren. 

    CAIs the thought of the family before you the priestly family? 

    JTThe priestly family is a mediatorial thought. The idea of a priestly family is that there is a mediatorial system wherein we serve in holiness in the tabernacle. Of course, we are the same persons, but it is one thing to be of a priestly family, and another thing to be of the family of God. The priestly family means that I am of the order of Aaron, but what we are dealing with is not that; it is the family of God  the family that goes to heaven as named of the Father  of whom every family is named. John develops the family, and the name would be in accord with all the traits we get in this gospel. 

    EELYou may, I suppose, take account of the family of God as being the object of Gods tender care and solicitude, but, in referring to the family in these scenes, you would encourage us to look at them as marked by the characteristics of Lazarus, Martha, and Mary, as seen here. 

    JTExactly. This leads up to chapter 20, for it is a scene in resurrection here, but the culmination of the thought is in chapter 20, where you have further features. The whole point in that chapter is, I ascend, John 20:17 not I am risen. He does not say, Go, tell my brethren that I am risen; not that He was not yet risen, but the great point of resurrection is settled here in the family, so that the message is not that; it is, Go, to my brethren and say to them, I ascend to my Father and your Father, and to my God and your God. John 20:17. 

    GAvSWould you say that one of the family characteristics in that way is that it has such an apprehension of resurrection as set forth in the power of God in Christ as to keep that family upon this earth in the power of that, and in the display of every moral characteristic expressive of what God is as the God of such a family? 

    JTQuite so. And the family, having the knowledge of the glory of the Son of God, is impregnable. The great point is that we live in Hebron. We are in a position where we are impregnable, because we are in the power of Christ; we are in the power in which He rose. The idea of being brethren, and His Father our Father, is something beyond that. It is what we may speak of as a supreme privilege. It is, as it were, a circle within a circle. The outer refers to the position and involves the power in which Christ rose. The kingdom, as it were, is outside still. But, within that, there is the idea of resurrection  the truth of Colossians. As regards the forces of evil here, we are in the possession of the knowledge of the glory of the Son of God in resurrection, and there is no power that can overthrow that; so that we rest inside of that, as it were, and enjoy our supreme privilege as being His companions in heavenly relationships. 

    JABIn the thought of that inner circle, of which you speak, there would not be the distinguishing of persons, would there? Each of these that have come into view have been elders, and have responded to the light. Would you take the supreme privilege as belonging to the family? It is not persons that are distinguished. 

    JTWe are in the relationship of brethren and as sons of God, although John does not develop the thought of sonship. I mean he does not use the word in his gospel in regard to us, but the brethren, of course, are the sons of God. 

    GAvSHe leads us up to it by what He establishes in our souls. 

    JTI am sure He does, and it is at this point that perhaps we are largely defective, because we are unestablished, unless we apprehend the glory of the Son of God, and that is why I suggest Abraham, because he is seen living by the oaks of Mamre. Mamre is Hebron, and Hebron in Scripture stands for the thought of God before the world was. It is what is before the world; the wisdom that He has prepared before the world for our glory. So that Hebron is a wonderful place in Scripture in that way, and the appearing in chapter 18 of Genesis is to call attention to the fact that God took account of it. In chapter 14, Abraham is said to live by the oaks of Mamre, and in chapter 18 Jehovah appeared to him by the oaks of Mamre, as if God would call our attention to the fact that that is a principle with Him, that those who recognise the glory of the Son of God  that is, in resurrection  come in for such distinction as a divine visitation, and He gives us all the features of it, because He would bring out the dignity and qualifications of those who live there. He has great delight in that. He has great delight in us as we come into the knowledge of the glory of the Son of God, because He knows now the Son in us, and we are soon to be conformed to Him. 

    HWBIn what light would the Son of God present Himself to us so that we overcome the world, as John speaks in his epistle? 

    JTAs we have been saying, Who is he that overcometh the world, but he that believeth that Jesus is the Son of God? 1 John 5:5. You see there are many of us who do not believe that really. We simply accept it as a historical fact in Scripture. That is believing it in a way, but believing it really means that I have the light of the thing in my soul, and, having that light, I overcome the world. 

    GAvSDoes it involve a spiritual sense in me as to His being the Son of God, wrought by the work of the Spirit of God in me, so that I know Him in that way? 

    JTThat is right; one would hardly be regarded as a normal Christian  he would not be regarded as a Christian at all  unless he accepted the doctrine of the deity of the Son of God. But one may do that, as true Christians do, and yet not have the light of the thing. John is insisting on the faith of it, and as having the faith of it in our souls we are specially under Gods eye. I believe that is the reason why the incident in Genesis 18 is given  because God would call attention to His great interest in His people as they dwell in the light of the resurrection. 

    EEAre we to understand that as we come into the light of what belongs to the family of God, there is that produced, so that He can be at home, so to speak; in His family, and find that which is in perfect accord with Himself? Are we to take it that that can be maintained in each of our localities? 

    JTThat is exactly what this is written for. There is the idea of Christ coming to the persons in chapter 20, and in chapter 12 His coming to the locality. In chapter 20 it says, He came where the disciples were. John 20:19. It is not a question of the place; but of the persons; but in chapter 12 it is the locality. He comes to Bethany six days before the passover, where Lazarus was, who had been dead, and whom He raised from the dead. He comes in relation to those who are in the light and power of the resurrection. That is the point. 

    GAvSHow could Abraham have been said to have been that in chapter 18? 

    JTBecause he is a type. He is not yet in the full light of the resurrection, but he is bordering on it, because He had previously said to him, I am the Almighty God, Genesis 17:1 and He changed his name from Abram to Abraham, which involved that God would act in power for Abraham. 

    GAvSThen would you suggest to us that God saw the light of this in the heart of Abraham, although it had not yet come into outward expression? 

    JTI think Abraham is the expression of the light that he had, and dwelling by the oaks of Mamre, it is seen that there was stability. I have no doubt that the epistle to the Romans, rightly understood, leads us to the oaks of Mamre. There is that which is stable, because Christ is presented to us as the Son of God, as raised from the dead. We are not yet said to be raised ourselves, but we see Christ as risen, and we have the hope of it, so that the principle of the oaks of Mamre, I think, is found in Romans. 

    In Colossians we are raised, and therefore I think that this chapter 12 corresponds with Colossians. He comes to Bethany in regard to one raised from the dead. 

    JABDo the activities of Sarah and the young man suggest anything? 

    JTYou know they do! Perhaps you can tell us? 

    JABI thought there was response in them to the apprehension that there was in Abraham. 

    JTYou see, it is as I said, that Abraham is the overcomer, and the others come into it. Sarah and the young man are in accord with it. And the things are all fresh; there is nothing stale at all. You have nothing three hundred years old, such as a prayer-book, in a scene like that. These stale things have no place in a scene of resurrection  it is all living. Nothing grows old, it is all life, it is living. So that you see the Spirit of God in the record dwells on the beautiful etiquette of Abraham, how he knows what to do with such a visitor  a divine visitor; for in this instance the Lord brought His company with Him. See what an acquisition to that circle at Mamre, and how at home they were with Him. They say unto him, So do as thou hast said. They accept his proposal joyfully. Then there is no confusion, but there is haste, because as soon as a thing is revealed to you in the assembly you should not wait at all. It is right to wait till you get it from the Lord, but as soon as you get it, do not wait, so that, as soon as the way is clear, as soon as Abraham gets the word, So do as thou hast said, he goes in all haste; everything is ready. 

    GAvSWould you apply that to the point of being available? 

    JTI would. It is an immense thing to be available in the assembly on these lines; that is to say, apprehending the glory of the Son of God. 

    GAvSAbout the Lord bringing His company with Him  would you find anything that would correspond with that now? 

    JTYes, I think so. The Father and the Son are said to come in John 14, and the Spirit is already here, so that we have the three Persons, as we speak. Wonderful heavenly visitation to the assembly! 

    EELYou refer to Abraham as a man typically in the light of the assembly. I was thinking that his attitude, his expression, My Lord, and I pray thee, and his running suggest that in him you find the fruit of the kingdom principles in perfection. 

    JTThat is good. He came in for the administration of the kingdom in chapter 14. A wonderful experience for a believer in service for Him, to come in for the administration of the King of Righteousness, the King of Salem, and the priest of the Most High God. It is the full organisation of the kingdom, and all available to one person. One person becomes the object of all that service. How affecting it is! And then he comes in for the light of the almightiness of God, the power of God in chapter 18. I am the Almighty God. Genesis 17:1. As soon as that comes into your soul; well, you say, There is something stable! God is able to do everything. God comes in in relation to that. He appeared to him by the oaks of Mamre, because He knew that these things represented what was in Abrahams soul. 

    GCMcKWould you suggest that every one of these cases was the product of death and resurrection? Does where Abraham dwelt suggest the privilege of being in association with the company  that there is the light of the glory of the Son of God? 

    JTI think it does. 

    THGWould you say that Abraham was dwelling on the promises of God in connection with His promising him a son in the previous chapter? 

    JTCertainly. I think that Abraham had taken all the promises home to his heart, and in the revelation of the power of God, as God Almighty, He would say, I have a guarantee now for the fulfilment of every promise. He has not yet arrived at the truth of Colossians, at Christ risen in Isaac, but he is coming on to it. 

    THGThat state of soul that could give God the credit of those promises! 

    JTQuite so. I think the oaks refer to the knowledge we have of God; the knowledge of the power of God. Abraham believed that He was able to perform that which He promised. 

    JBSWhat is the thought in Abraham addressing the three in the singular person? He received the message from the three; the three address him, yet he replies in the singular. Is that spiritual instinct? 

    JTI think it is. It was right because one was the Lord. They are introduced at the outset as three, so that Abraham in spiritual instinct could discern who was the Lord in the three. 
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    THREE MEN STANDING NEAR (JT 30)

    Luke 24:4 - 9; Genesis 18:1 - 8

    JTThe appearance of two men in this gospel of Luke I thought indicates what is in view in it  men in shining garments, shining raiment, reminding us of heaven. In the other passage we have three men. Three men were standing near to Abraham. The gospel of Luke begins by emphasising heavenly visitants to earth, the first named Gabriel, then an angel standing by the shepherds, then a multitude of the heavenly host  all to impress us with heaven and those who are there. The gospel ends with men in shining raiment, as if that is the thought to be reached  not angels in heaven, but men: And as is the heavenly, such are they also that are heavenly. 1 Corinthians 15:48. Luke would educate us by the heavenly visitants as to what heaven is, and then he would show us that we belong to it, that believers belong to it. The Lord said to the seventy that they were to rejoice that their names were written there. Thus the evangelist that specially emphasises the gospel for men, ends up with the suggestion that we are taken up for heaven. Genesis shows, I think, that God was at the outset educating believers with the thought that He would be with men, so we read three men came to Abraham. One of them is immediately discerned by Abraham as the Lord, but nevertheless they are said to be three men. The men of faith were thus taught at that early time something of God being with men in mutual relation, so the heavenly visitants to Abraham said, So do, as thou hast said. That was what I had on my mind. We might have it before us that God has taken us up for this exalted position, and is qualifying us for it. 

    RSThat is the end or object of the shining garments. 

    JTThat is the meaning, I think, of the men in shining raiment. No doubt they were angels, but the Holy Spirit means us to understand that that is what God has in His mind for us as men. He was thinking of us in this shining raiment. 

    HH-sAre they representatives in that way? 

    JTI think they are. They indicate what is in view in this gospel, even as the young man in Mark indicates what is in view in that gospel, and as the two angels in John indicate the dignity of Christ, sitting the one at the head and the other at the feet where the body of Jesus had lain. By these two men, in view of their being two, and their garments shining, attention is drawn to men and to heaven. In Matthew it is one angel sent down  an angel descending from heaven with his countenance like lightning. That conveys a very different thought, but Luke brings in men. 

    HH-sAre you helping us to get back to Gods primary thought in regard to Gods dwelling with men? 

    JTWell, that was before me. Solomon inquired, Will God in very deed dwell with men on the earth? 1 Kings 8:27. But will He dwell with men in heaven? Luke would show that He will do this. 

    RemWould you say that in Luke 9 the Lord is seen on the mount in this way? We read, His raiment became white and effulgent, and now it is continued in those who are here. 

    JTYes, just so. He indicates that there is a change; the fashion of His countenance became different, and it was as He was praying. It is what He is up there. 

    QuesWould Hebrews 2 show the continuation of the same thing? 

    JTYes. It says in Lukes account of the transfiguration that as He prayed, the fashion of His countenance became different, and His raiment was white and effulgent. As is the heavenly, such are they also that are heavenly. 1 Corinthians 15:48. The two men witnessed as to what was in the mind of God for us. 

    RSSo that if God is going to carry out His original thought, it is a divine necessity that we should be formed after God. 

    JTThat is so. As is the heavenly, such are they also that are heavenly. And as we have borne the image of the earthy, we shall also bear the image of the heavenly. 1 Corinthians 15:48,49. In that way we shall be fitted for the place. 

    RSSo that He fits us here for the place. 

    JTThat is what is going on. We are being made fit now for it. He that has wrought us for the self-same thing is God. Luke makes much of what is on high, of what is in heaven: Glory to God in the highest, and on earth peace, good pleasure in men. Luke 2:14. 

    QuesIs Gods great thought that man should be for His pleasure eternally as man? 

    JTThat is what He is working for in us. God will indeed dwell on the earth, as Solomon says, with men, but He will dwell on high with men. Luke prepares us for that; the Lord saying, Your names are written there indicates it, and we are already known there. 

    HH-sSo that there is something to rejoice in, in that our names are written in heaven. 

    JTYes. 

    HH-sChapter 1 speaks of the dayspring from on high visiting us. Is that the way that God has taken in order to secure man for heaven? 

    JTQuite. In Gabriel you have a dignitary. It is important that we should start out with that  a dignitary on the right side of the altar of incense. The altar of incense refers to mans approach to God in the fragrance of Christ. Gabriel was at the right of it, so that the best would be secured there, and then he says, I am Gabriel, who stand before God. Luke 1:19. Then it says of Zacharias that he did not believe. He questioned what Gabriel said and was made dumb until the thing should be accomplished that was promised. He will not do; a man who does not believe what a great dignitary from heaven says will not do; so he became dumb. It is better that a man like that should not speak. If a man does not believe, he should not speak. So he remains dumb until the thing is accomplished. But then Gabriel goes to Mary with his message to her, and she says to him, Behold the handmaid of the Lord, be it unto me according to thy word. Luke 1:38. She represents the principle that runs through Luke  the principle of subjection, that is, the vessel in subjection. Here is a dignitary from heaven that should be believed, as representing God, representing heaven, and Mary, instead of questioning like Zacharias, occupies the ground as believing and being in subjection; so Elisabeth says to her, Blessed is she that has believed. Luke 1:45. She believed, and her faith is seen in her subjection: Behold the handmaid of the Lord, be it unto me according to thy word. Luke 1:38. 

    QuesThe feature that you refer to is seen in Stephen in the beginning of Acts, his face shone as an angel, would that be the heavenly character? 

    JTWell, that is what is in view. It was foreshadowing Pauls ministry  the heavenly position of the saints. The great love of God sets us down there, raises us up together, and makes us sit down together in the heavenlies in Christ. In Luke Mary is the starting-point in that sense. She believes, and she is subject. From that you get a variety of women in Luke, who exemplify the principle of subjection, and all culminates in the idea of two men in shining garments. You can never reach the heavenly apart from subjection; however much we may speak of it and know of it in the letter, apart from subjection we shall never reach it. The Lord really can do nothing with us unless we are subject. Among the women alluded to, who bring out the principle of subjection, we get first Mary and then Peters wifes mother. The Lord stood over her, it says, and rebuked the fever, and it left her, and she arose and served them. She never had a man stand over her like that. It is the standing over. She would be impressed, not now by Gabriel, but by the Lord Himself. The next case is the woman with the issue, who was healed by touching Him. She wanted to have things in a hidden way; she would hide the thing, but virtue had gone out of Him, and that must not be hid, because it is a question of the body of Christ. What comes out of Him must be expressed; instead of being hidden it must be brought to light, and that is transparency. So she falls down before Him and declared the truth before all, and she is owned as a member of the family; Jesus calls her Daughter. And then there is the woman in chapter 7 in Simons house; she had to be called attention to, that is, something is being set out in her; the Lord would call attention to what she did to Him. Then follows Mary of Bethany in chapter 10, sitting at His feet listening to His word. All is in subjection, so that you have in her the attitude in which the word affects us, so that we are built up in His mind and purified as He purifies the assembly by the washing of water by the word. Ephesians 5:26. Then we come to the women who are brought to see these two men. They represent those who are so affected by the principle set out in the gospel, that they went after the two men spoke to them to the eleven, and to the rest, that is, to those who represent the Lord and His authority, and related the things to them. 

    RSSo that the virtue from Him is not to be hid. 

    JTNo. It has to be seen. The assembly really begins from this, from what comes out of Him  the virtue that comes out of Him. 

    RSAnd it is what is of Him that is yet going to be in this world for the pleasure of God. 

    JTWell, my body has to be for that now, and for that I must be transparent. I must not be in the habit of concealing things. If therefore thine eye be single thy whole body shall be full of light, Matthew 6:22 as when the bright shining of a candle doth give thee light. What I am now is because virtue has come into me from Christ. 

    RSAnd as that becomes living and operative in a soul, fragrance arises to God. It is a sweet savour of life. 

    JTQuite. The woman in chapter 7 represents love. She loved much, the Lord said, Her sins which are many are forgiven: for she loved much Luke 7:47; but in the woman in chapter 8 it is the virtue that comes out of Christ. It is not only that I am forgiven, but virtue comes to me out of Christ. 

    RemThat is something that belongs to heaven coming to us. 

    JTWell, it is what He is as in us; that is what it is, and it is not to be hid. It is to shine, and it will shine. 

    HH-sDoes it shine out a little in chapter 8, where these women are ministering unto Him of their substance? 

    JTWell, I think these women follow on the woman in chapter 7 who loved much. They ministered to the Lord, and the Lord said of such in the Proverbs that He would fill their treasures, and they would inherit substance. He would cause those who love Him to inherit substance. These women had substance and they ministered to the Lord of it. Then the next woman is the woman with the issue, and she sets forth deriving from Him. He says, Virtue is gone out of me. Luke 8:46. He knew that, and He would follow it up. Virtue comes out  power; that is substance, as you may call it, coming out of Christ, and that must not be hidden; it is too valuable, it is to shine. These men here were in shining garments; it is what is heavenly coming out. 

    GTMust we be in the good of the kingdom before we can get impressions of what is heavenly? 

    JTI believe that subjection is the thing, the character of subjection beginning with Mary, the Lords mother. If we are subject to the Lord, He can work out the heavenly in us. 

    GTDid not Paul start in subjection right away? 

    JTWell, he did. He says, What shall I do, Lord? and later he says, I was not disobedient to the heavenly vision. He had a vision from heaven. Acts 26:19. 

    CLIs that why it is connected here with the body of the Lord Jesus? 

    JTThe body of the Lord Jesus is that in which the will of God is carried out; and it is seen. It comes before us in His supper. The assembly is subjected to Christ, that is the mind of God for us. In 1 Corinthians 11 we have the order of God in creation; the head of Christ is God, and the head of the man is Christ, and the head of the woman is man. It is the order that God has established, and then we have the Lords supper, in regard of which the apostle says, I have received of the Lord that which also I delivered unto you 1 Corinthians 11:23; that is, it is a question of receiving it from the Lord. The Corinthians were disregarding that fact  the authority of the Lord at the Supper, hence the need of subjection, and in subjection you get the Spirit and the anointing; chapter 12. There is thus the expression of Christ here in the body. So also is the Christ. 1 Corinthians 12:12. The anointed vessel is here. 

    WSWould you say that in 2 Corinthians the saints were coming into the good of subjection? 

    JTYes, they were; and what Paul was aiming at was to bring them to it, having in readiness to avenge all disobedience. 2 Corinthians 10:6. All opposition to God will be dealt with when the obedience of the saints is accomplished. The work of God now is to bring about the obedience of the saints. I think these two men represent the thought, and the women, in accord, go to the eleven, who represented the authority of Christ, and they tell the eleven what the two men had communicated to them. The shining is what God has in His mind  two men in shining raiment, that which would reflect here what is in heaven. The assembly ultimately comes down from God out of heaven, having the glory of God. It brings down what is in heaven, it brings it out. 

    HH-sWe are to appear as luminaries in that way, bringing in the heavenly line of things. That would be the divine things. 

    JTYes, quite. We are to be as lights in the world. 

    WMcKDid the message convey the thought that He was no longer in death? The men say, Why seek ye the living among the dead? 

    JTYes. He is hot here, but is risen; remember how he spoke to you. What comes out here, too, is that these women can remember. That is another feature of Luke. He brings in the memorial of Christ, so that it says, Remember how he spoke to you, being yet in Galilee, saying, The Son of man must be delivered up into the hands of sinners, and be crucified, and rise the third day. And they remembered his words. 

    QuesWould the subjection of which you spoke be the basis on which the testimony borne by these two men would be established? They gave witness here to His resurrection. Peter and John bear witness also to His resurrection; Acts 3. They had a heavenly character about them. 

    JTThe shining is the thing. There is to be a heavenly touch about you, not only what you may know or say, but something undefinable; something there that is heavenly. There should be the garments shining. 

    WMcKWould the Lords supper contribute to this in coming into touch with One who is in heaven? 

    JTYes, quite. It is taking on the character of the heavenly. As is the heavenly, such are they who are heavenly. 1 Corinthians 15:48. 

    FCWould you say that as coming into subjection to the Lord there would be Bethany conditions? At the end of this gospel He led them out as far as to Bethany. 

    JTYes, I would. And note they could be led. Without subjection we cannot be led. It is another feature of this gospel, that He can lead them to a point, and they do not go beyond that; in that way we see the principle of leadership. The Lord had something in His mind in leading them to that point, and this should remind us of the importance of being subject, so that He can lead us, and that He can so order us that we can set out what is in His mind. Bethany is the place of the remnant in this gospel, whereas in the opening of the Acts, the Lord goes up from Olivet. Each has its own meaning. If we are subject, the Lord can lead us to any point, to any position in which He can set out something. He can lead us there. If I say, I will go a-fishing, I am out of it, but He led the disciples to Bethany. He had some reason for it. Bethany was the place of love. He was carried up into heaven. Now what did they do? As a testimony they go back to Jerusalem and are in the temple, praising and blessing God. They are full of joy, and, as I have said, are a testimony in the temple, whereas in the Acts His ascension is from Olivet, and instead of going to the temple, they go to the upper room. They know what to do. It all hinges on subjection. 

    AIIn what way do we arrive at subjection? 

    JTIt is a question of submitting to heavenly authority. What would you say if Gabriel were to come to you and say something you had to do? Would you say, I will think over it? Gabriel is a very true and a very great dignitary. He is one of the two angels whose names are given, and it takes us a long time to recognise dignity and authority. We should be tested if Gabriel were to come to us and say, Now you do so-and-so; and if we say, I do not think I should do that, we should disqualify ourselves at once, as Zacharias did. He did not believe, and Gabriel said, Thou shalt be silent, Luke 1:20. You see how ready we should be to take in, indeed how we must be subject; we should say, That is Gabriel, I must listen to what he says; he is a qualified representative of Christ or of heaven. And so in the end of Matthew we have an angel whose name is not given, but everything about him shows that he is a person of great authority  his countenance was like lightning, and his raiment was white. The keepers were as dead men before him. He sat on the stone that he rolled away. It says he descended from heaven. And the women came, and he speaks to them. He says, Go quickly and say to his disciples ... he goes before you into Galilee .... Behold, I have told you. Matthew 28:7. Now suppose they said, Well, it is a long way to Galilee, but he says, Behold, I have told you. Now what are you going to do with that? You see, there are those who would question that the authority is there, but whether it be in an angel or in anyone else, the authority is in this world  the authority of God. As the Lord said before He went away; He gave His bondmen the authority. So it is a question whether I can submit myself to it. If I do not, I am out of the testimony, I am disqualified. 

    HH-sThat is interesting. In Acts 27 in the shipwreck, we read there stood by Paul the angel of God, who said, Fear not, Paul. Acts 27:24. There was no one at all lost. Wherefore ... I believe God. Acts 27:25. Is that the principle? 

    JTThat is right. Now we see how Luke would fit us for this scene in Genesis, because the Old Testament is intended to illustrate what we get in the New; and it enforces it. Abraham was in the position for a visit, because it says he was in his tent door by the oaks of Mamre, which would mean that he had reached a point of stability. He was not carried about by every wind of teaching; he knew where he was, And he sat at the tent-door in the heat of the day. And he lifted up his eyes and saw, and behold, three men standing near him. 

    RemHe seemed to be quite ready for the visitation. 

    JTYes. He was not taken at all by surprise. He was ready for it. 

    JBThe great thing that marks Abraham is obedience, is it not? 

    JTJust so. You get that here later on, but how very blessed to be in such a position in ones circumstances, that heaven draws near, for that is the meaning of the visitation  God in relation with men. 

    HH-sIf we were more in subjection we should be more prepared for a heavenly visitant. 

    JTI think we should, and when the visit would take place we should not be surprised. We are ready for it. The three men were standing near. I think that is very beautiful, standing near him, as if God were to say, I am come down here to you, Abraham, I want to be near to you. Later on the word is, Come near to me. But God draws near to us first, in order that we might draw near to Him. 

    RSThey saw that there were conditions with Abraham that they could come to. 

    JTQuite. That is the point. I am sure the circumstances that are mentioned allude to suitability. 

    RemSitting in the tent door would suggest that he was not resting on the couch. At that time of day I suppose everyone else would be resting, except the heavenly visitors. 

    JTWhereas Abraham is looking. He lifted up his eyes and saw. He is a worthy descendant of Shem  a very interesting thing is seen in him. We have spoken of it often in regard of the failure of Noah. Shem and Japheth go backward. They were looking in another direction. They were not occupied with their fathers shame, their eyes were in another direction. God says, I will gratify those eyes. Blessed be Jehovah the God of Shem. Genesis 9:26. And so in chapter 11, where Babel is being built, God scatters the people, dividing them up into nations over the whole earth, and then He brings in the generation of Shem. He had already brought it in in connection with the other two sons of Noah, but now He brings it in by itself, as if God said, Now I am making room for the line of Shem, for the line of blessing. The nations being divided up, room is made for that, and so as we come down the line, we arrive at Abraham, and then we are told, not by Moses, but by Stephen, who had a view of the glory, that The God of glory appeared to our father Abraham. Acts 7:2. That is the continuation of Shem, whose eyes were in another direction. So here Abrahams eyes are ready for the visitants, they are not impure with occupation with evil things of this world; they are holy, as we might say. 

    AGHe would be very different from the woman in Luke 13. 

    JTYes. Although she was a daughter of Abraham, yet Satan had bound her for eighteen years, as much as to say, God will be deprived of this one, anyway; but the Lord says she is a daughter of Abraham Do you think if the Lord had His place in ones heart, one would always be looking up? 

    JTWell, you would be looking to God, expecting from Him to see things, for there are wonderful things to be seen. 

    AGThe Lord says, If any one love me, he will keep my word, and my Father will love him, and we will come to him and make our abode with him. John 14:23. It would depend on the word having effect. 

    JTYes, to have our eyes looking in the right direction; we shall thus see the things that God has prepared for us. 

    JBAbraham looked for a city which hath foundations. 

    JTThat is it. He looked. It is a question of what your eyes are occupied with, what you are looking for. 

    RemStephen looked stedfastly. 

    JTJust so. 

    HH-sSo that in John 8:56, Abraham rejoiced to see my day: and he saw it, and was glad. 

    JTYes, that is good. Now it is a question of where our eyes are. Lift up now thine eyes, God said, northward, and southward, and eastward, and westward; for all the land which thou seest, to thee will I give it. So that Abraham became accustomed to look, to use his eyes. 

    H,H-s. When he was going to offer up Isaac it says that on the third day he lifted up his eyes and saw the place from afar. He had a good vision there, had he not? 

    JTQuite. 

    RSIt is a question of where our eyes are now. 

    JTThat is the practical thing, as to what we are occupied with, what we are looking at. Paul speaks of looking not at the things that are seen, but at the things that are not seen. 2 Corinthians 4:18. I believe that if we have our eyes in the right direction we shall see things; 

    God will satisfy such eyes, and it begins, as I was saying, in those two men  Shem and Japheth  looking in another direction. They went backwards; they would not occupy themselves with the shame. 

    HH-sThat is interesting in regard to Shem and Japheth, because Abraham seemed to take character from that. His eyes were in the right direction. He was seen looking in that way. 

    JTThe line of Shem is the line of blessing, so that you have the idea appearing  the God of glory appeared unto our father Abraham, when he was in Mesopotamia, Acts 7:2 indicating to him that there was much ahead of him. It was not the glory that appeared to him, but the God of glory; He would convey to Abraham that there was much to see. 

    AIDo you mean that if we are in proper conditions we should have heavenly visitants? 

    JTThat seems to be what is taught here. Christianity is not merely a set of doctrines; it is a living thing characterised by Christ, so that the many different proofs that we get in the New Testament after the Lord rose are all to impress us with Christ as He is now. 

    HH-sSo Abraham would detain these three men and entertain them. 

    JTThat is the next thing to see. The three men standing by him is one thing, but how I behave on the great occasion is another thing. 

    RSHe was not afraid of them. 

    JTNot at all, and he knew the One to whom to speak. He says, Lord. When he saw them, he ran to meet them from the tent-door, and bowed himself to the earth, and said, Lord, if now I have found favour in thine eyes, pass not away, I pray thee, from thy servant; There is no delay now, nor hesitation. The starting-point is the tent-door. 

    FCWhat is the significance of the three? 

    JTIt suggests that God came in company. He does not need to come in company now, because the company is here. It says of the Lord that He showed Himself alive after He suffered with many proofs, being assembled with the apostles; they were the company. Then Paul speaks about Him appearing to five hundred brethren at once. The company is there. God had called out one man, but now He has got many. Look now toward heaven, He said to Abraham, and tell the stars, if thou be able to number them ... so shall thy seed be. Luke, I think, brings in the stars, the heavenly seed of Abraham, the shining ones. Now that the Lord has got these He does not need to come in company. Of course He appeared to individuals, but the company is in view, existing on earth. 

    CLSo that in Bethany He has three to whom He can give His company. 

    JTExactly. The three were there. Those two men in Luke would show that that was the idea. There were two in shining garments. That is the idea of the company. All that follows in Luke 24 is to bring the brethren into accord with that idea, so that the Lord comes in among them. 

    RemHe did not commit Himself to the two on the way to Emmaus. 

    JTNo. He did not stay with them, Their faces were in the wrong direction, but here He is ready to stay. 

    RSThere were such conditions here that He was ready to stay. 

    JTYes. He is open for an invitation. He places Himself near enough to Abraham for that. Now, what will Abraham do? It is God coming near, but the question is what will Abraham do? God came near in the garden; He walked in the garden, it says, in the cool of the day; He was there for Adam. He placed Himself near enough to Adam, 

    but he was not there. He had hid himself; he was not available. 

    HH-BIs it not a contrast to Luke 7? God placed Himself in touch with Simon, but he did not rise to the occasion. He did not bring the water, but Abraham brings the water to wash their feet. 

    JTYes. That is what Abraham does. Now, what do you do, and what do I do, as we are thus privileged? 

    JBIs it not beautiful to see that Abraham had everything in readiness? All that was needed was at hand. 

    JTQuite. He says, Lord, if now I have found favour in thine eyes, pass not away, I pray thee, from thy servant. He would detain Him. Let now a little water be fetched, that ye may wash your feet, and rest yourselves under the tree. And I will fetch a morsel of bread; and refresh yourselves; after that ye shall pass on; for therefore have ye passed on towards your servant. And they said, So do as thou hast said, it was a mutual thing between them. Think of the greatness of this position! God the Creator and Sustainer of the universe, waiting on a believer, waiting on him to take a meal to Him. Does it not inspire confidence as to what God is? How He would set us at liberty in His presence that He can wait on us. Think of all God has in His hands, what He is occupied with, looking after everything, and yet He can wait for a believer to prepare for Him! It shows how He would inspire confidence in our hearts. 

    WMcKSo do as thou hast said set Abraham at perfect rest. 

    JTYes. They made no conditions, none at all. Whatever he said it was accepted. It shows us what we shall be in heaven; this prepares us for eternity, for God will set us down there in perfect ease. Here He is waiting as Abraham prepared to minister to Him. 

    HH-sIt is really encouraging in that way. Abraham has all that is needed at his disposal, so that he can provide at this particular moment what he proposed to give them. 

    JTYes. He has the things; he hastened into the tent to Sarah. That is the next thing: he brings Sarah into it; she is not to be left out, that is, if God comes in in company, whatever is there is to be brought into that; so Abraham goes into the tent to Sarah, and says, Knead quickly three seahs of wheaten flour, and make cakes. Then he ran to the herd and took a calf, tender and good, and gave it to the attendant, and he hastened to dress it, and he took and set it before them, and he stood before them under the tree, and they ate. It is the very essence of simplicity, and it is all intended to show how God would prepare believers for the coming day. They are not to be afraid of Him: Perfect love casteth out fear. 1 John 4:18. 

    JMSo that the conditions were with Abraham. 

    JTQuite. The simplicity of the visit is what strikes you. 

    CLIs it not a great contrast to what we see in the next chapter, where moral distance from God marks it? 

    JTIt is, indeed. 

    GTYour thoughts would help to set us free to minister substance to the Lord on Lords day morning. 

    JTWell, they would; whatever you have you would minister; but then Abraham had everything for refreshment at his command. He had a calf, tender and good, and wheat, and two kinds of milk, thick and sweet, the thick signifying what is carried over, the sweet what he has now fresh. 

    HH-sYou have been pressing on us that God has given us of His very best. It is only fair that we should give Him our very best, and that is what Abraham does here. 

    JTYes, That is exactly what Abraham does. He had the most excellent food for such a repast as this. The thick milk would be what is carried over; some things that are carried over are stale, but thick milk means milk that is good of its kind. It represents the experience that I have carried over. It is good of its kind, but then the fresh is better. 

    FCIs the experience of which you speak learned in the tent? 

    JTI think it is. Abraham is under the oaks, and then he calls attention to the tree that afforded shelter there. I suppose in the East trees are valuable in that way to shelter from the sun. 

    CLThere is no hiding behind this tree! 

    JTNo, indeed, it is for shade. 

    QuesWould Sarah suggest the subjective side, so that Abraham requests her to make cakes of the fine flour, on the meat-offering line of things? 

    JTQuite. Notice that he does not treat her as a servant. In the case of the calf it says, he gave it to the attendant, but he goes into the tent to Sarah. There is a certain respect due to her. 

    RSHe brought his wife with him. 

    JTHe carried her with him. He went into the tent to give her his charge. 

    RSThey were in happy fellowship together. 

    JTQuite. She was quite subject. He said, Make ready quickly three measures of fine meal, knead it, and make cakes. The scene is beautiful. Everything is in order. 

    RSThe heavenly visitants partook of it, and they did eat. 

    JTYes. It says, they ate. They do exactly what Abraham says under the tree; so that in the light of this, we need not think that we shall be at any disadvantage in heaven. God will make us to be perfectly at rest, Perfect love casteth out fear. 1 John 4:18. 

    RemThere no stranger-God shall greet thee. (76:10) 

    JTQuite. You begin here. Heaven begins down here, and I think that is what Luke means. He brings down the heavenly host, that is, the thing comes down in volume, so that you can see it, and prepare for it. 

    FCWhy is there so much said in this chapter as to making haste, kneading quickly, and running? 

    JTWell, when the thing is clear that you should do, there should be no delay in doing it. 

    FCDoes it suggest spiritual energy? 

    JTThat is just what it does  intelligent energy. You know what to do, and when you know what to do you do it. 

    WFAbraham did not boast of what he had. He brought out much more than what he mentioned, A little water ... a morsel of bread. That was his own idea of what he had. 

    JTYes. He did not want to make a show. Sometimes we say all that we know right away, but the thing is to measure it according to the occasion, and you do not want to make a show in serving. Mary had a pound of ointment; John 12:3. 
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    HEAVENLY APPEARINGS (JT 31)

    Genesis 18:1 - 8; 1 Corinthians 15:3 - 8

    I have in mind to show that the assembly is to reflect heavenly conditions. We are led to this thought as we see that with Abraham we have great communications between heaven and earth. Solomon asked, Will God indeed dwell with man on the earth? The answer to this question, brought out in the Old Testament, is fully set out in the New Testament. In Revelation 21:2 we see the bride descending; it speaks of the holy city, new Jerusalem, coming down out of the heaven from God, prepared as a bride adorned for her husband. A great voice from heaven announces that the tabernacle of God is with men, and he shall tabernacle with them, and they shall be his people, and God himself shall be with them, their God, (verse 3). Heaven has never exhibited any jealousy as to the earth; when the Son became man, the multitude of the heavenly host celebrated the event, without any jealousy at all with regard to the great honour conferred on men. There was to be glory to God, peace on earth, and good pleasure in men. So when the heavenly city comes down in newness and freshness, the voice out of heaven announces that the tabernacle of God is with men. This city will contain all the elements of the heavenly dwelling; there is nothing in it which is unsuitable to God. Now God had all that in view when He chose Abraham; it was to him above all others that God appeared. God is said to have walked in the garden of Eden, but it does not say that God appeared to Adam, nor to Enoch, nor to Noah. Abraham is the great progenitor of heavenly and earthly families; that is to say that the great thought of kinship is set out in Abraham. Jehovah appeared to him so that he might be able to communicate the impression he had received. A father passes on to his generation what he considers the most profitable, the best. Therefore, 

    the forty-two generations from Abraham to Christ form an uninterrupted link, and in these generations we see the cumulative growth of all the impressions. Stephen, who is the great guide of the New Testament, gives us a splendid summary in his address in Acts 7. Beginning with Abraham, he said, The God of glory appeared to our father Abraham: it is a striking opening for a preaching in which Stephen was participating. The God of glory appeared to our father Abraham, when he was in Mesopotamia, before he dwelt in Charran, (verse 2). God gave to our father Abraham the idea of what was in view, for we must remember that he is father not only of earthly families, but of heavenly families. Now this golden thread introduced into the first appearing reappears in all the weaving. In the light and in the power of that appearing Abraham moved forward. An appearing is not a word, but an impression given, although there may be words. God appeared to him several times, but Stephen brings forward the spiritual feature when he says, The God of glory appeared to our father Abraham. God had a system of glory to develop in man, and the first principle is that of separation, Go out of thy land, and from thy kindred, (verse 3). God develops the system of glory in those who are separate. 

    I suggested the passage we have read in Genesis 18 because of the very special intimate character of the appearing and of the mutual element which marked it, showing, I believe, that God wanted to accustom Abraham to the way in which He was concerned with men. Abraham is in a position morally suitable to receive such a visit, so the visitation takes place; he is in the position of a pilgrim, at the tent-door, and alert and understanding. We are told that three men were standing near him: notice the word near. It does not say three angels, nor Jehovah and two men, but three men; this was enough to give the idea of the way in which God dwells with men. What a precious privilege  three men standing near him! God wanted to indicate that in His dwelling with men He was to be close to them, a matter of being near. Drawing near is a great divine thought, for love hates distance. National divisions show distance very clearly, but all these divisions disappear according to the measure in which we realise the divine thought. Will God indeed dwell with man on the earth? (2 Chronicles 6:18). Not with Jews or gentiles as such, but with men. Here we have three men, and as we take account of what they do, we discern the ways of heaven. You understand, dear brethren, everything has to come from heaven. Heaven can act very simply; the Creator takes the time necessary to come down with two others, as a man, and all three stand near a pilgrim, who is moving on. The house of God quickens the pilgrims walk in his journey. For the moment, it is heaven come down to earth; these three men then (of whom one of them was Jehovah Himself) placed themselves at Abrahams tent-door to receive hospitality. There was not a single commandment from Jehovah; He leaves all the initiative in the hands of the pilgrim, in the hands of the man who had already received in his soul the impression of divine glory. He had some sensibility as to what was suitable for God, but now, God had come to him in company. Gods coming is one thing, but His coming in company is another. It is as if He wanted to put within our compass the ways of heaven. What follows proves that Abraham was quite capable of receiving his visitors and hastens to evidence to them his hospitality. Think of the great Creator of the universe and of His mighty angels waiting with patience while a man prepares a meal. This God is our God. There we see how heaven acts; they enjoyed his hospitality. We have said already in the course of these meetings, Perfect love casts out fear, (1 John 4:18). Abraham had no fear in the presence of this heavenly simplicity. Unbelievers may mock at it, but we accept it fully. What would God not do to make Himself known to us, so that our confidence in Him is established, so that we are free and at home in His presence? You notice, too, the devoted activity of Abrahams household. What a delight for God to see this beautiful activity taking place before Him! This passage is, in my opinion, one of the most striking in Scripture, as preparing us for what is in the divine mind, Will God indeed dwell with man on the earth? Can we doubt it, in the light of this passage? If the necessary conditions exist, He will really dwell there. As the Lord said to Judas (not Iscariot), If any one love me, he will keep my word, and my Father will love him, and we will come to him and make our abode with him, (John 14:23). These words are for us, dear brethren, directly for us at the present moment; it is a question of love, If any one love me, He says. 

    Having spoken at length of Genesis 18, I should now like to go into the details of 1 Corinthians 15, because the same idea is developed there. There is no longer any distance: the Son Himself has come, God indeed, in the Person of the Son. Much has been said and written on the tradition of the Early Fathers, but what was to be communicated to the brethren was the impression given by Christ at the outset. The writings of the Church Fathers are completely without such impression. God did not have tradition in view; He desired that the impression received should be communicated. There are evidently writings  the gospels, the epistles and the Revelation and these writings, divinely inspired, are divine authority for us. But Gods thought was that the saints should receive, in addition to these writings, divine impressions of Christ, and these impressions are now imprinted on us by the Holy Spirit. 

    So in writing to the Corinthians, the apostle speaks of the appearings of Christ. At Corinth, there were adversaries and worldly conditions; hence, in confirmation of his ministry, the apostle quotes these remarkable appearings of Christ. Peter said that he had not followed cleverly imagined fables, in order to make known the power and coming of our Lord Jesus Christ, but that they were eyewitnesses of his majesty. This voice we heard uttered from heaven, being with him on the holy mountain, (2 Peter 1:16 - 18). He brings in the same principle; what was communicated by the ministry was confirmed in the souls of the servants. It is not, I say, a question only of the word, but also of the impression given. In reading church history, one finds with regret that these impressions are totally lacking. No knowledge of Scripture nor doctrine can make up for this lack of impressions. So no one besides Moses could build the tabernacle, for the simple reason that he alone had seen the model of it. See that thou make them according to their pattern, which hath been shewn to thee in the mountain, (Exodus 25:40). It is true that everything is specified in Exodus, but none other than Moses could communicate the impression, so that the finished work was wholly submitted to Moses, each part separately, And Moses saw all the work, and behold, they had done it as Jehovah had commanded  so had they done it; and Moses blessed them, (Exodus 39:43). He blessed the workmen. He alone could be sure that all the parts constructed corresponded to the model. We understand therefore how important it is to receive an impression of Christ in the assembly. 

    The first appearing of Christ is to Cephas. If we consult Lukes gospel, we see that the appearing was to Simon, because Luke would give us the impression of grace, showing that the Lord could appear to anyone even, who had sinned in such a way. The Lord would break the heart of every sinner by showing that He could appear to the one who had failed so seriously! But Paul says that He was seen of Cephas, who represents material for the assembly; this material is to receive an impression of Christ. Each one of us having a place in the building ought to receive an impression of Christ. I do not say that we can hope to have manifestations like these here, but certainly no one is suitable for the building unless he has received an impression of Christ. Christ is looked at as a living stone, cast away indeed as worthless by men, but with God chosen, precious. Yourselves also, as living stones, are being built up a spiritual house, (1 Peter 2:4,5). Each stone is tested in coming to the living Stone. Why do I come to Christ? Because I have received an impression of Him. He is the living Stone who has come out of death. The gospel declares that He is marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead (Romans 1:4). In this way one obtains an appreciation of Christ and comes to Him; although He is rejected of men, the rejection is accepted, and so one becomes part of the material suitable for the building. 

    After this, He was seen of the twelve; here it is a matter of the administration of what God possesses; as the materials for the assembly are heavenly, so the administration is heavenly. We can understand what an impression the Lord must have communicated to the twelve when He appeared to them  what He had done and how He had done it. How heavenly were His activities! All that is bound up in the appearing to the twelve. If there was any dispute among them, how they would have recalled what the Lord had said to them, when He was with them, before His death, I am among you as he that serveth, (Luke 22:27). He had had to present Himself to their mind on the level of heavenly administration, showing them how things were done in heaven. See how liberally the Lord gives to the whole world light, air, water and all that man needs. How much more abundantly does He give what is spiritual! God gives in abundance, but He gives through the medium of the twelve. He wants to give by means of those who serve in love, for love, in whatever way it manifests itself, is really the essence of heaven. We are told that if a man gave all the substance of his house for love, it would be utterly contemned, (Song of Songs 8:7). 

    After the twelve, it speaks of above five hundred brethren at once. Now we have a company sufficiently great for the communication of the divine thought, and the idea was that the impression received should be spread abroad. The apostle says, of whom the most remain until now. One would love to have met some of those five hundred brethren. One after another, they have fallen asleep, and those who understood spiritual things would say, All is diminishing. How they could have recounted to us the way heaven acted among the brethren! The Lord wanted to introduce heavens behaviour amongst those five hundred brethren. And Paul says, of whom the most remain until now; if they remain, it is for you, Corinthians, to go and find them and appreciate their impressions. A wonderful moment, dear brethren, when the Lord appeared to above five hundred brethren at once! 

    The next appearing was to James. I do not want to say much about that. According to the passage where he is mentioned, his name would indicate a man of distinction, a man who appeared at a critical moment. Of such a man, the Lord would make a man of God. The fact that there were others named James emphasises that this one was someone distinctive, and evidently was a man well known among the brethren. I think that the apostle wants to show in this way what is the secret of James being put forward. We can be certain that prominence given to a brother springs from something similar to what we see in James. No one can hope to be for God in a time of crisis if he has not had to do with God personally. 

    The time comes, dear brethren, when authority has to be exercised; that is why it says that the Lord appeared to all the apostles. He had in mind no doubt, the great necessity for authority. There is no need for me to say that we have no apostles today, but that does not mean to say that there is no divine authority. That authority must proceed from personal relations with Christ. John 14:21 affords basis for each one of us, He that has my commandments and keeps them, he it is that loves me; but he that loves me shall be loved by my Father, and I will love him and will manifest myself to him. Such manifestations denote moral power amongst the saints. How much need we have of them, dear brethren! It says, all the apostles: it is not Gods thought for one brother to direct a meeting. The Lord would operate through each of those who have moral power. Now moral power comes from the manifestations of Christ. 

    And last of all, as to an abortion, he appeared to me also. This remarkable expression, which refers to the apostle Paul, as to an abortion, is an allusion to the feeling he had of himself as being nothing. He continues, For I am the least of the apostles, who am not fit to be called apostle, because I have persecuted the assembly of God. That shows what was in his mind; he begins with Cephas and ends with the assembly of God, that is what was before him, what was before God. The body of Christ was on earth and Saul persecuted it. That is why he says, last of all ... he appeared to me also. He comes on the scene at the end, and he accomplishes more than all the others. Ought we to be discouraged, dear brethren? Last of all, says the apostle; the Lord can appear at the end and do more even than at the beginning, but by means of whom? Of the one who is conscious of his own insignificance. Paul does not consider himself worthy of the name of apostle, because he persecuted the assembly of God. He adds, But by Gods grace I am what I am; and his grace, which was towards me, has not been vain; but I have laboured more abundantly than they all, but not I, but the grace of God which was with me, (verse 10). 

    So we are encouraged in the thought of divine communications which give us to know the ways of heaven so that there is in the assembly the reflection of what is in heaven, in the same way as the tabernacle represented what was in heaven. Heavenly things are introduced on earth, and God dwells down here in relation with these things. Therefore now at this moment and in a living way, heavens ways are reproduced down here, for it says that the assembly is a habitation of God in the Spirit, (Ephesians 2:22). 

    May God bless His word! 
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    CONCERNING OUR RELATIONS WITH GOD (JT 31)

    1 Samuel 14:36 - 46; Genesis 18:16 - 26; Exodus 33:12 - 17

    I would like to speak of our relations as believers with God. Relations exist also amongst ourselves, and that is a great subject. It is important that such relations, on the basis of truth, should be happy, so that we may be, may I say, on comfortable terms with one another, that there may be no conscious effort  less indeed than in any company  but rather a deep sense of restfulness, of reciprocal confidence, as amongst the members of the family of God. It is indeed a great testimony that there are such persons down here in our day: the Lord said, By this shall all know that ye are disciples of mine, if ye have love amongst yourselves, (John 13:35). Men loving one another is a witness that Christ has disciples here. The Lord said, But when the Son of man comes, shall he indeed find faith on the earth? (Luke 18:8). That is a question which awaits its response. A true disciple, hearing that remark of the Lords, would like to answer, As far as that question concerns me, faith will still exist. 

    I want now to come to my subject, that is, to the fact that we should be on happy terms, holy and free, with God. That is our privilege, for does it not say, Draw near to God, and he will draw near to you, (James 4:8). God does not expect that we should travel the whole of the way, He travels part of it Himself. If, however, in one sense He had not travelled the whole way, we should never have been in movement at all. In this way God came into Egypt and caused His people to go out from there. Ye have seen what I have done to the Egyptians, and how I have borne you on eagles wings and brought you to myself, (Exodus 19:4). That is an initial movement, but being so, it implies a beginning of movement towards God on our part; this thought is seen in Sinai. There God introduced the principle of our moving towards Him, and with this, the principle of complete liberty of relations with Himself. Moses was an illustration of it, as I wish to show, in his happy and free terms with God. Moses gives us the thought of entering; he entered the tent and immediately we are told that God spoke with him. All the commandments that we have (and they are very numerous in the books of Moses, in Exodus, Leviticus, Numbers and Deuteronomy), were given on this principle of the free access of Moses to God and of the gain which he derived from it. But Moses had not access freer than ours, not even as easy. There is no greater intimacy than that of which the apostle Paul speaks with reference to Christ, For through him we have both access by one Spirit to the Father, (Ephesians 2:18). It is the christian position; Moses already had the gain of it, and Paul and millions of others, too. If I speak of it now, it is so that we may all be able to realise it in the same way: Draw near to God. It says in Hebrews 10:19 - 22, Having therefore, brethren, boldness for entering into the holy of holies by the blood of Jesus, the new and living way which he has dedicated for us through the veil, that is, his flesh, and having a great priest over the house of God, let us approach with a true heart, in full assurance of faith, sprinkled as to our hearts from a wicked conscience, and washed as to our body with pure water. God is waiting for us, and this waiting is not a burden or trouble for Him, God delights in this waiting. 

    Before continuing my subject in a positive way, I want to show the contrast in Saul. In the first passage I read, we have a remarkable happening. God wants to bring out what this man is: Saul was king of Israel, someone well known by all. At the beginning of his becoming known, it is said that from his shoulders and upwards he was higher than any of the people, (1 Samuel 9:2). He had not his like in Israel for physical appearance, and God helped him remarkably in becoming what he should have been in the fulfilment of his service, but Saul failed lamentably. That was not evident to all Israel, but God wished to bring out clearly what this man was. If anyone is not right with God, let him not think that that can remain hidden. He can go ahead a long time and gain a good reputation amongst the saints, but unless he be in happy relations with God in his own soul, and there be free access to Him with all the gain which results from it, that man will be exposed as publicly exercising the service of God, without the reality, not having support from above nor divine approval. It is very important, in the service of God, to have the feeling of His approval, the feeling of being pleasurable to Him, moving in a way which is pleasing to Him all the time. Saul was going without such feeling, and Jonathan realised it, for Jonathan had faith. This is particularly Jonathans chapter; he was a man of faith and although he never left Sauls house, he had his own judgment of his father. All that is of great importance in Gods service and testimony. We should have discernment about the person who is nearest and dearest to us, so that we may not be blinded by natural relationship. So in the remarkable exploit which this chapter brings before us, it tells us that Jonathan did not tell his father. The Spirit of God mentions this fact to us as contributing to the laying bare of Sauls character. Saul was serving publicly without suitable exercise or divine support; the one nearest to him  a man of faith  discerned this state. No one can dissemble in such circumstances. Faith will always discern in those who serve if there is a lack of relations with God, a lack of present nearness to Him and of the intimate communications which result from this. Such deficiencies come to light sooner or later, and then it is a very sad thing, most humiliating. Jonathan had already realised that his father was not really what a king should be, a king such as David describes to us: ... and he shall be as the light of the morning, like the rising of the sun, a morning without clouds; when from the sunshine, after rain, the green grass springeth from the earth, (2 Samuel 23:4). Such traits were never those of Saul; he served as a man in the flesh, yet in the most distinguished place in the centre of the divine testimony. It is very serious to be openly connected with the testimony of God, without maintaining spiritual relations with Him. Saul was lacking in this, so Jonathan did not divulge to him his great undertaking. It was with just one other, the young man who carried his armour, that he had to climb up upon his hands and upon his feet against the army of the Philistines. I will not communicate anything to a man like Saul; such a person is in principle a Philistine himself. Jonathan did not tell his father, and God was with him, and God gave a great victory to Israel by Jonathan. Jonathan wrought with God that day. That is the position, beloved brethren, working with God! God continues His work and is looking for fellow-workers. It is an immense privilege to have part in what God is doing today, but if, like Saul, I am not used to draw near to God, I have no true part with Him. Although continuing my service, I have no part, no lot spiritually in the undertaking; I have only the outward appearance. When the conflict came, God gave a great victory to His people. Saul brought himself into the matter, as we see in the verse which I read at the beginning: Let us go down after the Philistines by night, and plunder them until the morning light, and let us not leave a man of them. What a beautiful thought and what a great undertaking! But that was accomplished without his co-operation, and that is the important truth; Saul was not in the business which he was pursuing. God is working; let us not forget it! If I am spiritually not in the present work of God, God carries on without me. I shall perhaps see the undertaking succeed, but I shall have no part in it. Saul said, Let us go down by night, let us profit from the night! ... but in fact all was done without him. Saul does not descend at all; that is what happens in the conflict with an unspiritual man. 

    There was a priest there, showing a religious state of things. Persons in this state do not appear without ostensible relations with God, although it is said, this was the first altar he built to Jehovah. So Saul built an altar, but he was not accustomed to worship; the priest said, Let us come near hither to God, but there was no answer. Circumstances are solemn when we hear nothing from God, when there is no reply. A crisis arises in the world, many turn to God, asking that the calamity may be averted, but why is there not always this attitude? Here are serious circumstances and Saul is ready to follow the counsel of the priest and to pray, but we must not forget that God cannot listen to us in this way. What history has preceded this, what is the state of soul? He that turneth away his ear from hearing the law, even his prayer is an abomination, (Proverbs 28:9). Some think that anyone can pray, but it is not so. 

    It is a question of having access to God. Saul was not accustomed to this; the priest suggests to him, Let us come near hither to God, and the people obey. A whole nation can turn to God in prayer, but God does not answer. We are just speaking of the fact that the priest suggested prayer; Saul accepts the suggestion and conforms with it. But there is no answer; how solemn! 

    In the days of his kingship, David always had recourse to prayer, and God answered him. What beauty there is in the simplicity of his faith: Shall I go up into one of the cities of Judah? And Jehovah said to him, Go up. And David said, Whither shall I go up? And he said, Unto Hebron, (2 Samuel 2:1). How simple all that is! When the Philistines attacked David, he enquired of God how to overcome them, and God told him. 

    David did not meet them in the same way in the second battle; God ordered him to go round them on that occasion. How important, is it not, in the midst of the conflict in divine service, to know how to entreat God, and how to speak to Him. Did not God speak to Moses as a man speaks to his friend? 

    But here there is no answer from God! How serious that is, beloved brethren! Matters arise and God does not answer; the question is not resolved, the matter not put in order, we cannot face it, cannot effect a solution nor set the position right. God does not answer Saul. And so what happens? Saul says that someone has sinned. That is true, but he never suggests that perhaps he himself is the guilty one, he never speaks at all like that. He says in verses 38 and 39, Draw ye near hither, all the heads of the people; and know and see wherein this sin has been this day. For, as Jehovah liveth, who has saved Israel, though it be in Jonathan my son, he shall certainly die. He does not say, If it be myself, but, though it be in Jonathan my son. Why does his eye fasten on Jonathan? Why does he not direct his gaze upon himself? For, as Jehovah liveth, who has saved Israel, though it be in Jonathan my son, he shall certainly die. And no one answered him among all the people. Then said he to all Israel, Be ye on one side, and I and Jonathan my son will be on the other side. And the people said to Saul, Do what is good in thy sight. And Saul said to Jehovah the God of Israel, Give a perfect testimony! And Jonathan and Saul were taken, and the people escaped. And Saul said, Cast lots between me and Jonathan my son. And Jonathan was taken. And Saul said to Jonathan, Tell me what thou hast done. And Jonathan told him and said, With the end of the staff which is in my hand I tasted a little honey, and behold, I must die! And Saul said, God do so to me and more also; thou shalt certainly die, Jonathan, verses 39 - 44. This is Sauls strain; 

    not a word about himself, about his own possible blame or about his death which logically could result from it! Oh, you say, Saul is an upright man! He demands a lot, but he is to be tested in this matter. Is it not evident that God unmasks him! Let each one consider well, that if he does not know habitually approach to God, though he be in the divine service, God will expose him in the most unexpected way. Saul could say, I have found out Jonathan! Perhaps there was in his heart some resentment against Jonathan, for Jonathan was a man of faith. Something insidious could be lurking in Sauls heart about his son; God knew it and He exposes it. 

    The people said, Shall Jonathan die? All through this matter the people had not said one word against Saul. This man was looking after himself personally, and in the last resort no one was saying anything against him, he was pursuing his own way. But this road was about to come to an end; the people rise up against him; he is shown up. What had Jonathan done? He had acted with uprightness and Saul had failed. Jonathan had tasted a little honey with the end of his staff, and his eyes had become bright. This honey came from the land flowing with milk and honey, from the land of Canaan. Saul in his self-will and pride did not allow the people to make use of divine provision, and see, he is exposed! His purpose is disclosed, his heart is laid bare. He had not continuous relations with God; a man had done what was right and he wanted to kill him because of his integrity. But the people declare that that is not to happen and God allows the situation to be resolved in that way. We do not want to be found in this state, beloved brethren, so I come to Abraham and Moses, to consider the contrast in them. 

    In Abraham we have the thought of the great privileges which belong to the position of a believer. I want to emphasise first of all, that the visit of Jehovah to Abraham had not only Abraham in view. Jehovah was on the way towards another end. Let us understand, beloved brethren, that our present position, the position of the assembly on earth, is provisional. Her true place is in heaven, she belongs to heaven. God is on the way to the world to come; the present position tells us this. God is going to destroy this world; Revelation shows us how this will come about. The world in which we are is already condemned. God is going to have to do with it, and He is on His way to it. God came near to Abraham, and that is the position. God comes near to us at any time, in fact, God dwells with us. He is going to carry out great things on the earth where the assembly has an important place as the heavenly vessel down here. It is for the assembly to enter into the purpose of God, to have part in heavenly realities, to be led into divine secrets and to occupy a place of nearness to God. What a place, is it not? So Jehovah comes with two others to Mamre where Abraham was, and he receives Him. God honours Abraham in coming to him as his guest. Think of what that means for us in the present time. God is prepared to be our guest, but on His own conditions, not on ours. If Abraham received Him, I have the feeling that God knew perfectly that Abraham was qualified for that. He gives him the opportunity for it, and Abraham seized it and acted becomingly towards God; he detains God and the two angels under the oaks of Mamre. What a lovely reception! But then they continue towards another place. Let us get hold of this fact now in the present time; although formed for eternity, the assembly is only down here for a time. God is on the point of honouring the assembly down here. We are in the period when Isaac brought Rebecca, the heavenly bride, to himself into Sarahs tent. It is not said, you will notice, that Isaac loved her before introducing her into the tent. God is pleased that Christ loves us in a position of testimony and pleasure for God, 

    as we have seen in our meetings. And Isaac led her into his mother Sarahs tent; ... and she became his wife, and he loved her. And Isaac was comforted after the death of his mother, (Genesis 24:67). 

    In the position illustrated in Abraham, God is on His way with two angels towards a certain end: He stops near Abraham, Abraham receives Him and precious communications are made to him. They talk together of the birth of Isaac. What a grand sight! They speak together, then Jehovah and the two angels continue their way. The visit is over! Let us understand this fact that divine visits come and go. 

    We are told in chapter 18:16, And the men rose up thence, and looked toward Sodom; and Abraham went with them to conduct them. I would like to show the wonderful relation between God and Abraham. Abraham did not go back to the tent to talk with Sarah about the great privilege they had had in Jehovah visiting their home, although such a conversation between the patriarch and his wife would be very understandable to us. But Abraham does not stay in the position reached in receiving Jehovah, he continues with Him and the two angels to conduct them on their way. How touching that is! And Abraham went with them to conduct them. What beautiful relations between God and Abraham! In being received in his house, God accorded a great favour to Abraham, but Abraham does not stay there; he desires that God may communicate His mind to him. Abraham was called Friend of God, being justified by his works, as James puts it to us. We must do something in which God has His pleasure. Not only am I pleased with Gods visit, and speak of it to my wife and children, but I continue with God. God had in view more than a visit to Abraham; He has more in His mind than what we have even now in the assembly. He is going on towards the millennium for the fulfilment of His thoughts down here. The world in its moral character lies on His road; it is Sodom. God wants to overthrow it. But He has in view great things, and Abraham says to himself, I must enter into Gods thoughts. 

    Let us think of this, dear brethren; we are friends of God, and Gods friends must know what God is bringing about and they must enter into His thoughts. So Abraham went with them to conduct them; if he had not done so, we should not have known what follows. It was not during Abrahams reception that God said, Shall I hide from Abraham what I am doing? He raises this question when Abraham left his tent and sets himself towards what God has in view. Shall I hide from Abraham what I am doing? This man evidences interest in the divine plans; he will know what God wants to do. God said, too, great things to Abraham; the New Testament puts it this way: For it was not by law that the promise was to Abraham, or to his seed, that he should be heir of the world, but by righteousness of faith, (Romans 4:13). God is going to do something with the world and Abraham has a part in all that. He is most attentive to it; we should not be unconcerned about the great position to which we have come. The Spirit itself bears witness with our spirit, that we are children of God. And if children, heirs also: heirs of God, and Christs joint heirs, (Romans 8:16,17). And if we are heirs of the world, all that which is connected with it will certainly be of interest to us. 

    God says, This man is interested in My thoughts; he is ready to go through to the end; he is coming with us on the way; I must communicate to him My thoughts. So it is that on the first day of the week, the Lord comes to us. He honours us, and we have part with Him on that great occasion. The gospel has a more remote place; it is the great testimony to the long-suffering of God. The Lord does not delay his promise, as some account of delay, but is longsuffering towards you, not willing that any should perish, but that all should come to repentance, (2 Peter 3:9). Such is the forbearance of God in view of salvation, and one would like to have part with Him in this way. That is why gospel meetings are so opportune in the evening of the first day of the week. God has a work in view and Abraham accompanies Him. God says, I should communicate My mind to him. It is not in the tent or under the tree that God says that. He says, Since Abraham shall indeed become a great and mighty nation; and all the nations of the earth shall be blessed in him. God had in His mind that Abraham should become such, and Abraham feels it too. He was now reaching to this position and proving it too. God then says, I must tell him more. 

    I only touch this question lightly so that our movements may be in accord with Gods, and that we go forward with Him. Abraham is the friend of God; God does not hurry to depart from him. It is said in the passage in mind further on, And Abraham drew near, wonderful relation between God and Abraham! The two men were going on to Sodom. Abraham drew near and spoke to God about Sodom, thinking of the righteous in Sodom. He takes the righteous to heart, and God loves such feeling. Abraham said to God, Will not the judge of all the earth do right? Actually, Abraham himself was to be the judge of all the earth, and God had that in mind for him. God said, For I know him that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice, in order that Jehovah may bring upon Abraham what he hath spoken of him. In all this I want to show that God wants to speak with us, while we have access to Him, being on terms of friendship with Him, and draw near to Him in Christ. God wanted such an approach to Himself, He was ready to listen favourably to Abraham, and He finds pleasure in this. Abraham said, Perhaps there may be ten found there. And Jehovah said, I will not destroy it for the tens sake ... and Abraham returned to his place. 

    Coming now to Moses, we see how beautiful his relations were with Jehovah. The position in Genesis 18 is very instructive; God pursues His work and brings into it a man of faith. This man is brought into the communication of the greatest secrets and shows himself ready to receive them. See how God is prepared to answer the prayer of Abraham while Abraham goes on with God. It is what happens after meetings, and it is the proof that we are friends of God, if we follow up things with Him. Moses said to Jehovah, thou hast said, I know thee by name, (Exodus 33:12). The same chapter makes known to us that Jehovah spoke with Moses face to face, as a man speaks with his friend. Moses had acted for God in the matter of the golden calf; he had acted as a friend of God. Moses took the tent, and pitched it outside the camp. He had always been ready to bring divine thoughts into operation. The tent, of which the scripture speaks, was not yet actually constructed. It is called a tabernacle, Moses calls it here the tent of meeting, giving expression in this way to what was in his mind. Meetings will continue in spite of the golden calf and all that happened, but they will continue on the principle of separation. Moses therefore took the tent and pitched it outside the camp, and the pillar of cloud descended to the entrance of the tent. It was the witness of the divine presence effectively known in the tent. 

    There may be in this country a little meeting and a small number of brethren who fill out a position of separation in a spirit of faithfulness to the heart of God and of Christ; the pillar of cloud descends there. Faith is never disappointed. Moses in this way pitched this tent, and this tent outside the camp was called the tent of meeting. The pillar of cloud descended there and Jehovah spoke to Moses as a man speaks to his friend. Moses says to Jehovah now that he would like more. Thou knowest me by name: see on what beautiful terms Moses is with God. He says, Behold, thou sayest unto me, Bring up this people; but thou dost not let me know whom thou wilt send with me. Moses says to Jehovah, If thou dost not go with us, how shall we be distinguished? We shall only be a lot of Israelites. Think of the Jews in our day! They are recognised in the contempt in which they are held amongst the nations. What a beautiful thought there is in this fact; God loves them. So the passage continues: My presence shall go, and I will give thee rest. And Moses said to Him, If thy presence do not go, bring us not up hence. And how shall it be known then that I have found grace in thine eyes  I and thy people? Is it not by thy going with us? so shall we be distinguished, I and thy people, from every people that is on the face of the earth. 

    How ready God is to do continually more! He had already done much before. I will do this thing also that thou hast said; for thou hast found grace in mine eyes, and I know thee by name. 

    This is the message I have to leave with you. There is no one here, no true christian, who has not this access to God. If God is moving towards a definite goal, let us not be indifferent to such a movement. Do not let our attitude be a negative one! But rather let us be with Him in His work, let us walk with Him towards His goal. God says to us, I will give you My instructions, I will educate you, I will confide My secrets to you. I will do all this. He goes with His people and they are distinguished from every other people. Let no one amongst us claim these truths from the fact that we are called brethren, or that we meet together in an agreed place, according to a certain order. That is not the real distinction which God sees in these things considered in themselves. The real and divine distinction consists in the presence of God amongst us, and this presence is realised in the spirit of what I have set out to you. We have approach to God in our prayer meetings; it is said to us in Isaiah 56:7 even them will I bring to my holy mountain, and make them joyful in my house of prayer. Let us not forget that the prayer-meeting has its place among the other meetings, alongside the meeting of the first day of the week. Some sisters keep away from the prayer-meeting because Monday is a day of much work; God says, I will make them joyful in my house of prayer, (Isaiah 56:7). God insists with authority on the prayer of the saints. Such was the line of conduct of Abraham and Moses and they were found fully with God in His work. Jehovah says, I will make them joyful in my house of prayer. 

    May God bless His word! 
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    THE LORD KNOWETH THEM THAT ARE HIS (JT 37)

    2 Timothy 2: 19; Revelation 3: 20; Acts 9: 11: Genesis 18: 19: Exodus 4: 14

    I have before me to speak about the Lords knowledge of His people. The apostle in 2 Timothy 2: 19 brings the subject, in a general way, before us: The Lord knoweth them that are his. This is indeed one side of the seal, and the other side is, Let everyone that nameth the name of Christ depart from iniquity, for the foundation of God stands. This is a very important fact for us as we think of our brethren who are not available to us, and as seeking to maintain the fellowship of Gods Son to which we have been called. Whilst there is the precious word that blessing attaches to all Israel that are present at any time when the saints come together in assembly, yet we cannot but recognize that only a few are present; there are many others, and if we are near the Lord, we miss them. They are our relatives, spiritually, and have a place on the shoulder-pieces of the High Priest, and on the breastplate, a place in the divine counsels. So we miss them, and this should not be a mere theoretical thing but something felt, that there are many who are not available. 

    This two-sided seal that I have spoken of is a sort of mandate that the Lord has given to His people in our time, so that our position is not one devised by ourselves. It has authority in it; in a sense, it has as much authority as existed on the day of Pentecost. On the day of Pentecost, as a great many were converted and added, it is said of them, that they continued in the teaching and fellowship of the apostles. That means that they recognized the authority; it was not simply a teaching that they had acquired themselves, it was the apostles teaching which they persisted in, and the apostles fellowship. The teaching and fellowship had authority behind them, so that they were not merely a sect with their own peculiar thoughts. 

    Now our position today is equal to theirs in principle and detail as having this mandate behind it, and that involves the whole teaching of the apostles. That mandate applies to the present time as having recognized the confusion in the profession around us. There was no need of it at the outset, but it is needed now, because the position is questioned. Hence the mandate becomes of exceeding importance  the firm foundation of God stands, having this seal, the Lord knows those that are his; and, Let every one who names the name of the Lord withdraw from iniquity. We can stand in the presence of all our brethren  if we can only get them to listen to us  and tell them it is here we stand, we cannot do otherwise, the matter is imperative. If some do not listen, thank God for those who do! But as the prophetic word says, Yet will I gather others to him, with those ... that are gathered, but it will be a small percentage, a minority, and the feeling of sorrow must continue, if we are with God, as to their delinquency in obeying the mandate. Nevertheless the feeling of sorrow is allayed by the thought that The Lord knoweth them that are his. They may not be aware of it, but we are; it is that which we have in the seal. 

    I want to touch on the letters to the seven assemblies in that relation, for they synchronize with 2 Timothy. The addresses to the assemblies show that the Lord not only knows them that are His, but He knows where they are. He knows all about them; He is conversant with all the circumstances attaching to them, whether viewed ecclesiastically or otherwise; hence in the passage I have read. He says, Behold, I stand at the door, and knock. The Lord is not content with simply knowing them that are His, but He is seeking them out, not silently, but loudly, as persistently knocking. It is a continuous thing, Behold, I stand at the door and am knocking. 

    It is a comfort to those who know Him, and are sympathetic with Him, but it is also a challenge as to whether we have part in the knocking. Though the Lord Jesus speaks to the assemblies in this symbolical way, as walking in the midst of them, He is not corporeally there, He is in heaven, but He serves them mediately through others. As walking in the midst of the assemblies in a spiritual sense, it is through others that He is exercising this service. That brings exercise as to whether we are in His hands as regards this knocking. 

    The Lord says in chapters 2 and 3, I know. It comes like balm to ones soul. Others do not know what our circumstances may be, and thus we are deprived of their sympathy. It may be soul trouble, or business trouble, or family sorrow, but the word, I know from the Lord is like heavenly balm. Seven times over it occurs in these chapters, covering all the saints from that time until the rapture. The first things He speaks of as knowing are commendable things, and this would encourage us, for, whatever trouble souls are in, the Lord says, I know, and He commends us in things which, perhaps, we may have forgotten. But then His faithfulness requires that He should call attention to other things; it may be the things that have brought on the sorrow. We should know what has brought on the sorrow, but He does not fail to tell us what has brought it on. Others may conjecture the cause, but it is often hidden and known only to God. 

    In Jobs case, the real cause of his sorrow, as calamity came upon him, was not known to Job himself at first, though he held fast his integrity. It was a long process of the chiding of his friends, and the faithful presentation of the truth through Elihu, until finally, the Lord Himself, in unfailing faithfulness, 

    brought home to him what the real root was, so that he said, now mine eye seeth thee. What a wonderful experience to be brought, through discipline, face to face with God, so as to say, now mine eye seeth thee! 

    What I particularly had in mind in regard to this knocking on the part of the Lord, is His unfailing faithfulness in the present moment. Whoever they may be, or wherever the Lords people are, He knows them, and He knows their circumstances, and He continues knocking. The knocking requires that He knows the towns and the villages and streets and the numbers on the doors of the saints; and the object is, if any one hear my voice and open the door  think of the Lord of glory, the Upholder of all things, the Creator, knocking at the door! It is most touching, and it ought to challenge us, as to whether we have part in this service. If any man open unto me, I will come in unto him and sup with him, and he with me. 

    In the gospels we see how He goes after the sheep; the Shepherd will go to any length after the sheep. You will remember the journey to Emmaus  it was a distance of sixty furlongs, and He would have gone further for He will go to any length in order to secure the return of a wanderer. He made as though he would go farther, it is to remind us of His patience in following up those who have wandered from Him. With the Lord Jesus this kind of service will go on, and the present time calls particularly for this service of knocking, knocking at the doors of His people; and then there is the offer to the one who hears His voice, I will come in unto him and sup with him. He has His own way of knocking. It is not a corporeal action but a spiritual movement which would convey to that one that He has a place to which He would invite him. He would say as it were, I will come in to you, and sup with you, but I have a better place in which you may sup with Me. Think of supping with Him in His place! He would invite you to it as He did the disciples who left John the Baptist in John 1. When they asked, Where abidest thou? He said to them, Come and see. We may be assured they were pleased to stay there, it was not irksome. The Spirit of God tells us, They abode with him that day. 

    From Acts 9 I want to show how the Lord acts in detail: Saul representing one whom the Lord would serve, but through another. We are shown the way of His doing it now. Saul has to come to it, that he is to learn from other believers, and we also have to learn that way. There are those who assume that it is not necessary; but let it be understood by everyone here, that you have to learn from other believers. The Lord will not allow anyone to pass by His people, those who love Him; for in principle, they are the assembly. Everyone who, like Saul, has come under the direct ministry of the Lord, will be sent by Him into the city, and there it will be told him what he is to do. This is a very important point to any one who seeks to learn. There is the teaching, but there must also be the learning, and I must understand through whom the teaching is to come. It may be humbling to find that I have to learn from persons I regard less than myself. Thus Jesus tells Saul that he should go into the city to be told what to do, involving that he must learn from persons who were of much less account in this world than he. It is a salutary lesson. Saul said, What shall I do? which was right, and the Lord could have Himself told Saul what to do, but He said, Go into the city, and it shall be told thee. One would say to anyone in christendom that he has to learn, not from the hierarchy, but from persons of no religious reputation in this world. 

    The Lord not only knew the city but the name of the street, and the house in which he was. The Lord had His eye on that man, and He has His eye on every one of His own, but especially on one who like Saul is in the throes of concern about his soul. He said to Ananias, Behold he prayeth. The Lord knows anyone who is praying genuinely, and will not fail to help him; it may be by sending someone to him. We are very slow to move at His bidding; but if there is one praying, the Lord has someone whom He can send to him. So the Lord sees to it that Ananias goes, for chapter 9 stresses the idea of His authority. It is very comforting that the Lord not only knows them that are His, but He has authority to obtain service from them. So Ananias goes and lays his hand on the praying man and says to him, Saul, brother. He serves in the spirit that he has gathered up in the presence of the Lord. The Lord knew what was going on in Sauls soul, and that he was praying, and so He sends His servant, having fitted him for a service to be rendered. It does not appear that Ananias was a distinguished servant of the Lord, for he is never spoken of afterwards except by Paul, and then it is in relation to this incident. So the apostle has to begin to learn from one who is of much less account than himself, from one that he would despise naturally perhaps. 

    The history of Abraham in the Old Testament amplifies this. He is properly Abraham, the believer. He stands out as the father of all believers; but what is said by Jehovah in Genesis 18: 19 is, I know him. Not only in the sense of Timothy, as merely one of the elect, but He knows him as one who will command his house after him, to keep the way of Jehovah, to do righteousness and justice. 

    It is a very important matter as to how the Lord knows us; in relation to our houses, is the point here. He visited Abram according to chapter 17, and had carried on a holy conversation with him, telling him that He was the Almighty God, and showing His power. Then, having changed his name to Abraham, He gives him the covenant of circumcision, and we are told God went up from Abraham. This is most interesting, Jehovah having to do with a man who has a house, giving him the covenant of circumcision and then leaving off talking with him. What will Abraham do as left alone? You remember in the gospels how it is said the Lord laid His hands on the children and departed. What happened afterwards? The children were left with those responsible for them. 

    So here He went up from Abraham, and Abraham, we are told, circumcised all the men of his house that selfsame day: that is to say, he is proved to be the keeper of Gods commandments. Presently, Jehovah comes back with two others. How great a favour! It is a household matter. One of the most humbling things is to see believers seeking to go on with the Lords people, while the children are allowed to go on in the world. Not so with Abraham. Jehovah says, I know him that he will command his children and his household after him. He came back to Abraham, and came back in company, and moves on; and Abraham stood yet before the Lord. Abraham is not one who wishes the meeting to be shortened. Think of the grace shown in this second visitation  the honour that Jehovah should wait with the other two until Abraham brought the refreshment! God dignifies a mans household on the basis of faithfulness  and then He tarries with the patriarch as he intercedes for Sodom. Jehovah had said, Shall I hide from Abraham that thing which I do? ... for I know him; He knew him as a father, as a husband, and that he would command his children, and his household after him. Thus he is the friend of God. In this chapter we learn that God conveys to us what He is about to do, because of faithfulness in our houses. 

    I pass on to Exodus 4 in speaking of how the Lord knows us. Moses was complaining that he was not ready for his mission, for the great honour of being sent to Israel. He said, I am not eloquent ... but I am slow of speech. It may be that there are those whom the Lord would call into His service, and who are slow to move  but the need is great. One has often gone over the incident of the loosing of the colt in the gospels. Matthew tells us that the Lord had need of them; that is He needed the ass and the colt, which would be an allusion to the formation of a meeting. The Lord has great need of new material, but such material as Matthew suggests  two of you (two of the assembly). Mark says, the Lord hath need of him. He needs a servant. The need is great. Some of us who move about in service know how great it is. The Lord has need of those who can serve His people, but He never sends us at our own expense. He will furnish us with all that we need. He is not an austere Master. 

    Luke says the same: The Lord hath need of him. In John, He does not send the message at all. He finds a colt Himself and sat on it. What does He do? I would say to young brothers, be sure you are found. He is finding those who are spiritually available and He will continue to find such. How great an honour to that colt, that he should carry the KING into the royal city! Thus the Lord is seeking those available in view of the continuance of the service, that is what is going on now. It is a question as to whether the Lord knows any of us to be as He requires. 

    He has appointed Moses to His service, but Moses said, I cannot speak. Then Jehovah says, Is not Aaron the Levite thy brother? I know that he can speak well. One prays continually for such an one as this, Aaron, the Levite, thy brother; one not hitherto mentioned, though he is now eighty-two years of age. We may be assured there are many such, and the Lord gives us to understand that He knows just what we are capable of. The first thing is that Aaron is a Levite. We have never heard his name before but he was there, and the Lord knew what was in his heart. He is a Levite, and we shall understand what that means if we read Exodus, Numbers, Deuteronomy, Joshua and Chronicles. It is a question of what Jehovah knew was in that man. 

    How blessed the thought for anyone desiring to serve the Lord, though he may be hidden away, his name not known amongst us, yet the Lord knows. He says of Aaron, I know that he can speak well. How He watches over us in secret! He knows the Gideons, the Aarons, the Davids  He knows they are suitable for an emergency. It is very beautiful in Aarons case, because he was ready: the Lord says, Behold, he goeth out to meet thee; and when he seeth thee he will be glad in his heart. I think that is what should be before us. If we are before the Lord in secret in regard to His service, He will bring out His Aarons, His Levites  and they will become polished shafts for His service. Let us not appoint them, for the Lord says, I know. The Lord has to do that Himself. He moves before us in the appointing of His servants. It is a matter of secret history. We know one another very little, but the Lord knows us from the outset. He says, I know that he can speak well. And also behold, he goeth out to meet thee. Moses had the light direct from God. Aaron could never have Moses place, but he was to be his spokesman. Alas, he envied Moses later, but he did not at first. 

    In closing I want to point out how a man like Moses, himself one of the most distinguished of speakers, can appeal for confirmation to Jehovah on the ground that He had said, I know thee by name. How he valued the fact of Jehovahs knowledge of him, not as in the sense of 2 Timothy, but according to his faithfulness. How God honours a man like that! He said of him, he is faithful in all my house. Mouth to mouth do I speak to him openly. He spoke to Moses face to face as a man speaks with a friend. Think of Jehovah coming down to the door of the tent, and speaking with him as a man speaks with his friend! How wonderful to be known thus! I link it with the word in 1 Corinthians 8: 3  If any man love God, the same is known of him. God honours those who love Him. How great the inducement to be a lover of God! Like Moses and many other devoted servants, so the lover of God today is known of him. 

  

  
    FRIENDSHIP WITH GOD, WITH CHRIST AND WITH ONE ANOTHER (JT 41)
    

    
    
  
  
    FRIENDSHIP WITH GOD, WITH CHRIST AND WITH ONE ANOTHER (JT 41)

    John 15: 13 - 15; 2 Samuel 15: 32 - 37; Genesis 18: 17 - 22

    My subject this evening is friendship  friendship with God, friendship with Christ, and friendship with one another. I have read these passages, accordingly, as speaking of this great subject  the Lord Himself speaking of it says, Greater love hath no man than this, that a man lay down his life for his friends. Ye are my friends, if ye do whatsoever I command you. Henceforth I call you not servants; for the servant knoweth not what his lord doeth: but I have called you friends; for all things that I have heard of my Father I have made known unto you. We have this great subject set out in the most perfect and concise way from the lips of the Lord Jesus, who Himself answers exactly to what is said in the Old Testament, there is a friend that sticketh closer than a brother  that is the idea of friendship set out absolutely in Christ; and every true christian knows that He is a Friend above all others. 

    Before proceeding with the subject in a positive way, I may say a few words about friendship with the world. If there are any here who are cultivating friendship with the world, they are not likely to have much interest in what I have to say about friendship with God, friendship with Christ, or friendship with the people of God. James tells us that friendship with the world is enmity with God (James 4: 4)  a most solemn statement  so that if there is anyone here who is friendly with the world, he or she would not be interested in what I am saying about friendship with God. James speaks very strongly, and other scriptures are full of denunciation of friendship with the world. It is an insidious thing, and comes out even in a man like Jehoshaphat, for instance  he was a very honoured man and used of God, but he cultivated friendship with the world. Jehu charged him with it and said, Shouldest thou ... love them that hate the Lord? (2 Chronicles 19: 2)  a very simple and forceful way of putting the matter. How often that is the case with many of Gods people! They love God, as Jehoshaphat did, and yet go far in forming alliances with worldly people in marriage or in business. But we have this word which shows that it is abhorrent to God and inconsistent with the light which we profess to hold; so James warns us and says if you are on terms of friendship with the world you are at enmity with God. Let us face this matter; whatever excuses we may bring in, if friendship with the world exists we cannot hide it from God. He is not occupied with outward appearances, but with the heart. His word is sharper than any two-edged sword, ... and is a discerner of the thoughts and intents of the heart. Neither is there any creature that is not manifest in his sight: but all things are naked and opened unto the eyes of him with whom we have to do; for even if we are to be shut out of the presence of God for ever, we have to do with Him  whether as converted or unconverted persons, we all have to stand before the judgment seat of God. Christians do not stand before Him at the same time as unbelievers, for their matters are settled before  but we all have to stand before God; hence the seriousness of friendship with the world. 

    James also tells us that Abraham was called the friend of God; others in the Old Testament had said it, indeed Jehoshaphat, to whom I have referred, said that Abraham was Gods friend. Isaiah says it, quoting Jehovah Himself as saying Abraham, my friend. 

    Now we want to see what friendship with God implies. It means that God is pleased to take a man into His confidence. A friend opens up his mind to you  he confides in you. It is a question of confidence. God knows everything, but then it says, If any man love God, the same is known of him. This is a distinction. He would regard you as a lover of His. God calls His friends by name. He says, Shall I hide from Abraham that thing which I do? He knows every one of His lovers. Everything works together for good to those who love Him. He speaks of the thousands of them that love me. He knows them by name and He gives us to understand that He knows us by name. You see that in Abraham, from heaven that name was called twice at one time (Genesis 22). Think of having your name sounded out from heaven! Moses name was sounded out twice also (Exodus 3). Where there is evidence of love for God the name of the lover is delightful to Him. It is written in heaven. Heaven called to Abraham: Abraham, Abraham, and later Moses, Moses. Jesus called to Saul: Saul, Saul, and God called to Samuel: Samuel, Samuel  all showing the interest of heaven. And so Scripture says, If any man love God, the same  that is, that particular person  is known of him. All this should be a great incentive to us that we should maintain friendship with God. 

    But then there is more than that. He says: I can trust you! I do not know of anything more to be desired than to be trusted by God, and so it says here of Abraham: Shall I hide from Abraham what I am doing? And immediately He gives the reason for this  that Abraham was trustworthy. God was about to overthrow Sodom and Gomorrah. God came down as to this. He heard the cry of Sodom and Gomorrah. Of course He knew what the cities were without coming down, but coming down shows His infinite fairness, that as to just what the state was, all should know that the judgment was according to first-hand knowledge. And then He says, Shall I hide from Abraham what I am doing? ... For I know him that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice. These are the reasons God Himself affords for entrusting this information to Abraham  the overthrow of Sodom and Gomorrah, meaning in type the overthrow of the world. What a great position a friend of God has  he knows what God is about to do, he knows more than the statesmen! The friend of God gets the divine secrets  and one would urge upon the brethren the importance of this matter from the standpoint of the testimony. Some might ask: Has God in mind to let the world run on in wickedness? But the world is in reconciliation at the present moment. God is not imputing trespasses today and He is ordering everything through the powers that be, to keep the highways open for the saints. The time is not far distant when God will wind up the whole matter. God has told us beforehand that the day is fixed and recorded in His calendar when the history of the world will be finished in judgment. 

    We have an example in Daniel of one who was concerned for God. He lived to be a very old man and had a great deal to do with the government of the world. He was employed by the kings of Babylon and Persia, and continued to the reign of Cyrus. Daniel was concerned about the end of matters  about the mind of God. He had plenty of distinction in his service but he wanted the mind of God, especially as to what relates to Israel. 

    Daniel prayed, as we read in chapter 9, and a messenger was sent from heaven  no less than the angel Gabriel. He says: At the beginning of thy supplications the word went forth, and I am come to declare it; for thou art one greatly beloved (verse 23). This is written for every lover of God, everyone who thinks for God, who intercedes and prays. Daniel says, I Daniel understood by the books that the number of the years, ... for the accomplishment of the desolations of Jerusalem, was seventy years (verse 2). 

    It is most important to read the prophets, especially in the light of these things. Paul said to Agrippa believest thou the prophets? Do we all read them? Daniel read Jeremiah  he knew by the books, referring to Jeremiah, that seventy years were determined, and he began to pray accordingly; but he got more light as to the matter even than Jeremiah, and his own book testifies to this. He got light as to the exact time of the restoration of Israel to their own land. First the city would be rebuilt, but after sixty-nine weeks it would be destroyed and there would be one week to run. That week, or part of it, is pending and is about to be resumed, as the book of Revelation plainly teaches. I do not want to speak on prophecy, but just to make clear to you Gods mind in the book of Revelation, and Christs discourse on this subject with His disciples recorded in Matthew, Mark, and Luke; and that we as understanding it may pray intelligently as waiting upon God. He imparts His mind to us and we thus acquire the character of friends of God. 

    I read the passage in Genesis, because it sets out the divine thought as to a friend of God. We get a wonderful picture in this chapter. It says: Abraham remained yet standing before Jehovah  as His friend he would have a sense of liberty there. And Abraham drew near  how pleasing that would be to God! He says to Jehovah: There are perhaps fifty righteous within the city: wilt thou also destroy ... the place for the sake of the fifty? And the Lord says, If I find at Sodom fifty righteous within the city, then I will forgive all the place for their sakes. See how beautifully Abraham pleads for his relatives! and we may do the same for our fellow christians. There are many of our fellow christians today who are linked with the world, building it up and glorying in building it up. We wish their deliverance out of it, we do not want our brethren destroyed with the world, we want them taken out first. God is still patiently waiting upon men that they may be saved, and we desire that all our brethren should be taken up with the Lord to be with Himself. If there is one here who is linked with the world, the Lord would draw you out in view of the judgment that is pending. God says to Abraham that He would forgive the city if there were fifty righteous in it. Abraham had put the figure too high, 

    so he gradually drops until he comes to ten, and Jehovah says, I will not destroy it for the tens sake. But there were not ten righteous persons in Sodom. When the time came there were only Lot, his wife and two daughters  four in all, And his wife looked back from behind him, and she became a pillar of salt. She was typically a nominal christian  a worldly woman, and her daughters were like her. You see therefore how little influence for good Lot had in Sodom  even his sons-in-law regarded it as jesting when he urged them to leave. Is it not a warning to us fathers, mothers, uncles, aunts, brothers and sisters as to what influence we have with our relatives? Only three escaped from Sodom, and had it not been for the angels urging them, even taking them by their hands to lead them out, none would have escaped; it was, as the apostle Jude says, Snatching them out of the fire. We do not want to be found lingering in the world. 1 Corinthians 11: 30 - 32 shows the divine urgency that christians should not be condemned with the world  many were sick and some had fallen asleep to prevent this. Abraham stood where Jehovah had conversed with him and saw the doomed cities burning, feeling the judgment, but still the friend of God. 

    I want now to go on to the thought of friendship with Christ. I wish to illustrate it with the types, as we hardly ever get a clear view of things until we bring the types in. Hushai is called several times Davids friend. What you see is, that he came into Jerusalem as Absalom came into Jerusalem. Absalom is a type of antichrist, that feature of him that has got into the sphere of christian profession  Christendom is marked by what is seen in Absalom. Absalom is an out-and-out opposer  an ungrateful rival of his father David. He had been secretly traitorous, but now he has taken up a public position as in rebellion against his father. 

    Hushai came into Jerusalem. Absalom came in at the same time, and the idea is that Hushai is to be an over-thrower of Absalom. What is it but that true christians are to be over-throwers of the usurper?  the spirit of antichrist whether in this city or any other city. There is that which restrains and it will restrain, that the personal antichrist should not come, 2 Thessalonians 2. There can be no doubt that the Spirit of God and the assembly are included in this. Has it ever occurred to you that in our prayers, our feelings, our thoughts, God is using us just as Hushai was used by David to overthrow the kingdom of Absalom? And, we may say, he did overthrow it. You will notice how Hushai was sent back to Jerusalem to defeat the counsel of Ahithophel. In this world there are wise men which the world would use, and the presence of the Spirit here in the saints would expose them. For a hundred years the whole system of apostasy has been exposed  by whom? By those who are the friends of Christ. Ye are my friends if ye practise whatever I command you. He says as it were, I have attested My love in dying for you, prove your love, therefore, by doing what I say. He says further, all things which I have heard of my Father I have made known to you. They were the depositories of His thoughts, and He calls them His friends accordingly. They were left here as such and would maintain the rights of Christ against all His rivals. The apostles, and many others who followed in the spirit of loyalty and faithfulness to Christ, have gone to be with Him, and now it is our privilege and responsibility to continue these marks of friendship to Him to whom we owe everything. 

    David says, Hast thou not there with thee Zadok and Abiathar? There were also Ahimaaz and Jonathan, and added to these there was a maid who also served  remarkably like the little maid of Naaman  and she became a link for conveying the information to David which led to the complete overthrow of Absalom. It is a remarkable thing how the defeat of Absalom is effected by means of these five men and the maid. The idea is a divine system of things here, although small and hidden; and, correspondingly, while the Holy Spirit is here, while lovers of Christ are here, while lovers of God are here, apostasy is held in check; but when they are taken away there shall be manifested the man of sin. You thus see, dear brethren, how great the position is! 

    Then finally there is the thought of friends of one another. The apostle John is writing his last letter; the third epistle says, The friends greet thee. Why did he say friends? He did not say christians, he selected the suitable word, he meant persons who confided in one another, who loved one another. We may assume that he learnt friendship from Christ in leaning on His bosom, as we have seen; and he records Him as using the word friends in its truest sense. We must learn everything from Christ, and we learn in Him a friend that sticketh closer than a brother. John learnt it, as I said, in the bosom of Jesus, he learnt from the Lord in the place of love. I believe he is the last of the apostles  he lived to be a very old man, but he carried on in love. His ministry is full of the thoughts of love; that we are to love one another and keep ourselves from idols  keep ourselves from idolatry and all that is antichristian. And so he speaks of those with him as the friends  the friends greet thee, and also those with Gaius  Greet the friends by name. In those days the enemies were always attacking, the lives of the saints were exposed, and therefore they needed particularly to confide in one another. Today the same conditions exist, only more in a spiritual sense, and so the need of true friendship amongst us, that the brethren should dwell together in love, and confide in one another, that we should be transparent and each know that the other would not betray him but rather protect. John says, The friends greet thee. That is not a mere handshake but a salutation that comes from the heart  from friend to friend. As Jehu says to Jehonadab, Is thy heart right, as my heart is with thy heart? That is, he challenges his love, his candour, and Jehonadab says It is  he was true; that is what is needed in the fellowship today. We are to be friends, confidants of one another. 

    The friends are all known by name to each other. John says, Greet the friends by name  every one of them. Paul writing to the Romans sends twenty salutations, each one saluted and called by name. How beautiful for them to be known in that way by heaven! The apostles were representative of heaven, speaking in the power of the Spirit they would convey the mind of heaven. 

    Well, I hope what I have had in mind is clear to you  as it is essential to our salvation at the present time that the thought of friendship with God, friendship with Christ and friendship with one another, should be maintained. 
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    THE NUMERAL THREE IN TESTIMONY (1) (JT 42)

    Genesis 18:1 - 10; Genesis 18:16 - 21

    JTWhat is to be observed in the divine operations is that God operates sovereignly, irrespective of conditions; indeed, in spite of them, as in Genesis 1. He also operates because of conditions; because of favourable conditions. This is what appears in this section of Genesis, and what is in mind is that we may see how, as conditions are favourable, we have increase of intimacy, God making Himself known more fully and familiarly, for it is His thought that He should be with men in holy familiarity, and that they should be with Him also in holy reverential familiarity. 

    It is thought that this passage helps us to see the revelation made in the New Testament of that into which we are baptised. It is said that the nations were to be baptised to the name of the Father, and of the Son, and of the Holy Spirit (Matthew 28: 19). The events recorded in the gospels are not always in the order in which they happened in the Lords life here. They were written later, by chosen vessels, evidently in relation to conditions then existent, such conditions as would enable saints to understand what was written. What the gospels present is largely confirmation of the apostolic testimony. Testimony had been rendered orally, and the gospels, although going further, are the confirmation of it. The testimony being rendered, and having been effective, conditions existed enabling the Spirit of God to present what He intended to present in the several gospel narratives. So in Matthew the Trinity is formally presented after the baptism of Christ, both the Father and the Spirit coming into view. Secondly, in His resurrection, He directs His apostles to make disciples of all the nations, baptising them to the name of the Father, and of the Son, and of the Holy Spirit. The great thought of the Deity is thus set before us in an ordered economy into which the nations were to be baptised, and into which we are all baptised. Obviously the gospel was written because the conditions effected through the testimony of the apostles warranted it. It would be understood. The things alluded to would he intelligible, and hence, in the sense of moral instruction, the Lord would help us to see to conditions. The more they are according to the mind of God, the more spiritual advantages and privileges we shall have, the more divine overtures and incomings. So we might pursue the inquiry, beginning with this chapter as particularly representative of favourable conditions; having the numeral three in mind, as representative of complete testimony from God, here evidently, in regard to Himself. That is, He comes in; there is an appearing; not the first one, but it is a unique one; it is an appearing of three Persons to Abraham. What is seen shows that he was ready for it and was quite equal to it; that is what God delights in. It is a scene that affords great instruction for us in these days; instruction in regard to suitable conditions for God. The number three, applied here to Persons including Jehovah Himself, points to the fullest revelation, at least in figure, that God has made, and suggests that we are to be in familiar relations in that wonderful economy; in holy, respectful, reverential relations. We have in this book  just to make the outline clear  several instances of the use of three as complete testimony in various relations, such as the human race, developed, as we have it today, from three heads  Shem, Ham, and Japheth. Then we have the patriarchs, three of them in Genesis. Then, in the four ministerial books, that is to say, Exodus, Leviticus, Numbers, and Deuteronomy, we have three ministers, Moses, Aaron and Miriam, formally representative of God in the ministerial sense. So, throughout the later books, particularly the historical books, the same thing will be seen, the full testimony presented on this principle in relation to the various subjects of the books. That is what is in mind. 

    WJHHad you in mind that each appearing to Abraham was consequent upon conditions, except the first one, which was wholly sovereign? 

    JTThat is right. He dwelt in Mesopotamia when Jehovah appeared to him, and Joshua tells us that he served idols at that time, so that it was a wholly sovereign movement. It was in spite of conditions. 

    RemAbraham obeyed the call of God, and as obeying the call of God, suitable conditions were there for further disclosures. 

    JTThat is exactly what came out in Genesis 12. It says that God had directed Abraham to go into the land of Canaan and he came into it  into the land of Canaan they came  that is, he obeyed. It took some time, for his father took the initiative at the outset, and Stephen says that it was after his father was dead. That is to say, the natural hindrance was removed; he came to the land of Canaan, and as there, Jehovah appeared to him again, and that would be on account of conditions. He was moving in obedience. 

    EESLAre these favourable conditions difficult for us to provide for God? 

    JTWell I think we may see in the history of Abraham up to this chapter how difficult they are, and no doubt everyone present will recognise that the difficulties that Abraham had are just his. The first appearing was in Mesopotamia, according to Stephen, and it was the appearing of the God of glory. He had another appearing according to chapter 12, and built an altar, and called upon the name of Jehovah. But then he went into Egypt, and that did not afford favourable conditions  he lost ground. Abraham may be taken as representative of a man of faith in the history of his soul, showing what difficulties arise, and how they are overcome. So that he has to come back from Egypt; learning a lesson in that, and much that followed in his controversy with his brother Lot, and the conflict that he entered into to rescue his brother; all that was educational. I suppose every one of us has had to go through it more or less, and each one knows how extreme the difficulties of the path of faith are. So that after the conflict with the kings that fought against the king of Sodom he comes in for divine help, in Melchisedec. Then in chapter 15 we have for the first time the word of Jehovah, something perhaps, that has not been observed by us as studying the history of Abraham. There are appearings before, but the word of Jehovah is what tries us. It is said of Joseph that Until the time when what he said came about: the word of Jehovah tried him (Psalm 105: 19). The word of God enters the inwards. It is sharper than any two-edged sword, and penetrating to the division of soul and spirit, both of joints and marrow, and a discerner of the thoughts and intents of the heart. And there is not a creature unapparent before him; but all things are naked and laid bare to his eyes, with whom we have to do (Hebrews 4: 12, 13). That is chapter 15; a chapter we should take notice of. It is a searching, a crucial chapter; it is the word of God. As you will notice it says, After these things the word of Jehovah came to Abram. 

    GCHIs the trying process seen in the horror of great darkness that came upon Abraham? 

    JTThat is, I think, what involves the greatest crisis in our lives, that horror of great darkness. It is the outcome of the word. The epistle to the Romans opens it up to us. The word is the mind of God expressed. He earlier opens up great thoughts for us; a great perspective. Then what we are inwardly; what we are in ourselves, and the difference between God and us comes into evidence. The word opens up Gods mind; and we have to compare ourselves with the mind of God. 

    ESWIs that fully answered to by the Lord Himself in Gethsemane in His words, My Father, if it be possible let this cup pass from me (Matthew 26: 39)? 

    JTThere you see that the Lord understood well what the Fathers mind was, and what He had to go through in consequence. There was nothing in Him at all to be disclosed contrary to that, but in the case of each of us there is. It is what is contrary in us that brings in the crisis; can I stand it? 

    QuesIs that why such stress is laid on the prophetic word in our day? 

    JTI think so. God is helping us on that line. It is a question of the mind of God at any given time, but particularly His mind as compared with mine. Abraham was complaining, and then he says to Jehovah, How shall I know? It says in chapter 15: 6, And he believed Jehovah; and he reckoned it to him as righteousness; and in verse 8 he says, Lord Jehovah, how shall I know that I shall possess it? How shall I know? The way to knowledge; the way to reach the promises that are for us; the way to the purpose of God; all these enter into the answer to this question. 

    QuesIs the way to the knowledge of the mind of God by first seeing that there is obedience to the word of God? 

    JTWhat you get in John 14: 15 - 23 is tabernacle conditions. The Spirit was to come on the ground of the disciples keeping the Lords commandments, according to Gods great principles. He spoke, and it was done; he commanded, and it stood fast (Psalm 33: 9). Then in view of remnant times, the Lord says, He that has my commandments and keeps them, he it is that loves me (John 14: 21). And when inquiry is made as to how it is that the Lord would manifest Himself to the saints and not to the world, He says, If any one love me, he will keep my word (verse 23). The word deals with what I am. It deals with my inward motives. If I am to provide conditions suitable to God I have to deal with myself; my inward motives and so on. 

    ESWIs the link between love and knowledge seen in 1 Corinthians 8: 3, where the apostle says, If any one love God, he is known of him? 

    JTQuite so. The word here in Genesis 15, the word of Jehovah, leads to this inquiry on the part of Abraham. How shall I know? Then God directs him what to do; He says to him, Take me a heifer of three years old, and a she-goat of three years old, and a ram of three years old, and a turtle-dove and a young pigeon. Jehovah did not add more, but Abraham proceeded to carry out the divine word: he took all these, and divided them in the midst, and laid the half of each opposite its fellow; but the birds he did not divide. And the birds of prey came down on the carcases; and Abram scared them away. And as the sun was just going down, a deep sleep fell upon Abram; and behold, a horror, a great darkness, fell upon him. That is what the word brings out. I am referring to the remarks as to the humble and contrite heart  that it is the effect of a process, it is a point reached, God looks towards that man. John 14 would show that He comes to that man, and this passage in Genesis 18 shows that He comes in a familiar way, in company, to such a man. 

    HMOn the side of spiritual development, does the tree mentioned in chapter 18 suggest the matured growth of what had been originally planted in Abrahams soul? 

    JTThat is good. Abraham said to them, Let now a little water be fetched, that ye may wash your feet, and rest yourselves under the tree. There is something there that God, using reverential words, may shelter under. It all brings out the familiarity that enters into the occasion and points to a state in Abraham, the man of faith, that answered to the mind of God. There was nothing in Abraham to repel; on the contrary, 

    conditions were such as afforded convenience, comfort, and restfulness to God Himself, and those with whom He came. 

    HMWas not that tree Christ characteristically? It had developed in spite of adverse circumstances. 

    JTJust so. I was endeavouring, in passing on from chapter 15, to show how the state is reached that God can approve and rest in. Chapter 15 is, I think, the internal process, and that is the most difficult with us, for our minds take in subjective truth much more slowly than what is objective. 

    GAvSAre you indicating that the horror of great darkness was a necessary exercise for Abraham to pass through if he was to provide these restful conditions under which God would be able to make His communications? 

    JTThat is the truth, and moreover what Abraham passed through was anticipative of what his seed were to pass through. It was included, I think, in the four hundred years. The period that is spoken of as four hundred years includes this extraordinary experience of Abraham and points to the fact that God had in His mind that all His people must come into this. We have to go through this process in order to reach the promises. The very experience is confirmatory. It is said, behold, a horror, a great darkness fell upon him. And he said to Abram, Know assuredly that thy seed will be a sojourner in a land that is not theirs, and they shall serve them; and they shall afflict them four hundred years. But also that nation which they shall serve I will judge; and afterwards they shall come out with great property. And thou shalt go to thy fathers in peace; thou shalt be buried in a good old age. And in the fourth generation they shall come hither again; for the iniquity of the Amorites is not yet full. And it came to pass when the sun had gone down, and it was dark, that behold, there was a smoking furnace, and a flame of fire which passed between those pieces. That is the great truth that comes before the soul here. How the whole matter of Gods purpose and of the believers condition is solved in the death of Christ, but Abraham had to go through the thing in the horror of great darkness. You have a period here of four hundred years, which does not apply properly to the actual sojourn in Egypt. It is obviously spiritual and includes what Abraham was going through; for four hundred years would be more than, as it says here, four generations. The four generations allude to the actual stay of the people in Egypt, but the four hundred years must include what faith goes through in order to know and embrace the promises, and thus you come out with great property. The property is to make conditions for God so that He may be with us (see Exodus 25: 1 - 8). 

    QuesWould you say that the psalmist gives expression to it in a personal way  Search me, O God, and know my heart; prove me, and know my thoughts. And see if there be any grievous way in me; and lead me in the way everlasting (Psalm 139: 23, 24)? Is not that the searching of God and the conditions reached that God finds favourable? 

    JTI think so. You are enabled thus to call upon all that is within you. The great wealth that we have, refers to what we are spiritually. They came out with great property, the passage says, and if I call on all that is within me, that means I have something to bring forth for God  to afford conditions for God. Chapter 16 is another difficulty, that is to say, the believer seeking to bring about right things but on natural lines, which is very often seen amongst us  efforts to provide things to meet the divine mind on natural lines, natural ability, but in chapter 17 Abraham is prepared for the great truth of circumcision. We are the circumcision, Paul says, who worship by the Spirit of God. That is a great point reached. 

    QuesDoes the teaching of Romans and Colossians enter into that? 

    JTQuite so. The teaching of Romans is in Genesis 15, but chapter 17 is the teaching of Colossians, and of Ephesians up to a point, though particularly Colossians. Circumcised with circumcision not done by hand, in the putting off of the body of the flesh, in the circumcision of the Christ (Colossians 2: 11). So that you find in chapter 17, that God enters into covenant with him, and He says to him, It is I. In verse 3 we read, and God talked with him, saying, It is I. Then God proceeds to speak to him of the covenant. You will see that God, speaking reverently, is the one party and Abraham is the other. He is coming on to familiar lines with the believer. God gives us to understand that He is dealing with us on personal, familiar lines; and He enters into covenant with Abraham, and changes his name. He changes Sarahs name also, and says in effect, I will bring you into the nobility and status that is proper to the believer in relation to heavenly things. He finished speaking to Abraham, as you will observe in verse 22; he left off talking with him; and God went up from Abraham. Think of that, the Creator of the universe speaking to a man, speaking to him, as it were, on equal terms. He says, It is I, and when He finishes the conversation he goes up from Abraham. Think of the dignity of the believer  from Abraham. What does Abraham do? He is left to himself. He orders circumcision in his house, and that brings out the state of things seen in this chapter. The divine word is carried out to the letter, and God honours that. 

    JDUSpeaking of honouring it, is there any connection with what is said by the Lord when He was baptised of John  Thus it becometh us to fulfil all righteousness? I was thinking of John, as conveying Gods word to Israel at the time. 

    JTThere is a correspondence there  a very good one, because it brings out the divine approval. As Jesus came up out of the waters, the heavens were opened to Him. That is really the fulness of what we have in chapter 18; the full recognition by heaven of that Person; that Man fulfilling all righteousness. The heavens were opened to Him, and the word to Him was, This is my beloved Son, in whom I have found my delight; and the Holy Spirit came down in the character of a dove, meaning that there was infinite complacency there. 

    HMSpeaking of circumcision, is it not most touching that the basis of it for us is the circumcision of Christ? 

    JTYes. We are told what it means, that is, putting off the body of the flesh  not a part of it. Philippians brings out the full thought: we are the circumcision; that corresponds to Genesis 18. Abraham was not taking it on partially, he took it on wholly as God gave it, and so in principle he is of the circumcision who worship by the Spirit of God. So that the circumcision of Christ deals with the flesh totally, and that is what God is aiming at, that we should reach the full end of the flesh, and thus have conditions such as He desires. We can scarcely limit what God would do for us, if we afford Him these conditions. 

    QuesAre not such restful conditions suggested at the beginning of chapter 18, and as they are there, we shall be ready for further developments. 

    JTWell, that is what happened. The first verse is a statement of the fact of the appearing; then we get details of it, as if the Spirit of God would open it up, and it is a beautiful scene. And he sat at the tent-door in the heat of the day. And he lifted up his eyes and saw, and behold, three men standing near him. The familiarity of the occurrence is most striking. God himself is present; in a figurative sense, the Trinity is foreshadowed. Three are there, and they are standing near him; they have nothing to rebuke. 

    WRWDoes the fourth verse suggest that we should provide refreshment for divine Persons? 

    JTThat is the next thing. What is so beautiful is that he has the liberty to do this. When he saw them, he ran to meet them from the tent-door. That is the position; he was at the tent-door in restfulness, and he bowed himself to the earth, and said, Lord. You see the intelligence. He is not at all darkened in his mind, or flustered by the extraordinary appearance. He knows whom to address. He says Lord; he discerns Jehovah. John says to Peter, It is the Lord. It is a question of spiritual discernment. 

    ESWWhy does he change from the singular to the plural in addressing these three? He says, Lord, if now. I have found favour in thine eyes, pass not away, I pray thee, from thy servant. Let now a little water be fetched, that ye may wash your feet, and rest yourselves under the tree. 

    JTIt is as if he sees that these other men were on the divine side. It is a suggestion, I think, of the Trinity, coming in where conditions warrant it, and Abraham discerns God in one of them and addresses Him as Lord. To us there is one God, the Father, and Abraham recognised God, but he recognised the other two, and speaks to them all in a collective sense. 

    GAvSIs such spiritual perception the fruit of what Abraham had gone through, and an indication of how spiritual perception grows with us? 

    JTWell, that is what is going on constantly. One observes in moving about, how God is working to lead His people on to assembly lines, enabling us to take our place in assembly, and to discern the Persons, and the relative positions of the Persons in the assembly. We are brought into an economy. It is not God as in light unapproachable, it is God as He has been pleased to come out to us, and how He is to be understood in the assembly; how the Persons are to be understood in the assembly. 

    GCMWould you say why it is that Abraham did not invite Him into the house, but to sit under the tree? 

    JTI think that what was suggested is right. The tree denotes the growth; it was a tree of Jehovahs planting. The Lord said, Every plant which my heavenly Father has not planted shall be rooted up (Matthew 15: 13). The psalmist shows what the divine planting is, and that the believer, as planted there is like a green olive tree in the house of God, and as a green olive tree he is recognised; God has respect to him. That is to say, God has respect for the spiritual development that is in the assembly. 

    WJHThe oaks of Mamre would confirm the position. 

    JTThat is another thought; another evidence of growth, showing what Abraham had reached in the point of stability as knowing God. 

    WJHI wondered whether the three preceding chapters really bring us to the thought of the oaks. 

    JTI think they do. The book of Genesis has the idea of stability, permanence; a point that the believer reaches through the divine process. The apostle says, in 2 Corinthians 1: 21, 22, he that establishes us with you in Christ, and has anointed us, is God, who also has sealed us, and given the earnest of the Spirit in our hearts. That is to say, the second letter to the Corinthians is stabilising. It is a great point in our history when we become stable; not tossed about, but able to stand up against all winds, and afford shelter to others too. The oaks of Mamre allude, I think, to the progress Abraham had made in his soul, and God recognised that. 

    GAvSDoes that explain how it is that, as the scene develops, Abraham indicates that he has at his disposal valuable agencies such as his wife and his servants, which all combine to produce conditions for the refreshment of the three visitors? 

    JTThat is good. There is a system of things; a proper household condition. It is a household of faith, which whilst it may apply to the believers house, is properly seen in the assembly, as it is said that thou mayest know how one ought to conduct oneself in Gods house, which is the assembly of the living God, the pillar and base of the truth. And confessedly the mystery of piety is great. God has been manifested in flesh, has been justified in the Spirit, has appeared to angels, has been preached among the nations, has been believed on in the world, has been received up in glory (1 Timothy 3: 15, 16). The mystery of piety enters into all this, involving how God could be here in such lowliness; manifested in flesh, but justified in the Spirit. All that was done was in the power of the Spirit. There was justification of the incarnation in what the Spirit did. We have here suggestively that state of things in the house, how all is under the direction of Abraham, and the divine Persons, you may say, are entertained; they sat graciously under the tree, as invited, until the patriarch brings forth what he has prepared. 

    GAvSDoes all this spring from stability, or does it contribute to the stability that is set forth in the oak? 

    JTBoth are true. This visit would be stabilising to Abraham and his house. Every divine visitation tends to stabilise us, and prepare us for further great occasions. It is from glory to glory. God is working to help us to get on more and more. The more the conditions are suitable, the more the overtures from God; the more visitations and privileges. Each visitation prepares us for another. 

    CSSWould you say that this delightful scene is reached only by obeying Gods word, walk before me, and be thou perfect? The apostle speaks of going on to perfection. 

    JTWell, I think that is the way the truth stands in this book. Enoch had walked with God, but God is looking for more than that from Abraham. He says, walk before me. He would see the gait, the proportions of the believer in his spiritual movements, and Abraham answers to it. God honours it here, in that He says in effect, I am going to make him My friend: Shall I hide from Abraham what I am doing? He is viewed as Gods friend here; God had come to him in the familiarity of a friend, saying, It is I, and held a conversation with him; now He comes back with two others. It is the idea of divine revelation, the three Persons, and all because of conditions. 

    CDIn speaking of the oaks of Mamre at the end of chapter 13, it says they are in Hebron. Does that not emphasise the thought of divine stability? 

    JTYes. It is a question of the purpose of God. As we have often seen, Hebron was built seven years before Zoan in Egypt. It refers to the purpose of God; what He is to have, and Abraham is now in the light of that, as it is said in 1 Corinthians 2: 7, wisdom which God had predetermined before the ages for our glory  hidden wisdom. In verse 19, God says, I know him. The apostle says, if any man love God, the same is known of him. Abraham is a typical lover of God, and God says, I know him that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice, in order that Jehovah may bring upon Abraham what he hath spoken of him. We see how God is taking account of the patriarch, who is considering for Him. He commands his children after him. That is, conditions provided by faith are to go on; God says in order that Jehovah may bring upon Abraham what he hath spoken of him. We reach a definite end on the ground of the provision of suitable conditions here, and that is what marked Abraham. In commanding his children after him he is thinking of the future, until the end is reached of the purpose of God. 

    MHWould you say Abraham was in the enjoyment of perfect love when he ran to meet God  perfect love casts out fear? 

    JTJust so. What one often observes in the assembly meetings is the want of it. If divine Persons come, They are to be understood. That is the point one would seek to have before us. Divine Persons are known in Their respective relations in the assembly, and, as discerned, there is movement. He ran to meet them. When he saw them he ran to meet them from the tent-door. That is, the position is right and he has liberty in it. The scene illustrates how perfect love casts out fear. 

    WJHThe conditions are so right in his tent, that it is evident that the very best that Abraham had there was devoted to God. 

    JTThen see the beautiful interchange of thought. He changes, as was noted, from the singular to the plural, and says to them, Let now a little water he fetched, that ye may wash your feet, and rest yourselves under the tree. And I will fetch a morsel of bread; and refresh yourselves; after that ye shall pass on; for therefore have ye passed on towards your servant. And they said, So do as thou hast said. It is not, Jehovah said. 

    ESWIs this intimacy with divine Persons learned first in our household settings, and then transferred to the assembly? 

    JTI think that is right. God has greatly helped us on the line of the household  what Paul in Galatians calls the household of faith. He has greatly helped us in regard to baptism, and bringing up the children, and He is giving great results. It is a constant theme of thanksgiving amongst the brethren; the great results God is graciously giving to His people in their children. I believe it is that He is honouring the For I know him that he will command his children and his household after him. 

    Parents are thinking of that, and God is thinking of them and honouring them, and showing them that He will continue the testimony, according to His pleasure. He means to carry on, and is honouring His people on that account. 

    GAvSWhat Abraham proposes to do here is much exceeded in what he actually does, and I am wondering whether that gives us an indication of why the Lord assented to his suggestion. 

    JTHe values our bounty and particularly the increase of it. What you find here, too, is that as Abraham ministers to his great visitors, they say to him, Where is Sarah thy wife? as if the question of the assembly is now raised. They said this, and then we have the bringing in of Isaac, that is, of Christ as Man, typically, and then the next thing is the removal of the world, as typified in the destruction of Sodom. God is going to have a world of His own. He is working out all this. The promise of Isaac is renewed; there is no doubt about it, and God regards Abraham as His friend; instructing him in regard to what He is going to do with the world. It is to be judged, and for what purpose? To fill it with Christ, and all the purposes of God in relation to Christ. In the patriarch there is no exulting over this, that Sodom was to be judged, though he knew how wicked it was, but rather he is anxious that the divine patience should continue. So Abraham becomes an intercessor. We have the great principle of intercession brought out in this setting. How patiently God allowed Abraham to go down as far as he wished in regard to the number of righteous persons that might be in Sodom, and then it says in the last verse: Jehovah went away when he had ended speaking to Abraham; and Abraham returned to his place. Jehovah does not go up to heaven now, as in chapter 17. The position is that God in going to judge the world at any moment; the judgment is imminent. Jehovah went away. He does not go up here, but carries out His will on earth. Abraham is His confidant. We have established here a great principle of friendship with God. What it is to be the divine confidant, to know what is to be done in regard to the world! 

  

  
    INTERCESSION (JT 43)
    

    
    
  
  
    INTERCESSION (JT 43)

    Hebrews 7:25,26; Romans 8:26,27; Genesis 18:16 - 33

    JTIt is thought that the subject of intercession will be of service to us. First, it is carried out by Christ, who, it is said, ever lives to make intercession for the saints; and then the Spirit, who is also said to make intercession for the saints; and then finally the service of the saints themselves as seen in Abraham. Indeed, it is the last I have particularly in mind, that we may see that intercession is linked with righteousness, the saints viewed as able to judge who are righteous; and that it may be seen that the world is still in reconciliation in view of the continuance of the gospel, so that intercession is carried on for it. 

    HHWould you say a word as to what you understand by intercession? 

    JTIt is our exercises Godward in regard of others, for their welfare according to the will of God, as distinguished from supplications, prayers, and thanksgivings, as seen in 1 Timothy 2:1; but it is intelligent definite service on behalf of others; you are thinking of them and acting on their behalf. J.N.D. has a note on the word in 1 Timothy 2:1: Personal and confiding intercourse with God on the part of one able to approach Him. Righteousness is particularly the basis. The Lord Himself in Johns epistle is spoken of in this connection, that is, as advocate with the Father, as righteous  Jesus Christ the righteous (1 John 2:1). 

    CGDoes it involve that we have some understanding of the mind of God for those for whom we are interceding? 

    JTI think it is intended to be specific in that way; Abraham clearly had in mind the persons he knew in Sodom. He begins with a number evidently beyond what he believed were righteous in Sodom. We have in 1 Timothy intercession for all men, and, of course, 

    we cannot specify each; but generally, I think, it is to be specific. It says here in Hebrews 7, Whence also he is able to save completely those who approach by him to God, always living to intercede for them; so that He has in mind those who draw near to God. What you would expect to be foremost in His mind is God, and what is for God, and therefore our minds are directed to what this epistle teaches, that is, we should draw near to God, knowing that the Lord is ever living to intercede for us in that connection. 

    AWRIs Moses going up to intercede for the people, a good example? 

    JTHe is a good example in that connection; but they were not drawing near to God; they were rather turning away from God, having made the golden calf. Still they were Gods people, at least in Moses thought of them, and hence he interceded for them. 

    MWBWith regard to the Lords own intercession for us, what is the divine object of it? Is it to preserve us in keeping with our place before God, or is it to maintain our place before God? 

    JTI think if you connect the matter with the verse just quoted it is drawing near to God that is in mind. 1 John 2 shows that if sin occurs, we have an Advocate with the Father, One who will see to that matter as well, and of course, that may happen in one who characteristically draws near to God; drawing near to God, evidently, is what is in mind in the high priest, for the allusion here is to Jesus ever living to make intercession, as it is said, for those who approach by Him to God, always living to intercede for them. It would be, of course, to maintain us before God, but having in mind that we are drawing near to God by Christ. 

    AEMWould the expression save completely bear that thought, in the previous verse? 

    JTJust so, covering a remark in 1 John, though the Advocate there is a somewhat wider thought than intercession. It involves intercession, but it involves that any matter arising, including a sin, is thoroughly attended to, and therefore, salvation completely is by Christ. The statement, he is able to save completely those who approach by him to God would cover the whole position, but the passage has in mind that we approach by Him. There are those who would approach otherwise, and were trying to at that time; approaching by Him is Christianity and He intercedes for all such. 

    HHWould you connect advocacy with priesthood? 

    JTIt is a part of the thought  another word, as we no doubt know. Priesthood is a provisional office, exercised by Christ in view of conditions here, that is, conditions in us and conditions in our environment, so that He is to have compassion on the ignorant and erring. Malachi says the priests lips should keep knowledge (Malachi 2:7). It is a wide range of service, underlying it is sonship; Christ as Son is Priest. 

    AMHIs the interceding to preserve us from characteristics which might hinder our approach and to keep us in accord with what is said of the Lord Himself in verse 26, holy, harmless, undefiled, separated from sinners? 

    JTI thought that. Verse 26 brings in what the persons are to whom He is priest; He became us. Such a One as is depicted in the chapter was needed because of the greatness of those to whom He is Priest. As I was remarking, priesthood covers a wide range, but it is provisional. The basis of drawing near to God is sonship; as in the primary thought in Exodus 4:23 Let my son go, that he may serve me, so in this epistle God is leading many sons, not priests, but sons, to glory; the priesthood therefore is a provisional thought, because of conditions in us and about us in drawing near in our relation with God; hence the priesthood is brought in in Exodus 28 in view of the service. God said, Let my son go, that he may serve me,(Exodus 4:23) and the priesthood is brought in for that purpose, that sons may serve Him in the priests office, or as priest. Aaron and his sons were to serve as priests, not here as sons, but in the capacity of priests, hence the great stress laid on the priesthood, because it is exercised in relation to conditions that will not always exist. 

    CGIs the Lords own priesthood based on sonship? I was thinking of chapter 5. 

    JTQuite so; it is what is stated; it is the Son. The Son is the Priest; the service is carried on by the Priest because of conditions in us, and the priestly service includes intercession. 

    AMHI would like to get a little clearer as to this subject of priesthood; as you say, it is a very wide one. There is a distinction, I suppose, between the Lord as Priest, being able to sympathise with our infirmities, and as in relation to God, as Minister of the sanctuary. Are you making intercession something additional to that? 

    JTWe need Christs intercession and priestly sympathy and support in every position, but we require it more in our ordinary or wilderness circumstances than as together in assembly, but we need it there also; Christ as Minister of the sanctuary is in charge of the service of God, and the bearing of His ministry is Godward. We need to be sustained there as with Him, so that we should take part in the service, and so must rely on His priestly grace there as elsewhere. We have such a one high priest ... minister of the holy places, (Hebrews 8:1,2). As Priest He would relieve us of whatever there might be to hinder us in drawing near to God. 

    GLThe Lord said, Simon, Simon, behold, Satan has demanded to have you, to sift you as wheat; but I have besought for thee that thy faith fail not (Luke 22:31); would that come into the category of the service you are speaking of? 

    JTCertainly it would, and very comforting it is; that thy faith fail not (Luke 22:31). Not there that he might not deny Him, but that his faith should not fail. 

    HHWould advocacy come in there? 

    JTI think advocacy went on in the whole matter. The advocacy of Christ is seen in that particular instance because the Lord took account of the whole matter as One standing by from the beginning to the end. The word denotes that He takes charge as before God of our matters, so that He foresaw what would happen in Peters case and provided against it in prayer, but advocacy is somewhat wider; His prayer was specific, as to Peters faith, but He was thinking of the whole matter and in due course He looked on Peter; that is advocacy. He is seeing to Peters repentance. 

    MWBThe word Advocate implies that the whole thing is under consideration and in His hand. 

    JTYes, that one is thought of before one sins is a very touching matter. The Lord is thinking of it before it happens and He may decide to let it happen, but He is watching the matter; it is a process, so that in Peters case He looked at him as the cock crew. He turned round and looked on Peter, showing that he was in His mind; not a thing was happening without Him, and He is Jesus Christ the righteous (1 John 2:1). He is there on that footing, and is the propitiation for our sins; but not for ours alone, but also for the whole world (1 John 2:2). We are on sure ground, so we can understand why the Lord allows failures to occur. He thinks of them before they occur, and the persons in whom they occur. Could He not prevent it? we may say; but He does not. He has something to work out. The prayer is only an item in the advocacy, the intercession is only an item, He is watching over the whole matter. But we must solemnly notice that in furnishing instruction on this subject, the apostle John says, These things I write to you in order that ye may not sin (1 John 2:1). 

    HHThen it says, with the Father in John, and in Hebrews God. Would you say a word as to that? 

    JTWith the Father, I think, is to maintain the dispensation in our souls; the Father stands for that. 

    The Lord is with Him as Advocate; He says, elsewhere, of righteousness, because I go away to my Father (John 16:10). On His own account. He was going to the Father according to John 16, but as Advocate with the Father He maintains us in the dispensation in view of anything that might overwhelm us; so that grace reigns. God is no different after, than before we sin; He has not altered; it is the Father. The Advocate would thus maintain us before God according to the dispensation. 

    AMHYou get the intercessory condition with Moses when the conflict is on with Amalek and Joshua. When Moses held up his hand, Israel prevailed; and when he let down his hand, Amalek prevailed. 

    JTYes. It is a remarkable instance. The situation is one whole in Exodus 17, that is to say, the position of Moses arms or hands reacts in the army below. It is a weak position and yet a strong one: it is a position that calls for faith, and the exigencies bring out what was there. It was not indicated at the outset that there would be such a state of things. Aaron and Hur were there, but the exigency of the moment brought out that there was enough to meet the opposition. It would seem as if Amalek might prevail, but in truth he could not; there was enough to overcome him, but it was a position into which faith peculiarly entered. Hence the Lord says, I have prayed for thee, that thy faith fail not (Luke 22:32). If my faith is not maintained, the position is weakened and it may become serious. I suppose Peters faith was preserved, and that was the result of the advocacy of Christ. 

    AMHSo that the faith element as indicated in Aaron and Hur coming in, would affect the movement of the army. 

    JTYes, and the stone is brought in. It is one whole, and you can only have that if faith is maintained. Christ remains on high, but we may not consciously be deriving from Him. 

    AMHThe verses in Hebrews 7 are to set Christ before us as interceding. 

    JTI think it is to maintain faith. Faith is one great thread running through this epistle. 

    GLWould the service of Moses, Aaron, and Hur represent what is in heaven, but faith would be maintained by what is on earth? 

    JTWhat was above was connected with what was below; faith must be the link between the two, and that is why the Lord said, I have prayed for thee, that thy faith fail not (Luke 22:32). Many get overpowered by what happens, but faith enables us to overcome; the dispensation is not changed by what I may do, or by what Satan does. Faith maintains this and makes room for God to come in. In a great disaster David strengthened himself in Jehovah his God (1 Samuel 30:6). 

    GLAnd the result is, as having experienced the service of Christ in this sense, there is greater spiritual capacity for the service of God. 

    JTExactly. Those who draw near to God by Him are thus helped; we become strengthened and assured and thus more competent in the sanctuary. Christ on high is always thinking of us, able to save us completely. 

    EGWhat does the stone suggest? 

    JTI think it is to bring in the solidity of the whole position; stone always suggests permanency. Speaking now of Exodus 17:9, Moses said unto Joshua, Choose us out men, and go out, fight with Amalek. It is a question of the authority of God. So Joshua did as Moses had said to him, and fought with Amalek: and Moses, Aaron, and Hur went up to the top of the hill. And it came to pass, when Moses held up his hand, that Israel prevailed: and when he let down his hand, Amalek prevailed. But Moses hands were heavy; and they took a stone, and put it under him, and he sat thereon; and Aaron and Hur stayed up his hands, the one on the one side, and the other on the other side; and his hands were steady until the going down of the sun (Exodus 17:10 - 12). Joshua broke the power of Amalek; the exigency was more serious than might have been anticipated, but it was overcome. Moses hands grew heavy, but this difficulty is met in Aaron and Hur, and I think the stone as brought in at the end is to show that the ground is sure. It may appear to be weak, but it is firm. What we have been remarking is important, especially as we have to own that sin takes place with each of us; faith maintains the link with God notwithstanding. It maintains us practically in the divine system in which intercession is a great feature. The idea is that what is up there is from the divine side, to sustain what is down here, and what is down here is to be sustained through intelligent faith by what is up there. 

    CGThough I may fail, the concern should be that my faith will not fail. 

    JTWhile faith is preserved the position will be maintained; restoration, if needed, will be effected. 

    CGThe Lords advocacy comes in and effects it. 

    JTPeters case is representative as to the advocacy of Christ, how He watches over His own in view of possible failure. He knew Peter and knew what would happen and allowed it to happen, but one thing stressed is that faith was not to fail, and the Lord prays to this end; and in due course He looked on him as the next needed thing, and Peter went out and wept bitterly. Advocacy in Him is that He followed the thing up, so in John 21 you get the complete thought; restoration is complete. 

    MWBIs intercession in Hebrews 7:25 that we may not fail, rather than that we may be recovered? 

    JTThat is how the truth stands there; in advocacy the Lord looks after the whole matter, even before the sin occurs, so that if any man sin, we have an advocate with the Father; the system set up to maintain us in keeping with the dispensation is in mind. 

    HDTDoes that link with the full assurance of faith in chapter 10? 

    JTIt is in view of it. The spirit of this epistle is to lead up to faith; to lead up to our drawing near to God according to the requirements of chapter 10, faith being essential in chapter 11. So the writer says, We are not of them who draw back ... but of them that believe to the saving of the soul (Hebrews 10:39). Jesus is able to save completely, but we believe to that end, to the saving of the soul; that is, our side corresponds with His side. 

    LCCDoes faith take account of the resources that are in heaven? 

    JTIt does. A great system exists for the maintenance of the dispensation and for the maintenance of believers in relation to it. What has been said of the battle of Rephidim helps as to this. The movement of Moses hands affected the army, and Aarons service also, indirectly, affected the army. 

    AJGWould you say that unless all this is effective, there will be no service of God in the sanctuary, alluded to in the next chapter? 

    JTThere cannot be. The epistle is to work out these things; the position is one of faith. The Lord is able to save completely those who draw near by Him to God, for He is always living to intercede for them. It is in view of drawing near to God; He is able to save completely all who do. The writer says we are of them that believe to the saving of the soul (Hebrews 10:39). You go the whole length, our faith carries us the whole length, but as in the system in which God has provided the means of support for us. 

    AWRWould you say a word as to its being in the setting of the Melchisedek priesthood? 

    JTThe intercession is not by the Melchisedek priesthood; it is the Aaronic service of Christ. Melchisedek is the order of priesthood, the service is Aaronic; 

    as to this we are to go back to the order of things in Leviticus for typical instruction. 

    Then, as to our subject, we have the Spirit to consider in Romans 8:26. This is another side of it, a very precious side because it is the Spirit in us here. Christ is above and the Spirit here, making the system a perfect one. What is here is in entire keeping with what is up there. 

    RemThe expression here (verse 27), according to God, would go along with what we have in Hebrews: things relating to God. 

    JTYes, the intercession for the saints is according to God. 

    AMHFor we do not know what we should pray for as is fitting. Do you understand that to mean we cannot gauge the scope of what we are asking? 

    JTQuite so. It is what is fitting. The passage brings out the perfection of the system, how the system is maintained in perfection by Christ up there and the Spirit down here. Faith is the link, as we have been speaking of it, but it is not brought in here. It is the Spirit as the link. 

    MWBIn what way does the Holy Spirit make intercession? Is it through the feelings of the hearts of the saints? 

    JTI think it is in that way; all He does Godward and manward is through the saints. He has not become incarnate. He employs, I apprehend, the saints. It is a question here of groanings, not articulated, that are understood in heaven. It is comforting, I think  our unutterable feelings in regard of God are known, the Spirit producing them. 

    MWBOne sometimes feels doubtful as to what to ask. You see a suffering saint, or a complex set of circumstances; would it be that the Holy Spirit in promoting feelings in us that we cannot express, would make intercession? 

    JTThat is what I understand. You lie awake, perhaps, at night thinking of the interests of Christ and the saints; you feel you cannot express in words the depths of your feelings, but still those feelings are not merely natural feelings, they are spiritual feelings, and groans accompanying them. It seems that that is in mind here. Through the saints, the Spirit operating in us, there is a perfect answer to what is up there. He makes intercession for the saints according to God. 

    GLThe subject is the groaning creation, pretty much, in these verses in Romans 8. Would what you speak of refer to the groaning creation, or would it apply to all prayers? 

    JTI think it enters into the whole system. We are part of the groaning creation, and we groan within ourselves, in spite of having the first-fruits of the Spirit, but when we come to groaning by the Spirit, then we have what fully answers to God. The system is perfect; what is brought out is the perfection of the system, not because we have faith, although that is assumed, but because of the presence of the Spirit. The range covered by the service of the Spirit in this chapter, even as to our family relations with God, is striking. Our knowledge of our family relations is by the Spirit witnessing with our spirit. So delicate are His services that we can distinguish that He has witnessed to our spirits, not merely to our mind, but to our spirits, that we are children of God. 

    AJGWhen they brought to the Lord a deaf man, the Lord groaned and looked up to heaven, and then said, Be opened. He is not recorded to have said anything to heaven; He groaned heavenward. 

    JTI am glad you mentioned that. It helps as to what heaven understands. It understood that groan. 

    PLWould you find it with Paul, painfully excited in relation to the idolatry at Athens, and then in regard of Corinth, pressed in respect of the word (Acts 18:5)? 

    JTI think that all fits. I hope we all are following, because the Lord would stress the perfection of the system into which we are brought. What is here by the Spirit corresponds with what is up there, even although it may not be intelligible to us; it is there, and believers are maintained by it. Household prayers are a very important part in the system and service of God. Wherever the Spirit is, we have what corresponds to what is in heaven. 

    QuesAs to the Spirit joins also its help, is it that you become conscious that you are speaking to God? 

    JTI think so. In like manner the Spirit joins also its help to our weakness; for we do not know what we should pray for as is fitting, but the Spirit itself makes intercession. He is taking on what you are doing; but not doing it without you. The idea is, you begin and He joins His help to you. You start and just wonder what you are going to say, and presently you find help; but the passage goes on to say, but the Spirit itself makes intercession ... for saints according to God. 

    HDTWould this section flow out of the thought of suffering with Christ in the earlier verse: if indeed we suffer with him (Romans 8:17)? Then the apostle goes on to say, For I reckon that the sufferings of this present time are not worthy to be compared with the coming glory to be revealed to us(Romans 8:18). 

    JTThe thought of suffering arising in various ways from the existence of sin in the creation runs through this part of the chapter. As having part in the creation, we are feeling things and the Spirit joins its help to our weakness as seeking to utter our need. You are conscious help is coming in and then the Spirit Himself makes intercession with groaning beyond, perhaps, anything we could make, but it is through us. The groans go up, I apprehend, from the believers heart. 

    MWBWould there be gain in our sympathetically entering into the circumstances of the saints in pressure and illness and so forth, so that the Spirit might work in us and produce this intercession? 

    JTI think so. It is a question of whether we feel things according to God. We are conscious how shallow our feelings are, but God would deepen His work in us, and it is through our feeling things. In Ezekiel we have the suggestion of persons who feel things being marked off, the men that sigh and that cry for all the abominations that are done (Ezekiel 9:4). The deep feelings of the saints afford the Spirit the opportunity; He is ready to help us in our weakness. 

    AJGIs that why the passage says, he intercedes for saints according to God? Not the will of God (which words are not in the original); it is not a question of His will exactly, but rather the Spirit participating in His feelings. 

    JTThat is what I was thinking, and the system is thus complete. What is current is according to God. 

    AMHThe Lord in the raising of Lazarus in Johns gospel prays, and says, Father, I thank thee that thou hast heard me;(John 11:41) and it is mentioned that He groaned (verse 38). 

    JTYes, and if you go on to chapter 12 you get a further thought; it says, Now is my soul troubled, and what shall I say? Father, save me from this hour. But on account of this have I come to this hour. Father, glorify thy name. There came therefore a voice out of heaven, I both have glorified and will glorify it again (John 12:27,28). The writer further says, The crowd therefore which stood there and heard it, said that it had thundered. Others said. An angel has spoken to him. Jesus answered and said. Not on my account has this voice come, but on yours (John 12:29,30). Things happen in this sense for the instruction of the saints. 

    M W R Are These two features of intercession, in Hebrews and then in Romans, to set us free so that we can take up what is seen in Genesis 18? 

    JTI think we might proceed there to bring out the intercession of the saints, as Abraham represents them, and how righteousness is stressed by Jehovah in the matter. We see how the patriarch lingered as if he understood the divine visitation to him, involving more than is seen in the beginning. Sodom was in mind; as it were, Jehovah came via Abraham in this matter: that is. He came in relation to the saints as those who intercede for others. It has in mind what He is going to do in the world, and the saints are to be with Him in it. In this connection Abraham is the friend of God (James 2:23). Heaven is looking for sympathy in what it is doing. Jehovah comes to Abraham, and Abraham receives Him beautifully. Then the chapter says the men rose up thence, and looked toward Sodom. That is a spiritual touch  looked toward Sodom. Sodom had been in mind really. They came in this way in relation to Sodom, and Abraham went with them to conduct them. The way of God is in mind at the present time. You might say God is on His way; this dispensation is on that way. It is a wonderful dispensation, although in a sense a parenthesis. God would draw us into what He has in mind, what is about to happen in regard of the nations, so Abraham went with them to conduct them. And Jehovah said. Shall I hide from Abraham what I am doing? This suggests that God would draw us into what He is doing. Since Abraham shall indeed become a great and mighty nation; and all the nations of the earth shall be blessed in him. For I know him that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice, in order that Jehovah may bring upon Abraham what he hath spoken of him. And Jehovah said. Because the cry of Sodom and Gomorrah is great and their sin is very grievous, I will go down now, and see whether they have done altogether according to the cry of it, which is come to me; and if not, I will know it. 

    Evidently Abraham was to understand the position. God is on the way and He is stressing that Abraham is to be brought into this, and the reason for it. It has a moral reason. Jehovah says, I know him that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice, in order that Jehovah may bring upon Abraham what he hath spoken of him. Then Abraham refers to Sodom, having in mind that if he is righteous, God is more righteous in regard of His thoughts about Sodom. The whole position is what God is doing and all is based on infinite righteousness, even as to what the cry was. That is certainly very important as to all matters coming under our adjudication; everything is to be seen as it is, nothing is to be taken for granted; everything is to be investigated. The men rose up thence, and looked toward Sodom (verse 16). And the men turned thence and went towards Sodom; and Abraham remained yet standing before Jehovah (verse 22). That is the position; God draws us into what He is doing, and we should tarry with Him with a view to intercession. 

    Now the question arises as to the judgment, and how many righteous persons there are, so that Abraham stands out here as one who can judge, and he speaks to Jehovah as the Judge of all the earth. It is a question of judgment, involving how many righteous persons there are in the city. 

    MWBI did not get your thought as to Abraham judging. Will you say more about it? 

    JTIn the passage we read, God honours him in that way. He says, I know him that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice  a great matter in regard of our care meetings and adjudication. Everything is right  based on righteous judgment. The Lord says, Judge righteous judgment (John 7:24). I think that is what is in mind. I believe Abraham is to be taken to represent the heavenly side, that is, the saints as a heavenly people, and this element is amongst them; we are to do justice and judgment. God says in effect in this scripture, I draw near to you in this matter and tell you what I am doing. God is ready to listen to all we have to say in our prayer meetings. 

    QuesAre you alluding to the assembly as taking up intercession, or individuals? 

    JTI should say both, but I think we are entitled to put a heavenly people into chapter 18. Abraham is the characteristically heavenly man and righteousness comes out in his family. Jehovah is speaking of the history of his family and they would be taught to do, and would do, righteousness and justice. That is what has come out in the history of the assembly, and today the saints are to judge righteous judgment. It is one of the greatest tests amongst us when the Lord gives us matters to adjudicate upon. 

    MWBIs the thought, there is a man who can rightly intercede? 

    JTYes, based on gracious yet righteous discrimination. To such a man God listens with the greatest patience. 

    CGIt would not only have reference to ones household, but to a local meeting. 

    JTJust so. The point for us is that we can judge aright, and this qualifies us for intercession. 

    QuesThe cry going up from Sodom  did it come up from Lot? 

    JTWell, we can understand how the righteous man, as Peter calls him, would feel the evil and utter his feelings to God. He was distressed with the abandoned conversation of the godless. Peter accredits him with much. God takes account of everything and accredits each of His people with whatever there is to accredit them with. 

    HHLove would proceed on that line in regard of the detail of things in local companies. 

    JTI think so; where brothers and sisters in the locality feel things and begin to groan and pray, the Lord comes in for them. 

    QuesWould it be right to consider that God found comfort in Abraham in reference to what was before Him in Sodom? 

    JTI think so, and He honoured Abraham in that sense. God is going on to the millennium via the assembly. 

    QuesIs that what the apostle has in mind in 1 Corinthians 5, where he exhorts them to judge righteous judgment, and then in chapter 6, Do ye not then know that the saints shall judge the world? ... Do ye not know that we shall judge angels? (1 Corinthians 6:2,3)? 

    JTIt runs through these epistles. God listens to Abraham starting with fifty and coming down to forty-five, forty, thirty, twenty, and then ten. Abraham does not go lower than that, and it finishes the matter. There were not ten, but really only one righteous man. 

    AJGDo you regard Abrahams stopping at ten as spiritual instinct? If there were not that measure for God, it was not right the city should be spared? 

    JTJust so. The grace evident is striking. God graciously listens to Abraham, who steadily reduced the possible number, until he stops. He was evidently instinctively right in stopping at ten. The conversation between Jehovah and Abraham continued to completion. It is when he had ended the matter. It is said in Genesis 17:22, He left off talking with him; and God went up from Abraham. Here it is when he had ended speaking to Abraham; and Abraham returned to his place. The matter is settled. I am sure Abraham went back to his place in the sense that he had been fairly and patiently heard; that all was in the good hands of the Judge of all the earth. 

    HHHe would no doubt have liked to have made up the number from Lots family, but could not. 

    PHDoes intercession take account of the whole position, having regard for what is of God in it? 

    JTThat is what came out here. Abraham speaks of the Judge of all the earth, an extensive thought. And Jehovah had said, Abraham shall indeed become a great and mighty nation; and all the nations of the earth shall be blessed in him. For I know him that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice, in order that Jehovah may bring upon Abraham what he hath spoken of him. We are on universal ground here. 

    PHDoes it fit in with the thought of intercession being mentioned in 1 Timothy  for all men. Then there is something specific in view, that we may lead a quiet and peaceable life (1 Timothy 2:2). 

    JTYes; the bearing is universal. 

    CGIn interceding for Sodom, is it like our prayers in regard to the world? 

    JTYes; whilst it is in reconciliation. I think Abraham represents the saints in the world now viewed as reconciled, because all were to be blessed in him. You can understand how he would look at the nations; he would not invoke judgment on them, but desire that they should be blessed. 

    PLIsaac having been introduced already in Gods word to Abraham, the world is viewed in relation to the new Head. 

    JTQuite so. 
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    1 Corinthians 8:3; Genesis 18:19; Exodus 33:17; Exodus 4:14

    It is in mind to speak about Gods knowledge of us, particularly His knowledge in an objective way; that is, His knowledge of us because of what we are. Being God, He knows all, but the verse I began with teaches us that His knowledge of us, in the sense of our being distinguished by it, that is, distinguished by God knowing us, is dependent on our love for Him. In this sense, only a certain class obviously are known, all others are as if they did not exist. The Lord says, for instance, of certain who told Him they had eaten and drunk in His presence, I do not know you whence ye are (Luke 13:27). How solemn that is, especially as applied to the sphere of public profession! 

    In one sense, nothing is unknown to the Lord, as Peter says, Lord, thou knowest all things (John 21:17). He alludes to a kind of knowledge different from what we call objective knowledge. What we are speaking of now is objective knowledge, that is the knowledge derived from what is observable; and God puts Himself in the position of intimating to us that He knows us on that principle. In the very passage in Genesis 18 that I read, He says of Sodom that He heard the cry of it, but that He was going down to see; that is, God places Himself in this position. He would assure us that His judgment is based on manifest facts. Thus He says by the Spirit through Paul that if any one love God, he is known of him. God knows him; he has come within the range of divine observation. We often say of such and such a one, he was quite unknown till lately. How many there are in the public eye now who were quite unknown till lately! They have become known through what has come out in them. 

    So that we are known as in the divine radius, we are spoken of in heaven. Heaven has its own way of taking account of things here below, and certainly it is not, as we often are, as interested in many things that are happening. The things recorded in the newspapers are not much up there. Heaven is looking out for other things, that is, the work of God and the effect of it in His people. Heaven is looking out for that; the first movement of it is specially interesting to heaven: that is, repentance towards God. Never has there been such an occurrence without heavens notice, and that is really the beginning of what I am speaking of. Nor does the person while he is down here cease to be what he was at the beginning; he never ceases to be a repenting sinner. Even in that matter heaven is pleased, but in other things, too; for a concurrent element that is produced through the work of God is love. The Lord took notice of a repenting sinner, and one has to go to Luke to get it in its fulness. He took notice of a repenting sinner and He says, she loved much (Luke 7:47). She loved much because she was forgiven much, and what one is forgiven in that way is what one has repented of. If a burden of sin comes up in my conscience and I know it is forgiven, there is joy; I am encouraged to repent again. Our inner chambers are so intricate and locked up at times we hardly know what we repent of, but God searches them out by His word. It is repentance at the roots that is needed; as we allow Him, God searches us out and makes all plain, and as we judge what is exposed we are known in heaven as repenting sinners. 

    Concurrent with that is love, love of that kind, one loves much because he is forgiven much. That is the beginning of things with us, making us practical believers and practical lovers and worshippers of God. We become known in heaven. Heaven is much more active than we are generally aware of; we have very little thought of the activity of heaven in regard to what is current down here: not the works of man, but the works of God. Heaven looks not at a man as men do, as the Lord said of the man born blind; it was not that he had sinned, nor his parents, but that the works of God should be manifested in him (John 9:3); and that word manifested has to do with heaven as well as with those down here. God is pleased with His own work as it is manifest. And there are beings in heaven that learn objectively: angels in heaven look at us in that way, seeing the works of God manifested in us. You see what we are here below in the eyes of heaven. We become the objects of heaven peculiarly as the works of God are manifested in us. 

    Manifested is a word that John makes much of, because he is dealing with conditions that becloud the work of God; whereas it is to be manifested, everybody is to see it. Peter in that very gospel in answering the Lords inquiry as to whether he loved Him, used for his last word for know this very word I am speaking of. It is as if he said, You can see, Lord, that I love you; there are evidences of it. The last know he makes use of refers to what is observable. It is characteristic of these days of cloudiness that there should be reality, and that it should be manifested, not merely assumed. That indicates what I have in mind, but particularly as to love for God. 

    Now John in his epistle treats of these things, particularly of love, and in the most practical way. He says, If any one say, I love God, and hate his brother, he is a liar (1 John 4:20). What strong language he uses! The disciple that Jesus loved, and he who was in His bosom, uses these strong words. If you say you love God and do not love your brother, you are a liar; and if you do not love your brother whom you have seen, how can you love God whom you have not seen? It is a question of God and the works of God; God is to be seen in a true subject of His work. Man was made in His likeness, and there is true likeness to God now in those in whom His works are manifest. Even in speaking to the Athenians, Paul pointed out that even according to their own poets, man is Gods offspring (Acts 17:28). So he says, You should have some idea of God, if that is so; that which is divine is not like gold or silver or stone. It is not that God ceases to be a Being, whom no man hath seen, nor is able to see, but if we love one another, God abides in us (1 John 4:12). In the brethren, viewed as they are  being as Christ is (1 John 4:17), there is a representation of God. If I do not love them, how can I love God? John helps us peculiarly as to this feature of the truth; he makes us practical christians, particularly in regard to love. In truth, young believers begin to learn things from what they see in old believers. God has a representation here, and what is the representation for, save that it is to be seen, and that it should affect us? Every christian should have the thought in his heart that he should affect others as to God. 

    Now here in our chapter the apostle speaks about knowledge, both objective and subjective, as we speak of it. We all have knowledge (1 Corinthians 8:1). The leaders at Corinth could tell you many things on the line of knowledge, but such knowledge as would pass away. The greatest of scientists, if he is not a christian, is not known: he is known in the scientific world, of course, but he is not known in the way I am speaking of it, although his most menial servant may be known in heaven. So the apostle goes on to say, If any man love God, the same is known of him. This is written parenthetically in the New Translation, as you will observe. The apostle is bringing this thought in, in what he is about to say. He is about to speak of God and of those weak in the faith, that these should not be stumbled. The misuse of knowledge may constitute one a fall-trap to his brother. Love would save us from this. Thus the apostle brings it in: if any one love God, he is known of him. We all want to be in the Who is who book of heaven: such a book in the world is for persons who are known, as men speak, who have a universal reputation. Of course this is sought after; it is natural to men to desire to be distinguished: but God would say, That is outside the range of the circle that I know, the circle of those who love Me. That is the circle each of us, I am sure, desires to be in; those that are known of God. The apostle Paul spoke about certain ones who were of note among the apostles (Romans 16:7). Not simply known, but of note; there was something that gave them a special place in the minds of the apostles. And Paul adds, who were also in Christ before me. This fact had its value in Pauls mind, and it had also in the mind of heaven. 

    I wanted to enlarge a bit on these three scriptures in the Old Testament. They furnish us with examples of persons that were known of God. Jehovah had been entertained by Abraham in remarkable circumstances, in Genesis 18. Think of that! The noblemen of this country often entertain royalty; that is a great distinction for them, but here is a man, who is father of us all, as believers, a characteristic believer, who knows how to entertain God. Think of the dignity attaching to a genuine believer! God waited on him, too. Think of Jehovah and the two Persons that were with Him waiting there for Abraham to provide the means of refreshment for them! So do as thou hast said (verse 5). There are no terms imposed; the proposal of the man of faith is accepted unqualifiedly. The persons to be entertained are glorious, One of them Jehovah, all possibly alluding to the Trinity, in type at least. They wait under a tree for the man of faith to provide the means of refreshment for them. Think of that, as showing how God regards His lovers! The world was going on its way, represented in Sodom, with all the devices of sin and its entertainments, corresponding to modern cities, which are, spiritually, Sodom and Egypt. The world is going on its way, but look at this picture at Mamre! The man of faith entertaining, and God, Jehovah, waiting for him! What distinction, what honour bestowed on a lover of God! 

    The entertainment being over, the men rose up thence, and looked toward Sodom  in coming to Abraham they were really on their way thither. That is, as on His way to execute judgment on the world, God came to Abraham; Gods movements are in relation to the saints, in relation to those who have faith. What is going on in the world is important in its way, but God is going on His way, and we may go with Him. Abraham went with Jehovah, and then it is that Jehovah says of him: I know him. Shall I hide from Abraham that thing which I do? Would He look into Sodom? Would He recognise the mayor and councillors of Sodom? Lot was there, and the angels went to Sodom, entering, on his invitation, into Lots house, but his deliverance out of Sodom was in view of this; to honour him was not the purpose of the visit. 

    But of Abraham God says, I know him: He knew him according to the principle of which I have been speaking, for he loved God. For, says Jehovah, he will command his children and his household after him, and they shall keep the way of Jehovah. Keeping the way of Jehovah is proof that we love Him. The Lord says, He that has my commandments and keeps them, he it is that loves me (John 14:21). Thus Abraham was known of God. His knowledge of him is connected with Abrahams house  he would command it. We learn from this that the ordering of our houses in a godly way commends us to God. Family conditions are being destroyed today; hence the importance of brethren holding to the principles intended to govern our houses. Look at poor Lot over against his uncle, what could be said of his house? When he spoke to his sons-in-law about leaving Sodom, he was in their eyes as one who jested. He had no moral power. It is the power that develops in a man who is in right relations with God that enables him to command his house. This is one of the most important things that can be brought before us; to command our houses after us, not only for the present time, that they should do justice and judgment in the earth. And it is in order that Jehovah may bring upon Abraham what he hath spoken of him. 

    Then there is Moses. God says to him, I know thee by name. Moses represents what is ministerial  those qualified to minister to the people of God; a very important side. A few verses earlier Moses says to Jehovah, thou sayest unto me, Bring up this people; but thou dost not let me know whom thou wilt send with me; and thou hast said, I know thee by name. How beautiful, in a servant, is such liberty with God! No one can serve effectively unless he has liberty with God. It is a question of going in to Him: to be with Him, if I am to come out in service for Him. We are told in Numbers 7:89 that Moses went in to speak with God, but God spoke to him; He spoke to him from off the mercy-seat which was between the cherubim. Thus it was inaugurated that divine communications should come out in authority and mercy  from between the cherubim. These are the communications that have weight; and the minister takes them on and he has weight. It is not simply the words, but what is behind the words. God spoke to Moses in authority and Moses had liberty to speak to God; and Moses came out, representing God authoritatively. Ministry always carries authority with it if it is coming out in that way. 

    Now Moses in effect says to God: You have told me to take the people up, but You have not told me who is to go with me; and he reminded Jehovah that He had called him by name. God loves to be reminded of things in this way by His servants: He loves to be reminded of what He said or promised. Moses says to Him, thou hast said, I know thee by name (verse 12). How precious the thought of that is, to be known by name! You will remember how his name was called out in the wilderness: Moses, Moses! It was at the burning bush. The bush burned and it was not consumed; and Moses says, I will now turn aside, and see this great sight, why the bush is not burnt (Exodus 3:3). There was a man reasoning inwardly as to what is presented to him objectively. That man is to get communications from God. When Jehovah saw that he turned aside, He said, Moses, Moses! There was a divine appearing and a corresponding communication which would give character to the great minister and his ministry. When Miriam and Aaron envied him, Jehovah says, Not so my servant Moses: he is faithful in all my house. Mouth to mouth do I speak to him ... and the form of Jehovah doth he behold (Numbers 12:7,8). That shows what I am speaking about: the relations that existed between Jehovah and His servant. 

    In our chapter, Moses is speaking in liberty to Jehovah. It is a matter of prayer here: Moses pleads that God has not told him who was to go with him. He would not attempt to bring the people up himself. God says, I will go with you Myself My presence shall go with thee (Exodus 33:14). And God said further, I will do this thing also that thou hast said; for thou hast found grace in mine eyes, and I know thee by name. What a word is this as we seek to serve the Lord! The need is great for service of every kind, but what is needed underneath all service is happy, settled relations with God; to be able to speak to God and remind Him of things, of earlier experiences with Him. So, in the verse I read, He answers formally what Moses had said: It is true, I do know you by name, and you have found grace in My sight. 

    Moses is the second exemplification of what I had in mind, and a very important one, especially for young men who serve the Lord: to be with God and receive from Him directly. One important thought in ministry is to go in to God, and let Him speak to you; He speaks from off the mercy-seat between the cherubim, and as you get communications there you go forth in representation of God in moral power. You are conscious of having something from Him. 

    Now I come to Aaron; I read about him because the thought I have in mind enters into this passage. Jehovah mentions Aaron here: it is the first mention of him we have. He was at this time about eighty-three years of age, as we have often remarked; so that there had been much opportunity for God to observe things in him in the sense of which I am speaking. He says to Moses about Aaron, Is he not your brother? Aaron the Levite, He gives him his distinction. There are such things in the divine realm as titles: there is no such thing as communism there; it is abominated there, as anything like it is: great dignitaries have their place in the heavenly realm. So God calls Aaron, the Levite. Moses was one also, for of course they were both of the tribe of Levi; but evidently Aaron had qualified in some way as a Levite. Jehovah does not say, I know him, he is not honoured like Abraham and Moses; but He says, I know that he can speak well. He knows something about him. There are many that can speak well, but spiritual formation is not behind the speaking. Speaking well is not the all, in ministry. There must be something more; some word of value in what is spoken. 

    It is significant that it is here that Jehovah takes occasion to enquire, Who hath made mans mouth? I suppose it is in a physical sense the masterpiece of God, the powers of speaking that He has given man. How we are here reminded of the Lord, Never man spake like this man! (John 7:46). Everything must have been in absolute perfectness; they wondered at the gracious words that were coming out of His mouth. Jehovah takes occasion to call attention to mans mouth here, but there was more than that. He says to Moses of Aaron, he goeth out to meet thee; and when he seeth thee he will be glad in his heart. He not only speaks well, but he has good regard for his brother. He was glad when he met Moses, and he kissed him. Now he is going to serve with him for forty years. Paul and Barnabas served together; when Barnabas went to seek out Saul he thought well of him; and they both served well together for a while, but later a difference came up and they separated. A fellow servant is thus apt to test one, although at the outset we may have genuine regard for one another. 

    Jehovah does not go so far as to say of Aaron, I know him. I do not want to be short in that sense, nor does any one of us, I am sure; we cannot afford to fall short of full recognition by God. Each would seek to be deserving of it, that, in the sense in which I am speaking of it, God could say, I know that brother; and on what ground? That he loves God. To love the brethren is a test; I cannot say I love God if I do not love my brother (1 John 4:20). But think of the greatness of God! Nothing can be greater as presented to mans mind than God. How am I to contemplate infiniteness? Only in Christ. As apprehending Him in Jesus I can love Him. The Lord as here on earth said, He that has seen me has seen the Father (John 14:9). The believer thinks of God and loves Him according to His holy attributes and traits as seen in His beloved Son. Thus he is known of Him. One who loves God is a man according to God. The Spirit sheds the love of God in his heart, and so he loves God and God knows it; and He can say, I know that man. As a lover of God, as called according to His purpose, all things work together for good for him (Romans 8:28). 

    Dear brethren, we must not be out of all that, we want to be in the realm where everyone is known of God. Everyone there is distinguished, as in the crowd of names spoken of in Acts 1:15; each is distinguished, 

    as a subject of the work of God; and his distinction is in his name. God owns him. 

    That is what I had in mind to occupy us with, so that there should be lovers of God in this time, when men are marked off as being lovers of pleasure rather than lovers of God. 
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    RIGHTEOUSNESS (5) (JT 54)

    Genesis 18:16 - 33

    JTWith reference to what we had this morning, it will be remembered what Abram was directed to provide in chapter 15. We should therefore look a little more into Romans 4 so as to see more clearly the relation of circumcision to righteousness. The truth works out in that chapter into the thought of life which God gives to those who have faith. We saw that the creatures mentioned are: a heifer of three years old, a she-goat of three years old and a ram of three years old. All these were to be procured in order to have an answer to what Abram desired to know. He said, how shall I know? and Jehovah answered him in directing him to take these creatures; and then we are told that he did secure them and divided them in the midst, and laid the half of each opposite its fellow, but the birds he did not divide. The latter represent whole ideas. Then we are told that the birds of prey came down on the carcases, and Abram scared them away. All this enters into the teaching of the chapter, because it enters into the answer by God as to how Abram was to know. The creatures are two females and one male, which allude to certain thoughts called objective and subjective. The female alludes to the working out of affection, and these are mature creatures, three years old. The male would point to what is progenitive. God is going on the great principle of increase and all this enters into the matter of knowledge  how we should know. Abram desired to know and Jehovah showed him the way. This involves Romans 7. Genesis 15 is a processing time in the history of Abram and Romans 7 has this same character. Romans indicates the processing time for the Christian  showing how he is to know. Romans 12 speaks about intelligent service, and linked with that is the word of the apostle, I speak as to intelligent persons (1 Corinthians 10:15). The saints are expected to know what they are to do and how to do it. We are to be marked by intelligence. 

    SPWould you say that the writer in Romans 7 saying, I delight in the law of God according to the inward man, would be coming through Abrams experience here as looking at these creatures, which suggest the excellencies of Christ coming into evidence? 

    JTThat is clearly how the truth stands in Romans 7; the apostle through introspection reached that result. He went through the experience until he came to I myself, that is the crisis. He is now determined that with his mind he will serve Gods law. That is not specifically the ten commandments but Gods law characteristically, and chapter 8 shows the power that is available for that, the power of the Spirit, that the righteous requirement of the law should be fulfilled in us, who do not walk according to flesh but according to Spirit (verse 4). The law there would be the law of Moses; who do no walk according to flesh but according to Spirit, would suggest that one has taken on that character. The chapter then goes on to develop much more than that, as we all know, but it gives great place to the Spirit of God. The Spirit is mentioned fourteen times in the first half of the chapter. 

    AEJAIs that in relation to the resolution by the spiritual mind to serve Gods law? 

    JTYes. The spiritual mind is developed in the chapter: for as many as are led by the Spirit of God, these are sons of God (verse 14). 

    AEJAIt is not a mind subject to the flesh but a mind subject to the Spirit. In Galatians the works of the flesh are seen in contrast to the fruits of the Spirit. 

    JTIn Romans the writer resolves that with the mind he will serve Gods law  the flesh can only serve sins law. 

    DRAbrams knowledge affected him inwardly. 

    JTRomans contemplates all that, the accumulation of knowledge in the believer in this way. God tells Abram what to bring and leaves him to decide what to do with them. And he took all these, and divided them in the midst, and laid the half of each opposite its fellow; but the birds he did not divide. Through what he does knowledge is developed. He scares away the birds, which are, in type, the devils activities. Then the sun is going down  the end of the order of things he had been in, and a deep sleep fell upon Abram; and behold, a horror, a great darkness, fell upon him. It is a terrible experience. But then verse 13 says, And he said to Abram, Know assuredly. This is what he desired to know  Know assuredly that thy seed will be a sojourner in a land that is not theirs, and they shall serve them; and they shall afflict them four hundred years. But also that nation which they shall serve I will judge; and afterwards they shall come out with great property. And thou shalt go to they fathers in peace; thou shalt be buried in a good old age. And in the fourth generation they shall come hither again; for the iniquity of the Amorites is not yet full. Well now, that is the first part of the instruction, but it goes on: And it came to pass when the sun had gone down, and it was dark, that behold, there was a smoking furnace, and a flame of fire which passed between those pieces. This is the second thing by which he is to know, and it shows that Abram acted with instinctive intelligence in placing the pieces in the positions stated. God recognised their order as the passage shows: there was a smoking furnace, and a flame of fire which passed between those pieces. That is, God takes on the elements of knowledge found in His servant, which here point to the death of Christ. The smoking furnace and the flame of fire passed between the pieces. And then the passage goes on, On the same day Jehovah made a covenant with Abram, saying, Unto thy seed I give this land. The process has been gone through and finished so that Abram may know that his seed should possess the promised land. Typically, it involves that what God has engaged Himself to is reached in the soul of the believer; it is the working out of divine counsels. 

    QuesDoes it involve what is found in Romans 8, the love of God, which is in Christ Jesus our Lord? 

    JTWell, the first thought in that connection is in Romans 5:5, the love of God is shed abroad in our hearts by the Holy Spirit which has been given to us. And then nothing can separate us from the love of God: For I am persuaded that neither death, nor life, nor angels, nor principalities, nor things present, nor things to come, nor powers, nor height, nor depth, nor any other creature, shall be able to separate us from the love of God, which is in Christ Jesus our Lord (chapter 8:38,39). That is one of the great features reached in Romans 8. The process of knowledge is plain, and the result is plain, that God reaches His thought, the complete deliverance of His people and their being set up in their own land. 

    LESThere is a reference in Hosea 4:6 which fits in well with these two chapters: My people are destroyed for lack of knowledge; for thou hast rejected knowledge, and I will reject thee, that thou shalt be no priest to me; seeing thou hast forgotten the law of thy God. And then Come and let us return unto Jehovah: for he hath torn, and he will heal us; he hath smitten, and he will bind us up. After two days will he revive us; on the third day he will raise us up, and we shall live before his face; and we shall know  we shall follow on to know Jehovah: his going forth is assured as the morning dawn; and he will come unto us as the rain, as the latter rain which watereth the earth (Hosea 6:1 - 3). 

    JTYes, that is all involved in what we are saying. No true believer would exclude himself from knowledge of this kind. The service of God requires knowledge; we are to know. The apostle says, I speak as to intelligent persons (1 Corinthians 10:15); The cup of blessing which we bless, is it not the communion of the blood of the Christ? Is it not? That is for you to say. What is your judgment of it? Regarding the elements of the death of Christ, what is the judgment of each of us? 

    SPIn 1 Corinthians 6:19 the apostle says, Do ye not know that your body is the temple of the Holy Spirit which is in you? Do ye not know? The apostle is not concerned about their lack of knowledge exactly, but that they were not recognising it. 

    JTThat is the point raised here. They had the knowledge but it was nullified by the bad state amongst them. 

    JCIn connection with the fire passing between the pieces, would that be divine approval? 

    JTYes. Abrams intelligence is owned in it. Power is seen there  the smoking furnace and the flame of fire pass between the pieces. It confirms the knowledge Abram evidenced in setting the pieces thus. The concern of the apostle in his letters to the Corinthians and the Romans is largely in respect of knowledge. 

    HHIt involved their appreciation of the death of Christ. 

    JTTwo things are put together  the deep sleep and the horror of great darkness. And then there is the smoking furnace and the flame of fire passing between the pieces; Abram has put the pieces there and God moves in relation to what he has done. The same thing is seen in Revelation. God moves in relation to the judgment of the saints: Rejoice over her, heaven, and ye saints and apostles and prophets; for God has judged your judgment upon her (Revelation 18:20). God comes in in relation to what the saints have arrived at. 

    HHIn regard to the present war  the saints are going to come out of that with more substance than ever. God is waiting for the prayers of the saints so He can deal with things according to their prayers, as He will deal with Babylon according to their judgment. Are we exercised about the matter? I have been - as to whether our prayers in regard of the present conflict are on a spiritual level. 

    JTGod is suggesting to us that we come out of it with great property, spiritual property. Are we ready to help in our prayers or whatever way we can to secure this property? God would instruct us as to what is involved. How is the result to be brought about? The war is universal, the names of countries, seas and rivers are becoming more familiar to us. This is in the general design  in view of the future. The earth is the Lords, all these seas and countries are the Lords, and He is going to take them on. But how are they to be taken on? The present people who are in them are not worthy of them, but God has heirship in mind. Abram is heir of the world. 

    AHAbram would be an overcomer. 

    JTClearly he is. On the same day Jehovah made a covenant with Abram, saying, Unto thy seed I give this land. But, as you may say, he is going to die. But faith has a long outlook! In this sense the death of a saint is but an incident in his history; he will be raised up in the last day. The overcomers will rule the earth. The word to Thyatira is: And he that overcomes, and he that keeps unto the end my works, to him will I give authority over the nations, and he shall shepherd them with an iron rod; as vessels of pottery are they broken in pieces, as I also have received from my Father; and I will give to him the morning star (Revelation 2:26 - 28). God is preparing persons to take charge under Christ. The heavenly city will come down, having the glory of God, and it will be the centre of government. 

    SPThe widest circulation possible should be given in our localities to any information received from brethren in various parts of the world. 

    JTThat is happening today. Now is the processing time  the making time. God is preparing inhabitants for heaven. The earth will be suitably peopled, too, and the knowledge of God will cover it as the waters cover the sea. 

    LESThe character of instruction seen in this chapter will work out for great wealth in the assembly in relation to the coming day. 

    JTIt will. Genesis 15 should be read in the light of what we considered in Romans 4 as to Abrahams faith: And he received the sign of circumcision as seal of the righteousness of faith which he had. That again links with Romans 7  the serving of Gods law and knowing how, at the same time, to keep the flesh in its place, which is by the Spirit in the believer. God has not literally destroyed it, but He gives the believer power to control it. To rule the earth you have to learn to control sin in yourself. Am I able to control myself? Self-control is a fruit of the Spirit, according to Galatians 5:23. Flesh can only serve the law of sin. 

    AEHIn Genesis 18 we read that God said of Abraham, For I know him that he will command his children and his household after him. Is there any link with the smoking furnace and the flame of fire in that God is taking up what Abraham does? The knowledge of God works out in substance, as we have seen, and this is in accord with his government of his house. 

    JTYes. He is said to be the friend of God. We have spoken of Abel and Noah, and now we have the heir of the world as part of our subject. God is not ashamed of him, He is not ashamed to be called his God. And it is said in Romans 4 that he believed God in hope to his becoming father of many nations. It was through the power of God, not of the flesh; morally through the circumstances seen in Genesis 18, in which chapter the question of the disposition of the world comes into view. The history of Sodom would suggest how God is dealing with the world, and we as of Abraham are one with Him in it. He makes His mind known to Abraham, for Abraham is His friend; according to chapter 15, made intelligent. He is concerned about the righteous, and God is concerned about them; this is what is coming before us. We must keep in mind who Abraham is and what relations he has with God. Jehovah came to him in company with three men; they communed with him but Abraham was not the primary objective of their journey. God is on the way to look after a great matter  the judgment of the world. He has stopped to speak to Abraham on the way. God expresses confidence in Abraham. 

    SPIn verse 23 Abraham says to God, Wilt thou also cause the righteous to perish with the wicked? suggesting the appreciation in Abrahams soul of the righteous. 

    JTAll that comes out. The first paragraph in the chapter ends with verse 5, the second with verse 8, and then Sarah comes in; she is to be a mother. Then there is the matter of the judgment of Sodom, and Abrahams intercession for it. You can see all the way through that God is honouring Abraham; He says, I know him. 

    DRStephen says of Abraham that Jehovah gave to him the covenant of circumcision; and thus he begat Isaac and circumcised him the eighth day (Acts 7:8). There is circumcision again. 

    JTThere is no provision for the flesh at all, but for the Spirit. 

    DRIt fits in here exactly because immediately after this covenant Abraham takes his whole household and circumcises it. 

    JTWe were speaking of the divine journey seen here. It is very touching; God is on His way and He calls on Abraham, His friend. Abraham is the friend of God and with God in all that He is doing, and God talks over this transaction with him. He is going to Sodom. It looks on to the present time: God is on the way to deal with the world, but He is lingering in the gospel  still carrying it on. Wrath is revealed, but not yet executed. In the meantime God is with His people, supporting them in their service and testimony. 

    HHIn John 15:14 we are called friends; the Lord says, Ye are my friends. 

    JTVery beautiful! So James says, Abraham believed God, and it was reckoned to him as righteousness, and he was called Friend of God (chapter 2:23). Would not every one of us like to be so near to God that He can talk with him, take counsel with him? It is very touching! 

    HHHushai was Davids friend. Is this thy kindness to thy friend? Absalom says (2 Samuel 16:17). 

    AEJAThat is why we wait in patience in what God is doing now with the nations until the wickedness of the Amorites is full; until apostasy is fully developed. 

    JTIt is according to the knowledge suggested in chapter 15. Christians know of the government of God, what He is doing in this sense; He is disclosing His mind to us. The Lord comes to us, according to John 14:18; in the sense spoken of there the divine visits are continuous. 

    SPAs we feel for the brethren the result is that the feelings manifest in Abraham mark us. He says, There are perhaps fifty righteous within the city: wilt thou also destroy and not forgive the place for the sake of the fifty righteous that are therein? He is concerned about the righteous and he also has right feelings regarding men in a general sense. 

    JTQuite so. Look at his conversation! Abrahams concern is the righteous, he is not telling of the evil in Sodom. Sodom is condemned, as the sequel showed; there is no need to say anything about that. 

    DRWhy does Peter mention Lot? 

    JTWell, Peter and John make the most of what there is of God. If there is a Christian in this town and a brother knows him, he will make the most of him. If he is a righteous man we must make the most of him. God does not say in Genesis that Lot is a righteous man, He leaves it to Peter to tell us. 

    DRLot was to his household as one that jested, but Abraham commanded his children and his household after him. I was wondering if all this might enter into the prayer meetings for the gospel  that the righteous might be saved. 

    JTIndeed it would. We see the compassion of Jehovah for Lot. We have to wait until hundreds of years afterwards to learn certain things about him, and we may be encouraged to regard him as more valuable than we had thought. Peter says that God having reduced the cities of Sodom and Gomorrah to ashes, condemned them with an overthrow, setting them as an example to those that should afterwards live an ungodly life; and saved righteous Lot (2 Peter 2:6,7). It is remarkable that it is a man who specially writes of the government of God that tells us this. And thus he suggests to us to make the most of real Christians wherever we see them, of course hating the garment spotted by the flesh (Jude 23). 

    AEHI have wondered if there is not sometimes a danger of our spending too much time on this kind of person. You would go to the fullest extent to serve them but you would guard against falling into the snare in which they may be held. 

    JTYes. You would go a good distance, but do not lose time on them. The angels hurried Lot out. Those with whom we are free to walk should have the first place in our thoughts. 

    AEJAYou would have an intelligent spiritual appraisal of persons claiming your attention. 

    JTThis passage helps in that. Abraham is delightful to God. And Jehovah said, Shall I hide from Abraham what I am doing? Since Abraham shall indeed become a great and mighty nation; and all the nations of the earth shall be blessed in him. For I know him that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice, in order that Jehovah may bring upon Abraham what he hath spoken of him. That is Gods commendation of His servant. And then Jehovah says, Because the cry of Sodom and Gomorrah is great and their sin is very grievous, I will go down now, and see whether they have done altogether according to the cry of it, which is come to me; and if not, I will know it. But why did Jehovah say this? God is stating the case. He has His man, His friend; He is communing with him. And then, the men turned thence, and went towards Sodom; it is their business to go on. But Abraham remains standing before Jehovah. The two went on, but could not God recall them if Abraham succeeds? So Abraham is having much liberty to intercede in this matter. This is our position today; God is moving in this day. Are we of interest to heaven? Abraham is. What is he aiming at? We preach the gospel in our day; what is to be said? What is God giving in our day? In the past hundred and twenty years much light has been brought in. Abraham is interceding and God is harkening to him. Look at his attitude  it is the spirit of Christ, and that is what pleases God. Abraham remained yet standing before Jehovah. He is standing, pleading with God: For through him we have both access by one Spirit to the Father (Ephesians 2:18). So the prayer meetings take on an exalted character, affording Gods priests opportunities to plead with Him for all men, especially for His people. 

    AEHThat is all very interesting. In regard to this matter of prayer, one notices in the prayers, without any reflection, that there is a great deal of carelessness in the way the Lords name is used; no reference in some cases in the end of our prayers to the name of the Lord Jesus. We should be careful to realise that our prayers are made through Christ. 

    JTYes. And then we are to address the Father. The Father is the first Person in the economy and generally our prayers should be directed to Him through Christ. For through him we have both access by one Spirit to the Father. One has often noticed the paucity of our prayers to the Father. The Lord encourages us to address our prayers to the Father through Christ by the Spirit. Philadelphia is the phase of the assembly representatively today. Ephesus has had its day; Smyrna, Pergamos and Thyatira respectively have had their days; as to historical fact Laodicea is now present, running on to the end, and is parallel with Philadelphia. What is the Lords comment about Philadelphia? He says, And to the angel of the assembly in Philadelphia write: These things saith the holy, the true; he that has the key of David, he who opens and no one shall shut, and shuts and no one shall open: I know thy works (Revelation 3:7,8). Its character comes out in what it does. God is taking account of it. Behold, I have set before thee an opened door, which no one can shut, because thou hast a little power, and hast kept my word, and hast not denied my name. Behold, I make them of the synagogue of Satan who say that they are Jews, and are not, but lie; behold, I will cause that they shall come and shall do homage before thy feet, and shall know that I have loved thee. Because thou hast kept the word of my patience, I also will keep thee out of the hour of trial, which is about to come upon the whole habitable world, to try them that dwell upon the earth. I come quickly: hold fast what thou hast, that no one take thy crown (Revelation 3:8 - 11). I think that is one of the most interesting passages that we could consider and carry away with us: what Philadelphia is in its day, which is the present day. What a place we have with God at the present time! The Lord can say about us, I have loved thee, and he is going to make it known openly. There is that on earth now which He loves. 

    LESIn addressing God or the Father in prayer would you bring in the name of the Lord Jesus? 

    JTWell, the word is, giving thanks at all times for all things to him who is God and the Father in the name of our Lord Jesus Christ (Ephesians 5:20). And we have in Colossians 3:17, And everything, whatever ye may do in word or in deed, do all things in the name of the Lord Jesus, giving thanks to God the Father by him. 

    LESI have been exercised as to whether it is always necessary to bring in the name of the Lord Jesus. 

    JTThe question is, what is told us to do? I would look for it especially in the public service of God, things done in the name of the Lord Jesus and asked for in the name of the Lord Jesus. Of course undue repetitions should be avoided. 

    AEJAIn speaking to the Father in our day can we go on what the Lord says in John 16:23, Whatsoever ye shall ask the Father in my name, he will give you? 

    JTWe ask everything in His name. Now in the chapter before us we find that Abraham comes down to ten persons. He does not go any lower. Whether there were more than one is questionable; we cannot say there was a righteous person in that city except Lot. Abraham comes down to ten righteous persons: Perhaps there may be ten found there. And he said, I will not destroy it for the tens sake. So at the present time, because of certain conditions, there may be an extending of the dispensation. In a sense the time has come for the man of sin; but what influence have the saints in relation to that? Is their influence respected in heaven so that the development of sin may be checked? There is a way being made for the people of God. Is it the outcome of the prayers and general influence of the saints of God? I would say that God has shown us the man of sin; He has caused him to appear in certain of his features. As in Genesis 18, God has already moved in view of judgment. Here Abraham is seeking to hold Him back. While the assembly is here in character judgment in its full effect is held back. In Genesis 18 Abraham pleads for ten, and Jehovah says He will not destroy Sodom for the tens sake. What a suggestion as to judgment that is today! Think of what went on between Jehovah and Abraham! And Jehovah went away when he had ended speaking to Abraham; and Abraham returned to his place. How much there is here for contemplation! I do not think God has finished speaking to us yet. Wrath from heaven is still pending  affected by God speaking to those of the assembly and they speaking to Him. I believe much rests with the saints. The long suffering of God and the prayers of His people are of peculiar importance today. 

    AEJAWhy does Abraham start at fifty and go down to ten? 

    JTIt shows his zeal for the preservation of the righteous, especially Lot and his family, and it indicates also the liberty he had with Jehovah. Jehovah replies to His servant, having regard for his right feelings; there is no reproof. Abraham is full of the thought of the righteous and God values that. He values them still more than Abraham. For ten He will not destroy Sodom, wicked as it was, and this is His attitude today. 

    LESIn Zechariah 8:23 Jehovah says, In those days shall ten men take hold, out of all languages of the nations, shall even take hold of the skirt of him that is a Jew, saying, We will go with you; for we have heard that God is with you. Does that enhance the value of righteous men with God? 

    JTWell, there are ten, the number Jehovah will spare the city for. There is a link there. As they are identifying themselves with Gods people they would, in principle, be righteous. 

    SPIn principle there is still the continuation of Abraham. God is going on and Abraham returns to his place in patience. 

    JTThe next chapter in regard of Abraham is instructive: And Abraham rose early in the morning and went to the place where he had stood before Jehovah; and he looked toward Sodom and Gomorrah, and toward all the land of the plain, and beheld, and lo, a smoke went up from the land as the smoke of a furnace (chapter 19:27,28). That means that his prayer was not answered, because there was no just ground for it. But today God is clearly going on a little longer. Let us all take up the question, What is there here and continuing for the pleasure of God? Judging by general characteristics, the time has come for the finishing of the dispensation. It is therefore a question as to why it is continuing. Antichrist comes, but we know what hinders his actual presence; with other elements, it is what God has pleasure in. 

    LESWould that explain what was remarked earlier  God going on a little longer? 

    JTYes. The dispensation characteristically, however reduced, is continuing, God is going on with it. But of course we do not know how quickly things may change. 

    LESDuring the waiting period the great point for the saints is to be with God. 

    AEHIn the address to Philadelphia there is the testimony to certain ones that Christ has loved them. I suppose, for those who have eyes to see it, that is the thing now. It is not that we love Christ exactly, but that He loves us. 

    JTAnd He is with us because of that. Behold, I make them of the synagogue of Satan who say that they are Jews, and are not, but lie; behold, I will cause that they shall come and shall do homage before thy feet, and shall know that I have loved thee (Revelation 3:9). He will do that. So the point is to be lovable. 
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    MAN (5) (JT 71)

    Genesis 18:1 - 33; Genesis 20:1,2

    JTIn taking Man for our subject it is not merely to consider him in the purely natural condition in which he may be, but as the subject of divine work. So that Abraham, to whom we have now come, affords much in this sense, God having wrought with him peculiarly. According to chapter 12 He directed him to leave his country, his kindred and his fathers house; and he obeyed, which is a good mark of manhood. Another thing that strikes one as we come to the present chapter is the familiarity he had with God, and yet in a humble and simple way, which is to be followed I am sure by us all. I mean the idea of simplicity and sincerity which the chapter affords to us. It will be noticed that, Jehovah appeared to him by the oaks of Mamre. And he sat at the tent-door in the heat of the day. And he lifted up his eyes and saw, and behold, three men standing near him. And when he saw them, he ran to meet them from the tent-door, showing that he was free inwardly as well as outwardly; and bowed himself to the earth, and said, Lord, if now I have found favour in thine eyes, pass not away, I pray thee, from thy servant. Let now a little water be fetched, and so forth. This opening of the chapter shows the liberty he had with God; he was, as we sometimes use the term, on good terms with God; and it might be added, God was on good terms with him. The incarnation, and the redemption based upon it, brings out all these things, the terms on which we may be with God according to the terms on which He is with us. 

    WWMDo you think the fact that Abraham was sitting would suggest a state in which Jehovah would be complacent? Would it suggest a restful state in the saints? 

    JTYes; and he was taking advantage of circumstances which would make his position more comfortable. He was sitting at his tent-door in the heat of the day. 

    ARThree men are referred to in verse 2 but in verse 3 Abraham says, Lord, as if he has one Person particularly in mind. Would that suggest that spirituality marked him? 

    JTThere were three persons and he distinguished one of them as Jehovah, whereas the other two were angels. So that he had spiritual discernment. 

    ARYou spoke about the incarnation which makes all plain to us. Would this visitation be anticipative of it? 

    JTIt would imply that God has come down: God come down, a heavenly Stranger. (112:2). God Himself has come down, in incarnation. That is what exists now; not then, but now. Incarnation had not then taken place, but it has now, and everything is based upon it. 

    JHEWould Abrahams liberty with Jehovah be a state reached as a result of his action in the preceding chapter in regard of circumcision? He would be free of self. 

    JTQuite so. Circumcision, if taken up according to the epistle to the Colossians, sets us free; we are delivered from the power of the flesh as circumcised. 

    CAMWould you say something as to how it takes form that we should show our appreciation of such a visit? Abraham suggests a little water, and the consideration for a little rest. How are we enabled to do this service in connection with divine Persons? 

    JTWell, it is a question of our knowledge of God I would say. God has come in in Christ so that we should know Him and be set free in freedom. 

    The incarnation, and redemption accomplished on the basis of it, enables God to give us this privilege, to afford pleasure to divine Persons in such wonderful liberty. 

    CAMWas it the Lords grace in John 4 that gave the woman the opportunity of doing a service for Him? 

    JTYes, quite. She had the opportunity to render Him a service. He had said, Give me to drink, John 4:7. 

    CAMYes, it is wonderful that a divine Person should make it possible for her to serve Him. 

    JTQuite so; He sat just as he was at the fountain, John 4:6. It was Himself, come down in that way. 

    ANWYou spoke of Abrahams simplicity; is that not seen in the ease with which he can address either the one Person or the three? There is no confusion in his mind; he is as much at ease in addressing the three as in addressing the One. 

    JTJust so; and so it says, And he lifted up his eyes and saw, and behold, three men standing near him. Now the word standing there implies that they took up the position deliberately, not casually but deliberately; there is a certain attitude implied in the manner of the standing. And then it goes on, And when he saw them, he ran to meet them from the tent-door, that is to say, he is ready to leave a comfortable position and exert himself; and bowed himself to the earth, he discerned what was suitable; and said, Lord; he knows what term to use; he is reverential. If now I have found favour in thine eyes, pass not away, I pray thee, from thy servant. Let now a little water be fetched, that ye, the ye is the plural, that is to say he quickly turns over to the plural including the other two, and addresses them accordingly; that ye may wash your feet, and rest yourselves under the tree. And I will fetch a morsel of bread; and refresh yourselves; after that ye shall pass on; for therefore have ye passed on towards your servant. And they said, 

    the three spoke, as it were, So do as thou hast said. The passage is perfectly beautiful, and orderly and right in every way. 

    FHLAre there some features of manhood shining out in the three men, which link up with our subject? I was considering the emphasis on men throughout the chapter; it says, the men rose up thence, and so forth. At the beginning of the next chapter it is two angels. Are the features of manhood coming to light here? 

    JTIt is questionable if we should stress features of manhood as seen in the three. 

    ANWHave you a point in saying that they were angels? 

    JTNo, not much; it is known from the context that they were. But whether the features of manhood exist is a question. If we transfer that question to Abraham, I would say that there is a little discrepancy in what comes out in the chapter, especially the idea of beginning with fifty and coming down to ten and then stopping there in his intercession. Why does he do that? Why does he not speak plainly at first? I think there is a little discrepancy there in Abraham. 

    FHLIn reference to the Lord in John 1 the Baptist says, There standeth one, John 1:26 the same idea as here, meaning taking up a position. So also in relation to Laodicea and the thought of One standing there at the door. You were referring to the Lord Jesus in His lowly manhood in John 4, and I wondered if there was anything of that character to be seen here So that Abraham would recognize a divine Person? 

    JTQuite so, he recognizes a divine Person, clearly. But then when we come down to all the facts in the chapter there are certain discrepancies to be noticed in Abraham, a certain want of transparency, something we must avoid at all cost, the lack of transparency. 

    RWSWill you say more about the discrepancy which you say existed in Abraham? 

    JTWhy did he ask about fifty persons in the city when he was ready to come down to ten? Why did he not explain what he meant? First he asks for fifty, and then he comes down to forty-five, and then he comes down to thirty, and then finally he comes down to ten. All that, I would say, was the want of transparency and simplicity. 

    QuesI always thought that he came down from fifty to ten because he did not know how many righteous there were in the city. Would you say in that respect that he failed? 

    JTHow do we know he was not thinking of Lot and his wife and his daughters all the time? 

    RemI thought that he did not know and that is why he first thought of fifty. 

    JTBut why should he begin with fifty? He should certainly have known if there were fifty righteous persons in the city. Why did he not know? 

    RemSo that he really should have been aware whether or not there were fifty living near him who were righteous. 

    JTWhy should he not have known? Why did he not have some idea of his neighbours? 

    JHEWould all this help us that if we are to pray with intelligence we must have facts? 

    JTAnd that if we speak to the brethren we are to be transparent in what we are saying. 

    ARAbraham knew Lot was in Sodom. 

    JTYes, and his wife and daughters. 

    QuesWe need help as to the service of God in the assembly as suggested in this matter of ministering to the Lord. Is that not a most important feature in our chapter?. 

    JTWell, Abraham certainly ministered to these heavenly visitors. Let us look at the facts of the case. It says, in verse 6, And Abraham hastened into the tent to Sarah, and said, Knead quickly three seahs of wheaten flour, and make cakes. That is a good word, he is directing his wife to do something for the visitors, One of whom is God Himself while the two others are angels. That is quite orderly, I would say. 

    QuesMay I ask a little about this matter of running? It says that he ran and he hastened. He acted with urgency. Why should we come together and sit for a long time at our prayer meetings before we start to pray, and then wait many minutes between prayers? And why should a long time elapse before we start the service at the morning meeting? 

    JTI do not think that a long time should elapse; I think we should be orderly; and if we have come together to pray, why do we not pray? Someone should do it, it is imperative that someone should. It is not orderly to sit together without praying. 

    QuesWe should not require God to wait. We should not hurry things in an unseemly manner, but I do not think it is orderly to have very long pauses. 

    JTI quite agree with that. We have to consider the object of our coming together, and do the thing. Many a time it has been pointed out that we come together to break bread; that is what they did at the beginning, on the first day of the week they came together to break bread. It was definite, then why not do it? It should be done without undue delay. 

    RWSIn verse 5 it says, And I will fetch a morsel of bread; and refresh yourselves; after that ye shall pass on; for therefore have ye passed on towards your servant. 

    Abraham seems to understand that they had come for that very reason, to be served. Is your point that later on he seems to be losing ground, since he starts with fifty; that he is not on as good terms as he is in verse 5? 

    JTQuite so; when he says in verse 5, I will fetch a morsel of bread; and refresh yourselves; after that ye shall pass on; for therefore have ye passed on towards your servant, they say, So do as thou hast said; so that he is exactly right there in what he suggests to the three persons. Then the next thing is what Abraham does; he proceeds at once to do the thing. And Abraham hastened into the tent to Sarah, that is another thing; Sarah was his wife and it was a household matter, you might say, he directs her what to do. So the matter is perfectly orderly. 

    QuesDo you include Sarah in the thought of man here? 

    JTAlthough the woman has certain things to do I would think that here it is the idea of man as such. Abraham is hastening: Abraham hastened into the tent to Sarah, and said, Knead quickly three seahs of wheaten flour, and make cakes. And Abraham ran to the herd, and took a calf tender and good, and gave it to the attendant; and he hasted to dress it. Now that is right from his point of view, but I am not sure that Sarah did just what she was told to do. And they said to him, Where is Sarah thy wife? And he said, Behold, in the tent. And he said, I will certainly return to thee at this time of the year, and behold, Sarah thy wife shall have a son. And Sarah was listening at the tent-door, which was behind him. Now Abraham and Sarah were old and advanced in age: it had ceased to be with Sarah after the manner of women. And Sarah laughed within herself, saying, After I am become old, shall I have pleasure, and my lord old? 

    So far as I can see she has not done what she was directed to do; it does not say that she did. 

    QuesYou mean that at the end of verse 6 she was told to knead three seahs of flour, and it does not say that she did it? 

    JTThat is right; therefore there is a want of manhood there in the sense of obedience. If a wife is not ready to do what her husband suggests under such circumstances she is not obedient. 

    JHEShe was, in a sense, eavesdropping, listening behind the tent-door. We shall never get a matter correctly if we get it that way. 

    JTWe will proceed now. Jehovah is minded to tell Abraham what He is going to do for his wife, and she was listening at the tent-door and she laughed within herself; there was a lack there, a want of transparency and obedience. In verse 14 God says, At the time appointed I will return to thee, at this time of the year, and Sarah shall have a son  great fact, Isaac is to be born! Then the next thing is verse 17, And Jehovah said, Shall I hide from Abraham what I am doing? And there is a reason for it, Since Abraham shall indeed become a great and mighty nation; and all the nations of the earth shall be blessed in him. For I know him that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice, in order that Jehovah may bring upon Abraham what he hath spoken of him. The matter is now all clear to us, that we have Abrahams character for years to come and that God knows him and knows that he can be relied upon, so that He is not going to hide things from him; He is going to tell him things. 

    QuesMay I refer back again to verse 13? Jehovah takes up the matter with Abraham, but Sarah laughed, He did not take up the matter with Sarah. Is there a principle in that, that the husband is responsible for the wife, in the matter of headship? 

    JTThat is so, though I think the matter of laughing is quite in order in its proper setting; as a matter of fact the word laugh comes out in time, it enters into the meaning of Isaacs name. But this thought of Abraham as a man to be relied upon is a matter that we should all take account of: the question of reliability and transparency in this chapter. 

    RWSWhat can be said about Abraham conducting the visitors, in verse 16? Abraham went with them to conduct them. Is that a right thought in view of who they were?. 

    JTIt was courtesy, I would say. We are told to be courteous. 

    RWSHe was not staying at home; as they moved on, he moved on, and then it says, to conduct them. He was moving on towards Sodom. 

    ANWIs it not commendable, in that had he not done so the disclosures would not have been made? There is what was done as they stationed themselves before Abraham, but as moving on, he conducting them, this disclosure is brought to light. Should we not note that as we move with divine Persons we shall possibly have other disclosures? 

    JTPlease tell us more of what you have in mind. 

    ANWYou impressed upon us that previously the visitors had stationed themselves in relation to Abraham as he sat at the tent-door. But now, in verse 16, it says, And the men rose up thence, and looked toward Sodom; and Abraham went with them to conduct them. Had he stayed where he was and allowed them to go, it would appear that the disclosure of what God was about to do would not have been made to him. 

    JTAnd it would seem as if Jehovah intended to stay with Abraham and let the men go. It says, 

    And Jehovah said; Shall I hide from Abraham what I am doing? Now it also says that the men rose up thence, and looked toward Sodom, as if they were going that way, but evidently Jehovah intended to stay with Abraham. In verse 22 it says the men turned thence, and went towards Sodom; and Abraham remained yet standing before Jehovah. Undoubtedly Jehovah intended that, because it says, Shall I hide from Abraham what I am doing? Jehovah intended to say something to Abraham. 

    ANWAre you suggesting that Jehovah separated from the other two? 

    JTQuite so, so that the whole matter is clear now; the other two are angels, they are creatures, and they are going to Sodom to perform judgment. But Jehovah is standing with Abraham, and Abraham recognizes that and talks to Him; and God talks to Abraham. 

    CAMSo that if we are willing and ready to go with divine Persons in their movements, God would let us into the secret of what He has in mind. Shall I hide from Abraham what I am doing? He said, and in order to bring Abraham into that He remained standing designedly. 

    JTYes, but not the two men; they went on toward Sodom, clearly. The disclosure therefore is not in connection with the two men, but directly from Jehovah to Abraham. 

    QuesIs that the position of the assembly today, that we are with the Lord, and the angels are on the way to judgment? I mean the assembly is not associated in the execution of judgment; it is in the light of the gospel. 

    JTJehovah is in the judgment, of course, it is His mind, but the angels execute it. 

    SCMWe have instruction in the Revelation as to the judgment that is coming upon the whole habitable world; we are getting the benefit of this knowledge as we are waiting for the Lord. 

    JTQuite so, I would go with that fully. And it is very impressive too, a most solemn thing is coming, and we can see it here also; because Sodom was to be judged. Abraham sought to interfere to save Sodom, but there were not enough righteous people to save it. That is a solemn thing, that there were not enough righteous people to save it; and ere long there will not be enough righteous people in the world to save it. 

    RDGWith regard to Abrahams lack of transparency in the latter part of the chapter, would you say that he therefore gets into the false position of rebuking God when he says, Far be it from thee! as if he were suggesting that it was possible that God could do wrong? 

    JTYes, just so. I would say that. But what are we to say about this other matter of the number of righteous persons not being sufficient to save the world from judgment? There is no hope of it, the numbers are utterly wanting, there were not fifty righteous, there were not ten righteous in Sodom. 

    RWSIn that connection should we not feel the departure to be with Christ of a number of our brethren lately, some of whom were well known amongst us and serving generally? It says in Isaiah 57, The righteous perisheth, and no man layeth it to heart; and merciful men are taken away, none considering that the righteous is taken away from before the evil. He entereth into peace: they rest in their beds, each one that hath walked in his uprightness, Isaiah 57:1,2. The number of brethren that have gone to be with the Lord means that for each one taken there is one less righteous person left down here. Possibly we should be concerned about those who are to be baptized for the dead. 

    ANWDid the Lord have this lack of righteous ones in His mind when He said, When the Son of man comes, shall he indeed find faith on the earth? Luke 18:8. 

    JTVery good, I would say that. 

    SWDespite the work of God in the soul of Abraham, there was fluctuation in him in the presence of God. With ourselves, on the Lords day morning in the service of God we find that we are not able to be sustained very long in power in the presence of divine Persons. 

    JTThen the idea of fluctuations, of course, becomes serious. But I think we might go forward from this point, recognizing that Abraham has failed in certain points in the chapter but that at the same time the humanity that is there is of God; God has effected it, both in his wife and in himself. Therefore we can happily proceed with what is before us. The humanity that is seen in Abraham and in Sarah is, we might say, passable though not exactly perfect. At the same time there is something to be thankful for if we find these features in each other. 

    QuesIs it to Abrahams credit that he says, in verse 27, Behold now, I have ventured to speak unto the Lord; I, who am dust and ashes? 

    JTIt is a humble spirit; that is the kind of humanity that is there and we have to be thankful for it. Now in chapter 20 there is something to consider that I think will be helpful. It says, And Abraham departed thence towards the south country, and dwelt between Kadesh and Shur, and sojourned at Gerar. And Abraham said of Sarah his wife, She is my sister. Now that is the thing that I want to bring out; it runs through the whole of chapter 20 that Abraham denied his proper relation with his wife; in type he denied union. Union is a great point in christianity, that Christ is united to the assembly and the assembly is united to Christ. So Abraham denied this fact in saying that Sarah was his sister, for she was his wife. He denied union. This thought of union is a prime matter, a matter of first importance in christianity. 

    ARIs that what is in mind in Ephesians, The two shall be one flesh? Ephesians 5:31. 

    JTThat is just what it is. The denominations around us do not go in for that at all, they do not understand it, and christians generally do not understand it. And I think Abraham is guilty of that here in calling his wife his sister. 

    WWMDo you think it would also suggest that if we take up an easier position we are likely to deny the church position? Going south would suggest an easier position. It says, Abraham departed thence towards the south country, and dwelt between Kadesh and Shur. If we take up a lower position, similar to that of denominations and do not maintain the right principles of the assembly, we are actually denying them. So Abraham denied the fact that Sarah was his wife. 

    JTThat is what we are dealing with; it is not simply that he went to the south country but that he denied his wife; he called her his sister. 

    QuesWould it be going so far as to deny the espousal that Paul speaks of in 2 Corinthians? 

    JTQuite so; Abraham did not recognize the idea of union; it was in type denied by Abraham. What Paul spoke of in Corinthians as to espousing them to one Man was manifestly in view of union; that is the idea. He would insist on it, and that is what we should insist upon, not simply that we are brothers and sisters but that we are united to Christ; we are espoused, we are identified with the Lords spouse. 

    ARDo we express the idea of union at the Supper? 

    JTQuite so; the Lord is aiming at that at the celebration of His supper every Lords day, that we belong to Him, that we are united to Him in one body. 

    ANWYou could certainly never have the bride if you stop only at kinship. The wife must be a sister, but if she stops short of the wife position it is most serious. 

    JTShe was his wife here, she was not his sister properly. I mean to say, the wife was the idea. He wanted to save himself by saying that she was his sister, which was not the truth. 

    ANWHow is it that he is so sound on the matter of his children and his household, and so weak on this vital point? 

    JTI think the point is that it covers the whole of christendom and that the truth is not held as to the assembly, generally. So many believers do not understand the truth of the assembly and union. 

    QuesHas not the truth of union to be arrived at before we can reach the great thought of man? 

    JTWell, if we refer to Genesis we see in the second chapter that Eve is the complement of Adam, that is to say she is the fulness of Adam: they shall become one flesh Genesis 2:24 is the idea there and that is what Abraham denied here. 

    QuesIn the morning meeting reference is often made to the bride, but seldom is reference made to the wife. Should we make more reference on that occasion to the wife and the wifely relations? 

    JTI would think so. The second of Genesis is so decisive on this point in which we are so defective, as advocating and stating the truth that has place in relation to the Lords supper; that is to say that the Lords supper implies that the assembly is His body. 
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    VISITS BY DIVINE PERSONS (JT 75)

    Genesis 18: 1 - 8

    JTAbraham is the first man in Scripture of whom it says that God appeared to him. God walked in the garden of Eden, Enoch walked with God, and Noah walked with God. God had intercourse with these, but it does not say that He appeared to them. Stephen says, The God of glory appeared to our father Abraham. Acts 7: 2. When God appeared to Abraham and later to others, it is clear that He wished to give them an impression of Himself. Stephen says that it was the God of glory who appeared to Abraham. He intended to show him His glory. It was the God of glory he saw, not yet Gods glory. When Stephen speaks before the council, he speaks of the God of glory; later it says that he saw the glory of God. He saw this in heaven. The God of glory who appeared to Abraham had now reached His purpose in Christ in heaven. Stephens face shone, for he was affected by it. 

    It says in Genesis 17: 22, after God had spoken to Abraham, that He went up from him, and at the beginning of chapter 18 we find that God appeared to him again. What comes in between these two manifestations is that Abraham in obedience circumcised all the males of his house. When God told Abraham to circumcise every male of his house, it was in order to test him, and when Abraham did it, he showed his obedience to God. The Lord Jesus says: He that has my commandments and keeps them, he it is that loves me; but he that loves me shall be loved by my Father, and I will love him and will manifest myself to him, John 14: 21. Manifestations of this kind depend on our obedience. If the light comes to us, and we walk according to this light, God will honour us. In Genesis 17: 4, God says, It is I. Jehovah presented Himself personally to Abraham; it was not only certain characteristic features of Jehovah, but it was Himself. It was as when the Lord said to His disciples, Behold my hands and my feet, that it is I myself. It is as if God would give Abraham a feeling of the mutual intimate conditions that existed between Himself and the patriarch. It is very precious when God says to us, It is I, it gives our hearts confidence, and He who has said so also says, I am the Almighty God. 

    RemIt has been said that every time God appeared to Abraham. He communicated something fresh to him. 

    JTYes, we have just noticed this principle, that when we take a step in obedience, we receive new communications from God. If we do not follow the light that comes to us, we do not get new light. When God had left off talking with Abraham the latter was immediately ready to obey this commandment, to circumcise his household. 

    QuesHave we something similar in 2 Corinthians? As the saints were obedient to the exhortation in the first epistle, they got more light in the second. 

    JTAnd that is why the apostle in the second epistle emphasises their obedience, and he now presents the truth of reconciliation and new creation. We cannot expect anything in the way of manifestations, or fresh light from God, if we are not obedient to the light we have already received. When God revealed Himself to His people, it was because He would give them an impression of what He is. So that when He appeared to Abraham as the God of glory. He wished to convey to him an impression of another world. He could not connect His glory with a world that had turned its back on Him. Therefore He says to Abraham: Go out of thy land, and from thy kindred, and from thy fathers house, to the land that I will shew thee, Genesis 12: 1. This implies that there was another world, where the glory of God could shine, and that world is now established in connection with Christ where He is. The Holy Spirit has come to lead our souls into that world which Stephen saw in heaven. Pauls ministry which followed soon after Stephens death was in view of forming the assembly, in which God shall have glory in Christ Jesus unto all generations of the age of ages (Ephesians 3: 21). In Revelation we see the assembly; coming down out of heaven from God, having the glory of God (Revelation 21: 10). The commandments of Christ are what now put our obedience to test. If we are obedient to His commandments, He will come to us and manifest Himself to us. The disciples were grieved when He spoke of going away, but He says: I will see you again, and your heart shall rejoice, and your joy no one takes from you. He comes and manifests Himself to us, and the Father and He are coming and will make Their abode with us. 

    QuesIs this more on individual lines? 

    JTYes. John shows that even a single individual may enjoy this, and how in a day of ruin, the individual soul is sustained and helped. And if one soul can enjoy such a visit, then many individuals can. 

    QuesWhat is the difference between the Lord revealing Himself to a soul, and that the Father and the Son make their abode with him? 

    JTBoth these privileges are mentioned in John 14. The former is a promise to him who loves the Lord, and who keeps His commandments. One of His disciples then asks Him, how it is that He should manifest Himself to them, and not to the world, and He answers, If any one love me, he will keep my word, and my Father will love him, and we will come to him and make our abode with him. 

    This promise is true of those who keep His word, and the former of those who keep His commandment. If anyone walk according to the light presented in the first epistle to the Corinthians, he will receive a manifestation of Christ; but keeping His word implies more than this, it involves that all the thoughts of God are kept in the heart, for instance, the truths of Colossians and Ephesians. To keep His word involves a spiritual state in the believer where He can make His abode. 

    QuesDoes this correspond to Philadelphian state? 

    JTYes, Thou ... hast kept my word, and hast not denied my name. 

    QuesI should like to know if this is something to be experienced in the assembly only, or if it may be known to the individual. 

    JTI believe John shows us it may be the experience of an individual believer, the very smallest number. Matthew shows us that the privileges of the assembly can be enjoyed by two or three, but John shows that it may be enjoyed if there is only one found. 

    QuesIf there is none other found who is in the good of the truth of the assembly, can it nevertheless be enjoyed by him? 

    JTIt says: We will come to him. We should read John 14 together with Matthew 18. The one of whom it says in John 14 that he keeps His words and commandments has the same privilege as the two or three gathered to His name, or the two of you in Matthew 18: 19, 20. 

    RemIt has been said that if there is only one in the gathering who is in the good of John 14: 22, 23, it would suffice for the Lord to come to us. 

    JTThe Lord would be present, but it depends on the state of our souls if we can enjoy His presence. In 1 Corinthians 15 it says that He appeared to above five hundred brethren at once. He had each one of those five hundred in His thoughts, but if there is only one in the gathering answering to John 14, we cannot expect that His presence should have the same effect. It is clear that all these five hundred brethren were in a state to appreciate His manifestation. 

    RemOn the shore of the sea of Tiberias there was one who recognised Him. 

    JTThat is a type of what we have been speaking. John says, It is the Lord. 

    QuesIs the Lords presence among us always dependent upon our spiritual state, or can He come in independent of this? 

    JTWe ought to see what Scripture says. In John 14 we have: He that has my commandments and keeps them, he it is that loves me; but he that loves me shall be loved by my Father, and I will love him and will manifest myself to him. This is the condition. And then in verse 18 we find what is normal, as it was at the beginning. He says: I will not leave you orphans, I am coming to you. And in 1 Corinthians 15 we have six instances when He was seen by His own. Those to whom He manifested Himself were surely in a right condition. He appeared to Cephas, then to the twelve. Then He appeared to above five hundred brethren at once. Then to James, then to all the apostles, and Paul says, and last of all, as to an abortion, he appeared to me also. Here there is no question of their state; that point is not raised. It is only stated that He appeared to all these. But we need also to bear in mind that the Lord may come in a different way to a certain place, as when He came to Bethany. So also when He came to the various assemblies in the book of Revelation, where we see Him walking among the assemblies. He speaks words of warning and says that He was coming to one and another of the assemblies. In such cases He comes with chastening, and this is very serious, for if we do not walk rightly He must come to us in discipline. But John 14 and Matthew 18 have not this side in view, they are occupied with the privilege side. 

    RemIf there were only one person in a place who had light about the assembly, one such man could not constitute the assembly. 

    JTNo, but John 14 shows us that such a one might enjoy a visit by the Lord. We find the thought of the assembly in Matthew 18 where it speaks of two or three. If two of you shall agree on the earth concerning any matter, whatsoever it may be. We find here a praying company, and whatsoever the matters may be that they ask, it says, It shall come to them from my Father who is in the heavens. This shows that heaven acknowledges these. And these two or three enjoy the support of Christ, for they are gathered to His name, and He is in the midst of them. In the gospel of Matthew we see what particular persons are in view. It says: Two of you. It is those of whom He had spoken. 

    RemIt was two of those who had had a visit from the Lord? 

    JTYes. There are many who have taken these verses in Matthew 18 as support for establishing a meeting in independency. But if we look at it as being any two or three believers, then these may go out and establish another meeting in the same place independent of those who are already gathered there to the name of the Lord; this is the principle in a free church, or the open principle. 

    RemMany religious parties refer to this scripture, saying that they are gathered on this ground. 

    JTYes, and even those who are walking in disobedience. We need to read this verse more than any other in its connection. It has in view those whom the Lord had before Him from chapters 13 to 18. In chapter 18 we see that it is possible for a man to sin against his brother, and that he may refuse to listen to the assembly. This person finds perhaps one or more who are influenced in the same direction as himself, and they establish another meeting and claim the word in Matthew 18 as support for this. But this is a misapplication of the scripture, for in that case this verse would justify independence in its worst form. 

    RemYou spoke of how the Lord might come to a certain place. Will you say a little more about it? 

    JTI was thinking of Bethany. He came to Bethany. He might even come to Gothenburg in the same way. If things are not right in a place He might come to them with chastisement, and this is very serious. If the Lord comes to Gothenburg, He comes in connection with His people in Gothenburg, but if He comes as we read of in John 14, then He does not come to His people in this place, but to him who keeps His commandments. John 14 does not speak of Him as coming to a certain place, but of how He comes to certain persons. We must remember that every believer in Gothenburg is of interest to Christ. When He writes to Laodicea it is to the assembly in Laodicea. He has this place in view, and He speaks of judgment, and of how He stands at the door and knocks. Think of the Lord coming to Gothenburg, to all the many believers there, and having to stand at the door knocking! This is what He is doing. 

    QuesIf it is a question of judgment He comes to a place, but when our privileges are the point He comes to the individual, as we find in John 14? 

    JTYes, that is right. And when He writes to the assemblies the different places are in mind. The letters to the assemblies may be applied at the present time. 

    QuesI wondered if Jehovahs visit to Abraham brought out what Abraham was personally? 

    JTI believe that is the thought. God had left off talking to him and had gone up from him. Later He comes back. But in the meantime Abraham was obedient to the commandment and had circumcised his household, and he is in a right pilgrim condition. He sat at the tent-door, and instead of taking his ease, and lying down to sleep in the heat of the day, he has his eyes open. And he lifted up his eyes and saw, and behold, three men standing near him. Thus we find that if it is a single person who keeps His word, divine Persons can come, the Father, the Son and the Holy Spirit who is here already. So that we have three divine Persons, and beside them one who keeps His word. What a company! Jehovah appeared to Abraham in a wondrous way. It says that three men stood before him. Wonderful that they stood before him! Abraham perceives that the Lord is there amongst them. Two of them were angels, but they came as men, and that was why Abraham felt at home with them. We have here the thought of making abode with him, for they stayed a good while. The thought of making abode is that they remained and did not hasten away. It must have taken Abraham a good long while to fetch and dress the tender calf, and then we read how the Lord was detained by Abraham, and that He did not go away till He had ended speaking to Abraham. 

    QuesAre these men a type of what we have in the New Testament? 

    JTYes, it is a foretaste of what we have at this present time. They speak in the plural to Abraham: They said, So do as thou hast said. God desires to let us know what heaven is. On the mount of transfiguration we see Moses and Elias talking with Jesus. 

    QuesIt says that no one has seen God at any time, but Abraham called One of these three the Lord. How are we to understand this? 

    JTThe import of that verse in John 1 is that no one can see God in His divine Being. But this does not hinder the Lord making Abraham know that it was the Lord. We have the same truth in connection with Jesus, that the Son has become man that we may learn to know God in Him. It is God having come within the reach of our souls. 

    QuesCan we say that the meal Abraham made was something like the meal they made for the Lord in Bethany? 

    JTYes, there is great likeness. In both cases He came before the meal was ready. It says, There therefore they made him a supper. It is the place that is stressed. 
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    PRAYER, AS PROVIDING THE SOLUTION OF EVERY MATTER (WJH 7)

    John 11: 38 - 44; Genesis 18: 23 - 33; Deuteronomy 9: 12 - 19; 1 Samuel 7: 5-10; James 5: 16 - 18; Daniel 2: 14 - 23

    I have read these scriptures just to bring out this thought, that there is no situation so dreadful but it can be met if only we get the divine ear. I speak first, and rightly so, of our blessed Lord. What a situation confronted Him! One that He loved was in the grave; had been dead four days, and the stone was at the mouth of the grave. How is a situation like that to be met? I know, of course, that the Lord meets it by the power that is in Himself inherently as the resurrection; for He says, I am the resurrection, John 11: 25. But the other side is that He is heard. He stands in the presence of that situation, and He lifts up His eyes to heaven and says, Father, I thank thee that thou hast heard me; but I knew that thou always hearest me. No one else could say that  I knew that thou always hearest me; but on account of the crowd who stand around I have said it. He says this that we might get the gain of what He is doing; that we may understand that the situation, however dreadful, can be met if only we get the divine ear. Martha says, Lord, he stinks already, for he is four days there, verse 39. However dreadful the conditions may be in any town, it can be met if we can get the divine ear. The word to us is, I am Jehovah ... is there anything too hard for me? Jeremiah 32: 27. 

    What is it, dear brethren, that makes it possible that we should be heard? Well, firstly, it is as we are entirely committed to the will of God in any matter. If we will accept that in our measure, He will hear us. The Lord Jesus said personally, My food is that I should do the will of him that has sent me, and that I should finish his work, John 4: 34. The Lord approached this matter in relation to the will of God, and He said, This sickness is not unto death, but for the glory of God, verse 4. He is committed to the will and glory of God at all costs. I would like to say this to you, That there is nothing impossible in any locality if we will commit ourselves solely to the will of God and His glory. If that is really and truly governing us, God will listen to us and give us what we ask. John says, And if we know that he hears us, whatsoever we ask, we know that we have the petitions which we have asked of him, 1 John 5: 15. The Lord says, Father, I thank thee that thou hast heard me, then He says, Lazarus, come forth, verse 43. The position seemed utterly impossible, but it was met by One who was heard. 

    Now let us consider men of like passions with us, whom heaven heard. If God was prepared to hear them, is He not prepared to hear us? Surely, if God was prepared to hear Abraham, Moses, Samuel, Elijah, Daniel, then He is prepared to hear us. Indeed, the situation that exists today, the privilege, the blessing, and the food, is the consequence of some one being heard. There are those, one says humbly, to whom heaven listens; and we all want to come into the ranks, in every locality, of those who have the divine ear. 

    So we have Abraham. God is standing there listening to Abraham, and communing with him; 

    Abraham making requests and God listening from point to point, as Abraham travels downward from fifty to ten. The communion is only stopped when Abraham stops. God did not break it off. Abraham went as far as he felt he could go, and then he ceased; and God was ready to grant him every request. Now let us enquire, What is there in Abraham that thus secured the ear of God?  for he was a man like us. The position was that a whole city was threatened with destruction; and in that city there were brethren. There was Lot  Abrahams brother  and his household; and that city was facing imminent destruction, and Abraham prays. He is not part of Sodom; he dwelt in Mamre. He is entirely outside, and free from the atmosphere of Sodom. He has judged in himself what is in Sodom; so that as he draws near to God who is about to turn those cities into ashes, he says, I, who am dust and ashes, Genesis 18: 27, which means that I have judged in myself what you are going to look into in Sodom. Now God will listen to that man. Abraham spoke to God in his prayer, as much as to say, I have been in the fire and reduced to ashes in myself what you are going to judge in Sodom. God listened and He will listen to us if we are apart from what is evil in any place, as having judged the thing in ourselves. Now I commend that word to every one. We may pray and pray and pray, and God will not hear us if we pray as superior to the persons or the place involved. But if we pray as having judged in ourselves what God abhors, then God will listen to us and give us what we ask. 

    Now we come to Moses. What was imminent in his day was that a whole nation was to be destroyed; not only a city but a nation. God says to Moses, And now let me alone, that my anger may burn, Exodus 32: 10. Let me alone. Did it not suggest that Moses might not let God alone?  that Moses might intervene between God and the judgment? God says to him, I may consume them; and I will make of thee a great nation. What an appeal, dear brethren, to the human heart that was! But Moses does not let God alone; he said to God, Why should the Egyptians speak, and say, For misfortune he has brought them out, to slay them on the mountains, and to annihilate them from the face of the earth? Exodus 32: 12. and in another place he says, lest the land whence thou broughtest us out say, Because Jehovah was not able to bring them into the land which he had promised them, and because he hated them, he hath brought them out to kill them in the wilderness, Deuteronomy 9: 28. Again he tells the people, I stood upon the mountain according to the former days, forty days and forty nights; and Jehovah listened unto me also at that time, Deuteronomy 10: 10. What a wonderful sight that is!  a man intervening between God and the judgment of the whole nation. God had said, Let me alone, but Moses pleaded the name and glory of God. He was free from any self-interest, God had offered him personal glory, but Moses said, No; Your name will be affected, Your glory will be tarnished; and he tells us that Jehovah listened to me also at that time. What we may learn, dear brethren, is that if we are free from self-interest, self-glory, self-seeking, and have God before us and His glory, God will listen to us in any matter. 

    Samuel is another man whom God heard many times. His very birth was on that principle asked of God is the meaning of his name. 

    What was imminent in Samuels case was that the Philistines would get control of Israel; that what is natural  mans mind  would supersede what is spiritual. The Philistine represents the natural mind dominating and controlling the realm of what is spiritual, and it was imminent that the people would fall into their power. Israel were greatly afraid, and they come to Samuel and say, Cease not to cry to Jehovah our God for us, 1 Samuel 7: 8. In another place Samuel says, far be it from me that I should sin against Jehovah in ceasing to pray for you, chapter 12: 23. He said this even in spite of what they did in rejecting him. Now, with the Philistines at the door  and how many times the Philistines stand at the door, dear brethren, in our day  and it looks as if the power of the natural mind would sweep through the land and what is really spiritual, emanating from the Spirit of God, would be set aside. But Samuel prayed, and how does he pray? He prays, dear brethren, as wholly dependent. There is the Philistine with his giants, and his great head and his mighty weapons and his coat of mail, and Samuel is praying with a little suckling lamb in his hands, presenting it to God  a suckling lamb that could not live without a supply from another, the very personification of dependence. If there is a truly dependent man, consciously needing resources from Another, from God, from Christ, God will listen to that man. Jehovah answered Samuel, and Jehovah thundered with a great thunder on that day upon the Philistines, and discomfited them; and they were routed before Israel, verse 10. We have seen it in our day, thank God!  some great thunderings in the Philistines camp, consequent upon a Samuel drawing near to God in true dependence in the spirit of a suckling lamb, pouring water out before God in the acknowledgment of absolute weakness, and God in heaven listens and answers. I suggest these thoughts that they may serve to stimulate our hearts to prayer and to conditions that God may hear us. 

    Of Elijah, James says that he was a man of like passions with us, so it is intended to be a word of encouragement for us. James tells us that Elijah prayed with prayer that it should not rain; and it did not rain upon the earth three years and six months, chapter 5: 17. He saw conditions in which it was imminent that the whole nation would pass over to idolatry and apostasy. That is what was threatening, and Elijah discerned that the only thing that would save them would be a period of intense discipline. So he prays earnestly and the heavens were shut up, and a period of great privation came upon Israel. It was to save them from apostasy, that is what Elijah prayed for, and he himself was prepared to suffer with them. He did not go about blaming the people, complaining, and comparing that area with another area. He suffered with the people, thankful to accept what there was by divine ordering  day by day, morning and evening, dependent on the ravens. Then the widow with a little meal and a little oil maintains him, but Elijah suffered without murmuring. If it meant a period of leanness for Israel, he was with them in the suffering, in order that they might be brought back to God. 

    Then he prayed on another occasion. He was now in a little meeting, so to speak, where there was only a little, maybe, but it did not waste. The meal did not fail or the oil either till the Lord gave rain. They may not have had wonderfully good times, as we speak, but they had enough; and there is always enough if Christ and the Spirit are recognised without any complaints. In that locality, the widows son dies, and the child is laid on Elijahs bed; and he goes up and prays. Just think of that! Here is a dead child. What can anyone do? It says, Elijah prayed. What did he say? He asked God to send back that childs spirit, and his spirit did come again, but before that blessed result was reached, the mother owns her sin. The root, dear brethren, of death coming into a place is the sin of those responsible. The mother says, Art thou come to me to call mine iniquity to remembrance, and to slay my son? 1 Kings 17: 18. The loss, too, of families is due to the sin of the parents, and there is no hope. You cannot pray until that is owned. Unless those responsible in any situation are honestly prepared to come right into the open and own their sin, it is impossible to really pray. When she acknowledges it, then this man of prayer kneels down and asks God to send life, and He does it. 

    I believe, dear brethren, in every locality where we mourn the loss of families, if the parents particularly will take on the shame of the sin as their own sin, then we have a basis on which the saints can pray. God will send back the spirit into the dead body and make the child to live. But while we put off the responsibility, or ignore it, prayer is hindered. 

    He prayed again, James says, and the heaven gave rain, and the earth caused the fruit to spring forth. He prayed at the sacrifice, Answer me, Jehovah, answer me, that this people may know that thou Jehovah art God, and that thou hast turned their heart back again, 1 Kings 18: 37. And the fire comes down from heaven and consumes the sacrifice. And then he goes up again and prays with his head between his knees for a season of bounty and prosperity, and the heavens gave their rain; first in a very small way  a cloud as big as a mans hand to begin with, but it is heaven operating consequent upon the prayer of Elijah. 

    The secret of all this with Elijah is that though entirely unknown as to his previous history, it was known to God as being right. If we want God to listen to us, then what is secret, known only to God, must be right or else we cannot get the divine ear. 

    Well, Daniel also was a man accustomed to pray. When threatened with being cast into the lions den, he opened his window towards Jerusalem three times a day and prayed and gave thanks to God as he did aforetime. He gave thanks as well as prayed. Such a man was Daniel! In this scripture the trouble that is imminent is that all wisdom is to disappear. All the wise men are to be slain. What a terrible thing if in New Jersey there was not a wise man left. That is what the devil would do, dispose of every trace of wisdom. Daniel speaks to his three friends, and they ask God for something that humanly is utterly impossible. Nebuchadnezzar had had a dream, and he had forgotten the dream, and he asked them to do the impossible, or he would slay them. How often an impossible situation presents itself, but Daniel and his friends go to their houses and pray, and the language of Daniel afterwards is magnificent. I thank thee, and I praise thee, O God of my fathers, who hast given me wisdom and might, and hast made known unto me already what we desired of thee; for thou hast made known unto us the kings matter, chapter 2: 23. What they had prayed for was granted to him. 

    Such a man is listened to in heaven. Why, dear brethren? Well, there are many reasons, no doubt, but one thing that is said of Daniel is that they could not find any fault with him except in relation to his God. Those presidents who were jealous of him, they had looked into his matters, they had gone to his office, they had gone to his home, and they had been through his ledger. They had been through his public matters in relation to the government, and they admitted that all was faultless. There was no hope of getting a charge that way. And, dear brethren, we want to take that home. If we want to be heard, our public responsibilities must be right; as our business and family matters are gone into, things are found to be right, for God sees everything. Daniel was faultless on all these matters. He and his friends were separate from the course of the world around them, living on pulse and water; that is to say, finding Christ sufficient for their food. If we are not satisfied with the pulse and water, and want the kings meat, and prefer the food and joys of this world, we may have them; but heaven will not hear us. I commend Daniel to every one here, if we want heavens ear, we must have the pulse and water for food and drink; that is, Christ and the Spirit sufficient to build constitutions fairer and fatter than the kings meat ever can. And then, things that others can investigate publicly must be right, as they were with Daniel. 

    You will see, dear brethren, that all these situations represent conditions that are impossible to men, but there is nothing that God will not do for His people in any place, in any locality, or for any brother or sister, there is nothing that God is not ready to do, if we pray. But on our side, Can He listen to us? Have we conditions to entitle us to the divine ear? John says, And if we know that he hears us, whatsoever we ask, we know that we have the petitions which we have asked of him, 1 John 5: 15. May the Lord help the dear brethren in this town to get the divine ear as to matters that have troubled them, and provide a moral basis for God to listen. 
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    BUT THEY CONSTRAINED HIM (WJH 18)

    Luke 24: 29, Genesis 18: 1-8; Judges 6: 11-21; Judges 13: 8-20

    The object in reading these three passages is to use them to indicate how we may detain Divine Persons  a wonderful suggestion! In each of them there was the power to detain the heavenly Visitor. In the first, it was clearly God Himself as well as the angels; in the second, the angel seems to give place to God, for it says the Lord looked on Gideon; and in the third, the Angel of Jehovah, a direct representative of God. 

    I trust all of us have had moments when we have been conscious of the Lords presence. We would love to be able to detain the Lord. In assembly, we realise at times the consciousness of the Divine Presence, and long to be able to hold that Presence for a longer period. Such moments are all too brief, whether known individually or collectively. How soon the Lord withdraws because we lack the power to detain Him! 

    I would say a word from these wonderful scriptures in order to show what these beloved saints had, through which they could hold the Lord for the moment. In the new heavens and the new earth, the tabernacle of God is with men; that is not provisional but eternal. We realise but little the supreme blessedness of having God Himself with them, their God. He will dwell with them. It is not then a visit. Eternity is not God visiting, as He does now. What is man that thou art mindful of him? and the son of man that thou visitest him?, Psalm 8: 4. God is pleased to visit, but the goal is not a visit, but a permanent residence amongst men, of the blessedness of which we have but little conception. My desire is that these visits should be increased with us. The Lord indicated that where conditions permitted. He would manifest Himself to one believer. I will love him, and will manifest myself to him... and my Father will love him, and we will come unto him, and make our abode with him, John 14: 21, 23. 

    Think of this beloved saint, Abraham, this father of us all! What a magnificent scene it is! He can detain these three heavenly visitors. He recognises them and speaks to one as the Lord. He suggests to them that they sit down under the tree and refresh themselves while he goes away to perform a certain service for them, and they say, So do, as thou hast said. Evidently what Abraham proposed was of such value that God was prepared to wait while it was carried out. It says at the end of the chapter, the Lord went his way. What a way it is! What things God has on hand! This chapter refers to some matters He had on hand. Gods movements are far greater than we have any conception  Thy way is in the sea, and thy path in the great waters, and thy footsteps are not known, Psalm 77: 19. Yet Abraham can detain Him for the moment, and God is willing to be detained. I think it is clear that God is willing to be detained at this point, for the word is, So do, as thou hast said, and the Lord and the two angels remain under the tree waiting on the service of Abraham, because there was something that he would do that was acceptable to God. It speaks to us of Gods delight in that which we may bring to Him for His own joy. We need to be transferred from being self-centred to having God as our Centre. Abraham has God as his Centre, and he is urgent in his service God-ward. One confesses how dilatory we often are when it comes to serving God; as if there were no urgency. When Abraham saw these three visitors He ran to meet them, the Spirit of God records that. The service he proposed to render while God waited he carried out urgently. He told Sarah to make cakes quickly, and he himself ran to the herd, and took a calf, tender and good, and a young man hasted to dress it. They were detaining God. I am not magnifying the incident, it is there clearly that God and the two angels are being detained under the tree waiting for this service, and you can therefore understand Abraham being urgent. Would to God we had an outlook like that in assembly service, and did not act as though it were a matter of no consequence. 

    What can Abraham bring that is of such value that God waits on Abraham? The Spirit of God opens it up in wonderful detail  cakes of fine flour, a calf tender and good, and thick and sweet milk. God is willing to wait for such gifts that these things represent. It is a marvellous suggestion that the bringing to God of these cakes, this calf, and this milk, is of such value that God will wait for it, and it says that they ate it while Abraham stood by, watching the delight of his heavenly visitors as they enjoyed what he had brought to them. 

    What can we bring God that could hold Him for the moment? These things suggest what God would wait to receive; they represent our apprehension of Christ. The cakes of fine flour represent our appreciation of Christ as the second Man out of heaven, a different kind of man from every other. The first man is of the earth, earthy, no fine flour, no wheat; The second man is the Lord from heaven, 1 Corinthians 15: 47. I believe God delights for us to bring to Him our appreciation of the heavenly Man: The calf speaks of the energy of His devotedness to the will of God, every energy intact, nothing effete. Tender  what a suggestion in that!  not affected by the hard labour that sin brought on man; no yoke ever having come on Him: the calf is tender and good. What perfect goodness, what excellence in that blessed One! Abraham brings that to God. The milk thick and sweet is Christ as the expression of the mind of God, the Word. That is the thought of milk in Scripture. Christ is the One Who expresses the wealth and sweetness of the thoughts of God. Abraham brings that. God waits for it and receives it and eats it, speaking reverently, having tarried for it under the tree. 

    Abraham has his portion out of all this, for you cannot conceive that God does not answer with abundant blessing those who minister to Him. Where is Sarah thy wife? One result is that he learns of the coming of Isaac, for us it means we learn more of Christ and see Him in a fresh way. 

    Then God discloses to Abraham what He is doing in relation to this world. Shall I hide from Abraham that thing which I do? God discloses to such what He is doing in relation to the judgment of this world, as well as what He is doing in bringing in Christ. We are tested every Lords Day as to what we really have, so that, when the Lord comes in, we can hold Him. 

    We pass on now to a feebler scene, more in keeping with the day we are in, the end instead of the beginning. Abraham is the father of us all, we are all obligated to Abraham. Judges is a day of great weakness and departure, yet it is remarkable in this book, that so perfectly portrays the departure that now exists amongst Gods people, we find two persons on two different occasions that can detain the Lord. The first is Gideon. The Lord appears to him as he is threshing wheat. He values wheat, like his father Abraham. The Midianites were in power, and they destroyed the produce of the land. They and their camels were like grasshoppers. They represent the activities of contention amongst Gods people. If we open the door to contention, in Ballarat or elsewhere, the wheat, the barley, the olives, the grapes, and the honey will disappear. Contention is a dreadful scourge. Nevertheless, Gideon has some wheat in a very limited sphere, in the wine-press. The Lord appears there to him. I do not touch on what He says to Gideon, but point out that Gideon asks that He would stay there while he gets his present and the Lord agrees to this. It says, The Lord said; and later, The angel of God said; you can hardly tell whether it is the angel or the Lord that is there. Gideon goes away to get the present, the Lord being willing to wait for it. Clearly it was understood that what Gideon would bring would be worth waiting for. What did he bring? A kid of the goats and unleavened cakes. That is what he had. Abraham had much more but Gideon had that. No Midianite had devoured these, he had kept them free from the Midianites. The kid represents some appreciation of the Lord Jesus Christ in His perfect dependence. The kid of the goats represents His separate holy pathway. His dependence and separate character were cherished by Gideon in the Midianitish days in which he lived. Then he had unleavened cakes: he had excluded leaven. One dreadful leaven is the leaven of contention; it spreads until it corrupts everything. He brings his kid, the flesh in a basket and the broth in a pot. He has all in vessels, typically in himself: the Christian is the vessel. God values that what we appreciate in Christ should be formed in us. Gideon has his present in the pot and in the basket. It is laid out on the rock, which represents Christ again, the blessed unchangeable One. The angel waits for this present and it goes up to God acceptably. The angel really represents the Lord waiting there until this kid and these unleavened cakes are brought; and they are accepted. There is sufficient in them to hold the Lord for the time being. 

    The same thought appears in an even worse day, just before Samson was born. The Philistines, who represent the mind of man operating in the things of God, were holding the saints in bondage. The Lord appears first to Manoahs wife, and afterwards he appears again consequent upon Manoahs prayer. When it is established that he is the man, Manoah says, Let us detain thee until we shall have made ready a kid for thee. And the angel of the Lord said unto Manoah, Though thou detain me, I will not eat of thy bread: and if thou wilt offer a burnt offering, thou must offer it unto the Lord, Judges 13: 16. Nevertheless, he accepts the suggestion that he be detained. We have little conception how much the angels are doing. What service is laid on the angels of God! As ministering servants, how much they have to do. Yet this angel says, Though thou detain me  but he is detained while Manoah brings his present. 

    What does he bring? A kid of the goats. What a contrast to the Philistines is the kid of the goats! The Philistine finds a champion in Goliath. See him in his height, his armour, his head, his sword! Put Goliath alongside a kid of the goats! Manoah had a kid of the goats and the angel would wait for it. He also puts it on the rock. What magnificent thoughts of Christ these are! The rock is another view of Christ, not a small view but a great and glorious view. The angel accepts the offering on behalf of God and he goes up in the flame, and they bow down before God. 

    This thought appears in Luke 24: 28, He made as though he would have gone further. Where was the Lord going? He was going further, He had much more on hand that day. There is hardly a greater day than the one on which the Lord rose from the dead. How much He did on that one day! So He is going further, but nevertheless these two saints can detain the Lord for the moment. It is purely a provisional matter, Stay with us. Oh, how the Lord loved to hear that! Stay with us... and he entered in to stay with them, Luke 24: 29. I have no doubt the Lord delighted in that appeal to Him, for they valued His presence. What did He find when He came in? They were willing to accept His headship without question. He sat at table, took the bread and gave thanks. I doubt if we will ever hold the Lord until we accept His headship. The Lord knew they had reached that point in their souls. He gave thanks: He took the place of Head in that house. If we are not willing for Him to be Head, we cannot detain Him. Another thing that entered into their power to detain Him was their willingness to be adjusted. They were on a path that was not altogether right. However sincere they were, they were going away from the line the Lord was on, the centre of His interests, but He adjusted them. They listened to the Scriptures. He opened to them the Scriptures and they listened. I am sure it would appeal to the Lord that here are two persons who are willing to submit to the Scriptures. 

    They did not only accept them mentally, but their hearts were in the matter. Did not our heart burn within us, Luke 24: 32. I believe the Lord does value persons who are willing to let the Scriptures have their living voice to their minds and hearts. Whatever might be said as to their going away from Jerusalem, they have power to detain the Lord. I am not overlooking that they had to go back to Jerusalem, nevertheless there was something about these two that could detain the Lord and hold Him at that moment. He made as though he would have gone further. He had much more in mind to do, and many other places to go to, but He is detained by these two persons by their submission to the Scriptures, by their burning hearts, and by their willingness to accept Him as Head. 

    May these features be with the brethren here, that they might be able to hold the divine presence to some extent, and also may each one of us realise something of this great privilege. If we do not know it individually, I doubt if we can realise it much together. I... will manifest myself to him, is what the Lord says. 

  

  
    Genesis 19
    

    
    
  
  
    Genesis 19

    


	(Genesis 7)     HOUSEHOLDS IN THE NEW TESTAMENT (1) (JT 92) 


	(Genesis 8)     THE SPIRIT OF CHRIST EXERCISING CARE FOR THE SAINTS (JT 53) 


	(Genesis 9)     ADMINISTRATION (2) (JT 59) 


	(Genesis 9)     ADMINISTRATION (2) (JT 59) 


	(Genesis 12)     THE DIVINE VIEWPOINT (JT 79) 


	(Genesis 13)     THE CITY OF THE LIVING GOD (JT 1) 


	(Genesis 18)     GENESIS 18 AND 19 (CAC 1) 


	(Genesis 18)     ABRAHAM AND LOT (JND 16) 


	    THREE SCENES OF JUDGMENT (CAC 15) 


	    GENESIS 19 (CHM 1) 


	    GENESIS CHAPTER 19 (JND 35) 


	    GENESIS, TYPICALLY CONSIDERED, CHAPTER 19 (JND 35) 


	    DIFFICULTLY SAVED (JT 97) 


	    DIVINE SPEAKING IN NEARNESS (JT 98) 


	    THE BELIEVER IN THE PLACE OF TESTIMONY (JT 99) 


	    TWO LITTLE CITIES (JT 99) 




  

  
    THREE SCENES OF JUDGMENT (CAC 15)
    

    
    
  
  
    THREE SCENES OF JUDGMENT (CAC 15)

    Genesis 22:1 - 14 Genesis 21:8 - 14 Genesis 19:27,28

    These scriptures bring before us Three Scenes of Judgment, and I would like to say a few words about them, looking to the Lord that He may graciously use what comes before us for the help and blessing of the many young believers present. On each of the three occasions you will notice that Abraham rose up early in the morning. He was a man in earnest  a man with purpose of heart. Faith was in lively and vigorous exercise. No love of selfish case, no supine and carnal indulgence, retarded his movements. He was a man in the energy of faith. My brethren, it is in proportion as this marks us that we shall get blessing from God. If our hearts are awake to the reality and blessedness of divine things, and we are set upon them, I am sure we shall be greatly enriched with spiritual blessing and joy. 

    In these chapters the man who is in the energy of faith witnesses three scenes of judgment, and it is of great importance that we should realise the typical significance of the pictures thus brought before us, for we cannot have PEACE without seeing the first, we shall not have JOY unless we see the second, and our TESTIMONY will be a total failure if we do not see the third. 

    There is no type in Scripture more expressive than this touching scene in Genesis 22. Though the uplifted hand was stayed, and the fatal blow did not actually fall, the picture is so plain in its outlines that he who runs may read its meaning. It brings before us the greatest of all facts  that GOD spared not his own Son, but delivered him up for us all, Romans 8:32. Mark the words, delivered him up! Other scriptures tell us that He gave Him, that He sent Him, that He anointed Him, that He was with Him; but the supreme fact brought before us in the type we are considering is that He delivered Him up. It is not the incarnation that is thus spoken of, for as incarnate the Holy One of God could say, Thou keptest me in safety when I was upon my mothers breasts, Psalm 22:9, margin. Nor was He delivered up during His holy life of devoted service here, for again and again are we told that His enemies could not take or touch Him because his hour was not yet come. But there came a moment when, in view of the cross and of all that was to be accomplished there, He was delivered unto the Gentiles, Luke 18:31,32. 

    While we consider this, let us not forget that, if delivered up, He also gave himself. The true Isaac was in perfect accord with all the thoughts of God which necessitated His being delivered up. The words are twice repeated in Genesis 22, they went both of them together, and in the deepest way was this true of God and His beloved Son as They moved on together in that wondrous path of divine love which ended at the cross. In that path the Son could say, He that sent me is with me: the Father hath not left me alone; for I do always those things that please him, John 8:29. I want your eyes and hearts to be fastened on that true Isaac, delivered up and giving Himself on the cross, where we see 

    THE SON OF GOD UNDER JUDGMENT.

    Two things made Calvarys scene of judgment necessary, if sinners were to be brought into blessing. First, the holiness of God demanded that there should be judgment upon sin. If the holy Sufferer cries, in the anguish of His soul, My God, my God why hast thou forsaken me? He supplies the answer to that unparalleled enquiry by saying, But thou art holy, O thou that inhabitest the praises of Israel, Psalm 22:1 - 3. And, in the second place, an awakened conscience could never have peace in the presence of God, apart from the knowledge of the fact that sin has been dealt with in righteous and holy judgment. Have you got peace? Can you say, before God, There is not a cloud above, and not a spot within? If not, may this be the hour of your introduction into this priceless blessing! I purpose to bring briefly before you four aspects of the infinite work of the Son of God upon the cross. 

    1. Jesus our Lord ... who was delivered for our offences, and was raised again for our justification, Romans 4:25. God has provided a Person capable of bearing sins and their judgment in such a way that the holiness of God, instead of being against the sinner who believes, is absolutely in his favour. We see at the cross the infinite holiness of God in His judgment of our sins; but we see that judgment failing upon One who bears it in voluntary self-sacrifice and devoted love, in order that we may be justified and have Peace with God. He gave Himself for our sins, bearing them in His own body on the tree, and by Himself He purged them. Has He removed them all? Certainly! If you remember WHO He was, you can have no question as to the value and efficacy of His work. If any great work has to be done, satisfaction and confidence as to it are based upon knowing the competency of the person engaged in it. Think of the glory of the Person who was delivered for our offences! What failure can there be in a work undertaken by THE SON OF GOD? After such a Person has done such a work God can say righteously about the sins of believers, Their sins and iniquities will I remember no more, Hebrews 10:17. 

    God has raised up Jesus our Lord from the dead. Our Saviour is clean out of the death and judgment that He went into for our offences, and in Gods account every believer is as clear as He is. Knowing this, we are justified by faith, and have peace with God through our Lord Jesus Christ, Romans 5:1. 

    2. For what the law could not do, in that it was weak through the flesh, God sending his own Son in the likeness of sinful flesh, and for sin, condemned sin in the flesh, Romans 8:3. The truth contained in this verse has to do with what we are, and not with what we have done. We should all be prepared to admit that we have done many wrong things, but this outflow of evil must have had a source. So much bad fruit could never have been produced by a good tree. What we have done is the outcome of what we are. Now, as to this, it is written, I know that in me (that is, in my flesh) dwelleth no good thing, Romans 7:18. The Scriptures declare this, and sooner or later, the experience of every converted person will confirm it. I remember a young man saying to me, after some days of deep exercise on what seemed likely to be his death-bed, The Lord has been showing me what I am. I knew before that there was a lot of bad in me, but I never saw until now that there is no good. This is a very solemn but needful lesson. 

    The very existence of sinful flesh was a great dishonour to God. That man  the special object of Gods heart  should be found in a condition of sin, and in such a state that for the eye of God there is in him no good thing, is an appalling fact. What could be done with sinful flesh for Gods credit and glory? The material was too had for any remedy to be successful. The law might be applied to it, and might detect the evil, but could neither put it right nor remove it to the glory of God. The verse I have read shows how God has dealt with sinful flesh. He has condemned sin in the flesh, and made an end to it in the death of His Son. The man in whom no good dwells was ended before God in the death of Christ. Sinful flesh has been removed in judgment from before God at the cross. 

    3. Forasmuch then as the children are partakers of flesh and blood, he also himself likewise took part of the same; that through death he might destroy him that had the power of death, that is, the devil; and deliver them who through fear of death were all their lifetime subject to bondage, Hebrews 2:14,15. The devil has no power beyond death  not even over the lost. People get hold of fictitious poetical ideas, and picture him reigning over an infernal kingdom beyond death; but in truth the devil will be for ever the most abject of all lost creatures. His kingdom is bounded by the grave; his territories stretch down to death, but there they end. God allowed the devil to have the power of death, and to wield it in a reign of terror over the consciences of men. Idolatry, superstition, and priestcraft exercise their dark tyranny over more than a thousand millions of the human race, and the secret of their dominion is the fear of death, with the power of the devil behind it. 

    Then again, when the conscience of a sinner is awakened by the Spirit of God, the fear of death lays the soul in heavy irons and cruel bondage. I expect that most, if not all, of us here have known something of this. There is a terrible reality in death. It is a dark, black cloud which comes over everything that we have and are as children of Adam. It is the blighting of every natural hope, and the desolation of every earthly prospect. It is the complete break-up of our whole status as in the flesh. If ever the true thought of what death is has come home to you, you know right well that it filled your conscience with solemn fear. There is but one way of deliverance from the fear of death, and that is by the knowledge of this precious Saviour, who went into death for us. Jesus has tasted death in all its bitterness and reality as the wages of sin, the power of the devil, and the judgment of God. He has entered into it fully, as none other ever could, that He might deliver us for ever from its fear. He has gone under all that power of darkness, that He might annul it for you and me. 

    Satan cannot touch that which survives death. If you become possessed of that which is on the other side of death, you have that which Satan cannot touch. Thank God! Jesus is risen. It is a Saviour who has been into death for us, but is now for ever beyond it, who is the righteousness, life, and joy of the believer. All our blessings are in One who is beyond death. These are the sure mercies (Acts 13:34), and there are no other sure mercies. You may lose your money, your position, your abilities, your friends, your health; indeed, there is nothing sure this side of death, but everything is sure that is on the other side. Nothing can fail or break down that we have in a risen Saviour. 

    4. Walk in love, as Christ also hath loved us, and hath given himself for us an offering and a sacrifice to God for a sweet-smelling savour, Ephesians 5.2. I have read this scripture that we may not lose sight of the infinite preciousness of the work of Christ to God. He was under judgment and in death, but He was there for the glory of God, and there in the perfections of divine affections. His devotedness to God, and His love to the Father, were never so expressed as when He gave Himself for us. He brought the obedience and affections of the SON into the place of sin, and judgment, and death, and this made His work an offering and a sacrifice of sweet-smelling savour. 

    Love that on deaths dark vale Its sweetest odours spread; 
Where sin oer all seemed to prevail, Redemptions glory shed. 
 

    The true Isaac has been offered up, and by His death sins have been purged, sin in the flesh has been condemned, the power of the devil annulled, the believer perfected for ever, and God glorified. Perfect assurance and peace must be the portion of everyone who looks by faith on that scene of holy judgment, and learns that everything has been settled thus according to the glory of God. In view of that scene, and of the risen Saviour, who is now triumphantly out of it, darkness, doubt, and fear are banished from the heart, and the conscience is filled with perfect PEACE. 

    We may now turn to Genesis 21, and I think we shall have no difficulty in recognising that the picture presented to us, in the expulsion of Ishmael from Abrahams house, is that of 

    THE FLESH UNDER JUDGMENT

    We have already seen how sinful flesh has come under the judgment of God at the cross, and if we really know this, we shall see that of necessity the flesh must also be a judged thing with the believer. It is impossible to think that God, having condemned sin in the flesh in the death of His Son, will tolerate the flesh in a believer. And it is monstrous to suppose that a believer can rejoice to know that the flesh has been judged at the cross, and be content to tolerate or gratify it in himself. But, as a matter of fact, we have to learn what the flesh is, and to discover by our own experience the utter impossibility of getting any good out of it, before we are prepared to disown it. The incorrigible badness of Ishmael had to be proved before Abraham was prepared to expel him. And it is of the deepest importance to note well the fact that it was the presence and the honouring of Isaac which brought Ishmael out in his true colours, as not having a single thought in common with God. 

    Ishmael had been fourteen years in Abrahams house when God brought Isaac into the house, and the introduction of Isaac was a plain declaration that Ishmael would not do for God. He was the child of nature, and none but the child of promise  the child of resurrection power  would do for God. But Ishmael did not see this. I dare say he thought he was quite as worthy to be the heir of the promises as the newcomer, to say nothing of his priority of fourteen years. Why Abraham and Abrahams God were not satisfied with him he could not make out, for he was very well satisfied with himself. He did not see the need of another man. He was mortified at being set aside by the newcomer, for it was evident that if Isaac was to increase, Ishmael must decrease. If Isaac was to be everything, it would make nothing of Ishmael, which was simply intolerable. He mocked! His true character came out  he had not a thought in common with God. Ishmael is a type of man after the flesh, Isaac is a type of man according to the promise and purpose of God, i.e. of CHRIST. 

    Let me seek to show you the bearing of this, first of all, in a dispensational way. God tried man in the flesh in all kinds of circumstances, and with all kinds of privileges and advantages, for four thousand years, without ever getting any satisfaction in him. The whole history of man, as we have it in Scripture, serves to prove that man in the flesh is a moral wreck, and a grief and dishonour to God. At the end of four thousand years God brought in the promised Seed  the One in whom His heart could rest, and in whom all His promises and purposes could be established. What was the effect? The presence of Isaac brought out the true character of Ishmael. There were venerable men in Judea  men deeply read in the oracles of God  praying men  men entirely given up to the cultivation of their own sanctity and religious character, and these men were the haters and rejecters  the betrayers and murderers  of Christ. 

    It was not the profane multitude who sought the death of Christ, but the educated, the religious, the priestly class. It was a man in the flesh in his best form that hated Christ. And why? I think we might say the Lord Jesus was marked for death in the minds of these religious men from the moment that He said, I say unto you, That except your righteousness shall exceed the righteousness of the scribes and Pharisees, ye shall in no case enter into the kingdom of heaven, Matthew 5:20. A word like that swept away at once as worthless the whole fabric of the righteousness which these men had with patient toil been rearing for themselves. It made nothing of their prayers and religious duties; it poured contempt on all their ceremonies and observances; it reduced them to the level of common sinners, and, in short, it declared plainly that Ishmael  man in the flesh  would not do for God, however good and religious he might pretend to be. Christ was guilty in their eyes of the unpardonable offence of making nothing of all their pretensions; and on this account they hated Him with a vindictiveness which pursued Him to the cross. Ishmael would not give place to Isaac. 

    Nor are religious people different at the present day. If you tell those who are doing their best to be good, and working hard to elevate man, that all their efforts are useless, and that not one bit of mans goodness, or one scrap of his righteousness, will ever be accepted by God that nothing but CHRIST will do for God, and that they must have HIM as their righteousness and life, or be for ever lost  they will mock as scornfully as did Ishmael. Ishmael would not mind Isaac having a share; perhaps he would not object to Isaac coming to teach him, or to set him a good example; but for Isaac to be everything, so that Ishmael must be nothing, is unendurable. 

    But let us bring the matter a little more closely home. Ishmael is not far from any of us, and it is of vital importance to our spiritual prosperity and joy that we should know him, and deal with him as he deserves. One of our greatest snares is the pretension of the flesh to be good. In the experience of Romans 7 our souls learn what the flesh is in its native badness, as opposing all the good and holy desires of the inward man  it is there Ishmael with a dirty face. But in Galatians we see the flesh posing in quite another character. It is Ishmael with his face washed, and professing to be very good indeed. He has turned over a new leaf and quite altered his ways, and now he will be as holy as you please. He will be circumcised, he will keep the law, he will observe days, and months, and times, and years, he will fast and pray, and will endeavour to be a model Christian. He is prepared to do anything if you will only be so kind as not to ignore him altogether. Allow him to have a place  recognise him as having some status in the house, and he will be your most humble servant! In plain words, SELF is ever seeking to have a place and to be something; but this can only be at the expense Of CHRIST and of the true joy of a Christian. Ishmael must be cast out. 

    Our self-importance is our greatest hindrance: it shuts Christ out. Every bit of Christ that comes into your soul makes less of you. If you are not prepared to give up Ishmael, you will make no spiritual progress. A man who is self-sufficient, and who wants to have credit for himself, is not honouring Isaac. He may preach or pray, and be very well pleased with himself when he has done it, especially if he thinks he has made an impression. This is all Ishmael  the man who will not do for God. As a Christian gets on in his soul, and as Christ becomes more to his heart, he does not think of himself or of his own glory at all, and then what he does is in the power of the Spirit of God. If you are not prepared to give up your own importance, all the reading and bearing in the world will not help you much in your spiritual life. People try to make their Christianity a distinction to themselves: and this is only Ishmael  the man that will not do for God. 

    If nothing but CHRIST will do for God, all that I am must go. I may set to work to make myself as pious as possible; after the straitest sect of my religion I may live a Pharisee, and all this in thorough earnestness and sincerity: but it will not do for God. Death is upon all my moral, mental, and physical powers as a child of Adam  they can yield nothing for God. There must be ANOTHER MAN! I trust that Isaac has come to your house! You can say, Thank God! I know and have Christ as my Saviour. But have you yet celebrated the great feast? I am persuaded that you will not have true Christian joy until you do. There are many believers who have got Isaac in the house but have not celebrated the feast. There came a day when Abraham would declare unmistakably that Isaac was the heir, not Ishmael. The great feast was the declaration that Isaac was the one to whom belonged all the rights of the house. Have you celebrated such a feast in your souls history? Have you acknowledged with gladness of heart that nothing counts with God but Christ? that the best bit of self in you is hateful to God? Are you glad to know that it is only as CHRIST lives in you that there is anything for God? Do you refuse to tolerate, or gratify, or acknowledge the flesh, because you have learnt that it is entirely opposed to what is of God? Have you cast Ishmael out? 

    At this point I would like to bring before you two simple illustrations of the way in which self is displaced in the heart of the believer. When David returned from the slaughter of the Philistine, and was brought before Saul with the head of Goliath in his hand, we are told that it came to pass, when he had made an end of speaking unto Saul, that the soul of Jonathan was knit with the soul of David, and Jonathan loved him as his own soul ... . And Jonathan stripped himself of the robe that was upon him, and gave it to David, and his garments, even to his sword, and to his bow, and to his girdle, 1 Samuel 18:1,4. Jonathan had been, in figure under the power of death, but had been freed by Davids victory. His heart was now at leisure to admire, and delight itself in, the lovely grace of the victor. The personal grace of the one who stood there with such a perfect absence of self-consciousness and self-elation, whose whole demeanour showed that he had no motive but the glory of the living God in undertaking such a conflict, won his heart so that he could ignore himself. In presence of the lovely grace of David he found pleasure in stripping himself. Naturally, he might have been vexed and mortified that another should have the honours of the day; but the one who had all the honours had also all the affections of his heart, and this made all the difference. The natural man hates the one who supersedes him, but the believers heart is knit to him. CHRIST has stripped himself for the glory of God, and for our deliverance and salvation. Such is His grace. He has given Himself. Is it not enough to knit the heart of any Jonathan to the true David, and to so move and win his affections that he will rejoice to ignore himself? It is thus that we celebrate the feast, and that Ishmael is cast out.???? 

    You may see the same thing in the woman of Luke 7. The grace of the Person before her heart made her forget herself altogether. She was happy to be at His feet  to make nothing of herself in His presence  and she was heedless of all that might be thought or said of her. Isaac had his true place in her heart, and Ishmael was unthought of. In the presence of Christ, and only there, we recognise the worthlessness of flesh, and are able to ignore self. This is the way the Spirit of God works to produce true holiness. It is by leading our hearts into deepening acquaintance with Christ, and into the knowledge of the divine satisfaction which God has found so perfectly in Him. 

    There is one scene above all others where the worthlessness of Ishmael and the surpassing excellence of Isaac are fully displayed together. It is brought to view in these words of Paul: For the love of Christ constraineth us; because we thus judge, that if one died for all, then were all dead: and that he died for all, that they which live should not henceforth live unto themselves, but unto him which died for them, and rose again, 2 Corinthians 5:14, 15. Here we see plainly that the judgment of death is upon every power and faculty of man; yea, upon man himself. All dead is the solemn judgment of God passed on man at Calvary. But wondrous love is there as well as holy judgment. How it touches the heart! 

    For me  a worthless sinner under the judgment of God, yet withal a proud, self-righteous, and self-sufficient sinner  CHRIST HAS DIED. There is no love like that. It surpasses all illustrations; it baffles description. If I gaze on that scene I learn my utter worthlessness and unfitness for God, but I find love there that wins my heart. In presence of that love I can only be nothing, and I am happy to be nothing. Ishmael is displaced from my affections, and Isaac is enthroned there. 

    Paul could say, I am crucified with Christ: nevertheless I live; yet not I, but Christ liveth in me: and the life which I now live in the flesh I live by the faith of the Son of God, who loved me, and gave himself for me, Galatians 2:20. To observe legal ordinances and to keep up ceremonial distinctions might be an object to others  they might wish to retain Ishmael: but the motive object of Pauls life was a Person whose love to Paul had carried Him unto death, and that Person THE SON OF GOD. How weak and beggarly to use the emphatic words of the Holy Spirit  every legal and self-righteous motive becomes, when contrasted with such an object! The effect is that we are so attracted by the grace, beauty, and perfection of Christ, that it is the deepest joy to know that He is our life, and that He is in us by the Spirit. When we recognise this by the Holy Spirit, Ishmael is turned out. That is, we rejoice in Christ Jesus, and have no confidence in the flesh, Philippians 3: 3. 

    The Scripture says, They that are Christs have crucified the flesh with the affections and lusts, Galatians 5:24. God judged the flesh at the cross, and He has given us His Spirit that we might be of one mind with Him about it. May we have grace, my brethren, to disown, and to regard as a judged thing the flesh in every aspect! There is self-indulgent and worldly flesh, there is flesh that is consequential and obtrusive; but there is flesh that is pious, particular, and orthodox  flesh that is anxious to have the character of being lowly, earnest, devoted, intelligent, and unselfish. In every phase of his character may Ishmael be kept under judgment by each one of us! 

    The question may be asked, But if turned out, does he not return? Yes, if Isaac loses his place. Just as soon as Christ ceases to command our affections the flesh in some form gets a footing. There is no middle ground between walking in the Spirit and walking after the flesh. If I am doing the first, Christ is before me: I am in the affections and liberty of sonship; my desires and motives are those which are suitable to God; and the fruit of the Spirit is developed in me. But when I drop out of the current of the Spirit by departing from grace, by lack of dependence (or by indifference to Christ,) I throw the door open for Ishmael; and I am then controlled, not by Christ and the Spirit, but by rules and restrictions to which I submit myself in order that my character may not suffer. Nothing but the present power of divine affections in our hearts by the Spirit can keep Ishmael out. 

    I must now turn for a few moments to the third scene to which I have referred, and we shall find that it is a picture of 

    THE WORLD UNDER JUDGMENT.

    From the mountain-top where he stood before the Lord, Abraham looked toward Sodom and Gomorrah, and toward all the land of the plain, and beheld and, lo, the smoke of the country went up as the smoke of a furnace, Genesis 19:27, 28. Sodom and Gomorrah are typical of the world, and the man of faith sees them under the judgment of God. I do not believe there can be any true TESTIMONY for Christ unless we see that the world is under judgment. 

    It is a wonderful and a fascinating scene that is around us. Whether your natural tastes are low or elevated  sensual or refined  there is that in the world which perfectly answers to them. Vanity Fair presents an endless diversity of things. You may have self-gratification and self-display in things mechanical, commercial, intellectual, political, social, scientific, artistic, or religious! And the devil is at the head of the whole system  the invisible organiser and manager of the whole order of things which is not of the Father, but is of the world. It is the whole circle of things in which men live and move at a distance from God. 

    Of course God views the world not as a material, but as a moral, system. It is made up of lust, self-gratification, and vanity. All that is in the world comes under three heads: (1) The lust of the flesh; (2) The lust of the eyes; (3) The pride of life. 1 John 2:16. There is no room for the Son of the Father in such a circle, and His rejection has manifested that now is the judgment of this world, John 12: 31. 

    And Scripture assures us that the judgment of God will soon fall in actual fact upon the world. The book of the Revelation brings before us things which must shortly come to pass. Are they fancies or fictions? Nay, they are tremendous realities I And everything which will actually fall under Gods judgment then is morally under it this minute. Is not this very solemn? We would not like to have a link with the world in the day when the fire of God shall stream down to blast it with eternal destruction. But what about today? Is the world better now than it will be then? 

    Love not the world, says the Holy Spirit. Beware of the first turning of the heart in that direction. Achan coveted the goodly Babylonish garment, and the silver and gold, and hid them in his tent. Backsliding often begins thus. Something of the world is cherished in secret. The heart finds enjoyment in something which it would not like to be known. Reading a book, perhaps, that is carefully put out of sight if any godly Christian is expected to call. Is there any secret thing with thee? 

    I do not think that talking and preaching are necessarily TESTIMONY. I believe separation from the world is essential to Christian testimony. I do not mean by this an outward separation from certain things that we choose to designate as worldly, but having our affections so in the things of the Father and of the Spirit, that the motives and desires which rule in the world have no place in our hearts. 

    If I am controlled and coloured by the same motives and desires as a man of the world, I shall have no more power for testimony before him than Lot in Sodom. If we are keeping the great feast and CHRIST reigns in our affections, it will be the language of our hearts to say with Paul, God forbid that I should glory, save in the cross of our Lord Jesus Christ, whereby the world is crucified unto me and I unto the world. Galatians 6: 14. 

    May the truths typified by these Three Scenes of Judgment have such a place in our souls that each one of us may have unclouded PEACE and JOY, and be found in distinct TESTIMONY for the One who is rejected by the world! 
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    Genesis 19

    There are two methods which the Lord graciously adopts, in order to draw the heart away from this present world. The first is, by setting before it the attractiveness and stability of things above. The second is, by faithfully declaring the evanescent and shakeable nature of things on the earth. The close of Hebrews 12 furnishes a beautiful example of each of these methods. After stating the truth, that we are come unto mount Zion, with all its attendant joys and privileges, the apostle goes on to say, see that ye refuse not him that speaketh: for if they escaped not, who refused him that spake on earth, much more shall not we escape, if we turn away from him that speaketh from heaven; whose voice then shook the earth, but now he hath promised, saying, Yet once I shake, not only the earth, but also heaven. Now this word Once signifieth the removal of the shakeable things, as of things that are made, that the unshakeable things may remain. Now it is much better to be drawn by the joys of heaven, than driven by the sorrows of earth.. The believer should not wait to be shaken out of present things. He should not wait for the world to give him up, before he gives up the world. He should give it up in the power of communion with heavenly things. There is no difficulty in giving up the world when we have, by faith, laid hold of Christ; the difficulty would then be to hold it. If a scavenger were left an estate of ten thousand a year, he would not long continue to sweep the streets. Thus, if we are realising our portion amid the unshakeable realities of heaven, we shall find little difficulty in resigning the delusive joys of earth. Let us now look at the solemn section of inspired history here set before us. 

    In it we find Lot sitting in the gate of Sodom, the place of authority. He has evidently made progress. He has got on in the world. Looked at from a worldly point of view, his course has been a successful one. He, at first, pitched his tent toward Sodom. Then, no doubt, he found his way into it; and now we find him sitting in the gate - a prominent, influential post. How different is all this from the scene with which the preceding chapter opens! But, ah! my reader, the reason is obvious. By faith Abram sojourned in the land of promise, as in a strange country, dwelling in tabernacles. We have no such statement, in reference to Lot. It could not be said, By faith Lot sat in the gate of Sodom. Alas! no; he gets no place among the noble army of confessors - the great cloud of witnesses to the power of faith. The world was his snare, present things his bane. He did not endure as seeing him who is invisible. He looked at the things which are seen, and temporal: whereas Abram looked at the things which are unseen and eternal. There was a most material difference between those two men, who, though they started together on their course, reached a very different goal, so far as their 

    It would furnish a very searching question for the heart, in reference to every undertaking, were we to ask, Am I doing this by faith? Whatever is not of faith is sin; and, Without faith it is impossible to please God. 

    public testimony was concerned. No doubt Lot was saved, yet it was So as by fire, for, truly, his work was burned up. On the other hand, Abraham had an abundant entrance ministered unto him into the everlasting kingdom of our Lord and Saviour Jesus Christ. 

    Further, we do not find that Lot is permitted to enjoy any of the high distinctions and privileges with which Abraham was favoured. Instead of refreshing the Lord, Lot gets his righteous soul vexed; instead of enjoying communion with the Lord, he is at a lamentable distance from the Lord; and, lastly, instead of interceding for others, he finds enough to do to intercede for himself. The Lord remained to commune with Abraham, and merely sent His angels to Sodom; and these angels could, with difficulty, be induced to enter into Lots house, or partake of his hospitality: they said, Nay, but we will abide in the street all night. What a rebuke! How different from the willing acceptance of Abrahams invitation, as expressed in the words, So do as thou hast said. 

    There is a great deal involved in the act of partaking of any ones hospitality. It expresses, when intelligently looked at, full fellowship with him. I will come in unto him, and sup with him, and he with me. If ye have judged me to be faithful to the Lord, come into my house and abide. If they had not so judged her, they would not have accepted her invitation. 

    Hence, the angels word to Lot contains a most unqualified condemnation of his position in Sodom. They would rather abide in the street all night, than enter under the roof of one in a wrong position. Indeed, their only object in coming to Sodom seems to have been to deliver Lot, and that, too, because of Abraham; as we read: And it came to pass, when God destroyed the cities of the plain, that God remembered Abraham, and sent Lot out of the midst of the overthrow, when he overthrew the cities in which Lot dwelt. This is strongly marked. It was simply for Abrahams sake that Lot was suffered to escape: the Lord has no sympathy with a worldly mind; and such a mind it was that had led Lot to settle down amid the defilement of that guilty city. Faith never put him there; a spiritual mind never put him there; his righteous soul never put him there. It was simple love for this present evil world that led him, first, to choose, then to pitch his tent toward, and, finally, to sit in the gate of Sodom. And, oh! what a portion he chose. Truly it was a broken cistern which could hold no water; a broken reed which pierced his hand. It is a bitter thing to seek, in any wise, to manage for ourselves; we are sure to make the most grievous mistakes. It is infinitely better to allow God to order all our ways for us, to commit them all, in the spirit of a little child, to Him, who is so willing and so able to manage for us; to put the pen, as it were, into His blessed hand, and allow Him to sketch out our entire course, according to His own unerring wisdom and infinite love. 

    No doubt, Lot thought he was doing well for himself and his family, when he moved to Sodom; but the sequel shows how entirely he erred; and it also sounds in our ears a voice of deepest solemnity - a voice telling us to beware how we yield to the incipient workings of a worldly spirit. Be content with such things as ye have. Why? Is it because you are so well off in the world? Because you have all that your poor rambling hearts would seek after? Because there is not so much as a single chink in your circumstances, through which vain desire might make its escape? Is this to be the ground of our contentment By no means. What then? For he hath said, I will never leave thee nor forsake thee. Blessed portion! Had Lot been content therewith, he never would have sought the well watered plains of Sodom. 

    And, then, if we need any further ground of inducement to the exercise of a contented spirit, truly we have it in this chapter, What did Lot gain in the way of happiness and contentment Little indeed. The people of Sodom surround his house, and threaten to break into it; he seeks to appease them by a most humiliating proposition, but all in vain. If a man will mingle with the world, for the purpose of self-aggrandisement, he must make up his mind to endure the sad consequences. We cannot profit by the world, and, at the same time, bear effectual testimony against its wickedness. This one fellow came in to sojourn, and he will needs be a judge. This will never do. The true way to judge is to stand apart, in the moral power of grace, not in the supercilious spirit of Pharisaism. To attempt to reprove the worlds ways, while me profit by association with it, is vanity; the world will attach very little weight to such reproof and such testimony. Thus it was, too, with Lots testimony to his sons-in law; he seemed as one that mocked. It is vain to speak of approaching judgement, while finding our place, our portion, and our enjoyment, in the very scene which is to be judged. 

    Abraham was in a far better position to speak of judgement, inasmuch as he was entirely outside of the sphere thereof. The tent of the stranger at Mamre was in no danger, though Sodom were in flames. Oh! that our hearts longed more after the precious fruits of a realised strangership, so that instead of having, like poor Lot, to be dragged, by main force, out of the world, and casting a lingering look behind, we might, with holy alacrity, bound forward, like a racer, towards the goal. 

    Lot, evidently, longed after the scene which he was forced, by angelic power, to abandon; for not only had the angels to lay hold of him, and hasten him away from the impending judgement, but even when exhorted to escape for his life, (which was all he could save from the wreck,) and flee to the mountain, he replies, Oh! not so, my Lord: behold, now, thy servant hath found grace in thy sight, and thou hast magnified thy mercy which thou hast showed unto me in saving my life; and I cannot escape to the mountain, lest some evil take me and I die: behold, now, this city is near to flee unto, and it is a little one: oh I let me escape thither, (is it not a little one) and my soul shall live. What a picture! He seems like a drowning man, ready to catch even at a floating feather. Though commanded by the angel to flee to the mountain, he refuses, and still fondly clings to the idea of a little city, - some little shred of the world. He feared death in the place to which God was mercifully directing him - yea, he feared all manner of evil, and could only hope for safety in some little city, some spot of his own devising. Oh! let me escape thither, and my soul shall live. How sad. There is no casting himself wholly upon God. Alas! 

    he had too long walked at a distance from Him; too long breathed the dense atmosphere of a city, to be able to appreciate the pure air of the divine presence, or lean on the arm of the Almighty. His soul seemed completely unhinged; his worldly nest had been abruptly broken up, and he was not quite able to nestle himself, by faith, in the bosom of God. He had not been cultivating communion with the invisible world; and, now, the visible was passing away from beneath his feet with tremendous rapidity. The fire and brimstone from heaven were about to fall upon that in which all his hopes and all his affections were centred. The thief had broken in upon him, and he seems entirely divested of spiritual nerve and self-possession. He is at his wits end; but the worldly element, being strong in his heart, prevails, and he seeks his only refuge in a little city. Yet he is not at ease even there, for he leaves it, and gets up to the mountain. He does, through fear, what he would not do at the command of Gods messenger. 

    And, then, see his end! His own children make him drunk, and in his drunkenness he becomes the instrument of bringing into existence the Ammonites and the Moabites - the determined enemies of the people of God. What a volume of solemn instruction is here Oh! my reader, see here what the world is! see what a fatal thing it is to allow the heart to go out after it! What a commentary is Lots history upon that brief but comprehensive admonition, love not the world This worlds Sodoms and its Zoars are all alike. There is no security, no peace, no rest, no solid satisfaction for the heart therein. The judgement of God hangs over the whole scene; and He only holds back the sword, in long-suffering mercy, not willing that any should perish, but that all should come to repentance. 

    Let us, then, seek to pursue a path of holy separation from the world. Let us, while standing outside its entire range, be found cherishing the hope of the Masters return. May its well-watered plains have no charms for our hearts. May its honours, its distinctions, and its riches, be all surveyed by us in the light of the coming glory of Christ. May we be enabled, like the holy patriarch Abraham, to get up into the presence of the Lord, and, from that elevated ground, look forth upon the scene of wide-spread ruin and desolation - to see it all, by faiths anticipative glance, a smoking ruin. Such it will be. The earth, also, and the things that are therein, shall be burned up. ALL that about which the children of this world are so intensely anxious-after which they are so eagerly grasping-for which they are so fiercely contending - all - all will be burned up. And who can tell how soon? Where is Sodom Where is Gomorrha? Where are the cities of the plain - those cities which were once all life, and stir, and bustle! Where are they now? All gone! swept away by the judgement of God. Consumed by His fire and brimstone. Well, His judgements now hang over this guilty world. The day is at hand; and, while judgements impend, the sweet story of grace is being told out to many an ear. Happy they, who hear and believe that story. Happy they, who fled to the strong mountain of Gods salvation! who take refuge behind the cross of the Son of God, and therein and pardon and peace! 

    God grant that the reader of these lines may know what it is, with a conscience purged from sin, and his hearts affections purged from the defiling influence of the world, to wait for the Son from heaven. 

  

  
    GENESIS CHAPTER 19 (JND 35)
    

    
    
  
  
    GENESIS CHAPTER 19 (JND 35)

    Genesis 19

    We have here the wretched picture, not only of the grossest wickedness, but of the moral consequence to the saint of getting into such a place; think of Lot saying my brethren, and offering his daughters. Where sin is not a horror, there is companionship and friendliness. 

    There is nothing here at all of the ease and familiarity of Jehovahs intercourse with Abraham; this is all the ways of Jehovah. 

    On the whole this is a sad scene. The believer, if in the world, would have importance in it  do good; he sits in the gate  the gate of Sodom! But Lot is not easy at being found there, he acts as at ease, but he would hinder the strangers from knowing what a place they had found him in; it is no use, he takes it on himself, uses atrocious means, for what could he do against them? Power delivers him, that is all. These are Jehovahs ways in relationship with men; it is not Elohim here; note from verse 17, it is practically referred directly to the Lord, He said, so verse 21  and verse 29, we find Elohim; they are Gods ways, and judgment. We have noticed the general case elsewhere. 

     1. See the place Lot found himself in  the place of society and the worldly place, but it was not Jehovah he met. I suppose there was right feeling, and discernment however; his soul was righteous, but fleshly interest had brought him where he heard it (2 Peter 2:7), and to no purpose. 

     6, 7. What a picture of the falseness of his place. How strange he could have rested there; and akhay (my brethren)! 

     8. I think there was the desire to avoid, with respectable strangers, the perception of the company he was in. It is dreadful, and such an offer. 

     11. I suppose this shows very persevering wickedness; no sense of Gods hand upon them. 

     14. Content  every point must be dwelt upon in this chapter  sorrowful, yet merciful (verse 19), so most instructive. 

     20. Lots seeking to save Zoar seems a terrible proof of moral low estate. Grace indeed is wonderfully shown, but that this wonderful intervention of grace should not have led him to joyful obedience to the Angels word! 

     21. Though accepted and borne with, how he clings to the city, and the plain. He believed the testimony as a fact, but in no way enters into the spirit of it, or he would not have sought one of the cities; he escapes, that is all. The true place of Abraham  faith  he is afraid of. 

     27. Note; one sees the judgment in the place where one has been in communion  for us heaven. 

     29. Note that it is Elohim here; the historical fact as to Gods dealings; otherwise intercourse and dealings with Jehovah. 

     30. Judgment is so near what mercy has spared that Lot flees from it. The judgment of the world he recognizes, but he never himself judges the spirit of it. 

     31. There were plenty of men in the earth, but so unbelief calculates. 

    What lessons his daughters had learnt in Sodom! 

    Even before this, it was for Abrahams sake Lot was delivered. 

    God in judgment and government could not think of Lot with satisfaction; he was righteous, He did deliver him, He knows how  yea, the evil enhances His grace in doing it, but God remembered Abraham (verse 29). 

    It is a sad and terrible picture; his pleading for Zoar is an expression of utter prostration as to faith. 

    There cannot be a more terrible picture of the fruit of connection with a godless world than this history, and see how the world is infected by it  a stain upon the moral feeling. What details of the case there are! 

     37, 38. Unto this day  this gives a dismal sense of what the world is. Sin perpetuates itself till judgment comes in, and gives the sense of a world infected by it, and which has its history from it; and we know this  not that the mind dwells on it as occupying it, for our own place is with Abraham on the mountain  with our Father in heaven. 

    But if I think of this world, I must in truth know it thus. And note, this was after deliverance; faith and confidence in God had been destroyed  sunk in dissoluteness of moral feeling. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 19 (JND 35)

    Genesis 19

    The judgment of the world in its sin manifested. 

    Here there are but two, and they as ministering angels, and just Lot is delivered, but this is because of the promise and favour to Abraham  it is grace; it is a question of the world and a remnant, and that remnant near the ruin (though delivered, so as by fire) because it had taken the world when it seemed well-watered everywhere, as the garden of the Lord, and very little like the place of fire and judgment to the eye of the flesh. God had given, men might say, all these things, so He had in a sense; what then? Man was a sinner, and relinquishment, service and promise was his place; why promise, if he had his portion, and had not to declare plainly that he sought a country? First he chooses the well-watered plain  then pitches his tent towards Sodom  then lives in it  and then is driven out, with loss of all, by judgment of destruction. 
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    DIFFICULTLY SAVED (JT 97)

    1 Peter 4: 17, 18; Genesis 19: 12 - 26

    You will have observed from 1 Peter 4: 18 that there are persons who are difficult to save. It may be that there are those here tonight who are in the mind of God for salvation, but they are difficult. Indeed, it may fairly be said that every one of us who may be classified amongst the saved have proved difficult; even the great saint and servant Paul, whom God used perhaps more than any, was a difficult case. But nevertheless among the saved God is greater than the difficulty. 

    Then it may be there are here those who are impossible. That is a terrible thought, but a scriptural one, as I shall show, such persons as Lots sons-in-law for example  impossible to save. Some of you may assume that this is calling in question the power of God, but there are things that God cannot do, not because He is not omnipotent but because of what He is morally. He cannot lie, nor can He on the same principle save the devil and his angels. So it is a solemn consideration that there may be those here tonight who are impossible. I say it may be, though I hope not, but the Scriptures furnish us with many examples of impossibles. Luke particularly in his wonderful evangelical book gives us many pairs of persons, one of whom was saved and the other lost. Two women grinding at the mill, he says, one taken and the other left, the one taken for judgment. Simon the Pharisee and the woman that was a sinner in the city, the one proving himself impossible, retaining his self-righteous attitude, and the other receiving from the lips of Jesus the precious words, Thy faith has saved thee, Luke 7:60. There is no salvation without faith, and Simon did not have any, but the woman did. Again we find the prodigal and his brother, the one saved and the other lost, the latter because of his will saying, I will not go in. It is will that shuts us out from the divine blessing, from salvation and all the other blessings that the gospel proposes. It is will that fills, as I may say, the lake of judgment, the lake of fire, persons who say, I will not go in. It was not that the prodigals brother denied God, or became an agnostic or infidel, as we say  no, it was because he would not go in. The door was open and he would not go in. His will prevented his salvation, made him an impossible, as I said. Then again we have two men going up into the temple to pray, both ostensibly religious, the one confessed himself a poor guilty sinner and went down to his house justified, the Lord says. The other prayed thus to himself, God, I thank thee that I am not as other men; he spoke of his own righteousness and shut himself out from the mercy of God, for the mercy of God is powerless aside from submission in man and woman and child. Repentance is an absolute necessity to salvation; aside from it, it is morally impossible to be saved. Repent is the word, and believe the gospel. That is the first word Jesus says according to Mark in his preaching, and it is worthy of note. He says, The time is fulfilled ... repent and believe in the glad tidings, Mark 1: 15. There is another pair in Lukes gospel, well known, the one called the rich man, and the other Lazarus the poor man. There is nothing attributed to the rich man in the way of open blasphemy or the like, or great sins. He fared sumptuously every day, and cared nothing for the sufferings of Lazarus. He was lost and Lazarus was saved. These are all impossible of salvation because of what is stated of them, and it is for my hearers to decide whether I am appealing to the class of the lost, of the impossibles, or to those who, as I have said, are difficult but ultimately saved. It is to those I would speak, and I am speaking from the epistle of Peter, an epistle which treats of the government of God, the universal but unfailing government of God; so true is it that it does not shrink from starting to judge at Gods house. Not that God does not feel, beloved friends, that His house should become the beginning of His judgment  He does. We sometimes deny in our minds the right to God to have feelings of sorrow, or regret. How He must have felt coming into that garden that He had planted, in the cool of the day, with a view to speaking with His creatures, Adam and Eve, only to find they had hidden. Did not that, speaking reverently, cause a pang in the heart of God? It did. God feels things. Later as sin spread abroad and all flesh corrupted its way on the earth, it is said it grieved, it repented God that He had made man. We are to understand that. It is quite compatible for God to have feelings. He feels sorrow, blots on His holy name. There is no one here whose history has been a disgrace, a discredit, that has not caused God sorrow  no one  the history of everyone is before Him. And so we are told that it repented Him that He had made man, and grieved him at his heart, at His heart, showing how feeling God is and how like ourselves in that sense, making all due allowance for the difference between the holy omnipotent Creator and poor weak sinful creatures. He has a heart, He has feelings, and so it repented Him and grieved Him at His heart that man had become such a terrible blot on His name  on the beneficent name of Him, the Creator. 

    Hence He was obliged to justify Himself and wipe the race out with a flood, saving Noah, one of eight, with his house in the ark. And so how it must pain God to have to say through His apostle Peter that the time had come when judgment should begin at His house. The time had come, even in apostolic times, when things had become so bad in the christian profession that God had to begin there, and not only in the mere profession as we see it, but actual christians, for Peter says, alluding to the house, if it first begin at us referring to christians  a solemn thing for every one here, christians or others; for it may be that some of us although christians may be judged with the world. Is not that a solemn consideration? World borderers, persons who deny the satisfying character of the gospel, of what God proposes in the gospel. He proposes satisfaction for us. Some of us deny that and turn aside, like the prodigal to the world, and our danger is of being judged with it  a terrible thought! 

    Now that was what was in view in Lots case, and that is why I have read about him, for our position is that we are in danger of being judged with the world, as difficult to save. The setting of Genesis 19 is a great intercessory system. The divine economy stands in all its glory and blessedness and power inclusive of intercession, so it is said of Jesus that He ever lives to make intercession for us, and moreover that He saves to the uttermost, that is, He is a Saviour to us from the time we believe until our exit from the world, not only our death and burial, but our resurrection and ascension into heaven. All this is part of the great salvation that He has acquired for us. So that He is able to save to the uttermost those that come unto God by Him, and that is going on every moment of this wonderful period, day and night, week in and week out, year in and year out, in all these centuries, this wonderful work of Jesus, this wonderful salvation that He has achieved for us, as being wrought out. He is able also to save them to the uttermost that come unto God by him, and as I said, this involves intercession (Hebrews 7:25). And I would appeal to christian worldlings here, our young people brought up in christian families who have not confessed Jesus; I would appeal to you as to the wonderful service that Jesus is rendering, as I said, constantly for you as belonging to the household of faith. For as born into christian households you have come into the household of faith and you are within the scope of the intercession of Christ. And so we find that Abraham, Lots uncle or brother, indeed he is called his own brother, is seen, prior to the chapter from which I have read, interceding. Prayer went up tonight from nearly every household, I suppose, represented in this audience. Prayer went up to God in the households, a great service. This meeting has been flanked by such a service and at this moment we are reaping the gain of such service. 

    All these prayers have been made efficacious by our great Intercessor on high  our great High Priest. 

    These prayers have included the households, that is the children, they have included the persons invited to this meeting, so that I may say everyone here has been the subject of intercession this very day, early in the last week, too. That is the position, beloved friends, particularly in this epistle of Peter corresponding with the chapters in Genesis. 

    Peter, in treating of the government of God, introduces this great thought that God raised Christ up from the dead and gave Him glory that our faith and hope might be in God (1 Peter 1: 21), meaning that Christ came into Manhood and took His place on our side as the Son of man, and that He as Man gave Himself a ransom for all, the Mediator between God and men. As Man He represents us, not only christians, but the whole race of mankind; it is a wonderful thought, that being a Man He is Head of every man in the world, and on high He is doing His utmost for every man. The effectuation of the gospel, and its promulgation all these centuries is the proof of it. He gave Himself on our behalf and God shows us that He has accepted Him by raising Him from the dead and not only that but by giving Him glory, so that our faith and hope should be in God. If God has raised our Representative from the dead and exalted Him to His right hand then it holds good for every man, woman and child in the world. That is the position. It is a wonderful time, and this intercession that has gone on all this day, embracing every one in this room, is a wonderful fact for every one here. Some of you, as I have said, who are unsaved have been invited to this meeting, others form a part of christian households, but you are all included in this wonderful service of intercession. Is it not touching to you that your name has been mentioned before the throne of grace, of far greater importance than if it had been mentioned before the king of England, this very day, and heaven has listened to all these prayers made efficacious through the great High Priest at the golden altar before God, prayers that you should not be difficult to save, that you should be  saved now? Do not make it difficult for God, and for Christ, and for the Spirit, and for the saints, do not make it difficult. You yourself will be the greatest gainer in committing yourself humbly as the Lord enjoins, Repent and believe in the glad tidings. 

    So, as I said, you have the thought of intercession in Luke in these signs. He parabolises in the signs that a man had a fig tree, and it had borne no fruit. The owner of it says he came for the last three years and got nothing, no hope in it at all. Well, the vine dresser says, leave it another year. That is Jesus. God has been coming to you, to your fathers house year after year, but He has got no fruit at all, no response at all. The readings in the morning are too long for you, you would rather not be there; the meetings you abhor, if you have to go to them; it is because someone has a little authority over you. What does God think of that? It stings Him, grieves Him every day that there is no fruit at all. Some day He will say, That will be the end of it for you. It may be you will be knocked down by a car or drowned, or take a sudden malady, and die of it  that is the end of it for you  a terrible thing, but happening every day, for God is God and He has to say amongst the human races everywhere. He does as He pleases, we are told, and these things are happening constantly here, but in patience the Lord says, Leave it another year  that is Jesus. He is representative of us up there. He Himself says of little children, Their angels do always behold the face of my Father which is in heaven. That is the idea. He represents them up there, so He does men as such. He says, Leave it another year. 

    Well now, Abraham comes in before this passage I read. The two angels go on their way to Sodom to destroy it. Abraham stands yet before Jehovah and he says, Oh, Jehovah, are You going to destroy the just with the wicked? That is not like You. How beautiful that is! Abraham represents Christ in His intercessory office, only that He knows perfectly and intercedes perfectly to God, but Abraham represents the thought and he says to Jehovah, You know You are the Judge of all the earth, and the Judge of all the earth must do right. What a beautiful word! I am sure it was beautiful in the ears of Jehovah that there was one man upon earth who understood Him, who knew He was righteous, and that He would do the right thing, that He would not destroy the righteous with the wicked. Now that is exactly what is being said today. There are those of you here who for years have been difficult. There has been no way of getting at you; either you are dumb, or neglectful, or stubborn, or openly hostile, and yet we know there is something there. We have had evidence earlier that there is something, that God has been working with you, as indeed Jesus said to Saul, It is hard for thee to kick against the pricks, Acts 26:14. Why was it? Why did He say that? Because God in His gracious government had brought Stephen before his notice. Think of what a testimony Stephen was to that young man! He kneeled down as the stones were being pelted at him in vicious wickedness, and prayed for his persecutors. Saul was there, and held the clothes of those who stoned Stephen. What a testimony was rendered to him, but he kicked. You see he went on in his selfwill, and that is what you are doing  some of you here  not perhaps as he did, not with such violence against the people of God, but nevertheless your will is in it. Like that young man that the Lord speaks of in the gospels. His father says to two of his children, Go into the vineyard and work today. One says, I will go, and one says, I will not go. 

    The latter has a will but he changed his mind. That is what God wants you to do, change your mind now. You have been long enough saying I will not go. This young man said, I will not go, but then he went, he changed his mind, he repented himself. The other said, I go, but he did not go; that is, he is deceitful, he is making pretence and not doing it. He is deceitful and terrible judgment will overthrow him. How often we have heard of young people, confessedly acknowledging Christ and the fellowship, and presently some terrible thing happens which discloses they have never in heart yielded to Christ. They are deceitful. The heart is deceitful above all things, and in no way more deceitful than in one who professes to be godly but is otherwise. In no way is the deceitfulness of the heart so patent. 

    Well now, as I said, Abraham interceded for Sodom. He interceded for the righteous, and put it to Jehovah in that way, but in truth he was interceding for Sodom. I have no doubt that the prolongation of this wonderful period when the world is in reconciliation is the outcome of the representation of Christ. He is on mans side. Abraham is heir of the world and hence was sympathetic towards it as every true son of Abraham is today. We do not want judgment to fall on it; we know it will, and that it will be righteous when it happens, but we would think of those in it, think of salvation. We pray for all kings and rulers, we are sons of Abraham; believers are all sons of Abraham. So he put it to Jehovah, Suppose there are fifty righteous in that city, will You destroy it? He sought to save the city. God says, I will spare it for fifty righteous. It is wonderful how God is ready to be kind to the world, to be patient with it, and the men in it. This gospel meeting tonight is the most potent evidence you can have of this wonderful patience of God waiting on men, women and children. Can you resist it? Dear friends here at this time, the patience of God is waiting on you, and yet the world was never worse than it is at the present moment in all its history, for the world city today is called spiritually Sodom and Egypt, where also their Lord was crucified, Revelation 11:8. That could not be said of Sodom at that time, and yet it was destroyed. God is prolonging the day of grace, not willing that any should perish, as Peter himself says in his epistles, that the longsuffering of God is salvation; but I am speaking of this intercessory service on the part of Christ, illustrated in Abraham, and how God is acceding to it and has granted you this meeting so that you should no longer be among the unsaved or be among those who shall perish with the world, who shall be judged with the world. Come out of it  this is the voice. And so the two angels go to Sodom. God was ready to suspend the judgment if there were ten righteous in the city. Such was His patience. He knew well enough what the city was, as He knows what this city is, and every other city on earth. He knows well what seething wickedness goes on day and night in these cities, and He knew well what was going on in Sodom, and it only awaited the service of His angels to bring out what was there. Perhaps Sodom never behaved itself worse than when these two angels visited Lot in Sodom  I do not go into details  I do not believe Sodom ever behaved itself worse, and why? Because God had visited the city. 

    Think of it! God has visited this world in Christ. The world was never worse than during that visitation; the world was at its worst in that sense when it put Jesus on that cross. It is not a whit changed. Abraham is interceding for the city, but God knew what was there at bottom, so that when His angels visited the place they turned out from the youngest to the oldest in the most vicious attack on those men. Why should it be so? Because it was God, because man essentially hates God, as the Lord Jesus says, They have both seen and hated both me and my Father, John 15: 24. That was what Sodom disclosed and yet God did not destroy it immediately. The angels put out their hand and drew Lot into the house, and they smote the men with blindness, not to destroy them yet but just to save Lot. What a comfort to us who are seeking to serve Christ in our little way! How God prevents men from doing their worst! If they could do their worst we should not be here tonight. Not that I am here to accuse the men of this city, I am speaking of men generally, what they are naturally, what I am naturally. Naturally I hate God as He draws near to me; unless He work in my heart I shall hate Him, as the Lord says, They have both seen and hated both me and my Father, John 15: 24. How solemn that is, and yet God is making every possible overture to save you; but Sodom disclosed itself as utterly reprobate  Gods servants are viciously attacked by everyone in Sodom, from the youngest to the oldest. Let no one be deceived about the world. Abraham was praying for that city, that God would spare it, and yet there it is as if God would demonstrate to Abraham the wickedness of the world at heart. He would say, There are my messengers and the whole city turns out against them in the most vicious fashion, there is nothing to be done; it is the foreshadowing of Christ coming here and the world putting Him on a gibbet. 

    The Lord has to say, Now is the judgment of this world, John 12: 31. And yet, wonderful to say, God in His wonderful patience is just holding on, offering salvation to everybody. If not, this meeting would not take place at all. His longsuffering is salvation, but then it is salvation not for the world as a system, but for the persons in it. The world as a system is doomed, let us not stay in it. The cry here tonight in the world, Gods voice to you is, Come out, and so the angels, as Sodom exposed itself in such wickedness, such abandon, say, Have you anybody here besides yourself? We are here to save you, your sons, your daughters, your wife. 

    You see that is the position tonight. God is here to save individuals, to save the children of christians, to save brothers, sisters of christians, to save anybody here tonight. That is what the angels are saying. 

    But as I said before, what comes to light is, it was exceedingly difficult to get them out; and what may come to light in this meeting is that there are those here who are difficult to save. So Lot goes to his sons-in-law, and says to them, This city is going to be destroyed, but they laugh at him. What are they? 

    Are they difficult to save? They are impossible to save. God forbid anyone here should be impossible to save. It is an action of your will. Then there are the two daughters, did they want to leave Sodom? 

    There is not much evidence of it, but anyway the angels took hold of Lot, his wife, and his two daughters, 

    and as it were forced them out. That is what we would like to do for you tonight, to take you like them and draw you out. God says, as it were, You are amongst those who are to be saved, and you must be saved. The angels say, We cannot do anything until you come out of here. So God is speaking to some here tonight. Do not stay in the world and be judged with it. God abhors to think that any of you should be judged with the world. He is here tonight stretching out His hand to urge you to come out of it. Jesus has made atonement for you. He has satisfied God through His death. He has entered into judgment that you should not only enter into it, but He says, He that hears my word, and believes him that has sent me ... does not come into judgment, but is passed out of death into life, John 5: 24. 

    That is the word for you. You are in the thought of God for blessing. You have been prayed for and this meeting is for you. The angels say, Come out  they take them by the hand. How we would love to do it, dear young people, to take you by the hand and drag you out of the world. It is a terrible place  it is doomed  and God is urging you to leave it through faith in Christ Jesus, to obtain salvation in Christ Jesus. Well, the four of them came out at the urgent appeal and with the help of the angels, and then we are told that Lots wife looked back from behind her husband. How difficult she was to save Can anyone say she was saved? She was not saved. She became a pillar of salt. A terrible thought  a monument reared up in those early days for every deceitful wife from that day to this. She looked back from behind her husband; she pretended to be going along with him, but she was not. The test brought out she was not; she failed, she pretended to be with him but she was not. She was deceitful, she looked back as if her heart were in Sodom, and God smote her, and she became a pillar of salt. Is the warning not applicable? The Lord Jesus looked back in His addresses here among men, and He used the illustration of the wife of Lot as a warning. He says, Remember Lots wife. What a word! If there is a deceitful one here, pretending to be with her husband or a husband with his wife, or a boy or girl merely pretending by appearance, God hates that pretence, take care that you be not smitten. 

    The word now is Come out of the world. It is a remarkable fact that in the records of the New Testament there is nothing said about the salvation of the daughters of Lot, they are not, so far as I know, ever reported of as having been saved. Lot alone is. I only mention that, not to discourage any young people but to encourage you to be sincere in leaving the world, or the public mass. Baptism means you have left it by profession, but the heart is to come into this, and so with the heart man believeth unto righteousness; and with the mouth confession is made unto salvation, Romans 10: 10. 

    I could say more but the time is gone. I would urge this thought that we may not be too difficult to save  impossible on the one hand, or difficult  for Christs sake. 

  

  
    DIVINE SPEAKING IN NEARNESS (JT 98)
    

    
    
  
  
    DIVINE SPEAKING IN NEARNESS (JT 98)

    Hebrews 1: 1, 2; Numbers 7: 89; Genesis 35: 13, 14; Genesis 19: 27, 28

    I have in mind to speak about divine speaking in nearness. God speaks at a distance sometimes, as at Sinai, but I wish to dwell on His immediate speaking, speaking in nearness. We have come under His good hand, a time in which this speaking is intelligible to us. The book of Revelation is divine speaking, but at a distance. The Lord says that He sent His angel to signify certain things; distance is thus implied. Important speaking indeed is contained in that wonderful book called the Apocalypse; it is the Revelation, or Apocalypse, of Jesus Christ which God gave to Him, and He sent and signified it to His bondman John, who in his turn testified to the assemblies. That book contemplates the great declension in the assembly, when, instead of speaking directly by the Spirit assembly-wise or temple-wise, the Lord was obliged to speak by an angel, somewhat on the ground of the Old Testament communications. But there has been a change. God has wrought and has become attractive to His people, and they have drawn near. The epistle to the Hebrews is intended to save the people of God from such distance as is contemplated in the Apocalypse, and it stresses the privilege that the saints have of drawing near: Let us draw near. Some have taken that up; no doubt most of us have drawn near to God. We have boldness of access, as it is said, by the blood of Jesus, which places the privilege within the range of every believer, By a new and living way, which he hath consecrated for us, through the veil, that is to say, his flesh, Hebrews 10: 19, 20. As having a high priest over the house of God, we are enjoined to draw near with a true heart in full assurance of faith, having our hearts sprinkled from an evil conscience, and our bodies washed with pure water. Those are the circumstances in which we draw near, for, whilst God wishes us near, it must be on His own terms; and the nearer we get to Him the more we discover those terms are advantageous to us, as well as complying with the exigencies of His nature, His glory and His holiness. So that I wish to speak of divine speaking in nearness, that is, God speaking directly to us without the medium of distance. We are in the days of the light that assures this, and so it is quite in order for me to bring in this side of the truth of divine speaking, that it is in nearness. 

    I take up Hebrews first, because it opens with those wondrous words that God has spoken unto us in ... Son. There is no thought of distance there, no thought of a medium of distance; it is God Himself speaking, but speaking in ... Son. It is not exactly in His Son, but in ... Son; that is, God Himself is speaking in that relation, as a divine Person, but not as at Sinai when everything denoted distance, but in ... Son. That is surely a most attractive title, for it carries with it the affections that are proper to the relation, and the communications take character from the affections seen in One in the unclouded relation of the Son with His Father, but He no less than God, for it is God speaking. His personality is unchangeable, so that the speaking was Gods speaking, but in Son; in One who could clothe every thought expressed with the affections proper to the relation in which He stood. That relation implied, not simply that He was sent, although that is also true, but that it was God Himself; it was God, but God come near. That is the thought, for the relation was well known among men, and God chose to draw near in it, that there might be nothing to terrorise, nothing to abash, nothing to disconcert, but that all the communications should be calculated to draw out confidence and liberty. We think of the scene at Sychar in that well-known incident when the Lord says, If thou knewest the gift of God, and who it is that says to thee, Give me to drink, thou wouldest have asked of him, and he would have given thee living water, John 4: 10. And who was it? One clothed in humility, who was nevertheless the Son, nevertheless God, for God was there in Jesus; and yet speaking in the utmost simplicity. One who in no way sought to disguise the fact that He was weary with His journey: He sat just as he was, as we read, at the fountain, a wearied Man. He opened the conversation, and established confidence in the heart of the woman, laying in her soul an immutable basis for instruction in the knowledge of Who it is. She would never forget that: If thou knewest the gift of God, and who it is that says to thee, Give me to drink, thou wouldest have asked of him, and he would have given thee living water. It was the Son speaking to her; it was God speaking to her in Son, with the effect of establishing confidence in her, and that a basis might be laid for that after-structure which would eventuate indeed in her becoming a worshipper, to worship the Father in spirit and in truth. 

    I commend to you this thought of nearness, God Himself speaking directly in ... Son; in One who had taken a bondmans form, taking his place indeed in the likeness of men, for that is how the woman at Sychar regarded Him. She said, How is it that thou, being a Jew, askest drink of me, which am a woman of Samaria?. He did not deny that He was a Jew; He took His place in that relation. He did not deny He was weary, that He was thirsty; that was common to men, all those things were common to thousands in Judea, and He took His place in the likeness of men, and hence recognised all these things. He was surely a Jew; He took that place; she called Him that and He did not deny it. He says, Ye worship ye know not what: we know what we worship. You see how lowlily He spoke to her, what a lowly place He took. It was a divine appointment that He should take that place, taking his place in the likeness of men, and yet, beloved, He was God. It was God speaking, every word leading on from the previous one to another, building up a structure in her soul that she should become a worshipper of the true God. That is what enters into this passage in Hebrews; the wondrous lowliness of Jesus, how He came near even to the most disreputable, so as to speak, not as an intermediary, but as God. It was God Himself, as the beautiful hymn says Sinner, see thy God beside thee, 
In a servants form come near, 
Sitting, walking, talking with thee! 
Sinais mount no longer fear. (112:3)
 

    It disarms all fear, it establishes confidence in the most disreputable where faith is, God come near. 

    Now, in the passage in Numbers we have the same speaking only in other circumstances. There was no princely offering at Sychar, no dedication of the altar, whereas in Numbers 7 we have an array of circumstances in connection with which God speaks, and which properly follow what I have been saying, that as God draws near to the sinner and sets him free, bringing him into the knowledge of Himself through redemption, setting him up in Christ as risen from the dead and glorified, he thinks of God. The Lord spoke to the woman about worship; this chapter in Numbers is the saints representatively so affected by the testimony that they draw near to recognise the altar, that being the great symbol of worship and our service Godward. It is the dedication of the altar in the day in which it was anointed. Now God on the ground of accomplished redemption has a system of worship, but for its functioning this system depends on His people; they are essential to it. The altar is set up and anointed, and the twelve princes of Israel draw near with their offerings, perfect unity appearing in those offerings; and you will see if you run through the chapter that they are princely offerings; they are offerings of the people of God viewed as possessed typically of the Holy Spirit on the ground of redemption, in which we all have our part. They drew near; each prince had his day, each offered the same exactly both in bowls, and in spoons, and in cattle; and God is so pleased with the aggregate, as you will see, that He comes and He would speak. He is surrounded now with the wealth of His people, His own wealth indeed; as they would say like David, Of thine own have we given thee. It was the abundant wealth of His people seen in perfect unity in their offerings. 

    We have thus the converse of John 4, for the worship is sought there; now it is provided. The very symbol of it, the altar, is dedicated by the lavish offerings in unity of the princes of Israel. It is a wonderful scene, and God would speak to our hearts as taking up this attitude towards Him. He has drawn near, as we see in John 4 and Hebrews 1, to speak to us in nearness in our circumstances, for, mark you, at the well it was in her circumstances; she had come there; it was a circumstance of her daily life that she should go there to draw water, and that is how the Lord meets every one of us, in our circumstances. But now He would intimate to us that He has circumstances of His own, and if you draw near to Him, which He looks for, He would say to you it must be in His circumstances, and the more you enter into those, the more you appreciate them, you would not have others. So it says that Moses went into the tent of meeting to speak with Him (verse 89). 

    It is one thing to speak to God in ones closet-a most important thing, for no one will ever understand speaking to God in the assembly until he understands speaking to God in his closet. I believe the closet is less understood than the holiest, at least mentally. The first thing is the closet, that is to say, the door shut on all others save God and yourself; you speak to God in secret. No doubt Moses had been accustomed to do that; he could never have become the man he was in the service of God had he not been accustomed to speak to God in secret. His brother Aaron too could never have had the place he had as priest in Israel, save that he had been accustomed to speak to God in secret. God says, as it were, I know him, one of the finest things that could be said of any of us by God. If any man love God, the same is known of him, and we become known to God as we, as it were, knock at His door. As we seek access, He opens it; the door is opened, as I have been saying. As you enter your closet and shut your door and turn to God in the light in which He has drawn near to you in your circumstances, you will soon find the holiest, you will soon find your closet has become the holiest. The holiest is the presence of God, but in Jesus; it is what Jesus is before God. It is as if God would say to you, These are the things that engage Me, and Christ is the centre, and you take a place there. You are not the centre; Christ is the centre; and the more you draw near, the more you see that all around is holy. Like the holy vessels of the sanctuary, all were anointed and all were in perfect keeping within; they stood in relation to the ark. 

    So that it was no new thing for Moses to speak to God, he was accustomed to do it. Nor can anyone serve God or be honoured of God save one who speaks to Him, one who makes everything a matter of speaking to God. But now he enters surrounded by all this wealth, the dedication gift of the altar. It is one idea, supplied by twelve princes, each on his day, and Moses enters in the midst of all that wealth to speak to God, 

    a very fine moment, for God says, as it were, Moses, I want to speak to you, let Me speak to you first. How beautiful it is to be detained there, beloved, just to wait for a moment to see what God would say. David went in and sat before the Lord, but there was no sitting place in the tabernacle, no seat at all; it is in the temple we have the idea of sitting before the Lord. 

    But I want to show how the speaking, although in nearness, contemplates the system of things which God has set up to provide for His own majesty, that hearts should be made reverential before Him, that we should have a sense that we have to do with God, the Creator and Sustainer of all things and yet the One who has found a way of speaking directly to our hearts. It is in nearness, but according to Gods terms, for it is obvious that whilst He calls upon us to draw near, He will provide for the exigencies of His own holy nature, His own attributes-His own deity, in a word. How perfectly this came out in Jesus as the gospels present Him! Wherever He is, whatever He is saying, in whatever circumstances, He provides for the rights and the majesty of God. A young man runs into the way and says, Good Master, kneeling down. The Lord says, No, that will not do; there is no one good but God. Was the Lord denying His own deity? Not at all, He was setting that young man right. The Lord would always do that. There is nothing in a way more wonderful than to see how the Lord provided for God and how He would adjust everyone that came near to Him in regard of God. So here, God would speak to Moses, but how? From off the mercy-seat which was upon the ark of testimony, from between the two cherubim. Now you see, God is speaking in His own circumstances, in circumstances that are in keeping with Himself. How wonderful it is that He admits of us being there, yea invites us to be there, so that it says Moses heard the voice speaking to him, then as a result, he spoke to Him. Whilst God in His own sphere maintains His own rights and glory, He sets His people in perfect liberty before Him. Indeed, Perfect love casts out fear, and where is perfect love? In the presence of God, and perfect love casts out fear, that is in one who disallows the flesh. There is no room for it there, beloved; let us not attempt to draw near other than according to the divine requirements, for Our God is a consuming fire, Hebrews 12: 29. The very epistle from which I have read says that, and not simply God is a consuming fire, but our God, the God of those who understand what it is to enter the holiest and who know Him there. 

    Well now, I want to show from the passages in Genesis first how the believer is made to feel in Gods house that God is pleased with him. Genesis 35 records the results of Gods dealings with a disciplined man, and no one is of any account save a disciplined man. Discipline is the order of the day, beloved, while we are down here in flesh. The discipline of Jacob began early, but in that discipline God assured him that He would never leave him. It is well worth while to accept discipline in such company. God disciplines us as in company with us, in nearness to us, and then He loves to depict in His own way the result of the discipline. The result with Jacob was that he arrived at Bethel where God met him and made known to him that his name was to be changed, that he was a prince with God, and, moreover, that God had a name too, that of Almighty God, and that Jacob was to know Him in His house. That is really the only place where we get a right view of God, in His house. I have been speaking of the attributes of God and the cherubim in the book of Numbers, but then the thought of the house, although it applies in both Exodus and Numbers, has a peculiar kind of meaning in Genesis. In Genesis the principle is that things get their names from persons who experience what they are. The name house of God arose out of an experience of Jacob. This is a matter well worthy of attention, that names arise very largely out of the experience of Gods people; they name things as they experience them. What did Jacob experience? He experienced that God had an interest in him, that He had gone to the pains of setting up a ladder from the earth to heaven, and that angels were ascending and descending upon that ladder in relation to Jacob. They began with Jacob; according to the passage, they did not begin with heaven; the angels are always down here. You say, I thought they were always in heaven, but it does not say so. They are heavenly, but they are sent forth to minister for them who shall be heirs of salvation, Hebrews 1: 14. They are here, and they were there at Luz, and they began with Jacob; they were ready at hand. What a wonderful flood of light there is as that enters the soul; they were ready at hand, watching over him while he was asleep. He alludes to the Angel of Gods presence later, but there they were, a testimony to Gods interest in him, and he says, This is none other but the house of God. He had said it was a dreadful place, but he had better thoughts, like many young people; they come to the meetings and things are not just as they wish, but as they think over them they have better thoughts and they begin to see that God is there, and that is their salvation. Those better thoughts in time overcome the wretched thoughts that call the meeting, the assembly where God is, a dreadful place. Jacob had better thoughts and they asserted themselves; they led him to say, This is ... the house of God, and that is the first mention of it that we have, and the Spirit of God never loses sight of it from that naming. 

    So it has a peculiar place in Genesis, and in chapter 35 God dwells upon it and says, I will disclose My name to Jacob in it. Is it not worth while, dear young people, to get an insight into the house of God, and see what God is there? I am not now speaking of the cherubim, but of what God is Himself in His own house, for it is a place of love. It is a family thought, and what comes out in this passage is that Jacob finally discovered that in the house he was actually pleasing to God, so pleasing that God came down Himself and spoke to him there. He had before stood above the top of the ladder, but now He is by him, standing by Jacob. What a wonderful time Jacob must have had! and he never forgot that spot. It is a question of God speaking in nearness, and you get that nearness uniquely in the house, for it is His own abode. So that Jacob sets up a pillar, not simply the stone that he had for a pillow as in the earlier account, but a stone pillar (chapter 35: 14). It is the material of the pillar now; it has got more dignity; and, moreover, he poured a drink-offering upon it, meaning that he was conscious that God was pleased with him. What an experience is that, dear brethren, the sense that God is pleased with you in the house! Why should you stay away? Why not come into it? Why should you miss the knowledge that God is pleased with you in His own abode? So Jacob, as I said, poured a drink-offering on the pillar that he reared up, and anointed it, meaning that I am not only to the pleasure of God now, but I am dignified. The anointing is dignity, and it qualifies me to have part in the house, for it is only as I am anointed that I can move in the house. I move in the dignity of the house. It is not now how to behave myself in the house; it is the Spirit; for He that ... has anointed us, is God (2 Corinthians 1: 21), and He has anointed us that we might move in dignity before Him. 

    Now the final thought is that Abraham had the honour of conversing with Jehovah, and that conversation had to do with the world. God deigned to speak to him about the government of this world and about the judgment of this world. What can be greater, in a way, than that God should call us aside and tell us what is going to happen, should take us into His secrets? Shall I hide from Abraham, He says, that thing which I do ... ?. And then He tells us why. The preceding chapters are full of the deepest interest in this respect. In chapter 17, God occupied him with the death of Christ in type, occupied him with circumcision, and having unfolded that to him, it says that He broke off the conversation, as if to intimate to Abraham that He would resume it later. It is a beautiful conception, the holy confidence that belongs to us as the friends of God, for that is what Abraham represents; he is called the friend of God. Friendship implies that I am qualified and competent to enter into the affairs of him who regards me as his friend. So God spoke to him about circumcision, and He broke off the conversation, and went up from him. The simplicity of the divine communications in the book of Genesis is beautiful. 

    Then Abraham circumcised his house; he carried out every command of God, and then sat at the tent-door in the heat of the day in the plains of Mamre, And he lifted up his eyes and saw, and behold, three men standing near him. That is, God is drawing near to him in company. I have no doubt the Trinity is hidden in the statement; it is God Himself. Two angels, of course, were there, but the Old Testament has its own way of conveying the truth. God came in company, and in such a way as to lay Himself open to be invited to be entertained. 

    Oh, the greatness of entertaining God! Think of it, beloved! God placing Himself so near you that you might do it. He does not ask you to do it, but He places Himself so that you might do it. And Abraham is equal to it. It is now Abraham the believer. How nobly he acts! I need not enter into the detail; you are all conversant with the chapter; if not, you should become so. It is a wonderful chapter in this sense. Think of God waiting under a tree for Abraham to bring Him cakes! Think of the simplicity of it! Infidels may sneer at it, but faith exults in it; it is God drawing near. After the refreshment, there they wait under the terebinth for this honoured man and his wife. His servants are all brought into it, and He makes communications to Abraham about the son he is to have, Isaac. He makes communications to him about Christ, but then He is going to make communications to him about the world. God has been making communications to us about Christ; wonderful thoughts have come to us, and the Holy Spirit would open our hearts to let them in. 

    That is the first part of chapter 18, but in connection with the second part, are we friends enough for God to tell us about what is coming upon the world? to be let into His secrets about the world, what this poor world is coming to? One thing after another is happening to remind us of the end, of what is depicted in the book of Revelation, but then, God would have us not only to read and understand the book of Revelation, but to be in spirit with Himself to get His own thoughts about these things. Will He not communicate to us? Will He not convey things to us? He will, but it is contingent upon certain conditions. Shall I hide from Abraham that thing which I do ... ?. God, as it were, challenged Himself as to His own mind, as to whether He would do it to a man. Will He not take the same attitude with us? Shall I hide from Abraham that thing which I do; seeing that Abraham shall surely become a great and mighty nation, and all the nations of the earth shall be blessed in him? For I know him, that he will command his children and his household after him, and they shall keep the way of the Lord, to do justice and judgment. What a challenge that is to us as to our houses! not only as to our immediate children, 

    but our posterity, for every true father has his posterity in mind. The book of Genesis is patriarchal. It is a question of looking forward in the testimony, and in so far as it lies with you, of providing for it. That is the kind of man God honours, and that is the man that stands and listens to God: Abraham stood yet before the Lord. He allowed the two angels to go off to Sodom, but He stood before this man and spoke to him. I am going down to see Sodom, He said to Abraham. Think of God saying that to an actual man today: I am going out to see what is going on in England, in the world, to see what France is doing, what Italy is doing, or America. Is that not what God says? It is exactly. God is concerned about all those matters. The two angels turned thence and went towards Sodom; God looked towards Sodom and He was going that way. Now He says, I will tell Abraham about it. Well, I pray to God regularly to tell me about these things. God is concerned about international conditions. He has set up the gentile monarchies, and they are running their course. Has God forgotten the book of Daniel? No, beloved. The book of Daniel and what is recorded in it still stands. The monster that God showed Nebuchadnezzar is still there, and the monarchies described in that book are running their course-they are nearing their end in the way God foretold that they should, and God would take us into His confidence as to what all those things mean. It is most important that we should be with God about those things, to be instructed about them. So God says, Shall I hide from Abraham that thing which I do ... ?, and He spoke to him about Sodom; and then it says that Abraham drew near-how beautiful that is!-and said to God, If there are fifty righteous in the city will You spare it? Yes, I will, God said. What a wonderful conversation that was, Abraham interceding for the world, with a view, of course, to his brother Lot in it. Should we not intercede for the world, with a view to our brethren in it, our Lots that are in it, that they might be rescued out of it? Well, God said, I will spare it for fifty. Will You not spare it for forty-five? Yes, for forty-five. For forty? Yes, for forty. For thirty? Yes, for thirty. For twenty? 

    Yes, for twenty. For ten? Yes, for ten. That is God, beloved, speaking to His friend. Abraham does not venture to go below ten, and so God left Abraham, the conversation was ended. That is how it stands; He did not break it off this time; it is a finished matter now. That is, we are drawing near to the close when the communications are about to stop. God went on, and Abraham returned to his place, and presently the smoke of Sodom arose like the smoke of a furnace. True enough the word of God was the word of God. There is no doubt about it; the world is doomed; we may as well accept it, but what I am at is this, that Abraham went to the very spot where God spoke to him, that is to say, the suggestion of the nearness of God-of the dignity too-of Gods recognition of Abraham in speaking to him about it, and Abraham recognising the spot. I have no doubt he would often think of that spot, the very spot where Jehovah had spoken to him. It is well to keep in mind where Jehovah speaks. Where does He speak today? He speaks in the assembly, in the church. That is where His communications are made, in the temple. Know ye not, says Paul, that ye are the temple of God, and that the Spirit of God dwelleth in you? (1 Corinthians 3: 16). That is where God speaks. 

    Well, that is the place to go. Abraham went there and he saw the destruction of Sodom from that point. I do not believe we see anything aright save from that point. We see things as God sees them, and Abraham saw the destruction of the cities of Sodom and Gomorrah. That is all I had to say, just to stress the thought of speaking in nearness, and then speaking in a certain place where circumstances are according to the majesty and dignity that befit God; that we should have recourse to that place so as to be in the mind of God and so get the good of the speaking. 

  

  
    THE BELIEVER IN THE PLACE OF TESTIMONY (JT 99)
    

    
    
  
  
    THE BELIEVER IN THE PLACE OF TESTIMONY (JT 99)

    Genesis 19: 27 - 29; Genesis 21: 8, 9; Genesis 22: 9 - 13; Genesis 24: 61 - 67

    JTMy object in proposing these scriptures is that we might see how the believer comes into the assembly in the place of testimony here, that is, Sarahs tent as the position of testimony. Other scriptures may come into view besides those read. I would first call attention to the judgment of the world, which helps us to understand in a preliminary way the position of the church in the world. Then in chapter 20, which is familiar to us all, God calls the attention of the Philistine king to Abraham, that is, to His people here in faith, as it is said, Touch not mine anointed, and do my prophets no harm, 1 Chronicles 16: 22. It is God intervening, and giving the believer room in the world. God is not ashamed to be called their God, Hebrews 11: 16. Then in chapter 21 we have the promised seed owned fully in the household of faith; a feast is made for him when he is weaned; that is, Christs Person is seen in full view. In chapter 22 the idea of resurrection comes in; in chapter 23 the death of Sarah; that is, the decease of Israel in the place of testimony, and in chapter 24 Christ and the church Rebecca is led into Sarahs tent. 

    EWWhy do you emphasise the judgment of the world? 

    JTIt must precede the formation of the church in the new position as the vessel of testimony. The church is consequent on that, this world is already judged: the Lord Jesus said, Now is the judgment of this world; now shall the prince of this world be cast out. And in John 16 the Spirit is to bring demonstration to the world, of sin, and of righteousness, and of judgment. Therefore it is a judged world that we witness in, which makes the position of the believer in the world serious. God has judged it, and we take the issue of Gods judgment. 

    EWIt would help to deliver us from this present evil world which is dominated by the wicked one if we saw that God has judged it. 

    QuesWhat is the position of Abraham in these chapters? 

    JTIn the early section of chapter 18 the heavenly man is brought out, who is able to entertain divine Persons here. God had enjoined circumcision, and Jehovah went up from talking with Abraham (chapter 17: 22). Abraham carried out the injunction exactly the selfsame day. Then we see him in a certain position at Mamre honoured with three visitors, Jehovah and two others, whom he entertained. Then follows the announcement of Isaac in the next year. Then Abrahams priestly qualifications are seen in his interceding for Sodom because of the righteous man in that city. Abraham was accounted righteous on the principle of faith; he was a righteous priest. He goes from fifty down to ten, and God owns his priestly intercession. All this takes place in response to Abraham; he sees the judgment from this standpoint. Every believer ought to take this standpoint. The world is bad; God has judged it after the intercession of Abraham to save it. 

    QuesIs it essential, in order to take our place intelligently in the assembly, to begin with judgment regarding the world? 

    JTYou see things as God sees them from that point of view; Abraham stood where he had stood before Jehovah. 

    QuesYou would try and link up the church and the world otherwise? 

    JTYou would save the world if you could. Abraham was not wanting in patience in view of the righteous, but there were not ten found. When the Lord destroyed the cities wherein Lot dwelt, He remembered Abraham, and sent out Lot. It brings out what Abraham was; he would save the world if it could be saved. He had power with God; Lot was saved through his intercession. 

    -. S. It is a very serious thing and should affect us much that God has judged the world. 

    JTGod spared Lot. He is longsuffering ... not willing that any should perish. 

    SAbraham was with God about the matter. 

    JTThat is the ground we all take as believers, and from that standpoint get Gods view of the world as judged; Abraham saw the smoke go up from there. There is no question about it. 

    KThe judgment was more fully seen in Christs death. 

    JTThe Father and the Spirit all bring condemnation on it. In John 12 we have the death of Christ I, if I be lifted up out of the earth, will draw all to me. Then the Spirit, when He comes, will convince the world of sin, of righteousness, and of judgment (John 16: 8). Then there is the epistle of John. The judgment is evident, for the smoke goes up as the smoke of a furnace. The Holy Spirit has come in and brought demonstration into the world by means of the saints; at Pentecost they were convicted. There are those in whom the Spirit today convicts the world. Anyone going into it is doubly responsible as there are those through whom the Spirit convicts. 

    MWBCorinthians begins with the cross of Christ as the ground for refusing the world. Then the Spirit refuses the world; so in a double sense we are responsible not to go into it. 

    JTIn another place Paul says he is crucified to it and it to him. That is a further thought. 

    MWBBefore one can entertain the thought of the church with reference to testimony, one must see that the world is judged, and the double demonstration of it in the witness of the Spirit. 

    JTIt is the sphere of judgment; therefore it is doubly serious to go into it. 

    FWHave you any thought why Abraham is allowed to go down to Gerar? 

    JTIt is so in the overruling of God. He went down into Egypt; God allowed that in His overruling. I think it affords an opportunity to bring out what He thinks of Abraham; we should not have known that God called him a prophet but for that. It shows Gods thoughts of him, and also brings out what we get in another place, Touch not mine anointed ones, and do my prophets no harm, 1 Chronicles 16:22. He would tell the Philistine king His thoughts of Abraham through this occasion. Abraham is superior to him. Chapters 20 and 21 bring out the place the man of faith has with God. He is a prophet, and is in moral superiority over Abimelech; he gives him sheep, and he reproves him. He puts seven ewe-lambs by themselves, indicative of the spirit of Abraham, as witness that he did dig the well; that is on the line of Romans, overcoming evil with good. It shows how the man of faith qualifies to occupy the church position in the place of testimony; superior to what Israel ever was. 

    JOSWe need to learn that the world as a system is judged before we can understand the assembly. 

    JTWhat the world is has come out through the Lords presence here; what it really is. The presence of Christ here tested it. 

    JOSThe world as a system lies in the wicked one. 

    FWWe need encouragement if we have been on the downward grade to see that God will never depart from the anointing; He has in view our recovery. 

    JTGod is justified in what He had accomplished; Abraham prayed to God, and God healed Abimelech and all his people. Abraham was a priest, for he had spoken to God about Sodom; now he prayed for Abimelech, and God answered him. What a great place faith has in a world that is judged! God can go on with the world provisionally, and the gospel can be presented to it. It is a great honour to faith. God calls the attention of the king to Abraham in that way. It shows the place we have in relation to the world; we pray for those in it. What moral superiority it gives to the Christian! After Isaac is recognised and Ishmael cast out chapter 21 brings out how Abraham is growing in moral power. It is no use to talk of the testimony aside from moral power; or of the church position, if my business affairs are not right. It is the poorest thing to be only nominally in the position as Israel was. There must be practical righteousness. 

    MWBIs that why the elder must have a good report of them which are without, because he stands in a certain public position in connection with the testimony? 

    JTThey look at you, of course. 

    MWBYou learn to overcome evil with good. 

    JTStephen was known as a good man, and full of the Holy Spirit. The armour of Romans is the armour of light, and it is connected with righteousness. There is no light in anyone aside from righteousness. 

    Let thy priests be clothed with righteousness, Psalm 132: 9. You cannot pray in the prayer meeting for the nations unless you are clothed in righteousness. 

    JOSThat is why it says in Romans 13, Owe no one anything. 

    RemThe injunction in 2 Timothy 2 is Pursue righteousness ...; righteousness is first. 

    JosTTo be here for the will of God would be fulfilling righteousness, would it not? 

    JTThe Lord says, Thus it becometh us to fulfil all righteousness. And in Romans we read, In order that the righteous requirement of the law should be fulfilled in us, who do not walk according to flesh but according to Spirit. Before the world we must be characterised by righteousness. In John eternal life is the testimony, in Romans righteousness. 

    JOSRighteousness involves being subject to our limitations: they come in as the will of God, and we learn to accept them. 

    MWBWhy did you emphasise the weaning of Isaac? 

    JTThe thought is that we should be detached from the natural. The setting is Johns gospel. In John 2 the Lords mother says to Him, They have no wine. His answer is, What have I to do with thee, woman? mine hour has not yet come. He was detached from her. Faith begins to see Christ apart from what He was here in the natural setting. The Lord alludes to this when He says, Abraham rejoiced to see my day: and he saw it, and was glad. Christ being detached from the natural should so affect us that we should not be so under its sway. 

    RemIn Genesis 22 we have the offering up of Isaac. Even he has to go. 

    JTThe weaning is not so far as that; that is a further thought. The weaning is that we are detached from the natural. Though we have known Christ after the flesh, yet now henceforth know we him no more. And even He has to go in death, and be offered up, to reach the thought of God. He has to be surrendered in death. Abraham received Isaac back from the dead in figure. That is what the believer has. He is filled up with Christ! Full of Christ he can come into the place of testimony here. 

    MWBThat is how you view the history of Abraham: what the believer has. 

    JTThese chapters bring out how the man of faith, the heavenly man, qualifies for the place of testimony, that is, Sarahs tent. It must be occupied; it cannot be empty. Men of faith, heavenly men, are to occupy it and grace the position. What do you think, Mr. W.? 

    EWThat would be further progress made by those who see the world is judged. I am following with interest what you say. 

    JTThe natural is the old things: Old things have passed away. We may have faith, but it takes us a long time to get clear of the natural. Even Abraham wanted to retain Ishmael in spite of the mother and the mocking. 

    JOSDoes he get clear of the natural when he calls on the name of the eternal God? 

    JTQuite so. Eternal is in contrast with natural. 

    EWThe natural is often a great hindrance to us in spiritual relationships. 

    JTYou will find in the most spiritual that adjustment as to the natural is needed. It is so hard to get rid of. But it hides the full position of Rebecca; she was led into it; it is a position we take up from the divine side. We are led into that position. The Lord led His disciples as far as Bethany, to that point. That is not fully Sarahs tent; Rebecca is the full thought of the church. The church is not a remnant of something else; it is something entirely new, though there were a few at the beginning who were a remnant of Israel; the testimony was continued on for some time in that setting. Rebecca is the full thought of the church, Pauls church, not the pentecostal church. 

    WJTWould that correspond with the epoch of Abraham, who was the heavenly man? 

    JTFrom Abel to Noah we have men for the earth. While the earth remaineth, there would be certain conditions. Noah was recovered for the earth, then God called out another man, who was to be heavenly, alluding to the church. Noah was not that. Isaac was offered up upon the mountain; there is no record that he came down. He occupies that place alone, and the church is brought to Him. She is taken into Sarahs tent by the heavenly man. 

    EWShe is of Christ, of His kindred. 

    QuesWould you say a word about the pentecostal church? 

    JTThe pentecostal church is not that seen in Revelation 21; that is the external view built on the foundation of the twelve apostles of the Lamb. Their ministry is there. See the grace and liberty she has! Rebecca is led into Sarahs tent. You have the full thought there. 

    FWThe Pentecostal church, I suppose, is based on Peters ministry. 

    JosTWould Sarahs tent be like Pauls hired lodging in the end of the Acts, when he received all who came unto him and spoke to them of the things pertaining to the kingdom of God? 

    JTHis testimony was that the salvation of God was sent to the gentiles. Sarahs tent is a definite place of witness; a well-known place occupied by the church. 

    MWBIsaac led her into that from his exalted plane. 

    JTThe servants name is not given. It was not Eliezer (as is generally supposed); he was a domestic, a servant of the house; Abraham spoke of him as this Eliezer of Damascus. In chapter 24 the servant chosen is said to be the eldest of his house, the ruler over all that he had. That is a big thing; and he was a person of great dignity, over his house. He was put under the solemn charge of not taking Isaac back. 

    That is Pauls ministry. Christ is not taken out of heaven, but as the heavenly Man, the church is brought to Him. Then we have Isaac coming into the field to meditate at evening; that is, Christ represented in perspective for faith. Rebecca springs down off the camel. The Spirit of God depicts so beautifully the heavenly position. She is led into Sarahs tent for testimony. 

    MWBMeeting with Isaac is the heavenly position; she comes from there to the place of testimony previously occupied by Israel. That is the peculiar position of Sarahs tent. It is reached on coming down, not on coming out of Syria. 

    JTFrom chapter 15, as we move on in faith we are led on to that ground. 

    BAHTo be a comfort to Christ. Sometimes we are not. 

    JOSThe last few verses of John 15 concerning the Spirit as the Comforter and the Witness, and ye too bear witness, would cover the beginning. Then Pauls testimony follows. 

    RemIt would enhance the character of the testimony if it is carried out by those who are heavenly. 

    JTWe see what a great place the church has. 

    She was of Isaacs kindred. Before the servant set out to find her she was known to be there. At the end of Genesis 22 it was told to Abraham that she was there, in the line of Nahor. 

    RemYou feel that the testimony goes out, but we need to be exercised as to how far we testify on that line. 

    JTThe gospel is preached on the line that Rebecca is there. That is the point in the genealogy in the end of Genesis 22. It was told Abraham that Micah had borne eight sons to Nahor; and the Spirit of God adds, And Bethuel begat Rebecca. She was there. No preacher would doubt that; he must get her. The church is brought to Christ that way. Isaac is out of sight; he does not come down from the mountain; the Holy Spirit presents things in that way to us. Abraham was told about her; and he must get her. 

    RemThat is what the man of faith does. 

    MWBThe omissions of Scripture are very wonderful. That is the point of view the Spirit wishes to emphasise. 

    JTThat is the way Scripture presents things. 

    FHThe Lord said to Paul about Corinth, I have much people in this city. 

    JTPaul did not labour in vain. 

    QuesWould you say a little more on the difference between leading Rebecca to Isaac, and Isaac leading her to the tent? 

    JTChrist will give us our place in the testimony. It is not so much the line there; she is led into the tent; she became his wife and he loved her; these are general facts mentioned. The Lord fixes our position; He must dispose of us. Rebecca was leadable; she did not say, This tent is not suitable; I want a better tent than that. It is a question of the Lord disposing of us. 

    EW. Does the thought of union enter into this? 

    JTOh, yes. It is not good that Man should be alone; I will make him a help-mate, his like. But Christ as the heavenly Man is in dignity, self-contained. 

    Isaac felt the loss of his mother, Israel. He had come from the well Beer-lahai-roi; he had plenty of resources. At eventide he was walking in the fields to meditate. When the servant said, That is my master!, she recognises his position and acts becomingly. He leads her into his mothers tent. The Lord is assigning the church her place here in testimony. Not that He is going to reside with her there always, but she is to take up that position. 

    FW. Behold, I and the children which God has given me; Jehovah had given them to Messiah. 

    JTThat does not take you off Israels ground. Rebecca is a new person to take up the position of testimony. It is not the final position. 

    RemThe servant had so magnified his master that she, on meeting him, covers herself. 

    JTThe thought is that Abraham was his master, carried forward in Isaac. All that we know of God is in Christ; we never regard Christ in any other light. 

    That all may honour the Son, even as they honour the Father. 

    MWBIn Colossians the greatness of the Person is brought before us. The church here in Israels position comes into that. 

    JTIt is well to keep in mind that it is another, not Sarah. She is brought in the Spirits power to another man. When she sees Isaac, she springs off the camel. She does that in her own power. 

    RemSo the tent is a provisional thought. 

    JTIsrael will come into it again; but today the testimony runs on. Israel has been in that tent and will comes into it again; but it is now occupied by the church. The church holds it today as Israel could not hold it; we see the superiority of the church in every way over all other families. 

    HWThe ark was in a tent provisionally, the tabernacle. 

    JTYes; like that, it is a provisional thought and runs on. Israel was in the place of testimony, now it is taken up by the church. All we get in the Old Testament is seen in a greater way in the church than ever it could have been seen in Israel. 

    EWPerhaps it would help if you would say what is in your mind as to the testimony. 

    JTIt is what God set out. 

    EWIs it what God has here? 

    JTIt is illustrated in Ephesians 2: 4, God, who is rich in mercy and His great love. They are seen in the way He has taken us out of death. We were dead in trespasses and sins, far away from God, degraded. But without anything to commend us to God, God has quickened us. That is what God has done. He does it. God ... has raised us up together, and has made us sit down together in the heavenlies in Christ Jesus, in order to set forth the riches of His grace. He has prepared good works beforehand that we should walk in them. 

    EW. It is Gods work; He started it and He will finish it. 

    JTIt is seen in the assembly, which is Christs body. 

    MWBIf it is not diverting you from what you have before you, may I ask what is the connection of eternal life with the testimony? You referred to it earlier in Johns epistle. 

    JTThat is a very important matter, and one we all need help on. You will have noticed that the Lord touches the subject in John 3 where it is a question of dealing with our state. He says, As Moses lifted up the serpent in the wilderness, thus must the Son of man be lifted up, that every one who believes on him may not perish, but have life eternal. That, of course, refers to the brazen serpent. In Numbers 20 the children of Israel, after they had drunk water from the rock which Moses smote twice, instead of speaking to it (nevertheless the waters gushed out), send a personal message to Edom, saying, Let us pass, I pray thee, through thy country; we will pay our way, go on our own feet, by the kings highway, and so on. In great dignity they tell Edom all that God has been to them; how He brought them out of Egypt, and led them through the wilderness. But Edom refused, so they had to go by the way of the Red Sea and round the territory of Edom. Now suppose the brethren ask me to do something unreasonable; for Edom compelled Israel to take a detour round by the Red Sea. Well, Israel were grieved, and complained, and spoke against God and against Moses! You can hardly credit it! It indicates that people who could send that beautiful address to Edom spoke against the God who had been so good to them! The incident brings out something that was there, that they did not know was there, that was very bad. We are capable even at the advanced stage of christianity of speaking against God! We have not discerned yet how bad we are, and what we are capable of! Even a spiritual man, who could go on his own feet, and pay his way, if the brethren ask him to do something unreasonable, speaks against God and against His servant! Therefore the fiery serpents are sent, which bite the people, and they were perishing. Then the serpent of brass was lifted up. It is the terrible state of the flesh that we are so slow to discern. The Lord alludes to this when He says, As Moses lifted up the serpent in the wilderness, thus must the Son of man be lifted up, that every one who believes on him may ... have life eternal. It is a question of life in the sense of fulness of joy and superiority over death. The testimony of John is that God has given us eternal life, and this life is in His Son. 

    MWBWe become available thus in testimony here in the world on behalf of God. 

    JTThose who enjoy it. 

    RemIt is a living testimony in the saints, and is the result of arriving at that judgment. 

    JTWe know that we have passed from death to life, because we love the brethren. 

    RemThe love of the brethren becomes a testimony. 

    JTJohn says, I write unto you because ye know. That word know is conscious knowledge. The saints know they are in superiority, because they love the brethren. 

    RemIsrael was in the place of testimony; now we become the testimony. 

    JTSee how these christians love one another! 

    MWBI like that thought. Then as we are in the enjoyment of spiritual things now we are brought into the region of the testimony. 

    JTIn John 3: 12, Earthly things refer to the serpent being lifted up, heavenly things to eternal life. Heavenly things belong to the One who has ascended up. He has been down and has been lifted up. That is the fulness of the thought. 

    MWBThat is a matter of concern and spiritual apprehension to link eternal life to the One who is in heaven. 

    JOSIn John 6 the Lord Jesus says, Doth this offend you? What and if ye shall see the Son of man ascend up where he was before?. The Lord suggests that everything is outside flesh and blood condition. 

    JTHe belongs to Canaan. Eternal life is for the earth. We are blessed with every spiritual blessing in the heavenlies in Christ. They are enhanced in us while they are not seen in Israel. But they will be by and by. 

    RemJohn desires that our joy may be full. Lack of joy is the cause of testimony being so poor. 

    JTEternal life is the blessing. It is difficult to appreciate it if we have not discovered what we are capable of, that is, speaking against God and against Moses! 

    EWWhat have you in mind about chapter 22? 

    JTThat is to bring out that the heavenly man, that is, Christ after the flesh, must be surrendered in death vicariously if faith is to reach the goal. It is a supreme test to Abraham, but he answers to the test, and heaven speaks to him twice; thus it becomes one of the great landmarks in Scripture. You too have to pass that way. Sarah dies. We have to go that way if we make any headway. I think Abraham understands eternal life, because he is seeing about burying her. Why does he want to bury her? Faith sees resurrection. In the light of faith Isaac is raised; that is, Christ is in heaven; we bury our dead in the full confidence that they will be raised. 

    MWBI will raise him up at the last day? 

    JTThe whole of chapter 23 is taken up with the burial of Sarah. The field is bought, the trees bought, not for display; the field is bought for the cave that is in it, that Abraham may bury his dead out of his sight. The field becomes the occasion of the display of eternal life. Nowhere does life come into evidence more than at a burial; it is for testimony and display. The brethren are there; they are not under the power of death; they are living. You bury in faith. You bury a person because he will be raised, in view of the resurrection. The hymns are hymns of praise and victory, for display of the testimony of divine power. 

    Saints are buried in the light of resurrection. Else if there is no resurrection (as some say) Paul says, Let us eat and drink, for to-morrow we die. But it is not so. Tomorrow we shall be raised. The trees are for shelter. 

    MWBIn the light of resurrection you would say it is very unbecoming for a Christian to be cremated. 

    JTOh, certainly. Burial is the thing, because they shall come forth, superior to death. Sarah is the first person buried. 

    JOSHebron is the light of another world. 

    JTHebron has in view the cave of Machpelah. All these died in faith. 

    JOSThey had a view of the land afar off. 

    JTGenesis 23 is introduced into Hebrews 11, and into the section of the bush. Jehovah said to Moses, I am ... the God of Abraham, the God of Isaac, and the God of Jacob. The Lord Jesus tells us that God is not God of the dead but of the living-, for all live for him. They were living though they had all been buried. That is the realm of life of Hebrews 11. 

    RemAbraham rose up from before his dead. 

    JTThat shows the power he had. Jacob gathered his feet into the bed, and expired. It shows the power of life in the saints. It is only a little while we shall be buried. That is faiths point, and the believer has it. 

    RemThe testimony is before all who went in at the gate of the city. 

    JTVerse 17 describes the position. It was a great public testimony. Why does he buy the field and trees? Faith is the answer. There is nothing without it. We live in the faith period. Without faith it is impossible to please him. We are risen with him through the faith of the operation of God. We come into it by faith-into all we have spoken of. 
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    TWO LITTLE CITIES (JT 99)

    Ecclesiastes 9: 13 - 16; Genesis 19: 17 - 22

    These passages, as you will observe, speak of two little cities. The first, although little, is of sufficient importance to some great king to attack it in great force. He had his own reason for this attack. It is said to be a great king who besieged it and built great bulwarks against it. It will be my responsibility to explain what this means, why it is written in the book of God. 

    The other little city is introduced to us by the expressed desire of one of Gods people, to be allowed to live in it instead of Sodom. He had been living in Sodom because he had some hankering after the world, and he went to live there accordingly. Now he is denied the privilege of the great city, where the world afforded much for himself and his sons and his daughters, and he would reduce his worldly desires and put them in his pocket, so to speak, so as to be allowed to live in a smaller city, only different from Sodom in size. It was intended to be destroyed as Sodom. Some of the Lords people who are worldly, and are pressed under the government of God to reduce their worldly tendencies, still live in the world, that is, the world in a modified way. If there are any such here, the gospel will be for them, for there are many worldly Christians, old and young, and worldliness becomes intense in us as we fail to judge it. It becomes more difficult to abandon, and God is using services such as this to help them if they happen to be here. These services are in the Lords hands to be used to deliver such, to break the power of the world in their hearts. These meetings are intended for so-called people of God, as well as others. It is the people of God normally who enjoy the gospel, are always glad to hear it, and it never fails to help them. 

    Now this great king had a motive. The magnitude of his attack seemed out of proportion to the size of the city, but he knows what he is about. This little city would be symbolic of the people of God in all ages. Though small outwardly, they are great inwardly. The devil knows they are great inwardly. The devil knows their relation with God. Of some of them who were small, God said in Psalm 105, they were but few and of little account. They went from one country to another; the world did not know them; it was not worthy of them, but Satan knew them. Nowadays things are very small; we have to accept it. They are not getting any larger. We have to learn to be content in the sense of smallness, not to be idle in it, not to fail in speaking of what we have through the gospel, yet always remembering that the position is small. 

    This may refer to some household here. Perhaps your salary is not large, your house is small, you are not of any special notice in the community, but there is something in you that the devil understands. Hence the attack; the great king is building bulwarks against you. You are in danger. Now this has happened a multitude of times. Before Christ came He preached, that is, He preached through servants. As Peter tells us, the Spirit of Christ which was in them preached to the spirits which are now in prison (1 Peter 3: 19). The city referred to in our scripture was small, with only few men in it, but heaven knew the value of those men, and so did the devil; and it is so today. There may be such persons in this place, and they belong to God. Now the next thing is whether the poor wise man is in your institution. Is the Bible recognised in the house? Is the ministry of the Spirit of God recognised in the house? Are the meetings attended? Otherwise you have no means of combating this great king. He will overcome you. If it be even one individual, you are of sufficient value if you have any light in your soul at all for Satan to attack you. Your only hope is in affording a place for this poor wise Man. He will not set about making weapons of war after the flesh. Peter used weapons such as that, and the Lord said to him (Matthew 26: 52), Return thy sword to its place. He said also, My kingdom is not of this world or my servants had fought, 

    John 18: 36. So that there is no hope on that line, no support from the poor wise Man on that line. Your deliverance must come on another principle. The great king is attacking you. He knows what you are. You have not been paying sufficient attention to the poor wise Man; but still you belong to Him, you belong to that city in which He is. Satan knows about you, your father and mother and your forefathers. 

    Job is an example. The Lord says to Satan, Hast thou considered my servant job?, Job 1: 8. Yes, he says, but I cannot get at him, You are hedging him about, so that I cannot get at him. But God says, I will let you get at him. How serious that is! You may have been neglecting the meetings lately, touching the world, and you are exposed. The devil is watching you and he is prepared to attack you. In the government of God he is allowed and he does attack you. You need to pay attention to this poor wise Man. There are many who can speak intelligently about the Lord Jesus Christ, about His Person, who can quote the Scriptures and perhaps who could speak about Him to poor sinners, but, if they have been neglecting Him in regard to themselves, this mighty king will find an entrance. Something will happen that you do not expect. So it is an opportunity for some here who are bordering on the world to seek the poor wise Man. The devil knows that you are a christian, heaven knows that you are a christian, and the brethren know that you are a christian and they are praying for you, but there is no movement. God says to the devil, I will let you do so-and-so. You have a lovely child that you are nursing; God may come in and take it away. It may be killed on the street by an auto; your business may fail, or many other things may happen. Think of these four messengers that came to Job one after another, each telling a terrible tale of woe, worse than the preceding one (see job 1: 13 - 19). These are solemn matters. The poor wise Man is in the city, He is making no pretensions, He is not forcing Himself. You have the means of help, but you are not using it; but He is available, that poor wise Man. It is said here that the poor wise Man by His wisdom delivered the city. If anything by the government of God has happened to you, what about the poor wise Man? If He has come into your circumstances, He intends to stay if you will allow Him. 

    The Lord says in Revelation to the last church, I counsel thee, Revelation 3: 18. Think of the Lord counselling Laodicea, the most worldly of the churches, rich and increased with goods and having need of nothing, and the Lord says, I counsel thee to buy of me gold purified by fire, that thou mayest be rich; and white garments, that thou mayest be clothed, and that the shame of thy nakedness may not be made manifest; and eye-salve to anoint thine eyes, that thou mayest see, Revelation 3: 18. 

    What counsel will He give? This thing has happened to you. Why did it happen? What are the circumstances? The brethren have not seen much of you. The devil thinks you are worth something, and he is ready to attack you. The Lord is ready to give you counsel and He has what you need. I will just read to you the things that He spoke of there and is ready to give you under these circumstances. He says to Laodicea in Revelation 3: 19, I rebuke and discipline as many as I love; be zealous therefore and repent. He says in verse 18, I counsel thee to buy of me gold purified by fire, that thou mayest be rich; and white garments, that thou mayest be clothed, and that the shame of thy nakedness may not be made manifest; and eye-salve to anoint thine eyes, that thou mayest see. That is what He is saying to you. 

    He is the poor wise Man from the standpoint of Laodicea. He is poor, but He is wise and will deliver you by His wisdom; He knows what you need and He is ready to provide for you on the principle of purchase. It is the Lords way. You have the means of buying other things. As I was saying, why not think what you owe to God? It is remarkable how much people can do, and how little they can do in another sense. The Lord knows that you are struggling to get the means of purchase to get everything of this world that you need or wish. So the Lord is using that word buy. It is His way to get at you. You begin to be serious, and to see how you are bartering your way for the very best in this world, and the devil knows it. The poor wise Man is ready by His wisdom to help you. The use of the word buy is just wisdom, His way of dealing with you, because He knows your mind clearly. The love of money is the root of every evil, 1 Timothy 6: 10. Evil has more than one root, but we have to learn in these days to deal with roots, and the love of money is one of the most powerful roots. Money is of no value except as I use it to buy something that I love, something that I must have whatever else happens. So the Lord says, Since you are on that line, I have something to sell. It is wisdom, it is the Lords way. He says to Job, for instance, You remember when the foundations of the earth were laid-you were born then?. He just overwhelms you with the wisdom He uses to break you down. You were on the buying line, so I counsel you to come to Me, for I have all you need. You were so trifling and so shallow and, when you begin to get serious, the Lord says, I can settle all that matter for you. Hezekiah says, Jehovah was purposed to save me, Isaiah 38: 20. In His love for me He saved me, and so it is with the poor wise Man. He knows how to use the language to get you. 

    You have been on the buying line. You want better things. Salaries are very big now and they are very treacherous and you sacrifice the Lords day to get money. The devil knows it. If you will rob God of the Lords day the devil has his way. He would rob the Lord Jesus also. The Lord knows how to reach you. He comes down to the sellers idea. He says to you, Change your mind, change your life; come to Me and I will provide for you. When the time comes for payment I will settle that for you. 

    So there were few men within the city, but the poor wise Man was there, and there was found in it a poor wise man. It is a question of finding Him. He has found them. He wants to find you, too. One said, We have found the Messias (John 1: 41), but the truth was that Messiah had found him. Now He is to be found and, if there is anyone here in trouble at all whom Satan is attacking (he has various means), it is for you to look around for the poor wise Man. It is the present position. Do not look to the big things for help. He is found in the small ones. There was once a certain man, a negro, who wanted to get into a certain church in New York, but his colour forbad him. He therefore told the Lord about it, and the Lord told him, I have been trying to get in there, too, but I cannot get in either!. You never find Him in stained-glass window buildings, or steeple churches; you will not find Him there at all. I know a man who was found in a theatre by the Lord. Did he find the Lord? No, the Lord found him! The Lord did not go in there to stay. He left as soon as He found the man. If you want Him, He is to be found, in certain places, in a place like this. At the present time God is here if you want Him. 

    He will come in great glory presently, glory beyond words, the glory of Christ; He will come with many diadems upon His brow (I do not know how many), as King of kings and Lord of lords. That will be a great time. The man of sin will be there; the beast and the false prophet will be there. It is only a few years now until He comes. The beast will have an army all ready, a great improved army and great improved guns. They will all be there and the Lord Jesus will come out riding on a white horse, the great Leader of the heavenly army. The Lord is coming out in infinite greatness presently. Before one soldier is slain, the beast and the false prophet are taken and cast into the lake of fire. It is not very far off now. The Lord of glory will come out with the army of heaven, and what a difference between it and the army at the present time! The two great generals of the devils army are taken and cast alive into the lake of fire. As King of kings and Lord of lords, Christ has a name written which no man can know. We are going to see a great display of power in Christ. 

    At the present time it is a small state of things. It is nevertheless a city. The devil knows the value of the city and hence the preparation for attack, and he is besieging day and night. But there is this poor wise Man. That is the attitude of the Lord Jesus. To some soul, some husband and wife with naughty children, some husband and wife who are out for worldly things and whom the devil is after, the Lord is available and He would say to you, as He would say in the book of Proverbs (and it is the very symbol of wisdom), I counsel thee to buy of Me, I have everything, I am Wisdom. What is the root of the matter The poor wise Man is to be found, and by His wisdom He will deliver you and you will go free, beyond anything that you have known! The second conversion will be greater than the first one. You will come to know the Lord better than you ever have before. You have been treating Him most shabbily, you are neglecting Him. No man remembered that poor man. How sorrowful! Yet He is to be found, to deliver you in your desolation, so that He might have you for Himself, and that you might remember Him. He says, My son, give me thy heart, Proverbs 23: 26. If you are to be delivered, it is for Himself; it is that you might remember Him; but no man remembered that poor man. How many are there here who do not break bread in remembrance of the Lord Jesus? This poor Man has done wonderful things for you, but you are not delivered yet. The Lord says, I am available to you to deliver you, but if I do, it is to have you, to have your heart to remember Me, to break bread with the brethren according to My direction and request Then the further remark is, in regard to the wise Man that wrought these things: Wisdom is better than strength; but the poor mans wisdom is despised, and his words are not heard. Are you still despising the wisdom of this poor wise Man? For the word of the cross is to them that perish foolishness, but to us that are saved it is Gods power, 1 Corinthians 1: 18. That is what He is aiming at, to get us to see that. Nevertheless the poor Mans wisdom is despised. Why not go in for this poor Mans wisdom? Some great man has said that wisdom is better than strength, and yet many of the people of God are neglecting the wisdom of the poor wise Man. He wants you to remember His wisdom, and get the good of it. Others are enjoying it. Why not you? 

    I now make a few remarks about Zoar. It is also a little city. It comes into prominence through Lot, a remarkable character in the book of Genesis. His history is given to us as one of Gods people, and we are told by Peter that his righteous soul was vexed every day, like many people who are grieved at the worlds wickedness, and yet they stay in it. Not that God does not take account of your judgment of it, but why stay there? The angels were very urgent to get Lot out; they took him by the hand. And as he lingered, the men laid hold on his hand, and on the hand of his wife, and on the hand of his two daughters, Jehovah being merciful to him; and they led him out, and set him without the city-that is four people, not eight, like Noahs group; but a very different group. He saved Noah, a preacher of righteousness, but here there are four of them. The sons of Lot did not want to leave Sodom. Angels represent distinct service; they are ministering spirits, sent out for service on account of those who shall inherit salvation, Hebrews 1: 14. Think of the hand of an angel touching us! Think of the gracious insistence of these two angels to get these four people out of this doomed city! Are you going to stay there? 

    You have been in the world a good while. This war is intended by the Lord to deliver many, so that they may be saved. Maybe there is one here like that; perhaps you are going to be taken to the army, possibly sent on to the battlefield. All these things must be weighed before God by young people. That is the angelic service to move your heart to get you out of the world. He might change this world in a moment. I am intending to impress you that angels are attentive. The leaders of this world are not going to have it all their own way. God is having to say in the matter. For the eyes of Jehovah run to and fro through the whole earth, to shew himself strong in the behalf of those whose heart is perfect toward him, 2 Chronicles 16: 9. Let us therefore look into our hearts and see if God is not seeking to get us out of Sodom. The Lord Jesus says to His Father, Righteous Father, John 17: 25. Let us beware, for what is of the world is not of the Father. The world and the Father are opposed, and so God is certainly laying heavy strokes on humanity in order to get the elect out of the world. So the angels laid hold of the hand of Lot and his wife and his two daughters, four of them. What a sight! What a picture to contemplate! Think of the efforts of these two angels to get these four people out of Sodom. Their hearts lingered there, and the poor wife was actually taken out by tender, gracious force, but nevertheless she looked back and became a pillar of salt. If it had not been for those angels, they would have stayed there. The Lord is seeking to help you and you are just pulling away, refusing to be helped. She looked back behind her husband and she became a pillar of salt. Would the angels do that? Let us not trifle with this matter. Angels are here now, sent out to minister to those who shall be heirs of salvation. The Spirit of God is here greater than all, striving with you. He will not always strive. She became a pillar of salt, a memorial for all time of a worldly heart, a person whose heart is in the world although linked up with the people of God. 

    Lot made a great plea for the city of Zoar. He was so intent on having the world in a modified way. Well, the angel says, if you cannot be helped, I will just let you go there. You may wish to go back to the world in a modified way. You say, I gave up smoking, and I will give up certain companions, and then there is just Zoar. Lot did not stay there long. 

    He had a bitter history after that. So that the word tonight is, Come forth!. The little city is just a big city in a modified way and it is doomed by God. When God spoke to Abraham about Sodom He had this in mind. He had the whole world in mind, the clean world as well as the corrupt, so that the word is, Come out of her, my people, Revelation 18: 4. Let us not stay there. Do not be deceived by a modified world. It will come under judgment as the other. 

    It is only a matter of time. May God bless His word! 
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    GENESIS 20 AND 21 (CAC 1)

    Genesis 20; Genesis 21

    We have seen in chapters 18 and 19 the contrast between the privilege of faith enjoyed by the truly circumcised, and the loss suffered by unbelief even when found in a righteous person, but one with whom circumcision has no place; that is, one who walks practically after the flesh. Lot was providentially cared for in the faithfulness of God, but he did not enjoy privilege. 

    In chapters 20 and 21 we have another contrast. We see the believer walking in such a way that he comes even under the reproof of the world (chapter 20); 

    then we see him walking in such a way that the world has to own that God is with him in all that he does; chapter 21: 22. 

    In chapter 20 the same weakness and failure that appeared in Abram in chapter 12 comes out again. That is, he denies his true relationship with Sarah; but this time the failure comes out in a worse form. This is generally the case when any working of unbelief is not really judged. It keeps on appearing, and each time it is worse than before. In chapter 12 it was in connection with giving up the heavenly position  leaving Bethel and going down to Egypt. But in chapter 20 it was after the promise of chapters 17 and 18 that Sarah would be the mother of a son with whom Gods covenant should be, and who should inherit the promises. 

    The special testimony in chapter 12 was the inheritance; in chapter 20 it was the heir; and in each case the effort of the enemy was against the special testimony of the moment. If Abraham had been in the practical faith of the promise he would have realised that the maintenance of the true relationship was of the utmost importance; it was the essential thing in relation to Gods testimony at the moment. Unbelief, weakness, or fear always lead to the giving up of the best thing at the moment. The top shoot goes first. 

    It is a solemn warning, that one so privileged  one who had enjoyed such nearness to God  should so depart from faith as to his public testimony. Perhaps many of us can understand it as we review our own history! Have we not known what it was to use language, and walk in steps, that were not those of faith, even after having tasted the joy of spiritual things? People would not always have gathered from our walk and ways that we were in the dignity and blessedness of our calling and privilege. It is sad to see how soon the thoughts of nature can come in, and practically set aside the thoughts of faith. 

    We see Abraham here on the ground of mere nature, thinking of himself; they will kill me; but the root of it all comes out in verse 13, God caused me to wander from my fathers house. What a low and natural view of the call of the God of glory! The call, the inheritance, the privilege of a heavenly man, all lost sight of for the moment. God caused me to wander from my fathers house! Was this the thought of faith? 

    How often we find language that does not rise above the level of the natural man on the lips of true believers! In the storm the disciples very quickly said, We perish. In the wilderness they said, Whence should we have so many loaves as to satisfy so great a crowd? When the Lord warned them against the leaven of the Pharisees and Sadducees, they said it was because we have taken no bread. When He told them He had meat to eat which they knew not of, they said, Has anyone brought him anything to eat? Peter did seem to rise to the thoughts of faith when he said, Thou art the Christ, the Son of the living God; flesh and blood had not revealed it to him. And yet almost immediately, when the Lord spoke of His death, he said, This shall in no wise be unto thee. It just shows how quickly the thoughts of faith can be departed from; and when they are, there is sure to be a denial of the relationships in which we stand spiritually. 

    God withheld Abimelech from sinning, and preserved Abraham and Sarah, and even put honour on Abraham. God always loves to honour His people. But the man of faith had to be rebuked by the world. It is well to remember that the world very often knows how saints ought to behave. We may think, as Abraham did, that people do not fear God, but they often have very true thoughts of what is becoming in saints: 

    Sarah was the vessel of promise for the bringing in of Isaac  typically Christ  and the enemy was behind all the weakness and fear of Abraham, and the actions of Abimelech, working to defeat that. If saints are compromised with the world, and deny their true relation to Christ, there will be no bringing Him in in testimony. The Galatians were taking ground which involved the denial of their divine relationships. Their place in grace with God, and their true relation to Christ, were set aside by the bringing in of law, circumcision, etc. The result was there was no bringing in of Christ; it was a cultivation and glorification of the flesh. But that denies and defeats all that God is working for. 

    What a rebuke Abimelech gives to Sarah! He gives money to buy her a veil! (verse 16). Sarah ought to have been veiled as Abrahams wife, and if she had been, Abimelech would never have seen her. The assembly ought to have been always veiled  to have kept herself exclusively for Christ. The idea of taking the veil is right if taken up spiritually. Many things found in Christendom are the material and fleshly imitation of something spiritual and divine. The church ought to be veiled; when Rebecca saw Isaac, she veiled herself; in figure she said, I am now to be exclusively for Christ, and for no other eye. 

    Abimelech says, I have given thy brother a thousand pieces of silver; let that be to thee a covering of the eyes. It was a serious reproof. You may depend upon it, that the world knows that saints ought to be true to Christ, and to be entirely for Him. By coming down to the worlds level we only lose its respect. At the present day the church has almost entirely lost the respect of the world through unfaithfulness to Christ; she has disowned her proper relationship, and instead of being found here as a covered woman she makes a display of herself before the world. 

    In chapter 21 Isaac comes in, and the result of giving him his rightful place and Ishmael being cast out is that Abraham appears before the world as having God with him. The great feast which Abraham made signifies that blessed day in soul history when Christ is recognised as the only One to have place. It has been called the coronation day. It sets forth in figure Christs day  the day when He is supreme and unrivalled, and no other is in view. What does man after the flesh think of that? He mocks. You never know what the flesh is in yourself until you purpose to give place and honour only to Christ. Then you find how the flesh rebels against being set aside. 

    It was giving Isaac his place that brought out the character of Ishmael; there is nothing to show that his true character had come out before. It is the bringing in of Christ that exposes all that man is after the flesh, and awakens his enmity. Gods thought is to bring in Christ. Sarah may be regarded as a figure of the assembly as the vessel of the Spirit for the bringing in of Christ. It is Gods intention to make everything of Christ; not to cultivate or make anything of man after the flesh, but to bring in another Man, and flesh rebels against this. 

    The religious world is busy cultivating Ishmael, and it mocks at the thought of another Man altogether. But the word is, Cast out this handmaid and her son; for the son of this handmaid shall not inherit with my son  with Isaac. If a man realises that he is a guilty and lost sinner he will feel his need and cry to God, and will receive blessing from a Saviour God. As marked by dire need and dependence there is grace for man, but as he goes along that road he parts company morally with all that he is according to the flesh. 

    It becomes a question which man is to have place, as it was with the Galatians. The epistle to the Galatians is very much founded on this chapter. In Galatia they had turned aside to cultivate the wrong man  Ishmael. Therefore Paul says, My children of whom I again travail in birth until Christ shall have been formed in you. Gods purpose was to bring in Christ in the saints; that is what God is working for today; and no other man is to have any place. The assembly is the vessel of the Spirit in view of that; if Christ does not get place in my heart and life, I am a complete failure from the divine point of view, though I may be regarded by men as a nice Christian man. 

    Abraham made a feast on the day Isaac was weaned; I suppose that is the day the Lord referred to when He said, Abraham saw my day and was glad. Christs day is the contrast to mans day; it is the day when He is supreme and unrivalled, and no other man has any place. Abraham saw in Isaac the one who was heir of the promises, the one who was to have the covenant and the inheritance; and Abrahams faith accorded him the place that was due, and made him a great feast. We are all glad to think of Christs day coming in publicly. There is a day coming when He will have absolute supremacy. We say Amen to it as viewed in the future, but what about the present? How far has He come in to be the only One honoured and exhibited in me? Nothing is to appear or to have any place but Christ; He is to be magnified and exalted in the saints so that His day comes in advance with them. 

    The great feast is something positive; it is that Isaac comes in and is honoured, and when he gets his right place Ishmael has to go out. Many believers have never come to this great feast; they have not really seen every thought of God substantiated in Christ, and that no other man is entitled to have any place; that is the line which the Spirit always maintains. Man after the flesh must be cast out, and then we have to see to it that he does not come in again in some subtle way. Some one said that if you turn him out at the front door he will come in at the back! So that it is a continual exercise to keep him out. I am sure we need to consider this very much, for it is truth that men will not have. You may talk of improving man, lifting him up from degradation, educating him, and making him moral and religious, and men will listen to you. But if you insist that man after the flesh must go, and that Christ only is to have place  another Man of an entirely new order for Gods pleasure  you will find that Ishmael is still a mocker! And the flesh in you does not like it either, which brings the matter nearer home! 

    The object of many is to make a good and religious man of Ishmael. How many are ready to say that there is an element of good in man in the flesh that has only to be appealed to, and cultivated or developed. But that is all training Ishmael, and it will not do for God; the bond-woman and her son must go out. 

    Ishmael may be blessed, as we see in verses 17 - 20, but it is through finding out his deep need and being brought to the point of death. When man is brought to that point morally there is hope for him; but that is, in truth, the end of him. Ishmael can be blessed in his extremity, when he is brought down to death, but that is not by his having qualities that commend him to God. It is pure mercy. The door of blessing is indeed open to all, but man reaches it by the cry of need in his extremity. This is a picture of Gods dealings with Israel; He will allow them to wander in the wilderness until they have learned their deep lesson. Then they will be blessed on the ground of sovereign mercy, just as the Gentile is blessed today. 

    The thing was very grievous in Abrahams sight because of his son. I think we see the mind of the Spirit in Sarah; she was figuratively the vessel of the Spirit for the bringing in of Christ. But in Abraham we see the exercise which faith has to go through in learning to accept this great and salutary lesson. We may see this exercise in Romans 9: 1 - 9. How Paul yearned over his kinsmen according to the flesh! The two exercises go together. There is the mind of the Spirit as to the absolute rejection of man after the flesh; that man is not the subject of promise or purpose, nor can he inherit anything as such. But along with this there is the yearning of grace over those who have had a connection, according to flesh, 

    with the root of promise. See Romans 10: 1 - 4. But it has to be accepted that it is the children of the promise that are reckoned as seed. Man in the flesh has to be reduced to the point of death before blessing comes in, and that is morally the end of that man. Then there is a well of water for him; in type the Spirit of another Man. It looks on to the time when the heart of stone will be taken away from Israel, and a heart of flesh given, and they will learn to say, Blessed is he that cometh in the name of the Lord. 

    The failure of Abraham and Sarah recorded in chapter 20 was brought about by their allowing selfish fears to become greater in their hearts than the promise of God. If the promise of Isaac had been in its true power before their hearts they could not have denied their relationship. Losing sight of Christ is the root of all failure. Denying their relationship led to their both coming under the rebuke of Abimelech. But we see the principle and power of recovery in chapter 21; the son of promise comes in and Abraham and Sarah become possessed of him. The day arrives when Isaac gets his place and reigns supreme; there is no place for any other; Ishmael has to go out. The result is that Abraham is seen in moral superiority in the very place where his weakness had been apparent. Even Abimelech has to own that God is with him (verse 12). This is the result of Christ getting His place. Then we find that Abimelechs servants had violently taken away a well of water which Abraham had dug. Might there not be a moral connection between Abrahams failure recorded in the previous chapter and the taking away of the well? When the church denied her true relationship with Christ, and was found in the kings house  exalted in the world  those acting under the world power soon took away her spiritual refreshments. What was formal and official was set up in place of the free action of the Spirit amongst the saints. When Christ was lost sight of as the glorious Man  the living Head  in heaven, the Spirit lost His place; a religious order came in which set Him aside, Christendom has not given Christ His place, and has set aside the Spirit. So that much that had been secured by the spiritual labours of the apostles and the exercises of the saints was taken away. And I think there can be little doubt that this was the result, in the government of God, of the church being unfaithful to her true relationship. 

    It is to be noted that the hostility of the Philistines both in Abrahams time and in Isaacs was in relation to wells. The Philistines represent those who are professedly on divine ground, but without faith, and their course is always such as to deprive saints of spiritual refreshing. The bringing in of the clerical principle was a taking away of the well of water because it set aside the saints privilege to come together to profit by the distinctions of gifts operated by the one and the same Spirit, dividing to each in particular as he pleases, 1 Corinthians 12: 11. The weakness of the reformation was that in none of the so-called reformed churches did they really give place to the Spirit. 

    If we wish to have unhindered enjoyment of the well we must see to it that we honour Christ alone, and do not give Ishmael any place. Then God can act for us and preserve to us spiritual refreshing. It is as the lordship and headship of Christ have been owned in these last days that the liberty of saints to come together as such, and to edify one another, has been in measure restored. Then where there is a measure of recovery the enemy often seeks to put orthodoxy and correct terms in place of the present activity of the Spirit. This may be very valuable so far as it goes, but if things are not in our souls in living freshness by the Spirit they are not of much real good to us. 

    The seven ewe lambs seem to suggest a spirit of grace towards those who have been hostile. The presence of God with Abraham, and the grace displayed by him, result in Abrahams title to the well being established. Probably Beersheba looks on to the time when it will be owned by all that God is with His people, and they will be found in peaceful enjoyment of the well of the oath. But in the meantime we have to establish our title to the enjoyment of what is of the Spirit by being in moral accord with it. The king and the chief captain represent men who have an official title, but the man of faith has to establish a moral title to what he enjoys. The way we exalt Christ, and are able to refuse the flesh a place, proves that God is with us. And the spirit of grace towards those who may not have been favourable to us is powerful evidence of a moral title to enjoy in peace any refreshing of the spirit that has been gained through the Lords grace, and through the exercise and diligence of faith. The Lord speaks to Philadelphia of an opened door, which no one can shut. He thus pledges Himself to secure freedom to enjoy spiritual refreshing for those who keep His word and do not deny His name. Such have established their title to the well, if we may so apply the type, and He will see that they are not hindered from the enjoyment of it by the Philistines. And very soon even the adversaries will have to acknowledge them as in the place of honour, and to know that they are loved by Christ. 
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    GENESIS 20 (CHM 1)

    Genesis 20

    We have two distinct points in this chapter: first, the moral degradation to which the child of God sometimes subjects himself, in the view of the world; and, secondly, the moral dignity which always belongs to him in the view of God. Abraham again exhibits the dread of circumstances, which the heart can so easily understand. He sojourns in Gerar, and fears the men of that place. Judging that God was not there, he forgets that He is always with him. He seems to be more occupied with the men of Gerar than with the One who was stronger than they. Forgetting Gods ability to protect his wife, he has recourse to the same stratagem which, years before, he had adopted in Egypt. This is very admonitory. The father of the faithful was carried away, by taking his eye off God. He lost, for a little, his centre in God, and, therefore, gave way. How true it is, that we are only strong as we cling to God in the sense of our perfect weakness. So long as we are in the path of His appointment, nothing can harm us. Had Abraham simply leaned on God, the men of Gerar would not have meddled with him; and it was his privilege to have vindicated Gods faithfulness in the midst of the most appalling difficulties. Thus, too, he would have maintained his own dignity, as a man of faith. 

    It is often a source of sorrow to the heart to mark how the children of God dishonour Him, and, as a consequence, lower themselves before the world, by losing the sense of His sufficiency for every emergency. So long as we live in the realisation of the truth, that all our springs are in God, so long shall we be above the world, in every shape and form. There is nothing so elevating to the whole moral being as faith: it carries one entirely beyond the reach of this worlds thoughts; for how can the men of the world, or even worldly minded Christians, understand the life of faith? Impossible: the springs on which it draws lie far away beyond their comprehension. They live on the surface of present things. So long as they can see what they deem a proper foundation for hope and confidence, so long they are hopeful and confident; but the idea of resting solely on the promise of an unseen God, they understand not. But the man of faith is calm in the midst of scenes in which nature can see nothing. Hence it is, that faith ever seems, in the judgement of nature, such a reckless, improvident, visionary thing. None but those, who know God, can ever approve the actings of faith, for none but they really understand the solid and truly reasonable ground of such actings. 

    In this chapter we find the man of God actually exposing himself to the rebuke and reproach of the men of the world, by reason of his actings, when under the power of unbelief. Thus it must ever be. Nothing but faith can impart true elevation to a mans course and character. We may,it is true, see some, who are naturally upright and honourable in their ways, yet natures uprightness and honour cannot be trusted: 

    they rest on a bad foundation, and are liable to give way at any moment. It is only faith which can impart a truly elevated moral tone, because it connects the soul in living power with God, the only source of true morality. And it is a remarkable fact, that, in the case of all those whom God has graciously taken up, we see that, when off the path of faith, they sank even lower than other men. This will account for Abrahams conduct in this part of his history. 

    But there is another point of much interest and value brought out here. We find that Abraham had harboured an evil thing for a number of years: be had, it seems, started upon his course with a certain reserve in his soul, which reserve was the result of his want of full, unqualified confidence in God. Had he been able fully to trust God in reference to Sarah, there would have been no need of any reserve or subterfuge whatever. God would have fenced her round about from every ill; and who can harm those, who are the happy subjects of His unslumbering guardianship? However, through mercy, Abraham is enabled to bring out the root of the whole matter - to confess and judge it thoroughly, and get rid of it. This is the true way to act. There can be no real blessing and power till every particle of leaven is brought forth into the light and there trampled under foot. Gods patience is exhaustless. He can wait. He can bear with us; but He never will conduct a soul to the culminating point of blessing and power, while leaven remains known and unjudged. Thus much as to Abimelech and Abraham. Let us now look at the moral dignity of the latter, in the view of God. 

    In the history of Gods people, whether we look at them as a whole, or as individuals, we are often struck with the amazing difference between what they are in Gods view, and what they are in the view of the world. God sees His people in Christ. He looks at them through Christ; and hence He sees them without spot, or wrinkle, or any such thing. They are as Christ is before God. They are perfected for ever, as to their standing in Christ. They are not in the flesh but in the spirit. 

    But, in themselves, they are poor, feeble, imperfect, stumbling, inconsistent creatures; and, inasmuch as it is what they are in themselves, and that alone, that the world takes knowledge of, therefore it is that the difference seems so great between the divine and the human estimate. 

    Yet it is Gods prerogative to set forth the beauty, the dignity, and the perfection of His people. It is His exclusive prerogative, inasmuch as it is He Himself who has bestowed those things. They are only comely through the comeliness which He has put upon them; and it is, therefore, due to Him to declare what that comeliness is; and truly He does it in a manner worthy of Himself, and never more blessedly than when the enemy comes forth to injure, to curse, or accuse. Thus, when Balak seeks to curse the seed of Abraham, Jehovahs word is, I have not beheld iniquity in Jacob, neither have I seen perverseness in Israel. How goodly are thy tents, O Jacob, and thy tabernacles, O Israel. Again, when Satan stands forth to resist Joshua, the word is, The Lord rebuke thee, O Satan, ... is not this a brand plucked out of the fire? Thus He ever puts Himself between His people and every tongue that would accuse them. He does not answer the accusation by a reference to what His people are in themselves, or to what they are in the view of the men of this world, but to what He Himself has made them, and where He has set them. 

    Thus, in Abrahams case, he might lower himself in the view of Abimelech, king of Gerar; and Abimelech might have to rebuke him, yet, when God comes to deal with the case, He says to Abimelech, Behold, thou art but a dead man; and of Abraham he says, He is a prophet, and he shall pray for thee. Yes, with all the integrity of his heart, and the innocency of his hands, the king of Gerar was but a dead man; and, moreover, he must be a debtor to the prayers of the erring and inconsistent stranger for the restoration of the health of his household. Such is the manner of God: He may have many a secret controversy with His child, on the ground of his practical ways; but directly the enemy enters a suit against him, Jehovah ever pleads His servants cause. Touch not mine anointed, and do my prophets no harm. He that toucheth you, toucheth the apple of mine eye. It is God that justifieth, who is he that condemneth? No dart of the enemy can penetrate the shield, behind which the Lord has hidden the very feeblest lamb of His blood-bought flock. He hides His people in His pavilion, sets their feet upon the rock of ages, lifts their heads above their enemies round about, and fills their hearts with the everlasting joy of His salivation. 

    His name be praised for evermore! 
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    GENESIS CHAPTER 20 (JND 35)

    Genesis 20

    I think this refers to Jewish position before the manifestation of Messiah. It is not the place of faith, but the contrary, but then, while Israel is in the power of the world, God preserves the nation for Himself and for the time when to us a Son is born. It is elsewhere remarked that the woman is the state, and the man the conduct in general in types of this kind. The Gentile power is not looked at as hostile here, but as in a false position in respect of the people of God. 

    Though the typical and spiritual import of this chapter may have its place here  and I believe historically it has been doubted of old time  not only was Sarah very old, but chapters 17: 24 and 21: 5, show that it was within the year she bore Isaac (if the chapter be according to date), but it may be early in it; if not, chapter 12, between verses 8 and 9, may be the place. 

    It is all so very sad; besides the judgment of the world, and saving Gods people out of it, which is simple enough, I do not quite understand. Historically, as to those Israel was in connection with, it is very clear, i.e., as to its object. I see the care of God over His people, even when they are in evil, and failure, as of Lot, and Abraham in Philistia; this is most gracious, He suffered no man to do them wrong, but, I apprehend there must be more figurative, and dispensational truth in it. 

     3. With Abimelech it is Elohim. 

     4. Lord is Adonai. 

     18. It is Jehovah again. The divine government in relationship with Abraham. 

    I think I see the position of Abimelech clearer, which was something obscure and undefined. Chapter 14 closes the history of Abram proper with victory and Melchizedek; chapter 15 supplements it by the promise of an heir of his own bowels, but in connection with Israel, the numerous seed, and the covenant of the land  still a seed is spoken of; chapter 16 is the effort to have it according to the flesh before the time  the Hagar, and legal principle; chapter 17 begins a fresh revelation  God is revealed to Abraham as Shaddai, and he the father of many nations  still we are on the ground of the seed here; chapter 18, the Lord visits Abraham and the personal seed, Isaac, is promised as an immediate expectation  the Churchs place in communion with God on the mountain, and the judgment of the world revealed  God treating him as His friend  the spirit of intercession. Then comes the deliverance of Israel, but through the fire, just escaped  in principle, the believer mixed up with the world. In Abimelech we have the power of the world; Abraham and Sarah deny the true place of Sarai  the Church loses its place and the expectation of the promised seed; it is taken under the protection, into the home, of the king of this world. All goes on as if no promised seed was in present expectation; only God takes care of it all. Though unjustifiable in a sense, yet the world did it in integrity; but God takes care where mans faith does not, and all is kept for the promised seed, but Abraham and Sarah are both reproved. There is more faithfulness in the worlds power than in them. The Church (Christians) has lost here then its present true place and relationship, and expectation of the promised seed. In what follows, the seed is born; the seed according to the flesh  Israel under the law  the system, and all born after the flesh, done with. That part of what had to say apparently and fleshlily to the root of promise, goes to Egypt. But now Abraham has the upper hand of Abimelech, and reproves him, and Abimelech, and the worlds power, seek him because God is with him, and he plants a grove, takes possession of the land with his altar, and this is the everlasting God  His mercy has endured for ever. But it is a grove instead of a tent, for, besides the deeply instructive principles, Israel is always in view; hence also Beersheba. But now other truths as to the seed must come in, and to the one seed, which is Christ, always in view, but here distinctively. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTERS 20 AND 21 (JND 35)

    Genesis 20; Genesis 21

    It seems to me that the Spirit of God takes up much more the Jews in the latter day here; it is not that we have not, in principle the same thing as in chapters 17, 18 and 19, but its proper force is there. And it arises on this question with the king of the land over Abrahams wife, over the Jewish people as having a Husband, and as belonging to Him  they may treat them well in ignorance, but the Lord claims them for Himself, and others cannot thus have them. 

    Here also it is all God  not the Lord  not the order of covenant, or ordered relationship, but God in His supremacy. In the case of Pharaoh, it was the world, and Abraham is treated well, and Pharaoh plagued with great plagues  here the judging after the flesh  Abimelech is in the land, and does it in the integrity of his heart, but is bound to own Sarah to be anothers  then he can reprove Abraham, and give him the land to live in. Thereupon the heir is born, to us a Child is born, to us a Son is given; thereon the heir, as under the old covenant is clean turned out, and Abraham can reprove Abimelech  give to him  set the borders of his lands  and then take possession of the land in a figurative sense  plant and grow there  call on Jehovah, the everlasting God, who now (figuratively) had given him the promises  the world (who owned however the Lord, see verse 4) acknowledging that God is with Abraham in all that he did  this after the entire casting away of the old covenant, and so it shall be. We may enter into this in spirit now, but it shall be accomplished in the latter day. 

    Chapter 12 is much more the Church and the world  Abram being the general depositary of promise; query  would not this suppose the bringing in of the new covenant (even as to the Jews) before the birth of the heir to them? The power of deliverance is a distinct thing from the preparedness of heart before God, and this last is a thing owned in Jewish dealings; Psalm 119 seems to teach the same thing  there the law is written on the heart, but salvation or deliverance is not come. This is an important principle in prophetic Jewish history. The Church stands on other grounds in its address to the world, although the same effect is produced. Is not this too seen in the Lords life, in grace going to the chief of sinners, and yet saying except your righteousness exceed the righteousness of the scribes and Pharisees, ye can in no wise enter? 

    In these two chapters then we have Abraham and Abimelech  the heir born  and Abimelech and Abraham again; in chapter 15 the covenant of the land  the heir and land  the Gentile world being refused; in chapters 16 and 17, the two covenants in their contracted character, and the heirs respectively of each; in chapter 18, the new being made known, Abraham thereon the depositary of the immediate promise of the spiritual Heir, and of the divine mind, closing with the execution of judgment; chapter 19, the close is special. 

    Here we have the relation of the believers, or those that hold the promise, before the heir is given and after, subject to (by their own folly, it is true  for God was Almighty, and they were to walk before Him) the world, or its king, and fearing before him, and then the Heir born to them and ruling the world  true in principle ever. It will have a special earthly accomplishment in the Jews, received under the new covenant with the Heir  the old covenant turned quite out, and the world reproved; but the Church anticipates these questions. 

    We have already seen that the man represents the conduct, the woman the state of the relationship with God; thus then it was not only generally with Abram and Sarai; but Abraham denies the total separation of his wife  the Church  to himself, even as Sarah, but it was not Abimelechs fault but Abrahams; so with the Church  it is not the worlds fault, but the Churchs  believers  that the Church is put into the hands of the world in this sense. Sarah is finally reproved, though both are in fault, and Abraham intercedes for the world then, when Sarah is restored  this has special reference to the Jews and Christ  so in Numbers 12, Aaron, though also guilty, interceded for Miriam; Abraham takes Christs place in spirit then  and so indeed the remnant, though guilty, noted hereafter. 

    Save the natural, original sin of man, God preserves His own seed in this  and the glory of Christ  by secret providence; but its condition before the world is lost  Abraham has no wife  believers recognise none of this separation of the Church to Christ as His own. 

    We have then the Son born according to the new covenant  to us indeed now in spirit  but actually, when He comes as such into the world, and then instead of Abimelechs reproving, Abraham reproves Abimelech. 

    As to the Jews, I should say it was the interval immediately before the coming of Christ as the Son born to them, in which the Gentiles are entirely unfruitful while they are in their hands  the Son is born, and they give up and cast out the old covenant, and then Abimelech recognises that God is with them in all that they do, not seeking to use them for his own purposes. 

    NOTE.  It is Sarah who is reproved, for she ought not to have acquiesced, and Abraham is dealt with, in the way of grace, as a prophet  for so God looks at the Church in Christ for intercession according to His mind, as full of the Spirit; 

    compare Numbers 12, where the judgment is on Miriam  Aaron interceding, though in the fault secondly, if not first. 

    The age of Sarah moves me nothing  for the Church or Jews, the people of God, lose nothing in the sight of the world for their purposes, though in the sight of God in themselves grown old and barren. I see no necessity to assert that the fact happened where it is placed, but in its typical order I have no doubt it is in the right place, and in this sense it bears a most important character in the sight of God; it is when Sarah bears the burden  or may be supposed to do so, for it is not directly stated for the day and hour knoweth no man, but from the place it occurs, looking back from the fact in chapter 21 to the promise in chapter 18  of the Heir of all, the laughter of those that hoped, and the glory manifested of His Father in the world. 

    If it be the case, as above, about the Jews, then there is a recognition of them in Abraham in blessing, before the full blessing comes in  indeed it is so for Christs sake, for in all their affliction, blessed Lord, He is afflicted  and thus Abraham would represent both Christ and the Jewish remnant, before the open manifestation of Christ, but it is more a display of principle than full details. It was when Hagar wandered and lay down, in despair, that Abraham made a covenant and reproved Abimelech after. 

    Many of the types present the perfections of God, or Christ in one sense, and the actings and therefore failure of faith in the other. 

    I have no doubt that, in the type strictly, Abimelech, Sarah and Abraham present what is Jewish at the close  God secretly preserving the remnant, but they in the worlds hands and the people treated well  Satan seeking to keep them there. Then the Son born, and the distinction of Hagar fully made, and she cast out, and then the supremacy over the world; but, though all this may pass actually among the Jews then, it is true spiritually, not only with the Church, but even an individual soul, for example, getting under the old covenant, and seeking its blessing and heirship there. 

    Then with some necessary adjuncts from chapter 22 to the end of chapter 24, we have a new distinct revelation. In the previous part we had the Lords revelation of Himself to Abram as El Shaddai  the covenant of circumcision  and also father of many nations  and the relative position, under this, 

    of Church and Israel in Abraham and Lot. Then the new covenant and the Heir  here we have the Heir distinctly brought out  in connection with the Church  sacrificed and raised again in a figure; afterwards His Father giving Him all He had, sends His messenger (who had all in His hand and takes an earnest and proof), to seek a wife, and brings her back to the Risen One come out to meditate, having left the place where the providence of God had met and secured the subject and type of the old covenant; chapter 16: 14. 

    The force of all this can hardly be mistaken  the Holy Ghost taking the graces and gifts, and revealing that all was given to the Son; and seeking by the Fathers will a bride for the Son, whom He brings back to Him, He having left the place of providence and the old covenant. 

    Sarah, the Jewish mother, is here removed ever viewed in the new covenant, and Rebecca is brought into her tent, and so Isaac comforted  and so the true Isaac. Meanwhile the land became the burying place of all their hopes, and that is all  all that Abraham, the depositary of promise, took in the land, and that not as his, but bought in it. It was only for the dead  a possession  pledge of other title to it, however. The world which has received Him in death, He must have for an inheritance; on the sacrifice and resurrection, the promise was confirmed to the seed. Verses 20 - 24 of chapter 22 come in, that the chain of history may be complete. 
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    GODS INDIRECT AND DIRECT OPERATIONS (JT 14)

    Genesis 20:6,7; Genesis 20:17; Daniel 4:28 - 37; Matthew 27:19

    I have in mind to speak about what God is doing indirectly, and what He is doing directly. I place what He is doing indirectly first, because it deals mainly with what is providential. The direct actions or operations of God have to do with His people with a view to their present and eternal welfare. 

    What is providential relates to the present only, and those employed in it are not necessarily Christians. They may be antichristian or heathen, for God does His own will, using beings of His creation at His will. But I wish to show, dear brethren, that in dealing with such He is not indifferent to their welfare; and that in using men or in dealing with men on providential lines, He seizes opportunities to deal with them directly. Thus the two services of God are linked together, acting and reacting on each other, and He would draw those who are His, who are the subjects of His direct service, into what He is doing. We should not fail to seize opportunities and we should not fail to represent Him, as drawn of necessity into the providential ways of God. In order to encourage us, He introduces in the Holy Writings persons who are not His people, and yet with whom He had direct transactions, and to whom He speaks of those whom He regards as His people. I believe He has peculiar pleasure in speaking of us to men. He has His own way of doing it. He spoke to Satan about one of His children, saying, Hast thou considered my servant Job? (Job. 1:8). 

    I have no doubt that the different families whom the Father names cover all the eras of which Scripture speaks, and of these eras the patriarchal is one of the most distinguished. Abraham is outstanding in the patriarchal period. God speaks to Abimelech about him. I do not suppose there was a person on earth at that time more interesting to God than Abraham. He made the earth attractive to God, you might say; he was an adornment to it. God made him heir of the world, and He made an excellent choice. Abraham has adorned the scene already and has lived ever since to God. God seems peculiarly pleased to call attention to him right through from his beginnings; the psalmist later is used to call attention to him without naming him, speaking of Gods people (including Abraham), when they were a few in number, of small account, Psalm 105:12. Abraham represents the heavenly man and the heavenly dispensation. 

    There are the generations of ten personages spoken of in Genesis, but Abraham is not one of them, which is a very remarkable thing. That is because the generations spoken of are of the earth, whereas Abraham is the heavenly man. He is outside of dispensations and generations, but he had his part in them down here in earthly things and was characteristic of the moment as a heavenly man; that is, he was of small account. The psalm goes on, And they went from nation to nation, from one kingdom to another people, Psalm 105:13. Thus the psalmist speaks of these early patriarchs. At that time God reproved kings for their sakes, and the psalmist, whoever he was, fully entering into all that too, says, quoting Jehovah, Touch not mine anointed ones, and do my prophets no harm, Psalm 105:15. It is the patriarchal era and Abraham is outstanding in the era, the heavenly man of no account, Abram the Hebrew, according to Genesis 14:13. But he was such as made the earth attractive to God for the moment. God appeared to him and said in effect, Abraham, you and I are speaking together. I am certain that God enjoyed the conversation more than Abraham did. 

    The word. covenant is written throughout chapter 17 of Genesis; God says to him, in effect, You and I are bound up for ever by indissoluble links. This would all be to release the heart of His child, as I might call him, so that he shall be in full liberty with God. 

    Then in the next chapter God comes to see him in company. Abimelech also came to see him in company, but it was with his military man; God did not come with a military man, He came as One of three men to visit Abraham. What a time He had there, waiting under the tree for Abraham to provide a meal for Him! I speak thus, dear brethren, so that interest may be aroused in this matter, that God is going to have a word with Abimelech about Abraham, and He is intending to evangelise Abimelech. So that if I am at all called into such circumstances, where I have to do with the rulers of this world, God would be saying to me as I am praying about it, Do not forget that you are in relation with Me, and when you come in contact with those men, do not forget you are My representative; and do not forget that I have a means of talking to those men too, and talking to them about you. But then, you are not the sole object of the conversation; these men are men, however exalted they seem to be, and God would say to you, I have rights in those men, I have rights in you, of course, I have told you so, I have My links with you, indissoluble links; but I have rights in those men you have to deal with. They do not know that, and they are not at all representative of Me in character; they may be legal, like Pilate, but not at all representative of Me in character. You are to be that; I do not expect them to be that, but I expect you to be that. 

    In chapter 20, God expected a good deal of Abraham. He talked with him and made a covenant with him according to chapter 17, and according to chapter 18 He came to see him in company and received a meal at his hands. Now we are in chapter 20, and God has in mind that Abraham is something. We are not told all that Jehovah said to Abimelech; according to the psalm He reproved kings, and no doubt Abimelech was one of them. Pharaoh was another, the great monarch of that day. God visited his country and reproved him. Now the time has come for Abraham to know and to be drawn into the indirect affairs of God with kings. In the last twenty-five years the people of God have come as never before into relation and touch with kings. The word king denotes a person in supreme authority over all that is under him. It is a system; and God is saying to us in this scripture that He has access to these men and knows how to speak to them, and that He speaks to them of His people, mine anointed ones, my prophets. What comes out here is a delicate situation. God is occupied with the inner movements of Abimelech, and He tells Abimelech that He knows the integrity of his heart. Let us not despise this man. Think of the Creator of the universe speaking to a Philistine king! God says, thou didst this in the integrity of thy heart. Whatever it be in them that is good, God notes it and perhaps tells them about it, but in doing that He is telling them about His own people. Now He says, in effect, to Abimelech, This man is an important man, though so young a man. I know him; he is a prophet. What feelings the king had I cannot say, but you may be sure God made him feel He was interested in him too. 

    Abimelech was a man in whom God had rights. God is the Preserver of all men, and He had to do with Abimelech in regard to that. 

    Coming now to the gospel, we read in 1 Timothy, For God is one, and the mediator of God and men one, the man Christ Jesus, who gave himself a ransom for all, the testimony to be rendered in its own times, 1 Timothy 2:5,6. 

    Are these times my times? Do I live in the period of its own times? Every one of us, from the youngest to the oldest, should greatly value these gospel times. Well, God is dealing with these men, He is using them in His governmental ways, whether they be Christian, heathen, Mohammedan or apostate. Think of being classed with Buddhists, Mohammedans, Hindoos, Chinese and other such nations that God is using governmentally, using them in His government in an indirect way! He may even use the devil, but God would never put it into my heart to speak the gospel to him. If it be antichrist, the beast, the man of sin, well, if I knew it were he, I should not preach Christ to him. What is stated about him is that he goes to perdition, and I do not want to hinder him. I cannot, of course, but if he goes to perdition, he goes, and he goes in a short time too. But I am dealing with ordinary men; God says, I have an interest in those men, and I have been telling them that you are such and such. 

    It is remarkable the number of young men who are able to preach the gospel now. God is speaking about these young men, for they have to do with persons whom God is employing governmentally. God would say to these persons in some way, These young men can preach the gospel. That is exactly what He said in principle about Abraham. This man can prophesy, just as He would say about you, He can preach the gospel. Abraham was a gifted man; prophecy is a gift. He was a gifted man, and God would, so to speak, say, There is right in your very premises here, in your land here, a man who can prophesy. Is that not interesting to you Abimelech? God said that Abraham was a prophet; He did not say he would prophesy for Abimelech, but that he will pray for thee. I do not know which is the more important; I think I should rather be prayed for. Abimelech had got himself into a difficult place; he had not realised, what he was doing. He thought Abraham was just an ordinary way-faring man who had just happened into his country; but God said. You are mistaken, that man is a prophet and a priest, and he will pray for you. Not only can he do it, but he will do it. I want to be like that. God is giving us great opportunities at the present time, suffering opportunities, to be sure, but suffering is a great feature of Christianity. Christianity is outside of all dispensations, it is heavenly; the sheet came down and went up and stayed up. That is what Christianity is composed of, heavenly people down here, people like Jesus that God is not ashamed of. He says to Abimelech, That man is not what you think he is, he is a prophet, he will pray for you. That is important. Is Abraham going to deny what God has said about him? Is he going to belie it? No. The chapter tells us that Abraham prayed for Abimelech and for his house and the prayer was answered. Could one do more for Abimelech? Was there anything more important at that time than to pray for Abimelech? Abraham prayed for him. I like that part of my subject. It is divided into three parts, which is abundant, I think, for any address. 

    The next part is about Nebuchadnezzar, one of the most remarkable of men, a man who became himself a preacher. Before that he was a skilled persecutor of the people of God. Persecutors learn how to persecute, and he was one such, but God had to say to him. He took him up when he was an unconverted man who had no interest in God whatever; but God spoke to him in a dream and then the dream left him. Why did it leave him? In order to bring one of Gods people into his presence  Daniel. The missing link must be supplied, and by the people of God. The link between God and men is really the saints. Well, I cannot enlarge on that, only to say that the dream implied that Nebuchadnezzar had the greatest place in the great governmental system that God set up after Israel was rejected. Thou art this head of gold, Daniel 2:38. He was the head of the great Gentile system that God had set up to carry on the government of this world whilst Israel was rejected. But is that all? Is this governmental matter, this war matter, all that God has in mind? What has He got for Himself in that? Nothing. It is abominable to Him. He has something more than war in mind. The newspapers really do not deal with what God has in mind in this matter at all. 

    We are to supply the link; He wants us to do it. The Daniels supply the link. Sometimes we say, Dare to be a Daniel. It is a time of daring and of courage. There is need for boldness in understanding the link between God and men. So Daniel established the link: Thou art this head of gold, Daniel 2:38. But then, he said more than that; Nebuchadnezzar, you are a wicked man, that is what he said in effect; break off thy sins by righteousness, Daniel 4:27. God is also saying that He is going to make something out of Nebuchadnezzar. He is not simply using him in governmental ways, providentially, God is going to establish a direct link with him, and Daniel is to be the link, to be the instrument. We are in the time in which these great gospel matters are to be announced, the testimony to be rendered in its own times, 1 Timothy 2:6. It is a long drawn out period, God is pleased with it, and He is telling the young men today, You are a link between Me and these men. It is a suffering time for you, but do not forget, You belong to heaven; you are in that sheet that came down from heaven, material capable of the greatest suffering; you are to be like Paul, who was shown what great things he must suffer to bear the name of Christ before kings and the sons of Israel. What are our young men going to do with that commission? And so word came from God when Nebuchadnezzar was at the height of his glory, as full of pride as a man could be. There is a king of the children of pride (see Job 41:34), and that king was educating Nebuchadnezzar. Is not this great Babylon, that I have built? he said, Daniel 4:30. The word had gone out of his mouth, the change came, he became as an ox, ate grass as an ox in the government of God. This is Gods direct dealing with him. God can make one of His own children out of him. Who are the hardest people to convert? Politicians are difficult, statesmen are not quite so difficult. Nebuchadnezzar was a statesman, he was a king, therefore not so difficult. God says, I am going to make something out of this man by direct action. He was put out amongst the cattle for seven years, but the time came when he was converted, and it was through Daniel. 

    That is the point I am making for those of us who have to do with the powers of this world. (I know one thing, that greed for making money is about the worst testimony. Nothing will do more damage to Christianity at the present time than greed for money; losing our opportunities to serve God, sacrificing the precious privilege of serving God in the assembly, to make money. I only say that by the way.) Nebuchadnezzar says finally, Now I Nebuchadnezzar praise and extol and honour the King of the heavens, all whose works are truth, and his paths judgment: and those that walk in pride he is able to abase, 

    (Daniel 4:37). Did ever before a statesman come to such a point? Daniel was the instrument, the link. Daniel began in Babylon with severity, not against other people, but against himself. He learned how to fast, to deny himself, and he came before kings, before great men. That is how things work. Let us therefore, dear brethren, pray that we may not fall when we come into touch with these men, who are the agents of the indirect government of God. We are the agents of the direct government of God, greater than any of them, and having power to speak to them with authority. 

    So it was with Shadrach, Meshach and Abed-nego, and so with Daniel. It is a suffering time, we are not worthy of the name of being heavenly people, save as capable of suffering. The Lord said, For I am come down from heaven, not that I should do my will, but the will of him that has sent me, John 6:38. And again, I am the living bread which has come down out of heaven ... . but the bread withal which I shall give is my flesh, which I will give for the life of the world, John 6:51. It is on the line of suffering, but what a noble thing it is, what a privilege, as subjects of Gods direct work, to be representatives of Him to the subjects of His indirect work! So that we have both together, and the agents of the indirect government of God are evangelised. Evangelists are brought before them in spite of themselves, the opportunity is given to speak a word in season, For God is one, and the mediator of God and men one, the man Christ Jesus, who gave himself a ransom for all, 1 Timothy 2:5, 6. 

    I just want to finish with a few words in regard to Pilate. The greatest representative of God, the Lord Jesus, was there before him. How honoured he was, how privileged he was too! But he was not converted. His wife was available to God, though not directly apparently, because she was asleep. How God can use people when they are asleep! He never uses them when they are asleep in the meetings, never! It is another matter when they do that. But when they are asleep legitimately, like Pilates wife, God can use them. She says, Have thou nothing to do with that righteous man; for I have suffered today many things in a dream because of him, Matthew 27:19. She was asleep, and she suffered in her sleep, not because of anything she had done, but because of Him who was before Pilate now. 

    She got the idea of a just person into her soul when she was asleep. You see the means by which God may address these indirect agents of His government, selecting even a mans own wife at a critical moment. 

    The testimony failed in Pilate, but it stands out particularly as the testimony of God directly to her husband through her. Have thou nothing to do with that righteous man, she says, for I have suffered today many things in a dream because of him. It was as Pilate sat down, you notice. That was the tribunal, we might say, that the Lord Jesus had to do with, and Pilate was sitting down in the official position, clothed with all the authority that Rome could accord to its representatives. He was the governor, and here was a message from his wife when he was sat down thinking of what he, a poor, weak man, was going to do in the judicial position. God says, I will give him an opportunity, I will use one who ought to have influence with him. At the opportune moment, at the critical moment, the word came from the bedroom of his wife, as I might say, saying to him, Have thou nothing to do with that righteous man. What a message! What a messenger! What history! We shall have to wait, I suppose, for the history of this woman, but she became available to God in a dream to evangelise her husband, as it were, to save him from a crime, the darkest act ever perpetrated. He did not heed the message, but the message was sent nevertheless. 

    Let us not be weary in well doing. Whatever she said further to her husband I do not know, but we may be sure that when he came home she would say, Did you get my message? Yes, he would reply, but I was in the midst of judicial matters sitting in Caesars judgment seat. He judged unrighteous judgment, he was not a righteous man; the righteous Man was before him. The Judge of all mankind shall sit upon His throne and Pilate will stand before Him, 

    yea, he will flee from His presence, consigned to eternal doom. He refused to listen to the evangelical word sent by his wife at a critical moment. He is a lost man, he had his opportunity. 

    We do not want to let these men we have to do with go by without some little testimony. You are fit for it, do not be afraid, you are quite capable of it. You can preach the gospel in your own local meeting and do it well; why not do it before these men? It is your opportunity to do it in your own way, as one who knows Christ; and with the Spirit of God in your heart you can bear direct testimony to these men who are the indirect instruments of the government of God. 

  

  
    DIVINE COMMENDATION (JT 35)
    

    
    
  
  
    DIVINE COMMENDATION (JT 35)

    2 Corinthians 10: 18; Acts 9: 10 - 17; Numbers 12: 5 - 9; Genesis 20: 7

    I am thinking, dear brethren, of divine commendation, a subject that might not be familiar as set out in the form of an address, but familiar enough otherwise to us, for we shall all bear in mind the remarkable statement in Romans 5: God commends his love to us. The fact that He deigns to commend His love to us encourages us to look for other commendations or subjects of commendation by God. For His love, as expressed, should need no commendation; it is its own commendation. Every movement of it carries commendation with it, and when I say every movement of Gods love, I have to begin with Genesis 3, and even before, for it was His love that prompted Him to create. It moved In the beginning, it took a very touching form in Genesis 3, when God began to provide for sinful persons. The light began to shine, not yet in Jesus incarnate, but reflectively it was that same light: In him was life, and the life was the light of men, John 1: 4. That was shown anticipatively in the divine service of making clothes: every stitch, as it were, every bit of work put into those clothes denoting the love of God. 

    We can see this now, and so the Lord Jesus as here, says, My Father worketh hitherto (John 5: 17), meaning that He worked from the time that sin came in; and I work, not that the Father had ceased to work, but that the Son as here was working before mens eyes. All that was love, but then love has to be learnt, not in half or partial measures, but in whole measure, so that John says, Hereby we have known love, because he has laid down his life for us, 1 John 3: 16. That is the full testimony of love which the Holy Spirit makes good in our hearts. At times He has to write of love abstractly, as in 1 Corinthians 13, but He puts it into our hearts. That is where it is intended to be. Our hearts are intended to contain the love of God; the Holy Spirit puts it there, and as His love is in our hearts, then there is love for Him. So Romans 5 is the love of God shed abroad in our hearts, and Romans 8 is that we love God. All things work together for good to them that love God, Romans 8: 28. There are such. God never contemplates a time when He has not His lovers in this world, and those who are not lovers of God are to be pitied. All things work together for good to them that love God  they can never be defeated. It might seem at times that their aspirations are not fulfilled, but in result, those who love God are never defeated, nor is any legitimate desire of theirs in result unfulfilled. Those who love Him keep His commandments characteristically, and no good thing will he withhold from them that walk uprightly, Psalm 84: 11. 

    I am purposing to speak about commendation, and the verse in 2 Corinthians 10 is a solemn one, reminding us that self-commendation spells defeat. No one is ever approved of God who commends himself. For not he that commends himself is approved, but whom the Lord commends  a very solemn and yet needed warning, dear brethren, for we do not want to be at the terrible disadvantage of being disapproved! The approved are those whom the Lord commendeth, and I would show in the course of my remarks how He does this, and in what connections He does it. I cannot, of course, go over the whole ground, because it is a somewhat extensive subject, but I have selected three examples. 

    First, divine commendation of a young believer, a young convert; there are those here under that head, no doubt: not perhaps so very young as to days, months, and years, but young in growth, or in whom growth has been somewhat slow  and for any such the brethren are rightly concerned. 

    Heaven will always make the most of us, even though this be the case; it will not fail to call attention to what little growth there may be. Although the Father is keen and intent, as the Lord says, to take away the things that are hindering growth, yet He never fails to notice the growth, however little. He is the husbandman, as the Lord says, and is keen on any little growth there may be, but He also would remove what hinders growth. So anyone who is in any way stunted, needs every bit of encouragement possible, and no encouragement is greater than divine encouragement. God will not fail to make the most of what there is; but if He does, it is not to induce or encourage laziness, but rather to give leverage by encouragement so that the laziness may give place to energy, and there may be more rapid progress. 

    I have selected this instance in Acts 9 because it speaks of one just converted  Saul. We have all had this experience if we are believers. He may have outrun all of us, but he is at least one who has had a days experience as a young convert, and he would never fail in after years to get down alongside of any other such, and give him to understand that he had been there. In fact he is so simple about things that he speaks about certain ones who were also in Christ before me, Romans 16: 7. They were not apostles, but they had that advantage over him, and he could never outgrow it. There were many in Christ before Paul, though not before Peter, for I suppose he was one of the first to take up his relation with Christ, only Andrew and another disciple being before him. Not that he could have been in Christ until Christ died and rose again, but I mean in the principle of it. The whole hundred and twenty, and more no doubt, came into the position of in Christ when the Holy Spirit came down. There was a sort of unifying principle there, they all came into it together at Pentecost, but, on the other hand, there were those who had priority because they had been disciples from the outset. Luke speaks of persons who from the outset were eye-witnesses of and attendants on the Word. Luke did not assume that place, but he obtained his information from such. At Pentecost they were all together in one place, and the Holy Spirit came in and they were all baptised on that same day by the Holy Spirit. 

    Now Saul in Acts 9 is a young convert, and the Lord is giving him every possible advantage that there is among the brethren. If there is any young person wishing to place himself among the brethren, the Lord is waiting to give you every possible advantage. If you were to go up to heaven with Him today, He would make the most of you, but it may be the brethren here are not ready to make the most of you, perhaps they are making the least of you. Brethren are apt to think more of the debits than of the credits in a young believer; but there must be a balance. God is infinitely fair in taking account of His children, and He would give us all due credit. If anyone think little of himself, it is wholesome, but on the other hand some of us are hindered by thinking too little of ourselves. If you are a converted person, a believer in Jesus, you are a great personage, not as in the flesh surely, but according to divine reckoning  you have already made an impression in heaven! Your first movement towards Christ in repentance was the cause of joy in heaven, and has given you a status in heaven, and all that has followed in the way of faith has increased that impression in heaven. You began by causing joy in the presence of the angels of God, and every movement since in faith has increased that impression. So it is well to be balanced, and to understand that the work of God makes you something which is pleasing to God, and which is going to abide for ever. You say with the apostle Paul, you do not over-estimate or under-estimate, for you have your measure  by the grace of God I am what I am, 1 Corinthians 15: 10. So it is well to be balanced, and to bear in mind that the brethren have not the same means of knowing what is going on in your heart as the Lord has. On the other hand, the brethren are apt to think less of you than they should from the evidence they have, and that is how matters stood here. 

    Ananias was a brother, it would appear, not specially distinguished, but as we say a leading brother, in Damascus, and it would appear that the Lord regarded him in that way, and was determined that Ananias should not belie the confidence He was about to place in him. In local companies of brethren there is the idea of representation of Christ: we are of no moral value otherwise. We must be representative of Christ when called upon to act for Him, especially in regard of the little ones, because the brother who helps you  through whom light comes to you  will probably be the ideal of your mind at the outset, and hence the importance for the brother who seeks to help another to be truly in the spirit of Christ, and devoid of mere officialism. As representative of Christ, he must have the supply of the Spirit of Jesus Christ. The Lord has all this in mind here, for this convert is to be properly cared for. If Saul had been taken up to heaven at that moment, how wonderfully he would have been treated! The Lord says It is hard for thee  He had sympathy with him. Angels would attend on him up there  he would get a wonderful reception  and that should be reflected here. It makes the position of service to those who are coming in amongst us a very solemn matter as to how we act towards them, how they are treated, because their first impression will be derived from the persons who are serving them. 

    The Lord says Saul has seen a vision, he had become blind, he was led by the hand into Damascus but he was not blind inwardly  he was capable of a vision. In it he sees a man coming to him by the name of Ananias. 

    The vision presented Ananias as he should be. To this end the Lord has to bring Ananias into accord with Himself. He must come up to the measure of the vision, otherwise the young convert who is to be served will be disappointed. Now what kind of man is Ananias? Is he going into the whole sinful course of Saul? Will he tell him he is a persecutor of Christ and of the saints? Saul knew better than Ananias that he was a persecutor. He had judged it, no doubt, more profoundly than Ananias. So the Lord, having sent the vision to Saul, sees to it that Ananias is in keeping with the vision; He appears to Ananias. He has His own way of moving inwardly. He speaks to him in a vision, saying Ananias. He calls him by name. How great was that honour! And it is the honour conferred on us now as acting for the Lord and in caring for souls. He knows the names of the brothers here, and all the meetings represented and who are acting for Him. The enemy will attack them if they are acting for Christ. Let us not speak against them! I am speaking about them as being in the spirit of Christ so as to act rightly. 

    Ananias is put right and the Lord commends the convert, and says to Ananias, Arise, and go into the street which is called Straight, and enquire in the house of Judas for one called Saul, of Tarsus, for, behold, he prayeth, Acts 9: 11. No doubt, if Ananias as he met Saul were to ask him whether he prayed. Saul would say he did; and this is a good question to ask young people. I was having to do with a soul a short time ago who got light from the Lord after the preaching, and I asked her, Do you pray? Yes, she said, I do, and yet she was dark in her soul at the time and did not know her sins forgiven. What do you say? Our Father which art in heaven, etc. Your Father? Where did you get the thought of God being your Father? I inquired. She had just borrowed it from religious custom; and that is how matters stand with thousands of souls. She had no idea of the Father in her soul; but she got fight through the gospel a few minutes afterwards, I think she would now say, Abba Father  at least every intelligent christian says Abba Father. That is how Jesus spoke to the Father. I do not know how Saul had addressed God when he prayed. He certainly was not accustomed to use the precious terms of relationship that belong to christians. But the Lord says he is praying, and if the Lord says behold he prayeth, he was praying, and it is thus the Lord commends the convert. 

    It is very encouraging for young people when the Lord commends them; and He has His own way of telling the brethren that you enter into your closet and speak to Him. Every word that goes out from your heart is presented to God by Him. He is our Great Priest at the golden altar, every true prayer is made efficacious by Him there. Thus the Lord takes the matter in hand, and the Holy Spirit too, indeed it is through the Holy Spirit, of whom the Lord says He is another Comforter  meaning One that is by your side, who takes charge of every item of your case, whether in regard to the brethren or in regard of God, and sees to it that the brethren know about you  because it has to do with them, too. 

    Now Ananias makes his speech, and the Lord says, Go, for the Lord has authority. That is another thing we must keep in mind, that if the brethren do not just understand it, the Lord has to say to them, too. He has authority over them, so that if they are hesitating as to us we can afford to wait. It is better to do that than to push ourselves. You will remember the Lord compelled His disciples to go on board ship, and He can compel the brethren to think rightly of any of us. He says to Ananias, Go thy way: for he is a chosen vessel unto me, Acts 9: 15. What a commendation! An elect vessel! And He says moreover, to bear my name before the Gentiles, and kings, and the children of Israel: For I will shew him how great things he must suffer for my names sake. How beautiful is the status the Lord gives him amongst the brethren!  and I believe He operates in that way with every one of us. We do not need to force ourselves; the Lord takes matters in hand and He works with the brethren, but He works with you too; and if He works with you and with them, you will come in and have a place no one else can fill. 

    Now the next thing I want to show you comes out in connection with Abraham. I do not suppose persons ordinarily in company with Abraham would have called him a prophet. He was called out of Mesopotamia and God appeared to him, wonderfully honoured him, stood by and cared for him, communicated His mind to him in regard to Sodom, saying, Shall I hide from Abraham that thing which I do? (Genesis 18: 17), but there is not a word about Abraham being a prophet before chapter 20: 7. That is the next thing, to learn how God takes account of us. You may say, I have no gift, I never get an opportunity of preaching, I have no place among the brethren  no distinction whatever. Scripture does not say a word about Abraham being a prophet, nor a word about him praying in the regular sense, until we come to this chapter, but he is both prophet and priest in the mind of God here. God had said this about Abraham. 

    This is the first mention of the word prophet in Scripture and the mention is to a heathen king in a vision  a very remarkable fact, showing how far afield God goes to bring about His thoughts, and how it should induce us to put ourselves in His hands. What the brethren are not taking notice of, God knows, and in due time it comes to light. You may have said some little thing to someone that was the mind of God to him or to her; you may have thought very little of it, but He bears it in mind. It may be you are in the habit of praying for some person, and you have attached but little importance to your service; but God attaches great importance to the prayers of His people. As a matter of fact your prayers are greater than Aarons. A little one in the kingdom of the heavens is greater than John the baptist! I speak thus that we may learn to value such service as we render, so as to be encouraged to continue in it. A bedridden person can be greater than Aaron, carrying on his heart the needs of the saints, before God day and night, as he has opportunity. It is one of the greatest services. Abraham apparently had been accustomed to it; God knew that he could pray, and He says, He shall pray for thee  for this king of the Philistines. God does not say, He may, but he shall do it, as if to say, He is that kind of man  Psalm 105 refers to this incident, he reproved kings for their sakes. You think yourself of no account, but God does not think of you thus. If you are able to pray, or to say a word to a soul about God, you are of great account in heaven. God would ennoble His people, and would show us what He thinks of us. So He says to Abimelech, he is a prophet, and will pray for thee; according to the psalmist, Touch not mine anointed ones, and do my prophets no harm, Psalm 105: 15. When was Abraham anointed? God says he was anointed. He was anointed; in other words, was representative of God. That is the idea, that God had committed Himself to him in His own way, and if anyone touches him, he touches the apple of His eye. Thus God commends Abraham. He shows why He values him, in that he is a prophet, and he is a priest  he prays. And that is what everyone of us is according to God; all who have the Spirit are priests. Why not take up these great privileges? It belongs to sisters as well as brothers. It is no question of official place, but of an effective service, and so if you were speaking of such a one you would say, he or she is a priest, she prays. These are the most practical things that anyone can speak about; what has been said brings us all into the service, and answering to it would make our meetings living; they cease in our minds to be mere congregations with a few brothers looking after them. 

    Then there is another feature of our subject in Numbers 12. There are those who are specially addicted to the service of God, and they are the peculiar objects of the enemys attack, especially through envy. As soon as a man has any distinction in the way of divine ability given him by the anointing, he will be envied. The enemys way will be to produce envy in some heart against him, and who is able to stand before envy? It is a terrible thing! Moses had to experience it in a keen way here. It is Miriam and Aaron who speak against him; it began with the sister. Persons near to us in the flesh are as likely as any to speak against us. Miriam was Moses sister, and Miriam and Aaron spoke against him, because he had married an Ethiopian woman, but in truth it was more because of envy, that God had so honoured him, so distinguished him, that he was far beyond them. They themselves were great, for Miriam was a prophetess: we are told that she was, and Aaron was truly a priest. They were both most distinguished servants; but alas! in spite of this, they gave place to envy in their hearts against their brother, and thus the devil got in. But God never lets such things take their full course; He takes them in hand: as soon as we begin to feel things He intervenes. Thus we must always bring God in. There is no suggestion that Moses quarrelled or complained about their rivalry. The Holy Spirit puts in a beautiful word about him, But the man Moses was very meek, above all men that were upon the face of the earth. You could scarcely get a better commendation. If the Holy Spirit had said that he was the greatest gift of his day, it could not be so beautiful as this that he was the meekest man in all the earth. Anticipatively, he took on the character of the Man, Christ Jesus  the Man upon whom God had opened the heavens, saying, This is my beloved Son, in whom I have found my delight, Matthew 3: 17 and Matthew 17: 5. Moses had taken on something of His character. Jesus comes in on that line and says, I am meek and lowly in heart, Matthew 11: 29. But the Holy Spirit here puts it in parenthetically about Moses. It says Jehovah spake suddenly, as you will observe in verse 4. The Lord spake suddenly unto Moses, and unto Aaron, and unto Miriam, Come out ye three unto the tabernacle of the congregation. Those who are envied are to be prayed for. Envy is a terrible thing  who can stand before it? But then God comes into this matter: He never fails, especially where the one envied is quiet, and leaves all in His hands. Who is blind, but my servant? or deaf, as my messenger that I sent? It is a matter for God. If I am envied, that is discipline for me, but it is a matter for God to take in hand, and He never fails to do it. 

    I want to show how beautifully He commends His servant here. First of all He says to the three, Come out; and the Lord came down in the pillar of cloud and stood in the door of the tabernacle and called Aaron and Miriam, and they both came forth; Moses is left behind. He is not the subject of judgment, but of commendation. This is a particularly fine passage in that respect. These two, sister and brother, are taken away from Moses. God acts very carefully, very formally, and very solemnly, and in doing so He speaks most beautifully about His servant. He says, Hear now my words, and we shall do well to listen to such words as having to deal with these matters in the assembly, and to see how God does things, Hear now my words: If there be a prophet among you, I the Lord will make myself known unto him in a vision, and will speak unto him in a dream. My servant Moses is not so, who is faithful in all mine house. Can you get a greater commendation than that in the Old Testament? I do not know of one. For forty years he bore with Israels manners on Gods behalf in the desert, and did it marvellously, and God knew it, and did not fail to make it known. And moreover He says that if there are prophets, they are not like him; he is distinguished above them. With him will I speak mouth to mouth, even apparently, and not in dark speeches; and the similitude of the Lord shall he behold: wherefore then were ye not afraid to speak against my servant Moses? 

    Well, that is all, but I commend to you this particular part of the subject, that in service if we are envied, the course is plain: not to vindicate ourselves, nor push ourselves, but to let God come in for us. He does it in His own time. I need not dwell on what follows. Jehovah departed, and the cloud departed. What a solemn thing! Israel for the time is left in the desert without a cloud, without a God, through this. How solemn therefore to sin in this way! Miriam becomes leprous, and all Israel has to stop marching; movement is stopped until the leprosy is healed, so serious is this matter. But I am speaking not of that, but rather of the commendation of Moses  the beautiful, forceful commendation that Jehovah gives His servant. There is no one like him, wherefore then were ye not afraid to speak against my servant Moses?  not simply Moses, but My servant Moses. 

    May God bless these thoughts to each of us! 

  

  
    GOD CALLING ATTENTION TO HIS PEOPLE (JT 44)
    

    
    
  
  
    GOD CALLING ATTENTION TO HIS PEOPLE (JT 44)

    Matthew 3: 16, 17; Genesis 20: 7; Exodus 4: 22, 23

    What I have to say will bear on the presence of the people of God on earth, not so much as having a heavenly destiny and being already heavenly, but what would bear on our position on earth; and how God calls the attention of the world to us, that is to christians. How He informs the world, or its representatives, of what His people are towards it and for the worlds benefit, and what they are as in the world towards God and for His benefit. 

    I read in Matthew so as to bring out the full divine thought in this respect, for we have to come to Christ for this, whatever may be in mind. We have to find it in Christ first. It is in Him God is pleased to set out all His thoughts, not only in principle, but in detail, in concrete detail. As here in flesh, the Lord Jesus is seen in the types, as anointed without dying  without blood, so that His service was not on the ground of redemption in regard to Himself  it was carried on on the ground of His own Person. He was announced on that ground, and so the voice from heaven is mentioned in Matthew 3: 17 saying, This is my beloved Son, in whom I have found my delight. Not all My delight, it does not say that, but My delight, leaving room for a great extension of what is there. From whom the voice was is not stated here. 

    In Mark and Luke the voice was directly to the Lord Himself; saying, Thou art my beloved Son, in thee I have found my delight. That was for Himself in view of His service; an important pattern, that those who serve are to serve in the sense of divine complacency  even delight. Thus the service is not only beneficial to those who hear, but also pleasing to God. That is what Mark and Luke have in mind. Matthew uses another pronoun: This is my beloved Son, showing that it was for other ears as well as for the Lord Jesus, and inasmuch as these ears are not specified it is obvious that the pronouncement bears universally. It is for all to hear. It resounds throughout the centuries, on earth and in heaven. It was intended for other ears, as I have said, as well as those of Jesus, but inasmuch as they are not specified or limited, obviously it has universal bearing. God has His own way of causing His words to travel. It may take time, but if He intends them for certain ears, these ears will hear. It says indeed elsewhere, The Lord gives the word: great the host of the publishers (Psalm 68: 11). I suppose the publishers have continued ever since. No doubt a goodly number heard, and the point is that the words are to be heard by human ears. 

    On the mount of transfiguration we have the same thought. Peter says in a feeling, worshipful way, this voice we heard. It was a voice from the excellent glory, and we heard it, he says, when we were with him on the holy mount. Then, according to this same evangelist, it is said, Hear him. The reference therefore on the mount is further and alludes obviously to the persons who were there. Persons represented in Peter who proposed to make three tabernacles there  one for Jesus, one for Moses, and one for Elias  a very unintelligent proposal, showing that the speaker had not as yet seized, although he had great opportunity, the truth of the great Person who was there. He had just heard by revelation that this Person was no less than Christ, the Son of the living God, and yet he would place Moses and Elias on the same level with Jesus, and heavens voice was to correct that  to put Jesus alone in His personal dignity. Moses had been heard, Elias had been heard and are being heard, and the Lord Himself especially stresses that Moses should be heard, but the truth is brought out that the Moses that was to be heard got his message from this same Jesus  no other. The writer of the tables on the mount was this same Jesus  Jehovah; so that Peter was utterly at fault in placing Jesus on the level of Moses and Elias. This is my beloved Son, in whom I have found my delight: hear him (Matthew 17: 5). That is the word to christians; persons already owned. There are many who are hearing others, and many drifting, on the line of placing others on the same level as Jesus. This is very dangerous  it is a very bad line  it is to be rebuked, for we are to have fixedly in our souls and in our minds this great Person. He has no equal  He is God. He who builds the house, Scripture says, has more honour than the house ... he who has built all things is God (Hebrews 3: 3, 4). Christ is the Builder of all things and He is God; the One to hear. 

    We are not told here that it was the Father who spoke, but who can say my beloved Son other than the Father? and He says His delight is there. What an object for the attention of the universe is this, and for ourselves now at this very moment! The Father says, This is my beloved Son, in whom I have found my delight. 

    At this juncture He had come to the Jordan. The Lord never journeyed aimlessly; never took a holiday; never made the service of God a side line. All His journeys were taken with definiteness. He had journeyed from Galilee to the Jordan, we are told, with the express purpose of being baptised. Think of all that entered into His holy affections and mind at every step He took as He came to John! He had pleasure doubtless in seeing the people repentant and confessing their sins and being baptised by John. No one there would be more interested than He; but He had not come for that, He had come expressly to be baptised. It was a wonderful day, no day in Johns ministry like it. Not that anyone who had been there says anything about it, but the great baptiser himself; he tells us what he saw. He does not say that he heard these words I have spoken of, but he does say that he saw the Spirit of God descending like a dove and abiding on Jesus. John saw that, and he was full of it, according to John the evangelists account. Jesus had in mind to be baptised, and John questioned with Him and said, I have need to be baptised of thee. That is very suitable. One has the fullest sympathy with John on this point, he was full of his own insignificance in the presence of this great and glorious Person. Indeed, we are told by the evangelist that John bore witness and cried about this, a cry which expressed in this feeling way his littleness in the presence of the Son of God. He cried saying, This was he of whom I said, He that comes after me is preferred before me, for he was before me (John 1: 15). None of us naturally wishes to talk of persons who are preferred before us, especially in service. The natural heart seeks the pre-eminence, but the heart affected by the Spirit of God, instead of making much of itself, makes much of Christ. 

    The significance of Johns remarks would be understood by those who knew the facts, for John was born before Jesus. He was older by some six months, so that reference is not to age in manhood, but to deity. He was before me, he says, twice or thrice. He says further, the thong of whose sandal I am not worthy to unloose. You can understand how genuine were John the baptists feelings when he expostulated with Christ, saying, I have need to be baptised of thee. The Lord says, Suffer it now; for thus it becometh us  not becometh Me. How beautiful that is! He links John with Himself. He says to Peter later in this gospel, Give it to them for me and thee. It is very affecting to be linked up by the Lords own lips with Himself. Here he says, Suffer it now; for thus it becometh us to fulfil all righteousness. That word ALL is worthy of the largest capitals you can write it in, bringing out the Man, how that He was not only personally, on the ground of His deity, able to enter on this service, but He is equal to it morally and that is within the range of every one of us. All righteousness must be considered as attaching to a servant before he enters on his service, and indeed in every connection. Let thy priests be clothed with righteousness, for one is not in salvation unless one is righteous. So John suffered Him, and He is baptised and He came up out of the water. Heavens delight in Him personally is expressed, but the moral element is evident in His remarks; as He came up out of the water, heaven is opened to Him and He is saluted on those lines. Heaven found for the first time in a servant what suited it infinitely and says, This is my beloved Son, in whom I have found my delight. That is God calling the attention, as I said, of the universe to what He now has in testimony. In Matthew 12: 18, quoted from Isaiah, it is said, My servant, whom I have chosen, my beloved, in whom my soul has found its delight. 

    Well, what I have remarked I think will be intelligible to all, as indicating the great general position of the testimony, what God has and what stands. Christ has gone into heaven, but John says we know that the Son of God has come  not come and gone, morally there is no change in this position. The Lord says, Behold, I am with you all the days, until the completion of the age. Redemption accomplished, this is the great and glorious position, dear brethren, in which the testimony of God stands. The coming down of the Spirit brings us into it according to God and fills out the great thought, but this is the principle of the great position on which the testimony of God stands  what God has here. 

    Now I want to go on to Genesis, first to show how in those early days God calls attention to what He had. All, of course, is anticipative of what I have been saying. There could be no Genesis, there could be no Exodus, there could be no Old Testament without the prospective coming of the Son of God, the Incarnation; so that He is before all things, He is first in everything. The historical coming of the Lord cannot weaken the fact that He is the beginning, firstborn from among the dead, that he might have the first place in all things (Colossians 1: 18). So what we get in this chapter is founded on what I have been saying. It is God here calling attention to one saint in obscurity and indeed in suffering; his position so weak that his wife is taken away from him and he cannot overcome the situation himself, but God can. What this chapter shows is Gods protection of His saints, and how He calls the attention of the representatives of the world to them. Here God calls the Philistine kings attention to this man whose wife he had taken, He says he is a prophet. I am speaking, dear brethren, not merely to interest you in a historical matter of hundreds of years ago. The Scriptures are not written on that line at all; the Scriptures always speak to the persons who read them, or hear them read. That is, it is their present voice that God would impress upon us. We know that, above all persons, Abraham represents that, because we are told in Galatians that the Scriptures announced beforehand the glad tidings to Abraham. 

    Such is the service of the Scriptures; they always speak to the persons who read them, and therefore, as to Abraham, so also to the feeblest christian in this room, or a christian who may be isolated and feels his feebleness. It may have never entered into your mind that God is protecting you in that position. Here a great disaster was pending, but it did not happen; and every christian should look up to God in the sense that he can count on His protection. The disaster did not happen, not because Abraham had any power in himself to prevent it. He had not, but God had, and God spoke to this man, this king of the Philistines, whom we may regard as being representative of authorities, and this is a great matter in the present time. God has a way of speaking to those in authority, and if He does speak, He has no pleasure in speaking to them about anything, but about Christ and His people here. We are feeble and the more we realise that, the stronger we are, but that is not a mere theory, it is something to take up in faith, for the great principle of the dispensation is faith. 

    If I am speaking now to those here who may be placed in feeble positions, two or three or more, this word is for you. It is for each one of us: in our conscious weakness, God takes up matters for us. At times it may be unknown to us; Gods intervention was undoubtedly unknown to Abraham at the moment. See how God took up matters for Israel in the wilderness against the king of Moab. He works in an unseen way, but He also works governmentally in an outward way, and if He speaks at all, it is to call attention to what He has here representative of Himself. He says to Abimelech, this man that you are wronging is a prophet. He was very fair to the king, He said, I know your thoughts in this matter, but this man is a prophet. God is calling attention to this servant of His, Abraham, as a prophet, he represents Him, he is also a priest to Him; he is a prophet and he is a priest. Now what a great thing that is, God calling the attention of some great person or persons in this world to a few feeble christians and identifying Himself with them! He is not ashamed of them, to be called their God, and not only so but He ennobles Abraham in telling the king that he is a prophet. Now prophecy is not to minister to God, it is for men; and moreover Abraham was a priest. He will pray for thee, Jehovah says. One can picture how an intelligent man such as Abimelech would, in measure, be affected, that Jehovah Himself had called his attention to this man, and what he was; he was these two things. Whatever the king thought about him, and his thought of him was not enhanced by the fact that Abraham was not just courageous about his wife, he had denied her true relationship to him. Yet God says, I think much of him; he is representative of Me; he is a prophet. 

    What a thing it is that there should be a christian in any community who can convey the mind of God to men and who can pray for men! God would encourage us to take up that position; an assembly position, because that is the thought today; there is nothing less than that in principle while the dispensation continues. If there is one person like that, or two of you, as the Lord says, He will support them in whatever they undertake in faith. The support of heaven is there, but I am speaking now of God calling attention to the saints  that Abraham was a prophet and he would pray for Abimelech. And it was that he might live. Now you can understand that if Abraham was a vindictive man he would pray that he should die, should be crushed; but no, God says that he will pray for you, and pray for you that you might live. That is our position. The testimony today is that men might live and not die. The gospel announces that. God has no pleasure in the death of the wicked, He announces the gospel that all should come to the knowledge of the truth, that they might live. That is our position in relation to the world. We are feeble, but let us take up the position in faith. God loves us to take up what is accorded us. The Lord Himself says, if two of you shall agree on the earth concerning any matter, whatsoever it may be that they shall ask, it shall come to them from my Father who is in the heavens. He goes on: where two or three are gathered together unto my name, there am I in the midst of them (Matthew 18: 19, 20). So you see how much heaven thinks of our position here. In the next chapter Abraham is able to face this same Abimelech in power, and to exhibit before him the spirit that he should have. He says, there are seven ewe lambs for you; and what does that mean? It means that Abraham has the spirit of the heavenly man  not the spirit of vengeance, but the spirit of Christ. 

    Now I go on to the well-known scripture in Exodus 4, to show you what is here for God; His portion. He says to Moses, say to Pharaoh, Thus saith Jehovah: Israel is my son, my firstborn. It is a different message from the word to Abimelech, and it is not direct, it is through Moses, because in Exodus you have what is ministerial; it is now Moses and Aaron. The message comes through Moses, but it is plain, and it is about Israel. He says, Israel is my son, my firstborn ... Let my son go, that he may serve me. That is the position in Exodus, and you can see how it is the counterpart of what I have been speaking of. Abraham was serving men, but Israel, as a son, was to serve God. You may say, serving man is serving God, because you carry out Gods wishes, but this use of the word service refers, as indeed in the New Testament, too, to our attitude towards God; something that is very much omitted in christendom. There is the idea of serving man, but very little service Godward, which is based on sonship. Think of God condescending to tell the Egyptian monarch that He had a son, and as I said before, there can be no meaning to this word at all except in view of the Incarnation. In fact, this verse is set in relation to Christ, carried through Hosea to the second chapter of Matthew. Christ was Gods Son, and so He had to go to Egypt, and He is called out of Egypt. Thus it is really exemplified in the Lord Jesus, and exemplified now in those who are, through Him, sons. It involves sonship in Christ and sonship in men. 

    Now, dear brethren, we are on the plane of this great thought of God; He has been bringing it to our attention for years. It had, I may say, been lost to the church for centuries; now it has been restored, and it is one of the most attractive and liberating features of the truth. God is stressing it day and night amongst His people, and here in the beginning of Moses ministry the king of Egypt is told about it. The word today is that we might take it to heart that God calls the attention of others to the position of the saints in this sense. God says to Pharaoh, If you do not let My son go to serve Me, I will slay your son. God forgets nothing. There is not a nation on earth the records of which are not kept accurately with God, and what happens to the various nations is not by chance, it is the outcome of a long history in each case. God has His thought for His people, and those who have hindered His people from serving Him come in for His judicial dealings, and things become worse and worse with them. I am speaking now for ourselves, that we may take it home, this great privilege and responsibility conveyed in the word, Let my son go, that he may serve me. That is the ground in Exodus, and what follows in Leviticus, Numbers, Deuteronomy, and throughout all Scripture fills out this great thought, and it is for each of us to take it to ourselves; we are in sonship, and the divine intent of having sons here is that we might serve God. The idea of the service of God is a great thought. It formally begins here, and it is said by Paul in Philippians that we are the circumcision, who worship (or serve) by the Spirit of God. That is the position today: God is worshipped in the power of His Spirit, and we are to carry on what is called the public service of God. I mean public in the sense that anyone can see that there are those who love God, and reverence God, and who would gratify His heart; whose main business here is to do this; serving in a spiritual way, not in outward forms, but as those who worship by the Spirit of God, having no confidence in the flesh. 

    Now that is what this passage in Exodus teaches, and if you will look, at your leisure, at the chapters that follow, you will be impressed with how God keeps this thought before Pharaoh in all His messages to Pharaoh until the people are free. He keeps calling attention to it, nor does Moses ever fail to stress it  all resulting in this, that the very last word Pharaoh said to Moses in this book, was: go, serve Jehovah, as ye have said. God brought the world round to it, and they were compelled to let Israel go. This is very encouraging. Go, Pharaoh says, serve Jehovah as ye have said. Also take your flocks and your herds, as ye have said, and go; and bless me also. The service began at Sinai. Pharaoh said earlier, Go, serve Jehovah; only, let your flocks and your herds remain. But Moses said, Our cattle also must go with us: there shall not a hoof be left behind; for we must take thereof to serve Jehovah our God. Today we must have the children and cattle  everything we have is subservient to this great thought. Israels deliverance from Egypt is a wonderful testimony to the power of God on our behalf as we get on to right lines; as we see what His mind is and take up our position according to it: this is how it will be until the end. He will see us through as we move on the lines He indicates. 

    In this book He says, ye shall serve God upon this mountain. That is what God says to Moses, and what that implies, dear brethren, is that in getting to the mountain we get to the place of resource. We may think we have nothing and that we cannot go on, but as we reach the mountain of God we find resource. On the mount of Jehovah will be provided, was said earlier, (Genesis 22: 14). Well, that is what I had in mind for this meeting. May God bless it! 
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    PRAYER (JT 45)

    Genesis 20: 7, 17; Job 42: 7 - 10; Acts 9: 10 - 13

    I have in mind to speak about prayer, particularly to call attention to Gods interest in those who pray. He knows them. He tells us that if a man love Him; He knows him; and whilst that is general  God knowing us in all our parts and features  He also particularises in what He knows in each of us. Of course He knows all divinely  the good and the evil  and in order to assure us it is so, He speaks of books in which He writes names and works, not that He needs to do this on His own account, but to assure us of the accuracy of His knowledge of us. So we have Moses alluding to Gods book  blot me ... out of thy book  but God takes counsel with Himself as to this blotting out of names. We have the book of life and other books. God, as was said, assuring us in this way of His accurate knowledge of us, for He regards all of importance; but the Spirit says, If any man love God, the same is known of him. God knows him, and he who loves God prays, characteristically at least, in regard of divine interests  those things which are of the greatest importance to God. 

    There are believers who are of a missionary mind, and if there is any likelihood of a convert, they pray for such. In this they serve well, but in Scripture, prayers for saints are enjoined more than those for sinners, and this is confirmed by example. The most active and most efficient servant of God is the man who needs prayer most; so, while praying for a likely convert, let us not forget those who serve God, indeed all saints. The names on the breastplate are not sinners as such, but saints; so, if we love God we shall pray for what is nearest to His heart, and of chief importance to Him. Not that we omit all men, for we are enjoined to pray for them, but let us remember that the great urgency of prayer according to Scripture is in relation to those in the testimony. 

    Now these three men that I dwell on are selected as illustrative of what is in mind, men whom God has taken account of as persons who pray. Perhaps no service is so effective, and none so within the range of all as prayer; and God, in these scriptures, would encourage us as to His valuation of the prayers of saints. You will remember how the living creatures and the twenty-four elders each had golden bowls full of odours which are said to be the prayers of saints, as if they were treasured by the most distinguished and most sympathetic of those who are the subjects of Gods work, reflecting in this way Gods estimate of prayer. It does not say in Revelation 5 that they offered the prayers, but they represent persons who are sympathetic with the heart and mind of God, and with His people too. In chapter 8 you have the Priest, not at the altar without, but inside at the golden altar; He has a censer, and the fragrance from it makes efficacious the prayers of the saints. Let the youngest understand this, that as he offers his prayers, however meagre, yet if it is really prayer, if he is praying with prayer, like Elijah, his prayers are made efficacious by our great Priest at the golden altar. What I refer to is intended to draw all saints into this great service. 

    Abraham is the first to be noticed, and he is seen in relation to a king. It is befitting that he should appear thus, as he is heir of the world. We, too, are in that heirship, every one of us, and are even to judge the world. Abraham also represented that side. He says, Will not the Judge of all the earth do right? But God says of him, I know him that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice. He is the man. The heir of the world must be judge, for the world needs to be judged, and He who is the great Offspring of Abraham, the Lord Jesus, Son of David, Son of Abraham, is to be Judge. Scripture says, God hath appointed a day, in the which he will judge the world in righteousness by that man whom he hath ordained. Christ comes in thus, for He is Heir of all, and Luke presents Him to us in relation to humanity, and in his gospel He is seen praying some ten times. 

    Abraham foreshadows all this, and in this sense Jehovah speaks of him to a monarch. The thought sometimes arises in ones heart, Did God ever speak to anyone about me? did He ever say he will pray for you? How regretful we would be if we proved remiss in this matter, and failed to pray for a needy one. God has His instrumentalities in this way, and even rulers and kings are subjects of prayer. God has His own way of making communications to these rulers, however wicked they are, as we speak; He has avenues to their hearts. The heart of the king, it says, is in the hand of the Lord ... he turneth it whithersoever he will. He has a way of controlling things  and He would give these kings to understand that He has a praying people. The question of the rule of this island is always a burning one, disturbing the minds of men and women; one has been through the agitation here from time to time, and agitation as to government is world-wide today. There never has been such a time of disturbance  unnecessary  uncalled for, as we say; but God would say to all who are disturbed, whoever they may be, I have people who pray. In the experimental book of Psalms, written by persons who observe things, God alludes to His people as a few men in number, of small account, and strangers in the land. They went from nation to nation, from one kingdom to another people  they were not nationalists, they were pilgrims, strangers in it. 

    God would say, I have those people. Now I want to be among those whom He so regards, those He can speak of to the great ones of earth. Touch not mine anointed ones, He says, and do my prophets no harm. What a comfort this is when storms rage and waves rise! Abimelech was doing harm to Abraham. God could have sent an angel and rescued Sarah, but no!  He goes Himself. He goes in a vision. He could get there by this means more quickly and more easily than by an army; He says to Abimelech, You are doing harm to what is Mine. What a comfort that is! It renders us independent of human power: that God can approach a man in authority, and speak to him of my prophets; and that is not all. He intimates that Abraham can serve Abimelech, and will do so. He will pray for you, He says. How great a matter this is! And God can so regard any of us, for it applies in principle to all the saints. Here is a man the monarch was damaging, and God says, Release his wife, and he will pray for you. And we today have to do with the whole course of things nationally, socially, commercially, and militarily, but we are not concerned save on account of what belongs to God, that it should not be damaged, so we pray for kings and others, as the word says, that we may lead a quiet and peaceable life in all godliness and honesty; also that a way may be made for the testimony, so that there is no interruption, by war, epidemics, or what not, to what God is doing. 

    So here we find this monarch acting under divine influence and on divine advice. God was successful, if one may so speak, for we find Abimelech amenable to right thoughts, and often kings are more amenable than we imagine. Though God holds them in with bit and bridle, He can find a way to their hearts, and can appeal to their reason, and in this case can point out to Abimelech that He has a man who will pray for him. One could hardly have greater distinction than to be called attention to in this way. 

    The book of Job from which we have read is remarkable in relation to the gospel sermons which may be preached from it; indeed, it is intended for that, but also intended to show how a christian, a legal christian, an earthly-minded one, a self-occupied one, a proud one after the flesh, may be turned into a praying man, a priest. God styles Job His servant, and if He commits Himself to a man under that title, He will see him through, so that He may exemplify it. If God regards me as a servant and I fail in it, discipline begins; He will institute discipline if I am deflected. Satan is the instrument here, but he is limited in his dealings with the people of God; he never has full sway. 

    Then there are Jobs three friends, showing the danger of special friendships  with such, we may get a good deal of mutual flattery. Job became eloquent in speaking about his own attainments and qualities, and these three men had ability to do the same, enlarge on their forefathers, belongings, and so on. This may be seen at any time when people are together with natural affinities of one sort or another  men of culture and ancestry. How men and women love that kind of thing! Job says, But now they that are younger than I have me in derision, whose fathers I would have disdained to set with the dogs of my flock. Yea, whereto should the strength of their hands profit me? Job 30: 1, 2. He pours contempt on them now. The band is broken, thank God; for it can do no good. 

    These common bonds of sympathy with men because of wealth, education, or ancestry are now disrupted, and the quicker the better, wherever they exist. They were more than ordinary men in that there was something of God there, especially with Job, and God never took His eye off His servant. The book proceeds to show how patiently God pursues this man, till he is thoroughly broken up. I know that thou canst do everything, Job says; it is a fine conclusion to arrive at  and that thou canst be hindered in no thought of thine. Who is he that obscureth counsel without knowledge? therefore have I uttered what I did not understand; things too wonderful for me, which I knew not. He has come to an end of all his pride, all the darkening counsel of his speeches, his words are ended (chapter 42: 2, 3). We may thank God for that. Not that there was nothing of value in his speeches, there was, but they were jewels in a wrong setting. Job could speak of things eloquently and yet not understand what he spoke of. He says further to God, Hear, I beseech thee, and I will speak ... I had heard of thee by the hearing of the ear, but now mine eye seeth thee: Wherefore I abhor myself, and repent in dust and ashes. He places himself in the hand of God, a thoroughly self-judged man. What will God make out of him? If God is to have the instrumentalities He needs, there must be the abandonment of all pretension, of all that attaches to one naturally; there must be the getting down to bedrock in self-judgment, if God is to do anything in me and by me. How blessed was the end of the Lord in Jobs case! 

    After God had spoken to Job, He says to Eliphaz, Mine anger is kindled against thee, and against thy two friends; for ye have not spoken rightly of me, like my servant Job. God is here intimating that He is extremely fair in His dealings with His children. Things are graded in His dealings, Job, as a matter of fact, was much more vehement in his denunciation of his friends than they were of him, but God says, Ye have not spoken rightly of me, like my servant Job. Let us give every one his due  God is infinitely fair, as I said, and never loses sight of His servant Job. He could work things out and He makes Job a priest. He classifies him by himself and his friends by themselves. They are not lost, but God can say, my servant Job; He does not call them His servants. Then He continues, Take for yourselves seven bullocks and seven rams, and go to my servant Job, and offer up for yourselves a burnt-offering; and my servant Job shall pray for you. Now Job is a true servant and is to be regarded as a true priest, and they are to go to him. How different his relation with them now! Not a social coterie, as earlier, but a priestly circle, where prayers are offered, not flattery. Coteries are to be abandoned, so that we may take heavenly ground, and have friends in a true sense, as John says, Greet the friends by name. So these three men are instructed to take seven bullocks and seven rams to Job, and Job shall pray for you, God says. He is now a true servant of God; God knows he prays, and that he will pray for these men. What a difference from the time when he poured scorn on them as inferior! They are not lost, they are secured through Job. He is the priest. That is what is going on, and God will bring us into this, that we become benefactors of our enemies, doing good, as Scripture enjoins, to those who persecute us. One would urge the importance of coming into line with this, that we pray for persons whom we have regarded as our enemies. It is the great triumph of christianity as seen in Romans 12. 

    Finally we have Gods great servant Paul. The Lord says to Ananias regarding him, Behold, he is praying. It is a characteristic word, a word coming from the Lord Himself with peculiar force, for He was a praying Man here below, and when He was praying in a certain place, and ceased, one of His disciples said unto Him, Lord, teach us to pray. 

    One would take note of those words, when he ceased in Luke 11; it is well to stop when you have unburdened your heart to God, not to meander on and on, and tire the brethren. The longest prayer in Scripture takes only eight minutes to express, and we read that when Solomon had ended praying, the glory of the Lord filled the house. It was delightful to God. So let us make our words few, when praying publicly, not that we may not pray at length privately, for the Lord spent the night in prayer to God. 

    When on one occasion the Lord had ceased praying, one of His disciples said, Teach us to pray. If we do not know how to pray, the Lord is ready to teach us, so He says, When ye pray, say, Father, thy name be hallowed; thy kingdom come. He will set you on the way, not that you are to confine yourself to what is said there, but it is furnished as an example. One would have loved to have seen and heard the Lord speaking to God  what an attitude, what an expression  what emotions! It is not only the words that are important, but the attitude. So you get standing, kneeling, lifting up holy hands in regard to prayer. It is a service, and it gladdens the heart of God. When Daniel prayed, the commandment came forth, Gabriel said, and Daniel is addressed as one greatly beloved. As the Lord Jesus prayed on the mount, the fashion of His countenance became different; in like manner, as we become engaged with God, we are sure to be affected. If God is really engaging my soul it is bound to leave an impress. 

    So here the Lord tells Ananias that Saul is praying. It is as if the Lord hints that Ananias is a man who prayed too. He appeals, as it were, to a praying man; why should you fear a man who prays? He is doing it now! the Lord says. What force and pungency there would be in those words as addressed to a man who understood what the Lord said: You say, he is a murderer, and would take you to prison, but I say he is praying! What a difference! And straightway Ananias goes and places his hands on him. You can commit yourself to anyone who is characteristically praying. Heaven has its own way of recommending persons who pray, and if they pray they are no longer self-reliant or independent  they trust God. 

    May the Lord bless the word! 
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    THE SPIRIT OF PROPHECY IN EVERY DISPENSATION (JT 84)

    1 Corinthians 14: 23 - 25; Jude 14, 15; Genesis 20: 7 (first sentence)

    What is in mind is to speak about prophecy, and, in order to show its applicability to the present time, I would cite a passage from Revelation which says that the spirit of prophecy is the testimony of Jesus (Revelation 19: 10), the spirit of it. So that, whilst there may be no ground for assuming that there are prophets today, we may assume that there is the spirit of prophecy, and that suffices. It certainly existed as spoken of in the book of Revelation, a book intended for the saints in our dispensation peculiarly and having special application at the present time. Another thought that comes out in Revelation, which helps as to the spirit of prophecy is in the word to John in chapter 10. It will be remembered that in that chapter our Lord Jesus is seen under the figure of a strong angel come down, putting his right foot on the sea and his left on the land, with a little opened book in His hand. That little opened book contained what would be an occasion or cause for bitter feelings on the part of all those who love God and love His people, for it implied much suffering for them. The history of Western Europe, as it is about to be fulfilled, dear brethren, will involve much suffering for Gods people at the time, the history indeed of the world, speaking generally, and the prophet is directed to take the little book out of the hand of the angel, that is, out of the hand of Christ as the rightful Proprietor of the earth, who is about to deal with all that is contrary to Him, and the prophet was to take it and eat it, which he did. It was sweet, he tells us, in his mouth, but in his belly bitter. He valued it as disclosing the divine mind, but felt it in its consequences, as Elisha of old felt what the king of Syria would do to his people, although it was the mind of God that he should do it. The man of God wept, and John feels bitterly what should be occasioned by the contents of the book as carried out, and it is said to him, Thou must prophesy again as to peoples and nations and tongues and many kings (Revelation 10: 11). That is, as we feel things, as we feel what the mind of God implies, what His just government implies, we are morally qualified to prophesy. We may do it once and become disqualified, for God is patient with His servants and gives them opportunities, but it always tests as we have opportunities, and in answering to the test our opportunities continue, otherwise we may be deprived of them. Hence the word is, Thou must prophesy again. One would not like to be deprived of any advantage in service, any opportunity, for want of feeling. God looks for feeling servants, and as they feel things with Him, they continue to serve, they are morally qualified, so that, as acquiring such feelings, dear brethren, we may hope for not only the spirit of prophecy, but prophecy itself. 

    So I selected first of all this passage in Corinthians, because it deals with prophecy as exercised among christians. The Lord has revived the practice contemplated in this chapter, He has revived the thought of the chapter, and brethren have adopted it with considerable encouragement, and I believe that, as it is understood and the necessity for it, there will be more encouragement. As we feel things as they exist, as we judge things as they exist, as we discern the needs amongst the saints as they exist, we shall prophesy again, and these meetings will take on greater significance. They not only require feeling, but also confidence in one another and the esteeming of each other better than oneself, so that, if there be something revealed to one sitting by, we give way. Heaven is in charge of all these matters; and by the Spirit a sure representation of heaven here may intervene suddenly with something urgent, for we have the word the Spirit speaks expressly (1 Timothy 4: 1). There are general communications and express ones; we must be ready for both. So that if the whole assembly come together in one place according to this chapter, there is scope for the Spirit to speak, and for that, as I said, there must not only be feeling, but confidence in one another and an esteeming of each other better than ourselves, a readiness thus to give way as the Spirit moves. The assembly is assumed in this epistle to be a spiritually delicate, sensitive instrument, so to speak, its members interdependent upon one another, the Spirit actuating all in perfect unity, and in the dignity of the anointing. So that in considering this chapter, dear brethren, the idea of prophecy strikes you. I think the word for it, in different forms, is found something like ten times in this chapter, showing how much it is in the mind of the Spirit, and how it was intended to come down as an assembly furnishing and provision. We have no mention of elders in the epistle. What is stressed is the organism, involving that each member, each christian, is sensibly responsive, and intelligently so too, and feelingly so, so that there is no room for inertness, but intelligent energetic sympathy, whether we may speak or otherwise; for in this very chapter the sisters are enjoined to be silent in the assemblies. That does not mean that they do not contribute, far otherwise! The appointed gifts will draw upon them automatically, so to speak; in virtue of the organism it must be so. What is in mind in all this stress upon prophecy is, of course, the edifying of the assembly, but that God may be known as in us, and that it is of a truth, not only to ourselves but to others, for the point of view in this epistle is that the doors are open, not as in John 20 closed for fear of the Jews. They are open, and, in the power of the anointing, the assembly is preserved from evil intrusion; so much so that, in the spirit of prophecy, an unbeliever (or unbelievers, or those who are simple) coming in, falls down, he is convicted of all and judged of all; he falls down! A mighty triumphant result of the service, of prophecy, not that there is gift there simply, but that God is there, beloved. Much greater than gift! 

    Well now, I want to show that this service of prophecy has marked God in all His dispensations; hence I read in Jude because he refers to Enoch representing this service in the antediluvian world; God had it then. I have no doubt it was there in others besides Enoch, but it was there, and points to what I have been saying, that God would assert Himself. Indeed the principle is seen in His first movement as sin came in, the enemy attacked and God would be at no disadvantage from the moral point of view, so that His voice is heard walking in the garden, not His steps, but His voice. Then we find that Adam, as clothed by God (wonderful grace that he was clothed by God!) calls, we are told, his wifes name Eve, meaning that she was the mother of all living, meaning life. That has a prophetic significance, that, instead of death, there should be life; a very great fact. Adam knew that; he had been accustomed to give names now, he had indeed given Eve a name before, but not this one; nor is she brought to him here to give her a name as she was before; it is his own matter, evidently the outcome of light in his soul, this name that he gives his wife, Eve. And no doubt Seth was on this line of prophesying in calling his sons name Enosh. It was the announcement of a man who knew, who was with God manifestly, and would let it be known that he was with God, and that his son was not going to be brought up for this world, he was a poor dying creature. How that asserted, in its measure, God, that is God in His government, and the light shone and men began, we are told, to call on the name of Jehovah. An excellent result! But Enoch is the one whom the Spirit of God specially mentions as prophesying in regard to certain persons, indeed of persons that we have to do with today, for Jude is dealing with the apostasy in christendom. Not with the antediluvian apostasy in Cain and his descendants, but with the apostasy that we have to do with, beloved brethren. The Spirit of God conveniently brings Enoch in and tells us that he prophesied of these, showing how long a look-out God had and how He made provision and served us by an antediluvian prophet. May we not assume that there was much of this service rendered by this man Enoch? It is not mentioned here as something exceptional with him, something that was unusual to him. It is mentioned in the most remarkable way that Enoch, the seventh from Adam, prophesied also as to these, the Spirit of God alluding to his spiritual history, the seventh from Adam; that is, a man of exercise, an accumulative kind of man who would profit by, and observe, the government of God. His name indeed is indicative of discipline, and where discipline is, and accepted from God, we may be sure that we shall speak of God and represent God and bring Him in, in the way of rebuke of evil. For if I, through discipline, disallow evil in myself, I am not going to license it in others. So that he had a judgment about the conditions that prevailed, he was walking with God; how could he walk with God without a judgment of things? He judged things and he spoke of them, and he is brought in to serve us by the apostle Jude. He says, Behold, the Lord has come amidst his holy myriads, a lone man, as far as Scripture records, speaks of holy myriads and the Lord coming with them to deal with evil. So that Enoch is brought in as a great help to us and a stimulus too, so that we should, as walking with God, or professing to walk with God, have a judgment about things, not only as among the brethren, but among the nations. For we must have an eye for what is current if we are with God, the mystery of iniquity having been working all these centuries. Hence in that book of Revelation, God says He has judged your judgment upon her. We may be sure that the flood had some reference to Enoch, that God judged his judgment on the antediluvian wickedness. May we not assume, beloved, that Enoch spoke to God about these things? He did; he walked with God, he pleased God. God does not walk with dumb people. He says, Is not Aaron the Levite thy brother? I know that he can speak well (Exodus 4: 14). Need I say that God heard him speak? Not such speaking as the world expects, as, for instance, among the Greeks, but such speaking as God values. I know that he can speak well, God says; and so, Enoch walked with God; and he was not, for God took him. But we have the testimony of him brought down the ages by the Spirit of God. Enoch, the seventh from Adam, prophesied also as to these, saying, Behold, the Lord has come amidst his holy myriads, to execute judgment against all; and to convict all the ungodly of them of all their works of ungodliness, which they have wrought ungodlily, and of all the hard things which ungodly sinners have spoken against him. Note the word ungodly in these verses. 

    Now I go on to Abraham to show that, whilst with Enoch we have the condemnation of the world, and Noah is but the counterpart of Enoch, he condemned the world by the building of the ark; with Abraham we have the world, as I might say, in reconciliation, not for condemnation, although Sodom was condemned and that as a testimony, but Abraham is called out, and God says, I will ... bless thee, and make thy name great; and thou shalt be a blessing ... and in thee shall all families of the earth be blessed (Genesis 12: 2, 3). How would Abraham look at the world? He would look out upon it with an evangelical eye, as we should now. Whilst we have our judgment of the world as it is exposed, yet it is in reconciliation; God has not changed His mind, the gospel is on that ground. So that there is another phase of our position, dear brethren, and the prophetic ministry has that in mind, that God is amongst us, that God is here in the assembly as a Saviour God, a very great matter. And so God says to Abimelech of Abraham, He is a prophet. It never occurred to Abimelech doubtless that he was any such thing, nor does it occur to our neighbours, our business acquaintances and the world generally, that anything of the kind attaches to us; but God lets people know about us. Is it not a matter of great interest to Him that there are people in this city who know Him, and who love Him, and who pray to Him constantly? Is that not a matter of great consequence to Him? It is one of the greatest things to Him, and this city is taken up in that relation. They are few, to be sure, as the psalmist says, They were a few men in number, of small account, and strangers in it. And they went from nation to nation, from one kingdom to another people. He suffered no man to oppress them, and reproved kings for their sakes, Saying, Touch not mine anointed ones, and do my prophets no harm (Psalm 105: 12 - 15). That is the position today, the world is in reconciliation. That is to say, God is holding it in that way so as to present Christ to it as a Saviour, so that there should be nothing to prejudice the gospel, and surely we should bear that in mind that we should not prejudice the gospel, but that, on the contrary, we pray for kings and all in authority, and for our neighbours and business acquaintances; we let them know that we are their friends. God says, He is a prophet, and will pray for thee; if God tells the people in this city that there are those in it who will pray for them, as it were, how sorrowful if they do not! But Abraham did, he actually did pray for Abimelech, and God answered him for Abimelech; God was dealing with that man Abimelech. He says, I knew your mind; I kept you from sinning against Me. Do you not think God is doing that now? I do. God is a faithful Creator, He is the preserver of all men, and He operates in men and speaks to men in His own way, and He tells them about the prophets. He tells them about those who pray and He says, Do not do them any harm. Is that not the secret of what we have today, that we are free to meet as we are now and speak to one another, no man forbidding it? What is the secret of that? God says, Do not do them any harm; He has His own way of doing that. It does not say God told Abraham to pray for Abimelech, He knew he would; so he prayed for him and God answered him, so Abimelechs household was healed and they were to bear, that is to say, there was to be a continuance of those men. They are not looked at as enemies, but as in reconciliation. God is their God and would bless them, and He would have us to be a blessing. 

    One could go on at length to point out that this principle of prophecy is in all the dispensations, so that when we come down to the ministry, that is to Exodus, Leviticus, Numbers and Deuteronomy, we have it again. While God is to be known evangelically, He is to be known ministerially, if you understand me. He is not known ministerially in the hierarchy of this country, nor in any hierarchy, today; it is a question of what the ministers are that He identifies Himself with. Moses and Aaron represent the ministers, Moses was a highly disciplined man. Aaron was too, although we have no mention of his discipline. We only get his name, as he was eighty-three years old, but he is given to Moses as a man who can speak well, and withal, a man who has a brothers heart, a very great matter in ministry so that I am not a rival of my brother in my service. God is not in that, we may be sure, but He is with ministers who love one another who support one another, and who serve together. The first great service rendered by Moses and Aaron brought out worship from the saints; could anything justify the selection more than that? God was with them, so much so that He says to Moses, I have made thee God to Pharaoh (not a God ). The reality of the presence of God will be there, and He says, Aaron thy brother shall be thy prophet. The word may not be so full, but there it is, Aaron would speak instead of Moses, but Moses would be God. What a testimony was presented to Pharaoh, and was it not grace? It was, but still with a view to judgment, alas, for, For this very cause have I raised thee up, says God, to shew thee my power (Exodus 9: 16). But still, there was the testimony that God was there, in a prophetic way, in these two men. 

    Now that is God, dear brethren, known in the ministry; and significantly Moses says in Deuteronomy 18: 15, Jehovah thy God will raise up unto thee a prophet from the midst of thee, of thy brethren, like unto me. So did he answer to the mind of God that he was a full type, we might say, of Christ personally, He is to be like me. And this prophet is not like Sinai; it is not the way things were at Sinai for he is to be, raised up from the midst of thee, and Jehovah said, He shall speak unto them all that I shall command him. And so right down we get it; in the book of Judges we get it; in Samuel we get it, in relation to royalty, indeed the idea greatly increases under the kings. That is to say, God would keep Himself before men, that He was there. How one could illustrate this from such men as Nathan, and Gad, and Samuel, and a host of others, even unnamed prophets. One says, I hid a hundred men of Jehovahs prophets by fifty in a cave (1 Kings 18: 13). Such was the abundance of the prophetic testimony on Gods part that He would assert Himself in all the dispensation; and right down in post-captivity days. What men we have in Haggai, Zechariah, Malachi and others; until we come to New Testament times when we have a prophetess and others; and then the great Prophet! How ones heart rests with satisfaction in the great Prophet, that is Jesus! And hence it goes on, the Holy Spirit coming down, and the exalted Christ above has given some apostles, and some prophets, and some evangelists, and some shepherds and teachers (Ephesians 4: 11); that is the order. The prophets have a part in the foundation, but the spirit of prophecy runs on. You can well understand that the meeting contemplated in this chapter in 1 Corinthians does not refer to foundational work. The foundation had been laid, Paul says so expressly: As a wise architect, I have laid the foundation, but another builds upon it (1 Corinthians 3: 10); and the building went on in this chapter, the prophetic ministry to edify; but how? That God was there, that we are not working without God: Unless Jehovah build the house, in vain do its builders labour in it; unless Jehovah keep the city, the keeper watcheth in vain (Psalm 127: 1). The prophet brings God in, and he would say to every meeting, If God be not here the meeting is useless. We must bring God in, and that is the point God would have us to understand, that He asserts His rights and His place amongst us. The prophet considers for God and his ministry brings God in; the effect is that even an unbeliever falls down and acknowledges that God is indeed amongst you. And it is indeed; it is no mere theoretic idea that God is among us; how great a fact that is! It is not beyond us, we are proving it, dear brethren, but let it continue; as I was saying. Thou must prophesy again, we have always to look out for again. As the Lord may be pleased to leave us here a few years longer, who is to carry on? It is well to keep that in mind; and, if the testimony is to be continued it is in the spirit of prophecy, the testimony of Jesus. And if I am to serve in this way, I must be with God, like Enoch, like Abraham, like Moses, and like all the prophets. Many of them are called men of God, the idea runs alongside prophecy. How can I represent God save as I am with God? And, as I am with God, I say I must bring God in, and it is the prophet who brings God in, in this sense, that is in ministry. So that, dear brethren, these meetings that are alluded to are, to my mind, very significant and very important. They are to be taken up, I believe, from the standpoint of my remarks, from the standpoint of these scriptures. It is a question of God asserting Himself as with His people; not simply helping His people, but that He has rights amongst them, that He likes to be with them, and that He wishes to be known as with them. It is the salvation of people to know that He is with us, so may God bless these meetings that He may be with us until the end. 
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    THREE NECESSITIES (CAC 30)

    Genesis 21: 14 - 19; Genesis 22: 1 - 14; Genesis 24:1-4; Genesis 24:66,67

    We find in these three chapters pictures of three great necessities, and the way in which they are met. The water of life is necessary for man, the burnt-offering is necessary for the glory of God, and the bride is necessary for the satisfaction of the heart of Christ. 

    Ishmael was connected by the closest natural tie with one who is called the friend of God. He was born and brought up in the place of greatest privilege on earth. He thus represents a natural man favoured with divine privileges. There are those here tonight who have been born into christian households, brought up under christian instruction and surrounded by christian influences. You have had privileges greater than Ishmaels, but they have not perhaps affected your heart or subdued your will. 

    Ishmael had to do with a person who was a remarkable type of Christ. Indeed it was not until Isaac came upon the scene that Ishmael appeared in his true colours. When the child of promise  a type of Christ  was honoured in Abrahams house, Ishmaels heart had no share in the joy. Up to that moment he might have passed as a decent professor, but the presence of Isaac  and the joy of the house in honour of Isaac  exposed him in his true character. He was unmasked; his heart was laid bare; he was discovered to be a mocker. 

    Can this be a picture of some person here tonight? Yes! you may be a decent professor of religion, you may say your daily prayers and read your daily chapter, and be found every Sunday at church, chapel or meeting room, and yet have no delight in Christ! You may be able to sustain a conversation on religious topics in general, but if any one wants to speak of Christ you feel awkward and at a loss! You think out-and-out Christians are odd, peculiar and somewhat fanatical. You wish people would not make so much fuss about spiritual matters. Ah, if one ray of the glory of Christ had ever shone into your heart how differently you would think of things! The awful fact is you are an entire stranger to Gods grace and to the Lord Jesus Christ. 

    But God knows how to awaken a sense of need even in the conscience and heart of a mocker. Ishmael and his mother were driven out of Abrahams house to learn in the desert the poverty of all their resources. And it seems to me we have a picture of human life in verses 14 - 16. Hagar and Ishmael started on their journey with bread and a bottle of water. All start in life with certain abilities and resources for which they are indebted to God  health, strength, natural powers and capacities of different kinds. These things supply a limited fund of resources to man. They yield for a time a certain kind of satisfaction, or rather gratification. At first no lack is felt. Draughts of pleasure abound in childhood and youth, but every one is a drain on a reservoir of limited dimensions. The store in the bottle gets less and less. Very often as a mans wealth increases, and he has enlarged means to gratify himself, his pleasure and satisfaction diminish. As life advances, satisfaction recedes from the heart. The bottle gets emptier with every draught, until the last drop is drained, and the sinner left face to face with death. 

    What an end to the pleasures of life! What a mockery earths greatness and pleasures seem when we see them leading to death! Unconverted friend, death, judgment, and eternity are before you, and if this lays hold of you it will make you think differently of everything. Ishmael was brought face to face with death, and he had to find that he could not help himself. He lay helpless under a shrub and his mother left him to die. Ah, the bottle was empty indeed! You will come to this some day. You will have no power to retain the spirit, and those who love you best on earth will not be able to help you. 

    Another thing we may notice. Hagar was a type of the law (Galatians 4), and she could not avert the death of the child. The law cannot save or help a sinner. The priest and Levite in Luke 10  typical of the ceremonial and moral law  could not help the man who was naked, wounded and half-dead. Such a one needs not the claim of law but the gift of grace. He needs the salvation of God. Ishmael in his extremity was shut up to God, and from verse 17 it appears that he cried to God. And God heard the voice of the lad ... and God opened her eyes, and she saw a well of water; and she went, and filled the flask with water, and gave the lad drink. A source of life and blessing provided by God was close at hand, but Hagars eyes had to be opened to see it. There is a well of water today available for all. The Son of God has come into this world and has died that He might become in resurrection the divine Source of life and blessing for man. Though we have forfeited everything by our sin and have justly fallen under death and judgment, divine love has undertaken for us. The Lord Jesus has come into our place as made sin upon the cross, and He has so glorified God as to sin that on the divine side there is no barrier to the blessing of every sinner under heaven. 

    And, further, not only is the way of blessing open for man by the death of Christ, and through faith in His Name, but that way of blessing has been opened in such a manner as to make God known to His poor creatures who have been estranged from Him by sin. His holy hatred of sin has been made known, His righteousness manifested in dealing with it, His love, grace and boundless mercy toward man have been expressed in the gift of His only-begotten Son, and His power set forth in raising up the Lord Jesus from the dead when all had been accomplished. There is not a single attribute of God that has not been vindicated at the cross, and His blessed nature of holy love has fully expressed itself. 

    Now the glory of the gospel is that all this is set forth therein so that God may be known by men as a Saviour God. We are under death, but God comes to us there by sending His Son to die, so that we might enter into life by being brought to know Him. The water of life which God is giving freely to every one that thirsts is the knowledge of Himself. There was but one way in which God could make Himself known to men, and that was by the gift and death of His Son. The Son of God is the well of water, and whosoever will may believe on Him and take the water of life freely. Alas! to multitudes in christian England these are mere commonplaces of Bible teaching! They see nothing wonderful, blessed and worthy of God in it. It produces no exercise  in some cases hardly occupies a passing thought. Alas for such! They are, indeed, utterly dead towards God. 

    In Genesis 22 God requires Abraham to offer up Isaac for a burnt-offering. The burnt-offering was an offering which went up altogether as a sweet-smelling savour to God, and it was for the acceptance of the offerer. It sets forth the ground on which God sets His called and chosen saints before Him for His own glory, and for the gratification of His own heart. But before we consider the burnt-offering it may be as well to look briefly at the sin-offering, for if we do not know the efficacy of the latter we shall hardly be prepared to enter into the blessedness of the former. Read Leviticus 4: 1 - 12. 

    The first thing I call your attention to is that the offerer identified himself with the victim by laying his hand upon its head. It was as much as to say, This bullock dies for me. Have you ever thus identified yourself by faith with the death of Christ? Of course it is impossible to do so until you see how He has in grace identified Himself with you by coming under that to which you were liable by reason of sin. I should like you to think of three things: your position, your practice and your prospect. 

    The fall brought about an immense change in mans position. Before any judgment was executed, or one word had been said by God about what had happened, Adam and Eve hid themselves behind the trees of the garden. God had to ask the question, Where art thou? Sin had put distance between God and man, and this distance remains. Every unconverted man is far off from God; he dwells in a far country of alienation from God. 

    Then our practice was consistent with our position. As sinners alienated from God we walked in trespasses and sins, according to the age of this world, according to the ruler of the authority of the air, the spirit who now works in the sons of disobedience: among whom we also all once had our conversation in the lusts of our flesh, doing what the flesh and the thoughts willed to do, and were children, by nature, of wrath, even as the rest (Ephesians 2: 1 - 3). 

    Occupying such a position and characterised by such a practice, what could be our prospect? It is declared in the words, Dust thou art; and unto dust shalt thou return (Genesis 3: 19). The wages of sin is death (Romans 6: 23). All our greatness and pleasure ends in death, after which there is the judgment of God upon us for the deeds done in the body, when we shall be judged according to our works (Revelation 20: 13). 

    Now let us see how perfectly the Lord Jesus has identified Himself with us in wondrous grace and love. I trust it is clear to every one of us that the Lord Jesus knew no sin. From the manger to the cross He was ever an object of deepest delight to the heart of God. His position was a perfect contrast to that of the sons of Adam. But the bullock of the sin-offering had to go forth without the camp (Leviticus 4: 12). It had to go into a position which denoted the distance at which man was from God by sin. Wherefore also Jesus, that he might sanctify the people by his own blood, suffered without the gate (Hebrews 13: 12). The literal position without the gate was a type of the far-off place in which He became the Forsaken One for us, and had to cry as the Sin-bearer, My God, my God, why hast thou forsaken me? 

    Then not only had sin put distance between us and God, but our sins justly rendered us liable to His holy judgment. The fire by which the bullock of the sin-offering was consumed prefigured this. The Lord Jesus has endured that holy judgment for us, bearing our sins in His own body on the tree, and suffering for them, the Just for the unjust, that He might bring us to God. If our history as children of Adam must close in death, how blessed to know that the Son of God has come into death for us, that in the place of our condemnation we might find not only divine love and grace in our favour, but divine righteousness also. 

    The blood is the witness of all this (Leviticus 4: 6, 7). It bears witness on Gods side of the vindication of all His attributes, and to us of complete purgation of sins so that we are in conscience perfected for ever. We have redemption through his blood, the forgiveness of offences. We are perfectly cleared of everything that was against us before God; every accusation is silenced, every charge met, every sin gone. Such is the divine clearance of the believer. 

    But in connection with the burnt-offering we come to superlative grace (read Leviticus 1: 1 - 9). It was an offering by fire to Jehovah of a sweet odour. It sets forth Christ as the One who has delivered himself up for us, an offering and sacrifice to God for a sweet-smelling savour (Ephesians 5: 2). Not only has Christ taken up our liabilities as sinners, but He has taken up the whole question of sin for the glory of God. Sin has been visited with holy judgment, but this has come to pass in the sacrifice of One who brought all the excellence and moral glory of His own Person into the place of that judgment. The greatness of His Person enabled Him to bear and exhaust that infinite judgment, but who can measure the perfect love, the absolute devotedness to God, the holy and unswerving obedience, the deep perfection of every motive of His heart under Gods eye in that matchless offering of Himself? All this has gone up as a sweet-smelling savour to God. The glory of God is secured, but at the same time His heart has been gratified in an infinite way. 

    Notice, too, that the burnt-offering was an offering for acceptance. Leviticus 1: 3 should read, he shall present it for his acceptance, and verse 4 says, it shall be accepted for him. The difference between the sin-offering and the burnt- offering is plainly indicated by the terms used in connection with each. In connection with the sin-offering we read, and it shall be forgiven him (Leviticus 4:26; Leviticus 4:31; Leviticus 4:35), but in connection with the burnt-offering, it shall be accepted for him. One is an offering for clearance and the other for acceptance. 

    If all the preciousness and sweet savour of Christ as brought out in the place of atonement are the ground of our acceptance, how infinite is that acceptance! God makes His called and chosen saints to be accepted in the Beloved (Ephesians 1: 6), to the praise of the glory of his grace. It is for the satisfaction of His own heart that God the Father is pleased to set His saints thus before Him in sonship. It is according to the good pleasure of his will that He will fill His house with a glorious company of many sons. Thus on the ground of the burnt-offering God will gratify His own nature in having us in righteousness, joy and holy love before His face, conformed to the image of his Son, so that he should be the firstborn among many brethren (Romans 8: 29). 

    Turning now to Genesis 24 we come to a type of what the assembly is for Christ. Man gets the water of life, the Father gets many sons and Christ gets the church. The result of the servants mission was that Isaac took Rebecca, and she became his wife; and he loved her. And Isaac was comforted after the death of his mother (verse 67). Israel, having rejected Christ, does not minister to His satisfaction. So far as the comfort and joy of Christ are concerned Israel is dead. And now in the time of His rejection by Israel He receives the church and she becomes the satisfaction of His heart according to the Fathers purpose. 

    I cannot now enter into this, but I should like the youngest believer here to be impressed by the thought of what the assembly is to Christ. We have been separated from the world by Gods grace and by His work in our souls, that we might come into a circle where the love of Christ is known. Gods purpose in saving us was that we might be in the company of whom it is said, Christ also loved the assembly, and has delivered himself up for it, in order that he might sanctify it, purifying it by the washing of water by the word, that he might present the assembly to himself glorious, having no spot, or wrinkle, or any of such things; but that it might be holy and blameless (Ephesians 5: 25 - 27). 

    Christ has received the assembly for His own satisfaction and joy. He loves the assembly and has given Himself for it that He might have it altogether for Himself. And now His love is active towards it that He may have it in entire moral suitability to Himself. Everything that is of the world and of the flesh  everything that is not morally glorious  must be removed so that He may rest in His love. If the thought takes hold of our hearts that we are to be for the satisfaction of Christ it will put us on an entirely new line and give us a new estimate of everything. We shall be prepared to yield ourselves, if I may so say, to the activities of His sanctifying love so that everything about us which has not been wrought in us by God may be set aside. We shall not be reluctant to let the things of earth go if we understand that their going sets us more free to know the love of Christ. I venture to think that Rebecca thought more of the person she was going to than of the things she had to leave behind in order to reach him. As the love of Christ holds us, we are ready to leave without regret the things which once were necessary to us. And as we leave things here, we prove that there is infinite compensation in the love of Christ. 

    May God give every one of us to know that we are saved so that we may be of the assembly! That assembly for which Christ gave Himself, and which He sanctifies, that He may present it to Himself for the satisfaction of His own love! 
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    GENESIS 21 (CHM 1)

    Genesis 21

    And the Lord visited Sarah, as he had said, and the Lord did unto Sarah as he had spoken. Here we have accomplished promise - the blessed fruit of patient waiting upon God. None ever waited in vain. The soul, that takes hold of Gods promise by faith, has gotten a stable reality which will never fail him. Thus was it with Abraham; thus was it with all the faithful from age to age; and thus will it be with all those, who are enabled, in any measure, to trust in the living God. Oh! it is a wonderful blessing to have God Himself as our portion and resting-place, amid the unsatisfying shadows of this scene through which we are passing; to have our anchor cast within the veil; to have the word and oath of God, the two immutable things, to lean upon, for the comfort and tranquility of our souls. 

    When Gods promise stood before the soul of Abraham, as an accomplished fact, he might well have learnt the futility of his own effort to reach that accomplishment. Ishmael was of no use, whatever, so far as Gods promise was concerned. He might, and did, afford something for natures affections to entwine themselves around, thus furnishing a more difficult task for Abraham to perform afterwards; but he was in no wise conducive to the development of the purpose of God, or to the establishment of Abrahams faith - quite the reverse. Nature can never do ought for God. The Lord must visit and the Lord must do, and faith must wait, and nature must be still; yea, must be entirely set aside as a dead, worthless thing, and then the divine glory can shine out, and faith find in that outshining all its rich and sweet reward. Sarah conceived and bare Abraham a son in his old age, at the set time of which God had spoken to him. There is such a thing as Gods set time, His due season, and for this the faithful must be content to wait. The time may seem long, and hope deferred may make the heart sick; but the spiritual mind will ever find its relief in the assurance, that all is for the ultimate display of Gods glory. For the vision is for an appointed time, but at the end it shall speak, and not lie; though it tarry, wait for it; because it will surely come, it will not tarry... but the just shall live by his faith. (Habakkuk 2:3,4) This wondrous faith! It brings into our present all the power of Gods future, and feeds upon Gods promise as a present reality. By its power the soul is kept hanging upon God, when every outward thing seems to be against it; and, at the set time, the mouth is filled with laughter. Abraham was an hundred years old when his son Isaac was born unto him. Thus nature had nothing to glory in. Mans extremity was Gods opportunity; and Sarah said, God hath made me to laugh. All is triumph when God is allowed to show Himself. 

    Now while the birth of Isaac filled Sarahs mouth with laughter, it introduced an entirely new element into Abrahams house. The son of the free-woman very speedily developed the true character of the son of the bond-woman. Indeed, Isaac proved, in principle, to be to the household of Abraham, what the implantation of the new nature is in the soul of a sinner. It was not Ishmael changed, but it was Isaac born. The son of the bond-woman could never be anything else but that. He might become a great nation, he might dwell in the wilderness, and become an archer, he might become the father of twelve princes, but he was the son of the bond-woman all the while. On the contrary, no matter how weak and despised Isaac might be, he was the son of the free-woman. His position and character, his standing and prospects, were all from the Lord. That which is born of the flesh is flesh; and that which is born of the Spirit is spirit. 

    Regeneration is not a change of the old nature, but the introduction of a new; it is the implantation of the nature or life of the Second Adam, by the operation of the Holy Ghost, founded upon the accomplished redemption of Christ, and in full keeping with the sovereign will or counsel of God. The moment a sinner believes in his heart, and confesses with his mouth, the Lord Jesus, he becomes the possessor of a new life, and that life is Christ. He is born of God, is a child of God, is a son of the free-woman (see Romans 10: 9; Colossians 3: 4; 1 John 3: 1, 2; Galatians 3: 26; Galatians 4: 31). 

    Nor does the introduction of this new nature alter, in the slightest degree, the true, essential character of the old. This latter continues what it was, and is made, in no respect, better; yea, rather, there is the full display of its evil character in opposition to the new element. The flesh lusteth against the Spirit, and the Spirit against the flesh; and these are contrary the one to the other. There they are in all their distinctness, and the one is only thrown into relief by the other. 

    I believe this doctrine of the two natures in the believer is not generally understood; and yet, so long as there is ignorance of it, the mind must be utterly at sea, in reference to the true standing and privileges of the child of God. Some there are, who think that regeneration is a certain change which the old nature undergoes; and, moreover, that this change is gradual in its operation, until, at length, the whole man becomes transformed. That this idea is unsound, can be proved by various quotations from the New Testament. For example, the carnal mind is enmity against God. How can that, which is thus spoken of, ever undergo any improvement? The apostle goes on to say, it is not subject to the law of God, neither indeed can be. If it cannot be subject to the law of God, how can it be improved How can it undergo any change? Again, that which is born of the flesh is flesh. Do what you Will with flesh, and it is flesh all the while. As Solomon says, Though thou shouldest bray a fool in a mortar, among wheat with a pestle, yet will not his foolishness depart from him. (Proverbs 27: 22) There is no use in seeking to make foolishness wise: you must introduce heavenly wisdom into the heart that has been heretofore only governed by folly. Again, ye have put off the old man. (Colossians 3: 9) He does not say, Ye have improved, or are seeking to improve, the old man; but, Ye have put it off. This gives us a totally different idea. There is a very great difference between seeking to mend an old garment, and casting it aside altogether, and putting on a new one. This is the ides of the last-quoted passage. It is a putting off the old, and a putting on of the new. Nothing can be more distinct or simple. 

    Passages might easily be multiplied to prove the unsoundness; of the theory, with respect to the gradual improvement of the old nature - to prove that the old nature is dead in sins, and utterly unrenewable and unimproveable; and, moreover, that the only thing we can do with it is, to keep it under our feet in the power of that new life, which we have in union with our risen Head in the heavens. 

    The birth of Isaac did not improve Ishmael, but only brought out his real opposition to the child of promise. He might have gone on very quietly and orderly till Isaac made his appearance; but then he showed what he was, by persecuting and mocking at the child of resurrection. What then was the remedy? To make Ishmael better? By no means; but, cast out this bondwomen and her son; for the son of this bond-woman shall not be heir with my son, even with Isaac. (8-10) Here was the only remedy. That which is crooked cannot be made straight; therefore you have only to get rid of the crooked thing altogether, and occupy yourself with that which is divinely straight. It is labour lost to seek to make a crooked thing straight. Hence all efforts after the improvement of nature, are utterly futile, so far as God is concerned. It may be all very well for men to cultivate and improve that which is of use to themselves; but God has given his children something infinitely better to do, even to cultivate that which is His own creation, the fruits of which, while they, in no wise, serve to exalt nature, are entirely to His praise and glory. 

    Now the error into which the Galatian churches fell, was the introduction of that which addressed itself to nature. Except ye be circumcised after the manner of Moses, ye cannot be saved. Here salvation was made to depend upon something that man could be, or man could do, or man could keep. This was upsetting the whole glorious fabric of redemption, which, as the believer knows, rests exclusively upon what Christ is, and what He has done. To make salvation dependent, in the most remote manner, upon anything in, or done by, man, is to set it entirely aside. In other words, Ishmael must be entirely cast out, and all Abrahams hopes be made to depend upon what God had done, and given, in the person of Isaac. This, it is needless to say, leaves man nothing to glory in. If present or future blessedness were made to depend upon even a divine change wrought in nature, flesh might glory. Though my nature were improved, it would be something of me, and thus God would not have all the glory. But when I am introduced into a new creation, I find it is all of God, designed, matured, developed by Himself alone. God is the actor, and I am a worshipper; He is the blesser, and I am the blessed; He is the better, and I am the less; (Hebrews 7: 7) He is the giver, and I am the receiver. This is what makes Christianity what it is; and, moreover, distinguishes it from every system of human religion under the sun, whether it be Romanian, Puseyism, or any other ism whatsoever. Human religion gives the creature a place more or less; it keeps the bond-woman and her son in the house; it gives man something to glory in. On the contrary, Christianity excludes the creature from all interference in the work of salvation; casts out the bond-woman and her son, and gives all the glory to Him, to whom alone it is due. 

    But let us inquire who this bond-woman and her son really are, and what they shadow forth. Galatians 4 furnishes ample teaching as to these two points. In a word, then, the bond-woman represents the covenant of the law; and her son represents all, who are of works of law, or on that principle (ex ergon nomou). This is very plain. The bond-woman only genders to bondage, and can never bring forth a free man. How can she? The law never could give liberty, for so long as a man was alive it ruled him. (Romans 7: 1) I can never be free so long as I am under the dominion of any one. But while I live, the law rules me; and nothing but death can give me deliverance from its dominion. This is the blessed doctrine of Romans 7. Wherefore, my brethren, ye also are become dead to the law by the body of Christ, that you should be married to another, even to him that is raised from the dead, that we should bring forth fruit unto God. This is freedom; for, If the Son shall make you free, ye shall be free indeed. (John 8:36) So, then, brethren, we are not children of the bond-woman, but of the free (Galatians 4: 31). 

    Now, it is in the power of this freedom that we are enabled to obey the command, cast out this bondwoman and her son. If I am not consciously free, I shall be seeking to attain liberty in the strangest way possible, even by keeping the bond-woman in the house: in other words, I shall be seeking to get life by keeping the law; I shall be establishing my own righteousness. No doubt, it will involve a struggle to cast out this element of bondage, for legalism is natural to our hearts. The thing was very grievous in Abrahams sight, because of his son. Still, however grievous it may be, it is according to the divine mind that we should abidingly stand fast in the liberty wherewith Christ hat made us free, and not be entangled again with the yoke of bondage. (Galatians 5: 1) May we, beloved reader, so fully and experimentally enter into the blessedness of Gods provision for us in Christ, that we may be done with all thoughts about the flesh, and all that it can be, do, or produce. There is a fullness in Christ which renders all appeal to nature utterly superfluous and vain. 
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    THE MAN OF FAITH  HIS ECLIPSE BY THE SEED OF PROMISE (FER 1)

    Genesis 21: 1 - 13; Galatians 4: 21 - 31, and 5: 1

    We were dwelling last time on a most important point in the history of Abraham, viz., that God formed a special link, as it were, with him by the name of Almighty, and by this name he was to know God. And, further, that God gave to Abram a change of name, which signified that which God was pleased to set forth in Abraham, and this was that he was the father of a multitude of nations. A third point was that God gave to Abraham the covenant of circumcision, which signified that he was in the world, apart from the flesh, for God. Before I pass on to the passage I have now read, let me say that Abraham is the typical man of faith, that is the feature specially characteristic of him. He is called the father of the faithful, the father of all them that believe, Jew or Gentile; and it is in that sense that he has become morally the father of a multitude of nations. I think, too, that he is typical of the heavenly man down here; not perhaps exactly of Christ, but he represents a man walking in the light of God; that is the peculiar testimony of Abraham all through his course. Of course we do not see very much of him in scripture; there are long gaps in his history, one of thirteen years, in which we get no account of him, but when he does come before us we see a man evidently not in the darkness of the world. The world was in terrible darkness in those days, the darkness of departure from God and of idolatry; but it is evident enough that Abraham was in the light of God, for he was a man of faith. Faith means light in the soul from God; faith is the gift of God, and if God gives a man faith it means that God gives him light from Himself. Light comes in to man by faith; and faith means practically that a man, instead of being in the darkness of nature, is in the light of God. And that is what peculiarly marked Abraham at the various points at which he is brought before us  when he parted from Lot, and told Lot to choose where he would go, he acted as a man that had light from God. So, too, when he believed God, and God counted it to him for righteousness, it meant that he had light from God. I think people misunderstand faith; they think that faith is that a man simply acts disregardful of consequences. I quite admit that a man of faith does not count the consequences of what he does; but I think that there is no real faith where there is no light; believing is the principle in mans heart that appropriates the light that God gives and hence light and faith go together. 

    Now this connection comes out peculiarly in the chapters coming between the 17th and the 20th. In chapter 18 we find that God conferred upon Abraham a great favour. There was there a man of faith, a man prepared for more light, and when the light came he welcomed it; he appreciated light, and God gave him light. And it is so with us, if you want light you get it; if people do not want light they do not get it. Abraham was a man of single eye, and God gave him light, and it was in this way that He revealed to him what he was about to do in regard of Sodom, where Lot was. And having received the light, he begins to plead with God for the sparing of Sodom, and has a promise that if God found only ten righteous men there He would not destroy the city. In result there were not ten righteous men found there, and the only righteous man that was found there God brought out of the overthrow. The chapter brings before us a man who had light from God, and who acted on the light he had. And if God makes known His mind, that which He makes known becomes the subject of communion with Himself. This is always the case; the reception of light from God increases the area, so to speak, of intercourse with God. Thus it was with Abraham: he could and did venture to talk to God freely in regard of Sodom and the sparing of the city. The chapter reveals to us the confidence which God had in Abraham. It is most wonderful to see God reposing confidence in a man. God has pleasure in our confidence, but He has pleasure, too, in giving His confidence to His people. God gave His confidence to Abraham, and that unreservedly. 

    But another point comes out in chapter 19, viz., that if God reposes His confidence in a man that man must be transparent. You see there had been a subterfuge on the part of Abraham in regard to his wife, he had kept concealed from the king of the Philistines the relation in which he stood to her; and before God fulfils His promise that reserve has to be brought to light, for if a man has the confidence of God there must be nothing hid, there must not be the leaven and reserve of human prudence. 

    One word before I pass on to chapter 21. You will find that another man comes prominently before us in this history, and that is Lot. His history is a sad one; he began in an idolatrous country, he afterwards dwelt in a tent, he sat in the gate of a city, and he finished up in a cave  that was the history of Lot. On the other hand, the life of Abraham, after God called him out, was marked by two things, a tent and an altar. He held to the true pilgrim character, a stranger and pilgrim upon earth, but where he went he had an altar. Lot was a godly man, but do you suppose that he ever had an altar in Sodom; do you think Sodom was the place for an altar to be tolerated? He dwelt in the gate of the city, was a conspicuous man, a judge there, and he had to end his life in a cave, with disgraceful consequences, which resulted in trouble to Israel all through their history. 

    I only just make these remarks to show the connection of what will come before us now with what has preceded. We have done now, in a certain sense, with Abraham, and come to the accomplishment of Gods promise, to the introduction of the promised seed, which evidently is much more important in the ways of God than even the history of Abraham. Everything was bound up in the promised seed; and in this chapter God fulfils His promise, the promised seed is born, and I will dwell a little on the consequences of the introduction of the promised seed, for they are significant. And the Lord visited Sarah as he had said, and the Lord did unto Sarah as he had spoken. For Sarah conceived and bare Abraham a son in his old age, at the set time of which God had spoken to him. And Abraham called the name of his son that was born unto him, whom Sarah bare to him, Isaac. And Abraham circumcised his son Isaac, being eight days old, as God had commanded him; and Abraham was an hundred years old when his son Isaac was born unto him. And Sarah said, God hath made me to laugh, so that all that hear will laugh with me. And she said, Who would have said unto Abraham, that Sarah should have given children suck? for I have born him a son in his old age. 

    Now the special promise was of the birth of a son, in whom the promises of God were to be fulfilled; and when Ishmael was born, Abraham probably thought that he had got the son, just as when Cain was born, Eve thought she had got the man from the Lord. But Abraham made a mistake, 

    and the birth of Ishmael simply brought confusion into his house; just as Cain brought sorrow and confusion into Adams house, for he killed his brother. Ishmael did not bring in peace, nor what was of God. Hagar despised Sarah. But now the true seed is born. God, after keeping Abraham waiting, for good reason, for fourteen years at least, now fulfils His promise, and the child is called after the name that God had given to him. I do not know that God gave any name to Ishmael; but in chapter 17 you find that God had given Isaac a name, and a name in scripture indicates that which is set forth in that person, and hence a name carried with it a certain significance. The meaning of Isaac is laughter. The idea, I suppose, is that he was to bring in unexpected gladness, no doubt because he is typical of the true seed of Abraham  Christ. The name was not of Abrahams devising. 

    Another point is that Abraham circumcised his son Isaac, being eight days old, as God commanded him. That brings out this important point, that Isaac was set apart to God from the outset. Probably he was the first child that was ever circumcised at eight days old. Abraham was circumcised when he was ninety-nine years old, Ishmael when he was thirteen years old, Isaac when he was eight days old: signifying, I think, that just as Isaac had a name which was appointed him of God, so from the outset, from eight days old, he was set apart by circumcision for God, and is a type of the true seed of promise. 

    It is very beautiful to see that Sarah was the first to realise the significance of Isaacs name; God hath made me to laugh, she partook in anticipation of the gladness which was to be set forth in Isaac. It means this in principle, that she derived from Isaac and not Isaac from her. In natural things a clever man born into this world is almost un-varyingly the offspring of a mother of parts. But Isaac, as I said, did not derive from his mother, but she from him. The Lord Himself gained nothing morally from His mother, but she gained everything from Him, as Sarah gained in that sense from Isaac. 

    Now we come to the effect of the introduction of Isaac. And the child grew, and was weaned; and Abraham made a great feast the same day that Isaac was weaned. And Sarah saw the son of Hagar the Egyptian, which she had born unto Abraham, mocking. Wherefore she said unto Abraham, Cast out this bondwoman and her son; for the son of this bondwoman shall not be heir with my son, even with Isaac. And the thing was very grievous in Abrahams sight because of his son. It is evident that in the mind of Abraham the weaning was a great thing, it was then that Isaac was delivered from dependence on the natural supply, and from that time he stands out in his own existence and distinctness. The effect of the introduction of the child of promise was that it brought trouble for the moment into the house. Isaac was not the cause of the trouble, but what Abraham had tolerated, the Egyptian maidservant and her son, were the cause of the trouble. I think very often that when trouble comes people put it on the wrong shoulders, just as they might have said here that the cause of the trouble was the birth of Isaac, but it was not so. 

    Then, again, Sarah is more instinctively right than Abraham. He is greatly attached to his son Ishmael, and the strong natural link to a certain extent blinded Abraham. Men are blinded in that way sometimes by natural affection, as Isaac was blinded afterwards by affection for Esau, and would have blessed him because he was his firstborn, and that he ate of his venison. But Sarah insists upon the bondwoman and her son being cast out, because the child of promise had come, and the child of the bondwoman could have no part with the son of the free woman. 

    Now, in the application of this, we see that there is nothing at all in common between Christ and the flesh. It is a most solemn lesson to learn, however you reach it, that though flesh may be of the most estimable character it has no natural appreciation of Christ. Christ came into the world, and the flesh was tested by His presence; but what came out was that the flesh had no kind of appreciation of Him  a terrible thing, but only too true. And I think I can understand it, because Christ necessarily brings in the light of God, and the flesh does not want the light of God. His ministry down here upon earth was all light from God, the pleasure of God prospered in His hand; whatever He did or said was an expression of the pleasure of God, the light of God coming in. He was not a man acting in his own intelligence or independently, but everything was the effulgence of divine light. If He touched a leper, it was the pleasure of God that the leper should be cleansed; if He raised the dead, it was equally the pleasure of God. We read that He was anointed with the Holy Ghost and with power, the fulness of the Godhead dwelt in Him, He went about doing good, and healing all that were oppressed of the devil, for God was with him. He was anointed at the outset of His ministry with the Holy Ghost, in order that He might set forth here upon earth the pleasure of God in regard to man. This was grace; it was of the pleasure of God to relieve man from the pressure that sin had brought upon him. And what was the effect of this presentation? It made manifest that man did not care for Christ. Israel loathed the light bread. Man would have the world as it is, with all the ills that are in it, rather than have in it the light of God. And that is still true. Do you think that the cultivated and refined want the light of God? But, after all, it was impossible that Christ could be here to support man as he is, for, by reason of what He is, Christ must bring in the light of God, and so expose man. Wherever He was, there was a halo, so to speak, of moral glory, an effulgence of God; but men do not want that light; the best of men after the flesh, the most refined, the most advanced, want the light of God the least; they do not care for Christ, they believe in man, and if they believe in man they do not believe in God. If man were not fallen, he would not have to believe in God at all; Adam did not need to believe in God; and if man were not fallen, the link that originally existed between the Creator and man would remain, and there would be no necessity for faith. All would be of sight. The very fact of faith being here is evidence that man is fallen. But, alas! men, as I said, do not believe in God, but in man. This is very marked in the present day; man has great confidence in himself and in his powers, which do go very far, for God has given to him great ability, and powers of investigation, collation, invention, and the like; and man uses these for himself and is proud of them, but does not care for the light of God. The light of God is not pleasure nor gladness to him. But to a man who is conscious of the pressure of things down here, of sin, and death, and Satans power, with judgment to come in view, what greater gladness can there be than to have the light of Gods grace brought to him? All of us feel that when sickness and the fear of death and the thought of eternity come upon a man, that which alone can give him joy and gladness is the light of Gods grace; and that is what Christ has brought. He shed the light of God on every step of His pathway down here. But the flesh does not care for that, it is not going to be set aside for Christ if it can help it. And so at every step of His pathway the Lord had to meet antagonism and self-assertion on the part of man; men did not want the light that He brought, and did everything they could to discredit what He did and said. 

    It is a great point to apprehend that there is nothing in common between Christ and the flesh; and, practically, that means that every bit of the flesh has to go, not this bit or that bit, but the whole. There are two great principles in the operation of God which go together, the one being consequent on the other; one is Christ crucified, and the other is the gift of the Spirit. In John 3 the Son of man must be lifted up; and in John 4 Christ gives to the one that asks the well of water that springs up in him to eternal life. In other parts of the New Testament you will find the same sequence; for instance, in chapter 1 of 1 Corinthians, we have Christ crucified, in chapter 2 the spiritual man, the flesh judicially and completely set aside, it is possible that you may fail to carry this out in practice, but I want you to accept it as a truth, that there is nothing in common between Isaac and Ishmael, and if Isaac comes in Ishmael must go out; if Christ comes in, the legal man must be set aside, every bit of him. He that is after the flesh persecutes him that is after the Spirit; Christ was after the Spirit, was full of the Spirit, and was persecuted by man, who was after the flesh. That was the history of Christ down here, and the principle remains good to this day; the flesh will not tolerate the Spirit, and, on the other hand, the Spirit will not tolerate the flesh, there is no compromise. God, in His grace, saves my person, but has condemned my state; He does not save one single bit that is of me morally, the flesh has to go completely. 

    One word as to the application of this to Israel. When the child of promise came in, Ishmael had to go out with his mother. And when the true Isaac, the Christ, had come in, what came to pass then in result in the history of Israel? Jerusalem below had to go, and her children. That is what we are taught in the Epistle to the Galatians; Jerusalem and her children were in bondage, and they had to be cast out because the seed of promise had come in. The fact is that they first put Christ out, but they themselves had to go out  that was the divine way. Men are short-sighted; they think that they have carried their point, but they only pave the way for their own overthrow. So it was with the Jew. On the other hand, though for the moment outside the camp in the place of reproach, Christ has gone to the right hand of God; and when He comes again the man after the flesh will not be tolerated, nor the legal system. Jerusalem represents the legal system; and there was the progeny of Jerusalem, those who were educated in that school after the law, and they have to be cast out with the system, because the child of promise has come in. 

    Now, the apostle says to the Galatians, We, brethren, as Isaac was, are the children of promise. Christ was the true promised seed; and, as partakers of the Spirit of Christ, we are children of promise. But, then, if we are the children of promise we are not in bondage, we are children of Jerusalem above, and Jerusalem above is free. It is not the divine thought about saints that they should be in bondage. If we apprehend Christ as the true expression of Gods purpose in regard to us, it is sure that the flesh will have completely to be repudiated. Many a Christian tolerates the flesh in measure, but it is because he has never entered into the revelation of Gods purpose about him, in Christ. I think it is exceedingly possible to enjoy the grace and light of God to a certain point in its application to us as men down here, and yet after all, to a very large extent, allow the flesh. But, on the other hand, if God has given to us any light of His purpose in Christ concerning us, and that is what God has done, then we see that flesh has no part in that purpose. If we apprehend our priestly place, as sons of God, and thus companions of Christ, and the truth of the assembly, and realise what it is to have boldness to enter into the holiest, we have to give up all that is of the flesh, and then it is that we have put off the body of the flesh by the circumcision of Christ. We realise that we are buried with him in baptism, there is no more of the flesh tolerated. We are continually hindered and baffled by the flesh; but all has to go in the light of the divine purpose concerning us, and that is what I should call the introduction of the child of promise. 

    There are two sides to the gospel; there is the side connected with the grace of God, and there is the side connected with the love of God. There is the grace of God which brings salvation to all men, as in Titus 2, and I do not doubt but that many a Christian follows that line; but there is not a word in the passage about the purpose of God as to man. It is the grace of God which brings salvation to all men hath appeared, and it has its teaching in those who appreciate that grace, and the teaching is that we should live soberly, righteously, and piously in this present age, looking for that blessed hope and the appearing of the glory. But there is another line of things that God has revealed in Christ, viz., the counsel of His love, which is that we should be before Him as children according to His nature; and that is what comes to light in the child of promise. And if you apprehend the true Isaac, and the light of divine purpose in Him, then you learn that God has chosen us in him before the foundation of the world, that we should be holy and without blame before him in love, having predestinated us to sonship through Jesus Christ to himself, according to the good pleasure of his will. 

    Now, if the child of promise in that sense, and what is revealed in Him, should take possession of your heart, the practical effect will be that the flesh will not be tolerated, for it is nothing but a hindrance. The flesh will be continually clinging to this thing and to that thing down here, like certain creatures which cling so tenaciously to a rock that it is most difficult to remove them. The flesh clings as tenaciously as ever it can to the world and to what is seen; and that baffles and hinders many a Christian, so that he enters to a very small extent into the light of Gods purpose about him. If it please God to give you the light of His counsel in the child of promise  and all the counsel of God is revealed in the child of promise, the true Isaac  then you will realise that Jerusalem above is free, which is our mother  we are all the children of promise; and then the flesh, Ishmael, is cast out, and we stand fast in the liberty wherewith Christ has made us free, and are not entangled again with a yoke of bondage. That is the path marked out for the Christian who gets the light of Gods purpose in Christ. 

    Many Christians are, alas! in bondage; and there are two reasons for this. The first is that they have but a very poor apprehension of the counsel of Gods love; and the other hangs upon this, that they tolerate to a large extent the flesh, and what they tolerate becomes their scourge; they find the flesh continually clinging to something natural; they perhaps give too much place to objects of natural affection, and that may hinder the soul and keep it in bondage. The contrast to this comes out here in type; Isaac is weaned, he is separated from the natural, and then it is that the counsel of God is revealed in him. And so, too, all Gods counsel in regard of us is revealed in Christ apart from the flesh; and God has given us the power by which that counsel can be effectuated in us, the well of water which springs up in us to eternal life, and as the well of water springs up, the rule of the flesh is refused. 

    God has thus given to the believer a power that is superior to the flesh. You cannot get rid of the flesh by any effort of your own. If a man were to shut himself up in a monastery all his life, he could not get away from the flesh, nor really from the world. In a babe there is no image of the world yet formed; the principle of will is there, and as the child grows up and comes to years, the image of the world is formed in the heart, and it can never get rid of it. If a man shuts himself up from the world, he has got the image of the world in his heart, and can no more get free from it than from the flesh. No power can free you, nor anyone, from the flesh except the Spirit of God. He is the well of water in the believer that springs up unto eternal life. You are entitled to be free from the flesh, for God has condemned not only sin, but sin in the flesh, in order that He might impart the Spirit. And the practical benefit that you will gain will be a full entrance by the Spirit of God into Gods purpose concerning you, and you will not get it otherwise. 

    It is wonderful to have these things set forth in type hundreds of years before the actual things came to pass. And it is to my mind exceedingly beautiful to pass away from Abraham, who is no longer prominent, to the child of promise; Abraham, as I said before, represents to us the man of faith, the man who walked here in divine light; and Isaac the true child of promise, and that is Christ. 

    One word more, have you real enjoyment with God? I think people sometimes mistake light for enjoyment. Many persons read, for instance, Romans 5, and mistake the light of the chapter for the enjoyment of what is presented. What you need for enjoyment is state; to be brought into liberty in the power of the Spirit, as the apostle says in Romans 8, The law of the Spirit of life in Christ Jesus hath made me free from the law of sin and death. I think it is of importance to distinguish between the two things. Ministry may help you as to light, but it cannot give you enjoyment. In the Epistle to the Ephesians the apostle can enlighten, but he cannot give people state; when it is a question of state he has to pray about them. He gives them a great deal of light in chapter 1 as to the gospel, and in chapter 3 as to the mystery; and when he has enlightened them to his utmost he sets to work to pray for them (that is as to their state), that God will give them the Spirit of wisdom and revelation in the knowledge of Himself, that they may get enjoyment. God might even through me give you a little increase of light, but I cannot give you enjoyment. It is a great thing to get light; you get light first, or else you would have no title; and the Spirit of God gives you the state for enjoyment, liberating you from the flesh. He brings you thus into the enjoyment of all that He has presented to you in Christ. May God grant to you to know it in yourselves. 

  

  
    WHAT IS CHRISTIANITY? (JBS 5)
    

    
    
  
  
    WHAT IS CHRISTIANITY? (JBS 5)

    Genesis 21: 9 - 12; Galatians 4: 28, 31

    The Galatians had received the gospel, and they had also received the Holy Spirit, but had gone back. Ye ran well; who has stopped you? (Galatians 5: 7). Having begun in Spirit, are ye going to be made perfect in flesh? (chapter 3: 3). This is applicable to many in this day. The first thing we have to see tonight is, What is christianity? Many do not apprehend christianity. Christianity is so peculiar, it is not merely having to do with the people of God. In the word we read again and again of the people of God, that is, a people turned by divine power to God. Christianity is that we are in the place where Christ has been rejected. The Saviour is not here. He has been rejected, as Psalm 110 sets forth - Sit at my right hand, etc. I am in the place where the Lord is not. The question may arise, How is it possible that we should be on earth where He is not? We have to do with the man that rejected Christ. There are two things that mark christianity. I am not talking merely of believers, or of saints, but of christianity. First, I am morally apart from the man here; secondly, I am morally apart from the place where he is. I say morally, for I do not own the connection. I belong to the Lord Jesus in another place, and that place is heaven. I did belong to the man here, the man that rejected Christ. I am morally apart from the man, and the place where that man is. The earth is not my home, I am a stranger here; christianity is not merely forgiveness of sins. The way we limit the truth spoils it. Christianity is, Christ is gone to the right hand of God, and He has left His own on the earth where He is not: we are therefore morally apart from the man, and the place where that man is; first we are saved, 

    then justified. In Romans 5 I am clear of all guilt, the question as to my sins settled; but how can I be clear, morally apart from the man here? I need deliverance. I get justification, then deliverance, then liberty. Deliverance is being clear of the thing that did the sin, not merely clear of sin, but clear of the thing that did it. The saints failed, but the very failure led to the writing of the different epistles. The Corinthians did not seek to put aside the old man. The Galatians were trying to mend the old man, to improve the flesh. Having begun in Spirit, are ye going to be made perfect in flesh? (Galatians 3: 3). 

    The illustration is used of a farmer, heavily in debt, and in arrears with his rent. One comes in and pays his debt, settles all for him, but what is to be done with the farm? He is cleared so far, but soon the rent-day will come again, and he will be unable to meet it. What is to be done? Well, if the landlord would come in and say, You are no longer a tenant at all, but a son, it would alter the whole case. He is in a new position now, and as a son has power to act in the new relationship in which he is called. The landlord says he is no longer a tenant at all. He is in a new place altogether. In christianity it is more than forgiveness, I am out of all I was in before, and am in an entirely new order altogether. After justification in Romans 5 comes deliverance in chapter 6. What is deliverance? Deliverance is that all of me, all of the first man, is gone at the cross. I am cleared of all against me, because I believe in Him who died there. Now I am reckoning myself dead indeed unto sin, etc. (Romans 6: 11). In Exodus 15 we get practical deliverance - verse 13, I am cleared of sin, all the sins are gone. Rent and arrears all paid up and settled; but deliverance is that I really accept Christs death. Our old man is crucified with Him (Romans 6), gone in Christs death; and what we have to do is to appropriate that death. How? It is gone there, and it is my privilege to say, I died there. If so, how can I continue in it? The Galatians tried to improve the flesh. Oh, you say, I have a bad temper and I must try to improve it. But that is not reckoning it to be gone in Christs death. Marah sets forth the waters of death. The tree is the cross of Christ, Christs death for me. 

    I am now placed on a new footing altogether. The farmer is no longer a tenant, but a son, and in such a case the farmer would be uncommonly glad to have the new footing, and to be in the new relationship; but we are not like this, we have rather a liking for the old relationship still. Pray about deliverance. 

    Though it may not be laid hold of by all tonight, yet pray about it. The flesh does not like it, it is not good to the flesh. If I am dead I shall not think about it. If I have actually died, I should not mind it; but I am dead with Christ, and I so reckon (Romans 6: 11). I am crucified with Christ, and no longer live, I, but Christ lives in me, Galatians 2: 20. The more you get the liberty, the more you shrink from all that you have been delivered from. That which you are most delivered from, you shrink from the most. You will keep away from it, and be most careful not to stir it up in any way. I am crucified with Christ, and no longer live, I, but Christ lives in me. This is not so much the expulsive power of the new life, but the expulsive power of the new Person. Christ lives in me. The Galatians were trying to put the flesh under law, that they might correct it. The apostle now refers to Isaac and Ishmael (chapter 4). He says in chapter 4: 19, My children, of whom I again travail in birth until Christ shall have been formed in you. Would you rather have Christ formed in you, or improved flesh? This is the question. He is to have the rule over everything in you. Are you willing for this? Not merely a rule of life, or a principle of life, but a Person ruling there in your heart, not myself but another Person. Christ lives in me. When Isaac was weaned (Genesis 21: 8), Abraham was very glad to have him as heir of all his house. He made a great feast the day Isaac was weaned. There was joy in all the house. Christ is the heir. I mean, He is the one who is entitled to everything. Is He to have the right place? It was a festive day the day Isaac was weaned, and not one of the 318 servants in the house but was glad to acknowledge his rights as heir. Can you acknowledge Christ as the One who has the right to rule in your heart? If you do acknowledge Him, you will soon find out what does not acknowledge Him. Out of the 318 servants not one objected, but a child of fourteen years, who had been brought up in the house, and knew all about it - religiously brought up, if you like. It is an awful thing to discover that religious flesh will not have Christ. It is not Romans 8 here. That was flesh not competent to keep the law, but here it is religious flesh, and the religious flesh that hates Christ. If you want to have real enjoyment you must own this. The more religious the flesh is, the less liking it has for Christ, for it reviles Christ. Sarah saw Ishmael mocking and said, Cast out this handmaid and her son, etc., and was quite right in saying it. The flesh does not like it though. This is just where the holiness by faith people are. They are having Christ to improve the flesh. Paul may have had a quick temper. No doubt he had, but he did not get the quick temper made into a good temper, but he got a good one. He could beseech the Corinthians in chapter 10 by the meekness and gentleness of the Christ. The old man was not improved, but he got a new. The coronation day must come. By this I mean that the day will come when I own the right of Christ to rule in my heart. No one has any right to dictate to me or to rule me but Christ alone. He alone rules and has His place there. He lives in me. If we want to understand the greatness of it all we learn that the Christ may dwell in your hearts by faith (Ephesians 3). But here it is He lives in me. When Isaac gets his right place in the house and it is acknowledged, then Ishmael must go out. Abraham did not like it, it is true, and neither do we, but it must be so. It is true we have two natures, but am I to own both? No. One must go out. One must be master. You have only to acknowledge His right, and the moment you do, you must cast out the one that disputes His rights. I am crucified with Christ. The old then is gone in the cross. Far be it from me to boast save in the cross of our Lord Jesus Christ, through whom the world is crucified to me, and I to the world, Galatians 6: 14. I am outside the whole thing now. But someone may say, Ishmael, though cast out of the house, knows the way in perfectly well. He has lived there these fourteen years. If Christ and His rights are acknowledged, then everything else is to be treated as an intruder. He knows the house so well, though, that if you put him out of the door he will come in through the window. Yes, but there is a greater power than Ishmael inside the house now. I must own that there is a greater power in me than the flesh. Stand fast therefore, and be not held again in a yoke of bondage, Galatians 5: 1. Christ must have the house all to Himself. He will not share it with another. If Christ is actually enthroned in my heart, and He has the best place there, then everything is given up to Him. Now keep the intruder out. We never get deliverance unless we own that Christ has the right to be there, and then the intruder must go out (Galatians 5: 17). I know we are subject to an intruder, but here we have the power to keep him out. The flesh lusts against the Spirit, and the Spirit against the flesh: and these things are opposed one to the other, that ye should not do those things which ye desire. The power within us is the greater. We are to walk in the Spirit, and live in the Spirit. The flesh is in us, but it is no friend to you, and the Spirit is the power that brings in Christ. Why should we do wrong? We have a greater power now, and should not do it. Live in the Spirit; and so in chapter 6 we get sowing to the Spirit. If ye sow, ye shall also reap. The fruit of the Spirit is love, joy, peace - these are inside; then longsuffering, etc. (chapter 5: 22). How many there are in these days who know the truth, yet depart from it! The apostle Peter says, Arm yourselves with the same mind. I should be continually bearing about in my body the dying of the Lord Jesus. If actually dead all the trouble would be over, but meanwhile I am bearing about in my body His dying. If Christ has His place in the heart, we shall resent any intrusions. We shall treat all the things that come as intruders; and now we have the greater power within, let us live in the Spirit and walk in the Spirit. 

  

  
    GENESIS CHAPTER 21 (JND 35)
    

    
    
  
  
    GENESIS CHAPTER 21 (JND 35)

    Genesis 21

     1. We have in the ways and faithfulness of Jehovah in promise, His name brought out. 

    Then all the dealings historically are Elohim; Elohim had spoken, not man; Elohim, in mercy, heard the voice of the lad; Elohim could not allow the bondwomans seed to inherit. 

    Note here how we have the origines gentium, no doubt in the family of Shem. The Ishmaelites, as is known, characterise whole countries to this day, but they were allied with Ham, and Egypt; here his mother and wife were Egyptians. Now that Isaac has his true place as sure and only heir, Abraham recognises Jehovah, the God of the full future of purpose, the El o-lam (God everlasting). This helps to the khay-yey o-lam (life everlasting); Daniel 12:2. Only the now incarnate and glorified Christ gives other elements of it. 

    This chapter brings in the heir and that is clear enough; the fleshly heir is cast out, the seed of Hagar, only as Abrahams seed there is earthly blessing. The world recognises Abraham as the one blessed of God, and here we come to earthly and so Jewish title, yet by the manifested seed. 

     33. This was a kind of pledge of the possession of the land, as also the tide he gives Jehovah. He was Jehovah olam 

    for a future day yet hidden, save in promise; Beersheba was literally the bounds of the land. 

     33, 34, is a sort of taking into possession of the land or earth, and the name of God refers to that; He is Jehovah, the El olam, the God of Might for ever, for the yet hidden future. 

    Note this; the conduct of the believer  as under the blessing in the land wherein he is a stranger, not having so much as to set his foot on  and Isaac, not in the same strength of blessing, yields  in principle right and alike, but not exercising the same spiritual energy  not in the same power of blessing. Is it connected with what goes before? 
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    GENESIS 21 AND GENESIS 22 (JT 2)

    Genesis 21; Genesis 22

    Chapter 21 shows us, typically, Christ obtaining His place in the believers heart; and chapter 22 sets forth that it must be Christ as risen. The person who is the occasion of the feast in the former has to go into death (in a figure, at least) in the latter. Chapter 21 is, in a sense, Christs day. We have to bear in mind that these chapters deal with the progress the Christian makes normally; and there is a moment when Christ obtains all the place in our souls. No longer live, I, but Christ liveth in me, Galatians 2:20. 

    Abraham made a great feast the same day that Isaac was weaned Genesis 21:8. This meant that Isaac was now the prominent figure in the house. This refers to a very great day in the believers history, for Christ is now supreme. This excites the opposition of the man born after the flesh  Ishmael. He had been in the house a good while, but the appearance of Christ, and His being recognised in the house, brought out his true character. Abraham was loth to part with him, but he must be cast out. Abrahams house is, so to speak, the sphere of faith: Christ now fills this sphere, and there is no place for Ishmael. In the New Testament we find, even in the apostles, the antitype of Abrahams reluctance to cast out Ishmael: they were slow to give up Jerusalem and her children, notwithstanding that these latter were persecuting Christ. 

    But we have to learn that even Isaac has to go into death. Christianity is on the ground of the resurrection and ascension of Christ. In Christendom generally Christ is thought of only as He was here in the flesh; there is scarcely any conception of resurrection, and hence Christianity, as a system of things altogether outside the man after the flesh and the world, is but little known. 

    This emphasises the importance of chapter 22. Abraham is tested by God; he is still the man of faith and Isaac is the only son  must he go into death? Faith surrenders him, but only to receive him back in resurrection. This is a supreme moment, for Abraham is now, figuratively, on the ground of resurrection. In chapter 17 he had the light of resurrection, for God had revealed Himself to him as Almighty; but now he has reached the fact of resurrection, for he is in company with a risen man. 

    The teaching in Galatians corresponds with these two chapters, especially with chapter 21. Sarah is the free woman, she thinks only of Isaac. There is the energy of the Spirit which will not tolerate the man who mocks at Christ. The question is, who is to occupy the house? only Christ; the Spirit will not admit of anything else. But then, it is Christ risen, and this is chapter 22. Galatians leads on to new creation. In Christ Jesus neither is circumcision anything, nor uncircumcision; but new creation. Galatians 6:15. This involves resurrection, for we are in Christ only as risen from the dead. New creation is subjective and involves a wholly new man, answering in us to Christ as risen from the dead. In Christianity new creation is the rule and not the law of Moses. As many as walk according to this rule, peace be on them, and mercy, and upon the Israel of God, Galatians 6:16. 

    Christians do not reach resurrection because of unwillingness to surrender. God will not test us beyond our faith, but as we progress we are tested. Every test involves surrender; and if we answer manfully to the test, as Abraham did, we get compensation in resurrection. God will not rest till He leads us to this, and we shall find everything there. Everything of God is secured in Christ risen; the Israel of God is there. Scripture is not understood until Christ is known as risen. Blessing results from the surrender made by faith By myself have I sworn, saith the Lord, for because thou hast done this thing ... that in blessing I will bless thee. Genesis 22:16. There is much more, of course, than mere surrender in this wonderful chapter, but still Abraham offered up Isaac in the faith that he should receive him back in resurrection; and it is on this principle that believers now are to give up whatever may be dear to them; and as we surrender, God blesses us. 

  

  
    CHRIST DWELLING IN THE HEART - THE CHRISTIAN'S IDEAL (JT 7)
    

    
    
  
  
    CHRIST DWELLING IN THE HEART  THE CHRISTIANS IDEAL (JT 7)

    Genesis 21: 8 - 10; Revelation 22: 16, 17

    My thought is to point out the importance of having an ideal. I need not say that God has His ideal. He had His ideal long before it took form. Christ was in the Fathers heart as Man long before He became Man, but the time arrived in which the ideal was produced and, as produced, attention was called to Him. Once Gods ideal appeared He became the divine standard; an ideal becomes ones glory; it is ones glory. The Lord Jesus as Man was Gods ideal, and in that way He was Gods glory; He was the glory of God. The Fathers public recognition of the Lord was when He was seen in full manhood, when He had arrived at the age of thirty. I need not say that the divine claim to Him had been put forward earlier, for the statement of the angel Gabriel to Mary was, That holy thing which shall be born of thee shall be called the Son of God. Luke 1:35. But the divine ideal is seen in a Man here. Scripture presents the Lord, as a Babe, and as a Boy, and as a Man. He was perfect in each stage of His growth, holy in His development, but it is when this development is complete that heaven gives public recognition to that blessed Man. He was praying and heaven was opened ... . and a voice came out of heaven, Luke 3:21. 

    As He came up out of the waters of baptism He was praying, and as His eyes were uplifted they met the Fathers gaze, and He heard the expression of the Fathers delight in Him as the full answer to and realisation of His ideal; and from that day to this, and for eternity, God never recedes from that standard, for that standard is His glory. He has committed Himself to that Man. The coming of the Spirit is the Fathers committal of Himself publicly to that Man. And what a complete vindication of God there was in His public ministry! He can say at the end of it, I have glorified thee on earth: I have finished the work which thou gavest me to do. John 17:4. These were words that were spoken by that same Man after His ministry was over. He lifted up his eyes to heaven, we are told in John 17:1; having spoken all those words burning with affection for His own as recorded for us in John 13 to John 17, He lifts up His eyes to heaven. He had completed the work which the Father had given Him to do, and He says: And now glorify me, thou Father, along with thyself, with the glory which I had along with thee before the world was. John 17:5. That is the completion, and now that Man is glorified. The work is complete. He came down from heaven and He goes back to heaven and is glorified with the glory of the Father. God is delighting in His ideal. 

    Now, what I wish to point out is, that God looks that for every one of us His ideal should be our ideal. Not one of us is of any account here in the way of testimony unless Christ is our ideal. There is no definiteness about you until you come to this; but then there is something further, and what I wish to make clear to you is, that the conception of the ideal is not enough, you must bring it forth. The expression used refers to what is maternal. We find in Scripture maternal ideas and paternal ideas. Now what God looks for is that we should, figuratively speaking, bring forth the ideal; it will not suffice, as to Gods desire for us, to have it in a hidden way, though that is the beginning, but you must go on to the joy that a man is born into the world, John 16:21. Christ must be everything to you, otherwise you are incomplete. What we find in regard to the church at Sardis in Revelation 3 is, that there was nothing complete with them. The Lord says, I have not found thy works complete before my God. Revelation 3:2. So I repeat, that the conception of the idea is not sufficient, there must be what answers to it, the bringing it forth, the completion, and this means suffering. If there is to be completion, if you want to reach the joy of the birth of the Man, there must be the suffering of surrender, but it will be joy in your soul. God has reached His joy. There was the birth of a Man for Him, not simply of a Babe, but of a Man. 

    The cry now in the world is for a man; the world is waiting for its man. The worlds ideal is not infantile; it is a man that the world wants, and the man will appear. Conditions are ripe for the appearance of the man that the world seeks. The world awaits the appearance of its ideal, and he will be espoused by the world. This is very solemn to contemplate! The worlds ideal is a very old ideal, and has been a long time in coming into evidence, but come it will. The apostle says that the day of Christ will not arrive until the falling away comes, and that MAN OF SIN is revealed. We often speak of him, and wonder at the significance of his number, but what I would press is, that our salvation from him is to have in our hearts the ideal that God has presented to us in Christ. It is either the one man or the other with us. The great antidote to the Antichrist is the Christ. I am saying what is very elementary and simple, but what is of all importance to us at the present moment. If you have not Christ as your ideal, your ideal will ultimately be the Antichrist. But then, as I have said, you must not stop at the conception of the ideal, the gospel presents this, but to have the conception and not to bring it forth is simply to be like Sardis, incomplete, and God hates incompleteness. 

    Well, now, I refer to the type. The scripture I read in Genesis presents Sarah as one who had an ideal and who brought it forth, cherished it, and refused to have anything different. She would have Isaac, and Isaac only; he must occupy the house. The bondmaid and her son must go. Sarah says, he shall not inherit with my son. Genesis 21:10. You will find in Scripture that the men who shine most for God are men who are long expected and sought for, who are desired with genuine exercise of heart, promised, and waited for. Isaac is pre-eminently one of these; he was one promised, but long waited for. What we get spiritually we generally have to wait for. Do not misunderstand me: you get what you rightly desire, but very often you have to wait for it. Isaac was a child of promise, a child of desire, a child of exercise, and when he came he shone. Sarah, typically, was equal to such a child as Isaac. Looking at ones own state and history, and observing that of others, one is pained at our littleness. In spite of our professions as to Christ, how little exercise there is to bring Him forth. How little disallowance of self there is to make room for Him, and to disallow all else, disallow even a half-brother of his, an Ishmael. Is he to inherit with Isaac? Sarah says, Cast out this bondwoman and her son: for the son of this bondwoman shall not be heir with my son. Genesis 21:10. Mark you, the mother of such a son as Ishmael has to go as well as the son; the relation that brought him forth has to be judged. The mother has to go and the son has to go. The son of the bondwoman must not inherit with the son of the free. Such is the decision of Sarah, and such should be our decision. 

    Well, I was noting that in Scripture men who shine are men who were desired, prayed for, and who, when they appeared, were appreciated. On the other hand, the children brought in after the order of nature, what were they? Take Cain as an example. Eve says, I have acquired a man from the Lord, Genesis 4:1 but she spoke too soon. Children that come in after that order are not exactly from the Lord. Jehovah had spoken to her about a seed, and it was quite right for her to have expectation of a seed. Doubtless she got her ideal from Adam, but she spoke too quickly. Our judgment is often hastily formed, and the product of our exercise is not for the Lord though it may seem to be. But let it be tested. You have had your exercise, and there seems to be an answer, but it has to be tested. Presently another comes, and Eve has been learning, so she names him not acquisition, but Abel, something like a breath. See Note, Genesis 4:2. She has learnt to judge things. Cain was not just what she expected. Very often it is so with us, the early product is not just what we expected; it is simply the man born after the flesh; piously connected with Jehovah, but not yet tested. 

    We do well to test things. Do not be too sure. The promise of a seed was from God, the seed should come, but do not connect God with what is not of God. Test things before you connect them with God. Examine your own selves, 2 Corinthians 13:5 says the apostle, see what you are cherishing, test it with Christ, measure it with Christ. In time Cain was tested. What was disclosed? That he was the man born after the flesh, the great progenitor of Antichrist, a serious consideration! What is born of the flesh always persecutes what is born of the Spirit. Bring in what is of the Spirit and see what the man of the flesh will do, he will persecute. The day arrives when persecution begins and Cain is exposed, and Eves judgment of him is exposed; Cain is the man born after the flesh. Abel is a man born after the Spirit; Eve undoubtedly had been exercised. Compare Genesis 4:25. 

    Our true beginning is with Abel, recognising the man born after the Spirit. There must be the judgment of what man is; the painful discovery in Cain is really the flesh in ourselves, but the flesh that will connect itself with God, piously coming to Him with an offering. All this was in keeping with the name his mother gave him. He professed to recognise God, but he slew him that was born after the Spirit. Let us look within to see what is being formed. Is it of the Spirit or of the flesh? I am not asking you to turn your eye from Christ in heaven, but I do believe that it is well to be called upon to examine your own selves. 2 Corinthians 13:5. The apostle Paul says, my children, of whom I again travail in birth until Christ shall have been formed in you Galatians 4:19. Why again? Because something else had been formed in them. Formation is the difficulty. The question is, What are you bringing forth? The beginning of Christ in you is Abel, you begin with the Spirit. 

    It is a happy day when you begin to feel persecution, for it proves that the formation of Christ in you has begun. You were of no account in testimony until that day arrived. The moment you discern persecution, not because of what you have done, but persecution because of what you are, it is evidence that the formation of Christ in you has begun. Look at Isaac here! What could he have done to Ishmael? He was but a babe a year old; how could he have provoked Ishmael? We all know that a babe of that age is most attractive. Why then the mocking? Isaac was not as yet a man, he had not developed, but he was recognised in the house; that was what provoked Ishmael. What I am referring to is very simple, but most important, as it is evidence of where you are spiritually. I am not now speaking of the conception of your ideal, but of the formation of the ideal in you. You immediately begin to discern opposition because of what you are. Mark that! Not as yet because of what you are doing, but because of what you are. Isaac could not be doing anything, he was a babe without any power to do anything offensive. It was because of what he was; he was a child of promise, he was born after the Spirit: that is in figure, Christ formed in the believer. Paul says, Not I, but Christ. Galatians 2:20. If it had been I, if Paul had lived, there would have been no persecution; but Pauls first introduction to Christ, or rather Christs introduction to him was as the suffering One. I am Jesus, whom thou persecutest. Acts 9:5. The Lord was doing nothing to Saul. But later Saul decided that if any one was to live in him it should be that Man. He said, as it were, in his inmost soul, that Man must have all the place. Well, directly you begin thus you find out there is the spirit of persecution against you. It is not now what you are doing, but what you are. Christ is being formed in you. There is a formation of Christ beloved friends, for God. What is God going to put into heaven? The assembly as formed after Christ. God has His ideal. He has taken up you and me in connection with that, and He is going to bring that out in us: that is what He proposes to do with every one of us. You do not want to be outside of that, do you? You want to be with God in what He is doing. God is forming every one of us in connection with His own ideal. 

    In that connection I would say just one word as to the place Christ has in you. Do not confound the reception of the Spirit with the formation of Christ in you. The reception of the Spirit is to make a place for Christ in you. Hence the next thing you find is, If Christ be in you, Romans 8:10. In the epistle to the Colossians the apostles point is, that the mystery is Christ in you. Christ had a place among the Gentiles; Colossians 1:27. But Christ in you is not the full thought. Christ dwelling is the full thought. The Spirit makes room for Christ, and if Christ comes in the Spirit operates, so that there should be a dwelling for Him. 

    I do not know of anything that expresses His grace more than His attitude in regard to Laodicea. If it is in your mind after getting the Spirit to keep the Lord outside the door, He will knock at the door, He will not go away. Behold, I stand at the door and knock Revelation 3:20: He wants to get in. If any man hear my voice, and open the door, I will come in to him, and will sup with him, and he with me, Revelation 3:20. After the Lord gets in He makes a home there, so that you sup with Him. He is not now a visitor, nor is He One whom you have taken in in kindness. It is a poor thing to make the Lord Jesus an appendage of yourself, just One to help you in the time of need. He will do that in His grace. He will stand by you in the hour of need. It may be that you have left Him outside until the hour of your need has come or even until your death-bed; but notwithstanding your cold disregard of Him, He will stand by you then in the hour of your direst necessity. But why leave Him outside so long? Behold, He says, I stand at the door, and knock. Revelation 3:20. If you open the door and give the Lord a place as a guest, He very soon becomes the Host. Sup with me, He says. Such is the attitude of Christ. 

    Now no one will open to Christ who has not the Holy Spirit. The Spirit opens to Christ. The Holy Spirit in you will keep on and on until you open the door to Christ. Thus Christ dwells in you. I think that Isaac weaned is Christ having a place in the heart. It is obvious that Isaac, when only weaned, could not as yet control the house, but he is recognised as the heir; the weaning was a celebration. Did you ever make a celebration of that kind? It is a moment arrived at in the history of your soul when Christ is supreme. You were ruling the house yourself, but now He will rule it. You recognise Him; 

    now let Him act for you and see what He will do! He will take up a dwelling in your heart. Could anything be greater down here than that Christ should be dwelling in your heart? The Spirit of God makes a great deal of that. 

    I have often referred to Bethany, that house where there were two sisters and a brother, all of them loved by Christ, but Christ was not at first the Head of that house. He was regarded more as a friend of the family, truly an honoured Friend, but still not all. But Lazarus died and the Lord was referred to as One who could have kept him alive Lord, if thou hadst been here, my brother had not died. John 11:21. True enough, but the Lord had stayed away in order that he should die. Why? Because He wanted to be supreme with that family; He would not be only an appendage to the family, He would not be content with that, He would be everything to it, and so He was ultimately. The next chapter, John 12, shows us how the Lord is everything at Bethany. Lazarus was one of those who sat at table with him, John 12:2, but Jesus was supreme at Bethany. Such is the Lords way with us. Sarah took that way as to Isaac. She would not allow any mongrel to be there. I use that word advisedly, because Ishmael was simply a mongrel. His father was a man of faith, but his mother was a bondwoman. The light of God has come into Christendom, but what about the maternal side in Christendom; what has it brought in? It is simply the formation of the man after the flesh, decorated with the light that came out in Christ. Will that do for God? Let us beware of it. Sarah says, The son of this bondwoman shall not inherit with my son. Genesis 21:10. Now she had a right ideal, beloved brethren, and she had brought it forth; she cherished it and she would have nothing else. 

    Now I want to show you how that in the last chapter of Revelation you have the assembly recovered to that. The assembly is delivered from Ishmael and from anti-Christian principles. The great background of the closing chapters of that book is Antichrist. The great opposite of Jesus is Antichrist. I Jesus, says the Lord Revelation 22:16. He presents Himself as the Man. Do you appreciate that Man? Or are you engaged with the man with abilities for this world, the six-fingered and six-toed man, the man who asserts himself, the man who is prominent at the present time in the world, the man of violence? 

    Now the Lord says I Jesus. Revelation 22:16. Is there any response? Thank God there is a response; the assembly is recovered. She says virtually, I want that Man. What a glorious end! The Spirit of God has been labouring in the assembly to this end all these centuries. He is still with her, He has not left her, He has brought her safely through; she has returned to the Man. He announces Himself by name, I Jesus. That is the Man who is to people the earth. The book of Revelation is prophetic, it has reference to the dealings of God on earth. The Spirit and the bride say, Come. Revelation 22:17. It is to say, virtually, We have judged antichristian principles, we have judged Ishmael; we want the Man of the gospels. You may depend upon it that the Spirit of God is labouring that that Man should be supreme in our hearts. The earth belongs to that Man; He it is that is to people the earth; it is Jesus. What is the spirit of prophecy? It is the testimony of Jesus. Revelation 19:10. Prophecy is not to call attention to the features of the beast, those are incidental things. The spirit of prophecy is the testimony of Jesus, the spirit of it is to engage you with Jesus. From the outset we get in Scripture inklings as to the order of man that is to people the earth. Abraham was called out of the Babylonish world, and in him you have outlined the features of the man that is to people the earth. From that day onwards the spirit of prophecy is engaged with Christ. Those who know and love Him say: 

    We look for Thine appearing, 
Thy presence here to bless; 
We greet the day thats nearing, 
When all this woe shall cease. (200:4)
 

    It is that Man whose glorious features are outlined by the spirit of prophecy, and now He announces Himself, I am the root and the offspring of David, the bright and morning star. Revelation 22:16. It is all over as regards this world, its hideous history, its history of violence and blood, and that Man comes in and takes possession. What the last chapter of the Bible testifies to is that the assembly is brought back to that. She had wandered from it, but the Spirit in faithfulness has held to her and brought her back to it, so that she says to Him, Come. It is not there a question of going to heaven, it is a question of that Man coming in and taking up the earth for God. 

    Well, that is the testimony, beloved friends, of the Scriptures, and my exercise is that every one of us should not only have the ideal in our souls, the gospel presents it to us, but that it should form and characterise us. The apostle says to the Corinthians: If he that cometh preacheth another Jesus 2 Corinthians 11:4; but there is not another Jesus. There is the One Man to whom the apostle had espoused them. Paul had presented Jesus to the Corinthians, and he says, I have espoused you to one husband, that I may present you as a chaste virgin to Christ. But I fear, lest by any means, as the serpent beguiled Eve through his subtilty, so your minds should be corrupted from the simplicity that is in Christ 2 Corinthians 11:2,3. It is the Man of the gospels that Paul presented, and the Spirit of God is labouring with us so that we might be brought back to that Man. Then you want to bring that Man forth. God is going to bring Him in. When he bringeth in the first begotten into the world, he saith, And let all the angels of God worship him. Hebrews 1:6. God would have that Man honoured. 

    Well, dear brethren, what about ourselves? Is that Man honoured? The ideal is perhaps in your heart, but have you brought it forth so that it is Christ instead of yourself? It will cost you labour and travail, but you will have the joy. What is the joy? The joy that a Man is born into the world. John 16:21. The result of Christs ministry among the disciples was, that after all the sorrow was over there was joy. The Spirit brought in, formed, and developed that Man in their souls. The Acts 2 presents the Man, for the features of Christ were in the disciples when the Holy Spirit came. But how was this effected? Every one of those disciples had gone through something. You do not bring Him forth without exercise. It is not clothing yourself with what is called the objective side; you may be connecting it all with yourself, with Hagar. The apostles did not, neither did the three thousand that came in through their preaching. The glorious features of the Man Christ Jesus, are portrayed in them in the early chapters of the Acts. Look at Stephen. What a reproduction of that Man was in him! Stephen had brought Him forth. He portrayed not himself but Christ. There were the features of Christ in his prayer. Lord, lay not this sin to their charge, Acts 7:60. Lord Jesus, receive my spirit. Acts 7:59. That is the Man brought forth, and that is what God is looking for. The testimony, you may depend upon it, dear brethren, is Christ; it is Christ brought forth in the Lords people. That is what Satan hates he hates Isaac. 

    May the Lord help us. It is a critical moment for us. The great issue is whether Christ is to occupy the place of the man of sin; that is the great issue. Thank God, the Spirit is here, and He never leaves the assembly, but He brings her back to that Man, so that there is a desire down here for that Man to come, and come He will. The Spirit and the bride say, Come, Revelation 22:17. 

    Pages 203 - 212  The Ordering of the Camp, Levitical Service and Priesthood. Belfast, (Volume 27). 

    The remainder of this Book appears in Volume 6, under the heading, The Defence of the Testimony, Belfast, 1914 (Volume 21, pages 71, 82, 125 and 138). 
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    MOTHERLY FEATURES AMONG THE SAINTS (JT 13)

    1 Samuel 1: 24 - 28; Genesis 21: 9, 10; Genesis 27: 13; Judges 8: 18, 19

    These scriptures are familiar to us, I am sure, and the subject I purpose to treat of from them is also familiar to all, that is motherly features. The New Testament has these scriptures in view when it speaks of our mother  the mother of Christians. What is presented in these scriptures, viewed spiritually, converges on the assembly; indeed, it is said that the ends of the dispensations come to us; the scriptures have the assembly in view; its calling out, its formation and the duration of its testimony on earth being unique and more extended than any other testimony. Its place too in the divine scheme which is about to be unfolded is unique. It has a place that no other family of God has or could have, and hence the numerous allusions to it throughout the Scriptures, as we now can understand them by the Spirit sent down from heaven; and not the least side is that which alludes to its motherly functions. So that the apostle says, as you will remember, Jerusalem above is free, which is our mother (Galatians 4: 26). Although not yet literally above she is regarded as above. It does not say in that passage that Jerusalem is in heaven, but above, involving moral elevation and superiority which ought to have its effect upon us as in this world. Gods intent is that this moral elevation should be with us, and it should affect particularly all who are mothers literally, as well as all local companies of Gods people, for the idea works out in this latter connection. The need of mothering is very great at this time, more particularly as the enemy knows that the Lord is intent on assembly formation at the end, that there should be something of it, however obscure or small, and without motherly qualities and instincts among the saints it is impossible that this formation should continue and reach its desired end. The end is in view and the Lord is intent on reaching it, so that the Spirit and the bride will be in unison to say, Come, as indeed they are in measure now. 

    Now it is helpful to learn by contrasts, and in regard of this subject one may point out what was not motherly in persons who were literal mothers. For instance, the mother of Zebedees children, for that is how the Spirit of the God regards her, but it is hardly to her credit that she was the mother of his children without saying that she was his wife, although she was his wife. It may be inquired, why it was not to her credit that she was the mother of his children. Well, the sequel shows. We have to go by results, as I hope to show in a positive way in the book of Judges. She brought her sons to the Lord, which you would all say was very good, and she made a prayer for them. But we may ask amiss; we may move to the Lord in a selfish way to gratify natural ambitions. It is not at all uncommon to find persons who, although they make much of the Lord and are perfectly orthodox, yet underneath they have ambition to shine amongst the people of God, instead of shining in the world, the idea being to be prominent. But the normal motherly instincts in a local company of Christians will never promote that principle. 

    In the case of the mother of Zebedees children, she brought her two sons to the Lord and made a prayer that they should each have a place, one on His right hand and the other on His left hand in His kingdom. I merely refer to that. You will all remember the incident. It does not set forth a spiritual motherly quality; it is a quality, alas! often found in mothers, which works damage in the assembly. It did, indeed, on that occasion, for you will remember the ten disciples were indignant with the two. It does not say they were indignant with her, for in truth any indignation should have been directed against her, but they were indignant with the two  ten against two, that is to say, division in a meeting brought about by the ambition of a mother. 

    Then we get another case in Leah, the wife of Jacob. We only read of one daughter of Jacob, and Leah was her mother. Jacob built a house at Succoth and settled down; he made booths for his cattle, and we are told that Dinah went out to see the daughters of the land. There is not a word about the mother granting her permission to do so or of her asking her mothers permission to do so. It is most dangerous for mothers to allow such liberty to their daughters: to go out as they wish to see the daughters of the land. No spiritual mother would permit of it. I need not enlarge on the results. They were very disastrous. The motherly qualities were not in evidence in Jacobs house. 

    Then again with Hagar, who is over against Sarah in Galatians; although she was an Egyptian handmaid, she had a place in the household of faith; she had thus great spiritual opportunities, but she selected a wife for her son out of Egypt. That was not spirituality. It is most damaging for mothers to look abroad in the world for advantages for their children. On the other hand, Rebecca was grieved because Esau had married the daughters of the land. She was unable apparently to forbid it, but she felt it, and God has respect even for feelings. We may be unable to carry them into effect, but God has respect for right feelings. Well now, I have spoken of these illustrations of unspiritual motherhood. Better have no mothers at all if they are unspiritual, having a status of faith and yet wanting in faith. These are practical matters and most important. 

    Now in regard of the qualities I have in mind, I think the best example of motherhood (at least initially) is seen in Hannah. She appeared in a dark day; that is where faith shines. The darker the day the more brilliant is faith, where it exists, and the more insistent too. Faith sees what is needed; it will never quail before difficulties. Whatever is needed  that is the point, and what was needed then was a prophet. The word of the Lord was rare in those days. We cannot say that it is rare in our day, thank God, but there may come a day when it will be rare and we ought to be on the watch. In the days of Amos there was a famine of the word of God. Hannah sees the position, and what we find is that after obtaining her desire she weans the child. Now this is a further matter of importance. She did it. She fed the child normally until it was time to wean him, that is to say, she was a true mother from the outset; and then she weaned him, meaning spiritually that the child is detached from the natural. She remained at home until that time, and when the right moment arrived, she weaned the child. Fathers and mothers and all of us have to learn that the time comes when the children are to stand on their own feet; they must stand in direct relation with God themselves, each one of them, and that was what Hannah had in mind when she weaned the child, and she had great thoughts. 

    There are no people in the whole universe like members of the assembly; they are brought into such relations with God and Christ that their thoughts are great. Hannah had great thoughts. The child had not come to greatness. There was no faith in Samuel as he was taken up to Shiloh; and it is said that he was young. We are explicitly told later that he did not know the Lord, but Hannah did, and that is the point in the passage; she knew the Lord. I suppose one of the finest features in the whole realm of creation is a woman of faith, a woman who knows God. Scripture makes a great deal of it. Hannah was one of those. She knew the Lord, she knew how to pray, she knew how to wait for the answer to her prayer, and she knew what to do with the answer to her prayer  that there must be a return. Faith never thinks otherwise. Faith is imbued with the idea of circulation  that there must be a return to God, and there was a return to God, and such a return as you rarely find. We have here a lone woman, for although she had a husband, she is acting. She weans her child. She takes three bullocks  she has great thoughts, as I said, for these three bullocks denote great spiritual thoughts of Christ as the Offerer  the One who offered Himself. We have to regard our Lord in many aspects, especially as having offered Himself without spot to God. He offered Himself; think of that! Think of what is in that word Himself  who himself bore our sins in his body on the tree (1 Peter 2: 24); and who by the eternal Spirit offered himself spotless to God (Hebrews 9: 14). How great are these thoughts! 

    Hannah took with the child three bullocks, and an ephah of flour, and a flask of wine; spiritually Hannah was going to provide something for God in the house of God at Shiloh. Typically Christ is seen as having a great place in her heart. She was not going to enter Gods house in poverty  with small thoughts of Christ, but with great thoughts of Him. That is what makes up the wealth of the assembly; it really lies in the great thoughts we have of Christ by the Spirit, and then there is the stimulation  the flask of wine. How intelligent she is! What a model mother! What are the advantages of the university and the social status, what are the advantages of the games like Esau went in for, the man of the field, what is all that, beloved mothers and fathers, compared with the greatness that is in the house of God? 

    As she reached Shiloh they slaughtered a bullock; 

    the definite article is there in the new translation  the bullock. There were three, there was abundance, but one was slaughtered, suggestive of one great idea; and then the child is presented, showing the great potentialities of a child in the mind of faith  potentialities for God, so that we may understand how the Spirit of God enhanced the faith and intelligence of this great woman. We are told explicitly that Samuel did not yet know the Lord. There was nothing in him yet in the way of greatness. It was a question of her faith. The Spirit of God occupies us with the boy Samuel  (five times he is referred to as the boy). We have to wait for the greatness of Samuel, and it came. But the Holy Spirit would detain us with the greatness of his mother  a woman of faith. Look at her prayer! It is called a prayer in the next chapter, but there is not a word of need in it. It is the intelligent outgoing of a great priest to God, in regard of Himself, His things and His Anointed. Now, that is Hannah. Is there not need for Hannahs? If we are to have great things in the assembly we must have Hannahs, beloved sisters, and so much depends upon the latent wealth of the assembly which is in the sisters. 

    Now I want to go on to Sarah, who is also signalised indeed, she is alluded to in Galatians in this very connection  she is the free woman, typifying the mother of us all. The scene is different. Abraham makes a feast as the child is weaned. We are not told who weaned him, the idea being that this principle of the household of faith was there  the principle of detaching the children from the natural and linking them on to the spiritual. On that day there was a great feast  an auspicious time. I have no doubt the Lord alludes to it when He says, Abraham exulted in that he should see my day, and he saw it and rejoiced (John 8: 56). It was Christs day in type  looking on to the day when He will be everything. We anticipate that now in the assembly as we make everything of Him. He is everything and in all. He is everything in the assembly. Any company of people that is not making everything of Christ discredits itself and disqualifies itself for any claim to have part in the assembly. So there is a great feast, and Ishmael mocks. 

    I only touch on that to show you the instincts of the mother  the free woman in the house, for she is that; she shines. She speaks in a seemly way; she respects her husband; she asks him to do the work of casting out the handmaid and her son  it was Abrahams part to do that  for the son of this handmaid shall not inherit with my son. She reserved the right of selecting companionship for her son. It is the kind of company that is in view. What company do we permit for our children? What kind of society do we seek for them? That is what we learn from Sarah. She will not have a mocking companion. In truth he was a persecutor, an you may be sure that however nice people may be in their outward relations to us, if they have not the Spirit of God they will mock at Christ  they will despise Christianity. Hence the importance of making a right selection of companionship for our children and watching over them. Sarah says, Cast out the handmaid and her son. She rises here to a great level, for the Holy Spirit calls her words scripture in the epistle to the Galatians. How great a dignity to put on a mother, that her very words convey the mind of God! 

    Now in Rebecca we again have a mother of faith. Much is said about this distinguished woman, some things merely typically spiritual and others substantially so. She was a woman of faith. She had early learned to ask God as to herself and her motherhood and God answered her. Then she was a woman who could discriminate between what was of God in her children and what was not of God, for after all that which is born of the flesh is flesh. Unless God works there is nothing. We may cultivate the flesh, educate it, think for it, plan for it, but all in vain, that which is born of the flesh is flesh and it cannot please God. And so we are told that while Isaac loved Esau, Rebecca loved Jacob. How much there is in that! Isaac becomes a poor expression of fatherhood; he loved Esau. 

    Now at the present time Esau has a great place in the world, even amongst the people of God. I am not speaking of Ishmael  Ishmael the mocker is cast out. Esau is not said to be a mocker; he is, as it were, more respectable; but he is a man of the field. Now I speak feelingly. I would not convey to anyone that we are under law, for we are not under law, we are under grace. It is said, sin shall not have dominion over you, for ye are not under law but under grace (Romans 6: 14). Thank God, it is the dispensation of grace  grace reigns. But it reigns through righteousness, and it has a great end in view, viz, eternal life through Jesus Christ our Lord. But then, while we are under grace, and grace will do its best for us, it will never promote men and women of the field  never. It is not the time of the field. Mark tells us there were two, after the Lord died and rose, going into the country. Luke says they were going to a village called Emmaus, but Mark says they were going into the country. We have to watch this going into the field. It is not a time of the field. The time of the field is the millennium. Men of the field will be all right then, but not now. Jacob, we are told, was a homely man dwelling in tents. He was no athlete. 

    I am speaking of very simple things, often said before, but they are most practical if we are to reach on to the perfecting of the saints, for that is the end the Lord has in mind for us in the mother. And so we are told that Rebecca loved Jacob  that kind of man. You say, he was a crooked kind of man. Never mind, Rebecca loved Jacob instead of Esau, and we are told that God loved Jacob. I am not astray when loving the person whom God loves. I want you to take that in  Rebecca loved Jacob, and the Spirit of God says in the last book of the Old Testament, I loved Jacob, and I hated Esau (Malachi 1: 3). Rebecca was in line with God. You may say, See how crooked these people are. Well, there may be some truth in that, but it says of Abraham that he dwelt in tents with Isaac and Jacob. There was, we may be assured, something in that boy (Jacob was only about fifteen when Abraham died) that Abraham loved. One often sees the work of God in young people  younger than fifteen. 

    Abraham was a man of faith; he had the right kind of taste. Isaac did not have the taste of Abraham. I have no doubt Abraham had real satisfaction in the boy Jacob, he lived with him in tents, and then, as I said, Rebecca loved him. It is a question of apprehending the work of God in the saints. It may be beclouded at times, but it is there. Never lose sight of that. Rebecca saw that; indeed, she had a prophetic word about it. I suppose God took account of the faith that was in her, when He acquainted her with the fact that the elder shall serve the younger, nor shall we be wanting in the mind of God as to those with whom we have to do; if we are right, God will not leave us in the dark about anybody. I believe it is good to pray about everyone in the local company in which one may be, and to ask God to help him to have right thoughts about them. There may be very little of the work of God manifest, but He knows and He will give you right thoughts about them. 

    Rebecca had right thoughts about Jacob and God helped her. Esau comes in hungry, after some hunting exploit, and Jacob had cooked a dish. It says he was a homely man and the dish was plain. I do not think he would go in for anything very savoury, anything that appealed very much to the flesh; the Spirit of God would have us to understand this. It was just a dish of lentils  very plain fare, in keeping with the man. Esau says, in his natural way of speaking, Feed me, I pray thee, with the red  the red thing there, give me that. It was just a dish of lentils, and Jacob did not pretend it was anything else. Esau sold his birthright for that! See what the flesh is in the household of faith! He sold his birthright for that. It was not that Jacob schemed in this particular instance. He had the dish. Had he thought of buying the birthright from Esau, no doubt he would have had something very fine, but he did not scheme, as far as Scripture shows. It brings out the plainness of Jacob and the naturalness of Esau, and Esau loses his birthright and Jacob gets it. It is God taking the thing which He designed for Jacob and placing it in his hands. That is what God does, and Rebecca knew; she was in accord with that. 

    Now we come to Isaac again. He says to Esau, take thy weapons. How people love a gun, and all those weapons and implements in connection with sportsmanship. Esau had these, and Isaac did not seem to resent it  a humbling thing about one who was, at times, typical of Christ, the heavenly Man. We have to read things in their context. So he says to Esau, Take thy weapons, thy quiver, and thy bow. He knew he had them, he had also fine clothes, he would, so to speak, go to the best tailor, get the best-cut suits, the best collars, the best ties, etc. Rebecca knew all that. Not exactly that she kept his wardrobe; she knew the fine things were there in the house, and those weapons which Isaac did not seem to resent. Isaac tells Esau to take them and go to the field and hunt venison, as if appealing to the natural. How dangerous it is in parents to appeal to the natural, to minister to the natural in their sons and daughters. They will never shine in the house of God on those lines. 

    Rebecca says, I have heard the conversation between your father and Esau. She had a keen ear, faith always has like the ears of the assembly; Acts 11. We have to watch for the enemys workings, and Rebecca listened, and heard and acted  she is a woman of faith and a woman of action  and she told Jacob what to do. I do not go into that well-known story. What I want you to notice is that Rebecca says, On me be thy curse, my son! She has the spirit of Christ, she is ready to go to the extreme to save her son, to secure the blessing of God for him. She knew he could not afford to be without it. What disaster if Esau had secured it!  It would indeed have been impossible with God, but she did not leave it at that; she took methods to secure it. I do not go into the details. Much might be said about it, but she was a woman ready to go to the utmost limit to save her son and secure the blessing of God for him  a most important lesson. We cannot afford to let our children miss the blessing of God. She said, On me be thy curse. She was exposing herself for her son. 

    Now in closing I would refer to Gideons mother. We have no history of her at all, that is to say, there are thousands and thousands of mothers the results of whose faith will be seen when the time comes. We need not have any anxiety as to the praise that will be given to us. Let us judge nothing before the time; when the Lord comes everything will be manifested and the results of every devoted mother will be seen, and every bit of service rendered will come to light. Gideon says, What sort of men were they that ye slew at Tabor? These men had suffered at the hands of those who were Satans tools. They were at Tabor. Tabor has a place in the book of Judges. I suppose it was the position of the testimony then; they were there and they were slain there. We need not have any fear if we are where God has placed us; even if we are slain, what we are will come to light in due course. Gideon was cognisant of what had happened, and he says to those men, What sort of men were they that ye slew at Tabor? Well, they say, they were like you  As thou art, so were they; each one resembled the sons of a king. The idea is plural; the great thought is that they were the sons of a king. What a beautiful description of the children of faith! Gods ideal is Christ; that is what enters into this remarkable passage. It does not say each one resembled the sons of a queen, but each one resembled the sons of a king. That is the idea of the assembly viewed maternally, for she has no other thought normally than Christ. Christ is the great dominant thought in the assembly. All must be in accord with that pattern, it must be worked out, and the mother sees to that  the mother is by the side of the children. It applies to local companies of Christians walking in the light of the assembly. It is that spirit that watches over what comes in  it has nothing but Christ in view; everything must come up to that standard. It is a question of Christ. All will be conformed to Him  conformed to the image of Gods Son, who is the firstborn among many brethren. That is the assemblys great thought normally. 

    And so Gideon inquires what they were like, and they tell him they were like him  every one like the sons of a king. He says, They were my brethren, the sons of my mother. How the Lord regards the mothering amongst the saints! The book of Judges makes a great deal of this. Deborah is one great feature of a spiritual mother; she says, I arose. A sister may say, I am of very little account. 

    People do not notice me. But what about your arising? It is not that Deborah was raised up; she says, I Deborah arose, That I arose a mother in Israel. It is a question of moral power. Her dwelling-place denoted it. She dwelt under her own palm-tree  she had moral weight and power. Such sisters are most valuable and greatly needed at the present time  persons who arise  that is to say, they come up themselves and use the latent power which God has given them. The saints are bound to recognise you as they did Deborah. She was a mother in Israel, and so was Gideons mother, too. We have no history of her beyond this, but we have results, and every one of us may be sure that the results will be manifested, and what greater results can there be than that the fruit of our labours is like Christ. Are we aiming at one thing, that the fruit of our labour is like Christ? Nothing but Christ will be prominent throughout eternity. All will be like Him, and that is the work that is going on now, and the result will be seen  all will be like the sons of the King. 
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    THE WITNESS OF GOD - THE ASSEMBLY (JT 26)

    Luke 24:48,49; Acts 1:8: Acts 7:54 - 60; Acts 22:14 - 21; 1 John 5:10 - 12; Genesis 21:22 - 34

    JTIn designating the saints as witnesses, the Lord distinguishes between the idea of witness conveyed in ones knowledge of a thing or occurrence, and the same person as sent or called upon by heaven to witness. In Luke 24 He says, Ye are witnesses, not yet my witnesses; that is, they were competent, by observation of the things He was alluding to, so that they could speak with certainty of them; and then in the first of Acts He says, Ye are my witnesses. In John the qualification was that they were with Him, but in Luke it is that they saw the things and they were to tarry in Jerusalem until they should be clothed with power from on high, so that they should be in a state and have power to bear witness. 

    I mention all that because of what we had before us this morning. We have to see the things, as it were, before we can speak of them, and then in order to speak of them we must have power. 

    AFMIn Lukes gospel they were qualified as witnesses, having been with Him from the beginning, but they were not His witnesses until they were endued with power from on high. 

    JTQuite. One may be a witness of an occurrence and never bear testimony to it, but no one can bear testimony unless one is a witness. And then following on that there is the clothing from on high to bring in the state and power in which the thing is to be witnessed. As Luke gives it in the Acts, they were to be His witnesses; that, I think, is the relation of it not simply witnesses, but My witnesses. 

    Then He promises power from on high. The witness is to be rendered in heavenly power, not only that the fact is stated, but stated in such wise as to carry conviction. 

    ALThe Holy Spirit was given first at Pentecost, and Peter says, He hath shed forth this, which ye now see and hear, Acts 2:33. So would you not say that in preaching or in bringing out the truth in any way, we might be more effective if we were to restrict ourselves to what has been formed by the Spirit in us? 

    JTIt is really only that to which we can witness. 

    GATWould you say that the disciples would witness to what they had seen and heard? Now we witness to what the Spirit of God has made good in our souls. 

    JTHence it takes the form of what you see in a spiritual sense. Paul, I think, is the typical witness in Christianity, following upon Stephen. Stephen is the one who was formally called the Lords martyr or witness. Paul says Thy witness, so that in order to get the thought I think we have to study Stephen. Paul came in late. He was not a personal witness of the doings of Christ, but he was taken up by the Lord and had to receive sight. It says, Ananias went and entered into the house; and laying his hands upon him he said, Saul, brother, the Lord has sent me, Jesus that appeared to thee in the way in which thou camest, that thou mightest see, and be filled with the Holy Spirit. And straightway there fell from his eyes as it were scales, and he saw. Acts 9:17,18. The Lord in opening the mans eyes at Bethsaida performs a double service. First, the man does not see clearly, and then he sees all things clearly. The next thing in Mark 8:29 is that the Lord proposes the question: Whom say ye that I am? Mark 8:29 That is, 

    it is one who has had his eyes opened that has spiritual eyesight, that sees things, so that one becomes a witness, I think, in the sense in which Paul was a witness, as seeing things spiritually. Much reference is made to Pauls eyes. The twelve saw the Lord as He was on earth and witnessed His works, and so the apostle to be appointed to take the place of Judas should be one who had companied with them during all the time the Lord Jesus had gone in and out amongst them, from the baptism of John until the time He was received up; but there is no such qualification required for Paul. He does not represent that. He represents the kind of witness that flows from spiritual understanding and seeing, which I think is indicated in the extraordinary occurrence to his eyes at Damascus. Evidently his eyes were later afflicted. He suffered from his eyes, so much so that the Galatians would have plucked theirs out to give them to him. But he saw better than they did. 

    AFMThe passage we read would bear upon that. He says in Acts 22:14,15, that Ananias said to him: The God of our fathers hath chosen thee, that thou shouldest know his will, and see that Just One, and shouldest hear the voice of his mouth, for thou shalt be his witness unto all men of what thou has seen and heard. 

    ANDo I understand that you are establishing the point that before there can be witness borne, evidence given, you must see the things that you give evidence to, and while that was true of the apostles (that is, they actually did see the things), the principle is just as essential for us now that the things be seen spiritually? 

    JTThat is what I was trying to bring out, and I thought that Paul, having before his eyes in Stephens martyrdom the full thought of a witness to Christ, had to go through this extraordinary experience so that he might have eyesight to see as Stephen did. Stephen being full of the Holy Ghost, looked up steadfastly into heaven and he says, I see the heavens opened, and the Son of man standing on the right hand of God. There is a man bearing witness by his words and death to Christ, and he looked up steadfastly into heaven, being full of the Holy Spirit, and he saw the glory of God and Jesus. That, I think, is an indication of how things stand in Christianity. 

    It is not the Lords life on earth. The twelve were to go into the temple and speak all the words of this life, Acts 5:20. Every detail of that life should be spoken. They were competent to speak of it, because they witnessed it, but Paul says he did not even know Christ after the flesh; at least he says: Henceforth know we no man after the flesh; yea, though we have known Christ after the flesh, yet now henceforth know we him no more 2 Corinthians 5:16, so that the thing is what one sees in heaven, and that is what is needed by us to bear testimony. Stephen is the model, I think, and so Paul has the extraordinary occurrence to his eyes at the outset. Later he points to the power of vision he had to see things in heaven. 

    GWH-nIs there any connection between the end of Acts 7 and 2 Corinthians 3? 

    JTWe all with unveiled face beholding the glory of the Lord 2 Corinthians 3:18 is very like what Stephen says, I see the heavens opened, which is very extraordinary. Now, the epistle to the Hebrews has been likened to that  the book of the opened heavens. It is what you see. We see not yet all things put under him, but we see Jesus ... crowned with glory and honour, Hebrews 2:8,9. I think that is how things stand in Christianity. Stephen is the beginning of it and it is taken up by Paul, and hence, as I believe, the extraordinary occurrence to his eyes. 

    GATPaul says: While we look not at the things which are seen, but at the things which are not seen, 2 Corinthians 4:18. 

    JB-tSpeaking of the gospel of Luke, would not that be written in the light of Pauls ministry, Pauls witness, and give a peculiar character to Luke with regard to heavenly things? 

    JTQuite. 

    AFMDo you mean, in regard of Pauls eyes, that he was blinded to the things of earth, and that he had wonderful vision in regard to the things of heaven? Is that what is in your mind? 

    JTYes. His experience was an extraordinary one and Ananias makes much of it. 

    AFMThere fell from his eyes as it were scales. What would that signify? 

    JTI suppose the scales would, as it were, shut out all that he had been engaged with, that world for which he was trained. He was educated for this world, and those scales, I apprehend, would shut out all that for which he was educated, and now he had to begin over again. He had to begin washing away his sins, calling upon the Lord, and he would be filled with the Holy Spirit. A wholly new vista opens up under his opened eyes. 

    GATWould you say this is where the value of the water comes in? In order to be brought into the good of this, the water must be applied first. 

    JTJust so. His sins were washed away  Arise, and be baptised, and wash away thy sins, calling on the name of the Lord, Acts 22:16. 

    GWH-nWhy are we so weak on this point? A mighty gospel preacher was the apostle, but this preceded his preaching. 

    JTWhat happened to his eyes enabled him to see divine things  to see all things clearly As we saw in the gospels, Mark makes much of that incident at Bethsaida. After the blind mans eyes were opened the Lord asks the disciples as to who He was. Peter said He was the Christ. Paul preached Him at Damascus as the Son of God. 

    HGThe Pharisees asked for a sign and the Lord says, Ye can discern the face of the sky; but can ye not discern the signs of the times? Matthew 16:3. That indicates things we may see  moral movements of which we are conscious. 

    WEDo you think it is possible for the soul at the first to get a sight of Jesus where He is? Does he begin that way? 

    JTThat is where he should begin. If a right gospel is presented to him, he will begin there; Paul preached the gospel of the glory. 

    HGSo you look for men with vision. Is that the idea of it? Where no vision is the people perish, and things are maintained livingly by men who see in that sense  by the seers. We want seers amongst us. 

    GWH-nSo that having been converted by the light from the glory, one would have no question whatever about the reception of the Spirit, would he? 

    JTHe would see that the Lord gives the Spirit to the believer  after that ye heard the word of truth, the gospel of your salvation, in whom also after that ye believed, ye were sealed with that Holy Spirit of promise, Ephesians 1:13. 

    ALIt is very remarkable in regard of Stephen. As a deacon he was full of faith and of the Holy Spirit. Then, when he wrought his miracles it was grace and power; when he looks into heaven it is as full of the Spirit. It reminds one of the hymn that was given out: 

    And see, the Spirits power 
Has oped the heavenly door. (74:5)
 

    I suppose one is entirely characterised by the Spirit before he can look into heaven. 

    JTJust so. As we remarked, Stephen may be regarded as a type of any of us, brother or sister, because it is given to us to be full of the Holy Spirit. The most insignificant service in Christianity is to be in the power of the Spirit, and that, I think, is why Stephen is representative of the activity of the Spirit; he is unofficial. It does not appear that he had any distinctive gift. There is nothing said about this. What is said about him is that he was full of the Spirit, that he was full of faith, and that they could not resist the wisdom and the Spirit with which he spoke, and that his face was like the face of an angel. These are all things that are within our range as Christians; and then he understood the Old Testament. That is an important part of the education of a believer so as to be a witness. 

    ANDo you not think you get the principle worked out in regard of Elijah and Elisha, that is, when Elijah was about to be taken up, he said to Elisha, Ask what thon wilt? Elisha says, I want a double portion of your spirit. Elijahs answer was: If thou see me when I am taken from thee, it shall be so unto thee, 2 Kings 2:9,10. I suppose that is the principle and the way it works out  if thou see me when I am taken from thee. The one who sees Christ taken up comes into the sphere of testimony in the energy of the Spirits power. 

    JTAnd so in the passage read in Acts 1: And having said these things he was taken up. He said these things, that they were to receive the Holy Spirit and be His witnesses. They saw Him go up, so that there is a striking relation between them and Elisha. 

    AFMWould the character of the witness be from above? I was wondering whether the occupation of one with Christ in glory would enable him to witness from the top. 

    JTI think that is what Christianity is. Stephen is the link between the two dispensations, I suppose. He is transitional. His face was shining like the face of an angel, that is to say, he is a man who is already influenced by heaven. He is, as it were, heavenly  not yet by the knowledge of the heavenly position doctrinally, but anticipating it in spiritual energy. His face reflects what is in heaven. He begins with Abraham. He says, The God of glory appeared unto our father Abraham, when he was in Mesopotamia. Acts 7:2. 

    He begins there and in the most masterly way he links up the testimony of the Spirit in the Old Testament right down to Christ, and charges them with being the betrayers and murderers of Christ, involving immense courage, for it was in the presence of the council of the Jews, and of their hatred, which was now showing itself. He lifts up his eyes to heaven and he sees the glory of God there, so that you have the thread of the testimony carried forward and fixed in heaven in Christ. The glory of God is in heaven, and Jesus is there. 

    GATWhat is the difference between the glory of God and Jesus? Are they two different thoughts? 

    JTThe allusion is, I think, to the Shekinah. The Shekinah was the symbol of the divine presence in the temple at Jerusalem, and Ezekiel had seen it loath to leave the temple. It dwelt on the threshold of the house, then went to the mount of Olives. And so it was in Stephens day. God was loath to withdraw from His earthly people, but He was doing so. He was forced to do it. He had done so, for His glory was no longer in the temple: it was on high with Jesus. 

    GATAnd would you say that Jesus standing here would be a testimony to what Peter had preached, that if they had accepted Him God would have sent Him back? Paul sees Him sitting. Is that right? 

    JTQuite. Stephen sees Him there, and so you have in this witness the link of the testimony carried over, which I think is an important thing in our witness, that we do not ignore anything of God that has preceded us. All that has been given before is carried forward and established in what we say. 

    ANNot seeing the glory of God, that is, not viewing it as Stephen did, Israel was left in darkness. If the Shekinah cloud of glory had gone up in Ezekiels day, they were lost; there was no indication at all of where God was. I think it comes back on the mount of Transfiguration, but only to those that were privileged to see it; but here there is testimony borne to the fact that it is up there, that is, in heaven. There is a key now to the ways of God; everything is transferred up there. 

    JTThat is the thing of which we need to get hold. There is a cumulative principle in what you are saying. You have the present light, the present position, but you connect with it all that preceded it, showing that it is one whole. That is a great point in witnessing, and so Stephen having said what he said to the Jews, witnessed, I see the heavens opened, and the Son of man standing on the right hand of God. 

    The One whom he saw was Jesus. That was for his own heart. The Holy Spirit tells us that it was Jesus he saw, but his testimony is in different terms. Bearing testimony to the Jews it is the Son of man. God is moving on; He is now moving out to a wider area than that indicated in the God of glory appearing to Abraham. It is the Son of man now. As the Lord Himself had said to Nathanael, Thou shalt see greater things than these.. hereafter ye shall see heaven open, and the angels of God ascending and descending upon the Son of man, John 1:50,51. 

    ALIn view of this wider area the heavens are opened. 

    JTThat is what I was thinking. God is moving out, and Stephens testimony is the more remarkable in that he knows what he is saying. What he got for his affections was the sight of Jesus in the glory, but what he bears testimony to is the Son of man, and that is the key to a lot of things in the Old Testament, as well as to the Lords ministry as rejected by the Jews. He retires into His relations with the race; He is the Head of the race. 

    ALWas not that wonderful grace on Gods part to the Jew, that after the murder of Christ He gave him a further testimony by the Spirit? 

    JTIn the epistle to the Romans you see Gods ways as to the Jew reconciled. Blessing has come out through their folly, but nevertheless God will return to them, so that the Gentiles must not be high-minded, but fear. We stand by faith. It is now to be a faith period, based on testimony, and Stephen opens the door, as it were, into that wide domain in which God is operating and for which He calls out faith. 

    AFMThe keys are used formally in Peter, I suppose, and Paul goes out of the door to the nations in the light of the Son of man. 

    JTQuite, so that you have the testimony of the Son of man, and then the next great thing is the light from heaven; Acts 9. Pauls eyes were to take in all that light conveyed. Stephen sees things in heaven; Paul gets a light from heaven. 

    ALWould you say that the testimony of the Son of man was known already to the Jews in their Scriptures? The Psalms speak of it. 

    JTAs our brother called attention to it the other night, Psalm 8 spoke of it. Man had a universal place and the question in that Psalm is, What is Man, that thou are mindful of him, and the Son of man, that thou visitest him? Psalm 8:4. The explanation of it, of course, is in Christ. He is the Man. 

    ALSo when the Jews asked Him, Who is this Son of man? John 12:34 they did not acknowledge Him as the Son of man, but Stephen brings it to their consciences. They were the murderers of that Just One. 

    LSReferring to Ezekiel again, the whole range of glory is opened up in connection with the Son of man. We must have spiritual eyesight to take it all in. 

    JTYou get the term Son of man more frequently in Ezekiel than in all the rest of Scripture together, and it shows what his ministry involved. Behold with thine eyes, Ezekiel 40:4 he is enjoined. 

    WBPauls mission involved for others what specially occurred to his own eyes  to open their eyes. Acts 26:18. 

    JTThat is good. His own eyes were opened, so he could open other peoples eyes. 

    ANHow important it is that we should take account of the titles under which the Lord appears, that is, that we might use them intelligently. When it is a question of the Beautiful gate at the temple, it is Jesus of Nazareth, Acts 3:6 because that was a real test to the Jew, it was the despised Nazarene that all their enmity was against, and the witnesses are relentless; they bring that out which bears upon their state. With Stephen here, it is the Son of man. It was an indication that the glory was going out far wider. It had been confined within Jewish limits until then, but it would go far beyond these. 

    JTThen the young man standing there holding the clothes of those that stoned him, got such an impression of Stephen that he calls him the Lords martyr. I think that Paul thus referring to Stephen enables us to understand what witnessing is. And so, while Stephen speaks of the Son of man, his own character was like Christs. I think we ought to bear that in mind, that it is not only what I say, but what I am. He was Jesus witness not only in what he said, but that he was just like Him. He kneeled down, when his life was being battered out by the stones, and said, Lord, lay not this sin to their charge. 

    ANThat would bear out what our brother referred to in 2 Corinthians 3: we all, with open face beholding as in a glass the glory of the Lord, are changed into the same image 2 Corinthians 3:18. He comes out in the character of Christ. 

    JTIt would, in a most striking way. One never refers to this incident without being touched by it; God has set it down there at the outset of Christianity, and we have it as a model. 

    WBHow different from the utterances in the Psalms seeking vengeance on the enemies. 

    JTAnd then the intelligence with which Stephen guarded his words. The Lord had said, Father, forgive them, for they know not what they do. Luke 23:34. He did not limit His request. Stephen limits what he asks for. He says, Lay not this sin to their charge. It was a question of what was personal. He did not demand any retribution for himself. 

    HGIt is very good what you say about thy martyr, that it is not sufficient to be prepared to die for the testimony, there is also the spirit in which it is done. One has heard of men, professedly Christians, who would go to prison for a certain thing, but there is a good deal in regard to them which calls attention to themselves; whereas this man is obliterated as to himself, but he brings out the features of Christ, which would really be the perfection of the whole position. You feel that Paul must have recognised that there were no scales on Stephens eyes. 

    WBWould not this distinguish the martyrs generally? 

    JTI think so. You get many examples, more or less faithfully recorded, of martyrdom, in measure like Stephens. The thing is to be like Christ in bearing testimony, not only to know what to say, but how to say it, and manifest a readiness to suffer, if need be, without vengeance. Vengeance is mine, I will repay, saith the Lord. Romans 12:9. It is not the time of vengeance. 

    GATWould you say we can only develop this by being in His own company? 

    JTI think that is right. The way it is seen in Stephen is that he was full of the Holy Spirit, as a Christian, before he was selected for the little bit of service that was given him. Then he developed, and purchased to himself a good degree and great boldness in the faith which is in Christ Jesus. 1 Timothy 3:13. 

    Before we go on to what is collective, we see in Acts 22 how that the Lord acknowledges formally that Paul witnessed of Him, so that we are to learn from Stephen and Paul, I think, particularly as to witness. He appeared to him that night, saying, Be of good courage, for as thou hast testified the things concerning me at Jerusalem, so thou must bear witness at Rome also, Acts 23:11. 

    It was not words only of which He was speaking. It was a terrible time that Paul had, but he was a witness of Jesus in it. The Lord adds, thou must bear witness at Rome also, which he did for a long time, in his own house and in prison. He witnessed of Christ in the Roman capital. 

    EGMcAThere is enlargement in the witness. Stephen had one experience and died, but Paul says, I die daily 1 Corinthians 15:31. 

    JTThe Lord said He would show him how great things he must suffer for His sake, and I thought we might see in Abrahams attitude toward the Philistine king, and the captain of his host, how we are to be in our own times, how we are to advance in dignity in witnessing. 

    What has come out, I think, in these last days, is that the testimony of the Spirit, although unacknowledged by the leaders of the world, is nevertheless well known to them, and its superiority is known, if they will admit it. Abraham had advanced in the truth, in the knowledge of God, and the Philistine king has to come to him, and come to him with the leader of his army. He has to come with all he has in the way of power. Leaders of today are made to feel that the testimony of the Spirit is greater and in more power than what they can present themselves. 

    So Abimelech comes to Abraham and Abraham reproves him, showing the moral power that the man had acquired, although, as it were, an immigrant in the land. He would be regarded in that light, but he had acquired such power in the land that Abimelech had to come to him with Phichol, the captain of his host. It was no ordinary affair. The Philistine king was conscious of Abrahams superiority to him, so that he comes with the man who represented his power, his general, and Abraham reproves him in regard of a well that Abimelechs servants had violently taken away. At the present time there are men of great power acting against the truth. 

    AEHThe point of issue is the Spirit. 

    JTThe well was a source of supply, which is a great advantage in testimony. No one can be successful in it without the well, without a source of refreshment. There is power in it. It is a spring. The Philistine knows that and he takes it away from you. Later on they contended with Isaac, and Isaac submitted. But here Abraham reproves the king. What I think we should see is the dignity of the witness, how he is consciously superior to the greatest men, with the evidence of all their power present. 

    AFMThe Philistine represents a religious order of things, which I suppose will apply at the present time to what is around us. 

    JTI think he applies particularly to the men around us who are attacking Christ. They are on the line of nature, big men, with certain assumed right of antiquity and the like. They were in the land before Abraham. There was a system there. Abraham did not have that exactly. He was just a family man, but with the Philistines there was a king with his military leader. 

    ANThey came out of Egypt, but they did not come by the way of the Red Sea and the Jordan. 

    JTThat is it. They were on the line of nature; they did not accept death. What I wanted to say was that they made a covenant and exchanged cattle, and Abraham set apart seven ewe lambs. No military power about that! Nothing very imposing in a military sense in seven ewe lambs. 

    I refer to all this because it brings out the kind of thing that God would have amongst us. Abimelech says What are they for? Such a thing would never enter into his natural mind. Abraham was on spiritual lines. He had no thought of meeting Abimelech with a military leader, although he had trained servants in his house when they were needed. Abrahams order of things was a household in which trained servants were, men who could fight if necessary, but they were not on that line; they were not seeking war. Abimelech says, What are these? Abraham replies, in effect, These are to be a witness that I have dug this well, but I am not on the line of mans power at all. I am not advancing myself or asserting my rights. These represent what is in my mind. 

    Seven ewe lambs are fruitful. They are potentially a flock for God, as you might say. So that I think if we are to be witnesses, the thing is to make it clear that we are on this line  not combative, but marked by the meekness and gentleness of Christ. 

    AFMAbraham did not compromise the testimony; 

    had he acted in the spirit of Abimelech and Phichol he would have done so. 

    JB-tWould you say that the work of Abraham, as set forth in the witness, was digging the well, and that it was for the establishment of a flock, for their benefit? 

    JTThat was what he had in his mind. As Abimelech would look on those seven ewe lambs, he was to be reminded of that. Doubtless, he would not understand, but the testimony was there. Let your gentleness be known of all men; the Lord is near, Philippians 4:5. 

    ANA sucking lamb would not have done here at all. In Samuels day, when things were in weakness and when they were beset by the power of the enemy, Samuel presented to God a sucking lamb, that which was, so to speak, an expression of their weakness and how dependent they were; but here it was victory and moral dignity. 

    LSThe tender sympathies and affections of Christ, as formed amongst us, would promote fruitfulness, which would be an element of witness. 

    JTI think the seven ewe lambs are Philippians  what Paul was, and what the Christian is normally in the testimony. 

    AFMChildren of God, harmless, blameless. 

    BTFWhat about the well? 

    JTWe were saying that there was much contention between the Philistines and Abraham and Isaac about wells. Here the well was taken away violently by the kings servants. It would be, I suppose, an effort of the enemy to deprive Abraham of his resources, the means of freshness and vigour in the testimony. That is what the enemy would do, but Abraham would not give up that and so he sets up this witness in the presence of Abimelech that he had dug that well. It was his. 

    AFMHe goes on, does he not, to Beersheba? What about that? 

    JTWe arrive at the place. You will observe that in this chapter Beersheba is called a place; it is more a principle in this chapter, but in chapter 26 it is called a city. The principle is not only there, it is established, the principle of the faithfulness of God. Here Abraham calls upon the name of the eternal God. He is set up in dignity and stability in the light of the faithfulness of God. He is morally superior to Abimelech and his army. 

    AFMThat would enable the testimony to be maintained here. 

    JTThat is, I think, what we should come to, the dignity of the position, the apprehension of the place of Christ in heaven, His supremacy there and the power of the Spirit here. 

    BTFWould you say it was the maintaining of what was heavenly in the earthly position? 

    JTJust so. It was a great moral victory Abraham gained, and now he calls on the name of the eternal God. 

    Just one other thought: the collective position. In the passage we read in Johns epistle emphasis is laid on life amongst us, as in itself a witness. It is not now what we say, but what we are and what we enjoy. I was thinking of the plague of lice or gnats in Egypt as representative of this in a collective way. And Lazarus may be taken as a type of it as in an individual. He was an object of the enemies attack; they would put him to death because people believed on Jesus on account of him; but the plague of lice, as we have often remarked, being an evidence of Gods finger acting, was a question of life that could not be imitated. If you can get an inimitable thing, then you have an advantage that cannot be overcome, so that the magicians say, This is the finger of God. Exodus 8:19. They could not produce life, and so God says after that, I am going to distinguish My people from the Egyptians. They are marked off henceforth. Attention has been called to it before. They are marked off now from the Egyptians. The distinction is not what we know, but what we are. You cannot get anything like the circle of the saints, where the Holy Spirit is operative, where divine affections are active. That cannot be imitated. The magicians themselves admitted it, so that the advantage is insuperable. God marks us off as possessed of life. 

    GWH-nI believe that being in the good of eternal life is a very great witness to God. Would you please tell us a little of what leads up to eternal life, how that is effected in the soul? 

    JTI think we had it yesterday. The witness that God has given of His Son is that He has come in by the means of the water and the blood, and the Spirit bears witness to the efficacy of the water and the blood, and then the believer has the witness in himself. As a believer he has all this testimony that God has given of His Son. He has the thing. He has, in the language of the Lord, passed from death unto life; John 5:24 in his own consciousness he has passed from death unto life as loving the brethren. He has the witness in himself, and so he does not have to go afield for it. It is in His Son. And this is the witness, that God has given to us eternal life; and this life is in his Son. It keeps us from being independent. We have the witness in ourselves, but we have it in Christ. It is one life that we all have. 

    ALThis is what makes it eternal life. 

    JTWhat is presented to me objectively in the way of light becomes life in me. Of course, I have the Spirit, or it could not become life in my soul. I am born anew and I know the value of the water and the blood, but the Holy Spirit operates in relation to all these things, so that I lay hold of things and I enjoy things. I am purified in mind and affections and apprehend God in Christ, so that I am living in these things. They are my life. Christ is thus to the believer the true God and eternal life. 

    ALAnd the evidence of life is love to the brethren. 

    JTYes. We know that we have passed from death unto life, because we love the brethren, 1 John 3:14. Then John says, These things have I written to you that ye may know that ye have eternal life, 1 John 5:13 that is conscious knowledge. He gives you indications whereby you should know that you have it. 

    ALIt is in a holy circle, not mere human affections. 

    JTIt is in the circle in which Christ is all, so that in these verses (from verse 6 to the end) it is a question of the testimony of the Spirit to Christ in relation to what He has done for us and the blessing He has brought in for us in His own Person  not exactly the truth of His Person as in Johns gospel, but what He is as coming in with the means of relief for us, and the blessing, eternal life, given us in Him. He is the true God and eternal life. 1 John 5:20. It is all a question of testimony to Christ in these verses. 

    LSAt the end of Ezekiel 43:35, it says, And the name of the city from that day shall be, The Lord is there. 

    ANI thought it remarkable, too, in the fourth chapter of the epistle, the way in which things are put together. There is the manifestation of the love of God, that we might live through Him, and then there is the love of God in connection with propitiation for our sins, but that has in view that there should not be a single element that would cause any kind of difficulty or trouble. Then you come into the circle of divine affections, If God so loved us, we ought also to love one another; 1 John 4:11 and then, following upon that, we get that He has given us of His Spirit; 

    that is to say, as having given to us of His Spirit there is the power of life, so that you come into a sphere in which you live and where your affections are in movement, and then you come out in testimony: we have seen and do testify that the Father sent the Son to be the Saviour of the world. 1 John 4:14. I thought that is the way in which it works out. 

    JTSo that the earlier part of this epistle, up to this passage, is more what God is. God is in the light: Behold, what manner of love the Father hath bestowed upon us. 1 John 3:1. But these verses refer to Christ, the witness of the Spirit to Christ in the things that have been brought in for our relief and blessing, so that we are set up in a circle in which He is known as the true God and eternal life. 

    JB-tWe know him that is true. 1 John 5:20. 

    HGIt is like Colossians. 

    JTYes, because it is a question of Christ, where Christ is all and in all. 

    HGAll the fulness of the Godhead dwells in Him. 

    AFMPhilippians 2 would help in regard to the testimony as following this position; the apostle speaks of holding forth the word of life. Philippians 2:16. As being in Him, the testimony would be the word of life. 

    ANI was thinking of the importance of what you have dwelt upon, that in order that there should be witness you must see the things to which you bear witness. I recall an incident of a brother many years ago. He got up in the gospel meeting on a Sunday evening and his opening remark was: My dear friends, we have been in heaven this morning and have come back to tell you what we heard and what we saw. That was witness. 

    JTJohn the baptist says, I saw and bare witness that this is the Son of God. John 1:34. 
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    GRACE APPROPRIATED, MARKING THE BELIEVER (JT 32)

    Genesis 21:14 - 34

    JTI was thinking of the great place the Holy Spirit has in type in these early books, taking this chapter as illustrative of the subject in the idea of a well or a spring. We find the idea of a well or spring running through Genesis, Exodus and Numbers, and later, too; and I thought it would be helpful to look at it as typical not only of the Spirit, but of the system of grace in which the Spirit of God is dominant. It may be observed that the idea is connected with Hagar for the first time in Scripture, so that fact emphasises the thought of grace, in its being connected with such a person, in chapter 16 and in this. But although emphasised in her history, she fails of the true gain of it, and in that there is a warning. Then in Abraham, Isaac, Jacob, Joseph and Moses we have faith availing itself of the divine provision; so that we should not lack of the grace of God, nor put the, flesh in the place of the Spirit in our service and testimony, and our general experience. I thought this passage would help us on that line, for Abraham takes up the thread in his communications with Abimelech, and shows how he valued the well. 

    QuesWould you mind opening up a little more your thought in relation to this being first introduced in connection with Hagar? 

    JTWell, it was typical of Gods overtures to the Jew. In Luke, the Lord makes a point of the disciples not leaving Jerusalem until they received the Spirit; it was the Spirit of grace. The Jews did despite to the Spirit of grace in result, but God took the greatest pains to present that testimony to them. Hagar was, like many young persons, in self will when the angel found her; it says he found her by a spring on the way to Shur. That is what comes out, as she is in self-will fleeing from her mistress, he found her there. 

    QuesDo you think there is anything for us in the distinction between the bottle of water which she took and which ran out, and the well which was discovered to her? 

    JTEvidently there is a very great difference between a bottle of water, which is very limited, and a well; we can scarcely limit the well in a spiritual sense. 

    QuesIs your thought that everything that God has available for His creatures here upon earth lies in the Spirit? 

    JTThat is what I thought we might see, and that God emphasises His grace in connecting it with such a person as Hagar. It is not going to stop with her, but God emphasises His grace in beginning there. 

    QuesWith a person in bondage, would you say, but having in view her liberation? 

    JTThe test was obedience. She was fleeing from her mistress, that was what marked her; but it says an angel found her by the spring; he found her by it. Where did the spring come from? Who provided it? That is the next question. Spiritually, it cost much that there should be such a thing as that. But there it was, and the angel found her by it, but before there could be any profit from the spring there must be subjection; so that he challenges her as to her position and why she was there. He says: Hagar, Sarais maid, whence earnest thou? and whither wilt thou go? (Genesis 16:8). That is the challenge. He was really raising the moral question with her, as the Lord did with the Samaritan woman. The well was there, but the moral question had to be raised and settled. 

    RemIt says that God opened her eyes to see it, (Genesis 21:19). 

    JTI think that the thing has to be shown. God has to call attention to it, but it was there, and there for such an one as she. But the moral question had to be solved, and he raises that with her  why was she there, and where she was going? 

    QuesIs your thought that, as with the woman in (John 4), the Lord raises the moral question here? 

    JTThat is what specially corresponds. With the woman in (John 4) it was a question of her past history; the Lord says: Go, call thy husband, and come here; but with Hagar it is: Whence comest thou? and whither art thou going? But he recognises her as the handmaid of Sarai  she is known to him, but she has to tell  these questions have to be answered. 

    RemWhere there is a wrong moral principle actuating the soul, the resources of the Spirit are not available. 

    JTQuite, and that is what the angel would bring up  whence one has come, and whither one is going? These are very plain questions. 

    It would appear that she happened to be near the well, chapter 16, but it was very carefully arranged that the angel found her there. He could well have found her before, because she had been fleeing, but he waited till she arrived at that spot. 

    RemLike the woman in John, she did not know the Lord was there, but God ordered that she should meet Him. 

    JTQuite, so that what comes out in chapter 16 is the name of the well, that is, we have reached spiritually an historic position in the name of the well. It is more the objective side in the system of grace; it is a question of the revelation of God which Isaac afterwards recognises. It did not come in in his history, it came in in Hagars history, but he valued it. He came from Beer-lahai-roi as Rebekah approached, showing that it is spiritually a point reached that stands, and the church (Rebekah) approaches in that relation. 

    QuesDo you think Hagar got to that position because she did not make excuses? She confessed herself as an insubject person and so got a revelation. 

    JTQuite. Is it not wonderful grace that, though she is in that position, yet the revelation is made to her? She is in an insubordinate position, but God would magnify His grace. I think that is how it stands in Scripture, how grace has been magnified in Gods overtures to the Jew. 

    QuesWould you say as to everyone of us who have come into blessing that that is the way we have come? 

    JTI think so; it is a question of coming into the light of God, that God sees you; as it reads, She called the name of Jehovah who spoke to her. Thou art the God who reveals himself, for she said. Also here have I seen after he has revealed himself. Therefore the well was named Beer-lahai-roi, (Genesis 16:13,14). And then we are told where it is, its geographical position, so that we have reached a definite point here. If she ultimately does not get the good of it, others will, but the magnitude of grace shines in that it is with such an one as this, that the idea is first connected. 

    QuesIs that why the apostle in Galatians makes so much of the thought of grace? 

    JTYes, I thought that. He therefore who ministers to you the Spirit, (Galatians 3:5), he says. That was the thing, it was the ministration of the Spirit. They were turning away from it. In this chapter Hagar is fleeing, but in chapter 21 she is an outcast, which makes it more emphatic that it is the magnitude of grace that God would bring before us. She first fled from the house of faith, and now she is an outcast from it with her son, and yet God is there by her. 

    QuesDid Hagar name the well? 

    JTNo, I do not think so. I think it is just that the well was named. It was by someone else I judge, who valued it more than she. But she conveyed that, you see, in what she said: she got some gain. You might call it superficial, but she got some gain. 

    RemShe got the impression of having seen the living One who had revealed Himself to her there. {286} Quite. So that chapter 16 is more what we call objective. In chapter 21 she is an outcast from the house of faith, and yet God is there. It is said, What aileth thee? It is a voice from heaven now: God heard the voice of the lad, and then it says: God hath heard the voice of the lad where, he is, verse 17, but she is to take him into her hand and hold him there, that is, accept definitely, responsibility for him. 

    QuesWould Isaac be presented to us as one who got more of the benefit of the position? 

    JTI think Abraham, Isaac, Jacob, Joseph and Moses are all witnesses to faiths appropriation of the system of grace. Each is found identified with the well. And so Abraham here is introduced at once in this connection. Hagar takes a flask and she fills it and gives drink to her son, but she goes into Egypt and takes a wife for him; that is to say, she negatives the whole thing, as many Christians do, they avail themselves of grace, but they go to the world and that is what God abhors. A flask filled once is a very limited use of a well. Rebekah supplied water to Abrahams servant and his camels until all had enough. 

    RemI wondered whether there was instinct with Hagar. She went into the wilderness, but she did not maintain the appreciation of the God that made Himself known to her in the wilderness? 

    JTNo, I think she and her son  particularly her son would be typical of the Jew in the last days, for it says, I will make him a great nation and God was with the lad. But for the moment she took him a wife out of Egypt, and he dwells in the wilderness and becomes an archer. You would not expect much of him. Anyone who gets the good of the Spirit and goes into the world for a wife, will not be much in the testimony. The archer in Genesis attacks Joseph. I do not say that he did, but the archer in Genesis attacks Joseph. The archers ... shot at him, (Genesis 49:23). I think there is a great warning therefore in the appropriation of grace with no corresponding effect, but a going into the world. 

    QuesDoes this show that the whole system of grace and all connected with it is in relation to the Spirit? 

    JTThat is the idea. The spirit dominates it, so that in contrast to Hagar, in the New Testament you have the woman of Sychar. She had the idea of grace; she got the Lords thought in that she left her waterpot and went into the city, but she goes to the men and calls them out of it. Come, see a man. Come: that is the opposite effect. She did not go back into the world. 

    RemThen, if we fail in spiritual development, it is because we are not availing ourselves of what God has provided? 

    JTThat is the thing. The means of development and growth are there. In fact it says here, the lad grew and God was with him. But the mother came in; she took him a wife out of Egypt, and that is the end of the thing. 

    QuesWould that suggest natural relationships? 

    JTI think so, that one is capable of being so affected. Why should he not select his wife? Of course, we have the idea of a parent taking part in the procuring of a wife in Abraham and in Isaac. Isaac advised Jacob as to his wife, but Jacob went to get her. But there is nothing said about that here; it was the mother, that is, the Egyptian element was unjudged there in her, and he had never found his own footing. He had never been weaned, as it were; that is quite obvious. A man who allows his mother to get his wife has never been weaned. The mother would control the position, and that is not of God. 

    QuesWould this go to show that the primary movement of the system of grace, according to this chapter, is the revelation of God; and what you referred to in (John 4), the bringing in of the Father so that worshippers are secured? 

    JTExactly; so that in the case of the woman of Samaria, through her the Lord finds a place and abode there two days. That is the result of her testimony. It is something called out of the world that is the result of her testimony. Popular evangelisation never does that. I have no doubt that Hagar could tell a good deal to an Egyptian about Abraham, and the wonderful relations he had with God, but she could not say to the Egyptian, Come. She was not judging Egypt at all; she had taken an Egyptian for her son. 

    RemSo that the testimony of grace goes out in the power of the Spirit, as seen in the end of Luke. They were to tarry in Jerusalem until they were endued with power from on high. 

    JTThat is the important thing. They were to tarry in Jerusalem, and repentance and remission of sins were to be preached to all nations, beginning there. They were to begin there as clothed with heavenly power, that was the kind of thing. It was the magnitude of grace beginning there, and beginning in such a way  in the power of the Spirit. But this action of Hagar, I believe, has a very powerful voice, for many take up grace and benefit by it up to a point, but here the time goes on and the lad grows and God is even with him, but then the things stops for Egypt is brought in, and that is the end of the matter for that person. But it is not the end of the matter for God, because Abraham is immediately brought in in regard of a well; and then Isaac and then Jacob, and finally Joseph is a fruitful bow by a well. That is how the thing stands in Genesis. There is, I think, a very powerful voice in Hagars action here. 

    RemAbraham has exactly the opposite exercises in regard to a wife for Isaac, and Sarai had died before that. 

    JTHe made the servant swear in regard of family relations  that the wife must be of the same family, and then Isaac charged Jacob on the same point. 

    QuesYou were speaking of such great men as Abraham and Isaac  one a man of faith and the other a man of resurrection  choosing wives for their sons. There is much in that, is there not? 

    JTThere is a great deal in it. As we have remarked, Hagar had no thought of a spiritual link between her son and his wife. But one great idea in marriage is that the thought of the sister must come first. Have we not a right to take round a sister as wife (1 Corinthians 9:5). That is, the family link is there first, the spiritual link, and that is what Abraham and Isaac had in their minds; but Hagar did not have anything like that. 

    RemThe issue of Hagars act was that there was a generation that dwelt opposite to Egypt, as one goes towards Assyria, (Genesis 25:18). 

    JTYes, and really he was a wild ass of a man, (Genesis 16:12). 

    RemThat is where the posterity of that man was found, but the posterity that came from the other marriages inhabited the mount of the Lord. 

    QuesIs our danger leaving these thoughts to unconverted people and not getting the exercise of them in our own lives? We are a little apt to think of Ishmael as being entirely on the lines of a man after the flesh. 

    JTI suppose he would represent the flesh in any of us. 

    RemGalatians says: He that sows to his own flesh, shall reap corruption from the flesh, (Galatians 6:8). 

    JTQuite. It was a company of Ishmaelites apparently in conjunction with the Midianites, who purchased Joseph as a slave. There was evidently no spiritual compassion whatever with them. We read of the anguish of his soul, his tender feelings, of which any compassionate person would take notice, but the slave monger took no account of that. That is the sort of thing that you get from an alliance like this  persons appropriating grace and allying themselves with the world. 

    RemIt brings in the commercial spirit, which is destructive of the unity of the brethren. 

    JTExactly; and I have no doubt that with the archer the link is there. The archers ... shot at him, and this is what Ishmael became. 

    RemAnd he mocked also in Genesis 21. 

    JTYou would have thought, if he represented what is of God, that all this grace shown him  for he was a lad of fourteen years old  would have affected him. His relationship to Abraham ought to have deterred him from any hardness towards the seed of Abraham; but you very often find that worldly Christians become the bitterest enemies of those who are in the testimony. 

    QuesIs there anything in the fact that Hagar, after she had had this revelation, goes back to Abraham the man of faith? 

    JTThough, as a matter of fact, she does go back, it does not definitely say so. 

    Remark I was wondering whether the faith and the spirit go together. 

    JTIt does not seem as if the Holy Spirit brings out anything to indicate faith in this woman at all; yet it is with her that all this is connected. 

    RemSpeaking of Ishmael becoming an archer, it says in his early days that God was with the lad, (Genesis 21:20). 

    JTThat is from the divine side, it is what God is towards, us; what He was towards the Jew. See what He was presenting in the early part of Acts  but in result what came out is that they were perverse; the apostle speaks of that  their hand was against every man, (Genesis 16:12). 

    RemThey were more bitter than the purely worldly element. 

    JTThey were, indeed. Well now, I think we may see in Abrahams interview with Abimelech here, how beautifully grace had affected his heart; looking at him as a typical believer, for that is what he is. God was blessing him to such an extent that the Philistine took notice of him and came to him with Phichol, the captain of his army, and Abraham gives him sheep and oxen. That is, Abraham is the greater of the two; he is like. God, he is representative of God. God has made him great and he is great, so that he is the giver. He selects seven ewe lambs and sets them by themselves; they are special. 

    There is the general effect of the blessing of God on the believer through the system of grace, but there is the special effect. You may not find it with all, but it was certainly there with Abraham; and these seven ewe lambs are set by themselves, and the king enquires as to what they mean. Well, they meant something very different from what was in his mind. He was thinking of power and of his army, because the captain, the military representative, was there, not the secretary of war, but the captain, the general  doubtless a man of prowess. That was the Philistine idea  something to show, bigness, external power. It is what the Corinthians were working at; they would be equal with Paul; they would not be behind, as it were. But the apostle brings in this very point; he says his ministry among them was in demonstration of the Spirit and of power; that your faith might not stand in mens wisdom, (1 Corinthians 2:4,5). 

    QuesDo you think all this is an indication of Abrahams appreciation of what lay in the Spirit? 

    JTThat is what I thought. The seven ewe lambs are by themselves; they stand out separately, and that is what Paul emphasises throughout 1 Corinthians. It is that kind of thing. It is not what the local leaders had  their learning, their means, their natural ability and all that. He says, I have definitely avoided anything of that kind among you  my word and my preaching ... in demonstration of the Spirit and of power. I think that is the seven ewe lambs; it is the perfection of the subjective result. 

    QuesWould he refer to that when he speaks of beseeching them by the meekness and gentleness of Christ? (2 Corinthians 10:1). 

    JTI think that is very good; it is just the idea. 

    RemYes. He speaks of his warfare in that chapter, that the weapons of his warfare were not carnal. Is not that in contrast to the thought of the Philistine? 

    JTExactly. His weapons were carnal. I have no doubt he would have told Abraham the strength of his army, as men do now  or if they do not say so, they make a show, and if you go to their houses you find it is all there  what they are living on. That is what was going on at Corinth. 

    RemA man that is living on the well is not overwhelmed by a show of earthly power. 

    JTNo. I have often thought and spoken of Moses- position. Genesis gives the thing  the system of grace as in the mind of God. Exodus is the administration of that. It says Moses sits by the well, as if he had learnt when he reached Midian that that was the power, not the power that he employed to kill the Egyptian. It was a question of the power of God springing up, and he sat by it; and all through his ministry you have that principle. It is the administration of that  wells of water, and the well springing up under the direction of the law giver. 

    QuesWhat is the significance of Abraham saying, I have dug this well (Genesis 21:30)? 

    JTWell, Abimelech says. What about those seven ewe lamb? He never had such a conception before. The natural man has no such idea; he cannot understand the Spirit of God. Abraham says. These are to be a testimony to you that I have digged this well. That is to say, this well is the secret of what they represent; 

    you cannot have that spirit without the springing well. It is the fruit of the Spirit. That is what the apostle emphasises in Galatians  nine different fruits of the Spirit, beginning with love, joy, peace, and so on, Galatians 5:22. 

    RemYou cannot have what is external without having what is internal. 

    JTExactly; that is the idea of a well  what is internal. Abraham would make it clear that that was the secret of his power over against the Philistines- army. Why did he come to Abraham? Not because the latter had 318 trained servants; we do not know whether he had them now. Why had he come? It was the power of God in the man; Abimelech had observed this. 

    RemIt says that God was with the lad and he became an archer. That is in contrast to Abraham; he did not become an archer. 

    JTGod did not make Ishmael an archer, it was what he became, as you say. But Abraham was relying on this kind of power, as it says in Romans: If therefore thine enemy should hunger, feed him; if he should thirst, give him drink; for, so doing, thou shalt heap coals of fire upon his head, (Romans 12:20). It is that kind of thing. 

    QuesIs it the feature that came out so distinctly in Moses? He is spoken of as the meekest man in all the earth. 

    JTYes, it was fully expressed in him. 

    QuesWould you say a word on what follows after Abraham says that they are for a witness? It says that he called the place Beer sheba, because there they sware, both of them. Then he made a covenant and, in the third place, he planted a grove. Would the three features be the outcome of this subjective thought in regard of the Spirit? 

    JTWell, the first great point is the well  he dug the well; then there is the covenant; he could well afford to enter into a covenant with this man because it was not yet the time of ejecting the inhabitants of the land was a question of living peaceably with all men, with ones neighbours. Abimelechs thoughts were for himself, his son, and his grandson; that is, he was making provision a long way ahead. Abraham could well afford to enter into covenant with him. Seven ewe lambs would never hurt anybody. That was the spirit of Abraham. You do not want to hurt anybody; it is the period of grace, not a time of executing judgment, but of blessing. So that one can very well enter into covenant on these lines, living in peace with all. 

    RemIn the last verse it says: Abraham sojourned in the Philistines land many days, verse 34. 

    JTIt is wisdom to live peaceably with all men, inasmuch as in us lies. Then he plants a grove and calls the name of the place Beer-sheba, verse 31; it is not yet the city. The idea is faithfulness  the place of the oath. He calls the place Beer-sheba, and then he calls on the name of the eternal God; that is to say, he can go far ahead of Abimelech; Abimelech was thinking of himself  of his three generations; but with Abraham it is a question of the eternal God, and from that point of view you can make a covenant for good, for a much longer time. He will be with you; He will enable you to carry it out. It is the power of the Spirit of God in us. 

    RemIt would be good to have a greater sense of that, to be delivered from all fear of men. I was wondering whether Abraham would be a good example of one who is walking in the principles of the kingdom  accepted of God and approved of men? 

    JTThat is it; that is the antitype of all this. We were referring to the place here in chapter 21. In chapter 26 God appears to Isaac and the Philistine comes up again. He recognises Isaac. God had blessed Isaac; he had sowed the land and got richer and richer, and the Philistines hated him and sent him away. Then there was conflict about the wells, and God appears to him as he moves to Beer-sheba. Then the Philistine brought a third person with him, his friend. It is a social thing, as if the heavenly man  Isaac  needed more to influence him than the military power. But it did not. Isaac stood his ground; he sent them away with the same kind of a covenant, but he sent them away, verse 31. It says: Isaac sent them away ... and it came to pass the same day that Isaacs servants came, and told him concerning the well that they had dug, and said to him. We have found water, verses 31, 32. Now he is supported by this well and he calls it a city. You have reached a point now where there is definite order and government; you have overcome the Philistine morally, and have reached a point now where there is definite order and government; you have overcome the Philistine morally, and have reached a place where your influence becomes more extended  the city. 

    RemSo that there is a system of things now, in which Philistine principles are refused and the principles of the Spirit prevail. 

    JTThat is right. The city marks the progress made; it stands over against the social element  we have got a city. 

    QuesHave we, in that way, a sort of allusion to the assembly? 

    JTI think so; we have to deal with the antitype. It is a question of the state of your soul. The world comes to a young Christian with its power, and especially on its social side. Well, if faith is in activity he will say: See what I have got among the brethren. I have more than you can give me! That is how it works. 

    RemAbraham had grown a great deal since he said: O that Ishmael might live before thee! (Genesis 17:18). 

    RemAnd he and Isaac were very jealous as to the preservation of the well. 

    QuesWould there be a difference in the type, that they digged the well, Abraham and Isaac? 

    JTI think there is. What comes out in connection with Hagar is, I think, the system of grace from the divine side. We have to ponder what it cost God to provide it; but that is not in evidence, it is a question of grace. But when you come to faith using the well, then the digging is necessary. I suppose it is the disallowance of the flesh; that is how you get the good of the Spirit; and you go on digging till you have a well of your own. 

    RemYou have a man full of the Spirit. Digging did not put the water there, but it made the water that was there available. 
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    THE SYSTEM OF GRACE (JT 33)

    John 4:13,14; Genesis 21:17 - 34

    JTI thought a word on the Spirit would help us, and that we might look at the power and effect of the truth typically upon the woman of Samaria and on Hagar. Then I think we may see how the idea of the Spirit, or the well in Genesis, is carried through in Abraham. The idea of the well goes further than the Spirit personally, including, as it does, the system of grace in which the Spirit operates, and from that point of view it is introduced first in Scripture in connection with Hagar, as belonging to the household of faith, though she never fully availed herself of it. That is, it had no permanent effect, so that she goes to Egypt for a wife for her son, she being an Egyptian. But the woman of Samaria goes back to the men of the city, but they have no power over her. Hagar goes back to where she came from for a wife for her son, proving that she was not free from it; but the woman of Sychar went back to the city, to the men, and proved that she was completely delivered from them, and from the world, in that she invites them to a Man who is not of it at all, and her invitation is effective. That is, it has power, in that it is from one in deliverance. It is in that power of deliverance from the world that we may hope to attract persons out of it. 

    PGTIs there any difference between the thought of the well, and the rivers in chapter 7? 

    JTIn chapter 7 it is rivers, alluding to the superabundance of the effect of the Spirit. This he said concerning the Spirit, which they that believed on him were about to receive (John 7:39), which I believe alludes to Pentecost, where you see the full result of the Spirit come down. Rivers in scripture suggest sources of influence, bringing to light primarily what is of God  gold and the like, (Genesis 2:10 - 14). A well is a much smaller subdivision of water. An ocean may affect continents, for according to the size of the body of water, so is its influence; while a well, being the smallest subdivision of water, rather suggests what is applicable to one person at a time and also it suggests freshness and vigour, so that it becomes a well or spring in the believer. 

    EWDoes the well link one with God Himself? 

    JTI think it does. It springs up into everlasting life; it has God in view. It springs up, and the action of it here shows that the result is for God. It is the smallest subdivision of water mentioned, and is first connected with Hagar. It comes to light here first, and the well is called Beer-lahai-roi (Genesis 16:14), Well of the Living who was seen. It is by the well that she is brought into direct touch with God. The moral effect was not there in Hagars case, but it was evident in this woman of Samaria in John 4. 

    WTYou are not speaking of the Spirit as the Comforter, but as of service as in us individually. 

    JTThe thought of the well is first connected with our state of soul, for that is the point the Lord makes; He says, Go, call thy husband. The moral state has to be adjusted before we can come into it. Hagar did not answer to it, though it was the place where she came into touch with God. At first she left the house of faith in self-will, but in spite of that, God met her. She goes out, but God met her; showing what grace is, and how this type involves that God follows us up. 

    The woman of Samaria, on the other hand, was an outcast, and when she gets instruction as to the well, she seems to get the spiritual thought, for she says, Give me this water, that I thirst not, neither come hither to draw; but the Lord says, Go, call thy husband. The moral question has to be gone into. She is able to go to the men of the city, and say, Come, see a man, which told me all things that ever I did. She had already been exposed to herself; and evidently judged herself accordingly. This is the way it was meant to affect her; for the application of the well has to do with the self-acting organs in us. It has to do with the lower affections; they have to be operative, and that is by the word. Unless one is cleansed morally, there are no practical results, but then the self-acting organs are brought under the control of the Spirit, so that there is a springing-up. 

    GHCIs the gift of the Spirit intended to link us up with a living Person, whereas in Hagars case it was just temporary relief? 

    JTIt did not bring Hagar into a link with God. God showed wonderful grace in allowing her to find herself in these circumstances, for in them she would get the benefit of the system of grace; circumstances brought about by her own conduct. But it is added that she goes to Egypt for a wife for her son. She is responsible for her son: lift up the lad, and hold him in thine hand; she was held to that. She made her son to drink, then she goes off to Egypt. The self-acting organs, so to speak, were not under the influence of the Spirit. The woman of Samaria goes back to the city and says, Come, see a man. She is delivered; the men of the city have no power over her; she has power over them for good; she is completely delivered, being in possession, in principle, of the living water. 

    JHTIsaac came from the same well as Rebekah drew nigh. 

    JTHe valued the thing, though Hagar did not; but you had something more in your mind. 

    JHTI was thinking of the contrast between Egypt and the well. 

    JTRebekah knew how to use the well. She is seen coming to it with a pitcher at the time the maidens came to draw water. She is not like this woman; she had not to come when others were not there. She could lift up her head. She is one who is already morally right, and she knows what to do. It is there she comes to light as a type of the church. The remarks of the servant of Abraham about her are very beautiful: And before I had done speaking in mine heart, behold, Rebekah came forth with her pitcher on her shoulder ... And she made haste, and let down her pitcher from her shoulder, and said, Drink, and I will give thy camels drink also, (Genesis 24:45,46). Now when she reached Isaac he had just come from the well. He dwelt in the south country, and that is where the well Lahai-roi was. He is by the well; it is the means of sustenance. Moses (Exodus 2:15) sat by the well, and Joseph is a fruitful bough by a well, (Genesis 49:22). 

    EWThe Lord was waiting by this well in John 4. 

    JTIn the end of chapter 3 it says, The Father loves the Son, and has given all things to be in his hand. This is the filling out of that. If thou knewest the gift of God, and who it is that saith to thee, Give me to drink; thou wouldest have asked of him, and he would have given thee living water. The gift of God is through a divine Person, who it is that saith to thee. 

    WTOn the other hand, would you say Rebekah made room for the Spirit? 

    JTShe made room for Abrahams servant. One great idea with Rebekah is sufficiency, plenty of room, plenty of everything; but there is nothing of that about Hagar, only narrowness and worldliness. And yet God helped Ishmael; God was with him, and he became an archer, but his mother took him a wife out of Egypt. She is a type therefore of those who today participate in the Spirit (Hebrews 6), but are worldly, and never come to anything spiritually. 

    JWDid the action of Rebekah show that she knew the wealth that was connected with the well? 

    JTQuite. If you take the thing typically, it is a question of the Spirit. We have to understand the types from the standpoint of the New Testament, so the well in these passages points to the energy of life and consequent power and wealth that lie in the Spirit. 

    FWBWhat is involved in Ishmael becoming an archer? 

    JTIt is rather a reproach in Genesis to be an archer; it is a man who fights at a distance. It is recorded of Joseph that he is a fruitful bough by a well. That is Christ in the fulness of grace; the archers ... shot at him ... but his bow abode in strength. That is what the Jews did to Him, and Ishmael and Hagar are the Jewish element. They were the persecutors of Christ. 

    WTThe woman in John 4 was needy. 

    JTYou see the complete deliverance in John 4 in this practical way, that she goes back to her old haunts and has power for good over the men, and she directs them to a Man she has found who told her all things she ever did. She valued and enjoyed the light, although it exposed her. 

    WTIs that connected with revelation? 

    JTSurely; the only-begotten Son was there, declaring God. Of Hagar it reads, The Angel of Jehovah found her by a spring of water, as if it were God showing interest in her though she was self-willed, and then the well is named because she was conscious that God saw her. It would be like the revelation of God to her. In the next incident her eyes are opened and she is held responsible. Arise, lift up the lad, and hold him in thine hand. The lad drinks, but there is no moral effect, and his history shows that he corresponds with the Jews as hating Christ. Unless the inward members are morally cleansed through the purifying of the mind, there will be no outward effect in separation from the world. I think it is a very poor thing if, while we may talk about having the Spirit, we are not delivered from the world. Unless the effects are seen practically, what is the use of talking about it? 

    WTHave we any antitype in the New Testament? I was wondering if there were any instances in the epistles to throw light upon it. 

    JTIn the epistle to the Galatians it is brought in formally; they are said to be going back to the beggarly elements. There it is the world of religion, but at Corinth they were going back to the world of sensuality. 

    QuesDo you think the woman in John 4 appreciated the difference that existed between Samaria and Jerusalem? 

    JTI think you see how she overcomes the prejudices that existed between Samaria and Jerusalem. She had talked about the Jews and the Samaritans and their rival claims. The Lord asserted what God had set among the Jews, that salvation was of them, and His word evidently affected her. The result was that her testimony brings about an abiding-place for Christ among the Samaritans, for he abode there two days. How can there be a state of things suitable for this in a local company save as they are unworldly? The result at Samaria would indicate deliverance from the world in a moral sense; they were not thinking nationally, for as they came to Him and heard Him themselves, they say, We have heard him ourselves, and know that this is indeed the Christ, the Saviour of the world (verse 42). He abode there two days; the period is testimony. 

    JHTI wondered if the result of Samaria would also be seen at Colosse, where the apostle speaks of their love in the Spirit? Then they would be walking in wisdom towards those without, redeeming opportunities. 

    JTYes; Christ in you (Colossians 1:27); suitable conditions were there. 

    RemReferring to Isaac, he comes from the well Lahai-roi, and then he dwells there. That is in contrast to Hagar going down to Egypt is it not? 

    JTGenesis 21 taken together with this chapter helps immensely, showing the power of the divine system of grace. Hagar did not come into the good of the thing; but what about Abraham? He is a characteristic believer. It says Abimelech and Phichol the captain of his host come to Abraham. He had moral power, and the Philistine respected that. The Philistine will never respect you unless he has to, but if he has to, he will make the best terms he can, but he will make a show of what he has got. So here, he brings his military man and says, You are a man of distinction. Every man delivered from the world is that; he is marked off; he has power, and the blessing of God is with him. The Philistine king wanted to make terms regarding himself, his son, and his grandson. The power and blessing of God marked Abraham, and so he was formidable. Abimelech recognises this, so he makes a show and brings his military man, indicating that he has an army. Abraham has no army, but when the need arises he is not behind. He had trained servants in his house, (Genesis 14:14). But this is a question of those before whom you have to live; he took sheep and oxen and gave them to Abimelech, but he reproved him on account of the well. He shows he is a man of power, and you must be to stand up against a king. Abraham had no crown except a moral one, but Abimelech makes terms with him for three generations. Abraham says in effect, Here are seven ewe lambs; these are what I am thinking about; they represent the spirit which marks me. I do not think of being at war with you, I want to be a man of peace. Ewe lambs are the opposite of being armed to the teeth. 

    QuesWhat would that imply? 

    JTIt is Romans 12:20, if thine enemy hunger, feed him; if he thirst, give him drink. You are thinking of the system of grace, and you want to gain people; you do not want to be quarrelling. It is peace. 

    JHTWhy seven ewe lambs? 

    JTThey set forth the perfection of the subjective results of the Spirit. You are not aggressive. The Philistine had never thought of that. It was a new thing to him, but that is the kind of man he had to reckon with. It suggests the fruit of the Spirit. There are nine varieties of the fruit of the Spirit given in Galatians 5:22 - 23: Love, joy, peace, long-suffering, kindness, goodness, fidelity, meekness, self-control. If that is the spirit of Abraham you can trust him. He has a wonderful influence for good. He says, For these seven ewe lambs shalt thou take of my hand, that they may be a witness unto me, that I have digged this well. He commends the system of grace. The spirit of Christ, which marked Abraham, would thus be represented before Abimelech. The well which Abraham dug was the secret of this. 

    JHTWhy is this proposal in John 4 made to the woman and not to Nicodemus in chapter 3? 

    JTIt is very remarkable that this great truth should come out in such a woman as this. I suppose it is to illustrate the system of grace. That is just what the grace of God is; it takes up the worst kind of people and makes them vessels for the display of itself. For she left her waterpot. She was a better pupil than Nicodemus; she left her waterpot. She saw the benefits of living water and immediately put the thing into effect, and the effort was successful, for the men came and believed. 

    QuesWould the waterpot signify all that she was engaged with in her past history? 

    JTYes; leaving it she indicates spirituality, that her body was to be the vessel. She saw that her body was henceforth to be employed in the system of grace. Romans brings out that our bodies are to be used; our members are to be yielded as instruments of righteousness to God. Nicodemus is a man who never came out in definite testimony in the Lords lifetime. He was a secret disciple. This woman identified herself with Him and was a successful evangelist immediately. Nicodemus is a very poor disciple. The woman is immediately a witness, and, through her, room is made for Christ  a very great result. 

    JHTIs the gift of the Spirit intended to make Christ greater to us than any one else? In John 4 He is greater than Jacob, in chapter 6 He is greater than Moses, and in chapter 7 He is greater than Abraham. 

    JTVery good. She says to the men, Come, see a man. The Person was before her soul. That is the effect of the Holy Spirit; He engages our hearts with Christ. You feel that Hagar had never come into the assembly, typically, but this woman of Samaria had. Hagar represents the Jew with all his advantages. It has been mentioned that the effect of the Spirit is to bring testimony for Christ. Compare Nicodemus with this woman; although he came out at the end, this woman is immediately a fruitful witness, and room is made for Christ. 

    I think Abraham intended that these ewe lambs should be before Abimelech as representative of his spirit, and it was to maintain the well in its proper character. It would be safe in the hands of Abraham. It is very important to keep the system of grace clear, for it ought to produce the same spirit in any one. The Galatians were giving it up. Then in chapter 26, Abimelech discerning that God was also with Isaac, comes back to Isaac with Ahuzzath his friend, and Phichol the captain of his host. He comes back with an additional man, that is his friend  three of them, which I suppose would be royalty, military power, and the social thing, the latter being based on friendship. That was a formidable array, and that is what we have to contend with. The social element is an added thing, but it did not overcome Isaac. He sent them away, and that same day his servants came and told him that the water gushed up. It is called a city in chapter 26; in chapter 21 it is called a place; there is advance in the instruction. The city implies that there is an order of things in which there is light and rule. We are to cherish assembly order. We have been speaking of people with whom the Lord can abide, but now it is a city (verse 33). You must have light and rule and authority; all that stands in relation to the well Beer-sheba. Beer-sheba also stands for the faithfulness of God. It is where God appears to Jacob as the God of his father Isaac, meaning that everything is secure in a risen Christ; it is Isaac, not Abraham. 

    EWWhat is the point in Abraham planting a tree by the well and calling on the name of Jehovah, the Eternal God? 

    JTHe has gained a moral victory and entered into an engagement with Abimelech; this was in the knowledge of the eternal God. Moses alludes to the idea afterwards: The eternal God is thy refuge (Deuteronomy 33:27), and Thou hast been our dwelling place in all generations, (Psalm 90:1). 

    WDDoes making room for the Spirit enable us to magnify what is of Christ and then get rid of these things? 

    JTThe use of the figure of the well is in view of being independent of the world. Moses sat by the well, that being the divine thought instead of the energy of the flesh. The great legislator and administrator sat by the well. The thing is set up in Genesis in Joseph, a fruitful bough by a well. Moses sat by the well as the administrator of it. John 4 is really administrative, the Father having given all things into the hand of the Son. 

    QuesWhere does the well in Numbers link on with this subject? 

    JTThe well in Numbers has a very great link. The administrative side is in view in the lawgiver and the princes, but it is the power by which they go into Canaan. Spring up, O well, (Numbers 21:17). After that the people go from one point to another until they reach the top of Pisgah, then they take a retrospective view of the journey and see all that God has been to them. You see the wilderness, and the point is to look over the waste to see what God has been to you there. The Spirit enables us to look back over our whole history and see how God has been working with us, what He has been to us. 
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    FIXED PRINCIPLES (JT 34)

    Hebrews 11:30; Genesis 21:8; Acts 2:41; Acts 9:31

    These Scriptures are familiar to most of us, if not to all, but what I have to advance on them may not be familiar. And so I ask the brethren to follow patiently as I seek to show that what I have read sets out fixed principles. 

    In moving about amongst brethren, I see the need of observing, recognising, and maintaining fixed principles, in a practical way. If we understand aright that there are such, corresponding in a way with what exists in the physical system, we shall see that the testimony will go on; for principles do not die with people, and although leaders, those whom we have loved and whose memories we cherish may go, the testimony will go on. It is right that young believers should regard their shepherds and teachers, and love and revere them; but then the Lord is pleased to call one and another to Himself, as He did Paul, Peter and many others, but the principles remain and will remain. They may at times be ignored, but in due course they will assert themselves; and it is well for young ones to become acquainted with them and to look for them as knowing them, and to regard all that militates against them as opposition to God. In this respect it is important for us to accustom ourselves to naming things. 

    Names of things usually arise from experience of them, acquaintance with them. The idea is brought in early, in that God brought the animals which He had created to Adam to see what he would call them. In like manner He would bring principles to our attention to see how we name them, and it is important that we should give them right names. As an illustration, we have a fixed order of things after the deluge; it is stated that, while the earth remained certain things should continue, seed-time and harvest, and cold and heat, and then we have the idea that I suggested in summer and winter, Genesis 8:22. That is to say, summer is a name given to heat by experience; so that we have something fixed and a name attached to it. Correspondingly, as we become accustomed to the principles that were introduced by the Lord and by His apostles, and which found scope at the outset and acquired a place in the hearts of believers and which they valued, we have things fixed and names attached to them. 

    The first of these principles with which I propose to deal is in the first scripture that I read. There are many others throughout Scripture, but I speak of salient ones and the first is faith. I selected this verse out of many that speak of faith in this remarkable chapter, because the quality is introduced impersonally. That is to say, it is not attributed to any person or persons. Throughout the chapter you find it is attributed to persons in a wonderful and constructive way, a way calculated to induce admiration in us as we look at what is called the cloud of witnesses surrounding us, and the intent is that we should admire and emulate and imitate, so as to run with patience, as enjoined, the race that is set before us, looking unto Jesus, the author and finisher of faith; who for the joy that was set before him endured the cross, despising the shame, and is set down at the right hand of the throne of God, (Hebrews 12:1 - 2). 

    Now this verse 30, as I said, introduces faith in an impersonal way, which proves that the thing is established as known amongst the saints. It comes in after the passage of the Red Sea, as you will all notice  an act of faith attributed to the children of Israel; it is the only one that is attributed to them, they crossed the sea by faith. It is well that this is recorded, for it saves the people from the ignominy of being without faith  it accredits it to them. The Egyptians, as set over against them, essay to do the same thing  as may be constantly noted, people of no faith attempt that which belongs alone to faith, and the consequences are disastrous. The passage of the Red Sea therefore, that is to say, the exodus by us out of the world, establishes in a manifest way the existence of faith amongst us. It is a known thing. Nothing is said of it for forty years. Through all the vicissitudes of the wilderness not a word is said about its existence in the people, but faith was there, and as having crossed the Jordan into the land, the record is that the walls of Jericho fell by faith. 

    I wish to dwell on this particular point, because it is fundamental. Without faith we must be outside the divine realm in the state of our souls, for he that cometh to God must believe that he is, (Hebrews 11:6). Without faith we are outside the dispensation of God, which we are told is in faith, (1 Timothy 1:4), without it indeed we have no part or lot in the matter  a most solemn position. There are those who pose among the people of God as having faith, like Simon Magus, but the testimony is that he had neither part nor lot in this matter. (Acts 8:21), a very solemn thing to be said of anyone numbered among the people of God. To have a part is important, but to have a lot is more important, a lot is fixed. 

    The testimony, as I said, is summarised in this verse, By faith the walls of Jericho fell, having been encircled for seven days. I think it will appeal to you, that this encircling is the evidence of faith in these circumstances. If one has faith he must have part in the encircling, for the encircling of Jericho signifies that the world is overcome  escape is impossible. Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? (1 John 5:5). One who believes that Jesus is the Son of God has part in the encircling. Now this encircling or encompassing for seven days would seem to the ordinary military eye an unheard of procedure, but then, those who are doing it have the mastery. No one interfered with their encircling the city morning by morning for six days, and no one interfered with their encircling the city seven times on the seventh day; the king of Jericho could not hinder it. It was a peculiar military procedure, but it implied mastery, and it continued to the appointed time, ending in the complete overthrow of Jericho. 

    I have no doubt it invited scorn from the Jerichoites, just as the saints today in their ways appear peculiar to the world, and incur the scorn and ridicule of the world, yet these ways that seem so peculiar and unmeaning, are victory in themselves. They spell victory to faith, to the spiritual eye, in large letters, and I would invite the young people to consider this; for as older ones are being removed, the responsibility of this encircling will fall upon you, and you are to do it gracefully and in power. We must be prepared for the scorn of the world in our methods. They are very simple methods. The ordinary procedure of spiritual Christians is very simple, but then it denotes that they have the mastery; they can do these things. A mighty hand has moved in order that we should do these things. The door has been opened, and the encircling goes on and the walls of the world come down. There is no power that can interfere with the working of spiritual principles. They are old but ever new. They wear, they stand the test of time, they will go through, and come out victoriously in a public way by and by, but already they are victorious in a moral sense. 

    I want everyone to let these thoughts sink down into their hearts; because, as I said, the responsibility of this encompassing will come to us if we have not already taken it up. It is a matter of faith, and not faith in any given persons here. It is important to notice that, because we are apt to turn our eyes specially to this one and that one  not that we should not regard each one for his works sake; we should be discerning and measure our leaders if we follow them. It is their faith that we are to follow, as those who have spoken unto you the word of God, (Hebrews 13:7). The present leaders we are to obey as it says, Obey your leaders, and be submissive, (Hebrews 13:17). But then it says, considering the end of their conversation. Jesus Christ the same yesterday, and today, and for ever(Hebrews 13:7,8). So that the encircling, the overthrow of Jericho is not by any special person or persons having faith, it is the thing itself existent, and no one can afford to be out of it; of course it is in the saints, but I speak of its presentation in the scripture before us. 

    They went round in the most orderly way. First, the general idea was conveyed to Joshua, then the thing is opened up by him; pointing to the importance of ministry. There is what the Lord says to the assemblies, Revelation 2 and 3, which as to words, is in small compass, but the Spirit opens it up to us as needed. So what was spoken by the Lord to Joshua in chapter 6 of his book, is opened up by Him and applied, so that the encircling took a practical form and the result was triumphant; the walls came down. 

    Now, dear brethren, I repeat, it is a question of the saints in possession of faith, being already victorious. We could not encompass Jericho were it not that we are victorious already. Time was when the world encompassed our Lord Jesus. It could not do so aside from divine permission, but it says, the Jews therefore surrounded Him, (John 10:24)  a most solemn matter. When the Jews surrounded Him, for the moment the world had control, and the result was manifest, the Lord was put to death. Primarily, as they surrounded Him, He left them and went away beyond Jordan into the place where John at first baptised(John 10:40), and there it was that He was recognised as doing many miracles, and many believed on him there, (verse 42). That is. He went back to first principles, 

    and although the world surrounded Him, morally He had victory, for He said, Now is the judgment of this world;(John 12:31) and as risen and glorified He surrounded it. That is what the surrounding of Jericho means. Pentecost shows the victory, the Lord is in control now. Jericho is surrounded, and for those in whom faith is, it has fallen. By faith the walls of Jericho fell down after they were compassed about seven days. Not six days but seven, and seven times on the seventh day. I apprehend that implies that there is no slackening of energy. You know there is constant danger of the slackening of energy, whereas Israel was more energetic on the seventh day: It came to pass on the seventh day, that they rose early about the dawning of the day, (Joshua 6:15). That is what the Lord is aiming at, beloved brethren, to induce increased energy amongst us, that there be no slackening. The testimony is to go on and there is to be a triumphant end. It is most stimulating! And then after the encircling comes the great shout! One idea of a shout is vigour, it is strength, denoting that there is no slackening of energy. The Lord Jesus was marked by it on the cross; it says He cried with a loud voice. We need not in this sense talk in whispers; the sense of victory enables us to lift up our heads and to confess that Jesus Christ is Lord, and that with a loud voice. The shout of Israel at the end brought down the walls. That sets out a principle that everyone ought to understand, not simply those who are in the lead, for faith marks all. It is a principle already known and established and acted on as if it were the air we breathe. 

    The next principle that I think is important is weaning. And I might have read scriptures that speak of weaning as effected by a person, but the way it is put in this scripture denotes that it was there as a principle. No doubt Sarah weaned Isaac, but it does not say so here. What it says is that he was weaned. Now this weaning will fit in, I am sure, with most of us here today. It fits in immediately after the principle I have been speaking of, that is to say, we have to learn how to do without the natural. Each has to learn how to stand, as it were, on his own feet. We have to learn to draw from other than natural sources. In other words, we are to learn how to live by the Spirit. If we live by the Spirit, let us walk also by the Spirit, (Galatians 5:25). This is seen in this second scripture. 

    It was an auspicious day, and the Scripture says that Isaac was weaned. There is no explanation as to what the weaning means, it is viewed as a known principle, as I said, a known thing in Abrahams house, in the house of faith. Abrahams house represents the household of faith and there are principles in it, and amongst them is this one. It does not need to be explained. Those who are not weaned, cannot be regarded as standing upon their own feet, they cannot be regarded in their individuality. We must arrive at the sense of individuality and the epistle to the Romans helps us as to this, indeed it is the epistle that propounds and applies this great principle of faith. It is in that epistle we get the remarkable expression, on the principle of faith; it is the translation of the preposition from, in chapter 1:17. I would every one would take in that expression, on the principle of faith. It works out in the believer coming to himself. You will all remember how it is said of the prodigal that he came to himself, (Luke 15:17). That is to say, one reaches experimentally his own individuality, and that individuality is to be regulated by the law of God. Hence the writer of the epistle to the Romans says I myself. You see, he has come to himself. 

    I wonder if every young one here has come to himself. You may say, I thought I was to come to Christ; but you must come to yourself if you are to be of any use in the things of God. You must get a name, you must stand out in your own individuality, there is not to be another like you in the whole universe. That is a fine thought! and so the apostle says, I myself, He is not content with the pronoun I, it is I myself with the mind serve Gods law, Romans 7:25. Such an one gets the Spirit, and he no longer draws from the flesh, but will rely on the Spirit of God; he is indeed, born of the Spirit; his nature is spiritual. Isaac was born after the Spirit. No doubt he is a type of Christ, but he is also a type of every true believer. I come to this experimentally, that I have another birth, that the roots of my being are in the Spirit, thus all my instincts become spiritual, and I learn to disallow the flesh, and to live in the Spirit, and to walk in the Spirit, and by the Spirit to await the hope of righteousness on the principle of faith. That is the effect of the truth of Romans. It leads to the realm of spirituality, where I breathe my native air in my own distinctive individuality, and through self-analysis spiritually know myself as having part and lot in the great spiritual system that God has introduced. 

    Romans thus lays the foundation, and every young believer needs to understand it, to come to himself and to be rooted in his own native soil, that he is not in flesh but in Spirit; he is born of the Spirit. Ishmael was born after the flesh, and Isaac was born after the Spirit. We read that he that was born after the flesh persecuted him that was born after the Spirit(Galatians 4:29), and at this point, beloved young people, you will meet persecution, you will get it from those nearest and dearest to you in the flesh, it may be. It is no longer Jerichoites, or the like, but those who are born after the flesh  the flesh, in those nearest to me naturally, may become my persecutor. The nature of the flesh is to persecute what is of the Spirit, and hence there is continuous conflict. But then I have an individuality that is to stand, I have a name in heaven, I am in the Book of Life, I have a name that no one else will have, I am to stand out in that individuality, and in it, I drink into one Spirit with the brethren, and I am able to merge with them; I am living by the Spirit. 

    The principle in our chapter is that Isaac was weaned, and on the day he was weaned Abraham made a feast; but although he made a feast in celebration of the occasion, he introduced mixed principles  a most dangerous thing! Nothing is more destructive than mixed principles amongst us, and they may come from the best of us, the most honoured of us. No one was more honoured than Abraham, and yet he introduced and maintained in principle, on this occasion, the elements of the flesh. And hence, what says the Scripture? Cast out this bondwoman and her son: for the son of this bondwoman shall not be heir with my son, even with Isaac, (Genesis 21:10). 

    After the two first principles are clearly apprehended God can add, there will be addition; that is the next principle. I should not pray for addition aside from these two first features. The idea is that the barren woman keeps house, and keeping house involves these two great principles  faith and the Spirit. Then the next thing is children, to be a joyful mother of children: that is what Sarah was. It is very fine to be joyful spiritually, as we see the increase, children after the Spirit not after the flesh, see Psalm 113:9. So that Acts 2:41, supplies the next thing, for you will observe it has the same characteristic as faith has and as weaning has, in the other scriptures  it is impersonal. It is not said that they were added by anybody to anybody, but just that they were added on that day. Now I understand the force of the words as they are set, is that the principle of adding is amongst the saints: it is part of the position, it is a condition amongst us, and we are aiming at it and keeping out of the way of everything that interferes with it. In that day they were added, but who are they? First of all it says they were baptised. And again there is nothing said as to who baptised them. The principle was there. Peter had said that they should be, but then it goes on to say that they were baptised  the thing was done. What I mean to convey is that if I cannot do it, somebody will do it, the thing has to be done, it is a fixed necessity. 

    This word added has a unique place in the Acts, and it was befitting, it was the adding time; but this was not before the conditions for it were present. And that is what I plead for  for the conditions of which I have been speaking  so that the adding may go on; and that if anything comes forward of an extraneous character there may be that discerning, that porter quality, that will say, Thou hast neither part nor lot in this matter, Acts 8:21. The point in the chapter is that what is added should be in keeping with what is there. 

    One could speak at length of the conditions that were there, as chapter 1 illustrates, but I wish to refer to that remarkable statement of David to Solomon, thou shalt add to it(1 Chronicles 22:14). Acts is, in a sense, Solomons book; it is Christ in glory setting up the great spiritual system here, and surely adding should have its place there, and should ever have its place. Christ is in heaven and the Spirit is down here and the operations are being carried on in conditions of faith. This ensures addition according to God. 

    David says of the threshing floor of Ornan the Jebusite, This is the house of Jehovah Elohim, and this is the altar of burnt offering for Israel, (1 Chronicles 22:1). Then the Spirit of God goes on to tell us that David speaks of Solomon being young and tender, and he recounts how Jehovah had denied him the privilege of building, but that Solomon who should be Jehovahs son was to build; and he says to Solomon, in my affliction I have prepared for the house of Jehovah a hundred thousand talents of gold, and a thousand thousand talents of silver, and all kinds of materials that were needed he prepared in abundance, but he says, and thou shalt add to it ( see 1 Chronicles 22:14,15). By Solomon there was to be addition. Now that answers to the book of Acts. I believe there is great instruction in reading the book of Acts from that point of view, and moreover it sets you thinking as to what you are doing: thou shalt add to it. There can be no doubt that each of us adds something, but we may bring in, as I said, what is extraneous, and has to be rejected, as we read in Corinthians, wood, hay, stubble, therefore Let every man take heed how he buildeth thereupon, 1 Corinthians 3:10,12. The assumption is that he is to build, but let him take heed how he builds, that what he builds survives the fire. 

    Our scripture says there were 3,000 added on that day. The great principle of adding became effective and it continues. Later, we read of the Lord adding. I do not speak of that, but in chapter 5 we have a special touch. The numbers are given in chapter 4  increased numbers; but in chapter 5 we have multitudes added. The Spirit of God says that believers were more than ever added to the Lord, multitudes both of men and women, Acts 5:14. The assembly requires both men and women. The continuance of it, the maintenance of it, the glory of it and the service of it, require that in its public setting today it should be composed of men and women; that is the divine thought. We must not neglect the women. We find them in the upper room, and they are to be in the upper room to the end. Multitudes, we are told, were added to the Lord. What women they must have been! Added to the Lord implies the kingdom, that there is subjection. The Lord will not have anything added to Him that is not subject. There must be subjection. He can make something out of us if we are subject, nothing if we are not; and so multitudes of believers both of men and women were added to the Lord, so that there was increase in the material that the Lord requires for the assembly. 

    Luke in his gospel enforces all this in regard of sisters. Whilst they are mentioned in Peters ministry they do not get their place with him as they do under Paul. Yet some say that Paul was very severe on the sisters. Paul regarded them rightly and he would give them every advantage, and so he speaks in the plainest terms as to sisters and how they are to be of use in the house of God. They are to be of use, but I do not dwell upon it, only to mention it. It is very beautiful how Paul speaks for instance, of Lydia, how the Lord had as it were, given him that sister; the Lord opened her heart, it says, to attend to the things spoken by Paul, Acts 16:14. If Paul said, I suffer not a woman to teach, nor to usurp authority over the man(1 Timothy 2:12), Lydia would say, Amen, and she would mean it. If Lydia put a covering on her head she would mean it, to her it would mean subjection. She had listened to Paul. If she did not listen to Paul she would have no place in the assembly practically. Luke brings sisters forward from the very outset in a most beautiful way, to show their place in the assembly. I speak at length of this point because the sisters are not functioning among the brethren as they should. You find in Luke how a sister like Mary, the Lords mother, was able, so to speak, to analyse herself inwardly; she said My soul doth magnify the Lord, and my spirit hath rejoiced in God my Saviour(Luke 1:46,47); she discerned between her soul and spirit, she was introspective in that way, so that she discovered herself, so to speak. Then later, she wondered at the things that were presented to her concerning Him  hearing also that a sword was to pierce her own soul. How it penetrated  but what a sister she was! She was committed to John. John took her to his own home, not as the Lords mother, but as his own mother. In the Lord saying to her, Woman, behold thy son(John 19:26). He is referring to John, He is pointing to John the trusted one  and He delivers her over to him; she was to be Johns mother, she was to be in Johns house in that relation. What an advantage he would have thus. But Mary was a sister and she is mentioned in Acts 1 as in the upper room. 

    Well, the last scripture I read speaks of increase. That is the last principle that I wish to dwell upon, and of course it is of a piece with the adding, but the word is not added, but increase or multiplication. It comes in in a very remarkable setting, because the assembly had already become militant and victorious. The Lord had intervened on her behalf. You might say the first great conflicts had been won. The early chapters show us how the enemy attacked, and that the Lord gave the victory to His people. Then in a great champion the enemy attacks the disciples of the Lord, for he is very bold. We are not to be ignorant of his devices, or his boldness. Sometimes things happen amongst us that cause amazement, the boldest efforts of the devil are put forth in some terrible happening amongst the people of God; it is well to be on our guard lest the enemy should get in thus. 

    Well, here he attacked the disciples of the Lord through Saul, so that he entered into houses and dragged forth both men and women. What sisters he found, what brothers he found, as he dragged them before the tribunals! They were Jesus, the Lord speaks of them as Himself; they were characteristically members of His body, and He recognised them as Himself, why persecutest thou me? (Acts 9:4) He said to Saul. What an honour for us to be spoken of thus! Well, all this went on; but it was a question of the Lord and what He would do. I would remind you of the Lord as seen in Acts 9, of the power that is His: He can bring down the mightiest foe, and bring him down in perfect keeping with the dispensation, so as to make him His mightiest servant. And it says. Acts 9:31, Then had the churches rest. They had rest, and walking in the fear of the Lord, and in the comfort of the Holy Spirit, were increased. This is another side to adding. It is not only now a question of persons added, but the idea is of increase through certain conditions existing, conditions of peace prevailing after a storm, after a great harrowing conflict. Some of us have had to do in a little way with that in the history of the assembly. How blessed the thought of peace as nestling under the mighty protection of the Lord, and walking in His fear! There is no room for fleshly feelings in that peace, the walk is to be in the fear of the Lord. And then there is the comfort of the Holy Spirit. 

    One is moved in thinking of the Holy Spirit in this connection, because the word comfort here stands related to the word Comforter in John 14. The blessed Holy Spirit is here present, continuing with us, continuing alongside of us, so as to minister to our souls and pour into them His own comfort. Thus there is increase according to God. The thought of this increase was fixed in the assemblies. It was a present principle, and we must see that it exists. 

    The Lord is giving us a fine opportunity. He has cleared the air for the moment of certain clouds that had hung over us, and He would have the brethren to take heart, to take courage and go forward in these principles. They will stand. If one is taken and another is taken, still the principles stand. We are to be walking in them, working in them, breathing in them as we breathe the air  thus nothing can overthrow us! 

    May the Lord use these thoughts, dear brethren, for blessing. 
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    THE HOLY SPIRIT IN THE TYPES (JT 36)

    Genesis 21: 14 - 34

    JTI was thinking of the great place the Holy Spirit has in type in these early books, taking this chapter as illustrative of the subject in the idea of a well or a spring. We find the idea of a well or spring running through Genesis, Exodus and Numbers, and later, too; and I thought it would be helpful to look at it as typical not only of the Spirit, but of the system of grace in which the Spirit of God is dominant. It may be observed that the idea is connected with Hagar for the first time in Scripture, so that fact emphasises the thought of grace, in its being connected with such a person in chapter 16 and in this. But although emphasised in her history, she fails of the true gain of it, and in that there is a warning. Then in Abraham, Isaac, Jacob, Joseph and Moses we have faith availing itself of the divine provision; so that we should not lack of the grace of God, nor put the flesh in the place of the Spirit in our service and testimony, and our general experience. I thought this passage would help us on that line, for Abraham takes up the thread in his communications with Abimelech, and shows how he valued the well. 

    QuesWould you mind opening up a little more your thought in relation to this being first introduced in connection with Hagar? 

    JTWell, it was typical of Gods overtures to the Jew. In Luke, the Lord makes a point of the disciples not leaving Jerusalem until they received the Spirit; it was the Spirit of grace. The Jews did despite to the Spirit of grace in result, but God took the greatest pains to present that testimony to them. Hagar was, like many young persons, in self-will when the angel found her; it says he found her by a spring on the way to Shur. That is what comes out, as she is in self-will fleeing from her mistress, he found her there. 

    QuesDo you think there is anything for us in the distinction between the bottle of water which she took and which ran out, and the well which was discovered to her? 

    JTEvidently there is a very great difference between a bottle of water, which is very limited, and a well; we can scarcely limit the well in a spiritual sense. 

    QuesIs your thought that everything that God has available for His creatures here upon earth lies in the Spirit? 

    JTThat is what I thought we might see, and that God emphasises His grace in connecting it with such a person as Hagar. It is not going to stop with her, but God emphasises His grace in beginning there. 

    QuesWith a person in bondage, would you say, but having in view her liberation? 

    JTThe test was obedience. She was fleeing from her mistress, that was what marked her; but it says an angel found her by the spring; he found her by it. Where did the spring come from? Who provided it? That is the next question. Spiritually, it cost much that there should be such a thing as that. But there it was, and the angel found her by it, but before there could be any profit from the spring there must be subjection; so that he challenges her as to her position and why she was there. He says: Hagar, Sarais maidservant, whence comest thou? and whither art thou going? (Genesis 16: 8). That is the challenge. He was really raising the moral question with her, as the Lord did with the Samaritan woman. The well was there, but the moral question had to be raised and settled. 

    RemIt says that God opened her eyes to see it (Genesis 21:19). 

    JTThe thing has to be shown. God has to call attention to it, but it was there, and there for such an one as she. But the moral question had to be solved, 

    and he raises that with her  why she was there, and where she was going? 

    QuesIs your thought that, as with the woman in John 4, the Lord raises the moral question here? 

    JTThat is what specially corresponds. With the woman in John 4 it was a question of her past history; the Lord says: Go, call thy husband, and come here John 4: 16; but with Hagar it is: Whence comest thou? and whither art thou going? Genesis 16: 8. But he recognises her as the handmaid of Sarai  she is known to him, but she has to tell  these questions have to be answered. 

    RemWhere there is a wrong moral principle actuating the soul, the resources of the Spirit are not available. 

    JTQuite, and that is what the angel would bring up  whence one has come, and whither one is going? These are very plain questions. 

    It would appear that she happened to be near the well (Genesis 16), but it was very carefully arranged that the angel found her there. He could have found her before, because she had been fleeing, but he waited till she arrived at that spot. 

    RemLike the woman in John, she did not know the Lord was there, but God ordered that she should meet Him. 

    JTQuite so; what comes out in chapter 16 is the name of the well, that is, we have reached spiritually a historic position in the name of the well. It is more the objective side in the system of grace; it is a question of the revelation of God which Isaac afterwards recognises. It did not come in in his history, it came in in Hagars history, but he valued it. He came from Beer-lahai-roi as Rebekah approached, showing that it is spiritually a point reached that stands and the church (Rebekah) approaches in that relation. 

    QuesDo you think Hagar got to that position because she did not make excuses? She confessed herself as an insubject person and so got a revelation. 

    JTQuite. Is it not wonderful grace that, though she is in that position, yet the revelation is made to her? She is in an insubordinate position, but God would magnify His grace. I think that is how it stands in Scripture, how grace has been magnified in Gods overtures to the Jew. 

    QuesWould you say as to every one of us who have come into blessing that that is the way we have come? 

    JTI think so; it is a question of coming into the light of God, that God sees you; as it reads, she called the name of Jehovah who spoke to her, Thou art the God who reveals himself, for she said, Also here have I seen after he has revealed himself. Therefore the well was named Beer-lahai-roi (Genesis 16: 13, 14, New Trans.). And then we are told where it is, its geographical position, so that we have reached a definite point here. If she ultimately does not get the good of it, others will, but the magnitude of grace shines in that it is with such an one as this, that the idea is first connected. 

    QuesIs that why the apostle in Galatians makes so much of the thought of grace? 

    JTYes, I thought that. He therefore who ministers to you the Spirit (Galatians 3: 5, New Trans.), he says. That was the thing, it was the ministration of the Spirit. They were turning away from it. In this chapter Hagar is fleeing, but in chapter 21 she is an outcast, which makes it more emphatic that it is the magnitude of grace that God would bring before us. She first fled from the house of faith, and now she is an outcast from it with her son, and yet God is there by her. 

    QuesDid Hagar name the well? 

    JTNo, I do not think so. I think it is just that the well was named. It was by someone else, I judge, who valued it more than she. But she conveyed that, you see, in what she said: she got some gain. You might call it superficial, but she got some gain. 

    RemShe got the impression of having seen the living One who had revealed Himself to her there. 

    JTQuite. So that chapter 16 is more what we call objective. In chapter 21 she is an outcast from the house of faith, and yet God is there. It is said, What aileth thee? Genesis 21: 17. It is a voice from heaven now: God hath heard the voice of the lad, where he is (Genesis 21: 17), but she is to take him into her hand and hold him there; that is, accept, definitely, responsibility for him. 

    QuesWould Isaac be presented to us as one who got more of the benefit of the position? 

    JTI think Abraham, Isaac, Jacob, Joseph and Moses are all witnesses to faiths appropriation of the system of grace. Each is found identified with the well. And so Abraham here is introduced at once in this connection. Hagar takes a flask and she fills it and gives drink to her son, but she goes into Egypt and takes a wife for him; that is to say, she negatives the whole thing, as many christians do; they avail themselves of grace, but they go to the world, and that is what God abhors. A flask filled once is a very limited use of a well. Rebekah supplied water to Abrahams servant and his camels until all had enough. 

    RemI wondered whether there was instinct with Hagar. She went into the wilderness, but she did not maintain the appreciation of the God that made Himself known to her in the wilderness? 

    JTNo, I think she and her son  particularly her son  would be typical of the Jew in the last days, for God says, I will make him a great nation Genesis 21: 18 and God was with him. But for the moment she took him a wife out of Egypt, and he dwells in the wilderness and becomes an archer. You would not expect much of him. Anyone who gets the good of the Spirit and goes into the world for a wife, will not be much in the testimony. The archer in Genesis attacks Joseph. I do not say that he did, but the archer in Genesis attacks Joseph. The archers ... shot at him (Genesis 49: 23). I think there is a great warning therefore in the appropriation of grace with no corresponding effect, but a going into the world. 

    QuesDoes this show that the whole system of grace and all connected with it is in relation to the Spirit? 

    JTThat is the idea. The Spirit dominates it, so that in contrast to Hagar, in the New Testament you have the woman of Sychar. She had the idea of grace; she got the Lords thought in that she left her waterpot and went into the city, but she goes to the men and calls them out of it. Come, see a man. John 4: 29. Come: that is the opposite effect. She did not go back into the world. 

    RemThen, if we fail in spiritual development, it is because we are not availing ourselves of what God has provided? 

    JTThat is the thing. The means of development and growth are there. In fact it says here, the lad grew and God was with him. But the mother came in; she took him a wife out of Egypt, and that is the end of the record of her here. 

    QuesWould that suggest natural relationships? 

    JTI think so, that one is capable of being so affected. Why should he not select his wife? Of course, we have the idea of a parent taking part in the procuring of a wife in Abraham and in Isaac. Isaac advised Jacob as to his wife, but Jacob went to get her. But there is nothing said about that here; it was the mother, that is, the Egyptian element was unjudged there in her, and he had never found his own footing. He had never been weaned, as it were; that is quite obvious. A man who allows his mother to get his wife has never been weaned. The mother would control the position, and that is not of God. 

    QuesWould this go to show that the primary movement of the system of grace, according to this chapter, is the revelation of God; and what you referred to in John 4, the bringing in of the Father so that worshippers are secured? 

    JTExactly; so that in the case of the woman of Samaria, through her the Lord finds a place and abode there two days. That is the result of her testimony. It is something called out of the world that is the result of her testimony. Popular evangelisation never does that. I have no doubt that Hagar could tell a good deal to an Egyptian about Abraham and the wonderful relations he had with God, but she could not say to the Egyptian, Come. She was not judging Egypt at all; she had taken an Egyptian for her son. 

    Rem, So that the testimony of grace goes out in the power of the Spirit, as seen in the end of Luke. They were to tarry in Jerusalem until they were endued with power from on high. 

    JTThat is the important thing. They were to tarry in Jerusalem, and repentance and remission of sins were to be preached to all nations, beginning there. They were to begin there as clothed with heavenly power, that was the kind of thing. It was the magnitude of grace beginning there, and beginning in such a way  in the power of the Spirit. But this action of Hagar, I believe, has a very powerful voice, for many take up grace and benefit by it up to a point, but as the time goes on the lad grows and God is even with him, but then the thing stops, for Egypt is brought in, and that is the end of the matter for that person. But it is not the end of the matter for God, because Abraham is immediately brought in in regard of a well; and then Isaac and then Jacob, and finally Joseph is a fruitful bough by a well. That is how the thing stands in Genesis. There is, I think, a very powerful voice in Hagars action here. 

    RemAbraham has exactly the opposite exercises in regard to a wife for Isaac, and Sarai had died before that. 

    JTHe made the servant sware in regard of family relations  that the wife must be of the same family, and then Isaac charged Jacob on the same point. 

    QuesYou were speaking of such great men as Abraham and Isaac  one a man of faith and the other a man of resurrection  choosing wives for their sons. There is much in that, is there not? 

    JTThere is a great deal in it. As we have remarked, Hagar had no thought of a spiritual link between her son and his wife. But one great idea in marriage is that the thought of the sister must come first. Have we not a right to take round a sister as wife? (1 Corinthians 9: 5). That is, the family link is there first, the spiritual link, and that is what Abraham and Isaac had in their minds; but Hagar did not have anything like that. 

    RemThe issue of Hagars act was that there was a generation that dwelt opposite to Egypt, as one goes towards Assyria (Genesis 25: 18, New Trans.). 

    JTYes, and really he was a wild-ass of a man (Genesis 16: 12, New Trans.). 

    RemThat is where the posterity of that man was found, but the posterity that came from the other marriages inhabited the mount of the Lord. 

    QuesIs our danger leaving these thoughts to unconverted people and not getting the exercise of them in our own lives? We are a little apt to think of Ishmael as being entirely on the lines of a man after the flesh. 

    JTI suppose he would represent the flesh in any of us. 

    RemGalatians says: he that sows to his own flesh, shall reap corruption from the flesh (Galatians 6: 8, New Trans.). 

    JTQuite. It was a company of Ishmaelites, apparently in conjunction with the Midianites, who purchased Joseph as a slave. There was evidently no spiritual compassion whatever with them. We read of the anguish of his soul, his tender feelings, of which any compassionate person would take notice, but the slave-monger took no account of that. That is the sort of thing that you get from an alliance like this  persons appropriating grace and allying themselves with the world. 

    RemIt brings in the commercial spirit, which is destructive of the unity of the brethren. 

    JTExactly; and I have no doubt that with the archer the link is there. The archers ... shot at him, and this is what Ishmael became. 

    RemAnd he mocked also in Genesis 21. 

    JTYou would have thought, if he recognised what is of God, that all this grace shown him (for he was a lad of fourteen years old) would have affected him. His relationship to Abraham ought to have deterred him from any hardness towards the seed of Abraham; but you very often find that worldly christians become the bitterest enemies of those who are in the testimony. 

    QuesIs there anything in the fact that Hagar, after she had had this revelation, goes back to Abraham the man of faith? 

    JTThough, as a matter of fact, she does go back, it does not definitely say so. 

    RemI was wondering whether faith and the Spirit go together. 

    JTIt does not seem as if the Holy Spirit brings out anything to indicate faith in this woman at all; yet it is with her that all this is connected. 

    RemSpeaking of Ishmael becoming an archer, it says in his early days that God was with the lad (Genesis 21: 20). 

    JTThat is from the divine side; it is what God is towards us; what He was towards the Jew. See what He was presenting in the early part of Acts  but in result what came out was that they were perverse; the apostle speaks of that  their hand was against every man (Genesis 16: 12). 

    RemThey were more bitter than the purely worldly element. 

    JTThey were indeed. Well now, I think we may see in Abrahams interview with Abimelech here, how beautifully grace had affected his heart; looking at him as a typical believer, for that is what he is. God was blessing him to such an extent that the Philistine took notice of him and came to him with Phichol, the captain of his army, and Abraham gives him sheep and oxen. That is, Abraham is the greater of the two; he is like God, he is representative of God. God has made him great and he is great, so that he is the giver. He selects seven ewe lambs and sets them by themselves; they are special. There is the general effect of the blessing of God on the believer through the system of grace, but there is the special effect. You may not find it with all, but it was certainly there with Abraham; and these seven ewe lambs are set by themselves, and the king enquires as to what they mean. Well, they meant something very different from what was in his mind. He was thinking of his kingly power and of his army, because the captain, the military representative, was there, not the secretary of war, but the captain, doubtless a man of prowess. That was the Philistine idea  something to show, bigness, external power. It is what the Corinthians were working at; they would be equal with Paul; they would not be behind, as it were. But the apostle brings in this very point; he says his ministry among them was in demonstration of the Spirit and of power; that your faith might not stand in mens wisdom (1 Corinthians 2: 4, 5, New Trans.). 

    QuesDo you think all this is an indication of Abrahams appreciation of what lay in the Spirit? 

    JTThat is what I thought. The seven ewe lambs are by themselves; they stand out separately, and that is what Paul emphasises throughout 1 Corinthians. It is that kind of thing. It is not what the local leaders had  their learning, their means, their natural ability and all that. He says, I have definitely avoided anything of that kind among you, my word and my preaching was in demonstration of the Spirit and of power 1 Corinthians 2: 4. I think that is the seven ewe lambs; it is the perfection of the subjective result. 

    QuesWould he refer to that when he speaks of beseeching them by the meekness and gentleness of Christ? (2 Corinthians 10: 1). 

    JTI think that is very good; it is just the idea. That comes in his second letter. 

    RemYes. He speaks of his warfare in that chapter, that the weapons of his warfare were not carnal. Is not that in contrast to the thought of the Philistine? 

    JTExactly. His weapons were carnal. I have no doubt he would have told Abraham the strength of his army, as men do now  or if they do not say so, they make a show, and if you go to their houses you find it is all there  what they are living on. That is what was going on at Corinth. 

    RemA man that is living on the well is not overwhelmed by a show of earthly power. 

    JTNo. I have often thought and spoken of Moses position. Genesis gives the thing  the system of grace as in the mind of God. Exodus is the administration of that. It says Moses sits by the well, as if he had learnt when he reached Midian that that was the power, not the power that he employed to kill the Egyptian. It was a question of the power of God springing up, and he sat by it; and all through his ministry you have that principle. It is the administration of that  wells of water, and the well springing up under the direction of the law-giver Numbers 21: 18. 

    QuesWhat is the significance of Abraham saying I have dug this well? (Genesis 21: 30, New Trans.). 

    JTWell, Abimelech says, What about those seven ewe lambs? He never had such a conception before. The natural man has no such idea; he cannot understand the Spirit of God. Abraham says, These are to be a testimony to you that I have digged this well. That is to say, this well is the secret of what they represent; you cannot have that spirit without the springing well. It is the fruit of the Spirit. That is what the apostle emphasises in Galatians  nine different fruits of the Spirit, beginning with love, joy, peace, etc. (Galatians 5: 22). 

    RemYou cannot have what is external without having what is internal. 

    JTExactly; that is the idea of a well  what is internal. Abraham would make it clear that that was the secret of his power over against the Philistines army. Why did he come to Abraham? Not because the latter had three hundred and eighteen trained servants; we do not know whether he had them now. Why had he come? It was the power of God in the man, Abimelech had observed this. 

    RemIt says that God was with the lad and he became an archer. That is in contrast to Abraham; he did not become an archer. 

    JTGod did not make Ishmael an archer; it was what he became, as you say. But Abraham was relying on this kind of power, as it says in Romans: If ... thine enemy should hunger, feed him; if he should thirst, give him drink; for, so doing, thou shalt heap coals of fire upon his head (Romans 12: 20, New Trans.). It is that kind of thing. 

    QuesIs it the feature that came out so distinctly in Moses? He is spoken of as the meekest man in all the earth. 

    JTYes, it was fully expressed in him. 

    QuesWould you say a word on what follows after Abraham says that they are for a witness? It says that he called the place Beersheba, because there they sware, both of them. Then he made a covenant and, in the third place, he planted a grove. Would the three features be the outcome of this subjective thought in regard of the Spirit? 

    JTWell, the first great point is the well  he dug the well; then there is the covenant; he could well afford to enter into a covenant with this man because it was not yet the time of ejecting the inhabitants of the land. It was a question of living peaceably with all men, with ones neighbours. Abimelechs thoughts were for himself, his son, and his grandson; that is, he was making provision a long way ahead. Abraham could well afford to enter into covenant with him. Seven ewe lambs would never hurt anybody. That was the spirit of Abraham. You do not want to hurt anybody; it is the period of grace, not a time of executing judgment, but of blessing. So that one can very well enter into covenant on these lines, living in peace with all. 

    RemIn the last verse it says: Abraham sojourned in the Philistines land many days (Genesis 21: 34). 

    JTIt is wisdom to live peaceably with all men, as much as in us lies. Then he plants a grove and calls the name of the place Beersheba (verse 31); it is not yet the city. The idea is faithfulness  the place of the oath. He calls the place Beersheba, and then he calls on the name of the Eternal God; that is to say, he can go far ahead of Abimelech; Abimelech was thinking of himself  of his three generations; but with Abraham it is a question of the Eternal God, and from that point of view you can make a covenant for good, for a much longer time. He will be with you; He will enable you to carry it out. It is the power of the Spirit of God in us. 

    RemIt would be good to have a greater sense of that, to be delivered from all fear of men. I was wondering whether Abraham would be a good example of one who is walking in the principles of the kingdom  accepted of God and approved of men? 

    JTThat is it; that is the anti-type of all this. We were referring to the place here in chapter 21. In chapter 26 God appears to Isaac and the Philistine comes up again. He recognises Isaac. God had blessed Isaac; he had sowed the land and got richer and richer, and the Philistines hated him and sent him away. Then there was conflict about the wells, and God appears to him as he moves to Beersheba. Then the Philistine brought a third person with him, his friend. It is a social thing, as if the heavenly man  Isaac  needed more to influence him than the military power. But it did not. Isaac stood his ground; he sent them away with the same kind of a covenant, but he sent them away (verse 31). It says: Isaac sent them away ... and it came to pass the same day, that Isaacs servants came, and told him concerning the well that they had dug, and said to him, We have found water (Genesis 26: 31, 32). Now he is supported by this well and he calls it a city. You have reached a point now where there is definite order and government; you have overcome the Philistine morally, and have reached a place where your influence becomes more extended  the city. 

    RemSo that there is a system of things now, in which Philistine principles are refused and the principles of the Spirit prevail. 

    JTThat is right. The city marks the progress made; it stands over against the social element  we have a city. 

    QuesHave we, in that way, a sort of allusion to the assembly? 

    JTI think so; we have to deal with the antitype. It is a question of the state of your soul. The world comes to a young christian with its power, and especially on its social side, but if faith is in activity he will say: See what I have among the brethren. I have more than you can give me! That is how it works. 

    RemAbraham had grown a great deal since he said: O that Ishmael might live before thee (Genesis 17: 18). 

    RemAnd he and Isaac were very jealous as to the preservation of the well. 

    QuesWould there be a difference in the type, that they digged the well, Abraham and Isaac? 

    JTI think there is. What comes out in connection with Hagar is, I think, the system of grace from the divine side. We have to ponder what it cost God to provide it; but that is not in evidence, it is a question of grace. But when you come to faith using the well, then the digging is necessary. I suppose it is the disallowance of the flesh; that is how you get the good of the Spirit; and you go on digging till you have a well of your own. 

    RemYou have a man full of the Spirit. Digging did not put the water there, but it made the water that was there available. 
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    A WORD ON THE HOLY SPIRIT (JT 36)

    John 4: 13,14; Genesis 21: 17 - 34

    JTI thought a word on the Spirit would help us, and that we might look at the power and effect of the truth typically upon the woman of Samaria and on Hagar. Then I think we may see how the idea of the Spirit, or the well in Genesis, is carried through in Abraham. The idea of the well goes further than the Spirit personally, including, as it does, the system of grace in which the Spirit operates, and from that point of view it is introduced first in scripture in connection with Hagar, as belonging to the household of faith, though she never fully availed herself of it. That is, it had no permanent effect, so that she goes to Egypt for a wife for her son, she being an Egyptian. But the woman of Samaria goes back to the men of the city, but they have no power over her. Hagar goes back to where she came from for a wife for her son, proving that she was not free of it; but the woman of Sychar went back to the city, to the men, and proved that she was completely delivered from them, and from the world, in that she invites them to a Man who is not of it at all, and her invitation is effective. That is, it has power, in that it is from one in deliverance. It is in that power of deliverance from the world, that we may hope to attract persons out of it. 

    PGTIs there any difference between the thought of the well, and the rivers in chapter 7? 

    JTIn chapter 7 it is rivers, alluding to the superabundance of the effect of the Spirit. This he said concerning the Spirit, which they that believed on him were about to receive (John 7: 39, New Trans.), which I believe alludes to Pentecost, where you see the full result of the Spirit come down. Rivers in scripture suggest sources of influence, bringing to light primarily what is of God  gold and the like (Genesis 2: 12 - 13). 

    A well is a much smaller subdivision of water. An ocean may affect continents, for according to the size of the body of water, so is its influence; while a well, being the smallest subdivision of water, rather suggests what is applicable to one person at a time; and also it suggests freshness and vigour, so that it becomes a well or spring in the believer. 

    EWDoes the well link one with God Himself? 

    JTI think it does. It springs up into everlasting life; it has God in view. It springs up, and the action of it here shows that the result is for God. It is the smallest subdivision of water mentioned, and is first connected with Hagar. It comes to light here first, and the well is called Beer-lahai-roi (Genesis 16: 14)  the well of the Living who was seen. It is by the well that she is brought into direct touch with God. The moral effect was not there in Hagars case, but it was evident in this woman of Samaria in John 4. 

    WTYou are not speaking of the Spirit as the Comforter, but as of service as in us individually. 

    JTThe thought of the well is first connected with our state of soul, for that is the point the Lord makes; He says, Go, call thy husband John 4: 16. The moral state has to be adjusted before we can come into it. Hagar did not answer to it, though it was the place where she came into touch with God. At first she left the house of faith in self-will, but in spite of that, God met her. She goes out, but God met her; showing what grace is, and how this type involves that God follows us up. 

    The woman of Samaria, on the other hand, was an outcast, and when she gets instruction as to the well, she seems to get the spiritual thought, for she says, give me this water, that I thirst not, neither come hither to draw John 4: 15; but the Lord says, Go, call thy husband John 4: 16. The moral question has to be gone into. She is able to go to the men of the city, and say, Come, see a man, which told me all things that ever I did John 4: 29. She had already been exposed to herself, and evidently judged herself accordingly. This is the way it was meant to affect her; for the application of the well has to do with the self-acting organs in us. It has to do with the lower affections; they have to be operative, and that is by the word. Unless one is cleansed morally, there are no practical results, and then the self-acting organs are brought under the control of the Spirit, so that there is a springing up. 

    GHCIs the gift of the Spirit intended to link us up with a living Person, whereas in Hagars case it was just temporary relief? 

    JTIt did not bring Hagar into a link with God. God showed wonderful grace in allowing her to find herself in these circumstances, for in them she would get the benefit of the system of grace, circumstances brought about by her own conduct. But it is added that she goes to Egypt for a wife for her son. She is responsible for her son: lift up the lad, and hold him in thine hand Genesis 21: 18; she was held to that. She made her son to drink, then she goes off to Egypt. The self-acting organs, so to speak, were not under the influence of the Spirit. The woman of Samaria goes back to the city and says, Come, see a man John 4: 29. She is delivered; the men of the city have no power over her; she has power over them for good; she is completely delivered, being in possession, in principle, of the living water. 

    JHTIsaac came from the same well as Rebekah drew nigh. 

    JTHe valued the thing, though Hagar did not; but you had something more in your mind. 

    JHTI was thinking of the contrast between Egypt and the well. 

    JTRebekah knew how to use the well. She is seen coming to it with a pitcher at the time the maidens came to draw water. She is not like this woman; she had not to come when others were not there. She could lift up her head. She is one who is already morally right, and she knows what to do. It is there she comes to light as a type of the church. The remarks of the servant of Abraham about her are very beautiful: And before I had done speaking in mine heart, behold, Rebekah came forth with her pitcher on her shoulder ... and she made haste, and let down her pitcher from her shoulder, and said, Drink, and I will give thy camels drink also (Genesis 24: 45, 46). Now when she reached Isaac he had just come from the well. He dwelt in the south country, and that is where the well Lahai-roi was. He is by the well; it is the means of sustenance. Moses (Exodus 2: 15) sat by the well, and Joseph is a fruitful bough ... by a well (Genesis 49: 22). 

    EWThe Lord was waiting by this well in John 4. 

    JTIn the end of chapter 3 it says, The Father loves the Son, and has given all things to be in his hand John 3: 35. This is the filling out of that. If thou knewest the gift of God, and who it is that saith to thee, Give me to drink; thou wouldest have asked of him, and he would have given thee living water. John 4: 10. The gift of God is through a divine Person, who it is that saith to thee. 

    WTOn the other hand, would you say Rebekah made room for the Spirit? 

    JTShe made room for Abrahams servant. One great idea with Rebekah is sufficiency, plenty of room, plenty of everything; but there is nothing of that about Hagar, only narrowness and worldliness. And yet God helped Ishmael; God was with him, and he became an archer, but his mother took him a wife out of Egypt. She is a type therefore of those who today participate in the Spirit (Hebrews 6), but are worldly, and never come to anything spiritually. 

    JWDid the action of Rebekah show that she knew the wealth that was connected with the well? 

    JTQuite. If you take the thing typically, it is a question of the Spirit. We have to understand the types from the standpoint of the New Testament, so the well in these passages points to the energy of life and consequent power and wealth that lie in the Spirit. 

    FWBWhat is involved in Ishmael becoming an archer? 

    JTIt is rather a reproach in Genesis to be an archer; it is a man who fights at a distance. It is recorded of Joseph that he is a fruitful bough by a well Genesis 49: 22. That is Christ in the fulness of grace; the archers ... shot at him ... but his bow abode in strength Genesis 49: 23, 24. That is what the Jews did to Him, and Ishmael and Hagar are the Jewish element. They were the persecutors of Christ. 

    WTThe woman in John 4 was needy. 

    JTYou see the complete deliverance in John 4 in this practical way, that she goes back to her old haunts and has power for good over the men, and she directs them to a Man she has found who told her all things she ever did. She valued and enjoyed the light, although it exposed her. 

    WTIs that connected with revelation? 

    JTSurely; the only-begotten Son was there, declaring God. Of Hagar it reads, The Angel of Jehovah found her by a spring of water Genesis 16: 7, as if it were God showing interest in her though she was self-willed and then the well is named because she was conscious that God saw her. It would be like the revelation of God to her. In the next incident her eyes are opened and she is held responsible. Arise, lift up the lad, and hold him in thine hand. Genesis 21: 18. The lad drinks, but there is no moral effect, and his history shows that he corresponds with the Jews as hating Christ. Unless inward members are morally cleansed through the purifying of the mind, there will be no outward effect in separation from the world. I think it is a very poor thing if, while we may talk about having the Spirit, we are not delivered from the world. Unless the effects are seen practically, what is the use of talking about it? 

    WTHave we any antitype in the New Testament? I was wondering if there were any instances in the epistles to throw light upon it. 

    JTIn the epistle to the Galatians it is brought in formally; they are said to be going back to the beggarly elements. There it is the world of religion, but at Corinth they were going back to the world of sensuality. 

    QuesDo you think the woman in John 4 appreciated the difference that existed between Samaria and Jerusalem? 

    JTI think you see how she overcomes the prejudices that existed between Samaria and Jerusalem. She had talked about the Jews and the Samaritans and their rival claims. The Lord asserted what God had set among the Jews, that salvation was of them, and His word evidently affected her. The result was that her testimony brings about an abiding place for Christ among the Samaritans, for he abode there two days John 4: 40. How can there be a state of things suitable for this in a local company save as they are unworldly? The result at Samaria would indicate deliverance from the world in a moral sense; they were not thinking nationally, for as they came to Him and heard Him themselves, they say, we have heard him ourselves, and know that this is indeed the Christ, the Saviour of the world (John 4: 42). He abode there two days John 4: 40; the period of testimony. 

    JHTI wondered if the result in Samaria would also be seen at Colosse, where the apostle speaks of their love in the Spirit? Then they would be walking in wisdom towards those without, redeeming opportunities. 

    JTYes; Christ in you (Colossians 1: 27); suitable conditions were there. 

    RemReferring to Isaac, he comes from the well Lahai-roi, and then he dwells there. That is in contrast to Hagar going down to Egypt, is it not? 

    JTGenesis 21 taken together with this chapter helps immensely, showing the power of the divine system of grace. Hagar did not come into the good of the thing; but what about Abraham? He is a characteristic believer. It says Abimelech and Phichol the captain of his host come to Abraham. He had moral power, and the Philistine respected that. The Philistine will never respect you unless he has to, and then he will make the best terms he can, but he will make a show of what he has. So here, he brings his military man and says, as it were You are a man of distinction. Every man delivered from the world is that; he is marked off; he has power, and the blessing of God is with him. The Philistine king wanted to make terms regarding himself, his son, and his grandson. The power and blessing of God marked Abraham, and so he was formidable. Abimelech recognises this, so he makes a show and brings his military man, indicating that he has an army. Abraham has no army, but when the need arises he is not behind. He had trained servants in his house (Genesis 14: 14). But this is a question of those before whom you have to live; he took sheep and oxen and gave them to Abimelech, but he reproved him on account of the well. He shows he is a man of power, and you must be to stand up against a king. Abraham had no crown except a moral one, but Abimelech makes terms with him for three generations. Abraham says in effect, Here are seven ewe lambs; these are what I am thinking about; they represent the spirit which marks me. I do not think of being at war with you, I want to be a man of peace. Ewe lambs are the opposite of being armed to the teeth. 

    RD-sWhat would that imply? 

    JTIt is Romans 12: 20. If thine enemy hunger, feed him; if he thirst, give him drink. You are thinking of the system of grace, and you want to gain people; you do not want to be quarrelling. It is peace. 

    JHTWhy seven ewe lambs? 

    JTThey set forth the perfection of the subjective results of the Spirit. You are not aggressive. The Philistine had never thought of that. It was a new thing to him, but that is the kind of man he had to reckon with. It suggests the fruit of the Spirit. There are nine varieties of the fruit of the Spirit given in Galatians 5: 22 - 23: Love, joy, peace, long-suffering, kindness, goodness, fidelity, meekness, self-control. If that is the spirit of Abraham you can trust him. He has a wonderful influence for good. He says, For these seven ewe lambs shalt thou take of my hand, that they may be a witness unto me, that I have digged this well Genesis 21: 30. He commends the system of grace. The spirit of Christ, which marked Abraham, would thus be represented before Abimelech. The well which Abraham dug was the secret of this. 

    JHTWhy is this proposal in John 4 made to the woman and not to Nicodemus in chapter 3? 

    JTIt is very remarkable that this great truth should come out in such a woman as this. I suppose it is to illustrate the system of grace. That is just what the grace of God is; it takes up the worst kind of people and makes them vessels for the display of itself. For she left her waterpot. She was a better pupil than Nicodemus; she left her waterpot. She saw the benefits of living water and immediately put the thing into effect, and the effort was successful, for the men came and believed. 

    QuesWould the waterpot signify all that she was engaged with in her past history? 

    JTYes; leaving it she indicates spirituality, that her body was to be the vessel. She saw that her body was henceforth to be employed in the system of grace. Romans brings it out that our bodies are to be used; our members are to be yielded as instruments of righteousness to God. Nicodemus is a man who never came out in definite testimony in the Lords lifetime. He was a secret disciple. This woman identified herself with Him and was a successful evangelist immediately. Nicodemus is a very poor disciple. The woman is immediately a witness, and, through her, room is made for Christ  a very great result. 

    JHTIs the gift of the Spirit intended to make Christ greater to us than any one else? In John 4 He is greater than Jacob, in chapter 6 He is greater than Moses, and in chapter 8 He is greater than Abraham. 

    JTVery good. She says to the men, Come, see a man John 4: 29. The Person was before her soul. That is the effect of the Holy Spirit; He engages our hearts with Christ. You feel that Hagar had never come into the assembly, typically, but this woman of Samaria had. Hagar represents the Jew with all his advantages. It has been mentioned that the effect of the Spirit is to bring testimony for Christ. Compare Nicodemus with this woman; although he came out at the end, this woman is immediately a fruitful witness, and room is made for Christ. 

    I think Abraham intended that these ewe lambs should be before Abimelech as representative of his spirit, and it was to maintain the well in its proper character. It would be safe in the hands of Abraham. It is very important to keep the system of grace clear, for it ought to produce the same spirit in any one. The Galatians were giving it up. Then in chapter 26, Abimelech discerning that God was also with Isaac, comes back to Isaac with Ahuzzath his friend, and Phichol the captain of his host. He comes back with an additional man, that is his friend  three of them, which I suppose would be royalty, military power, and the social thing, the latter being based on friendship. That was a formidable array, and that is what we have to contend with. The social element is an added thing, but it did not overcome Isaac. He sent them away, and that same day his servants came and told him that they had found water. It is called a city in chapter 26; in chapter 21 it is called a place; there is advance in the instruction. The city implies that there is an order of things in which there is light and rule. We are to cherish assembly order. We have been speaking of people with whom the Lord can abide, but now it is a city (verse 33). You must have light and rule and authority; all that stands in relation to the well Beersheba. Beersheba also stands for the faithfulness of God. It is where God appears to Jacob as the God of his father Isaac, meaning that everything is secure in a risen Christ; it is Isaac, not Abraham. 

    EWWhat is the point in Abraham planting a tree by the well and calling on the Eternal God (Genesis 21: 33)? 

    JTHe has gained a moral victory and entered into an engagement with Abimelech; this was in the knowledge of the Eternal God. Moses alludes to the idea afterwards: The eternal God is thy refuge (Deuteronomy 33: 27), and thou hast been our dwelling-place in all generations (Psalm 90:1). 

    QuesDoes making room for the Spirit enable us to magnify what is of Christ and then get rid of these things? 

    JTThe use of the figure of the well is in view of being independent of the world. Moses sat by the well, that being the divine thought instead of the energy of the flesh. The great legislator and administrator sat by the well. The thing is set up in Genesis in Joseph, a fruitful bough by a well. Moses sat by the well as the administrator of it. John 4 is really administrative, the Father having given all things into the hand of the Son. 

    QuesWhere does the well in Numbers link on with this subject? 

    JTThe well in Numbers has a very great link. The administrative side is in view in the law-giver and the princes, but it is the power by which they go into Canaan. Spring up, O well (Numbers 21: 17). After that the people go from one point to another until they reach the top of Pisgah, then they take a retrospective view of the journey and see all that God has been to them. You see the wilderness, and the point is to look over the waste to see what God has been to you there. The Spirit enables us to look back over our whole history and see how God has been working with us, what He has been to us. 
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    THE SPIRIT OF CHRIST (JT 53)

    Philippians 1: 19; Genesis 21: 29, 30; 1 Samuel 30: 20, 26

    I wish to speak about the Spirit of Christ. It is mentioned in the epistle to the Philippians very significantly, for they were marked by it. The apostles labours there were fruitful, not so much in the sense of numbers, as of quality. Numbers of converts are stressed elsewhere. The idea is not foreign to the gospel. We read of three thousand souls secured at one preaching in Jerusalem, both quality and quantity marked them. We have in Acts 2 the number given of those that were converted on that day of days, and we also have a description of their quality in the closing verses, showing that good seed had been sown and hence a good harvest, which is what God looks for: seedtime and harvest, the harvest being in accord with the seed sown. 

    So that the goodly number at Jerusalem are also goodly in quality, affording the Lord what He could use; for if we are really converted to God and have received Gods Spirit, we are usable, and we should be used, for God always uses His people as they are fit for His service. So that we are told about the goodly number at Jerusalem, and then we have a description of them, by the Spirit of God; that they were all together and had all things in common, and other beautiful traits which the Spirit of God effects; and it is said the Lord added to them such as should be saved. He had there a company that He could use in the sense of adding to them persons that were to be saved, so that they would be saved in a practical way from worldly influences  a very important feature of salvation. All, especially young ones, are exposed and affected too, alas! by worldly influences. Thus the Lord added those that were to be saved to those brethren at Jerusalem, among whom they would find shelter; they would also find fellowship, for it was there in a peculiar way. It is said, they persevered in the teaching and fellowship of the apostles, in breaking of bread and prayers (Acts 2: 42). Those added would attend the meetings, and find influences of protection in this remarkable result of the gospel. This is a most important principle, and it runs down the ages to us, the Old Testament having spoken of it, Jehovah saying, I will give salvation in Zion, and unto Israel my glory (Isaiah 46: 13). Zion corresponds to the assembly. That is, He sets salvation where it is available in a practical sense. 

    Now, going on to Corinth, we have also much people alluded to as in that city. The Lord said to the apostle, Fear not, ... no one shall set upon thee to injure thee; because I have much people in this city (Acts 18: 9, 10). They were not converted yet, at least only a few of them, but much is much in the Lords mind. We are not told how many there were ultimately in the assembly at Corinth, but evidently a good many; but the quality was lacking. They were allowing there sectarian conditions: one was saying he was of Paul. You might say, Oh, that was not far out of the way. But it was; Paul repudiates it; he says, Was Paul crucified for you? He raises that question, which has its own answer. Another says, I am of Apollos; another says, I am of Cephas. All this was dividing, and damaging generally to the assembly there. That is, the material was poor: so that we might have many people of poor quality in one place and many of a rich quality in another. We are not told how many there were at Philippi, it does not seem that the number was large, but they were of good quality. The apostle speaks most appreciatively of them, with great affection, counting, as he says, that certain circumstances should turn out to his salvation through their prayers. I know that this shall turn out for me to salvation, through your supplication and the supply of the Spirit of Jesus Christ. 

    We have to understand the word salvation in this connection, because we must always understand Scripture contextually. The word salvation here refers to the working out of the truth of the gospel in a mans soul. Even Paul needed the gospel; he needed it right through. He tells the Romans, now is our salvation nearer than when we believed (Romans 13: 11). That does not mean that any Roman or any Philippian christian who might die at any time would not go to be with the Lord; it means that the true believer is to go through to the end which the gospel has in view. And so in this epistle the apostle says, work out your own salvation (Philippians 2: 12)  work it out. Well, you inquire, am I thus depending upon myself? No, you are not depending upon yourself. There is a very large sect in this country which holds that at one time one might be saved through the death of the Lord Jesus and afterwards be lost, which is false. When the Philippian jailor asked the apostle how to be saved, he said, Believe on the Lord Jesus and thou shalt be saved, thou and thy house (Acts 16: 31)  believe on the Lord Jesus. That is salvation on the principle of faith. But then the salvation you have has to be worked out like a gold mine, if you are to obtain the full gain of it. It becomes yours through faith, otherwise you could not work it out. That is what Paul means here; he speaks of his own salvation. He says, I know that this shall turn out for me to salvation. Even the prayers of the saints would help him. He tells the Philippians to work out their own salvation with fear and trembling, for, he says, it is God who works in you both the willing and the working according to his good pleasure. So that, we have here, as I said, fruit from certain sowing by Paul and Silas that was good. Without going further on that line, he is able to speak in this way to them about their helping him in his salvation  a most remarkable thing; so that the most spiritual man, as we might say, on the earth then, looked to the brethren to remember him in their prayers, that their prayers might help him in his salvation; that is, in working it out  not saving him for eternity, which is not on the principle of works, but working out his salvation as a present thing. 

    And so he brings in this additional thought, that I have especially in mind; namely, the supply of the Spirit of Jesus Christ  a very fine phrase; not that he would get all there was, because it is infinite, but he would get his part, whatever he needed. The Lord is always very ready to pour in a supply of His Spirit; it is an infinite reservoir in heaven, in Christ; each of us always needs a supply of the Spirit of Jesus Christ. Do not forget the brethren. Some of you may be saying, You are making too much of the brethren; but I am not making more of them than Paul did; not any more than the Lord Jesus did. We cannot do without the brethren. As I said before, if one is converted, he is secured for God for ever; if God begins a work in my soul, it is going on to completion, but as to practical christianity, we need the assembly; we need the saints; we need their prayers; we need their fellowship; we need their example; we need their affections. So we cannot be isolated; we cannot be so many units; the idea is to be characteristically of and in the assembly. To whom coming, a living stone ... yourselves also, as living stones, are being built up a spiritual house, a holy priesthood, to offer spiritual sacrifices acceptable to God by Jesus Christ (1 Peter 2: 4, 5). That is christianity; that is the practical working out of the truth. Individual salvation is an initial thought and runs on with what I have been saying. The jailor at Philippi felt the need of it, and hence his question, what must I do that I may be saved, and the answer, Believe on the Lord Jesus and thou shalt be saved, thou and thy house. Faith is stressed in this side of the truth as affording one the unalterable possession of salvation in Christ Jesus. Possessing it in this way the believer works it out according to what I have quoted from Philippians. 

    And now I go to Abraham, to illustrate a little how this Spirit of Jesus Christ is supplied. He takes seven ewe-lambs. Some of you may not have read this chapter; others of us have often read it and spoken of it and profited by it. The oftener you read a scripture and speak about it and pray about it, the more you get out of it. There is no possibility of exhausting the Scriptures; they are infinite; I mean they are of that character; they are divinely inspired. As ministering to the saints, I regard it as most important to refer directly to the scripture or scriptures that specially bear on my subject, so that those listening may judge of the authority and accuracy of what I am saying. So I now call attention to the fact that in the epistle to the Romans we are told that Abraham is father of us all (Romans 4: 16). He is the father of all who believe, and therefore, if God sets down traits developed in Abraham, they are intended to be examples for us, and especially now in war times. 

    The spirit of war is rampant, and God will have people on this earth with the Spirit of Jesus Christ, which is the very opposite to the spirit of war. Of the Lord Jesus it is said, he was led as a lamb to the slaughter, and was as a sheep dumb before her shearers, and he opened not his mouth (Isaiah 53: 7). He said to Pilate, My kingdom is not of this world; if my kingdom were of this world, my servants had fought (John 18: 36). But now, He says, my kingdom is not from hence. And the sword, the literal sword, has no place there. Peter would have used the sword, but the Lord says, all who take the sword shall perish by the sword (Matthew 26: 52). There is now the sword of the Spirit for us, and it is the only one a christian should use. The use of the literal sword is not compatible with christianity. But presently the Lord Jesus will come out of heaven as a great military Man, and then the sword will be used in destroying the wicked on the earth (Revelation 19); but not now; as shown by the Lords words already quoted, and the teaching of Romans and other epistles. Our path is the path of Jesus, who came not to destroy mens lives, but to save them, and it is in the Spirit of Jesus that we seek to save them, in so far as we may, as I have been saying, to influence them aright. 

    And so it was with Abraham; he had certain conflict, not with the sword yet, but with the Philistine king whose servants had taken away a well that Abraham had digged. The well, literally, is not of much account; artesian wells are quite common in this country; it is not of much account in itself; but it is of great account as a type. And so the well in Abrahams way of speaking would refer to the Holy Spirit. The Lord Jesus spoke of a well in this sense: the water which I shall give him shall become in him a fountain of water, springing up into eternal life (John 4: 14). That is what is meant, and we all should understand it. If I have that spring, I progress into eternal life; but if the influence of this world has damaged me and I am failing to judge this, and failing to use the water of purification, then I have lost for the moment my power and my joy and my practical christianity. You cannot have real practical christianity without the Holy Spirit. That is what Abraham, seen in the passage in Genesis which I read, means in type; he did not understand as we do, but that is the teaching of the passage; and therefore he reproved Abimelech, because his servants had taken away a well that belonged to Abraham. And Abimelech sheltering under ignorance, said, I do not know who has done this. But Abraham is making very much of this well; and in order to secure it he set seven ewe-lambs by themselves. The lamb is a type of the Lord Jesus as going into death. He was led as a lamb to the slaughter, and was as a sheep dumb before her shearers and he opened not his mouth. 

    John the baptist speaks of Him as the Lamb of God who takes away the sin of the world (John 1: 29). That is Jesus. Here there are seven ewe-lambs: not rams for they are apt to be violent. It is a question of the state of the affections; yielding affections; we are enjoined to let our gentleness be known of all men (Philippians 4: 5). That is what is in mind in this type. There are seven ewe-lambs. Abimelech said, What do they mean? You can well understand that he would ask that question. They were foreign to him; no doubt he had lambs and sheep, but never did he understand what was divinely intended to be conveyed in them as seen in the passages I have quoted; never did it occur to him that seven ewe-lambs should mean something in regard of Abrahams well. Abraham is connecting these seven ewe-lambs with a well that the Philistines had violently taken away from him. Were these lambs violent? No. Well, then, what do they mean? Abraham says, They are to be a witness to you; they do not represent violence. You are to have these seven ewe-lambs, and every time you look at them, remember me, that I dug this well; remember that this well belongs to me. But why was Abraham making so much of that well? It is the antitypical meaning of the well that is the point; that is, it is the Holy Spirit. Typically, Abraham is saying, I cannot do without the Holy Spirit, and if there is any christian here tonight who thinks he can do without the Holy Spirit, he is very foolish; he is not a christian practically at all. It is only by the Spirit of God that I can put to death the deeds of the body; it is only by the Spirit of God that I can fulfil the righteous requirement of the law; it is only by the Spirit of God that I can walk here according to God  those that are led by the Spirit are the sons of God. 

    Well, you can see, dear brethren, that typically Abraham was saying what I am saying, that I cannot do without the Spirit. And every time you look at those seven ewe-lambs, remember that I am not going to take a sword; I am not going to send a policeman after you; I am not going to hail you before the court. I want you to know that this is my spirit, and if I am to be maintained in that spirit, I must have the well; I must have the Holy Spirit. In order to have the Holy Spirit in a practical way, you must judge yourself, because you are enjoined not to grieve the Spirit, and we are enjoined not to quench the Spirit. If we do either we shall rob ourselves of our joy, our power for testimony here, and of ability to serve God in the assembly. 

    I now go on to David. This chapter in 1 Samuel which I read is a very crucial one: David had gone away among the Philistines; he evidently lost the joy of his soul and said, I will go to Achish, the king of the Philistines, and he did, and got into trouble. Anybody who goes to the Philistines is sure to suffer damage. Achish had given him Ziklag, and while he was away the Amalekites came to Ziklag and burned it and they carried away his wives and his children  a terrible disaster. The position here, therefore, affords me an opportunity to bring out that when I come into disaster, terribly adverse things happening to me, if I am a real christian, I know where to turn. David turned to God. He strengthened himself in Jehovah his God. Where else could he find real strength? He might have gone to the king of the Philistines and asked him to send down an army to retrieve the lost. No! he did not do that; he had learnt his lesson. He turned to God. As some of us were saying, the quality of a horse is seen in the manner of his recovering himself after he falls, and that is David. He knew how to get up. The righteous falleth seven times, and riseth up again (Proverbs 24: 16). There is no license for falling seven times, nor for falling once, but if a real christian falls he will rise again; he has power in his soul and he knows where to turn; he knows God and that He is not different from what He was when He converted him; he knows He loves him as much as He did then; His grace is the same as it was then. And so David turned to God, as we have noted: David strengthened himself in Jehovah his God. 

    Well, I say all that of David as prefatory to what I wish to say as to the verses I read in 1 Samuel 30. David, through the great mercy of God, recovered all that the Amalekites had taken in their foray. A young Egyptian found in the field, who took part in the raid, but who had been left behind by his master because he fell sick, became, as revived, a ready instrument in Davids great recovering achievement. All was brought back. And David went down and gained a great victory over the Amalekite army and recovered everything they had carried away  not one thing lost, a very remarkable thing. It can only be true spiritually. You can hardly imagine an ordinary military incident of this kind without some loss, but in Gods victories nothing is lost. 

    Now I go on to verse 20, where we learn that David makes a division between cattle and cattle. I take these cattle as types of christians; some are called Davids spoil; there must be differences. We sometimes have trouble with young christians marrying unbelievers, or marrying christians that are worldly; and when the latter are in question some neutral persons will say, He or she is a christian, why do you object? In the minds of many it differs from the meaning implied in its use by the Holy Spirit. In Acts 11: 26 it is said, that the disciples were first called christians in Antioch and called there has an oracular significance intimating that the saints had taken on the character of Christ. The Spirit of God says elsewhere, if one suffers as a christian, let him not be ashamed, but glorify God in this name. If I am going to the theatre, am I glorifying God in that name? 

    I am dishonouring God; I am dragging that name in the dirt, and the devil knows it. That is just what he seeks to accomplish in causing believers to become worldly. A christian who is influenced by the world dishonours Christ from whom the name christian is derived. So one who intends to marry a worldly person and justifies himself, because he or she is a professed believer, is deceiving himself. The man who was put away in Corinth was a christian in that sense, but he was unfit for fellowship. He was delivered to the devil that his flesh might be destroyed and his spirit saved in the day of the Lord Jesus. In attaching the name christian to a worldly person, especially to conceal or justify my own unfaithfulness, is lowering it and hence dishonouring it. He is not deserving of it. If you are to marry, you are to marry in the Lord and that makes room for the word christian. 

    I am speaking now of the cattle in this verse I read (1 Samuel 30: 20): And David took all the flocks and the herds, which they drove before the other cattle, and said, This is Davids spoil. That is, there are other cattle besides those thus distinguished. Transferring the thought to nominal christians, they are Davids spoil. Now the other cattle  how many cattle there are! Let me just attempt to indicate the number of sects; they are more than I could count. I would not belong to a sect under any consideration; to belong to a sect is a dishonour to Christ, it is a dishonour to the saints, and it is a dishonour to myself. The Lord said: all ye are brethren ... for one is your Father, he who is in the heavens (Matthew 23: 8, 9). Thus there are cattle and cattle. David says, The flocks and herds that are in the front are my spoil. There are others, not to be ignored, but they are not in the front. That is what he says: David took all the flocks and the herds, which they drove before the other cattle, and said, This is Davids spoil. We have to differentiate between the front ones and those others, and you are not to make these others the same as those; there are christians and christians, as I said. I want to be among those that are called Davids spoil; persons that have been turned aside (and who has not been?) but have been restored, recovered to God; that is Davids spoil. I want to be amongst those. They go before others; it was Davids ordering. This, he said, is Davids spoil. This incident is remarkable in this section of Scripture which treats of recovery. It is the principle of grading among the people of God which enters into the divine way. Looking on the cattle brought back in a general way, and the position of those they drove before the other cattle, David said, This is Davids spoil. 

    The next circumstance to be noted here is that there were two hundred men who were not able to go to the battle with David. He did not have a big army. He started with six hundred men, the most efficient soldiers that ever fought, but two hundred of them here were too weary to go on to the battle, to fight with these Amalekites, and they had to stay behind, which they did at the brook Besor. They stayed with the stuff; they were not idle; they looked after something. And now David is coming back with the spoil. And there are men here called sons of Belial, wicked men they are; and they would not share the spoil with those that remained at the brook. Verse 21 says, And David came to the two hundred men who had been too exhausted to follow David, and whom they had left behind at the torrent Besor; and they went forth to meet David, and to meet the people that were with him; and David drew near to the people and saluted them. That is beautiful: their great captain, saluting those who had been unable from exhaustion to join in the conflict, exhibits the Spirit of Christ. They were in Davids eyes genuine people. The Lord Jesus in like manner honoured the women who had been at the sepulchre, Matthew 28: 9. He said Hail! How glorious it is to be saluted by Jesus! He regards us with dignity; He respects His people. With David, alas! there were those who were unsympathetic to his generous spirit. Verse 22 reads: And all the wicked men, and men of Belial, of those that had gone with David, answered and said, Because they went not with us, we will not give then aught of the spoil. 

    Let us note this mournfully, because it is typical of what is current today. There are nominal christians about us who speak thus: they have no sympathy with weakness or weariness in the saints. We are enjoined to comfort the faint-hearted, sustain the weak, be patient towards all (1 Thessalonians 5: 14). Failing in this spirit we are prone to think of ourselves only and thus fail of the characteristics of Christs body as stated in Colossians 3. And now, as I said, we get the Spirit of Christ in David. In verse 23 he says, Ye shall not do so, my brethren, with that which Jehovah has given us, who has preserved us, and given the troop that came against us into our hand. And who will hearken to you in this matter? For as his share is that goes down to the battle, so shall his share be that abides by the baggage: they shall share alike. And it was so from that day forward; and he made it a statute and an ordinance for Israel to this day. In this fine statement we have a landmark in the history of the testimony; this is a great statute of grace, a fixed principle: That he that abides by the baggage shall partake with those that go down to the battle; they shall share alike. In the light of it, as a type, christians must renounce churlish selfishness, and put on the Lord Jesus Christ, making no provision for the flesh, (Romans 13: 14). 

    Well, the inquiry that is now to be made is, Are we here partakers of the spoil? We read in verse 26, And David came to Ziklag, and he sent of the spoil to the elders of Judah, to his friends, saying, Behold a present for you of the spoil of the enemies of Jehovah. This word present is blessing; look in the margin. It is not simply that I give something to you; it is a blessing, and that is what is stressed in the instructions as to giving in 2 Corinthians 9: 5, 6; that what we give to the Lord, and for the needs of the saints, is to be in the spirit of blessing. Gods giving is on that principle. He gives us the Spirit  the greatest of all blessings. And He gives us the great blessing of eternal life. God commands it. The word command there is to show that it is imperative; it is imperative on His side and on mans side. His love for men requires that they should live eternally before Him: He has pleasure in us as thus blessed, and we have eternal enjoyment in living together with Christ (1 Thessalonians 5: 10). I am only referring to eternal life as characteristic blessing; there are others, for we are blessed with every spiritual blessing in the heavenlies in Christ, Ephesians 1: 3. 

    The blessing here is what the Lord Jesus has secured through His death and resurrection; that is what is alluded to. It is a blessing for you. If there is anybody here who has not got it, I say, It is a blessing for you. Do not be without it. The Lord Jesus says, how much rather shall the Father who is of heaven give the Holy Spirit to them that ask him? (Luke 11: 13). Why should I be without it? I do not say that we always have to ask, the Father gives the Spirit of Himself, but we may obtain the Holy Spirit through asking, and it is the most wonderful of all blessings, the Holy Spirit come down from heaven. The Son of God is given for us and the Spirit of God is given to us. If you read down the verses, you will see the large area covered by Davids giving for Davids friends: to those in Bethel, and to those in south Ramoth, and to those in Jattir, and to those in Aroer, and to those in Siphmoth, and to those in Eshtemoa, and to those in Rachal, and to those of the cities of the Jerahmeelites, and to those in the cities of the Kenites, and to those in Hormah, and to those in Chor-ashan, and to those in Athach, and to those in Hebron, and to all the places where David and his men went about. Am I making room for Him now in the time of His rejection? He says, This is what is waiting for you, a blessing for you. Why should I be devoid of it? It is a blessing of Davids spoil; victory has been acquired by David and he is dispensing the spoil from it to his friends. The Lord says to His disciples, ye are my friends if ye practise whatever I command you ... I have called you friends, for all things which I have heard of my Father I have made known to you (John 15: 14, 15). 

    May God use this word. 
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    FAITH AND SPIRITUALITY AS SEEN IN ABRAHAM (4) (JT 62)

    Genesis 21:1 - 34.

    JTThere was something in mind, as to reconciliation. 

    WHWI was wondering if God speaking to Abraham was somewhat similar to our sitting under the ministry of reconciliation, bringing about the same results in us where it is accepted. 

    JTWell, that is a matter to be considered, because the section we are engaged with, that is, beginning with chapter 14, leads on methodically but surely, to the truth of reconciliation, in principle. I say in principle, because we have to await the New Testament for doctrine, only that all Scripture is inspired of God and is profitable for doctrine, Paul says to Timothy. My thought is that Abraham, in all that we read of him up till now in these chapters, speaks or acts in the light of grace, allusion being found to certain persons that are not exactly of the dispensation or in the spirit of it, such as Ishmael and others, but yet they are treated graciously, especially Ishmael. It is thought, therefore, that what we are engaged with should remind us of the spirit of reconciliation, which is brought out, not in the first letter to Corinth, but the second. The letters to Corinth have to do with the service of God, beginning with the Lords supper, and chapter 5 in the second epistle contemplates the spirit or principle of reconciliation. The chapter now read will engage us with Abraham, and the spirit in which he is seen in this section expressed in the seven ewe-lambs which he gave to Abimelech, and as to which Abimelech enquired. It is said that Abraham set seven ewe-lambs of the flock by themselves. And Abimelech said to Abraham, What mean these seven ewe-lambs, these which thou hast set by themselves? And he said, That thou take the seven ewe-lambs of my hand, that they may be a witness to me that I have dug this well. Therefore he called that place Beer-sheba, because there they had sworn, both of them. And they made a covenant at Beer-sheba. And Abimelech rose up, and Phichol the captain of his host, and returned into the land of the Philistines. And Abraham planted a tamarisk in Beer-sheba, and called there on the name of Jehovah, the Eternal God. I thought that this section would help the brethren as to what is before us, and what one trusts will engage us, please God; that is, the spirit that is proper to Christianity, the spirit of grace instead of the spirit of exaction and quarrel. 

    AJGWould that spirit show itself in Abraham in his intercession for Sodom? 

    JTWell, I think that is good and opens up much, because we cannot ignore the section we have had to pass over for want of time and the place that Lot has in it. Lot being related to Abraham represents our brethren who stand in relation to us in some sense, though not exactly in fellowship, but in some relation to us, and so Lot has a remarkable place and he is treated of in the New Testament, especially by Peter, as a righteous man. We have already alluded to Peter as having part in the formation of the dispensation, as one of the apostles, of whom he is said to be first, and to the spirit and terms in which he refers to Paul himself, as our beloved brother Paul. In saying this he also treats Pauls letters or writings as Scripture, and he alludes to what Paul had written to the Jewish brethren, Peter would co-ordinate the position in encouraging the Hebrew brethren at that time. It is thought that what is before us now will help in that spirit, in which we are to proceed with our meeting, and what we find with Abraham here, as to Hagar and Ishmael and others that we have already alluded to, will help us as to the spirit of grace proper to Christianity. 

    QuesWould you see the same spirit of grace in Elisha when the bands of the Syrians came against Israel, and were brought into Samaria? The king of Israel wanted to smite them, but Elisha said, Set bread and water before them, and it says, he prepared a great repast for them ... And the bands of Syria came no more, 2 Kings 6: 23. 

    JTVery good. The bands, pointing to party feelings. They came no more. Now the beginning of our chapter speaks of Ishmael who is said to be a wild ass of a man, yet he is treated according to his relation to Abraham. This raises another point; that is, that although Ishmaels generations and Isaacs generations are given, Abrahams generations are not given in the book of Genesis; that is to say, he is above the point of generations or history or territory. He is a heavenly man, and that is what we are coming to. 

    PHHDo you see this spirit of reconciliation in John 8 where the Lord speaks to the woman, and at the end of the chapter says, Your father Abraham exulted in that he should see my day, and he saw and rejoiced? 

    JTVery good; showing how Abraham is taken account of. He looked for a city ... whose builder and maker is God, which is a phase that enters into our consideration at the present time, and so he rejoiced to see the Messiahs day; that is, Christs day. The whole of that wonderful chapter has Christ in mind. It begins with grace, because to the woman who was taken in sin the Lord says, Neither do I condemn thee. They wanted to condemn her. They brought her there to have her condemned, and probably slain, but the Lord refused to be the judge. He says, Neither do I condemn thee: go, and sin no more. He does not entirely release her, He impliedly sets before her the thought of judgment if she would continue in sin. So we are in the presence of grace, dear brethren, I would say, in a peculiar way at this time, hoping that the Lord will be with us and enable us to reach a definite conclusion as to this particular matter of Abrahams spirit. 

    JC-SIs it the intention of God that this spirit should permeate every one of us? 

    JTThat is exactly what I was thinking. The Lord in speaking of Abraham said that he rejoiced to see His day, but then He pointed out certain things that Abraham did not do, and it would be a word for us as to what we should not do, the negative side of things. The positive is to be specially stressed, but the negative is not to be overlooked: that is to say, we cannot say we are free from the law, because although we are not under it, yet the law has authority. 

    ETDoes this spirit of grace link with the insistence upon the truth? I was thinking of Genesis 21: 10, Cast out this handmaid and her son. It comes into the setting out of the truth in Galatians. 

    JTWell, we have already alluded to the grace shown to Ishmael in that Jehovah said to Abraham, recognising his relation to him, that He would bless him and so on, and that he should beget twelve princes. All that is in favour of Abraham, but at the same time the word comes to him through Sarah, Cast out this handmaid and her son; for the son of this handmaid shall not inherit with my son  with Isaac. So there is the casting out; it is enjoined by Sarah, however. 

    QuesDid Abraham have to do violence to nature? 

    JTQuite so. 

    AMWould that be on the line of the directions the Lord gives in the gospels as to cutting off the hand and the foot, and the eye being plucked out? 

    JTWell, it would be if it is applied to each individual of us, but then if it is applied to ones attitude towards another, that is another thing. 

    RemIn the first hearkening to Sarah there was no divine intervention to prevent it, but the Lord takes the initiative here, and tells Abraham that he must hearken to Sarah. The truth is at stake, and the Lord takes the initiative to see that it goes through. 

    JTQuite so. Hearkening to the voice of his wife. His wife had a voice; that is to say, she has a place, but then Abraham has too, and therefore the question of the place of the wife in relation to the husband comes up, and in this case it requires the divine intervention because it is not that Jehovah told him directly he must do it, but In all that Sarah hath said to thee hearken to her voice. We know the New Testament quotes this very passage as Scripture, just as Peter refers to Pauls writing as Scripture. 

    FJBDid Sarah rise to a type of the assembly in reference to the casting out of Ishmael and the bringing in of Isaac? 

    JTShe rises to a type of a speaker of Scripture, an inspired person, which is more than the assembly in that sense. Her voice is inspired. If we look at the epistle to the Galatians we shall see that. What she says is recognised as Scripture, and, of course, the voice of the assembly is not exactly Scripture. It may be, but Sarahs voice in this matter is definitely referred to as Scripture. 

    AJGIs it like the Spirit maintaining the truth authoritatively? 

    JTJust so. You are enjoined in grace to do it, but you must do it. We must hearken to the voice of Scripture; that is more than any care meeting or any brothers meeting-the voice of Scripture. 

    QuesIs that more than oracular speaking, as referred to in Peter  speaking as the oracles of God? 

    JTWell, yes. The oracles of God are in themselves authoritative but they are not said to be Scripture, although in Romans 3 it is said that much belonged to Israel, because they had the oracles of God, and the allusion there is to the Scriptures, of course. 

    CFIWould this spirit of grace that marked Abraham be the result of his own knowledge of God, the way God had come in on the line of supply, bringing in Isaac? 

    JTI would say that. All that enters into it, but the place that Sarah has is remarkable. 

    HHWould what the Lord said in relation to praying to His Father for twelve legions of angels bear on what is being considered? How then should the scriptures be fulfilled? (Matthew 26: 54) the Lord said, recognising the necessity for the fulfilling of Scripture. 

    JTQuite so. The Lord even put things on that basis. 

    JPIs Abrahams spirituality tested here? I was thinking of what the apostle Paul says in Corinthians, If any one thinks himself to be a prophet or spiritual, let him recognise the things that I write to you, that it is the Lords commandment. 1 Corinthians 14: 37. 

    JTThat is good. That is an important point, bringing out the value of the epistles to Corinth, because they are in mind in what is said; they are not simply the commandments but the commandment of the Lord, one idea, and, of course, that gives more point than merely the plural. It is one idea in those two epistles. 

    EBWould it be profitable to ask about the laughter of Sarah in this chapter, as over against her previous lack of faith, when she denied having treated the matter as an impossibility? 

    JTWell, it was lack of faith as you say, but then that is to be taken by itself. If she is treated in the passage we are dealing with as a scriptural authority so far, well, this has to be regarded by itself in all its force, because it is quoted as such in the New Testament, as Scripture; and therefore we are to pay attention to every Scripture. 

    PHHAre you implying in all you are saying that the way that God acted in supplying the well for Hagar is to give us an incentive in this great matter of grace? 

    JTQuite so, and the place that Beer-lahai-roi has in Scripture, in this very section. It was firstly the well that Hagar drank out of (Genesis 16: 14), showing that Gods grace towards Israel had to be recognised at first as it was. The apostles came back to Jerusalem, we are told, from Bethany, and were in the temple praising and blessing God; that is to say, they were still in that spirit, the spirit of what we are dealing with. 

    PHHAre we then to distinguish between what Hagar and her son mean spiritually, and what our brethren may be to us, whom we are to treat graciously? 

    JTI think that is good. All these references that are before us now are intended to soften our spirits towards our brethren wherever or whoever they may be if they have a righteous claim to be regarded as ours. 

    PHHThe spirit of divine commandment would still come in, would it, because God tells her, or at least the Angel does, Arise, take the lad, and hold him in thy hand? There must be the spirit of subjection. 

    JTJust so, and as to our brethren with whom we would walk if we could, they must come to this, that the things that I write to you; that is to ay, Pauls writings, as Peter testifies to, are the Lords commandment. I mean the particular ones that treat of the government of the assembly and the services entering into it, but beginning with the Lords supper. We must insist on the truth that governs the Lords supper, and that truth comes from Paul. The things that I write to you, that it is the Lords commandment. 

    JC-SActually in Christendom Pauls writings are belittled perhaps more than any of the writers of Scripture. 

    JTIt is very noticeable, especially as to women. They are allowed to speak, whereas they are commanded not to speak in the assembly. Women are put up here and there as witnesses and ministers of God, whereas it is contrary to the commandment of the Lord through Paul. 

    QuesMay I ask what the difference in aspect is between what we are considering in regard to Ishmael and what Abraham had previously said, Oh that Ishmael might live before thee! chapter 17: 18. Has the intervention of circumcision anything to do with the difference? 

    JTWell, let us look at the passage, what ground does God put it on? God said, Sarah thy wife shall indeed bear thee a son; and thou shalt call his name Isaac; and I will establish my covenant with him, for an everlasting covenant for his seed after him. And for Ishmael I have heard thee: behold, I will bless him, and will make him fruitful, and will very greatly multiply him; twelve princes shall he beget, and I will make him a great nation. But my covenant will I establish with Isaac, whom Sarah shall bear to thee at this appointed time in the next year. And he left off talking with him; 

    and God went up from Abraham, Genesis 17: 18 - 22. Now the connection is that Abrahams desire for his son is based on Abraham himself, not exactly as circumcised, or that even Ishmael was circumcised, but that he was Abrahams son, as he says. Oh that Ishmael might live before thee! Then there is an allusion to Abraham being his father. 

    AJGThat is in chapter 21: 13. But also the son of the handmaid will I make a nation, because he is thy seed. 

    JTI had in my mind to add to what has been said, that the basis in Gods mind of anything being done for Ishmael is because of his relationship to Abraham, his sonship to Abraham, and as I was saying, he has a place in administration in a certain sense, because he begets twelve princes and his generations are mentioned among the other generations, of which there are about ten in the book of Genesis, but Abrahams generations are not mentioned, and that is just to show the place he has relatively in regard to all else in the book of Genesis, that is to say, he is the heavenly man, therefore he is our father, the father of us all. 

    AJGHave you in mind, then, that Ishmael would stand for certain ones who are of faith, but are not pursuing, you might say, Gods heavenly thoughts? They have a certain place, but the mind of God is that we should be set for the full thought of sonship and what is heavenly. 

    JTI think so. In all our dealings with them we have nothing less than that in mind. There is a remarkable passage in the epistle to the Romans, and amongst the things mentioned that belong to Israel is sonship, it pertains to Israel; the adoption, and the glory, and the covenants. The adoption pertains to Israel, that is to say sonship, so that we have nothing less in view for our brethren if we are certain that they are our brethren. They may, 

    indeed, have that knowledge, that the highest thought, that is, sonship is for them. 

    WSSSarah said, God has made me laugh: all that hear will laugh with me. Is there a suggestion in that of the subjective side of the truth in Sarah, sonship being entered into joyfully? 

    JTShe calls Isaac my son saying of Ishmael, he shall not inherit with my son. I think that is good. There would be the voice of the assembly in that, I would think. 

    WSSThat is what I was wondering, whether we are, so to speak, coming into the light of that, and whether it is a joyful position. 

    JTIt is a joyful position, because his name means laughter. 

    CFIDoes the reference to all that hear will laugh with me indicate the coming in of Isaac, and the word of it going round would induce that laughter in others? Would that be in a way the spirit of grace in our approach to our brethren? 

    JTQuite so. It is holy. The question is to maintain holiness in all such emotions. 

    SHBDoes the allusion to grace in Colossians 4 help in this matter? Let your word be always with grace, seasoned with salt, so as to know how ye ought to answer each one. 

    JTVery good. Seasoned with salt, and so elsewhere, Have salt in yourselves, and be at peace with one another, Mark 9: 50. 

    SHBWould the salt answer to what you have been suggesting in stressing the need of obedience to the commandment? 

    JTQuite so. 

    WHWDoes it help to see, that if in seeking to carry out Gods commandments, we have sometimes to act severely, God comes in then, bringing in the spirit of grace, as Hagar is so cared for from heaven? 

    JTQuite so. Cared for from heaven. 

    AJGDoes verse 12 help us? Let it not be grievous in thy sight because of the lad. 

    JTWell, God is graciously helping Abraham, and of course, what we were saying about Bethany and Jerusalem, that is to say the disciples coming back to Jerusalem, and then in the temple blessing and praising God, would be to make way for Ishmael or for like persons who are in relation with us, because the greatest things belong to them, we have nothing less in mind for them. We have the greatest things, and we want to share them with all our brethren. 

    JC-SSo that it is stated, Because he is thy seed  would that link up with Johns epistle somewhat? There are those who like Ishmael may be regarded as true believers and we would identify ourselves with them as having a point of affinity with them as the seed in that way. 

    JTQuite so. 

    AJGI was wondering whether there was a suggestion in the scripture that the lack with Ishmael was in failing to appreciate the well, because God opens Hagars eyes and shows her a well, but she seems content just to fill a flask of water from it; whereas Abraham goes and dwells by the well, and in fact digs it. 

    JTShowing that whilst the Spirit of God was necessarily connected with the Jews, that is to say with Israel, from the very outset, although He is not very formally stressed in the Angel that was to lead Israel into the land, yet the Spirit was there, My Spirit, we are told, remains among you, Haggai 2: 5. So it was connected with Israel, but then when we come to the truth of the Spirit, it is taken up in a more definite way in chapter 24 in connection with Beer-lahai-roi, where Isaac is seen as Rebecca comes to him. All that is most precious as to the truth, because the Lord has the Spirit in mind in view of Rebecca, that is to say, in view of ourselves; in view of the assembly. He would say to us, What can be done without the Spirit? That is a question that each one of us ought to ask. 

    RemWe see a certain tenderness in Abraham, that whilst he was going all the way and doing what Sarah said, casting out the handmaid and her son, yet he took bread and a flask of water and gave it to Hagar, putting it on her shoulder, and the child, and sent her away. There is a suggestion of tenderness, not ruthlessness, in dealing with the situation. 

    JTQuite so. He took bread and a flask of water. We have already had bread and wine, but here it is bread and water. He gave it to Hagar, putting it upon her shoulder. I think what you say is important. 

    RemI thought it would amplify what you are drawing our attention to, the need of the maintenance of a right spirit towards those with whom we cannot walk. 

    JTQuite so. 

    QuesIs that seen too in the Lord when the Samaritans would not receive Him and James and John wanted to call down fire from heaven, but the Lord rebuked them and said, Ye know not of what spirit ye are. 

    JTVery good. 

    DJMIs it the supply of the Spirit of Jesus Christ? 

    JTA good quotation. 

    AMWould the flask represent limitations placed on the Spirit; something like the pool of Bethesda in John 5  a kind of static idea as distinct from what is living? 

    JTQuite so. 

    CHHWould Gods calling attention to the well indicate the grace that is there, and the possibilities that are available? 

    JTI think so, especially after the Lord had gone up into heaven from Bethany. He had gone up to heaven having blessed the brethren, and then they came back to Jerusalem and were in the temple praising and blessing God; it was a testimony in grace to Jerusalem that the Spirit would be in the mind of God for them. 

    CHHAbraham was really in the spirit of that in bringing the seven ewe lambs. Seven is the complete idea, and he was thoroughly in the spirit of grace. 

    JTAnd then the ultimate result in what comes out in the end of the chapter, that is to say, Beer-sheba. He called there on the name of Jehovah, the Eternal God. It is one of the most beautiful passages that you can think of. 

    QuesMay I get more clearly what Abimelech represents today? 

    JTHe is also seen earlier, but now he comes back to Abraham. And it came to pass at that time that Abimelech, and Phichol the captain of his host, spoke to Abraham, saying, God is with thee in all that thou doest. And now swear to me here by God that thou wilt not deal deceitfully with me, nor with my son, nor with my grandson. According to the kindness that I have done to thee, thou shalt do to me, and to the land in which thou sojournest. And Abraham said, I will swear. That is to say, Abraham is on firm ground with the Philistine king, but then he would go beyond the mere position of righteousness with the king; he would go further. And so it says here that Abraham took sheep and oxen, and gave them to Abimelech, and so forth. And then it says, And Abraham set seven ewe-lambs of the flock by themselves. And Abimelech said to Abraham, What mean these seven ewe-lambs, these which thou hast set by themselves? And he said, That thou take the seven ewe-lambs of my hand, that they may be a witness to me that I have dug this well. That is to say, Abraham is presenting himself to the king of the Philistines in this way, that he is in a gracious attitude, and would have Abimelech to be in that attitude too, in a right spirit in so far as he could be. But then Phichol is there, the captain, which is another thought added to the relations of Abraham with the Philistine king; as a captain he has a military spirit. Abraham is to take notice of that, and we are to take notice of it too, and yet in spite of that military threat we are to maintain the right spirit as suggested in the seven ewe-lambs. 

    CHHIs the idea to meet the opposition in the spirit of grace? 

    JTThat is the idea. 

    QuesDoes that bear on the threat by trade unionism which we have had before us? 

    JTThat might be included because in these countries where God is working in such a remarkable way, the spirit of trade unionism seems to have greater place than anywhere, and the question is why should it be so? Have the brethren maintained a prayerful attitude before God as to this remarkable condition that has arisen in this part of the world? There is more tolerance of trade unionism here, as far as I can see, than anywhere, even in America. I am not saying it is amongst the brethren, but the brethren are apt to be affected by it. 

    AJGIs there any connection between the spirit of Christ shown by Abraham in the seven ewe-lambs, and the moral power he had to reprove Abimelech? 

    JTThat is a very good point, that there is moral power instead of actual military power; and, 

    of course, that moral power belongs to those who have the Spirit of God. It is not in any ecclesiastical relation or assumption; it is a question of the Spirit of God. If you look for moral power it must be by the Spirit of God. 

    JC-SSo the spirit of it would be the meekness and gentleness of Christ. 

    JTThat is the full thought of it. 

    PLIn meekness setting right those who oppose. Would Abraham planting the tamarisk link on with the thought of the meek inheriting the earth? Does he take possession of the earth in testimony? 

    JTI would rather connect all that with Matthew. Matthew is the gospel book, and the Lord there says, Come unto me, all ye that labour and are heavy laden, and I will give you rest. Take my yoke upon you, and learn of me; for I am meek and lowly in heart. That is where we see the full thought. The assembly ought to be equal to that, because the point in Matthew is to bring the assembly to the full thought. 

    RGCDoes Paul emphasise this matter of grace in the conclusion of most of his epistles, both to assemblies and individuals? His last word generally at the end of his epistles is, The grace of our Lord Jesus Christ be with your spirit, and so on. 

    JTQuite so. I think Matthew must have prime place in what we are saying; not simply in the reflection of Christ in the brethren, in their spirits and that, but as to what the Lord Himself is. We have come back to that or we have not come back to anything. We have come back in principle, I believe, in the revival, to Christ, but not simply to Christ but to Christ and the assembly. It began in the Reformation. I believe the Spirit of God had in mind to bring in Christ, and He did bring in Christ; but the Spirit had more in mind in the revival; 

    that is, to bring in Christ and the assembly, and that is Matthew. 

    CCCIs there some connection with the thought of the seven ewe-lambs in the answer in Isaiah to the Assyrian assumption: The virgin-daughter of Zion despiseth thee, laugheth thee to scorn, Isaiah 37: 22? 

    JTJust so. The question is whether the Assyrian was to be met that way, whether it is a military or international matter, because the international idea cannot be ignored. We have to deal with it. The question I am raising is where the virgin daughter stands, what she is, how she copes with the Assyrian. We have to face all that, but we can hardly take it up now. It is only a question of touching things in a meeting like this, and seeing the bearing of them. 

    CFIAbraham refers to having dug this well. Is that important? 

    JTIf we wish to assert that we have the truth of the Spirit, good and well, but we want to show that we have the Spirit. It is no question of saying, that I have been sealed, that I am a believer. We have to show that we are spiritual. If we make any claim as here, to having dug the well, we want to show that we are spiritual. 

    EBWould it be right to ask in that connection whether Abraham has shone in his intercessory way in regard to Sodom, and then has shone in his consideration for Hagar, and now he is shining in relation to the authorities? 

    JTI would think that, and would add what is said of him in chapter 18: 33, And Jehovah went away when he had ended speaking to Abraham. That is what I was alluding to a moment ago; God is dealing with the nations, and we cannot ignore the international position, but we count on God in relation to it. He has to do with it, and we have to do with it, and how are we to do it? It is not God going up here, but God going away, as having to do with Sodom, and that entered into Lots position. I wonder if the brethren are all following what I am endeavouring to say. It is not God going up, but God going away as having ended speaking to Abraham. And then it says that Abraham returned to his place. What is that? It is not a question of heaven, but what is on the level of the earth here. And God is acting on that level too. 

    PHHDoes that mean that God is going on to judgment, but meanwhile we are left here? 

    JTGood. We have to wait and see. It really corresponds with the book of Revelation. 

    AEDIs it exemplified too in the teaching of grace in Titus? We should live soberly, and justly, and piously in the present course of things, awaiting the blessed hope and appearing of the glory of our great God and Saviour Jesus Christ. 

    JTQuite so, there is the level on which God is acting and on which Abraham is acting. There is no idea of going up. It is the international position, because that has already come in in Abrahams intercession for Sodom. 

    CCCYou suggest that the book of Revelation will help us as to God dealing with all the nations of the earth, the whole position. 

    JTThat is the idea. 

    PHHMeanwhile, are we to be here with a good testimony? 

    JTOur position is clear, and Gods position is clear. God goes away. Well, what may not be in that? May it not be some military intervention, because the Lord is seen in Revelation as the King of kings and Lord of lords; He is the One who will deal with everything in that sense. 

    ACSPWould it be the thought at the end of Matthew in the reference to the Lord having all power, and then the reference to all the nations, and the Lord with us all the days? 

    JTThat is good. Matthew was in my mind, for in that gospel the Lord is never said to go up to heaven. 

    PHHDo you mean that we may be left here, and God arranging things so that we can be left here safely for a while? 

    JTQuite so. It is what God is mercifully doing. He is merciful, not willing that anyone should perish. He went away, but then He is not withdrawing His hand; His hand is over everything. The Father is over all, and through all, and in us all. He has the supreme place everywhere. 

    PLAnd does this book of Revelation link on with Shall I hide from Abraham what I am doing? 

    JTVery good. The book of Revelation really links on with Mark 13. The Lord speaks of things and says, But of that day or of that hour no one knows, neither the angels who are in heaven, nor the Son, but the Father. And then He says, But what I say to you, I say to all, Watch. That, I think, is what will come out in the book of Revelation; it is a revelation that God gave to Christ, something God conferred as it were, on Christ. It is the word Apocalypse. It is a revelation, and He signified it to His servants by His bondman John. The Lord took it on and took up John. We were already speaking about John. He has a certain work to do, but it is always left open. He has no ministry in a formal way like Paul, but he has a place in the book of Revelation, which largely relates to judgment, you might say. 

    PHHDo the closing verses of chapter 21 suggest a little what may occupy us while we are waiting? Abraham planted a tamarisk in Beer-sheba and called there on the name of Jehovah, the Eternal God. Is there a suggestion there of our going on with the service while we are sojourning? 

    JTJust so. It shows the liberty Abraham has, and how easy his circumstances are now. Our circumstances in a way are easy; that is, God has made them so for us. So that we can carry on as we are today, for instance. And so Abrahams circumstances are easy, if you will pardon my using the word. It is a question now of going down to Beer-sheba and calling on the Eternal God, and he can say to Abimelech, I am ready to make a covenant with you. I am rich enough to do it, I have means enough to do it, I am in easy circumstances. I trust the brethren will understand the use of the word easy. The Spirit of God makes it easy for us, so that we can take up this attitude of grace towards men. 

    CHHDoes the last verse imply the effect of the operations of grace, Abraham sojourned in the Philistines land many days? He would be there in the moral superiority of grace in an adverse scene. 

    JTBut look at the God he has, the Eternal God! That is what I am looking at, the Eternal God. 

    QuesWhilst we have to take full account of the serious position in the world at the present time, it is never to become overwhelming to our spirits? 

    JTQuite so. We are in easy circumstances generally, but then we are to use them for the gospel. The gospel is not to be allowed to go, to be left, and so I think the brethren ought to take to heart the need for public testimony to the gospel in these countries. The preaching of the gospel publicly is not practised as far as I know. 

    JC-SI am afraid it has been discounted somewhat, and then the plea is made that there is no interest, that men do not listen. 

    JTIt is a poor plea, and it will not hold in heaven. What are we going to do with these easy circumstances? What are we going to do with the time we have? We are well occupied today, but then what about the preaching of the gospel? What about the sufferings attached to it, as Paul says in the epistle to the Colossians, I fill up that which is behind of the tribulations of Christ in my flesh, for his body, which is the assembly? 

    PLWoe is unto me, if I preach not. 

    JTThat is what Paul says of himself. 

    PLJeremiah said the fire was in his bones, (Jeremiah 20: 9). 

    JC-SYou are suggesting that the easy circumstances should really provide what you might call contributory circumstances for the preaching of the gospel, and going on to the service of the Eternal God? 

    JTJust so, because what can be more assuring and more certain than that we are in the presence of the Eternal God, and we are related to Him intelligently and according to His mind. 
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    MATERNAL FEATURES (JT 69)

    Galatians 4: 26; Genesis 21: 9, 10; Genesis 27: 6 - 13; Judges 5: 6, 7; 2 Samuel 20: 16 - 19

    These scriptures present to us the maternal idea which has great significance in the mind of God, and which most believers understand, and hence the loss as in the churches of Galatia, one idea being that the mother, as the wife, is trustworthy and is counted upon to look after the affairs of the husband in his absence. At all times, of course, but there is no need of accentuating the idea when he is present. It is always there, but it is in the absence of Christ that the mother feature is emphasised, and the absence of it became apparent in the assemblies of Galatia. Whilst the apostle was there he was professedly greatly valued; they would have plucked out their eyes to give them to him, and they received him as an angel of God; he represented the authority of Christ among them, but in his absence the mother spirit failed. 

    The mother spirit is presented typically in Sarah. It is that spirit which pervades the assemblies that would discern in detail the activities of the bond-slave  of Hagar and her son. The gatherings of the saints are exposed in that whilst there may be full recognition of government and even leadership, all goes well while such are present and in action, but in their absence there is want of the acceptance of responsibility to care for the Lords interests. There is the absence of vigilance, not in certain distinguished ones in the gatherings, but in all forming the gatherings, so that all working of the flesh is not discerned and is allowed to work until those who have the special ability to deal with it reappear. There should be the dealing with it promptly, for, although the gatherings of the saints may be wanting in individuals of moral power, there is always the opportunity of recourse to prayer and the resolve that this must not be. If I cannot deal with it, it must not be; the Lord can and will. 

    So that in Sarah we have the great initial idea, and first in her faith. She is reckoned as having faith in regard to the birth of Isaac. If we have faith as regards the work of God in our localities, we shall appraise the result of it. Even although it be a weak brother he must not be destroyed; he is valuable in our eyes. Faith understands at what cost he has been brought about, and so Sarah being vigilant discerned the mocking. Ishmael was not persecuting Isaac corporally; he was not striking him; there was no evidence of that. What he was doing might pass without notice by an unspiritual eye. It might be a matter to be passed over as of little or no consequence, but not so with a true mother. Fleshly elements springing up, especially amongst the young, are passed over very often by the unspiritual, but not by the spiritual. I could perhaps enumerate evidences of it more or less present in every gathering represented here. Whereas the true Sarah would discern it at once. It is the element of the mother in regard of the saints viewed in their infancy, as I may say; not viewed according to the relative value of infants, but according to the mind of God about them. Isaac is viewed by Sarah in the light of the mind of God, and it makes an immense difference whether I view a believer according to his stature and spiritual power or whether I view him potentially. 

    The weaning time had come, the weaning time of Isaac  the child of promise, that is, a child previously spoken of, a child spoken of prophetically, and every one of us has been previously spoken of. How far back I cannot tell, but we have been previously spoken of, our very names have been matters of counsel. It is as viewing the saints thus that their potentialities become great, for we have all been previously spoken of in relation to counsel. Hence his value, and we cannot afford to have him damaged; we cannot afford to have such persecuted, for Ishmael was persecuting the child born after the Spirit. Isaac had been previously spoken of, and he was born after the Spirit  his very nature, so to speak, is spiritual, viewed in that way, for we have to understand it spiritually. So the initial idea of the mother is in Sarah. She understands the previous thoughts in regard of the child. He has been placed in the divine counsels; he has been spoken of with affection; he has been the occasion of joy  his very name signifies that, so that it is of the greatest importance to the continuance of the gatherings  not in so many persons, but in the spiritual sense, the sense in which Isaac typifies them  that this maternal element should exist, and that no one should disclaim responsibility as to it. 

    So Sarah saw. It does not say that Abraham saw. Abraham is the specially responsible side, the father, but the mother is with the children all the time. That is the principle. She knows them from the very outset, she sees all that happens, and she must not disclaim responsibility. Let no one assume irresponsibility if anything dishonouring is seen. We cannot say it belongs to the elder brethren. I am responsible, even if they do not see, and if I see I act, and God respects my action. This mother principle brings all into responsibility and consequent vigilance, and not only vigilance, but action based on vigilance, based on what is seen. So that Sarah says, Cast out this handmaid and her son. Ishmael is not to inherit with my son. If things are to continue according to God, all that is of the flesh in its activities must be expunged in the gatherings of the saints. 

    Now I come on to Rebecca, because she represents maternal vigilance in regard of the saints viewed in their responsibility. Jacob was not a babe, he was a full-grown man at this juncture. Rebecca is not classed with Sarah as a mother; she is not said to have become a mother by faith. Sarah became a mother on the principle of faith; Rebecca became a mother on the faith of her husband, but she had maternal instincts, not only in regard of her young babes, but in regard of the grown-up ones. Esau is not persecuting Jacob. Isaac was seeking to fix the blessing on the wrong man. We see that often, dear brethren. We see certain brothers pushed forward in meetings for distinction, a thing to be abhorred. Let the Lord do that; it is His right to bring brothers forward for leadership or whatever it may be. Abraham had failed in regard of Isaac; now Isaac is failing in regard of Jacob  the specially responsible element is failing. What about the mother element? the generality of the saints, as we say? Here is a brother pushed forward, he is to be the leader. Who is doing this? Spiritual instincts set themselves against it. It is a question of the rights of the Lord, a question of divine rights; the Lord reserves that for Himself. It is almost certain that a mistake is made if anyone is pushed forward. The Lord has His own reserves. Jacob was a plain man; he dwelt in tents. Esau was a man of the field. He was much more commendable to the natural mind, and may be, had more parts, as we speak, than his brother. But Rebecca understood, and she was not deceived. She had her ears open; she heard what passed. The true mother will have her ears open to what passes. It is not a question of mere gossip. She heard what Isaac said, and she understood what Esau was doing. She had the mind of God; she understood that the elder should serve the younger, and she determined that the mind of God should go through. We must have the mind of God. If the divine choice does not go forward the enemy has the advantage. Nominations for prominence on the part of the people of God are most abhorrent to heaven, and heaven will not admit of them at all, nor will the spiritual. The spiritual may have to suffer, but suffer they will. 

    So Rebecca directs Jacob. Jacob questions the wisdom of her counsel, for you can quite understand that he saw it involved great danger, but the true mother says, On me be thy curse. That is, the spirit of Christ will suffer rather than let the mind of God and the divine choice be passed by. 

    Now that is another side, but an important side. It is not a question of infant Isaacs now, but of grown-up Jacobs. They were twins, as we say, but not in the mind of God; there was really no relation between them. Jacob supplanted Esau at the outset, for that is what his name means; he was a supplanter, but rightly so; it was spiritual. That is to say, the man after the flesh must be supplanted. But how? Only by spiritual power. But I am speaking of Rebecca, the motherly spirit that heard what passed in the house; it did not miss her; she heard what Isaac said to Esau, and she immediately set about to frustrate the work of the enemy, and so she says, On me be thy curse, my son. She is willing to go that far. That is the spirit of Christ in the mother. 

    So we find in regard of Jacob afterwards that Esau himself has to recognise that he obeyed. You may depend upon it, the secret of promotion in the service of God is obedience, not only to the father but to the mother. Esau had to recognise afterwards that Jacob had obeyed his father and his mother, Genesis 28: 7. There can be no promotion in the service of God aside from subjection, not only to the Lord but to the brethren. For that is the idea  submission to the brethren. Submitting yourselves to one another in the fear of Christ, Ephesians 5: 21. It is the way to promotion; if there is to be effective service there has to be obedience to the father and to the mother. When I say the father, I refer to divine authority, whether it be in Christ or in others here, those who represent Christ; but when I speak of the mother, it is a subjective thought, what there is in all the saints, whether locally or generally. So that Esau has to own that Jacob obeyed his father and his mother. That is the way the matter stands in regard of the saints, viewed individually first in their infancy spiritually, and then in their grown-up relations, when the time has come for them to be taken up to be distinguished, to receive the blessing. 

    Now I pass on to Deborah, because I wish to show you how this principle extends from individuals to the general position  a mother in Israel. A mother in Israel is more than a mother in a local meeting. She is universal, that is to say, it is when the saints become enlarged and begin to think of things universally, of all the interests of Christ on earth. In speaking thus one is reminded of what one observes in attending meetings for prayer. It is ones privilege to attend many meetings, perhaps more prayer-meetings than many brethren attend, and it is in the prayer-meeting that this mother spirit is seen. It is there you begin to feel the power of it, and what one longs for is to see more expansion, prayers inclusive of all the interests of Christ on earth, for that is the idea of a mother in Israel. There is only one Israel, and that is the Israel of God. I have no doubt the apostle had that in mind when he said to the Galatians Peace upon them and mercy, and upon the Israel of God, chapter 6: 16. That is a spiritual thought. Our prayer-meetings should exhibit the spirit of the mother in relation to the Israel of God. That is to say, a saint in the Antipodes is as valuable to Christ as a saint in this country; he is of the Israel of God. We do not want to make saints inferior to one another because of their geographical position; that has nothing to do with our value or our place in the counsels of God or in the testimony down here. Some may occupy the outposts. How much do we think of the brethren who under the will of God are driven out into isolation, unprotected by the fellowship and society of their brethren, but they are of great interest to heaven. They deserve our prayers; if we are mothers in Israel we shall pray for them; they belong to Israel. 

    So what you find with Deborah is, In the days of Shamgar the son of Anath, in the days of Jael, the roads were unused, and the travellers on highways went by crooked paths. The villages ceased in Israel. The idea of highways links up with what is universal. We do not want them closed up, nor do we wish to see them grass-grown without footsteps. There are the footsteps of the flock, Song of Songs 1: 8. They are seen, so to speak, around the meeting-places of the saints, but then the highways are for travellers, not only persons who take tickets by train or by sea, but persons who travel by faith, who travel by prayer, who in the wakeful hours of the night travel throughout the world and think of the isolated ones and the small villages, so to say, that are apt to cease in Israel. Highways are great principles that extend throughout, you see. They are not bounded or hindered by national barriers at all. A spiritual highway of God has nothing to do with national barriers. And so Deborah refers back mournfully to the days of Shamgar, great man as he was who slew with an ox-goad six hundred Philistines. It was a great exploit, but he paid no attention apparently to the highways. We may do exploits and forget the highways, but, as I say, in the wakeful hours of the night we may travel the highways. We may do exploits on the platform, but the highways are to be traversed in faith, linking up the Israel of God. They were the highways of God, but the people went in the byways. You may be sure that where the highways are neglected, where the mothers in Israel cease, the villages will cease and the people will go in byways leading nowhere in regard of the things of God. I urge this, dear brethren. Deborah represents the opening up of the highways of God; she represents the formation and maintenance of villages, that allude in a typical way to meetings, but meetings linked up, not in isolation, not congregational assemblies, but catholic assemblies, assemblies in which, as the apostle says, the principles of God are recognised: Thus I ordain in all the assemblies, 1 Corinthians 7: 17. That is the idea of Israel, the catholic spirit that overthrows national boundaries, sectional boundaries and family boundaries, and thinks of the Israel of God. That is Deborah. 

    You say, How does it happen? It is very simple. She was a believer that took account of things and felt them. Dwelling between Ramah and Bethel, she dwelt in a healthy neighbourhood spiritually, and she dwelt under her own palm-tree. She was not a plagiarist or a borrower; she had the sense of victory by her own faith. That is what she was, and when war has to be made, she is ready for war and takes the lead in it. She says to Barak, Hath not Jehovah the God of Israel commanded? That is the idea of opening up the highways of God, If any one thinks himself to be a prophet or spiritual, says the apostle, let him recognise the things that I write to you, that it is the Lords commandment, 1 Corinthians 14: 37. That is how the principle of Deborah is developed; it is in having recourse to the commandments, Hath not Jehovah the God of Israel commanded? We must obey the commandment. As the Lord says, He that has my commandments and keeps them, he it is that loves me, John 14: 21. Then she is the first to speak about lovers of God in the book. She says, Let them that love him be as the rising of the sun in its might, Judges 5: 31. The sun is not local, it is universal; there is nothing hid from its heat, and that is her desire for lovers of God, that they may be as the sun in its might. That is Deborah, a most important side of the maternal feature  a mother in Israel. 

    Now the wise woman of Abel is the last illustration that I have selected, and a most important one, because it is she that faces Joab. The history of Joab enters into this, but I cannot dwell on that now. Joab is a man that represents that element that is always professedly on the side of Christ, but with selfish motives, a most dangerous thing. You may always be on the line of the truth, the last word of ministry you may espouse, but you may have a selfish motive all the time and be hard in your spirit. That is Joab  sometimes too hard for the spiritual, for David has to admit that the sons of Zeruiah were too hard for him, but then he was always avowedly on the right side. And he is now on the right side. He has just killed a man in cold blood who stood in his way. That is Joab, yet he is on the right side. If he were at a care-meeting, he would say this man must be slain, must be put out of fellowship, as we speak. But what about himself? He has just murdered a man. 

    But here is a woman and she causes him to listen to her. He had not been accustomed to be spoken to like that. Even David at times could not speak to him like that, but he has got to listen to her, and he has got to tell her his name. This is a woman of power. How much it is needed!  persons who are free from the fear of man which always brings a snare. Had she cowered before him the position would be lost, and the city destroyed, for Joab was sapping the strength of the city. He was no mean general but he had to meet this woman. She represents an element of courage, of confidence in God, and an element that respected what was at the beginning, for she says, They were wont to speak in old time saying, Just inquire in Abel. That is to say, she calls attention to first principles. It is not only now, as it was with Deborah, a question of obedience to the commandment, but what they did at the beginning. It is the setting aside of all human innovations in the church of God, and oh! how much there is, and how easily we let them in too, even in a small way in our gatherings. But not for this wise woman. She says, They were wont to speak in old time saying, just inquire in Abel; and so they ended. There is no long argument with this woman, no heated disputations, no quarrels in the care-meeting; with her; there the matter ended. We want the end of the matter. 

    Who is this woman? She is a mother in Israel. Joab has got to stand by and answer to his name. Oh! how that courage is needed, that confidence that will challenge the most renowned when it is a question of what is right and wrong, when it is a question of a city  for it is not a village here. Deborah spoke of villages; this woman deals with the city. She has the radiation of government in her mind; she has a great view of the assembly typically. However little, it is no less than that which will come out of heaven  our true mother  radiating light to the universe. That is what she had in her mind typically  a city, and a mother in Israel. 

    Joab in his ruthlessness was about to destroy it. He might have rightly said there was a wicked man there. True enough, but there was some other way of getting at him besides destroying the city. The great principle in warfare is to destroy as little as possible and to save all possible. The last great battle that Joab fought was in the wood of Ephraim, and there were twenty thousand men destroyed by the wood alone. A wood has no heart, no conscience, no intelligence. Why should people be destroyed on that principle? If people are to be destroyed let them be destroyed in righteousness. Why destroy a city? That is what he was doing. He was sapping the city to destroy, and the woman would go down with it. Sheba of course would go down, but the woman would go down too. See how easily by our self-will we may destroy what is so precious to heaven  a city and a mother in Israel. But she saves the position courageously; she makes that man answer to his name. She asked him to listen, and he does listen, and she charges him with what he was doing. 

    Well, dear brethren, you can see how important this is, and how the Lord would bring every one of us in our gatherings into these great principles. If we are true to them, we shall stand and the position will be invulnerable. And as I said, the idea of the mother includes everyone in every gathering, and Israel includes all. The Israel of God is a great catholic idea; it includes all the saints viewed spiritually, and the mother in Israel would be concerned about every one of them, every gathering in the world and every saint in the world. If we cannot take the highways literally we can take them in faith, maintaining the connections between the gatherings of the saints and maintaining the connections between them individually, and in the spirit of Rebecca, die rather than have the idea blotted out. The position is open to anyone. Some of us understand the greatness of it, and one would seek that everyone understood the greatness of the position. It is no less than the Israel of God, and a mother in that is an immense thought. She secures the thing; she has first-hand knowledge, as I said. The mother takes care of her husbands affairs; she is there all the time, so to speak, The heart of her husband, it says confideth in her, Proverbs 31: 11. She looks after his interests; she knows all about the children. That is the principle of the thing. From the very beginning she knows. She watches over them till they grow up, and then she has an eye to all the interests of her husband. She is a mother in Israel. 

    May God help us as to this. There is a word in this, that the sisters  the young ones especially  may not assume that they have no responsibility. It attaches to every brother and every sister, young and old, to watch for things, and thoroughly deal with the incoming of the flesh, however small. As this wise woman said, I am peaceable and faithful in Israel. How God loves such as that, persons who are peaceable, that is to say, sons of peace. But then it is not peace at any price, but peace with faithfulness, and peace with honour, peace that maintains what is due to the Lord Jesus Christ, for we are to follow righteousness, faith, love and peace  righteousness first. May the Lord bless these thoughts to us. 

  

  
    MAN (6) (JT 71)
    

    
    
  
  
    MAN (6) (JT 71)

    Genesis 21:1 - 14; Genesis 22:1 - 19; Genesis 24:1 - 9; Genesis 24:61 - 67

    JTThere is one item to be mentioned which we did not read at the end of chapter 22. There we have the account of Rebeccas ancestry or genealogy and I think this is worthy of mention as entering into the whole subject now before us, because there is so much damage accruing from the disregard of right principles in marriage. In view of marriage people are very prone to ignore the matter of whether God has begun to work in the persons in whom they are interested, so that we have the matter of mixed marriages, and they are most damaging throughout the testimony. I only mention this as emphasizing a principle that governs this whole matter. So now we begin with chapter 21 referring to the birth and the weaning of Isaac. 

    SCMHow accurate divine Persons are in their movements as to time in connection with man! Certain things are mentioned at certain times and at just the appointed time they are carried out. In our time certain things are being worked out also. It is said of the Lord Jesus in Galatians that at the appointed time He came in. 

    JTYes. 

    ANWReferring to chapter 18, at which we were looking last time, God says, I will certainly return to thee at this time of the year, Genesis 18:10. I presume the time in this chapter refers to that promise? 

    JTJust so, so we have it mentioned in verse 2, the appointed time of which God had spoken. The movements initiated by divine Persons must be accurate from their own point of view, even if it be the movements of the heavenly bodies, or the earth. Everything must be in accord with the divine mind in accuracy, so that we have the sun rising and the sun setting with accuracy, and so forth. So that in dealing with divine things, or with spiritual things, we have to keep accuracy in mind. 

    EALVerse 21 of chapter 17 also brings in the appointed time. 

    QuesIs there a link with Galatians 4:4, but when the fulness of the time was come? 

    JTExactly, that has been referred to, the fulness of the time had to come; so that the Lord Jesus was born exactly according to the divine plan. There can be no doubt that the coming of the Lord will be on that same principle: God has set a day in which he is going to judge the habitable earth in righteousness by the man whom he has appointed, giving the proof of it to all in having raised him from among the dead, Acts 17:31. 

    JHECould we get some help as to Isaacs name meaning laughter? You said something this afternoon about its being the outcome of what took place in both Abraham and Sarah. 

    JTEvidently the idea is joy in the birth of Christ as we get it in Luke 2:10, I announce to you glad tidings of great joy ... for today a Saviour has been born to you in Davids city, who is Christ the Lord. The angel spoke of that. Now this question of the birth and the weaning of Isaac is something that we perhaps do not know much about, especially the weaning. The brethren will remember that in hymn 211 in our book (1932 edition) the allusion is to Isaac, the weaning of Isaac. 

    EEHAbraham exulted in that he should see my day, and he saw and rejoiced, John 8:56. Would that refer to this? 

    JTYes, I think so. 

    ANWDo you refer to the words: 

    When Our hearts this place accord Him, 
When, as Isaac, He has come, 
We shall then in answer to Him 
Cast out Hagar and her son. 
 

    JTYes; Hagars son would speak of the man born after the flesh, which many of us prefer to him that is born after the Spirit. 

    ARHave you in your mind that Abraham says, in Genesis 17:18, Oh that Ishmael might live before thee? Genesis 17:18 That is the man born after the flesh, that is the same man over again only in another character. 

    TEHWould you say that it took the help of Sarah to bring Abraham to that conclusion so that he acted in casting out the maid servant? It was on the occasion of Isaac being weaned that this animosity on the part of Ishmael came to light. It evidently did not come to light before that. 

    DPThe weaning brings Isaac into prominence. 

    JTQuite so. The idea of weaning is that we can do without nature, we can do without the natural mother. 

    JHEWould Paul answer to this in Romans 7, in displacing the man after the flesh and looking to the true Isaac? He came to a realization of what man after the flesh meant, and how he must be disposed of. 

    JTJust so, only circumcision was needed for that, not weaning. 

    CAMWould you say that Sarah had made progress in her soul? She says, God has made me laugh: all that hear will laugh with me. Had she not really come to the divine thought in her son? 

    JTShe had laughed prematurely at first, now she laughs intelligently. 

    FHLIf we look at Abraham and Sarah as the full thought of manhood, do they suggest the subjective side in love that would take account of the mockery of the man after the flesh and set it aside to make room for Isaac? 

    JTJust so. The point is the weaning. Circumcision is obviously according to law, but the weaning is so important, that is to say when, spiritually, we can do without the natural support of the mother. 

    SWWould you say it is at that time that we can be dedicated to service? I had in mind Samuel in the day when he was weaned Hannah took him up to the temple and left him there. 

    JTThat is to say she gave him up to the service, just so. And she was concerned that he grew accordingly; she made a little coat for him every year, always keeping in mind his growth. That is a subjective idea. 

    QuesIt is said of the Lord in Lukes gospel that He advanced in wisdom and stature, and in favour with God and men. Is that the idea? 

    JTQuite so, He advanced in wisdom and stature, and in favour with God and men. Do not let us forget that side either. 

    QuesDoes circumcision precede weaning? 

    JTIt does, the cutting off of the natural. 

    RemIn verse 4 it is said that Abraham circumcised his son Isaac; and then in verse 8 that he was weaned. 

    JTThe child grew, and was weaned. There had to be growth before the weaning but not before the circumcision. 

    ANWDoes that mean that weaning is a greater test? The matter of circumcision is complete; but when it comes to weaning, while Abraham makes a great feast for Isaac he is not ready to have Ishmael displaced. But the two cannot remain together, is that the point? 

    JTCast out this handmaid and her son, is where the hesitancy comes. 

    CFEAbraham had to learn that the first order of man had to go, as it says in verse 11, And the thing was very grievous in Abrahams sight because of his son. 

    TEHWhat is the difference between the expression that Mr. Darby uses in his hymn, Art thou weaned from Egypts pleasures? (76:5) and this matter of being through with the man according to flesh? 

    JTWell, Egypts pleasures are more simple, they are worldly things; but the weaning here is from what is proper in itself; that is, the mothers food is proper in itself. But it is not proper when the time of weaning has come. 

    JHEPaul says, When I was a child, I spoke as a child, 1 Corinthians 13:11 but then he looks for full-grown manhood. 

    JTQuite so. 

    QuesAre you suggesting that circumcision is now made good in us? 

    JTOh, I think so; it is first but weaning is second, in that sense. It is not simply a legal thing; the person is equal to it; the person has grown to it. It is a question of growth, not of legal requirement. 

    RWSDavid says in Psalm 131, which is in the songs of degrees: Surely I have restrained and composed my soul, like a weaned child with its mother: my soul within me is as a weaned child, Psalm 131:2. 

    JTLike a weaned child, he was true to the thing. He was true to what Abraham set out at first. Weaning is a subjective thing; circumcision is not that, it is a legal thing, a requirement. 

    RWSWould composing the soul mean that he was restful in the new condition? 

    JTQuite so. 

    RWSThe last verse might throw further light on the matter. It reads: Let Israel hope in Jehovah, from henceforth and for evermore, Psalm 131:3. 

    JTIt is a fixed matter with him, as a true and experienced person. But returning to our passage, the great question is the casting out of Hagar, and her son. Ishmael mocked, it was persecution, he was a mocker. 

    ANWAre we helped by that principle today? Do we have to learn the mocking character of the maidservant and her son to help us reach the point of liberty? 

    JTQuite so, the casting out; Abraham was hesitant about that but Sarah was not, and God orders that it should be so. There must be the casting out; it is a violent thing, it is really violence. 

    ARSo that the two mothers represent two systems, and the two sons the products of those systems, according to Galatians. 

    JTJust so; so that it says in verse 11, And the thing was very grievous in Abrahams sight because of his son. And God said to Abraham, Let it not be grievous in thy sight because of the lad and because of thy handmaid: in all that Sarah hath said to thee hearken to her voice, for in Isaac shall a seed be called to thee. But also the son of the handmaid will I make a nation, because he is thy seed  that shows how extensive, how liberal God was in these matters: because he is thy seed, that is, God respects the father. And so it says, And Abraham rose up early in the morning. Now notice that, he rose up early in the morning; he was obedient, which is another thing we have already noticed in Abraham  and took bread, and a flask of water, and gave it to Hagar, putting it on her shoulder  and the child, and sent her away. There is a complete break in sending her away. 

    QuesWould you say a word as to Sarah taking a lead in the matter of casting out Ishmael? 

    JTWell, it is a principle in the New Testament, it is Scripture, really. The word of Sarah becomes Scripture in that sense. 

    RemAbraham is told to hearken to her voice. 

    GHIn connection with the violence involved in casting out Hagar and her son, it says that the kingdom of heaven is taken by violence. Is that the idea? 

    JTWell, just so, but I think you would have to examine the force of the word violence, the violent take it by force, Matthew 11:12. The kingdom of heaven is a thing we must have, and you enforce it. It is only a question of the use of the word. 

    RWSIs weaning a principle involved in manhood according to God? Would the weaning and the casting out and the acceptance of the matter enter into our subject of manhood according to God? 

    JTOh, I think so, and that Sarah insisted on it and God supported her. It is something that may happen in the assembly, in our care meetings, that a matter must be insisted upon. 

    TEHIt says that when Hannah brought the boy up to Jehovah she brought three bullocks with her and one ephah of flour and a flask of wine. Would that be the appreciation of manhood in her soul as she came up to give the child to the Lord? 

    JTJust so; wine is applied to what is for God Himself; it is stimulation, a question of holy stimulation. 

    QuesDoes circumcision coming first here suggest the presence of the Spirit, the power to reach the subjective results as seen in weaning? 

    JTThe Spirit enables you to do what is right and supports you in it against nature. So the casting out is clearly seen here as an enforcement. 

    WWMThe apostle says to the Hebrews, For every one that partakes of milk is unskilled in the word of righteousness, for he is a babe; but solid food belongs to full-grown men, who, on account of habit, have their senses exercised for distinguishing both good and evil Hebrews 5:13,14. 

    JTThat is an allusion to what we are aiming at here, it is just that. 

    ANWSo that this principle of the flesh will not just drop off or drop out; it takes on a mocking attitude, and it has to be cast out; there is need of forcefulness. 

    JTQuite so, because there is persecution in a mocking attitude. The Lord Jesus himself speaks of being persecuted; Saul of Tarsus persecuted Him. We now should go on to chapter 22 to consider the offering up of Isaac: And it came to pass after these things, that God tried Abraham, and said to him, Abraham! and he said, Here am I. And he said, Take now thy son, thine only son, whom thou lovest, Isaac, and get thee into the land of Moriah, and there offer him up for a burnt-offering on one of the mountains which I will tell thee of. And Abraham rose early in the morning, and saddled his ass, and took two of his young men with him, and Isaac his son; and he clave the wood for the burnt-offering, and rose up and went to the place that God had told him of (verses 1 - 3). Now we have not only come to the weaning, but Abraham himself is tested to the limit, in offering up his son. It is the test of obedience to the full limit of it that God would have in His people, that we are not to admit anything else but the full limit of testing, and go through with it. That is the next thing before us now in our lesson in the thought of humanity, what man is according to God. 

    ANWAnd the manhood, the fibre of the man, is seen again in the rising early under these conditions. Abraham rose early in the morning, and saddled his ass, There must have been an extraordinary fibre of manhood there. 

    JTSo that we might as well read a little further, from verse 4 and down, to bring out the perfection of Abrahams obedience: On the third day Abraham lifted up his eyes and saw the place from afar. And Abraham said to his young men, Abide ye here with the ass; and I and the lad will go yonder and worship, and come again to you. And Abraham took the wood of the burnt-offering, and laid it on Isaac his son; and he took the fire in his hand, and the knife, and they went both of them together. And Isaac spoke to Abraham his father, and said, My father! And he said, Here am I, my son. And he said, Behold the fire and the wood; but where is the sheep for a burnt-offering? And Abraham said, My son, God will provide himself with the sheep for a burnt-offering. And they went both of them together. And they came to the place of which God had told him. And Abraham built the altar there, and piled the wood; and he bound Isaac his son, and laid him on the altar upon the wood. And Abraham stretched out his hand, and took the knife to slaughter his son. And the Angel of Jehovah called to him from the heavens, and said, Abraham, Abraham! And he said, Here am I. And he said, Stretch not out thy hand against the lad, neither do anything to him; for now I know that thou fearest God, and hast not withheld thy son. 

    Now let us dwell upon that, all of us, the extreme test of obedience, the knife actually raised up to slaughter his son, the extreme test of obedience in Abraham. We are dealing with manhood particularly now, manhood in Abraham. 

    GHIs that seen so beautifully in the Lord Jesus Himself, becoming obedient even unto death? 

    JTQuite so, He became obedient even unto death, and that the death of the cross. 

    ANWDoes not the repeated reference to wood in this chapter indicate manhood, really? It says he piled the wood, and laid him on the altar upon the wood. 

    JTIn fact there is a wood sacrifice in the types; it is really humanity of an acceptable kind. 

    SCMDoes that agree with the shittim wood of which the ark was made? 

    JTQuite so, the supreme thought of wood is seen in the ark; it is the supreme thought of wood as seen in Christ; the shittim wood suggests the humanity that was seen in Christ. 

    TNWEarlier it says that Abraham laid the wood on Isaac his son. 

    JTSo that the idea of humanity in Abraham is seen in the wood; it is burnable and could be used for the purpose in question. 

    FHLWe had altars in the previous chapters, but is not this the first time the wood is mentioned so far as Abraham is concerned? 

    JTI think it is. 

    WWMWould we have the same idea as to the wood that Moses took when they came to the bitter waters? He cast the wood into the waters and they became sweet. That would refer to the humanity of Christ, would it not? 

    JTJust so. 

    ARDid God intend in this test that Abraham should really reflect Himself? 

    JTHe did, so that the place was called Jehovah-jireh. That leads us to verse 14, at the end of our passage: And Abraham called the name of that place Jehovah-jireh  meaning, The Lord will provide  as it is said at the present day, On the mount of Jehovah will be provided. That is, God comes in now when we are in an approved state of obedience; God comes in for us. That is the thing we may count on, that God will come in for us when we go the full length of obedience. 

    FHLNot only is his obedience tested, but his love, is it not? 

    JTQuite so, his love for his son and his obedience unto God. 

    ANWIs that not the first mention of love in the Bible, suggesting God in His love for His Son? 

    It says, Take now thy son, thine only son, whom thou lovest, Isaac. 

    JTSo that now we come to the prime thought of the whole passage, beginning with verse 15: And the Angel of Jehovah called to Abraham from the heavens a second time, and said, By myself I swear, saith Jehovah, that, because thou hast done this, and hast not withheld thy son, thine only son, I will richly bless thee, and greatly multiply thy seed, as the stars of heaven, and as the sand that is on the sea-shore; and thy seed shall possess the gate of his enemies; and in thy seed shall all the nations of the earth bless themselves, because thou hast hearkened to my voice. And Abraham returned to his young men, and they rose up and went together to Beer-sheba. And Abraham dwelt at Beer-sheba. Now, it is not said that Isaac comes down from the mount; typically he goes up to heaven. That is the idea. Isaac does not go down at all; he is offered up to God, and you might say he goes up to heaven. It says, Abraham returned to his young men, it does not say Isaac is there; and they rose up and went together to Beer-sheba. And Abraham dwelt at Beer-sheba. Well, there is no mention of Isaac, what has become of him? We have to understand that we must make way for heaven and go there, be ready for it. 

    ANWThen do you place Rebeccas genealogy which follows in the next few verses, in that relation with Isaac? 

    JTYes; that would offset the pernicious effect of mixed marriages which come in amongst us and you cannot be too strong in speaking about it; the terrible effect of mixed marriages. This passage from verse 20 to the end of the chapter is to bring out the genealogy of Rebecca, that she is a true woman to marry Isaac; she is true woman suitable for marriage according to God. 

    RWSIt is most important with all the sorrow we have had and still have because of it. 

    QuesThere is a remarkable passage in Nehemiah 13:23 - 25: In those days also I saw Jews that had married wives of Ashdod, of Ammon, and of Moab. And their children spoke half in the language of Ashdod, and could not speak in the Jews language, but according to the language of each people. And I contended with them, and cursed them. Does that show how strong we have to be in this matter? 

    JTQuite so, those were mixed marriages, that is the thought, they are abominable. There must be the seed of God; if a woman is to be married she must be a sister according to God. To take round a sister as wife, 1 Corinthians 9:5 it says, otherwise she is not fit for it, and there are to be suited qualifications in the brother, too. 

    DPAre all the promises which God had given to Abraham now seen in a risen, exalted and glorified Isaac? 

    JTVery good. 

    ANWIs that not the idea of the laughter? God has secured joy that way. 

    JTJust so. 

    QuesIs that why, in this passage, it is said that Abrahams seed will be as the sand of the sea and also as the stars of the heavens? 

    JTQuite so; the idea that the seed was to be heavenly is brought in. 

    ARSo that in the partnership of marriage both should be heavenly. It is an awful thing to think of persons marrying if ones outlook is heavenward and the others is not. 

    JTAwful to think of it! How can anyone take the risk of that? 

    DPSo there should be equality in the relationship before the marriage takes place. 

    JTEquality lies in the word sister, to take round a sister as wife. 1 Corinthians 9:5. 

    DMacdDo we not see a beautiful example of that in Exodus 2, And a man of the house of Levi went and took a daughter of Levi? Exodus 2:1. 

    JTYes, the right genealogy, that is the idea. 

    ETMIn the Song of Solomon it says, Thou hast ravished my heart, my sister, my spouse, Song of Songs 4:9. 

    JTJust so; he recognizes her as his sister first before she is his spouse. 

    WWMSo that in Galatians where this is referred to it says, But to Abraham were the promises addressed, and to his seed: he does not say, And to seeds, as of many; but as of one, And to thy seed; which is Christ, Galatians 3:16. There was no mixture. 

    JTNo; very good. 

    FSCWhat can be said about the oath in regard to the promise in Hebrews 6? God swore by Himself, it says, because He could not swear by a greater. Why did God have to swear by an oath? 

    JTThe whole thing is made sure through the oath, that is what is meant; it is a question of priesthood and of our assurance. 

    ARIs your point in this chapter that in figure Isaac goes up to heaven and stays there, and Rebecca comes to light under these circumstances? 

    JTSo that we have already spoken of the stars as alluding to our heavenly portion, the seed of Abraham being viewed as stars. 

    QuesIf asked what our link with heaven is, should we not say that it is the Spirit, through the Spirit? Of course, we must be righteous in what we say. 

    JTYes. 

    CAMWould that not be inferred in the statement that Abraham dwelt in Beer-sheba, which would correspond with Isaacs not coming back? That would seem to suggest the Spirit. 

    JTWe must bring in the Spirit to make things possible and certain subjectively, not objectively. For what is subjective we must have the Spirit. 

    ARWhat had you in mind about chapter 24? 

    JTIt brings out the need of a suitable bride for Isaac. The point is that the link must be in the family, there must be a family link between the two. Isaac is not to marry a person who is not of the family, of his own genealogy, so that the early verses of chapter 24 record that. And then beginning from verse 61 we have the facts of Rebeccas marriage to Isaac and the results, that he was comforted after the death of his mother. 

    ARIf one is looking for a wife, should he look for her according to the mind of God? 

    JTQuite so; but it is a question of the family link, that the family link must be spiritual. 

    SCMIn Genesis 2 it says, I will make him a helpmate, his like; Genesis 2:18 and the footnote says, counterpart. She must be like himself. 

    JTYes; counterpart is the word, she is of himself. Myself over again, as someone has said. The man says of the woman, in principle, It is myself over again. So that Christ would say that of the assembly, it is Himself in that sense, it is like Himself. The fulness of him who fills all in all, Ephesians 1:23. 

    ARYou have said that you must have kinship before you can rightly have marriage; so that for the assembly the idea of brethren must come first. After that you get the idea of the assembly. 

    JTThat is the point here, so that the first nine verses of the chapter should be read again that we may all have it before us: And Abraham was old, and advanced in age; and Jehovah had blessed Abraham in all things. And Abraham said to his servant, the eldest of his house, who ruled over all that he had, Put thy hand, I pray thee, under my thigh, and I will make thee swear by Jehovah, the God of the heavens and the God of the earth, that thou take not a wife for my son of the daughters of the Canaanites, among whom I am dwelling; but thou shalt go to my land and to my kindred, and take a wife for my son Isaac. And the servant said to him, Perhaps the woman will not be willing to follow me to this land: must I, then, bring thy son again in any case to the land from which thou hast removed? And Abraham said to him, Beware that thou bring not my son thither again. Jehovah the God of the heavens, who took me out of my fathers house, and out of the land of my nativity, and who has spoken to me, and who has sworn to me, saying, Unto thy seed will I give this land  he will send his angel before thee, that thou mayest take a wife for my son thence. And if the woman be not willing to follow thee, then thou shalt be quit of this my oath: only, bring not my son thither again. And the servant put his hand under the thigh of Abraham his master, and swore unto him concerning that matter. 

    It is by an oath that the matter is confirmed, it must be by oath. And then we can proceed from verse 61 for the completion of the whole matter: And Rebecca arose, and her maids, and they rode upon the camels, and followed the man. And the servant took Rebecca, and went away. And Isaac had just returned from Beer-lahai-roi; for he was dwelling in the south country. And Isaac had gone out to meditate in the fields towards the beginning of evening. And he lifted up his eyes and saw, and behold, camels were coming. And Rebecca lifted up her eyes and saw Isaac, and she sprang off the camel. And she had said to the servant, Who is the man that is walking in the fields to meet us? And the servant said, That is my master! Then she took the veil, and covered herself. And the servant told Isaac all things that he had done. And Isaac led her into his mother Sarahs tent; and he took Rebecca, and she became his wife, and he loved her. And Isaac was comforted after the death of his mother. 

    RWSThere are no discrepancies now with Abraham, either in this matter of supreme obedience or in his word to his servant not to take his son back into Syria again if he cannot find a wife. It seems to be a perfect conclusion now in Abraham and in Isaac and in Rebecca. Is that how we should arrive at this feature of manhood where discrepancies vanish and what is perfect is seen? 

    JTI think it is almost, as the word in Hebrews 12 says, the spirits of just men made perfect, Hebrews 12:23. Abraham, we might say, is made perfect in chapter 24; it is in measure like perfect manhood. 

    RHSDoes the thought of manhood in any sense supersede that of sonship? Is manhood a greater thought than sonship? We have been considering Isaac in relation to sonship; but we find in Revelation that God will tabernacle with men. 

    JTIt is difficult to say; God is leading many sons to glory. These are men, it is a masculine idea. So that there are two things to be noted in Hebrews 2: first the masculine side in that God is leading many sons to glory, which is what God is doing; but then in verse 12 we have the assembly: In the midst of the assembly the Lord says to His Father, will I sing thy praises; Hebrews 2:12 that is the feminine idea. The Lord Jesus has the assembly now in which to sing the praises of God. Those are the two ideas; the first is the masculine in that sons are being led to glory, and the second is the feminine, in the assembly in which He praises the Father. 

    ANWSo that the system in unity is feminine; when it is a matter of sons it is masculine. 

    JTThat is right. 

    QuesThere is nothing greater than the thought of Let us make man, Genesis 1:26 as we had it in our first reading, is there? 

    JTI would say that; and that is inclusive of women, it included Eve. 

    TEHSpeaking of greatness, there is a remarkable statement in chapter 26 which says, And Isaac sowed in that land, and received in the same year a hundredfold; and Jehovah blessed him. And the man became great, and he became continually greater, until he was very great Genesis 26:12,13. That helps us as to the greatness of Isaac. 

    JTJust so, as it were to fill out the thought of Abraham; because while Isaac himself failed eventually, he filled out the full thought of Abraham at first. 

    QuesHow is Isaac to be regarded as master? Throughout the chapter generally the servant speaks of Abraham as master. 

    JTIsaac supersedes Abraham, he is the master now; there is the idea of succession, for Abraham dies, the next chapter tells us of his death, while Isaac becomes greater and greater. 

    ANWMay I suggest that it might be indicated in the Spirit and the bride saying, Come. The Servant, typifying the Spirit, is saying it now to His master, one may say reverently. Is that not the consummation of the whole matter, the Spirit and the bride say, Come, Revelation 22:17 to that Man? 

    JTYes. 

    ARRebecca asks Who is the man? 

    JTThe answer is, That is my master! Abrahams servant is really a type of the Spirit, and He is the One that answers. 

    FHLIf the full thought of manhood is seen in Christ and the assembly, then, in that sense, would it be greater than the thought of sons? 

    JTWell, Christ and the assembly, just so. But the assembly is never viewed as belonging to Deity, that should be guarded. 

    ARSo the chapter really finishes with the idea of union, which we had this afternoon. And she became his wife, and he loved her. 

    ANWHere we have the second mention of love in the Bible I believe. The one who was loved now loves his wife. 

    JTYes; and then Sarah has mention eventually in the narrative; it says, Isaac was comforted after the death of his mother, that is to say that although Rebecca comes into her tent, yet Sarah is a type of Israel and she will come into her place in the millennium. 

    GHThat expression, Who is the man that is walking in the fields to meet us? brings before us in a wonderful way the greatness of Christ. 

    JTHe is recognizing the Spirit really, he is coming and going to the well of Lahai-roi. And Rebecca lifted up her eyes and saw Isaac, and she sprang off the camel. And she had said to the servant, Who is the man that is walking in the fields to meet us? And the servant said, That is my master! Now that is the Spirit of God really, in type; the Spirit of God comes in there to link up Rebecca with Isaac. But then there is another thing to think of, and that is the mother; and the millennium must make way for Israel in some sense; and the mother here I believe is Israel. 

    SWIs there significance in the place from which Isaac is coming at this point? 

    JTIt is the principle of coming and going. It is to recognize the Spirit, I think. And Isaac had just returned from Beer-lahai-roi; for he was dwelling in the south country. There is a note to that verse, that he came from coming to. It is the Lord Jesus, in type, recognizing the Spirit as seen in the well, 

    coming from and going to it. I hope the brethren will not think that I am speaking too strongly about these things, but I think that we ought to recognize the Spirit wherever we can, because it is a great point at the moment that we should see the Spirit of God in everything, even in type. 

    ANWDoes Rebecca show her chaste virginity when she veils herself? Paul speaks of presenting the saints as a chaste virgin to Christ, 2 Corinthians 11:2. 

    JTJust so, suitability too, and lowliness are seen in her act. 
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    INDIVIDUAL RESPONSIBILITY (JT 86)

    Genesis 21:14 - 21; 1 Kings 19:1 - 8; John 1:47 - 51

    I have in mind to speak about individual responsibility. These passages are selected because they speak of this, and persons are mentioned in relation to certain shrubs or trees. What may appear to be incidental or of no practical moment in the divine narrative is very often in itself instructive, and so each of the growths mentioned in these passages has its own meaning. 

    That in connection with Hagar is a wilderness shrub, for she is in the wilderness. That spoken of in connection with Elijah is likewise a wilderness product, a broom-bush, a juniper tree. He also is in the wilderness. That with which the Lord connects Nathanael is a growth in the land of promise; at least it is so regarded. The fig tree is spoken of in Jothams parable, as you will remember, as personified, giving an account of why it would not leave its function. It yielded sweetness. It was, as personified, regarded as consciously profitable, and would not leave its service to reign or wave over the trees. It is also spoken of as yielding its fruit in the land of promise visited by the spies, and its fruit was brought down as a witness to the profitable productiveness of the land of promise. 

    Hagar is ostensibly of the household of faith, now expelled from it under discipline, as many have been, and yet not forsaken of God. Discipline in the assembly does not imply that the persons disciplined are forsaken of God. If they are really His, He never withdraws His eye from them. The grossest case, that recorded in 1 Corinthians 5, is to be delivered to Satan for destruction of the flesh, that the spirit may be saved in the day of the Lord Jesus. 1 Corinthians 5:5 His spirit was valuable, (indeed our spirits represent ourselves in one sense) and God has in mind that his spirit should be saved in the day of the Lord Jesus. It was saved earlier, indeed generally it is so, for God does not intend His children disciplined to depart out of this world under a cloud. Some have to, for the wise government of God may require that, because they have been too much loved, too much indulged, to admit of recovery here. John says, I do not say that such an one should be prayed for, and again Paul says, Many among you are weak and infirm, and a good many are fallen asleep, 1 Corinthians 11:30. Their course had continued so long and so inexcusably that the wise government of God required that they should depart under discipline. It is very humbling, but God makes no mistakes and acts in perfect wisdom in all these cases. 

    Hagar was a member ostensibly of the household of faith, but she was an insubordinate person who despised her mistress. She fled from her mistress and was found by the Angel by a well (Genesis 16:7), a most suggestive thought, alluding figuratively to the Jews who in their insubordination disregarded the authority of Christ, although the Spirit was there available to them. So the well is there for Hagar. She could give no account of herself save that she was fleeing from her mistress. It was her own will. She despised her mistress, but she returned without giving much evidence of subjection. So that now she is expelled, she and her offspring Ishmael. She was a mother whose son despised Christ. Ishmael mocked Isaac; that is, he mocked when Isaac was made much of. The spirit of Ishmael may lie dormant in us until Christ is made much of. It is said of Michal, Davids wife, that she loved David, but when he made much of Christ and danced before the ark she despised him in her heart, and so it was with Ishmael: he despised Isaac, he mocked him. He was born after the flesh, but being Abrahams son he was treated by God with the utmost care and consideration. 

    But I am speaking of his mother. She is sent out from the house of Abraham under discipline with much regret on his part, but he acts under the direction of God and Hagar has to go, never to return. That is a most solemn consideration for any who are disposed to mock when Christ is made much of. Children sometimes move in households of faith, but when Christ is made much of, when He receives His due in the household, they often mock and perhaps do more in the way of disrespect; but Hagar and her son are sent out of the household of faith never to return, and yet God has not given her up. He will do His best for her under those circumstances, and hence He speaks to her through the Angel. 

    She had cast the child under a shrub, relinquishing her care of him, but he was still an object of divine care, for God would do His best for a son of Abraham, for any one of Abrahams seed. Hagar relinquished her responsibility, not with any deliberation but out of stress of circumstances. The water in the bottle was gone. From her view there was no hope. She cast her son under a shrub. What could that do for him? How many of the Lords people have acted thus in stress of circumstances. They have given way and relinquished their responsibility, and so the voice is, Lift up the lad, and hold him in thine hand. That is the secret of recovery, the secret of divine intervention, when responsibility in any given state of things is accepted, not relinquished. Anyone abandoning responsibility is good for nothing morally. 

    Hagar here has not gone into Egypt; she has not returned; she is in the wilderness; she has gone in there herself. Abraham did not tell her to go there. The wilderness in this connection implies that she is still regarding herself as someone out of the world. Many are like that and yet relinquish responsibilities. Wilderness experiences are nothing if we relinquish responsibilities, whatever the appearance. She was wandering in it, as Israel later wandered about for forty years. He was under the discipline of God, but had the hope of the land, but she had no hope in her mind. It is a complete relinquishment of obligation. You are not going as far as taking up with the world in its gross side. Maybe you still hang behind the saints, and come to the meetings to please them; you may read your Bible occasionally; you have not apostatised; you are wandering in the wilderness. 

    The world has become a wilderness for christians, that is for those who belong to heaven. They belong to the land of promise. In going out of Egypt we have a definite end in view, for we are going into the land of promise. The wilderness comes in between; it is what the world has become to us. We accept that this world is a wilderness, for that is the divine thought, but Hagar had no such thought as that. She had left the land of promise, the household of faith. She was expelled from it, and yet retains her place in the wilderness, but she is wandering in it, has relinquished obligation and cast her son under a shrub, and there he is, a bow-shot away. Distance has come in already. Affection is given up. She cast her son under a shrub a bow-shot away from her. 

    Well, the Angel speaks to her. That is my first point. Lift up the lad, and hold him in thine hand. What encouragement there is to do this, for it says God heard the voice of the lad; and the angel of God called to Hagar out of heaven, and said unto her, What aileth thee, Hagar? fear not; for God hath heard the voice of the lad where he is. You have cast him away under the shrub. You have sat down in despair and wept. There is no virtue at all in that, whereas God has heard the voice of the lad. He represents her responsibility, and God is hearing the voice of the lad where he is, and now the word to her is, Arise, lift up the lad, and hold him in thine hand; for I will make him a great nation. The blessed God has an ear to hear the voice of distress. He hears the voice of the lad under the shrub where Hagar has put him. Hagar has abandoned him, but God has not abandoned him. Now He says, Hold him in thine hand; for I will make him a great nation. 

    I am speaking of responsibility, so that I might encourage someone perhaps who is disposed to relinquish it and throw up his hands as if all were over, whereas God would indicate to you now that all is not over. He is still active in grace, even with such persons as Hagar and Ishmael, both of whom in the sequel are found to be opposed to His interests, but now the Angel says, God hath heard the voice of the lad where he is. He is worth taking into your hand; he is of value; he belongs to Abraham. As God said earlier, Because he is thy seed. Genesis 21:13. His ultimate history has not yet taken place. God is dealing with him in the light of Abraham. He belongs ostensibly to Abraham, and God will do His best for him, and He does. He says, I will make him a great nation, but my point is not to enlarge upon Ishmaels ultimate history, but the importance, dear friends, of maintaining the sense of obligation whatever it may be. God acts with us as we accept it. Lift up the lad, and hold him in thine hand. God is going to do something for him, and He does, for Ishmael begat twelve princes, but what is said of him here is that he carries on in the wilderness, as it were. He represents those who have relations with the true brethren. He dwelt in the presence of his brethren, but in spite of Gods favour he drifted towards Egypt. That however is not the point I would stress. The point is the acceptance of responsibility. As we accept responsibility, instead of relinquishing it, God is with us in every detail. What Ishmael became is in spite of the grace of God and because of what he was basically. He was born after the flesh, but nevertheless God is favourable to him as related to Abraham. 

    Well, now, this character of the wilderness is especially in ones mind, but Hagar is wandering in it, never to go into the land again as far as we know. In the wilderness without the land of promise as an object means nothing really. Her drift is towards Egypt. However much we may cleave to the right side, clinging to the brethren externally (He shall dwell before the face of all his brethren, Genesis 16:12), that is nothing really, unless one has the land in view. There is no purpose whatever in coming out of Egypt unless we have the land in view. I am speaking of it now because we are apt to cling to the idea of the wilderness without any prospect or desire for the land of promise. He dwelt in the wilderness of Paran. And his mother took him a wife out of the land of Egypt. She had no thought at all of the land. I urge this point, because unless the land of promise is in our minds the wilderness is of no moral worth. 

    The next point is in the history of Elijah. You will observe in this chapter that Elijah has failed. He was a great servant of God, one of the greatest; Hagar was not that; Ishmael was not that. They are used tonight to show the importance of maintaining responsibility and how God works with us accordingly, but here is a person, engaged in the service of God and engaged in it most successfully, who now has fled from the scene of victory. Very solemn, very pathetic: he flees at the threat of a woman. The man that stood before hundreds of men and overcame them, God supporting him, now flees at the threat of a woman, Jezebel. You may say, Good reason, too, but why did he have good reason? The God that had maintained him before the prophets of Baal, and enabled him to overcome them and slay them, could still support him in the presence of Jezebel; but we are told that he fled for his life. Is his life more than the testimony of God? He goes into the wilderness, but he first goes to Beer-sheba. 

    That is another point to notice. Hagar did not go there. She went to the wilderness adjacent to it, but Elijah goes to Beer-sheba. His heart is full of fear of the woman who made a threat against his life, and he fled for his life, but the Lord says, Whosoever will save his life shall lose it: and whosoever will lose his life for my sake shall find it, Matthew 16:25. Elijah is a great servant and is one of the most distinguished men mentioned in the Old Testament, as we all know. When with Moses he appeared on the mount of transfiguration what a distinction he had! He had light in his soul, whereas Hagar had none. God illumined her through His Angel, but she fled in darkness and confusion with no definite object at all, and yet they are the objects of Gods care. Elijah understood something of Beer-sheba. It meant the faithfulness of God. That is what I would urge on everyone here. God is faithful. Elijah understood it, but failed to accept it in its fulness. He will not suffer you to be tempted above what ye are able to bear, 1 Corinthians 10:13. Elijah was full of fear as to Jezebel instead of having a heart full of confidence in God, but still he flees to Beer-sheba. Jacob had gone that way before him, and then God appeared to Jacob, and said, I am the Lord God of Abraham thy father, and the God of Isaac, Genesis 28:13. Isaac is the Yea and Amen of every promise of God. 

    Elijah leaves his servant at Beer-sheba. We think more of others than ourselves in such dangers. Why should he leave him there? Well, it was in order that he might enjoy the promises, whereas Elijah was not enjoying them. It was for him to rest in the faithfulness of God. Elijah was not doing that. He went deliberately a days journey into the wilderness. It is the same wilderness in which Hagar wandered, but instead of a shrub Elijah sits under a juniper and goes to sleep there. It must have helped him in some way, for sleep is good in weariness. Sleep banishes our sorrows; at least it may, but we do not hear of any dreams in this sleep of Elijahs. He awoke, and at his head was a cake baked and a cruse of water. Hagar met with mercy, too, but think of the mercy here  a rest and sleep, and a cake, baked on hot stones, as it should read, by the angel of God. There they were, with the cruse of water at his head, and the angel touched him. How beautiful all this is, dear brethren. It is not a Hagar now, but a great servant of God; but servants, alas, however great they are, are capable of failing. How solemn this is, but God never gives up and never undervalues His servants even although they do fail. He values them. 

    Elijah made a days journey deliberately into the wilderness, and sat; he did not cast himself down, but he says to Jehovah, O Lord, take away my life  a poor speech. Would it not have been better had he suffered the loss of his life by the hand of Jezebel than by the hand of Jehovah? You say, I would rather die by the hand of Jehovah, but dying by the hand of Jehovah is not a martyrs death. If I die under the discipline of God, that is not a martyrs death. If I wish to die, I should desire the death of a martyr for Christ. However, Elijah declared his mind, but instead of taking away his life, as he asked, God sets this cake freshly baked at his head, a full breakfast ready for him as he awoke. He lies down again and gets a second rest. This is all very beautiful, bringing out what God gives to His servants, those who love Him and serve him, although they fail. 

    Elijah still retains his responsibility. He is very jealous, he says, for Jehovah, and no doubt his jealousy for Jehovah would lead him to trust Him, for if he is concerned about Jehovahs interests God is concerned about him, making him two breakfasts. Elijah is not throwing in his responsibilities, and God values that, and I would urge all servants never to relinquish responsibility, depressed though you may be. It is a very grievous thing to see a servant depressed or oppressed, but never relinquish responsibility, for God values that. 

    The angel touched him a second time. It is a divine touch; there is no other like it, and he says, Arise and eat; because the journey is too great for thee. Divine compassion is now apparent; he ate again, and went in the strength of that meat forty days and forty nights. What food it was! How God made it to last! We cannot explain the material that is used, but it is Gods, and the point is, dear brethren, that inasmuch as responsibility was there, God would have His servant to go the full length of what was in his mind, the full distance. He was to go to the limit, so that God might have the opportunity of speaking to his soul. He has left the juniper tree behind, and he took that journey. He was taken in divine strength. You ask, Divine strength, for him in unfaithfulness? Yes, God would strengthen him to go the whole course, to go back to Horeb and resign the commission which he had carried out so acceptably. 

    God says, I will accept your resignation, but He does not say that to him under the juniper tree. He would let him go the whole length of his unbelief. That is most solemn. Elijah reaches Horeb the mount of God, and enters into a cave. God says, as it were, Now I have got My servant where I can speak to him, where he will understand what I say. Horeb was intelligible to Elijah, but it would have been nothing to Hagar. The law had not been given, but I am speaking of principles. It would have been nothing to her. She, indeed, in type represents mount Sinai in Arabia, that is the great system that persecutes Christ, but mount Horeb is the mount of God, the same range of mountains but it is grace. Mount Horeb is the covenant mountain, and Elijah would understand, as every christian understands, that God allows you to go the full limit of the course you have entered upon. 

    Then we have a whirlwind, a terrible sound of power, but Jehovah was not in that. He is not going to speak to you on those lines, but is giving you to understand the power He has. What could Jezebel do in the presence of a whirlwind or an earthquake? I am speaking to people here who understand to some extent what an earthquake is. What could anyone do to overcome it or check it in any way? It is the power of God, but the Lord was not in that. Then there is the fire, the most irresistible thing of all, but the Lord was not in the fire: and after the fire a still small voice ... . What doest thou here, Elijah? God would cause us to tell the whole truth, and what was the truth? He said he was jealous for Jehovah. A journey to Horeb is nothing in itself unless it is undertaken in faith. Will I only go that far? 

    Much could be said about the evidences of divine power and the still small voice, but I am only speaking of the responsibilities that Elijah had accepted. Now God says, I accept your resignation, but I wish you to appoint three others to carry out the service. God is not giving up, even if I am. Elijah is to appoint Hazael, Jehu and Elisha. All of this comes to pass, and the service of God goes on, and, indeed, Elijah himself is led on by God, such is divine grace. When it is a question of service to those who serve Him well, God is particularly gracious. Do not be depressed but trust, for God is good. The same yesterday, and today, and forever, Hebrews 13:8. What He was to Elijah when He first called him! He is the Same now. 

    Well, I go on to the fig-tree in Johns Gospel. The Lord Himself tells us about this fig-tree under which Nathanael was. Had the Lord not mentioned it, I assume it would not have been mentioned by John. When Philip called Nathanael we hear nothing of the fig-tree. The fig-tree comes into evidence in connection with Nathanaels interest in Christ. He is now interested in Christ, so that the fig-tree is really brought in here. It is a product of the land. Interest in Christ has the land in mind, and so the Lord says of him, Behold an Israelite indeed, in whom is no guile!. The Lord said that as Nathanael was moving towards Him. He had at first scorned and despised what Philip said to him. Philip says to him, We have found him, of whom Moses in the law, and the prophets, did write, Jesus of Nazareth, the son of Joseph. John 1:45. He says, Can there any good thing come out of Nazareth? Philip saith unto him, Come and see. John 1:46. Nathanael moved at that word, Come and see. There may not be much to see today, but there is something; as he began to move the Lord looked out on him, as it were, and says, Behold an Israelite indeed, in whom is no guile!. An Israelite, not a Jew. A dignified term, in keeping with the fig-tree and with the land of promise. The apostle Paul uses the term, Israel of God, Galatians 6:16 in connection with ourselves. We are enjoined as to it: For in Christ Jesus neither is circumcision anything, nor uncircumcision; but new creation. And as many as shall walk by this rule, peace upon them and mercy, and upon the Israel of God, Galatians 6:16. Let us take in that word, the Israel of God. It belongs to the land of Canaan. We shall not wander in the wilderness as in that light. We go through it definitely having the land in our minds, and so Nathanael says to the Lord, Whence knowest thou me?. The Lord says, Before that Philip called thee, even before. There is something in that man before the gospel is presented to him. God had him in His mind. Before that Philip called thee, when thou wast under the fig-tree, I saw thee. 

    The use of the fig-tree in the New Testament unmistakably alludes to Israel. It had to be cursed at the last, but Nathanael was not cursed, he was blessed. A remnant was secured before the fig-tree was cursed, and Nathanael belongs to that, and so today the idea of a remnant helps. The Lord is looking out, and He sees this and that one under the fig-tree. Why under the fig-tree? It means something. It denotes a heavenly growth. The Lord says, Before that Philip called thee, when thou wast under the fig-tree, I saw thee, and Nathanael replies, Thou art the Son of God; thou art the King of Israel. 

    You see the difference here, dear brethren. It is one whom God has in mind for blessing, not a failing man, although he spurned the gospel at first regarding the question of Nazareth, but now he is ready for Christ. He is able to name Him. Thou art the Son of God, how befitting; Thou art the King of Israel. The Lord says, Because I said unto thee, I saw thee under the fig-tree, believest thou? Yes. Well, the Lord says, Thou shalt see greater things than these. I would address myself to everyone here. Your presence here indicates that you belong to this class. 

    The Lord would hold us as having come after Him. We have come to see. Nathanael came to see, and he saw the Son of God. I wonder if we have all understood that. He saw the King of Israel. You can see the difference between him and Hagar, and even between him and Elijah. Nathanael is ready for the greater things. The Lord says, as it were, You will see not only what you have heard spoken of, but greater. He would encourage him as to greater things, and what a vista of glory opens up in this! The Lord could say to His brethren, so to speak, You are definitely small and even comparatively feeble, but you are engaged with the greatest things, 

    and the Lord would say to us, You will see greater things. It is characteristic of Johns Gospel, its increasing greatness, even in regard to the works of Christ. John would say, The world itself could not contain the books that should be written. John 21:25. Think of the greatness of that thought, even unwritten books. It is suggestive of what John has in mind and what he would instil into our hearts this night. You will see greater things. In another statement the Lord says, Hereafter ye shall see heaven open, and the angels of God ascending and descending upon the Son of man. That is a great thing, but there are greater than that. Eye hath not seen, nor ear heard, neither have entered into the heart of man, the things which God hath prepared for them that love him, 1 Corinthians 2:9. These are all available for us now in the Spirit, but as made like Himself in glory what ability we shall have to take in greater things! Our light affliction, says Paul, which is but for a moment, worketh for us a far more exceeding and eternal weight of glory. 2 Corinthians 4:17. Think of that word, eternal weight of glory. Are we to be crushed by it or overwhelmed by it? No. We are prepared for it. We are vessels of mercy fitted for glory, so that we can take in these great things the Lord speaks of here: Thou shalt see greater things than these. 
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    THE SPIRIT IN RELATION TO OUR RESPONSIBILITY (JT 93)

    Genesis 21:14 - 21; Genesis 26:23 - 33; Romans 8: 1 - 5

    JTIt is desired to show how the Spirit of God is seen in relation to the responsibility of christians. Hagar is thought to present those who are in responsibility, she is responsible for her son. She failed in her responsibility, as we are told: She cast the child under one of the shrubs. And she went, and sat her down over against him a good way off, as it were a bow shot; for she said, Let me not see the death of the child. And she sat over against him, and lifted up her voice, and wept. And God heard the voice of the lad; and the angel of God called to Hagar out of heaven, and said unto her, What aileth thee, Hagar? fear not; for God hath heard the voice of the lad where he is, Genesis 21:15 - 17. She was giving up, casting her son under a shrub to die, that is failing in responsibility. The word is, Arise, lift up the lad, and hold him in thine hand; for I will make him a great nation. And God opened her eyes, and she saw a well of water; and she went and filled the bottle with water, and gave the lad drink, Genesis 21: 18, 19. 

    Then in Genesis 26 Isaac, the type of a believer in the position of testimony, is concerned about wells as it is essential to him in testimony, and we see how, although there was contention for the wells, he found one for which there was no contention. Then he comes to Beer-sheba and his servants came and told him they had found water; And he called it Shebah therefore the name of the city is Beer-sheba unto this day (Genesis 26: 33), which would mean the place of Gods faithfulness. 

    Then Romans shows how these types point us to the Spirit as the power for the righteous requirements of the law: That the righteousness of the law might be fulfilled in us, who walk not after the flesh, but after the Spirit, Romans 8: 4. 

    Hagar is an outcast, hardly representing a believer in the full position of testimony, but responsible and not cast off by God, but her continuance in salvation would depend on the Spirit, she is to accept responsibility, to take up the lad who is in her charge and hold him in her hand. Her responsibility is there and the well is there to support her; responsibility does not cease with a person under discipline, she is still responsible and she is directed to take up the child and hold him in her hand. God had thoughts about him, great thoughts, and He was ready to aid him, ready to help him and her, but there must be the acceptance of the responsibility. 

    AHWhat do you take the lad to represent? Is it a question of what is potential? 

    JTWell, just for the moment, whatever ones responsibility is, whatever the obligation resting upon one. Were Hagar to be challenged she would probably say much against Sarah and Abraham, too, but the point was to look after this child, which she was not doing, she cast him under a shrub and left him to die, she was not unfeeling, but still she was wanting in the acceptance of responsibility. 

    FIDoes that correspond with the righteous requirement of the law? Is that our responsibility being fulfilled in the Spirit? 

    JTYes, that is what I thought, the righteous requirement, not the letter of the law, but the spirit of it. Christians are exponents of it, that in which Israel failed, they must take up, because they have the power to do so in the Spirit, but this power is only realised as we accept the particular responsibility attaching to us. 

    ESHI myself with the mind serve Gods law, Romans 7: 25. Does that come into taking up your responsibility, whatever that may be? 

    JTWell, that is exactly what governs this passage in Romans, the believer has arrived at that point during exercise and the process of chapter 7; whatever Gods law may be bearing upon him, he serves it  a very great moral triumph. 

    QuesWould the woman in 2 Kings 4 be one who was exercised to fulfil her responsibility? 

    JTYes, she knew where to go, she went to the right man and he told her what to do and she accepted the responsibility, she was not putting it on others. The prophet did not give her anything, the light referred to was in her own soul. The believer must see what the Holy Spirit is, how He may use me, we are to get blessings not a few and the more scope we give the Spirit, the more power there will be. 

    AHSo it says, God opened her eyes ... and she went and filled the flask (verse 19). 

    JTYes, and gave the lad drink. 

    JTMIs that why the thought of God comes in? In taking note of the position, is it to encourage us in taking up responsibility  God heard the voice of the lad: ... And God opened her eyes ... . And God was with the lad. Is that all encouragement God would give us to take up responsibility? 

    JTVery, very striking how heaven is brought in, too; she and her son were persecuting Isaac, Ishmael was mocking. It is generally the case when there has been disregard of Christ, not now in heaven, not now personally; we may speak well of Him there, but we may persecute Him in His people, the Spirit of Christ in His people may draw out our despisal and yet it is on account of that Person whom we are despising in that sense that heaven intervenes. Saul of Tarsus was persecuting Christ in His people, Why persecutest thou me? (Acts 9: 4); it was not Christ personally in heaven but Christ in His people, and that is what Ishmael was doing and yet his very life and salvation depended upon Isaac typically, for heaven is only active here in the light of Isaac having been born, Christ typically already on the scene and heaven is acting because of that. Both Hagar and Ishmael depended upon Isaac, in that sense our salvation depends upon the Christ that we are persecuting in His people. We may speak well of Christ as in heaven and yet be persecuting Him in His people and refusing to recognise Him in His people. 

    AHGod sees to it that our eyes should be opened by the voice from heaven as to what is there. 

    JTThat is what happens afterwards, the first thing is to take up the lad. Arise, lift up the lad, and hold him in thine hand; for I will make him a great nation (verse 18). God had good things in mind for him and He had heard the voice of the lad, He has His eye on the matter, but it is Hagars responsibility. 

    NKMIt does not say that He heard the voice of Hagar. 

    JTThe lad was the point, I suppose, he was Abrahams son and he would come in for the promise because he was Abrahams son, it is all in connection with Abraham. She was not without concern about the lad, but she left him to die; that is what happens today, do you not think, especially where people are under discipline, they go away and put the blame on others and never take it home to themselves? 

    NKMReference has been made to 2 Kings 4; the woman there was very concerned about her two sons, she was accepting responsibility for them, was she not? 

    JTShe becomes great, moving in the direction given, she pays her debts and lives on the rest, that is to say, such a one could fulfil every righteous obligation and the woman of Shunem continues on that, she is a great person and provides for the prophet, she is able to discern that the prophet is an holy man of God; not speaking against the saints, she values them. 

    QuesWould the woman of Shunem be one who saw the features of Christ in others but had no features in herself? The servant of the prophet pointed out that she had no son. And he said, about this season, ... thou shalt embrace a son, 2 Kings 4: 16. 

    JTWell, so far she had moved, you may say, in the light of Romans. She views the continuance of the widow, she becomes great spiritually through the selling of oil, that is making room for the Spirit, making use of the Spirit. She certainly has progressed and she makes room for the prophet in her house and regards him as an holy man of God, but as you say, she had no child of her own, not that she asked for one but it would seem as if that would be the normal result  as if God would grant such a feature. 

    QuesIs acceptance of responsibility incumbent on each one in a local company? 

    JTWell, each one certainly has it. Even if one is under discipline he is not relieved of his responsibility, in fact it is accentuated, and if there is that which is the object of his affection and he or she is suffering, well, it is a responsibility. Still the thing is to take on that before God and He will not fail us, even if we are under discipline and rightly under discipline. God will not fail us and it is well that Hagar was in the vicinity of Beer-sheba; it says, she ... wandered in the wilderness (verse 14), but still she was in the vicinity of divine faithfulness, that is what Beersheba means, whether she understood it or not, she was in that position. If one is under discipline, he comes under the faithfulness of God, the discipline may be the very expression of Gods faithfulness and it will do him good. The point is you are in the region of it in the wilderness of Beer-sheba, the thing is therefore to accept responsibility, not put it on others. 

    NKMIs that why Paul refers to the faithfulness of God on two occasions in 1 Corinthians? 

    JTI think so, also in the second. God is faithful at all times, wherever we are, whatever our circumstances, even if we are under discipline, God is God, especially the God of Abraham. 

    RemIf we are unfaithful, he abides faithful, 2 Timothy 2: 13. 

    JTQuite so. 

    QuesWhat is the connection between the faithfulness of God and the Spirit? 

    JTThe Spirit is the means by which God carries it out, the Spirit is down here, actually, of course, God is here by the Spirit. So that I suppose it is the means whereby God carries out His faithfulness. If you are in the wilderness as Hagar was, what is more needed than water? Because the bottle had become spent. Abraham had made some provision but it was soon spent, now the well is provision. I think the thing is for all of us to make room for the Spirit, whatever the circumstances the Spirit is here and will not fail, The Spirit itself maketh intercession for us with groanings which cannot be uttered, Romans 8: 26. But what is in view in the well is refreshment. 

    AHDo you think that God might open eyes in a meeting like this and now it becomes a question whether I am prepared to go and fill the flask? 

    JTYes, that is it. Turn to God and get support in your soul; Hagar is mocking or persecuting the people of God, you may be sure where there is anything like that, that the Spirit of God is not operating in me at all, He is grieved. 

    AH-sDo you think the exercises of Romans 7 are alongside the wandering idea, the soul arrives at the thought that For to will is present with me; but how to perform that which is good I find not, Romans 7: 18? 

    JTYes, the man in Romans 7 is accepting the responsibility, he has arrived at that point definitely. Hagar is not doing that, she has put Ishmael under a shrub, she is not going to die, she thought she could manage by herself. 

    AH-sShe did not want to see him die. 

    JTNo. 

    AHBWhy does God answer the lad? It does not say in regard of Hagar, God heard her. 

    JTI think it is because he was Abrahams son, the link is with Abraham. The promise made to Abraham stands in that relation, she is in that setting, where the promise attaches. 

    AHBDid God show her the well to meet the condition she was in? 

    JTExactly, to meet the condition righteously. God is thinking about the lad, she is going to rob God, she is going to let him die and he was connected with Abraham. No doubt if you were to talk to Hagar she would blame it on to Abraham, she did that before when she fled from Sarah. 

    AHBShe had not come to self-judgment. 

    JTThat is the idea. Romans 7 is to teach us how to come to that, For I know that in me (that is, in my flesh), dwelleth no good thing (verse 18). It is a real test  in my flesh. 

    AH-sSo that God Himself would open her eyes to see the well and all that is available. 

    JTQuite so. 

    JTMIs there any analogy between this and the woman in John 4, one who had failed in her responsibility? 

    JTJust so, it is the same principle running through this matter of the well, it is a very important line of thought, Gods provision for them. Typically it is the teaching of Acts, the Holy Spirit came down  this is their provision. 

    FIGod came in because of what He had for Himself; Ishmael, being a mocker, comes under discipline, and as the discipline is effective God comes in. We may get out of the way and not come under the discipline of the Lord and not know what is available, and not have sufficient intelligence to know where we stand in relation to the things of the Spirit. 

    JTJust so. We will never come into the gain of the Spirit unless we judge ourselves, so the word is For what the law could not do, in that it was weak through the flesh, God sending his own Son in the likeness of sinful flesh, and for sin, condemned sin in the flesh: that the righteousness of the law might be fulfilled in us, who walk not after the flesh, but after the Spirit, Romans 8: 3, 4. God has dealt with the flesh and it is for us to deal with it, we come into the gain of the Spirit as we do. 

    FIIt seems to me to make it simple for us to understand that there is that which is required of us, the fulfilment of these things, and we can only fulfil them as under the hand of the Spirit and that would lead to the spirit of self-judgment in us, so that we may have the Spirit as available to us. 

    JTHe can help us much better than the brethren, we may appeal to the brethren to help us, but the Holy Spirit is the real help; only there must be self-judgment, the Spirit is not going to support me in the flesh. 

    AH-sWhy does it speak of the law of the Spirit of life in Christ Jesus, Romans 8: 2? 

    JTIt is transferring us to a new position  in Christ Jesus, not through Christ Jesus, but in; it is a new position that we are in, it is a principle working in us. Romans speaks of the law of the Spirit of life in Christ Jesus, it is a subtle thought, it is the Spirit, of course, but working on the principle of law, it must be so  the Spirit is true to Himself. 

    AHBIs that what governs us, the principle? 

    JTThat is the idea, it sets us free from the law of sin and death, it is the principle working inside of us. 

    AHIt seems that where there is a refusal to accept responsibility affections become lacking, she cast him under the bush. Do you think coming into the recognition of the Spirit that affections become produced? 

    JTThey would be. Romans 8 is to show the great result of the Spirit; it is very like Beer-sheba because it is the Holy Spirit of promise and I think that is why the idea of a well is so much connected with Beer-sheba. What would man ever be aside from the promise of the Spirit? Beer-sheba is the promise, it is the well of the oath, and so in the case of Isaac we have the thing carried through, he is concerned about the digging, about the wells, his father had them and he would unstop his fathers and dig new ones himself, but particularly this one at Beer-sheba; it says, Isaacs servants came, and told him concerning the well which they had digged, and said unto him, We have found water (verse 32). An actual thing, not a potential thought, the water itself was there. Hagar is a person under discipline, but still an object of divine faithfulness, and the same provision made for her is made for Isaac; and there is only one provision in that sense and that is the Spirit, everyone has the same provision. Isaac respected the well afterwards, as Rebekah is coming on the scene, he is seen coming from this well in chapter 24. The same power that Hagar could have had Rebekah is to have. It is the only power for the assembly, indeed for the whole universe, it is the power for bringing about conditions answering to the death of Christ. 

    JTMDoes not that make it very solemn that it is said of these wells for the Philistines had stopped them (verse 18)? Is that what has happened historically in the churchs history? 

    JTJust so. Isaac is Christ typically, not only in heaven, but in the assembly here, Christ in relation to the assembly as seen to be in the testimony, that is Rebekah is seen to be in the position of Sarahs tent; she has left there according to chapter 26. The well that Hagar had to do with is there, it is enough to maintain even Rebekah, it is Christ in the assembly in testimony, it is the same power as there was for Hagar. So every christian has the same power as the whole assembly, the whole universe is dependent upon it. Well, why should I not avail myself of it, how great a thing it is! Hagar was not thinking of a well, she is a person under discipline, with a will acting. God had made promises to Abraham in relation to that boy and this well is at her disposal for him. 

    Now we come to Isaac. He understands the thought; typically, of course, it is Christ and Christ is operating through the Spirit down here, so as Rebekah comes upon the scene Isaac is seen coming from the well, according to chapter 24. Isaac understands it, the position is very great and every servant of the Lord should understand it, that the Spirit is the alone power for the testimony, and if the Spirit is stopped there is no testimony, and so Isaac is very concerned about these wells, he grows greater and greater through it. 

    ESHThey are digging in chapter 26: 18, that is an advance on Hagar, is it not? Isaac digged again the wells of water (verse 18). Then his servants dug a well and water is found. 

    JTDigging refers to self-judgment  self-judgment is the accompanying element. Romans 7 is that you arrive at this, That is, in my flesh, dwelleth no good thing (verse 18). Making room for the Spirit, that is the idea of the digging, dealing with oneself, the believer is himself the well, according to John 4. 

    QuesIs that the way that you arrive at the good of the position that is ever available to you? 

    JTQuite so, the Spirit is the alone power for that; that is what Romans 8 teaches. 

    AH-sCould we count upon an appearing as we move towards the well? 

    JTAnd he removed from thence, and digged another well (verse 22). These others had been contended for but they did not strive for this one, the enemy has come up, we are to persevere in our digging, in our self-judgment. The enemy comes up but it is when we do not judge ourselves that the enemy gets success. He calls the name of the well Rehoboth, which means room, plenty of room. He says, For now the Lord hath made room for us, and we shall be fruitful in the land (verse 22). It is a great point; Romans 7 shows that I have reached the point of control of my mind, So then with the mind I myself ... (verse 25). I do not let my mind control me any more, I am going to control it and that makes room for the Spirit, so in chapter 8 one has plenty of room for the Spirits activity and that is what Isaacs position now depends upon. Romans 8 makes room for the believer, he can now become out and out a testimony man. 

    So in verse 23, we come to another movement, he went to Beer-sheba, he is to rest now as having come into the region of divine promise, so that I am fortified now for ever, I can go on in the testimony. Why should any believer be outside of the testimony? God has made provision that I should be in it, not to judge other people but myself. 

    NKMIs it a great point you have referred to when the enemy comes up and there is room, everything is attributed to Jehovah: For now the Lord hath made room for us (verse 22)? 

    JTQuite so. The next thing at Beer-sheba, is that the enemy would come. On the line of self-judgment Isaac has judged himself, he has plenty of scope spiritually now, the only way the enemy can overcome him now is on the social line so that he should become worldly. The Philistine came with his friend and with his military man, his visit to Abraham was with the military man as much as to impress him with his military power, but this time it is his friend and he will overcome Isaac on the social line, so if Satan ceases to attack us on the line of self-judgment, he will next attack us with wily things, so that we are not to go on with the world or the things in it. 

    NKMThis is a more settled thing, is it not? 

    JTIt is, indeed. Some neighbour comes in for a cup of tea and introduces the young people and your young people and so forth, and presently Satan gets influence, that is the section we have read. It says, Let us make a covenant with thee ... (verse 28). Then we see, He made them a feast, and they did eat and drink ... and Isaac sent them away 

    (verses 30, 31). That is the finish of that, he is not going to make conditions with them, the point is now God is with me, I have come to Beer-sheba, that is, I am under divine promise, and I am trusting in the faithfulness of God which never fails. God is faithful; He is faithful and He never fails, that is the position of this section, God is with you, God is with me. If I am in the company of the Philistine, God will not be with me; better be with God and God with me than with the captain of the army or the king himself, they are not equal to God. 

    AH-sWould what he does at Beer-sheba all make him sensitive on this line: And called upon the name of the Lord, and pitched his tent there (verse 25)? 

    JTThe position is really very fine, impregnable really, he is under the wing of Jehovahs provision and now he can afford to be gracious to the Philistine. You do not want to make social links, that is the danger. 

    NKMIt says, he made them a feast (verse 30). 

    JTHe made them a feast and sent them away, he has power. 

    ETEDoes he state the truth of the position in verse 27, they really hated him? 

    JTJust so, they really hated him. If this thing carries on, God says, I will not be with you, Isaac; but he did not, he worships God. Now the well in verse 32 is, in a way, Gods answer to all that, he found water, not a potential thing but the thing itself; the Holy Spirit is active  the water. 

    AHSo as we are governed by the Spirit we are not deceived by the world. 

    JTWell, exactly, the Colossian danger was the world. 

    AH-sWould the world come in principally on the line of patronage? 

    JTWell, that is the idea of the three men coming, why did not the king come himself? No, he must make a show, they support this, the world will always do that. If the next-door neighbour comes in to tell you about the car, what they paid for the carpets on the floor and this and that, all to make a show and you begin to say the same thing, well, you are on the same line and God does not like that. 

    AHDo we not have to be careful about that amongst the people of God? 

    JTYes, comparing ourselves with ourselves, because you may develop a social condition in the meeting. 

    NKMOvercoming that, it says, he called it Shebah: therefore the name of the city is Beer sheba unto this day (verse 33). It is an established position, is it not? 

    JTAn established position now; in chapter 21: 33, it was just a place, it is only the place, there is no city, but now we come to the centre and, of course, for a believer that would be the assembly or the spirit of it. 

    HAHWould these exercises often have to be worked out in a meeting, first the quarrelling spirit to be faced, then opposition until there is room? 

    JTI am sure there is often this sort of thing, the working of the flesh against the Spirit and finally you arrive at plenty of room. Room for the Spirit, that is what is meant and from that point you come up to Beer-sheba, which is a city, that is the assembly becomes a sphere of order and government. Is that what you thought? 

    HAHYes, there may be a new meeting and the brethren have to go through these exercises before there is room for the Spirit in freedom. 

    JTQuite so, I suppose they may have to go through it here and one would hope this meeting would help. It is spiritual room we need and Rehoboth is spiritual room  wide spaces  plenty of room. 

    AHDo you think the main conflict in this regard is to be in ourselves? 

    JTYes, exactly, the Philistine element in ourselves contending with the spiritual. 

    ESHIsaac was not a quarrelsome man, he just went on digging wells. Is that the way in our local meetings if there is the quarrelsome element, those who are on the line of the Spirit would just go on digging? 

    JTThat means you go on judging yourself. Some of us were looking at 1 Corinthians and noting the number of times the word judgment occurs in this epistle and so as to bring out that every person in the assembly should be judging, the apostle says, If then ye have judgments of things pertaining to this life, set them to judge who are least esteemed in the church, 1 Corinthians 6: 4. He may not be the least, the brother who is called the least may be more than is apparent, so that we are delivered from the world, from the law courts. 

    FIThis last thought in Beer-sheba brings in a collective idea, does it not, the servants dug it and they said, We have found water (verse 32)? 

    JTQuite so. I suppose the idea is that Isaac is a man of affairs, he is typically Christ, but I think he is more typically a believer here. He is in the very height of his testimony here, he fails in the next chapter; he is seen here at Beer-sheba, the well of water to support him in the city. We have to face all these elements of chapter 26, the spirit of contention and the secret of success; and in these circumstances go on judging yourself, see to yourself, do not blame anybody but yourself, that is what digging means, making room for the Spirit and it is as sure as possible we shall arrive at plenty of water and the city. The city means we can deal with evil, it is a place of order and light and government. 

    AHIt says in verse 18, Isaac digged again the wells of water, as if he were the only one. If there is one in the locality exercised like this, let him take it on. 

    JTYes, quite so. I suppose you can see that at Corinth, take a woman like Chloe, she must have been a person who judged herself; the house of Stephanas would be another case, too. 

    WHJPThere is an association between Isaac and his servants, they say, We have found water. 

    JTQuite so, it would show that he represents the governing principle in this situation, it is Christ, of course, in heaven who governs. There is the element here who governs in your meeting, for instance, the element in persons, that is what Isaac represents, he is dealing with the matter of the Philistines, the servants are digging and they are successful, so that we arrive at plenty of water and the city; the city means that we can deal with evil; Isaac has already dealt with it, because he sent the Philistines away. 

    QuesWould Beer-sheba suggest that you arrive at a position where you have the whole scope of the land before you? It is a southern point. 

    JTThat is it, you are under the protection of Gods faithfulness, the Spirit is Gods faithfulness, the Spirit is the promise. 

    AH-sWhen it says the mind of the Spirit (Romans 8: 6), is that still in me? 

    JTThe mind of the Spirit life and peace, that is in you, of course. 

    NKMWhat is the significance of the last two verses, coming in after what you have referred to? 

    JTYou mean Esau  Esau was forty years old when he took to wife Judith the daughter of Beeri the Hittite, and Bashemath the daughter of Elon the Hittite: which were a grief of mind unto Isaac and to Rebekah (verses 34, 35). That is an element that is apt to spring up in spite of these wonderful conditions under Isaac, he is Isaacs son. A brother in the meeting may spring up like that, that is one of the great troubles that I see among the brethren  mixed marriages  and also radios, trade unionism and, of course, general worldly links. These are the main things that we have to contend with. This is an out-and-out bare-faced mixed marriage and in the presence of such a word, too. 

    NKMHence the necessity of arriving at the water you have referred to and the city so that conditions may come to light. 

    JTThat is the idea, and it is a hard struggle to contend with these evils. 

    JTMDoes the digging dignify us? The princes digged the wells in Numbers. 

    JTQuite so, that would bring in personal dignity among us. 

    AHWould all this lead on to sonship being known as seen in Romans 8? 

    JTThat is one of the great features of Romans 8, the Spirit of adoption. You see what wealth there is here in Beer-sheba. 
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    THE HOLY SPIRIT (2) (JT 96)

    John 7: 37 - 39; Genesis 21: 22 - 34

    JTOn this occasion I thought we could dwell a little more on the subject of the Spirit. What we were considering yesterday stands mainly in connection with the inner workings of the springs of water, whereas in the scriptures we have read today it is what is outward, that is to say, the public testimony which flows out as a result of the springs inner working. In chapter 7 of Johns gospel, the Holy Spirit is looked at more from the point of view of the dispensation. It draws attention to His presence during the whole of this dispensation. It was that Spirit that they who believed on Him would receive, for the Spirit was not yet, because Jesus had not yet been glorified. The thought is that the Spirits presence here is in accord with Christ in heaven. The presentation in this chapter is not so much the point of view that a divine Person gives Him as a gift, but that He is received by a believer. But this he said concerning the Spirit, which they that believed on him were about to receive. This means those that had believed on Him during the time of His service here on earth. This scripture makes it quite clear that the Holy Spirit could not be received whilst Christ was still here but that He would be received after Christ was glorified. The allusion here then is to the fact that the Holy Spirit was received by the saints in Jerusalem on the day of Pentecost. The meaning of the Lords saying, He that believes on me, as the scripture has said, out of his belly shall flow rivers of living water, is easily understood when we consider the great event when the Holy Spirit came down on the day of Pentecost. Consequently the allusion is to the Holy Spirits setting aside judaism. It was on the last, the great day of the feast. 

    QuesIs there inner refreshment in what we were considering yesterday? 

    JTYes, that is what was in mind yesterday. Now it is the side of what is public. Is that clear? 

    RemYes, I think so. 

    QuesCan it be said that the woman in John 4, of whom we spoke yesterday, received the Holy Spirit? 

    JTChapter 7 makes it clear that she did not receive the Spirit, but she received Him in principle; that is to say, Christs service was as living water for her. Today, such an occasion as Jesus meeting with the woman, would in this dispensation, embrace the reception of the Holy Spirit. 

    QuesIs that why, in chapter 7, it says, for the Spirit was not yet? 

    JTYes, that is right. It is right to remember that, for no one received the Holy Spirit in a permanent way until Pentecost. When John says that the Spirit was not yet, he means that He was not here in a permanent way so that He could be received by believers. 

    QuesWas it necessary for man after the flesh to be set aside before the Spirit could be given? 

    JTJust so, and also that man should be glorified in heaven in the Person of Christ. 

    QuesWas it so that whilst the Lord was here in Person, no one had the Spirit residing in them? 

    JTYes. The Lord says later, for he abides with you, John 14: 17. That is to say that the Holy Spirit was there in the Person of Christ. The Holy Spirit came upon Him in a bodily form as a dove, and abode upon Him, so that Christs service was in the power of the Spirit of God. But until redemptions work was accomplished, no other person could receive the Spirit but Christ. The Spirit had had His part in creation in adorning the heavens (Job 26: 13); He hovered over the face of the waters (Genesis 1: 2); He had judged men during the time of Noah; He came upon some of the judges and upon David; holy men of God spoke, empowered by the Holy Spirit, but He never abode upon anyone in a permanent way, until Christ became Man and it was just that that distinguished Christ from any other man in the eyes of John the baptist. He says, But he who sent me to baptise with water, he said to me, Upon whom thou shalt see the Spirit descending and abiding on him, he it is who baptises with the Holy Spirit. The Holy Spirit came upon such men as Samson and David, but did not abide on them. But here we see that the Spirit came down and abode on a man, and this shows clearly that Christ was a divine Person. He descended, as it says, in a bodily form as a dove and abode upon Him. Thus the Holy Spirit came upon Christ in all His fulness. The fact that He came as a dove would indicate perfect sensitiveness; He could rest there; He could abide there. In Christ there was absolutely nothing which could grieve the Spirit. The dove signifies sensitiveness. 

    QuesCan we say that, in principle, this chapter corresponds with the present dispensation-as it is now? 

    JTIt refers actually to this dispensation. The Spirit was not yet. What it really means is that He was not available to believers until Christ was glorified. 

    RemTherefore we cannot think of the Holy Spirit other than in connection with Christ glorified. 

    JTThat is just it, it is in this special character that He is here. Peter says, Having therefore been exalted by the right hand of God, and having received of the Father the promise of the Holy Spirit, he has poured out this which ye behold and hear, Acts 2: 33. Although He retains His own individuality yet He is here as the Spirit of God, the Spirit of Gods Son and the Spirit of Christ. 

    RemPerhaps you will say something about these three titles. 

    JTIt is good to make a difference. He is spoken of in these three connections, apart from His being a divine Person here. As the Spirit of God He testifies here on earth to what God is, revealed in Christ, and as the Spirit of the Son of God He expresses the relation in which Christ stands as Son to God. 

    As the Spirit of Christ He sets forth Christs official position and character as the Anointed One. So the Spirit of Christ refers eminently to service. Peter says, prophets ... searched out; searching what, or what manner of time, the Spirit of Christ which was in them pointed out, testifying before of the sufferings which belonged to Christ, and the glories after these, 1 Peter 1: 10, 11. 

    QuesHow do we understand Romans 8:9; but if any one has not the Spirit of Christ he is not of him? 

    JTWell, it is the character of Christ expressed in the Spirit of Christ and that gives us the thought of the anointing. It is really just in the same way that the anointing finds its expression in us. We also have the Spirit of Jesus in the New Testament, which would draw attention to that kind of Man who was down here on earth. 

    RemHe is also called the Holy Spirit and the Spirit of Truth. Would you say something about that? 

    JTThe Holy Spirit stands over against the profanity that we find all around us, so that it says of the Lord Jesus in the epistle to the Romans 1: 4, marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead, Jesus Christ our Lord. And in chapter 5, where it mentions that the Spirit is given to us, it says, the love of God is shed abroad in our hearts by the Holy Spirit which has been given to us. Here He is distinctly called the Holy Spirit. This is in order to promote what is priestly  that is to say, a holy condition in us. 

    It is a holy love. So John 7 has the thought of a wonderful condition, namely, that the Holy Spirit is here and expresses Himself in rivers of living water which flow out of the believer. 

    RemThat is a great exercise for us. 

    JTYes, the effect of it can be seen in the saints. If we understand chapter 4 rightly and see the effect of the word on the womans heart and how it laid bare her inner condition, it will make way for the Spirit to operate in us. The Holy Spirit acts of Himself in the believer. By way of illustration, take the automatic organs of the human body: for example the heart, or lungs, or stomach. We cannot make these organs do what we want them to do. We can control our hands and similar parts of the body, but over an organ like the heart we have no control: they are automatic or self-acting organs. So in just the same way the Holy Spirit acts of Himself in the believer. It is that which the Lord means when He says, The water which I shall give him shall become in him a fountain of water, springing up into eternal life. This corresponds to the burnt-offering which was flayed and cut up into pieces. In Leviticus 1: 9, it says, its inwards and its legs shall he wash in water; and the priest shall burn all on the altar, a burnt offering, an offering by fire to Jehovah of a sweet odour. This means that all that Christ was here inwardly, ascended as a sweet odour for God, and that He devoted Himself completely to God. 

    So in the case of the woman  an example of us all in respect of what we are naturally  inwardly she was committed to what was corrupt and the Lord was going to see that all this was to be searched out by the word. For the word of God is living and operative, and sharper than any two-edged sword, 

    and penetrating to the division of soul and spirit, both of joints and marrow, and a discerner of the thoughts and intents of the heart. And there is not a creature unapparent before him; but all things are naked and laid bare to his eyes, with whom we have to do, Hebrews 4: 12, 13. This woman recognises this, when she says, Come, see a man who told me all things I had ever done. When this state is judged, place is made for the Holy Spirit, so that He can take these inner organs in His service for God. She realised that through her act the Spirit had already worked inwardly with her, so she carried something with her to the people; chapter 7 shows us the fulness of the result in that the Holy Spirit flows out as rivers of living water. So that if we have a right understanding of chapter 4 we will be capable of understanding the meaning of chapter 7. 

    QuesIs the thought concerning the Spirit and the living water in chapter 4 that it cleanses? 

    JTYes, it has that effect but we know that moral cleansing is by the word. In chapter 4 the water is not for cleansing but for satisfaction. Being born of water and of Spirit (chapters 3 and 13) involves cleansing, so that the Lord, in chapter 15 says, Ye are already clean by reason of the word which I have spoken to you. But the thought of the water in John 4 and John 7 is satisfaction. 

    QuesIf we live by the Spirit, let us walk also by the Spirit, Galatians 5: 25. Is it a similar thought in this verse? 

    JTTo live by the Spirit is more John 4, whereas walking by the Spirit is John 7. In the epistle to the Galatians it also speaks of the fruit of the Spirit. 

    Nine kinds of fruit are spoken of (Galatians 5: 22). That is the public side. 

    QuesCan John 7 be likened to Romans 8 in this connection? 

    JTYes, I think that is right, though Romans does not go so far as Colossians or Ephesians. It is most remarkable that in Colossians the Spirit is only mentioned once, but the effect of the Spirit is prominent throughout the whole of the epistle; in this chapter we should look into His operation in an individual believer. 

    QuesWas your thought in reading the scripture in Genesis to help us further and throw light on what we have been considering? 

    JTYes, I had that in mind and I would like to continue with that now. The Old Testament serves us by way of explanation. We should notice in the chapter we had before us last evening that although Hagar took advantage of the spring, nevertheless she went and took a wife for her son from Egypt. This shows that she was not really in the good of the spring; she was not delivered from the world. The thought in John 4 is that the woman was delivered from the world. All her thoughts and feelings were turned away from the world towards Christ. The Lord says to her, The water which I shall give him shall become in him a fountain of water, springing up into eternal life. Springing up really means that it ascends to God. We see that Hagar was not affected in such a way. She took, as the scripture says, a wife for her son out of Egypt. But in this connection when we come to Abraham we see the effect the spring has. It says in Genesis 21:25, And Abraham reproved Abimelech because of a well of water that Abimelechs servants had violently taken away, and further down it says, And Abraham took sheep and oxen, and gave them to Abimelech; and both of them made a covenant. And Abraham set seven ewe-lambs of the flock by themselves. And Abimelech said to Abraham, What mean these seven ewe-lambs, these which thou hast set by themselves? And he said, That thou take the seven ewe-lambs of my hand, that they may be a witness to me that I have dug this well. Consequently we see that Abraham in these seven ewe-lambs expresses the kind of spirit that characterised him, for in these ewe-lambs we have in expression that which was worked out in him. The male would probably be prepared to attack, but the character of the ewe-lamb is subjection and willingness. It is important to notice this, as it is just that sort of spirit that characterised Abraham. It says in the epistle to the Galatians, against such fruits of the Spirit, there is no law. There is not a shadow of doubt that Abrahams seven ewe-lambs point to these things. Abimelech, king of the Philistines, came to him with Phichol, the captain of his host. When anyone comes in that manner, it shows that it is not in the spirit of the ewe-lamb, it is certainly not in a docile spirit. For example, if we take the Germans before the war, or for that matter the British or the Norwegians, their armies or navies are not meant to show that they are prepared to subject themselves to anyone. It is just in the same way that the Philistine king came to Abraham. He wanted to demonstrate that he had might and that he was a powerful man. Often the brethren put on battledress; when anyone puts on that sort of uniform, with his sword at his side, he does not intend to give the impression that he is prepared to give in to others. It is, of course, right to put on armour when it is a question of a struggle against spiritual power of wickedness in the heavenlies, and when it concerns the truth, but the epistle to the Galatians shows us that it is the fruits of the Spirit that will always be seen in the believer. And what is the basis for this love, joy, peace, longsuffering, kindness, goodness, fidelity, meekness, self control? It is that I have the Holy Spirit. So Abraham intended that, in the presence of Abimelech, there should be a testimony to Abrahams character and that the spring laid the basis for it. That is, Not by might, nor by power, but by my Spirit, saith Jehovah of Hosts. 

    RemSo that the thought is that we ought to be submissive. 

    JTIt is on this principle that the Holy Spirit is here. 

    RemWhen Abraham went to set Lot free he had not the seven ewe-lambs with him. 

    JTNo. He had trained armed men born in the house with him then. He fought against his enemy, but in this instance he had to do with a man to whom God had already spoken regarding Abraham. 

    QuesWhat corresponds with Abimelech today? He was not an Egyptian. 

    JTNo, he is a picture of persons amongst us who perhaps depend on the flesh. Abraham had already prayed to God about Abimelech; therefore he was in a special relationship with him. As we said, God had spoken to Abimelech as well. We read in Genesis 20: 6, And God said to him in a dream, I also knew that thou didst this in the integrity of thy heart, and I, too, have withheld thee from sinning against me. Consequently we can understand that Abimelech is reckoned here as a man whom God will help and to whom He can speak. We have prayed for such. However, it does not appear that Abimelech had got much help, since he came with the captain of his host, but Abraham met all this with the seven ewe-lambs. It is just as if Abraham would say, Well, Abimelech, if that is your attitude, I will show you mine. You make a show of military might, but I want to show you that I have the Holy Spirit. 

    RemGod was with Abraham. 

    JTYes, he certainly was. God honoured Abraham in such a way that Abimelech sensed it. It is a question of the Holy Spirits power. 

    QuesWhat is the thought in Abrahams reproving Abimelech for the well that Abimelechs servants had violently taken away? 

    JTThis shows the way the Philistines carry on. Their purpose is to take away what gives us all this moral worth. Notice that they had taken it violently, which shows that the character of the Philistines is violence. That is the way the flesh carries on; we meet this with the grace of the Spirit, so that it says in Romans 12: 20, If therefore thine enemy should hunger, feed him; if he should thirst, give him drink; for, so doing, thou shalt heap coals of fire upon his head. 

    QuesDo these things happen in a meeting? 

    JTYes, of course. We touch the flesh daily in ourselves and in our brethren. That is the reason why this subject is introduced into the epistle to the Galatians and why Hagar and Ishmael are mentioned there. 

    QuesMight it have the appearance of a better knowledge of the Scriptures? 

    JTYes, certainly, because this man had had to do with God. God had spoken to him. 

    RemSo it is absolutely necessary that we should search ourselves. 

    JTJust so. That is just the point, so that I do not adopt Philistines characteristics. These Philistine lived in Canaan. 

    QuesHave we the same thought in 2 Corinthians 10: 1, But I myself, Paul, entreat you by the meekness and gentleness of the Christ? 

    JTYes, exactly. This comes out particularly in the second epistle to the Corinthians. 

    QuesDoes the first epistle to the Corinthians correspond with Genesis 21: 25? 

    JTYou mean that Abraham put Abimelech right. That is so, and 1 Corinthians is calculated to preserve the spring in its right sense. I imagine that those who took the lead in Corinth had violently taken away things to acquire something for their own exaltation. They pretended to have all that Paul had but this was not so. It was violence. Paul said his announcing to them the testimony was not in excellency of word or in wisdom but in demonstration of the Spirit and of power, so that, as he says, Your faith might not stand in mens wisdom, but in Gods power. Abraham was concerned that the well should be in the place just where it was. He had dug it and it was going to remain in his possession. He says, That thou take the seven ewe-lambs of any hand, that they may be a witness to me that I have dug this well. This was to remind Abimelech of the spirit Abraham was in. He was always to remember it. 

    So now to show the full meaning of all this, it says in Genesis 26: 26 - 28, And Abimelech, and Ahuzzath his friend, and Phichol the captain of his host, went to him from Gerar. And Isaac said to them, Why are ye come to me, seeing ye hate me, and have driven me away from you? And they said, We saw certainly that Jehovah is with thee; and we said, Let there be then an oath between us  between us and thee, and let us make a covenant with thee. Here we have got something else, as we see. Abimelech brings another man with him  a third person this time, namely Ahuzzath his friend. Here we have what is social. He is a king and has an army, but he also has a place socially. Even if I am not frightened by military might, it is possible that I may be ensnared by what is social. This visit is much more impressing than the first with the result, as we read, that he made them a feast, and they ate and drank. And they rose early in the morning, and swore one to another; and Isaac sent them away, and they departed from him in peace. And it came to pass the same day, that Isaacs servants came, and told him concerning the well that they had dug, and said to him, We have found water, Genesis 26: 30 - 32. So you see Isaac lets the Philistines go away, whereupon God gives him water to maintain him in separation from the Philistines. And so it says, And he called it Shebah; therefore the name of the city is Beer-sheba to this day (verse 33). Genesis 21: 31 speaks about the name of a place but in connection with Isaac it is a city. We have now reached the city. I believe this shows the spiritual progress which is made when I let the Philistines go away. I then get water to support me, and I am in a city. 

    QuesWhy did he make them a feast? 

    JTHe did not want war but peace, but it is peace at a distance because he let them go away. As far as possible we, on our side, keep peace with all men, but we do not have intercourse with them. 

    RemBut surely we should not have peaceful relations, or fellowship, with anyone who would take away the well. 

    JTThere is no question of fellowship when we let people go away. 

    RemThough we have here the thought of a feast. 

    JTWhat is laid upon us is that we keep peace with all men. It is not yet the time to cast out the Philistine. We are still strangers and foreigners in the land. The point is that both Abraham and Isaac were superior to these men. 

    QuesAnd should not our position be the same in a moral respect? 

    JTExactly, we should not come under the influence of such men. 

    QuesIs not this the same as in Galatians 6: 10? So then, as we have occasion, let us do good towards all, and specially towards those of the household of faith. 

    JTYes. So when for us the place has become a city, then we have come to some understanding of light, order and administration. From scriptures further on, we see what a wonderful place Beer-sheba was. It is a testimony to Gods faithfulness. 

    RemThe city is protected. 

    JTJust so. You feel now there is particular safety in Isaacs position. There is a city which is called Beer-sheba. Abraham planted a tamarisk there, and called on the name of Jehovah, the eternal God. Abraham is in the light of the eternal God, and Isaac is in a city. 

    QuesIs the thought then, that as individuals we make way for the Spirit? We walk in the Spirit to make way for Him. But we also make way for Him as gathered together. We are occupied with what is spiritual and consequently we are not like the Philistines. 

    JTYes. This will be seen in the city. I believe these scriptures in Genesis show how a believer today can be superior to the most well-taught, efficient and influential person after the flesh. Instead of being influenced by them we exercise influence over them. Abimelech had to recognise both in Abraham and Isaac, that God was with them. For whoever God is with, he is the greatest man. 

    RemSo the seven ewe-lambs become a very powerful weapon. We need to ponder this thought of the ewe-lambs; it will help us in relation to obedience. 

    JTYes, just so. 

    RemOtherwise everything will be in the flesh instead of in the Spirit. 

    JTYes. For the arms of our warfare are not fleshly, but powerful according to God to the overthrow of strongholds, 2 Corinthians 10: 4. 
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    THE GREATNESS OF THE PEOPLE OF GOD (JT 99)

    Luke 1: 32, 33; Genesis 21: 22; Genesis 23: 6; Genesis 26: 12, 13; Joshua 4: 14; 2 Samuel 3: 1; 2 Samuel 5: 10

    I have in mind, dear brethren, to speak about greatness, but not greatness in the sense in which Babylon was great, worldly greatness, but greatness as it works out in the people of God, as it works out divinely. 

    I begin with Christ and I hope to finish with Christ, that Christ may be in our minds throughout, for it is in Him the thought is fully seen. But whether it be in Christ or in the saints it is divine greatness, not exactly divine greatness in the sense of the abstract greatness of God, as God; but divine greatness working out in Man and in men. So the thought, I believe, is clearly set out in the word of Gabriel, the angel, in this first chapter of Luke, He shall be great. That is alluding to Jesus. If he were speaking of His deity alone, of course, he would say, He is great. There is no change in that, but the angel says, He shall be great. Luke presents the truth from this side. John begins with what is there: In the beginning was the Word, and the Word was with God, and the Word was God. That is enough as to greatness. It adds, All things received being through him, and without him not one thing received being which has received being, John 1: 3. But he asserts His deity, the deity of Christ, at the outset, an important matter as to the place his ministry has. It fits in with the time of pretension, and there can be no mincing of matters or questioning or disputing in his plain assertion of a fact, that the Lord Jesus was in the beginning of everything, whatever there was a beginning of, and that He was there as God. He had to do with the beginning. There will be no question about that in any of our minds because if there be even a question as to it we shall slip under the power of the devil in one way or another. There can be no question about that. If John were to speak in the midst of the apostasy, he would say, There can be no conversation between you and me unless you accept this, In the beginning was the Word, and the Word was with God, and the Word was God. That must be the basis of all our conversation. That is what the apostle John would say; that is what each one who loves Jesus would say, without any hesitation whatever. We cannot even have conversation unless we start on this point, the beautiful truth of the Person of the Lord Jesus Christ. It is there: In the beginning was the Word, and the Word was with God, and the Word was God. Luke, however, assumes that truth, for he begins with the very same title as John begins with, the Word; he speaks of those who were eye-witnesses of and attendants on the Word. That is what is marked down here in men, those who were eye-witnesses of and attendants on Him as Man. That could not be said of Jesus as John presented Him at the beginning. It was the inscrutableness of Deity then: the Word was with God, and the Word was God, and No one has seen God at any time, while Luke is presenting God before mens eyes. Eyewitnesses of and attendants on the Word are the ones to listen to. 

    And so we have Gabriel conversing with the virgin Mary. Luke alone gives us this supreme incident, and in the conversation Gabriel says, speaking of Jesus, He shall be great. He is emphatic, as if to say, That is the One to think of. It is as if the angel said, If you think of greatness eliminate from your mind all the great wonders of the world: He shall be great. So that our minds are directed to that Person; not He is great; I have been speaking of that, but He shall be great, and that shall, future tense, 

    implies that there will be the working out of personal and moral greatness in this Babe. He is called Jesus Thou shalt call his name Jesus, not for he shall save his people here; it is just the Person, the Man. 

    Thou shalt call his name Jesus. That is how He is to be known; that Name is to go through; so that at the name of Jesus every knee should bow, of heavenly and earthly and infernal beings, Philippians 2: 10. The glory of God is upon Him. That is the Person, the Man: Thou shalt call his name Jesus. He shall be great. Indeed, there can be no mistake about it; whatever men can do or say, He shall be great. The more they do against Him, the more the greatness shines, for, as was recorded by the same writer, the brethren together in prayer at Jerusalem told the Lord about the combination that was gathered together in that city: Pontius Pilate, and the elders of Jerusalem. 

    They were all there to do whatever Gods counsel had determined, and they did it; they murdered Christ. It was in the determinate counsel and foreknowledge of God, but they did it: with wicked hands they crucified and slew Him; wicked hands. How many there are today in the world! Who can count them? But they are specified there. Wicked hands nailed those precious hands of Jesus to the cross. 

    Well, to get our minds on the right thought, that is what Gabriel says, He shall be great, and shall be called Son of the Highest; and the Lord God shall give him the throne of David his father; and he shall reign over the house of Jacob for the ages, and of his kingdom there shall not be an end. 

    Now I want to go to the Old Testament to work out this thought of greatness, and take up Abraham first. 

    Abraham represents the heavenly man. Others of course are included, but he in a special way is the leader of the heavenly race; so that he represents christianity. Isaac is also the heavenly man, the heavenly man engaged in the testimony here. That is, Abraham was more Christ as purely heavenly. He sought a heavenly country; he sought a city whose Builder and Maker was God. Such as the heavenly one, such also the heavenly ones, 1 Corinthians 15:48. That is how we come in in relation to heaven, and he represents this thought peculiarly, for it lies in God being with us. Any aspiration to greatness without that will come to nothing. Abraham represents greatness that accrues from Gods being with us. Abimelech recognises this fact, and it is a very practical fact too which ought to come home to us at the very outset of what I am speaking of, whether men observe this in us, that God is with us. That is what, as you will observe, Abimelech says to Abraham, God is with thee in all that thou doest. Now Abimelech would not flatter Abraham; he is a Philistine, and a Philistine is a characteristic rival of the heavenly man, so that when he says, God is with thee in all that thou doest, it is because he is forced to say it. The evidence was apparent. I am not acquiring greatness by my own ingenuity or skill; I am not advancing myself or seeking to in the eyes of my neighbours. My thought is that it should be apparent that God is with me in all that I do. You may say, Well, that may apply to the meeting. There are those who confine the thought of Gods being with us to the meeting, that particular side of the position, but that is not the thought at all; that is only part of it. Abimelech here says, God is with thee in all that thou doest. That was the test and that is to be the test, whether God is with me, whether He can be with me in what I am doing. If I branch out in a business way and become distinguished in any sense, I cannot count upon God for that. I may succeed; many have. That is not the greatness that is in mind. 

    That greatness could never attach to Christ: He  shall be great. Luke gives you the fact at the very beginning. He shall be great; that kind of a man is to be great. The He is emphatic, as I said. So that any effort to become great of ones own ability or with a view to his greatness in this world must be without God; further, any greatness acquired without God is coming to nothing, and worse. So that Abimelech recognised this in the patriarch, God is with thee, he says, in all that thou doest. That is, the Philistine king said that to Abraham. So much concerned about it was he that he sought to make a covenant with Abraham, and Abraham did make a covenant with him. I am just touching on that one point, but the heavenly man advances because God is with him. Neither does he want any other advances. We are enjoined to continue in our callings, whatever they may be as we become converted, but to continue in them with God. That is the thought. God is with thee in all that thou doest. 

    Then we come to this same Abraham in bereavement, and bereavement is sure to overtake each of us, and what comes out into view here is another section of the inhabitants of the land, the sons of Heth; the Philistine, the big man of this world religiously, had already spoken to him, had recognised the heavenly man as great; that is, he recognised that God was with him. Now the sons of Heth had a burying place to sell, and we see the bereaved heavenly man who calls Sarah, my dead. You may be sure he felt bereavement more than any of the sons of Heth would feel it. It is the heavenly man alone that feels bereavement aright. Jesus supremely felt it; He wept. It is the reflection of the heavenly, feeling things aright in a seemly way. Abraham makes no show here, but he feels he lost Sarah. He calls her, my dead 

    that I may bury my dead. But he is nevertheless great; he is great in that. To attain greatness in all circumstances is a great matter. God would have us to be great in all circumstances, and the heavenly man would be that; so that the sons of Heth say, Thou art a prince of God among us (verse 6). He is among these people, the sons of Heth. But what a testimony to the heavenly; here is a man without any worldly associations at all; he has come out from his worldly associations, from his country, from his kindred, from his fathers house, that he might become a mighty prince in the midst of the sons of Heth, and they have to own it, and that he is that in bereavement. 

    Then in chapter 26 we have Christ. Isaac is a type of Christ, and a type of the christian too, but he is a type of Christ. We say he is a type of Christ as the heavenly man, but that is not enough; Abraham is characteristically, distinctively the heavenly man; Isaac is the heavenly man, but he is the heavenly man officially, as if God would say, You must have the heavenly man before you can have the official, before you can have witnesses here in the testimony. That is what comes out in Genesis. It is the heavenly side; christianity inaugurated by Paul; Such as the heavenly one, such also the heavenly ones; but then the sheet comes down from heaven, knit at the four corners. It is the heavenly crisis: Peter on the house top became in a trance, and saw this wonderful vision; it was Christ, the true Isaac, operating officially now to bring the heavenly into the vision of the minister down here. That is what is in mind, and there is going to be true greatness, great things in this man. So we have first of all that he sowed in that land (chapter 26: 12). The heavenly man is going to produce something from his own sowing. It is to be a heavenly crop, as it were; God is so particular about this. He fills these chapters with this heavenly thought, so that it is the Christ; it is the Christ that took out Paul, and sent down the sheet; it is Christ in His official capacity in heaven, and the assembly here in the tent of Sarah. It is not the assembly in heaven; we have the suggestion that the assembly is of heaven, but here in testimony; it is heavenly in the sense that Christ is of heaven; the assembly is of heaven; the Son of man is of heaven; the Father is of heaven; that is the idea. They all come out; so that you have the sheet; it is operated from above; it is let down from above, let down and taken up again. The operations are from above, not from down here. So I link all that up with this passage. Isaac sowed in that land. He is particularly notified by Jehovah that he is operating in relation to Abraham. Abraham is the beginning of all this; so that God had said to him, Unto thee, and unto thy seed, I will give all these countries; and I will perform the oath which I swore unto Abraham thy father, Genesis 26: 3. Isaac is the official heavenly man to effect heavenly thoughts down here. What a product that is of heaven, and to go back into heaven. So Isaac is enjoined to stay in this land, and he stayed and sowed in that land, as you will observe: Isaac sowed in that land, and received in the same year a hundredfold. Now that is the top product or crop of both Mark and Matthew. It is a hundredfold. This is the best result that is contemplated in the gospel, a hundredfold. The Lord is the heavenly Man taking up the apostle Paul, as I apprehend; He got the best; it is the heavenly side of the truth, and He got a hundredfold; then in connection with it it says, The man became great, and he became continually greater, until he was very great. He waxed great, and went forward until he became very great. Now you can understand, I hope, that what I am speaking of is linked on with Luke, but it is no question here of Christ viewed in abstract dealings; it is what works out in the saints; it is true greatness working out on these lines. We are in remnant times, but still it is very stimulating and balancing to get the primary thought of God and work on these lines; where are we going to see that without the heavenly official Man? You will understand that Christ has never lost that character; He remains the official; 

    He is charged with the holy service of God; for the present He will take up the earthly side: Isaac is the heavenly man, but the heavenly man engaged in service here for a result, so that he sows in that land. God has told him where to sow, and he received, literally, found; the thought is that he sowed and that he secured. There may be much sowing and very little reaping but we want to get the result. He received a hundredfold. It says, Isaac sowed in that land, and received in the same year a hundredfold; and Jehovah blessed him. And the man became great, and he became continually greater, until he was very great. That is Christ; that is the official Christ, if you understand me, the heavenly Christ occupied in service, since Pentecost, but particularly in Pauls ministry. So that Pauls epistles bring out the greatness of Christ, peculiarly so. Johns gospel does, as I have been saying, but that is much later; the gospels are simply confirmatory of the epistles. Paul brings out the greatness of Christ in the service, Christ in you, as he says. It is a known Christ: Christ in you the hope of glory, Colossians 1: 27. So that the epistle to the Colossians enlarges upon the greatness of Christ, but from the point of view, as I have been saying, that He shall be great. 

    But I want you to particularly pay attention to this, that he received that same year one hundredfold. Whatever that year may mean in the history of the church, maybe it is over, he received in that year one hundredfold. God blessed him, and he grew and grew until he was very great. How we admire the thought of his greatness from this point of view, from the wonderful sowing, wrought among the nations, from the apostle Paul, and what a yield! Luke tells us that the assemblies grew in number every day. Think of that. If they grew in number every day in this country, what a large number we would have. I am afraid it is rather dying out, and the Lord would have us to take it to heart, as to what increase there is, if there is any, and why there is not more, one hundredfold in one year. 

    Well, now I go on to Joshua. Of course he gives us another view of Christ-On that day Jehovah magnified Joshua. Magnified, of course, means made great. God had promised him that he would do that. It is how the Lord Jesus becomes magnified in our eyes, as we become spiritual. We have been speaking of being heavenly, but Joshua speaks of Christ understood spiritually. In Exodus he comes into our view as a capable man. Of course, he is called a young man, so he must have been a young man then, but a very capable man. He was to choose out men of war; he was not to make himself great, but he was to make an army for Israel, and we are told that he discomfited Amalek with the edge of the sword; that means Christ coming into the young believers soul in a spiritual way; he begins to see how the Lord helps him in an indefinable way, in his day-today exercises up and down, but nevertheless he always seems to gain something, day by day. The Lord never seems to leave him without any encouragement. In all of our experiences the Lord is graciously there to give us some little bit of encouragement-I am with you in this and He will be greatly magnified in your eyes. The thing is we do not know the Lord enough spiritually; we know Him objectively, but we do not know Him spiritually; that is, know Him inwardly, in our inward experiences. As soon as you begin to know the Lord that way, He says, You will know Me better, and it is so. He increases in your eyes, and you see how great He is, especially as you get your feet on the solid ground of resurrection. You find purpose, and that is what He is aiming at in our experiences, to get our feet on solid ground in relation to the resurrection of the Lord Jesus Christ from the dead. Peter says, God has raised him from among the dead and given him glory, that your faith and hope should be in God, 1 Peter 1: 21. It is so that we might get our feet on the solid ground of what the Lord is as raised from among the dead. 

    So that as Joshua begins to operate in bringing the people into Canaan, Jehovah says, This day will I begin to magnify thee, and in this verse he has done it. He magnifies Joshua, we are told, in the sight of all Israel. Abraham was magnified in the sight of the Philistines, and so was Isaac, but now it is in the sight of all Israel; it is a question of Christ as the Head spiritually; it is in the sight of all Israel. The people look on spiritually; Christ is to be magnified. I do urge this; it will be the solution of many difficulties, if Christ comes into your vision in this way, if you are able to take your stand in relation to all Israel, and see that Christ is operating to get your feet on the solid ground of resurrection, as Paul says, If any way I arrive at the resurrection from among the dead, Philippians 3: 11. He was aiming at that, that he might get his feet on the solid ground of divine purpose in the resurrection of the Lord Jesus Christ. So that as Joshua operates on these lines, it says, On that day Jehovah magnified Joshua in the sight of all Israel; and they feared him, as they had feared Moses, all the days of his life. He acquires a place in the soul; and it is a great steadying power when Christ acquires a place from this point of view; that is, the point of view of Joshua, so that we feel we are moving, maybe like a glacier, slowly on to the side of divine purpose, and the sure ground of the resurrection of Christ. That is the only solid ground there is, Christ in resurrection. There is the ascension too, but the power of Jordan, the waters of Jordan are driven miles away up stream, so that the people went over on dry ground. It is a question of the power of God, that the waters are cut off, and all Israel passes over. I commend this part, because I believe it is less understood than any other part of scripture, because it is a wholly spiritual matter. 

    Then I go on to David, in 2 Samuel, and the sorrowful thing that comes to our notice in this respect is a long war, a very sorrowful thing. It is not a war with Philistines, or the inhabitants of the land, but with those who are nominally, and really, our brethren. There was a long war, it says, between the house of Saul and the house of David, a long war! This applies in crises amongst us; crises arise and the effects of the conflict go on, long after, and that is so with David and Saul. There was a long war. It was very humbling that it should be long, this war between brethren. It has its own meaning here: there were elements, such as Joab, that were the secret of it; they were not any better than the servants of Saul. The war was long, but then it says, David became continually stronger, and the house of Saul became continually weaker. Just look at that. That is a sure evidence of where God is and where God is not; where the waxing stronger is and where the weakness is. It is not spasmodic, but it is a steady thing, a waxing stronger and stronger. That is just as it was with Abraham. David waxed stronger and stronger. It does not say the house of David here. It is David, but the house of Saul, for Saul is dead. Alas! his house went on, his house carried on on the same principles, inveterate opposition to the anointed of God. So it says that the house of Saul grew weaker and weaker. And now, to finish the thought in chapter 5, we have Christ. The history really begins with Abraham; now we have Christ in type as the king, not the heavenly man as in Abraham, but He is an official, as Isaac was, so to speak, and then kingship is seen in ascension, in going up. So in chapter 1 of this book, David is said to be two days in Ziklag; that is where he recovered all, and he spoke beautifully about Saul; there was no rankling of hatred against an inveterate hater; no! He spoke most nobly and beautifully about Saul and Jonathan. He spoke of Jonathans love for him, a beautiful tribute to Jonathan, but really a tribute to the magnanimous spirit of David; that is whether it be Christ (of course, it is perfect there) or whether it be a christian who is thoroughly victorious over himself; he is thoroughly adjusted and has a magnanimous, not a vindictive, spirit. He has the spirit of Jesus. So he says to Jehovah, Shall I go up ..? And Jehovah said to him, Go up. And David said, Whither shall I go up? and he said, Unto Hebron, 2 Samuel 2: 1. It is on the line of ascension, and on this line of ascension we have this sorrowful comment-the long war; but still David is on the line of ascension, and he is growing stronger and stronger. I read this, dear brethren, because it is the true way of victory, waxing stronger and stronger on the line of ascension. If a murderer comes and slays my enemy, I might vaunt over it, but not so David; he wept. He rent his garments when he heard that Saul was slain, as he was, by a Philistine sword: The shield of the mighty was vilely cast away, the shield of Saul, as not anointed with oil, 

    2 Samuel 1:21. He was anointed of God; he could not but feel it, and God valued that. And when Abner was slain, he says, Should Abner die as a fool dieth? (chapter 3: 33). David felt it, but he followed the bier and we are told that everything he did pleased the people; why should it not? It was the spirit of Christ. Everything he did was right in the eyes of Israel. The true Israel will come to that; that everything that Christ does in the eyes of the people of God is right. It is true greatness, too. Ishbosheth, his great enemy, king Sauls son, is slain, but there is still the same spirit in David, the spirit of Jesus Christ. So that he waxed greater and greater. You can understand it, and now he has got to the top point; he has been in Hebron seven years and six months, and he is anointed king over Israel and he comes to Jerusalem. That is the ascent of the king; the ascent, as it says of Solomon, the ascent by which he went up. It is the beautiful gate. It is easy to go up, but it is the ascent by which we go up. Elisha represented the idea of going up; he saw Elijah going up. Elijah says, If you see me go up you will get your request. We must have our eye on the ascension; the ascension is the great point now. The children come out and they say to Elisha, Go up, bald head!. That was opposition from a wicked generation, as it is called, the Jewish generation, a wicked and adulterous generation. It is reprobate and the she-bears come out of the wood and tore forty-two of them; that is that kind of opposition, opposition to the going up line. 

    Go up, bald head!. What a reproach! Think of that! Think of speaking of the man of God like that, and yet young people do speak very glibly, very foolishly and very rashly, too: Go up, bald head!. God would deepen His work in our souls to solemnise us in what we say; these young people were opposing the truth for the moment. Go up, bald head!, they say, and two she-bears come out of the wood and tore forty-two of them. 

    Now David is going up and he comes to the zenith, that is Jerusalem; and they say, He cannot enter Zion. That is again a reproach, as if he could not do it. Who understood it? No one. He is going to take Zion; so it says, David took the stronghold of Zion, which is the city of David. They had said, Thou shalt not come in hither, but the blind and lame will drive thee back. Nevertheless, David took the stronghold of Zion, and then we are told in verse 10, David became continually greater; and Jehovah the God of hosts was with him. What we are told of him, what he built inwardly, is in verse 9. So that now it is the greatness of Christ in this sense in building inwardly; that is what the Lord is doing now. He is helping us build up our intelligences and affections in regard of God, in regard to the worship of God, the service of God, the inside place. That is what David was doing; that is what Christ is doing. We cannot say much of the lame and the blind, but they are hated of Davids soul. Lameness and blindness are spiritual matters. People say, I cannot see it. It is to be seen, but if you do not see it you are blind, and David hates that. They rest behind it, as if their blindness were a virtue. If you do not see it you ought to see it, and if you do not see it you are blind. David hates that. And David does not like the lame, those that hobble along, inconsistent people; that is what he does not like. Nevertheless, David took the stronghold of Zion. It is a question of the hearts of the saints, and he builds inwardly so that we might worship God, and that is the main thought in David, to build a house and establish the service of God. He is called the sweet psalmist of Israel; he must be the leader. He is the sweet psalmist of Israel; that is, the Lord leads the service of God in the midst of us. I have seen all round the world the evidence of the work of God in that inward way, leading the saints to worship God in spirit and in truth. 
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    GENESIS 22 (CAC 1)

    Genesis 22

    In chapter 22 we see Abraham called upon to offer up his son Isaac as a burnt offering. The Heir could only take up the inheritance, or become possessed of the bride, as having died and risen. And we see a character of faith in Abraham that was prepared to give up even Isaac in view of receiving him again in resurrection (Hebrews 11: 17 - 19). All the promises centred in the One of whom Isaac was a figure, and Gods covenant was with Him. Faith was indeed made to laugh by the perception of all that was blessed in Him as the Son of promise. And His coming in necessitated that man after the flesh should go out; the promises and blessing of God involved the complete setting aside of that man. Isaac had to be circumcised, which I take to be a figure of the cutting off of the flesh in the death of Christ; what the epistle to the Colossians speaks of as the circumcision of the Christ. 

    But there was much more in the death of Christ than that. He was a burnt offering in which there was the sweet savour of perfect affections devoted to God in death. This chapter gives us great expansion in our view of the burnt offering. We have seen its excellence typically in Abels offering; its cleanness  its moral purity  in Noahs offering; 

    but what we get here is a most lovely and touching picture of the affections which were involved in it. It is a father and a son now, and it is the loved object of that fathers heart that is to be offered. Think of what Isaac was to Abraham! His son, his only one, his loved one! It goes beyond the mere type, for Abraham was called to enter, we might say, in sympathetic affections into something of what was before the heart of the blessed God. It is therefore a most touching scene. Who can tell what it was to God to give up His beloved Son to death? That death was indeed the full manifestation of the love of God. And, on the other hand, it was only in death that the full measure of the Sons obedience and devotedness could be expressed. Think of what He was to the Father, the One who could say concerning His death, That the world may know that I love the Father, and as the Father has commanded me, thus I do, John 14: 31! Think of what the saints were to Him and to the Father for whom He thus offered Himself! He cherished them in His heart according to all the Fathers thoughts in regard to them, and according to His own love, and He devoted Himself to them that all these precious thoughts might come into effect. And the Father cherished those affections which answered so perfectly to Him; they became surpassingly fragrant in that offering of Himself which provided a divine and holy basis on which all the purposes of eternal love could be brought to fruition. Saints often dwell on what He took away, but what He brought in is infinitely greater. He has brought in the will of God  the divine pleasure  in all its full extent, and He has brought in the love of God. And He has also fully disclosed in the offering of Himself the affections of sonship in manhood, and the fruit of that offering will be that many sons will respond to God eternally in the affections proper to sonship. It is all this side of things which comes before us so blessedly in the Lords Supper. 

    The beloved Son being given to be a sweet savour to God in the place of death involves the bringing to light and the establishment of all that is in the heart of God. God brought out before highly-favoured men what that blessed One was to Him; they beheld His glory as of an only begotten with a Father. He was placed in view of men in that way that they might enter in measure into what it was to God to give Him up to death. Then the Son, in all the fragrance of the Sons affections and obedience, devoted Himself to death that He might furnish the basis for the accomplishment of all the purposes of divine love. That is why the chapter ends by introducing Rebecca, and when Rebecca comes into view Sarah passes off the scene. Sarah represents Israel as having given birth to Christ on the line of promise, but Rebecca comes in a type of the assembly as brought to Christ risen and glorified in heaven. It is a risen and heavenly Christ who gets the bride. 

    The wood for the burnt-offering laid on Isaac surely speaks of the body prepared for that blessed One. It was essential to His offering up that He should come in flesh. It was by man that sin and death had entered into the world, it was man who had disobeyed and dishonoured God and been a cause of grief to Him; and it must be Man who should go in obedience and devotedness of love even to death, to glorify God there in the fullest way, and to bring in perfect delight for Him, a sweet fragrance which will abide eternally. 

    It was as coming in flesh that He could be tested by the holy fire, and found to be perfect in every way for the glory of God. No sin was in that holy humanity; He was that holy Thing begotten in the virgin by the Holy Spirit coming upon her, and the power of the Highest overshadowing her. So that in the Son of God we see a Man totally different morally from any other man, the Holy One of God, the righteous One, One who could be tested by all that God is  and that even as in the place, sacrificially, of sin and death  and found altogether perfect. How faith delights to recognise the unique and undefilable character of His humanity, and of that holy flesh in which He came to be offered up for the glory of God! And in recognising it the heart of the believer is filled with adoration. But while thus turned adoringly to Him, and to the Father who sent Him, with what holy abhorrence does the heart turn from the profane and blasphemous thoughts of those who are bold enough, while taking the Christian name, to throw doubt upon His virgin birth, and thus upon His deity and the sinless character of His humanity. The incarnation  the coming here in flesh of the Son of God  is the foundation and pillar of everything in the moral universe. 

    Then he took the fire in his hand. Fire speaks of what God is  our God is a consuming fire  as applied in the most searching and testing way to that which is presented before Him. There is a hint of it in the flame of the flashing sword which, after the fall, guarded the way to the tree of life; Genesis 3: 24. But the first direct allusion to fire is in the fact that Noah offered up burnt offerings on the altar, Genesis 8: 20. It is very blessed that it should be brought in first in such a connection, for it is an intimation that One would be found to whom the most searching divine test could be applied without the discovery of anything but perfection, or the bringing out of anything but sweet odour God-ward. And it is in this connection that the fire appears in the chapter we are now considering. 

    When sin appears before God to be dealt with according to the holiness of His nature, the fire necessarily takes the character of wrath, and it is thus seen when He rained fire out of heaven for the destruction of the guilty cities of the plain; Genesis 19: 24. It is also seen in this character, sacrificially and to secure blessing in righteousness for man the guilty sinner, in the typical burning without the camp of the bodies of those beasts whose blood was brought into the sanctuary for sin. Christ, the Holy One of God who knew no sin, was made sin for us. He was made sacrificially what we were actually and personally, and as in the place of sin He was forsaken by God, and had to drink the cup of Gods wrath. He came there in grace, and the fire  all that God was in holiness against sin  spent its force upon Him in a way which we can never fully know. In contemplation of it we can only adore. He endured the wrath, and, for all who believe on His Name, He has exhausted it. 

    But in connection with the burnt offering, what appears in the type is that the fire brings out all the perfection of the Victim in acceptable fragrance. Under the most intense searching and testing  even as in the place of sin and death, and as forsaken of God and drinking the cup, suffering all that was due to sin according to the righteous judgment and holiness of God  nothing but absolute perfection was found in Him. Perfection which under the action of the fire came out in a sweet savour which was delightful to God. Different words are used in the Hebrew for the burning of the sin offering outside the camp, and for the burning of the burnt offering. The latter really means to burn as incense. There was the total consumption of what was obnoxious to God as brought sacrificially before Him in the sin offering; but at the same time as the burnt offering the infinite perfections of the One who offered Himself to God were brought out under the testing of the holy fire. 

    Thus, as contemplating the cup which His Father gave Him  and from which He could not but shrink, knowing what it involved  He says, Not my will, but thine be done; The cup which the Father has given me, shall I not drink it? (Luke 22: 42; John 18: 11). As the forsaken One He justified God in forsaking Him, Thou art holy, thou that dwellest amid the praises of Israel, Psalm 22: 3. There was perfect obedience and devotedness to Gods glory in a Man, even as in the place of sin and death, and as bearing the full judgment of sin. He was tested by the fire of all that God was in holiness as against sin; nothing but perfection was found in Him. God was glorified in that blessed Man, His beloved Son. It is all this precious side of things which comes before us in the burnt-offering aspect of the sufferings and death of Christ. The intense searching and testing of the fire applied to Christ, the beloved Son, only disclosed all His inward perfections and devotedness, and brought the fragrance of it out in sweet savour and blessedness. 

    He came down from heaven to do the will of God, and to replace by the sacrifice of Himself all the shadows of sacrifices and offerings and burnt offerings and sacrifices for sin ... offered according to the law (Hebrews 10: 8), in which God took no pleasure. We can well understand the typical significance of those touching words, twice repeated, they went both of them together. The Father had sent the Son to accomplish His will, and the Son had come to do it, and they moved on together in that blessed path which is so clearly and fully presented to us in the Gospel of John. My food is that I should do the will of him that has sent me, and that I should finish his work, John 4: 34. My Father worketh hitherto and I work, John 5: 17. The Son can do nothing of himself save whatever he sees the Father doing: for whatever things he does, these things also the Son does in like manner. For the Father loves the Son and shows him all things which he himself does, John 5: 19, 20. I am not alone, but I and the Father who has sent me, John 8: 16. He that has sent me is with me; he has not left me alone, because I do always the things that are pleasing to him, John 8: 29. I am not alone, for the Father is with me, John 16: 32. Indeed the whole Gospel may be read in the light of these words, They went both of them together. 

    I and the lad will go yonder and worship, and come again to you. There had been no suggestion previously in connection with any victim that it would be the subject of the action of resurrection power. This new feature is added in this type. Isaac would come again! It could not be otherwise for Abrahams faith, considering who Isaac was, and the promises which were divinely bound up with him. And how certain it is of the true Isaac that the pains of death must be loosed, inasmuch as it was not possible that he should be held by its power, Acts 2: 24. The power of resurrection was inherent in Him; He was the resurrection and the life. 

    The ram was caught in the thicket by its horns. As the Lamb the Son of God was marked by unblemished and spotless perfection, and meekness in suffering; but the ram speaks of maturity and energy, and its horns are the symbol of strength. It has been truly said that Christ was held by the strength of His love to all the precious work that was needful for the glory of God and the gratification of the Fathers heart, so that many sons might be brought in. On the ground of His being offered up for a burnt offering every thought and purpose of the blessed God can be brought into effect. Nothing will be wanting to fill the heart of God with perfect satisfaction. 

     The God whom we have known, 
Well known in Jesus love; 
Rests in the blessing of His own, 
Before Himself above. (72:1)
 

    Christ is the First-born among many brethren, who will be conformed to His image for the satisfaction of the love of God, and He gets the bride as the satisfaction of His own heart. Such are the wonderful results of His delivering himself up for us, an offering and sacrifice to God for a sweet-smelling savour, Ephesians 5: 2. 
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    THE GLORY OF THE SON OF GOD (CAC 30)

    Psalm 2: 7 - 12; Genesis 22: 1, 2; Genesis 37: 3; 1 Chronicles 17: 11 - 15; Isaiah 9: 6, 7; Proverbs 30: 4

    CACThe great dignity of our Lords Person as in manhood is that He is the Son of God, and the great end of all gift and ministry is that we should come into the unity of the faith and of the knowledge of the Son of God. And God was pleased, before His Son was actually found upon earth, to give intimations in the Old Testament of the great thoughts that would be connected with Him as bearing that wondrous name. Psalm 2 is the foundational scripture. It is perhaps the only scripture which directly attaches the title of Son to the Lord in the Old Testament. Therefore we do not wonder to find it quoted three times in the New Testament. There is something very impressive and striking in the fact that the Lord says prophetically, I will declare the decree. I do not know that there is any other scripture quite like that. It is a remarkable word as indicating a fixed and unchangeable purpose on Gods part. The great and marvellous reality that a divine Person would come into the world as Man, as born of a woman and bearing the title of Son of God, was the subject of an eternal decree. Everything for God and man depended on it. God would have an anointed Man, and that Man would be His Son. Nothing else that ever happened, or that ever will happen, is so great as that which has been thus decreed. It was the outcome of Gods determinate counsel, and He would have us to perceive the extraordinary greatness and dignity of this Person who should bear the title of Son of God. As born of the virgin He came into manhood and was addressed by God as His Son, begotten by Him. This took place on a particular day. That is, it is connected with time, not with eternity. This day; there was a specific day when the Son was begotten. As seen by Nathanael, He was confessed as the One spoken of in Psalm 2  the Son of God, the King of Israel. The prophetic statement of the psalm had become history when it was quoted in Hebrews l. The thing had come to pass; the decree, the eternal decree, had been carried into effect. 

    QuesIs the decree, then, connected with eternity, and the begetting of the Son with time? 

    CACYes, the decree goes back to eternal purpose and counsel in view of all that God had in mind to accomplish for His own glory and the blessing of the creature. It is most establishing and confirmatory to faith to see that God has secured everything for His own glory and for mans blessing by this decree. All hangs on the coming of a divine Person into manhood, as born of the virgin. The incarnation, as one has said many years ago, is the unshakeable pillar of the moral universe. 

    QuesWhat is the difference in the setting of Lukes gospel, and John 1? 

    CACIn Lukes gospel He is seen to have the glorious title of Son of God as found in the most lowly circumstances possible, as born of the virgin. His was the most humble nativity that possibly could be, but as contemplated in those lowly conditions He is spoken of as the Son of the Highest, and the Son of God. And as going with the repentant remnant to be baptised He was addressed by God as His beloved Son. It is as if the Spirit of God would clothe His humiliation with the greatest dignity and divine glory; The holy thing also which shall be born shall be called Son of God. But in John 1 we see the Lord distinctly in relation to divine Persons. John speaks of Him as the only-begotten Son who is in the bosom of the Father. That is His relation to the Father, and John, having said that, did not need to tell us that the Fathers voice came to Him. The other gospels tell us of the voice that came from the opened heaven and saluted Him as the beloved Son, but in John He does not need to be saluted; He is there in the most intimate nearness of relationship and affection. And then the One who sent John to baptise told him that the Person upon whom the Holy Spirit would descend and abide upon Him was the One who would baptise with the Holy Spirit. He is in the bosom of the Father, and His relation with the Spirit is that the Spirit comes down and abides on Him. He was a perfect resting place for the Spirit, so that both the Father and the Spirit are seen as having complete complacency in the Son as Man upon this earth. It is very beautiful, and it is of the utmost importance for us to realise that all this is connected with Him as having come within the range of our apprehension. It is a divine Person who has come into manhood, who can be contemplated, who can be seen and heard and even handled. A blessed Person brought into this world  begotten of God, His Son, His loved One  but He is within our range. We can apprehend Him, we can know Him as having that blessed title and character. 

    QuesHow do we apprehend Him as Son of God? 

    CACThe apprehension of Him as Son of God is the climax of what is spiritually possible. We have in John 9 a marvellous picture of a man who traversed what Mr. Stoney used to call steps in light; he got his eyes opened, and then he took steps in light. He took one step after another in the deepening knowledge of the One who had opened his eyes, until that One said to him, Dost thou believe on the Son of God? That was the climax. Who is he, Lord, that I may believe on him? Thou hast both seen him, and he that speaks with thee is he. The result was worship; he became a worshipper of the Son of God, and we cannot really contemplate that Person without becoming worshippers. It is not a question of getting thoughts and ideas, but He is so glorious, so wondrous, He has such dignity, and yet withal He is so near to us in love that if we see Him at all we must worship Him. 

    QuesIs that the end of all the New Testament Scriptures? 

    CACYes, it is. Paul and John coalesce in the presentation to our faith and affections of the Son of God. 

    QuesDoes he remain as Son of God in manhood for ever? 

    CACSurely. Having come into manhood He never gives it up. So that as the Son He will eternally be placed in subjection, which shows that the Lord will never divest Himself of that peculiar glory which He has taken up in becoming Son of God in manhood, because if He did He would be invisible to us. But having become Man, and having become Son of God in manhood, He remains for ever Man, the object for our affections and our adoration. He is within our range as Man; that is His mediatorial glory. 

    QuesSo that you would say that God has come within our reach? 

    CACYes, through the Mediator, who was as Man the only-begotten Son in the bosom of the Father. There could not possibly be anything more intimate or more affectionate than the relation between that blessed Man and the Father. And it is said of that blessed One that He dwelt among us  He tabernacled among us. He came into the most blessed nearness to man, so that the great chasm that was between God and the creature is completely removed in the Mediator. 

    QuesA new relation in time? 

    CACYes, it is. The Spirit presents Him to us as a blessed Man in unique relation to God; no other man ever had the relation to God that He had; He was the only-begotten Son. Isaac is a type of Him in that character; Isaac is called Abrahams only-begotten son in Hebrews 11, though as a matter of fact Abraham had other sons, but the Spirit of God, having Christ in mind, will not recognise any other son of Abrahams but Isaac. So the blessed God says to him, thine only son, whom thou lovest, Isaac; God takes no account of Ishmael. And the reason was the supernatural character of his birth. Isaac was the child of promise and of resurrection power; he was born entirely apart from the natural course of events, and in that way he was typical of the miraculous conception and birth of the Son of God who was the only-begotten Son. Isaac was the heir; he was typical of the One who, as loved by the Father, can take up all the wealth of God and hold it so that it may be available for men; but nothing could be taken up except on the ground of His death. And so this great thought is connected with the only son in Genesis 22, that he is to be offered up as a burnt-offering. As the Heir the Son of God had personal title to take up every thought of God in relation to man, but then, if He were to be divine blessing for others He must take all upon the ground of death, and so He has been offered up. He who, yea, has not spared his own Son, but delivered him up for us all. We who had no personal title can be blessed in Him; our title is established by Another and in Another. 

    QuesIs that the great thought in connection with Jehovahs word to Abraham to offer up his only son? 

    CACIt must have meant very much to the blessed God to say that to Abraham, knowing that it was what He was going to do Himself. It is most important for us to get a great thought of the delight of God in that blessed Man, the absolute complacency of God in Him. In thee I have found my delight; it was that One who was wholly for Gods delight that has not been spared, He has been delivered up for us all. That is not a transaction taking place in the depths of Deity; it is a blessed Man, given in divine love, who comes within our view. We see the loved Son, we see what He is for the delight of God, and then we see the love of God manifested in that He was offered up. 

    QuesWould that command of God to Abraham set forth typically in time the decree that was in eternity? 

    CACYes, surely. And so Isaac is a type of Christ as the only-begotten Son, and the Heir, and the One who is offered up, and who subsequently gets a wife of His own kindred. Thus Isaac is peculiarly a type of the sonship of the Lord Jesus Christ as saints of the assembly know Him. In Psalm 2 we do not get all that, but we find that the One who is begotten is going to have the ends of the earth for His possession, and He is going to subjugate all His enemies. All will have to be subject to Him, and He is the One in whom men may put their trust. Men are called upon to kiss the Son, but we do not get His offering up in Psalm 2, or His getting a wife as in Genesis 24. 

    QuesIn Hebrews where the greatness of the Person is set out, we are exhorted to give special attention to what we have heard. Would that be the greatness of the Person come into manhood? 

    CACThe great point in Hebrews 1 is that God has spoken in the Son, in this great Personage, and all blessing and all knowledge of God depends upon our listening to the Speaker. 

    QuesWhen it says Heir of all things, is that the thought of Psalm 2? 

    CACIn Psalm 2 He gets the ends of the earth for His possession, but Heir of all things goes very wide; He is appointed Heir of all things, which brings in heaven as well as earth. Everything is to be inherited by Him; as Son of God He is great enough to be Heir of all things. As Heir of all things He gets a wife; the assembly is brought in to share the inheritance with Him, and that is how we come into all the wealth of God. The wealth of God consists in the thoughts of His love, and there is One in manhood great enough to inherit that, and He has gone into death in order that those who have no personal title to inherit anything shall on a righteous ground inherit with Him. All that He takes up as the Heir He is going to share with the joint-heirs. So that the greater sense we have of His dignity the more sure we are of the immensity of the inheritance which we share with Him. 

    QuesHow are we to understand John 13  being in His bosom? 

    CACThe bosom of the Son is open to those who love Him; they can have the most intimate place; there is nothing to hinder any one of us from being there. The only thing that is wanted is love  do we love Him enough to want to be there? You may say, There are things about me that would not suit that place; well, He will serve to remove all the things that would hinder us from being there, if we want to be there. What a blessed Person He is! 

    Isaac is typically Christ as the only-begotten Son and the Heir, and as the One in whom all nations are to bless themselves. We can only bless ourselves in Him. He gets a wife of those who are blessed in Him. Then the thought of pre-eminence is very much presented by the Spirit in Joseph; he is seen to be pre-eminent in his fathers love; we are told Israel loved him more than all his sons, and he made him a vest of many colours. He is seen to be publicly distinguished as pre-eminent in his fathers love. We can all see how beautifully that type was worked out in the Son of God. How God delighted to put distinction upon Him  His works and His moral perfection and all the way that He carried Himself before men. The Fathers voice and the descent of the Spirit were all like a vest of many colours; they spoke of the pre-eminent place that He had in the Fathers love. 

    We get in Joseph the thought of a pre-eminence that is acquired. Joseph acquired by his own worth his place of pre-eminence. Now that glory is very precious in the Son of God. Joseph by the excellence of the wisdom in which he could do things rose from the lowest point to the highest, and so great was that wisdom that he became the sustainer of life for his brethren and the whole world. Now the Lord has acquired pre-eminence in the affections of His saints by the extraordinary ability and wisdom which have been disclosed in Him to meet every conceivable need on our part. That is how He becomes pre-eminent and gets His place as Head with every one of us; it is by our seeing the extraordinary wisdom with which He can give effect to every blessed thought that was in the heart of God concerning us. When we see that, we not only believe that He is Head and accept the truth of it, but He acquires that place in our affections, and I believe that is a point of the very greatest importance. Josephs brethren began by hating him because of his pre-eminence in the fathers love, but they ended by being subdued to accepting his pre-eminence by discovering his ability to preserve them in life; they had been absolutely shut up to him. There was no other to whom they could turn; and every one who knows what it is to have life in the name of the Son of God will say He must be pre-eminent. How could I have life in His name and not accord Him the place of pre-eminence? When the Lord fed the multitude He was giving a little presentation of His ability to satisfy men, to bring men into life. As knowing Him thus He acquires the place of pre-eminence with us all. There is no part of His glory to be known by Israel in a coming day that is hidden from the assembly today; every ray of His glory that will shine out in the kingdom or in eternity is available for the saints of the assembly, because the assembly is His fulness. If there was something of His glory that was not known in the assembly, there would be an element of His fulness wanting, but the assembly is the fulness of Him who fills all in all. That shows clearly that every part of His glory should be the conscious possession and wealth of the assembly. His future glory is seen typically in Solomon: Isaac and Joseph and Solomon are the three great types of the sonship of our Lord Jesus Christ in the Old Testament, and it is evident that in each case they are types of what He is in manhood. 

    Solomon is a type of Him as the One whose kingdom will be established for ever. He will be established in Jehovahs house and kingdom for ever, and He will be Son of God in that relation. The kingdom will all be ordered, and every one of its features will be brought into being and maintained in being by One who is in the relation and dignity of Son. I will be his father, and he shall be my son. 

    RemThe Spirit seems to be specially bringing all this before us at the present time. 

    CACI believe that is so, and it will lead, under the hand of God, to great enlargement in the knowledge of the Son of God. The scriptures we have read show how great this Person is. The Spirit of God is here to glorify Him, to magnify His honours and dignities to the utmost; certainly not to take anything from Him, but to invest Him with every glory that rightly belongs to Him. His glories are such that they could only attach to a divine Person; they are such that if He were not absolutely God in the fullest sense it would be a moral impossibility for them to attach to Him. 

    We read in Isaiah 9 that unto us a child is born, unto us a son is given. As the Child born He is the lowly One who did not disdain to come into the world at the lowest point of human weakness  to be born of a woman. But as the Son given He comes to be the great evidence of Gods favour to men, and to take up the government, so that divine rule may be brought in and established for ever where lawlessness has so long prevailed. The titles given here are titles of government, bringing out His ability to order everything here for the glory of God. But the Son is given: whatever greatness is bound up in the Son of God it is given to us. The great proof of the love of God to the world is that He gave His only-begotten Son. He was Himself standing there before Nicodemus when He said those blessed words that God so loved the world, that he gave his only-begotten Son. The only-begotten Son was present before the eyes of Nicodemus  the manifestation of the love of God in manhood; and we are welcome to appropriate Him in His greatness, which is expressed in His name. His name is called Wonderful; there is inscrutability about it; we can never fathom it. His Person is so great that no one knows Him but the Father. And then He is Counsellor; this sets forth the wisdom that is in Him to carry out in fulness and in permanence every thought of divine love. And He is the Mighty God; He is, as we have it in one of our hymns, of full Deity possessed (11:2). And He is the Father of Eternity; we love to think that the coming age is going to derive its character and its blessedness from the Son. He will impress His own character, His own parentage, upon every part of the vast scene of glory, He is the Father of Eternity. What pleasure God will have as having a Son who can bring into being, and sustain in being, a universe of bliss for His glory! And then He is the Prince of Peace. All these blessed and divine titles attach to Him in manhood. We could never penetrate the depths of unseen Deity, but God has been pleased to make known all that can be known of Him by creatures as bringing it within our reach in His Son in manhood. The holy secrets and the fulness of the heart of God have come to light in a Man; they are thus available to us. Most marvellous realities have taken place on the platform of the world and in time. The apostles had seen it; it was not something that took place behind the scenes in eternity, but We have seen, and testify, that the Father has sent the Son as Saviour of the world (1 John 4: 14). Do not let us give that up; it is vital to the very constitution of christianity that we should see the greatness of the place of the Son of God in manhood. 

    Proverbs 30 brings us in a certain sense to the climax of it. It is a prophecy; I do not know that there is any more remarkable prophecy in the Old Testament than the verse we read together  What is his name, and what is his sons name, if thou knowest? That verse should have given the Jews a great subject of consideration, because it suggested that there was a Name which was as yet unrevealed. Agur knew the name Jehovah but in raising the question, What is his name? he suggests that there was a Name to be enquired into, to be thought of, which was as yet unknown  a Name that would only come out through the presence upon earth of the Son of God. The very fact of One being here having the name of Son brought out that the name of Father belongs to God; the very suggestion that God has a Son had wrapped up in it the making known of God as Father; if there was to be a blessed Man in the relationship of Son to God, it involved the making known of a Name that was never known before  the name of Father. That is the climax of the truth connected with the name or title of Son; it brings to light the full revelation of the blessed God as the Father. And, as we well know, 

    the making known of the Fathers name is linked in John 20 with the Son of God known as the ascending One. It is the Son of God as the One about to ascend who sent the wonderful message to His brethren by Mary Magdalene. That is, we get divine thoughts realised in their most lofty and heavenly character and fulness. 

    In Isaac we see the Lord as the risen One, in Joseph we see Him as the exalted One, in Solomon we see Him as the supreme One in the kingdom, but in Proverbs 30 we get the thought of ascension. How wonderful the thoughts of God are! How perfectly Scripture hangs together! We have, in an obscure way I admit, but definitely given by the Holy Spirit as a prophecy, the thought of One who ascends up into the heavens  who goes up to the very highest place, and who goes there because He first descended. It is remarkable that it speaks of His ascending first and then of His descending; the One who ascended could only do so because He first descended. The whole truth of His divine personality is there. He came down in a marvellous descent of infinite love, and brought all that belonged to heaven with Him  He went to the cross and was offered up, and as risen then He ascended up where He was before. The greatness of His person comes out in that He could descend, and then ascend up where He was before. We read all the Lords history here in the light of this. He was from above, and is therefore above all (John 3). And as the ascending One He made known to His brethren the most exalted name of God, the most affectionate Name that was ever made known to men. He can bring the Fathers name to us, and put it in our hearts, and make it by the Spirit the spring of affectionate response now and throughout eternity; the greatness of the Son comes out in His ability to do this. 

    QuesWhat is life in John? 

    CACIf we get the blessed Son of God before our hearts in His wonderful character and dignity we shall know something of what life is. These are written that ye may believe that Jesus is the Christ, the Son of God, and that believing ye might have life in his name (John 20: 31). This glorious Person is definitely given to us as an Object of faith and love, and as He becomes our Object we have life in His name; we live in all that which He has brought to us as the blessed gift of God. 
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    Genesis 22

    Abraham is now in a fit moral position to have his heart put to a most severe test. The long-cherished reserve being put forth from his heart, in Genesis 20 - the bond-woman and her son being put forth from his house, as in Genesis 21, he now stands forth in the most honoured position in which any soul can be placed, and that is a position of trial from the hand of God Himself. There are various kinds of trial-trial from the hand of Satan; trial from surrounding circumstances; but the highest character of trial is that which comes directly from the hand of God, when He puts His dear child into the furnace for the purpose of testing the reality of his faith. God will do this: He must have reality. It will not do to say Lord, Lord, or, I go, sir. The heart must be probed to the very bottom, in order that no element of hypocrisy, or false profession, may he allowed to lodge there. My son, give me thine heart. He does not say, give me thine head, 

    or thine intellect, or thy talents, or thy tongue, or thy money; but give me thine heart: and in order to prove the sincerity of our response to this gracious command, He will lay His hand upon something very near our hearts. Thus he says to Abraham, Take now thy son, thine only son Isaac, whom thou lovest, and get thee into the land of Moriah, and offer him there for a burnt-offering, upon one of the mountains which I will tell thee of. This was coming very close to Abrahams heart. It was passing him through a searching crucible indeed. God requires truth in the inward parts. There may be much truth on the lips, and much in the intellect, but God looks for it in the heart. It is no ordinary proof that will satisfy God, as to the love of our hearts. He Himself did not rest satisfied with giving an ordinary proof. He gave His Son, and we should aim at giving very striking proofs of our love to Him who so loved us, even when we were dead in trespasses and sins. 

    However, it is well to see that God confers a signal honour upon us when He thus tests our hearts. We never read that the Lord did tempt Lot. No; Sodom tempted Lot. He never reached a sufficiently high elevation to warrant his being tried by the hand of Jehovah. It was too plainly manifest that there was plenty between his heart and the Lord, and it did not, therefore, require the furnace to bring that out. Sodom would have held out no temptation whatever to Abraham. This was made manifest in his interview with Sodoms king, in chapter 14. God knew well that Abraham loved him far better than Sodom; but He would make it manifest, that He loved him better than any one or anything, by laying his hand upon the nearest and dearest object. Take now thy son, thine only son, Isaac. Yes, Isaac, the child of promise; Isaac, the object of long-deferred hope, the object of parental love, and the one in whom all the kindreds of the earth were to be blessed. This Isaac must be offered as a burnt-offering. This, surely, was putting faith to the test, in order that, being more precious than gold that perisheth, though it be tried with fire, it might be found unto praise, and honour, and glory. Had Abrahams whole soul not been stayed simply on the Lord, he never could have yielded unhesitating obedience to such a searching command. But God Himself was the living and abiding support of his heart, and therefore he was prepared to give up all for Him. 

    The soul that has found all its springs in God, can, without any demur, retire from all creature streams. We can give up the creature, just in proportion as we have found out, or become experimentally acquainted with, the Creator, and no further. To attempt to give up the visible things in any other way, save in the energy of that faith which lays hold of the invisible, is the most fruitless labour possible. It cannot be done. I withhold fast my Isaac until I have found my all in God. It is when me are enabled, by faith, to say God is our refuge and strength, a very present help in trouble, that we can also add, therefore will we not fear, though the earth be removed, and though the mountains be carried into the midst of the sea (Psalm 46: 1, 2). 

    And Abraham rose up early in the morning. There is ready obedience. I made haste and delayed not to keep thy commandments. Faith never stops to look at circumstances, or ponder results; it only looks at God; it expresses itself thus; But when it pleased God, who separated me from my mothers womb, and called me by his grace, to reveal his Son in me, that I might preach him among the Gentiles; immediately I conferred not with flesh and blood. (Galatians 1:15,16) The moment we confer with flesh and blood, our testimony and service are marred, for flesh and blood can never obey. We must rise early, and carry out, through grace, the divine command. Thus we are blessed, and God is glorified. Having Gods own word as the basis of our acting will ever impart strength and stability to our acting. If we merely act from impulse, when the impulse subsides, the acting will subside also. 

    There are two things needful to a course of steady and consistent action, viz., the Holy Ghost, as the power of action, and the word to give proper direction. To use a familiar illustration: on a railway, we should find motive-power of little use without the iron rails firmly laid down; the former is the power by which we move; and the latter, the direction. It is needless to add that the rails would be of little use without the steam. Now, Abraham was blessed with both. He had the power of action conferred by God; and the command to act given by God also. His devotedness was of a most definite character; and this is deeply important. We frequently find much that looks like devotedness, but which, in reality, is but the desultory activity of a will not brought under the powerful action of the word of God. ALL such apparent devotedness is worthless, and the spirit from which it proceeds will very speedily evaporate. We may lay down the following principle, 

    viz., whenever devotedness passes beyond divinely appointed bounds it is suspicious. If it comes not up to these bounds it is defective; if it flows without them it is erratic. I quite admit that there are extraordinary operations and ways of the Spirit of God, in which He asserts His own sovereignty, and rises above ordinary bounds; but, in such cases, the evidence of divine activity will be sufficiently strong to carry home conviction to every spiritual mind; nor will they, in the slightest degree, interfere with the truth of the principle that true devotedness will ever be founded upon and governed by divine principle. To sacrifice a son might seem to be an act of most extraordinary devotedness; but, be it remembered, that, what gave that act all its value, in Gods sight, was the simple fact of its being based upon Gods command. 

    Then, we have another thing connected with true devotedness, and that is a spirit of sonship. I and the lad will go yonder and worship. The really devoted servant will keep his eye, not on his service, be it ever so great, but on the Master, and this will produce a spirit of worship. If I love my master, according to the flesh, I shall not mind whether I am cleaning his shoes or driving his carriage; but if I am thinking more of myself than of him, I shall rather be a coachman than a shoe black. So is it precisely in the service of the heavenly Master: if I am thinking only of Him, planting churches and making tents will be both alike to me. We may see the same thing in angelic ministry. It matters not to an angel whether he be sent to destroy an army, or to protect the person of some heir of salvation. It is the Master who entirely fills his vision. As some one has remarked, if two angels were sent from heaven, one to rule an empire, and the other to sweep, the streets, they would not dispute about their respective work. This is most true, and so should it be with us. The servant should ever be combined with the worshipper, and the works of our hands perfumed with the ardent breathings of our spirits. In other words we should go forth to our work in the spirit of those memorable words, I and the lad will go yonder and worship. This would effectually preserve us from that merely mechanical service into which we are so prone to drop; doing things for doings sake, and being more occupied with our work than with our Master. ALL must flow from simple faith in God, and obedience to His word. 

    BY faith Abraham, when he was tried, offered up Isaac; and he that had received the promises, offered up his only-begotten. (Hebrews 11: 17) It is only as we are walking by faith that we can begin, continue, and end our works in God. Abraham not merely set out to offer his son, but he went on, and reached the spot which God had appointed. And Abraham took the wood of the burnt-offering, and laid it upon Isaac his son; and he took the fire in his hand, and a knife: and they went both of them together. And further on we read, And Abraham built an altar there; and laid the wood in order; and bound Isaac his son, and laid him on the altar upon the wood. And Abraham stretched forth his hand, and took the knife to slay his son. This was real work, A work of faith and labour of love, in the highest sense. It was no mere mockery no drawing near with the lips, while the heart was far off - no saying I go, sir, and went not. It was all deep reality, just such a faith ever delights to produce, and which God delights to accept. It is easy to make a show of devotedness when there is no demand for it. It is easy to say, though all shall be offended because of thee, yet will never be offended... though I should die with thee, yet will not deny thee; but the point is to stand the trial. When Peter was put to the test, he entirely broke down. Faith never talks of what it will do, but does what it can in the strength of the Lord. Nothing can be more thoroughly worthless than a spirit of empty pretension. It is just as worthless as the basis on which it rests. But faith acts when it is tried; and till then it is content to be unseen and silent. 

    Now, it needs hardly to be remarked that God is glorified in those Holy activities of faith. He is the immediate object of them, as He is the spring from whence they emanate. There was not a scene in Abrahams entire history in which God was so much glorified as the scene on Mount Moriah. There it was that he was enabled to bear testimony to the fact that he had found all his fresh springs in God - found them not merely previous to, but after, Isaacs birth. This is a most touching point. It is one thing to rest in Gods blessings, and another thing to rest in Himself. It is one thing to trust God when I have before my eyes the channel through which the blessing is to flow; and quite another thing to trust Him when that channel is entirely stopped up. This was what proved the excellency of Abrahams faith. He showed that he could not merely trust God for an innumerable seed while Isaac stood before him in health and vigour; but just as fully if he were a smoking victim on the altar. This was a high order of confidence in God; it was unalloyed confidence; it mss not a confidence propped up, in part, by the Creator, and in part by the creature. No it rested on one solid pedestal, viz., God Himself. He accounted that God was able. He never accounted that Isaac was able. Isaac, without God, was nothing; God, without Isaac, was everything. This is a principle of the very last importance, and one eminently calculated to test the heart most keenly. Does it make any difference to me to see the apparent channel of all my blessings dried up? Am I dwelling sufficiently near the fountain-head to be able, with a worshipping spirit, to behold all the creature streams dried up? This I do feel to be a searching question. Have I such a simple view of Gods sufficiency as to be able, us it were, to stretch forth my hand and take the knife to slay my son. Abraham was enabled to do this, because his eye rested on the God of resurrection. He accounted that God was able to raise him up even from the dead. 

    In a word, it was with God he had to do, and that was quite enough. He was not suffered to strike the blow. He had gone to the very utmost bounds; be had come up to the line beyond which God could not suffer him to go. The Blessed One spared the fathers heart the pang which He did not spare His own heart, even that of smiting His Son. He, blessed be His name, passed beyond the utmost bounds, for he spared not his own Son, but delivered him up for us all. It pleased the Lord to bruise him; he hath put him to grief. There was no voice from heaven when, on Calvary, 

    the Father offered up His only-begotten Son. No; it was a perfectly accomplished sacrifice; and, in its accomplishment, our everlasting peace is sealed. 

    However, Abrahams devotedness was fully proved, and fully accepted. For now I know that thou fearest God, seeing thou hast not withheld thy son, thine only son, from me. Mark it is now I know. It had never been proved before. It was there, no doubt, and, if there, God knew it; but the valuable point here, is, that God founds His knowledge of it upon the palpable evidence afforded at the altar upon Mount Moriah. Faith is always proved by action, and the fear of God by the fruits which flow from it. Was not Abraham our father justified by works when he had offered Isaac his son on the altar (James 2: 21) Who could think of calling his faith in question Take away faith, and Abraham appears on Moriah as a murderer, and a madman. Take faith into account, and he appears as a devoted worshipper - a God-fearing, justified man. But faith must be proved. What doth it profit, my brethren, though a man say he hath faith, and have not works (James 2: 14) Will either God or man be satisfied with a powerless and profitless profession? Surely not. God looks for reality and honours it where He sees it; and as for man, he can understand nought save the living and intelligible utterance of a faith that shows itself in acts. We are surrounded by the profession of religion; the phraseology of faith is on every lip; but faith itself is as rare a gem as ever-that faith which will enable a man to push out from the shore of present circumstances, and meet the waves and the winds, and not only meet them, 

    but endure them, even though the Master should seem to be asleep on the pillow. 

    And here I would remark: the beautiful harmony between James and Paul, on the subject of justification. The intelligent and spiritual reader, who bows to the important truth of the plenary inspiration of holy scripture, knows full well that, on this question it is not with Paul or James we have to do, but with the Holy Ghost, who graciously used each of those honoured men as the pen to write His thoughts, just as I might take up a quill pen or a steel pen to write my thoughts, in which case it would be quite preposterous to speak of a discrepancy between the two pens, inasmuch as the writer is one. Hence it is just as impossible that two divinely-inspired penmen could clash, as that two heavenly bodies, while moving in their divinely appointed orbits, could come into collision. 

    But, in reality, as might be expected, there is the fullest and most perfect harmony between these two apostles; indeed, on the subject of justification, the one is the counterpart or exponent of the other. Paul gives us the inward principle, James the outward development of that principle; the former presents the hidden life, the latter the manifested life; the former looks at man in relation to God, the latter looks at him in his relation to man. Now we want both: the inward would not do without the outward; and the outward would be valueless and powerless without the inward. Abraham was justified when he believed God; and Abraham was justified when he offered Isaac his son. In the former case we have his secret standing; in the latter, his public acknowledgement by heaven and earth. It is well to understand this distinction. There was no voice from heaven when Abraham believed God, though in Gods view he was there, then, and that counted righteous; but when he had offered his son upon the altar, God could say, now I know; and all the world had a powerful and unanswerable proof of the fact that Abraham was a justified man. Thus will it ever be. Where there is the inward principle, there will be the outward acting; but all the value of the latter springs from its connection with the former. Disconnect, for one moment, Abrahams acting, as set forth by James, from Abrahams faith as set forth by Paul, and that justifying virtue did it possess? None whatever. All its value, all its efficacy, all its virtue, springs from the fact that it was the outward manifestation of that faith, by virtue of which he had been already counted righteous before God. Thus much as to the admirable harmony between Paul and James, or rather, as to the unity of the voice of the Holy Ghost, whether that voice be uttered by Paul or James. 

    We now return to our chapter. It is deeply interesting to mark here how Abrahams soul is led into a fresh discovery of Gods character by the trial of his faith. When we are enabled to bear the testings of Gods own hand, it is sure to lead us into some new experience with respect to His character, which makes us to know how valuable the testing is. If Abraham had not stretched out his hand to slay his son, he never would have known the rich and exquisite depths of that title which he here bestows upon God, viz., Jehovah Jireh. It is only when we are really put to the test that we discover what God is. Without trial we can be but theorists, and God would not have us such: He would have us entering into the living depths that are in Himself-the divine realities of personal communion with Him. With what different feelings and convictions must Abraham have retraced his steps from Moriah to Beer-sheba! from the mount of the Lord to the well of the oath! What very different thoughts of God! What different thoughts of Isaac! What different thoughts Of every-thing! Truly we may say, Happy is the man that endureth trial. It is an honour put upon one by the Lord Himself, and the deep blessedness of the experience to which it leads cannot be easily estimated. It is when men are brought, to use the language of Psalm 107, to their wits end, that they discover what God is. Oh! for grace to endure trial, that Gods workmanship may appear, and His name be glorified in us. 

    There is one point which, before closing my remarks on this chapter, I shall notice, and that is the gracious way in which God gives Abraham credit for having done the act which he had showed himself so fully prepared to do. By myself have I sworn, saith the Lord; for because thou hast done this thing, and hast not withheld thy son, thine only son, that in blessing, I will bless thee, and in multiplying, I will multiply thy seed as the stars of heaven, and as the sand which is upon the sea-shore; and thy seed shall possess the gate of his enemies: and in thy seed shall all the nations of the earth be blessed: because thou hast obeyed my voice. This beautifully corresponds with the Spirits notice of Abrahams acting, as put before us in Hebrews 11 and also in James 2, in both of which scriptures he is looked upon as having offered Isaac his son upon the altar. The grand principle conveyed in the whole matter is this: Abraham proved that he was prepared to have the scene entirely cleared of all but God; and, moreover, it was this same principle which both constituted and placed him a justified man. Faith can do without every one and everything but God. It has the full sense of His sufficiency, and can, therefore, let go all beside. Hence Abraham could rightly estimate the words, by myself have I sworn. Yes, this wondrous word, myself, was everything to the man of faith. For when God made promise to Abraham, because he could swear by no greater, he swear by himself... For men verily swear by the greater, and an oath for confirmation is to them an end of all strife. Wherein God, willing more abundantly to show unto the heirs of promise the immutability of his counsel, confirmed it by an oath. The word and oath of the living God should put an end to all the strivings and workings of the human will, and form the immovable anchor of the soul amid all the tossing and tumult of this stormy world. 

    Now, we must condemn ourselves consistently, because of the little power which the promise of God has in our hearts. There it is, and we profess to believe it; but ah! it is not that deep, abiding, influential reality which it ought ever to be; we do not draw from it that strong consolation which it is calculated to afford. How little prepared are we, in the power of faith, in the promise of God, to slay our Isaac! We need to cry to God that He would be graciously pleased to endow us with a deeper insight into the blessed reality of a life of faith in Himself, that so me may understand better the import of that word of John, this is the victory that overcometh the world, even your faith. We can only overcome the world by faith. Unbelief puts us under the power of present things; in other words, it gives the world the victory over us. A soul that has entered, by the teaching of the Holy ghost, into the sense of Gods sufficiency, is entirely independent of things here. Beloved reader, may we know this, for our peace and joy in God, and His glory in us. 
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    THE MAN OF FAITH  HIS TESTINGS (FER 1)

    Genesis 22

    This chapter closes up, in a sense, the history of Abraham. He disappears from the course of Gods ways here. And so, too, we are all diminished and eclipsed. I do not mean to say that there are no allusions to Abraham afterwards. There are such, but they are casual allusions, and hardly a part of the connected history. I hope to make the point to which I have just referred plain. When we have appreciated what the way of God is in the gospel, then we disappear. When I believe in God who raised up Jesus our Lord from the dead, I disappear, because from that point it is no longer myself, for I have no more place before God after the flesh; what God puts before me is that I am to enjoy all that which is secured in the Lord; it is no longer the question of what I am, for I am gone. The moment I appreciate Christ risen, in the eye of God I am gone; and my portion is to enjoy the fruits of victory which God has gained in the Lord Jesus Christ. That is what I understand to be the true beginning for the Christian, for remember that the foundation of Christianity is that the man that was under judgment has gone in judgment, that the righteousness of God might be vindicated. And if the man that was under judgment (and I am that man that was under judgment), has gone in judgment, how can he survive? There is nothing of me left, in that sense. But then the righteousness of God having been vindicated, the glory of God has come in to raise Christ again from the dead; and I, as a Christian, am permitted to enjoy the fruits of victory secured in the Lord Jesus Christ, the details of which you will find expanded in Romans 5. 

    Now what I have put before you is one of the first principles of Christianity; it is the truth of Romans 3 and 4; it is not where we leave off as Christians, but where we begin, having received the truth of the gospel. But in the history before us it was the point where Abraham left off, not where he began; the anti-type of this chapter is found in Romans 3 and 4. To begin with, you get the burnt offering; Abraham is to offer up his son Isaac, the type of Christ after the flesh, and eventually, in place of his son, a burnt offering. That is the first part, and it was in order that the righteousness of God might be vindicated. Then afterwards you have the statement, In thy seed (no longer in thee, Abraham is gone) In thy seed shall all the families of the earth be blessed. The point now is that the good things of God, the good things of His house, are secured in One whom God has raised again from the dead; the fruits of victory for the Christians enjoyment are in the Lord Jesus Christ. I am not called upon merely to enjoy the thought that I am forgiven, or that I have received the gift of the Holy Ghost; but to appreciate what God has secured for His own glory in the Lord Jesus Christ. Take, for instance, peace with God, it is through our Lord Jesus Christ; or reconciliation, we have received it through our Lord Jesus Christ; or the reign of grace, grace reigns through righteousness unto eternal life, through Jesus Christ our Lord. Though our personality, or individuality, remains, morally there is nothing of us left under the eye of God. And that is what Abraham came to in this chapter. I think that many of us have been greatly hindered and affected by not beginning right in our Christian course. If we had begun on right lines we should have made much greater progress. If I were an evangelist, I should feel now the greatest responsibility as to how I presented the truth, 

    because it is so important that people should be started on right lines, so that they may understand what the way of God is. And it is a point of the deepest interest to me that where Abraham left off we begin. 

    But what I want to bring before you now is not exactly what I have just been speaking of, but the various tests to which Abraham was subjected, the final, and in a sense the most trying one being in this chapter. God tempted Abraham. There had been, after his call, previous tests (I think six in all are recounted to us in the Word) to which Abraham was subjected, and these I purpose to bring before you now. Everybody is tested. Every Christian here is just as important in the eye of God as Abraham was. Abraham stands out a conspicuous figure in scripture, he is the father of the faithful; but do not think for a moment that there is any respect of persons with God, or that Abraham was any more to God than is any Christian in the present day. The most apparently insignificant amongst us is just as important as any other in the eye of God; and if you are going on with God do not think that you are going to escape testing; I cannot tell you how the tests may come, but tested assuredly you will be, or if let alone it would be a bad sign. 

    It may help if I try to bring before you what is the object of testing, why God tests His people. Abraham, as we shall see presently, was subjected to test after test, and it was to prove whether God was enough for him, whether he could do with God, and without human resources. People want God and human resources. Even in the work of the Lord one constantly sees people turning to human resources and expedients. But saints are subjected to tests in their circumstances, in their health and in other ways (and God knows how to test people); 

    and the point of the testing is to prove whether He is enough for them. Naturally, people turn to human resources and supports, but by that they prove that God is not their resource. 

    Now I want to show you on the one hand what a man gains if he answers to Gods test, and on the other hand, what he loses if he does not answer to the test. If God gives a man a little light, that man will certainly be tested. If he answers to the test he will get more light. Now that is as certain as anything I could tell you; I could prove it from scripture, and I know it in my own experience. But if a man does not answer to the test he will not get more light, though God may put him under discipline, and so on. And where people do not answer to the test, when put to the test, they will simply in result bring in trouble and confusion by their own ways. If it is the way of God with a person that he should give up some object which he has cherished, or should surrender something to which he has clung, if that object is still clung to, and not given up, though agreeable and pleasant for the moment, it will, in the long run, be his scourge, and will, beyond all question, bring in trouble and confusion. 

    Now I think you will see how this comes out in a most remarkable way in the history of Abraham. I will take up the various tests in succession, and will substantiate what I have said. And there is a very interesting point in scripture, viz., that God never in it traverses the same ground twice. Having brought Abraham before us, and His ways in dealing with him, God does not go over that ground again. 

    Look at chapter 12: 10: And there was a. famine in the land; and Abram went down into Egypt to sojourn there; for the famine was grievous in the land. Also chapter 13: 1 - 4: And Abram went up out of Egypt, he and his wife, and all that he had, and Lot with him, into the south ... unto the place of the altar, which he had made there at the first; and there Abram called on the name of Jehovah. 

    Now here we have the first test. The famine came in and proved a test to Abram, and he did not answer to the test; that is to say, he turned to human expedients, and went down to Egypt. Egypt was a fruitful country, and it was common, I suppose, for people to go down there when a famine arose in the land of Canaan. Abram did not answer to the test, he went the way of the world, went down to Egypt on account of the famine, and while there he got no light, but on the other hand he brought trouble into his house; he exposed himself to the world power, and if it had not been for the providential protection of God disaster might have come upon him. It has often been said that in Egypt he had no altar; and the time between his leaving Canaan and his coming back to the altar that he had at the first was lost time spiritually. It is humbling that he did not answer to the test, and the result was that he gained no ground spiritually. 

    The next test is in chapter 13, and it was a simple one (chapter 13: 7, 8, and 14 - 18). And there was a strife between the herdmen of Abrams cattle and the herdmen of Lots cattle; and the Canaanite and the Perizzite dwelt then in the land. And Abram said unto Lot, Let there be no strife, I pray thee, between me and thee, and between my herdsmen and thy herdsmen, for we are brethren. And the Lord said unto Abram, after that Lot was separated from him, Lift up now thine eyes, and look from the place where thou art, northward, and southward, and eastward, and westward; for all the land which thou seest, to thee will I give it, and to thy seed for ever. And I will make thy seed as the dust of the earth, so that if a man can number the dust of the earth, then shall thy seed also be numbered. Arise, walk through the land in the length of it, and in the breadth of it; for I will give it unto thee. Then Abram removed his tent, and came and dwelt in the plain of Mamre, which is in Hebron, and built there an altar unto Jehovah. 

    Here the test is Lot, and the strife of the herdsmen. Now what is going to be the course of Abram? Is he about to assert his rights? No; in principle he fulfils an injunction in the New Testament, he makes manifest his yieldingness, and gives Lot complete liberty to take any direction he likes. Then, at the end of the chapter, God gives him a great confirmation of the promise; he is to walk through the land in the breadth and length of it, and God will give it to him; he is allowed to survey, if I may use the expression, the inheritance in the whole extent of it  that is the compensation that he got. As I said, the test was whether God was sufficient, whether Abram was content to make no claim, not to assert himself, God being his portion. And he proved that God was his portion, and enough for him; he answered to the test. Christians often want a little something in the present, they look to be prospered in the present life, that is a natural feeling; but if a man makes that his object I do not think that he will prosper spiritually; he will be much what Abram would have been if he had not answered to this test. Abram pursued nothing, he gave the greatest liberty to Lot, and Lot went to the gate of Sodom and brought trouble on himself. Abram, on the other hand, though led by God through the length and breadth of the land, has no present possession. And the same principle applies to us, we have no present possession, we cannot have it, because the inheritance is not yet redeemed; but we have an inheritance, and God would give to us, 

    as He did to Abram, to survey the whole extent of it, the breadth and length and depth and height, in the power of the Spirit. He would have us to walk, as it were, through it, and would lead us into the intelligence, by the Spirit, of the greatness of the inheritance which we have in Christ. But this is all dependent on our answering to the test, on our being content to accept God as our portion without seeking a portion here. 

    Now we pass on to the end of chapter 14: 18 - 24: And Melchisedec, king of Salem, brought forth bread and wine; and he was the priest of the most high God. And he blessed him, and said, Blessed be Abram of the most high God, possessor of heaven and earth. And blessed be the most high God, which hath delivered thine enemies into thine hand. And he gave him tithes of all. And the king of Sodom said unto Abram, Give me the persons and take the goods to thyself. And Abram said to the king of Sodom, I have lift up mine hand unto the Lord, the most high God, the possessor of heaven and earth, that I will not take from a thread even to a shoelatchet, and that I will not take anything that is thine, lest thou shouldest say, I have made Abram rich; save only that which the young men have eaten, and the portion of the men which went with me, Aner, Eshcol, and Mamre, let them take their portion. (Chapter 15: 1) After these things the word of the Lord came unto Abram in a vision, saying, Fear not, Abram, I am thy shield, and thy exceeding great reward. 

    The test here, as I understand it, is that of receiving recognition from the world; and it is a test to which many of us have been more or less subjected. But previously to Abram being subjected to that test God had given him encouragement. Melchisedec had come to him, who was the priest of the most high God, and had blessed him. Abraham thus received blessing from God before being subjected to this test; and when the test came he answered to it, and would take nothing from the King of Sodom, from a thread even to a shoelatchet, lest he should say, I have made Abram rich; that is, he will receive no reward from man. And in this Abram comes before us as the heavenly man; and for a Christian to receive recognition from the world, as though he had done a service to it, is a reproach to him. People will try to justify it in saying that Christians are sometimes placed in circumstances where they cannot avoid it. That may be the case; but it does not alter the fact that in itself it is a reproach to the Christian, as it would have been a reproach to Abram, if he had done so, to take anything from the King of Sodom. And then an accession of light comes in, for God appears to him and says, I am thy shield and thy exceeding great reward. 

    Are you prepared to go through the world without reward or recognition from man? I would not care that men should praise me as a good servant, or should distinguish me on that account. I would go through the world as hireling fills his day, not wanting any recognition from man. A Christian does his duty not seeking honour from man, but for the sake of conscience towards God. If people obtain reward from man I think they receive injury to themselves. I say this experimentally, being assured that it is a great thing neither to be courting nor expecting anything from the world, but to be content with having God for your portion, and your exceeding great reward. The fact is this, that all depends upon whether your eyes are fixed on this sphere or on another. If you have before you what is spoken of in the Epistle to the Hebrews as the world to come, you will regard everything in reference to that sphere; but if you are looking at the world that is, you will want recognition on the part of man, and that is a snare, because the world which is, is in the sight of God an evil world. 

    I pass on now to chapter 16: 2: And Sarai said unto Abram, Behold now, the Lord hath restrained me from bearing; I pray thee, go in unto my maid, it may be that I may obtain children by her. And Abram hearkened to the voice of Sarai. 

    Here we get a test of a much more subtle kind, because the question of bringing to pass Gods promise came in. It was not like the test of the offer of the King of Sodom, that is, of gaining recognition on the part of the world, but the suggestion had the promise of God in view, being a proposal to Abram to secure that promise in a natural way, by natural means; this was specious, and alas! for Abram he yielded. It reminds one of attempts to carry out the work of God by human expedients, and there is a great deal of this around; in fact, the effort in the present day is to utilise natural powers, eloquence and the like, to further the work of God. 

    It was very much the same in principle here. The promise was certain, Abram was to have a son, but under the advice of Sarai he sought to bring about the fulfilment of the promise in a natural way. And it terminated in confusion and trouble to his house; he did not answer to the test, and for the moment he got no further light, just as when he went down to Egypt. Whenever Abram did answer to a test he received an accession of light; when he failed to answer to the test he brought in trouble; and it is the same in Gods ways with us. 

    The next test is in chapter 21: 9: And Sarah saw the son of Hagar the Egyptian, which she had born unto Abraham, mocking. Wherefore she said unto Abraham, Cast out this bondwoman and her son; for the son of this bondwoman shall not be heir with my son, even with Isaac. And the thing was very grievous in Abrahams sight because of his son. 

    Now it cannot be denied that as things go on the tests to the saint become more searching. This test of Abraham was of a different order to anything to which he had yet been subjected. The famine, the test in regard to Lot, and the test of the King of Sodom, were neither of them tests of this order; for in this Abrahams affections were involved. Evidently he was deeply attached to Ishmael, his son, but he had to cast him out; the bondwoman and her son were to be cast out of the house because the son of the bondwoman could not be heir with the son of the free woman. Now to Abraham, whose affections were involved, this was a test of a very trying description. And you will find the same principle of test in the case of the apostle Paul. He clung strongly to Jerusalem and his kindred according to the flesh; but he had to learn the lesson, which Abraham learnt here, that the son of the bondwoman must be cast out, he could not inherit with the son of the free woman. And this comes home, too, to us. We have, as Abraham had, to accept separation from what is after the flesh, because our associations are with the children of promise; there can be no mingling of the two, you cannot mingle converted and unconverted people together, nor keep up associations with the two. As the children of Jerusalem above, in the liberty wherewith Christ has made us free, we are compelled to have done with the children after the flesh. The more light we get that flesh has no place before God, and that, for God, the children must be of promise, the more separation will be brought about between ourselves and the children after the flesh. That is the lesson which Abraham had to learn here, he was not to expect his seed after the flesh to be blessed, 

    but it was the seed of, promise that would have the blessing of God. The blessing of God would descend, not in the line of natural generation, but in the line of the promise of God. 

    And I have no doubt but that God will fulfil that in the future in regard to Israel. It is not the seed after the flesh that will be blessed in the time to come; if it were, Ishmael ought to be blessed; but the children of promise will be reckoned as the seed. To put it in other language, to be truly the children of Abraham they will have to be the children of God, and they will not be accounted as children of Abraham unless they are children of God, i.e., in virtue of the work of God in them. They will be born again, and brought into the light of God; and because they are the children of God in that sense they will be accounted as the children of Abraham. And Abraham had to be content with that. 

    I do not know whether we quite enter, in the same way as many of those worthies did, into the strength of links after the flesh. I have wondered, in reading the New Testament, at the strength of the link which bound the apostle Paul to his kindred after the flesh. This is seen in Romans 9, he was willing to be accursed from Christ on their behalf. But Abraham had to learn the lesson even at this early date, that the child after the flesh was not to be accounted for the seed. Sarah was more right as to this than Abraham. Thus we see that the very principle which God had to work out in the history of Israel, was taught at the outset to Abraham himself. Abraham learnt those lessons which took God hundreds of years to work out in detail in the history of Israel, and the same principles are verified to us in Christianity. 

    Now we come to the final test (chapter 22: 1 and 2): And it came to pass after these things that God did tempt Abraham, and said unto him, Abraham; 

    and he said, Behold, here I am. And he said, Take now thy son, thine only son Isaac, whom thou lovest, and get thee into the land of Moriah; and offer him there for a burnt offering upon one of the mountains which I will tell thee of. 

    As I said before the tests with Abraham became more exacting and severe. To cast out Ishmael was a severe test; but here was one much more terrible, to offer up Isaac. No test could have been proposed to Abraham equal to this in severity. But it involved a lesson which he needed to learn if he were to understand the way of God. And we too, need to learn the same thing. The fact is that, at the close of Gods dealings with Abraham, He taught him the great principle of the gospel, that there was no hope for man even in connection with Christ after the flesh. As the apostle says: If we have known Christ after the flesh we know him no more. Why? Because the righteousness of God was not so met. If it could have been met apart from Christs death, it might have been another matter; but it could not, and hence there could be no hope for man in connection with Christ after the flesh. The truth is that Christ came into this world to die. I quite admit that on the way to death man was tested by His life that He was the last test that God applied to man, and that God was in Christ reconciling the world to Himself. But, none the less, there is no question that Christ came into this world that He, by the grace of God, should taste death for everything; He partook of flesh and blood that through death He might destroy him that had the power of death. In view of Hebrews 2, who can gainsay the fact that Christ became Man in order that He might die for the righteousness of God to be vindicated? Abraham had to learn in principle this lesson, and we, too. With all the relief from pressure that Christ afforded to man when He was here in this world, it was impossible for Him to abide here, nor could the blessing of man be connected with Christ after the flesh; and all blessing in connection with Christ has to be found in the sphere of resurrection. All hope in connection with the flesh has gone, and so, too, in connection with this world. Christ was the light of the world as long as He was in it; but the light of the world has left it, and darkness has come upon it, as the Lord said. 

    Now in figure Abraham had to learn that lesson, his son had in figure to go for a burnt offering; and so Christ after the flesh had to be offered for a burnt offering. But God was glorified, and the ground completely cleared. Abraham did not actually offer up his son; but he offered up the ram provided, for this lesson could not be fully learnt without the sacrifice being completed. The ram represented his son. The true burnt offering has now been offered, the righteousness of God declared and vindicated; the man that was under judgment has gone in judgment, death has been there, and God has now a clear field, and His glorious power has come in raising Christ again from the dead. And now you have, In thy seed  Christ risen from the dead  shall all the families of the earth be blessed. It is explained to us in the Epistle to the Galatians; the curse is gone in the judgment of the cross, but the blessing of Abraham has arrived at the Gentiles in Christ Jesus, that we might receive the promise of the Spirit through faith. That is what has come to pass, the righteousness of God magnified, God vindicated, the man that was under death completely gone to the glory of God; but, on the other hand, the glory of God has come in to raise Christ again from the dead according to His own will and purpose, and to establish blessing for man in Him. Therefore, in coming to the close of Abrahams history, it is exceedingly interesting to see that the test was in order that he might learn the first principles of the gospel, which were presented to him in type and shadow; but where he left off there we begin. 

    Now it is a great thing for a believer to make a good start, and to see that he is called upon and entitled to enjoy the blessing that prevails in Christ risen. He is not to look for anything in himself in the way of reformation, but enjoy what God has secured for Himself in the Lord Jesus Christ raised again from the dead. Man had no hand in that, it was all a divine work between God and His Son, and God has Himself gained the victory in the Lord Jesus Christ His delivering power has come in, and He gives to us to enjoy the fruit of the victory which He has gained, everything which He has secured for Himself. In thy seed shall all the families of the earth be blessed. The curse is gone, but the blessing is established. I think I pointed out that the beginning of Gods dealings with Abraham proved that blessing was in the mind of God, and not curse. Curse came in by the law, but as we find in the Epistle to the Galatians, the curse has gone in the cross, and the blessing is established in Christ raised again from the dead. Now, it is a great point for you and me to get there, and you will not advance otherwise. The light of it prevents your having any expectation from yourself. All must be of Gods power that raised Christ. We have to be raised up from the place of death. God has called us to the enjoyment of His good things, and wonderful blessings they are. The love of God is shed abroad in the heart by the Holy Ghost given to us; all distance is gone, and grace is reigning through righteousness unto eternal life, through Jesus Christ our Lord. 

    May God give us a better understanding of His way. I have brought it before you very imperfectly, but I have at all events suggested to you the thought, which is substantiated by what I have said, that wherever Abraham answered to the test to which it pleased God to subject him, he received an increase of light and a confirmation of the word of God. It is a great thing to get the word of God confirmed in your soul; and if you answer to any test to which it pleases God to subject you, it may be in a very little thing involving some little self-abnegation, you will most surely get the word of God amplified and confirmed in your soul. If you do not answer to the test you bring trouble upon your own head. These things are brought before us in a typical case such as that of Abraham, and the object is that we might have a better understanding of Gods way. 
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    Genesis 22:1 - 14

    It has been remarked before that the life of Abraham is properly divided into three parts. The first is the land; the second, the heir; and here we come to the last, which is the greatest; and, though consecutive historically, they are nearly parallel typically. It is not simply the place, neither is it the Lord in the place, but we are now brought in to learn what it is practically to have our faith and hope in God. 

    In speaking of Abraham here, I will first recite the simple case, and then how it is doctrinally true, and lastly how it is practically true. 

    First, here is Abraham entitled to everything that God had given him, but he is called to put all the lights out, with his own hands. There is nothing wrong in what he has, but he is to throw himself into darkness on this side, that he may have the light on the other side. He offered up his son, counting upon God who raises the dead. He threw himself into darkness in this present scene, so that he might have the light in that. You must accept the darkness on this side if you are to have the light on that. When I present the fact that we have to do with the Man in heaven, that involves your placing yourself in darkness as to the man here: that is a tunnel. 

    The more we are in the tunnel, the more we are leaving the darkness behind us, and coming to the light on the other side. The darkness is connected with what we are passing through. I do not want you simply to take hold of the fact that you are united to a Man in heaven, but I want your soul to accept the tunnel. I begin with the fact that I have to do with One in glory who is the light, and joy, and undivided resource of my heart; but, on the other hand, what do I accept in this present scene, but that all goes into darkness here in order that I may more enjoy the brilliancy of the light that is on the other side? You will find that practically we are all brought into the tunnel on this side. That is what Abraham was called to do, and he finds that it is God, as Jehovah-Jireh, that he has to do with: it is that same word that he says to Isaac as they are going up the hill; when he has reached the point he can say, The Lord will see to it; God will provide Himself a lamb. 

    Now let me just note one or two matters connected with it. I suppose even the youngest child could not read this chapter without being struck with the thought that it was no easy matter, this man going up day after day to reach a point where, with his own hand, he was to put out all that was cheering to him on earth. What sustained him, as with measured tread he advanced up the hill? He says, I count upon God as I pass into the tunnel; I have to find my way through this impenetrable darkness. He does not run at the thing; he does not hastily accomplish it; but it was day after day, step by step, and he reached it with his heart deepening in the fact, I have to do with God. 

    Oh, it is a wonderful thing! And, believe me, when you come to speak of practice, the measure of your strength is the measure of the strait you go through with God. You say, I have gone through deep sorrow; but the question is whether you have gone through it with God - as counting upon Him. The strait you have passed through with God is the real measure of your strength; that is what it is in every case. Therefore the scripture says, Count it all joy when ye fall into divers temptations; knowing this, that the trying of your faith worketh patience. It is trying, not trial. It is no trial to a horse to jump over a fence; he only really makes manifest what is already there. And your faith will be put to the trial, 

    if you use the word in that way, but it is only trying, not trial - it is putting it to the test. Abraham had this faith forty years before it was tried. There is forty years between Paul and James. James says he was justified by works, when he had offered Isaac his son upon the altar. 

    Have you faith about a certain thing? Do you say, I have seen it and know it? Well, I say, you will be tried certainly; it may be thirty or forty years before you are, but it will come out in the end; you will certainly be tried. The children of Israel were accustomed to earthly blessings, and the Lord showed them that they were learning more by trial in the wilderness, where for forty years He suffered them to hunger and fed them with manna, that they might know that man doth not live by bread only, but by every word that proceedeth out of the mouth of the Lord doth man live; they found out thus what God was, the One who was to be their Succour in it. 

    So with Abraham here; it was the faith that he had before that is now being put to the test. He had seen the star-spangled sky, and had said, I believe that. And now, says God, here is the heir, and a great many years ago you said you believed me; now I am putting you to the test: put him to death. 

    Death is that for which we have no remedy; and, what is more, there is no law of nature about death. It takes anybody, young or old - anybody; it does not come after a certain number of years; it is arbitrary. It is not a question of a thing that is mendable; it is not a thing within the compass of man; that is the reason it brings in God with it. He was to put him to death; he was to offer him up; he expected God to raise him from the dead; but, as far as he himself was concerned, he was to put himself into complete darkness. When death comes in, there is no remedy; God says, I stand there; death is a thing beyond you; you cannot touch it. The reason I speak of it now is that this was the thing that was called for in Abraham. When we come to practice we find it is darkness, but the moment our eye rests upon Christ we get light in it. 

    Abraham here went into the tunnel; indeed he was more like a contractor making a tunnel for himself. He found a way through it to God; the way that faith penetrated through to get to the light on the other side. He could say, Well, I can take the darkness, I can bring it in with my own hand, because I count upon God who raises the dead. How this was fulfilled in the Lord! 

    The heart is not sufficiently honest about it. Did you not bring death into the world? You have brought it in, for death was the judgment for sin. And yet people seem so surprised when death overtakes them: and we all have felt it. Well, who brought it in - this terrible thing - this anomalous thing? What is the character of it? Why, that man is born unto trouble, as the sparks fly upward; so much so that the poet says, Every great thought is allied to melancholy. That is what we have brought in ourselves. We are not only suffering from the judgment of God, but we cannot look at the dearest object we have on earth without thinking: Death may lay its finger on it, death may sweep it away. We have brought it into the world ourselves, so we ought not to be surprised at its overtaking us. Thus it is that the man who possesses most in this world is the most miserable. Solomon says, Lest thou shouldest ponder the path of life, her ways are moveable, that thou canst not know them. 

    Now the Lord has come in and what He has done is this. He was the Son of the Father - He was the perfect Man who answered to the mind of God; but He says, I am not going to abide alone. I do not think we estimate what a terrible thing it was for Christ to die; He, the Creator, the Prince of Life! 

    We do not estimate what it was for Him to be brought into the dust of death; He says, Father, save me from this hour, and Thou hast brought me into the dust of death. 

    On the Lords day morning, when the saints are gathered round the Lords table, the heart is sad and grieved as one sees their demeanour and their dress. If it were one of their own relations that had died, their whole demeanour would be different; so would their dress be different. And we go there not only to remember the death of our greatest Benefactor, but that He died for me. I say nothing shows the unfeeling nature of our hearts more than the way we take the death of Christ. You cannot meet a greater death than the death of Christ. Death has done its worst; the greatest death I can ever have to meet is the death of the Lord. I often prepare myself for the death of friends in thinking of this. Christs death has thrown the whole of this scene into a new order of things; it threw man out, and cast the terrible shade of His own death over all here. I am in the scene where Christ has died, and the table of the Lord is the avowal of this, that I have passed from the man that is here, to the Man that has died for me. I show the Lords death till he come. 

    It is the wonderful centre-point of Christianity. In baptism I renounce myself because of the death of Christ; but the Lords supper is the avowal that I not only touch Him in His death, but that I have communion with His body, and with His blood. I am like the very Man that was here upon earth; I have His very nature. I have reached Him through His death. Father, save me from this hour; but for this cause came I unto this hour. 

    He is the antitype of both Abraham and Isaac. He was the One who met all the mind of God, but He says, I will give it all up; with My own hand I will put out the light. It was His own action, and therefore at the Supper He gave thanks . He was the most wonderful impersonation of divine beauty as a Man, but He says, I will let it all go; and, not one shade of regret, I will give thanks; this is My body which is for you; this is My blood which is shed for you. 

    The characteristic expression of the Lords supper is that we have passed from the man that is here. So says the apostle to the Corinthians: I have shown you your folly; now I speak as to wise men. The cup of blessing which we bless, is it not the communion of the blood of Christ? The bread which we break, is it not the communion of the body of Christ? It is through Christs death that I reach the Man that is there, and thus I am referred back to John 6, and eat His flesh and drink His blood. 

    They all bungled about this from the beginning. Every one says, We like to be like Jesus, and I agree with it, but how do you work it out? I say, I never can reach Him but through His death - death of judgment, and death of calamity, too. I have communion with the blood of Christ, and I have communion with the body of Christ. I make a way through; I go down into the darkness that I may find Him at the other side. He goes down into it. When is the Son of man glorified? When He goes down under all the weight of our judgment. 

    He is more careful to maintain the glory of God - what is due to Him - when He takes that place, than to secure my deliverance. He answers so completely to the requirements of God, He will not weaken any of them; for indeed He is more occupied, if I may so say, with maintaining the glory of God, than with the benefit that will accrue to me from it. He has entered into this; He has gone down into the judgment, and made a way through it; He has been raised from the dead, by the glory of the Father, and has brought in the light of another day. 

    He is now the One to impart eternal life - life that was now to be imparted with a new order of things. Life was connected with blood; now it is connected with the Holy Spirit: Receive the Holy Spirit. I have a life now that is on the other side of death, on the other side of the tunnel, a life that can go through it, because the Life that has gone through it is our life. As you get in the third of John: the Son of man must be lifted up. He has opened the way through, and now He imparts life to us; death is on our side, but life on His. 

    And He has given me the light of the eternal day to enjoy that eternal life - divine capacity to enjoy God without any languor whatever. It is an entirely new thing imported; He has broken the power of death and abolished it, and He has brought life and incorruptibility to light through the gospel. It is not that I get a man like Lazarus coming out of it, for he was bound with grave clothes; but the Lord has broken the whole power of death; the napkin about His head was laid aside. 

    What I want now definitely to bring before you is this: that the Lord Jesus Christ has gone into death, and you have really to accept the fact. You all know the benefit of His death, but will you go the road? Will you take the tunnel? You say, Oh! I will have all the benefit of it, soon. No doubt you will; but what about it now? Look at the apostle; he says, Always bearing about in my body the dying of the Lord Jesus, so that the life of Jesus may be made manifest in me. 

    God will never let any soul be able to say that he is neglected. He gives you a blow sufficient to make you understand His will, and, if you do not bow to that blow, He will not give you another for perhaps four or five years. He says, Well, if you will not bow, I will let you alone. But, if you do bow, He says, I will never take my hand off you. We which live are alway delivered unto death. He never takes His hand off. 

    1 know I used to think, Well, the Lord will take His hand off after this; I shall have good times when once this trial is over; I will just live this out, and then I shall have a run of fine weather! And so it was for a time; but, the moment I began to bend, down came another stroke, and I came to understand that it is, We which live are alway delivered unto death; I found out that it is, If you bend, I will give you another stroke, but I will help you through it. It is alway delivered, and you brought it in; there is a justice in it. 

    The leader of a forlorn hope says, Death or glory; the Christian says, Death and glory. There are only two true things, death and glory - not death or glory. It is not only that Christ has answered to my sins, but He has entitled me to the inheritance of glory. It is plain no person can appreciate glory except as he knows death. I see many people who know little or nothing of it, and I say, you have never yet tasted what death is; I do not mean bereavement, so much as a true sense of what the death of Christ is. 

    Now you believe in the benefit, but are you enjoying it? I do not believe you ever will, until you take the tunnel, and get the light on the other side. 

    But, you say, will you tell us what is the tunnel? Why, throw everything here into the dark, that you may have the light there. I walk right into it; I am looking for the light at the other side; but then, if I do, I must throw the light here into darkness. Thou wilt show me the path of life: in thy presence is fulness of joy; at thy right hand there are pleasures for evermore. What loss if I gain the sense of eternal life - eternal brightness? I have my heart comforted by that blessed One with the joys that accompany that life which He has brought in, and it is then a small thing to throw all here into the shade. Any man who is trying to enjoy this present life is not enjoying the other. 

    You say, Am I to give up this or that? It is not a question of what I am going to give up; that is surrender, and I am not saying anything about surrender. Jephthah was as wrong as Abraham was right; if you do such things you will be made weak. But I accept death; that is the great thing; it is all darkness here; the true character of this scene is death. The greatest One who was ever on this earth died from off it; He entered into death and thus He throws a shade over all this scene, and I do not expect anything but death here. 

    Then am I to be melancholy? Not at all! I pass from it into a scene of settled enjoyment - of perennial brightness; not the coming and going. Saints have not the sense of perennial brightness; they are not sensibly united to Christ; and, as a consequence, they are often unhappy and dull if the meeting is not a happy one. I am often happier at an unhappy meeting than at a happy one, because then I rise from circumstantials to the One who is the source of brightness, and I say, I am happy in the Lord, though I am not at all happy in the way you are going on. Instead of finding the joints and bands, I have to fall back to the Lord, the source of them. The state of the bride in the Canticles, is just that; when He is present all is right. But I am never dissociated from Him; I am united to Him; I have to do with Him. Instead of finding that I am contributed to by the scene through which I am passing, I seek for nothing from it; I am satisfied with Himself; my most blessed and happy time is to be in solitude with Himself; all my power to enjoy is in Himself. 

    Well, it is in proportion as you accept the tunnel now you will enjoy the glory afterwards - the light of the day that is coming. It is not always necessarily bereavement; the apostles death - that to which he was delivered - was, I think, persecution; it does not always mean bereavement. 

    I pass on now to the effect of the doctrine. Doctrinally we must accept the fact that we have to do with death; you must bring death before your soul in order to enhance what Christ has done for you. I take three aspects of this. First the passover in Egypt; then the Red Sea; then Jordan. 

    First, the blood was shed. The person was to go in and shut the door, and eat the lamb roast with fire. Had not he to do with death? I say that all the loss of souls is that they have not to do with death. Oh, I am saved by the blood! you say. Very true, but staying thus you will never get out of Egypt. 

    Then I come to the Red Sea, where all the enemies were drowned; and I walk through it with all the assurance that Christ has first walked through it for me. You have touched it; you have been made conversant with it; it is not that you can, as it were, pass it lightly from you. 

    And then I come to the Jordan, and I have to walk across it, with this difference as compared with the Red Sea, that I do not see a drop of water at all. And there I am over the tunnel. 

    Now what is a dead man really? A dead man is one who has neither a hope nor a fear. Have you done with prospects? Prospects are far harder to get rid of than possessions, because possessions you have, and know the value of, but prospects you do not. It is a grand thing if you are done with prospects. 

    Now I do not believe that simple ability will ever rise to any eminence; there must be ambition also. Many men have ability who have not ambition; but it is your aspirations which mark your destiny. It is a great loss to the natural character not to have ambition; if you have no ambition, you will not apply yourself to a thing; but, if you have, you are sure to apply yourself. You will find that the most eminent men are the most laborious. The higher the bird goes, the more strain there is upon his wing. 

    You say, What are you going there for? I am going because the Spirit of God leads me. But He will lead you through Jordan! Ah, never mind that! I have lost everything, I have neither a hope, nor a fear. 

    I find most people cannot give up their expectations you have not lost attractions here - links to the scene. It will not do for you to say, I will stand and look over; they had to walk across Jordan. I have traversed the place where I have been dead myself; I have traversed it with my eye upon the One who has abolished it. I do not Stand shivering on the brink afraid to launch away. I have the enjoyment before me of that land that is mine. I have got onto the ground of God, and that land is mine - mine before I enjoy it. It is not that I get it before I go in, but it is mine before I realise it. 

    So much for it doctrinally. Now I come to it practically; what it is to express it; what it is to a person when he really accepts it. 

    How differently we all view things here! I say to a person, What are you looking forward to in this world? He tells me, I am looking forward to the time when I shall be able to give up my business, and have some quiet little country place to which I can retire with my family. Oh, then you are not looking for the tunnel! Paul says, I see the martyrs course and the stake before me; the fellowship of his sufferings, and being made conformable unto His death. I say to a man who has friends, What would you do if they were all to go? How would you stand if everything went? I have One who never can go - One who has won my heart; and that One will group round Himself every single worthy object of my heart in that bright morning of resurrection; there they are! If my heart is wrenched when the calamity of death befalls me, it is there I learn to know the One who will walk beside me, as surely as He walked beside Mary. And he does not do it like the benevolent man of this world, who would do anything to relieve a hungry man, but who does not at all know what his feelings are. There are very few who would say, I will suffer hunger so that I may know what a hungry man feels. But this is what the Lord has done; He has made Himself familiar with my circumstances that He might be able to sympathise with me in them. 

    If you only accept the Lords supper all comes easy. The fact is I have changed my man. I desire to cultivate the knowledge of this more. I often come from the Lords table with a sort of a shudder at the thought that I have to deal again with the man of the earth, that I have to go out again into the midst of men to be jostled and pushed by the man for whom Christ died. It is the communion of the blood of Christ. It is to me one of the solemn thoughts that surround the soul at the Lords table, that He walks into the midst Himself, to see how His people are remembering His death. The angels look on with wonder, as they see His people gathered together in solemn conclave to remember His death. 

    I will take now an example in Genesis 50, to show you how you really have to learn practically the tunnel in order that you may know the value of Christ. There is one thing that is as clear as daylight, and that is, that a great many people have gone through trials that have not done them a bit of good. A person goes into trial, but God only knows how that man will come out; in most cases they come out of it worse than they went in. If you become occupied with your sufferings, if you get full of yourself, you will come out worse than you went in; but if you are exercised by it, afterward it yieldeth the peaceable fruit of righteousness, as if you had not done anything wrong at all. But, if you do not get the sympathy of Christ with you in the trial, you will come out worse than you went in. It is a well-known thing, that going through the world without sympathy makes the hardest of men; the favourite of the family, 

    is always the most lovable; it often makes them selfish, but still they are loving. 

    Joseph was the best of the brothers. Never was such a brother! I ask every person in this room, Do you know Him - the true Joseph? Are you intimate with Him? Josephs brethren never knew his heart. When did they learn it? When death came in - when their father was dead. Then they said, Joseph will hate us. You have not yet learned what Christ is! Now Joseph wept, and he spake to their hearts: I will nourish you and your little ones. And when does this happen? After they had been living seventeen years upon his bounty: then they entered the tunnel; light comes in, and brings out these two things; Joseph wept, and his brethren spoke to him. 

    But now look at what happened. Seventeen years had transpired, so that there was no question as to his being their saviour. But has the death of your father so come in that there is no screen between you and the Lord Jesus Christ? I am then practically brought into such close quarters with Him, that I have discovered His heart at the very same time that I have discovered my own enormity. Thus the two things come out together. And how do they come out? - Simply by death coming in, and never could they come out any otherwise. 

    I next take the widow of Sarepta in 1 Kings 17. Elijah is here a figure of the Lord Jesus Christ, who is now looking out for a home with a poor Gentile. He says, Her misery has touched my heart; I will go to her, and there I will find a home. She is seeking two sticks that she may make a meal for herself and her son, that they may eat it and die. And what can any of us speak of more than one meal? If even that! Here was a heart that was trying to make the best of life while it lasted, and that was only for one meal. I am going to die, so I may as well make the best of it while it lasts; a short life and a merry one! 

    But Elijah knocks at the door: May I come in? Yes, come in, and very glad. He comes in, and she, and her son, and the prophet eat many days; a full year goes by; a spring, a summer, an autumn, a winter go over them - every variety of season before the trial comes; they had a very enjoyable time. But what happens now? Death comes in; the tunnel. And you find she is really not clear about anything; she says, You are come to call my sin to remembrance. Elijah stretches himself upon the child - Christs own action in joining Himself to the dead; the childs soul returns to him again, and Elijah comes down and says, There is your son alive! And now she can say, I have been in the tunnel, I have learned in it that you are a man of God; I have learned what your heart is; I see that life is come out of death. 

    Let me say, in passing, that the chastening spoken of in Hebrews 12 is not in connection with wrong doing, but with right doing. It will do you good, you will think less of yourself in future, but it is those who are suffering for righteousness; it is resisting unto blood striving against sin. My son despise not thou the chastening of the Lord, nor faint when thou art rebuked of him. Neither be a duck that does not mind the rain, nor a hen that is miserable in it, but say, I am looking for the benefit that is to accrue to me from this very painful circumstance. 

    When the widow of Nain lost her only son, she lost her last link to earth. We are so constituted that if the heart has twenty-one links, and twenty of them are broken, it will still hang on to the twenty-first; and this is where the trial comes in; lose the twenty-first and all is over. The meaning of the word Nain is beautiful; it means pleasantness. The Lord comes in at Nain at the most solemn time that you can conceive; the last prop of the broken heart - of the widowed heart has failed. Well it was now that life was to come in. Life and incorruptibility have been brought to light. 

    I see people shrinking from it, but the word is, Count it all joy, for I have got the strength of Christ in it; I have faith in what He is to me there. 

    Now I pass on to take Jonah as an example of another kind. Jonah is a servant who will not do the Lords will. Well, says the Lord, I will bring him down to death; I will bring him down to where he cannot do one single thing; nothing but death before him, and death, too, with a bad conscience. Then Jonah prays to God, and says, I am cast out of thy sight, yet I will look again toward thy holy temple. And now Jonah comes up again, having learned death upon himself. But he has to learn death in a double way. Sometimes I know death only in myself, and then I learn to be devoted. When I learn that God is absolutely for me, then I am absolutely for Him; it brings out devotedness to God in me when I have learned that God is for me. But many a devoted man is like Jonah when he comes up; he is full of Gods work, but he is not soft. He must be softened. God will soften me here; I have a double death to learn. 

    Now Jonah rests under the gourd, and finds his consolation in it, and his affections drawn out towards it; and God says, I have drawn out your affections; now I will take it all away. Jonah is a plain, honest man, and he says, I do well to be angry. 

    And it is ever thus. It is double death - double suffering; one connected with the circumstances, the other with the person. When you are suffering from sickness it has a different effect upon you from what it has when you are suffering in your surroundings. It is like Gideons fleece; at one time death only on the individual; at another, death all around us. It is a terrible thing to have to learn that we can survive the death of everything here; but then death has come in, not to bring this out, but that it may cast you upon God. This is the virtue of it, and death has come in that it may bring it out. 

    Well, one more example. Hezekiah had been the servant of God for fourteen years - twice seven; and then God said to him, Now you are to set your house in order, for you are to die and not to live; now you are to go into the tunnel. And Hezekiah is the most abject picture of misery. He says, Like a crane or a swallow so do I chatter. Why? Because all his links were here. 

    And do not imagine that this is a peculiar case. At many persons death-beds there is often a wonderful loosening from all here. At first the work may be very slow, but as soon as they come to the point, It is all gone here, then it is all bright there. There are often those who have a physical fear of death, but the nearer they come to it the less they care about it. The sad part of many death-beds is, that, instead of being happy at the prospect of going to be with Christ, they are at first quite inconsolable at the thought of death. I think the death-beds of most of the saints in this day are lamentable exhibitions; no joy; just quiet peace at the most; showing how little they know of the One they are going to. 

    Let me take another example: that of Paul in Philippians 1. He says, I desire to depart and be with Christ, which is far better. I can take the tunnel with cheerfulness. I have not got a single link here upon earth; Jerusalem was my gourd, and a very strong link it was; but that is gone, and I can take the tunnel cheerfully. 

    I find many persons will talk of the Lords coming who cannot look at their own side of it at all. Are you quite ready to go? I will look at that side. I long to depart, I have nothing to stay for; all the strings are cut, and the balloon is ready to go. Well, if you are ready to go, you were never so fit to stay; you are not fit to stay until you are ready to go. The man who has ties here must be warped. Surrounded with family ties and links, he feels how hard it would be to have to leave them, not only on his side, but on theirs. The apostle says, I am ready to go; I have not one single thing to detain me, it is better to be with Christ, far better. 

    Then, when you come to the moral dealing, do not shrink from it. The only thing that can make the glory true to your heart is death here. The proper setting for the diamond here is death. As I walk through the tunnel I am learning the blessedness of that One who has brought in the glory to be my light in it. The true place morally for us is, as Peter says, that of death. As Christ hath suffered for us in the flesh, arm yourselves likewise with the same mind. 

    If Christ suffered for you in the flesh, what are you going to do? Are you going to minister to the flesh? It is a most monstrous thing to say, I will minister to the flesh for which Christ died. I, who am Christs member! But you say, my spirit is all right. Yes, but your body is a member of Christ. Would you put on it an ornament that Christ would not put on? Would you go to a flower show? It is your body that is a member of Christ. Am I to put the members of Christ in an unholy position? I am going to melt my body into glass, that I may be so transparent that the life of Christ only may shine out in it. 

    If you were thus faithfully going on, instead of finding things to invite and attract you, you would find that they were cut down, and that you were shut out from them. What your taste is in most, you suffer in most; so that where you are naturally most alive, is the very place you will find most death. Paul, in 2 Corinthians 12, goes into the third heaven, and he comes down and finds: I am made nothing of; I am cut short in the very thing I was eminent for. I am made little in humanity where I am made most in Christ. Where I had my natural power, there death has come in. Paul was a very energetic man; he ended by being shut up in prison. 

    I close with that as the moral. We know not when we may meet again, but we know Him who has made the way through the tunnel; we know the brightness of that scene where Christ is - the brightness of that eternal day; but, if you want to deepen your sense of it, you must accept the tunnel - accept all here as a waste; throw all the light here into darkness, that you may have the light beyond you. 

    I often see that while people talk of making Christ their object they do not make Him their mark. Now a mark is a thing that I see; you cannot have a mark unless you can see it. If you take Christ as your mark you cannot get a higher. If you can take the highest fence, of course you will be able to take the next, which is lower. Christ, for the joy that was set before him endured the cross, despising the shame, and is set down at the right hand of the throne of God. Then what place do you expect? Nothing but a place of suffering; and I do not expect any mitigation of it. 

    Then do I steel my heart against everything that is beautiful? Not at all; but I accept what is true of myself. I am brought now into a path where there is fulness of joy; but that joy is at His right hand . You have to refuse to indulge yourself here; the smallest indulgence in a certain sense is mischief. The world neglects the body at one time and indulges it at another; but the body is the Lords, and I take the proper care of it - methodical care of it - because it is His; but I do not indulge it; Christ suffered in the flesh. 

    When a person argues, What harm is there in doing anything? I say, Stop, that is the flesh! there is no use saying any more about it. I have to do with Him who is all the source of life and power, and in whose presence is fulness of joy. 

    The more I go into the tunnel - the more I cast everything into the shade here - the more I know of the glory beyond. The Lord lead our hearts to know what a real thing it is to walk through this world in all the joy of Him, who has opened up a way through this wilderness into the light, and joy, and blessedness of the living God. 
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    GENESIS 22 (JND 16)

    Genesis 22

    Worship always supposes the will broken. 

    In the preceding chapters we have seen Abraham in Egypt, and we have remarked, that so long as he was there he built no altar; but he came out of it, and then, having abandoned Egypt, he could build an altar to the Lord. 

    David sees the child sick who is dear to him; then he fasts and prays, but he wrestles with God; his will was not submissive. When the child was dead, David changed his apparel, ate, drank, and could come to worship before the Lord, because the struggle that existed in his heart had ceased, and his will was broken. 

    Job, after those heavy afflictions, which are set before us in the first chapter, the loss of his substance and of his family, rends his mantle, it is true (chapter 1: 20); he did not sin in that, the word tells us. His grief was lawful, he was permitted to grieve for the loss of his children; but he arises and worships before God. He can worship Him, because his will is broken, and he can say, Jehovah gave and Jehovah hath taken away blessed be the name of Jehovah. 

    But in the chapter we have just read, we find something far above what we have in job and David. They acquiesced in Gods will, but their submission was passive; it required of them no act. Not so in Genesis 22. Not only must Abraham accept Gods will, but, moreover, he must act against himself; he must, so to speak, sacrifice himself, for the sacrifice of his son was nothing short of that. God says to him, Offer up to me thy son, thine only son. The name of an individual contains in it for us all that concerns him and all our relations with him. Thy son  this word kindled in Abraham the tenderest of feelings; and he had to sacrifice that son! Nay, more; this name recalled to him the promises of God, and it was in this son they were to be fulfilled, for God had positively told him, In Isaac shall thy seed be called. 

    But he whose will is subjected to God is satisfied of these two things. God will provide for it, and, I am with God. Every look to the flesh in the way of expectation, for the fulfilment of the promises, must be turned away, and God alone remain as the source of the life, the blessings, and the promise; as the One who never comes to the end of His resources, even in the very failure of all the means He Himself might have pointed out for the accomplishment of His promises. 

    God thus proves the heart, that all confidence in the flesh may be destroyed; but, at the same time, knowing that the heart needs to be sustained under the trial, he sustains it by a new revelation, which enables it to triumph. Thus, we see in Hebrews 11: 19 that Abraham, on the occasion of the sacrifice required of him, had a revelation concerning the resurrection, then so little known. It is thus that God, in His infinite mercy, causes us to gain in Himself what we lose in the flesh. 

    Far from those that accompanied him (that is, alone with Isaac and with God) Abraham received this revelation, and could offer the ram on the altar in the stead of his son, according as he had said, God will provide Himself a burnt-offering. It is thus that, in the secret of communion with God, we learn much of Him. 

    In Jesus, the true worshipper of the Father, the will was always broken. The cup was full of bitterness, as we know; but, in His desire to fulfil the will of God, He forgets, so to speak, this bitterness, and cries out, The cup which my Father hath given me, shall I not drink it? 
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    GENESIS CHAPTER 22 (JND 35)

    Genesis 22

    First we have, up to this, the path of faith and promise in various forms, and degrees, and failure; and I think the person of the seed as of promise, all that connected itself with Christs Person, and in the divine power of life. Now the ground, sacrifice and resurrection; promises given up, looked at as connected with flesh, and promise to one in it. 

    NOTE.  It begins with Elohim dealing with man, and then brings in Jehovah dealing with the faithful one, founded on the perfect work done to glorify Him, and the blessing attached to the risen seed. 

     8, 9. The calmness of Abraham is lovely. 

    Note here, that Isaac is not slain and laid on the altar but laid on the altar to be slain  in this, more exactly like Christ No doubt there was the fear of God, but what wonderful intimacy what passed at the offering up of Isaac must have given to Abraham. First, Gods calling him to such entire self-devotedness to Himself, to give up everything nearest heart to Him, and thus be to Himself, not for another; then withal to trust Him, for the promises were given up and Jehovah trusted for them. 

    NOTE.  God tempts (tries), as such, but the consequent promises are from the Lord. But all promises, as flesh could trust in them, were given up to and for God; this puts him in a very peculiar place  a place of intimacy  and into which he was brought by God, by His own will to Himself  a wonderful place! 

    The confirmation to the seed is noticed elsewhere. 

    The whole scene is beautiful, yet solemn; a wonderful act of resigned obedience, and unreserved giving up of self to God, and trust in Him. It was meant as a test, and to bring this out, a fit testimony to Him who did it in far other depths, but a blessed testimony. We have both blessings here united through the seed, and not only promise, but through obedience. It is evident too we are here with wholly a new starting point; Elohim is taking new ground, and as Elohim, in absolute surrender to Himself, accomplished in Christ, and thus takes Himself, By myself have I sworn, as the sure and immutable ground of blessing, and blessing to Gentiles in the seed. It is in this respect a very important chapter; it is founded on Gods nature and righteousness, passed (here in figure) the whole sphere of evil, and in righteousness entered into a new one, which must answer too to the worth of that righteousness, and drawing from God what His own nature could give according to that, yet from Himself as its origin and source, though in righteousness and holiness, fruit of His own nature, counsel, and will, yet saying because as Christ too Himself has said both in terms, and laying the ground for it. The scene in itself is of wonderful simplicity. 

    This chapter seems also the trial of the Church; as possessed by the Spirit, the Church is the man, as in service and affection, and corporately the woman. 

    Can any doubt the blessed beauty of the covenant-sacrifice of the Son, though there be more in principle in it, i.e., being a principle, it contains more. Thus Gods relinquishment, i.e., Christs of Jewish laughter, to have resurrection joy  and the Churchs also  bitter as it may seem, all hang on this example of God, shown in the sacrifice and surrender of Christ. So Sarahs laughter of unbelief is Gods laughter of joy, for He chooses the weak things. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 22 (JND 35)

    Genesis 22

    We have then, the heirship and its principles and effects having been stated generally, the manner of accomplishment of the blessing in figure, and the extraordinary course, which was taken with the Heir, by reason of sin, and here we find the promise confirmed to the seed (Christ), which had not been mentioned since Abrams call  for all between was strictly, properly, Jewish, though the change of name might, as to the election, be extended to the Gentiles  In thee shall all families of the earth be blessed. 

    In this most beautiful chapter of his personal intercourse with Him, who, if He spared Abraham, did not spare Himself in giving His Son, we have the principle clearly brought in  the inheritance is taken in resurrection, and therefore on a sacrifice which can purify the joint-heirs to be with Him, according to the power of that resurrection, while many blessings may come therewith to the natural seed. 

  

  
    SERVING THE LORD (JR 1)
    

    
    
  
  
    SERVING THE LORD (JR 1)

    Romans 12:9-11; Genesis 22:4-9; 1 Samuel 17:29

    This short section in Romans 12 is full of brief, very pointed exhortations.  Paul in his writings does that sometimes.  Towards the end of the first epistle to the Thessalonians, for instance, he gives a number of very brief, pungent exhortations.  Their power lies in their brevity and the point of them.  It would be similar in this little section here: Let love be unfeigned.  The world around us likes good actors, good actresses.  Some of them receive titles because they do it so well.  This kind of thing is to have no place among believers.  It is innate in every one of us to act a part.  We can be good pretenders.  The more clever and able we are, the more we can put a face on things, but the exhortation is, Let love be unfeigned; abhorring evil.  We were speaking about the children of God.  Believers who have the Spirit are the children of God, begotten of God, and that nature which they have from God abhors evil.  If the children of God are true to their nature they will abhor evil.  It really involves holiness.  God abhors evil.  Cleaving to good: that is the positive side.  There is a semi-colon between abhorring evil and cleaving to good.  Each brief important exhortation stands by itself.  As to brotherly love, kindly affectioned towards one another.  One another suggests specially a local setting.  Of course as together here as a company we could think of one another, but it really works out locally.  Kindly affectioned towards one another: as to honour, each taking the lead in paying it to the other: Mr Darbys note indicates that this is a paraphrase.  Whatever the original was, he paraphrases it to give the sense as to honour, each taking the lead in paying it to the other.  We like honour for ourselves.  When the king spoke about the man whom the king delighted to honour, Haman said to himself, Oh, that must be me, see Esth 6:6.  As to diligent zealousness, not slothful; in spirit fervent; serving the Lord. 

    What I want to come to is this matter of serving the Lord.  I noticed this week that the word for serving in verse 11 is serving as bondman.  The note to this verse indicates that there are three different words for serving in this chapter.  The first one in verse 1 is priestly service.  I beseech you therefore, brethren, by the compassions of God, to present your bodies a living sacrifice, holy, acceptable to God, which is your intelligent service.  This is the action of a priest.  He presents his offering to God.  It is the result of being affected by the compassions of God, the result of the believers appreciation of the love of God taking the form of compassion in his case; and in response he presents an offering to God of his body  a living sacrifice, holy, acceptable to God, which is your intelligent service.  It is done in a definite, calculated way, not haphazardly or hastily, not done without counting the cost, or without understanding what is involved in it.  He presents his offering, his body as a living sacrifice.  He says, From henceforth my body is going to be a vessel for the service of God. 

    This is one of the most important steps a believer takes in his life.  His body is offered, never to be recalled.  To one who has presented his body a living sacrifice, things that men might think sacrifice would appear small.  Extricating himself from some kind of yoke, or not prepared to link on with some kind of yoke, men regard as a great sacrifice, but for one who had laid his body on the altar in sacrifice it would be the normal result.  I cannot over-emphasise the importance of every one of our young people taking this step, this action of a priest in offering his body a living sacrifice. 

    Now the next reference to service, in verse 7  or service, let us occupy ourselves in service  is doing the needed service, doing what one sees needs to be done, especially locally.  It is that kind of service, diaconal service.  There is a kind of moral order.  The initial step, the great step, is to present ones body in a priestly act as a living sacrifice, and then one would be on the outlook for any needed service that requires to be done.  Then the third reference to service is bondman service.  There is a need for bondmen, and of course bondwomen.  Bondmen are prepared to have things laid upon them.  It is not so much the idea of being available to do what we see needs to be done but prepared to have a matter or matters laid on us.  We live in a time when there is a lack with men and women of preparedness to take responsibility; or if anyone does take responsibility, he is thinking of the additional results for himself.  Men speak of differentials in the wage structure, and anyone who would take responsibility would want a great differential to make it worthwhile taking on responsibility.  The Lord is looking for persons who are prepared to take on responsibility, to have things laid on them. 

    Isaac was prepared to have things laid on him.  The will of God is involved in this chapter 22 of Genesis.  The will of God costs something.  It cost Isaac something.  It cost Abraham something.  It says in verse 6, And Abraham took the wood of the burnt-offering, and laid it on Isaac his son.  Abraham laid the wood on Isaac.  Isaac apparently must have been prepared to take on this wood.  We see it perfectly in our Lord Jesus Christ.  Think of the manhood of Jesus.  Think of the sacrifice of our Lord Jesus Christ.  Think of the devotion in sacrifice supreme.  Think of the preÂ­eminence of the Lord Jesus Christ as taking on responsibility, accepting what was laid upon Him.  He came into manhood, into a condition of flesh and blood, that certain things should be laid on Him that could not be laid on any other one.  The great work of redemption was laid on Jesus.  No other one was qualified to have that great work laid upon him, but it was laid upon Jesus.  He took it on, willingly took it on, sustained it all, went through it all at infinite cost to Himself, that the will of God might be secured, that there might be results for the will and the pleasure of God.  Think of the pathway of Jesus here.  This is a beautiful type of the Father and the Son, and the communion between them.  Twice it says they went both of them together.  Abraham had the fire and the knife in his hand; on Isaac there was the wood.  Isaac was to be the sufferer.  You can see it perfectly set out in the pathway of the Lord Jesus here.  Dear brethren, the Lord is looking for persons who are prepared to be like that, to take responsibility locally or whatever it may be, for the Lord would lay something on every one of us.  Who is available?  That is the great question.  I have no doubt it comes by way of Romans 12 verse 1, persons who have laid their bodies on the altar as a living sacrifice.  It comes by way of persons who are available to do the needed service.  But then bondman service is full committal, full devotion.  We see bondmanship set out perfectly in our Lord Jesus Christ.  It says of Him, taking a bondmans form, Philippians 2:7.  I would say reverently, not only did He come into manhood but He came into a bondmans form.  I believe it refers to the condition into which He came, flesh and blood, a condition in which He could suffer, in which He could pour out His precious blood, in which He could work out this great transaction of redemption.  I would not think of the Lord Jesus exactly in a bondmans form now.  He is in Manhood, but not exactly bondmans form, because Paul goes on to tell us that He has been highly exalted and given a name above every name, that at the name of Jesus every knee should bow (see Philippians 2:9,10), but here He was a bondman.  In the type the wood was laid upon Him.  Who is available in the time in which we are to take on bondman service, our own wills subserving the will of God?  Who is available to have things laid upon him?  Abraham laid the wood on Isaac his son.  Apparently there was no question as to that on the part of Isaac.  He accepted the wood being laid upon him.  Abraham had the fire in his hand, and the knife. 

    While we think of it typically as the Son here and the Fathers activities, we can think of it also as two generations here.  Abraham had the fire and the knife.  He had experienced the fire in his own private life and he had experience of the application of the knife.  He himself had set out these matters.  Those who are older need to be persons who have experienced the testings of fire and have tasted the application of the knife.  Think of Abraham being told to go out from his country and his fathers house.  Think of the knife of circumcision being applied, and the fire in Genesis 15.  Abraham experienced all these things.  The wood, the kind of manhood which was Abrahams, is laid upon Isaac.  It is how things continue in the testimony, and Isaac accepted the wood laid on him.  Then it goes on to say that Abraham built the altar there, and piled the wood; and he bound Isaac his son, and laid him on the altar upon the wood.  Where was Isaacs will in all this?  Isaac was submissive to what was laid upon him.  Wherever you may be there is something the Lord would lay upon you.  The fellowship involves accepting some measure of responsibility.  We are in a time when men and women shirk responsibility.  They want the results, the income, but not too much responsibility.  The Lord is looking for persons who are prepared to take responsibility. 

    Now I want to speak of a few who had things laid upon them.  Isaac is the first.  We see how submissive he was, but he had a sense of being loved.  It says Take now thy son, thine only son, whom thou lovest, Isaac, v 2.  Isaac accepted what was laid upon him in the consciousness of being loved.  I beseech you... by the compassions of God (Romans 12:2): Gods love is behind His compassion.  His compassions are the form His love takes.  We are to be moved by the sense of being loved.  We were speaking of the children of God.  The children of God are those who are loved by God.  See what love the Father has given to us, that we should be called the children of God, 1 John 3:1.  Isaac accepted what the will of God required in the consciousness of being loved by his father, in the consciousness of communion with his father. 

    The next one I want to speak about is Moses.  God intended to lay something on Moses, and Moses, as we know, was very reluctant to have the matter laid on him.  Many of us would know something about this.  God called Moses at the bush.  The good will of Him who dwelt in the bush was active, and Moses was called to serve.  A load was laid upon him, and Moses found every reason why he should not be the one who should take on that responsibility.  How patient God was with him!  You might say it was a commendable feature with Moses.  It may have been, up to a point, but he went beyond that point, so much so that God was angry with him.  God was going to lay something on Moses and Moses brought forward excuse and reason why it should not be laid on him, but Jehovah in His grace considered for Moses and gave him a brother to help him with the load.  God said, Is not Aaron the Levite thy brother? Exod 4:14.  Even after God was angry with him, God considered for him and gave him a brother to help him to work out what was laid upon him.  I would like to commend this feature of the brother: as to brotherly love, kindly affectioned towards one another.  I think it would be safe to say that over recent years we have experienced brotherly love and brotherly confidence and mutuality such as maybe we have never experienced before.  Things have been taken on and there has been brotherly support and mutual confidence.  It is the kind of time we have been in, but the fact is that the enemy is set to destroy this.  It is pleasing to God.  It is for our enjoyment and our edification, but the enemy is active somehow to destroy, to sow discord.  He does not care what he uses or what he brings in for his own purpose, but he is intent on destroying and disrupting brotherly links and mutual love and confidence.  We are in a time when we have to be on our guard that we do not let the enemy interrupt the flow of brotherly love and confidence that have been experienced.  God said to Moses, Is not Aaron the Levite thy brother?  Two Levites, Moses and Aaron, were in levitical service together.  The enemy does not like that.  He will do all he can to disrupt it.  Jehovah said to Moses, When he seeth thee he will be glad in his heart, Exod  4:14.  Aaron met him and kissed him.  There was brotherly confidence, brotherly love.  We have had experience of this that has been encouraging and edifying.  A brother was given to Moses to support him and strengthen him and be with him; in fact the two, Moses and Aaron, made one in that sense. 

    The next one I want to speak about as having matters laid upon him is Joshua.  Jehovah said to him Be strong and courageous.  Joshua might well have wilted before the task that was put upon him, but Jehovah said to him, I will not leave thee, neither will I forsake thee.  Be strong and courageous, Josh 1:5, 6.  And Joshua was strong and courageous.  These are features that persons who have matters laid upon them and who accept things that are laid upon them need.  You will need this, dear brother or sister, if you take up any responsibility, you will need to be strong and courageous.  But there is great resource in the Holy Spirit.  It says in Romans 12: as to diligent zealousness, not slothful; in spirit fervent.  Mr Darby in his translation hardly knows whether to put a capital S or a small s for spirit here.  Think of the support of the Spirit in providing strength, in promoting courage, so that what is laid upon us is fulfilled for Gods pleasure.  Think of the moral triumph of God in having persons on whom He can lay things, and who accept these things and carry them through for Gods pleasure. 

    The next one I want to speak briefly about is Gideon.  He had a matter laid upon him and he, like Moses, was reluctant to take it on, but the commendable feature with Gideon was that he sought confirmation at every step he took.  Gideon wanted to be sure that God was laying this on him, and that is a good exercise, because some of us have known in the past taking on things that were not laid upon us by the Lord.  Gideon would be preserved from that.  He made sure at every step that what he was doing was what God was laying upon him.  We might even suffer from an obsession; we might think that more is laid upon us than God is laying upon us, and we might be obsessed with a thing.  Gideon was preserved from that because he was assured at every step he took that this was from God, and God was with him in what he was doing.  It is the spirit of dependence, of needing assurance, and God supplied to him assurance at every step.  Every question, every test, that Gideon put to God, He answered.  Gideon put a fleece on the threshing floor.  I know we look at that typically, but I suppose the fleece represented himself because he was thinking of what was confronting him.  When Gideon put the fleece on the threshing floor he said if dew shall be on the fleece only, Judg 6: 37.  In effect he was saying, Let me be assured of divine favour, of divine support in what I am taking on.  The next time he said let it... be dry upon the fleece only, and upon all the ground let there be dew.  That means he was prepared to be deprived of any public evidence of Gods support in order that others might benefit by his exercise.  Then in consideration for Gideon God Himself gave him a sign.  Appreciating his reluctance to take a step without assurance, God said to him to go into the Midianitish camp.  If he was fearful he could take his servant with him, and he would hear certain things, see Judg 7:9-11.  If we accept responsibility that is laid upon us, God is prepared to assure us that He will give us His support and help at every step we take. 

    The next is David.  David was challenged as to what he was doing: I know thy pride and the naughtiness of thy heart, his elder brother said to him.  Davids answer was, Was it not laid upon me?  Oh, what a good reason David had for being where he was at that moment!  The reason was that it was laid upon him.  David became available because he fed his fathers sheep at Bethlehem.  It could be said that locally he was doing the needed service.  He saw what was needed to be done locally and he was available to do it, and he became one who was sent.  Something was laid upon him.  He was found where he was because it was laid upon him.  Let us be ready, dear brethren, to take responsibility, to serve the Lord as bondmen.  May the Lord help us all to be bondmen, prepared to take on what is laid upon us.  There is no doubt the Lord would lay something on every one of us.  May we accept it, for His Names sake. 
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    BEING SERVICEABLE (JR 1)

    Genesis 22:1-3; Genesis 37:12-16 (to my brethren); Exodus 3:2-4; Isaiah 6:1-8

    I desire to speak about being serviceable.  It is not my intention to speak about service or serving.  Serving involves activity, and serving can even become an objective, unduly so, but being serviceable is a state.  In Pauls second epistle to Timothy, which was written for the very day in which we live, when there is departure from the truth, breakdown and confusion, Paul wrote about being serviceable as a vessel to honour.  There are vessels to dishonour who attach the Lords name to what is unsuitable to Him; that is dishonouring to Him.  Christendom is the great house, as Paul speaks about it, and we are all part of the great house.  When we speak about Christendom, we are not to think of something outside of ourselves because we are part of it; we are part of the great house, but it is possible to be a vessel to honour in the great house.  In a great house there are not only gold and silver vessels, but also wooden and earthen; and some to honour, and some to dishonour.  If therefore one shall have purified himself from these, (in separating himself from them) he shall be a vessel to honour, 2 Timothy 2: 20, 21.  Separation from Evil Gods Principle of Unity was one of the early tracts written by Mr Darby.  Remember, it is separation from evil, not separation for separations sake but separation from vessels to dishonour, from persons who are dishonouring to the Lord.  It goes on to say, he shall be a vessel to honour, sanctified  sanctified means set apart for Gods holy purposes  serviceable to the Master, prepared for every good work.  May every one of us here desire to be serviceable to the Master, prepared for every good work.  There are those who have a judgment about what is wrong but feel they ought to stay in it to help others.  That is not Gods way; it is not the way that Paul indicates in the second epistle to Timothy.  He says, in separating himself from them, he shall be a vessel to honour and he will be prepared for every good work. 

    I have read of persons in the Old Testament, each one of whom said Here am I; that is the attitude of serviceability.  I would like every one of us here myself included, to be concerned to be in the state of being serviceable.  Abraham was a mature man who learned to know God, and one whom God knew.  God could say about him, I know him 

    Genesis 18:19.  He was one in whom God had confidence, whom God could trust.  It says here, God tried Abraham, and said to him, Abraham! and he said, Here am I.  He was a vessel to honour sanctified, serviceable, prepared for every good work.  What was the good work he was going to undertake?  What was the purpose of it?  God asked him to do certain things for His own pleasure; God wanted to have pleasure in every movement Abraham made.  If we are to be serviceable, the first thing to have in mind is, serviceable to the Master, serviceable in view of the pleasure of God.  It is not just doing something that I want to do.  We were referring somewhere recently to anyone who may say, I think I could make a good missionary; I think that would just suit me, to go out to some foreign country and be a missionary; I think my qualities would just be filled out in that kind of work.  That is the wrong way round.  It is a question of being serviceable for divine pleasure, waiting on indications from the Lord what to do, not taking the initiative as to what I think I ought to do, and so with less matters than becoming missionaries.  We often have things the wrong way round.  But Abraham said Here am I; he was in that state of being serviceable.  He might have shrunk from what was committed to him but he did not. 

    As you read these verses you can think of Jehovah looking down from heaven and watching Abraham in every move he made and every step he took.  It says, Abraham rose early in the morning.  He might have waited until the afternoon, or the next day, but no, Here am I, serviceable to the Master, prepared for every good work in view of divine pleasure.  He rose early in the morning, and saddled his ass, and took two of his young men with him, and Isaac his son; and he clave the wood for the burnt-offering, and rose up and went to the place that God had told him of.  On the third day Abraham lifted up his eyes and saw the place from afar.  I believe that in every movement Abraham made in this section Jehovah had pleasure, in fact God saw in Abrahams movements and Abrahams feelings how He Himself would feel when His beloved Son was here.  How remarkable that Abraham was serviceable in view of filling out something that was for Gods own pleasure.  Isaac spoke to Abraham his father, and said, My father!  And he said, Here am I, my son.  Think of the affection between Abraham and Isaac!  It is all typical of the Lord Jesus and of His sacrifice.  Abraham was serviceable and prepared to sacrifice in view of the divine pleasure and Gods own satisfaction.  What an objective to have before us!  Is it not worthwhile being serviceable in view of yielding some pleasure to the heart of the blessed God?  What a privilege we have!  Is it not worthwhile being a vessel to honour, facing exercises of separation, of sanctification?  We are to be sanctified persons.  A sanctified person will know how to be separate.  It is not a question of obeying certain rules of separation, but if I can view myself and continually think of myself as a sanctified person set apart for divine pleasure, I will know how to be separate when I ought to be separate, and to be in this state of serviceability.  Abraham was serviceable in view of the pleasure of God.  Joseph was serviceable in view of the welfare of his brethren, and his brethren were far from being all they ought to be.  Abraham was a mature man, over one hundred years old, a man who had learned God over many years; Joseph was a youth of seventeen, a teenager we would say in present day language.  He fed the flock with his brethren; and he was doing service with the sons of Bilhah, and with the sons of Zilpah, his fathers wives.  And Joseph brought to his father an evil report of them.  These are among the very persons that Joseph, at the age of seventeen, is prepared to be serviceable to with a view to seeking their welfare.  Joseph was available; he was sent out from the vale of Hebron, from the enjoyment of his fathers love, to seek the welfare of his brethren.  This exercise lasted over twenty years.  Jacob said to him, Go, I pray thee, see after the welfare of thy brethren, and after the welfare of the flock; and bring me word again.  Joseph never brought word again; he was the victim of his brethrens animosity, sold into Egypt; he did not even see his brethren after this for over twenty years.  He had a long time of suffering.  Did he give up the service because of the difficulties?  No, he did not.  He had certain light in his soul; Joseph was conscious of his fathers love.  It is good for every one of us to be conscious of being loved, not only loved by your parents but loved by God, having a place in the heart of the Lord Jesus.  In principle that was Joseph here, he was conscious of being loved.  What sustained him in all his sufferings, including being in prison, was the sense of his fathers love.  Another thing that governed him was the light he had in his dreams.  He had light as to his brethren eventually coming round, and he had in type light as to the exaltation of Christ and Christ having His true place among His people, and the light of these things sustained Joseph over twenty years of exercise he had to go through.  When Joseph saw his brethren after these twenty years it says he remembered the dreams which he dreamt, see Genesis 42:9.  He did not remember the ill deeds of his brethren, he remembered the light he had in his soul, that in spite of what did not look promising at all, his brethren were going to come round.  Then he served his brethren with remarkable skill.  The wisdom with which he operated with regard to his brethren came from the love he had for them.  Wisdom is the form love takes in certain circumstances.  Joseph knew when to be severe because he spoke harshly to them, but he was not all severity; he acted with them in grace; he gave them money back in their sacks.  The fact that they had their money back affected them more than the severe speaking; they were in consternation when they saw they had their money back.  That is Joseph acting in grace, there was a balance of severity when needed, and grace when needed.  Sometimes in dealing with our brethren we are severe when we ought to be gracious, and sometimes we are too gracious when we ought to stand for righteousness.  In working amongst our brethren, we need wisdom, skill, and that was Josephs dealing with his brethren.  We need to learn it from Christ Himself.  Joseph is typical of Christ. 

    When he was asked in chapter 37, What seekest thou, he said, I am seeking my brethren.  This is Joseph serviceable, you might say, in relation to his local brethren, in relation to improvement of conditions in bringing in love and unity.  They were a disunited family; they had four mothers and there was contention and hatred.  Joseph is with God and in the state of being serviceable and never gives up the securing of his brethren according to God.  Are we all prepared to be serviceable for Gods pleasure as with Abraham, but prepared to serve our brethren, seeking the welfare of our brethren?  Paul was prepared in Corinth not only to spend but to be spent, even if in the more abundantly loving them he was less loved, see 2 Corinthians 12:15.  Oh, we need this attitude.  The Samaritan said to the innkeeper when he left him two pence, whatsoever thou shalt expend more, Luke 10:35.  We hear sometimes  I have said it myself  I have done my bit, I have done my share.  We need to be prepared to spend and be spent, not only what we think would be our share, but be like Joseph here in seeking the welfare of our brethren. 

    We come now to Moses; he sees the thorn-bush burning.  This made an initial impression upon Moses.  He speaks later of the good will of him that dwelt in the bush, Deuteronomy 33:16.  He never forgot this impression of Jehovah in the thorn-bush.  It would be a common sight in the wilderness to see a thorn-bush in flames and in just a few moments finished, but what attracted Moses attention was that it was not being consumed; it was burning and burning and burning but it was not being consumed.  It is a type of God being with His people, contrary and difficult as they are.  Read the Book of Numbers and you see the difficulties, the rebellion, the murmurings, they even tempted God in the wilderness journey, but God remained with them, the cloud remained with them.  It is remarkable to know that God is continuing patiently with His people.  God was severe, many perished in the wilderness, in fact all who were numbered in chapter one perished but Caleb and Joshua, and a new generation came into the land; but I Jehovah change not is what we read in Malachi 3:6, which may refer to the bush:  I Jehovah change not, and ye, sons of Jacob, are not consumed.  God does not change his purpose regarding His people; He does not change His mind about them because of the difficulties and the way in which he has to contend with them.  This is involved in the bush burning, and in the light of it Jehovah calls Moses, Moses!  And he said, Here am I.  He is serviceable.  But what was committed to him was a responsibility, and when responsibility was put upon Moses he was not prepared for it.  He brings forward reasons why the responsibility that God was going to put upon him should not be taken up by him.  Are we not like that sometimes?  We can find all sorts of excuses why we should not be serviceable in taking up responsibility.  It was a great responsibility Moses was to undertake; he was to be responsible for two million people for forty years, but he was so reluctant to take it up that God became angry with him.  There is innate with some of us a slowness to take on responsibility locally.  You might say Moses had a very low thought of himself, and so he had, and we all need to have, we all need to be aware of our nothingness, but if God lays a responsibility on us do not make too many excuses.  I would encourage anyone here on whom the Lord lays responsibility to answer to it.  That is the lesson we learn here with Moses.  He is immediately serviceable in saying, Here am I, but when the responsibility is laid upon him he is not so sure.  So let us search our hearts to be prepared to be serviceable for we ought all to be prepared to take on some responsibility.  It has been said, rightly I believe, that if we are not prepared to take on any responsibility we are hardly in fellowship, because fellowship involves some share of responsibility taken on by us. 

    Now Isaiah, in the verses we read, saw the Lord sitting upon a throne, high and lifted up.  What a sight it was for Isaiah to see Christ exalted!  Then he saw seraphim standing above him and each had six wings.  Seraphim are not real creatures, they are symbolic, I understand.  Seraphim were standing above him: each had six wings; with twain he covered his face.  What is suited to be serviceable to the Lord these seraphim set out.  Each had six wings but they were not all used in flying; with two they covered their faces, they are to be out of sight.  Oh what a lesson this is to learn!  In the light of the exaltation of Christ, one who is serviceable has to be as far as possible out of sight.  We were reminded the other day about John the baptist; he sets this out.  They sent from Jerusalem, from the centre of the religious world, and asked who he was.  Art thou the Christ?  He said No, only the voice of one crying in the wilderness, John 1:23.  In principle he was covering his face.  Paul said, in the light of the glory of the mystery that was committed to him, To me, less than the least of all saints, Ephesians 3:8.  The seraphim with two of their wings covered their face.  They were to be out of sight in view of the exaltation of Christ.  We spoke earlier about service and how ambition to serve might govern us; let us learn this; with twain they covered their face.  With twain they covered their feet; they were not occupied with their activity, it is a question of the exaltation of Christ.  To be serviceable rightly has to be in view of Christ being glorified, of Him being presented, not the one who serves presented; as far as possible he is to be out of sight.  And one called to the other and said, Holy, holy, holy is Jehovah of hosts; the whole earth is full of his glory!.  Then it says and the house was filled with smoke.  And I said, Woe unto me! for I am undone; for I am a man of unclean lips, and I dwell in the midst of a people of unclean lips: for mine eyes have seen the King, Jehovah of hosts.  And one of the seraphim flew unto me, and he had in his hand a glowing coal, which he had taken with the tongs from off the altar; and he made it touch my mouth.  There is the answer in the glad tidings, in the application of the death of Christ.  Notice this seraph took the glowing coal with tongs from off the altar.  Only One could meet these glowing coals and the suffering and the cost involved, and that was the Sufferer, the Lord Jesus Himself.  But the application of it is the answer to what we are according to the flesh.  So Isaiah says here, I heard the voice of the Lord saying, Whom shall I send, and who will go for us?  And I said, Here am I; send me.  The emphasis is not on me; it is not send me, it is send me.  It is a desire to be serviceable on the part of Isaiah.  Now I trust there may be, with the young and all of us, begotten in our hearts and minds a desire to be serviceable to the Lord.  We can all do something, for Gods pleasure, in taking on responsibility, in seeking the promotion of the Lord Himself and His interests. 

    Another who said, Here am I, was Ananias.  When Saul was apprehended on the Damascus road he was led to the house of one called Judas; and then the Lord spoke to Ananias, and Ananias immediately said, Behold, here am I, Lord, Acts 9:10.  He was serviceable, one who knew the Lord, who knew His word and was prepared to answer to it.  But Ananias has to accept adjustment.  That is another important matter.  If we are to be in the state of being serviceable, we have to be prepared to accept adjustment.  Ananiass thoughts were wrong.  And the Lord said to him in a vision, Ananias.  And he said, Behold, here am I, Lord, and the word was to Rise up and go into the street which is called Straight, and seek in the house of Judas one by name Saul, he is of Tarsus: for, behold, he is praying.  He is praying; that should have helped Ananias, but Ananias thought he knew better than the Lord.  He tried to adjust the Lord; that is how strong we can be in our ideas.  Do not let us make mistakes.  We think we know better than the Lord sometimes as Ananias did.  He says Lord, I have heard from many concerning this man and so on.  And the Lord said to him, Go, for this man is an elect vessel to me.  So Ananias was prepared to go, having accepted adjustment.  Being really serviceable often means that we have to be prepared to be adjusted in our thoughts and outlook.  Ananias was only about a day late in his information, but he has to become adjusted by the Lord; the Lord is prepared to adjust us.  We need to be adjustable if we are going to be serviceable.  May the Lord help us to be more serviceable, for His sake. 
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    AS IS THE HEAVENLY (3) (JT 9)

    Genesis 22

    JBWhat is the thought connected with the weaning of Isaac? 

    JTI suppose it is the soul being made independent of the natural source of supply, but typically, I think it would refer to the Lord as independent of Israel; that is, viewed as entirely in the light of His own person. 

    EGMWhy should this come in as a test to Abraham now? 

    JTThe trial of our faith is much more precious than of gold which perishes, 1 Peter 1:7. God has pleasure in putting faith to the test and the evidences of it are in the test. This, I suppose, is the supreme evidence of Abrahams faith. We are really being led, as you might say, out of the world in these chapters, one step after the other. It is well to remember that word, who walk in the steps of the faith, during uncircumcision, of our father Abraham, Romans 4:12. There are steps of it; one after another, these lead us outside of the world. Colossians takes us out, although one can scarcely say it takes us in. 

    EGMYou mean that in Colossians you are delivered from the rudiments of the world, but Ephesians brings you into Canaan. 

    JTEphesians presents the believer as seated down in the heavenlies in Christ. 

    QuesThe literal offering up of sacrifices to God has nothing to do with the Christian, has it? 

    JTThis is much more than that. The references to these incidents in the New Testament give light. What is said about this one is, By faith, Abraham, [when] tried, offered up Isaac, and he who had received to himself the promises offered up his only begotten [son], as to whom it had been said, In Isaac shall thy seed be called: counting that God [was] able to raise [him] even from among [the] dead, whence also he received him in a figure, Hebrews 11:17 - 19. It was the giving up of the promised seed, hence a supreme test of faith. 

    There are points to be noted in chapters 18 and 19 that help to bring Abrahams position into greater relief as heavenly. He is the depository of the mind of God in regard to the judgment of the world. In chapter 18 it is said, Shall I hide from Abraham what I am doing? Since Abraham shall indeed become a great and mighty nation; and all the nations of the earth shall be blessed in him. For I know him, that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice. Shall I hide from Abraham what I am doing? That is a point to be noted. Before passing on to chapters 21 and 22 it is important to note the position that Abraham occupied in regard of what God was doing on the earth. He was about to come in in judgment and Abraham was to be made the depository of His purpose in this respect. 

    EGMHow do you connect that with the assembly? 

    JTThe assembly is, as has been said, the confidante of God. God has disclosed to her His thoughts as regards what He is doing. Now what God is doing is of great importance to us. He always acts in any given dispensation in keeping with that dispensation; here the time for judgment had arrived and so the light of it is not withheld from Abraham. He was to be in the secret of it. I think it is well to bear in mind that what God is doing is in keeping with the dispensation. When the time of judgment arrives the dispensation shall have changed. It shall be no longer what it is now. It is not the time for judgment yet, so that one must not interpret what is going on in the world in the light of judgment. However terrible the events, God is over-ruling them for the furtherance of His own work of grace. 

    HGYou say it is not judgment? 

    JTNo, but more in order that men should turn to God and be saved. So you do not look for the literal fulfilment of prophetic events or prophetic things; such things belong to another dispensation strictly. 

    HGIn regard of our brothers question, how should we pray now? How would the intercessory spirit find an intelligent outlet from us as in keeping with what we get here? Abraham seems to pray in view of the godly element that was in Sodom. He begins with fifty and stops with ten. 

    JTYou will notice he does not refer to anyone in Sodom as his brother. It is not the brotherly spirit that comes into evidence here. It is rather a question of what is due to God. And Abraham drew near, and said, Wilt thou also cause the righteous to perish with the wicked? There are perhaps fifty righteous within the city: wilt thou also destroy and not forgive the place for the sake of the fifty righteous that are therein?, Genesis 18:23 - 24. He has in mind that the Lord would forego the judgment in view of the presence of fifty righteous persons, not here fifty brethren. And the Lord said that He would. And Jehovah said, If I find at Sodom fifty righteous within the city, then I will forgive all the place for their sakes. So we have here, I think, a principle that the righteous become a protection against judgment. 

    HGBut are the righteous not brethren? 

    JTNo doubt, but you see righteousness refers to God; the brother refers to you. It is your brother, but a righteous man is of very great value in Gods eyes, so that the Spirit is given to us on account of that. 

    HGSo Lot is called in 2 Peter just or righteous. 

    JTHe was that. through seeing and hearing, he tormented [his] righteous soul day after day and God had respect for this. He was saved out of Sodoms overthrow. Had there been ten like him the Lord would have spared Sodom, so it is a question now as to how many righteous there are. That is what God takes account of  the number of righteous persons that there are; and would we not like to see the number multiplied? A righteous man is rare, and is of great value in Gods account. We are to follow righteousness, 2 Timothy 2:22. The traits of brethren are outlined in the gospels: they do the will of God, keep His word, but Abraham says nothing about his brother here. He is thinking now of what is due to God in view of judgment. The judgment is averted by righteousness. 

    WCRRighteousness seems to have a peculiar place. [The] fervent supplication of the righteous [man] has much power, James 5:16. God takes account of it. 

    JTThat is quite in keeping with what we are considering. It is the value of a righteous man. 

    HGThe Lords eyes are said to be over the righteous, and His ears are open to their prayers. Peter indicates that none can harm the righteous. 

    JTPeter is on the line of the government of God, and makes much of practical righteousness. 

    HGYou said righteous men were very few. 

    JTIt seems to me, that it becomes a question for us as to whether we are righteous. 

    HGWhat constitutes a righteous man? 

    JTI think it is one who submits to the righteousness of God, the righteous requirements of God. The righteous requirement of the law should be fulfilled in us, who do not walk according to flesh but according to Spirit, Romans 8:4. That is one thought in righteousness, another is that you present your bodies a living sacrifice, holy, acceptable to God, 

    [which is] your intelligent service, Romans 12:1. It is due to God. Romans sets before us what practical righteousness is. So love in its varied workings in the saints is righteousness. 

    GATIs it not the platform upon which God comes to us first? 

    JTYes, grace reigns through righteousness, from God to us, and we yield righteousness by the Spirit, so the Spirit is given on account of righteousness. The Spirit is life on account of righteousness, Romans 8:10. 

    GATIf we go back to the commencement, when we had to do with God first, He came out in love on the ground of righteousness. Righteousness is the first principle, is it not? 

    JTYes, He must be just and the Justifier of him that believeth in Jesus, and we submit to the righteousness of God; but then there is a yield of righteousness for God, so that Christians are practically righteous. Hence John says, If ye know that he is righteous, know that every one who practices righteousness is begotten of him, 1 John 2:29. God is looking for those who practise righteousness, and that is by the Spirit. 

    WB-tI am very thankful for this, because in a way the future of the world hinges on it, as I gather from what you say. 

    JTYes, I think so. God has respect for the areas in which there are righteous persons. 

    WB-sIt is like the salt, a preserving power. 

    EGMIf that is so, and the righteous are found in the assembly, how do you make the statement fit in, that because He could not find ten righteous, judgment was bound to come? 

    JTI should say that God is sovereign in judgment, as in love. We cannot restrict God to conditions here, but there is the fact stated that for the sake of fifty righteous, and even less, He said He would spare Sodom. 

    WB-sIs it rather than God looks for a basis on which to act? If there is righteousness in a place, it is the work of the Spirit of God in men, and God takes account of it in a governmental way. 

    JTYes. The righteous in that way become a protection against judgment. Of course, God is sovereign in His actions, as already stated. 

    JBIn chapter 19:22 the angel says to Lot: Haste, escape thither; for I cannot do anything until thou art come there. Lot, the righteous man, had to be taken out. 

    JTQuite. 

    WB-sThe righteous man suffers for righteousness now, like Joseph. This is seen in Peters epistles. 

    JTThe righteous suffer, but they come under protection. As quoted already, [the] eyes of [the] Lord [are] on [the] righteous, and his ears towards their supplications, 1 Peter 3:12. 

    WB-sJohn speaks of Abel suffering here on account of righteousness, 1 John 3:12. 

    JTRighteousness is sure to suffer whilst evil is dominant, but at the same time, it has a protecting virtue. God has respect to it and spares others on account of the righteous. 

    BTFWould you say the Spirit maintains righteousness here, and when the righteous go then judgment will come in? 

    JTThe presence of the righteous holds evil in check on the earth. There is that which holds evil in check and maintains the rights of God. When that is withdrawn then lawlessness will lift up its head; then the lawless one shall be revealed, 2 Thessalonians 2:8. He who is the embodiment of wickedness is to be revealed. The presence of the righteous has a wonderful effect on this earth. 

    BTFPaul in 2 Thessalonians 2:7 says, he who restrains now. 

    JTThere is that which restrains and he who restrains. Whoever or whatever it is, whether it be the Spirit, the saints, or whether government, there is power here for the restraint of evil. Undoubtedly he who restrains is the Spirit in the assembly maintaining practical righteousness. That is the check on evil, so it cannot prevail whilst the Holy Spirit remains here in this way. 

    WJYYou were saying this morning that Abraham had reached a certain spiritual elevation. Do you think it was only on that elevation that God could speak to him as He did? 

    JTI think so. Shall I hide from Abraham what I am doing? Since Abraham shall indeed become a great and mighty nation. Then, he will command his children and his household after him, Genesis 18:17 - 19. I know him, God says. God recognised him as knowing him, and makes him the depository of His thoughts, and now this gives Abraham the opportunity of being a priest. He is not only the friend of God, but a priest. That is, he becomes an intercessor and intercedes intelligently. He intercedes according to what God is. 

    GATHe was so acquainted with God that he kept on praying. 

    JTIt is very beautiful as referring to the position of the assembly, the confidante of God now. She is not content with enjoying divine benefits herself, she has an intercessory character. Believers become priests, who intercede for others. Wilt thou destroy the righteous with the wicked? He appeals to what God is, and God has delight in that. 

    GATThen this trouble in the world at the present time is not the fulfilment of prophecy. That comes in after the assembly is taken up? 

    JTIt must not be regarded in the light of the fulfilment of prophecy. God is acting according to the dispensation. In any given dispensation what He is doing is in keeping with that dispensation, and this dispensation remains as it is until Christ removes from His present position. He is on the Fathers throne yet, Neither does the Father judge any one, the Lord said, John 5:22. Whilst He is occupying that throne, as I understand it, the time of judgment is deferred, and we must not bring it in too soon. Hence the present occurrences are to the end that men might turn to God. It is not now a strong delusion that men should believe a lie. On the contrary, men are rather disposed to believe the truth, having their eyes opened. Of course it remains true that what men or nations sow they reap. The present conditions are the outcome of long sowing. 

    WCRWhat is happening is more chastisement to awaken men as was said. 

    JTMany precious souls are being converted through all that is transpiring. 

    GATYe will hear of wars and rumours of wars, Matthew 24:6. We very often hear that quotation. How does it fit in with the present time? 

    JTThere may be certain developments preparatory to the last days, and there is no doubt, that certain existing conditions are like the hour of trial, but then they are not the hour of trial. The hour of trial is an hour, and an hour is a very short period of time, a condensation of tribulation. Out of that hour the assembly is to be kept. It is to come upon all the world for a specific purpose namely, to try them that dwell upon the earth, Revelation 3:10. The assembly is a heaven-dweller, and those in the light of it are not earth dwellers; they are heaven dwellers. The hour of trial is for all those who are outside of the assembly, not for those who form it, but, as remarked, certain things may happen that are preparatory to the last days, and the believer sees the day approaching. He sees it that is, he sees certain conditions that suggest it. 

    These would include the activities of the Spirit in the assembly. 

    BTFYou would say a certain amount of prophecy was fulfilled early in the Acts, would you not? For instance, the pouring out of the Spirit and the reference to Joel 2:28 - 29 in Acts 2:16 - 18. 

    JTYes, but the judgment is stayed. It was the pouring out of the Spirit. 

    WB-sToday intercession should mark us, according to 1 Timothy 2. 

    JTThat chapter remains still. It is the position we occupy. There is no change. 

    WB-sDo you not think we greatly fail in carrying that out? 

    JTI believe the prayers of the saints are the great factor toward the solution of the present calamity. It is our prayers that are heard, just as Abrahams prayers here. Although the ten were not in the city, yet we see how God hearkened to him, and we may be sure, that God will hearken to us if we take up our service as priests and intercessors. 

    WJYThe result of the prayer is the good of Gods people, that we may lead a quiet and tranquil life in all piety and gravity, 1 Timothy 2:2. 

    JTYes; and the apostle says, our Saviour God ... desires that all men should be saved ... for God is one, and [the] Mediator of God and men one, [the] man Christ Jesus, who gave himself a ransom for all. Paul was a herald of all that, a teacher of the nations. So that our prayers should also have the salvation of men in view. 

    WB-tThat is the main point in the passage, is it not? 

    JTYes, so the saints have their position marked out for them and that has not changed. No happening on earth can change it, because it is a question of the fixity of the things in heaven; the heavenly bodies, taken together are a figure of what is established in Christ. We all know, that the clouds, or the influence of the elements below, cannot affect the sun or the other heavenly bodies; so no occurrence on earth can alter what God has fixed in heaven. Christ is on the Fathers throne and the Fathers name is not connected with judgment, but with grace. 

    EGMConnecting 1 Timothy 2 with what we have here, is the idea that we are to pray according to the intelligence we have, that as long as God tolerates the situation He withholds His judgment because of the righteous? 

    JTI think that is plainly taught in the word. account the longsuffering of our Lord to be salvation. The scoffers say, Where is the promise of his coming? but they are willingly ignorant of the judgment of God in the deluge, 2 Peter 3:3 - 15. Peter is writing of the government of God. 

    GATAbraham had some knowledge of it. 

    JTHe had intelligence as to what God was, and his intercession was based on this. 

    CHBOne benefit a heavenly man has is that he gets Gods mind. 

    JTYou will notice in chapter 19:29, that when the judgment falls on Sodom, it says, And it came to pass when God destroyed the cities of the plain, that God remembered Abraham, and sent Lot out of the midst of the overthrow, when he overthrew the cities in which Lot dwelt God remembered Abraham; the deliverance of Lot was on account of Abrahams intercession. Now is the time for the deliverance of the Lots that are in the world. That is really what I believe should exercise the saints, the many true believers that are in Sodom. 

    QuesWhy did not Lot have the mind of God, being a righteous man? 

    JTIt is said that his righteous soul was vexed. I do not think he could be called a righteous man in the full sense of the word. Abraham was the typically righteous man; the one who answered to the rights of God, but in grace Lot is recorded as righteous being one of Gods people; besides, he was vexed day by day with the filthy conversation of the wicked. 

    LGMWould you say Lot had a sense in his soul of what was right, but put himself in such a position that he did not have power to do what was right? 

    JTHis position was a denial of whatever light he may have had, so to his sons-in-law, he was as if he jested when he sought to lead them out of Sodom. However much correct doctrine we have, there is no power, or moral weight, if we are linked up with the world, and there are many Christians in Sodom. In view of the judgment that is nearing we cannot but see, that it is a time for us to pray for them. 

    WB-sSome of our brethren of whom you speak are no doubt going through great exercise, if we only knew. 

    WB-tMight I ask here what sin unto death is? In 1 John 5:16 - 17, it says, there is a sin to death: I do not say of that that he should make a request. Every unrighteousness is sin; and there is a sin not to death. 

    JTI think it is a question of discerning as to whether the sin is such that death is the only right termination of the persons course. It is due to God and the testimony that such an one should die. It seems to me it is a question of discernment as to whether it is such a case as that. There is, he says, a sin unto death; but it is not defined. It is rather left to our discernment. 

    WB-sI was thinking of one I have known, who seemed to be bright in the truth, but for many years has been a backslider living in sin. What would you say about such a one as that? Is it possible for him to die in that state and yet be saved? 

    JTOf course you cannot be very sure about such cases, whether they are really genuine. We cannot assume to be perfectly sure. If one does not practise righteousness; if his course is the practice of sin, how can we regard him as one of the children of God? You may hope he is from earlier evidences, but you cannot speak positively about it. 

    WB-sWould you look for recovery before death of one who was really a child of God? 

    JTGenerally speaking, one would, but then there is a sin unto death and, although the one who sinned might be restored in his soul, the governmental penalty would fall on him. 

    CHBYou mean physical death? 

    JTCertainly. On this account many among you [are] weak and infirm, and a good many are fallen asleep, 1 Corinthians 11:30. That was a solemn thing and was the Lords doing. 

    BTFWhat does the destruction of Sodom represent to us? 

    JTI think it is the final overthrow of the world. Shall I hide from Abraham what I am doing? God was beginning to judge; He was about to judge the world and those who have faith, are in the light of the mind of God as to it. 

    BTFDo you get anything here as to the saints, the assembly, being taken out of it? 

    JTI do not think that is seen here. The point emphasised, it seems to me is, that Abraham had the mind of God as a faithful man, and became an intercessor. 

    BTFI suppose that would really be the outcome of the scene at Mamre? 

    JTIt is the sequel to it. 

    OJOThe nations are trying for a permanent peace now. Scripture says, When they may say, Peace and safety; then sudden destruction comes upon them, 1 Thessalonians 5:3. I was wondering if after this peace the time would be near when the assembly would be taken up? 

    JTThere is no doubt that an era of peace is coming to the world, but it will be suddenly broken in upon; it will be sudden destruction then, which cannot be said exactly of the present upheaval. God makes a short work of judgement. When He undertakes to judge, things are done quickly. 

    WCRI would like to hear more about intercession for those ensnared in Sodom. 

    JTThat is a great point now. Our exercise should be that believers in the world, should be extricated from it, and it seems as if prayer should be made for them. 

    GATYou have said a good bit about Abraham and his wife, and about Lot; but what about Lots wife? 

    JTShe is a monument in a negative way as a pillar of salt. The Lord says of her, Remember Lots wife That is a very solemn word for us. It is the judgment that falls on one who, as delivered out of the world, or as having the opportunity of being delivered, looks back desiringly into it, her heart being there. 

    WCRWhat is the pillar of salt? 

    JTPreservative. 

    WCRIt preserves others from following the same course. 

    JTThese chapters show the way out of the world. In chapter 20 Abraham gets into another entanglement, but as you enter chapter 21 you are on the way out of the world. Your judgment is fixed, and now Christ comes into view as Isaac is weaned; and a great feast being made on his account. Christ is seen typically as getting His own distinctive place. I speak of going out of the world, having Colossians in mind. Abraham and Sarah disappear gradually and Isaac comes into evidence. Christ is becoming all. Chapter 21 is Christ personally; chapter 22 is Christ as having died and risen, the soul is here seen as reaching its climax; and at the end of chapter 22 you have the assembly brought in in Rebecca. She is introduced as of the same family as Isaac, so that now the assemblys position is opened up. Henceforth it is Christ and the assembly. 

    GATSarah, being removed, is a figure of Israel. 

    JTThat is chapter 23, but so far your soul is in company with the risen Christ, with the assembly brought into view in Rebecca at the end of chapter 22. 

    GATIt is most interesting to find love brought in in this chapter. It is the first time the word is mentioned in Scripture. 

    JTTake now thy son, thine only [son], whom thou lovest, Isaac, and get thee into the land of Moriah; and there offer him up for a burnt-offering on one of the mountains which I will tell thee of (chapter 22:2). The question raised here is, Am I now prepared to let all go here as after the flesh, even Christ after the flesh? Am I prepared for that, and to know Him henceforth as having died and passed out of this present order of things? As Paul says, But if even we have known Christ according to flesh, yet now we know [him thus] no longer. So if any one [be] in Christ, [there is] a new creation; the old things have passed away, 2 Corinthians 5:16 - 17. The man of faith here is passing out of the world into the new order of things where Christ is all and in all. It is a question of Abrahams faith here. We do not really consult with anybody when it is a question of faith. It is what you do yourself. 

    BTFWould you say a little more about what you alluded to, Am I prepared to let Isaac go? Referring to the manna in the golden pot, preserved in the ark (alluding to the pathway of our Lord Jesus when here upon earth), in what way would you speak of that in connection with allowing Isaac to go? 

    JTThe perfect humanity of Christ remains, but the condition in which He was is not the condition that answers the purpose of God. 

    HGSarah receiving strength to conceive seed, as we had it this morning, suggests the formation of Christ subjectively in the saints, which we all would cherish; but this is a faith movement, which indicates that our relationships in Christ are outside of flesh and blood and really belong to new creation; so we have to learn to appreciate and take account of one another entirely outside of the realm of nature, which is a slow lesson and one we do not readily take up; but yet Christianity hinges upon that, does it not? 

    JTIt does. 

    CHBDoes that not become a test at the present moment? 

    JTAnd the secret of all difficulty with us is that we do not take account of each other in the light of Christ risen. 

    GATAbraham had actually two tests. He had to cast out the bondwoman and her son, which, as you said this morning, was his son. Now with this son, Isaac, he has to offer him up. What is the difference between the two tests? 

    JTThe first test is that of natural affection he loved Ishmael as his offspring and wanted to retain him in the house along with Isaac, whereas Sarah had the mind of God. Therefore, it is a question of the assembly in chapter 21, showing the exercises of the saints, that they will not allow what is mongrel along with Christ (Isaac). A mongrel is one begotten of two kinds, what is partly of God and partly of the world. Like the many, so called, Christian institutions; they are not all Christ. 

    The apostle insisted at Corinth that it was to be only Christ, and Christ crucified too. 

    GWHThat condition of things is very hateful to God, is it not? It is like Genesis 6:4. 

    JTYes, there you get the thought of the mongrel. Whilst Sarah is in evidence in chapter 21 it was Abraham that made the feast for Isaac; but she insisted, that Ishmael must go. She allowed him in the house for one year with Isaac. He shared the house with him for that time, but directly Isaac is weaned and the feast is made for him, then Ishmael persecutes. That is to say, if you make everything of Christ the man born after the flesh will persecute. It is to be remarked that a babe of a year old is most lovable. I suppose at no period of its life is a child more lovable than then. Why then should he be persecuted? It shows what Ishmael is; how unreasonable he is; for there is no occasion for it. As the Lord said, But now they have both seen and hated both me and my Father, and they hated me without a cause, John 15:24 - 25. 

    WB-tIsaac had not hurt Ishmael, it was jealousy that made the hatred. 

    JTIt shows what Ishmael is, and how the religious element will not tolerate a simple recognition of Christ. 

    WB-tSo the scripture says, Cast out this handmaid and her son, Genesis 21:10. 

    JTIt is the voice of God really. Now when you come to chapter 22 Sarah drops out of view. It is not the maternal feature there. It is a matter now of the supreme test of faith, whether I am prepared to forgo every link of nature, all that on which I might have been building up my hopes. Am I prepared to forgo all? 

    WB-tThere is no other way. 

    JTThat is the supreme test and many break down at this point. 
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    Matthew 1:1; Genesis 22:2; Genesis 24:1-4; 1 Chronicles 28:9,10; Proverbs 1:8,9; Proverbs 31:10,11; Proverbs 31:26-28

    I have before me to speak about parentage, and to show that the effect of it, as presented in Christ, is seen in the ornamentation of the house of God. The idea of ornamentation, as most of us know, has a great place in Scripture, and in no connection is it more interesting than in the divine family. We know, from observation, that the physical creation is wonderfully ornamented. This is also verified by Scripture; for it is said that God garnished the heavens, by His Spirit; Job 26:13. They not only serve men on the earth by way of light, rule and guidance, but are wonderfully ornamented. The earth too is ornamented with all that which is pleasing to the eye of man, as created by God, who, at the beginning of mans history, provided a spot for him in Eden; in which there were all manner of trees planted by His hand. It is not simply that the earth was to bring forth, as in chapter 1 of Genesis, but the Lord God planted the garden eastward in Eden; and then the four-headed river flowing out of Eden to water the garden, suggests the same idea of ornamentation. 

    But when we transfer this thought into the spiritual realm, how much greater must the ornamentation be, for we are told that the God of glory appeared to our father Abraham, Acts 7:2. It is quite obvious that the God of glory in taking up the great progenitor of the spiritual family, had in mind that there should be ornamentation of the highest possible order; so the book of Proverbs, which is intended to represent to us the teaching and training of the family of God by the Son of the Fathers love, abounds with references to ornamentation. The first is that found in the passage I read in chapter 1, which flows from the believer, or member of the family of God, hearkening to the instruction of his father and not forsaking the law of his mother. It should be an ornament of grace on his head and a chain about his neck. Now in order to unfold this for our profit, I shall dwell on the two patriarchs that Matthew introduces at the outset of his gospel. They present the parental idea. It says, Book of the generation of Jesus Christ, Son of David, Son of Abraham. These two great patriarchs are mentioned because of what is set out in them respectively, for what is set out in them is but the reflection of God Himself. The idea of father necessarily originates with God, and it is presented in Abraham and David. The Spirit of God intends us to gather from them Gods thoughts of fatherhood, so that we as saints should learn to be sons unto Him. Jesus is said to be the Son of the Fathers love, and we believers are said to be translated into His kingdom (Colossians 1:13), and as in that kingdom, we are to learn how to be sons. It is a wonderful thing to be one of the sons of God; as it says, Ye are all Gods sons by faith in Christ Jesus, Galatians 3:26. It is one thing to have the light of the wonderful relation in which we are set to God, but it is quite another thing to be in that relation as consistent with it. Solomon was qualified to speak to us, as he does, in this book, for he was consistent. I was a son unto my father, he says; Proverbs 4:3. He behaved as a son; and what a comfort he must have been to his father! How he foreshadowed the greater than Solomon in so doing! In every movement of the heart of Christ, in every thought, word, and act He was a Son unto His Father. I do always, He says, the things that are pleasing to him, John 8: 29. It was, as it were, 

    His very life, He ever considered what pleased the Father. I was a son, says Solomon, unto my father. Proverbs 4:3. I suppose the Old Testament affords no child like Solomon. He was the second child of Bathsheba, as you will remember, and it says when he was born that Jehovah loved him, and He sent by Nathan the prophet and called his name Jedidiah, as if to point to the Lord Jesus, the true Son of His love. David and Bathsheba would have in their minds, in the training of that child, what he was to God. He grew up in the tenderest affections; so that in the midst of a house in which disaster followed disaster, there was one who was a son unto his father. As Absalom arose, in usurpation of right and slew his brother, how David would revert to this precious child who had been marked out as the object of Gods affections; then, as Absalom later rebelled, stealing away the hearts of the men of Israel from David, how he would revert to Solomons constant heart, which was not stolen away, which no attraction could steal away! He says, I was a son unto my father, Proverbs 4:3 and as such, he qualifies (as foreshadowing the Lord Jesus), to address young men and young women, and indeed, all of us, as to the importance of hearkening to the instruction of a father, and not forsaking the law of a mother. 

    I want now to show how David (who is mentioned first in Matthew), had come, through discipline, to the full patriarchal thought. You will remember that in his first great gospel address, Peter refers to David as a patriarch. Reviewing the history of his house, however, we should have to agree with him in his last words that he failed as a father; he says, Although my house be not so before God (2 Samuel 23:5); but at the end of his life he had come, through discipline, to the patriarchal thought, and so fixes his mind and heart on Solomon. Nature, as ever, had been untrustworthy; David had said, Oh, 

    my son Absalom, my son, my son Absalom! would God I had died in thy stead, 2 Samuel 18:33. Very far was he removed from the true, divine patriarchal instinct in bemoaning the one who typically was antichrist! But now he comes to Solomon, whom he had always loved, but comes definitely to him. It is thus that a believer develops that state, in which he is representative of God. One of the greatest things in Scripture is divine representation. God works in His people in order to bring them to a state in which they can represent Him fully; so in Davids history he comes, as he is about to die, to the full representation of God. As Solomon was a son unto David, so now David is a father to Solomon. He has before his eyes, in David, a true representation of divine Fatherhood, brought near to him in his own father after the flesh. God had said that He would take Solomon to be his son. David is in entire accord with God in these closing chapters of 1 Chronicles. It is most important that young people should have in their parents after the flesh, a true representation of God. Parents are to represent God, and His discipline, in their families, to the end that He should be brought near to their children in them. Thus the children are encouraged to be true sons; Solomon says, I was a son unto my father. Proverbs 4:3. David says, And thou, Solomon, my son, know the God of thy father, 1 Chronicles 28:9. You see how truly in line he is with God. The One who is thus presented to Solomon in the patriarch, as the words that follow show. He says, Serve him with a perfect heart and with a willing mind; for Jehovah searches all hearts, and discerns all the imaginations of the thoughts. If thou seek him, he will be found of thee; but if thou forsake him, he will cut thee off for ever. There is no provision, in the least degree, for the flesh now. Solomon has been given to understand that he has to do with God, and that David his father after the flesh, is but a representative of God to him. What an advantage to Solomon, that the divine thought in parentage should be brought near to him, in the father whom he had known all his life! 

    What I want now to show is that this patriarchal idea has in view the great conception of the house of God. God had told David He would build him a house, that He would take Solomon to be His son, that he would be a Father to him; but now David is thinking of Gods house; not of his own house. The nearer fathers get to God, the more they are concerned that their houses should be contributory to the house of God. Generally men think of themselves, of their own glory, in connection with their families, but David is concerned about the house of God. I would beg every parent here to take account of this, that David had come to the true patriarchal idea, and was thinking of his son in relation to the house of God. What a wonderful contribution Solomon was! It says here: Jehovah has chosen thee to build a house for the sanctuary: be strong and do it, 1 Chronicles 28:10. I beg fathers to take account of this, for it conveys in the plainest manner that our sons and our daughters are to be contributory to the house of God; they are not intended to build up this world, nor adorn it. Think of a son of a believer in the Lord Jesus Christ being trained up for this world, so as to be fitted to adorn and build it up! It is contrary to the true patriarchal thought. David here is thinking only for God, and affords a pattern for us. 

    David is mentioned first in order in Matthew, because Matthew introduces the King; but the patriarchal thought in regard to royalty is not simply that there should be a King, but that the kingdom should lead to the house. In other words, the assembly which is the house of God, is in view in Matthew. Those of us who understand Matthew will be aware that he presents the Lord Jesus ministering in houses more than any of the other gospel writers; and he develops the idea of a house-holder, because his thought is to furnish believers so as to have part in the house of God. If we understand Matthew, we can understand why it is that David is mentioned first, because it is a question of the King; the King considers for God, and provides Him a house! It is in Matthew that you find the Lord Jesus speaking of His assembly. God intended to have the assembly as His house. As the apostle Paul says, Gods house, which is the assembly of the living God, the pillar and base of the truth, 1 Timothy 3:15. In other words, the true patriarch in Scripture takes account of Christ and the assembly; therefore, every parent should be enlightened in regard to the mind of God in relation to the assembly. If you read through Matthew, in that light, you will be impressed with the importance of having your house according to God, for the Lord took up houses in which to set out His ministry in that evangelist. 

    I wish to go on to Abraham now, because we find the same thought developed in him. I read in Genesis 22 because it says that Abraham loved Isaac: Take now thy son, thine only son, whom thou lovest, Isaac. You can see thus how the introduction of Abraham, in Matthew, bears on the relation of God to Christ. David brings in the King and the house, Abraham brings in the Son and the bride. Abraham loved Isaac and, as loving him, he would secure Rebecca for him. You see therefore, how the patriarchal thought in these two great men works out in result in Christ and the assembly. The one is the Kings Son, as one may say, who builds the house; and the other is the Son of the Fathers love who has the assembly as His bride. Abraham sent the chief servant of his house, who ruled over all that he had, to secure a wife for his son, saying to him, Swear ... that thou take not a wife for my son of the daughters of the Canaanites, among whom I am dwelling; but thou shalt go to my land and to my kindred, and take a wife for my son Isaac, Genesis 24:3,4. That was the mark of a true father. By way of emphasising what I say, note the recurrence of the word Abraham, in the opening of that chapter. Scripture never uses a word needlessly or incidentally; and if a word is repeated, as here, it is to call our attention to what it conveys. Abraham means great father; the great patriarch not only thinks of his son personally, but of his wife; and it is the suitability of the wife that is before us here. She is to be in every way suitable to such a son and must be of his lineage. Abrahams concern as to this emphasises the patriarchal thought: it works out not only in regard to Christ but in regard to the assembly. Rebecca typifies the assembly as she is known now; Christ as rejected by Israel, finds comfort in Rebecca. It means that the saints, being of the same family as Christ, as being born of God and having the Spirit of Christ, are thus fit to comfort Him who loves us. Isaac loved Rebecca. The first mention of love in Scripture is attributed to Abraham, he loved Isaac; the second reference is to Isaac, he loved Rebecca. We thus have brought in here through practical consideration and care, a circle of affection, the affection of the father for his son, and the affection of the son for his bride. These are striking thoughts, worked out in these two great progenitors of Christ according to the flesh, presented to us in the beginning of Matthew. 

    Let us now look at the verses in Proverbs 31. The virtuous woman, presented at the end of the chapter, is a divine delineation of the assembly. It is what the assembly is, as seen in the mother. I need not enlarge further upon the father; this chapter gives us the mother. She is a woman of worth, such as Rebecca was. She is confided in by her husband: Her husband confideth in her. Then you get a description of her in her various fields, which I cannot touch on now, save to dwell, for a moment, on what proceeds from her mouth: Upon her tongue is the law of kindness. The assembly is to reflect her husband, Christ. What He is, she is. It is indeed Christ femininely, that is the divine conception of the assembly, so that the believer in coming into the assembly, is impressed with her grace and consideration. There is a reflection of Christ, and of heaven itself, in that circle. So that you have the law of kindness. How the saints who form the assembly, as in subjection to Christ, and as having the Spirit of Christ, care for those who come in! There is the law of kindness, for such it is. Think of this in contrast with that which assumes to be the spouse of Christ, that wicked, worldly system, of which we all know something, how different is that from the law of kindness found with the assembly! So her children rise up and call her blessed. She has children, believers are accredited to her. They are brought in as the result of her exercises and prayers, and the preaching of the gospel; they call her blessed. The Lord says of Jezebel, Her children will I kill with death, Revelation 2:23. How dreadful to be the children of that wicked system; of her who calls herself prophetess! The Son of God says of Thyatira: Thou permittest the woman Jezebel, she who calls herself prophetess, and she teaches and leads astray my servants to commit fornication and eat of idol sacrifices. And I gave her time that she should repent, and she will not repent of her fornication, Revelation 2:21,22. He says, Her children will I kill with death (Revelation 2:23); that is how He regards her. But how does He regard the true wife? Her children call her blessed, for divine instruction is there in her teaching, in her mouth is the law of kindness, and then her husband praises her. You see the sharpest contrast between Jezebel and the virtuous woman, the woman of worth, the true assembly of God. She is formed of true believers, who love Christ and who are united by the Spirit to Christ. She is the true mother, as the apostle Paul says, Jerusalem above is free, which is our mother, Galatians 4:26. We not only have a Father but we have a mother. Gideon, as you remember, enquired of the kings of Midian what sort of men they were that they slew at Tabor. They said, As thou art so were they; each one resembled the sons of a king, Judges 8:18. Gideon says, They were my brethren, the sons of my mother (verse 19). He says nothing about his father. It is quite obvious that Gideons mother formed her children according to God. They were patterned after Gideon, and so were like him. Gideon had to throw down the altar in his fathers house. He had also to take the second bullock (not the first), and offer it up in obedience to Jehovahs word. Nothing is said about his mother in these instances. It was what his father had and was responsible for. In his reply to Zebah and Zalmunna, Gideon praised his mother, in accrediting to her the likeness which existed between his brethren and herself. He says, They were my brethren, the sons of my mother. How dreadful that they should be slain! The slaying of them was the condemnation of the Midianitish kings, as the slaying of the Lords people will be the condemnation of the world. The murder of those that are like Christ is equally condemnatory as the murder of Christ Himself. I refer to this to get the thought of the character of the assembly, the sons of the mother. So we listen and receive the instruction of the Father, the Father as presented to us in Christ, as I have been endeavouring to show, in Abraham and David, to bring out in detail the divine idea of fatherhood. We are enjoined to hearken to the instructions of our father and not to forsake the law of our mother, to the end that there shall be a garland of grace on our head, and a chain about our neck. I suppose the garland on the head denotes the dignity of intelligence, the dignity imparted by divine intelligence; and the chain around the neck suggests the adornment of affection that comes from the mother. 

    There is a further thought in chapter 25. It says, As apples of gold in pictures of silver, is a word spoken in season. Proverbs 25:11. How much mere nonsense is spoken amongst us; which the apostle Paul speaks of as Foolish talking, or jesting, which are not convenient (Ephesians 5: 4); it is not ornamental; whereas a word fitly spoken is. If one goes through the four gospels, how many gems we shall find which came from the lips of Christ! They were As apples of gold in pictures of silver. The apples of gold refer to what is of God, which came out thus, from the lips of Christ, and was made good through His work of redemption; so that the picture is complete. Then it says, An ear-ring of gold, and an ornament of fine gold, is a wise reprover upon an attentive ear Proverbs 25:12. These ornaments are seen in those who as divinely intelligent, know how to speak a word in season, like the Lord, whose ear was wakened morning by morning, to hear as the instructed; Isaiah 50:4. As knowing God, we are able to reprove. Perhaps one of the most difficult things is to reprove. You are almost certain to arouse resentment by a reproof, but a wise reprover on an attentive ear is like an ear-ring of gold, and an ornament of fine gold. Thus you see, we learn from the father and the mother how to be ornamental according to God, in the house of God. 
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    DECLARED TO BE SON OF GOD (JT 22)

    Romans 1:1 - 4; 2 Corinthians 1:19 - 22; Genesis 22:9 - 23; Genesis 46:1 - 8

    I have in mind to speak tonight about spiritual establishment, believing that many of the Lords people are unestablished, and my thought is to show that establishment in a spiritual way lies in our apprehension of the Son of God. Not exactly in our acceptance of the fact that the Son is God  that is a matter of doctrine. We know as a matter of doctrine that the Second Person of the Deity became a Man, and that He was proclaimed from heaven as Gods Son, but what I want to dwell on tonight is the fact that He is to be apprehended as the Son of God, as announced in the gospel, and, as so announced, He is declared to be the Son of God with power, according to the spirit of holiness, by the resurrection from the dead. That is, I want to dwell on the subject of the gospel, and the subject of the gospel as announced among the nations was the Son of God, known in a mans soul. As each of us here, doubtless, professes to believe the gospel, it becomes a challenge as to what we have believed. If we look into our spiritual history we shall be surprised  I speak from experience  at the amount of unbelief that exists. We shall be surprised to find how much of what we regard as our faith is an acceptance of historical facts. But we need more than historical facts. We need to apprehend these historical facts in their moral bearing, if they are to become light and power in our souls, and hence the declaration (not from heaven, nor even what was said to Mary, That holy thing which shall be born of thee shall be called the Son of God, Luke 1:35 blessed though that statement is) needs to be apprehended in its spiritual force. 

    The declaration is not an announcement from heaven. It is the bearing of the resurrection apprehended in a moral way in our souls. It is this which is announced in the gospel. Paul was separated to the gospel concerning Gods Son, Made of the seed of David according to the flesh, and declared to be the Son of God with power, according to the spirit of holiness, by the resurrection from the dead. 

    I wish to dwell, beloved brethren, on this great fact, in order that we may be established  in order that, like Abraham of old, we may dwell by the oaks of Mamre, Genesis 18:1. It is a great thing for young believers to begin by dwelling in relation to things that are stable. Many remain, even as believers, in their early history, in relation to things that are very unstable, and hence the disappointment and uncertainty that mark the histories of believers. We need to learn, from the very outset, like Abraham, to dwell in relation to things that are stable. Even before we come to a full, clear apprehension of Christ in resurrection, we must begin by apprehending things that are stable. These may appear in an experienced spiritual brother or be seen in a company of saints walking in the Spirit, but it is a matter of immense moment at the outset of our spiritual history to learn to live in relation to things that are stable  persons that stand up in relation to God and to Christ, just as Abraham dwelt by the oaks of Mamre. 

    I want to show you just for a moment how unstable things stand in relation to the power of the Son of God. As we look upon the history of the world, how many institutions have stood the test of time? Not one institution of man has stood the test of time  not one. The most stable institution that you may look upon today is about to be removed  it is shakeable. We, in our short histories, have seen powerful empires and powerful institutions fall, while those that seem to stand are only for a moment. 

    The great commercial system of the world is about to be shattered. Let no one think, if he lives in relation to it, that he is secure. I want to show you just for a moment, from typical reference, how these things stand in the presence of the power of the Son of God, because, whilst governmental dealings bring down many institutions, the final disposal of all the institutions of this world is in the hands of the Son of God. He has spoiled principalities and powers. He made a show of them openly, Colossians 2:15 and has led them in triumph by His cross, and so, in the typical books, you have reference to the power of the Son of God as it applies to the most stable things of this world. Samson, for example, is surrounded in the city of Gaza by the Philistines, who had decided, according to the best of their wisdom, to slay him at daybreak  an illustration of the folly of the enemy. They thought they had him in their power, and their counsel related to daybreak, but Samson lay till midnight, the moment when man is weakest, and took the doors of the gate of Gaza, bars and all, upon his shoulders, carrying them up to the hill that was before Hebron  a picture of the power of the Son of God as encircled by His enemies. Satan with all his force surrounded the Son of God, as He entered Gethsemane. One can understand the councils  victorious, as they thought  of the hosts of evil, as the Son of God entered into Gethsemane. The Lord was not indifferent to the powers He had to cope with; He knew well the extent of that power, and hence His agony in the garden. Behind it lay the cross, of which I am not now speaking, and the forsaking, but He well knew the force of that power that encircled Him in Gethsemane, yet He lay until midnight, the hour of human weakness. Christ was crucified in weakness, and the weakness of God is stronger than men. The cross presents a most remarkable picture of the power of the Son of God as encircled by His enemies! I see Him there, as He hung upon the cross and cried with a loud voice  it was the voice of the Son of God  and delivered up His spirit. Ere He rose there was a witness in that voice to the power of the Son of God. The dead shall hear that voice; all that are in the grave shall hear it, and shall come forth. And as Samson not only took the doors and the bars, but carried them up to Hebron, so there is in the resurrection of Christ, not only the overthrow of the enemys power, but the leading of His adversaries in triumph. 

    Hebron stands in Scripture for that of which I am speaking. It was built seven years before Zoan in Egypt, and represents what God had in His mind before the world was. So Samson in type sets before us the power of the Son of God through resurrection. What could the Philistines do? What can Satan do with Christ in resurrection, or against those that apprehend that Christ is risen? He can do nothing! And hence it is in the apprehension of Christ risen from the dead, declared to be the Son of God with power, according to the spirit of holiness, by the resurrection from the dead, that one moves on. There is a great deal of instability among the people of God, and so I dwell on the power of the Son of God in dealing with things upon which men rely, and which they regard as stable  how easily they are shattered and brought to nothing! 

    Now, you see, if Paul preached the Son of God he would bring in these features. In preaching the gospel Paul would not merely record historical facts about the Son of God, he would preach Him. I would like to convey some little thought to you about preaching. It is not a mere announcement of facts or of doctrine, though there must be doctrine (and facts), but preaching has a moral bearing in that it affects a man morally (and if I am not affected morally I am not affected according to God), making him say, 

    like the disciples, What sort of man is this? Matthew 8:27. And then, again, He says, Whom say ye that I am? Matthew 16:15. They might have answered, The heavens proclaim You are the Son of God, but they did not. Peter was affected morally, and answered for the rest, Thou art the Christ, the Son of the living God. Matthew 16:16. Preaching affects you morally. It is a presentation of the Son of God, declared to be such by resurrection. 

    Think of the import of resurrection! It is not merely a man brought back from the dead, but a man brought back in a new condition, and death overthrown. It is according to the Spirit of holiness  which is a moral thought. The outstanding idea of the presentation of the Son of God by preaching is to produce an apprehension of holiness  of an altogether new condition for men, outside the range of man naturally. It brings to light the Son of God, another kind of man, yet in relation to men, with all the power that is in Him available for men. But think of His glory! This sickness, He says, referring to Lazarus, is not unto death, but for the glory of God, that the Son of God might be glorified thereby. John 11:4. Think of the glory of the Son of God, in the resurrection of the dead, bringing in a new race altogether; an order of man that exists eternally, altogether suitable to God; living in the Spirit of holiness; living in power in relation to the Son of God. That is what is presented in the preaching. 

    How one would love to sit down and listen to Paul preaching the Son of God! He says, He loved me. That is not mere history. He had produced a profound moral effect in Paul. How his countenance would irradiate as he announced that he knew the Son of God loved him and gave Himself for him! He knew Him as declared to be such by resurrection. How it would affect ones soul! I do not suppose I should ever forget if I once heard Paul preach, or ever lose the impression of preaching by a man in whose soul was the knowledge of the Son of God. The declaration was known in Pauls soul. And hence he says to the Corinthians, The Son of God who has been preached by us among you  and not only by Paul, but Timotheus preached Him too, and so did Silvanus. 

    I listen to Paul and receive an impression I shall never lose, and I listen to Timotheus, also, and should get, no doubt, a reduced impression; but, nevertheless, I would gain a fresh understanding of the Son of God in a young man, for he apprehended and preached the Son of God, and so did Silvanus  a threefold cord that cannot be broken  a threefold testimony in that city of Corinth of the Son of God. What light in that city of Corinth! So he says, It was not yea and nay, but yea is in him. Paul, indeed, says, I am in accord with my preaching, but what he insists on is the fact that yea is in the Son of God. For he says, Whatever promises of God there are, in him is the yea, and in him the amen, for glory to God by us. 

    How is it, my brother and sister, in your soul? Have you an apprehension of the Son of God in your soul? If you have, you are not living only by the oaks of Mamre Genesis 13:18  you begin to live in Beer-sheba. I take it that the oaks of Mamre refer to stable things  dimly seen, perhaps, but nevertheless seen. Now in chapter 22, Abraham is not only living by the oaks of Mamre  he is living in Beersheba, which means, well of the oath, and this suggests the immutable purpose of God. I think what I am saying will be simple to everyone here. I want you to look into it, and see where you live spiritually. What I am referring to is the suggestion to you of the value of the Old Testament  it was written for us, and I want everybody to look into this and see where he lives, whether in relation to unstable things, of which I have been speaking, or whether you are beginning to live in relation to stable things  things that are proving themselves to be stable. Abraham had looked at an oak, and the fierce wind blew, and the oak stood. It would remind him of the stability of what is connected with Gods world. And so I say, dear young Christians here, that you may look on your parents, some of whom have stood for fifty years against the fierce blast of Satanic power. They have stood for God; they are worth your consideration. They represent relative stability. Learn to live in relation to those who stand for God to begin with. 

    But I do not want you to stop there; I want you to go on to Beer-sheba. Now Beer-sheba is the well of the oath. There was no oath in relation to the oaks. If God swears, He swears in regard to what is immutable  That by two immutable things we might have a strong consolation Hebrews 6:18  and so the swearing is in regard to Isaac, and Abraham lived in the light of that oath. He believed God; indeed, he had started with that; but now he believes in the God of resurrection. He believes typically in a risen Christ, for Isaacs recovery was the figure of a risen Christ. I ask you, beloved, where do you live? Do you live in Beer-sheba? It is a comfortable place to live in. You will not be afraid of the north wind, of the snow, or of the frost. Winter and summer you are perfectly secure in your soul as you live there. 

    One dwells, with peculiar satisfaction, on the voice from heaven, saying, Abraham, Abraham! I understand that to mean that Abraham had arrived in the history of his soul at an ideal that corresponded with the mind of God. If God from heaven calls out your name twice you represent an ideal. God has His ideals; He has reached them all in Christ, but as you reach them in Christ you are taken notice of in heaven in a peculiar way. Abraham, Abraham? That meant that Abraham had arrived in the history of his soul at the knowledge of Christ risen from the dead. I know that thou fearest God, was said to him. What a moment in Abrahams history! What light in his soul then! What a sense of heavenly favour and recognition as his name is called out twice from heaven! And so the oath, By myself have I sworn. It is not that God needs to swear from His own point of view, but He needs to swear from ours. He knows our poor weak hearts, and so He would have Abraham in the possession of a strong consolation, and thus he goes down and rejoins his young men, and sits down in the comfort of the light that had come into his soul, that God was a God of resurrection and that He cannot lie. How established he was! 

    Well now I want to show in the later verses I read, that in that position the light of the assembly comes into your soul. We cannot be in the truth of the assembly, according to God, unless we are established. We may be the subjects of care from the Lords people, but that is not the whole of the divine thought. We are to be in the assembly as established by the light of Christ risen from the dead, and that in Him every promise of God is yea and amen. So it is at this juncture that Abraham gets typically the light of the assembly  not yet actually as the spouse of Christ, but as the potential spouse of Christ. She is qualified according to the light that Abraham had at this particular juncture to be the spouse of Isaac. Abraham thus comes typically into the light of the assembly. He knows now that such a person as Rebekah exists. I wonder if tonight the light of the assembly is in your soul. Not yet, at the moment, what it is in its body and bride aspects, but that it exists. The assembly is existent on earth. 

    I wonder if we all have the light of the assembly in our souls. Someone told Abraham at this particular juncture about Rebekah. You see, it is not mere history. The idea of the assembly historically is known to everybody. That is not what is meant by someone telling you. Someone tells you that there is such a thing as an assembly in this world. Presently you are to understand it; and in connection with this you are stabilised by the light of the knowledge of the Son of God; you belong to it. But for the moment I am concerned with the light of the fact that it exists. 

    It was told Abraham at this juncture, as he nestled down under the protection of the faithfulness of God. He dwelt in Beer-sheba in the sense of the faithfulness of God. In his history there had been established a proverb, as I may say, on the mount of Jehovah will be provided. I can understand people saying to Abraham as he nestled there in Beer-sheba: Abraham, what about the possibility of famine? What about the winter that is coming? What about the education of your children? What about the politics of the world, and how they may interfere with you? What would Abraham say to every such question? On the mount of Jehovah will be provided. That was his answer, that was his psalm. It became established in Israel. It was light for every believer afterwards to nestle in. On the mount of Jehovah will be provided. A stabilised Christian need fear none of these things  what a government may do, what men may do. On the mount of Jehovah will be provided. And so, whatever question arises, Abraham had that answer. He was living in Beer-sheba, in that place of security and stabilisation. 

    But the light of the assembly typically had also entered into his soul  someone told him of Rebekah. When that light entered Pauls soul, he said, I am an awful sinner. The Lord disclosed from heaven, as Saul of Tarsus fell to the earth, that He had a body on earth. Why persecutest thou me? Acts 22:7, Acts 26:14. From that moment onwards Saul felt what a sinner he had been. He was not meet to be called an apostle, because he persecuted the assembly. It may be that you are persecuting the assembly. What, a Christian persecuting the assembly! Yes, a Christian persecuting the assembly  many of them do. If you persecute the saints, you persecute the assembly. As soon as the light of the assembly comes into your soul you abhor yourself for persecuting the saints. You begin to look at them now in the light of the assembly  of what is so precious in the eyes of Christ  He gave Himself for her, and you are persecuting her. Let this precious light into your soul. 

    I want now to go on to chapter 46. I want to show you briefly how Jacob came into this same position. You see, the parents live with their children, as Abraham did with Isaac. If we live with our children as heirs with us of the same promises, we shall surely pass on to them the light that we possess, and God will bless it. And so, in due course, Jacob comes to Beer-sheba. And what you find is that he is in the light of his father, Abraham  the light of the resurrection, and so, instead of sacrificing to the God of his father, Abraham, he sacrifices to the God of his father, Isaac. You see, there is now a definite recognition of Christ risen from the dead, for Isaac is ever that. Jacob was leaving Canaan outwardly. It seemed a contradiction of the promise, but it was no contradiction of the promise. The ways of God in His government perfectly correspond with His purpose  they run together. His purpose is on the elevation of a mount, His ways are in the plains; they are perfectly reconcilable, and Jacob understands. 

    If, there are those here tonight whose circumstances seem to be against them, I would say to you, that you are to be stabilised in these circumstances in the light of Christ risen from the dead, and in no other way. Whatever God has promised regarding you, His purpose for you is as sure as that you will be in heaven by grace. Every promise is yea in Him, so that I would say to any in this audience who may be in adverse circumstances (one knows what these are, one knows how Satan brings them to bear on our spirits to discourage and hinder us), that the answer is in Christ risen. On the mount of Jehovah, will be provided. Not a hair on your head shall perish, your very dust is precious to God, and so Jacob, in the majesty of faith and understanding, sacrificed to the God of his father, Isaac  in New Testament language, the God who raised Christ from the dead. And hence, we have again, Jacob, Jacob! He has reached the ideal in his soul. In adverse circumstances he has learned to trust God. He has taken refuge in the faithfulness of God. Although the promises seem to be, and are, in abeyance, yet Jacob knows that every one of them will be fulfilled in the risen Christ, and he is perfectly trustful. 

    I want to show, further, at this juncture, that the saints are taken account of by name. The sons and daughters of Jacob, and their sons and daughters in the third generation are taken account of by name. They are all taken account of one by one, in the light of the resurrection of Christ. At this juncture, further light comes into your soul. You see that not only are things secured for yourself, but every one is taken account of. Those whom you love are all taken account of one by one; they are secure in Christ. Even our departed ones  how precious is the thought that comes to us, The dead in Christ shall rise first. 1 Thessalonians 4:16. A flood of light comes into the soul. Every one of the saints is taken account of by name. 

    In chapter 37 of this book the Spirit of God says, 

    These are the generations of Jacob, Genesis 37:2 and the only one named is Joseph. The others are all lawless; they are murderers  I mean the ten brothers; and poor Benjamin has to share with them the hiding, as it were, of the face of God until they all come to the recognition of Joseph, and now Jacob is going to Joseph. They have all come to recognise Joseph, and Jacob is on his way down to Joseph, and his sons and his daughters and his sons daughters are all with him, and the Spirit of God takes account of every one of them. They are not now murderers, they are taken account of in a risen Christ. They belong to resurrection. It is a wonderful thing to have the light in your soul, not only of the power of the resurrection on yourself, but on all those you love, and if you are a true believer, you love all the saints. Colossian believers loved all saints; Ephesian believers loved all saints. Hence in this passage I am confronted with the thought that all saints are taken account of in the light of the resurrection of Christ. Every divine thought regarding them was sure; for whatever promises there are, are Yea and amen in Christ. I suppose yea is what we have now by the Spirit; it is enough. Amen is what we shall be in bodies like Christ in heaven. The complete fulfilment, literally, of every promise and every purpose of God. 

    And so I want to show, just for a moment, from the passage in 2 Corinthians, that God, through all this light, is establishing the saints. He that establishes us, says the apostle, with you in Christ, and has anointed us, is God. God is doing that now, and it is very beautiful and commends itself to every one of us as the beloved apostle says, He is establishing us with you. It seems to me to fit in with Genesis 46. Not only is Jacob established, but God is establishing his whole posterity with him. They are all linked up in the same bundle of life. Jacob acted in the light of Christ risen. We are all bound up with Christ in resurrection, and so the apostle, in a beautiful spirit, linked himself on with the Corinthians, and he says, God establishes us with you in Christ, and anoints us. That is what God is doing. I do not apprehend that God would anoint something unestablished. It is one thing to have the Spirit, and it is another to be distinguished by the Spirit, for the anointing distinguishes you, so that you do not need any man to teach you, for the anointing by which you are anointed teaches you all things. You are greater than all the universities of the world  all the seminaries and colleges. In regard to divine things, you are independent of them; you are set up in dignity by the anointing. God is doing that. He would have His people stabilised, dignified by the Spirit, so that they are not dependent on man. They are now qualified to represent God, for anointing signifies that I represent Him here. And thus He seals us, marking us off as His own people. 

    The seal is the stamp upon you that you belong to God. You are His properly, and if you love Him you cherish that thought, and you would not wish to wear anything that would discredit that seal; or to be in any circumstances that would discredit it. It seems to be different to the property of God  the inheritance of God  and then He gives us the earnest of the Spirit into our heart. That is your portion. That is Gods present work, beloved, and if there is one here outside the range of that work, I would say, Get into it by submitting to Christ. Come into all this, into the sphere of divine operations where God is
  
    SPIRITUAL ENERGY (JT 32)
    

    
    
  
  
    SPIRITUAL ENERGY (JT 32)

    Genesis 22:13,14, Matthew 5:1,2; Matthew 15:29 - 39

    In reading these scriptures I am thinking of energy. The present day is marked by energy. The forces of nature are harnessed as never before, so that we have a world of energy and a great stimulation of mans intellect: nothing seems to daunt the men of this world. The enemy of our souls has his part in this, and the pace would be greatly accelerated were it not for the government of God, which introduces checks, as at Shinar of old. Men then would move off on their own line, with the intention of doing great things; but a divine check was imposed. The matter was so important that God came down to see what the children of men did. He saw that they would not impose any check upon themselves: what they had imagined to do they would proceed with, whatever the folly in it. They were not wanting in enterprise and energy. But God came down, and, as I said, imposed an effective check, in confounding then language, which has continued ever since; and which increases, as men increase, and spread themselves abroad. 

    And so it is that today. God has imposed effective checks to current movements affecting His interests, and will do so; for the angelic ministry is a part of the divine provision, not only in regard to the needs of our bodies, but in regard to the government of the world  in our favour. They are sent out, as we read, for service on account of those who shall inherit salvation. Through them we have effective checks, so that men cannot do just what they wish to do. We see God coming in constantly to limit human enterprise and operations, so that there may be room for the people of God; that the testimony of God may move on. That, indeed. God may continue to have the gospel announced to men  for He is very concerned that there should be no change in that; 

    that the dispensation should stand out in all its grandeur, as exhibiting the reign of His grace. 

    In Genesis God gives the line of Shem before the effort at Shinar; and then after He has broken up that effort, and scattered man abroad on the face of the whole earth. He returns to the line of Shem, the line of the testimony. It is as if God would say to His people, I will make a way for you, and that runs right down to the present moment. He would not have us occupied with current events in the world, save in the sense that God is moving in them. The line of the testimony is the important thing, the line of Shem. In this line appears Abraham, and in Abraham we have the great progenitor of the family of faith  the father of all them that believe. Something is introduced, on that principle, before which nothing can stand. If ye have faith as a grain of mustard seed, the Lord says, ye shall say unto this mountain. Remove hence to yonder place; and it shall remove; and nothing shall be impossible unto you, (Matthew 17:20). A little dynamite breaks up a rock, and a little faith will cast a mountain into the sea. That is what God introduces. There was faith there before  in Abel and others; but now there is a progenitor and a family; and through that family God will uproot, dissolve, and set aside all among men that is against Him. 

    So you can see, dear young believers here, what you come into  what faith is: this is the victory that over cometh the world, even our faith, (1 John 5:4). It is not merely a future thing, it has gotten the victory over the world. And you come into that, as believers. It is well worth while coming into the family of faith. That is what Abraham represents; and I wanted to connect energy with him, in chapter 22 particularly, for it presents the zenith of his faith. What follows is his great concern about the church, typically. 

    He buries Sarah, chapter 23, on the principle of faith. All that Christ has in this earth at this moment is the saints, and a burying-place for them! Genesis is full of the idea of the place where those who died in faith are buried. It speaks of victory. It is the spot where the victory is assured; Thanks be to God, which giveth us the victory through our Lord Jesus Christ, (1 Corinthians 15:57): that is Machpelah. Then in chapter 24, typically he is concerned about the church, and faith, in us, corresponds with that. So he calls upon the servant to swear in regard to family relationships. That is, there should be nothing in the church which is not in keeping with Christ. It is the refined feature of faith in Abraham, the refined sense he has of what is suitable. I have no doubt it is faith as in Colossians and Ephesians; where all the saints are included in faith and love, in the light of the purpose of God: not simply those who are called out, as in Corinthians; but those who are foreknown; those of the same relationship and family as Christ. That is what Abraham had reached. Isaac must not be taken away from the position he had reached in resurrection, figuratively, and the church must be brought to Him. The present moment is the time when we are brought in spiritual power to our Isaac. It is not the rapture of the saints, when the Lord will come for us Himself; that is His own work, to come for us; the present service of the Spirit, is to bring us in faith and apprehension to Christ where He is. (Ephesians 3:14 - 21). 

    In Genesis 22 you get the full energy of faith. It is a very fine position, a unique kind of position; where God would test Abraham. A divine test is imposed: God would test the strength of Abrahams faith. He knew it well. We shall not be tempted above that we are able, but He will sometimes test us to the very limit, for He loves to demonstrate just what is effected in our souls. The process is very trying, and it is intended to be; for we are generally very light and superficial. God would bring us to a test, and show us just where we are. It is well to know just the strength you have got; but however great it may be we are not to credit ourselves with it. As Paul says, By the grace of God I am what I am. That was the energy that was there. There was mighty power operating through the apostle: he says, The signs of an apostle were wrought among you, (2 Corinthians 12:12). 

    All the preceding history of Abraham was constructive, building up in his soul a power, and now God would test it. Would he offer up Isaac? As directed of God he took the journey to the land of Moriah with all the necessaries for the sacrifice of his son, rising early in the morning. It is most touching to hear the conversation between the patriarch and Isaac on that memorable occasion. Abraham moves on, there is the wood and the-altar, and the wood is piled on, Abraham was not feigning in what he was doing. He bound Isaac his son and laid him on the altar upon the wood. Then he took a knife and stretched forth his hand. Who but God could trust a man to that extent? God could halt that arm, and He did. But Abraham had proved equal to the test, and that delighted the heart of God. He called out of heaven a second time, as if delighted with the faith shown. Abraham looks behind, and there is a ram, caught by its horns  and this brings me to the gospel of Matthew, for the ram is, typically, Christ. 

    The ram is symbolical of energy; and there He was! In the gospel of .Matthew that is what is in view; to bring the line right down, for a thousand years is as a day to God. The gospel of Matthew is, as it were, linked on with Genesis 22. It is Book of the generation of Jesus Christ, Son of David, Son of Abraham, (Matthew 1:1). Who and whence is He? It is not an endless, genealogy, occupation with which is forbidden by the apostle, but a generation that ends in Christ, forty-two generations. Son of David: that is to say. He is the King. But He is more than that: He is Son of Abraham. I refer to that, because it makes the link with the thought of the ram. The ram was caught in the thicket by his horns; 

    Much might be said of that. I have no doubt it is Gethsemane; Not as I will, but as thou wilt  One held absolutely for the will of God: Lo, I come (in the volume of the book it is written of me) to do thy will, O God. (Hebrews 10:7). 

    The word book is important in this gospel, for it reminds us of another book, of which the Lord spoke, referred to above. There was in it the testimony to His unqualified obedience; the foundation of all that is of any moral worth, is in that book. And this gospel begins with the word book. The ram was caught by his horns behind Abraham; and Abraham availed himself of what there was. And then he names the place, having offered up the ram. He calls the place Jehovah-jireh, and then it says, As it is said at the present day. On the mount of Jehovah will be provided. That enters into what I am speaking of. The power of the saying of a man who is in faith lives. As you find with Samuel, none of his words fell to the ground. How true that is of the Lord Jesus! Think of all the utterances of Christ! What we have written, is relatively small. We have enough to guide our faith; but the Lord said that the Father would send the Holy Spirit in His name, and He would bring to their remembrance, whatever He had said to them. And so here you have the continuance of this saying of Abraham. How it would come home to the heart of Moses, who in his great service had to do with the mount of the Lord! He could say with special force, On the mount of Jehovah will be provided. Have we learnt to say it, to take up as from our hearts these words of faith? The young people are to be nourished on them, brought up on them! At times we may not see a resource anywhere, but it is in the mount of the Lord. We need to get our souls into the current of faith. Things are all carried down as in a current; and as you get into the current, there is no despondency; you see the abundance of divine resources and where they are. But I was speaking of the continued power of spiritual utterances. So the Lord, in instituting His supper, said words which are just as fresh today, as when they were first uttered. How living Christianity is! Everything is carried down as by a powerful current that brings Christ livingly into our souls, in His own words. His own breathings. The apostle, many years after, repeated the Lords words to the Corinthians, and how full and fresh they are today! 

    So you can see how important the mount of the Lord is, and I take the gospel of Matthew to be representative of the idea; for it is a gospel marked by mountains, six of which are used by the Lord, in His relations with His own. Satan used one, but he took the Lord up there, so that you can connect the Lord with the seven of them: As the mountains are round about Jerusalem, so the Lord is round about his people., (Psalm 125:2). Matthew is the mountain gospel; and that means it is a gospel of energy, for energy is needed to ascend elevations. And if I belong to the generation of Abraham, I have got that energy. 

    In chapter 5 we read that the Lord went up into the mountain and sat down. There is a good deal said about the Lord sitting down in Matthew, it suggests a position taken up definitely, in regard to the matter in hand. He is not in a hurry; He takes up a part of our education and goes through with it, so that it becomes finished. His disciples came to Him, which showed energy. It is an encouragement to one today, to see the energy of the saints in the way they gather together. The principle was set out in the types: all the males were to appear three times a year before the Lord in Jerusalem. In some instances the journey was long; considering the mode of travel in those days, it was very long. So that it required energy for one of the young men of Israel to set out from Dan and go to Jerusalem. And he was not to go empty-handed. God would keep His people exercised. But what an incentive!  every step of the way from Dan to Jerusalem took him nearer to Jehovah. To every lover of God, the journey would be shortened, for love enchants the spot where the loved one dwells. God loves to have His people come to Him. Here they came to Jesus on the mountain. It was a test of heart strength. He did not ask them to come. That illustrates another feature of this gospel, that is moving in relation to Christ. 

    In connection with the last mountain in Matthew, after the Lord was risen. He directed the eleven disciples to meet Him there. It was a mountain in Galilee; He would (by the distance to be travelled) test our energy and our loyalty: for it is the King in Matthew. They went into Galilee to the mountain which Jesus had appointed them, and the Lord coming up spoke to. They got well repaid for their journey: they met the King, and they got a commission, the like of which you find nowhere else. It is the proposal of the King, Make disciples of all the nations, baptising them to the name of the Father, and of the Son, and of the Holy Spirit; teaching them to observe all things whatsoever I have enjoined you. And behold, I am with you all the days, until the completion of the age. What energy is implied in this commission! In (Revelation 19:16), He comes forth and on his thigh is a name written which means the power that He has to effect complete universal subjection  King of kings and Lord of lords. 

    So you see that in chapter 5 they come up to Him, and I want you to notice that He speaks with authority: I say unto you. There are many voices in the world, one saying one thing and another something else but here is One who speaks with authority. Chapters 5, 6, and 7 give His disciples a clear moral perspective. It is well worth the trouble of ascending the mountain, to hear the Lord explain to you all the things, the general moral environment, that might puzzle you. This is a most important matter, especially for young believers. 

    In chapter 15, the Lord, in pursuing His course of service, brings about a great movement of God. The effect of His service spreads, and so is reflected. The multitude came to Him on the mountain, and they carry up their sick ones. This shows excessive energy. I speak now to the brethren who are serving, and we ought to be serving! I have been reading a pamphlet lately which deals with personal evangelisation, putting this work within reach of all of us, brothers and sisters. I commend this book to you. The more you touch the work of evangelisation the more you feel it needs energy. Sometimes a little gospel book offered is refused, and you are under reproach. The service thus needs patience in our faith. Here we have a movement towards the Lord on the mountain which indicates purpose and strength. It was a service for those in need. This gospel brings us into accord with Christ, and what He is doing. He is the King, and you reverence Him, and see that whatever is to be done, must be done by Him. They cast their sick ones at His feet. He is exercising the mighty power of God. Every one is healed, every kind of disease is cured. 

    But the disciples are not to be left out of this work. The Lord says to them I have compassion on the multitude, because they continue with me now three days, verse 32. He is speaking well of the multitude: there is energy in them. Sometimes the Lord has to remind us that there is more going on outside, than there is inside. These had continued with the Lord three days, but not a word is said about the disciples! What were they doing? What are we doing? If there be a movement of God, it is a humiliating thing to be out of it. You say, Well, we recognise the Spirit of God, and we come together in the light of the assembly. Very good, but the Lord expects us to have what corresponds in practice, at least some food, not only for ourselves, but for others; that is implied in this second feeding of the multitude. It is a question of what we profess to be here; and of what we have in practical correspondence. The multitude had stayed three days, a full testimony to their interest. I am not saying there is anything just like this today, but there may be, even in a small way; and you would not want to be out of it. The Lord asks what they have got. The disciples thought it was not at all possible to feed so many. And yet, a little while before, He had fed five thousand! They had seven loaves, but in their mind it was nothing as compared with the need. What have we? One may say of this locality, Well, we have so many in fellowship here, and so many weekly meetings, and the preaching. And yet God may be working through others! The disciples had no idea of being able to meet this at all: they seemed to be in a sort of back water. The Lord calls them into the thing: evidently they were not actively in it before. They had, however, the seven loaves and the few fishes, which was important, but they did not in faith consider that the Lord could make what they had feed so many. They were unbelieving as to what He could do. 

    Seven is a spiritual number; and the Lord does not look up to heaven here, when giving thanks, for the Holy Spirit on earth is God on earth. God is here. The assembly is the habitation of God, by the Spirit. The apostle speaks of God being amongst the Corinthians; no less than that. So the Lord simply gives thanks and brake the loaves and fishes, giving them to the disciples, and they hand them to the multitude How gracious it was of the Lord, that He brought them into it! The mighty current is flowing, and we must be in it. As in it, we shall understand how these things can be met, and carried on. He would have us, while enjoying the light into which He has brought us, to be energetic in the diffusion of it. 

    That is all, except that the Lord dismisses the multitude . He shows His moral power in that. He goes to the other side, to the coasts of Magdala. That is a very interesting place, undoubtedly the place of Mary. If it be her place, you can understand that while the Lord is occupied with the multitude, yet He thinks of what is excellent, for Mary of Magdala stands out at the sepulchre after He died, as no one else. She, it was, who was there on the morning of the resurrection, a trophy of His grace. She was a result. Whilst one would urge energy in service to the multitude, one would also urge what is most excellent, the result for God as in Mary of Magdala. 
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    PRESSURE (JT 44)

    Genesis 22: 9 - 14: 2 Chronicles 3: 1; Exodus 15: 23 - 25

    These scriptures speak of certain things shown, or told of, divinely and hence they are read; also to link up with what is divinely shown to Gods people in the thought of pressure. Pressure is evident in these scriptures, not indeed in the actual verse in 2 Chronicles but in the section in 1 Chronicles to which they allude we have the pressure. Pressure is a means employed by God in His formative operations, and hence we are to know something of it, if we are to be formed according to the divine design for us. This applies to each of us and to all of us viewed as a whole. Pressure, from heat or from weight, in solid matter or water, is the means used. In the creation and in many other instances it serves to symbolise what God is doing in His people; for in truth He is operating on the line of new creation. The idea of the first and second applies. He takes away the first that He may establish the second; the second is what He has in mind; it is what is to remain, what is being established. The idea of pressure is seen in it just as it appears in the first. And so, dear brethren, I bring it forward that we may think of it, and not take ourselves out of the way of it, as God may see necessary to apply it, for in it He intends to carry on His great work of the second creation, or new creation. By pressure He effects formation, as I said; it may be seen constantly throughout the whole realm of the physical system, and in it as God places us and brings it upon us He would seize opportunities to show us what we may need in the pressure. Whilst He allows and causes the pressure, He also operates through our minds, for we are not inanimate material; we are constituted intelligent by God, so that we might know what He does. If we do not know at the moment we may know later: the Lord says, What I do thou dost not know now, but thou shalt know hereafter (John 13: 7). That is always an encouraging word! In speaking of pressure, dear brethren, one has in mind that the Lord as become Man, led the way. Gethsemane is symbolical or representative of the great thought of it. The Lord was always under pressure whilst here; He could not be in a world of sin without being under pressure, nor can anyone who is for God be in a world of sin without being under pressure. Then there is also the government of God, which, of course, is not sin. The government of God began early, it began as sin came into the world, a sort of veil through which God may, or may not, let us look. He has long experience in the use of it; it is the very opposite of sin, and is to counteract, or to limit, the working of sin, but it is pressure. No one knows better than God how to apply the principle; He is the God of measure, and in no circumstance is the idea of measure more used of Him than when He is dealing with His people by pressure. He knows exactly the pressure needed, every point of it is considered, every ounce of it. He has a design in the application of it, and the end of that design will be reached, but He is thoughtful and considerate of us and will not allow or order more than we can stand. What He seeks is to call our attention to what He is doing, so that He is operating on material that is not inanimate but intelligent, not unfeeling but feeling, and knowing what is proceeding. 

    Well, now, that would indicate what I have in mind; and Abraham stands out in this matter of divine showing, as also in the matter of divine pressure; he is the father of all believers. Some of you young people may not have thought of that, that Abraham is your father in the sense of being a believer. God, of course, is our Father, the Fatherhood of God comes out in Christ. We cannot attribute faith to God or to Christ in that sense,  not that the Lord Jesus did not walk by faith  but Abraham is representative of faith in the sense of being the great believer. He is the father of us all, we are told, from that point of view; and he is the father not only in that sense, but also in what goes with the thought of faith. And so in calling him out from Mesopotamia, God speaks of showing him the land. I think he is in that sense the first one to whom the land is mentioned: The land that I will shew thee. He would always have in his mind in his journey from Mesopotamia to Canaan the idea of the land as divinely shown. One would like to have that  the idea of things divinely shown. God may use instrumentalities; He does, He is doing it; and so in this well known chapter, God approaches Abraham and applies the test, and what a test! Take now thy son, thine only son, whom thou lovest, Isaac. It is as if God would press the idea of the sacrifice he was about to make  Thine only son, whom thou lovest, making the test more poignant, if possible, and appealing to the affections of Abraham as to the attractiveness and loveableness of his son. One would invite special attention to the way in which God approaches the point immediately, not leading up to it gradually. He puts it straight to Abraham; you are going to be tested. He knew Abraham; He knew exactly how things had gone; He had followed him from the time of the promise of Isaac up to this moment and He understood every movement of affection and intelligence in the heart of Abraham. He waited the moment when Isaac would be all that a young man could be as an only son, for such he was, and as such he is regarded. God did not ask for Isaac when he was a babe. At that time Abraham was willing to keep Ishmael alongside Isaac. But now he had gone through the process of casting out the bondwoman and her son, and the boy Isaac had grown and found his way, embedded himself in the affections of his father, a love that perhaps never existed in man before existed in that fathers heart at that time. God awaits opportunities, and the opportunity had arrived to bring this peculiar pressure to bear upon Abraham. What is written across the chapter is the idea of the position being told or shown him. Moriah seems to mean that; certainly it does as it is found in Chronicles. So that the pressure proceeds accordingly with something that is shown, and the establishment of a permanent land-mark in spiritual history. That is another great point that He intends in dealing with us. Heavens records are full of the spiritual history of Gods people down here, of the effect of Gods work in His people down here. Would that we could take that in! It is a question of what heaven is working out indelibly for the location of positions, for the establishment of spiritual land-marks, for the perfection of spiritual history as needed in the records in heaven. And so Abraham pursues his way these three days with his beloved son. One need not say much about it, it is a well-known chapter. There was the full testimony, the three days, the full testimony to the test, that the test was continued in its most poignant effect on the patriarch as he pursued his way to the place shown, the place spoken of, the place to be seen. He made no mistakes when he arrived close enough to see it. The sight of it would only increase the pressure, only a few moments and the object of his affections would be gone. Think of the feelings of the man, and think of heaven watching with the utmost intensity as that hand was raised to slay that boy. Heaven arrested it, it never came back again to do its work. That is the position, dear brethren, and Abraham looks around and sees a ram caught by its horns in the thicket. We have here a great land-mark. This mountain is marked off for all the people of God throughout all generations that should follow, a great spiritual land-mark: Jehovah-jireh; ... On the mount of Jehovah will be provided. You see, dear brethren, in taking on the pressure as God directly places it upon us, what the result may be. Who knows but what this pressure may mean the establishment of some great spiritual land-mark that others will profit by? God works in a wise plan; He operates with each of us; He loves each of us. He thinks of us in relation to His great plan, and who knows but some great spiritual principle may be established as we submit to the government of God. And so, dear brethren, this opportunity brings out, as I said, Jehovah-jireh. And Moses who wrote about it hundreds of years later says, as it is said at the present day, On the mount of Jehovah will be provided. On the mount of Jehovah  who knew better than he? God had in mind that His people in all ages should have this great principle before them, there is a place where God will provide. Moses who was to be used to construct the tabernacle, to lead the people of God out of Egypt through the wilderness, would know this great principle. On the mount of Jehovah will be provided. As I look at a fellow christian and see how he is going on under divine pressure I am learning from that brother what God is effecting in him. What has happened to him is going to be recorded. The Holy Spirit will see to it that it will go down, that nothing will be lost, that others will profit by it. So we have land-marks established for the encouragement and the education of others. In what transpired in this remarkable chapter a mountain is called attention to, the mountain of the Lord. It is a question of the mountain of the Lord. We read as regards Joseph of the best things of the ancient mountains ... the precious things of the everlasting hills (Deuteronomy 33: 15). Here is one of the precious things coming down to Joseph, that is to say, upon the head of Christ, and that is in relation to all that belongs to Christ: the myriads of Ephraim and thousands of Manasseh, that is, the saints. It comes down to us for our profit through Christ in this way. 

    Now the second point is in 2 Chronicles. The first is a question of resource. We will all be tested as to what we are going to do next when we get in tight places. This is the great lesson of Genesis 22. It brings you to understand the place of divine resource so that you know where to turn, you never have to turn your face to the wall but you always have a way out. On the mount of Jehovah will be provide, as Abraham proved in the ram caught in the thicket. What a way out! It was the wonderful intervention of God when he was supremely tested. The ram was there. In 2 Chronicles what is in mind is the foundation of the house; it fits in with what I have been saying. The foundation is but little understood. The foundation that is alluded to here is a shown foundation; it has to be shown, and God is ready to show it. The Father revealed it to Peter, for instance, Peter says to the Lord, Thou art the Christ, the Son of the living God (Matthew 16: 16). The Lord says, thou art Peter, and on this rock I will build my assembly. That was the foundation. Solomons foundation it is called here, though it was not shown to Solomon, but to David. We are to understand that Solomon is the counterpart of David. He comes in in the sense of a counterpart to work out what was begun in David, and one of the things is that David had had the plan of the house shown him. God would show it to every believer; it must be shown to us; the weakness of many is that they have not seen it. In chapter 21 of this first book many will remember, God moved David to number the people. Satan moved him, but God did too; it was a question of Gods government, a most solemn matter. He had to deal with Israel for some secret conditions, and he moved the king to number the people. We have to be on our guard about numbers, dear brethren, mere numbers. David sinned in numbering the people, because he wanted to find out the mere numbers, the number of persons, not the qualities, but the number. Then we find that God directed Gad, Davids seer, to offer sacrifices in the threshing floor of Ornan the Jebusite. Jehovah directs David to the site as the sequel shows. David was quick to answer to the direction and he offered sacrifices which God accepted, a very fine point for the sinner, as we move under divine direction as afforded us. David was quick to own his guilt and accept the government of God, and immediately divine direction is afforded him. Let me say to anyone here, however great or small the offence, there is a way out. Gad was the immediate mouthpiece of God, and Gad directed David as to this matter, and David was quick to respond to the direction divinely given through him. He was being shown. Think of God being here tonight to show things! He may use me or He may use the Scriptures I have read. The Holy Spirit is here to show there is a way out for everyone who may be in difficulties in regard to his soul. There may be some such here. David was in straits; he says, I am in a great strait. It is a good, wholesome experience if our wills are at work. In love God will allow us to reach it. David was in a strait; and, how beautiful, he says, Let me fall, I pray thee, into the hand of Jehovah, for his mercies are very great. A second message instructs him to rear an altar on the threshing-floor of Ornan the Jebusite. He immediately proceeds to Ornan and buys the place. If God shows you something, you want every inch of it. Chronicles would indicate that David secured every inch of the place; we cannot afford to let one inch slip, we must get every inch of it. The idea is it is a wide place, not simply that I am going to be in it, but that it is a wide idea. David bought the place he was divinely shown. So, if you are in a strait, and God shows you anything, do not fail to take it, secure every inch of it so that it is yours forever. David paid the full price; he would not have it without cost. That is the trouble with us, we are not prepared to sacrifice; we are afraid of publicity perhaps, or some other consideration. If God is pleased to show us a way out, let us not allow one inch of what is shown to slip away. The idea of the house of God began with Jacob and is taken up by David in a most unexpected way, for he found the foundation of the house. He saw that Jehovah answered him in his offering. If you are going on in a self-willed way God will not answer you. Get out of the path of self-will into the path of divine recognition and acceptance. David saw that God had accepted him and he offers sacrifices. He was pleased to be there; he understood God. He could not go to the tabernacle; the sword is not sheathed there. If you pursue on the line of self-will, the sword is dangling over your head, but if you are in submission the sword is sheathed. We need to get on to that foundation; that is what Gods love is, that is where the saints are. Faith would say, That I may dwell in the house of Jehovah all the days of my life (Psalm 27: 4). No one desired it more than David, and immediately after he desired that, the sword was sheathed. God looked on David and saw how David was sacrificing, and He says to the angel, Put the sword into its sheath. The discipline is over, the lesson is learned, the foundation of the house of God, the residence of the love of God, of God Himself and of those He loves, is secured. You cannot afford to be outside of it; and so David, discerning that, says, This is the house of Jehovah Elohim. He has reached the spot, he had reached it through pressure, for it was divinely shown him through pressure. That is what comes out in chapter 3 of the next book. Solomon proceeds to build at the place shown and on the position that was shown. Let everyone take heed how he builds. So the Spirit of God goes on to tell us what Solomons foundation was and that the height of the porch was a hundred and twenty cubits. We can build to elevation on these lines, dear brethren, but if we build on other lines, down it will come. Not a stone shall be left, the Lord said. 

    Now the next thought is what we get in Exodus. Moses and the children of Israel had come under great pressure; theirs was a great victory, they reached the wilderness side of the Red Sea by divine power. It is a question of the death and resurrection of Jesus. God brings us through in Christ; but the waters were undrinkable, they were bitter waters. Moses and the children of Israel were in straits. The children of Israel were murmuring against Moses. What was he to do? It says, Jehovah shewed him wood. What He showed him was that the principle that came through the Red Sea was Christ entering into death and coming out of it by the power of God. It is the same Christ that came through the Red Sea. He entered into death and annulled its power that we might get out of it. It is the same Christ, only He is shown as wood (not a tree, though wood comes from a tree). It is a type of the humanity of Christ that the believer is shown. Many are content that they are converted, and have a little light as to Christ delivered for their offences and raised again for their justification, and leave it at that. Perhaps you intend to go on with the world; you have no idea of leaving it. You will never get this wood shown you because you are not in straits. It is as coming under pressure that you come to feel that you are thirsting and that there is no water. Do you say the water is not to your liking? I cannot say that is true of anyone here; if it were, you would not be here; but, maybe, you have in your heart to go along with the world, and if you do you will never have this wood shown you. God is ready to show it to you in this touching way. Christ has been cast into the water. He laid down His life of Himself; He entered into death of His own volition according to John; but here the figure is He is cast in by authority. That is to say He has tasted death for everything, He has been in it. The lover of Christ says, Well, I want that, I want to share with Christ. So my baptism means I have been baptised not only unto Him, but unto His death, and that the world is refused, that I say I reckon myself dead indeed unto sin, but alive unto God in Christ. How changed everything becomes. The whole horizon is lighted up with satisfaction, no longer murmuring. I am sharing in His death and the Lord says I will make you a statute, and He does; and they come to plenty of beautiful fresh water, twelve wells of water and seventy palm trees. But I am only speaking of the pressure and of shown things running together; and as a thing is shown to you it leads you out of the pressure and you never forget it. You apprehend Christ as being in death Himself, you have part with Him, you would not have it otherwise, and the bitter waters of Marah are made sweet. That is all I have to say; I hope the Lord will use it for our blessing. 

  

  
    MARRIAGE IN THE LORD (JT 48)
    

    
    
  
  
    MARRIAGE IN THE LORD (JT 48)

    Genesis 22:20 - 24; Numbers 36:1 - 13, 1 Corinthians 7:39,40

    JTThe verses in Genesis have been suggested because they indicate that God provides beforehand for what is to follow: what may arise in His service amongst His people, and this includes a wife, constitutionally needed; so in view of the need in Abrahams family, that is, in Isaac, the Spirit of God mentions these facts about Nahors family, in which we have Rebecca introduced. Wives are constantly needed and sought after, which is according to God. Marriages have a great place with Him, a great place in the testimony, that there should be wholly a right seed, Jeremiah 2:21. Hence would-be husbands should approach God as to this, as a matter that concerns Him, and therefore entering into His forethought and consequent provision for such need known to Him beforehand. If this were accepted by brothers and sisters alike, it would preclude mixed marriages, diverse yokes in this sense. It is said, Whoso findeth a wife findeth a good thing, (Proverbs 18:22). But then God has forethought as to it, and would thus provide so that the right person may be found. And then parents, as in the following chapters in Genesis, ought to be concerned as to wives for their sons, and husbands for their daughters; the testimony should rule in such exercises and not merely seeking after financial or social advantages. 

    LCCAre you suggesting that the inheritance should always have a place in our minds in this connection? 

    JTThat comes in in Numbers, as we shall see. 

    ESWIs it in your mind that Genesis 22 suggests that there is a family provided of God out of which wives should be chosen? 

    JTThat is how the matter stands in Genesis. The sisterhood in the family of faith. Paul said that he had a right to lead about a sister as wife; a sister, then a wife. The patriarchs were marked by that, their wives were their sisters before they were their wives. 

    AMHIs there a spiritual connection in this scripture in Nahor being a brother of Abraham, so that you would not have a spiritual person marrying an unspiritual one even in fellowship? 

    JTSpirituality is the thought in the family status, not simply nominal fellowship. A person may be nominally in fellowship without a spiritual status. At the same time, fellowship is most important, and if both persons are in fellowship the matter is accepted by the brethren, and they would recognise and commit themselves to it, unless of course there was some specific defect; and then the persons themselves should be concerned about their spiritual stature. Rebecca is introduced here to show us that God does provide beforehand for His people. If a brother is to be used in the service as a gift, it is a matter of great importance to God, and if he is to marry, it should be to someone suitable. Paul said, as I have mentioned, that he had a right to take around a sister as wife, as did other apostles, and as the brethren of the Lord. Surely God would be concerned about a wife for Paul, if needed. The patriarchs wives were their near relatives; the thought of sisterhood is there  and surely if God has given a man a gift. He thinks of him long ahead, and if he is to marry it should be to a suitable person; one who is prepared in that way. It is a matter of importance to God. He can do everything; why should He not prepare a suitable wife for a brother seeking one? 

    GAvSHas the Song of Solomon any reference to that when it speaks of a sister, a spouse? 

    JTIt is Christ speaking there, I am come into my garden, my sister, my spouse, (Song of Songs 5:1). The principle before us is there, however. 

    WJHWould Isaiah 61:10 come in here, a bridegroom decketh himself with the priestly turban? He approaches the matter as thinking for God. If our younger brethren get that outlook in approaching the matter, there would be much more for God in marriages. 

    JTThe priestly turban would certainly bring him into the attitude of prayer about the matter. 

    EBMcCIs it important to see the great concern of Abraham as parent in connection with the oath that the servant is made to take before he leaves to find Rebecca? 

    JTThat is a great thing to consider, the parents part in the matter. She was to be of the same family status; that was the chief point with Abraham, also that Isaac should not be taken to where she was, but she was to be brought to him. The brother has the leading position as before God, and the wife becomes subservient to that. 1 Corinthians 7 states that marriage must be in the Lord. 

    QuesYou spoke of family status; will you tell us a little more what is in your mind? 

    JTWe have been alluding to the fellowship. A person in the fellowship is qualified, unless there be some specific defect, but then there is more than fellowship; the family link, and there is spirituality. 

    GAvSDo those spiritual feelings depend upon how far the rights of God are paramount in connection with the matter? 

    JTYes. The bridegroom decks himself with the priestly turban, which shows he is dignified in a priestly sense. The attire of the high priest involved his intelligence; he had a turban with a plate of gold on which was engraved Holiness to Jehovah! and his sons had high caps. So that the man is not only governed by his mind and conscience, his moral judgment, but he has access to God about the matter as in intelligence and dignity. 

    JDUWould Abrahams part in it, as stated in Genesis 18:19, come in: For I know him that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice, in order that Jehovah may bring upon Abraham what he hath spoken of him? Does that come in in connection with the parental side? 

    JTIf a man is to command his children after him, it would not only be his immediate sons and daughters, but his grandchildren. He would be concerned about their wives and husbands. Abraham dwelt in tents with Isaac and Jacob. He was concerned about his grandchildren, and he was at least a hundred and sixty years old at that time. He had carried on in this sense right through to the end of his patriarchal service. 

    GAvSWould that raise a question as to whom parents allow into their homes when their children are reaching a marriageable age? 

    JTIt would, because affiliations should be made in the circle of the fellowship. There is a good deal of recognition of family status after the flesh, involving natural affinity. These things have to be watched, because at times persons are brought into homes, and their company is fostered because of natural affinity, whereas there may be no spiritual link. As to that, I am sure it is important to watch. 

    FJFMight the parents be careless when the children are young? 

    JTYes. Natural feelings often govern parents in these matters, and the results do not add to the testimony. 

    JDUHow far has the natural to be taken account of in relation to the family circle? 

    JTWe have to take account of age. Disparity of age may occasion trouble. It was said of the daughters of Zelophehad, let them marry whom they please, him who is good in their eyes. So that we have to take account of the creative side. Although we may be spiritual, we never cease to be creatures of God, the thought of compatibility in this respect must be considered. It cannot be ignored, so parents should not influence children against their natural selection, because we must allow selection. They marry whom they will, but it must be in the Lord. For a godly Israelite wishing to select a wife, they were a good field to make inquiry in. They spoke right, Jehovah says. 

    LPMDo you see it in the parents of Moses in that relation? 

    JTYes, the father and mother were of the Levitical family. 

    FJFWill you tell us what in the Lord embraces? 

    JTEntire submission to the Lords authority, practically, not merely formal confession. 

    WJHWould it include 2 Timothy as part of the Lords commandment, in that we are enjoined to separate from what is to dishonour? 

    JTJust so. How can you seek a wife amongst the sects? Not that I am speaking against them, but the fellowship forbids it. You say. They are Christians, but what is involved in the word Christian? The disciples were first called Christians at Antioch, but they had been added to the Lord, not simply a company of disciples. Barnabas and Saul had to do with their instruction as believers, so that we may be sure the authority of the Lord was received into their souls; hence anyone presenting himself or herself to be in fellowship amongst them must recognise the Lords rights; he cannot belong to a denomination formed by man, where the Lords authority is not owned. 

    ESWThe scripture referred to in 2 Timothy speaks of those with whom we walk, and we should have no lower standard for a wife than those with whom we walk  those that call upon the Lord out of a pure heart,(2 Timothy 2:22). 

    GAvSDoes in the Lord involve that there is a definite exercise as to coming under the direction and control of Christ, in view of such an important step? Does it indicate that we are subject to the divine will in connection with such a union? 

    JTIt is so in every relation. In the Lord governs every relation of Christian life, and particularly the marriage relation. How can a marriage be in the Lord when one person is not in the fellowship? 

    QuesWould the mixed marriages referred to by Nehemiah come in here? 

    JTQuite so. Mixed marriages are one of the outstanding occasions of sorrow amongst the brethren. 

    AEMYou spoke of those in fellowship as potentially suitable to one another, except where a defect exists. Will you say what is in your mind? 

    JTA person may be in the fellowship, but only in it in a restricted way. At Thessalonica the apostle pointed out that if a man did not work he should not eat. If he did not acquiesce in all the apostle wrote, they should shrink from him. I referred to anything like that, anything that disqualifies a person, restricts him in the fellowship. 

    AEMHave you not found in your experience that careless door-keeping has allowed persons to come in that are dangerous in that way? 

    JTIndeed. When they are in you have to wait for a specific cause to withdraw from them. But anything like that would be the exception, normally those in fellowship are potentially suitable. It is mainly a question then for both of the persons to decide before God whether they are equal spiritually, whether one would detract from the other. 

    ALIs it not in view of the continuance of the family? 

    JTThe seed is to be wholly right. I know that is to be carried forward to a spiritual level, but 1 Corinthians contemplates that the children of believing parents are holy, that is, holy in an external way, not essentially; but their parents are holy as under God. He has had to do with them. These things are before God, and God comes into all of them, hence the importance of spirituality, because that in the parents is sure to enter into the constitution of the children in an influential way. 

    PLDo Aquila and Priscilla suggest that spiritual affinity which finds them in one yoke, one neck in the testimony? 

    JTThat is to be continued in character as exemplary of what we are speaking of. It has been pointed out that they are mentioned six times in scripture: Aquila first three times out of six. They are viewed on an equality, although she is a subject woman. The Spirit of God mentions Aquila first three times, and Priscilla first three times. A very remarkable fact, and Pauls allusions to them bear out that they were suitable to each other. 

    WRWIs in the Lord suggested in the salutations in Corinthians  Priscilla and Aquila salute you in the Lord? 

    JTJust so. 

    FIIn the case of husband and wife finding something unsuitable in one another, would we say it is a marriage in the Lord? 

    JTIt requires very keen discernment to pass judgment on such a marriage. There may be certain variations of temperament in husband and wife that God may use for discipline. That is another thing God may provide  a wife for a brother who is to be distinguished in the testimony; perhaps he may be a strong-minded man and she may have a difficult temperament, and may become a rod for her husband. This is no disparagement of a wife. Gods discipline is used to bring out the works of love and self-judgment in the saints. Then we have several instances of marriages in the Scriptures where a wife was more spiritual than the husband, and where he scarcely comes into the position of spirituality at all. Take Manoah the father of Samson, he was not equal to his wife. Divine communications came primarily to the wife. 

    LPMAlso Elkanah, the husband of Hannah. 

    JTThat is another example. There are several instances; the husband of the Shunammite woman scarcely qualifies as a husband of a spiritual woman, but still God worked out His thought. Nevertheless, in these cases I should not like to pass judgment too readily, because room has to be made for the exceeding grace of God. 

    QuesWas not Jobs wife used as discipline for Job, and in James we are told that the end of the Lord is reached in relation to Job? 

    JTA good illustration, so that if persons are in fellowship and unless there is something of a very extraordinary nature in the wife or husband, we should not discredit the marriage. 

    FIYou could not apply that in relation to one who married one not walking in the fellowship? 

    JTI think it should be laid down that a person not in the fellowship is not suitable as a wife or husband of one of the fellowship. It is a mixed marriage, and ought to be so named. If priestly admonition is applied, priestly investigation having been made, and the person in fellowship refuses to listen to the brethren, it seems to me that such are disqualified for the fellowship. 

    FIWould such an one do damage not only to himself, but to the assembly also by his action? 

    JTYes. He is carrying the inheritance outside the tribe to which he belongs. 

    FJFWould such a person have to be withdrawn from? 

    JTThat is what I think. Great priestly care would be employed in the way of admonition and pointing out by spiritual instruction that the course is lawless: 

    no other word should be used. It is a lawless course. He may not think it, and maintain the plea that the person is a Christian; but it is a lawless course, and if that is brought to his attention carefully and graciously he should be convicted; but if he refuses he is lawless. He is disregarding the word of God as to marriage, and he is refusing to hear the assembly. 

    SEEYou do not make a difference between a brother or sister? 

    JTThey should be dealt with on the same principle. 

    GAvSBoth stand in relation to the law of God. 

    JTIt is a question of 1 Corinthians 7: only in the Lord is a brother or sister free to marry whom he or she will, and that implies the fellowship. 

    SEEWould you make a difference in the case of a person not committed to the fellowship in the breaking of bread, yet who is attending the meetings? 

    JTIf one is not breaking bread, why is this so? It is disregarding the Lord. 

    QuesIs it a serious matter in such a case to extend limited fellowship in a private prayer meeting? 

    JTI do not see how the fellowship is thus maintained. If you look into the matter and analyse it, you will find lawlessness underlying the position. A couple who are Christians entering into marriage and whose faces are in the direction of the fellowship, although not breaking bread, is another matter. I should be free to join in prayer with them. The sons of Joseph take counsel here themselves. Numbers 36:1 - 4. That is to say, the brethren in this matter have to consider for the inheritance, and a mixed marriage is going to weaken our inheritance, taking what belongs to our tribe to another. Where one of the persons is not in the tribe as a sharer in the inheritance, the position of the locality is weakened by the marriage, for one of the persons is not in the fellowship. The matter is detracting from the fellowship. It is robbing us. 

    QuesWould they be vessels to dishonour? 

    JTIt would amount to that. 

    JDNehemiah 10:28 - 30 says, And the rest of the people, the priests, the Levites ... and all they that had separated themselves from the peoples of the lands to the law of God, their wives, their sons and their daughters ... joined with their brethren, their nobles, and entered into a curse and into an oath, to walk in the law of God, which had been given by Moses the servant of God, and to keep and do all the commandments of Jehovah our Lord, and his ordinances and his statutes; and that we would not give our daughters to the peoples of the land, nor take their daughters for our sons. Has that a bearing? 

    JTIt has. It bears on what we are saying as to the things the brethren arrive at in their counsels on a particular case  how the fellowship may be affected. 

    FWWould what has been said have a bearing on the attitude of the saints towards a brother engaged to be married to one not in the Lord? Should there be action when a person becomes engaged, rather than wait until they are married? 

    JTOf course an engagement is not binding in the law of the land. It is not marriage, but still when a definite link has been formed, that is the time to take initial steps; only to act finally on the matter before marriage may weaken our position. The circumstances would guide, but the marriage is the full act of lawlessness. 

    SEEThere have been cases which could be cited where such a marriage has taken place, the brother walking happily with us, and has married one not walking with us; no action has been taken and his wife has become a good sister. 

    JTThe over-ruling grace of God has come in, but that does not clear the brethren. The Lord is drawing attention to this matter; He is stressing that investigation should be made and admonition administered, and for a person to refuse to listen to exercises on these lines makes him unfitted for fellowship. The more you deal with a person who refuses to hear his brethren, the more lawlessness comes to light. 

    SHBIt has been taught amongst us that one engaged has made a vow which is inviolable. 

    JTThat is important  an engagement vow has been made; can it be broken? We will suppose that a person who has made a vow is in fellowship, and he is convicted in his conscience that he has done wrong before God in linking himself with a person unequal to him spiritually; were he to go to the person and lay the whole matter before her, would not God come in for him? There are ways to approach these difficulties. It is more than likely that the other would release him, or be convicted herself. You cannot in this way break a bond in marriage, but it could be done in an engagement if the two are agreeable. 

    AEMWould you say that the responsibility of the brethren goes back really further than the question of engagement, in that we have to see that the teaching of this is to be before young people  before their natural affections are engaged? 

    JTThat is a very important thing as to instruction in families. Some families are brought up as prohibitionist, and they have a conscience on that line, and it is supposed that that conscience must not be offended, but it should never be there. Instructions as to temperance should, as the truth, be in the family, for every creature of God is good, being sanctified by the word of God and prayer, 1 Timothy 4:4,5. So as to marriage, mothers and fathers are responsible to instruct their children before they come to the age of marriage. God will help us; any effort on that line will bring God in. Why should a young brother seek a wife not in fellowship? Has he been properly instructed? 

    AWWith regard to the children of the saints being holy, how is it so many of them are lost to the testimony? 

    JTLargely because they are not brought up properly. We admit other things for them than what divine teaching enjoins. 

    WJHThe death of the widows son reminds the mother of her sin, and Elijah restores him consequent upon this, 1 Kings 17:17,18. 

    AWYou fall back on the mercy of God. 

    ESWThe question of the sovereignty of God should not be lost sight of. It is a matter of the sovereignty of God if some are lost or saved. 

    JTThe sovereignty of God can be counted on, but then there is the parents watchfulness. How unfaithfulness in parents has contributed to what is in households! 

    WFSIf that is brought before a young person, and he or she has not hearkened to the instruction of the parents or the brethren, what would be done then? 

    JTDeuteronomy 21:18 - 21 contemplates such a condition. 

    AEMWhile we are speaking of cases of those lost through mixed marriages, are we not losing many young men through the universities or higher education? 

    JTIndeed we are, and the question often comes up in ones mind  why do parents send their children to universities? Is it solely that their children should have a means of livelihood? or is there a fleshly thought of having distinction in the family? 

    ESWWhat you mean is that the question of motive must come into view. 

    JTI am not judging the brethren, because very many brothers have gone through university courses. I am only speaking now as to motives. Why are they sending their children to institutions where the enemy has a big advantage? 

    JDUBaptism would beget exercise as to this matter. 

    JTYes, that we should be consistent with it as to our houses. 

    WJHWould you say a word regarding a situation that frequently arises. Persons having marriage in mind, or for other reasons, formally withdraw from us so as to reach their end. Some feel we should accept this; they leave us, as scripture says, they went out. 

    JTI do not think such conduct should be let off in that way. The assembly is to reflect the judgment of heaven, and the person who has come nominally into fellowship has been recognised in that way in heaven, and there must be some balance to that. He can never be what he was before he came into fellowship; if he goes out there is something that has been recorded against him in heaven and the assembly should reflect that; and it seems to me the more you look into such a case the more evil you will find. It will often lead to other things. Investigation should be made of every such mention of going out of fellowship. It is apostasy in principle, it is not a light matter. They may not think so, but those of us truly in the position know that it is so, and it should be brought to their attention, and the more you investigate the case the more it will appear that lawlessness is at the bottom of it. 

    AMHIs it departing from the living God? 

    JTIf any man draw back, my soul shall have no pleasure in him (Hebrews 10:38). It is in principle apostasy. Why should we allow that to pass without a judgment? God has judged your judgment (Revelation 18:20); why should we not have a judgment? 

    LCCDoes not the Lord allow the thing to be brought up before the brethren generally so that the individual and the brethren might be helped? 

    JTQuite so, a rebuke before all that others may fear. 

    CAIWhat would be the consequent attitude of the brethren towards such an one? 

    JTThey go from us and draw back. We should, as judging the matter, regard them as under assembly judgment. 

    ESWHow far should we be governed by Leviticus in relation to marriage? 

    JTIt is remarkable how clearly scripture establishes its principles. In Leviticus 18, marriage in a variety of ways is prohibited. That ought to be observed in relation to our subject. 

    JSDWhat would you say where the law of the land goes beyond Leviticus 18? 

    JTI should go by scripture. The law is in the hands of the priests, so that as priests we are custodians of the law. It is a question of spiritual judgment; the letter kills, the Spirit gives life. It is a question of priestly judgment in all cases. Leviticus 18 gives a list of persons who are not to be linked in marriage; we can only understand scripture by the help of the Spirit of God. It is quite right, of course, to discuss what scripture says, and the Lord never leaves us in the dark; He says that the scripture cannot be broken (John 10:35). In the types we have what is entirely spiritual; the priests, those guided by the Spirit of God, know generally what scripture teaches on any matter, Malachi 2: 4 - 7. Then 1 Corinthians 7 distinguishes between the commandment of the Lord and spiritual judgment in marital matters, and admits the importance of the latter as to points concerning which scripture is silent in a literal sense. 

    RTAs to our attitude towards a young man coming to the meeting but not breaking bread, should he be invited to our homes? 

    JTIf he is a likely case you try to help him. He should not be encouraged to enter into relationships in the household until the spiritual matter is settled. It is a matter of spiritual equality, not natural equality. The types govern these cases and the Lord would have us have recourse to the temple in considering them. 

    FWIn regard to persons who grow cold and keep away from the meeting, what should govern us in regard to them? They may not have committed themselves to evil and yet are not coming to the meetings. I think you said that those that did not keep the passover were cut off amongst the people of Israel. 

    JTThat is what I think. A specific law governing the case is Numbers 9:13. 

    FWDoes it involve an assembly meeting? 

    JTCertainly; you will find other things if you investigate carefully. 

    QuesIs such a wicked person? 

    JTIf he refuses to respond to the authority of the Lord, what is he? A lawless person is a wicked person. 

    WJHIn a city like this, when a meeting of assembly character is called to deal with evil, often not more than a quarter of the brethren can come, but the Lord generally helps and a judgment is reached and we never hear any more in a public way. Some feel that does not provide for others who cannot be present to be exercised, and yet we have hesitated to extend the matter. 

    JTWhy are others not present? 

    WJHPartly because they are unable to come, and frequently the room in which the meeting is held cannot hold those who otherwise might be present. 

    JTAbsence at such meetings is often regarded lightly, but this is humbling, all should be present. 

    HDTIs there anything wrong in principle in a report being given to the saints of what has taken place at the assembly meeting?  the assembly meeting finalises a matter. 

    JTThere is nothing wrong in principle, only it should be accompanied by some admonition to those who were not present! 

    AMHThe main difficulty is to get a room large enough with the necessary privacy. 

    JTI have observed that an assembly meeting called after a fellowship meeting is very effective. Most of the brethren are generally there and the matter is settled. 

    JSGHow would you arrange for those not breaking bread? 

    JTAsk them to withdraw. 

    QuesIs there an obligation on all the saints to be present? 

    JTIt is an obligation; all ought to be present. 

    QuesWould a representative from each meeting in the city be right? 

    JTThere is no suggestion in 1 Corinthians 5 of representation. The apostle does not say the whole assembly, but how could you be in Corinth knowing that such a meeting was being held and fail to be present? It would be your obligation to be there. 

    PLThey were all with one accord in Solomons porch, Acts 5:12. 

    NBSA discipline meeting need not necessarily be very long. Would 1 Corinthians 14 bear on such a meeting, and would two or three words be necessary? 

    JTYou are contemplating an assembly meeting for discipline and the bearing of a prophetic word at such a time. 

    NBSWe wait upon the Lord for a word which would help the judgment of the saints. Sometimes a number of brothers refer to scriptures. I was thinking that we should be ready to accept a prophetic word. 

    JTThree would be ample, two more suitable, and perhaps one most suitable. Cumbersomeness should be avoided in such a meeting. 1 Corinthians 5 and Acts 5 indicate the opposite of much length. Of course patient investigation by brothers precedes the assembly meeting for discipline. 

    AMHI suppose it is a matter of witness, laying out the particulars of the case. I gather that all that should be done at the care meeting and one person is sufficient to give a summary of what was given to the care meeting. 

    JTOne hundred brothers in Sydney look into a matter, and investigation is made; one brother well known states the case to the assembly, and another confirms it. I have no objection to a second, but I would accept what the one brother said. If it is not in accordance with facts the brethren, being present, would say so. 

    AEMWould you regard the care meeting as arriving at something definite in connection with such a case without taking on judicial function, or is it that the brothers in a city get the facts and then wait for something from the Lord? 

    JTThe whole matter is tentative until we reach the assembly; but the brother who states the case would convey what the brothers in care have determined should be brought before the conscience of the assembly; then a word conveying the mind of God from the Scriptures aids the assembly in its judgment. James says, I judge, Acts 15:19, and the assembly endorses what James said. Peter and he had set out the mind of God in the matter. 

    QuesIf a scripture has been read to govern a position, and another scripture indicates a different line, how would you meet the position? 

    JTIt is a divided state which should never exist. 

    SEEShould a matter be brought before the assembly for judgment before brothers in care had reached a conclusion? 

    JTActs 15 says that the apostles and elders came together to consider the matter. If anyone has anything that should be brought before such a meeting, he should state it there. In the multitude of counsellors there is safety. Proverbs 11:14. If we are subject to the Lord and to one another, we shall arrive at the truth, and the brother or brothers who present the matter to the assembly will, as dependent on Him, be helped of the Lord to convey the mind of God and so a true judgment will be reached. 
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    THE SISTERHOOD IN RELATION TO MARRIAGE (JT 48)

    Genesis 22:20 - 23; Genesis 24:1 - 9

    One is reminded of the parable in Matthew 22:2 The kingdom of the heavens has become like a king who made a wedding feast for his son. This would go beyond the principals, for it is not simply a marriage, but a marriage feast, affording something for each guest. The parable conveys a wide thought, for the occasion of a marriage should be unselfishly and generously employed in making the happiness radiate to as wide an extent as possible; and in a marriage feast there is nothing worth radiating or extending, save what is characteristic of those who are believers in the Lord Jesus. What belongs to mere nature is not worth passing on. What is of the Spirit is to be extended; that is of vital value. All else perishes; even the very best joys of nature are perishing; not to be despised in their place, of course, but it is well to have a right appraisement of everything. 

    The marriage feast of Matthew 22 was made by a great personage  a king, for it is a question of God and Christ and the assembly. It was God who conceived the thought of this wedding feast. The great heart of God would take occasion to extend the spiritual felicity of such a time; in fact it was a matter of extending grace. There were those who spurned it, but there were those who did not, and shared in the holy joy of the occasion. I would remark that, save as we share in the holy joy of the wedding feast that God has made for Christ, we shall not rightly enjoy a wedding feast of this kind. It is patterned on that, for we are here in relation to what is spiritual. We should not come together merely to share the natural; while we fully value it and respect it, 

    we come here in goodly numbers for more than that; at least, one would hope so. It is in what is spiritual that God has His part; He loves to share in our spiritual feasts. He ever takes advantage of an opportunity to take part in such occasions. He would extend and promote joy in the Holy Spirit. One of the greatest things in this world of sorrow is joy in the Holy Spirit. All else is evanescent, but joy in the Holy Spirit is a permanent thing, and God would have us share in it. 

    The king in preparing this feast was really acting on family lines. It was not for a subject, but for his son. A glorious thought! It connects with Abraham in that way, for it is a family idea; and we have part in it as Christians. The king looks for his guests to be attired in wedding garments, such as are suitable for a holy, spiritual occasion. Let us not forget that. God comes in to see the guests, to see what kind of garments we have on, whether they are merely in relation to the natural or, as they should be, wholly related to the spiritual. No garment that is unspiritual will please His eye. The king came in to see the guests, and one had not on a wedding garment. He took notice of that. Very solemn! 

    The book of Genesis affords a remarkable field for instruction as to this matter. Abraham, as you might say, is the centre of the book from the patriarchal side, although there were others, of course, such as Noah, who prepared an ark for the saving of his house (Hebrews 11:7). He was not behind in his day. Although his sons were all married, he provided for them. They came under his wing, and the daughters-in-law as well, which serves to show what I am saying as to the great paternal thought of Genesis. The three families of Noah came in under one head. He prepared an ark for the saving of his house. It was what the house needed. As we have said, God Himself led in this. He thought of Adam and said, It is not good that Man should be alone, (Genesis 2:18). The paternal idea is seen there, for Adam, we might say, was a son of God. Luke says he was of God; God had breathed into him. Parents are therefore to be considerate, and every father is to develop the paternal thought, if he is to promote family feelings and affections. The divine thought is that these should be handed down. One of the greatest heritages is right family feelings and affections. So God said it was not good for Adam that he should be alone, but He immediately proposes to provide for that need. He would make him one suitable, a helpmate, his like (Genesis 2:18). And Abraham had a corresponding thought as to Isaac, that he should have a suitable wife. One of the important thoughts in Genesis is the sisterhood among the saints. 

    As one looks round in the circle of the saints, it is gratifying to see godly sisters, young and old. There is the brotherhood, but to balance that there must be the sisterhood. It did not exist in Genesis 2, when God thought for Adam: the sisterhood did not then exist. God says in principle, I will provide it. He built the woman, we are told  a remarkable word. She is not viewed as a generation; she is a creation, but a creation on the ground and principle of being built, implying, I suppose, symmetry; that is, there is correspondence according to divine design; she is suitable for Adam. It is very remarkable that God should take such pains. The word is not used in relation to any creature save the woman, and it is with man in view; that the wife should be in every way according to what was needed. Adam was a wonderful creature, and no one knew that better than God, for he was His own supreme handiwork and so is his wife, too, but she is builded  in relation to Adam. God says, I will provide him one, his like. And then we have this structural word, builded. It is a matter of what she is  made to order, so to speak. God ordered her in His own mind, and designed and builded her accordingly. 

    Well, all this is important for the sisters: the thought of being built should search our hearts, for it excludes will, and will in woman is peculiarly strong, and would easily interfere with the design. The thought runs down; it cannot be with Eve only. The sisterhood must be in accord with the need. What was the need? The need was in the brotherhood. Adam was first formed, and then Eve, we are told; but the moral defect appeared first in Eve; she was in the transgression. It is a very solemn reminder, showing how feminine character lends itself to the enemy and spoils the divine plan. As soon as the enemy is admitted, the divine plan is spoiled. 

    Well now, the paternal thought comes down, as I said, and appears in Abraham. He had been wonderfully honoured, but now in chapter 22, the true thought of a man shines: man as a father, for it is in that way that a man should shine; as a husband too, and Abraham shone as a husband; but as a father, he shines in this chapter; a man fully obedient as to God. He acceded to the will of God under great pain, we must understand, but he fulfilled the divine requirement, Take now thy son, thine only son, whom thou lovest, Isaac, (Genesis 22:2). It is a demand on his keenest affections. Is God not worthy of such a sacrifice  of such an exhibition of true manhood under His eye? That true womanhood should come to light there, is what might be expected, and that is just what does come to light, for Rebecca and her genealogy are immediately introduced, representing the sisterhood coming down from the family of Terah. It is Abrahams own family line that is brought to our attention, for he and Isaac through him, also sprang from Terah. 

    Now Abraham has Isaac on the principle of resurrection  the heavenly man  for Isaac is not said to have come down from the mountain. Abraham and the servants went to Beer-sheba, but nothing is said of Isaac being with them, as if his place is above, so he is peculiarly the heavenly man henceforth. That is what the type conveys here. Then the Spirit of God brings the woman into evidence; it is the sister; and, dear brethren, this is one of the most important bits of instruction for the moment, because there are so many with us who are young. We can thank God for them all. There is nothing more pleasing to Gods eye than to see the young coming forward spiritually, not only taking their place in fellowship, but taking on what enters into it, in a spiritual way. That is what the sisterhood, as descended from Terah would mean - a spiritual family on the feminine side; that is the idea. So we have these eight whom Milcah bore to Abrahams brother Nahor; a remarkable family from a spiritual point of view, but from one of them, Bethuel, comes Rebecca, the one who is specially in mind. She is the one whom the Spirit of God has in His mind at this point; and, as we have seen, Isaac is already presented according to what he was typically. This chapter establishes him in the mind of faith, and now we have the woman, and she is established in our minds as of the right family, that is, of the same family as himself. Thus we have here in type, Christ and the assembly. 

    Bringing this into the present occasion, young people are instructed that the sisterhood must correspond with the brotherhood; that in entering into the marriage relation, the sister must correspond with the brother. That is the divine mind. Anything contrary to this great thought is detrimental to the testimony, as we see in Esau later, for his wives were a source of grief to this spiritual woman, Rebecca. The linking on of unconverted persons or merely nominal Christians with believing sons and daughters of spiritual persons, is an abomination to heaven. It makes for the ruin of the testimony wherever it prevails. The Spirit of God is contending against it constantly, and other worldly associations, also, indeed against all worldly things, 

    such as radio, current worldly literature, and the like. The Spirit of God is battling with these things all over the world day and night, to preserve the testimony from their terrible influence, and these scriptures are to help us see the kind of brotherhood and the kind of sisterhood that are to be in mind as new households are contemplated. Isaac is the brother, and a type of Christ; Rebecca is the sister, and a type of the assembly. She is of the right family; she has come down from the same family as Abraham, so the word in the New Testament is, she is free to be married to whom she will, only in the Lord, (1 Corinthians 7:39). The word is only in the Lord  you might say. Why does it not say, Only a child of God? The point is that in these matters it is the natural will that has to be dealt with  the will of the young person. In the Lord means that the natural will is superseded; that my will is not in it. It is the will of God. The authority of God is vested in the Lord Jesus, and hence marriage in the Lord implies that the will of God prevails, and not the natural wills of those entering into this relation. 

    Having made these remarks, I now call attention to Abraham, and his great fatherly concern as to his son Isaac, as to the kind of wife he is to have. What I have been saying keeps the thought in our minds that the wife is already existent; a suitable one. She is somewhere, and Abraham is concerned that she should be found; and if not found, no one else will do. He says, And if the woman be not willing to follow thee, then thou shalt be quit of this my oath  that is, she determines the matter. If her will is against the truth, then the servant is cleared, but there is no wife for Isaac, and Isaac will be without one; there is no other. Isaac will be better without one than with one who will damage him for the testimony. So Abraham is concerned about this, and he causes his servant to swear as to it. That is to be observed. What is on the face of this passage is the fatherly affection and deep concern of Abraham for Isaac, that he should have a suitable companion, and it is obvious that the same exercise should enter into a moment like this. We have here parents on both sides, true sons and daughters of Abraham, thank God, so that our dear brother and sister are well set out. Both have descended from right families, and the parental feelings to which I have alluded, exist. The wedding feast made by the king for his son, is reflected here; this is seen in what is provided for us here today; but then the thought now is that this parental principle should go down; that it should pass on. It is one of the greatest heritages that we have, the principles we have spoken of properly cherished and exercised in one generation, handed on to the next, all originating in God. 

    There is, alas! a parentage that originates with the devil, John 8:44  it is not so here today, thank God! We have the right parents, and our young brother and sister are to cherish the principles in which they have been tutored, and in turn hand them down. It will be exercised in a variety of ways. It enters into the household, into entertainment of the saints, into hospitality generally, and into many other relations and circumstances. It is really, dear brethren, what enters into the revelation which we enjoy, of what and how the Father thinks of the Son. John says, we have contemplated his glory, a glory as of an only-begotten with a father, John 1:14. It was how the Lord Jesus acted towards His Father, and so it is that as the parental thought is taken on, the son knows how to act towards his father. Solomon said, For I was a son unto my father, tender and an only one in the sight of my mother, Proverbs 4:3. Proverbs becomes the most useful book for all young people. 

    So these thoughts I would commit to our dear brother and sister in their new path. They are to adorn it; they are to add to it throughout. 
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    DIVINE TESTING (JT 48)

    Deuteronomy 8:2,3; 1 Peter 1:6,7; Genesis 22:1 - 4

    My subject, dear brethren, is divine testing; a feature of the present time, not only as regards the people of God but the nations particularly, and the whole sphere of Christian profession. All are tested in a peculiar way at the present time. The Lords people feel it most keenly, believers in Christ  those who take on of His spirit  are more sensitive than others as to what God ordains in the way of trial. The Lord had warned His disciples that they should hear of wars and rumours of wars, saying, For nation shall rise up against nation, and kingdom against kingdom; and there shall be earthquakes in different places, and adding, these things are the beginnings of throes, (Mark 13:8). But, He says, You are not to be disturbed. He forearmed His people in view of crises that would greatly oppress others, that they should not be terrified. The prophetic word is a great advantage to us in this respect. We have insight into current matters that others have not, and thus are armed against being unnecessarily disturbed. The Lord, too, having forewarned us in the prophetic page Himself, is ready to assist us as to any acuteness of feeling. Much arises from fear, natural feeling and pessimism. Much unnecessary suffering is experienced; and the Lord is ready to assist us as to anything crucial in that way, to relieve our minds, for He would not have us to be burdened by what does not exist, and never will exist. He is a great Priest above; His priesthood implies His sympathy with us, that He can be touched with the feelings of our infirmities. But not with the feelings arising from our natural proclivities  our feelings  national or otherwise. These are in themselves to be judged as sinful, not being of faith, and yet they may appear right. We often suffer from physical fear, which the Lord enjoins against: And be not afraid of those who kill the body, but cannot kill the soul; but fear rather him who is able to destroy both soul and body in hell, (Matthew 10:28). Attention to that word would save us from much. The fear of man works a snare, but the fear of God is imperative and protective. I do not refer to slavish fear, but reverential fear. He is by our side in that. 

    In making these remarks I come to the passage in Deuteronomy which tells us of divine leading in the wilderness. Jehovah said to the people, And thou shalt remember all the way which Jehovah thy God led thee these forty years in the wilderness, chapter 8:2. Actual facts recorded would hardly lead us to conclude that God was leading all the time, for mans will led a great deal in what happened. We have rebellion upon rebellion, which of course is the outcome of mans will; but yet all these rebellions did not shut out God from leading His people. Even at the height of Korahs rebellion God was not shut out; He was present all the time; He stood by Moses and Aaron and all those who stood by the truth with them. He here accredits Himself with having led them in the wilderness for forty years. The apostle Paul tells us, referring to this same thing, that Jehovah nursed them in the desert for about forty years. (Acts 13:18), a most touching fact. He bore with their manners as a parent has to bear with the adverse manners of his children. It may be necessary to bear with them to a point, but only to a point, for ill manners in a household, allowed indefinitely by parents, are contrary to Gods will. God bore with the manners of His people in the wilderness for forty years, but then we know He used the rod, and severely too. In fact, six hundred thousand men, from twenty years old and above, died in the wilderness on account of their manners; their carcases were strewn in the desert. So that parents are reminded that ill manners are not to be indefinitely allowed. They are to be refused in principle. God bore with the manners of Israel, but the history shows He used the severest measures against the evil manifest in them. 

    Our chapter says, And thou shalt remember all the way which Jehovah thy God led thee these forty years in the wilderness, to humble thee, and to prove thee, to know what was in thy heart, whether thou wouldest keep his commandments or not. It is not that God did not know what was in their hearts; I need not say that. The point is to bring out the knowledge of it; to bring out information; for all proceedings, judicial or otherwise, must be based on accredited testimony. God does not judge people exactly for what is in their hearts; it is what is brought out of their hearts  what is known  that He deals with. We sometimes wonder, doubtless, why God allows so much evil; but in a certain sense He orders it: ... making peace and creating evil, He says in Isaiah 45:7. It is a feature of His ways to bring out evil, even to furnish means of provoking it, so that sin might become exceeding sinful. We often challenge this in our minds, doubtless, and upbraid God in it, but while He speaks of that in Isaiah, He warns against answering again to Him. It is a common thing today to hear men say. If there be a God, why does He allow such dreadful things as are happening? It is challenging God. Who dare do it? It is His own realm. Who dare question His right to provoke sin so that sin might appear as it really is? What it really is, can be fully seen in Satan; but the trial is not in Satan now; it is in men, and God will bring out what is there. He says, Let him that does unrighteously do unrighteously still, (Revelation 22:11). In His governmental ways, God allows evil, long practised, to work out in certain persons; one of the most solemn things in scripture. If one is filthy, let him be that; the word says. It is judicial. Judas is an example. God allowed sin in a peculiar form in that man; and it must be so. It was allowed that the scripture might be fulfilled, (John 13:18). It is well to take these things into account, dear brethren, because they allay our fears as to much that is current, and challenge us too, if we dare to answer again to God. Who art thou He enquires, that answerest again to God? (Romans 9:20). 

    Well, as has been said, our chapter records that God led them in the wilderness to know what was in their hearts. Who could tell what was in their hearts when they started out across the Red Sea? God, of course, knew; but who else could tell? You see young persons in that throng which went out from Egypt; amiable, obedient to their parents, having seen what had happened, how the firstborn of Egypt were slain and Israel spared. Who can say what will mature in these young men as they advance under divine leadership in contrary circumstances? How many of us can witness to what we have seen in our day! How little we expected to see what we have seen in youth as it developed! But it was there and it has been brought out to know what was in thy heart. It is not exactly that God wished to know, but it is brought out in testimony. 

    God is leading His people now in these parts. We have great encouragement in divine leading, but then what about our hearts? Young men and women are growing up and coming into fellowship; commendable as far as the brethren see, but God says, I am leading, and what is in their hearts will come out; it will become a matter of public note; and it is only as it becomes such that it can be dealt with according to God. We do not deal with it while it is in their hearts; we do not know all that is there, but God does. He says, I will bring it out, as it says in our verse, ... to humble thee, and to prove thee, to know what was in thy heart, 

    whether thou wouldest keep his commandments or not. That is an open question. A boy or a girl of thirteen, fourteen, or fifteen years of age desires to break bread, and the parents like it very much; we all like it. But then what is in their hearts? God is concerned about that, and what will develop out of it; and yet He says, as leading, I will take them on. I suppose two million people were led by God in the wilderness. Day in and day out, night in and night out, Jehovah was leading! He never slumbered nor slept. Anyone, looking out of his tent at night, might see the pillar of fire. That indicated that God was there! He was there moment by moment during the darkness of the night, watching over His people. In the morning they may have to decamp and move on to another encampment. God directed that; He was the Leader in that. Some young Levite might say, I carried this part of the tabernacle to the last encampment; I will not carry it now. Can you not picture that happening in the desert? That, and worse, happened. Another one says. Look at Aaron and Moses; they are everything; we are nothing in their eyes. You would not have thought they would say that when they came out of Egypt, but God is leading them in the wilderness in a contrary scene to humble them. We do not like to be humbled. We rather like to be exalted, but God says. You need to be humbled; you need to be proved to bring out what is in your heart. That is going on in every one of us to bring out what is in our hearts. God, of course, is ashamed of us when it comes out. And the saints have to withdraw from young people, because of evil conduct issuing from their hearts. It is shameful! It brings dishonour! The saints cannot walk with them if there is the allowance of disobedience, worldliness and lust. 

    In due time Israel is led to Kadesh-barnea, and the spies brought back their wonderful testimony of the land; yet all Israel, except two men, turned against it and despised the pleasant land. They refused to listen to the gospel of heaven; and God told them they would be strewn in the desert. What was in their hearts was brought to light; six hundred thousand of them exposed by that one thing! And may I say to every young person here, it will be disclosed too, by something or other, as to whether you are keeping the commandments or not. God is concerned whether His commandments are kept or not, and He is leading His people to humble them, and to prove them, to know what is in their heart, whether they will keep his commandments or not. How many young people come through that test? Alas, for the number of casualties! The devil ensnares many by the world or other things, and their hearts are exposed  they are not keeping the commandments. It thus becomes a matter of public knowledge; it had been there, secretly, in the heart; now it is on the surface and apparent. God has done it. But then, if the testing proves that you are keeping the commandments, the heart of the Lord is pleased and the brethren are pleased, too. But alas! how many have their own way, with the sorrowful result as seen with the Israelites  their carcases were strewn in the desert! 

    The epistles to the Corinthians bring all this up, the apostle naming the different elements of sinfulness in the people. He says, for example, Neither be ye idolaters, as some of them; as it is written. The people sat down to eat and to drink, and rose up to play, 1 Corinthians 10:7. One may say that is not idolatry; but that is exactly what the Spirit of God calls idolatry. They did that when Moses was absent from the camp. They sat down to eat and drink and rose up to play in idolatry; they had made the golden calf; they wanted to go back to Egypt, and to make themselves a captain. Many of us do not ask for a captain; each makes himself the captain and thinks himself competent enough to judge, so as to turn and go back to Egypt. This is a most solemn thing, because it is God leading His people and humbling them to bring out what is in their hearts, whether they will keep the commandments or not. 

    Well, I could say much more about this scripture because it is one of the most remarkable chapters in the Old Testament. It treats of the richness of the land of Canaan, also. In verse 16 it says, ... who fed thee in the wilderness with manna, which thy fathers knew not, that he might humble thee, and that he might prove thee, to do thee good at thy latter end (Deuteronomy 8:16). That includes the beautiful land which is also described. There is no less thought in Gods mind than to do us good, but He says, I will bring out what is in your hearts. He is not judging sin as in your heart; He will allow that to come out; He will bring it out by trial; but also, by giving you the manna to eat. He says. It is not that I want to expose you; I want to do you good. You may have to wait for it, for in truth it is the latter end; the chapter depicts the land. What good there was in it! What richness! That is the latter end that God had in view for His people. 

    Coming to the verses in Peter, we have a wilderness setting. The people are viewed as in the dispersion. The word dispersion implies an action of others; you do not disperse yourself. For example, the Emperor Claudius commanded all Jews to leave Rome, that illustrates how these things happen. Aquila and Priscilla were found in Corinth because of that edict; they were dispersed from Rome. And so in Acts 8, on account of the persecution, the saints were scattered from Jerusalem. That was a great trial! Peter speaks here of a fiery one; a terrible persecution that arose. These people are dispersed; they have been scattered from their homes, where they were born and brought up; they are dispersed by some power. The Lord had anticipated the day when Jerusalem would be compassed about with armies. One thinks of the brethren in Jerusalem in those days, when the Roman general came to attack and destroy it. The Lord had said, When you see that, leave Jerusalem. It happened in the year A.D. 70. The Lords words were, When ye see Jerusalem encompassed with armies, then know that its desolation is drawn nigh. Then let those ... who are in the midst of it depart ... for these are days of avenging, (Luke 21:20 - 22). The city of the great King was to be razed to the ground, and there it is until the present time. Although it is still called Jerusalem, having now a considerable population, from the Lords point of view it is in desolation, and the Jews are carried captive, until the time of the nations are fulfilled. They are about to be fulfilled; they are not finished yet, and therefore Jerusalem is still in desolation and the Jews are in captivity. The dispersion had this character. Peter says, Beloved, take not as strange the fire of persecution which has taken place amongst you for your trial, as if a strange thing was happening to you, 1 Peter 4:12. It was a fiery trial. 

    The first trial was in divine leadership, and it relates to the whole period of our sojourn in the wilderness - it covered the full forty years. We are apt to be irksome under it, but God ordains trial to prove us, to bring out what is in our hearts. It is going on all the time. The Acts and the epistles show in many instances how God allowed the testings in the early days and how many went back. Take a man like Demas, for example. Paul, in writing to the Colossians, includes Demas in the salutation, chapter 4:14, but in writing to Timothy, later, he says, Demas has forsaken me, 2 Timothy 4:10. Why did he forsake Paul? Because he loved the present world. How many have gone back like that! The Lord says, because lawlessness shall prevail, the love of the most shall grow cold, (Matthew 24:12). We must be watchful that we do not allow the trial to cause our love to wax cold. Keep near the brethren. Provoke one another to love and to good works (Hebrews 10:24). That is a fine service! How necessary it is, for, as we have said, the love of the most shall grow cold. Continual pressure is apt to cause that, and particularly, if we stay away from the meetings. There is no surer evidence of love waning than staying away from the meetings. The circle of the saints is the circle of love; it is where love is: We know that we have passed from death to life, because we love the brethren, (1 John 3:14). The question is often asked. How do I lay hold of eternal life? Paul exhorts us to do so, (1 Timothy 6:12). Is it in the air? Not at all. It is among the brethren. And again lay hold of what is really life, (1 Timothy 6:19). Where do you get it? Among the brethren. Keep as near as you can to them; and the more you desire to be among them, the more you have opportunity to do so. Eternal life is in Christ, but realised by the Spirit. Disregard of the assembly, the circle of spiritual affections, robs us of it. So that there is a great need of this warning. Constant pressure is apt to chill our love. Keep near the brethren; it is salvation. God says, I will give salvation in Zion, (Isaiah 46:13); and eternal life He commands there, Psalm 133:3. 

    My point in this second feature of my subject is the trial of our faith. It took forty years to bring out what was in their hearts; God did it Himself. Every one of their hearts was exposed, whether they would obey God or not. God saw to that; and as I said before, six hundred thousand of them fell in the wilderness; they would not keep the law of God; they rebelled. But Peter speaks about faith: the proving of your faith, much more precious than of gold which perishes, 1 Peter 1:7. Maybe some of us have never thought that we have something in our bosoms more precious than gold. It is not the faith here, it is your faith; and God is trying that faith. It is not now to bring out the naughtiness of our hearts, but to bring out the faith that is in our hearts. That is what this testing is for. That is worth accepting. Look at that treasure in the morning when you get up; see if it is going to be any larger in the evening. The idea is increase in quality and quantity. And hence the proving of your faith  not the proving of your feelings or the naughtiness of your heart  but the proving of your faith; the thing that God has put there. He says it is more precious than gold. It is incomparable in that sense. Gold is nothing to it; it perishes, but faith does not. It is a precious commodity; and God says, I am testing it; it is the proving of your faith. I believe if we look into our treasuries daily we shall see how the matter stands. And God has in mind the future; that our faith may be found to praise and glory and honour in the revelation of Jesus Christ, verse 7. You have some little thing there in the way of wealth, and God is testing you so that you should have it in abundance, and that it should advance in quality and quantity; even though it is tried by fire. A fiery trial is not easy to bear; it is apt to produce scepticism. Why does God allow this? I know of saints questioning the rightness of loved ones falling asleep. How serious! You may say, I prayed that he should not be taken away; but then God intended to take him, and our prayers should be based on Gods will. I have been thinking lately of the many bases there are for prayer. One is the will of God. My Father, if it be possible let this cup pass from me; but not as I will, but as thou wilt, (Matthew 26:39). That is one principle. Another principle or basis for prayer is promise. If God has made a promise. He will stand by it; go to Him with the promises; He is ready to listen to you. Another basis for prayer is Gods love for His people. He regards an appeal to Him on account of His love to them. Yet another basis for prayer is the sovereign counsel of God; God will listen to prayer based on that. I mention these things so as to help us in our prayers; that we may not be rebellious. We must pray in intelligence as to His will. 

    Peter, here, is speaking about faith. He says to the saints, addressing them as in the dispersion, Wherein ye exult, for a little while at present, if needed, put to grief by various trials, verse 6. One is challenged by that in all this terrible thing that is current. Peter says of these people that were in dispersion, scattered from their homes, put to grief by various trials, Wherein ye exult. That is what I want to know; am I able to rejoice in the pressure. And the passage goes on to say, that the proving of your faith, much more precious than of gold which perishes, though it be proved by fire, be found to praise and glory and honour in the revelation of Jesus Christ. We are now in the making. This is a most remarkable time. For Christians, it is the great making time. God is making us  forming us  and the point I am stressing now is faith. Do I have any? The Lord would say to the true believer: Your faith. Not simply faith, but your faith. He said to the woman in Simons house, Thy faith has saved thee; go in peace, (Luke 7:50). He would say to you. You have it; look into your treasury and see that it is there. The fiery trial is intended to bring it into evidence and strengthen it, it is so precious. And it is to be found to praise and glory and honour in the revelation of Jesus Christ: it is the occasion, from our side, of the glorious scene marking the appearing of the Lord Jesus Christ. One has often tried to visualise the heavenly city. What a thing it is! It is a cube, composed of people of this kind, those who exercise faith now, and come under trial, that this precious thing might be effective and shine. 

    Well now, I go on to Abraham. I want to show how the Spirit of God treats this matter of Abrahams trial. The other two phases represent trials of all the saints. Abrahams is one mans trial; nobody else was tried like this, and I suppose I can likewise say that everyone of us has some trial that is his own. I have had one  indeed many  and each of us as he looks back on his history will, no doubt, find he has had a trial of his own. This was Abrahams trial. Certain things had happened; and as you look at the twenty-first chapter you will see particularly what did happen. I cannot go into that now, but it says, And it came to pass after these things. Something happens in my history that is in view of such a trial; it is allowed that I should be equal to the trial when it comes. So the passage says, And it came to pass after these things, that God tried Abraham, and said to him, Abraham! and he said, Here am I. And he said. Take now thy son, thine only son, whom thou lovest, Isaac, and get thee into the land of Moriah, and there offer him up for a burnt-offering on one of the mountains which I will tell thee of, Genesis 22: 1,2. This is a trial of affection. It is an act of faith. As we read in Hebrews, By faith, Abraham, when tried, offered up Isaac, and he who had received to himself the promises offered up his only begotten son, Hebrews 11:17. It was the only begotten; the one in whom all the promises were vested; and Abraham offered him up. It was Abrahams trial. Isaac was the supreme object of Abrahams affections. 

    Now, dear brethren, what about this? I am tried in some matter of my affections. If I set my affections on some person or thing, God will try me as to it. He would ask. Is it more to you than I am to you? That is the principle. It is the keenest trial, you might say, of all, because you have no one to sympathise with you. It is your trial. It is between you and God. God says to Abraham, I want Isaac; I want you to offer him up as a burnt-offering. He does not mitigate the matter in the least. He says, Take now thy son, thine only son, whom thou lovest, Isaac. The whole matter is stated in the tersest way by God Himself. It is intended to press the thing home on Abrahams affections. This is the object of your affections. He would say, and I want him; are you willing to let Me have him? or do you think more of him than you do of Me? Do you love that object so much that you will not let Me have him? That was the trial! And it came to pass after these things, so that, dear brethren, if there be any little spiritual progress in our souls, you may be sure some great test will come. And Abraham we are told, rose early in the morning, and saddled his ass, and took two of his young men with him, and Isaac his son; and he clave the wood for the burnt-offering, and rose up and went to the place that God had told him of, verse 3. I do not need to go over the verses; they are most beautiful, most affecting. 

    Now, it goes on to say, On the third day Abraham lifted up his eyes and saw the place from afar. Think of the position! Isaac speaking to him there; they went on and conversed together. And then it says, And Abraham said to his young men. Abide ye here with the ass; and I and the lad will go yonder and worship, and come again to you, Genesis 22:5. He is not going to lose Isaac, that was not in his mind. He was ready to sacrifice him and he did sacrifice him, for he raised his hand with the knife to kill him on the altar, but God held back that hand. He said, Abraham, Abraham! ... Stretch not out thy hand against the lad, Genesis 22:11. But what I want to stress is that the Spirit of God says, he received him, Hebrews 11:19. In all these trials God intends us to receive something. In this case, Abraham received Isaac back from the dead; not simply from the altar, but from the dead. Well, if I receive him back from the dead, I may say I have him for ever; and that is the principle. It all merges in what we receive back from the dead; I get into the realm of resurrection; thus through divine testing the believer is gradually led into the realm of resurrection. Think of what Lazarus was to the two sisters in Bethany! Lord, if thou hadst been here, my brother had not died, they said, (John 11:21). They would retain him as before  Lazarus, born as their brother  but now they receive him back from the dead. Was there ever such a Lazarus? Did any other sister ever have such a brother? Now they have him, received back from the dead. God has in mind a state of things morally set up in resurrection; the great result of all this trial. We are not to be suffering all the time, but coming into the realm of resurrection where all is joy, eternally. This is a wonderful thought! One would like to be able to enlarge on it; but that is what is stated; Abraham received Isaac back from the dead in a figure. It would fill Abrahams soul with new light, so that after these things you get further great things as to him. In chapter 23 we are told that he buried Sarah, evidently in faith, for the field and cave which Abraham purchased was the burying-place of those who had faith in view of resurrection. In chapter 24 he sends out his servant for a wife for Isaac. It is the progress of faith, on the line of trial. God will bring out what He has placed in us according to its value in His own eyes, for He has in view to do thee good at thy latter end. 
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    LIMITATION (JT 49)

    Job 37: 10; Genesis 22: 13; Luke 19: 29, 30

    I have in mind to speak about limitation. I began with the book of Job, a book that is intended to help saints and sinners, and amongst the things employed of God are several features of creation that are mentioned in this chapter; the verse read alludes to ice. It comes in under the head of Elihus discourse. There had been the discourse of Job himself, and the discourses of his three friends. Jobs discourse was always self-commendatory; there was not another like him, he thought, in the world. And the speeches of his friends were condemnatory of him, balancing his own eloquent speeches of self-commendation and self-praise. Then we have Elihus speeches, calling attention to God in His works; and finally, we have Jehovahs own direct speeches or discourses to Job; the great Creator and Upholder of all things graciously spoke to call attention to some of the things He had created so as to bring one man to conviction of his own state and to show the interest of God in every one of us. He succeeded with Job, and Job wisely in the course of his experience stopped talking. It says, The words of Job are ended; and so room is made for the evangelist, the representative of God, to say something. He did not join in with the three friends; it would have made a fourth. He waited for all of them to finish; then he had a clear field. And that is exactly how God has set the gospel so that He has room to speak to men, shutting up every mouth. God waited long and allowed men to speak. In the days of our Lord Jesus Christ, who served on earth here as a Man, He allowed men to speak, to say anything to Him and He answered them, sometimes not saying anything. But He was ready to answer according to the questioner. Answer a fool according to his folly (Proverbs 26: 5); and again Answer not a fool according to his folly (verse 4). The Lord was ready to answer any questions. The day of Pentecost ushered in a clear field for God, and He had everything ready. Time never caught God behind. The day of Pentecost was a remarkable time, an appointed time that was being accomplished; and God was ready. Peter, after the Spirit came down, stood up and spoke to the inhabitants of Jerusalem, the men of Judea, men of Israel. He said, Give heed to my words (Acts 2: 14). That was God, and so it is that God has a clear field. He perhaps could not speak to everybody down on the street or in the rendezvous around the town, but He has a clear field here. Every one here has come in here, and this chapter from which I have read in Luke says, But as they were listening (verse 11). God continues on; hence it is while men are ready to listen that God continues to speak, and for the moment, He is speaking about His Son. 

    Now Elihu, as I said, comes in as having a clear field to speak to Job, and he uses hundreds of created things, as it were, as texts; and he uses the idea of frost. He points out that God has in the creation wonderful instruments for dealing with men. Thank God, for the present time is a time of good, not evil! And He has these great things. He has the thunder that startles you when you hear it; and not only the noise, but the flashes come, stirring up your feelings and calling you to attention. You cannot but be called to attention as the thunder roars and the lightning flashes. Elihu does not fail to call attention to these things. And then he uses remarkably the snow, for instance, in verse 6. Fall on the earth, God said to the snow. You say, It is simply snowing. What is the it? Who is doing it? God says to the snow, Fall on the earth. It is God that is doing it. You see, creation brings God to you; and why is it on the earth? Well, God says, I will have that to allude to later when I am talking to men and women who are sinners and who know that they are sinners. You may have sins like scarlet. That means that everybody knows they are sins. They are not hidden things. Most sins are hidden, but when they are like scarlet, it means they can be seen. The eye cannot fail to notice these scarlet sins. God says, Now I have got the snow, and I will make those sins whiter than snow. What a fine gospel word that is! What is the snow on the earth? There it is in volumes, in great capacity. I do not know how much it cost the city of New York to get rid of the snow that fell the other day. God caused it to fall, but did anybody in the city of New York think God put that snow in the parks and on the streets? Did anybody ever think that God put it there to remind him of purity, for purity is a great quality with God, and that He can make you as pure as that through the blood of Jesus. How many, do you think, in New York thought of that? They have been doing their utmost to get rid of it and perhaps rightly, too; but I am speaking of how God put it there as testimony, and He would say to the blackest sinner in the underworld of New York and on the Eastside, Though your sins be as scarlet, I can make them as white as this through the blood of Jesus. Some one here may have sinned and there are others who know about it. Others have sinned and nobody knows about it but themselves, but nothing will be hidden. But the more scarlet they are, the more you will appreciate the wonderful cleansing value of the blood of Jesus. 

    And then he uses remarkable language in the same verse. And to the pouring rain, even the pouring rains of his might. That is what cleanses the world. It is not the blood of Jesus. This is like the deluge to cleanse us from filthy habits and thoughts. The blood of Jesus cleanses you from all sins, but there are roots and conditions in your soul capable of sinning and doing nothing else but sinning, and the believer finds an abundance of water that God has supplied to cleanse him from these, too  the pouring rain, even the pouring rains of his might. The greatest evidence of that, I suppose, was in the deluge. Sceptics are sceptics, but they talk about the deluge. They are very fond of quoting profane witnesses, but when they come to the deluge, they can find testimony to it everywhere. They cannot deny it; there is an evidence of the deluge everywhere in the human race and the greatest evidence of Gods power in rain. The windows of heaven were opened, we are told, and the fountains of the great deep, too. All the fountains of the great deep were broken up, and the windows of heaven were opened (Genesis 7: 11). It rained for forty days and there was no rain like it; the rain of His might, which cleansed the world. 

    And then we have remarkably here in verse 7, He sealeth up the hand of every man; that all men may know his work. That is a definite thing. God can do that. He does not have to put men in prison to do that; to tie them with ropes as Samson was tied. God brings things to bear on men when He likes, and there are terrible things coming over men. They will cry for mercy and want to die because of conditions, but here God sealeth up the hand of every man, as if every man would say, What can I do in the presence of this? Take the storm we had here last September, in the East particularly, the terrific gale that we had. Well, what will any sensible man say when things like that happen? Take an earthquake. What can anybody do? God brings things to bear on us, you see, that your hands are tied up. He sealeth up the hand of every man so that every one says, Well, it must be God or nothing. What a fine conclusion that is as a man comes to that point: I can do nothing, but God can do everything! That is what Job finds out. I know that thou canst do everything, and that thou canst be hindered in no thought of thine (Job 42: 2). He said that after God had spoken about His own creation. Have we all come to that: that we can do nothing? You can do nothing to save yourself. Only the blood of Jesus can wash away your sins. Only the power of God can raise you from the dead. You will die in a few years. Let nobody doubt that! In a few years, old or young, you must die. How are you going to overcome that? I speak soberly to people. There is death staring you in the face. How are you going to meet it, for you will have to meet it and go into the grave. What after that? You need the power of God even if you die in your sins and go into everlasting perdition which you certainly will. Hell is a real word. Do not be fooled. It is a real word and it is chosen by the Spirit of God to portray the intensest possible judgment and suffering. Let nobody be sceptical about it. And forasmuch as it is the portion of men once to die, and after this judgment (Hebrews 9: 27). It comes to you individually. It is appointed unto you once to die and after this the judgment. How is all this thing going to be? These are all futures, I might say. That is a word much used, but they are certainly futures that will have to be met, and how are we going to meet them? We have our sins piled up and nothing done about them. There is plenty done about them by God, but there is something to be done on my part, namely, to believe. This is the work of God, that ye believe on him whom he has sent (John 6: 29). That is all I have to do; to exercise faith in God. Have you been looking into this matter? Have we all looked into it? Has the matter been settled? It is the most important matter conceivable for young people, this matter of soul salvation. And God did this so far, he has sealed up the hand of every man that all men may know His work. You see, my hands are tied up; not, as I said, with prison walls, not with ropes or chains, but with things that God brings to my attention that my mouth is stopped, my hands are tied, and I say, God must come in. Let nobody say that he has not been sealed, for if you are honest men, you are sealed. You say, I can do nothing; God has done it. Your part is to believe, you see. This is the work of God, that ye believe on him whom he has sent. It is the work of God. Is there anybody who does not believe Him whom God has sent? Jesus says, He that hears my word (John 5: 24), and you are hearing it now. It is the word of God, the word of Jesus. He that hears my word, and believes him that has sent me, has life eternal. Think of that! It all corresponds with this wonderful statement of Jesus  and does not come into judgment, but is passed out of death into life  is passed; not will pass. Marvellous statements these! Are we ready for them? It is the work of God. God seals up your hand  every mans hand, so that you might know the work of God. 

    And then it goes on to say, And the wild beast goeth into its lair, and they remain in their dens (verse 8). That is the work of God. That means that Satan is going to use every effort and tell me that if I believe tonight, I will have to go to school tomorrow and meet difficulties I cannot overcome. I have to go to the office, and I know Satan will not let me alone. This scripture says, the wild beast goeth into its lair, and they remain in their dens. God can bind him up on your account. Jesus said to Satan, Go away. He did not send him to any place. He told him to get behind Him. Will God do that for me in the school tomorrow or the office? He can. It says these beasts go into their dens and remain in their places. It is God. God is acting like this for His people. I am not saying that Satan will not come to you, for he goes about like a roaring lion. God allows him to, but he can only do what he is allowed to do. God spoke to Satan about Job. And there was a day when the sons of God came to present themselves before Jehovah, and Satan also came among them to present himself before Jehovah (Job 2: 1). And Jehovah said to Satan, Hast thou considered my servant Job (verse 3). It is as if He would say, Have you considered John So-and-so in this town? It is a similar thing. Yes, he says, I know him. He has been tempting you. You have fallen to his temptations, you see. God challenges him, and Satan says to God, You hedge that man about. Thank God that He does hedge us about; He does protect us! God says, You can do so-and-so to him. You see he could not touch Job without Gods consent. It is most solemn if I am touched by the devil and God has allowed that, but if He does not want me to be touched, I shall not be touched. He protects me from the devil. The wild beasts go into their dens and stay there as far as I am concerned. Is this not comforting truth? Put out your hand tonight; do not be afraid of what will happen tomorrow. God will see to that. He looks after you. Salvation means more than just salvation from eternal judgment; it means salvation from evil at the present time. 

    And then we have further here: From the chamber of the south cometh the whirlwind; and cold from the winds of the north. By the breath of God ice is given; and the breadth of the waters is straitened (verses 9, 10). 

    It is by the breath of God. This is the first time you get that. You say, Well there is the north, the Arctic regions are frozen up. Well, God did that. God does that for a purpose, but it is not so much what is physical as that God so binds you up that you are straitened. You cannot turn to the north, south, east, or west. I believe everybody with whom God is working comes to that point. You cannot turn; you are bound up with the ice. It is a figure: a most solemn thing. It is circumstantial that you cannot turn to the right or to the left. There you are; in a moral sense, you are bound. God must come in to loose you, and He does. Also with plentiful moisture he loadeth the thick clouds, his light dispels the cloud (verse 11). He causes the rain to come, and He causes the south wind, we are told (verse 17), that is, the time of release will come. The thing is to accept what God does. He binds me up in my circumstances in a moral way. I can do nothing. I am cast about and blame this one and that one, but it is Gods doing. I am bound up and straitened by the ice, by the breath of God. This is a peculiar matter, the breath of God. It was by the breath of God that Adam lived. It is a remarkable thing that. Man is distinguished in that way; made to live by the breath of God, and yet it is by the same breath that God causes this thing in me that I am bound up and I cannot move; I am frozen, as it were. I must look to God to save me because He has control of the winds, and presently my clothes become warm; but I am speaking of historical circumstances, how a person comes to the end of himself, bound up, and can do nothing. This peculiar thing that God brings to pass is His own breath. It must be of very great consequence in His mind when He does this by His own breath. It is no mere accident; He is thinking of you in it. I want to bind you up so that you will turn to Me and away from yourself. That is what this book brings out, and Job came to this. He was just tied up, and now he says to God: I had heard of thee by the hearing of the ear, but now mine eye seeth thee (Job 42: 5). 

    Think of Gods going to all this trouble for one man! In the end it is complete blessing for that man. Think of what God is! He has been working with individuals in this way during all these centuries since the days of Job. He does not save everybody at once. He saves one individual after another. He goes to all these pains so that He reaches His end. Man says, It is finished. I now see thee. I had heard of thee ... but now mine eye seeth thee: Wherefore I abhor myself. I do not abhor the cold north wind. It does not say that. I do not abhor these three friends of mine any more. He says, I abhor myself. That is the work of God. It is a masterpiece of God to bring a man to that, but see the pains He takes to do it! 

    Well now, I want to show you how the Lord Jesus came into this. There would be nothing in the gospel at all if He did not. It is not a question of His being tied up circumstantially as with us poor sinners. The Lord could never be tied up circumstantially. They took Him to the brow of the hill on which the city was built to cast Him down headlong. They would have done it, no doubt, but they did not do it to Him. He could not be bound at all by circumstances. So in this remarkable passage in Genesis, we have a type of Christ in the ram held by its horns in a thicket; not held by mans hands. The passage says: And Abraham lifted up his eyes, and looked, and behold, behind was a ram caught in the thicket by its horns (Genesis 22: 13). 

    The horns belonged to Himself, part of the Lord Himself. We get that in the type, even the horns of the brazen altar were of itself. It alludes to the power of Christ; the horns were a symbol of power. Well, why should He be caught in this thicket? The ram represents qualities in Christ. Isaac is the beloved son. It is the Person of Christ, but He carries with Him peculiarly the beautiful affections of Christ for His Father. How delightfully the gospel of John presents them to us  the beautiful reciprocal affections between the Father and the Son. The Father loves the Son (John 3: 35; John 5: 20); and And we have seen, and testify, that the Father has sent the Son as Saviour of the world (1 John 4: 14). That is what we get in the early part of John, and in chapter 6 we have the beautiful reciprocal affections between the Father and the Son. It is not His Son as entirely passive. It is with Abraham. Isaac is entirely passive and entirely subject without any full thought of what was in mind; so he represents Christ just to a point, and then we come to the ram. The ram is a type of Christ, too. Isaac is a type of Christ in the affections He has, the beautiful affections seen radiating between the Father and the Son, but we need more than that for redemption; we need the ram character. We need the will of God. The will of God must rule when it comes to the settlement of the sin question, and hence the Lord Jesus in coming to this earth says, Lo, I come (in the roll of the book it is written of me) to do, O God, thy will (Hebrews 10: 7). I am not going merely to love Thee as a Man down here so Thou mightest have an object for Thine affections. No: Lo, I come to do thy will which is a more serious side. If He had not gone through the judgment unmitigatedly what would happen? We would all be consigned to eternal perdition. Let there be no mistake about that!  a most serious thing, and let nobody trifle with it. If I reject the will of God, reject what He has done for me, there is nothing else but eternal perdition, and so the Lord Jesus says, Lo, I come ... to do, O God, thy will. That is what enters into the type of the ram. The ram is a progenitive thought. It is full maturity and that is what we see in the death of the Lord Jesus  full maturity. It is the Ram in the garden of Gethsemane. It is Isaac, but He says, Abba Father, which would be first the will of God. The will of God helps Him. He says, Father, if thou wilt remove this cup from me:  but then, not my will, but thine be done (Luke 22: 42). Morally it was not possible. He came to do that, and now He is telling us how abhorrent the thought of being forsaken of God is. The Father is dealing with the Son; nevertheless, He says, Thy will be done, and He goes into death. Now that is this ram. Abraham saw him there, which is another feature of Jesus held there by the will of God,  by which will we have been sanctified through the offering of the body of Jesus Christ once for all (Hebrews 10: 10). Think of that! We are sanctified once for all by the will of God. The same will that was exercised in the creation is exercised in my sanctification, but through the offering up of the body of Jesus Christ, by which will we have been sanctified through the offering of the body of Jesus Christ. Will I accept it here tonight? What have I come in here for? Ostensibly, it is to hear the gospel. The will of God is for your salvation, it is for your sanctification; but it is through the offering up of the body of Jesus Christ, this precious Offering, which is here typified. 

    So it is, Abraham went and took the ram and offered it up for a burnt-offering instead of his son, meaning that the ram is a continuation of the son; that it is the same person. Will you not accept this thing?  this wonderful evangelical proposal of God  by which will we have been sanctified. Most of us here are christians, sanctified by the will of God, but by the offering up of the burnt-offering. There is no need for another. It is finished. The work of salvation is complete; there is no need for another. It is available and effective eternally. Will you accept it? That is what we are here for. You have come in here to hear the gospel; be true to the mission and hear and believe. One man said, I believe, help mine unbelief (Mark 9: 24). He had said, But if thou couldst do anything, be moved with pity on us, and help us (verse 22). Think of a man saying that to Jesus, the Creator of the universe. The Lord says, The if thou couldst is [if thou couldst] believe: all things are possible to him that believes (verse 23). Will you not believe it; accept it on the principle of faith? There is no other way. There are those who accept christianity as I might become a Mohammedan or a Jew, but the principle of faith is the only basis on which I can be saved; without faith, there is nothing. There is everything from God, but nothing for you without faith. You say, Well, how do I get faith? Well, we have it; why not you? It can be got, you see; it is available. I quite admit the scripture says, that faith is not the portion of all. It was not the portion of Judas. If Judas had lived for a hundred years longer than he did, he would not have been saved. He was damned, but I am not saying that of anybody here tonight. Faith then is by a report, which is what I am saying tonight. It comes into your ear and heart. Faith comes by hearing or report, the report by Gods word. Why should you not have it? You have the report. We have it; Paul and Peter did; millions of others; why not you? There is something the matter with you. It is something in the state of your soul. The devil is hindering you. 

    keeping you away from it. That is all I have to say about that wonderful type. 

    I just want to finish with what I read in Luke 19, and that is the last type, the colt tied; not tied by frost or snow or tied by God. He is evidently tied by some human hand on the outside of the house; meaning that somebody in the house has that colt, and he has tied him there and does not want him to rove about as a young man or young woman is apt to do; you have been put by your parents under the protection of God that you should be kept in the house and not take to the streets and wicked places in the towns and cities and ruin your souls. That is what is meant. Well, that is God through some agency, maybe your father with godly thoughts. God says, I am with that man. I heard of a father the other day; in fact, he told me about it himself. His son wanted to pursue some flagrant course, and the father said, In the name of God, I command you not to do it. Why should he not say that? He has the protection from God; every father and mother has. And the boy did not do it. God helped that man undoubtedly in that command, so with this colt tied here at the crossways. What is so very interesting about this particular presentation is that the colt is tied in the midst of a beautiful group of cities or surroundings. They are spiritual, of course. They were physical here; there was Bethany, the place of love where the Lord went out and spent the night. If you should say, Lord, what does Bethany mean? I believe He would tell you it is the meeting. It is a place of love. That is what I found it. It is a fine suggestion for a young man or a young woman. There is not only the time of love but a place of love; that is Bethany. There is such a thing as that on earth. 

    You will never find it at the picture shows; Satan is there to darken your mind. That is why you are tied. Satan is there and why should I let my children go there? Keep them out of it. He is tied there. So as I said, the Lord would tell him that Bethany is the place of love, where the Lords people are; where the Lord comes Himself and where He finds a reception. I will not leave you orphans (John 14: 18). 

    If you love Me, you will make a place for Me. That is what the Lord would say about Bethany. Then you have the Mount of Olives, which is the place of ascension. That is where I am going up from in a few days, the Lord would say. He would say, I am going into Jerusalem to die there, but I am going up from the Mount of Olives, and the Holy Spirit is going to come down afterwards for you. Then there is the great city of Jerusalem, full of holy thoughts; full of divine thoughts, in the Lords mind anyway. He wept over it. You would have loved to ask Him why He was weeping, and He would say, Think of the history of that city. He would instruct your soul as to what Jerusalem was to Him. He wept over it. 

    So the colt is tied in all these beautiful surroundings. Why should that not soften you? If you do not want to go and you are not going, you can think about these things, and they are bound to soften you. If you live in a house where they read the Bible in the morning, that has a softening influence. You come to the meeting where Gods people are, where they talk about God and Christ. These things will help you. The colt is tied there. It is by human hands. Maybe there is somebody like that here. The Lord is saying, Now, I want you. He sends two disciples  that means complete testimony; they represent the Lord  and He says, I have need of you. And we are here tonight to say in the Lords power, The Lord hath need of you wherever you are. He has need of you. You say, The world needs me, the Government needs me for the army and navy maybe. It looks as if they may  a terrible thing to come. I would urge young people to prepare. Get to God. The Lord has need of you, and may keep off war because of you. He does, too. He will do anything. He will call upon the mass of creation here tonight to witness for Him. The Lord hath need of you. I was just finishing the gospel preaching last week when a little boy ten years of age came up and said, I would like to break bread. I said, Why? He replied, I think the Lord needs me. A very remarkable thing! The Lord did need him, too. The Lord would say that to you tonight. We are all here to bear witness to that fact  the Lord has need of you. Do not deprive Him. Do not thwart His will. It is too serious. May God grant that you may not deny that He has need of you, for His names sake. Amen. 
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    OUR HEAVENLY PART (JT 57)

    Genesis 22:19; Genesis 24: 62 - 65; Deuteronomy 24: 5

    JTWe have alluded in our prayer to the opening verses of Ephesians: Blessed be the God and Father of our Lord Jesus Christ, who has blessed us with every spiritual blessing in the heavenlies in Christ, so that our blessings are in the heavenlies, and not earthly. Although we are actually on earth, the assembly too, and the Spirit also, yet the assembly is heavenly; the assembly is out of heaven. Then in Corinthians we have, Such as the heavenly one, such also the heavenly ones. With these verses in mind, the first scripture is read because it does not record that Isaac came down from the mountain. It records much about his going up, that is going up to die, and after the figurative death of Isaac it is said in verse 14, Abraham called the name of that place Jehovah-jireh; as it is said at the present day, On the mount of Jehovah will be provided. Then we read, in verse 19, And Abraham returned to his young men, and they rose up and went together to Beer-sheba. And Abraham dwelt at Beer-sheba. 

    After this, we have recorded the genealogy of Rebecca, who is the assembly in type: And Bethuel begot Rebecca (verse 23). In chapter 23 Sarah dies, figurative of Israels disappearance off the scene to make way for the assembly, and then the whole of chapter 24 speaks of the assembly in type. This is a very long chapter of 67 verses. The verses we have read refer to Rebeccas coming to Isaac, and it pictures Isaac, as it were, at leisure, not occupied in any ordinary manner, but just free. Nor does it speak of Abraham at the end of the chapter; it is Isaac, and Isaac is said to be the servants master, therefore it is a question of Isaac and Rebecca. These are the great subjects of the chapter, according to the apostle Pauls comment in Ephesians, I speak as to Christ, and as to the assembly. The type speaks of Christ and the assembly, and therefore the assembly peculiarly fits into it, and the Lords supper fits into it. The verse in Deuteronomy is read from the books of Moses, that is the typical books, to show in type the Lord as having had a whole year of leisure after He takes the assembly. When a man hath newly taken a wife, he shall not go out with the army, neither shall any kind of business be imposed upon him; he shall be free for his house one year, and shall gladden his wife whom he hath taken. 

    It is thought that this outline would indicate to the brethren what may be profitably before us and that it may tend to lift us up to our heavenly part, especially as we are now in the Lords day, the first day of the week. 

    WHWould the thought of Mount Moriah, and going up to die, that you called attention to, suggest the elevation on which God is working, rather than the meeting of need? Are His own thoughts in view? 

    JTIt would seem so. Genesis particularly affords God such opportunities. It is a book of liberty, not a book of the law, such as Exodus, Leviticus, or Numbers. In Genesis we see men at liberty, free to act according to their intelligence, and according to the liberty which God grants. So Christ and the assembly are peculiarly in it. It portrays the present time, which is not governed by public laws. The world of course is governed by Him in a providential way, but not directly; what He is dealing with directly is the assembly. The assembly does not come under the law in that sense. It is a remarkable period in which the Lord Jesus is seen above; of course, He is spoken of in the doctrine of Christianity as in heaven at the right hand of God, but He is not occupied particularly with anything on the earth or in the universe, but just the assembly and the gospel, which bears on it and has the assembly in view. 

    ARWould you say what you have in mind in remarking that Isaac is not said to have returned with Abraham? 

    JTJust that the Lord Jesus has gone into heaven. He will come out too, but not publicly; He comes out for the assembly with the assembling shout; but His public coming is subsequent to that. As it is rightly understood, we should be more taken up with that state of things, and we would be heavenly instead of grovelling down here in earthliness. 

    QuesDoes the thought of divine co-operation come in  they went both of them together, as in Johns gospel, the Father and Son moving together? 

    JTYes. The matter was between themselves, not a public matter. So the death of Jesus was carried out under divine direction. It was not simply that men did it; but it was by the determinate counsel and foreknowledge of God. They had taken and crucified Him, but that is how the matter is presented. The death of Christ is a public matter, as the book of Acts records it, but it is a question now of the Father, and the Son on the Fathers throne. All the prophetic public matter is held in abeyance; according to what Peter says, Whom the heaven must receive until the times of restitution of all things, Acts 3: 21. All the prophets since time began are bearing on it, but the fulfilment of their word is in abeyance at the present time. 

    ARWhom does Abraham set forth in the type in this chapter? 

    JTI would say generally the Father; God of course, but God as Father; only, when we come to the end of the chapter, he is not in evidence. It is Christ that is viewed in the type as the master of the servant; Abraham is not mentioned at the close of the chapter. It is Christ, and I think that is how the matter stands in the Lords supper. 

    QuesWhat is signified by the camels? 

    JTIt is another type of the Spirit. There are several types of the Spirit in the chapter, and the camels are a type of the Spirit as the power by which the assembly is taken to Isaac, and the servant, of course, is a type of the Spirit. He does everything for Rebecca, and what is remarkable about him is that he is astonished at what he finds in her, that is, in the assembly. Then Beer-lahai-roi would refer to the Spirit as enabling us to rise up to the heavenly position, the position proper to Christ and the assembly. It had to do with Hagar; the well was in connection with her, but Isaac was occupied with it; he was coming and going to it. There is some allusion to it in the margin, literally came from coming to, as if it were the prime thought in his mind. He is meditating in the field; he has nothing special before him. The one thing in his mind is Rebecca, hence what he remarks is not that Rebecca is coming, but that camels are coming. They would suggest to us the power by which we are brought to Christ. 

    ARWhat is meant by the servant saying, That is my master! What have you in your mind as to it? 

    JTIt is not Abraham. Abraham is his master at the beginning and of course, in the antitype, he represents the Father. John makes everything of the Father, in his gospel particularly, but in the Lords supper the Lord is supreme Himself. It is not Gods supper, nor the Fathers supper, but it is the Lords supper. 

    ARYou are connecting this with our assembly position and the point where things pass over to where Christ is supreme, where That is my master! would come in, where Christ takes full control. 

    JTExactly. It is hardly understood by brethren, because constantly we hear of God, and the Father too, being approached very early, before the Lords supper is finished; whereas it is the Lords supper. The book of The Song of Songs corresponds in the Old Testament in that it is a question of the bride and the bridegroom, whether it be the assembly or Israel; although God is mentioned in it, but only by the name of Jah, chapter 8: 6. 

    WHWould you say a word regarding the covenant in the Supper as relating to Christ rather than to God? 

    JTThe Lord says, This cup is the new covenant in my blood. My connects with Him. That is all I can say; of course much may be said of that, and it is open to us to say it, because the new covenant in Christs blood implies liberty. Paul says that God had made them able ministers of the new covenant, not of letter but of spirit, meaning that it gives liberty; where the Spirit of the Lord is, there is liberty. 

    ARDoes not the cup in some sense connect us with God, and with the love of God? 

    JTIt is a question of a brother taking liberty to bring God into it; but the covenant here suggests the Lord, it is not the covenant of God; the Lord says, It is in my blood. In the early part of the service of God it is a question of Christ and the assembly. 

    ARWould you say that one would address the Lord in regard to the cup, and not God, but it might suggest to our hearts the love of God, as well as speaking of Christs blood shed for us? 

    JTIt would, but it is well to keep it as it is. It is a question of Christ and the assembly. 

    RemThe cup is for a remembrance. This do in remembrance of me is said both in regard to the bread and the cup. 

    JTIn the final light governing the Lords supper, which the Lord gave according to Paul in 1 Corinthians 11, that is added in regard of the cup. It is not found in the gospels, it is only found there. It seems to be an additional thought which the Lord is pleased to add, in furnishing the light as to the Supper to His servant Paul. I think we should pay attention to that. It is connected with Christ; the whole clause is connected with Christ Himself, not God or the Father. 

    RemIn regard to 1 Corinthians 11: 23, I have received of the Lord that which also I delivered unto you suggests that the apostle had this directly from the Lord Himself. 

    JTQuite so. It is not anywhere else, but just there. 

    HBDoes that link on with Matthew 16, when the Lord speaks of His assembly? 

    JTYes, just so. It is Gods assembly too, but in that passage it is Christs assembly. 

    HBWhat you have before you is to introduce us into that setting, so that we are with Him in connection with His assembly? 

    JTIt is what He is getting. You might say He has not anything else now. He has not got Israel, or the nations. He is caught up to God, Revelation 12: 5. I believe the assembly is caught up with Him. The One who is caught up is to rule the nations with a rod of iron; that is pending, but He is waiting; in the meantime He is occupied with the assembly. 

    RBWhy does it say that Isaac saw the camels coming? It does not say he saw Rebecca coming. 

    JTThere is the fact that everybody should see. You would think he would be looking for Rebecca, but he saw the camels coming. Possibly it might be said that, looking across the desert, the camels would be more obvious, but Isaac knew, and the type would imply that Christ knows. I think the point in the passage is that it is a question of the power by which she is carried. Rebecca arose, and her maids, and they rode upon the camels, and followed the man. And the servant took Rebecca and went away (verse 61). Now in the next verse we read that Isaac had just returned, and, verse 63, he lifted up his eyes and saw, and behold, camels were coming. 

    RBDoes that link on with what we have in Song of Songs? Who is this, she that cometh up from the wilderness like pillars of smoke? 

    JTThat is what I understand. It is mentioned twice, and it is described in chapter 3. 

    QuesIn 1 Corinthians 11 are the affections of the saints engaged with the Lord Himself, and the way in which He presents Himself to us, so that we are led from one point to another in the service Godward? 

    JTThat is right. There are sections, so to speak, in the service of God, for it extends beyond the Lords supper, but the Lords supper is taken, and was taken from the beginning as the inauguration of the service of God. It is said in Acts 2, they were breaking bread in the house. That is what marked them in the house in contrast to the temple. It is detached from the Jewish system even from the beginning. 

    QuesWould we discern the movements of the Lord, as coming from and going to the well, thus touching the hearts of the saints, until all are engaged with Himself? 

    JTWell, I should say His coming from and going to the well would be stressing the place the Spirit has: the Lord is indicating that we are not relying on the Spirit enough. The Spirits power underlies the Supper, and if we take it aright we must recognise Him. He occupies us with the Lord. It suggests that we do not recognise the Spirit enough. 

    ARYou are suggesting then that at the early part of the meeting we address the Lord. 

    JTYes. 

    ARBut the Spirit would be conducting; He would lead us on to the point when Christ comes into control, and when He is supreme. 

    JTWell, yes. Only that the Spirit would be there all the time. We rely on the Spirit; things are done by the Spirit. He is viewed as the Spirit of God, or, to be more accurate, just the Spirit by Himself. Then, later on, He is the Spirit of adoption, whether relative to our place as the brethren of Christ or as the sons of God. 

    QuesThe feature of the lifting up of the eyes is prominent in this chapter. What would we gather from this? 

    JTIt is the action of Isaac himself; he lifted up his eyes and saw, and behold, the camels were coming, and then it says that Rebecca lifted up her eyes and saw Isaac; she sees him alone, and she sprang off the camel. That would be another suggestion of the spiritual power she had: suggesting Christs occupation with the assembly and the assemblys occupation with Him. 

    QuesWould the upper and nether springs of Achsah apply to this? 

    JTIt is somewhat similar, only that Caleb gives Achsah his daughter the springs, but I think we should not pass too quickly over chapter 22. The fact that Isaac is not said to have come down characterises the assembly period, it is a period, a nondescript sort of dispensation, things not being named specifically, but they are there. Everything is there, only we are supposed to see things and know things, to find things out, and hence, when the Lords supper is in question, Paul says, I speak as to intelligent persons, appealing to our intelligence, as if we should know things, and then he says, Do ye judge what I say, 1 Corinthians 10: 15. 

    GDDoes the Lords supper produce this spring and energy with us, as seen in Rebecca springing off the camel? 

    JTI think it does, as when the movement is felt in the assembly, when the Lord is apprehended as coming in. It is the Lord, as John the beloved said. When Mary Magdalene brings her message there is nothing very formal; she told the disciples that she had seen the Lord. I think things are informal; everything is free. The suggestion is that we are to be intelligent in everything. 

    AMReferring again to chapter 22, is the reference to Beer-sheba a reference to the Spirit here in the absence of Christ? 

    JTI think it would be a reference to the faithfulness of God. Beer-sheba is the well of the oath, therefore of the purposes of God. Abraham and his young men dwelt there. 

    AMDo the dwelling conditions at Beer-sheba involve the Spirit of the dispensation? 

    JTYes. The first and second epistles to Corinth are to establish us, especially the second epistle. Hence the apostle says, Now God is faithful, that our word to you is not yea and nay. For the Son of God, Jesus Christ, he who has been preached by us among you... did not become yea and nay, but yea is in him. For whatever promises of God there are, in him is the yea, and in him the amen, for glory to God by us. Now he that establishes us with you in Christ, and has anointed us, is God, who also has sealed us, and given the earnest of the Spirit in our hearts. That is the idea in these two assembly letters, and they are intended to correct us and adjust us, and establish us. I believe that is the idea of the well of the oath, so that God is said to be faithful. In the first and second epistles to Corinth there is thus an allusion to Beer-sheba. The Spirit is here to establish us, and hence the great prominence given to the Spirit in these epistles. 

    FIHave you in mind, when referring to Isaac not coming back, that we should, in moving towards the Supper, have our eyes upon the Lord as He is in glory, so as to have the power to enter into all the Supper leads to? 

    JTYes. We leave our houses, and we come to the meeting place; we meet the brethren first of all, we meet one another; it is a question of love, where we really value one another. We sit down together in love. All that is in the light of Christ in heaven, the rejected Man, cast out here, but glorified there. Then His movements are towards us. 

    ARWould you say there is a point when we ought to realise the Lords coming in amongst us? 

    JTI would. I believe there is a stirring in our affections when that happens. The Spirit would never fail to occupy us with Christ, especially when there is anything like presentation, and so it is said that He presented Himself to them living, as if He would say, It is Myself. Your eye would be directed to Him. 

    RemIt was when she saw Isaac that she sprang off the camel. 

    JTThat is the point. It suggests spiritual energy. 

    ARThen would you say that we would not address the Lord as in heaven, but rather as present amongst us? 

    JTI would say that. 

    AROne has been concerned lately as to addressing the Lord as in heaven after the breaking of the bread and the sense of His presence has been realised. 

    JTI think we should keep before us that we are in the Lords realm, so to speak, and then in the Fathers realm. First of all, we are in the Spirits realm; He is here to take care of us. As the Comforter He abides with us. The Lord is up there taking care of our interests there, but the Lord has the right in His own Person to move, and I believe that Isaac represents that in the passage read, coming from and going to the well, and what he notices, and how Rebecca comes into view as having reverence for him, veiling herself, as if to say that she is not to be occupied with anyone else. She is wholly for him, as Paul said, I have espoused you unto one man, to present you a chaste virgin to Christ, 2 Corinthians 11: 2. We are there for Him. 

    RMcKWith reference to the energy in Rebecca, is the idea the same as Dan springing forth from Bashan (Deuteronomy 33: 22)? 

    JTHe leaps from Bashan; it is power to get out of an awkward position. It is not to Christ, it is from Bashan, from some place. I do not know if that is in your mind. 

    RMcKI just wondered if the wilderness is the place where we break bread, and there is power to move over into the land. 

    JTThe idea is that there is power in us. The Spirit is the power. 

    JMWhat movement of the Lord is suggested by Isaac walking in the fields to meet her? 

    JTIsaac had just returned from Beer-lahai-roi, for he was dwelling in the south country. It was a position of favourableness and liberty. We pointed out that Joseph was a man of affairs, he was lord over all Egypt, and he had many things to administer; the immensity of the work has been noted. When he would come to show himself to his brethren he comes in at noon as if to lunch, speaking simply. He has plenty to do and is going back to do it, whereas Isaac is not employed thus. He is at leisure, and all that accompanies that fact is presented to bring out the present dispensation, how the Lord is free now. He is not occupied ruling the universe, or the nations. He is not on the throne of David, not even on His own throne, but on His Fathers throne. He has time and leisure, as you would expect, the liberty of the Son, and so the dispensation goes on for centuries. We wonder why He is so long detained at this period when Israel and the nations and Christs place in creation are in abeyance, but He is occupied with the assembly, and the point for us is to be exercised to answer to it, to be like Rebecca. She had come a long way at the behest of Abraham; she is to be for Isaac, and she knows it, and she says in effect, I am for you only, and she takes the veil and covers herself. 

    QuesWhat would be the thought of Isaac going to the field to meditate? He would be fully aware that the servant had gone to get a bride for him. 

    JTHe would. The Lord is perfectly aware of everything, but He is seen in a subject attitude, and yet He is not subject on this particular occasion. He is the master, and He has a free hand; He is not occupied with other things. He is ready for us all the time and we want to be ready for Him. That is the point Rebecca makes; she is ready for him. 

    HBIn that way we are occupied with the activity of love, seeking to introduce one another on to assembly ground, and into assembly function. 

    JTThat is right. We come together to meet one another; we go there because we love one another and there is much done in the beginning of the meeting which bears on the general position of Christs interests on earth, it is not yet the ruling of the nations; we have nothing to do with voting or the like, secret societies, or social functions. Business is of secondary importance, especially on the first day of the week; we are all ready for Him and the idea is that we have power over our own minds: I myself with the mind serve Gods law. We have power over our minds, so as to occupy them with certain things for a certain time, and that is with Christ. 

    ASWould Rebeccas question be of importance, Who is the man? 

    JTThat brings out something else, it says, she had said to the servant, Who is the man that is walking in the fields to meet us? That is an historical thing, another matter to be considered, a matter of history in regard to Christ. The question who the Lord is enters into the service. The servant said, That is my master! 

    JBDoes verse 65 precede verse 64 in that sense? 

    JTNo doubt historically it did, because it says, she had said... Who is the man...? 

    JSTWas Mary ready for the Lord when He called her by name? 

    JTThat is it. That is when she comes in to the thing fully. She says Rabboni. 

    WSWhen the servant said; That is my master! then Rebecca veiled herself. Would that suggest the spirit of devotedness? 

    JTJust so, and that we are exclusively for Him. I think the veil would mean that she was fully for Isaac. 

    RBDoes she answer to the pearl at this juncture? 

    JTShe does. Because that also is a matter of history, what he gave for her (Matthew 13: 46). That is historical: he went and sold all whatever he had; but in verse 44, speaking of the treasure, it is the present tense; for joy he goes and sells all whatever he has. Therefore verse 46 is greater, because it alludes to the counsels and purposes of God. Whatever he had was historical; he sold all to have the pearl. 

    GLWould this be seen in Psalm 45? The King greatly desired her beauty. 

    JTJust so. That is, of course, on moral grounds. Forget... thy fathers house. What is said to her is not like the pearl; it is a question of what she forsakes, meaning that you will give up mere nature for Him, and the King will desire thy beauty. But as to the pearl nothing is said about it in that sense, it is what it is essentially, it is of great price. The merchant would understand that. 

    QuesCan you tell us why the thought of securing a wife for Isaac originated with his father? 

    JTThat is understandable. In Matthew 22 the king would make a marriage for his son. I mean, the Father was in that. Still, in figure, the Lord seeks a wife. We see that in Adam. God thought of it before him. It was not good that he should be alone, but he did not find anybody suitable, as if he were looking for one, showing how the truth runs concurrently, the truth bearing on divine Persons. 

    JLCould we have a word on Deuteronomy? 

    JTIt is just to confirm Genesis, because Genesis is unique in the five books of Moses. I have no doubt the five books of Moses are like the five books of the Psalms. There is more latitude in the first book. In Genesis persons are shown as doing things of themselves, but when we come to the typical books we are on narrower ground, and it is what we are told to do; it is not what the person does but what he is told to do. The Lord commanded Moses, for instance. In Deuteronomy 24 we have a reference to marriage, and it runs on down to the end of verse 4, and then we have, When a man hath newly taken a wife. It is clear that it is a picture of something, and I think something in Genesis. I think all this would refer to Christ and the assembly. He is free from ordinary things that belong to Him, as we have already said. Israel belongs to Him, the nations, and the universe too; He made it, and He is to rule it, but He is free from all that at the present time, a remarkable figure. And He is to be in His house, which would be the assembly. Hebrews speaks about the Son, and that the Son is the builder of the universe, and the universe is Gods house, and the Lord has right to it, but He is confining Himself now to the assembly. He is occupied with the assembly for a whole year. He shall be free for his house one year, and shall gladden his wife whom he hath taken. 

    JBWhat is the extent of one year? 

    JTIt is used elsewhere for an indefinite period. The acceptable year of the Lord has lasted eighteen or nineteen centuries, and it is called a year. 

    QuesDo you link this verse in Deuteronomy with Isaac dallying with his wife Rebecca? 

    JTQuite so. It suggests what He has in the assembly; He is free to be occupied with us, not having any business on His hands. This is most suggestive and most touching, that He is with us and we are with Him, yet He is the maker of the universe. Joseph was called, The sustainer of the life of the world. Well, the Lord Jesus will be that, but He is now confined to the assembly. 

    WCIs that suggested in what Abraham says to his servant, Bring not my son thither again? 

    JTYes. Isaac was to be a type of Christ. He is not to be brought back into the world yet, but God is going to bring the First-begotten into the world, we are told. The coming of the Lord is the fulfilment of this. We are enjoined to love His appearing, because it is the time He comes into everything that is His. In the meantime He is telling us how much He loves us, and He wants us to be with Him and so He is going to take us up with Him to receive us unto Himself. 

    ARIn Genesis she became his wife, and he loved her and Isaac was comforted after the death of his mother, but in Deuteronomy it is from his side. He shall gladden his wife whom he hath taken. Does that suggest that it is reciprocal? 

    JTYes indeed. And hence what a time the first day of the week is! Luke says in Acts 20, And the first day of the week, we being assembled to break bread. 

    RemNewly taken a wife  that is a beautiful touch; there is nothing historical about her. 

    JTQuite so, it is the newness of it. It is a new matter in his experience. 

    RemThe bride says in the Song of Songs that the bridegroom is altogether lovely. Do you think that the assembly should take on these features, what the Lord is to the assembly? 

    JTQuite so, and in the Song of Songs we have also, Thou art all fair, my love. 

    QuesDoes this bear on the gospel of John in a particular way, where the Lord has so much to say to His own in chapters 13 to 16? 

    JTYes. He spends far more time with the disciples in John than He does in the other gospels. 

  

  
    THE FAITHFULNESS OF GOD (JT 57)
    

    
    
  
  
    THE FAITHFULNESS OF GOD (JT 57)

    Genesis 22: 15 - 19; 2 Corinthians 1: 18 - 22

    JTThese scriptures speak of encouragement and establishment. Nine or ten times in the first chapter of 2 Corinthians the word encouragement is used, which is a matter of very great importance to us. The Lord has us in mind for encouragement. There is much discouragement, and much occasion for it, but this chapter is full of encouragement. Then establishment goes with it. Hence in Genesis 22, where we have in type the resurrection of Christ, we have Abraham and his young men going to Beer-sheba, which typically implies the faithfulness of God, the well of the oath, and Abraham dwelt at Beer-sheba. That is to say, God has already wrought in raising Christ from the dead, typically, when He swears to Abraham. It says in the New Testament because he could swear by no greater, he sware by himself, saying, Surely blessing I will bless thee, and multiplying I will multiply thee, Hebrews 6: 13, 14. 

    So in these verses the angel of the Lord calls to Abraham a second time, By myself I swear, saith Jehovah, that, because thou hast done this, and hast not withheld thy son, thine only son, I will richly bless thee, ...and in thy seed shall all the nations of the earth bless themselves, because thou hast hearkened to my voice. The secret is obedience. God has done all the rest, as it were, in raising Christ, and now it is a question of obedience. It is said in the passage we have read in the New Testament that every promise of God is yea and amen in Christ; that is, Christ in heaven. We are seen here; the assembly is formed, in principle, at Beer-sheba, where Gods faithfulness is proved. The statement, God is faithful, is mentioned at least three times in the epistles to the Corinthians. It is a matter to be taken to heart at the present time, when there is so much pressure, to count on the faithfulness of God. One feels that Christ in heaven is but poorly apprehended by us. It is not said that Isaac came down with Abraham after he was typically raised from the dead. The suggestion is that he typifies the Lord as gone into heaven, angels and principalities and powers being made subject to Him. And Abraham below represents the assembly where the faithfulness of God is needed and proved, the Spirit of God being here, answering to the position of Christ in heaven. 

    RMIs that why the place is named? 

    JTThe meaning of the name is the well of the oath, and the facts in chapter 21 prove clearly what it means; it is the place of the faithfulness of God. When Jacob was going into Egypt with his family, Joseph having sent for him, God appeared to him, the God of his father Isaac, at Beer-sheba, a striking example of what we are saying. Whatever happens we can count on God, that He is faithful. 

    ANWould that be the thought in Psalm 37? It opens with adverse conditions, but the exhortation is to Confide in Jehovah... dwell in the land, and feed on faithfulness (verse 3). 

    JTDwell in the land goes beyond what we are saying; nevertheless it is true for us. The land is the heavenly position, involving the assembly; that is where we are to dwell. Another says, I dwell among mine own people. The great defect and weakness with many is that they do not dwell with the saints; they have their dwelling, their interests elsewhere. 

    QuesDoes the heavenly position you speak of correspond to what we have in Ephesians? 

    JTQuite so. That epistle contemplates Christ in heaven, the Spirit here, and the assembly formed. 

    There is one body and one Spirit... one Lord, one faith, one baptism; one God and Father of all, who is over all, and through all, and in us all. That is the second part of the epistle, but the basis is that Christ is not only risen but glorified; and indeed anticipatively the assembly is said to be risen too, raised us up together, and has made us to sit down together in the heavenlies in Christ, Ephesians 2: 6. 

    The New Testament direct reference to this chapter is in Hebrews 6: 13 - 20. Here the type is carried forward to the thought of our entering into the holiest, where we have an anchor sure and steadfast. 

    ARYou said a little earlier that it was not the heavenly position that was in view. Is the holiest something different, something we touch down here? 

    JTQuite so; it is a position that was wrought out in the wilderness. Before they entered the land it was there in the tabernacle. Therefore it is a privilege open to us now, and the passage read in Genesis leads to it and involves it; but it also involves that Christ is in heaven, as Hebrews teaches, the Minister of the sanctuary, and of the true tabernacle, which the Lord pitched, and not man. 

    WHIn calling attention to the thought of the oath, Gods faithfulness, is it in your mind to encourage us, that what is established in Christ in glory should have its answer now, and God is set to support this? 

    JTYes. The Spirit being here, what is here is comparable to what is above, equivalent really to what is above; there is a divine Person above and a divine Person here, the same term applying to both. What the Lord is in heaven as a Priest to take care of our interests up there, the Spirit is here to take care of our interests here, and in His power we have access to the holiest by a new and living way, which Jesus has dedicated for us through the veil. That is the position, an impregnable position that cannot be moved, as it is said, We receiving a kingdom which cannot be moved, Hebrews 12: 28. 

    QuesDoes the encouragement you speak of come by our reverting to what Beer-sheba stands for, the faithfulness of God? 

    JTThat is the idea exactly, reverting to Beersheba. Abraham dwelt there and Isaac after him went there, as we learn in chapter 26. 

    HBIn Acts 2 do we get the assembly idea, but from the standpoint of the indwelling Spirit? 

    JTYes. The assembly was inaugurated there; it is the great inaugural chapter, and amplified by the great results that God graciously gave to Peter s gospel address, three thousand being converted. Perhaps we have nothing like it later. God was showing what He could do at the beginning in order to encourage the brethren, giving them a start in the assembly. 

    AMIs 2 Timothy 2 something like the return to Beer-sheba? Remember Jesus Christ raised from among the dead, of the seed of David, according to my glad tidings. Then it says, The firm foundation of God stands, having this seal. Would that be like Isaac raised from the dead, and the foundation of God standing at Beer-sheba, to which Abraham returned? 

    JTThat is very good and confirming. It was to encourage Timothy, and it is what encourages us. It has already been remarked that Isaac is not presented as having come down with Abraham and the young men. The Lord says to Mary, Touch me not, for I have not yet ascended to my Father, indicating that the assembly was being formed in relation to the Lord Jesus ascended in heaven, the brethren being recognised as His brethren, God being their Father as He was Christs Father. It is set up in a relationship that is invulnerable; it is a question of standing there. Abraham dwelling there would enjoy typically the faithfulness of God, and we enjoy it as we do here today. 

    ANWould that not be set forth in principle in the day of Pentecost, when the apostle enlarges upon the resurrection and exaltation of Christ as the basis of all future operations? 

    JTYes, and then at the end of Acts 2 we have the system inaugurated in the apostles. Those that believed were added, and they persevered in the teaching and fellowship of the apostles. Christendom has gone all astray in being diverted from the teaching and fellowship of the apostles. We have independent teaching, independent doctrines, and independent associations or institutions, religious institutions, without any proper regard for what the apostles taught, and the fellowship that was attached to that. 

    WHYou stressed earlier that Abraham came into all this assurance on the ground of obedience. Would that be the line on which we come in for the present encouragement of all that is established in Christ? 

    JTHence the gospel through Paul was announced for the obedience of faith among all nations. Without obedience there can be nothing for us. Isms of different kinds are current, whereas the point at the beginning was the teaching and fellowship of the apostles. Then they continued in the breaking of bread and prayers. These are all very simple things that brethren continually enjoy, or should enjoy. And fear was upon every soul, and many wonders and signs took place through the apostles means. And all that believed were together, and had all things common, and sold their possessions and substance, and distributed them to all, according as any one might have need  meaning that love was there  And every day, being constantly in the temple with one accord, and breaking bread in the house... That was not in the temple, nor is it today in a temple of brick and mortar, but in a house, or a room without any pretence. Then they received their food with gladness and simplicity of heart, praising God, and having favour with all the people; and the Lord added to the assembly daily those that were to be saved. That is how the assembly was inaugurated, and was intended to continue; but it has not continued. Hence there had to be a break away from the errors, both in doctrine and religious custom, that had been brought in. Thus it is a time of a remnant, the Lord is gathering twos and threes back to the original teaching and fellowship of the apostles. 

    RMDoes Paul as our model show us the way to it in addressing Agrippa in Acts 26? He says, I was not disobedient. 

    JTQuite so. The point for us is to be obedient. The Reformation afforded some light, but not light as to the assembly. Not for several hundred years after that did the saints come into the clear light of Scripture, as to the assembly, and they have continued in it ever since. 

    QuesWould you say our encouragement follows on the same lines? 

    JTQuite so, that is why I read this passage in 2 Corinthians. It was a question of whether Paul was coming to Corinth, a very simple matter, but really involving the idea of Christs coming. Paul had not come, and the Corinthians were doubtful as to whether he was truthful. He says that he was not untruthful, For the Son of God, Jesus Christ, he who has been preached by us among you... did not become yea and nay. He did not become what they thought of Paul, that he said yea and did nay. But he says, Yea is in him. For whatever promises of God there are, in him is the yea, and in him the amen, for glory to God by us. He was true and sincere and in love he desired to be with the Corinthians, but their condition forbade it. He tells us elsewhere that to spare them he stayed away. 

    QuesIs there any connection between Paul staying away from Corinth until things were ready for his coming, and the word in Malachi 3, where much is made of the Lords coming to His temple suddenly, and the result that would follow? Did Paul wish to avoid having to bring in judgment on them? 

    JTYes, it is in keeping with Christs coming. Christs movements were in love, as they are now. He has promised to come for us, and He will keep His promise, only we have to learn to wait. The Corinthians had to learn to wait for Paul. 

    JMWould it be right to say we have little conception of what it is to have a visit from the Lord? 

    JTJust so. We spoke elsewhere of Samuels circuit, and of the Lords own circuit, as we may say. He came in and went out among His disciples while He was here, from the time of the baptism of John until He was received up. Then He is coming according to John 14, I will not leave you orphans, I am coming to you. That is a present thing. It may happen weekly or oftener; we might expect it at such a time as this in some sense. Then there is the final thought of His coming, which is depicted in 1 Thessalonians; He descends from heaven with an assembling shout. All these suggest the need of our being on the watch. What I say unto you I say unto all, Watch. 

    JCAre you suggesting that dwelling at Beersheba would provide suitable conditions for the Lord coming in? 

    JTWell, it would be the sense of faith and dependence on God. These are conditions that the Lord Jesus would honour at any time. 

    FIWould not the faithfulness of God be seen practically as we take account of the present position of Christ? It says earlier in Acts 2, from which you have quoted, that Jesus has been made both Lord and Christ. 

    JTThat would be the answer to all that had been promised in the Old Testament down to the Lords coming. God had made Him both Lord and Christ, meaning that He was in the place of administration; He was in the position in which He could fulfil every promise of God, every purpose of God. These are great matters, because they beget stability in the saints. Then there is too the idea of establishment. It goes on to say, Now he that establishes us with you in Christ, and has anointed us, is God, who also has sealed us, and given the earnest of the Spirit in our hearts. These are stabilising things; they are vital and enjoyable. 

    GSIn the scriptures read, does encouragement strengthen our links with divine Persons, whereas establishment rather strengthens us with the brethren? The apostle says, He that establisheth us with you. 

    JTQuite so. Encouragement is largely what God is to us Himself. He is the God of all encouragement; it is what He is Himself at the present moment, but there is what is to be established for ever. Who also has sealed us; marked us off as His own property inviolably. No one can touch us with impunity. He has marked us off by sealing, and has given the earnest of the Spirit in our hearts. That is the present portion for our hearts. 

    QuesDoes Paul in Philippians put the saints on the same ground as this? He who has begun in you a good work will complete it unto Jesus Christs day. 

    JTJust so; and the corresponding responsibility on ourselves, Work out your own salvation with fear and trembling, for it is God who works in you both the willing and the working according to his good pleasure. 

    QuesWould the appreciation of Gods faithfulness develop trustworthiness in the saints? 

    JTThat is what comes out in Abraham. He was a reliable man. Shall I hide from Abraham that thing which I do... For I know him, that he will command his children and his household after him. Abraham grew, in Gods estimation, in reliability. So in John 20 the Lord shows that He can trust the brethren. It is a great matter to be reliable, to be trusted by the Lord and by one another, speaking the truth one to another. We are apt to be, not lying, but dissembling; perhaps failing to keep promises, failing to come to the meetings to fulfil our duty. What marked Abraham above all other things, was that he grew in reliability under the eye of God. He is called the friend of God. The Lord calls His disciples His friends; very few have come into the appreciation of that. John in his epistle says, Greet the friends by name, meaning that we are to know one another personally, speaking and writing to one another. 

    QuesHave you in mind that those whom the Lord speaks of as friends are those who dwell at Beer-sheba, and are not governed or prompted by what is natural? 

    JTQuite so. We find that Isaac in chapter 26 refused to enter into social links with the king of the Philistines. Jehovah appeared to him at Beer-sheba and said, I am the God of Abraham thy father: fear not, for I am with thee, and will bless thee, and multiply thy seed for my servant Abrahams sake. And he built an altar there, meaning that he would sacrifice, which is a feature of a pilgrim, and he called upon the name of Jehovah, and he pitched his tent there, and there Isaacs servants dug a well. Abimelech, Ahuzzath his friend, and Phichol the captain of his host come to him there. Isaac says, Why are ye come to me, seeing ye hate me? They reply, We saw certainly that Jehovah is with thee, and we said, Let there be then an oath between us. Isaac stands out as a pilgrim like his father, refusing to join in social relations with the Philistines, although making a covenant of peace with them, which is quite right. The same day Isaacs servants told him concerning the well that they had dug, and said to him, We have found water. And he called it Shebah; therefore the name of the city is Beer-sheba to this day. The friends of God are found at Beer-sheba. 

    RemThere were those who spoke to the Lord on the occasion of the death of Lazarus, but He remained two days where He was; He did not come at once. 

    JTHe wanted to bring out all that was in His mind, not yet disclosed. Therefore He remained two days away, but the result was victory. We have to wait on the Lord, and in waiting we may be tested, but we prove eventually that He will do the very best for us. 

    JCIs not that how Saul was tested  in waiting for Samuel? 

    JTQuite so. He failed to wait for him, and missed the blessing. I believe it is a great moment for Gods people. He is going to do something for us in a spiritual way. We are not to be helped socially in the world; He is looking for rigid separation from the world. Nor is He going to help us particularly industrially, but He is going to help us spiritually. 

    JCThe same day that the heavenly man, Isaac, sent the Philistines away, water was found. 

    JTThat shows how God honours us. 

    HKRWill you say what is in mind in giving us the earnest of the Spirit in our hearts? 

    JTI shall endeavour to distinguish between the things Paul mentions by which we are established. The first is anointing. We are marked off as persons who have the Spirit, but persons distinguished by the Spirit in an external way. That means our ways and walk, and of course ministry and preaching and the like. Then the second thing is that He has sealed us, which would mean that we are marked off as His property; we belong to God. Thirdly, we have something in our hearts to keep us going spiritually until the Lord comes; that is the earnest of the Spirit, what the presence of the Spirit implies as a present portion for us. 

    RMSo we have the three divine Persons mentioned in that verse? 

    JTQuite so. It is always noticeable. In the baptismal formula, for instance: the Father, the Son, and the Holy Spirit. 

    AMWhat is the link between the faithfulness of God and the word of the apostle not being yea and nay. Is it important to hear the word, as with Abraham, who hearkened to Gods voice? 

    JTI would say that Paul is showing how completely he is identified with the Lord, which is a great matter in ministry  the idea of representation. So he says, Having therefore this purpose, did I then use lightness? They had indicated that he did use lightness, but he is showing that what was in him was according to what was in Christ. He is in keeping with his preaching. The Son of God, Jesus Christ, he who has been preached by us among you, by me and Silvanus and Timotheus (three witnesses) did not become yea and nay, but yea is in him. It is as if the apostle just moved over from himself to the Lord Jesus. For whatever promises of God there are, in him is the yea, and in him the amen, for glory to God by us. That is how the matter stands; the servant is in entire keeping with God. 

    JCIs the apostle in that way taking his stand by the swearing of the oath? 

    JTThat is what I thought. It is a remarkable thing that God deigns to swear, and I think it is largely to confirm young Christians, as indeed the new covenant is to confirm young Christians. All Christians do not need an oath from God; they believe God, as Paul did. All true Christians believe God, but young ones are not quite so sure, and no doubt the young element was questioning Paul here. So the thought is that he is in keeping with the oath of God, on which our position stands in the covenant. 

    QuesIs the second time involved in that? He speaks to Abraham a second time. 

    JTSecond epistles are usually of that character, confirm what is said in the first. 

    JCSo the apostle writing to Timothy says, If we believe not, yet he abideth faithful: he cannot deny himself. Is that what you have in mind? 

    JTQuite so. Christianity, in principle, is Christ. It is maintained in the power of the Spirit here in keeping with what God is in Christ. 

    HKRIs that where the value of our elder brethren comes in? They have experience of God, and are governed by what He says, so that the younger gain much by learning from the elder? 

    JTHence the importance of the young keeping with the elder. There is a stabilising effect with the experience of the elder brethren. 

    QuesDoes Paul in chapter 3 develop the covenant side of the truth? 

    JTI think that is what is meant. Do we need, as some, commendatory letters to you, or commendatory from you?. Ye are our letter, written in our hearts, known and read of all men, meaning that he loved the Corinthians so much that they were his very letter. Wherever he went he spoke about the beloved Corinthians. The Lord had used him to convert them. That is what should mark the brethren; we speak well of the saints; we do not criticise them unduly. 

    QuesIs it remarkable that in the address to the Laodiceans the Lord presents Himself as the Amen, the faithful and true witness? 

    JTThat is at the end of the assemblys period down here. The Lord is seen standing before us as the Amen, the faithful and true Witness. The assembly had not been that; that is the point. But the Lord is bringing about something now, after all these centuries of unfaithfulness in Laodicea and Thyatira and the others. Philadelphia is outstanding as according to the mind of the Lord Jesus, and He is bringing Philadelphia about now, through present exercise and ministry. 

    RemIt is said to Philadelphia, Because thou hast kept the word of my patience, I also will keep thee out of the hour of trial. 

    JTIt is a very great comfort to know that the Lord will keep us, especially when we think of the things that are portending now in a military sense. 

    QuesHas Paul that in mind when he writes to Timothy, The things that thou hast heard of me among many witnesses, the same commit thou to faithful men, who shall be able to teach others also? 

    JTQuite so. He does not say gifted men, but faithful men. Gift in itself will not help us. There are many gifts abroad who are not faithful and they are not available to us. 

    ARWould you say why it emphasises so much that things are in him? There is no danger of breakdown if things are in Him. 

    JTExactly. That is how things are inviolable in Christianity. It unites two divine Persons, yea, three divine Persons; the Lord in heaven and the Spirit down here, and the Father over all, and through all, and in us all. Hence the Lord says that no one can perish in His hands, and no one can perish in His Fathers hands, who is greater than all. That is how the economy stands. It is impregnable. So that whatever is portending or threatening, the Lord will take care of us. I also will keep thee out of the hour of trial, which is about to come upon the whole habitable world, to try them that dwell upon the earth. That is our hope. 

    QuesWould you help a little as to the glory of God by us? 

    JTThat would be in the sense in which Paul glorified God in his faithfulness and ministry. What is public is in the assembly, and that is where the glory is to be seen, in our ways and walk and ministry. 

    WHWould it not be encouraging that Paul, in writing his first epistle to Timothy, when defection was coming in rapidly, uses the expression, Gods house, which is the assembly of the living God, the pillar and base of the truth? 1 Timothy 3: 15. 

    JTVery assuring. One is to know how to behave oneself in it. The truth is that God has set out everything from His own side through Christ. He accomplished redemption, He has placed Him in heaven, and sent the Spirit here. Everything is set up by God from His own side. Now our part comes in. But God is working with us; He does not leave it to us. It is God who works in you both the willing and the working according to his good pleasure. But the thing is impregnable to start with, and will be so at the end, and will go up into heaven. 

    QuesIs the Spirit of God bringing the faithfulness of divine Persons before us in these last days, with the object of strengthening faithfulness on our side? The saints at Colosse and Ephesus are both said to be faithful. 

    JTQuite so. I think the Lord glories in a faithful man. 

    AMWould you say that, while we cannot do the work of God, we can hinder and divert it? 

    JTQuite so, alas! Yet God is going on patiently with us. It is a marvel to consider how He has gone on patiently for nineteen hundred years, and at the end bringing out something that He can translate to heaven. I believe that is what is in His mind, and He is allowing what is going on in the world to test and bring out what is in the brethren, and make us worthy of translation. 
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    THE LORD AS A MAN OF LEISURE (JT 61)

    Genesis 22: 19; Genesis 24: 61 - 65; Genesis 26: 7, 8; Genesis 43: 16; Deuteronomy 24: 5

    JTThe intent is to call attention to these scriptures to show how the Lord reserves a time for occupation with the assembly as His bride; this over against Joseph who is not a man of leisure, but a man of affairs, who would come in at noon in the midst of his work, and we have the reference therefore in Genesis 43 to his readiness to occupy himself with these brothers, including Benjamin, as they came down from Canaan. It is said that he should come home at noon, being occupied as a man of affairs. Verse 16 says Joseph saw Benjamin with them, and said to the man who was over his house, Bring the men into the house, and slaughter cattle, and make ready; for the men shall eat with me at noon. Now the verse of the first passage was read because it points to the Lord Jesus typically as having gone to heaven. Abraham and the young men who accompanied him went to Beer-sheba. It is said, And Abraham returned to his young men, and they rose up and went together to Beer-sheba. And Abraham dwelt at Beer-sheba. Because the verse does not note that Isaac came with his father to Beer-sheba, the type suggests that Christ has gone to heaven, and his relations with the assembly now are from heaven, and the verses in Genesis 24 speak of Isaac being at Beer-lahai-roi. Isaac had just returned from Beer-lahai-roi; for he was dwelling in the south country. That is, he is not engaged with anything special, and so he is preoccupied with Rebecca. It says, Isaac had gone out to meditate in the fields toward the beginning of evening. And he lifted up his eyes and saw, and behold, camels were coming, meaning that he is occupied not so much with Rebecca as with the presence of the means by which she is carried, as if to remind us that the Lord is concerned as to whether we are being carried as part of the assembly or whether we are moving in relation to the power of nature, or according to human practice, or whether we are dependent on and separated by the Holy Spirit. The passage in chapter 26 only confirms this. Isaac is still seen at leisure, the word is dallying with Rebecca, meaning that it is the time of affection, and the passage in Deuteronomy is to confirm further that the type requires that if a man takes a new wife he shall have a year of leisure. I hope these remarks will be intelligible. 

    JTWHave you in mind that this covers the whole period of the assembly, or is it the Lords particular service now? 

    JTI should say it is the Lords particular service now, while it is, typically, after the death of Israel. He is occupied with the assembly. This, of course, comes out in the period of the Lords supper, it does not go on constantly, but in the period when the Supper is celebrated, the first day of the week. 

    JTWAs over against other interests He is occupied with? 

    JTJust so, in that it would be particularly worked out in a dispensational sense. He is not sitting on His own throne yet, He is sitting on the Fathers throne. He is not ruling the world, nor Israel yet, He is devoted to the assembly, and hence the leisure that is suggested in these passages. Not that the Lord is not occupied with work, other scriptures would show that, but this scripture shows what I am speaking of, and involves an important feature of the truth. It may be that the brethren have not noticed that Isaac did not return from the place of his offering up, in death typically, but it is a fact that it is not recorded that he returned with his father and the men to Beer-sheba. 

    TBWhat are we to understand by that, that Isaac does not return with Abraham? 

    JTWell, the reference would be to the ascension, as spoken of in Luke 24, and Acts 1 and in John 20, and in Mark. The testimony to the ascension is very full, and the assembly is supposed in the typical books and apostolic letters to be involved in the Lords ascension. She goes up with him. That is to be understood mysteriously, but it is a fact. According to Revelation the man child goes up to heaven and it is intelligible that the assembly goes, too, because she is not in the persecution, she is taken out of the way. He says in Revelation 3 that He will keep us from the great tribulation. 

    CEBDo we assemble ourselves together to break bread with the fact in mind that the Lord is in heaven? 

    JTThe more accurate thought would be that He is rejected here. He is in heaven, it is true, but it is that He is rejected here that should be in our minds. The stone which they that builded rejected, this has become the corner-stone. (Matthew 21: 42; Mark 12: 10; Luke 20:17; see also Psalm 118: 22) 

    QuesIs it your thought that Rebecca is typical of the assembly in a peculiar way as ministering to the affections of Christ? 

    JTJust so. 

    QuesSo that He is peculiarly engaged with her in a leisurely way? 

    JTThat is a good way to put it, in a leisurely way; hence the word in Genesis 26 (in the Darby Translation) is dallying not sporting (as used in the Authorised Version) It is hardly in keeping with the position; the word sport is hardly suitable, but dallying is quite intelligible. 

    CEBDoes dallying convey the idea of union? 

    JTJust so, and perfect familiarity in the sense of union. 

    JCEIs this the assemblys position as ascended with Christ or here? 

    JTAs ascended with Christ. That is the idea. The position of the assembly now is ascension. We are not only raised with Christ but we are ascended. Colossians speaks of our being raised with Him through faith of the operation of God. That is, a person who is baptised not only goes into the water, but comes out of it, a figure of resurrection, but Ephesians gives you that, and tells us that we are raised up together, and made to sit down together in the heavenlies in Christ Jesus. 

    QuesHad the Lord this in mind in His ministry to Mary Magdalene when He said, I ascend to my Father, and your Father, and to my God, and your God? 

    JTThat is just the point. The fact of ascension is not stressed there, but it is simply He would ascend, or rather the truth I ascend. Not exactly the tense but the fact. It is a fact that He does ascend. 

    CEBDoes the thought of dallying convey the idea of responsive affections between Christ and the assembly? 

    JTThat is right, and all the liberty and latitude that belongs to the position. 

    QuesShould the quickening in Ephesians 2 give us the affections that would take advantage of this leisure time? 

    JTWell, the Philistine king saw this liberty that Isaac had with Rebecca, and that Rebecca had with him, and he discerned the fact she was his wife and not his sister. Now we are in a wealthy position. The word spouse does involve the marital relation, but not all of it, and therefore when Isaac said she was his sister that was a denial of the truth. We are related to Christ in the sense of the wife. The marriage of the Lamb has come; the wife has made herself ready, it is a wifely time. 

    CEBDoes this follow on chapter 24, Isaac led her into his mother Sarahs tent ... and she became his wife, and he loved her? 

    JTThat is just the fact. In chapter 26 he said she was his sister, whereas she was his wife. That is the important thing for us to understand; that is that we are united to Christ now as much as we shall ever be, and hence the possibilities of the assembly service at the present time. 

    QuesIs it necessary to understand what is involved in what is said that when the servant said it is my master, she took a veil and covered herself? 

    JTWell, that was becoming, as if she would say, I do not want my beauty to be exposed to others  she reserved it for Isaac. That is our suitability. It is said constantly, as in such as Abigail she was a woman of great beauty and good understanding, and so was Rebecca. She is said to be of beauty, her personal appearance is involved. 

    RemShe would reserve that for Isaac alone. 

    JTThat is what I understand, that is why she took a veil, but what is suggested is that we are not always carried by the Spirit, and that is why I believe the Lord here (Isaac) notes the fact that camels were coming. We might have thought that he saw Rebecca coming, she saw Isaac, but he saw the camels, meaning she was carried by the proper power. Hence all the systems of Christendom are shut out. 

    QuesIs it not in measure as we know what it is to be carried by the camels, that we know what it is to see Isaac, and we are prepared to spring off the camels? 

    JTYet she is perfectly in keeping with the position in her movements and acts, which are in order and suitable and seemly, and the Lord is pleased with how she has been carried to Him. There are many who are not carried by the Spirit, but are carried along by creeds and religious systems. Every believer has Him as the gift of God, and should use Him in relation to our approach and journey to Christ. 

    RemThis great matter of taking a wife for Isaac began with the father, Abraham, and he made a provision, sending out the camels and so forth. 

    JTThat is good, so what we find is the servant  the chief one of his house, he is not called Eliezer in this chapter, he is just the chief servant of Abraham, and Abraham does not tell him what to do, he takes the camels himself, and is in complete charge of all that his master has. The position is thus very full, and very free from any human reservation and restriction; it is a sphere of freedom, the freedom of the Spirit. The Spirit is typified in the servant, and the camels, and therefore it is a time of liberation. The Spirit is also typified in the well by which Rebecca watered the camels, and the men. The well at Beer-lahai-roi is also a type of the Spirit. It is a very full position of spiritual power, and we should avail ourselves of it, and not be struggling with human systems and money and the like. 

    AOIs it possible in accepting the light we are not carried by the Spirit? 

    JTThat is true, sadly true, and so we may be found making the ordinary customs of the brethren just a means of carrying us along, and the power is not there. Paul said he had the power, and that the excellence of the power may be of God and not of us. 

    RemThe Lord, speaking to the disciples of the Spirit coming, said, He shall take of mine and shall shew it unto you. Was that the same thing as what is said of the servant? He takes the camels, without having been told to do so. 

    JTI had been thinking that. There is a peculiar liberty that is attached to the position; the Spirit here to serve, He is sent down from heaven, yet He is a divine Person, and He has to be apprehended as a divine Person, and yet serving in obedience. 

    FAWIn verse 61 it emphasises that they rode upon the camels, and followed the man. And the servant took Rebecca. Is that as being available to the Spirit He takes her on? 

    JTJust so. There is a remarkable amount of latitude in the fact that the man led her, and she followed him. The type carries so much that it suggests the Spirit, and the power of the Spirit to us. 

    CEBAnd as following the man she moves in a comely way, thinking of the way in which she springs from the camel and took a veil and veiled herself. 

    JTLike Abigail, who hasted and lighted off her ass. The power of the Spirit is a spring in our souls. 

    WJTThat is contrary to what is found in Christendom. 

    JTThat is just the point. We are to be set aside and be in the true light and liberty of this chapter. What is said about Joseph is also important. He came in at noon. He was a man of affairs. The Lord will be a man of affairs presently. God has fixed the day when He will rule the world. He will judge the world, and the Lord will take on the rule of the world, whose right it is. It is His right. The powers that be are of God, and in that position, but only provisionally. And the saints, the assembly, are to be with Him in that rule. 

    JMTIn chapter 22 the suggestion is that Isaac is the ascended one, now in chapter 24 he is dwelling in the south country. 

    JTWell, that is another setting of the position. Although ascended into heaven we cannot say He is always stationary, for He tells us in John 14, I will not leave you orphans, I am coming to you. That would be involved in what we said; He is not stationary. 

    He has gone into heaven, in fact beyond all heavens. There is, indeed, rule in the Lords present position. 

    WWIs that seen in the Song of Songs? Behold, he cometh, leaping upon the mountains, skipping upon the hills. Does that suggest the time He has to spend? 

    JTVery good. I am coming to you is very full of meaning. He would not leave us dependent upon what the ordinary religious societies depend upon. He is coming for us, too. We have to distinguish between His coming to us as in assembly and at other times, too. 1 Corinthians 15 tells us of the many times in which the Lord appeared to His own, first to Cephas, then to the twelve, then He appeared to about five hundred brethren at once, then He appeared to James, then to all the apostles, and then to Paul, showing that the Lord has latitude at the present time in the activities of His love. 

    JTWAre you linking that up with the south country? 

    JTYes, it is a favourable country, not like the north where things are adverse, everything is favourable in this chapter. You are impressed with the wealth. Abraham disappears and Isaac is called the master in the end. Isaac is all. 

    TGThe expression in verse 63, toward the beginning of evening, is that suggestive of the anticipated time for leisure? 

    JTYes, but we must not leave Rebecca out of it, as to activity, because verse 61 says, and Rebecca arose, and her maids, and they rode upon the camels, and followed the man. That is to say the feminine side is stressed, not in Rebecca only, but her maids. We have the same thought in Abigail, she had maids, and so it is in the assemblys approach to the Lord. The feminine side is stressed, and this has to be understood in assembly service. It is not simply that Rebecca arose, but her maids, and they rode upon the camels. That is to say they also were carried by spiritual power, and they followed the man. And then the servant took Rebecca and went away, meaning he is in charge. The Spirit of God is in charge in certain relations and circumstances. The Spirit Himself at times is supreme, and so in Acts 13 He says, Separate me now Barnabas and Saul for the work to which I have called them. That is, the Spirit Himself is acting there, acting divinely, as God, and having laid their hands on them, they let them go, and they went. And so we have to understand that the Spirit Himself is moving, and is in charge of the position, and so it goes on Isaac had just returned. He is not doing anything very special. Isaac had just returned from Beer-lahai-roi; for he was dwelling in the south country. And Isaac had gone out to meditate in the fields toward the beginning of evening, showing the Lord has His own thoughts. He is a divine Person, but He has a mind to meditate in the field toward the beginning of evening, meaning the day had pretty well ended, and then he lifted up his eyes and saw, and behold, camels were coming. It is simply camels, not the camels. The Lord is taking in all the power by which we are carried, and the power which Rebecca began with was ten camels, which the servant selected, and they were at her disposal. 

    QuesWhat is suggested in Isaac lifting up his eyes and Rebecca lifting up her eyes? 

    JTAll that is to be said in that way is that he lifted up his eyes and saw camels; she lifted up her eyes and saw Isaac. The inference is he is occupied for the moment with the power by which she is carried, and she is occupied with him, which is suitable and seemly. 

    JOSWould that enter into the way we assemble together? 

    JTI think so. We begin with the Spirit. I think we begin with ourselves as a matter of fact. We being assembled to break bread, the scripture says. That is to say, the Lord leaves us, as it were, to meet, and in due course He joins us, but He would think of what we are, and what He has done for us, and made us, and what we are capable of, and He joins us. And so we must think of each other. How valuable we are in the Lords eyes! As if He would look down from heaven and see us in our way of meeting where we have love enough to be content with each other. 

    QuesWhat does Sarahs tent convey to us? 

    JTIt is Israels position which will be again occupied. At the beginning of the Christian period Sarahs tent was occupied by the disciples. That is to say the Lord went up to heaven, and the disciples returned to Jerusalem, and they carried on for a considerable time. The breaking of bread is never said to be in the temple, but they did other things there. They disappeared, however, and the assembly took its own place. It is through Paul that the assembly claimed its full place, and Corinthians shows that the assembly takes the place of the temple, showing there is the metropolitan position  for a time the temple  and this in due course becoming the fixed position of the assembly on earth during the present dispensation. 

    QuesIs that in the mind of the Spirit in the expression Israel of God? 

    JTYes, I think so, our whole twelve tribes. Paul used it, and it went on for a time, but in due course the assembly was recognised, and nothing else, among whom we also are builded together. 

    WNWould verse 65 suggest that the assembly is inquiring as to Christ on the journey? 

    JTWell, it would. She had said to the servant; that is what we are doing now; these Bible readings are inquiries. We all get instruction by inquiry. It says we are to inquire of the Lord. The Lord will give us understanding, and the Spirit does, He takes of the Lords things and shows them unto us. The servant here is a type of the Spirit. 

    SCSolomon says, Who is this that cometh up out of the wilderness? 

    JTThat is the millennial position, I think, in which the assembly fits in beautifully at times, as at the beginning of Acts, until Paul came into view, and he is formally recognised as the minister of the assembly; he has the light of it, and the ministry of reconciliation and the gospel, and he completed the word of God. 

    TGIs it understood that the Lord reserves a time to occupy Himself with the assembly (verse 67), and that the preceding verse suggests the detailed instruction leading up to it? 

    JTI would think so. The servant, as he is called, the Holy Spirit, instructs us, as in Johns gospel, it is he that speaks of the Comforter. The Spirit is an active Person to instruct us about Christ. In John 20 we are told the Lord breathed into the disciples and said, Receive the Holy Spirit. We have to understand that and compare it, and cause it to coincide with Acts 2. John 20 is a pattern of the thing. The Lord breathing into them is a more intimate thought than in Acts 2. 

    JCEPsalm 45 says, So shall the king greatly desire thy beauty: for he is thy Lord; and worship thou him. Does the thought of worship enter into this matter? 

    JTI would think so, as soon as Christ is recognised as the Master. He is called the master by the servant, Who is the man that is walking in the fields to meet us? And the servant said, That is my master! (verse 65). That is, Christ is God. He is a divine Person equal with the Father, and Johns gospel opens that up to us. 

    QuesDoes that stress the importance of the marital side in the Supper? 

    JTThat is what I was thinking, and what we have in chapter 26 enlarges on it, and in Deuteronomy, which perhaps the brethren may note. When a man hath taken a new wife. Isaac had just taken a wife. Christ has taken a wife. He shall not go out with the army, neither shall any kind of business be imposed upon him; he shall be free for his house one year, and shall gladden his wife whom he hath taken. Now I think what we have been saying is seen there. It is called a year, and no doubt it is what could be seen in the beginning, as the Spirit came down  no conflict, although that comes in in due time, but that is not stressed, it is what Christ has in the assembly after Israel (Sarah) had died. 

    WSYou yourself said you linked this more particularly with the first day of the week, rather than the whole. 

    JTWell, it would be any time. The Lord is said to have appeared to the brethren five or six times in 1 Corinthians 15. We cannot say that this is the first day of the week. Some think that it may be mediatorial, that He comes by the Spirit, but that is not the truth, because facts maintained show that He came in a corporal sense in the time of the forty days and after it. We cannot restrict the Lord  a divine Person  He may come any time. He came to Paul even with the event recorded in Acts 9. 

    CEBHave you in mind that we should look for the Lord to come amongst us? 

    JTWell, I would hardly go so far as that. We can hardly expect what was at the beginning, miracles, etc., not in relation to the assembly but the gospel, and therefore the Lord would reserve to Himself His own liberty to come as it suited Him. 

    QuesYou would say that He would appear to make His presence felt? 

    JTYes, hence you would say, It is the Lord. David said to Abigail, Blessed be thy discernment, and blessed be thou. 

    TGWhat is your thought as to Deuteronomy 24? He shall be free for his house one year, and shall gladden his wife whom he hath taken. Why the house first? 

    JTWell, Christ is the Son over His house; Son over Gods house, but still it is His house, too, because the assembly is His. I would say it is the assembly as in the sense of Christs assembly. He is free for that, and I therefore understand that the Lords supper refers to Christ alone. 

    TGWould it be right to suggest that the Lord is doing His very best with the house for suitable circumstances for the wife? 

    JTJust so, to make it suitable for her, she has part in it. 

    WJTSo the word in Genesis 24 is Isaac was comforted, and here the wife is gladdened. 

    JTThe Lord is not now hampered with any thought of Israel, she is defunct, she is dead. The fact is she is dead for the moment. Paul formally separated himself from the Jews in Acts 19, and finally in Acts 28. Be it known to you therefore, that this salvation of God has been sent to the nations; they also will hear it, as if the Jews were given up. So that the Lord is devoted to His own house, and I think Joseph is a type of the Lord in that sense; Christ among the Gentiles. The epistle to the Colossians is another suggestion of what He has among the Gentiles. 

    FAWIt is the Supper as given to Paul. Would I received from the Lord, bear on this point? 

    JTIt does. It refers to Christ, it is the Lords supper, not the Fathers supper, it is the Lords supper, and all that stands related to it. 

    QuesWhere would you suggest, in taking the Lords supper, this question of dallying would come between Christ and the assembly after the breaking of bread, or at the breaking of bread? Ecclesiastes says there is a time for everything, a time to embrace and a time to love. (Ecclesiastes 3: 5, 8) 

    JTYes, and so the Lords supper is a time of love, hence we have the Lord saying my brethren. Go to my brethren. The thought of the Father came in in due course, but let us give plenty of time for the dallying, for it is the Lords own part with the assembly, what she is to Him and what she is for ever. There is still a tendency to hasten on to the Father. What we are saying is needed, in some places very much, in others not so. The Lord has to have His rights in the assembly, and it is the first place. He is said to be called the master, and so it is that we are said to be priests of the Christ. 

    QuesIf the Lord has His place in the way in which you are speaking, at the Supper, would we be led rightly to the Father, and there would not be the abruptness with which we sometimes turn? 

    JTYes, I think that is good, and this question of priesthood implies intelligence in what we are doing. If we are abrupt in turning away from the Lord at the Supper we may do violence to the position. I am not saying it is so, but we may. The priests would correct all that. The priests lips should keep knowledge, and at his mouth they seek the law, and as I have just remarked, we are said to be priests unto Christ as well as unto God. 

    JTWWe are to give Him a greater place in the economy and in the service, that is Revelation 20. 

    JTIt would do us all good to read it. 

    JTWBlessed and holy is he that hath part in the first resurrection on such the second death hath no power, but they shall be priests of God and of Christ, and shall reign with him a thousand years (Revelation 20: 6). 

    JTWell, these are facts. It gives the Messiah the full divine place in the service. Other scriptures corroborate that. He is thy Lord, for instance, worship thou him. 

    WWIt is the same in Ephesians as to the wife reverencing her husband in all. 

    JTIt is, and so I speak as to Christ and as to the assembly, as though Paul made much of the speaking. What he would be concerned about is Christ and the assembly. 

    QuesWould this matter of worship come out in the case of Abigail, as seen in the way in which she spoke to David; very much on the line of worship, and as my lord? 

    JTQuite so, and what is to be said in addition is that in 1 Samuel 25 which speaks of Abigail and David it contemplates not only Christ in relation with the assembly, but the elder brethren, those who rule in the assembly, and who may not be always right, because David drops from the level of the type of Christ in his behaviour towards Nabal. He has to change his mind about it. Although the types help us, sometimes they fail us, but we can discern where. The brethren may drop to the level of ordinary brethren, from the full level of the position of Christ as Head of the assembly. It is a remarkable thing that Abigail is chosen to bring that out, and she becomes quite settled in the matter, and David comes to her side, and recognises her discernment. Blessed be thy discernment, and blessed be thou. She was blessed in his eyes. 

    JOSDoes love and intelligence enter into priesthood? 

    JTWell, I think so, and so priesthood in Exodus is not attributed to Aaron and his sons until love is displayed, is plainly shown. It shows that priesthood is dependent on love; love being the side emphasised, so that you do not get priesthood applied to Aaron and his sons until Exodus 28, after love has been displayed, plainly shown, by the Hebrew servant. Probably that is the explanation of so much hesitancy and slowness and confusion because love is not ready  the priests are not ready. 

    QuesIs that why you linked the thought of Josephs activities with his brethren and Isaacs leisure with his wife? 

    JTWell, he was serving them. When we spoke of leisure we applied it entirely to Isaac. Joseph is not that. Joseph is a great server, we can see that in other settings, whereas Isaac is not seen in that sense at all in the beginning. It is a question of latitude and liberty with dallying between Christ and the assembly in this dispensation. Joseph is serving his brethren. Pharaoh is said to have given him a name by which he is intended to be a deliverer of the world. He is another type of a man of affairs, of great things. 

    JTWHe could just come home at noon, whereas the Lord has plenty of time. 

    JTExactly, He would afford enough time for his brethren. 

    TGIt is the appreciation of Christ serving us in this way, the leisure, the restful, serene conditions. 

    JTYes, I think so. We will never serve overtime to get the worlds esteem on a Lords day. If we are serving for money we will never get to the dallying point of which we have been speaking. The idea of a Sabbath is a prime idea in the scripture. The brethren so much need time in divine service, not to be in a hurry to get to it, but to be there leisurely. In his shadow have I rapture and sit down. 

    TGWould not that fill out the periods of silence with the holiness that becomes the house of God, as well as the power? 

    JTYes, you see the time is so valuable that it must be rightly spent. The priests need time. Time is needed, and they know what to do. This is a great matter amongst us, to know what to do. 

    JOSWould a word early in the meeting help in this matter of leisure? 

    JTI think it does, it sets the minds of the brethren at rest. The Lords supper is a matter of the mind at first. 

    CEBJoseph would be a man of great activities in the famine periods, and he had a wife and children, that is the whole idea of what is marital and sonship is involved. 

    JTI think that is good, he has a wife and two children, and they got names that indicate that. That is seen in chapter 41. It says, And Pharaoh called Josephs name Zaphnath-paaneah, and gave him as wife Asnath the daughter of Potipherah, the priest in On, and Joseph went out over the land of Egypt. He was a man of affairs, and later on it says, And to Joseph were born two sons before the year of famine came, whom Asnath the daughter of Potipherah the priest in On bore to him. And Joseph called the name of the firstborn Manasseh  forgetting his toil  and the name of the second he called Ephraim  double fruitfulness, For God has caused me to be fruitful in the land of my affliction. That is most applicable to what we are saying. It indicates another side of Christs position amongst the Gentiles, what He is rendering amongst the Gentiles. 

    JOSLike John 4. 

    JTJust so. She reinforces the testimony of Christ as the Saviour of the world. Very good. 
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    CHRIST COMING TO THE ASSEMBLY (JT 61)

    Genesis 22:19 - 24; John 20: 16 - 23

    JTIt is thought that we might arrive at the truth concerning Christ and the assembly, and particularly now as to the Lords coming to us. Genesis 22 as a type contemplates the death and resurrection of Christ, but there is the additional fact that Isaac did not come down from the mount when he, as Christ in type, had been offered up, and from this it may be deduced that the Lord in His incoming to the assembly on earth in this period of testimony does not come physically, when we do, nor even in a spiritual sense, but He comes by Himself. Isaac not coming down with Abraham and his young men would intimate that the Lord is to be regarded in that section as in John 20 as coming from heaven, coming from above, and hence we have to see in the book of the Acts that we ourselves assemble by ourselves first, then He comes. We come from our ordinary affairs and assemble, as Acts 20 says, we being assembled. We assemble without Him, but He comes according to John 14, I will not leave you orphans, I am coming to you. The Spirit remains with us, even in assembly He is with us, and He is the power for all that we do, but the Lord comes. Therefore if there be assembling with Him it is as He comes in, and John 20 shows that He does come and comes in spite of closed doors, that is to say, physical conditions do not affect His coming, so that it is said, the doors shut, and again it is said that He came eight days after, to indicate the periodic character of His coming and how the facts indicate that we are in a certain position. The disciples were within in verse 19, When therefore it was evening on that day, which was the first day of the week, and the doors shut where the disciples were through fear of the Jews, Jesus came and stood in the midst, and then it is said, the disciples rejoiced therefore, having seen the Lord. Then He says again to them, Peace be to you: as the Father sent me forth, I also send you  so that evidently the facts related in John 20 linked on with the passage in Genesis would indicate that the outlook is ultimately testimony on earth, for He says in verse 21, As the Father sent me forth, I also send you. And having said this, he breathed into them, and says to them, Receive the Holy Spirit: whose soever sins ye remit, they are remitted to them; whose soever sins ye retain, they are retained, so that the outlook is ultimately for testimony on earth, whatever may ensue earlier as the Lord comes in. Hence the period of testimony as it proceeds affords opportunity for the Lord to come in, on the one hand, to conduct us into heavenly places; but, on the other hand, to fit us for testimony on earth. 

    QuesIn Luke 24 the idea of the Lords coming is omitted. As they were saying these things, he himself stood in their midst. Will you say a word as to that? 

    JTI am glad you mention that, for it indicates the difference in the two passages. In Luke it does not say He came, it just says He stood in the midst, as if He is ready for serving as needed, and there was much need. But in John 20, He came and He says, Peace be to you twice, and then He speaks about His sending them and the Father sending Him and that they would have power to remit sins, so that the testimonial outlook is clearer in John, as if they were ready for it, whereas in Luke they were not ready, much had to be done, and hence He was there to do it. 

    QuesDoes the reference to Beer-sheba in Genesis 22 enter into what you are speaking of? 

    JTWell, it is a place of promise and Abraham went there and dwelt there. Romans 11 shows that all Israel shall be saved, it is only a question of time, so I would say the position of Abraham and his young men would be awaiting that; whereas the assemblys place is in heaven, which is not the place of fulfilment of promise; she comes down out of heaven from God, but her own place is up there. Hence Isaac did not come down with his father according to the passage, he is above, and so Rebecca is just brought into view at the end of that chapter. So Mary would represent the assembly in John 20, although it is not mentioned, but she is made much of, she was in the Lords mind  He calls her Mary and she calls Him Rabboni. She was useful and in fact was used as a messenger to the assembly. 

    QuesWhat would be the link between His word to Mary and what He says to the disciples as coming into the midst? 

    JTWell, Mary is just used, not officially; she is a sister, but I think she is more than a messenger, for she is an instructed person, which is in keeping with Johns ministry. The whole of Johns gospel is linked up with the idea of teaching. First, two disciples who came to Jesus from John the baptist enquire as to Him and as to the place of His teaching, Where abidest thou? They regarded Him as a teacher and the idea runs right through Johns gospel, and I think at the present time it is culminating in the much instruction we are receiving and the ear for it, too. But then there is the official side and that is He is commissioning them as He was commissioned, and that commission extends to the forgiveness of sins, which would contemplate the gospel period. 

    PLWould that involve finally Rebecca gracing the tent as united to Isaac? 

    JTQuite so, she is just mentioned in chapter 22. Her genealogy is given so as to make way for chapter 24. 

    Sarah died in chapter 23, hence the vacancy, but that is to be filled up by Rebecca, that is the assembly. 

    QuesI would like to get a little clearer as to Abraham going back to his young men. Is that to emphasise the present position of the Lord, and then to bring into view subsequently the assembly? Is that what you have in mind? 

    JTYes, they go to the place of promise. The verse read (verse 19) says that Abraham returned to his young men, saying nothing about Isaac, but the facts show that Isaac had gone up and been offered up, he is viewed as dead and risen, but with the omission of what happened to him afterwards. There is a suggestion that he remained up there in keeping with what Abraham says in chapter 24, that he is not to be brought back to where Abraham came from; the wife, the spouse, would be found there, but he was not to be taken back there. So chapter 24 fits in with the position here. Rebecca is seen in chapter 22: 23, she is there. Abraham would have in mind that the chief servant of his house should go and find her and he brings her back and Isaac is in the field coming from the well at which God appeared to Hagar. Isaac is seen there, and he is meditating in the fields coming and going, as we might say, from that well, as if his mind is on the Spirit in the type. Then he is looking for the camels, as if to suggest that he is thinking of what power is carrying the assembly and all that enters into the present moment as to the assemblys position, the power by which she is carried to Isaac, the power by which she is maintained in testimony. 

    QuesIf we link the testimony with John 20, should we have this in our minds? 

    JTWell, it is a great matter to clear people, who would seek their place in fellowship, from all thought of responsibility as to sin, and, if they have any, that that should be removed so that they should be free to enter into the assembly and its privileges. The thought enters into the assembly. If there be any who are not clear on account of past history, they should be set free so as to take up their place in the assembly. 

    RemSo we do not carry in our minds, when they are released, their past history as against them. 

    JTNo. For remission of sins comes first, so that they should be free. Why should they not be? Why should we be without these persons? Why should the Lord be without them on account of their sins? He has bought them. The power of forgiveness is not only with the Lord but with the brethren. 

    PLThe past a closed book, as with David, so that he is free for the service of God. 

    AMAs in John 4, our past is all dealt with and in chapter 9 we are free. 

    JTThat is good. 

    QuesIf we understood the way the Lord would visit us would that help us on this line of remission? 

    JTYes, the power of remission is in the assembly. John does not mention the word assembly as we know, but we are entitled to speak of it, for the teaching of remission, and all that enters into it as to redemption, has been current in the assembly from the very outset. John has a prophetic character and the idea of teaching comes in, for there is so much need of it. Thousands of people are suffering from the want of teaching; the teaching implies that the assembly has power to remit sins. 

    QuesWhat sins would that refer to, those of unconverted people? 

    JTI think it would be the conviction that would be current where the Lord was working, for all subsequent workings are by the Spirit, even new birth is by Him. That would make way for material for the assembly, but there are hindrances because of the want of teaching. So it says, He breathed into them, and says to them, Receive the Holy Spirit, meaning that they were empowered in themselves to do it  whose soever sins ye remit, they are remitted to them; whose soever sins ye retain, they are retained. But remission is first, remission to set the saints free that they should not be hindered by sins. 

    RemYou have in mind that a mandate is given and they will use it discreetly, according to the persons in view. 

    JTYes. Luke would show that forgiveness is preached, but John is saying forgiveness is with the brethren as in the upper room, qualified as breathed into by the Lord and having the Spirit and in the upper room and in power to release any of their own kind. It is not a question of the gospel exactly but of persons belonging to the assembly being released to have part in it. 

    PLSo they come from the upper room in Acts 1, and in Peters preaching there is the remission of sins, and then what follows is they persevered in the teaching, and then they became material for the assembly. 

    JTQuite so. We are in the last days, of course, and though Johns gospel was written at the beginning, it contemplates the last days. So the Lord said to Peter as to John, If I will that he abide until I come, what is that to thee? Follow thou me. If there is one that is detained by sins committed, well, there is power in the assembly itself to release them. Not power in the sense in which the gospel is announced, remission of sins is preached in the gospel, according to Luke, but John is dealing with the persons who form the assembly and the question of relieving any of them who are bound by their past history. 

    QuesIs there a difference between the binding and loosing in Matthew 18, and this? 

    JTWell, Matthew 18 is assembly authority, so the question of transgression is mentioned. It is on lower ground, I would say, and yet not, for it is the official position of the assembly in Matthew, whereas John is dealing with the persons who form the assembly and their privileges and the fact that they are breathed into by Christ and brought into the most intimate relations with Christ. 

    RemYou have in mind persons who are hampered in their spirits, not wilful persons. 

    JTYes. 

    WWWould the woman in John 4 come in, where the Lord says, Go, call thy husband, and she says, Is not this the Christ? 

    JTI would make an allowance for the difference between chapters 4 and 20. In chapter 20 you have to do with Mary, a wonderful person, she had been relieved of seven demons  not a question of sin but of the power of Satan  and the Lord cast them out Himself. But chapter 4 is a Samaritan and she has her questions and the Lord has to meet those questions. John 20 is on a higher level. At the same time we are dealing with John and we might as well touch what might help us. John 20 is the highest level in that gospel. 

    QuesIs that why the woman is presented as having no past history in chapter 20? 

    JTYes, her past history is not mentioned. 

    QuesDo you mean that this links on with Rebecca and Abraham  it is my land and my kindred  is that John 20? 

    JTWell, Rebecca is to be brought to where Isaac is, not the idea of where his kindred were. Rebecca, of course, belonged to his kindred, but she has to be brought to him, not he to her. That is a long way, Mesopotamia is a long way from the land of Israel, so it is that the Lord, as it were, remains where He is seen as risen from the dead, and we might say He has gone up, for if we look into Luke we would think He went up the day He rose. There is nothing said about the forty days in Luke, nor is there indeed in John, although there, I believe, it is contemplated, but anyway the idea is that He has gone up, hence He says, I ascend, which would be the character of the thing with a view to what is presented in testimony. 

    PLWould your allusion to Luke 24 fit into Ecclesiastes 1: 5, the sun hastening to its place where it ariseth? 

    JTQuite so. It is a remarkable thing, as if the Lord was in haste, speaking reverently, to go to heaven, for heaven would be the place of administrative power. The commission in Luke 24 implies that forgiveness of sins should be preached and the Lord was in haste to go there, but the second treatise of Luke suggests a further thought, as if heaven had felt concern in consultation, so to speak, so that this present dispensation should be completed in the full thought of it and its wonderful effect on the race become active and operative. I believe many of us need to reconsider the first chapter of Acts to see what was needed to be effected before the Spirit could come. It is a question of what is needed on earth for those who were to form the administrative part of the assembly. 

    QuesShould the attitude with regard to remitting characterise all our meetings and particularly the care meeting? 

    JTJust so. Not that we should be detained, but not to be unmindful that some of our number may be held in bondage because of sins, that they should be released, for the assembly has a sort of provisional power to do it. 

    QuesWhy is that preceded by His breathing into them and saying, Receive the Holy Spirits? 

    JTIt is all a question of conditions that needed to be brought about to make circumstances suitable for any given situation. John 20 is more the inward and heavenly side of the assembly. 

    QuesYou have in mind the assembly dealing with its own personnel, what is within the assembly as such? 

    JTYes, they belonged to the assembly because the new birth, which is the subject in John, implies that there is much going on to effect conditions so that the Holy Spirit should come in. It is going on all the time and many have not come to an understanding of the position of the Spirit or His activities. John 20 is unique; it deals with something by itself. 

    PLIn Genesis 22, there are the appellations, sons to thy brother and then his firstborn and then his brother, and then the reference to Abrahams brother. Do you think Rebecca is introduced as in a family environment? 

    JTYes, and what an environment! I mean to say, the possibilities of it, and we have to think of them for later scriptures will unfold them to us, for we are proceeding on a certain principle. In the generations from Abraham to Christ, forty-two generations, how much would be unfolded. But chapters 22 and 24 open up the relations of Rebecca, and chapter 28 the relations of Jacob. 

    QuesIs the word also in verse 20 (chapter 22) important as an additional thought to Isaac? 

    JTSo that we are in the midst of relations, as has been remarked, and what possibilities there are in these relations. We have to wait for the unfolding under God of what comes out of these relations, but in the meantime, Isaac and Rebecca are in mind, and then Sarah dies and Rebecca comes into view under the direction of Abraham himself. 

    QuesIs Johns gospel the great unfolding of these features of relationship? I was thinking of the way in which the relations of the Father and the Son are set out, the pattern of those relations affects everything. 

    JTWell, the early part of John is that the Father loves the Son and has given all things to be in His hand. The all things are things to be administered, hence the Samaritan woman comes in at once to show how the administration proceeds and how she becomes part of it. She is not hindered by sin, that matter is settled; she leaves her waterpot and goes to the city and says to the men, ... Is not he the Christ? I think it is important to see that John contemplates the administrative position of Christ, and so the woman comes into it, and the woman in John 20 comes into it on a higher level and becomes a messenger to the assembly herself and what she says is comely, certainly she is taught. The woman of Samaria could not be said to be taught, though she was afterwards, but Mary is taught and she says, Rabboni. I think the trouble is now that so many are not taught, they do not understand the truth, yet they are affected, they are subjects of the work of God, but they are not delivered. 

    QuesThe Lord speaks to Mary of certain relations, what is the connection between that and the assembly? 

    JTThey are the greatest things we can think of. He is ascending to the Father and the brethren are to understand that they are His brethren  the message implies that. Marys message instructed them so far, but then the Lord tells her He is going up to His Father and their Father and that they are His brethren. 

    RemOne would like help as to the great lines of truth we have had before us  sonship and the assembly. 

    JTWell, it is not simply, as in Acts 1, that He has ascended, but John presents a deeper thought, meaning that He is ascending, He has power to do it, and He is ascending to His Father and their Father, His God and their God. There could be no higher relation than that, and then the commission given them is the same as He had received. He sends them out as He had been sent out and He breathes on them and gives them His own Spirit and then gives them the power to remit sins. 

    QuesThe Lord has given much light in teaching, what is needed at the present moment to set the saints in liberty? 

    JTI would say correct teaching, much correct teaching. I believe there is a great deal of incorrect teaching, and the incorrectness implies that the converts are not free in their members, they are not wholly free, because the members of the saints are to be in mind in view of the assembly. There is much decrepitude amongst Christians, I would say; and especially among the sects, how very few there are who have the Spirit and who know they have Him, and hence they are deformed, but we need the release in our members, both personally and in a general way. 

    QuesWould the Philippian company shine in this service of liberation? Paul was concerned that the sisters might be of the same mind. 

    JTQuite so, and Epaphroditus who was sick. Philippians would work on those lines. I wonder if we are all clear as to this matter of teaching, for all the creeds in a sense are in the way of the truth, those who hold them are hindered by them, and all the systems of teaching that are current are standing in the way of the liberation of the saints. 

    QuesOne comes across a great many that are interested and we feel incompetent to lead them; what would you suggest? 

    JTReferring to the sects, they are prejudiced. The clerical idea, the notion of the clergyman, being dispensationally the sin against the Holy Spirit (see the Collected Writings, Volume 1), the whole current system of Christendom is standing in the way of the liberation of the saints. I think the Lord is helping the brethren and they are on right lines and the Lord attaches great importance to this. 

    AMMay we ourselves be greatly hampered by Jewish ideas clinging to us? 

    JTYes, and brethrenistic ideas, all that has been held for the past hundred years. There is still much to be given up that hampers us and makes us unable to help our brethren outside. 

    PLNehemiah discovered there was much rubbish to be removed. 

    WWYou were saying the Lords supper was the great central thought in the recovery of the truth. 

    JTJust so, and in Pauls hands it was abridged, so to speak, that is, made simple, and it is intelligible as applying to Christianity and nothing else. The Lords supper will not be taken by the millennial saints; it is my body, which is for you, that is the assembly. So the terms are to be noted and we are to see how they react upon us so as to liberate us for the service of God. 

    RemIt says, the disciples rejoiced therefore, having seen the Lord; then it says, Jesus said therefore again to them, Peace be to you. 

    JTThat would show they were progressing. 

    WWIs not the great trouble generally in Christendom that the Person of Christ is not sufficient for the hearts of people? 

    JTYes; what they need is teaching, if they will only listen. It is remarkable how the Lord is helping the brethren, the number of meetings of this kind the brethren are having. The proportion of meetings in which there is teaching in which the idea of the pillar and base of the truth is set out, is very large in comparison with what it was. 

    RemWhen Paul wrote his second letter to Timothy he had to say, Thou knowest this, that all who are in Asia ... have turned away from me. 

    JTYes, they were really turning away from Christ. In Pauls own letter to the Ephesians he lays great stress on what he knew, Ye may understand my knowledge in the mystery of Christ (Ephesians 3: 4); the Lord had one man, anyway, who knew. 

    QuesAs to the Supper according to Paul, are you free to say a little as to the omission of the word given in regard to the loaf? 

    JTI think Pauls account is right: for you is better  Luke says givenwhereas Paul does not. The fact that much has been made of the Lords supper in recent years, I think, is very striking, liberating the brethren in regard to assembly service. 

    QuesDoes that explain the omission in 1 Corinthians 11 of poured out for you? 

    JTQuite so, and then the addition of the thought of memorial in relation to the cup in 1 Corinthians 11. 

    AMDoes the action of Thomas imply anything special? You called attention to unbelief as a very serious state of soul in view of the light that was shining. 

    JTYes, he was missing the truth because he was absent. What the Lord points out to him later is just to make way for the Jews who will be in the millennium. I think the Lord is using the second appearing in John 20 to show He is making way for the Jews. There were three manifestations: the first in chapter 20:19, 20; the second the case of Thomas, and the third the draft of fishes at Tiberias, in chapter 21. 

    WWThe Lord spoke to Paul of the much people He had in the city and it says he remained there a certain time teaching the word of God. Has that a bearing on what you are saying, the need of teaching? 

    JTQuite so, the word of God, too. Hence Paul says in 2 Timothy, Preach the word, not so much the glad tidings, but the word. 
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    FAITH AND SPIRITUALITY AS SEEN IN ABRAHAM (5) (JT 62)

    Genesis 22: 1 - 24

    JTWe have before us a section of Scripture almost unequalled, for the affections involved and the circumstances generally are all intended to bring out divine love in its family relations, because love is of God, and everyone that loves has been begotten of God and knows God. The section before us deals not only with God peculiarly, but with God in relation to a family, Abraham being selected, foreknown indeed of God, to fill out this wonderful section, which I believe the Spirit of God intends to use to impress us at this time. This chapter, of course, is the very heart of our subject, that is to say the offering up of Isaac and the conversation between Abraham and his son, and then Gods comment on it all. 

    QuesWould the beautiful spirit of grace in Abraham seen in the previous chapter, provide God with a moral basis for taking Abraham on? 

    JTI would say that. He is, as it were, equal to the occasion, because the idea of personality must come into view, and in no section of typical Scripture do we find an equal, as far as I know, in the facts presented to us here, an equal as to family affections involving personal relations with God and with men. So that Abraham qualifies, I would say, and if God were regarded as making a selection, Abraham is fully qualified, and the events immediately preceding only augment the qualification; that is to say, what we have in chapter 21, the spirit brought out in the presence of the Philistine king. It is here that the Psalms refer to the people of God in their weakness and how they were taken account of by God, and how they were viewed at this early date even as prophets, and they were not to be harmed, they were being watched over, a word that would certainly appeal to us at the present time, Do my prophets no harm. 

    PHHAre you referring to Psalm 105? 

    JTYes, I am referring also to the whole section really, which is illumined by the wonderful appearance, I may say, of Melchisedec, the light of whom shines throughout Scripture, speaking especially of the priestly grace of Christ, for He is said to be a priest for ever after the order of Melchisedec. 

    HHThat is the first time that priesthood is mentioned, is it not? It is the first time a word is used that governs the situation. The priesthood of Melchisedec is not an Aaronic priesthood, but a permanent idea? 

    JTQuite so, another priest arising not after the order of Aaron. 

    QuesThe reference to the burnt offering here, would that be a continuation of the idea? 

    JTJust so, it is fitting. Isaac says, Behold the fire and the wood; but where is the sheep for a burnt offering? That is, Isaac had the right thought, and Abrahams reply is, My son, God will provide himself with the sheep for a burnt offering. And they went both of them together. The word is sheep as the brethren will notice. It is not a youthful thought, it is a mature thought that is in mind. But they went both of them together. 

    QuesMay I ask you to amplify a little what you had in mind in emphasising, Melchisedec as being necessary, his service enabling all this matter to continue? Have you in mind the heavenly side of the priesthood? 

    JTHe is introduced abruptly, but his very greatness swallows up the abruptness. The mind is at once seized by the greatness of the occasion and the personalities involved in it, for God would draw us at such a time as the present into His own thoughts, although they may be abrupt at times, yet their very greatness absorbs the abruptness. It is a question of the greatness of things. It is a question of God, divine Persons, the Father, the Son, and the Holy Spirit; and that is what we are baptised to, so that Christianity involves all this. 

    QuesWhen Paul in Hebrews was entering on the section in which he was to speak of Melchisedec, he says, Let us go on to what belongs to full growth. Would that link on with what you have lust said as to maturity in the sheep? 

    JTQuite so, and let us go on to it. Evidently the Hebrew Christians were drawing back, and he is urging them forward. 

    PHHWhat is the meaning of assimilated to the Son of God in Hebrews 7? Melchisedec having neither beginning of days nor end of life, but assimilated to the Son of God, abides a priest continually. 

    JTIt is a fact I would say; the facts stated involve the assimilation. The thought of the Son of God is brought in to the mind at once. 

    PHHDoes that mean that the Son of God is the Person who is in mind, and Melchisedec is to suggest Him as he comes forward early in the Scriptures? 

    JTQuite so, but to suggest Him as already existent. The Son of God according to Johns gospel is existent. No one has seen God at any time; the only-begotten Son, who is in the bosom of the Father, he hath declared him. He is in the bosom of the Father; that is whence the declaration comes. It is a question of the Son of God, but the only-begotten Son of God. 

    QuesDo you mean that whilst sonship involves Christs manhood, what is said about Melchisedec involves also His deity? 

    JTIt does indeed. Both sonship and Deity are asserted and verified in Johns gospel. It is said, In the beginning was the Word. Infinitude can be put into that, In the beginning was the Word, not is but was. And the Word was with God, and the Word was God. He was with God, but then He was God, so that we are left in no doubt as to what is in mind. The expression, the Word, refers to Christ as known here in sonship. 

    JC-SJohn tracing Him back as he sees Him here would identify Him in this way as God. That is, the Word was as he saw Him here in time. 

    JTThat is what is in mind in the gospel of John. In the beginning was the Word, but then the Word was with God, and the Word was God. 

    PHHI suppose that lays a great foundation in our minds for all that follows upon the introduction of Melchisedec, leading up to these great relationships involving the Father and the Son. Is that so? 

    JTI think so, and it is what is before us now. The intent is to affect us, to enlarge us inwardly; the only-begotten Son, who is in the bosom of the Father, that is the place that Christ has. Not who was in the bosom of the Father, but who is in the bosom of the Father, and He hath declared Him. 

    CAITake now thy son, thine only son, that touches on the great matter of the affections involved. 

    JTQuite so, because what precedes is that God tried or tested Abraham and said to him, Abraham! It is the supreme test of love but love in this particular setting. 

    AJGDoes the fact that this is the first mention of love in Scripture, thine only son, whom thou lovest indicate that it is the prime thought of love that God would present to us, the love of the Father for the only-begotten Son? 

    JTI am glad you mention that. It is good to get the first mention of a thing like this. We have all read in Genesis 15, the first mention of the word, and now as you say, this is the first mention of love, and that is very important to have before us. According to the scripture in Exodus the Hebrew servant plainly says I love. Here is a statement of fact that Abraham loved Isaac, thine only son, whom thou lovest. God says this to Abraham. It is a question of love in activity, not love in an abstract or static way, but in activity. And so in Exodus it is again love in activity, I love my master, my wife, and my children. 

    AJGDo we get a double thought of love in this chapter, the love of complacent affection in the father for the son, and then the love seen in supreme sacrifice? 

    JTJust so, the love seen in supreme sacrifice, that is what it is. 

    QuesWould the verse in Romans 8 refer to this? He that spared not his own Son? 

    JTHis own Son, just so; He that spared not. That is a sacrifice, a supreme sacrifice. 

    JC-SWould the two thoughts be included here, The Father loves the Son in John 3 and then in John 10, Therefore doth my Father love me, because I lay down my life, that I might take it again? 

    JTYes. 

    PHHWould you be free to say a word about the verse in John 17 where the Lord says, That the love wherewith thou hast loved me may be in them? Would that be typically brought before us in this chapter? 

    JTQuite so, and then I in them, that is to say, He has a place, and He would be loved in a certain place, that is in them, which opens up the idea of His service to God in the midst of the assembly. That is where He would be. 

    JWHIs it intended that as we view this love in complacency as seen in the Father and the Son we might be affected by it in the service? 

    JTJust so, to be in love, but love in activity. 

    QuesIs there any connection between the thought of the Eternal God in the end of the previous chapter and the love that is now coming into expression? I was thinking of the passage in John 17  my glory which thou hast given me, for thou lovedst me before the foundation of the world. Did what is spoken of as complacent love have its existence in eternity, but it has now come into expression in a tangible form in relation to Christ in manhood? 

    JTWe are dealing with a most profound typical section, and John 17 is the most profound apostolic section. It is the very heart of things, and of course it opens up something for us to think of, and the Lord would give us grace to think aright and to speak aright, so as to help one another, because in what we are saying it is a question of our being able to say it in love, and thus there is a situation created in which love is active. I believe that is what Johns gospel implies  the activity of love. 

    JC-SSo that love becomes our measure in the matter? 

    JTYes. 

    QuesIt says that Abraham rose early in the morning to give effect to this. Do you think that that would be delightful to God? He was ready to give immediate effect to this great thought of sacrifice in love. 

    JTThe morning affords much in an operational sense that you do not find later in the day. Hence it is the time for doing things and reaching ends, especially in these readings that we have. The morning meetings usually are the best as far as I remember, because it is the freshness of the day, and the freshness of ourselves too, the vigour that God may give us, the spiritual vigour of course, to deal with His things. 

    RemSo that God says to Moses, Be ready for the morning, Exodus 34: 2. 

    JTQuite so. Now tell us more of what you had in mind as to John 17. 

    RemI was only enquiring as to John 17: 24, Father, as to those whom thou hast given me, I desire that where I am they also may be with me, that they may behold my glory which thou hast given me, for thou lovedst me before the foundation of the world. My inquiry was whether the love before the foundation of the world touched what was otherwise inscrutable, the relations of love in eternity, and yet evidently centring now in Christ as Man, for the glory is given to Him, involving His manhood. I was wondering whether the Eternal God in that sense has become known to us in the love of the Father for the Son. 

    JTJust so. In considering the subject we might look at verse 5, And now glorify me, thou Father, along with thyself, with the glory which I had along with thee before the world was. He is speaking as Man here, but He is speaking to His Father on personal grounds and desires to be reinstated, as it is said, And now glorify me, thou Father, along with thyself, with the glory which I had along with thee before the world was. He is speaking to His Father as Man here, but He is referring to the past and asking to be glorified now in manhood along with His Father with the glory which He had along with Him before the world was. 

    CCCAre we entitled in that way to carry over into this chapter the impression of Genesis 18 as to Deity in the three Persons who stood near Abraham? 

    JTWe alluded to that yesterday, and one would not speak of it except in a fluid way, that is to say, not to make it a prime thought exactly, but there are the three seen together thus, that is God Himself and the two angels, for we see later that they were angels, though they are not viewed thus in Genesis 18. The word is, Jehovah appeared to him by the oaks of Mamre. And he sat at the tent-door in the heat of the day. And he lifted up his eyes and saw, and behold, three men standing near him. We just touched on that yesterday, seeing too that the word standing means that they had stationed themselves there, they took up the position deliberately so as to be available, to be near. They were standing near. It is clearly that there might be opportunity for Abraham to move in such light and in such company and in such distinction as were afforded to him by the presence of the three persons alluded to. 

    QuesWould it be wrong to use the word assimilation, and say that these three men, might, in our minds, be regarded as assimilated to the thought of divine Persons? 

    JTI doubt if we should go so far as that; it is a question of Godhead. The word assimilated is a New Testament word, used in saying that Melchisedec was assimilated to the Son of God. I speak of Genesis 18, as I said, in a fluid way, not to stress it unduly, but to have the thought in our minds, because God does teach us in this way, sometimes in a shallow or light sense, and then at other times in a deep sense  the depths of God. I mean to say we have to choose our words if we are to be careful, and to say that these three are assimilated to the Deity is going too far. 

    QuesDo you think that what David prays for Solomon might enter into what we are now saying? He speaks of the imagination of the thoughts of the heart of thy people, 1 Chronicles 29: 18. Do you think that would enable us to grasp the divine thought that has been suggested to us without taking it too far? To lay hold of the tangibility of the suggestion without trying to work it out completely? 

    JTWell, quite so. David is a suitable person to bring forward. Thou art that God, he says, 1 Chronicles 17: 26. 

    AEDIs the relationship brought into peculiar prominence in the seventh verse of this chapter in the words, My father, and then he said, Here am I, my son, before the question is raised by Isaac? Does this link on with what you were saying as to John 17? 

    JTThink of the infinite depths involved in John 17: 5! Firstly He had said, I have glorified thee on the earth, I have completed the work which thou gavest me that I should do it and now He adds, and now glorify me, thou Father, along with thyself, with the glory which I had along with thee before the world was. We are in the very depths of God, you might say, because that is an expression that is used by Paul, the depths of God. 

    PHHAre the Persons emphasised so closely together, Now glorify me, thou Father? 

    JTYes, it is a question of the intimate relationships, and these relationships being asserted, and then time brought into it. It is a question of before the world was, but there is an anticipation, too, that the Lord is looking for, of Himself being reinstated, if I may use that word, in the glory which He had along with the Father. 

    AMHDo you take that glory to be some peculiar relationship of divine love, before the relationship of Father and Son was introduced? And now He asks to be received back into that in manhood. 

    JTThat is right, so that we cannot say that love was introduced. I mean that we have to see that love was there. 

    AJGThe expression along with involves equality, does it? 

    JTI think so. 

    QuesDoes not the verse taken by itself leave us with the impression of what is inscrutable? Verse 24 would enable us to say something in relation to love, because that is where we come into the matter, is it not? 

    JTWell, verse 22 I think should precede what you are saying, The, glory which thou hast given me I have given them, that they may be one, as we are one. I would say that that is the glory of sonship, but the glory of verse 5, Now glorify me, thou Father, along with thyself, with the glory which I had along with thee before the world was; I would not say that that was sonship. I am certain it Was not, but verse 22 is sonship. It is the glory of sonship, that is to say, the Lord has taken the disciples up in a fit relationship involving glory. 

    PHHThat is the glory which He had, but it was a glory which He was given. Is that the distinction in your mind? 

    JTJust so. He gave the disciples the glory that was conferred upon Him. They are brought into that glory. 

    AJGAnd then would you mind saying a word as to verse 24, that they may behold my glory which thou hast given me as distinct from the glory which thou hast given me I have given them in verse 22? 

    JTYou are centring on the thought of love. Is that what I understand? 

    AJGYes, I was enquiring whether in verse 22 it is a glory which, as you have said is given to us, the glory of sonship, but in verse 24 there seems to be something distinctive in the expression, my glory, which He desires that we should behold as with Him. 

    JTOne has to think more about this matter. Verse 24 reads, I desire that where I am they also may be with me, that they may behold my glory which thou hast given me, that is to say, there is a glory that the Father has given Him, and He wishes that the disciples should know it, should behold it. 

    AJGYes. Is that the distinctive glory given to Christ to bring in, in Himself, all the thoughts of love which the Father had formed before the foundation of the world, and would it link at all with what Peter records in the first chapter of his second epistle, that when they were with Him on the holy mount, the Father said to them, This is my beloved Son, in whom I have found my delight? 

    JTThen this prayer in verse 24 is, Father, as to those whom thou hast given me, I desire that where I am they also may be with me, that they may behold my glory which thou hast given me, for thou lovedst me before the foundation of the world. If I may make a comparison, in verse 5 the Lord says, And now glorify me, thou Father, along with thyself, with the glory which I had along with thee before the world was. Here it is the glory which I had along with thee, but in verse 24 it is something that is given to Him. This is clearly a distinct thing from verse 5. The disciples are to see the glory of verse 24, and I would think what you say is quite correct. It is a question of the unfolding of love, divine thoughts between the Father and the Son, and the disciples are to come into these, and see the glory that He has as unfolding these thoughts, and bring them into evidence. 

    AJGWould that be confirmed by the difference in the expressions used in verse 5 and verse 24? 

    In verse 5 He says before the world was which seems to be a more absolute expression, but verse 24 is before the foundation of the world, which seems to link on with the thought of divine purpose. 

    JTJust so, it is divine purpose. That is the idea, the foundation of the world. It is a foundational thought, that is to say, God is going to build up things, and the Son is to be the agent of it, but the disciples have this special place. As He says, Father ... I desire that where I am they also may be with me, that they may behold my glory which thou hast given me. The glory which the Son has received, which has been given to Him by the Father, is now to be seen by the disciples. For thou lovedst me before the foundation of the world; the Fathers love for the Son is brought into it all, therefore I would think what you say is quite in order, and encouraging, too, and instructive as to what we are to be brought into, in the sense of what is given to Christ, in view of the service that He is rendering now, or has been rendering to the Father. 

    JC-SThe glory of sonship in verse 22 conferred upon Him or given to Him is conferred upon us, but the glory in verse 24, whilst conferred upon Him is not conferred upon us. We are to behold it. 

    JTThat is right. We are to see Him. 

    WSSWould the anointing of Aaron help to the understanding of it, Aaron anointed alone in the first place, and then Aaron and his sons with him anointed together (see Leviticus 8: 12 and 30), one being a distinctive glory and the other a glory which is shared? 

    JTThere is a good deal in that, I am sure, because Exodus 28 is primarily concerned with Aaron by himself, although the sons are in view, but the whole chapter almost, we might say, is occupied with Aaron by himself. The sons are brought into it at the end of the chapter. 

    JPCould we have a word as to the love in verse 24 and the love in verse 26 of John 17? For thou lovedst me before the foundation of the world, and then that the love with which thou hast loved me may be in them and I in them? 

    JTWell, it is not now that we see it, but that it is in us. That is a greater thing, a fuller thought really, and brings out just what has been remarked earlier, that the Lord says, I in them. He has a place in us, and is operating in that position, and so in Hebrews He sings to the Father in that connection, in the midst of the assembly. 

    QuesIs it not brought out by the whole tenor of Scripture, that whilst we are brought into such intimate relations with the Lord, and share the love that He knows, and share His relationship, He ever retains and will ever retain, a distinctive personal place? 

    JTQuite so. In all things He must have the pre-eminence, but at the same time it is very touching that He wishes to be in a certain position in order to serve God. The Fathers love is in them, but Christ is in the disciples  I in them, He said. 

    PHHIs this preposition in, therefore, to be looked at in the light of operation and activity? That the love with which thou hast loved me may be in them and I in them. 

    JTI think it just supports what we are saying as to operation. The Lord desires to have a certain position in view of the operations in mind. 

    PLDoes it link up with headship in Colossians? I in them. It would give Him scope for the service of God. 

    SHBIs there a reason why the feature of contemplation is introduced in regard to this great subject? I was thinking of John 1. We have contemplated his glory, a glory as of an only-begotten with a father. Does contemplation come in on our side, so that we get the joy of it? 

    JTQuite so. It comes in following on the Word having become flesh. The Word became flesh (He had taken another form) and dwelt among us and we have contemplated his glory. That is what John says, the Lord had come within their range, that they might contemplate His glory. 

    FDAReferring again to love, the love that ever existed, is that carried forward into the sphere of sonship, or is there something distinctive about the love that has ever existed? 

    JTWell, you are quite right in saying it is carried into the sphere of sonship. The Lord has come into that sphere, that is the point in John 1. The Word became flesh, and dwelt among us. He became flesh. It was His own action. He has taken another form, but with a view to being within our range, dwelling among us. 

    JWHDoes this link on with Paul, as seen in Galatians, where he says, When God, who set me apart even from my mothers womb, and called me by his grace, was pleased to reveal his Son in me? 

    JTWell, Paul had the revelation in him, Peter had it to him. Peter had the revelation, too, but it was to Peter, but Paul seems to have a fuller and more animated and intimate thought about the revelation, in that the Father had revealed His Son in Paul, that he might announce Him as glad tidings among the nations, as if to glorify the service of the gospel, whereas what Peter represents is to work out in the structure of the assembly, the building of the assembly, and the appearing is to him. 

    AMHMight I refer again to John 17:26. The love with which thou hast loved me may be in them? Is that the Fathers love in us, in some sense giving us to stand beside Him in His delight in the Son? 

    JTVery good. In some sense, that is, in a respectful deferential sense. Just as we often had it, that at the crossing of the Jordan, a certain distance is maintained, but the position is there. 

    ENJWould Abrahams two young men be in that position, the great privilege of contemplating in type the movements of the Father and the Son, but only able to go so far? 

    JTWell, there is not much said of what they saw. Have you anything in mind as to that? 

    ENJI was just thinking of Abraham having chosen these two young men to go so far on the journey, and he said to them, I and the lad will go yonder and worship. 

    JTThey are seen again at the end of the chapter going down to Beer-sheba. In verse 19 it says, Abraham returned to his young men, and they rose up and went together to Beer-sheba. And Abraham dwelt at Beer-sheba. But Isaac is not seen, therefore they did not see much. The matter of seeing was between Abraham and his son, and then that is true as regards ourselves. The thing is happening between the father and the son themselves, so, I think, we are left with the thought that Isaac does not come down to Beer-sheba. After he is risen figuratively from the dead the position is left open, and therefore we have the thought now that we often enjoy, of the Lords place with us in coming to us, that He is free, but He does not belong to the level of the earth or Beer-sheba. Isaac is not said to have come down; the young men came down, and Abraham came down, but not Isaac; that I think opens up much as to assembly service and privilege. 

    PLSo that they rose up and went together to Beer-sheba. Is that the state of love and unity in which God is pleased sovereignly to give us light as to the assembly? Bethuel begot Rebecca, is now introduced. 

    JTThat is what we have to come to and not forget it. The picture must be filled out, and Isaac is seen above; he does not come down to the level of Beer-sheba. The picture must be filled out, and it is filled out in the facts of the verses from verse 21. They bring in the position of Rebecca. Her name is just mentioned in verse 23, but it is enough. It is enough to fill out the wonderful sphere in which we are. 

    PHHIt is mentioned in the setting of begetting. Does that in some sense bring in the thought of the Father? 

    JTJust so, and it also fits in with the thought of the ram. 

    PHHI was going to ask whether the ram brought in the progenitive idea, so that all these thoughts of love that you have been speaking about, are to be carried forward and continued. 

    JTThat is just it. It is not a female thought, although we have the female in the earlier chapters, that is chapter 15, and we have the ram too, there, but here it is progenitive just as you said, because it is a question of Abrahams line being carried forward. There must be the progenitive idea, and that will be the basis for our next considerations on chapter 24, where Rebecca fills out the truth. 

    PLIs that like the males appearing before God in relation to His service? 

    JTBringing out the masculine side in the ways:, of God, beginning with Genesis 2. 

    PLIs not the language very selective in this spiritual environment, the sons in verse 20, and then the firstborn, and his brother in verse 21, and then these eight in verse 23. Does this all bear on the upward trend? 

    JTI think we shall see as we proceed further today that the upward trend is in mind all the way through. 

    FWIs there any reason why Isaac is twice spoken of here as the lad, and then in the second reference what immediately follows is his being the son? Stretch not out thy hand against the lad, neither do anything to him; for now I know that thou fearest God, and hast not withheld thy son, thine only son, from me. Is there a progressive thought in that? 

    JTVery good. You are stressing the word lad. 

    FWYes. Earlier in the chapter it says I and the lad and in chapter 48 Jacob says, Bless the lads. Is it a progressive idea from what is an historical position to what is in mind in sonship? 

    JTThat is the point. The point in the passage is that the son dies. Christ has died, but is risen again, and He is not only risen, He is ascended, and that is the point in John 20, I ascend to my Father and your Father, so that we must go on to that to get the full thought of Christianity. It is a question of ascension, and I think the thing is confirmed in Pauls ministry, especially in Acts 20, where we have love at the beginning and love at the end, and at the middle, and the middle brings in the boy, that is the youth at the window. He is called a boy, meaning that it is an initial thought, a youthful thought, but he is not going to stay there. He is going to progress, because they brought the boy away. They brought away the boy alive and were comforted. Whether our young people are a comfort to the brethren is a question. They are not always, very often the opposite, but they were comforted by the boy. 
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    THE ASSEMBLY (3) (JT 67)

    Genesis 22: 20 - 24; Genesis 24:1-33; Genesis 24:50-67

    JTAttention should be called to the importance of Scripture, and that the Old Testament has the same relative value as the New Testament; and so also the typical teaching of the Old Testament has its own value, and has the authority of Scripture. I am afraid that there is a danger in certain quarters of persons assuming that the New Testament has greater value than the Old. When the Lord was here He quoted from the Scriptures. In the 10th of John He quoted a scripture, saying as to it, and the scripture cannot be broken, verse 35. And so I think it is well to warn the brethren, and we all should be warned, as to the importance of Scripture. We have had it before us that every scripture is divinely inspired, and profitable for teaching, for conviction, for correction, for instruction in righteousness; that the man of God may be complete, fully fitted to every good work, 2 Timothy 3: 16, 17. The section now before us is one of the most important sections in the Old Testament as containing typical teaching about the Spirit of God and about the assembly. We must be on our guard not to allow ourselves to slip into error by refusing what is presented in Scripture as typical teaching. A letter was received from a brother in Croydon this very day calling attention to John 7: 37, which I will read: In the last, the great day of the feast, Jesus stood and cried saying, If any one thirst, let him come to me and drink. He that believes on me, as the scripture has said, out of his belly shall flow rivers of living water. Attention is called to the Scripture: As the scripture has said. Now this particular scripture can hardly be found, literally, but the Lord says that it is there, and He quotes thus out of his belly shall flow rivers of living waters. The chronicler of the gospel by John then records: 

    But this he said concerning the Spirit, which they that believed on him were about to receive; for the Spirit was not yet, because Jesus had not yet been glorified, verse 39. So the Lord quoted something there as Scripture that cannot be determined as such, literally, but still the meaning is there; the Lord means it to be quoted as Scripture; in effect it was Scripture; although as already said we cannot get the literal words in Scripture. Therefore we ought to be on our guard that we may not find ourselves in error as to the use of the Scriptures, but go by the usage that the Lord and the apostles have made of them. 

    CAMYou were referring to the verse, But this he said concerning the Spirit, which they that believed on him were about to receive. As you were speaking one was impressed with the fact that the Lord, even though His own words were being expressed at the moment, referred to the Old Testament scripture in order to speak about the Spirit, which was really looked at anticipatively in the Old Testament, was it not? 

    JTYes, quite; but in the passage with which we are dealing in John 7 the writer of the gospel explains what is said: But this he said concerning the Spirit, which they that believed on him were about to receive. That is, the writer, the narrator of the gospel of John, adds to what the Lord said. 

    JTJrAs the scripture has said, would need to be taken into consideration, in regard to every scripture, as to what it is saying, what the scripture itself is saying. And as we are reading out tonight in Genesis 24, it is a question of what that scripture is saying. 

    JTSo that you have the Old Testament, for instance, in Hebrews 3: 7: ... as says the Holy Spirit. It is not, as said, but as says. 

    EALGenesis 24 seems to have considerable double emphasis. For example: Put thy hand, I pray thee, under my thigh, and I will make thee swear by Jehovah, 

    verses 2, 3. Later in the chapter other things are emphasised by repetition. Do you think that is notable? 

    JTVery good, so as to emphasise what the chapter contains, because it is so important, I would think, as a type of Christ and the assembly; and not only Christ and the assembly, but the Spirit of God too; it is a type of the Spirit of God Himself. 

    ETMDo you think that it is significant to see how the Spirit and the assembly are closely related, both in Genesis and Revelation? 

    JTQuite so; so that the Lord, for instance, states certain things to each of the assemblies, and the Lords own words are implied, but then there are other words added. 

    ARIn the epistle to the Galatians Paul says, But what says the scripture? Cast out the maid servant and her son (chapter 4: 30), but in Genesis 21 it is what Sarah says. Although spoken by Sarah, the apostle says, what says the scripture? 

    JTShowing that God is honouring His children, quoting what they say, and that is found in the epistle to the Hebrews particularly, especially in the first chapter. 

    ABPThere is a striking passage in 1 Corinthians that illustrates how the apostle Paul regarded the Old Testament: In the law ... it is written, Thou shalt not muzzle the ox that is treading out corn. Is God occupied about the oxen, or does he say it altogether for our sakes? For for our sakes it has been written, 1 Corinthians 9: 9, 10. The apostles use of Scripture confirms what you are saying. 

    JTQuite so. 

    ANWAnd so Peter says, the scope of no prophecy of scripture is had from its own particular interpretation, ... but holy men of God spake under the power of the Holy Spirit, 2 Peter 1: 20, 21. 

    JTAnd you mean that is Old Testament prophecy? 

    ANWWell, it clearly is so. 

    SWWhat had you in mind in reading the verses in chapter 22? After Isaac had been offered up Rebecca comes into view as a type of the assembly? 

    JTIt is to bring out that she is there. The Spirit of God is placing her there because she is about to be spoken of as the bride that is sought out for Isaac. And so the Spirit of God mentions her in the verses read in chapter 22. 

    SWRebecca did not come into view until after Isaac had been offered up. I thought that Isaac being offered up typified Christ having died, and indeed risen, because Abraham is recorded as coming back with the servants from the mount, but Isaac is not so mentioned. 

    JTQuite so; and the verse read says, And it came to pass after these things, that it was told Abraham, saying, Behold, Milcah, she also has borne sons to thy brother Nahor: Uz his firstborn, and Buz his brother, and Kemuel the father of Aram, and Chesed, and Hazo, and Pildash, and Jidlaph, and Bethuel  and now there is a bracket here: (And Bethuel begot Rebecca.) It is clearly to identify the one who is to be the bride of Isaac. 

    EALAnd then Rebecca, in chapter 24: 24, said to the servant, I am the daughter of Bethuel, the son of Milcah, whom she bore to Nahor. She brings in all that of herself. 

    JTShowing that she was clearly intelligent as to her genealogy and that she was a genuine person, fit to be the bride of Isaac. 

    RWSIn a previous reading, in the great type which we have in Eve, sin had not come in, but here sin had come in, but the sisterhood seems to be true and of a wholly right seed. I wondered if these conditions rightly preceded the introduction of the Spirit and all the wealth of this wonderful chapter. 

    JTWell, sin having come in, God brought in the idea of sacrifice, the sin-offering, as He calls it, in speaking with Cain. It lay at the door; redemption had been accomplished in principle, so that God could go on with His work. And hence Rebecca is a suitable person to be the bride of Isaac. God was not baffled at the incoming of sin; He immediately made provision for it so that He should go on with His work. Therefore the counsels of God must go forward. 

    CAMWould it be right to say that certain things had occurred, in view of Rebeccas coming on to the scene? Rebecca and the generations before her are not referred to by the Spirit in this way until after the sacrifice of Isaac is brought in. 

    JTBut then the idea of sacrifice came out very early; it came out in Genesis 3. 

    CAMYes; but would you say that the whole matter of the sacrifice really becomes increased so that a beautiful aspect of it is seen in chapter 22? 

    JTSo that God has it in mind and Rebecca is brought in on the ground that she is suitable for Isaac. 

    FSCIt says in Hebrews 11: 18: In Isaac shall thy seed be called. This chapter makes way for that. 

    ARAre counsels in mind in that the first suggestion about the bride comes from Abraham, who may be said to represent God? Are the purposes of God in mind? 

    JTIt is not Abraham that is particularly in mind, it is Rebecca; she is fit to fill out the divine purpose. Rebecca is in mind here, it is not simply Abrahams seed. She was related to Abraham, of course, but that is not the point, exactly. 

    ARThe suggestion about getting a wife for Isaac comes first from Abraham. I wondered if that suggested the idea of fulfilment of purpose and counsel. 

    JTBut Abraham did not prescribe who the wife was to be, he waited for her to appear. She comes out immediately, however, as Abrahams servant speaks to her. 

    ANWDoes not verse 15 confirm what you say? The Holy Spirit guides the writer to say almost the same words as are in chapter 22: behold, Rebecca came out, who was born to Bethuel, son of Milcah the wife of Nahor, Abrahams brother; she is precisely the one. 

    JTQuite so. 

    TNWIs there a possible confirmation in verse 27? The servant says, I being in the way, Jehovah has led me to the house of my masters brethren. It is not exactly to Rebecca herself. 

    JTHe was led to the brethren of Abraham; that was through Jehovahs guidance. 

    JTJrThe way Jehovah is brought into this is very impressive. The servant speaks of that immediately. Then, in verse 51, Laban and Bethuel say, ... as Jehovah has said. Even Laban recognises that and says that Jehovah had said that Rebecca was to be the wife of Isaac: Behold, Rebecca is before thee: take her, and go away; and let her be wife of thy masters son, as Jehovah has said. It is a very impressive thought; and it shows that God was active in the matter. 

    JTYes, and it is not simply that she is a relative of Abraham, but she is Rebecca. She is the one that is fitted for Isaac. 

    SWIn that way, though we are chosen sovereignly, yet we are selected? 

    JTQuite so. 

    ANWThe meaning of Rebeccas name is given as captivating, according to the note. She herself was captivating. 

    JTShowing that she was personally attractive. That will come out later. 

    FHLNot only is wisdom and intelligence moving but love is behind this matter, because, as we know, the first mention of love is in connection with Abraham and Isaac, and now the second mention is in connection with Isaac and Rebecca. 

    JTQuite so; Isaac and Rebecca. 

    RWSDoes Rebecca typically have the graces of the Spirit, even as she is approached by the servant? Allusion is made in the chapter to two wells, and to camels, and the servant, which would allude in some way to the Spirit, but I wondered if she was really marked by the Spirit before the servant and the camels came. 

    JTAnother well is alluded to in chapter 24. And Isaac had just returned from Beer-lahai-roi; for he was dwelling in the south country. And Isaac had gone out to meditate in the fields toward the beginning of evening. And he lifted up his eyes and saw, and behold, camels were coming. And Rebecca lifted up her eyes and saw Isaac, and then we have the servant saying, That is my master! But he had been coming from the well Beer-lahai-roi. So that it is a scene of refreshing, a scene of water. And no doubt what is said in John 7: 38 would indicate that the scripture points to it. As the scripture has said would link on with this very passage. 

    RWSIs there then greater wealth connected with the Spirit in Rebecca as a type of the assembly, than in the other types of the assembly in the Old Testament? Is the Spirit seen in a more extended way in relation to her than in the other types? 

    JTYes, the types are very strikingly illustrated in this chapter. 

    AIIs the death of Sarah in view of making way for Rebecca? 

    JTIn a certain sense that is true. You get Sarahs death in chapter 23. Abraham made a point of getting a burying-place for her. 

    JHEApart from the servants work there would be no bride; today, through the Spirits work the bride is formed. 

    JTVery good. The bride exists because of the Spirit having effected her. 

    JHEI was thinking of that verse you quoted from John, out of his belly shall flow rivers of living water. Look at the water that Rebecca was able to furnish, not only for the servant but for the camels also! 

    JTWhat a lot of it she furnished! There were ten camels to be watered. 

    FHLGiving a drink to ten camels was almost a miracle for a young woman, and yet that is a part of the test which the servant suggested in verse 14. 

    JTShe does not hesitate; she said she would give drink to the camels also. The servant asked her only for a sip of water at first but she was ready to draw water for the camels also. 

    ABPWould the attractiveness of Rebecca, which the servant observed and wondered at, be typical of the handiwork of the Lord Himself which was seen in the one hundred and twenty when the Spirit came down at Pentecost? Would that be a dispensational application? 

    JTJust so. 

    ANWIn connection with John 7, would the spontaneity with which she acted show that it operated from the inwards; not doing merely what she is told, but working in a spontaneous way? Would that connect with John 7: 38: out of his belly shall flow rivers of living water? 

    JTYes; you are struck with the agility with which she moves, and draws out the wonderment of the servant; he wondered at her. That is another thing that we might as well take notice of, because the servant is a type of the Spirit, and he marvelled at Rebecca. 

    ARThe first thing she does is to give the servant a drink of water. He says, Let me, I pray thee, sip a little water out of thy pitcher. And she said, Drink my lord! And she hasted and let down her pitcher on her hand, and gave him to drink. That is, he gets refreshed first. 

    JTQuite so. 

    JHEWould this be the principle of excess? He asks for a drink, and she says, I will draw water for thy camels also. 

    JTConsider the capacity of a camel for drinking water. You marvel at what happened here. 

    AATThere seem to be several types of the Spirit in the chapter  the servant, the camels, and the well, and probably more. 

    JTThere are two wells; and the camels are a type also, because of the carrying power involved. They were to carry Rebecca to Isaac. 

    JTJrThat is an interesting reference to the wells, because there is a well at the end of the chapter as you pointed out, and in the early part reference is made to the well of water. The servant says, Behold, I stand here by the well of water. And then Isaac is seen as coming from the well Beer-lahai-roi. The Spirit being alluded to in these connections shows the great variety there is in regard to Him  how He presents Himself. 

    JTAnd it is a question whether we are awake to it. I was alluding to a letter received today, which illustrates how the brethren are awaking to this great fact of the Spirit as a feature of the last days. 

    GALWhat would you say about the passage in Jeremiah 2: 13 where Jehovah refers to Himself as the fountain of living waters? For my people have committed two evils: they have forsaken me, the fountain of living waters, to hew them out cisterns, broken cisterns that hold no water. 

    JTThe Lord in John 7: 38 in saying, as the scripture has said, would, doubtless, have in His mind these very passages in which the Spirit is seen in the figure of fountains and wells and rivers. He uses the very word, Out of his belly shall flow rivers of living water. 

    JTJrIt is remarkable that this city of Nahor in verse 10 is connected with that. The footnote says, Syria of the two rivers. 

    JTVery remarkable. They would be, I suppose, the Tigris and Euphrates. 

    AIThe servant here speaks of standing by the well; it is mentioned several times. Is there any significant difference in Moses sitting by the well in Exodus 2: 15? 

    JTI believe the stress is on standing as in chapter 18: 2, as the note says. 

    CAMYou were speaking of the fact that the servant wondered at Rebecca in verse 21. Is not that a touch of the feelings of the Holy Spirit, for which we are really dependent upon the Old Testament? 

    JTThe wonders of the Old Testament are reflected in the New, although it is quite right to say New and Old. The New comes first. 

    CAMSo that having the Holy Spirit before us as in the New Testament, we are rightly dependent upon the Old to fill in touches of feeling and love with regard to such a divine Person. 

    JTAnd so with respect to the title Jehovah Elohim; in chapter 2 of this book we have this double name. In chapter 1 it is just God  or Elohim. But then we have the Spirit there immediately, brooding over the face of the waters. 

    VCLIt says in verse 19, When she had given him enough to drink, and then, concerning the camels, it was until they have drunk enough. Would that indicate that we should seek to satisfy the Spirit? 

    JTWell, it is the sort of thing that ought to belong to the assembly. If there is anything being done in the way of liberality or entertaining, then it is done well  plenty of it. That is, we are not niggardly in what we are doing, we are acting graciously and liberally with the brethren. 

    JTJrSo she fully meets the requirements that are in the servants mind. The servant had stated in his prayer what he would say, and what he would expect the damsel to say; it is a remarkable reference to conversation. The matter of conversation should help us in regard to what we have been considering in this great subject of the Spirit. 

    JTThe Spirit of God is here viewed in type as holding a conversation with the assembly; that is to say, the servant converses with Rebecca. 

    ARIt says in verse 21, And the man was astonished at her, remaining silent, as if he was giving her all the opportunity he could. 

    JTQuite so; you marvel at it, especially as bringing in the thought of whom he represents in the type. 

    JAPWould you think that Pauls remarks as to the liberality of the Macedonian brethren bring out this feature of the assembly? In 2 Corinthians 8 and 9 and also in Philippians 4 he refers to this and that they had ministered twice to him, as if he wondered at their giving which was out of their deep poverty. 

    JTVery good. 

    RWSAmong the questions that the man asked Rebecca in verse 23 is the query: Is there room ... to lodge? And she answered, There is straw, and also much provender with us; also room to lodge. Then, in verse 31, Laban said, I have prepared the house, and room for the camels. Is it a question now of how much room we are going to make? 

    JTShe has no hesitation in answering. The servant says, Whose daughter art thou? tell me, I pray thee. Is there room in thy fathers house for us to lodge? And she said to him, I am the daughter of Bethuel the son of Milcah, whom she bore to Nahor. And she said to him. There is straw, and also much provender with us; also room to lodge. There is plenty of everything. It is an illustration really of what the assembly should be. 

    JAPIs there a link between what you have just said and Acts 16: 15, where it is said of Lydia, And when she had been baptised and her house, she besought us, saying, If ye have judged me to be faithful to the Lord, come into my house and abide there. And she constrained us? 

    JTCome into my house and abide there; quite so. And then later, in verse 40, it says, And having gone out of the prison, they came to Lydia. She was a liberal woman; she was an assembly woman. 

    JAPI was wondering if these features which are seen in this woman in Genesis 24 come out in Philippi. And then, the way the jailor acted after his conversion! Does it not fill out what we get in this chapter? 

    JTYes; the jailor laid the table for them. 

    ANWAnd does not verse 22 of our chapter show how the Spirit affords compensation? And it came to pass when the camels had drunk enough, that the man took a gold ring, of half a shekel weight, and two bracelets for her hands, ten shekels weight of gold ... 

    JTThat is, he did not belittle the camels, any more than he would himself. He waited until they had enough. 

    ANWIs it right to link the camels with the ministry? I was thinking of that word in Ephesians 4: 13: ... until we all arrive. 

    JTUntil we all arrive at the unity of the faith and of the knowledge of the Son of God, at the full-grown man, at the measure of the stature of the fulness of the Christ. 

    ANWI thought there might possibly be a link between this thought of the camels and the Spirits part in the ministry. 

    JTYes, the camels are great carriers as we have said. 

    ANWAnd does not verse 10 help us, if we need further help, to identify this wonderful unnamed person with the Spirit? Now all the treasure of his master was under his hand. Is that not a close link with 1 Corinthians 12: 11, which says, all these things operates the one and the same Spirit, dividing to each in particular according as he pleases? 

    JTYes; showing that it is the Holy Spirit that is down here looking after things for us. He is down here by us looking after things for us. It is really the idea of the Comforter, one who manages our affairs for us. 

    WWMIt says in verse 22, And it came to pass when the camels had drunk enough, that the man took a gold ring, of half a shekel weight, and two bracelets for her hands, ten shekels weight of gold, and said, Whose daughter art thou? Then in verse 28, And the maiden ran and told these things to her mothers house. And Rebecca had a brother, named Laban: and Laban ran out to the man, to the well. And it came to pass when he saw the ring and the bracelets on his sisters hand, and when he heard the words of Rebecca his sister, saying, Thus spoke the man to me ... I was thinking that this is like the adornment which the Spirit would effect in the saints. Would you think so? 

    JTThe whole scene is marked by enrichment; you are impressed with Abraham and his patriarchal age; indeed, you are impressed with the richness of the whole position as seen in the households, but especially in Abraham. And there is another thing that was already alluded to: And he arose and went to Aram-naharaim, to the city of Nahor. That is said to be Syria of the two rivers. The idea of rivers and wells is there. The great enrichment of the place is striking. The assembly is set in that place of spiritual wealth. 

    EALDo you think that Abraham is really marked by confidence in the servant? He gives no instruction in detail; the servant works out the whole plan of discovery of Rebecca and confirmation of her. 

    JTQuite so; everything was under his hand; all his masters goods and treasures were under his hand. 

    EALAlso, he speaks of Jehovah as God of my master Abraham and says, I am Abrahams servant, but then at the end of the journey he says of Isaac, That is my master! 

    JTThat would suggest the interchangeableness of the names of divine Persons, that Abraham, typifying the Father, and Isaac as typifying the Lord Jesus, can be interchanged. In the first part, Abraham is his master but now Isaac is his master. That gives us the latitude and the liberty that belongs to us as of the assembly, the enrichment that marks the position. 

    JTJrWould the place of subjection of the Spirit come out in the servant here? The Spirit is here in such a lowly way, bringing out what is needed, as seen in these things which he gave to Rebecca  and the camels also; it says he made them kneel down. Is this what is required in those that seek to be with the Spirit in what He is doing? 

    JTQuite so, he made them kneel down, as if they were subject to him. Very often we find young people are not subject; they have their own way, and say what they like to say. Whereas they ought to be subject and go by the Scriptures. 

    RWSIs not Laban a little like that? Laban does not really seem to be going along with what was in the servants mind. He seems to be a sort of aggressive brother. 

    JTWell, we will hear of him later. We will learn more of his history later in relation to Jacob. 

    RWSThe servant is asking questions, and Laban is saying things. He seems to take precedence over his father. 

    JTWell, he did, and it was he and his mother who raised the question of keeping Rebecca a while; it says, Let the maiden abide with us some days, or say ten. Well now, that is not a good sign. He wants her to abide with them, and who knows what would happen in ten days. It is better, whatever the word is, to go by it. Hearken to the word, is the point. 

    RDGDoes he not do well, however, in verse 31? He says, Come in, blessed of Jehovah! ... I have prepared the house. 

    JTQuite so, he shows up well; he would be up to the mark, but at the same time we have to await his later history to see what he was to Jacob. 

    JTJrHe is a remarkable man and takes precedence over his father. He says the right thing at the beginning, but he does not say the right thing later. 

    JTSo that we should watch mens histories, what they have been, and what they are. 

    SMThere is a remarkable passage in verse 33. The servant says, I will not eat until I have made known my business, showing the urgency of it. 

    JTQuite so. 

    FNWWould that word business allude to the great objective in the Spirits mind  to bring testimony as to Christ? But is it not right also to see in this section how He rightly expects something for Himself? 

    JTWell, quite so. The business on hand was important. What can be more important than the business that engages the interest of divine Persons? And we have that on hand here tonight. Whatever we may be, or are thought to be, we have on hand the greatest business there can be. 

    JTJrThe servant wanted to get away from this position, he was firm about that. Send me away to my master, he says. He wanted to lead her on to this great meeting with Isaac. 

    ABPDo you think that it was necessary to get the saints outside of the influence of Jerusalem to unfold the full doctrine of the mystery? 

    JTVery good. So you wait for the epistle to the Romans for that; that is where you get the mystery first. 

    ABPYes; and I thought that Nahor, Laban, Bethuel and the others represent the limitations of Jerusalem outside of which the Lord opened up the mystery through Paul. 

    FHLWould you mind saying what would be suggested in the precious things in verse 53, which the servant left with the mother and the brother? 

    JTWell, I think it would typify the Things which eye has not seen, and ear not heard, and which have not come into mans heart, which God has prepared for them that love him, but God has revealed to us by his Spirit; for the Spirit searches all things, even the depths of God, 1 Corinthians 2: 9, 10. 

    ETMIs this matter of making room particularly important in view of what is now being ministered? The apostle Paul said, in 2 Corinthians 6: 11: Our mouth is opened to you, Corinthians, our heart is expanded. Ye are not straitened in us, but ye are straitened in your affections; but for an answering recompense, (I speak as to children, ) let your heart also expand itself. Was he concerned about making room? 

    JTClearly; the expansion of the hearts of the Corinthians would make room for the apostle and his ministry. The expansion of the heart makes room for another. Really the making room is making oneself small, that you are not taking up too much room, you are reducing yourself. I believe that was largely the idea of making room at Corinth. The whole chapter enlarges on what was needed. 

    DPDoes Rebecca respond to the touch of the servant by letting down her pitcher on her hand and giving him a drink? 

    JTShe made the pitcher available to him for a drink. 

    DMcDThis whole chapter seems to be an urgent matter; it speaks of Rebecca running, and Laban running, and then the servant says, Do not hinder me. 

    JTThe idea of running is remarkable; we get it also in John 20. Mary of Magdala ran. Peter ran, and John ran too; in fact, he outran Peter. The idea of running is very important in the things of God. 

    FSCIt says, also, as to Rebecca, that she hasted and let down her pitcher. 

    JTShe was alert and ready to give the servant and the camels drink; quite so. 

    WWMWould you say that one of the great services of the Spirit is to detach us from our natural relations and surroundings? He says, Send me away to my master verse 54, and then again in verse 56 he says, Send me away, and I will go to my master, as if the Spirit would detach us so that He can attach us to Christ. Is that the idea? 

    JTQuite so. And the question of giving to the saints, and being liberal toward them, is a great matter; it is specially stressed here. You are impressed by the chapter, by the length of it and how much it contains; but there is no loss of words, every word is of importance. 

    FSCIs there not a great deal of meaning in the request of Abraham, Bring not my son thither again? 

    JTHe was not to go back to the natural relatives. One has been impressed that the Lord, especially in Johns gospel, indicates His relatives were out of accord with Him. Ultimately, according to Acts 1, his brethren were in accord with Him. And that is a very great comfort as to our relatives, for if we remain faithful and are patient the Lord may give them to us. It says in Acts 1: 14 that the Lords brethren and Mary His mother were there, and certain other women too. 

    RWSIf I remember correctly, you have spoken of Isaac as being a type of the heavenly man in testimony. Would Rebecca be his fulness? 

    JTI think she would. 

    RWSAs a product of the Holy Spirits service and teaching, her conversation in verse 65 might link on with Revelation 22: 17. 

    JTYou can see what scope she had, and how scope is made for her; that is to say, she goes into his mother Sarahs tent. That is a distinguished tent. Isaac leads her there, so that she is thus amply provided with all she needs as his wife. I think that, typically, she dignifies the position. The line comes down to her and she dignifies it. It is a question of the persons through whom the line runs  our antecedents  and whether or not we are filling out the position as following in their steps. 

    JHEThe servant says, And let it come to pass, that the maiden to whom I shall say, Let down thy pitcher, I pray thee, that I may drink .... Rebecca does exactly that. She is in accord with the servants thoughts. And the assembly will be when the Spirit and the bride say, Come. We will all be in accord. 

    JTThe Spirit and the bride say, Come. The bride is saying the same thing as the Spirit. 

    JTJrAnd verse 46 is very impressive; the servant says, And I drank. In all meetings of this character we have the suggestion of drinking, and that the Spirit has refreshment, too. 

    JTThere is an allusion to drinking in 1 Corinthians 12: For also in the power of one Spirit we ... have all been given to drink of one Spirit. That shows how important the idea of drinking is, and what we drink. 

    BTWould the two wells in this chapter suggest what is spoken of in Judges 1: 15  the upper springs and the lower springs? 

    JTI would say that. The next thing would be to locate them; Ephesians would be suggestive of the upper springs, and the lower springs would be seen in Romans. 

    RDIn verse 61 of our chapter it says, Rebecca arose ... and followed the man. And the servant took Rebecca, and went away. Is that dual thought carried down to our day? 

    JTI think it might be said that the feminine side has to be brought into these matters. It says, Rebecca arose, and her maids. We have to understand what the maids mean. They represent the feminine side of the position. Of course, Rebecca represents that, but in such circumstances it has to be amplified, as with Abigail, 1 Samuel 25: 42. 

    JAPWhat do you say about the men that the servant had in verse 32: ... the men who were with him 

    JTWell, they would be persons marked by manly qualities, I would say, and capable of doing things, just as the servant was able to do things, in a supreme way. These men are like the men in John 17: 6: the men whom thou gavest me ... They would quit themselves like men and be strong. 

    ETPThe servant says, Do not hinder me, seeing Jehovah has prospered my way. These men would have part in prospering the Spirits way in His movements;. 

    JTThe prosperity was from Jehovah. Paul plants, Apollos waters, but God gives the increase. 

    EALDoes the presence of these men make us wonder all the more at Rebeccas service in watering the camels? 

    JTQuite so. You marvel at it. I think we have to understand what the assembly can do, for we are to consider her here as representing the assembly. Think of what the assembly is capable of; what a vast thought it is! 

    SWWould the Spirit expect us to minister to Him as Rebecca did here in order that He might be gratified? 

    JTQuite so. 

    WWMThere is a verse in Romans 15 which reads: But I beseech you, brethren, by our Lord Jesus Christ, and by the love of the Spirit, ... verse 30. Would that have in mind, not only what the Lord Jesus had done for them and what He was to them, but what the love of the Spirit meant to them? 

    JTI would say that; it is the volume of it  the love of the Spirit. It is a remarkably rich suggestion. 

    WWMThat is a word that would bear enlarging on in our chapter; the love of the Spirit. 

    JTYes. It goes along with the thought of the communion of the Holy Spirit. The love of the Spirit is the greater thought. 

    ABPIs that why the Spirit is the blessed means by which the love of God is shed abroad in our hearts? The Spirit loves and therefore is able to shed Gods love abroad in our hearts? 

    JTQuite so, but it is just as well to say that this is the Spirits love, the love of the Spirit; we might as well just keep to that, as it were, and give the full credit to Him. The passage quoted refers to the love of the Spirit, not the love of God. 

    ABPHow is that experienced? 

    JTWell, we have to distinguish between divine Persons. That is another thing that has come into prominence of late, that we are to be able to name divine Persons in what They say or what is said of Them. In the Collected Writings of J.N.D., Volume 24, page 46, there is distinction made between the work of the Father, the work of the Spirit, and the work of the Son. They are all distinguished for us there. 

    AMacDIn verse 58 the question is asked, Wilt thou go with this man? It says, in verse 61, that she followed the man. In the type, much is made of the Spirit. 

    JTQuite so, she followed the man. He was the leading One in the whole movement. 

    EASSo the matter is completed inverse 61: And the servant took Rebecca. 

    JTAnd the servant took Rebecca, and went away. And Isaac had just returned from Beer-lahai-roi; for he was dwelling in the south country. And Isaac had gone out to meditate in the fields toward the beginning of evening. And he lifted up his eyes and saw, and behold, camels were coming. That is the thing to notice. Why should not the camels be noticed? They are the power by which she is coming; that is the idea, and we must not use any other power; it is the power of the Spirit. 

    ANWAnd is not that compensation? They were ministered to when she gave them drink enough at the first, and now they serve her in bringing her to Isaac. 

    JTNotice that; it is a question of the Lord taking account of the power by which we are carried  whatever it is that governs us, by which we are carried. We are not going in for any religious organisation or the like, we are relying on the Spirit of God; that is the idea. 

    ARThe word power is used in 1 Corinthians 12 in connection with the Spirits operations. What is done in the assembly is to be in the power of the Spirit. 

    ATDThe servant took Rebecca, and went away. Would that be like the way referred to in Acts 9: 2? 

    JTThat is the Spirits way; and it is the Spirit all the way through here. The Lord says, I am the way, and the truth, and the life, but then this is the Spirits way. There is a way that the Spirit has too. 

    ARReferring again to 1 Corinthians 12, there is a variety of operations, but the power of the Spirit is the power by which things are done. Things cannot be done in any other way in the assembly. 

    JTI am sure that is the truth. 

  

  
    THE GOSPEL AS EXPRESSING THE WILL OF GOD (JT 74)
    

    
    
  
  
    THE GOSPEL AS EXPRESSING THE WILL OF GOD (JT 74)

    Genesis 22:10 - 14; Job 37:7 - 10; Luke 19:28 - 36

    These scriptures are selected because they speak in figure of persons or things held by the will of God. First, in the book of Genesis, Christ Himself is held, as typified in the ram caught in the thicket by its horns; secondly, in the book of Job, the hand of every man is sealed, and by the breath of God ice is given, so that the breadth of the waters is straitened  figurative of Christ held in death according to the will of God; and, thirdly, the colt is tied up, symbolising young men and young women, who are held under God by their parents until the Lord Jesus demands them. The Lord has rights over each, as I hope to show from the first two scriptures, for He has given Himself a ransom for all, and hence has a right to all. He has a creative right to all, and also a redemptive right. 

    In the first scripture we have our Lord Jesus prefigured as held by the will of God; that is, the ram was held by its horns, and was offered up instead of Isaac. In the garden of Gethsemane our Lord was held in this way. He had a right in His own Person to return to heaven, even as Man here on earth; but from the point of view before us now, He was held here, and entered into death to accomplish the will of God. He spoke to His Father in the garden; He said, Abba, Father, all things are possible to thee: take away this cup from me; but not what I will, but what thou wilt (Mark 14:36). Hence He was held by the will of God. Faith sees this. We are told that Abraham lifted up his eyes, and looked, and behold, behind was a ram caught in a thicket by its horns; and Abraham went and took the ram, and offered it up for a burnt-offering instead of his son. And hence he called the name of that place Jehovah-jireh. So we also may call this place by the same name; it is a place where God provides for the needs of our souls. 

    We are told in the Scriptures that the Father has sent the Son as Saviour of the world (1 John 4:14). Christ was divinely provided as Sacrifice for us, and we read: By the which will we are sanctified through the offering of the body of Jesus Christ once for all (Hebrews 10:10). The Lord Jesus, the Son, was in perfect accord with the Father in this great work. But in Gethsemane He was facing death immediately, with the forsaking of God which it would involve, and hence He shrank from it rightly; but He said, not my will, but thine be done (Luke 22:42). So He went on to the cross; He was nailed to it; He was forsaken there; with a loud voice He cried, My God, my God, why hast thou forsaken me?. The answer is  our sins. He was bearing them there; it was the will of God. And having borne them, He cried again with a loud voice, and gave up His spirit. The work of atonement, from that point of view, was completed. He was forsaken of God, and He entered into death as the judgment of God. He was made sin for us, that we might become Gods righteousness in him (2 Corinthians 5:21). 

    But His burial also was necessary, hence it is said: By the breath of God ice is given. That verse evidently alludes to the power of death in which Christ was held. In His Person He could not be held by it, but the will of God required that He should be three days and three nights in the heart of the earth. Believers ought to understand that redemption is not only from our sins, but from sin and the power of death. So the gospel announces that He has annulled death; the annulling of death involved that He lay in it three days and three nights, but He could not be held by its power; God raised Him from the dead, having loosed the pains of death (Acts 2:24). Hence our sins are dealt with, and sin in the flesh is dealt with, and death itself is vanquished to the glory of God. As Scripture triumphantly says, He was delivered for our offences, and was raised again for our justification (Romans 4:25). The resurrection involved that He had been actually in the tomb. The angel at the grave says to the women: Come, see the place where the Lord lay (Matthew 28:6). He lay there three days and three nights, and this is included in His death and His atoning sufferings. But at the end, He was raised again for our justification, and He is now presented in the gospel as a mercy-seat, through faith in his blood (Romans 3:25). The work is all the carrying out of the will of God, completed in infinite perfection. Hence the gospel of God is concerning his Son ... Jesus Christ our Lord (Romans 1:3). It is said that He died for our sins, according to the scriptures; and ... was buried; and ... was raised the third day, according to the scriptures (1 Corinthians 15:3,4), so that there is nothing for the sinner to do for his salvation; God does it all! What a magnificent platform the gospel is on! The sinner comes into all the benefits of the work of Christ on the principle of faith. As the Lord said of the woman in Simon the Pharisees house: Her sins, which are many, are forgiven  that was for everybody to hear; but to herself He said: Thy faith hath saved thee; go in peace (Luke 7:50). 

    In Job 37:7 we read: He sealeth up the hand of every man; that all men may know his work. Thus God would tie up our hands, if we think we can do anything to save ourselves. We have come to it that salvation is of the Lord, as Jonah said, who, having been down to the bottoms of the mountains, was vomited by the fish on the dry land. If there are any here who are depending on their works  what they have done, or are doing, 

    or are going to do  for the salvation of their souls, let them give it up for ever! God, in asserting His will, is asserting also His love, for His will has in view that we should be saved. He has Himself provided the sacrifice in the Person of Christ, so that forgiveness of sins is preached now, and all that believe are justified from all things (Acts 13:39). Let us take it in definitely into our souls. 

    Then in verse 8 we are told: The wild beast goeth into its lair, and they remain in their dens. Thus it is that God prevents the enemy from hindering us as we seek the benefit of the work of Christ. We all, who are believers, know how Satan has sought to prevent us, and for a time succeeded in preventing us from believing in Christ. But this verse says the wild beast goeth into its lair, and they remain in their dens. Thus God limits the power of the enemy. Young believers do well to consider this. 

    We read in the first chapter of this book that Satan also came when the sons of God came before Jehovah, and the facts stated show that God had been guarding Job. Indeed, as we confess with our mouths Jesus as Lord, and believe in our hearts that God has raised Him from among the dead, we are saved even from the power of the enemy (Romans 10:9). Salvation is not only from the judgment of God, but also from the world and from the devil. As to the world, it is said that our Lord Jesus Christ gave himself for our sins, that he might deliver us from this present evil world (Galatians 1:4). Then, as to the devil, we are told that Christ has annulled him who has the might of death, that is, the devil, and has set free all those who through fear of death through the whole of their life were subject to bondage (Hebrews 2:14,15). So that, as the believer resists the devil, the devil flees from him; as it were, he goes into his lair and remains there. This is the power available to those who believe. 

    Then in verse 9 of our chapter we are told, From the chamber of the south cometh the whirlwind, and cold from the winds of the north, and in verse 11: with plentiful moisture he loadeth the thick clouds, his light dispels the cloud. Then in verse 17 we read of the south wind, Thy garments become warm when he quieteth the earth by the south wind. The believer is thus wonderfully provided for according to this chapter. God balances the clouds for him, and moreover his garments become warm when God quieteth the earth by the south wind. In this remarkable book, we see how God acts for the believer, how He acts in view of our salvation through Christ who did His will. We see how He gives us power to resist the devil, having annulled him, and how He acts in our circumstances in His love  balancing our clouds, and making our clothes warm by His south wind. We feel something of the south wind in this meeting today. Thus such a meeting is the best place for one who seeks to believe on the Lord; everything is in his favour; divine love is operating in the hearts of the brethren here; it makes our clothes warm. So that the word to such would be: Why not join in with those who are so blessed? The will of God requires it, and if any refuse to bow to His will now, they will have to bow to it in eternal judgment. Disobedience to the gospel, according to the second epistle to the Thessalonians, is placed as a chief reason for eternal judgment; those who disobey the gospel are punished with everlasting destruction from the presence of the Lord. Now God is in infinite favour towards men; the apostle Paul said he was an ambassador for Christ, beseeching men to be reconciled to God (2 Corinthians 5:20). 

    Then the Lord has need of you. In our third scripture we have the colt. And it came to pass as he drew near to Bethphage and Bethany at the mountain called the mount of Olives, he sent two of his disciples, saying, Go into the village over against you, in which ye will find, on entering it, a colt tied up, on which no child of man ever sat at any time: loose it and lead it here. This colt, as we said at the beginning, represents a young man or a young woman held under the authority of God by some hand; it may be a child of believing parents who exercise their influence over him to keep him from the world and the devil. The colt is held in a wonderful environment; Jerusalem here represents the great thoughts of God  the city of the great king; the King Himself was here too, approaching Jerusalem. Bethany, Bethphage and the mount of Olives also all speak of advantageous environment. These places, villages, towns, do not represent the theatres of this world, the places of amusement, or even the places of recreation; but they represent spiritual thoughts. A young person brought up thus, and held in this position, is now the object of Christs solicitation. The Lord is here today, as really as He was then, saying: I have need of him. We are told that the two disciples were sent, and as they were loosing the colt, its masters said to them, Why loose ye the colt? And they said, Because the Lord has need of it. And they led it to Jesus. 

    Let us extend the thought to a father, a mother; they are surely masters of their child; their authority over him, however, is in love, and, if they are believers, they have held him in love until the Lord puts in His claim. Doubtless parents have brought their children here now, and they are ready to let the Lord put in His claim. The masters readily allowed the disciples to loose the colt, when told that the Lord had need of it. And now the Lord is here, putting in His claim; He is saying, The Lord has need of it. Can any young person here resist or refuse the Lords claim as it is put to him in this meeting? It says, They led it to Jesus. How readily the saints here, specially those of us who are serving, would help any young person, so as to lead him to Jesus. Henceforth the colt was at the Lords service: having cast their own garments on the colt, they put Jesus on it. The Lord sat on this colt; He was carried by it into Jerusalem, as the prophet Zechariah had foretold. 

    Now a word to the young believers here who are, as we say, in fellowship. The Lord has need of each. It is not to carry Him in a literal way, but to carry the testimony. We are drawing near to the end of this wonderful dispensation, and the Lord would enlist every young person to carry the testimony triumphantly to the end. The Lord, in this passage, is touchingly presented in testimony: Blessed the King that comes in the name of the Lord; and then, Peace in heaven, and glory in the highest. May God bless these words to us all! 
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    PHASES OF DIVINE LOVE (JT 99)

    Genesis 22: 2; Genesis 37: 3; Exodus 21: 1 - 6; Exodus 28:1 - 4; Exodus 28:40 - 43

    JTI thought it would be helpful if we have before us the great thought of love, and how it works out in dignified and holy service Godward. We have parental love in the first scripture, paternal love. Love originates in God, and in the New Testament the love of God for man is seen: God so loved the world. It is parental love for His people as such. Then there is the love of Christ for each of us, for the church. All these are references to phases of divine love. We have in a typical way parental or paternal love in Abraham, typically Gods love for Christ, which I suppose we may regard as the highest order of love. The Lord speaks Himself about it, That the love with which thou hast loved me may be in them. Then there is in Isaac the type of Christs love for the church. These are the two great thoughts of Genesis. Following upon that there is preferential love, that is Rebecca loved Jacob. That was preferential. And you have Jacobs love for Rachel; he loved her more than Leah. Then we have also Jacobs love for Joseph which is preferential. In all these cases the object draws out the love. 

    In Exodus we have love in bondslave conditions. It is a matter of the deepest interest as entering into the present time, and the service attaching to it brings us into bondslave conditions but it enhances the love I love my master, my wife, and my children. It was active; it was not a theoretical love. Then the service that is seen there takes up another form, the priestly form, which is not in bondslave conditions, but in dignity and holiness. It is not that our Lords love in bondslave conditions was not dignified and holy, but I am speaking now of how it is presented. 

    The difference lies in the description of Aaron and his sons as over against the bondman in chapter 21. So that as we understand the bondslave conditions and the love in spite of them, we shall understand something of the priestly and dignified side. 

    QuesHave you in mind that the Lord has a responsive, holy love in service as a result of His own love in this way? 

    JTYes, that is what I thought. The reference first is in the bondslave conditions, and having in mind the order in Romans 6 we see how love worked out in bondslave conditions. Romans brings out love in the bondslave form in us. We are said to be bondmen to God. Then it also works out in the higher order, so to speak, of service, that is that he might serve in newness of spirit, not in the oldness of the letter. I beseech you therefore, brethren ... to present your bodies a living sacrifice, ... which is your intelligent service. Sonship comes in in chapter 8. Priesthood is based on sonship. 

    QuesIn what aspects do we understand preferential love? 

    JTWell, it is seen in Rebecca first. Many of us are too promiscuous, I believe. We are to learn to appreciate what is lovable according to God, not what is lovable after the flesh. Isaac loved Esau. So that we have to test our appreciation. Why do I love a person? Rebecca loved Jacob, and the sequel shows that she was in the mind of God in loving him, because God hated Esau. It is a very solemn thought if I am found loving those whom God hates. They are corrupt in that way. 

    QuesWould what she says, On me be thy curse, my son, show the extent to which her love would go for Jacob? 

    JTExactly. It was a love which would accept the curse for its object. 

    QuesDo we not have a very high character of preferential love in the gospel of John as to the disciple whom Jesus loved? 

    JTYes. He was lovable. There is a distinction between brotherly love and love. Have ... in brotherly love love. Of course we may find ourselves preferring one whom God does not love. The Fathers love for the Son is seen typically in Abraham. It is the first great feature that we get. Take now thy son, thine only son, whom thou lovest, Isaac. And then the next great thought is Christs love for the church, which is seen typically in Isaac. These are two great primary thoughts. Preferential love arises on account of sin working in Esau, and especially in Esau because it does not say that Rebecca loved Jacob more than Esau; it does not say that she loved Esau at all. She was entirely in line with God in discernment. And then as regards Leah and Rachel, it does not intimate that Jacob did not love Leah, but he loved Rachel more. Israel is first loved; it is an appeal to Israel. He loved her first and he loved her best. Although she is rejected today, it is not His thought. Even Paul, the emissary to the gentiles, showed his preference to the Jews in going to Jerusalem. That would be a love of counsel more. Then there was the love of Jacob for Joseph. It is not that he did not love the others, but he loved him more. 

    QuesDoes that correspond with what the Lord said, If a man love me, he will keep my words: and my Father will love him? 

    JTQuite. He comes especially under the Fathers eye. The Father himself has affection for you, because ye have had affection for me. 

    Joseph, being seventeen years old, and then it says, Israel loved Joseph more than all his sons because he was son of his old age, which has its own meaning. All these conditions of love are of very great importance for us. 

    Now when you come to Exodus, we are on the line of service. The service is urgent and the difficulty is great, but these things enter into the bondslave service, service worked out in difficult conditions, but worked out nevertheless. 

    QuesAre you moving now from Genesis, the complacency of love, to the setting where the sufferings of love are found in Exodus? 

    JTYes, we are brought down in Exodus to the sufferings of love in service. Things are urgent; the bondman is there. He may go out free, but he has to serve so many years. 

    QuesWhy do you speak of preferential love? 

    JTSo that we may then cultivate a taste according to God, because we are too promiscuous, too undiscerning. 

    QuesWould you say that the salutations, the different way in which Paul refers to saints, suggest spiritual tastes and values? 

    JTYes, I thought so. The salutations and commendations in the epistles are varied. We are to learn to recognise the worth, integral worth, and love what is lovable and not to love that which is not lovable, that which is merely natural, but we are to be found in the mind of God. Very often we get into church difficulties because of preference in the wrong direction, and are not discerning in love. We love all in a certain way, but we must not overlook preferential love; God does not. 

    QuesDo the two scriptures in Genesis suggest to us descending love and the scripture in Exodus ascending love, so that it is responsive? 

    JTYou have in Genesis descending love in Abraham, and horizontal love in Isaac. The love of a husband for his wife is not descending; it is horizontal. I love my master; that is ascending love; I love my wife; that is horizontal; I love my children; that is descending love. Ascending love must be the great thing in service. Christs love for the saints is hardly developed in Exodus; it is the priesthood. Horizontal love contemplates people of equal rank, and I think the wife relationship is on that line, equality. So that the servant is sworn not to secure a wife for Isaac of the daughters of the Canaanites. 

    QuesIs that brought out in the type of Adam and Eve? Eve was presented to Adam, bone of my bones and flesh of my flesh, bringing out the greatness of the church? 

    JTYes, she was to be called Woman, because this was taken out of a man, and it is in that connection that union lies. There could be no family link between Adam and Eve because there had been no parents, but with Isaac and Rebecca there was the family link. The family link comes out in Abraham, so that we are sons. Sonship underlies Rebecca, the type of the church. So that in chapter 22 of Genesis Isaac does not come down from the mount after he is offered up. Abraham came to his young men, and came to Beer-sheba. 

    When we come into Exodus, while we have the descending, horizontal and ascending love in Christ, what is developed is the ascending love, but developed in priesthood. It is love in priesthood, this love in sonship, whether in Christ or in us. So that John works out the great thought of how the Son loves the Father. That the world may know that I love the Father; and as the Father gave me commandment, even so I do, John 14: 31. Now you come to the ascending side, and that is what we may see in Exodus 28 and 29. 

    QuesWould you just say a word as to what you have referred to in Isaac not coming down from the mountain? 

    JTIt means that Christ has risen on high for us, that Christ is in heaven. 

    RemI was wondering what was the force of Genesis 22: 19: Abraham returned to his young men. It does not imply that Isaac was there. 

    JTScripture is intended to produce impressions. 

    No doubt he came down, but it does not say so. So that Christ not having come back to earth again, not having come down to the open testimony afterwards, the church is brought to Him as in heaven. I ascend to my Father. The omissions of Scripture are quite as important for us as the statements. How much could be written! and that which is written is intended to produce impressions in our minds. So Isaac did not come down; the work of the Spirit is to take us out of this world, detaching us from all our natural settings and giving us to understand that we are companions for Christ. Abraham in verse 5 says to his young men, Abide ye here with the ass; and I and the lad will go yonder and worship, and come again to you. The omission referred to is therefore all the more significant. 

    It is interesting to note the garments that are mentioned here in Exodus. In John 13 the Lord laid aside His garments. These garments would hardly fit a bondman, and yet they are on the bondman; it is the same Person. We must understand bondman conditions, because not only was he in them, but his wife was in them and his children were in them. We have to understand how to serve in these conditions. Bondman conditions are limited, and we are under pressure, but love is there. 

    QuesWould you say that we have bondman conditions during the week, and priestly conditions on the Lords day? 

    JTWell, it is the state of bondmanship in your spirit, the acceptance of bondmanship Godward in your spirit, and we shall not arrive at priestly conditions otherwise. The paternal thought comes in after chapter 24, where you have the priesthood alluded to under the guise of the young men. They are used in chapter 24. I think that is just a form of advance on the bondman. Moses sent his young men and they offered sacrifices. I think we have to learn as to the bondman in chapters 21, 22 and 23, and then the advance, inasmuch as the people are ready to enter into a covenant with God and are certainly elevated. The people entered into a covenant with God. Here you have the covenant on Gods side, but it is entered into on the peoples side. He is pleased to bring in the covenant and makes it effective through death on His side. If we understand that we shall see that we are elevated, not theoretically, but in our souls. They are brought into liberty, and that lays the basis for the material of the sanctuary. I am to serve Him with the knowledge of His love in my heart. I am elevated, morally, actually. Then there is the necessity for someone to minister at the altar. It is not now a bondman, it is not now a question of youths, but great personages outlined in Aaron and his sons. 

    QuesWhat would the youths suggest as in contrast to what you have been speaking of as great personages? 

    JTThere is no great distinction; all that is said of them is that they are youths, or young men, a step in advance of the bondman. 

    QuesAre these sons consciously and morally bondmen? 

    JTI think so: I think that is the way it works out. But in the types you approach the sanctuary. There are steps; there is the bondman, and there is the youth. Aaron thy brother, that is the mediator. The mediator represents God. Now it is, Aaron thy brother, ... that he may minister unto me in the priests office. 

    QuesDo we find bondman conditions in John 15 where we experience the hatred of the world? 

    JTThe bondman relation has to do with God. 

    It is a question of my relation with God, not that I may come into a state of slavery but that I may come under the control of God. It is not a slave state of soul; it is a question of being bound to God, having no will of my own. Service should take on bondman character. I am absolutely for another. So that the Lord Jesus being in the form of God thought it not robbery to be equal with God, but emptied Himself, taking a bondmans form. It is the setting up of a position where I am absolutely at the will of another. The Lord has laid the way for this; He was here for the will of God and for no other. When that is worked out it never ceases, but other features come in, namely, the youth side. I am under the direction of Moses, but I am used as a youth, as one who has living energy, and by the Spirit I am able to do these things in an active, energetic, living way. And then I am robed for this dignity in relation to Aaron, in relation to Christ as the High Priest in heaven. It is a question of taking hold of the steps which lead up to this service to God. It is dignity based on sonship. This priestly service is available for all. It says, Thou shalt take thee Aaron thy brother, and his sons with him, from among the children of Israel. It would suggest that we are all open for this service. The bondman idea is that the Lord Jesus has gone even unto death. The position is retained; we never lose it. It is not derogatory; we are absolutely for the will of God, having no wills of our own. But then I go on to the setting of a young man, that is energy and freshness in the things of God, and finally I come into the dignity of priesthood, love and bondmanship. There is nothing derogatory to be here for the will of God, having no other will. It is all for God. 

    The workmanship of these garments referred to is most interesting. It says, And thou shalt speak unto all that are wise hearted, whom I have filled with the spirit of wisdom, that they may make Aarons garments to consecrate him, that he may minister unto me in the priests office. And these are the garments which they shall make; a breastplate, and an ephod, and a robe, and a broidered coat, a mitre, and a girdle; and they shall make holy garments for Aaron thy brother, and his sons, that he may minister unto me in the priests office. And they shall take gold, and blue, and purple, and scarlet, and fine linen. These colours denote the various glories of Christ. In Hebrews 2 it says, We see not yet all things put under him. But we see Jesus, who was made a little lower than the angels for the suffering of death, crowned with glory and honour. We see Him there. 

    QuesWould the first feature of the bondman be that of subjection, and the next feature that of the youth, suggesting freshness and energy? Would both blend in the third feature in giving character to the service Godward? 

    JTYes, I thought so. 

    QuesWould the Lords movements suggest to us that the bondmans place is the proper place for man? Adam was not made a bondman, but we see the moral necessity, sin having come in, for mans taking that place. 

    JTI do not think you will ever arrive at the priesthood before going through the bondmans way  that you are absolutely for Gods will. Not my will, but thine, be done. 

    The youths coming under Moses direction indicates a service without a name attached to it. But Hebrews develops the great thought in sonship: the Priest is the Son. So that the two thoughts run together. 

    QuesWhen the Lord Jesus said typically, I will not go free, had He in view that moment when He could say, Behold, I and the children which God has given me, and then what is said in Psalm 22 showing that the wife and the children are carried over? He has secured them as a bondman. 

    JTThey are carried over, so that He sings in the midst of the assembly. But the great point of our reading is how love works, how it works in the bondman conditions, and how it develops as in the youth and then in the priesthood where we serve God in all the dignity of sons, as these garments represent. The high priest has got them all; he has got them on his shoulder; he has got them on his heart, and then the sons are brought in with their high caps and their dress. Then there are the linen breeches or trousers, meaning that if we are to be brought into this service we are to be brought into it soberly. The linen means sobriety, that we are kept under His control. 

    QuesAre you suggesting that the great motive which should move us in all these conditions is love? 

    JTYes; that is what I have in mind. What a great thing it is, and how it works out in bondman conditions, and is then developed in these beautiful conditions of youth and priesthood. I think chapter 28 would help us out of clericalism and sectarianism; if we studied that we should see that the service includes all saints, but it includes them in love; they are on the breastplate. The thought of the priesthood is that it cares for what is due to the nature of God-the holiness of God. It goes right through into eternity. 

    Nothing is derogatory about the bondmen. We connect the bondman with righteousness and the priesthood with holiness. Service is morally glorious, all founded in sonship. In Ephesians 3 we read, That he would grant you, according to the riches of his glory, to be strengthened with might by his Spirit in the inner man; that Christ may dwell in your hearts by faith; that ye, being rooted and grounded in love, may be able to comprehend with all saints what is the breadth, and length, and depth, and height; and to know the love of Christ, which passeth knowledge, that ye might be filled with all the fulness of God. 

    That is the crown of this wonderful service. 

  

  
    DEPTH (SMC 9)
    

    
    
  
  
    DEPTH (SMC 9)

    Genesis 22:1-8; Genesis 22:15-18; Psalm 22:1-3; Hebrews 9:13,14

    I have the desire, dear brethren, with the help of the Lord, to say a word as to the depths into which God entered in order that all His precious thoughts might be established for ever. I think we need to take account of this side of things perhaps more than we have done, in order that greater depth of feeling, and greater sobriety, might be brought to pass with us all, not that one would exclude oneself in any way from being in need of these things, but one feels that as the end draws near, and as the Spirit of God is emphasising the exceeding greatness and morally elevated character of the things to which we have been called, there is a need with us of increasing depth of feeling, and increasing sobriety, as befits those who are not only called with a heavenly calling, but are themselves heavenly. We have been speaking, in the meetings which many of us have had already today, of the heavenly level of the things in which we have been called to have part; perhaps it has not sufficiently impressed us all, how wonderful it is that one of the Persons of the Godhead should have taken up manhood, bringing into manhood all moral excellence. All that God could look for in man, adequate to satisfy His heart, and sufficient rightly to express Himself, has now come into being in the Person of our Lord Jesus Christ in manhood, the glory of His Person shedding its light on, and giving its character to, the manhood which now subsists in Him. But what is perhaps equally marvellous is that redemption having been accomplished, we are given to have part in that heavenly order of manhood by the Spirit given to those who have believed. It is not only a question, beloved brethren, of status, it is a question of actual formation according to Christ, and before long we shall actually take on His image. One would speak of these things feelingly in order that we might give them place in our minds to a greater extent. Not that merely thinking about them will effect very much, save as we are enabled in the power of the Spirit, to contemplate Christ; beholding the glory of the Lord we are changed into the same image, from glory to glory. It is a progressive work, which goes on as Christ is before the hearts of His saints as the great standard of all that affords unfailing pleasure to the heart of God, and as I have said, to whom we are all shortly to be finally and actually conformed. The apostle in writing to the Ephesians tells us of his prayer, in chapter 3, and he says that he bows his knees to the Father, of whom every family in the heavens and on earth is named, that he would give to us to be strengthened with power by His Spirit in the inner man, that the Christ may dwell in our hearts by faith; that is the first thing he desires, that the Christ may dwell, through faith, in our hearts and that being rooted and founded in love we should be able to apprehend with all the saints, carrying them all in our thoughts and hearts, what is the breadth and length and depth and height; and then he adds and to know the love of the Christ which surpasses knowledge; and to be filled even to all the fulness of God. The breadth and the length, I take it, refer to the great expansiveness of divine thoughts. I do not propose to speak of those now, but then the apostle says depth and height. We have had something of height before us already this day, those of us who have been present at the meetings, height in the sense of what is morally elevated, heavenly in character; but before we can really take on height, I believe we need to know something more of depth, and I trust we may be helped to see that the height which God has before Him, in regard of His wonderful thoughts in relation to those whom He has called, is commensurate with the depths into which He Himself has entered. 

    So I take up this passage in Genesis 22, a well-known passage, in order to call attention, not only to the sacrifice involved for the Son, typified in Isaac, but also to call attention to what it involved for the Father. Then the second passage, Psalm 22, will impress us, further, with all that has been involved for the Son in order to lay an immutable basis for the establishment of all Gods thoughts, and for the bringing into expression of all His glory. And the third passage will show that the Holy Spirit Himself has entered into this wonderful matter. You remember, dear brethren, that when God appeared to Moses at the burning bush, He spoke to him of the condition in which His people were, and His proposal to bring them out of Egypt, and bring them into a land flowing with milk and honey; and He said to Moses I have seen assuredly the affliction of my people who are in Egypt, and their cry have I heard ... and I am come down to deliver them - I am come down. Carry that in mind, dear brethren, it is not that He sent an angel, an angel could quite well have effected all that was necessary for the deliverance of His people from Egypt; but God says I am come down. And I believe as we begin to take account of the way God has operated to deliver us from all that in which we were involved, and to secure us for His pleasure, we shall find that it has involved the coming down of God, first in the Person of the Son, and then in the Person of the Spirit. God Himself entering into the conditions which had come in through sin, first, as I have said, in the Person of the Son, and then in the Person of the Spirit, in order to effectuate complete deliverance for His people. 

    Well now, in this 22nd chapter of Genesis. God called upon Abraham to act, Take now, He says, thy son, thine only son, whom thou lovest, Isaac. The answer on Abrahams part was immediate, and just by way of digression for a moment, in connection with what came before many of us this afternoon, I may point out that with this great matter in hand it says that Abraham rose early in the morning. It will be found frequently in Scripture, where something of importance is to be taken up, that those concerned rose early in the morning. We have it here in this chapter, we have it in Exodus 24, where God called upon Moses to go up the mountain with Aaron, Nadab and Abihu, and seventy of the elders of Israel, and they went up, and saw God, and ate and drank in the presence of God. But it says in that scripture, that Moses rose early in the morning, and built an altar. And then again in the book of Joshua, in chapter 3, when they were about to cross the Jordan, and to enter into the land, something which we have before us every Lords day morning, that by the grace of the Lord, and in the power of the Spirit, we may pass over Jordan and enter into the land, on that occasion it says that Joshua rose early in the morning. We know well that on the great first day of the week, the day on which the Lord Jesus rose from the dead, Mary of Magdala, that great lover of Christ, rose very early in the morning, while it was yet dark, and went to the sepulchre. But as has already been remarked this afternoon, the Father was there before her, the Father had been there, and had raised up Christ from among the dead by His glory. One often thinks, and I have no doubt others do too, what the feelings of the Father must have been when He raised up Jesus from among the dead on that first day of the week. Every cherished thought of the Father was now secured, and the One in whom it was secured was there before His face in glorious manhood, firstborn from among the dead. And then, too, what the Lord must have felt on the first day of the week, to find Himself, speaking reverently, raised from amongst the dead by the glory of the Father; and all that He had cherished in His heart so blessedly was now secured for the Fathers pleasure for eternity. So that He was able to speak to Mary Magdalene later on of my brethren, and of the heavenly relationships which were now to be introduced. How much there is connected with the first day of the week. It is well that we should carry these things in our minds every first day of the week, and that we should realise that important things are before us, as we take up the privilege of the Supper, and all that springs out of it, and then go through the day with other features proper to the first day of the week. How much there is that is glorious in character, that we move amongst, that we have part in. And it is well that we should be concerned to be early in relation to these things, and that they should be before us, not as something casual, not as something even merely habitual; but as something glorious, into which every first day of the week would give us fresh entrance. And then we find too, alas, on the other side of the matter, that God, in His dealings with Israel, had to tell them several times over, through the prophet Jeremiah, that He had risen early in the morning, sending His prophets to them. Think of God using such language, that He had risen early in the morning in an appeal, in an earnest desire, to secure again the affections of His people which He had lost. So intent was He upon it that He would rise early in the morning and send prophets with that in view, in order that the affections of His people should be stimulated, if it were possible, and the answer that He sought might be secured. 

    Well, I only say that by way of a digression because of what has been raised, and is being raised, as to whether we might not well begin our privileges on Lords days earlier than we do, and take up the day with a sense of the glory attaching to it, and of the importance of the things in which we are about to have part. Here in this 22nd chapter of Genesis it says that Abraham, with great things before him, rose early in the morning. God had said to him, Take now thy son, thine only son, whom thou lovest, Isaac, and get thee into the land of Moriah, and there offer him up for a burnt-offering on one of the mountains which I will tell thee of. The verses that I read at the end of the chapter show us that as a result of what was done, as a result of all that it meant for the Father, and of all that it meant for the Son, all the precious promises of God are secured. But this is the way by which they were to be secured, a way which involved infinite sacrifice. All was to be in the nature of a burnt-offering, there is wonderful acceptability, there is wonderful fragrance before God in relation to Christ, in the way of self-sacrifice in which He has gone; but at the same time, dear brethren, it may be we do not always give sufficient thought to what it has meant for the Father; and so it says that they went both of them together. But it says also, that Abraham took the wood of the burnt-offering, and laid it on Isaac his son; and he took the fire in his hand (that is Abrahams hand) and the knife, and they went both of them together. It is interesting how this scripture speaks of the wood of the burnt-offering, twice it speaks of it, the wood of the burnt-offering. I suppose it refers to the humanity of Christ, as underlying all that was effected by means of His precious death; and what a glorious humanity it was, dear brethren; moral excellence stamped upon it. You remember how it says in Psalm 40 that in the volume of the book it was written of Him, Behold, I come, ... To do thy good pleasure, my God, is my delight, and thy law is within my heart (verses 7, 8). Think of that, dear brethren, a Man now appearing under Gods eye, who carried all the will of God in His heart, and was bent upon doing it as His delight, not as something imposed upon Him, but as something in which He delighted. What it must have been to the heart of God. You can understand something of the idea of the ark of the testimony in the holiest, it speaks of Christ as devoted to Gods will, for the testimony was laid in the ark, and it means that as a result of God having brought in, in Christ, One who was devoted to His will, He is going to secure a universe that is characterised by persons who love the will of God, persons who have taken character from Christ. Think of the wide extent of what God is securing as the result of the coming in of Christ, and of the basis laid in His wondrous sacrifice. And it began with that, that He came in as delighting in Gods will, cherishing every detail of it, and determined to go through with it to the end, whatever it entailed for Him. You can understand that all the movements of Jesus were fragrant to God. His coming into the world, and all His movements right through this scene, and the final movement to death, and His offering Himself without spot to God, how fragrant it all was, dear brethren. I think one is beginning to get an increasing sense as one goes into the presence of God, that the presence of God is really filled with the fragrance of Christ. It is a delightful thing to repair there. All around there is that which is entirely obnoxious to God, save of course what is found in His people, but when you get into the presence of God you get an impression that there is one Man there, in the Person of our Lord Jesus Christ, who fills the heart of God with positive delight, because of all that He is, as well as all that He has done. But then, ere that could come to pass, this way of suffering and sacrifice had to be taken, and it is well that we should see that the Father had His own part in it, the scripture presents things in this way in this chapter, in a kind of pictorial way, in order to enable us, by the Spirit, to get some impression of it, without exactly a direct statement of Scripture as to it. But there is enough in the passage to enable us, by the Spirit, to get an impression of what it meant for the Father that His thoughts should be established by this way of infinite sacrifice on the part of His Son. And so it says that the wood of the burnt-offering was laid upon Isaac, but then it says that the father, Abraham, took the fire in his hand, and the knife. Isaac was his son, his only son, for here God takes no account of Ishmael. Isaac was his only son, whom he loved; and Abraham and Isaac were going together and as they thus moved together, in unbroken communion, on a journey this part of which was still far off when it was commenced, the father was carrying the fire and the knife. He would know well what use was to be made of the fire, he would know well what use was to be made of the knife. It is put in that way, I believe, dear brethren, in order that we should not think that God is above having feelings in these matters, indeed rather we are to understand that all the Persons of the Godhead have been involved in the most extreme sacrifice, in order that divine thoughts of blessing might be for ever established. And so we are to read into the passage, I do not doubt, that it was not without cost to the heart of God Himself, cost that we cannot measure, that the basis of all the blessing that is to subsist through the world to come and through eternity, was laid; it was not, I say, without cost, either to the Father or to the Son, that this way was undertaken. And so it says, they went both of them together. A wonderful contemplation. We see the Father and the Son moving together in the gospel of John, in a particular way; how They moved together, there was never a shade of divergence of thought between the Father and the Son, the Son did nothing of Himself, but what He saw the Father do; on the other hand, the Father hid nothing from the Son, but shewed Him all that He was doing. A wonderful contemplation, the movements together of the Father and the Son in the gospel of John; and yet we are to understand that there came a moment, when the supreme sacrifice was to be made, as it says, He who, yea, has not spared his own Son, but delivered him up for us all. And so we are to be affected by this, dear brethren, that we do not treat divine things lightly, that we do not regard lightly the fact that we have been called with the wonderful calling with which we have been called, but that underlying all that we are brought into, lies this remarkable expression of depths into which God Himself has entered. Infinite depths, and I believe I am right in saying that the blessing and the glory in wonderful moral elevation, and all that speaks of height, are commensurate with the depths into which divine Persons have entered. 

    Well, I will come back in a moment to the later part of this chapter, but will now endeavour to speak, and it is holy ground indeed, on the verses we have read from Psalm 22. It is the language of our Lord Jesus Christ, as we know, on the cross; He said, My God, my God, Why hast thou forsaken me? why art thou far from my salvation - how much there is in that Word far, why art thou far? How the Lord felt it, dear brethren, the terrible distance that had come in. To Him who had always walked in unbroken communion with God, and in the sense of being pleasing to God, there came this moment when He says, why art thou far from my salvation? He says, indeed, Thou art my God from my mothers belly. From the very outset He had depended upon God, He had relied upon God in everything. He had ministered to the pleasure of God unceasingly, the heavens had opened upon Him twice, and the Fathers pleasure in Him had been declared. But now there came a moment when He says My God, my God, why hast thou forsaken me? why art thou far from my salvation? Are we able, in the Spirit, to enter in any degree, dear brethren, into all that was involved in that? The Lord speaks in the gospel of Matthew, on a certain occasion, not referring to the abandonment, but to that which followed it, even as Jonas was in the belly of the great fish three days and three nights, thus shall the Son of man be in the heart of the earth three days and three nights. First abandonment by God on the cross, and then three days and three nights in the heart of the earth - the heart of it. I only call attention to these things, dear brethren, because I believe they are intended to promote depth of feeling with us, that we may understand that God Himself, and Christ Himself, have entered into deepest depths that no creature could ever fathom, in order that the thoughts of divine love might be established on a basis that can never be overthrown. What would it mean to the heart of God to hear His only Son say, Why hast thou forsaken me? why art thou far from my salvation? What would it mean to the heart of God to hear that language? what would it mean to the heart of Christ to be in that position? I do not want in any way to work on feelings, one would desire to touch this matter only in a holy way, but I believe the Scriptures are intended to have with us the voice that they carry, so that, as helped by the Holy Spirit, we might get some impression of the depths to which God has gone in order that His thoughts might be for ever made good. But then there is something else that comes out. The Lord says, And thou art holy, thou that dwellest amid the praises of Israel. He was under the judgment of God in order that Gods holy nature might be vindicated, and His rights established, by the precious work of redemption effected in His death, and so He vindicates God. He says, And thou art holy, thou that dwellest amid the praises of Israel. No complaint, nothing but perfect complete accord of mind and heart with God in His holy nature, and a determination in holy zeal, that all Gods nature should be vindicated, and all His precious thoughts for ever secured. We may well boast in our Lord Jesus Christ. It speaks of our being the circumcision, who worship by the Spirit of God, that is, we disown every other power, and boast in Christ Jesus, that is, we have no other Man before our hearts to boast in. And here we get that which would surely promote in our hearts a feeling that we may well boast in our Lord Jesus Christ, and indeed in our God too. 

    And then, as we read in the epistle to the Hebrews, if the blood of goats and bulls, and a heifers ashes sprinkling the defiled, sanctifies for the purity of the flesh, how much rather shall the blood of the Christ, who by the eternal Spirit offered himself spotless to God. We are intended to gather from that, dear brethren, that the Spirit Himself entered feelingly into this matter of atonement, who by the eternal Spirit offered himself spotless to God. I do not think one can say any more about this than the passage itself conveys and expresses, but there it is, in order that we might have an impression that the Father and the Son and the Holy Spirit have all entered into this matter of the atonement, of the accomplishment of redemption, in order, as I have said several times, that Gods will should be established, and all His precious thoughts brought in. 

    And so now returning to the passage we read in Genesis 22, the word from heaven says to Abraham, By myself I swear, saith Jehovah, that, because thou hast done this, and hast not withheld thy son, thine only son, I will richly bless thee, and greatly multiply thy seed, as the stars of heaven, and as the sand that is on the seashore. What wonderfully extensive results now come into view as the outcome of that which we have been considering, I will multiply thy seed, it says, as the stars of heaven. No doubt in one way this reference to the stars of heaven and the sand that is on the sea-shore may refer to heavenly and earthly families to be brought into blessing, but I believe on the other hand they may both be applied to the saints of our day, we are as the stars of heaven already, in one sense the full thought requires resurrection, as we have it in that wonderful resurrection chapter, 1 Corinthians 15, how star differs from star, it says, in glory. It looks forward to the moment when the saints will shine in the glory of Christ as all raised, and yet star differs from star in glory. What a scene is before us, dear brethren, in which we have part through grace. In Isaiah 40 the prophet calls upon the people to lift up their eyes on high, and take account of the stars, the number of them, and God knows them all by name, and brings them forth by their number, and, thank God, He knows us by name too, our names are written in heaven, the Lord says, everyone having his own distinction, having his own glory, it says star differs from star in glory. There may be differences of measure, but at the same time star differs from star in glory. It is as though the Spirit of God would impress us with the sense that glory is before us, and indeed our position is glorious already. It says in Peters epistle that the God of all grace has called you to his eternal glory in Christ Jesus, 1 Peter 5: 10. Think of the glory of being in Christ Jesus. It is not only a question, as I said before, of heavenly status, there is status in it, but there is power in the Spirit of life in Christ Jesus to form the saints already in the moral qualities of the second Man out of heaven. That is what is involved in being in Christ Jesus, the Spirit of life in Christ Jesus, the apostle says, has set me free from the law of sin and of death. The one who commenced as a persecutor of the assembly, breathing out threatenings and slaughter against the disciples of the Lord, now seen, as a result of the operations of the Spirit in him, as completely free from all that previously marked him, so that he could move already amongst men, in the dignity of one of the sons of God, in the grace of Christ, serving others in love, content to make himself least of all and servant of all. These are glorious features, love is glorious, dear brethren; and the more we take on love, as learning it from Christ, the more we are formed in that which is of God, and which is morally glorious. And our conditions down here, as set amongst the saints in suffering and testing conditions, are only intended to bring into greater evidence and display, the formation of love that there is in the saints. And so it is a question of what is heavenly shining, the apostle writing to the Philippians says, among whom ye appear as lights in the world, holding forth the word of life, chapter 2: 15. You get the expression the word of life in Johns epistle, in relation to the life of Jesus here. But now the saints, as heavenly luminaries, as real stars, hold forth the word of life in the midst of a crooked and perverse generation. What a dignity it is, dear brethren, what a calling it is. Let us be concerned to take on the moral features proper to our calling. It says in the epistle to the Corinthians, Such as he made of dust, such also those made of dust; and such as the heavenly one, such also the heavenly ones. And as we have borne the image of the one made of dust, we shall bear also the image of the heavenly one. But we can already, as formed by the Holy Spirit, come out in the moral features of the second Man out of heaven, and insofar as we do, we are shining here in the midst of a crooked and perverse generation as heavenly luminaries. And so that is one great result at the present time - I am not speaking now for the moment of what will be, the moment is near when the Lord will come, when all of us who are living shall be changed, and the dead shall be raised, and we shall be caught up together in His likeness to meet the Lord in the air. That moment is near, dear brethren, but even at this present time, there is the possibility for us to take on what belongs properly to our heavenly calling, and to have the sense, in the measure that the saints do so, that God finds a present answer in keeping with the wonderful depths to which God has been, as we have already had before us. 

    But then also, there is the question of the sand of the sea-shore. I know that these similes are taken up, the stars and the sand, in order to convey the idea of wonderful innumerability, and there is something very stimulating, dear brethren, in considering the immense number of the saints. In a moment, in the twinkling of an eye, we shall see them all, we shall then not feel that we are in reproach, we shall then not feel that we are in the minority, we shall feel that we are connected with what is infinitely glorious, when the whole of the work of God comes into view, and we ourselves forming part of it. But now just for the moment, there is not only this idea of the stars of the heavens, to which I have already alluded, but there is also the sand of the sea-shore. And we find in the book of Jeremiah that God has set the sand a bound for the sea by a perpetual decree, and it shall not pass it, and its waves toss themselves, but they do not prevail, Jeremiah 5: 22. That is the position the saints are in today, as heavenly ones in the midst of a world of evil, of increasing evil, that God has placed us there as a bound, so that the forces of evil cannot prevail, and they will not prevail so long as the saints are here, maintaining a heavenly influence, maintaining the light of God in this world; however greatly evil increases it will not prevail as long as the saints are here. It is a question of the sand which God has set as a bound for the sea, so that it cannot pass over. 

    Well, dear brethren, these are great thoughts, we want to clothe ourselves with them, clothe the dear brethren with them; it is what belongs to us, and then it not only says the sand that is on the seashore, but thy seed shall possess the gate of his enemies. I believe that appears in the assembly now. We know that Hades gates are arrayed against the saints, that the counsels of evil are all being directed to the overthrow, if it is possible (though it is not possible) of what the Lord has here in His assembly. But thank God there is a sphere in which administration according to God is maintained, so that administration of evil does not have it all its own way. There is a sphere on this earth where what is of God is maintained, and in that way the victory is secured; there was a time, I suppose, when there was very little in the way of true assembly administration known among the saints, the enemy had so wrought that he had destroyed almost every thing of an assembly character amongst the people of God; but now the truth has been recovered, and what is true of the assembly is seen in function in various localities. It is a great thing to see that administration according to God is now secured again, after perhaps, one may say, it had for a long time been lost; so that thy seed it says, shall possess the gate of his enemies; and in thy seed shall all the nations of the earth bless themselves, because thou hast hearkened to my voice. 

    I need not say more, dear brethren, these verses we have read from verse 15 onwards are the great result secured for God as the outcome of the wonderful sacrifice that precedes in the chapter. The devotion of Christ to the will of God even to death has ascended to Him as a sweet savour, it was a burnt-offering; and the sweet savour remains, you cannot go into the presence of God, I believe, without getting some sense of the sweet savour of Christ that fills His presence. But it is a sweet savour founded on the fact that He was prepared to go to infinite depths which no creature could ever fathom, in order that Gods holiness might be vindicated, His righteousness established, His heart set free, and all the precious thoughts of His heart established for ever. 

    May God grant us a greater sense, dear brethren, of the depths to which God has been, so that we ourselves may become increasingly marked by depth, and by sobriety too, and enabled thus to take on in some greater degree of power, what is heavenly and spiritual. 

  

  
    DIVINE PLEASURE IN EXPRESSION (WJH 11)
    

    
    
  
  
    DIVINE PLEASURE IN EXPRESSION (WJH 11)

    Genesis 22: 11 - 18; Hosea 14: 1 - 7; John 20: 14 - 18

    It must be evident to anyone who is at all observant, that God finds pleasure in the expression of things, an expression which conveys something that is according to His mind, otherwise there is no answer to the wonderful fact that He has moved, from what we might call  for want of a better word  an uncreated sphere where He dwells in light unapproachable. That is a wonderful thing. 

    There was a moment when creation came into existence. The heavens are as much part of creation as the earth  all of them  scripture speaks of three, and then speaks of all the heavens, not revealing how many there are, but the heavens were created and the earth was created, God, as the Creator, choosing to bring into existence a creation. What for? We could not attempt, of course, to answer that fully; no one knows fully; but it is quite evident that God found His pleasure in it. That is an answer that we can give; the elders give it, and the elders know. 

    It was said to one of the elders, Sir, thou knowest, and the elders say, for thou hast created all things, and for thy pleasure they are and were created, Revelation 4: 11  all the heavens, the earth, the sea, and all that in them is, Acts 4: 24, as said the saints of the early church. For thy pleasure they are and were created, God finding His pleasure in having in His creation something that would express what He was, some feature of Himself. His pleasure evidently is to express Himself. 

    So God created the heavens. Of what do the heavens speak? They speak of height; the heavens for height, it says. In what He created God would indicate the thought of elevation. As far as our minds are concerned the height of the heavens is infinite; we cannot compass the height of the heavens. It says, The heavens for height, and the earth for depth, and the heart of kings is unsearchable, Proverbs 25: 3. Then God made two great lights. God found His pleasure to express in vessels of light that feature of Himself, so that when we look at the sun or the moon or the stars God would convey to us an impression that He is light. Light is a characteristic of God. God is light, and in him is no darkness at all 1 John 1: 5. I believe that works out in everything He made. You find in scripture an immense variety of things used to tell us about God, and if we had eyes to see, everything that He has created would speak of God. 

    God uses the lion; He made the lion to speak of Himself, to convey to us this characteristic of God that He never turns back. The lion does not know anything about turning back. That is a reflection of God; God expresses in the lion that characteristic of Himself that He never turns back. 

    He made behemoth. Behold now behemoth, He says to Job (Job 40: 15). The only thought we have of behemoth is a hippopotamus; God made behemoth, to express in a creature some little conception of His own strength, the strength that is in the creature speaking of the strength of God, the Almighty God. 

    God made the ant. Go to the ant, He says (Proverbs 6: 6). What do you learn about God in the ant? Wisdom and resourcefulness. God made it, though so small, to express His wisdom. 

    He made the rivers and the fountains of waters, to convey to us that He is the fountain of living waters. Lately one has been enjoying this humbling feature that there is not a man on earth that can make one drop of water. Think of the ocean, the rivers, 

    the springs that run out of the hills, think of the rain  all the men on earth combined could not make one drop of water. God is telling us, you see, that He is the source of living refreshment; He conveys it to us in the fountains, springs, rivers, the rain, the dew, and so on, in all creation. 

    The Lord Himself said, Consider the lilies. God made the lily. Nobody else could make a lily; The Lord says, Consider the lilies. We learn in them how God loves to have everything beautiful; He loves to see things clothed beautifully. Why did He make the lily if it were not so? And that idea runs through. I believe a good deal is only for the eye of God, because in tropical seas, if you could go down to the bottom of the ocean, there is beauty there. What is it for? All thy works shall praise thee, O Lord, Psalm 145: 10; every one of them speaks of God. Many things have been corrupted by sin, but they were made to speak about God. 

    But one does not want to deal with creation merely, but that we might see how God desires to have things expressed, not simply that we have them in the mind, abstractly, as alas is so with many of us; but God wants them expressed. I do not think He would have created the universe if He did not want things expressed. 

    So God said, Let us make man in our image; He would have a living man on earth to represent Him, so that as the lower creation saw Adam they recognised something of God. He would have representation on earth, and God made man with that in view. To represent Him in quite a different way from behemoth or the lily; and so you find that running right through scripture. God said, Let them make me a sanctuary; a structure that would express what was in His mind, and He took Moses up to the mount to show him the pattern of the things in the heavens, so that he could build on earth what would express Gods mind. 

    How perfectly it all came out in Christ! God brought in that supremely wondrous vessel  a body hast thou prepared me  for the expression of all that He is. There is nothing partial in Christ. We see a ray, a glimpse of the Creator in the ant, a feature in the lily, one or two characteristics in the sun, but when you come to Jesus, all that God is and that He desires to express, He has expressed in its fulness in that blessed Man. If it is beauty, it is seen there, and you cannot name a single feature in the universe of God but you can find it perfectly in Christ, not one. Start from the bottom of the ocean and go up far above all heavens, you will not be able to locate a single feature, characteristic of God, but what you will find it set forth perfectly in Christ. 

    Then you have a city whose builder and maker is God, Hebrews 11: 10. God builds a city, so that His glory might shine out in it. John says that he saw the holy city, Jerusalem, coming down out of the heaven from God, having the glory of God, Revelation 21: 10, 11. Her shining expresses the glory of God. Out from that vessel, shine the rays of the divine glory, as in none other except Christ. Then, believers, you and I, are vessels  vessels of mercy, says the apostle, which he had before prepared for glory, Romans 9: 23, and our bodies temples of the Holy Spirit (1 Corinthians 6: 19). God looks upon each of His own as a vessel in which He would express livingly what is of Himself. What a wondrous dignity! 

    Now, it was just that that I wanted to touch upon in these scriptures, to encourage our hearts to make room for the expression of things, not merely to have them as thoughts or desires. I think you will see from what I have said, that God finds great pleasure in things being expressed. So that Abraham has to do with God who knows the thoughts and intents of the heart, who can divide between a thought and an intent. I do not know that you and I can do that often, if at all, but God can look into every mans heart and dissect a thought from an intent. God says to Abraham, Take now thy son, thine only son Isaac, whom thou lovest, and get thee into the land of Moriah, and offer him there for a burnt offering upon one of the mountains which I will tell thee of. 

    Why should God say that, seeing He looks into Abrahams heart and knows what he thinks? God wants things expressed, not merely thought; He wants to see the thing. I do not understand why He created anything if it is not for that. It would appear that God finds pleasure in seeing the thing expressed. So Abraham takes Isaac and binds him on the altar, and takes the knife to slay his son, and after that you get what is seldom done  God speaking from heaven and repeating a mans name. God said, Abraham, Abraham! That is not often done. It indicates always that the one who is named twice comes particularly under the notice of the Lord. It is the evidence of peculiar interest in the person that is named. God says, Abraham, Abraham! and then He says, Because thou hast done this, not thought it, not held it in the mind abstractly, but because thou hast done this, and hast not withheld thy son, 

    thine only son, I will richly bless thee, and greatly multiply thy seed, as the stars of heaven, and as the sand that is on the seashore; and thy seed shall possess the gate of his enemies; and in thy seed shall all the nations of the earth bless themselves. But it was because thou hast done this. 

    You will find when men do things that please God He always has something to say that indicates how delightful it is to His own heart; for Abraham had portrayed in a living way just exactly the attitude and the blessed work of God, what God would do in Christ. He that spared not his own Son, but delivered him up for us all had been portrayed in life for the pleasure of God  and God said, because thou hast done this. God wants things done, He does not want them thought merely, and He finds peculiar pleasure in seeing them done, particularly on the line of sacrifice. The apostle Paul indicates that to the Corinthians. He had been boasting about them, how willing they were to sacrifice and that they were ready a year ago, but then he tells them that he thought it necessary to send two of his companions so that they should not only be willing but that they should do it. That is what God wants; He wants it done. 

    We all believe in sacrifice abstractly; I mean, the thought of sacrifice is no strange thought to us. We read of it and think of it and remember it; it is a theme that is constantly before us, and I am thankful to say that one observes in the hearts of the brethren more than ever that they are willing, but the Lord wants it done. So the Apostle says, Now then, do it, not think it, not be willing only, but do it. And God will have something to say peculiarly to those who do it. I am sure it is the time for sacrifice at the end. It was so at the beginning. 

    It says of Barnabas amongst others that he having land, sold it. He not only thinks it, not only was he willing, but it says he sold it and laid the proceeds at the Apostles feet, and they gave him a name son of consolation; the thing was done. One would encourage us, dear brethren, to do the things, and God will give His approval in a peculiar way. If there is a brother or sister anywhere to whom God can say, as it were, Abraham, Abraham! as seeing he or she is doing it, we will all get the gain of it. All the nations of the earth will get the gain of Abrahams act. In thy seed shall all the nations of the earth be blessed, and so, every true element of sacrifice  the act, not the word or thought will bring great gain amongst the saints everywhere. 

    Now I wanted just to add a word or two in connection with the other two passages. The Spirit of God, through Hosea, says to the people, as conscious of their departure, Take with you words, and turn to Jehovah; say unto him, Forgive all iniquity, and receive us graciously; so will we render the calves of our lips. Why should we say that? God can see what is in our hearts. God wants to hear it; you may say you think it, well, but God wants to hear it. It says, Take with you words  not thoughts  and turn to Jehovah; say unto him, Forgive all iniquity, and receive us graciously. I believe a great many difficulties in local meetings would clear up if we would say things. We are often quite content to think them, but Gods blessing comes in when the things are said, whether it be to God or to one another. I cannot exactly tell you why God wants it said. I know amongst one another there is a great deal of difference between thinking a thing and saying it, and if an acknowledgment of wrong doing is due on the part of any, the word from God is, Take with you words and say it, and God will come in. What a lot He has to say after that! What He would be to Israel when they had said it, when they had rendered this acknowledgment! He says, I will be as the dew unto Israel . He would come in and bless them and give them the features of the cedar and the vine and the influence of the dew in their hearts. So, as enjoying the forgiveness and being received graciously, what follows is, so will we render the calves of our lips. That is a remarkable expression. God wants the calves of our lips. The idea, of course, is sacrifice, and indeed the Apostle makes it clear. He says, By him therefore let us offer the sacrifice of praise continually to God, that is, the fruit of the lips confessing his name, Hebrews 13: 15. 

    Now, there would not be any difficulty in hiving off if that were recognised. One hears of meetings with one hundred, one hundred and fifty, and even two hundred, and they say we have not the power for two meetings. Why? Because there are those to whom this has never appealed. That is why. God wants the calves of our lips. You say, I praise in my heart, but He wants the sacrifice of praise as the fruit of our lips. One would appeal affectionately to brothers who are silent, that God wants what is in your heart expressed. The thing is not complete without it. One longs that this should come into your heart, that God finds great pleasure in the calves of the lips being sacrificed to Him. Now, 

    if there are forty, or thirty, or twenty brothers and every one of them brings this sacrifice we would not speak about not having power. Here are forty brothers in a place, every one of them coming on the Lords Day morning prepared in their hearts to present the calves of their lips. There is the prayer meeting, and forty are present, every one lifting up holy hands in prayer to God. What delight to God! That is what He wants. He does not want it simply to be abstract; He delights in having it expressed. It is clear from the universe that He loves the expression of His own work. And so, in the assembly He wants every brother to bring the calves of his lips, the sacrifice of praise, the fruit of our lips. The Apostle does not say the fruit of our minds or our thoughts, but the fruit of our lips. It would not be long before a meeting of one hundred and fifty would divide into two, or probably three, if all the brothers saw this and made room for it in their hearts and brought their tribute, the sacrifice of praise, the fruit of their lips confessing His name; and God will have something to say. I am assured He would bless us as He did Abraham and as He did in Hosea. He would make the dew to come down and make the vine to flourish and the cedar of Lebanon. 

    Now, I just wanted to confirm that from one or two other passages, particularly the one I read in John. There is Mary standing at the sepulchre weeping, with wondrous holy thoughts of Christ and deep affections for His blessed Person going through her heart. What He was to her! She is weeping, and the Lord is there, but not recognised for the moment by Mary. You say He could look into her heart. So He could; as it says in Luke 9, perceiving the thought of their heart; every thought is perceived. Well, you say, is not that enough? No, it is not enough for God; it is not enough for the Lord. He knows exactly what Mary is thinking as she stands weeping, but He says to her, Woman, why dost thou weep? whom seekest thou? You say, He knows what she wants and why she is weeping. Yes! but He wants to hear it. It is manifest He wants the calves of her lips, He wants what is in her heart expressed. She says, Sir, if thou hast borne him hence, tell me where thou hast laid him, and I will take him away. The Lord wanted to hear that, and He drew it out of her. Nothing would gratify His heart so much as hearing it, and when He hears it, He says, Mary. She, like Abraham, comes under the personal recognition of Christ; the fruit of her lips has been offered. You say, It was not very intelligent. That is not the point. The Lord drew that statement out of her heart; He wanted to hear it, and when He heard it He recognised her and conveyed to her heart that she was personally known to Him  Mary. 

    And then He conveys to her the light of those heavenly and eternal relationships which He has secured for His brethren; He gives it to her. If He finds expressed from us, not only in heart but with our lips, what ministers to His heart, then He is free to speak to us. That is what the Supper is for. You come in and sit down in the presence of the emblems. The Lord would use them to draw out of our hearts the expression of what is there so that He can hear it, not only that it should be there, but for Him to hear. Surely we desire to minister to Him. I believe, if the brothers particularly would wake up to these wonderful privileges the Lord would have something very wonderful to say to us all. Do not wait until our contributions are marked by profound intelligence; let them be expressed; bring the calves of our lips, the sacrifice of praise continually. 

    You see it in many other scriptures. Think of the occasion when the Lord had His own around Him, looking again into every heart, and He says to them, Who do men say that I the Son of man am? not, who do they think? but, who do they say? And then He says, But ye, who do ye say that I am? Peter says, Thou art the Christ, the Son of the living God. He said it; he not only thought it, but he said it. That is why the Lord asked. That He might hear expressed what was in their hearts, and He says, Blessed art thou, Simon Barjona, for flesh and blood has not revealed it to thee, but my Father who is in the heavens. And I also, I say unto thee ... . See how He personally addresses Peter, having heard what Peter had to say. He said, I say unto thee that thou art Peter, and on this rock I will build my assembly, and hades gates shall not prevail against it. What a lot He has to say when Peter, on behalf of them all, expresses what is in his heart as to Christ. 

    You have this confirmed in a most touching way in Luke 24. There are the two going to Emmaus, and the Lord draws near and says, What manner of communications are these that ye have one to another, as, ye walk, and are sad? And they say, Art thou only a stranger in Jerusalem, and hast not known the things which are come to pass there in these days? And He says, What things? And they tell Him, Concerning Jesus of Nazareth, which was a prophet mighty in deed and word before God and all the people: and how the chief priests and our rulers delivered him to be condemned to death, and have crucified him. But we trusted that it had been he which should have redeemed Israel: and beside all this, today is the third day ... . They opened out to Him just what they were thinking. Sometimes we are ashamed to say what is in our hearts because we fear it may need a little adjustment, and therefore we do not say it. But the Lord wanted to hear it. He said to them, What things? What are you thinking about? I believe the Lord would help us if we would say it. Those two erring ones were quite prepared to be adjusted. Indeed, the Lord says, O fools, and slow of heart to believe all that the prophets have spoken: ought not Christ to have suffered these things, and to enter into his glory? And then, beginning at Moses and all the prophets, he expounded unto them in all the scriptures the things concerning himself, and their hearts burned within them as He talked with them. If they had refused to say anything they would never have got that. If they had just been prepared to be quiet and to be onlookers, just those who stand by and let someone else do all the speaking, see what they would have missed. These wonderful unfoldings of Christ from the scriptures came out from those two telling the Lord what was in their hearts; He made their hearts burn within them. 

    Now, I think you will see that these things have in view the expression of the work of God in whatever measure it has taken shape in our hearts. It was feeble enough, as we would say, perhaps, in Luke 24. But, whatever the measure of the work of God in our hearts, the Lord wants the thing expressed, and He wants the fruit of our lips, the calves of our lips, as Hosea says, rendered to Him, and if He gets that it will be followed by His having something to say. It will be followed by His opening up to our hearts the necessary adjustment, and, it may be, further light as to His blessed Person, and the unfolding of the great thoughts of God as to the assembly against which the gates of hades cannot prevail. It all comes out on our side through being prepared to express what is the work of God in our hearts, whatever the measure. 

    One would just desire in speaking of the thing to encourage the brothers particularly, and all of us, to be available in sacrifice, as Abraham was and as the early believers were. Do not look at it as a beautiful picture, but do it, and God will have something to say. Because thou hast done this ... in blessing I will bless thee. And then the sacrifice of praise continually to God, that is, the fruit of the lips confessing his name. He wants it rendered; He would come before our hearts to draw it out so that it might be heard, and it will be followed by an unfolding of blessed light of His glory to our hearts. May the Lord encourage us. 
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    BLESSING (WJH 11)

    Luke 2: 27 - 28; Romans 9:5; Ephesians 1: 3; Genesis 22: 15 - 19

    I am encouraged to feel that it is a matter of joy to our hearts to think of the Lord, ere He left the earth, being able to find here that which He could bless, that which He could speak well of. When we think of what else He found, particularly in Jerusalem, the city of the great King, His own city. As He beheld it, He wept over it  If thou hadst known, even thou, the things that belong to thy peace! Then, He found hatred in the hearts of men. The Lord could say at the end, they have both seen and hated both me and my Father; so that in the language of the Psalm, He says, They hated me without a cause. Touching words  without a cause. What cause was there? Could anyone suggest why Jesus should be hated? I wonder if I am speaking to one who hates Him? Render your cause, dear friend. Where is it? Them that were my enemies wrongfully. The Lord never gave occasion for anyone to be His enemy. Why are you His enemy, if you be here? As the Lord said to Saul of Tarsus, Why persecutest thou me? What could Saul say? There was never a reason. No one could give a reason for rejecting Christ and being His enemy. So that it is a great joy to think of the Lord, ere He left this scene, finding that which He could bless. 

    As He looked around on that company at Bethany, there was Martha; Jesus loved Martha  not compassionately merely, but complacently. As the Lord considered Martha He blessed. There is one that He could speak well of  a beloved woman that is prepared to serve Him. How Martha served! There is Mary. The Lord could bless as He thought of Mary. It was that Mary, the Spirit of God says, anxious that no one should confuse her with any other Mary  it was that Mary that anointed His feet with ointment and wiped them with the hairs of her head. That was the Mary that was at Bethany. And Lazarus. The Lord could bless as He thought of Lazarus. There was one that He could speak well of. Jesus loved Lazarus. Now Jesus loved Martha, and her sister and Lazarus. Our friend Lazarus, He said. The Lord loves His friends  He died for His friends. There is nothing He would not do for His friends. The disciples said, the Jews of late sought to stone thee, and goest thou thither again? The Lord was going to His friend. I go that I may awake him out of sleep. And Thomas says, Let us also go, that we may die with him. Thomas thought  He is going there to die, and we will go and die with Him  but He would die for His friends. The Lord finds such delight in His friends that He would die for them. Well these are the elements of Bethany. It was to that spot the Lord led His own, indicating that He would like them all to be there under the influence of those living features, but I trust the Lord might help us as to blessing on our side. 

    We love, of course, to think of what the Lord can bless here, but then there is the answer to this on our side. We have many and great themes for blessing, themes for eulogy, themes to speak well of, of which our hearts should never weary. There is nothing that we would care to say much about in this world. There is not that which you can speak of in the nature of blessing. Some build up their hopes on things in relation to this world, but these scriptures bring before us causes of blessing that we can look into without any hesitation. 

    The first is, that Simeon took the Child Jesus up in his arms. He received Him into his arms  He received Him. Evidently Mary instinctively recognised that Simeon was a suitable person into whose arms to place that blessed One. He received Him, and, as he did so, it says, he blessed God. As Simeon looked on that little Babe he blessed God  he spoke of God. In the light of that blessed Babe, God was so great to his heart that he could bless Him. He could speak of God in terms of eulogy. How rightly! 

    What did he see in that Babe? It says that it was revealed unto him by the Holy Ghost that he should not see death before he had seen the Lords Christ. I do not know whether that presents anything distinct to our hearts. I am sure it does to many believers, but it was revealed to him that he should not see death until he had seen the Lords Christ. What unfolded itself to Simeons heart in the thought of the Lords Christ? Christ, as we know, means anointed. God finds His delight in the Man that He has approved  the One in whom all the pleasure of God is expressed. Simeon saw Him at that moment. He saw the blessed One in whom everything that was in the mind of God to have in man found its living expression  the Lords Christ. Christ is a wonderful name. It says, the head of every man is Christ. You think of One great enough and worthy to be Head of every man. In that passage it is distinct from the woman. He is also the head of the body, the assembly  God wrought, it says, in Christ when he raised him from the dead ... and gave him to be head over all things to the church, which is his body. Christ is such a glorious Man, of such excellence and worth that He can give character to all things. All this and more lies behind the Lords Christ. 

    Then Simeon continues developing what led him to bless God. He says, mine eyes have seen thy salvation. He was looking at the salvation of God. No wonder He blessed! For God had brought in His salvation. There is nothing like unto Gods salvation. If God brings in salvation we know how perfect it must be. Men are trying to save themselves from the depression and the ruin that is rapidly spreading over the world, but they cannot find a saviour, but God has brought in a Man as salvation, and in the light of that Simeon blessed God. Then, to proceed, there is a light for the revelation of the gentiles. God has brought in a light in that blessed Babe that will bring to light the gentiles for God. Light no longer confined to one nation, but to bring out the gentiles for God, as it has done indeed, as most of us are the proof. So he blessed God as he thought of the gentiles being secured for God, and of Christ as the glory of Gods people Israel. The climax of Israels position as called of God is that Christ is the glory of thy people Israel. When we think of Israel we think of Christ. As Simeon looked at Jesus he blessed God. 

    How well God may be spoken of in the light of His Christ  His salvation  that brings to light the gentiles for God  the glory of Israel. You say, How did he come to see all that, for he was looking at a little Babe? How do you think we get light as to Christ in our souls, dear friend? Oh, say some, we go to the university and the theological colleges for that. Do you? Well, Simeon did not go there. Where do you go? Well, we study carefully all the ministry that comes out. Thank God if we do, but Simeon did not only do that. 

    I have no doubt he read all the ministry that was available, but it says he came by the Spirit into the temple. What does that mean? The Apostle says  Walk in the Spirit. That is what Simeon was doing  walking in the Spirit. What marks those who walk in the Spirit is that they do not fulfil the lusts of the flesh. A man who walks in the Spirit walks in self-judgment and refuses the flesh  he refuses it. Oh, you say, I do not do any particular wrong. Well, I would like you to read Galatians carefully and you will find what are the works of the flesh. It says they are manifest. There is nothing mysterious about them  they are manifest; and remember, you may hinder the greatness of this great and glorious Person shining into your heart because you are allowing the flesh through heresies or schools of opinion. Oh, you say, I have got my opinion of course, and I try to get others to think as I do, and, therefore, you do not see the glory of Christ. We cannot possibly see it if we are walking in the flesh. To gather round an opinion, like a little school  that is the idea; it is just the same as murder and fornication  the works of the flesh. We may be envious of the place the Lord has given one and another amongst His people, or envious of their material prosperity, and, of course, we do not see Christ. His blessed glory does not open out to my heart while I am walking in the flesh; but Simeon was in the Spirit  not exactly by the Spirit but in the Spirit and the light of the glory of that blessed One was discerned by Him. He knew Him and he says Lord, now thou lettest thy bondman go ... for mine eyes have seen thy salvation. He could bless God in the light of that. The more the eyes of our hearts can see Christ the more we bless God. The way that God gets His true portion in blessing from our hearts, is as we discern Christ, and the way we discern Christ is by walking in the Spirit. There is no other way  there is no other road. 

    Well, now a word or two as regards Romans 9. The Apostle brings that in there in a wonderful way. He is dwelling first of all upon how much has come through Israel, which I do not touch at the moment, but he comes down to Christ. It says, of whom ... Christ came. That blessed Man, for Christ is His name as Man  He is the anointed Man. Christ is the anointed Man and the Apostle is speaking of Him and thinking of Him as that  of whom Christ came, but then he turns aside and he says, who is over all, God blessed for ever. I believe, dear brethren, that is a ray of light from God by the Spirit as to how we will look at Christ for ever. We will know Him as a blessed Man. How we will delight in it. He has become a Man  the Man Christ Jesus. He has retained manhood in resurrection for He says, a spirit hath not flesh and bones as ye see me have. To all eternity He will be Man  the Son placed in subjection, in mans place. Clearly mans place is subjection to God and the Son is placed in subjection at the entrance of eternity. When the kingdom, the thousand years has run its course, there is not a lawless element left in Gods universe of bliss. Then the Son delivers up the kingdom. He delivers up the kingdom to Him who is God and Father, and then it says, the Son also himself shall be placed in subjection. He will retain mans place. He will occupy mans place for ever. Head  of course, and supreme. What other place could He have? But, nevertheless, He is a Man. But then, there is more than that and we shall eternally recognise it in worship and blessing. While He is the Christ, Gods Anointed, He is over all, God blessed for ever. 

    There is no question that while we shall be with Him and like Him and know Him in manhood, this will always be recognised in that blessed scene  that He is over all, God  and God known in such a way that He will be blessed for ever. The knowledge we have learned of God in Christ, will lead to the blessing of God for ever from the hearts of the redeemed. It is in the light of what God is as shining out in Christ that God gets the blessing  the eulogy of our hearts  not only as Creator (Romans brings that in earlier). The Creator is blessed for ever, and the Apostle says, Amen. He is with that, his mind and heart is in that, but now he is thinking of God made known in Christ, and in the light of that he says, God blessed for ever. I am sure that as we discern that, we bless God  as we discern God made known in Jesus. 

    The Apostle in Ephesians speaks of things that are too great for the natural mind, things which the heart of man cannot conceive. As he approaches the subject he says, Blessed be the God and Father of our Lord Jesus Christ, who has blessed us with every spiritual blessing in the heavenlies in Christ; according as he has chosen us in him before the worlds foundation, that we should be holy and blameless before him in love, having marked us out, for adoption through Jesus Christ to himself, according to the good pleasure of his will,  taken us into favour in the Beloved. He says, Blessed be the God and Father of our Lord Jesus Christ. Think of what those words mean, and I am sure we take it in but little, that He has blessed us with every spiritual blessing! There is not a spiritual blessing of which we can think, but that He has blessed us with it. 

    I just wanted to come to this  He has taken us into favour in the Beloved. What a name for Jesus! It is one of His personal names  the Beloved  the One who is the object  the One who is supreme in the affections of God. My beloved Son  the One who had that supreme place in the heart of the Father  the Son of the Father, it says, in truth and in love. The Beloved  the Apostle says. He has taken us into favour in the Beloved  He has given us the place of sonship  He has given us the Spirit of His Son. As the Apostle thinks of that wonderful sphere of sonship and the blessings of it, he says, Blessed be the God and Father of our Lord Jesus Christ. God, in that character, should be eulogized for ever. So also He should, as Creator, as Redeemer. And He is the Father revealed in Christ, that blessed Man. What blessing will come from the hearts of His own for ever. What themes there are that produce the blessing! All those blessed names  we shall speak well of them for eternity. Creator, Redeemer, Father  that is how God is known and in each connection He is blessed by His own. The Creator  He is blessed for ever  God over all blessed for ever. Blessed be the God and Father of our Lord Jesus Christ, is the language of the hearts of His own, and that for ever. 

    Just one more word. I desire to call attention to Abraham for a moment, because God looking down from heaven, says, I will bless Abraham. He had previously cursed the earth  cursed the ground. He had said, as He looked on Adam, Cursed is the ground for thy sake. Later on, as He looked down upon mankind He says, My Spirit shall not always strive with man; yet his days shall be an hundred and twenty years. The end of all flesh is come before me. It grieved Him, it says, at His heart. God looks down again from heaven and sees Abraham. And God blesses Abraham. In blessing, He says, I will bless thee. It is not Abraham blessing God, but God blessing Abraham and God eulogizes Abraham  God speaks well of Abraham. We would like to be in that, would we not, dear believer, for God to look down and be able to speak well of us? How can He do that? If we have the features of Abraham. Abraham was prepared, as knowing God, to sacrifice the choicest object of his heart. He was prepared to lay on the altar all that he had, for I submit that Isaac represented in totality all that he had; everything else, his flocks, and his herds, and his silver, and his gold, and his man-servants, and his maid-servants were very much less than Isaac. Here is a man who is prepared to put on the altar all that he had, even Isaac, and God blesses him. God can speak well of a man to whom He is so great that that man sacrifices all. God says, Thou hast not withheld thy son, thine only son, from me. God was more to Abrahams heart than Isaac and all his flocks and herds and silver and gold. When God saw that, He said, Abraham, Abraham. Wonderful privilege to be named twice by God! Very few get it. Abraham, Abraham. A man that is particularly known in heaven  a man who sacrifices for God and God says, I will bless Abraham. He could speak about Abraham and say, Abraham my friend. You think of that  Abraham, my friend; and God has much that is good to say about Abraham all through scripture. He is the father of us all  faithful Abraham. 

    Is God so great to our hearts as known in Jesus that we are prepared to make sacrifices? I am sure what is called for at the present time is sacrifice on the part of the saints  not to talk about it but to do it  as God said to Abraham, Because thou hast done this; not because thou hast thought about it, but because thou hast done it  In blessing I will bless thee. The apostle Paul speaks to the Corinthians on the line of sacrifice and says, Now therefore perform the doing of it and thus God blesses. You say, What can I sacrifice? The more you know God the more you will sacrifice until a point is reached as with Abraham when he gave all. That was how things stood in the early church. Not one called anything he had his own  not one, houses, land, money, spiritual wealth  whatever they had. It says, not one called anything he had his own but all was held for sacrifice, all was offered in sacrifice and God blesses them. He blessed Abraham in the light of that. 

    The Lord is bringing back, as we have observed before, the features of the beginning. The Lord is looking for sacrifice for the support of divine interests, and if He sees it He will eulogize what He sees. God said to Abraham, In blessing I will bless thee. God will convey His own approval of those who sacrifice  who do it. There are many avenues to it, ways and means which each of us could find out by being in touch with God. God would have us do it, and as doing it, not merely thinking of it, we shall be blessed of God. 

    May the Lord encourage us to pursue this line that our hearts may be held for God to bless Him as the Creator, to bless Him as known in Christ, to bless the God and Father of our Lord Jesus Christ for His Names sake. 

  

  
    JEHOVAH-JIREH AND OTHER COMPOUND NAMES OF GOD (WJH 18)
    

    
    
  
  
    JEHOVAH-JIREH AND OTHER COMPOUND NAMES OF GOD (WJH 18)

    Genesis 22: 13, 14; Exodus 17: 13-16; Judges 6: 22-24; Ezekiel 48: 30-35

    The thought that unites these passages is the compound name of Jehovah found in each of them. In the first we have Jehovah-jireh; in the second, Jehovah-nissi; in the third, Jehovah-shalom; and in the fourth, Jehovah is there or Jehovah Shammah. I would like to speak of these four references to God, for they bring before us ways in which we are to know God, and all blessing lies in the knowledge of God. 

    As we grow older, we feel the poverty of what largely engages men now. What must be the greatness of that which will occupy eternity! All will then be engaged with God. God will fill eternity. He will be all in all. I think that is one of the most wonderful statements of Scripture, that God may be all in all, 1 Corinthians 15: 28. We are often made to feel that God has no place at all with many. It says in Scripture that God is not in all their thoughts. I think that means that such never think about God. But the blessedness of eternity is that God is all; He fills everything, He is all in all. I may say that Christ also is to be everything, for our blessed Lord has gone up above all the heavens, that he might fill all things, Ephesians 4: 10. He has gone beyond all limits. I understand above all the heavens to be beyond limits. The heavens are limited even though man cannot find the limit. Christ has gone far above all of them, beyond limitation, that He may fill everything. 

    I would like to present a few thoughts about God which I trust may magnify God to our hearts; not that God could be greater than He is in Himself, but it does say, Magnify Jehovah with me, Psalm 34: 3. He becomes greater to us. He could never be greater than He is, or less than He is. I am that I am, remains. But then, 

    God is to be magnified in our apprehension of Him. Following the laying of Isaac on the altar, Abraham sees a ram caught in the thicket by its horns. The ram suggests the devoted energy of Christ. The horns suggest the power of His love, that could hold Him, in view of sacrifice. Abraham names the place Jehovah-jireh, The Lord will provide. 

    The name Jehovah is a wonderful name. I think it has been said that it is as near to a personal name of God as we can get. The personal name of our Lord is Jesus; the other names are largely official titles, such as Christ, Son of Man, and the Lord. These bring His official glory before us, but Jesus is not exactly a title, for it is not to bring before us what is official; it is His personal name. I believe the name Jehovah is something like that. It is God known personally in His entering into covenant with man. The name Almighty does not suggest that; it brings before us Gods unlimited power. His name, as Most High, brings before us that lie is far above all others; whoever they are. But Jehovah is the name God uses to indicate that He is entering into relationship and covenant with men. 

    Jehovah-jireh means that that blessed God, who draws near to men in covenant, will provide what is required. In His personal interest and dealings with His people, He will provide what is needed. This is learnt in the place where He is ministered to. We are not entitled to use that name indiscriminately. If we are seeking to minister to the pleasure of God, then we can draw near to God as Jehovah-jireh; we can have access to such an altar as Abraham had erected. I commend this thought, that if we would be in touch with the One who will provide. He is known thus by those who would minister to Him. I would not exclude this from our homes or occupations if so be that His pleasure is really governing us, for He would thus provide whatever is needed in every sphere in which His people move. This is the path of true blessing and true support. 

    It is clear that Abraham moved in the line of ministering to the pleasure of God, for God says, because thou hast done this. We cannot estimate how God valued Abrahams action. Abraham was prepared to minister to God of the choicest that he had on earth, and on that basis he names the place Jehovah-jireh, the Lord will provide. I hope we all have such an altar. An altar suggests our access to God. God desires that we should draw near to Him. Draw near to God, and he will draw near to you, James 4: 8. 

    I would pass on to what I specially want to refer to, the next name, Jehovah-nissi, Jehovah my banner, and the altar in relation to this name. It is a matter of the very greatest importance if we are to be here for God, that we constantly draw near to God in this light, Jehovah my banner. It is a military thought. Jehovah has erected a banner, indeed He is the banner, and under His banner His people gather to wage war against Amalek in every generation. That banner has never ceased to fly. We shall never really have access to Jehovah-jireh if we do not draw near to Jehovah-nissi. I believe the first is really the last as well, as indeed it is always with God, the first and the last are the same, but the process in our souls to reach Jehovah-jireh is by way of Jehovah-nissi. That is to say, we are with God in relation to His war with Amalek. We shall never minister to God until we are found under that banner. 

    I suppose the conflict with Amalek is the first conflict a Christian has part in, and it never stops while time lasts. If we depart from that banner, we shall certainly miss the blessed privilege of being here for God. What it means is that we are with God in His hostility against the operations of sin in the flesh. God is against that; Satan is for it. The King Agag is a figure of Satan operating through sin in the flesh to displace God. His hand is on the throne of God to displace Gods rule over His people. What a power this is in our earlier days, what a conflict! 

    Satan would destroy us for the testimony through sin in the flesh, but God has erected His banner. Joshua is under that banner; Moses is under that banner; Aaron and Hur are under that banner. 

    Everyone who is under that banner gets the victory sooner or later. The battle may fluctuate; those of us who are a little older can tell you that it does fluctuate. In our history it has fluctuated like it did with Israel, sometimes up and sometimes down in the results, but the banner is there, Jehovah my banner. War throughout all generations is on the banner. Let us never lose sight of it day or night. War throughout all generations is the banner God maintains in respect of sin in the flesh. 

    How triumphant were Gods people when they were under that banner! In this very passage it says that Joshua smote Amalek with the edge of the sword. Later, the prophet Samuel is under the banner. He sees Jehovah-nissi as he hews Agag the Amalekite in pieces; he does not make quarter with Agag. David too, when he wages war under that banner, is triumphant. Mordecai down in Babylon is nevertheless under that banner. What a glorious victory was his over the Amalekite, even though isolated from Jerusalem! 

    Think of our brethren in the camps, away from the eyes of their brethren, but if under that banner, they are safe. If their eyes are on Jehovah-nissi, war against Amalek, we have nothing to fear as to them. Depart from this banner as king Saul did when he spared the Amalekite, and disaster follows. I have rejected him, the Lord says, because he gave up Jehovah-nissi, 1 Samuel 16: 1. David forgot this altar in the matter of Uriah and Bathsheba. He was not under that banner, with what awful results, what defeat, what dishonour! God would help us to know Him as Jehovah-nissi, He Himself being our banner, the Lord my banner, in respect of the war against sin in the flesh. I would appeal to the dear young ones never to entertain peace with Amalek. You may have conflict, you will have it; you may have fluctuating experiences, and you will, for we all have; but never allow the idea of peace with Amalek. Keep in touch with this altar, however testing it may be, for this is the way to blessing and victory, and it leads to what I began with, the Lord will provide. 

    I pass on to Gideons altar. He built an altar and he called it Jehovah-shalom, Jehovah is peace. A wonderful altar, and wonderful knowledge of God, Jehovah is peace. The opposite to Jehovah my banner, for that means God is conducting war, but Jehovah is peace is the other side of the truth. There was no peace around Gideon. There were Midianites like grasshoppers in multitudes round him. The Midianite represents contention. Scripture tells us that the Midianites destroyed the produce of the land. When contention comes, the produce of the land disappears. The land is a very good land, a land of wheat and barley. That is to say, in Gods land we feed upon Christ, according to the purpose of God, the wheat; upon Christ in resurrection, the barley. The forty days in which Christ moved amongst His own ere He ascended is the barley. What days they were! Canaan is a land of vines, a land of heavenly joy. The vine represents earthly joys, but the vine of Canaan represents heavenly joys. It is a land of olives, of fatness and spiritual substance. It is a land of figs, sweetness and good fruit. It is a land of pomegranates, of unity amongst Gods people. It is a land of honey, the sweetest thing of all. We know a little of these things. Thank God for the enjoyment of the produce of Canaan. It is a land of milk too, where the mind of God is known and enjoyed, where Gods thoughts are received. 

    But when the Midianite comes, the produce of the land is destroyed. I speak of this because contention arises at times, and a contentious spirit will destroy the present enjoyment of all these blessed things. Gideon is not contentious; indeed they called him Jerubbaal, saying, Let Baal plead with (or contend against) him. Gideon retires rather than contend. The Apostle Paul says of contention, we have no such custom. It is not a custom of the assemblies of God to have contention. So Gideon is not a contentious man; he is threshing wheat. What is needed is food, not contention. God reveals Himself to Gideon as Jehovah-shalom, Jehovah is peace. What a contrast to the contention represented by the Midianites. The thought of God for His own is peace. Gideon erects the altar and calls it this name. Jehovah-shalom. 

    I would point out how Gideon dealt with the Midianites and overthrew them. He received the thought of Jehovah is peace and later he attacks the Midianites. How does he do it? With the most remarkable weapons you could conceive. He takes a trumpet in his right hand and an empty pitcher in his left, and puts a torch in the pitcher and says to his three hundred men. What I do, do likewise. The most effective way of dealing with contention is to be an example. He goes forward as a model, he says, Look on me, and do likewise. The trumpet brings God in; it blows an alarm, bringing God into the matter. When there is contention, bring God in. Then get an empty vessel; you cannot contend with an empty vessel. Men are needed who are prepared to be emptied of their own self-importance: such was Gideon. Into that vessel is placed a torch, the light of Gods word. This is what overthrows the Midianites; God turns their swords against one another. 

    The book of Judges is remarkable as to the kind of instruments that are used. There is an array of weapons in the armoury of God in this book, the like of which you will find nowhere else; weapons which God uses in the last days, for the book of Judges depicts the last days just before the king appears. I do not pursue it, but suggest it for your meditation. One instrument is a two-edged dagger that Ehud made for himself. Other instruments are the tent-pin and the hammer  the tent-pin that holds down your tent in the inheritance, a fine weapon; and the hammer, the word of God. Another instrument is the ox goad that urges on the ox in its patient labour. 

    There are the trumpets, the empty pitchers and the torches, which routed these hosts of the Midianites. There is the upper mill-stone which a woman had, with which she ground corn. Then there is the fresh jaw bone of an ass, with which Samson slew Philistines by the thousand. These are instruments which God uses in the last days. I think all refer to different features of the word of God; whether it be the sword, the hammer, the light, or the ability to masticate food, all refer to the word of God in its living, operative power to deal with enemies that arise. 

    I trust we may receive an impression as to these three altars. First, Jehovah will provide; if we are seeking to minister to Him, Jehovah will provide. The second, Jehovah my banner; we are in the war with the flesh and we are not going to make peace as under that banner. Then Jehovah is peace; whatever the power of the Midianites around us, Jehovah is peace. He has peace in view for His people. As we face the Midianites, let us have this altar, the light of God as peace. 

    I refer now to the remarkable word in Ezekiel, Jehovah is there. The name of the city from that day, Jehovah is there. The great issue is Jehovah is there. As we follow these other names of God, it will bring us to this point  Jehovah is there. The setting of it is that every tribe is in its place, having its part. The feeble sense we often have of Jehovah being there is because so many are not in their places, fulfilling their part. It is when all occupy the places allotted to them and all function, that the presence of God is known. I know we but feebly realise this now, for in any case many are missing, but even so there is available a much greater sense of the divine presence if we are all in our places. It is not a matter only of being physically and literally present when we can be, though that is important, but being there actively in our spirits and affections. The measure in which all are fulfilling their part is the measure in which Gods presence is known. I beg that all of us take this up seriously if we want to know this, the Lord is there. 

    We do not occupy the same place; Reuben and Judah and Levi were on quite a different side of the city from three of the others. God allots to all just that place which He knows is best, and it is as we sympathetically and actively occupy it that the presence of God is known. We sometimes touch something of this in assembly when all are more or less truly in the service. It is a wonderful moment when the whole gathering is brought into living touch with God. These are moments when God gives His presence. It says when each of the tribes occupies the place given to it by God, that the name of the city from that day is Jehovah Shammah, Jehovah is there. It literally applies to the coming day, but the principle applies even in this city. If twenty saints are together in reality and faith, each contributing the part allotted to him by the Lord, then the Lord is there. It is by our dilatoriness, lack of interest, and lack of devotedness to the Lord that we are deprived of His presence. I do not think fewness of numbers necessarily should deprive the dear brethren here of the sense that the Lord is here if each one would take up in reality his part in the interests of God. 

    Those are the thoughts which one had in mind, desiring that we might know Jehovah in these ways; as Jehovah-jireh, the Lord will provide. Let us draw near to Him in faith; the Lord will provide. On our side it is imperative that the altar Jehovah-nissi should be approached, the Lord my banner. We are actively in the conflict against the flesh. Then, Jehovah is peace. Instead of contention and lack of supply, Jehovah is peace. He would help us to deal with the elements of contention in our own souls by bringing God in, by having empty vessels with the light of His mind in them. God known thus will lead to each one functioning in his proper place in the assembly, and the effect of this will be, The name of the city from that day, Jehovah is there. 

    We desire that the dear brethren here may know as never before that the name of the city is The Lord is there. May we all know it in greater measure as fulfilling our part in reality, in faith and, devotedness to the Lord, for His Names sake. 

  

  
    Genesis 23
    

    
    
  
  
    Genesis 23

    


	(Genesis 21)     THE GREATNESS OF THE PEOPLE OF GOD (JT 99) 


	    GENESIS 23 (CHM 1) 


	    GENESIS CHAPTER 23 (JND 35) 


	    GENESIS, TYPICALLY CONSIDERED, CHAPTER 23 (JND 35) 


	    GENESIS 23 AND 24 (JT 2) 


	    SOWING (JT 91) 


	    DIVINE RIGHTS TO PURCHASE (JT 93) 




  

  
    GENESIS 23 (CHM 1)
    

    
    
  
  
    GENESIS 23 (CHM 1)

    Genesis 23

    This little section of inspiration furnishes much sweet and profitable instruction to the soul. In it the Holy Spirit sets before us a beautiful exhibition of the mode in which the man of faith should carry himself toward those that are without. While it is true, divinely true, that faith makes a man independent of the men of the world, it is no less true that faith will ever teach him to walk honestly toward them. We are told to walk honestly toward them that are without; (1 Thessalonians 4: 12) to provide things honest in the sight of all; (2 Corinthians 8: 21) to owe no man anything. (Romans 13: 8) These are weighty precepts - precepts which, even before their distinct enunciation, were duly observed in all ages by the faithful servants of Christ, but which, in modern times, alas! have not been sufficiently attended to. 

    The 23rd of Genesis, therefore, is worthy of special notice. It opens with the death of Sarah, and introduces Abraham in a new character, viz., that of a mourner. Abraham came to mourn for Sarah, and to weep for her. The child of God must meet such things; but he must not meet them as others. The great fact of resurrection comes in to his relief, and imparts a character to his sorrow quite peculiar. (1 Thessalonians 4: 13, 14) The man of faith can stand at the grave of a brother or sister, in the happy consciousness that it shall not long hold its captive, for if we believe that Jesus died and rose again, even so them also which sleep in Jesus will God bring with him. The redemption of the soul secures the redemption of the body; the former we have, the latter we wait for (Romans 8: 23). 

    Now, I believe that in purchasing Machpelah for a burying-place, Abraham gave expression to his faith in resurrection. He stood up from before his dead. Faith cannot long keep death in view; it has a higher object, blessed be the living God who has given it. Resurrection is that which ever fills the vision of faith; and, in the power thereof, it can rise up from before the dead. There is much conveyed in this action of Abraham. We want to understand its meaning much more fully, because we are much too prone to be occupied with death and its consequences. Death is the boundary of Satans power; but where Satan ends, God begins. Abraham understood this when he rose up and purchased the cave of Machpelah as a sleeping place for Sarah. This was the expression of Abrahams thought in reference to the future. He knew that in the ages to come, Gods promise about the land of Canaan would be fulfilled, and he was able to lay the body of Sarah in the tomb, in sure and certain hope of a glorious resurrection. 

    The sons of Heth knew nothing about this. The thoughts which were filling the patriarchs soul were entirely foreign to the uncircumcised children of Heth. To them it seemed a small matter where he buried his dead, but it was by no means a small matter to him. I am a stranger and a sojourner with you: give me a possession of a burying-place with you, that I may bury my dead out of my sight. It might, and manifestly did, appear strange to them to make so much ado about a grave; but, beloved, the world knoweth us not, even as it knew him not. The finest traits and characteristics of faith are those which are most incomprehensible to the natural man. The Canaanites had no idea of the expectations which were giving character to Abrahams actings on this occasion. They had no ides that he was looking forward to the possession of the land, while he was merely looking for a spot in which, as a dead man, he might wait for Gods time, and Gods manner, viz., the MORNING OF RESURRECTION. He felt he had no controversy with the children of Heth, and hence he was quite prepared to lay his head in the grave, and allow God to act for him, and with him, and by him. 

    These all died in (or according to) faith, (kata pistin,) not having received the promises, but having seen them afar off, and were persuaded of them, and embraced them, and confessed that they were strangers and pilgrims on the earth. (Hebrews 11: 13) This is a truly exquisite feature in the divine life. Those witnesses, 

    of whom the apostle is speaking in Hebrews 11 not merely lived by faith, but even when they arrived at the close of their career, they proved that the promises of God were as real and satisfying to their souls as when they first started. Now, I believe this purchase of a burying place in the land was an exhibition of the power of faith, not only to live, but to die. Why was Abraham so particular about this purchase? Why was he so anxious to make good his claim to the field and cave of Ephron on righteous principles? Why so determined to weigh out the full price current with the merchant Faith is the answer. He did it all by faith. He knew the lend was his in prospect, and that in glory his seed should yet possess it, and until then he would be no debtor to those who were yet to be dispossessed. 

    Thus we may view this beautiful chapter in a twofold light; first, as setting before us a plain, practical principle, as to our dealings with the men of this world; and secondly, as presenting the blessed hope which should ever animate the man of faith. Putting both these points together, we have an example of what the child of God should ever be. The hope set before us in the gospel is a glorious immortality; and this, while it lifts the heart above every influence of nature and the world, furnishes a high and holy principle with which to govern all our intercourse with those who are without. We know that when he shall appear, we shall be like him, for we shall see him as he is. This is our hope. What is the moral effect of this? Every man that hath this hope in him purifieth himself, even as he is pure. (1 John 3: 2, 3) If I am to be like Christ by and by, I shall seek to be as like Him now as I can. 

    Hence, the Christian should ever seek to walk in purity, integrity and moral grace in the view of all round. 

    Thus it was with Abraham, in reference to the sons of Heth. His whole deportment and conduct, as set forth in our chapter, would seem to have been marked with very pure elevation and disinterestedness. He was a mighty prince among them, and they would fain have done him a favour; but Abraham had learnt to take his favours only from the God of resurrection, and while he would pay them for Machpelah he would look to Him for Canaan The sons of Heth knew well the value of current money with the merchant, and Abraham knew the value of the cave of Machpelah. It was worth much more to him than it was to them. The land was worth to them four hundred shekels of silver, but to him it was priceless, as the earnest of an everlasting inheritance, which, because it was an everlasting inheritance, could only be possessed in the power of resurrection. Faith conducts the soul onward into Gods future; it looks at things as He looks at them, and estimates them according to the judgement of the sanctuary. Therefore, in the intelligence of faith, Abraham stood up from before his dead, and purchased a burying-place, which significantly set forth his hope of resurrection, and of an inheritance founded thereon. 

  

  
    GENESIS CHAPTER 23 (JND 35)
    

    
    
  
  
    GENESIS CHAPTER 23 (JND 35)

    Genesis 23

     1. Abraham therefore about 147 years old. 

    In the noble manners and sentiments of patriarchal simplicity, we have the great truth that Abraham, having the heir and all promises, had nothing here below, but must buy a sepulchre to bury his dead out of his sight, that is all he had a present possession in the earth. 

    I certainly think that this is the passing away of the spouse of the unrisen Lord (Israel under the old covenant in flesh), to make way for the spouse of the risen One, that has to leave her country like Abraham (we are not here in the type of Sarah and Hagar) but after the offering up of Isaac. 

     4. How, where there is faithfulness, the consciousness of our true position, given of God, is carried with us in the most ordinary circumstances, and shows itself as a witness of truth for God  a burying place in righteousness, but that was all. 

    NOTE.  We are here after the sacrifice and resurrection of Isaac in figure, and Abraham is a stranger in the land; Sarah (mother of Isaac) is gone, and Abraham knows the God of heaven and earth, as seen below, and a bride sought for Isaac, who is not to go back to the world Abraham was called out of. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 23 (JND 35)

    Genesis 23

    Here we have Sarah disappearing as the mother of the heir consequently, for grace in resurrection has children and not parents, and thus the Jewish Church as the mother of Christ, though honoured as such, gives place to the Kings daughter, the same expressed in a new character (instead of thy fathers thou mayest have children) as Sarah in chapters 20 and 21 was looked at, as we have seen, as the mother of the heir and so Jewishly. Abraham still declines to have even this from the world  a burying place for Sarah  to owe any man anything; if Israel as of old be buried, it shall be buried not by the goodwill and favour of man, nor take its grave from anyone but he who honours it. 

  

  
    GENESIS 23 AND 24 (JT 2)
    

    
    
  
  
    GENESIS 23 AND 24 (JT 2)

    Genesis 23; Genesis 24

    Chapter 23 is interesting as setting before us, in the death of Sarah, the disappearance of Israel, and this makes room for the introduction of the church, seen in Rebekah. The following is the order in which the truth appears here: chapter 22 is Christ risen; chapter 23 presents the death and burial of Israel; and in chapter 24 the church is called out. Then the marriage of Abraham with Keturah (chapter 25) would point to the resumption of the link with Israel, 

    after the church, in its own unique nature and calling, has come into view. 

    As to Israel historically, it is regarded as dead, as having rejected Christ, and faith buries it. Abraham is to be regarded in these chapters as representing faith in its historical course, that is, as following Gods movements. Faith bows to Gods judgment, however much the affections of the person who has it may suffer. The purchase of the burying ground is very interesting. The land was Abrahams by promise; but he establishes his title to a small section of it, not to live upon it, but as a place in which to preserve his dead. Sarah is placed there in view of resurrection. Burial in this sense is an act of faith. God had made Himself known to Abraham as the Almighty, and the burial of Sarah had this in view; hers is the first burial recorded in Scripture. The land was not promised to Abraham as a burying ground; it was to be a sphere of life, but title to the field of Ephron was made good by purchase, and so it should be intact until the time of the resurrection. The idea of burial by those who had faith seems to have had in view the light in which God revealed Himself to Abraham. In Genesis burial is prominent after this. But burial also involves the putting out of sight of that upon which God has brought in death. As to Israel, Romans 9 to 11 sets forth truth analogous to what we find here. Israel had been cut off, but should be reinstated, and the Gentiles set aside. Israel, as set up again in relationship with God on the earth, will be as life from the dead. God will bring them up out of their graves and place them in the land of Israel, Ezekiel 37. It is an immense thing to maintain in our souls constantly an apprehension of the God of resurrection. We are inclined to dwell upon the doctrine of it, rather than its practical import. It is beautiful to see that if Abraham was to offer up Isaac, he accounted that God was able to raise him up. Death having passed upon all men, faith lays hold upon God in His righteousness and power. These two great attributes of God are unfolded in Genesis. Speaking to the Sadducees in regard to the resurrection, the Lord said, Ye do err, not knowing the scriptures, nor the power of God. Matthew 22:29. He is the God of Abraham, of Isaac and of Jacob. The patriarchs live in spirit today, but the Lord is dealing with resurrection. They are the children of God, being the children of the resurrection. Luke 20:36. The Lord took the ground of the power of God, who quickeneth the dead, and calleth those things which be not as though they were, Romans 4:17. In Ephesians 1:19,20 we have, the exceeding greatness of his power to usward who believe, according to the working of his mighty power, which he wrought in Christ, when he raised him from the dead. 

    The light of the resurrection being known in the soul, the believer moves accordingly: if a loved object passes away in death, we lay the body carefully away in the grave; that is our part  God will take it out of the grave. We should connect those who have fallen asleep with the sphere of life, not with the sphere of death. 

    The apostle Paul, in a sense, buried Israel in the end of Acts: he turned definitely away from them. Instead of Israel, Christ now has the church. Isaac was comforted by Rebekah after his mothers death. Isaac is the heavenly man, and so he must not have a Canaanitish wife; his bride must be in every way suitable to him. The history of Isaac is unique. What is said of him and his activities points to the present position of Christ. He must open the wells, open the springs of refreshment, which the enemy had stopped up. It is a question of the gift of the Spirit, but it is characteristic and continuous work at the present time. 

    Rebekah, as a type, represents the church as of the lineage of Christ; as formed by the Spirit we are derived from Him. We are wholly of a heavenly stock, and no other elements are admissible in the bride of the heavenly Man. Both he that sanctifieth and they who are sanctified are all of one, Hebrews 2:11. As is the heavenly, such are they also that are heavenly, 1 Corinthians 15:48. What strikes you as to Rebekah is, that in every way she is suitable to Isaac. It has reference to the great dignity of the position of the saints viewed as the brethren of Christ. We shall never yield true church affection for Christ until the truth set forth in Rebekah is understood. No other family in the circle of blessing can be said to be Christs body, save the church. The character of the Head comes out in the body, and you must have a heavenly company to express a heavenly man. It is a wonderful thought that there is a race of men who are of, or out of, heaven; and yet they are the fruit of the death of Christ, but this latter is set forth in Eve, not Rebekah. 

  

  
    SOWING (JT 91)
    

    
    
  
  
    SOWING (JT 91)

    Genesis 23:17 - 20

    The gospel presents great generalities, that is to say, great truths that are applicable to all, but it also presents specialities. And so you find with Abraham the purchase of a field, a field that I believe will yield a greater crop of fruit than any field, that is the field that Abraham bought of Ephron the Hittite with current money of the merchant. It was a definite transaction on both sides. It had reference, beloved brethren, to the burying place of the lovers of Christ, of the dead in Christ. You will observe in reading the well-known chapter which treats of the subject of the first burial recorded in Scripture, that much more is made of the field and the cave than is made even of the dead saint, that is Sarah. Not that she is not spoken of as she should be, for Scripture is not only verbally accurate but spiritually accurate, and so we find the years of the life of that dear saint of God, that sister, who is classified among the holy women of old  a model sister. The Spirit of God dwells upon the years, not simply of Sarah, but the years of the life of Sarah, Genesis 23:1. She is the seed, but what is in the mind of God is the life of that dear saint, the years of the life mentioned twice, as you will observe, in that verse  The life of Sarah was a hundred and twenty-seven years: these were the years of the life of Sarah. Genesis 23:1. She is the first to be sown in this field; she is one of the dead in Christ. It is well for us, dear brethren, to face this matter of dying in Christ. Blessed are they, it says later, who die in the Lord from henceforth Revelation 14:13 under certain circumstances. It is blessed to live in Christ  the years of the life of Sarah  it is blessed to die in Christ  to depart, and to be with Christ Philippians 1:23 indeed. 

    Sarah is the first, as I said, to be buried, to be sown in that field. Jacob refers to it, and refers to others who joined her, the great family of the dead in Christ who shall rise first. What a crop will appear! I am using the agricultural term because Scripture does. Scripture makes the clearest possible statement as to the dead in Christ, that the dead saint is sown in corruption 1 Corinthians 15:42  a very sorrowful consideration, and yet it has to be faced  Sown in corruption, it is raised in incorruptibility. Sown in dishonour  a word we had better note, too; whatever our ancestors, whatever our distinctions in this world, king or beggar  sown in dishonour but raised in glory. 1 Corinthians 15:43. What a crop, beloved, incorruptible persons standing up in that field, as it were, honourable, glorious persons come up out of that sowing standing there side by side. Sown in weakness, 1 Corinthians 15:43 we are told, for it is really a question not of breathing out but breathing in  Sown in weakness, it is raised in power. Think of these things put together. Sown, again it says, a natural body, it is raised a spiritual body. 1 Corinthians 15:44. Put these four things together, dear brethren, and you will become encouraged to face death if it be the will of God that we should die. And it is the will of God  that is the thought of the death of the saint in Scripture; Moses, who represents the ministry, standing out pre-eminently as dying by the will of God. He went up to die at the direction of God. So that these four things put together in our souls as a matter of faith enable us to face death, to face it victoriously, because of our knowledge of our faith of the operations of God that raised Christ, for Christ is the first-fruits  again an agricultural term, as I may say  Then those that are the Christs at his coming. 1 Corinthians 15:23. What a glorious prospect enters into that field. The Spirit of God stresses that the money was weighed out by Abraham, four hundred shekels of silver, current with the merchants Genesis 23:16  there is no question about it. It is a question of what the Lord Jesus has secured now, a right of way for the burial of His people where they are watched over, where He can find them, where He will know where to go to get them. He will stand and call them out and they will come out, they will come out in incorruption, in glory, in power, and as spiritual. What an army, what a family, all in accord and correspondence with Christ the first-fruits  those that are the Christs at his coming. 1 Corinthians 15:23. And indeed we are told, so as to make it more glorious  they lived and reigned with the Christ a thousand years. Revelation 20:4 Blessed and holy he who has part in the first resurrection. Revelation 20:6. I am speaking of this because it is so necessary that we should face this matter as real christians, real believers, real men and women of faith as believing in the resurrection, believing in Christ risen  Christ the first-fruits then those that are the Christs at his coming. 1 Corinthians 15:23. Therefore, as I said, what a field! 
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    DIVINE RIGHTS TO PURCHASE (JT 93)

    Matthew 13: 44; 1 Chronicles 21:18,19; 1 Chronicles 21:25; Acts 20: 28; Genesis 23: 17 - 20

    What is in mind in these scriptures is divine rights to purchase. There are also creative rights, divine rights, and these rights God covenanted with men, beasts and even the earth, furnishing a universal sign of this covenant  a sign which is still visible. God speaks of His bow  my bow, He says. When He sets it in the cloud, as He often does, it is for men to see and to rest in assurance of the covenant. It is wholly from Gods side. No conditions are asked from man at all. God engaged Himself from His own side to these terms, so that every farmer and indeed every man, woman and child from that day has profited and is profiting from this covenant. The farmer ploughs and sows, and raises cattle and even a family. He is entitled to rest in the terms of that covenant. So that, we are told, while the earth remains, seed-time and harvest, cold and heat, summer and winter, day and night, shall not cease. 

    Men come and go; conquerors come and go; wickedness mounts up. Yet that covenant stands. Presently the Lord Jesus, in whom every promise is yea and amen to the glory of God, will come out from heaven. Indeed He has done so already in testimony, and places His right foot on the sea and His left upon the earth, and cries with a loud voice as the lion roars. The angel is said to be clothed with a cloud, and the rainbow upon his head, meaning that that covenant stands, the rainbow being the token of it. It is on His head  as if to be maintained in infinite intelligence. 

    I am referring now, however, to divine rights to purchase, and so I take up this verse in Matthew as basic of what I have to say. The Lord in this chapter, by parables, alludes to Himself as finding a treasure hidden in a field. He was in the world, we are told in Johns gospel, and the world was made by Him, and the world knew Him not. It was about to turn Him out ignominiously, as if He had no rights at all  not that they did not know He had rights, but it was as if He did not have any. They said amongst themselves, This is the heir; come, let us kill him, that the inheritance may become ours, Luke 20: 14. He was in the world and this was the outcome, but He is not alluding to that fact here. The Lord is not here referring to His death directly. It is the feature of selling what He had. No doubt this involved His death, but He is speaking about the commercial transaction, and He sells all that He had in order to obtain the field, so as to have indisputable rights in it that no one could question. His operations have in mind the securing of this treasure, which we, as instructed in the Scriptures, may readily see, has taken long centuries to accomplish. It is still proceeding, and every one of us who is the Lords will rejoice that He has waited so long, so as to secure ourselves out of the field. Men are doing much. We read of the works, the earth and the works that are therein. Their works, mans works, do not include what I am speaking of. Theirs shall all be burned up with the earth, but the divine operations stand by themselves, and they are proceeding even now. The Lord is securing this treasure. He has indisputable rights in the field, whatever men who are on the earth may say. He has right of way in the field. He will make other use of the field presently, but in the meantime He is securing this treasure. We are left to understand what the treasure is from other scriptures. Indeed a very much quoted thought is the very next verse, where we get another parable  i.e., the parable of the pearl, showing what was in the Lords mind. 

    The pearl is one thought  one idea  but the treasure may involve many. He does not have to buy the field to get the pearl in it. He buys the pearl outright. It is not said to be hidden, nor does He hide it. It is a public matter, as it were, but this treasure is a secret matter. It is a hidden thing, and I only touch on it now as basic, as I said before, that we might have it in mind that the Lord has these rights in the whole world  the whole earth, and is operating. It is not left as some might assume. We are enjoined to labour on, for our toil is not in vain in the Lord. There are results. The results are His. It is a question of in the Lord. Many may be operating otherwise, professedly in His name, but the labour is to be in the Lord, in His name, of course, but in the Lord, and their labour is not in vain as in the Lord. We may be reduced to small limits and even outwardly small results, but still the labour is not in vain as in the Lord. So we are told and enjoined always to abound in the work of the Lord. The results may be small, as I said, but there are always some; the work is not in vain. 

    If I have stirred up sentiments in our hearts by these remarks, they are surely of value when we belong to that treasure. Whatever men may think of us  however much in reproach  we belong to that treasure, and we are not understood. It is always a hidden matter, and those who are spiritual walk in the light of what I am speaking of, and are not understood at all. For this reason the world knows us not, 1 John 3: 1. It is well to bear that in mind, and not to be surprised if we are not known. We are wonderfully watched over by heaven, although perhaps sometimes quite insensible of it. Scripture is so full of divine interest  Gods interest in His people. The Lord is pressing it upon us. Ye are of more value than many sparrows, Matthew 10: 31. 

    That is one point. The next is that the treasure is to be put together structurally. The first mention of the word build is in relation to Eve. I should not call her Eve, because it was before she was called Eve, but it was Ishshah. She was out of Man. God builded her, we are told. It was a structural thought. There was no suggestion of a foundation in Genesis 2, as she is a person, but still there is the word build. It is not even used in regard of the earth and the heavens. It is framed  the word framed is used as to the universe  not so concrete, not so staunch a thought as the word build conveys. Heaven and earth may pass away, but not this building. And so when we come to David, we have the foundation, and it is a shown matter, as we learn in the next book, the second book of Chronicles. Solomon following David, being the counterpart of David in a sense, begins the structure on mount Moriah, which means a shown matter  shown of the Lord, shown of Jehovah. Hence it was God who took the initiative in this chapter as to the threshing-floor of Ornan, the Jebusite. It was a remarkable period in Davids life. It is through a crisis. It is there, dear brethren, that we are all made. If we are anything for God, the chief periods of making us are in the crises of our lives. So let us not falter in the presence of difficulty  the presence of disaster, it may be  it is the making time, and as I have been remarking about what the Lord found hidden in the field, it really alluded to the saints  the disciples. He found them. The suggestion is that He was not just looking for the treasure. He found it. It was there hidden and He found it, and He found it in a man like Peter  a man of whom He said, He would make. I will make you fishers of men, Matthew 4: 19. What crises he passed through, but in them all, one after the other, he was made what the Lord intended him to be. And so here with David. It was the making time. He was getting on in years, but it was still the making time. Till the last breath we take, it is the making time. So let us be watchful and not take ourselves out of the hand of the Lord in the crises of our lives. Let us be in the hands of the Potter. We read of a potter making a certain vessel that was broken on the wheel. It was not suitable. He discarded it or rather made of it what pleased him. So the great thing is to hold ourselves in that attitude in the hands of the Potter, for He is making things. 

    It was so here with David. It was a critical time, but in the midst of the storm  the angel, devastating Israel, having come to destroy Jerusalem  what a moment in the life of David this was, and all brought upon himself. It was a question of the governmental dealings of God with him, but he said, Let me fall, I pray thee, into the hand of Jehovah. That is the thing. His mercies are great, and in the midst of all the angel of Jehovah withdrew, and Jehovah sends to Gad to tell David to set up an altar in the threshing-floor of Ornan the Jebusite; it is a place definitely selected by God. David does so; he is subject  one of the most important things. Without this there is sure disaster. Never lose confidence in God, He never changes. What He was before I was converted, and what He was when He converted me, He is now. So David is amenable to the direction, and this is what he was directed to do, and it involved a threshing-floor  that is to say, in Davids own soul. The word threshing-floor is used several times here, not for nothing surely; it is a question of soul history. Foundational history must be soul history. It is a question of what is done in our souls. The foundation is not in the air; it is in our souls. Of course, Christ is the foundation, but it is the question of what is in our souls  the apprehension of Christ in our souls. The idea of the threshing-floor is separative  violent separation, too. The threshing-floor involves a violent process. If the grain is to be separated from the husk and the chaff, there must be this violent action, and God loves us so much that He resorts to this in our histories that there might be a sure foundation. It involves the death of Christ. That is the basis of all this separative work. The process is carried on in our souls  the lesson of separation  separating the chaff, disengaging the wheat. That is what God has wrought in our souls separate from the chaff, from the refuse. In Matthew, of course, John the baptist says that the Lord would come with a fan in His hand, and He would thoroughly purge His threshing-floor. He will gather the wheat into His garner, but the chaff He will burn with unquenchable fire. So it is what is thoroughly worthless that is being removed from us. 

    David is very particular about this matter. He is going the whole way with the divine mind, according to what God enjoined. That is a great point, not to falter, but go the whole way in the mind of God. Nor would he accept anything from the Jebusite; he would not offer to God but what would cost him something. We must pay for things in that sense. 

    It is necessary. The Lord Jesus entered into death. It cost Him something, infinitely so, and the process goes on, to acquire the place. The word place is used. That is the final thought  the place of the divine foundation. It is called Solomons foundation, later. That is where the structure begins, but here it is the purchase of the place. Solomon did not purchase it, but David did. David presents the suffering side. There is the suffering side of each of us as well as the restful glorious side. They run together. This is the time, this is the suffering time, the making time, and so David secured a place at the full price. We are told the exact amount he gave for it. It is much more than is mentioned elsewhere, but it is a wider thought here than in Samuel, showing that David is going the whole way, that there will be no narrowness in the result. The whole way is to be trodden that God may have full scope, plenty of room for all He has to effect in us, whether it be in any of us or all of us collectively. There is to be full room given to God who is working in us the building, and the point is to give plenty of room to God in the crises, and we shall see the glorious result. 

    Thirdly, there is the purchase of the assembly itself  a collective thought  obviously a thought that applies to the assembly as it is down here, for the apostle is speaking to the elders of it. These will not be in it in our glorious condition; as in heaven, we shall not need their care; all is perfect then, all glorious. The assembly comes down, it is in perfect liberty with God, mark that! She comes down from God out of heaven  not only out of heaven, but from God. She belongs to God up there, in perfect liberty  not sent down, but she comes down. In order to come down she needed to be placed there. 

    This reference to purchase by the blood of His own is very remarkable. There can be no question that the New Translation gives the right rendering. That is, God purchased the assembly by the blood of His own, meaning the blood of Christ  stressing the thought of His own  a very precious thought indeed. Who else could be His in that sense but Jesus? At the banks of the Jordan, it is made clear that it is His own. This is my beloved Son, in whom I have found my delight, the Father says, Matthew 3: 17. He speaks of it on the mount, out of the excellent glory. That voice was heard on the mount, Peter says, even by himself. This voice ... we heard, when we were with him in the holy mount, 2 Peter 1: 18. So that there could be no doubt as to whose He is. He is the Fathers very own. Leaving out the word Son emphasises the thought of His own. It is said of the Lord, having loved his own. It is a very precious thought, and so God purchased the assembly by the blood of His own. Down here we are under leadership, under overseership, and we are regarded in this verse as the flock  Gods flock. How precious that is  under His wing  under His care, and then Gods assembly which He purchased by the blood of His own! How well off we are, dear brethren! The present economy means that we are  in little companies here and there, not accidentally surely, but by divine order, in cities and towns  under divine care. The idea, of course, is that the assemblies are to be sustained, hence eldership is secured. That marked the apostles Paul and Barnabas. They chose, it says, elders in every assembly. There are two thoughts  elders for cities and elders for assemblies. Elders in cities, of course, would have government or control in all parts of the city. Elders in one assembly would, of course, have control in that assembly, if there were only one gathering in the city. In either case, the assembly is to be cared for so that it stands on its own feet  the saints in every locality. In the chapter which tells us of the selection of elders by Paul and Barnabas (Acts 14), we learn that there was a certain man who had been lame from birth; he had never walked  that is the state of the gentiles. We gentiles never walked, but now, as set up in assemblies, they are to walk, to stand on their feet. The apostle says of this man that he had faith; he said, with a loud voice, Rise up straight upon thy feet, and he did so. So it is that, as representative of assembly material and having the knowledge of God, we are to stand on our feet. In every locality however few  we are to stand on our feet. God will support us. Eldership will not be wanting, for the idea in eldership is care: how shall he take care of the assembly of God? 1 Timothy 3: 5. So that even sisters are brought into this. Why not care for what there is  however small a company or however weak  the weaker, the more the need for care and nursing! 

    I would urge the importance of the separative thought in the foundation of our souls  the evil separated from the good in our souls and the truth maintained there by the power of the Spirit; and then the structural thought  the foundational and the structural thought in the word assembly, as belonging to God. The assembly of God, it says, which he has purchased with the blood of his own. He loves the thought. He regards the town in the light of that thought. It is important to maintain it, for God is robbed if a meeting ceases in the town. That, in general, sets out our position here in this world to the end. The Lords supper we celebrate carries with it the thought of the Lords coming; as often as ye shall eat this bread, and drink the cup, ye announce the death of the Lord, until he come, 1 Corinthians 11: 26. That is the position. So the Lords supper must not be given up, either. God is robbed of something if the assembly ceases to function in a town. Christ is robbed, too. Hence the great urgency of maintaining these divine rights under these heads. Let us go on. Occupy, says the Lord, till I come, Luke 19: 13. Behold, I come quickly, Revelation 22: 7. He would urge us to hold out, to get stronger and stronger in holding and occupying till He come. 

    Then there is the possibility of dissolution, which is a point that everyone old and young should accept. If our earthly tabernacle house be destroyed, 2 Corinthians 5: 1. In Pauls case it was, and in Peters case it was, and so with every departed christian since that day. Think of the myriads that have fallen asleep through Jesus. That is a beautiful word. So also God will bring with him those who have fallen asleep through Jesus, 1 Thessalonians 4: 14. How interested divine Persons are in us! 

    I read in Genesis 23 just to bring out the thought of divine ownership  divine rights, too, as applying to our graves. The very grave is in the mind of the Lord, and He will know where it is. All that are in the graves shall hear his voice, John 5: 28. Hence in Lazarus case, He says, Where have ye laid him? John 11:34. The Lord would be led to the tomb. Of course, at the tomb He said, Lazarus, come forth. So the Lord knows where the tombs are, and I believe that is a wonderful thought. This is the first grave we read of, as we have all often heard, and this whole chapter is devoted to the subject. One might wonder why more space is not given to the death of Sarah. How interesting it would be if we only knew what her last words were! But no, she died, we are told. The New Testament speaks about her as a holy woman. That is a fine testimony  a holy woman  subject to her husband. She called him lord. But there is not a word of her last words to Abraham or to Isaac. It would be very interesting, of course, if we had them, but the Spirit of God leaves all that, and gives us this whole chapter as to the purchase of a grave. Surely there is something to meditate on in this chapter. 

    The sons of Heth are respectful to the patriarch, like Ornan the Jebusite, and full money was paid. Is it not something for us to think of the Lords rights over His departed ones, over His sleeping ones? Does it not mean that He is intensely interested in the graves of the saints, and not only their graves, but their burials, for there is a field. It does not say that the field is to be used for the graves. The field is surely for convocations, as in Davids case there was space for the structure, and the trees, too, for shelter. Is it not that the Lord is saying to us that He has secured these things for us? I am watching over you as you die, He would say, for He uses the word died. Lazarus died. 

    He had already said that he was fallen asleep, but the word died is used, for the Lord is saying to us that He is watching over us so that we may face the last moment in that sense in the light of departing to be with Christ  that there should be victory in our eyes, in our voices, as long as they remain, that is in our last breath. Who would question the Lords rights over us? Victory is what is happening. It is happening under His hand, as saints fall asleep through Jesus, and are buried. We bury one another. Devout men do it. It ought not to be a matter for lawless relatives to arrange. It is the Lords matter. Sometimes they are allowed too much, as if the circumstances covered lawlessness. Never can divine circumstances cover lawlessness, nor excuse lawlessness  neither in marriages nor in deaths. The Lord is asserting His rights. It is in the Lord. Blessed the dead who die in the Lord from henceforth. Yea, saith the Spirit, that they may rest from their labours; for their works follow with them, Revelation 14: 13. So the Lord has the matter in hand, dear brethren, and that is why I read these scriptures  this last one particularly now  so that we might be comforted and as we advance in years, if this tabernacle house be dissolved, there is still victory, so that the saints are victorious in all circumstances. There are divine rights to enter into every position we are in, even as we close our eyes in death and are buried, and how comforting it is! The Lord secured the burying-place, the field, the tomb, and the trees, so that love may show itself at such a time. May the Lord bless His word! 
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    FEATURES PROPER TO THE ASSEMBLY (AJG 1)

    1 Samuel 25:1-13; 1 Samuel 25:18-20; 1 Samuel 25:39-42; Genesis 24:13-16; Genesis 24:23,24; Genesis 24:58-67

    Each of these passages, beloved brethren, presents to us a woman who was attracted to one who is a type of Christ, and as to whom it is said, she became his wife. Hence each of them presents, in some distinctive way, features that are proper to the assembly. We have been speaking together of the assembly and of Gods own thoughts regarding it; and it is a very affecting consideration for each of us who have been reached by the gospel and who have received the Holy Spirit, that God in taking us up has had nothing less in mind for us than that we should form part of the assembly. It is well, therefore, to get a definite impression in our minds as to what the assembly is, what it is intended to be, what it is in the mind of God and what it is to the heart of Christ. It is good for us to get such definite impressions in our minds, because if we do, we shall have intelligence as to the end to which God is working in all His ways with us; for God, having picked us up for a definite purpose, is consistently working to reach that end. 

    And I would also say this, that while the assembly is a corporate idea, for it is the body of Christ, composed of many members, yet if the assembly is to possess the features which God intends it should possess, we who form it must in effect take on those features individually. There is no miraculous way, so to speak, in which the assembly comes into being as possessed of certain features, if those who compose it are not marked by those features; and hence as understanding from Scripture what features are proper to the assembly in relation to Christ, it should induce exercise with us each one, that something of those features might have place with us individually. 

    Now, while the assembly is viewed at first as the result of divine workmanship, according to Genesis 2: 22, God does not work, if I may use the expression, mechanically. He works in the intelligence and affections of those whom He has in hand, and the great lever by means of which He operates with us is the attractiveness of Christ. I have no doubt as to that, that one great means by which God operates in the souls of His people, is the attractiveness of Christ, and that is what comes to light in these two scriptures we have read, and, of course, in many other scriptures as well. David, on the one hand, was attractive to Abigail, resulting in her repudiating Nabal and repudiating Saul and moving out to David; and moving out to him as already having taken on certain features that were in keeping with David and pleasing to him, and it says of her that she became his wife. Similarly, also with Rebecca. There is no question that the result of the ministry of Abrahams servant, who is typical of the Holy Spirit, was to make Isaac supremely attractive to Rebecca, so that although she had never seen him, she was prepared to move out to him. That indeed, beloved brethren, is characteristic of the present moment, for we can all take up the language of the apostle Peter in his epistle in regard of Christ, when he said, Whom, having not seen, ye love; on whom though not now looking, but believing, ye exult with joy unspeakable and filled with the glory. It is a remarkable testimony to the attractiveness of Christ that He is wielding an influence over tens of thousands, and has wielded an influence over millions, of people who have never seen Him; it is a remarkable thing, but an undeniable fact. It is one of the elements in what is called the mystery, for we have to acquaint ourselves with the idea of mystery. Satan has his mystery in the world, the mystery of iniquity is operating, and we have to beware of that and to be intelligent as to it, for we are not ignorant of his devices; but on the other hand God works on the principle of mystery. Those who are the subjects of His purposes are wrought upon by Him in a way of which the world can have no conception, and we move through this world as having in our souls the light of things of which the world has no knowledge whatever. 

    The feature that comes to light in Abigail is that she has the appreciation of Gods anointed, the man of Gods choice. The man after Gods own heart becomes Abigails choice, and in the power of that she repudiates both Nabal and Saul, and indeed repudiates herself, for she says, Upon me ... let this iniquity be. In the case of Rebecca; the characteristic feature is that she is prepared to commit herself to what is spiritual and to renounce what is natural. These are two great lines upon which the Spirit of God would move us at the present time. He would use, on the one hand, the existence in this world of what is opposed to Christ to develop in us that appreciation of Christ and affection for Him which would break away from all that denies Him His rights, in order to our being wholly for one Man - Christ. On the other hand, He would operate in our souls in the power of the attractiveness of Christ to lead us to prefer what is spiritual to what is natural. 

    Samuel died, and there was this man in Maon, whose name was Nabal. David, we need not say, was in rejection. He was being hunted as a partridge on the mountains; but yet he was Gods anointed, and he had gathered to himself a certain number who were prepared to share the reproach in which his name was held, and the discomforts and testings of the position of rejection in which he was; persons who were prepared to endure all for Davids sake. David has in mind that others should be reached, and so he sends ten young men to Nabal. Notice that, dear brethren, he does not come personally, and he does not send one young man, but ten young men who are told to greet Nabal in Davids name. It is, I believe, the testimony which the Lord has been rendering and is still rendering in Christendom by means of those who are committed to the fellowship of His name. These ten men moving together and greeting Nabal in Davids name are very suggestive of a fellowship presented to Nabal, the bond of which was David and his name. That, dear brethren, is something we are well aware of. I suppose nearly all in this room, through grace, are having part in that fellowship, the bond of which is the Lord Jesus and His rights; all that is connected with His name in a world where those rights are denied Him, and a world, too, not viewed here from its political aspect, but viewed particularly in a religious aspect. Nabal was committed to Saul, and Saul represents, I believe, very much the clerical system: man at his best, man educated and instructed, bringing in all the best that man can bring in, in a system that professes to acknowledge God, and in which a large proportion of Gods people are held, but which in its character is opposed to the Christ of God. Saul represents that, and Nabal was attached to him. Nabal was not prepared in any way to change his ground, and yet this testimony is presented to him; a testimony of those moving together in fellowship, as I have said, the bond of it being David and his name; and what marked them was that they were of real benefit to Nabals men. 

    That is another thing that should mark us as we are in this world; that however much we may feel the reproach that is done in the religious world to the name of Christ, and the deterioration that is going on in the world in all its aspects, we must maintain the character of the dispensation, the spirit of grace amongst men, and use our position in nearness to God in intercession and supplication and thanksgiving for all men. We shall be for their benefit, whether they recognise it or not. One young man recognised it, he said they were a wall to them by night and day. The presence of those who are true to Christ and in the enjoyment of liberty with God, and who have power with God because they love Christ, is a positive benefit and protection to those in the world whether they recognise it or not, and we should see to it that we maintain that position. It is of God that we should do so, and maintain the attitude of grace too, however evil the world may become. Nothing is more galling, in a sense, to those who love Christ, than sheer indifference to Christ, yet what is characteristic of this moment in the ways of God, is that it is a day of grace, and therefore the testimony that Davids young men were to render to Nabal was, Peace be to thee, and peace be to thy house, and peace be to all that thou hast. They came in that spirit and they only asked that Nabal would show certain regard for David in the position he was in, and give whatever he was prepared to give. Nabal answers, Who is David? and who is the son of Jesse? There are many servants nowadays that break away every man from his master. He is speaking slightingly of Christ and slightingly of the position of separation to the name of the Lord Jesus. There are many servants nowadays who break away every man from his master. He is speaking slightingly of those who have broken away from what had at one time had authority over them, in order to be true to the name of Christ. Scripture authorises, and the Spirit of God supports, this position. 

    The servants go back to David and bring this message and David said to his servants, Gird ye on every man his sword, and David also girded on his sword. I know that, as we can see from the history that follows, David was premature in this and that Abigails movements preserved him from shedding blood, and in this respect, therefore, he is not a type of Christ, but at the same time Davids word is very significant, and very solemn, that this spirit of refusal of the claims of the Lord Jesus and despising the characteristic work of the Spirit of God is in essence apostasy which must sooner or later come under judgment. Nabal had had good antecedents, for he was a Calebite, but this was what marked him. We are to have a judgment about things that are shortly coming under judgment, but to be exercised to maintain the spirit of grace so long as God maintains it. You can see how needful it is that we should be subject to the Spirit of God, for only the Spirit of God can produce right feelings and sensibilities in a balanced way in us. We need to be maintained in a spirit of grace so long as Jesus Christ the righteous is there in the presence of God, the propitiation for our sins and also for the whole world. We must maintain the spirit of grace consistent with that, but it is intended we should develop in spiritual sensibilities, so that when the moment comes for judging what is apostate, we ourselves shall be thoroughly with God and with Christ in it. 

    Now in that setting, Abigail comes to light. Three times in the chapter she is said to move in haste. The same remark is made more than once in regard to Rebecca. In each case the haste is drawn attention to by the Spirit of God. The Lord looks for purpose of heart and diligence on our part in response to the truth. He abhors dilatoriness and half-heartedness. Abigail made haste and took two hundred loaves, etc. She had substance of her own. She had, as a result of her own exercises, certain wealth in the way of spiritual food, which she had available to bring with her. 

    You remember as she comes to David she says first of all, Upon me, my lord, upon me let the iniquity be - a very fitting attitude of mind, especially on the part of any who find themselves still not clear of that which challenges the rights of Christ. I do not know if there is anyone here in that position today, but if there is anyone linked up with anything that denies the rights of the Lord Jesus and sets aside the rights of the Spirit of God, as indicated in the Scriptures, then the Lord intends that you should separate from it. Let everyone who names the name of the Lord, withdraw from iniquity - not remain in it with the hope of bettering it, but withdraw from it. The support of the Lord is realised as this is acted upon, but no support from the Lord is realised if there is the refusal to act upon it. But, dear brethren, every one of us who is already standing apart from what is iniquitous is to recognise that we must ourselves accept responsibility for the evil. We may never have been actually in it, but we form part of the church publicly. We cannot in that way dissociate ourselves from the terribly unfaithful and corrupt position into which the church publicly has come. We must accept our share of the shame of it, in order to be acceptable to the Lord. We must separate from it as having a judgment of it. Abigail was united to Nabal as his wife, but she speaks scathingly of him. She speaks scathingly of Saul too, typical of what marks Christendom characteristically. She says of Saul, If a man is risen up ... to seek thy life. It is a question of the first man in opposition to Christ. Every religious system in Christendom, whatever its name, is characterised by the first man, whom God has set aside in the cross. The Lord spoke of the woman who took leaven and hid it in three measures of meal until the whole was leavened. The mass has been leavened by the first man whom God has rejected, and there is no room for Christ. 

    Abigail has a judgment of all that, and David approves of her. He hearkens to her voice and accepts her person. God comes in governmentally and removes Nabal. God has acted governmentally in Christendom. Looked at broadly it has already become dead. It has rejected the light of the last century, it has refused it, and governmentally become dead. David sends for Abigail to become his wife. She is evidently fit for it, for typically she has an appreciation of Christ and has come to a definite judgment of all that denies Him His rights. She arose and bowed herself on her face to the earth and said, Behold, let thy handmaid be a bondwoman to wash the feet of the servants of my lord. That is what marks Abigail. She is going to serve the servants of her lord. Some people, dear brethren, profess to love Christ and yet do not show their love to His people; but the evidence of our love for Christ is seen in the way we treat His people, and Abigails one desire was to be a bondservant to wash the feet of the servants of her lord. From whom did she learn that? If any of us have that desire, we have learnt it from Christ. We read in John 13 that when He was about to depart from this world to the Father, He took account of His own who were in the world. David was in the wilderness and his servants were with him there. The Lord knew that the scene in His absence would become a wilderness for those who loved Him, and so He rose from supper and laid aside His garments, and took a towel, and girded Himself; then He poured water into a basin and began to wash the disciples feet and to wipe them with the towel. The Spirit of God records every movement, as if John was greatly affected by it, that One so great as Jesus should lay aside His garments and take a towel and gird Himself voluntarily, deliberately assuming a bondmans service and serving every one in turn. Hereby we have known love, because he has laid down his life for us; and we ought for the brethren to lay down our lives. There will be no occasion to lay down our lives in heaven. It is here in wilderness conditions that the brethren are to be served after the pattern of the love of Christ; and in this spirit we are to go down beneath them, not claiming a place, not demanding anything. Abigail was marked by that spirit, the spirit seen in one who has really appreciated the Man of Gods choice, so different from the first man. The Son of man came not to be ministered unto, but to minister; and as we are attracted to the Man of Gods choice, and learn to repudiate every other man, having our feet washed by Him, we shall take on His features. Abigail was coming into fellowship in a most attractive and becoming way. She was not going to be a burden to the brethren, but just to wash their feet, not making demands on them. You can rest assured that one committed thus to the fellowship of Gods Son is not going to be a burden to those in it. 

    Now I pass on to Rebecca. This scripture has been spoken of frequently in recent years, but in a sense we can never tire of Genesis 24; for the more we look at it, the more the wealth in it becomes clear. What I would urge in regard of this chapter is that the test presented to Rebecca, to which she so wonderfully answered, was not a test as to whether she was going to be detained by anything unlawful; it was not the world or the flesh that was the test to Rebecca. The test to which she answered so beautifully was the test as to whether she was going to be held by what was legitimate in the natural sphere, or whether she would let the spiritual have precedence over the natural. Nothing evil or worldly was proposed to detain her, but that she should remain with her mother and her brother, and that only for ten days. That was the suggestion. It would be a pity to lose the ten days, that is, the whole period of our responsibility here, for we are to fill it out in days, and ten would represent the whole period. It would be an immense loss to lose the whole of our time here through being detained by natural things, and not to move now into what is spiritual. We have received the Spirit of God that we might do so. 

    In 1 Corinthians 15 we read, That which is spiritual was not first; but that which is natural, then that which is spiritual. That is intended to affect us, that God has all along had what is spiritual in mind. He is Himself a Spirit and the Lord Himself as the glorified Man is a quickening Spirit - the last Adam a quickening Spirit - and we are blessed with every spiritual blessing in the heavenlies in Christ. In 1 Corinthians 15 it also says, the first man out of the earth, made of dust; the second man, out of heaven. God brought in the first, that is, the natural order of things and an earthly order of things, merely as a testimony to what He was going to bring in; but His final thought is a spiritual order of things, and a heavenly order of manhood. I would ask the brethren to let that sink in. The natural and earthly are only brought in in the ways of God as a testimony to His final thought. Now Christ having come and accomplished redemption and gone to the right hand of God, and the Spirit being given, God has brought in what is spiritual; and all of us who have received the Spirit are of a spiritual and heavenly order of manhood, for we partake by the Spirit in the life of the ascended Christ. The Spirit we have received is the Spirit of life in Christ Jesus, and that constitutes us heavenly and of His own order. 

    Now as regards Rebecca, Abraham had insisted that the wife for his son Isaac must be of his own kindred, and the servant made this request on going forth on his mission. I stand here by the well of water, and the daughters of the men of the city come out to draw water. And let it come to pass, that the maiden to whom I shall say, Let down thy pitcher, I pray thee, that I may drink, and who will say, Drink, and I will give thy camels drink also, be she whom thou hast appointed for thy servant Isaac; and hereby I shall know that thou hast dealt kindly with my master. He was going to discover her, the young woman who was of Abrahams kindred, by certain features. He was not going to start inquiring from house to house for Abrahams kindred, but discover her by her being marked by certain features. That raises exercise with us as to whether we individually are marked by the features proper to what we are. If we have received the Spirit from the ascended Christ, we are of Christs own order of manhood, we are heavenly. It is well to take account of it, not simply that our names are written in heaven, but that we are going to bear the image of the heavenly because we are heavenly, we are of Christs own order. Now, dear brethren, what marks us? The servant says, I stand by the well of water. The servant is a type of the Spirit, the well is a type of the Spirit, the camels are a type of the Spirit. It is a question of those who sow to the Spirit, who habituate themselves to recognising the Spirit as the power for life and walk. Are we characteristically spiritual? or are we going on with what is natural, or worse still, fleshly or worldly. If Rebecca had not come to the well, she would have been out of this matter entirely. No one but those who came to the well would have any part in this matter. It was a daily matter, a habitual matter, their life depended on it. It is a question of whether we have learnt in a habitual way to give place to the Spirit of God. If we live by the Spirit, let us walk by the Spirit. The Spirit of God is the only power for life according to God and the servant took his stand by the well. Before he had ended speaking, ... Rebecca came out ... and she had her pitcher upon her shoulder. It was an empty vessel, it was, so to speak, what she herself was characteristically, prepared at all times for the filling of the Spirit. Everything that would hinder was excluded. There was power with her to yield herself to the Spirit of God so that she herself might be characteristically a vessel of the Spirit. Such an one is prepared for the leading of the Spirit. How shall we know anything of the leading of the Spirit in the assembly, if we are not characteristically vessels of the Spirit? Each of us has to face that question. It is a question of learning to disallow the flesh and renounce the natural, that we might be vessels of the Spirit and take on spiritual thoughts and have part in spiritual feelings and affections. Only thus shall we really reach what is proper to the assembly in its relation to Christ and then to God. 

    Now in verse 23 we are told that she was asked, Whose daughter art thou? The servant is not now speaking to God, he is speaking to Rebecca, and she is to be able to give an account of herself. If the Spirit of God were to ask us what our genealogy is, what would we answer? She is to be able to say of what kindred she is. Are we able to do that from a spiritual standpoint? Are we able in our own souls to take up that ground, that we are of Christ? I am the daughter of Bethuel, the son of Milcah, whom she bore to Nahor. There was no doubt about it. She was of the right seed and she knew it. The test is propounded and she says, I will go. And Rebecca arose, and her maids, and they rode upon the camels and followed the man. The camels are the power for movement and they follow the servant. So these persons are following the man, riding upon the camels, and Isaac had just returned from Beer-lahai-roi; for he was dwelling in the south country. Where Christ dwells is indeed a south country. He is the Son of His Fathers love. It is a remarkable expression that John uses in writing to the elect lady. Grace shall be with you, mercy, peace from God the Father, and from the Lord Jesus Christ, the Son of the Father. A wonderful view that John had, God the Father, and then the Lord Jesus Christ, the Son of the Father. He has a view of the Lord Jesus Christ as the beloved Son of the Father, One who dwells in the south country. 

    Behold, camels were coming. That word behold is most touching. It is intended to convey the way the affections of Christ are stirred as He sees the assembly moving in the Holy Spirit, moving together in the power of one Spirit towards Christ. There was no other object before Isaac at that moment, he was meditating, free of all other business. And Rebecca lifted up her eyes and saw Isaac and sprang off the camel; there are reciprocal and reciprocated affections in this lifting up of the eyes, first on Isaacs part and then on Rebeccas part. She had said unto the servant, Who is the man? and the servant said, That is my master. Thus the Spirit of God would at a certain time make everything of Christ, other things being held in the background for the moment. Abraham was in the background, for it was he who had initiated this move, the originator of all that was now coming to pass, but the servant was making everything of Isaac, saying, That is my master; and that comes to pass in the assembly as the saints move collectively in the power of the Spirit of God in affection for Christ. Christ becomes everything for the heart of the assembly. He took Rebecca and she became his wife, like Abigail, she became his wife, and he loved her. She entered into union and in that position she is loved. This is what may be reached in assembly experience as we learn to allow what is natural to be superseded by the spiritual, for although the natural has to be recognised in its place it is to be subordinated to what is spiritual, the spiritual having come in, and it is only as we are prepared to yield ourselves to what is spiritual that we shall know anything of what is proper to the assembly in relation to Christ. 

  

  
    SPIRITUALITY (AJG 5)
    

    
    
  
  
    SPIRITUALITY (AJG 5)

    Genesis 24:10-14; Genesis 24:28-30; Genesis 24:61-67; Ephesians 2:18

    AJGWhat was in ones mind was that we need spirituality, that is, a spiritual condition in ourselves, and also the support and help of the Holy Spirit, right through in the service of the assembly, both in that part of it that relates to the Lord, that has Christ in view, and that part that relates to the Father. We know that the twenty-fourth of Genesis is a remarkably full chapter, and capable of being taken up in many different lights, but we have been helped to see that one light in which the latter part of the chapter may be viewed is the way that the assembly is brought to Christ following on, or as the result of, the Supper. But underlying that is a necessary state of spirituality among ourselves. What is to be noticed in Genesis 24 is that when Isaac lifted up his eyes, what he sees is the camels. It does not say that he saw Rebecca, but what attracts his attention is the camels, camels in movement. That is evidently a suggestion of the saints moving together as one in the power of the Spirit. That is what attracted Isaacs attention, and that is what is so attractive, we may say, to the heart of Christ. And then when we come to Ephesians, the verse that is so well known, we have not only the service of Christ but also the service of the Spirit. Through him, it says, that is Christ, we have both access by one Spirit to the Father. So that throughout the service, the service of the Spirit as unifying the saints and carrying them, empowering them in movement, is in view. But before that and underlying it is a state of spirituality among the saints which is typified in Rebecca in relation to the well, and to her own pitcher, all of which are important features in the chapter. So that we find that the servant made the camels kneel down outside the city by a well of water, and he stipulates that when the daughters of the men of the city come out to draw water, let it come to pass that the maiden to whom I shall say, Let down thy pitcher, I pray thee, that I may drink; and who will say drink and I will give thy camels drink also, be she whom thou hast appointed, So that the first thing of great importance is the well and how Rebecca stands in relation to the well. And then in verse 30 when Laban comes out it says that he came to the man, and behold he was standing by the camels by the well, so that the well and the camels are evidently of great importance in the sight of the servant, so that he would impress them upon anyone who comes out. He was standing there by the camels by the well. 

    SPWhat is the significance of the well at the present moment? 

    AJGThe well is, of course, a type of the Holy Spirit, but then the idea in a well is, of course, different from the idea in camels, and different from the idea in the servant, although all are different types of the Spirit. But we can easily see that the well is the fundamental thought, because it would be a necessary daily matter for those in the East to come to the well, they would have no means of refreshment, no water to drink, if they did not come to the well. They would have no means of cleansing if they did not come to the well. The well would be a daily matter for them, and a daily necessity. And so it really represents the feature of the Spirit as testing us as to how far we are spiritual, how far we really avail ourselves of the Spirit as a habitual, daily matter. 

    HLHDoes the spontaneous offer on the part of Rebecca to give the camels drink also suggest the underlying spiritual conditions that you refer to? 

    AJGI think it would. She was ready and able to afford refreshment to the Holy Spirit, typified in the servant. And, of course, the Spirit is with us all the time and therefore we are either pleasing Him or grieving Him. We are doing one or the other, we are either affording Him refreshment or we are affording Him displeasure. 

    JSSo that the well is very important? 

    AJGThe well is very important; it is basic; it underlies all the rest. 

    JSShall be in him a well of water springing up. 

    AJGThat is it. Quite so. 

    AATIs there more than one well in this chapter? 

    AJGAt the end we get the well Beer-lahai-roi. Of course, there are many wells in Genesis especially, showing that the Spirit of God is constantly being brought before us. But I think this well outside the city, He made the camels kneel down outside the city by a well of water, at the time of the evening, when the women came out to draw water, is to stress the idea of what is needed every day, habitually. 

    SWWould many wells suggest the availability of the Spirit? 

    AJGI am sure it would, especially in chapter 26, which follows on this, where Isaac is seen constantly digging wells. 

    LACYou mentioned Rebeccas pitcher, did you have in mind to say something about that? 

    AJGWell, it says in verse 15, that when Rebecca came out she had her pitcher upon her shoulder, and then the servant ran to meet her and said, Let me, I pray thee, sip a little water out of thy pitcher. And she said, Drink, my lord! And she hasted and let down her pitcher on her hand. The pitcher is really identified with Rebecca, that is, it is suggested that Rebecca is fully a vessel of the Spirit. The pitcher is really part of her; she had carried it on her shoulder and she had let it down on her hand. 

    LACShe filled it at the well in verse 16. 

    AJGYes. 

    MSSIn the fourth of John the woman left her water-pot and went her way into the city, is that a similar thought? 

    AJGNot exactly. Discarding the water-pot is that she herself is to be the vessel now, because she had come to draw from a well that was not a type of the Spirit. The Lord said of that well, Everyone who drinks of this water shall thirst again, so the well she came to was not a type of the Spirit, and so she discards her water-pot in the recognition that she herself is now to be a vessel of the Spirit. 

    ATWould the number of camels here, ten, suggest the availability of the Spirit for service? 

    AJGI have no doubt it refers to the sufficiency there is in the Spirit for whatever is required. The servant knew what was required, and all the resources of his master were under his hand, and he took what was required. 

    JSHow would this come in, Spring up, O well, Sing ye unto it? 

    AJGThat is a very important matter; as understanding that the Spirit is here with us all the time, it is a happy thing to express our recognition of that, that He is here to bring in freshness. And we particularly need that in handling a chapter like this that has been so much before saints of recent years, that there should be freshness, not novelties, but freshness, so that the truth might have present application to us. 

    SCHe made the camels to kneel down; was it by authority or by influence? 

    AJGOf course, it is natural to camels to kneel down in order to take water. God has caused that kind of creature to act in that way. It is all, I believe, brought in to accentuate the idea of dependence which always goes along with the Spirit. 

    HOEPerhaps you would say a little more about the pitcher, we all need water; we need refreshment; we need cleansing, and we need a pitcher to draw it. 

    AJGI think it simply means that there needs to be a vessel. It is one thing for us to talk about the Spirit, and all that He is able to be to us, but as we get it in 2 Kings 4, the great need is vessels, empty vessels, and the pitcher is that. Rebeccas own pitcher is what she was herself as a vessel. 

    LBrIs it more a question of our state? 

    AJGThat is what it amounts to. It is the state with us, as to whether we are looking to the Spirit, and affording Him the scope that He desires, or whether we are careless about the presence of the Spirit, and grieving Him. 

    HOEA dependent and receptive mind and heart? 

    AJGYes, exactly. 

    DLEWould you say a little as to refreshing the Spirit? 

    AJGThe Spirit is God, and He is dwelling in us all the time, therefore, the more we do what is pleasing to God, the more He will be refreshed, and the more we do what is displeasing to God the more He will be grieved. It is a very simple thing, it seems to me, refreshing the Spirit; He is here in us. By the activities of love, hospitality and anything that we do that is pleasing to God; we refresh the Spirit who is dwelling in us. Anything we do that is displeasing to Him would grieve Him. 

    HLHTo do that we have to be constantly replenished. After she had given the servant enough to drink, then she says, I will draw water for thy camels also, which suggests a fresh phase of exercise, does it not? 

    AJGIt does, I think, and a readiness and availability on her part, and activity too. As Mr. Taylor said years ago, Christianity is not an armchair matter; it is not a question of sitting at home in comfort and reading books; it is a question of activity, although there has to be quietness as well, in order to receive the truth and assimilate it. But the truth is to work out in practice. So it says of Jesus that He went about doing good. 

    FHPWould you say that Rebecca is a sample of that? An example for us, she is marked by spiritual alertness and also spiritual energy? 

    AJGYes, I think so; great energy. 

    HLHAnd the more we are marked by refreshing the Spirit the more we shall find that we are being replenished? 

    AJGI am sure of that, and therefore there is the need of the balancing of the two things, the subjection and quietness and restfulness that are necessary for replenishment, and then the activity in which the movements of love and all that is pleasing to God find expression. 

    AATShe let down her pitcher. How would you apply that today? 

    AJGIt just shows that she was agile and ready. First she comes out with the pitcher on her shoulder, showing that she is marked by power in her movements, and then she could let down her pitcher on her hand quite readily. It just shows readiness and agility on her part, I think, but the pitcher is really herself. Rebecca and her pitcher are identified. 

    WTWould you connect this with the scripture in the gospel when it says, And a man shall meet you carrying a pitcher of water, follow him? 

    AJGVery much the same idea. Really that was characteristic of the man, that he had spiritual refreshment, a living ministry, with him. 

    AATI think you made some distinction between the Spirit and the power of the Spirit? 

    AJGWell, the camels evidently represent the Spirit viewed as power for movement and that is very necessary when we are together, that the saints should move together as one. And hence the great need of being unified in the Spirit, and moving together as one having one thought, and I believe that is what the camels represent. So that when Isaac lifted up his eyes it was camels he saw coming; that feature attracted him. 

    LACIn connection with what you were saying as to affording pleasure to the Holy Spirit, does scripture support the thought of having the Holy Spirit as an Object, or does the Spirits pleasure rest in our having Christ as an Object and His being pleased with that? 

    AJGI think the main service of the Spirit is to glorify Christ and to glorify the Father too, but then He is one of the Godhead, and is serving in a wonderful way, and we are baptised to the Name of the Father and of the Son, and of the Holy Spirit: which is an objective presentation of the Spirit; so evidently there is room for Him to be apprehended objectively. 

    LACWould you help us a little more on that line? I think we need considerable help just there. 

    AJGI think we shall get help on that as we develop spirituality. I think what we need is spirituality to start with, and to come to a more definite recognition of the part the Spirit takes in the assembly, both in relation to the Lord and in relation to the Father. 

    CBWhat the Lord said in John 4, Give me to drink, that was a test to spirituality that was not there yet, but eventually the woman became a vessel. 

    AJGYes, quite so. 

    AATWould you say that the spirituality, as you are mentioning at the moment, depends upon state? 

    AJGThe term spirituality, as I understand it, simply means a spiritual state. 

    HNWould you say that was lacking at Corinth? 

    AJGIt evidently was, in so far as the assembly as a whole was concerned; I have no doubt there were individual brothers and sisters there who were spiritual. 

    HNWould what the apostle wrote too with regard to keeping the feast of unleavened bread of sincerity and truth, come in here? 

    AJGThat is a necessary basis. There could be no spirituality apart from that. That really is a question more of what is moral than of what is spiritual. When we speak of what is moral we are speaking of questions of right and wrong and good and evil, and what is moral must underlie what is spiritual. 

    BLWIs there anything in the fact that the well was outside the city? 

    AJGI suppose in a general way, it suggests that there is nothing in common between the Spirit and the world, if we regard the city as a type of the world. Whether or not it is necessarily that, it would be true that there is nothing in common between the Spirit and the world; we know that from chapter 14 of Johns gospel. But it says, He made the camels kneel down outside the city by a well of water, at the time of the evening when the women came out to draw water. I think it is suggestive of a certain movement out in order to get the gain of the Spirit. If we spend all our time in natural things, or worse still, in fleshly things, we shall not know much of replenishment by the Holy Spirit. So the women had to come out to draw water. 

    HOEAre spiritual thoughts and impressions, then, got and enjoyed more outside the daily life of responsibility? 

    AJGWell, of course, the Spirit can help us in our daily responsibilities, He is with us all the time. It is in the power of the Spirit that the righteous requirements of the law are fulfilled in us. He is there to help us all the time, but as you say, I think we need to be in liberty from those things in order really to get the gain of what the Spirit would open up to us of heavenly things. 

    AYWhat would we learn from verse 12, the servant here says, Jehovah, God of my master Abraham, meet me, I pray thee, with thy blessing this day, and deal kindly with my master Abraham? 

    AJGWell, he is concerned for his master. It is good to see that the Spirit in all His activities is concerned with the Father and the Son. He is sent forth by the father at the beginning of the chapter, so that his master is the father, and at the end of the chapter he says that the son is his master, so that it is the Spirit typically serving in relation to the Father and the Son. If we are desirous of becoming spiritual we shall soon detect the things that are a hindrance to us and those have to be left, as was said. 

    AATShe says to the servant, Drink, my lord. There is a certain conversation going on, is there not, between Rebecca and the servant? Has it any application today? 

    AJGYes, I think so. I think we need to cultivate communion with the Holy Spirit, because He has come so near to us and is with us all the time, that He is ready to help us. And He is there on behalf of the Father and of the Son. 

    HOEWhy does she say, Drink, my lord, and when the servant is repeating it in verse 46, he does not say, My lord, he says, Drink? 

    AJGIt is suggestive, I suppose, of the lowliness of the Spirit in His service, the servant does not say, Drink, my lord. And on the other hand, the fact that Rebecca does say, Drink, my lord; shows with what respect she had treated him. 

    LACShould we seek liberty now to address the Spirit as Lord? 

    AJGThat would be legitimate, as far as I understand, 

    because Lord is a title that is applied to God. The title Lord can rightly be attributed to any of the Persons of the Godhead, as far as I understand, so long as we distinguish the lordship of Christ. Jesus is the only One who is made Lord. So that if we want to address the Lord Jesus, we should either say, Lord Jesus; or if we are speaking in public it should be perfectly clear who it is we are speaking to. He is made Lord, but on the other hand, the Father is called Lord, the Lord Himself calls the Father Lord, Lord of heaven and earth, and He is called Lord in James epistle, Therewith bless we the Lord and Father it says. And then we get: the Lord the Spirit in the third of 2 Corinthians. So Lord is a general title that may be applied rightly to any Person of the Godhead. But then there is only one Man who is Lord and that is Jesus; He has been made Lord. 

    CBIt says here of the servant that all the treasure of his master was under his hand, and it says in Johns gospel, the Father loveth the Son and hath given all things to be in His hand. 

    AJGThat is very interesting, that all things are placed by the Father in the hand of the Son according to John 3, and according to this typical scripture, all the wealth of the Father is under the hand of the Spirit. That shows that there is no divergence at all between the Persons of the Godhead. It is all in the hand of Christ administratively and He will be displayed as the One into whose hand everything has been committed, but then at the same time the Spirit is down here on behalf of Christ, and on the Fathers behalf as well: and therefore all that may be needed at any time for the service that He has in hand is there at His disposal. 

    MSSIs that scripture, To us... there is one Lord, Jesus Christ, explained by what you said about the Lord Jesus being made Lord? 

    AJGYes, I think so. To us there is one God, the Father, of whom all things and we for him - that shows that the Father is regarded as in the place of supremacy. To us there is one God, the Father. And then, one Lord, Jesus Christ, that is the place of administration, and Jesus has been made Lord. But in a general way the title Lord may be applied to any one of the Godhead. It is because Jesus is God that we worship Him. 

    MSSThere is this feature of haste in verse 20. It says, She hasted and emptied her pitcher, and then it says she ran again. Is there some significance in that? 

    AJGI think it is very important in connection with assembly service, that while we do not want to be restless, we want to be restful and subject, yet that there should not be dilatoriness or anything suggesting indolence. There should be alertness and readiness in the Spirit. 

    WSWShe is marked by agility? 

    AJGThat seems to characterise her, that she is marked by agility, which evidently is a feature of spiritual state. Often we find ourselves tested in something required to be done. It may be we find we have to go through a certain process of self-examination and cleansing before we are equal to it, because we have been careless, but not so with Rebecca, she was equal to the moment. 

    AATShe not only gave the servant water to drink but she gave to the camels also; a lot of work was involved? 

    AJGYes, exactly. I do not know how much a camel can drink but it is a pretty considerable quantity, and there were ten of them. And a young woman drawing it from a well with a pitcher, would mean a good deal of hard labour, and she was equal to it and ready for it. 

    MCIt says here, And hereby I shall know that thou hast dealt kindly with my master, as an answer to his request as to the maiden. 

    AJGThat is what the Spirit is looking for in the saints. He recognises these features. He is looking for spirituality, conditions in which the Spirit is habitually and characteristically recognised; because then, we shall be able with more definite power to move into assembly service. 

    WHDo we not see features of the Spirit in the servant standing, and the camels by the well, and the man being astonished? 

    AJGMr. Taylor has drawn attention to that very verse, verse 21, and to a verse that we get in one of the gospels where it says of the Lord when the centurion answered Him, that He wondered (Matthew 8: 10). And here it says the man was astonished, as though, as the work of God in souls comes into evidence, it is so wonderful, so great, that it could be said even of the Lord, that He wondered, and that one who typifies the Spirit is said to be astonished. It is just to convey to us, I think, how thoroughly appreciative divine Persons are as they see the work of God in the saints showing itself. 

    RSDo you think all that is to teach us on our part to appreciate the work of God in one another? 

    AJGI believe that is a very important point, that we should learn to appreciate the work of God in one another. It would greatly help to knit us together the more we concentrate on looking on what God has wrought in each other, and appreciate each other accordingly. Of course, we can only appreciate what is there. 

    CBThat is what is meant by appropriation of each other? 

    AJGYes, I think so. 

    AYWould you say that things are opening up and developing more with Rebecca? The servant asks her here if there is room in her fathers house and she said to him, There is straw and also much provender with us, also room to lodge. As it were, she is ready to give more than what is even asked, as a result of the refreshment that is given in verse 21, in drawing the water for the camels. 

    AJGYes, I think so. And that is a very great thing, because in the things of God we have to make constant progress and develop and enlarge, there is no such thought as stagnation in the things of God. And we are living in days of recovery and there is to be still further enlargement and development so that we might be led into all the truth; and that requires a good deal of readiness on our part for displacement, so that there may be more room for the Spirit. 

    MCHe enquires her pedigree as soon as the camels had drunk enough. What would you say about that? 

    AJGI suppose it is to find out whether she can give account of herself. He did not ask for his own purpose, because he had already stipulated that the one who presented certain features should be the one, and Rebecca exactly presented them, so that he did not need to enquire for his own sake. But what he wanted to do was to bring out whether she knew her own genealogy. It is a very important matter for us as to whether we can trace our genealogy, whether we recognise ourselves as born of God and of Christs own order, because if we do, then we shall be more ready to take our place as of the assembly as suitably and worthily of it, instead of being occupied with ourselves as sinners saved by grace. It is a question whether we know how to take account of our genealogy. 

    LBrSo you would say the Spirit likes to hear us speak? 

    AJGYes, quite so. 

    EMeHe decks her with these jewels before He enquired? 

    AJGAs a matter of fact, he does not. He brings them out but he does not put them on her until after she had answered. We might not notice that in reading the chapter. You find in verse 22, it says that the man took a gold ring of half a shekel weight, and two bracelets for her hands, ten shekels weight of gold, and said, Whose daughter art thou? When he gives an account of it, he says in verse 47: I asked her and said, Whose daughter art thou? And she said, The daughter of Bethuel, Nahors son, whom Milcah bore to him. And I put the ring on her nose, and the bracelets on her hands. So that while he brought them out before he asked the question he did not put them on her until she had answered the question. 

    RSI was noticing in the same verse that it says, And it came to pass when the camels had drunk enough, that the man took the gold ring and so on. It was when the camels had drunk enough. What would you say about that? 

    AJGI suppose it stresses that particular service. When she finished that particular service which she had undertaken, which was so gratifying to the Spirit, now He is proposing to adorn her. But at the same time He first asks this question which she answers. She says, I am the daughter of Bethuel the son of Milcah, whom she bore to Nahor. That stresses the subjective side of things. She is the daughter of Bethuel, the son of Milcah, whom she bore to Nahor. Why should she say the son of Milcah, that was Nahors wife, whom she bore to Nahor, why should she say that? And as a matter of fact, Milcah, Nahors wife, was related to Abraham just as Nahor himself was related to Abraham. So on both sides, paternally and maternally, she is of the right lineage. 

    CBWe have the relationship before we have the liberty of that relationship? 

    AJGYes. 

    AYWould you say then that the Spirit is now concerned to bring out the truth, and then to adorn the saints in moral suitability to Christ? 

    AJGYes, if we understand that we are heavenly, and of God, of Christs own order, surely we would be concerned to be marked by the features proper to those who are such. And that is a question of features that can be produced by the Spirit. 

    TBlThe adornment is all gold. What is the significance? 

    AJGWell, at this point it stresses the gold. I suppose gold usually refers to what is of God. But later on we find the servant brought forth silver articles and gold articles and clothing. So that there is more variety there. But this is stressing what is of God. I think it refers possibly to the feature of spiritual discernment, which the adornment of the nose might perhaps suggest - the feature of discrimination. But then the bracelets on her hands would be to draw attention to the pleasing character of her activities, really her work were of God. 

    MSSThe camels are greatly stressed after verse 22, where it says they had drunk enough, for she says in verse 25, There is straw and also much provender with us before she says there is room to lodge. In other words, the camels seem to be first in her mind. Would all that suggest that we have to come to it that there is absolutely no power outside of the Spirit to enter into these things? 

    AJGI am sure that is right, and not only for the understanding of them but then to move in them, and that is what is so important in the assembly, because it is not a question of moving in these things as separate individuals, it is a question of learning to move together as one, and that is what is so important. 

    Isaac lifted up his eyes and behold; camels were coming - it is this movement that attracts his attention. 

    LACI was wondering if her reply in that way was very intelligent, showing that she recognised that the servant and the camels could not be separated. That if he is to lodge he must have provision and room for the camels as well. Would that indicate intelligence on the part of a believer who recognises that progress cannot be made unless the Spirit is depended on for power? 

    AJGYes, I think it would. He is to be relied upon for direction, to guide us into the truth, and also the power to move in relation to the guiding. I think really that is one of our greatest needs, we are not without light, we are not without the guidance of the Spirit, and we have a certain appreciation of it in our minds, and I am not speaking in any way disparagingly, but I think our greatest need is the power to answer to it, and to answer to it together in assembly. 

    AATWhy is the word wife used in the last verse? 

    AJGShe became his wife, that is the thought of union. The idea of a wife is that she has been united to her husband and henceforth she is one with him, so she is thoroughly with him in all his interests. And that is what is so important in the assembly, that we are brought, by the Spirit, to the point of conscious union with Christ, and then it is a simple matter to have part in the service of God, because paramount before the heart of Christ is that His Father should be served, and He wants the assembly with Him in it. 

    RSWould you say then that the silver and gold articles and the clothing suggest the thought of suitability to Him, in order to be presented to Him in union? 

    AJGYes, I would think so, and I think it conveys the thought of wealth in a general sense as well, because it says, Silver articles and gold articles. It does not say exactly whether they were for adornment or not. It is the general thought of wealth, I think, and then there is clothing. 

    LACWere not the features there which the Spirit could clothe in that sense. She is said to have been of a beautiful countenance and a virgin, what is inward and outward corresponding in a sense, and then the Spirit coming in to seal it all as approving it? 

    AJGYes, quite so. I believe we need to concentrate on this thought of spirituality, and then movement together in the Spirit in answer to the guidance of the Spirit, because, as I say, we are not lacking in light, but what we are lacking in is the power to answer to the light, and to answer to it together. 

    MCIs there not a point of unification seen in the Spirit and Rebecca at this point? 

    AJGI believe the camels rather represent that, because although it is camels in the plural, meaning that there is abundance of power, they are regarded as an entity, so that Isaac lifts up his eyes and sees the camels. And I believe that just represents the power there is in the Spirit to unify the saints that we may move together as one in the power of the Spirit. 

    SWWhat is to be noticed in Isaac bringing Rebecca to his mothers tent? 

    AJGIt is evidently just a provisional setting. That is, it is not the thought of our being taken to be with Christ in glory, it is a question of what the Lord has down here in the assembly just provisionally; a tent is a provisional idea. 

    SCBecause of the answer that is given by the maiden in verse 47, would you say that pre-eminence is given to divine Persons by the servant in verse 48? 

    AJGYou are referring to the answer that Rebecca gave in verse 47, and then the effect on the servant, I stooped, and bowed down before Jehovah, and so on? Quite so. That would show that the worship of God, as Paul says, Blessed be the God and Father of our Lord Jesus Christ, is in view all through, and the servant is doing it. 

    SHWould you say that we see the end that is before the Spirit in Isaac? 

    AJGWell, according to this chapter. This chapter does not carry us farther than the assembly typically being brought to Christ. So that it is dealing really with what we speak of as the first part of the meeting. But then, what that has in mind is that union with Christ, as consciously enjoyed, should provide that which the Lord can use in the service of God. 

    HLHThere is a diffidence on the part of some who otherwise have liberty to address the Spirit, as to what part He has up to that point in the morning meeting, feeling that it is, of course, the Lords Supper, and He has a very pronounced place. But is there liberty to address the Spirit up to that point in the meeting? 

    AJGI think that is just where we need spirituality. That is what we have all got to develop in. I believe these questions will find an answer just as we develop in the needed spirituality. It is a question of the liberty that the Spirit will Himself afford, where there are the conditions for it. 

    LACIn connection with what you mention about spirituality, do you mean what we arrive at intuitively as we move on with the Lord and with the Spirit, or have you in mind that we come more and more under the influence of light as is brought out in the revelation of God? 

    AJGYes. I do not know that it is a matter of what is intuitive, because that excludes the thought of teaching, but it is a question of being more sensitive to the Holy Spirits movements. And I think this matter of addressing the Spirit, and the part He is to have in the actual service, is a particularly sensitive and spiritual matter. That is all I had in mind. 

    RSWould you say just there that ministry is given in order that we might develop in spirituality, and we get to know the Spirit and get a touch from Him as to what to do at any given time? 

    AJGExactly, so that we move under spiritual impulse and are supported in it. What the Spirit supports is certainly of God, what He does not support is not of God; either it is not of God in itself, or it is not of God at that moment because there is not the spiritual state for it. 

    RAEIt refers in Galatians to walking by the Spirit and living by the Spirit, is that spirituality? 

    AJGYes, I think so. 

    EBaWould you say something about verse 28? 

    AJGIt is all in keeping with what we said previously as to her agility and activity, but what one was specially seeking to concentrate on is first the well and Rebecca in relation to the well, with her pitcher, and then the camels, and then the man. Because in verse 30 it says, When Laban came up to the man he was standing by the camels by the well, as though the man is thoroughly committed to the camels and the well. The three are inseparable. If the service of the man is to be fully known we need the well and Rebecca and her pitcher first, and then the camels. 

    MSSIs that connected with the spiritual state in verse 61 where it brings in her maids and it says, they rode upon the camels? 

    AJGYes, exactly. And Rebecca arose, and her maids, and they rode upon the camels and followed the man. So that it is the full thought now of the assembly for Christ. The feminine thought accentuated - Rebecca and her maids. It is the idea of the assembly secured in feminine affections for Christ, what ought to result from our taking the Supper. But now it is a question of moving together in the power of the Spirit as towards Christ. 

    MSSWould it be right to say that the reference to the servant here as a Man might stress the Person of the Spirit? 

    AJGWell, I think so. It is evidently a more personal presentation than either the well or the camels. 

    SPWould you say a word now on the verse in Ephesians? 

    AJGWell, just a minute more on this chapter, because I do not think there is a great deal of difficulty about Ephesians, save that that only confirms and enlarges what we are saying as to the great need, first of all, of spirituality, and then of the support and leading of the Spirit right through the service. It says, Rebecca arose, and her maids, and they rode upon the camels, and followed the man. And the servant took Rebecca, and went away. That is a most important thing, that Rebecca and her maids, having arisen and availed themselves of the camels, the servant now takes her on. The servant took Rebecca and went his way. 

    CBWhen Isaac lifted up his eyes, and behold camels were coming, and then it says Rebecca lifted up her eyes and saw Isaac and she sprang off the camel, would that be the point in the morning meeting when the saints are together in the feminine idea for Christ to get His portion? 

    AJGI think so, and it should come in early, should it not, after the Supper has been taken? It is a question of whether there is the spiritual power for it. 

    RAEWould verse 61 bear out what you have been saying? Not only are the camels and the man there now, but the camels are being ridden and the man is being followed. 

    AJGYes, exactly, and I think it is a most affecting thing that it says, Isaac lifted up his eyes and saw, and behold; as though as he caught sight of it, his heart was moved. I believe there is nothing so affects the heart of Christ as to see the saints moving together as one towards Himself in the power of the Spirit. Because it is really the assembly, I mean, the thing is there as an entity. It is not a lot of separate brethren with their own thoughts, but it is one entity moving in the Spirits power towards Christ. 

    LACYou are viewing this as outside of what is connected with wilderness conditions, are you not? We have never viewed the camels as referring to anything else before. 

    AJGWell, it is power for movement, of course, and it is movement, you might say, out of the wilderness. We come to break bread in the wilderness and the Lord comes in to us there, but it is a question of moving out. 

    WHSo Rebecca and the maidens are available now for the servant to take them on? 

    AJGYes, quite so. 

    HLHAt the point where it says that the servant took Rebecca and went away Isaac comes into view immediately. Does it suggest that at that point the servant is nearing the end of his mission and what is before him is nearing its climax? 

    AJGQuite so, and, of course, the Lord comes before us in the actual emblems. He loves to draw near and it is that that quickens the affections of the saints. So that all this ought not to take long in the actual meeting. But this picture of the camels, the fact that it is the camels that attract Isaacs attention, is, I believe, to stress that thing, that it is a question of the saints moving together as one in the power of the Spirit. 

    SHAs it is said, Those that are led by the Spirit are the sons of God. 

    AJGYes, that in a sense is an individual idea, because sons are so many persons. But the assembly is an entity and hence it says we are all baptised in the power of one Spirit into one body and have all been made to drink of one Spirit. The oneness is stressed. 

    MSSI wondered if the thought of coming into this, as you say, quickly, would be suggested in the statement that the servant took Rebecca. It does not say he took Rebecca and her maids; as though the bride has now come into view. 

    AJGWell, that is the thought, of course. Rebecca is the great subject. The fact that her maids are brought in is just, I think, to accentuate that idea of what is feminine. 

    AATIsaac lifts up his eyes and sees the camels coming and then Rebecca asks the question and the servant says, That is my master. Would that be a certain point in connection with the service of God, That is my Master? 

    AJGOne does not like to tie things down too much, because in the service, if things are really in the hands of the Spirit, there is great variety, but it is just, of course, that at that point the Lord is everything. It is my Master; the Spirit is making everything of Christ, later on attention is going to be directed to the Father and then everything will be made of the Father, but for the moment everything is being made of Christ, That is my Master! 

    LACWould the suggestion here in verse 61, referring to it again in connection with the servant taking Rebecca and going away, be that the Holy Spirit is claiming the assembly for Christ? The assembly is never said to be for the Spirit, is it? 

    AJGNo, the Spirit has come in to serve, to serve the Father and the Son, and to sustain the whole position in response to the way in which the Father is known in the Son. 

    LACBut here in this chapter in the beginning of that service there is what is brought in by way of refreshment for Himself. Might that not indicate some liberty on our part to refer to the Spirit in the very beginning of the meeting? 

    AJGWell, if the Spirit affords the liberty, all well and good, but it is the Lords Supper, it is the Lord that is before us as we come together. 

    RAFYou referred to a point where everything is made of the Lord, would we make room for that after the Supper? I mean, would there be a period in which we would make room for the Spirit to engage us distinctively with the Lord? 

    AJGI think so. Not so much what He has done, but Himself. 

    RAEThere would not be any undue haste in moving to the Father, would there? 

    AJGNo, quite so, because it says, Then she took the veil, and covered herself. And the servant told Isaac all things that he had done. And Isaac led her into his mother Sarahs tent, and he took Rebecca and she became his wife and he loved her. So that all that is to suggest what Isaac found in Rebecca, and what she found in him, you might say. She became his wife, thoroughly united to him. 

    MSSWould you say that being led into his mother Sarahs tent would not be on the same level as the assembly, being the bride of Christ? I was wondering if it had an allusion to Israel? 

    AJGI think dispensationally it has an allusion to the saints at the beginning, at Pentecost, that they really are brought into the place that Israel had forfeited by its crucifixion of Christ. But I think in a more general way you can see that a tent is a kind of provisional idea, and therefore fits in with the present moment where we can enjoy union with Christ in the power of the Spirit before we are actually taken to be with Christ. It is a provisional position for the moment. 

    MSSI mean, we sometimes do take that as referring to the Lord being compensated for the loss of Israel, by having the assembly. Would that be on a lower level than His having the bride? 

    AJGOh, well, the compensation is the bride. It is what the assembly is to Him as a bride really and as His wife. Of course, anything the Lord has in the assembly as compensation for what He has lost in Israel is not the highest view of the assembly, is that what you mean? 

    MSSYes, I was thinking of it in relation to the service, whether we would bring it in or whether it would be better to omit it? 

    AJGI question very much whether it is wise to be too ready to say what ought and what ought not to be done. We need to be guided, of course, by the truth, by right teaching, but subject to that we need to be guided by spiritual sensibilities at the moment. 

    LACThat is very helpful, the thought of the truth and what is spiritual being subject to it. Would that not be a help to us too in relation to understanding the truth as taught in scripture as to the Holy Spirits objective place, whether or not He is to be served as an Object, whether in song or praise or worship? 

    AJGWell, quite so. He is guiding us into all the truth, and we have just got to be patient so as to be helped in relation to it. Now then we should just refer to Ephesians, because the verse there says, Through him, that is, through Christ, we have both, that is literally, Jew and Gentile, access by one Spirit to the Father. So that while Christ is the Mediator and no one comes to the Father but by Him, this scripture brings in also that in actual access, the Spirit has His place, and the Spirit as one Spirit, that is unifying the saints. The allusion, of course, is to Jew and Gentile as made one in the assembly, but the stress is on one Spirit. 

    LACWhat is the force of the expression, through Christ, Through him? 

    AJGOh, it must be through Him, no one comes unto the Father, the Lord says, but by Me. He is the Mediator, we cannot have to do with the Father except through Christ, we cannot have to do with the Father in any less way. That is very encouraging, it must be through Him, and that means that we are brought into the most intimate place of relationship with Him. But also on our side there is the need of the Spirit. 

    LACWould you say a little more as to the Spirit as the power for approach? 

    AJGWe cannot go by ourselves, we need the power of the Spirit. 

    RSSo that it calls for dependence? 

    AJGIt does, and the need of spiritual conditions. There is the need of spirituality and that will make room for the Spirits ready service to us. 

    HNWould the Lords priestly service be involved? 

    AJGYes, I suppose so, because in actual fact, the service of the assembly at the present time is carried on in the midst of unholy conditions, and we are not ourselves free of the flesh, although its activities should be rendered nugatory by the Spirit. But that fact remains, that the service of God is being carried on while we are still surrounded by conditions of unholiness, and therefore the idea of the priestly support of Christ, I suppose, rightly enters into it. 

    LACIs the Spirits support ever of a priestly character? 

    AJGIt is, of course, because He is the Holy Spirit. When we speak of priestly, we are concerned about holiness; what is suitable to the presence of God. 

    LACHe is said in Romans to make intercession. Is that priestly? 

    AJGYes. On the other hand, Christ is the High Priest. He is the Apostle and High Priest of our confession, so that we must not confuse ideas. But if you say, Is there anything priestly connected with the Holy Spirits service, I would say yes, because He is the Holy Spirit. 

    JMThere is nothing less in the mind of God than that Christ should be formed in us by the Spirit? 

    AJGExactly. That is the great thought, the assembly as the body of Christ, as the woman for the Man, that she is in every way the answer to Him; and then being what she is, she can become His wife, and He can take pleasure in her as His wife. 
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    Genesis 24

    This is a chapter of profound interest because it is a divine picture of what is going on at the present moment  the wondrous fruit of the Fathers thoughts and purposes. The true Isaac has been offered up, and now the blessed work of securing a bride for Him is going on. In chapter 23 we have the death of Sarah, the vessel of promise; and now what comes to light is the purpose of the Father, and an object for the love of the Son  the bride. Sarahs death typifies the passing, for the time, of Israel and the promises in relation to the earth, in order that heavenly blessings and relationships may come in. The Son, in figure, has gone through death and taken up a heavenly position, and He gets the bride. 

    Promises seem to stand chiefly in relation to that which has come in contrary to God. Every manifestation of the power of evil in this world was met by promise. But there was something prior to that, and greater than that; there was what God had treasured in His heart before there was any movement of sin; His eternal purposes of love. There were purposes formed when God had nothing to consider but His own love. Promises came in in answer to the manifestations of the power of evil. Eternal life is the crown of promise, the consummation and summing up of all that God brings in on that line; the blessed answer to sin, death, and Satans power; the complete triumph of God in relation to all these things. I think it would also be true to say that promise is chiefly connected with the earth, but purpose brings heaven and heavenly relationships into view. Isaac is typically the heavenly Christ; the One who went into death to lay a basis for the effectuation of all the purposes of the Father; the particular aspect of the purpose seen here is that He gets a bride. 

    What we have typically in this chapter is something the hearts of all saints should be conversant with. I think we might say that we ought to understand it by reason of our own exercises, and what the Spirit of God is doing with us. 

    We cannot read this chapter quite in a gospel sense, for the evangelist goes out to proclaim the grace of God to such as are utterly unsuitable, but in this chapter the servant goes out to find a bride suited to be united to Isaac. The evangelists business is to speak well of his God, and to tell every poor sinner whose ear he can get of Gods attitude of grace in Christ. He sees men in their deep need and sin, and brings the grace of God in Christ to them. There is the ministry of the gospel and the ministry of the assembly. The ministry of the gospel tells me what there is for me, and the ministry of the assembly tells me what there is for Christ. It is the latter we have come to in this chapter. 

    The bride must, in the first place, be suitable in origin; those of Canaanitish origin were not suitable for Isaac. We have all read Romans 3; when the evangelist stands up to preach he often tells his hearers that that chapter is their photograph as in Gods sight, and he presents the grace of God to them, and shows how it can meet them in every part of their deep need and ruin. You do not look for moral beauty in the sinner; you try to bring before him that he has none, but that he may have Christ as his righteousness and beauty. You could not think of persons as described in Romans 3 being a bride for Christ. But that side of things is not brought before us at all in Rebecca as a type; she is not seen as needing anything to be removed or cleansed from her. She is seen as kindred with Isaac to begin with. If a man can say, I delight in the law of God after the inward man, he is morally of quite a different order from the man described in Romans 3; he is morally kindred to Christ. In Matthew the Lord owns as His kindred whosoever shall do the will of my Father who is in the heavens; in Mark it is, whosoever shall do the will of God; in Luke it is, those who hear the word of God and do it. This makes it very plain who are kindred to Him. Such are the product of divine generation and workmanship. When the Lord was here He became very attractive to certain people; He found that which was responsive to Himself. 

    I believe that Johns gospel has the bride very much in view. John had seen the bride in vision as she will be in the future; and at the beginning of his gospel he tells us that John the baptist recognised that the Son of God was the Bridegroom, and that He alone was entitled to have the bride. We may well suppose that Johns gospel has in view the formation of bridal character and affection. The line on which the bride comes in is a divine work in souls; through the grace and working of God what is suitable for Christ is produced. The servant goes out to find a suitable bride for Isaac; he does not find an unsuitable one and make her suitable. She was suitable because she was, in figure, of divine generation. That is the true secret of all response to Christ; no one would appreciate Christ at all if there was not some thing in their hearts that was kindred with Christ. A man who delights in the law of God after the inward man, and who gets spiritual freedom by the law of the Spirit of life in Christ Jesus making him free from the law of sin and death, and who has the Spirit of Christ, is kindred with Christ. 

    We cannot make the bride individual, though individuals partake of the divine nature. Every one of the individuals that make up the bride is appreciative of Christ and responsive to Him, so that the Spirit can invest them with divine ornaments. When the Lord was here on earth He attracted to Himself just as a magnet attracts what is kindred to itself. Wherever there was a divine work in the souls of men they were attracted, and when responded to He delighted to put wonderful ornaments on them. 

    The servant found Rebecca by the spirit of grace which came out in the way of excess. She not only answered his request for a drink, but she went beyond what he asked, and drew water for his camels also. It was a peculiar touch of grace, which marked her as the one appointed for Isaac, and as suitable to be adorned with the ring and bracelets. As the fruit of divine working or sowing, persons are found who have moral features suited to Christ. There would be no treasure and no pearl if there had not been the sowing and ground prepared by the Father to receive the seed and give it productiveness. There is thus produced and brought to light a generation suitable to be adorned with spiritual ornaments. It has been said that the Lord did much for the disciples which was afterwards the work of the Spirit. And I think we may look at the Lords ministry to His disciples as a putting on the ring and the bracelets. He brought forth entirely new conceptions of the divine pleasure; a new kind of moral beauty that was perfect in Himself, and would become theirs as they appreciated Him. He thus invested them with one precious ornament after another. He was really investing them with what He was Himself, so that they might set Him forth. He became their excellency and ornament (Isaiah 4: 2); the hidden man of their hearts was adorned with the characteristics and moral features of Christ (see 1 Peter 3: 4), as set forth in His word, which was really expressive of Himself. It is precious to keep that word, for as we keep it we are adorned; what Christ is becomes excellency and ornament to us. 

    In the course of our reading of this book we have had various aspects of the mission of the Spirit brought before us. We have seen Him, in figure, given as power to set aside the flesh. Another type of the Spirit is the well, the Spirit as the source of divine refreshment. Now in this chapter we see in the servant a new aspect of the Spirit, a beautiful type; He is sent to find and bring the bride. The thought of the bride originates with the Father, and the mission of the Spirit is to bring her to Christ. 

    Eve was a type of the assembly before sin came in, and we must put Eve and Rebecca together. Eve gives us the bride purely from the side of the divine sovereignty and work which formed her; there was no type of exercise on her part. God took a rib and builded a woman, and brought her to the man; it was all Gods doing. But in Rebecca we see intelligent exercise and the moral features of the bride, and in the servant the Spirit is set forth as the One who puts these exercises of affection in movement. Rebecca has to take the journey, too, to Isaac; so that we get here the history of the bride on the line of intelligent exercise and movement. In Ephesians 1 we get the purpose of God; and in chapter 2 we get the work of God, which involves the formation of new and quickened affections. 

    Rebecca was brought to a tent; that is, it is a figure of Christs present compensation, not what the church will be to Him in heaven or eternity. Its application is to the present time. It is a character of things brought about now in the affections of saints that is illustrated in this chapter. It is a spiritual movement that brings saints in their affections to where Christ is so that they may be a comfort to Him. It is blessed to think that Christ may have present compensation, and that He may find it in us. He has lost His mother  Israel  the vessel of promise; she is dead, but He has compensation. Indeed, nothing that was represented in Sarah is lost; it is perpetuated and cherished in the assembly. Then the church is the witness to Him of His Fathers love, for she is the object His Fathers love has secured to Him. The tent is a present idea. The Lord has that which is present compensation to Him. The thought of it ought to awaken profound interest in our hearts. We may have said, Christ for me, but the question is, do we desire to be for Christ? That would be compensation for Him. 

    Rebecca, when the servant first saw her, was marked by grace; it was that which the servant looked for, and by which he found her; if she were of Isaacs kindred she must be recognised as such by being in the grace of it. When the Lord was on earth there were those whom He could recognise as His kindred. 

    It has been said that the Lord recognised in those around Him something of the proper features and beauty of the church. He saw that in His brethren which He could love, not only in a sovereign way but in a complacent way. He saw a company who did the will of God, and heard the word of God; they were like Himself; and He could say, These are my mother and my brethren. They were kindred to Him, and the grace of it came out. Thomas said, Let us also go, that we may die with him; and Peter said, Lord, to whom shall we go? thou hast words of life eternal. 

    Rebecca established her genealogy; I am the daughter of Bethuel (verse 24). It has to be done morally now, so that what is of the Spirit of Christ may be seen; nothing else will do. Those who love what is of God, and are attracted to it whenever they come in contact with it, are material for the bride. 

    There is not always much room for the Spirit! The servant was entertained; there was room and provender for him, and his proposals were accepted: that is very important. I wonder if we have all accepted the proposal? I suppose the acceptance of the proposal is when the soul comes to this, No one has any title to me but Christ, and I delight to be for Him. Forget also thine own people, and thy fathers house; so shall the king greatly desire thy beauty, Psalm 45: 10, 11. There was willingness to go; Rebecca said, I will go: that is a very important word. The servant was exercised about the willingness of the woman (verse 5). There is a remarkable word in Psalm 110: 3, Thy people shall be willing in the day of thy power; that is, when the sceptre of His might has been sent out of Zion. That is the way souls are made willing. It is by the powerful influence of Christ brought to bear upon the heart by the Spirit. When the Spirit is entertained the result is that souls decide for Christ. I do not mean sinners deciding for the Saviour, but saints deciding for Christ in the sense that He is entitled to possess them wholly, and in free affection they give themselves to Him. 

    If we accept the proposal, it becomes the occasion of special enrichment to us. When the proposal was accepted, and Rebecca was given up to the servant, there was no longer any reserve on his part; he brought out all the wealth with which he had been entrusted for the bride. He brought forth silver articles, and gold articles, and clothing, and he gave them to Rebecca. I think this suggests a further endowment; the Spirit making the saints conscious of being set in the value of redemption, and in deliverance as its fruit, so that the love of God and the infinite thoughts of blessing to which that love has given birth can be enjoyed in perfect freedom. The Spirit can now open up all His treasures  all that is connected with Christ as in death and resurrection, and as glorified. Silver articles would speak of what stands in connection with the death of Christ as showing His title to possess us through redemption. We know the price His love has paid that He might have us for Himself. We are set in the wealth and blessedness which is the answer to that precious death. But gold articles seem to suggest what is necessitated by what God is, so that He may be revealed and known, and the saints filled into His fullness. In John 14 - John 16 we see the Spirit as enriching the saints with all that is connected with Christ as having gone to the Father. 

    Then the clothing is very important. It is a wonderful thing to see how the Spirit can clothe saints so that they become descriptive of Christ. We not only see this in Scripture, but we can see it in real life in the saints. Did you never see something in a brother or sister which made you wish you were like him or her? When the Spirit is free, the wealth and blessedness of Christ can be put upon the soul that loves Him. The question is: What kind of ornaments do we want to display? We see a marked contrast in Isaiah 3 and 4. All the ornaments that women wear are spoken of in chapter 3 and they are all going to be blighted, and instead of them will be the utmost wretchedness. Then chapter 4 speaks of Christ as the One who shall be for beauty and glory, and for ornament for those who have escaped. Their movements then would show Him off; it is Christ that is to be displayed. 

    There may be a suggestion, too, in these jewels of the gifts which Christ has given to the assembly to adorn her through ministry with all that is of God and of Himself. The gifts are a token of His love and deep interest in her, and every gift is really an expression of Himself, and in so far as we get the good of it we are adorned with what is of Himself. The bestowal of gifts is a precious activity of the love of Christ, for the gifts are the evidence of His triumph, and the proof that He is alive. They come from the ascended Christ, and are for the increase of spiritual wealth so that we may grow up to a perfect correspondence with Him, and so be formed in the true character of the bride. 

    If we do not come to the Lords Supper in something of the affections of the bride we shall not eat it aright. And that raises the question of the veil, for I suppose the veiled  or covered  woman comes in in 1 Corinthians 11 as a kind of figure of the assembly in suited conditions for the eating of the Supper. She is for Him; she is His glory; she does not want anyone else to see her. As soon as Rebecca saw Isaac she covered herself; she was now to be exclusively for him. When we come to the Supper we are in the presence of the greatest thing in the universe  the love of Christ. We used to dwell on His dying to put away sins; then that He died to make an end of all that was offensive to God; but a big step further is to see that He came into death to let out all that was in the heart of the blessed God, and all that was in His own heart; it is not merely what is removed, but what is brought in. The Son has come in holy and perfect affections into the place of death, and has brought in His own love and the love of God, and as we drink into that there is bridal formation. It is good to think of the sin offering, for it is most holy; Scripture puts great emphasis on the holiness of the sin offering; it is spoken of in the same words as the holiest of all. It is most holy, but it is connected with the removal of sin. But the love which is brought in is far greater than the sin which was put away; it is infinitely precious, and it forms the bride, for as we drink into it we are formed in bridal affections. 

    He says, This is my body which is for you. He gave Himself in love for the assembly; all the fragrance and perfection of His Person and love came out in death. In that death all love was centred. That is what we come to in eating the Supper, and the apprehension of it would make a Rebecca of the saints. His death is wondrous also because it is the expression of His love to the Father. That the world may know that I love the Father. The thoughts of the Father can now come into effect; for He died that also he should gather together in one the children of God that were scattered abroad. The saints can now be brought into unity, which is a distinctive feature of the church. 

    The Spirit has come, sent by the Father, in order to carry out a wonderful mission; that the assembly should be secured as present compensation for Christ. Isaac was comforted after his mothers death. Think of what the Lord suffered as having lost Israel, and all the promises connected with Israel! But He gets the church to make up for it. I suppose we have all heard this many times, but how are we affected by it? And to what extent are our hearts put in motion so as to get the gain of it? 

    It is most blessed to see, at the end, the Spirit and the bride in concert; Revelation 22: 17. I met a man lately who said, It is all going to end in Laodicea. I said, It seems to me it is all going to end in the Spirit and the bride saying Come! Of course both statements are true, but the latter is the end which all divine working has in view. We see the assembly in Philadelphia representing, in a way, everything that will be caught up, while Laodicea represents everything that will be left behind. The true characteristics of the bride are seen in Philadelphia; that assembly may be taken as representative of the bride; and she is seen at the end in concert with the Spirit. The Spirit and the bride say, Come. It is like Rebecca moving along in concert with the servant, 

    and in the good of all he has brought. Invested with every precious token of the Fathers wealth and of the love of the Son! A wonderful endowment! The love of Christ comes especially before us in the Supper. There may be varieties in conditions of soul, but when we come together to eat the Supper the love of Christ, and the thoughts of His love, come into view for us all. 
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    Genesis 24

    The connection of this chapter, with the two which precede it, is worthy of notice. In Genesis 22 the son is offered up; in Genesis 23 Sarah is laid aside; and in Genesis 24 the servant is sent forth to procure a bride for him who had been, as it were, received from the dead in a figure. This connection, in a very striking manner, coincides with the order of events connected with the calling out of the Church. whether this coincidence is to be regarded as of divine origin, will, it may be, raise a question in the minds of some; but it must at least be regarded as not a little remarkable. 

    When me turn to the New Testament, the grand events which meet our view are, first, the rejection and death of Christ; secondly, the setting aside of Israel after the flesh; and, lastly, the calling out of the Church to occupy the high position of the bride of the Lamb. 

    Now, all this exactly corresponds with the contents of this and the two preceding chapters. The death of Christ needed to be an accomplished fact, ere the Church, properly so called, could be called out. The middle wall of partition needed to be broken down, ere the One new man could be developed. It is well to understand this in order that we may know the place which the Church occupies in the ways of God. So long as the Jewish economy subsisted there was the most strict separation maintained between Jew and Gentile, and hence the idea of both being united in one new man was far removed from the mind of a Jew. He was led to view himself in a position of entire superiority to that of a gentile, and to view the latter as utterly unclean, to whom it was unlawful to come in (Acts 10: 28). 

    If Israel had walked with God according to the truth of the relationship into which He had graciously brought them, they would have continued in their peculiar place of separation and superiority; but this they did not do; and, therefore, when they had filled up the measure of their iniquity, by crucifying the Lord of life and glory, and rejecting the testimony of the Holy Ghost, we find St. Paul is raised up to be the minister of a new thing, which was held back in the counsels of God, while the testimony to Israel was going on. For this cause I, Paul, the prisoner of Jesus Christ for you Gentiles, if ye have heard of the dispensation of the grace of God, which is given me to you-ward: how that by revelation he made known unto me the mystery which in other ages was not made known unto the sons of men, as it is now revealed unto his holy apostles and prophets (i.e., New Testament prophets, tois hagiois apostolois autou kai prophetais) by the Spirit; that the gentiles should be fellow-heirs, and of the same body, and partakers of his promise in Christ by the gospel. (Ephesians 3: 1-6) This is conclusive. The mystery of the Church, composed of Jew and Gentile, baptised by one Spirit into one body, united to the glorious Head in the heavens, had never been revealed until Pauls day. Of this mystery the apostle goes on to say, I was made a minister, according to the gift of the grace of God, given unto me, by the effectual working of his power. (verse 7) The apostles and prophets of the New Testament formed, as it were, the first layer of this glorious building. (See Ephesians 2: 20) This being so, it follows, as a consequence, that the building could not have been begun before. If the building had been going on from the days of Abel, downwards, the apostle would then have said, the foundation of the Old Testament saints. But he has not said so, and therefore we conclude that, whatever be the position assigned to the Old Testament saints, they cannot possibly belong to a body which had no existence, save in the purpose of God, until the death and resurrection of Christ, and the consequent descent of the Holy Ghost. Saved they were, blessed be God; saved by the blood of Christ, and destined to enjoy heavenly glory with the Church; but they could not have formed a part of that which did not exist for hundreds of years after their time. 

    It were easy to enter upon a more elaborate demonstration of this most important truth, were this the place for so doing; but I shall now go on with our chapter, having merely touched upon a question of commanding interest, because of its being suggested by the position of Genesis 24. 

    There may be a question, in some minds, as to whether we are to view this deeply-interesting portion of scripture as a type of the calling out of the Church by the Holy Ghost. For myself, I feel happier in merely handling it as an illustration of that glorious work. We cannot suppose that the Spirit of God would occupy an unusually long chapter with the mere detail of a family compact, were that compact not typical or illustrative of some great truth. whatsoever things were written aforetime, were written for our learning. This is emphatic. What, therefore, are we to learn from the chapter before us? I believe it furnishes us with a beautiful illustration or foreshadowing of the great mystery of the Church. It is important to see that, while there is no direct revelation of this mystery in the Old Testament, there are, nevertheless, scenes and circumstances which, in a very remarkable manner, shadow it forth; as, for example, the chapter before us. As has been remarked, the son being, in a figure, offered up, and received again from the dead; the original parent stem, as it were, being laid aside, the messenger is sent forth by the father to procure a bride for the son. 

    Now, in order to the clear and full understanding of the contents of the entire chapter, we may consider the following points, viz., 1, the oath; 2, the testimony; 3, the result. It is beautiful to observe that the call and exaltation of Rebekah were founded upon the oath between Abraham and his servant. She knew nothing of this, though she was, in the purpose of God, so entirely the subject of it all. So is it exactly with the Church of God as a whole and each constituent part. In thy book were all my members written, which in continuance were fashioned, when as yet there were none of them. (Psalm 139: 16) Blessed be the God and Father of our Lord Jesus Christ, who hath blessed us with all spiritual blessings in the heavenlies in Christ; according as he hath chosen us in him before the foundation of the world, that we should be holy and without blame before him in love. (Ephesians 1: 3, 4) 

    For whom he did foreknow, he also did predestinate to be conformed to the image of His Son, that he might be the firstborn among many brethren. Moreover, whom he did predestinate, them he also called; and whom he called, them he also justified; and whom he justified, them he also glorified. (Romans 8: 20, 30) These scriptures are all in beautiful harmony with the point immediately before us. The call, the justification, and the glory of the Church, are all founded on the eternal purpose of God - His word and oath, ratified by the death, resurrection, and exaltation of the Son. Far back, beyond the bounds of time, in the deep recesses of Gods eternal mind, lay this wondrous purpose respecting the Church, which cannot, by any means, be separated from the divine thought respecting the glory of the Son. The oath between Abraham and the servant had for its object the provision of a partner for the son. It was the fathers desire with respect to the son that led to Rebekahs after-dignity. It is happy to see this. Happy to see how the Churchs security and blessing stand inseparably connected with Christ and His glory. For the man is not of the woman, but the woman of the man. Neither was the man created for the woman; but the woman for the man. (1 Corinthians 11: 8, 9) So it is in the beautiful parable of the marriage supper; the kingdom of heaven is like unto a certain king which made a marriage for his son. (Matthew 22: 2) The Son is the Grand object of all the thoughts and counsels of God: and if any are brought into blessing, or glory, or dignity, it can only be in connection with Him. ALL title to these things, and even to life itself, was forfeited by sin; but Christ met all the penalty due to sin; He made Himself responsible for everything on behalf of His body the Church; He was nailed to the cross as her representative He bore her sins in His own body on the tree, and went down into the grave under the full weight of them. Hence, nothing can be more complete than the Churchs deliverance from all that was against her. She is quickened out of the grave of Christ, where all her trespasses were laid. The life which she has is a life taken up at the other side of death, after every possible demand had been met. Hence, this life is connected with, and founded upon, divine righteousness, inasmuch as Christs title to life is founded upon His having entirely exhausted the Power of death; and He is the Churchs life. Thus the Church enjoys divine life; she stands in divine righteousness; and the hope that animates her is the hope of righteousness. (See, amongst many other scriptures, John 3: 16, 36; John 5: 39, 40; John 6:27; John 6:40; John 6:47; John 6:68; John 11: 25; John 17:2; Romans 5: 21; Romans 6: 23; 1 Timothy 1: 16; 1 John 2: 25; 1 John 5:20; Jude 21; Ephesians 2:1-6; Ephesians 2:14,15; Colossians 1:12-22; Colossians 2:10-15; Romans 1: 17; Romans 3: 21-26; Romans 4:5; Romans 4:23-25; 2 Corinthians 5:21; Galatians 5:5). 

    These scriptures most fully establish the three points, viz., the life, the righteousness, and the hope of the Church, all of which flow from her being one with Him who was raised from the dead. Now, nothing can be so calculated to assure the heart as the conviction that the Churchs existence is essential to the glory of Christ. The woman is the glory of the man. (1 Corinthians 11: 7) And again, the Church is called the fullness of him that filleth all in all. (Ephesians 1: 23) This last is a remarkable expression. The word translated fullness 

    means the complement, that which, being added to something else, makes up a whole. Thus it is that Christ the Head, and the Church the body, make up the one new man. (Ephesians 2: 15) Looking at the matter in this point of view, it is no marvel that the Church should have been the object of Gods eternal counsels. When we view her as the body, the Bride, the companion, the counterpart, of His only-begotten Son, we feel that there was, through grace, wondrous reason for her being so thought of before the foundation of the world. Rebekah was necessary to Isaac, and therefore, she was the subject of secret counsel while yet in profound ignorance about her high destiny ALL Abrahams thought was about Isaac. I will make thee swear by the Lord, the God of heaven, and the God of the earth, that thou shalt not take a wife unto my son of the daughters of the Canaanites, among whom I dwell. Here we see that the all-important point was, a wife unto my son. It is not good that the man should be alone. This opens up a very deep and blessed view of the Church. In the counsels of God she is necessary to Christ; and in the accomplished work of Christ, divine provision has been made for her being called into existence. 

    While occupied with such a character of truth as this, it is no longer a question as to whether God can save poor sinners; He actually wants to make a marriage for his Son, and the Church is the destined bride - she is the object of the Fathers purpose, the object of the Sons love, and of the testimony of the Holy Ghost. She is to be the sharer of all the Sons dignity and glory, as she is the sharer of all that love of which He has been the everlasting object. Hear His own words, And the glory which thou gavest me, I have given them; that they may be one, even as we are one: I in them, and thou in me, that they may be made perfect in one; and that the world may know that thou hast sent me, and hast loved them as thou hast loved me. (John 17: 22, 23) This settles the whole question. The words just quoted give us the thoughts of Christs heart in reference to the Church. She is to be as He is, and not only so, but she is so even now, as St. John tells us, Herein is love perfected with us, that we may have boldness in the day of judgement: because as he is, so are we in this world. (1 John 4:17) This gives full confidence to the soul. We are in him that is true, in his Son Jesus Christ. This is the true God and eternal life. (1 John 5:20) There is here no ground for uncertainty. Everything is secured for the bride in the bridegroom. ALL that belonged to Isaac became Rebekahs because Isaac was hers; and so all that belongs to Christ is made available to the Church. ALL things are yours; whether Paul, or Apollos, or Cephas, or the world, or life, or death, or things present, or things to come; all are yours, and ye are Christs, and Christ is Gods. (1 Corinthians 3:21-23) Christ is head over all things to the Church. (Ephesians 1: 22) It will be His joy, throughout eternity, to exhibit the Church in all the glory and beauty with which He has endowed her, for her glory and beauty will be but the reflection of His. Angels and principalities shall behold in the Church the marvellous display of the wisdom, power, and grace of God in Christ. 

    But we shall now look at the second point for consideration, 

    viz., the testimony. Abrahams servant carried with him a very distinct testimony. And he said, I am Abrahams servant. And the Lord hath blessed My master greatly, and he is become greet; and he hath given him flocks, and herds, and silver, and gold, and men servants, and maid servants, and camels, and asses. and Sarah, my masters wife, bare a son to my master when she was old; and unto him hath he given all that he hath. (verse 34-36) He reveals the father and the son. Such was his testimony. He speaks of the vast resources of the father, and of the sons being endowed with all these in virtue of his being the only-begotten, and the object of the fathers love. With this testimony he seeks to obtain a bride for the son. 

    ALL this, I need hardly remark, is strikingly illustrative of the testimony with which the Holy Ghost was sent from heaven upon the day of Pentecost. When the Comforter is come, whom I will send unto you from the Father, even the Spirit of truth, which proceedeth from the Father, he shall testify of me. (John 15: 26) Again, Howbeit when he the Spirit of truth is come, he will guide you into all truth; for he shall not speak of himself; but whatsoever he shall hear, that shall he speak; and he will show you things to come. He shall glorify me: for he shall receive of mine and show it unto you. All things that the Father hath are mine: therefore said I, that he shall take of mine, and shall show it unto you. (John 16: 13-15) The coincidence of these words with the testimony of Abrahams servant is instructive and interesting. It was by telling of Isaac that he sought to attract the heart of Rebekah; and it is, as we know, by telling of Jesus, that the Holy Ghost seeks to draw poor sinners away from a world of sin and folly into the blessed and holy unity of the body of Christ. He shall take of mine and show it Unto you. The Spirit of God will never lead any one to look at Himself or His work; but only and always at Christ. Hence, the more really spiritual any one is, the more entirely will he be occupied with Christ. 

    Some there are who regard it as a great mark of spirituality to be ever looking in at their own hearts, and dwelling upon what they find there, even though that be the work of the Spirit. This is a great mistake. So far from its being a proof of spirituality, it is a proof of the very reverse, for it is expressly declared of the Holy Ghost that He shall take of mine and show it unto you. Therefore, whenever one is looking inward, and building on the evidences of the Spirits work there, he may be assured he is not led by the Spirit of God, in so doing. It is by holding up Christ that the Spirit draws souls to God. This is very important. The knowledge of Christ is life eternal; and it is the Fathers revelation of Christ, by the Holy Ghost, that constitutes the basis of the Church. When Peter confessed Christ to be the Son of the Living God, Christs answer was, blessed art thou, Simon Barjonah; for flesh and blood hath not revealed it unto thee, but my Father which is in heaven. And I say unto thee, that thou art Peter; and upon this rock I will build my church; and the gates of hell shall not prevail against it. (Matthew 16: 17, 18) What rock? 

    Peter? God forbid. This rock (taute te petra) simply means the Fathers revelation of Christ, as the Son of the living God, which is the only means by which any one is introduced into the assembly of Christ. Now this opens to us, very much, the true character of the gospel. It is, pre-eminently and emphatically, a revelation - a revelation not merely of a doctrine, but of a Person - the Person of the Son. This revelation being received by faith, draws the heart to Christ, and becomes the spring of life and power - the ground of membership - the power of fellowship. When it pleased God... to reveal His Son in me, etc. Here we have the true principle of the rock, viz., God revealing His Son. It is thus the superstructure is reared up; and on this solid foundation it reposes, according to Gods eternal purpose. 

    It is therefore peculiarly instructive to find in this 24th of Genesis such a marked and beautiful illustration of the mission and special testimony of the Holy Ghost. Abrahams servant, in seeking to procure a bride for Isaac, sets forth all the dignity and wealth with which he had been endowed by the father; the love of which he was the object; and, in short, all that was calculated to affect the heart, and draw it off from present things. He showed Rebekah an object in the distance, and set before her the blessedness and reality of being made one with that beloved and highly favoured object. ALL that belonged to Isaac would belong to Rebekah too, when she became part of him. Such was his testimony. Such, also, is the testimony of the Holy Ghost. He speaks of Christ, the glory of Christ, the beauty of Christ, the fullness of Christ, the grace of Christ, the unsearchable riches of Christ, the dignity of His Person, and the perfectness of His work. 

    Moreover, he sets forth the amazing blessedness of being one with such a Christ, members of His body, of his flesh, and of his bones. Such is the Spirits testimony always; and herein we have an excellent touchstone by which to try all sorts of teaching and preaching. The most spiritual teaching will ever be characterised by a full and constant presentation of Christ. He will ever form the burden of such teaching. The Spirit cannot dwell on ought but Jesus. Of Him He delights to speak. He delights in setting forth His attractions and excellencies. Hence, when a man is ministering by the power of the Spirit of God, there will always a be more of Christ than anything else in his ministry. There will be little room in such ministry for human logic and reasoning. Such things may do very well where a man desires to set forth himself; but the Spirits sole object be it well remembered by all who minister - will ever be to set forth Christ. 

    Let us now look, in the last place, at the result of all this. Truth, and the practical application of truth, are two very different things. It is one thing to speak of the peculiar glories of the Church, and quite another thing to be practically influenced by those glories. In Rebekahs case the effect was most marked and decisive. The testimony of Abrahams servant sank down into her ears, and into her heart, and entirely detached her hearts affections from the scene of things around her. She was ready to leave all and follow after, in order that she might apprehend that for which she had been apprehended. It was morally impossible that she could believe herself to be the subject of such high destinies, and yet continue amid the circumstances of nature. It the report concerning the future were true, attachment to the present was the worst of folly. If the hope of being Isaacs bride, joint-heir with him of all his dignity and glory, if this were a reality, then to continue to tend Labans sheep would be practically to despise all that God had, in grace, set before her. 

    But, no, the prospect was far too bright to be thus lightly given up. True, she had not yet seen Isaac, nor yet the inheritance, but she had believed the report, the testimony of him, and had received, as it were, the earnest of it, and these were enough for her heart; and hence she unhesitatingly arises and expresses her readiness to depart in the memorable words, I will go. She was fully prepared to enter upon an unknown path in companionship with one who had told her of an object far away, and of a glory connected with him, to which she was about to be raised. I will go, said she, and forgetting the things which were behind, and reaching forth toward the things which were before, she pressed toward the mark for the prize of her high calling. Most touching and beautiful illustration this of the Church, under the conduct of the Holy Ghost, going onward to meet her heavenly Bridegroom. This is what the Church should be; but, alas! there is sad failure here. There is little of that holy alacrity in laying aside every weight and every entanglement, in the power of communion with the Holy Guide and Companion of our way, whose office and delight it is to take of the things of Jesus, and show them unto us; just as Abrahams servant took of the things of Isaac, and showed them to Rebekah: and no doubt, too, he found his joy in pouring fresh testimonies concerning the son into her ear, as they moved onward toward the consummation of all her joy and glory. Thus it is, at least with our heavenly guide and companion. He delights to tell of Jesus, He shall take of mine and show it unto you; and again, he shall show you things to come. Now, this is what we really want, this ministry of the Spirit of God, unfolding Christ to our souls, producing earnest longing to see Him, as He is, and be made like Him for ever. Nought but this will ever detach our hearts from earth and nature. What, save the hope of being associated with Isaac, would ever have: led Rebekah to say, I will go, when her brother and her mother said, Let the damsel abide with us a few days, at least ten. And so with us: nothing but the hope of seeing Jesus as He is, and being like Him, will ever enable or lead us to purify ourselves, even as He is pure. 

  

  
    (4) THE ANNOUNCEMENT OF WHAT IS CHRIST'S BY THE SPIRIT (FER 6)
    

    
    
  
  
    (4) THE ANNOUNCEMENT OF WHAT IS CHRISTS BY THE SPIRIT (FER 6)

    Genesis 24:34-41; Genesis 24:66,67; John 16:7-15; John 16:20-22

    I think that all would admit that it is a matter of profound importance to enter into the great consequences of the coming of the Spirit. In Christendom, generally, the truth which has been let slip is the presence of the Holy Spirit. It is not that the Person of the Holy Spirit is denied, but His presence is not apprehended. When I began to know anything at all about the truth of things, I could see that there were comparatively few Christians who apprehended the presence of the Holy Spirit; and, when realised, it had a most profound effect upon ones course here. 

    If the mass of those around take no account of the presence of the Holy Spirit I think I can understand the reason of it. The tendency of modern times has been to adapt Christianity to the course of the world. This came in even in the time of the apostles. It is clear that it was that into which the Corinthians and Galatians were nigh falling, and from which the apostle sought to deliver them. 

    What is connected with the presence of the Spirit, is the bringing to light, though not into display, another order of things. He brings to light the unseen things. The Holy Spirit was not until Jesus was glorified. Christ being now glorified has become the Centre and Head of unseen things, and the Spirit has come down to make them known; He announces the whole truth connected with Christ in glory. Hence the impossibility of connecting the presence of the Spirit with the course of this world, and the presence of the Spirit must be ignored because people cannot fit in His presence with the kind of thing which they are seeking to build up here. 

    The apostles challenge both to the Corinthians and to the Galatians was in regard of the presence of the Holy Spirit. He says to the Galatians, Received ye the Spirit by the works of the law or by the hearing of faith, and to the Corinthians, Know ye not that ye are the temple of God, and that the Spirit of God dwelleth in you? He takes up each on the ground of the presence of the Spirit, which they were virtually ignoring because they wanted to connect Christianity with the course of this world. The Galatians desired to be circumcised, to go back to law, to observe days, months, times and years: but to do that meant to connect Christianity with the course of this world. I refer to that because my point is to speak of what the Spirit announces. 

    In John 15 the first point is fruit-bearing, but, at the close of the chapter, we get witness or testimony  the Spirit would bear witness of Christ. In chapter 16, we get the announcement of the Spirit, He shall take of mine and shall shew it unto you. 

    He first bears witness of Christ and then announces the things connected with Christ: that is the office of the Holy Spirit. I want first to say a word in regard to the Holy Spirit in relation to the world that is. Christ says, It is expedient for you that I go away; for if I go not away, the Comforter will not come unto you; but if I depart, I will send him unto you, and, having come, He would convict the world of sin, of righteousness, and of judgment. That is one side, but the Lord speaks of another side, of that which He would announce: All things that the Father hath are mine: therefore said I, that he shall take of mine and shall shew it unto you. Now that is what I want now to come to. 

    If these things have been announced, it is evident that they cannot be announced again. And if they are announced to us there is an object in it. I have no doubt the object is to connect the hearts of the saints with Christ; to deliver them from one order of things in order that they may, in mind, be connected with Christ in another order. I think that we have been too much in the habit of taking truths up in an isolated way, instead of apprehending the whole system of truth: what the Lord speaks of here as, all truth. When he, the Spirit of truth is come, he will guide you into all truth. It is the completeness of truth. 

    If you a little apprehend the whole truth, you understand the detail much better. The soul lives in the system of things which the Holy Spirit has made known to us. I would like to bring before you that system, of which Christ is the Head and Centre; things which are of the Father. 

    The presence of the Spirit does not exactly test the world. The world has been fully tested by the presence of Christ in it. He was in it, and was the great test which God saw fit to apply to the world. When the Spirit came the world had been tested, and the Spirit came to bring the demonstration of the result of that testing; we are entitled now to have an apprehension of the great world system as it is in the eye of God. 

    In Johns first epistle the apostle takes this up and says, We know that we are of God, and the whole world lies in the wicked one. The Lord probably refers to the wicked one in saying, Of judgment because the prince of this world is judged. A difference between the gospel and the epistle of John is this: In the gospel the apostle speaks of faith, but in the epistle of the consciousness of faith, and hence it is he says, We know that we are of God. He does not say, We believe that we are of God, but we are conscious that we are of God, and the whole world lieth in the wicked one. The Lord bears witness to that in the gospel. The prince of this world was judged. Christ had been the test. 

    That is the position of the world in the eye of God, 

    and it is a great point to apprehend it. There is real deliverance when a person is practically set free from the influence of this world. Very many people live and act in the presence of the world, and adapt their conduct to the judgment of the world. I have seen real Christians ordering their conduct more or less with reference to the judgment of the world, but it makes little difference to me what the world may think of me. I cannot order my conduct to merit the approval of a world which is convicted concerning sin. 

    Christ was the test, and the test proved fatal. It discovered the self-will of man. Man was blinded by his self-will, and did not apprehend the witness which Christ brought. There was no lack of witness both in word and in work, but mans foolish self-will blinded him in regard of every evidence that Christ gave. Many good works have I shewed you from my Father: for which of those works do ye stone me? Man was so blind that he would stone the One who bore witness, and, therefore, the Spirit brings demonstration of sin, because they believe not on me. They would not have been guilty in the same way if the evidence had not been there, but when Christ came the world was left without excuse. 

    I do not doubt at all that the result would be the same today if it were possible for Christ to come again in humiliation; man would shew that he is blinded by his own perverse will in spite of the evidence that the Lord might give. If I had not done among them the works which none other man did, they had not had sin: but now have they both seen and hated both me and my Father. People were astonished at the works that Christ did, but they became accustomed to the mighty works, and self-will came in, and they did not believe in Him. 

    Now we come to righteousness. Jesus says, Of righteousness because I go to my Father, and ye see me no more. The righteous One does not remain here. All that is in the will of God must come forth from the Father, and come forth by the righteous One. Nothing can be brought about for God by any political change in the world, everything is brought about by the righteous One gone to the Father, and everything for God will come forth from the Father. 

    But there is another thing, the prince of this world is judged, and that shews us the position of the world. The world has been tested by the presence of Christ, and found wanting. There is no more testing for the world, but the Spirit brings demonstration that all has been brought to an issue by the presence of Christ. It is Gods purpose to deliver us from this present evil world. Our Lord Jesus Christ who gave himself for our sins that he might deliver us from this present evil world, according to the will of God and our Father. You do not find prophets talking about the deliverance of people from this present evil world, but in the New Testament you find that Christ died to that end. 

    Now just a word as to the presence of God here by the Spirit, because this is a truth of profound importance. The Spirit of God must be our standard of judgment in regard of everything as to God. You only apprehend the true character of the world-system in the presence of the Spirit of God. He has come to us in order that we may have the consciousness of that of which John speaks at the close of this epistle, We are of God. And He has wrought in us the conviction, The whole world lies in the wicked one. That is the position of the world. The attempt to identify Christianity with the course of this world cannot alter the world in the presence of God. Christianity is corrupted, but the world is not really improved. But after all, light has come in to deliver us from the world system. 

    I pass on now to the other side, to that which is connected with the Holy Spirit. When he, the Spirit of truth, is come, he will guide you into all truth, for he shall not speak of himself: but whatsoever he shall hear that shall he speak, and he will shew you things to come. He shall glorify me: for he shall receive of mine, and shall shew it unto you. All things that the Father hath are mine: therefore said I that he shall take of mine, and shall shew it unto you. I read in connection with that the passage in Genesis 24. The servant says, I am Abrahams servant. And Jehovah has blessed my master greatly, and he is become great, and he has given him sheep, and cattle, and silver, and gold, and bondmen, and bondwomen, and camels, and asses. And Sarah, my masters wife, bore a son to my master after she had grown old: and unto him has he given all that he has. 

    I do not doubt that in what the servant said here we have a foreshadowing of the present moment. You get in John the remarkable statement, All things that the Father hath are mine; and the servant said, Jehovah has greatly blessed my master, and to his son hath he given all. That son was Isaac. Isaac was born outside of the power of nature, and all was given to Isaac. You can readily see that these two passages are very much akin. The Lord says of the Spirit, He shall take of mine, and shall shew it unto you. That indicates to me the unchanging interest that Christ had in the disciples. I think, too, that all was bound up with the ways of God, for, in a sense, everything is looked at as coming from the Father. The Father is put in contrast to the world, and is presented as the source of everything which is for eternal blessing. The Son is regarded as the only-begotten coming forth from the Father: the Spirit proceeds from the Father: and the saints are given of the Father to Christ. The Lord Jesus Himself says, Thine they were and thou gavest them me. In purpose they were the Fathers, but the Father gives them to Christ: and Christ brings them to the Father. We have it expressed in the lines  Thou gavst us, in eternal love,
To Him, to bring us home to Thee. (88:1)
 

    They were the Fathers, but given to Christ in order that He might conduct them to the Father. The world and the Father are put in contrast, the world system has been tested and is convicted; all its character is demonstrated by the Spirit, but in the Father we have the source of another system. Not simply is God revealed in love in the Father, but the One who is the Son and Heir of all that the Father hath, is presented. 

    The first point in the system of truth is the revelation of God. Everything which has come to pass is in the full light of God. When God created man, he was not in the full light of God, because the heart of God was not yet revealed. God created man perfect and set him in the presence of divine goodness, but he could not know the love of God till God revealed Himself. When man was created the moment had not come for God to reveal Himself. The revelation of God was, in a sense, gradual, for though in the Old Testament we get divine light coming in as to the character and attributes of God, we could not speak of the full revelation of God until the death of Christ. It was at the death of Christ that the veil of the temple was rent in twain, and then it was that God was revealed. Christ came here to reveal God. The only begotten Son, which is in the bosom of the Father, he hath declared him. Eternal blessing is in the full light of divine love and glory. God is in the light; that is the principle to be apprehended. 

    Now another point is that all is centred in the Son, All things that the Father hath are mine. The Lord ever looks to the Father as being the source of everything. Every family is of the Father. Paul speaks of this in Ephesians, Of whom every family in the heavens and on earth is named. Christ is the centre of every circle. There may be many circles, but He is the centre of all. All things that the Father hath are mine. That is a remarkable word; and, from the very fact of all being His, He gives His own character to all, in order that all may be according to the Father. I judge that Christ has become Man in order that He may be Head of every family, the centre of every circle: that He may give a morally divine character to all. God does not again create an innocent man. Man, as such, was tested and failed; now the second Man has come into the scene, the Man who is out of heaven, and He takes up the position of Head that all may be according to the nature of God. 

    The great issue of Gods ways is, that God is to be all in all, and that is consequent upon Christ having become Man, and giving His own character to every family which is under Him. He could say, All things that the Father hath are mine. The effect of that was to interest the hearts of the disciples in Christ. The Holy Spirit would come and make known to them all the counsels of the Father, and the place which Christ had taken in reference to these counsels. All was to the end that the hearts of the disciples might find their centre of interest in the Son. The Holy Spirit would make known to them the whole system of truth, and the life of their souls was to be in the truth. Christ was the Son of God, and was the centre for them, and He counts upon their being taken up with His things, by the Holy Spirit, according to the Fathers counsels. 

    The announcement of the Holy Spirit has been made. God has made known the detail of His will which He hath purposed in Himself for the dispensation of the fulness of times, to gather together in One all things in Christ, both which are in heaven and on earth. God has given us an insight even into that which is to mark eternity. We have the light of the heavenly city, the new Jerusalem, coming down from God out of heaven, and the tabernacle of God with men, and the abolition of the old order of things: no more death. Our hearts are carried on to that by the Spirit. All is taken up in the Son, in order that the Father may have supreme satisfaction in all; that is the meaning in all. 

    Now I want to say a word upon the practical effect of this. The Spirit of God, the Comforter, has come to give us the announcement. All is made known, but you do not enter into the understanding of it but by the Spirit. The natural mind of man cannot touch these things. It is not in the competency of man to take up these things at all. He could not understand them, The natural man receiveth not the things of the Spirit of God; for they are foolishness unto him. We get the power to understand these things in the Holy Spirit. The spiritual discerns all things; and he is discerned of no one. 

    I might venture to ask the question, What is the life in which you are practically living? I can understand a person living in the life of the world; but, on the other hand, I can understand a saint living in the life of Christ. You have to put two things in contrast. For instance, Moses proposed to Israel life or death, blessing or cursing. He urged Israel to choose life and not death. My own thought has been to leave the life of the world in order to live in the life of Christ. 

    What marks the life of the world, to begin with, is sin and the shadow of death. I think if you have any experience of it you will admit that the will of man and pride, covetousness, ambition, and self-seeking, all that kind of thing, go to make up largely the life of the world. Politics form a great part of the life of the world. The principles which lie at the bottom of all are expediency and covetousness. Many people in the world have strong natural force of character, which God has been pleased to allow in man; there are in man, too, evidences of Gods handiwork; but all that does not alter the world morally: it is still the sphere of covetousness and largely governed by expediency. Inventions would have but a poor chance of success if it were not that they promote moneymaking. Covetousness gives an impetus to inventive power. 

    But while we have the life of the world on the one hand, we have the life of Christ on the other. And I touch on only two points in connection with it: love and holiness. These are the two great marks of the life of Christ. The life of Christ is morally divine, and must be so from the fact of who Christ is. 

    There is this principle in love, it works in every direction. There is love to God, love to Christ, love to the saints, and love to ones neighbour. In that way it fulfils the law, for love works no ill to its neighbour; love therefore is the whole law; and love is the true way to holiness. If you have part in the divine nature, you will not want holiness meetings. Holiness will be promoted in a very simple way. You cannot dissociate holiness from the divine nature. 

    Another point in connection with this is, that the life of Christ adapts itself to the circumstances in which we are here, and I am sure you can want nothing better or more suitable here; for humility, meekness and endurance all spring out of love. In the Lord there was love to perfection, and it adapted itself to the very incongruous circumstances in which He was found in the world. Love was natural to Christ. Love is the spring of everything that is comely and agreeable to God on the one hand, while, on the other, it is corrective of all which is unworthy and unseemly. If one needed proof of this, it is found in 1 Corinthians 13. 

    Being in the life of Christ, we delight to meditate upon the things which the Spirit of God has announced, 

    All things that the Father hath are mine. The Holy Spirit has brought the announcement of these things in order that He may interest our hearts in all that which Christ is, as Son. The disciples were first brought into the light of it, then into the life of it; and so with us, we receive the light of it, but we have to be in the life of it. Love and blessing in the light of the Father are brought in by the power of the Spirit. He brings us into everything which is of the Father. The Holy Spirit came to open up another order of things, which is the fruit and blessed result of the revelation of God in Christ, and of the place which Christ has, as man, according to the Fathers counsels. 
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    THE CHURCH CONDUCTED TO CHRIST (FER 16)

    Genesis 24: 32 - 67; Ephesians 1: 19 - 23

    There are few things more interesting than the way in which Gods purposes are foreshadowed in the Old Testament. If we had not the light of the New Testament, we could not have understood the types which foreshadowed these. The prophets searched diligently to understand their own inspired writings. Now we have the light of Christ, and we can look back, and in all the simple things narrated we see the shadow of all that has come to light in Christ. 

    I want to speak of what was set forth in connection with the patriarchs in regard to the world to come, and then I wish to speak more particularly as to the church being conducted to Christ. I do not mean conducted to heaven. He Himself will come and take us to heaven; but the Servant  the Spirit  is here so that He may conduct us to Christ. It is a great thing to understand what the saints are in relation to Christ. It was that which led me to read the passage in Ephesians. The church has the remarkable place of being His body, the fulness of Him who filleth all in all. That is Gods thought in regard of the church; it is the place God has given to the church. Christ is Head over all things, and He is given to be Head to the church, which is His body. 

    I want now to shew how in the patriarchs we get a foreshadowing of the world to come. 

    Abraham is to my mind the representative of the world to come. God is going to take out of this world what will form the world to come. It was for this reason that Christ came to save the world. The world to come is the depository of blessing, and in that way Abraham appears to me to represent the world to come, and it is out of the wreck and ruin of this world that God brings to pass another world. God does not absolutely create another world, but He evolves a world out of the wreck and ruin of this world. In that way God took Abraham out of country and kindred, and fathers house, and made him the depositary of blessing and promise. 

    Sarah represented the new covenant, Hagar the old covenant. The child of promise was Isaac; Ishmael was born but rejected. Isaac represents the heavenly man. There are two things set forth in Isaac: he was the child of promise, and he was in figure raised again from the dead. In the passage I read (Genesis 24) you get Isaac being comforted after the death of his mother by forming a new tie with Rebecca. The progeny of that marriage was the patriarchs. My conviction is that the true Israel springs from the union of Christ and the church; that is what came to pass in the ways of God. When the church is the witness of the surpassing riches of Gods grace, then the true house of Israel will come into view. That is foreshadowed in the history of the patriarchs: you get Abraham the depositary of promise; then you get Isaac the child of promise; then you get the death of Sarah, and the union of Isaac with Rebecca, and as the result of that the true Israel is brought to light. 

    We want the confirmation and establishment of people in the word of God. There are so many influences abroad which tend to shake peoples confidence in the word of God. Scripture carries its own evidence, and you do not need to go outside of Scripture for evidence. Wherever I look in Scripture I see one great subject presented to me, and that is Christ. Whenever or wherever inspired men wrote, there was but one Christ, there is one great Author. There were different men inspired to narrate, but they lived at long intervals from one another, and there could have been no agreement or collusion, and therefore there is but one Author  the Holy Spirit. Holy men spoke as they were moved by the Holy Spirit. If Scripture is not authentic, it is an imposture; but if you get to see beneath the surface of Scripture, it is impossible not to believe in it, for there is but one subject, and that is Christ and the world to come. From the moment this world went wrong, the world to come came into view. In Hebrews 11 you get men who were witnesses to the world of faith. Every one of them is a witness of the world to come. All refer to the world to come. Abraham is the depositary of blessing; Isaac is the child of promise; Rebecca prefigures the church, and Jacob prefigures the house of Israel. 

    But now I want to shew you the special place of the church. (See Genesis 24, the latter part read.) What I venture to say is this  no one can apprehend the place of the church who does not apprehend the place of Christ. If you connect Christ with this world, you can have no apprehension of the church. The Spirit of God has come down to report the glory of Christ. The Father has given all things into His hands  All things that the Father hath are mine John 16: 15. The Spirit was to glorify Christ, for he shall receive of mine, and shall shew it unto you, verse 14. Abraham had given all that he had to Isaac. Abraham was greatly blessed of God, and he had given all that he had to Isaac, and that is what the servant reported to Rebeccas kindred. If you do not apprehend the place of Christ, you will not understand the place of the church. We need to apprehend another order of things of which Christ is the Head; we need to appreciate that the Father has given all things into His hands. You cannot connect Christ with this world. Christendom bears His name, but Christ is not palatable to it. 

    It remains true, alas! that Christ is refused here. There is an attempt to make it appear that Christ is in honour here, but apply a simple test, and you will find He is not palatable here in this world. Talk to people of righteousness, and holiness, and meekness, and you will find it is not palatable to them. I never met a holy man after the flesh. Christ is rejected here; but Christ is Head of all principality and power. I do not think much of principalities and powers in this world. Take the greatest monarchs in modern Europe, and you will find they were the very worst of men; but Christ is Head of all principality and power. I find it difficult to speak about it, because it is all intangible. We cannot speak of the world to come as what exists, but as truth. 

    Well, we get the truth in figure here (Genesis 24) that the Father has given all things into His hands. Now the church has the place of being the body of Christ, the fulness of him that filleth all in all Ephesians 1: 23. We should give attention to the place of Christ. Every possible glory attaches to Christ; He is Son of God, King of Israel, the Son of man. How are we conducted to Christ? It is by our apprehension of Christ. Our minds are conducted by the Spirit of God to Christ. We have to apprehend Christ not as connected with this world, but as He is  Head of all principality and power. The Spirit of God is conducting us, in our apprehension, into the light of the present glory of Christ. He has given gifts, and what for? For the edifying of the body of Christ, to lead us in our apprehension into the light of the present glory of Christ. If you apprehend Christs place, you will soon understand the place of the church. 

    When Rebecca is brought to Isaac, she lights off her camel and she covers herself; she was to lose her individuality. Why does she cover herself when in the presence of Isaac? Because she apprehends her own place, as his fulness. Eve was formed that Adam might be set forth in her. God has given the church its own proper place, that Christ may live in it. We have professed to have put off the old man, and to have put on the new. The new man is Christ living in us. 

    The real power of the truth is Christ living in the saints in the power of the Spirit. If we put on the new man, we have put off the old. We avow that, but it is well to test ourselves as to how far we have done so. One great end of the church was that Christ might be perpetuated here, morally, in the very scene from which He was rejected, that there might be a continuation of Christ down here. The church is the fulness of him that filleth all in all. It is a great thing to have been conducted to Christ. If we have been conducted to Him, we are prepared to cover ourselves, for there it is we get a true sense of what the church is, and what God intended it should be  the body of Christ  His fulness. 

    Christ is the Bridegroom. He is the One who takes up everything from God. With all His greatness, Head of all principality and power, He is meek and lowly in heart. He has not altered morally from what He was when He was here. He has altered His place and condition, but He is morally the same. No one could describe the greatness of Christ save the Holy Spirit; He is the great centre and Sun of the whole divine universe. We need to be led by the Spirit of God into the apprehension of the greatness of the true Isaac  the resurrection Man, the Head of all principality and power. When we see that, and that all things are put into His hands, then we shall apprehend the place of the church. We shall be content to get out of sight so that nothing may be seen in us but Christ. As the apostle says, Yet not I, but Christ liveth in me, Galatians 2: 20. How far better to have Christ set forth in us than to set forth ourselves! Why attempt to engage peoples attention with ourselves? Let us be content to be vessels here for the setting forth of Christ. The time will come when the Lord will fulfil His word, I will raise him up at the last day, John 6:40; John 6:44; John 6:54. 

    May God give us to apprehend the greatness of Christ, and so be led to accept our own extinction  in having put off the old man, and put on the new. If that were verified and exemplified in every believer upon earth, think what an amazing witness there would be to Christ down here! At any rate let the divine thought be fulfilled in us  we ourselves not seen, but Christ set forth in us, and thus answer to what is Gods thought for the church  His body, as the fulness of him that filleth all in all. 
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    IF ANY ONE BE IN CHRIST, THERE IS A NEW CREATION (JBS 2)

    Genesis 24: 2 - 4; Hebrews 2: 11

    I think, beloved friends, we should take more to heart the greatness of Gods purpose with regard to each of us while on the earth, and that His great purpose, and His object now, should be so little known. I am not going to speak on Gods present object, but no greater grace could be conferred on you than that you should know that you are united to the One who has glorified God here upon the earth. I do not say that it is when you know it that it is accomplished. It is an immense comfort of heart to everyone desiring it, to know that it is accomplished. God has set each in the body as it hath pleased Him. We did not put ourselves there; He has done so. But I ask every Christian, Do you know it? The fact is lamentable, that, turn where you will, you hear little of Gods greatest purpose for every believer while on earth, and His own present object, the body of Christ. You have to begin with your salvation in order to understand new creation. But I desire to trace, as far as I am able, from the beginning up to the consummation. If the consummation were known in the power of the Spirit the effect would be wonderful. I have read these verses to convey this subject. I believe the one great practical hindrance to your realising union with Christ is that you are not quite sure that you are of His kindred. I do not say that you are not sure of being saved, but you are not sure that you are of the kindred of Christ. You never can know union until you know that you are of His kindred. No one with any moral disparity could be united to Christ. Hence you get in Hebrews 2, he that sanctifieth and they who are sanctified are all of one, for which cause he is not ashamed to call them brethren. You could not have a more comprehensive scripture. You could not put a noun to one, or you would limit it. We partake of Him, not He of us. There has been a popular statement, a most erroneous one, that Christ is our elder brother. Never! The wonderful excess of grace is, that we are His brethren. His brethren after the flesh did not believe on Him, we read in the gospels. I will not attempt to explain the marvellous grace involved in making us His brethren. Except a corn of wheat fall into the ground and die it abideth alone. That unique Man was alone, but if it die it bringeth forth much fruit. When He rose from the dead He entrusts Mary Magdalene with the most wonderful message ever entrusted to a messenger, Go to my brethren and say unto them, I ascend unto my Father and your Father; and to my God and your God. I know I am addressing those who have often heard these truths, but I also believe that I am addressing those to whose hearts the thought comes with fresh joy, that they are really of the same stock and lineage as the Lord Jesus Christ, the blessed One who was here. As another has said, thus we are connected with all things are of God. 

    I desire, as briefly as I can, to trace the new creation from its beginning, because I believe there is much darkness as to it. I shall try to make it simple to the youngest believer. I do not speak of new birth, or what we commonly call conversion. I believe a great deal depends upon the measure of grace first presented to the awakened soul. I see how very fully grace was declared at first in Acts; Jesus and the resurrection. The apostle Paul says to the jailor, Believe on the Lord Jesus Christ and thou shalt be saved. Very many of those who believe the gospel believe only in the sacrifice of Christ. That is the beginning; but they do not apprehend the value of His resurrection. The truth of the sacrifice is found in the Old Testament, 

    but there is no such thing as resurrection in the types of the Old Testament. There never was a victim raised. If you only know the sacrifice you do not know acceptance. You know that your sins are forgiven; you have assurance I admit, but not acceptance. You know that you are safe, safe as in Exodus 12; but that is not acceptance, but preservation from judgment. To know the truth of acceptance, we must pass on to chapter 15, where in type you have walked through the Red Sea, which typically is the death and resurrection of Christ. Then you have acceptance, you are brought to God. You have to do with God; the great mark of acceptance is you are occupied with God. Up to this the enemy, Pharaoh and the Egyptians, are before you. It is not only that Christ died, but He rose again. People do not deny His resurrection, but do you believe that He died and rose again for you? If you do there is no disturbing element between God and you. Many are occupied with their own feelings about themselves. I quote Romans 4, the end of the chapter, Now it was not written for his sake alone, that it [righteousness] was imputed to him: but for us also, to whom it shall be imputed, if we believe on him that raised up Jesus our Lord from the dead; who was delivered for our offences and raised again for our justification. God is the justifier. No soul has peace with God until he knows that there is no disturbing element between God and him. This is the first sense of the new creation. In the parable the prodigal son knew that his father had nothing against him. This really is the first step, but many believers, I am sorry to say, are more occupied with assurance than with acceptance. When you believe that God has raised Christ from the dead, you are justified, and being justified by faith you have peace with God. Now you are on new ground before God, you are before God in Christ. This is the first step; you are now on a new footing you have entered on the new creation. You are accepted in the One who has been raised out from among the dead; you are clear of the man who was under judgment, and you are before God in the Man who has glorified God in bearing judgment. By whom also we have access by faith into this grace wherein we stand, Romans 5:2. It is a never-to-be-forgotten moment when you know it. You have entered on a new history; you are no longer before God in Adam, the man under judgment, but in Christ who glorified God in bearing the judgment on man. In no other way can you solve what seemed incongruous to the elder brother in the fathers reception of the prodigal. He says, These many years do I serve thee, neither transgressed I at any time thy commandment, and yet thou never gavest me a kid that I might make merry with my friends; but here is the scandal of the house, and there is no end to the favour you confer on him! The solution is this: the prodigal is received on the ground of another Man, the Lord Jesus Christ, the One who glorified God. The elder brother wants to be received on the ground of being a good man who only did what he ought to have done. The abounding grace is that you are received on the ground of the One who has glorified God. Then you are accepted in the Beloved. 

    I turn now to the next step, where there is often a long delay before you have taken it. Many a day I knew that I was clear in the eye of God, that the man under judgment was ended in the cross to Gods endless satisfaction; it was unspeakable joy to me to look to Him; but when I looked to myself I saw it was not gone from me. I was not in moral keeping with my acceptance with God. You see it illustrated in the prodigal; when he came to know his fathers reception he could not say to his father, Make me as one of thy hired servants, seeing the terms on which he was received. But in the next step is the delay with souls. Hence we get in Romans 6 and 7 what we all have to learn experimentally, even that we are set free from sin. I need not tell you the many methods which have been tried in order to attain this. I think the prevailing error among ourselves is that some suppose that they can be free by faith. No; by faith you know that you are free in the sight of God. As to yourself you are not free, but as you are in the Spirit. The law of the Spirit of life in Christ Jesus hath made me free. But there may be a returning to the old man after you have received the Spirit. Look at the Corinthians and the Galatians. See how departure came in even though they had received the Spirit. See what they are brought to; they are powerless. The Corinthian allowed his mind to work, he was thinking of his natural wisdom, the Galatian how he could be religious. There are the two lines; you constantly see Christians in one line or the other. But if you have accepted the resurrection truly you must change your man. It is easy to say the words, but I know nothing more practically difficult than to change your man. It is easy in a way to accept the doctrine, but how little have we truly accepted it! It is the subject of the end of Romans 5, and in Romans 6 you are committed to death, baptised unto Christs death. How did you get out of judgment? By death. How do you keep free of the man who was judged? By death. You are committed to death. Reckon ye also yourselves to be dead indeed unto sin, but alive unto God through Jesus Christ our Lord. The flesh cannot effect this, the Spirit of God only can. But if you through the Spirit do mortify the deeds of the body you live. You can believe that the old man has gone from the eye of God. God never deviates from the efficacy of Christs work. But you cannot believe that the old man is gone from you because it is not always true. 

    Holiness by faith is an unscriptural statement. There is no such thing. God has removed everything from His own holy eye in the cross. It is unspeakable joy to every heart that knows it, and not only that, but He has given you the Holy Spirit that you may be in moral consistency with Himself. The law of the Spirit of life in Christ Jesus hath made me free from the law of sin and death. Now I am free! You have acceptance first, and now you have liberty. This is a wonderful step! Now you are in the new order; you have advanced in new creation. What the law could not do, in that it was weak through the flesh, God sending his own Son in the likeness of sinful flesh, and for sin, condemned sin in the flesh, Romans 8: 2, 3. Thereupon comes out a statement which must gladden every true heart in this room. Ye are not in the flesh, but in the Spirit. God never reverts to the flesh; He has judged it. He never sees you in the flesh, He sees you in the Spirit; but do you walk in the Spirit? In the offerings of the Old Testament the most pious one found relief when he offered a sacrifice, but he had to offer again next day. But now not only are your sins gone, but the man who did the sins is also gone in the sight of God. If you walk in the flesh and do not judge yourself, God will judge you, as we read, to deliver such a one unto Satan for the destruction of the flesh. There is no more offering for sin. Many do not believe that the old man is gone in judgment. Through grace you are in the risen Man. In Romans 6 you are severed from Adam by the death of Christ; you are alive in Him who by His death has severed you from the old man. Many are in darkness here. I can feel for them; like myself they are trying to improve themselves, overlooking that as now in Christ, the law of the Spirit of life in Christ Jesus hath made us free. If ye through the Spirit do mortify the deeds of the body ye shall live, Romans 8:13. You are committed to this in chapter 6; you find the way to it in chapter 8. 

    It is as you grow in the apprehension of new creation that you are able to appropriate what is yours through grace. It is yours before you appropriate it. It is true that every one who has received the Spirit is united to Christ; but you might know nothing about it; you must be fitted for it. The one thing Abrahams steward was sworn to was that the bride should be of the kindred of Isaac. How did he find out that she was of his kindred? By her grace. He asked of God that the right person should not only offer to get water for himself, but for the camels. When the steward asked Rebekah, she immediately offered to get water for him and for his camels. Then he asked of her kindred, and found out that she was the one he sought. But Rebekah does not know union until she is brought to Isaac; and be assured that you must be brought by the Spirit to Christ where He is, in order to realise now the greatest distinction which God has vouchsafed to you, and that is that you are united to Christ in heaven. Until you consciously know this, you cannot be fully His confidential servant. You may serve Him and labour much, but you cannot be in full concert with His mind except as you realise union with Him. 

    But to proceed. It is a wonderful day when you can say: Not I, but Christ liveth in me. But mind the order in which it comes: one man is gone; I am crucified with Christ. My own personality is gone in the cross; a new Person comes in: Christ liveth in me. I think it is illustrated very forcibly in the case of the weaning of Isaac in Genesis 21. Then Isaac got his right place. There is a moment when Christ gets His right place in your heart; there is a day when He is owned there. Who refused Isaac his place? Ishmael, the cultivated man, the child of Abraham, brought up in his house; he mocked. That is a much deeper and more painful experience to go through than Romans 7. In Romans 7 you find that you are incompetent to keep the law; but here in Galatians 4 you find that the most cultivated sentiment of your nature does not like Christ. 

    Who knows thee well, will quit thee with disgust, 
Degraded mass of animated dust.
 

    Now you have turned the corner. Here you learn how you are delivered from the Galatian snare. The Corinthians were re-established by beholding the Lords glory. Beholding His glory you are transformed! Never was there a more wonderful statement. The translators could not catch the full meaning of it. We have it in our hymn: 

    Yet sure if in Thy presence
My soul still constant were, 
Mine eye would more familiar
Its brighter glories bear. (51:4)
 

    Transformed to what? To perfection, do you mean? No; but into the same image; the impression of Himself at the time. If our souls were more constant there, in His presence, we should know it better. I believe you come to a great step now; you have advanced to His own side. You come now nearly to what Scripture calls perfect, which simply means grown up. We speak wisdom among those who are grown up. The Corinthians were only babes in Christ; they were not ready for wisdom. 

    In John 13 the Lord speaks of part with me. In the Old Testament the highest favour was: I will be with thee. Now there is something higher: WITH ME. You shall have part with Me. You cannot know the priesthood unless you know part with Christ risen. Do not reject this because it is a great step, but believe it, and ponder on it. Unless you have known the work of the Saviour all that He has effected for you, you will not come to Him as Priest. The Priest is not occupied with sins but with infirmities. You cannot be in His company now except with Him risen. Possibly there is nothing more unknown to us than His sympathy. His sympathy can only be known in His company. 

    We have seen that in Hebrews 2 we are His brethren. We accompany Him into the holiest in His fragrance. In type Aaron and his sons go together into the holy place. It is important for you to bear in mind that the Spirit has brought you to this in order that you might avail yourself of it. You are never behind the Spirits work in you, and you are never before it. If I could know the Spirits work in every soul in this room I should know where that soul is; it is not how much you have read, or how much you know, but where are you? What is the measure of the work of the Spirit in you? No one can join the Lord in the assembly unless he is outside of man. Many come to the meetings who were never in His presence. His presence is outside of man and outside of the flesh. It is entirely new ground. Priesthood and the assembly are in the one connection. 

    Now in Colossians you pass not only outside of man but outside of the world, the things here. As far as I see, you have now passed beyond young men in 1 John 2. You have passed outside the world. I think a Christian may advance much without being outside present things. Young men have overcome the wicked one, Pharaoh, Satan, the power of death they are strong, the word of God abides in them but their share is that they are attracted to things here. Do not you like things here? I suppose you do! I say this, because I know myself! And I tell you that I never clung to any earthly thing that it did not fail; yet you will not lose anything which is of any use to you. You do not change your house or your place, but you are in the wilderness, morally a new position. You get there through death, you get out of judgment by the death and the resurrection of Christ. You are severed from the old man by the death of Christ. 

    To return to Colossians. You come to Christ there outside of everything here, where there is no human voice. Now you know Him as the Head of the body, and until you have known that Christ is your Head, you cannot know union with Him. It has been a comfort to me to remember the way the Lord was pleased to revive the truth some sixty years ago. He made known through the Scriptures to a brother that Christ in heaven was his Head. At that time he did not know the truth of Romans and hence could not enter as yet into this great light. It is a great thing to see what God is doing. It is a great thing to go like Moses on Mount Pisgah and to see the land; he was attracted to it. Is it not a great thing for any young Christian in this room to be attracted to Christ as Head, in order to know union with Him? When once you start on this line you will not be happy but as you continue in it. A Christian when he declines always surrenders the most advanced truth first. The top-shoot goes first. But you ask, Will he not get it back again? Yes, surely, if he returns to where he lost it, to the point of departure, but there is no restoration, the cloud is not removed till your feet are washed, until in Christs presence you get back to the point of your departure. 

    Christ is the only Head. God does not support anything that is not Christs. The five foolish virgins some say are Christians. Impossible! They are left behind. Every Christian goes to Christ; every member of Christ must go to Him. Why persecutest thou me? The body of Christ is formed here to fill up the hiatus consequent on the rejection of Christ. When Christ moves from off the Fathers throne every one of Christ must go to Him. That there will be a work of grace of another kind on the earth subsequently I do not doubt. If you do not understand the mystery, you will never understand the meaning of all of one, Hebrews 7: 11. Every trouble which has ever occurred amongst us has been from not understanding the nature of Christ as Man. If you do not understand the nature of Christ as Man you do not understand the mystery. The church is the complement of Himself. You will go too much one way or the other way if you do not understand Him. 

    Now I pass on to the greatest step. Ephesians 1: 1 - 14 refers to you individually, to your fitness. This I have been working out. Until you know you are morally suited to Christ, of His kindred, you cannot know that you are united to Him. We are all united to Him. I want you to maintain that; but I want you also to see the wonderful purpose of God for you on this earth, that you may realise your union with Christ, be brought to Christ, like Rebekah to Isaac; I do not think you can have the sense of union unless you know you are brought by the Spirit to Christ where Christ is. You have to travel in wilderness experience across the Jordan to get there, conducted by the Spirit to that spot, as in the language of the hymn: 

    And see, the Spirits power
Has oped the heavenly door, 
Has brought me to that favoured hour, 
When toil shall all be oer. (74:5)
 

    The Spirit can conduct you into the joy of it now. Though you have not been removed from the earth, the Spirit can conduct you into the purpose of God, even to know that you are united to Christ Himself in the place where He is. You cannot acquire heavenly power until then, nor can you be in concert with His mind until then. 

    As I began, so I must end. How it should distress and humble us that instead of the church being this day to Christ what Rebekah was to Isaac, as one homogeneous whole, many are contending for their own views and works, while Christ Himself is not the one absorbing object. The church should be a solace to Christ here on this earth, consequent on the failure of Israel. If I move your heart to one silent desire that you may be a comfort to Christ on earth, I thank God for it! The Lord grant that each of us may understand better the blessed distinction to which we are called, for His names sake! 
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    GODS CHIEF INTEREST ON THE EARTH (JBS 5)

    Genesis 24:1 - 9; Genesis 24:42 - 67; Ephesians 1: 19, 20

    I have read this passage in Genesis in order that we might be interested in Gods chief interest on the earth. It is that which is the least spoken about; it was kept secret from the foundation of the world, but is now made known - Christs body here on the earth. Truth corrects error; we must present the right to expose the wrong, that is a principle which runs through Scripture. What are you on the earth for? I put this simple question to each one. If you know that you are saved and brought into favour with God, what are you here for? Every man is governed by his aim; the point is, what do you aim at? Your aim characterises you. The man who has a definite aim before him and sticks to it is the one who succeeds. Now not only have you a Saviour in glory but you are united to Him, your individuality is merged, you have lost your own interests, you are one of the company who form the body of Christ. What then is the true care of every believer on this earth? Surely the interests of the One to whom he is united. You are an object to God. 

    This chapter in Genesis is a type of what every believer is here for, and the first thing I notice is that the servant is sworn that he should not bring a Canaanite to be wife to his masters son. She must be of the same kindred and stock. The wonder is that we are of His kindred and stock, as we read in Hebrews, Both he that sanctifies and those sanctified are all of one (one piece if you like); for which cause he is not ashamed to call them brethren. The definite point before me is that I am here to know union with Christ, but until I am established in grace I could not take it in. When you have learnt that you are of His stock, what do you expect? Is the great paramount thought of your heart, morning, noon and night, I am united to Christ? You may have the right thought and yet not be practically in it. You must know that you are united before you get the benefit. The great point in union is that you have lost your individuality. Christs interests now become your interests. If we are not awakened to a thing, we shall never reach it. The great hindrance practically is that we do not take the journey. 

    Rebecca was in for union, and he conducts her all along the road, and she leaves herself entirely in his hands. There can be no union until the place is reached where the person is; so Ephesians puts you in heaven. It is not enough to say we know that we are united to Christ, there must be the conscious knowledge. Do you think Rebecca would have been satisfied if she had not got to Isaac? The difficulty is to leave the present place and go to where Christ is. Rebecca takes the journey. Peter left the ship to join the Lord on the water; he really liked to go, and that is the point. Affection for Christ is wanted; like young birds in a nest, seeing the parent birds fly up they want to join them, and then find they have the power to fly. In Colossians you are in the life of Another. We are of the same family as Christ; He is not of us but we are of Him. To be united to Him there must be no moral disparity. It is written of Eve, This shall be called Woman, because this was taken out of a man. What comes out practically from having the life of Christ is the grace of Christ, as we read in Colossians 3, bowels of compassion, kindness, lowliness, meekness, longsuffering; forbearing one another. Rebecca was gracious. She said, Drink, and I will give thy camels drink also. When her kindred is ascertained, the servant declares his mission. Her family make no objection, but they say, Stay ten days at least. Now if you do not do the thing at the moment, you will never do it so well. The transaction was an important one, but Rebecca says, I will go. There must be prompt decision. So it must be with us. It is not enough to know as a mere truth that you are united. You must go the road to enjoy it. The reason saints have so little power is that they do not practically know union. At Ephesus they had lost the sense of it (Revelation 2) and decline set in. As another has said, If you are not absorbed with heavenly things, you have lost your first love. Stephen had the blessing of union before union was declared. The question is, if you could go to the place where the Person you love is, would you go? There must be promptness of action as with Rebecca, I will go. That is where we fail, and hence the weakness. I believe if I had Gods purpose for me here on earth more before me, I would be wonderfully sustained. Peter saw the Lord in a peculiar place; it looked hopeless, but he liked to join Him; decision is the thing. If I have Gods purpose before me I am sustained. Daniels eye was on Jerusalem; it was in ruins, but Gods thought was there, and he looks towards it. Nothing makes me so sad as to take up publication after publication, and yet never to see as I search through them a word about the church. Christs treasure is here, not in heaven; it is hid in the field, but it is here, and that reconciles me immensely to all the contrarieties of this world. 

    Well, the first thing is decision; the next is continuance; Rebecca goes the whole road. You will have to leave the place where you are and go on until you reach the place where Isaac is. There your individuality is merged, Rebecca takes a veil and covers herself. It may be said, Have you no interest in your family? Yes, but I have a greater interest; like the wise woman in Proverbs, her interest is that her husband should be known in the gates. Many a happy marriage is spoilt through lack of interest on the wifes part in her husbands interests; it is not that there is not affection, but she has a separate interest. The failure in the gospel is often that the man who goes out to preach does not go out from the assembly. The disciples were to start with loving one another. The first mark of doing this is that I wash your feet, but privately, not publicly as they do in christendom on Easter Monday. We ought to be known as those who would die for the saints. 

    Now Rebecca has lost herself, she becomes the wife of Isaac, and he is comforted after his mothers death. We find in the Old Testament that wives were often given to Gods people in the time of sorrow and loneliness, as in the case of Moses and Joseph. What a wonderful thought that I could be a comfort to the Lord! Ones heart is saddened that hardly anyone speaks of the church. Do you say people are not up to it? Then wake them up to it. For the power I turn to Ephesians; it works from death, the very lowest place, and takes you on to the highest, where Christ is at Gods own right hand in the heavenly places. 

    I have not been touching the results of union, but the affection that likes union. Look at the character of the power, it takes you up from judgment and puts you where Christ is. There is no lack in power, but the lack is in affection. The one thing christians seem to reject more than another is to take a heavenly position. I believe many are over Jordan in spirit, happy in their souls, who would not like to see the ship sink. Do you lose by accepting the heavenly position? No, you come back to every relationship here the better. It is remarkable under the law how little is said about domestic life, but in Ephesians, where you are taken into the highest spot, you touch everything with God. It is more than Colossians where you are unworldly, but there is a difference between being unworldly and heavenly. You are not capable of fulfilling earthly relationships without heavenly power. The power that worked towards you is the same that works in you and from you, and the prominent thing is that by it I am carried to another place - from the lowest point to the very highest, where the Lord is. There is amazing reluctance on our part to follow. Many would like to be with Christ very much if He would stay here. We want to be like Ruth, Whither thou goest I will go. That is the mark of a true heart, to go to the place where the object of affection is. 
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    THE REALISATION OF UNION (JBS 6)

    Ephesians 1; Genesis 24

    Our subject still is, the Holy Spirit, and we now come to the point of how we arrive at the conscious knowledge of the truth of union with Christ, and the effects of this favour. Every believer is united to Christ as having the Spirit, but everyone is not in the realisation of union. These Ephesian believers had gone on to a good degree; and now, in this chapter, the apostle prays for them to the God of our Lord Jesus Christ, the Father of glory, for the spirit of wisdom and revelation in the knowledge of Him, that they might know these three things: (1) the hope of Gods calling; (2) the riches of the glory of His inheritance in the saints; (3) the exceeding greatness of His power to us-ward, etc. If we turn to the type in Genesis 24 it will help us to see how the knowledge of these things is arrived at. There are seven points in Rebekahs case that illustrate for us the road we must travel to reach the true Isaac - Christ. Isaac is a type of the heavenly Man - Christ. He was not to leave the land of Canaan - figure of heavenly places. But Abrahams servant is sworn to bring a bride of his own kindred from the distant land - Mesopotamia - for his masters son; and one who would be in every way suitable to him and for him. There must be no incongruity between them. That is the first point. In type it is the Fathers thought to have a bride for His Son, and the Holy Spirit is the Servant to lead and conduct the bride to Christ. All this corresponds beautifully with Ephesians 1. The second point (verses 13 - 19, etc.) is that not only is Rebekah the right person, but her grace commanded her; she not only gives the servant a drink as requested, but proffers drink for the camels also. She goes in grace beyond the mere terms of the request. That is excess. The third point is decision. When her relatives are consulted they go as far as they can in order to retain her - ten days (mans measure). She is called; she says, I will go. Often the greatest hindrances to a person are found in the circle of family influences. Nothing brings out opposition in such a way as when you give up your family connections, and cast in your lot with the people of God. The fourth point is continuance. She has a desert to cross, and only the company of the servant on the road to cheer her with thoughts of Isaac, and to compensate her for the loss of friends, relatives, and country. She has to pass through the wilderness (compare Psalm 45). The fifth point we may call preparation. She has got a sight of Isaac; she alights off the camel and covers herself with a veil; her individual interests are merged in his. The sixth is that she takes the place of Sarah (Israel) on earth (the tent); the seventh - she is a comfort to Isaac (Christ) during the period when He has lost Israel on earth. 

    Now read the prayer in Ephesians 3. Here we see the favour (it is not state), that is the portion of those who have consciously reached union. As Rebekah, when united to Isaac, would have an entirely new circle and character of interests, so now Christ Himself, His glory, His love, are the things that fill the heart. Christ dwelling in your hearts by faith in this chapter is not the same idea as Christ formed in you in Galatians. That is state; this is favour. Isaac, so to speak, might have been formed in Rebekahs heart when the servant came to her - as Christ is formed in the believer by the Spirit, but it was not until she came to Isaac that she knew the wonderful character of the favour that was hers as the bride of Isaac. 

    You now (in chapter 3) not only have Gods purposes - the mystery of His will (as in chapter 1) made known to you, but you can survey all the vast domain of Christs glory, even now. You have in you surpassing power; you comprehend surpassing glory; you know surpassing love; and are filled unto all the fulness of God. It is the power that works in us that accomplishes this, as in chapter 1 it is the power that works towards us; and now (as these things are true in you) you can come forth divinely in every circle; until eventually power works from you in maintaining your ground against the complete power of Satan (in type, the seven nations of Canaan). In this conflict you must be invulnerable in order to be invincible; Ephesians 6: 10 - 18. 

  

  
    NOTES ON SCRIPTURE 1895 NO. 45 (JBS 8)
    

    
    
  
  
    NOTES ON SCRIPTURE 1895 NO. 45 (JBS 8)

    Genesis 24: 63 - 67

    It is very interesting to note the steps which lead to union - the knowledge of it. We know Christ first as Saviour; until you know Christ as Saviour fully you do not seek His company; you must be so assured of His love that nothing can satisfy your heart but company with Him. The heart assured of His grace and love soon realises that He is not here, and earnestly enquires, Where is He? Then you know Him as great priest over the house of God (Hebrews 10: 21); you are with Him in the assembly. You can be with Him in the assembly and not know Him as Head. You are not consciously united to Him until you know Him as Head. We ought to take it much to heart that so few consciously know the blessedness and climax of Gods love, even that we are united to Him who has so loved and served us. No one learns Christ as Head until he is outside of this world. 

    We do not get the gospel in this chapter. Abrahams steward is sworn to bring a bride of Abrahams lineage; no one can be of the bride who is not of Christ in life and nature. The steward found out Rebekah by her grace; when he asked for a drink for himself she volunteered to give drink to his camels also. Next, she had to break from her family; they would have detained her ten days, but she was decided, she said, I will go. This is a great step, but it is not all. There must be also continuance. Rebekah journeys through the wilderness. You may have broken from your family and yet not continue in the weary journey through the wilderness, leaving everything here behind, dead with Christ from the rudiments of the world. When your heart is set on Him, the more you know Him the more you will seek to be near Him. Rebekah continues; at length she sees Isaac. This is a great moment. The Spirits power has opened the heavenly door. Rebekah has now a new and absorbing interest. The first great effect of union with Christ is that the Christ dwells in your heart by faith. This is not the same as Christ liveth in me, (Galatians 2: 20) this latter is your state. The Christ dwelling in your heart by faith is your new interest - all that concerns Him. Isaac brought Rebekah into his mothers tent. The church is in the place where Israel was; Isaac loved Rebekah. It is when you know union with Christ that you know His love which passeth knowledge, that you may be filled with the fulness of God. Finally, as Isaac was comforted after his mothers death, so will you, when in union with Christ, be a comfort to Him where He has lost Israel. May each of us be more set on being to Him according as His heart desires. 

  

  
    THE CALL OF THE BRIDE (JND 16)
    

    
    
  
  
    THE CALL OF THE BRIDE (JND 16)

    Genesis 24

    In Abraham, as being the depositary of the promises of God to the patriarchs, we find the fundamental principles of the believer. Abraham having offered up his son Isaac, and having received him back, this act gives us the type of the resurrection of Jesus, who becomes, like Isaac, heir of all the goods of His Father. Rebekah, type of the church, is called to be the bride of Isaac risen. Afterwards in Jacob we have the typical history of the Jewish people. 

    In Abraham we have the principle of mans relationship with God, pure grace without law. Hagar is introduced as a figure of the law coming in. Isaac, raised from the dead in figure, shews us Christ, the Head, having accomplished His work, and being in the position to maintain all the results of the divine counsels. 

    In this chapter Abraham sends Eliezer to seek a wife for Isaac. This represents the Holy Spirit sent by the Father to seek the church, the bride, the Lambs wife. It is not Isaac who goes to look for a bride. No more does Christ return to this earth to choose a church for Himself. Rebekah must leave her country and come to the land of promise. In this chapter we see the features of the Holy Spirits work, and how a soul is conducted under His guidance. That is what we are about to see in Eliezer and Rebekah. 

    Abraham, having become old, says to the eldest servant of his house, that ruled over all that he had, Put, I pray thee, thy hand under my thigh: and I will make thee swear by the Lord, the God of heaven, and the God of the earth, that thou shalt not take a wife unto my son of the daughters of the Canaanites, among whom I dwell, verse 1, 2. The first thing which is presented to us here is Eliezer, who has the superintendence of all the goods of his master. He is not the heir  the son is the heir. Thus the Holy Spirit has the disposal of all things. He takes of the things of Christ and shews them unto us, that is, to the church. But thou shalt go unto my country, and to my kindred, and take a wife unto my son Isaac. And the servant said unto him, Peradventure the woman will not be willing to follow me unto this land: must I needs bring thy son again unto the land from whence thou camest? And Abraham said unto him, Beware thou that thou bring not my son thither again, verse 4. It is impossible that there should be any relation between Christ risen again and this world. Isaac does not go for Rebekah, but she must come to him. Abraham gives directions to his servant. Thus the first thing is to be directed by the word of God. Instead of making further inquiries, Abrahams servant makes ready and goes off to Mesopotamia, to the city of Nahor, with no other information; verse 9-11. 

    It is important that we should act in the same manner. Natural wisdom can form a judgment up to a certain point, but it takes the soul away from the presence of God, even when we are doing things according to God. If we begin to deliberate, there is hesitation: we take counsel of flesh and blood. The first thing is to put ourselves in the presence of God; without that there is neither wisdom nor power; whereas, placed in the path of blessing, we get from Him all the intelligence which we shall need. We observe this in the journey of Abrahams servant. 

    Eliezer says, O Lord God of my master Abraham. He does not say my God. The promises had been made to Abraham, and God had revealed Himself as the God of Abraham. Here the servant shews himself in entire dependence; and we find him in the path of promise, not exalting himself, but acting according to the counsels of God in entire dependence, and not pretending to have anything, except where God had placed the blessing; for the promises had been made to Abraham. For us this blessing is in Christ, and there is the answer to our requests; nor do we desire to obtain anything save where God has put His blessing, namely, in the path of obedience to the faith. 

    Eliezer addresses the God of his master Abraham, praying him to favour his master: O Lord, let it come to pass that the damsel to whom I shall say, Let down thy pitcher, I pray thee, that I may drink; and she shall say, Drink, and I will give thy camels drink also, let the same be she that thou hast appointed for thy servant Isaac; and thereby shall I know that thou hast shewed kindness unto my master. (O Lord, thou must act, and I must know by that the one whom thou hast designed to be the wife of thy servant Isaac; the one who will do these things will be the one whom thou hast chosen.) And it came to pass, before he had done speaking, that, behold, Rebekah came out, who was born to Bethuel, son of Milcah, the wife of Nahor, Abrahams brother, with her pitcher upon her shoulder. And the damsel was very fair to look upon, a virgin, neither had any man known her: and she went down to the well, and filled her pitcher, and came up. And the servant ran to meet her, and said, Let me, I pray thee, drink a little water of thy pitcher. And when she had done giving him drink, she said, I will draw water for thy camels also, until they have done drinking. And she hasted, and emptied her pitcher into the trough, and ran again unto the well to draw water, and drew for all his camels. And the man wondering at her held his peace. 

    Why any doubt? Why does the servant hesitate, since his request has obtained such an answer? Here is the reason. Whatever may be the apparent manifestation of the hand of God, there is a positive rule in the word to which the Christian must pay attention, and which he must not neglect, because of his weakness in discerning what is of God. Faith looks to the power of God, but judges all by the word; for God must act according to His word; and the servant, being in communion with God, ought to act in this thought; and even when there may be signs, he should decide nothing until the will of God be clear according to His word. He must be able to say, This is indeed according to God. 

    And it came to pass, as the camels had done drinking, that the man took a golden earring of half a shekel weight, and two bracelets, for her hands, often shekels weight of gold; and said, Whose daughter art thou? tell me, I pray thee; is there room in thy fathers house for us to lodge in? And she said unto him, I am the daughter of Bethuel, the son of Milcah, whom she bare unto Nahor. She said moreover unto him, We have both straw and provender enough, and room to lodge in. 

    God had perfectly answered the desire of Abraham. Eliezer, for his part, sees that he has been heard. Before going farther, before even entering the house, inasmuch as he had recognised the intervention of God in the whole of this business, he bowed himself and worshipped the Lord, and said, Blessed be the Lord God of my master Abraham, who hath not left destitute my master of his mercy and his truth: I being in the way, the Lord led me to the house of my masters brethren. 

    We see the same thing in Daniel; he betakes himself to prayer with his companions; and when Daniel has received the revelation of the dream, before presenting himself before the king who had commanded that he should come, he blesses God for having revealed to him that which the king wanted to know. It is always thus when God is in our hearts; we feel that it is He who is acting, and we thank Him. 

    And the damsel ran and told them of her mothers house these things. And Rebekah had a brother, and his name was Laban: and Laban ran out unto the man, unto the well. And it came to pass when he saw the earrings and bracelets upon his sisters hands, and when he heard the words of Rebekah his sister, saying, Thus spake the man unto me, that he came unto the man, and, behold, he stood by the camels at the well. And he said, Come in, thou blessed of the Lord; wherefore standest thou without? for I have prepared the house, and room for the camels. 

    Laban and Bethuel, after having heard Abrahams servant narrate the circumstances, acknowledge that the thing proceeds from the Lord, and say, We cannot speak unto thee bad or good, verse 50. Thus, if in the circumstances of our Christian life we act in entire dependence on God, He will make our way plain, and will even soften our enemies, on account of the dependence on Him in which we live. Because we have set the Lord before us, He will be always at our right hand. 

    If I have asked anything of God, and have received His answer, I then act with assurance, with the conviction that I am in the path of Gods will; I am happy and contented. If I meet with some difficulty, this does not stop me; it is only an obstacle which faith has to surmount. But if I have not this certainty before I begin, I am in indecision, I know not what to do. There may be a trial of my faith, or it may be that I ought not to do what I am doing. I am in suspense, and I hesitate; even if I am doing the will of God, I am not sure about it, and I am not happy. I ought therefore to be assured that I am doing His will before I begin to act. 

    Observe, in passing, that God disposes all things according to the desire of Eliezer. This is what necessarily happens to all those who have their delight in the Lord. All the wheels of Gods providence go in the way of His will which I am carrying out. The Holy Spirit, by the word, gives me the knowledge of His will. This is all that I want. God causes that all things should contribute to the accomplishment of His will. If, by spiritual intelligence, we are walking according to God, He assists us in the carrying out of His will, of His objects. There is need of this spiritual discernment, that it may abound in us in all wisdom and spiritual understanding. If thine eye be single, thy whole body shall be full of light. I know not whither He will lead me, but this is the step I must take to proceed in the path in which I have to walk. 

    Abrahams servant enters into the house. And there was set meat before him to eat: but he said, I will not eat, until I have told my errand. Laban said, Speak on. What firmness of character in the servant! Look at a man who is not decided; he consults this one and that one, when it is a question of how he is to act; and even, having some desire to do his own will, he will seek rather counsel of those who have not as much faith as himself. Paul took not counsel with flesh and blood. He saw that it was Christ who called him, and he went forward. 

    Eliezer, taken up with this errand, does not accept the offer of food which is made him. He does what he has to do. One secret of the Christians life, as soon as he knows Gods will, is to do his work, to occupy himself with it, to let no delay interfere with it, even to satisfy the wants of his body. This is the effect and the sign of the Holy Spirits work. Eliezer wishes to deliver his errand. And what was it that was in question? The interests and the honour of Abraham his master. He had entrusted to him the interests of Isaac his son. 

    And God has committed to us, down here, the glory of Jesus His Son; and this glory occupies us by the Holy Ghost who is given to us; that is, where there is a single eye, in spiritual discernment, according to the position in which God hath placed us. If we are there, there is no hesitation; being in our place, we act with liberty and joy. If I think about my convenience, my interests, about what concerns myself or my family (there are a thousand reasons which are contrary to a prompt obedience), this is to consult flesh and blood. But if I inquire what is the interest of Christ, the thing will be instantly decided. If I think of anything else, I have not at heart the glory which is entrusted to me, nor confidence in Him who has placed me there. Eliezer thinks always about Abraham who had entrusted everything to him; his thoughts are upon this, as he sets forth before Rebekah the privileges and the good tidings of his masters house. 

    If our hearts are filled with the Holy Spirit, it will be the same with us. It is very important for us to bear in mind, that God has confided to us the glory of Jesus. He had no need of us; besides, what can we do? It is He who works in us, and we have but to let Him act. It is His will to be glorified in us by the presence of the Holy Spirit. It is the same thing we see in those to whom the five and the ten talents were committed. Confidence in the master displays itself in the decision of the servant; as here Eliezer says, I will not eat until I have told my errand. 

    This preoccupation with his masters glory makes him refuse to take any food until his errand was performed. This is to do Gods will. He tells Laban about the matter, and how he has been guided, and that, without using any argument, without saying It would be wise to act in such and such a way, but with simplicity committing to God the issue of the affair. Then Laban and Bethuel answered and said, The thing proceedeth from the Lord. If, instead of spending our time in reasoning, we were more simple and obedient, and presented things as the Holy Ghost tells them to us, the result would be better. But we often substitute our human wisdom for the commands of God. Often the things which are the most simply said produce the greatest effect. Peter said to the Jews, You killed the Prince of life. This is what you did, and what I have to tell you on the part of God Acts 3. 

    If we apprehend things and present them to men such as they are in the sight of God, the Holy Ghost accompanies the testimony, and the conscience is reached. Thus men think neither of Peter nor of John (except so far as they recognise them to be men of intelligence according to God, according as God had manifested them to themselves); it was God whom they had found or rather who had found them. When God gives us this simplicity, which makes us occupy ourselves with things in the manner in which God sees them, we ought to speak to any one, according to the state he is in before God. If I feel that he is lost, I tell him so simply; and the most simple addresses are the best and the most blessed. 

    And they did eat and drink, he and the men that were with him, and tarried all night; and they rose up in the morning, and he said, Send me away to my master. And her brother and mother said, Let the damsel abide with us a few days, at the least ten; after that she shall go. And he said, Hinder me not, seeing the Lord hath prospered my way; send me away, that I may go to my master. 

    We see Eliezer asking that he may hasten his departure he must use despatch in this business, so as to conduct Rebekah to his masters son; and, having accomplished his mission, he says, Hinder me not. He does not trouble himself about Labans house, and he gives no consideration to his request; he does not stop on account of it. His love for his master makes him consider his orders before everything else. 

    It is in this generally that weakness is shewn. We spare the flesh and neglect what we owe to God: in reality, we are sparing ourselves through fear of not being agreeable to others. I have seen men, who are faithful in what they have to say to others, blessed of God, when they speak with simplicity and without hesitation. 

    And they said we will call the damsel, and inquire at her mouth. And they called Rebekah, and said unto her, Wilt thou go with this man? And she said, I will go. There is no hesitation here. So likewise, through the influence of the Holy Spirit, the bride says, I will go. She makes up her mind instantly, in the most decided manner, and leaves all; I will go, she says. 

    Now let us examine Rebekahs position; she had neither the house of Laban nor that of Isaac. It is the same with us. We have neither the earth, on which we are, nor heaven, to which we are going. Rebekah has left everything, and said, I will go. Eliezer, type of the Holy Ghost, talks to Rebekah, during the journey, of that which there is in the house of her bridegrooms father: precious conversation for the soul which needs to be encouraged by the view of these things, so as to be able to endure the fatigues and difficulties of the journey, and not to think of the house and the country from whence they came out! For Rebekah was going like us, across the desert; and Eliezer, the faithful servant, who was leading her, took care to comfort her, and to speak to her of the precious things which are in the fathers house; to repeat to her the greatness and power of the father, and that Unto him he has given all that he hath. 

    For us the servant sets forth the Holy Ghost, the Comforter, who likewise communicates to us all that there is in the Fathers house for those who are the bride of Christ. It is He who takes of the things of Christ and shews them unto us. It is He who leads us into all truth, while we are crossing the wilderness of this world; and who teaches us all things. 

    If Rebekah had hesitated, and had thought about the country which she had left, she would have been unhappy: she would have had neither Isaacs house nor her father Bethuels. To have left all, and to have neither one thing nor the other, her heart, isolated in the wilderness, would have felt itself in an untenable position. But she has left all; and, conversing with Eliezer, she occupies herself with what interests her heart, and raises it above the things which she has now left for ever. And she journeys in peace towards the abode of her bridegroom. 

    So it is with us now. The Christian who is not spiritual, but rather worldly, has a sorrowful lot; he cannot be happy if seeking after the world. The worldly man has at least something; he makes trial of these passing pleasures, and finds in them his joy, worthless as it may be; for in truth this joy does not satisfy. But the Christian finds in these things only uneasiness, because he bears about a conscience affected by the Holy Spirit. If he wishes to take his pleasure in the things of earth, and his heart hangs back from following the Lord, he is unhappy; he cannot chide a conscience which torments him; and as he has not listened to the Holy Spirits invitation and has not obeyed it, there is no joy for him. The spiritual things, which ought to have constituted his joy, produce reproaches in his heart when he turns towards them. But we have the grace of Him who calls us, and who leads us, if we are faithful, in an uniform path, for the sake of His name. If we sin, this does not put us under the law; but we have an Advocate with the Father, who intercedes for us; and God, who is faithful, cannot fail when He is appealed to. What wilt thou do unto thy great name? Besides, His glory is involved in lifting us up again; and this is grace. Yes, we have a Saviour who intercedes with the Father for us, and who works to bring us back to the gracious God who has begun this work in us and will perfect it till the day of Christ, accomplishing all that concerns us. 

    In the scene before us Eliezer conducts Rebekah to her bridegroom. So also the Holy Spirit conducts us to the end and goal. What Rebekah first perceives is Isaac; and Isaac takes his bride into his mothers tent. Possessing the bridegroom, she no longer takes thought for anything; she thinks no longer of the possessions, but of the bridegroom himself. The important business was to bring the bride to the bridegroom. 

    And, as to what regards us in the type which is here presented to us, God seeks us in this world of sin: He finds us; He wills that we should not delay to follow Him, when we have said, I will go, and He leads us into the presence of Jesus. The Holy Spirit accompanies us in the journey to help us, to comfort us, to tell us of the blessings and glory which await us, and to introduce us into the presence of Jesus, our heavenly Bridegroom. 

    This may be modified, as regards the manner, by various circumstances; but such is the effect of the power of the Holy Ghost. The efficacious principle of our calling is that we should freely decide to allow ourselves to be led by Him, to walk with goodwill; knowing that, being in this manner led, we shall arrive at the wished-for end: So shall we ever be with the Lord. 

    May God grant us all this mercy. Amen. 

  

  
    GENESIS CHAPTER 24 (JND 35)
    

    
    
  
  
    GENESIS CHAPTER 24 (JND 35)

    Genesis 24

    The positive prohibition to bring Isaac down to the country Abraham had left, and seeking a spouse for him in the place of promise (heaven), by the mission of Eleazar, spoken of elsewhere already, and Rebekah taking the place of Sarah  the Church instead of Israel. 

     3. Here Abraham attributes to God His full title of glory in heaven and earth. There was to be no connection with the rejected race  with the world in which he dwelt a stranger. It enhances the Melchizedek title (not state) of God, and according to Colossians and Ephesians 1, but there fulfilled in Christ. The whole title as a sphere of glory is here  Abraham calls God Jehovah the God of heaven, and the God of the earth, further on, to his servant Eleazar, the God of heaven as He who had called him; his faith owned Him the former; in realisation He was only and distinctively the latter, and hence the source and power (through grace) of Abrahams hope. Daniel speaks of the God of heaven, he could not of the God of the earth. Some say Christ has all power in heaven and on earth, and we believe it, but He has in no way taken the earth yet, and even in heaven He is on His Fathers throne. The Canaanite was a judged race in the place of promise. But Abraham will not have Isaac in the place of nature  the place out of which he was called; and note here, therefore God (Jehovah) is God of heaven  he knows the God which took him out of his country in this character. Isaac was now risen (in figure), Sarahs burial declared him a stranger  he sought a country  he was on heavenly ground. Hence we have a type of the Church, and of the Holy Ghosts work, sent to draw her to the Son  heir of all  out of the world too. Canaanites are a peculiar character of the world  the apostate world  of which Satan is prince  his instruments and power. 

     8. Note this point; for though the spouse may be taken out the world, yet we can never return into the elements of it again. The man represents the Church in the energy of the Spirit  the spouse, its substance and position as acquired subjectively by the Lord. 

    12 et seq, the laying the ground of faith right, shows the existence of faith, and finds its effect even though in inferior circumstances  so, Truth Lord, yet the dogs eat of the crumbs, etc.; so, the centurion, etc. 

    NOTE.  Abraham gives no blessing to his son; God gives it directly to him, and confirms it to his seed. He charges Eleazar only not to bring back Isaac to the place he had left, and to fetch his wife thence. No doubt Abraham had the earthly promises, but this separation to the heavenly thing is remarkable in his case. He merges, as on earth, in the risen Isaac. As I have noticed, he calls God, the God of heaven and earth, and Jehovah, the God of heaven, when he sends Eleazar, which gives these names a greater force. Daniel had only that as a resource when, as God of the earth, He had left His throne in Israel; but here it is the positive source of blessing. Abraham had had his blessing from the Most High God, possessor of heaven and earth, but that is specific. 

  

  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 24 (JND 35)
    

    
    
  
  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 24 (JND 35)

    Genesis 24

    Here we have the father sending Eleazar  a type of the work of the Spirit, with a testimony that all was given to the Son to bring back the Church (to whom He displays many gifts, and on whom He confers them)  to Isaac; the details are very beautiful. 

    This will be true in the recall of Israel in the latter day, but has full truth in the Church now, Jesus being glorified. 

    We have here the most perfect and lovely account of the work of the Holy Ghost in the call of the Church; no doubt Christ will have the earthly Jerusalem in a similar manner. 

  

  
    THE WELL AND THE CAMELS (JR 2)
    

    
    
  
  
    THE WELL AND THE CAMELS (JR 2)

    Genesis 24:13; Genesis 24:15-18; Genesis 24:62,63

    This chapter has been used for profit over the years, especially as to the servant.  I know that the servant is typical of the Holy Spirit, but I would like to speak about other things here that are typical of the Holy Spirit  the well and the camels.  Rebecca was not the product of the servant; Rebecca was the product of the well, because the servant found her.  The servant is typical of the Spirit personally, as presented in John 14, 15 and 16, especially chapter 16, as sent out with a purpose; whereas the well suggests the Spirit more as resource to be drawn upon.  The well was available, but Rebecca had to commit herself to draw from the well.  It was her action, her initiative, and that is so important as far as I can see.  The servant found Rebecca at the well, where he expected to find such a person.  It says that he came to the city at the time of the evening, when the women came out to draw water.  He expected and he found Rebecca there, because of drawing from the well, to take advantage and get the benefit of the resource that was there in the well.  So for us, the Holy Spirit is always available, but it is a matter of applying ourselves and drawing from Him.  It is more this side, as far as I can see: the servant is more the Spirit personally; the well is more like living by the Spirit and walking by the Spirit (Gal 5: 25), and sowing to the Spirit, Gal 6: 8.  It is what we do, it is what Rebecca did, what she committed herself to, and no doubt was consistent in.  She lived through the well, she came every evening to draw water; water was needed for refreshment and for drinking, and also for cleansing, for washing.  That was her application, and it formed a constitution, a spiritual constitution.  And that I believe is how we form a spiritual constitution by drawing from the Holy Spirit as available to us as a constant unfailing resource to be drawn upon and to live and walk by: doing things by the Spirit  Paul speaks about that: if, by the Spirit, ye put to death the deeds of the body, Romans 8: 13.  It is making use of the power of the Spirit to be formed in a certain character as Rebecca was.  And she became available to the servant, as the Spirit personally, to be taken to Isaac.  I wanted to emphasise the importance of the well, as underlying Rebeccas character.  She was very fair in countenance; a virgin, and so on, but that is because she lived daily drawing from the Spirit as resource.  So we become available to the Spirit, and available to Isaac, that is to the Lord Jesus Christ for His pleasure. 

    Now that is one side of the matter; the other side is the camels.  This is the power to move: And the servant took ten camels of the camels of his master (v 10), enough camels to bring the servant and his men to Rebecca, and enough camels to take the servant and his men, and Rebecca and her maids back.  The same power that brought the servant to the well is the same power that carried Rebecca to Isaac.  It says where we read that Isaac had gone out to meditate in the fields toward the beginning of evening  to meditate, there is a vacancy in the heart of Isaac which Rebecca was going to fill.  Rebeccas name means captivating and we see in the verses we have read that through the servants leading, she is captivated by Isaac; and Isaac is captivated by Rebecca.  What Isaac saw was the camels coming, in other words, the power to carry Rebecca and her maidens to this place.  Isaac had gone out to meditate in the fields toward the beginning of evening.  And he lifted up his eyes and saw, and behold, camels were coming.  We need the Spirit as carrying power.  It says, in order that he may give you according to the riches of his glory, to be strengthened with power by his Spirit in the inner man, Eph 3: 16.  Rebecca represents the inner man but strengthened with power: how important the power of the Spirit is to be carried all the way to Isaac.  Now of course, Rebecca is typical of the assembly, but she also represents the personnel.  So that we are those who come to the well, to be strengthened by the Spirit; and then this power to transport.  Attention has recently been drawn to 1 Chronicles 15: 22, where the footnote says that the music speaks of transport; it is this power to be carried, and for that we depend on the Holy Spirit. 

    May the Lord help us in these things, for His Names sake. 

  

  
    AS IS THE HEAVENLY (4) (JT 9)
    

    
    
  
  
    AS IS THE HEAVENLY (4) (JT 9)

    Genesis 24

    JTIt is essential to link this chapter with chapter 22, in order to get the lineage of Rebecca. Her lineage is given in that chapter. After the resurrection of Christ, typically, we have our genealogy given, Rebecca is of the same stock as Isaac. She appears in chapter 22; the assembly is seen typically there. The death of Sarah corresponds with the removal of Israel from the sphere of testimony, so that there should be room made for the assembly. As we remarked yesterday, the steps of faith indicated here lead us out of the world. They lead us outside of the order of things set up on earth, into the presence of Christ risen. As it is said, By faith Abraham, [when] tried, offered up Isaac, and he who had received to himself the promises offered up his only begotten [son], as to whom it had been said, In Isaac shall thy seed be called: counting that God [was] able to raise [him] even from among [the] dead, whence also he received him in a figure, Hebrews 11:17 - 19. Here faith has Christ, typically, in resurrection, it is Christ only, not the assembly as yet, but immediately Isaac is received back from the dead in figure we have Rebeccas lineage recorded. 

    BTFIs that to bring out what we get in the early part of Hebrews, he that sanctifies and those sanctified [are] all of one, Hebrews 2:11. 

    JTThat is the truth of this passage in the New Testament. We are all of one, for which cause He is not ashamed to call us brethren. 

    BTFWe do not therefore look upon the assembly as having a past history. 

    JTWell, the truth set out here, I think, is that she is of the same stock as Christ. It is to be noticed that it is not Eve here. It is not the assembly taken out of Christ as having died. That is not the point here. The point with Eve is that she was bone of Adams bone and flesh of Adams flesh. She was taken out of the man. Here Rebecca is of the same lineage as Isaac. It is not so much that the assembly typically comes out of Christ as having died, but rather, that she is the product of the Spirit; she is the fruit of the Spirit. She belongs to that family, but has to be brought to where Isaac is. There is nothing like that with Eve. Eve was presented to the man; her environment is the same as his, whereas Rebecca is found in an environment to which Isaac must not be taken. She must be brought to him, he must not go to her. That was the one point, coupled with that of lineage, that the servant had to swear to. 

    HGYou would say she is of the stock of the risen man. Does it go further, reaching to the heavenly man? 

    JTI think the latter is perhaps more accurate. In that connection, what I think is a point of importance is that heaven comes into view in the narrative. After the birth of Isaac the angel spoke to Hagar out of heaven, chapter 21:17. He had spoken to Hagar before chapter 16, but it is not said that he spoke to her out of heaven. After Isaac is on the scene, the speaking is now from that position, like the epistle to the Hebrews; hence it is intimated clearly that we have arrived in the history of Abraham at the heavenly order of things. We have passed out of the earthly into the heavenly; so when we come to chapter 22 he receives Isaac from the dead in a figure. It is Christ in resurrection, as heavenly, and Rebeccas genealogy would be in that light. As you remarked, she is heavenly as he is, so Isaac does not have two wives like the other patriarchs. He has only the one. It is, therefore, Christ as He is known now, in heaven, and the assembly in relationship with Him; that is what is before us here. Jacob had two wives, and Abraham had two, but Isaac is distinctly the heavenly man, and Rebecca, typically the assembly, is his bride. According to Luke, directly Christ is born, a multitude of the heavenly host is seen. 

    JARThen you would say that Eliezer is a type of the Spirit? 

    JTHe is. In chapter 22 there is the surrender of Christ as He was here in the flesh. 

    WJYDo you mean surrender by a man of faith? 

    JTChrist having become Man, having taken on flesh and blood, the hope of faith would be centred in Him. As it was asked, is it at this time that thou restorest the kingdom to Israel?, Acts 1:6. Faith clung to that, whereas there were new and better things for faith, and that is where believers often come short; we stop there. 

    BTFIs there a certain phase of faith connected with the cave of Machpelah? 

    JTYes. Genesis 23 becomes interesting as the burying place of Sarah, indeed it contains the first mention we have in Scripture of burial. So that it is faith committing its dead to the earth, in a particular spot, in the light of resurrection. That comes after the light of the resurrection of Christ typically therefore, we can leave our dead and be restful about them. All is secured in a risen Christ. That is how faith reckons. For whatever promises of God [there are], in him is the yea, and in him the amen, 2 Corinthians 1:20. I think that is what is seen in that chapter. 

    HGFor Israel, you mean, God has secured the land on the ground of redemption, it is a burying place now, but Israel will reappear there. He has paid the price, current money of the merchant. 

    JTI think that is the thought. Romans teaches us that all Israel shall be saved, Romans 11:26. That is the faithfulness of God, as seen in Romans 9 to 11, and is in line with Genesis 23. Faith is assured that all Israel shall be saved. Nothing shall be lost, so you leave it for the moment, and faith is occupied with Christ and the assembly. You are not occupied with Israel henceforth, although you have in your mind that every promise of God is yea and amen in Christ. 

    HGOne feels that in a certain sense the enemy would divert us often by occupying us with what really belongs to the earth and Israel, and would hinder us from making the passage to our proper heavenly position, which, as you said, is the crux of these chapters. 

    JTSo it is one man and one woman now, and really in that way we come back to the divine thought in marriage. Polygamy is not in keeping with the divine thought, but it comes in in the ways of God. The Lord says, On account of this a man shall leave father and mother, and shall be united to his wife; and the two shall be one flesh, Matthew 19:5. That is the divine thought, so that in connection with Christ and the assembly we have come back to Gods original thought, and it is an eternal one. All that is seen in connection with plurality of wives is provisional. It is what God resorts to in order to carry out His purpose on earth, but is not a primary thought. There were no more than two persons in the primary thought. Love appears in these two chapters, Genesis 22 and 24, and I think it is the pure, unadulterated love that is of God. That is what we get here figuratively. 

    RemThese things could not be brought out until Isaac comes into view; that is, Christ and the assembly as one. 

    JTQuite. Isaac has to appear; he is of the free woman, and then he has to go into death. That is the solemn thing in chapter 22, that faith endures that terrible wrench. The one whom Abraham loved must be offered up; but then he receives him back in a figure. Faith receives Christ back from the dead, and has Him now for ever. Faith can never be deprived of Christ again. Death can never overcome Him again, He lives evermore. Then the next thing that arises for faith is, It is not good that man should be alone, Genesis 2:18. Abraham discerned that. So Paul says, I have espoused you unto one man, 2 Corinthians 11:2. He takes up the same thought. I suppose chapter 24 is really Pauls ministry typically; it is one man and one woman. 

    GWHIt was never Gods thought that Christ should remain in flesh and blood, was it? 

    JTNo. That was what Abraham had to learn. The child of promise on whom everything rested, and in whom everything centred had to go into death. That is probably the most solemn lesson faith has to learn. At the outset faith in the disciples, was occupied with earthly hopes, connecting them with Christ after the flesh. The prophets had foretold that the Messiah should come and set up the kingdom, but what the disciples were not prepared for was that He must die. Not only did God give Him up, but faith gave Him up; he who had received to himself the promises offered up his only begotten [son], Hebrews 11:17. It was the result of faith in Abraham, and we all have to come to it, to the apprehending of Christ as He is, and we would not have it otherwise. We would not have the hopes of faith connected with Christ in flesh, it is infinitely better to have them in Him risen. 

    WCRApparently Rebecca took that in, because when asked if she would go, she says, I will go. She was prepared to relinquish what nature would cling to; she got an impression of what Abrahams servant displayed to her, something of the glories of Isaac, and these moved her. 

    JTThat is very excellent. So the speech, as you might call it, delivered by the servant in the house of Bethuel has to be studied. It embraces the testimony brought to us in Pauls ministry. That is, it is the testimony of a heavenly Christ, that He is the Son and inherits everything. That has a formative effect in the saints, so they are prepared to relinquish all earthly hopes and relationships. I will go Rebecca says. 

    HGIn a practical way you get it suggested in connection with the ministry of Paul. He seems to welcome all that would reduce him according to flesh, in order that what is in Christ, in connection with new creation, might become a practical thing. I was wondering if that was the path along which the soul has to be led. 

    JTI think 2 Corinthians is just the line along which we travel to this point. 

    HGAs you were applying it yesterday, But if even we have known Christ according to flesh, yet now we know [him thus] no longer. So if any one [be] in Christ, [there is] a new creation, 2 Corinthians 5:16 - 17. It is all on that line apparently. 

    JTAll things are of the God ..., 2 Corinthians 5:18. In 2 Corinthians 12:2 it is brought in in a concrete way. I know a man in Christ, fourteen years ago, (whether in [the] body I know not, or out of the body I know not, God knows;) such [a one] caught up to [the] third heaven. He was himself in the enjoyment and state of what it is to be in Christ, he said he did not know whether in the body or out of it. 

    BTFIs your thought in regard to Isaac, and also in regard to Rebecca, that in Christianity seen things must go? 

    JTWell, that is the lesson we have to learn. Even if there are things, as it was with the disciples, that were divinely accredited. With us, of course we have very little of that, especially religiously; 

    we have, however, natural relationships and these are divinely ordained, but these we have to forego in order to arrive at the truth of the assembly. We have to surrender all that belongs to nature for this. 

    WCRI suppose we never make the move unless there have been impressions created by the Spirit having written Christ on the heart. That sets the soul in movement. The flesh never moves. It must be something wrought by the Spirit. 

    JTThe Holy Spirit brings in the testimony of what Christ is in heaven. Peter could say God has made him, this Jesus ... . both Lord and Christ, Acts 2:36. Having therefore been exalted by the right hand of God, and having received of the Father the promise of the Holy Spirit, he has poured out this, which ye behold and hear, Acts 2:33. Paul sees Christ in heaven, and therefore is a competent witness of what He is as in heaven. 

    JBWould you not say the faith of Simeon in Luke 2 would rise somewhat to this, he referred to the death of Christ? 

    JTI think so. A sword was to pierce through Marys soul. 

    BTFWould you say a word regarding the intense earnestness of Abraham desiring the servant not to bring his son thither again? 

    JTWe were remarking that Eves environment as she was brought into being was in no way different from Adams; that is union. Whereas Rebecca, although of his lineage, is found in another environment and Isaac is not to be brought to that. She has to be brought to where he is; I suppose it would point to those who had faith and the Spirit being brought from Jewish, or worldly associations into heavenly ones. 

    GWHDoes it go further than risen with him through the faith of the operation of God? 

    JTI think Rebecca goes to heaven; I mean as to the light that is vouchsafed. Isaac is typically the heavenly man, and she goes to him. I do not mean that it is literal, of course it is not a question of the rapture, because she ultimately goes into Sarahs tent. The light here implies that Isaac is the heavenly man and she has to come to him in that position. 

    GWHIt is more Ephesians here. 

    JTThe basis of union is in Colossians, but properly it belongs to Ephesians. 

    WB-tHave you any thought in regard to Rebeccas nurse? And they sent away Rebecca their sister, and her nurse. 

    JTWell, you are a man of family, you have some idea of the functions of a nurse. 

    WB-tIs it the thought of care? 

    JTI think so, care so that there may be development. It is spoken of in 1 Thessalonians 2. 

    WB-tHow would you connect that with the former life of Rebecca? 

    JTI suppose Rebecca represents the saints as they were in Israelitish associations, before the heavenly truth came in. 

    WB-tSo they went on for a while in Jewish circumstances. 

    JTI think so. They had to be brought out of them. Christ is not to be brought into them again. 

    WB-tRebeccas nurse dies later on and there is a record made of the death. 

    JTThat was at Bethel in chapter 35. 

    WB-tWhat is your thought of that? 

    JTI suppose it is the provision made for the saints, the ministry of the twelve perhaps. The nurse goes with Rebecca, but she rides upon camels sent from Abrahams house, which would point, I suppose, to the power of the Spirit by which we travel from earthly associations to heavenly and spiritual ones. 

    GATSo the power that brought her to Isaac was sent from Isaac? 

    JTYes. It is to be noted here that Isaac does not take her to heaven typically, he takes her into his mothers tent. That is to say, she represents that which is here in testimony now. It is not going to heaven, but that we are heavenly and in relation to a heavenly Christ, and so our testimony is of that character. We occupy Israels place, only the vessel is greater than Israel. 

    WB-tThe entering of the tent is not the rapture? 

    JTFar from it. It is the provisional thing, until the revival of Israel. 

    WB-tBut it touches heavenly ground. 

    JTBeing Sarahs tent, it is the position that Israel abandoned, only I apprehend the tent is graced more by the presence of Rebecca than it could have been by the presence of Sarah, for she is a heavenly person typically. 

    WCRIt says she comforted Isaac. 

    JENSo you would say it is more a heavenly people holding the earthly position? 

    JTThat is it. 

    WB-sDo you think we have a great advantage over what Israel had in their time? I mean the testimony God is giving souls now is from heaven. We have never been connected with an earthly Messiah. Mary Magdalene had been; she had had personal links with Him on earth, and did not like to part with Him, but she had to do so. We have never been through that experience. I mean that God has revealed His Son to us as in heaven; and our affections are drawn to Him there from the outset. 

    JTQuite so. The Supper as we have it comes from the Lord in heaven; all is from heaven, but we occupy the place of Israel in the way of testimony. 

    BTFWould you say that now the Spirit is forming the affections of the saints in the way that Eliezer attracted Rebecca, so that they might go to Christ? 

    JTThat is what is going on now. 

    WB-sI remember when I was first brought to the Lord my heart was drawn to Christ up there, because the testimony was from thence, and the One I looked for was the Lord from heaven. Beginning with what is heavenly the point is to continue on that line. Of course, one has to be weaned from things here; the Ephesians epistle was written to Gentiles, and it has this character. 

    JTIf we get hold of the truth set before us in our chapter it will enable us to be here according to the mind of God, in heavenly lustre. The tent was vacant, you see, and the point is that it was to be occupied by Isaac and Rebecca. I mean that it was vacant so far as the wife was concerned; and so Isaac brings Rebecca into it. 

    HGIn Paul himself there must have been a wonderful transference. He graced the position with heavenly lustre. So the whole course of transference is seen in that one man. Would you say that? 

    JTYes, hence in dealing with Ephesus, which stands for the whole assembly in its Rebecca character, he says, I have not shrunk from announcing to you all the counsel of God, Acts 20:27. He revealed to that company the whole purpose of God, and in writing to them he enlarges on the fact that we are seated in the heavenlies in Christ, and all the exhortations in that letter are based on the light vouchsafed, hence you have a vessel of testimony presented in Ephesians that is heavenly. 

    HGThe Supper is spoken of in Acts 20; it comes in after Pauls ministry in Ephesus and before his address to the elders. They ate the Supper there on the third floor, and we may say the full heavenly position is suggested. We may connect it with what we get here, because Isaac moves here, there is movement in his affection and there is movement in her affection. Rapture joys are entered into in connection with the Supper; it is there we meet the Lord, it is there we enjoy His love and He ours. I speak of this in connection with the meeting of Isaac and Rebecca. The light that governs the position is heavenly. 

    JTHence the Lord in the Supper has the saints for His affections. I apprehend that as we come together it ought, to be always with that in view, that we are to be for Christ. As Rebecca comforted Isaac, so the Lord finds His solace now in those who form the assembly, as we assemble together. 

    GATWhat you are speaking of is collective. May I ask the question as to how this would apply to us as individuals? I was thinking it ought to be a great cheer to us to be even part of that which would give comfort to the heart of Christ. 

    JTOne has to learn, I believe, to forego all natural relationships. Although divinely ordained, yet in order to reach the assembly one has to learn to forego them in ones soul. One has to learn to leave them, so that one is wholly for Christ, as Paul says, we henceforth know no one according to flesh; but if even we have known Christ according to flesh, yet now we know [him thus] no longer, 2 Corinthians 5:16. Natural relationships have their claims, but they belong to the wilderness. Our life is outside of them. 

    WB-tLuke 14:26 - 27 would support that. The passage includes ones own life also. 

    JTQuite, one has to surrender ones own life. 

    LGMIt is really true separation, is it not? 

    JTIt is more than that. Separation is that one withdraws from what is Babylonish or evil. That is a question of fellowship; this involves not only separation, but that one has to forego all natural relationships in order to reach and enjoy what is heavenly and spiritual. 

    WJYWould you say we should not get the message of Eliezer except in company with the saints? 

    JTI am not prepared to say that. I suppose it is there that He witnesses, the Spirit witnesses in the house as a general thing. Mr. Darby, I believe, got light individually as to Christ in heaven, and one would not like to say an individual might not be enlightened by the Spirit as to it. I think one may be. In fact we know Paul was. At the same time, in a general way, it is in the assembly that the Holy Spirit makes His disclosures. 

    EGMCan you use the journey of Rebecca as the individual experience of a soul and the coming into the tent the relationship of Christ and the assembly? 

    JTI think that in the primary thought we get what is collective. There is the withdrawal from Israelitish associations into heavenly ones. If you get that you can understand how each individual has to travel that road. 

    EGMSome of us at least have heretofore thought that taking Rebecca into Sarahs tent indicated the rapture, but on the road it was the attractiveness of Christ, presented by the Spirit to the assembly. Now you have brought out a different thought and I wondered if you get the individual exercise in Rebeccas journey? 

    JTAs I see it, the primary thought is collective. That is, Pauls ministry brought the saints from Israelitish associations into heavenly ones; instead of Jerusalem being the centre, heaven was the centre for faith, and the saints from that time regarded themselves as connected with Christ in heaven as their Head. If you see that as the primary thought in the passage it can easily be worked out that each individual has to travel that way. One has to learn to leave natural associations for the heavenly and spiritual. 

    BTFYou recognize that in the responsible scene there is the natural relationship, yet you cannot allow it to hinder or retard spiritual progress. 

    JTOne has to leave it. Rebecca says, I will go. Her mother evidently had a good bit of influence over her, and her brother. Apparently the mother and brother had more influence in the house than Bethuel had, for some reason, and they would have detained her for ten days. The natural affections of a mother are very captivating, you know. A mothers affections and a brothers affections are elements that have a strong hold on us all. She forgoes them and promptly says, I will go. How many of us are prepared to subordinate natural affection and natural interests and hopes to the spiritual ones? Who is there among us who does not think more of his own natural relations than he does of the saints? It becomes a great test as to whether our reckonings are in relation to the natural or the spiritual. I do not mean what is Babylonish, but what is right as in nature. How many of us are willing to forgo all this and make them subordinate to the heavenly relationships into which we are brought in Christ? 

    WB-tIt seems easy in a way to separate from what is wrong in nature, the supreme test comes when we have to separate from what is right in nature, but I think the Lord will have the supreme place in our hearts. 

    JTThat is the object of the servants testimony. He faithfully keeps Isaac, as Abrahams son, before the heart of Rebecca; and he would also have Bethuel and Laban, and the mother, whose name is not given, to know this wonderful testimony. 

    OJORebecca lighting off the camel and covering herself with a veil, would mean that the natural must go out of sight, that Isaac must be all? 

    JTI think the supreme point is reached now, in the presence of Isaac she veils herself. Affectionate respect for Isaac marks Rebecca. This should mark us in the assembly. 

    JATWhy should the servant need so many camels? 

    JTI suppose the number would indicate the wealth of his master. It says, the servant took ten camels of the camels of his master. 

    JATWould it mean the power of the Spirit? 

    JTI suppose ten would suggest the element of responsibility. 

    LGMOne camel would not be in keeping with Isaacs position, with his resources and wealth. 

    JTThe number denotes responsibility; power involving responsibility connected with the bringing back of the bride. 

    EGMIn connection with the number ten, the mother and brother would have liked to detain Rebecca ten days. Is that the natural that would like to keep us back from what is connected with the heavenly man? 

    JTI think so. The ten camels denote adequate power, involving responsibility, because whilst down here we cannot eliminate the thought of responsibility. It must ever be fulfilled in connection with the ministry of the Spirit, there is adequate power. 

    JBThere is ample provision for all the journey. 

    JTThe camels, I believe, on the one hand, as our brother suggested, represent the wealth of Abraham. It was suitable, but then the number ten undoubtedly involves there was responsibility in the commission, and adequate power for the fulfilment of that responsibility. 

    BTFThere were men also with the camels. I suppose strengthening the thought of responsibility. 

    JTQuite. Then it says at the end, Rebecca arose, and her maids, and they rode upon the camels, and followed the man. There she acts of her own volition; then it says, The servant took Rebecca, and went away. There you have the will or disposition of the saints, having availed themselves of the power that is available, and on the other hand, the servant fulfilling his function in taking her; so that whilst we go, the Holy Spirit takes us, so to speak, and in that way you have, I think, the element of fulfilled responsibility. Pauls faithfulness in his ministry is, I believe, the answer to it. Compare Acts 20. 

    EGMThen in Rebecca going, it is a complete surrender of herself. 

    JTYes, she avails herself of what is available. 

    EGMShe does not continue in her own power, but goes in what is provided. 

    JTShe makes no suggestion as to taking one of her fathers camels, but rides on the camels the servant brought. 

    LGMWould you say she leaves her identity behind? 

    WB-tI think she took it with her. 

    JTYes, so do I. One would not like to forgo the blessed fact that one is of the lineage of Christ. She belongs to that family and she retains it. 

    WB-tShe left a great deal behind. 

    LGMShe becomes identified with another. It is no more Rebecca as she was, she becomes identified with Isaac as his wife. 

    JTI think her veil would denote that. It denotes she is now henceforth merged in Isaac, but then she is a wonderful personage. We must never forget that the assembly is an entity by itself, having a lineage which qualifies her to be the companion of Christ. 

    JBJohn says, he that has the bride is the bridegroom. 

    SCSay a word on the gifts of gold and silver being given to Rebecca by the servant rather than by Isaac. 

    JTI think that is the service of the Spirit, He adorns the saints. We are quite unadorned in ourselves. The Holy Spirit adorns each of us with heavenly ornamentation, so that as reaching Christ, we are in suitability. 

    EGMWhen Isaac meets Rebecca he finds her adorned. It is His own beauty Christ finds in the assembly. 

    JTSome people who are of a good family think they can be as uncongenial and clothed as shabbily as they wish. They think their being of a good family makes up for all that. It is not what you get here, Rebecca belongs to the family, but she must have the adornment, family links are not enough. We must have the adornment, and it is brought to us from Isaac and put upon us. 

    GATIs that the best robe? 

    JTIt would involve that. It says, And it came to pass when the camels had drunk enough, that the man took a gold ring, of half a shekel weight, and two bracelets for her hands, ten [shekels] weight of gold; and said, Whose daughter art thou? tell me, I pray thee. Is there room [in] thy fathers house for us to lodge? And further, Laban ran out to the man, to the well. And it came to pass when he saw the ring and the bracelets on his sisters hand, and when he heard the words of Rebecca his sister, saying, Thus spoke the man to me  he said to the servant, Come in, blessed of Jehovah! The bracelets were a testimony to Laban; and then after the servants speech it says, And the servant brought forth silver articles, and gold articles, and clothing, and he gave [them] to Rebecca; and he gave to her brother and to her mother precious things. Here you see he gave her clothing, so that would involve the best robe. The principal things, however, are the precious adornments. 

    LGMWould you say it was her wedding garments? 

    JTThere is no wedding at all connected with Rebecca. That is a point to be noted. There is nothing at all said about nuptials or wedding garments. The point is she is brought privately and unostentatiously to Christ typically. The wedding is future and public. It is then that His wife is seen. I will show thee the bride, the Lambs wife, Revelation 21:9. She is called His wife before marriage, which is unusual, and it is exceptional in this case, because we are already in the wifes place, but it is marriage in a private sense, as they call it in the world, a private marriage. 

    EGMWhat type would give us the other, the wedding? 

    JTI am not sure there is one. There is no ostentation in any of the marriages in the Old Testament, no display, because it is all in the faith period. Display is when the Lord comes back and the assembly is prepared, and she comes down as the bride, the Lambs wife, from God out of heaven. 

    EGMIs it the thought that marriage is a private affair, for His heart now? 

    JTQuite. You have all the benefits and enjoyment of marriage, but the public display is future. 

    BTFYou do not allude to the rapture, but I suppose you would say the Spirit is producing in the saints that which is suitable for it? 

    JTBut that is not the point here. The point is that He produces what is suitable to our joining Christ now. We are to be brought, you see. There was no great show about Sarahs tent, but when you come to Revelation 21, you have display. The assembly comes down out of heaven from God, having the glory of God, and shining like a most precious stone. 

    GATWould you say there is encouragement for us in the jewellery and clothing? Eliezer fits her with what he has from Isaac. Then the camels are testimony to us that he has sufficient power to maintain us all the journey through? 

    JTThe journey is really not very long. You will be surprised if you see how quickly the points in the scripture follow on. It says in verse 59, They sent away Rebecca their sister, and her nurse, and then in verses 61 and 62, Rebecca arose, and her maids, and they rode upon the camels, and followed the man. And the servant took Rebecca, and went away. And Isaac had just returned from Beer-lahai-roi; for he was dwelling in the south country. There is no suggestion of any great distance or length of time. Directly she rides on the camels and the servant takes her, Isaac is in view. 

    WCRDirectly she says I will go, she is there in spirit. 

    JTYes. That is true spiritually now. It is not a wearying, prolonged journey. Directly you resolve in your soul to go to Christ you are there and He comes into view. There were but eleven days journey from Horeb to Kadesh-Barnea by way of mount Seir, Deuteronomy 1:2. I believe mount Seir refers to the brethren; compare Deuteronomy 2:4. 

    JBIs not the point that the Spirit of God has a great concern to satisfy the heart of Christ now? 

    JTThat is the thought. He is comforted in view of Israels decease. We perhaps think but little of what the Lord found in the midst of Israel. 

    He found joys there, but they had all to be given up. He now has the assembly to comfort Him until Israel is reinstated. 

    ALIn the epistle to the Romans the apostle says it was of Israel that Christ came, Romans 9:5. Is that Sarahs tent? 

    JTI think the whole passage there would suggest it, all that Israel had in the way of testimony. 

    ALYou spoke of the assembly following. Did Rebecca make the transference in her soul from Sarahs tent to Isaac? 

    JTShe was transferred from natural associations to Isaac, but Sarahs tent is a spiritual thing, it is a question of the testimony. The word temple is spiritualised; it had been a material thing; the words house and nation conveyed material thoughts, whereas all these things in 1 Peter are spiritualised. We have these things in a spiritual, and so in a true, sense. In this way we have come into Sarahs tent. 

    WB-tYou spoke about the servants address to Rebecca and to the household of Bethuel. You have something on your mind about that. 

    JTIt begins in verse 34, And he said, I am Abrahams servant. That is the first thing, he announces himself. He is entitled to speak, being commissioned. The Holy Spirit is here in this sense, just as the Lord Jesus was. As He came commissioned of the Father, so the Holy Spirit has come. Then the servant says, And Jehovah has blessed my master greatly; and he is become great; and he has given him sheep and cattle, and herds, and silver, and gold, and bondmen and bondwomen, and camels, and asses. And Sarah my masters wife bore a son to my master after she had grown old; and unto him has he given all that he has. Now that is one part of the message, of the testimony. The Holy Spirit brings to the saints the tidings of what God is, and of what Christ is, and how all the wealth of God is given over into the hands of Christ. Then he says, My master made me swear, saying, Thou shalt not take a wife for my son of the daughters of the Canaanite, in whose land I am dwelling; but thou shalt by all means go to my fathers house and to my family, and take a wife for my son. That is another feature of it. Isaac must have a wife, for it is a wife here, and she must be of Abrahams family. That is the second point that he makes. All these points ought to be observed by us. The Holy Spirit would press them upon us, He will not connect you with Christ in the flesh, however great you may be. He will not use that in any sense at all in relation to Christ. It must be altogether what is after the family of Christ; it must be spiritual. 

    JBIs not that the thought in Paul saying, To me, less than the least of all saints, has this grace been given, to announce among the nations the glad tidings of the unsearchable riches of Christ, Ephesians 3:8. 

    JTThat is it exactly. 

    SCWould you say a word on Isaac meditating in the field and noticing the camels coming; and Rebecca being the first evidently to notice Isaac, because she calls attention to him. 

    JTI think it is brought in to show his loneliness, if one may use that expression. There is no one with him, although his father had plenty of servants. It is to show that the Lord Jesus before the assembly was brought to Him in this way was companionless. He needed the assembly. 

    BTFYou would say that was shown in His words, when He said, Except the grain of wheat falling into the ground die, it abides alone, John 12:24. 

    HGYou referred to the journey being short and to Rebecca arising with her damsels and riding on the camels. She followed the man. It is a very commonplace remark, but I am sure the difficulty with us all is that we are not spiritual, in regard to our natural relationships finding their proper place and in regard to divine movement along the line of the Spirits activities, and pursuing them. The whole thing hangs upon the question, Are we prepared to follow the man? Any difficulty amongst ourselves, whatever it is, can all be traced up to the simple and yet wonderful fact as to whether we are spiritual, whether we are listening to the voice of the Spirit and making room for Him. I know it is so myself, that if you find a person that is spiritual they learn, they move, they are easy to get along with amongst their brethren. Whatever it is, there is moral adjustment, and they become spiritual and heavenly; they learn what it is to be divested of elements which are earthly and fleshly and they become spiritual and heavenly. Do you not think so? 

    JTI do. That is just the lesson that I believe the Lord would press upon us in this meeting, the importance of being spiritual. The question is, Are we prepared to follow the man? 

    LGMYou were speaking about losing our own lives, and I was thinking, How many of us are, in heart and soul, prepared to lay down our lives for the brethren. 

    JTThe place the Holy Spirit has assumed in the ministry of Paul is a most interesting subject. It is in the ministry of Paul, I think, that the thought of the man here is seen, because there had to be movement. The ministry of the twelve had set up the saints and led them to a point, but there was to be a movement and the test comes as to whether we can follow the leading of the Spirit. 

    GATWhat has been said does not mean we give up our family circle or our business circle, but we give up the influence of them. We do not allow them to influence us. 

    JTYou have one thing before you, your relationship with Christ in heaven. That one thing, the uppermost thought in your mind, is the place God has given you in Christ. You cannot conceive of anything greater for the saint than that, and it gives character and colour to you. You are righteous, of course, and to be righteous you have to respect all that God has ordained in nature and in business, but I believe the difficulty is that the business and the family are more in the mind than Christ and the assembly. 

    RemThe ministry that went out from the twelve, went out from Jerusalem; but the ministry of Paul went out from Antioch, the apostle is given that which is set forth for us in the assembly. 

    JTYou see how the Spirit is emphasised. The Holy Spirit said, Separate me now Barnabas and Saul, Acts 13:2. It is put there distinctly to call attention to the sovereign activity of the Spirit, and you must be prepared to follow that man, so to speak. The saints at Antioch, if some were Jewish believers from Jerusalem, would say, This is something we must think over. The Spirit said, Separate me now Barnabas and Saul, without any reference to Jerusalem at all. He was acting and speaking in Antioch. 

    RemWe see the grace that is characteristic of Rebecca in the serving of the camels. I will draw [water] for thy camels also. 

    JTThat is very interesting because it shows the grace that marked her. In verse 18 Rebecca said, Drink, my lord! And she hasted and let down her pitcher on her hand, and gave him to drink. And when she had given him enough to drink, she said, I will draw [water] for thy camels also, until they have drunk enough. Enough  that is, it was not a matter of politeness simply, she supplied him with enough. That is Christian benevolence. We are to be cheerful givers. 

    WB-tIt must have been a remarkable thing for a maiden to draw enough water for ten camels. 

    JTShe gave the servant enough and then it says, when she had given him enough to drink she said, I will draw [water] for thy camels also, until they have drunk enough. I do not know how much a camel could drink, but there must have been a considerable amount of water for ten camels to drink enough. And then it says, And she hasted and emptied her pitcher into the trough, and ran again to the well to draw [water], and she drew for all his camels. That is, I think, an indication of Christian liberality. She ran it says, depicting the promptness and energy she showed in her service. Then it says, the man was astonished at her, remaining silent, to know whether Jehovah had made his journey prosperous or not. He was looking for the marks and they were apparent; the spirit of liberality and kindness were in evidence. 
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    EPHESIANS  THE ASSEMBLYS LIGHT (JT 27)

    Ephesians 1:3 - 6; Ephesians 1:15 - 20; Ephesians 3:14 - 19; Genesis 24:62 - 65

    With the Lords help I would like to dwell a little on the epistle to the Ephesians as being that which may be regarded as our light. I believe the passage in Isaiah is referred to in this epistle: Arise, shine, for thy light is come Isaiah 60:1. I have been thinking of it as perhaps not altogether beyond us, although conscious of ones meagreness of apprehension, as well as the meagreness of the apprehension of the saints generally in regard to this marvellous epistle, reminding us, as it does, of the divine thoughts before the world was. 

    The great body of the Scriptures has to do with what transpired subsequent to the foundation of the world, with what occurred indeed since the present formation depicted in Genesis 1 and 2. But whilst the Scriptures have been engaged from that time with current occurrences, we can read certain parts as bearing on Gods primary thoughts, particularly the formation of Adam and the formation of Eve. We can understand by reading these scriptures that God had His primary thoughts in mind. Thus in all the scriptures dealing with current events  the incoming of sin and all its train  God always had His eternal thoughts before Him, and that these must take form in due course. His righteousness, and His power, and His love have come to light in dealing with current developments, but His primary thoughts have ever been present, so that we can look back and see how glimpses of them were furnished. 

    In the passage I read from Genesis 24 we have Isaac standing out, as we now understand, as the heavenly man, and he is presented in this section as having just come from Beer-lahai-roi. He had just 

    come. I refer to this because the well, being, so far as I know, the first one introduced in Scripture, stands in relation to the assembly as the divinely provided companion for the heavenly Man. What is so striking about this well is that it came to light in connection with Hagar  one who in no sense was to have part with Isaac. It points, I apprehend, to the provision of God available for all, for if there is one thing more than another which God would emphasise it is His liberality, and in giving the Spirit it is made plain that He is available generally as well as specially. There is not a person in the whole of Christendom who may not avail himself of the Spirit  not one. He is available for all. In the giving of the Spirit it is a question of divine bounty. The giving of the Spirit at Pentecost represents heavens full measure. One has to admit that one has but little conception of heavens full measure, and that is what Acts 2 brings out  it was the magnitude of the gift; the Holy Spirit came personally, and as here He is available to all; hence this well is first seen in connection with Hagar. She was of the household of Abraham although an Egyptian; and, although she brought sorrow into his house, and an offspring that was a wild-ass of a man (Genesis 16:12), who could never answer to the mind of God, yet this well stands in relation to her, which is, to my mind, a remarkable tribute to the magnitude of Gods gift  heavens full measure. No one who understands that could be narrow, sectarian, or partisan. As Christ was given for all  He gave Himself a ransom for all  so the Holy Spirit is available for all. To you is the promise, Peter says, and to your children, and to all who are afar off, as many as the Lord our God may call Acts 2:39. 

    Well, Isaac is seen as just come from this well; he is in figure the heavenly man. In chapter 21 he is weaned, and Hagar and Ishmael go out, that is to say, Abraham saw Messiahs day; he saw it by faith. We have to apprehend Christ in that way as weaned, as detached from all that is natural, to make way for our own detachment from what is natural. Hagar and Ishmael go out, but although cast out, the well was available for them. There was no digging of a well connected with Hagar, nor with Ishmael; the well in connection with them is entirely from the divine side, to bring out the magnitude of the divine gift, how general it is, and how available it is to all. 

    In chapter 22 Isaac is raised from the dead in figure, and then he is out of view so far as Scripture goes, until chapter 24, but as a type of Christ he is in the faith of Abraham. Although Abraham comes down from the mountain, there is nothing said about Isaac coming down. (See verse 19.) Abraham comes down to his young men and they go together  a most interesting company, governed by the faith of Abraham; they go together to Beer-sheba, denoting spiritual history, and they dwell there, that is to say, you have a company in the light of the resurrection of Christ, and, I may say, of His ascension, for He went up. You have a company dwelling together at Beer-sheba  the well of the oath  and they are dwelling under the wing of divine faithfulness; that is the position opened up to us in the letters to Corinth. God is faithful, by whom ye have been called into the fellowship of his Son Jesus Christ our Lord 1 Corinthians 1:9. God is faithful who will not suffer you to be tempted above what ye are able to bear 1 Corinthians 10:13. God is faithful, that our word to you is not yea and nay ... but yea is in him. For whatever promises of God there are, in him is the yea, and in him the amen 2 Corinthians 1:18 - 20. 

    The assembly is thus seen, in figure, under the wing of divine faithfulness. But Rebekah is not there; it is not the heavenly position. It is a position of great value in the history of the believer and of the saints, but it is not the heavenly position, for the saints at Corinth were not equal to that. What they needed was to know something about the faithfulness of God  that God was faithful, who had called them into the fellowship of His Son. But in that position the light of Rebekah comes to Abraham, for you will remember that it was there the word came to him that she was born. We are thus on the threshold of the heavenly position. Sarah dies, but there is no void, for Rebekah is already on the scene, in principle, before Sarah dies. 

    And then we get the heavenly man, not in the patriarch Abraham, decrepit and old, though full of faith, but in Isaac, and he has just come from the well. It is the position of this dispensation; it is the position that governs it; it is Christ as the heavenly Man with the means by Him of supporting the assembly, so that it should be heavenly; he had just come from the well. He dwelt in the south country, that is, a position of favour, for he is the beloved, and we are taken into favour in the Beloved. The south country is a marvellous position  a country of wells. Beer-sheba was there, Beer-lahai-roi was there. And so Isaac lifts up his eyes as he meditates at eventide  the end of a period; his mothers tent was there, for Christ was not without His feelings in regard of Israel  the first loved. He is meditating in the field, and he lifts up his eyes and what he sees is not Rebekah  we are not told he saw Rebekah  he saw the camels. For the moment it is a question of support, of power for carrying and refreshment; all these are grouped in the type so that we might understand that if Christ is the heavenly Man, the assembly is to be heavenly, not in name or theory only, but in power. 

    I read Ephesians because, as I said, it is our light  not a type, but the direct word furnished for the assembly, that which is peculiarly the light governing our position as called to heaven. So the apostle begins, Blessed be the God and Father of our Lord Jesus Christ, who has blessed us with every spiritual blessing in the heavenlies in Christ; then he goes on to call attention to what is in the mind of God, that he has chosen us in him before the worlds foundation, that we should be holy and blameless before him in love, having marked us out to sonship through Jesus Christ to Himself, that we should be to the praise of the glory of His grace. One would love to be able by the Spirit to let the light of all that shine into ones soul  our light  that it might shine out, and that there might be some glimmering in these last days of the heavenly thing, of the divine mind being reflected in those who are destined for its fulfilment, even us, as the apostle says, vessels of mercy ... prepared for glory Romans 9:23. Think of that  prepared for it! 

    Well now, the apostle says, Having heard of the faith in the Lord Jesus which is in you, that is to say, they were in the dispensation of faith, for it is the dispensation of faith. We were noticing in Acts 1 that it was after the Lord had communicated certain things to His disciples that He was taken up from them. We must not forget that He was taken up. He had been with them for forty days as risen; that time was not exactly the faith period; it was a spiritual period; it denotes what is spiritual. They were set up in spiritual education before the faith period began  when He was taken up. We have to understand the faith period, as it says, faith having come Galatians 3:25. Faith came in in Christ, as I apprehend; He set out the great principle of faith; He is the beginner, the author, and finisher of it; He has set out the thing and finished it; the disciples could see it. 

    One would love to be able to open up the life of Jesus. I only just refer to it, but the disciples saw it: We have contemplated his glory (John 1:14), they said. He is never seen praying with them; but they see Him praying, that is to say, they see a man speaking to God on the principle of faith. One of the disciples said, Lord, teach us to pray (Luke 11:1); we would like to know how to pray; and He taught them how to. In a variety of ways they could perceive what a life His was  a marvellous life of faith set out in its perfection in the author and finisher of it. Faith was seen there; it was seen in Christ; it was seen objectively, so that they might apprehend it. While He was with them it was more sight, but before the period of faith came in, that is, when He was received out of their sight, they were taught spiritually, hence, He presented himself living, it says, after he had suffered Acts 1:3. That was to command their hearts, and to touch their hearts. he presented himself living, after he had suffered, with many proofs Acts 1:3. It was not faith, it was spiritual  that a Man should come in through closed doors, should vanish out of their sight, and then appear again. It was a marvellous education, and later He assembled with them (Acts 1:4), and finally they came together asking Him a question, Lord, is it at this time that thou restorest the kingdom to Israel? And he said to them, It is not yours to know times or seasons, which the Father has placed in his own authority; but ye will receive power, the Holy Spirit having come upon you, and ye shall be my witnesses ... And having said these things he was taken up, they beholding him, and a cloud received him out of their sight Acts 1:6 - 9. The faith period had begun, and the subsequent movements of the apostles and of the saints indicate how much intelligence they had, how spiritual they were. You see how they could act for God on the principle of faith. We naturally tend to what is seen  to big meetings and the like. Thank God for big meetings, for large numbers! May God continue to add to His people! But the principle of the faith period is not largeness in that sense, the principle is the upper room; they went to the upper room, that is to say, it is elevation in obscurity  the heavenly thing maintained in obscurity, that is the principle. 

    Now, it is a difficult thing to maintain that, especially when God brings in thousands as He did, for God is great in His thoughts. The first gospel address brought in three thousand, and the numbers increased daily, we read. How then is the principle of the little flock (Luke 12:32) to be preserved? I venture to say, by the keeping of the passover. It was to be kept in Egypt, for how else could the people of God get out of Egypt save in smallness and by reduction? I shall never leave Egypt by maintaining my greatness; whatever the government of God may have made me in it, I can never get out of Egypt on that principle. The only way out is by the passover, and the feast of unleavened bread. So, too, in the wilderness, and also in the land  at the entrance to it the passover was kept. 

    The passover speaks of Christs suffering: Our passover, Christ, has been sacrificed 1 Corinthians 5:7. The lamb was roast with fire  direct action  and anything that remained over until the morning was burnt. The soul is reminded in the type  roast with fire  of what the Lord endured on account of sin. Am I going to maintain it? The maintenance of the feast of unleavened bread is the principle of reduction. I go out of Egypt into the wilderness in smallness by the maintenance of the feast, and so, too, in the land; I believe that the maintenance of the passover contributes largely to the sustenance of the people of God in their heavenly position, for it is in smallness and in contentment in smallness, that elevation in obscurity is maintained. 

    Well, the Ephesians had faith, faith that could be spoken of, and the apostle had heard of it. Faith leads us out of this world; it means that I am not looking at what is seen, but at what is unseen. We look not at the things that are seen, says the apostle, but at the things that are not seen; for the things that are seen are for a time, but those that are not seen eternal 2 Corinthians 4:18. That is what faith implies. And they had, too, love to all the saints. The Ephesians were not national in their feelings, they were general, they had love for the saints wherever they were. That is a feature of the epistle to the Colossians and the epistle to the Ephesians; they embraced in their affections every member of Christ. That goes with the heavenly position, for when we are raised up, we do not go up severally, we go up together. We must never forget that. In the translation of the saints  at the rapture, as we call it  every member of Christ, from Pentecost to the end, is embraced. It is a marvellous thought, and a thought that love values, for love would not omit one of its objects. The Ephesians had love towards all the saints; so in chapter 2 the apostle says, And has raised us up together (Ephesians 2:6); that is a tribute to their love as I understand it. He says, as it were: If you love all the saints, you will have them all with you when you go up, and when you are in heaven you will have them all. He has made us sit down together in the heavenlies in Christ Jesus Ephesians 2:6. You know what it is, no doubt, to sit down together here, under the wing of divine faithfulness, but there, there will be no need of divine faithfulness, although there will be the evidence of it. He has made us to sit down together in the heavenlies in Christ Jesus; the point in Ephesians is the greatness of the position  in the heavenlies in Christ. 

    In the light of their state  faith and love  the apostle prays for them. I wish briefly to point out that the two prayers involve sustenance for the position. 

    I have spoken of the well in Genesis, but if you look through Genesis you will be greatly helped by seeing the way the Holy Spirit brings in the idea of wells, and the digging of wells. These two prayers involve the presence of the Spirit. Without the Spirit there can be no sustenance for such a position as that to which we are called. 

    The first great desire of the apostle was that the saints should be intelligent. The prophet Hosea speaks about the people of God being destroyed for lack of knowledge (Hosea 4:6), and the same prophet says, And we shall know,  we shall follow on to know Jehovah: his going forth is assured as the morning dawn Hosea 6:3. It is an apprehension of Christ as He is, risen and glorified, so that the great burden of the first prayer is that the saints should be spiritually intelligent, hence he says, that the God of our Lord Jesus Christ, the Father of glory, would give you the spirit of wisdom and revelation in the full knowledge of him, being enlightened in the eyes of your heart, so that ye should know what is the hope of his calling. It is a question of state. It is the Holy Spirit in relation to the upper affections and faculties; being enlightened in the eyes of your heart. The affections are involved, but the higher affections, because it is a question of heaven, and what relates to God. 

    It is not a question here of living water, but of the higher affections, and intelligence  all that relates to God: what is the hope of his calling. Have you ever thought, beloved, of what the hope of Gods calling is? The emphasis is on His  what His calling is, for it is wholly according to His mind, according to Himself. Everything that is connected with God in that way is according to Himself in the greatness of it. Then the next thing is the riches of the glory of his inheritance in the saints  what He has in the saints. How differently they are viewed in the mind as we see them in connection with the divine inheritance, what God has in them; and then, the surpassing greatness of his power towards us who believe, according to the working of the might of his strength, in which he wrought in the Christ in raising him from among the dead. These are the things that are to be known. 

    How much do we know of them? that is the question. We read the Bible and books written on it (of all importance in their place), but what about the spirit of wisdom and revelation in the knowledge of Him and that which God gives in answer to prayer? It refers to the furnishing and sustenance of the saints in the great position in which they are set. The knowledge that belongs to us infinitely surpasses what this world with all its means of education can supply; it cannot touch these things. It is a question of the spirit of wisdom and revelation in the knowledge of God in these three relations. 

    The second prayer has reference to the inner man; it has in view Christs place in our hearts. It is the Father having in view the place Christ is to have. The two things go together, so that the apostle, it seems to me, was more burdened as he drew near to this side of the truth. He says, I bow my knees, which shows how he corresponded to the Lord, who bowed His knees in Gethsemane. The supreme exercise of the apostle for the Ephesians, for the assembly, was that they might be strengthened in the inner man. It is a question now, not so much of intelligence as of ability, power to take in things, so that he says, being rooted and founded in love, in order that ye may be fully able to apprehend with all saints (for he ever brings that in in Ephesians  all the saints) what is the breadth and length and depth and height; and to know the love of the Christ which surpasses knowledge. No finite or natural mind could take in all these four dimensions. It is a question of power from God enabling us in a spiritual way to think as He does  to think spiritually; it is a question of ability  that ye may be fully able to apprehend with all the saints, etc. One loves to think of the place that all the saints have on this line  the heavenly line. 

    And then he says, That the Christ may dwell, through faith, in your hearts; it is on that principle  through faith. It is a question of the faith period. Things are on that principle, not on the principle of sight. You love the Lord and you apprehend Him as the Christ  as the ark of old which was brought into Zion, the city of David, as it is called, for David brings the ark in, according to the account given in 2 Samuel. It is to be noted that Joab is not brought in in the operations; it would be out of keeping with the spirit of the book; it is Davids work. Joab is introduced in 2 Chronicles, but not in 2 Samuel. In the latter it is a question of Davids operations in laying hold of the hearts of the people, so that there might be a place for the ark  that Christ might be in the hearts of the saints and that He might be there to dwell  that the Christ may dwell, through faith, in your hearts, being rooted and founded in love, in order that ye may be fully able to apprehend with all the saints what is the breadth and length and depth and height; and to know the love of the Christ. That is Isaac in the field, in the south country, known in the heart of Rebekah  his love known there; he is dwelling in the heart. She lights off the camel; the camel had done its service. She says, Who is the man that is walking in the fields to meet us? The servant said, That is my master. It is not Abraham now. When he set out Abraham was his master; now it is Isaac; it is Christ supreme. Rebekah took a veil and covered herself  she is for Isaac alone. Christ dwells in the heart; He is the hidden man of the heart. 

    In Ephesians He dwells through faith in the hearts of all the saints; that is the great thought, and His love is known; it surpasses knowledge, but it is known in the hearts of the saints; it is known there. And then you are filled even to all the fulness of God, that is to say, one is merged in the divine nature, in divine love. You have touched eternity really, for there is very little between that and eternity  filled to all the fulness of God. There is no other way to be there intelligently save as being filled to all the fulness of God. You are there intelligently, you can apprehend everything, and you are there as filled; every vessel is to be filled to all the fulness of God. 

    That is what I had to say; my desire was that we might understand the calling a little, the light that is peculiarly ours, and understand also the means of sustenance there is for the great position. 
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    A GREAT PRIEST OVER THE HOUSE OF GOD (JT 37)

    Hebrews 10: 21 - 22; Genesis 24: 2 - 4; Genesis 43:16,17; Genesis 43:23,24; Exodus 4: 14 - 16

    These scriptures speak of the place the Lord Jesus has in the house of God, summed up in the passage in the Hebrews which speaks of Him as a great priest over the house of God. I wish to dwell on these passages with the thought in view that we, as the Lord may help us, may be encouraged to draw near to God. God is in heaven, we are told, and thou upon earth, Ecclesiastes 5: 2, but that is not because He wishes to put a distance between Himself and us. He has found a means of drawing near to us, and correspondingly of our drawing near to Him, as we see in Jacob, in connection with whom we, have the house of God introduced. We see in the ladder the divine thought of communication: the idea of the ladder would be ridiculous in the eyes of the mere astronomer, but it is perfectly intelligible to faith. Faith understands where the astronomer cannot understand. So God would indicate to us that He wishes us near to Him; not simply as having been brought near from His own side, but that we should draw near from our side, that we should think it worth while to do so. He says, I have borne you on eagles wings and brought you to myself, Exodus 19: 4; but then in the presence of that, He inaugurated a system at mount Sinai in relation to which His people were to draw near from their side, and to draw near not empty but full, for He says, none shall appear before me empty, Exodus 34: 20. 

    Before dwelling on the passage in Hebrews, I would indicate from the Old Testament scriptures how the principle of the house appears early; for, although the house of God was not formally introduced in relation to Abraham, the household of faith was seen in him; and before we can understand the house of God, we must understand the household of faith. The types are largely for young believers; they may seem difficult, but as soon as we recognize the Spirit, and consider what is said, the Lord gives us understanding and the types become wonderful; the things of God which seemed distant otherwise, are brought very near to the eye in the types; so that we peculiarly learn in part from the types, but we learn and know how to put the parts together, for that is one great feature of the initial history of the christian  to know how to put things together. 

    The household of faith is wisely introduced in Scripture before the house of God; and indeed the father of believers is introduced even earlier, his name Abram signifying high father; that is to say, the suggestion is that his family should be brought up on principles morally greater than the principles of this world. And then later, he is called Abraham, the father of a multitude, meaning that he is qualified to be that. So that the epistle to the Romans prepares the believer for the household of faith: it tells us that Abraham is the father of all believers. That is an initial thought, but an important one for the christian, that, believing in the Lord Jesus, he is brought into, and regarded by heaven as in, the household of faith; that is to say, he is where people look at things on that principle. 

    The astronomers do not, nor do any scientific men as such, look at things on the principle of faith, whereas all believers do; beginning even with the creation therefore they really know more, at least from the divine standpoint, than the scientific men. That ought to appeal to every one, especially to young ones. We are brought into a family that is governed by that principle; not simply having faith for ones righteousness and salvation, but faith in regard of everything. We are in a dispensation of faith. God carrying on His affairs thus in relation to His people; and so we have access into His secrets, whereas the cleverest minds in this world are outside them. I am not ignoring the Spirit, who has come in in relation to faith, the Spirit is given to those who have faith; so that we have the means, beloved, not indeed of searching the depths of the physical creation (it is to pass away), but the depths of God, the depths of the Creator, which is a far greater thing! 

    So the first point in regard of these scriptures, is that in the household of faith  in Abrahams house  there is an overseer. He is first alluded to, as you will recall, by name: Eliezer of Damascus. Genesis 15: 2. Abram does not refer to him thus to distinguish him, he is simply a son of his house, born in his house, meaning that he was a domestic; and Abram was distressed that such a one should be his heir. But in chapter 24 the viewpoint is different; we have no name given; it is the steward of Abrahams house, the eldest of his servants, the man that ruled over all that he had. No name is given, because, although now we know who is over the house by the Scriptures, the way of God is to bring us to things before we name them. We have the New Testament scriptures now in which things are named for us, and we may use these names in a very inexperienced way, even the natural mind may take them up; but in the school of God, the principle is, that I learn the thing, I experience the thing, and then I name it. 

    In Genesis 24 the point is to stress for the young believer that there is such a thing as this kind of overseership in the household of faith, someone who rules over all that is there, over all that Abraham had as the great father. He is evidently not an austere kind of person, he does not rule with severity, 

    but the believer comes to discover in due course, as he believes the testimony of the gospel, that in the household of faith, latitudinarianism and looseness and general independency of thought and action are foreign to this new family into which he is brought. He begins to see that there is a gentle, but nevertheless definite, rule in it, and also that it is for his good; that, as a matter of fact, the service of this ruler is to discover in the believer what is pleasing to Christ; that he is looking out for something that the Lord Jesus Christ died for, and is putting forth his rule in a gentle but yet definite way to bring that to light. He is over all the house  all that Abraham has  and he is concerned about what is dear to Christ. That is his particular business in chapter 24, and he carries out his service admirably and most successfully. If we give him place, he will discover in us, and give us to understand that there is in us something very pleasing to Christ; and it is a great day for the soul when the thought comes into it, that there is something there that is pleasing to the Lord. 

    So this steward of Abrahams house undertakes his ministry with the greatest care: he understands the difficulties of the way  and who that has had to do with young believers, among whom we all have had our part, does not well know the difficulty of getting at what belongs to Christ in them, at what He cherishes? Now that is the ministry of this steward of Abrahams house in Genesis 24. You will observe that Abraham is very old here, whereas the person to be sought out was to be young; and the steward is old, too, but he has got universal sway in the household of faith; the older the better so long as he has his faculties, and this steward had his faculties and knew exactly the difficulties he had to contend with in his mission; but he overcomes them, not in a harsh way, but in a careful, calculating way and on the principle of dependence on God. 

    What a fine thing it is to come in contact with this experienced element in the house, marked by dependence on God, and yet persistently seeking out that which Christ cherishes. The Lord has bought the field as we know, according to the parable, because of the treasure in it, and has also bought the pearl. He has bought the field in relation to the treasure, and His eye scans it to discover the treasure, so that He might have it free from all admixture and encumbrance. 

    Now that is the idea in this type of overseership, of one being over the household of faith; so that the servant is not occupied with himself  as remarked, his name is not given  the point is to carry out the wish of Abraham, to secure what Isaac needs; and he succeeds. The object of his service is young, a maiden, typical of the young believer, but the young believer viewed as the assembly in principle, what the Lord is seeking. So that this element is active constantly to secure what the heart of Christ is set upon in believers, and he does it; the type shows the end  he finds Rebekah, so that we might be encouraged that the end will be reached. The story is well known but it is one that should be studied from this standpoint, as to the bearing of it on the young Christian; so that he sees the wisdom of this old, experienced authority, involving an example for him in dependence. He sees the wisdom of it in the way it has reached him, and the way it has secured him for Christ, to have part in the assembly; and what could be greater, beloved, than that we should have part in that upon which the Lord Jesus has set His heart, and for which He gave Himself? 

    The next feature of this rule, is in Josephs house. It is a bit further on, as to the place it has in the history of the believer, but is of equal importance with the one I have just dealt with. It is the same kind of rule, but in relation to the securing of the brethren; the believer comes into the idea of the brethren, that is to say, the brethren of Christ. We need this rule if we are to reach that end. And so you find that as Benjamin comes down with the brethren, with Jacobs sons, and comes into the view of Joseph, we get the mention of this man or overseer of his house. Scripture is infinitely accurate, whether it be the New Testament or the Old, and it bears on us, every line of it was written for christians. God is working out such a wonderful scheme at the present time, such a wonderful result, that all the Scriptures were intended for us, and so we get the thought of one over the household of faith, this steward. Then we come on to the thought of one over the household of him who brings the brethren into right relations  Joseph, who is Christ more directly as a type, than Abraham. Abraham was the great father; but Joseph is the brother; representing Christ as the One who has brethren. One who would have them, and who will not be satisfied until He has them all, for He needs them all. Every one of us is needed by the Lord to form His brethren  the exact number; there are to be many, but the number, you may be certain, is determined: they are all necessary. We see the number in Jacobs family  the idea runs through. And Joseph in his wisdom is set to have them, but to have them on his own terms. 

    There are many brethren who take up the terms with little idea of their moral import. You will all know how the evangelists give us a four-fold view of the brethren (I do not go into them now); it implies moral characteristics and family characteristics, and the Lord is bent on securing everyone bearing these characteristics, and for this there is this principle of a man over Josephs house. You will understand, dear brethren, that I am not speaking of the steward of Abraham and the steward of Joseph as referring now to persons: I think I have intimated already that it is not a question of persons (although persons are involved) but of a certain element being found by believers, and, as found being helpful and essential to our coming into the assembly. The verses I read will indicate to you how interesting a man this was. His name is not given, any more than the name of the steward in chapter 24; it is the element of overseership that is in view. He comes into view immediately as Benjamin appears. Benjamin is like the overcomer; he is the brother who has not offended  the others have. And as soon as he comes into the view of Joseph, this man over his house is mentioned; he is under Josephs hand, and perfectly in keeping with the mind of Joseph, he knows exactly what is going on. Now if we are awake to this, dear brethren, it will have a great effect on us: there will be a certain vigilance, without any assumption, but a certain sure vigilance that knows what is transpiring, and all to the end that Josephs mind should be carried out. 

    See how this servant agrees with the mind of Joseph; Joseph directs him to bring the men into his house. Mark, it is Josephs house, not Abrahams; it is the house of a great personage, the Son of God in type, who would bring all of us into accord with Himself as His brethren; and this element is subservient to His thought, it is current and active all the time. For I may add, dear brethren, that, whilst these things work out concretely in one way or another in the Lords people, they are effected in the power of the Spirit of God; without the presence of the Holy Spirit here in the house, they could not be. So Joseph directs this servant to bring them into the house, and they are concerned at being brought into the house. The believer begins to feel that after all, though he may be using the word brethren and belongs to them, it may be, he has not realised what it means; and that there has been conduct, and state, wholly out of keeping with it. So we can well understand their perturbation as they come within the door of the house. What is outside is very different to what is inside; and so they reasoned with him, as you will observe, at the door. 

    It says, And they came near to the steward of Josephs house, and they communed with him at the door of the house. And said. O sir, we came indeed down at the first time to buy food: And it came to pass, when we came to the inn, that we opened our sacks, and, behold, every mans money was in the mouth of his sack, our money in full weight: and we have brought it again in our hand. And other money have we brought down in our hands to buy food: we cannot tell who put our money in our sacks. And he said. Peace be to you, fear not, chapter 43: 19 - 23. You see what is in the minds of these men at the door of Josephs house, they are thinking of money; they are thinking of the money they had and how it was put in their sacks, and how they brought more money down. But a place in Josephs house, a place amongst the brethren of Christ, is not on that principle at all! We have to understand the ground on which things are in the house of sonship, of the brethren: it is not on the principle of money. These men were full of the idea of money; but this steward of Josephs house said to them, Peace be to you  he knew all about that. It refers, dear brethren, to the secret workings of the Spirit of God on the principle of oversight and authority, yet with no pretension attached to it; for the blessed Spirit is here in the most subservient way, in the subservience of love  to secure the divine end; and He would banish for ever the thought of securing a place with money. As Peter says to Simon, Thy money go with thee to destruction, because thou hast thought that the gift of God can be obtained by money. 

    Thou hast neither part nor lot in this matter, Acts 8: 20. 

    I do not say of these men, that they intended to buy the brotherly place, they did not understand; but Joseph did understand, and that is what I want to press on you, that Christ is bent on securing your heart as one of His brethren, and there is this element working all the time to secure it. If you look back on your history, you will see how it has been working. So he said, Fear not: your God, and the God of your father, has given you treasure in your sacks; your money came to me. And he brought Simeon out to them. And the man brought the men into Josephs house, and gave water, and they washed their feet; and he gave their asses food. And they made ready the gift for Josephs coming at noon; for they had heard that they should eat bread there. Now this is a lesson that I would commend to all; how beautifully and consolingly this man, this ruler over Josephs house, spoke to these men, without mentioning his name, but at the same time giving them to know that he knew all about them, and he connects God with them and with their father. How he dignifies them! And that is what we need as we approach the door of Josephs house and enter it, we need to understand how God is the God and Father of our Lord Jesus Christ. Presently we shall understand that He is our God and our Father, and that we are the brethren of Christ. 

    Well now, I proceed to seek to show you how this principle of the Lords place over the house of God is typified in Aaron. He represents the full thought illustrated in these three types, because the priests lips should keep knowledge, and they should seek the law at his mouth, Malachi 2: 7. We have now come into Exodus where things are to be regulated formally and divinely; that is to say, gathering up the instruction in Exodus fits us for the assembly, where we have our place. Everything is according to measure in Exodus, and as the parts of the tabernacle are set up, each part is functioning; that is to say, intelligence marks the believer as taken up in Exodus, and Aaron is representative of this intelligence, and what comes out is good speaking  he can speak well. The history in Exodus shows that Aaron had a way of speaking that attracted people and turned them away from the world. As the people were about to return to Egypt yearning for the flesh pots there. Aaron spoke to them, and they turned towards the wilderness, Exodus 16: 10. Such was the power of his voice, the power of his words. Who is it but Christ, beloved, now the Priest in heaven, as set out in Hebrews  who but He controls by His word the hearts of the saints so that they turn away from the world and turn to the wilderness? Indeed I believe the effect of the epistle to the Hebrews is largely that, a question of the power of priesthood turning our hearts from the world to the wilderness where the tabernacle of God is. As it says, We have such a one high priest who has sat down on the right hand of the throne of the greatness in the heavens; minister of the holy places and of the true tabernacle, which the Lord has pitched, and not man, Hebrews 8. Such a One as that! It is the greatness of the Priest, and we have Him! Well, that is the idea in Aaron: the Lord says to Moses, Is not Aaron the Levite thy brother? I know that he can speak well. And also behold, he goeth out to meet thee, Exodus 4: 14. How touching that is as applied to Christ! He is One who goes out to meet the brethren, takes a long journey to meet the brethren, and when He sees them He is glad in His heart  that is the idea. 

    The service of Aaron throughout is to encourage the hearts of the saints. The end is seen in his rod, 

    which denotes that of which I am speaking; a rod denotes authority, and this is the rod by which Moses was to approach the rock in Numbers 20. It is Christ in that way, the true Priest of God, as seen in Corinthians. The apostle did not come with a rod, he had a rod, but he did not bring the rod of authority, instead of that he sent Timotheus, as like himself, and in a priestly attitude, who would make known to them his ways as they were in Christ. Timothy would speak to them, he would not use the rod; what he would do would be to approach the brethren as a lowly brother and speak to them; as Jehovah said to Moses, Speak ye unto the rock. It is the time of speaking, and the rock was to give water, and it did. 

    Having said all that about Aaron, there are only a few words to be said on the passage in Hebrews. What you will observe is that Christ is a great priest over the house of God as the New Translation reads, Hebrews 10: 21. It is no longer only a principle or element, but a known Person set up over the house of God. The first mention of the house is in chapter 3, where Christ is said to be the Son over it. Moses was a ministering servant, faithful in the house: Christ is Son over it, but He is over it as having built it: such is the greatness of the house! It refers to what the Son has set up, and what He has set up He is over; He rules over it, but He rules over it as Son. And He rules over it as Priest, so that we might know He has full sympathy with us, that we might know there is nothing we can suffer from which He cannot meet. Since therefore the children partake of blood and flesh, he also, in like manner, took part in the same, that through death he might annul him who has the might of death, that is the devil; and might set free all those who through fear of death through the whole of their life were subject to bondage ... Wherefore it behoved him in all things to be made like to his brethren, that he might be a merciful and faithful high priest in things relating to God. 

    In chapter 4 it says we have a great High Priest  not yet over the house, but we have Him and in the understanding that we have Him, we draw near to the throne of grace; but the house is not mentioned there. In chapter 10 it is mentioned, for God would bring us to the understanding of the place we have in it, and that it is ruled over by a great Priest; not only one great personally, but in a moral sense, that He is great enough to get down alongside the weakest of us, and encourage and support us as we draw near to God. So the word is, Having therefore, brethren, boldness for entering into the holy of holies by the blood of Jesus, the new and living way which he has dedicated for us through the veil, that is, his flesh, and having a great priest over the house of God, let us approach with a true heart, in full assurance of faith, sprinkled as to our hearts from a wicked conscience, and washed as to our body with pure water, chapter 10: 19 - 22. That is what God is set for, and Hebrews sets out the furnishings for it, so that the weakest believer should draw near  and why should we stay at a distance from God? Think of the service of such a One as this, a great Priest over the house! He is there to support us as we essay to draw near to God. It is as we move we get the support; many do not understand how to draw near to God because they do not take the initiative; in drawing near we get the support; He brings us into the very holiest of all. One is made conscious when first one enters, of his fitness for the place, that he is no stranger there, that he belongs to it, he is of the sanctified company, that both he that sanctifies and those sanctified are all of one  that is the idea of the holiest; we are equal to the place because we are all of one with the Sanctifier; for which cause he is not ashamed to call them brethren. 

    That is what I had in mind, dear brethren, and I trust that God will use the word so that we may draw near with more intelligence and energy. 
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    LEADERSHIP (JT 41)

    Genesis 24: 67; Romans 8: 14; Hebrews 2: 10 - 12

    That to which I desire to attract your thoughts this evening is leadership, a wide subject in the Scriptures, but in making what I have to say intelligible, I will endeavour to be a brief as possible. The thought is seen in the Old Testament, in Jehovah leading His people. He led them like a flock, we are told (Psalm 77: 20). In the New Testament we have leadership in Christ, leadership in the Spirit, by angels, and by men. I have in mind to begin with Christ, and to show in my opening remarks something of the dispensational position. Rebecca was led into Isaacs mothers tent, he led her into his mother Sarahs tent. The previous chapter dwells on Sarah, and it does not appear that she was removed on account of failure. The years of her life are mentioned twice in the opening verse, as if God was pleased with her, and much is made of the burying ground in which she is interred, in which she lies, and in which indeed everyone dead in Christ lies until the morning of the resurrection. For that field of Machpelah is by extension just the burying ground of the saints, of those who fall asleep through Jesus. It is under the Lords eye; the burying places of the saints are precious in His eyes; He knows where they are. 

    Sarah having vacated her tent to lie in her tomb, another has to take that position, for there are no voids with God, the position of the testimony is always to be occupied. God has never left Himself without a witness, and He selects His own witnesses. Rebecca was carefully sought. How Jehovah had watched over her, in view of this great position she was to occupy! What interest there was in heaven when the great patriarch Abraham, as he was about to die, called his servant to swear that a wife for his son would be sought from amongst his family, and that his son Isaac would not be taken out of the land of Canaan. The matter had the greatest attention from Abraham, and what we see in him reflects what was in heaven. For in truth, Jehovah took charge of the whole matter, as He always does in what relates to His testimony, and watched the journey of the servant of Abraham with the camels and the men, until they reached the spot where this favoured one was. 

    She was without doubt set there by God, and she shone there; for the divine selection always corresponds, either potentially or actually, with the divine mind. She appeared at once: there was no need to search from house to house for her. She was not like Saul, hiding himself amongst the stuff. Many do that in false pride, but it is a poor thing to be hidden in this sense. Some are now hidden amongst the stuff who ought to be shining in the traits of Christ, so as to be discernible and available for the assembly. Rebecca stands out beautifully, she is on the spot, and the result is that worship is drawn forth from this servant of Abraham, who was over all his house. He is not a mere domestic here, as earlier. His name is not given, it is his office that is now in view; showing that all that Abraham could afford in this sense was used. How beautiful it is when brethren, for in truth that is the idea, when those who have the care of the assembly, of the affairs of Christ here, see the young coming out instead of hiding in the stuff, whatever that stuff may be, appearing brightly and cheerfully, ready for what is divinely needed. That indeed elicits worship from their hearts. Rebecca here appeared exactly as might have been desired, so much so that the servant was astonished. A work of God, a pure work in the young, loves to show itself, and causes delight as it is discerned, and the brethren are looking for it. 

    I need not go over the ground: it is one of the best-known chapters; the servant here typically reflects the feelings of the Spirit of God Himself, in astonishment, for the Spirit of God takes a wonderfully lowly place. 

    He is God, He has part in Deity, but He has taken a low place to effectuate the divine thoughts. Here He is in the attitude of a servant, and as the work of God appears it is (speaking reverently) delightful to Him. So as the Lord met one and another in whom God was working here below, how pleased He was, how refreshed, how delighted, as the true Rebecca in her members appeared as the gratifying result of His unwearied service! We see this in that well-known passage in John 4, where the Lord says to His disciples, I have meat to eat that ye know not of; and there are many other instances. Matthew, indeed, would say in effect that the Lord, without looking for it, found a treasure. It was not Israel, for he came unto his own, and his own received him not. Although Israel is first loved and has the first place, for Rachel is Israel, this is not Israel, it is something better. He found the treasure in the field, before we are told that He was seeking for something of that kind. It was there, and He hid it, and He bought the field, so as to have a right to it. It is an important thing to have before us in service that the Lord has acquired the field in order to acquire a right to what was in it. This is something He must have, and no one else must have a right to it. The idea is well enough known in these parts: if gold is found, how readily the land is purchased in order to acquire a right to what is there. It may take years to get the gold out, but the right is there. So the Lord has acquired a right in that field. You see, therefore, that we have no option in these things, the option is His. He has a right to buy and having done that, He asserts His right to you. That is what He is doing, and has been doing in the gospel all these centuries; and He will have a full result. 

    Then there is an additional thought, as I said. After the Lord found the treasure. He is said to be seeking, going beyond what He has found. He is looking for something even better. He is seeking as a connoisseur of pearls, looking for goodly ones. That is what is in mind in Rebecca. Her name signifies that she was attractive, not surely by mere physical beauty, but by moral beauty. It was there. The Lord had that in mind, and sold all that He had to acquire that one pearl of great price. 

    Now I want to show how this incident typifies the present dispensational position. The Lord, we are told, led His disciples as far as to Bethany. He was received up, as Luke tells us, from Bethany. It was the Jewish position. They ... returned to Jerusalem with great joy: and were continually in the temple praising and blessing God. They were not yet the assembly publicly; they were just His disciples  known to be such, but not yet formally detached from Israel, from the Jewish position. He brought them, dear brethren, to the place of love, to Bethany. It is the remnant position, the true remnant of Israel, where love was, but it was not yet Sarahs tent. Isaac, we are told, led Rebecca into Sarahs tent. He led her in. The disciples went to Jerusalem, and were there praising and blessing God with great joy, but it was in the temple: it was very near the idea, but not fully. The Lord had in mind that these disciples should take on something more than being just His disciples, and so Luke, when he employs his pen the second time, makes no mention of Bethany, but tells us that the Lord presented Himself to His disciples living; then it says that He assembled with them, and that He spoke to them about the kingdom of God, not the kingdom of Israel. It was a great universal thought that He was speaking about. He was received up as they were speaking, they beholding him. They were to see that wonderful movement called the ascension, not yet His own act, for it says, a cloud received him out of their sight; and they returned to Jerusalem; but they go to the upper room. The upper room does not refer to Sarahs tent. It is a new thing. From there they went to the temple, but they were learning, and they broke bread in the house. They had caught the thought that the Lords supper was a family matter. They were getting on to family lines, and so it is that in the households (which includes all believers households) the family thought finds a place, and grows. In the apostle Pauls ministry it was developed, and household baptism came into evidence for the first time. It would enhance the idea of the household: it was a place for children, a place for family affections, but in opening up the truth of the Lords supper, Paul says, Have ye not houses to eat ... in? The Lords supper belongs to the assembly: When ye come together in assembly  that is the thought here. Paul brings in the Supper in a new way. He says, I received it from the Lord. It came in from the Lord. The Lord had gone into heaven, as we are told in the early part of Acts, but a great deal has been added since He was received up. Luke merely says He was received up, but Paul speaks about His being received up in glory, and about His having a body of glory, and His coming to change our bodies of humiliation like unto His own body of glory. From all that glory scene the Lord speaks about His supper, and about His thought as to it, for it has come to us not exactly in the words of Luke; there are additions and subtractions, but there it is, come down from that scene of glory, handed over by the great minister of the assembly, so as to be enshrined in the assembly; for that is the place for it. 

    Now all that enters into this position. Rebecca is led into Isaacs mothers tent, but the union had not yet taken place. The union comes under the apostle Pauls ministry, if you understand me. I hope I am not speaking about what you do not understand. Union belonged to the apostle Pauls ministry, and so it is that as Rebecca was led into the tent, Isaac took her. The name Rebecca means attractiveness, and typically the assembly was becoming more and more attractive down here. It speaks in Canticles about the king being held in the galleries (Song of Songs 7: 5) or The king is fettered by thy ringlets (New Trans.). That is the attractiveness of the assembly. Under the teaching of Paul it becomes increasingly attractive to heaven, and is not Christ entitled to value what is attractive? Must He always fall back on His divine, sovereign love, that can exercise itself apart from loveliness in its object? Surely not! Surely no lover of Christ would say, He will love me anyway! No! I want to be lovely. The Lord has an eye for loveliness; He is seeking goodly pearls. 

    The apostle Paul came out in the Lords due time. He appeared when the perfection of the assembly was required; the day had arrived in heaven for it. Isaac took Rebecca; there was a formal action on his part. It is here the bridal thought comes in, not earlier. It was as she was led into Sarahs tent that he took her. It was marital; but you never get any marriage transactions in a public sense in the Old Testament. Things are kept as simple as possible, for all is awaiting the glorious nuptials between Christ and the assembly: when the marriage of the Lamb is come. That day has not yet arrived, but union takes place before that, and it is as in Sarahs tent that you get the transaction: He took Rebecca, and she became his wife, and he loved her. All is perfectly orderly spiritually. It is in the order of one, two, three, for everything must be so in divine transactions. He took her, and she became his wife, and he loved her. Is that not orderly? Pauls ministry has come in here. It is not that the Lord did not love the Pentecostal assembly; He did, but it required greater formation, beautification, the impress of heaven. Paul brought that out, so that gradually but surely it became more and more attractive, and Christ loved it. Rebecca is said to signify what captivates; and the assembly became that peculiarly under the apostle Pauls ministry. I am speaking in this way so that our hearts may be drawn into the thoughts of Christ as to what He sees in His counterpart  the assembly. 

    Can we not afford to Christ that right?  to have such an admiration for what is delightful to His mind, that it is captivating to His heart? It eclipsed the position of Sarah. It is a heavenly Man and His bride here, in union, in testimony. Dear brethren, what a position we are in! That is the dispensational truth. It is not to bring out that Israel failed, that it murdered Christ  that is not what Sarah stands for. It is to bring out that the position of testimony is held in a greater way than she could have held it; for it is Christ known in heaven, as He appeared to Paul. Paul was caught up there: caught up to the third heaven, he says, as far as that, and then caught up into Paradise. He had some conception of what was there, and of what was needed for Christ. He kept it in his heart for fourteen years, but how much it would affect his ministry! I would like to leave the impression with you of what the assembly is here, as in Sarahs tent  the tent, as it were, continuing; once graced by Sarah, but now more then ever by Rebecca, as the wife of the heavenly Man. It is a heavenly Christ, and a heavenly assembly in testimony here. 

    Peters vision (Acts 10) is brought in immediately as Paul comes on the scene. It is to make way for the full scope, for the setting out of the mystery  the assembly as united to Christ. Ephesians teaches us that we are raised up together  that is not with Christ, but with one another, for that is the point there. I do not want to go without the brethren, I love them and want them there too. He has raised us up together, and has made us sit down together, we are told (Ephesians 2: 6). Then the epistle brings out what is down here, that is, the habitation of God. The apostle says, Ye are no longer strangers and foreigners, but ye are fellow-citizens of the saints, and of the household of God, being built upon the foundation of the apostles and prophets, Jesus Christ himself being the corner-stone, Ephesians 2: 19, 20. Then he says, Ye also are built together for a habitation of God in the Spirit, so that as the result of the work of God among the gentiles is brought in, the full thought of God comes to light. 

    I am saying all this that we might understand the magnitude of the position. Johns ministry comes in reflectively, bringing to us the glory of the heavenly city, the bride of Christ, so that it might shine upon us now, and shine out from us. 

    Now the leading of the Spirit runs parallel with what I have been speaking about; for in order to understand the assembly as Rebecca, how captivating she is to Christ, we have to understand what the members of Christ are; and sonship necessarily underlies the beauty that shines in the collective aspect. She comes down out of heaven from God, having the glory of God. Think of being in that which is the residence of the glory in heaven! She comes down with it, she has it. That is how John helps in what I was saying; and sonship, and our being led as sons, is to bring out how it works, how the captivating features appear as the sons are set in relation to God and to one another in sonship; and in relation to Christ and to one another as brethren. To the Galatians Paul says, Because ye are sons, God has sent out the Spirit of his Son into our hearts, crying, Abba, Father, Galatians 4: 6. Peter had not spoken about that. We do not get a word from Peter about sonship until he is about to put off his tabernacle. It belonged to Paul to develop. Peter knew about sonship, for the Son of God was disclosed to him, but he did not speak about it, showing how perfectly these great ministers were controlled by the Spirit. They did not say all they knew. If Peter was free to say all he knew about Christ as Son, how much he could say! but as he was about to put off his tabernacle he speaks about it and in the most glorious language. He speaks long after Pauls ministry had come out: When we were with him on the holy mount, he says. In Romans, Paul works it out. 

    Dear brethren, we are apt to be very doctrinal and theoretical in these matters, but that will not do for the apostle Paul. He is clear enough as to doctrine, but he is concerned that we should know the things inwardly. There is the building inward. As everything is cleared; first the question of sins in Romans 1 - Romans 5, then the question of sin, up to chapter 7; he brings in the Spirit, and you find the Spirit mentioned very much in chapter 8, something like thirteen times from verses 4 to 17. God is impressing us with this, that the Spirit is here, and that room is to be made for Him. I come to realise that there is such a Person; I realise it by the effect He has on me: He sheds abroad the love of God in my heart, (Romans 5: 5) a great service. In this chapter it says, The law of the Spirit of life in Christ Jesus has set me free (chapter 8: 2). It is not only the Spirit, but the law of the Spirit of life. We have to understand the word law here contextually, as indeed all words in Scripture. This law sets me free; it is an experience. We must have experience, or our christianity will be merely theoretic. Experience is the thing now, and so we are told what the mind of the Spirit is  it is life and peace. If you get a little experience of life and peace, even for an hour, you prove that you have the Spirit. He is available to me here. If, by the Spirit, ye put to death the deeds of the body, ye shall live. You cannot do that by your own will power. We are to be a testimony here in this world; that is what we are left here for: we are to be here in power as sanctified, using the Spirit to mortify the deeds of the body. How otherwise could we do it? Let anyone try to do it by his own power! It is only by the Spirit. The light comes in, that the culprit, the flesh, has been condemned, and now you execute him. The sentence has been passed, and by the Spirit I keep him under control, mortifying the deeds of the body, and so I live. 

    Then the chapter also says, If the Spirit of him that has raised up Jesus from among the dead dwell in you, he that has raised up Christ from among the dead shall quicken your mortal bodies also on account of his Spirit which dwells in you (verse 11). All these operations become familiar as we are with God, and then we come to this significant verse, As many as are led by the Spirit of God, these are sons of God (verse 14). That is, the Spirit is recognised and given His full place. We find it set out in the types. In Exodus 17, at the smitten rock, the Spirit is typified in the water that came out, but it does not say there, that the people drank. Of course they did drink, but it does not say so, as if God is calling attention to the feebleness with which young believers appropriate the Spirit. When we come to Numbers 20, in spite of Moses disobedience the water flowed, and they drank. So today, in spite of the disobedience of those who are in public charge, the ecclesiastics, as we might say, the water flows. Where should we be if it did not! In spite of the lawlessness that existed, the assembly drank, also their beasts; there was plenty of water, and there is today. 

    Then when we go on to chapter 21 we come back to the true Moses. The well is dug under his direction by the leaders, and they sing to it: Spring up, O well. The springing up is the point. You do not get it out of the rock: it is digging now, dealing with myself. Digging refers to my state. I see the value of the Spirit now, and I sing to it. From that point we find that typically the Spirit is leading. Israel journeyed from that point until they came to Pisgah, where they looked over the surface of the waste. We realise there, that in spite of the waste, God is leading us in; and how? By the Spirit. As moving in that way we are self-judged and self-denying, so that when we come together in assembly, we recognise the Spirits leadership, and move under that leadership. If one says, Lord Jesus, we recognise it; if one says, Abba, Father in the power of the Spirit of adoption, we recognise it, and move accordingly. If we do not, we are interfering, and the service is marred. As together in the assembly if I bring in the Lord Jesus after the Spirit of adoption has brought in the Father, I am interfering with the service. The sons of God are brought to light because of the way they move: they are led by the Spirit of adoption and say, Abba, Father. The most beautiful note that can enter and resound in heaven is, Abba, Father, and that is what sons say. 

    Just one more word before I close. The Spirits leading brings on to the ground of the assembly as the place of service God-ward. The assembly is the residence of the glory, but also the place of divine service, and in order that it should be effective according to God, we have not only the leadership of the Spirit, seen in brethren saying Lord Jesus by the Spirit, and Abba, Father, by the Spirit, but the Lord Himself comes in, for the Spirit ever makes room for Christ, whatever is in view, and the most exalted thought of leadership is that in which Christ has part. We are prepared for it by the action of the Spirit. These are exalted things, dear brethren, and perhaps difficult for the young to understand. It is a service suitable for heaven, and to go on eternally: nothing less than that. 

    The writer to the Hebrews says, It became him [that is, God] for whom are all things, and by whom are all things, in bringing many sons to glory, to make perfect the leader of their salvation through sufferings. It is not that the Lord Jesus was ever imperfect; the idea is that He has taken another condition and that through suffering. The original word for leader here is used four times in the New Testament, and means a person who sets out a thing and exemplifies it. We must understand who our Leader is, and how He exemplifies things. It is a spiritual matter and only those in the Spirit will understand. We view our Lord in this way, as a Leader, perfected through sufferings. What a touching thought! He showed them His hands and His side. He showed them, that is the idea. The Spirit touches our hearts, but the hands and the side of Jesus should also affect our hearts. He is made perfect through sufferings, and now He is conducting this great matter, the service of God. When we come together in assembly we have to learn to give place to Him, and if the Spirit has His way the Lord Jesus will be given place, and then the service is God-ward, the God for whom are all things, and by whom are all things. The Son and the Spirit are engaged with one great matter: God is to be worshipped and served suitably now, as He will be eternally. It begins here, and goes into eternity. 

    The passage goes on to say: For both he that sanctifies and those sanctified are all of one; for which cause he is not ashamed to call them brethren, saying, I will declare thy name to my brethren; in the midst of the assembly will I sing thy praises. 

    The foregoing is what I had in mind. I hope you will be able to connect it in your souls, for no doubt most of you will follow what I am speaking about; so that the great service to Him for whom are all things, and by whom are all things, should be carried out that God may be worshipped in spirit and in truth. 

  

  
    THE NUMERAL THREE IN TESTIMONY (2) (JT 42)
    

    
    
  
  
    THE NUMERAL THREE IN TESTIMONY (2) (JT 42)

    Genesis 24: 1 - 9; Genesis 28: 1 - 5; Genesis 48: 8 - 20

    JTAt the previous reading we dwelt on Genesis 18, having, as then said, the numeral three in mind, as indicating complete testimony on any given subject. There it was, in type, a full testimony to the Deity as entering into the economy in which God is known. The thought now is to look into the patriarchal testimony as set out in the three fathers, Abraham, Isaac, and Jacob. I believe that they set out the full testimony on the patriarchal side, the side of the Father, following on the declaration of God as seen in Johns and Matthews gospels. Indeed, generally the Father takes supremacy and prominence in the economy, and so, in the present dispensation, it is the Father. The other two divine Persons are seen moving subserviently in relation to the Father. Thus it says in Ephesians 4: 4 - 6, There is one body and one Spirit, then one Lord, then one God and Father. That is how the scripture in the New Testament presents it; denoting the grace in regard of the testimony towards man, and the accomplishment of eternal purpose in regard of the saints. With these thoughts in mind, I think the brethren will see there is a good deal to be gathered up for our souls in these scriptures as to fatherhood, as to God known in that way. It is thought that the closing records of the lives of these three patriarchs are the most suitable to bring out the result in each. The passage in chapter 24 brings out Abraham as stressing the heavenly side of the truth, and occupied with Christ and the assembly in type. Isaac, following upon that, also has Christ and the assembly in type in mind, only, in a sense, on lower ground, for it is in relation to the testimony rendered here. Then Jacob in his closing moments is occupied with the tribes, and the passage brings out the principle of selection, of lifting certain ones, that is, Ephraim and Manasseh, on to a higher level, in taking these grandchildren and giving them the full status of sons, like Reuben and Simeon. The thought applies to ourselves, God giving us that full status. It would help us to grasp the thought of the Father. These fathers are necessarily on the divine side and representative, carrying with them the power to bless. 

    QuesIs there a certain sequence in them, in which we discern the unfolding of what God has in mind for us? 

    JTThat is what is in mind, first, the heavenly side of our position, but the heavenly side is not stressed at first in the history of the testimony in the Acts. God held that in abeyance in order to manifest His patience toward Israel. Abraham includes the ministry of Paul, that is the heavenly side of the truth, that Christ is not presented as standing in heaven waiting to come back to Israel, as we see in Acts 7, but rather as sitting with a view to the calling out of the assembly, the formation of the assembly as His heavenly bride. So that you get here the thought of the heavens, and the earth; the thought of heaven particularly in Abrahams command that Isaac must not be taken back to the country from whence Abraham came. For in no sense must he leave Canaan; figuratively, Christ must not be brought down to a lower level than the heavenly testimony. He must remain on that level. 

    WJHIs that what the Lord meant when speaking to Mary, when He forbade her to touch Him? 

    JTThat is what I understand. She would link Him with the garden. First she thought He was the gardener, but evidently, even after knowing Him, she linked Him with the earth. He enjoins her not to touch Him, because, as He said, I have not yet ascended to my Father. That is, the link between us and Christ is on heavenly ground. 

    QuesDoes that emphasise the fact that the assembly is completely detached from earth and what is of earth? 

    JTThat is what Pauls doctrine brings out. We belong to heaven, as the heavenly one, such also the heavenly ones. The sheet that appeared to Peter came down from heaven, and went back into heaven. He says in Acts 11: 5, it came even to me, as if Peter needed to have the thought brought near to him, so that it should lay hold of him, and that he should be elevated to the heavenly side of the truth. In Genesis 22, Isaac is offered up by Abraham and received back from the dead in figure, but he is not said to have come back with Abraham to Beer-sheba. The inference is that Christ has gone up, as He intimated to Mary, go to my brethren and say to them, I ascend. Then at the end of Genesis 22 Rebecca appears, for that is the divine thought now, to bring out Christ and the assembly. Figuratively, it is the christian dispensation seen from the highest point of view; not in its historical development as related the Acts, but the full thought of God, brought out in Pauls ministry. 

    FWWWould what you have been saying help us to distinguish between the thought of father and children, and father and sons? 

    JTWell, it is not that the children are on any lower level, the idea of children is that we are here on earth in testimony, but the same persons. Sonship as applied to us, refers to heaven, and I hope by what will develop in this inquiry, we shall see that the types begin at the very top and come down in Isaac, and again in Jacob, but they begin at the very top. 

    ESWIs that heavenly relationship seen in the early part of chapter 22; the father and the son moving together? 

    JTQuite so. You might say it is typically the Father and the Son, that is God and Christ in that relation, and then Christ received back in figure from the dead, and Isaac not seen as coming down with Abraham to Beer-sheba, the place of promise, but remaining above, and Rebecca coming into view at the end of chapter 22. Then the death of Sarah is referred to; that is Israel entirely disappeared in the grave, her tent is vacant, so that Rebecca is led into it. It is the Lord taking the assembly into a position, not her own heavenly one, but a provisional one for testimony. 

    JDUYou refer to the patriarchs being blessers. Does that connect with what is said in Ephesians in regard to blessings in heavenly places? 

    JTIt is the Father who has blessed us  Blessed be the God and Father of our Lord Jesus Christ, who has blessed us with every spiritual blessing in the heavenlies in Christ (Ephesians 1: 3). 

    QuesIs it the function of the Spirit to bring the assembly to where Christ is; is that not an important beginning? 

    JTIt is, and the strict requirement is that Isaac must not be brought out of Canaan. In no sense is he to be brought out of Canaan, that is to say, Christ retains His place in heaven. We must keep that in mind; that is the basis of the dispensation, not simply resurrection, but Christ in heaven, and that the assembly is brought to Him there, and then she is led into another position. The leading is another thing, Isaac led her into his mothers tent. 

    GCHDoes that twofold position indicate the place the assembly has, both in relation to the God of the heavens and the God of the earth? 

    JTI think so, but the first thought is the heavens, and when we come to Isaac, only the heavenly scene is in mind, though Abraham speaks of God being God not only of the heavens but also of the earth. I believe that the thought is that the assembly is brought to Christ in heavenly places by the Spirit, in affection and intelligence, and presented. We are taken on by Him. It is not finality, it is in view of the provisional testimony that God would render to Israel first. Rebecca is led into Sarahs tent. In the New Testament we read in Luke what corresponds to what we are saying. The Lord, after instructing the saints, opening their understandings, led them out as far as to Bethany. He led them to that point, and then was carried up to heaven, but they returned to Jerusalem. That would mean that they are left in connection with the place of love  but still on Jewish ground. 

    WJHWould the Lord breathing into His disciples (John 20), following upon the message through Mary, fit us to take up that heavenly position? 

    JTI think that is the thought in it. The last Adam is a quickening Spirit; a very remarkable fact that enters into what we are speaking of; not simply a quickening Person, but a quickening Spirit (1 Corinthians 15: 45). Another passage says that the Lord is the Spirit. There is a remarkable combination of divine Persons so as to make the service, in view of all this, efficacious; first in regard of the covenant, and then in regard of the heavenly position. 

    QuesDoes ascending to the Father apply to the completion of the forty days? 

    JTThe message sent through Mary speaks of what is characteristic rather than historical. It is I ascend, not shall ascend. The forty days do not enter into the heavenly position; properly they are educational, particularly in regard of spirituality. 

    ESWIs that what you had in mind in regard to He led them out? We have to be led and taught during the forty days. 

    JTYes, they were educated by the extraordinary things that occurred, especially the Lords appearances to them. The forty days is an educational period preparatory to the heavenly position. We must become spiritual; the point in the forty days is spiritual education, what spirituality means. The Lord is a quickening Spirit, yet He is a real Man; He stresses that point in Jerusalem according to Luke 24, but He is a quickening Spirit. 

    SSAt Pentecost the numeral three is in evidence. 

    JTYou mean that having received of the Father the promise of the Holy Spirit, he has poured out this which ye behold and hear. The three Persons are there; it is remarkable how many illustrations you get of the Trinity in co-operation. 

    QuesSeeing that knowing the Father is a blessing that belongs to christianity particularly, shall we be helped to grow in that by seeing Him in the Son? 

    JTWe apprehend Him by the Son, it is the Son who reveals Him. No one knows the Son but the Father, nor does any one know the Father, but the Son, and he to whom the Son may be pleased to reveal him (Matthew 11: 27). It is the Son that makes the Father known; the Father is made known by and in relation to the Son. The Father, according to what He is, is seen in the Son in testimony; as the Lord said, he that has seen me has seen the Father (John 14: 9). That is God in Christ, which is largely the testimony in Johns gospel, but the Father has to be apprehended as that Person of the Deity, so that He speaks from heaven, to and of the Son as here on earth. 

    ESWSo that Genesis 22 is fundamental to the subject of which you are speaking, divine relationships seen in operation. 

    JTYes; it really is the basis of what we are speaking of, and to see how Abraham is concerned typically as to the heavenly side; that Christ typically should not be taken out of it, but that the assembly should be brought to Him there. Then, subject to His leading, to be available in whatever capacity He may want to use her. What the Lord is labouring for, particularly lately, is to help the brethren to lay hold of the heavenly position; that we belong to heaven, but if the Lord wishes to use us in any capacity on earth we are amenable to His directions, His leadership. Isaac led Rebecca into his mother Sarahs tent, as the Lord led His disciples to Bethany. He had a reason for that, the function of the assembly is subservient to the Lords leading, He refers to it as my assembly, and He is free therefore to use it as needed. It is a great vessel, and yet amenable and subservient to Christ, so that He may render particular testimonies in a particular way. The dignity and greatness generally of the vessel qualifies it for the most exalted services. 

    GCHYou remarked that the assembly provides the place for divine Persons to move relatively. Would Rebecca as brought to Isaac on the one hand, and led into the tent on the other indicate this? 

    JTI think that is the thought. He led her there, and connecting that with the New Testament you can see how the assembly was used in service in the Acts. How, in it, God set out His great patience in waiting on Israel, and it will be used by and by in a greater way as the heavenly city. But throughout the dispensation now it is used as the house of God, and it is the body of Christ. It is the pillar and base of the truth, and so on; also a vessel of service Godward. So that it must be regarded as the greatest vessel for divine purposes, always remembering that it is heavenly and united to a heavenly Christ. 

    EESLWould those two sides be connected with the epistles to the Ephesians and the Philippians respectively? 

    JTYes. That to the Ephesians is the full divine thought, so that we are there immediately introduced to our own sphere; Blessed be the God and Father of our Lord Jesus Christ, who has blessed us with every spiritual blessing in the heavenlies in Christ (Ephesians 1: 3). Then in chapter 2 we are said to be raised up together and made to sit down together in the heavenlies in Christ, in order that God might display in the coming ages the surpassing riches of His grace in kindness towards us in Christ Jesus. Now, however, He expects of us that we might walk in the good works that He has ordained for us (verse 10). At the end of this chapter it runs on to the thought of the assembly being the residence of God down here, and the gentiles brought in as a habitation of God by the Spirit, which runs on to the end of the dispensation. The truth is presented as though the Jews had dropped out and the gentiles by themselves are regarded as the habitation of God by the Spirit, and that is a function of the assembly to the end. In Philippians, it is here for the display of Christ in a practical way. The truth of it is seen there; Philippians is a counterpart of Ephesians in that sense. 

    RemI was thinking that this is seen in connection with the younger son in Luke 15, who is spoken of as having been dead, but alive again, referring to the gentile as material for the house of God. 

    JTI think that is right, because the elder brother represents the Jew as now reprobate. It would correspond, I think, with Stephens testimony, he ... would not go in, but then the house is there, and the music and dancing go on notwithstanding. 

    EEWould you say what answers, in the scriptures we are now considering, to the position of the assembly as raised and seated in the heavenlies in Christ as in Ephesians 2? 

    JTThe position of Rebecca led into Sarahs tent does not indicate the present position in the heavenlies, it indicates the present position she is led into on earth, but as already heavenly as to dignity. The heavenly position is hers, it belongs to her as heavenly, but in view of testimony she is here and available to Christ for any purpose He may see it necessary to use her. Being such a vessel as He calls my assembly, she is available to Him and continues to the end of the dispensation in that availability. 

    WJHSo that the apostle Paul calls the assembly in the epistle to the Galatians, the Israel of God; is that what is in mind? 

    JTYes, she takes that place; she takes Israels place; she is in Sarahs tent. Romans 9, Romans 10 and Romans 11 develop that truth in regard to the gospel, to reconcile Gods promises to His earthly people with the no difference gospel that Paul was preaching. Israel is yet to be restored to its own place, but in the meanwhile the position of testimony is occupied by the assembly. 

    SSThe king hath brought me into his chambers (Song of Songs 1: 4). Is that after her following and then running? Draw me, we will run after thee. 

    JTYes, Christ is her object. Pauls ministry places the assembly in heavenly places, but she is also amenable for service toward Israel and generally, as still here upon earth in a provisional way. Then later she becomes, as the heavenly city, the great luminary of the universe. In every case she is subservient to the will of Christ. 

    QuesHow would you distinguish between the servant leading Rebecca, and Isaac leading her into the tent? 

    JTThe servant is simply the ministry of the Spirit, bringing us in mind and affection to Christ in heaven, but the other part of the question is that it is only as she apprehends her place, her formation, as derived from Christ in heaven, and as heavenly, that she is properly fit to be used here in testimony. She is not earthly, she is heavenly, but capable of being used here provisionally in any testimony that is to be presented. 

    ESWThat is an important point, that we do well to lay hold of, for only as the heavenly position is understood and entered into, can we take up service intelligently here. 

    JTIt is a very important matter, because the heavenly vessel has been lost sight of in testimony; whereas the great thought that characterises the dispensation is that God has the assembly here; itself heavenly and united to Christ up there: so that she is available and usable for the various purposes He has in mind, and in this way she is great enough for that. Unless we see that, our testimony must be correspondingly desultory or on lower ground than is proper. 

    HWDoes that help as to the understanding of Revelation 21, the order in which things are presented as in the holy city? 

    JTShe comes down. She is seen as coming down out of heaven, meaning that that is her place, she belongs to heaven; she comes down in liberty, she is not sent down; she comes down, having the glory of God, invested with it. 

    HWI was thinking of the fact that she is first seen in relation to eternity, before she is seen in relation to the world to come, in Revelation 21. 

    JTThat is a very good point. We see her in the greatest relations before she is seen coming down into the sphere of testimony. 

    JSDDoes the oath in this chapter refer to the urgency of the thing in the mind of God? 

    JTYes. Abraham is so urgent about it, that under no circumstances will he have it otherwise, and that is for us; that we should hold to a heavenly Christ and a heavenly assembly. Those two points are essential if our testimony is to be such as divinely desired. The bride must be of the same family or lineage as the bridegroom, as Isaac; she is equal to him in that sense; she is great enough to be his bride. All this is to bring out what the assembly is in the divine counsels and as the subject of divine workmanship, and as raised up and made to sit down in the heavenlies in Christ. 

    HWMay we have a little more as to the distinction between the bride and the wife? 

    JTThe wife is brought in in Revelation 19. The bride is brought in in Revelation 21. It is a very remarkable thing that you have the wife before the bride. Usually the idea of the bride precedes the wife, though they are simultaneous. We talk about the bride and then the wife, but the wife is introduced first in Revelation; she is the Lambs wife; His confidant, and she is competent to fill the place in this time of testimony; He can trust her, as we get in Proverbs 31: 11. 

    GAvSDoes the wife in that way indicate the transitional position of the assembly here upon the earth during the period of being in Sarahs tent, as trusted and maintaining the interests of Christ, as the wife according to what you refer to in Proverbs 31? 

    JTYes, she is His confidant, as already remarked; she can be trusted, and that is another thought for us, for that is the position today; we are to be trusted with something. 

    EESLIs it significant that Rebecca comes into view first as the subject of Abrahams purpose and later as the subject of Isaacs love? 

    JTIt is after she is led into the tent you get the thought of His love for her, and I think that must mean that the idea of trustworthiness enters into her lovableness; what she is here in the position of testimony and as true in it. It is after she is led into the tent that it is said that Isaac loved her. I think the Lord must have been greatly pleased with what He had in the early days of the testimony; how the assembly behaved itself; what a testimony she was. It says in Acts 2, He added such as should be saved, she could be trusted with them; she is quite in keeping with His mind; there is nothing in her contrary to His mind. 

    QuesCan the full testimony be illustrated in the injunction that Rebecca gave to Jacob that he might bring two good kids out of the flock that she might make savoury venison which his father loved? 

    JTChapter 27 brings out what Rebecca was in quality as facing problems. She had a great problem to solve. We have also the subterfuge and all that, which we must leave for the moment, but she faced the problem in a heroic way; she corresponds to Christ; ready to accept the curse upon herself, so that the mind of God should go through. What quality was there! On me by thy curse, my son! she says. She knew the mind of God because He had told her before the children were born that the elder should serve the younger, and she is prepared to suffer that this might go through; a very great point in the testimony. She is conversant with matters like the woman in Proverbs 31; how capable she was! 

    QuesIs the position partially recovered in Philadelphia, where the Lord says, I have loved thee? 

    JTYes; I think the moral element enters into that; not only what the assembly is to Him in counsel, but what He has found her to be. Love may begin marital relations, but what is developed after the marriage tie is the test, and the Lord finds in the assembly as typified by Rebecca led into the tent (that is into the position of testimony among the Jews) what He can love, and so in Philadelphia today in a similar position. The Jewish element is one of the most testing things we have to face today; it is an element marked by feeling (usually personal) instead of being governed by right principles. The Lord refers to those who say they are Jews, and are not. It is what christendom has become  the revival of judaism and He says, I will cause that they shall come and shall do homage before thy feet, and shall know that I have loved thee (Revelation 3: 9). 

    GAvSI was wondering whether the Fathers love is indicated in the love of Abraham for his son in seeing that a wife was secured for Isaac. Is that the source of what comes out in Rebecca and Isaac in relation to Jacob? 

    JTQuite so. Christs love for the assembly is seen as originating in Himself. It is that He has His ideal, and I believe that as the disciples came into view in His service here in the flesh, the thought of the assembly came into mind. He was looking for it, He was seeking beautiful pearls. He was a connoisseur of the finest things, and found one pearl of great value. 

    He is viewed in the parable as capable of discerning what is most excellent, and finding this one pearl of great price He sold all He had and bought it. The love of Christ for the assembly is seen as originating in Himself. Yet, because of what He has found her to be in the sphere of testimony, His affections became enhanced. 

    JDUDoes that come out in the clothing of the Lambs wife? 

    JTI think that is the thought; what He has found her to be as wife, she is His companion in suffering. That is what is meant: the marriage of the Lamb is come, and his wife has made herself ready (Revelation 19: 7). Then what she is granted to wear, as if it is due to her on moral lines; and hence the fine linen is the righteousnesses of the saints. That is the moral side and shows the importance of what we are speaking about; what it is to be in testimony as conforming to Christ. 

    ESWSo that it is while she is housekeeping in Sarahs tent that her lovable qualities come into view. 

    JTThat is the idea. Lovableness marked her from the outset, but its presence in the definite sphere of testimony is of particular importance. 

    QuesAre bridal affections produced by faithfulness and trustworthiness? 

    JTYes, I think the real affection in the marital tie is after it is made, all before that is preliminary. It is in the relation of wife that the moral qualities are fully seen; that is where the test comes. The Lord has had to deal severely with the assembly in public, but in Philadelphia He comes back to the real thought, and He does not hesitate to say that they shall know that I have loved thee. 

    We have two other patriarchs to dwell upon, but there is hardly time now. We should take up the thought of the Father coming out in Deity and then the idea of the Father in full testimony. It is of great importance that we should give time to that. 

    WJHI was wondering in regard to your reference to Philadelphia, where the Lord says, I will cause that they ... shall know that I have loved thee, and then He speaks of writing on the overcomer there the name of my God and my new name. Does this suggest the heavenly side permanently established in the saints? 

    JTWe spoke of that in Melbourne and I think we got help. The Lord in speaking to the overcomer in Philadelphia uses the phrase My God four times. He is suggesting the final thought that God has in mind, that is to bring us to Himself; not simply the covenant God, but Christs God; that He is to be apprehended as Christs God, and what is said to Philadelphia implies an understanding of that. I think that is the thought the Lord is helping us on at present; it brings out what God is in relation to Christ. Christ alone knows Him in His absoluteness, and we are to be brought to Him who is Christs God. 

    RemThat gives us a little sense of the greatness of what is heavenly. 

    JTWhat is eternal also; what is final. I think the final thought is not so much the heavenly, although of course it is that, but it is God; it is finality; the end. 

    RemSo that Christ not only secures something for His own heart, but something for God that will endure eternally. 

    JTYes, it is secured by One who knows Him as My God, not simply as we know Him in the economy into which He has come, but in His absoluteness. Obviously absoluteness is included in the knowledge that Christ as Man has of God. 

    QuesAre we to be brought to that as a present thing? 

    JTI think so, My God and your God. It can only be entered into in any sense as we are, as it were, alongside of Christ, but being creatures we cannot grasp it. There is a link between the relative and the absolute in Christ, He has to do with both. 

    RemFrom eternity to eternity thou art God (Psalm 90: 2). 

    JTI am speaking of Christ as Man. The other side of the truth is the great fact that He is God. 

  

  
    THE NEEDS OF A LOCAL ASSEMBLY (JT 46)
    

    
    
  
  
    THE NEEDS OF A LOCAL ASSEMBLY (JT 46)

    Genesis 24:10 - 27; Acts 16:13 - 15

    JTIt is thought that the assembly will come before us in this enquiry, but particularly what is needed in the development of it. In the work of God what is needed at any time is available. As engaged in that work we are dependent upon God, according to what we see in Genesis 24. Such an one as Rebecca was needed, and according to God she is found, she is available. She represents the whole assembly, showing that when the assembly was needed in the ways of God she was available. What was needed in Acts when the work began was available. When the three thousand were converted and added, numbers were needed, and the quality of the number secured is what is needed. The Spirit of God dilates upon it at the end of Acts 2; it was such as was needed, and the Lord added to it. So in chapter 16, Lydia represents material needed at that time. Material needed earlier, after chapter 2, was also available, such as Aeneas at the end of chapter 9, and Dorcas and Cornelius and his company; each that was needed at a particular juncture was available. So at Philippi such material as was needed came into view at once in Lydia; so in Ephesians such material as was needed was immediately in view as the work began. That is what is in mind so that it would bear on our own times and in our own city. If there is a felt need among the brethren to fill out what is necessary for assembly testimony it will be available as we seek it according to the example in Genesis 24. 

    RSTIt is very interesting because it indicates that not only the brethren are taking account of the need in the locality, but the Lord is. He would undertake so that that need is supplied, but it is our part to see that it is available. 

    JTYes, and to seek it according to the prescribed way. You can see in Abrahams exercise how exclusive his mind was and how the requirements were narrowed down. All that would be unsuitable is eliminated by the oath he caused his servant to swear in regard to a wife for his son. You are therefore saved from seeking to fill out what is necessary for the testimony by unsuitable material, because it only brings in sorrow later. 

    WMYou have said that we should seek for quality, not quantity. Is that so? 

    JTThat, I think, is what comes out. Genesis affords examples of fleshly effort, such as Hagar, to secure the divine end. Abraham had to do with that, but here he is very concerned that only the suited one should be brought and if she were not obtainable he would be without her; he would not have a substitute. We are to accept that God is not moving according to our exercises, but if the material be available, then we are assured that God is working with us, that our work is in the Lord. 

    FIThat is, material must be kindred. 

    JTThat is it. No doubt in this specific case the qualification was particularly as to kindred. Abraham says to his servant, Put thy hand, I pray thee, under my thigh, and I will make thee swear by Jehovah, the God of the heavens and the God of the earth, that thou take not a wife for my son of the daughters of the Canaanites, among whom I am dwelling (Genesis 24:2,3), and so to verse 9. It is very precise, particularly as to the kindred and then that Isaac is not to be taken back to where Abraham came from. The wife was to come to him; that is to say, figuratively, it is the assembly in relation to Christ in heaven, the heavenly Man. So it goes beyond what we get at the beginning of the Acts; it goes on to Pauls side of the truth. 

    FWWHow are we to understand the matter of kindred at the present time? Would it merely be that a certain person was a christian? 

    JTDo you mean literal marriage, or material for the assembly? 

    FWWBoth, I thought. 

    JTLiteral marriage does not enter into this type save as to the principle of kindred, that the wife is to be a sister and that marriage is to be in the Lord. The sisterhood of the divine family begins with Terah and that is what is alluded to here; that is what Abraham alludes to, the sisterhood whence the wife had to be secured. So we get in this chapter, and later in chapter 28 as to Jacob, that the wife is to be a sister; that alludes to the sisterhood in the type of Terahs family. Then when the actual nuptials take place they must be in the Lord. It is more than family; it refers to fellowship; it refers to the authority of Christ. One might be a christian, as we say, that is, a believer to a certain point, but be in evil associations. A marriage with such a one could not be in the Lord. 

    CSSHave you in mind that my land and my kindred would speak to us of something on a very high spiritual level such as Colossians 3? 

    JTWell, the last enquiry included both the assembly and literal instances of marriage, and what has been said refers to the latter, but our scripture refers to the assembly, and we have several very exalted references. It is not simply the assembly as secured and seen in Acts 2, but rather the Pauline assembly, involving Christ in heaven and the church here as His counterpart, but in testimony; not Eve, but the church as seen in testimony and loved as in the testimony, for it was as she was brought into Sarahs tent (that is, she took a place of testimony where Israel was) that she was loved. But still it is Christ in heaven that is in mind. Christ in heaven and represented here by His assembly. 

    QuesIs that why the servant goes over moral qualities rather than the thought of kindred at the start? The person that has these moral qualities turns out to be of the kindred. 

    JTYes. He inquires as to her kindred, her parentage, after she exhibits the qualities. What is the use of inquiring about kindred unless the qualities are there? The qualities must be there, so that kindred alone is not sufficient. That is how the passage stands, I think. The man said in verse 23, Whose daughter art thou? tell me, I pray thee. That is the point, but it comes in after she had done the work, after she had qualified. Of course all this enters into examination of persons who seek to walk with us. The parentage, the family links are enquired after when the qualities are there. We see some moral qualities. 

    JSWould the qualities be found in Rebecca as being of the same kindred? 

    JTThe qualities are found, but the question of kindred only comes up after they appear. It says in verse 15, And it came to pass before he had ended speaking, that behold, Rebecca came out, who was born to Bethuel, son of Milcah the wife of Nahor, Abrahams brother; and she had her pitcher upon her shoulder. Rebecca is said to mean a noose, in the sense of captivating by her attractions, something by which you are held. That is one quality. The Spirit, in verses 15 to 21, describes what happened. Then the servant enquires as to her parentage, her family. You get the qualities first and I think that is a great point in regard to persons seeking to walk with us in the truth, in the fellowship, as to whether these moral qualities are in any sense there. If they are there then we may enquire into the family side. 

    WHDo you think that Boaz took account of the qualities in Ruth? 

    JTQuite so, that is another example. He had observed her. 

    RemIt was in the servants mind that these qualities should be there, and he knew what to look for, for all the ground is gone over in the earlier part in his prayer to Jehovah. 

    JTWe ought not to pass that over. It is to bring out who the Person is who is searching and operating with us. He really represents the Holy Spirit, but it would be that in the sense in which the Spirit operates through our exercises. So he is very beautiful in the way he accepts the obligation under oath, and in verse 10 it says, And the servant took ten camels of the camels of his master, and departed; now all the treasure of his master was under his hand; and he arose, and went to Aram-naharaim, to the city of Nahor. And he made the camels kneel down outside the city by a well of water. That is, where is he to find a person like this? Surely where such services as are needed will be seen. There is the meeting. We would expect persons who seek to walk in the truth of the assembly to attend, at every opportunity, places of drawing water, and as there the service comes out; they know what to do. He made the camels kneel down outside the city by a well of water. That is where we shall find such a person as this, such as is needed now. It is a question of me and my camels and our need. The water is there and she will be there if she is in this town. It brings out what we should see in persons intended for assembly building, that they qualify in this way; they are here; they attend the places of drawing water. That is a particular service attaching to the assembly, the use of water. 

    FFSo that these qualities would be the result of the gospel being received effectually and in power. 

    JTThat is what I should say. The sovereign work of God underlies them, because chapter 22 shows that Rebecca did exist. God in approaching this world of humanity in view of the assembly approaches humanity where such as is needed is to be found, that is, God approached humanity towards the west for the assembly. He will approach the east presently for other reasons, 

    but He approached the west. He indicated that that is where she is to be found. The apostle Paul knew that; operating on the principle of the servant of Abraham here he moved westward. In fact he was directed to move westward, directed into Europe. He would understand that the man of Macedonia had allusion to the material needed at that time, but instead of finding the man he found the woman first. God had placed them there in His sovereignty; He is providing for what is needed and Paul went on his search from Jerusalem round about Illyricum. It was a long way from Jerusalem, but it was in search of these qualities. 

    CSSIs it suggestive that the quality is being tested, the ten camels, the ten shekels and ten days, like Daniel and his companions: Prove thy servants(chapter 1:12). 

    JTYes, it is a matter of responsibility, not twelve, ten. We do not get twelve till we come to Jacob. It is a matter of the assembly in type, not the earthly side of the position, but the assembly proper, and it is a question of the responsibility of the servant. He is the chief servant of Abrahams house and he moves on the principle of ten which is responsibility and he is successful in every detail. He will miss nothing. There is power to secure what he needs. It is what is needed under the oath that he is after. It is absolutely imperative. 

    HWAre you suggesting that one of these moral features would be the readiness to hear what the apostle Paul is saying, attending to the things spoken by Paul? 

    JTYes, there were others there, and doubtless she would listen to them, but she attended to the words spoken by Paul. The Lord opened her heart for that purpose, showing that the Lord is working with him. 

    ESHPaul seemed to know where he would find her. He goes on the sabbath day outside the gate by the river where it was the custom for prayer to be. 

    Should we expect those who are to be suitable material to be at the prayer meeting? 

    JTI think that is right. We should expect to see them at both the prayer meeting and the place of drawing water. 

    ESHSometimes you find there is a neglect of the prayer meeting. 

    JTBoth the Bible readings and the prayer meetings are implied. That is, the well here corresponds somewhat with what is spoken of in Judges 5:11, the places of drawing water. That is where assembly material should appear. Whatever is in the place where the well is will come to the well. Hence the man made the camels kneel down outside the city by a well of water, at the time of the evening, when the women came out to draw water. That is normally what the women would do. It is a subjective idea. There is that instinctive service and where it is current the women are there. It is the subjective side of the assembly. So he causes the camels to kneel down there and the passage goes on in verse 12, And he said, Jehovah, God of my master Abraham, meet me, I pray thee, with thy blessing this day, and deal kindly with my master Abraham. That is perfectly beautiful in a moral sense. He has placed himself by the well of water and he tells Jehovah that the women come out there. It is a known thing. If Rebecca did not come she would miss this; she would miss this great favour; but she is there. That is the point, I think, to be noticed as to places where water is available, that I am there and may expect to be taken notice of because I am needed for the assembly. 

    EKOne of the features that marks Rebecca that is alluded to is that she has a pitcher upon her shoulder. Does that suggest that one comes to what is set forth in the wells of water with a capacity to retain and yet preparedness to carry? One was thinking of Ruth, how she could retain what came into her possession and how she could carry it. She carried it home to her mother-in-law. 

    JTI think the idea of a vessel is important. It is where we carry it, and Ruth comes into that category. She was tested as to her measure, the cloak. That is the final vessel that the barley is placed in. A person is tested as to his measure. Here Rebecca qualifies in that feature; she has the vessel where it should be. And let it come to pass, that the maiden to whom I shall say, Let down thy pitcher. Then it says that she did this. And she hasted and let down her pitcher on her hand, and gave him to drink. The woman of Samaria had a vessel but in her case she qualified in that she left that vessel. That kind of element was needed according to John at the moment, and the Lord was there to get it. She qualified spiritually in that she left her waterpot and went back into the city without it, meaning that she learnt that she was herself to be the vessel, and that is another point that is important in this inquiry, that in the place of drawing water the spiritual side is brought out if there is anything spiritual there. If the material is there the Lord will bring it to light, and it was seen in that she left her waterpot and went back to the city. Here the point is that she had her water vessel, her pitcher, where it ought to be and she gracefully let it down at once on being asked to do so and let it down with suitable reverence, because she says, Drink, my lord. There is subjection there, and that is suited to the assembly which is subjected to Christ; not only that she is subject to Him but she is placed in subjection to Him. That is the qualification which comes out here. If we are dealing with prospective material, if there is no subjection there is no hope. Such a one is not exhibiting assembly material at all. It is in subjection and in gracefully responding to the requirements that one qualifies. 

    NSIs this feature of going further than is requested particularly suitable to the bride as being in the character of God Himself? 

    JTThat is exactly true. God moves beyond. We see in Paul that he was appointed to an office that required that he should deliver the gospel, but he goes beyond that. It is the liberty that is granted to love, to devotedness. And so in Numbers 10 in the ordering of the camp the ark was to be carried by the Kohathites, but love would go further than that. The ark went before to seek out a resting place for Israel, and corresponding to that the Gershonites moved forward ahead of the ordering to prepare a place for the ark as soon as it arrived. They went beyond the prescription. That is to say, in the divine economy, abundant room is made for love. You cannot go too far on that line. Colossians and Ephesians set her where she moves of herself and John sees her coming down from God out of heaven; not sent down but coming down, having the glory of God. She is moving in love. There is no limitation to that. 

    QuesIs it remarkable that the servant had that in mind? Although she moves beyond the prescription, it is precisely what he expected her to do. In verse 14 it says, And let it come to pass, that the maiden to whom I shall say, Let down thy pitcher, I pray thee, that I may drink, and who will say, Drink, and I will give thy camels drink also. 

    JTYes, she went beyond what was needed. You will notice the wording. First of all she calls him Lord and she hasted, and when she had given him enough to drink, she said, I will draw water for thy camels also, until they have drunk enough. There is no restriction at all: And she hasted and emptied her pitcher into the trough, and ran again to the well to draw water. Look at this running. It reminds us of Mary Magdalene on the first day of the week. She ran again to the well to draw water; and she drew for all his camels. And the man was astonished at her. That is the full thought and more; the thing is there in fulness. 

    GMIn the ten camels is there sufficient and adequate provision for the purpose in hand, with regard to the present-day application of the bringing home of the assembly? 

    JTThey represent the means of bringing her back to Isaac, and that would mean that there was abundant provision. Is that what you had in mind? 

    GMYes. I thought you spoke yesterday about being rooted in Him; drawing attention to the fact that Christ was sufficient, and I wondered whether this would keep us to that, that the provision is made from God. 

    JTProvision is made abundantly, and typically the camels are in Christ. It is specially stated that they belonged to Abraham. They were not ordinary camels; they were particularly his property, so that they represent the provision which the servant makes for taking her back. Of course he needed them too. We read in verses 61 - 63 And Rebecca arose, and her maids, and they rode upon the camels, and followed the man. And the servant took Rebecca, and went away. And Isaac had just returned from Beer-lahai-roi; for he was dwelling in the south country. And Isaac had gone out to meditate in the fields toward the beginning of evening. And he lifted up his eyes and saw, and behold, camels were coming. Not the servant and the bride, but the camels were coming, showing the place they had. It refers to what is in Christ. The whole position is in Christ. There is nothing outside at all, nothing of man. 

    GMI thought too that there is provision for glory and beauty for the decoration of the bride, not only just the everyday requirements, the material requirements, but that of glory and beauty. 

    JTThat comes in. You refer now to verse 22. That is the next thing; but this matter of the servant being silent is very beautiful. He was astonished at this wonderful work of God. It is a constant miracle. Where genuine material for the assembly comes into evidence, it is a constant miracle. But see to it, under oath so to say, that it is just that, that it is just what is required. 

    QuesIs it a reminder that God does abundantly above all that we ask or think? 

    JTThat seems to be the way the servant feels. See the effect of it upon him. It says in verse 26, when the matter seems settled in his mind, And the man stooped, and bowed down before Jehovah, and said, Blessed be Jehovah, God of my master Abraham, who has not withdrawn his loving-kindness and his faithfulness from my master; I being in the way, Jehovah has led me to the house of my masters brethren. That is the next touch. But he is astonished and he is a worshipper; that is, he is genuinely affected by the work of God and so it is that we are brought into such a wonderful work. It is a constant miracle, if we take account of it. Things are coming up constantly, evidencing the work of God, and causing a worshipping spirit in us. 

    EBSo that we today know and enjoy some of these features if we are found searching for assembly material both in regard to ourselves as set forth by the servant and then in Rebecca in regard to those enquiring. 

    JTYou will see what a delightful position it is to be in. How it should preclude all weariness in the service, knowing that your toil is not in vain in the Lord (1 Corinthians 15:58). We have the assurance that God is operating and that the thing that is needed exists, namely Rebecca, because chapter 22 tells us that she was there. The general idea in the gospel is that the thing sought is there; it is for us to find it and we set out under oath, so to speak, and we move on the principle of the number ten and in the spirit of dependence on God. The issue is sure; the result is certain. 

    RemIt says, Before he had ended speaking. 

    JTExactly, that is so. 

    HWIt reminds one a little of Peter preaching in the house of Cornelius; the material was all there on that occasion. 

    JTThat is what I was thinking at the beginning. I think I remarked on Cornelius. At Perth we were speaking of persons coming in who are able to serve, that is, in each juncture or crisis God strengthens the position in the service. But here the point is material for the actual building, for the actual assembly in the feminine sense chiefly. In Acts 10 Cornelius is just the man; his turn has come. Paul is on the scene; Peter knows it; he instinctively knows that the time had come; and so we come to Aeneas and Tabitha at the end of chapter 9, meaning the local idea, local responsibility. Rise up, and make thy couch for thyself, that is the kind of man that is needed there. Peter knew it; he makes him a man to make his own bed. That is the idea of a local assembly. Secondly Dorcas is also there making clothes, but now she is made a living soul. That again is a local idea. The next thing is how are the gentiles to come into this? Hence Cornelius. He is the material for the moment, and the Spirit of God gives us a whole long chapter to describe Cornelius and his company and how the Spirit of God seized them, as it were, fell on them, before Peter finished speaking. 

    HWIf this material is not coming to light locally, should it be a matter of concern to us? 

    JTThat is just the point of this reading. It is an exercise here and in every locality where the saints are and I believe what we are speaking of now governs the matter. 

    HWYour scripture in Genesis would suggest that divine Persons are active on this line and they would draw us into these activities. 

    JTAnd so the Lord says to Paul, I have much people in this city (Acts 18:10). But where are they? They were not converted yet, but they were there abstractly and so Rebecca was there somewhere, that is intimated in chapter 22; so the servant is on sure ground in his journey, and so Paul is on sure ground in Corinth; he stayed there eighteen months to get those people. The Lord would say the same thing here; He has much people in this city. We know they are there but how can we approach the matter? This servant set out to get her and he got her. It is a question of whether there is sufficient grace on the part of the brethren in approaching souls. 

    FIIt is often the case with us, that we have souls around us but there is too much formality in us in approaching them; whereas if we approached them as this servant approached Rebecca we would receive answers to our questions that would surprise us. 

    JTJust so. There is really too much formality. We had that matter up some time back. There were no Jews brought into view at Philippi and that was a great advantage to the assembly at Philippi. Our meetings are often tied up with legal requirements, judaism. Petty things are brought in to hold things up. 

    HWYou spoke about the need of grace in the local company in approaching souls. Would that involve desire and an exercise that there should be something for the comfort of Christ here? 

    JTYes. Paul is set out as a leader and standard for us next to Christ. How concerned he was lest anyone should be damaged, lest the work of God should be impeded in any person. If God is working we should work on the line of grace and not put any unnecessary obstacles in the way. 

    HJMIt is very remarkable the way in which the Lord addressed the woman at the well of Samaria  Give me to drink (John 4:7). The servant addresses this young woman at the well in the same way. 

    JTThe Lord would disarm her of any fear. In approaching her He placed Himself in the position of asking from her a drink of water. That would release her from any fear of Him. He was gracious and lowly in His attitude. 

    EKMight I ask, would you view it as an obstacle, such as you have referred to, if two brothers went in company to visit a young sister in a semi-official manner? We have been accustomed in the past to such things being done. 

    JTDo you mean that two brothers would go to her and put questions to her that they should not expect her to answer? 

    EKWhat I meant was that we are finding help from the Lord, I believe, so that when souls express a desire to identify themselves with us and the movement is not unexpected, the brethren would move in a way that would encourage and not intimidate. That was just what was in mind. 

    JTWell, the point is, is she, or he, manifesting qualifications? The person is attending the meetings; she moves in and out of the brethrens houses, under our eyes, and we see her day in and day out. Has she qualified under our eyes? A formal visit may not be necessary. I believe we make things far too cumbersome, not that I would say it should not be so, if the case is not clear, but if the sister has moved in and out under our eyes for, say, a year, and she is qualifying all the time, well there it is. There are hundreds of witnesses to it. It is hardly necessary for two brothers to visit her. I am suggesting that, not that I am saying anything against it if it is done in a gracious way, but the idea of Rebecca here is that she qualifies before the eyes of Abrahams servant and all he questions her about is her parentage, the family side. 

    CSSWould you say that it is encouraging when persons do qualify; there is an outflow to God, as a result, of homage and worship to Him? 

    JTJust so. We all know this sister, we have known her for years, we have no question about her if we know her in that way. How many visits do you think each one of the three thousand in Jerusalem had by two brothers? I do not think they had any. 

    HVYou frequently mention the thought of needed material. 

    JTYes. We should notice the other features here. See how beautifully she acts; she lets down her pitcher, and calls the servant Lord. How reverential and subject she is. She is ready to do anything. She runs to supply water for him and his camels. What does the man say? He is astonished at her. Where is the need of sending two brothers to her? 

    EWCShe commends herself. 

    JTThe commendation is outstanding. 

    RemDo you think if we knew more of movement under the sense of approval and subjection we would be able to place our hands on that which would be delightful to divine Persons as moving in subjection? 

    JTYes. If you take for instance Peter, or Simon the son of Jonas according to Johns view, the Lord names him at once; He names him as He sees him and in the same chapter He names Nathanael as He sees him coming to Him. Well that is the thing; it is the persons movements. The primary thought of naming is in the naming of the animals by Adam. There is no idea of anyone else besides Adam; there is only Adam there to do it. One brother ought to be able to name the evidence of life. The animals pass before him one after another, the lion, the cow, the sheep, the goat, that is the idea. God said, That is right; it is not to be changed. That is the way with assembly material. If the thing is named spiritually that is what it is. 

    HWThere are certain moral features marking the clean and unclean animals which would guide the people of God in their selection. 

    JTExactly. But you can see in the gospels how the Lord named things and persons, particularly in the case of Nathanael. He sat under the fig tree; he spoke somewhat reproachfully to Philip about Christ, that was the state he was in, and yet the man had something there, so Philip says, Come and see (John 1:47). That is making everything of Nathanael and the thing to be seen is secondary. He is asked to come and see what there is, that is, what there is in this town among the brethren, but while he is coming, he is under observation. That is the principle. He thinks that he is the first thought but in truth he becomes secondary, for after all, if he is coming to see what there is, he is going to be part of it if God is working with him, and he is just an item in it. The Lord sees him coming. Before he says anything about Christ, Christ says something about him; He names him. 

    NKMcLThe same thing takes place when the Lord speaks to Ananias about Saul of Tarsus. Rise up and go into the street which is called Straight, and seek in the house of Judas one by name Saul, he is of Tarsus: for, behold, he is praying, and has seen in a vision a man by name Ananias coming in and putting his hand on him, so that he should see (Acts 9:11,12). Is the same principle coming out there? 

    JTQuite so. The Lord is describing him to Ananias. I suppose that is what we often need in this service we are speaking of now, the service of passing on people seeking to walk with us, whether they are assembly material. The Lord has to help us and it is gracious of Him. The manner of the reception of Saul indicates that the Lord has to go before to enable us to recognise the work of God. He helps us to do it. If there is a defect in any local company in this matter, it may be that we are not quite equal to the passing or naming of the work of God. If we go to the Lord about it He is ready to adjust that. 

    QuesDo you mean that there might be some prejudice through what we have heard? 

    JTThat was so with Ananias. He says, Lord I have heard so-and-so about him, as if the Lord did not know, but the Lord says Go, for this man is an elect vessel to me. And he goes. 

    FIDo you think it would help us in relation to this to take account that heaven is looking on? In Genesis it says that God brought the animals to man to see what he would call them. 

    JTThat is the thought. Heaven is watching our proceedings. The Lord knew what Ananias would think and He went before to make sure that he should not damage this new convert. If Ananias went to see Paul in his first mind he would not represent the Lord at all in the matter, and I believe there is much of that amongst us. In dealing with souls we should represent the Lord in what we do. 

    WMIn the case of a young lad or girl, the son or daughter of a brother who is walking happily with us, there should be no difficulty when the young people desire to walk with us. 

    JTThere need be very little examination. They are going in and out all the time, and if we have not named them already we ought to be ashamed of ourselves, because the evidence of life ought to be named in our minds. I know the person, and when his name is mentioned I am satisfied. 

    WHWould not the Lord encourage such by dropping a handful of purpose for that one? 

    JTJust so. Of course we are not ignoring what the young people ought to manifest as seen in Rebecca. 

    JPWould the giving drink to the ten camels suggest energy perhaps in serving the saints? 

    JTIt was quite a bit of work to give drink to ten camels. A camel contains a lot and she gave them enough. You can be sure the camel would not consider her; he would drink all he needed and she supplied it. It was a big job. That is a test of the young people as to whether they have qualified, whether they are ready to do a service of this kind. 

    PDHow are we to be helped to discern the material that is suitable for the assembly? 

    JTThat is what we are trying to show. The Spirit of God describes what happened and he mentions these qualifications, these traits of this young person, and then as the work is to be done, the way she does it, and what a burdensome thing it is to draw water for ten camels besides Abrahams servant. She does it well and she shows alacrity. She does not do it slothfully. She made haste to do it. 

    CSSThis is not a cup of cold water, but until they have drunk enough. 

    HWThis line of things would encourage us to take up the prayer of Moses, the man of God  Let thy work appear (Psalm 90:16). That would help us in our localities to be in line with what God is doing. 

    JTVery good. We know the work of God is current and we want to see it. God would show it to us. There is much of it which we have not seen. 

    NSWould you say a little as to the features seen in Lydia on the same line? 

    JTThe Spirit mentions that Paul and his company were staying in that city certain days and on the sabbath day they went outside the gate by the river. It is very much like by the well, for it is one of the suggestions of the prosperity of Philippi that it is a tree planted by a river, and the servants of God recognise the river outside the gate where it was the custom for prayer to be, and we sat down and spoke to the women who had assembled. And a certain woman, by name Lydia, a seller of purple, of the city of Thyatira, who worshipped God, heard. Here it is not a question first of all of service but of hearing. She heard, and the Lord opened her heart to attend to the things spoken by Paul. She is the needed element here, to attend to what Paul is saying, not to what anyone else is saying. That is a feature of assembly material. It is a remarkable thing that current opposition tends to belittle Paul, specially in matters peculiar to the assembly, whereas what Paul says is really the test today as to the assembly. The Lord deliberately opened her heart to attend to the things spoken by Paul. You say, Why should she not listen to Silas too? But the Lord had in His mind that at this juncture people needed to listen to what Paul said. It is the Pauline thought here. 

    HVWas Paul seeking to concentrate their attention on the thought of the assembly? Is that Pauls line? 

    JTThat is right. That was the burden of his coming into Europe, to secure assembly material, and it is going on still. 

    CSSIt would take in specially the Pauline epistles. 

    JTYes, they open it up to us. 

    CSSDoes it work in with the last chapter in this book, the shipwreck? 

    JTYes, it does so. The book of Acts gives us the whole history of Paul. 

    RemTo attend to the things spoken by Paul. To give it its present day application, it not only represents Pauls line of things but anything the Lord may be emphasising at the moment. 

    JTThat is the principle I think entering into this. He had opened her heart to attend to something particular. Here it was the things Paul was saying, so that in chapter 20 the discourse at Troas enlarges on this, that before you break bread you should listen to what Paul has to say. If Lydia were at Troas she would be ready. She would say, Do not forget to listen to what Paul says. 

    EKWas that what the opposition of the enemy was directed against through this female slave with the spirit of Python, in the way she harassed Paul? 

    JTYes, that is the next thing. It is as if Satan is attacking. As Lydia comes into view he is over against her. The Lord is operating in Lydias heart to attend to what Paul is saying and Satan is working in this woman to discredit, to turn the edge of the truth. 

    QuesWhat is involved in being a seller of purple? 

    JTWell, she was a seller, she was a woman who did things, she was a person of affairs and she made sales. Purple would be a dye. If we follow out the meaning of it in Scripture it would involve suffering. 

    RemIt did not prevent her being a worshipper of God. 

    JTThat is the idea I think. The people of Europe are business people, they do things, but that does not prevent us belonging to the assembly and serving in it and listening to what Paul says. She had a house too, she is a housekeeper. That is the next thing. She would have them to come into her house. And she constrained us, the apostle says. 

    GMThere is another woman belonging to Thyatira in the second chapter of Revelation who poses as a teacher, Jezebel. Would this show by sharp contrast the difference? 

    JTQuite so. That is an important thought to bring in here, showing how Satan wrought in the assembly at Thyatira. Lydia listened, it says, And a certain woman, by name Lydia, a seller of purple, of the city of Thyatira, who worshipped God, heard. She had ears to hear and the Lord pursued that and opened her heart to hear what Paul was saying. Mary sat at the Lords feet and heard what He was saying. She had an ear for everything Christ said. Now the point is what He is saying through Paul, this particular vessel? She wants to hear all that he is saying. 

    JSDo you think it was a very specious attack on the apostle? Satan would attack the very centre of the testimony, as it were, as in the viper on the island. That was a vicious attack. 

    JTYes. That is in keeping with what we were saying. The enemy would really discredit Paul. These men are bondmen of the Most High God, who announce to you the way of salvation (chapter 16:17). Satan brings in another thing; he brings it in here to nullify the point of what Paul is saying. 

    RemSomething that sounds all right on the face of it. 

    JTOn the face of it it is quite all right, but the Lord is stressing what Paul is saying and Satan is saying something else. That is a common way of opposing the truth. 

    WRThe subtle entreaties of the relations of Rebecca were calculated to have the same effect upon her. 

    JTYes, Laban thought to detain her. That is another thing that comes out here: the place that Laban occupies. He is a sort of neutraliser. He has more to say in the house than his father. It is an irregular state of things. But the servant is prompt and definite and overcomes all that. Let her speak for herself, he says. Thank God for that! If she is true material for the assembly she will speak for herself and she will make the whole position clear. I will go, she says. 

    FFSo that Lydia herself makes the proposal. 

    JTYou mean as to the house. 

    FFShe says, If ye have judged me to be faithful to the Lord. She makes the proposal; Come into my house and abide there. 

    JTYes, it was when she had been baptised and her house. That is, she understood the preliminaries, that she should be marked publicly as separate from this world. Do not ask the servants of God into your household if it is not a baptised household, if you are not fit to receive them. It says, When she had been baptised and her house, she besought us, saying, If ye have judged me to be faithful to the Lord, come into my house and abide there. It is very fine. It is wholly unbecoming to ask servants of the Lord or the saints into ones house if it is worldly, if it is not characteristically a baptised house. 

    CSSSomething for God now. 

    JTShe understands the force of baptism, as much as to say, Paul will not come into my house if I am not baptised and my house. 

    JPDo we find in the house of Bethany the dead man Lazarus; that is the place where the Lord was ministered to. 

    JTJust so. The dead man Lazarus was alive; he had been dead. He was dead as regards this world, as a man is who is baptised. We are baptised unto His death. 

    NSWould Lydias subjection and baptism and beseeching and yet power to constrain be very beautiful features of assembly material? 

    JTI thought that. She corresponds with Rebecca, only she was a person for a particular phase of the assembly, that of listening to Paul and having ones house according to the truth. 

    NSShe had power to constrain, although she moves in perfect subjection. 

    JTLove is always ready to be constrained by love. The Lord was constrained at Emmaus. 
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    THE LORDS MOVEMENTS IN RELATION TO THE ASSEMBLY (JT 46)

    Genesis 24:61 - 67; Revelation 2:1; Revelation 22:16,17

    JTWhat is in mind is to call attention to the Lords early movements in the history of the assembly, and then His movements at the end of the history, and the results. The chapter in Genesis speaks about Isaac. The servant of Abraham was returning with the camels and with Rebecca, but Isaac had just returned from Beer-lahai-roi, or literally, he came from coming to that well, meaning that it was an object in his mind. Our attention is thus called to the Spirit, the whole chapter indeed being marked by the Spirit of God typically, as the servant himself who went for Rebecca denotes the action of the Spirit. Rebecca, too, is so ready in the use of water, furnishing it so readily for the servant and his camels: she, also, is marked typically by the Spirit, and it is said of her that she sprang off the camel. Isaac, as culminating the type from that point of view, is seen occupied with the well; as having come to it, he is seen coming from it, as dwelling in the south country. Corresponding with this in the antitype, we have great stress laid on the Holy Spirit, both in the Lords instructions, as seen in Acts 1, then in the actual coming of the Spirit in Acts 2, and so right on to Stephen, who is pre-eminently marked as a vessel of the Spirit. Beer-lahai-roi, which first came into evidence in regard to Hagar and is the first well mentioned in the Scriptures, would point to the action of the Spirit in grace in relation to the Jews. Isaac, who is an object of attack or persecution by Hagars son, recognises this well. There is no feeling other than to recognise it as of value. He is coming from it here, so that whatever is developed under the ministry of the twelve at Jerusalem is in view. The Lord, in view of the changed position, says to Saul, 

    Why dost thou persecute me? (Acts 9:4). So that it was there, a product of the ministry amongst the Jews. Some people thought that the Lord was calling attention to Himself, but it is the assembly, in the Rebecca character, and about to be set up in relation to Christ in heaven in the place of Sarah. The Spirit continues on to mark the position in the chapter (Acts 9:17), and in verse 31 the assemblies themselves are edified and increased through the comfort of the Holy Spirit. In Acts 10:19 the Spirit directs Peter, saying He had sent three men to him from Caesarea. Then he takes hold of the gentiles as Peter was preaching the gospel to them (verse 44). In chapter 13 He sends out Barnabas and Saul directly, so that these chapters in the Acts clearly are antitypical of our chapter in Genesis, and show how the Spirit marked the early gospel, and the formation of the assembly, and how the Lord regarded it. That is what is in mind, to show how the Lord regarded what was transpiring. Isaac seems to represent the Lord, not as active in service, but observant, occupied with the means of bringing about the divine will; he is occupied with it as in the well, and presently he sees the result in the camels. He is meditating, not an active Christ, but one observing what is going on, and the result. Paul becomes very active, and goes out to the gentiles. Then in Revelation we have the same thought and the same principle, although in a reduced manner, for there the Spirit is occupied with declension and failure in the assembly, so that the Lord is seen in the verse read, walking in the midst of the seven golden lamps. He is dealing with them, occupied with them actively, and the Spirit is also acting, but in the sense of speaking to the seven assemblies. The Lord speaks to each of them, too, in an authoritative way, and He calls attention to what the Spirit is saying, He that has an ear, let him hear what the Spirit says to the assemblies (Revelation 2:7). Those who have ears to hear, listen to that. It goes on in each assembly, 

    what the Spirit is saying to the assemblies. So by looking at these scriptures, we shall see how in the last days the thought of the bride is reached; that is, Rebecca is there again and actively occupied with Christ as she was in the beginning, now apprehending Him as the Root and Offspring of David, thoroughly with the Spirit. That, it seems, is the test in the last moment  the character of the bride as thoroughly with the Spirit. The Spirit and the bride, as Genesis 24 shows, are in thorough agreement, as the servant and Rebecca, all answering to Christ, for the servant calls Isaac his master at the end of the chapter, and Abraham passes out of view; it is now Isaac. 

    EBMcCIs it your thought that failure comes in between, but that there is full recovery of the church at the end, the bride coming in for the heart of Christ in unison with the Spirit? 

    JTThat is in mind in the suggestion of these scriptures, that we might see how the principle remains of the Lord taking part in what is current, the Spirit having His place, and the bride, the assembly, culminating thoroughly together, saying to Christ, Come. It is a very great result and perhaps we are slow to accept it, that we are actually having part in this matter now. 

    EBMcCDoes the thought of the virgin character go right through in Rebecca? 

    JTThat is to say, the Spirit and the bride, one espoused, as Paul says, as a chaste virgin to Christ. 

    RemWould this link on with the scripture in Romans 8:10, the Spirit life on account of righteousness? 

    JTWell, it would. Romans 8 would meet the obligations. The righteous requirement of the law is to be fulfilled in us. That chapter begins with this, and shows how the Spirit operates in the believer to bring about the annulment of the flesh. The body is dead on account of sin, but the Spirit life on account of righteousness. It is for righteousness. 

    If the Spirit of him that has raised up Jesus from among the dead dwell in you, he that has raised up Christ from among the dead shall quicken your mortal bodies also on account of his Spirit which dwells in you (Romans 8:11). 

    It is to bring out what the Spirit is in a practical way for the accomplishment of righteousness. We are led on, as many as are led by the Spirit of God, that is where the bride really comes in, but it is the sons of God who form it: As many as are led by the Spirit of God, these are sons of God (verse 14). 

    WHWAre there two thoughts where it says they followed the man, and the servant took Rebecca and went away? 

    JTThat is right, that there are two thoughts. One is that you move. Laban and Rebeccas mother would have hindered Rebeccas leaving for at least ten days, but she is definite, in saying she will go with the man and she followed him. That is the idea of being led by the Spirit. Then he takes her, because the action of the Spirit in procuring the assembly and bringing it to Christ is in mind. 

    WDid Pauls ministry have the ultimate end in view from the beginning, of presenting her as a chaste virgin to Christ, and having this ultimate thought in his mind, he would work from that view-point? 

    JTI think he did. His service reminds you of John the baptist, but John the apostle tells us that John the baptist rejoiced at the sound of the bridegrooms voice. John the baptist said, He that has the bride is the bridegroom (John 3:29); she is a matter of possession, and He is marked off as the bridegroom because of that. Then he says the friend of the bridegroom rejoices in heart because of the bridegrooms voice. It is an important touch in Johns gospel as to the bridegrooms voice. It is to be heard, and Paul, I believe, took it up, he grasped the thought of Christ being near to him as in the assembly, and became, as you say, qualified for the ministry of the truth regarding it, and of which he became minister. He was worthy of it and qualified for it, so that he had clearly in mind securing the assembly for Christ at the very outset, and his gospel would lay the basis for that, so he says to the Corinthians, For I have espoused you unto one man, to present you a chaste virgin to Christ (2 Corinthians 11:2). His preaching was of the Son of God. He had Silvanus and Timotheus with him, and although he said he was very particular as to what he knew amongst the Corinthians, yet he preached the Son of God. It seemed as if the ministry had to be definite in that way. Peter is definite, too, and he had his own commission. Pauls ministry would call attention to Christ as attractive; he was the first to preach the Son of God, and he presents Christ in an attractive way. 

    SHBWould it help and encourage us if we saw more clearly that the Lords love and the Spirits love towards the assembly have not been decreased in any way by the failure? 

    JTI think it would. When we come to the second part of our subject, we see how the Lord is seen by John, the prophet now, not as the apostle, so it is not a person of attractiveness that is presented, but a judicial Person, a Person whose affections are bound up, girt about at the breasts with a golden girdle (Revelation 1:13), bound up in righteousness because of the conditions He found, but the love is there, ready to burst forth as there is opportunity, and that is how the ministry will be effective in our times, as we see the first presentation of what John says concerning a judicial Personage in his introduction in the book of Revelation. He speaks of the love of Christ, but the book really begins with what he saw, and what he saw was a judicial Personage, but the judicial features of Christ are only to deal with the conditions there alluded to, and when these are dealt with and judged, the love comes out, hence the reciprocal affections between Christ and the assembly. It is the brides response, the Spirit having brought her to it. 

    WHWIs the suggestion in the first scripture that in being taken in hand by the Spirit, there comes a time when we can move on our own account? Rebecca sprang off the camel, but it had taken her a certain distance. 

    JTThat, I think, is seen clearly enough. What ought to be understood first in this chapter is the condition and the movement of Isaac as Christ at the beginning. He has just returned from Beer-lahai-roi, for he was dwelling in the south country, meaning the favourable position, for in the south country everything is favourable, and it says he had gone out to meditate in the fields towards the beginning of the evening, which would mean the Lord in the antitype taking full account of the whole position. Then we are told he lifted up his eyes and saw that camels were coming. It is not presented as if he had sent them, it was a matter of what came into view, the assembly coming into view in another way. Then it says Rebecca lifted up her eyes and saw Isaac. He saw the camels; she saw Isaac. That is how the matter is presented, and then she sprang off the camel. It is the effect of seeing Isaac under these circumstances; it is not a question of engaging in greater activities, like Joseph coming in at noon from a days work already begun, but this is a love matter, it is Christ ready for the product of the Spirit, ready to reciprocate in every way, so that the fullest results should be there. In this chapter I think we have a glorious position, which can be followed right through the early chapters of Acts, in connection with all that was transpiring at Jerusalem, and what it was resulting in for Christ, although He was rejected by the Jews. 

    AMHIn Acts 3:26 we read, To you first God, having raised up his servant, has sent him, blessing you in turning each one of you from your wickedness. 

    That, as you might say, refers to the first presentation of Beer-lahai-roi, and as that develops you get the new thing and gradual separation from the judicial element. Is that Rebecca coming into view? 

    JTThat is what I thought we might see working out in the early chapters of the Acts. You will see and recognise the glorious contemplation of what is going on amidst the opposition in Jerusalem, the refusal of the truth; and yet what is going on that Christ sees of the early development of Himself, so that He can call it Himself, Why dost thou persecute me? 

    AMHSo that the bride John sees is undefiled, and takes form in the assembly? 

    JTExactly. The bridegrooms voice is there, and He does the speaking. She had not been seen there, but now she is. There is no longer a company of godly Jews, as the remnant of the ancient nation, but a new thing altogether, an entity which Christ can call Himself. 

    CHHHad you in mind that the bride coming into view is really an answer to the Lords movements? 

    JTIt is visible, as originating in Abraham. The chapter is very full. Abraham drops out of view at the end, he is alluded to as the servants master, but now Isaac is the master. It means that a new thing has been inaugurated, so that Sarahs tent is occupied by another personage. 

    CFIThe message of the servant was to bring into view the greatness and attractiveness of Isaac. 

    JTThat was it. He kept him before Rebecca, showed her all the jewels, indicating what wealth there was, the abundant and unsearchable riches of Christ, for Abraham gave to Isaac all that he had. It was not as in Johns gospel where the Father gave the Son everything to be in His hand, that would be for administration, but Isaac possessed everything that Abraham had, he gave him all. 

    FJFIs there a movement going on in the earth that the Lord can discern, the bride coming into view as at the beginning? 

    JTI think so. It seems to me that the Lord would say to us, You are having to do with all this, do not speak of it as at a distance, it is a matter related to yourselves; it is a matter in which we have actually a part at the present time, and that gives it a peculiar interest to those who see it. 

    QuesWhat was your thought in connection with Isaac when Rebecca arrived on the camel? She saw Isaac, he saw the camels. 

    JTI suppose the Lord is taking account of what there is, what was provided to carry Rebecca and bring the assembly to Himself. They were primarily Abrahams camels. He had others, but the servant selected those ten. They would equal the power carried down through the Spirits period from the very beginning. He hovered over the face of the deep, as seen in Genesis, feeling things in that way, and striving with man, operating right down through the ages until He came on Christ. It is the same Spirit operating in Him, but now He is operating in a wonderful way in the persons available to him after Christ went to heaven. I think the Lord would take account of that; but then, in the midst of that Rebecca sees Isaac. She had asked the servant, Who is the man that is walking in the fields to meet us? and the man says, That is my master! The word master is important in this chapter, for Christ is now the Master, and in that way the assembly is before Him. 

    AMHDoes dwelling in the south country indicate that the disposition and resources of Christ remain the same right through, notwithstanding the external change of circumstances? 

    JTI think so. The position seen in Genesis is favourable. The Lord is free and this is the greatest matter with Him, this matter of the assembly. He is constantly active from another point of view, but is always ready to reciprocate the affections of His people; that is the supreme thought with Him, typical here, but the assembly is before Him. Rebecca is very characteristic; she springs off the camel, enquiring who the man is. 

    CFIWhat is in mind as to the servants request in connection with the features that should mark the bride for Isaac, drawing the water, and so on? 

    JTIt would show how she would use the Spirit, as typified in the well. He, also, is occupied with a particular well. Rebecca had been accustomed to draw water from this well, but the quantity she drew on this occasion was remarkable, enough for ten camels and the persons as well. For a young woman to draw all that water was an exploit, pointing to what becomes the assembly in the way of service and activity and how much can be done. 

    FJFIt says in Ephesians 4:7, But to each one of us has been given grace according to the measure of the gift of the Christ. 

    LDMI was thinking of Ephesians 4:16, From whom the whole body, fitted together, and connected by every joint of supply, according to the working in its measure of each one part, works for itself the increase of the body to its self-building up in love. Does that enter into this in regard of what is going on for Christ? 

    JTRebecca had power in herself. The word sprang in verse 64 is to be noticed: she sprang off the camel. She had power in herself, and Ephesians contemplates that the assembly had power in itself, and the Lord is looking for that, and will have it eternally. This is a love scene. The testimony is in mind as implied by Sarahs tent, not in heaven, but the testimony down here, and a love scene is presented first, as it is said, Christ also loved the assembly. 

    CHHPrior to that, it says, Rebecca lifted up her eyes and saw Isaac. Does that help? 

    JTIt does. The wording implies that it is a love scene on both sides, there is nothing wanting in her; she makes no request for anyone to help her, but she sprang off the camel; it is a matter of the power within. 

    CHHThat would bring out the further enquiry as to who the man is. 

    JTThe Lord loves to hear an enquiry as to who He is. Zacchaeus wanted to see Jesus who he was. 

    CHHThe bride in Song of Songs seems particularly able to speak of the bridegroom in detail. Is that a good feature? 

    JTIt is indeed. Here she readily responds. She enquires, and springs off the camel. The Spirit, typified in the servant, tells everything to Isaac, all things that he had done. All that is in the history of the securing of the assembly in the power of the Spirit, and all this enters into the position. How the Lord values us from this point of view, as we are secured in a spiritual way for Him! 

    QuesWould 1 Peter 1:8: Whom, having not seen, ye love apply here? 

    JTThat would enter into this. 

    RemWould the Supper be indicated? The true Isaac brings us into His tent and we reciprocate His love. 

    JTThat is right. The tent is the position of the testimony, I think. What is in mind is a love scene, but the assembly is seen in testimony here, not yet as in heaven, but in Sarahs tent; the tent is now the position of the testimony. The Lord is seeing our manner and how we move in the testimony and in this way we are very attractive to Him; the love is not spoken of specifically, but Rebecca is in Sarahs tent in the position of the testimony, where we are now. 

    The Lord is leading the brethren to see what is lovable. The Lord loves us as we are occupied in the testimony. 

    EBMcCWould that bring in the Master, as in Psalm 45:11, he is thy Lord, and worship thou him? 

    JTIt brings in the thought of the Master, because the servant says, That is my master! 

    EBMcCIs it connected with the present testimony? 

    JTWe see it in the sense of the Lord being Master in Acts 4. Although applied to God, it is the word Master, or Despot, and is really in view of the testimony. 

    CFIWere these lovable features seen in the saints when the Lord said, I am Jesus, whom thou persecutest (Acts 9:5)? 

    JTIt was to remind Paul how lovable these people were spiritually. He remembered that later, and was so ashamed to think he should have persecuted such people. To think of having persecuted the assembly was abominable to him, when he knew that the persons were so lovable to Christ. 

    FJFWhat is the thought of taking a veil and covering herself? 

    JTThe veil is a symbol of Eastern life, suggesting that she was to be for him. 

    LDMIs she marked by the spirit of the overcomer? 

    JTI think so, although that comes out in the Revelation. Our part is that the end should correspond with the beginning, only the judicial aspect of Christ as seen in Revelation is to clear away from our souls what would hinder the true Rebecca coming to light. 

    LDMAre you thinking of what she suffered through Laban? 

    JTJust so  he would have hindered her. 

    QuesDoes this link on with what Rebecca arrived at in her question, the answer to which was, That is my master!? 

    JTThat is what she arrived at. She wanted to know who the man was. She had asked the servant, Who is the man, and he replied, That is my master! He did not say, He is going to be your husband; he identified Isaac as his Master, because the point is, in the antitype, the position of Christ at the moment. Whilst the assembly is His spouse, He is in authority, so that Saul says to Him, Who art thou, Lord? He recognised the Lord, and at this juncture in Acts 9, the whole chapter is characterised by the word of the Lord. It is a question of the authority of Christ, not that He is Lord to the assembly exactly, but Lord in a general sense, and each one who forms the assembly must understand that and follow. Enter into the city, and it shall be told thee what thou must do (Acts 9:6). It is the principle of submission. He is Lord generally, and perhaps most understand that, as did the servant, who connects the Master with himself, and not with Rebecca. 

    QuesIt says in Ephesians 5:27, That he might present the assembly to himself glorious, having no spot, or wrinkle, or any of such things. What is the thought in that Christ presents it to Himself? Is it to magnify the greatness of the Person? 

    JTIt is that. Eve was brought to Adam by Jehovah, we might say presented, but Adam did not present her to himself; God did that, but Christ presents the assembly to Himself. I suppose it points to His deity. 

    SHBIs this feature of springing from the camel developed amongst us as we hearken to the present ministry of the Spirit as to Christ glorified? 

    JTI think it is you bow; you honour Christ. The servant carefully said That is my master! Why did he not connect Isaac with her? It is clearly to bring out the dominance of Christ under these circumstances in the whole dispensation, and hence the Lords supper. 

    QuesDoes that link on with John 16:13, For he shall not speak from himself? 

    JTIt makes plain that it is the Lord. God has made him, this Jesus whom ye have crucified, both Lord and Christ (Acts 2:36). That is to say, the position must be understood by every member of the assembly. Paul had to understand that it is characterised by the lordship of Christ. Saul was persecuting the disciples of the Lord. It is well for Rebecca to understand that this person is Lord. 

    CHHDoes that regulate in divine service? Notwithstanding the love scene, which is of value here, He is to be established in her soul as Lord and Master? 

    JTSo the apostle, while speaking to the Corinthians of the espousal of the saints to Christ, could bring in the point of the lordship of Christ. 

    QuesAt the present moment, is He holding the seven stars in His right hand? 

    JTThat is an important point to bring in here, for we have time to look at that. Already allusion has been made to the judicial garb which is seen in chapter 1. John turns round to see the voice which spoke, and says, I saw seven golden lamps, and in the midst of the seven lamps one like the Son of man, clothed with a garment reaching to the feet, and girt about at the breasts with a golden girdle: his head and hair white like white wool, as snow; and his eyes as a flame of fire; and his feet like fine brass, as burning in a furnace; and his voice as the voice of many waters; and having in his right hand seven stars; and out of his mouth a sharp two-edged sword going forth; and his countenance as the sun shines in its power (Revelation 1:12 - 16). 

    That is the Person that John sees, answering to the word Master, only that in Genesis there is no judicial garb or thought. Here he says to the assembly at Ephesus, These things says he that holds the seven stars in his right hand, who walks in the midst of the seven golden lamps. That is to say, there is allusion to a certain judgment. 

    QuesWould that presentation of Christ fill us with a spirit of reverence which we should always carry with us? 

    JTIt certainly does, and it is intended to. It is a judicial picture. The first chapter speaks about a circuit, and about a Judge, who is a great dignitary. Love is pent up to itself there, and the circuit, I suppose, brings out that He is in royal authority, He is free to go about, and He walks in the midst of the seven golden lamps, meaning He has the right to do that, and asks no ones leave, a strong way of asserting that He is a despot, the Master. Are we stronger than He? Do we provoke the Lord to jealousy? The Lords supper is brought in just in that way: the word translated Lords in 1 Corinthians 11:20 is also used in Revelation 1:10. The meaning is significant, indicating absolute power and authority. This is an important thing in the partaking of the Lords supper. 

    AMHIs the disregard of the Lords authority, particularly in relation to the Supper and all that He has indicated as flowing from it, the cause for so many devoted souls amongst us, or outside, not constituting actively part of the bride, having no light of the bride? 

    JTI think that is an important remark. How many there are whom the Lord gets nothing from in the way of affection. The Lord says, The nine, where are they? (Luke 17:17). One always feels this when sitting down to the Lords supper. There are those present, but the Lord is thinking of all the others from whom He obtains nothing, and I am sure it is because of insubjection. The assembly is said to be subjected to Christ, that is the divine thought for her, and it should work out in true subjection on the part of each of us, and how can we disregard the Lords supper if we love Him? 

    FWWIs your thought that as accepting the presentation of the Bridegroom, we still should be able to see the judicial garb? 

    JTI think every right-minded person in the community is equal, at least, to being a policeman, one that keeps down and deals with evil. 

    FWWI was thinking of the call in Matthew 25:6, Behold, the bridegroom, and the great stir that followed in the trimming of their torches. 

    JTThe judicial side would come in there, because when the matter is finished the Lord is inside, and those outside address Him as Lord, but He says, Verily I say unto you, I do not know you. Now is the time of the judicial court, the time of adjustment, everybody ought to see today that he is adjusted by the judicial provision made. The Lord has the right to do it; He is the Judge. He has eyes as a flame of fire, and his feet are like fine brass (Revelation 2:18), and He speaks specially to Thyatira in that way. But underneath, the love has power, seeking to adjust us, and therefore there is the addition of the word walks in the address to Ephesus where He is active; for He tells Ephesus He is the One who walks in the midst of the seven golden lamps. He is walking, so that He comes round, and if I have anything to settle, the thing is to have it settled. The time comes when there can be no settlement, only final judgment. 

    QuesDo the eyes as a flame of fire suggest something of displeasure to Him? 

    JTI think the expression is to be taken over against doves eyes, which are eyes of love, but now He is dealing with evil, especially in Thyatira. 

    WHWDoes the thought of adjustment in this chapter have in view the bringing about of comfort? It says in the end of Genesis 24, Isaac was comforted after the death of his mother. 

    JTHe would have us with Him in this place of love. There is a time and place for love, according to Genesis 24. He would have us with Him and near Him too. Why not have matters settled as He moves about in a judicial character? The circuit court would mean that the means of adjustment come into every district and I have things settled. The Lords love is there; He is ready to change His attitude at once, for He says to John, Fear not. He has nothing against John, and lays His right hand upon him. He was the Living One. That has to happen to us all. 

    WHWIs this similar to the Lord going into Marthas house in Luke 10 and is it enhanced in John 11:5, where it says that Jesus loved Martha, and her sister, and Lazarus? 

    JTIn Luke 10:38, it says Martha received him into her house. She was not true, for she criticised Him when He was inside. 

    QuesHave we to take account of Him walking in the assemblies and would that keep us in freshness and in the way? 

    JTIt is a very serious matter. He has come into the district, and has come in this garb, and it is an opportunity to have things settled, but suppose they are not settled? The time will come, according to Matthew 25, when the wise virgins go in with the Bridegroom, and when the others return there is no hope of getting in because matters have not been settled. 

    LDMIn James the judge stands before the door. 

    JTVery good. 

    QuesWhat were the first works that the Lord enjoined Ephesus to do? 

    JTThat would mean the things which were not beyond restoration. Ephesus had not yet apostatised, so she might come back to the beginning. She had left her first love; she was not to go back to that, but to her first works. In Ephesians God has ordained good works that we should walk in them. We are not to say that it is not possible to walk in these good works that God ordained; we should walk in them. It would require an analysis of the addresses to the seven assemblies to get the full thought of what is before us, but the voice of the Spirit, and what the Spirit is saying to the assemblies, is what the Lord brings in in every case. He is making a point of that; do not forget to listen to that. I believe it is what the Spirit is saying, that is seen in the manner of the servants speech to Rebecca. What the Spirit is saying will instil bridal feelings and bridal affections and bring the saints in bridal character to Christ. He has got with Him a wonderful, responsive vessel, there is that which answers to Rebecca as seen in this chapter of Genesis. 

    QuesIn that way does the overcomer spring off the camel? 

    JTI think that is how it is. It shows that what the Lord says to each overcomer anticipates an inward state that answers to Him. He that overcomes, him will I make a pillar in the temple of my God (Revelation 3:12). He is of such material as the Lord can use, both for making a pillar and for writing on. Writing material is remarkable material; that is, the overcomer is such as that can be divinely written upon. 

    QuesAre things more favourable to the movement of the testimony today than ever they were before? 

    JTI should not like to say more so, but they are very favourable. What we have in Genesis shows the wonderful favour from the beginning, how the Lord was coming to and from the well, and dwelling in a south country, and meditating in the fields; that is, He is wholly there, not engaged in any great undertaking that would divert Him from the love scene, so it is a most favourable position for the working out of love. 

    RemWe should learn from the failures. 

    JTQuite so: I do not think we should assume that we are in any greater favour than at the beginning, or as great. 

    QuesWould the glory at the end transcend that at the beginning? 

    JTThat would mean not what takes place on the earth in testimony here, but the result in the heavenly city; that is the greatest expression of glory, but that is a result in the future. I would not like to say that the present time is greater than apostolic times, but the result is seen in the revelation of a heavenly city which includes apostolic service, the latter glory of this house (Haggai 2:9). It is the same house. The latter glory would mean the heavenly city. 

    SHBAs to the Holy Spirit speaking to the assemblies, is it universal, or something more local as the assemblies are mentioned? 

    JTI think it is the whole public assembly that is in mind, including Thyatira. The idea would mean the whole public assembly at any given time, or the whole public assembly from Pentecost to the coming of the Lord. The Spirit is always addressing it; it is not what is said to any particular assembly, but what the Spirit says to the assemblies. 

    CFIWould that thought be in keeping with the servant saying, my master? 

    JTThe statements given in chapters 2 and 3 have the idea of His authority: His right to deal with the assembly judicially. The Spirit of God keeps on speaking in relation to that thought; he recognises the Lords direct words, but he enlarges on them, so that all these meetings we have, where the Spirit has part, are included in this matter of what the Spirit is saying to the assemblies. 

    SHBShould we not rather welcome the judicial word as setting us more in liberty? 

    JTI think we need the judicial word. It is well to keep before us this judicial garb. He keeps it before us, although he does other things; at the same time He makes it plain that the love is there, and so He says to Philadelphia, They ... shall know that I have loved thee (Revelation 3:9). We see Christ in the assembly, a further precious thought, which links on with verse 17 of the last chapter. 

    CFIDoes that imply the Spirits work is complete, so that the Spirit and the bride say Come? 

    JTI think it is a great moral victory that, if a few are marked by assembly intelligence, it is there, as the servant of Abraham was; but Rebecca is with him, she wants to see the Lord come into His rights; not that the saints want translation to heaven, but to see Christ in His rights here. 

    CHHIs the Come that the bride says here, the answer to the mystery? 

    JTI think so. The Spirit has instructed us as to what the Root of David means, and what the offspring of David means. The first is the deity of Christ, stressed in our times. The Spirit always stresses it; also the heirship of Christ which is what is meant in the offspring of David. 

    QuesWould you say a word as to the Philadelphian state, as applied to the saints today? 

    JTPhiladelphia itself shows some result for Christ, a distinct assembly result. He says to her, I know thy works: behold, I have set before thee an opened door, that is an allusion to the assembly character of trustworthiness; which no one can shut, because thou hast a little power. The Holy Spirit has come to be recognised, and this assembly is marked by a little power; and hast kept my word, and hast not denied my name; this means loyalty to Christ, If any one love me, he will keep my word (John 14:23). She is not sectarian, she does not take on that name, she adheres to the name of Christ. I make them of the synagogue of Satan who say that they are Jews, and are not, but lie; behold, I will cause that they shall come and shall do homage before thy feet, and shall know that I have loved thee. That thee would be the assembly, it must include all. This is a question of the assembly, and it goes on, Because thou hast kept the word of my patience, I also will keep thee out of the hour of trial, which is about to come upon the whole habitable world, 

    to try them that dwell upon the earth. I come quickly: hold fast what thou hast, that no one take thy crown (Revelation 3:8 - 11). The word is manifestly applicable to the assembly; the Lord has the assembly in mind. 

    RemWould you say the assembly has a right to that? 

    JTShe has been brought to it by the work of the Spirit. 

    FWWWould the judicial side give character to our meetings for prophetic ministry? 

    JTI think the Lord speaks to us in a judicial way, and it enters into our care meetings, the saints caring for things; discipline and all that is in mind, the full judicial service of the Lord. 

    QuesIn connection with the Root and Offspring of David, what is the thought in the Root not being seen, whereas the Offspring can be seen. 

    JTThe Root would mean Christs deity, He was Davids Root, which was in God. 

    QuesThe beginning of the creation of God (verse 14), is that a stronger thought? 

    JTThe idea of the beginning is said to Laodicea, These things says the Amen, the faithful and true witness, the beginning of the creation of God. The creation is a greater thought than the beginning, because it implies the thought of a Creator. 
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    THE WAY OF GOD (JT 49)

    Acts 18: 24 - 28; Matthew 21: 8 - 11; Genesis 24: 27

    I wish to speak about the way of God, and begin with the passage in Acts 18, because there we have persons spoken of as in that way. Apollos was not altogether in it, so that he may be referred to as being in it in a defective sense. Aquila and Priscilla come before us in the chapter; a man and his wife, who evidently were well matched, being of one mind in the things of God, and no doubt, also, in the ordinary affairs of life. They are peculiarly distinguished, being mentioned some six times in the Scriptures. Sometimes Aquila is mentioned first, and sometimes his wife, indicating that the Spirit of God had pleasure in them as workers together; indeed, they are called by the apostle Paul fellow-workers, who staked their neck for him. They were of one mind in that too, evidently; jeopardising their lives for the great servant Paul. Such husbands and wives are of great value in the things of God, and so marital relations ought to be held in view of this. Engagements and marriages are divinely appointed and holy, and not intended to be the subjects of mere table talk, but held in relation to the service of God, and the testimony of God. Aquila and Priscilla are seen here acting together according to this. Apollos is partially in the way, knowing only the baptism of John, that is, his knowledge of christianity was defective. 

    The next chapter speaks of twelve men similarly instructed although not acting in service, and evidently not as well instructed as Apollos, but the whole section indicates how persons may be partially in the way, but not wholly in it. Apollos was not in any human organisation, as many christians are today. When viewing things in connection with the truth of christianity from the standpoint of a particular denomination, we are apt to be defective. Associations of that kind are sinful, being condemned by Scripture (1 Corinthians 1: 11 - 13). However much this remark might jar on some ears, the fact remains that human construction, and arrangement, and organisation, in the things of God are highly repugnant to the Spirit of God. However far removed it may be from the ways of these human organisations, yet it retains the character of lawlessness, and any christians so linked are pretty certain to be defective in their knowledge of the truth. In fact, many are devoid of the Spirit of God because of such defective instruction. What precedes the sealing by the Spirit is properly the reception of the gospel, and in connection with the gospel the word of the truth, the gospel indeed including the word of the truth (Ephesians 1: 13). Truth is regulating. Christ is said to be the truth, and the Holy Spirit is also said to be the truth, so that the sealing of a believer requires the reception of the truth. Any partial refusal of the truth jeopardises the person, for the Holy Spirit cannot be at liberty to seal him, that is, to fall upon him, or enter into him, whatever form that may take. Hence, many at the present time are at a great disadvantage, and hardly in the way, certainly needing to be shown it more exactly. The fellowship of Gods Son, the fellowship of His death, and of the Spirit, embodies the idea of the way of God at the present time. The word implies that the saints are bound up together in relation to the Son of God, the fellowship of Gods Son, in relation to His death, which is very exclusive. This is a word which no christian need be afraid of, for the death of Christ is very exclusive; it excludes all that is contrary to God. We have also the fellowship of the Holy Spirit, who is the Spirit of truth, and this is rigidly exclusive of all that is of man. The fellowship spoken of in the epistle to the Corinthians embraces the way of God, and it is the way for us amidst the labyrinth of the ways of this world, religious and otherwise combined. 

    There is another thought in the fellowship, namely, that it includes fellowship with one another, that is, christians normally, so that the matter becomes very practical, and I am sure that what I am saying will appeal to every exercised person in this hall. The way of God is a singular thought. There are, of course, plural thoughts, such as His ways past finding out, which is another thing, but this is one thought. Now Paul, who himself was in the way, calls these two  Aquila and Priscilla  fellow-workmen; this man and his wife would thus be linked on, in Pauls mind, with Matthew 21. In that chapter Matthew contemplates the way; it is not said to be the way of God there, but it enters into the teaching of it, as the context shows; it is the way on which Christ trod. Now it is the way into which the truth directs, so that those on the way should reach finality. Here the Lord is on His way to Jerusalem, which was the point to be reached  in that sense finality. 

    In Matthew, as you will observe, Christ is on the way. He is set on the ass and the colt, that is the old and the young are used, and the disciples put their clothes on them. I am now linking on my remarks with Aquila and Priscilla, and with all of us here, who would in any way seek to help others in the way, for that is how they are presented. If we are on the way, and seek to get others into it, we would labour to get them to stay in it. Mark says a certain man ran into the way, and left it again. That is a dangerous matter. Some are impelled to enter on it, but do not remain. The man in Mark 10 kneeled to the Lord Jesus, being reverential, but later left the way, and many have done that. If we run into the way we are likely to run out. Entering into the way is a matter for deliberation. 

    The disciples here are used of the Lord. They are used in getting the ass and the colt, procuring them for Christ, and now they put their clothes on them, and He sat on them. According to the verse I read, (verse 8) a very great crowd strewed their own garments on the way, and others kept cutting down branches from the trees and strewing them on the way. That is what they were doing, it is a question of the way and those in it. Here Christ is moving on in the way to a definite or final end, He is moving towards Jerusalem, which, spiritually, is where the way leads. All those who receive the gospel are brought into the idea of Jerusalem. If this be so, persons who are leading and directing in the way will have something of Jerusalem above about them, such as garments, speaking figuratively; they will not be conformed to this world in their habiliments and appearances, but they will be transformed by the renewing of the mind. They will be marked by something of Jerusalem above, what is morally elevated  not of this world. Be not conformed to this world, but be transformed by the renewing of your mind, that ye may prove what is the good and acceptable and perfect will of God (Romans 12: 2). It must be by the renewing of the mind. 

    The branches here strewed in the way alongside the garments are fresh branches, not branches blown off by the wind; they are just cut down, which suggests freshness; the people keep on cutting them down, and keep on strewing their garments on the way. The branches are from living trees, and the way is strewn with them. The established church service, for instance, is about three hundred years old, and as such you could not consider it as fresh; it does not indicate the way that Christ is on; neither do all the other things borrowed to any extent from judaism. In making these remarks I am not attacking anything, but mention these facts to show what the way means. It is a fresh matter, and the thought comes home to ones soul in connection with the guiding of peoples feet into the way. In Luke 1 Zacharias and Elizabeth are spoken of. They are both growing old, and when old we are inclined to be old in our ways, and also spiritually; these two were not ready for the answers to their prayers. One of the most important things is, not only to pray, but to be ready for answers. Zacharias was not ready for the answer to his prayers, and therefore he was made dumb for a period, but when his mouth was opened he praised God. He was a priest and had often taken part: indeed, we are told that he was offering incense, but did he ever speak with freshness before? Now he blesses God in spiritual energy. It is a beautiful passage. The first thing he does when his tongue is loosed is to bless God. He speaks about our feet being guided into the way of peace. He was not doing that when he was not ready for answers to his prayers. The son  John  was about to come, and he was not ready for him, but now he can talk about divine manifestations and the dayspring from on high; what freshness! This is a very great service, surely, and it runs through Luke. Here in Matthew it is no antiquated religious ritual that is in mind in these branches being cut down. Ritual and all the paraphernalia that goes with it would never draw me to Christ, or into the way of God. The divine thought includes freshness. The branches were cut from growing trees, and they are strewn in the way. You see, dear brethren, if we look at the figure, for it is that, it is a question of freshness and keeping on with it, so that the whole way is strewn with suggestions of life. These branches would not be used again; if the Lord went that way again, there would be another cutting down, that is the principle. 

    I think, therefore, that Aquila and Priscilla had in mind that Apollos, who is showing such excellent signs of becoming a great servant, should come into their circumstances. It is not a meeting-room matter although it was in the synagogue where he spoke, but Scripture does not say that they talked to him in the synagogue; that, indeed, would be an antiquated place, evidently it was in their house; they took him to them. That is a principle in the chapter, it is what the chapter begins with. They were not society people according to the worlds estimation, for they were tent-makers. They had travelled, however. Aquila came from the east; he had been to Rome, which place he was compelled to leave because the Emperor directed that all Jews should leave Rome. He was still regarded as a Jew, although a christian. It is remarkable that these two persons are said to have had an assembly in their house in Rome, and they also had an assembly in their house elsewhere, no doubt at Ephesus (1 Corinthians 16: 19). They were that kind of persons. You could look into their circumstances. If you had an assembly in your house you could not have novels and other such worldly things lying around on the tables and shelves, because that would be utterly incongruous in a house where saints met in holy assembly. 

    I refer to this because ones house is like ones garments, it is near to one and thus suggestive of our circumstances. My house should certainly be in the way, and should attract others into the way. They took him to them. It is not a matter of standing at the door of the synagogue as the people are coming out, to talk to him about the way more exactly. It was most important that he should get into the right atmosphere if he should learn the way of God more exactly. You can understand how important this service was to Apollos, about to become a very great servant. These two people took him to them and talked to him about the way of God. He would be impressed not only by what they said, but by their way of living, their lodgings or house; they would not put on appearances, being outwardly ordinary persons making tents. Paul had lived with them. How one would love to hear them telling how they and Paul conversed together in that lodging place at Corinth; and possibly they went regularly together to make tents. What would be their conversation? Whatever it was, you may be sure that Paul predominated, and Apollos, coming into contact with Aquila and Priscilla, would come into the gain of that. So that Apollos would be impressed not only by what they said, but by their immediate circumstances, and the accuracy with which they spoke to him of the things of God. He was an accurate man, Luke says of him, an eloquent man, who was mighty in the scriptures, arrived at Ephesus. He was instructed in the way of the Lord, and being fervent in his spirit, he spoke and taught exactly (Acts 18: 24, 25). We are reminded of what a man Apollos was; a potential servant in dealing with the things of God so far as he went in an accurate way. Then we come to this brother and his wife  I think it is well for sisters to notice Priscilla, how thoroughly she was equal to her responsibilities and privileges. She certainly would not intrude or interfere with what was being said by Aquila to this brother, but she would in a subject way add to it. What a conversation it must have been! 

    I want to convey how necessary are these branches, spoken of in Matthew 21; they speak of freshness; one great need of the moment is getting souls into the way of God; to do this things must be fresh. I do not believe anything is more effective on exercised souls than the truth ministered in freshness. There is always plenty of staleness and doctrine, but what is needed is freshness, not in speculation, but given with spiritual accuracy. That is what comes out in this passage, the accurate way in which Aquila and Priscilla instruct this brother, who is a man of gift. It is a question of their moral character, and ability to instruct him in the way of God more exactly; they took him to them. There was nothing about them that would in any way discredit the things they brought to the attention of Apollos; we see him thus set on the way, a needed man at the time, no doubt. Verse 27 says, And when he purposed to go into Achaia, the brethren wrote to the disciples engaging them to receive him, who, being come, contributed much to those who believed through grace. That is, they were people of faith, and Apollos was able to help them much. I think the word here is to be noted, as it indicates that persons to be helped, in this sense, must believe. 

    I want now to dwell further on this cutting down of branches. I have enjoyed the thought, and hope it will be enjoyed by all of us, as it indicates what is fresh. They kept on cutting them down, and the Lord Jesus rode triumphantly, in these circumstances, into Jerusalem, and the question is, Who is this? not who are the people cutting down the branches, but who is this glorious Person who is before us? It is a question of who Christ is, and one thing that the Lord would stress is the inexhaustible resources, the unsearchable riches of Christ. The prophet ... from Nazareth was not all, but there was truth in the designation. What a beautiful note, Hosanna to the Son of David. The blind man began the note and it is carried through under these circumstances (verse 9); the children take it up (verse 15) 

    and the Lord says, Out of the mouth of babes and sucklings thou hast perfected praise (verse 16). 

    The passage in Genesis is to show how the assembly is to be reached as the bride of Christ; not here as the mother. It is one of the most interesting sections in Scripture, that is, as presenting the assembly, typically, as the object of Christs affections. I read that one verse because it shows how the servant of Abraham brings in the idea of the way. I being in the way, Jehovah has led me to the house of my masters brethren (verse 27). I being in the way. If we refer back in the chapter, we shall see what an exalted man he was. He is under oath to his master Abraham for one thing, to secure a wife for his son, from Abrahams family, and that he was not to take Isaac out of the land. It is a heavenly matter, one of the most exalted subjects you can treat of. The servant is thoroughly with his master, and I may say that if we are to reach the thought of the bride of Christ  what the assembly is to Christ as the object of His affections  we do well to look into the way of this servant. He takes ten camels of his masters. The servant is over everything that Abraham had, suggestive of the resources available to us in a spiritual sense as on this line. The resources are abundant, ten camels of his masters were enough. I want to show that the way is the way of prayer; how beautifully he prayed to God about this great matter. 

    There is no time to go into details, although all is worthy of looking into. How he prayed and told Jehovah the whole matter, and Jehovah answered him exactly according to the desire of his heart. He is entirely free from personal consideration, entirely free for the will of his master. And when the prayer is answered, he bowed down and said, Blessed be Jehovah, God of my master Abraham, who has not withdrawn his loving-kindness and his faithfulness from my master; I being in the way, Jehovah has led me to the house of my masters brethren (verse 27). Three times in the one verse appears the word master. It is a very beautiful passage and is intended to help us to reach this refined and glorious end, the assembly, the bride of Christ; the object of Christs supreme affections. Is it not attractive? Is there here any who would not wish to reach this, and get the idea into his soul? The servant says, I being in the way, and this is to be noted. Ten camels indicate power enough, but the camels alone will not do, prayer is essential to this matter, and the prayer secures an answer and he finds her whom he sought. He had his ideal for Isaac: one who would be suitable for Isaac  for we must learn the assembly from our knowledge of Christ and what is suitable to Christ. The gospel brings Christ to me, and Christ seen in the gospel must have a counterpart, and I must learn what she is to be from what Christ is. This is the line on which the servant of Abraham finds Rebecca. It is the way, hence he could say, I being in the way, Jehovah has led me to the house of my masters brethren. 

    It is the way of diligent prayers, and answers to them. It is one of the most remarkable passages of Scripture. Abraham did not say anything of the age Isaacs wife must be; he named only the family, but the servant thinks of the person and what she should be like. He has the ideal, he gets his answer, and he is astonished at her (verse 21). Some may read this verse without realising what a work this was for Rebecca  to provide sufficient water for ten camels; for a girl to undertake the work and to succeed, without exhausting her agility, for it says she ran to her brother. Think of the energy! It points to what should, in this sense, mark the assembly. 

    The assembly involves Christs brethren. The servant says, my masters brethren  that is the point. It shuts out sectarianism. It is a question of Christs brethren, not persons known religiously as brethren. In that connection there is no moral value to be attached to the designation, because it has become a religious term; it is only of value as held in faith and spiritual power. It is a question of my masters brethren. As to these, each gospel gives us a clue: Matthew and Mark, those who do the will of God, and in Luke those who keep the word of God. Brethren are marked by doing the will of God, and keeping the word of God. In John the Lord says, Go to my brethren; that is the Master speaking, and we want to be amongst His brethren. This is no mere religious designation, it is a heavenly eternal thought, and that is what in type the servant is alluding to here: I being in the way, Jehovah has led me to the house of my masters brethren. Surely this is attractive to every christian here. Much could be said about it as developed in Josephs history, but it is urgent today that the Lords people should understand the significance of the word brethren. Jehovah led him to the house of his masters brethren, where she was who was to be Isaacs bride. It is as apprehending the brethren, you apprehend the bride. 

    I would urge the thought of being in the way; it is marked by prayer. The servant of Abraham, as consciously in it, exults as knowing that it led to the house of his masters brethren, where he finds Rebecca. 
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    THE WORK OF GOD (JT 56)

    Luke 7:1 - 10; Matthew 15:21 - 28; Genesis 24:18 - 21

    It is in mind to say something about the work of God, and I have selected three scriptures in order to speak of this, and to see the character of the persons in whom it is seen, and I begin with Luke having in mind that the work of God is seen in the military element, and I may say here that the thought of wonder appears. We have no reference to wonder at the end of the physical creation, although, of course, it was indeed wonderful, but as to what God had in His mind, the idea of man that He should work in him, we have, in the Lord, remarkable evidence of wonder. You can understand that in referring to the Lord in this way, it is only to bring out how the realm of God admits of the thought of wonder, and in Luke God is seen working  it is grace. The word would not appear in relation to the physical creation. It appears in relation to man, and in this particular case in relation to the military, because it is a great military time, we might say, The world is filled with military renown, defeat, too, and it is not without significance that the Lord selected at this particular time of His service a military man, as I might say God ordered it in His operations, for it is a question of God, and in view of the great place the military has at the present time it certainly is worthy of our consideration that God is not making little of that of which man is making so much. But God is working among the military, and we are not unacquainted with the military, our sons and our daughters, our brothers and our sisters are having and have had to do with it, and to do with it not in a victorious way militarily, but morally, and that is a greater thing. Moral victories are the greatest. 

    So we have this centurion: a certain centurions bondman who was dear to him was ill, a certain centurion. I just comment on this to come to the point that is in mind, that he was in good favour with the religious class, and they represent him commendably, saying that he is worthy for whom He should do this for he loves our nation, and himself has built the synagogue for us. The passage suggests to us gospel circumstances, circumstances available for gospel testimony. The religious element is there, but not adverse; the military element is there regarded with favour; the servant, or working class is there in the servant; and the Lord Jesus is there, and so it is that one believes that the present juncture affords great opportunities to the brethren. It is a time for evangelical feeling, and evangelical testimony and work; the opportunities are great, and the fact that a military man is in evidence is surely something to note. 

    We are not unacquainted with the military, they are near to us; we love them and think of them all, how God has prospered them, and how the work of God has proceeded in them, and how they have been under reproach, and how they stood in the reproach, and now it is a time they should be honoured, but honoured in a moral sense, and so the circumstances afford these elements. There is the military among ourselves, not militant, although the word military applies to them, for they are not militant, they are followers of the Lord Jesus who said that His kingdom was not of this world; they have learned how to put the sword into its place and leave it. It will be needed again from their point of view, but for the moment they are not militant, they are conscientious, an element that belongs to the moment is conscience, not simply the abstract idea of conscience, but conscience in regard of God and of the brethren, conscience in regard of the government, and so they afford an element of great advantage in the way of testimony at the present time. 

    So I proceed to call attention now to the centurion, what a man he was, and that he should come in contact with the Lord Jesus in these circumstances is the more to be remarked on, and that he was commendable and commended by the Jews. But he comes in contact directly with the Lord Jesus, and becomes a great moral trophy in these circumstances  notice that they represent him commendably. Then Jesus went with them, ready to join in even with them, and when he was not far from the house, the centurion sent to him friends, saying to him, Lord, do not trouble thyself, for I am not worthy that thou shouldest enter under my roof. Wherefore neither did I count myself worthy to come to thee. But say by a word and my servant shall be healed. For I also am a man placed under authority, having under myself soldiers, and I say to this one, Go, and he goes; and to another, Come, and he comes; and to my bondman, Do this, and he does it. These are the words that fell on the ears of the Lord Jesus, the words of a military man, an officer, no ordinary soldier, a man having men under him, men who would obey him, and having depicted these circumstances to the Lord he uses the word also, as much as to say, Lord, that is your picture. He was respectful, he recognised that the Lord Jesus was here in authority, but in authority in the sense of being under it. It was graded authority beginning with God and coming right down to the Lord Jesus. I say, coming right down, for the Lord took a lowly place, and the centurion recognised that He was a Man under authority, and that all He had to do was to say the word, Say by a word and my servant shall be healed. 

    I am enlarging somewhat on this point to bring out that it was the work of God, and the work of God which causes the Lord to wonder, causes the Lord to be affected, and so the word is, And Jesus hearing this wondered at him, and turning to the crowd following him said, I say to you, Not even in Israel have I found so great faith. And they who had been sent returning to the house found the bondman, who was ill, in good health. Now I have arrived at the point that is being stressed, that is what the work of God is, not as in the physical creation, however much there may be to wonder at there. The Lord Himself called attention to the lilies, how they grow; that is the work of God in creation, but here it is a centurion, a Roman officer, and he has got a servant and he loves him. Think of what all that meant to the Lord Jesus. He had come into the scene in lowly grace as a lowly Man, so as to regard the circumstances, and as it were with wonder  one would speak reverently and with caution, but the word is noticeable, and is to be understood, and it applies to the work of God in how many there may be in this hall. One looks at the faces of the brethren (not because they are listening to one, I hope they are listening to the word of God), what a picture for heaven to see so many of us, speaker and hearers together influenced by the word of God, influenced by the work of God. I cannot speak of anything morally more important than what I am saying now. Here is a man, the subject of the work of God, and the Lord marvels at him, and is it not that there should be a radiation of this at this juncture of gospel testimony and gospel results, for surely it is an opportunity for God to carry on according to His own heart, not only His own mind, but His own heart  God so loved the world, John 3:16. It is a time just now for gospel testimony and results from it to follow, and they will be for His own pleasure, for the scene affords pleasure for the heart and mind of God, and the heart and mind of Christ, the Spirit Himself operating, the great potential Operator subjectively here since Pentecost, unfailingly operating to bring about conditions affording pleasure for the heart of God. It is a question of what is for the heart of God, and hence we have this centurion causing the Lord to wonder, and surely to think of what he and many like him would be eternally. 

    And this brings me to speak for a moment of faith. Without faith there is simply nothing. What I am saying and what is here is a case of faith. Faith exists. There is hardly anything one can speak of so important as faith at the present time, because the enemys aim is to use military achievements, and presently industrial and social effort and achievements to accomplish things. The enemy has marshalled his forces for it and will be successful because of what man is, but God is ready to operate, so this centurion becomes suggestive of what is the great point at the present moment, namely, the possession of faith. Let me be allowed to be simple with a word of exhortation. We need faith, and faith is available. The Lord says: When the Son of man comes shall he indeed find faith on the earth? That was His question; it was not answered, but I do know there is faith on the earth now, that the results of what has happened, and present sorrows, denote the existence of faith in the brethren, I know that. But the Lord speaks of great faith, and He speaks here in a relative sense, there was not the like of it in Israel. It has a present application, so we are reminded we are not to be content with the thing as it is  more and more is the idea. If there be faith, let it be increased, let me not forget what the Lord said in answer to the disciples, If ye have faith as a grain of mustard seed, ye shall say to this mountain, Be transported hence there, and it shall transport itself, Matthew 17:20. I am not ignoring that He said to Peter, O, thou of little faith, Matthew 14:31. I am afraid that applies to most of us: I am thankful it applies to us at all, but the Lord is talking here of great faith. 

    Now I leave this case and go on to the woman of Sidon in Matthew 15. In verses 27 and 28 she says, Yea, Lord; for even the dogs eat of the crumbs which fall from the table of their masters. Then Jesus answering said to her, O woman, thy faith is great. Be it to thee as thou desirest. And her daughter was healed from that hour. The scene in Luke 7 involves a military officer, religious leaders, and a servant who represents the working class. These are grouped now, too, only the working class, you might say, are on the top. The relations between the centurion in Capernaum and his servant are most touching, He loved his servant. If all employers loved all those employed, I should say there would be an end to unionism. Love is the great thing, and God is going to bring about love, the great moral triumph where love will prevail. But here we have a class that is under reproach, not because of its religion, or love for Christ or the people of God, but the woman is a Canaanite, a heathen, an alien from the commonwealth of Israel, and a stranger to the covenants of promise, Ephesians 2:12. But the Lord sees fit to select her to bring out this matter of faith. The gospel aims at that, and so the Lord says, O woman, great is thy faith. The daughter was made well. 

    I will dwell for a moment on the effect of Satanic wickedness on young women. She was ailing from an unclean demon, that was her malady, but she was made whole. As the centurion yielded to Christianity, to the results of the gospel in a most marked way, so she, a woman under reproach nationally and her daughter possessed by a demon, becomes a trophy of the gospel. Is it not within our reach? We should not be neglectful of the moment. One of the greatest things is to maintain the character of the dispensation, 

    and that character requires gospel testimony and gospel results. 

    Now to go on to the third passage, Genesis 24:21. And the man wondering at her held his peace, to wit whether the Lord had made his journey prosperous or not. What made him hold his peace? I am going to speak a word about the assembly. The assembly is before us in this remarkable chapter, one of the longest and most remarkable in the Bible; the theme is Christ and the assembly. Paul says, I speak as to Christ, and as to the assembly, Ephesians 5:32. It is a great matter. I believe the Lord is stressing the assembly, the assembly as a whole, not so much the local as the universal feature, and it is the greatest thing, as I understand, in the universe. It is referred to in that sense in the Scriptures; it is referred to femininely and in many other ways, and it comes into line in the testimony of God as the most exalted and the greatest thing in the whole universe, and my hope is that what I have entered on now will lead the brethren to think a little more of it, and its dignity, and what it is in the mind of God in the sense of exaltation, what it is in the sense of lovableness, what it is in the sense of administrative ability. It is going to appear in all these senses, to come down from God out of heaven, having the glory of God. Let us think of these ascriptions and fit ourselves into the thing that is spoken of and see if we cannot learn to walk a little more in its blessed light, the light most precious, that is what it is, the light of the assembly which radiates throughout the whole universe. Anything that is to be made a matter of instruction will come out through it, it grows into a holy temple in the Lord; it grows, and we want to be in the growth. It is a question of growth, not that we shall grow eternally as has sometimes been said, and I would here warn against novelties. I am ashamed and alarmed at the novelties that are put out in readings and private conversations without any effort to support them by Scripture. God has His ideal, and He finishes His work; the unfinished parts go on here until they are finished, to present every man perfect in Christ, Colossians 1:28. Beware of novelties. Let Scripture have its force amongst us in our Bible readings, in our addresses (I am not, of course, eliminating myself) and in our conversation at our tables let it ever come into mind what the Scripture says, What saith the scripture? Romans 4:3, Galatians 4:30. The Bereans searched the Scriptures to see whether these things were so, Acts 17:11. 

    So the assembly, as I was saying, is so great and so glorious, and this type is most descriptive in the sense in which I am speaking. The idea originated with Abraham, that is to say, by extension the thought of the assembly originated with the Father; it originated with Christ, but it is more with the Father, the great thought running through this long chapter originated with Abraham. We are now in the presence of God and in the presence of the Fathers affections for the Son and whom the Son is to have for His bride, and so the eldest servant of his house must be in charge. It is a great matter to have in our minds that the Spirit of God is here and is in charge  what was said of the Angel in Exodus. 

    We should be afraid of saying anything contrary to Scripture, do not let it pass. The father is in mind; we are in the presence of the father and the eldest servant in his house, typically the Holy Spirit. It is wonderful that the Spirit should take such a place and be so lowly. Even the servants name is not given here, it is the eldest servant of the fathers house, the one most reliable who has everything in his hand, and who sets out on his mission, that mission being to secure this person who is described here, and who causes him wonderment. I am speaking to those who form the assembly, and it is a question of bringing it right down to ourselves as to whether we have these traits coming under the hand of the Spirit of God in His holy operations here below in our assemblies, in our services, whatever it be, in our ordinary occupations, let us be in the presence of the Spirit of God. He is here present; even for ordinary matters we can reckon on the Holy Spirit to be with us. 

    Verse 16 says, And the maiden was very fair in countenance, notice that, a virgin, and no man had known her. And she went down to the well, and filled her pitcher, and came up. And the servant ran to meet her  we should seek to visualise this in a spiritual way  and said, Let me, I pray thee, sip a little water out of thy pitcher. And she said, Drink, my lord! 

    I speak to the young brothers and sisters here. One has to come back to them; they are the ones heaven is looking on, expecting from; one generation goes and another comes, and the present one is the one to be relied upon; it is a question of quality in men coming out of the Army. How is the assembly to be displayed in them, and the young sisters, too, what is the Spirit of God looking on, what is He expecting to see? Rebecca said, Drink, my lord! and she hasted, and let down her pitcher on her hand (notice the hand), and gave him to drink. And when she had given him enough to drink, she said, I will draw water for thy camels also. There were ten of them, and I need not comment on how much water it would require to satisfy all those camels, and Rebecca undertook to supply them with water. Let us not say anything at all about how much we have to do. It is a time of doing. God is doing, the Spirit is doing, the ministers are doing, the angels are doing. It is a time of activity, of skill, a time also of ability, and so Rebecca is emblematic of all this in the way she undertook to supply the need of these camels. 

    However, the word that I am coming to now is she drew for all his camels ... And the man was astonished at her, remaining silent, to know whether Jehovah had made his journey prosperous or not. The answer is in the affirmative, it was prosperous in the extreme, and the very centre of it, the evidence of the prosperity is the quality of this young person and how the servant admired her, for that is the idea. I have already alluded to the quality of wonder in the divine realm, and these qualities are in ourselves; they are intended to be there, and, thank God, they are there. I speak in a certain way victoriously, that God has brought about such a number of persons who are of the assembly, and who have it within their reach to dignify it, to make the assembly the greatest thing. It is that now in administrative power, and it will be that eternally, and so, as I said, it is within our reach to beautify the thought, to begin with the abstract thought of the assembly. It runs right through this chapter, and remember the apostles words, I speak as to Christ and as to the assembly. Let us not only speak, but think and pray about it, so that it may come out more and more according to what it is in the divine thought, and according to what it is by the working of the Spirit of God. The Spirit of God is the great medium of all operations beginning with new birth. He was not the medium of the physical creation, although He had a part in it: it was by the Lord Jesus, not as the Son, but as God, He created the heavens and the earth. He Himself is the Creator of all things, let us never forget that. Scripture is full of it, but the Holy Spirit is also here on the subjective side operating, and all the operations are in His hands and they are successful. 

    One looks at the number present here, not in any natural sort of way to glorify ourselves, but to glorify God. We are the fruit of Gods work, the fruit of the Spirits work, and we may say the fruit of the work of each other. We are to be workers with each other, to help each other. Let us glory in our great calling, let us honour it, let us not degrade it, let us maintain the greatness, the glory, the dignity of the assembly, both in its beauty and its workmanship, and in all else that I can speak of and enlarge on, but let it be in our hearts, and let us rise up from this place and go forth in the sight of God and of heaven. It is an opportune time to go in for all these things. There is only a little while, and we are all caught up to heaven, as it is said in Acts 10, in regard of the sheet  it was taken up into heaven. It was let down, but it all went up into heaven. It is a question of testimony, and then going up to heaven and coming out in a great administrative way, first in the millennium, and then the state eternal. 

    May God bless His word to us. 

  

  
    THE POWER OF THE SPIRIT (JT 58)
    

    
    
  
  
    THE POWER OF THE SPIRIT (JT 58)

    Genesis 24:1-6; Genesis 24:61-65 (omitting last phrase); Ephesians 3: 14 - 21

    I read the verses in Ephesians, not to comment on them in detail, but that we should have in mind the power which works in us, a phrase calculated to be found in such a scripture, for Ephesians must be regarded as the greatest of Pauls writings, and perhaps the greatest of the apostolic writings. We have to learn (one ventures to say) to place the apostles writings in the first place in the holy book. They are written directly to the assembly. The gospels may be regarded as having a greater place, but from the standpoint of the divine way, Paul has the first place, and the other apostolic writers have their place following on in the order in which the New Testament has them. Those epistles written in prison should be regarded as superlative, and superlative in quality as well as in word. Pauls imprisonment was not only because of persecution, but was a requirement, and undoubtedly the Lord meant His servant to have a sabbath, not that he should enjoy the sabbath, but that his products should be refined, and so the prison epistles of Paul have the very first place in this sense, Ephesians above all, in which he tells us he is less than the least of all saints (Ephesians 3: 8), the greatest moral statement one can think of, which should have a voice to anyone entering upon the service. 

    I have read from Ephesians 3, not to comment upon it; it is too great, in one sense, for anyone to enlarge upon; its place is unequalled, written from Rome, from prison; it is a refining epistle. So I connect it with Genesis 24, one of the most definite and complete chapters that the scriptures afford; I mean to say, of what I may call the marital chapters, for that is what it is, and it is a very long one. The personnel affords such a matter for holy contemplation on this point, that one can hardly complete the chapter in the time. 

    We have now come, dear brethren, to the final time of the assembly service down here, and the feminine side of the service has been before us for a long time. In a word it is Christ and the assembly, as Paul says, I speak as to Christ, and as to the assembly  Ephesians 5: 32. I want to speak a few words to elevate the saints, our minds and our affections. The word I have quoted says, according to the power which works in us. Genesis 24 begins with Abraham, but it is calculated that he should make way for Isaac; as a type he may, and does, represent the Father, but types only go so far, and Abraham drops out in the chapter, and Isaac becomes the master of the servant, because the point is to bring out Christ and the assembly. So Abraham is old, indeed it is stressed in the patriarch, as it says, And Abraham was old, and advanced in age; and Jehovah had blessed Abraham in all things. And Abraham said to his servant, the eldest of his house, who ruled over all that he had, Put thy hand, I pray thee, under my thigh, and I will make thee swear by Jehovah, the God of the heavens and the God of the earth, that thou take not a wife for my son of the daughters of the Canaanites, among whom I am dwelling; but thou shalt go to my land and to my kindred, and take a wife for my son Isaac. And the servant said to him, Perhaps the woman will not be willing to follow me to this land: must I, then, bring thy son again in any case to the land from which thou hast removed? And Abraham said to him, Beware that thou bring not my son thither again. Jehovah the God of the heavens, who took me out of my fathers house, and out of the land of my nativity, and who has spoken to me, and who has sworn to me, saying, Unto thy seed will I give this land  he will send his angel before thee, that thou mayest take a wife for my son thence. And if the woman be not willing to follow thee, then thou shalt be quit of this my oath: only, bring not my son thither again. And the servant put his hand under the thigh of Abraham his master, and swore unto him concerning that matter. And the servant took ten camels of the camels of his master, and departed; now all the treasure of his master was under his hand  verses 1 to 10. Thus we have the two persons in mind, Abraham and his servant; not Eliezer as in chapter 15: 2, he is not called that here, he is too great for that. He is Abrahams servant here, and hence fits in with the greatness of the chapter. Hence we must be ready for great things. As I said the chapter deals with Christ and the assembly. Some bring in the Father and the Spirit in the Supper, but it really treats of Christ and the assembly. In speaking of the Lords supper, it is to bring out that Abraham leads in the chapter, and the Lords supper is at the end of it. We have to understand that the Lords supper is the Lords supper, and that it is a question of Christ and the assembly. And so it is the servant here; not Eliezer, but a great general position, having a person typifying the Deity, speaking with reverence. Abraham drops out, and the main theme is Christ and the assembly; and so the greatness of Abraham comes first, to give way to Isaac. The greatness of Abraham is stressed first in his age, and then in what he had, and then greatness in this servant and how he had all that Abraham had under his hand; he was the eldest of his house, who ruled over all that he had. Presently Rebecca comes to mind, and as the servant proceeds in his work, he wonders at Rebecca; so we have, And it came to pass before he had ended speaking, that behold, Rebecca came out, who was born to Bethuel, son of Milcah the wife of Nahor, Abrahams brother; and she had her pitcher upon her shoulder. And the maiden was very fair in countenance; a virgin, and no man had known her. And she went down to the well, and filled her pitcher, and came up. And the servant ran to meet her, and said, Let me, I pray thee, sip a little water out of thy pitcher. And she said, Drink, my lord! And she hasted and let down her pitcher on her hand, and gave him to drink. And when she had given him enough to drink, she said, I will draw water for thy camels also, until they have drunk enough. And she hasted and emptied her pitcher into the trough, and ran again to the well to draw water; and she drew for all his camels. And the man was astonished at her, remaining silent, to know whether Jehovah had made his journey prosperous or not  verses 15 to 21. He was wondering at her, for she shines peculiarly. 

    But I must speak of the power that carried her, this power which works in us; it is the nature of it, the surpassing greatness of Gods power, Ephesians 1: 19, the power by which Christ was raised from among the dead. So the camels must come in; there were ten of them, and what one would say here is, the impression left spiritually is, that one wonders at the peculiar kind of wealth attributed to Abraham and his house; what is it, but the power which works in us, working out the truth of Christ and the assembly? The power which works in us is superior to creature power, where there is graded power, which is not equal to resurrection power. We have to see what we are brought into, and what is available to us. It is this power, the wealth of Abraham, ultimately coming down to Isaac; one is pressed to lay it before the brethren; what the service of God is that we are going on with, what we are attached to; it leads us up to heaven. That is why I read Ephesians 3; verse 14 reads, For this reason I bow my knees to the Father of our Lord Jesus Christ, of whom every family in the heavens and on earth is named, in order that he may give you according to the riches of his glory, to be strengthened with power by his Spirit in the inner man; that the Christ may dwell, through faith, in your hearts; it is through faith because it is a faith system, Gods dispensation, which is in faith, 1 Timothy 1: 4; in Ephesians it is especially this; not what we see, but faith; so Paul says, while we look not at the things that are seen, but at the things that are not seen; for the things that are seen are for a time, but those that are not seen eternal  2 Corinthians 4: 18; the power which works in us is in relation to that. I want the brethren to see what we are brought to; beset on all hands by what is around us, in the powers that be. God has almost reached His end, and one wonders whether we are alive to it: Wherefore he says, Wake up, thou that sleepest, and arise up from among the dead, and the Christ shall shine upon thee  Ephesians 5: 14; and that shining is to be unto all generations of the age of ages. Amen. Ephesians 3: 21. I just wonder if the brethren realize it, for it is no myth; these are verities, dear brethren, and we are about to be ushered into eternity, into the presence of Christ. The Spirit has been here all this time, but He is not taking us to heaven, Christ Himself is coming, the position is so great He has made us worthy, but we have to work these things out to verities, for working out this great matter of the assembly. How terrible for anyone to drop out of it; to even contemplate such a thing! What are you dropping out of, out of anything so great as the assembly; it is so great, it is the nearest to Deity, the nearest to God and to Christ; we are entitled to be there; sons of God; He has brought us near; Joseph said to his brethren, Come near to me, I pray you. And they came near  Genesis 45: 4; so God Himself has brought us near, and the measure of the nearness is as Christ is to the Father, for as He is, so are we. 

    To come again to my chapter; I am speaking of great things; I wish that I could speak with greater power and unction! This servant of Abrahams, the greatest in his house; it is the Spirit in Paul; and typically, the counterpart of Christ in this chapter of divine and eternal realities. What can one say in the midst of an eternal state of things (not millennial) when flesh and blood have passed away; we are of his flesh, and of his bones  Ephesians 5: 30; we shall be as He is in His body of glory, not simply in His body as raised; it is not here as in Acts 1, but subsequent to that, as in Philippians 3: 21, where it speaks of His body of glory, and we shall be changed into conformity to that; it is therefore suitable that we should come into this now, in order that ye may be fully able to apprehend with all the saints what is the breadth and length and depth and height; and to know the love of the Christ which surpasses knowledge that ye may be filled even to all the fulness of God. 

    In speaking of the Holy Spirit, we are speaking of a divine Person. The three divine Persons have come into an economy; the second and the third have taken a relatively lower place than the Father. I am speaking of what is true, not merely abstractly in deity, but as having come into this place in the economy, They have come to do it. The Son is never said to have been sent from heaven as the Spirit was. It means His relative place. He is operating here, as seen in Acts 13: 2, the Holy Spirit said, Separate me now Barnabas and Saul for the work to which I have called them. He speaks there as a divine Person. I want our minds to be balanced; Christ is the truth, and the Spirit is the truth; God is working in us so that we should understand; we are so glorious; we are Sons of God, and of the assembly. The servant wondered at Rebecca, And the man was astonished at her, remaining silent, to know whether Jehovah had made his journey prosperous or not. We ought to learn to wonder at the assembly; what a vessel she is!  the mystery which has been hidden from ages and from generations, but has now been made manifest to his saints  Colossians 1: 26; and we are part of her! yet we are humbled in so doing. What the assembly is in the mind of God! So you can see how this passage fits; the Spirit of God goes over the facts of the servants mission, of Abrahams greatness, and Isaacs; it is a long chapter, but well worth going over. The more one goes over it, the more one finds. So the servant says, (verse 48) And I stooped, and bowed down before Jehovah; and I blessed Jehovah, God of my master Abraham, who has led me the right way to take my masters brothers daughter for his son. And now, if ye will deal kindly and truly with my master, tell me; and if not, tell me; and I will turn to the right hand or to the left. Then verse 50, And Laban and Bethuel answered and said, The thing proceeds from Jehovah: we cannot speak to thee bad or good; they are subdued in their minds; the matter is from God, and that is all I can say in the presence of such great things, but to bow! 

    Now verse 61, And Rebecca arose, and her maids, and they rode upon the camels, and followed the man. Her brother and her mother had found a way that would have kept her here ten days, but no! the servant says (verse 56), Do not hinder me, seeing Jehovah has prospered my way: send me away, and I will go to my master (that is Isaac). And they said, Let us call the maiden and inquire at her mouth. And they called Rebecca and said to her, Wilt thou go with this man? And she said, I will go. And they sent away Rebecca their sister, and her nurse, and Abrahams servant, and his men. So that all is a question of being sent; a question of the will of God. So Christ and the assembly is all a question of the will of God. 

    Well now for verse 61, And Rebecca arose, and her maids, and they rode upon the camels, and followed the man. And the servant took Rebecca, and went away; it is a question of the will of God, and of leadership and obedience too. Then verse 62, the well, And Isaac had just returned from Beer-lahai-roi; for he was dwelling in the south country. Now we are coming to Isaac coming down, I would say. He is a man of leisure; not even coming in to a meal, but here a man of leisure, and one thinks of Christ, sitting on His Fathers throne, not ruling over the nations, but coming from the well, a type of the Spirit; the camels speaking of the same thing, the power by which she takes the journey, and is about to finish it. It was the same well that Hagar had to do with, but here Christ is dealing with Israels well. Verse 63 reads, And Isaac had gone out to meditate in the fields toward the beginning of evening. And he lifted up his eyes and saw, and behold, camels were coming. Why should we be told this? It is not said that it is Rebecca he sees. There is a moral point in that, for it is not heaven yet, but on the way. I will go, she had said, and now the camels came into view, not Rebecca. The Lord says, as it were, Look, what power is carrying you, what power is bringing you into fellowship! Let us be challenged as to the power that holds us, these camels. Is she coming on a Presbyterian or a Church of England catechism? No, it is camels, as typical of the Spirit of God, and we each have to challenge our hearts as to the power that is carrying us. Isaac went out into the fields to meditate, And he lifted up his eyes and saw, and behold, camels were coming. And Rebecca lifted up her eyes and saw Isaac, and she sprang off the camel. We see how Christ is being occupied with the power that we are being carried on, but Rebecca is occupied with Christ; she knew the camels, there were ten of them, the servant had marvelled that she should give them all to drink, for they would each take so much! But she is now occupied with Christ; it is perfectly beautiful, and speaks of the service of God we are about to start on the morrow; it is still going on by the power which works in us. And the servant said, That is my master! Christ is now the master; we are dealing with types, we must understand this. Christ is supreme at His supper; some may question it, but it is the truth. So the servant tells Isaac all that is in his heart. Well, dear brethren, I am speaking of the power which works in us, and we are having part in it, and that we are about to come to the end of the journey. May the Lord bless His word! 

  

  
    PAUL'S MINISTRY AND THE SERVICE OF GOD (4) (JT 60)
    

    
    
  
  
    PAULS MINISTRY AND THE SERVICE OF GOD (4) (JT 60)

    Genesis 24:61 - 67

    JTHaving read the passage in Ephesians 5, beginning at verse 22, to the end, it occurs to me that we should read from Genesis 24, a section which will perhaps serve to clarify and enlarge what we have had. The passage in Genesis 2 alluded to this morning, as well as chapter 24, enter into the teaching of the verses read this morning in Ephesians 5. Genesis 2 refers to the Lords death figuratively, and the Lords resurrection as called attention to by Himself in showing to the disciples His hands and His side. Genesis 24 records the proposal of Abraham that the chief servant of his house should seek a wife for his son Isaac, and that she must be of his kindred, and that Isaac must not be brought to where she was, but that she must be brought to him. It should be remarked that Genesis 22 calls attention to the death of Christ in a sacrificial way, and that while He was raised figuratively, yet He, as typified in Isaac, did not return from the mount. It is not said that Isaac returned with his father after the occurrence on the mount when he is offered up, figuratively. Abraham came down and went and dwelt at Beer-Sheba, but Isaac is not said to have come down with him; as if to remind us that he prefigures Christ in heaven, and that the assembly is brought to Him there. Rebecca is seen in relation to her family in the end of the chapter. It is said, that Bethuel begot Rebecca. Genesis 22:23. Her relatives are spoken of, but she is seen alone in the parenthesis of verse 23. She is there for the servant to find her and take her to Isaac, which he does. The verses read this morning in Ephesians 5, call attention to the fact that Christ also loved the assembly, 

    and has delivered himself up for it, in order that he might sanctify it, purifying it by the washing of water by the word, that he might present the assembly to himself glorious, having no spot, or wrinkle, or any of such things; but that it might be holy and blameless, For no one has ever hated his own flesh, but nourishes and cherishes it, even as also Christ the assembly: for we are members of his body; we are of his flesh, and of his bones. Because of this a man shall leave his father and mother, and shall be united to his wife, and the two shall be one flesh. This mystery is great, but I speak as to Christ, and as to the assembly. Ephesians 5:25-27; Ephesians 5:29-32. Now the verses in Genesis 24 speak of Isaac taking Rebecca into his mothers tent. There is nothing said about Abraham in that section of the chapter. Isaac is said to be the servants master; Abraham is not mentioned, nor is it said that anyone else had part in Sarahs tent, save Rebecca with Isaac. It is thought that these remarks will help us, and perhaps clarify the whole position, especially in view of the part that the marital side, that is, of Christ and the assembly, has in the service of God. It is thought the brethren will be interested to follow up this narrative along with Ephesians 5, linking it with the actual service of God in the present provisional time. Ephesians 3, which we spoke of this morning, refers to the service of God too, but it follows it into eternity; in fact the service is specially mentioned in saying, to him be glory in the assembly in Christ Jesus unto all generations of the age of ages. Ephesians 3:21. That goes into eternity, whereas now we are dealing with the provisional position of the assembly in the service of God. 

    QuesHave you any thought as to what form the service will take in eternity, and wherein it will differ from the provisional side? 

    JTWell, of course, there will be no Lords supper. The Lords supper belongs to the present provisional side, and is inseparably linked with the service, the divine service, according to 1 Corinthians. In eternity the assembly will be glorious, literally so, not in humiliation in any sense; she will be conformed to Christs image, and to His body of glory; so that whatever service there may be, and will be, of course, has all this in mind; that is, our risen, glorious and heavenly position. We cannot speak much of it, but we can speak considerably of the service on earth. Ezekiel enlarges on it, the service of God on earth, but as to what will proceed eternally, we cannot say much as to the details, but certainly the passage already dwelt upon this morning says something as to it. It is in the form of a doxology. But to him that is able to do far exceedingly above all which we ask or think, according to the power which works in us, to him be glory in the assembly in Christ Jesus unto all generations of the age of ages. Amen. Ephesians 3:20. 

    SMcCDo you regard the marital side and the Lords enjoyment of His links with His own in that light, as having a place in relation to the dominical side of assembly service; that is, the Lords part in the service? 

    JTWell, the Lords part in the service, which includes the Lords supper, must include the assembly; the marital relations between Christ and His own. It is difficult to place it in that side that we speak of as the Fathers side, although it can well be brought in by way of allusion or reference, but the Fathers side has in mind sonship; that is, what is for Himself. Although, as we said, Christ and the assembly must form part with the Father, as the type would show in Genesis, beginning with Abraham, but it would be difficult to speak much about the assembly as such, and Christ with it, when we are dealing directly with God, the Father. 

    SMcCI asked that question because there has been an inquiry as to whether what has been said as to the assembly and its place in the service of God, in a feminine way, eliminated the marital side from the beginning of assembly service. 

    QuesWould you think that the Supper leads directly to the marital side? 

    JTWell, I would say, rather that the Lords brethren come before the assembly as such; the Lords brethren as seen in John 20, not what we see in Matthew 12, and corresponding passages in the other synoptic gospels. Matthew 12 is more general, as connecting our position with the will of God in a practical way, but John 20 definitely and formally connects the brethren, the saints, with the Lord as His brethren, as He says to Mary, Go, to my brethren and say to them, I ascend to my Father and your Father. John 20:17. He is speaking of His brethren in an ascending relation; that is to say, in a heavenly relation. Matthew does not deal with them in that sense. 

    JRIs association with Christ a greater thought than the marital relation? 

    JTI would not say so, because we are speaking of a divine Person, and the assembly as related to Him; she is not herself divine, yet she is related to Christ, He being a divine Person. It would be difficult therefore to say that His brethren, or the sons of God even, are greater than those who form the assembly. The fact is that the three relations, the brethren of Christ, the assembly, and the sons of God, have all to be taken into account, and it is difficult, at least from my point of view, to say that any phase of the three is greater than the others. 

    HWWould you say a word as to the order in which these three great thoughts are brought before us in Hebrews 2; the sons of God, and the brethren all of one, Hebrews 2:11, and then the assembly? 

    JTWell, God Himself is brought in first; it became him, for whom are all things, and by whom are all things, in bringing many sons to glory, to make perfect the leader of their salvation through sufferings. Hebrews 2:10. That is by itself. Then we have the brethren of Christ, and then the assembly, but the assembly as the vessel through which the Lord praises the Father. He says, 

    in the midst of the assembly will I sing thy praises. Hebrews 2:12. Verse 10 is a separate matter; verses 11 and 12 are by themselves; they read, For both he that sanctifies and those sanctified are all of one; for which cause he is not ashamed to call them brethren, saying, I will declare thy name to my brethren, in the midst of the assembly will I sing thy praises. Hebrews 2:11,12. So that, if we consider this side of the praises of the Lord to the Father, then we are obliged to connect the brethren with what precedes it, because the Lord says, I will declare thy name to my brethren. Hebrews 2:12. That would come in first, and then the assembly following, both connected with the praises, and sonship following upon that. 

    WCLuke says, in Acts 20:7, we being assembled to break bread. Would you regard that in the light of brethren? 

    JTI would say that is more what we call each other as brethren, in a responsible sense; it is our own part in the matter; the Lord has not yet come in in that position, We being assembled, the writer says. 

    WCSo that there is a view of the saints antecedent to what you are speaking of as brethren in the service according to John 20. 

    JTWell, we should need to allow for the Lord to come in, in order to bring in the passages read from Hebrews 2. We are now dealing with the truth governing the service of God, which is dependent on the Lord coming in Himself, as the Minister of the sanctuary. We come in ourselves before that, to break bread; we assemble, and it would be our own act, following the example He has set us, and with a view to the memorial. The Lord comes in as a result of the memorial taking effect. 

    AJGAre you connecting the thought of brethren in John 20, with our being kindred to Christ even as is shown in Genesis 22, as to Rebecca, before she is actually brought into union? 

    JTWell, just so. The passages in Hebrews all enter into that position. 

    QuesReferring to His brethren, kindred of Christ; are we that constitutionally; and regarded so always, not merely so viewed in a position we take up at a given time? 

    JTBut John 20 contemplates a position taken up; the saints are viewed as together, the assembly, in the upper room. 

    SCDoes the thought of brethren in the first three gospels give the moral side? 

    JTWell, I would say that, and that that enters into Acts 20:7, where it says, we being assembled. The view of brethren in the synoptic gospels would be in mind, the we would be the brethren, whereas John 20 contemplates another matter; that is to say, we are brethren, in a spiritual sense, of the ascending Man; of the Lord as ascending to His Father. 

    PLThe first bearing on loves obligations here, and the second on loves elevation there? 

    JTVery good. Loves elevation. 

    HFNDoes Hebrews 2 give us the order of this service? 

    JTNo, I would not say that, only the setting of verse 11 might well be regarded as covering the position when Christ is apprehended as having come in. We are assuming that the Lord comes in according to John 14. He comes in, but not at the beginning of the meeting; we come together, left, as it were, to ourselves, it is our matter, and He comes in. It is not that things could be put together in a formal way like that, but spiritually we apprehend that it is so. He said, I will not leave you orphans, I am coming to you. John 14:18. But we apprehend that He would come as we are thus together. 

    HFNWhat I wanted to get clear about is whether Hebrews 2 looks at the saints from the standpoint of purpose as the sons, and thus states their dignity and privilege, yet does it additionally give us the order of the assembly service? 

    JTThe order of the service, I think, must be worked out from the Lords supper, because it is the gathering point, and the Lord had directed that we should do it, not that He should be there when we are doing it, but that we should do it. This do, Luke 22:19, He says. It is what we do. The order begins there, and then what He will do consequent on that would be a question of love. 

    HWDo you look upon Hebrews 2:11, as connected intimately with what has gone before in verse 10, thus linking the thought of the brethren, all of one, with the Sons in verse 10? 

    JTWell, sonship comes in in verse 10, and according to the structure of the chapter, Hebrews 2, it is a finished matter at the paragraph. It is a question of what is suitable to God. For it became him, for whom are all things, and by whom are all things, in bringing many sons to glory, to make perfect the leader of their salvation through sufferings. Hebrews 2:10. That is a separate matter, involving the death of Christ. But verse 11, whilst it may be linked up grammatically, we might say, with verse 10, yet it is a subject by itself, For both he that sanctifies and those sanctified are all of one; for which cause he is not ashamed to call them brethren. Hebrews 2:11. There is nothing said about sufferings here; it is sanctification, and it is the Lords own action, whereas verse 10 is Gods action. The matter has to be considered by itself, and as to order comes in really after the verses 11 and 12. Assembly order properly is in Corinthians, and we begin with the Lords supper. Hebrews 2 is truth, doctrine, that is needed in the service of God, but it is not the order of the service of God, which properly begins with the Lords supper. 

    QuesWhen the Lord comes in at the Supper, would you say He comes to His brethren or to the assembly as such? 

    JTWell, I would say to His brethren, but if it be the assembly it would be the assembly in its public character and aspect, whereas the application of Hebrews 2 in its various parts would involve the private or secret relations of Christ with His people, but if we do not follow the order of Corinthians as to the service we shall get into disorder, because that epistle is intended to be the order of the house of God in its service. There is the public side of the service of God, and that begins with the Lords supper, and I doubt if we will ever reach the truth that we are dealing with now, unless we begin with that, because it relates to the public worship of God; that is not given up, it entered into the Old Testament in the sacrifices in the temple, and in the tabernacle, but it is now in the christian assembly, the public assembly, the assembly of God in Corinth; that is, where the thing begins, and it is public. 

    PHHWhen ye come together in assembly, would that be as brethren, but on the side of our being brothers and sisters together? 

    JTJust so, that is exactly what it is, as I understand it. 

    PHHNot my brethren in the John 20 sense? 

    JTNo; it is the public side of the worship of God, carried down from the Old Testament, only it is in the christian assembly. The christian assembly is designated in the Corinthian epistles as the assembly of God which is in Corinth. The Lords supper is celebrated there, and all that enters into it spiritually follows on that, works out of that. 

    PLHe himself stood in their midst, Luke 24:36. Is that the public and local setting? 

    JTThat is right. Luke contemplates the public assembly. It is the same incident that John alludes to, but Luke contemplates the public side. 

    HWWould that connect with Philippians 3:3, we are the circumcision, who worship by the Spirit of God. Is that the public thought? 

    JTWell, the Spirit is supposed to be there when we are celebrating the Lords supper, so that I would go with that. 

    GWBWhere does marital response to Christ personally come in? 

    JTWhere His love comes in. The Lord loved the assembly, and gave Himself for it. Corinthians is intended to be the order of God in His service, and Paul begins with it in chapter 11, verse 18. In the first part of chapter 11, he deals with headship, headship publicly; the place the headship of Christ has publicly, involving the service of God, and the order of it; the dress and demeanour of those who have part in it men, and women, and then in verse 18 we have the phrase, when ye come together in assembly; 1 Corinthians 11:18; it is the character of the coming together, it is the public position, and hence the condemnation by the apostle of the conduct that was there, but the assembly is there, nevertheless; in spite of the bad conduct, it is still the assembly of God. 

    SMcCIn Genesis 26:8, we read, And it came to pass when he, (Isaac), had been there some time, that Abimelech the king of the Philistines looked out of the window, and saw, and behold, Isaac was dallying with Rebecca his wife. Would there be any suggestion there of what is marital, in relation to the public side? 

    JTQuite so, I would say that indicates the idea, for it is Isaac and Rebecca, and what is seen in public. 

    WCDo we, in the memorial, remember the Lord in His devoted love to the assembly? 

    JTIt is remembering Him as absent, I would say. 

    AMcGDo you connect the thought of remembering the Lord as absent with the cup as well as with the loaf? 

    JTQuite so. It is formally stated, only once, however, in relation to the cup; it is twice stated in relation to the bread, or more than twice, if we include the occasion at Emmaus, but it is only once connected with the cup. 

    AMcGIf I understand what has been said as to the Lord being made known to them in the breaking of bread, Luke 24:35, how do we connect remembrance with the cup if the Lord is present? 

    JTThe Lords supper is one thing, but with two elements; the usual designation of it is the breaking of bread, as in Acts 20, We being assembled to break bread, and that included the cup, as well as the loaf. So that we are dealing with one thing in the celebration, and I would say that the Lord comes in in the breaking of bread, Luke 24:30,31. The cup augments what is presented in the bread, but the bread is the main thought. If we keep to the actual wording in 1 Corinthians 11, I think we will arrive at the truth accurately; that is connected also with the passage in Luke 24. They were gathered together and they were saying certain things, and they referred to the Lords resurrection. And then the two from Emmaus added that He was made known to them in the breaking of bread. Luke 24:35. There is no mention of the cup in the incident at Emmaus, it was just the breaking of bread, but still it served its purpose, and the Lord was apprehended through it. And then as they were saying these things, he himself stood in their midst. Luke 24:36. It is not said, that He came and stood, but He was seen standing in their midst. Certain things followed which show that they were perturbed, and they were not ready really for the service of God, and the Lord has to put them right as to it. Whereas in John, it is said, in regard of the same incident undoubtedly, that where the disciples were, John 20:19, the doors were shut for fear of the Jews, showing that there was already exclusion of what would be damaging, and Jesus came and stood in the midst, and says to them, Peace be to you. John 20:19. There is no discrepancy with them at all, what happened is in order, and they rejoiced therefore, having seen the Lord. John 20:20. Luke presents the public position, and it was irregular, as it was at Corinth; John presents the same occasion, only it is more the second part of the service, because the Lord comes in. What happened before was without Him, even as Acts 20 shows what happened before the Lord came in; it was the action of the brethren in Troas in assembling to break bread; the breaking of bread evidently being before the Lord would come in in that case. Comparing all these scriptures together, we would assume, and rightly so, I think, that the Lord came in after the breaking of bread began. 

    PHHSo you would be quite free normally speaking in giving thanks for the cup, to think of the Lord as being there, as having come. 

    JTYes, I would, and always assume that He is there. What happens subsequently is simply to augment what has already happened. 

    QuesThen if it is discerned that the Lord has come amongst us, as we have to do with the bread, do we carry a dual thought in our minds for the time being until the Supper is completed? 

    JTWell, I would say that. 

    AJGDo you mean that the remembrance of Christ in connection with the cup in that sense has to do with the public position, while spiritually He may be apprehended as having come in? 

    JTYes, just so, that is just what I would say, but also would stress the thought that it is one matter, the Lords supper is one matter, and so designated; that is, the bread and the cup are included in it, and it is one Supper. 

    RemHe made Himself known in the breaking of bread, and on their side they recognised Him, Luke 24. 

    JTWell, it might be said, that it was not the Lords supper really, but the breaking of bread was there. It brought out the familiar way of the Lord as the house-father. He was accustomed to do it, and therefore it became the occasion of their discerning Him; that is all we can say, but it is carried through by the two that saw it, and introduced as the eleven and others were gathered together. The term the breaking of bread was used; He was made known to them in that, and this allusion recalls the whole matter, the Lords supper. 

    AELDoes 1 Corinthians 11:26 stress the oneness of the emblems, in saying as often as ye shall eat this bread, and drink the cup? 1 Corinthians 11:26. 

    JTQuite so, I would say that. 

    AHGYou said that the cup was to augment what had gone before in the loaf, but how would you regard the expression The cup of blessing which we bless, in 1 Corinthians 10:16? 

    JTThat is not the order of the truth as to the Lords supper; this order is not in 1 Corinthians 10, but in chapter 11. The order requires that the bread should come first. What is presented in chapter 10 is to bear on our conduct; the cup of the Lord and the table of the Lord are terms not properly applicable to the Lords supper in the order of it; these expressions come in in connection with the matter of public conduct. In chapter 11 we read, In like manner also the cup, after having supped. 1 Corinthians 11:25. That means after the passover supper was over; so that the Lords supper is not connected with anything Jewish, it is severed from the Jewish position. The apostle proceeds, quoting the Lords words, This cup is the new covenant in my blood: this do, as often as ye shall drink it, in remembrance of me. 1 Corinthians 11:25. The point in that section is the memorial, not that the cup represented the covenant, but that the idea of memorial was connected with it. It is the only place where the memorial is formally connected with the cup, but it is there, and one testimony is enough as to it. So that it is as already said, to augment the first part of the memorial; the first is the main thought, because the designation attached to it also covers the whole matter; the breaking of bread speaking of the whole. 

    QuesIt says in connection with the cup in verse 25, as often as ye shall drink. 1 Corinthians 11:25. Is that to emphasise that the remembrance is continued with the cup? It does not say as often in connection with the loaf. 

    JTJust so. It is important to bring up that, that it is not mentioned in connection with the bread; it is to ensure that the import of the second part is not missed, but carried into the Supper. At Emmaus there was no drinking; it was just the breaking of the bread, but, of course, it was not formally the Lords supper; yet when at Jerusalem they were speaking about it, they called it the breaking of bread; Luke 24:35; that is what it meant in their minds, and therefore the word as often as ye drink it 1 Corinthians 11:25, is just to stress that the memorial in the cup is not to be overlooked. 

    QuesWhilst you have said that the Supper forms part of the public service of God in the assembly, does it privately lead to a spot where Christ personally gets a portion that is exclusive to Himself? 

    JTI would say that was most precious and that the Lords relation with His bride, the assembly as the bride of Christ, comes into that. 

    QuesAnd does the remembrance of the Lord as the Lord comes in, lead on to that, but you think that we take the ground of being His brethren before we touch the marital side? 

    JTYes, I would say that; it is the time for it; it is the time of love and the Lords brethren come into His mind; go to my brethren, John 20:17, He said. He never forgets them. It is light that is to govern the service of God. Mary received the light from the Lord, she went to the disciples and told them that she had seen the Lord, and that he had said these things to her. John 20:18 Following that the Lord came and stood in the midst. John 20:19. They were His brethren, and the message involved that, and that His Father was their Father, and His God their God; all that enters into the service of God. 

    RemThe brethren therefore are in view prior to the marital side. 

    JTThe thought of brethren, I think, comes in before the marital side in a full sense; it is a prime matter with God, extending back to His counsels, that Christ should have the assembly. It is His matter, even as in Genesis 24 it was Isaacs matter; there is nothing said about others in relation to Sarahs tent. Isaac and Rebecca, and Sarahs tent means something, and there is no suggestion that Abraham was there, in fact he is not even mentioned in that connection. 

    RemThe servant stands aside in Genesis 24. There are sixty verses about the outgoing journey, but when the bride has come into view, the intimacy requires the exclusion of everything else; is that right? 

    JTIt is said in verse 61, Rebecca arose, and her maids, and they rode upon the camels, and followed the man. Genesis 24:61. Her maids must not be omitted because they bring in the feminine side and stress it. And the servant took Rebecca, and went away. And Isaac had just returned from Beer-lahai-roi; for he was dwelling in the south country. And Isaac had gone out to meditate in the fields toward the beginning of evening. And he lifted up his eyes and saw, and behold, camels were coming. Genesis 24:61 - 63. We must not forget that; he noticed the camels. They carried Rebecca, even as to the assembly there is the power that carries her. We learn, therefore, that the Spirit of God is to be recognised in the service from the very outset. As we assemble we need him; the Spirit is needed there. 

    PHHWould you say that from the outset, the marital side is in view in our affections, but it cannot come fully into expression until the Lord has come in and His love has full liberty? 

    JTI would say that. 

    PHHDoes Rebecca, although personally a woman, set out this matter of the brethren? 

    JTWell, the brethren, as the brethren, would set out the matter of the assembly; that is the way I would put it. They are to be viewed in another light. The assembly is the prime thought with God too, but it is the prime thought with Christ, His assembly, but His assembly as His bride, according to what she is as seen in the types of Genesis 2, and Genesis 24. 

    FJFWould the present entrance into the joy of these marital relations with the Lord Jesus at the Supper fit us for our part as His fulness in the day to come, as referred in Ephesians 1: 23? 

    JTWell, just so, the fulness of him who fills all in all; Ephesians 1:23; it is the assembly. We are seeking to get at the relations of Christ now in this provisional time, when the Lords supper is in view; we are seeking to find out what the Lords feelings are, and what the effect of His Supper is on Himself, in that it brings in the assembly. Is there any joy in it for Him? The disciples were glad, but then we do not get as much said of the assembly, in this sense, as we do of the disciples and of the brethren. But we are trying to arrive at an understanding of what the Lord finds in the assembly as His spouse, as His bride, and where it fits. Allusion has been made to Genesis 26, and we are speaking now of what is in Genesis really; chapter 26 presents Isaac and Rebecca not only Isaac dallying, but the facts show that at this particular time he was free, he is not burdened with affairs. The Lord is to be regarded thus as free for the assembly, as indeed Isaac is throughout the whole of chapter 24, and especially in the passage read from verse 61. Isaac is free; he has just come from the well, which alludes to the Spirit as already connected with Israel, only through Hagar; God having earlier approached Israel on those lines. Isaac is now occupied with the same well, but he is meditating in the fields, and so forth. And he lifted up his eyes and saw, and behold, camels were coming. Then Rebecca lifted up her eyes and saw Isaac, Genesis 24:63,64, and then we are told that she had inquired about him from the servant, and the servant told her That is my master; Genesis 24:65; not Isaac, nor his masters son, but my master. That is to say, God is not presented in the type now, it is a question of Isaac and Rebecca, of Christ and the assembly. What comes to mind now is what the Lords supper provides; that is, what follows it for the Lord Himself; what joy He has in seeing the saints in this collective feminine sense, what He has in them. That is the thing, I think, we all ought to have in our minds and seek to arrive at the truth of, so that we are of one mind about it. 

    RemSo that to have the feminine side in the true sense, as you were saying last night, it is essential that we should have power in our souls to take up individually the ground of being associated with Christ as above. 

    JTQuite so, because we are on the upper line, we are going up you know, it is an ascending line we are on in the service of God after the Lords supper has been celebrated. 

    QuesIn Genesis 24:67 it says that she became his wife, and he loved her. Does that imply that the highest joy of the love of Christ is reached in connection with union? 

    JTVery good, and the fact that the wife is seen in Revelation 19, his wife has made herself ready, Revelation 19:7, would help us in that. It brings to mind what she is to the Lord as the wife, that is to say in this provisional time: she is the bride, but she is also viewed as the wife. And I think the Lord would have that in mind as He joins us in the wilderness in assembly at His Supper. He is recalled to our hearts in it and He comes in, and He has the saints who are caring for His interests, because the Lords supper contemplates that they have been caring for His interests, and He has His joy in them. And then there is the idea of adornment, what is granted to her; it is a question of the place she takes; she is subordinate yet, and the Lord is acting, it is His time, but He is caring for her, as one who cared for His interests. Then, of course, we ascend to the higher levels until we reach God, and the Father. It is a question of from glory to glory, 2 Corinthians 3:18, until we reach God, until we reach the Father, as His sons. It is a question of what power we have in our souls and in our minds especially, because it is a question of the spiritual mind really more than of the heart in order to distinguish things. Can we distinguish when the Lord is so operating, discerning us as His, as those who have cared for His interests, and those whom He loves accordingly, and then whom He loves because of the adornment, because of her beauty personally as we see in Abigail, and all that sort of thing; these have all to be provided for, and the Holy Spirit enables us to move in them, and I think, the point with us is to be ready for our minds to be trained so as to go from one phase to another as the Lord would have us go, until we arrive at the full thought that is in His mind. 

    HWIs the full thought, union? 

    JTWell, union is the definite end in mind as regards the early part, when He is moving in relation to His bride, the assembly, but the full thought, of course, goes further than that; it includes that, but it includes the sons, the saints viewed in another light, and Gods thought in them, which we get as we have already seen in Hebrews 2. 

    HEWith regard to the matter of union, would you help us as to why the Lord speaking in Matthew 19, and quoting from Genesis 2, adds the words which we do not get there, nor in Ephesians, so that they are no longer two, but one flesh? Matthew 19:6. He seems to emphasise this matter. 

    JTJust so, very good. That stresses the Lords relations with the assembly, one flesh, which goes on, of course, to the idea of union, union is the terminus from one angle, from one point of view, but it only goes so far, but then we have to think of God, and the Father, and His sons, all these things must come into our minds, the question is whether our minds are able to take them up as the Lord moves on. 

    HWThe matter of union is necessary to be reached, before we can arrive at the final end of the service. 

    JTJust so. 

    QuesDoes the expression all of one, Hebrews 2:11, imply that we are of Christs order agreeing with the word as the heavenly, such also the heavenly ones? 1 Corinthians 15:48. 

    JTThat is exactly what it means, I would say. 

    QuesReferring to Hebrews 2:11 and 12, he is not ashamed to call them brethren, saying, I will declare thy name unto my brethren; in the midst of the assembly will I sing thy praises. Hebrews 2:11,12. Does that come in as the Lord comes to us? 

    JTYes; we must be together for that. 

    EuRWould you say a word as to the expressions all of one Hebrews 2:11 and the two shall be one flesh? Matthew 19:5. 

    JTWell, the latter is a great mystery, the apostle says, and I cannot tell really, but it is a mystery especially as it applies to what we are saying now, Christ and the assembly, but it would mean that we are united together among ourselves, and then suitable for union with Christ as united together; we are not diverse, nor divided; we are one among ourselves, and so the Lord is pleased to take us on as His bride. We are all governed by one thought, we are wholly governed by affection, and that is what He unites to Himself. 

    PLSo that unity bodywise leads up to union. 

    JTThat is what I understand exactly. We must have the real thing in ourselves as we come together to break bread. We come together as united, the Lord is pleased with us in that light, and hence the joy He has in us as He takes us on as we call Him to mind. That is what we shall have to stop with, that unity bodywise lays the basis for union, and if we can follow that up we will reach something. 
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    THE SPIRIT IN WHICH THE TESTIMONY IS CONTINUED (JT 60)

    John 20:19 - 23; Genesis 24:61 - 67

    JTIt is thought that in looking at these scriptures, we shall see the way Johns ministry tends toward the testimony. In chapter 20 we have not only facts relative to the heavenly position, which is in mind also, but the Lord speaks of sending forth the disciples, saying, Peace be to you: as the Father sent me forth, I also send you. And having said this, he breathed into them, and says to them, Receive the Holy Spirit: whose soever sins ye remit, they are remitted to them; whose soever sins ye retain, they are retained. John 20:21 - 23. That implies that the intent is not immediate access or ascent to heaven, but continuance here in testimony. In the sense in which the Lord was sent forth, so He sends the disciples forth, and then He breathes on them in that connection, saying, Receive the Holy Spirit, John 20:22, and adds the power to remit sins and to retain sins as if the whole testimonial position was in mind, rather than the translation to heaven. This latter is now imminent, although the bearing of the teaching even now is testimonial. 

    In Genesis 24 it is thought that the service of Isaac is seen similarly because he led Rebecca into his mothers tent. Sarahs tent would indicate the position of Israel in testimony, but occupied by the assembly, only the conditions at the outset of our dispensation involved that the testimony to the Jews was in mind. Sarahs tent is not the position of testimony to the gentiles, it is rather what was continued, as the Holy Spirit came down, particularly to the Jews. It is thought that these lines of truth will help us and especially enable us to see the place the assembly has, and firstly in the testimony to the Jews, as in the early chapters of the Acts. It is thought, in keeping with all this, that Abraham represents the full heavenly side of the position, not Isaac, although he also is occupying the heavenly position, because in chapter 22 it is not said that he came down with his father and the young men, to Beer-sheba; it is as if he remained on high. Rebecca being mentioned at the end of the chapter. In the end of chapter 24, Isaac takes her into his mothers tent and loves her as his spouse. It is thought that Johns ministry, as enhancing and implementing Paul, will be clarified as we look at these lines of truth. It is a question of life and the place life has in the testimony. 

    LPMDoes the reference to the week and the first of it enter into the matter as connected with things here? 

    JTYes, and it is a wholly new beginning, it is not a continuation from Moses, it is a wholly new beginning. So that the Spirit having come in in the Acts the apostles have the leading place in teaching. Moses is not alluded to, nor the prophets, they come in later, of course, as augmenting what was begun at Pentecost, but Pentecost began by itself, it is a wholly new beginning. And those who came into it by conversion persevered in the apostles teaching and fellowship. So that the apostles teaching has the first place in everything now; the personnel of the ministry are the apostles, and those that came in after are in connection with them. 

    QuesWill you enlarge a little on the thought of the testimony? 

    JTWell, just to bring out the added things after verse 19 in John 20, that the Lord breathed into the disciples and said to them, as the Father sent me forth, I also send you. John 20:21. It is not simply that they would be given the Spirit and fitted for heaven, but that they would remain here in testimony, and all that would be dependent on what the Lord thought. If I will, it is said later; that is, in chapter 21. If John should remain, what was that to Peter? The inference is that there was a continual testimonial position, depending on what the Lord might decide; there would be nothing fixed, and so the breathing into the disciples and then the authority to remit sins. 

    AMDoes the reference to John the baptist in this gospel help in this matter? The other gospels speak about him coming, but in John he is a man sent from God, John 1:6. 

    JTWell, I think it would, because the idea of being sent implies a commission, and it is seen here in the Lords words, as the Father sent me forth, I also send you. John 20:21. And then the further commission, whose soever sins ye remit, they are remitted to them; whose soever sins ye retain, they are retained. John 20:23. It is on the same line right through. 

    QuesWhat is the force of being sent here? Is it the sending from earth or sending from heaven? 

    JTSending from earth where they were. Even as the Son of God was sent from earth; it is never said that He was sent from heaven, as far as I know. The distinction to be kept in mind, however, is that the Spirit is said to be sent; but the Lord Himself personally came; His dignity seems to be specially kept in mind and guarded. It is said, however, that He was sent, but that would be from earth. The position is that the Son of God has come, He has come down from heaven to earth; that would be His own doing, but as come here He is sent forth; taken into the position of one in service. 

    JHIs what is testimonial living and in the hands of the Spirit? 

    JTWell, quite so. The idea, I am sure, is just that; the Lord breathed into them, which would indicate the peculiar intimacy that Johns ministry implies. John gives the more intimate character of the Lords ministry than the other evangelists, especially beginning with chapter 13 to the end of chapter 17; and then as the Lord rose, and after He had been speaking to Mary, He came and stood in the midst. John 20:19. Luke 24:36 says He stood in their midst, but John says He came and stood in the midst. John 20:19. 

    The doors were shut where the disciples were, John 20:19, showing that there is certain inwardness and privacy, in what is recorded. I think that these considerations will help us as to the general trend of the ministry of Paul and the ministry of John; the latter being intended to augment the former, by bringing out the great thought of life, and the further greater thought still of the Lords Person, the deity of Christ and then what He became, He became flesh, it was His own action. 

    FJFAt the end of John 15 we read, that the Holy Spirit sent from the Father would bear witness concerning Christ, and then it says and ye too bear witness, because ye are with me from the beginning. John 15:27. Is the apostles testimony that of the Spirit, carried out through them, or are they distinct? 

    JTWell, that passage implies that the Spirit is given subsequent to the apostles commission. The idea of a commission, not the mere historical fact, is involved in ye also shall bear witness. The Spirit Himself would bear witness, but they also would bear witness; that is apostolic, for they were commissioned. They were with the Lord from the beginning, and had that peculiar position, and the ability too, as qualified through such instruction as the Lord could give and did give them. The Spirit would bear witness, of course, throughout the whole dispensation; and that would also imply such additions as Paul, and Barnabas; the Spirits own liberties would be seen in that. Hence we see much of the Spirits liberty in Paul and Barnabas being sent out. Separate me now Barnabas and Saul for the work to which I have called them; Acts 13:2; that was additional to the twelve. 

    QuesIs what you are speaking of calculated to bring in what is heavenly in the testimony to be manifested in life here? 

    JTThat is good, that is just what I think. 

    GCSWhat does it suggest, that the Lord should say, Peace be to you? 

    JTWell, there is a double peace you will observe. This is the Lords own personal peace. He had said I leave peace with you, I give my peace to you; John 14:27. But we have an additional thought in verse 21 of chapter 20; Jesus said therefore again to them, Peace be to you. John 20:21. He had already said that when He came in (verse 19) and then He says it again, which would indicate that they were ready for what He had in mind. He would confirm it to them, and so, Jesus said therefore again to them, Peace be to you. John 20:21. It was the personal thought of the Lord, and His breathing was His own action. John would stress the personal dignity of Christ in all that he presents here. He says much more about what the Lord said immediately before His death, than the other evangelists do. They would see, not simply that He was going to heaven, but that He was personally able to do that, to ascend. It is said in Luke 19:38, Peace in heaven, and glory in the highest. That would be in view of His ascension. A state of peace would ensue, and undoubtedly the assembly would replace the devil, because the Lord had said, I beheld Satan as lightning falling out of heaven, Luke 10:18, assuring all that there would be peace in heaven; there would be peace in heaven before there was peace on earth, for Satan having come down from heaven, there would be a terrible time, as the book of Revelation indicates. So that the position now is what is in heaven, because Christ has gone in there. 

    ETSSo that the Lords ascension would be behind all this? 

    JTJust so, the message to Mary was not simply the statement of the fact I ascend, but gives the character of the thing. On the strength of that He speaks of sending them out in a testimonial sense as we have been saying, and what was read from Genesis confirms all this, because it is the position in Sarahs tent. 

    CG. What is seen in the assembly today is the reflex of what is in heaven, giving it a heavenly character. 

    JTWell, exactly, as Ephesians would show us. The gifts have come down from Christ gone beyond all the heavens, intensifying the idea of the testimony being from heaven. 

    JHWhat is the bearing of peace in relation to this matter of the testimony? 

    JTWell, it is over against what is going on abroad politically, saying Peace, peace! when there is no peace; Jeremiah 6:14; there is not any likelihood of it either, save that God modifies things in order to enable us to go through. The peace given to the apostles and peace in heaven would mean that the assembly is established in that, showing that the eternal state of things has already begun in the assembly. 

    LPMWould that be confirmed by the reference in Corinthians to God being the author of peace in all the assemblies of the saints? If any one think to be contentious, we have no such custom, 1 Corinthians 11:16. 

    JTQuite so. Hence the great urgency of the brethren being of one mind, not by mere consent, but by the power of the Spirit, because the Spirit would promote unity amongst us. 

    TSCWould Exodus 24 illustrate what you have in mind? I was thinking of the dignity and liberty of the heavenly side coming in before the testimony side in the wilderness that follows. 

    JTVery good. We begin with Exodus 19; we get there the law, the primary thought of God, what was given from Sinai, and all that entered into that; the priests, although they are not named, and the restrictions made on the mount, so that the law should have its needed authority, and we might say its terrors, according to Hebrews 12. But then we have the instructions of Exodus 21 and chapters 22 and 23, pointing to the wilderness position. The angel that would continue with the people right through would not suffer any lawlessness, he would control things. Then Moses and Aaron, Nadab and Abihu, and seventy of the elders of Israel are directed to go up; Jehovah directs them to go up, without saying exactly where, but in the idea of going up, we have the idea of ascension. Thus the present position typically should come about; that is to say, a position from heaven. In connection with the going up, we have the twelve pillars set up, and offerings offered through the youths of Israel, and a covenant ratified through basons of blood; an enormous quantity of blood so as to bring out how thoroughly the matter is done on the principle of death. Then they go up, and they see the God of Israel, but Moses is to go up by himself. Joshua was to accompany him, but that is simply an accompanying element; the idea is that the mediator was to go up and be with God, and he was with God for forty days and forty nights, and he got the pattern there, the pattern of the tabernacle. All that follows from chapter 25 is to bring out the truth of the tabernacle, and what it was in the wilderness, pointing to the present time typically. I think all that enters into what we are saying, because in Exodus 20:24 Jehovah said, in all places where I shall make my name to be remembered, I will come unto thee, and bless thee. That would show that it alludes to the present time, for the idea of the Lord coming to us is found in Johns gospel. 

    QuesWill you help us as to the authority given to the disciples to remit sins? It is after the Lord breathes into them. 

    JTWell, I think the Lord intended to impart His Spirit to them. It is very much like Philippians, the supply of the Spirit of Jesus Christ. Philippians is a wonderful epistle for the spirit of things, the spirit of christianity. The Spirit is given, I would say, in John 20, in a personal sense, to bring out the personal influence of Christ in christianity, added to all that is said about the Spirit coming in in Acts 2, where it is accompanied with great power and tongues of fire, so as to assert the divine authority in the gift of the Spirit. But the personal touch in John 20 is an added thought, I would say, to bring out the personal part that the Lord Jesus has in the administration, and it has much to do with our relations with one another, because the Spirit of Christ introduced into the disciples (they are not called the apostles) would affect them in relation to one another in the spirit of grace, so that all might go on together, and not allow sin to interfere. We have the means thus of dealing with sin, of remitting it, so that we might go on more freely and happily in the dispensation into which we have come. I believe all this is in keeping with Johns ministry, as augmenting Paul. I do not know whether that bears on what you have in mind. 

    RemIt is sins, not sin, individual sins. 

    JTThat is right, individual sins, showing what means we have in our care meetings and the like to deal with matters by the Lords authority; to deal with them in the Spirit of Christ in the way He would do things. 

    FJFThat is only for those inside, would you say? 

    JTI would think so, it is not a general proclamation to the world such as the gospel implies. I would say it is rather for the last days. The Lord in Matthew 18:22 in keeping with this, says, I say not to thee until seven times, but until seventy times seven. That is grace as also in Luke, but John would enhance all that, in bringing in the personal influence of Christ, His personal influence in christianity. 

    ASTWould you say that the power of life is evident in this ability to remit or to retain? 

    JTJust so. You might say it is a commission without restrictions by the Lord, there are no restrictions added to it. Whose soever sins ye remit, they are remitted to them. John 20:23. 

    FJFIt would show they had the mind of Christ? 

    JTQuite so; and so the Corinthian epistles would help us from Pauls side of things. In the second epistle we see how he came in to deal with the incestuous man that had been delivered to Satan for the destruction of the flesh. The end was reached long before the judgment seat of Christ, it was reached too early for the Corinthians, they were not ready for it. Paul in urging them to forgive, is in accord with this idea in Johns gospel. It is the Spirit of Christ acting in Paul, the personal influence of Christ in christianity. 

    JDWould that be borne out in His showing His hands and side? 

    JTI think it would, and no doubt that involves the assembly, although John does not mention it, it is not his line, it is the persons who form it. But the fact that the Lord had been into death in that touching way, that He could show His hands, reminding us what He could do for us; the love of Christ constrains us, 2 Corinthians 5:14, what He would do for us and what He suffered for us. So that we are reminded of Adam and Eve, the figure goes back to that, to the beginning of things in manhood. And so the truth as to Christ and the assembly, especially in these last days, is intended to affect all the services of the saints. Mark reports that the Lord said, Go into all the world, and preach the glad tidings to all the creation. Mark 16:15. That is a very wide commission, but Paul would regulate us in that service, and John would also. The word of God is the word of God, and every scripture is inspired of God, but our service is to be governed by the principles that may be involved in any matter, the levitical principles that may be involved. There is the broad general overture to men, but the levitical principles come in to regulate us, to modify things, and to make our service more effective. 

    FJFTo direct the service? 

    JTI think so, and keep it within bounds, because there are restrictions in the divine commission in Mark. When Paul was sent out, he was restricted by the Holy Spirit; he was not to go to such and such a place, showing that the levitical principles governed the service even although it be a worldwide commission. God has a right to modify a general commission; time may necessitate a modification. 

    JIIn Mark they were told to Go into all the world, Mark 16:15, but did they go? 

    JTThe inauguration of christianity was not done in a day, as some might think. It took years to effect all that was intended by the Lord, so that changes came about, and long after the twelve were appointed (and He had appointed them Himself), the Lord says of Saul of Tarsus, he is an elect vessel unto me, Acts 9:15, a special vessel. Paul is then told to do certain things, and in Acts 16, as we have already remarked, he is directed by the Spirit of Jesus. We have to notice that the Spirit of Jesus suffered them not to go to Bithynia. The question is, therefore, Did this modification imply that certain sections of the world would be eliminated in some sense, from the general commission? That appears to be the truth. The book of Revelation would show that the general position as to the gospel had failed, and the Lord is changing His attitude; in fact it was He who received the revelation that God gave to Him, long after these other things happened, and other things had to happen, and they are happening yet. So there is modification after modification. We have now come to a day of small things, and that has to be recognised, nevertheless the Lord says, personally to the assembly, as to the opposers that I will cause that they, shall know that I have loved thee. Revelation 3:9. The Lord retains and asserts His personal love for the assembly, and He will make those who say they are Jews and are not to come and worship before her feet, that they may know that I have loved thee. Revelation 3:9. These things have all come in in later years. 

    ASTWould you say that John was in the acceptance of that in the isle of Patmos? He was prepared for all that it involved. 

    JTQuite so; he was restricted, for he was in the island called Patmos for the word of God and the testimony of Jesus. Revelation 1:9. It was not for the gospel exactly, but for the testimony of Jesus, the word of God and the testimony of Jesus. Revelation 1:9. Mark says they, going forth, preached everywhere. Mark 16:20. Jesus was taken up into heaven, and sat at the right hand of God, Mark 16:19, as if it were a deliberative position, and His servants went everywhere, and this was immediately after He had rebuked them for their unbelief, showing that the unbelief could not be very deep. The Lord knew how deep it was, and how far they could be trusted, notwithstanding the fact that there was unbelief there. Having rebuked them, He immediately says, Go into all the world, and preach the glad tidings to all the creation. Mark 16:15. God is not limiting the message; it is to the creation, but then the other things, as we were saying, that came in through Paul and through John in the Apocalypse have to be recognised. 

    HWAre there modifications suggested in Philip being sent southward and Paul westward? 

    JTJust so. Philip was not sent at all at first; it says, that he went down to Samaria and preached the Christ, showing that we have at times to do what we can, what our hands find to do, and then the Lord will own it, if it is successful. And Philip was but partially successful, for he did not discern Simon Magus; at the same time the Spirit of God took him on, though not at first; the angel took him on at first, and then the Spirit took him on later, and raptured him, and he arrives at Caesarea, reaching the point that is in mind in Peters commission to the gentiles. 

    RGBWould Numbers 10 help as to the living movements of the testimony? You have the movement of the cloud, and then the silver trumpet, and then the personal movement of the ark moving aside from the directions that had been given? 

    JTThat is good. Moses mind was different, great as he was; it was on lower lines. He said to Hobab, 

    come with us, and we will do thee good, and thou wilt be to us for eyes. Numbers 10:29,31. Hobab declined, saying he would depart to his own land; and then the ark came out, as if to testify to the love of Christ, in type. The ark came out of its place, because it was in the centre of the position, in the centre of the tribes as if to be protected in dignity, but it came out itself, conveying to us what the love of Christ will do, probably indicating now what we are enjoying in these last days, that the love of Christ is acting for us. So the ark went out and led the way for them three days in the wilderness. I think that is very important, especially because of what we are dealing with now, what the Lord is doing for us, and what He is ready to do, and will do, to the end. Having loved his own who were in the world, loved them to the end. John 13:1. That is through everything. 

    FJFWill the proper, you might say, and highest testimony of the assembly be when she comes out as the heavenly city, but in the meantime she is occupying Israels position? 

    JTWell, I do not know that she is, I am not so sure that I would say that, because Paul gave up the Jewish position in the Acts, saying, lo, we turn to the nations, Acts 13:46, chapter 14; and, the salvation of God has been sent to the nations, they also will hear it, Acts 28:28. I would say that the position now is purely gentile, the Colossian position, purely gentile. 

    LPMIs that the bearing of the expression, in regard to the kingdom of God at the end of the Acts, Paul preaching things concerning that, unhinderedly? 

    JTJust so, and the statement, the quotation from Isaiah 6, in that passage in Acts 28 is all the more striking and solemn, because it is God sending strong delusion on the Jews. 

    GCSFeet shod with the preparation of the gospel of peace. Ephesians 6:15. Would that be the condition in which we should go out to men? 

    JTQuite so, that is the full height of the Ephesian position. 

    FJFI was wondering whether the assembly now fulfils what God had in mind in regard to Israel; I mean what is suggested in Sarahs tent. 

    JTWell, so long as it pleased God to retain them in that position, but Stephens martyrdom was a message sent back to the Lord by the Jews, that they would not have him; he is rejected. You have that in Acts 7; we have already alluded to chapter 8 which meant that the Spirit moved toward the south, but moved in a man that had no commission; I mean Philip. He undertook what he could do, and the Spirit of God took him on as if to honour him, as if he had purchased to himself a good degree. Then he is found at Azotus, and later in Acts 21 we learn that he has four daughters who prophesy; he was honoured in his house. Acts 9 brings in Paul, of whom the Lord had said, this man is an elect vessel to me, Acts 9:15, and we learn that he immediately preached Jesus that he is the Son of God; Acts 9:20; that is to say, the ground of the testimony now clearly is gentile, such as Colossians indicates. The position is clearly separated from Judaism. So that Stephens murder, and then Herods being eaten with worms, and then Pauls action in Bar-jesus being made blind for a season, all point to the rejection for the moment of the Jewish position. God is now going on with the gentiles, as Paul said, and they will receive the gospel. So that the gentile world, the western world, is receiving the truth at least in principle; there are many who are receiving it, but very few Jews, hardly any. Ephesians itself indicates that the gentile assembly is viewed as growing into a holy temple in the Lord; in whom ye also are built together for a habitation of God in the Spirit; Ephesians 2:21,22; ye also, referring to the assembly viewed as of the gentiles. 

    RGBDoes the introduction of the gifts in Ephesians 4, to which you have referred, show that the ministry and service are to be carried on in the full light of union, and the heavenly position? 

    JTYes, they have come down from heaven, indeed from beyond all the heavens, showing how much enters into the idea of gift, the endowment of the assembly, because they have to be looked at as showing how the assembly is endowed. 

    ETSWould you give us a little help on the remitting and the retaining of sins? 

    JTWell, I could not illustrate it better than in what I have already alluded to in the two epistles of Paul, the incestuous man is first bound and delivered to Satan for the destruction of the flesh, but he is repenting early; Paul enlarges on the evidence of his repentance, and the second epistle is written to bring about forgiveness in the assembly; that they should forgive him fully and freely. I do not know what we could say more clearly than that; those two epistles are really the illustration of what is said about remitting and retaining sins. 

    EWCWould it be an assembly action as much as withdrawing? 

    JTIt would indeed. We have come to that, maybe, in the past 25 years, for the Lord has helped us; indeed, it was much earlier, but especially in the last 25 years the brethren have come to the right understanding of withdrawing from evil. Let every one who names the name of the Lord withdraw from iniquity, 2 Timothy 2:19. Instead of assuming to have power publicly to put away, as the early christians did, and as at Corinth, it is more seemly for us, because of the great breakdown and the many who have turned aside and are still away from us, who have become lost to us, and we have not all the saints together anyway; it is more seemly for us, when we have to deal with sins or sin, to withdraw, until the person judges himself, but then the underlying attitude of the assembly is remission. In withdrawing we are not making too much of the sin, but would act so as to encourage people to be able to say that grace reigns in the assembly, the spirit of grace reigns. We are not enlarging on the guilt, we are rather thinking of what belongs to the assembly, the grace of forgiveness. Paul says in Galatians 6, if even a man be taken in some fault, ye who are spiritual restore such a one, Galatians 6:1, restore him. 

    AMDoes John 21 show how the Lord Himself would deal with sin? Sin in the seven disciples who went fishing, and then sin in Peter? 

    JTHe does not say a word about the sin. He does not say a word to them, as He meets them, about their unfaithfulness in going fishing  that is what you have in mind? 

    AMYes, the spirit in which things are done. 

    JTBeautiful. He does not say one word; in fact, His approach to them is, Children, have ye anything to eat? John 21:5. He is establishing the principle, that He is the everlasting Father. I believe that is the idea, the Lord was acting as a father, even in the end of John, because chapter 21 is really a sort of appendix to illustrate how the gentiles are brought in. 

    AM-hPaul says in 2 Corinthians 2:8, Wherefore I exhort you to assure him of your love; and then he says, if I have forgiven anything, it is for your sakes in the person of Christ. 2 Corinthians 2:10. Would that give the character of forgiveness? 

    JTI am glad you brought that out, it is a beautiful passage dealing with what is now before us; it confirms fully the Spirit of Christ Himself. Some of them were hesitating, and it is very current too. We know so little how to deal with sin and sins. The idea is to release the brethren so that they shall go on, shall go on with us. 

    AM-hWould it also be in keeping with the dignity of the dispensation, that God is not retaining sins? Surely that should come into the assembly? 

    JTJust so, it is the same in Luke 7, having nothing to pay he forgave both of them; Luke 7:42; that is not modified. That spirit should remain with us. 

    GCSDoes the epistle to Philemon enlarge on that with a view to the forgiveness of Onesimus? Paul says, if he have wronged thee anything or owe anything to thee, put this to my account. Philemon 18. Would that be our attitude as appreciating the death of Christ to which all our accounts were put and answered before God. 

    JTYes, very good; so that we come to what is proper to the assembly really in these matters, the spirit of it, readiness to forgive, readiness to perceive any evidence of repentance; repentance towards God, and faith towards our Lord Jesus Christ. Acts 20:21. 

    FJFWould you look for brokenness in such a one? 

    JTYes, quite so; we must look for that, it would not be righteous to forgive unless there were that, only that you should approach the person in the attitude of forgiveness; it is a question of priestliness with us. I think the Lord intended that, in view of His Supper, the saints should be all priests. He has constituted us priests, so as to give us power to act in forgiveness. The priest would be forgiving. 

    AJHAs to this matter of forgiveness, are we assuming that there has been a governmental action on the part of the assembly and now it is a question of dealing with the matter in priestly grace? Then what is to be our attitude to that person as having been withdrawn from? 

    JTWell, I have heard it said that the person should be left to himself until he judges himself, but I do not think that is right. I think the priest is so constituted by the Lord in order to accentuate the idea of grace; the priest is ready to forgive, and I believe Paul was exercising a priestly attitude in all that he wrote about the man that had been put away, so that the assembly in Corinth should learn grace, learn to forgive. We must keep in mind that the priest is always supposed to be present among the saints. The priest, or priests, being present it cannot be said that the person under discipline is not to be visited until there is some evidence of brokenness. An assembly action having taken place, the matter rests with the priests (involving the assembly of course), who are regarded as having discernment and authority in every matter, see Deuteronomy 21:5. Chapters 13 and 14 of Leviticus suppose, that without any action being taken on the part of the leper, he is spoken to by the priest. Even if there is no evidence of repentance, the priest may approach him with a view to bringing about repentance, but it must be the priest. Galatians 6:1 says: ye who are spiritual; that is, the priests, not anyone. Matthew 18:17  let him be to thee as one of the nations and a tax-gatherer refers to the brother trespassed against, not necessarily viewed as a priest. The above remarks do not ignore that all true christians are priests, as stated in 1 Peter 2:5, but the term spiritual in Galatians 6:1, clearly refers to qualifications required for the restoration of saints where sin has occurred. 

    EWPIt says in John, that the Lord was full of grace and truth. John 1:14. 

    JTGood, full of it, full of grace and truth, John 1:14, as over against Moses, the law was given by Moses: grace and truth subsists through Jesus Christ. John 1:17. 

    FTAnd is the same attitude continued in God Himself in 2 Corinthians 5:19, how that God was in Christ, reconciling the world to himself, not reckoning to them their offences? 

    JTQuite so. 

    JIThe person should not be left to anyone to visit him. 

    JTI would say that; not anyone; the brethren should be sure that the persons deputed to look after matters are really priests. 

    JIIt should not be an individual exercise but visiting as authorised from the assembly? 

    JTWell, I would be afraid of that, because I think the priest ought to be able to act at any time, I believe he is so constituted that he has power to act at any time. We are made priests unto God according to the first chapter of Revelation, and priests of God and of the Christ in Revelation 20:6. I think the Lord is fortifying the position, in surrounding Himself with priests, thus the element of grace is to prevail. 

    RemThe leper is brought to the priest in Leviticus 14; evidently there were those taking an interest in the leper. 

    JTQuite so, that is good, because it helps us. And the priest is always supposed to be there in Leviticus. It is not said, If there is a priest, but he shall be brought to the priest, or he shall be seen by the priest, or he shall come unto the priest. The priest is always supposed to be there. We can understand that in christianity, because Christ is always there, and the Spirit of Christ is here on the earth in the assembly. The position is fortified in that way by grace, so that the assembly should be augmented, and carry on its testimony. 

    ASTYe who are spiritual Galatians 6:1, means that the restoring is put on individuals, is it not? 

    JTWell, that is just exactly what it is. If even a man be taken in some fault. Galatians 6:1. The idea is not that we take him in it, find him in it, but that he is overtaken by it, that he is just in it, and it is found out. Well, let him that is spiritual restore; ye who are spiritual restore such a one, considering thyself lest thou also be tempted Galatians 6:1. 

    EAKWould confidence underlie the matter and would that be promoted if the priest acting in that way takes other persons into his confidence in his action? 

    JTWell, just so; that is the great advantage of priesthood. The Spirit of God was not hasty to anoint Aaron and his sons; they are not immediately called priests as introduced to us in the scripture; their official position is stated in chapter 28, when they have suitable clothes. Earlier the priest is there, of course, but we are not told who he was, the element was there. In Exodus 21:5 the Hebrew servant is brought forward saying, I love my master, my wife, and my children, I will not go free, and it is subsequent to that that we get the priesthood. In Aaron and his sons, the position is adorned; they are the very acme of the priesthood, the real priesthood as in christianity, in the sense of love, exercised in forgiveness to men and in serving God. Deuteronomy laid that down that everything must be determined by the word of the Levite, which meant the priest, because the Levite was a priest in Deuteronomy. 

    QuesWould you make clear how we bring the man to the priest? 

    JTWell, I think it shows what was there in Israel, that there was somebody to do that, but the priest is the one that determines everything, and he is never supposed to be absent. 

    LPMNews may come indicating that something was moving in the condition of the man that would warrant the attention of the priest? Something in the way of a sovereign action recovering him from his leprosy? 

    JTQuite so, and then as to the man in Corinth, clearly Paul got news of the change in the man, he makes so much of it, and he was ready to forgive, as they forgave, and he urges them to do it. 

    ACSPWill these features be found as the assembly is in the enjoyment of the love of Christ as seen in Rebecca taken by Isaac? The scripture says, he took Rebecca. 

    JTI would say that. 

    QuesThe goodness of God leads to repentance. Would the Father seeing the prodigal return, and running out to meet him, show that there is gladness as to it? 

    JTQuite so. Luke 15 is on the highest level. The word is, Bring out the best robe; Luke 15:22; things are the best; it is the heavenly side, really, in that passage, hence the music and the dancing. It is to bring out the wealth that there is immediately, to meet need as discerned. The movement in the prodigal is there, and the Father ran to meet him, and kissed him caressingly. It is all to bring out the very height of the position, and I believe it would lead up to Ephesians. 

    QuesIf one under assembly discipline is coming to the meetings, how would you regard him? 

    JTWell, that would be a matter for the priest to discern. As to the assembly, the priests are supposed to be there. It would be a matter for them to see to, not to wait and let all the movement be on his side. The priest would go to him, or he may be brought to the priest. Things are never to be left unattended or uncared for in the assembly period; we are never driven to the wall. The priest is empowered to do things, and there are those that should bring people to the priest, so that the matter should be solved; things should not be allowed to drag on. Another thing is confidence, confidence in the assembly, as to matters of discipline; we must have confidence in our brethren, in the priests, because if they are of the assembly they are worthy of our confidence; all assembly people are worthy of our confidence. 

    JIHow would you take the scripture in Matthew 18:22 and the reference to forgiving seventy times seven, as to serious matters, one after another? 

    JTOne after the other; well, it shows the excess of grace; how grace is there, grace reigning, it is unmodified, the word reign is unmodified. There is no limited monarchy at all in christianity; it is a monarchy, but it is unlimited; it is unlimited in Christ, He acts in unlimited grace; that is really the truth. So we can go as often as we will, because the thought is restoration, recovery. 

    WSJames in his epistle speaks of saving a soul from death and covering a multitude of sins. 

    JTQuite so; that illustrates all we have been saying; he that does it, saves a soul from death and covers a multitude of sins; that is a fine action, and it is entirely in accord with heaven, and the dispensation of grace. Let us make much of the assembly; that is another thing and to have confidence in it. 

    WBTIn Leviticus the priest goes and looks two or three times. Would that help us as to liberty on the part of the priest to consider the matter? 

    JTQuite so; liberty in the priesthood. If we look at Leviticus 13 and 14 we shall be impressed by the frequency of the use of the word priest in both chapters. 
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    FAITH AND SPIRITUALITY AS SEEN IN ABRAHAM (6) (JT 62)

    Genesis 24:1-21; Genesis 24:50-67

    JTWe cannot indeed but be impressed with the richness of the passage; I mean the whole section beginning with chapter 14. It begins with Melchisedec and ends with Isaac and Rebecca. 

    QuesI was impressed with the word as to the love with which the Lord Jesus was loved being in us. You remarked, I think, that we love Him in some sense as the Father has loved Him, and it raises an enquiry as to verse 21, That they may be all one, as thou, Father, art in me, and I in thee, that they also may be one in us. Have you something for us in relation to the oneness of affection evidently involved? 

    JTIt would seem as if the Lord had in mind that there would be some correspondence between the Father and ourselves in this matter. There is much relativeness in distinctions and dignity, and when we come to having to say to divine Persons as in John 17, and our having part with Them, and in what They are going on with, then clearly there must be some special action of God in order to fit us for that place of nearness because we who form the assembly have the greatest place and the nearest place in relation to divine Persons. And so in the last chapter of the Bible it is said that when the Lord announces Himself as the root and offspring of David, the bright and morning star, the Spirit and the bride say, Come. That is to say, a divine Person is heard speaking in the same voice, in the same word, with creatures; that is to say, with ourselves, the assembly; the Spirit and the bride say, Come. There is thus to be understood by us a peculiar nearness which belongs to us as of the assembly that ought to affect us profoundly, specially what comes in in the last chapter of the Bible. 

    RemI thought perhaps it would lay a foundation in our souls for the consideration of this matter that is now before us, for love is really required to enter into it. 

    JTYes. Another thing that comes in immediately into this chapter, Genesis 24, is the service of angels. I mention it just in a preliminary way especially in view of circumstances in these southern parts, industrial circumstances affecting the Lords people, calling for suffering. And whether we have in our minds, especially in our prayers, the place that angels have in this sense. They are, in a general sense, said to be ministering spirits sent out for ministry for those who are heirs of salvation, and clearly it would be a relative service, not comparable to the service of the Holy Spirit or the service of the gifts that the Spirit has brought in and gives. But still it is a service that we are dependent on day and night, week in and week out, and the enemy is attacking on those lines, and it is a question therefore whether in our prayers we include the service of angels. Their service can be counted upon, we know. The Lord said He could call on His Father to send angels to Him, and we see throughout the Scriptures from the very outset that they are engaged in service right down to the end. 

    QuesIs that confirmed by the apostle Paul in Acts 27, when he says, For an angel of the God, whose I am and whom I serve, stood by me this night, saying, Fear not, Paul? 

    JTAnd he said to his listeners that it would be so, as the angel of God had spoken to him. 

    RemThou must stand before Caesar; and behold, God has granted to thee all those that sail with thee, the blessing connected with those who are following the teaching of Paul  and then I believe God that thus it shall be, as it has been said to me. 

    JTIt would, I believe, be a matter of great importance if we all laid to heart the peculiar kind of attack to which we are exposed, extending back now for many years, in the industrial world in which many of our brethren are engaged. We heard of it yesterday, and it is just a question now of whether we might not include it in our thoughts, that is the importance of prayer. Not indeed to single out the angels, because we cannot do that, with one or two exceptions. They are not named except as I said in one or two cases, but we know that they are there and in large numbers, and that God has employed them from the very outset, even extending back to the very foundation of the earth when the morning stars sang together, and all the sons of God shouted for joy. 

    PLHezekiahs prayer in remnant days in relation to Jerusalem was answered by God with the angel of Jehovah smiting 185,000. 

    JTQuite so. Showing how much can be done in that sense. 

    DJMWe have come to myriads of angels in Hebrews 12. Does that bear on it? 

    JTQuite so. We have come to that, as if they belong to that to which we have come in the sense of privilege and protection. 

    JC-SShould we habituate our minds to think along those lines, not merely on special occasions? 

    JTQuite so. We should habituate our minds so and especially on Monday nights, Monday evenings being devoted to prayer. 

    PHHWould you specialise a little more as to this matter, just for our help? 

    JTWell, we have, I suppose, the angels alluded to in the cherubim with the flaming sword keeping the way of the tree of life, in an early chapter of the Bible and then running right down to the very end of the Bible, and especially in Pauls ministry, and Peters ministry too. 

    GAIt would appear that the Lord Himself in some way accepted this service, an angel appeared to him from heaven strengthening him. And being in conflict he prayed more intently, Luke 22: 43, 44. 

    JTVery striking. We associate ourselves with the Lord in that sense as calling for help from God. Although it is not said He called for that help, but He could, He said, have done so. As I was remarking, from the very outset we see the ministration of angels. Are they not all ministering spirits? We do not know how many there are, evidently a great many, they are called myriads. Are they not all ministering spirits, sent out for service ... ? Sent out, therefore, they are available for us. Mention has been made already of an immense number of persons slain by one angel, and the word in Zechariah is striking, Jehovah rebuke thee, O Satan! Yea, Jehovah that hath chosen Jerusalem. Therefore Jerusalem is the object of protection, and of course we shall now come presently to Jerusalem as it is presented in the book of Revelation, the holy city  new Jerusalem. 

    CFIDoes the special service of the angel in verse 7 have to do with the securing of the bride in this chapter? He will send his angel before thee, that thou mayest take a wife for my son thence. 

    JTQuite so. That is the first mention we have in the chapter. 

    PHHDoes it mean in the main that critical positions are covered or may be covered with special angelic care, so that Gods thoughts are not interfered with finally? 

    JTWell, it is seen in what was said yesterday as to Lot and the attack on Sodom, and all that followed as to Lot, and how it is said that Jehovah left off speaking with Abraham, and went up from him, but later it is said that He went away. I believe that what is in mind in all this, is what God would do in relation to the wickedness of the world, because it was interfering with Gods interests and people. Should we not have that more in mind than hitherto, and count on Gods intervention in wars and such disturbances as are likely to interfere with the testimony, and whether we may not be freer to call on God for His help? Not indeed that we would specify persons, because, as I said, we cannot name many. We have Gabriel and Michael, but we know that there are a great many, and that they are sent out actually in service and are available for our help, and to be called for. 

    PLFrom heaven was the fight; the stars from their courses fought with Sisera, Judges 5: 20. Is that the way God may throw in unseen forces in crises that arise in the testimony? 

    JTWe can count on God having men, not exactly christians, but men that He can use; many of us here have experienced it in the wars that we have been through. How God has come in from time to time, and how the prayers of the brethren at times became centred in the matter, and God answered our prayers with great results. 

    QuesHe has operated in circles to which we have no access, political and governmental circles. Is that what you have in mind? 

    JTYes. We have no access to them, no part in politics; we trust in God, but we know that God has these persons that He can use and they are already in service, they are sent out. All ministering spirits, it says, sent out for service, service to those who are heirs of salvation. 

    EBMcCHe used an angel to liberate Peter and to smite Herod, did He not? 

    JTQuite so. 

    QuesAre you free to say a word on the scripture in Exodus, Behold, I send an Angel before thee, and my name is in him? 

    JTThat is a good scripture. It is found in Exodus 23 and alluded to later in the same sense in chapter 33. The angel was entrusted with the bringing of Israel into the land, and he was to be feared, for Gods name was in him. In Timothy they are seen as connected with Gods service and activities. 

    DJMIn the crisis in Exodus 14:19 the angel of God moved from before the camp to behind the camp in view of protection from the Egyptians pursuing them. 

    JTQuite so. 

    GAWhat would be in mind in the angels of God ascending and descending in Genesis 28? Would it bring into view their activities and movements in relation to what you have been bringing before us, as though there is constancy in the matter? It is not an isolated movement but a concentrated movement, ascending and descending for the service. 

    JTThere is a similar allusion in John 1: 51. And he says to him, Verily, verily, I say to you, Henceforth ye shall see the heaven opened, and the angels of God ascending and descending on the Son of man. It is, I think, an allusion to the passage in Genesis, but it is very touching that the Son of man is in mind, and it is undoubtedly looking on to a later date when such protection will be needed among the saints. The same protection is needed now amongst the saints in view of the peculiar industrial situation that has arisen on the earth, especially in Europe with its outgoings, and what a weapon we have in prayer, appealing to God especially to come in and deliver us, so that the testimony may not be bound up or hampered by this attack that is so manifest, especially in these southern regions. 

    JC-SDo you suggest that the devil is acting through the industrial position in this way, in getting at the testimony? 

    JTThat is what I noticed, and I refer to what came before us yesterday as to a certain part, and whether in that part and elsewhere we are taking into account what God has with which to meet such conditions, and whether we are availing ourselves of it. 

    QuesHave you in mind perhaps a little more specific prayer? I noticed in Ezra it speaks of seeking from God a right way for us, and for our little ones, and for all our substance ... And we fasted, and besought our God for this; and he was entreated of us. Would that encourage us more? 

    JTQuite so. 

    PLIn Elishas day we get the thought of beholding the mountain, Jehovah opened the eyes of the young man, and he saw; and, behold, the mountain was full of horses and chariots of fire round about Elisha. Is it the vessel of light so exposed that is specially protected? 

    JTA very good illustration of it. Our brethren are bound to suffer, and the question is, whether we are equal to the suffering, because if we are and take it on there will be greater blessing and greater light too furnished for us. 

    SHBWould it help us also to take up the exhortation as to thanksgiving for all men as well as prayer for all men? 

    JTVery good. It is a question of men, all men. 

    WSSWhen it says, that thou mayest take a wife for my son thence, would it suggest that apart from this angelic service the work of the Spirit would not be successful in securing a wife? 

    JTAlthough it is not an angel that is commissioned at all, it is a servant of Abraham that is commissioned, undoubtedly typical of the Spirit of God Himself. So that the service is of the very highest order. 

    WSSI was thinking of the servant as typical of the Spirit, but that the sending of the angel before him would, in that way, make way for him. 

    JTThe angel would lend his service happily, as he would lend it too later in taking Israel out of Egypt into the land. 

    PHHIs it a kind of heavenly accessory service? 

    JTIt is just accessory, but it is a real service, a service that none others are fitted for. I mean to say the brethren cannot interfere politically, but the angels can. They have means of doing it. 

    CKIs that why it is mentioned here in connection with the fact that Jehovah the God of the heavens had taken Abraham out of his fathers house? 

    JTQuite so. 

    RemIn Matthew 28 it speaks of one angel and says, For fear of him the guards trembled and became as dead men. And the angel answering said to the women, Fear not ye. The same angel causes dead men amongst the enemies but brings the support of heaven to those who are in the testimony. 

    JTQuite so. Then another thing that might be added in this connection is the peculiar circumstances in Abrahams house and among his servants, how all is fitted for this great matter, for there is nothing that need be forced. Everything is there that is suitable in Abraham even externally, and so we have and Abraham was old, and advanced in age; and Jehovah had blessed Abraham in all things. And Abraham said to his servant, the eldest of his house, who ruled over all that he had, and so forth. That is, Abrahams circumstances are such as to render him available in an external sense for such an important matter, as is now before us; that is to say the securing of the assembly. We take the brethren generally, there is considerable need, of course, and it is intended that there should be, and the need amongst them only brings out love that exists; at the same time, the brethren generally, in a circumstantial way are cared for by God. It is not His intent to make us rich or distinguished by anything of that kind, but it is His intent to show that He is caring for us, and that circumstances are available for our benefit. So that we have what is needed. Abraham had all that was needed, he was blessed in every way. As I said before, Jehovah had blessed Abraham in all things. Well these things were necessary for this great matter, and now they are put into effect. And so we get in verse 10 And the servant took ten camels of the camels of his master, and departed; that is to say, he had plenty, so that the servant can take them according to what he thinks should be taken, ten camels. 

    CCCIs this to impress us with the thought of the Fathers affections moving in this matter? It is the movement of a father in relation to his son. 

    JTJust so. It shows too how the circumstances of a brother and his family may be such as to enable him to afford loves way, afford loves service and activities. So that the brethren here have moved in love, and they are not restrained in any way, they are ready to use hospitality to invite their brethren, and God is pleased with all that. 

    PHHDo you mean it is all to be used to promote this great assembly matter? 

    JTThat is what I was thinking. The whole array of things here that Abraham is the centre of is all put into motion with great intelligence. Everything is done rightly, and therefore we can see the sphere in which love is active, and loves ways shown, and we are in that sphere. That is where God has put us. 

    ETJohn having something like that in mind wrote to Gaius, saying, that in all things thou shouldest prosper and be in health, even as thy soul prospers. He speaks about having wrought, whatever thou mayest have wrought towards the brethren. 

    JTA very good example, and the elect lady too. Johns epistles work out all this of which we are speaking. So the elect lady and her children were governed by the truth, and were cared for by God in a circumstantial way. 

    QuesDoes this all make for definiteness? I notice the servant speaks in verse 14 of one who was appointed for Isaac. If we are over-burdened circumstantially, and not conscious of a little help from God in such matters, distraction is likely to ensue, whereas, as moving on this line I wondered whether confidence was begotten and definiteness comes into view. So the servant speaks not of anybody, but of one who was appointed for Isaac, as though divine arrangement was entering into the matter. 

    JTYes. Of course that takes us on to a higher level. That leads us on to a more spiritual level when we come to what was appointed for Isaac, which would mean the assembly. 

    QuesI wondered whether we are being set free for that. 

    JTJust so. Hence whether our circumstances are eased for us so that we should be free. 

    AMAre we to be acquainted with the Spirit in various ways? There are several suggestions of the Spirit, the well, the water, the camels, as well as the servant. 

    JTI think the whole area of operations here contemplates the Spirit in more phases than one. The Spirit is here in such power, and in such ways that you may find Him in different settings at different times, but His presence is always assured, and more particularly when it is a question of securing something for Christ, securing the assembly. 

    RRTHis presence is always assured, you say, Would verse 13 bear on that? Behold, I stand here by the well of water. The Spirit here takes up a position similar to what we had in relation to the three men standing by in Genesis 18. 

    JTJust so. He is standing where He can be usable, so that He can secure what He is aiming at. 

    AEDThe servant runs to meet her, according to verse 17. Is that what marks the Spirits ministry, the energy of the present moment? 

    JTQuite so. And then of course we must come down to Rebecca herself and begin to enquire among us as to what is going on in this way, as to whether there is anything that is comparable, and progressive, in the service of God. We have the word, always abounding in the work of the Lord, that is, of course, a word that ought to apply to everyone professedly in the service. So that there are those who are ready to do what is needed to be done, and to do it well. I think that is the point that comes out here, that what Rebecca does is done well and liberally and willingly because it was a big undertaking for a young woman to furnish water for these camels. 

    RAHIs it noticeable in regard to Rebecca that she came out? 

    JTYes. Verse 15 says, And it came to pass before he had ended speaking, that behold, Rebecca came out. And then we are told about her, who she is. We have her identification. Who was born to Bethuel, son of Milcah the wife of Nahor, Abrahams brother, that is to say she is identified as the proper person to be in marital relation typically with Christ. She is of His kindred. 

    WSIs her name important, meaning captivating? 

    JTQuite so. 

    PHHHave you in mind that what Rebecca does is a practical service? 

    JTWell, I think it is to bring out what the assembly is in the place of need, not only where it may be, but where it is. She is there ready to be used in a large way. 

    RemThere is nothing niggardly about the assemblys provision, once she puts her hand to it. 

    JTQuite so. 

    JC-SShe is equal to the occasion. 

    JTI think what you say is good. There is nothing niggardly or small about her. And then if we are entertaining we are to be liberal and free in it. It is a great matter because we are enjoined in the epistle to the Hebrews not to be forgetful of hospitality. The point for us now, therefore, is to see how she qualifies because it is a question of coming up to the spiritual level of her relation with Isaac, and correspondingly what the saints may be in relation to Christ, that they are of His kindred. 

    EBI was going to ask in that connection whether Rebecca at this point suggests the thought of assembly personnel, because we have spoken about not being niggardly in entertaining. We have had considerable concern as to whether the assembly entertains, but that the persons do who comprise it. Are you speaking about Rebecca as typical of assembly personnel at the moment? 

    JTWell, it would be the material. She represents those who form the assembly, I would say. The matter of entertaining is now of great importance in this city, so many are being entertained and need it, and I am sure that those of us who are being entertained can testify to the liberality of the hospitality, which is a great testimony to God too. 

    CHHWould it imply that the activities are really in the mind of the Spirit? What she does here is in keeping with the mind of the servant. 

    JTQuite so. She is material for the assembly, but the servant here is typical of the Spirit undoubtedly, and so what would come out is the work of the Spirit in those who, like Rebecca, are intended to form the assembly. 

    CHHHave you in mind that even material things required in caring for the needs of the saints, are really in the mind of the Spirit, and are furthering the testimony in relation to all that God has in mind? 

    JTYes. Many a time we prove it. These large meetings have now become prevalent, and God is in them, and I am sure He would continue them. It is a question, therefore, for sisters as well as brothers, how they are to be continued and maintained, but we must not forget that we must deal with the spiritual side in order to reach the thoughts that are before us. 

    PHHIs it significant that when this has been done and the water drawn the man brings in the ornamentation? And it came to pass when the camels had drunk enough, that the man took a gold ring ... and two bracelets. Does this ministering in a spiritual way give an opening for spiritual adornment? 

    JTIt goes with what we are saying. The spiritual side, of course, must come before us definitely before we finish, the mere externals are only accessory. We have to come now to the thought of Rebecca. She is seen at the end of chapter 22 definitely; she is seen by herself. She is brought out in the chapter, Bethuel begot Rebecca. She is outstanding here, as if we are to get a view of her in the type, so as to have her in our minds, and when we come to the book of Revelation, it is very remarkable that the heavenly city, the bride in the closing chapters, is seen by herself, and the question is whether we are accustomed to take account of her by herself. 

    PLWould the first reference in Genesis 22 treat of her constitutionally, so to speak, in relation to her lineage, and here we have what you have referred to elsewhere, as substantiality? 

    JTQuite so. And what I am saying especially is a matter of being able to see or take account of the assembly by herself. She is seen, for instance, in Revelation 19 as the bride, the Lambs wife. She is given to be clothed in fine linen bright and pure, for the fine linen is the righteousnesses of the saints. That is to say, she is seen by herself in those who compose her. 

    QuesDo you mean that the assembly is to be regarded as an entity? 

    JTQuite so, as an entity. A creature entity to be taken account of by all of us, because in the book of Revelation the Lord says of Philadelphia, I make them ... who say that they are Jews, and are not, but lie; behold, I will cause that they shall come and shall do homage before thy feet, and shall know that I have loved thee. That is to say she is known to be loved by Christ. She is seen by herself, but she is known to be loved by Christ. 

    AJGHave you in mind that it is not only a question of having the abstract thought of the assembly before us, but that there is to be sufficient expression of it among the saints, as a result of the work of God, for us to see it concretely? 

    JTThat is what I thought exactly. The book of Revelation affords us views of the assembly, and if we go by the word captivated of which we are reminded, what is presented is very touching. Is there that amongst us that is captivating, that is to say, that tends to hold persons for blessing? 

    PHHThe bride, the Lambs wife, would be captivating! 

    JTShe is captivating. The words mean that she is captivating to Him anyway. 

    QuesDoes the Song of Songs in the ardent language employed prove that? Christ typically is held by the affections of the assembly. 

    JTYes. 

    PLThe king is fettered by thy ringlets? 

    JTJust so. I do not wish to be unduly pressing one side, but it seems to be a matter that is to be before us, that she is to be viewed by herself, what she is in herself. 

    RemShe is said to have made herself ready. 

    JTVery good. 

    JC. Is what you say seen in verse 16 which says And the maiden was very fair in countenance; a virgin, and no man had known her? Then it goes on to say what she does and what she is. 

    JTJust so. See what she is and what she undertook. How readily she undertook a great service; that is to say, she is not small at all in her thoughts when the service is proposed to her. She went down to the well and filled her pitcher and came up. And the servant ran to meet her, and said, Let me, I pray thee, sip a little water out of thy pitcher. And she said, Drink, my lord! And she basted and let down her pitcher on her hand, and gave him to drink. And when she had given him enough to drink, she said, I will draw water for thy camels also, until they have drunk enough. And she hasted and emptied her pitcher into the trough, and ran again to the well to draw water; and she drew for all his camels. And the man was astonished at her, remaining silent, to know whether Jehovah had made his journey prosperous or not. I think that is a remarkable statement. The man was astonished at her. 

    HHWould not the gift of the servant to her of the ring and the bracelets be on account of her personal worth? I thought her own personal comeliness and attractiveness is something like the pearl in Matthew 13. 

    JTQuite so. She is not alone in this, in this lavish giving, for it is said in verse 53 the servant brought forth silver articles, and gold articles, and clothing, and he gave them to Rebecca; and he gave to her brother, and to her mother, precious things. That is to say the whole position is lavish in wealth, but the wealth that love can use. It is a love matter, but it is not restricted to Rebecca, there are others mentioned, as I said. He gave all these articles, so that there is a spirit of liberality in giving; that is to say, giving in the power of love acting, for this is the sphere of loves activities. It is not mere philanthropy, it is love that is acting, and you cannot find it anywhere in the universe, now, except in the assembly. 

    GAWould that be indicated in the fact that she ran on two separate occasions, as having, perhaps, learned that from the Spirit typically as taking on the urgency of affection? 

    JTJust so. No doubt she is, as you might say, absorbing things. She is becoming like the man, really, and thus in time, becoming like herself. She is the real entity that is in mind to be secured. 

    JWHWould you say a word about the astonishment in connection with that? 

    JTIt is a remarkable thing that it should be said of one who represents a divine Person, and it corresponds with the Lord Himself. It says in Luke 7 that He wondered at certain things that a certain man had said. 

    JWHIs the astonishment on the part of one who is typical of a divine Person to impress us with the thought of mystery relating to Christ and the assembly, this having union in mind? 

    JTQuite so. But let us now think of the idea of mystery, because we must not let it go, now that you have brought it up, because the mystery covers Christ and the assembly. 

    QuesDoes Paul open the door for very great expectations when he says above all which we ask or think in Ephesians 3: 20? Would that open a wide field of expectation, that this wonderment might really be apprehended by us, that God may do something much greater than we have anticipated? 

    JTQuite so, and who represents it more forcibly than Abrahams servant here, how he wondered at things, and yet he had come out for them, but they go beyond his expectations? 

    AEDIs that in the light of the excellence of the quality in the vessel? 

    JTJust so; the excellence of the quality, and the efficiency, and skill, and power of the service. 

    JC-SRemaining silent would indicate how greatly he was affected by what he saw. 

    JTYes. Look at what is here, divine Persons, you might say, in wonderment of what has come about, and having pleasure in Their own work, and its results. 

    AMDoes her right speaking on several occasions enter into this too  there is comeliness of speech with her? 

    JTQuite. Everything is in keeping, that is what strikes you in this whole passage. There is no discrepancy except perhaps in Laban, but in general there is no discrepancy at all. In moving on with the Spirit of God at the present time we shall not be impressed with discrepancies, we shall be impressed with the fulness and blessedness and liberality that God has furnished for us, because we are coming near the end of things, and God is going to give us a good finish, I would say. 

    PHHDo you think we have reached that spirit of things now, when the servant says, Do not hinder me, seeing Jehovah has prospered my way: send me away, and I will go to my master? 

    JTAnd yet he is silent; the servant is awaiting his opportunity to say what he had to say, not doing anything, not saying anything, not eating until he says what his mission is. He has one thing before him, and that is a great matter in the service, to have one thing before us. One thing I do, Paul said. I think we should proceed from verse 50 now, what we get with Laban and Bethuel and then the thing proceeds, Laban and Bethuel are able to say that the thing proceeds from Jehovah: we cannot speak to thee bad or good. Behold, Rebecca is before thee. That is to say, Laban and Bethuel have full confidence in Rebecca, that she is fit for the situation. She will fill it out suitably, and so, we cannot speak to thee bad or good. Behold, Rebecca is before thee: take her, and go away; and let her be wife of thy masters son, as Jehovah has said. That is very fine. These two men are responsible in the matter, and they are looking on, and they have full confidence in what is being done, that Rebecca is equal to what is being sought, ready to meet it, and so there she is. Rebecca is before thee: take her, and go away. So that she is to be regarded in this light in this passage. 

    JTSI was thinking of what was remarked earlier as to the importance of viewing the assembly by itself. I wondered if we should have a word as to the import of what it says in verse 64 that she sprang off the camel. 

    JTThat has a beautiful place, as we shall see. It is a question of the power of spring in Rebecca; after the long journey of the wilderness, she is now ready to spring, as it says. We might look at the group of things that are mentioned in that connection. First it says, Rebecca arose, and her maids, verse 61, and they rode upon the camels, and followed the man. And the servant took Rebecca, and went away. He had reached his object and he went away. And Isaac had just returned from Beer-lahai-roi; for he was dwelling in the south country. And Isaac had gone out to meditate in the fields toward the beginning of the evening. And he lifted up his eyes and saw, and behold, camels were coming. I just point out that what occupies Isaac is the camels, not Rebecca. And then it says, Rebecca lifted up her eyes and saw Isaac, and she sprang off the camel. That is her part. That is to say she has the power of spring, which is a great matter in these spiritual affairs. She has the power to spring off the camel. And she had said to the servant, Who is the man that is walking in the fields to meet us? And the servant said, That is my master. Now that is another thing to be noticed. The change from Abraham to Isaac, that Isaac is the master now, which we have to understand as to how Christ comes in, as a divine Person, into such a place. That Isaac is now spoken of as the master, and then it says she took the veil, and covered herself. That is another thing, suitable and comely, pointing to the covering of the head according to 1 Corinthians, and then again it says the servant told Isaac all things that he had done, so that the whole position is set out clearly, and we are given an account of things, and everything, as I said before, is without discrepancy, except perhaps with Laban and the others in the house. 

    ENJIs it significant that the report is made to Isaac and not to Abraham, the servant told Isaac all things that he had done? 

    JTThat is what I was thinking. Abraham is now lost to view. It is a question of Isaac being the master, which would, of course, point to Christ in some sense in which we apprehend Him in relation to the assembly. 

    JC-SDoes it point to His supremacy? 

    JTIt does; and then he is a man of leisure, he is not occupied with work, that is not the idea. It is a question of leisure. 

    CAIIn this connection is it to be noticed that she refers to the servant as lord, Drink, my lord! and then receives the word from him, That is my master!? I wondered whether in addressing the servant as my lord, she would be reverential towards the Holy Spirit typically, and now receives from him an indication of the supremacy of Isaac; that is, of Christ? 

    JTJust so. The Spirit leads the way in that. The Lord says, He shall receive of mine, and shall show it unto you. He makes much of Christ. 

    QuesSo that in the marital setting, would you say that it is Christ personally before us? 

    JTQuite so, but what have you in mind in saying that? 

    RemI was just thinking of the place He has secured as the Man in the heart of the woman. But the divine conception arose with the Father, as you have been pointing out, Abraham was the source of all this. 

    JTYes, and then the servant is so skilled and wise, he is the eldest of Abrahams house, he knows what to do and everything comes under his guidance. 

    EBMcCWhere does the Lord come from on Lords day morning? Does He come from heaven or is He here as in Matthew, or as we have it here? 

    JTYou are distinguishing and, of course, that helps us. Matthew would say He is here all the time. But then we know from other scriptures that He is in heaven too, He has gone into heaven, angels and authorities and powers being made subject to Him and, therefore, He can come out of heaven and does come out of heaven, as it says, He is as a bridegroom going forth from his chamber; he rejoiceth as a strong man to run the race. That is a picture of Christ Himself, and opens up much to us as to the activities of Christ at the present time towards the assembly and the service of God. 

    PHHRebecca addresses the servant here a good many times, but you would not bring the addressing of the Spirit by us, I suppose, into formal assembly service, would you? 

    JTBy the addressing of the Spirit do you mean that we speak to Him? 

    PHHYes. 

    JTWell, He keeps out of sight, I would say; although in the book of the Acts, He is very active in Himself in authority, which is something to be noted. He says for instance to Peter in Acts 10, I have sent them. Peter was to go, because the Spirit said to him, Go with them, nothing doubting, because I have sent them, and then again in chapter 13 He is seen as sending Paul and Barnabas, Separate me now Barnabas and Saul for the work to which I have called them; so that there is a definite action of the Spirit in authority in those cases, and it is well to keep that in mind too. At the same time He keeps Himself out of sight, as in Colossians for instance, where you get very little of the Spirit acting of Himself, but still He does act of Himself. 

    CFISome reference has been made to what is said in Numbers 21 in relation to the well, Sing ye unto it. 

    HHI wanted to ask if it was thought that we should pray to the Holy Spirit. 

    JTI would not say that. 

    DJMYou made some reference to singing to the well, and that the Spirit should have some part in our worship. 

    JTQuite so. That is the truth. 

    CAIThe Spirit should be recognised as having His part in the economy. 

    JTQuite so. 

    JC-SYou really could not have the service without the Spirit in reality, could you? 

    JTQuite so. He is here, He is sent forth from heaven to witness for Christ, and to be the power of our testimony too, but then He is here as a divine Person having authority to send out ministers. Now to proceed, I think the position of Rebecca is certainly worthy of perhaps a little more attention. In the verses alluded to, Rebecca arose, and her maids, and they rode upon the camels, and followed the man. I would call attention to the fact that the maids are mentioned, that being a feminine thought. That is the increase of femininity, which is important in this connection. The feminine idea is there, whatever we may say about it, and then the servant took Rebecca, and went away. And Isaac had just returned from Beer-lahai-roi; for he was dwelling in the south country. And Isaac had gone out to meditate in the fields toward the beginning of evening. And he lifted up his eyes and saw, and behold, camels were coming. It is important to notice, that he saw the camels first; it does not say he saw Rebecca first, he saw the camels first, and then it says, Rebecca lifted up her eyes, and so forth, but the fact that he saw the camels first is of prime importance to my mind, because it is a question of what the brethren are being carried by, what power we are using in the service of God, whether it is really the Spirit of God. I would like to notice especially what Isaac saw, and why it is mentioned. It says he lifted up his eyes and saw, 

    and behold, camels were coming. Why does it not say Rebecca? 

    QuesDo you mean that as the Lord Jesus looks on our assembly activities, He should see that we are employing the power of the camel, spiritual power in all that is done? 

    JTIt is what is divinely furnished to carry us through, that is the idea and where are we in regard of these things. How are we going through to Christ, what power are we using? 

    QuesIs there a reference to the responsible history of those who compose the assembly in the mention of ten camels? Does it mean that there is ample power furnished for every department of responsible history? 

    JTGood, but I would like a little more stress on what Isaac saw. 

    QuesWould it be the Spirit coming into His place after a long history of hidden service for the delight of Christ? 

    JTVery good. What Isaac saw was that camels were coming. It does not mention Rebecca. That is to say, the Lord is thus occupied for the moment with what power we are using, what we have been carried by. 

    JC-SYou are thinking of the service of God particularly when you raise the question as to what we are using, we might only be using our minds instead of the power of the Spirit? 

    JTQuite so, a very needed matter to consider. 

    JWWould that verse in Ephesians help, We have both access by one Spirit to the Father? 

    JTJust so. That is the power for getting to the Father, but now we are speaking of what the Lord sees, by what power we are being carried. If you will look at a passage in 2 Corinthians 6 I think there are about 37 references to what Paul used, what he is going on with, and I think we will get some idea of what Christianity really means in a practical way. 

    FWIs it the suggestion of the importance of the truth known in the power of the Spirit? 

    JTQuite so. It is a question of the power of the Spirit, as you say, but then allusion has been made to our minds, and our affections, and the like. Well, we must use our minds, and we must use our affections, but then we may misuse our minds, and the type in Rebecca has been forced and carried by our minds, whereas it is really not the full thought. We need more than our minds, we need affections, but we do need our minds and when we come to the Lords supper the first thought really is the mind. With the mind we are ready to gather up and take on what is to be used for the moment in the service of God. 

    QuesMay I ask to what you refer in Paul using these things in 2 Corinthians? 

    JTIn chapter 6 verse 3, Giving no manner of offence in anything, that the ministry be not blamed; but in everything commending ourselves as Gods ministers, in much endurance, in afflictions, in necessities, in straits, in stripes, in prisons, in riots, in labours, in watchings, in fastings, in pureness, in knowledge, in longsuffering, in kindness, in the Holy Spirit, in love unfeigned, in the word of truth, in the power of God; through the arms of righteousness on the right hand and left, through glory and dishonour, through evil report and good report: as deceivers, and true; as unknown, and well known; as dying, and behold, we live; as disciplined, and not put to death; as grieved, but always rejoicing; as poor, but enriching many; as having nothing, and possessing all things. That is what I consider real power used in the service of God. 
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    Genesis 24:1-27; Genesis 24:61 - 67

    JTThe brethren will bear in mind that we are considering the assembly as presented in the types in the Old Testament, especially having regard to the fact that the Spirit is seen in them. We had Genesis 2 this forenoon, and the Spirit was dwelt on in a somewhat extended way, principally under the figure of water, and in our present type we have the Spirit also, but typified in the man, that is, Abrahams servant, the chief servant of his house. We also have the Spirit in the wells. There are two wells mentioned in this chapter, and we may say the camels also represent the power of the Spirit in this chapter, because it is a question of the power by which we are carried as of the assembly. So we have Abrahams servant as a type of the Spirit and then the two wells and the camels. I think the brethren will see the importance of enlarging on the truth of the Spirit in the types, because the Spirit is so absolutely essential to the assemblys formation, and to her maintenance and movements, her journey to Christ. Rebecca, as we shall see, indicates in her own person the place of the assembly, as already formed before the servant found her. She belonged to the family of Abraham. There is no question of family in Genesis 2. Now it is a question of family links; the sister before you have the bride. Sarahs family and Abrahams fathers family furnish not only types of Christ, but also of the assembly, and the sisterhood. The idea of sisterhood must precede the idea of the bride. Therefore, it is a question of finding a sister first, one who is of the lineage of Abraham. So the servant in giving thanks says, Blessed be Jehovah. God of my master Abraham, who has not withdrawn his loving-kindness and his faithfulness from my master; I being in the way, Jehovah has led me to the house of my masters brethren. It is inclusive of brothers and sisters. 

    ABPIs the parenthesis in chapter 22 verse 23 a definite link with our chapter, and Bethuel begot Rebecca, in relation to what you are saying? The sisterhood being established, the Spirit of God now has the assembly in view, leading on to chapter 24? 

    JTI think that is important and helpful, because she was there. As soon as you have a risen Christ as in chapter 22, indeed, a heavenly Christ, then we have Rebeccas genealogy beginning with It came to pass after these things, that it was told Abraham. There would have been light in that for Abraham so that in chapter 24 he was not acting in the dark. He had light that Rebecca existed. There is no question about it, but still it was for the servant to find her, and he was to find her in a simple way, by the graces that she manifested, and he found her by her own confession as to her parentage. 

    CHIn Canticles the sister is put before the spouse. I am come into my garden, my sister, my spouse. 

    JTThat bears on it. It is found more than once in the Canticles, and, of course, it bears on all marriages. You must have the sister or the brother, before you can have the engagement or the marriage  the wife or the husband. 

    What Abraham required was, I will make thee swear by Jehovah, the God of the heavens and the God of the earth, that thou take not a wife for my son of the daughters of the Canaanites, among whom I am dwelling; but thou shalt go to my land and to my kindred, and take a wife for my son Isaac. And the servant said to him, Perhaps the woman will not be willing to follow me to this land: must I, then, bring thy son again in any case to the land from which thou hast removed? And Abraham said to him, Beware that thou bring not my son thither again. Jehovah the God of the heavens, who took me out of my fathers house, and out of the land of my nativity, and who has spoken to me, and who has sworn to me, saying, Unto thy seed will I give this land  he will send his angel before thee, that thou mayest take a wife for my son thence, Genesis 24: 3 - 7. This ought to be noted, that we are now in the presence of the heavens and the earth, Thou shalt go to my land and to my kindred, and take a wife for my son Isaac. 

    Now the swearing is in regard to the lineage  not qualities yet, but lineage, and moreover that Isaac is not to be taken out of Canaan, meaning it is a heavenly matter. But when the servant goes, he, as it were, is free, free to act wisely and intelligently. We are told the servant took ten camels. Abraham did not tell him to do that. He is the chief servant of his house, and he arose and went to Mesopotamia. And he said, Jehovah, God of my master Abraham, meet me, I pray thee, with thy blessing this day, and deal kindly with my master Abraham. Behold, I stand here by the well of water, and the daughters of the men of the city come out to draw water, (verses 12, 13). The position is that the servant is free, and is over all that Abraham has, and he is to act in his own intelligence. Abraham has to do with the lineage side of the matter but the rest is left with the servant. So now it widens out to the ministry of the Spirit. The servant takes ten camels, which is a matter of carrying power, and then he prays. There is the recognition of carrying power and prayer, and so he says to Jehovah, Jehovah, God of my master. He calls Abraham his master, yet, but later he calls Isaac his master. He is wholly for the will of Abraham, and this corresponds to the position of the Holy Spirit. Then he prays, And he said, Jehovah, God of my master Abraham, meet me, I pray thee, with thy blessing this day, and deal kindly with my master Abraham. Behold, I stand here by the well of water, and the daughters of the men of the city come out to draw water. And let it come to pass, that the maiden to whom I shall say, Let down thy pitcher, I pray thee, that I may drink, and who will say Drink, and I will give thy camels drink also, be she whom thou hast appointed for thy servant Isaac; and hereby I shall know that thou hast dealt kindly with my master. He has now made his prayer. He has put the camels where they should be, not only at the well, but kneeling. That is the attitude, and he makes a prayer, and now it is a question of what God is going to do. It is not a legal matter. The position of the ministry is not on legal grounds. It is in intelligent liberty. The result is that, of course, you get qualities. He refers to qualities. And let it come to pass, that the maiden to whom I shall say, Let down thy pitcher, I pray thee, that I may drink, and who will say, Drink, and I will give thy camels think also. You see it is a question now of the graces which are in her. He does not ask Jehovah to bring this particular woman by naming her father. It is the person with the necessary qualities who was wanted. Ministry brings out qualities. 

    FNWIn Matthew 13 the qualities are sought by Christ Himself, the treasure in the field and the beautiful pearl. 

    JTWell, that is good. Excellence is really the point in values, and, of course, that corresponds here. It is this kind of a person. He might have said, Let the daughter of Bethuel come; or Let Labans sister come. He does not say a word in prayer about her family. It is a question of qualities. In the book of Acts you get qualities brought out in persons as soon as Peters address was finished. There were three thousand converts, and a beautiful character marked them. 

    SMcCThis morning you were referring to the epistle to the Ephesians in connection with Eve. Does Rebecca give us another Ephesian view of the assembly? 

    JTShe is the assembly and the bride of a heavenly man. Christ in heaven, only as here in testimony, I think; the point is testimony with Rebecca. She is taken into Sarahs tent. Eve is the great prime thought of the assembly  what goes through now abstractly in a sinless state; Eve is that. The assembly according to that type fully corresponds with Christ eternally. But I think Rebecca is the assembly, as the bride, and the fulness of the heavenly man, but here on earth now where the testimony is needed. 

    WB-wReferring to the first paragraph again and the conversation between Abraham and the servant about this great matter, does that, as bringing out the intercourse between the Father and the Spirit as to the assembly, refer to what took place before time, or since time began? 

    JTWell, I think it is something like what the Lord Himself said about the Spirit. He proceeds from the Father. Who goes forth from with the Father. The preposition there means He is beside Him and knows exactly the Fathers thoughts. Of course, personally He would know everything, but in view of His service, it is a question of the Fathers thoughts. He proceeds from being with the Father. 

    WB-wDoes the arrangement about this matter take place in time? 

    JTI would connect it with that, the Holy Spirit coming out from heaven. He came from with the Father. This would be what the Lord had in mind. The Lords ministry has in mind the economy. It is the position the Spirit takes up in relation to Christs manhood even before the Spirit came to earth. 

    WB-wSo the economy is in mind in this chapter. 

    JTIt is the economy surely, including all that was eternally purposed. 

    SMcCWe have records of the Lord praying in the gospels. Would it be right to think or speak of the Holy Spirit praying or is that outside of spiritual terms? 

    JTWell, the Spirit makes intercession for the saints with groanings which cannot be uttered, but if He does pray, it would be through us. The Spirits ministry is through us, the saints, through the apostles, and others. Whatever we have in that way, is what takes place, by the Spirit as in us  in the assembly. 

    WB-wAt the first the man stooped and bowed down before Jehovah. In the authorised version it is worship. Do you think the Spirit worships? 

    JTWell, it is not good to analyse too much like that. It is wonderful, however, how loyal the attitude of the Spirit is. As He hears He speaks. It works out in those whom He uses. 

    WB-wPaul says, We ... worship by the Spirit of God. Is that right? 

    JTThat is instrumental. I would not like to put it that the Holy Spirit worships. He works through us. He has not become incarnate. He intercedes for us with groanings which cannot be uttered. 

    JHEWhat would the camels represent? 

    JTCarrying power. Ten  the complete number in responsibility, so that at the end of the chapter we shall see that Isaac saw the camels coming. It does not say he saw Rebecca. He moves after the person is properly carried to him typically by the Spirit of God. The Lord is looking for the assembly, which is marked off by being carried thus. 

    CDeBIn Luke 10 the Samaritan put the man on his own beast and carried him to the inn. 

    JTThe same power by which Christ was carried here is what marks off a true assembly person; he is carried by the power of the Spirit in his religious services. 

    JTJrIs there another view of the Spirit in the angel referred to in verse 7? Abraham says, He will send his angel before thee. 

    JTThat would carry us through to the New Testament, where we are told that the angels are ministering to us. The Spirit of God, of course, is supreme in all this, and He is a divine Person, but still the service of angels helps greatly. Their attendance in meetings like this greatly aids us if we have externals in order. Assembly traits are developed on those lines. 

    AEHDo you always think of the Holy Spirit in His operations and activities and service in connection with the saints, or do you think of Him acting apart from the saints at all? 

    JTYou cannot limit Him and say He cannot do this and that. He is a divine Person, but the mode of His dwelling here is in the saints. That is how He came at Pentecost. How He was in the Old Testament is left rather vague. You can never limit divine Persons. A divine Person is always inscrutable. 

    AEHThen perhaps the section we are considering in Genesis this afternoon would fit in with chapters 14 to 16 of Johns gospel? 

    JTVery much, I think. 

    ARWe are linked up with the saints throughout the world by the Holy Spirit; we are all baptised by one Spirit, into one body. 

    JTYes, there is something that you cannot define in divine operations, or the divine mode of dwelling here. We are all one by the Spirit, but then, what is the link between us here and saints in other parts of the world? The ocean separates us, but that does not matter in the creation of God. There are certain elements in the very creation that are not affected by distance at all. 

    AEHIs that a matter of light, or a matter of your sensibilities and feelings and consciousness? 

    JTI have often felt things that were happening in other parts of the world. How is it? It is the subtle medium through which the Spirit of God acts. You cannot define it. The Lord Jesus comes to us, but you cannot define how it happens. 

    ANWBut is not the whole idea of the one body realised in our spiritual sensibilities? 

    JTThat is true. It is a subjective thought, but the light of it has to be taken into the mind. To have sensibilities intelligently you must have the light, but no one can define it. You cannot define electricity, for example, but how much more limited you are when you have divine Persons operating. 

    ARSo that impressions received at the Lords supper in Australia and England, might affect us in a similar way as the day proceeds. 

    JTDeath works in us, but life in you, Paul says in 2 Corinthians 4: 12. He was a long way off from the Corinthians when he said that. 

    CHHWould the moral features as seen in Rebecca be the work of God in her, as over against Eve being formed by God? 

    JTWell, the thoughts are carried forward, only she comes into these traits on family lines, the family of Terah, the family of Abram. It is a question of family formation, not creative formation. She had a personal existence before the servant found her. Eve did not. Eve had no personal existence until the bone was built by Jehovah. This formation has taken place on family lines. She is there already. The servant does not form her. The traits are there and the formation is there. It is a question of the family of God now and the line coming down, what God does in that way. 

    JHEThe outward adornment would be in keeping with what is within. 

    JTThe formation was there. The traits properly assembled and that is what the servant is engaged with. He is not engaged with a literal family line, but what is suitable to Isaac. He prays about traits, about character in the person. That was there already. He did not produce it but he prayed for it. That is the principle from this point of view, our service is accompanied by prayer. You have the ideal and you hold it and you hope and count on God working day and night so that you will see it. 

    WB-wWe find persons suitable for the assembly. We should be continually looking for persons of this kind every day. 

    JTThat is the idea. We are looking for persons of this kind. You pray about it. That is how our local assemblies are to be formed. 

    HLIs the well the link? He was at the well and it was to that point that Rebecca came. 

    JTThat is what I thought we ought to carry through. The well is the second type of the Holy Spirit here in this chapter and the servant links on with the well and causes the camels to kneel down outside the city by a well of water at the time of evening when the women came out to draw water. We have to be governed by time in this administration. There are times when it is not wise to bring up these matters. We have to wait on the Spirit. Time must enter into our service from this point of view. Then he prays. He is by the well. He is in the position where you are likely to meet persons like this in this condition. You say, God will bring them to me anywhere, but will He? The servant is governed by intelligence. You get both time and place mentioned very much in the Acts. 

    RemPaul had the ideal in his mind in going over from Asia Minor to the continent of Europe. He had it in his mind. 

    JTUndoubtedly, and you get there time and place. You get a river and you get the place where the women used to meet, where prayer was wont to be made. He was governed by these thoughts. 

    ANWHe is also governed by the disposition of the woman. He is dependent upon her willingness. 

    JTWell, I think his prayer will bring out what was in his heart. First causing the camels to kneel down. Why is it mentioned? What does it matter whether they are kneeling or standing? It is to bring out the position. It is a time of dependence on God, but then you will not get what you want in a wilderness. You must go where people are, likely ones, such as you want. 

    AEHIs there an indication of spiritual sensitiveness and sense too in waiting so that the first approach is when she is entirely free from natural influence that might hamper or hinder her? 

    JTIt is the time of the evening when the women came out to draw water. You are not looking for men  you are looking for a woman. If you were looking for a man, you would be concerned about where he went. You take Paul at Corinth, the Lord says to him, I have much people in this city. They were men and women. Now Paul would be alert from now on, as to the much people. There is a man who lives next door to me. Is he one of them? Is he likely to be one of them? Paul was a tent maker himself. You may be sure he inquired about the workers in the town. A servant will take account of the conditions of the place. The Spirit of God says, At the time of the evening, when the women came out to draw water. The Holy Spirit is looking for people who are soberly doing something profitable. You may be sure that the Lord would be looking for that kind of people. 

    CWas not that why the Lord chose Gideon, because of where he was and what he was doing, threshing wheat by the winepress? The qualities were in the man. 

    JTJust so. You get it throughout the gospels and throughout the Acts. This is the evening time when the women come out. That is a voice to young people. What do you come out for? The day is over. You have been occupied with something else, maybe school, and now there is a little work to be done in the house. Are you doing it, or are you complaining that you have to do it, and you would rather go out to play tennis, or be standing about the streets. The Holy Spirit is not looking for the likes of you at all. He is looking for someone soberly doing something useful. The work of God is sure to produce that. 

    WRThere is in mind the saints being developed. Rebecca was not only giving drink to the servant, but to the camels also. 

    JTWell, that is what it is. He says, Jehovah, God of my master Abraham, meet me, I pray thee, with thy blessings this day, and deal kindly with my master Abraham. Behold, I stand here by the well of water, and the daughters of the men of the city come out to draw water. And let it come to pass, that the maiden to whom I shall say, Let down thy pitcher, I pray thee, that I may drink, and who will say, Drink, and I will give thy camels drink also, be she whom thou hast appointed for thy servant Isaac; and hereby I shall know that thou hast dealt kindly with my master. What a beautiful prayer it is for any servant to utter. Let her be the one to be the wife of Isaac; she was to be that because of the traits she manifests. She not only says, Drink, 

    my Lord! but, I will draw water for thy camels also. She is going to be a good wife. 

    LESDoes John 4 bring to light the material from the moral side? The well and the Lord sitting by the well bring much into evidence. 

    JTThat is a good suggestion. He is sitting on the well, being weary with His journey. The woman is there and the Lord asks her for a drink. She did not come up to the mark, because sin was there unjudged. You can never get true response until there is a judgment of sin. There is nothing to judge here in Rebecca. 

    WGTWe might not be prepared to go so far as to give a drink to ten camels. 

    JTIt is a big undertaking to supply ten camels with water. The suggestion is that she is ready for a big job. She is not taking on a small thing. 

    RTVerse 13 speaks of the daughters of the men of the city. Should there not be among us men of the city in view of these features that would be pleasurable to Christ? 

    JTRebecca is the daughter of a man, Bethuel. Rebecca came out, who was born to Bethuel, son of Milcah the wife of Nahor. Abrahams brother; and she had her pitcher upon her shoulder. She came out. 

    AMWould the thought expressed in Ephesians of God having marked us out according to the good pleasure of His will, come in here? 

    JTYes. He has marked us out for sonship. 

    FNWWisdom in service is to enter into our local setting. It would help us as to whether the open air preaching would be suitable? 

    JTWell, that is a matter for levitical instinct and intelligence. Time and place, you know. 

    RemThere is no weariness spoken of here in connection with the servant, as there is in John 4. 

    The moral question had to be raised there and that would involve weariness. 

    JTQuite so. Dealing with the sin question, and bringing home sin to individuals requires great skill. The Lord had that in His mind in all that passed at that well. 

    WRThe secret in finding material is being in the way, Jehovah has led me to the house of my masters brethren, Genesis 24: 27. 

    JTYes, it is very interesting to see how she comes out in answer to his prayer. The importance of prayer in this matter. The camels are the power; they are kneeling down, not carrying anybody now. The servant is acting in a priestly way. He is praying. Then the movement of the person. And let it come to pass, that the maiden to whom I shall say, Let down thy pitcher, I pray thee, that I may drink, and who will say, Drink, and I will give thy camels drink also, be she whom thou hast appointed for thy servant Isaac; and hereby I shall know that thou hast dealt kindly with my master. He had not finished speaking when God wrought and there she was. 

    WGTIt is very interesting that God is acting before the speaking is ended. As the prayer meeting is going on God is acting before it is finished. 

    JTVery beautiful. We have to wait sometimes for answers a long time and it tests us as to whether we do that. In Acts 12 prayer went up and when the answer came they were not sure, they would not believe it. There is no question here of unbelief in the servants mind, so that it leads to worship. And the man stooped, and bowed down before Jehovah, and said, Blessed be Jehovah, God of my master Abraham, who has not withdrawn his loving-kindness and his faithfulness from my master; I being in the way, Jehovah has led me to the house of my masters brethren. So we get prayer and praise. 

    That is how the work goes on in the assembly. We know that heaven is looking on all the time. 

    WB-wThe servant speaks of my business. I will not eat until I have made known my business. Everything must be taken up carefully. 

    JTWe have to look into the section and see, what the servant says to Jehovah, what he says to the maiden  and what she says to him, and what she tells her brother, and then what the brother says to the servant, and the servant speaks long, going over the whole ground, and then we come to the point of decision, whether the maiden is to go or is to stay for ten days, and that brings out a bit of opposition which we did not get in Genesis 2. What we see here are the beautiful qualities. The maiden was very fair and the servant ran to meet her, and said, Let me, I pray thee, sip a little water out of thy pitcher. What a remarkable thing, he is running, a servant of Abrahams house. It reminds us of John 20; we are told that Mary ran, and Peter and John ran. She is so attractive. He said, Let me, I pray thee, sip a little water out of thy pitcher. And she said, Drink, my lord! And she hasted and let down her pitcher on her hand, and gave him to drink. And when she had given him enough to drink, she said, I will draw water for thy camels also, until they have drunk enough. And she hasted and emptied her pitcher into the trough, and ran again to the well to draw water; and she drew for all his camels. And the man was astonished at her, remaining silent, to know whether Jehovah had made his journey prosperous or not. I think God would make us wonder what it is, what this woman did. When the Spirit of God picks people, He tells us what they did, what they can do. The man was astonished at her, remaining silent (verse 21). The man himself is getting help in his soul, too. 

    CAMIs the working out of this in a practical way in the Acts, this matter of time and place? Do you see this in the Acts of the Apostles? 

    JTYes, I think so. I think that marks the whole course of ministry. 

    CAMThese different passages that come up in the Acts, Cornelius and others, and speaking in a practical way about our business and our locality, there comes a time when there is a recognition of the Spirit, when there is a bringing in of God, when there is an intelligent service in everything that we have to do with. Our lives, speaking in a general way, seem to be so haphazard, but as we give room to the Spirit, there is a sanctity in all that we do. 

    JTI think that is good. Time and place. We have it actually here. The day of Pentecost was now accomplishing or running its course. That is the time, and the place was Jerusalem. They were all together in one place. They were all there. That is time and place and conditions. The Holy Spirit came in then, and then the next thing is the preaching. What led to the preaching? There is no evidence whatever that Peter hired a hall. I doubt if there was a hall in Jerusalem that would hold the audience he had. He began with what the jesters and mockers had said about the saints. 

    All the places from whence the persons came are mentioned. The time was the third hour of the day, an extraordinary time from our point of view to start a gospel meeting. These people were interested adversely. He took up the opposition and began there and refers to the time of day. How long it took him to address them, I cannot say, but the result was wonderful. Obviously it was the right time, and great assembly material was secured, and then the Lord added them. That is what Christ would recognise as suitable to Himself. 

    RWSWould it be right to apply that to the sensitive feelings of holy joy that the Spirit has when He sees the results of His work? 

    JTWell, I think wonderment goes into divine operations. The Lords name is called Wonderful. It is because of what He does. The man in Judges 13 did wondrously and I suppose the work of God brings it out and the work in the Acts exhibits all this. We ought to be wondering, I am sure, because we are in the day of small things, but still, wonderful things are happening and we ought to wonder when we see them, the proper effect that God looks for in us. 

    WWShe was seen in her occupation, drawing water, and Lydia, in Acts 16, was a seller of purple. 

    JTI think that is good. The occupation. Peter was a fisherman, and he was staying in the house of Simon the tanner. It was the kind of thing that was needed at that juncture. Death must take place before you can have tanning. The truth of the assembly from the Pauline side is developed in the Acts in connection with occupation. 

    WRThere is no minimum of age in this. The Lord at twelve years was occupied with the Fathers business. 

    JTJust so. 

    SMcCThe matter of drawing for the camels is important, because sometimes there is a lack of readiness to take on the truth that comes out, and the meetings that enter into the calendar of the week. Do you not think this is a continual feature of the assembly, readiness to take on what might be best for the saints? 

    JTI think that is good. That enters into what you are saying. How long would it take her? It is a big piece of work she took on, because she carried the pitcher herself. 

    RRTWould these beautiful features in Rebecca be akin to what the Lord says, whosoever shall do the will of God, he is my brother, and sister and mother? It is an indication that brings out these features. 

    JTVery good indeed. The will of God may require very heavy working. 

    WB-wWhen the camels drank enough the man took the gold ring and put the adornments upon her. 

    JTIt says, When the camels had drunk enough. That was the test. They finished the meeting, that was a full stop. Then it says in verse 22, And it came to pass when the camels had drunk enough, that the man took a gold ring, of half a shekel weight, and two bracelets for her hands, ten shekels weight of gold, and said, Whose daughter art thou?. Notice; he does not ask about her father and mother until the matter is all finished. How much the idea of readiness to serve enters into the location of assembly material. She did the thing needed and they stopped drinking before she stopped. 

    LESThe work of God as being true to itself would be marked by features of spiritual completion in whatever setting it may be found. 

    JTQuite so. Spiritual completion. The camels settle that matter here. It must have been a great test to her endurance, because it was a very heavy piece of work. That is another matter that comes into what we are doing. The Lord was weary with His journey. 

    QuesIt would be more than just entertaining a visiting brother, it would involve the work generally, would it not? Many would undertake a bit of work when there is some distinction connected with it, but there was no distinction in drawing water for the camels. 

    JTQuite so. 

    RemYou can understand why there was an assembly in Phoebes house. She was that kind of a person. She also has been a helper of many, and of myself, Romans 16: 2. We should help all the brethren without partiality. 

    JTYes, I think the note as to her would indicate that she did what was needed. I refer to the note on Romans 16, verse 1. You can understand how Paul himself commended her to the saints in Rome. 

    TSIt is quite noticeable the occurrence of the word labour in Romans 16. It says, who labour in the Lord and others, who has laboured much in the Lord and also, Salute Prisca and Aquila and also some others. 

    JTYou can see there, what we are saying about labouring. How much is to be done by old and young in connection with the assembly and the work as done brings out assembly material. You are a suitable person for the assembly. You can see how the adornment fits. It is not like a gold ring in a swines snout, Proverbs 11: 22. And it came to pass when the camels had drunk enough, that the man took a gold ring, of half a shekel weight, and two bracelets for her hands, ten shekels weight of gold, and said, Whose daughter art thou?. I think that ought to be noticed, the ten shekels weight of gold, the ring of half a shekel weight and two bracelets for her hands, as if the hands are specially honoured and then, he says, Whose daughter art thou?. As much as to say, that is all that is needed now. The qualities are all there. It is the personal identity now and that is sure to be right, sure to agree. And she said to him, I am the daughter of Bethuel the son of Milcah, whom she bore to Nahor. And she said to him, There is straw, and also much provender with us; also room to lodge. See how intelligent her answer is. 

    JTJrThe gold of that land is good, comes to light here. 

    JTQuite so. The encompassing is here in the man, the spiritual power in the man must have greatly augmented what she was doing. A man who had the greatest regard for her in the way he ran to her  all that would encourage her. 

    WB-wWhat do you think of the question in verse 23, Is there room in thy fathers house for us to lodge? 

    JTWell, I think the idea of the assembly is to bring out the wonderful provision there is down here. Acts 2 brings out what is suitable to Christ. The Lord added to the assembly such as should be saved. There is room there for the remnant of Israel. There are religious organisations around us that do not make room for people  hospitality and all that. In a meeting like this the brethren are very hospitable, but the question is whether that hospitality goes on, whether you want all the brethren to leave after the meeting. The point is to bring out the richness of the place; not only the persons themselves, but the camels. This is to bring out the greatness of the assembly and what it is down here in the place of testimony. It is really beginning in Acts 2. In Pauls ministry you get it in its full heavenly bearing. 

    RRTWhen the Lord was here He found no place to lay His head, but now in the assembly this place is found. 

    JTThat is the point. You take Cornelius. Peter was in the house of Simon the tanner. I do not suppose it was a house you would care to be in naturally, with the smell of tanning, but it is a remarkable touch you get in the end of Acts 9; many believed on the Lord. He was thoroughly made known by what happened. And it became known throughout the whole of Joppa, and many believed on the Lord. And it came to pass that he remained many days in Joppa with a certain Simon, a tanner. They had sent for Peter, but they did not now speak about Tabitha, nor did Peter stay with any of the relatives of Tabitha. He stayed with one Simon the tanner many days. 

    CDeBIn the end of Acts 10 they begged him to stay at the house of Cornelius. 

    JTThat is how matters come out through Paul; he was sent for  the man at Macedonia says, Come over ... and help us. Cornelius sends to this place for Peter, who is evidently at home and while they were preparing food he was on the roof and he became in an ecstasy. The spiritual power, and the wonderful action from heaven comes into Peters mind, and the sheet comes down to him. Cornelius sends for him and his neighbours are there. Everything is just as the servant might wish it. 

    CHHWould you say that the labour of service would be acceptable on the ground of sacrifice? 

    JTQuite so. What we are having before us now is to bring out what the institution is, what the assembly is, as the bride of Christ here in testimony. He is up there a heavenly Man and she is down here. That is really the point. Isaac is not the heavenly man characteristically in an eternal sense, but in testimony here, and this is his bride. What we are speaking about will not mark eternity. It is what is needed down here in every place where there is a meeting, that there might be this readiness to serve, because it is in these things that we really see there is a marked work of God in the place. It is in these qualities that you see it. 

    RemRebecca herself was greatly concerned later that Jacob should have a proper wife to carry on the assembly side in testimony. 

    JTQuite so. That is births, deaths, and marriages. They enter into the assembly position of service, and the sister must come first This instruction enters into ordinary engagements and marriages. You must have the sister first, and the brother before you can have an engagement or marriage according to God. 

    RemPaul says, Have we not a right to take round a sister as wife ... ?. The spiritual side is to govern us. 

    JTIt is a very great question. It is a shame to have to mention this matter of mixed marriages, and also of radios. They are real difficulties among the brethren. What we are dealing with now affects all that. You cannot have proper hospitality, unless the husband and wife are in the Lord. It is the Lord; His authority is owned. 

    ARWhen you say one should be a brother or one should be a sister, do you mean in fellowship? 

    JTIn the Lord implies fellowship. I may be a christian, but my associations may not be suitable to fellowship according to God. Ananias and Sapphira were put away although they were undoubtedly christians. 

    WRWhy do you think the servant is so slow in considering this matter if it is right; to know whether Jehovah has made his journey prosperous or not? 

    JTIt is a good thing to meditate a while. Quietness is important even in the greatest success in order to give us balance. He is getting his balance in the presence of God. That is a very important and wholesome matter. 
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    Genesis 24: 50 - 67; Genesis 41: 37 - 52

    JTThe time failed us yesterday in looking at chapter 24. The type is so important that we should consider it fully and perhaps take into account the life of Jacob affording some light on our subject, especially as to Leah, and then Asnath, the wife of Joseph, bringing out the assembly as with Christ at the time of His rejection by Israel and His acceptance among the nations. After that we have also to look at Zipporah as related to Christ in the wilderness and the testimony of God in the wilderness, the tabernacle and covenant. There are others, of course, such as Achsah, the wife of Othniel, and Ruth, the wife of Boaz, and finally, Abigail, but Zipporah and Abigail are the main types after Genesis. 

    Leah represents the assembly, the gentiles, that is ourselves, and is not so attractive as Israel was historically; she was tender eyed, whereas Rachel is very beautiful both as to form and generally. Asnath has no special features at all save that she is in the position of wife to Joseph in this important administrative position that he occupies in Egypt. The Lord will help us to see the point in each type, but Rebecca is the most important in the book, next to Eve, and as we had yesterday, she typifies the assembly as the bride of the heavenly man, that is Christ typified in Isaac; great space is given to her in this long chapter and later on, too, as far as chapter 27, where she is concerned about the wives that Esau had, Canaanitish women. The assembly is thus followed up in her, as a type, as discriminating, and judging mixed marriages, which is a very important matter. She is recognised as a holy seed in sisterhood, so that three times over it is mentioned here, that her father was the son of Milcah, whom she bore to Nahor, Abrahams brother. The mother is mentioned as well as the father. Her grandfather and grandmother are mentioned also, showing that the female side is peculiarly carried through in Rebecca, as related to Christ above. 

    RemIt is wholly a family matter, To take my masters brothers daughter for his son (verse 48). 

    JTTo bring the thing down to practice, what is referred to there in the closing word of the servant to Bethuel and Laban, is we might say a presentation of a case as we call it, for fellowship in a care meeting. The chapter affords richness in the way of prayer and worship, the fact that assembly material comes to light. The man, it says, Stooped, and bowed down before Jehovah, and said, Blessed be Jehovah, God of my master Abraham, who has not withdrawn his loving-kindness and his faithfulness from my master; I being in the way, Jehovah has led me to the house of my masters brethren. Then we have what the maiden told her mothers house in verse 28, and then we read that Rebecca had a brother named Laban. Now we have to watch him to see how he is going to act and how the matter may be brought into the care meeting of the saints. Laban is an outstanding personage, because he takes the lead of his father and mother. He and his mother finally decided that the woman should not leave for ten days; that is postponement which is often very dangerous in regard to the saints, especially where there are matters calling for judgment. The servants speech to them begins in verse 34, after he refused to eat before he told his business. It runs down to verse 49, and he is what we might call the leading brother for the moment. Laban is in mind as the leading brother after this speech in which the facts are stated. In verse 50 Laban speaks before his father, and says, The thing proceeds from Jehovah. He does not keep to that word, however, for he changes his mind a bit. I think he wants to be the leading man to decide a matter of that importance, which is a dangerous thing. 

    FNWWould the servant be governed by the Holy Spirit? We saw earlier the position that he took in relation to the well. Would he be able to discern the features of the Holy Spirit in Rebecca? 

    JTYes, his remarks and prayer are connected with the well. Beer-lahai-roi was the well with which Isaac is connected. The word says in verse 62, And Isaac had just returned from Beer-lahai-roi; for he was dwelling in the south country. And Isaac had gone out to meditate in the fields toward the beginning of evening. The note says, came from coming to, meaning that it typified the Lord as occupied with the Spirit in view of Rebecca, in view of anyone coming in, but this must be dependent on the Holy Spirit, or it will never be satisfactory. 

    ARLaban going ahead of his father would not be recognising headship. 

    JTThere is that in it. Evidently Laban is allowed to be the leading man in that place. He does well at first. We are told that Rebecca had a brother. And it came to pass when he saw the ring and the bracelets on his sisters hand, and when he heard the words of Rebecca his sister, saying, Thus spoke the man to me  that he came to the man, and behold, he was standing by the camels, by the well. And he said, Come in, blessed of Jehovah! why standest thou outside? for I have prepared the house, and room for the camels, Genesis 24: 30, 31. You can see he is a leading man. It would look as if the father was weak, but then that does not set aside his place. I can understand her going to her mothers house (verse 28) because the feminine line was in view throughout, but the father seems to be weak or else the son is too much for him; I think the latter is the case, but this time it is a question of her parents  the family line. 

    QuesIs your thought that this aggressiveness, this forwardness, would forfeit the servants help? Rebecca is principally the assembly  a type of it. 

    JTYes, I think so. Look at the suggestion Laban and his mother make. They say, And her brother and her mother said, Let the maiden abide with us some days, or say ten; after that she shall go. Is not that an opening of the door to the enemy? Here is the point, this assembly material ought to be at once in the assembly. She is in principle in the assembly, of course. She is a type of it, but we are trying to make it practical. If you have something for the assembly, its place is in the assembly, and it belongs to the assembly. Nobody doubts that, not even Laban, because he recognises the jewels. Nobody doubts that she is the real person, and belongs to the assembly. Why should the matter be delayed? 

    SMcCHe is marked by vacillation. I was thinking of your reference to say ten. When he had to deal with Jacob, he proposed certain things, then Laban immediately changes it. 

    JTYes. That shows the principle, the element of vacillation, really you might say deception, unfairness, for Jacob should have had Rachel at once, but he did not. He was deceived by Laban, who changed his wages ten times. 

    SMcCYou feel that is an element in our localities that has to be faced. It is very specious in its workings and motives as it has a pretence to serve right ends, but really there is deception working in it. 

    JTYes. He behaves well at first. It even says he had prepared the house, as if the thing was in his hands. 

    RemA difference in judgment might arise as to discernment of what is assembly material. In this case it is quite clear. 

    JTThat is the point. If the matter is not clear, then we have to wait upon one another, and the person himself, so that the answers are clear, and there is no question about his being assembly material. In this case, there is no question even by Laban. The matter is all clear. There is only this suggestion of ten days or so. 

    QuesWould this discernment largely be seen in those that are spiritual? If unspiritual persons take part in it, you may get a wrong conclusion. Is that so? 

    JTWell, that is just it. The servant here is most emphatic. His speech is most conclusive. He has already prayed, and after prayer he found the answer, and after the answer he worships putting on the jewels. Then he states the case at length, beginning at verse 34 and going on to verse 49. It is a long statement by a spiritual man in the meeting. Well, the leading brother and his father say, Well, that is from God, so far so good. What is there to say? There is no need to say anything. Someone says something that is right. Then someone says, Let him wait ten days or so. It will do no harm, but it will do harm. Satan will have the advantage. 

    RRTThe servant here seeks to take on the matter himself. It speaks about taking Rebecca. He says, Do not hinder me. He takes on the matter. 

    JTIt is a matter of his responsibility, that is, the Spirit of God operating through the brethren. 

    AATDo you get this in Acts 15, where Peter stands up and then James speaks, saying, Listen to me. 

    JTQuite so. That is the best example we have of the care meeting. Acts 15 is always the model we turn to. You have an excellent condition in the assembly. Barnabas and Paul are allowed to state the full account of their work among the gentiles; it is always attached to the care meeting, to bring in positive things. 

    RemI was wondering if you would regard this statement as a model of what would carry the concerns of the assembly, especially a woman that is already adorned by the servant, speaking of the Spirit. 

    JTThere is no doubt about it. It is the Holy Spirit typically that has committed Himself to her in the adornment in the gifts and the ring; which we might say is an endless matter, not to be interfered with, and that applies to the assembly. I was thinking of the reference to Peter and James in Acts 15, that the case is stated and an excellent condition is promoted in the assembly by a report of the work of God elsewhere. It is a question of assembly material. Titus went to Jerusalem with Paul and Barnabas, and there was an excellent example of the work of God in Titus, and Peter did not enforce circumcision in his case, because there was not a better brother in Jerusalem. Here in Genesis 24 the work of God was manifest and the servants report in the care meeting, so to speak, is lengthy and is supported by positive evidence of the work of God. 

    Well, they wanted her to stay with them. They do not ask the man to stay, but Let her stay with us, they say; which would not help, because now she has come into touch with the Spirit typically, and all that connects with him; her safety lies in movement. They say, After that she shall go. It is as much as to say, we are the persons to determine this matter. Very often you see that in the care meetings, when some think that it is our matter, but it is not our matter. It is a question of whether the person is qualified, whether he or she has established her qualification. We confer nothing on anybody. It is a question of their right. If they have washed their robes, they have a right to the tree of life. It is our matter to see that their robes are washed. They are assembly material the same as ourselves, and it is a question of right. To assume that we will determine the matter is not right; that is the position, and that will never do at all in the care meeting. 

    ANWWould you say that Laban acting before Bethuel is wrong? Laban should never have been before Bethuel. It would be better to encourage his father to take the lead. 

    JTHe should never be before Bethuel. Bethuel may be a weak man in fatherly qualities. Sometimes fatherly qualities are weak, and it is very humbling that it is generally so amongst us, but still they should be recognised. You can see how a pushing man may acquire a place beyond his spirituality. If he has qualities, of course, we cannot ignore them. 

    RWSAfter this vacillating, the servant says, Do not hinder me, seeing Jehovah has prospered my way. In matters so urgent would the Holy Spirit hold the position by asserting His power? 

    JTIt is quite clear that Jehovah is in this matter. It is a question of the servant of Jehovah, that is, what the servant says, Do not hinder me. He is representative, of course, of Abraham. Seeing Jehovah has prospered my way; send me away, and I will go to my master. That is an excellent word, because you bring God in; you say, ten days will do no harm, but then what about God? This is the work of God. 

    RWSYou mean it is more a question of God than the servant? 

    JTThat is the point. It is more a question of God than the servant. The Holy Spirit would do that amongst us, assert Gods rights in the assembly. 

    QuesIn the care meeting has every brother a right to express his judgment on every matter? 

    JTWell, it is not so much a question of expressing an opinion. The question is, is there any spiritual power in what is said? The idea of a debating society does not enter into the assembly. It is foreign to it. 

    QuesWould a brother express anything in spiritual power unless he has taken on the whole commitment of the service of God? 

    JTI think that is good. It is a question of what obligation you are taking on in this matter, or are you just wanting to say something? We have to ask sometimes in our meetings that the brethren be concise in what they say, and that they contribute to the matter in hand, so that no time be wasted. The assembly time is the most important time we have. 

    WGTYou were speaking about the brethren leaving matters in the hands of the ones who take the lead. In the care meeting would we leave the matter in the hands of those who are spiritual? 

    JTWell, quite so. Everyone, of course, is responsible and I think the absence of eldership in Corinthians is significant. It is a time when everyone is responsible. The least is of importance. So that we know that in principle anyone can speak, but if there is fatherhood or eldership, surely that ought to be recognised. 

    FHLTaking on the whole service of God is most important, as some who are silent in most meetings have a great deal to say in the care meeting. 

    ARWhen you say eldership, do you mean a brother who says, I am fifty years in fellowship? 

    JTIt is not that which qualifies us; it is a question of what years they are. What is his experience in those years? Evidently Laban had a place in the house. How did he get it? It may be that Bethuel was a weak man, and possibly he was, but sometimes brothers are made weak, because others are aggressive and take the position that they are not equal to. 

    SMcCDo we have a judgment of this in Acts 11, where Cornelius and his company come into view and certain contended about them, and then Peter sets out the matter before God, and the brethren are brought into it? 

    JTYes, that is a good illustration. The six brothers that he had with him would show that there was competent testimony. While the testimony is here in the case of Rebecca, it is manifest that she is the one. The thing is from the Lord, too. Let us proceed, that is the next thing. Why should we delay ten days? 

    WB-wThat suggestion was overruled; And they said, Let us call the maiden and inquire at her mouth. And they called Rebecca. 

    JTWell, that is the next thing. We come to a hindrance. This ten days matter was supported by Laban and his mother. It looks serious and now the next thing is the servant is very pronounced about it, and his word is Do not hinder me, seeing Jehovah has prospered my way. We would say the Spirit of God is asserting Himself in what has come about. God is brought into it. He says, Send me away, and I will go to my master. The word master is important. Authority is in all this. The next thing is to call the maiden and inquire of her mouth. The more you look at her, the more you are assured that she is the one, but what is her decision? Is she definite? Is her mind fixed? They called Rebecca and said to her, Wilt thou go with this man?. It is a question now of the servant, not Isaac yet, but the person with whom you are going. What has already come out. The servant is definitely of God. Will you go on this line? Are you amenable to all these things we are dealing with, or are you going to listen to an objection that has no weight at all? When a person is coming into fellowship, he ought to be ready for all that goes with it. Isaac enters into it by this man. We must recognise what is of God amongst the brethren, and that is the way. In the book of Acts, the way refers to this very thing. It is the procedure that leads to the assembly, and she is coming into that. Wilt thou go with this man?. She says, I will go. I am going on with what is manifestly of God. I have come into this thing, and am going on with it. 

    QuesWould the words used in Acts 2, referring to the Spirit, impetuous blowing, be in line with this, that there is an urgency in relation to the working of the heart of Christ? 

    JTThat is very good. There was a large number coming into this way. And they persevered in the teaching and fellowship of the apostles, in breaking of bread and prayers, Acts 2: 42. That is the way. She is ready for that here. She is with the man. 

    LESI was wondering if, at this point, the epistle to the Thessalonians would come in. Paul speaks of cherishing his children as a nurse. Rebeccas nurse is spoken of at this point. There is also the youthfulness and energy that marked the Thessalonians. 

    JTVery good. She needed a nurse, of course. We read of this nurse later when she died. And they sent away Rebecca their sister, and her nurse, and Abrahams servant, and his men. Now this, put into our own language, is assembly procedure  principles that are abiding and that we are not going to turn from even after we are in fellowship. She commits herself to the way. That is the idea. 

    JHEWith this man is important, because there is a journey between this and the meeting of Isaac. 

    JTQuite so; the quality of Rebecca here is remarkable, and her definiteness. They are all carried now. The hindrance is completely overcome. Laban and his mother and all commit themselves, and that shows how important it is that persons asking for fellowship should be definite. Not only that I love the Lord and that my sins are forgiven, but that I am in the thing, in what is called the way of God. There is Apollos, he is not fully instructed. They showed him the way of God more exactly. He is thoroughly in the thing, and there is never any doubt of him afterwards. 

    ARThat is what the servant says in verse 48, who has led me the right way or in a way of truth. That is the idea; he had started it, and she is brought into it. It is carried right on. 

    JTVery good. And I blessed Jehovah, God of my master Abraham, who has led me the right way to take my masters brothers daughter for his son (verse 48). It is the way of truth. They all enter into this matter, and she is thoroughly in the thing; in the way. And the next thing, And Rebecca arose, and her maids, and they rode upon the camels, and followed the man. This is her initiative. She did this herself, showing that she is in the way and knows what to do in it. She knows when to take the initiative. 

    WB-wThen the turning point in the care meeting is in verse 56  Do not hinder me. Those of us who are taking too much part, and are hindering the Spirit, should seek ourselves to make way for the Spirit. 

    JTQuite so. It is a good question to see what does hinder me. Anyone who is coming in, from the religious world around, though they may not know it will come in contact with hindrances, and it is a good question to ask, What doth hinder me? That is, what the eunuch says. Typically the Holy Spirit says, Do not hinder me. That developed, would be a sin against the Holy Spirit. But it does not develop here, thank God. They submit, and the way is secured, and they arrive at definiteness. So that Paul says, I speak as to Christ, and as to the assembly. So that any brother or sister coming into fellowship, must realise that it is Christ and the assembly. 

    DWould you say that Rebecca was a great model of the assembly in her movements towards Christ? 

    JTThe next thing is, what is occupying Isaac in all this matter. It says, The servant took Rebecca, and went away. She had already taken the camels. She arose, and her maids, and they rode upon the camels. That is the right kind of carrying power; not simply that I am in fellowship, but I am moving by the Spirit. It is the right kind of carrying power to Christ. Isaac had just returned from Beer-lahai-roi, which means Well of the Living who was seen. It appeared first in connection with Hagar (the Jew), which is a remarkable thing. Christ typically is standing by the well. The well is all right, but Hagar was not right. It is God coming in in grace to Hagar in Genesis 16. The principle of grace is now established, and Christ in heaven is in relation to that. The same grace that went out to the Jews is now going out to the gentiles. The assembly is formed in that grace. Isaac is there. That is what he is occupied with. And Isaac had gone out to meditate in the fields toward the beginning of evening. And he lifted up his eyes and saw, and behold, camels were coming. It was not Rebecca that he noticed first, but the camels. That is, if anyone is coming into this way, this is the carrying power, nothing else. 

    WRThe Spirit is linked on with the bride in Revelation 22, in connection with the coming of Christ. 

    JTThat is right; that is the carrying power. The Lord is adhering to the Spirit as maintaining the assembly position here  not any religious paraphernalia borrowed from judaism. Christendom is made up of that. The Lord is adhering to the Spirit. That is the only preservative and carrying power for what is of God. 

    RRTYou were stressing the importance of Rebecca watering the camels. What a service it was! Now she is riding on the camels. 

    JTJust so. I think it brings out the mutual conditions that mark the assembly. The end of Acts 2 is the great dominating thought as to what it is the Lord is adding to. Anyone who reads the passage will see and remember the mutual state of things and how love was operating. Well, Rebecca really administered to these camels, so that it is a continual thing. It is mutual support right through in the assembly. 

    ARWould you say the journey is over in verse 64 of the chapter? It says, And Rebecca lifted up her eyes and saw Isaac, and she sprang off the camel. That is the end of the journey. 

    JTI think that would mean that she is now suitable to Isaac in actual power. The spring means the Holy Spirit moved her. She sprang off the camel. It is in relation to the Lord Himself. The camels were no longer needed. 

    WRDoes all true service in the assembly point to Christ? The servant says, That is my master! Genesis 24: 65. 

    JTWell, now we come to Christ. It is a question of dignity now, and the same term that is used in regard to Abraham is used in regard to Isaac. So you can see the father and son are duly honoured together. 

    WGTIt is good to see the Spirit and the bride go on to the end. It is an intimate relationship. The bride has nothing apart from the Spirit. 

    JTYes, it is a beautiful touch, I think, that the assembly at the end was what she was in the beginning, in intelligent recognition of the Holy Spirit. The Spirit and the bride say, Come. The Lord brings out there what He is here. He is Master to the servant here. The Holy Spirit would recognise that. The Lord says, I am the root and offspring of David. The root is deity, and the offspring is humanity, so that He is God, and the Lord is stressing that in these days  that Christ is equal to the Father; all that honour the Father must honour the Son likewise. 

    WGTThe assembly in that way recognises that the Spirit is a divine Person. 

    JTQuite so. Well, I think the Lord is helping us to make room for the Spirit, and at the same time to make clear who Christ is. 

    RRTDoes this indication deserve spiritual response to Christ in the assembly? In verse 63 it says, and he lifted up his eyes  and in the next verse  Rebecca lifted up her eyes. It is spiritual impulse in the assembly responding to Christ? 

    JTQuite so. He saw the camels, and she saw Isaac. She is justified. Her dignity is there in that she is using the camels, typically the power which God provides. 

    QuesIs it typical of the Spirit to retire in His movements to make way for Christ? 

    JTIt is like Colossians. Colossians makes everything of Christ. The Spirit is mentioned only once, whereas in Ephesians you get a great deal about the Spirit, and likewise in Romans. 

    QuesIs that a lead for us personally in relation to this chapter? 

    JTThe Spirit is always ready; even eternally He will be the power of everything, but it is the Father and the Son objectively. 

    AATWhy did she put a veil on her face? 

    JTI think that is female seemliness, which comes out in 1 Timothy 2, I do not suffer a woman to teach. It is just what is womanly under the circumstances. She is for Isaac, and she sprang off the camels, showing that she is thoroughly alive and energetic in the power and subjectiveness of the Spirit. 

    ABPIn Romans 14 where there is a question about one, it speaks of God having received him. Would you say a word as to where Gods receiving comes in? We have had the Spirits movements in Christ. 

    JTWell, that is good. The reception is that God has received him. And then we are told in chapter 15 to receive one another to the glory of God. It is a question of the work of God  God has received him, why should we object? The word reception has really no application when we come to a person taking his place in the assembly, because he is of it already. It is a matter of his establishing his right, that he washes his robes. The person has a right. We do not confer it upon him. It is a matter of what is his. 

    ABPDoes it not emphasise the greatness of the matter, that there are spiritual indications that the Lord has committed Himself to the person? I thought it added to the greatness of the matter that these cases have come up, and we should not be behind in what God is doing. 

    JTSo that the servant brings God into it here. 

    LESDo you think there is a point reached at the Supper, where the assembly fills the place vacated by Israel, and in that setting we have a peculiar sense of the Lords love, as it says here, he loved her? It would be in that setting. 

    JTI think that is the way it stands. Israel, so to say, is dead. It is not Israel rejected here. Sarah is a great person. The assembly is coming into Israels place without saying anything against Israel. The apostle speaks of Israel and says Of whom ... is the Christ, who is over all, God blessed for ever. At that time, when it was Jew first, and gentile afterwards, there was no word about discrediting Israel, but in Thessalonians, he says they are under judgment. Here Sarah is an honourable woman, and Rebecca is coming into a great place, coming into that tent. Is she going to grace it, and make it better than it ever was? I think she did. 

    LESI was wondering if Romans 9: 4 would not answer to Sarahs tent? Whose is ... the promises. 

    JTThat is the point Paul makes there, because he brings in Israels greatness, and it is coming up again. All Israel shall be saved. Sarahs greatness is in mind, Israels grandmother. It is Sarahs tent, and I think Rebecca makes it greater than it ever was. After it is fully graced by Rebecca, she shines more than Isaac does at the end in chapter 27. It is to bring out the quality of the assembly, and how concerned she was about mixed marriages, about Esau going to Canaan for his wives. Rebeccas exercises lead to the revival of family status in chapter 28. Jacob must go to Laban, her brother  the point was where was he to get his wife. And Rebecca said to Isaac, I am weary of my life because of the daughters of Heth. If Jacob take a wife of the daughters of Heth, such as these, of the daughters of the land, what good should my life do me? (chapter 27: 46). That is assembly language. They are just the bane of the saints, these mixed marriages, doing violence to God, and to the Spirit, and to Christ. We want to be here on our own terms, whereas we should be concerned about Christs terms. It says in regard of Rebecca, Thou art our sister; mayest thou become thousands of tens of thousands; and may thy seed possess the gate of their enemies! (chapter 24: 60). That is a real wife, and the real kind of progeny. And Isaac called Jacob, that is to say we have the position restored, and blessed him, and charged him, and said to him, Thou shalt not take a wife of the daughters of Canaan. Arise, go to Padan-Aram, to the house of Bethuel thy mothers father, and take a wife thence of the daughters of Laban thy mothers brother (chapter 28: 1, 2). We have come back now to the great line of sister and brotherhood, established according to God, coming down from Terah. 

    JHEWould this bring in the thought, Jerusalem above ... which is our mother? 

    JTQuite so. The father and mother  the two thoughts run together. Now to bring out the position in Jacob, and then in Joseph; in Jacob we have two wives, but the line is established. They must be of the proper sisterhood which God provides; that is in the Lord. So that when we come to Acts, Rachel is the Jew. Israel is the first love, but the last received. That is, the truth comes out in Jacob. Israel is on a lower level than the assembly, but they are both in mind. Israel is loved first, and Paul was not behind in that. He had great affection for Israel, and that was expressive of Gods love and election. 

    ARWould the two wives represent that they are both of the right seed whether it is Israel or the assembly? 

    JTThey are both the right seed; they are according to God, only it is a question of time, one coming in after the other. Rachel was first loved, but received last. Well, all that is typical. Christ has come into the assembly now, composed of those who are gentiles. You might say that the assembly as God brought it in is most delightful, and so is what comes down from God out of heaven, and it is seen ultimately as the acme of perfection and excellence; but still Jacob loved Rachel more than he loved Leah. That is a suggestion to us, so that we should not be wise in our conceits. It is a public matter that is in mind, and as to the whole Gentile position it is to be pointed out that it is not permanent, whereas the Jewish position is to be thoroughly established, for they are not all Israel who are Jews. It is a question of the counsels of God. That is what Romans 9 - Romans 11 brings out. 

    ABPThis view that we have of Leah would be in her public position in the testimony. 

    JTI think so. Not that she is unreal, but that she is tender-eyed. The eye is the vehicle of beauty. She was tender and beautiful eyed as David was. 

    ARIf we take church history and the history of Israel, Israel has always been greater publicly than the assembly here on earth. 

    JTQuite so. She has a place on earth finally, which the assembly does not have. The assembly comes from heaven. That is another thing altogether. 

    WGTTemporarily, it would be that Rachel is left barren and Leah becomes very fruitful. Levi and Judah both sprang out of her. 

    JTThat is right. That is the history. We have now to touch on Asnath. There is nothing said as to her qualities or appearance. The point is that she is given to Joseph by the Supreme. God determines who Christs bride is to be. Joseph is Christ among the gentiles, now, away from the Jews. So that he says, For God has made me forget all my toil, and all my fathers house. It is a question of what God has done. Peter, in Acts 11, says, Who indeed was I to be able to forbid God?. God is doing this, and so it is a question now, of what God has done and these two sons. Christ finds joy in these new circumstances that God has put Him into. Gods provision for man is abundant. It is the Lord Jesus, speaking in this way, and, of course, we should all speak this way. For God has caused me to be fruitful in the land of my affliction. God has done all this. If we let God do things for us, He can do much better than we can. 

    LESWould Colossians 1: 27 answer to this? To whom God would make known what are the riches of the glory of this mystery among the nations, which is Christ in you the hope of glory. 

    JTVery good. The allusion is to this; Joseph in Egypt. Christ among the gentiles. Do we value Him? What has the gentile done with Him? That is the solemn question that is raised in the book of Revelation  how Christ was treated, and what the consequences are. 

    WB-wWould it be right to make the distinction that Rebecca is the wife of a heavenly Christ, while Asnath is the wife of a glorified Christ? 

    JTIt is Christ among the gentiles, glorified among the gentiles. The Lord did intend to go away among the gentiles, and they did receive the kingdom of God, so that He has been glorified among the gentiles. That the gentiles will yet be cut off because of unbelief is most solemn. 

    SMcCIn the day of display, in the millennium, will the assembly take precedence of Israel? 

    JTThe assembly is ever viewed as heavenly in the ultimate ways of God. Sarahs tent represents Israels place, and it is to be resumed, as Sarahs tent, according to the chapters in Romans, that we have been speaking of, and that is the final thought in the millennium that Israel has first place in the earth, and the nations are subordinate. It is a question of what God has done for them. The heavenly city comes out of heaven. It has never been anywhere else. It is the mystery. It does not belong to the ways of God on earth at all. It comes into Sarahs tent, but that is only temporary. Its place is above. It is a secret before the world was, and Eve represents that side. 

    ABPIn assembly service, is it proper in speaking to the Lord, to bring in this thought of what He has lost in the loss of Israel? 

    JTI think it is. It is quite right. The Lord comes in  Christ among you. It is Christ among us here today in America, and elsewhere among the gentiles, but what is He among us for? Not to establish us down here, but as the hope of glory. 

    WB-wReferring to Sarahs tent again, when Israel was rejected in the Acts, was Sarahs tent vacated to make way for the assembly? 

    JTIt is carried on in a public way. Peter confirmed that God first visited to take out of the nations a people for his name. That is a public thing. 

    WB-wPaul made it known that salvation had come to the Gentiles. 

    JTI think that is our public position. We are occupying the place of testimony until Israel is restored. Our place is mysterious. We slip out of the way when the Lord comes. What will men say when the saints are all gone? We do not know. The mystery covers all that. We will come out presently with Him. 

    AEHRebecca veils herself before she is taken into Sarahs tent. Does that refer to the secret or the mystery side of things? We understand what is not publicly understood; we are for Christ, and ever the concern of God thus. We enter into the assembly service now before we come out publicly. We are, in the ways of God, in Sarahs tent. 

    JTHe knows who she is. She is veiled. It is a mystery, but she is in the place, and is loved. The Lord says later to Philadelphia, That they ... shall know that I have loved thee. We consider the Cushite that Moses married, that was his matter. 

    Aaron and Miriam complained bitterly, but that was Moses matter, and this is Christs matter. She is veiled, and who knows who she is? 

    RRTAs in Sarahs tent she comes under Isaacs influence now. Rebecca followed the man, but then she comes to Isaac. As we come under the Spirits leading, we finally come to a point where it is Christ. Isaac led her (verse 67). 

    JTIt is a mysterious state of things. You cannot follow the history as you follow the Jewish history. The assembly has come into Israels place, and has graced the position beyond what Israel could do, but she will be taken away mysteriously. It is no question of previous history on earth at all. The assembly is always a mystery. 

    ANWShe veiled herself. She must have done it with design. 

    JTI would think so. She would retain her beauty for Isaac, and all that enters into the mystery of the Christ which includes the assembly. It is for Him. He is pleased to have her in Sarahs tent for a while. It may be for a month or a year, but it has been centuries, but that is the Lords matter, and we can look at the public result. That is the point. What public results there are in the testimony, beyond anything that Israel could have produced. So that the mystery is still the mystery. You cannot tell the history of this wonderful bride that comes down adorned for her husband. The world cannot tell. It is a mystery. 

    LESSo the time afforded to Christ personally after the Supper is partaken of, is a great moment for what it leads to. 

    JTI think the brethren are coming to see that. It is a question of His Person. He is great to His own. He is thy Lord, and worship thou Him. 

    ALHave you any thought as to why there is no conversation recorded between Isaac and Rebecca? 

    JTIt is a question of mystery. We are not to cast our pearls before swine. The mystery implies that we keep things secretive. The Lord would say, Do not tell anybody what has taken place. It is a mystery, and it is to continue to be a mystery. This is involved in the sheet coming down from heaven. 

    ARThe sheet that came down from heaven never stayed down. It went back up again when Peter was on the housetop. 

    JTYes. It is indigenous to heaven even as Christ is. 

    FNWWould the expression, The mystery of God in Revelation 10, extend wider than the assembly? 

    JTCertainly. The mystery of God goes wider. Every scripture has to be taken in its context. The mystery of God has many other features, but the mystery of the assembly is that in which are hid the treasures of wisdom and knowledge. That is what the apostle is combating about, in order that the saints at Colosse might know the mystery; and that we might know. 

    WB-wWould you say that the expression, She became his wife, and he loved her would be evident in Pauls ministry in the Acts. It is not a future thing here? 

    JTThat is the thought of Christ also loved the assembly, and has delivered himself up for it, as Paul says. Paul understood perfectly what had taken Israels place in the testimony for just a little while. He that comes ... will not delay, he said to the Jewish christians. That is the thought. 

    FHLDoes the mystery go back to Genesis 2. It is not good that Man should be alone? 

    JTYes, I think that is part of it; it is what is in the heart of God about it. 

    RemThe veiling of this woman indicates that she comes definitely under headship as she is brought to Isaac. Would there be a waiting for the word, Let me see thy countenance, let me hear thy voice, Song of Songs 2: 14? 

    JTQuite so. The Lord would say that to her. The point is, I think, that it intimates she was for Christ. What is the assemblys measure here? Rebecca was a discriminating woman, especially in regard to her children. God revealed things to her. She really exceeds her husband. It is to bring out what the assembly is in this relation. 

    JRHIs Isaac one with the servant? Isaac saw the camels were coming, and then the servant tells Isaac all things that he had done. These features are the common concern of Christ and the Spirit. 

    JTI think the Lord is honouring the brethren because they have gone back to first principles. Rebecca committed herself to these principles, and the Lord is bringing us back to them, and so he says to Philadelphia, That they ... shall know that I have loved thee  a precious thought. 

    WB-wReferring to Joseph and Asnath again and the two sons, is sonship linked with Joseph and Asnath more than with Isaac and Rebecca? 

    JTThat is what comes out there. Jacob elevates the sons. Another line of thought comes in with those two boys Manasseh and Ephraim. They are elevated in sonship. They are acquired under gentile conditions. They get an equal position with Reuben and Simeon. Galatians, of course, opens that up; ye are all Gods sons by faith in Christ Jesus. 
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    THE TESTIMONY AS HAVING PRIORITY TO THE TRANSLATION (JT 78)

    John 20: 19 - 23; Genesis 24: 61 - 67

    These scriptures are often read, but they are read now to show that the testimony of God is going on and that in the current order of things it takes priority to the translation into heaven. The translation to heaven is a fixed matter as to time with God and will happen according to 1 Thessalonians, but in the order of things the testimony has first place, as I may say, the priority. In saying this it is with the hope that all may be moved to have part in it. Luke 15 may be cited as illustrative of heavens mind in view of gospel testimony, in view of gathering, and in view of saints being brought into the assembly. That is to say, great activity is contemplated, great industry in the sense of effecting things such as are indicated in the gospel by Luke, and indeed in all the gospels, but particularly those by Luke and John. So that we have the shepherd seeking his sheep, the woman sweeping her house for something lost, and the father waiting for his son so as to have him robed and fitted for the house. All this has priority to the actual translation to heaven. That will happen, as we have said, and the saints are to be comforted by this happening. It is said, Encourage one another with these words. These words would be the reference to the actual translation of the saints to heaven. 

    Now John 20 has often been used and is still being used among the Lords people to lead us into heavenly associations and enjoyments and privileges. But what is in mind now is to show that these, although there, culminate in testimony here and that that testimony is ordered by God as the testimony of Christ was ordered. As the Father sent me forth, the Lord says, I also send you. It says further in verse 22, And having said this, he breathed into them, and says to them, Receive the Holy Spirit; and then finally, Whose soever sins ye remit, they are remitted to them; whose soever sins ye retain, they are retained. That is to say, the saints, who are viewed earlier in the chapter as being fitted for heavenly associations and privileges and enjoyments, are now seen as sent by the Son as the Son was sent by the Father. And moreover they are seen as breathed into by the Lord Jesus. Breathed into! Clearly so as to fit them for this service  the service indicated  so that it might be rendered with power and with the right spirit  no less a spirit than the Spirit of Christ, the Spirit of Jesus. 

    What is now in mind is to show that the Spirit of Christ, or the Spirit of Jesus, is to dominate and fill all those who are sent. As the Father sent the Son, so the disciples are sent by the Son, with proper equipment, and particularly with such a Spirit involving such power as is suitable for the commission that He had just spoken of. 

    Now I speak thus because it is in my mind that although we have spoken much and rightly of the advantages and privileges and enjoyments that belong to the heavenly people, those who form the assembly, yet what is more immediate is the service or commission that is involved in these verses. So that at the present time we have heaven occupied with, relatively, a very few people. We have a goodly number here, for instance, but relatively there are only a few here, although we value them  every one. It is a time of values  what such and such a one is worth, not only here among the brethren, but in heaven, because heaven has its valuations and it passes over none who have the Spirit. Everyone who has the Spirit has a wonderful valuation in heaven. And so the idea of valuation must come into our meetings. The brothers have liberty to speak; 

    some with ability, but above all some who have the Holy Spirit, the Spirit of Jesus. They are thus qualified and are to be noted because of not only having the Spirit of Jesus, but gift accompanying it. The Holy Spirit is a gift, to be sure  the greatest of gifts  but at the same time there is what is called gift in the sense of power and efficiency in service and the evidences are seen in such, so that the work of God is to go on in meetings such as these. Thank God such meetings are more frequent than they used to be, and fuller, too. Some of us know of places where they are fuller than they are here  very much more so. Not that we belittle what we have here. Far otherwise! We value what there is. God has wonderful resources here below. One speaks thus to stimulate our hearts because we have part in what there is. It belongs to the Father; it belongs to the Son; and it belongs to the Holy Spirit; and in a sense, relatively, it belongs to the assembly. 

    The assembly is the greatest thing outside of divine Persons, and God is going on with it, forming it, fitting it, so that it is growing every day. It began with a few, but according to Acts 2 the Lord added to the assembly daily such as should be saved. What a time it was! What work went on! What values were to be seen! You get three thousand added in one day. And then five thousand men are referred to, and then you get exceptional, outstanding persons. Barnabas is one of these. There were many others like him. We shall see them all in heaven, and be with them, and share their joys. 

    Well, as I have said, the work of God goes on. One of the greatest things one knows of at the present time is the work of God. Think of what a real saint is, and then the aggregate of all in the assembly. Persons organized, spiritually, and fitted and compacted into one great thing called the assembly. The greatest name of a thing in the whole universe is the assembly. And so we glory in it. Indeed the word is found in the wonderful epistle to the Ephesians, To him be glory in the assembly in Christ Jesus unto all generations of the age of ages. Think of that phraseology dear brethren, and think of yourself  of ourselves  belonging to it! It is intended to stimulate us and cause joy to come into our hearts to think of the greatness of what we are connected with, so that we are not overwhelmed by the miserableness of this poor world or its attractiveness and blandishments, or its wickedness. I speak thus for our encouragement for Johns writings are calculated to fit us for this very thing and to set us up in life. The great point in John is life, In him was life. That was the word about the Lord Jesus, and the life was the light of men. So the point to be dwelt upon for the moment is life. And the service is to be carried on in life according to these verses in John and according to the typical verses in Genesis that have been read. 

    And so our passage contemplates the disciples in a certain position, in a certain place. And importance is attached to the fact that they were there  where the disciples were. That is the idea. And so we have to think of what is going on; what is current! what is being done in the way of formation, and calculate that it is a question of the persons we are dealing with. Our position in this hall, for instance, is just incidental, nothing more. It has no spiritual value save that it houses us for the moment. Heaven regards it in that light, but otherwise it is nothing. There is nothing attached to it in a spiritual sense. And so it is with our meeting rooms, of which there are some good and some poor (and the Lord is putting it upon us to have suitable meeting rooms) but their importance is that they house or afford facilities for the brethren to meet in. We do not want to embellish them. All we need is comfort. The Lord comes in amongst us in these very places, and, of course, while He is there they are wonderfully augmented  we need not deny that  for the Lord does come. 

    And so here, according to what I have read, When therefore it was evening on that day, which was the first day of the week, and the doors shut where the disciples were, through fear of the Jews, Jesus came and stood in the midst, and says to them, Peace be to you. Now you notice what I have already remarked, and am now stressing, that it is a question of where the disciples were, and that they were in danger of being affected by some intrusions. If these intrusions are effected mentally, of course, the enemy can use them and does, alas! But the saints are not indifferent to that. We are not told who shut the doors, but we are told that they were shut for fear of the Jews. And that gives us some inkling as to how these physical matters stand in relation to the service of God. But the main thought, as I have said, is where the disciples were. If it was in a tent, well, it was where they were. If in a room  an upper room  it is where they were. They dominate the matter. The importance of the persons and what they are engaged with, dominates the matter. The Lord says, according to Matthews report: For where two or three are gathered together unto my name, there am I in the midst of them. Notice, it is them, alluding to the persons. That is, it is in the midst of them, whatever it may be that surrounds them or houses or shelters them. It is a question of these persons and that the Lord is there. He is there to help them in whatever they do. They are doing it but He is there to help them, and who can help like Him! We can count on that day in and day out  some of us, at least  and the Lord proves how true He is. 

    Well now, the next thing is to bring in how He changes or affects them. It may be a cold day, or a hot day, or a day of trouble, a day of calamity. Whatever it may be, think of how the Lord may act for us! Here the word is, as He comes in, Peace be to you. It is as though He would say, That is the state you are to be in; I am not coming in simply to see and hear and then go, I want to affect you; I have something for you to do, I have a commission for you and I want to affect you so that you will be fitted to do what is in My mind that you should do. And so He says, Peace. Jesus came and stood in the midst, and says to them, Peace be to you. And having said this, he shewed to them his hands and his side. So that you can see how the Lord is concerned about us, dear brethren, ministering peace to us. And it was no empty thought or proposal. It was a real thing, and it had a real effect upon them: Peace be to you. It is not simply peace in the house or in the room, but Peace be to you. Well, the word is that they were glad because they saw the Lord. But then other things happen, too. He said Peace be unto you. He intended that their hearts should be touched by it, be filled by it. And then they were glad because they saw the Lord. Think of how their hearts were affected! It was the Lord Himself, not simply that He came there spiritually, it was His very self  the Lord Himself, and they were affected according to that. It was the real presence of a real living Person, and they were glad. It was a felicitating time  a wonderful time  no such time in the whole universe as it was at that moment. There were only a few of them, but they were all affected. And then again He says, Peace, as much as to say, I want you to continue in peace, that it may not be simply a matter for the moment but a continued matter while I am here. I want you to be filled with peace, and undoubtedly they were, for there is not a single discrepancy in the account of this chapter. All is perfect. It is a very encouraging thing to have something perfect brought to us. And that perfection can be brought about in ourselves. It is one of the things that belong to us, that we are capable of, to be full of peace: Peace be to you. And it says, further, He shewed to them his hands and his side. The disciples rejoiced therefore, having seen the Lord. Jesus said therefore again to them, Peace be to you: as the Father sent me forth, I also send you. And having said this, he breathed into them, and says to them, Receive the Holy Spirit. Now you will understand, dear brethren, that the question of the Spirit comes up. It is not exactly what we get in Acts 2, for the Lord had not yet ascended, but yet it was the Spirit of Christ, the Son of God. God Himself was there and so the breathing was of the Lord  the same One who breathed into Adam was now breathing into His disciples another life  indeed to us. We cannot say much beyond the fact that it was physical life that was breathed into Adam, but here it is spiritual life, and therefore how wonderful the position is, dear brethren: He breathed into them, and says to them, Receive the Holy Spirit. So it is not simply a question of saying that we have the Holy Spirit, but whether we have received the Holy Spirit. The Lord says, Receive the Holy Spirit, but He had already done the breathing. So that there is some action on our part and that action is an appreciative action, that we are glad to get the wonderful Gift that the Lord is giving, and that is the Holy Spirit, Receive the Holy Spirit. It is a question of each one of us challenging his heart as to whether he has received the Holy Spirit, and if he has, whether his conduct is according to it, that he is expressing the Spirit of Jesus and nothing else. 

    And now the next thing is Whose soever sins ye remit, they are remitted to them; whose soever sins ye retain, they are retained. You can see now how very full and practical all this is, dear brethren. I am now referring to the forgiveness of sins and as to whether we are all in possession of the forgiveness of sins  that precious possession that we have, that we know we are forgiven and that we know this very thing from the Holy Spirit; that is to say, from the saints by the Spirit, because the point here is that whose soever sins ye remit, they are remitted to them; whose soever sins ye retain, they are retained. It is a question of what the saints can do for us, and how the Lord equips us and qualifies us to carry out the commission that He has put upon us; namely, the continuance of the work of God in the power of the Spirit in the sense of the forgiveness or remission of sins, and the retention of sins  that the saints have power to do both. You say, That is extraordinary! I never heard that before, that the saints can forgive my sins! Well, it has to be understood, I am speaking exactly as the scripture says in this chapter. And it is for each of us to understand what it means to be forgiven in this sense; that amongst the Lords people we can realise what it means to have the forgiveness of sins, or on the other hand, sorrowful to say, that our sins may be retained, that we have not judged ourselves, that we are going on in some way that the Lord would reprehend, that we are not allowed to be free with the brethren and not allowed to have a place among them. Why is it the brethren do not forgive us our sins? Why others and not us? Well, it is a question of the state we are in, the conduct we pursue. The saints cannot lay their hands on us; our conduct is not suitable to the assembly. 

    Now I turn to Genesis 24. I just want to say a word about Isaac and Rebecca so as to amplify John 20. From verse 61 to the end of the chapter, a long chapter, we have this matter that I have in mind to speak of just for a moment. First, as to Rebecca herself; how she followed the man, I am speaking of her now as the type of a characteristic sister, on a high level, characteristic of the assembly. And it says that she followed the man. That was the order. The servant of Abraham, the greatest servant of the house, was in charge. He is a type of the Holy Spirit as in charge of us here, today, so to speak. He is in charge, and so it says that Rebecca followed the man, The servant took Rebecca and went away. And Isaac had just returned from Beer-lahai-roi, for he was dwelling in the south country. And Isaac had gone out to meditate in the fields towards the beginning of evening. And he lifted up his eyes and saw, and behold, camels were coming. My theme is not simply that Isaac is a type of Christ and that Rebecca is a type of the assembly, but that both Rebecca and Isaac are also types of saints. And it is now a question of how the masculine side is to fit and how the feminine side is to fit. I have spoken about Rebecca following the man, which is a good feature. She was subject. But then Isaac is occupied with the Holy Spirit. He is returning from Beer-lahai-roi which first came to notice at the time of Abraham, when Hagar was seen as a type of an unruly sister. She was not subject to her mistress. But the Spirit of God is seen as having to do with her at the well Beer-lahai-roi. That is to say, that well is a type of the Spirit as dealing with such a person as Hagar. The sisters may become unruly and misbehave, but Hagar, in the grace of God, becomes subject and returns to her mistress. And this well is first seen in connection with her, which is a very important point. But still, her son was a wild ass of a man. She was a poor mother. Although she had a son who was a son of Abraham, she was a poor mother. She did not bring up her children rightly. She did not properly nourish them, and many a child suffers because of the failure of the mother in nursing her children. But my point now is to show that Isaac is occupied with this well. It is available to every person; it was available to Hagar, and now Isaac is coming to it and going to it, and while he is doing that Rebecca comes. Now both Isaac and Rebecca afford us examples of suitable conduct and occupation. Isaac was a man of leisure, not like Joseph, who was a man of great affairs. Isaac was a man of leisure and able to meditate and to ruminate, and he sees Rebecca coming, and he is thinking of what is carrying her. She is coming to the meeting. How is she coming to the meeting? How is she attired? Is she occupied with ordinary things on the way? No, the facts show that she is in every way right, so that she takes her veil as soon as she sees Isaac. But Isaac saw the camels  the things that carried Rebecca. And so it becomes a question of how we are carried in dealing with the things of God. What carries us? And then another thing is that it was a time of mourning in the house. Isaacs mother had died. It was a time of death. We have just heard that a brother has died. We cannot but feel that. And it is a question of how we behave in a time of death. We read of its being better to go to the house of mourning than the house of feasting. That is important to bear in mind, for there is such a thing as mourning. It is wholesome to think of it even if it is for a person who has not been walking with us, but who once did. And we are going to bury him, although he died out of fellowship. We should be rightly affected by such an occurrence. It is like God to bring about contrition in such a case. We have had such deaths and we have been grieved by them, and it is wholesome to be grieved by them, but at the same time to be with God about them and to recognize that burial is suitable for such a one. Ananias and Sapphira were buried, and Stephen was buried. The brethren made great lamentation over Stephen. You can understand how the death of a man like Stephen would affect the saints. They made great lamentation over him, and it is quite right to do so. We have had that experience. But I must come back to Isaac, and then I will finish. Isaac was grieved about his mother, but he was comforted. That is to say the state of things was changed in his house by Rebecca, I want you to notice that. Someone has asked, How long did Isaac and Rebecca live in Sarahs tent? I cannot tell you that, I would say a very short time. To confirm that, it is said that Rebecca had a house, and there was fine clothing in that house and she used some of that clothing with which to clothe Jacob. It was a house, not a tent, which confirms my remark that the period in which Isaac and Rebecca resided in Sarahs tent must have been fairly short, because a house had come in and was occupied by a suitable person, and that person was Rebecca. She became a good wife. She ruled the house. She guided the house, and the house is to be guided by the wife. It is quite clear from the facts mentioned that she guided the house. In fact, in later life she shone better than her husband, and that may have application to assembly history, because Isaac is not always a type of Christ, nor is Rebecca always a type of the assembly. That phase of her history came to an end. And we have to bear in mind here that she was led into Sarahs tent; that is to be noted  led into it  which I suppose would show what her place was to be, that she was not to lead, she was to be led and Isaac did the leading. He led his wife into his mothers tent and she adorned it. She was glorious in the house. She knew what to do and what to say on many occasions. 

    Now that is about all that I have to say, dear brethren, but I think that it is instruction that ought to stay with us, for the idea of being commissioned attaches to us. It is a matter that we should be very humbled in speaking of at all, because we are in the time of small things and therefore we cannot assume to have much in the sense of commission. At the same time there is such a thing as having a commission. It would be a poor thing if there was not such a thing attaching to our position, but there is. And Isaac and Rebecca are in that position. They are in Sarahs tent, set there to carry out the behest of Jehovah. And they do so. 

    In chapter 25 it is mentioned again that Isaac was at the well Beer-lahai-roi. It is as much as to say he was constantly going to that well, meaning that we must keep our eye on the Spirit, Walk in the Spirit, and ye shall no way fulfil fleshs lust. So that we carry on, dear brethren, in a simple way in the sense of commission. As the Lord Jesus was sent of His Father so we have a commission to carry out as having to do for men in the sense of remission of sins; and having received the Spirit we should walk in the Spirit and so promote the work and pleasure of God. 

    May God bless the word to us. 
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    ELDER BRETHREN AS SPIRITUAL EXAMPLES (JT 84)

    1 John 2: 13 (first clause); Genesis 24: 1 - 9; Genesis 48: 12 - 14; Deuteronomy 31:14,15; Deuteronomy 31:19; Deuteronomy 31:30; Deuteronomy 32: 1, 2; 1 Chronicles 29: 20

    What is in mind in reading these scriptures, dear brethren, is to speak about the elder brethren. In almost every meeting of this kind a special appeal is made to the younger saints, and God is honouring these appeals, but the burden tonight is the elder brethren. It was in Johns mind, as you will observe, in this verse. The younger were in his mind, too, the children and the young men; but the fathers were in his mind, and he says, I write to you, fathers, and then, I have written to you, fathers, because ye have known him that is from the beginning. He was a father himself, he was an apostle, but he had acquired, through exercise and affection in caring for the saints, the status of a father, so much so that he addresses the saints in the beginning of this chapter as his children. That is to say, children characteristically, not merely little ones, those of a family. He had evidently lived, as we say, to a ripe age; but fatherhood is not founded on years alone, it is founded on experience with God in the care of the saints in a parental way, so that the status of a father develops and is owned. Now, in calling attention to John in this way and to the fact that, as is generally understood, he lived to be old in the service of God and was owned and could take the place of a father in writing to the saints and in ministering to them, I would say that the thought of fatherhood is not necessarily a question of old age as regards years, for some become old quicker than others, and Paul alludes to himself in writing the beautiful letter to Philemon as being such a one as Paul the aged. He could not have alluded to himself as particularly old from the standpoint of mere years, the facts that we have as to him would indicate that he did not live to be a very old man, for apparently he suffered martyrdom comparatively early. I have no doubt he was as young at the time of his martyrdom as many of us here. David too was regarded as an old man at seventy, and there are many of us here that age. Again, Solomon is alluded to as having become old when, from the facts we have, he could not have been more than sixty, and there are still more of us here of that age. Indeed, oldness relatively may begin even earlier than sixty, and certainly we may take on the character or characteristics of a father before we reach that age. So that what I have to say will directly apply to a goodly number of persons, and will, I hope, have instruction in it for all. For, whilst John addresses the saints in a graded way, little children, young men, and fathers, he also addresses them all in the same passage, not in three epistles but in one. So that what he said to each grade would be of profit to all, for surely a young person, a young believer, would have certain aspirations come up in his heart as he hears these words of the apostle, I write to you, fathers, because ye have known him that is from the beginning. Would not the youngest normally aspire to this? It is set before us  to know Him that is from the beginning; that is, Jesus from the outset, whether it be His birth or His testimony here. No believer normally would settle down to know just enough to get through, as we say. Normally a believer who loves Christ would aspire to know all about Him, and what a prospect, may I say to the young, lies before you, to know all that may be known about Jesus, about Him that is from the beginning. 

    Well now, I proceed to the Old Testament, having in mind Paul as the characteristic old person in christianity, that is, being such a one, as he says, as Paul the aged. I suppose, whilst he was not egotistical in the remotest degree, the Spirit had in mind that he was most distinguished, if not entirely unique, being such a one as Paul the aged. That is to say, one who had gone through so much; for the Lord had said of him earlier, He is an elect vessel to me ... I will shew to him how much he must suffer for my name (Acts 9: 15, 16). What a history prospectively lay stretched out from the Lords point of view, what this elect vessel should be, what he should suffer! He says, I will shew to him how much he must suffer. It became God in bringing many sons to glory, to make perfect the leader of their salvation through sufferings (Hebrews 2: 10), and this thought would apply in the Lords mind to this potentially great servant, that he should suffer. That was the great thought initially in the Lords mind that he should suffer, a thought that is not much relished by us, but yet, beloved brethren, it must be accepted. If God is bringing us as sons to glory, surely we should aspire to have some part in the sufferings, for our Leader is made perfect through sufferings. It is not that there was any want, anything lacking, in Christ at any time; all was perfectly normal in Him at every stage of His holy life, but perfection through suffering alludes to what was needed, in the mind of God, for us, a standard for us. It was needed for Christ to reach where He is on that line  it became God. It became him for whom are all things, and by whom are all things. Think of what He had in mind, dear brethren, what He intends us to be as before Him, as in relation to our great Leader; He intends us to have part in the sufferings. You may say, It becomes us, but it became God; it was necessary from His point of view that the Leader of our salvation should be made perfect through sufferings, and He intends to have us before Him in accord with that Person, with that holy Sufferer now glorified. As seeing Him there, we shall understand how essential the sufferings were, so that He should be there answering to the counsels of God as our Leader. And so, as I said, I take Paul (I believe rightly) to be the characteristic aged person in christianity, such a one as he. I proceed to the Old Testament to show how the features that are proper to old brothers and sisters shone in Old Testament times as types, and more than types, for in some sense there was substance in all these persons, Abraham, Jacob, Moses and David. They tower above all others, I may say, in this sense, and the Spirit of God gives us their ends so that we might see and learn what is expected from us as advancing in years, how we finish in setting out or maintaining the mind of God in some particular feature. It may be the feature that has been especially set out in our little service, for the idea of the libation, the drink offering, should certainly come in at the end, to be poured out, as the apostle says, as a libation on the sacrifice and ministration of your faith (Philippians 2: 17). 

    Now in Abraham we have one imbued with heavenly thoughts as he is finishing, and how essential it is that in passing off the sphere of testimony to be with Christ, or as finishing up the dispensation if He come soon, we should be imbued with heavenly thoughts. That, as the apostle says, we should apprehend that for which also we are apprehended of Christ Jesus (Philippians 3: 12), that we should obtain the prize of the calling on high of God in Christ Jesus. How important it is that we elder ones should be full of these heavenly thoughts, thoughts indeed that are proper to us, that belong to our place, our commonwealth which is in the heavens, as we are told, and that our backs are really to the world and to the earth, 

    even, as we say, in a good sense, that we have left all, that we have learnt the gospel of place, the salvation from place by the laying hold of the heavenly position. Now that is what comes out in Abraham. He is an old man, but he is very definite as to what is in his mind; that is another great feature, to be definite as to what is particularly in ones mind. And he is thinking of his son; he is thinking of Christ in type. He is thinking of the assembly in type, and he is determined that there shall be no admixture allowed, that there shall be nothing unsuitable allowed in this proposal; that is to say, the bride must be of the family of Abraham. I need not enlarge on that, it is well known amongst us, I trust; Isaac must not be taken out of the land; he must remain in the land. It is no question, dear brethren, of Christ coming out of heaven corporeally. It is a question of how we regard Him, and what we connect Him with, whether we have come to it to connect Him only with His own place, with the place to which He is indigenous, that He is of heaven, that He belongs to heaven, and that He is to be there eternally in fulfilment of the purpose of God, and that He is to have the assembly there. It is a question, as I said, of our thoughts, what is in our minds as to Him, what is in our ministry as to Him and what is in our minds as to the assembly. Abraham is most definite that Isaac must not be taken out of the land, he is to stay in it, and that the bride must be brought to him there, that she must be of his kindred, and that she is to follow. And he is so definite about it that he requires the eldest servant of his house to swear that there shall be no deviation from these great and holy thoughts that possess his mind as he is about to die. 

    Now I go on to Jacob (I pass by Isaac  there are many that one could touch on as bringing out salient features of the fathers). Genesis is the patriarchal book, the book of the fathers, and Jacob comes out at the end as imbued also with great thoughts. I wish, dear brethren, that we might dwell on this a little, so as to be full of these things ourselves. Jacob stands out here as occupied with the sovereignty of God, that that must go through, that there must be no allowance of the slightest thought or shade of a thought in anything that we say or are, or in what we minister, to interfere with the sovereign selection of God. It gives great steadiness of mind to the saint when the principle of selection enters into it, the principle of exclusion and of selection. It gives great steadiness of mind to understand that God has His number; His counsels require a certain number, and they are all known to Him and He will have them and, As far as I am concerned, you say, He will have them. As far as my influence goes, as far as my words go, as far as my service goes, Gods thoughts shall not be thwarted in the least degree. I will work with Him, and see to it that those He has in His counsels are to be brought in. As the apostle says, that the elect may obtain the salvation which is in Christ Jesus with eternal glory (2 Timothy 2: 10)  the elect. He laboured and suffered reproach because of this; he had it in his mind that there were a certain number that God has set His heart upon, and that these must be secured; there must not be the slightest discrepancy between the number secured and the number desired in counsel. Now that was what Jacob had in his mind. I do not say he understood, I am only speaking of what the Spirit of God, who understood, has set down for us; for all the Scriptures are for us. They all awaited a people who had the Spirit indwelling them on the ground of redemption, who would be thus capacitated to understand these things. So that Jacob, though blind (he was in a normal old-age condition and did not ignore it; he could not do so  he was blind) was imbued with the sovereign selection of God, that that must go through. The greatest man in Egypt under the king, Joseph, could not divert him from it. He says, I know; as much as to say, I know what I am doing, I am with God in what I am doing, and I am not going to be diverted. It is the acceptance of the sovereignty of God that gives great restfulness, the sense that I am with God in His workings and I know what He has in mind will go through and I am going to be with Him in it and not allow anything to interfere. Then another thing about Jacob is he tells his sons the truth. Gather yourselves together, and I will tell you what will befall you at the end of days. Assemble yourselves, and hear, ye sons of Jacob, And listen to Israel your father. A great matter in ministry and in our conversation is that the truth should be told out, whatever feelings may be aroused by it. Whatever Reuben is, whatever Levi is, whatever Simeon is, let us hear it, let it be known. Think of what Levi came to afterwards. Did it do him any harm to be told that he had to do with murder? No, beloved brethren, he had to come to that. Whatever has happened in our lives, we have to recognise it if we are to come into the purpose of God, to the sovereign selection of God, consciously in our souls; we have to come to accept everything, there is to be nothing unsettled, and the quicker we have things settled the better for us if we are to enter into these things. So he goes over the tribes and tells them everything, the good and the bad, there is nothing withheld. See what a man he was in his old age, dear brethren, what an example for us to carry on and tell the saints the truth, so that there might be a true estimate in each of us of ourselves as before God, and that everything should be settled, whether secret or public, that nothing should be unsettled, that everything is to be adjusted before God according to God. There is the means for it. Johns epistle, with other scriptures, show us the great provision that is made for us so that things should be settled, that nothing should be left unsettled in our histories. Now that, in brief, is what I see in this patriarch, Jacob, as he is about to pass away through death. He knows it, he is not overwhelmed by the thought, he is victorious and he is full of the thought of the sovereignty of God and of the purpose of God in the tribes; so that, whilst he tells them the truth, it says he blessed them. He blessed all the tribes, even Dan, in spite of the things he has to say about them. You see what an example this is, dear brethren, for those of us who are getting on in years, that we may set out to the younger ones the reality of christianity, what it is, and how substantial it is, and how years do not interfere with it as faith is active in our souls. Years indeed only add to it; we become more mature and more appreciative of what is in Christ. 

    Now I come to Moses and drop from the patriarchal platform to the ministerial platform. Genesis is properly the patriarchal platform. Although David is called a patriarch and the heads of the twelve tribes are called patriarchs, yet the patriarchal book properly is Genesis, and those of us who are older do well to feed in that pasture in the light of the New Testament. Now when we come to Moses, as I said, it is a question of the ministers, those who are engaged through gift or other qualifications from Christ in heaven to serve. As advancing in years, what are our characteristics? Moses stands out as entirely unjealous in regard of the younger brethren. He says to Jehovah, Set a man over the assembly (Numbers 27: 16). That was a fine sentiment; he never thought of nominating anyone, he left that with God. It must be so; nominations must come from God, promotions must come from God. How one loves to see a brother standing up in the assembly in ministry and to have the consciousness that God is promoting that man in that very instant. I have seen that. God is doing it; the assembly is His sphere and He knows how to promote the young men. I have no doubt that Moses had watched Joshua; he was his servant, his companion, but he does not nominate him. It is an entire mistake for any brother or brethren to press forward anyone to be a leader amongst the people of God; that is the province of God, that is His prerogative  I mean through Christ. So Moses wished that there should be such a one, a suitable leader, in view of his own death, for he was about to die when he said that. And Jehovah says, Take Joshua ... a man in whom is the Spirit (Numbers 27: 18). How Moses would understand; he needed no enlarged explanation of what that meant. He does not stop to ask Jehovah to tell him how he might know that Joshua had the Spirit. Jehovah says, He has the Spirit. There can be no qualification for ministry apart from having the Spirit. The great Minister, Christ, had the Spirit: what He did He did by the Spirit here in His service. He is an example for us. Well now, in Deuteronomy 31 Jehovah requires that Moses and Joshua are to appear before Him at the tabernacle door. I dwell on this to show how this great servant in his closing moments took on the divine thought; and I can picture him standing there with this young brother. What a beautiful scene that was! The photographers of today try to get such pictures, but that is nothing at all. What they photograph is not what is going on at that moment, the radiation of affection and respect from the older to the younger. What a beautiful scene that was, and Jehovah comes down. How delightful it was to Him to see that old brother and that young brother stand side by side before Him. Jehovah is going to give a charge to Joshua, but He respects His old servant, He puts him there and says, 

    Now you write a song. He says, Write ye this song, as if Joshua is brought into it; and I have no doubt Moses would readily share honours with his young brother in the song. The more we are with God, the more we know Christ, the more liberal we are in sharing honours with our younger brethren. We have got enough and to spare, beloved brethren, if we are with God. Moses had enough and to spare of honour; think of the honour that God had put upon him. But it was Moses who wrote the song, and what an example we have there in this old servant, ready, as he is about to die, to write a song to order. It is God that requires it; Moses is ready for it, he does it at once, that very day, it says, he did it. We could hardly understand, but that is the minister, advanced in years, yet we are told his eye was not dim, nor his natural force abated. He is going to die, and he writes this song and he rehearses it in the ears of Israel as if he did it himself. How lovely it would be to listen, with the light we have now of that great servant, to that rehearsal, what he had just composed, what had come fresh through him, as we may say, by the Spirit of God, and to hear him rehearse it in the ears of Israel, and how fresh he was, My speech, he says, is like the small rain, like the dew. Think of the beautiful tones as he rehearsed in the ears of the people he loved, the thoughts of God, what God was, first of all, and then, alas, what they were. How faithful is that song, just as faithful as were Jacobs words to his sons. 

    Now, dear brethren, another thought that comes in in regard to Moses is the dying at the will of God. I have no doubt these facts are written down so that those of us who are advanced in years and who are looking into the face of eventualities might be helped. These things are to steady and fortify us and to enable us to go forward unflinchingly and to maintain vigour and freshness and youthfulness to the end by the will of God. That mans death was on the divine calendar  he dies according to that. How precious that is, dear brethren, that the life and the death of the saint is according to the will of God. And then how careful God is as to him after he dies, that he is buried by Him. I do not think there is much difference between Jehovahs burial of Moses and the burial of an honoured servant of God today. I know full well what our thoughts are. What a thing it was for Jehovah to bury him! We do not know what the instrumentalities used were, but could any instrumentality be greater than honoured saints, spiritual persons, laying carefully and reverently aside, as in the field of Ephron the Hittite, an honoured servant? Has God no hand in that? He certainly has a hand in that; that field is sown with wonderful seed which presently is to be manifested, The first-fruits, Christ; then those that are the Christs at his coming (1 Corinthians 15: 23). Is not that equal to the burial of Moses? I am not detracting from the honour of that. No one ever had such a burial. But it says of Stephen that devout men carried Stephen to his burial, and made great lamentation over him. Was not that a spiritual matter? It was. Was heaven not pleased with that? It was. And where Stephen lies is perfectly known to heaven, and he will come forth, with the rest of us, to stand with Christ at His coming for us. 

    Now I go on to David, to finish these great features as regards the old brethren. David represents many things, of course, and, as I said, he died young, as we speak; he was just seventy  we have his exact age. Chronicles gives us the David of Gods mind, all else, as it were, eliminated for the moment. God is entitled to do that. We get the other side in 1 Kings; but God is entitled to give us the bright side of His children as they are about to die, the side that is in His mind, the side that fits into His counsels about them. Let all else go, for it will go. And what you find about David in these wonderful chapters in the first book of Chronicles (from 22 to the end) is that he is thinking about the house of God. I believe David should be taken properly as representing headship, in that spiritual brethren as they grow older become more and more characterised by wisdom, by guidance for the saints, and the thought of God is that the whole trend of things for a man who understands headship is what the saints are to be in the service of God. So he sets up his son, young and tender, on the throne before he dies. Beautiful tribute to his unjealousness, and his wisdom too! His son was always an object of affection to himself and his mother and to Jehovah. What a young man he was, and how it enhanced and glorified the throne of David that Solomon was set up by himself! Now we have the doorkeepers, the porters, the singers, the priests, the Levites, and so on, all in order. David makes the most of everybody. He increases the Levites by reducing their age, and that is what the Lord is doing today, I believe, increasing the number of worshippers by appealing to the young and presenting to them the great truth of sonship as presented in the Lord Jesus. God is aiming at attracting the young, at increasing the worshippers by attracting them into this great thought of sonship. It is a question of consideration, of care, and that is what comes out in David, so that we have the number twenty-four, meaning that he is carrying everything forward; he is not omitting the services of earlier days, he is bringing everything forward. Every dedicated thing too must be brought in; the young people are to understand that it is not simply what is being ministered today, but all the ministry from Pentecost onwards is to be understood amongst us. We are to understand all the ways of God in the assembly by the presence of the Spirit amongst us. 

    So David was an old man about to die. The Spirit of God dwells on him in this chapter, the times that went over him, but here is Solomon on the throne and everyone goes to Solomon, but now David says to the people, Bless now Jehovah your God. Is it not an appeal to us that our whole concern now is worship? Worship is the thought in the verse I read. David said to all the congregation, Bless now Jehovah your God. And all the congregation blessed Jehovah the God of their fathers, and bowed down their heads, and did homage to Jehovah and the king. They did it. 

    I will close with this remark. I believe that the presentation of Christ in sonship as it is being enlarged amongst us through one and another by the power of the Spirit is intended to create a worshipful spirit amongst us, and that the attitude and bearing and language of the older brethren who love God and who love Christ, the bearing of all, is worship, Bless now Jehovah, Praise God. Do it in the assembly. Understand the assembly; every whit in it says, Glory. God has that down here even now in which His service is to be carried on in this way, and He is appealing to the young, and the elder ones amongst us are to appeal to the young, by example especially, and to say, Bless the Lord; and they bowed down their heads, we are told, and worshipped. May God lead us more and more, dear brethren, into this great thought of His service in view of the end, the service of God carried on in leadership and headship in spiritual power by old and young. 
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    POWER FOR SPRING IN THE SAINTS (JT 84)

    Acts 3:7 - 9; Genesis 24: 64; Joshua 15: 18, 19; Deuteronomy 33: 22

    These Scriptures, as no doubt most will have observed, speak of persons leaping or springing, and I have put them together so as to speak of this matter, of the power of spring in the saints. It appears early in the christian dispensation, and it is recorded with such detail as to leave on the mind the impression that it is to be a main feature in the dispensation that there should be the power of spring, which of course, implies the Spirit of God. Peter and John, as we have often noticed, go up together to the temple, and the lame man is, as usual, at the gate. It is said that he had been lame from the outset of his being, but it is also said that he was carried to this spot. A similar incident is recorded later in this book, a gentile incident, far away among the nations at Lystra; the man is spoken of as not having walked at all. Nothing is said about any assistance rendered to him, he was just there: he never had walked. In the fact that no one is spoken of as assisting him, we are no doubt reminded that there was no real assistance in the gentile world at all spiritually, whereas there was some little consideration in Israel, even as it was, the Spirit of God being ever ready to acknowledge whatever there was to be acknowledged among Gods ancient people. For it was a question at that time of saving them, and everything that would prejudice them unnecessarily against the gospel was avoided; everything, however small, that might encourage them spiritually was brought forward. So that the man was carried by some, whoever it was; someone cared for him to that extent, and laid him there; not indeed that they expected the temple or those in it to help him in a spiritual way, but that those who went in by that gate might be moved charitably. And then what is stated of Peter and John is another touch. Nothing was being said about the barrenness, the poverty, of the temple; indeed these two great servants were going up to it; there was no thought of disparaging it then, but gently they hint that there was something else  Look on us. These are levitical touches that we should note in our service so as to gain the most possible, or if by any means to save some. The difficulties are increasing and hence the need of levitical skill in those that would serve. And then Peter gives the man his right hand. Here we are in the presence of the beginning of a wonderful dispensation and the kind of service that marked those who had part in it, how, as in this instance, they would say, We will do our best for you. There were no half measures, no laziness, in those days; the right hand was there. In the gospels, especially in Mark, before we have the appointment of the apostles, the right hand of the man which was withered was healed, as if the Lord would say, These men that I am about to appoint are to understand that their very best is to be employed. And so, whilst God did everything, of course, The Lord working with them, yet great stress is laid on how they did things, that God was not at any disadvantage in employing them for the best that they had was available. Their appearance in relation to one another, their countenances, their outlook, would all be involved in the direction to the needy man. Look on us  there is something there. No disparagement formally of the temple, the Beautiful gate is mentioned, whatever there was is there mentioned, but there is something else. There is nothing in an outward way; there was no prejudice to anybody in suggesting, Look on us; it gives no unnecessary offence, there was something to look at. Perhaps no two men like them ever appeared together in this way before. We have twos, of course, and threes, operating in the service of God throughout the Scriptures  Moses and Aaron, and many others in that way; but I am sure that no two men ever appeared like these two just in this way before. And Peter uses his right hand, and speaks of the Nazaraean, no eloquence, no bringing forward of the great immortal, invisible, or anything like that, it is Jesus Christ the Nazaraean. The position is equal to that. There is no need yet of these great titles which we get later; they have their place, of course, and we love to use them, and indeed the Lord would put it on us as to whether we are using them, what we are saying about Him. But here it is, Jesus Christ the Nazaraean, in His name this man is to rise up and walk; but notice, it is not the mere word, it is the right hand of the servant  he is able to do something. So that it is the Lord working with them  they are doing it, they are doing what is being done, but the Lord is there; things are well done, not only were they worth looking at, but the way they did the thing was worth looking at. So we have this result that he walked and leaped and praised God. 

    Now this is the great general thought I have in mind and it is found in this particular setting as bearing on the whole dispensation to the end of which we have come. It is written for us, dear brethren, so that there might be something to look at in the sense of spiritual formation and attractiveness, and that there might be something in the way of ability to work the works of God. The Lord says of a blind man that he was blind just so that the works of God should be made manifest in him, and that is the position, it is a question of the works of God. But the works of God are to be done by workmen who enhance them, and that is what we get here. So that we have a spring in this man; it was not simply that he sprang up, like the man in chapter 14, but he was walking and leaping and praising God; he is seen that way. That is another thing to be noticed, that what is effected is manifest, he is seen in this way, he is seen by the people as a testimony, walking and leaping and praising God. I have no doubt that these three words, walking, leaping, and praising God, are in their proper order  of course they are. Walking is balance, that we are sober, as the apostle says. As regards man his testimony was sober, balanced, but to God, he says, I speak as being beside myself. The power that we have by the Spirit is affected by environment; the more we are in assembly where every whit says, Glory, the more effective we are as spiritual. It is a living scene, it is a glorious scene, and we are not to detract from the glory but to add to it. Leaping, I think, alludes to excess or increase of spiritual power under certain conditions, that is, where it is seemly. And praising God is the final thought. I believe the Lord is working very effectively in this way among His people so that there should be something of this kind, praising God. Whether or not this man used the psalter, whether or not he used hymns I cannot, of course, say, but he praised God, that is, there is further excess; praising God is a further thought of spiritual power, not in mere words but in attitude. The Old Testament is constantly helpful as illustrative of what we are called to. So you find that with the sweet psalmist of Israel, the leader of the praises of God: he danced mightily, with all his might, before the ark. That is a real thing, not mere sentiment, but a real movement of the person before God. 

    Well now, that is what resulted from these remarkable incidents recorded, what was to be seen and what was to be heard, in connection with Peters right hand. The name of the Nazaraean, that which was under reproach in the world, was already taking on glory in the spiritual realm. This is the beginning of matters, and it is intended to cast rays all down the ages to ourselves. Spiritual matters are not brought down merely by books written, but by the real presence of the Spirit of God in the assembly. So that we get, for instance, in John 14: 26, the beautiful reference to the Spirit bringing things to remembrance; the Lord says of Him, The Comforter ... whom the Father will send in my name  the Father would send Him in the Sons name and He would bring to remembrance whatever the Lord had said. It is the Spirit that brings to our attention what we need; He brings to our remembrance. The thought of His having come in the name of the Lord Jesus fits in with these last days when things are peculiarly done in His name as over against other names; so that He says to Philadelphia, Thou ... hast kept my word, and hast not denied my name. The Spirit of God, dear brethren, is bringing things up constantly in all these meetings through one and another, bringing things to our remembrance, so that there should be what God intended there should be in the last days, what there was at the beginning, in some little way. Here it is walking and leaping and praising God, a real spring in it, and it is to continue. It is a remarkable thing that there is very little in the early chapters of the Acts about the service of God in the assembly; it awaited the full thought of the assembly for that; but here is the idea; there is the material for it. How lustily a brother like this would take part in the assembly meeting, spiritually formed, how he would join in with heart and voice in the praises of God. 

    Now I want to show you briefly from Rebecca how the thought works out, for Rebecca really fits into this chapter; she is the assembly brought into this position. She was, of course, a failing creature, like all of us  alas we have to own that!  she was just a woman of like passions with ourselves; so that, 

    whilst we honour her as a woman of faith, and she is a type of what I am speaking of, we must remember that in all the scriptural narratives it is a question of the Spirit of God selecting that which is needed for what He has in mind. How much is left out who can say? It is just His own selection of incidents and His own way of putting them together that makes them speak to us. And so Rebecca is just, as you might say, what we get in this chapter. Sarahs tent is in view in the history of Rebecca, but Isaac comes into view. That is, before you can have Sarahs tent or Rebecca in it, Isaac must come into view and he must be recognised. Here Peter calls Him the Nazaraean, that is the Christ. How much more He was to this man! We can understand how readily this man, who walked and leaped and praised God by the power of that Christ, would listen to anyone who could tell him more of that glorious Person. God had His man ready for that a little while after, that is Paul; but Peter and all the others could speak wonderfully of Christ. You can understand how this man would be ready for any additional thought about Christ. And so Isaac is just Christ in this particular narrative in Genesis 24. He is out in the field coming from the well Beer-lahai-roi. Why was he coming from that place? He was coming from having gone to it indeed, as it should read; he had gone there. He did not despise the well because Hagar had had to do with it. It was a well, it was a spring. Whatever there was in Israel the Lord Jesus took it up and made the most of it. Meditating in the field, he is alone. We sometimes sing. No longer now alone; how worthy He is of companionship suited to Himself! Now you can see, dear brethren, how this man would answer to all this in so far as he could at that time, walking and leaping and praising God. Rebecca draws near on the camel and she sees Isaac; he was meditating in the field. She saw him and she asked about him. What a figure he was, I mean spiritually. How often it is the Lord comes into our view in one way and another. We say, What was said was very nice; but what about the enquiry as to this Man? It is a question of the assembly coming into view in each of us. What about enquiring as to this Man? Who is He? Well, she is told who He is; the servant said, That is my master!  not, my masters son now. It is Christ. Here is a man ready for that; you cannot say too much about that Person, Jesus of Nazareth, to this man. Zacchaeus wanted to see Jesus who He was. You can understand that thought would be presented in a living way in that lame man now able to walk and leap and praise God in the power of the name of Jesus. So it is said that Rebecca, having enquired, sprang off the camel. There is a real movement. That is what one would look for in Christ being presented to the saints, presented as He is in Isaac, that there is real movement, real response of heart. She took a veil and covered herself too in a seemly way, a beautiful feminine touch; there is seemliness. But then, there is the power of spring: she sprang off the camel. What enters into all this passage is that it is the testimony that is in mind. It is what is to go on and what is going on here up to this present time that is in mind in this passage. It is briefly stated but it is typically, dear brethren, what we are enjoying at this very moment, the testimony that goes out from a risen glorified Christ to the assembly viewed in this way with a spring in her and seemliness marking her in the position. No pretence, no gold or artificial beautification with her, as it is said in Peter  I mean that is the idea in the New Testament  it is what is spiritual, and how beautiful that is as the Spirit of God depicts what He intends to convey to us. He depicts such facts as He intends to create an impression in us as to what the assembly is; and, of course, 

    Rebecca is but a type of ourselves. And so she is leadable now; one has often referred to that, but it is a very practical thing: he led her into his mothers tent and he was comforted. It does not say he was grieved about his mothers death, as it does of Abraham when Sarah died; it is the release from grief that is noted; it is to bring out what Rebecca is, the satisfaction that the Lord finds in this one, one who has the spring and who puts on the veil, and who is leadable. Many of us are not leadable, you know; she is. He led her into his mother Sarahs tent. It does not say he loved her until she was there; that is, it is the assembly in the place of testimony that is lovable to Jesus; it is not yet the assembly in heaven. He loved her there in that position. 

    Well now, you can see that Rebecca fits into Acts 3, and the type in Acts 3 is brought down to us by the Spirit even to this very moment, so that there may be some little correspondence with the Lord in us in this way of spring. There is a remarkable reference in the types in Leviticus to the creatures that are clean and the creatures that are unclean. Creatures that crawl upon the earth, although they may be four-footed, are unclean. I may listen to all the ministry and speak of it, and yet be on the earth; I have never got the idea of spiritual power to leap off the earth. So in Leviticus 11 there is a difference in this particular case, there are certain ones that have legs above their feet by which they spring up from the earth. There is nothing much to say about them, they are more or less characterised as the others are, but still it is that which saves them that they do have power to leap up sometimes off the earth; there is that relieving feature about them. And so it is that the Lord would remind us that it is not what we hear, or appropriate even, for we may hear things and assimilate them too, like chewing the cud, and yet not be clean, for the reason that there is no rising from the earth: we just stay there. When we are in the assembly we are away from home. You understand me, I do not say we can stay very long together; it is not so, because God considers for us: addresses are to be short, prophets are to speak only two or three. The idea is you are perfectly at home while you are there. Do not make it appear that you are away from home while you are there, but that you are enjoying the thing, you are satisfied, you have been made to drink into one Spirit. 

    Now I think from what I have said you will see that Rebecca fits into the chapter in the Acts from which I have read and that it is the position of the assembly all the way down. The Lord has brought us back to it in some little way, and what I am speaking of now is the spring, that, in respect of Christ, there is a real movement at all times, as soon as He is presented. I have no doubt that Beer-lahai-roi, being the first mention of a well, although it was connected with Hagar, was Gods provision, and the Lord would say it is all a question of the Spirit in this matter; He had gone there and He was coming back from there. 

    I go on to Achsah, a well-known figure too, another type of the assembly, but not as in Sarahs tent; she is in the inheritance. Sarahs tent is not the inheritance of the assembly, it is another side of the position. The Spirit is the earnest of it and the Father has made us fit for sharing the portion of the saints in light (Colossians 1: 12). So that now it is a question of ability to occupy the inheritance, not merely in words or mental assent, but in a real living way that I can leap, I can spring. It is a question of Caleb, the great inheritance man; he is another wonderful type for us in this sense, a man that steadily went on year after year patiently enduring maybe the jibes of Israel at times, but he went on day in and day out with the inheritance in mind. He knew it was a good place; he had tasted it, and he knew that the Lord delighted in him  If Jehovah delight in us, then he will bring us into this land, he said. Let us not expect to be brought in unless the Lord delights in us. Is He going to fill heaven with persons who do not please Him? No, beloved brethren, He will have persons whom He delights in, and Caleb understood this. The cumulative wealth of truth that comes down to this moment is seen in this remarkable man, the appreciation of the inheritance of God. There are people who do value the inheritance, maybe very few, but if you come in contact with them they deserve all the respect you can give them, and, if you gave them respect, it is because you value what they value. So we have here a true daughter of a man who valued the inheritance, so she moved her husband to ask her father for a field, but in his presence she seemed to have more encouragement and more liberty than she had earlier. The nearer we get to God, dear brethren, the more liberty we have; you will always find that. You may go to the meeting for prayer, or to your closet with the thought of asking for something, but the nearer you get to God, the more liberty you have; you will ask for more than you thought of asking. So she asked for springs of water and he gave her the upper springs and the lower springs. That is, she had the thought that this position required the power of spring. She already had the power of spring, but how is it to be sustained? It is in the springs of water, the upper springs and the lower springs. We do not know how many. I suppose the plural word shows that it is a continual supply of that which supports us in energy and power in this wonderful position. How can we live in Ephesians, dear brethren, in the realm opened to us in that wonderful epistle? Some of us were saying lately that the apostle Paul had gone to Jerusalem about four years before he wrote this epistle, for he was a long time at Caesarea and two years at Rome. Could he have written this epistle at Jerusalem? The environment would have been against him, but he had gone through much and now the whole vista of the inheritance of God is opened up to him by the Spirit. How can we live in these things? Only by the Spirit, and by the Spirit in this plural way, the upper and the lower springs; it is the variety, the unsearchable riches that are involved; there is no slackness in it. See the variety there is even in our little way in these days, how the Lord is helping us. He will help every one of us. It is a question of seeing the need; you are brought into this wonderful position, and you want to be in it in a suitable way. Not simply a field, she was emboldened to ask for what she really needed, springs; and she got the upper and the lower springs, which would fit her down here in regard to the inheritance and which would enable her up there, typically, to enjoy the full liberty and dignity of her portion in Christ. That is what Achsah means as I understand, and we can easily follow that; it applies to each christian here. We are brought into this and we need to make room for the Spirit, not only to keep us here but to enter into and enjoy the great things of God, things which eye hath not seen nor ear heard and which have not come into mans heart to conceive, but which God has prepared for those who love Him. 

    Well now, I finish with Dan; he is a lions whelp, we are told. It is a very brief comment on Dan, but a great relief from what is said in Jacobs blessing. He leaps from Bashan. The allusion, I think, is to persons being, it may be, in an inferior spiritual position, or even a wrong position. Bashan is not to be despised, it is divine territory, but it is not Canaan. Now I am not here to criticise, but to state facts. 

    There are many of us who are well content with the other side, the wilderness side, of Jordan. Is there power in our souls to get out of it? As we come together in assembly (one never tires of alluding to the collective side for it is there that the concrete thing is worked out fully) is there sufficient power in my soul as I sit down to partake of the Lords supper, which is a wilderness position, to leave the wilderness? It is a question of where He is, not where I am. Christ is away, but is there power in my soul, as I apprehend Him in the emblems, to get out of the wilderness for the moment, to spring from one position into another? A right position, it may be, certainly the position in the Lords supper is quite right, but it ceases to be right if I stay there and others are enabled in the power of the Spirit to go further, to go over Jordan in spiritual power. I want to be with them, to move on, and I think that is what is meant here by the brief comment on this remarkable man Daniel He is able to leap from Bashan, to leave one position for another with a spring and a leap. That is what I had in mind, that we might finish with that and be concerned that, as we come together in assembly, we might be in power and that we might understand what enters into the assembly, what possibilities there are as this idea of spring is laid hold of, as we avail ourselves of it. As many as are led by the Spirit of God, these are sons of God (Romans 8: 14). That means I have laid hold of the power; the Spirit of God is leading, I am leadable, and I am marked off as one of the sons of God. Now I think that Dan as capable of leaping from Bashan would come under that heading, fitting in with the glorious outline of the tribes as presented by Moses the man of God. 

    May God bless the word. 
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    THE ASSEMBLY BROUGHT TO CHRIST BY THE SPIRIT (JT 86)

    Genesis 24:50 - 67

    JTI was thinking of this chapter as setting out the assembly, and also the Fathers thought for the Son. At the outset it was said that it was not good that Man should be alone; there was no family as yet in Genesis 2, but the counterpart was of Adam. And here you get the family link: the wife for Isaac was to be of the family related to Abraham and Isaac. As it says in verse 4, Thou shalt go to my land and to my kindred, and take a wife for my son Isaac. Genesis 24:4. So that we are at a high level. It seems to be greatly fitting the day, the first day of the week, for the Father is brought into it. He raised Christ on that day by His glory. It says, By the glory of the Father, Romans 6:4. It would go further than by His power. His affections were in connection with it, and the assembly undoubtedly was in mind. So that it is not only that she is of that family, but she has the graces proper to the assembly, answering to what the servant understood was needed. So that it is said of him that he was astonished. And the man was astonished at her Genesis 24:21  astonished at her. 

    Then the chapter is full of worship on the servants part. And I thought we might look at the closing paragraphs as showing the culmination of what is in mind in the chapter, that the assembly is led into a place, not her own properly, but which she is to grace in testimony, that is Sarahs tent. The word in verse 67, as no doubt most of us are aware, is led; Isaac led her into his mother Sarahs tent. As there, she becomes his wife. She is there in that position; she is there to be loved by Isaac, pointing to the graces of the assembly seen in the early part of the Acts in testimony. 

    And it was further thought that we might notice Laban as an outstanding figure in the chapter. He is mentioned before his father in verse 50, and he is mentioned before his mother in verse 55. We may notice him in view of after-history and in view of such limitations as one such as he might impose on the progress of the saints, of the assembly. Because, although discerning the movement which came about as of God, he would have detained Rebecca. He and her mother say, Let the maiden abide with us some days, or say ten; after that she shall go (verse 55). I thought that perhaps we might be helped in seeing what marks Laban as definitely the leading personage in the house, which would be irregular, as the father is still there. Laban would have detained Rebecca. Are we conscious of anything of that character in regard to the movements of the Spirit of God in view of the assembly today? 

    WWWhat element are you suggesting that Laban represents today, did you say? 

    JTWell, you might say he is the leading man in the place, discerning what is the movement of God, but still he would hinder  hold back. 

    WWYou mean that there might be an element among the saints which would hinder the movement of the Spirit? 

    JTYes, and perhaps the leading element, too. One having that place or who is mentioned in that way. Here Laban even received presents from the man, from the servant. 

    EIYou mentioned subsequent history. Were you thinking of his transactions with Jacob? 

    JTYes, quite so. This is the beginning of all that. You might say he was a good brother, you know. He was an active man. But he is mentioned first in verse 50 when they say, The thing proceeds from Jehovah: we cannot speak to thee bad or good. Behold, Rebecca is before thee: take her, and go away. 

    That really was her fathers part. If anyone spoke first it ought to have been her father. That is, it represents one who, whilst evidently recognising what was of God, was irregular. He was shutting out some other person who had a right to speak before him. 

    QuesIs there a suggestion of indifference  in what he says? We cannot speak to thee bad or good. 

    JTYes. You mean using the word bad? 

    RemYes. I wondered whether it was perhaps that feature that hindered us in assembly procedure. 

    JTIt was not the time to introduce the word bad at all, was it? It was a wonderful time. The servant of Abraham was astonished; he would not entertain the idea of badness at all. It was all brightness. Everything was proceeding as expected by Abraham, and the servant is worshipping all the way. But there is nothing of that kind with Laban. 

    JBDoes it suggest that he was occupied with the outward adornment rather than with what was for Isaac? 

    JTWhen he saw the ring and the bracelets on his sisters hand Genesis 24:30. You mean that that moved him? 

    JBYes. 

    JTWell, you can understand that. And he got something himself, too. The servant gave him something. The servant ... gave to her brother, and to her mother, precious things (verse 53). Bethuel, the father, does not come in for anything. So that it would be an advancement to Laban himself. I suppose applied typically to a leading brother, anything that would enhance the gathering would enhance him. 

    WWHow are you regarding Abrahams servant in verse 52? And it came to pass, when Abrahams servant heard their words, that he bowed down to the earth before Jehovah. 

    JTThat is not the first time. At first it says he was astonished at her, remaining silent Genesis 24:21. And then in verse 26 we read that he stooped, and bowed down before Jehovah, and said, Blessed be Jehovah. Genesis 24:26. That is because of Rebecca, because of what he saw in her. Then he says, Blessed be Jehovah, God of my master Abraham, who has not withdrawn his loving-kindness and his faithfulness from my master; I being in the way, Jehovah has led me to the house of my masters brethren. Genesis 24:27. A remarkable statement that, the house of my masters brethren. I suppose it would be observed by us that his name is not given here. We have sung, Praises for the Holy Ghost. (191:3). I suppose in principle here it is. The Spirit keeps Himself out of view in the economy. He is much in view in the Scriptures, but He retires to make much of Christ. He shall glorify me, the Lord says John 16:14. He speaks of Christ. He speaks of God. He has taken a lowly place. So that in this chapter the man is just a servant in Abrahams house, over all that he has, without his name being given. You are struck with what is in the man. How he impresses you all through. So that in the end he tells Isaac. And the servant told Isaac all things that he had done (verse 66). He was doing much, but Isaac must know  referring to Christ. The Spirit is equal with the Father and equal with the Son; there is no doubt about that in the abstract, but as to the economy, He has taken the most attractively lowly place. 

    EISo eventually the man speaks of Isaac as his master. 

    JTThat is in keeping with the chapter. That is my master! the servant says to Rebecca (verse 65). 

    - S. You were speaking about the leading brother. Is what should characterise the leading brother seen in this man? 

    JTThe servant is really a type of the Spirit, I suppose. 

    - S. I was meaning that. A true spiritual leading brother would take character from the Spirit. 

    JTQuite so. Laban here was in this matter, but as it has been remarked, he takes notice of the gifts, the adornment of his sister first. He cannot deny that it is of God, but he says, We cannot speak to thee bad or good. Peter says as regards the gentiles coming in, Who indeed was I to be able to forbid God? Acts 11:17. Well, Peter might have said much more than that, although we have to admit that he was defending himself before the Jews. The Holy Spirit fell on the gentiles as he was speaking to them, showing that God was thinking much more of them. So Laban does not say much here, but he uses the word bad. 

    QuesWould that help us in speaking, not only to say what is negative, but something good? 

    JTYou would have something good to say to the brethren. I think that is the principal thing in ministry. Unless, of course, there is something to correct. There was not anything of that here. But should Laban have spoken at all? Why did not Bethuel speak? If we go back in the chapter we see how prominent Abraham is in all these matters. Sarah is dead, we know, but the wifes side is not brought in. Why was not Bethuel brought in? The servant would expect that it would be the father. In verse 55 the father is not mentioned. Where is Bethuel? Rebecca speaks of Bethuel; she says, I am the daughter of Bethuel the son of Milcah, whom she bore to Nahor (Genesis 24:24). She does not speak about the brother. It is the father. 

    QuesWhat would Bethuel represent rightly in the assembly? 

    JTWell, it is the fatherly quality. Everything refers back to God in the assembly. All must proceed from God. So that the order of precedence must come into line. We have to discern where the fatherly qualities really are. Not merely the active brothers, but the fathers activities in love. Paul says, You have many teachers. Some of them said of Paul that his bodily presence was weak and his speech contemptible. But, he says, you have only one father. So John also, he addresses the saints as children. I suppose it is a question of discerning where love is, because God is the source of all. Of whom are all things. 1 Corinthians 8:6. 

    FWLaban does not seem to be more than what we should call an official. 

    JTHe was an active man. But Bethuel was the father. You must make room for that. 

    EIWas it your thought that what subsequent history brings out throws light backwards? 

    JTHence God says, Jacob have I loved. He does not say that at the beginning; He says it at the end. Esau have I hated Malachi 1:3, Romans 9:13; He did not say that of Esau either at the beginning. It is a question of subsequent history. And what subsequent history brings to light is nearly certain to appear in some little way at the very outset. Here, the most serious matter is that her mother and Laban would have detained Rebecca. 

    FWIt does not seem to give any reason for that. 

    JTThat is just it. The servant says, Do not hinder. He calls it hindering. That is a serious matter. For I am in company with Satan if I am hindering the work of God. Satan has hindered us, Paul says 1 Thessalonians 2:18. 

    QuesWhat about the mother? 

    JTShe is hindering, too, but evidently Laban is the leader in the thing. 

    RemIt emphasises the importance of recognising the element of the father. 

    JTYes. It refers to the economy. The economy is the Father, the Son, and the Holy Spirit. That is the divine order. Not that They are not equal in Deity; viewed in Deity, They are. But in the economy the positions are given: the Father, the Son, and the Holy Spirit. And it is necessary that it should be so, so that love should work out. Hence Paul says, Raised up from among the dead by the glory of the Father. Romans 6:4. That really covers all that is taught in the book as to family relationships. Because we say, Abba, Father, in Romans 8. We have received a spirit of adoption, whereby we cry, Abba, Father. Romans 8:15. That gives the position: we are sons. We come into all that glory. 

    WWIt does not seem as if any of the relationships did very much here. The great matter was the work of the servant. 

    JTThey are not exactly against him, except in the matter of hindering. Some days, they say, and then they add, or say ten (verse 55). If they hinder ten, you see, you do not know what might happen. It is a breaking in on the mind of God. 

    WWThe whole matter seems to be a question of the discernment of the Spirit. Everything else was hindering, whether passive or active. 

    JTDoes it not remind us where it would lead to except for the Holy Spirit? 

    JBIs there the danger of being content to have all that comes to us as coming from Him to us, but seeking to stop short of going to Him, that is Christ risen? 

    JTQuite so; especially if the leading ones are not giving full place to fatherly qualities. Because that is where the fatherly qualities are seen, in those who are prominent among us. Bethuel is on one side; he is not saying anything. He is not asking her to stay, but he is not saying anything. It is the brother and the mother. Satan is behind this, because he would hold us back from the full thought of the mind of God. Often young people are held back, and others, too. So that the great matter is to recognise the work of God. Do not hinder it. It is just to detain the maiden, without saying anything more. Why? Why should they detain her? 

    ATBAnd it came to pass, when Abrahams servant heard their words, that he bowed down to the earth before Jehovah (verse 52). That was as no opposition was presented. One can see the service of the Spirit in securing the bride for Isaac. But the moment the hindrance is presented we see the resentment on the part of the servant. 

    JTWhen the hindrance is offered, he says, Do not hinder me, seeing Jehovah has prospered my way: send me away, and I will go to my master (verse 56). That is a fine speech! That is bringing God into it. It is Gods work, typically. The assembly is here; there is no question about it. The graces of the assembly are manifested in Rebecca. Send me away, he says. He will be faithful to his master. We want to get into that spirit, to learn from Him. The Spirits way in regard of the assembly, that is what we get here, the Spirit and the bride. The servant, it says, was astonished. Not that one would say that of the Holy Spirit, but it shows how affected He was and how jealous He was that all that should be secured for Christ, typically. Do not hinder Me in that. So that we are not to be hindering. We speak of the care meeting; it really ought to be care for the work of God, to see that that is not hindered. 

    RemAnd the king will desire thy beauty, Psalm 45:11. We are allured from this scene as led by the Spirit, so that we are no longer earthly-minded but we become attached to Him in the Spirit. 

    JTSo that the question is put to her. Very well that they allowed her to speak at all. Let us call the maiden and inquire at her mouth (verse 57). That is a beautiful suggestion. And they called Rebecca and said to her, Wilt thou go with this man? Not to Isaac, but with this man. Typically it means the effect of the Spirit in others. Will you go with Him? And she says, I will go. No hesitation at all. That is very important, the definiteness with which the work of God identifies itself with the Spirit. For at the very outset we have to do with the Spirit. New birth involves the Spirit; the work of God involves the Spirit; we have even the very words, the love of the Spirit. Romans 15:30. She was interested in this man. She says, I will go. So that itself is a testimony to the economy. 

    And they sent away Rebecca their sister, and her nurse, and Abrahams servant, and his men. So that all is settled now as regards Bethuels house. 

    And then in verse 61 we see Rebecca in her movements, And Rebecca arose, and her maids (the first mention we get of them) and they rode upon the camels, and followed the man. A very fine description! And Isaac had just returned from Beer-lahai-roi  the well alluding to the Spirit again in another sense. For Christ is occupied with the Spirit, too. In truth all His relations with us are in the Spirit. Union is by the Spirit. The note says, came from coming to, showing that the thing was in his mind. As far as I remember it is in relation to Hagar that this well first comes into view, but now the Spirit of God instead of that is to be employed in relation to the assembly. Not Hagar but the assembly, that is Rebecca. She had means of refreshing there where she was. It is the Spirit in relation to Christ. 

    And now this paragraph treats of Isaac and Rebecca. And Isaac had gone out to meditate in the fields toward the beginning of evening. And he lifted up his eyes and, saw, and behold, camels were coming. It is not stated as if he was expecting them; the article is omitted. It is camels were coming. And Rebecca lifted up her eyes and saw Isaac, and she sprang off the camel. And she had said to the servant, Who is the man that is walking in the fields to meet us? And the servant said, That is my master! That is all he says. He does not say, That is the man I have in mind for you. He leaves it there. How much of this enters into the antitype! What Christ is as coming from the well, to stress the importance of the Holy Spirit as essential to this matter, union, and all that enters into it. The servant says, It is my master! But He comes into view in the well, the resources that are necessary for her as to this great matter of union with Christ, both as to the union itself and the support, and the freshness that goes with that. For the idea is that she is never to grow old. The assembly comes down in freshness after a thousand years. The Spirit ministers to us on behalf of Christ. He is with us, too; He is by our side. And then you see the position of Isaac. He is meditating in the fields; he is not occupied with great affairs. It is Isaac himself personally outstanding. She says, Who is he? That is my master! That is all. 

    ATBWho is the man in verse 61? 

    JTThat would be the servant. They ... followed the man. As many as are led by the Spirit of God, these are sons of God, Romans 8:14. And is it not very beautiful that when they come to Isaac, the servant having fulfilled his charge, he told Isaac all things that he had done? 

    MIt is interesting that the man retires at a certain point. Is there a point where the Spirit, so to speak, makes way for Christ? 

    JTQuite so. The servant told Isaac all things that he had done. His mission is done. And now the idea is the position of the assembly as led by Christ. In Luke 24 He leads the disciples out as far as Bethany; that would be in their own setting as the remnant of Israel. But this leading into his mother Sarahs tent would be another line, into Israels place; It means that Israel is now regarded as out of the way by death, and the assembly is installed in that position. And that is where we are in these very days. So that the testimony is carried on. They will come into it later on, and we are in it now. The Lord has led us there. It is not in heaven. According to this she became his wife in Sarahs tent. And that is the position we are in now as I understand it. It is where we are loved, as if the Lord is pleased with what marks us here in the place of testimony. Assembly administration now would be in localities; not any longer in Jerusalem as a centre but in different localities. Peter is moved by that spirit, you know. 

    WWInstead of Israel being in that place, the assembly is there. 

    JTQuite so. And in that place she is loved. And Isaac led her into his mother Sarahs tent; and he took Rebecca, and she became his wife, and he loved her. 

    Isaac is the heavenly man in testimony here. Abraham is distinctly the heavenly man, and Isaac is the counterpart of that, that is, the heavenly man down here in testimony. And so his bride is here in the place of testimony. 

    EIWould Acts 9 be in keeping with that, where Paul is brought in? 

    JTYes. So you get assemblies  the word in the plural  in that chapter Acts 9:31. The assemblies then throughout the whole of Judaea and Galilee and Samaria had peace, being edified and walking in the fear of the Lord, and were increased through the comfort of the Holy Spirit. It is no longer Jerusalem, and Peter was in keeping with that. He opened the door to the gentiles in that light. 

    QuesDoes the feature of response mark Rebecca? 

    JTYes, it is beautiful here. She took the veil, and covered herself. Not only so, but she sprang off the camel (verse 64). There is a spring there. And she had said to the servant, Who is the man that is walking in the fields to meet us? And the servant said, That is my master! Then she took the veil, and covered herself. So that she is equal to Isaac as she was equal to the man. She shines in both positions. When she gives water to the camels the man was astonished at her. Her grace shines here as there, only more fully. She covers herself. 

    ATBDo you think it was the report of the servant that brought about all this wonderful movement? 

    JTWell, she is led on in it, but it seems as if everything that you see in her is of herself. The suggestion is the work of God in us. The whole book of Acts is to bring this out. Although there were some acts which were not the work of God, generally the whole book is to bring out the work of God, a very important matter. The work of God is always true to itself in the saints. 

    RCWould the service of Paul bear on it when he says, I have espoused you unto one man, to present you a chaste virgin to Christ, 2 Corinthians 11:2? 

    JTQuite so. I think it does bear on it. And I think his statement of the Father raising the Son by the glory of the Father is very full. You can see the glory of Abraham shining in a wonderful way in all this chapter. It is all his thoughts. 

    WWWhat about the comforting in verse 67? 

    JTIt is all in testimony. Paul says in Romans 9:4, Who are Israelites; whose is the adoption, and the glory, and the covenants, and the law-giving, and the service, and the promises. How much he shows belongs to them! He, of course, is expressing the feelings of Christ, how the Lord felt in all that becoming dead. Take, for instance, the new covenant; it belongs to Israel, but see its effect in the assembly! Greater, I believe, than ever it will be in Israel. It has taken a higher level. And the comfort lies there. And hence what we are in our localities. It is a question of what we are in testimony. 

    RemAnd Isaac led her into his mother Sarahs tent; the assembly comes in in Matthew. 

    JTQuite so. I suppose that Matthews gospel is to show how it took place. 

    Pages 413 - 437  Two contributions from The Word Proclaimed (preachings Nos. 31 and 4). 
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    HINDRANCES (JT 89)

    2 Thessalonians 2: 5 - 8; 1 Thessalonians 2: 17, 18; Genesis 24: 54 - 56; Acts 8: 36 - 38

    I have in mind to speak of hindrances  hindrances by God, hindrances by Satan, hindrances by the brethren, and hindrances, as each of us may say, by oneself. Hindrances by God are negative, that is as might be expected; they are in view of dealing with what would interfere with His operations. Satan is bent on hindering Gods work, and God operates to hinder him, to prevent satanic obstacles being effective against Gods work. The word withholdeth and the word let in the verses read in 2 Thessalonians should be rendered restrains. God could easily destroy anyone who interferes with His work at any time, but the word is not destruction, but restraint. God allows evil, whilst restraining it. This is often used by sceptical minds to malign God. Why allow these things? Why does God not interfere? Why does He not only restrain, but destroy? Scepticism plays a part on these lines, and we are to be on our guard for, though believers, we may be sceptical, and on account of this we should seek to know God better. If there is any tendency to scepticism, the antidote is to know God. He says, Let him that glorieth glory in this, that he understandeth and knoweth me. As we know Him we shall understand that what He permits, He permits wisely. He has permitted the very existence of sin in His universe. Scepticism says, Why? and maligns Him, questioning even the existence of God; but faith believes that God is, He that cometh to God must believe that he is, and that he is a rewarder of them that diligently seek him. He rewards His people, and the greatest reward is the increased knowledge of Himself. As the knowledge of Himself increases, so scepticism is displaced, for faith says, as the father of all believers said, Shall not the judge of all the earth do right? That question cannot be answered in the negative; it is uttered by a man who is the father of all believers, Abraham. 

    Hence, if we know evil is in the world  and who that is reasonable can deny it?  we do not charge God with the responsibility of it, nor assume lack of wisdom on His part in the allowance of it. We say, We know God has power to remove it and will do so, but it is in His ways and wisdom to allow it for the present. So as early as Abraham we have the utterance from the divine lips, The iniquity of the Amorites is not yet full. We might say, Why allow it to become full? What are armies and navies for? What are our gaols and magisterial courts for? What is the law for, save the prevention of evil, to prevent its continuance? And yet God, in speaking to the father of believers says, The iniquity of the Amorites is not yet full, giving that as His reason for the inheritance not yet coming into his possession  a very remarkable fact. God has His own reasons according to principle, in allowing evil to develop in man, in Satan too, for it is clear from Scripture that Satan was once an unfallen being. He was in the garden of God; every precious stone was his covering; he was the anointed cherub that covers, but iniquity was found in him and he was rejected from his office, cast out though not destroyed; he could exist on. These are the facts made known to us. There are many others like them in the revelation of God in Scripture, which account for what exists. 

    So in our times iniquity is ripening, and allowed to ripen. God ordained governments, four great monarchies, and they were ordained not to annihilate evil, for to put away sin from the world is reserved for Christ. The monarchies were ordained for the restraint of evil, nothing more. There is such a thing as divine restraint of evil, and evil worse than that of the Amorites. The apostle says to these young believers that he had told them about these matters. The Thessalonian christians are designated as the assembly of the Thessalonians in God the Father and the Lord Jesus Christ. They were instructed as to this matter of antichrist. The way they are addressed indicates saints viewed in life, as loved by God, and correspondingly loved peculiarly by Paul. Such believers, as I said, are instructed as to these antichristian matters, and this extends to all, as what was given to them is given to us. When I was yet with you, I told you these things. Paul says, Someone else came in and said the day of the Lord was present, which was a lie, but it was intended to distress the saints. They were distressed also as to departed ones, those fallen asleep, so the apostle gives a special message to such to allay their fears; and now this second letter dealing with the deception that came in, by some saying that the day of the Lord was present. Young believers are apt to take on novelties. The emissary of the devil suggested the day of the Lord was present, as tribulations were being experienced by the saints, and the apostle Paul says no one was to be listened to on that point, for that day would not come unless apostasy had first come. It has not yet come, but the mystery of lawlessness is already working. Leaven is increasing in virulence and taking form. The mystery of iniquity found its home in a religious setting, but now it is taking a political as well as a religious form, and when completed and both are fully combined we shall have antichrist in his time, but that is not yet. He has his allotted time, and that time implies that iniquity is come to a head, that it is fully ripe. We read of the winepress of wrath, meaning it is ripe. God waits for that, and we wonder why. Meantime saints are suffering, but it is not the day of the Lord. We do not want to listen to the devil on that head, or we shall be deceived. It will not come, the apostle says, Except there come a falling away first, and that man of sin be revealed. He tells the Thessalonians he had already spoken of this, but his time was coming, and meanwhile there is definite restraint. The apostle speaks of that which restrains, and He who restrains. I mention this, so that brethren may be helped and balanced as to current matters, that it is not yet the time of the antichrist. There is only one spoken of under that head; he is a subordinate, but one who is definitely against Christ, openly seeking to take on His character by imitation and satanic power and in all deceivableness of unrighteousness coming after the manner of Satan. 

    But there is what restrains and that is the basis of prayer at the present time. We should search for bases for our prayers. Scripture affords them. There are no circumstances in which we cannot find a basis in them for prayer. If prayer for the authorities, we have an example in Abraham, He ... will pray for thee. That is for mercy for Abimelech, and he obtained it. So we are enjoined by Paul to pray for kings and those in authority, for they bear not the sword in vain. So that government is not to be prayed against, but prayed for, as today. Our prayers form part of the restraint that God speaks of. Antichristian elements in government as appearing, are against the truth, but persons in government positions represent the government, and in the abstract it is right and essential to our salvation. We cannot pray for the apostasy, but for the persons who may be exercising government. Who of the Caesars was a Christian? It is very doubtful if any, yet they are to be prayed for; we are to pray for all in authority. And again, we are told to be subject to all such, not in their exercise of apostate principles, but in their position in government. God is against apostasy, whether in them or in others. So here we have that which restrains, and then again, He who now letteth will let until he be taken out of the way. And then shall that Wicked be revealed  not before. 

    Whilst restraint is here we can pray, and can include being saved from this awful thing. Antichristian characteristics, whether political or religious, are Satans work. We are comforted in the very prayers we offer; we take refuge in God and in the sense that He hears we have comfort. He may cause us to wait; it is a very important matter to learn to wait and not to be restive or complaining. The knowledge of Himself in the soul preserves us. He has His own point of view, and it is for us to wait and see what He is doing. In all likelihood He has His people in mind to make more out of them. Jacob says in faith in a time of apostasy, when he comes to Dan, an apostate tribe who at one time set up idolatry, I have waited for thy salvation, O Jehovah. It is the first great lesson to learn in time of pressure, to wait in prayer; it is a trait of faith. I have waited for thy salvation. So we are not trusting in the arm of the nations; we are waiting for Gods salvation, and every moment of waiting is gain. 

    The apostle says, Ye know that which restrains. Let us know it! The Thessalonians, according to this passage, knew, for the apostle says, And now ye know that which restrains. They were not ignorant of it. God would have us to be instructed as to it, and special writers furnish instruction. We can rest in that same power and influence which is withholding and restraining, so that we might get through. There is a terrible flood of evil arising, but the Lord Jesus said to Philadelphia, I also will keep thee from the hour of temptation, which shall come upon all the world, to try them that dwell upon the earth. That is, things are working here, but there is restraint, and our prayers are based on that fact, and there is immense comfort in the fact that God is hindering the thing we dread. Restraint still functions as powerfully as ever, and as believers we take refuge in that, though we feel things. We are told, The mystery of lawlessness already works; only there is he who restrains now until he be gone. Then the flood will come. The period is fixed, and God will finally remove barriers that stand against this thing. 

    Secondly, Satan hinders. This is another side. The Scripture we read in 1 Thessalonians describes the working of love in brothers who are serving the Lords people in a special way. In this connection the apostle refers to himself, We would have come unto you, even I Paul, once and again; but Satan hindered us. God has His servants in different parts. The gifts from God all come down from Christ, they are universal. We have a very beautiful word in 1 Corinthians 12: 28  God has set for himself in the assembly certain gifts. That seems to be the force of the word; God is in the matter, and it is described so feelingly. He has set certain in the assembly, first apostles, secondly prophets, and so on. He has set them there for Himself. The assembly is wonderful in a variety of ways, but it is marvellous that God has set gifts there for Himself. He needs them for the work of the ministry, for the edifying of the body of Christ. He has set them there for His use, and Satan knows it, and would damage them. Paul refers to being hindered from coming to these converted Thessalonians. He had been caused to leave quickly, and had in mind to go back, We ... endeavoured the more abundantly to see your face with great desire. Gift is of very little value without love. We may have all faith and so on, but if we have not love we are nothing; that is a very sweeping statement, showing that we must not rest all on the ability of a brother. 

    One desires not only to go to a place to minister, but to see the brethren. So in verse 17 Paul speaks of his desire to see their faces. What a thought that is! The great apostle by whom they were converted saying that he endeavoured to see their faces with great desire. In moving among the dear brethren, in meeting them in large numbers (though not too large for God), how small one is, how little able to express love to each one, to read the beauty of Christ in each countenance. One desires more than anything the ability to love the saints, to value their countenances. Satan says, I will hinder that; hence the importance of praying for those ministering. The apostles main thought was to see the countenances of the brethren, but Satan hindered it. God is love, and that is expressed in His people. Satan will not let the apostle see their faces. What lovely faces they would have, beloved of God as they were! What a place they had in the Fathers heart! They are called The assembly of Thessalonians in God the Father. What a victory for God if He has such lovable persons in a town like this, or in a city like Rome, or Thessalonica, or Corinth. Satan says, I hate that, and prevents Paul from seeing their faces. The kings of Midian said to Gideon regarding the men they slew, As thou art so were they; each one resembled the children of a king. Satan says, I know Gods heart is set on these people, and if Paul desires to see them I shall prevent it if I can, and he did. I mention this to bring out the idea of the working of love, the personal affection of those who serve towards those who are to be served. Paul speaks of himself as I Paul in this connection. It is a personal matter. Satan is against this personal affection among the brethren, and especially against those God has fitted to serve them. 

    Thirdly, we have Labans hindrance. This is another love matter, a marital matter, and Satan is against it peculiarly, against what is for the heart of Christ. The apostle says, I have espoused you unto one man, to present you a chaste virgin to Christ. 

    The enemy knew how the Lords heart was set on the saints, hence the apostle goes on, I fear lest by any means, as the serpent deceived Eve by his craft, so your thoughts should be corrupted from simplicity as to the Christ. The apostle would have the saints kept in simplicity as to the Christ, not marked by high thoughts, vain thoughts, legal thoughts. Christ is to be in our hearts as He is Himself, just as He is, described by affection in all His parts; as it is said of those on the mount of transfiguration, Jesus only with themselves. Are we restful in that, or is Jesus clothed with an ecclesiastical garb in our minds? It is Himself, Jesus only with themselves. Looking around, that was what the disciples saw. It is what enters into the moment of His rejection. We do not want any other Jesus, not one clothed with ecclesiastical garments; so the apostle was concerned lest the saints should be corrupted. He understood the love of Christ for the saints: Christ loved the assembly and gave Himself for it. Paul could also say, He loved me, and gave himself for me. So he understood the love of Christ. 

    It conveys great power when the thing mentioned is understood by the person who speaks of it. Paul knew what that love meant, and would sacrifice all to secure the assembly. The end of all ministry is the perfecting of the saints. Anyone interfering with that has to watch himself. In our passage in Genesis Laban represents that side. It is a word for any brother or sister endeavouring, by personal influence, to prevent any movement forward to Christ by the saints in assembly character. The Lord is bent on that peculiarly; it is the idea of the bride. Satan just hates it, thus there were those in Corinth who, like Laban, would hinder the saints; Paul was afraid of that. This has to be watched in our localities. 

    Laban is more active than Bethuel in this case. He received Abrahams servant and camels; he acted magnanimously; he did the right thing. Now it is a question of Rebecca going to Isaac. We read that they did eat and drink ... and they rose up in the morning, and the servant said, Send me away unto my master. And again (verse 56), Do not hinder me, seeing Jehovah has prospered my way: send me away, and I will go to my master. What a fine plea that was. It was not Rebeccas, but the plea of the servant of Abraham. He stands out as a model servant, always referring to his master, bringing him into everything. It is the Spirit of Christ, the Spirit of God, too, operating so as to secure saints for Christ, that they might move with Christ in bridal affection, move with the heart and resolution of the bride, who says, Even so, come, Lord Jesus. The Spirit and the bride say, Come, she is so secured by ministry, her identity so marked, her characteristics so apparent that she says, Come. It is just one word, but how much we may put into one word. She loves His appearing. 

    Laban would hinder Rebeccas moving. Influential brothers and sisters are apt to arise and exert a wrong influence. They like to have a hand in matters beyond what is due; they would influence a gathering, and so keep that young soul back, Hinder me not, the servant says. There was every evidence in this case that God was leading the person on; why interfere now that everything is so clear? A little bit of feeling asserts itself; ones influence in the place is made to be felt, and a manifest work of God in some soul is hindered. Rebecca settles the matter. Thank God, the work of God is always true to itself, I will go. She is not afraid of her brothers judgment, or her mothers. It is a question of assembly affection, and the sequence is definiteness, she is going to Christ. May no one here interfere with the peculiar work of the Spirit of God at the present time! 

    Finally, What doth hinder me to be baptised, the eunuch says. Rebecca is not saying that; she had no need to say it in regard to Laban unless he had persisted. She was not to be daunted, and God stands by such. The eunuch saw the water. God had made that provision for him, involving severance from the world. Let every young person who is not in the fellowship of Gods son raise that question  What hinders me? The eunuch commanded the chariot to stand still. 

    It is for every young person to command himself, I myself with the mind serve Gods law. That is urgent on the believer; it is to be characteristic of every true believer, to call a halt and rule his mind. The eunuch went down into the water. Verse 37 is not in Scripture, it savours of the hindrance of Laban, put in by some religious person. The next verse links on with the eunuchs enquiry, They went down both into the water, and when they came up, the Spirit catches away Philip and the eunuch is left alone with his chariot, and goes on his way rejoicing. Why not? He was answered immediately, and every young person should take it to heart, and see to it, calling a halt and dealing with the matter, so that he in result goes on his way rejoicing. 
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    WALKING IN THE WAY (JT 93)

    Isaiah 30: 21; Genesis 24: 27; John 6:16 - 21

    I wish to speak about the way; particularly at the outset in regard to this voice the prophet heard behind him: This is the way, walk ye in it. And in referring to the way one is bound to introduce Johns gospel, which is the beginning, we may say, of every divine subject. It presents Christ in the beginning. In the beginning was the Word, John 1: 1. It directs everything and gives character to everything. All things received being through him, and without him not one thing received being which has received being (verse 3). And so, with regard to the great variety of divine subjects, touching each we have to begin with Christ, and as I said, with Johns presentation of Him. In that presentation of Him we have Christ saying, I am the way, John 14: 6. Just this afternoon one was impressed with the thought of how many things Jesus is said to be in Johns gospel. So that you can understand the exuberance of one who carried the message of Jesus to one sitting under his fig tree. Philip says, We have found him of whom Moses wrote in the law, and the prophets, Jesus, the son of Joseph, who is from Nazareth, John 1: 45. And so Nathanael names Him and adds to the already great and glorious list of the titles which John 1 affords; the titles of Jesus. It is a most luminous chapter in that sense; radiant with the divine glories shining in Jesus. The baptist calls attention to them, as one after another who is drawn to Jesus says something about Him. 

    And so it is that every one of us, as drawn to Jesus, is to add to the glories already there. Nathanael says, Rabbi, thou art the Son of God, thou art the King of Israel (verse 49). That is the thought just now; to go over the ground of how many instances of that kind there are; and what is it but to draw us into the realm of His influence and glory? Not to detract from that glory, but to add to it. So you see a poor outcast woman in John 4; how she added to that glory! She says, Is not he the Christ? (verse 30). He told her He was; I do not know that He told anybody else; but He told her. It is most unexpected that she should be selected for that message. I who speak to thee am he (verse 26). 

    And again, He discloses Himself to another outcast in chapter 9 as the Son of God. Thou hast both seen him, and he that speaks with thee is he (verse 37). He was the Son of God; and as regards the way, He is it. There are many other things that Christ is said to be; but He is the way. It is not that He shows it, but He is it. The idea in John is to draw us to Christ personally, each of us in a personal way, to be drawn out of the darkness into the light of Christ; so that we might see that whatever it is that concerns us, that exercises our souls, will find a solution. The light will shine for us there. So that Martha says to Him, I know that he will rise again in the resurrection in the last day. But the Lord says, I am the resurrection and the life, John 11: 25. It is not I shall be but I am. So that John would suggest to us, and impress us, that we must be in Christ in our spiritual history. We, as alongside of Philip, have found Him. And so He says to Philip later, Am I so long a time with you, and thou hast not known me, Philip? John 14: 9. This was said because Jesus had said to Philip, I am the way (verse 6), and Philip had said, Lord, shew us the Father. He would have the Father shown, but the Lord says, Am I so long a time with you, and thou hast not known me, Philip? He that has seen me has seen the Father. He is taken out from amongst his fellow-apostles and brethren; he is just put out, 

    as it were, by himself and attention is called to him; he did not know something that he ought to have known. How many of us can stand such a test as that? How much we should know that we have not known, and do not know! And the Lord would, from time to time, call attention to us. We may think we are going on well; but, it may be in a Bible-reading or in an address that one discloses unexpectedly to himself his ignorance; and it is inexcusable. Am I so long a time with you, and thou hast not known me, Philip? He that has seen me has seen the Father. The Father was there; it was not the Person of the Father that was the point; but all the holy traits and features of the Father were there; they were visibly there so as to be known. So that the Lord could say, He that has seen me has seen the Father. There are two Persons; but one Person, the Father, is perfectly portrayed in the Son. 

    Well then, I am speaking about the way. The Lord says, I am the way. So that John would have us begin with that if we seek to be in the way. So I go on to Isaiah, to point out this verse I read. It really means that whether turning to the right hand or to the left you hear a voice saying, This is the way. This is important because it calls attention to what is practically visible, knowable, an existent thing. So that no one should be in the dark; no one should be in a bypath or in a blind alley: This is the way. There is such a thing as that. John calls attention to practical things, knowable things, concrete things that are to be seen and heard and felt. It is a principle with him; that which we have seen, that which we have heard, that which our hands have handled, etc.; that which was from the beginning. That  the thing. Palpable things were in a Man. And amongst the things is the way. He is the way. 

    This is the way. So that as companying with Jesus, 

    the apostles would be able to give you a concrete answer to any inquiry. We have found him, says Philip. And the woman in John 4 says, Come, see a man who told me all things I had ever done: is not he the Christ? (verse 29). It is there; it is this thing, this Person. 

    Well, is there no application of this today? There is. And anyone walking in the dark is walking in the dark at his own expense. He is inexcusable in it; for this applies: This is the way, walk ye in it. 

    This may be enlarged upon. It is Jesus; it is Christ; but it is the Spirit here now. Christ is not here personally; He is above, but the Spirit is here and has taken on the saints, operating in them, bringing out the great features of Christ in them; so that the way is visible, and anyone out of it is inexcusably out of it. There is no excuse for anybody. The matter is insistent: This is the way. Wherever you turn you hear a voice saying, This is the way, walk ye in it. 

    Abrahams servant I have selected as an example for us. The chapter is well-known to us. It is a very long chapter and a very rich chapter. It begins on a high level spiritually, and it ends on a high level, and is maintained throughout on a high spiritual level. Genesis 24 is typically the great assembly chapter of the Old Testament. There are others; but it is the leading assembly chapter of the Old Testament, and every one of us needs to look into it and spend a good deal of time in it. It is a chapter to roam in; there is scope in it. It begins with an old brother; they have their place. Abraham was old, but he is very spiritual and very definite in his spirituality. He would have all around him as spiritual as he was: his sons wife, for instance. That is a constant concern to fathers and mothers; sons wives and daughters husbands. Abraham is concerned about the prospective wife of his son. She was to be spiritual or none at all. Unspiritual wives and husbands are detrimental to the testimony. And hence this chapter, among other things, guides us, parents and young people, too, as to prospective wives and husbands. 

    Abraham engages the eldest servant of his house. We are not told his name. It is more important that he is the eldest servant. He causes him to swear in regard to the prospective wife of his son; and the servant is equal to the oath. There is no discrepancy in this long chapter in anybody. It is a wonderful chapter to roam about in, as it were. This servant went on his errand. He was in the way; he was definitely in the way. He was under a charge, on spiritual lines. For, however spiritual we are down here, it is well to remember that we are always under a charge. Even if speaking to God in assembly, speaking to Him in the greatest liberty, that of sonship, consciously so, I am always under charge while I am down here. Restrictions above will be different, if there are any; but down here we are always under a charge. This great servant was under a charge, under an oath. Abraham caused him to swear; and he was true to his oath, he was true to his committal. He was under a definite charge from the greatest man at the moment: that is, Abraham. And now we arrive at this verse. 

    One could say quite a little about the graces of Rebecca. For it is not simply a question of a woman, but a person suitable for Isaac; in the antitype, suitable for Christ. It is a church matter; it is an assembly matter. And if we are not engaged in assembly matters, what are we? Of what interest are we to heaven? The assembly is the great absorbing interest to heaven today. It never ceased to be since Pentecost. Who is there here who is not in it? God would draw us into it  this assembly matter. And what this servant says is, I being in the way, 

    Jehovah has led me to the house of my masters brethren, Genesis 24:27. Now I want you to weigh these words: the house of my masters brethren. Is there not such a house today? There is. The Lord made it His business to find it; to reach it; the first day after He rose from the dead. Some of the brethren were astray that day. Maybe there are some here tonight who are straying. We often allude to those two that went to Emmaus that day. Had you listened to them, ordinarily, you would have thought they were remarkable believers. They were talking about Christ. But they had their backs on the assembly. We may talk about Christ and His things, too; talk very like those who are with Him actually, who have not gone astray; we know their ways and their language, and we use it; but our backs are on the assembly. Such were those two going to Emmaus. The Lord brought them back; at least He manifested Himself to them and they went back. He did not tell them to go; it was the manifestation of Christ. He is the beginning of everything. He is the beginning of recovery if I go astray. They came back to the company and they were talking about Jesus in the company. How different from talking about Him with their backs to the company! What little thought or love or spiritual feeling is attached to any such conversation! People who have their backs to the assembly; maybe talking against those who are really in it  they may talk well as far as words go, but where is the spiritual power? But now they are back in the company and they are speaking about Jesus as a Person known in the breaking of bread. That is how He is really known. They were now, as it were, in the house of their Masters brethren. That is where they were; in Jerusalem. They were not in the way when the Lord found them; they were out of the way. They were going away from Jerusalem. That was not the way. 

    They were far astray. They had no sense of their darkness, or where they were. 

    When the Lord approached them and asked why they were downcast, they said, Thou sojournest alone in Jerusalem, and dost not know what has taken place in it in these days? Luke 24: 18. These are important people that can talk like that. But are they? They have their backs to the assembly. But now they are in it. They are in the house of their Masters brethren. What a house that is! What warmth there is there! I am speaking from Lukes account now, but if I turn to John what I find is that the Lord came. Jesus came and stood in the midst, and says to them, Peace be to you, John 20: 19. It was the house of His brethren. The doors were shut: the doors shut where the disciples were, through fear of the Jews, meaning legal people; religious people; current religious people. They stood for that. They stood for the current accepted religion of the day. The doors were shut against them; they do not belong to the house of my masters brethren. No. The doors were shut against them; but not against Jesus. Jesus came and stood in the midst. What a moment that was! Well, I have to admit there were some not there; one, anyway. The two erring ones were there, doubtless. They had come back. I have no doubt that Johns account in chapter 20 refers to the same incident, but the brethren say nothing according to John; nor is there any perturbation at all, but the wonderful fact of the presence of Jesus in the midst. 

    Why is it? They are characteristically the brethren. 

    It is the house of their Masters brethren. That is where you will find all the news about the assembly. They are in the know of assembly matters there. Already the message had come from the lips of the ascending Christ: Go to my brethren and say to them (verse 17). 

    They are restful; they are ready for the visit. 

    It is the house of their Masters brethren. That is what it is; and He is there Himself. But this man says, I being in the way, Jehovah has led me to the house of my masters brethren (verse 27). Why am I not there? If I am not, I am not in the way. Maybe I have turned out of it. We know there were those, according to the gospels, who did leave it. They came into it and left it. If I have turned out of it, the Lord is not leading me in my way. I may think my way is all right. The way of a fool is right in his own eyes, Proverbs 12: 15. But it is not the divine way. There is no divine leading; there is no definiteness. There is an uncertainty; there is a want of joy; there is a want of satisfaction; there is no peace. There is no growth; there is no formation according to God. I am losing everything. I am not in the way. 

    This man was in the way. I being in the way, Jehovah has led me to the house of my masters brethren. You cannot afford to be out of it. Thomas was absent when the Lord came in. It is a remarkable thing that we do not get any account of his whereabouts in his absence from the company of his Masters brethren. The Spirit of God leaves us with out that. We do get an account of the other two; they went to Emmaus. We get a very vivid and detailed account of them; a most touching account. But we get no account of the whereabouts of Thomas. Where was he? He was a twin. Was he with his brother? We do not know whether his brother was a Christian; we are not told. But his name means twin. Was he with his twin brother? Where was he? I cannot say. I can tell you something about him later, in the next chapter. I can tell you where he was then. He went fishing. He was capable of that sort of thing. But where was he now when all these wonderful things were happening, so interesting to heaven? The Lord Jesus Himself has risen from the dead, and moving in His love and wisdom visited His brethren. Where was this one? It does not even say that the Lord missed him. He does not say anything about him. For when the Lord comes into the assembly, whilst He feels the absence of some, still He goes on. Let us never think that He is depending on us to go on. 

    When He reached the mountain in Matthew 28, the appointed mountain, some of them doubted. Whether one of them was Thomas, we are not told. Very likely. Some doubted, but the Lord does not stop to settle the doubt; He says, Go ... and make disciples of all the nations. He went on. Let us never think that the Lord cannot get on without us; not that He does not need us; but still He can carry on without us. He will find others. He does not inquire about anybody. Jesus came and stood in the midst, and says to them, Peace be to you. There is not a word about Thomas; and yet Thomas was missing that wonderful occasion. Where was he? Was he spending a quiet evening with his twin brother on the line of nature? How often that happens! The meetings are missed because of some natural pleasure. He might tell you he had not seen his brother for some time and he thought he would go and see him; and he leaves the brethren behind; and the Lord comes and never inquires for him. Someone might think that does not speak well of Christ. But it does. Because we are dealing with a certain thing. He is in the house of His brethren and it is not the place for mourning. There is a time for everything as Solomon tells us: A time to love, and a time to hate; a time to cast away stones, and a time to gather stones together; a time to weep and a time to laugh; a time to mourn, and a time to dance. And when the Lord came into the midst of His brethren, according to John, He came into the sphere of love. Love was restful there. And so He says, Peace be to you. There is no perturbation; no fear. No. They were glad because they saw the Lord. Think of that! It is not because they were brethren. Of course, I am glad I am a brother. But not at that time. The point is they saw the Lord. The Lord says, That is the idea. I have brought greatness in; now I want to consolidate the greatness. Jesus said therefore again to them, Peace be to you; think of that  again. Think of missing such a transaction as that! Think of the Lord of glory breathing into you and saying, as the Father sent me forth, I also send you (verse 21). Thomas missed all that. It was the house of His brethren, and when He came into it, He came in for enjoyment; and He caused them enjoyment. And Thomas missed it. It is the house of His brethren. 

    That is what we get in this chapter in Genesis. I could say much more. As I said, it is a chapter to roam in; to move about in. Everywhere you move it is the realm of Christ in the assembly and the Spirits activities in relation to it. Can we afford to miss this, dear brethren? The Lord is appealing to us. It is the house of His brethren. We belong there; and if we are in the way, He will lead us there. If He is not leading us, and we are not in the way  we may talk well, but we are not in the way  and not being in the way, the Spirit is not leading us to the house of His Masters brethren. 

    Well now, before closing I want to say a word about John 6. It is another long chapter; the longest in this book. It is a chapter to be lived in, too. It is the great constitutional chapter of Johns gospel. It finishes up with the food for a heavenly constitution, the food for eternal life. For my flesh is truly food and my blood is truly drink (verse 55). He says, I give those two things. The chapter begins with the feeding of the multitude; the Lord does it Himself, although the authorised version would lead us to believe that the disciples were employed; but the better version shows that the Lord did it Himself. He is carrying on; that is Johns line. 

    And so it is a wonderful chapter, opening up the great thought of eternal life and the sustenance for it. So that in the end of it, Peter says, Lord, to whom shall we go? thou hast words of life eternal (verse 68), and we have believed and known that thou art the holy one of God. That is this chapter. 

    Well now, the verses I read call attention to the disciples going down to the sea. They are going of themselves. I want to dwell on that for a little; how persons in the way move of themselves. You say, The Lord has not shown me to do this, and you sit quiet because of this. But then, you see, there are things to be done and you are not doing them. There is a way to be taken and you are not taking it. The Lord says to the disciples, You give them to eat. 

    Why are you not doing it? Whatever your hand finds to do, do it with all your might. And if the way is there, why do you not take it and stay in it? You will find that the Lord will lead you to the house of His brethren if you stay in it. 

    Now we are told that the disciples went down to the sea. The Lord, as it says in verse 15, knowing that they were going to come and seize him, that they might make him king, departed again to the mountain himself alone. That is what He did. He did that properly. Every movement is perfect. He was going up to pray according to another gospel. Let the Lord take His way. Doubtless the disciples felt that He was not with them; but it says, But when evening was come, his disciples went down to the sea, and having gone on board ship, they went over the sea to Capernaum (verses 16, 17). They had something in their minds. What they had in their minds was evidently according to the mind of Christ; and they were to find how difficult the way was, and how He would come in and support them in it. They had a definite thing in their minds. Another feature of brethren who are not going on with God is indefiniteness. 

    So they went down to the sea and entered into a ship and went over the sea toward Capernaum. We are told later, as I will point out, that it is called land. They were really going to land. It was towards Capernaum, but we are told later in verse 21, and immediately the ship was at the land to which they went. Land. That is what I want you to keep in mind in the few remarks I have to make. They had something definite in their minds. I would urge this matter of definiteness. Even if the Lord has gone up on high and is not with us, yet in a general way we know the way. It is made clear to us. We are not in any doubt about it. We take it; we struggle in it. It says they rowed twenty-five or thirty furlongs. That was real work against a storm. They had no steam power to help them or electrical power either. They rowed. It was real work. Now, understand what I am speaking of. They are definitely going somewhere; and the sequel shows that it was generally in the right direction. Let us look into the matter. What are we doing? Where are we? They went down to the sea and took ship and went toward Capernaum. A storm arose; it was dark; and Jesus had not come to them. How many of us have been in such circumstances! We get pictures of ourselves in the Scriptures. We are definitely going somewhere; we have no doubt about the way we are taking; thank God! But still, things are not clear. It was dark and the Lord had not come. They are going at their own charges. But they are rowing. 

    They are making headway. I can always tell where I am spiritually if I examine the facts of the case. 

    What was I a year ago? What headway was I making? Have I made any since? If I look into the facts I can see whether I have, or otherwise. If you have made twenty-five or thirty furlongs, you have done something. The Lord is going to accredit you with it. You will notice what it says, the sea was agitated by a strong wind blowing. Why was that? Satans activities. He will not let us alone. If we are in any way moving in the right direction, he is against us. Let us not give way. They kept on rowing. It says they rowed twenty-five or thirty furlongs. The Spirit gives full credit. Having rowed then about twenty-five or thirty stadia, they see Jesus walking on the sea and coming near the ship; and they were frightened. But he says to them, It is I: be not afraid. They were willing therefore to receive him into the ship (verses 19 - 21). What a scene this is! Coming near the ship; not yet coming into it; but He says, I am with you; keep on. You are in the right direction. Things are dark and difficult, but I am coming toward you. It is the Lord in the distance; He is coming. He is not very far from any of us under those circumstances. How the Lord is looking down at every dark moment. You are making headway, that is the point. It is real work rowing against the storm. The Lord says, I like that; I am going to help you. 

    You have often observed what is depicted here. How the Lord comes in when things seem at their very worst. He comes in and all is changed. And now He says, It is I They were afraid. He was drawing nigh to the ship and they were afraid, but He says to them, It is I: be not afraid. How restful they would become! One knows it well; better than one can express it. What restfulness! It is the Lord! It is all well now. There may be adjustments needed, but He is here. It is Himself. What can we do without Him? We may row twenty five or thirty stadia, but can we go forty? Maybe not. He comes in when we need Him most. It is I: be not afraid. They were willing therefore to receive him into the ship. They were not too jubilant about it, which is in keeping with the circumstances. They were under great pressure, and you have to make allowances for brethren when they are down a bit. They are under great pressure. It is the Lord. There is faith there; there is belief there. It is Himself and they are willing; they belong to His willing people. We read about that in the Canticles. He was upon the chariots of His willing people. Let Him in the chariot and you will see how smoothly things will go. It is the boat of His willing people here. They were willing to receive Him. And so we read, and immediately the ship was at the land to which they went (verse 21). How speedily we reach the end when we let Him in! They were willing to receive Him. It is not quite the same feeling we get in chapter 20, when they were glad when they saw Him; but still they were willing. Our salvation lies in being subject. They were willing to receive Him, and immediately the ship was at the land to which they went. The point is, I am with you. You are in the main right. I have joined you to get you to the end, and you are at it now. The point is being in the way; being led in it. And if there be toiling and anxiety, the Lord will not fail us. He will come in at the right time and we will be at the land to which we go. 
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    DRAWING NEAR TO GOD (JT 96)

    Hebrews 10: 21; Genesis 24: 2 - 5; Genesis 43:16,17; Genesis 43:23, 24; Exodus 4: 14 - 17

    These scriptures illustrate the place the Lord Jesus has in the house of God, summed up in the expression in Hebrews which speaks of Him as a great priest over the house of God. I wish to dwell on these passages with that in view, so that we, as the Lord may help us, may be encouraged to draw near to God. God is in heaven, we are told, and we upon earth, but that is not because He wishes to put a distance between Him and us; He has found a means of drawing near to us, and correspondingly of our drawing near to Him. As we see in Jacob, in connection with whom the house of God is introduced, there is in the ladder the divine suggestion of communication. The idea of a ladder between heaven and earth would be ridiculous in the eyes of the mere astronomer, but it is perfectly intelligible to faith. Faith understands where the astronomer cannot understand. So God would indicate to us that He wishes us near to Him, not simply as having been brought near from His own side, but that we should draw near from our side, and should think it worth while to do so. He says, I have borne you on eagles wings and brought you to myself, but then in the presence of that He inaugurates a system in mount Zion in relation to which His people were to draw near from their side, and to draw near not empty, but full, for none shall appear before me empty, Exodus 34:20. 

    Now having made these remarks, before dwelling on the passage in Hebrews, I would seek to indicate from the Old Testament scriptures read, how this principle of one being set over the house began early. Although the house of God was not formally introduced in relation to Abraham, the household of faith was seen in him and in his house; and before we can understand the house of God we must understand the household of faith. These types are intended to help believers from their spiritual infancy to their manhood; the types are very largely for young believers; and though they may seem difficult, as soon as we recognise the Spirit, and read, considering what is said, the Lord gives us understanding and the types become wonderful to us. The things of God that seem distant otherwise, are brought very near to the eye in detail, in the types, so that we peculiarly learn in part. Then we learn how to put the parts together, for that is one more feature of the types and of the initial history of the christian, to know how to put things together; so that the household of faith is wisely introduced in Scripture before the house of God. Indeed the father of all them that believe is introduced even earlier. The name Abram signifies High father, that is to say, the suggestion is that his family will be brought up on principles morally higher than the principles of this world; and then he is called Abraham, the Father of a multitude, meaning that he is qualified to be that, in that he bears the character of moral elevation. It is the epistle to the Romans which prepares the believer for the household of faith; it tells us that Abraham was the father of all believers. Now that is an initial thought, but an important one; for the christian that is believing in the Lord Jesus is brought into, and regarded by heaven as in, the household of faith; that is to say, we have people who look at things on that principle. The astronomers do not, nor do any scientific men, as such, look at things on that principle, whereas believers all do; beginning with the cross they look at it on that principle, and therefore they know more really than the scientific men, as seeing things from the divine standpoint. 

    Now that ought to appeal to everyone, especially to the young, that you are brought into a family that is governed by the principle of faith; not merely for salvation, but faith in regard of everything; that we are in a dispensation of faith; that God is carrying on His affairs now on that principle, so that we have access into His secrets, whereas the cleverest men in this world are outside of them. I am not excluding the Spirit, so the Spirit comes in on that principle. The Spirit is given to those who have faith, so that we have the means, beloved, not indeed of searching the depth of the physical creation  that is to pass away  but the depths of God, the depths of the Creator, which is a far greater thing! 

    So the first point in regard of these scriptures is that in the household of faith there is an overseer. He is first alluded to, as you will recollect, by nameEliezer of Damascus, Genesis 15: 2. Abram does not refer to it there to distinguish him, he is simply a son of his house, meaning that he was just a domestic, or a slave, you might say, and Abraham was distressed that such an one should be his heir. But in chapter 24 the viewpoint is different, and we have no name given. Although this ruler of Abrahams house was there when Hagar fled  she had a place in the household of faith, but she fled from it  the idea was there; but now it is Abrahams servant, the eldest of his house, who ruled over all that he had. No name is given, because, although we know that he is over the house from the scriptures, the way of God is to bring us to things before we name them. We have the New Testament Scriptures now, in which things are named for us, and we may use these names in a very inexperienced way, even the natural mind can take them up; but in the school of God the principle is that I learn a thing and experience a thing, and then I name it. And so in Genesis 24, the point is to stress for the young believer that there is such a thing as this kind of overseership in the household of faith, someone who rules over all that is there, over all that Abraham has as the high father and the father of a multitude. He is evidently not a very vigorous kind of person, he does not rule with severity, but the believer comes to discover in due course as he believes the testimony of the gospel, that in the household of faith latitude, and looseness in general, and independency of thought and action, are foreign to this new family into which he is brought. He begins to see that there is a gentle, but nevertheless definite, rule in it, and he begins to see that it is for his good. As a matter of fact, the service of the Ruler of this house is to discover in the believer what is pleasing to Christ; He is looking out for something that the Lord Jesus died for, and He is putting forth His rule in a gentle but yet definite way in regard of that. He is over all that Abraham has, so to speak, and is concerned about what is dear to Christ; that is His particular business in chapter 24, and He carries out His service admirably and most successfully. If we give Him place He will discover, and give us to understand, that there is something pleasing to Christ in us, and that is a great leverage in the soul when the thought comes into it that there is at least something that is pleasing to the Lord. So this Steward over Abrahams house undertakes His service with the greatest care; He thinks out the difficulties of the way, for He has to do with young believers among whom we all have our part. Who is it that has had to do with young believers who does not well know the difficulties of getting at what belongs to Christ in them, and at what Christ cherishes? Now that is the ministry of this steward of Abrahams house in chapter 24. You will observe that Abraham is very old here, whereas what was to be sought out was to be young. The steward is old, too, but he has got universal sway in the household of faith; the older the better as regards experience, and this steward knew exactly the difficulties he had to contend with in his mission; but he overcomes them, as we have seen, not in a harsh way, but in a careful, calculated way, and on the principle of dependence upon God. What a fine thing it is to come in contact with this experienced element in the house, marked by dependence on God, and yet persistently seeking out that which Christ cherishes! The Lord has bought the field, according to the parable, because of the treasure in it, and also because of the pearl. He has bought the field in relation to the treasure, and His eye scans it day and night, to discover the treasure, so that He can set it free of false associations and encumbrances. 

    Now that is the idea of overseership, of one being over the household of faith, in this type; so that the servant is not occupying us with himself, and his name is not given, the point being to carry out the wish of Abraham and to secure what Isaac needs, and in this service he succeeds. The object is young, as I said, a maiden, typical of the young believer, but viewed as setting forth in principle the assembly, as that which the Lord is seeking. So this element in the household of faith is active day and night, to secure what the heart of Christ is set upon in believers, in young believers particularly, and the type shows the end, so that we might be encouraged that the end will be reached; for he finds Rebecca. The story is well known to us, but it should be studied from the standpoint now presented as bearing on the young christian; so that he comes to see the wisdom of this old experienced servant, involving an example for him in dependence; he sees the wisdom of it in the way it has reached him, and in the way it has secured him for Christ, to have part in the assembly. What can be greater, beloved, than that we should have part in that upon which the Lord Jesus has set His heart, and that for which He gave Himself? 

    That is the first feature, and one which will be intelligible to everyone, that the principle of rule, or overseership, or authority, is exercised in matured experience and consideration and thoughtfulness, so as to secure its object, and dispel for ever from the mind of the believer all thought of independency, for independency deprives me of my greatest advantages. 

    Now the next feature of this rule in one over the house, is seen in Josephs house. It is a bit further on as to the place it has in the history of the believer, but is of equal importance with what I have just dwelt upon. It is a question of the same kind of rule in the house, but in relation to the securing of the brethren: the believer comes into the idea of being set with the brethren of Christ. We need this rule if we are to reach that end, as much as in the other case. So you find that as Benjamin goes down with the brethren and comes into the view of Joseph, we get the mention of this man, or overseer, of his house. The Scriptures are marvellously accurate, whether the Old or New Testament, and they bear on us, for every line of them is written for christians. God is working out such a wonderful scheme at the present time, and securing such a wonderful result, that all the Scriptures are brought to bear upon us. So when I get the thought of one over the household of faith as a steward, I next come into the thought of one over the household of Joseph. Joseph is more directly a type of Christ than Abraham was. Abraham is the great father but Joseph represents Christ as the One who has brethren, and who will not be satisfied until He has them all, for He needs them all. Every one of us is needed by the Lord to form His brethren, He secures an exact number; there are to be many, but the number, we may be certain, is determined, and all are necessary. We see the principle in Jacobs family and it runs through. Joseph in his wisdom is set to have them all but to have them on his own terms. There are many who take up the appellation brethren with little idea of the moral import of the term. We know that the evangelists give us a fourfold view of the brethren  I do not go into that now  but the appellation implies moral characteristics, and family characteristics, and the Lord is bent on securing that everyone bears these characteristics; and for this the principles of a man over His house is necessary. Now you will understand I am not speaking of the stewards of Abraham, and Joseph, as mere persons, for I have intimated before, that it is not a question of persons, but of these elements being found among believers, and as found, they are helpful and essential to our coming into the thing in view. The verses I read in Genesis 43 will indicate to you how interesting a man this was; his name is not given any more than that of Abrahams steward in chapter 24; it is the element that is in view; he comes into view immediately Benjamin is in sight. Benjamin is like the overcomer, he is the brother who has not offended, the others had, but as soon as he comes into the view of Joseph, this man over his house is immediately mentioned, and he is under Joseph; his attitude is perfectly in keeping with the mind of Joseph, he knows exactly what is going on. Now if we are awake to this, beloved, it will have a very real effect upon us in producing a certain sure vigilance, without any assumption attaching to it, that knows what is transpiring to the end that Josephs mind should be carried out. Now see how this servant agrees with the mind of Joseph. Joseph directs him to bring the men into his house; it is the house of a great personage  the Son of God, in type, who would bring all of us into accord with Himself as His brethren. This element is subservient to His thought, it is current and active all the time, for I may add that whilst these things work out in one way or another in the Lords people through the power of the Spirit, they could not be in the house without the presence of the Holy Spirit. And so Joseph directs this servant to bring the men into the house, and they are concerned about being brought into the house. The brethren begin to feel that after all he may be using the word brethren to them, and they have not realised what it means; and there has been conduct, there has been state, wholly out of keeping with it, so we can well understand their perturbation as they come to the door of the house. What is outside is very different from what is inside, and so they reason with the man, as you will observe, at the door. It says in verse 19, They came near to the steward of Josephs house, and they communed with him at the door of the house, and said, O, sir, we came indeed down at the first to buy food; and it came to pass, when we came to the inn, that we opened our sacks, and, behold, every mans money was in the mouth of his sack, our money in full weight; and we have brought it again in our hand. And other money have we brought down in our hands to buy food; we cannot tell who put our money in our sacks. And he said, Peace be to you, fear not. Now, dear brethren, what is in the minds of these men at the door of Josephs house, is money, they are thinking of money, they are thinking of the money they had, and how it was put into their sacks, and how they brought more money down; but a place in Josephs house, a place among the brethren of Christ, is not on that principle at all. We have to understand the ground on which things are in the house. It is not on the principle of money; these men were full of the idea of money, the money they had, and the money they brought down in addition, but this steward of Josephs house says to them, Peace be unto you. He knew all about that. This refers to the secret workings of the Spirit of God on these principles of oversight and authority, and yet there is no pretension attaching to it, for the Spirit Himself is here in the most subservient way, in the subservience of love, to secure the divine end; He would banish from us for ever the thought of securing a place with money. As Peter says to Simon Magus in Acts 8, Thy money go with thee to destruction, ... Thou hast neither part nor lot in this matter. I do not say that was so with these men, but they did not understand what Joseph understood. Christ is bent on securing your heart as one of the brethren, and this element of overseership is active all the time to secure it. If you will look back on your history, you will see how it has been working. He says, Peace be to you, fear not: your God, and the God of your father, hath given you treasure in your sacks: I had your money. Now this is a lesson I would commend to all: how beautifully consolingly this man, this ruler over Josephs house, spoke to these men: without his name being mentioned, but at the same time giving them to know that he knew all about them; and he connects God with them, and with their father; how he dignifies them! Now that is what we find as we approach the door of Josephs house. We need to understand that God is the God and Father of our Lord Jesus Christ, and presently we shall know that He is our God, too, and our Father, and that we are the brethren of Christ. 

    Well now, I proceed to show you how this principle of the Lords place over the house of God is illustrated in Aaron. I cannot say very much about Aaron; much has been said, but he represents the full thought illustrated in these three types. For the priests lips should keep knowledge, and at his mouth they seek the law, Malachi 2: 7. We have now come into Exodus, where things are to be regulated formally and divinely; that is to say, Exodus gathers up the instruction in Genesis, and fits us for the assembly in type, where we each have our place. Everything is according to measure, in Exodus, and as the pieces or parts of the tabernacle are set up, each part is functioning; that is to say, intelligence marks the believer in Exodus, and Aaron is representative of this intelligence, and what comes out of that is good speaking. He could speak well. The history of Exodus shows that Aaron had a way of speaking that attracted people, and turned them from the world; as the people were about to return to Egypt (Exodus 16), yearning for the fleshpots, Aaron spoke to them, and such was the power of his voice and of his words, that they turned towards the wilderness when he spoke. Who but Christ, beloved, the Great Priest in heaven as set out in Hebrews, could so control by His words, the hearts of the saints, that they turn away from the world, and turn towards the wilderness? The whole epistle to the Hebrews is just a matter of the power of the Priest turning our hearts away from the world, towards the wilderness where the tabernacle is. It says, We have such a one high priest ... minister of the ... true tabernacle, which the Lord has pitched, and not man (Hebrews 8: 1, 2); it is the greatness of the Priest, and we have Him! That is the idea presented in Aaron. The Lord says to Moses, Is not Aaron the Levite thy brother? I know that he can speak well. And also behold, he goeth out to meet thee, Exodus 4: 14. Dear brethren, how touching that is as applying to the Lord! He is the One that goes out to meet the brethren; He takes a long journey to meet the brethren, and when He sees them He is glad in His heart. That is the idea, and so the service of Aaron throughout is to encourage the hearts of the saints. The end is seen in his rod  Aarons rod  which should denote the authority I am speaking about; it is the rod with which Moses is to approach the rock in Numbers 20, to bring forth the water. It is Christ in that way, the true Priest of God as seen in the epistle to the Corinthians. The apostle did not come with the rod, he had it, but he did not bring it; instead of that he sends Timothy, who is like himself. In priestly attitude Timothy would make known to them, my ways as they are in Christ. Timothy would speak to them, he would not use the rod, he would approach the brethren and speak to them. Jehovah said to Moses and Aaron, Speak ye unto the rock; it is the time of speaking. The rock was to give forth its water, and it did so. 

    Having said that about Aaron, there are a few remarks to be made on the passage in Hebrews 10, which I have already anticipated. You will observe that He is the Great Priest over the house of God; it is no longer a mere principle or element, but a Person, a known Person, set over the house of God. The first mention of it is in chapter 3 where He is said to be Son over it. Moses was a servant in the house, a ministering servant, and faithful in it; Christ is Son over it. He is over it, as having built it; such is the greatness of the house as referring to what the Son has set up. What He has set up is for ever and He rules over it as Son; that gives it its dignity. He is a merciful and faithful high priest, so that we may know that He has the fullest sympathy with us. Hebrews shows how He comes in on the side of the brethren, Since therefore the children partake of blood and flesh, he also, in like manner, took part in the same, that through death he might annul him who has the might of death, that is, the devil; and might set free all those who through fear of death through the whole of their life were subject to bondage, Hebrews 2: 14, 15. So chapter 4 says that we have a great high priest not yet over the house, but we have Him, and in that understanding we draw near to the throne of grace. But the house is not mentioned till chapter 10, because God would bring us to the understanding of it, and the place Christ has in it, and that it is ruled over by Himself as the Great Priest. He is great personally, He is great in a moral sense; He is great enough to get alongside the weakest of us, and support and encourage us as we draw near to God. So the word here is, Having therefore, brethren, boldness for entering into the holy of holies by the blood of Jesus, the new and living way which He has dedicated for us through the veil, that is, his flesh, and having a great priest over the house of God, let us approach with a true heart, in full assurance of faith, sprinkled as to our hearts from a wicked conscience, and washed as to our body with pure water. That is what God is set for, and Hebrews sets out the furnishings for it, so that the weakest believer should draw near. Why should we stay at a distance from God? Think of the service of such an One as this the Great Priest over the house of God! He is there to support us as we essay to draw near to God. It is as we start, as we make a move, that we realise His support. Many do not understand how to draw near to God, because they do not take the initiative; it is as taking the initiative you come in for the support of this Great Priest, and He supports you right through into the very holiest where God is, into the holiest of all. One is made conscious the further one enters, of ones fitness for the place, that one is no stranger there, that one belongs to it. Both he that sanctifies and those sanctified are all of one; it belongs in that way to the sanctified. That is the idea of the holiest, we are equal to the place, because the Lord is the Sanctifier  for which cause he is not ashamed to call them brethren. 

    That was what I had in mind, dear brethren, and I trust that God will use the word so that we may draw near with more intelligence and energy. 

  

  
    UNDIVIDED AFFECTION FOR CHRIST (SMC 1)
    

    
    
  
  
    UNDIVIDED AFFECTION FOR CHRIST (SMC 1)

    Genesis 24:15-18; Genesis 24:57-61; 2 Corinthians 11:1-3; Ephesians 6:23,24

    I have before me tonight, beloved brethren, the thought of undivided affection for Christ, having particularly in mind Christ and the assembly, what the assembly is to Him, and you will notice that in all these passages there is the thought of an uncorrupted state in mind, and I want to stress that side of the truth, because the enemy of Christ and the assembly, for he is that, is seeking by every means possible to corrupt the affections of the saints, and to divide the affections of the saints, whereas the Holy Spirit who has come from heaven - sent from heaven as it is said in 1 Peter 1: 12, here in the assembly in such lowly obscuring grace, is constantly working and operating to keep the affections of the assembly undividedly for Christ. 

    The chapter we have read from (although we did not read the section that alludes to it) stresses the thought of conflict, of warfare particularly linked with the heavenly position. We have a wily foe to deal with and to contend with. J.N.D. says in his Synopsis in regard to him that the enemy is very subtle and we need to withstand his stratagems more than his power - a very interesting remark. He is a wily foe and we need the whole armour of God to withstand the devil and the votaries and agencies of his power, and all their darkening and corrupting influences. Reference is made in this chapter to the whole armour of God, the whole panoply of God, and we want to see to it that there is no weak spot, that there is no avenue afforded to the enemy to move through to corrupt and divert affection for Christ. It is a real matter, it is a solemn matter, and the Spirit of God is alluded to in this chapter in a way that He is not alluded to in any other part of the Scriptures. We are to take note of it, because the great thesis of this epistle is Christ and the assembly, and the Spirit is brought before us in this chapter in a militant way. Notice the allusion in verse 17 to the sword of the Spirit - a remarkable allusion referring to what relates to militant action. Perhaps we are not inclined to think of the blessed Spirit in this light enough. Surely He has come in in lowly grace into a subordinate position in the economy, serving in such a hidden obscure way. He is called the Spirit of grace in Hebrews, and He is the Spirit of grace, but yet we have the allusion made to the militancy of the Spirit in this chapter. The sword of the Spirit. What a weapon that is! Gods word, there is nothing like it. David said of the sword that overthrew Goliath, with which he took off his head, you will remember, There is none like that; give it me, 1 Samuel 21: 9. There is nothing like Gods word. The sword was hidden when David asked for it, it was not being used. How many places there are like that - the word of God is not being used and used effectively, but David knew there was none like it. The sword of the Spirit which is Gods word, and it is a wonderful thing to see the sword of the Spirit in the hands of a godly man or a godly woman. 

    Isaiah refers to the drunkards of Ephraim in chapter 28, Woe to the crown of pride of the drunkards of Ephraim, verse 1. A drunkard or intoxicated person does not really know what he is doing. J.N.D. once said in referring to divine principles that divine principles in the hands of an unspiritual man is like a sword in the hands of a drunkard. It is a great thing for us to make use of the Spirit in the way here indicated, the sword of the Spirit, which is Gods word, and for that we need to be in communion with God, and be near to God. There is nothing that weakens the position more than a bad conscience or being out of communion with God, and if we have a bad conscience we will have little power to face the ever wily, unrelenting foe who is bent on hindering us from going all the way into the blessing, and into the choice realm of blessing that God in Christ has marked out for us. 

    This letter is a wonderful letter opening up the wealth and glory of the heavenly domain, and presents to us Christ the exalted Man as the very centre of that domain, and also we, the saints of the assembly are with Him in the very centre of the heavenly domain, for we are not united to Him here, but united to Christ there, the heavenly Man in the heavenly realm. What that introduces, dear brethren, should have a saving and delivering effect on us. Are there any of us who take the place of belonging to the assembly who may be espousing secretly some feature of the world? Do you know that it will lead to divided affection as to Christ? The enemy knows what he is doing. We may trifle with the truth of separation, and keep as near to the world as we can, but the damage will be shown, the results will come out in our conversation, in our activities; it will manifest itself, and we want to see that the light, which is our light, in this letter is laid hold upon and cherished and held in the power of separation from the world, and all that constitutes that system of things that has been built up and would interfere with pure uncorrupted love for Christ on the part of His own. 

    I want you to notice this closing verse - Paul says, Peace to the brethren. We were referring to how like his Master he was. I suppose in suffering, outside of Christ, there was no one like Paul, and you remember the Lord Jesus, when He came amongst His own, said Peace. Paul has that in his soul, he has got the drift of the Lords intentions and thoughts for His own, and it is a wonderful thing that he closes this letter, with a word like this peace to the brethren. You may say, surely that may be better for the believers in the epistle to the Romans or to the Corinthians, but dear brethren, it is not a question of peace of conscience, but of peace of mind and of heart, and in Philippians, which is the counterpart of Ephesians. Philippians dealing with the experiences of the heavenly man here below. Paul says, the peace of God which surpasses every understanding, shall guard your hearts and your thoughts by Christ Jesus, Philippians 4: 7. It is a wonderful thing this matter of peace in relation to the heavenly side of the truth because it is very essential for the enjoyment of the heavenly side of the truth, and then he says, love with faith. A remarkable expression, you do not find it in any other epistle in the same way, love with faith. Peace to the brethren, and love with faith. As if Paul is saying to the Ephesian brethren that in relation to this matter of peace and love in the heavenly environment of things, and our entrance upon it, and holding the ground in relation to it in our souls, we will need faith. You know what caused the perishing in the wilderness of old of many, was that when the gospel of the glory, in figure, was brought to them by Caleb and Joshua, and the spies, they did not accept it as it says in Hebrews 4: 2, the word of the report did not profit them, not being mixed with faith in those who heard. We need faith, dear brethren, for the heavenly position. We often think of needing faith to keep our jobs and keep our families going, but we need faith for the heavenly position, faith to lay hold of the heavenly truth, and to hold it against the wily artifices of the devil. Love with faith. Faith is an accessory matter to love here. Galatians speaks of faith working through love, (Galatians 5: 6), showing how closely they are linked together, but in Ephesians in these closing verses faith is an accessory feature to love - love with faith. 

    People speak of having a lot of love, and the great thing in Christianity is love; it has a great place in Christianity, but Paul reminds us that we need faith with it in this verse. What is the use of speaking about love in relation to the heavenly position if we are settling down in our businesses, in our work, or in our families, and going on with earthly things? No, dear brethren, we need faith to go forward. Barzillai, when David asked him to cross over the Jordan with him, thought it was too much for him because he had got so old, but none of us are too old. We need faith with love to hold the heavenly position. And then he says from God the Father and the Lord Jesus Christ. Grace with all them that love our Lord Jesus Christ in incorruption. Grace with, not grace to, but grace with all them that love our Lord Jesus Christ in incorruption. Now, that is a word for all of us, as to whether we love the Lord Jesus Christ in incorruption as we might refer to it. Whether our affections are undivided, because that is what incorruption means, that there is nothing to corrupt, nothing to impair the pure unsullied flow of undivided affection and love for Christ that is produced by the Spirit. That is assembly love as we might refer to it, which is a great matter. 

    This letter unfolds to us what the assembly is to Christ as we were alluding to it in prayer, No one has ever hated his own flesh, but nourishes and cherishes it, even as also the Christ the assembly; we want to get the assembly into our minds, and into our hearts. It is one thing to have our sins forgiven, and to have the knowledge of deliverance from the thraldom of sin and Satan, emancipation from all his power, but to enter in and to be in the current and flow of assembly love and affection for Christ involves separation from the world, and all that constitutes it, and goes to make it up. Let us consider the word. We cannot carry out in obedience the heavenly calling without leaving the world - not physically, for we are still here. We shall leave it physically, glorious hope, when the Lord himself, with an assembling shout, with archangels voice and with trump of God, shall descend from heaven; and the dead in Christ shall rise first; then we, the living who remain, shall be caught up together with them in the clouds to meet the Lord in the air; and thus we shall be always with the Lord, 1 Thessalonians 4: 16, 17. What a moment, dear brethren, when a wave of divine power will bring us with those who have fallen asleep through Jesus into the air to meet the blessed and glorious and incomparable Object of our love and affection! Another has said just another wave of power and up we will go, dear brethren, to be with Him forever. We know what these waves of power mean as in the power of the Spirit we go from glory to glory, and just another application of that power as the Lord Jesus comes in and will take us out of this scene altogether. 

    May I, in passing, ask, Is there a person in this room who does not know the One we are referring to who is coming for His own? Is there one in this room who has no vital link with Christ even in the enjoyment of the matters we are referring to? We who believe, as belonging to the assembly, our hearts yearn over you tonight that you may come with us and we will do you good, as Moses said of old; Numbers 10: 29. Not that there is any good in us, far be the thought, there is only one good and that is God, but we are journeying on to the heavenly land with all its promised inexhaustible store of unbounded wealth. Will you come with us? We have something you have not got, something that is real, intangible as it may be, but so real. As the moment of the rapture draws near, young men, young women, brothers and sisters, look into your lives, look into your history, what is there that is hindering the full unreserved flow of undivided affection for Christ in your soul? What means the loss of spiritual power and joy? Where is the joy you once knew so well and which sent a thrill through your whole being spiritually? Where is it tonight? You have allowed, may be espoused secretly some feature of the world with all its corrupting influences. Oh, let us see to it tonight that the Spirit has His way, that the sword of the Spirit is brought to bear on every hindering influence that would stand athwart the free and unreserved flow of pure incorrupt love for Christ. Let us come into the stream and current of assembly flow in love for Christ. Let us get the assembly into our minds. That is what this letter would do. We should think of it all the time, Christ and the assembly; think of it in the morning, think of it during the day, thing of it at night, think of it during the night. Let it permeate our beings. 

    Heaven is full of interest, care, and concern in regard of this great vessel, and our minds should be filled with it. The assembly is Gods chief interest on earth, and if I am in the enjoyment of union with Christ in the heavenly domain as this epistle sets out, then His interest must be paramountly my interest; not my business, not my work; we have to carry on with business and work and do it righteously and diligently, for a person who is slovenly in business or work is not much of a testimony to Christianity and to Gods saving grace and power, and you will always find that a true assembly man or woman is diligent in business, but they do not allow their business to dwarf them, or overshadow everything else. A great servant has said, I find that in looking after Gods interests He looks after mine, and I feel it is much better to leave mine in His hands. Oh, dear brethren, the wasted time that flits away, that slips through our hands, as it were. What have we been spending our time on, and expending our energy upon? Is it on what we shall have to leave? Giving too much time altogether to that it may be when we should give more time to Christ and the assembly. Young brothers, young sisters, you who are starting out in Christian life in the testimony, put Christ and the assembly first and foremost, If you are getting married, put Christ and the assembly first; if you are getting a house established, put Christ and the assembly first; let Christ and the assembly be supreme in our thoughts, so that our households are set for the interests of Christ and the assembly, and to care for His saints; it is a wonderful thing, and you will find that there is infinite blessing on that line. 

    Now a brief word on 2 Corinthians 11. Paul says there, and what feelings in the heart of this beloved, servant, Would that ye would bear with me in a little folly; but indeed bear with me. For I am jealous as to you with a jealousy which is of God; for I have espoused you unto one man, to present you a chaste virgin to Christ. Now we are not in the epistle to the Ephesians here, we are in the epistle to the Corinthians where the enemy seems to have succeeded in corrupting the affections of some of the saints, but Paul never lost sight of what they were abstractly. The first letter is filled with thoughts as to what the brethren in Corinth were abstractly. He speaks of them as the assembly of God which is in Corinth, to those sanctified in Christ Jesus, called saints, 1 Corinthians 1: 2. He keeps before him as he has to deal with matters among them the great truth of the anointed vessel, and in all his service and ministry he has in mind that there should be amongst the saints in Corinth a vessel in sanctification answering to the light within. We must always keep in mind that we cannot go on with the things of God loosely, we cannot go on with the things of the assembly loosely, and there is nothing more damaging to spiritual joy and spiritual power than a loose way of living, and a careless way of moving. It may be getting as near to the world as we can, but yet not far enough that the brethren can take matters up and deal with us, but we will never know the joy of being in the full flow of assembly affections for Christ if we are on that line. It is a great thing to be in that stream and current. Paul is concerned about it in his letters to the Corinthians. He does not have liberty to unfold the truth of union in his letters to the Corinthians as he did to the Ephesians but he has called to their attention his commission and the authority of his commission that I have espoused you unto one man to present you a chaste virgin to Christ. And while they scurrilously attacked him, and slandered him, and spoke evil of him, Christ and the assembly had such a place in that mans heart that he could say to them as he loved them in the light of the assembly and what they were to Christ, Now I shall most gladly spend and be utterly spent for your souls, if even in abundantly loving you I should be less loved, 2 Corinthians 12: 15. 

    What a pattern Paul is to us in all our localities in serving the brethren; however little we may be thought of, however much we may be made little of, let us think of the brethren in the light of what they are to Christ, as belonging to the assembly, and serve them in the constancy and abiding character of the love that historically went all the way into death for them. Let us remember the constancy of that love, This is my body which is for you, 1 Corinthians 11: 24. He said to Paul in relation to the loaf at the Supper, and as we partake of the loaf, Lords day after Lords day, first day of the week after first day of the week, there is to be inculcated into our minds and thoughts all that is linked with that loaf and our affections are to be impregnated with the feelings of love that went so far for the assembly. We shall only serve the brethren rightly as in the devotedness of that love, and Paul is serving here in the light of it, as he says, But I fear lest by any means, as the serpent deceived Eve by his craft, so your thoughts should be corrupted from simplicity as to the Christ, 2 Corinthians 11: 3. Oh, dear brethren, let us watch out for this enemy and all the varied means and sources of subtlety and craft he would employ to divert the free unreserved flow of virgin love for Christ. But I fear lest by any means, as the serpent deceived Eve by his craft, so your thoughts should be corrupted from simplicity as to the Christ. Notice how he gives full force to the enemys activities - as the serpent deceived Eve by his craft. What love Paul had for them! Think of what lies behind these letters, the tears and the feelings, because he wrote his first letter with tears, as he says, For out of much tribulation and distress of heart I wrote to you, with many tears, 2 Corinthians 2: 4. He had to deal with them in the power and authority of his apostolic commission, but bathed in the feelings of a man to whom Christ and the assembly were supreme, and foremost in his outlook. 

    Brethren, I ask you all, as my own heart would be challenged as to whether Christ and the assembly have the place in our hearts and affections they should have? Is everything in our lives regulated by Christ and the assembly? You know what a touch of glory the meetings take on as we sit down in the localities in which we are as Christ and the assembly inundates our thoughts, what a place the brethren acquire in our affections as we sit down in temple character and light, and that is the way that the enemys force will be stalled and thwarted, and it is a great matter that the brethren should be united, that there should be no breach for the enemy to break through and attack the position, because what he has in mind is to overthrow Christ and the assembly. Let there be no breach in the wall as it were, let the wall be intact, and let the brethren stand together, so that there may be this free unhindered, unimpaired flow of virgin love for Christ. Oh, for pure unsullied affection for Christ in a world where many are going on with corruption, even believers, and there may be some here tonight going on with the world, and with wrong defiling associations, with their affections corrupted. Well, the whole bearing of the Lord Jesus Christs service, and the Spirits service is towards you tonight to help you in the chastity that is referred to here - a chaste virgin to Christ. 

    Now, a word as to Rebecca in Genesis 24. Genesis 24 is a wonderful chapter. It reminds you of the expression and language of 2 Corinthians 3, from glory to glory. There seems to be no end to the wealth in this wonderful chapter in its typical suggestions and unfoldings. Its teaching seems to be inexhaustible, a veritable mine of spiritual wealth, and rightly so, because its theme typically is Christ and the assembly. You will always find, dear brethren, that where Christ and the assembly have their proper place in the minds of the brethren in any locality you will have spiritual wealth and substance there. The gold of that land is good. This chapter has served us well, and it may just serve a little bit more tonight to bring before us all what is towards us, because if there is one thing that marks this chapter it is redundancy, yet not redundancy in the sense that it is not necessary or that there is too much, but it is to impress us with the wealth and the glory that enters into this path of moving on to Isaac, to Christ, the heavenly Man, with the blessed Spirit companying with you, because the servant of Abraham is a type of the Spirit. I just want briefly to say that reference is made to Rebeccas virginity. What an apt type of the assembly she is, not as delivered from the world, and a history of sin and shame, there are other types that bear on the members of the assembly in that relation, but this type is a reference to the assembly as suitable to be united to Christ, as beloved Mr. Stoney said, Only what is out of Christ can be united to Christ, and only what is out of heaven will go into heaven. 

    That is our position, dear brethren, we are out of Christ and we are out of heaven, because such as the heavenly one, such also the heavenly ones, 1 Corinthians 15: 48. The origin of the assembly is heavenly, she is a celestial vessel, and why should we trifle with earthly things to the extent that we become engrossed with them and overcome by them when we belong to a vessel whose destiny not only is heaven, but whose origin is heaven? She is indigenous to heaven, she belongs to heaven. Such is Rebecca, a suitable type, she is moving in concert with the Spirit, and when the challenge comes as to whether she is prepared to go with the Spirit, Wilt thou go with this man? verse 48, man alluding to the Spirit, and they enquire at her mouth, she says, I will go. The mouth of the sisterhood in Genesis is interesting, Sarahs mouth, Rebeccas mouth, and the mouth of Rachel and Leah. The challenge is put to her, Wilt thou go with this man? And in clear, simple, unbeclouded language she says, I will go, and that is the word I finish with, dear brethren. 

    The blessed Spirit would raise the challenge with all of us tonight as to whether we are prepared to go all the way with Him to move in that path of communion with Him, where He would bring to us all that is heavenly, and bring into our souls the lustre and glory of the heavenly Man, the true Isaac, our Lord Jesus Christ. Rebecca leaves all her relatives, family, kindred, and country to go with the servant to meet the heavenly Man, Isaac. Certainly it is a test, but it is a wonderful path to enter upon and to go forward in, for the ultimate goal is the supreme joy of Christ as man in having His saints with Him united to Him, the object of His constant, abiding, and active love. It says of Rebecca, she became his wife and he loved her. May the Lord bless the word. 

    Address by S. McCallum, Kingston. Jamaica. 
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    THE SPIRITS IMPORTANCE TO THE BELIEVER (SMC 8)

    Numbers 21: 16 - 18; Esther 2: 5 - 11; Genesis 24: 1 - 9

    S. McCallum There would be with every one of us, I am sure, an increasing sense of the need of the Spirit - I speak to those who have the Spirit - and I have in mind to speak tonight of the importance of the Spirit from the divine viewpoint - I mean the importance from the divine viewpoint - having in mind that we might be affected by it, especially the younger brethren, to see what, according to the type, divine Persons think and have in mind in relation to the presence of the Spirit with us and in us. 

    So I have repaired to the types, which the minister always can do, because of the advantage they afford in elucidating the truth. You feel for those who do not see the value of the sacred letters as we have them in the Old Testament, written for our learning as they have been, for they are lit up with divine glory all the way through. The Lord Jesus, in the book of the Acts, in the first chapter, shows the importance of the Spirit from the divine standpoint as He was to come in and characterise the dispensation in the way in which He does, the day of the Spirit. So that it is said of the Lord Jesus that He charged the apostles by the Holy Spirit that they should tarry at Jerusalem in relation to the coming of the Spirit. 

    In these passages that I have selected we have reference to the great resource that we have in the Spirit as a result of the word of the lawgiver, and then we have got in Esther the great care of the Spirit, the protective care and interest of the Spirit in type in the reference to the custody of Hegai, and then latterly we have got the prime importance of the matter we have in hand in relation to the Spirit in Genesis 24 in the oath of Abraham, my oath, as he speaks of it. 

    The brethren will immediately see the prime importance of this great matter of the Spirit, for the lawgiver typifies Christ, Abraham typifies the Father, God in His parental interest in the wonderful relation of Father, and Hegai brings on to our view the great personal interest of the Spirit Himself in the care and protection of what is to be for God and for Christ and for the testimony in a scene where the enemys power is known and felt. I am sure that if we consider these thoughts carefully we shall see the necessity of knowing the Spirit better and for making greater room for Him, of entering into the blessedness more of communion with Him. It is important that our acquaintance with the Spirit should grow. You will remember how the Lord Jesus brought in the word in the way of solace and comfort to hearts that were disconcerted as they contemplated being bereft of His presence, He said He would send another Comforter. He referred to Him as One whom the world neither knows nor sees, but ye know him, for he abides with you, and shall be in you, John 14: 17. The Spirit is thus a Person to be known and to be acquainted with as taking the place of Christ here in the assembly at the present moment, Christ having died out of this world and gone into heaven at the right hand of God. 

    We have been engaged with the glory of Christ and it would be obvious to the most of us that if we are to become greater lovers of Christ and to grow and develop in our apprehension and appreciation of Him we must necessarily make greater room for the Spirit. It is a wonderful thing to take account of Him, so near to us, indeed He is with us in a way that no other one could be in this world, having first-hand knowledge of our minds and hearts and all that is within us, our bodies being His temple, His shrine. What great thoughts these are, dear brethren! With what dignity we should take account of ourselves as thus indwelt by the Spirit, as James 4: 5 refers to Him as taking up His abode within us. Think of that, a divine Person, co-equal with the Father and the Son, taking up His abode in believers, in persons like you and me, young and old. What a sober and yet what a glorious matter that is, and therefore we need to be conscious of His presence, we need to know the blessedness of being on easy terms with Him, of having Him with us and in us in an ungrieved manner and way. How many things we allow perhaps unjudged that grieve Him in His sensitiveness, but which He would help us to take account of and to judge and to set aside in our hearts, that we might have Him in an ungrieved way. He becomes a Friend, as we often allude to Him, without compare in the path that we are treading at the moment through the wilderness with a view to meeting Christ. He is a real Person, young brother and sister, to be known and to be loved and to be communed with, and the measure of our development spiritually and our growth in relation to Christ, the measure of our spirituality, flows out of the measure in which we make room for Him at every turn of our path. He knows all about us, He knows our make-up, He knows our tendencies and our proclivities, but He is with us and in us to work out as He can, the great divine Agent for all subjective operations in this present dispensation. He can work out despite the adverse circumstances in you and me, our pride naturally, our independence, our wilfulness, it may be. He can work out as way and room is made and left for Him, the great wonderful operations that in their consummation will have us completely conformed to Christ in glory. 

    So I began with Numbers 21, where, as a result of the administration of Christ, the Spirit is brought on to our view typically in the well, as a great resource for the believer in the path that in life leads right into the inheritance, into the choiceness of that realm where all is of God in Christ and which God has marked out for those that are the subjects of the counsels of His love before the world was. What a resource the Spirit is in the well, as typified in its springing up as is contemplated, over against the dark background of Numbers. The Spirit is viewed in Numbers 21 in the light of the antitype in Romans 8, as the great resource of the believer, as becoming all to the believer until he reaches Christ in relation to Colossians where Christ is everything and in all. But it is a wonderful thing to take account of this fact in the light of Romans 8 and Numbers 21 in the type, that the Spirit is to be everything to us until we reach that point - not that He leaves us there, for we shall always need the Spirit, not only now but through all eternity we shall know the blessedness of His indwelling as no other family will in the same manner and degree. Numbers has in mind this great resource coming to light over against the dark background of the eruptions of the flesh. The book of Numbers opens to our view the vastness of divine resource, that in a world that is arid and devoid of resource for the believer. God can furnish that which is adequate to carry him through and maintain him in the most adversative circumstances. But despite the manifestation of divine provision we have to learn, as it is important we should learn, the incorrigible nature and character of the flesh. It is a bitter lesson but it is a necessary lesson and an important lesson to learn. Over against divine interventions, over against the shining of the glory definitely marking out where God is in His sovereign dispositions, in His sovereign selections, we have in the midst of it all how the flesh in its incorrigible nature erupts to challenge and question the rights of the God, who in the wealth and abundance of the grace that wrought in our deliverance from Egypt and the power of Pharaoh, has brought us to Himself. What a God we find in the desert, in the wilderness, over against the flesh and its breaking out, and the marvellous thing in Numbers is that it breaks out and erupts in great and small, in brothers and sisters, in princes, yes - and I speak soberly and guardedly - in the great man Moses. We are reminded thus that we can look for nothing from the flesh, we have to come to it in our souls experimentally that the flesh is enmity against God. You cannot change it, you cannot improve it, it is incorrigible, unchangeable. Yet in the midst of all that in this book you get the bright rays of Nazarite devotion, of princely dedication and wealth attached thereto, augmenting the great system in which God is known as in the antitype in the assembly, and in the great thoughts that come out later in the book in the bread of Gods offering and the like. God reminding us, dear brethren, that we must go on despite the adversative circumstances, showing us what God can do despite the circumstances, despite the incorrigibility of the flesh. But we have to come to it in the light of deliverance in Romans that we are not only delivered from the world as in Romans 6, viewed as a sin system out of which Christ has died, we are not only delivered from the law as referred to in Romans 7, but we are to know the blessedness of deliverance from that incorrigible state that is linked with the flesh, so that the believer, according to the truth of the glad tidings, as he reaches deliverance in Romans 8, is able to take account of himself as no longer in the flesh but in the Spirit, as Gods Spirit dwells in him or her. How wonderful that is, and Numbers 21 has in mind that, prefaced by the great thought of the brazen serpent, Gods judicial dealing with the flesh, the only thing He could do with it was to condemn it. It is difficult to come to, for we hang on to it and we do not dissociate ourselves from it as we should, and bitterness and murmuring and complaining all result in disaster. We murmur with Gods choice, where He has put us and where He has placed us; we murmur about the provisions He has made in such wonderful grace, we may quarrel with His sovereignty in relation to a Moses and an Aaron, as is evidenced in the great band of Korah, and we are found in these circumstances not any different from Israel, we may say, for these experiences are very real, and we are to learn from them the incorrigible nature of the flesh. We know not where the flesh may erupt next if room is made for it, if way is allowed for it, but God wants to fasten our attention on the lawgiver and as I might speak of Him, the Lord Jesus Christ wants to fasten our attention on this great matter of the well, that we are to see the advantage of having the Spirit, that the Spirit is going to be everything to us, that what the flesh was in us as the source and seat of murmuring, complaining and discontent and finding fault with God and with His provisions, the Spirit is to become to us as the Source and seat of all that is pleasing to God and all that is helpful morally and spiritually to ourselves. 

    So in the brazen serpent, we need to learn, as feeling the bite, what sin is in the flesh, from this viewpoint. We need to feel it and to look, and get a view of the cross, get a view of the Son of Man lifted up, and see Gods judicial dealing with this state out of which came murmuring, rebellion and discontent. God would show us how He has met it. Oh! the sufferings of Christ, dear brethren, do they not touch our souls? These difficulties that break out in our localities, these discontented conditions, and murmurings and rebellion, they come up from time to time. What do they spring from? They spring from that state that God could only deal judicially with, and He dealt with it in His Son. Think of it! Think of what it meant to God! We are to be affected by that. The result is that at the word of the lawgiver the well is digged, as if through the wonderful administration of Christ in the supreme place of authority as bringing to bear upon us the supremacy of the will of God - in that very place where that is known and enjoyed in our souls there is to be this wonderful provision, as it says, Israel sang this song, Rise up, well! sing unto it: Well which princes digged, which the nobles of the people hollowed out at the word of the lawgiver, with their staves. That is, the Spirit now comes on to our view in type in the well and in actuality in Romans 8, as the great Resource that is to lead us forward in this pathway that lies ahead, leading across the Jordan, right into the inheritance, for it is not in mind that we should stay in Romans and the scene which Romans contemplates. It is in mind that we should go on to the great thoughts of God, to what He has for us in relation to Christ and the assembly, and the wonderful thoughts according to what was in the divine mind before the world was. He wants us to move into them and the Spirit is given, and from this point onwards - I am going over old ground but the younger ones need to be reminded of it - from here on there is no mention of the tabernacle, and the cloud is not referred to as it has been referred to before. So that as we have in Romans 8 we get the leadership of the Spirit. The believer now has a great Leader by which he is led subjectively in this path of life, in which he is to know no death. What a path it is! For the first time they acquired territory, as you will notice later in this chapter. Israel took all these cities. Immediately the Spirit comes on to our view in this way, in this light, in type in the well, and in the antitype in Romans 8, we have territory acquired, not permanent territory, as we have had pointed out, but provisional territory, in which we are to live for the moment in view of passing over. So that Israel took cities. They had never taken them before, but it shows the great resourcefulness that is linked with the presence of the Spirit and His leadings in this relation. So it says in Romans 8, as many as are led by the Spirit of God, these are sons of God. For ye have not received a spirit of bondage again for fear, but ye have received a spirit of adoption, whereby we cry, Abba, Father (verse 14, 15). Think of that territory, dear brethren, as soon as the leading of the Spirit is referred to we get that choice bit of territory referred to on the wilderness side of the Jordan, yet in actuality belonging to the other side of the Jordan, so that the believer moves into it, the known and blessed relation of God as Father, Abba, Father. Think of the benefit and gain of the Spirit thus known. Instead of waiting to come to the meeting to get a little spurt and a start - thank God we do - we come to know a sure resource of sustained help and support all the way through. The tabernacle led before, and the cloud, the divine presence, as we have had it in these meetings, leading, but then we go back to our localities and are we going to get down, are we going to get under circumstances, under the weather, in our localities, or are we to go back in the conscious gain and knowledge of the Spirits leading, His great subjective power and resource by which we are sustained in freshness, in strength and power to complete the wilderness way? 

    Now I come to Esther and I want to refer to this expression, the custody of Hegai. It is a beautiful touch, dear brethren, it is one of those gems that are hidden in the many settings that we have in the Old Testament. Custody, as you know, brings up the thought of care and protection. I would say, 

    dear brethren, we are only safe from this viewpoint as in the hands of the Spirit. We are sure to come to disaster if we get out of the hand of the Spirit. We never read of Vashti being in the custody of Hegai, and the result was that Vashti came to disaster, as we all will come to disaster. The great preservative from the exercise of our own wills and our own minds in the holy realm of Gods supremacy as is contemplated indirectly in this book, in the great kingdom that is displayed in the wealth of it, the only safety is in being in the hands of the Spirit. What will the Spirit not do? What did not Hegai do for Esther? She pleased him and he gave her the best and he gave her everything she required, and I might also perhaps suggest, more than she required. And oh, what the believer becomes to divine Persons, whether we view the spirit of Christ in Mordecai operating in the advancing of Esther into the wonderful favour into which she is advanced as in association with the king, or whether it be the custody of Hegai. We need to know the custody of Hegai in a world where so much is made of human strength and human resource and human ability, we need to know what it is to be under the hand of Mordecai, typifying the spirit of Christ among the brethren that would put us into the position of most advantage, the custody of the Spirit. Young brothers and sisters, what a thing it is to get into the custody of Hegai, what possibilities, what advantages! Think of how Esther advanced! The marital relation comes on to our view in this book, she is advanced to the position of the queen, royalty. Think of the regality thus linked with the position, think of what the Lord would do for us, think of what the Spirit would do for us, as we come under His protective interest and care, watching over us with these various spices given, so that we should grow and develop in the spirit of Christ, which would be in mind. Think of the unselfishness of Mordecai. 

    I would challenge our localities, dear brethren, as to whether the spirit of Mordecai is in them. We may speak about the young people and how they act and where they go, the tendency to drift into the world, but where is the spirit of Mordecai in our localities that will take on the Esthers and hand them over to the custody of Hegai? You may want to put them to the universities, you may want to put them in the best position they can get in the world, and they may be perhaps permanently crippled and damaged for the assembly. They have to be educated, and they have to learn so as to make their way, especially in these days when we have to know what it is to be kept clear and free of unholy associations, but let the prime thought in our minds be in regard to our children and our young people how they will advance in spiritual greatness. What does it matter if they reach a place of advantage and power in the world if they are permanently crippled for the assembly, spoiled for God and for Christ by the god of this world? Surely not, dear brethren! We would have the best thoughts in mind for our children and for our young people. Think of Jacob as we were alluding to it the other day, when he comes to Dan in Genesis 49 - he goes over the features of the different members, he is not sparing, he does not issue plaudits or say wonderful things about them that are not true, he faithfully goes over the ground, pointing out how their tendencies and their propensities to evil and their addiction in certain relations to evil, he faithfully faces it in his house, and when he comes down to Dan, what does he do? His heart turns to God, as if when he comes to Dan he virtually says, Well, my only hope, my only resource is God, I wait for thy salvation, O Jehovah, Genesis 49: 18. Think of the priestly turning of that heart to God! Jacob, who had spent the best years of his life making money and getting every advantage there in Padan-Aram, 

    but now recovered and looking out upon the great potentialities for the testimony, the great thought of Gods number, the twelve, when he comes to Dan he does not know what way things will turn out with Dan, but he says, I wait for thy salvation, O Jehovah. We need to have that spirit, dear brethren, priestly power with God in relation to the preservation of what is necessary to carry on the testimony and complete Gods number. 

    So that Esther is committed to the custody of Hegai, it says, keeper of the women, and it says, the maiden pleased him. I wonder, dear brother and sister, if we please the Spirit. We speak of pleasing God and pleasing Christ, but do we please the Spirit? When we go down into the world and have to do with things in it, young brother, young sister, when we go to the store, to the shop, do we allow our eyes to drift on to things that defile us, that impart impressions to us that incite the passions and impulses of the flesh. That would not be pleasing to the Spirit of God, pleasing to Hegai. Oh, the advantage of being in the custody of the Spirit, in the care and protection of the Spirit! He will be everything to us that we need until we completely get out of the wilderness where Christ is everything and in all. It says, he removed her and her maids to the best place. Young people, you want to get on, we all want to get on, I want to get on and you want to get on. What is the best way? is the common question asked. To get on spiritually, I say humbly and soberly, let yourself be given into the hands of the Spirit, let yourself be given into the custody of Hegai, who will do the best for you in concert with Mordecai. Mordecai is watching over the whole matter. The spirit of Christ among the people of God is watching over this matter, and the holy consort is very interesting between Mordecai and Hegai. It says, Mordecai walked every day before the court of the womens house, to know how Esther did, and what should become of her. What about that in our localities, dear brethren? Are we day by day watching over the nurturing and care and development of this great feature of the work of God, as I may refer to it, in Esther, that is to come into the testimony at the crucial moment and work out for the salvation of the people of God over against the terrible spirit of the rival to Christ, Haman, who is always with us as long as we are here, seeking to, as it were, set down all that is of God and of Christ? What need there is for the spirit of Mordecai, so that we as believers should be kept in relation to Hegai and the custody of Hegai. 

    Now just a finishing word, dear brethren, as to the oath of Abraham. We see in this chapter in the type the whole Godhead, all the Trinity, are engaged with the prime importance of the Spirit as it bears upon believers, as it bears upon the assembly. So it is very affecting to one that this oath should enter as it does into Genesis 24 in relation to the matter of the servant going forth to secure Rebecca for Isaac. It is no ordinary matter, dear brethren, that the Spirit has come from on high, sent from heaven. Divine faithfulness enters into it, divine pledge enters into it. The oath is to bring out in the parental setting here divine committal to the whole matter, and it involves in the working out of the chapter that we should be ready to yield the Spirit what is justly His due, to make full room for Him as He would take us out of things here, detach us from all that is material and all that is natural in its influence upon us but hindering, to conduct us to Christ so as to be the joy of the heart of Christ in the testimonial setting which is viewed in type in the end of the chapter. Think of this matter, as it says in verse 6, Beware that thou bring not my son thither again. Jehovah the God of the heavens, who took me out of my fathers house, and out of the land of my nativity, and who has sworn to me, saying, Unto thy seed will I give this land - he will send his angel before thee, that thou mayest take a wife for my son thence. And if the woman be not willing to follow thee, then thou shalt be quit of this my oath: only, bring not my son thither again. You see, it is the emphasis on the heavenly position, that we cannot bring Christ into things here. If we are going to reach Christ in the light of Isaac we must reach Him in His own realm officially as He is the heavenly Man, and be united to Him there. Are we prepared to go? You have a good business, a nice family, you do not want to leave, they are your life; it may be, all your attention focussed on them. Think of the divine oath lying behind this great matter, that the Spirit should come into this wonderful position in the type, to lead us out of all these things into the blessed attachment to Christ, indeed union with Christ, that the end of the chapter contemplates. 

    May God help us to see the value of the Spirit and to make greater room for Him and to know the joy of communion with Him all through the desert path until we reach Christ and see Him face to face in glory, for His names sake. 
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    GIVE ME TO DRINK (WJH 12)

    John 4: 1-15; 1 Kings 17: 8-16; Genesis 24: 10-27

    One of the most remarkable and wonderful things that we find in Scripture is that God should seek anything from men. As we consider the greatness of God and remember that everything that is good in the universe has come from His hand, and that He gives life and breath and all things, we are amazed to find that He seeks something  He desires to receive something from the hearts of men. As we know, God is sufficient in Himself. All His creatures have to be supported; no one, and no thing, can live without God  no angel can live without God. Scripture speaks of angels food showing that they have to be supported, not of course with literal food as we are, but they have to be supported. So it says, He gives life and breath and all things. 

    I want to say a few words to encourage all to devote what is left of the present period, to minister to God. That is the greatest possible object any of us could have in life  to minister to God  to be able to bring to Him something that is acceptable. What is said by the elders is this, Thou hast created all things, and for thy pleasure they are and were created, Revelation 4: 11. Elders are men who have learnt by long experience what is suitable to God and here they, tell us that Gods object in creating everything was that it should minister to Himself. 

    Each of these three scriptures gives us a request made for drink. The Lord was here in keeping with the desires of God  He was personally seeking men. He was rich, supremely rich; but as the apostle says, Our Lord Jesus Christ, that, though he was rich, yet for your sakes he became poor, 2 Corinthians 8: 9. His heart ever desired something from men that had not yet been yielded to Him. There was a longing in His heart that God might be responded to by men. 

    God took account of His longing, and such as the repentant thief on the cross was His answer to it. God provided, as it were, refreshment for the heart of Christ even on the cross; and then we hear those wonderful words of the dying thief, This Man hath done nothing amiss. He says, Lord, remember me. How it must have been as water of refreshment to Christ, to get something at that juncture, that ministered to His own heart. 

    I want to touch on these scriptures with this in mind. The Lord comes in John 4, to the well of Samaria, and there comes a woman of the city to draw water, and He says, Give me to drink. I wonder if I am speaking to any here who have never heard these words, 

    for they lie behind the gospel. You say, I thought the gospel was to give me something; it will give you something, but it is more than that, it is to give God something. That is really what is behind all. 

    The Lord approaches this sinful woman, and says, Give me to drink. He asks the woman first. She did not say No; she was prepared to face this great question. When the Lord said, Give me to drink, she did not understand; none of us understands with the natural mind why the Lord should approach such as we are and say, Give me to drink. The Lord desired that that poor woman should be so satisfied that she would never have another unsatisfied longing; instead of wanting everything that she could lay her hands upon, good, bad, or indifferent, her heart would be so satisfied that there would be that springing up within her that would be a living response to God; she would be a worshipper of God. We do not hear much about worship in gospel meetings, yet the Lord actually indicates to her that He wants her to be a worshipper. He wants her to know God so that her heart overflows in delight. 

    The apostle Paul says, If we are beside ourselves, it is to God. The apostle Paul was such a man that when he thought of God as he knew Him through the coming in of Christ, he was lifted outside of himself in an ecstasy of joy. God desires this, He seeks it. The Father seeketh such to worship him; and the Lord was there, seeking for another heart to minister to the pleasure of God. He says, Give me to drink, and she did. When the disciples came afterwards and said, Master eat, He said, I have meat to eat that ye know not of. My meat is to do the will of him that sent me. 

    When we come to the passage in 1 Kings 17, we have the man of God, Elijah  one who represents God and testifies for Him. We have also a day of great distress, poverty and depression; when everything had gone down and down, and there was very little for anybody. For three and a half years there was to be no rain, and everything was drying up; the brook Cherith had dried up and Elijah had to leave it. God sends him to a widow woman, and when he meets this widow he says to her, Fetch me, I pray thee, a little water in a vessel that I may drink. He does not ask a lot, he says, Fetch me a little water, and this woman is prepared to consider that. And then he says, Bring me I pray thee, a morsel of bread in thine hands. Then she tells Elijah the true position. She says, I have not a cake, but an handful of meal in a barrel and a little oil in a cruse, and behold I am gathering two sticks that I may go in and dress it for me and my son, that we may eat it and die. Then Elijah says to her, Fear not, go and do as thou hast said, but make me thereof a little cake first, and she went and did it. That is what the Lord wants  that we should make Him a little cake first; to use the resources we have, but that there should be first, a little cake for the man of God. 

    Do you know why many of us have lost much during the last few years? I believe it is because we have not first made the little cake. We have said we must look after ourselves and then our children, and see that they are well provided for, but many of us have not first thought of God and what is for Him. But there is the present moment, and what the Lord is saying at the present moment, is Give me to drink, and Make me first a little cake. Things may get worse  probably they will  but what ministers to the heart of Christ, is that there will be those on earth, who will use the meal and the oil to provide first for Him. If we do, we can leave the rest to Him, in His hands. Elijah says, thus saith the Lord God of Israel, the barrel of meal shall not waste neither shall the cruse of oil fail, until the day that the Lord sendeth rain upon the earth. Now look at the blessed conditions that came to this widow as the result of considering first for Elijah, what results from considering first for the pleasure of the Lord, for what will minister to Him. She had all she needed, and her son also for the whole year, and in addition she had the company of Elijah, and that is worth much. The Lord will give His company to those who consider Him first. 

    But you say, Things are difficult. They are not any worse than they were for this widow. She was entirely dependent on what she could do for herself; she had no husband, she had a son to care for, and there was a famine. But she was prepared to put the Lord first in all that she had. The Lord will take care of such people. The Lord will see those through who put His interests first. You might think it hard  Make me first a little cake, but she did not die, and the meal did not fail, and above everything else she had Elijah the man of God. You can understand that was a wonderful year! 

    I believe the end is going to be wonderful. When we answer to this, that all we have and are is just held to minister to God and to Christ, there is going to be a wonderful year. Such as do this are going to have in a special way, the company of Christ. I put it to you all, and to my own heart, Am I prepared to make first a little cake for the Lord? To hold what will minister to Him, the water, the meal and the oil as available to Him before anybody else. You dear young people, let the spirit of that come into your heart  that the Lord is to be first. You may say, I shall suffer? No, you will not. I do not mean you might not lose a few shillings, but if you put the Lord first in everything you will find the Lord will be with you, and that is worth everything. That dear woman had the best time of all in her day; she was the happiest woman in that land. She had Elijah with her, meaning for us, the Lord was with her, and where you have the Lord you will never starve. Nobody ever starves where the Lord is. Where He is there is always enough and to spare. 

    When we come to the third case, it is not about one woman to whom the Lord said, Give me to drink; nor a widow woman who considered for God first, but in Genesis 24, we have in Rebekah a figure of the assembly. Abrahams servant as we all know, sets forth the patient service of the Spirit of God. He is sent out by Abraham to secure a wife for Isaac and the question is raised, What kind of person will he have? He stands at the well of water and prays, and in his prayer he discloses what is in his mind, the kind of person he is looking for. He prays God to grant that the woman whom he asks to let down her pitcher that he might drink and who shall say, Drink and I will give thy camels drink also, may be the one whom God had chosen for His servant Isaac. What a wonderful picture! 

    The Spirit of God is seeking to find those who will spend themselves, their time, their energies, their all in the interests of Christ and for the service of Christ. Such features show the undoing of what sin brought in. What marked Eve in the fall, was that she spent herself for her own gratification; she overlooked what was due to God, and she lost everything through stretching out her hand to grasp something for herself. Abrahams servant prays that there may be a woman who will say, when he asks her for a drink Drink; and I will give thy camels drink also. He is looking for one suitable for Isaac. When he prays, he says, Thy servant Isaac, suggesting to us the blessed Lord Jesus Christ, who took a bondmans form, He came here to serve. I am among you, the Lord said, as one that serves. He did not come to be ministered to, but to minister. 

    Now what kind of bride will He have? Only one prepared to be a servant; no other would be suitable. The servant has these features before him, and when Rebekah comes he seeks water from her. The New Translation says, Let me sip a little water; he does not make big claims upon her, but says, Are you prepared to consider for me? 

    If she be the woman suitable for Isaac, she must be prepared to be a servant to others. So she says, Drink, my lord, and she hasted and let down her pitcher upon her hand and she hasted to draw water for the camels also. What a feature of Christ as prepared to minister to others. She had never met this man, she did not know who he was, but she says, Drink, my lord; she is prepared to spend herself in ministering to him. 

    Then she says, I will draw water for thy camels also,  ten of them  we know what camels can drink  and it says, She hasted and ran, she spent herself in urgent service till the camels had had enough. How suitable she is for Isaac! The man bows his head and worships; he had found one that was like Isaac, he had found in figure, features of Christ. He had found one who was prepared to lay herself out to serve others; for us, one ready to serve the Lord and to serve His people, to lay down his life for the brethren. He bows down his head and worships, and he claims this woman, and they have to acknowledge it is of God. What the Spirit of God is searching for in the hearts of the saints is features of Christ, living expressions of that which corresponds to Christ, the One who came not to be ministered unto, but to minister, for the assembly must take character from Him. 

    One desired to bring before our hearts the great objective of ministering to the Lord. The apostle Peter speaks of those who run to the sink of corruption and think it strange we do not run with them. That describes many of the books and the pictures of today. They are sinks of vile corruption to which men are running, and they wonder why we do not go with them, they cannot understand it. Then there is Jacobs well, suggesting earthly mercies. We do not despise them, but they do not satisfy. You might have a bigger house, a bigger farm, better health, and all the mercies of this life, but you would not be satisfied. Whosoever drinketh of this water shall thirst again, but whosoever drinketh of the water that I shall give him shall never thirst. 

    But instead of thirsting, the woman is asked to, Give me to drink. From a satisfied heart there is a readiness to minister to Him, and, dear friends, that is what He says to you and to me, Give me to drink. Instead of living to ourselves, our life henceforth is to be a ministration to Him. And then, Make me first a little cake, what results will flow if this is really accepted. All that we have, and all that we are, or may receive, is to be held first to make a little cake for the Lord, to minister to His pleasure. And you will find He will be with us and there will be no need. The meal and the oil will not fail till the Lord comes, if we first make a little cake for Him, if our objective is to minister to Him. Elijah says, Give me a little water to drink. Let us be prepared each in our measure to live a life of service in the interests of Christ; not a life of self-indulgence, self-interest and self-seeking; seeking to be someone or something, even in the local meeting  but a life that is like Rebekahs. When Abrahams servant says, Give me to drink, she says, Drink, my lord, and ... I will draw water for thy camels also. We are to be prepared to be of service to all the people of God. 

    When the Lord comes to take the assembly away, He will find the bride here, and the bride is a wonderful thought. I know those who are parents have seen it (and perhaps on the natural side it is very testing) the bride is one who prefers her husband to her father, mother, brother, sister, home and all. It does not mean, of course, that she ceases to love her parents, but she says, I prefer my husband to everything I ever had before. 

    Rebekah was such; Wilt thou go with this man? Leave Bethuel, Laban, home, country, everything you have ever lived in? and she says, I will go. That is what the Lord is looking for today; hearts that so love Him, that they are prepared morally to leave everything of this life  ready to go and be for His pleasure eternally. May the Lord help us, dear brethren, to give place to this great thought, that the first thing is to minister to God. Give me to drink expresses the longing of the heart of Christ, and the Spirit of God, to have an answer to divine love. 
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    STEWARDSHIP (WJH 18)

    1 Corinthians 4: 1-4; Genesis 24:10, Genesis 24:53-56; Luke 16: 1, 2

    What I have to say, dear brethren, has in view encouraging each of us to accept the position of stewardship. This means that something is committed to us in trust, which is not our own, though we administer it for the time being. How deeply the apostle Paul was concerned about this matter, as to Timothy, saying to him, O Timotheus, keep the entrusted deposit, 1 Timothy 6: 20. He recognised that a deposit had been placed in the trust of Timothy and he appealed with deep affection and feeling that that deposit should be safeguarded by Timothy so that it should be kept. 

    While one would not exactly speak of our Lord as a steward yet the principle of stewardship is clearly seen in Him. I know that in one sense things belong to Christ, for instance the assembly is His assembly, it is His property; but, nevertheless, in many ways our Lord accepted in grace this position of trust. This is clear in the way He viewed His precious body. While He does speak of it as This is my body; yet how perfectly He held that precious vessel in trust for God. Indeed He came into it in order that in it He might effect the will of God, as it is said Lo, I come to do thy will, O God, Hebrews 10: 9. Sacrifice and offering thou wouldest not, but a body hast thou prepared me, Hebrews 10: 5. The Lord ever held that body for the service for which it was prepared. Then the Lord held His time as a trust. One loves to think of Him at twelve years old with such an attitude, did ye not know that I ought to be occupied in my Fathers business? Luke 2: 49. At twelve years of age He accepted the obligation to use His time for the service of God, my Fathers business; and that extended to every single day. How it humbles us! There was not one day of the life of Jesus here that was not held in trust for God. So that He says He wakeneth morning by morning, he wakeneth mine ear to hear as the instructed, Isaiah 50: 4. The Lord had His ear opened every morning for instructions for the day, His time was held for God as a deposit entrusted. 

    I thought first of all we might look at this great matter as expressed in Paul. He desired that the Corinthians should think of him as a steward of the mysteries of God. He did not assume that those mysteries were his own property, but that they had been entrusted to him as a steward. Then he adds, it is required in stewards, that a man be found faithful, 1 Corinthians 4: 2. The great feature necessary in stewardship is faithfulness, because we are handling what is not our own. It is a much more serious matter to be unfaithful in what is not ours than to be careless with what is ours. I think all will see that to be true. The apostle Paul says, it is required in stewards, that a man be found faithful. What a vista we have thus of the life of Paul, a man to whom God entrusted His mysteries. You will notice these are in the plural. Paul filled in his days carrying the mysteries of God as a steward. What treasures he had in his care. He sought according to the grace of the Lord to him, to be faithful in his stewardship, he would not act in any way inconsistent or unfaithful in what had been entrusted to him. 

    Let us consider briefly some of these mysteries that Paul held as a steward. First of all, there is what is confessedly great; every Christian acknowledges the greatness and the mystery of piety. God has been manifested in flesh, has been justified in the Spirit, has appeared to angels, has been preached among the nations, has been believed on in the world, has been received up in glory, 1 Timothy 3: 16. This is a great mystery; and Paul carried it in integrity desiring to be faithful to it. He was blessed in his faithfulness. He would never lose sight of the meaning of this mystery. He had been initiated into the greatest mystery in the universe; that God has been manifest in flesh, justified, not by this world by men, but in the Spirit; the Spirit of God coming on Him without measure is His justification. All the angelic hosts were observant of Him, and, not to touch all the detail, He has been received up in glory. The magnificent reception of Christ in heaven was known to Pauls heart as part of the mystery of piety. All this would be a governing influence over his life. This mystery was a treasured deposit in his soul and he would keep it, be true to it, and allow nothing in his life inconsistent with it. 

    There is another mystery of which he was a steward. He says, This mystery is great, but I speak as to Christ, and as to the assembly, Ephesians 5: 32. In the light of the relationship, the union that exists between Christ and the assembly in the figure of a husband and wife, he says, Husbands, love your own wives, Ephesians 5: 25, This mystery is great, but I speak as to Christ, and as to the assembly. He faithfully carried that mystery and administered it, having ever before him what Christ is to the assembly, and what the assembly is to Christ. 

    He was entrusted with another mystery, not known before from the foundation of the world, as stated in Colossians: Christ in you  Christ in the Gentiles  a magnificent thing, but a mystery, Christ in you the hope of glory, Colossians 1: 27. He served amongst the Gentiles as a faithful steward of this mystery. 

    He guarded also the mystery of the hidden wisdom, But we speak Gods wisdom in a mystery, that hidden wisdom which God had pre-determined before the ages for our glory: which none of the princes of this age knew (for had they known, they would not have crucified the Lord of glory), 1 Corinthians 2: 7, 8. Paul was a steward of the hidden wisdom, the wisdom of God in a mystery, how God has resources to deal with every situation that ever could arise, and how He does it through the cross; hidden from the eyes of men is this wisdom. It is the wisdom of God in a mystery, but known to Paul, and he is steward of it, and faithful in the preaching of it. 

    Lastly I refer to another: Behold, I tell you a mystery: We shall not all fall asleep, but we shall all be changed, in an instant, in the twinkling of an eye, at the last trumpet; for the trumpet shall sound, and the dead shall be raised incorruptible, and we shall be changed, 1 Corinthians 15: 51, 52. Paul was steward of the mystery of the resurrection, the power of God to raise the saints who have died and to change the living. That mystery also governed his life and service. 

    What a man Paul was, carrying all these wonderful mysteries and faithfully administering them as a steward, seeking to be in accord with them in his life, his spirit, his outlook, and service. We can understand in the light of this what is meant by: Be ye followers of me, even as I also am of Christ, 1 Corinthians 11: 1. How much there is in Paul to follow, and one feature is this matter of faithful stewardship to the divine mysteries that God has initiated us into in His grace. 

    I thought to say a word about the first steward that is formally mentioned in Scripture, if he be the one. It is not clear that Eliezer and this servant of Abrahams are identical, but it would seem so. Abraham says that Eliezer of Damascus was the steward of his house. I think his name is wonderfully suggestive; it means God my helper. To be stewards we need the help of God. Every day we need to be in accord with this name if we would be stewards. What is clear as to this great steward is that all the goods of his master were under his hand. Abraham was able to leave everything he had in his house to this servant. We find the servant takes ten camels of his master. Note, they are not his camels, he never thought of them as his camels. He took ten camels of his master. He also took golden earrings, golden bracelets and ornaments of silver and gold; he took clothing and other precious things, all the property of his master. What a man he is! Abraham had no uncertainty as to him that he would abuse his trust. Indeed he takes an oath from him  another trust. Then the steward departs, far from the eyes of his master, and what will he do? What tests us is when the eyes of our master are not on us. What are we doing, then, with our trust? What is this servant doing? It is marvellous what God had in men in those days, he will care for the camels, he is concerned that they should have drink and provender because they are his masters. He has the jewels of silver and gold, but none ever saw them on him; nor did he melt them down. They are his masters, they are for the bride of Isaac, she is to have them according to the will of his master, they are safe until they are needed. He puts them on Rebecca and also gives precious things to Laban and her mother. It does not say what they were. He had clothing in his trust, too, but he would never be seen in such garments, for he is a steward. He brings them out for the one that Abraham intended to have them. Later they say to him, Well, tarry ten days at least, but he says, Hinder me not  my time is not my own, I am a steward, my time is my masters, I have to give an account of my stewardship. When he met Isaac he told him everything he had done. How greatly we need to take character from this dear man, so that what has been committed to us is held in integrity, not for our own aggrandisement, not that we should wear ornaments and garments so that we might be conspicuous. That is not a stewards part; the ornaments and garments represent Gods precious thoughts for His assembly, the assembly of Christ. She is to be clothed and adorned according to His thoughts. I thought we have an example in Eliezer, as it may be, of a true steward as well as one in Paul. 

    I would refer to another steward. Obadiah, the steward of Ahab. What a difficult position he was in, trusted with service and responsibility by Ahab. What help would be needed to be faithful in such an atmosphere and in such surroundings. Ahab was the wickedest king Israel had and behind him was Jezebel urging him on. 

    To be a steward in such an atmosphere needs the help of God. How those serving in the forces need the help of God to be faithful to what is entrusted to them however dreadful may be the influences around them. That Obadiah was preserved is clear, for we find him available for the support of the prophetic word. He hides and feeds two companies of prophets by fifties in a cave. He is available in such conditions for the maintenance of the prophetic word. We pray that this might be true of those who are moving in such dreadful atmospheres, that as maintaining integrity and faithfulness to those they serve, and thus indeed to God, they may be able to provide for the continuance of the prophetic word in these days. 

    I would say a few words as to what is entrusted to us, having in mind the Lords word in Luke 16 as to a certain steward who was accused of wasting his masters goods, because of which he was dismissed from the stewardship. What has our Master put into our hands? One thing we all are entrusted with at this moment, our bodies. You say, they are our own. No, not now. The Christians body belongs to God and to the Lord. It has been bought, so that the apostle says, The body is not for fornication, but for the Lord, and the Lord for the body, 1 Corinthians 6: 13, so that from this angle the believers body is a trust. The Lord is looking to us to be faithful, as to this trust, it is required in stewards, that a man be found faithful. Our bodies are part of the deposit entrusted. The Lord would help us to keep this in mind, for with the increasing tide of corruption and immorality, days such as marked Sodom are approaching. Let us not deceive ourselves. This world is fast becoming a Sodom. You will pardon me if I speak plainly as to this fact, but the threat is more serious than many conceive. Let us be as Eliezer and seek to be faithful to the trust, holding our bodies not for fornication or lasciviousness, but for the Lord on trust. The sisters would be helped by remembering this, so that they do not disfigure their bodies by conforming to those modern customs that are so dishonouring to God as Creator. The apostle says, Do ye not know that your body is temple of the Holy Spirit?, 1 Corinthians 6: 19. Our bodies are the Lords, allowed to us to retain for a little on trust, and in addition they are shrines of the Holy Spirit. I believe if we were to keep this before us more, it would help us to be more faithful in the use of our bodies. 

    I refer now to the mind of the believer, as also part of what is to be held on trust. In the seventh of Revelation an angel appears with the seal of the living God, to impress that seal on the foreheads of His bondmen. The winds that are about to blow are held till this is done. I trust the Lord will help us to see what this means. The thought of a seal is the mark of ownership. The Holy Spirit is given to the believer as the seal of divine ownership. The living God has His seal and He would have that seal placed on the foreheads of His own. The locusts that come out of the smoke of the pit only torment those who have not the seal of God on their foreheads, Revelation 9: 3, 4. Are we prepared to entertain that our minds are the property of God? The man of the world will have no such thing; he will think what he likes. Liberty for mans mind and tongue is claimed in this world. But what a deception is this liberty, for it will end in the false prophet imprinting on such foreheads the mark of the ownership of the beast. Behind the beast is the dragon who is called Devil and Satan. A great part of the conflict between good and evil in the last days relates to who is to possess the mind of man. Our protection from the dreadful influences from the pit is for us to recognise that our minds are the property of God and to allow the seal of the living God to be placed on our foreheads, so that our minds are regulated and recognised to be the property of God on trust to be used for Him. 

    Much else is given to us on trust, if we understood things rightly. The material things that we have are not really ours. The Lord will give us what is our own. He indicates this in the Scripture: If ye have not been faithful in that which is anothers, who shall give to you your own?  Luke 16: 12. The reference to anothers is to mammon, material things. Are we prepared to consider that the money and earthly things we have are not ours in an absolute sense, they are on trust to be used for the Master, and it is required in stewards that such be found faithful? What shall we feel if the Lord has to say that we have wasted His goods? The steward in Luke 16 is accused of having wasted his masters goods. Wasted his body, wasted his time, our time is not really ours. Peter says, No longer to five the rest of his time in the flesh to mens lusts, but to Gods will, 1 Peter 4: 2. We have wasted enough time, have we not?  but the rest of our time is a trust committed to us to be faithful with. The one accused of wasting his goods is told, Thou mayest be no longer steward. If we continue wasting our Masters goods the Master will dismiss us. How blessed indeed to remain in His service. We need the help of God for that, Eliezer. 

    This feature is manifest in the great men of God. Take Joseph  what a steward he was! Potiphar put everything into his hands and did not take account of anything except what he ate, all else he left to Joseph. How true Joseph was to his trust. When he was in prison the same thing happened; the keeper of the prison put everything into the hands of Joseph. When he came to be next to Pharaoh on the throne everything was entrusted to him. It says Joseph was a prosperous man. The way to true prosperity is faithfulness to trust, seen outstandingly in Joseph, seen outstandingly, too, in Daniel, who, it says, prospered. Both Joseph and Daniel prospered in adverse conditions. The presidents said of Daniel that no fault could be found in his stewardship. They looked into his life, his behaviour, his work, his accounts, and said, We shall not find any pretext against this Daniel, unless we find it against him touching the law of his God, and it says, this Daniel prospered. The secret of the great prosperity of certain of Gods servants right down the ages is integrity to trust. I commend to the young ones, to us all, and specially to the dear brethren who are in the camps, the thought of integrity to trust. Daniel kneeled on his knees three times a day and prayed for the help of God, and one desires that we may approach this subject every day with the prayer that God would help us to be faithful as stewards, as to our bodies, our minds, our time, our earthly things and, above all, as to the mysteries of God with which in some little measure we have been entrusted. What a deposit! In Pauls mind all this was present and more, when he said, O Timotheus, keep the entrusted deposit. The Lord help us to do so. 
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    Genesis 25

    In the beginning of this chapter we read that Abraham gave all that he had to Isaac (verse 5); and after the death of Abraham, God blessed his son Isaac (verse 11). This suggests that all promise and blessing is substantiated in Christ, the risen One. The typical significance of the death of Abraham is that promises give place to the One in whom they are all made good. We have something more than promise now. We have every promise of God substantiated; the yea and amen of every promise is in Jesus Christ, the Son of God; positive blessing is in Him, and there is a full revelation of God. Isaac dwells at Beer-lahai-roi  the well of the living One who reveals Himself. The great spring of all blessing is the revelation of God; He is the living One who reveals Himself. Thou God seest me is a solemn truth, but it is a much greater thing for me to see God as revealed in Christ, and that is the thought here. It is not that He sees me, but that I may see Him as revealed in perfect grace. Isaac came from this well when Rebecca met him, and he dwelt there; it was the south country; there is plenty of sunshine there! 

    The next thing is that Ishmael dies in the presence of all his brethren. No doubt Ishmael and his brethren set forth Israel after the flesh; there are twelve princes spoken of here. There is a day coming when all the legal and servile elements of Israels relation to God will pass out: that is typified by the death of Ishmael. We are in the time when the energy of faith casts Ishmael out of the house, because the spirit of sonship alone can have place there; Christ only can have place there. We are privileged to see now that man in the flesh and under law must pass out; no thought of divine blessing can be introduced on that line. But the time is coming when Israel will have to see Ishmael die; they will have to learn that blessing must come in on new covenant terms, and in connection with Isaac, and the well of the living One who reveals Himself. Ishmael is a figure of man as in the flesh and under law, but in connection with Isaac we have the covenant and the well; the springing up of all God can be for man on new covenant terms, and of what man can be for God as blessed in Christ. What a moment it will be in Israels history when they discover that as in the flesh and under law they are under death, and that they can only cry out in deep need. As soon as they do so God will open their eyes and they will see the well. They will see all divine blessing secured for them in Christ, and through the revelation of God in grace. They will change their man, and as God says, They shall all know me. 

    It is the same thing in principle with ourselves; we have to go the same way. Perhaps most of us have been very much on the line of Hagar and Ishmael, 

    and not of Isaac. But we have had to find out that we could not get a bit of blessing on that line. So that many Scriptures that apply to Israel and their self-righteous state are useful for us. Ishmael is a type of man in the flesh, but what God provides for man in grace is a well of water  typically the Spirit of another Man. It is very wonderful that even Israel, after all their pride and self-righteousness, will be brought to see where blessing is; that it is all in Christ on the line of promise, to be received and enjoyed on the principle of faith: and then they will come into the blessedness and life-giving power of the well. 

    From chapter 25: 19 we begin a new history  that of Isaac  and a new chapter of exercises in connection with the promises of God. And Jacob comes into view as a type of Gods ways with His earthly people, and all the discipline through which they will eventually learn their lessons, and be brought to Gods house. All of it most instructive, too, in its application to ourselves, for we all go, in measure, through similar exercises. 

    At every step we see God shutting up faith to Himself. Rebecca, like Sarah, is barren until Jehovah intervenes. And then, when He has intervened, this becomes the occasion of another exercise. She has to learn that there are two children, representing two distinct kinds of people; a people according to the priority and strength of nature, and a people according to the choice of divine sovereignty. And Rebecca has to learn to let every natural thought go, and to see things purely in the light of Gods sovereignty. 

    It is interesting to put together the exercises of the three principal women of Genesis: Eve, Sarah, and Rebecca. Eve had exercises and lessons to learn in connection with Cain and Abel; Sarah had to learn in connection with Ishmael and Isaac; and Rebecca in connection with Esau and Jacob. In a certain way the lessons all correspond, but there is a different element in each. The importance of it is that we have to go through Eves, Sarahs, and Rebeccas exercises, and my impression is that they come in that order. 

    I would suggest that in connection with Cain and Abel the lesson to be learnt is that a divine seed is not of blood; and in connection with Ishmael and Isaac we are taught that it is not of the will of the flesh; and in connection with Esau and Jacob we learn it is not of the will of man. The divine generation is spoken of in John 1 in this way, Which were born, not of blood, nor of the will of the flesh, nor the will of man. And these three lessons were worked out typically in connection with these three women. Perhaps we might say that Eves exercise corresponded with Romans 3, Sarahs exercise with Romans 7, and Rebeccas with Romans 9. Not of blood suggests that a divine seed does not come in on the line of natural descent. Eve thought, when Cain was born, that she had got Christ; but she had to learn that sinful parents could only beget sinful children, and that on the line of natural generation there is nothing for God. That is the first lesson we have to face. We have to find out that, as born into this world, we are all wrong. Eve learned her lesson before Abel was born, for she called him vanity. She had called Cain acquisition; she said, I have got a man! But we all have to learn that as born into this world we are marked by vanity. 

    When that is, in some measure, discovered, the next thought often is to improve oneself, to do something to put things right; to cultivate and repress the flesh. That is Ishmael, the will of the flesh; man setting up to correct himself and put things right, and using the law to establish his own righteousness. It was Sarahs exercise to learn that all that was of the flesh must be cast out as of no divine value. We have to learn that a divine seed can only be secured on the line of promise and on the principle of faith, and that all blessing is in Christ. Isaac must be crowned and Ishmael cast out. Sarah had to learn that neither flesh, nor anything that flesh could take up, such as the law, could help in relation to the fulfilment of divine promise, or the introduction of a divine seed. 

    Then Rebecca had to learn that it was in every way a question of divine sovereignty. The will of man has no place whatever. The will of man would prefer Esau to Jacob. It has often been said that Esau was the better and nobler man of the two. But Rebecca had to learn that God is sovereign, and to allow His sovereignty to guide her affections. God made known to her that the elder should serve the younger, and this was purely on the principle of sovereignty, for Romans 9 tells us that the children had not done good or evil when this was revealed to her. God said, as it were, I am going to have My way. Nothing excludes man like divine sovereignty, which purposes and acts just because God purposes and wills to act and to appoint, and for no other reason whatever. Rebeccas affections were formed in the light of what was made known to her; she loved Jacob. She looked at things from the stand-point of divine sovereignty, for Jacob was a supplanter; he was not at all an attractive character naturally. 

    Men would say, Why did God choose such a man? But God says, My purpose according to election shall stand, not of works but of him that calls; I am not influenced by the natural character and qualities of men. Do you think we are the kind of people men would have chosen to be ennobled, elevated, and put in the highest place in the universe? The Esau man takes priority in the world, and there are often qualities in him that you can admire, but God is not influenced by that. His sovereignty shuts the will of man out completely, and until things are seen to rest on the basis of divine sovereignty there will never be a true spirit of worship. Worship is based on the recognition of sovereignty, we bow before the all-wise God who acts on motives in Himself without any influence from outside. In Romans 9 and Romans 11 we get sovereignty, and the result is Paul bows his head and heart in worship, O depth of riches both of the wisdom and knowledge of God! How unsearchable his judgments, and untraceable his ways! ... For of him, and through him, and for him are all things: to him be glory for ever. Amen. In Ephesians we are on ground where everything is of God, whether that which was wrought in Christ or that which is wrought in the saints as of Christ and in Christ. It is the fruit of God taking His own course in sovereignty, and in grace, mercy, and love. 

    Jacob valued the blessing with all his faults; we can see divine traits coming out in him. Esau manifested himself; he was a man of the field, a hunter: he was marked by self-gratification on natural lines. 

    But Jacob was a homely man, dwelling in tents; he was marked by simple affections and the pilgrim character. He was the true divine seed, and in result marked by qualities that God could approve. What men esteem highly God does not approve. God loves a man with simple affections, content with a pilgrim life. We have to look at saints from Gods point of view, to lose sight of Esau and all his qualities that appeal to nature, and look for qualities that appeal to God. It is easy to get unduly occupied with the crotchets and blemishes you may see in a saint, but the question is, Is he walking in separation to God? Does he love the Lord and love His people? If you find a brother trying, turn him round and look at the other side; there is always another side to a saint. Do not get over occupied with the blemishes, but look at the qualities that God can approve. 

    Certain things may be true like spots in the sun; people look through their telescopes to find the spots; and it is possible to look at the saints like that! If you look out for excellencies in the saints you will find them, even in a Jacob! There was much that was of the flesh in Jacob, and that needed a life of discipline to subdue and get rid of; but in the end God will be justified in saying, Jacob have I loved and Esau have I hated. 

    When Esau was tested he proved to be a profane person; a little bit of present gratification was more to him than all the promises of God; a dish of food more than all divine blessing! The New Testament calls him a profane person; he despised and sold his birthright. If we are with God we do not admire such a character. The great question is, Does a man appreciate what is of God? That is the great mark of saints. It is not that they are better than other people in a human way, but even those of them who tax our patience value the things of God at least in some measure. God deals, and will deal, with all the contrary elements in them by discipline; so that they may end by worshipping. Jacobs last day was his best. 

    Esau represents Israel who, having given up their hope, are under the power of present things; they are outside the sphere of holiness: profane is in contrast to what is holy. God passes His saints through discipline that they may be partakers of His holiness. Esau in contrast to this was marked by profanity; he was outside the place of holiness. We are in our measure learning to say after God, Jacob have I loved and Esau have I hated. Rebecca loved Jacob, but there was an element of weakness in Isaacs character: he loved Esau because venison was to his taste. That is a solemn warning for us: we have to be careful about people who minister to our natural tastes. If we allow ourselves to be attracted by people because they minister to what we like naturally, we lose spiritually. I have certain tastes naturally, they are all still there in my flesh just as before I was converted; there may be those who are able to gratify my natural tastes, but if I come under their influence I am sure to be let down. Isaacs weakness came out in that he allowed himself to fall under the influence of Esau, because he put venison in his mouth: it is a very solemn thing to consider. 

    Rebecca formed a correct judgment because she formed it in the light of divine revelation. There were two elements opposed to each other that she had to take account of, and she turned to God; she inquired of Jehovah, What does it mean? He told her, The elder shall serve the younger, and she walked in the light of that, and gained by the exercise. Isaac had not this exercise, and he gave Esau a place he ought not to have had. It seems to me that this lay at the root of his weakness in denying his relationship with Rebecca, and his not being able to stand in a place of dignity and supremacy with the Philistines; he lost the wells. His power was lost by allowing his taste for natural things to connect his affections with the wrong man. 
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    Genesis 25

    In the opening of this chapter, Abrahams second marriage is set before us, an event not without its interest to the spiritual mind, when viewed in connection with what we have been considering in the preceding chapter. With the light furnished by the prophetic scriptures of the New testament, we understand that after the completion and taking up of the elect bride of Christ, the seed of Abraham will again come into notice. Thus, after the marriage of Isaac, the Holy Ghost takes up the history of Abrahams seed by a new marriage, together with other points in his history, and that of his seed, according to the flesh. I do not press any special interpretation of all this; I merely say that it is not without its interest. 

    We have already referred to the remark of some one on the book of Genesis, namely, that it is full of the seeds of things; and as we pass along its comprehensive pages, we shall find them teaming with all the fundamental principles of truth, which are more elaborately brought out in the New Testament. True, in Genesis these principles are set forth illustratively, and in the New Testament didactically; still, the illustration is deeply interesting, and eminently calculated to bring home the truth with power to the soul. 

    At the close of this chapter we are presented with some principles of a very solemn and practical nature. Jacobs character and actings which hereafter, if the Lord will, come more fully before us; but I would just notice, ere passing on, the conduct of Esau, in reference to the birthright, and all which it involved. The natural heart places no value on the things of God. To it Gods promise is a vague, valueless, powerless thing, simply because God is not known. Hence it is that present things carry such weight and influence in mans estimation. Anything that man can see he values, because he is governed by sight, and not by faith. To him the present is everything; the future is a mere uninfluential thing - a matter of the merest uncertainty. Thus if was with Esau. Here his fallacious reasoning, Behold, I am at the point to die; and what profit shall this birthright do to me? What strange reasoning? The present is slipping from beneath my feet, I will therefore despise and entirely let go the future? Time is fading from my view, I will therefore abandon all interest in eternity! Thus Esau despised his birthright. Thus Israel despised the pleasant land; (Psalm 106: 24) thus they despised Christ. (Zechariah 11: 13) Thus those who were bidden to the marriage despised the invitation. (Matthew 22: 5) Man has no heart for the things of God. The present is everything to him. a mess of pottage is better than a title to Canaan. Hence, the very reason why Esau made light of the birthright was the reason why he ought to have grasped it with the greater intensity. The more clearly I see the vanity of mans present, the more I shall cleave to Gods future. Thus it is in the judgement of faith. Seeing then that all these things shall be dissolved, what manner of persons ought we to be, in all holy conversation and godliness; looking for and hasting unto the coming of the day of God, wherein the heavens being on fire shall be dissolved, and the elements shall melt with fervent heat? Nevertheless we, according to his promise, look for new heavens and a new earth, wherein dwelleth righteousness. (2 Peter 3: 11-13) These are the thoughts of God, and, therefore, the thoughts of faith. The things that are seen shall be dissolved. What, then, are we to despise the unseen? By no means. The present is rapidly passing away. What is our resource? Looking for, and hasting unto, the coming of the day of God. This is the judgement of the renewed mind; and any other judgement is only that of a profane person, as Esau, who for one morsel of meat sold his birthright. (Hebrews 12: 16) The Lord keep us judging of things as He judges. This can only be done by faith. 
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    NOTES ON SCRIPTURE 1895 NO. 63 (JBS 8)

    Genesis 25

    The more intelligent and impressed the mind of man is with the purpose of God, the more does it need subjection to God, for otherwise it will seek to accomplish, by natural means, what ought to be left to the ordering of God, and this produces restlessness. When this is the case the Lord allows His servant to find by sorrowful experience the fruits of his own plans. Jacob is a remarkable example of one appreciating blessing but ever and anon intercepting and anticipating the ways of God by his own plans.... The possession of the birthright failed to give Jacob that assurance of the blessing which it represented, for if it had he would not afterwards have so readily complied with his mothers unworthy expedient to secure it for him. And why? The desired mercy had been grasped by him in a natural way, and he derived none of the satisfaction from it, which he would have experienced had it reached him in a divine way; for a divine way always connects the soul with the Lord. 

    If a mercy is not connected with the Lord it may often make me more miserable, but if it is, if I know that it flows from His love, the heart receives it in tranquillity and confidence, for I know that though I may lose the proof of His love, I cannot lose the love itself, and that the love cannot exist without declaring itself.. .. The Lord in His grace will teach us sooner or later to connect all our mercies or services with Himself, because He knows that without this we cannot reckon on His strength in supporting us. Jacob was one seeking for blessings, but too unsubdued to confide the ordering of them to the Lord alone. 

  

  
    GENESIS CHAPTER 25 (JND 35)
    

    
    
  
  
    GENESIS CHAPTER 25 (JND 35)

    Genesis 25

    This may be after Sarahs death, but is not necessarily so; it is an account of other details of his history to complete it, and show the nations that were of his race. 

     1. Then is hardly a note of time; or rather, there is no then; it is And Abraham added to take a wife. But Abraham lived 35 years after Isaacs marriage, how long Sarah had then been dead is not said  chapter 24: 67 would say not very long. The added is used for again or another. 

     6. Most probably applies to a previous period  what, save as to their races, makes no part of his divine history. It looks as if Keturah was after Sarahs death, but then again is only English vayyo-seph (and added); it is merely the additional fact, and Abraham took another wife, not positively saying when  though very possibly it may have been after the death of Sarah. He lived 75 years after Isaacs birth, being then 100  Sarah died at 127, so that he lived towards 40 years after Sarahs death. Only Isaacs bringing Rebekah into his mothers tent, though much more meant to show the substitution of one to another, seems to hint that the time was not so long since her death. Abraham was 140 at Isaacs marriage, so that he lived 35 years after that; it was therefore, as I said, towards 40 years. Abraham was some 12 years older than Sarah, assuming her death and Isaacs marriage to be not far apart  a year or two. 

     7. Some thirty-four years after Isaacs marriage. 

     11. Elohim blesses Isaac. Here again it is God, as such  Gods blessing on man. 

     21. The blessings for which Isaac entreats, and which are given are of Jehovah. 

     34. He ate and drank, and rose up and went his way, refers, I think, to his profane indifference. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 25 (JND 35)

    Genesis 25

    We have here the extension of general blessing to other nations, though Isaac be heir of all. We have then the principle, not of death, resurrection, and inheritance, but of election and separation in those who might seem, externally, the heirs, and the apostasy of him who had the natural derivative right  an important principle, looking only to present things, the things that are seen, instead of saying our light affliction, which is but for a moment, etc., while we look not at the things which are seen, etc.  thus Esau despised his birthright; so the Church  so Israel  in not recognising the Holy Ghost, but taking the world and its mess of pottage  the other saying we have no king but Caesar; though if grace went to the Gentiles, it was away with such a fellow from the earth. In Esau was all the energy of the flesh too, as well as the birthright; but it was announced beforehand, the elder shall serve the younger. It is with the barren and the weak that the blessing is always found, for He chooses the weak things. 

    We have now Isaac as the resurrection Church and power. Fear was the principle of Abrahams conduct with Abimelech; note the difference of the flesh for Gods commands, and the Spirit acting in faith; chapter 21: 11 to 22: 3. 

    The seeking the Church by Eleazar, for Isaac, is after the setting aside of the Jews in Sarah, while Abraham had not so much as to set his foot on, and had to buy only a burying place  the earnest of possession; so with Jacob, and Joseph when in Egypt. 

    Rebecca is taken into Sarahs place, and Isaac is comforted concerning his loss of Sarah  the Jewish mother. 

    From verse 12 we have the blessing of the nations, as sharing the goodness of Abraham, the depositary of promise  but Isaac is heir; they might enjoy the blessing, but were not heirs with him  so of the nations brought in. 

    Then the great depositary of all promise, however accomplished, and developed, passes from the scene, and it closes alike as to flesh and spirit  Isaac and Ishmael bury him; and we begin again quite fresh with Isaac, the resurrection heir, and the path of faith or unbelief (as it was with Abraham) under that principle. Isaac now takes up the place of blessing and subject of testimony. He is found now in the place of Gods providence to Israel, cast out under the old covenant  the place he had left to receive Rebekah. 

    Ishmael has the pre-eminence after the flesh  twelve princes according to their nations  and Rebekah barren; here another principle comes out  distinctive election. Abram, though chosen, gave especially calling; this, predestination  there were two people, but the elder should serve the younger. Esau grows  is mighty  the elder and beloved of his father, 

    for carnal reasons after the flesh  but is profane, and for a morsel of meat  having no thought of the privilege of God, or of what was beyond selfish life, beyond his death  sells his birthright for a mess of pottage; he despised note, not the blessing  none do that when present  but the birthright which gave him nothing. 

    Though true of anyone, I apprehend in Esau we have specially the type of Israel  Ishmael is Israel under the law  but Esau is the profane rejecting the birthright for the mess of pottage  their Messiah, for a few momentary carnal privileges, and security under the Romans. 

    In Jacob we have Israel also, and their history; cast out  wandering, but God with them to bring them back  the promises secure to them and temporal earthly blessings  and this, after all, under Gods favour their object; the stone of Bethel is still in the land for them, and praise to be rendered in Gods house out of covenant earthly blessings. 

    Note also here, that Christ for the Jew (i.e., in its earthly order) is born of the new covenant. 

    We have then the call of Abram, as the depositary of promise  then failure generally, and thereon enriched by the world  the renouncing of worldly object, and the seeking it, and so distinction made; Abram being identified thus with the inheritance of promise  Lot, saved through mercy, with the place of judgment  finally Lot carried into the world (hostile) as a captive  Abram victorious over his enemies, and thereon coming into the blessing of Melchizedek, God being Possessor of heaven and earth; these were great principles, wherein Jewish or Church things take their place, but they are the great scheme or order of principles. In chapters 15 and 16 then we have the promise of the seed, and a numerous posterity  God being his shield and reward  and the earthly inheritance defined  the effort to have it through mans will by the old covenant. In chapter 17, we have the proper appearance of the Lord to Abram himself, giving him his place, and taking His name of relationship to him  Almighty God  circumcision, the seal of this covenant with the Father. Then the promise of the seed by Sarah, the new covenant  the judgment of the world asserted  and the deliverance of Lot; note, here Abraham takes the place of faith and intercession  the heir of faith is to be born to the new covenant. Therefore Abraham is more specially here, the Church in the heavenlies  the heir is not born to Israel yet. Then in chapters 20 and 21 we have unfaithfulness, or the connection of worldly power in a fleshly way; Gods asserting His right to Sarah, as in the new covenant (and the heir)  rejection of the old  superiority of Abraham, thereon, to Abimelech  the land defined as Abrahams. Then resurrection placed as the basis of blessing, and the call of the Church  he with Christ in that. 

  

  
    INTEREST IN THE THINGS OF GOD (JR 2)
    

    
    
  
  
    INTEREST IN THE THINGS OF GOD (JR 2)

    Genesis 25:27-34; Exodus 3:1-5; Psalm 132:1-5; Zechariah 2:1-5

    JRWe have been considering heavens interest in what is proceeding down here, and we could be challenged as to what interest we have.  These scriptures might give us some indication of how we can commit ourselves to interest in the things of God, beginning when we are young  the earlier we begin the better, to be really involved and interested.  Jacob was interested and valued the birthright.  Birthright relates to inheritance; Jacob valued the inheritance that came through Abraham and Isaac and came to the next generation, to Jacob.  Esau despised the birthright, Jacob valued it.  There is a great need for our young people and all of us to value the birthright.  We have in Joshua 17 (vv 3, 4) the inheritance which the daughters of Zelophehad valued; and Naboth valued the inheritance of his fathers, and would not give it up for the best business proposition he could be offered, see 1 Kings 21: 3.  We ought to value the inheritance of our fathers, what has come down to us in the recovery of the truth. 

    It says here, And the boys grew.  The parents had their exercises  Isaac waited twenty years for the family and the record also shows that Rebecca went through secret inward exercises before the boys were born, and then the boys grew.  Boys grow and girls grow; what kind of features are going to be manifested?  Is there going to be interest in the birthright or are we going to despise the .?  What a solemn thing if such a birthright as we have come into is despised!  Jacob valued the inheritance of his fathers. 

    GDPWe often refer to the boy Samuel; he grew. 

    JRThe boy Samuel grew, and he grew on. 

    JAPWhat is the birthright in Christianity? 

    JRFor us it would be the truth of the assembly, as we sang in our opening hymn (No 221)  the light of Gods purpose.  It would be initially what was established by the apostles and what Paul brought out, the truth of the mystery and the assembly; it would involve all that, and it would involve for us what has been recovered in the truth.  It is an inheritance which we ought to value. 

    JAPThat is good, sonship and eternal life, and so on.  But you have something in mind about the time of recovery. 

    JRThese things were in some measure lost sight of during dark ages but have been recovered, and we have the ministries available which set these things out.  What an inheritance our young people have and we all have!  We need to become interested.  There is nothing for those who are not interested.  We begin by interest as Jacob did.  Esau was a man of the field, no doubt a popular kind of man, a man who would make friends outside which is a great snare; he despised the birthright.  Jacob was a homely man, dwelling in tents.  It says that Abraham dwelt in tents with Isaac and Jacob (see Heb 11: 9); it does not say he dwelt in tents with Isaac and Esau.  Jacob became interested and then he valued what was available to him. 

    CFDDo you think that is a key?  You spoke about the older brethren being an example to the younger brethren.  If the young people look on and I am not interested in the inheritance, and Christianity is but an appendage to my life, that is not going to be of any help or any strength to them.  Do you think the older ones  we ourselves  have to set the thing on and show them by example that we value the inheritance? 

    JRThat is very important.  Isaac is viewed typically as the heavenly man.  Heavenly things would be involved in his life and they ought to be involved in our lives.  As you say, example is very important for our young people.  If parents of young people are not really interested or committed there is no example for young people.  But Isaac and Rebecca were. 

    SEHWould it be right to think of Abraham imparting to Jacob what God had told him in the early part of his life?  God said Go out of thy land, and from thy kindred; and then the blessing that God promised him I will make of thee a great nation, Gen 12: 1, 2.  Would that enter into Jacobs appreciation of the birthright? 

    JRIt would indeed; he would see it in Abraham and in Isaac.  I think Jacob was about sixteen when Abraham died, so he had those sixteen years with Abraham and of course, longer with his father Isaac, and Jacob must have become interested.  So the boys grew; what kind of features are going to come to light?  That is a testing matter for young people  of course for all of us, but young people particularly. 

    LBWould determination and desire help on this line?  I was thinking too of the appeal in Revelation: Hold fast what thou hast that no one take thy crown, chap 3: 11.  Would that link with what you had in mind? 

    JRExactly.  Hold fast what thou hast would in principle be the inheritance that we have come into. 

    TSOJacob is spoken of as the one who is loved.  I was wondering if that would provide the basis for what transpires in him.  There was an environment which would allow the expression of what is found here in the way of response and commitment. 

    JRJehovah loved Jacob.  The Lord loves this feature of interest.  He said that in Malachi I loved Jacob, and I hated Esau, chap 1: 3.  When they had proved the kind of persons they were.  He loves this feature which began with Jacob although he had many ups and downs.  If we commit ourselves when young we will have our ups and downs but we will learn God in the process as Jacob did. 

    TSOIs the truth of that scripture that he was loved as a consequence of what he did rather than before it took place? 

    JRThat is how it is worded in Malachi.  Jehovah loved this feature with Jacob from the very beginning.  Moses records in Genesis Jacobs desire and interest in the birthright.  What you say is true, that God loved this feature in Jacob. 

    ECBAbraham according to chapter 24 was immensely rich  sheep and cattle, silver and gold, bondmen and bondwomen, camels and asses   and it came to Isaac intact.  Now the question is, is it going on intact? 

    JRThat depends on ourselves; what we have been recovered to is to be exemplified in those of us who are older.  Isaac was sixty when the boys were born.  The boys grew; what is going to come to light?  What a challenge that is!  I trust every young person here will take this to heart, to show interest.  That is to be encouraged. 

    LMcFAbraham was characteristically a heavenly man; his manner of life was in relation to heavenly things.  Is that not the test of the moment? 

    JRSuch were strangers and sojourners.  They were strangers not only because they did not belong here but because they belonged elsewhere. 

    GDPJacob seemed to be under the influence of his mother.  We should be under the influence of Jerusalem above, which is our mother, which is the assembly, see Gal 4: 26. 

    JRThat is right.  Mothers are to represent that as well as fathers. 

    TEDPaul draws Timothys attention to the unfeigned faith â€ which dwelt first in thy grandmother LoÃ¯s, and in thy mother Eunice, and I am persuaded that in thee also 2 Timothy 1: 5.  There is the need with us all for the revival and the strengthening of these links of faith. 

    JRThere certainly is. 

    MGWIs there something cumulative about the way that Esau came to despise this?  He went to the field and that made him faint then he says, I am going to die, what use is the inheritance?  Something that might start rather innocently in a simple way may lead to this. 

    JRWhat you say is very true, and I have noticed that what is a great attraction is companionships outside the fellowship. 

    GHThe Lord when He probed Peter said, Art thou attached to me? Peter said, Thou knowest that I am attached to thee John 21: 17.  I know that I have been attracted to the Lord but I certainly would like to get hold of being attached to the Person. 

    JRAttachment to the Lord Jesus is basic, and then to value the light we have been brought into, the greatness of the inheritance, the light of the epistle to the Ephesians and all it contains, the truth of the mystery, the truth of the assembly; all these matters are to be valued by us.  The blessing was the result of valuing the birthright.  The birthright and the blessing go together.  They were both blessed  Esau was blessed too  but there was something special about Jacobs blessing because he valued the birthright. 

    GHI would like to get hold of this matter of being attached to the Person.  I certainly have been attracted to the Person, I certainly have a measure of affection for Him, but I would like to be truly attached to the Person. 

    JRIf I am truly attached to the Person I will be interested in all that He is interested in.  In the Song of Songs the enquiry is, Tell me, thou whom my soul loveth, where thou feedest thy flock, chap 1: 7.  Attachment to the Person whom the soul loves causes the enquiry, Where dost Thou feed Thy flock, where dost Thou make them to rest at noon, where are Thine interests preserved and valued?  If we are attached to the Lord Jesus in reality we will be interested in His interests, in what He is doing. 

    JNCWould it help also that we look into the inheritance that has been so wonderfully given to us and acquire experience with God in understanding and appreciating those who have gone before in the testimony, specially those who might have been near to us and have helped us particularly in our souls? 

    JRThat is the truth.  The inheritance and the value of it has been exemplified in those who have gone before.  Some of us have parents who have exemplified this very feature.  It is a very solemn thing to despise that birthright.  What a man Esau became, he hated his brother.  There is a remnant I suppose, from nearly every nation except Edom  a very solemn thing.  There is from Egypt, Moab and Ammon but not Edom.  It is a very solemn thing to despise the birthright. 

    KAOYou referred to the scripture in Hebrews, that Abraham dwelt in tents with Isaac and Jacob.  Maybe we should be exercised as parents not to be settling down here and that our houses are not places for enjoyment only of what is down here. 

    JRSome of our young people, when they get married, are criticised for trying to begin where there parents left off, but they have learned that from their parents; that is the standard they have understood and therefore they want to make it their standard.  I do not blame them too much.  Maybe we are responsible for not remaining in a tent, in simple circumstances. 

    KAOJacob learned from Abraham his interests were in relation to heavenly things, not in relation to this earth.  Stephen says that God did not give him even what he could put his foot on, see Acts 7: 5.  There was nothing here for Abraham. 

    JRWhat a man he was!  He went out not knowing where he was going; all he knew was the God who called him.  That simplicity of faith came down and Jacob valued it.  He was like ourselves, he was not the same as Abraham, he had ups and downs, but God valued that initial interest and his value of the inheritance and he came into it and represented it and passed it on to his twelve sons.  He was a great father, he had twelve sons all in fellowship.  What a wonderful father he was!  Even Abraham had only one, Isaac had only one in fellowship, but Jacob had twelve all continuing the tribes in the testimony in spite of all his ups and downs.  He learned God in them all.  God can turn our failures into means of knowing Him. 

    HJGThe Lord spoke about every one forcing his way into the kingdom, see Luke 16: 16.  I was wondering if that had any connection with this matter of the birthright.  Is that not following up the line of new birth? 

    JRI am sure that is true.  The secret is that Jacob was born anew, and therefore he had these desires and interests.  From our point of view we are challenged when we are growing up, what kind of features are we showing? 

    KAKIs there not a need for developing a taste for these things?  I was thinking of Caleb and Joshua observing the land and having a totally different interest in it from what the others had. 

    JRThat is right, they tasted it.  Our tastes need to change.  As we are interested in the things of the Lord and committed in attachment to the Lord Jesus and valuing the inheritance, our tastes change, our values change. 

    KAKThat same taste must have come down to Achsah because of what she asked, and then asked Othniel to ask also.  It is interesting how that is communicated from one generation to another. 

    JRThat is very fine.  She urged her husband in what was right.  She did not hinder her husband, which is a word for young wives and older ones too, to urge their husbands into what is for Gods pleasure. 

    SEHIs the solemnity of Gods judgment of Esau seen in the prophet Obadiah?  It says, the house of Esau for stubble; and they shall kindle in time and devour them; and there shall not be any remaining of the house of Esau; for Jehovah hath spoken it, v 18.  How solemn! 

    JRThe consequences of despising the birthright, the inheritance, are very solemn.  We ought to go on to the next scripture, Moses interest in the bush; he saw the thornÂ­bush burning and it was not being consumed.  It says, And the Angel of Jehovah appeared to him in a flame of fire, that is, the flame of fire indicated Gods presence; the presence of God is represented by the Angel; out of the midst of a thorn-bush.  The thorn-bush would represent the conditions in which God is prepared to be with His people, not attractive naturally, not a great cedar, but a thornÂ­bush, of no consequence in the eyes of men but God was there, the fire was there, but the thorn-bush was not being consumed.  It is like the presence of God among His people, which may be seen in localities.  Localities continue, maybe not very attractive to us when we are young, but God is there.  The fire consumed what was consumable, but there was a work of God there, there was what was pleasing to God.  The thorn-bush burning but not being consumed is a very fine illustration of God being with His people.  The flame of fire was Jehovahs presence, the thorn-bush represented the conditions where He was pleased to be.  What grace to continue with His people!  As in the wilderness, in all the murmuring, all the difficulties, God was there.  He says in Malachi, I Jehovah change not, and ye, sons of Jacob, are not consumed, chap 3: 6. 

    RJIs that demonstrated in the three men in Daniel in the fiery furnace?  It was what was in them that was unconsumable which was carried through with the presence of God. 

    JRQuite so. 

    LMcFAnd Moses said, Let me now turn aside and see this great sight. 

    JRThis great sight, a thorn-bush burning but was not being consumed.  We need to see our localities in this light.  Our God is a consuming fire (Hebrews 12: 29); it is a process.  Jehovah saw that he turned aside.  The Lord takes notice of one who is interested in a local setting, unattractive to men naturally, but there is something very precious there. 

    LMcFThat is fine.  So that the Lords chief interest should be our chief interest? 

    JRThat is very good. 

    GDPNehemiah went to Jerusalem when it was in ruins, but he was interested in that locality. 

    JRExactly.  The feature of Nehemiah is leadership; he told no one what God had put in his heart.  He began with himself; afterwards he told others.  Then there came a difficulty and he said, I consulted with myself, Neh 5: 7.  That is a very important feature.  He did not ask someone elses opinion; I consulted with myself.  There was the wherewithal in himself to consult.  We need more of that kind of thing.  This thorn-bush is very interesting; God was there. 

    CFDWhat you are directing us to is extremely interesting, God was there.  The locality in Corinth was like a thorn-bush, very unattractive; they had all kinds of problems, really disregarding the principles that were set out.  You might say, What was there for God?  But God was there, the assembly of God which is in Corinth, 1 Cor 1: 2. 

    JRGod was well able to bring them all through, as He will with all His people. 

    CFDPaul was interested in principle.  I know he did not go, he sent Timothy, but in principle he turned aside to see what God was going to bring out of the place. 

    JRThat is very fine.  He went later; he spent three months in that area according to Acts 2:3 after they were recovered.  He would build them up.  The fire was active in Corinth and these awkward, difficult, wrong elements were no doubt judged. 

    CFDThe fire was having its effect.  So when he wrote to them the second epistle the effect of the ministry was there and they were judging themselves; God was having His way.  That was the effect of the fire. 

    JRThe fire would be, in principle, in the first epistle. 

    TEDI was wondering if the thorn-bush is not suggestive in some way of Gods history with us in our local settings.  Is there not a lot to think back over in our localities as to the way God has brought us through.  It would be very difficult for me to leave a local setting where the history of Gods ways has been with me.  I think some of our brethren who are moving from one place to another ought to weigh over carefully in the divine presence what they do. 

    JRI think that is true.  Yet you are sympathetic with young men who have employment and value employment.  It is quite difficult in Britain, for instance; some may have to move somewhere else if the firm moves them; they have to weigh all these things up.  I consulted with myself would enter into it, the weighing up where the Lord would have me.  We are not saying that such must not move.  You are not saying that either. 

    TEDNo; I am saying weigh it in the divine presence, because it will either be for good, or for sorrow if the Lord is not fully in it.  But if the Lord is in it blessing will result and increase. 

    JRIt is good to be interested in the Lords dealings with us in localities. 

    ECBThe Lord uses this section to bring out that He is the God of the living.  I wondered if that was the birthright today.  He is not the God of the dead; you might say He was the God of Mr Darby and others, but He is the God of the living.  Is God Himself our birthright? 

    JRVery good.  Jehovah Himself was the Levites inheritance. 

    KAOI wanted to ask if Ruth and Naomi would be a parallel thought?  Ruth appreciated Naomi when there was nothing outwardly attractive about her.  Naomi said, the Almighty has dealt very bitterly with me, Ruth 1: 20. 

    JRI am sure that is the same kind of thing.  Naomi was the result of Gods discipline, which enters into our localities too, but she became attractive to Ruth.  She was a widow with no prospects; she presents that to Orpah who turned back, but Ruth clave to her.  What a committal she made!  Do not intreat me to leave thee, to return from following after thee; for whither thou goest I will go, Ruth 1: 16.  That could be a committal to the local position. 

    KAOThy God my God, thy people my people. 

    JAPNaboth lost his life because he valued the inheritance of his fathers. 

    GHYou mentioned Nehemiah consulting with himself.  The prodigal in his misery consulted with himself. 

    JRHe came to himself. 

    GHMaybe you have something more for us about consulting with myself. 

    JRThere was something in Nehemiah he could consult, some knowledge of God.  It says of David in Ziklag, when things looked so black, so difficult, David strengthened himself in Jehovah his God, 1 Samuel 30: 6.  It would be that idea, getting back to our personal knowledge of God. 

    HJGDoes this show the beginning of Moses learning time?  The call came from God and he answers, Here am I. 

    JRQuite so.  Moses learned something here.  He had to care for, I suppose, about two million people for forty years; no doubt the impression of the flame of fire in the thornÂ­bush sustained him.  He would say, God is here.  In spite of all the difficulties, all the sorrows, all the burdens he carried, he continued forty years with two million people.  None of us have as many as that to care for.  The Lord gives us a few to care for.  He says, I am going to live with these people eternally, I have given them into your care for a short time. 

    JTGWhen he is writing in Deuteronomy 33 he said, the good will of him that dwelt in the bush, v 16.  He does not speak of the fire or of the thorns; it is the good will, which would be what we begin with Gods pleasure in us  would it not? 

    JRVery good.  He speaks in that section about the law as the inheritance of Jehovah; Moses commanded us a law, The inheritance of the congregation of Jacob, v 4.  That is what Moses valued, that is what the people needed to value and which we need to value. 

    ECBThe reference to Deuteronomy 33 is interesting because that is the end of the history; what Moses says amounts to saying that whatever has happened on the way the good will of God has been in it all.  All things work together for good to those who love God, Romans 8: 28. 

    JRThere is the Numbers account of the years in the wilderness and there is also the Deuteronomy account: all the way which Jehovah thy God led thee... to humble thee, and to prove thee... and fed thee with the manna, Deut 8: 2,3. 

    JMcKThe tribes were settled in the land and the cities by lot; it is by measure.  We take account of things according to Gods measure.  It says in Ezekiel that the name of the city from that day was Jehovah is there, chap 48: 35.  We want to get to the moral and spiritual value of these things; we seek perhaps in our minds to measure them and forget that Gods measure has already been established for us to understand. 

    JRQuite so.  In Psalm 132 we have Davids exercise and interest; what he is concerned about is better conditions for God.  What a concern it ought to be with every one of us locally  better conditions for God!  You wonder at the language he uses; vowed unto the Mighty One of Jacob: I will not come into the tent of my house, I will not go up to the couch of my bed; I will not give sleep to mine eyes, slumber to mine eyelids, until I find out a place for Jehovah, habitations for the Mighty One of Jacob.  We do well to be concerned about better conditions in our localities.  There is no locality where conditions cannot be improved.  What results is that what David was concerned about coincided with Jehovahs own thoughts, because Jehovah said, in verse 14, This is my rest for ever; here will I dwell, for I have desired it.  Conditions congenial to the Lord, better conditions, ought to be our concern. 

    JMcKI pointed out to a person who said, We have the same ministry as you, we have the same Lord, that the ark of the covenant was put in one place, in Jerusalem.  It was not cut in two so as to have one part in one city and the other part in the other city; the ark is one and it remains one; it is for you to find out where the ark is, be in touch with the Spirit of God and He will lead you to where it is. 

    JRI am sure it is a fact that, where there is genuine enquiry, genuine seeking, the Lord will answer such. 

    RJColossians has two references to Epaphras and the last reference is that he prayed earnestly to the end that the saints might stand perfect and complete in all the will of God, see chap 4: 12.  Is that the thought you have in mind? 

    JRExactly.  He was local in Colosse and he had the same prayers, the same concern for the Colossians, as Paul had.  Paul combated the same kind of combat in prayer for his local brethren. 

    JAPDavid is recalling a committal made when he was younger.  Would that be right, do you think? 

    JRYes; he said, Behold, we heard of it at Ephratah; somebody must have been speaking about it and he had an ear, an interest in what was being said when he was young.  We heard of it at Ephratah, we found it...; he heard of it first and he was interested and valued the light that came to him and then he found it by experience. 

    EFCWould you say that Solomon, in 2 Chronicles 6, quotes almost the very words of David here in his prayer and praise?  I wondered if he gathered that from his father, showing how the testimony is carried on and these precious things handed down from one generation to another. 

    JRThat is very practical; things should be handed down unimpaired from one generation to another.  That very thing was committed to Timothy: the things thou hast heard of me in the presence of many witnesses, these entrust to faithful men, such as shall be competent to instruct others also, 2 Timothy 2: 2.  It comes to us as others also and is meant to promote faithful men so that things are passed on as others also become faithful men.  Is that not the line on which the testimony is continued, not by creed but in persons? 

    MGWWould it appear that the individual has company?  I will not come, I will not give, until I find; then Behold, we heard of it and Let us go, and the prayer that he prayed: Let thy priests be clothed.  God answered it in the same Psalm. 

    JRExactly.  David says, Let thy priests be clothed with righteousness, and the answer is I will clothe her priests with salvation.  David prays, let thy saints shout for joy, the answer is, her saints shall shout aloud for joy.  There is a full answer to this desire for better conditions for God in our localities, better conditions for the service of God. 

    MGWI will abundantly bless her provision. 

    ECBAccording to the end of 1 Chronicles David, having this desire, used his affliction and his affection and his strength to bring it about.  Even if things were bad he used them  what I have prepared in my affliction, see 1 Chron 22: 14.  He is still working towards this in which his interest had been acquired early. 

    JRWhen he somewhat departed from it, Urijah represented the same thing. 

    EFCIn the end of 1 Chronicles it speaks of the times that passed over him, chap 29: 30. 

    MGWDid you think that Urijah might have reminded David of his earlier committal?   The language is very much alike. 

    JRExactly.  He said, the ark first.  What a faithful man he was!  David was prominent, Urijah was not, but he was there in the background with the same interests, the same desires. 

    CFDIn the ways of God he was clothed with peculiar dignity as he is mentioned in the genealogy of Christ. 

    LBDavids desire was that there should be a united company going forward.  He says here, Let us go into his habitations, let us worship at his footstool.  What a great desire that is, that each one of us should carry the other into these great things. 

    JRThat is very good.  He set the thing out himself and then he said, Let us, being an example himself.  It would be good if every one of us took up this exercise about the conditions in our localities for God, for the service of God, for the testimony. 

    Zechariah is very interesting and what impressed me is the angel that talked with me.  Over ten times in the first six chapters of Zechariah we have reference to the angel that talked with me.  Zechariah was interested and he had the service of the angel that talked with him.  He asked about ten questions and the angel that talked with him is able to answer all the questions.  There is something very sweet and very fine about heavens interest, heavens availability, to persons who are really interested.  Now the question would be what for us would answer to the angel that talked with him.  In fact, there are two angels in the verse we read: And behold, the angel that talked with me went forth; and another angel went forth to meet him, and said unto him, Run, speak to this young man (who, I suppose, was Zechariah himself) saying, Jerusalem shall be inhabited as towns without walls for the multitude of men and cattle therein.  If we really commit ourselves in interest valuing the things of God we will find abundant help.  There is the help of the Holy Spirit.  There was intimacy between Zechariah and that angel but we have One more intimate still who abides with us and in us available to help us.  Were you thinking of the Spirit? 

    TEDYes, I was thinking of the Spirit.  It is wonderful how near divine Persons are to us, the Lord is above but the Spirit is here. 

    JRExactly.  When the Lord was here every question the disciples asked would be answered by Him.  Then the Lord says, I am going to leave you but you will be even better off without Me and with the Spirit because He will be with you and in you.  The question is, Do we make full use of the availability of the Holy Spirit? 

    ASHDo you think there was urgency when he said, Run?  The kings business requires haste. 

    JRVery good.  It shows heavens availability to help us, to help persons who are interested.  Then the Spirit would use persons to help us to answer our questions, our difficulties.  The angel that talked with me would extend no doubt to persons who are available, enlightened persons who are available to help us.  We need to keep inquiring.  The temple involves that spirit of inquiry.  We provide temple conditions as to how we come together in complete dependence and expectancy and inquiry.  We provide temple conditions and the Spirit comes into that and answers exercises. 

    SEMacCWe spoke a little earlier about consulting with ourselves; I wonder if the Spirit would help us in this. 

    JRSurely, because consulting with myself, as Nehemiah said, would involve for us having the Spirit in and with us. 

    SEMacCHe would help us in our decisions. 

    EFCDoes that involve relating ourselves to the inward man?  We sometimes forget that there is a work of God in us that is imperishable and is going through irrespective of our outward failures and mistakes. 

    JRThat is very good, because the inward man appears in Romans 7 in contrast to the flesh.  For I delight in the law of God according to the inward man (v 22) and the inward man is in correspondence with Christ Himself.  The Lord said prophetically, To do thy good pleasure, my God, is my delight (Ps 40: 8), and the inward man has the same delight. 

    EFCThe inward man would be in perfect concert with the will of God, would never lead us astray. 

    JAPConsulting with oneself in the sense that you use it is not independency.  Paul said to Barnabas in Acts 15: 36, Let us return now and visit, and Barnabas was minded to take Mark but Paul thought differently.  I am bringing that in so that we are not advocating independency.  There is not one of us who does not need advice sometimes and I am sure there are many who would give it to us too! 

    JRQuite so.  The angel that talked with me involves being prepared to be adjusted and maybe directed; heavens interest may be expressed through persons.  What you say about Barnabas and Paul is interesting; it says, and Barnabas taking Mark sailed away to Cyprus  sailed away  but Paul having chosen Silas went forth, Acts 15: 39, 40.  Barnabas and Mark sailed away.  We do not want to sail away, we want to go forth. 

    GDPActually Esau represented the flesh and Jacob was the spiritual side. 

    GHIt says about the prodigal, And coming to himself, Luke 15: 17.  He was consulting with himself. 

    JRYes.  No doubt the work of God was there and expressed itself in repentance; he came to himself. 

    JAPWe are not always governed by providences but the providence of God may come in and confirm something to us.  Should we look for that?  I have things to decide in my life and I am glad of the prayers of the brethren, and we would look for something from heaven to show us or confirm us in what is in mind; and maybe we take counsel too. 

    JRSurely.  As you say, we are not to be independent, but it is good to have something within you, some knowledge of God within that we can consult with. 

    HGHIf we do that, consult with ourself, we get the help of the Holy Spirit, and then if we confer with our brother and he is spiritual there will not be a difference. 

    JRThat is so, there will be confirmation like the angel that talked with me. 

    RJIs it related to the unction  know all things 1 John 2: 20? 

    JRYes, very good.  We are thus independent of human learning and teaching. 

    JNCWould that be borne out in verse 10 of the next chapter, Acts 16?  No doubt Paul was affected by the vision which he saw; it does not say that he consulted with himself but he brought the brethren into it.  Luke says, And when he had seen the vision, immediately we (that would be Luke and Paul and Silas) sought to go forth.  There is the going forth again, the level was maintained. 

    JRThat is fine.  See how sensitive they are to the Holy Spirit.  It does not say exactly that the Holy Spirit led them, He forbad: having been forbidden by the Holy Spirit to speak the word in Asia, and then the Spirit of Jesus did not allow them, Acts 16: 6, 7.  There must have been a very sensitive character with this company. 

    JNCYes, we are always thankful for this because our being in the testimony depends on it; how one man and several others with him were sensitive to the Spirit. 

    JRThat is right.  As you say, the vision appeared and then we concluded, and it was a right conclusion they came to in this sensitive area of seeking guidance.  It is difficult sometimes to get the Lords mind; we have to be delivered from all personal preference and personal prejudice to get what the Lords mind is in this sensitive area of moving. 

    GHThe Spirit of Jesus did not allow them: there is something very gentle and tender about that. 

    JRThat is right.  There is the Holy Spirit and then the Spirit of Jesus. 

    HGHIf it is difficult to get the mind of the Lord is it that self-will is at work? 

    JRSelf-pleasing too there may be, in some way.  I have been impressed with what the Lord said to His disciples in Luke 22:35 When I sent you  when I sent you, mark you  without purse and scrip and sandals, did ye lack anything?  And they said, Nothing.  It is a great matter to have some consciousness of being sent, and if one is sent, the wherewithal will be supplied.  When I sent you.  Our movements ought to have some sense of being sent.  Many shall run to and fro, and knowledge shall be increased, Dan 12: 4.  That is not a very good setting, but when I sent you ye lacked nothing. 

    LBWould that link with the Lord saying, Seek ye first the kingdom of God, Matthew 6: 33?  It does not stop there; what is encouraging is and all these things shall be added unto you. 

    JRThat is right.  So when I sent you would involve this sensitive area of divine direction.  If we are going to do anything to help, this is most important: when I sent you... did ye lack anything?  They lacked nothing because He sent them.  If we presume to go without this sensitive matter of being sent we might lack something; we may not get on so well. 

    JAPA brother locally said to the brethren, I have an exercise to preach on the street, and in the providential ways of God he obtained a permit from the government; but the permit came from above, and then the brethren went with that.  That is the idea, that things are initiated in one person, as you are outlining, but you are looking for confirmation.  The Spirit of God in type in Genesis 24: 21 remained silent to see whether Jehovah had prospered His journey.  If a divine Person in type, speaking reverently, says that, that is something for us to learn. 

    JRThe first thing the servant did when he arrived at that place was he made the camels kneel down (v 11)  a very fine expression of complete dependence.  We do not want of course to get into legality but it is a great matter to be sensitive as to what the Lord would have us do.  If you get an invitation to a three-day occasion you accept that, but we do not want to be freelances moving about.  It is not a question of having the wherewithal financially; it is having the wherewithal from the Lord as being sent. 

    JMcKJehovah said, Whom shall I send...? ...Here am I; send me, Isaiah 6: 8. 

    JRThat is a good attitude on the part of any one of us, to be available to be sent, and then if we are, possibly we will know we are sent. 

    ECBCan we not judge whether a brother or brothers or sisters are sent? 

    JRHow can we judge  results? 

    ECBPartly by results, but we have the Spirit and there is one Spirit and God is not a God of disorder. 

    JRThat is right. 

    SEHWere the brethren able to tell in Acts 15?  But Paul having chosen Silas went forth, committed by the brethren to the grace of God, v 40.  It just impresses me that that is in a way a very simple test.  These words sailed away versus went forth test our motives. 

    JRThe brethren did not send them but they approved of their going forth, they laid their hands on them confirming the sensitive exercises they went through. 

    WMcKIt is interesting that they speak of them not in any distinctive way as gift or anything like that but men who have given up their lives for the name of our Lord Jesus Christ, Acts 15: 26. 

    JRThat is character.  This matter of the angel that talked with me shows heavens interest and availability in persons who become interested and ask questions and get the answers to their exercises. 
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    Genesis 25: 12 - 23; Genesis 26: 1 - 6; Genesis 27:26-29; Genesis 27:37-40

    JTThe generations of Ishmael need not occupy us long, but they have a place in the ways of God as affecting His people. What is particularly before us is Isaac: the generations of Isaac, Abrahams son. The passages read bring before us Isaac as intended to be understood by Gods people, not simply as the heavenly man, but as a type of Christ having to do with the whole dispensation  christianity, as we speak of it. It was pointed out yesterday that Abraham was characteristically the heavenly man, he being mainly in mind in the allusion in Hebrews 11 to those who went out, not knowing whither they went, and sought a heavenly country. God prepared a city for the heavenly ones; Abraham looked for it, one whose builder and maker is God. That is, his mind was spiritual, his outlook and expectations were spiritual and heavenly. Isaac, although generally regarded as representing Christ as the heavenly man, should rather be viewed as Christ in heaven in relation to the testimony here, as it is known in christianity. Rebecca is clearly a type of the assembly as taking anothers place as the bride of Isaac; he leads her into his mother Sarahs tent. Then, what comes out in chapter 26 shows that he is not only a type of Christ personally, but a type of the responsible element in the dispensation, and viewed as such, has to be guided from the divine side. Not manifesting the same exercises and desires as Abraham, God looks after him from His own side, keeping him where he should be, in the land. Chapter 27 shows a certain weakness from this point of view, nevertheless he is able to bless; blessing, according to Hebrews 11, both Jacob and Esau, so as to stress the thought of blessing throughout our dispensation. I just mention this so that, as following the scriptures, we may be guided aright. It is important for us to keep clearly in view that Abraham is the heavenly man characteristically, not only as preserved by God, but as evidenced from his general exercises, outlook, and desires, and his concern as to Isaac, as seen in chapter 24, as to what must be the lineage of the wife to be sought for him. 

    PLWould there be a downward grade in regard to the sons of Ishmael, as disclosed in their names, in contrast to the upward grade of chapter 5, issuing in Enoch? Nebaioth suggests self-exaltation, Kedar, black skin. 

    JTThat all may be regarded as instructive and helpful. There is the idea of administrative ability in these generations  twelve princes. God, respecting Abraham, gave Ishmael a good start in that sense, but what you point out shows that decline marked his descendants, and whilst he dwelt before his brethren, as it says, it was in relation to territory bearing on Egypt and Assyria. 

    HFNWhat would Ishmael represent in regard to what you are speaking of as to generations? What would he suggest in contrast to the great thought in Isaac? 

    JTWell, it is the source and outcome of his history; the people of God should know what they have to contend with in him. We know something of it in our own experience. We have to trace back the elements we have to contend with  whether it be Rome, or the Establishment as in this country, or other religious denominations. In order to understand them aright we have to trace them from their sources. God intends His people to be observant and to have an understanding of what is current around us, so as to pursue our way intelligently in dealing with each element. We know how the Ishmaelites bought Joseph; they were that class, dealing in men as chattels. 

    AMHWhat would be the difference between Ishmael and Japheth? You spoke yesterday of Japheth as spreading abroad. Is Ishmael more a concentrated form of what is not on the line on which God is working? 

    JTYes. I think these generations of Ishmael and Esau are, as it were, what is near to us, being outwardly related. Paganism is far off, but there is that which is near to us by profession. Japheth is the public world in its leading feature, related of course to Shem and Ham, and we have to discern what God governmentally wrought in him, that is, in the western world as preparing external conditions for the gospel, and for the calling out of the assembly. It began, of course, with Shem, but it is developed under Paul among the nations of Japheth. We ought to be conversant with these things from the scriptural point of view. Ishmael began as a persecutor of him who was born after the Spirit, and you cannot expect much else from him. As under his fathers roof he was a persecutor, and when he gets out of hand, he is spoken of as a wild-ass of a man, his hand against every man, and every mans hand against him; and he shall dwell before the face of all his brethren (Genesis 16: 12). You cannot expect much else from him; he is not wishing to get away from the brethren: he settled before the face of all his brethren. 

    QuesWas Ishmael the fruit of unbelief in Abraham? 

    JTClearly, and in Sarah particularly. He was brought in as a contrivance, even after God had assured Abraham that He would give him a true seed. 

    AMPWould the expression from the beginning in John 8: 44 bear on this? There were those who spoke of their father Abraham, but the Lord speaks of their father the devil, and says he was a murdered from the beginning. 

    JTI think that helps. John deals with both lines, what was from the beginning both as regards good and evil. The Lord is first presented there as existent in the beginning. In the gospel it is, In the beginning was the Word (John 1: 1), but in the epistle it is, That which was from the beginning (1 John 1: 1), and it is said there, from the beginning the devil sins. God has helped us in getting back to the source of things, which is really a great fundamental feature. The brazen serpent is sin judged not only in man, but from its source  the devil. 

    HHHow far back does the beginning go in Johns epistle? 

    JTIt is the beginning of Christ here on earth, His incarnation, I would say, in a general way, as John presents it: And the Word became flesh, and dwelt among us. What is said in the epistle includes what the apostles saw in Him as risen  particularly this, I believe. 

    EJMcBDo you consider Adam to represent the great basic principles of God established, and then Noah bringing to pass what is universal on the earth, and now we are dealing with what comes to light in a people called to a heavenly position? 

    JTThat is it exactly, so that as we had yesterday, the generations of Shem are in view of a people called out, and the generations of Terah leading up to Abraham. The call was before Terah moved, Terah taking on the character of a pilgrim, going forth out of Ur to go into Canaan. The call was not to him, but to Abraham, and in Abraham allowing Terah to take him and the rest of his family to Haran, we see how, although called, he took on what proved extraneous. So we have a Lot, and yet God turns all into account. Terah, Lot, and Ishmael cannot be regarded as subjects of the call of God, but related to the called one, and resulting really from unbelief. Anticipating our dispensation, all are regarded and treated in grace, and the most possible made of them. 

    PLAnd calculated, even in their opposition, to bring into lustre manhood in its heavenly character. 

    JTIsaac is the product answering to the mind of God, and that is the way he is to be taken account of. He is Abrahams son, not one of his sons; the others are ignored, because generally they are the product of the flesh. Ishmael is said to be his son, but with the qualification that Hagar bore him. These are the generations of Isaac, Abrahams son; the Spirit of God would keep him clearly in view. 

    RemSo it is Abraham begot Isaac. Of Ishmael, it is said, whom Hagar the Egyptian, Sarahs bondwoman, bore to Abraham. 

    JTQuite so. God takes account of these elements that are brought in, in spite of the fact that they are the outcome of the flesh; He does not repudiate them, He makes the most of them. That is another thing to be observed. It is one of the features worked out in this book in view of christianity, that God makes the most of what there is. Ishmael was Abrahams son, and Lot was his nephew, and then, as we were seeing yesterday, the sisterhood is brought to light in the family of Nahor, the son of Terah. We must not overlook that God makes the most of what there is, even although it be the outcome of the flesh, in its relation to those who are called. Hence Esau is blessed too, notwithstanding his character; he is Isaacs son and blessed concerning things to come, not only present things, but things to come, showing that God maintains His own point of view and makes the most of what is in the sphere of profession. 

    PLYou get it in Romans 9: 3, 4 in regard of Israel according to flesh; whose is the adoption, and the glory, and the covenants, and the law-giving, and the service, and the promises. 

    JTThat is the idea exactly. 

    JC-SIn speaking of these generations as near relatives, had you in mind the false systems which have grown up in the bosom of christianity, and adopted its things, but we have to trace them back to the beginning or origin, and name them? 

    JTYes. Apostolic succession is claimed by some, but that can be easily repudiated; that is not from the beginning. There is nothing of the kind in Scripture  and many other like things. So the greatest systems around us are overthrown in that way. But then, there is that which is from the beginning, and is regarded as having links with Abraham, as it were, and God makes the most of them, and we must make the most of them. 

    QuesHow would you regard Abrahams desire that Ishmael might live before Him? 

    JTIt was more a selfish desire, and yet God heard him in regard of it. It is the thought of the predominance of grace. 

    HESI think you spoke of what was heavenly characteristically, and what was heavenly in regard of the testimony; would you kindly develop that a little? 

    JTThere is that which is heavenly, as you might say, officially. Isaac represents that, but he does not represent much that is substantial. As a type, of course, he represents Christ personally, particularly in chapters 22 and 24, but when we come to chapters 25, 26, and 27 we are more on the line of what he is officially, and how God would keep the heavenly side in view as much as possible. So He directs him not to go out of Canaan, but dwell in that land even although the Philistines were there. That is to maintain the heavenly side officially, so to speak, as we see in the Acts in Pauls ministry principally. In Abraham we have heavenly substance; there is more formation. He is alluded to in the New Testament in that way. He went out not knowing whither he went, and he might have returned with others if he wished, but now they seek a better, that is, a heavenly; wherefore God is not ashamed of them, to be called their God; for he has prepared for them a city (Hebrews 11: 16). That is how I think we should arrive at what Abraham represents. 

    CACDo you think we might be on the Isaac line without rising to the Abraham line? 

    JTYes. Abraham is the characteristically heavenly man, and God had in mind that Isaac should continue that. You are struck with the external influences in regard of Isaac, both on the part of Abraham and God Himself. How concerned Abraham was that he should not leave the land, and that his wife should be of his own kindred. That was all from Abrahams side, not from Isaacs side. It is to bring out the Fatherhood of God really, for I think, in treating of Abraham, we see that God in the Trinity had to do with him. I mean figuratively, but really substantially, for Jehovah Himself came with two others  three men came to him at Mamre. So we have the great idea of the Deity appearing in relation to Abraham under the figure of the three Persons. The Trinity, I believe, comes out here in order to bring out this dispensation  first in Abraham, then in Isaac, and then in Jacob. The thought of God is in the Father; the Son and the Holy Spirit entering into it, and standing in relation to it. The great thought of fatherhood is stressed in this book, so that God as Father dominates this dispensation. I have thought over it, and am convinced it is right. It lends great substance to these chapters as having christianity in mind; that which should continue, taking its character from the Father: to us there is one God, the Father (1 Corinthians 8: 6). 

    QuesIs that why in chapter 18 Jehovah says, Shall I hide from Abraham what I am doing? 

    JTThat is the thought; he stands out there as visited. According to chapter 17, he had had a beautiful conversation, and Jehovah said, It is I. That is, God speaks to him on personal grounds and enters into covenant with him in relation to circumcision, that the relations between Himself and Abraham are to be, not in the flesh, but in the Spirit. And he left off talking with him; and God went up from Abraham; and Abraham carries out the injunctions in regard to circumcision fully. All the males in his house are circumcised, Ishmael included. Then God, as honouring that, comes in, as I believe, in the Trinity. We know that two of them were angels, but still they speak together, and Abraham addressing the Lord, speaks to them as together, and they together accept his proposals for entertaining them; and also they said to him, Where is Sarah thy wife? Then Jehovah says, Shall I hide from Abraham what I am doing? God was going to tell him about judgment, but it was because Abraham would command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice. That is, he is a judge on the earth now, and he recognises that Jehovah is Judge of all the earth. So the element of judgment, holy discrimination, is now in evidence. 

    HFNWould you say more about the official thought in Isaac, that you spoke of? 

    JTIn view of it we would do well to dwell a little further on Abraham so as to get the characteristics of the heavenly man: more the substantial thought. In chapter 18 he is quite on easy terms with God, God impressing him with the thought of nearness. He catered into covenant with him, and spoke with him, Abraham not being behind in regard of it, for he immediately executes circumcision, so that he is now on the ground of the Spirit. I do not know, Mr. C., whether you agree with what I was remarking about the Trinity. I am using a word which is prevalent. It is not a word found in Scripture, although the idea is there, in this very chapter 18. 

    CACYes, indeed. 

    EuRWould Ephesians 4: 6 help? One God and Father of all, who is over all, and through all, and in us all; one Lord and one Spirit being referred to immediately before. 

    JTThat is right, and so in 1 Corinthians 8: 6, To us there is one God, the Father, of whom all things, 

    and we for him; and one Lord, Jesus Christ, by whom are all things, and we by him. 

    QuesDoes the conversation between Abraham and Isaac in chapter 22 help in regard to what you suggest as to the Trinity? Isaac spoke to Abraham his father, and said, My father! And he said, Here am I, my son. Then in verse 9, it says, they came to the place of which God had told him. I wondered whether the movements there would include the thought of the activities of the Spirit. 

    JTI think that is right. Chapter 24 brings it out more fully in type, Eliezer not being mentioned by name, but as his servant, the eldest of his house, who ruled over all that he had. There is reference to dignity, the Spirit taking a lowly place and carrying out the will of the Father. I think that is the way we should understand the position. The Father is the dominating thought in christianity, the Trinity first being seen where we are baptised to the name of the Father, and of the Son, and of the Holy Spirit, baptised to all Three. The dominating One throughout is the Father, the other two divine Persons acting in subjection. Their part abstractly remains equal in the Deity, but the Father is the dominant thought in revelation, and I believe it is worked out in type in the three patriarchs, Abraham, Isaac, and Jacob. 

    CACDo the two angels going to Sodom fall in with the thought in any way? 

    JTThey take on the executive side. Of course, God does things, and here He is said to be the Judge of all the earth, but the executive side in detail is carried out by the Son and the Spirit. Although God judges it is Christ as Son of man, for the Father judges no one (John 5: 22). 

    JC-SYou said that the Father and what is connected with Him gives character to the present dispensation. Is it right to suggest that the Lord Jesus and the Holy Spirit have taken a relative place in this economy, in order that the Father and all connected with Him might be secured in the affections of the saints? 

    JTIt is expressly stated that the Father judges no one, that is how the matter stands. The revelation of God involves an economy, and we are baptised to the name of the Three. You could not reverse the order in which they stand  Father, Son, and Holy Spirit; they are there objectively as we are baptised. In the dispensation as it stands, it is, to us there is one God, the Father, and in Ephesians 4: 5, 6, as has been cited, we have, one Lord, one faith, one baptism; one God and Father of all, who is over all, and through all, and in us all. I believe the more we ponder these chapters in Genesis, the more we shall see the thought of the Father in the patriarchs is stressed in a very full way, pointing to what marks this dispensation. It is grace right through. Judgment will be, of course, wrought out in detail, but the Father is carrying on the thought of God revealed in grace before us, and the Son and the Spirit are carrying it out executively in detail, so as to secure the divine end, and in Jacob we shall see that the result is worship. 

    CACDoes this involve that things should be taken up personally rather than officially, that the saints should be personally characterised by affections as appreciating the revelation? 

    JTThat is what we shall come to. We are formed in affection; the Son and the Spirit are operating to that end. The Father is seeking something for Himself, and the Son and the Spirit are operating to that end. In the economy They have been pleased to take a lowly place, and it is most affecting to see the depths to which They have gone to secure the desired results. 

    MWBWould that be confirmed in chapter 18 of this book, the Trinity moving in unity as one, and then, in chapters 22 and 24, Their relative positions and distinctive work? 

    JTThat is how the matter stands, the Father as in Abraham foreseeing everything and providing for everything. In the instructions to the servant of his house he is considering for Isaac; all, as it were, flows out from him. Isaac says nothing as to the kind of wife he would wish; it is the father. 

    LESWhy is it the Godhead in Colossians 1: 19 in connection with what you are saying? 

    JTThe word Godhead is not there; it is literally just the fulness. The Fulness was pleased to dwell in Christ, and then He is the instrumentality of the reconciliation: by him to reconcile all things to itself. It is not the personal thought, the Deity is in mind, but in Its fulness. What is presented is the fulness. The reconciliation is to the fulness; to the Deity, of course, but in the sense of fulness, that is, as It has come out. It is not the Deity in Its abstract relations, but as It has come out, and we are reconciled to that. 

    ASLIn 1 Corinthians 8: 6 the apostle says, to us there is one God, the Father, of whom all things, and we for him; and one Lord, Jesus Christ, by whom are all things, and we by him, but no reference directly to the Holy Spirit by name. Would you say a little on that? 

    JTWhat you say opens up a good deal, but it is a question of how christianity stands. It stands in relation to the Father as God, in order to stress the thought of grace in it, and that continues to the end. The One we call the second Person in the Deity is mentioned there: by whom are all things, and we by him. It is a question of instrumentality, that the Lord has brought us in, but that involves the Spirit, because the new birth and all the work of the Spirit is involved in that. Christ is usually referred to as representing the administrative and executive side of the economy. So, The Father loves the Son, and has given all things to be in his hand (John 3: 35), that is the economy. Then it says, God gives not the Spirit by measure (verse 34); the Spirit is seen there. From chapter 4 we learn how the Spirit comes in in the economy. The dispensation is established in the light of God as Father, and the Lords own words limit that title, in His saying that the Father judges no one. For neither does the Father judge any one, but has given all judgment to the Son ... and has given him authority to execute judgment also, because he is Son of man (John 5: 22 - 27). The Spirit is involved in the position in 1 Corinthians 8, One Lord involves the Spirit, because being made both Lord and Christ, and having received of the Father the promise of the Holy Spirit, he has poured out this which ye behold and hear (Acts 2: 33, 36). That is all executive, in view of effecting things in detail here below. 

    ASLSo, in the prayer of the apostle in Ephesians 3: 14, 15, he says, I bow my knees to the Father ... of whom every family in the heavens and on earth is named. The words of our Lord Jesus Christ are doubtful, and very likely inserted by a copyist who thought they ought to be there. It is the Father, the great characteristic name in the present dispensation. 

    JTYes, and the more we discern that and bow to it the better, and the more effective we shall be in our evangelical service. 

    QuesIn 2 Corinthians 13: 14 it says, The grace of the Lord Jesus Christ, and the love of God, and the communion of the Holy Spirit. Is the thought of Father there, although not mentioned? 

    JTYes; we have it too in 1 Corinthians 12: 3 - 6. The Spirit is first mentioned, then the Lord, and then God, God obviously alluding to the Father. 

    HHWhat would be the thought in John 20: 17, my God and your God, following on my Father and your Father? 

    JTThat is in relation to our eternal portion, and the peculiar relations of christians with God as Father. It is not the Father there, but my Father and your Father. You only get it there, that is the Fathers special relation with us. Generally in John it is either the Father, or Christs Father. The thought of the Father is the stamp of the dispensation to show how God is operating in grace. 

    HHThen, do you connect the thought of my God and your God with what goes into eternity? 

    JTYes; it is Christs God, which is clearly the greatest thought of God. 

    LMAre you connecting the idea of the Father more with source  the Father of glory, the Father of mercies, the Father of lights, the Father of spirits  whereas our Father is more the idea of family relationships? 

    JTQuite so. What you quote is specifying that He is the Father of so many things, but the Father formally calls attention to God as He is known now in love and grace. He is known in that way; the point is that He is such a One. The Father judges no one, the Lord says, and the Father seeks worshippers. When He speaks of God, He says, God is a spirit, but the seeking is by the Father. 

    PHHSo, in the introduction to eternity in 1 Corinthians 15: 24 - 28, where God shall be all in all, Christ delivers up the kingdom to him who is God and Father. Does that mean that God will be known to us as Father in eternity? 

    JTQuite so: him who is God. That would cover God in all He is in dealing with things, but it adds, and Father. That is the special relation in which He is known, especially in christianity. Then it is, that God may be all in all. That is the final thought. 

    HB-tDoes not the expression, the Father, often include the whole of the Trinity, the Godhead? 

    JTWhat scripture have you in mind? This is the greatest of subjects, and we must go by Scripture; we cannot assume to make everything logical and fit in. 

    HB-tI was thinking of the Lords prayer in John 17, where He addresses the Father. Has He not the Godhead before Him? 

    JTThe Lord cannot be said to include Himself in the title Father, although He speaks of the Father as the only true God. To us there is one God, the Father (1 Corinthians 8: 6). God is really an official thought in some senses; it is that the Deity has come out. The abstract relation of the Persons is always inscrutable, and any One of Them can act as God. It is really in a sense an official thought, as I said: the supreme One who does everything, and any One of Them may operate in this sense, but in the economy the One known as the Father is God characteristically, always to be regarded in this way. 

    JC-SWhat you have said elsewhere might help at this juncture, that this economy has been a matter of arrangement between the Persons, and the Lord Jesus and the Holy Spirit have taken this lowly place in relation to it. Do you not think that in our desire to maintain His deity we often force ideas into the Scriptures which really lead to confusion? 

    JTWe certainly have to follow the scriptural way of speaking  in this matter above all. 

    ASLWould you say a word in this connection on this scripture: My sheep hear my voice, and I know them ... and no one can seize out of the hand of my Father. I and the Father are one (John 10: 27 - 30)? Why the change from My Father to the Father? 

    JTThe Father is God in His general relation in our dispensation. As we have been saying, the Lord is speaking in the light of the economy, and that is really how the truth is developed. What the Persons are abstractly, apart from all else, we cannot say. We know They are there; Scripture makes this plain, but occupies us with the Godhead as in revelation. The Lord is speaking in the light of the economy in relation to His Father, and says that His Father is greater than all. He said also, my Father is greater than I (John 14: 28). When He says, I and the Father are one, He alludes to Their unity in the testimony. In saying the Father, the Fathers general relation is in mind. The Father is God thus known. It is not a question of Their abstract relations, but of what They are in what is going on, that They are thoroughly one. No one could use the words, of course, but the Son, but it is simply that He and the Father were thoroughly one in what was proceeding, and it all bears there on the safety of the sheep. The Authorised translators followed certain manuscripts and read my, but the in John 10: 30 is undoubtedly correct. 

    RemThey went both of them together (Genesis 22: 8). They were one. 

    JHTYou referred to the Father as stamping the dispensation to show how God was operating; would the fulness of Gods operations be seen, first in the opened heavens: My beloved Son. Then at the cross, Father, forgive them. Then thirdly, raised up from among the dead by the glory of the Father. Would that be filled out in the apostles prayer to the Father that the saints might come into the fulness of God? 

    JTYes. You can see how the dispensation opened up; in fact, the three Persons come to light at once. It does not say that the Father spoke, but a voice came out of heaven, Thou art my beloved Son (Luke 3: 22). It is, of course, the Father speaking, and the Spirit is there in the dove, descending on the Son, so that we have the Trinity, but the voice from heaven is the dominant feature. It is not a question of the other two Persons being in any sense inferior, because abstractly They are not inferior. It is a question of the economy, and if we get that into our minds the matter is simplified. The Son and the Spirit take a lowly place, but They retain Their equality all the time. 

    CACDoes this thought of the economy particularly apply to the time of the heavenly? 

    JTI think so, and that is why I thought we might dwell on Abraham as representing that side, and then the Trinity (Genesis 18), coming in in relation to those heavenly qualities, so that the dispensation is really heavenly. 

    QuesWhat place does the Holy Spirit take throughout the ages of ages? 

    JTI think He will be always the Spirit of sonship to us, and He is always the power subjectively. He will be this, I suppose, in all the families named of the Father. At the very outset the Spirit was hovering over the face of the deep; that is a suggestion that He is always here feelingly and affects us in that way. 

    RemIn writing his epistle the apostle John says, See what love the Father has given to us, that we should be called the children of God (1 John 3: 1). He uses the same expression there  the Father. 

    JTYes. Children is what we are down here, in that relation to Him and bearing the characteristics of God; what we are in a moral sense before men in the midst of a crooked and perverted generation. So it is more what God is, but that God is the Father. 

    MWBWould you say something more about the threefold way in which the thought of Father is developed in Abraham, Isaac, and Jacob? 

    JTThe first thing in that relation is to see how concerned Abraham was that the heavenly should be preserved on the official side, so to speak, in Isaac. As Abraham and his young men returned to Beer-sheba, Scripture does not say that Isaac returned, but in chapter 24 Abraham particularly stresses that he must not leave Canaan, that is, that the heavenly position must be preserved. The type has in mind the Fathers concern that the dignity of the dispensation should be maintained in the Person who represents the official side being in heaven, and that His bride is to be of his own kindred, and brought to Him there. Then, when Rebecca comes, Isaac acts, and he leads her into his mother Sarahs tent. He does that, showing how thoroughly he is in accord with the fathers thought. Abraham is concerned about the heavenly side; Isaac is concerned about the position of the assembly, itself heavenly, here below, and that shows what is in mind. It is the continuance of the testimony here below in its heavenly character. 

    EGIs that why it says that Abraham dwelt in tents with Isaac and Jacob (Hebrews 11: 9)? 

    JTYes; typically he would promote the heavenly character in them. 

    EuRAbraham not only stipulates that the bride must be of the same family order, but must be prepared to follow the servant from the land where she was, to the land where Isaac was. 

    JTShe is brought to him in the heavenly position. It involves Pauls ministry. That is her proper place, but Isaac leads her into another position. It does not say that he loved her until he has led her into another position, into his mother Sarahs tent. That is the position here below, and it is in that position he loves her, as much as to say, she is lovable in that position. It is the assemblys heavenly testimony. 

    MWBIs that the line of the epistle to the Colossians, the earthly setting of a heavenly company? 

    JTQuite so: Christ in you the hope of glory (Colossians 1: 27). This particularly, however, would be Christ among the gentiles, and hence would point to Asnath as a type. 

    AJGWould it involve that Rebecca was supported in those heavenly characteristics by the love of Christ, too? He loved her in that position. 

    JTThe Lords supper would enter into that. The love of Christ enters into it, but it is in that position she is loved; that is, what the saints are in the testimony here. We are loved, and take on lovableness in that sense. 

    EuRDo both thoughts link together in 1 Corinthians 1: 2? Called saints  would that be the heavenly position, and the assembly of God which is in Corinth, what we are down here in the light of it? 

    JTWell, quite so, but Sarahs tent is what is in mind. It is how she shines in Sarahs tent, in Israels place, as we see it in the Acts. 

    JHTDid Paul serve the Corinthian saints from the standpoint of Christs love? He says, Now I shall most gladly spend and be utterly spent for your souls, if even in abundantly loving you I should he less loved (2 Corinthians 12: 15); and then he also says, I rejoice that in everything I am confident as to you (2 Corinthians 7: 16). 

    JTQuite so. He had espoused them to one Man, to present them a chaste virgin to Christ. 

    AMHI would like to be a little more clear as to the difference between the Corinthian position and Rebeccas shining in Israels place as seen in Acts. 

    JTIt is perhaps the Jewish setting which is the most difficult  the assembly developed there. The Spirit shows in the early chapters of Acts how she was developed, and you can see how she would call forth the affections of Christ in the way she shone in testimony at the beginning. 

    AMHYou mean, starting in the Jewish position and developing into what is properly heavenly as in Ephesians. 

    JTEphesians contemplates the Jewish side  Jew and gentile brought together, but it also contemplates the gentile side by itself in Ephesians 2: 22, in whom ye also are built together for a habitation of God in the Spirit. Colossians has this in mind. 

    AJBDo we see the heavenly and earthly sides in Jude 1? The called ones beloved in God the Father and preserved in Jesus Christ. 

    JTCalled ones is simply that they are called out. We have to distinguish between the heavenly calling and the actual call that comes to us in the gospel to which we respond. I think the latter is more in mind in Corinthians and Jude. 

    QuesWould you give us a word on the end of chapter 23, having in mind the assembly in Israels place, and particularly the place it has in the last words of Jacob in chapter 50: 13 opposite to Mamre? 

    JTChapter 23, of course, introduces burial and has the resurrection in mind, and hence the great subject of eternal life enters into it. I think this should be linked on with the burial ground. Jacob stresses it later and it is a question of eternal life, of our being brought in again. The Lord, referring to the God of Abraham, of Isaac and of Jacob, speaks of those who are counted worthy to have part in that world and the resurrection, which, I think, alludes to Hebron. Mamre is identified with Hebron in chapter 35: 27. So that we bury in the light of that, and it gives great stability to our souls. 

    RemOpposite to Mamre would be in the full light of divine revelation. 

    JTYes; it was there the three men came to Abraham  Jehovah thus appearing to him. 

    EuRIs the one pearl of Matthew 13 at all like Rebecca? That is to say, you can pass from Corinth which is local, to Rebecca which is universal. 

    JTThe pearl is one great idea  the supreme thought. 

    QuesHave you in mind that the testimony in the present period is being carried on by a heavenly people, and in that sense, what God has and what Christ has on the earth at the present moment is greater than at any other period? 

    JTExactly, and entering on chapter 26, we see that Isaac was cared for by Jehovah, that he should not leave the land. That is what God is constantly urging upon us, to maintain the heavenly side. In the main Isaac maintains it, and goes to Beer-sheba, where God appears to him on the ground of His engagement  the place of the oath; it is God maintaining the heavenly side. He is urgent about it and will not be satisfied if it is given up, if our service is on any lower ground than that. It is not exactly a question of Christ personally, but of the responsible element here who are to maintain the heavenly side of the position. Then you see, in chapter 27, how sorrowfully decline set in, but how the blessing goes through, in spite of the weakness in Isaac. We are impressed with God and His faithfulness and mercy in carrying things through in spite of our decline. 

    JSEWould it be right to say that in chapter 26 Isaac reaches by way of what is official the characteristic thought in Beer-sheba? 

    JTI think he is there seen at his best on the moral side. He is doing something to maintain the testimony of Abraham. You will observe that God speaks to him in relation to Abraham, the true heavenly man. In the beginning of chapter 26 it says, And Jehovah appeared to him and said, Go not down to Egypt: dwell in the land that I shall tell thee of. Sojourn in this land; and I will be with thee and bless thee. Then again later, because that Abraham hearkened to my voice, and kept my charge, my commandments, my statutes, and my laws. It is the heavenly side in Abraham that is in the mind of God, and Isaac is to maintain it. He is not making so much of Isaac, but doing His utmost to keep him where he should be as representing the heavenly side officially. Jehovah made room for him in the land, Isaac says (verse 22), and he would be fruitful there. The chapter presents him as generally answering to the mind of God. Jehovah appears to him at Beer-sheba and he builds an altar there and calls upon the name of Jehovah. He is also seen as free of the Philistines influence, as morally superior to them. The water found at Beer-sheba would support him: it was a testimony to Gods faithfulness, which Isaac recognises. 
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    FATHERHOOD (4) (JT 53)

    Genesis 25:19-21; Genesis 25:27,28; Genesis 27: 1 - 5; Genesis 28: 1 - 5

    The term fathers which runs through the Scriptures, alludes to this book, the book of Genesis. It alludes to Abraham, Isaac and Jacob and sometimes to the twelve tribes, so that the book has a great place even from this point of view, and especially in view of the present need of fathers. God entered on the matter especially in Abraham. There were other fathers, but God entered on the matter definitely in Abraham, having in mind to work out fatherhood in his family especially, as we had yesterday, in His promise that He would be a Father to those who are separate. Wherefore come out from the midst of them, and be separated, saith the Lord, and touch not what is unclean, and I will receive you; and I will be to you for a Father, and ye shall be to me for sons and daughters, saith the Lord Almighty (2 Corinthians 6: 17, 18). 

    The truth comes directly to us from God Himself in the New Testament and is worked out by Paul. John alludes to it first from the standpoint of growth in the family, and then Paul from the standpoint of one who would beget a spiritual family, represented in Timotheus and others. Now it is a question of what Isaac represents in this subject, and it will be readily observed that in the passage read it is the real Isaac, not the typical one, and shows the actual kind of man that he was. Each father acquires a place in the testimony from the standpoint of this book, and Isaac has a great place from that point of view. We have to look at the real Isaac, the actual person, in order to see how the work of God is developed in him and particularly how fatherhood is worked out in him. One thing we should notice is that he is given a place amongst those who have generations. Abraham is not mentioned in that way, but Isaac is. And these are the generations of Isaac, Abrahams son (Genesis 25: 19); 

    and then, Abraham begot Isaac. There is to be no mistake about who his father is. That is the point. The inquiry now is to see how fatherhood worked out in him. It shone in Abraham, is it going to shine in Isaac? Is it running down from father to son? It is said in verse 21, And Isaac entreated Jehovah for his wife, because she was barren; and Jehovah was entreated of him, an evidence that he was exercised on this line. Fatherhood involves that there should be a family and God is to be sought about it. He is ready to consider all parental feelings and exercises. 

    HGHIs the thought of fatherhood continued? Abraham stressed it when he sought a wife for his son; and now Isaac is concerned that the thought of fatherhood should be continued in himself. 

    JTYou can see that he is moving in the light of his father because the Spirit of God mentions Abraham so definitely: And these are the generations of Isaac, Abrahams son; and again, Abraham begot Isaac. He was the one in whom Abrahams seed should be called, for in Isaac shall a seed be called to thee (Genesis 21: 12); hence the importance of his taking notice of his father and developing features of fatherhood as seen in him, even to the extent of seeking a wife for Jacob when the time came. 

    JRHWas Isaac moving in the spirit of his father when he entreated Jehovah for his wife, and also gave her a lead? It is said afterwards that she inquired of Jehovah. 

    JTYes; both were actuated by right family principles. The Spirit of God goes on to show the spiritual equality between Isaac and Rebecca. There is often great inequality between husband and wife, but here, like Aquila and Priscilla, you have definite spiritual equality between Isaac and Rebecca. After her inquiry she gets a prophetic word from Jehovah, Two nations are in thy womb, And two peoples shall be separated from thy bowels; And one people shall be stronger than the other people, And the elder shall serve the younger (verse 23). She gets a prophetic word from God about the family. Isaac gets an answer to his prayer and she does too, but hers is a prophetic word. 

    WLDo you think the principle of the tent spoken of in Hebrews 11: 8, 9 would come in with Isaac here? There it says, By faith Abraham ... dwelt in tents with Isaac and Jacob. Isaac takes the matter up for himself in bringing Rebecca into his mother Sarahs tent. 

    JTHe is in the position now. Abraham is dead, and he occupies the ground in the testimony. So that it is a new section in verse 19, these are the generations. There are ten of these sections in this book, and he fills out one of them. What is seen at once is this fatherly quality, because the promise depends on having seed: In Isaac shall thy seed be called (Hebrews 11: 18). He is evidently exercised on this line. 

    JWDDo you think where the Abrahamic idea of fatherhood in local meetings is beginning to work itself out that the young people are governed objectively by right thoughts, working things out in the light of the counsel and purpose of God? 

    JTYou mean that the young people take note of the older ones? 

    JWDThey are right in the Genesis setting of the truth, where the qualities of fatherhood as seen in Abraham more or less dominate as light. The subjective problems work out afterwards. 

    JTYou mean that Abraham sets out the idea? 

    JWDYes, and Isaac starts in full light and energy, but the subjective qualities have to be brought in afterwards. 

    JTThe Spirit of God gives him the full place here. As older brethren are removed the testimony nevertheless goes on; this is the result of the younger men taking up the position. It is a question of how they do it. Isaac is a model here; he has to wait twenty years without any family. In a local meeting where there is no growth, what shall be done? Clearly the meeting should not die out. It ought to be one of the greatest concerns with us if a meeting is dying out. How is it to be met? Isaac is a type for us here; he entreated Jehovah and Jehovah was entreated of him. 

    ARThere should be no such thing as the local personnel of a meeting, those that remain, agreeing to let the meeting die out. 

    JTI have heard of a local meeting coming together in assembly to disband itself! It is a most distressing thing for a meeting to pretend that it has the power to disband itself. The thought is to entreat God for its continuation. Isaac is now sixty years of age; what can be done? There must be no subterfuge about it such as we get in Genesis 16. Entreat God about it! If anything is to be done God alone can do it, He alone has the power of life. 

    JWDWhat would you say about small towns which the young leave to go to larger cities on account of circumstances, employment, etc? Many small meetings are affected in this way. Should we count upon God in His indirect government to come in in local meetings for the young people if they are prepared to accept smaller circumstances in relation to the testimony? 

    JTThat is a very important suggestion. It is worked out in Nehemiah in the opposite direction. Instead of going to the large cities they were going from Jerusalem to the country, so that a premium is offered for anyone who would dwell in Jerusalem. The matter was solved so that Jerusalem was maintained, for it was not simply a great city, but it was where God had placed His name. Are we going to let that die out for the sake of a few dollars? That is the challenge. We shall come to the matter of wages in Jacob, it does not enter into Isaacs position. The possibility of a meeting dying out should cause exercise to everyone in it; if I move away it will die out to that extent. 

    WLDo you think that every local meeting, no matter how small, should maintain the preaching of the glad tidings? 

    JTYes; proclaim the word; be urgent in season and out of season (2 Timothy 4: 2). Of course divinely given ability is needed. 

    EGMcAIs there any suggestion in the thought of genealogy that the elder brethren should see that the meeting is maintained along the lines of life? I was thinking of what Isaac was as Abrahams son. He entreated God. We might try to carry on the meeting in a formal attitude without the spiritual good behind it. On the line of what he was as Abrahams son he could appeal to Jehovah for his wife. 

    JTThat is the position here, and the result is twins. The test that comes in under these circumstances brings out the quality of Isaacs fatherhood, and the position is very striking here. In verses 19 to 21, in fact in the whole section, how he appeals to Jehovah, and how Rebecca appeals to Jehovah is touching and instructive. And God answers Isaac and Rebecca and gives her a prophetic word. So that the principle of outlook is furnished in connection with what is going to be. 

    JHJrWould you say that Simeons attitude was one of fatherhood in receiving the Child Jesus into his arms? He was prepared not to go any further. Now thou lettest thy bondman go, according to thy word, in peace; for mine eyes have seen thy salvation (Luke 2: 29, 30). 

    JTFatherhood was there in Simeon. Of course he had the word for that test; it says, according to thy word, it was not of his own option. No one should seek to leave this world of his own option; although Paul said, having the desire for departure and being with Christ (Philippians 1: 23), yet he did not have the word for it. But Simeon had the word, and he said that what had been indicated by God would happen. I think that at the present time it is a question of the brothers continuing on because there is no idea of replacement or superannuation in the house of God. A brother goes on to the end, but the point is for him to keep his eyes clear. It is said of Moses, his eye was not dim, nor his natural force abated (Deuteronomy 34: 7). 

    AEHWould you think that Rebeccas love for Jacob would take colour from Jehovahs answer to her supplication? He was not only thinking of her bearing children, but of all the subsequent history. 

    JTShe had the prophetic word. It is a great matter in a local meeting to have the prophetic word, and if any brother is concerned about local conditions and gets to God about it, God will give him an impression. The impression here is suggested in the conception, and there is the accompanying matter with Rebecca that she gets the prophetic word. Rebecca gets it. That is a wonderful thing, because then we know the end in the beginning. The responsibility is taken on, we know just what it means; Rebecca gets two boys to look after. She knows what conditions are going to be, she is going to have difficulty. And the elder shall serve the younger, that is sure to bring in friction, but God fortifies us if we are with Him in such matters. 

    TUDoes the alacrity with which God answers this exercise relative to Isaac encourage us to be persistent in our exercises as to fatherhood? 

    JTYes, that is the word for the moment. It is a question of being persistent with God with regard to the need. Here the need of Isaac is outstanding; he is the man in whom the seed is to be called and he has no child. 

    JWBWould Pauls fatherhood be seen in Acts 20: 17? 

    But from Miletus having sent to Ephesus, he called over to him the elders of the assembly. He was seeking to continue what was at Ephesus. 

    JTThat is right: shepherd the flock of God (1 Peter 5: 2). What was there should continue. 

    ARAbraham, Isaac and Jacob all faced barrenness in their wives. Would that draw out fatherly feelings before their children were born? 

    JTThat is a great matter to consider in connection with the family. Abraham was heir of the world, and his name was changed to mean father of a multitude, and not only a multitude of persons but of nations; yet he and his wife had to face this exercise of having no children. The lesson is that the children that God has in mind in His promise are spiritual in character and they must come about from God and not by nature, therefore we are dependent on Him. There can be no going on in the testimony unless by dependence on God. That is the teaching that Isaac and Rebecca represent here  dependence on God. 

    ARAbraham, Isaac and Jacob all have conflict with nature, and we come into the assembly on the same basis. 

    JTQuite so. It is a question of the power of God. Isaac and Rebecca recognise that. 

    SMcCThis prophetic word is most important in its bearing on local conditions, knowing as we do the two lines and how they develop. Often there is much sorrow resulting from not having the mind of God in regard to these two lines. 

    JTThat is what comes out in connection with Isaac. The word was, In Isaac shall thy seed be called. He is shut up to that, and yet here he is childless for twenty years! What does this mean? What has Isaac to learn in all this? What have I to learn in it? That is a question from God. Paul says, that the surpassingness of the power may be of God, and not from us (2 Corinthians 4: 7). 

    The Lord saying to him at Corinth, I have much people in this city (Acts 18: 10), implied the power of God. In the Lords mind this really meant much. Evidently there would be a large number, but how were they to be secured? Paul was an able man, an evangelist, and he had great power in preaching, but he would say, It is to be by Gods power and not mine. That is really the basic thought in all service, it is a question of the power of God. 

    AEHIn the case of Jacobs wife who was barren, the cry that came from her was, Give me children, or else I die (Genesis 30: 1). Jacob, at the point of despair, says, Am I in Gods stead, who has withheld from thee the fruit of the womb? 

    JTHe took the right attitude. That is the lesson we are to learn in this section relative to the generations of Isaac. You must have God, or you have nothing, or worse than nothing. Isaac is upright in this matter, and pure. According to the word of the Lord later, the wholly right seed must come in, and if there is to be that there must be right marital relations. That is the idea of Christ and the assembly, so that there is a wholly right seed; people must not be allowed to come into fellowship through any sinister motives. We must be pure in our efforts to enlarge the family  the meeting. 

    TLSPower in prayer is much needed. 

    JTThat is exactly what we get here. We are not told whether Isaac prayed several times, perhaps he did. All that is said is, Isaac entreated Jehovah for his wife, because she was barren. That is not mere prayer, it is like Elijahs prayer; he prayed with prayer (James 5: 17). That is, he earnestly sought it; compare 1 Kings 18: 42. It is as if I said to Jehovah, It must be. It must indeed be, from the divine side, because God has said, in Isaac shall a seed be called to thee. 

    JWWHow does the principle of election work out in connection with the exercise or prayer? 

    JTI was remarking that it must be, that is the position. Isaac knew something of the counsels of God about this matter. If you look at Romans 9: 6 - 13, which deals with this very point, it says, Not however as though the word of God had failed; for not all are Israel which are of Israel; nor because they are seed of Abraham are all children: but, In Isaac shall a seed be called to thee. That is, they that are the children of the flesh, these are not the children of God; but the children of the promise are reckoned as seed. For this word is of promise, According to this time I will come, and there shall be a son to Sarah. And not only that, but Rebecca having conceived by one, Isaac our father, the children indeed being not yet born, or having done anything good or worthless (that the purpose of God according to election might abide, not of works, but of him that calls), it was said to her, The greater shall serve the less: according as it is written, I have loved Jacob, and I have hated Esau. Now that covers the position we are considering. It alludes to this very section with which we are dealing. It is a question of God, and Isaacs prayer would undoubtedly enter into it, in the word entreat, the matter of divine obligations, in that God was committed to this matter; and God likes that. Elijah said to Elisha, You have asked a hard matter, but you will get it under certain circumstances, showing that we must be alert as to Gods answers to our prayers. 

    CAMSo that Isaacs word entreat would be counting on the prophetic word. Rebeccas word inquire would perhaps be answered by prophetic ministry as to what the struggle meant. 

    JTI think she would pray that the result might be a continuing matter following her husbands entreaty and her inquiry. And God granted her light as to the future, showing her what she would have to contend with and what He was going to do. 

    HGHVerse 28 says, and Rebecca loved Jacob; 

    was she moving in the light of the prophetic word she had received? 

    JTYes. The point now is, after these two prayers, How are we governed? Are we governed in our attitude of mind according to what we have prayed? In the conception I form, what do I think of Jacob and Esau? Divisions of mind come up amongst us one over against the other, but we can see that Rebecca was governed by the revelation, by the prophetic word, and she loved Jacob. No doubt he was lovable, but she was undoubtedly governed by the prophetic word. 

    JVVerses 27 and 28 would test as to the thought of fatherhood: And the boys grew, and Esau became a man skilled in hunting, a man of the field; and Jacob was a homely man, dwelling in tents. And Isaac loved Esau, because venison was to his taste; and Rebecca loved Jacob. They show what Esau became and what Jacob became and Isaac in relation to them. 

    JTIt is a question of development. What will these two boys be? They are before their father and mother day in and day out, and it is said that Isaac loved Esau, and we are told why: And Isaac loved Esau, because venison was to his taste. Rebecca loved Jacob. Why did she love him? It is not stated, but we cannot help assuming that she was governed by the prophetic word. 

    JRHIs there not the moral side? Esau shows himself to be on the Nimrod line and Jacob on the Abraham line. 

    JTWhy did Isaac love Esau? By his preference for him his fatherhood is marred and discredited, and that is a solemn fact. If I am given to tastes that discredit my fatherhood I must renounce them. Isaac failed in this. 

    EGMcAIs that to indicate that we should not, in our local meetings, go along specially with those who have similar natural tastes? 

    JTThat is good. We do not affiliate with persons who are likeable because their tastes or point of view agree with ours. That is what comes out in Isaac; he had a taste for venison, and this influenced him unduly. 

    JWDEsau must have inherited the weakness in Isaacs fatherhood. Where weakness develops in local meetings, do you not think we have to humble ourselves in that relation? 

    JTNatural preferences are very prevalent in gatherings, certain ones drawing to one another, involving cleavage. Suppose we picture Isaac and Rebecca conversing about the two boys when they have gone out. The parents are not of one mind. They cannot go very far because there is no communion together on this point. You may say that it is not very much, but it is a matter of the prophetic word of God, and Isaac is veering away from it. It is beautiful to see how intelligent Rebecca is in regard to it. The next section shows how humbling this matter of Isaac was when the boys grew up. If Adam had been there with his ability he would have named Esau in accord with his propensities and Jacob in accord with his. The Lord as the true Adam named Peter according to what he would be; He called him Cephas. Here the boys grow, and from Isaacs point of view Esau is a lovable man, though a despiser of the promise, a man of the field, a football player, one who goes in for everything worldly with no interest in the things of God. He despises his inheritance, and yet his father, the most godly man of the moment, loves him instead of the other. You wonder how it happens, excellent brothers turned aside on certain things. 

    SWPPaul has a like-minded son in Timotheus: For I have no one like-minded who will care with genuine feeling how ye get on (Philippians 2: 20). Timothy could think along the same lines as his spiritual father, the apostle. 

    JTPaul could confide in him and could trust him. 

    JWBWould Barnabas seen at the end of Acts 15 be marked out as having the same tastes as Mark so that he did not continue with Paul? 

    JTYes; there were natural links between the two. 

    JWWWould the Rebecca line be maintained in the house of Chloe at Corinth and the Isaac line be seen in what was partisan? I am of Paul, and I of Apollos, and I of Cephas, and I of Christ (1 Corinthians 1: 12). 

    JTYes, I think so. What a name Chloe had! She had thoughts loyal to Christ. 

    JWWFor it has been shewn to me concerning you my brethren, by those of the house of Chloe, verse 11. Would she not be in the preservation of the Jacob side? 

    JTClearly. That shows where she was, she had right thoughts, that there should be no division amongst the brethren. We should be of one mind. It is the first thing that Paul himself enjoins in regard to what he heard from that sister, that there should be no divisions amongst them. 

    TLSIn the case of Timotheus, it is said that his father was a Greek. That would make the ministry of Paul as a father all the greater. 

    JTYes, he evidently overcame that disadvantage in Timothy. He became his true father, overcoming the Greek element in him. The Greek element is very strong, especially in these war times, and natural feelings are very distressing, even going to the extent of evil in identifying ourselves with wicked national conduct. Evidently the Greek element is overcome in Timothy as he comes under the influence of Paul, but the right line also runs through the mother and the grandmother. 

    JRHIn the cases of Abraham, Isaac and Jacob, Abraham was greatly attached to Ishmael at first, but he got adjusted as to that; then there was this weakness with Isaac that we have been considering; but Jacob comes into the gain of it all. 

    JTThe humbling thing about Isaac is that the failure of denying his wife comes in as it did with his father. He did not go down to Egypt because God told him not to do so, but he did deny his wife. He did not profit by the negative side of his father. In the same way here, he did not profit by his fathers attachment to Ishmael; in fact, it seems Abraham would have kept Ishmael in the full status of the first-born of his house. 

    JRHI wonder if Jacob gets the gain of this in the fact that he loved Joseph more than all his sons? 

    JTYes, and yet when we come to Jacob we shall see that he loved him because he was the son of his old age. That is to be noted, but generally Scripture shows that Joseph was lovable in a personal sense and that this enters into his fathers love for him. 

    JWBIf I as a father allow my children to go in for sports and other worldly features, does that bring out my tastes also? I am characterised by what I allow my children to do. 

    JTIt may be so. What we want to bring out now is how fathers are to consider children. The boys grew before Isaacs eyes, and what was drawn out in him was love for a man of the field. Isaac loved Esau, because venison was to his taste. That shows clearly a defect in Isaac. Jacob loved Joseph, as we noted, because he was the son of his old age. That in itself is not much, but still he loved him, and Scripture shows, as remarked, that he also loved him because of character, because of personal lovableness. But here we have the greatest man of his day, Isaac, the depository of the counsels of God, and figuratively the object of them, and yet he is diverted by a man of the field and by a taste for venison. His wife got a different view and hence they could not have had much communion in conversing about their children. The position, therefore, was weak. That should not be. Think of a husband and wife having diverse thoughts about the most important thing! because the family here was most important; the family was to be called in Isaac. 

    WWWhy do you think the weakness was allowed to come out in the head? 

    JTIt shows how any father may give way. What we are dealing with is to exercise all fathers as to how we allow things to develop unjudged in our children. 

    ARIf such conditions develop in the natural family we may be assured that they are bound to creep into the assembly; if the responsible element is not in agreement with the spiritual there will be division, at least, division of thought, hindering fellowship. 

    JTWe know something about that, wives and husbands not having the same mind. Why should it be? One of the most important features of the truth comes up and the husband and wife have not the same mind. Here Isaac is influenced wrongly and Rebecca is in the right, governed by divine principles as to her children. 

    HGHWhy was the prophetic word given to Rebecca and not carried on to Isaac? 

    JTShe had right family exercises, as we have seen, and these were honoured by God. Isaac should have profited by the prophetic word to his wife. We may be sure she did not hide it from him. How much comes before us in prophetic meetings, ministry that we like, but we do not seem to profit by it! You cannot imagine that Rebecca did not tell Isaac of this prophetic word which she had from Jehovah. Isaac should have said at once, I must not, then, let my mind rest on Esau. 

    PGIn chapter 28: 1 Isaac called Jacob. Do you not think that Isaac is quite recovered here in regard to the right man? 

    JTYes; but it seems it was through his wife. He would have let things drift. 

    JWDWith regard to mixed households, what great care was taken in relation to Rebeccas genealogy! If a man marries an unspiritually minded young woman what can he expect in after life in the government of God? Reference is made to who Rebecca was; very particular care was taken along that line. 

    JTYes. If Isaac had an unspiritual wife, where would he have gone in this matter? She saved him, and no doubt that is why her genealogy is mentioned. She belongs to the feminine side, which represents the sisterhood that God provides for His people; so that it is said that she is the daughter of Bethuel the Syrian of Padan-Aram, the sister of Laban the Syrian, chapter 25: 20. There is no question as to who she is, the whole of chapter 24 stresses it. She was carefully selected on spiritual lines. Where would Isaac have been in this crisis with an unspiritual wife? Rebecca does not support him in loving a man of the field, she stands by the man of Gods purpose. 

    CAMScripture speaks of husband and wife being fellow-heirs of the grace of life (1 Peter 3: 7). One of the great wedges that Satan tries to get in is difference of thought in regard to the children, so that prayers are hindered. 

    JTYes. You are referring to Peter: that your prayers be not hindered. If Isaac and Rebecca prayed in the morning there would be a dark spot, because Isaac would be praying for Esau, ignoring his unbelief and worldliness. What darkness there would be in that! 

    RARebeccas father is the eighth son of Nahor, she is the product of the eighth son. 

    JTShe is thoroughly qualified as to the sisterhood. She comes in immediately after we have Isaac raised from the dead, chapter 22: 20 - 23. She is thoroughly of the sisterhood that God has provided for His people, that is, spiritual women. 

    JWWWhat are we to learn from the activities of Rebecca in promoting the furthering of the prophetic word, and the subterfuge she used? 

    JTThe point is that she is an exercised woman, a spiritual woman. She has had a revelation from God and is maintaining the effect of it. She is equal to it. The subterfuge is to be deplored, but she does take the ground of laying down her life for the truth, On me be thy curse, my son (Genesis 27: 13). She is ready to take on the curse, ready to die, we may say, for the truth of God, so that the prophetic word might go through. It must go through, and that is what Paul means in Romans 9: 11, that the purpose of God according to election might abide. She would die for that  the purpose of God according to election. Every exercised sister or brother would stand by that at all costs. 

    EGMcASo Rebecca steps in when Isaac is going to continue in his failure in chapter 27, and saves the situation again. It says, And it came to pass when Isaac had become old, and his eyes were dim so that he could not see, that he called Esau, verse 1. The situation is saved by Rebecca stepping in for God, telling Jacob what to do. 

    JTYes. Chapter 27 shows how Rebeccas spirituality continues. She is not one who is spasmodically spiritual, but, in principle, continually so, and she saves the position and saves Isaac by her devotion to the truth. She hears what he says to Esau. Think of the speech Isaac makes to Esau! And it came to pass when Isaac had become old, and his eyes were dim so that he could not see, that he called Esau his elder son, and said to him, My son! And he said to him, Here am I. And he said, Behold now, I am become old; I know not the day of my death. And now, I pray thee, take thy weapons, thy quiver and thy bow, and go out to the field and hunt me venison, and prepare me a savoury dish such as I love, and bring it to me that I may eat, in order that my soul may bless thee before I die (Genesis 27: 1 - 4). Think of a man who is an object of the counsels of God speaking about the weapons of a sportsman, saying of meat, such as I love! It is very humbling. But verse 5 goes on to say, And Rebecca heard when Isaac spoke to Esau his son. And Esau went to the field to hunt venison, to bring it. She was the saving element. Evidently she is on the alert and nothing passes her; the spiritual discerns all things, and he is discerned of no one (1 Corinthians 2: 15). She provides against this situation, takes her life in her hands, as it were, and the blessing goes to the right man in spite of Isaacs dullness. 

    RWSWhen fatherhood fails in a meeting the sisterhood may take it on. 

    JTThat is the point here. There are other instances too. 

    TLSIs Rebecca working this matter out for God according to what you spoke of as to the prophetic word in 1 Corinthians 14? 

    JTIt is clear that she is on that line. It so far is a very fine picture. She is a godly person and goes right through. It is now long after the boyhood period of her sons, but she carries the matter right through and saves the position, and brings Isaac into real fatherhood in the end. 

    GWWhat would you say about the way she reaches the point by deception? 

    JTIt is not to be excused, but it is a matter to be considered in relation to the dispensation they were in. There are other instances of this kind. The lesson for us is the result of the operation of her faith in the transaction. Of course literally it is out of accord with the true light into which we are brought. 

    SWPDoes it not seem to suggest that Rebecca is acting for God authoritatively? In the 8th and 9th verses she says, And now, my son, hearken to my voice in that which I command thee. Go, I pray thee, to the flock. Isaac had said to Esau in verse 3, And now, I pray thee, take thy weapons. Rebecca seems to be acting for God when she commands her son, while Isaac speaks more in the way of request. Isaac says, I pray thee, but Rebecca says, I command thee. 

    JTYes. It is like the epistle to the Corinthians. The matter is imperative, it must be so and faith acts on these lines. Verse 10 says, And thou shalt bring it to thy father, that he may eat, in order that he may bless thee before his death. She is talking about something that must be done and Isaac should do it. The will of God must go through, and if brothers are not going on that line it must be done anyway; but the principles of truth and transparency were not understood then as they are now. And Jacob said to Rebecca his mother, Behold, Esau my brother is a hairy man, and I am a smooth man. My father perhaps will feel me, and I shall be in his sight as one who mocks him, and I shall bring a curse on me, and not a blessing. And his mother said to him, On me be thy curse, my son! Only hearken to my voice, and go fetch them. She is the saviour, the agent of the will of God. Let us keep that in mind. And he went, and fetched and brought them to his mother. And his mother prepared a savoury dish such as his father loved. And Rebecca took the clothes of her elder son Esau, the costly ones which were with her in the house, and put them on Jacob her younger son. She is in charge and she prepares the savoury dish. It says too that the clothes were with her. And she put the skins of the kids of the goats on his hands, and on the smooth of his neck; and she gave the savoury dishes and the bread that she had prepared into the hand of her son Jacob. She carries everything through so that the blessing goes to Jacob, although Isaac is somewhat uneasy about it. But he says, Come near, now, and kiss me, my son, He is doing it in spite of himself. Rebecca is the instigator of this, but Isaac is carrying out the will of God. And he came near, and kissed him. And he smelt the smell of his clothes, and blessed him, and said, See, the smell of my son is as the smell of a field which Jehovah hath blessed. Was that smell unreal? It was not. Isaac is now coming into the real smell, not the smell according to his taste for venison, but the smell of a field that Jehovah had blessed. If it had been Esau he would not have smelt like that. 

    ASBIt is remarkable that, despite the defectiveness in Isaac, verse 27 mentions smelling and seeing, suggesting that he is recovered and in his full senses too. 

    JTGod is using Rebecca, and working with Isaac. He is a spiritual man now, and is with God. God has brought him to Him. Hence it goes on to say in verse 28, And God give thee of the dew of heaven, And of the fatness of the earth, And plenty of corn and new wine. Let peoples serve thee, And races bow down to thee. Be lord over thy brethren, And let thy mothers sons bow down to thee. Cursed be they that curse thee, And blessed be they that bless thee. That is in accord with the prophetic word that Rebecca had; Isaac is now thoroughly in it. 

    JWDPaul says, But be it so. I did not burden you, but being crafty I took you by guile (2 Corinthians 12: 16). Was it in the same way that Rebecca gained Isaac? 

    JTWe have to look at this thing with a balanced mind, taking into account the dispensation. Isaac was examining everything Rebecca and Jacob did  the clothes, the savoury dish, the skins. It is wonderful how everything fitted. If God were not in it they would not have fitted. The literal deception was not discerned, the right smell came into Isaacs nostrils at the right time, and he was able to bless; indeed he tells Esau afterwards that Jacob shall be blessed. It is a remarkable triumph for a sister. 

    HBHer act was on the principle of the parents laying up for the children. She had in mind that Jacob should be blessed. 

    JTQuite so. She had a right thought. She had the prophetic word from God and she was in keeping with it. She maintained the thought for many years and when it came to the test she was ready to die for it, for it must go through. 

    JWWThe blessing is connected with the clothes and not with the weapons, the quiver and the bow. 

    JTThat is good. The next matter for consideration is in chapter 28, passing over the blessing of Esau, though in that regard we may note Hebrews 11: 20, By faith Isaac blessed Jacob and Esau concerning things to come. There is not a word about Rebecca. God will put the faith where it belongs, and the distinction where it belongs. The spiritual distinction was with the sister, but Isaac by faith blessed them concerning things to come. And Esau hated Jacob because of the blessing with which his father had blessed him. And Esau said in his heart, The days of mourning for my father are at hand, and I will slay my brother Jacob. And the words of Esau her elder son were told to Rebecca. And she sent and called Jacob her younger son, and said to him, Behold, thy brother Esau, as touching thee, comforts himself that he will kill thee. And now, my son, hearken to my voice, and arise, flee to Laban my brother, to Haran; and abide with him some days, until thy brothers fury turn away  until thy brothers anger turn away from thee, and he forget what thou hast done to him; then I will send and fetch thee thence. Why should I be bereaved even of you both in one day? And Rebecca said to Isaac, I am weary of my life because of the daughters of Heth. If Jacob take a wife of the daughters of Heth, such as these, of the daughters of the land, what good should my life do me? verses 41 - 46. These are the ideas which she brings forward to Isaac, all to the end that Jacob be taken out of the way of murder. The purpose of God must stand, and she is determined it shall stand, she is still bent on the purpose of God. That is the point in Romans 9. So that she has him sent to Padan-Aram. And Isaac called Jacob, and blessed him, and charged him, and said to him, Thou shalt not take a wife of the daughters of Canaan. Arise, go to Padan-Aram, to the house of Bethuel thy mothers father, and take a wife thence of the daughters of Laban thy mothers brother. And the Almighty God bless thee, and make thee fruitful and multiply thee, that thou mayest become a company of peoples. And may he give thee the blessing of Abraham, to thee and to thy seed with thee, in order that thou mayest possess the land of thy sojourning, which God gave to Abraham! And Isaac sent away Jacob; and he went to Padan-Aram, to Laban the son of Bethuel the Syrian, the brother of Rebecca, Jacobs and Esaus mother, chapter 28: 1 - 5. Isaac and Rebecca at last agree with one another in regard to Jacob. Esau has married Canaanitish wives and they are a burden to them, but Jacob is in the way of fulfilling the purpose of God. 

    AEHWould verse 45 of chapter 27 indicate that while Rebecca is a spiritual woman she is not a woman without natural feeling? She says, Why should I be bereaved of you both in one day? 

    JTShe had him in her mind, but she knew he was not the object of divine purpose. 

    RWSEsau makes a little move to make matters better by a compromise, but he is not really in the life line. 

    JTHis opportunities are lost. He finds no place for repentance. It is only a sort of imitation to keep up appearances. It says, And Esau saw that Isaac had blessed Jacob, and sent him away to Padan-Aram, to take a wife thence, blessing him, and giving him a charge saying, Thou shalt not take a wife of the daughters of Canaan. Esau was not subject to his father and mother as Jacob was. Jacob was in subjection to both of them; he had now put his father and mother in full status, and he was subject to them. It is very beautiful to see how the father and mother are linked together in this movement of his. 

    AROn that basis verse 10 is very significant because under such circumstances Jacob went out from Beer-sheba moving in relation to the purpose of God, in relation to His faithfulness. God will be faithful to fulfil promises. 

    JTThat is the next thing, Beer-sheba comes in, it is a symbol of divine faithfulness. Jacob starts journeying from there. It all links up beautifully here, father, mother and son are all moving in full unison; it is a full line of recovery. 

    RWSWould it be like a care meeting when there are difficulties and diversities of view and finally the brethren come to a judgment about the thing and there is help and happiness? 

    JTYes. We are on the highway now with these three  father, mother and son fully in the divine thought. 

    CKEsau married outside the fellowship. 

    JTJust so. God abominates the idea of young people in the fellowship marrying outside of it. 
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    Genesis 25:5-11; Genesis 25:19-23; Genesis 27:28,29; Genesis 27:37; Genesis 35: 23 - 26; Genesis 49:8-12; Genesis 49:16; Genesis 49:22-27

    JTJrWe saw the last time we were together how God took up one family, and that is the point of view now in this subject, how God has that one family in mind and carries through with it. These chapters cover considerable ground, but salient points as to administration are suggested in the passages read. We see how Isaac stands in relation to the subject. Everything was committed to him by his father. It says, And Abraham gave all that he had to Isaac. It is suggestive of the great truth: The Father loves the Son, and has given all things to be in his hand, (John 3:35). Thus the line runs through Isaac, not Ishmael. Then Jacob is taken up, and we see his origin in connection with Esau. We should note that the line runs through Jacob. His name means, supplanter and we need to see what that suggests. Then his name is changed to Israel which is the name of the nation that is connected with the government of things on the earth. Then we have Jacob and his twelve sons. Twelve is the administrative number and runs right through Scripture. And then the individual characteristics of the twelve are seen in Judah and Joseph especially, and also in Dan. 

    We might say a word for a moment in regard to Machpelah, because it alludes to the side of administration that has to do with those who have left this scene, having died in faith. We do not have any record of burials before Sarahs, and therefore the allusion to this reminds us of how the matter comes up immediately when it is a question of the family. We should see that that is an important side of things that was looked after right at the start of this family. Machpelah is the burial place of the saints. We can rest in the knowledge that our loved ones are all cared for, and that follows the statement that everything is put into the hands of Isaac. 

    CAMIs it your thought that burial is in view of the resurrection world? There is something buried there that belongs to another world? 

    JTJrI thought that. The Lord refers to the position of Abraham in Luke 16, and He speaks of the care of the dead. He speaks of the angels carrying Lazarus. We have spoken about the angelic service, and we may be sure that what happens when the saints die is a very wonderful thing. The angels carried Lazarus into Abrahams bosom. So that those who fall asleep are cared for. We need have no more fears about them. It is a great administrative idea that death is in the hands of Christ. He has the keys of death and of hades. 

    APTAll being put into Isaacs hands would connect with John 3, where the Father commits all to the Son. Then what you are saying as to Machpelah would connect with John 5. 

    JTJrThey are all awaiting the voice of the Son of God. The Lord is in full charge of the matter. Departure and being with Christ ... is very much better. The apostle says, absent from the body and present with the Lord. Machpelah suggests all that; that all is taken care of. There is nothing left out in regard to those who have fallen asleep. 

    RWSThere is no blessing outside of the Sons realm, because it says: The Father loves the Son, and has given all things to be in his hand. He that believes on the Son has life eternal, and he that is not subject to the Son shall not see life, but the wrath of God abides upon him, (John 3:35,36). 

    JTJrThe wrath of God would be alluded to in Luke 16. The rich man is seen in suffering. The Lord shows us that the position for him is suffering. On the other hand, the bosom of Abraham suggests the thought of comfort and delight. 

    CWMSo that the Lord speaks of Abraham and Isaac and Jacob as living: God is not God of the dead, but of the living, (Matthew 22:32). 

    JTJrThat is very interesting. He is the God of the living. Jacob says, in the end of this book, that Abraham and Sarah were buried in Machpelah, and also Isaac and Rebecca. He says further, there I buried Leah. And that is where Jacob was buried. So that, as you say, God is God of the living. Machpelah suggests that line of things, that the saints who have fallen asleep are, in that way, in relation to God. 

    ARChapter 23 gives us the location. It is opposite to Mamre: that is Hebron, in the land of Canaan, verse 19. It is in relation to Hebron. 

    JTJrQuite so, it is connected with what is outside of the world, and it is purchased for a possession. It alludes to the way things have been secured through Christ. It is all in relation to those who have fallen asleep, that they are secure. At the outset of this family this great matter is looked after. There is nothing omitted in all that is to take place in this family. 

    CNJoseph, in Egypt, insists on his bones being taken up with the children of Israel. No doubt he had this same burying place in mind. 

    DLPWould Abraham view Isaac as able to meet everything that might arise in the administration of affairs that were transmitted to him? 

    JTJrI think that is in mind. Everything is handed down. Abraham gave all that he had to Isaac. And things are handed down to us with a view that all is to be kept. Nothing is lost of what Abraham had. All is seen in connection with Isaac now. 

    ANWIt is evidently in that relation that Jehovah blessed Isaac: And it came to pass after the death of Abraham, that God blessed his son Isaac, verse 11. 

    JTJrYou mean that God came in signally after the death of Abraham to confirm Isaac? 

    ANWYes; I thought it was to help him in his administration. 

    RWSDo you think there is some defection in the administration when Ishmael is found with Isaac and later when he appears at Abrahams burial? 

    JTJrThe relatives usually turn up at the burials. You can hardly keep them out; in fact, they have a right there as these chapters would show, but then the principle of separation is clear. 

    ABPAre the details which are recorded in chapter 23 important in linking on the idea of administration with the provision of a burying place? The place would not be accepted by Abraham as a gift; it must be purchased; the boundaries are clearly defined; it is secured in the presence of the sons of Heth and those that went in and out at the gate. Does all that emphasise that it is taken on as an administrative matter? 

    JTJrI think so. The title is clear. There is no question as to the title to the ground; the deed is clear. God has done that and we can rest in it, in regard to those who sleep in Jesus. It is a great thought to get into our souls. To understand much about the dead is beyond us naturally. But as we think of what Christ has done for them we can rest in that. 

    WFKIs Isaac a type of Christ as the heavenly Man? 

    JTJrYes, and everything is put into His hands. We have in John, The Father loves the Son, and has given all things to be in his hand. Isaac prefigures this. Take now thy son, thine only son, whom thou lovest, (Genesis 22:2). It was a question of Isaac as being loved, and that is really the position in Johns gospel. The Lord is there in that position  in the Fathers bosom  and all things are in His hand, and especially in regard to the communication of things. Things are to go on in life. Isaac carried the thing forward in life to Jacob. 

    FNWIs that amplified in the passage: My sheep hear my voice, and I know them, and they follow me; and I give them life eternal; and they shall never perish, and no one shall seize them out of my hand. My Father who has given them to me is greater than all, (John 10:27 - 29)? 

    JTJrThat fits in here. It would connect also with Joseph as the shepherd. 

    APfWould you clarify the idea of the burial place. Is it like Blessed the dead who die in the Lord, (Revelation 14:13)? 

    JTJrYes; that is the idea. There is security in it. There is to be no more fear in our hearts as to death. 

    AATWe have referred to John 3:35: The Father loves the Son, and has given all things to be in his hand. At a previous meeting we spoke of the economy connected with that. Is that the same thought that you have in mind as to administration? 

    JTJrIt is in the sense that we await the incoming of Christ for the fulfilment of all this as to Isaac. We are taking up administration as it came out in the ways of God. It is a question of the way government worked out. God took up Abraham to make a nation of him. God was working out His thoughts in government here. He was not governing directly yet, but He was moving on to that, and we have Isaac as the residence of everything which is passed down from Abraham. Everything is there in Isaac. 

    GPHerod had John the baptist beheaded but his disciples buried him. 

    JTJrThe burial would show that he was taken care of. The brethren took care of Stephen. We take care of our dead too. Devout men carry the saint to his burial. It is a sight for heaven. Well, the Lord takes the matter over from that point in regard to the bodies of the saints. And so we have Michael disputing with Satan over the body of Moses. It shows what went on afterwards; that things were taken care of. 

    ANWThere is a beautiful word in Romans 14: 9, For to this end Christ has died and lived again, that he might rule over both dead and living. 

    RWSIs there the same administrative power or government in Abraham, Isaac, Jacob and the sons? Do you look upon it as increased or diversified in any way? 

    JTJrI think it has not diminished. The thing is maintained on the level on which it was given to Abraham; that is, the promises and counsels were made to Abraham, and then they were confirmed to Isaac and then to Jacob. I think you see the working out of Gods thoughts in government in the way the thing developed in Isaac, then in Jacob and then in his twelve sons. 

    CNDoes chapter 26: 4 help in what you say? It says, And I will multiply thy seed as the stars of heaven, and unto thy seed will I give all these countries; and in thy seed shall all the nations of the earth bless themselves. 

    JTJrYes; God speaks now to Isaac about what is in His heart in connection with His counsels, and also as has been remarked, in chapter 25, God blessed Abrahams son Isaac. He is now confirming him, and Isaac has to stand on his own feet, and so it says that he dwelt at Beer-lahai-roi. Then we have his two sons, Jacob and Esau; and I think we should now consider what is in mind as to them. They have the same father and the same mother, but are very different. 

    CFEIs the thought of expansion brought in here in the two sons of Isaac, and the two nations of which Jehovah speaks to Rebecca? 

    JTJrWell, I think it has in view our identification of what God is doing. There are two nations, but we need to identify the line of the testimony. That line is in Jacob, and we want to see what that means now. They both have the same father and the same mother. You might say. Why should there be a son like Esau? It says that Rebecca loved Jacob. It does not say here that God loved Jacob, but it says that Rebecca loved him. She is really identified with Gods work, because it comes out later that God loved Jacob. He loved him all the time, and it is for us to see what this means. 

    CAMI suppose she got the secret from the Lord. What a wonderful thing it is to be in the secret with God! 

    JTJrI think that is the point. What secrets do we have in our souls about things relating to the testimony? 

    CAMI suppose the truth is that there may be many amongst us of whom we may be wondering how matters may turn out with them, when we think of our inward soul exercise as to them. 

    JTJrQuite so. 

    CAMGod has the key to the matter, has He not? 

    JTJrWell, exactly, and the secret should be in our souls. It is a matter of what God is going to identify Himself with. 

    RWSWould the discernment be more difficult in the case of Esau than with Ishmael? Esau had the same father and the same mother. 

    JTJrIt is more difficult. There is the same parentage, but you have one kind of son in Jacob and you have another kind in Esau. What we have to judge is. What does it mean? 

    TEHThe prophetic word to Rebecca would help in making a distinction. 

    GALWould the struggle turn us to God? 

    JTJrThere is a struggle, and it goes on a great deal of the time; and it comes out that Jacobs name means Supplanter. Israel means a Wrestler or a Prince. What is now in mind is to see what Jacob really is, and whether we are ready to take that on. 

    JAPIs there a key in the thought of strength? It says, And one people shall be stronger than the other people, verse 23. Does that connect with Romans 1:4, ... marked out Son of God in power? 

    JTJrOne people shall be stronger than the other people, and the elder shall serve the younger. The strength lay in Jacob. The elder shall serve the younger, is sovereignty. It means that God is going to act in His own way, and we cannot go against that. We will be fighting against God if we try to set aside His sovereign movements. Before the boys had done anything, this was decided. 

    JHEPaul had to learn that his strength was perfected in weakness (2 Corinthians 12: 9) and that it is, not by might, nor by power, but by my Spirit, (Zechariah 4:6). 

    JTJrExactly, and that is what Jacob really came to, for he was weakened. God weakened him and changed his name to Israel. He was going through as knowing God. It is a spiritual matter. We come on to what is administrative as connected with a nation when we come to Israel. It is the name that goes through. 

    Question Are you linking this with the truth of Romans 7? 

    JTJrIt would be like that. It is a struggle against the flesh. Esau really represents the flesh. What is going to supplant it? What is going to get it out of the way? It is a spiritual matter to get the flesh out of the way. 

    JSRebecca makes it a matter of prayer. 

    JTJrShe is a wonderful type here of the assembly. We are not speaking of that now, although we will probably have to revert to it, because she is a wonderful type of assembly administration, but our thought now is to get the direct application here of what God is doing to establish a nation to govern things in this world. 

    CNAre we to learn to displace the first man and be ready for the second? Is that the teaching? 

    JTJrThat is the idea. Gods choice is a sovereign matter. God has chosen Christ. He has chosen us in Christ, too. He has not chosen the flesh. The flesh is set aside. 

    CNThe first man out of the earth, made of dust; the second man, out of heaven, (1 Corinthians 15:47). 

    APTTrue administration according to God will be seen later in this nation, will it not? 

    JTJrExactly; God has not given that up. I think these chapters show how He is establishing the initial thoughts, and what was set up under David and Solomon really is the outcome. God did not divert from what He had in mind. 

    WCRIs that why the names of the twelve tribes of the sons of Israel, are in the gates of the heavenly city? 

    JTJrQuite so. It comes out there. Gods thoughts run right through to the end. 

    DPWould the personality of Jacob affect the public administration? Isaac had one personality and Jacob another. Jacob worked things out on moral lines. He would make things most practical for us. 

    JTJrI am sure he does. The practical side comes out in the intervening chapters which we have not time to read, but we know what the history was. In chapter 35 we have, And the sons of Jacob were twelve. That position is arrived at. Then, finally, in chapter 37, one man is singled out of the whole family; that is, Joseph. 

    JCRebecca said to Jacob, On me be thy curse. She was in the secret with God. Romans 7 involves being in secret with God. 

    JTJrIt is a question of the struggle and seeing that the flesh is set aside in us. We learn how to govern ourselves and come under instruction, especially the instruction of the mother Rebecca suggests. Jacob hearkened to her; he was subject to her. 

    ABPIn Hosea 12 it tells us that Jacob took his brother by the heel. Is it mentioned in a commendatory way there? 

    JTJrI think it is. He is supplanting Esau. We have to get the flesh out of the way. 

    ABPIn Genesis the naming of Jacob seems to suggest a readiness to pre-judge a matter when it breaks out. Behind it there had been a secret struggle. Rebecca knew about it and had the mind of God in relation to it. We can hardly judge of matters that break out until we know the underlying circumstances. 

    JTJrWell, it should be the exercise of Rebecca to tell her husband. We cannot be sure that she did not. If Isaac was acquainted with what was said to her he was not helped by it. He loved Esau because it suited his flesh; but he was recovered to the right position through his wife. The subjective condition amongst us may help to save the whole position. 

    TEHIt says in Romans 7, So then I myself with the mind serve Gods law. Does that mean that I become serviceable in my mind before I finally arrive at the administrative side of things? 

    JTJrQuite so. Isaac is now before us. It is a question of his communicating things to Jacob, but Jacob comes in in this chapter to show that God is moving sovereignly and He is making a selection. The elder shall serve the younger. He carries that principle through and nobody is going to change it. 

    APTThe blessing really came through Isaac, although he did not want it to come that way. 

    JTJrIt comes that way. Isaac had it, and he blessed Jacob. Think of what he made him! Think of what he says to Esau about him! He commits everything to Jacob. So he says to Esau, I have made him lord over thee, (Genesis 27:37). He could not change it. 

    RWSAlso blessed he shall be. He does not change his mind at a time when we might think he would. Blessed he shall be. Nothing can change it. 

    APTIn incidents like this there may be the possibility of diverting from Gods administrative idea. It might be said. Look at what he did to Esau. That would be lack of spiritual vision on our part. 

    JTJrThe thing to see is that Isaac blessed Jacob. He did it, and what he conveyed to Jacob remained. 

    JHEEverything is Yea and Amen in Christ. 

    ANWIt is striking how Isaac not only blessed Jacob, but he said, Cursed be they that curse thee, and blessed be they that bless thee, verse 29. A further blessing comes on those that bless the Jacob element. While Esau shows strength, it is in a lawless way: And it shall come to pass when thou rovest about, that thou shalt break his yoke from off thy neck, verse 40. The character of Esaus strength is lawlessness. 

    JTJrI think it is important to see that the blessing comes through Isaac in spite of his failure. What had been committed to him by Abraham is committed to Jacob. There is no doubt about it. He says, I have made him lord. I have done it. 

    Question Did he do it instinctively or under the overruling hand of God? 

    JTJrYou could not say it was not a spiritual matter, because Isaac is conveying something from God. He is doing it in a spiritual sense  conveying something that is going to remain. 

    JAPHe did it by faith, according to Hebrews 11. 

    JTJrHe had the full idea in his mind of what God had conveyed to him. 

    ABPGod confirms the word, in part, through Balaam: Blessed is he that blesseth thee, and cursed is he that curseth thee, (Numbers 24:9). 

    JTJrThe curse in verse 29 would show that it is positive; that persons may be on that line; that instead of coming into the blessing, they are cursing, and really that was Esaus line. It showed itself in Doeg and others; the way they would act in regard to the people of God. 

    JGDo we see the positive side working out when Jacob crossed his hands wittingly in blessing Ephraim and Manasseh? 

    JTJrThat brings out another matter in regard to Jacob; that he was really greater than Joseph, and he was greater than Pharaoh. Jacob maintains what has been committed to him right through. It is the spiritual line. He crossed his hands. 

    AREdom is still a hater. 

    JTJrIt is a line of things that comes very close to us. It is the working of the flesh amongst us over against the sovereign line of what God has chosen. It is what flows out from fleshly feelings over against the sovereign movements of God amongst His people. 

    TEHWould you say love makes way for administration? First Abraham loved Isaac, and then Jacob is loved. It seems to make way for administration. 

    JTJrThat is a fine thought. Love is to operate in the family that God is choosing. That comes out in Johns ministry. The kingdom is a love kingdom. It says of Solomon that Jehovah loved him. There is no kingdom like that amongst the nations at the present time but God had it in Israel, and He has it now in the assembly. 

    ANWPaul, in the epistle to the Colossians, says, ... the kingdom of the Son of his love. 

    ARThe line in Johns epistles is that you either love or hate. 

    JTJrAnd Cain is brought in there. 

    CNThere is a very reassuring word in Genesis 28:4. The blessing of Isaac is repeated, and it says, And may he give thee the blessing of Abraham, to thee and to thy seed with thee, in order that thou mayest possess the land of thy sojourning, which God gave to Abraham! 

    JTJrYes, and Isaacs charge to Jacob fits in with the exercises of the present time in regard to marriages. Abraham had great consideration for the marital line. 

    Rebecca now brings it forward, and Isaac rises to it. He takes Jacob and charges him as to getting a wife and where she was to be found. He charges him about this important matter. 

    ANWIt really seems like a second blessing. It is a very beautiful word, And Isaac called Jacob, and blessed him, and charged him, and said to him. Thou shalt not take a wife of the daughters of Canaan, (Genesis 28:1). 

    JTJrIt came in first in Abraham and then in Isaac. The heavenly line is to be maintained. Isaac has been alluded to as the heavenly man. We want to maintain things on the heavenly level. We are not to let them out of the family; God says, as it were, I want everything in the family. 

    CNIs administration further seen in verse 5? It says, And Isaac sent away Jacob. 

    JTJrQuite so; you might say that is the way things work out if one is with God. The matter will originate with Him, and we will be subject, ready to be sent to the very place to which we should go. 

    WFKWhen Isaac failed, through blindness, did Rebecca carry on the administration? 

    JTJrI think so; the thing is maintained in her, because she acts at once to offset what Satan was at. Satan is behind these things to try to interfere with what God is doing, and Rebecca meets the thing at once and moves in line with the love of God, for it says that she loved Jacob. 

    ARThe father and mother were united in this matter. 

    JTJrIsaac comes to it. He is in his full spiritual senses now. 

    ARMixed marriages can usually be attributed to failure in the parents. 

    JTJrI think it is lack of faith and lack of spiritual power in the house. 

    TEHIn Daniel 2:49 it says, And Daniel requested of the king, and he appointed Shadrach, Meshach, and Abed-nego over the administration of the province of Babylon. And Daniel was in the gate of the king. If we are prepared to go through suffering as Daniel did, under the conditions that we face today, then we are prepared to be with him in the gate. 

    JTJrHis name connects with Daniel Dan means Judge. It says in chapter 49:16, Dan will judge his people. So the idea of judgment comes in with Dan and it shows up in Daniel. What a judge he was! He became president. His name means. God is judge. 

    APTWould Elimelech really be responsible for the wives that his sons took because he took them down to Moab? He and his wife went down there in a crisis. Is there something in that? 

    JTJrI think so. What happened? The sons never came back. They died. That is a sorrowful matter. Naomi came back empty. So it shows what might happen if we do not come under a charge. This idea of a charge is important. The Lord charged His disciples. 

    It means that something is conveyed to persons. He communicated something in charging them. That is really the whole idea in these men: Abraham, Isaac and Jacob. Something is carried right down through each of them, and this truth as to marriage was to be maintained  in Israel. 

    GALPaul says to Timothy, This charge, my child Timotheus, I commit to thee, (1 Timothy 1:18). 

    ANWEsau saw that Jacob had obeyed his father and mother. Young people nowadays arrive at an age when they think they need not obey their fathers and mothers any more. Here is a full-grown man who obeyed his father and mother in regard to this important matter. 

    RDGEsau sees that and becomes an imitator but only adds to his own confusion by marrying into the family of Ishmael. 

    JTJrIshmael has twelve princes; he has his administrative line too. Persons may say, They look all right; Abraham is the father. Isaac says, in effect, You go where I direct you. It is a matter of a charge. This communication has come right down to us at the present time. It is to govern us as to marriage. These chapters lead us to the change of Jacobs name. Jacob gets his name changed to Israel, implying that he is a prince and a wrestler. What wrestlings we have had! They are going on all the time. The battle is on and Esau and that line of things is against us. It is a matter of wrestling; having power with God and with men. The administrative position comes before us immediately after the change of name in chapter 35. We have Jacob and the twelve. 

    ABPWould Ishmael and his twelve princes, or dukes, represent a system having a form of godliness but denying its power? 

    JTJrI think it would; what the Lord had to do with. They said. We have Abraham for our father. Ishmael could say that. 

    ABPIt would be the system that the Galatians had to combat. 

    JTJrWrong mothers; it is a legal system. All that came out in Jacobs family really is the result of struggle. The struggling that is going on amongst us should lead us to self-judgment. It should lead us to Judahs line and if Judahs line shows itself amongst us we will get right individually and help others to get right. 

    JSWe are to acquire power on moral lines. 

    JTJrQuite so. The royal tribe is suggested in Judah, but what comes out in him before that is that he judged himself. He was ready to die for his brother. That is the true basis of government, that you are ready to die for your brother. 

    APTThe flesh having any place will break down administration. 

    JTJrI am sure it will. There will be an exposure of evil feelings. How that showed itself against Joseph! Think of the evil feelings of his brethren against a brother who had a secret revelation from God as to what was going to take place. 

    APTGod would help us to judge the flesh, so as not to interfere with the normal administrative side of the truth. 

    JTJrAnd to see where love is. It is a love line. It comes right through Abraham and now to Joseph Jacob loved Joseph We want to fix our view upon what Joseph represents, because he is lovable. 

    JHEWhat help we will get from our great Lover! John says, Hereby we have known love, because he has laid down his life for us; and we ought for the brethren to lay down our lives, (1 John 3:16). 

    JTJrOne person is singled out of all the twelve sons of Jacob as being loved. That is what marks him. He is hated by his brethren on this account and when he begins to prophesy their hatred is still greater. 

    RWSThese are the generations of Jacob. Joseph ... (Genesis 37:2). 

    JTJrWe know that is Christ typically. We know that the Lord is alluded to here, and also the hard way that He came, going through sufferings; going through all the trials of His pathway, and being rejected. Having gone through that way He is exalted. But now at the present time, we need to see that what is being singled out by God is what is lovable. I mean that if we want to apply this at the present time and be in administrative matters, let us be lovable; let us not afflict anyone; let us not irritate the saints. We want to be lovable. 

    FNWIn Revelation 21, where administration is seen in its glory, the city is described as the bride, the Lambs wife. The love side runs right through. 

    ARPaul says that if we do not have love, we are nothing. 

    JTJr(1 Corinthians 13) is a love chapter. The apostle is talking about himself, that if he does not have love, he has nothing. It is a question of what I have. If I do not have it, I am nothing. Joseph set out the principle of what was lovable. 

    EEHIt seems to be in Jacobs favour that he loved Joseph, as if his love was directed differently from Isaacs. 

    JTJrJacob is on right lines. 

    ARWhy are we so tested in our localities as to this matter? 

    JTJrI think it is because we are not judging ourselves. We may be thinking of the thing in others instead of judging ourselves. We need to see that we are expressing something; that there is something with us that is expressive of love. 

    APTIn Romans 13:8 it says, He that loves another has fulfilled the law. In that way the thing has to come out in ourselves. 

    JTJrQuite so; the struggle is alluded to in Romans 7. You might connect that with the first chapter we have read. If you go that way you begin to see that the love of God has been behind it all, in your heart, and you are moving now in relation to your brethren. 

    ARGalatians says, For the whole law is fulfilled in one word, in Thou shalt love thy neighbour as thyself, chapter 5: 14. 

    WFKThough Josephs brethren hated him, yet he loved them. 

    JTJrQuite so, and he became the administrator in Egypt, which perhaps is the greatest thought as to administration that we have in Genesis. The book ends with Joseph as a type of Christ as Administrator. We are getting accustomed to that word now in the world, 

    but God had these thoughts long ago. He had the food matter under control so that everybody was fed. They had plenty of food in Egypt; there was no shortage, because Joseph was handling it. 

    CAMAnd what made all the difference between then and now is that there was love. We cannot stress that too much. Josephs system connects with the gospel by John. The great power and influence there was in the disciple whom Jesus loved. He could get on with his neighbour because he was closer to Christ than anybody else. 

    JTJrI think that we have to learn the hard way. Joseph had to learn the hard way, but he had love to bring him through it. He arrived at a point where he was made supreme; he was in charge of everything, and he was able for it. He was not only to be in the position, but he could fill it out. 

    SJMDavid went down to help his brethren in the valley of Elah. They chided him, but they did not turn him back. 

    JTJrThat is helpful, because his name means, Beloved. Gods administrators are to be lovable people. They do not hurt people; they are to bring in good conditions, and plenty of food to eat. 

    APTThe Lord Jesus says, The Father loves the Son. It is the Fathers settled disposition as to Christ; and then it says later, On this account the Father loves me, (John 10:17). He loved Him because He was lovable. 

    JTJrOur Administrator in heaven is the greatest expression of love Himself, and He is thinking of our needs, and of feeding us. 

    JSHe has food for the whole world. 

    JTJrHe has food for everybody. That is the greatest thought of administration in the book. Joseph has control and the king of Egypt says, in principle, Whatever he tells you to do, do it. Regulate yourself by Joseph came under the control of his father, under the administration of love. Does it show that love is greater than administration? 

    JTJrIt was what he was personally there, not what he was as administrator. The personal side came out, that he loved his brethren. 

    CNThere is a very beautiful word in chapter 37: 15: And a man found him, and behold, he was wandering in the country; and the man asked him, saying. What seekest thou? And he said, I am seeking my brethren. 

    JTJrWhat a thought that is! Seeking his brethren! Some think that they will move away from the brethren. They say that they are not coming back. They do not understand what they are saying or what they are leaving. They are leaving the brethren. Joseph sets out the true idea. He asks. Where are my brethren? I want to go to them. 

    JAPIt is said of Joseph, From thence is the shepherd, the stone of Israel, (Genesis 49:24). Do you think that Peter takes on that idea from what the Lord said in John 1:42: Thou shalt be called Cephas (which interpreted is stone)? In the end of the gospel he is commissioned to shepherd the sheep. 

    JTJrYes, I think the stone suggests what is permanent. Love abides; it never fails. 

    RWSThe topmost stone in Peters ministry is love. We have that long column of additions in 2 Peter 1:7 which ends with ... in brotherly love love. Paul, and John, too, finish with the topmost stone of love. 

    JTJrAlong with this we have Judah, who comes in in the blessings of chapter 49. It shows that royalty is in mind, and what the royal line is; that God has royalty in His mind, and it comes out in this family that He has selected. There is no greater idea of royalty than what is seen related to Israel. I suppose much in the world took character from that. We have had a wide selection of scriptures before us, but we arrive at the thought of royalty in Judah and of one man administration in Joseph One man is separated from his brethren. 

    WFKIs administration seen in Dan also? 

    JTJrDan carries the idea of judgment. What is greatly needed in administrative matters is judgment; our being able to segregate and distinguish matters which differ and not to mix them up. Dan will judge his people, (Genesis 49:16). We are to separate matters and judge them according to the law. I think Dan means that. 
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    Genesis 25:19 - 21; Genesis 26:12 - 35; Genesis 27:6 - 41

    JTNo doubt we shall be observant of the fact that in our subject of Man we are dealing with a very extensive matter in the sense of the persons and the scriptures involved in it. We feel that the subject is of main importance because man was recently created; that is, comparatively recently; but that God reserved this creation with man in view. We shall hope to cover the subject in some sense, because it is so important that we should understand what God has in mind to work out in man; and particularly that the Lord Jesus Himself became Man. Nothing should be more affecting than that fact, that He became, not an angel, but Man. And so in the group of scriptures read we should not exclude certain persons that represent less attractive features of manhood. Therefore Ishmael ought to be mentioned. And then we have the sisters as well, Rebecca and others, but especially Rebecca. Ishmael, we might say, affords a variety. He is a son of Abraham, but not the promised seed; still he is the son of Abraham and God takes account of him accordingly, and we have to take account of him too as presenting certain features of manhood. Isaacs history does not cover so much ground as Abrahams or Jacobs, but we are mainly occupied now with him. 

    RWSOf Ishmael it says in verse 12, Ishmael, Abrahams son, whom Hagar the Egyptian, Sarahs bondwoman, bore to Abraham, Genesis 25:12. Is that over against Isaac being called Abrahams son in verse 19? There it says, Abraham begot Isaac. 

    JTAnd the word called has to be remembered, In Isaac shall a seed be called to thee; Genesis 21:12. I mean to say Isaac is the divine thought, he was the promised seed; Ishmael was a mere contrivance by Sarah. Still, he was Abrahams seed too, and God said He would bless him because he was his seed; but in Isaac shall a seed be called to thee, Genesis 21:12 that was the idea. 

    ANWIn Gods mind Isaac was his only son: Take now thy son, thine only son, whom thou lovest, Genesis 22:2. 

    JTSo that God confines Himself to the promise, and why should not God do that? Any father ought to be free to do it, but certainly God. And so He regards Isaac as the only son of Abraham. 

    SCMAnd so it is said of the Lord Jesus, My beloved Son. 

    JTYes, quite so, in whom I have found my delight, Matthew 3:17. Matthew 17:5 it is only the Lord Jesus that could be so regarded, but Isaac is clearly a beautiful type of the Lord Jesus and Rebecca is a type of the assembly. That is another thing that has to be noted, hence so much is made of her. 

    ARDo these verses go back to Genesis 1 and 2 where it says, Let us make man, Genesis 1:26 which includes the woman? 

    JTThat is right, and let them have dominion. Them is plural, of course, so that the man and the woman are regarded as having the same derivation. I mean Eve is taken from Adam, she is out of him. 

    ARWhereas Rebecca was the fathers thought for Isaac; it was the suggestion of Abraham that she be procured for Isaac, was it not? 

    JTQuite so; it was a divine matter really that Christ and the assembly should appear in just this beautiful way, Isaac being a type of Christ and Rebecca a type of the assembly. 

    JHEIt says, And Isaac entreated Jehovah for his wife, because she was barren. Is that, in some sense, going on now, the Lord being on high having the assembly in view for fruitfulness? 

    JTWell, quite so. 

    ABPDoes Ishmael serve as a sort of background to bring out by way of contrast certain features of Isaac? He is spoken of as a wild ass of a man and his hand against every man. 

    JTQuite so. That is a remarkable thing, that he is called a wild ass of a man, so that he is entirely different in that sense from Isaac. 

    RemIn chapter 26:13 it says of Isaac, And the man became great. 

    JTHe became exceedingly great, so that he would fill out what Abraham represented in that sense. 

    GVDIt says in verse 5 of our chapter: And Abraham gave all that he had to Isaac, Genesis 25:5. Would that link on with the Father loving the Son and giving all things into His hand? 

    JTIt would. Isaac was, as it were, the only son although Ishmael was recognised as Abrahams seed. But really, Isaac is the only son, he is the heir, he receives all, the first-borns portion. 

    CAMWhile Rebecca was the suited wife for Isaac, yet it is remarkable that she was barren and it was necessary to entreat Jehovah for her. 

    JTBut that only gave occasion for Gods power to come in, God overcame that by His power. 

    CAMDo we see that in the working out of things in the assembly now? 

    JTIt gave God the opportunity to show His power, to make His power known, and His power is being seen currently. The assembly is being brought to light; it is a question of the power of God. 

    JHEDoes it not help to see Isaac here as the heavenly man? We noticed in our last reading that no mention is made of his coming down from the mountain. 

    JTWe have to see Abraham in the same light because his generations are not given, whereas Isaacs are. Abrahams generations are not given; therefore he is a distinguished man, hence a heavenly man. But Isaac also is heavenly, only more in detail than Abraham. Abrahams generations are not given which is perhaps something which some of us have not observed. 

    CAMIs that to emphasize the father idea in Abraham? 

    JTJust so, it is the idea of the father. The New Testament has to be taken into account in all these matters; you cannot get the full thought without the New Testament. So that the Father, the Son and the Holy Spirit must come into our considerations. 

    CAMIt is a very striking thing; I think it throws light on why his generations are not given. 

    JTTherefore it is things new and old Matthew 13:52; not old and new, but new and old. The New Testament is first in that sense. 

    EALStephen begins his address in Acts 7 with Abraham. 

    JTJust so. 

    ATDVerse 19 refers to Isaacs generations and says, Abraham begot Isaac. Will you say something about that, please? 

    JTYou have to regard the language of Scripture and it does not speak of Abrahams generations, but it does speak of Isaacs and even of Ishmaels. So that we have to look for Abraham somewhere else, as the heavenly man, I would say. You have to learn to look for persons who seem to be omitted; but we shall find out that they are not omitted. 

    ANWThat must be so for his name means father of a multitude. 

    JTYes; high father first, and then father of a multitude. 

    ABPIs there some connection between what has been said about Abrahams generations and the word in Ephesians 3:21: To him be glory in the assembly in Christ Jesus unto all generations of the age of ages? 

    JTJust so, that has its place, it is unto all generations of the age of ages. 

    ARDo you think the fact that no reference is made to the generations of Abraham is a question of our understanding that God has no origin, He is from eternity to eternity? 

    JTWell, John tells us that with respect to the Lord: In the beginning was the Word, John 1:1. He was, He is eternal. And the Word was with God, and the Word was God. So that you can connect those thoughts with the Father and with the Son, but it is stated especially of the Son: In the beginning was the Word, and then, the Word became flesh, and dwelt among us, John 1:14. 

    RWSIs there any link in Abraham, Isaac and Jacob with the thought of the Father, the Son and the Holy Spirit? 

    JTI think so. You would think so yourself? 

    RWSWell, I would. We shall come to that later I suppose as to Jacob. I think I can see it in Abraham and Isaac, and I suppose we shall have to wait until we come to Jacob to see it there. 

    JTAnd so in Revelation 4:8: Holy, holy, holy  three holies, suggesting the Father, the Son, and the Holy Spirit, I would say. 

    SCMIn Matthew 1 Abraham is linked on with the generation of Jesus Christ: Book of the generation of Jesus Christ, Son of David, Son of Abraham, Matthew 1:1 The question therefore arises as to why should David be mentioned before Abraham. But it is only to bring out the thought of kingship, to give it its full place in David; full room has to be made for kingship; the brethren will follow that. We must make room for royalty. 

    JHEWhen the Jews came back from the captivity there were those who sought to serve, but their names could not be found in the genealogical register; they were not fit. It is a good thing to trace our genealogy. 

    JTGod gives it to us and we should trace it and value it too, because we are derived from Christ. 

    RWSHad you something more in your mind about the barrenness here, and Isaac entreating Jehovah for his wife because she was barren? The assembly was alluded to in this connection, as to Gods power coming in in relation to the assembly. 

    JTWell, it was to bring out the power of God; the power of God overcomes the barrenness. That is all I would say about it. But I would like to hear what you have to say. 

    RWSI thought there was a remark made applying it to the assembly today, Rebecca being a type of the assembly, but I cannot follow it myself. I thought you had something more in your mind. 

    JTI have nothing on my mind as to begetting, as to children being derived from Isaac and Rebecca, if that is what is in mind. I have nothing in my mind about that; I should not like to speak of that in connection with the assembly. 

    ANWIsaac entreating for his wife has been compared with the Lords thoughts about the assembly. 

    JTBut I would not have the thought that it relates to any progeny that would come from Rebecca; I would not have that in mind. 

    CAMAlthough Rebecca was kindred to Isaac she was still in this distant country and needing to be brought to him. Is there not a sort of process that goes on in connection with the formation of the assembly? 

    JTQuite so. 

    JHEDo we not get in the early days that the Lord added ... daily? Acts 2:47. Would that not be the power to add? 

    JTYes, but that is not derivation from parents, unless we speak of God as a Parent; but it does not allow the thought of Rebecca as a mother. There is nothing of that kind. It is a question of the Lord added to the assembly daily those that were to be saved Acts 2:47, it is those that were to be saved, that is all. It is not that they were to be born. In John 3, of course, we have: Except anyone be born anew he cannot see the kingdom of God, John 3:3. But that is not the idea in Acts 2. 

    JHEJohn 1 says, To them gave he the right to be children of God, to those that believe on his name; who have been born, not of blood, nor of fleshs will, nor of mans will, but of God, John 1:12,13. 

    JTBut of God, not of any mother, it is just God. 

    EALWhen we think of the difference in these twins that were born to Rebecca it is just sovereignty on the part of God. 

    JTOh, quite so, it is not to introduce members of the assembly. I do not understand that. It is a question of God if we speak of those of the assembly, born of God. 

    JTJrWe know something about it as understanding something of the power of God; it is known experimentally. 

    SCMIn Hebrews 2 it says, And again, Behold, I and the children which God has given me, Hebrews 2:13. Is that not some suggestion of the corn of wheat falling into the ground and dying and bringing forth fruit? 

    JTThat is quoted from Isaiah, the children which God has given me. 

    ANWHow far would Genesis 1 go? It says, God blessed them; and God said to them, Be fruitful and multiply, Genesis 1:28. How far would that go? 

    JTWell, that is the race, just the generation of the human race; they were the parents of the race, that is all. 

    RDGDid Isaac outshine his father Abraham in that he took the matter of the barrenness to God? Abraham did not do that apparently. 

    JTQuite right; Isaac did it and God answered it. But I would connect the first of Genesis with the human race; Adam and Eve were the parents of it. It is no question of the assembly there, it is just the human race. 

    RemIsaac, in taking the matter to God, acted much more sympathetically and comelily than Elkanah, the husband of Hannah, who seems to have had no exercise about the matter at all. 

    JTWell, quite so; but we cannot make things fit exactly, they are recorded as they happened; the Spirit of God is sovereign in it all; the whole matter is inspired. I would be afraid of not making enough of the actual facts that are mentioned in relation to creation and to the human race. We must go by the facts and be spiritually discerning in what we say. 

    RemThe hymn says, O God, the thought was Thine, Thine only could it be (92:2). 

    FWDoes it emphasize the development of the divine operations, and that these go on at the same time that the natural generations go on, and that God is intervening on His own side to bring in His own thoughts? 

    JTQuite so, and let us seek to follow them and seek to be spiritual, comparing spiritual with spiritual and not going too far either way but being careful in what we are saying and doing. To look at Isaac and Rebecca as parents of members of the assembly I would not like at all; I do not think that is intended. 

    RWSI am glad it is being enlarged upon, I see what you mean; it is the power of God in the circumstances indicated here. 

    JTQuite so, it is the power of God; it is not the father and the mother, it is just God. 

    JTJrSo the Lord said to the Sadducees, Ye err, not knowing the scriptures nor the power of God, Matthew 22:29. They were bringing the family relations into the thought of resurrection. It is a question therefore of the power of God. 

    ANWIsaacs prayer is evidently in accord with the divine mind, for it says Jehovah was entreated of him. He yielded to his entreaty. 

    JTAnd that is all there is to it, it is just a fact. 

    CAMThe mighty workings and the power of God which you have been stressing involve the fact that the assembly belongs to a world of things beyond the natural; beyond death in resurrection. 

    JTWell, these are all facts that are borne out by Scripture. I would take them just as they are and seek to see that there is what is spiritual, but that there is also the natural, creative side that enters into all this matter. Adam was created, but Eve was taken out of Adam, but not by birth, it is the power of God; it is a miracle, and there is no repetition of that. 

    QuesIn Revelation 19 it says, The marriage of the Lamb is come, Revelation 19:7. Is there any fruit or issue from that marriage? 

    JTNot at all, I do not think that is admissible at all. 

    QuesIs the spiritual side seen in Ephesians 1 where it speaks of the power of God which he wrought in the Christ in raising him from among the dead Ephesians 1:20; and then later it says, and gave him to be head over all things to the assembly, which is his body, the fulness of him who fills all in all? Ephesians 1:22,23. 

    JTWell, there is no idea of a mother there. It is a question of God; the resurrection is the power of God, and believers have to come into that experimentally, to be raised from the dead. 

    ARDoes verse 12 of chapter 26 suggest the same idea of the power of God in the creation? It says, And Isaac sowed in that land, and received in the same year a hundredfold; and Jehovah blessed him. It is the power of God in creation. 

    JTQuite so, it is just the fact of the matter. 

    DPAre Isaac and Rebecca then the prominent thought, and to be viewed, as types, apart from the ordinary circumstances of this chapter? 

    JTSurely, viewed separately. 

    DPAs Christ and the assembly? 

    JTBut not Christ and the assembly as begetting children, nothing of that kind. I feel that there is some confusion in applying this idea of parents begetting children when it is just the natural thought. We have to work out the spiritual and see whether we are accurate in what we are saying. 

    RemThere are no children spoken of in the outline in chapter 24. 

    JTBecause in chapter 24 it is really a question of the type, what Isaac and Rebecca mean, that is all; it suggests Christ and the assembly. 

    ANWSo that the type would seem to end when you view the feminine side as the complement of the man. 

    JTQuite so. 

    CAMDoes not the Lord Jesus make that very clear in connection with the resurrection world and all beyond? What we know in this way of generation is all ended. Jesus said to them, The sons of this world marry and are given in marriage, but they who are counted worthy to have part in that world, and the resurrection from among the dead, neither marry nor are given in marriage; for neither can they die any more, for they are equal to angels, and are sons of God, being sons of the resurrection, Luke 20:34 - 36. 

    JTI was thinking of that; it is a question of being as the angels, sons of God, being sons of the resurrection. There is no idea at all of fruit-bearing. It is a question of being sons of the resurrection. 

    RWSThis all seems very important lest we carry the types too far and become fanciful and confused. 

    JTWell, I think so; I am concerned that we go by the Scriptures accurately, get the facts by Scripture. 

    FNWIs it not important that what we may learn from the Old Testament is regulated by what we have in the New, particularly by what the Lord has given us through the apostle Paul? 

    JTQuite so, it is New and Old, that is the principle; the New Testament begins everything. You must learn everything on those lines from the New Testament. Not that the Old Testament does not yield, it does; but we begin with the New. 

    JTJrWhen allusion is made to our birth in Galatians, Isaac is in mind; it is like the birth of Isaac; not a material thought, but according to promise. The pattern is brought in there, in Isaac. 

    JTWe should proceed now to chapter 26. We have touched on chapter 25 and now we want to see how Isaac sowed and reaped in the land: And Isaac sowed in that land, and received in the same year a hundredfold; that is just an ordinary event, an occurrence. Isaac was a farmer and he was getting a hundredfold on the principle of farming. 

    ANWAnd he became great; And the man became great, and he became continually greater, until he was very great. He was very great. 

    JHEIs not the secret in that Jehovah blessed him? That is the principle, is it not? 

    JTYes; but they are not other than ordinary facts that Isaac became great and was prosperous in what he was doing, just as other people have been prospered. And then it goes on to say, And Isaac departed thence, and pitched his camp in the valley of Gerar, and dwelt there. I understand the word Gerar refers to a circle. And Isaac dug again the wells of water that they had dug in the days of Abraham his father; so that the work of Abraham is carried through, but evidently somewhat checked by the power of the Philistines, which God allowed. And so we go right through to verse 21, And they dug another well, and they strove for that also; and he called the name of it Sitnah, meaning opposition, there was opposition. And he removed thence and dug another well; and they did not strive for that. And he called the name of it Rehoboth, which means broadways, that is, room is being made for Isaac under God. This is ordinary, not miraculous, it is just God acting for Isaac. 

    FNWDoes Isaac here typify the believer or Christ? 

    JTWell, it is something that we have to look into to see how he gained and what happened to him in a godly way, because evidently God was blessing him on the line of godliness. He was the son of Abraham. 

    JTJrHe would have to contend with the features of the flesh in man; and so we see, I suppose, how he deals with it, moving on to a place where there is room, where the thing is not overwhelming him any more. 

    JTJust so; and so he called the name of the place, Rehoboth, and said, For now Jehovah has made room for us. That is just an ordinary event and shows that God is blessing him. 

    ABPIs the value of it that he brings God into it? 

    JTYes; he brings God into it; it is a godly matter; the man is godly. 

    ABPWe are told that God sends the rain upon the just and the unjust alike. 

    JTJust so; just as anyone of us might be blessed, even today; only we would not be content with ordinary physical blessing; we want to be spiritual. And so verse 23 says, And he went up thence to Beer-sheba. And Jehovah appeared to him the same night, and said, I am the God of Abraham thy father: fear not, for I am with thee, and will bless thee, and multiply thy seed for my servant Abrahams sake. These are all ordinary matters, but God is in them. And then further, And he built an altar there, and called upon the name of Jehovah. And he pitched his tent there; and there Isaacs servants dug a well. And Abimelech, and Ahuzzath his friend, and Phichol the captain of his host, went to him from Gerar. And Isaac said to them, Why are ye come to me, seeing ye hate me, and have driven me away from you? Now these are all ordinary matters, but God is helping in them. And they said, We saw certainly that Jehovah is with thee; and we said, Let there be then an oath between us  between us and thee, and let us make a covenant with thee, that thou wilt do us no wrong, as we have not touched thee, and as we have done to thee nothing but good, and have let thee go in peace; thou art now blessed of Jehovah. That is what they said to him; that is, these Philistines have come to see that God is with Isaac. Of course we might see it among ourselves here, that God is with us. 

    RWSIsaac has been defending the testimony right through, and especially the testimony relating to the Spirit, and so God honours him. Is the thought that this is open for us today, just as it was for Isaac? 

    JTQuite so; it is a question of our being godly and bringing God into things  which we are doing, thank God. 

    CAMWould not the circumstances surrounding the wells here  one meaning quarrel and the other opposition  tend to quiet us with regard to any difficulties there are as to the truth of the Spirit? Such difficulties are existent, but we are not to be troubled about them. 

    JTJust so, while recognizing that we have to contend earnestly for the faith once delivered to the saints. Every bit of truth that comes out is usually opposed, but God helps us, and the truth is caused to stand. 

    ARThere is one well here that suggests what is very large, it is named Rehoboth which means broadways. But then there is another one in verse 33 which is spoken of in relation to a city; it says, We have found water. And he called it Shebah; therefore the name of the city is Beer-sheba to this day. It is very extensive, is it not? 

    JTSo that we might say that this is Isaacs chapter, so to speak. It is the truth as to Isaac. Then we come down to the next chapter where it is a question of his becoming old, another matter altogether. But we ought to particularly dwell on chapter 26 if we want the full truth as to Isaac. 

    JTJrI suppose he becomes morally greater than the elements involved in those that came up to see him, Abimelech and his captain and his friend. 

    JTThere was moral greatness with Isaac because he overcame the difficulties. Instead of the quarrel being increased they left him in friendliness. 

    JTJrThat should be so with us, there should be moral supremacy in the believer. As he moves through the world he should be morally superior to the evil with which he has to contend. 

    JTIt is real victory when that is so; and God is ready to give it to us. 

    JTJrThen there is peace, there is not a quarrel but peace. It is remarkable that he sends them away without any bad feeling as they leave. 

    FNWAnd does not God quickly answer that faithfulness? It says in verse 24, And Jehovah appeared to him the same night; and again in verse 32, And it came to pass the same day. 

    JTShowing that God was working with him, a real work was going on. Chapter 26 is really Isaacs chapter where you get the full truth as to Isaac. And then we come on to chapter 27 and there is a sad situation. It says, And it came to pass when Isaac had become old, and his eyes were dim Genesis 27:1, and so forth. There is an entire change in the history of Isaac. 

    JHEReferring to 24:2: Through weakness and defeat He won the meed and crown, would not Isaac show the spirit of Christ in chapter 26 in that there was no opposition and so God came in for him? 

    JTTrod all our foes beneath His feet, In being trodden down (24:2), that is the truth. 

    ARDoes manhood develop in Rebecca in selecting Jacob as the man of Gods promise? 

    JTWell, it does. Manhood is seen in the woman, too, in a sense. But we have a sad picture here as compared with chapter 26. So Esau says in verse 1, Here am I. And then Isaac says, Behold now, I am become old; I know not the day of my death, Genesis 27:1,2. 

    That is what Isaac says; it is rather sad; it is a different note altogether from chapter 26 and a different note from Abrahams history, too, but we have to face all these things and ask why they should be. 

    EALYou mean that he was weak in saying, I know not the day of my death? Genesis 27:1. You have been saying recently that the believer should not be looking for death or be occupied with it. 

    JTI do say that and I think it is a very comforting thing that we are not looking for death but for the coming of the Lord. So that it is a sad picture in this chapter. Again it says in verse 6  and this is another contrivance  And Rebecca spoke to Jacob her son, saying, Behold, I heard thy father speak to Esau thy brother, saying, Bring me venison, and prepare me a savoury dish, that I may eat, and bless thee before Jehovah, before my death. And now, my son, hearken to my voice in that which I command thee. Go, I pray thee, to the flock, and fetch me thence two good kids of the goats. And I will make of them a savoury dish for thy father, such as he loves. And thou shalt bring it to thy father, that he may eat, in order that he may bless thee before his death. And Jacob said to Rebecca his mother, Behold, Esau my brother is a hairy man, and I am a smooth man. My father perhaps will feel me, and I shall be in his sight as one who mocks him, and I shall bring a curse on me, and not a blessing. And his mother said to him, On me be thy curse, my son! Only hearken to my voice, and go, fetch them. And he went, and fetched and brought them to his mother. And his mother prepared a savoury dish such as his father loved. And Rebecca took the clothes of her elder son Esau, the costly ones which were with her in the house, and put them on Jacob her younger son; and she put the skins of the kids of the goats on his hands, and on the smooth of his neck; and she gave the savoury dishes and the bread that she had prepared into the hand of her son Jacob. 

    So that we see, alas! the sad side of the truth, and it is to warn us, every one of us, that God may be blessing us and yet we may be marring everything that He is doing for us by having recourse to clever unfair methods, unseemly methods; and that is what happened here. 

    QuesOn whom is the reflection here, is it on Isaac or on Rebecca? 

    JTOn both. 

    RemThe reason I asked was that if Rebecca had not done this it would appear that Esau would have been blessed instead of Jacob. 

    JTWell, but God would have seen to that. Esau was blessed to a point, but not the full blessing that Isaac intended to give him. 

    ANWCan we give Rebecca a credit mark in verse 13, On me be thy curse, my son!? 

    JTWell, quite so, she accepted the responsibility there. But the whole matter is humbling that the saints of God, who are prospering generally, should have recourse to such methods as seen in Jacob and Rebecca here. 

    RWSSo would chapter 26 bear upon the fruit of the Spirit, and chapter 27 more upon the works of the flesh? 

    JTJust so, the works of the flesh in the unseemly course they pursued, both Rebecca and Jacob. And even Isaac too was brought into it; he had become blind; that is a humbling thing too, that a spiritual man should become blind. I mean to say these are things that we might just as well face, and get something out of them. 

    JTJrNothing can hinder the purpose of God. We could not say that the purpose of God would not have gone through if Rebecca had not done this, if she had not taken it into her own hand. 

    JTJust so. 

    FWIs it not solemn that even in an epistle such as Ephesians the apostle has to draw attention to the subject of lying? But although he exhorts as to the evil of lying, yet the purposes of God go through. Would you say something of the prevalence of lying that there is to be found even amongst the saints? 

    JTDo not lie to one another, Colossians 3:9. We are likely to do that, likely to say untrue things and perhaps know that we are doing it. It is a most humbling thing that it should happen! And I think we should all learn from what is before us now, the sorrowful side that we have had to consider here in chapter 27. 

    JHEIf we lie to one another we lie to divine Persons, in principle, inasmuch as the Holy Spirit indwells us. 

    SCMDo we not see that in the case of Ananias and Sapphira in the Acts where they are said to have lied to the Holy Spirit? 

    JTIt is so serious there in Acts 5; most serious that such things should happen among the saints of God and such saints as were at Jerusalem at that time. 

    QuesIs it not comforting that notwithstanding these humbling circumstances to which you are drawing attention, it says in Hebrews that Isaac blessed them by faith? By faith Isaac blessed Jacob and Esau, Hebrews 11:20. 

    JTQuite So. God puts the best side on it there, that it was done by faith, which is just like God. 

    JTJrIs not the allusion there to what Isaac said? Is that not what is in mind in Hebrews? It is a question of what Isaac said, it is what God had purposed regarding Jacob and Esau. So that he blessed them in faith. 

    QuesSo Isaac did recover himself, would you say? In verse 33 of our chapter Isaac said to Esau, I have eaten of all before thou camest, and have blessed him; also blessed he shall be. 

    JTYes, he stands firmly by the truth; Blessed he shall be, he says. So that the purpose of God went through unfailingly, and it always will go through. God will have His way. 

    DPWere Isaac and Rebecca not lacking in unity regarding the right man? 

    JTYes, because Jacob was the right man. He was Gods man in this case, not Esau. God overruled it, His purposes went through, and that is the thing to keep before us; and the other thing to keep before us is not to resort to mean methods and lying. We are told not to lie to one another. 

    CFEAt the same time Jacob was acting under parental influence, was he not? 

    JTWell, he was; Rebecca, you might say, was more wrong than he. 

    RHSThe reference to Ephesians is a searching matter because it is not, as it says in the foot-note to chapter 4: 25, not merely the act of lying, but that which has the character and nature of falsehood. You said lately that we should have plain speaking. 

    ARSo that in the assembly everything should be based on established facts, as it says, In the mouth of two or three witnesses shall every word be established, 2 Corinthians 13:1. 

    JTEvery word, just so, every word; not every sentence, but every word. 

    QuesWas Jacob passing any judgment on himself when he said to Pharaoh in Genesis 47, Few and evil have been the days of the years of my life, and they do not attain to the days of the years of the life of my fathers? Genesis 47:9. 

    JTVery good, he was humble there. 
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    CHRIST EVERYTHING AND IN ALL (JT 84)

    Colossians 3: 11; Genesis 25: 28; Genesis 48: 17 - 20; 1 Samuel 15: 35 (last clause); 1 Samuel 16: 1

    JTWhat is in mind is to say something about the new man, particularly how Christ is all, or, as it says in this verse, everything, and in all. The scriptures read in the Old Testament are to show how the most spiritual of us may be occupied with the wrong man, with other than Christ; so that we may consider Isaac first, then Joseph and then Samuel. Isaac was head of the house, regarded as a patriarch, and yet he is occupied with another than Christ typically, whereas Rebecca is occupied with Jacob, who may be taken to represent Christ. And, in speaking of Christ thus as everything, we of course have to consider Him personally as in heaven, but also we have to consider Him characteristically as seen in the saints. Although Jacob is said to be a homely man, a man of the home apparently, dwelling in tents, Rebecca loved him, whereas Isaac loved Esau because of natural taste, he had taste for venison, so he serves to illustrate how we may deprive ourselves of the blessedness of the new man and of putting Him on, by indulging natural tastes. To have a taste for venison is, you might say, legitimate, but if natural taste rules one, it shuts out Christ, and if it be in a leading or prominent brother or sister it causes confusion and tends to interfere with the direct work of God. That is the first point. The second is that in Joseph we have preference for nature in the family, for the firstborn, which represents the family according to nature. Then thirdly, in Samuel we have preference in his mourning for one whom God had rejected, for one who is active in the service and may have failed of the power of God in his service. In all these cases confusion is brought in and the work of God directly hindered. Whereas over against that, as we have remarked, in Rebecca, we have one occupied with Christ; she knew about both sons from God and who was to have the lead, and she loved the right person, she loved Jacob. That is what is in mind. You can see how what I am remarking on is practical and affords a lesson as to what brings in confusion and hinders the work of God in our gatherings, and how it may be found in the most spiritual, in the most distinguished leaders, amongst us. 

    AMHWill you tell us how you are regarding venison? 

    JTWell, it is spoken of here as loved. First in the verse read it says, Isaac loved Esau, because venison was to his taste  that is the first thing; and then he says later (Genesis 27: 3), Now, I pray thee, take thy weapons, thy quiver and thy bow, and go out to the field and hunt me venison, and prepare me a savoury dish such as I love, and bring it to me that I may eat. He is occupied with the venison as loving the venison. The word rather drops from its proper level when applied to mere food. Venison would represent just anything that ministers to our natural taste and influences us in our judgment of the brethren, or even in regard of Christ, blinding our eyes as to Christ. It may be viewed in a wide sense  how many things there are that may be to our natural taste! Venison was to his taste, it suited him, that is, his natural taste. 

    FIHe was more occupied with what was earthly than what was heavenly; whereas Jacob was on the heavenly side more. 

    JTThat is what I was thinking. We have to view the two men as they run through the Old Testament to the last book where it is said that Esau was hated by God and Jacob loved. We see, therefore, that Rebecca was on the divine line, she had selected the right man; that is, she had selected Christ, the Man of promise and purpose. Evidently Isaac had gone back to the natural taste. 

    QuesWould Romans 13: 14 answer to it, Do not take forethought for the flesh to fulfil its lusts? Would taking forethought be ministering to the natural taste? 

    JTQuite so; we are enjoined against that. 

    QuesIs the snare all the greater because these men loved the best in regard of the firstborn? A soul despises what is weak but loves the best in nature. 

    JTYes. I suppose Esau represents the best in nature too according to what would be regarded as desirable, especially today in the world of sport, for he was a man of the field. It says, Esau became a man skilled in hunting, a man of the field  he became that. There perhaps never was a time, even in the Greek days, when sports had such a place amongst men as they have now. They are made almost essential in ordinary employment as qualifying young people for society. 

    RemWith the end in view of shutting out Christ. 

    JTThat is the point. Not that Isaac himself was a man of the field or a sportsman, the point was that he loved venison; he loved Esau because, as it says, venison was to his taste, and Esau could procure it for him having acquired skill in hunting. The apostle said he had espoused the Corinthians to one Man, as a chaste virgin to Christ. We become defective if we set our eyes on the wrong man, that is the man of the field or the man that is naturally attractive, and that brings in confusion. This section (chapter 27) shows what dire confusion would have resulted had God not interposed sovereignly, how serious it is. God was compelled to interpose, and Rebecca and Jacob were forced into doing evil to secure what was right, but the real onus of the matter lay with Isaac. 

    HHAs typically a risen man his taste should have become altered. 

    JTExactly. He of all men being a type of Christ risen from the dead should have developed spiritual tastes; but we are dealing now with Isaac, not as a type of Christ, but of a leading or distinguished brother, even a spiritual man, which in truth he was, able to bless when God helps in the matter. The blessing was irrevocable: Blessed he shall be, he says. He knew, when brought round to the truth, that Jacob was the right man and supported him afterwards. But see what dire confusion would have resulted had God not come in. 

    RemIt is remarkable that both Isaacs taste and his smell were at fault; later on it speaks of the smell of his garments, referring to Jacob. 

    JTI think he was right there. He says, The smell of my son is as the smell of a field which Jehovah hath blessed. God comes in and puts the right man forward and then we begin to see and smell for ourselves. Although he had the smell of his clothes, it was the smell of my son, that is, the one that was there. 

    ESHWould Esau represent that element of obtaining things by natural ability, which ought to be discerned as not of Christ? Colossians brings Christ before us as Head, and thus we discern what is really of Christ. 

    JTHe became a skilled hunter; he was not instinctively that, but he became that; his mind lay in that direction and he acquired the habit or skill of that kind of ability; whereas Jacob made no effort at all to put on anything; he does not need to. A spiritual man is what he is. Jacob was a supplanter of the natural from the start; he was characteristically a spiritual man and reflected Christ, so that he was what he was. 

    RemJacob did not become anything, and he is loved for his own sake  there are no qualifications for loving Jacob. 

    JTNo, he was what he was. We say that brother or sister is lovable; we do not say why, but he or she is that; it is very difficult to describe a lovable person. To see Christ is to see One who is infinitely lovable; no one could describe Christ save one who has seen Him, like the bride in the Song of Songs. 

    PLSo we get Tychicus the beloved brother and Luke the beloved physician  is that the lovability? 

    JTQuite so. No one could define a man like Tychicus or Luke, but Esau is within the range of anyone: he is just the natural man whatever his skill or acquirements. 

    FIThis confusion you were speaking of came in by Isaac losing his spiritual vigour and sight  his eyes were dim, the result of being held in regard of what is earthly. 

    JTQuite so, and you see he had the right thought in mind. He had the consciousness of ability to bless, but he was going to bless the wrong man, and how often it is that we elder brethren, prominent brothers maybe, as we are called, lay our hands on the wrong man, perhaps not in persons but in qualities in the saints. There are those who love certain persons because of their natural qualities, real christians, all of them, but loved because of natural qualities; that is a blinding thing and causes confusion. A man who has qualities I do not care for may be more spiritual, and God may be putting him forward, but I may be ignoring him. 

    QuesWould Rebeccas choice in chapter 25 be influenced by her choice in chapter 24? She had refused to be held by the claims of nature in chapter 24, and in chapter 25 she loved Jacob. 

    JTShe has no hesitation about it, and she maintains that, so she now has Jacob before her. There is nothing said about his acquirements; it was what the man was; he had from the outset supplanted the man after the flesh. So we have to watch each other as to what our characteristics are, whether we love the new man. The new man is an exclusive thought; the description in Colossians is to make it exclusive: Christ is everything and in all. There is no room for Esau there. So that I think the consideration as to how even these three prominent distinguished servants were diverted from the right man is a solemn matter and should be a lesson to all of us. Jacob made no effort to be anything distinguished; he was just a plain man, but then there were prophecies about him going before. Rebecca had a prophecy about it, and he in time began to show that he was qualified and Rebecca knew it, and she loved him. 

    PLShe never speaks of Esau as my son, as if she had in mind repudiated him. When referring to Esau, in speaking to Jacob, she calls him thy brother; while she refers constantly to Jacob as my son. 

    JTYes indeed, and she is ready to take on the curse even, On me be thy curse, my son! She is ready to take on any obligation in regard of him, the man after the Spirit. There are a great many of the Esau characteristics about, and they are quite lovable to many of us, but they are causing confusion and interfering with the work of God. It is not the new man, it is just the old, the good side of it of course, but just the old man. 

    FIWould you say that Rebecca loved Jacob not so much for what he was in himself personally, but for where he stood in relation to the thoughts of God? 

    JTThat is the thought. It is the prophecy going before, as Paul says about Timothy, the mind of God indicated beforehand; but then the traits are coming out too, for even at the outset he supplanted the man after the flesh. 

    QuesWould the expression, Your love in the Spirit, have any bearing on this? 

    JTI think it would. It is the only time you get the Spirit mentioned in Colossians, love in the Spirit, and that is universal. They had love for all the saints in Colosse, but it was love in the Spirit; that is love for Christ, and the love for Christ is seen in love for His people as well. 

    RemIn the old man we are told what was there, all the best in nature, but when we have the new man described, it is Christ. 

    JTYes, there is only one new man, but it includes all the traits of Christ wherever they are, and Christ is everything; so that, whether it be Himself personally or His characteristics, we make everything of Him, and He is all and in all in that exclusive realm called the new man. In Colossians, as we know, the thought is the fresh new man, which is very delightful, and ought to be attractive, as over against Esau. I have no doubt, as dwelling in the tents, Jacob would retain freshness; he would not have been wasting his time, for it is said that Abraham dwelt in tents with him, with Isaac and Jacob, so the living thing would be there in the tents. 

    HHIf these things are not attended to it would tend to profanity with our leaders or any of us, in contrast to what is holy which should be followed up in a spiritual way. 

    JTIt will certainly lead to profanity to be occupied with the man after the flesh, even though it be, as you say, in a legitimate way. Think of loving Esau in a preferential way, and not being set to love Jacob! But then Isaac was adjustable, which is always an evidence of spirituality underneath; when he reached the right man and blessed him he never turned away again. 

    RemSo that the lesson is to get adjusted. 

    QuesWould you say God corrected him and he thanked God for it? 

    JTI would indeed. We have not the slightest indication that he ever regretted blessing Jacob. 

    PLThe exceeding great trembling helped him from the wrong side to Gods side. 

    JTIt says, Then Isaac trembled with exceeding great trembling, and said, Who was he, then, that hunted venison and brought it to me? And I have eaten of all before thou camest, and have blessed him; also blessed he shall be. He has now reached Gods side. The man is fixed against his will, as it were, but then he is right now, and that is the point, to get to Gods mind about the man even at the expense of great anxiety and exercise, because you come to fixity. Blessed he shall be, he says; there is no alteration of it. When we come round to the right man in a characteristic way amongst us there are great prospects. The smell of my son is as the smell of a field which Jehovah hath blessed. There are great prospects, great potentialities, in a field. 

    Then, when we come to Joseph, it is a continuation of that which began with Cain, who made much of his elder son Enoch; it was a family matter on the line of the flesh, another side to our position, and confusion brought in by regarding our children after the flesh as in a preferential way, bringing that in amongst the saints. 

    EGSo that my son and my father really have no place in the assembly. 

    JTThat is the lesson to be learnt from Joseph. He was a great spiritual man but he was thinking of his eldest son, and, when that is so, it means I am thinking of my family on the line of nature, instead of seeing that God takes away the first to establish the second. That is the point. Jacob was on the line of the mind of God in taking away the first and establishing the second. That is what is to abide. 

    RemChrist is said to be the second man. 

    JTQuite so, the second man is out of heaven: that is the Man. 

    AMHHow is it that Jacob speaks so emphatically here, I know ... I know? 

    JTThat is an element needed in our gatherings; not simply that I know the meaning of Scripture or am able to expound it, but I know the mind of God and who is in His mind for the first place. I see how He has given Christ the first place in raising Him from the dead and giving Him glory, but I want to see the traits of Christ in the brethren and give them the first place. 

    QuesWould it be right to say that God helped Isaac to cross his hands, but Jacob did it intelligently? 

    JTI think that is right. Isaac was controlled externally in what he was doing, but when he came to the real man, to Jacob, he knew him and he smelt him and spoke of him as being like a field which Jehovah had blessed. 

    EGCould you open out that thought? 

    JTIt is a potentiality; what every person is who is the subject of the work of God, so we acquire smell to discern who is who. It is a question of smell, See, the smell of my son, that is the one right before me. He was mistaken as to his mind but not as to his instincts, not as to his smell. Ones smell may be safer than ones knowledge. Smell is a sense I have which belongs to me constitutionally. 

    EGDid Paul have a good sense of smell when he wrote the last chapter to the Romans? 

    JTYes, what a fine list he had; it was what he discerned in these people he salutes, the traits of Christ were there. 

    PLWould the sense of smell develop at the golden altar in the presence of the incense, the spirit of prayer as seen in Epaphras and Paul in the Colossian epistle? 

    JTThat is right; it is a principle running through Scripture especially from Exodus, the idea of odour, and we often notice the sisters have more instinct in that way than the brothers, who know the history of a case. They discern the thing; that is the development of that sense of smell, so that you can tell who is who, not simply by history but by what is before you. Isaacs mind was on Esau, but if Esau had been there he would not have had that smell; it is a question of spirituality, of potentiality in the field, that there is wealth there, wealth for a yield for God in due time. It may take centuries to work out, as it did, but it was there. You could not have acquired that from the mere history of Jacob; it was there before Isaacs nostrils. Our minds based on history may be different from our sense of smell  there is something  the feeling: I have not a thing against that brother, but he is not just right to me; it is spiritual instinct. 

    QuesDid Paul have that when he refused to take Mark and chose Silas (Acts 15)? 

    JTI think that is the thought, although he gives a reason for it, but that is the idea. I have not a thing against the brother or sister historically, but somehow there is something there that repels me. 

    RemOne of the features of the body, according to 1 Corinthians 12: 17, is smell. The apostle says, Where the smelling? in connection with the body of Christ. 

    JTQuite so. 

    ESHI suppose the full-grown man would have all his senses exercised. 

    JTThat fits in with what we are saying. It is what is so needed so that we might be guided aright. 

    One often says he has a judgment about everyone he knows. We are not to be critical about our brethren, but to know where they are with God. It is not simply history you go by, but what they are. The smell of my son, Isaac says, although he thought he was somebody else; the smell was right and Isaacs power of discernment was right, although his mind was wrong. 

    RemJehovah is the first one of whom this feature is recorded, in Genesis 8: He smelled the sweet odour  do we acquire the feature that He Himself has found pleasure in? 

    JTSo that we develop on those lines. It is a quality of God, you might say; it alludes to Gods nostrils. 

    HHThe wealth of the inheritance was lying behind all this. Jacob was a single man at the time, but he had regard for the great inheritance that was coming in in his family. 

    JTThat is the idea, what would be for God in that one man and what is developed out of him in the twelve tribes of Israel. Now in Genesis 48, he is cutting across the family feeling, the family thoughts, in Joseph. The elder is the idea of the family after the flesh, but the setting aside of that is to bring in the spiritual side. Jacob himself opens it up in the next chapter. The principle had to be established if we are to work out intelligently the great thoughts of God in the twelve tribes; the great principle of setting aside the first must be established, and that is what chapter 48 brings out; it leaves room for chapter 49, where it is said that Jacob called his sons and said, Assemble yourselves, and hear, ye sons of Jacob, And listen to Israel your father. It is in the light really of what he had established in chapter 48, he had set aside the first. That is confirmed when he speaks about Reuben; he says, Impetuous as the waters, thou shalt have no pre-eminence; 

    that is the principle, the first is set aside morally in chapter 48. Not that Reuben is not to be blessed, but it is not as the firstborn but as one of the tribes. 

    QuesSo does guiding his hands wittingly show that he had Christ before him? 

    JTYes, the whole history of the tribes must hang on this great decision, it is a question of setting aside the first; there can be no blessing apart from that principle. 

    QuesDoes it mean that spiritual affections should take precedence of natural affections? 

    JTExactly. Jacob knew what he was doing. 

    RemAnd he set Ephraim, which means fruitfulness, before Manasseh, which means forgetfulness. 

    JTSo he blessed them that day, saying, In thee will Israel bless, saying, God make thee as Ephraim and Manasseh! And he set Ephraim before Manasseh. There would be a great result. 

    Dr. R. Would you say Joseph is one of the most spiritual men in the Scripture, but yet he failed here? 

    JTThat is what I had in mind, that those who are more prominent amongst us are to observe these things. We are so apt to be diverted for personal reasons or considerations, and confusion in every case is the result. The work of God will not proceed or the traits of Christ be developed amongst us save as we see these things and recognise that He establishes the second, setting aside the first. 

    PLWould Paul illustrate this in Acts 20, the result maybe of not crossing his hands; but when he gets into prison, the prisoner of the Lord, and the great truths of Colossians and Ephesians are unfolded, is he adjusted rightly with his hands crossed? 

    JTYes, quite so. I have no doubt in going up to Jerusalem he had somewhat the first before him. Why was he going up? What was there to attract him? He was determined to go, although the Spirit testified to him that in every city bonds and afflictions awaited him. Why did he go? One would not discredit the great apostle; but it is not at Jerusalem that he gets any Ephesian light. You would not expect the Colossian epistle from Jerusalem. He is shaving his head and paying expenses for others in the temple, coming under the power of that which was now to be set aside publicly; you could not expect great Ephesian light under those circumstances. But in Rome you get these wonderful epistles, and what exercises the apostle would have gone through in the meantime so as to arrive at the great thought of Christ in heaven and His body down here. I think if we see this great principle in Genesis 48 we shall understand what Jacob has to say about the tribes in chapter 49, and how every one of them is blessed. The person who had the place of the first is also blessed, but he only comes into it on the line of the second. So that the persons who are occupied with the first, as they understand the position, come into the blessing; but they are standing in their own way till they do acknowledge the second. It is said, All these are the twelve tribes of Israel, and this is what their father spoke to them; and he blessed them: every one according to his blessing he blessed them. Morally you could not have chapter 49 except in the recognition of this great principle in chapter 48  so that every one of us gets blessing, but it is on this line of the recognition of the second instead of the first. 

    AMHYou spoke of the discipline of the beloved apostle; are we helped of God in that way through discipline? 

    JTQuite so. He was a man like ourselves and had to go through discipline to reach the divine end. 

    WPIn 1 Chronicles you get an explicit statement as to the birthright being taken from the firstborn, 

    would that be significant in view of the development of the service of God in that book? 

    JTYou can understand that. Chronicles gives the direct line of the testimony from Adam down, as you might say, to the end of the Acts. It is really from Adam to Paul, Paul in prison writing Ephesians, for Luke links on with the writing of the Chronicles. He links on with it directly in quoting the course of the priests and carries the thought right down to Paul in prison at Rome. Chronicles begins with Adam, and Luke takes on the book of Chronicles and carries the thread down to Paul in prison at Rome. 

    QuesWould you say he had Christ characteristically before him when Paul could say that Luke alone is with me? 

    JTYou can understand how the apostle would have that in mind; the man who gathered up the thread of the testimony and carried it right through Chronicles to Paul in Rome in the prison. 

    QuesIs it interesting to note that in chapter 48 the blessing is attributable to God, whereas in chapter 27 the blessing is attributable to the satisfaction of Isaac  A savoury dish such as I love, he says, before I die. But in chapter 48 Jacob attributes the blessing to God Himself and his own experiences with Him? 

    JTYes, it is interesting. How often Isaac refers to himself, as we were saying  Hunt me venison, Prepare me a savoury dish, such as I love, and bring it to me, it is himself; but then beneath all that he has the thought of blessing, so that it shows how a man may be diverted and yet the real thing be there. He needs adjustment, and when he is adjusted the thing is fixed. It is very fine to see an old brother brought round to that, to fixity. 

    RemThinking of me is all foreign to the new man. 

    JTQuite so. He is making himself an object; you will notice that if you look at the passage, how much he makes of himself. Jacob is not thinking of that at all in his blessing; he is thinking of God; he knows what he is doing. So now we have a state of things, applying it to any gathering where there may have been confusion, that is according to the mind of God; the whole outlook is clear, all the tribes are blessed. 

    QuesWould the Psalms indicate that David appreciated what was said to king Saul, Thou ... shalt be turned into another man? 

    JTYou mean that with David there was another man? It is a different man from Saul, that is the point, so that 1 Samuel 16 brings out that, although Samuel was right as to principles, for he lays down the principles in regard of Saul and chapter 15 brings out in the plainest way the principles governing the position, yet, as regards his own feelings, he is not with the principles. He can say much more as to the truth than he is with in his own mind and affections; and that is often seen amongst us. So God says, I am sorry I ever made him king. But Samuel is mourning for him and continuing to mourn for him, and God does not like that. He says, How long wilt thou mourn for Saul, seeing I have rejected him? That is, I am not in accord with the mind of God, my principles are right, but my feelings and affections are not right. I should be glad if it were somebody else. 

    RemThe sense of smell is lacking. 

    JTQuite so. 

    PLIs our refuge from this to fill our horn with oil and go and anoint David? Does Paul, in the Philippians, do that in the presentation of the descent of the Lord Jesus in chapter 2, and then has he not done with the tribe of Benjamin, which Saul represents, in chapter 3? 

    JTVery good. You mean that in chapter 2 he comes to the mind that is in Christ Jesus, and goes on to show how that worked out, how God exalted that Man. Whereas in chapter 3 he was of the tribe of Benjamin, with all the qualities that would make him acceptable to the first order of things, but he renounced it all. Is that your thought? 

    PLYes. 

    FIYou say we may be right in our principles and wrong in our feelings; what brings that about? 

    JTOne often wonders. There are those who value the principles, but somehow they would rather somebody else was putting them out; they do not care for the persons. For instance, Paul said, All who are in Asia ... have turned away from me (2 Timothy 1: 15). It does not say they had turned away from what Paul taught; it was personal feeling. And so pronounced was it in Samuels case that God says, I will go with you to Jesses house and name the man, as if He did not trust him; the sequel shows he was not to be trusted, for he would have anointed Eliab; his personal feelings were not right. 

    PLMust we have the blend of Luke and Matthew, the principles in Matthew and the spiritual feelings in Luke, to be churchmen? 

    JTVery good. Great feelings come out in Luke. The multitude of the heavenly host came down to celebrate what was there, delight in the man Christ had brought in  good pleasure in men  not only Christ, but the kind of man that Christ brings in. 

    QuesDoes 1 Samuel 16: 18 show the kind of man that God is bringing in? 

    JTI should take up an earlier verse for the kind of man; that verse gives his attainments, that is, he is skilled in playing, and he is a valiant man and a man of war, and skilled in speech, and of good presence, and Jehovah is with him. But the kind of man that he was is in verse 12, He was ruddy, and besides of a lovely countenance and beautiful appearance. And Jehovah said, Arise, anoint him; for this is he. That is the real man; it is the living man, what he was personally; his attainments come after that. 

    RemIt was so with Abigail, the first thing said about her is the same as is said of David, she was of a beautiful countenance. 

    JTIt is a question of the kind of man. Jacob was lovable in himself. 

    QuesHave you the same thought in regard of Moses; they viewed him as a beautiful child? 

    JTThat is the thought exactly  fair to God. 
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    MANHOOD ACCORDING TO CHRIST (AJG 1)

    Numbers 12: 1 - 8; Genesis 26: 12 - 22; Esther 2: 19 - 23; Esther 3: 1, 2; Esther 8: 15; Esther 9: 4

    I have in mind, dear brethren, to say a word as to true greatness in manhood according to God; for there is no doubt that what God is seeking to bring about is the development of manhood in the saints; manhood which takes its character, I need not say, from Christ. We need to have Gods own thoughts as to what is truly great, for our natural tendencies are to have our ideas formed - or at any rate influenced - by what is in the world around us, whereas God would always keep Christ before the minds and hearts of His people, showing us what is really great according to His estimation. Paul, towards the close of his course, and as being in prison and having plenty of opportunity to weigh things over, says Let this mind be in you, which was also in Christ Jesus; who, subsisting in the form of God, did not esteem it an object of rapine to be on an equality with God; but emptied himself, taking a bondmans form, taking his place in the likeness of men. Then, as though that were not enough, so to speak, he says, having been found in figure as a man, humbled himself, becoming obedient even unto death, and that the death of the cross. Then, following on that remarkable presentation of the mind that was in Christ Jesus, the Man of Gods purpose and pleasure, he says Wherefore also God highly exalted him, and granted him a name, that which is above every name, that at the name of Jesus every knee should bow, of heavenly and earthly and infernal beings. God intends to ensure that throughout the whole universe, even including infernal beings, there shall be a public recognition of the One whom He delights to honour. The world at present is marked by despisal as regards His name, but we, as Gods people, are in the secret of what Gods estimation of Christ is. 

    One has in mind, by the Lords help, to seek to indicate three lines on which I believe we may be developed in manhood according to Christ; not, however, that there are not other ways, for even the ministry which the Lord gives from His place of exaltation far above all heavens, is intended to that very end, as we were quoting in prayer, Until we all arrive ... at the full-grown man, at the measure of the stature of the fulness of the Christ. I think these three passages of Scripture, from Numbers, from Genesis and from Esther, may serve to indicate three ways in which God would develop greatness in the saints. The first is in having to do with God, and the second is in sowing to the Spirit. The first produces moral greatness according to Christ; the second produces greatness in spiritual wealth and in spiritual substance; and the third is by means of exercises that arise as having to face evil, especially in the assembly, and as proving faithful in relation to those matters. 

    The Lord was here in the presence of evil, finding evil in His Fathers house, for they were making it a house of merchandise. Morally the position was such that He said it was a den of thieves. He rose up in true greatness, and made a scourge of cords and drove out those that sold, and overturned the tables of the money-changers. There was no resisting the power in which He acted. It was done spontaneously, His heart entering into it, because His Fathers name was so dishonoured by what was going on in His house. Christs greatness shone, as it was continually shining in different connections, but it shone there in faithfulness to God, and came into evidence as a result of finding itself in the presence of evil. 

    Now, first of all, in relation to Moses and what brought out his greatness, it says But the man Moses was very meek, above all men that were upon the face of the earth. You will notice that in each of these passages I have read it refers to the man; first the man Moses; then, referring to Isaac, the man ... became continually greater; and then too, the man Mordecai, and how great he became. So that the thought is manhood, and true greatness in manhood. In Numbers 12 we are told that the man Moses was very meek, above all men that were upon the face of the earth. That is the comment of the Spirit of God; above all men, as though God would show that meekness, as being a feature to be learned only from Christ, is an element that enters into true greatness. One marked by it is, in His estimation, exalted above all men that were upon the face of the earth. It was not the circumstances of rivalry in which Moses found himself that developed the meekness. The circumstances of rivalry brought it into expression, but no amount of rivalry or anything of that kind will, by itself, develop meekness. Indeed, by itself it would tend in the opposite direction, but what characterised Moses was that he was much in the presence of God. I know, of course, that he was a special servant, selected for a special mission, and specially privileged; indeed, in some respects he is suggestive of Christ Himself. But at the same time, I am referring to what he was as having become meek, for, after all, he was not born meek. We may rest assured that not one of us is born meek. It is not innate in man naturally. It is not a feature of the flesh. It is something that has to be learned from Christ, and God intends that we should learn it from Christ. If He allows anything in the nature of rivalry, or anything that is testing to arise, it maybe amongst the saints, He has in mind that it should serve to bring into expression what He would form in us that is well pleasing to Himself. 

    Moses, as I said, was much with God. On two occasions he was with God alone for forty days and forty nights, and not only so, but God Himself showed him the pattern of the tabernacle. Think of the wondrousness of it, God indicating to Moses not only the detail and the pattern of the dwelling-place which Gods people were to construct for Him, but no doubt letting him into the secret of what the different items stood for, what they represented. You can well understand God showing him the pattern, but Moses would not have had that instruction merely as carrying in his mind certain mechanical details, certain formal specifications, but his heart would be in it. You can understand with what pleasure God would speak to Moses of the tabernacle as typifying the whole universe in a coming day, in which He will find His pleasure, and in which He will be served, with all taking its character from the ark. 

    The first item that God gave instructions to Moses about was the ark. When it came to constructing the tabernacle, the ark did not come first, but when God gave instructions as to the system in which He could take pleasure and dwell in complacently, the first thing He speaks of to Moses is the ark. Moses would be impressed as he began to take account of who it was that the ark typified, as God said to him They shall make an ark of acacia wood; two cubits and a half the length thereof, and a cubit and a half the breadth thereof, and a cubit and a half the height thereof. Think of the wondrousness of it, that a divine Person was to become Man, and to enter into such wonderful limitations as are there typified. They are not great measurements, but well within the compass of man. He, who was the Creator of heaven and earth, the God who upholds all things by the word of His power, He was to come in in such conditions, and in entering into manhood was to give character to, and impress His own precious features on, the whole system in which God would find His dwelling-place. Any thoughts of self-importance that Moses might tend to have in his own mind would be rebuked. How often do thoughts of self-importance arise in our minds; but how quickly they are rebuked, dear brethren, if we are in the presence of God, and see Christ there, Christ according to divine thoughts, One great enough personally and morally to bring in the moral universe, and secure it as marked by features that God could delight in and dwell in complacently. And yet our knowledge of Jesus is connected with His having come in in such a way that He could move amongst men. The Word became flesh, and dwelt (or tabernacled) among us. Anyone dwelling in Capernaum would have been able to see Him moving about in the likeness of men, and yet, as their eyes were opened they would say to themselves, This is the Creator. You can understand their hearts being held as they would watch Him, as they would take account of the features that marked Him. 

    Was there anything in the nature of self-assertion or self-display? No, dear brethren, He had entered into manhood for the pleasure of God, and He would fill out the position into which He had entered in a way which would magnify it morally and make it glorious, with no element of independence, no thought of seeking a place for Himself. His Fathers will, His Fathers glory, His Fathers name, were always precious to His heart. I do not think it is in any way fanciful to think of God speaking to Moses about the ark, and Him whom it typified, and then the whole system that would be built up around it. All the principal parts of it were to be of acacia-wood, the same kind of wood of which the ark itself was to be made. The ark itself was to be overlaid within and without with pure gold, and the boards also were overlaid with gold. How Moses spirit would be subdued, how it would be affected as God spoke to him of the whole system which He intended to bring in, which was typified in the tabernacle, but which was all to take its character from a divine Person entering into manhood, and becoming such a Man as He was. We find Him saying in the prophet Isaiah, I was not rebellious; I turned not away back. I gave my back to smiters, and my cheeks to them that plucked off the hair; I hid not my face from shame and spitting, Isaiah 50: 5, 6. Think of the grace of it, dear brethren. Those that plucked off the hair, and so on, would call forth in any of us, save as we are formed by the Spirit of Christ, the very opposite of meekness. But the Lord Jesus could say, Take my yoke upon you, and learn from me, for I am meek and lowly in heart, and ye shall find rest to your souls. 

    Well, beloved brethren, I believe we shall only really appreciate the meekness and gentleness of Christ, the moral excellence and greatness of it according to Gods estimation, as we are with God. I do not believe any amount of reading about it will impress us with it, but if we are in the presence of God, and get Gods view of Christ and the system which takes character from Him, we shall begin to get an impression of the moral excellence of the spirit of meekness which has shone out in Jesus. In this scripture Aaron and Miriam were speaking against Moses, or rather Miriam and Aaron, for she was the elder, and she apparently stepped out of a sisters place and took the lead, a very solemn matter. No-one knows what may happen if things begin to develop like that. Here Jehovah Himself takes it up, taking the matter in hand, calling to these three, and saying to them Come out, ye three. Think of the solemnity of Jehovah calling on three saints, a sister and two brothers, and saying Ye three, come out to meet God. I am not suggesting that there anything of that sort present amongst us here. I am only speaking of the solemnity and the seriousness of it. If a sister steps out of her place, and begins to lead in rivalry, God may act suddenly in regard of her. Jehovah spoke suddenly to Moses, and to Aaron, and to Miriam, Come out ye three. Moses did not need to do a thing, or speak a single word. The Lord came down, and then He called Aaron and Miriam. It was Miriam and Aaron who spoke against Moses. The Lord called Aaron and Miriam. He would have things in their right order, and He said, Hear now my words: If there be a prophet among you, I, Jehovah, will make myself known to him in a vision, I will speak unto him in a dream. Not so my servant Moses. 

    You can understand Miriam and Aaron for the moment despising Moses; he was so meek, but Jehovah says, my servant Moses. What greater commendation could there be? Not so my servant Moses: he is faithful in all my house. Mouth to mouth do I speak to him openly, and not in riddles; and the form of Jehovah doth he behold. Why then were ye not afraid to speak against my servant, against Moses? So that Moses was one who had to do with God, being in the presence of God continually. In the end of Numbers 7 we read that Moses went into the holiest to speak to God, and God spoke to him. God anticipated him. He would be impressed as God continually spoke to him. 

    When we come to the book of Genesis it is also a question of greatness, but not so much the moral greatness of being formed according to Christ, but the greatness that consists in spiritual substance, for it says that Isaac sowed in that land, and received in the same year an hundredfold; and Jehovah blessed him. And the man became great, and he became continually greater, until he was very great. And he had possessions of flocks, and possessions of herds, and a great number of servants. That is what the Spirit of God is stressing in Isaac, not so much greatness in moral conformation to Christ, but rather great wealth of spiritual substance; and in that connection what is stressed is first of all where he sowed, and then secondly that he was active in digging wells. Those are two important principles, dear brethren, for us to recognise in connection with the acquisition of spiritual wealth. 

    I think there is a tendency sometimes amongst us, if any brother or sister is seen to be possessed of a certain amount of spiritual wealth, to think that it is all a matter of sovereign gift. I am not denying the sovereignty of gift. We always recognise that, but at the same time, spiritual wealth is not acquired only on those lines. The great principle is he that sows to the Spirit, from the Spirit shall reap eternal life; that is, spiritual wealth is not so much a matter of gift in sovereignty, it is a matter of having followed right lines. This is a farming country, and I need not say anything to the brethren about sowing and reaping. They know all about it. They understand perfectly that they will not get a crop if they do not sow; that goes without saying, but then the same thing applies in spiritual things, that if we would acquire spiritual wealth we must see that we sow, and sow in the right land. It says Isaac sowed in that land; that is, in the land of Gods purpose. Sowing to the Spirit is very largely a matter of what we give our minds to. If we will allow our minds to be controlled as the Spirit of God would control them, the Spirit will not occupy them with worldly things, with fleshly things, with things that are of only transient importance. He will occupy them with the things that are eternal, 

    with things that are pure, and just, and lovely, and of good report. 

    Caleb, in Old Testament history, said of that good land which he had in his heart, The land ... is a very, very good land, emphasising the goodness of it, and saying, If Jehovah delight in us, he will bring us in. There is no difficulty about that. He that sows to the Spirit from the Spirit shall reap eternal life. The mind is the inlet to the affections. The great attraction of things above is that Christ is there. Have your mind on things that are above; seek the things which are above, where the Christ is, sitting at the right hand of God, that is to say, having His place there deliberately; as though to remind us that His interests are not bound up with the earth, save in respect of the fact that the assembly is here, but with heavenly things. 

    It says that Isaac sowed in that land, and received in the same year an hundredfold; and Jehovah blessed him; but then there is not only the idea of sowing, but of digging, and that is evidently the exercise of getting rid of everything that would obstruct the free movement of the Spirit. He removed what would stand in the way of the water springing up. The Philistines were always stopping up the wells, that is what the natural mind working in the things of God nearly always does. It stops up the wells, so that there is no freshness. The natural mind attempting to compass divine things always robs them of their freshness, and we have to beware of the Philistines. Any tendency to hold the truth of God merely in the natural mind will fail. There may be a tendency to take on the truth in terms, and the tendency perhaps to place things in pigeon-holes, so to speak, and all that kind of thing. The truth of God cannot be held in that way. It must be held in the Spirit, 

    and then it will be in constant freshness, just like a fountain of water springing up. It says, Isaac dug again the wells of water that they had dug in the days of Abraham his father, and that the Philistines had stopped after the death of Abraham; and he called their names after the names by which his father had called them. The truth remains the same, but it is taken up afresh in fresh energy in the Spirit, so that it is held in freshness, in living power and enjoyment. The names are the same; the truth does not change, but taken up in fresh exercise it is held in a fresh and living way. 

    As Isaac dug these wells, the herdsmen of Gerar strove with Isaacs herdsmen, and said; The water is ours ... And they dug another well, and they strove for that also. The Philistine element in ourselves always has to be reckoned with. Whatever is brought forward in freshness, there is the effort, so to speak, to claim it in the power of the natural mind, and say, That is ours, but then a spiritual person will go on. Isaac went on. We must have the truth in freshness. There is nothing satisfying for the saints or for God if the truth is not held in freshness, so the more the Philistines strove, the more Isaac went on digging further wells, until he comes to a point when there is no more strife. He reaches the truth in such a way that the Philistines cannot rob him of it, they cannot claim it. The Lord had made room for them. 

    I just referred to that as a matter which we must carry with us all the time we are here, the importance of seeking to acquire spiritual substance so that we are not poverty-stricken. Jehovah said, None shall appear before me empty. It is a shame to us if we are barren. God would not have barrenness in His land, or lack of substance in His house. The scripture speaks of the fatness of His house, but the enjoyment of that depends on us recognising, of course, that we are entirely dependent on the Spirit of God. It is largely dependent on us as to whether we will sow and dig, and maintain the exercise of digging, so that the wealth God gives us in the way of the truth known substantially may be held by us in freshness. 

    Then finally we come to the history of Mordecai, and he, I believe, represents one who became great because of the way he faced the working of evil. While we are here, we must expect to have to face the working of evil; not that one is setting a premium on evil in the assembly, far from it, but we have to remember that so long as we are here we are in the presence of hades gates. There will be the constant plotting of evil to seek in a skilful and systematic way to nullify what is of God. We are in the presence of it. The Lord has said in regard to the assembly that Hades gates shall not prevail against it, but hades gates are there and we must recognise that, hence the need for continual watchfulness. 

    The first thing that marks Mordecai is this constant watchfulness. He sat in the kings gate; even after he had been led in triumph through the city as the man whom the king delighted to honour, it says Mordecai came again to the kings gate. Nothing succeeded in diverting Mordecai from sitting in the kings gate. I understand that the kings gate is simply the principle of judging every matter as to how it affects God. The gate was always the place of judgment, and Mordecai sitting in the kings gate would be that he was one who had habituated himself to looking at everything as it arose, as to how it affected God. He would have a spiritual judgment of it from that standpoint; not how it affected himself, but how it affected God; and therefore when these two chamberlains were plotting and seeking to lay hands on king Ahasuerus, Mordecai is aware of it. There is no working of evil among the saints that God will not expose and make clear to those who are watchful and considering for Him. It is a very important element to be found in the assembly, that there are those characterised by watchfulness and considering in all things for God, because then the true character of anything that is working secretly will become manifest to such. The thing became known to Mordecai, and he related it to Esther the queen, and Esther told it to the king in Mordecais name. The assembly is brought into it, and the matter is taken up before God in purity of motive as considering for God only, for this is what Mordecai represents. These are important elements; and then inquiry was made, too; care was taken to investigate the matter, so that with these elements there the whole thing is exposed and dealt with in a right way. But all hangs first of all on Mordecai, who was sitting in the kings gate. 

    Another thing that marked Mordecai and which constituted an element in his greatness, is what comes out in chapter 3, and that is, that he would not under any circumstances yield to the flesh. This is very elementary, but it is very essential, and something that has to be maintained by us right through to the end. One has often referred to the apostle Paul, and one marvels at him. After he had been caught up to the third heaven and into Paradise; even after that, with all the light he had, and even with the thorn for the flesh to buffet him, he says to the Corinthians I buffet my body, and lead it captive, lest after having preached to others I should be myself rejected. That shows what the flesh is even in an apostle, even in a man who has been into Paradise, and there is no other way of meeting it, but by having war with it. The element of self-seeking was having a damaging effect. The whole of the princes were giving way to it. You may say the king had commanded it. We have to take the history as it stands. God was in that, in order to bring out what was in Mordecai, and to bring about a great deliverance for His people. Any element of falsity or untruth that comes in amongst the saints, if it is allowed to go on, will rob God of His pleasure in His people. What Haman had in mind was to destroy the whole of the Jews. Haman was not intent simply on his own glory. All the princes bowed to him, but just one man, Mordecai, stood his ground, and whatever it cost he would not yield to this working of the flesh as set forth in Haman. 

    These are two elements of greatness in the presence of evil; that is, maintaining the principle of sitting in the kings gate, judging of every matter as to how it affects God, and along with that the purpose of heart that will not yield to the flesh. We know how successful it was eventually in this history of the book of Esther. We find that Mordecai is the one who is prominent, and also Esther comes in. She is the counterpart, so to speak, of Mordecai. Mordecai stands out as the responsible element; and Esther is the subjective answer to what is seen in Mordecai, for she was brought up by him, and even after she became queen she did as he told her. She sets forth the results of subjection, and of abiding under the influence of one Man. That is what characterised Esther, and so, I believe, there are two things of particular importance in her. She was subjected to a process with a view to being pleasing to the king; six months with oil of myrrh, and six months with spices. One would say this to all the brethren, young and old, brothers and sisters, that one great thing to be pursued is to consider and cultivate what is pleasing to God. There is nothing spectacular about that. It may involve a considerable process of training. Six months with oil of myrrh, and six months with spices may have seemed a long while to Esther, but it had in view her becoming pleasing to the king. We can only cultivate that under the influence of one Man, and Esther secretly was under the influence of Mordecai. Actually she was in the charge of Hegai, the one who was placed over the virgins, possibly typical of the Spirit, and then as being pleasing to the king she acquired power with the king. The more pleasing we are to God, the more power we shall have with Him. 

    So another thing comes into view. When a crisis arises she is prepared to lay down her life for the brethren. She must go into the king whatever it costs, and she says If I perish, I perish; and then she puts on her queenly robes and goes in to the king, and the king holds out to her the golden sceptre, and Esther touches it. I believe God, so to speak, would set before us a golden standard, the standard of the divine nature. Do we love the brethren? If we love them we ought to lay down our lives for them. Hereby we have known love, because he has laid down his life for us; and we ought for the brethren to lay down our lives. Am I up to this standard? If I am, I shall have power with God. If you love the brethren you will have power with God in relation to them. 

    Esther drew near and touched the golden sceptre, and the king gave her her request. Esthers power with the king was largely the effect of Mordecais influence, so in the verses read in chapters 8 and 9 the Spirit of God enlarges on the glory and greatness of Mordecai. In chapter 8 it says that Mordecai went out from the presence of the king in royal apparel of blue and white. That is very suggestive. It is the day of his vindication. It is not at present the day of our vindication, save in a moral sense perhaps, at times; but there is this royal apparel of blue and white, the heavenly colour and what is pure, and with a mantle of byssus and purple. 

    All this is very suggestive of the greatness of Mordecai as developed in the presence of evil, and then in chapter 9 it says, Mordecai was great in the kings house, and his fame went forth throughout the provinces; for this man Mordecai became continually greater. 

    That is all one had to say, dear brethren. One trusts it may be serviceable, and may stimulate with us the desire for that true greatness which is of God, and according to Christ, and in which God Himself is glorified. 
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    HEAVENLY CALLING AND CHARACTER (AJG 5)

    Genesis 26: 1 - 35

    AJGIn the twenty-fourth chapter as we had last week, Isaac is, of course, a type of Christ, but in this chapter Isaac typifies the believer as having been called with a heavenly calling, and as here in testimony in the midst of influences that would tend to rob him of his true character, as heavenly. And therefore it is a question of Isaac knowing how to get the full gain of what God had given him, and to move here consistently with it. The chapter opens with the thought of a famine, and that becomes a test. A famine becomes the occasion for God to tell him not go down to Egypt. His father before him had done that, on the occasion of the previous famine and there had been sorrowful consequences. So here, Jehovah warns Isaac not to go down to Egypt but to dwell in the land. He says, Sojourn in this land, and I will be with thee and bless thee. So that Egypt is the first thing that has to be overcome or refused by Isaac, and he obeys the divine injunction; and from that time onwards it is a question of the Philistine and the influences of the Philistine that have to be overcome by Isaac. There might be a famine in our own souls, that is to say, a lack of spiritual food and nourishment, and that becomes a test as to whether we are going to resort to what is in character, Egypt, or whether we are going to come under the influence of what is in character, Philistine. Egypt is not Sodom and it is not Babylon. There are three great outstanding types of the world in scripture: Sodom and Egypt and Babylon. Sodom is the world as marked by gross evil, and Babylon is the religious world in which man can glory and obtain glory, but Egypt is just the world as a system where man lives to himself and pleases himself, and does not live to God: and we are warned in Johns epistle not to love the world or the things that are in the world. That is, we are tested sometimes as to whether, while maintaining separation from the world as a system, we are going to bring in the principles of the world into our own lives. 

    HLHAre these conditions of famine allowed purposely by God to cause us to learn to overcome those influences and elements? 

    AJGI think so. First Egypt and then the Philistine, which is the most insidious, opposing element, and one needing to be constantly overcome, because it is a question of getting into the gain and actual possession of the wealth of what God has given us. 

    HLHSo that if we do have at times a sense of barrenness in our own souls, it can be turned to good account? 

    AJGIt can, if we pay heed to the word. What is seen in this chapter is that Isaac does obey the word and does not go down into Egypt, so that he overcomes that danger; but then the next paragraph shows that he comes under the influence of the Philistines, and denies his wife. But then he is apparently recovered from that, and from that time onwards he learns the secret of spiritual prosperity. That is, he sows in the land and receives an hundredfold the same year, and then he is diligent in digging wells. First digging wells that had been stopped up, and then digging fresh wells. So that the latter part of the chapter is marked by spiritual energy on Isaacs part which is rewarded. But the first part shows certain influences that he is in danger of. The second part shows that there are influences opposed all the time but he overcomes them. 

    EMsWould you tell us what the Philistine element represents? 

    AJGThe Philistine element is always the effort to compass the things of God with the energy of the natural mind, and that is a thing which comes close home to us all. It is full-blown, of course, in the clerical system around us, where education and training are regarded as all that is necessary to take part in the things of God; ignoring what scripture says, that the natural man receiveth not the things of the Spirit of God, for they are foolishness unto him (1 Corinthians 2: 14), but then the Philistine element comes closer home than what is around us in the religious world. It is a constant danger with us all of attempting, by mental energy and activity, to get into the things of God. 

    HLHSo in whatever degree we may come under the power of these influences we will lose the power that is available to us in the Spirit? 

    AJGThat is the whole point. It is a question of spiritual things being entered upon in the Spirit, and moved in in the Spirit. 

    JSWould you say that we need to listen to the voice in connection with Egypt? 

    AJGWe do, and we have got the voice - Love not the world neither the things that are in the world. We have got the voice and hence we are to listen to it, and particularly at any time when there are famine conditions, because that is the time when we are in danger of turning aside to something that is going to accentuate those conditions rather than improve them. 

    LBrWhen you say famine conditions, you mean famine conditions amongst us? 

    AJGYes, or in ones own soul. It is possible to have famine conditions in ones own soul in the presence of great spiritual plenty. 

    JSI was thinking of what goes on in ones soul and the voice that is to be adhered to. It says, Let my son go that he may serve me, and out of Egypt have I called my son. Would that be a voice? 

    AJGYes. 

    AYThe famine conditions in ones soul would be borne out in the book of Ruth where there was a famine there in the land, and Naomi left the house of bread and went down into the land of Moab and there were very serious consequences, but eventually there was recovery? 

    AJGYes, quite so, and there was no doubt something governmental in that, owing to the general state of things, because it was in the days when the judges ruled, when everyone did what was right in his own eyes. But then on the other hand Boaz was there in Bethlehem, the mighty man of wealth, and his fields were there; they were all there. When Naomi came back and Ruth with her, she found plenty. 

    AATDo you think that the twenty-sixth chapter follows the twenty-fourth, because of the way that the 24th has opened up in connection with the service of the Spirit, and the wells are stopped to try to offset the teaching of the 24th chapter? 

    AJGYes, I think so, I think the 26th chapter comes in in order to stimulate us to enter upon and lay hold of all that God has given us. We have got the light of Christ and the assembly in the 24th chapter, which is connected with Gods great thoughts of love concerning us, but now we want to enter upon them in power and understand them and enjoy them. And so He says, Sojourn in this land. The land is just the whole thing that God has given us in His love. 

    HOEWhat corresponds now to Isaac denying his wife? 

    AJGWell, he said she was his sister, that is, he did not repudiate her altogether, but it is like maintaining the family side of the truth, that we are children of God and love one another, and get on very well together, but we deny the assembly. The assembly is distinctively heavenly, and it is a question of letting go the heavenly features of the truth, getting along very happily on the family side of things, 

    that we love one another, but denying the distinctively heavenly character of our calling. The assembly is united to Christ in heaven, and is heavenly. 

    WHWould you say he was forewarned in verse 3, Sojourn in this land, and I will be with thee, said God? Had he kept to that he would not have denied his wife? 

    AJGIsaac was afraid he would lose his life if he confessed his wife, and that is what we have got to be prepared to do, we have got to be prepared to lose our lives if we are going in for spiritual things. 

    JHHIs that why the Lord told the disciples not to be elated because the demons were subjected to them, but rather that their names were written in heaven? 

    AJGWell, He would impress them with that, that they belong to heaven, they are known there, but then the danger is that, while in a sense rejoicing in the truth objectively, we are not prepared for the exercises involved to take it up and make it our own. 

    AYThe Lord said in one of the gospels, Whosoever shall desire to save his life shall lose it, but whosoever shall lose his life for My sake and the gospels shall save it (Mark 8: 35). Would that have any connection? 

    AJGI think it would. It is a question now of the Spirit, and if we are to pursue the things of the Spirit we find that, in one way or another, it involves death. In Christianity life is always out of death. 

    AATI notice how attention is called to Isaac, The man became great, and he became continually greater, until he was very great. Has that an application in connection with current teaching? 

    AJGOh, I think it has an application, not only in connection with the teaching, but in connection with the appropriation of the teaching. That is to say, there may be an abundance of teaching, but if I do not appropriate it, I do not become great in a spiritual sense; but if I appropriate it and make it my own, I am all the time becoming greater spiritually. Not that we want to be occupied with ourselves as to whether we are great or not, but that is the fact, it was as the result of Isaacs sowing in that land that he became great and greater still. 

    ATReferring to barrenness, in Peters epistle he speaks of adding. If these things abound in you, you are neither barren nor unfruitful. 

    AJGQuite so, there had to be the adding, In your faith have also virtue, in virtue knowledge, and so on. 

    LACThe multiplication here of Isaacs seed is likened to the stars of heaven only, not to the sand by the sea-shore. I was wondering whether that was an intimation from Gods side of the heavenly character of things, and whether in His injunction to Isaac to remain in a land where there was a famine, Gods thought was that heavenly things would keep him above the conditions around him. 

    AJGWell, that is good. The stars of heaven stresses what is heavenly as you say, and what is heavenly in testimony, that is what it says in Philippians, among whom ye appear as lights in the world, holding forth the word of life. 

    AATIn connection with the Philistine, it could be one of the hindering elements in our understanding the teaching of the truth, is that right? 

    AJGYes, it is a constant tendency with us, if one may speak for others, to attempt to compass divine things just by mental energy and activity. That is, reading ministry assiduously and speaking about it and thinking that we can compass it that way. Well, now, no one would say a word against reading ministry assiduously, but we can only understand divine things in the Spirit; we can only move in them in the Spirit; and that involves not only paying attention to the teaching, but it involves a good deal of secret exercise, and prayer, and dependence, and seeking the Lord, and being prepared to be searched as to anything that we are allowing that is hindering the operation of the Spirit. So that it is first of all a question of sowing, which means that you have to dig deep, and then it is a question of digging wells, which means that you have got to get rid of obstructions. All that enters into the chapter. 

    CBlSpiritual growth is in view in that way? 

    AJGYes, exactly. 

    MSSIt says in verse 1, Isaac went to Abimelech the king of the Philistines. Would that be the tendency you referred to, to turn to the natural mind and natural energy? 

    AJGWell, very likely. We read in the gospel about Zacchaeus, his trouble was that he was little of stature, and that is the trouble with most of us in divine things. And he thought he would overcome it by great energy, and climbing up a tree, and so on, but the Lord says, Come down; you are not going to arrive at things that way. He says, Today I must remain in thy house. He has got to start at the beginning and let the Lord have His place, and regulate him and so on. 

    TGWas Jehovah appearing to Isaac and speaking about Abraham to him, and what He had promised Abraham, to help him to overcome this Philistine element? 

    AJGQuite so, and God says to Isaac, Because that Abraham hearkened to my voice, He is really encouraging him by the example of those that had gone before him - his spiritual father, you might say. He was, of course, his natural father, but I mean, we are to be encouraged by the example of those that have gone before us. 

    SCWe sometimes sing, Who is a pardoning God like thee, or who has grace so rich so free. In spite of Isaac going to the king of the Philistines, 

    in verse 2 we see the Lord appearing to him and speaking to him. 

    AJGYes, I do not know that there was anything exactly wrong in Isaac going to the king of the Philistines, because Gerar was part of the land. He was not leaving the land to go there, the Philistines were there in the land. It only shows how very near the Philistine is to us, that he is in the land. Egypt is not the land. He was warned not to go down to Egypt, and he obeyed. 

    JHHIt says, And the men of the place asked about his wife. Is that not very often a very great test to us, when men begin to inquire as to the truth of the assembly? 

    AJGAnd as to whether we are practically holding it, so that it is part of us. I mean, we are all tested as to how far we are really heavenly, not that we want to be occupied with ourselves or want to appear to be anything that we are not, only we are, in fact, heavenly, and the danger is lest we surrender what is proper to a heavenly people and take lower ground; we may be content with the family side of things and getting on very well and happily together. But then that may very easily develop into what is social, and may even lend itself to what is Egyptian if we are not careful. 

    CBWould you say that the apostle Paul was afraid of the Philistine element where it says, at Corinth, he was with them in much fear and trembling, and he determined not to know anything among them save Jesus Christ and Him crucified? 

    AJGI would, I believe he was very afraid of it, and hence he brings in the cross in order to make room for the Spirit. 

    EMsWhat do you think would keep us on heavenly lines? 

    AJGFirst of all, the light that we are heavenly, and that, not as connected with ourselves, but connecting it with the sense that the assembly is united to Christ. It is a great thing to keep Christ before us, and a sense of the distinctive place that the assembly has with Christ. But then as to our own side of things, and moving into them, the only thing that I can suggest is getting to God about things. Pray without ceasing, it says. That costs us a good deal more than sitting down and reading a book, but it is more effective in the long run. 

    QuesWhat do the names of these wells convey? 

    AJGThe first thing is that there were certain wells which Abraham had dug which the Philistines had stopped up, and then Isaac re-dug them, and gave them the same names that Abraham had given them. That is to say, that as we take up the truth in energy in our souls, it is the same truth as has been known before. We do not attempt to give fresh names to things. If it is the truth of the body, we call it the truth of the body, if it is the truth of eternal life, we call it the truth of eternal life, and so on, but it is a question of getting it in freshness and power in our own souls. 

    LACYou mean, if scripture calls it The Lords Supper, we call it by that name? 

    AJGYes, quite so. And before we come to the question of the wells there is the question of sowing. It says, Isaac sowed in that land, and received in the same year an hundredfold; and Jehovah blessed him, and then we get the verse that was referred to, following on that, And the man became great, and he became continually greater, until he was very great; so that raises the question as to where we sow. 

    MSSThe word of God to Abraham would keep Isaac in constant dependence. It says, Go not down into Egypt, dwell in the land that I shall tell thee of, as though he did not become fully enlightened all at once. 

    AJGI think that is right. In Psalm 37 it says, Dwell in the land and feed on faithfulness, and that is a remarkable statement. I believe you could write that over this chapter - Dwell in the land and feed on faithfulness. I believe the Spirit of God is the great expression to us of the faithfulness of God, that notwithstanding all the departure from the truth that has marked the assembly in its public history, the Spirit of God has remained with us all the time and is now getting His place, because God is faithful and wants us to come into the good of all that His love has given us. 

    SPIs there a possibility, like Isaac here, of our not maintaining the truth of the assembly? 

    AJGThere is, exactly. That was what was involved in his denying his wife. He would say that she was his sister but he would not say that she was his wife. That is, he denied union. He would acknowledge that she was related to him, we may acknowledge that we are born of God and of the divine family, and love one another, but would deny union. And that is the great thing, the distinctive feature that the assembly is united to Christ in heaven, and therefore is heavenly. We may be afraid of what men would do or think. 

    RSWe would like to know just here what is the distinction or difference between union and unity. 

    AJGUnity is that we are all one, but union is the result of being united to Christ by the Spirit. But the saints must be united together in affection in the Spirit, so that there is one entity, before the reality of union with Christ by the Spirit can be known. And hence the importance of unity among ourselves, but that is not everything. That is essential, but then the distinctive feature of the assembly is that by the Spirit, she is united to Christ, she is His wife to be with Him in everything, and therefore she is heavenly. 

    CBWhat is the thought of sowing? 

    AJGWell, if we sow to the flesh, we shall of the flesh reap corruption; if we sow to the Spirit we shall of the Spirit reap life eternal, so that it is a question of what we sow to, where we sow, the direction in which we sow. It is very much a question of what we give our minds and time to. 

    LACThere seems to have been no Philistine attack until the sowing begins and the fruit is seen, then the attack seems to be threefold; firstly, envy, and the effort to stop the wells, and then the final expression of hatred, on the part of the king himself. 

    AJGI think that just shows that there is this element hindering, or opposing, all the time, but the one who has really got the heavenly calling in his heart, will just go on quietly with the Spirit. 

    HLHBut it would be a suggestion that, as Isaac sowed he would have felt the need of the waters that the well would provide, to aid him in his sowing and to bring fruit out? 

    AJGYes, I am sure of that, but it is as though as soon as he sowed God honoured him, because it says, he received in the same year a hundredfold, and Jehovah blessed him, as though, Isaac having now arrived at that, that the answer to the famine is to sow, and to sow in the right place; God at once rewarded him. 

    BBSnrWhy is it that people marked by envy are in possession of this land? 

    AJGYou might ask why envy is found in the heart of a Christian, but it is found there, alas; sometimes. We always carry the Philistine with us, and the only thing to do is to see that he is judged in the power of the Spirit. 

    RAEWould the fact that is says, in the same year he received an hundredfold, be to impress us that as we begin to move on these spiritual lines we find God near to help us? 

    AJGThat is it, I am sure, and we get the same thing later on in the chapter, it says in verse 24, And Jehovah appeared to him the same night, when he went up to Beer-sheba, and then again in verse 32, It came to pass the same day; as though three times in the chapter God would give us the sense that He is pleased with Isaac in the movements that he is making and encouraging him in them. 

    EMeAnd would the year too, suggest that the exercise was carried right through? 

    AJGThat is so, you mean having to face all the different seasons? Quite so, because God has ordered different seasons, all with a view to promoting fertility. 

    AKHWhy does the matter of his wife, and the exercises connected with it, have to be gone through before the sowing is entered upon? 

    AJGWell, I have no doubt that it would come home to Isaac what he had done in denying his wife, and the danger connected with it, and God had graciously delivered him; that would all enter into his exercise now to proceed on right lines. If I am afraid to take up the ground of being heavenly, well I ought to get to the Lord about it. But I am heavenly so why should I be unprepared to be concerned, at any rate, to walk in keeping with it? 

    AKHDoes it indicate in any way the idea that what we might prosper in individually is in view of contributing to what the assembly stands for in relation to Christ? 

    AJGYes, quite so. I suppose the greatness that marked Isaac, when it says, He became great, and he became continually greater until he was very great, is simply a question, for us, of increase of spiritual power. And then it goes on to speak of the substance he had, possessions of flocks, possessions of herds, and a great number of servants; so that he developed in spiritual substance as well, and all that would be material for sacrifice. He had a great number of servants, that is, he was developing in serving love really, in the Spirit of Christ; the idea of servants was greatly accentuated with him. 

    LBrWhat would be the thought then of the Philistines stopping all this up with earth? 

    AJGThere is one thought connected with sowing, but another connected with wells. Sowing is a question of the exercise undertaken with a view to fruitfulness, which only God can give, I might sow with great diligence, but unless God gives the increase there will be nothing, so that it only impresses one with ones dependence. However much I sow, if God does not give the increase there is nothing in it. So that while you have got to sow, it forces dependence on you. 

    WHAnd from the time he sows, Jehovah blessed him, but the Philistines envied him. 

    AJGYes, the Philistine will envy, because we all recognise, when a brother has spiritual wealth and spiritual liberty, that he is greater than anyone who has mental ability and brings it into the things of God. 

    EMA brother referred a little while ago to the water, his wells being very essential, having sown. And even that is dependence, because the Spirit is God, it is God Himself here. 

    AJGYes, quite so. But then wells, of course, involve the Spirit Himself, as giving life and freshness, and they have to be dug, and they can be choked. The exercise of digging is just to get rid of what is obstructing, because in each well there is a fountain which springs up; but then the well has got to be dug in order to provide free course for the fountain. 

    CBlWhatever exercises we may have, we need to be dependent on the Spirit for this divine freshness? 

    AJGQuite so, exactly. To hold the truth in freshness so that we have really got it as our own in power. 

    MSSThe word as to quenching the Spirit in Thessalonians - would what is Philistine have that effect? 

    AJGIt would, I am sure. We might quench the Spirit in many ways, we might quench it in ourselves or we might quench it in others. 

    AATAnd we may quench it too when we are together assembly-wise? 

    AJGQuite so. 

    SCWhat would we learn from the servants digging in the valley in verse 19? 

    AJGWe read first of all in verse 17 that Isaac departed thence and pitched his camp in the valley of Gerar, and dwelt there. And then they dig in the valley. That is a good place to dwell, as the note says, it is really a valley with a torrent running through it. So there is the combination of thought of what the valley suggests, in lowliness, and the power and freshness of the Spirit which the torrent suggests. It is a good thing to dwell there. 

    AYAs a result of Isaacs great substance, spiritually, as you have been saying, I suppose he becomes so great, applying it to us, that we would be in this world bearing a heavenly character in such a way, that the Philistines would say, Go from us; Do you not think that that would be a good thing for us? 

    AJGIt would, quite so. The superiority of what is spiritual is recognised. But here first of all it says of Isaac that, All the wells which his fathers servants had dug in the days of Abraham his father, the Philistines stopped them and filled them with earth. But then it says in verse 18, And Isaac dug again the wells of water, that they had dug in the days of Abraham his father, and that the Philistines had stopped after the death of Abraham; and he called their names after the names by which his father had called them. That is, he is concerned to have the truth that has been known in the past, in freshness and life and reality. And so he takes up the exercise of digging so that he might have it in that wav. 

    GHPWould the torrent suggest that which is unceasing in power, suggestive of the Spirit with us for ever? 

    AJGYes, I would think so. 

    RAEIs there anything suggested in the wells being filled with earth, or as the alternative reading is, dust? 

    AJGMentality in the things of God is as dry as dust. 

    RAEI wondered if it was really the nothingness of the first man? We have the same thought in Corinthians, have we not? Such as he made of dust, such also those made of dust; and such as the heavenly, such also the heavenly ones. 

    AJGQuite so. 

    LACAre there not two thoughts here in the first section connected with the agricultural idea, in connection with digging and sowing, but here it seems that the wells and the water from them is needed for the flocks - the shepherds contend over them. Would it be the recovery of the truth in view of the flock, those to whom it belongs, the saints of God? 

    AJGQuite so, but I would not limit it to the thought of the flock, although as you say, it is the herdsmen or shepherds that contend, so evidently they are concerned about the water for the flocks, but the water is needed, of course, to water the land as well, it is needed all the way through. That is why the Lord is giving such prominence to the Spirit now, that we should all really come into the gain of the Spirit, so that heavenly things may be entered upon in spiritual intelligence and moved in in freshness and in power. 

    RSIs not the earth of which the wells were filled suggestive of the tendency with us to cleave to earthly things? 

    AJGYes, I think so. We could quite well apply it in that way. 

    AATAbrahams wells seem to have been dug, but there are other wells, are there not? 

    AJGYes, showing that there are continual possibilities open before us in the Spirit, first of all, to have what our fathers have known, to have it for ourselves in spiritual freshness, but then also to realise that there is still more, the Spirit has come to guide us into all the truth. 

    MSSThe water in verse 19 is distinguished, it is called the well of springing water, or living water. 

    AJGThat was the result of their digging in the valley. That is, it is not now a question of only digging to recover the wells that they had previously had, but they were going on digging. 

    QuesMight we not gain something from the fact this is in the land of the promise? 

    AJGAnd the land of promise is that which God has promised to His saints, the spiritual blessings in heavenly places, wherewith He has blessed us. But it is a question of our entering upon it so that we not only know that we have the title to these things, but that we can say something about them, and enjoy them, and move in them. 

    RSIs not the aspect of the Spirit there as the Earnest of the inheritance? 

    AJGThat would enter into it, certainly. 

    CBWould you say digging wells is really making the truth our own. We can give account of things ourselves. 

    AJGYes, and the exercise on our part simply consists in getting rid of what is obstructing, because the fountain is there, but the well has got to be dug, so that every obstruction to the fountain springing up has to be removed. So that there is free course made for the Spirit of God, and as that takes place, things open up in freshness. So the old things are known again in renewed freshness and called by the same names, and then there are fresh wells that have not been dug before. It is the constant wealth that there is in the Spirit. 

    FHPAs we make progress too, would you say that we must be prepared for opposition? The shepherds strove with Isaacs shepherds saying, the water is ours. 

    AJGYes, exactly. There are two forms of opposition, first, stopping up the wells, and then they do not do that any longer, but they claim the wells, there is contention and they claim them. When any fresh feature of the truth is brought out, it is really opposed by the natural mind trying to take it on at once, and by doing so, robbing it of its freshness. But then that is met by the energy in Isaac to go on digging fresh wells. He simply goes on in energy with the exercise of making room for the Spirit, until he reaches a point that the Philistine cannot any longer contend. 

    CBSo that the natural man cannot contend or keep up with the spiritual man at all? 

    AJGNo, exactly. That is it. 

    CBWould you say the assembly is a heavenly vessel down here in testimony in the midst of all these tests? 

    AJGQuite so. Constantly beset by these tests, Egypt not far off and the danger of going there, when there is anything answering to a famine, and then the Philistine element always at hand. 

    CBSo that we notice even in Davids day they became giants, and they had to defeat the Philistines right through. 

    AJGYes. 

    HLHThese shepherds who contended for the wells had no hand in the digging of them, it was Isaacs servants who dug them. 

    AJGQuite so. And as soon as they had dug and brought to light a fresh well, then the Philistines come along and claim it. 

    HLHThe contention and opposition was from the other side, and it is a question of how we carry ourselves in the presence of those conditions, I suppose. 

    AJGIt is, exactly. It says, The bondman of the Lord ought not to contend, but be gentle towards all, it is a question of going on in the Spirit. 

    SPWould you say that at every fresh feature of the truth that is being presented, it is the point of the enemy to seek to hinder it? 

    AJGThat is it, and if he cannot stop up the well with earth, he will try and hinder it by claiming it in his own power and in the spirit of contention, and as he does so he really robs it of all its freshness. 

    LACThere seems to be no direct intimation that Isaac surrendered the wells. There is the quarrelling and the striving, but do you think that it is to be noted, that although the enemy may attack, that is no reason for us to surrender the truth in any way? 

    AJGNo, you do not surrender it, but it says, He removed thence, verse 22, and dug another well; and they did not strive for that. I think the thought is that the contention is just met by going on in the Spirit, realising that the Spirit will always open up fresh features of the truth to us. But what has been dug is not surrendered of course, but there is just this exercise of digging another well so that the truth can be held in freshness and in power without being questioned. 

    AYWould you say that we see that character developed in Paul especially at Ephesus, where he was often attacked but he was able in the power of the Spirit to maintain things and carry them through right on to the end? 

    AJGYes, so that he had in the end, declared to them all the counsel of God. 

    MCWould you say that Rehoboth would suggest what was in the power of the overcomer? 

    AJGWell, it is like that in principle. 

    AATSo in connection with what the Lord is giving us, should we be looking for a new well? 

    AJGI think so. It is very encouraging that in the Spirit there is no limit to what God may show us. Not that we want to be on the line of novelties, or anything of that sort, we have to beware of that, but on the other hand the Spirit searches all things, yea, the depths of God; and He has been given so that we may know the things that are freely given to us of God. 

    MSSWould you help us as to the meaning of Rehoboth in soul history? 

    AJGWell, it means Broadways - that is, plenty of room. That is, the confirmation in ones soul that the more we go on in the Spirit the more we shall find plenty of room, plenty of expansion in divine things, and also superiority over the natural mind. Spiritual things are not compassable by the natural mind, and that is why spiritual ministry often seems somewhat elusive in character, you cannot pin it down as you would natural things. It is because divine things cannot be compassed by the natural mind, they can only be known in the Spirit. 

    HOEWould this new well be keeping on positive lines? We do not turn aside to have an argument on things, we just keep on positive lines going on with the Spirit. 

    AJGQuite so. 

    SCDoes Isaac make headway now from verse 22? 

    AJGYes, it says, And he went up thence to Beer-sheba. Beer-sheba alludes, I think, to the faithfulness of God. 

    TGThat would mean that if we maintain faithfulness, that God would appear to us and confirm us in the truth, so that we may overcome? 

    AJGYes, and I think we get an increasing sense that God is faithful. The Comforter with us stresses His readiness to guide into all the truth, and it is a great witness to us of the faithfulness of God. You think of all that has come in in the public history of the church, and how the truth that was ministered by Paul was all given up - it is a wonderful thing if we are beginning to touch the truth in any degree, in recovery now. It is a witness to us of the faithfulness of God, and that shows itself in the abiding presence of the Holy Spirit. 

    TGThat would help us to go on in the midst of all that is opposed in this faithfulness to God? 

    AJGIt would indeed. 

    LBrAnd after a time the Lord might cause some to come to us, and desire to be with us, referring to verse 28. 

    AJGWell, what they said was not all true really, but still Isaac could afford to be gracious to them. 

    TGWhat would the altar that Isaac built in verse 25, be to us now? 

    AJGThe altar refers to our private links with God. He built an altar there, that is, he had arrived at something in his soul. It is a very good thing if we arrive in our souls at a real appreciation of the presence of the Spirit of God and why it is that the Lord is stressing it at the present time. It is a witness to the faithfulness of God, and that He intends us to arrive at all the truth. 

    AATDo you think the Spirit might open up something beyond Pauls ministry? 

    AJGI doubt if anything would be opened up to the saints that was not opened up to Paul. This thought of digging wells is to be continued by us all the time, and the more it is resorted to, the more freshness there will be found amongst us. We cannot enter into the truth apart from the Holy Spirit, and that is what digging wells would mean. Verse 26 is a question of mans power and influence and sociability and whether we are going to come under the influence of these things. Isaac shows them grace but he sends them away. Isaac is tested all along the way, and we are all along the line tested as to whether we are going to continue in the maintenance of heavenly features or whether we are going to fall under one thing or the other. 

    Finally we get Isaac tested as to this family, in Esaus wives; it says, And they were a grief of mind to Isaac and to Rebecca. It is as though the enemy was all the while trying to hinder or divert Isaac and when he proved faithful as to the Spirit, the enemy was now trying to get in through his family. It shows by his grief of mind that Isaac was a man of feeling, but there is no suggestion of his making allowance for or condoning the matter. From verse 12 onwards God shows His approval three times by giving increase the same year, and appearing to him the same night, and by his servants coming the same day, and telling him of the water they had found. 
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    Genesis 26

    This chapter shows the exercises of saints, blessed of God, in relation to the Philistines. We find Isaac dwelling in Gerar: he is amongst the Philistines. In the early part of the previous chapter he was dwelling at the well Beer-lahai-roi  the well of the living One who reveals Himself; that speaks of the saint in his relation with God; enjoying the refreshment in spiritual life and vigour that comes from being in the good of the revelation of God. Isaac dwelt in the south country by that wondrous well: it is in figure the normal place of the saint. But this chapter is taken up with his relations to the Philistines. We find him warned of God not to go to Egypt; and encouraged by divine promises. It seems to me that Jehovah would have encouraged him to hold things confidently even in the presence of the Philistines; but it is just at this point that he failed. He had not confidence to hold his ground. He denied his relationship with Rebecca, a kind of thing Abraham had done twice before, which shows the importance of taking heed to it as a warning. Eventually he was brought back to his true place, so that the Philistines had to acknowledge that God was with him. It is an instructive chapter for us. 

    The Philistines typify persons who occupy Christian position without having the exercises and experiences of faith. They represent people nominally on Christian ground, who have never participated in the exercises of faith. They have never been subjects of the divine call, the God of glory has never appeared to them, and they have no tent or altar; they have no real link with the testimony of God. This chapter shows the exercise the saint passes through in relation to that class of people. It is only too manifest that there are many outwardly on Christian ground without ever having participated in the divine calling, and having none of the privileges or exercises of faith. Those in the path of faith have to take up exercises in relation to them; we are affected by the character of things around. 

    The Scripture says, From these turn away, 2 Timothy 3: 5, and Isaac had to come to that at the end of the chapter; all his exercises were to teach him to do so; then he arrived at his true position and enjoyed it. Have we arrived at our true position in relation to the Christian profession around, so that we can really enjoy with God the portion He intends us to enjoy? We are all liable to surrender what is of God. Isaac was not in type a worldly man, he did not go down to Egypt. Many are like that now, but they suffer from the injurious effect of the presence of the Philistines; and surrender much that they should maintain, and lose practically many sources of divine refreshment. 

    There is a divine antidote at the beginning of the chapter. Jehovah appeared to Isaac and encouraged him: Sojourn in this land; and I will be with thee and bless thee. Jehovah was encouraging him to hold confidently to every divine thought even in the presence of the Philistines. God recognised him in the position where he was, and said, I will be with thee. This should have encouraged him not to surrender. If Isaac had been in the faith of this appearing of Jehovah, and His I will be with thee, he would not have had any fear of the Philistines. In the end of the chapter he was brought to that, and the chapter is interesting as showing how the elements of weakness in a saint are eliminated. Isaac was brought into his true position so that even the Philistines had to own that Jehovah was with him. The chapter educates us as to how we are brought into the good of the testimony. 

    The denial of relationship answers somewhat to being ashamed of the testimony. Isaac was ashamed through a selfish fear. The moment I begin to think of myself and how things will affect me, I am on the line of those who seek their own things, not the things of Jesus Christ. It was said of Onesiphorus, He was not ashamed of my chain. Isaac conjured up these fears; there was no real ground for them. We create a lot of fears for ourselves when there is no need. David said that Jehovah saved him out of all his troubles; but he said even more than that: he said Jehovah delivered me from all my fears! The fears are generally greater than the troubles! 

    (Psalm 34: 4, 6). Fears often rob us of the privilege of proving that God is with us. 

    In the end of the chapter the Philistines say, We saw certainly that Jehovah is with thee. It is good to act towards professing Christians with this thought in our minds, that some day they may have to own, We saw certainly that God was with thee. They did not see it when Isaac denied his relationship with Rebecca. 

    The weakness that denies true relationship also exposes saints to the loss of wells; that is, the sources of spiritual refreshment are practically lost. If we are not true to the testimony we are great losers: it is not only loss of testimony to the Lord, but loss to us of the wells. But the chapter leads to the saint occupying the heavenly position: Isaac comes to Beer-sheba, the southern limit of the land, where he is typically on divine territory. He enjoys the character of the place and answers to it: he has his altar, and tent; and he has a well, which answers to the blessedness saints may find in the good of the Spirit. This chapter is instructive as to the line of exercise by which we reach this. We have to learn how to escape from the influence of the Philistines. 

    What was lacking in Isaac was what the New Testament calls virtue. Peter says, Have in your faith virtue, that is, moral courage, so that you are able to stand your ground in face of influences that would divert. Isaac was not in a dignified position, and no one is in a dignified position if he has not courage. Many saints  perhaps one might say all  would like to be faithful, would like to follow the Lord; they have desires after Him; but many lack courage spiritually, and are ashamed of the testimony of the Lord. They dread to be despised, dread the cross, are ashamed of the apostles chain. Paul was a chained prisoner, not fit to be at large! Do we believe that is the place of the testimony? The world has taken up a Christian position, but it has not changed; that is exactly the Philistines. If one takes up the cross one is prepared for reproach, prepared to be regarded as one who is not fit to live. You remember that they said, Away with such a fellow from the earth; that fellow was the vessel of divine testimony. 

    The Philistines represent unconverted people who are in the place of Christian profession, but who have never been affected by divine teaching. These people become sources of moral influence, and true Christians fall under their influence, become ashamed of the testimony, and lose the sources of spiritual refreshment. The Philistines object is always to take away the wells. In chapter 21 they took a well violently away. I think that might answer to the refusal, on the part of the public profession, to allow the saints of God to come together as such. For many centuries saints were not allowed to meet together as such; they had either to fall in with the established religious order, or be persecuted and often martyred. The great source of spiritual refreshment was taken away. 

    The digging of the wells in Abrahams time corresponds with the way faith and love laboured in the churchs early days in order that there might be springs of divine refreshment; the apostles and many others laboured. But the stopping of the wells came very early in the history of the church. Earthly things were brought in that checked the flow of the Spirit, 

    so that the gain of His presence was to a large extent hindered from being available as refreshing for saints. Judaism was an earthly system; it was instituted by God, but it was all earthly. Then when the church was set up, it became Satans object to bring those earthly elements into Christianity, and so stop the wells. Set your mind on things above, not on things on the earth. If saints get their minds on things on the earth it is Philistine influence; it is always working, and we are all exposed to it. Ask yourself, Am I getting the full good of the presence of the Spirit? We all admit that the Spirit is here as a source of divine refreshment; but the question is, Am I getting the good of His presence? If not, earth has got into the well: a Philistine element has come in. 

    Books are a snare to many. I believe books do more harm than anything else. People can read them in secret, and no one know anything about it. If you knew what many believers read you would say they were thoroughly in the world. There are many who would not go to a theatre or entertainment, or even to a church, and yet they read books that belong to that order of things; and the wells get completely choked so far as they are concerned. 

    After the matter of Rebecca was settled we see pictures of divine revival. God had said He would bless Isaac, and He did. Faith ever counts upon God being as good as His word. Isaac sowed in that land and reaped a hundred-fold (verse 12), and the blessing became manifest. There was revival in Gods grace, a manifested blessing from God with His people, and it provoked the envy of the Philistines. If there is any spiritual prosperity  any movement in the direction of the supply of food for the people of God, any divine fruitfulness  the Philistines envy soon appears, and there is an attempt to stop the wells. The Philistines will always seek to take away or stop any well of spiritual refreshment that may be dug by the energy of faith. The giving of the hundred-fold was revival on Gods part; there had been a lack of energy after Abrahams death, but the blessing of verse 12 gave a little energy to re-open the stopped wells. The digging again of wells is revival on the part of the saints; it is the result of awakened exercise, and of food becoming available. It is not enough that Christians should receive the New Testament doctrine of the presence of the Spirit, or that they should read it in books and subscribe to the fact of it; it is necessary to dig the wells. We all believe the Spirit is here, but what about getting rid of the earthly elements that hinder the flow and availability of the Spirit? 

    What answers now to digging the wells is that souls wake up to the fact that the Spirit is here, and to the discovery that they are not in the good of His presence. This starts profound exercise, and the discernment of earthly elements that obstruct, and there arises desire and purpose to get rid of them. There is exercise, prayer, and renunciation of things not in keeping with the Spirit; so that the well may flow. The result is that the soul is found in spiritual freshness. But I do not suppose many believers would say that they were as much in spiritual freshness as they would like to be! Digging speaks of exercise and diligence of soul; and there is also a recognition of what has been done in the past. Isaac recognised that Abraham had dug the wells; we have to take account of sources of spiritual refreshment that have been opened by the spiritual energy and labour of men of faith. It is a real exercise not to lose the gain of any well that has been opened up. Then it is possible to pay some attention to ministry, and yet get no good from it. Ministry tells us what there is to be had; it is like a sign post; but you have to go every step of the way on your feet. There must be spiritual movement and exercise. We do not get to a place by looking at the sign post. 

    Abraham represents the exercises of faith at the beginning, and Isaac at the end. We ought to be exercised to have the good of all that has been secured by the Lords grace and the labours of spiritual men. Men laboured at the Reformation to open up wells that had been stopped, and many more precious and refreshing wells have been opened since; and it is for us to be exercised to get the good of all this spiritual labour. 

    Isaac had to learn that as long as he stopped in Gerar every well was a source of contention. If you go in for spiritual refreshment, and have not moved away from Gerar, every well becomes an occasion of strife. When Isaac moved away he got what answers to the New Testament opened door, that is room (verse 22). If Christians want spiritual refreshment and help, and freedom to enjoy it, they must withdraw themselves from the confusion of the religious world. As long as they are at Gerar every well only becomes a source of contention; there are no suitable conditions there for the enjoyment in peace of spiritual good! Many have proved that; they want spiritual help, and every bit they get becomes a cause of strife, and they have to retreat from point to point until they realise that they must clear out altogether. Then they reach a spot where there is room for the Spirit of God. In the mercy of God there is a place where there is liberty for the Spirit: it is very largely what saints have been finding these last 90 years. A place of separation from the religious world where the refreshment of the Spirit can be enjoyed. Then Isaac comes to Beer-sheba and Jehovah appears to him, and he secures the well of the oath. He has his tent and altar, and well; in figure the full enjoyment of his true place in relation to God. 

    It is a great thing to find oneself at Rehoboth. It is what is suggested in 2 Timothy; what is opened up is the path of separation; we are to depart from iniquity even if found among those called by the Christian name; and we are to follow righteousness, faith, love, peace, with them that call on the Lord out of a pure heart. That is what answers to Rehoboth, which means Broadways; it is a path of faith where there is room for the Spirit; it is spiritually a large place; there is nothing narrow or sectarian about it; but it is a narrow path outwardly. The result of being found there is that faith soon goes up to Beer-sheba. The effect of Isaac getting into a right position and enjoying what was proper to it, was recognition even by the Philistines; they had to say, We saw certainly that Jehovah is with thee. We ought to look for that, the recognition that God is with His saints. In ultimate result the Gentiles will have to own that God is with His people Israel; but all these things are anticipated in the church. If Christians walk in love, and enjoy the privileges that God has called them into, the world will have to recognise that God is with them. Eventually the Lord will bring about in power that everyone will recognise those He approves; I will make them to come and worship before thy feet and to know that I have loved thee, Revelation 3. 

    It has been said that every dispensation ends morally as it began. The assembly began very brightly, and my impression is it will end brightly: the end will be the Spirit and bride saying, Come. On the side of mere profession everything ends in Laodicea, which is spued out of Christs mouth; but on the side of divine working everything will end in the Spirit and bride saying, Come. All the features of love, devotedness, obedience  everything that marked the assembly at the beginning and made her beautiful  will come out in the end. God is working in thousands of hearts to bring this about. 

    In this chapter there is a picture of revival; Isaac at the end has a tent and an altar; he enjoys approach to God and he has a well, in type the refreshment of the Spirit. It is a beautiful picture of what God can do in reviving the saints. 

    The contrast is seen in Esau; he despised the birthright and his affections were connected with two Canaanitish women. Isaacs position at the end of this chapter may be looked at as suggesting Philadelphian revival, but in Esau we see rather a picture of Laodicea. We should covet to be on the line of Philadelphia; not setting up to be it, but seeking it with our whole heart. 

  

  
    GENESIS 26 (CHM 1)
    

    
    
  
  
    GENESIS 26 (CHM 1)

    Genesis 26

    The opening verse of this chapter connects itself with Genesis 12. There was a famine in the land, beside the first famine that was in the days of Abraham. The trials which meet Gods people, in their course, are very much like; and they ever tend to make manifest how far the heart has found its all in God. It is a difficult matter - a rare attainment, so to walk in sweet communion with God as to be rendered thereby entirely independent of things and people here. The Egypts and the Gerars which lie on our right hand and on our left present great temptations, either to turn aside out of the right way, or to stop short of our true position as servants of the true and living God. 

    And Isaac went unto Abimelech, king of the Philistines, unto Gerar. There is a manifest difference between Egypt and Gerar. Egypt is the expression of the world in its natural resources, and its independence of God. My river is mine own, is the language of an Egyptian who knew not Jehovah, and thought not of looking to Him for ought. Egypt was, locally, further removed from Canaan than Gerar; and, morally, it expresses a condition of soul further from God. Gerar is thus referred to in Genesis 10 And the border of the Canaanites was from Sidon, as thou comest to Gerar, unto Gaza as thou goest unto Sodom, and Gomorrah, and Admah, and Zeboim, even unto Lasha. (verse 19) We are informed that from Gerar to Jerusalem was three days journey. It was, therefore, as compared with Egypt, an advanced position; but still it lay within the range of very dangerous influences. Abraham got into trouble there, and so does Isaac, in this chapter, and that, too, in the very same way. Abraham denied his wife, and so does Isaac. This is peculiarly solemn. To see both the father and the son fall into the same evil, in the same place, tells us, plainly, that the influence of that place was not good. 

    Had Isaac not gone to Abimelech, king of Gerar, he would have had no necessity for denying his wife; but the slightest divergence from the true line of conduct superinduces spiritual weakness. It was when Peter stood and warmed himself at the high priests fire that he denied his Master. Now, it is manifest that Isaac was not really happy in Gerar. True, the Lord says unto him, sojourn in this land; but how often does the Lord give directions to His people morally suitable to the condition He knows them to be in, and calculated also to arouse them to a true sense of that condition? He directed Moses, in Numbers 13 to send men to search the land of Canaan; but had they not been in a low moral condition, such a step would not have been necessary We know well that faith does not need to spy out when Gods promise lies before us. Again, he directed Moses to choose out seventy elders to help him in the work; but had Moses fully entered into the dignity and blessedness of his position, he would not have needed such a direction. So, in reference to the setting up of a king, in 1 Samuel 8. They ought not to have needed a king. Hence, we must always take into consideration the condition of an individual or a people to whom a direction is given before we can form any correct judgement as to the direction. 

    But again it may be said, if Isaacs position in Gerar was wrong, how do we read, Then Isaac sowed in that land, and received the same year an hundred-fold: and the Lord blessed him. (verse 12) I reply, we can never judge that a persons condition is right because of prosperous circumstances. We have had already to remark, that there is a great difference between the Lords presence and His blessing. Many have the latter without the former; and, moreover, the heart is prone to mistake the one for the other - prone to put the blessing; for the presence; or at least to argue that the one must ever accompany the other. This is a great mistake. How many do we see surrounded by Gods blessings, who neither have, nor wish for, Gods presence? It is important to see this. A man may wax great, and go forward, and grow until he becomes very great, and have possession of flocks, and possession of herds, and great store of servants, and all the while, not have the full, unhindered joy of the Lords presence with him. Flocks and herds are not the Lord. They are things on account of which the Philistines might envy Isaac, whereas they never would have envied him on account of the Lords presence. He might have been enjoying the sweetest and richest communion with God, and the Philistines have thought nothing whatever about it? simply because they had no heart to understand or appreciate such a reality. Flocks, herds, servants, and wells of water they could appreciate; but the divine presence they could not appreciate. 

    However, Isaac at length, makes his way from amongst the Philistines, and gets up to Beersheba. And the Lord appeared unto him the same night, and said, I am the God of Abraham thy father; fear not, for I am with thee, and will bless thee. (verse 24) Mark, it was not the Lords blessing merely, but the Lord Himself. And why? because Isaac had left the Philistines, with all their envy, and strife, and contention behind, and gone up to Beersheba. Here the Lord could show Himself to His servant. His liberal hand might follow him during his sojourn in Gerar; but His presence could not there be enjoyed. To enjoy Gods presence, we must be where He is, and He certainly is not to be found amid the strife and contention of an ungodly world; and hence, the sooner the child of God gets away from all such, the better. So Isaac found it. Ho had no rest in his own spirit; and he assuredly did not, in any wise, serve the Philistines by his sojourn amongst them. It is a very common error to imagine that we serve the men of this world by mixing ourselves up with them in their associations and ways. The true way to serve them is to stand apart from them in the power of communion with God, and thus show them the pattern of a more excellent way. 

    Mark the progress in Isaacs soul, and the moral effect of his course. He went up from thence, The Lord appeared unto him, he builded an altar, he called upon the name of the Lord, he pitched his tent, his servants digged a well. Here we have most blessed progress. The moment he took a step in the right direction, he went from strength to strength. He entered into the joy of Gods presence - tasted the sweets of true worship, and exhibited the character of a stranger and pilgrim, and found peaceful refreshment, an undisputed well, which the Philistines could not stop because they were not there. 

    These were blessed results in reference to Isaac himself; and now observe the effect produced upon others. Then Abimelech went to him from Gerar, and Ahuzzath, one of his friends, and Phicol, the chief captain of his army. And Isaac said unto them, Wherefore come ye to me, seeing ye hate me, and have sent me away from you? And they said, We saw certainly that the Lord was with thee: and we said, Let there now be an oath betwixt us, etc. The true way to act on the hearts and consciences of the men of the world is to stand in decided separation from them, while dealing in perfect grace toward them. So long as Isaac continued in Gerar, there was nothing but strife and contention. He was reaping sorrow for himself, and producing no effect whatever upon those around him. On the contrary, the moment he went away from them, their hearts were touched, and they followed him, and desired a covenant. This is very instructive. The principle unfolded here may be seen constantly exemplified in the history of the children of God. The first point with the heart should ever be, to see that in our position me are right with God, and not only right in position, but in the moral condition of the son. When we are right with God, we may expect to act salutary upon men. The moment Isaac got up to Beersheba, and took his place as a worshipper, his own soul was refreshed, and he was used of God to act upon others. So long as we continue in a low position, we are robbing ourselves of blessing, and failing, totally, in our testimony and service. 

    Nor should we, when in a wrong position, stop to inquire, as we so often do, Where can I find anything better? Gods order is, Cease to do evil; and when we have acted upon that holy precept, we are furnished with another, namely, learn to do well. If we expect to learn how to do well, before we cease to do evil, we are entirely mistaken. Awake, thou that sleepest, and arise from among the dead. (ek ton nekron.) And what then? Christ shall give thee light (Ephesians 5: 14). 

    My beloved reader, if you are doing what you know to be wrong, or if you are identified, in any way, with what you own to be contrary to scripture, hearken to the word of the Lord, Cease to do evil. And, be assured, when you have yielded obedience to this word, you will not long be left in ignorance as to your path. It is sheer unbelief that leads us to say, I cannot cease to do evil, until I find something better. The Lord grant us a single eye, and a docile spirit. 
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    GENESIS CHAPTER 26 (JND 35)

    Genesis 26

    This chapter answers as to Isaac, chapter 12 as to Abraham, but there is nothing answering to chapter 17, nor indeed to chapter 15, there is something of both in verses 3, 4, but the revelation of God, as all that depends on it  as the intercession for Sodom  is wanting. Jacob, returned to Bethel, has this revelation as in chapter 17. 

    All this must be enquired into  it is connected with the full blessing of Israel. Then what was Isaacs place, leaving aside chapter 24, or is there any connection with this? 

    The whole of this chapter is in connection with Jehovah, even Abimelech so speaks  it is a matter of covenant acknowledgment. 

     2. Here Isaac comes under Abraham, but the blessing of the nations in the seed is promised. There is no personal revelation as a source of it. 

    I do not see the free liberty of grace in Isaac as in Abraham (personally), nor the faith of him that left all. He is blessed, but is more tied to earth  he gives way to Abimelech  suffers from the Philistines  makes an oath with the world  has his title to the land limited. There is no Lot left to choose, nor intercession for Sodom. He is blessed, but less with God, and more with man. No sacrifice of Isaac. It has another tone altogether. 

    Rich in possessions as he was, he cedes Abrahams wells to the Philistine, instead of chasing the four kings and freeing Lot. How things, the effects of faith and unbelief that is, last in the world; Beersheba and the Philistines are found again in the later history of Israel. 

     5. Refers to chapter 22. 

     23. Here evidently the Lord furnishes a kind of limit to the land of promise. 

     24. Here he is on Jewish ground again. 

     25. Then he has his altar and tent. Jacob has only Jewish promises and the nations blessing in them. The particular revelation of Gods name to Abraham was in connection with the Jewish promises; chapter 17. The first was a personal calling, and establishment in promise. He reveals Himself to Jacob by His name, but there it is Jewish again. The seed stands alone with Isaac, as with Abraham, and on the same ground. 

     29. That is, had now taken the place of Abraham, as the one evidently blessed of Jehovah, and that is the place He had taken in verse 24. 

    NOTE.  In the history of Abraham and Isaac, both had the revelation of God, consequent upon a series of experiences, I mean the full revelation for communion, not that by which grace called them, and, no doubt, Abraham failed, but the experience of Jacob was away from God in failure, and confiding in the flesh, and being, in many respects, in it, i.e., walking after it, and he returns through great grace, but with struggle and conflict. 

    Abrahams path, in general, was in intercourse with God Himself, leaning on Him, looking to Him, in a word in the main before Him, and the result is accordingly. 

    The same promise is made, pretty much, to Jacob as to Abraham, as to his own blessing, and that of his family; but all the communications that follow there is nothing of in the case of Jacob  no intercession for others  no blessing of the nations in his seed  all this is wanting. He is blessed by God, and in communication with Him as to it, but not in fellowship with God in the purposes of Gods own heart, beyond Jacob himself. All this is instructive. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 26 (JND 35)

    Genesis 26

    We have here a different phase of the relation of the Church and the world. No longer returning into Egypt in the famine, but to sojourn in the land promised, and God be with him  the obedience of Abram securing blessing in the seed. But the associate power of evil within its borders  the power of the world, and its resource in the trials and difficulties  the famine in which he found himself  and here again the unity and identification of the wife is denied, though their intercourse (His kindness to her) makes it evident that she was so. But here the power of the world is made to show favour to Isaac and his wife; for the Lord was with him to bless him sojourning in the land in obedience to the Lords directions. Therefore though weak and failing in faith  for he drew towards the world in dwelling in Gerar, which never became actually Israel, but the evil was presented on the worlds part  though he sinned, he denied not, did not give up his wife. Blessing was upon him manifestly from the Lord, and worldly power ruined him  that which was in the land, but was not of the seed of God, and they stopped the wells  would not allow the drinking places of the seed of God, though they had digged them; Isaac recedes, having first met contention and then hatred, and giving way  at last, room  that they might be fruitful; and then he returns to the place, where Abraham had fixed the mark of his portion  the well that he digged for himself  the utter border of Israel. 

    In this sense, though when come again in power, Israel should have it all, yet then Isaac had no business in Gerar  he was to sojourn in this land, but then he had no occasion to go into the place of what was of the world (and the world in controversy with Israel about the borders of their land) where he is brought into fear, contention and hatred, through their envy; but he has, in such case, only to recede where the mark of God, given of old to faith, will be the place of renewed blessing, as given to the father of the faithful. And there, upon the blessing of God, the hostile world, which just before drove him out, now seeks his favour and alliance; in a word, we have the direction to the resurrection Church  its conduct, still clinging to the world  within its borders  the world jealous of its blessing  contending  hating  and the Church giving way  yields all to it  comes into the border of the promise, where God blesses it. Then the world is glad to come and own that the Lord is with it  humbly submitting itself to him, whom it now owns is now the blessed of the Lord  the world never owned this while the Church was within its borders, but ruined it  the same day, the Lord gave them that water, fresh digged, which had been to Abraham the seal and occasion of the testimony of what belonged to himself, and where he had called on the name of the Lord, the everlasting God, who had now shown a fulfilling of His faithfulness and mercy in this name  it is an instructive picture. 
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    GENESIS 26 AND 27 (JT 2)

    Genesis 26; Genesis 27

    Chapter 26 is interesting as showing the progress of the heavenly man (Isaac) in unstopping the wells, until there is no more strife, verse 22. The Philistines contend and are allowed to take possession of wells digged by Isaac. Through the activity of these enemies the saints are deprived of these sources of blessing and refreshment. These wells have reference to the Spirit, and the nature of Philistine opposition here is to stop the activities of the Spirit. Finally, the well Rehoboth is dug and there is no contention. Rehoboth signifies room, and no doubt it points to resurrection as reached by the energy of the Spirit; in the resurrection sphere only is there room for our souls. This the Philistines cannot touch. Many believers live in a very circumscribed area. The work of the Holy Spirit in us is intended to lead us into a wide place. The well in us springs up into everlasting life. Then we have another well  Beersheba  the well of the oath. This was the southern boundary of Canaan. Here the Lord appears to Isaac, and Isaac builds an altar to Him. 

    In chapter 27 Isaac is the vessel of the blessing. Through him the blessing is transmitted to Jacob. In this respect, as in others, he is a type of Christ risen. Jacob here represents those who have faith, and hence value the blessing, whereas Esau is the unbeliever who despises it. Many today gladly embrace the gospel, but afterwards manifest no appreciation of the blessings proposed in it. Jacob in all his wanderings ever valued what he obtained through Isaac. When leaving Canaan (chapter 46) on account of the famine, God appeared to him as the God of his father Isaac, implying that all the promises of which Jacob was the heir should be fulfilled, in the faithfulness of God, on the ground of resurrection. Jacob was going out to Joseph in Egypt, and the promises should remain in abeyance, but God assured Jacob, in saying He was the God of his father Isaac, that all were secured in Christ in resurrection. 

    Jacob represents the earthly people, but Isaac is the heavenly man. Sovereignty comes out in connection with Jacob: I loved Jacob, and I hated Esau, Malachi 1:3. We ever find with Jacob appreciation of what is of God. It is important to see that the blessing promised to Abraham and Isaac is transmitted through Christ risen. With Jacob we find the activity of faith, which lays hold of it. It is true that Jacob here obtained the birthright through base means, but nevertheless he appreciated it, having faith, and of this God ever takes account. 

    There is a wonderful birthright for all men at the present time, and the presentation of it is a test to everybody. The birthright is what is presented in the gospel as available for all men in Christ risen. The question is, who values it? Esau represents the class who do not, while Jacob represents those who do. Speaking broadly, Esau is figurative of the Jew, who did not value what was presented to him in Christ. Divine things were presented to the Jews in Christ here upon earth, and also by the Spirit sent down by Him from heaven, but they were rejected. At the end of Acts Paul says that the salvation of God was sent to the Gentiles, and that they would hear it. In Christendom today there is a large class which corresponds with the Jews, as spoken of above; they despise their birthright. 
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    AS IS THE HEAVENLY (5) (JT 9)

    Genesis 26

    JTIt may be well to mention that the heavenly man is great not only because of his position and office; he is great morally. The heavenly takes precedence of the earthly on moral grounds rather than official, so the reference to Isaac in Hebrews is that he blessed both his sons, Jacob and Esau. That is, the heavenly dispensation, as we may call it, is unlimited in the extent of its influence and blessing. He blessed not only Jacob, but also Esau. I thought it well to call attention to that, because it suggests to us the dispensation in which we are. John the baptist referred to Christ, saying, He must increase, but I must decrease. He who comes from above is above all, John 3:30 - 31. I mention that in connection with this chapter because, as you will observe, it is devoted wholly to Isaac. Therefore, it is typically the present dispensation, and I think the Lord will enable us to see the features of the dispensation in the facts presented to us here. 

    BTFIt is Christ personally here. 

    JTYes, Isaac is Christ risen and exalted to heaven, the heavenly man; so that he is not marked by strife, but he overcomes evil with good. That is the principle of the heavenly. 

    WCRYieldingness seems to mark him. 

    JTYes, and yet he triumphs. He secures his point. I think it is the character of the dispensation. You give way but triumph in it. You overcome evil with good. 

    WCRYou would say it is the spirit of the kingdom. I mean the character in which I come out in the kingdom would be that spirit. 

    JTYes, the heavenly rule. I suppose the gospel of Matthew indicates it in some sense, but the heavens ruling is founded on moral grounds. It is not an arbitrary rule. 

    BTFThere are many details in the chapter that we would find it hard to associate with Christ. 

    JTIt is the main outline of the chapter that we are considering here. He is not to go down into Egypt. That is, God makes provision for the maintenance of the new system. It is not to be dependent on Egypt. It is to be preserved from Egyptian influence. He is to remain in this land; that is, Canaan. Those who have part in the heavenly administration should be zealous to avoid Egyptian influences. 

    WCRWhat do we understand by the famine touching him, as a heavenly man? 

    JTIt is, I think, a test; both in Abrahams case, here, and also in Jacobs time, it is a test but Isaac is not to be moved by it. He is to sojourn in the land. 

    LGMHe is given to understand that he will increase. 

    JTYes, it says, Jehovah appeared [you will notice there are two appearings here, the first is at Gerar] to him, and said, Go not down to Egypt: dwell in the land that I shall tell thee of. Sojourn in this land; and I will be with thee and bless thee; for unto thee, and unto thy seed, I will give all these countries; and I will perform the oath which I swore unto Abraham thy father. And I will multiply thy seed as the stars of heaven, [there is nothing said about the sand of the seashore here] and unto thy seed will I give all these countries; and in thy seed shall all the nations of the earth bless themselves 

    WB-tWhy is the sand of the seashore left out? 

    JTBecause it is wholly the heavenly side, I think, here. That is what we are occupied with now. The earthly will come in in time. We hold to it in faith, but for the moment it is the heavenly side about which we are concerned. 

    WB-tI notice that in the third verse God said, Sojourn in this land; and I will be with thee; and in the twenty-eighth verse Abimelech and those with him said, we saw certainly that Jehovah is with thee. 

    JTYes, it is quite clear that in order to have God with us we must maintain the position in which He has set us. 

    GATNaomi did not stand the test. There was a famine in the land, and she and her husband went out. The great danger, if the test comes to us, is that we are liable to turn to Egypt for support. 

    JTYes, whereas there is abundant supply with God. We must not be concerned about the external. It all depends on God being with us. 

    HGSo Isaac sowed in the land and he reaped a hundredfold, but in the land the idea is that you maintain your heavenly position. 

    JTThe hundredfold here is the opposite of famine. God was with Christ. It says, who went through [all quarters] doing good, ... because God was with him (Acts 10:38) and so as we hold to the position he has given to us, He is with us, and He blesses us, and we are a blessing. 

    GATNow bring that down to our present walk. Supposing there was famine amongst us; that in any local meeting we felt there was a famine, how would you set about to get the good of these things? 

    JTYou see here how he is to hold to the position God has given him. You do not surrender the position on account of the outward circumstances. You hold to the position and God will come in for you. Many things might be said of course with regard to prayer, but the point is to hold to your position. Do not surrender that. Do not admit a need of human help. Do not seek human help. 

    HGWould you say that in a certain sense it was famine when Paul said, At my first defence no man stood with me, but all deserted me, 2 Timothy 4:16. It was famine as regards human support and the brethren. But the Lord stood with [me], and gave me power, that through me the proclamation might be fully made, and all [those of] the nations should hear. The testimony was maintained. In fact, even though he was alone in a certain sense, he maintained the ground; is that the idea? 

    JTThat is the idea. God will not allow anything else to prevail now save the heavenly. That is what increases, so as we hold to that in the principle of it in our souls, there will be increase according to God. That is the increase we should desire. There may be increase of another kind, but it will not stand or prevail. The increase of today is heavenly. It is the heavenly man that prevails. That is what John establishes in speaking of the Lord: He must increase he says, I must decrease, John 3:30. He must increase. That is what you hold to in your soul, and as you hold to it God comes in for you. There is nothing else for it. God will not allow anything else, so the point for us in that sense is to hold to the position God has assigned to us, as He directs Isaac here. Dwell in the land, He says, that I shall tell thee of: ... and I will be with thee and bless thee Ephesus left her first love, which involved her place, as indicated in Rebecca, with Christ in heaven. She left that. Any increase under those circumstances shall not abide. Increase comes in maintaining the heavenly position. 

    CHBIt is the day of small things, and you count upon God, and do not turn to human expedients. 

    JTYou hold to heavenly principles, and as you do there will be increase. It may not be such as you might wish naturally, but it is that which abides. 

    LGMThis was an opportunity for real exercise of faith. 

    JTThat is just what it is. It is faith in the way in which it holds to the position God has assigned to us. 

    GWHWith the increase of divine light are you always tested? 

    JTI think so. As we get light we are tested as to whether it is made good to us. Great light had been vouchsafed here. Isaac had a great place. He was Abrahams son. As the twenty-fifth chapter shows, Abraham had sent away all the children of his other wives so that Isaac should be alone. He gave to all the others gifts, but all that he had he gave to Isaac. They should not inherit with Isaac. He must be alone. Now it was for him to hold to that. That is the position God has given to us; and as we hold to it I believe we shall find that God increases us. 

    LGMRebecca came in for her portion of the inheritance with Isaac? 

    JTCertainly. God increases us because, as John says, He [Christ] must increase, John 3:30. The heavenly must increase; so, as we hold to it, we gain in that way. 

    BTFAre you referring to our position in Christ? 

    JTYes, in heaven. It is what we are called to. We are to occupy the ground in the light of our heavenly position, and we are not to move away from that. Be not moved away, it says, from the hope of the glad tidings. We are not to be moved away. The Colossians were in danger of being moved away; as moved away, you miss the divine gain consequent on the heavenly position at the present time. 

    BTFWe are to be in the world, but not of the world. 

    HGPaul speaks of how all in Asia had turned away from him; but he encourages Timothy to be strong in the grace which [is] in Christ Jesus. And the things thou hast heard of me in the presence of many witnesses, these entrust to faithful men, such as shall be competent to instruct others also, 2 Timothy 2:1 - 2. Is that the thought, no matter how difficult the way, provision is maintained for the teaching of what is heavenly? 

    JTI think 2 Timothy is provision for the maintenance of the heavenly light, although in greatly reduced circumstances. It was like a trust handed on to others. It was precious, and it has come to us today; so our increase according to God depends on our adherence to and maintenance of it. All that were in Asia turned away, and so there could be no further increase there according to God. As you said, Paul says, the Lord stood with [me], 2 Timothy 4:17. Luke alone is with me. Take Mark, and bring [him] with thyself, for he is serviceable to me for ministry, 2 Timothy 4:11. Each of those men was with Paul, and this was evidently because he was supporting the testimony. He says, Alexander the smith did many evil things against me ... he has greatly withstood our words, 2 Timothy 4:14 - 15. The issue was really the testimony. 

    GATThat is a good remark you just made, that they were not with Paul simply on account of what they thought of him personally, but rather that they supported him on account of the testimony. We are affected by that. If I like a brother, perhaps I support him a little better than if I do not, but I should support him whether I like him or not, if he is standing by the testimony of Christ. 

    JTOnesiphorus ... has not been ashamed of my chain ... sought me out very diligently, and found [me], 2 Timothy 1:16 - 17. That is, Onesiphorus was interested in what Paul stood for. There was great reproach attached to him, but Onesiphorus was not ashamed of Pauls chain; so the Lord, he said, grant mercy to the house of Onesiphorus, 2 Timothy 1:16. He sought out Paul and was not ashamed of his chain. Each of those individuals in 2 Timothy stands with Paul to support what he held. That is, they supported what was heavenly, and it is in that way the increase comes, for the heavenly must increase. 

    LGMThe Spirit of God would have us apprehend our heavenly calling, and we are left here to answer to it in the sphere of responsibility. 

    JTYou hold it in your soul, acting on the principle of it in relation to the saints; and so you have God with you. The testimony here is, I will be with thee and bless thee; and then Jehovah goes on to say, for unto thee, and unto thy seed, I will give all these countries; and I will perform the oath which I swore unto Abraham thy father. And I will multiply thy seed as the stars of heaven. These are promises. These are the things that we rely upon, as heavenly men. Faith relies upon them, and as you hold to them, you get increase, God is with you. 

    WB-tYou are encouraging us greatly. There comes a time often in the history of a Christian when there is real famine. He has the feeling that there is a famine. As our brother has pointed out in regard to the apostle Paul: all Asia forsook him, but the Lord stood by him. I see in this chapter, as you are bringing it out, how much there is to encourage one to go on and hold to divine principles. 

    JTThere is indeed much to encourage; because the heavenly must increase. You are with the wind, or rather the wind is with you, so to speak. A sound out of heaven as of a violent impetuous blowing, is what came to them at Pentecost. And filled all the house where they were sitting, Acts 2:2. That is a token of the power that is with those on this line, so that the point for us is to hold to this line at all costs, even if there be only one, the Lord stood with [me], and gave me power, that through me the proclamation might be fully made, 2 Timothy 4:17. The preaching must go on. 

    GATNow to bring this down to ourselves practically. If everything in a meeting is going wrong, what you are saying would encourage me to take a stand myself for the testimony in the midst of that confusion; and if I take such a stand God will support me in it. 

    JTAnd the stand you take is to be marked by the yieldingness seen in Isaac. If we went over the chapter we should find a certain yieldingness, and yet a cleaving to right principles, to what Abraham had introduced. The Philistines had stopped the wells, but Isaac would unstop them. That is, whatever had gone before that was of God must be maintained. There is weakness, and even failure, seen in his going to the Philistines and in giving way to them as to the wells, but in the main he maintains the truth of his calling. 

    WRCHe calls the wells after the names his father had given them. There was no surrender with him. 

    JTNo, the link with what was of God in the past is maintained. 

    EGMReferring to our brothers remark, we sometimes hold to right principles arbitrarily, whereas Isaac was willing to be reduced to nothing, in order that Gods power might be shown. 

    JTIn holding to right principles you have the right spirit, so Paul says thou hast fully known my doctrine, manner of life, 2 Timothy 3:10. The manner of life must be in keeping with the doctrine. It is the manner of life that prevails. You will find the spiritual man always triumphs. 

    EGMSo Isaac withdrew, and withdrew until God found room for him. 

    JTRehoboth refers to the Spirit. It is really in resurrection. When surrendering all natural proclivities and sensibilities you will find room by the Spirit on the ground of resurrection. 

    GATI think we perhaps have failed in maintaining the right principles in a bad spirit. If I see the right principles I must maintain them with the spirit of Christ. Is that right? 

    JTThat is what God loves. As I was remarking on Lords day, it is the spirit of holiness in which Christ is declared to be the Son of God in power ... . by resurrection of [the] dead, Romans 1:4. 

    CHBIs that holding the truth in love? Ephesians 4:15. 

    JTThat is what it would involve. 

    OJOPaul could say, if even in abundantly loving you I should be less loved, 2 Corinthians 12:15. 

    JTYes, I think Pauls letters to the Corinthians show us how a heavenly man acts in relation to defection in the assembly, how he acted in regard to the Corinthians. It is the triumph of what is heavenly. It always triumphs. It may go to the wall outwardly, but it triumphs in a moral way. 

    RemThe Philistines seem to have been a very difficult people to get on with. 

    JTThey were envious, and for this reason, they said, Isaac was mightier than they. They could not stand that. You know what that means I am sure. The religious element feels eclipsed by those who recognise the Spirit. This was evidenced in the last century in what was known as the Essays and Reviews. They came out after this heavenly principle had been asserted and maintained. The headship of Christ and the Spirit on earth had been asserted and maintained and the religious leaders were put in the shade, and they felt it. They could not but feel it. Go from us; for thou art become much mightier than we. There were feelings similar to this. The promulgation of papal infallibility was an effort to fortify Rome against the power of the truth recovered by the free action of the Holy Spirit. 

    CHBSo it is either carnality or spirituality with us. We are either set for digging the wells, or filling them. 

    JTYes, the Philistines, it says, filled the wells with earth. Earthly principles nullify what is heavenly. The time is coming when the heavenly and the earthly shall be in accord. The heavens ... . shall hear the earth, Hosea 2:21. That time is coining, but for the moment the heavenly is the point. It is the heavenly truth, and the Philistines would bring in what belongs, perhaps, to another dispensation, the earthly side. 

    HGWhat is the point of Isaac denying his wife for fear of his life, and thus coming under the rebuke of Abimelech? I was wondering whether there was a moral teaching in connection with the thought of compromise, of which we are in danger, in view of saving ourselves? 

    JTI suppose so. Whilst in a general way the chapter shows us the heavenly man, Isaac is not without his defects. There is compromise. That is, he did not admit the whole truth. There was a certain amount of truth in what he said, that she was a sister, being a relative, but the full assembly position is more than that, more than the thought of a sister and brother. It is union really. She is his wife. 

    LGMAlthough Isaac was a heavenly man, and generally answered to his heavenly calling, yet he failed in regard to Gerar. 

    JTHe failed in going to the Philistines, and in not confessing typically the full assembly relation I think. A sister, however loved, is not a wife. That is, the mere thought of brotherly relationship is not the full truth. The full truth of the heavenly position is union; the marriage idea. That is the full truth of our position, and short of that we are defective. I think many will admit the thought of brethren, but come short of union. Union perhaps, is the least understood of all truths. 

    WB-tThat is a very important remark. 

    JFI suppose we are willing to admit union as to the future, but it is not taken account of sufficiently as existing now. 

    GATI am a little puzzled that Isaac being a type of Christ, and Rebecca of the church, he should deny her. 

    JTYou cannot strain the type. It is more the general character of the heavenly man; it is more the spirit of the heavenly man in us than Christ personally. You want to see that what God is looking for, is that you should occupy this position, and be possessed of the spirit of the heavenly man. 

    WJYIs affection the great spiritual significance of union? 

    JTIt involves affection, of course, but on it depends the shining out of Christ in the assembly; the complete reflection of the Man in the woman. They shall become one flesh, Genesis 2:24. That is union; so that the female is merged in the male. He called their name Adam, Genesis 5:2. It was one idea, and, in order that that one idea should be expressed in the saints now, we must understand union. 

    JBIs not union an eternal thought; whereas the thought of our being Christs brethren could hardly go into eternity, could it? 

    JTI think it does go into eternity, but it is more what we are to Him, you see, as companions; whereas union involves that there is a representation of Him in us, because we are one flesh. There is only one idea which is man. He called their name Adam. 

    CHBDoes the expression the Christ cover that? 

    JTYes. So also [is] the Christ, 1 Corinthians 12:12. 

    HGIn the providence of God it seems, that He allows conditions to come to pass which enable the world to look in on the privacy of our lives, and to discover if there has been the surrender of a heavenly position. Whatever it is, that we fail in, if we are led to judge it, it is gain. After Isaac is recovered, by a rebuke, to his proper position, it is there we get the sowing in the land, the hundredfold, and the Lord blessing him. So present exercises in the world, I think, are really the occasion of investigation with many of us as to how far we are of a truth heavenly men. 

    JTI think the necessity of the moment requires specially the truth of the heavenly calling. We should be prepared to suffer for the maintenance of the heavenly position. The present situation brings that out, and it appeals to us as to whether we are prepared to suffer for it, for, as we do, I believe the Lord will be with us, and the Lord will bless us. 

    HGThere seems to be a very great gain with Isaac in the way he is spoken of, possession of flocks, and possession of herds, and great store of servants. He went forward it says. 

    JTReading from the twelfth verse it is; Isaac sowed in that land, and received in the same year a hundredfold; and Jehovah blessed him. And the man became great and he became continually greater until he was very great. It was in the land where he had been tested. That is the idea of increase. He must increase. And he had possessions of flocks, possessions of herds, a great number of servants, and the Philistines envied him. That is the position. The big men of the land, those who had been there, and occupied the ground without divine commission or permission envied this man. 

    WCRIs that the definition of a Philistine? 

    JTYes, he is a man that professes to occupy the land, but he is not there by divine calling. He is not called to it. Subsequently it comes to light that he did not get into it through death and resurrection, as the Israelites did; but Abraham did not get into it in that way either, only Abraham was called to it, and Isaac was, whereas the Philistines were not. Divine calling is a great feature of the testimony. As many as [the] Lord our God may call, Acts 2:39. The sovereignty of God is seen in it. 

    HGThe Philistine steals what another man has gained by exercise. Abraham brought the water, and then they stole it; which has been done all through. 

    JTThere is an institute in this city that has certain text books that were written by a spiritual man, a man who dug wells. They use his books as text books, but they never were exercised to get things themselves, except to pay the price for printing. The idea is Philistine. Abraham digged the wells; that is exercise. All the light comes in by men that hold to the heavenly position and suffer for it. A Philistine takes that and uses it, adding to himself thereby. 

    GATYou said something once about working on another mans capital. 

    JTThat is the principle of it. Of course we are not suffering. I mean to say a spiritual man who has living ministry does not get impoverished by others using it. Ye have received gratuitously, give gratuitously, Matthew 10:8. You are only too glad to have them use these things; only the using of them without exercise and the Spirit, indicates what is before us, that men are prominent in connection with the things of God who really have no exercises according to God themselves. 

    WB-tThey bring in earthly things in such a way that the well is stopped. The water here is the Spirit, is it not? 

    JTIf you minister in the power of the Spirit and another takes up what you present, the normal thing is that he should connect it with the Source of it. These people to whom I alluded have not done this. All is connected by them with earthly principles. Hence those that hear them really do not get the water. They do not get to the Source. It is not a spring. Is not that what you have found in your experience? 

    HGIt is very true. Really they are content to use the water that drove the mill eighty years ago, but one desires to be in touch with the water that drives the mill today, a living stream flowing. You want to be in touch with that. 

    GATYou would not deprive me of the privilege of using what I hear another brother give out; if I go to the source of it myself after I hear it. 

    JTNo; if you hold the thing in power in relation to the source of it; but if you connect it with what is earthly, with an earthly organisation, there is no water at all really, and that is what the modern Philistines do. 

    WB-tWhen you say the source of it you have in mind the Spirit, have you not? 

    JTThe Holy Spirit. It says in the sixteenth verse that Abimelech said to Isaac, Go from us; for thou art become much mightier than we. And Isaac departed thence. I think that is the principle of the heavenly man. He is not going to contend with people. The area is large; there is plenty of room, so there is no need of contention with regard to this point. So it says; And Isaac departed thence, and pitched his camp in the valley of Gerar, and dwelt there. And Isaac dug again the wells of water, that they had dug in the days of Abraham his father; and that the Philistines had stopped after the death of Abraham; and he called their names after the names by which his father had called them. And Isaacs servants dug in the valley, and found there a well of springing water. I think that word Springing might be translated living. He dug a well in which was found living water. 

    LGMWhat do you mean by living water? 

    JTJohn 4 develops what the living water is. In the third chapter of John, the Baptist calls attention to the fact that the heavenly man must increase, and then it says: The Father loves the Son, and has given all things [to be] in his hand, John 3:35. In the next chapter He speaks to the woman of a fountain of living water, a fountain in herself springing up into eternal life. 

    BTFIn what way would the herdsmen strive for the spring? 

    JTI Suppose it is the way in which the religious leaders would wrest from us the gain of the Spirit. What you see here is that they do not prevail. They move from one to another until he reaches the well of Rehoboth. That is, the Lord makes room for you. 

    GATIt is not giving up divine territory or principles, is it? 

    JTI think not. I think it is the elasticity of divine warfare; you give way as the conqueror. The superiority of the heavenly triumphs. Its superiority becomes manifest. 

    WJYThe Spirit follows the heavenly man. 

    WCRA bondman of [the] Lord ought not to contend, but be gentle towards all, 2 Timothy 2:24. Is that the idea? 

    JTThese first two wells, Esek and Sitnah, refer to opposition and strife, whereas Rehoboth is room. I think the Lord gives room; as we recognise the assembly there is room for the Spirit. It is really resurrection, I think. 

    BTFDo you refer to the Philistines as open enemies here? 

    JTNo, it is more the insidious way in which the truth would be wrested from us through earthly minded men. I think that is what is alluded to. 

    HGThere is a point at Rehoboth where in a certain sense the Philistine cannot prevail. I mean to say a man of that stamp can never really follow the present activity of the Spirit. They only strive in a certain sense for what is in a measure past. 

    JTI do not think they can get beyond Romans, to say the most. They may have an apprehension of Romans, but when you get to Colossians they are finished. Colossians is risen with Christ. I do not suppose a single man in all Christendom understands that, except one who has the Spirit. Unless one has the Spirit and the faith, Colossians is absolutely outside the range of their understanding. Colossians and Ephesians are altogether beyond them. I have no doubt Rehoboth is Colossians and Ephesians. They can proceed no further. As Jannes and Jambres withstood Moses, they proceed no further. There is a point beyond which they do not go. 

    WJYWhat is the significance of Isaac always looking for water? He continues digging. 

    JTDoes it not point to the recognition of the Spirit by the heavenly man? That is the one thing he makes prominent. 

    WJYHe needed water to maintain the possessions he had. 

    GWHThat is, if going on in the heavenly position you feel the need of the support of the Spirit. 

    JTYou must have the Spirit. The Lord said: he abides with you, and shall be in you, John 14:17. He abides with us for ever. The great thing is to make room for Him. 

    LGMThat is the way you are maintained here as a heavenly man. 

    JTIn Rehoboth earthly minded men have no place. They are absolutely without power when you touch that territory. They know nothing about being risen with Christ. They may know something about justified by faith and the gift of the Spirit; they can talk about that, but when you talk of being risen with Christ it is altogether beyond them. 

    BTFI suppose a certain apprehension of Romans may leave you in the world, but when you come to Colossians you are taken out of the world in your affections? 

    JTThere is plenty of room there, and very few in it. There is no crush there. 

    GATWhen the Lord made room for Isaac then he became fruitful. 

    JTYes. It says: And he called the name of it Rehoboth which, as we all know, means room or broadways. And then it says, For now Jehovah has made room for us, and we shall be fruitful in the land. Colossians is the increase of God. 

    BTFWould you just say a word as to Colossians being fruit for God? 

    JTIt is the increase. The passage in the second chapter in whom also ye have been circumcised with circumcision not done by hand, in the putting off of the body of the flesh, in the circumcision of the Christ; buried with him in baptism, in which ye have been also raised with [him] through faith of the working of God who raised him from among the dead. And you, being dead in offences and in the uncircumcision of your flesh, he has quickened together with him, having forgiven us all the offences; having effaced the handwriting in ordinances which [stood out] against us, which was contrary to us, he has taken it also out of the way, having nailed it to the cross; having spoiled principalities and authorities, he made a show of them publicly, leading them in triumph by it, Colossians 2:11 - 15. There is complete victory over the enemies. Then he says: Let none therefore judge you in meat or in drink, or in matter of feast, or new moon, or sabbaths, which are a shadow of things to come; 

    but the body [is] of Christ. Let no one fraudulently deprive you of your prize, doing his own will, in humility and worship of angels, entering into things which he has not seen, vainly puffed up by the mind of his flesh, and not holding fast the head, from whom all the body, ministered to and united together by the joints and bands, increases with the increase of God, Colossians 2:16 - 19. That is the idea, that increase is in Colossians. It is not the increase of numbers, mark you! It is increase of God. It is the reflection of Christ in the body. Compare Ephesians 4:16. That is what is in view. It is really the increase of the heavenly. Rehoboth is a very great point. It is Colossians. It is where we touch resurrection and the energy of life. It is the position where there is plenty of room for the affections that God has planted in us. Isaac maketh increase with the increase of God. 

    CHBThe Philistine does not want this position. 

    JTYou see Colossians is to shut him out. The Philistine is the man who would teach philosophy and ceremonialism, enhancing himself by one or the other; whereas the apostle would shut him out and make no room for him, so that the saints should increase according to the increase of God. 

    WB-sThere is no religious distinction; no national distinction; no social distinction; but Christ is all. 

    JTThat is it. That is Rehoboth. 

    JBIt brings Christ in, in the fulness of His position in resurrection. I was thinking that in Colossians it is really the fruit of the Spirit, is it not? The Spirit is hardly mentioned in Colossians. 

    JTOnly once: Love in [the] Spirit, Colossians 1:8. It is more the effect of the Spirit in Colossians. The body is made much of. I do not know what you think, but it seems to me this is the point. 

    HGYes. As you say, it is the subjective answer to all that Isaac is, which I understand is Colossians, the vessel really capable of displaying all Christ is; so that fruitfulness, and increase, and all that kind of thing are very prominent in Colossians; growing by the true knowledge of God. 

    GATIf the believer reaches what you are saying now he would be beyond the power of the enemy. 

    JTHe that has been begotten of God keeps himself and the wicked [one] does not touch him, 1 John 5:18. That is a corresponding truth. 

    WB-tVerse 22 says, and we shall be fruitful in the land. Is that connected with Rehoboth? 

    JTI think that leads on to Ephesians, the full position of the assembly in the counsels of God. Ephesians 3 has in view the full position and increase according to God. 

    WB-tI thought Ephesians was Beer-sheba. 

    JTI think Beer-sheba refers to Israel; it is the covenant, the oath, and I think it refers to the reinstatement of Israel. We do not want to pass on to that for a moment. I think fruitful in the land is Ephesians, the full recognition of the Spirit and the fruit of the Spirit, the answer to which is Ephesians as far as I understand. 

    WB-tWhat we want is fruitfulness. For ones self, one would like to be a fruitful man. 

    JTThe Ephesians were marked by love for all the saints. I think that is the idea of fruitfulness. 

    JBIs there not in this verse and we shall be fruitful in the land a complete answer to the first verse there was a famine. These exercises all result in good; Isaac is fruitful? 

    JTI think the result of holding to the heavenly position is that the Holy Spirit has room, and there is abundance in the way of ministry and love. 

    GWHIs there a difference between the headship of Christ in Colossians and in Ephesians? 

    JTHe is Head in virtue of His person in Colossians; in Ephesians He is given to be Head. God gives Him to be Head over all things to the assembly. 

    HGWould you say also that headship in Ephesians is viewed from a higher altitude than Colossians? His exaltation is emphasised in Ephesians. 

    JTQuite. In Colossians He is Head of the body; in Ephesians Head to it, Head over all things to the assembly. That is, she has part in the headship in Ephesians; whereas He is her Head in Colossians. Holding the Head is the point there. 

    JBAll the treasures of wisdom and of knowledge (Colossians 2:3), being in the body, are derived from the Head. 

    BTFDo you think Abraham reached a further height than Isaac? 

    JTI am not sure that he did. I think Isaac is the heavenly position. It is Christianity we are dealing with here, which is dependent upon Christ in heaven, and the heavenly spirit which seems to shine throughout the chapter. Isaac is also dwelling in the land and he is fruitful in the land. It points to Christ risen and glorified, and the Spirit here. 

    Now in regard to Beer-sheba, what is to be noticed is that the Philistine leaders come back to Isaac that is, he is tested by an overture, as you might say. And Abimelech, and Ahuzzath his friend, and Phichol the captain of his host went to him from Gerar[these are distinguished men]. And Isaac said to them, Why are ye come to me, seeing ye hate me, and have driven me away from you? And they said, We saw certainly that Jehovah is with thee; and we said, Let there be then an oath between us  between us and thee, and let us make a covenant with thee, that thou wilt do us no wrong, as we have not touched thee, and as we have done to thee nothing but good, and have let thee go in peace; thou art now blessed of Jehovah. It seems to me they are forced to make this confession, but in making it they make an overture to the heavenly man. It seems to me there is an object-lesson for us here; that, whilst he makes the covenant; that is, he is not going to be vindictive with them in any sense, although greater than they, yet he sends them away from him. It says: They rose early in the morning, and swore one to another; and Isaac sent them away, and they departed from him in peace. Isaac is not to be a neighbour of the Philistines. So it would appear the heavenly testimony is preserved throughout the chapter. 

    WCRIs there any significance in his making them a feast? 

    JTI think the whole proceeding shows the superiority of Isaac. I am not saying that all was perfect with Isaac; but I think that in general the heavenly testimony was maintained. He hearkened to the word of God, and was thus blessed of Him. He was superior to the Philistines. What you see here, I think, is the greatness of Isaac. The more spiritual one is, the more one can deal with opposers in a magnanimous way. You do not need to hold yourself aloof. A spring or a well, a quantity of water is not defiled where an earthen vessel would be, Leviticus 11:36. But note that Isaac sends the Philistines away. To refer again to Beersheba, it is the well of the oath. I think it refers to Gods faithfulness. Would you say that? 

    HGI think so. 

    JTI think it refers to His faithfulness, that whatever promises ... in him is the yea, and in him the amen, 2 Corinthians 1:20. It seems to me that in the assembly there is the guarantee of the fulfilment of Gods covenant in regard to Israel. I think Beer-sheba refers to that, especially in view of the fact that when Jacob went down into Egypt it was here that Jehovah appeared to him, and He says: I am God, the God of thy father: fear not to go down to Egypt, Genesis 46:3. That is, Israels hopes were secured in a risen Christ, in Isaac. There is one other thought we may not overlook, and that is, Jehovah appeared to Isaac at Beer-sheba. Another appearance I think would point to additional light. It seems to me that all that was connected with the first appearing in Christianity, but what took place at Beer-sheba would point to the faithfulness of God in regard to His promises. 

    JBDo you mean that the faithfulness of God in regard to His promises will be established in a risen Man in the power of the Spirit? 

    JTThat is what I think. Beer-sheba signifies that, and that testimony is in the assembly, is preserved among the heavenly ones. 

    WB-sBeer-sheba seems to be outside the land of the Philistines. 

    JTIt is an important point that the believer should be established in the faithfulness of God, and it is used to assure us of His faithfulness. By two unchangeable things, in which [it was] impossible that God should lie, we might have a strong encouragement, who have fled for refuge to lay hold on the hope set before us, Hebrews 6:18. 

    ALAnd you build an altar there. 

    JTYou set up a testimony to your apprehension of that. 

    ALI suppose that when the Spirit of God fills ones soul with the light of that one would build an altar there. 

    JTYes, the altar is the outward evidence of the light you have in your soul. 

    WB-tI notice all through this chapter Abraham is referred to. In the first verse there was a famine in Abrahams days, it says, and now a famine in Isaacs day: the wells were dug by Abraham, and then God in appearing says I am the God of Abraham thy father. Would you say a few words as to the significance of that? 

    JTI think the prominence given to Abraham refers to what Christ was in the flesh. To Abraham the promises were made. Isaac is Christ risen and glorified. In Beer-sheba God Himself connects the position with Abraham, that He is the God of Abraham, showing His faithfulness. He would be faithful to the promises. But to come to the last verse, it is pitiful to think of these two women being brought in; they are Hittites. Judith the daughter of Beeri the Hittite, and Basmath the daughter of Elon the Hittite. Two Hittite women brought into the household of Isaac. It says, they were a grief of mind to Isaac and Rebecca. 

    BTFEsau lost the blessing; this shows he was morally unfit for it. 

    JTIt shows the character of the man. In spite of the fact that his grandfather, and he must have known it, had caused the servant to swear that a wife should not be secured for Isaac from among the Amorites or Hittites, Esau deliberately did this thing. It shows the perverseness of the flesh, how directly opposed it is to the will of God. 

    GATThat is a warning to our young people. 

    JTI was thinking of that, how easily one may bring in an element, through marriage or associations, that is a grief of mind to Christ and to the saints. 

    WB-tThen in chapter 28, Esau, seeing that his Hittite wives did not please his father, takes a daughter of Ishmael. 

    LGMIs the significance of it that where God has wrought great blessing, Satan seeks to come in in some way to disturb it? 

    JTWhat strikes you is the perverseness, the impudence, of the flesh. How presumptuous it is! In spite of the plain will of God, emphasised as it was in Isaacs case, Esau, this child of the flesh, 

    brings these two women into the household. We all know in dealing with things in the house of God how presumptuous the flesh is, how daring it is, how disregardful of the plain, revealed will of God. 

    WB-tEsau sold his birthright; he was a profane person; so he would not regard the heavenly side of things. 

    JTSo persons coming into the meetings, participating in them outwardly, see the evidences of the power of God and yet cling to that which is so plainly forbidden in the house of God. 

    GATAnd very often they wonder why the saints have not fellowship with them. 

    JTYes. 
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    FAMINE IN EGYPT (JT 16)

    Genesis 26:1 - 6; Genesis 41:17-24; Genesis 41:53; Genesis 41:57; Genesis 45:1

    JTThis famine which occurred in the days of Isaac links on with that of Abrams time. The account of the famine in Egypt is intended to impress us with its severity, its extent, and its universal bearing. Famines that took place in the land were intended to test those in the land, but the objective of the famine in Egypt was to bring to light the Lords people, and to bring them practically into relation with the Lord Himself  the true Joseph. That is why I thought we might read the verse in chapter 45; it shows the result of the famine  the brethren are brought to light and into relation with Christ, typically. 

    WB-wWhat came to light, and what was the result of the famine, spiritually, in the days of Abram? 

    JTIt would be a lesson for him, but his experience would also be on our account; as being the father of all them that believe (Romans 4); the result of his experience would extend to all the family of faith, to the end that, however tested we may be, we should not allow our circumstances to govern us, but abide in the place of privilege, i.e., in the land. In Isaacs case the error of Abram was prevented by Gods direct intervention, showing that if God sets out a principle, He helps His people in later days to be governed by it. He not only shows us what we should be governed by, but helps us to conform to it. 

    APWhat intervention do you see here in chapter 26? 

    JTIt says, And Jehovah appeared to him and said, Go not down to Egypt: dwell in the land that I shall tell thee of. Sojourn in this land; and I will be with thee and bless thee. That is an intervention of God to prevent Isaac from taking a false step. 

    WB-wFrom going down to Egypt. 

    AJDWhat does Egypt represent in Christianity? 

    JTIt is the place of visible and human resources, as over against what the invisible God supplies us with. It is the difference between sight and faith. 

    ANWThat was the thing that Abram had done in error, when he left the land  substituting sight for faith. 

    JTThat is what I thought. The principle had been set out in the earlier experience  that the believer should not leave a divinely given place because of adverse circumstances. Isaac, of course, should have known that; but God forestalls his natural inclination to go down to Egypt, and enables him to keep by right principles, which saved him from doing what his father had done. 

    CAMSo that we not only have experience, but also a word from God as a preservative, in that way. 

    JTI think we may infer from this scripture and from Isaacs experience, that although divine lessons are clearly set out, we need divine help in order to profit by them. 

    WB-wIs not Philistine territory as bad as Egyptian territory? 

    JTBut the former is the land. The Philistine should not be there. Faith disallows and ignores their claim to possess the land; God does not tell Isaac to move away, but says, Dwell in the land that I shall tell thee of. Sojourn in this land; he obeyed and dwelt at Gerar. 

    BTFDo you suppose that Egypt was a lower step than Gerar? 

    JTI do. Gerar is in the land, although the Philistines were there. Their presence does not make it cease to be the land of Isaacs possession. 

    ANWWhat is indicated in Isaacs going to Abimelech, a Philistine? 

    JTI should think it was a move of weakness, very much like Abram going to Egypt. Probably Isaac was gravitating in the same direction, but God prevented him. 

    ARSGod said to Isaac, I will be with thee and bless thee. That would be a great encouragement to him to keep in the land. 

    JTYes; Abram did not get that word; God, no doubt, intended to set out the great lesson in Abram, of which we have spoken. Abram had to suffer like Peter and others, including ourselves, that they and we might learn. God saw to it that Isaac did not suffer through the disadvantage his unbelief had placed him in. 

    APAny principle that has been fought for and gained in previous days is brought to our attention in later days through ministry. 

    JTYes. That would correspond somewhat with Jehovahs appearing here to Isaac. In our case it would be God coming in to prevent us from violating a principle, and to enable us to maintain it. It is the lapsing of a thing that we are to be on our guard against. Any great principle brought out by God is apt to lapse amongst us unless we walk in faith. Faith goes back to it and maintains it, as we are helped by the Spirit of God. 

    WGTHere, God practically repeats the blessing to Isaac which He had promised to Abram, concerning his position in the land. 

    JTQuite. It is the positive side and should have been a great incentive to him: Sojourn in this land; and I will be with thee and bless thee; for unto thee, and unto thy seed, I will give all these countries, and then He adds: because that Abraham hearkened to my voice, and kept my charge, my commandments, my statutes, and my laws; so that Abraham as linked on with this position is commended of God. What is said to Isaac would remind him that the great interest shown in him was not on his account only, and would sober him. 

    CBIf God tells us to do a thing, and we do it, He will surely bless us. 

    JTWe shall see that the idea of the testimony is cumulative  God links on the light here with Abraham. 

    WB-wFirst principles were with Abraham. 

    JTGod began with him, and he answered to His mind. It does not say here that he went down into Egypt, because it was intended by God to connect the positive side with Abraham as the father of all them that believe. 

    WB-wThat is why he says, ... because that Abraham hearkened to my voice. It is a question of features set out in him at the beginning. 

    JTThe cumulative idea in the testimony is clearly seen here. 

    CAMIts being cumulative and increasing in that way is most important to see. Stephen, when he touched on various things, had that in mind. 

    JTHow beautifully and powerfully he links the different parts of the testimony together, beginning with Abraham! 

    APIs it your thought that Isaac represents a spiritual state that can be appealed to among the people of God? 

    JTYes, as one capable of being impressed; so it says, And Isaac dwelt at Gerar. It implied obedience to the divine thought. 

    AJDDoes he, in faith, lay hold of what God says? 

    JTYes, and is governed by it. 

    AFMThe position of the heavenly man is thus maintained in Isaac. He remains in the land. 

    ANWGod refers to his seed being as the stars of heaven in this passage, and does not add: as the sand is on the sea shore, (Genesis 22:17) as with Abraham, as if to emphasise the heavenly side of things. 

    BTFDo we find Isaac falling into the same snare in Gerar that Abram fell into in Egypt? 

    JTHe went to Abimelech because of looking at what is seen, but Jehovah appeared to him and prevented him from going further; but then, he denied his wife, which is a solemn thing, showing that he was not on much higher ground in his soul than Abram was in Egypt. 

    FHLThe enemy would seek to maintain this character of evil. 

    JTIt was a very sorrowful thing, but I think the secret was that Isaac went to Abimelech as looking to him for help, the sequel of which was that he denied his wife. Divine intervention, only, prevented him going into Egypt. Who of us could stand, when under pressure, in spite of the light, principles, and object lessons we have, if God did not come in and help us? I am sure that everyone here would acknowledge that aside from divine interventions, we would not be maintained in the path of faith. 

    AFMThe lesson before us will be simplified as we see how Isaac was recovered by the coming in of God. 

    CAMWhile we are warned and preserved by God from one danger, it does not mean that there will not be another one to which we may be exposed; we might feel a sense of security, but then some other test will come. 

    JTThe lesson here is in seeing the faithfulness of God coming in to save us. It is the intervention of God for Isaac, we should notice; everyone here would acknowledge that aside from this he could not have stood in many a crisis. 

    ADJYou mean that light alone will not keep us? 

    JTLight, right principles, and even a right position  all these things are not sufficient; unless God comes in we shall step aside. I think that is the lesson to be learned here. It is the faithfulness of God coming in to enable us to profit by the lesson He sets out in others. 

    ANWWould that be worked out in the gospels and the epistles? The gospels set out in perfection what the principle is, and the epistles maintain the principle in us, largely on the negative side, saying, Go not down to Egypt! 

    JTThat is right. It is ministry, as has just been remarked, through one and another, by which the Lord comes in to call our attention to what He has provided for us. Hence the importance of a constant ministry. 

    APGenerations change; see Judges 2:10. 

    JTQuite. One generation passeth away, and another generation cometh, (Ecclesiastes 1:4). Every new generation brings out new necessities and exercises, hence past ministry, in itself, will not suffice. There must necessarily be fresh ministry for every generation. 

    TAThe message to the seven churches in Asia would confirm what you are saying: He that has an ear, let him hear what the Spirit says to the assemblies. 

    JTThere is a suited ministry for each church; if we take the churches as successive history there is a specific ministry for each. 

    WB-wIsaac feared the enemy, and said to himself, Lest the men of the place slay me on account of Rebecca. He was not prepared to lay down his life for her. 

    JTI think his going to Abimelech, and later denying his wife, are intended to remind us that although God comes in and prevents us from transgressing some great principle, yet our actual state will be exposed and has to be judged. 

    JTJrThe wells which Abraham had dug, the Philistines filled with earth. 

    JTAll that comes out, but what the chapter shows is that Isaac was blest and triumphed in the end, that is the great thing to see. It is all a question of divine intervention  of what God is to us. 

    JSThe land was outwardly in the hands of the Philistines, yet Isaac was to hold it in the faith of his soul. 

    JTIt says first, the land that I shall tell thee of and then, this land. 

    APThe moment he took it up he began to prosper. 

    WB-wWould the thought of the recovery of the wells correspond with the recovery of the truth of the presence of the Spirit in our day? 

    JTI think the chapter as a whole shows how obedience to God and to His word, when we might have turned aside, brings in blessing, although the state we are actually in is exposed. God will not let us off in this respect, for He loves us too well to do that. Although God appears to us and helps us, we have to go through the consequence of our unbelief, in the faithfulness of God. 

    BTFHow would you apply the denying of his wife to the church? 

    JTIt was a dropping down to the level of the family when Isaac said Rebecca was his sister, instead of saying she was his wife. We lose sight of the church if we act in that manner. 

    With regard to the famine in chapter 41, I think what we should observe, as already said, is the great stress that is laid upon the severity and extent of it, so that it fits in with the present time peculiarly. 

    AFMOf course this famine is in Egypt, 

    in contrast to being in the land. There would be a point in that, I suppose. 

    JTThere is a great deal in that. It is really in Egypt with Joseph there, not the Egypt that Abram went to. 

    JSIt is, rather, Christ exalted amongst the Gentiles, is it not? 

    JTQuite so. We widen out here to the present position of Christendom. 

    ARIt says, And there was dearth in all lands; then it says, And all countries came into Egypt to Joseph, to buy grain, because the famine was grievous on the whole earth. Is that what you have in mind? 

    JTThat helps us to see what is in view: God is now looking out on all countries, that is the idea of the type, in view of bringing the brethren of Christ to light. All the great distress abroad in the world at the present time is intended of God to bring true Christians into evidence, and into practical relation with Christ, as His brethren. The object in view is very great! 

    WGTPsalm 105:16,23 indicates that in this famine God had Jacob and his family in view: And he called for a famine upon the land; he broke the whole staff of bread. And Israel came into Egypt ... .. 

    CAMWho would Pharaoh represent? 

    JTIn the main, he represents the Supreme. Of course, it is not always so, but primarily he represents the responsible element. He is the ruler of Egypt, and in giving account of what he saw in his dreams he goes more into detail than the record given by the Spirit in the beginning of the chapter, which shows that he was impressionable. If you compare the description of the dreams the Spirit gives in the beginning of the chapter, with what Pharaoh himself relates of them to Joseph, you will see that he was greatly impressed with the severity of what he saw in the lean kine and in the thin and parched ears. 

    CAMIt is very interesting to see that God allows the dreams to be told by Pharaoh, evidently to indicate his feelings regarding what he saw. 

    JTI think there was design in that, to remind us that if we are to get relief, we must feel things. Pharaoh felt the thing, and did not minimise what he saw when speaking to Joseph. 

    AFMIt says, It came to pass in the morning, that his spirit was troubled, (chapter 41:8). 

    ANWThe lean fleshed kine were such as I never saw in all the land of Egypt for badness. 

    JTAttention is called to his impressionableness. I believe the secret of blessing lies in being impressed by the nature of the affliction or discipline we are passing through. Its very severity portends that God has a special blessing for us in it. It is a feeling people that God respects. 

    BTFWas the end in view that Israel and his sons should go to Joseph? 

    JTYes. The pressure brought out the people of God. 

    AFMIn what way did it bring them out? 

    JTWell, the next chapter says, Jacob saw that there was grain in Egypt, and Jacob said to his sons, Why do ye look one upon another? And he said, Behold, I have heard that there is grain in Egypt; go down thither and buy grain for us from thence, in order that we may live, and not die (Genesis 42:1,2); and in the following chapter we read that the famine was grievous in the land. And it came to pass, when they had finished eating the grain which they had brought from Egypt, that their father said to them, Go again, buy us a little food (verses 1,2). Now, there I think you have the people of God, in the responsible element, feeling the famine and the necessity for provision for the house. 

    JSJacob spoke according to the light he had; he knew where the grain was. 

    JTThe sequel shows that what God had in mind in the famine was to bring all His people into evidence. There are thousands and thousands of Gods people mixed up with the world, and when things are prosperous they do not think much about God, but go on with the things of this world, then, when pressure comes God uses it to exercise them and they begin to think of Him. There had been reduction in Jacobs mind, because you will notice in the second proposal that he says, Buy us a little food; he would be content with less than hitherto. That is what God is aiming at amongst us  that we should be content with less than what has been customary with us. 

    AFMYou would mean less of temporal food and things in general? 

    JTWe are speaking now of what is external, and how we become ready to accept less than we have hitherto had. Jacob does not use the expression little as to the first visit, but in relation to the second one. It is the idea of reduction  God is reducing His people so that they might be cut from their moorings in this world; the more we expand in this world, the more like the world we become. Except we understand and reach to the result of the affliction, we are exposed; we need to see that the more we are reduced outwardly, the more it is open to us to expand inwardly. The apostle says, Let your heart also expand itself, (2 Corinthians 6:13). 

    APThey were satisfied with a little on their side, but from Josephs side they got a great deal. 

    JTYes. But do you not think it is important to begin to feel small? If there is a heavy hand upon us, as there is today through this world-wide business depression, it is well to begin to feel small, for God does not intend His people to be big in this world. Smallness in a material sense makes room for God. In Andrews mind (John 6:9), littleness was the difficulty. 

    APMany of the people of God, even those more or less on spiritual lines, are content with spiritual smallness, while aiming at material bigness. 

    JTThe little boy in John 6 indicates the line on which the food supply is acquired. 

    ANWThe little power referred to in Philadelphia (Revelation 3:8) is not condemnatory, is it? 

    JTIt is commendable that there was even that. 

    AJDAll this is to make us more like the Lord Himself. There is no indication that He acquired anything material in this world. 

    ARDo both material and spiritual prosperity go together? 

    JTNot always, although John says to Gaius, Beloved, I desire that in all things thou shouldest prosper and be in health, even as thy soul prospers, (3 John 2). There is balance there. But there is the possibility of the most spiritual being abased and hungry, (Philippians 4:12). 

    WGTJoseph made great demands on his brethren, dealing with them roughly, and when they went back to Jacob and made these things known to him, he took them to heart. 

    JTThat is the next thing to learn. If brethren are set in movement toward Christ, they are not going to be received on their own terms. If the Lord is delivering His people through the present pressure, He makes the terms, and hence the rigour of His dealings with us; He loves us too well to let sin remain unjudged in us. In the first interview, Josephs brethren began to talk about the way they had treated him. In chapter 42:21 - 24 they say, We are indeed guilty concerning our brother, whose anguish of soul we saw when he besought us, and we did not hearken; therefore this distress is come upon us. And Reuben answered them, saying, Did I not speak to you, saying, Do not sin against the lad? But ye did not hearken; and now behold, his blood also is required. And they did not know that Joseph understood, for the interpreter was between them. And he turned away from them, and wept. They are not allowed to get off. If we are under the discipline of God, we must assuredly go through deep exercise; indeed, our whole history comes up in relation to the why and the wherefore of the particular pressure which has come upon us. 

    WB-wYou mean the murder of Christ has yet to be answered for by this world? 

    JTYes, or anything corresponding to it. How are Christians who are linked with the world treating the testimony of Christ and His people, who, as loving Him, keep His commandments? All this necessarily comes up, so that there must be a going through corresponding exercises and self-judgment before God. 

    JSJosephs brethren had to go over all their path of deflection in thorough self-judgment. 

    JTYes. The Lord loves us too well to let us off. We must let the word of God search us, if He is to make Himself known to us. The Psalmist says, Search me, O God, and know my heart; prove me, and know my thoughts; and see if there be any grievous way in me; and lead me in the way everlasting, (Psalm 139:23,24). 

    FHLHis brethren recognise Joseph as the saviour of the world, and in the light of that they would feel the necessity of being right before him. 

    JTThey see that he is able to provide, but they do not yet know who he is. The interpreter is between them and him (chapter 42:23), which is to be noted. Applying this to the Lord Jesus, why should I not understand Him?  why the need of an interpreter between Him and me? Joseph understands, but they do not; they are in a state of ignorance. That is much like the Lords people are today, as emerging from the world, the sphere of self-will. 

    CAMJob needed an interpreter at one time, but eventually he saw the Lord and reached the end. 

    JTThe analogy in Job 33:23 is very striking: If there be a messenger with him, an interpreter, one among a thousand. But here the interpreter was between Joseph and his brethren. Joseph, of course, understood what they said, despite their ignorance of this fact. 

    ARSWhat does an interpreter stand for in this case? 

    JTHe represents distance, and all because of ignorance. 

    TAThe other disciples should not have needed John to say, It is the Lord, (John 21:7). 

    AFMDo you think that distress should mark those emerging from the religious world towards Christ? One could not rightly take up the thing lightly: if we apprehended the ruin of the church and our part in it, this would cause us distress. 

    JTI am sure that is what God respects. It is a feeling people that God regards  the men that sigh and that cry for all the abominations that are done, (Ezekiel 9:4). The sons of Jacob were not marked by feeling, as Pharaoh and Joseph were. The latter had, earlier, gone through anguish of soul; but these ten brothers were destitute of feeling, hence Joseph was severe in his treatment of them. They had sinned and had not judged themselves. Reuben points this out to them: Did I not speak to you, saying, Do not sin against the lad? But ye did not hearken. How many times the faithful word is brought near to us, and we do not hearken but remain in our hardness? 

    CAMSaul of Tarsus was like that; he continued his opposition in spite of the wonderful testimony of Stephen. 

    CBThe sorrow we cause the Lord when not walking in the truth should come home to us. 

    JTWe all should learn to feel things more. God Himself leads the way in feeling, as we may see in Genesis 6:6. 

    APTJoseph says: Does my father yet live? (Genesis 45:3). That is the first question after making himself known to his brethren. A little later in that chapter Joseph says, Haste and go up to my father, etc. (verse 9). There is the suggestion of the Father and Son in these statements, which God is bringing before us now. 

    JTJudahs speech (chapter 44), corresponds with what we are saying, and indeed leads immediately to Josephs making himself known to his brethren. He spoke to Joseph most touchingly of his father and Benjamin. It is brokenness of spirit and right feeling that God values. 

    JEHThe sufferings of Joseph, as often remarked, refer, in type, to the sufferings of the Lord Jesus. 

    ARSJosephs brethren, in their hardness, took the place of being honest men; the probing brought out that they were the opposite of that. 

    JTHe did not weep in their presence, at first, but when the time for the final disclosure came he could not control himself; which shows the affections were there, but pent up, for Joseph was indeed a feeling man. 

    APDo you think that we arrive, through discipline, at some sense of the sufferings that the Lord went through, so that we may not be asleep as to them, as the disciples were in Gethsemane? 

    JTQuite so. He was heard because of His piety. In the strong crying and tears (Hebrews 5:7) of Gethsemane, 

    the Lord leads the way for us with regard to feeling. 

    BTFWould you say that Joseph was acting in a priestly way in dealing with his brethren? 

    JTI think he was; he knew what to do, and was very skilful in bringing them to a state suitable for the disclosure he made. 

    WB-wRegarding believers coming out to the Lord today, it is a good thing to see them moved by feeling as to their state and past associations. They thus show reality. 

    CNDo you think that all this which Joseph forces his brethren to go through was to effect the brotherly spirit in them? 

    JTThat was it  to bring out right elements that were there, also to break down their hardheartedness. Reuben is mentioned in chapter 42; he had tried to modify the action of his brethren against Joseph, but they would not hearken. As was said, testimony after testimony comes to believers who are linked up with the world, but they do not heed. Psalm 95:8 says, Harden not your heart. 

    FHLWould you say a word about Benjamin, who wept with Joseph later on? 

    JTAttention is called to him; he is the overcomer who retained true affection for Joseph. He is one of the feeling elements. Pharaoh, Joseph, Jacob, and Benjamin were all feeling men. Both Reuben and Judah had a little feeling, but all the rest were hard. That is what had to be dealt with  hardness of heart. 

    AFMDo you think that Reuben had largely recovered himself as evidenced in this statement of feeling regarding Joseph? 

    JTGod is so fair that He brings out every good feature that may be in us. 

    AFMJudah recovered himself fully, later. 

    JTQuite so. They both come into evidence in that way. 

    WGTThe journey of the children of Israel through the desert is lengthened to forty years on account of their hardness of heart. 

    JTBut God says later, And I will take away the stony heart out of their flesh, and will give them a heart of flesh (Ezekiel 11:19), meaning an impressionable heart. 

    JEHDo you think that the bulk of Christians are characteristically hard-hearted? 

    JTI believe that anyone remaining in the world, who professes to be a Christian, is hard-hearted. The world has rejected and put Christ to death, and anyone who is a friend of the world is an enemy of God; such a one is in a serious position. 

    JSThe present pressure in the world should have a softening effect, and at the same time bring to light the people of God, and bring them to Christ. Is not that the great object of the moment? 

    JTThat is what God is doing at the present time. The universal character of this famine is in keeping with current conditions in the world. The Lords present position in heaven and His work among the Gentiles, as characteristic of the dispensation, would lead us to look for special efforts to bring all His people to light before the end. 
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    WE HAVE AN ALTAR (3) (JT 35)

    Genesis 26: 23 - 25; Genesis 35: 1 - 15

    JTThe thought of the altar in Hebrews 13 embraces the whole subject before us. It is what christians have. In principle it embraces all that preceded. God anticipated the assembly in all that preceded. What was written was written for us. The prophets had some thought about it, as it says, searching what, or what manner, of time, the Spirit of Christ which was in them pointed out, testifying before of the sufferings which belonged to Christ, 1 Peter 1: 11. It was revealed to them that the things they ministered, they ministered to us and not to themselves. So that all is embraced in what we (true christians) have. If it be the altar, these references all enter into it. They are just features of it. 

    ANWWe reach finality in what we have. 

    JTJust so. This is a very important matter for christians to see. We have had Noahs altar denoting unselfishness, and the offerings on it which became the basis of Gods creational relations. The relation in which He stands to creation now is not merely creational but on the basis of Noahs altar and the offerings thereon. That is, He smelled a sweet savour. That savour, as anticipating Christs sacrifice, has never ceased. It is carried through, one might say, on these altars. In Abraham it became identified with a family, an important part of Genesis. We have spoken of Genesis as the work of God by itself. In general, He makes no demands and gives no instructions as to the altars. They are the evidence of His work. But in the altars that follow on Noah, we have the idea of worship seen in a family. That is what is before us at this meeting. It is the continuance of Abraham, so that Jehovah, in speaking to Isaac here, links on what is developed with Abraham. He says to Isaac: And I will multiply thy seed as the stars of heaven, and unto thy seed will I give all these countries: and in thy seed shall all the nations of the earth bless themselves  because that Abraham hearkened to my voice, and kept my charge, my commandments, my statutes, and my laws (verses 4, 5). So that the instruction is continuous. In Abraham we have God in relation to a particular family. So that, in that sense, we are now on more exclusive and higher ground. Abraham looked out toward heaven and earth  the stars of heaven and the sands of the seashore. But with Isaac it is the heavenly side, so that we are gradually becoming narrowed. This chapter is the heavenly side, and the altar is in that relation. Then in Jacob we come down to earth again, and see not the heavenly side but the earthly. 

    WNWill you distinguish between what you mean as to the earthly side and the heavenly side of the altar? 

    JTAbraham looked in both directions, the stars of the heaven and the sands of the seashore. In chapter 22, which we dwelt on yesterday, he is on the high level, the mountain, as shown by Jehovah, which in a way is the highest level we can speak of. He was to take Isaac and offer him up. Isaac is offered up, in figure, and does not return according to the chapter. That is, it is the heavenly side that comes into view first and is carried through here in chapter 26. The scripture does not say he returned with his father, at least that is how the matter stands in the chapter. It says, And Abraham returned to his young men, and they rose up and went together to Beer-sheba. And Abraham dwelt at Beer-sheba, chapter 22: 19. Isaac is not said to be there. 

    ANWBut Rebecca comes into view. 

    JTThat is the thought, appears immediately, in the next paragraph. It is the heavenly side. Isaac is to be regarded as the heavenly man and his wife comes into view. 

    RemThat side is seen in Hebrews 3: 1: holy brethren, partakers of the heavenly calling. 

    JTYes. Hebrews has that in mind. It is to lift the saints in christianity out of judaism. The heavenly calling is brought in in Hebrews. It is pursued in Genesis in Isaac who is distinctively the heavenly man in this book. So that the word is: I will multiply thy seed as the stars of heaven (verse 4). It is the heavenly side. It is the heavenly man in this chapter pursuant on chapter 22. In chapter 24 Rebecca is to be brought to him. He is not to go out of the land. So that the altar in this chapter is worship in that relation. 

    FIThe altar that Isaac builds is built spontaneously, which is in contrast to Jacob. It says of Isaac that he built an altar there, and called upon the name of Jehovah (verse 25), whereas Jacob is told to build it (chapter 35: 1). 

    JTYes. It says: And he went up thence to Beer-sheba. And Jehovah appeared to him the same night, and said, I am the God of Abraham thy father: fear not, for I am with thee, and will bless thee, and multiply thy seed for my servant Abrahams sake. And he built an altar there, and called upon the name of Jehovah. I think the altar here implies that he is in a position now that answers to the mind of God. 

    FIYou mean he is intelligent as to that? 

    JTYes. Beer-sheba is the place of the oath. Abraham dwelt there according to chapter 22, and now Isaac comes to that point. The faithfulness of God enters into it (compare chapter 46: 1 - 3). He appeared to him the same night. 

    FIDo you infer from that, that we must be intelligent as to the oath and the covenant before we are prepared to build this altar? 

    JTI think so. It is a movement of intelligence. Hitherto in the chapter he is guided by God as to dwelling in the land, first in the land that He would show him. It is a protective chapter, to keep him from going to Egypt. He was in danger of going there and God intervenes to prevent this. It says, dwell in the land that I shall tell thee of, and then, Sojourn in this land. Then the promise of the seed, the denial of his wife, and the conflict with the Philistines as regards the wells, until he reaches the point where he has room  Rehoboth. Sometimes we are kept limited because of the danger of external circumstances in which we would be liable to breakdown, even going so far as denying our relation with the assembly. Then we come into conflict and we succeed in the conflict and we name the experience, such as quarrel, opposition, etc. We are able to name the experiences we have gone through. Then God gives us plenty of room. What will you do now? The next movement here is to Beersheba. He is not branching out for himself like some sons; Isaac pursues the line of his father. That is, he is respecting the covenant that God made with his father. He is not independent. Even if we are adding to what preceded us in the testimony of God, it is very important to link on to it. 

    RemIn Proverbs it says: Remove not the ancient land-mark which thy fathers have set, Proverbs 22: 28. 

    QuesIs that on the same principle as Remember your leaders? 

    JTA good deal. Not branching out to do exploits that nobody else did before you. Not that this may not happen, because you get new phases with all these men of faith, but God connects Isaac with Abraham here. He says, I will perform the oath which I swore unto Abraham thy father. 

    GMcPWould that be to arrive in our minds at what God had in His mind relative to the death of Christ? 

    JTWell, He started with Abraham. God is keeping Isaac on that line because, after all, the testimony is one, especially when it comes into a family. 

    QuesDoes he go a little further than Abraham? We read of four altars in Abrahams case, but we do not find him building an altar at Beer-sheba. 

    JTCertainly, there is something distinctive about each man of faith, and each christian, but the main thing is to keep in the line. There is a disposition in the young to branch out and do exploits. This chapter keeps you in the line. There will be plenty of opportunity for each to manifest the qualities distinctive to him according to God, but we must keep in the divine line. 

    APTThe apostle says to Timothy: Be not negligent of the gift that is in thee, 1 Timothy 4: 14. But he was to keep in line. 

    JTHe had the gift according to the laying on of Pauls hands and also of the presbytery. You must pursue these lines. Pauls hands are distinctive. The presbytery are those of weight amongst us. There is that which is distinctive always, and then there is the presbytery. 

    APTMy true child in faith, 1 Timothy 1: 2. He followed the line. 

    JTThat shows what we are speaking of, the character of the man. He followed in the line of the apostle, although no doubt later he had to contend with things that even Paul did not have to contend with. You get into circumstances that others may not have been in and you have to find your own feet in them. Thus you come to know God in your own way. Each one has something peculiar to himself. Timothy is the only one called a man of God in the New Testament, so that he stands out. 

    ANWPersonal distinctiveness is beautifully seen in Luke; he puts Paul forward strikingly in Acts: Paul and his company, Acts 13: 13. 

    JTHe is very like the writer of the Chronicles, who makes haste, we may say, to get to David. He takes him out of his setting genealogically. Luke makes haste to get to Paul. It is one of the greatest encouragements to see young men and young women coming forward, disregarding natural joys, comforts, and pleasures to be where the people of God are. But they are to learn from those longer in the path, Remember your leaders, and Obey your leaders (Hebrews 13: 7, 17), those that have gone and those that are present, and that is what God keeps in mind for Isaac here. 

    Ques. What are exploits? 

    JTThe desire to do them is generally present in a young man who has ability. He wants to do something distinctive. Not that he should not do it in the true sense, of course, but to want to do it is great danger. 

    GMcPWhy is Isaac blessed for my servant Abrahams sake? 

    JTThat is what I am speaking of. He is spoken of in relation to Abraham as Joshua was regarded in relation to Moses (comp. Joshua 1). 

    RemTitus in visiting the Corinthian saints does not isolate himself from the apostle Paul. 

    RWSPaul tells Timothy, And the things thou hast heard of me in the presence of many witnesses, 2 Timothy 2: 2. I was thinking that Timothy stands in relation to Paul, as Isaac to Abraham. 

    AHPWould Elisha be another example in the way in which he served with Elijah? 

    JTYes. He clung to him. The word later was that he poured water on the hands of Elijah, 2 Kings 3: 11. He did not wish Elijah out of the way. He wanted to accelerate his ability to serve. Although he was anointed to succeed Elijah, there is not the slightest evidence that he wanted his removal. He says, My father, my father! the chariot of Israel and the horsemen thereof, 2 Kings 2: 12. That would be the power. Without the chariot of Israel and the horsemen, he could not do without Elijah, but with the chariot and the horsemen, Elisha can serve without Elijah. His prowess would be by the chariot of Israel and the horsemen. 

    RemHe wanted to keep as near as possible to Elijah while he was still here. 

    JTThat is the idea: if thou see me when I am taken from thee, 2 Kings 2: 10. Elishas ministry is definitely linked with Elijah. 

    ANWIt was borne testimony to later that The spirit of Elijah rests on Elisha (chapter 2: 15). 

    QuesWhat has the reference to Beer-sheba to do with what you are saying? 

    JTIt is the place of the oath, suggestive of what God had engaged Himself to. God is pleased with his movement  as coming to this place. 

    ANWWhy do you suppose it is a night scene here in connection with Isaac? 

    JTThe day is not really complete without the night. And there was evening, and there was morning  the first day, Genesis 1: 5. I apprehend that Isaac has full light as to what he is doing. The exercise is finished. 

    ANWIt had not been mentioned before. I thought there was a night to Isaacs experience there, and Gods appearance would illuminate it. 

    JTJust so. God is immediately honouring him in his intelligent movement here. God is showing that He appreciates this movement. It is a question of God and His oath. It is a very great matter for young men and women, in their work, to see what God can do and what He has engaged Himself to do; for, after all, there is nothing done without Him. Unless we work with Him we labour in vain, Unless Jehovah build the house, in vain do its builders labour in it; unless Jehovah keep the city, the keeper watcheth in vain, Psalm 127: 1. 

    RemSo it says that he went up. It is his own movement. 

    JTYes. Verse 23 has to be read in the light of the previous part of the chapter. What a chapter it is, typically! There is conflict, failure, and evidence that God did not trust him altogether. He was afraid he would go down into Egypt. We have to watch the young brothers  what are they going to do? But here there is victory, for Isaac is where God would have him; He appears to him and Isaac builds an altar and calls upon the name of Jehovah. 

    QuesDoes it suggest that, as to his inability to do anything, he has arrived in his own soul that all rests with God? 

    JTI think so. He has to do with these Philistines. They mean the big men in christendom. They are the men that would blot out everything of God that had preceded  what had been done through Abraham; and Isaac contends with them and finds Gods help. What comes out is that he is a well-digger. That is the man  he will succeed. He unstopped the wells that had been stopped up, and he does not give them names of his own. He does not say, This is what I discovered myself. A brother in ministering may say, I got that just as I went into the room. Well, if you look it up perhaps you may find that, although he may have forgotten it, he read it somewhere. If Isaac were to quote Abraham, he would say, I learned that from my father. He called the wells by the same names Abraham gave them. 

    JWDWould it not be difficult to say something purely original? 

    JTNo doubt. The things difficult to get are the most valuable. Gold is hard to get. 

    JWDThings may seem to one at the time that they came direct, but as you were saying, they may be from the ministry of others, only they were living in ones soul at that time. 

    JTJust so. If you roast it yourself and make it your own, it is quite right to use what you thus have. Here Isaac unstopped the wells that Abraham had dug, but owns them to be Abrahams wells. He called them by the same names. But Isaac dug other wells, which must be regarded as his own: Esek, Sitnah, and Rehoboth. 

    JWDOriginal, as we say. 

    ANWAnybody drinking of the unstopped wells would say, We owe this to Isaac. 

    JTPrimarily to Abraham! In the same sense, what the saints have today has been recovered. Still there are distinctive features. Isaacs wells would correspond. Note that the first one is said to be springing (or living) water (verse 19). A true revival is marked as having a living character. 

    RemA great deal of ministry lies in books like wells of water. Mr. Darbys collected writings and many others. 

    JTThere is something in that  such wells should be unstopped. But properly, wells are more than books. You never see water flowing out of your bookcase. It is out of you. The Holy Spirit is not in the bookcase, but in believers. He will employ earlier ministry, but without the Holy Spirit there can be no idea of a well. We get no living impressions apart from the Spirit, even though we may know all the Collected Writings. 

    RemI was thinking of Samson, as to what bearing he would have on this. 

    JTYou are now in the book of Judges  not the family book. The book of Judges implies that God will take up a man anywhere. We must not assume that Samson was not with God. He judged Israel twenty years. He dwelt on the top of the rock Etam. He was bound there and delivered to the Philistines, and with a new jaw-bone of an ass he slew a thousand of them. God was with him. No doubt he was with God on the rock. And where did Jephthah get his thoughts? See the message he sends to the king of Ammon, whereas earlier his life was very questionable. If God takes up a man He makes him all that is needed; he will be marked by originality and freshness. Thus Isaac not only unstops wells, but digs new ones, And Isaacs servants dug in the valley, and found there a well of springing water. But the shepherds of Gerar strove with Isaacs shepherds, saying, The water is ours. And he called the name of the well Esek, because they had quarrelled with him. This digging involved conflict, And they dug another well, and they strove for that also; and he called the name of it Sitnah. And he removed thence and dug another well; and they did not strive for that. And he called the name of it Rehoboth, and said, For now Jehovah has made room for us, and we shall be fruitful in the land. Is he going to rest there, or is he going to link on with the oath, with what God is doing, involved in the promise to Abraham? He did the latter  he went to Beer-sheba. And God makes no delay, He appears to him the same night, as if to show him how pleased He is with him. In this way one who is prospering in his work shows that he is working with God. That is what is meant, I think, that Isaac comes to Beer-sheba. God appears to him that night and says, I am the God of Abraham thy father: fear not, for I am with thee, and will bless thee, and multiply thy seed for my servant Abrahams sake. And he built an altar there, and called upon the name of Jehovah. And he pitched his tent there; and there Isaacs servants dug a well. So that there is now to be freshness, and plenty of it. And it came to pass the same day, that Isaacs servants came, and told him concerning the well that they had dug, and said to him, We have found water. And he called it Shebah; therefore the name of the city is Beer-sheba to this day. Now we have definite advance, because Abraham called it a place, whereas it is called a city by the Spirit of God here. This means that an ordered condition of things had come in; it is now a place of administration. All that is most instructive for us as in the Lords service. 

    EGMcAReferring to the two wells that were contended for, it says that Isaac pitched his tent in the valley of Gerar, but there is no mention of an altar, but after he digs the third well and comes to Beer-sheba, he first builds an altar and then pitches his tent. 

    JTThat is good. His altar indicates a mans stature  he is marked off as a worshipper of God. You mentioned yesterday that in the days of the return from the captivity they set the altar on its base, Ezra 3: 3. 

    EGMcAThen in the following part of this chapter we see that Isaac not only has peace but his enemies say, Do not do us any hurt. They recognise his greatness. 

    JTThey recognise that he is progressing, that God was with him. As we have often noted, Abimelech now brings his friend with him as well as his captain. That is, a young man is doing well; he owns God in his service and he is honoured of Him. Can he be overcome by the social part of the world? Abimelech, and Ahuzzath his friend, and Phichol the captain of his host came to Isaac. Earlier he had gone to Abraham with only his captain, but now he brings one representing the social side with him. But Isaac overcomes. Then there is water, and the city is named. 

    APTIt says: We saw certainly that Jehovah is with thee. That should mark us. 

    JTQuite so. What was said last night ought to be borne in mind, that God is seeking worshippers. A mans altar denotes that he is a worshipper of God. 

    JCVerse 13 should be noted specially: And the man became great, and he became continually greater, until he was very great. 

    QuesDoes he reach the height of his greatness when he builds the altar? 

    JTI think so. He is now a worshipper. 

    Now, perhaps we may go on to Jacob. The house of God is now before us. Jacob does not build an altar until he is told to, except the one he built at Succoth. 

    That is, he fails in this great matter at the outset. Although a man of faith, in building his first altar he is thinking about himself, as indicated in the name he gives it. He is not like Noah, he is not unselfish. Assuming to be worshippers of God is a very searching matter  whether we are just connecting the idea with ourselves and our own aggrandisement, for at times there is temporal advantage in being a professed worshipper of God. 

    ANWThe woman in John 4 says: Our fathers worshipped in this mountain (verse 20). The Lord emphasises who should be worshipped. 

    SMcCThe instructions to Jacob are to make an altar at Bethel unto the God that appeared unto thee when thou fleddest from the face of Esau thy brother. Does God bring him back to the point whence he started? 

    JTHe is helping him now by linking on Bethel with his earlier experience. In building an altar at Succoth he was not linking on with the beginning of his relations with God. He ignored Bethel, and called his altar at Succoth El-Elohe-Israel. Hence the disaster that follows, and God says, in effect, Bethel ought to have been in your mind. You are overlooking or ignoring the earlier days of your relations with Me; go back to the beginning  a very important matter for young christians. 

    RemIt says. And Jacob journeyed to Succoth, and built himself a house, and for his cattle he made booths (chapter 33. 17), whereas with Isaac it was noted that he built the altar first and then pitched his tent. With Jacob his own affairs were first. 

    JTYes. He built himself a house, whereas the point is Gods house. If he is not in accord with that, he is below his calling, and failing in testimony to God. That applies to every christian. My life as a believer is to be characterised by Gods relations with me as He took me up. 

    WNDoes going back to the beginning involve going back to first love? 

    JTWhat was the occasion? It was when Jacob fled from the face of his brother. To be fleeing from your brother is not very complimentary. That does not indicate very much love at the outset. God knows what is in Jacobs heart, but it is buried very deep. He says in effect, You have been down in Succoth and you have made a house for yourself, you are making a show, you are self-centred. You are not a worldly man exactly, but you are settling down on the earth, overlooking your great calling including My house, and you are connecting Me with you in all this. 

    RemMatters are unsettled with him. 

    JTSeemingly, the matter with Esau had been settled. Jacob might say, Why are you bringing up Esau again? We just met and kissed each other. God says, You were fleeing from your brother when I met you. God is going behind the settlement with Esau. That was succeeded by Jacob building the house at Succoth and that shows that Jacob did not learn very much in his own soul from the experience. There may be settlements and God may have to bring the whole thing up again; the roots, or some of them, were not judged. The whole course has to be gone over again. When we fail like Jacob here we have to go back to the beginning. 

    RemThe settlement with Esau was very much on the surface. 

    JTI think there are a great many settlements among us that do not hold. That is, we have not gained through the exercise. They are often what you might call agreements to get out of difficulties. That is what this was in Jacobs case, so that God brings it up here. He says: make there an altar unto the God that appeared unto thee when thou fleddest from the face of Esau thy brother (verse 1), and then in verse 7 it says, And he built there an altar, and called the place El-beth-el; because there God had appeared to him when, he fled from the face of his brother. Now Jacob is getting help. The matter is being settled now. 

    APTChapter 34 is a very serious one; it shows that he was not right with God. He still had himself in view. 

    JTShowing that he had not fully learned the lessons of chapters 32 and 33. Bethel was the great objective, and when he turns aside from the path. God says, as it were, We must go over the whole ground again. 

    EGMcAWhen God brought that up with him, it produced a general house-cleaning, and then they journeyed. 

    JTMatters had been bottomed, Cleanse yourselves, and change your garments. Now what you come to is moral power in the man: we will arise, and go up to Bethel; and I will make there an altar to the God that answered me in the day of my distress, and was with me in the way that I went. And they gave to Jacob all the strange gods that were in their hand, and the rings that were in their ears, and Jacob hid them under the terebinth that is by Shechem. And they journeyed; and the terror of God was upon the cities that were round about them. God is acting; the terror of God is in favour of the believer as he prepares his way before Him. 

    JWDI was wondering if the idea of the terror of God was connected with Gods hand of government now being openly in his favour. 

    JTThat is right. His governmental hand was against him at Succoth, but now the government of God is in his favour and against his enemies, his face being in the right direction. Jacob is now judging the root of things. 

    GMcPIf the truth of the altar is recognised amongst us, God comes in and helps. 

    JTYes. It is the house-cleaning that is necessary. 

    There is no settlement without a house-cleaning. Rachel had brought idols with her and lied about it. A terrible state of things in the household! These things were not settled, but God has now come in, and Jacob is subject and obedient to His word. He has power in his house now, so the household is cleansed. They give up the strange gods, etc., and Jacob hid them under the oak. He is in Bethel now, so that he builds his altar and calls the name of the place El-Beth-el, not the altar but the place. Bethel is furnished with an altar. Abraham did not build one there. Jacob had set up a pillar earlier, but a pillar is not an altar. 

    FIDuring his first visit he had not come into the full thought of the house. Here he says, God of the house of God. That is, he first comes into the knowledge of God before he can come into the full thought of the house. God had made promises to him and now these are confirmed in the house. 

    JTQuite so. He knows God now, as the God of Bethel. After this experience the Spirit of God gives us a paragraph to epitomise the result. The whole matter is so pleasing to God that it is epitomised in verses 9 to 15 inclusive. It reverts back to chapter 32. It is to show the great result in the worshipper. How God is pleased with Jacob now! He is not now in the heavens and Jacob on the earth. God comes down and talks with Jacob in the house. Jacob sets up a pillar: And Jacob set up a pillar in the place where he had talked with him, a pillar of stone, and poured on it a drink-offering, and poured oil on it. And Jacob called the name of the place where God had talked with him. Beth-el. 

    QuesWhat is the difference between the altar and the pillar? 

    JTA pillar is something to be seen. It goes back to chapter 28. He was a pillar-erector before he was an altar-builder. He set up a stone for a pillar  an ordinary stone that he had lain upon. But now it is not that exactly. It is a pillar of stone. Not merely a convenient thing set up as a pillar, but something permanent, and he adds to it the drink-offering which he could not add in the first visitation. He adds the drink-offering which indicates that he is now conscious of being pleasing to God in the house. He has had to do with God, the altar is the result of this. He is a known worshipper now in the house. The house stands connected with Jacob. 

    JWDWhat is the idea of the house? 

    JTIt is the abstract thought here. There is no building yet. We get the structure with Moses and Solomon. But it comes in with Jacob as a great divine testimony. David has it in mind in speaking in Psalm 132 of the mighty God of Jacob. 

    QuesWhat would answer to the naming of the place of the altar today? 

    JTWhen you come to the assembly and apprehend that it is Gods assembly, you are impressed as Jacob was. He names it Bethel. Abraham was in the precincts, near Bethel. He did not build his altar in Bethel. Jacobs is in Bethel. You would expect that there would be names as soon as you come to the house. The house is a place of distinction. The subject of names comes up at once. The crowd of names at Pentecost denotes this. Each believer has a name. Elijah first formally calls Elisha by name in Bethel. You are known there. Jacob is Israel there. We are being built up a spiritual house. 

    WMIs it not significant that the apostle calls the house of God the pillar and base of the truth, 1 Timothy 3: 15? 

    JTIt is the support of the truth, and it is to be seen. 

    EGMcAIs there the thought in the drink-offering on the pillar, that God is now getting something satisfactory from Jacob? 

    JTThat is the meaning of it. God is pleased with him now, as already said. He is in the house according to Gods mind. So this paragraph from verses 9 to 15 is the Spirits account of the whole position. 

    Ques. What is the oil? 

    JTThe oil is dignity. I am to be in the house in a dignified way; as a spiritual man. But the drink-offering is what I am God-ward  what God finds in me. 

    APTThat verse in Timothy which was referred to would connect with the oil: that thou mayest know how one ought to conduct oneself in Gods house, which is the assembly of the living God, the pillar and base of the truth, 1 Timothy 3: 15. 

    JTThat, I am sure, would appear at Corinth when Timothy was sent there by Paul that they might be put in mind of my ways as they are in Christ, 1 Corinthians 4: 17. We may be sure that he would move among the brethren in a sober, dignified way. 

    SMcCIs it not remarkable that it says: And God went up from him in the place where he had talked with him. Not to him, but with him. 

    JTNow Jacob is honoured in accord with his grandfather (compare chapter 17: 22 and 19: 27). Abraham went back to it: he went to the place where he had stood before Jehovah. It is a beautiful thought  the place where God talks with you. You never forget that. In that spot Jacob set up the pillar. 

    RemIn chapter 28 he says: How dreadful is this place (verse 17); but here he talks with God. 

    JTAs knowing God, he is now in His house in liberty. Perfect love casts out fear. 
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    THE SIGNS OF THE COVENANTS (3) (JT 38)

    Genesis 26: 23 - 33; Genesis 31: 44 - 55

    JTBeer-sheba is the thought that I believe the Spirit would emphasise in this first scripture; it stands as witness to the idea of covenant. The intent of the sign given to Abraham is to produce a heavenly order of things, it is Colossian truth as to its concrete application to christians, and prepares the way for our heavenly position. Its place in the book of Joshua shows that it is preparatory to entrance into possession of the land, the reproach of Egypt rolled away, and what follows in Genesis 18, shows that this is what is in mind in circumcision, it marks a heavenly people. The rigid adherence to the sign in chapter 17 in Abrahams house, is the background of the visitation in chapter 18. God is not ashamed to be called their God (Hebrews 11: 16), refers to such as Abraham consequent on the adherence to the command as to circumcision. That brings in the light of Isaac in chapter 18, and the instruction as to the judgment of the world to make room for the heavenly man. That is the setting, I believe, of the chapters. Isaac in chapter 22 is the heavenly man, not simply as born, but as raised from the dead. He is not said to have descended with Abraham or his young men from the mount where, he is offered up. Abraham went to Beer-sheba, but there is nothing said about Isaac going there; he sets forth Christ in heaven, that is the governing principle of these chapters  Christ in heaven, not only risen and remaining in that setting, not coming down. Rebekah is introduced in chapter 24, and now Isaac in chapter 26 is definitely in the land to stay there, he is not to leave the land, nor does he, and he reaps a hundred-fold from his sowing, and, thus recognised, he comes to Beer-sheba. I think that we may gather from the verses read that the link is with chapter 21 where the place is formally mentioned and named. Now it is a city, which is the sign of the heavenly position, and sustained, not simply by a well  they had been digging  but they found water, so that he calls it Shebah; now we are told that the city was called Beer-sheba, verses 32, 33. I think if we dwelt a little on these thoughts the Lord would help as to the heavenly position and the sign of it  the sign of it as a city; the name of the city comes down to this day. Beersheba is called a city here; allied with the idea of water, a city implies order and light, sustained alone by the Spirit of God. 

    WCGThe heavenly portion is opened up to persons in whom the sign of circumcision is manifest. 

    JTThat is what I thought. Divine visitation makes the thing very concrete. Jehovah came to Abraham; following on that the conversation between God and Abraham is broken off  he left off talking with him; and God went up from Abraham, Genesis 17: 22. 

    WCGIs that the reason of Pauls conflict in Colossians 2? Was it that conditions might be found with the saints in which the heavenly portion could be revealed to them? If they did not continue in the faith grounded and settled, they might go back to conditions which were prior to the truth of circumcision. 

    JTThat is the side that is stressed immediately in Colossians 2: 11, he says  In whom also ye have been circumcised with circumcision not done by hand, in the putting off of the body of the flesh, in the circumcision of the Christ. The conversation with Abraham was left off after the covenant was made in Genesis 17, as if God would leave him and see what he will do. Abraham immediately applies the thought of circumcision in the fullest way to his house and then he is at his tent door, the full position of a heavenly man, and the divine visitation confirms everything. He knows what to do, too, when the men come; if he knows how to behave on earth at the oaks of Mamre, he knows how to behave in heaven, he is shown to be fit for heaven by his behaviour. 

    HBIs that seen on the mount? 

    JTIt is seen in chapter 18 in the way he entertains the heavenly Visitors, how perfectly he is in accord with the position. They do everything he suggests, they leave it with him and wait there till he finishes what he has in mind; that man is fit for heaven, he would not be out of place there. 

    HBIt is possible for us to have conditions like this, where we may prove fit for heaven even now? 

    JTThat is what is going on in the assembly  it is a question of how we behave in the assembly. 

    JCDo you connect the city intimately with the assembly?  Paul was told to go into the city. 

    JTYes, it is a thought that runs through the Acts, and is seen fully in Galatians  Jerusalem above is free, which is our mother, Galatians 4: 26. 

    JMcCRYou were referring to the bow in the cloud, the token of the covenant God had established with Noah, then the token as to circumcision, and then the heap of stones. Is there any moral order? 

    JTThe first is a universal covenant, involving the governance of the world, the ordering of it so as to afford a theatre for the development of what God has in His mind eternally; it is just a temporary covenant while the earth remaineth Genesis 8:22. But what we are dealing with in connection with Abraham is eternal, we arrive there at the Eternal God; it is a question of love, of sovereign selection and purpose seen in one man, and the covenant of circumcision is to relieve us of all that hinders through the flesh, and all that dishonours and discredits us, so that all the reproach is rolled away. Jehovah going up from Abraham and leaving him gives opportunity to show how much he has taken it in. Being left to ourselves, as subjects of the work of God, the work of God manifests itself, it is true to itself, and in Abrahams case it was manifestly so, because he carried out the thought of God fully at the end of chapter 17. In the beginning of chapter 18 he is sitting at his tent door in the heat of the day, and Jehovah comes to him, three men come to him  heaven came down in those Persons; it is a question of Persons, and he discerns one of them (without their announcing their names) to be the Lord, and proposes certain things, and they acquiesce in all that he said. There is no direction from them, it is just what Abraham does; he is proving himself to be a heavenly man, which is the point now. In 1 Corinthians we are left with the commandment; Paul says, If any one thinks himself to be a prophet or spiritual, let him recognise the things that I write to you, that it is the Lords commandment, 1 Corinthians 14: 37. Recognising that, I qualify for heaven, I am spiritual. The visitation brings this out and Abraham knows what to do. Jehovah says afterwards, Shall I hide from Abraham what I am doing? Genesis 18: 17. In chapter 8: 21 God says certain things in his heart; that goes on, and God is pleased to disclose what is in His heart. He had come down to destroy Sodom; He would disclose it to Abraham. 

    QuesAre the experiences up to the 18th chapter to qualify us to take care of the house of God  the assembly  making room afterwards for the Spirit speaking expressly? 

    JTI think that is the way it works out. We are on new ground, Isaac is in view; the heavenly man is seen in Abraham in character now, and Isaac is introduced as prospective, as coming in. The new scene is to be filled with Christ, Isaac is to replace everything. Isaac is to be in the house, not only born into it, but as risen from the dead  that is the position, and I think chapter 26 links on with all that. These signs, the seven ewe-lambs, and the city, are all subsequent to the great thought of circumcision. The city Beer-sheba is the light and order of heaven known here on earth, 

    and the assurance that all is secured in a risen Christ, that everything is going through in a risen Christ. 

    TGWould you suggest, that, as behaving ourselves in the house of God, we are in accord with that? 

    JTThat is right. While the apostle delayed, Timothy was tested and Paul said, These things write I unto thee ... that thou mayest know how thou oughtest to behave thyself in the house of God, which is the church of the living God, the pillar and ground of the truth 1 Timothy 3:15. That is the idea  to know how to behave oneself. 

    Then, to go on, the sign of the heap of stones called Galeed (chapter 31: 48), is to show how we may drop down from a heavenly level; that is often seen in the history of the assembly itself, and in the history of each of us. A local assembly is liable to drop from a heavenly level to a lower one; a level withal that God recognises, but a very much lower state of things. That is the order of these signs, so we have to be prepared presently for a very humbling consideration; but it is very exhilarating to get on the high level of Abraham and Isaac, and a city sustained by water  by the Spirit of God. 

    LDMWould that go as far as Ephesians? 

    JTI think so, that is the level on which christianity is introduced; then we get down lower in Jacob. 

    QuesIf we live by the Spirit, let us also walk by the Spirit (Galatians 5: 25); does that cover it? 

    JTWell, yes. We have to apprehend the Spirit in Ephesians; He is hardly mentioned in Colossians, it is a question of the work of God there, and that must be recognised if we are to go over; that is why Abraham is left to work things out in Genesis 17. In other instances we are left, we are tested by the commandment, but in Ephesians the Spirit is very prominent, also in Romans and Corinthians, but not in Colossians. Ephesians is the great sphere for the work of the Spirit from the heavenly side, the fulness of the Spirits operations. 

    WSSWe must be impressed with the great amount of preparatory work which had to be undertaken before Isaac came into view. 

    JTI think we can see the need of that. If it is not after Christ, that settles it; put everything aside but Christ is what Colossians means. Philosophy and ceremonialism may be very nice and very appealing to the mind, but turn it aside, it is not after Christ Colossians 2:8; that is what these chapters in Genesis mean, they bring in a heavenly Man, One having died and risen. 

    WSSSuggesting the work that needs to take place in our own souls that we may be able to apprehend this. 

    JTThat is right. It is a long protracted process, but necessary, for the flesh is so hard to break away from, so tough. 

    WCGThe material of which the assembly is built comes into full view in Colossians. Rooted and built up in him Colossians 2:7, and in him dwelleth all the fulness of the Godhead bodily. And ye are complete in him. Colossians 2:9 - 10 Yes, circumcision and the cross are the two things that are stressed in Colossians 2. It is a most drastic setting aside of all that is creditable in this world, whatever it be; whether it is refined philosophy, or refined ceremonialism. It is not the gross side of things, but the refined; they are ruthlessly set aside in the circumcision of Christ, and in the cross of Christ. 

    LDMSo the thought in Colossians is, Christ in you, the hope of glory Colossians 1:27, not exactly the Spirit in you. 

    JTQuite so. We are to set our mind on the things that are above Colossians 3:2. Isaac does not come down from the mount in Genesis 22, the suggestion is that he remains there; resurrection is just a stepping-stone into heaven. 

    JGWould you say that Peter was tested on the mount of transfiguration in regard to the heavenly position and failed there in his conduct? 

    JTYes, he was not fit for the place  that is the point. He was specially selected, but he was not equal to the place; he became equal to it later. The thing to see is the greatness of the place; it was not the Christ below that he saw, but the Christ above that was transfigured. It was not by an outward application of anything, but what He was personally, the coming out of something that had been hidden. The truth is expanded for us as we apprehend Christ in heaven. He is in His own domain, and we have to be prepared for it. John says, it doth not yet appear what we shall be 1 John 3:2. Although he had been on the mount of transfiguration, though he saw Christ risen too, yet he says, it doth not yet appear what we shall be: but ... when he shall appear, we shall be like him; for we shall see him as he is1 John 3:2, not as He was, but as He is. That is the greatness of Christ up there, the great expansion of His own domain. 

    HBDo we get in the apostles prayer in Ephesians 3, the development in us which would answer to that  being strengthened with might by his Spirit in the inner man? Ephesians 3:16 Quite so, those two prayers are to fit us for the inner domain; and I think that all enters, in type, into Beer-sheba here  it is called a city. 

    GAvSDo these qualifications and features go to bring in city conditions in accord with the thoughts of God, on earth as they are in heaven? 

    JTThat is a good way of putting it  a reflection of heaven on earth. How great that is for God!  and it is to enter into every company of His people now as sustained by the well  that is the point, the servants came and said We have found water. Abimelech comes with Phichol and his friend, that is, the military man and the social man. The social side is so insidious, it is the danger for those who are heavenly, for there is refinement attaching to it; we make so much of refinement, and the devil uses it to replace what is heavenly; but Isaac is not caught by that  he sent them away. We do not cultivate or promote any bad feelings with people around us; we are heavenly, and we are not doing people any harm. But Isaac sends them away; his great dignity is seen in that. 

    GAvSWe do not enter into those conditions at all. You can see that if you brought Abimelech and Phichol and his friend into the city, their thoughts would have been entirely different from Isaacs, so he sends them away; they had nothing to do with Beersheba. 

    JMcCRI should like to ask if every believer has the Spirit?  that is a difficulty with some of us. 

    JTThe Scriptures would lead us to think differently from that. They would lead us to connect the Spirit with the sign of circumcision; if a man has not that sign you cannot say he has the Spirit  he must have the sign. The Holy Spirit is characteristically given to believers, of course, but you cannot say from Scripture that every believer has the Spirit. 

    WCGIs not the word believer used in too general a sense?  you must enquire what they believe. They may not have believed that which is connected with the gift of the Spirit. 

    JTYes, and even if they have believed everything, the gift of the Spirit is not automatic; it is a question of giving, and it is a question of the Givers privilege. Surely it is due to God that we should afford Him that liberty  what a great gift it is!  let Him give it when He pleases. 

    JWCould you form part of the assembly if you had not received the Spirit? 

    JTNo, you are in the assembly by the Spirit. In the power of one Spirit we have all been baptised into one body, 1 Corinthians 12: 13. It seems to me, that the saints ought to be conversant with the truth of the Spirit. The Spirit is a gift, and the Lord says, how much more shall your heavenly Father give the Holy Spirit to them that ask him? Luke 11:13 What has one without the Spirit? 

    JTWell, he may have justification and forgiveness of sins  in fact he must have these, if he is a believer at all. 

    FIWould it be right to say that in every believer there is a work of God by the Spirit, but every believer has not the Spirit as known power in his soul? 

    JTQuite so; and there are many like that, who have not the Spirit. 

    GAvSHave we not to consider the gift of the Spirit, as presented in 1 Corinthians 12, to apprehend that the gift of the Spirit is the result of a divine formation in connection with which the people of God are brought into divine incorporation with what is here on earth for God? 

    JTYes. In whom ye also trusted .... In whom also after that ye believed, ye were sealed. Ephesians 1:13 It is the order of one, two, three. In whom also, having believed  a past thought  ye have been sealed. One follows the other, but you cannot say it must be automatic, for the action of sealing must be Gods  He gives the Spirit. We have found water. There was water in the assembly at Ephesus, the Spirit was there. The twelve men we read of in Acts 19 received the gift of the Spirit at one time. 

    LDMJohn 3 gives subjection to Christ, then in John 4 you get the vessel carrying the water. 

    JTJust so; the Spirit is not given by measure to Him, the Christ. 

    LDMIt is a suggestion of the Son. 

    JTQuite so, it is administration. John saw the Spirit as well as the Son in chapter 3  all things are given into the hand of the Son  the Father loves the Son, and the Spirit is not given by measure to Him. The next chapter shows how the Spirit is administered  If thou knowest the gift of God, and who it is that saith to thee, Give me to drink; thou wouldest have asked of him, and he would have given thee living water John 4:10. You must bring in the administrative side, and surely it is left with Him as to when He gives it. So that I think the allusion to the Spirit in Ephesus, that they had received Him, is the water, the assembly has it. Paul is a witness to that; these twelve men got it at one time, therefore there is room for development of the great thoughts of God in that assembly. 

    RemWe have made it too automatic. 

    JTI think so, and we are on low ground; we ought to see this thought We have found water, and that enters into the thought of the city. Ephesians is the idea of the city and the heavenly thoughts here. 

    WSSWould you say that finding the water is a further thought to receiving the Spirit, finding the sphere in which the Spirit is free to move? 

    JTI think that is right. It stands in relation to the city, but the apostle, in speaking to the Ephesians, calls attention to the fact that they had the Spirit  he is not questioning their having it; the Spirit is there in the assembly. 

    RemThat question had been raised and settled. 

    JTThat is right. Did ye receive the Holy Spirit when ye had believed? Acts 19:2 and now brethren are asking, Can we believe without the Holy Spirit? 

    GAvSNew birth is the work of the Spirit from outside, whereas the reception of the Spirit is God sealing that work which has brought about faith, by giving the Spirit to those who have believed? 

    JTYes, and you make room for the principle of gift, the Holy Spirit is a gift and may be asked for; we must make room too for the activity of faith, the work of God in us. In America, fifty or sixty years ago, a line of teaching was developed, and I believe has place still, that new birth implies everything; not only the initial work of God in a mans soul, but everything  and that he gets the Spirit then. That is current, and it corresponds to the low state of things we are approaching in Genesis 3: 1, where people do not see things clearly. At Ephesus you are on the mountain tops, you see everything clearly. The man in Mark 8 saw all things clearly, not only all men, but all things. 

    HBIt says they spake with tongues and prophesied, that is having found water. 

    JTThat is right. 

    ANIs being born of water and of the Spirit, and having entrance into the kingdom of God, further than new birth? 

    JTWell, it is in John 3. First it is, Ye must be born again John 3:7; no part of the moral being of the man is excluded from this operation. Then the Lord enlarges on that in replying to Nicodemus by saying, Except a man be born of water and of the Spirit, he cannot enter into the kingdom of God John 3:5. The principle of cleansing would be there, of course, but you have to wait for chapter 4 to get the water. We have the water of cleansing in chapter 3 in the birth, in the operation; but in chapter 4 it is drinking. 

    RemYou have to come to the reservoir. 

    JTThat is the thought in the persons. Then the idea carried into a city is an immense thought; things are compacted together and held for God. 

    Now in Genesis 31 we come to a lower state of things, and, alas, we have to do with such a state; we have to own, I think, that it is descriptive of present conditions. There are dear brethren who are mutually recriminative; there is a want of practical righteousness, there is a want of confidence, a speaking against one another. The chapter begins with Jacob hearing what the sons of Laban were saying about him, This brother has got all the glory at our expense  that sort of thing. Then another member of the family steals an idol; they would get away from one another secretly. There is the sign of sorrowful separation, the very opposite of what we have been speaking of, for the principle of the heavenly city is unity  has raised us up together, and has made us sit down together in the heavenlies in Christ Jesus (Ephesians 2: 6)  that is the principle of unity; we do not want to be separated, we want to be together; not to go by separate ways, there is only one way  we all must go up together. Here are brothers pulling away from one another. 

    GAvSIs that what we get in verse 1 of Proverbs 18?  He that separateth himself seeketh his pleasure, he is vehement against all sound wisdom. 

    JTYes  These be they who separate themselves ... having not the Spirit (Jude 19); that is the kind of thing. 

    JWWould Abimelech and those with him represent those who want the benefits of the covenant, but are not prepared to walk in a separate path for the pleasure of God? Abimelech went back to his own land. 

    JTThat is what we are speaking of, those who have not the Spirit, they can get along without the brethren. Laban can get along without Jacob, and Jacob without Laban  that is a heap, very different from a city in beautiful symmetry and order. They have no confidence in one another. If I am afraid a brother is going to hurt me, I have no confidence in him; but the covenant is to promote confidence and love. 

    RemPaul spoke of grievous wolves coming in, and also of your own selves shall men arise, speaking perverse things, Acts 20: 29 - 30. 

    JTYes, it is a state of things where separation from one another is accepted; we cannot afford to be separated from one another; it is abhorrent to the spirit of the assembly; unity is the principle, love of our brethren, we must have our brethren. 

    WSSThey quarrelled about a matter that was hidden, it did not come to light  the teraphim. That is a serious matter that things do not come to light. 

    JTYes. Well, you can see in reading this chapter and the preceding chapter, in fact from the time Jacob went to Padan-Aram, that it is one continuous struggle; the wages question comes up, and there is the difficulty with Rachel, and the differences between the wives, and the thing culminates in this chapter where they want to get away from one another. Then, over against that, is the remarkable fact that God is in all this, that is to encourage us  (it is like the ugliness of the Cushite wife of Moses)  in spite of all this, God is with him and helping him, though in a distant sort of way. It is the very opposite to Pentecost, when the barrier of language was broken down, where you get all speaking the same thing, the same language; it is the language of heaven, for that is how the Lord spoke to Paul, the pure language given to the saints so that we understand one another, love understands, it is the language of love. 

    GAvSJacob was told to depart from Padan-Aram. Separation from Padan-Aram is right, but separation from our brother is not right; would that be the distinction? 

    JTThat is the thing. What a sorrowful state of things, yet they are brethren; Laban was Rebekahs brother. 

    EG. What a contrast this is to Psalm 133 Behold, how good and how pleasant it is for brethren to dwell together in unity! ... there the Lord commanded the blessing, even life for evermore. 

    JTQuite so. With all lowliness and meekness ... endeavouring to keep the unity of the Spirit in the bond of peace. There is one body and one Spirit, even as ye are called in one hope of your calling; one Lord, one faith, one baptism, one God and Father of all, who is above all, and through all, and in you all, Ephesians 4: 2 - 6. What a bond of unity! And here are brethren saying, Well, this heap is to be between us. They are agreeing to differ, that is the principle of this heap, an agreement to be separated from one another. 

    RemYou might have these features in a gathering, but there is an opportunity for bringing in the features of the heavenly Man, humbleness and meekness and gentleness; it is an opportunity for us to work out those things together, even in the face of these characteristics. 

    JTWell, the comforting thing is that God is working in the face of all this in the history of Jacob; God is with him in spite of all the conditions. So that we may take courage in spite of our ugliness, and this bickering and speaking evil of one another, and these hidden things. Jacob says, And now, come, let us make a covenant  there is something in that, that is the proposal in verse 44  Let it be a witness between me and thee. Then it says, And Jacob took a stone, and set it up for a pillar. Now this brother is doing something that is dignified; moral dignity is such a necessity, because we get down so low that we act like men. I believe Jacob is leading in recovery in taking a stone and setting it up as a pillar. He had done that before, at Bethel; there is one idea of Bethel here, setting up a stone pillar. But then he says to his brethren, Gather stones. 

    GAvSYou mean he became an example to them in some little way. 

    JTNo matter in how little a way a brother or sister acts on the principles of the house of God, let us take note of it, follow on that line. But then they made a heap  that does not belong to the house of God. 

    GAvSIs that what has happened to a large extent in christendom? 

    JTYes, there is no heavenly thought at all in that; a heap is nothing at all for God, there is nothing in it suggesting heaven. 

    LDMIt says, they ate there upon the heap. 

    JTYes, they broke bread. The Lords supper is nominally gone on with, in all these heaps, but there is nothing dignified about it. One does not mention this to traduce others but to raise the question, Where are we in these low conditions? We do not have far to go to get them. Jacob is the leading man here, and it is important to get such a man in these circumstances, one who introduces a dignified thought, such thoughts as have a place in the house of God. The stone pillar is something. I believe there is recovery in Jacobs action, first in verse 45  he took a stone and set it up for a pillar, and then he invites his brethren to gather stones, but he does not tell them what to do with them. There is a sort of independent state of things; they did that, but then they made a heap; still the pillar was there, and we get Laban alluding to it (verse 51), Behold this heap, and behold the pillar which I have set up between me and thee. The pillar is there, whether it is the one that Jacob built or not, the idea is there. 

    GAvSDo you think Laban takes up the thought and gives his own interpretation to it? 

    JTYes, I think that is how it stands. He associates it with the heap, as if they were on the same level, but I think Jacob had a more exalted thought than the heap, but, under these circumstances, he had no power to carry out the divine thought, which is so humbling. If you get a right thought, wait on God to help you to pursue the line of it, instead of having a heap. Jacob had light, he was going towards the house of God. I stress this section because we have not far to go to find these conditions, and how are we to get out of them? If a brother has any little suggestion of Gods house, take notice of that, do not turn it down and do not allow independent action; one brother doing one thing, and another brother doing another, so that you have nothing but a heap. The principle in Jacobs action is to follow a line. 

    RemAt Corinth the apostle had to say as to their coming together it is not to eat the Lords supper, 1 Corinthians 11: 20. 

    JTExactly, they were in coteries, and content to be thus  that is Galeed: it is a heap of witness sure enough, but what to? Division among the saints, and it is accepted as though it were a right principle that can be allowed. God hates that. 

    WSSThe issue that was raised by Abraham, and then by Isaac, with the Philistines produced something spiritual in a well. There is no suggestion of what is spiritual being produced by this matter. 

    JTNo, nothing at all. There is a suggestion in Jacobs action if they had only followed it. Gather stones is good enough, but what will you do with them when you gather them? Stones are symbolically persons; Yourselves also, as living stones, are being built up a spiritual house 1 Peter 2:5, says Peter. They are being built up  living stones builded  there is regularity and order in them, not a heap. 

    HB-tWhat are we to understand by the next step, the angels of God meeting him? 

    JTWell, it shows that God is in all this, He does not forsake us because of these conditions, He is leading on to what the pillar ought to have suggested, that is, He is leading on to Bethel. All that follows (chapters 32 - 35), is to consummate in what is in the mind of God, to effectuate His own thoughts in Jacob. The two camps, here in chapter 32: 1, are an adequate testimony to divine care; in spite of this low state of things, God remains God, He is watching over us and doing all possible to steer us clear of all this, and lead us up to Bethel. I am the God of Bethel, where thou anointedst the pillar  it is anointing the pillar now, not simply setting it up. 

    WCGJacob was a man of faith but he stopped in Syria for commercial purposes, though he went there to get a wife. 

    JTYes. It was right enough to go there for a wife  that is as a type of Christ  but to remain there for worldly gain, commercial considerations, is another matter  that shows a low state of things. 

    HBIs verse 54  Jacob offered a sacrifice upon the mountain, and invited his brethren to eat bread: 

    and they ate bread and lodged on the mountain  is that a more elevated state of things? 

    JTI think that is elevation. Jacob is the leading man  that is what we ought to notice, and we should look for a Jacob in these circumstances. 

    GAvSIs there any significance in, The God of Abraham, and the God of Nahor, the God of their father, judge between us; it goes on to say that Jacob swore by the fear of his father Isaac. 

    JTI think Jacob is rising here. Isaac is the risen man, so in chapter 46: 1 it also says, he offered sacrifices to the God of his father Isaac  it is the risen man, I think. Jacob is the leading man; God always provides a leading man in these circumstances. I believe the heap suggests independency. 

    GAvSThe contrast would be for each to have his little niche in relation to the brethren, so that the true Isaac would be expressed. 

    JTYes. What was in Jacobs mind was right, but he had no power to carry it out; which is often the case because of the independent position taken up by certain persons, in saying this or that. The thing is to follow a lead, however small, and we will reach the end, and God is with Jacob in all this. 

    RKCIs not the great point for us to see how this is worked out amongst ourselves? 

    JTCertainly, that is the point of it for us. 

    RemWe sometimes get heaps in our care meetings. 

    JTWell, this applies. We may have care meetings and there are disagreements, but what is worse is, that there should be anything like this when we come together in assembly to carry out a judgment  that is a most serious matter! 

    QuesShould the judgment be formed in the care meeting? 

    JTThe care meeting can never be more than tentative; it is in the assembly that things are final. 

    QuesWould you say a little as to offering the sacrifice on the mountain and inviting his brethren? 

    JTWell, as we have been remarking, that is elevation, but conditions did not warrant the opening up of these things. I believe God comes in the next chapter, to meet Jacob and to confirm all this, but all is on the road to Bethel, and for that, you must have a leader. If you get a leader, watch that man, and God will be with you; that is what the two camps of angels mean, I think. 

    RemWe should search our own hearts and see whether any of these unsuitable feelings to our brethren exist, that this condition of things may not go on. 

    JTThat is the thing. 

    FIIf we are not in the good of this, may the Supper become just a heap of stones to us, just a witness of what belongs to us, nothing more? 

    JTWell, Paul said, that such a condition is not ... the Lords supper, 1 Corinthians 11: 20. 
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    THE CITY OF THE LIVING GOD (JT 41)

    Hebrews 12: 22, 23; Genesis 26: 32, 33; Ruth 3: 15; Ruth 4: 1 - 3; Zechariah 14: 10, 11

    I wish to speak about the divine idea of a city, having in mind that the ultimate city in the history of time and eternity is the assembly, which is said to come down from God out of heaven, having the glory of God, and her light like unto a stone most precious. I began with Hebrews, because it says there that we have come to that city, meaning that all true believers are privileged and dignified by the fact that they have come to it. Many other things are mentioned in the chapter in this way. We are said to have come to the city of the living God, the heavenly Jerusalem, also to mount Zion and to an innumerable company of angels, and to the assembly of the firstborn, enregistered in heaven. These are generally political thoughts. We are all by nature political. It is innate in us, and God takes account of this and would deliver us from what holds us in the way of human politics by replacing it with heavenly politics. 

    Christians are said to have their citizenship in heaven; for our commonwealth has its existence in the heavens, from which also we await the Lord Jesus Christ as Saviour, who shall transform our body of humiliation into conformity to his body of glory, Philippians 3: 20, 21. That is what stands in connection with our economy, our political system  power in the One who inaugurated it to change our bodies of humiliation, making them like His own. We do not always accept that our bodies are bodies of humiliation, for we naturally do our best to be good looking and to decorate them, but the fact remains, and we might as well face it, that our bodies are bodies of humiliation. But Jesus our Saviour is coming to transform us and make our bodies like His own body of glory  a marvellous thought! It ought to have the effect of freeing us from what is merely human. Not that one would say a word against human authorities in provinces and empires, for God has ordered that these should exist during the time of the gospel, subservient to Him because of the gospel, and we pray for them. But they are temporary, and it is well to face this fact that whilst we pray for authorities, kings, and even the policeman in the street, we have part in what is superior and outside of all that. God is educating us for the great display of heavenly power and rule, so that we should shine in it, and with this in view the writer to the Hebrews speaks about what we have come to. It is in the sense of a foreigner coming into a country and becoming a citizen. He comes into all that is in it and shares in it, and he is also required to know the constitution; that is what mount Zion means, that we have come to what transcends all other constitutions. It is a matter of Gods sovereign selection. He has power to effect everything in what He selects, and this includes the city or capital. 

    It is the city of the living God. We are here now in a city that is growing in importance, and its fame enters into the pride of its inhabitants, but think of a city called the city of the living God!  and, as if to establish us in the idea of its liberty and glory, it is also called here the heavenly Jerusalem. We come to that. Gods intent is not to set us against what is here, because we share in the protection that He has ordained through it, but we come into this heavenly city morally. We have another city, the heavenly Jerusalem, and we have come to it already. It is to show us the magnitude of the position and to set us free correspondingly from all that is around. 

    Then there is the universal gathering, which implies legislative power, heavenly in character. The reference here, by way of illustration, is to the states of Greece, which would be well known. God employs what is current to illustrate His heavenly thoughts. So you have the universal gathering and all the distinction that goes with that, in which we have part. Then the assembly of the firstborn; what I might call the social side, which is a great feature in any commonwealth. I am only speaking illustratively, I do not want to make anyone social in the worldly sense. The thought is to deliver us from these things by bringing in the heavenly order of things. The assembly of the firstborn is of persons of great distinction; each one is firstborn; you get nothing like that in this world. It also gives the thought of family affection; there is affection and distinction. Every city of this world has its society, and it is one of the most ensnaring things for christians; but I would seek that we should be delivered from that in order that we may be free for the heavenly. 

    Now we have not only come to the city, but we already form it, for the assembly is the city, according to Revelation 21 and other scriptures. We, christians, are actually part of it. The passages read are to bring out, if the Lord help, what the city really is, how practical it is. The idea came in early. We have no city of God mentioned or alluded to until mans city is first seen. The first mentioned was Cains, as you know, and it is a kind of prototype of all modern cities. This is an age of cities, and they all have the character of this first city  in the way of industry and art and all that goes with these things. 

    We find that servants of God, in the exercise of His power against evil, troubled the cities of man; and on account of such service they were imprisoned in the most cruel way as in Philippi. What a real service they rendered, what benefactors they were!  but the masters of the damsel there made gain from her because of the demon which Paul had cast out; and every city has that sort of thing, gain being made out of wickedness. When the Lord was in Decapolis He cast out a legion of demons and the people asked Him to leave, and He left. They preferred the demons to Christ! There is that which is, of God in the world, government and all authority, but there is that which is called wickedness, for the whole world lies in the wicked one, 1 John 5: 19. The work of God is not cared for, it does not fit into mans world. So the christian, whilst praying on the one hand for the authorities, is to discern the wickedness that is in the world, and to judge it. 

    There are several other cities mentioned in Genesis  Nineveh, Babel, Gomorrah  before God begins to operate in relation to His thought of a city. Perhaps we might take Cains city, Nineveh, Babel, Sodom and Gomorrah as sufficient to set out what the characteristic city of the world is. It is said to be spiritually Sodom and Egypt, where also their Lord was crucified, Revelation 11: 8. Whether London or New York or Johannesburg, there is no difference. The book of Revelation says, The cities of the nations fell, Revelation 16: 19. Every one of them comes in for divine retribution, and these cities in the early part of Genesis illustrate what the worlds city is. 

    The last one, Sodom, had one of the Lords people in it. Abraham intercedes for this city because of the righteous in it. He begs of Jehovah to save it, and Jehovah is ready to save it, but Abraham stopped at ten righteous, and the sequel shows that there were not ten there  we know of only one being righteous. The New Testament tells about that man who vexed his righteous soul every day on account of what was in Sodom. The Lord knows how to deliver the godly out of temptation, and what one has in mind in speaking is that there should be deliverance from these things. 

    Sodom having been destroyed, that is, the world in principle, God begins to indicate His city. It says in Hebrews 11, he has prepared for them a city (verse 16). He called out Abram and his family and they looked for a city. I have no doubt that Abrahams desire for a city was greatly intensified by witnessing the destruction of Sodom. His interest in the heavenly city that God would establish was no doubt greatly enlarged by what he had seen. 

    Following on these things you have Beer-sheba, a city that has an important place. It is suggestive of the city of God; not that it ever became it, because historically Jerusalem was that; it stands out from the time David took it, right into eternity. Jerusalem stands, but the principle of it in the true sense is in the passage I read in Genesis 26, where the christian  that is, Isaac, who is a type of the heavenly man  overcomes the temptation of the world to allure him into society. Abimelech came to Isaac with Ahuzzath his friend and Phichol the captain of his host, that is, he brought the social man with him as well as the captain of his host. Earlier he came with the captain alone, but now he brings one representing the social element. But Isaac overcame them and sent them away. What a victory when young christians send away their unconverted companions! It is a great point and an excellent beginning to see and accept that we have come to the city of God. 

    Then it says, Isaacs servants came and told him they had found the well (verse 32): it is support for the heavenly man as denying the world and its influence. The well, as understood spiritually, makes us independent of the worlds city. Isaac now has this well, and the place is called a city; it was called a place earlier, but now a city. We have here the idea of a city belonging to the people of God; God is not ashamed of them, to be called their God; for he has prepared for them a city, Hebrews 11: 16. God compensates and furnishes us with means of overcoming the worlds city. Worldly links, links of the christian with unconverted people, are most destructive. The heavenly man sends them away, and then God comes in and gives him a well and engages Himself with the heavenly man. In these circumstances you will be despised, but God will see you through. In taking a share in the reproach of Christ you have support in the well. 

    Now in Ruth we see how a person entering into a contract, a marriage contract or any other, acts in relation to the city. It says in chapter 3: 15 that Boaz measured six measures of barley, and laid it on her; and he went into the city  that is the correct reading of the passage. He was entering into a contract, and the teaching in this for young people, for all who have anything to do in the way of engagement, contract or alliance, whether marriage, business or companionship, is to go into the city. Do not be satisfied with your own thought about the matter. If your thoughts are right they will be confirmed, if they are wrong, they will be withered up there. It is for this reason that many are secretive, but those who are with God in these matters go into the city. Marriage is to be in the Lord (1 Corinthians 7: 39); the Lord must have to say to it. The city is a place of administration, where His mind is known. And if our thoughts about a matter are withered up there, it is for our safety. 

    So Boaz goes into the city in connection with this very important matter. Matters of this kind are very important, and in them there is great danger of selfish motives governing us. We want to get into the light which makes everything manifest. You get that in the city, that is, administrative light. And so Boaz went to the gate, the place of administration, and sat down; that is, he was open, there was nothing secret, and no disregard of the rights of others. And the kinsman of whom Boaz had spoken came by. And he said, Thou, such a one, turn aside, sit down here. And he turned aside and sat down. And he took ten men of the elders of the city, and said, Sit down here. And they sat down. Ruth 4: 1, 2. You see how transparent this man Boaz was. What are these things written for? It is not a mere story, it is something that bears on us now. One has often said that whenever the Scriptures are read, they bear at that moment on the person who reads them. Now the matter of a christian entering upon a contract has a bearing on the testimony, either for good or evil, and we want to avoid the evil. Then the man most concerned in the matter came by just at that time. It shows that God was in it. The man withdraws his claim and Boaz can proceed. To make all doubly certain Boaz had taken ten men of the elders to deliberate on the matter; and thus he had the right hand of fellowship in his marriage. 

    The next thing I want to speak about is how in this great remnant book, Zechariah, the idea of a city takes form. There are the thoughts of the well at Beer-sheba and of the transparency of the man who had a contract in mind. But now it is a day of small things; we may say that relatively there is just a handful of christians walking in the truth in this large city. In the book of Nehemiah, you find that the city was large and great, but the people in it were few. In fact they had to urge them to come and live in Jerusalem. Perhaps some of you are talking about the fewness in this city and holding yourselves back, instead of coming into it and making the number larger! If the position is right, it cannot cease to be right, whether there are few or many. Fewness in number does not alter that. Zechariah was a prophet, but he worked as a labourer, a builder. A christian is not to complain about those who hold things for God because of their smallness and weakness; he is to join in. You must either show that the position is wrong or else enter on it, standing with what is right. Otherwise you are disloyal to Christ and inconsistent  failing to follow righteousness with those who call on the Lord out of a pure heart. 

    It says, Jerusalem shall be lifted up, and shall dwell in her own place, Zechariah 14: 10. You could understand some worldly-wise people coming back from Babylon and saying, Let us build the city in another place, more physically advantageous, nearer the sea, etc.  but they did not, they built it exactly where it was before. They built it in its place, from Benjamins gate unto the place of the first gate, unto the corner-gate, and from the tower of Hananeel unto the kings winepresses (verse 10). Let us just for a moment look at these gates. They had a place in Jerusalem before, and now they are to be revived. The question for us is whether what they represent is in this very city where we are. I believe they are, every one of these features; that is, among those walking in the truth of God. 

    The first is Benjamins gate. Benjamin has a great place in Scripture, and his name signifies that he is the son of his fathers right hand. That means that he is one available for God. If some one does not act for God you will never have anything for Him. Benjamin is the son of his fathers right hand. Of course, Jesus was that pre-eminently, but I am speaking now of a local company. He is also the son of his mothers sorrow. That is, he has occasioned sorrow, but he has also gone through sorrow himself, through conflict. His first appearance in Scripture as a grown man is as an overcomer: he is free from the murderous intent of others against his brother Joseph. 

    From Benjamins gate unto the place of the first gate. The first gate would suggest first principles. One could say much about that from the book of Acts, the great administrative power and order which became operative as the Spirit of God came down from heaven. First principles are never to be abandoned. A man working for God will see to it that he does not copy from current religion, he will go back to first principles. 

    The next is the corner-gate. That is the point where trouble arises. That is when the testimony requires changes, additions, replacements, etc. We see this in Acts 10, for instance. There is always pressure at that gate and greater need for vigilance, but there is always more support at the corner, that is not to be forgotten. Christ is said to be the corner-stone in Gods building. In the course of the testimony in any locality, and generally, the corners have to be watched, so that the enemy does not get advantage over us, as for instance when meetings hive. 

    Then there is the tower of Hananeel: that is the place for support. Gates are administrative, that is the usual thought in them. This tower of Hananeel is historic; it is mentioned by Jeremiah and earlier in this book. The meaning of Hananeel suggests the grace of God. How important that is amongst us! You cannot have the features of the city of God without the grace of God. That grace reigns is a tower of strength, and it reigns through righteousness. One of the most beautiful thoughts in Luke 24 is that when the two came back from Emmaus, they found the disciples saying, The Lord is risen and has appeared to Simon. That was grace! Grace must reign, but it reigns through righteousness. In cases of difficulty we have to consider ourselves lest we also be tempted. 

    Then the final thought in our passage is the kings winepresses. These suggest pressure occasioned by the Lord. The Lord carries on His discipline. What son is he whom the father chasteneth not? Hebrews 12: 7. The more discipline we go through with God, the more profit we are in the meeting, the more contributory. Then there is the thought, men shall dwell in it, and there shall be no more utter destruction. We are not looking around as if we were afraid of one another. Men in the true sense dwelling together have confidence in each other. Jerusalem shall dwell safely; there is a sense of security where the features of the city of God exist. Men dwell there, and God is known amongst them of a truth. 

    As I said, I believe all these features are to be found in this city in which we are. In the principle of it the city of God is actually inside this great city. What a thought! How it should appeal to every young person here, and indeed to the old too, to have part in this great city of God, where heaven is represented and the mind of heaven carried out administratively. May God bless the word! 
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    DIVINE IMPRESSIONS RECEIVED AND THE REACTION THEREFROM (JT 49)

    Genesis 26: 24, 25; Genesis 28: 10 - 22; Joshua 5: 13 - 15; 1 Kings 3: 5 - 15

    I have in mind to speak about divine impressions that are received and the reaction therefrom. A series of meetings of this character affords to God opportunities and conditions in which He can operate. They afford family conditions which He has designed and created and in which He has part. Life with God eternally is family life. 

    I speak now of the conditions that family life affords for divine operations, particularly in the nature of appearings. Meetings after meetings of this kind link on to what one might call glory: From glory to glory. God is the God of glory. Stephen calls attention to Abraham, the first of the patriarchs. The God of glory appears to him, then to Isaac, later to Jacob, later to Moses, then to Joshua, and later to Solomon. 

    I refer to Stephen particularly. He says, The God of glory appeared to our father Abraham (Acts 7: 2). We are not told this in Genesis but Stephens remark throws light on the whole book of Genesis. To an eye like Stephens the God of glory is written on this book. He is seen appearing to a man living in Mesopotamia whom He tells to leave his country, his kindred, and his fathers house. What is the reaction? Again He appears to Abraham and tells him that He will bless him. What is the reaction? What is the reaction of this meeting in this city and near-by towns? There is to be a reaction in all the assembly. It is for all of us. Divine impressions are intended to abide. The work of God stands; it is indestructible. 

    We have the advantage of these appearings, the very thing, not the example only. The Spirit of God takes up all these things so that the right reaction of these meetings may be experienced. All these things happened to them as types, and have been written for our admonition, upon whom the ends of the ages are come (1 Corinthians 10: 11). The glory of God came to Abraham. What of these three days? God would have us value them aright. Everything dedicated is kept in the treasury by the storekeepers and doorkeepers so that nothing is lost. 

    The reaction with Abraham was that he came into the land of Canaan. The great question for us at the end of these meetings is, Do I come into it? Abraham definitely came into the land and after that there was another period in which he was confirmed in what he had come into. He built an altar after the second appearing, not after the first. Things are progressive. The altar indicates a sacrifice; it is thus most touching to be reminded of the great sacrifice of the Lamb of God. Let us take it in. Have I an altar? Have I anything to put on it? 

    Isaac follows and he also builds an altar. He was in Beer-sheba after well digging, an important occupation. We are not fresh if we have not the use of these wells. Beer-sheba means the well of the oath and there is freshness there. God acted quickly and appeared to him the same night that he arrived in Beer-sheba. We are going to disperse tonight; the principle is camping and decamping. What is going to happen in the removal and in the travelling? The ark has a resting place. What are you carrying away from this encampment to the next? Are you scaring away the fowls, all evil, as Abraham did? Abraham is the father of all believers and God says, I am the God of Abraham thy father: fear not, for I am with thee, and will bless thee, and multiply thy seed for my servant Abrahams sake. The fathers are in mind but He says, I am with thee. It is by shallowness and carelessness that we miss the blessing but He says, I am with thee, and will bless thee. That is His attitude. Isaac built an altar there at Beer-sheba. Often localities are blessed by God, this city or that city, so God sees to it that Jacob later comes to Beer-sheba and has to do with God there. All this sets out experience in the covenant of God; He says, I am Jehovah, the God of Abraham, thy father, and the God of Isaac. The mention of Isaac which God adds to this blessing refers typically to Christ risen from the dead. The young are apt to think of self. Do not rely on it. In Genesis 26: 25 we are told that Isaac built an altar there, and called upon the name of Jehovah. He pitched his tent and there his servants dug a well, the well of the oath. You must see that the Spirit is in you. Judge yourself. Lean not unto thine own intelligence (Proverbs 3: 5). You are dead in Christ. To be calling on the name of Jehovah is to be in a happy consolidated position. 

    I go on to Jacob. He had an appearing but it is called a dream. God took that way with him as He did with Solomon. None the less it was a real matter; God was there. God does not dream but He may say something to us in the visions of the night, so we do well to keep our minds free. The Lord appeared above the top of the ladder and Jacob was at the bottom; angels were ascending and descending on it. In verse 16 you see that Jacob awakened out of his sleep. So he has to go back to his normal place. You have to go back to the place where there are things that may defile. Do not put yourself in the way of them; Keep thyself pure (1 Timothy 5: 22). Youthful lusts flee (2 Timothy 2: 22). I cannot keep from evil if I allow any form of it in my house. Jacob says, How dreadful is this place! But he quickly reacts towards what is right and says, This is none other but the house of God. That is victory. So he rose early in the morning, and took the stone that he had made his pillow, and set it up for a pillar, and poured oil on the top of it. And he called the name of that place Beth-el. The final reaction is at this point, at the most important place in this scripture; it is named because of a right reaction: This is the house of God, and he anoints the stone; it is no longer a dreadful place. We do not have to with literal stones, but we have to deal similarly with thoughts that form us for time and eternity, that give us permanent enjoyment. 

    I go on to Joshua briefly. He was near Jericho, the seat of the enemys power, and he lifted up his eyes and looked, and behold, there stood a man before him with his sword drawn in his hand. And Joshua went to him, and said to him: Art thou for us, or for our enemies? The use of the words us and our enemies indicated that Joshua was in a somewhat low condition. We quickly look around for supporters if we are in an issue. Do not support any side in a matter. This man with the drawn sword is not going to support a side. He says, No; for as captain of the army of Jehovah am I now come. In principle we do not make the Lords people our adversaries: I have no issue but Christ, no one else. Then it says, Joshua fell upon his face to the earth, and worshipped, and said to him, What saith my lord unto his servant? All impressions from God are to return to Him: if a reaction is right it will be toward God. God is to be enriched as a result of His gracious ministry, and thus Joshua is changed to a worshipper. This Man is Christ Himself as Captain of the army of Jehovah. He came to test them, to see where they were, whether they were thinking of God or of their own side. Now is the time for the Captain to take charge; we have to learn that everything is in His hands, and that He is watching all the time, and is coming to take charge. 

    Right will stand so that when the Lord comes in, Joshua reacts in a fine way: What saith my lord unto his servant? The Captain of Jehovahs army answered, Loose thy sandal from off thy foot: for the place whereon thou standest is holy. You may be clever in presenting your side but it must be on holy ground. The beautiful thing is that Joshua reacted to the truth and recognised the holiness of the Person. 

    Finally I would call attention to Solomons reaction in 1 Kings 3. The account in Chronicles does not give so much credit to Solomon as this does. Here it says, Solomon awoke, and behold, it was a dream. And he came to Jerusalem, and stood before the ark of the covenant of Jehovah. It does not say that in Chronicles; there it is: Solomon gathered chariots and horsemen ... And the king made silver and gold in Jerusalem as stones (2 Chronicles 1: 14, 15). You might go back to your good business, but that is not a good reaction. God is pleased with Solomons answer to Ask what I shall give thee, and He says in effect, I will do more for you. The reaction to this is that Solomon is so impressed that he stood before the ark of the covenant of Jehovah and offered. He stands before the ark which typifies Christ come down in love. Christ is to dwell in our hearts by faith; it is a question of the love of Christ and the operation of faith: being rooted and founded in love (Ephesians 3: 17). Solomon is there and the ark of the covenant is there. As the angel said to Mary, He shall be great, and shall be called Son of the Highest (Luke 1: 32). Solomon offered up burnt-offerings and peace-offerings, suggestive of fellowship. If we retain what we get now we shall be equal to the next occasion, 

    if our conduct is equal to it. Solomon is equal to it, so that when the women come to him with the child, he can tell whose it is. He stood before the ark. So it is important in all difficulties with us that none are lost and that all are saved in life. 
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    WELLS AND SPRINGS (4) (JT 52)

    Genesis 26:7-9; Genesis 26:23-33

    JTOur subject, which has in mind Christ and the assembly, requires that much place should be given to Isaac and Rebecca; that there should be freshness in the saints as related to Christ. We have previously touched on Hagar and wells which related to her, in chapters 16 and 21, and also on the wells mentioned in chapter 24 in relation to Isaac and Rebecca. But it was only briefly that chapter 24 was considered, and it is one of the most important chapters entering into our subject. It was stressed that Hagar, whilst wells were made available to her, used one of them to minister to her son, but that she is not said to have appropriated them for herself, and in no way is she seen as characterised, typically, by appropriating the wells. Over against her is Rebecca, who represents in the fullest way the assembly as seen in relation to a well, and uses it bountifully in ministering to Abrahams servant and his camels. And then in the close of the chapter, Isaac, as Rebecca is approaching, is seen at the well Beer-lahai-roi. That was the first well that Hagar had to do with. Isaac is seen as coming from it, or as identified with it in a very special way, as if he had it in mind in view of Rebeccas arrival. The Holy Spirit should be appropriated so that the assembly should be in freshness. Our chapter now has in view the continuation of this added feature of chapter 24; and it is well to keep in mind that whilst Isaac is a type of Christ as the heavenly Man, it is Christ in relation to the testimony down here, rather than His place in heaven eternally, or even in the millennium. 

    ARIs freshness seen in Rebecca springing off the camel? She sprang off the camel and veiled herself. Does that suggest the spiritual agility of which you have been speaking? 

    JTQuite so. It is similar to what is said also of Achsah, denoting agility. 

    HGHWhat is the connection with the subject, in the first two verses we read? 

    JTIt is to bring out that whilst Isaac is a type of Christ, he is also a type of those who are responsible in the testimony; the first passage indicates the failure to bring forward the assembly as the bride of Christ. He failed in that. Chapter 24 shows what care was expended on securing her. It is of the utmost importance in the testimony, that the assembly should be recognised by those of us who are of it and in it as the spouse of Christ, not simply as a sister. Isaac only owns Rebecca as his sister, whereas the great point in chapter 24 is that she is his wife. 

    QuesWould the failure be a lesson for us that we are not to ally ourselves with the Philistine element. 

    JTWell, Isaac is in a dangerous position here. The chapter shows that the influence was adverse and he was not immune from it; he partially succumbed to it. He denied his wife, like his father; Abraham denied Sarah; he denied her in her wifely relations to him. One of the greatest features of the present testimony is the assemblys relation to Christ. A great many christians do not go that far; they go as far as brethren, or family relationship  brothers and sisters  but not to the full thought of Christ and the assembly. Paul says, I speak as to Christ, and as to the assembly, Ephesians 5: 32, whereas Isaac typically did not. 

    ARDoes he represent the responsible element rather than a type of Christ? 

    JTThat is what I was remarking. He is not a type of Christ in ignoring the assembly, but he is a type of many of us who are responsible in it; yet we ignore it. 

    ANWWhy do you suppose it is that we are more ready to acknowledge the brotherhood, so to speak, than we are the assembly? 

    JTWell, that is a question to put before each of our consciences. Why is it that we do not come out more completely in confessing our relation to Christ as His bride? Not only that we are one of His, or that we are brothers or sisters, but linked up with Him in a marital sense. The enemy is specially against it. 

    FHLWhat does Abimelech represent in chapters 20 and 26? 

    JTI think you see that while the Philistines had not come out in open military opposition, they were against Abraham. They had stopped up the well of Abraham. In chapter 21 we are told that: Abraham reproved Abimelech because of a well of water that Abimelechs servants had violently taken away (verse 25). And then we are told in chapter 26 that they had stopped up the wells that Abraham dug: And all the wells that his fathers servants had dug in the days of Abraham his father, the Philistines stopped them and filled them with earth (verse 15). That is one element of opposition, a deadly one too, to fill the wells with earth, so that there is no refreshment  the Spirit is either grieved or quenched. 

    WGTIn what way are we to meet the Philistine element today? It seems as if Isaac had some fear as to it in not coming out fully and declaring his relation to his wife. 

    JTHe clearly feared the Philistines. Abraham had contended with Abimelech earlier and Abimelech had said, I do not know who has done this, neither hast thou told me of it, neither have I heard of it but today (chapter 21: 26). And then we are told, And Abimelech rose up, and Phichol the captain of his host, and returned into the land of the Philistines (verse 32). Abrahams point was expressed in that he gave the king seven ewe-lambs: And Abraham took sheep and oxen, and gave them to Abimelech; and both of them made a covenant. And Abraham set seven ewe-lambs of the flock by themselves. And Abimelech said to Abraham. What mean these seven ewe-lambs, these which thou hast set by themselves? And he said, That thou take the seven ewe-lambs of my hand, that they may be a witness to me that I have dug this well (verses 27 - 30). That is, Abraham displayed a truly Christ-like spirit  seven ewe-lambs  the Philistine was clearly devoid of that. Abraham would have this testimony, in the present he made to the Philistine, that he had dug this well; meaning that the well is the secret of the beautiful spirit Abraham manifested  typified in these seven ewe-lambs. We need the well to maintain a right spirit. And then he called that place Beer-sheba, which would mean the well of the oath, or of the seven; that is, the well and the seven are linked together. It is a question of the spirit we are in, whereas the Philistine spirit is haughty and aggressive and unfair. 

    QuesWhat is the thought of digging the well? 

    JTThe removal of the earth. According to Numbers 21, the princes digged the well at the direction of the law-giver. It means that you remove what is hindering the Spirit. If, by the Spirit, ye put to death the deeds of the body, ye shall live, Romans 8: 13. The Spirit is life in us. 

    RWSThe answer Isaac gives to Abimelech is not exactly untruthful. He says, She is my sister. Is it to avoid reproach? 

    JTWell, he falls short of the full truth. That is always a result of the enemys working  that we do not state the full or distinctive truth at any given time. Typically, it was the great truth for the moment. From his fathers experience, he ought to have known of this snare, because Abraham did the same thing, or worse, in Egypt, and God told Isaac here not to go into Egypt. He should not be in such a sphere as Egypt, but the Philistine element is as bad. The chapter says, And there was a famine in the land, besides the former famine which had been in the days of Abraham. And Isaac went to Abimelech (verse 1). Why did he go there? The link is clearly with the previous failure of Abraham, and yet he goes to Abimelech. Abraham went to Pharaoh. They both put themselves in dangerous positions. 

    The lesson is to avoid dangerous positions, which may be too much for us. In a way Rebecca was Isaacs sister, but that was not the whole truth. You do not introduce your wife as your sister when you are with her; it is a denial of the truth of the marital relationship. 

    JSWe should know the link of relationship as brethren of Christ first. 

    JTYes, but the wifely relation was specially important here. The sisterly relation could not cause persecution, whereas the marital might cost Isaac his life. 

    CAMDo you think when a famine comes along, in any sense, there is a tendency with us to feel that we might get along on what we might call lower truth, whereas what we need is the truth that is nearest to the heart of Christ; that must have first place. 

    JTIt is clearly the point here; the marriage had taken place. The whole of chapter 24 is devoted to that subject; the longest chapter, I suppose, in the book, and it is devoted to that particular subject; and now the enemy wants to overthrow that point  wants to have it ignored  and antitypically that is a most serious matter. 

    JSHe would lower the standard. 

    JTYes. It is not the whole truth. Anything short of the whole truth at any given time is to give the enemy an advantage. 

    ANWThe lover in Canticles would never stop at saying, My sister; the whole of his bearing is, My sister, my spouse. It is false to stop short of this. 

    JTSpouse is stressed; a sister first, meaning that marriage by a christian must be to a christian; between real christians in fellowship. It is important to establish that, that she is a sister; but she is a wife. That is the prime thought. 

    SFIs there anything in the fact that he did not want to die for her whereas the Lord did die for the assembly? 

    JTIt shows that he feared and would evade what Christ underwent in love for the assembly. Thus Isaac is not a type of Christ here. 

    ASWould that be the working of natural instincts? 

    JTWell, it is; it is just cowardice, I would say, and a shameful sort of cowardice, that one denies his relationship with his wife, when it is the point that is stressed; especially the truth of Christ and the assembly. 

    QuesJehovah says, Go not down to Egypt: dwell in the land that I shall tell thee of, Genesis 26: 2. If we are subject to God, we will not go into a sphere of danger. 

    JTQuite so; Isaac went to Abimelech. Why did he go there? Why did Abraham go to Pharoah? Why did David, later, go to the king of the Philistines, to Gath? They are all of a piece. It is a question of cowardice. We do not want to be occupied with any of these honoured men, but to inquire if we are in any way guilty of non-confession of the assemblys marital relation with Christ. 

    ARDo we take on marital relationship at the Supper? 

    JTYes; that is what comes before us here, that there should be opportunity for what this word dallying means. You would not be so familiar with a sister. It is based on a more familiar relationship; clearly marital relationship. There should be room for Christ in the assembly, in the service after the Lords supper. The book of Canticles fills out the truth, in the Old Testament types, of what enters into the service of God in this respect; that is, Go forth, daughters of Zion, and behold king Solomon with the crown wherewith his mother crowned him in the day of his espousals, and in the day of the gladness of his heart, Song of Songs 3: 11. There ought to be room for that; you can see it is nearest to the Lords heart to have His spouse with Him. 

    It should be known that Rebecca is Isaacs wife. That is where Isaac was failing, and yet the truth comes out. 

    The Philistine king sees the relation between them manifested. But this should have been owned in Isaacs public relation. So it is, that Christs marital relation with the assembly is witnessed at the Lords supper. This is public, but the private reciprocation of affection between Christ and the assembly is not for Philistine eyes. Rebeccas veil (Genesis 24: 65), indicates this. Her initial thought is that she is to be exclusively for Isaac. 

    HGHIs the suggestion in the latter part of this section, that if we hide this relationship there is a danger of losing it? 

    JTWell, we do. Christendom has lost it, so that room is made for another  the false bride: Because she says in her heart, I sit a queen, and I am not a widow; and I shall in no wise see grief, Revelation 18: 7. She has no shame at all, but the true wife is seen typically in Rebecca; she proved her qualities when she drew near to Isaac; she put a veil over her face, as if to reserve her attractiveness for him. But Isaac here is exposed to the Philistine eye; not that the Philistine is to blame, because he is in his own territory, and Isaac had come down to him. But then, if he is going there, why not confess the truth openly? Why use the word sister instead of wife? It is a matter of cowardice. 

    WGTHow do you place this dallying historically? Would you put that in the movement that commenced a hundred years ago and the increased knowledge of assembly status as believers moved out of sectarian conditions? 

    JTWell, the return to fellowship and the Lords supper involved the confession of the truth openly. What came out in the revival was the full place of the Lord in heaven and the assembly as united to Him by the Spirit. It was openly confessed. If the dallying were, so to speak, to be seen, people would have to come to the meetings to see what that is, where this sort of thing goes on. It is no place for the Philistine at all. 

    CAMIs there not a reluctance with many to make manifest, each in himself, what is so close to the heart of Christ? It is lack of courage, surely, otherwise there are many who would come into the good of the assembly position, do you not think? 

    JTIt is lack of courage here, and the dallying goes on in unhallowed circumstances. It was out of its proper realm; he had gone to the Philistine king, so that the blame is entirely on Isaac. 

    JSHe comes under the fear of man. 

    JTClearly. The passage says the men of the place asked about his wife, and he said, She is my sister. When they asked about his wife, why not talk about his wife? If people make enquiry, faithfulness will lead us to state the whole truth. Paul says, I speak as to Christ, and as to the assembly. 

    ESAn unbeliever coming in sees the place Christ has with His people and the place they have with Him. 

    JTWell, there it is. In the assembly the relationships between Christ and His own are seen. Rebecca covered her face in chapter 24, clearly to intimate that she was to be for Isaac. Well, why not confess what that implied? They did not ask him about his sister; they asked him about his wife. Clearly they thought she was his wife. 

    FHLShe was very fair in countenance. The very thing he should have exulted in was the cause of his failure. 

    CNIs there teaching for us in the three persons: Abraham, Isaac, and David, as having failed when it was a question of public testimony? 

    JTYes. There is a lesson in it as to whether we are cowardly or courageous in this great matter of Christ and the assembly. Paul says, I speak as to Christ, and as to the assembly. It runs through the Scriptures. Isaac failed in that, although otherwise he is an outstanding type of Christ, as Rebecca is of the assembly. 

    JSIs it failure in headship? 

    JTIt is failure in husbandship. The relationship of husband implies headship, too, but the point is whether she is his wife or sister. Many talk about being brethren, but how many insist on the relations with Christ and the assembly? 

    WGTWhy is it that this character of cowardice appeared in both Abraham and Isaac? 

    JTI suppose it is innate in all of us. The appeal is: Be strong and very courageous, Joshua 1: 7. That is said as Israel was entering upon the territory which the enemy especially claimed. What is specially opposed now is what the assembly is to Christ. 

    Now we must go on to see how Isaac was supported of God, notwithstanding his failure. We are told about the wells that the Philistines contended for, and that room is made for him. And they dug another well, and they strove for that also; and he called the name of it Sitnah. And he removed thence and dug another well; and they did not strive for that. And he called the name of it Rehoboth, and said, For now Jehovah has made room for us, and we shall be fruitful in the land, Genesis 26: 21, 22. That is, he is now emerging into the clear shining where he can boldly assert the truth. God made way for him, showing that at bottom he was right; but he was not courageous. And what follows brings out the whole truth  he went up to Beer-sheba. Beer-sheba is the well of the oath  involving Gods faithfulness, as Genesis 26 shows. There Abraham called on the name of Jehovah, the Eternal God; he placed himself under divine protection there. The principle underlying Beer-sheba was thus made clear. In spite of his failure, and Abrahams too, God preserves him. Verse 12 says, And Isaac sowed in that land, and received in the same year a hundredfold; and Jehovah blessed him. God was with him. And then in this contention about the wells, God makes room for him. If we fail in any way in this great point of Christ and the assembly and get right as to it, God will be with us. So we have a hundredfold harvest here  it is most remarkable! 

    QuesDoes that result from self-judgment? 

    JTIt does indeed. You can conclude that Isaac judged himself, seeing he comes into this great blessing; and then room was made for him, because the word Rehoboth means broadways, that God makes room for us, as we come to acknowledge our faults and own the truth. 

    QuesDoes the first part of the chapter suggest the grieving or quenching the Holy Spirit? 

    JTWell, if we disregard the assembly, and her relation to Christ, as His bride, I think we shall quench the Spirit; at any rate, He can then only operate on the line of our being brethren to one another, which is not the full level of the truth. The Spirit guides into all the truth. 

    CAMDo you think the crises that come up every now and again, with Philistine elements, result in our getting clear of the conflict? The thing is settled, and the truth of the assembly, the Lords rights, and what the assembly is to Him, are more precious to us than before. 

    JTYes. And we see in these verses, how God is coming in and giving him a great harvest, and then giving him room. It is very inspiring. You see that God is for you, in spite of the weakness at the beginning. 

    ABPWould you say that although Isaac had failed, and in that way left the way open for the quenching of the Spirit by the Philistines, the activities of the Spirit are now seen in using the opposition to bring about full recovery? 

    JTYes. And what happened shows us the great place the idea of the well has; how much it was in Isaacs mind, and how much it was in the Philistine mind to stop it up. It is a real issue  a conflict  and finally Isaac reaches Rehoboth, as he names it; meaning that God had given him room. Well, it is most blessed to be conscious that God has given you scope and the Philistine strives no more. And then Isaac moves away (verse 23), he went up thence to Beer-sheba, and then, verse 33, he is in Beer-sheba. It is territory already secured for him by his father Abraham. 

    ABPWould it be right to say that though a believer may lose the conscious sense of freshness in his approach to God, the Spirit of God is still active through the very things that seem to be hindering, outwardly, to bring him back to freshness? 

    JTThat is the lesson here, I am sure, and we shall see it finally established at Beer-sheba, because great stress is laid on the fact that it was said to Isaac, We have found water. And he called it Shebah; therefore the name of the city is Beer-sheba to this day (verse 33). That is the final thing reached in this section, Beer-sheba being a place of divine security. It is known territory as chapter 21 shows. There is no change in the Eternal God. Abraham had called on Him there. 

    JSIs the border suggestive? 

    JTYes, it is the southern border of the land, but it is in the land, and so Abraham calls it Beer-sheba, the well of the oath; but as that place. He did not use the word city, but now Isaac coming to it, suggests that it is a point of great importance that we have arrived at; the idea of a city, in relation to the well. It is one of the most distinguished of the cities seen in Genesis. 

    HGHAnd as he reached it, Jehovah appeared to him the same night (verse 24), as if there is the suggestion that he knew the place. As in such circumstances we know what it is for God to come in, and we know the place of contact with Him is at the well. 

    JTQuite so; the passage says he went up thence to Beer-sheba  a very definite move  and Jehovah appeared to him the same night, as much as to say there is not a minute lost when we arrive at the right spot in spiritual progress. I am the God of Abraham thy father: 

    fear not, for I am with thee, and will bless thee, and multiply thy seed for my servant Abrahams sake. And he built an altar there, and called upon the name of Jehovah (verses 24, 25). Now he is on the heavenly line. The worship of God is resumed, as it were, and all is linked with Abraham, the great source of promise. We are on sure ground now. That is what Shebah means; we are on a sure footing, a place of covenant  the well of the oath. 

    WGTDid you have in mind the heavenly city when you spoke of Beer-sheba? 

    JTYes. It is said of Abraham, he waited for the city which has foundations, of which God is the artificer and constructor, Hebrews 11: 10. Abraham did not call the place a city; it is not called a city in relation to him, but he had the city in his heart, and Beer-sheba is one of the features of it. The idea of covenant enters into this city; it bears on the heavenly city. Abraham dwelt at Beer-sheba after Isaac was received back from the dead, in figure. 

    WGTDo you have in mind the millennial thought or the eternal thought of the city? 

    JTWell, of the millennial city it is said that God and the Lamb are there. Here the idea of a city is beginning to take form in the heart and mind of faith. The thoughts begin with Abraham; but now they come out in connection with Isaac. And the well is the prominent thought; Beer-sheba is the well of the oath. So that when he comes there he builds an altar, and he calls upon the name of Jehovah, and he pitches his tent there. That is, he is a true pilgrim now. And Isaacs servants dig a well. Notice that; as if the idea of the well is essential to all this. It runs right through, and Beer-sheba is the culminating thought  we have already touched on it  the idea of a city in connection with God. We may say that now the idea of the covenant and the oath is connected with God. 

    JSWould it fit in with John 4? 

    JTWell, the well is there, as we noted previously. The point to see here is how Isaac is progressing, although having disowned his relations with his wife. If God has recovered us, as having failed, we can go on and He is with us, but we must not lower the standard. Maintain it, and speak of it. Keep on speaking about it, and then speak about it in relation to the faithfulness of God. Beer-sheba represents this, involving His care and protection. It is where God protects us. 

    CAMI suppose it is necessary for us to understand this wifely idea in the Lambs wife as connected with the suffering One; otherwise we should never get help on the idea of the city. They are bound up together. 

    JTQuite so; it is the Lambs wife; He is the Sufferer. The heavenly city comes into view in Revelation. I believe Beer-sheba is this in embryo; because it is typically where God secures everything; where all the promises are secured. So that when Jacob was going down to Egypt he rested in Beer-sheba and offered sacrifices to the God of his father Isaac. And God said to him, I am the God of thy father. It is Isaac  not Abraham  meaning that Isaac represents Christ risen from among the dead in whom every promise is yea and amen. We are not afraid of circumstances any more. It is an immense thing to get hold of. And so, after it is stated that whatever promises of God there are, they are yea and amen in Christ, it is said that He who establishes us in Christ and has anointed us is God, who also has sealed us, and given the earnest of the Spirit in our hearts (2 Corinthians 1: 20 - 22). 

    RemThese people are coming to Isaac. 

    JTThat is the next thing, showing that he is advancing in strength. And Abimelech, and Ahuzzath his friend, and Phichol the captain of his host, went to him from Gerar (Genesis 26: 26). There are three of them here; the king himself and the captain of his host, and his friend  the royal side, the social side and the military side; they have all come to visit Isaac. But he is man enough for them now. He is not going to be overawed by them any more. So he says Why are ye come to me, seeing ye hate me, and have driven me away from you? (verse 27). He is not a bit afraid of them now. He is not afraid to confess that Rebecca is his wife now, showing he has advanced in courage, and strength. 

    WGTI suppose the enemy had in mind that Gerar should be the city rather than Beer-sheba. The Philistines would like Gerar to be the centre. 

    JTYes. The point in Beer-sheba is that it is the well of the oath. Hebron refers to what is before the world; Beer-sheba refers to what has come in since the world. It has foundational features which are of God. It is morally greater than the world and it makes the believer greater than the world. I am not afraid of the world. This is seen in Isaac here. The idea of the seven ewe-lambs enters into it. They represent the spirit of Christ in the believer. Isaac is not overcome here. 

    WRWould this be the position of the Philadelphian saints? He that overcomes, him will I make a pillar in the temple of my God, and he shall go no more at all out; and I will write upon him the name of my God, and the name of the city of my God, Revelation 3: 12. 

    JTThat is right; overcoming is a principle in this chapter. Isaac challenges the Philistines  Why are you come to me? When Abimelech came to Abraham, Ahuzzath was not with him; he had the captain of the host with him then, but now there are two with him  Phichol, captain of the host, and his friend. Now he is on the social line. The combination of three here is intended to influence Isaac, but Isaac is too great for them now; he has the full support of God. God has made room for him. He has the well and the altar and the tent. So he makes a covenant with them that he will do them no wrong, and sends them away. And they departed from him in peace (verse 31). And then (verse 32), It came to pass the same day, that Isaacs servants came, and told him concerning the well that they had dug, and said to him, we have found water. This is an additional thought to Rehoboth. This is another well. Isaac is advancing in strength, and God is supporting him. The more we advance, the more we shall realise Gods support. That is the way the whole truth is kept in view. We are not ashamed to confess it. 

    ARWould you say that the scripture, God is faithful, by whom ye have been called into the fellowship of his Son Jesus Christ our Lord (1 Corinthians 1: 9)  expresses the idea of Beer-sheba? 

    JTThat is the first intimation you have of it in Corinth, and another is in the second epistle: Now God is faithful, that our word to you is not yea and nay. For the Son of God, Jesus Christ, he who has been preached by us among you (by me and Silvanus and Timotheus) did not become yea and nay, but yea is in him. For whatever promises of God there are, in him is the yea, and in him the amen, 2 Corinthians 1: 18 - 20. That is Beer-sheba; that is what the Corinthians needed, and that is what we all need, especially if we fail to confess Christ and the assembly. We are re-assured as we come into the sense of the faithfulness of God. He never fails. Let us be overcomers, therefore, in confessing the truth. The newly-dug well (Genesis 26: 32), is to support us in this position. 

    QuesWould you refer to Isaacs servants here as those who are serviceable to Christ in the assembly? 

    JTJust so; typically, they are thoroughly in sympathy with the truth for the moment. They dug the well to support the great principle that had come in; namely, Christ and the assembly, in Isaac and Rebecca. 

    AATTo whom do we confess Christ and the assembly? On the gospel platform we preach Christ as a Person, as Head. 

    JTTo those who may enquire, as instanced in our chapter. The Lord Jesus is our Example in this as in all else. He witnessed the good confession before Pontius Pilate. For this we need the Spirit. The wells stopped by the Philistines, typically point to Isaacs weakness. As a type of Christ, Isaac was making much of Beer-lahai-roi as Rebecca approached (chapter 24: 62), pointing to the need of a well, so that the truth as to her should be maintained; now, as a type of a believer, he is wanting in that, and he denies that she is his wife. Opportunity of confessing comes as a person asks about the meetings, or asks about what you are going on with. Have you a clergyman? Have you a conference to govern you? How are you governed? How do you get on as to judicial matters? well, such enquiry brings up the whole question of Christ and the assembly. Even in regard to money contributed, the assembly is brought in. The messengers are Christs glory; they are messengers of the assemblies (2 Corinthians 8: 16 - 24). The assembly comes to light there, like Abigail, who was a woman of affairs, as was Lydia, and Phoebe also. All these instances are to bring out what the assembly is. The husband is known in the gates through her. Proverbs 31 is to bring this out, what the assembly is in the absence of Christ; that the wifely conditions and relations continue. The household and all pertaining to it manifest that she is the wife, and she has all the means of the husband, so as to have the household in proper condition; to clothe and to feed and to do all that enters into family comfort and dignity. Well, you can tell an inquirer all that. And we do not need a bishop, in the ordinary sense of the word; we do not need a conference, like the Methodists, or a synod like the Presbyterians. We do not need a pope like the Roman Catholics. Christians do not need any of these. It is a question of Christ and the assembly; it is a question of how the assembly can carry on in the interests of Christ. The New Testament  especially the epistles to the Corinthians and those to Timothy and Titus  show how the government of the assembly is maintained, and how the gifts for her up-building are furnished. The functionaries and governing institutions we have referred to, are not found there at all, and of course, not needed. However we view this great matter, the Spirit is absolutely essential. This is particularly seen in Isaac and Rebecca as types of Christ and the assembly. 

    CNSo the locusts have no king, and they go in bands. 

    ACrPeter says in the first epistle, but sanctify the Lord the Christ in your hearts, and be always prepared to give an answer to every one that asks you to give an account of the hope that is in you, but with meekness and fear (chapter 3: 15). 

    JTJust so; you have a right answer for any questions asked; to every one that asks you to give an account. 

    RLPWhat are you referring to as Isaacs confession? 

    JTWhat he failed to confess, is what we have been dwelling on. They inquired about his wife and he did not confess the truth. If people inquire as to how we get on without the things that other nominal christians have, you confess the whole position of Christ and the assembly. The assembly is well furnished down here in the absence of Christ; she is called His wife in Revelation, one in whom He confides. She carries on in His absence and the truth is maintained; the order of the house of God is maintained. That is what I mean by confession of the truth seen here. 

    ANWIt is a divinely justified position; it is not of man. However showy the human arrangement may be, it is not divinely justified. I am sure nothing but the sense of our relation to Christ in the assembly could hold us in the dignity that is seen in Isaac as these three men approach him. We would go down before the power of the world if devoid of the sense of our relations with the assembly. 

    JTThe well is brought forward to show what we need to support us in this position. If we make any statement as to how we get on, someone may say, I will come and see. Then, if we are not together in the power of the Spirit, the truth is again denied; hence the well is brought in so that we should not be weak; that we should be in vigour as functioning in the assembly. 

    WGTWitnessing a good confession before Pontius Pilate would include our brethren who are facing the non-combatant services of all governments. 

    JTQuite so; that is part of it. This is the full truth; the full Ephesian truth we are dealing with bringing out what the position is as over against the false system that Revelation contemplates. Over against the wife of the Lamb, you have the Babylonish system; she says, I sit a queen and I am not a widow. She is seen in the wilderness. What does that mean? That is where there are no springs of water; there is no support at all. She has to rely upon human contrivances and human corruption, whereas the heavenly city has the Spirit, hence the wonderful features displayed in her. 

    ABPWould you say that in Luke 7, where springs of water are seen as coming from the woman herself, that the Lord Jesus, unlike Isaac, claimed her? The wifely link, so to speak, is publicly acknowledged there. 

    JTQuite so: He says, she loves. The assembly is there basically, and so too in the next chapter in Luke  the woman with the issue  virtue goes out of Him to heal her. That is a suggestion of union; that the assembly is out of Christ, and so fit to be united to Him. He addresses her as daughter. 

    WRSo the position is: the assembly of the living God, the pillar and base of the truth, 1 Timothy 3: 15. 

    JTThat is right. How much is essential to maintain that; how necessary that one should know how to behave oneself there! We shall see that confirmed in this chapter, And it came to pass the same day, that Isaacs servants came, and told him concerning the well that they had dug, and said to him, We have found water. And he called it Shebah; therefore the name of the city is Beer-sheba to this day (verses 32, 33). It is not only Shebah; it is Beer-sheba; it is the well of the oath, where we are on sure ground, the ground of Gods support. The well is the refreshing side. 

    JSWe should say to our fellow Christians, Come and see? 

    JTWell, that is right; the next thing is what do they see. If we have not the well, they will not see much. We may go on in a routine way, but it is the well  the Spirit  that gives freshness and power to the meetings. 

    ARWhat you say is practical. We might say we need the Spirit of God for our reading meetings and for assembly service, but really we need the Spirit of God in our care meetings too. It makes it very practical, does it not? 

    JTQuite so, freshness is the point in these readings. It is the well  the idea of the well running through in relation to the assembly. It is that our meetings are to be fresh; and in view of this, John says, Come and see. It is a point the apostle makes, and if people come, they see that there is freshness and intelligence and brotherly love amongst us. 

    QuesIn Acts 20 it says they went down with him to the ship. Is the full thought seen there, in relation to Paul and the brethren? 

    JTThat is the truth. It is a chapter of love. The first verse says that Paul embraced the Ephesians and the last verse says that they fell on his neck and kissed him. That shows that there was the reciprocation of holy love, to fill out what we are saying. Acts 20 is a love chapter and love must be sustained by the Spirit  love in the Spirit, Colossians 1: 8. 
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    HOUSEHOLD OF FAITH LEADING TO THE HOUSEHOLD OF GOD AND HIS SERVICE (2) (JT 84)

    Genesis 26: 1 - 4; Genesis 27: 6 - 14; Genesis 28: 1 - 5

    JTWe might look at the history of Isaac. It is an important question how those of the household of faith are to move in famine conditions. Abraham, Isaac and Jacob each had to do with famine conditions. Isaac is expressly charged not to go down to Egypt (Genesis 26: 2). 

    QuesDid Abraham suffer from going down? 

    JTIt incurs evil consequences. Jehovah forestalls the evil in the case of Isaac. A direct word is given. Faith should teach us how to move in all conditions, but a direct word aids and encourages us. Isaac is told to sojourn in this land, but he had also been told to dwell in the land that I shall tell thee of. This land represents a present known land, a present known position in the testimony, but what is to be told keeps us in dependence. The sojourning is connected with this land; the dwelling with what is to come. It is like Ephesians 3: 18. Paul had been at Ephesus three years, but the letter is something additional, and then there is something beyond that, in order that ye may be fully able to apprehend with all the saints what is the breadth and length and depth and height; and to know the love of the Christ which surpasses knowledge; that ye may be filled even to all the fulness of God. There is always more land to be possessed. 

    QuesWhat is going down to Egypt? 

    JTIt is turning to the world for support, the world in Egyptian character, that is in a moral sense, not geographical or governmental. Government is handed over to the gentiles, but the heavens still rule. As the Lord told Pilate: Thou hadst no authority whatever against me if it were not given to thee from above (John 19: 11). And again, The powers that be are ordained of God (Romans 13: 1). 

    QuesWhat about Love not the world, nor the things in the world (1 John 2: 15)? 

    JTThat refers to the world in a moral way. It also says that God so loved the world. The word for world there, kosmos, means ordered or ornament. That is, as ordered in the divine mind, God loved it. It is not He loves it, but He loved it. It was made by Him. 

    Taking out citizenship papers, or joining labour unions, is like going down to Egypt. I am asserting my rights if I take out citizenship papers. 

    QuesSuppose the taking out of papers is made obligatory by the government? 

    JTIf the government wants to make you take an oath to bear arms, that you cannot do. But I would have no difficulty if the government came to me and said, You are living here, you earn your livelihood here, we are going to make you a citizen. I thank God for that, but I cannot take an oath. Paul had certain advantages in being free born, but it is worthy of note that the saints never helped him in Jerusalem although he went to serve them. It was his nephew who helped him. Paul appealed to his citizenship, but it is low ground. Isaac did not become a Philistine, but remained a heavenly man in the land. Abimelech brings Ahuzzath his friend and Phichol the captain of his host to Isaac (Genesis 26: 26). That is, he would overawe Isaac. One represents the military, the other the social, side, but Isaac overcomes them both, and that in peace. He makes no concession. He overcomes evil with good, and it says (verse 32), And it came to pass the same day, that Isaacs servants came, and told him concerning the well that they had dug, and said to him, We have found water. Isaac had been seen (verse 23) going up to Beer-sheba, not going down to Egypt. 

    I do not look on the president or a king as in the wicked one. It is important to understand that we should obey what he directs which does not interfere with right principles. If it goes beyond right principles we must call a halt. The president is ordered of God; so are kings, and what should we do without them? 

    There is much suffering amongst us because we are not intelligent. We are inclined to be righteous overmuch, and this we are told not to be. We should see all things clearly, not all persons, but all things. 

    QuesWhat is your opinion about government aid being received by those in fellowship? 

    JTMany say it is equivalent to going to the world, but I do not think so. We have public hospitals, public schools, roads, and so on; who provides these? We pay taxes, too. It is not private aid, it is government aid. 

    QuesShould we first take advantage of government aid? We should be humbled if we do not take care of our own. 

    JTThe conscience has to be taken into account in receiving government aid, but one is very thankful for a friendly government. Then again, it might not be principle, but pride, which refuses aid from the government. 

    QuesWhat about Isaac going to Abimelech? 

    JTAt this stage the Philistines had not reached their final position of enmity. Abraham and Isaac are both on terms with them. But it was a dangerous position and failure later came about. But Isaac was in the land; he was not in Egypt. God would not have appeared to him in Egypt. He was fortified from going there by a direct word from God, just as current ministry should fortify us lest we fail as Abraham did. The Philistine attitude is tentative here. God would not force things. Isaac is greater than they are, and God will hold things in abeyance with them until the time of David. As we have noted before, the day Isaac overcomes the two elements represented in the captain of the host and the friend, that same day they found water. Then we have the city idea in chapter 26: 33. It was not so with Abraham. It says in Genesis 21: 31, Therefore he called that place Beer-sheba, but in chapter 26, therefore the name of the city is Beer-sheba to this day. Isaac has reached spiritually a point of order and government by making room for the Spirit, and that in peace. There is order in the household of Abram, but here it is government in a city. In Genesis 28: 10, Beer-sheba is the starting point of Jacob. It is a point reached in the household of faith which stands. 

    We might now look at the subject of weaning. Hannah is said to have weaned Samuel, but here the mothers name is left out. It says: And the child grew, and was weaned (Genesis 21: 8). Weaning is a fixed principle; it goes with growth and refers to believers in a christian household. Mary had not weaned the Lord spiritually, for when He was in the temple at the age of twelve, she says: Child, why hast thou dealt thus with us? behold, thy father and I have sought thee distressed (Luke 2: 48). The fixed principle was not there. The idea in weaning is that my child is cast upon God and I impress that upon him. A wife may maintain the principle when the husband fails. Abraham failed. The thing was very grievous in Abrahams sight because of his son (Genesis 21: 11)  that is, the casting out of Ishmael. It enhances the importance of having a sister as wife (1 Corinthians 9: 5). In connection with this casting out it is remarkable that the Holy Spirit quotes her very words in Galatians 4: 30. If the principle of weaning is not followed, we carry our children into the meeting, and in times of difficulty they follow blindly the lead we give, whether we are right or wrong. It must follow. Abraham here is governed by natural feelings. 

    RemBarnabas could not have weaned John Mark. 

    JTIn Genesis 27: 6 - 17 Rebecca was governed by divine communications. What Jehovah had said to her in chapter 25: 23 underlies her actions in these verses. She loves Jacob. She has her mind on the right man. She can even say, On me be thy curse, my son! Rebecca represents discrimination; she loves the spiritually lovable man. He was not an athlete; not a man of the field. She loves him before it says God loved him. 
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    GENESIS 27 AND 28 (CAC 1)

    Genesis 27; Genesis 28

    Chapter 27 is rather a sorrowful one, because it exhibits to us the low state into which men of true faith can sink. The lack of perception in Isaac, and the deception of Jacob, suggested and furthered by Rebecca, and the want of intelligence in Isaac even when pronouncing a true divine blessing, are all sorrowful and humbling. The chapter shows Isaac out of communion and deceived; it shows Rebecca and Jacob, though anxious to get Isaacs blessing for the latter, doing deceitful things to get it. If these things came out in such as Isaac and Jacob, and have been put on record, we may be sure they represent conditions into which the people of God may come in other days. They are written for our admonition. The only thing that really stands in the chapter is the blessing of Jacob; that could not be reversed. 

    Isaac seems to set before us a true saint, but one who had not learned to judge and refuse his natural tastes. We are told in a previous chapter that venison was to his taste: his natural tastes brought him under the influence of the wrong man, for he loved Esau, the one who ministered to them; so he entirely failed to be in line with the distinctive truth of the moment. The distinctive truth of the moment was Gods sovereignty, according to which the elder was to serve the younger. Rebecca, with all her faults, had learned through exercise that God must be sovereign, and that the younger was to be served by the elder; so she loved Jacob. But Isaacs affections were on natural lines and influenced by natural tastes; so he loved the wrong man: he was under the influence of Esau. It is a warning for us. 

    Blessing would have come to Jacob apart from his deception, because it was secured by Gods sovereign purpose, and did not need any engineering or planning or deception on the part of Rebecca and Jacob to secure it. Jacob himself had to learn in the end to cross his hands. The lesson that is especially connected with Jacob is sovereignty, and he learnt it at the end. He put his left hand on Manasseh, and Joseph says, That is wrong. Oh no, he says, I know what I am doing. He had learned divine sovereignty, and that made him a worshipper; he is the only man in Hebrews 11 that is spoken of as a worshipper. 

    It is a sad thing when a saints eyes get dim. One might say that morally Isaacs lack of perception was traceable to the gratification of his natural tastes. A man who has never learned to deny his natural tastes is sure to be influenced by what he likes, and thus diverted from the mind of God. So that what we see in Isaac in this chapter is a serious warning: even when he pronounced the blessing it was unintelligently done. 

    Moses was the contrast to this: he had learned to refuse all that must have been naturally attractive to him  a great place in Egypt as son of Pharaohs daughter. He had learned sovereignty; for he had learned that a company of despised brickmakers were the people of God  the object of His sovereign choice  and he chose to suffer affliction with them. He refused his natural tastes, and followed his spiritual tastes, and therefore he had spiritual perception; when he came to the end of his course his eyes were not dim; and in Deuteronomy 33 he blessed the people intelligently. And even Jacob in Genesis 49 saw clearly what was before his sons at the end of days; he could speak of all the crookedness and perversity which would come out in their history, and also of the blessing which would come in by Jehovahs salvation. But Isaac blessed unintelligently, for he was deceived. 

    When Isaac said, He shall be blessed, he was conscious that the blessing could not be withdrawn. That is the one bright spot in chapter 27, the one thing that stands  He shall be blessed; that is, blessing according to election cannot be reversed. If we had the faith of that we should not need to be scheming. Rebecca and Jacob were two schemers; they were a curious mixture. They had true faith in divine blessing, and a true desire to get it, but a great practical lack of confidence in God. It may be that they realised Isaacs weakness, and that he would favour Esau, and they could not trust God to bring about His purpose in His own way. What they sought was good, and, in a way, God allowed their plans to succeed; but for all that, the way they took to get it only landed them in exercise and sorrow, and discipline of a lifelong character. It is a very rare thing that human planning has not some element of deception in it, and in the government of God this always brings discipline. If we recognise divine sovereignty we must also recognise divine wisdom. He is not only wonderful in counsel but also excellent in working. It is better to trust Him to bring things about in His own excellent way. If we are in the way of His will we do not need to scheme to make sure that things will not fail. 

    In this connection it is of interest to note that Jacob represents the earthly people, and it is in relation to earthly things that saints are apt to scheme and plan in order to bring about what seems to be good. But this never adds to the good, or makes it more certain or secure. It hinders the heart from knowing and receiving it as purely of God, and from having in rest and peace the assurance that He has had His way, and that we have not brought it about ourselves. Any element of deception is sure to bear sorrowful fruit. Both Rebecca and Jacob suffered bitterly for many a long year, and, so far as we know, Rebecca never again saw the son she loved. 

    We get Isaac and Jacob blessing in this way, but none of Jacobs sons did. Abraham, Isaac, and Jacob were great heads of blessing in a way that none of the other patriarchs were: the blessing was covenanted with them. Jacobs sons were not vessels of promise like these three. The God of Abraham, the God of Isaac, and the God of Jacob ... this is my name for ever, and this is my memorial unto all generations, Exodus 3: 15. What God is  His name and His memorial  came out in relation to these three men. 

    It is interesting to see that Esau is coupled with Jacob in Hebrews 11: 20. It shows that from the divine side there was blessing even for Esau; but Esau did not appreciate the birthright. That is why he drops out of the blessing in the end. We might say that he wanted the blessing without the Blesser. Esau is called a profane person; he did not value the promises which would have formed a spiritual link between God and his soul. He wanted blessing in connection with the earth, but did not value the birthright, which would have connected him with the olive tree of promise, and secured him a part in Christ and in all that Christ would bring in. He did not want that; he wanted earthly blessing, and that alone. The blessing of Abraham was not to his taste; and in the end we get a prophetic touch, that he would come out as a lawless man. It is said, When thou rovest about thou shalt break his yoke from off thy neck (verse 40). He would be found lawless. He was profane at the start, and would be lawless at the finish. So he drops out of blessing when all the nations of the earth are blessed. He will be cut off for ever. See Obadiah 10, 18; Malachi 1: 4. A life of piety would preserve us from scheming and deception. Do we bring God into everything? If we do, we do not need to be planning and contriving in a fleshly way. Pauls planning in 1 Corinthians 9 was very different. There it is the grace that would go down to the lowest point to bring the knowledge of God to the sinner. It is not planning and contriving to gain some object for himself; it was divine planning, the sober calculation of love for the good of others. It is as if you could imagine Rebecca and Jacob planning to bring about the blessing of Esau! 

    In chapter 28 we get the commencement of Jacobs life of discipline. It opens with Isaac calling Jacob and blessing him; he might have rebuked him. It is remarkable that, at the outset of the life of discipline that Jacob was about to suffer for more than twenty years in consequence of his deception, God does not refer to it. It is in keeping with what God had said before he was born. Nothing had altered the divine purpose; The gifts and calling of God are without repentance. 

    Jacob was really a fugitive, fleeing from the wrath of his brother. There is still a thought typically of the bride being of the bridegrooms kindred, but what is chiefly in view is Jacobs experience away from the land of promise. It is a picture of the Jews today, fugitive from their land, looked at as the elect of God for earthly blessing, but suffering governmentally the consequences of their natural character. They are a by-word for selfishness and deception all the world over; but God has His eye upon them and they will eventually be brought back. What makes this chapter so interesting is to see how God came in at the very outset of Jacobs life of wandering and discipline to make known to him that he was the subject of the care and interest of heaven, and of angelic protection, and that Jehovahs purpose stood fast in faithfulness and grace. Indeed He does not say one word as to Jacobs past, or any of his crookedness. Sovereignty comes out as clearly in this as it did in what was said before he was born. He had not done any evil then, but now that his character had come to light, it did not change Gods purpose. I am Jehovah, I change not, therefore ye sons of Jacob are not consumed. If we look at Jacob today, what a history of departure and wickedness we see! But they are beloved for the fathers sakes, and the fathers were beloved because Jehovah chose to love them sovereignly! 

    And if we look at saints today in what may be called their Jacob character, how much comes to light in them that is not in accord with a heavenly calling! Much that is not at all in keeping with Gods house! Jacob felt he was not in accord with the house of God. But God addresses His people from His own standpoint of a purpose and grace that was given them in Christ Jesus before the ages of time. We had done nothing then, good or bad, so that if we had a place in His purpose it must have been wholly in sovereign love. And nothing that may transpire afterwards will or can change it. To Jacob the land was given, a numerous seed ensured to inherit it, and divine faithfulness pledged to keep him in all places, and to bring him into the land of promise. I will not leave thee until I have done what I have spoken to thee of. 

    How this gives us to know the grace and faithfulness of the God we have to do with, and to know what is the true source and security of all our blessing! Its character, too, as being entirely planned and purposed by God: it can never be diminished or curtailed. It never comes down to the thought or measure of the believer. He must come to it in all its fulness and preciousness. It will yet be said of Jacob, What hath God wrought! 

    It may be said, Why should all this be presented to a man whose course had been so unworthy of God, and who was apparently so completely out of accord with it? Well, if grace will not humble and subdue a man, what will? It is as God is known, and gets a place in mans heart, that restless flesh is subdued. See how God deals with Corinthian carnality, and with Galatian legality! Does He not in each case open up His own purpose and grace, and tell the misguided saints of their portion in it? Mans way would be to correct this, that, and the other  to deal with the manifestations of spiritual defect and departure. But Gods way is to bring Himself, and all His grace in Christ, and His unfailing faithfulness, into the faith and affections of His poor saints, and thus restore them from the deepest inwards of their being. He would have things healed from the bottom, no mere surface work. If God in known grace and faithfulness fills the heart there is the most blessed security against every intrusion of the world and the flesh. Can we not recognise that such a way of dealing is worthy of God, and indeed the only true way of preservation or recovery. 

    With Jacob it was as it often is. There was no happy response to the vision of grace. He recognised, indeed, that this place was none other but the house of God, but he was not at home there. He was afraid. A man who has been on the line of fleshly scheming and natural activity feels all out of place in the holy atmosphere of Gods house. It took more than twenty years of discipline to prepare him to come back to that house intelligently and in moral suitability. But it is often Gods way to give a soul at the very outset a divine impression of where He means to bring it. There is something impressed on the heart which remains there, and which can be appealed to, and worked upon (see chapter 31: 13). He says, I am the God of Bethel, etc. God had not forgotten it and Jacob had not, and God could work on the impression that had been made on Jacobs soul! It was the spot God had in His mind for Jacob, and He gave Jacob to know it. God had made Himself known there in grace and faithfulness, and that is the character of the house. 

    Jacob says, This stone shall be Gods house. It is a principle that what God gives us to rest on becomes our testimony. The pillow becomes a pillar; it was Gods grace and faithfulness that He put under Jacobs head as a resting place! What you rest on becomes your testimony. 

    The ladder indicates connection between heaven and earth. Instead of heaven being a long way off it is very near. God assured Jacob that He was the object of the interest and care of heaven. You can say to any poor believer who is as crooked as Jacob, 

    You are an object of care to heaven; and angels are looking after you! Ministering spirits are sent forth to care for you, you do not need to be afraid of anything. The house is Gods place here, and heaven is not a long way off; the natural man thinks it is, but Jacob learnt that it was near and that its gate is here on earth. 

    There is a millennial thought in connection with it. It suggests the coming day when angels will ascend and descend on the Son of man; John 1: 51. Then the heavens shall hear the earth. Heaven will be near. That will be in the millennium, but if we know what it is to be in the house of God, it is not merely near, but we are in its gate. Angels ascend and descend; their place of service is here below; they are here where saints need them. The prophet said, Open the young mans eyes, and then he saw that the mountain was full of chariots. They ascend to report what they have been doing, and then they come back to this world. It is not that they come down and go up, but they are down here in service, and go up to report about it. In the millennium the blessedness of heaven will find an answer in the blessedness of earth: it will be Gods will done on earth as in heaven. Earth and heaven will be very near to each other. The same character of things will be on earth as in heaven. 

    The communications of grace led to a definite point being reached in Jacobs spiritual history; the setting up of the pillar represents that. He was not up to the grace presented to him; he did not feel at home in it; but it made an impression on his soul: he recognised that the grace in which God had spoken to him ought to be preserved in testimony here in the power of the Holy Spirit. I daresay some of us have known what it was to set up a pillar. We have recognised that certain things have come into our souls as light from God, and that true testimony was connected with them. If you once recognise a thing as being of God, and that you ought to be true to it, you will never be right or happy until you return to it. When Jacob returned to Bethel he added a drink offering. He was then in accord with the place, and in divine joy, so that there was something for God. Jacob was away from Bethel for over twenty years: Thus I was twenty years in thy house (chapter 31: 38 - 41). It was a history of disappointment and dissatisfaction; and he was never happy until he came back to the point where he set up a pillar. 

    The Lord appealed to Israel, I remember thee and the love of thy espousals. He spoke to them then as He spoke to Jacob here; He never forgot it, and He will bring them back to it. He brought Jacob back, and He will bring us all back to the point where we have set up a pillar; every saint is bound to come back to the best point he has reached in his souls history with God; the faithfulness of God is bound up in it. 

    Jacobs vow  poor as it was  indicated that he had a sense there should be a place and portion for God; that this must be the end God had in view; and his vow committed him to the furtherance of it. So God never forgot it. The idea of a vow is that there should be something for God, something dedicated to Him. 
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    GENESIS 27-35 (CHM 1)

    Genesis 27; Genesis 28; Genesis 29; Genesis 30; Genesis 31; Genesis 32; Genesis 33; Genesis 34; Genesis 35

    These chapters present to us the history of Jacob-at least, the principal scenes in that history. The Spirit of God here sets before us the deepest instruction, first, as to Gods purpose of infinite grace; and, secondly, as to the utter worthlessness and depravity of human nature. 

    There is a passage in Genesis 25 which I purposely passed over, in order to take if up here, so that we might have the truth in reference to Jacob fully before us And Isaac entreated the Lord for his wife, because she was barren; and the Lord was entreated of him, and Rebekah his wife conceived. And the children struggled together within her: and she said, If it be so, why am I thus? And she went to enquire of the Lord. And the Lord said unto her, Two nations are in thy womb, and two manner of people shall be separated from thy bowels; and the one people shall be stronger than the other people; and the elder shall serve the younger. This is referred to in Malachi, where we read, I have loved you, saith the Lord: yet ye say, wherein hast thou loved us? Was not Esau Jacobs brother? saith the Lord: yet I have loved Jacob, and hated Esau. This is again referred to in Romans 9: For the children being not yet born, neither having done any good or evil, that the purpose of God, according to election, might stand, not of works, but of him that calleth; it was said unto her, The elder shall serve the younger, as it is written, Jacob have I loved, but Esau have I hated. 

    Thus we have very distinctly before us, Gods eternal purpose, according to the election of grace. There is much involved in this expression. It banishes all human pretension from the scene, and asserts Gods right to act as He will. This is of the very last importance. The creature can enjoy no real blessedness until he is brought to bow his head to sovereign grace. It becomes him so to do, inasmuch as he is a sinner, and, as such, utterly without claim to act or dictate. The great value of finding oneself on this ground is, that it is then no longer a question of what we deserve to get, but simply of what God is pleased to give. The prodigal might talk of being a servant, but he really did not deserve the place of a servant, if it were to be made a question of desert; and, therefore, he had only to take what the father was pleased to give - and that was the very highest place, even the place of fellowship with himself. Thus it must ever be. Grace all the work shall crown, through everlasting days. Happy for us that it is so. As we go on, day by day, making fresh discoveries of ourselves, we need to have beneath our feet the solid foundation of Gods grace: nothing else could possibly sustain us in our growing self-knowledge. The ruin is hopeless, and therefore the grace must be infinite: and infinite it is, having its source in God Himself, its channel in Christ, and the power of application and enjoyment in the Holy Ghost. The Trinity is brought out in connection with the grace that saves a poor sinner. Grace reigns through righteousness, unto eternal life, by Jesus Christ our Lord. It is only in redemption that this reign of grace could be seen. we may see in creation the reign of wisdom and power; we may see in providence the reign of goodness and long-suffering; but only in redemption do we see the reign of grace, and that, too, on the principle of righteousness. 

    Now, we have, in the person of Jacob, a most striking exhibition of the power of divine grace; and for this reason, that we have in him a striking exhibition of the power of human nature. In him we see nature in all its obliquity, and therefore we see grace in all its moral beauty and power. From the facts of his remarkable history, it would seem that, before his birth, at his birth, and after his birth, the extraordinary energy of nature was seen. Before his birth, we read, the children struggled together within her. At his birth, we read, his hand took hold on Esaus heel. And, after his birth - yea to the turning point of his history, in Genesis 32, without any exception - his course exhibits nothing but the most unamiable traits of nature; but all this only serves, like a drab background, to throw into relief the grace of Him who condescends to call Himself by the peculiarly touching name, the God of Jacob - a name most sweetly expressive of free grace. 

    Let us now examine the chapters consecutively. Genesis 27 exhibits a most humbling picture of sensuality, deceit, and cunning; and when one thinks of such things in connection with the people of God, it is sad and painful to the very last degree. Yet how true and faithful is the Holy Ghost! He must tell all out. He cannot give us a partial picture. If he gives us a history of man, he must describe man as he is, and not as he is not. So, if He unfolds to us the character and ways of God, He gives us God as He is. And this, we need hardly remark, is exactly what we need. We need the revelation of one perfect in holiness, yet perfect in grace and mercy, who could come down into all the depth of mans need, his misery and his degradation, and deal with Him there, and raise him up out of it into full, unhindered fellowship with Himself in all the reality of what He is. This is what scripture gives us. God knew what we needed, and He has given it to us, blessed be His name! 

    And, be it remembered, that in setting before us, in faithful love, all the traits of mans character, it is simply with a view to magnify the riches of divine grace, and to admonish our souls. It is not, by any means, in order to perpetuate the memory of sins, for ever blotted out from His sight. The blots, the failures, and the errors of Abraham, Isaac, and Jacob, have been perfectly washed away, and they have taken their place amid the spirits of just men made perfect; but their history remains, on the page of inspiration, for the display of Gods grace, and for the warning of Gods people in all ages; And, moreover, that we my distinctly see that the blessed God has not been dealing With perfect men and women, but with those of like passions as we are that He has been walking and bearing with the same failures, the same infirmities, the same errors, as those over which we mourn every day. This is peculiarly comforting to the heart; and it may well stand in striking contrast with the way in which the great majority of human biographies are written, in which, for the most part, we find, not the history of men, but of beings devoid of error and infirmity. histories have rather the effect of discouraging than of edifying those who read them. They are rather histories of what men ought to be, than of what they really are, and they are, therefore, useless to us, yea, not only useless, but mischievous. 

    Nothing can edify save the presentation of God dealing with man as he really is; and this is what the word gives us. The chapter before us illustrates this very fully. Here we find the aged patriarch Isaac, standing, as it were, at the very portal of eternity, the earth and nature fast fading away from his view, yet occupied about savoury meat, and about to act in direct opposition to the divine counsel, by blessing the elder instead of the younger. Truly this was nature, and nature with its eyes dim. If Esau had sold his birthright for a mess of pottage, Isaac was about to give away the blessing for a mess of venison, How very humiliating! 

    But Gods purpose must stand, and He will do all His pleasure. Faith knows this; and, in the power of that knowledge, can wait for Gods time. This nature never can do, but must set about gaining its own ends, by its own inventions. These are the two grand points brought out in Jacobs history - Gods purpose of grace, on the one hand; and on the other, nature plotting and scheming to reach what that purpose would have infallibly brought about, without any plot or scheme at all. This simplifies Jacobs history amazingly, and not only simplifies it, but heightens the souls interest in it also. There is nothing, perhaps, in which we are so lamentably deficient, as in the grace of patient, self-renouncing dependence upon God. Nature will be working in some shape or form, and thus, so far as in it lies, hindering the outshining of divine grace and power. God did not need the aid of such elements as Rebekahs cunning and Jacobs gross deceit, in order to accomplish His purpose. He had said, the elder shall serve the younger. This was enough - enough for faith, but not enough for nature, which must ever adopt its own ways, and know nothing of what it is to wait on God. 

    Now, nothing can be more truly blessed than the position of hanging in child-like dependence upon God, and being entirely content to wait for His time. True, it will involve trial; but the renewed mind learns some of its deepest lessons, and enjoys some of its sweetest experiences, while waiting on the Lord; and the more pressing the temptation to take ourselves out of His hands, the richer will be the blessing of leaving ourselves there. It is so exceedingly sweet to find ourselves wholly dependent upon one who finds infinite joy in blessing us. It is only those who have tasted, in any little measure, the reality of this wondrous position that can at all appreciate it. The only one who ever occupied it perfectly and uninterruptedly was the Lord Jesus Himself. He was ever dependent upon God, and utterly rejected every proposal of the enemy to be anything else. His language was, In thee do I put my trust; and again, I was cast upon thee from the womb. Hence, when tempted by the devil to make an effort to Satisfy His hunger, His reply was, It is written, Man shall not live by bread alone, but by every word that proceedeth out of the mouth of God. When tempted to cast Himself from the pinnacle of the temple, His reply was, It is written again, Thou shalt not tempt the Lord thy God. When tempted to take the kingdoms of the world from the hand of another than God, and by doing homage to another than Him, His reply was, It is written, Thou shalt worship the Lord thy God, and him only shalt thou serve. In a word, nothing could allure the perfect man from the place of absolute dependence upon God. True, it was Gods purpose to sustain His Son; it was His purpose that He should suddenly come to His temple; it was His purpose to give Him the kingdoms of this world; but this was the very reason why the Lord Jesus would simply and uninterruptedly wait on God for the accomplishment of His purpose, in His own time, and in His own way. He did not set about accomplishing His own ends. He left Himself thoroughly at Gods disposal. He would only eat when God gave Him bread; He would only enter the temple when sent of God; He will ascend the throne when God appoints the time. Sit thou at my right hand, until I make thy foes thy footstool (Psalm 110). 

    This profound subjection of the Son to the Father is admirable beyond expression. Though entirely equal with God, He took, as man, the place of dependence, rejoicing always in the will of the Father; giving thanks even when things seemed to be against Him; doing always the things which pleased the Father; making: it His grand and uvarying object to glorify the Father; and finally, when all was accomplished, when He had perfectly finished the work which the Father had given, He breathed His spirit into the Fathers hand, and His flesh rested in hope of the promised glory and exaltation. Well, therefore, may the inspired apostle say, Let this mind be in you, which was also in Christ Jesus; who, being in the form of God, thought it not robbery to be equal with God; but made himself of no reputation, and took upon him the form of a servant, and was made in the likeness of men; and being found in fashion as a man, he humbled himself, and became obedient unto death, even the death of the cross. Wherefore God also hath highly exalted him, and given him a name which is above every name: that at the name of Jesus every knee should bow, of things in heaven, and things in earth, and things under the earth; and that every tongue should confess that Jesus Christ is Lord, to the glory of God the Father (Philippians 2: 5-11) 

    How little Jacob knew, in the opening of his history, of this blessed mind! How little was he prepared to wait for Gods time and Gods way! He much preferred Jacobs time and Jacobs way. He thought it much better to arrive at the blessing and the inheritance by all sorts of cunning and deception, than by simple dependence upon and subjection to God, whose electing grace had promised, and whose almighty power and wisdom would assuredly accomplish all for him. 

    But, oh! how well one knows the opposition of the human heart to all this! Any attitude for it save that of patient waiting upon God. It is almost enough to drive nature to distraction to find itself bereft of all resource but God. This tells us, in language not to be misunderstood, the true character of human nature. In order to know what nature is, I need not travel into those scenes of vice and crime which justly shock all refined moral sense. No; all that is needful is just to try it for a moment in the place of dependence, and see how it will carry itself there. It really knows nothing of God, and therefore cannot trust Him; and herein was the secret of all its misery and moral degradation. It is totally ignorant of the true God, and can therefore be nought else but a ruined and worthless thing. The knowledge of God is the source of life - yea, is itself life; and until a man has life, what is he? or, what can he be? 

    Now, in Rebekah and Jacob, we see nature taking advantage of nature in Isaac and Esau. It was really this. There was no waiting upon God whatever. Isaacs eyes were dim, he could therefore be imposed upon, and they set about doing so, instead of looking off to God, who would have entirely frustrated Isaacs purpose to bless the one whom God would not bless - a purpose? founded in nature, and most unlovely nature, for Isaac loved Esau, not because he was the first-born, but because he did eat of his venison. How humiliating! 

    But we are sure to bring unmixed sorrow upon ourselves, when we take ourselves, our circumstances, or our destinies, out of the hands of God. Thus it was with Jacob, as we shall see in the sequel. It has been observed by another, that whoever observes Jacobs life, after he had surreptitiously obtained his fathers blessing, will perceive that he enjoyed very little worldly felicity. His brother purposed to murder him, to avoid which he was forced to flee from his fathers house; his uncle Laban deceived him, as he had deceived his father, and treated him with great rigor; after a servitude of twenty-one years, he was obliged to leave him in a clandestine manner, and not without danger of being brought back or murdered by his enraged brother; no sooner were these fears over, than he experienced the baseness of his son Reuben, in defiling his bed; he had next to bewail the treachery and cruelty of Simeon and Levi towards the Shechemites; then he had to feel the loss of his beloved wife; he was next imposed upon by his own sons, and had to lament the supposed untimely end of Joseph; and, to complete all, he was forced by famine to go into Egypt, and there died in a strange land. So just, wonderful, and instructive are all the ways of providence. 

    We should ever remember, in a place of trial, that what we want is not a change of circumstances, but victory over self. 

    This is a true picture, so far as Jacob was concerned; but it only gives us one side, and that the gloomy side. Blessed be God, there is a bright side, likewise, for God had to do with Jacob; and, in every scene of his life, when Jacob was called to reap the fruits of his own plotting and crookedness, the God of Jacob brought good out of evil, and caused His grace to abound over all the sin and folly of His poor servant. This we shall see as we proceed with his history. 

    I shall just offer a remark here upon Isaac, Rebekah, and Esau. It is very interesting to observe how, notwithstanding the exhibition of natures excessive weakness, in the opening of Genesis 27, Isaac maintains, by faith, the dignity which God had conferred upon him. He blesses with all the consciousness of being endowed with power to bless! He says, I have blessed him; yea, and he shall be blessed.. Behold, I have made him thy lord, and all his brethren have I given to him for servants; and with corn and wine have I sustained him; and what shall I do now unto thee, my son? He speaks as one who, by faith, had at his disposal all the treasures of earth. There is no false humility, no taking a low ground by reason of the manifestation of nature. True, he was on the eve of making a grievous mistake - even of moving right athwart the counsel of God; still, he knew God, and took his place accordingly, dispensing blessings in all the dignity and power of faith. I have blessed him; yea, and he shall be blessed. With corn and wine have I sustained him. It is the proper province of faith to rise above all ones own failure and the consequences thereof, into the place where Gods grace has set us. 

    As to Rebekah, she was called to feel all the sad results of her cunning actings. She, no doubt, imagined she was managing matters most skillfully; but, alas! she never saw Jacob again: so much for management! How different it would have been had she left the matter entirely in the hands of God. This is the way in which faith manages, and it is ever a gainer. Which of you by taking thought, can add to his stature one cubit? We gain nothing by our anxiety and planning; we only shut out God, and that is no gain. It is a just judgement from the hand of God to be left to reap the fruits, of our own devices; and I know of few things more sad than to see a child of God so entirely forgetting his proper place and privilege, as to take the management of his affairs into his own hands. The birds of the air, and the lilies of the field, may well be our teachers when we so far forget our position of unqualified dependence upon God. 

    Then, again, as to Esau, the apostle calls him a profane person, who for one morsel of meat sold his birthright, and afterwards, when he would have inherited the blessing, he was rejected; for he found no place of change of mind, though he sought it carefully with tears. Thus we learn what a profane person is, viz. one who would like to hold both worlds; one who would like to enjoy the present, without forfeiting his title to the future. This is, by no means, an uncommon case. It expresses to us the mere worldly professor, whose conscience has never felt the action of divine truth, and whose heart has never felt the influence of divine grace. 

    We are now called to trace Jacob in his movement from under his fathers roof, to view him as a homeless and lonely wanderer on the earth. It is here that Gods special dealings with him commence. Jacob now begins to realise, in some measure, the bitter fruit of his conduct, in reference to Esau; while, at the same time, God is seen rising above all the weakness and folly of His servant, and displaying His own sovereign grace and profound wisdom in His dealings with him. God will accomplish His own purpose, no matter by what instrumentality; But if His child, in impenitence of spirit, and unbelief of heart, will take himself out of His hands, he must expect much sorrowful exercise and painful discipline. Thus it was with Jacob: he might not have had to flee to Haran, had he allowed God to act for him. God would, assuredly, have dealt with Esau, and caused him to find his destined place and portion; and Jacob might have enjoyed that sweet peace which nothing can yield save entire subjection in all things to the hand and counsel of God. 

    But here is where the excessive feebleness of our hearts is constantly disclosed. We do not lie passive in Gods hand; we will be acting; and, by our acting, we hinder the display of Gods grace and power on our behalf. Be still and know that I am God, is a precept which nought, save the power of divine grace, can enable one to obey. Let your moderation be known unto all men. The Lord is at hand. (eggus) Be careful for nothing, but in everything by prayer and supplication with thanksgiving, let your requests be made known unto God. What will be the result of this activity? The peace of God, which passeth all understanding, shall garrison (phrouresei) your hearts and minds by Christ Jesus (Philippians 4: 5-7). 

    However, God graciously overrules our folly and weakness, and while we are called upon to reap the fruits of our unbelieving and impatient ways, He takes occasion from them to teach our hearts still deeper lessons of His own tender grace and perfect wisdom. This, while it, assuredly, affords no warrant whatever for unbelief and impatience, does most wonderfully exhibit the goodness of our God, and comfort the heart even while we may be passing through the painful circumstances consequent upon our failure. God is above all; and, moreover, it is His special prerogative to bring good out of evil; to make the eater yield meat, and the strong yield sweetness; and hence, while it is quite true that Jacob was compelled to be an exile from his fathers roof in consequence of his own restless and deceitful acting, it is equally true that he never could have learnt the meaning of Bethel had he been quietly at home. Thus the two sides of the picture are strongly marked in every scene of Jacobs history. It was when he was driven, by his own folly, from Isaacs house, that he was led to taste, in some measure, the blessedness and solemnity of Gods house. 

    And Jacob went out from Beersheba, and went toward Haran. and he lighted upon a certain place, and tarried there all night, because the sun was set; and he took of the stones of that place and put them for his pillows, and lay down in that place to sleep. Here we find the homeless wanderer just in the very position in which God could meet him, and in which He could unfold His purposes of grace and glory. Nothing could possibly be more expressive of helplessness and nothingness than Jacobs condition as here set before us. Beneath the open canopy of heaven, with a pillow of stone, in the helpless condition of sleep. Thus it was that the God of Bethel unfolded to Jacob His purposes respecting him and his seed. And he dreamed, and behold a ladder set up on the earth, and the top of it reached to heaven: and behold the angels of God ascending and descending on it. And behold the Lord stood above it, and said, I am the Lord God of Abraham thy father, and the God of Isaac: the land whereon thou liest, to thee will I give it, and to thy seed. And thy seed shall be as the dust of the earth, and thou shalt spread abroad to the west, and to the east, and to the north and to the south: and in thee and in thy seed shall all the families of the earth be blessed. And, behold, I am with thee, and will keep thee in all places whither thou goest, and will bring thee again into this land; for I will not leave thee, until I have done that which I have spoken to thee of. 

    Here we have, indeed, grace and glory. The ladder set on the earth naturally leads the heart to meditate on the display of Gods grace, in the Person and work of His Son. On the earth it was that the wondrous work was accomplished which forms the basis, the strong and everlasting basis, of all the divine counsels in reference to Israel, the Church, and the world at large. On the earth it was that Jesus lived laboured. 

    and died; that, through His death, He might remove out of the way every obstacle to the accomplishment of the divine purpose of blessing to man. 

    But the top of the ladder reached to heaven. It formed the medium of communication between heaven and earth; and behold the angels of God ascending and descending upon it - striking and beautiful picture of Him by whom God has come down into all the depth of mans need, and by whom also He has brought man up and set him in His own presence for ever, in the power of divine righteousness! God has made provision for the accomplishment of all His plans, despite of mans folly and sin; and it is for the everlasting joy of any soul to find itself, by the teaching of the Holy Ghost, within the limits of Gods gracious purpose. 

    The prophet Hosea leads us on to the time when that which was foreshadowed by Jacobs ladder shall have its full accomplishment. And in that day I will make a covenant for them with the beasts of the field, and with the fowls of heaven, and with the creeping things of the ground: and I will break the bow, and the sword, and the battle, out of the earth, and will make them to lie down safely. And I will betroth thee unto me for ever; yea, I will betroth thee unto me in righteousness, and in judgement, and in loving-kindness, and in mercies; I will even betroth thee unto me in faithfulness; and thou shalt know the Lord. And it shall come to pass in that day, I will hear, saith the Lord, I will hear the heavens, and they shall hear the earth; and the earth shall hear the corn, and the wine, and the oil; and they shall hear Jezreel. And I will sow her unto me in the earth; and I will have mercy upon her that had not obtained mercy; and I will say to them which were not my people, Thou art my people; and they shall say, Thou art my God. (Hosea 2: 18-23) There is also an expression in the first chapter of John, bearing upon Jacobs remarkable vision; it is Christs word to Nathanael, Verily, verily, I say unto you, hereafter ye shall see heaven open, and the angels of God ascending and descending upon the Son of man (verse 51). 

    Now this vision of Jacobs is a very blessed disclosure of divine grace to Israel. We have been led to see something of Jacobs real character, something, too, of his real condition; both were evidently such as to show that it should either be divine grace for him, or nothing. By birth he had no claim; nor yet by character. Esau might put forward some claim on both these grounds; i.e., provided Gods prerogative were set aside; but Jacob had no claim whatsoever; and hence, while Esau could only stand upon the exclusion of Gods prerogative, Jacob could only stand upon the introduction and establishment thereof. Jacob was such a sinner, and so utterly divested of all claim, both by birth and by practice, that he had nothing whatever to rest upon save Gods purpose of pure, free, and sovereign grace. Hence, in the revelation which the Lord makes to His chosen servant, in the passage just quoted, it is a simple record or prediction of what He Himself would yet do. I am... I will give... I will keep... I will bring... I will not leave thee until I have done that which I have spoken to thee of It was all Himself. There is no condition whatever. No if or but; for when grace acts there can be no such thing. Where there is an if, it cannot possibly be grace. Not that God cannot put man into a position of responsibility, in which He must needs address him with an if. We know He can; but Jacob asleep on a pillow of stone was not in a position of responsibility, but of the deepest helplessness and need; and therefore he was in a position to receive a revelation of the fullest, richest, and most unconditional grace. 

    Now, we cannot but own the blessedness of being in such a condition, that we have nothing to rest upon save God Himself; and, moreover, that it is in the most perfect establishment of Gods own character and prerogative that we obtain all our true joy and blessing. According to this principle, it would be an irreparable loss to us to have any ground of our own to stand upon, for in that case, God should address us on the ground of responsibility, and failure would then be inevitable. Jacob was so bad, that none but God Himself could do for him. 

    And, be it remarked, that it was his failure in the habitual recognition of this that led him into so much sorrow and pressure. Gods revelation of Himself is one thing, and our resting in that revelation is quite another. God shows Himself to Jacob, in infinite grace; but no sooner does Jacob awake out of sleep, than we find him developing his true character, and proving how little he knew, practically, of the blessed One who had just been revealing Himself so marvellously to him. He was afraid, and said, How dreadful is this place! This is none other but the house of God, and this is the gate of heaven. His heart was not at home in the presence of God; nor can any heart be so until it has been thoroughly emptied and broken. God is at home, blessed be His name, with a broken heart, and a broken heart at home with Him. But Jacobs heart was not yet in this condition; nor had he yet learnt to repose, like a little child, in the perfect love of one who could say, Jacob have I loved. Perfect love casteth out fear; but where such love is not known and fully realised, there will always be a measure of uneasiness and perturbation. Gods house and Gods presence are not dreadful to a soul who knows the love of God as expressed in the perfect sacrifice of Christ. such a soul is rather led to say, Lord, I have loved the habitation of thy house, and the place where thine honour dwelleth. (Psalm 26: 8) And, again, One thing have I desired of the Lord, that will I seek after; that I may dwell in the house of the Lord all the days of my life, to behold the beauty of the Lord, and to enquire in his temple. (Psalm 27: 4) and again, How amiable are Thy tabernacles, O Lord of hosts! My soul longeth, yea, even fainteth, for the courts of the Lord. (Psalm 84) When the heart is established in the knowledge of God, it will assuredly love His house, whatever the Character of that house may be, whether it be Bethel, or the temple at Jerusalem, or the Church now composed of all true believers, builded together for an habitation of God through the Spirit. However, Jacobs knowledge, both of God and His house, was very shallow, at that point in his history on which we are now dwelling. 

    We shall have occasion, again, to refer to some principles connected with Bethel; and shall, now, close our meditations upon this chapter, with a brief notice of Jacobs bargain with God, so truly characteristic of him, and so demonstrative of the truth of the statement with respect to the shallowness of his knowledge of the divine character. And Jacob vowed a vow, saying, If God will be with me, and will keep me in this may that I go, and will give me bread to eat, and raiment to put on, so that I come again to my Fathers house in peace; then shall the Lord be my God; and this stone, which I have set for a pillar, shall be Gods house: and of all that thou shalt give me, I will surely give the tenth unto thee. Observe, if God will be with me. Now, the Lord had just said, emphatically, I am with thee, and will keep thee in all places whither thou goest, and will bring thee again into this land, etc. And yet poor Jacobs heart cannot get beyond an if nor, in its thoughts of Gods goodness, can it rise higher than bread to eat, and raiment put on. Such were the thoughts of one who had just seen the magnificent vision of the ladder reaching from earth to heaven, with the Lord standing above, and promising an innumerable seed, and an everlasting possession. Jacob was evidently unable to enter into the reality and fullness of Gods thoughts. He measured God by Himself, and thus utterly failed to apprehend Him. In short, Jacob had not yet verily got to the end of himself; and hence he had not really begun with God. 
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    GENESIS CHAPTER 27 (JND 35)

    Genesis 27

    How we have sunk down here from Abrahams history  Isaacs mouth is full of venison; who would have thought of such a thing? 

    And what a different place too Rebekah has from Sarah. It is a sad picture; nobler human nature indifferent to God and the promise; and he who cared for it, a base and false nature, and led by the cunning of woman; yet all accomplishes the purpose of God, and we know Esau heartlessly despised Gods privileges, selling them for a mess of pottage  he was profane. 

     33. I do not doubt that the thought of Gods coming in to thwart his flesh had greatly to do with Isaacs trembling, e-pho (then)  mi-e-pho (WHO then?) 

    Sad as Jacobs course was, the overruling hand of God is most plain. We have a mixture of Jehovah and Elohim; Rebekah speaks of the blessing before Jehovah; Jacob says Jehovah thy God to Isaac; and Isaac speaks of a field which Jehovah hath blessed, but in the next verse asks blessing from Elohim. It was God as such giving blessing to man  it came from God. So in the next chapter it is El Shaddai (God the Almighty) bless thee, he going on a pilgrimage to a strange land. So Elohim gave to Abraham, it was God as a Sovereign. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 27 (JND 35)

    Genesis 27

    In this chapter we have the dealings of God with the seed after the flesh, and after the Spirit, bringing in their actings too as such. 

    The more man is brought in, the more misery and wretchedness manifests itself, and here especially by a mixture of right and wrong, which however God fully discovers. In Esau, we have the profane elder brother, whom yet Isaac, who stands representing the general body here in this dispensation, loves best (according to the flesh) and would bless; but he was profane and had sold his birthright, and could not inherit the blessing of God in promise (so that the purpose of God according to election should stand, as it is written) and so Esau finally proved himself  this, divine judgment and power ordered, i.e., that he should not. Jacob had proved his value for it (strength and self was Esaus portion) and he would have it, but he set about to get it  not in patience on Gods will in Gods way  by the womanly cunning of his mother; here  not profaneness, but ecclesiasticism which, not being intrinsically and profanely strong to seek a blessing, is always wickedly cunning, and full of lies  she, in her place, was as bad as Isaac who would have blessed the profane (but this is sad declension) but God ordered all aright  Esau did not get the blessing, though he got a blessing by his hand, according to his character, one analogous to him; Jacob got the blessing according to the faith which valued the birthright; but for the manner in which he sought it, present trouble, sorrow, rejection, and the wrong and deceit himself had exercised  God is faithful to give, but He is faithful to judge and chasten those He gives to. 

    It was all a sorrowful scene  God yet provides for keeping him from Esaus evil, in sending him away  he was not to marry the daughters of Heth. 

    We have now two great parties  the profane apostate seeking present blessing, and the failing and deceitful heir using, and led by deceit, valuing however the birthright, and inheriting the blessing, yet through trouble. 
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    DIVINE SUSTENANCE FOR TESTIMONY AT THE END (JT 20)

    Psalm 104:15,16; Genesis 27:26 - 28; Matthew 25:1 - 10; Revelation 22:16, 17

    The exercise that I have had in view of this meeting is as to how the assembly is to finish its course, how it is to quit the scene of its testimony  whether it is to leave in corresponding dignity to that in which it began its course in this world. It was set up, as we all know, not only in dignity in the way of position and of title, but in the furnishing from the Lord that was meet for such a dignity and position; in everything ye are enriched by him, 1 Corinthians 1:5. 

    I referred, therefore, to the Psalms, because in the passage read we have Gods provision for man, that is, for man as His representative in the creation. The psalm throughout speaks of Gods wonderful faithfulness in providing for all His creatures, but when the Spirit comes to man, we have provided for him that which should in every way sustain him in the creation as Gods representative. We have wine to gladden his heart, oil to make his face to shine, and bread which strengtheneth mans heart; these three features were intended to set man up so as to represent God in the dignity that was fitting. They contemplate man in redemption rather than man as created. Not that God has surrendered His thought in man in creation, for He has not; God never surrenders any thought of His, but His thoughts find fulfilment only in redemption. Hence in Christ here we have set out the divine thought in man, for Adam was but a figure of Him that was to come. We read nothing about wine in Genesis 1 and 2. We do find it later as the product of Noahs husbandry; not, however, to bring about a dignified representation of God, but the opposite, alas! It waited for the Lord Jesus to bring out these features in man  a heart gladdened by the wine of God, a face shining with the oil of God, and a manhood that was marked as that bread which came down from heaven, whose meat and drink it was to do the will of Him that sent Him. The thought of God was that that should be continued, that there should be here a representation in keeping with that. 

    In the gospel of Luke we have developed what Christ was here. At His sepulchre there were two men; we are to have adequate testimony to what shone under Gods eye in Christ  the wine in the Spirit, the oil in the Spirit, and the bread which is the humanity of our Lord Jesus Christ  the bread of God which came down from heaven to give His flesh for the life of the world. Thus in verse 15, while we get the divine thought set forth in Christ, in the next verse we get the trees of the Lord spoken of  the testimony here corresponding to Christ. These are not the men of history known to this world. The trees of Jehovah are satisfied  for that is how it should read  representing men moving about in this world under the direction of the Lord Jesus, satisfied. The world and its evil have nothing to offer to seduce and attract them; they are satisfied. I have no doubt that in the apostle Paul we have set out this great idea. I touch on it just for a moment so that we may see the great place that man has in the divine thoughts, and that that should be sustained according to those thoughts. The furnishings are ample; we have in the apostle the idea of a man  a Jew, indeed, with all the advantages after the flesh that any Jew could have, but his testimony had reference to the Man Christ Jesus, and his ministry was to build that up in the saints. 

    So that in writing to the Corinthians, who were influenced by the principles of the world and were walking as men of this world, and who had laid but little hold of the divine idea of the trees of the Lord  of men divinely satisfied and built up after Christ, the apostle has to refer to what he might have kept secret, but which, indeed, should have been known to them in a moral way  for he had been amongst them eighteen months or more  that is, to a man in Christ whom he knew. Morally he should have been known amongst them but their measure was according to man in the flesh; these, he says, measuring themselves by themselves ... are not wise (2 Corinthians 10:12); that was the standard they had. Pauls standard was different from that. He apprehended Christ as a Man before God, a Man who spoke to him out of heaven in the Hebrew language, saying, I am Jesus Acts 9:5; he laid hold of the divine thought in Christ as He is, so he says, Henceforth know we no man after the flesh: yea, though we have known Christ after the flesh, yet now henceforth know we him no more, 2 Corinthians 5:16. It was Christ in another sphere, in another condition. Then later he says, I know a man in Christ above fourteen years ago ... caught up to the third heaven, 2 Corinthians 12:2. Was ever such a tree in paradise? 

    Paul, most surely, was one of the trees of Jehovah, satisfied, one of the cedars of Lebanon which He had planted! The paradise of God is to be ornamented with such trees. The tree of life is there in Jesus; but there are to be trees there, and Paul was one of them. He has to refer to that, I know a man in Christ. But it is not peculiar to the great apostle; it is the divine thought for every one of us. In the Authorised Version it says, The trees of the Lord are full of sap; but that is not the thought exactly, although it is true they are full of life, but they are satisfied in the dignity in which God has set them and they spurn the dignity of this world; they are beyond it. That is the testimony that God intended to be continued here in a moral way in the absence of Christ. 

    I say in a moral way, for the apostles reference to himself in the first epistle was as the filth of the world ... the offscouring of all things, 1 Corinthians 4:13. The apostles accepted this; God had set them to be such as in the testimony; it is the corresponding effect of ones heavenly calling. 

    Now God has not surrendered His thought. The title  the dignity, is accorded to us, and the supplies are available; the question is, whether we are appropriating this wine, this oil, and this bread; and whether we are to go out as men in Christ characteristically, for how shall we be caught up otherwise? Caught up to the third heaven, 2 Corinthians 12:2 he says. God would have it that we should go up in that dignity, and that dignity refers to that place; the corresponding moral dignity is that we are hidden here. We go up in private. The Lord went out of this world publicly by the cross, but He went up into heaven privately, the world seeth me no more (John 14:19), and His disciples saw Him no more in this scene, but this same Jesus, which is taken up from you into heaven [what dignity there was in that], shall so come in like manner as ye have seen him go into heaven, Acts 1:11. Shall we appreciate seeing Him come that way, or shall we be ashamed before him at his coming? 1 John 2:28. 

    Now in regard of Jacob, what I want to say is that in him God sets out the idea of a field. Jacob is a believer here under the discipline of God; these things run together, as I hope to show. Isaac says to Jacob, Come near now, and kiss me. Very few of us  one has to admit it as to oneself  understand divine kissing; it has to be learned. God has to show us the way of it, and He has done it. The father of the prodigal ran, and fell on his neck, and kissed him, Luke 15:20. I suppose it is, caressingly. As the Holy Spirit comes into our souls He gives us to know the depths of the love expressed in that figure. 

    It says he fell on the prodigals neck and kissed him. Then in Joseph we have typically the kiss of our Lord Jesus Christ; as Paul says, who loved me, and gave himself for me, Galatians 2:20. The apostle was made to realise the warmth of the kiss of Christ, and so he enjoins the saints at Rome, at Corinth, and elsewhere to kiss and to kiss holily. We have to begin the path of discipline, the path of testimony for God, with a kiss, or it will grow irksome and we shall become hirelings. It has to be in love, and Isaac says, Kiss me ... my son; and as Jacob drew near, Isaac smelled the smell of his raiment. What kind of an odour was it? Not an odour of this world, The smell of my son is as the smell of a field which the Lord hath blessed: therefore God give thee of the dew of heaven ... and plenty of corn and wine. 

    The idea of a field has a great place in Scripture, but this is a unique reference, and I take it to correspond with Acts 1 and 2. I think Acts 1 is like a field; there was never a field like that before. The Lord had been looking after it; it was the smell of a field which Jehovah had blessed. What wonderful potentialities were in that field! But they should be developed through discipline. We all know the agricultural processes which bring about a desired crop, and so we can understand the history of Jacob. What a brilliant end he had! Would that one could reckon on such an end for oneself, and for the assembly! He went out of this world like the sun in its splendour; he went out at the end of his course worshipping. God had a wonderful crop in that field. Jacob had the mind of God and he worshipped in intelligence. Shall we go out like that, dear brethren? We shall do so only as we understand the supplies. 

    The supplies which Acts 2 indicates remain; and so, in speaking to Esau later, Isaac goes on to say, With corn and new wine have I supplied him. Genesis 27:37. 

    The supplies were there; the position was great, the mind of God about Jacob was wonderful, but the supplies were equal to it. Thus, as set here in the testimony of God, for that is what Jacob represents, we must come under discipline: whom the Lord loveth he chasteneth Hebrews 12:6; but it is to develop His field. He will not be diverted from that; the king himself, we are told, lives by the field; Ecclesiastes 5:9. God will have His crop; hence the discipline which every one of us has to go through. Shall we go through it and come out at the end like Jacob? See the brilliancy, as I said, of his departure! possessed with the mind of God, guiding his hands wittingly, worshipping, and indicating the history of his sons with perfect accuracy from his own knowledge of God and His ways  there is the end that God has in mind for us, as availing ourselves of the corn and the new wine. Jacob was to be sustained with corn and new wine. Those of us who have tasted it and enjoyed it are not wont to say, The old is better Luke 5:39; the more one experiences of the divine path, the path of faith, the more one values what is new. Anyone who is given to speaking of old things, unless he speak of the new first, has lost the sense of the new wine. 

    If we are inclined to say The old is better, our speech betrays us. We have not followed, alas, the fresh vigour of what God supplies for His people! I urge upon you the importance of cultivating what is new, not what is novel, but what is new spiritually, what is new according to God, for freshness is what marks Gods activities. There is a river the streams whereof make glad the city of God, Psalm 46:4. A river suggests energy and freshness. Thus Jacob was to be sustained with corn and new wine. 

    Jacob sets forth the saints viewed, not as the man in Christ, of whom I have been speaking, although it is a correlative idea, but viewed as under discipline, 

    and the result of that discipline which involves a crop for God. If God sets out an idea, He does not relinquish it. Gods intent now is to bring to pass that we should go out, as Jacob went out, in brilliancy. 

    Now in Matthew 25 we have an assembly idea. It is a parable of the kingdom of the heavens, but it refers, as you will observe, to the virgins. We are not now occupied with manhood, or the discipline of God, or the testimony of God exactly, but we are occupied with affection for Christ. Is the assembly to finish her course here as she began it? I think the parable answers in a definite affirmative, and one has great encouragement in it. The number is reduced by one half, but what God looks for is not quantity, but quality. Ten would suggest to us the responsibility attaching to the assembly in her virgin betrothal to Christ. Five brings down the thought to one of weakness, but notwithstanding the weakness, there is the possession of the oil  of that which carries us through. The oil refers to the Holy Spirit as sustaining us as luminous in this world, and He suffices to guide us, and to sustain us to the end. Let us then recognise the Spirit in the fullest and most absolute way. There is enough in the Spirit for us viewed as espoused to Christ; as Paul says, I have espoused you to one husband, that I may present you as a chaste virgin to Christ. 2 Corinthians 11:2. The Lord lays great store by the espousals: in the day of his espousals, and in the day of the gladness of his heart, Song of Songs 3:11. But of what value is the espousal unless there be the corresponding affection for Christ? We are now in the presence of what is collective, of the assemblys proper relation to Christ whilst He is away; are we in accord with the virgin thought, that chastity of love for Christ that refuses the influence of the tempter? Lest by any means as the serpent beguiled Eve through his subtilty, so your minds should be corrupted from the simplicity that is in Christ. 2 Corinthians 11:3. The Lord would preserve us in simplicity as to Christ; He would bring in the simplicity that marks Himself; as the apostle says to the Colossians, As ye have therefore received Christ Jesus the Lord, so walk ye in him, Colossians 2:6. 

    Again he says, I ... beseech you by the meekness and gentleness of Christ, 2 Corinthians 10:1. We are to have these thoughts in our souls so as to be preserved in simplicity as to Christ, and to be in accord with Him in the power of the Spirit. I believe the epistle to the Colossians is to bring about correspondence with Christ; as ye have received Him. How did they receive Him; how was He presented to them in the gospel? It is thus that we are to walk in Him, rooted and built up in Him, for in him dwelleth all the fulness of the Godhead bodily, Colossians 2:9. All that God is is in Christ; and although we speak of the simplicity in Christ all the fulness of the Godhead, is there bodily. And then we are filled full in Him, so that we need nothing outside of Christ. What spiritual independence the epistle to the Colossians gives the saints! Like Elisha, we, as risen with Him and as quickened with Him, can walk with Him and talk with Him, and in that way we become intimate with the Lord. 

    The rapture will not be a surprise to those who are accustomed to walk and talk with Christ over Jordan; hence he says, Seek those things which are above, where Christ sitteth on the right hand of God. Set your affection on things above, not on things on the earth. For ye are dead, and your life is hid with Christ in God. Colossians 3:1 - 3. It will be a question only of change of position; the rapture will be no surprise if we are in entire correspondence with Christ. It is this that sustains us in virgin character here. And at midnight there was a cry made, Behold, the Bridegroom!  that is how it should read; it is not exactly a question of His coming. There are those at the present time who make much of His coming, and surely it is a great subject, but the point here is Himself. And the five wise virgins having oil in their vessels with their lamps, go forth to meet Him, and they enter in; they go the whole way. This is in keeping with Matthews way; he shows us the end of things, and how precious is the thought, as having gone forth, to enter in to the marriage! Already the Bridegroom is known in a well-known love, so there will be no surprise with those who, in the truth and reality of Colossians, maintain communion with Him. 

    The sequel of it all is presented in the last passage read. The Lord says, I Jesus. I think He is saying that now. He addressed Himself to Paul in that way, and now He is saying, I Jesus have sent mine angel to testify unto you these things in the churches. What faithfulness! During all these centuries that wonderful ministry has been carried on, judicial indeed though it be, nevertheless to be valued by those who love Him. It is Jesus who does it. The great recovery we are benefiting from now is the fruit of the whole course of His judicial dealings in professing Christendom, and those who love Him know it. And then the love that could add, I ... have sent mine angel. Let us not neglect that testimony, the testimony to the seven assemblies that were in Asia; Philadelphia is one of them, and that testimony remains in all its force. The angel, so to say, is witnessing it at the present moment, and the point of all the letters to the assemblies is to be an overcomer; that is the great result. Jacob was an overcomer. God looks for that, and, as the Lord says, I Jesus have sent mine angel to testify unto you these things in the churches, love understands. Then He says, I am the root and offspring of David, and the bright and morning star. We are now on the threshold of another day; we are in the presence of the root and offspring of David, but we are also in the presence of the bright and morning star, which means the introduction of another day. How it should stir our hearts, dear brethren, that wonderful day of glory, and inspire us to more strenuous devotedness! As He says here, Let him that heareth say, Come ... and whosoever will, let him take the water of life freely; that is the maintenance of the attitude of God by those who hear. 

    Now I want to refer to the word, and the Spirit and the bride say, Come. It is not that they should say Come, but they do say it. The Holy Spirit has completed His mission, so to speak. The Comforter  He who has come out to bring the assembly to Christ  has secured her. Wonderful result! What a wonderful triumph! The Lord is, I believe, leading up to it amongst us in the way He is presenting Himself to us; this cry of Come is, I believe, audible, and it is how God intends that the assembly shall finish her sojourn here. The marriage of the Lamb is come, and his wife hath made herself ready. Revelation 19:7. That is a subjective readiness. She has made herself ready. And then it says, To her was granted that she should be arrayed in fine linen, clean and white: for the fine linen is the righteousnesses of the saints. Revelation 19:8. God has granted her to be arrayed thus. 

    Pages 223 to 335  The Lords Movements in Relation to the Assembly. 1924 (Volume 66). 
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    THE NUMERAL THREE IN TESTIMONY (3) (JT 42)

    Genesis 27:27 - 29; Genesis 27:39,40; Genesis 28: 1 - 5; Genesis 48: 8 - 20

    JTThat what is in mind in the present inquiry may be clear to all, it may be remarked that our first reading was on Genesis 18, attention being drawn to the bearing of the numeral three in testimony, as suggestive of the whole testimony in regard to any given subject. God has given full testimony so that there should be no doubt in our minds as to the meaning of what He is presenting. In that chapter we have three men, as it is said, standing near to Abraham as he was at his tent door. In that incident there is the indication of the Deity, the Trinity; God coming in in that way in an economy. One of the three is recognised by Abraham as the Lord, but subsequently he speaks to the three together, he addresses them collectively, and they answered in the same way. 

    Then yesterday we dwelt on chapter 24 as presenting the leading patriarchal thought in Abraham. He is occupied as a father with Isaac, and with a view to the bride for Isaac. What was mainly in mind was to show that in the economy into which God has come, the Father takes prominence, as it is said, to us there is one God, the Father. The Son and the Spirit also have part in the Deity, but take a subservient place in order to carry out the divine thoughts and make them effectual. It was remarked that Abraham represents the Fathers activities in relation to Christ and the assembly. It was urgent, but the idea of the oath is added, requiring that his servant must not take his son Isaac out of Canaan, but that the bride must be sought and brought to Isaac into Canaan. What was stressed was that Canaan represents the hidden side of the position; Abraham being seen as presenting figuratively the God of the heavens and of the earth, but that Christ, from the point of view of the truth presented there, is to be regarded as in heaven, as indigenous to heaven and, as there expressive of the divine counsels for Man. Then the saints as the assembly are brought to Him in the power of the Spirit, in mind and affection answering to the position He is in. Then, as Isaac led Rebecca into his mothers tent, and loved her, he is to be taken account of thus as representing a testimony, namely, of the One who has a wife here, who is subservient to Him in whatever is needed on earth; that is, of course, Christ and the assembly. That is the substance of what we had yesterday. 

    Now we have to consider the patriarchal teaching as seen in Isaac. It will be observed that in the last scripture read, the idea is cumulative. Jacob says in blessing Ephraim and Manasseh (verse 16), and let my name be named upon them, and the name of my fathers Abraham and Isaac. So that the patriarchal instruction from Abraham to Jacob is cumulative, and all comes down in the blessing of Ephraim and Manasseh. The suggestion now is to consider Isaac, as to what feature of the fatherhood of God is typically set out in this patriarch. In this connection what has been stated in the New Testament is that Isaac blessed. By faith Isaac blessed Jacob and Esau concerning things to come (Hebrews 11: 20). I thought Genesis 27 should be considered a little, before we proceed with the other passages, as indicating certain features of fatherly activities, not, as in chapter 24, to procure a bride for a heavenly Christ, but to convey blessing. For blessing is imparted to the two brothers, although the element of love between them was absent. The suggestion is what God is in grace in our dispensation, seen in blessing, notwithstanding the incongruity, in the absence of love, as if the blessing might induce what was lacking; that the influence of the Father might work thus, for the Fathers name stands only in connection with grace and love, not with judgment (John 5: 22). 

    Another thing that comes out in chapter 27 is the energy seen in the object of counsel; for it is in this connection that we have that remarkable statement in Romans 9: 11, 12, that the principle of election must stand, that all must make way for the establishment of the principle of election. So we have the energy of faith, although the circumstances were not in keeping, yet the energy of faith secured the blessing. Another great point to consider is the presence of hatred, a brothers hatred; suggesting, as we might say, the difficulties of natural relationship, for very great difficulties indeed, in the things of God, arise from natural relationships, which often hinder us. We have in this chapter the energy that secures the blessing in spite of that hindrance. 

    WJHYou mean the energy of Rebecca, that would at all cost put what is spiritual first instead of what is natural? 

    JTThat is what is seen here, because natural relationships, in which connection there is almost sure to be a worldly element, are a very great hindrance amongst the people of God, to our laying hold of our proper spiritual heritage. 

    HMIs the fact that all these things took place generally in the last days of the patriarchs lives, a suggestion of the precious things that the Father is bringing to light in the last days? 

    JTThat is a good suggestion. Connecting all the ministry of Christ, as He takes account of the days in which we are, with what we get in these patriarchs is very encouraging, and shows how God reaches His thoughts at the end. This is especially seen in Jacob, whose faith really exceeds all that preceded, in that he worshipped on the top of his staff (Hebrews 11: 21). 

    QuesDoes Isaacs blessing of Jacob, referring to God giving him of the dew of heaven, suggest that if we reach the heavenly position we are under constant heavenly influences? 

    JTThat is the thought in Isaac; he is typically in the heavenly position. In him we do not see the energy of responsibility exactly he represents the position rather; the heavenly side is stressed, and Isaac says, God give thee of the dew of heaven. It is the first thing he mentions, and we know from Psalm 133 that unity among brethren is good and pleasant and is like the dew of Hermon. It descends upon the mountains of Zion, it is an allusion to the Spirit coming down and freshness coming into view, tending to promote brotherly unity. So that with the energy of faith amongst us laying hold of the thoughts of God, these conditions would promote brotherly unity. 

    NBSDoes the reference to the smell of his clothes suggest that there are conditions that can be blessed? 

    JTManifestly it is the field already said to be blessed, but the blessing is great potentially; that is, there are great possibilities to be worked out. 

    EESLIs the faith of Isaac, spoken of in Hebrews 11, evidenced by his placing the dew of heaven before the fatness of the earth? One would hardly have thought that the blessing in a general way was of faith, inasmuch as he was under a misapprehension. I thought perhaps the priority he gives to heaven over earth was the evidence of the state of faith. 

    JTNo doubt the allusion to heaven is in keeping with what he represents; he is the heavenly man. Abraham has precedence of Isaac and Rebecca, meaning that God the Father has precedence of Christ and the assembly in heavenly relationships, which we had yesterday. It comes out in the ministry of the apostle Paul. Isaac is the heavenly man, but in relation to the present dispensation, so that it is said he blessed both Jacob and Esau; grace reigning, notwithstanding the incongruity in the want of love; that is the thought. God would make the best of the position; the knowledge of God as Father implies the very best that can be made out of the position. 

    FWWWould that in any way suggest the advantage in testimony that the presence of the assembly is as upon earth now, towards the world? 

    JTIt would; it reflects the mind of heaven. The want of love between brethren is overridden by the greatness of grace as revealed in the name of the Father. John enlarges on it in his gospel, it is constantly the Father, or my Father. It is not our relationship to Him, but the question of the Deity in the exercise of grace, and so the Lord at the end says to His disciples, as the Father sent me forth, I also send you. And having said this, he breathed into them, and says to them, Receive the Holy Spirit: whose soever sins ye remit, they are remitted to them; whose soever sins ye retain, they are retained (John 20: 21 - 23). The commission is very broad, and the Lords confidence in the disciples is expressed in it; the Lord undertaking to support them in the exercise of their forgiving ministry; adding, of course, whose soever sins ye retain, they are retained. But the prevalent thought is the spirit of grace; and that is what continues throughout the dispensation. 

    JDUAre you meaning Jacob and Esau in the natural relationship, or as representing them as brethren, in the spiritual relationship? 

    JTTypically they represent the public position in christendom. Blessing marks the divine attitude towards all. 

    SCDJacob gets the kiss and Esau does not, does that go with what has been said? 

    JTIt points to the place Jacob had, according to the passage alluded to in Romans 9: 10 - 13, which would definitely help us. It says there, And not only that, but Rebecca having conceived by one, Isaac our father, the children indeed being not yet born, or having done anything good or worthless (that the purpose of God according to election might abide, not of works, but of him that calls), it was said to her, The greater shall serve the less: 

    according as it is written, I have loved Jacob, and I have hated Esau. The kiss of Isaac, now that he is on the line of faith, according to Hebrews 11, undoubtedly contemplates the place that Jacob had in the mind of God; evidently he was loved. It is said later, in Malachi 1, that God loved him, but already it says that Rebecca loved Jacob, she understood his place in the mind of God. The terms of the blessing are: God give thee of the dew of heaven, And of the fatness of the earth, And plenty of corn and new wine. Let peoples serve thee, And races bow down to thee. Be lord over thy brethren, And let thy mothers sons bow down to thee. Cursed be they that curse thee, And blessed be they that bless thee. That is what is in mind in christianity, the blessing of God as Father. That is real christianity; which subsists and will go through. 

    ESWIs your thought that as we take up and enjoy the spiritual blessings of christianity, what is natural will be overcome in our meetings? 

    JTThat is the thought, the one really blessed is furnished with the means of overcoming. 

    WJHSo that even an enemy of Jacob gets blessing according to Hebrews 11. 

    JTWhat can be more conducive to love and unity amongst us than the knowledge that the blessing is common to the dispensation? It helps greatly in the deliverance of those in the religious organisations around us. 

    WJHSo that one of the lovable features of Jacob is that he set a great value on divine blessing. 

    JTThat is what this chapter brings out; it is the energy that would have the blessing, and then the great principle governing the position, that the brother who is hated is blessed too. So that that brother may have at least the idea of blessing, and it ought to induce in him love, instead of hatred; thus there is nothing more important than to maintain the thought of God as Father, not exactly in relation to ourselves as Father, but that that Person of the Deity stands in the economy in that relation; and of Him, the Father, it is stated expressly that He does not judge; we are thus impressed with the thought of grace. Grace reigns through righteousness, but in the Father you are impressed with the thought of the dimensions of grace, even to the brother who does not love and who ultimately is hated. If he continues in the absence of love and in his hatred, then he is hated of God, for it is said in Malachi 1: 3, hated Esau. 

    HMIsaac invited Jacob to come near and kiss him. Does that suggest that the supreme blessing comes to those who are in nearness, and who are responsive? 

    JTQuite so. Then the smell is another thing. The kiss is one thing, and the smell is another; bringing out what is there in Jacob. There is nothing of that in Isaacs remarks to Esau; the smell is not there, the brother who hates has no smell that can be valued. We often see that kind of thing; the root of the matter is in a person, and you can rely upon him; but if there is no root then nothing can be expected for God. 

    ESWWhile blessing characterises the dispensation, it has to be taken up. 

    JTExactly. That is what comes out in regard to Esau, he neglected the blessing; he sold his birthright. He sought it afterwards, but found no place for repentance. 

    EEWould you say a further word about the smell? It seems to have a distinct place here in connection with the blessing coming forth; the smell of his clothes, the smell of his son, and the smell of the field. 

    JTHe smelt the smell of his clothes, and blessed him, and said, See, the smell of my son is as the smell of a field which Jehovah hath blessed. The field is mentioned as a metaphor to show that there are great potentialities, and this would be very intelligible to Jacob; suggestive of great things to be developed on the principle of life. Of course, the whole scheme of Scripture has this in view, looking on to Christ. That is where the fruitfulness lies. 

    QuesIs that why it speaks of Him buying a field because of the treasure that is hid in it? 

    JTWell, that is another view; here it is peculiarly the agricultural thought, the great possibilities indicated by the smell of Jacob, who was blessed of God. 

    QuesDoes the smell of the field suggest the bringing in of the world in reconciliation through the death of Christ (Romans 11: 15)? 

    JTWell, there it is merely a provisional thought; it does not mean that the world is essentially reconciled, but that God is now regarding it in that light in view of the preaching of the gospel, though it will not be always so regarded. In Genesis 27 Jacob himself is the field; he is the field as essentially blessed of God; it is not a provisional field, it is the field in which are worked out the great thoughts of God in love. 

    WJHDo you think the smell of Jacob arises out of the discipline and pressure that he goes through. Is it not that which produces the smell in the saints? 

    JTYes, all this will be worked out; it is really a potential position here, because he is just a lone man, but wonderful things are to be worked out in him in a living way, and that is really what is in mind. Isaac is the father, that is, he represents God in this sense, having power to bless, and having power to smell spiritually. For it is not the natural here; he is now acting in faith, and discerns the divine smell, and it is prophetic, showing what will be worked out in life in this man, hence later it is said, I loved Jacob. God had really been loving him all the time and working out His thoughts in him. 

    GAvSWhat would be suggested by Isaac saying to Jacob Come near, now, and kiss me, my son? 

    JTIt is the divine thought; God calls us near to Him, and addresses us as sons. It indicates what we are called into, the nearness of sonship; and the kiss as we know expresses the affections of the Father. In Luke 15 the Father covered the returning son with kisses, which is just to suggest the same thing. 

    CSSIs the smell filling the house at Bethany indicative of those who have crossed over from that which is first  the natural  to that which is spiritual? 

    JTYes, it must be so; that is one great principle running through all this matter; that which is first is not spiritual but natural, afterwards that which is spiritual. Jacob represents the spiritual, Esau the natural, which is superseded. 

    LJTWould the reversal in the blessing indicate that the dew of heaven is put first in relation to Jacob and second in regard to Esau? 

    JTYes, what shows how the truth was taking hold of Jacob spiritually, is that he crossed his hands knowingly in regard to Ephraim and Manasseh; he puts the second before the first. 

    ESWIs your thought that in order to arrive at the assembly in a living way in these last days, we must appropriate the blessing proper to it? 

    JTYes, and to see that the principle of blessing applies to those who may be opposed to us, though still in the relation of brethren; the blessing applies to them. What they do is another thing, and that is what the second blessing implies. The principle of blessing is there in regard to Esau, for the Spirit of God says that Isaac blessed both Jacob and Esau concerning things to come. Now what is said of Esau first, is as to his dwelling, that it will be a rich place on the earth. That is, he will be in the realm of the Spirit; although he is such a man as he is, and the dew of heaven too is there for him. Yet he would live by his sword, and would serve his brother. Then when thou rovest about ... thou shalt break his yoke from off thy neck, that is, he would prove himself lawless. That is the way it seems to me, according to the record of the historical facts concerning Esau; that the character of the brother who does not love works out. The blessing is there, but then the facts also are there, and they bring out what he is, that he is not a subject man: he breaks off the yoke that God imposed upon him. 

    As regards the next chapter, we have the patriarchal thought; the Fathers thought, in regard to Jacobs marriage; that his wife also must be of his own kindred, so that the fatherly thought is again expressed in considering for those in the place of blessing. 

    WJHCould we have a word as to the meaning of Abrahams wife, and Isaacs wife, and Jacobs wife, all having a common lineage with their husbands? It is remarkable that in the Song of Songs the spouse is said to be the sister, and Abraham says of Sarah, She is my sister, and so with Isaac and Rebecca. There is the lineage there before the marriage tie exists. I think it would help us to see what that really means. 

    JTFrom a practical point of view, it means as regards literal marriage, that the sister must come before the wife, or marriage cannot be in the Lord. On a higher plane, as we had it yesterday, the allusion is to the assembly viewed as the spouse of Christ, that she is of His own family or lineage, meaning that she is the fruit of the work of God, and thus of divine worth. It is on a higher plane, of course, but there is instruction in it in a practical way in regard to marriage which ought to be observed. Because the enemy gets great advantage in a brother or sister forming an alliance with one who may not be born of God, or whose birth is cloudy. Such marriages are mixed and the fellowship is compromised. 

    CDIs not Rebeccas concern in regard to the daughters of Herb, as expressed in the last verse of chapter 27, significant? 

    JTYes, she says to Isaac, I am weary of my life because of the daughters of Heth. If Jacob take a wife of the daughters of Heth, such as these, of the daughters of the land, what good should my life do me? It is the experience that the saints have really, for Rebecca may be taken to represent the mother side; the assembly viewed in that way. What sorrows we have to endure because of brothers and sisters forming marital alliances with persons whose divine origin is questionable, or even non-existent. Even if they have the experience of being born of God, if they are not in fellowship they have not committed themselves to separation from worldly associations. Thus they cause the assembly great grief of mind. 

    GAvSWould the idea of brother and sister mean something more than merely being in fellowship outwardly, but carry with it the apprehension of a divine link formed primarily, so that sister comes before the bride? 

    JTQuite so. There are two lines running through, the first is the birth; the family link conveyed in the sister, but then there is the fellowship as well. Otherwise if there be not the fellowship, if they are not in the fellowship truly, then the marriage cannot be in the Lord. 

    FWWDoes Jacobs doing of this support what you are saying in that way? In chapter 24 it is Abrahams servant who is instructed to take a wife for Isaac, but in chapter 28 it is what Jacob does himself. 

    JTI think that is right, the comment is that he fled into the country of Syria, and Israel served for a wife (Hosea 12: 12). I think it is the practical side; it is the brother finding, as it says, He that finds a wife finds a good thing. On the spiritual side, he represents, I think, Christ, not as remaining in heaven, but representatively coming out into the gentile world to seek His bride. That is especially seen in the energy of the ministry of the apostle Paul, who says that I, from Jerusalem, and in a circuit round to Illyricum, have fully preached the glad tidings (Romans 15: 19). He also tells us of his sufferings. Jacob, too, had experienced his. 

    RemIsaacs concern as to this link is an evidence that it is the generation of faith that inherits the blessing. 

    JTWell, you can see that. Isaac says, Arise, go to Padan-Aram, to the house of Bethuel thy mothers father  not Laban, but thy mothers father, the patriarchal side is in mind, and take a wife thence of the daughters of Laban thy mothers brother. And the Almighty God bless thee, and make thee fruitful and multiply thee. 

    RemSo that the position is clearly set out; on the one hand the Fathers thoughts go through, and on the other, the object of the blessing is obedient. 

    WAJIs the groundwork of the lineage and of the marriages of Isaac and Rebecca, and Jacob and his wife, based on the change of names of Abraham and Sarah? 

    JTI think so; the root is really there. The change of the name to Abraham being an extension of Abram. Abram was high father, meaning moral elevation, which is proper to a father, the head of a family. Abraham is the father of a multitude. Sarah too is the princess. It is just the extension of what there is in the root, but established in chapter 17, and circumcision maintaining it. Circumcision was given as a covenant with the change of name, and shows how what the name signified was to be maintained; so that the posterity can say, we are the circumcision, who worship by the Spirit of God ... and do not trust in flesh (Philippians 3: 3). 

    Now, as to the last chapter we read. As we have already remarked, Genesis 48: 16 shows that all we have had before us is cumulative and culminates in Jacob. He brings down the name, my name ... and the name of my fathers Abraham and Isaac. There seems to be a remarkable connection there with this verse and Matthew 28: 19, baptising ... to the name of the Father, and of the Son, and of the Holy Spirit. Viewing all these patriarchs typically in connection with these activities, we can see the full testimony to the idea of the Father in the names of the three. 

    ESWDo you mean that the Fathers activities in blessing are exercised today by the Holy Spirit? 

    JTYes, and they are made effective by the Son as over the house. 

    RemSo that in the thought of Abraham, Isaac, and Jacob, the full blessing of the position is before us. 

    JTYes. Then the sovereign way of divine action and the intelligence with which Jacob puts Ephraim before Manasseh, and lifts both to a status they had not previously had. I think we ought to observe that, as entering into this part of the subject, the coming into a status that had not been enjoyed before. 

    WJHDo you suggest that the Father is known in such activities as lifting us out of one level and putting us on to another? 

    JTWell, I think that in a practical way is what is going on. God is helping the brethren into the thought of sonship; of course it has been known, but it is now stressed. Then the full, divine number is retained, the number twelve, which is administrative order and fulness (See chapter 49). 

    JDUWhat is the thought then of the multitude, also the fulness of nations? Is that productiveness for God? 

    JTYes, and of His quality. Such a family, such a multitude of men to be treated in this way, lifted sovereignly according to all the affections of a Father. It says, Israel beheld Josephs sons, and said, Who are these? And Joseph said to his father, They are my sons, whom God has given me here. Now Jacob had said of them in verse 5, thy two sons, who were born to thee in the land of Egypt ... shall be mine: Ephraim and Manasseh shall be mine, as Reuben and Simeon. I think that is very beautiful, it is typically full of blessedness; the Fathers love enters into it. Jacob says: they shall be mine, and in this elevated place of sonship, as Reuben and Simeon. 

    GAvSIs it that they are transferred from Egypt to heaven? 

    JTIn that typical sense, that they have the full status of the family, of sonship. 

    ESWIs this being worked out by the Holy Spirit in these closing days? 

    JTI think so. One of the greatest features of the revival of our days is sonship, involving the Spirit of it now. God has brought it before us more fully lately, that the brethren may lay hold of it. What could be more precious to the heart than the Fathers voice saying, they shall be mine? What an elevated status! 

    GCHDoes predestinated to sonship express the thought? 

    JTExactly. That is being worked out in a practical way, that persons who have not enjoyed this favour are being brought into it. 

    FWWThe wind blows where it will (John 3: 8). Is that the idea? 

    JTThat is the principle of sovereignty, only the Fathers voice is so much more delightful than the sound of the wind. The wind blowing is of course the power that works in us, but now you have the voice of the Father saying, they shall be mine. 

    WJHSonship was Josephs, was it not, in an absolute and peculiar way? These affections were Josephs, because Jacob loved Joseph, and now he elevates these two on to the same platform as Joseph. 

    JTQuite so, and then an immense multitude in prospect, as it is said later, let them grow into a multitude in the midst of the land! Then in verse 20: he blessed them that day, saying, In thee will Israel bless, saying, God make thee as Ephraim and Manasseh! 

    FWWDoes this come in as the fruit of the sufferings of Christ typically, these two having been begotten in Egypt at the time of Josephs sorrow and rejection? Jacob now claims them and says, they shall be mine. Is that the truth of sonship coming out as the fruit of suffering? 

    JTThat brings in a collateral line of thought in these chapters, that is, that typically Christ came into Jacobs family when Joseph was born. It was then that Jacob proposed to leave Padan-Aram and to go back into Canaan; suggesting the thought of Christ coming in, and the place that is proper to Christ, that is, Canaan, His own country. Then in chapter 37 we have Christ seen in Joseph as peculiarly loved by his father. Israel loved Joseph, and These are the generations of Jacob, Joseph. No other generation is mentioned until Joseph is owned, indeed owned by his brethren, and after that we have the others. Then this chapter 48 presents the elevating of the sons of this loved one, that is, those he had begotten in his affliction. God gave them to him, as he says, here in the land of his affliction; these are now elevated to the position of sons. 

    WJHAs Reuben and Simeon, not exactly as Joseph. Do you think that suggests the peculiar place of sonship that Christ has, but we have sonship as Reuben and Simeon? 

    JTQuite so, members of the family. The first thought of God is that of the family, because Reuben means see, a son, that is to say the thought of sonship in the family is set forth in him. Joseph accentuated the thought, as coming in, especially as lovable and loved of the father. 

    JDUThe Lord says in John 14: 23, If any one love me, he will keep my word, and my Father will love him. Is that connected in any way with what you are saying? 

    JTOne proves oneself lovable in that way. Johns gospel does not really present sonship to us, but it presents that which is morally in keeping with sonship, that we keep the commandments, and the word. Sons are marked off in that way. Sonship is more properly presented in Joseph. It was seen first in Isaac the heavenly man, then of course Jacob was a son. But Joseph as the son of love, suggests Christ in a personal way. He was loved of his father, and invested with a coat of many colours, and that is why his brethren hated him. Joseph presents that side of the truth. Then there were his sufferings, and his begetting sons in the land of his strangership, suggesting heirship, and then their elevation to the full position of the family, that they did not enjoy before. 

    GCMcKJoseph brings them out from between his knees, would that suggest that they have been under the formative influence of Joseph? 

    JTA very good touch, how well cared for they were, and now are embraced by him who typifies the Father, and elevated to the status of his family. 

    WJHWould you outline the three distinct patriarchal features? 

    JTWell, the first is the Father seen in Abraham. In connection with him there is illustrated in Abrahams servant, in Genesis 24, the thought of the Spirit coming out from the Father; Christ being in heaven. That is to say the land, and the assembly is brought to Him there, as seen in Rebecca being brought to Isaac in the land. Thus the highest thought of the dispensation is introduced first. Then Isaac, the heavenly man, conveying the thought of the whole dispensation in blessing, both towards them that love  Jacob  and them that do not love  Esau. It is the whole dispensation that is in view, the blessing tending to promote love and unity. Then in Jacob, the continuation of the blessing carried down from Abraham and Isaac, growing into a multitude in the midst of the land. Finally culminating in spirituality at the end, the great spiritual thought of the displacement of the first and the establishing of the second (Genesis 48:14). The great spiritual family of God, the great result of the testimony  the thousands of Ephraim and Manasseh  come in on that platform. I think this is what is in view in the last days, a great triumph morally, God bringing us to this platform, and to the spirit of worship as suggested in Jacob worshipping God at the end. 
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    A HOLY KISS (JT 43)

    Romans 16:16; Luke 15:20; Luke 7:38;Genesis 27:26,27: Genesis 45:15

    What I have in mind to dwell upon particularly is the exhortation read from the epistle to the Romans, Salute one another with a holy kiss. This exhortation is found in other epistles, and is therefore the more significant, directing us as to the respect in which we are to regard each other as Christians, and the holiness entering into our salutations one with another. 

    To bring out the force of this passage, and the power and instruction behind it, I have read the other scriptures. Luke 15 brings God in, parabolically, as kissing. How He does it we have to discover in a spiritual sense, but He does it, and in that sense furnishes a lead for us in the exercise of this well-known way of conveying love. The more we advance in the knowledge of God, the more spiritual we are, not only in feeling, but in understanding, so that by the Spirit we arrive at meanings and definitions. Meanings are sometimes indefinable, and especially so in what God does. What we hear, of course, takes form in our minds, for the ear tries words, and the mind has power to distinguish their meaning. But there is the reception of what is conveyed, apart from which what is heard fails of its object. It is what is received with meekness that bears fruit. 

    In this instance we have conveyed to us parabolically the idea of God kissing, and we have to learn from Him. It is, I need not say, a holy kiss, and the word implies kissing ardently or caressingly. The father covered him with kisses. The impression is conveyed that it is not a mere matter of formal greeting; it is much more than that. Nor is the thought conveyed of any evident lovableness in the person. Not that he was not lovable, for a repentant sinner is lovable. Repentance is one of the most interesting items on earth in the eyes of heaven, and here it goes further. He came to himself and spoke to himself about his father, his fathers house. The Father (I speak now of God, which the parable conveys) was perfectly, conversant with the history that lay behind and underneath those garments in which the son appeared. History lay behind those garments, history well known in heaven, chronicled there. We have under Davids regime both the chronicler and the scribe, pointing to the accuracy of history noted down in the divine system. We may be sure these officials, so to speak, had been employed in regard to this remarkable history. So that the kiss was not merely overcoming evil with good; there was some moral beauty in the one that was kissed. He was not yet fit for the fathers house; much had to intervene before the house is mentioned, and the music and the dancing in it. But the kisses were given at once; they were lavished upon him as he was. That he appeared much more lovable later is unquestionable, for in the doctrine entering into this chapter we have sonship, and sons are to be conformed to the image of Christ, and made lovable as He is, relatively. The Song of Songs develops the thought of lovableness, for all the sons of God are not only to be loved in the abstract, but because they are actually lovable, and heaven knows it. Heaven announces its appreciation of the Lord Jesus from this point of view in the well-known words, Thou art my beloved Son, in thee I have found my delight (Mark 1:11). Not a kiss in the sense in which I speak of it, but it was the expression of affection by One in heaven for One upon earth, not because of any abstract greatness only, but because of what heaven found in Him. And room is made in the wording for all the sons to come in, for it is not said, I have found all my delight, but my delight, and all the sons come under that. In the eternal state of things there can be no doubt that God being all in all will revel in this, in the delightfulness under His eye of the Son and the sons, the One pre-eminent amongst them, the firstborn among many brethren (Romans 8:29). 

    Nevertheless we have here a love that expresses itself not exactly because of lovableness, but love as in God. We are to understand that down here, what love is as in God, how He loves although there be no apparent lovableness. He loves according to what He knows divinely, whereas the full thought is, what is found. Here He kisses ardently. He covers the returning one, as if the whole person is so under the eye of love that every part of him must feel the embrace of love. Would the prodigal ever forget it? Never! Never would that young man forget the impress so lavishly imparted from the fathers lips. 

    I go on to the next scripture. Genesis 27, in order to bring out how return is expected. God expresses His love for its objects, even before there may be much that is lovable, as I said. There is potentiality of lovableness, but the external conditions may not correspond. Now the point is return. We have to regard Isaac here as representative of God. A very poor representative, you may say, a deceived old man, how can he be a representative of God? He represents God as having power to bless in the sense in which blessing appears here. We need spiritual understanding to place this thought, but power to bless lies in representation of God. Blessing must emanate from God, hence the representation in the one who blesses; and Isaac says of Jacob, blessed he shall be. It was irrevocable, it was of God. Hence Isaac says, Come near, now, and kiss me, my son. Many receive the divine favours and the divine kisses and never think of a return, but God has a return in His mind. So Jacob came near and kissed his father. This is a very important matter for young Christians  return; and return in this intimate way, coming near to God. Draw nigh to God, we are told, and he will draw nigh to you (James 4:8). He looks for a return, and Jacob was equal to it. 

    Then Isaac said, See, the smell of my son is as the smell of a field which the Lord hath blessed. This is another thing; a great potentiality is in mind, God as it were recognising the one that draws near to kiss. Have we all thought of drawing so near as that, to share such holy familiarity with God? He encourages it. It has to be understood even as the divine kiss has to be understood, so has the return, the answer, to be understood. I think the divine kiss is the shedding abroad of the love of God in our hearts by the Spirit, that is Romans 5; and in Romans 8 the Spirit is on our side that we may use Him  use Him to draw near to God. Through Christ we both have access by one Spirit unto the Father, (Ephesians 2:18). It is by the Spirit subjectively that I draw near in this sense to express my reciprocal affection with a kiss, as it were. God is looking for that. If there is one thing more than another that is actuating God (I speak reverently) at the present time, it is the securing of this return. His people returning to Him in a reciprocal way to express their affections, and to do it properly as understood from Him. It is done from His side by the Spirit, and it is done from our side by the Spirit. God would say of one who does that. That young Christian is going to be very fruitful. See, the smell of my son is as the smell of a field which the Lord hath blessed. What potentialities are there! Would Jacob ever forget that? I do not believe he ever forgot it in all his wanderings. He was to be fruitful, and he was. He knew how to return  if not at the beginning, certainly at the end; as we are told in the New Testament that he worshipped on the top of his staff (Hebrews 11:21). The field was there yielding fruit, dear brethren. 

    I now go on to Luke 7 to bring out another thought, namely, how this return qualifies one to have a status, a spiritual identity here below, to be a trusted spiritual entity, if I may so say. It is said in the verse that we have read that the woman kissed the Lords feet. She was doing it, as the original conveys. It was not just one act. The Lord Himself says, She from the time I came in has not ceased kissing my feet (Luke 7:45). It is misleading and damaging to assume that a thing once done is characteristic. One act is not characteristic, it is what is continuous in these matters. Even in regard to repentance, it is a repenting sinner. So in regard to kissing here, it is a kissing one. She has not ceased kissing. We have to understand that the idea of a fruitful field enters into this too. In Jacobs case there was not at first much trustworthiness, he deflected not a little, after this kiss; but this woman, from the facts recorded by the Spirit of God, represents a trustworthy person. Nothing in a way is more important in regard to assembly matters than trustworthiness. It is foundational really, that God can trust us and that we can trust one another. The real difficulty largely amongst brethren is want of simple confidence in one another. The Lord says of her, she loved much. It is a love that springs from grace. She is a characteristic outcome of the dispensation, I may say; the dispensation is one of grace. She loved much. Why? Because she was forgiven much. She understood grace and she responded to it. The Lord turns to her  that is a thing to be noticed. Think of the eye of heaven being turned on you or on me in regard of any matter, not rebukingly, but in confidence and complacency! He turned to her to speak about her. 

    I believe, dear brethren, the Lord would speak about us to each other. We do not know each other enough. I would desire for myself that I might really know the brethren. Why should I not know them  learn their measure and correspondingly confide in them? He turned to the woman and He spoke to Simon. There was nothing in Simon to attract Him, but she is in His mind, and He conveys His mind regarding one like that. Would the Lord not do that for us? I believe He would, and it would settle a lot of matters, were we to seek His mind as to each other. Jehovah said to Moses, Is not Aaron the Levite thy brother? I know that he can speak well. And also behold, he goeth out to meet thee; and when he seeth thee he will be glad in his heart (Exodus 4:14). Moses would not have the same regard for Aaron (in spite of his knowledge of him as his brother) were it not for the divine introduction. You may be sure the divine introduction stamped itself on their relations thereafter. When he seeth thee he will be glad in his heart (Exodus 4:14); and when Aaron saw Moses he kissed him  he justified the divine word exactly. That was at the mount of Jehovah. In other words, Moses had a provision in his brother. On the mount of Jehovah will be provided (Genesis 22:14). And, in a sense, what is more needed than the brethren? We cannot get on without them; every one has to be known, has to be valued. The Lord tells me about myself and he tells me about others. He told Peter about himself  Thou art Peter; and He told Ananias about Saul. The Lord is ready to serve us in this respect. 

    So I believe this woman that we have so often spoken of in gospel testimony is an entity of the dispensation, she is the kind that is needed. She knew grace, she loved because of grace, and she expressed the love in the continuous kissing of the Lords feet. She valued what those feet had brought to her, she respected and loved the One who had brought it. And the Lord calls attention to her: Seest thou this woman? Suppose she applies, as we say, for fellowship; well, here are the facts relative to her, the Lord would tell us about them. Then He says, Thy faith hath saved thee, go in peace (Luke 7:50). He tells Simon about her love, but He sends her away with the understanding from Himself that she had faith  such faith that He calls it her faith, and it had saved her. You may say. The Lord saved her. True, but in every crisis in that womans history this would come out  Why should I not exercise faith? It saved me at the beginning, it will save me now. Of course, God saves us, Christ saves us, but the Lord says here, Thy faith hath saved thee (Luke 7:50). She is a striking expression of the dispensation; as I said, a trustworthy person. The Lords words as to her indicate that anything that might come up in regard of Him, He could trust her as to it, corresponding to another woman of whom He said, What she could she has done, (Mark 14:8). 

    I come now to Genesis 45. Speaking of Joseph and his brethren, it says, he kissed them all. I do not deny that we are to discriminate. We are to respect spiritual measure amongst us. Heaven weighs us; we are often reminded that we are weighed as well as counted; but Joseph kissed all his brethren. Before he kissed them he spoke much about his father. The family side is brought in, the kiss is given in the light of the father. He spoke, too, about himself, what he was in Egypt, the glory he had. It was that great personage who kissed them all, as much as to say, You are all my brethren, I make no distinction in regard to this. At the same time, he had already fallen on Benjamins neck. He loved him specially; there is always that disciple whom Jesus loves. There is what is really lovable, and why should I not afford to Him the right to value and to love what is lovable? I think every one of us is lovable really as the Spirit forms us, and in heaven eternally we shall be so. Because of this there will be the going out of divine affections eternally; that is what is before us, and we are being brought into it now. He kissed them all, and the result was they talked with him. That is the principle, their affections and confidence were released, his kiss drew out from them speaking. The Lord says, Let me hear thy voice (Song of Songs 2:14). One hears of brethren here and there who do not say anything in the assembly, it is most distressing. We feel it, but how much more the Lord. He wants to hear the voice: Let me see thy countenance, let me hear thy voice (Song of Songs 2:14). He says. 

    Now I come back to the first scripture read (Romans 16). The word salute is very frequent in the chapter  twenty-one times. It is designedly set in this epistle. Nowhere else are there such a number of salutations and such distinctions of brethren mentioned together. It is in the great foundational epistle to the Romans. What does it mean? That at the very foundation of our relations with one another there is to be respect and discerning of our respective qualities, and we are to love one another and salute one another with a holy kiss. A holy kiss is divine, whether in God or in us; I mean it is according to God. We do not use this form of greeting in this country much, although evidently they did so in the early days of Christianity. But whatever the form of salutation, dear brethren, let it be holy, let it be sincere, let it be the expression of confidence, the right hand of fellowship and confidence in one another. We shall never get on in assembly unless we are foundationally right. We speak now of love in its basic principles, that we learn from God first. We love because he has first loved us(1 John 4:19). Hereby we have known love, because he has laid down his life (1 John 3:16)  as though love were not known before. It was not really, it has to be learned from God, and it is learned according to the Scriptures because He first loved. Hereby we have known love, because he has laid down his life for us; and we ought for the brethren to lay down our lives (1 John 3:16). 

    These passages give us the idea of examples, of a lead given to us in this great matter of love. If I learn it from God and from Christ I love the brethren, and salute them with a holy kiss. Salute one another  not special friends. Special friendships are another baneful element amongst the brethren. The love we extend to each other is to be holy, it is to be apart from personal natural feelings or predilections, it is to be governed entirely by divine love. If a person is not particularly lovable, well, I can fall back on Luke 15, as to how God loves. If it be a person who is particularly lovable, I do not fail to make it known. Of course, we have to avoid flattery, but it is certainly right that lovableness should be acknowledged. But we are always to regard each other with respect and with an expression of affection, a holy kiss. 

    That is what I had in mind, and I commend it to the brethren, that there may be a more easy way with us in our deliberations one with another in administrative matters, that there be amenableness to each others exercises, that what each has of God may be made the most of; that we may be helpers one of another. May the Lord bless these thoughts to us! 

  

  
    THE FIELD, THE GARDEN, AND THE HOUSE (JT 46)
    

    
    
  
  
    THE FIELD, THE GARDEN, AND THE HOUSE (JT 46)

    Genesis 27:26,27; Song of Songs 4:12 - 16; Song of Songs 5:1; Luke 15:25 - 28

    These scriptures speak of the field, and the garden, and the house. They are peculiarly applicable to the assembly, applicable to the Lords people; the more familiar we are with any scripture, the more it yields to us. We can understand how the writer of Psalm 119 meditated in the law continuously, and how patiently too he put down his thoughts; exhausting language, as it were, and yet not exhausting it, but taxing it fully: and, of course, it should be taxed. One of the most remarkable things in the creation is human language. Man is not the first to use it, for, according to Scripture, God said, Let there be light (Genesis 1:3). He had entered upon a piece of work which He was to accomplish by the day, and it began with light. Ever since that, light is shining: God is light (1 John 1:5); indeed, He has come into it, and is it Himself, He is light. So that language should be taxed, especially in setting out the mind of God, His word, His commandments, His precepts and ordinances, all that in any way bring to us what God is. The word field has a remarkable place in Scripture and it occurred to me after dinner, to be simple, in what we regard as a rural district, that it would not be out of place to bring in the agricultural side of the truth. The word field is used in a variety of senses: the Lord Himself used it to designate the world, the world in which as a field He was operating; for although He came to His own, He never lost sight of the fact that He was in the world; for it is said, He was in the world ... and the world knew him not (John 1:10). It was made by Him, but knew Him not. As its Creator, He could not but be affected as coming into it, coming into it with the sensibilities of a man; able to think of its mountains, its hills, its rivers, its lakes, and its seas; nothing was made without a purpose, so that certain commitments entered into the incarnation which extended beyond Israel: and so He so spoke in His service in Israel that the ministry could be used later as a wider area was taken in. The field might be small relatively or large, if God intended to call out a people for His name from the western nations; He prepared them for that. If He intended to form an assembly out of this people, He prepared a field for that; so that, understanding every field, He knew the kind of crop to sow: agricultural knowledge requires that we should understand the various soils; and God had selected the west, obviously, to work out His greatest thoughts. So that the idea of a field comes to us peculiarly. It would not be the field in which the elder brother was; no doubt his field was limited: he was in it, preferring to stay there and refusing the house; for, after all, the field is subservient to the great divine thought. As it is in any mans possession, it is to be worked for a crop; its value lies in the crop, for we are told in the types that the value of the land was in the crops. If the land was to be sold in view of jubilee, it was a question of the number of crops. So God, as I was saying, has taken up this western part, and He knew what it could yield. He makes much of Israel and what that land could yield, though it was very much more limited. He has the great east before Him too, yielding little or nothing for all these centuries; but, still, it is part of His field, and He knows the kind of crop it will yield and will sow there accordingly. So the thought is very wide and instructive too as to our outlook, and as in the Lords service it is for each to select his field. The virtuous woman selects a field; she acquired it, a field that she could use in her service. So the word is applicable also to military affairs. As we know, Scripture refers to the fields of battle, and these too are to be selected; for success often depends on a right selection. If we are forced to fight in a certain position, we are at a disadvantage, whereas, if we select, we are at an advantage. God makes His own selection in every case; He never allows the enemy to circumvent. We are told that, in the battle between David and Absalom, Israel were out in a field, which was right; but eventually it is in the wood of Ephraim, which was not right; more people were destroyed by the wood than by the sword. So the idea is very wide and varied, and may apply to any one of us or any number of us together, as to what use we are making of anything that may yield in a spiritual way. Are we making the most of it? 

    Another thing that arises in the actual facts, of course, is that certain parts of the earth are exceedingly barren. We have to make allowance for that; so that judgment is required as to the thought however we look at it. Whatever comes to our hand that may yield, we are to see to it that it has all that is necessary as far as possible for success. 

    Well, now, all this enters into this verse in Genesis where we have a boy, a young man, older than some of us think, perhaps, at this time, Jacob; he is likened to a field. Then, again we have a person, the spouse, in Song of Songs likened to a garden; and in Luke, the house introduced incidentally. It must be there, that is the obvious thought; but it is only mentioned as it is marked by what is attractive, especially for young people. The moral is obvious; it is the prodigal, that kind of a man; in other words, it is composed of men like that. What interesting men they are! Were I to go up to heaven and be introduced to all the angels, I should find none like those persons who form the assembly. The Lord took his disciples, on the principle of selection, up the mountain in order that they might get a view of the persons, not of angels, they were not in view at all, but of two men talking with Jesus. Luke mentions the men first and gives the names afterwards. The point is, they are men. Matthew mentions the names first; that is to bring out the kind of people that are up there and that enter into the assembly; for that is what is in mind in Matthew, that there are such great personages as this; and that the conditions are so free and happy, felicitous. The greatest Person, the Lord of glory, can be talked to; you can go and speak to Him; they were speaking with Him. I refer to that, dear brethren, to substantiate what I said as to Luke 15, the sort of people that form the house, for Hebrews 3:6 tells us expressly: whose house are we. It is a most concrete thought in the epistle to the Hebrews; it is formed of persons, but persons of a certain kind, those who continue in boldness, and boast in hope. That is the kind of persons; not ordinary christians so-called: if indeed we hold fast the boldness and the boast of hope firm to the end (Hebrews 3:6). Those are the persons. They do not droop: they are buoyant. They are already in this boldness, at liberty with God, on holy, happy terms with God and with one another. They love one another, and they boast too in the hope of the glory of God, not in what they are after the flesh; they are full of holy boast. 

    Well, dear brethren, we see, therefore, what the house is and how attractive it is, especially to young persons. It is no dead, lifeless place, but a crowd of names. It began with persons of distinction; every one of them could tell you wonderful things as you conversed with him. You say to yourself, I cannot find anything like this anywhere else! I will come to that at the end. 

    But this thought of the field: it is one person, evidently; it is not the thought of the world, not the field as described in Matthew 13: it is a more limited thought. It denotes a certain kind of soil, a certain kind of fruitfulness; it has got a smell, and it is not only fruitful, but blessed of the Lord. This may be likened to a young christian, indeed, such is in view; and how the patriarch, dull as he was as the context shews (Isaac was dull spiritually, but he was not too dull to smell this matter), says, The smell of a field which the Lord hath blessed. The idea of the exercise of the senses is mentioned much in Scripture, and smell is not the least; Isaac is not wanting in this sense. His affections are aroused by the man he is speaking to. He has testified about him, but he has not testified as to the actual substance that is there; a remarkable thing, shewing how the work of God links with the work of God. No doubt Isaac afterwards often judged himself that his eyes were not in relation to his sense of smell. We may often feel a thing is right and yet we go against it, perhaps because of our appetites or selfish desires. If there is a sense of smell, and other things do not agree, wait awhile and the Lord will make it plain; so we may be saved from turning our backs on a real field that God has in mind for great blessing, great results. He prepares His field without: we are to do the same. I was alluding to the west; undoubtedly God prepared this field. Prepare thy work without, and put thy field in order; God did that too and then got His house: and afterwards build thy house (Proverbs 24:27). That is about all I had to say about Jacob; much more could be said of a brother or sister who has given evidence of potential fruitfulness; not only that they possess ability, education and following graces, but that the Lord has blessed them. Without that, all else is nothing; it may be a field for the world, for Satan, in such a person. Indeed, we may be sure if there is any thought of one of us being a field for God, Satan will seek to get in too, as we learn in Matthew 13. 

    Well, now, that is the great general thought in Genesis. We have a garden too before we have a field in the way that I am speaking of it, but I go on to Song of Songs for the idea of the garden, because it is what is special; it is what the field, as it were, may develop into. The field, being a wider thought, develops into the garden, at least, spiritually. Jacob, subsequent to this remarkable word, scarcely yielded unselfishly; the fruit was not very quick in coming. He went off into a place and circumstances that would tend to preclude the crop that God had in mind; at least, he stayed too long there. Had he confined himself to the orders given him, to seek a suitable wife and return, there would have been no interference with the crop; but he remained twenty years instead of remaining a few days. That is to say, he made way for the enemy, and the enemy did not fail to sow the tares, both in himself and in his family; bitter results followed, until he is back again in Bethel where God could again stand beside him, where he is conscious of divine favour, the blessing of the Lord that makes rich; he was a field which the Lord had blessed. But the blessing, the true riches that were in mind, really belonged to Bethel and Canaan, so that the blessing of the Lord began as he returned to Bethel. His name was changed. The kind of fruit he had been bearing was not such as Isaac smelled. So it is with many in early life after conversion; the young ones get away, although the blessing is there potentially; other crops come up and cause the greatest sorrow as it was with Jacob. The blessing of Jehovah, it maketh rich, and he addeth no sorrow to it (Proverbs 10:22). Why the sorrow then? I have done it; it is my own addition. How many have had that history! Instead of pursuing the line of grace with which we began, we have made room for the enemy to come in. The Lord says: A man that is an enemy has done this (Matthew 13:28). That is the sowing of the tares: the parents may not see it, but God sees it; God sees just where the enemy got in. Now Jacob is back at Bethel, and, as I was saying, the garden develops into something for Christ, some positive result unselfishly kept for Christ; definite headway may be made. So He says in spirit here: A garden enclosed is my sister, my spouse; a spring shut up, a fountain sealed. We see now how in the individual saint there is the thought of a garden which involves quality and is not exactly for the sustenance of the house but rather for pleasure; so the feminine personage is alluded to: A garden enclosed is my sister, my spouse. There is the definite recognition by the Lord of family relationship. There is a certain loyalty and conservation in the idea of a garden viewed thus. She is a sister; the sister must come before the spouse. This is not the field; this describes the development of love, a known relation with Christ; indeed, He owns it, and it is much better that He should own it than that I should claim it. We should claim it; until we claim it we hardly can come into the benefit of it, but still, we are on more solid ground when He owns it. So the wives of the patriarchs were to be sisters; and it is certainly a mark of progress when the Lord owns this relation: my sister, and then my spouse; and then the thought of jealous guarding of what there is. Much indeed there is, much contemplated: Thy shoots are a paradise of pomegranates, with precious fruits; henna, with spikenard plants; spikenard and saffron; calamus and cinnamon, with all trees of frankincense; myrrh and aloes, with all the chief spices: a fountain in the gardens, a well of living waters, which stream from Lebanon. One would appeal to all as to this remarkable result of the work of God, the conservation, as I was saying, in view of Another; not for oneself, for one would not have the brethren think him spiritual; if one is spiritual it will become known. There is no question about that: if there is one thing one can testify about the saints it is that in the long run they know who is who. It is not here that one should have a reputation amongst the brethren; the more spiritual one is, the more reputation one will have. The saints in general, in the long run, come to discern who is who and what ones measure is. We may as well make up our minds for that. So the speaker here is not thinking of that; the record here has not that in mind: the Lord in spirit contemplates that all this is here conserved in view of Himself; as much as to say, It is not for another. I may even make spiritual adornments an object so that I might be attractive to others. It is a most deceptive and insidious thing to acquire ability in divine things, and so adorn oneself and then think of oneself, that one is attractive in it. There is nothing of the kind here; it is what is for Him: and what a variety there is, dear brethren: pomegranates, with precious fruits; henna with spikenard plants; spikenard and saffron; calamus and cinnamon, with all trees of frankincense; myrrh and aloes, with all the chief spices: a fountain in the gardens. It is a remarkable description of prosperity in one to whom Christ is all, and in all; in fact, in Colossians 3:11, He is everything, and in all. If He is everything objectively, He is in all I have got. He is there indisputably with no rival; and that is what gives it its greatness, its attractiveness, that it is Christ everything, and in all. 

    Well, now, she speaks of the north wind in verse 16: Awake, north wind, and come, thou south; blow upon my garden; that is, the Lord is speaking about all this from His point of view, but I should not be satisfied without examining myself in everything. The Lord is never behind in impressing us with what is due to us, but yet, I know what I am, and I had better look in and look around; so she actually calls for the north wind to awake, and nothing will bring out what is there like that; it will bring it forward. The north wind will bring out the spices. She needs that, the discipline of God. She knows well what is there; and, dear brethren, it is right we should look around inwardly. Romans teaches us the idea of inward analysis, and I doubt if any of us will be a garden without that. Whatever any faculty is capable of, it is to be that Christ is everything, and in all. If Christ be in you, the body is dead on account of sin, but the Spirit life on account of righteousness (Romans 8:10). So that one has a good conscience and can stand up in the presence of the Lord without a tremor, without any uneasy feeling, and, as has often been remarked, without meeting a rebuking gaze, a most precious thought; all that is in mind. So she says, My garden, and Let my beloved come into his garden; it is everything to Him, so let the north wind bring it out: it is for Him, and Him alone. So He says: I am come into my garden, meaning the Lord is ready to keep what is conserved in love and in the sense of the holy relationship with Him, His sister, His spouse; He comes in happily and partakes of what is there. 

    Then, as to the house, just a brief thought for the young people here, that there is more in christianity than they have been accustomed to think. Any confused thought in young people may be due to conditions in the place where they have been. Now the material of the house, what it is composed of, is: yourselves also, as living stones, are being built up a spiritual house (1 Peter 2:5). Who are these people? Those who come to Christ, living stones, that kind of people. Paul says, as I was remarking, Whose house are we, if indeed we hold fast the boldness and the boast of hope firm to the end (Hebrews 3:6). This is the kind of people! What God is offering to us, young people, is attractive, what He thinks is attractive; you cannot get the like of these people anywhere, even if you ransack the universe. We prove it in our convocations, and those of us who are going on will testify to that; the more we progress, the more the people of God are to us. So Peter says: living stones, a remarkable designation of persons who are moving towards Christ. You will find them where He is, not in places of amusement and such like. They are moving towards Christ, and He is the living stone. There is nothing else like this in the universe, and Paul makes it perfectly plain that it is ourselves, ourselves characteristically, not merely the brethren here. Whose house are we, and then, as if to enlarge on the thought he says: Ye are no longer strangers and foreigners, but ye are fellow-citizens of the saints, and of the household of God (Ephesians 2:19). He uses another word, household: in whom ye also are built together for a habitation of God in the Spirit (verse 22). All these things are wonderful to my mind. 1 Peter 4:17 says: For the time of having judgment begin from the house of God is come. It is a sorrowful thing if judgment has to begin there, but he was one of them. It does not detract from what I am saying as to the greatness of the people of which the house is formed. There is none like them anywhere; and if that is not attractive to young people, I do not know what can be. And I believe that fits in with Luke 15; it is such people as the prodigal. See how he is clothed! the very best robe, what material! what fashion! Is that not entertaining? There are other things too: those shoes! and that ring too! and then, what musical instruments were there! the music and the dancing; that is to say, it is not a one-sided matter, it is a two-sided matter. The Lord says: We have piped to you, and ye have not danced (Luke 7:32). That is a one-sided thing but He has the music and the dancing here. It seems to me to be an adjunct of the gospel, and young people may say, That is my place, where the music and the dancing are; that is the place. 

    It seems to me these three things together are to consolidate us in our position. There is what God is doing in the gospel, and then there is the more immediate thought of what He is doing for His own pleasure, as the Lord says to His Father, what is Mine: all that is mine is thine (John 17:10). Then He would say to you, It is yours too. He shares it with us; He loves to do it. He comes into His garden and eats His pleasant fruits. 

  

  
    BLESSING IN THE WAYS OF GOD (JT 61)
    

    
    
  
  
    BLESSING IN THE WAYS OF GOD (JT 61)

    Genesis 27: 26, 27; Luke 24: 50 - 53

    These scriptures have been selected, among other things, because of their brevity and conciseness, in view of the time at our disposal, and what is before us is to see the place blessing has in all the ways of God, but particularly in those ways of His that relate to His immediate family. The passage in Genesis is read to call attention to it, in the line of Abraham. Of Isaac it is said that he blessed both Jacob and Esau. What is in my mind now, however, is his blessing of Jacob, who is in the immediate line of blessing; Esau was in a more distant line, and ultimately lost the blessing, even the one he earnestly sought for and received, such as it was, but the line of blessing, the blessing of Abraham is very full and rich, I need not say, and it is continuous, even in our own times. The continuity of blessing obviously is seen amongst the brethren, it is unmistakable, and what is in mind now is that it should be continued and increased. Jacobs position in the chapter read is significant in this respect, because the blessing he received at the hands of Isaac may be regarded by many as undeserved, and such thought gives rise to the need of calling attention to depth and how we may be mistaken by appearances and by superficial evidences in these matters, because Isaac was himself hardly (at the outset of the facts related) equal to blessing others. In truth it would seem that he needed to be blessed himself, which is often the case in persons whom God has called into His testimony, and hence mistakes may be made, if we judge superficially, because the gifts and calling of God are without repentance. So here Isaac was the vessel of blessing, whatever the outward appearances were, 

    and whatever may be said about Rebecca and about Jacob himself, God is adhering to His own line of thought, His own purposes, and hence when the time arrived Isaac is able to smell, and smell aright; he is able to use his senses aright, which would mean that God helped him to bless his son Jacob. The time had come for it, and so after considerable thought he says, Come near now, and kiss me, my son. That is, the time had come for it, and whatever the appearances, the smell was not inaccurate, although superficial, but at the depth and root it was not, and so his father Isaac said unto him, Come near now, and kiss me, my son. And he came near, and kissed him: and he smelled the smell of his raiment, and blessed him, and said, See, the smell of my son is as the smell of a field which the Lord hath blessed. There is no doubt about it, the smell was there, the smell of potential blessing, the root was there, the root of promise was there, and so the blessing came, and hence, as I was remarking, the idea runs right through the family of Abraham, and by extension through the family of God. 

    We read that every family is blessed of the Father, of whom every family in the heavens and on earth is named. They are all under His eye, only the one more immediately in view now is the assembly, and that is what now concerns us as to this matter of blessing, and so the Spirit of God keeps the current going in Jacob himself. We have to think of this in regard to the rulers of this world: they are in a plight now; I mean to say that in the government of God things are come to pass that are threatening, and we ourselves do well to be concerned and be more urgent in prayer. As to Jacob, we are told that he blessed Pharaoh. There could be no doubt that it was wider than the mere incident, that the Egyptian monarch should be blessed by Jacob. Presently Jacob is able to bless the twelve tribes, to bless them all one by one, although he did not talk about blessing at first, nor is it wise often to talk about blessing when we have to speak the truth which may not be pleasant, which may be needed, for the word of God is sharper than any two-edged sword, piercing even to the dividing asunder of soul and spirit, and of the joints and marrow, and is a discerner of the thoughts and intents of the heart ... but all things are naked and opened unto the eyes of him with whom we have to do. It often is needful to have recourse to the word in that sense, the word of God, but blessing is behind it. And so in regard of all the services that the Lord has committed to us, to His people in this wonderful dispensation, because it is wonderful and has not changed, nor will it change until it is finished, and then it will become publicly known as wonderful. The name of the Lord Jesus will be known in the coming age as Wonderful. In all these services we may have recourse to the word of God in its searching power, and I might say retributive power, because there is such a thing as retribution even in this dispensation, for what a man sows he reaps. But then blessing is in mind, and we must never forget, that however apparent the opposite of blessing may be, yet blessing is in mind. And so it was with Jacob here, and so it was with Pharaoh, and so it was with the twelve tribes of Israel. But it was not blessing at the first, but hearken unto Israel your father, that is the first thing. So that if there be any question or any discipline, and there is much need for it, we must not hesitate to say, Hearken, as we say, not unto Israel your father, but Hearken to the assembly; the need of hearkening to the assembly is often to be expressed before the blessing, before the forgiveness, before the restoration. And so it was with Jacob, Hearken unto Israel your father. But then the beautiful wind up is this  the blessing wherewith he blessed them, every one of them had a blessing of his own. Every one of us, whatever his state or conduct or history, if he is a Christian he has his own blessing, and God has it in mind; however He wants to bless each and all of us, He wants to bless us together. And that is the greatest thing, to be blessed together, to be raised up together, to be set down together in the heavenlies in Christ Jesus, not individually; the less individual we are, in a sense, the better, although we have to be individual, and we have to be dealt with individually. But the great thought is together, they were all together in one place, we are told in Acts 2. At the end of the chapter it says they were all together, meaning they were together generally, and in effect always, it should be so that in no other sense are we together than together in heart. 

    And so as I said, the tribes had a blessing each, but then they were all blessed, too, our whole twelve tribes serving incessantly day and night (Acts 26: 7), says the apostle Paul, our whole twelve tribes. God has nothing less than that in mind. And so they are to be gathered, for the Lord Jesus is the One that will gather Israel. At one time it is said, though Israel be not gathered, but they will be gathered, and not simply gathered but raised up. The whole twelve tribes of Israel will be raised up, clothed with sinews and skin, beautified with the beautification of the work of God, and designated the whole house of Israel, all Israel shall be saved, nothing less than that; Ezekiel 37. And so Moses in his time comes to the thought of blessing, and he begins with it, the Spirit of God begins with blessing through Moses in the first line of Deuteronomy 33. There is no discrepancy at all brought out, there is no complaint at all, there is nothing else but good; wonderful to think of it, that Israel may be called the Israel of God, a present application, but a prophetic application, too. And so the time had come, 

    and the word will be, What hath God wrought! At this time it shall be said of Jacob and of Israel, What hath God wrought! So that we may be encouraged when we look back at chapter 30 of Genesis, the birth of the tribes and all the vicissitudes of those days, all the sorrow that lay across the history, that ultimately, the word would be as to Israel and Jacob, What hath God wrought! We are now in the time of Gods work, dear brethren, and it is proceeding, let nobody think it is not, for it is steadily proceeding. 

    And we come down to our own times, I mean to the New Testament times, and therefore I read from Luke. In one way Luke is the most encouraging of all because his thought in the gospel is to present grace, and to show that God goes on in spite of any wickedness that can be asserted, or sought to be proved. We must not be in a hurry or ill at ease to prove evil. So the Lord tells the disciples that repentance and remission of sins are to be preached among all nations, beginning at Jerusalem, that is a wonderful thing in Luke, when you think of the wickedness of the race, right up to the present time, what wickedness, and how it is increasing, and yet these words stand, repentance and remission of sins preached to all the nations beginning at Jerusalem. So that we have much latitude in whatever we may be engaged in in our little meetings, our little preachings, on Sunday evenings, and our Bible readings in country places, big cities too, at times very feeble, yet the work of God goes on in power in them, we may be sure of that, because they are based on right principles. God has a great regard for principle, He will pass over much in a certain way in order to confirm and commend right principles. And so, as I said, Luke is more encouraging in one sense than any other of the evangelists, because he asserts grace and he asserts it in the sense of reigning: the idea of reigning is in the Scriptures, the reign of grace is emphatic, there is no thought of any modification at all. If we are to think of grace we ought to think of it and learn to bathe ourselves in it because it is grace, by grace are ye saved through faith; and that not of yourselves: it is the gift of God, these are the wonderful words of Ephesians. And they fit now as they did at the beginning. And so Luke, as I said, would stress the idea of grace, and that repentance and remission of sins should be preached in his name to all the nations beginning at Jerusalem; these were the Lords own words. The very acme of the position in Luke is in chapter 15. We can never go too often to that chapter; and one might say, it should be a well-beaten track, the track of Luke 15, as we call it, to the prodigal. Sometimes we use the word prodigality, and no doubt it is in Luke 15, where we get the magnificence of grace, the magnanimity of it. How it fits wherever there is a poor sinner, one who has found it out what he is and, you might say, he knows it, for the work of God has brought him to it. I am not speaking now of the thought of forgiveness by the Father, I am speaking of the work of the Spirit in the new birth, one of the greatest things to keep in mind, the new birth, the underlying great fact that is current, souls being brought into being in the sense of the new birth, born again, born, we may say, throughout; it is a total matter, and hence is the foundation of the whole structure of Christianity. We are to learn to delight in that. It may not be the full thought, but I am speaking now of the idea that the Lord propounded to Nicodemus, a poor pupil indeed, although a master in Israel, the teacher in Israel, he was a very poor learner. It is hard to say much about such a man, but he was a long time, you know, coming to the truth. He and Joseph of Arimathaea came together. I would say that Joseph would have the lead, I would give him the lead, I would not give Nicodemus the lead, he was a slow learner. One deplores the idea of slow learning of what is so essential to our very being, to our very salvation, to our heavenly glory. I just abhor the thought in myself, of being slow in these matters. And I regard Nicodemus as a poor learner and there are a great many at the present time, and yet it is the time of learning, and the time  the learning time  is fast running out; we cannot afford to be slow about it, but look into the matter and get all the truth. The word is He shall guide you into all the truth, the blessed Spirit of God is here to do that for every one of us. And so John 3 comes into the lessons of the testimony in a peculiar way, it shines, and the Lord passes on to speak of His being in heaven Himself. Although He was here on earth talking to a slow learner in Israel, a Pharisee, and yet one born anew unquestionably, but how patient the Lord was with him, and we may say, Well, why did He say anything about being in heaven, if Nicodemus was not learning rapidly? Well, the Lord says, the Son of man which is in heaven as if He would give the whole idea to Nicodemus and let him take it home and think over it, the whole matter, the Son of man which is in heaven, that is what He says, as far as I can see, in the hearing of Nicodemus. Whether he ever came to it I cannot say, undoubtedly he did, I would say that. And Joseph of Arimathaea possibly, too; they are both seen together in John 19; Mary Magdalene comes in after them. Was she a slow learner? I do not think so. She was rather dense at the beginning, but she learns rapidly, as soon as the Lord said, Mary, the sound of His voice announcing her name, the name meaning much, she turned and said, Rabboni. Let us think of these things, dear brethren, and learn to say Rabboni if we can say it truthfully. And what it means is that she had reached the right teacher, no doubt she had learned from others but she is now saying, All that I am learning is from this blessed Man. She had heard His voice, and He had called her Mary and she replied Rabboni. It is the very heart of Johns gospel as regards instruction. Mary is the idea, I would say, in a sister, in one that learns quickly, not slowly or carelessly or as if it were not urgent, but immediately, she learned immediately. The Lord was Rabboni to her, and He is the only one that should be Rabboni to any of us. How many have other teachers! And I have ventured to come down to the New Testament in the line of blessing, beginning with the superficiality of Jacob, because that is the truth as to him, and yet the root was there and Isaac knew it was there. He came to it, he came to it by his smell, the smell of my son, he says, but he also said, Come near, now ... my son. The Lord would say that to us, that we are not to be known at a distance in these matters, we are to be known nearby. It is the time for learning and the Lord is coming near to us and has come near to us all these years, I know it well; hundreds of times many of us here know that the Lord has been near to us at the teaching time, and we have gone out as it were at such times with a sense that we have learnt, as Paul himself said, I have learned  that is the idea  in whatsoever state I am, therewith to be content; it is a great bit of learning that, to be content, but then if you learn that in nearness to Christ you will learn a lot more. And so it was that Paul said, most gladly therefore; he accepted his infirmity that the power of the Christ should rest upon him. He could see the Lords meaning in that extraordinary situation, he asked the Lord three times to remove the thorn, and he ceased, he did not ask Him four times. We have to learn from that, too; the Lord Jesus did not ask His Father four times to take away the cup, He asked Him three times, we are to learn that, to learn when to stop, that is to say, we discern that the thing must stand in the government of God, a certain thing must stand because we need it for education, lest something else might happen. God is meticulous and He is saying to us, do not ask Me a fourth time. He said to Moses once, Do not say anything to Me about that again; Jehovah said that to Moses. We have to learn to be restful when we have the clear intimation that the government of God requires certain conditions in any one of us, to bow to it and we become learners, otherwise we would fail in our education. And coming down to the New Testament in Luke, I ventured to limit myself to the verses read in the last chapter of Luke, because they present the Lord not on mount Olivet, but at Bethany, and that the Lord led them out as far as that, He was not working beyond that, He would presently move on, but He was not moving on yet, He is now going up to heaven, and He lifted up His hands and blessed the disciples, and He was separated from them. We may say, Well, separated from them, that does not look just good; well, that is as far as things have gone, we have to learn in part and we have to learn why the Lord led them out as far as to Bethany and was separated from them. We have to learn what that means. Why the separation; why the stopping at Bethany? Well, something has to be done yet, and it took a good time to inaugurate Christianity in the fullest sense, because you can hardly think of Christianity being fully inaugurated without Paul. I should not like to think of him eliminated from the inauguration, I should like to have him included, the Lord was carrying on, of course, carrying on Himself. He had gone to the right hand of God, Mark says, but still Paul was in His mind. And so He says, he is an elect vessel unto me. He met him on the way to Damascus, not in Palestine, there is much going on in Palestine now, it is the very centre of things, I might say, politically, but Syria used to have a great place and did in the beginning of Christianity, but Palestine is more in mind, and the Lord met Paul (Saul of Tarsus) on the way to Damascus; that is in Syria, and we have to see about that, see why the Lord waited till he came near Damascus, until He spoke to him, Saul, Saul, why persecutest thou me He said that in Syria. And so the thought of Paul must not be eliminated from the inaugural time of Christianity. I am not saying that it is so now, I am also not saying that we cannot say that Christianity began at the second of Acts, because in a certain sense we can say it began there, with the coming of the Spirit. The Lord waited forty days, and then ten days, and then He sent the Spirit, we must learn something of those fifty days, why the Lord waited for those, but He did, and then the Spirit came. 

    But then there is more than that. And so I read from Luke because the Lord has in His mind that He should lead them out as far as Bethany. The idea of leading is not to be overlooked because it enters into Christianity, and especially in order that we may understand why Judaism was abandoned. The Lord led them out as far as to Bethany, and there is much added, He lifted up his hands, and blessed them, but He was separated from them. There must be something for us in that, because the dispensation involves more than that, it is not separation from Christ, it is union with Christ. Israel never came into union with Christ, and never will, it is the assembly that has that part. And therefore the great need of learning the truth of the assembly. And so the Lord blessed them, He lifted up His hands and blessed them, and was separated from them. The thought implied in those words extends back to all these points that I have already mentioned, but especially to Numbers 6, that is to say, where the Nazarite comes in, involving separation, not from Christ but from the world and all the like of it, which, alas, many of us perhaps have been very slow learning. So Numbers 6 tells us about the Nazarite, which speaks of Christ, of course, but at the same time is applicable to us, to the assembly. The word there in verse 23 is for the priest, not only Aaron but Aaron and his sons, meaning that the assembly or the persons who form it are in mind in Numbers 6: 50 that we know, or should know, the lesson of Nazariteship, and how to keep ourselves from the world. These thoughts run back to that, and the Lord undoubtedly conveyed to the disciples that they were to be blessers themselves, as we are to be now. We are all to be blessers, bless, and curse not, we are told. We are to learn how to bless, to eulogise the precious cup in which we drink to call to mind the Lord Jesus Who is absent from us; the cup of blessing which we bless. He is absent, they were to understand what He meant that they were to remain in Jerusalem, in Judaism; and God would show to us in this that He was wonderfully patient with the Jews. That time has ceased now, but it was once a great matter with God  His patience with the Jews. It was more than ever Paul could express and yet Paul says that he could have wished that he was accursed from Christ for his brethrens sake. He said that he could have wished that, showing the depths of his feelings. One feels how little one realises what Israel was to God, and how He felt it having to give them up. He has given them up for ourselves, because God has now taken on the nations, the Gentiles, carrying on His thoughts in ourselves, a very great fact, and we are not slow, I can say, thank God, at least many are not slow to lay hold of what our privileges are. But then the Lord at that time, 

    in Luke 24, had in His mind the separation, the distance that would be maintained by God in His ways with His earthly people. And so there was a separation, He was separated from them, and then they went into the temple, they went to Jerusalem, and went to the temple, not to the upper room yet, meaning that Gods patience with the Jews is still maintained, it was a current matter. And so we are told that they went into the temple and they were continually in the temple (notice in the temple) praising and blessing God, but in the temple meant distance, but God is patient and ready to help in being near His people, according to His eternal counsels, He was ready to help for the moment. And He did, He waited for Paul to bring in all that had to be said about it, and the renunciation by God of the Jewish claims and the setting up of the assembly service, the service of God; the gospel and the service of God in a general way  the heavenly service of God, that has come in, it has come in through Paul. I am only touching it because the time has just gone. But I hope the brethren will just seize what I am seeking to say, that this matter of separation was tolerated by God, and the Lord Jesus was able to bless His people, in spite of that separation. But now union has come in, of course it had come in by the Spirit, at the same time the teaching of it had not come in, it required Paul, and that is what I have been saying, the importance of keeping in mind the truth involved in Paul, of whom the Lord says, an elect vessel unto me, to bring out all this wonderful truth about Christ and the assembly. And so the last chapter of Luke is the continuation of the blessing of Abraham, as it is called, that the blessing of Abraham should arrive at the Gentiles; it has arrived at us, and we have received the Spirit and are in union with Christ, all that is now available and has been. But the question is whether we have gone in for it and understand it, whether we understand union, because Paul is the one that the Lord was pleased to take up and to give him the ministry of the mystery of the assembly, and that involves union. And so I stop there, I only intended just to bring out the continuance of blessing, beginning, as I said, with the blessing of Abraham through Isaac descending on Jacob, and in the New Testament the blessing with which the Lord Jesus blessed His disciples and was parted from them ascending up to heaven, knowing that all is well. They could understand that all was well, nothing could fail, but still God is patient, it is one of the greatest things to keep in mind the patience and longsuffering of God, so that we may know Him through it, and learn through it. And thus I leave the matter, dear brethren, hoping that we will all come in to these matters that are so essential. 
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    Genesis 27: 26 - 41; Numbers 20: 14 - 21

    JTThese passages, the one in Genesis and the other in Numbers, are intended to fill out what came before us this morning as to ministry, especially in its dispensational bearing. What is thought now is that we should be engaged with the idea of brethren, an idea that has a great place in Scripture, working out into eternal relations too, according to John 20. But it is hoped that we shall learn something as to the subject, not only in its local or immediate relation, but its dispensational bearing. Therefore, the passage in Numbers was read as working out what began in Genesis; relations between Jacob and Esau in Genesis were personal, family, purely family at first. But as we see the relation of brethren between Jacob and Esau in Numbers, we have already passed through, we might say, hundreds of years; at least, a considerable time, to require consideration of the relationship between them as of a dispensational character. And so Edom is in mind in Numbers, that is, Esau in Genesis is called Edom in Numbers, so that it has acquired not only a family relation but national, and dispensational. And it is hoped that we shall see how the relation of brethren may be just merely national or dispensational and pass out of the primary thought of brethren; whereas the thought really of brethren, the thought conveyed in the term, runs into eternity. And as in these two men, that is, in the anti-typical meaning or teaching of the passages, the idea runs on. So that the Lord is to have many brethren; Christ is to have many brethren; and all to be of one family. 

    Now, Genesis shows us how the thought arose as between these two men, and how it entered into their early lives, and how the thought of hatred was developed. It began first as just personal, but it soon entered into the national situation, and I might say, dispensation; and the hope is that we shall learn from the subject in a practical way as to the whole matter; especially as to our personal relations with one another; that is to say, what actually exists today. 

    JTJrDo our local positions test us in this way especially, what we are in our local settings? 

    JTThat is in mind. In Esaus history a questionable feature has to be noted, and what gave rise to the hatred, what we may call murderous hatred, which appeared in Esau. 

    FHLWhat seemed to underlie the hatred, would you think, was Jacobs insistence on getting the blessing? 

    JTWell, quite, arising from the mind of God. The mind of God must have its place in all these matters; what God has in them; what God has in any such circumstances. 

    GVDIs there involved in Esaus hatred the inability of the flesh to make way for the sovereignty of God? 

    JTJust so, and in that he had cultivated merely natural feelings. He did not get beyond the mere natural feature, at that moment, but it soon developed; it soon went beyond the circumstances; and therefore, we have the determination on the one hand to use violence. It says of Esau in chapter 27: 41, Esau hated Jacob because of the blessing with which his father had blessed him. And Esau said in his heart, The days of mourning for my father are at hand, and I will slay my brother Jacob. There was determination to use violence to the extent of murder. 

    CAMThe prophet Amos says, His anger did tear continually, and he kept his wrath for ever, Amos 1: 11. 

    JTIt is remarkable the place that Esau has in this respect in the prophets, and, of course, it is to teach us to be on our guard about this matter of hatred, that we might walk in love. 

    ANWWould Malachi allow us to say that this hating spirit brings back upon it governmental hatred? It is striking that it should be said of the blessed God Himself, that Esau have I hated. Would it be right to say it is governmental in that way? 

    JTJust so. That was not stated at the outset  that God hated Esau. In fact, Deuteronomy and Numbers, but especially Deuteronomy would show that God was caring for him, and forbad Israel to interfere with him. He is then called Esau. 

    EAKHad Isaac any part in the matter in gravitating to what was natural and pandering to it, whereas Rebecca shows the greater spirituality? 

    JTJust so. That will help us  that is, Rebecca coming into this matter. She had gone into the relations between these two brothers, more even than Isaac. She suffered, and had formed a judgment in her sufferings. Her mind was in accord with what ultimately was the mind of God. 

    RWSDoes 1 John bear on it? He writes, We know that we have passed from death to life, because we love the brethren. He who does not love his brother abides in death. Every one that hates his brother is a murderer, and ye know that no murderer has eternal life abiding in him, chapter 3: 14, 15. 

    JTThat is good; so that the thought of murder between brothers extends back further. It is seen even in Cain. 

    JTJrIt is alluded to in Hebrews as a root of bitterness, Lest any root of bitterness springing up trouble you, and many be defiled by it; Hebrews 12: 15. 

    JTTherefore, we have to watch roots. We have the word root attached to love too  rooted and grounded in love  but the root of bitterness is to be watched, and it will culminate in murder. 

    JAPDoes this feature have to be watched in cases of discipline amongst us? God took it up with Esau in Obadiah, that when Jacob was under discipline Esau despised him. Should there be respect with us for those under discipline, right feelings amongst us? 

    JTThat is, we are to take account of each other as under discipline, and not to take any advantage, is that your meaning? 

    JAPObadiah brings out just that, that right feelings should have marked Esau as a brother. He says, Thou shouldest not have looked on the day of thy brother in the day of his disaster, verse 12. 

    JTQuite so. If God sees the need of discipline in us, He would not encourage any advantage being taken of that between us, lest personal feeling might enter into it, and the discipline would be annulled in that sense; He would take away the feelings of enmity or pride that might lead to the discipline being aggravated and extended. It is clear that, if discipline has to be executed, it is to be left with God, because it is said in 1 Corinthians that the incestuous man that was put under discipline, put away, indeed  what is said in that respect, what qualifies the whole matter is that his spirit might be saved in the day of the Lord Jesus. He was to be delivered unto Satan for the destruction of the flesh that his spirit might be saved in the day of the Lord Jesus. The matter is to be kept unto the Lord and not to be used for natural feelings or vengeance. 

    GATWould that be why in connection with the two blessings, that heaven comes first in connection with Jacob and the earth first in connection with Esau? 

    JTGod give thee of the dew of heaven, and what is said in Esaus case is, Behold, thy dwelling shall be of the fatness of the earth. 

    GATHeaven is referred to three times, I believe, before this  in connection with the creation, and the flood, and Abraham returning from the slaughter. In God possessor of heavens and earth; he refers first to heaven, where love would originate. That would fit in with what you were saying as to love, where love comes from. 

    JTYes. 

    WRSThe dew of heaven is connected with the blessing of Esau too, is it not? 

    JTIt is, but it is in the second place. I think that is what was meant. It comes in after the idea of the earth. James links up the earth with a sensual condition, earthly, sensual, devilish. I mean we begin there. 

    TEHWould Jephthah be a man who came to appreciate the brotherhood? He was expelled by his brethren and went and dwelt in a place, and then later on Israel took him back in an emergency, and in his outline of the history of the people of God, he speaks about how they dwelt at Kadesh and went by Edom because Edom would not let them go through. Do you think his appreciation of the brotherhood was a help to him in his own soul through his isolation from his brethren? 

    JTQuite so; very good; a man that had such a life too, an early experience; that he should outline the testimony of God at a certain stage of it is very striking, and that is what you get in that judge. 

    TEHI thought, too, that the basis of his operations was due to his appreciation of the worth of a sacrifice. He may not have counted the full cost but he could see that the principle of sacrifice had to be carried along with the brotherly covenant. 

    JTWell, this matter of the brotherly spirit  the endeavour now is to connect it with what is local both in time and in place; and then to see in Numbers how the thing is extended dispensationally. So that the time and the place are far removed from the beginning, showing that unless we watch our beginnings and keep off the spirit of revenge or enmity, we shall increase in hatefulness to God. We have to watch that, because when we come to Numbers we have moved away from the beginning of the subject, and we just may get help, each and all of us, as to guarding ourselves from envy or hatred, and maintaining love, walking in love, as it is said. 

    ETPWould you say David was one who maintained suitable feelings throughout his relationships with Saul and at the time of Sauls death? 

    JTWell, quite. He did not allow his feelings to arise. He spoke as beautifully as he could, as graciously as one could in the circumstances when Saul died. How beautiful both he and Jonathan were! You marvel at the beautiful words he uses, and I think he may be taken as a typical person. David was a typical brother. His love for Jonathan was striking, and Jonathans love for him too; but it continued to the end of their days, and that is what God would help us in: that our love should continue and increase more and more. 

    WWMIt says in the book of Proverbs, Keep thy heart more than anything that is guarded; for out of it are the issues of life, chapter 4: 23. It says here, And Esau said in his heart, The days of mourning for my father are at hand, and I will slay my brother Jacob. We have to watch our hearts. 

    JTJust so. He did not guard it. He allowed murder to come into it. It says, Esau hated Jacob, and then, Esau said in his heart, The days of mourning for my father are at hand, and I will slay my brother Jacob. Terrible! All this is worked out really in the New Testament in Johns epistle, as we have been reminded. 

    RWSThere seems a very choice allusion in Pauls letter to Philemon in regard to Onesimus  in view of the possible rift which might come in with Onesimus coming back  Paul in addressing Philemon says, We have great thankfulness and encouragement through thy love, because the bowels of the saints are refreshed by thee, brother, verse 7. I thought of the way he brings brother in here alluding to Philemon, as if to say the local Colossian position must be kept up to the standard of love. 

    JTYes; Philemon is a good example of how things may be kept locally, using the word locally in a more extended way than a mere village or town. He was adjacent to Colosse, and was in fact, in principle a Colossian brother. Then he was adjacent to the last assembly that the Lord writes to: Laodicea. It is all a matter of immediate locality in that district, and Philemon and Onesimus, of course, enter into it; and I think, therefore, they would help us. And Pauls letter to Philemon would help us as to this matter of personal love to the brethren, to one another. 

    EALI would like help, please, with regard to what Esau says in verse 32. And Isaac his father said to him, Who art thou? And he said, I am thy son, thy firstborn, Esau. That is the order in which he puts those two things, I am thy son, thy firstborn, Esau. But when Jacob is speaking to his father in verse 18, it says, And he came to his father, and said, My father! And he said, Here am I: who art thou, my son? And Jacob said to his father, I am Esau, thy firstborn. He puts the personality first, as if Esau would go more by the place he had and would not really recognize his place as a son. 

    JTIt was the natural; the cultivation of the natural, the firstborn. 

    CNAccording to chapter 25, the sovereignty of God seemed to underlie this matter, and I am just wondering whether it is not true that most of the disruptions that happen amongst us as brethren, come because we do not recognise the sovereignty of God in the way He arranges our affairs in our localities. Does that help? 

    JTYes; especially where not only two brothers, but two races come into touch in the testimony. We are tested in these matters. 

    CNThat is what chapter 25, verses 22 - 24 bring in, two peoples. 

    JTYes; if a racial divergence tends to promote feelings then we are at a great disadvantage, especially if there are a good number involved. I believe that is one point that should be before us; that love should prevail, arising from what God is, because that is the ground that is taken in Johns epistle. He that loves is born of God. It is a question of God, and what flows out from God in those epistles. 

    SFThe apostle Paul before his conversion was on the Esau line in persecuting the assembly, but then Ananias comes to him and says, Saul, brother. 

    JTHe gave him a good start; that is what I would say. What a thing it was to be able to develop the thought of the brother in those extraordinary circumstances  Paul just converted in the extraordinary sense in which he was converted by the Lord, and then Ananias being able to say, Saul, brother. I am sure that is an important point, the elements that tend to promote the brotherly spirit, and tend to prevent the unbrotherly spirit, that is, the Esau spirit. 

    JTJrWould Romans 12 enter into what you are saying in this regard, that it is a question of presenting our bodies a living sacrifice, and then in the same chapter he speaks about brotherly love, kindly affectioned towards one another. That is one of the features of the presentation of the body. 

    JTVery good. I think there is a word in Hebrews, Let brotherly love continue. It is the continuance of the thing that tests us, because the dispensational and historic side is bound to work out in what we are saying. We begin with brotherly feelings between two brothers, but then the dispensation is involved, and it is sure to bring out certain things that are dispensational. So we have persons who are known as brethren. I had a call yesterday to find out what religious associations I maintained, and immediately the question was asked as to whether I belonged to the Plymouth Brethren. If we get on to that line, we have moved off from the mere personal thought. It is a question of what has come up in the dispensation, in the sense of the differences of religion. The number of religions would probably exceed one hundred, and when we are on those lines we are just on that broad line of religious differentiation, and we are glorying in the differentiation. Maybe we have something to glory in, whereas the whole matter is wrong. The whole matter dispensationally, the whole use of the word brethren and names attached to it, designations attached to it  the whole matter is wrong. So that what we are to learn now is the thought of brethren. It is a thought that goes through to eternity, and we are to learn now how to maintain it. 

    DPIn Genesis 13 the issue between Abraham and Lot was on account of their cattle. But Abraham instructed him that there should be no strife between them. Would that bear on what you are speaking of? 

    JTYes; they were brethren. Just so. How easily the matter would extend. And they separated one from the other. The brotherly spirit remained in Abraham, and of course, it was used of God to save Lot. But the difference that arose through the herdsmen is to be noted, because it worked out in separation between Lot and his uncle; that is to say, separation between two persons who should be actively engaged in brotherly love. 

    JACIn Peters 2nd epistle he says, in godliness brotherly love, chapter 1: 7. Is that the practical working out of it? 

    JTThat is it. There are certain things we are to have, and other things in them. That is the passage you are alluding to, and amongst these are, In brotherly love love, which is a thing we have not come to. 

    We are so far only dealing with brotherly love, but there is such a thing as love to be added to that in the passage. 

    FHLDid the apostle have this line in mind in addressing the Philippians?  the unusual opening: To all the saints ... with the overseers and ministers, and then in chapter 2, that beautiful opening there, that ye may think the same thing, having the same love, joined in soul, thinking one thing; the practical working out of love among old and young. 

    JTThat leads up to one of the greatest things in the Scriptures, namely, the mind of Christ. Let this mind be in you which was also in Christ Jesus. 

    QuesWould you say then that, Joseph as a type of Christ, had what was necessary for brotherly love when he had his brethren come in before him and he wept? 

    JTQuite so. He waited his time. That is another point that we ought to touch on too: the wisdom or skill that enters into brotherly love, the skill by which Joseph concealed himself until the time came, the proper time came, the time that he decided should come to reveal himself in his brethren. That is, we are to consider how things are going and await our time, await a given time, a needed time to approach, to bring out something in relation to the brethren. 

    RemIt says the spirit of Cain was manifest in Esau. 

    JTJust so; the spirit of a murderer. We may as well just use that word because it is the word that scripture uses. 

    RWSIs it fair to limit the word brother to those walking in fellowship, or is that too narrow a view of the word brother? 

    JTThat is another important consideration. That is to say, as to vocabulary. If there is any place for the word it is among christians; the vocabulary that is proper amongst christians. And I would say that if we are to work accurately and spiritually as to this matter of brethren we should consult Johns writings, and particularly Johns epistle. It is a better standard than any we can find, as far as I know, because the word is being let loose. It has got loose and has acquired too much place in christian language. 

    RWSThere is the word believer  such a person might be a believer, or a christian. But is there not, as you are presenting it, a certain holy dignity about the word brother? 

    JTI think that is right; in view of the great place it has in the idea of religious profession, which is so extensive, it requires that we should be very careful as to how we use the word, what place it has in our vocabulary as to love, what relation brotherly love has with us. 

    QuesI would like to get a little help on this locally before we go on to the universal aspect. In almost every instance in Scripture where a brother has hatred, it seems as though there is some qualification that one possesses that the other is envious of; whether it be in Cain and Abel, or Joseph and his brethren, or Jacob and Esau, or Abraham and Lot, or Christ and His brethren. There seems to be some qualification that one has that the other is envious of. 

    JTWhat we have been saying as to Genesis, I think, fits in there. We have to go back to the beginning as to what is proper between brothers or brethren. And then we may have to move further into the religious realm and see whether the word brother has a place in mere profession; although the apostle says, one called brother is so-and-so. That is, the word is recognized in a religious relation, but it would seem even there that it is limited in the mind of the apostle to what is genuine; that the word brother should refer to what is genuine. Anyone that is called a brother should be genuine, genuinely a brother in the Lord. 

    QuesWhosoever shall do the will of my Father, the Lord says, is my brother, and sister and mother, Matthew 12: 50. Would that help? 

    JTExactly; so in the gospels the Lord develops His own relations with His disciples under that very head, whether it is birth or whether it is that he is doing the will of His Father. The Lord is excluding from the word brother mere natural relations, and He is saying that one who does the will of His Father is His brother and sister and mother. 

    TEHWould Judah be a brother that could be trusted because he draws near to Joseph? There seemed to be a link with the Lord that helps me in my relations with the brethren. I am seeking help as to how we may maintain the brotherly spirit. Judah seemed to have the qualifications. He draws near to Joseph, and what he secures is really ultimate blessing in the presence of Joseph. 

    JTI think Judah covers the whole matter in view of what we have already remarked as to Joseph making himself known to his brethren; that we have in Judah a brother, a man, who is wide in his view. One of the things that one constantly asks the Lord is for a mind, an extended mind, taking view of a thing and a deep view and a broad view, whatever a thing may be. And so it was that, I think, Judah was such a man as that. He was able to cope with the matter; the matter of the family of Jacob; how they were to become acquainted with one another, and how love was to have a place with them. Judah is the one that prevailed above his brethren; he prevailed amongst them or above them. He led them and influenced them all at a critical point, because he stated the truth in regard of Benjamin; not Joseph but Benjamin. He stated the truth to Joseph, but he enlarged on Benjamin, the little brother, the young brother. He enlarged on him, and how anything that affected Benjamin would affect his father. So that we have to learn to have a wide view of a thing, which Judah did at the critical moment. 

    CAMHe understood a fathers heart and a mothers heart, and you have stressed the great value of fatherhood, etc, being recognized among the brethren, and all this is really linked up with it, is it not? 

    JTI think it will help us to enter on the dispensational side. We have it in Numbers 20. This chapter that we had this morning. It is said, Moses sent messengers from Kadesh to the king of Edom. That is, we have now emerged from the mere primary relation between Israel and Esau; it is the king of Edom. Verse 14 says, Thus says thy brother Israel: He approaches Edom on those lines and clearly to bring out love. Thou knowest all the trouble that hath befallen us. That is to say, the brethren are always in affliction; more or less in affliction; constantly something comes up to affect us, and then the question is how we go through it. And so he says, Thou knowest all the trouble that hath befallen us, how our fathers went down to Egypt, and we dwelt in Egypt a long time, and the Egyptians evil entreated us and our fathers; and when we cried to Jehovah, he heard our voice, and sent an angel, and brought us forth out of Egypt; and behold, we are at Kadesh. Now this speech shows that a brother is speaking to another, but it is a dispensational brother speaking to one in the same dispensation, and his address is that he is a brother, although it is long since they were actually brothers, yet he still retains the idea of a brother. And he says, And the Egyptians evil entreated us and our fathers; and when we cried to Jehovah, he heard our voice, and sent an angel, and brought us forth out of Egypt; and behold, we are at Kadesh, a city at the extremity of thy border. So that now Esau is in a fixed place, but Israel is not. We are still afflicted. The real brethren are still afflicted, when those that may be professedly real brothers are not. They are in a fixed position. They are kings. As Paul said, Ye have reigned as kings without us, 1 Corinthians 4: 8. Esau is reigning as king; Edom is reigning as king without Israel. 

    ARIs it like a system in Numbers? In Genesis it is just two brothers. 

    JTWe can see at the present time the word brethren applies to a set of people who are known in christendom and have a status in christendom. They are known in the rules of the government. We cannot help that, because it is a question of the government. We did not do that. But at the same time, there are those who do that and think nothing of it. They want to be known as a religious body with certain characteristics and tenets, whereas the real brethren are on the way to heaven and their traits are derived from Christ, because we are His brethren. 

    GHJohn says in Revelation, I John, your brother and fellow-partaker in the tribulation, chapter 1: 9. 

    JTJust so; that shows he is in tribulation. It is a question for each of us as to whether we are in tribulation, because if we are not it is time to wake up. 

    ANWIs our lesson in it not to combat it, but the matter finally issues in Israel turning away from him. Is that what we have to do? 

    JTWell, Edom has to turn away from the brother. It is what he is doing. It is not what Israel is doing. Israel is maintaining the right standard; what was at the beginning; the same as Abraham. Abraham asserted that they were brethren. 

    SFWas it calculated to touch Edom? When we cried to Jehovah, he heard our voice. 

    JTQuite so. The real brethren have all these features, all these traits, and, therefore, we can easily identify where our brethren are. 

    RDGIs there a particular skill in the way the message is sent to the king of Edom; not that he is addressed as a brother, but it is thy brother. Israel. Now are you prepared to be a brother? 

    JTWell, as you say, Edom is addressed as a king; I mean to say, he is regarded as a king, but Israel has not that status and is content not to have it. He is in affliction, so that we have to avoid, it seems to me, as entering on this lesson now, all these features, features that have their place in the world as ordinary, and yet the word brother may be used. 

    AATIn regard to the word brother is it not sometimes so that you could address a brother as a brother in the Lord, a brother in Christ, or simply as a brother? I mean these distinctions should have some meaning? 

    JTThat brings up the whole point as to the use of the word. Brother has a place in our vocabulary. Who can you call a brother? You say, a brother in the Lord. Very well. The word Lord should govern that word there; a brother in the Lord. A brother in Christ: in Christ should govern the position too. 

    WWMWould you say in Hebrews 2 it is made very clear? For which cause he is not ashamed to call them brethren, verse 11. 

    JTJust so. There is the test. There are people I was just referring to a moment ago. A person says you are a member of the Plymouth Brethren. Well, you have to say this and that about it to explain that, but then it discloses how the matter stands and that we have to guard the use of words, and ask people to let you explain what your position really is. You are obliged to do it, to set out the truth. You are obliged to ask peoples pardon for time and words so that you can say things to explain the position. 

    ANWWas it safe for Abraham to call Sarah his sister when he was denying that she was his wife? 

    JTQuite so. She was really his sister. 

    ANWI only meant that the term brother is very freely used. Across the street we are hailed as brother, but what about the church position? 

    JTOf course, what we are aiming at is to get the truth of the assembly, to bring that in. We are obliged to ask people to give time, to give opportunity to say certain things so as to make it plain. 

    JTJrDoes what the apostle says in Romans 16 help? He says, But I beseech you, brethren, to consider those who create divisions and occasions of falling, contrary to the doctrine which ye have learnt, and turn away from them, verse 17. He salutes them as brethren, that is, those at Rome, but he says turn away from them. 

    JTYes. 

    CNDoes the message in verse 14 show the retention of the integrity of the brethren, whether the opposite side refuses it or not? The truth of brethren remains. 

    JTIt does. It is Moses, of course, but it is Israel. Moses is on the true line. The element entering into the thought of brethren is the element that was there at the start. And so he says here in speaking about how God had come in for them, and where they were, We are at Kadesh, meaning they were journeying. They were not stationary. They were going to a certain place. That is our position. We are going to a certain place. We are going to heaven really. So he says, Let us pass, meaning we are not going to stay around here. We are not stationary; we are not set up in this world as of it, even although we are brethren. We use the word according to its original meaning. Let us pass, I pray thee, through thy country; meaning that Esau had a country; he was settled here. We will not pass through fields, or through vineyards, neither will we drink water out of the wells: we will go by the kings road; meaning that they recognized the idea of a king, one in government. We will not turn to the right hand nor to the left, until we have passed thy border. But it says, But Edom said to him, Thou shalt not pass by me. 

    So you can see that the spirit of opposition and, you might say, murder is there. You bring it out if you state the truth. 

    TEHHe still has the sword. He said, Lest I come out against thee with the sword, verse 18. He has not got rid of the sword yet. 

    JTQuite. 

    RemIs what we have before us brought out in Psalm 133  brethren dwelling together in unity, comparable to the dew of Hermon where the blessing is? God commanded the blessing. 

    JTThat, of course, comes into what we are speaking of; what belonged to Israel. The twelve tribes belonged to Israel. They are journeying. They are not settling down in this world. So it says, as has already been remarked, Thou shalt not pass by me, lest I come out against thee with the sword. He is exposed; a person assuming to be a brother is exposed if he has the sword and is going to use it. And the children of Israel said to him, We will go by the high way; now notice, it is the children of Israel; not simply the brother. That is dropped apparently. It is the children of Israel said now. And they said to him, We will go by the high way; and if we drink of thy water, I and my cattle, the pronoun is brought in here as if there is a real sense of responsibility in this matter, and someone is accepting it. Then it says, then I will pay for it. That is, we are honest people. I mean to say, the brethren characteristically are honest. They pay their debts. I will only, without anything else, go through on my feet. That is another good point; go through on my feet. And he said, Thou shalt not go through. And Edom came out against him with much people, and with a strong hand. Thus Edom refused to give Israel passage through his territory; and Israel turned away from him. So that we are forced away, if we are true to the Lord and the truth. We are forced away by this spirit. Whatever the professions may be, we are forced to turn away. They will not allow a true christian a passage. 

    EAKIs the spirit fully exposed in Amos where it says he pursued his brother with the sword and cast off all pity? Is not that feature of implacability seen today in those who take the place of brother, but do not show the character of it? 

    JTQuite so. One has often noticed that. You happen to know people personally in a business way; they are friendly. But when the truth comes up they dissemble and deceive. I am not accusing anyone but stating facts. The truth will not be accepted by the persons we are speaking of. They turned away, it says. At least, Thus Edom refused to give Israel passage through his territory; and Israel turned away from him. That is, he had to do it, because he would not allow him to go through. It is to remind us that if we maintain christianity in its parts in the truth, we will not be allowed to go through. 

    FSCWhen Moses records in Deuteronomy this introduction he does not speak of the wickedness of Edom at all. Why is that? 

    JTGod recognises him. That is what I was thinking. We have to differentiate between the passages. Deuteronomy treats of mount Seir. And we turned, and took our journey into the wilderness by the way of the Red sea, as Jehovah had said unto me; and we went round mount Seir many days. And Jehovah spoke to me, saying, Ye have gone round this mountain long enough: turn you northward. And command the people, saying, Ye are to pass through the border of your brethren the children of Esau, who dwell in Seir; and they will be afraid of you, Deuteronomy 2: 1 - 4. That is to say, they are weak at this point. They do not come out in strength against Israel here, They will be afraid of you; and ye shall be very guarded, attack them not; for I will not give you of their land, no, not so much as a foot-breadth; for I have given mount Seir as a possession unto Esau. Ye shall buy of them food for money, that ye may eat; and water shall ye also buy of them for money, that ye may drink; for Jehovah thy God hath blessed thee in all the work of thy hand. He hath known thy walking through this great wilderness: these forty years hath Jehovah thy God been with thee  thou hast lacked nothing, verses 5 - 7. God is casting a favourable eye toward Esau; and He calls him Esau. So that we are not in the same position in Deuteronomy, and we have to learn these different positions and know how to act in them. At one time we have to regard them and say, We know these are brethren; we know they had the characteristics of brethren, even if they have not them now, and we must respect them because of that. 

    ANWLater on dealing with them governmentally God reminds them of it, does He not? It is all recalled then, this very incident. 

    JTYes. I think we, perhaps, have come now to the point of critical importance at which we may, perhaps, rest. We have to consider such persons as we are treating of and know what to do when occasion arises; know what to do; what names to use; what terms to use; what actions or attitudes to assume. 

    FWDoes the true brother hold the title in the dignity of the divine thought as going on himself towards the land, but he says to the other, I have come to the extremity of thy border? 

    JTQuite so. We have to say that we know so-and-so is true; but then you are settling down here; you have a status in this world, and you have a name and a place, and we are going somewhere else. I mean to say the position of the saints, our position  we do not need to hesitate to say it, our position is that we are in fellowship, and that fellowship is a protection, but it is a provisional thing for the moment. We are not going to be in fellowship forever in that sense. We are going to be in family relations forever with our brethren; family relations forever. Whereas these Edomites even in Deuteronomy have a status, they have a place, and we have just come to where they are fixed, where they, as it were, meet and carry on and have principles that are inimical to christianity. 

    ARIs there anything in the fact that Esaus territory is in the wilderness? 

    JTJust so; whereas we are going to Canaan. 

    ARWe are going to heaven. 

    CAMThey really do not want eternal life and they do not want sonship. 

    JTVery good. These are the two great features that have come to us in recent times. 

    JSDo the conditions of Moab seem to hold them entangled here? 

    JTQuite so. That was another matter. Of course, we are dealing with Esau now. They may soon settle down into Moabitish conditions. 

    FNWWould Ahab indicate to us that if we do not discriminate as to this matter of the brother we may promote the spirit of murder? He succumbs when Ben-Hadad says, Thy brother, Ben-Hadad, but in the next chapter he is in this matter of Naboths killing  a real brother. 

    JTVery solemn. 

    RDGYou emphasized that they were going through on their feet. Had you something more you intended saying about that? 

    JTI think that would raise the question of fellowship. We are not in a fixed position. We are going somewhere. As we have already said, we are going to heaven; we are going to the land. We are going to Canaan, and the principles of Canaan are gone into and we are constantly speaking about them, so as to be characteristically what they convey. That is our position. 

    ANWAnd in that sense independent? 

    JTWe go through on our feet. We use our feet. We do not ask them for their feet; we are using our own. It is a question of walking through. 

    EALThis morning you mentioned in prayer that the disciples were first called christians at Antioch. To deserve the name of christian would not one have to be a disciplined person as under Gods hand? 

    JTQuite so. We are in principle, because Hebrews says, Whom the Lord loves he chastens. We are under discipline; we are a disciplined people. That would recall the idea of Enoch. He was a disciplined man; but then we have in mind going through, and walking in fellowship with one another. If we walk in the light as God is in the light we have fellowship with one another. We are in fellowship and we are going by our own feet. Of course, what that would mean today would be the Spirit, Walk in the Spirit, and ye shall no way fulfil fleshs lust, Galatians 5: 16. 

    AATDo I understand there is no fellowship in heaven? I understood you to say that fellowship is a temporary thought and that the family thought is eternal. 

    JTThat is right. We have in a hymn the expression fellowship divine (270:3). That has to be read with intelligence, but fellowship is partnership. It belongs to our present position down here; so that 1 Corinthians, as we have already quoted today, says we are called into the fellowship of His Son, Jesus Christ our Lord. The Lords supper bears on that. It is used to develop the truth of fellowship in 1 Corinthians 10 and 11, but particularly chapter 10. The idea of fellowship is developed in that chapter, and it is centred in the Lords supper. The cup is mentioned first in chapter 10: The cup of blessing which we bless, is it not the communion of the blood of the Christ? It is a question of fellowship. That is to say, we are moving in relation to one another in fellowship. 

    CFEIs there something in the thought of the high way? They were very particular about which way they took. 

    JTWe had that this morning, to show there was such a thing as that; and the idea of the way of God is treated of in 1 Corinthians and in the Acts too. There is a way and it suggests we are on that way. We are not stationary. Fellowship really is not stationary. 

    TNWIn Acts 13 there is the foster-brother of Herod the tetrarch and other elements. Does that show there is room for such a brother, in a christian assembly? 

    JTJust so. 

    SWAccording to the scripture that we referred to in Deuteronomy it would appear that, as we draw nearer the land, the full force of the envy of the brother would diminish and in that way we are able to add to brotherly love, love. 

    JTQuite, the nearer we come to Canaan; and we have come very near to it. Now when I say, the nearer we come to Canaan, I am speaking dispensationally; that we have come to the end of the dispensation. There are two ways we can speak of a given thing, Canaan, for instance; we have access to Canaan, that is, to heaven, at any time, but that is because of the Spirit being here; but going to Canaan definitely is another matter. It is a question of the Lord coming for us. If we go into Canaan now  we spoke of it this morning  we have access to Canaan now, as the spies had, and got the fruit of the land. But what we are speaking of now is dispensational, that there is an end to this dispensation and the Lord comes down from heaven Himself to take us out of this place. That is to say, going to heaven then is a literal matter. The Spirit does not come for us; the Spirit does not take us there. The Lord Himself takes us there, but in the interim and in regard of privilege the Spirit helps us. He enables us to enter into heavenly places; and so it is in other matters, that the Spirit serves us down here, whereas the Lord will serve us Himself when it comes to literality, and our going into heaven finally; the Lord comes for us. 

    APTWhy is the blood of Jesus Christ connected with the fellowship in Johns epistle? 

    JTI think just to preserve us in it. But if anything happens in the way of sin we can confess it so that the fellowship goes on. It is a provisional thing, that God has provided for us in the meantime in the wilderness. It is called the fellowship of his Son Jesus Christ our Lord in 1 Corinthians 1. It is a dignified thought, but it is a provisional thought. It is needed while we are down here. 

    CNIt is a protection for us. Hence we have in Revelation the city with the exceeding great and high wall. 

    JTQuite so. That is what it is. And so the idea of fellowship, as we already touched on it in 1 Corinthians 10, the cup in the Lords supper is mentioned before the bread. That shows it is a special thing; fellowship is a special thing, because in the ordinary service of the Lords supper, the ordinance as we call it, or should call it, the bread is the first part mentioned. The cup is mentioned second. 

    QuesCan you give us a name for what we shall enjoy when we are in heaven with the Lord? 

    JTThere will be no need of fellowship there. 

    Ques. What will it be? 

    JTFamily relationship. Every family in heaven and on the earth is named of the Father. It is a question of family. For us it is not simply the ordinary thought down here; the family thought is in the Spirit; the Spirit of adoption; the Spirit of sonship. That is what enters into the family we are in. 

    APTYou mentioned John 20. The thought of fellowship hardly enters into that idea; when the Lord is in the midst and leading us on to the Fathers presence, you hardly need the idea of fellowship, do you? 

    JTWell, we go beyond that, you know. It is a question of the Spirit, the power of the Spirit really lifting us into heavenly places. But that is possible even while we are down here. But when the literality of the thing, the actual permanent literality of the thing comes, then it is the Lords doing; He comes for us. 
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    THE BROTHERHOOD ACCORDING TO GOD (JT 84)

    1 John 1:14-16; Genesis 27:26-29; Genesis 27:38-40; Genesis 36: 31; Genesis 37: 3; Genesis 44: 33, 34; Genesis 45:1, 2; Genesis 45:14,15

    The verses I read in Johns epistle call attention to the brethren, and how we know that we have passed from death to life because we love them; and, moreover, that as love has been shown in that He, that is Christ, laid down His life for us, we should lay down our lives for the brethren. These verses form the basis of what I have to say. I have in mind that we should have a clear understanding of the persons referred to, those who are to be loved to the extent that we should lay down our lives for them. It is a right enquiry, Who are they? Whence are they? Where are they? Whither are they bound? If they are so important as to deserve such love, firstly, on the part of God in Christ, and, secondly, on the part of each christian, they surely deserve the most careful consideration and enquiry, so that we may be sure as to them, who they are and whence they are, what they are and where they are, whither they are bound, and what is their outlook. This epistle treats of its subjects radically, I may say, abstractly, and I have read the passages in Genesis so as to develop, by the help of the Spirit, the answer to these questions. The Lord enquired as to what men said about Him, as to who they said He was, and to this enquiry there was an answer forthcoming by revelation through Peter. But this answer was also confirmed by the teaching of Scripture, for revelation by God, whether in great or small measure, must always be in keeping with Scripture, Scripture being one whole! Every part of the divine unfolding agrees with all the other parts, and is confirmed, too, by the others; so that the announcement of Peter that the Lord was the Christ, the Son of the living God was fully in keeping with Scripture. So what John alludes to here, implying a very great family or set of persons supremely great, must find confirmation in Scripture; and the book of Genesis is peculiarly calculated to answer the questions I have mentioned. Jacob represents the family viewed as the brotherhood. That is, his history as a whole, notwithstanding deviations and shortcomings, sets out the state of brotherhood according to God. Whereas Esaus history, taken as a whole, represents a state of brotherhood that is the mere profession of brotherhood, which is not according to God, although he had the place of brother, and was blessed, too, in that relation. The two lines are marked off strikingly in these two men, and by the Spirits help I hope in the first place to delineate briefly the features of brotherhood which are not according to God. 

    I remarked that Esau was blessed in that relation, and I allude to Hebrews 11: 20 which says, Isaac blessed Jacob and Esau concerning things to come. He blessed them both. The allusion spiritually, I apprehend, is to the profession of christianity in both cases, both the blessing of Jacob, which comes first, and the blessing of Esau. It is important, I think, to the understanding of the subject to bear these brief remarks in mind. An examination and a comparison of the two blessings will reveal the accuracy of what I remark, that Isaac represents Christ as the heavenly man, and that the blessing is very profuse, and, in a certain sense, indiscriminate. It is, of course, based on professed belief, but, in result, while blessing was accorded from heaven at Pentecost on the principle of faith in those who received it, yet in due course many came into it who did not have faith, but had the position of brethren in an outward way. There are many today who are in that position; they are blessed unquestionably, and although the accompanying evidences of the family are not there, they are nevertheless blessed. They are delivered from the darkness of heathendom; they are in the light of the revelation of God outwardly, involving the name of the Father, and of the Son, and of the Holy Spirit (Matthew 28: 19). This is of immense moment, and is in keeping with the profuse grace, the abundant grace, of this dispensation. All is in keeping with the wonderful patience of God, to the end that He might be known and that what He is might continue to shine here, notwithstanding the very mixed results; such results, indeed, that the genuine is almost obscured by the unreal, although the genuine exists, as I hope to show. 

    You will see by comparison that Jacob secured his blessing on the principle of faith, though in discreditable circumstances; but he secured the blessing, and it is marked by gift, his father saying as he drew near, and as he kissed his son, The smell of my son is as the smell of a field which Jehovah hath blessed. That is, a subjective state is indicated. There was a work, as we call it, subjectively. The smell of a blessed field alludes not to what is superficial, but to what is potentially rich, and which will bear the fruits desired; that is, the brotherhood according to God. The smell was there, which by the Spirit, as we may say, Isaac smelt; and the blessing to Jacob is on the principle of gift according to what God is. As the Lord Jesus says, The Father loves the Son, and has given all things to be in his hand (John 3: 35). He gives not the Spirit by measure unto Him. Things are on the principle of gift, and in abundance. Then the Lord proceeds in John 4: 10 to speak of the gift of God. Things are on the principle of gift. Genesis 27: 28 is the gift; then verse 29 suggests an administrative position: Let peoples serve thee, And races bow down to thee. Be lord over thy brethren, And let thy mothers sons bow down to thee. Cursed be they that curse thee, And blessed be they that bless thee. I touch on that so that we may see the contrast, as I wish to proceed to delineate briefly the false brotherhood set forth in Esau which has its counterpart, beloved, today. I am not speaking of persons as such, or unchristianising any, but it is a question of character, whether it be in a real christian, or in one who is an unbeliever. It is the same thing and it is a question as to what assumes to be the brotherhood, but is not that which is in accord with the divine thought. 

    What we find with the blessing of Esau is that he is said to have his dwelling of the fatness of the earth, And of the dew of heaven from above. That is the simple statement of the fact that Esau would have a rich place as a dwelling, which is abundantly answered to in the position that all nominal christians have at the present time. Their dwelling is not in heathendom; it is in the very fatness of the earth, where the Spirit of God is, where the light of heaven shines from the face of Jesus, and where the Holy Spirit operates among the saints. They have that place outwardly. It is further stated: By thy sword shalt thou live, And thou shalt serve thy brother; And it shall come to pass when thou rovest about, That thou shalt break his yoke from off thy neck. This verse has also a remarkable counterpart at the present time in the general brotherhood. There was respect at the outset for divine ordering and sovereign choice represented in Jacob, so that Jacob ruled and the brotherly element according to God prevailed, but not for long. So it says, When thou rovest about, Thou shalt break his yoke from off thy neck. That is the history of christendom. Although at the outset the brotherly element according to God prevailed, in time there was a breaking loose from divine settings and orderings, and independent movements came into evidence, suggested by the rendering, When thou rovest about. Dominion, indeed, has been acquired; and so we have the vast hierarchy of christendom today, professing to be a brotherhood. It is, however, but the result of a roving about, of independency, so that the yoke of Jacob as representing the true brotherhood has been broken, and Esau prevails outwardly. 

    To my mind, dear brethren, these are very evident facts as entering into our own dispensation. It is true Esau is said to be blessed,  and he was blessed; indeed it is a blessing that anyone should be in the area where the light of God shines, and the light of heaven shines; where, too, the dew of heaven comes down, and where is the fatness of the earth. That is a blessing to anyone. Then, on the other hand, we see the independency, that which is natural, showing itself. When thou rovest about began to show itself when men took it into their minds in the history of christianity to do as they willed, to rove about, cutting themselves loose from divine orderings and limitations, giving up, as we may say, the commandments of the Lord, (1 Corinthians 14: 37). They broke away, as it says, Thou shalt break his yoke from off thy neck; and it continues. 

    As we proceed we find that Esau hated Jacob, and determined to kill him. He was appeased, for the Spirit of God makes every allowance for Edom, assuming him to be a brother right up to the time when the children of Israel were on the very borders of Canaan hundreds of years later. God is loth, dear brethren, to give up any of His people, even though their profession may not be deep. He maintained the brotherhood of Esau as valid. I want you to note that point, the length of time the brotherhood is valid in the mind of God. It was valid in Esaus case right up to the period when Israel was about to enter Canaan. Deuteronomy makes a particular provision for the validity of Esaus brotherhood; and I speak thus so that everybody here may understand that there is nothing arbitrary about God. In everything He is marked by patience and the utmost consideration. So that anyone present here who may be in the position of a brother, and who may have failed in the spirit of a brother, is to be encouraged to see that God recognises the validity of your brotherhood, until you renounce it, until you show by some overt act that you are not at all a brother, that, indeed, you are devoid of the spirit of a brother. So Esau is recognised; in Deuteronomy, he is even allowed a part in the congregation of the Lord. Deuteronomy 23: 7 enjoins that an Edomite is to be respected, for he is thy brother. Every provision is made for him: Israel is not to molest his territory, or to interfere with him; he is to pass by him peaceably, which he did. But when you come to the prophets, when the history is lengthened out, dear brethren, the sad fact comes to light that Esau in truth never was a brother. That is to say, the unbrotherly element was there, and though God bore with him for centuries and recognised his validity, giving him every opportunity to recover himself, the time came when God began to use by his prophets the severest terms, the severest denunciations with regard to Edom. A whole prophets book, Obadiah, is devoted to the judgment of Edom, so great a place has the unbrotherly element in the divine mind. The Spirit of God speaks about his unrelenting hatred of his brother, his perpetual hatred (Ezekiel 35: 5), and it became an abomination to God. Now you understand, dear brethren, that I am not speaking of any person or persons, but I am speaking of the thing that is so delineated in Scripture, beginning at such a source as this, a source indeed which outwardly found a place in the blessing of God, until it should so culminate, until we are told by the last prophet in the Bible, that is Malachi, that God loved Jacob and hated Esau. We are not told that until then. The patience of God is seen in that, before He would pronounce upon the element that was abominable to Him, He waited until the last prophet, Malachi, and then He says, I loved Jacob, and I hated Esau (Malachi 1: 2, 3). He might have said it in Genesis 27, for He knew full well what was there; but God awaits developments before He announces His judgments. He is slow to anger, and gives abundant opportunity for recovery, beloved; as the Lord Jesus says, I gave her space to repent (Revelation 2: 21). Edom committed itself finally to perpetual hatred, and is to be blotted out for ever. So we see it working out in the Herods of the New Testament, who were Edomites; and we read of one of them in Acts 12, that he was eaten of worms, after having put to death James, the brother of John, and having been minded to put Peter to death also. That is a very sorrowful arraignment, dear brethren, but I am simply giving you the teaching of Scripture with regard to Edom, and as to the bearing of Gods thought of the repudiation of the false brotherhood. 

    We see from chapter 36 how this element represented in the Edomite brotherhood, moved. We have, indeed, the dukes of Edom given there; they are mentioned simply as an item, as necessary to the history of the testimony: These are the kings that reigned in the land of Edom before there reigned a king over the children of Israel. That is the idea: I will be king (1 Kings 1: 5). That element cannot wait. Whether it is in a christian or not, if it is found among the brethren, the people of God, that element must be king. It will not defer the idea of reigning if it can prevent it. That element was found at Corinth, as you will remember; they reigned as kings, but Paul says, Reigned without us (1 Corinthians 4: 8); that is, they reigned before the true brethren reigned. The true brotherhood according to God is not in a hurry to reign; they accept the time of suffering first. If we suffer, we shall also reign (2 Timothy 2: 12). There is no such thought as that with Edom; it is a question of reigning. So it says, These ... reigned in the land of Edom before there reigned a king over ... Israel. There is a great point for us in this, dear brethren. One knows it is in ones own heart; if ones natural aspirations are not kept in the place of self-judgment there will be a desire to rule, to take a leading place, to be dominant, to be first. That is what is meant. Esau could not wait; he must be king; he must have his dukes and his kings before any king reigned in Israel. The king who is to reign in Israel is to wait for hundreds of years. The thought is deferred, and Israel waits until its David arrives  in truth, until Christ arrives, for He is the King. That is the idea. It is not the one who says, I will be king. No, it is the one who is humbly taking care of his fathers sheep, without any aspirations, who in love tends the flock  that is the one, the king after Gods own heart. But Esau could not wait. So one has to challenge ones own heart as to whether one is aspiring to dominance among the people of God, or whether one is content to suffer, and not to reign without Paul  indeed, it would be reigning without Christ in a sense, because He is still rejected in this world. He is still the Outcast in this world; but who that loves Him would desire to be anything else but an outcast in keeping with His position, awaiting the time of reigning? as the apostle says, I would to God ye did reign meaning to reign in the true sense  that we also might reign with you; for there will be reigning, thank God! We are made not only priests, but kings too, which means that we are to reign. But, in the meantime, the answer to that is suffering. The royal colour is purple really, which means suffering. It is the colour which covered the altar of burnt offering (Numbers 4: 13). 

    Now I want to bring out from Jacob the brotherhood according to God, and I go back again to his blessing. It is on the principle of gift. This same Jacob later says: I wait for thy salvation, O Jehovah (Genesis 49: 18). There is no effort with him to have kings reigning. That is the attitude of soul, that is a feature of the brethren that they are content to wait for the divine appointments, for the unfoldings of the divine calendar. I would commend that word to you, as I have to others  the calendar of God. Everything is there with the utmost accuracy, and all will occur with the utmost precision. It is all there, beloved; therefore there is the need of waiting; and in waiting we show one of the great features of the brethren according to God. So that there is potentiality in this man: his smell is as the smell of a field which Jehovah hath blessed. The crop has not yet come, but it is coming; it is there potentially. 

    So that we get the thing concisely in Genesis (for Genesis presents the subject in its completeness); and the next point I would touch is in chapter 37, the verse I read coming in after the announcement of Edoms kings, the long list of dukes corresponding with human pride and glory. Jacob is still a shepherd, and the Spirit of God begins to give us his generations: These are the generations of Jacob; and the first one is Joseph. Why Joseph? Why not Reuben? Well, beloved, it is a question of what I am speaking of, it is a question of bringing out the brother; for God is much more concerned about the brother than He is about the king; and He is looking into our hearts now, and telling us that He is looking for the brethren. It is a question of being the brother, not simply the leading brother; that is not the word. The true brother will be a leading brother, 

    indeed, for he is born for adversity (Proverbs 17: 17); he throws himself into the breach and suffers; for that is the idea in leadership, as I hope to show presently in Judah. But Jacob is still a shepherd, and has his generations; but the first one is Joseph. And who is Joseph? Well, he is seventeen years of age; he is the youngest but one, and he is loved of his father. That is a great feature of a brother; he is loved of his father. The Fathers eye is upon him, as it was on Jesus: This is my beloved Son, in whom I have found my delight (Matthew 3: 17). Is that only for Jesus? No one could, of course, be spoken to in that way except Jesus, but you will observe that it does not say. In whom is all my delight as we sometimes cite it. The word all is not there, for in truth God extends the thought to all the brethren; He finds delight in all. Of course, Jesus is unique; no one could be addressed as He; He is the Firstborn of all the brethren; but then the wide circle of the brethren surrounding Jesus is delightful to the eye of God; He finds delight in them. So we find Joseph mentioned first; and his father loved him. You say, Why did he love him? Well, beloved, I will tell you why. Jacob was his father; but he was also the father of Judah, and of Reuben, and of Simeon, and of all the others; but it does not say that he loved any one of them specially. Why does it say it of Joseph? Because he was lovable. Will you deny God the principle of selection? Will you not allow that His eye appreciates what is lovable? Then the question for me is, am I lovable? Does the Father love me? He loved the Thessalonians  young christians as they were. It says of them that they were the assembly of Thessalonians in God the Father (1 Thessalonians 1: 1). You see what place they had, dear brethren. I believe the Thessalonians in their youthfulness and freshness as the product of Pauls labours were delightful to the eye of the Father. They were lovable, and that is why they were in God the Father. 

    That is the point I wish to make in the passage in Genesis 37, and so we get no generations of Jacob, no sons of Jacob formally given until Joseph makes himself known to his brethren; that is, until they all come in some sense under the character of the brotherhood as in Joseph. That is why I read those verses in chapters 44 and 45. I want to show from these passages how the brotherly spirit and character came to light, and how Joseph really represents Jacob in this development; for in truth what I love is myself in a way; I mean the reflection of my own feelings and ideals coming out in another. So in loving Joseph specially, Jacob is centering on that element. It is what he is, really; with all his shortcomings he is truly the brother, and hence God loved him; so that if Jacob loved Joseph, God loved Jacob: Jacob have I loved, Jehovah says. 

    I want to show how this came out. Judah is now putting on brotherly characteristics; that is, he is ready to lay down his life, so to speak, for another. If I am ready to lay down my life for my brother I am certainly ready to lay down a point that is causing distress, however right my view may seem; I am ready at least to submit and wait. If I lay down that which is most to me, as it were, if I lay down my life, I will do all else that is necessary. I will not withhold any consideration for the brethren; and what comes out in Judah is this feature, among other things, that he thought of the effect of things on others. One has spoken of this as regards the Lord Himself. He thought of the effect of an occurrence on others (as in John 11). So if Benjamin does not return to Jacob, what will be the effect on Jacob? Judah is unselfish; his attitude is that of thoughtfulness for others in relation to the effect of an action on others, whether for good or evil. I cannot afford that any action of mine should in its bearing be for the damage of the brethren; and so Judah argues with Joseph that if the lad did not go back, his father would die. We cannot afford to let that happen. I cannot afford it; the spirit of a brother in me will forbid it. He will die  think of the disaster of Jacob dying! I am only speaking now as Judah; he says, When I come to thy servant my father, and the lad is not with us ... he will die. He says, so to speak, I cannot admit of it; I will lay down my life! That is the principle, laying down ones life for Benjamin and for Jacob as the brother. Now Joseph says, Let every man go out from me, and I will make myself known to them. Now the brethren have come to light; that is, Jacob has come to light, for he is the source of all this. Now it is taking form in a practical way. Here is one brother ready to lay down his life instead of little Benjamin; for that is what he was, the least among them. It is true he was an overcomer, but that is not the way he is reckoned in this connection; he is called the lad, reminding us of the weak brother for whom Christ has died (Romans 14: 15). We cannot afford to cause him to suffer. We have to consider the effect of our actions on others. 

    When that came to light it says that Joseph could not control himself; that is, the thing is there, the thing that originated and had its source in God through Jacob is now there manifestly, in the royal tribe, too, in Judah. It is practically there in a concrete way, in a man who is ready to become a slave so that the others should not suffer, so that Benjamin should not suffer, nor Jacob; Judah is ready to lay down his life. Joseph could not control himself; he must make himself known to them, for the brethren have come to light. In answer to the enquiry: Whence are they? Who are they? Where are they?, here they are, showing themselves. It is useless merely to talk about being brethren; it is a question of these qualities. If I am to find the brethren, I am to find them by these qualities, not by mere profession. Who are they? Whence are they? What are they? Where are they? This is the way you find out. Here they are in Judah, and all is taken account of in the light of Judah; so that Joseph could not control himself, and it says, No man stood with him when Joseph made himself known to his brethren. That is, he is owning them now, and if he does so, it is on account of these qualities. I own them; I am glad to be one of them; I am glad to be with them, for God is with them, and they are going through; their destiny is eternal, and they are worth dying for. So Joseph fell on his brother Benjamins neck, and wept; and Benjamin wept on his neck. And he kissed all his brethren, and wept upon them; and after that his brethren talked with him (verse 15). That is to say the history brings out who the brethren are; and now they are set free to talk with Joseph; every bit of distance is gone, so that they are in liberty in his presence to talk with him. I think, dear brethren, that you have here a suggestion of another trait of the brethren; they are free in the assembly, like the two men with the Lord on the mount of transfiguration (according to Lukes presentation of it); they talked with Him; they appeared in glory, talking with Jesus. They had liberty in heaven. It is the liberty of sons that we have in His presence, and thus we are able to talk with Him, and that in heaven, as the mount of transfiguration shows. 
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    THE BLESSING OF GOD  HOW DISPENSED (JT 90)

    Genesis 27:24 - 40; Numbers 6:22 - 27

    What I have on my mind is to speak a word about the blessing of God. I thought rather to show the manner of its communication than to enlarge upon the thing itself  it would be undertaking a rather big task to speak upon the blessing itself. 

    In response to Esaus question, Hast thou not reserved a blessing for me? it comes to light that Isaac had more than one blessing, and, coupling this with the allusion to this incident in the New Testament, we are confirmed in that thought. We are told By faith Isaac blessed Jacob and Esau concerning things to come. Hebrews 11:20 So that you can see that in speaking of blessing we touch a very wide subject. Undoubtedly every family shall have its own distinct blessing. It is intimated here. The Lord Jesus will have to say to each family and will bless each. So the subject becomes very extensive, and I do not attempt to speak of the thing itself but of the manner of it. 

    You will remember what is said in regard of ourselves: we are blessed with every spiritual blessing Ephesians 1:3  others may have one or two, but we have all, and, more than that, we have them in heaven  that is the place we have them in  In the heavenlies in Christ. I refer to that as a theme that should prepossess every christian heart. Other thoughts have their place, but that thought should prepossess our hearts. I commend it to you, and may the Lord lead us to ponder the greatness of the portion that is ours when the full mind of God is disclosed. That is what gives character and preciousness to Pauls line  the whole counsel of God. Finding an appreciative company, he is enabled to bring it to light, and when the whole counsel of God is brought to light we find we have the first place in connection with Christ. He begins with the assembly. The assembly has the first place there; it is formed and placed in the heavenlies in connection with Christ before the blessing of the other families. We have part in all the others while having distinct blessing of our own. We are blessed with every spiritual blessing by the Father Himself, the Father of our Lord Jesus Christ: Blessed be the God and Father of our Lord Jesus Christ, who has blessed us with every spiritual blessing in the heavenlies in Christ. Ephesians 1:3 In such fashion was the apostle, in apprehension of soul in the presence of the Father, moved by the greatness of the divine thought in regard to the assembly. He would lay it on the hearts of the Ephesian saints, that they might be in the light of it. What marvellous light it is!  the bringing in of what the heart of God cherished in a past eternity  that we should have that place. We would not have it in any other than Christ Jesus. As loving the Lord Jesus the youngest believer would instinctively refuse to have it in another; but the magnitude of the position is emphasised. 

    As I was saying, I desire to present the manner of it, and I take Isaac to be typical of Christ as the Blesser; that is to say, from the birth of Isaac, especially from his weaning until he blesses Jacob and Esau, we have the christian dispensation in type. From the moment of Isaacs weaning we have in the forefront a man whose origin and destiny is heaven  at every turn you find heaven signalises the presence of that man here. After he is weaned Ishmael mocks. There was nothing in the babe to draw out hatred, to provoke malice, the malice must have arisen from another cause  it was not the babe personally. Hence the unjustifiable attitude of Ishmael. Ishmael must go, but he is cast out as blessed. The angel called out of heaven to Hagar - there is the allusion to Isaac  out of respect to Isaac, Ishmael is blessed. If you examine the previous allusion to Ishmael when Hagar fled from Sarah, the angel of the Lord spoke to Hagar but not out of heaven; but now that Isaac is on the scene, even Ishmael is taken account of in heaven. Such is Isaac! At the offering up of Isaac the angel of the Lord calls twice out of heaven, emphasising the fact that he is a heavenly man  the man whom Abraham offered up was an object of interest in heaven. I allude to this so that we may get clearly before us the position of Isaac as the heavenly man. Ishmael comes into blessing and Esau comes into blessing. It is very simple and it throws light on the dispensation to which we belong  a dispensation in which everybody is blessed. I do not say everybody enjoys the blessing; but it is there for everybody, without preference even a mocker, a persecutor, is blessed. The man, too, who despised his birthright, the profane person  the Spirit tells us, By faith Isaac blessed Jacob and Esau. Hebrews 11:20 That gives us some idea of our dispensation  I think we should boast in it  a dispensation in which blessing goes out unhinderedly. 

    I want to dwell upon Isaac  I have often said he is Pauls great text in the Old Testament. The section of Scripture that records the birth and life and the doings of Isaac presents the ministry of the apostle Paul. It is the man who, first of all, obtains the place of pre-eminence in Abrahams house. Abraham makes a feast when Isaac is weaned  doubtless an allusion to the separation of the Lord Jesus from Israel. Isaac obtains the pre-eminent place in the house; hence the mocking of Ishmael. Then, on the other hand, he becomes the victim, and as the victim offered up, heaven claims him  he is the supreme object of heaven. Twice in chapter 22 the angel called out of heaven. Then we get the relationship with the assembly  Isaac receives Rebekah. His mother dies and he is alone in the field  he is said to be praying. Did you ever see Him thus? His mothers tent is empty and Isaac is alone in the field. Now you will never understand your place in His heart until you see Him thus. The Lord needs us! Chapters 23 and 24 taken together, show the Lord recognising the place Israel has in the mind of God and the fact that it will cease. It is one thing that Isaac was weaned, it is another thing to see Israel deceased. The Lord felt it, and Paul felt it! 

    In the end of chapter 24, Isaac is seen alone in the field  what is he meditating about? It refers to prayer  there is a want in his heart. There is a place in the heart of Christ for every saint. One would love to fill a place in the heart of Christ! The love of Christ is towards the assembly  He loved the assembly and gave Himself for it. What a thought to have a place like that in the heart of Christ! 

    Isaac is alone  at this point Paul comes in; the mission of Abrahams servant is typical of Pauls ministry. Paul got near enough to the heart of Christ to discern what He wanted. Paul went out into the world to get the assembly  the assembly was there before; the coming of the Spirit had formed it; the treasure was in the field. The field is not Israel; it is the world  it is where Isaac was meditating. Paul went out and brought it in. What a ministry! Those with David heard when he longed for water from the well at Bethlehem. This indicates somewhat how Paul felt the longings of the heart of the Lord Jesus. John heard the voice of the Bridegroom but Paul heard the beatings of His heart. I have espoused you to one husband 2 Corinthians 11:2 gives the idea. He would have their affections undivided  any division of our affections is the work of the enemy  he says, I am jealous as to you with a jealousy which is of God. 2 Corinthians 11:2 He feared that as the serpent beguiled Eve, so their thoughts should be corrupted from simplicity as to the Christ. How does he beguile us? By the introduction of something that divides the heart with Christ. A divided heart is the work of the devil  a double minded man is unstable in all his ways. Let it be what it may that divides the heart with Christ, it is the fruit of the devils work. Paul presented one Man. He says, Henceforth know we no man after the flesh; yea, though we have known Christ after the flesh, yet now henceforth know we him no more. 2 Corinthians 5:16 Where did Paul meet the Lord Jesus as a heavenly Man? The first time he saw Him, the first time he heard Him, it was out of heaven, and he presented in the gospel what he saw and heard. What was his ministry? It was the ministry of Christ. He came to Corinth and presented one Man in the gospel. The effect was, souls were converted. He loved Christ and he attached them to Christ. In that way Paul espoused them to Christ. Think of that word espoused. He says, I have espoused you to one husband, that I may present you as a chaste virgin to Christ. 2 Corinthians 11:2 He presented Christ, and they were brought to love the Lord. That is how the assembly is formed  you are brought into the assembly in that way. You discover your place in His heart, and He has got a place in yours. That place is to be reserved for Him! The Lord detests a divided heart  it results in idolatry; the Lord is displaced. 

    Now that is really chapter 24  Rebekah is brought to Isaac and he is comforted after his mothers death. When we come to chapter 27 we have the blesser. It is all the history of Isaac, and it shows the extent of the blessing  even he who deserved the curse is blessed. We see how indiscriminate the blessing is: By faith Isaac blessed Jacob and Esau. Hebrews 11:20 That is our dispensation! Blessing is universal in the hands of the heavenly Man. The heavenly Man is marked by suffering rather than vindictiveness. Look at the Lord Jesus  He says to Saul, Why persecutest thou me? Acts 9:4 How easily He could have disposed of Saul in judgment! What had he been doing? He had gone into the houses of the members of Christ and dragged both men and women off to prison. As James says, Ye have condemned and killed the just; and he doth not resist you. James 5:6 That is the heavenly Man! That is Christ! It shall not be so in the future. The Psalms call for vengeance. We could not use the Psalms as the experience of our exercises. Take Stephen  he was condemned and killed, and there was no resistance. The Lord says to Saul, Why dost thou persecute me? There was nothing there to call out Sauls hatred. It is hard for thee to kick against the pricks Acts 26:14  that is the heavenly Man. Is it not a simple thing to see what the heavenly Man is? There, too, you have what the assembly is  the Lord discloses in that one verse what the assembly is. That is what the saints were at the beginning and the Lord acknowledges that such people are Himself The Lord does not own the man who defends himself  he belongs to another dispensation. The heavenly man does not resist; he becomes a martyr; Stephens face shines as the face of an angel. That indicates something of what Christ was as expressed here. Saul got in the Lords first address to him what He is Himself and what the assembly is. 

    Now that is how Saul met the Lord Jesus and his heart was imbued with a sense of blessing. We know how he spoke of it afterwards, that instead of dealing with him in judgment, the Lord converted him, brought him to Himself and gave him the Holy Spirit. There we come to what we have in Genesis 27; Isaac blessed Jacob and Esau. The Lord blessed Saul of Tarsus; so you can see in the first meeting of the Lord with Saul how the idea of His position as the Blesser comes out  instead of being dealt with in judgment, Saul is blessed. 

    I wish to show you that Isaac, in chapter 27, is conscious of the blessing. The nearer you get to the Lord, the more He impresses you with His ability to bless. Isaac would bless Esau  the thought in his mind is to bless. He says of Jacob, Yea, and he shall be blessed. But Isaac had more than one blessing; he blesses Jacob and Esau; that is to say, if the heavenly Man blesses, the blessing is universal, it is available for all. 

    I would add one more thought. In speaking of the manner of the blessing, it afterwards comes out through the priest  the priest was a heavenly man; he was clad in the robe of blue. But here you come to a man under obligation, as an official. Isaac was not an official; he is conscious of the blessing, and he blesses accordingly, Yea, and he shall be blessed  there is no possibility of reversal. See, the smell of my son is as the smell of a field which Jehovah hath blessed. What a wonderful thing to have an odour like that! When you come to the priest, he is directed how to bless; he has access to God; he goes inside. The habit of going inside is very important; turning to God is our greatest privilege  we are entitled at any time to take up the priestly function. The sanctuary is all lit up by Christ. Suppose you go to heaven actually  you see One there who has a Mans feelings, a Mans sympathies. The One who has got you and me on His heart is the Light of heaven  He illuminates heaven. We are encouraged to draw near, having such a High Priest. The way is open  Let us draw near! Hebrews 10:22 That High Priest is on our side  that Man knows all about you; He has your name on His breastplate. How lovely! Does it not give us confidence? As we draw near we are supported by the Lord Jesus. I allude to that in connection with the Priest  our names are on His heart, and He has direct access to God. 

    In Leviticus 8, the priests abide at the door of the tabernacle for seven days, and in chapter 9, Aaron and Moses go in to the tabernacle, and when they come out they bless the congregation. The blessing was then on the earth; now Christ blesses out of heaven. In Luke 24, the Man who blesses the people is carried up into heaven  heaven is influenced by that Man. What a thought! The Man who has gone in and who illuminates heaven has been carried up. It is not that He went up, that He ascended  the point in Luke is, the Man who blesses is carried up. 

    In the ritual in Numbers, the priest blesses according to all the intelligence of the mind of God. The blessing comes to us through such a Man  through the Man who has got access, and who blesses according to all His infinite intelligence and holiness. So that blessing for all comes out through the heavenly Man, and comes to us through the Priest. The One who lifted up His hands and blessed them is carried up into heaven  heaven will have a Man like that. 

    May the Lord enable us to follow these thoughts, so that we may realise the importance of the manner of the blessing of God  how it comes out universally, and to ourselves. 
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    SOWING (JT 98)

    Genesis 27: 26, 27; Hosea 2: 23; Psalm 97: 11; Leviticus 19: 19

    I wish to speak of sowing, it being the great sowing time, with a view to a great crop for God. 

    The Lord, as is well known, speaks much of this in His parabolic ministry. A well-known chapter that speaks much of this great matter is Matthew 13, and it is to be noted, if we are to understand the full bearing of the Lords instructions, that His first parable is general, without reference to the ground or area of the sowing, the sowing being His. The second parable is His field, and so also is the parable of the mustard seed-it is in His field. That is to say, the field is His, the Sowers. 

    We have also in that chapter the field in which the treasure was found; that field is not said to be the property of the man who found the treasure. He acquired the field. He bought it. So that we have in these allusions to the field, dear brethren, proprietary rights, whereas the first sowing is general and the quality of the ground varies. There are in it four kinds of sowing area, one only of which yields, one only of which is called good ground. 

    Now I wish to work on these lines in what I have to say, so I began with the idea of a field in Genesis. It is a believer, to make it very simple, and not a mere nominal believer, but one who is genuine, and who shows his genuineness by his appreciation of what comes to him from God. This is a matter of importance, especially to our young brothers and sisters here, or young persons generally. The application of the word field, as seen in this chapter, is contingent on genuineness, faith. 

    Jacob, as you all doubtless know, was marked off before he was born, as in the mind of God for blessing, and the gifts and calling of God are without repentance. The enemy would seek to prevent the accomplishment of the divine thought in its subject, and he did not fail in this case. His effort was marked, and his instrument, alas, convenient, in the father of this subject of the divine purpose, a sorrowful suggestion that a father or mother, or other near relatives may become the instrument in the hand of the enemy to prevent, to endeavour to prevent the blessing reaching its object. 

    It is sorrowful to have to mention this as to Isaac, remarkable type of Christ as he was, one who, as this very chapter testifies, had faith, for the New Testament says he blessed both Jacob and Esau; he did it by faith. But he had earlier been affected by natural appetite, a very solemn reminder to us who are parents, to judge what is natural, or we may be found the instrument in the hands of Satan to divert the blessing. Not indeed that it can be diverted, but how solemn it is that we should be in his hands as aiming at the diversion of the blessing from the one for whom it is designed. 

    We are told that Isaac ate of Esaus venison and loved him accordingly. How sorrowful the suggestion! Esau was a man of the field, and provided for his father on natural lines. Think of a man of faith loving his son or daughter because of his or her natural proclivities, and feeding on what they provide, and allowing himself to be blinded by this natural ministration. One can understand how a young man in college or school, with ability and fine attainments after mans thought, may minister to the natural proclivities of his parent, and divert his parent from the path of faith as to him, while on the other hand, a devoted son or daughter, who values the blessing of God, may be disregarded. 

    So it was, beloved, in this case. It is said that Isaac loved Esau; whereas, as time ran its course, and Esau had ample opportunity to show what he was, receiving kindness from God and from his brethren, it is said of him that Jehovah hated him, a very strong word. How sorrowful that a parent should be found loving in his son or daughter that which God hates. How serious that a man of faith should thus be found diametrically opposed to God in his taste and in his attitude towards his children. On the other hand, it is said of Rebecca that she loved Jacob. At the very beginning she was in accord with God; He also loved Jacob. Isaac loved Esau, but God hated him, as the sequel shows. Rebecca on the other hand loved Jacob, and it is said that God loved him. 

    We are reminded, dear brethren, of the importance of being in accord with God, having tastes according to God. Gods hatred of Esau and His love for Jacob was no matter of purpose, no matter of predestination; it was the outcome of what each person was, namely, that Jacob became lovable and was lovable in the eyes of God, and Esau in his history was hateful and God hated him. 

    Well now, you will observe the word field is applied to Jacob here, for Isaac is now speaking by faith. God saw to it, in His faithfulness, that the parent did not divert the blessing, for the blessing must reach its object, whatever the enemy may do. Moreover, the blesser must be a parent; in this case it must be Isaac, for in spite of his natural appetite, he represented God, but how sorrowful that a parent, who does indeed represent God in his house, should become opposed in his tastes and attitude to what God loves. But God compelled Isaac to bless, even as, later, he compelled Balaam to bless. Not indeed that there is any real comparison between the persons, but in this case Isaac is compelled to bless. He thought he was blessing Esau, but he was blessing Jacob, Such, 

    beloved, is the unerringness of Gods purpose; nothing can divert it; nothing can divert Him from it. And so Jacob is blessed, Yea, and he shall be blessed, says his father (Genesis 27:33). Thank God, he is blessed! 

    But I wanted to show how all this enters into the idea of a field. Not a mere field, such I have alluded to in Matthew 13, where you have the evil seed, or tares, sown. The point of view in Genesis 27 is the fertility of the field. There is no suggestion of soil for tares in this allusion. I am speaking now to young believers, particularly, that the character of the field might be understood. Not only that the Lord has acquired rights over you, and He has, through redemption, but that there should be the smell that is alluded to here-that is, the smell of fertility; that you are such an one as the Lord has blessed. A field which the Lord hath blessed. It is potential here, of course, for as yet there is no crop in Jacob. But then it is set down for the young believer that he should understand that there is to be this smell, as it were, this evidence of fertility, not merely that you are a nominal christian. See, the smell of my son is as the smell of a field which the Lord hath blessed, Genesis 27: 27. 

    And notice, it is a parent kissing his son. Whatever his own feelings are, he is now in the hand of God, and he is speaking as a man of faith. His smell is now right; his senses are under control; he is able to tell what the smell of fertility is, and he tells us, but it is as he kisses his son. 

    How God would call upon the young to draw near! Come near, now, and kiss me, my son. Here it is not the nations kissing the Son, as in Psalm 2; it is rather the son kissing the vessel of the blessing, for Isaac represented God. That indeed, is what the patriarchs set out; they are representative of God. 

    You cannot find men of that kind today. All that is now merged in Christ. All the blessing of God now comes out through Christ. What Abraham represented, what Isaac represented, and Jacob, as passing on the blessing, is all now in Christ. But the point I am making is, Come near, now, and kiss me, my son. Were some young man in a theatre or cinema, or using those things that belong to and mark this world, how ashamed he would be if he were called upon to kiss. It is a challenge as to whether there is the odour of fertility, that is, the guarantee of a crop for God. That is what I had in mind, beloved, in this remarkable type. 

    And so, carrying on with the thought, the fertility is there, but there is the seed to be sown in the field, and the crop is to be according to the sowing. Fertility in itself will not suffice: there has to be the sowing, and I need not remind you, dear brethren, that the sowing is by Christ too. The sower is the Son of man, and He sows with a view to a crop. He knows well what He seeks. So the believer holds himself for Christ. 

    Now you find in the book of Hosea remarkable instructions in regard to sowing. The first son of the prophet, a symbolical son, is Jizreel, which signifies that God soweth. But in the meantime, in chapter 1, we have Gods mind as to the state of Israel, and it is very different from the idea of a crop such as He sought. The meaning of Jizreel, God soweth, belongs to the gospel. It is an element of the gospel that whatever your present condition is, God soweth, and He will take you on. That is His mind. 

    And so in the verse I have read, we have, I will sow her unto me in the land. Now it is not here a question of sowing the word of God in the person, as in Matthew 13. It is sowing the persons. It is important to maintain these two thoughts in regard of sowing. Firstly, what I am as a field, and the sowing in me by the Lord, with a view to the crop He seeks, and secondly, His sowing me personally. 

    That is what you get here. I will sow her unto me in the land. Now this is a very important matter, for if God is sowing persons, He has in view a crop of persons. If he sows you or me to Himself in the land, He has in view a crop like me, like you; and this raises the question as to whether I am an Israel as indicated in this wonderful book of Hosea. 

    It is a book that we should read, dear brethren, because it is so full of affection. It is so full of faithfulness on the one hand, and so full of affection on the other hand, on the part of God. In one breath you have the severest rebukes, and in the next the tenderest expressions of affection. In one breath there is the pronouncement of judgment, and in the next breath there is the announcement of the divine purpose of love. So that the believer, placing himself before God in this way, is checked constantly. God is, as it were, saying to him constantly, There is that in you which I hate; I am a consuming fire in regard of that, and on the other hand, There is that in you which I am delighted with, and I wish it not to be impaired. That is the book of Hosea; its issue is triumphant. 

    But I speak here of this sowing of Israel to Himself. I will sow her unto me, He says, in the land. That is, He will have a crop like this. Israel is to fill the face of the world with fruit. If I am to be fruitful, as sown personally, another has to be begotten, as it were, through me. Not that it can be effected literally, but that is the divine thought. If God sets down a person in this town, He means to have another like him, and another, and another; that is the idea. You can see the greatness of it, and the importance of being like God, being representatives of God. The crop is like God; it is after His own thought. 

    In the second parable in Matthew 13, the Son of man sows in His own field, meaning that there is a sphere that He regards as His own. The whole realm of christendom belongs to the Lord in one sense, 

    Certainly at the beginning that was how the matter stood. He sowed and there was a crop, and where His name is professed, that person is by right acknowledged to be His, and so the myriads of believers increase the field. 

    Hence the idea of the sowing in the second parable is to produce others like the person sown. And who is the person sown? A son of the kingdom. Now a son of the kingdom is not a child of the kingdom, meaning that the idea of the kingdom has taken hold of the person; he is a product of it; he has developed in it. God would have that extended and extended; he is a model; that is the idea, and Satan is against that. 

    As God sets a man or woman here in this town, formed by the kingdom, Satan is against it, and he counters it by imitation; it is worth imitating. Satan will never imitate what is not worth imitating. He imitates to nullify what he imitates. So that while men slept tares were sown; we are told that an enemy did it. Satan did it. 

    Well, that is the idea of the person, I will sow her unto me in the land. God is looking on you in this town, and in many other towns; He says, as it were, I have sown you unto Myself; the crop is for Me. I am looking at you as I looked on My beloved Son when He was here, and I announced My pleasure in Him, and I want you multiplied; I want others like you. They are to be like Christ, of course, but you are here under the eyes of men, and God bears testimony to you. Think of being here for Christ in such a way that God can call attention to you. He wants to have others like you. That, in truth, is how multiplication proceeds. God would have others like us as we are like Christ. 

    There are the sons of the kingdom, and the enemy is so irate, so opposed that he makes an imitation, called tares, an imitation of the real thing. But our point, beloved, is to be the real thing, that is after Christ. So the dear Thessalonian christians, young ones, were said to be the Thessalonians in God the Father, meaning that as young believers they were pleasing to the Father; they were delightful to Him; they were in His heart. They were models, we are told (1 Thessalonians 1: 7). The testimony sounded out from them, that is the thought. 

    Well now, passing on to the third scripture, I wanted to show how God provides for us under these circumstances. Light is sown, we are told, for the righteous, and joy for the upright in heart. Now this is a remarkable scripture, and fits in with what I have been saying, by way of encouragement, by way of provision. God looks at you in this town, you are regarded as in the town, in God the Fathers heart. He is pleased with you and He wants to fortify you. You may be faltering; difficulties may arise. God says, I have sown on your account; whatever your needs may be in the future, you are provided for; I have sown against them. When they arise the crop will be there. How comforting the thought is! It is another way of God calling upon us to cast all our care upon Him. He cares for you, and in this wonderful way, He is actually sowing in view of your future needs. 

    You say, Where does He sow?. Leave that to Him. There is nothing about the field here; nothing about the land. It is God telling you, as sown unto Him yourself, that He is providing for all your future needs. You cannot but say you are provided for in the present, but what causes you anxiety is the future, and this crop is what you need. 

    You look into next year; there may be no next year in the sense in which we speak, but suppose there will be, the crop will be there to meet it, and what a crop it will be, light! God says, as it were, When the need arises there will be light for you; you will know what to do. How comforting that is! It conforms with the Lords word, He that follows me shall not walk in darkness, but shall have the light of life, John 8: 12. 

    The light of life conforms with this scripture. It is a question of sowing and the crop that is in view. In the future day, as the need arises, you will know what to do; you will not be doubtful; there will be provision; there will be light, and not only light, but joy, as the passage says, Light is sown for the righteous, and joy for the upright in heart. 

    Did you ever see a crop of joy coming up out of the ground, or a crop of light? You say, Light comes down from heaven, but Scripture does not always say that. It speaks of light arising in the darkness (Psalm 112: 4) and of light springing up (Matthew 4: 16). It is a question of light, however it may come. It may be in the saints in the meeting, that God is sowing in them that there may be joy for you. Is it not His way, His wonderful resource? Light will spring up. What a wonderful time we are living in. A hundred or more years ago, there was very little in the way of light as life-very little of what the Lord speaks of as the light of life. There were the Scriptures, and there were christians who had light; christians who had the Spirit. But I mean christians walking according to divine principles, as set up here by God, as sown of God in His field, that have fight, but it is the light of life. 

    Hence there is the importance of keeping with the brethren. Light is amongst them. Normally where brethren are following righteousness, faith, love and peace-where the Spirit has room, there is light, and that is fight as life. It springs up. And moreover there is joy too, and that also springs up, for the fruit of the Spirit is joy and you are to participate in that. All over the world one knows of these things. A crop of light, a crop of joy, sown of God for you and for me. What we are enjoying today was sown long since. 

    The seed is constantly being put in in view of the future. God has a long look out, and He encourages our hearts by telling us that Light is sown for the righteous, and joy for the upright in heart. 

    Well, the last scripture is in keeping with all this, namely that the believer has responsibility in regard of sowing. He has a field, whether it be himself, as seen in Jacob, whether it be his household, or whether it be his meeting, to be very simple. He may regard any of these spheres as his field, and he is enjoined here not to sow diverse seeds. 

    Now brethren, this is very important in all the three spheres to which I have alluded. If I sow to my flesh, personally, I shall reap corruption; if I sow to the Spirit I reap everlasting life. It may be some of you have never thought of reaping everlasting life. Your mind has been on the thought of the gift of everlasting life. That is important; it is a gift. But it is also acquired by sowing according to Scripture. If we sow to the Spirit we reap everlasting life. What a crop that is, beloved! Did you ever think of it? Did you ever picture to yourself what the crop is? If you sow to the Spirit there will be an actual crop coming up for yourself, everlasting life. It is a term little understood amongst us, as little understood perhaps as any scriptural term used amongst the people of God; certainly as a crop coming up from sowing to the Spirit. 

    Even if it be my household the same applies. How dangerous to sow diverse seeds. I suppose that it is in the household that we are most exposed to this error. Parents bringing up their children with a view to enhancing them in society is a diverse seed, and it is sure to bear its own crop. The field is strewn with derelicts from that sowing. Young people are ruined as their parents have in mind to make them more than they are socially, not merely to earn their living, but to enhance their position in this world. It is a diverse seed that yields its own sorrowful crop, and it is manifest sorrowfully all around us in relation to the people of God. 

    Is it not well, beloved, to think of these things, to think of this injunction by God, not to sow your field with diverse seeds, but one seed alone, that is the word of God? If you want a crop like Christ in your house, it is obtained by sowing that seed. But if you want to fill your house with Esaus and Esaus wives, that were a trial to Isaac and Rebecca, causing them a life of misery, then sow with diverse seeds. 

    Beloved, let us be on our guard as to this error and miscalculation all around and amongst us, and sow the seed, the living and abiding word of God, that which endures for ever, the product of which is like Christ, and never causes misery to faith, but rather joy. 

    If one sows to the Spirit in ones house, one shall indeed reap everlasting life, even in his family. I mean to say, the elements will be there, and there will be light and joy in the household. How beautiful is a christian household, brought up on the principles of the word of God; the children after Christ, in the testimony. The very house is a well of life and of light. Well, dear brethren, that was what I had in mind to present to you. You will admit that it is practical and important. May the Lord be pleased to help us to take to heart the idea of sowing, that there may be seed-time and harvest. That is the great principle laid down in Genesis 8. Seed time and harvest ... shall not cease. It is continual sowing of seed and continual reaping of harvest. 

    But let the seed be the word of God, and the harvest will be according to it. It will be after Christ, causing light and joy in our surroundings. 
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    1 Corinthians 3: 6 - 9; Genesis 27: 26, 27; Proverbs 24: 27

    I have the scriptures in Corinthians especially in mind, and have read in the Old Testament to amplify, and perhaps clarify, what is said there by the apostle. The scriptures taken together treat of the idea of a field, that is a portion of the earth which is set apart as profitable, which may be sown in and reaped with a view to a crop. The thought of a field has a wide and varied meaning in Scripture. In Matthew 13: 38, for instance, it is said to be the world, so that it is very wide, the world viewed as capable of cultivation, capable of receiving seed and producing a crop. Then we find it also as containing treasure secured by purchase, so that rights are acquired over it. Then we find it in many other connections, that is as characteristic of what is convertible, the beasts of the field. We find, as already alluded to today, the field of Ephron, a field that commands peculiar interest as, whilst it is a burying-place, it points to resurrection. A wide area is secured, at least an area called a field, called that several times, and the trees in it, all that was in it secured with care, money paid out for it, a testimony as we have already had today to the power of God, whilst it has the grave too, in the light of the death and resurrection of Christ, who as it is said, annulled death and brought life and incorruptibility to light through the gospel. That is the field, whether it be where the saints as together bury a loved one, or whether it be whence the saints who are buried come forth at the quickening word of Christ to resurrection, to life. The Lord through redemption has rights, which He now uses in respect of the burial of loved ones, for they are all His, His dead, but as the section of the bush proves, as He called it Himself, 

    it is the life realm, all live to Him, He says. God is not the God of the dead but of the living, so they are all as good as raised. Faith understands that and that field will glow in life and glory as the Lord Jesus descends from heaven and awakes the sleeping saints and changes the living. No one will see anything, the whole scene will be dominated by the power of God; no power can cope with that and we shall go up without any molestation or hindrance. 

    Then there is the field of Hanameel which Jeremiah bought, pointing to the future when fields and vineyards shall be bought and sold and the title-deeds secured. There are no title-deeds mentioned in regard to the purchase of the field of Ephron, but it is a public matter. We are told the price secured; it is a public matter secured to Abraham, secured to faith; in other words it cannot be infringed upon or interfered with, a matter that should be in our hearts as we bury our dead. The field of Hanameel, on the other hand, is sealed by writing, part sealed and part open. The deeds, as I may call them, are lodged in an earthen vessel, no doubt alluding to the living saints today who have the treasure in earthen vessels, keeping every thought of God in their hearts; whether for themselves or for Israel all the promises are yea and amen in Christ, cherished in the hearts of the saints now, so that the title deeds of the field are always secure. Everything thus is viewed, dear brethren, for us; victory is in all these things, but it is all a matter of faith, faith sustained in life by the power of the Spirit of God. 

    These two fields, as I said, present certain features, but the verses I have read refer to the saints, the saints viewed as a field, or husbandry. Husbandry is a similar thought, an area cultivated by God, and in which He is operating. Even in a debauched worldly city like Corinth God would have what He regards as His husbandry treasured. No one can infringe upon it with impunity. As the apostle says, Having in readiness to avenge all disobedience when your obedience shall have been fulfilled, 2 Corinthians 10: 6. There were those who were entrenching on the rights of God there, but they should come in for their deserts for Gods husbandry is not to be touched by a foreign hand. 

    Well now, I want to comment on the verses in the Old Testament so as to lead up to this point, so that the brethren may see, whether it be in Cambridge or any other city or town or village where the saints are, that God has His husbandry. As the Lord Himself says in another setting, My Father is the husbandman, a very solemn fact and yet very comforting, for a father suggests, grace, and yet severity. Love indeed must be severe where there is that which damages; it is not love to treat lightly that which may be in the child or the saint and which damages the vineyard or the husbandry. It is not love at all. There must be skill in the way love acts, but love will act with the utmost severity, as the apostle says, I would that they would even cut themselves off who throw you into confusion. So the Lord announces to Paul, I have much people in this city. That is what He alluded to, He had them, not yet actually, but potentially; that is to say, it was like a field, as I hope to show in a moment, a field prepared of the Lord. There is the smell of it, not yet a crop, but the smell, known to God, of a field that was to be fruitful. Now these remarks bring me to Genesis 27, a well-known scripture and one which fits peculiarly in what I have in my mind; one may touch, in dealing with it, on the individual believer, in the manner in which Isaac regards his son. The affection conveyed in Isaacs invitation to his son is touching, and I need not remark that it is not a mere historical matter, but one to be used at any time, bearing indeed directly on us, for these two men so prominent in the chapter are, 

    as the sequel shows, the true or real brother and the false brother. This thought runs down the Scriptures from Genesis to Malachi, and indeed from Matthew to the Revelation, the thought of the genuine brother and the false brother. A comparison of the blessing will help us; the scripture says that Isaac blessed them both by faith, but a comparison of the blessing will show how the one is the real brother and the other the false, although Esau had every opportunity as every normal brother does. Heaven spares nothing that would help him, to make him real, so that Esau is blessed but he is not kissed, he is not said to be kissed, nor is he called near, and his blessing is just what he should have without any thought of giving, whereas Jacobs blessing is all a question of gift. Esau shares in great advantages in the fatness of the earth and the dew of heaven, but says Isaac, It shall come to pass when thou rovest about, that thou shalt break his yoke from off thy neck, that is Jacobs yoke. When thou rovest about meaning what we call loose or independent brothers. I am not saying they are not christians; I am only speaking of the character of roving about, no submission to heaven, or ordering by heaven; none takes his place by divine appointment, thus each becomes independent; he breaks off the appointed yoke, which is very common in our days, a thing to be avoided. Is anyone here on the line of roving about? It is a warning; you may think you have got liberty but it is simply independence. On the other hand Jacob is called near by faith, for now Isaac is in the full position of faith and blesses, as representative of God. He draws near, how touching for young people, how God would call you near. Come near ... my son. Then he says, See, the smell of my son, a word that has to be quoted because smell is a matter of great sense and helps as to decisions, the smell you find. Here it is the smell of a field which the Lord has blessed, that is to say it is a christian, it is a christian acting in the divine nature, not yet perhaps having the crop in view, but potentially the thing is there. The smell of my son is as the smell of a field which Jehovah hath blessed, pointing to a future crop, and what a crop!-the crop is sure to come. And in the end we have the solemn fact that Esau is hated; there is no crop. Jacob is loved. I loved Jacob, alluding to what came out in his history, whereas Esau is hated, alluding to what came out in him. He had every opportunity to bear a crop, for God is wonderfully gracious to Esau making provision for him, as in the book of Deuteronomy he was not to be touched, but later the prophetic history denounces him. No nation is more denounced; we see Gods hatred of falsity among brethren. So there is urgency that young brothers and sisters should see to it that there is the evidence initially, in our faith, of the blessing of God, that is to say that kind of blessing which ensures a crop and makes you worth while for the virtuous woman to add you to her territory. It says, A woman of worth in Proverbs; she considers a field, she does not take on any field. Esau was a man of the field but he is not said to be a field which the Lord has blessed; a common man, he is not himself a field. The point is today whether the person himself is a field, that is what Jacob was. Faith makes the person himself a field, something that God can cultivate with a view to the crop. There is always seed-time, and seed-time is utterly worthless unless there is harvest time, seed-time and harvest. Sowing seed, except we get a harvest, is futile, and there is no harvest except the field is blessed of the Lord. There must be the latent power and activity in the field and that can only be by the work of God; so the virtuous woman considers the field. That is, the brethren enquire about anyone who seems to be blessed of the Lord; she considers a field and then acquires it, not joining field to field as we are told elsewhere, selfishly to add to our glory, but acquiring something for God that is the value of a field; the saints are of value in this respect; there is something, some crop, for God. God sows the seed of what He intends to secure; the earth is to bring forth. The farmer sows, but he does not know how the crop comes; the earth has latent power. There it is and the virtuous woman acquires a field: she has a crop in mind. Well now, that leads to Proverbs, to the verse I read. We are enjoined Prepare thy work without, and put thy field in order, that is yourself according to what I am saying. The brethren of course are to look after you as you come into fellowship; we see there are elders in the church and they would have an eye to the field, but then the point here is yourself. You are a potential field; there is a crop in you, as it were, but initially something hinges on yourself, it is your own responsibility: Prepare thy work without. It is a public matter evidently, I suppose including confession. No true lover of Jesus would fail to make known publicly his allegiance to Jesus, and he would have other public things in order, the regulation of his conduct, his business affairs, family affairs, and personal affairs, for remember too, there is a scrutinising eye in the assembly, so that a time will come for those eyes to look over you. In fact, you are better known in heaven than you may think, and in the assembly too, for they have been watching you; the field to be acquired. It may be that the time will come when you will have to show yourself, that is another thing. The Lord says to the cleansed leper, Go, shew thyself to the priest. Jehovah says to Elijah, Shew thyself to Ahab, as if to say, Elijah is a greater testimony after going through the experience of 1 Kings 17. Show yourself; God is concerned about our public appearances, and how much the question of practical righteousness enters into this! It is forced upon us at the present time; so much has happened to discredit the testimony. The garment of the wife of the Lamb, the fine linen, is the righteousness of the saints. How dreadful is the opposite of that, unrighteousness of the saints; it is a dreadful, sorrowful, subject; so that one is to see to oneself. John says, If ye know that he is righteous, know that every one who practises righteousness is begotten of him, 1 John 2: 29. It is a trait of the divine nature in us, so that you have this thought as I said, Prepare thy work without, and put thy field in order, and afterwards build thy house. How much might be said of that, as applying to an individual christian! For building is by love in relation to the brethren; they build by love. Love edifies. Let us not assume that without things being right publicly, things in order. 

    These remarks I think you will see, dear brethren, connect with the verses I have read in Corinthians, which verses contemplate the idea that I am speaking of, husbandry, or a farm, or a field, as collective, the saints collectively, not an individual but the saints as a whole in that town, and what brings the subject up in the apostles mind is that there were partisan conditions in Corinth; such are wholly inimical to the idea of a crop. What can you have with such conditions? Where partisan conditions exist the door is open for the enemy; there were wicked persons in that meeting; it was in a vile state, so that the apostle is led on to speak about this matter of husbandry by the fact that some in the place were saying that they were of Paul, and others of Apollos, or perhaps other names which he does not use. Now Paul planted, that was all he did in this respect, a great work, of course. The Lord had told him that He had much people in that city, that is He had husbandry in His mind and Paul was to sow the seed which would bring in the crop, and the crop would come. It was a very fine work and took eighteen months, I suppose; the idea was to see the time for a crop, seed-time and harvest. We must remember the harvest; so Paul stayed there eighteen months, and the crop was there. It says Paul planted, but Apollos came in; there was no divergence between Paul and Apollos. It is very beautiful to think of two labouring brothers united in their labours, just aiming at one thing, that is the crop. The planter and the waterer are one: that is very fine. Oh, that that were so, that every one in the field today was actuated by that one thought. The planter and the waterer are one. To illustrate the fact Paul says that he begged Apollos to go to Corinth and that he was not minded to go. You might think he was not one with Paul but he was; it was the depth of sympathy that he had, that he would not go lest there might be this very thing, putting him up against the apostle; love would not admit of that, taking advantage to obtain a reputation among them. It would quickly put him into prominence if he were to intimate that he was not quite with Paul, but he was with Paul. Thank God they were one, dear brethren. We must be on our guard against putting labouring brethren against each other in our minds; it is a sure way to put them against each other, even if they are not so already. It says, comparing themselves with themselves; it is not love doing this in regard of work being carried on. If a man can do a thing well and do it in love, let him do it, give him scope to do it; that is the principle. Paul had scope at the beginning and he planted; Apollos came in and he watered. It would look indeed as if in the Acts the apostle Paul was comforted as he arrived at Ephesus. I believe he had a sense that Apollos, as far as he could, was holding the ground for God in the husbandry. It is very beautiful when brethren can move thus. The planter and the waterer are one; the increase is from God. It may be planted and watered but there can be no increase without God, that is the correct thought, it is what is for God, so that he says, Ye are Gods husbandry, Gods building, that is what they were and the same thoughts apply as in Proverbs 24, that the field is to be put in order. The enemy came in and damaged things at Corinth and so in many gatherings that one might name; the field has to be kept in order; love must prevail, whether in those who come and water, seeking to serve the saints, or whether in those that are prominent locally. The field has to be kept in order and I believe that is why the letters to Corinth are so full of order, so full of directions, the public aspect of things must be right. It is futile to talk about building unless we have public order, unless the field is right, so to speak; so you have the apostle giving instructions when he was there and he praised them because they kept them. 

    It is a question of the field. Then he wrote other instructions, and says, I will give you more when I come. It is to keep the public state of things right, including practical righteousness and order and then the building. They were Gods building, but there could not be much said about it; there was only the foundation but the foundation was there, thank God, and well laid. He was a wise architect who laid the foundation. Other foundation can no man lay besides that which is laid, which is Jesus Christ. That is a question of apprehending, dear brethren, the kind of man in Christ, that is the foundation at Corinth, not the Son of God, Christ the Son of the living God as in Matthew; that is not the side presented. The foundation is the order of man that shone out in Christ, Jesus Christ. There is no other foundation; it is a public matter, what comes under mans eye. Paul could speak about the foundation being there; it was there. No one else could lay another, but as to the superstructure he could not say anything; he makes no special mention of that but he goes on as to building. Now building is by love, building or edifying one another. Let each take heed how he builds; there is the thought of that in every locality, dear brethren. The word is as to the field, the husbandry, and then as to the building. The husbandry must be taken care of, the field must be put in order, which involves practical righteousness, and then the brethren getting together in love, edifying one another, as it says, in love. 

    Well, that was all I have to say, and I think you will have followed. The Lord is helping the brethren and is greatly desirous of building, as it says in Ephesians, a beautiful expression, being edified in love. It is a poor thing to be burdened, to have a beautiful house but with the lawn and garden and walks, everything in disorder, irregular; it is incongruous; have the field in order, have the public side in order, then the living conditions, the house, building in love, so that there is no incongruity about the position of any gathering, but everything pleasing to the eye of heaven. 
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    GODS WAYS WITH THE BELIEVER (AJG 1)

    Genesis 28:16-19; Genesis 35:1-5; Genesis 35:14,15; Genesis 37:5-11; Genesis 41:44-52; Genesis 41:55,56; Genesis 45:25-28

    I wish, dear brethren, to touch lightly on the history of Jacob, having in mind that he is representative of every believer as the subject of the work of God. He represents divine sovereignty, for you will remember that he and his brother were twins, and before they were born and before either of them, as Romans says, had done good or evil (Romans 9: 11), God said that the elder should serve the younger. So that, sovereignly, Jacob was marked out, as you might say, for the best, and in that way he is representative of every one of us, for that is exactly the position that we are in if we are true believers in the Lord Jesus Christ. We understand that in Gods sovereignty, before any question of responsibility on our part arose, we were marked out for the very best, and it would be well for every believer to let it sink into his heart, the young ones and the old ones, that before the foundation of the world we were foreknown, every one of us personally, in relation to the very best thoughts that Gods love and wisdom could conceive. Then, if He has marked us out for the best, He has in mind to bring us practically into accord with His thoughts, for God always justifies His sovereignty, and Jacob, in a particular way, illustrates that. He is one who was the subject of the ways and discipline and formative work of God, and who, as the finished product, abundantly justifies the sovereignty of God, for he closes his days with seventeen years of great spiritual dignity and power, being able to bless Pharaoh and to bless his sons, not in a natural way, but in a spiritual way, and to bless the sons of Joseph, and then also to worship. 

    Now, I think it will be seen that the history of Jacob divides itself into two periods, one of them commencing with the light which God gave him in Genesis 28, of Gods house, and terminating in chapter 35 where Jacob is found completely in accord with it, and the second period beginning with the light which God gave him in chapter 37 through Josephs dreams and finishing at the end of his career. I want to touch on these two divisions in the life of Jacob. One is connected with the light of the house of God and has reference to our being adjusted and formed, on what I may speak of as moral lines. When I speak of moral lines, one has in mind matters of good and evil, and we have to learn that our standards of good and evil as being Christians, are not to be governed by the standards of men, but are to be governed by an unerring and unwavering standard which is that of the house of God, what is befitting to it. Then the second period of training, so to speak, has reference not so much to what is moral, but to what is spiritual, and raises the question as to what order of things we are going to find our life in, in the natural order of things, or whether we are going to have an apprehension by the Spirit of the spiritual order of things bound up with Christ and finding its expression at the present time in the assembly, the great administrative system of which Christ is the Head and in which we are intended to have part as a present matter, as, indeed, our commanding interest. 

    Now, to begin with the side of the truth connected with the house of God. It may not perhaps be understood by all that we, believers, as having received the Holy Spirit, are constituted Gods house. We are not Gods house simply when we are together. We are Gods house at all times. The Holy Spirit has come to indwell believers, to abide with us for ever. God is dwelling in us by the Holy Spirit. That means that at all times, wherever we are, in whatever circumstances we are found, we are Gods house, the dwelling place of God by the Spirit. If this is weighed over, I think it will raise wholesome questions with us as to what is befitting in Gods house. I think all will admit, that a person is entitled to have his own house in accordance with his own tastes, and you can form a fairly good idea of what a person is like if you can see his house. You will get an impression of the person from his house, and from the kind of things, so to speak, that he has in his house. If we transfer that idea to God, we must recognise that God is entitled to have things in His house according to His own tastes and in accordance with His own nature. Indeed, to any extent in which it is not so, not only will God Himself feel it, but there will be the danger of God being misrepresented to those who are in touch with His house. Hence, this question of the house of God is a very wholesome and sobering one. When Jacob first got the light of it, he said, How dreadful is this place! this is none other but the house of God, and this is the gate of heaven, Genesis 28: 17. The house of God is not dreadful. It is a dreadful place to man in flesh. It is a dreadful place to a believer who is not characterised by the Spirit of God, but actually the house of God is a place of fatness, a place of satisfaction, a place which is characterised by constant praise, and not constant praise as a formality, or as being what is demanded, but rather as what springs forth spontaneously from those who compose it. When the light of Gods house first reached Jacob, he discovered that he, himself, was out of keeping with it, so that he says, How dreadful is this place! this is none other but the house of God, and this is the gate of heaven. 

    Now Paul, when he writes to Timothy in his first epistle, writes in order that Timothy may know how to behave himself in the house of God, which, he says, is the assembly of the living God, the pillar and base of the truth, 1 Timothy 3: 15. The matter of behaviour enters into this question of the house of God, and it becomes thus the great regulating factor, so to speak, for believers as to what is suitable in their conduct. It is a question of what is suitable to God, and so God has in mind to bring Jacob into practical accord with His house, and in Genesis 32 Jacob has to face certain exercises in the presence of God as to what he is in himself. Romans 7 goes into that in great detail, the necessity of discovering what each of us is according to the flesh. We have to find out in the presence of God that each of us according to what we are in flesh is entirely unsuited to the presence of God. The apostle records it in Romans 7: 18, saying, I know that in me, that is, in my flesh, good does not dwell. If good does not dwell there, there can be no production of good fruit, and finally so deepened is he in the conviction of what his flesh is, he says, O wretched man that I am. On the other hand, in the process of exercise and spiritual analysis that is depicted in that chapter, he came to recognise that there was something of God in him, not, of course, as unregenerate. If there is anything of God in us, God has had to begin entirely anew. Paul says, It is no longer I that do it, but the sin that dwells in me, and again he says, I delight in the law of God according to the inward man. He begins to recognise that there is an I that he can identify himself with, that which is the result of the work of God, and what he comes to in result is that the power for deliverance from what he is naturally, the power for victory, the power for anything that is pleasing to God, lies in the Spirit of God. 

    In Genesis 32, Jacob faces these matters with God. He wrestled, it says, with a man, but the man was God, as we learn from Hosea 12, and the result of it is, that Jacob comes, in the presence of God, to the acknowledgment of what he is. God says to him, What is thy name? And he said, Jacob. Unequivocally, without explaining it away, without making excuses for it, he comes out with the truth, he immediately says, Jacob. And God says, Thy name shall not henceforth be called Jacob, but Israel. It really depicts the exercise of soul by which he comes practically to the recognition of the Spirit of God, and to identify himself with what God has wrought in his own soul, and thus takes account of himself as one who is ennobled in Christ by the Holy Spirit. It is a great thing when we learn to pass over, as one of the honoured servants of the Lord used to say, to change our man. That is, to understand how, as having accepted the glad tidings concerning the death and burial and resurrection of our Lord Jesus Christ and having received the Holy Spirit linking us with Christ in glory, what we were in flesh has been ended judicially by God in death, and put out of His sight in burial, and we are now set up before God in the life of another Man, and the Spirit of God is the power by which we can derive from Christ and live in a way that is suitable to the blessed God. There is no other way of being found in accord with the house of God but by recognising the presence and power of the Spirit of God. 

    Following on that experience in Genesis 32, Jacob goes a little further. He still has not gone quite the whole length when we come to chapter 35, and God says to him, Arise, go up to Bethel, and dwell there, and make there an altar unto the God that appeared unto thee when thou fleddest from the face of Esau thy brother. It is a question of a definite understanding by us of the house of God, the assembly of the living God, and that as regards our conduct, our standards of right and wrong, these matters are not to be regulated by what is current among men, 

    but are to be regulated by what is suitable to God in those who compose His house. The result of this word to go up to Bethel and dwell there, was that Jacob said to his household and to all that were with him, Put away the strange gods that are among you, and cleanse yourselves, and change your garments. It necessarily involves certain exercises, certain looking around, so to speak, as to what it is we are carrying along with us, as to what our ordinary manner of life is, as to what our associations may be, for garments often refer to associations in which we move and appear among men; Jacob says all these things are to be taken into account. They are to be brought under review in the light of the house of God. Put away the strange gods that are among you, and cleanse yourselves, and change your garments, and the result is, they gave to Jacob all the strange gods that were in their hand, and the rings that were in their ears, and Jacob hid them under the terebinth that is by Shechem. Then the next verse shows how God acknowledges and honours anyone who moves in exercise on these lines. The terror of God was upon the cities that were round about them, and they did not pursue after the sons of Jacob. Remember what God said to Eli, Them that honour me I will honour, and they that despise me shall be lightly esteemed, 1 Samuel 2: 30. It is a great thing, dear brethren, to be honoured by God, and the way to be honoured by God is to honour Him. Them that honour me I will honour. So because Jacob had honoured God He placed His own terror upon the cities that were around in order that Jacob should go through unmolested. 

    We now come to the verse we read in Genesis 35, where it says that God talked with him. In verse 10, God confirmed to him his new name; He says first, Thy name is Jacob, remarkably enough, but then He says, Thy name shall not henceforth be called Jacob, but Israel. That is to say, He would have us to understand that so long as we are here the flesh remains unchanged - but the flesh is not really what we are. He says, Thy name is Jacob. That is flesh, but then Israel shall be thy name, and He called his name Israel. Israel means a prince, and that is what we are as having the Holy Spirit. We partake, by the Holy Spirit received from Christ in glory, in the life of the heavenly One, and we are sons of God and have received the Spirit of adoption. Think of the dignity that is placed upon us as being the sons of God! We are to understand that God regards us as Israel, and we are to regard ourselves as Israel, and we are to do that in the recognition that if flesh is allowed to act, it is still flesh; and therefore, Thy name is Jacob, is just a warning note that unless he watches his natural tendencies he will come out in the features of Jacob, but they are not to be allowed to come out. The position is to be governed by the light of the house of God, and God confirms His blessing to him and calls his name, Israel. And God went up from him in the place where he had talked with him. And Jacob set up a pillar in the place where he had talked with him, a pillar of stone, and poured on it a drink-offering, and poured oil on it. He set up a pillar in chapter 28, but he poured no drink offering on it there. He was not equal to pouring a drink offering on it there. He is equal to it now. The drink offering is something which affords pleasure to God and thus Jacob shows that he has now come back to the house of God, in every way in keeping with it. 

    I pass on to the other section of Jacobs training and it has its roots, I believe, in the dreams which Joseph had and which he recounted to his brethren and his father, for you will notice that the Spirit of God particularly says, And his brethren envied him; but his father kept the saying, Genesis 37: 11. 

    His father did, indeed, rebuke him, but at the same time he observed the saying, as though even at the very moment when he was rebuking him, he had some kind of intuitive feeling that there was something of God behind this dream and therefore he observed it. It was really light that God was giving to Jacob in view of the further training He had in mind for him. The first of Josephs dreams is remarkable and, I believe, particularly points to what the assembly is at the present time on earth. Joseph says, Behold, we were binding sheaves in the field. A sheaf is an entity composed of many constituents bound together, and Josephs sheaf, it says, rose up, and remained standing. The word used for standing is a word of particular importance, meaning taking ones stand; that is, standing deliberately. Joseph says, Your sheaves came roundabout and bowed down to my sheaf. Now there are many bodies in the world today, religious and other kinds, but they all have in them the element of disintegration for the simple reason that they are of man, and anything that is of man is bound to be corrupted and disintegrated. It is unavoidable, it carries the seed of corruption with it, so that whether the body is of religious character, and there are plenty of efforts to bind sheaves in the field, it will not be able to remain standing. But there is one company in the world which is standing and will remain standing, and that is the assembly. 

    When I speak of the assembly, I mean the assembly, not merely as in the mind of God, that is an abstract conception, but as finding practical expression in the saints of God who have separated from all that is iniquitous and displeasing to God and, recognising the lordship and headship of Christ and the presence of the Holy Spirit, are able to walk together in the light of the assembly. In such, the features of the assembly are, or may be, livingly expressed, and what the Lord is making us conscious of increasingly as the days go on, is that He has a company here on earth bound together in love and held under His own influence. Colossians 3: 14, speaks of love, which is the bond of perfectness, and there is a company which lives in His life and which remains standing. Whatever may happen in the world, the saints of God, as moving in the light of the assembly, remain standing, and one reason is this, that their life is not bound up with the things in the world which are subject to change and decay and capable of being shaken, but their life is hid with the Christ in God, Colossians 3: 3. Their life is in Christ, and is hid with Christ in God. They are supported by the fulness that there is in Christ. They are bound together in life, and whatever arises in the world, whatever Satan may seek to bring to bear on the assembly by way of attack from this or that, there is in the presence of the Spirit of God and in the grace and wisdom which Christ affords, the ability to resist every attack of the enemy. As the Lord says, Hades gates shall not prevail against it, Matthew 16: 18. That is a great triumph for Christ. It is not to make much of the assembly that I am saying these things, although the assembly is Gods great masterpiece, but it speaks much for Christ, that He is able to sustain in the world a company which remains standing in testimony here and in response to the heart of God. No other company will remain standing and that is undoubtedly true, and that is what I believe this first dream of Joseph indicates. It indicates the living character, the enduring character of what is here on earth under the hand of Christ at the present time. It is not exactly known to men. It is in large measure in mystery, but to be apprehended by the saints so that they find their life and interest in it. 

    Then the second dream looks on in its interpretation to the future. If the first dream links very largely with the epistle to the Colossians, the second dream links with the epistle to the Ephesians, for it presents Christ as typified in Joseph as Head of all principality and power and exalted to the highest place, as Ephesians 1: 20, 21 says, He set him down at his right hand in the heavenlies, above every principality, and authority, and power, and dominion, and every name named. But it is now more particularly the administration which Christ has under His hand in the assembly at the present time, that I had in mind to speak of for the moment, and that is, I believe, why the history of Joseph is brought in now for several chapters. Joseph is seen as one who suffered. He is presented typically as one who died and is raised again. He is spoken of in Moses song in Deuteronomy 33: 16, as the one that was separated from his brethren, and this is the position with our Lord Jesus Christ. He is separated from His own by death and resurrection, or it may be from His earthly people. In whatever way you view it, He is separated from them by death and resurrection. Joseph, of course, did not die literally. He was put down into the pit, but the Spirit of God says there was no water in it, and he was drawn up out of the pit; he was sold into Egypt; he was put into the prison in Egypt, and then brought out of the prison. 

    There is great detail entering into Josephs own formation, but the final position we come to in Genesis 41 is that he is in great exaltation. He is second only to Pharaoh. Pharaoh says to him, I am Pharaoh; and without thee shall no man lift up his hand or his foot in all the land of Egypt. Then, very interestingly, what is brought in at this point is the question of the administration of food. I am sure all will agree that the question of spiritual food is an important matter. We shall languish as saints if we have not spiritual food, and spiritual food becomes prominent at this point in Josephs history. God had given Pharaoh light that there should be seven years of great plenty, and then this should be followed by seven years of famine, and as a result, Joseph is established in the place of administration in order to conserve and administer the food supply. That is what the Lord Jesus is doing at the present time in a spiritual sense. I believe it is right to say that, spiritually, the seven years of plenty and the seven years of famine are going on alongside one another, for there is no question that this is a period of great plenty for those who are in a position to receive it. There is no lack in the fulness of Christ, and there is no lack in spiritual ministry at the present time, there is great plenty, but, on the other hand, if you look abroad, there is very great famine of spiritual food outside the realm where the Lord Jesus administers. In the application of this passage to our souls, the two periods of seven years of plenty and of famine are going on together. 

    There is another thing to be noted and that is that although Joseph was established in the place of administration of food by Pharaoh, before he commenced his administration we are told that Pharaoh gave him a wife, namely, Asnath, the daughter of Potipherah the priest in On. Then later on in the chapter she is again referred to, and again it is stated she is the daughter of Potipherah the priest in On. It is as though the Spirit of God is emphasising what is priestly, and what is priestly means that suited moral conditions are maintained, for the priest always considers for God and what is due to God in His house. This is a most important matter. While all spiritual wealth is in the hands of the Lord Jesus, In him dwells all the fulness of the Godhead bodily, Colossians 2: 9, yet the administration of it among the saints is dependent on suited moral conditions being found with us. The two have to be allied. Before Joseph enters upon his administration, he is given this priestly wife. That is a very important thing because the administration of food works out in localities. That is clearly indicated here where it says, He gathered up all the food ... and put the food in the cities. In general, the administration of spiritual food amongst Gods people is carried on in the local companies. It is there and there only that it finds expression. Largely, it is maintained through those who constitute the local companies, but there is also what is additional in the way of gift which is, so to speak, a further touch of the Lord Jesus Christ in His consideration for the assembly. He furnishes gifts, and they are not confined in the exercise of their gift to any one locality, but the actual administration of it is in the local companies, and this is a great thing to bear in mind, but before the administration can take place there must be found suitable moral conditions. 

    That was particularly emphasised in the history of Gods people in the days of Eli. The moral conditions in the days of Eli were as bad as they could be, and what was the result? It says, The word of Jehovah was rare in those days; a vision was not frequent, 1 Samuel 3: 1. There was nothing that you could call spiritual food. Why was that? It was not that Gods hand was shortened. It was not that His love to His people was any less, but the conditions among Gods people precluded the food being given. There was one woman in Israel, Hannah, who felt it keenly in exercise before God, and in answer to her exercise Samuel was given, and with Samuel there began to arise consideration for God. Before he developed as a prophet, he was morally a priest, for we are told, Samuel ministered before Jehovah, a boy girded with a linen ephod. He was not officially a priest for he was not of Aarons family, but he was morally a priest as over against the corruption of the official priesthood. He ministered ... girded with a linen ephod; that is, in suited moral conditions. Now, that being secured, the word of the Lord began to appear. The Lord made Himself known to Samuel and it says, Jehovah was with him, and let none of his words fall to the ground, and all Israel ... knew that Samuel was established a prophet of Jehovah, 1 Samuel 3: 19, 20. That is, conditions were developing among the people in readiness to hear the word of God and respond to it, and the result was that there was a continual increase in the mind of God for His people, resulting, as we know, in David being brought in, and then David being crowned by the whole of Israel, and eventually in the service of God being instituted in all its richness under David, and finally established under Solomon. All this resulted from the exercises that began with Hannah and with little Samuel. That only supports what one is saying, that of there is to be the administration of food by our Lord Jesus Christ through the local companies, there must be the suited moral conditions, and these are suggested in the priestly wife which was given to Joseph. 

    There is another result brought in in this chapter of suited moral conditions being found, another result of the alliance of Asnath with Joseph, and that is, two sons were born to Joseph. They are suggestive of what the saints are to Christ at the present time; Manasseh meaning, For God has made me forget all my toil, and all my fathers house, and Ephraim meaning, For God has caused me to be fruitful in the land of my affliction, or as the name itself means, Doubly fruitful. All that is very suggestive of what the Lord Jesus finds in the assembly at the present time. There is what more than compensates Him for all that He has suffered at the hands of His earthly people, causing Him to forget all His toil and affliction, 

    and then on the other hand, double fruitfulness, that is, a greater character and measure of response to the heart of God through Christ than He could ever receive from Israel. All these things are spiritual, and that is what I want to come to in closing; that is, as to how far we are finding our life in spiritual things. God has blessed us with every spiritual blessing in the heavenlies in Christ, Ephesians 1: 3. Our blessings are spiritual in contrast to natural, and heavenly in contrast to earthly. Christ is not here and everyone who loves Christ will come to it that they do not want to find their life in things where Jesus is not. In Matthew, the assembly gospel, when the women came to the tomb on the resurrection morning, the angel says to them, He is not here, for he is risen, Matthew 28: 6. He is not here; that is to ring in our ears, dear brethren. Christ is not here, and our interests as bound up with Christ through grace are transferred from this scene to the range of interests connected with Him where He is. I do not mean, of course, that we have not to fulfil our responsibilities in this life, and they can be fulfilled in the power of the Spirit and only thus. We fulfil our responsibilities in the power of the Spirit individually and we find our place collectively in the wilderness in the testimony here, but our real life is bound up with things above, where He is. 

    The Spirit of God through Paul says in 1 Corinthians 15: 46, That which is spiritual was not first, but that which is natural, then that which is spiritual, indicating that, all along, God has had in mind what is spiritual as His final thought. He brought in the natural and the earthly merely as testimony in His ways, but He has now reached the spiritual in that our Lord Jesus Christ is a quickening spirit, and this is the day of the Holy Spirit, and the blessings are spiritual and heavenly in character. Therefore it is a question for everyone of us to ask himself, How far he is finding his life practically in the things that are above; that is, morally above, in the things connected with Christ and with His assembly which, is for the moment down here on earth? The assembly is not earthly, it is heavenly; it is on earth in the ways of God in testimony at the present time and for Gods service, but it is heavenly: heavenly in its origin and destiny as the vision given to Peter in Acts 10 clearly shows. It is just that which was raised with Jacob in this second part of his history, as to where in fact he was going to find his life and interests and whether he was spiritual or unspiritual. 

    We may be good Christians on moral lines and our conduct may be blameless, measured by the standards of what is fitting in the house of God, but the next question arises as to whether we are spiritual, whether we are finding our life in the things of the Spirit, and that was exactly the test proposed to Jacob. He had lost sight of Joseph, and did not know that he was alive, far less had he any conception of the glorious administration that existed under his hand. Josephs great desire was that Jacob should come down to him where he was. He should leave his own sphere of things and find his life and interest in Josephs circle of interests and Josephs message is that he will maintain him and his little ones. By command of Pharaoh, Joseph sends his brethren back with wagons, and it says they came to Jacob, their father, and told him, saying, Joseph is still alive and he is governor over all the land of Egypt. And his heart fainted, for he did not believe them, Genesis 45: 26. How easily unbelief may find a place with us, dear brethren. He did not believe them. 

    There is no excuse for us if we are marked by unbelief, for we have the Holy Spirit and He has come to bear testimony to the glory of Christ. The Scriptures are full of it. If we read the Scriptures, 

    we shall get an impression of the glory of Christ, and the glory of the system that He is administering on earth in the assembly, and how there is enough to keep us fully sustained and occupied. You will notice that in Genesis 47 Joseph introduces some of his brethren into the presence of Pharaoh, who may be regarded as typical of God, and the only thing which Pharaoh is recorded as saying to them is, What is your occupation? Now that is a wholesome question to have raised with us. It is as though God would say to us, as the Lord brings us before Him, What is your occupation? How are you filling in your time? There is plenty to do in relation to Christs sphere of interests, to contribute to it in spiritual wealth, in prayer and exercise and in the care of the saints, and so on; for while the administration of the assembly is in the hands of Christ and He is quite equal to it, He always does it through His people, and is largely dependent upon suited conditions among His people. So God would raise the question, What is your occupation? 

    And so, as to Jacob it says, his heart fainted, for he did not believe them. And they spoke to him all the words of Joseph, which he had spoken to them. And he saw the wagons that Joseph had sent to carry him. That is, he is now, if I may apply it to ourselves, waking up to the fact that he has the Spirit of God from Christ in glory and the Spirit of God is quite capable of making these things real to Jacob. If others are in them, why should not I be? If other brothers and sisters are finding their life in spiritual things and are happy and prosperous in them, why should not I be? It is a question of realising that I have the Spirit of God from Christ in glory and that He is quite capable of carrying me over in thought and affection so that I find my life in spiritual and heavenly things and contribute to the sphere of administration that is under the hand of the Lord Jesus Christ and which is subsisting here on earth among the saints, and so it says, Israel said. You will notice that the Spirit of God calls him Israel as soon as his spirit has revived and, typically, he has come to recognise that the only thing necessary is to avail himself of what is in the Spirit. The wagons would refer to the Spirit and when he has come to that, the Spirit of God calls him, Israel. He is answering to the true nobility of a prince of God, Israel. And Israel said, It is enough: Joseph my son is yet alive; I will go and see him before I die. And he did so, and the rest of the history shows what a period of, spiritual elevation and dignity and prosperity lay before him. He talked of being about to die, but he had seventeen years more granted to him, seventeen years marked by not a single feature of complaining or unbelief, but marked by spiritual dignity as a great blesser, blessing Pharaoh, blessing his sons, and blessing the sons of Joseph, and, finally, completing his history as a worshipper. 

    May God grant that the work of God may prosper with us similarly, so that all His thoughts concerning us may find with us a present answer, for His Names sake. 

  

  
    THE HOUSE OF GOD AS MADE KNOWN TO JACOB (CAC 18)
    

    
    
  
  
    THE HOUSE OF GOD AS MADE KNOWN TO JACOB (CAC 18)

    Genesis 28: 10 - 22; Genesis 31: 13; Genesis 35: 1 - 15

    It is on my mind to bring before you, so far as I am able, some of the important and blessed things connected with the House of God. No one can read Scripture without seeing that the House of God is prominent both in the Old Testament and the New. It is most important to see that God has a place on earth. We all understand that heaven is Gods throne and dwelling place, but what I should like to make clear is that God has a place on earth where He dwells in grace and blessing and, I may add, in holiness. He has a place on earth where He is known, and where His testimony is maintained. The House of God is the church of the living God, the pillar and ground of the truth (1 Timothy 3: 15). 

    The passages we have read contain the first intimation that Scripture affords of the House of God. It has often been said that in connection with the first mention of anything in Scripture we get a key to the whole subject, and I have no doubt it is so in this case. But before looking at these scriptures it may be well to travel rapidly over the previous chapters of Genesis. They are deeply important and instructive. 

    From the fall to the flood we do not get any thought of God having a place here. Man had been driven out from the garden of Eden, and the cherubim with flaming sword barred his access to the tree of life. The earth was under the curse in consequence of mans sin, and man was a fugitive and a vagabond in it. What marked the men of faith in that day was that they walked with God. This is said of both Enoch and Noah. They recognised that God had no place here, and they walked with Him apart from the whole course of things in the world of the ungodly. Noah preached righteousness and in building the ark was a practical witness of coming judgment. 

    The flood came and swept away the world that then was. There was an end before God of the whole state of the world, and of all flesh. Noah and his family were saved in the ark  a figure of the death of Christ  and the first thing that he did when he stepped out of the ark was to build an altar and offer burnt offerings upon it (Genesis 8: 18 - 22). This is the first altar of which we read in Scripture, and I understand Noahs act to mean that he claimed the earth for God, and put it on the ground of the burnt offering. The flood had come upon the earth as under the curse; there was, so to speak, an end of that order of things; and the earth was presented before God in connection with the sweet savour of the burnt offering. (I need hardly say that the burnt offering is a type of the death of Christ.) God smelled an odour of rest and said in His heart that He would not curse the ground any more for mans sake. He answers the faith in which Noah had claimed the earth for Him, and takes up relations with it. He promises that While the earth remaineth, seedtime and harvest, and cold and heat, and summer and winter, and day and night, shall not cease. He covenants blessing for the earth, and every living creature upon it. God is the Lord of all the earth  a title which occurs again and again in Scripture (see Joshua 3: 11; Zechariah 4: 14; Zechariah 6: 5, etc., and compare Psalm 8: 1, 9, and Exodus 19: 5). 

    I have no doubt the full answer to Noahs faith will be in the world to come. There is a day coming when all the effects of the curse will be removed, everything on earth will be put into covenant relationship with God, and His Name will be excellent in all the earth. 

    The time for this had not come in Noahs day, nor has it come yet. From Genesis 8 onward, faith has ever claimed the earth for God, but the time has not come yet for Him to take possession. In His dispensational and governmental ways, and in view of all His purposes of love and grace, He has not yet taken possession. The present world is accurately pictured in Genesis 9: 11. Three things are prominent. Nimrod began to be a mighty one in the earth, and founded a kingdom. Then men built the tower of Babel, saying, Let us make us a name, lest we be scattered abroad upon the face of the whole earth. Men took possession of the earth, and sought to make themselves a name. And, what was worst of all, Gods servant, who in faith had claimed the earth for Him, failed to hold it for Him, but used it for self-gratification. 

    Alas! this is very much the history of the present world. It is the time of Nimrod and Babel still. Men are in possession of the earth, and hence it is a scene of confusion. And as for Gods witness, Noahs failure is perpetuated in the church. The things of the earth are used for self-gratification instead of being held for God. I speak, of course, of the general Christian profession. Gods Name is not yet excellent in all the earth, but it will be in the world to come. It has been a characteristic of faith in all ages to look on to the world to come. 

    Then God maintains His title to the earth and His right to dispose of it as He will, in the call and blessing of Abram. Get thee out of thy country, and from thy kindred, and from thy fathers house, unto a land that I will shew thee (Genesis 12: 1). And when Abram reached Canaan the Lord appeared to him, and said, Unto thy seed will I give this land (verse 7). Depend upon it that in due time God will dispose of the earth as He will, in spite of men and of all the power of evil. And when He does so there will be blessing for all the families of the earth (Genesis 12: 3). When man in self-will takes possession of the earth he dispossesses God of all His rights; but when God asserts Himself and takes possession of the earth He will give it to man, and fill it with blessing, so that His Name may be excellent in all the earth. See the promises to Abraham and Isaac in Genesis 12: 1 - 7; Genesis 13: 14 - 17; Genesis 15:7,8; Genesis 15:18-21; Genesis 17: 8; Genesis 18: 18; Genesis 22: 17, 18; Genesis 26: 2 - 4. In making Abraham heir of the world (Romans 4:13), God asserted His right to dispose of the earth as He would. 

    Then in connection with Isaac we get wonderful instruction as to the way in which the promises will be fulfilled. Isaac was to be the heir  the child of promise  type of Christ. And it was on the ground of death and resurrection that He would take the inheritance. In figure Isaac died and rose again. God can only take possession of the earth so as to fill it with blessing on the ground of death and resurrection. Sin had to be put away, which could only be by death, and the power of death had to be broken, which could only be by resurrection. But on the ground of death and in the power of resurrection Christ will take up the earth  so long filled with mans assumption and sins confusion  and will fill it with blessing and with the knowledge of God. When Christ takes up the inheritance all the families of the earth will be blessed and Gods Name will be excellent in all the earth. 

    Abraham was called to be the heir of the world in faith, but to be actually possessed of no part of the promised inheritance. He owned God as being the God of the earth as well as the God of heaven, Genesis 24:3; he had the blessing of the most high God, possessor of heaven and earth, Genesis 14: 19, 22. Though he had actually nothing, he was blessed in the favour that would give him everything. In the sense of this favour he was content, though he knew well that there could be no possession of the promised inheritance until the world to come. 

    When we come to chapter 28 we see God making known to Jacob His purpose about the land and about the blessing of all the families of the earth. Jacob finds himself in the presence of Gods grace and faithfulness  in presence of Gods thoughts and purposes in all their blessed reality. He was, in a sense, outside the world, and for the time, apart from all the workings of his own mind. Everything that passed before him was of God. Hence he said, This is none other but the house of God. 

    In one way Jacob went beyond Abraham and Isaac. No doubt they held in faith the divine communications which had been made to them, and those communications formed the ground of their intercourse with God. They built altars, but Jacob went further  he set up a pillar. God, revealed in grace and faithfulness, was to have a place here  a testimony here  and this in figure, in the power of the Holy Ghost. He set up a pillar, and poured oil upon the top of it. And he called the name of that place Bethel [the House of God]. A pillar means witness or testimony (see Genesis 31: 52). There was to be a place here for God  a witness to the blessed reality of His grace and faithfulness. He was God of heaven and earth, and He would carry out His own purposes of grace and blessing in spite of all the evil and weakness that was in the world and in man. The anointed pillar was the witness of this on earth. It was the testimony of God here  the witness of His purposes, His grace, and His faithfulness. And thus it presents to us the great fundamental idea of the House of God, God has a place here where He dwells in blessing and testimony; His house is here. 

    We see three things in Genesis 28 in connection with Bethel which give us a very good idea of the House of God. In the first place a link was established between heaven and earth. The House of God has a direct link with heaven; it is the gate of heaven. God in this way makes the gate of heaven accessible to men; that gate is not a long way off; it is here on earth. In Solomons prayer at the dedication of the temple, over and over again he said, When they shall pray toward this place ... hear thou in heaven (1 Kings 8:30; 1 Kings 8:32; 1 Kings 8:34; 1 Kings 8:36; 1 Kings 8:39; 1 Kings 8:43; 1 Kings 8:45; 1 Kings 8:49). In that day the House of God was the gate of heaven  the link between heaven and earth. It will be so again in the millennium. All the families of the earth will go up to Jerusalem to worship the King, Jehovah of hosts, and the House of God will be to them the gate of heaven. 

    But I do not want to occupy you merely with the past and the future. I should like you to realise that the House of God is on earth at the present moment, and that it is the gate of heaven. Read Acts 2: 1 - 4. The House of God in its present aspect dates from the day of Pentecost. The one hundred and twenty disciples, indwelt by the Spirit, were constituted the House or dwelling place of God. The Holy Ghost came upon them from heaven  from a risen and glorified Christ at the right hand of God  and linked them with heaven. There was a company upon earth linked with heaven in the most wonderful way. But that company is still here; the Holy Ghost has never returned to heaven; the saints have never ceased to be the House of God. When one receives the Holy Ghost  consequent on remission of sins through faith in the Lord Jesus  he belongs to a company which is divinely linked with heaven. He may have everything yet to learn, but he is of the House of God, and the sooner he realises this the better. 

    It is a blessed reality that heaven and earth are linked together by the fact that the House of God is upon the earth. In Stephen we see that a man full of the Holy Ghost could look up stedfastly into heaven; there was no cloud between him and heaven. By the Spirit we can look up into heaven and see there a glorified Man  the Son of God who loved us and gave Himself for us. The Holy Ghost links us with heaven and with the One who is there. Is it not wonderful to see that there is that upon earth which is directly linked with heaven? 

    I hope no one will suppose that in speaking of the House of God I have any thought of applying this term to a material building, or even to any particular company of saints. The House of God is composed of living stones, and every saint on earth indwelt by the Spirit is of that house. Would to God that we all understood this,  and were more exercised as to our behaviour in the house of God, which is the church of the living God, the pillar and ground of the truth! (1 Timothy 3:15). 

    Another thing in connection with Bethel (Genesis 28) is that Gods grace and faithfulness were known there. I am the Lord God of Abraham thy father, and the God of Isaac: the land whereon thou liest, to thee will I give it, and to thy seed ... and in thee and in thy seed shall all the families of the earth be blessed. I quite admit that what is said here does not go beyond the earth, but it is wonderful grace. For us everything takes a higher character, for we have to do with the God and Father of our Lord Jesus Christ, who hath blessed us with all spiritual blessings in heavenly places in Christ (Ephesians 1: 3). It is not the land whereon thou liest now, but God directs our eyes to heaven and to His treasured store of spiritual blessings in Christ. Who can measure the expanse of those blessings? All the promises of God in him are yea, and in him Amen, unto the glory of God by us (2 Corinthians 1: 20). What transcendent grace to man, who was once persuaded by the devil to believe that God was withholding something good from him! God answers that lie of Eden by bringing in all the blessing of a universe of bliss in Christ and bestowing it as a free gift upon man. 

    Then Gods faithfulness was known at Bethel as well as His grace. Behold, I am with thee, and will keep thee in all places whither thou goest, and will bring thee again into this land; for I will not leave thee, until I have done that which I have spoken to thee of (verse 15). Along with the unconditional promise of grace there was the assurance of Gods immutable faithfulness. All that Jacob would do and be was well known to God, but in presence of all that Gods faithfulness was made known as the security of his blessing. It is a great characteristic of the House of God that His grace and faithfulness are known there. 

    If you turn to 1 Kings 8 you will see these two things in connection with the house that Solomon built. Read verse 41 - 43. This is a remarkable scripture for Old Testament times, for it contemplates the report of Gods Name going out from the house to all people of the earth, so that the stranger should come out of a far country attracted by that blessed Name. It shows how God would have the testimony of His Name as great in grace to sound forth from His house. 

    Then the thought of Gods faithfulness is also very prominent in Solomons prayer. Read verse 15, 20, 23, 24, 56. Everything of which God had spoken had come to pass. The house was the standing witness to the faithfulness of God. 

    Now let us turn to the House of God in its present aspect. Read 1 Corinthians 1: 4 - 9. The apostle is writing to the church of God which is at Corinth, and we know from another scripture that the church of the living God is the House of God. He first thanks God for His grace given to the saints in Christ Jesus, that in everything they had been enriched in Him, and that the testimony of Christ was confirmed in them. They were in the blessed knowledge of the grace of God, and the testimony of that grace was confirmed in them. 

    Then he also speaks of the faithfulness of God. They were proving themselves very unfaithful to the grace and light which had reached them, but the apostle fell back upon divine faithfulness as the security of their blessing. He speaks of their being confirmed to the end, blameless in the day of our Lord Jesus Christ. If we believe not, God abides faithful; He does not give up His thoughts with regard to His saints. If we are self-willed and wayward we shall come under the faithful discipline of God. Jacob went on in his own course for a long time, but he had to suffer for it under Gods discipline until eventually he was prepared to return to Bethel. God is faithful; He will bring His saints  it may be through much discipline  to His own end. He will divest them of all that is unsuitable to Himself so that they may be blameless in the day of the Lord Jesus Christ. If our every blessing springs  as it surely does  from grace, our security and preservation in those blessings is altogether of the faithfulness of God. 

    The third thing in Genesis 28 to which I desire to call your attention is that, in figure, what God had made known of Himself was set up here in testimony. Jacob set up a pillar, and poured oil on the top of it, and called the name of that place Bethel  i.e., the House of God. This was surely figurative of the testimony of Gods grace and faithfulness being set up on earth in the power of the Holy Ghost. We have seen that Solomons temple was intended to be the testimony of Gods grace and faithfulness for all the nations of the earth. And if we turn to Christianity we find how very characteristic this is of the House of God today. Read 1 Timothy 2: 1 - 7; 1 Timothy 3: 15; 2 Timothy 1: 12; 2 Timothy 2: 13, 19. 

    We see in these scriptures how the testimony of Gods grace and faithfulness is in His house today. The testimony of God as a Saviour God is in His house, and it sounds forth from that house that He will have all men to be saved. God is dwelling here in infinite grace to men, so that in His house prayers are made for all men. Spite of mans wickedness and sins confusion God has a pillar here  the testimony which is maintained in the power of His Spirit, and which not all the power of evil can overturn. Is it not an unspeakable privilege to be part of that testimony, through His infinite grace? 

    Then in the second epistle the last days are contemplated  times of declension, departure, and even apostasy. In presence of all this, divine faithfulness becomes the bulwark and security of the believer, and of those who call on the Lord out of a pure heart. The testimony of Gods grace and faithfulness is here, and it will be here so long as there are saints on earth indwelt by Gods Spirit. No power of evil can overturn Gods pillar. The House of God is the church of the living God, the pillar and ground of the truth. May each one of us get a deeper sense of the blessedness of being identified with this holy testimony! 

    Now just a few words in conclusion, about Jacob! He got the light of Gods house, but for a long time he was not very much affected practically by it. He went down to Padan-Aram, and served there for his wives and his cattle. He was preserved and became fruitful there. God did not leave him, but fed him all his life long, as he said at the end (Genesis 48: 15). But, though prospered and cared for by God, he was a long way from the pillar which he had anointed. He was building up his own house, and not thinking much of Gods house. It is one thing to be fed and cared for by God, and another to be near the pillar  to be identified wholly in heart and ways with Gods testimony, that is, with Gods house. 

    In the days of Haggai Gods people were neglecting His house. They said the time had not come that Gods house should be built, but they were dwelling in their own ceiled houses! The result was that they had no prosperity. They sowed much and brought in little, they clothed themselves but were not warm, they earned wages to put it into a bag with holes (see Haggai 1:2 - 9). If we do not make the House of God our chief interest we cannot expect spiritual prosperity. 

    If God has a house here, that is the true centre for the man of faith. It is a great moment for our souls when we realise that God has a place here, and that we are called to know Him and to have to do with Him as One who has a place here. The House of God is the chief interest on earth for every saint. 

    The twenty years that Jacob spent in Mesopotamia were years of disappointment and discipline. Thus I was; in the day the drought consumed me, and the frost by night; and my sleep departed from mine eyes. Thus have I been twenty years in thy house; I served thee fourteen years for thy two daughters, and six years for thy cattle; and thou hast changed my wages ten times, Genesis 31: 40, 41. When he came to look back on it all it did not yield him much satisfaction. And if saints live in their own interests and neglect the House of God, they are sure to feel, sooner or later, that their course has been a failure. 

    God disciplined Jacob for twenty years, and at the end of that time he was prepared for a call to Bethel. God said to him, I am the God of Bethel, where thou anointedst the pillar, and where thou vowedst a vow unto me: now arise, get thee out from this land, and return unto the land of thy kindred (chapter 31:13). God does not say, I am the God of Padan-Aram, but I am the God of Bethel. If God sets up a testimony in this world He does not depart from it. He never departs from His original thought and purpose. His people may lose sight of His purpose and grace and faithfulness, and be content to be cared for and prospered by Him in their circumstances here, but God never gives up His own testimony, and the true blessedness of every saint is to cleave to it. 

    There were great hindrances in the way of Jacobs return to Bethel. In the first place there was his bad behaviour to Esau twenty years before. He had taken a human way to get Isaacs blessing, and though he got the blessing he had to suffer for the way in which he got it. If believers take what seems to be a short cut to blessing they always find that it leads them a long way round. Jacob was twenty years away from the promised land and the House of God in consequence of taking a human way to reach a divine end. 

    We do not like to face things. If there has been a dark page somewhere in our history we do not care to go back to it, and have it all out with God. This hinders many from making spiritual progress. Through the grace of God Jacob faced the dark page in his history. He had to say to God about it in secret, and he had to meet Esau. And in all this he learned what God would be for him in spite of his own failure. 

    Then there was another thing. It comes out in Genesis 35: 2 - 4 that there were things in Jacobs household and amongst his surroundings that would not do for Bethel. If people have been living at a distance from the House of God they are sure to have picked up many things which are not suitable to the holiness of that house. It is very easy to pick up such things, but difficult to throw them down. Probably it was the consciousness of this which made Jacob so slow to come to Bethel even after he entered the land. He had to have more and bitter discipline to prepare him for the second call to Bethel. 

    And God said unto Jacob, Arise, go up to Bethel, and dwell there: and make there an altar unto God, that appeared to thee when thou fleddest from the face of Esau thy brother. Then Jacob said unto his household, and to all that were with him, Put away the strange gods that are among you, and be ye clean, and change your garments: and let us arise, and go up to Bethel; and I will there make an altar unto God, who answered me in the day of my distress, and was with me in the way which I went. And they gave unto Jacob all the strange gods which were in their hand, and all their earrings which were in their ears; and Jacob hid them under the oak which was by Shechem; Genesis 35: 1 - 4. Shechem is a fine place for saints to reach. It is the place of uncompromising decision for God  the place where the soul says, O God, my heart is fixed. It is the place where Joshua said, Choose you this day whom ye will serve ... as for me and my house, we will serve the Lord (Joshua 24: 15). 

    The strange gods and the earrings had to be put off. Jacob felt that holiness became Gods house for ever, and he had reached a point when compromise was no longer possible  the House of God must be his chief interest. The strange gods and earrings were hidden under the oak which was by Shechem  suggestive of the cross as that by which the world is crucified to the saint, and he to the world. Then Jacob was ready for Bethel, and there he built an altar. God appeared to him and renewed the promises. The House of God retained its own blessed character as at the beginning; His grace and faithfulness were known and enjoyed there. 

    And finally, Jacob set up a pillar in the place where he talked with him, even a pillar of stone; and he poured a drink offering thereon, and he poured oil thereon (chapter 35: 14). He returned to his original testimony. That is what we have to do today. We have to cleave to the thought that God has a place here. His house is upon the earth, for His saints are here indwelt by His Spirit. Gods house is the gate of heaven, and His grace and faithfulness are known there. Gods testimony is here in the power of the Holy Ghost. May we know what it is to return to that testimony  to cleave to it  to be fully identified in heart and spirit with it! Every saint belongs to the House of God. May that house be more and more our chief interest! Then shall we be happy and blessed. They shall be abundantly satisfied with the fatness of thy house; and thou shalt make them drink of the river of thy pleasures (Psalm 36: 8). 
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    THE STATE FOR RECEIVING GODS REVELATION (JBS 7)

    Genesis 28: 10 - 17

    God is not a respecter of persons, but for that very reason He is a respecter of states. It is no question how Jacob has got into the state in which we find him at Bethel, not by any worthiness of his own certainly. But there he was, in a scene of utter desolation, the stones of the place his pillow, and he quietly asleep and receiving therein a revelation from God. He is not distracted by the desolation, but he sleeps; he is in a state of self-insensibility, the highest condition morally that one could reach, and the only one in which God could reveal to us His purposes. 

    If my self has been set aside in the cross, shall I hold to the nature which God has judged, or shall I let it go, and enjoy that which He has obtained for me? He that loveth his life shall lose it, and he that hateth his life in this world shall keep it unto life eternal. My old man is ended before God, because Christ was judged for it on the cross. How can I practically get rid of that which God has judged? By having that blessed One, who has judicially put my flesh away, morally before my soul. He who put it away judicially before God, puts it away morally from me - displaces it. God is in cloudless rest about me, unchangeable in the satisfaction of His boundless thoughts. If Christ be before me, self is as effectually displaced with me morally, as it is judicially displaced before the eye of God. And then I am prepared for His fullest revelations. I am in a state of self-insensibility. There is no hindrance to the Displacer, and the Displacer can declare Himself. 

    God in glory manifests Himself to Jacob as he slept. Sleep represents death - insensibility. Marvellous grace of God! He comes to make the poor, homeless, friendless wanderer learn His heart, disclosing to him what is the purpose of His grace, because he was in a condition to receive it. And Jacob awaked out of his sleep, and he said, Surely the Lord is in this place; and I knew it not. And he was afraid, and said, How dreadful is this place! this is none other but the house of God, and this is the gate of heaven. There is nothing equal to the revelation of God in glory in this scene of desolation and sorrow. But I must be asleep, not affected by the scene, and self set aside, in order to get the revelation. 

    The reason we enjoy so little what God has provided for us, and are so little prepared for His revelations, is that we are not in a state of insensibility. I must be conscious of the desolation here, but in quietness as to it, not occupied with it. I must be laid on the pillow when God comes to speak to me. I must have on the one hand the sense of perfect acceptance with God, and rest in His presence; and on the other, of quietness of spirit as to the desolation around, in order to enter into what He reveals. Who gets the revelation? The perfect. We speak wisdom among them that are perfect. When the natural man is set aside, the deep things of God are revealed to the spiritual man by the Spirit. The natural man receiveth not the things of the Spirit of God.. .. But we have the mind of Christ. 

  

  
    GENESIS CHAPTER 28 (JND 35)
    

    
    
  
  
    GENESIS CHAPTER 28 (JND 35)

    Genesis 28

    We have got out of the venison here, and Jacob is subject to Gods mind, not only in his words, but soberly in his will, but then we have come down to earth, and to Israel. Jehovah is there the God of Abraham, and Isaac, and will take care of Jacob even when a wanderer; the land is given to him, and in him and his seed all the families are to be blessed. It is not the promise confirmed to the seed, but the numerous seed the seat of blessing for the earth. 

     3. Jehovah never appeared to Isaac by His name of God Almighty; he knew Him, we see, as such, but it is not the revealed relationship of the risen seed. 

    Jehovah appeared to him twice (see chapter 26: 2, 24). Isaac was not to return into Egypt  the risen man into the world  he was Abrahams seed. To Jacob God reveals Himself as God Almighty; this is all, I apprehend, characteristic, and is remarkable. 

     8, 9. Well meant, perhaps, but this imitation was no use; it is, besides, ethnological. 

     11. Mra-ashoth (pillows) at his head. Angels of God, servants thus, or messengers, apart from Himself, but of Elohim as such. Clearly John 1 refers to this, but not with the foolish thought that Christ was the ladder  He held Jacobs place. 

     13. But we get Jehovah at once in His intercourse with Jacob  it is specially relationship. 

     14. Here the seed is Israel, for we are on earthly ground, and so it will be; before, it was in Abraham and in his seed risen (compare chapter 35: 9 - 13), only the earthly seed and blessing  we have no Galatian promise. To Isaac we have no promise of the land (but see chapter 26: 3, 4); only the personal promise of a numerous seed. He was the seed of promise, and is the figure of Christ thus risen and exalted. The heir of promise ought to be Abrahams, so to speak, not Jacobs; Abraham had all the promises. 

     19. How striking these earthly memorials, and associations with God. But we are on wholly earthly ground here; this attaches to earth though (and this is to be noted) connected with heaven. The vow and all partook of this character. 

     20 - 22. The vow of Jacob was a poor thing, suited indeed to one driven out, through his want of principle; faith in a certain sense, but faith used for selfishness. Never did Abraham, or even Isaac make such a vow. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 28 (JND 35)

    Genesis 28

    We have here, when the character which God put upon this transaction with Jacob was manifested, Esaus imitation of a conduct thus directed; this we must expect, but in fact it only revives the previous lawlessness from God, and does not remedy but rather increases the evil  the sentence was already passed, and when there had been any opportunity for it, or good of it, it was not Gods will, but his own he did, now this imitation was too late. 

    Jacob departs under the direction of his father; he leaves this well of the oath where the covenant of blessing was established; and here, before he gets into his misery, the Lord in the dream shows the whole economy of the providence, and government of God occupied with this outcast Jacob as its object, and the Lord declares He would be with him, and not leave him till He had done the thing He spoke to him of, and here in the blessing we have him and his seed mixed up for the blessing of the families of the earth, for now we have left the resurrection Church and come to Jacob and Israel  and upon the ground of these blessings, while outcast, he vows to take Jehovah for his God. As Isaac was the type of the resurrection Church having been so received in a figure, so here we have the type of the Jewish outcast state to return humbled but as a Prince with God  we have then the subject opening into wider details, because we must have the history of the Church during the period of Jacobs outcast state. 

    This chapter is the security of Jacob under the promises, made to the fathers, that he alone, forlorn, was the object of Gods special care  the centre of the service of the messengers of heaven  down upon earth; and then, in the land given to him, would be Gods house to him. The relationship of Jacobs ways, founded on this, was earthly, see verses 20 - 22. 
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    GENESIS 28 (JT 2)

    Genesis 28

    In chapter 27 we find Isaac blessing Jacob, and in chapter 28 we may say, God blesses him. Subsequent to our believing in Christ, God has dealings with us, and these have reference to His house. In chapter 28 there is a direct transaction between God and the believer. Jacob is made to realise Gods interest in him and he speaks of the place in which God spoke to him as the house of God. Here Jacob receives a further unconditional promise: I am with thee, and will keep thee in all places whither thou goest, and will bring thee again into this land; for I will not leave thee until I have done that which I have spoken to thee of. The history of Jacob affords great help for the individual believer. In chapter 27 he is in exercise of faith availing himself of what is in Christ risen, and in chapter 28 he is in relation to the house of God. Normally, the believer is placed in relation to the house after having exercised faith in Christ. Once in the house, according to God, we always remember its character as we see in Jacob in chapter 28. Jacob wandered after this, and he was never right in his soul until he returned to Bethel and set up an altar there (chapter 35). Bethel was, so to say, a stage reached in Jacobs journey. The sun was set, which indicates the end of a period. He is a wanderer and has but stones as his pillows; here God communicates with him, and makes him to know that he is an object of interest in heaven. In a soul after being enlightened by the gospel, certain exercises are passed through which result in contact with God in His house. We now see that God has a sphere of interest here on earth  His house. The gospel that is preached generally today is defective, for in it men are not made aware that God has a house here; hence, it is evident that converts are placed at a great disadvantage. 

    Wherever in Scripture we get the introduction of any feature of the testimony, we get certain ideas connected with it that hold good throughout. Here the house is connected with heaven, and this is ever true of it. Jacob too recognises the holiness of the house, for in chapter 35 we see that when God directed him to go to Bethel, he buried his idols. Here Jacob speaks of Bethel as dreadful, but when he returned thither (chapter 35) he is evidently of a different mind. In this chapter (28) Jacob evidences a low state of soul, he thinks much more of himself than he does of God; his resolve is to give God but a tenth. In the Acts, those who came into the house surrendered all their possessions. This shows how powerfully the testimony of Christ affected souls at the beginning. The house of God is a wonderful place  the gate of heaven  but it is to be feared that many believers are not at home in it. 
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    THE HOUSE OF GOD: HOW ENTERED BY THE BELIEVER. (JT 3)

    1 Chronicles 21:21 - 27; Genesis 28:11 - 17; Genesis 35:9 - 13

    You can readily discern from the passages I have read that my thought is to seek to direct your minds to Gods house, and what I should like to make clear is, that to reach it in our souls, we have to be guided by certain inward marks, and not by outward or visible ones only. Of course, it is true that Gods house has certain outward features which can be taken account of even by the natural mind, but in order to reach it according to God, certain lines have to be followed which can only be discerned by those who have eyes to perceive divine things. 

    Now, what I hope to show is, that there are at least three leading initial features as to the house which have to be discerned before anyone can enjoy that place. The first has reference to the foundation, or, rather, the site of the foundation, and this is seen in the passage in Chronicles; that is to say, the spot upon which Gods house was to be erected is identified with the place in which man is accepted with God on the ground of sacrifice; this involving the judgment of sin. This place was not left to man to choose; it was divinely indicated to David as the threshing-floor of Ornan the Jebusite. David discerned by moral perception that this should be the site on which the house should be built. He says, This is the house of the Lord God. Here the sword of God was sheathed, as we see in verse 27. This is the first feature which I would dwell upon. 

    I wonder whether everybody here discerns that the sword of the Lord is sheathed? What the evangelist is privileged to announce is, that it is sheathed. It is not sheathed exactly for those who adhere to the legal system; the Jew, as having rejected Christ, is still under wrath, so you will find at the end of 1 Chronicles 21, that David was afraid to go to Gibeon. Now, I am very desirous that every soul here should see the point of distinction between the threshing-floor of Ornan the Jebusite and Gibeon. If you do not, you will not be free from the sense of wrath; and, on the other hand, you will not be in the apprehension of Gods house. 

    Now, there are many people who in their consciences are not free from wrath; they are afraid of God. Is it not so? David, we are told, was afraid to go to Gibeon; he was afraid, and rightly so, for the sword of God was there unsheathed. Beloved friends, it is your privilege to be free from fear, but there is only one spot where you can be free, and that is where God has sheathed His sword. In having to do with God, remember that He is sovereign, and in sheathing His sword He did so on the threshing-floor of Ornan the Jebusite. This points to the moral ground of the atoning sacrifice of Christ. 

    Now, you may ask me: Where shall I find the sword sheathed today? The sword is sheathed in Christ risen. In a sense, the Lord Jesus Christ when here in the flesh was the sword of God. This may not seem to correspond with the character of His ministry, but it is nevertheless true. He was morally the Executor of Gods judgment upon man. This may be traced in the gospels. I do not say, of course, that judgment was executed in a literal way, but it was executed morally; now is the judgment of this world (John 12:31), He said. The Lord Jesus Christ answered to the cherubim of glory; but happily He was also the Mercy-seat. If God comes into the midst of a world of sin, and He did come in Christ, everything must be judged; but the wonderful thing for man to know is, that the Lord Jesus Christ Himself bowed to the sword of judgment. In Him risen from the dead, man is accepted on the ground of sacrifice, and in Him the sword of God is sheathed. 

    Here in David we have a figure of Christ. It is true that he was personally guilty, but we learn from the corresponding passage in Samuel that God was dealing with the state of the people. David, here, comes forward and accepts the whole responsibility and, in this sense, he is a figure of Christ. At Gethsemane, the Lord takes this place. There He weighed all the responsibility, and He took the cup from His Fathers hand, not from mans or Satans hand. He was the true Head of the people, and although infinitely free from sin personally, He accepted all its consequences, and on the cross exhausted the judgment. The sword is thus covered, or sheathed, in Christ risen. It will be made bare in the future when Christ will come out of heaven to execute wrath, but for the moment it is sheathed, and instead of wrath, there is a Mercy-seat for man. It is this that is announced publicly in the gospel, and not judgment. David may be regarded in two lights in this passage; on the one hand, he is a type of Christ, as I have been saying, and on the other, he is a figure of the believer. As viewed in the latter light, what we see in him is, that he acted in the intelligence of faith. Perceiving where man is accepted on the ground of sacrifice, he refuses to go elsewhere. I want you to put yourself in the position of David. Do not go to Gibeon! Christendom, as seen outwardly today, is at Gibeon. I have not any hesitation in saying that, for it has placed itself under obligation to keep the law of God. The tabernacle at Gibeon represented the old order of things, which was established at mount Sinai, whereas the threshing-floor of Ornan the Jebusite represents the new order of things established in Christ as Man risen from the dead. Faith clings to the latter, whereas ignorance, seen in the pretence to establish ones own righteousness before God in the principle of law-keeping, goes to the former. 

    I speak of it so that you may be awakened as to the position that vast numbers of professing believers occupy, as seen in the words, Lord, incline our hearts to keep Thy law. It is in principle Gibeon. David had faith, and hence would not go there. Are you not afraid to go to Gibeon? The sword of the Lord is there. Now, where are you, let me ask? Are you connected with some legal institution; some system which is built up in connection with the law? The sword of the Lord is there. You may reply: You were saying a moment ago that the sword was sheathed in Christ, and how then is it unsheathed elsewhere? I reply that the sword is sheathed in Christ in regard to man as such. In Johns gospel we read: he that believeth not the Son shall not see life; but the wrath of God abideth on him, John 3:36. This unquestionably refers to the Jews as rejecting Christ and clinging to the old system. You see the fulfilment of it in 1 Thessalonians 2:16: wrath is come upon them to the uttermost. Whereas, on the other hand, christianity began, so to speak, at the threshing-floor of Ornan the Jebusite; but it has drifted back and is, as I said, now at Gibeon. I would not stay there for an instant. If you are there, dear friend, I would beseech you to leave it. 

    The light of all these things in the soul of man is the true groundwork of the house. David says, This is the house of the Lord God. Remember that the site of Gods house is in the souls of believers, and what I have indicated above is the only true groundwork for the superstructure of the house. The house is built in Gods people. I have often heard people speak of the foundation of the house being laid, but it seemed very vague and abstract in their minds. I believe, as I have said, that the apprehension of mans acceptance, on the principle of sacrifice, is a true groundwork for the foundation of the house. Paul speaks of laying the foundation in Corinth; he laid it in the souls of the saints, by presenting Christ to them in the gospel. He says, Other foundation can no man lay than that is laid, which is Jesus Christ, 1 Corinthians 3:11. 

    I go on to Genesis 28 to show another feature of the house, and that is, you find in it Gods interest in you. Jacob is a wanderer. There are, alas! at the present time a great many such; that is, they have no spiritual dwelling-place. Jacob had a stone for his pillow. It is not to be wondered at that persons in such circumstances are discontented. But Jacob is made to realise that he is an object of interest with God. The heavens are opened and the angels of God are ascending and descending, connecting Jacob, as it were, directly with God. In this way we are made conscious of divine interest in us. I do not say that the heavens open upon each of us, as upon Jacob, or that angels are the agents by which God puts Himself in communication with us; but nevertheless, as in His house, we find ourselves objects of interest with God. Angels came to Jacob, whereas christians, who are greater than angels, express Gods interest in men today. Christians, being men, can sympathise with you. Elihu says to Job, I am as thou, Job 33:6. There are numbers of people around you tonight who can sympathise with you fully in whatever soul-exercise you may be passing through. The heart of God expressed itself in Christ as Man here upon earth, and there is a continuance of this in His people. God did not have men to express His interest in Jacob at Bethel, but now men, indwelt by the Spirit, form Gods house on earth, and in them His love is practically expressed. They express His sympathy and love to men. The love of God is shed abroad in our hearts by the Spirit, and this works out practically in the house. Hence, this second great feature is, that you are made sensible of Gods great interest in you in His house. Jacob says, How dreadful is this place! this is none other but the house of God, and this is the gate of heaven. Well, I hope it is not dreadful to you; it is not to me. To those who love God, it is enjoyable as His dwelling-place; it is the gate of heaven. 

    I proceed now to Genesis 35. What I see there is, that the house of God is a place marked by divine communications. What appears here is evidently in advance of the two features we have been dwelling upon. The believer prefigured in Jacob has now turned definitely to the house, fully recognising it as Gods dwelling-place. Jacob had not been there for twenty years, still he knew the character of the place. Many have turned away practically from the house and have become wanderers. They have not forgotten it, but they prefer, alas! to live elsewhere. If there any such here tonight, God would say, Arise, go up to Bethel, and dwell there, Genesis 35:1. Jacob responds, but he felt he could not take his idols there; hence, he buries them under the oak, which was by Shechem. Many christians, alas! are hindered by idols; some objects occupy their minds other than God and His house; but in order to dwell in the house, we must bury them all. But what I wish to point out specially here is, that he found it to be the place where God revealed His Name to him. Here God answers a question that Jacob had asked Him when he returned from Padan-aram in chapter 32. Notice, that in chapter 28 He had told Jacob that He was the Lord God of Abraham and the God of Isaac; whereas, in chapter 35 He says, I am God Almighty. Almighty means that He is able to do everything to the accomplishing of His counsels. He says further to Jacob, Be fruitful and multiply; a nation and a company of nations shall be of thee, and kings shall come out of thy loins. The accomplishment of all this depended upon Gods almighty power. Jacob and his seed after the flesh, as we know, should disappear in death, but an innumerable seed shall be reckoned to him on the principle of resurrection. Who can count the dust of Jacob, and the number of the fourth part of Israel?, Numbers 23:10. The house, viewed as I am now dwelling upon it, is a place of divine communication; we see that everything is to be established by God Almighty. He who is Almighty to Jacob is Father to us; and it is in the house that you fully realise what the name Father is; and this is the point to which the Spirit of God would lead us. 

    I believe that there are these three distinct land-marks by which we may be guided in the full enjoyment of the house: first, mans acceptance on the ground of sacrifice; second, Gods interest in you made known; third, Gods Name revealed, and you in known relation to Him there in His house. May God grant that we may all know the house as thus indicated. 
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    A CHANGE OF MIND OR REPENTANCE TOWARD GOD (JT 13)

    Matthew 21: 28 - 32; 2 Kings 5: 9 - 15; Genesis 28: 16 - 19

    These scriptures present three persons who changed their minds. That is why I read them, because the reception of Christ truly implies a change of mind. Naturally our minds are otherwise, but acceptance of Christ implies a change of mind as to oneself  not only a change of mind as to Christ, but also as to oneself. As born into this world, and as we grow up into boyhood and girlhood, manhood and womanhood, we all think well of ourselves. One young man of whom we have often heard, Saul of Tarsus, thought very highly of himself, and he had good reason, as men speak, for he was of exceptional ancestry, had exceptional attainments, and possessed exceptional character, and he valued all these things, as all men do, and himself accordingly. 

    If one has an ancestor of distinction, or if one has money or special ability or education, one thinks of oneself accordingly. All these things converge on an individual; indeed they all exist on account of him, because it is remarkable how each one focuses the view upon self, and makes the most of whatever enhances ones glory. 

    In truth, that is the world; and, as I said, this young man Saul had immense advantages from this point of view; and valued them as men do, but he changed his mind. In his account of his change of view, he says that he had been an insolent, overbearing man (1 Timothy 1: 13), and that he was not fit to be called apostle [although he was an apostle, and a great one] because I have persecuted the assembly of God (1 Corinthians 15: 9). He had changed his mind about himself  he repented. 

    Repentance towards God implies a change of mind as to God and as to oneself. This change of mind revolutionises ones whole outlook. It did in Pauls case certainly, and in the case of millions of others, it revolutionises the whole being and outlook. So much so in Pauls case that he said, For me to live is Christ, and to die gain (Philippians 1: 21). Who else would venture to say that, but he said it, and spoke the truth. For him, to live was Christ and to die was gain. Offer him all the world could offer (what the devil offered Christ) and he would not take it, he would refuse it. I have reached my ideal, he would say, For me to live is Christ, and to die gain. That is a complete victory! What can Satan do against a man like that? If he persecutes him it is gain. If he kills him it is gain. 

    You may say to me, Do not talk to us about Paul; he was an exceptional person. Of course he was, and I have brought him forward as presenting the full thought. It is well to present in the gospel the full thought. What one man experienced from it, is presented in him, and if those were his experiences, then why are they not mine? 

    Well, in the scriptures read, I began, not with Paul, but with an ordinary boy. A certain man had two children, and he had a vineyard and he said to one, Child, go today, work in my vineyard. Fathers are a test to us sometimes. We may think them severe, not knowing that our fathers are God-given, and our mothers too, but to pull away the shoulder from a believing father, even although you may think he is a bit severe, is to pull yourself away from what God has provided for you. 

    This young man did not even speak respectfully to his father, but said, I will not. Think of him, brought up by his father, and provided with all that he needed, and here is a simple, reasonable request, and the young man just says, I will not. 

    There may be some young people here who are in that very position; then your attitude towards your father is rebellious. You may think you have good reason for it, but that is the fact. 

    Well, this lads father left him; he did not say anything, nor urge him. The scripture is written to bring out what is in the young man. Our fathers may be a test to us, but when they ask reasonably in this way, they certainly should be respected. This young man did not respect his father. He did not even say, Sir, or Excuse me. He just replied, I will not. That is full blown modernism  seen in all nominal Christian countries  disregard of parents, disobedience to parents, a mark of modern apostasy. 

    Then the father went to the other boy and said likewise, and he replied, I go, sir, but he went not. He was not honest. The first boy was outspoken, but it was impudent disobedience to refuse his father. This other boy said he would go, but did not go. 

    Now what about the first one? He says to himself, I have made a mistake. I feel I am wrong. My fathers request was reasonable, and I will just go, and work, and he did so. 

    You can see that the father looking out on the vineyard (the one son had said he would not go, and the other had said he would), and he sees one of them go. Why did the one that said he would not go, go? He changed his mind; in other words, he repented. He repented and went. The gospel is for obedience, not ordinary obedience, but the obedience of faith. This young man obeyed, he changed his mind and went, and as the father sees his boy wending his way to the vineyard, how cheered he would be! 

    God is looking out on young men and young women who have been deliberately, methodically resisting the gospel week after week, and now there is a change of mind! At a given period the self- will gives way, and good sense comes into evidence, and the person says, Well, I have been foolish; there is so-and-so  he confessed the Lord Jesus some time back and he is prospering and is happy and free, and I am holding back. God is watching your heart. We may bow our heads like bulrushes, and appear to recognise God, but Scripture says, God looks at our hearts. He looks on your countenance and He looks on your heart. 

    At a meeting like this, God is looking at the heart of one who has been resisting and even saying, I will not, and there may be a change of mind creeping over you at this very moment. I have been foolish, you are thinking to yourself, as you look around and see this one and that one has come in and confessed the Lord. They are happy and I am not, and it is time for me to begin to change my mind in these matters. There have been times when you have been almost persuaded, and yet you just walked out and retained your attitude, I will not. It may be that God is working with you now, and you will change your mind. May it be so! 

    The Lord asked His enemies, Which of these two young men did the will of his father? They answer, the first. The Lord uses that to emphasise that others have been changing their minds, others have been repenting, the publicans and the harlots were entering into the kingdom of God, and yet those who were listening to Him were not doing so. You have been saying all along, I will not. You have remained in your attitude of opposition to God, while wicked people have changed their minds and have confessed their sins and been baptised. These wicked people, as you call them, are going into the kingdom of God before you. 

    Now you see the point of this; others have been repenting, others have confessed the Lord, others have changed their mind and got blessing, but their example has not altered your mind one bit. The Lord is calling upon you now not to resist any longer. Take account of all you know who have been confessing their sins and follow their example. In truth people are like sheep. All we like sheep have gone astray (Isaiah 53: 6). Young people follow one another, and when a young man or woman repents and confesses and accepts Christ, there is a lead given in the right direction, and it is for you to follow their good example. The drift in this world is to do your own will, and it is therefore a great advantage when exercised persons come into a meeting like this because the current is all in their favour. Outside in the street the current is all against them. Here it is all in their favour. The Spirit of God is working here. It is an excellent opportunity to fall in with the examples of your acquaintances. That is the point the Lord makes. They repented and they got forgiveness. Why not you? 

    There may be some old persons here who have also been refusing the gospel for years! Your acquaintances have accepted Christ, and you still refuse. Is God not calling upon you now to change your mind? It is time you did. God has not changed His mind towards you. This is a wonderful period in which the world is said to be in reconciliation; (Romans 11: 15). That is how God is looking at it. God says, I am not suggesting sins are not there, but I am not charging you with them. I am offering you forgiveness instead. God was in Christ reconciling the world to Himself, not imputing their trespasses unto them. Is that because sins are not there? No, the world is full of sins, but God, in order to remove everything that is in your way, is not imputing your sins. 

    The world is in reconciliation, and hence Gods mind is favourable to every one, but it is not always to be so. He is going to change His attitude, and the world will then cease to be in reconciliation. It is to come into judgment. For this cause God shall send them a working of error that they should believe what is false, that all might be judged who have not believed the truth (2 Thessalonians 2: 11, 12). He has not yet changed His mind. This gospel meeting is a proof that He has not. He is calling upon you to change your mind about Him, and about yourself  to repent and believe the gospel, as the word says, Repentance towards God, and faith towards our Lord Jesus Christ (Acts 20: 21). 

    Naaman is an excellent example of this very thing. The passage I read is one of the most used of the gospel scriptures. I read it just to bring out this particular point. He was not a young man, so I would now speak to the middle-aged who have not confessed the Lord. I am always free to speak to Christians because Christians are the best listeners, but there may be some middle-aged people here who have not confessed the Lord, who have not changed their minds about God, about Christ, about themselves or about the world. 

    Now, this man was rich and a leading man in Syria, a man indeed whom God had actually used, and now he came down to the king of Israel on account of what the little servant maid had said, but she had not spoken about the remedy, but about the person who had it. She did not say a word about the king of Israel, in Samaria. She said there was a prophet, and told him where he was, but Naaman went to the king of Israel, but so as to intercept the enemys efforts to rob Naaman of the blessing, Elisha sent a message to the king, saying, let him come now to me. 

    In some little way we here tonight are possessed of an evangelical spirit, and would like to be of service to you. Naaman came to the door of Elishas house; that is why many miss the Lord. It does not say that he came to Elisha. The gospel clearly directs you to Christ. The Philippian gaoler was told, Believe on the Lord Jesus and thou shalt be saved (Acts 16: 31) and he believed exactly what was said. The counsel given to Naaman was clear, but he would not act upon it. He first went to the king of Israel, which was a mistake, for the king of Israel could do nothing to help him, and then he came to Elishas house. The little maid did not say a word about the house. She said, Oh, would that my lord were before the prophet that is in Samaria! then he would cure him of his leprosy. 

    All this shows that this man was a distinguished man in his own mind, and he had not changed his mind about himself. He was a great man in the eyes of the world, and everyone who knew him regarded him as a man of distinction, and he regarded himself in the same light, and says, Behold, I thought, He will certainly come out to me, and stand, and call on the name of Jehovah his God and wave his hand over the place, and cure the leper. He evidently thought that Elisha did not know who he was, what a great man he was. He stands at the door of the house of Elisha. If I wanted to get cured of my leprosy I would go inside, and make no delay in going inside, but he did not do that. He did not go to the man. There are thousands who do not go to Jesus. They may go to the Priest, the Pope, or the Oxford Group, but you see the gospel does not speak of any of these persons. It speaks about Jesus. It is the gospel of God concerning His Son. Instead of going to Elisha he went to Elishas house, but he did not go to him personally. He did not even knock at the door. He said, he will certainly come out to me. 

    That is pride, and that keeps thousands of people away from the Lord. They do not change their minds. He turned away in a rage. His leprosy and his rage were a poor combination. It is the working of the will and pride, and that is what keeps many away from the Lord Jesus  turning away with rage. 

    Thank God, Naaman had wise men in his retinue of servants, and he doubtless did thank God many times afterwards that he had such good servants. They treated him respectfully, but they were truly evangelical in spirit. They wanted to save their master, and that is a word for every Christian. You want to save a man, and in order to save, it is well worth humbling yourself. 

    I remember hearing of a man who got converted by a little tract that was handed to him. Speaking of his conversion afterwards to the person who gave him the tract, he said, It was not exactly the reading of the tract that helped me, but I was affected by the great exercise I noticed in your spirit when you gave the tract to me. I saw that you were genuinely affected on my account and it was your exercise that led to my blessing. I mention this so that we all may be more concerned about the need around us, and seek to meet it. 

    The incident shows what God does when people see you are in earnest, you are concerned about them, and it is not natural with you, but against your will. As the apostle Paul said, If not of my own will, I am entrusted with an administration (1 Corinthians 9: 17). It was against his will. He did not like it naturally, for he was proud. Yet as an evangelist, no one was more used than Paul. Think how he reasoned with big people, such as the Roman governor, Felix, and king Agrippa! What courage he had! It was God who helped him to speak to them. 

    Well, Naamans servants made bold and said, My father, if the prophet had bidden thee do some great thing, wouldest thou not have done it? how much rather then, when he says to thee, Wash and be clean?  and he changed his mind. 

    If I could get you to change your mind now it would be worth while  a change of mind as to what you have been, as to what you are, as to what God is towards you. Christ died for you, and gave Himself for you. Change your mind about these things, and then what a victory! Naaman changed his mind. That is the simplicity of the gospel. Like the young man who said to his father, I will not, he repented and went. Naaman changed his mind and went to apply the remedy, and he did not simply go into the Jordan; he plunged himself seven times. Do you not see his pace quickening as he went down to the Jordan? It is the going that saves you. Just as the blind man in John 9: 11 says, Jesus ... said to me, Go to Siloam and wash: and having gone and washed, I saw. He went and applied repentance with faith. Naaman went to Jordan and his flesh became as the flesh of a little child. Now, that is beautiful. The Lord brings a great man down to a little child. Look at the difference in the man. The flesh of that distinguished captain was leprous, loathsome; he really was not fit for the company of anyone. Whereas what is more acceptable than the flesh of a little child. This incident depicts conversion  the complete change that comes over a man by the power of God, but all in faith. 

    Naaman comes back, he and all his company  not a word now about the chariots and horses. He comes back to the man of God, not merely to his house. It is to Him  Jesus  we invite you. Come to Jesus! 

    What we observe in the third scripture I read is that Jacob called the house of God a dreadful place. Sleeping in the open with a stone for his pillow, he awakes during the night, following upon a dream, and he becomes conscious that God is near him, though he had not previously realised it. As it was with Jacob, so it is perhaps with you  the proximity of God makes you feel uncomfortable. Jacob had not sought after God, but He came to him. 

    God comes to man. God speaketh once, and twice,  and man perceiveth it not  In a dream, in a vision of the night ... that he may withdraw man from his work and hide pride from man (Job 33: 14 - 17). 

    At dawn there is a confused mind with Jacob. He took the stone that he had for his pillow, set it up for a pillar, and poured oil on top of it, and he called the name of that place Bethel, which means, house of God. He definitely called it Bethel, but he said it was a dreadful place. 

    Nowhere else in Scripture is the house of God called dreadful. When Jacob first touched it he spoke thus of it, but a change of mind took place in him. In his subsequent journeyings Bethel had a great place in his mind and he finally came back to it. There God spoke with him and blessed him, also changed his name to Israel, making him a prince; Genesis 35: 9, 10. 

    There may be someone here who has said in his heart, I would rather be somewhere else tonight; my mind is elsewhere. Before you leave we would urge you to change your mind, so that the house of God may be no longer a dreadful place, but that it may become attractive to you. In that change of mind you will find that God is your best Friend, and will accomplish in you the end reached in Jacob. You will no longer be a stranger and foreigner, but a fellow-citizen of the saints and of the household of God; Ephesians 2: 19. 

    May God bless His word to you! 

  

  
    THE BELIEVER IN THE HOUSE OF GOD (1) (JT 31)
    

    
    
  
  
    THE BELIEVER IN THE HOUSE OF GOD (1) (JT 31)

    Genesis 28:10 - 22

    JTI thought that we could consider the subject of the house of God in connection with Jacobs history. I have suggested this passage because it affords us the first idea of the house of God; we may be encouraged to consider it too in Exodus and in the New Testament. An important thing to notice is that the house of God is introduced in Scripture in connection with the believer as on a journey. In this chapter as also in chapter 35, Jacob is journeying, the end of his journey being at Hebron (chapter 35:27,) which represents for us the eternal purpose of God, whereas the house is temporary, and furnishes what is necessary for us in the present conditions of our journey. 

    FHDo you mean that, if we are intelligent as to the thought of the house of God, we can enjoy the love of God down here in the same way as it is known in heaven? 

    JTIt is really heaven come down to earth. In Luke 2:13, where the house of God is in view, heaven is brought to the shepherds: it says, There was with the angel a multitude of the heavenly host, praising God. The host returned to heaven, but they have brought down here heavenly surroundings and feelings, yet the visit of the angels was only a visit, and their coming down here was only temporary. Although great privileges may be afforded to us here, Luke reminds us that our goal, the end of our journey, is heaven; it is there where our names are written. 

    HD'ACGod will never cease to dwell with us, will He? 

    JTThe house of God is never seen in heaven. We find in Scripture the expression My Fathers house (John 2:16), which gives us a different thought; the house of God is amongst the people of God down here, 

    and He introduces His thoughts and His testimony. 

    NKMDoes that mean that God dwells amongst His own in adverse circumstances? 

    JTIn the New Testament where the house of God is also brought forward, it speaks of our conduct; there is a certain conduct which is suitable for the house of God. I write to thee, says Paul to Timothy, ... that thou mayest know how one ought to conduct oneself in Gods house, which is the assembly of the living God, the pillar and base of the truth, (1 Timothy 3:14,15). That shows us that it is here in connection with the testimony. 

    FHIs it the truth as to what God is towards us? 

    JTThe truth in entirety: the pillar and base of the truth. Here in Genesis 28, it speaks of a pillar; Jacob rose early in the morning, and took the stone that he had made his pillow, and set it up for a pillar, and poured oil on the top of it. Then he said, This stone, which I have set up for a pillar, shall be Gods house, the pillar means that there is a visible testimony to the truth. 

    FHWhat is the difference between the pillar and the base? 

    JTThe base is the foundation, and the pillar that which is visible; it is what the house of God becomes in the thoughts of those who appreciate it. The first thing brought forward here which should appeal to the young, is the interest which heaven has in believers. Jacob went out from Beer-Sheba, and went towards Haran. And he lighted on a certain place, and lodged there, because the sun had set. Often one recognises in young peoples experiences that the sun has set; it is at that point that God gives evidence of His interest in His house. Undoubtedly this interest is expressed practically by means of Gods people. Jacob did not find much rest in his circumstances which were painful. 

    It says that he lay down in that place; he took of the stones of the place, and made his pillow of them, and then lay down in that place. His difficult circumstances then became the occasion of the manifesting of divine interest. It is just at this point that the principle of Gods house lays hold of the soul, that is, soul experiences are found there. 

    FHDo you mean in the circumstances in which we have placed ourselves? 

    JTUp to this point they are normal, but they show how little one is aware of God having to do with oneself. God could have come down in the form of an angel to help Jacob, but He had exalted thoughts for him. Although there was distance between Jacob and God, there was nevertheless a link between heaven and Jacob, insomuch that God was at the top of the ladder. 

    RGHGod spoke to Jacob while he was asleep, because his will was not working at that time. 

    JTYes, his will was not active. His position is normal in that he was journeying at the direction of his parents, and he has only a feeble link with God. That applies in a very striking way to a young believer who begins to follow the path of faith. God wanted to make him see the great thoughts that He had for him; it is marvellous to see that a ladder is placed there and that angels go from Jacob to God Himself, and that one believer is the subject of heavens interest. So we find that Lukes gospel is addressed to one man, to bring him to this marvellous interest of heaven expressed in the house. It is indeed striking that not only does God speak to a young believer, but that He has great thoughts in mind for him. In chapter 14 of Luke, the house has to be filled  there will be many companions in that house  but in chapter 15 we are told who are the companions. The parable speaks of only one believer, so that God may shew out His thought concerning just one believer before Him. The prodigal therefore receives the robe, the ring, the sandals; the house is there and in it are music and dancing. 

    HD'ACGod did not say to Jacob, I am thy God, but I am Jehovah, the God of Abraham, thy father, and the God of Isaac. Then at the end of the chapter, Jacob says, then shall Jehovah be my God, not Jehovah is my God. 

    JTA ladder was set up on the earth, and the top of it reached to the heavens. And behold, angels of God ascended and descended upon it. And behold, Jehovah stood above it. God unfolds His greatest thoughts in His house; from the outset He lays in our souls the basis for His great thoughts: I am Jehovah, the God of Abraham, thy father, He is the source of all. Then He says, and the God of Isaac, of the one in whom everything is accomplished, of the vessel in whom all is assured. In the epistle to the Romans, a foundation is laid by the gospel for all the great thoughts of God; in this way, we are led out of this world into the great world which God has before Him. 

    FHThe ladder on the earth connects earth to heaven. 

    JTAlthough I am small and insignificant down here, I have a way of getting up there. It says first of all that the angels of God ascended on the ladder, there are means of ascending, a principle fully set out in Christ who said, If then ye see the Son of man ascending up where he was before ... (John 6:62). He had descended, but the truth here is that man has a way of ascending to heaven. 

    NKMThat is why it says in verse 17, This is none other but the house of God, and this is the gate of heaven. 

    JTThat is the conclusion which Jacob reaches in his soul. The house of God means that God is there; but there is, too, a way of getting to heaven, it is heavens gate. 

    HD'ACAll that God has here is His house. 

    FHGod has a house and Christ has a body. 

    JTThen, too, we see here the principle of naming things. It is a good sign when a young christian can define his experience and give it a name. Jacob says, This is none other but the house of God. He arrives there by way of his experience. The position in which he was, was not suitable for the house, for he had lain down, but in spite of that God was interested in him. An unsuitable position for the young believer does not hinder Gods interest in him. His recumbent position was actually in agreement with his spiritual state at that particular moment. The Lord in the gospel brings in the principle of giving names, and the believer ought to know how to define his experience. Jesus says therefore, who do ye say that I am? 

    (Matthew 16:15). 

    NKMLuke 15 gives us the house of God. Do you connect that chapter with what we have here in connection with Jacob? 

    JTThe brother of the prodigal son came near to the house; the Jew did not want to enter into that marvellous privilege. 

    RemJacob made many difficulties about entering. 

    HD'ACThe Jew does not like the music and the dancing and all the joys of the christian. 

    JTIt is David who introduces music and dancing into the house. 

    RGHBetween the time when one sets out for the house and the time when the music and the dancing are enjoyed, there are many experiences to be had. 

    JTYes, indeed. 

    FHDavids wife despised his spirit in connection with the music and dancing; she showed the spirit of the elder son. 

    JTShe corresponds with him exactly. Music and dancing are now found in the house; it is remarkable to see in Luke 15 that all that is occasioned by the return of the prodigal son. It is heavens interest in the believer, and one sees, too, the joy which the children of God have in the conversion or restoration of a soul who has perhaps turned aside. There was joy over a single sinner repenting. In the house, the prodigal son is not only a repenting sinner, but he is clothed with all the glory of heaven. The music and dancing began at the return of the prodigal. Young believers are often tempted to turn towards the world, but they must be made to feel the interest for them in the house of God. It is very encouraging to hear young believers give names to the results of their experiences. Verse 18 is the beginning of a new exercise: Jacob rose early in the morning. 

    PLThe journey is made up of many spiritual stages. 

    JTJacob rose early in the morning: a new day is commencing. He took the stone that he had made his pillow, and set it up for a pillar, and poured oil on the top of it. Oil refers to the intelligence of the believer, who understands that things are not on the principle of nature but of the Spirit of God (Romans 8:5); but this is not a state in the believer before chapter 8. In Genesis 35, Jacob poured a drink offering on the pillar, a drink offering followed by the oil. In this chapter the drink offering comes first in order to draw our attention to the divine pleasure. In Romans 8, we are not in flesh but in Spirit; we are conscious of being for the pleasure of God, and the anointing follows this. 

    PLHave we this thought in the Person of the Lord Himself? The One who is saluted from heaven as Beloved at the Jordan, is then anointed for the service of God. 

    JTIn Luke 3:23 it speaks of Jesus himself, who was beginning to be about thirty years old. Coming out from the waters of baptism, He was praying; in this position, He was for the pleasure of heaven. He did always what was for the pleasure of heaven, but as being baptised and praying, the Spirit descended upon Him in a bodily form. There was nothing in Him which could grieve the Holy Spirit of God. It does not say in Luke, This is my Son, but Thou art my beloved Son, in thee I have found my delight, (verse 22). Heaven opened upon Him as though to give Him the sense of its delight in Him. 

    FHHeavens pleasure was in Him as Man. 

    JTIt is what He had been during the thirty years of private life; very little is told us of that holy life of the first thirty years of the Lord. Luke speaks of Him as Babe, then as Boy of twelve years old, but heavens gaze rested upon Him at every moment, and at the end of those thirty years, heaven expresses publicly the pleasure which it had found and was finding in Him: Thou art my beloved Son, in thee I have found my delight. Coming back to Jacob, we are told that he called the name of that place Bethel, but the name of that city was Luz at the first. The young believer therefore does not allow himself to be governed by names given by this world, but he himself gives the name. It often happens that souls are converted in systems which give their own names to things, but this does not agree with Jacobs experience, because he has to do with God. 

    RemJacob makes progress. 

    JTHe is now in fellowship in a definite way. Through fellowship we are brought into a completely new order of things; it is the fellowship of Gods Son, the One who is over the house, and the fellowship of His death, of the Spirit, and with one another. The fellowship of Gods Son shows the dignity of the fellowship; the fellowship of His death cuts me off from this world, but in the Supper I enjoy the love of God and Christ. Then there is too the fellowship of the Holy Spirit, who searches the deep things of God. Then we have fellowship one with another. 

    NKMWould you say a few words on the meaning of rising early in the morning? 

    JTThat shows the energy in movement. The light of the interest of God in me is the dawn of a new day, and I move in relation with such a God. In verse 20 we have, If God will be with me, and keep me on this road that I go, and will give me bread to eat, and a garment to put on, and I come again to my fathers house in peace  then shall Jehovah be my God. It is not very elevated ground, but all the same there is the sense of Jacobs responsibility towards God. Believers have not much value down here until they accept their responsibility towards God. 

    NKMDoes he move towards the light which he has received? 

    JTYes, he moves forward in relation with God. You will notice that he is definitely on a journey; in verse 21 he does not say, If I get a wife, but If ... I come again to my fathers house in peace. 

    GBFirst of all Jacob is lying down, then he awakes from his sleep, then he rises early in the morning, and now, he is on a journey. 

    JTI do not think that Jacob is spoken of later as lying down. 

    PLThe fact of lying down shows that the heart is not wholly taken up with the Lord, but he is still governed by natural desires, whereas it speaks of those who stand in the house of Jehovah, (Psalm 134:1). 

    JTIn Jacobs case it was normal that he was lying down, but it is no less true that this is not a suitable position for the house of God. When I say it was normal, I mean simply that the young believer feels the need of others. The sun had set, which shows that things were not very brilliant; it was the end of an exercise. One sees here that the evening and the morning make one day. It is in this way that spiritual history is made; Jacob speaks later of the days of the years of his sojourning. 

    GBThe evening always precedes the morning: there was evening and there was morning. 

    JTIt is very important, Mr. B., to see that the believer moves on one day after another. The evening shows that I go through exercises because of my state, the morning is that God is towards me in Christ. It is the God who spoke that out of darkness light should shine who has shone in our hearts for the shining forth of the knowledge of the glory of God in the face of Jesus Christ, (2 Corinthians 4:6). 

    PNAt even weeping cometh for the night, and at morn there is rejoicing,. (Psalm 30:5). 

    PLThe night passes, the morning abides. Jacob speaks, therefore, not of his nights, but of his days when he gathered up all the divine light of his mornings. 

    JTIt is an immense point when the soul understands God: then shall Jehovah be my God. And this stone which I have set up for a pillar, shall be Gods house. There are the two things which were before him in a very definite way, God, and the house of God. Many persons have God before them, but they neglect Gods house. 

    H.DA.C. How is that? 

    JTA believer in a human system does not recognise the house of God. Religious organisations do not at all carry the idea of Gods house; a cathedral does not give the idea of persons on a journey. 

    OTOn the journey, there is bread to eat and a garment to put on, is that Christ Himself? 

    JTLuke 15 gives the excellence of the food and its abundance. 

    HD'ACWhere are we journeying to? 

    JTThat is a very good question, Mr. C. As we have already said, Luke develops the heavenly position; our names are written in heaven. Johns gospel develops the thought that we have the right to go to heaven. 

    FHWhere dwellest thou? ... Come and see, (John 1:38,39). 

    The thought here is that we are invited to dwell in Gods house. 

    JTIt is our temporary dwelling, for we are journeying towards the land which God has promised to give us. Jacob speaks here of returning to his fathers house, and at the end of chapter 35, Jacob comes to Hebron, where Abraham and Isaac had sojourned, and Hebron represents the purpose of God. 

    HD'ACWhy do you say that Hebron represents the purpose of God? 

    JTIn the book of Numbers, when the spies went up to search out the land, they came to Hebron, and it says that Hebron had been built seven years before Zoan in Egypt, (chapter 13:22). Spiritually speaking, Hebron existed before the world. Paul speaks in 1 Corinthians 2:7 of hidden wisdom which God had predetermined before the ages for our glory. The Lord, too, refers to Moses in order to bring out this great principle of Hebron, in Luke 20:37, in the section of the bush. The Sadducees were denying the resurrection, angels and spirits, so the Lord brings to light a spiritual world outside of this world, and speaks of they who are counted worthy to have part in that world, and the resurrection from among the dead ... neither can they die any more, for they are equal to angels, and are sons of God, being sons of the resurrection, (verses 35,36). That is what Hebron sets out  a spiritual world which God had before Him before this one existed. 
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    STONES MENTIONED IN GENESIS (JT 39)

    Genesis 28:10 - 22; Genesis 29:9,10; Genesis 31:45 - 49; Genesis 35:9 - 14; Genesis 49:22 - 25

    I wish to speak, dear brethren, very simply about the stones mentioned in these passages, which include almost all the references to stones in this book; and in the language of the inquiry in Joshua 4:6, we may well ask, What mean ye by these stones? The Scriptures have a language of their own, God having set in creation a variety of things which are under mens eyes, through which He intends to speak to us, and amongst these things are stones. We have in Scripture not only what the Spirit of God says, but what He shows; and in these stones certain things are shown. 

    We have in Genesis 2 the first mention of stones, they are precious stones. These of course are the most interesting, and the onyx stone is alluded to. In chapter 11 we have an allusion to stone as conspicuous by its absence, by its non-use by the Babel builders; and there I apprehend you get the divine clue that the Babel builders  world builders  do not employ what is permanent, whereas God employs building material that is permanent; and that, I apprehend, in the main, is the significance of the stone. We would have it so; what God builds is for ever; and He would have us to see that what the world is building is not permanent. According to the sweeping statement of John, the world passeth away (1 John 2:17)  a very searching and important word, especially for young people to notice, for the world offers much that is attractive outwardly. However solid it may appear, however permanent the institutions in it may appear, some of them extending back for more than a millennium, they will not continue; the world passeth away, and the lust thereof: but he that doeth the will of God abideth for ever. That is an immense thing for the young people and for us all to see, that he that doeth the will of God abideth for ever. 

    The Babel builders had no idea of the will of God; they had, as Scripture says, eliminated Him from their knowledge; they gave Him up, and had recourse to their own ingenuity; and hence they disclose what the world is. They had bricks for stone, bricks, humanly made things, and slime for mortar. Whereas faith takes up the stones. Those Babel builders were energetic enough as you know. They said one to another, let us build us a city and a tower, whose top may reach unto heaven (chapter 11:4). They had their own thoughts and schemes but the material they employed discloses the nature of their structure. They had bricks; their own man-made things: whereas faith takes up things made by God, or more accurately, things given of God, for Christ is the Stone; the great idea of stone is primarily in Him. We have His eternal personality in the Deity in John 1; whether we go backwards or forwards there is permanency, and particularly in regard to the will of God, for when we come to that side it is a question of moral worth, and in Christ we have perfection. We have perfection in that respect as in all others. There is His personal worth, which every lover of Christ extols, but then there is His moral worth; what came out in Him here in the carrying out of the will of God. Morally there is nothing greater than that; it is what marked Christ in coming here into manhood; Lo, I come ... to do thy will, O God (Hebrews 10:7). 

    Well, now I wish to speak of stones in connection with Jacob, and one would like to begin with the young ones here, so that each may get something. One idea of the stone among other things, is its permanency; it is also alluded to in Scripture as symbolic of what is hard. Now, what is hard, or what from Gods side may appear hard, is really with a view to what I may call softness; this is seen by comparing Genesis 28, the head pillowed on a stone, with John 13, the head pillowed on the bosom of Jesus. The one leads to the other. Things may seem hard, and I know well enough how the young ones look at things as coming into contact with what is of God, especially the house of God. I will not enlarge on Genesis 28, except on this one point. Things may seem hard, but Jacob arrived at this spot under the will of God, or rather under the will of his parents, which in this instance implied the will of God. For parents as seen in Isaac and Rebekah, in this respect represent God, particularly in Isaac who was representative of God as blessing Jacob. He had blessed him, and the blessing was irrevocable. Authority following upon blessing should be easy to accept. In Ephesians 6:1,2 the apostle enjoins children to be obedient to their parents, reminding them that this is the first commandment with a promise. 

    Jacob had been blessed by his father, and now he is moving under the direction of his father, which is an important matter, but the state of his soul was very low. The salvation of a young person is in this respect by submission to the will of God, whatever the state of his soul; however doubtful he may be, doing the will of God is his salvation. That is to say, he moves on principle, he moves in divine light furnished to him; disregarding his own feelings. And not only is Jacob here moving under the direction of his father and mother as blessed, but he had the knowledge that his mother undertook all the penalty attaching to his deception; he had the thought of a parent suffering in his stead. She had had a transaction with God about Jacob, as godly parents have about their children, and she said, On me be thy curse, my son! And now he is moving under the direction of Isaac and Rebekah. He begins at Beer-{210} sheba, which is a very fine place to start from, as suggesting the faithfulness of God. Whatever your failings, God is unchanged, God is faithful. To the refractory Corinthians, God is faithful is said three times (1 Corinthians 1:9, 10:13; 2 Corinthians 1:18), for God would cover the heads of the young lest they might be despondent over their state. The time comes when you can look with confidence within and take account of the work of God in you, but earlier you have to rely on light as to God. 

    So Jacob arrives here and takes a stone for a pillow; it belonged to the place, that is a point to notice; God is going to deal with Jacob in connection with this experience; this place and this stone are never to be lost sight of. There is apparent hardness in this experience, this stone, but it is your own selection, you may say. God allows you to do this, and then He holds you to it and shows you that after all you made no mistake. What you may have thought a mistake and what occasioned you hard experiences was under Gods ordering and Gods will. Of His will you are in the path of obedience, and the first great impression of the house of God that you get is connected with a journey and such an experience as this. He made a stone a pillow for his head. The sun had set and he spent the night there, an experience that was never to be forgotten; here the mighty God of Jacob appeared to him. He is in heaven above and Jacob is lying on the earth; heaven is engaged with Jacob, and a ladder is set up on the earth reaching up into heaven. There is one man lying there alone, to the rest of mankind very little known, but heaven is looking down on him, God is there and the angels of God ascending, for they began at the bottom of the ladder. Love begins with God, and love shows itself where it is needed, and it was needed there. Jacob needed it particularly then  a lonely traveller, behind him the hatred of his brother. He needed such consolation. Doubtless he did not expect it, but God loves to surprise us  love would surprise us  and the angels were ascending on the ladder, as though they would convey to Jacob that they are communicating to heaven everything that love would wish heaven to know; not that heaven did not know, but God would have him to know that it knew. There was a means of communication between God and Jacob, that he is now learning. It is a time of hard experience and God is coming in in the hardness, and the very hardness is to be a monument. He takes the stone that was his pillow and sets it up for a pillar and pours oil upon the top of it. He has the mind of God in a measure, and this stone set up and anointed is a testimony to this. What is of God is to be anointed. If it has proved effective in my soul it will prove effective in another. 

    The anointing implies that the experience is not to be exclusively mine, I am not to be selfish about it. There are those who get light and are not anointed. They do not pass it on. The idea of anointing is that the experience from God characterizing you is made available to others; others see it and get the good of it. The stone would be the house of God; Jacob calls the place Bethel. You see what an impression he obtained through this experience. I hope that we may get into our souls the value of divine impressions, and that we may not be selfish, as to them. They belong to others. That stone stood for twenty years anointed on the top of it. 

    In order to complete this thought I will go on to chapter 35 to show how he has advanced. I do not think he had advanced very much for the number of the years. Many of these days were spent without much profit spiritually, but the Spirit of God gives us a paragraph in chapter 35, verses 9 - 15, to show the result of the twenty years. You will observe in the verses I read that it stands by itself, it includes what happened at Peniel, seen in chapter 32. It is the Spirit of God putting together the result of the twenty years. God loves to write up His people, to write up their histories. The paragraph begins with God appearing to him after he came out of Padan-aram, as though He would confirm and consolidate in his soul the result of this experience. That is what God does for us. Nothing must be lost and the consolidation fixes it so that it is part of us for ever. He appeared to Jacob after he came out of Padan-aram, and said, Thy name is Jacob: thy name shall not henceforth be called Jacob, but Israel shall be thy name. Now he is regarded as spiritual; his name is Israel, that is to say, he has made headway in his soul; he is now in Bethel again. It includes chapter 32, although in that chapter God withheld His own name; but now in Bethel He tells Jacob His name, as though God would say, You have now come into My house suitably and so intelligently, I can disclose My name to you. God had told him to go up to Bethel and dwell there. He knows how to go; he buries the idols; he is in the house now under divine direction and in intelligence. He is no more Jacob; he is an Israel; God has ennobled him, He has made him suitable for His house. Who of us is suitable for the house of God naturally? None. We do not know how to behave ourselves in it naturally. We have to be ennobled to be in it according to God. We do not sit down together in the smallness of the flesh; we do not sit down in legality, but as ennobled, in divine order, in submission; we are there as sons of God. 

    God reveals His name to Jacob, and that is what I would stress. He says, I am God Almighty. He is no longer on the top of the ladder in heaven. He is standing by Jacob. What grace! Now we have the full idea of the house; it is no longer that of a mere stone, but a man in Bethel, there according to God, who is talking with him: And God went up from him in the place where he had talked with him; where the feet of Jehovah rested. Hallowed spot! how blessed such a spot as that, where the feet of Jehovah rested, where He talked with Jacob! That is the full idea, and instead of a stone for a pillar, it is a pillar of stone. It denotes the full progress of Jacob. It is not something that is to pass away in a moment, it is a permanent thing, and a drink offering is poured upon it. Jacob understands that God is pleased with him. Blessed realization! I do not know of anything more to be commended to the young people than that. We are very apt to be pleased with ourselves, but how much do we think of God being pleased with us? It leads up to our realization of the joy of being accepted in the Beloved, that we are pleasurable to God in Christ. The drink offering signifies what satisfies God, as I may say, what refreshes Him; and surely that is the thing that ought to be before each of us, dear brethren, to be in the house of God as ennobled by Him, and in the intelligence of our souls as Israels, as princes with God, to minister refreshment to Him. 

    I come now to Genesis 29 briefly to show how in the idea of the stone on the wells mouth you have another thing. We should note the energy of Jacob. You may say he is anointed, for who could deny that there was some dignity in him as he moved out of Bethel. The scripture says, Jacob continued his journey; the original, I think, is that he lifted up his feet, there was a spring. It was a question of a foot journey and there was spring in him, and he went into the land of the children of the east. It was a long way, but there must have been faith; although the drink offering was not there in chapter 28, the oil was there; the sense that was with him of a wonderful experience with God, that no one else had had; that God was with him and would bring him back. He looks around as he gets to Haran. Another point for young people, have your eyes open to see. The Scriptures are full of precious things strewn there by the Spirit if only our eyes are open to see. A feature of a man of faith is the power to look around and see what is of God. He looked and he saw a well. It was no accident, there was a well, and three flocks of sheep were lying by it. What an open book that is to faith! But there was a great stone on the well. 

    Now you see he is in the presence of a difficulty. One might say much about the great stone, it undoubtedly refers to the judgment of God. The well was there, the water was there  the system of grace beginning with Hagar, that was the first well  but there was a heavy stone on it. That is now the test, what will he do with this stone? It means sacrifice now. He had made no engagement as to this with God at Bethel; this is a new matter. He knows the water is there, the flocks are lying by it, but, for the moment, he does not do anything. He asks, My brethren, whence are ye? That is the thing you want to know, who people are if you are going to serve them. As it was said to Hagar earlier, whence camest thou? and whither wilt thou go? You find this throughout Scripture, an inquiry as to whence people are. It is important to know this, if you are to serve them. They knew Laban, they tell Jacob, but yet he does not roll away the stone. He says, Lo, it is yet high day, ... water ye the sheep. Why should they wait? It was really the Old Testament position, a position of limitation. There was virtue there; there was grace there, but there was the stone and who could roll it away? These flocks were needing water earlier than others, why should there be anything hindering them? He discerns the position at once; that is to say, he is anointed and has intelligence, and he is bringing his intelligence into activity, but he does not do what is needed. 

    We need more than speaking, we need power; and with Jacob power came into action when he saw Rachel ... and the sheep of Laban his mothers brother. Now you see there is a motive. Much might be said on this, but I am dwelling upon one thing, the anointed man, the man who has had to do with God only a little way back, but he has recognized the idea of anointing, and he has to convey to others what he has got; but he is not moved to action until he sees Rachel. That is love. We are to serve by love, not simply by light. He had light, he could speak to others about what they should do, but what is he doing? Only as he sees Rachel and the flocks of Laban does he rise and roll away the stone. One might make much of Rachel as a type of Israel; she was an object for Jacobs affections, and hence as he sees her he is moved to serve. There is now more than the anointing, more than light; there was affection and he rolled away the stone. How much that is needed now! Working by love is that you will not allow any impediment to prevent those you love receiving the blessing of God. He does not put the stone back, though that was the custom. I have no doubt he is here a type of Christ, as removing permanently what hindered the blessing of God flowing out; but I am thinking of how we are to serve by love, Christs service to the assembly being the example. The suggestion is that there is an object for our affections. It is said that Jacob served for a wife. He rolled away the stone and watered the sheep of Laban, his mothers brother. He served by love in rolling away the stone and watering the sheep. 

    Now I wanted to speak about the witness in Galeed, and it brings out a state of things that I am afraid often exists among the people of God, often with those of us who have light. He was now moving back to Canaan to his father, according to the word of God. He is leaving Laban now. He is not now thinking of Labans flock, his love has waned; trouble has arisen. In other words, brethren have gone on well for a while, love has been active, but the time comes when we agree to differ; agree to be absent one from the other; one of the most pernicious principles of the flesh. The supreme idea in the epistle to the Ephesians is that in all lowliness we are to endeavour to keep the unity of the Spirit in the uniting bond of peace, the uniting bond. 

    Now here is a heap of stones. He asks them to gather the stones, and they make a heap of stones and eat upon the heap. It is very nice to see brethren eating together, it is the appointed way in the Lords supper that we should eat together, and drink together; it is the divinely appointed way of keeping us together, of keeping Christ in our hearts. But here are people eating and drinking in order to separate, as about to separate. They are not to live at war with one another, it is simply that they agree to differ, a most pernicious principle, whether we speak it or act it, it is contrary to the mind of God. Why should a thing be left in abeyance? If it is right, it is right, why cannot I see that it is right as others do, instead of eating upon a heap of stones? It may have seemed nice to agree not to have war, we do not want open division, but there may be cleavage without open division, and if there is cleavage there is room for Satan. Satan has a footing, and he will not be content with a footing, he will seek more than cleavage. 

    I dwell on this, that they eat on a heap of stones. They were pious in it, they say, The Lord watch between me and thee, when we are absent one from another, but we never read of Jacob visiting Laban again. As a matter of fact, love had gone, the love that was there, the interest that was there when he watered the flock of Laban in the presence of Rachel had gone; now there is nothing left but this heap of stones. I do not deny that there may be something in it, the preservation from war, they were not to pass that heap of stones. But then there was the want of love, it is a poor state of things that we should settle down to eat on a heap of stones, and then say, The Lord watch between me and thee, when we are absent one from another. Why should we be absent from one another? The whole trouble among the people of God arises from being absent from one another. Christianity means presence, the Lords supper implies this. The Lord is absent, we know, but the Lords supper is to bring Him in. The saints are together in love and the Lord is brought in through our remembrance of Him; that is the idea of it. 

    Now I proceed to the last scripture, where you have the stone of Israel. Jacob is now touching a high level, as blessing Joseph. Here he is occupied in blessing Joseph with his other sons. In spite of their history, they are all blessed. A most encouraging thing, that in spite of the terrible things that have to be said, the twelve are all blessed; quite in keeping with the faithfulness of God. The same thing is seen in the history of the assembly, but the Holy Spirit would lead us up to the plane of Joseph, that is to say, Christ as separated from His brethren. He now sees Him as a fruitful bough by a well. That is what God would bring us into; He would lift us up into the full thought of Christ, that there may be the maintenance of the dispensation characteristically. That is what is presented in Joseph; Exodus opens up the administration of that. The fruitful bough by the well whose branches run over the wall; that is the fruitfulness of Christ. And then His sufferings; the awful opposition to Christ. The archers ... shot at him. 

    It is well to face these things, for it is the present position. I am speaking now to the elder brethren, 

    the opposition of the present time is to Christ, as typified in Joseph; what we see in Joseph involves the truth of the epistle to the Ephesians. Ephesians is on the same level as the gospels, that is, the saints are brought to see the measure of the stature of the fulness of Christ. That is the idea; so that you see the whole position, the fulness of the dispensation in Christ. But it is necessary that we should bear in mind the relentless opposition that there is to Christ. The archers have sorely grieved him, and shot at him, and hated him: but his bow abode in strength, and the arms of his hands were made strong by the hands of mighty God of Jacob. That is the position today, and so it says, from thence is the shepherd, the stone of Israel. We have come to see Christ from this point of view; we have come to see Him in His eternal permanence; He is the Shepherd, the Stone of Israel. The New Testament opens that up, how He is the Stone which the builders rejected, and He is made the Head of the corner. That is Ephesians, Jesus Christ himself being the chief corner stone (chapter 2:20). It is the top stone, not simply the foundation, for Ephesians is the top stone, the adorning, binding stone, Christ is all and in everything. 

    I trust God will bless these thoughts to us that we may all be in the full light of Christ as the Head of the corner. 

  

  
    UNDER ORDERS (JT 59)
    

    
    
  
  
    UNDER ORDERS (JT 59)

    Genesis 28:1 - 5; Genesis 29:1 - 12

    I would like to say a few words especially to call attention to Jacob as under orders in regard to his marriage. He was under orders  we might say from above. One of the expressions of love and fellowship that our young brother and sister, who have just been married, received today, quoted the last verse of Matthews gospel in which the Lord says, ... teaching them to observe all things whatsoever I have enjoined you. And behold, I am with you all the days, until the completion of the age. How applicable is this verse  at all times, of course  but particularly at such a time as the present, when will is apt to be active in these natural things. 

    The marital relation tends, at times, to bring out the working of the will, sorrowfully. The gospel by Matthew treats the marital relation with a certain liberality which is not found in the other gospels; but of all the gospels, it specifically enforces the will of God. It is, therefore, significant and in keeping with the teaching of the book, I that Matthew should close with these words from the Lord Jesus: Teaching them to observe all things whatsoever I have enjoined you. And behold, I am with you all the days. The presence of the Lord with His people  a most precious fact  is known to those who are regulated by His will. The promise of His presence is given. It is a most comforting and most necessary, thing whilst we are in this wicked world. 

    The disciples received their commission from the, Lord according to this chapter. They were under His orders, and their converts are to be under His orders, I also. Matthew, above all other parts of Scripture; abominates mans will in the things of God. Modern history reveals the most sorrowful outcomes of marriages arising out of the action of the will. Thus it seemed that the message referred to is very appropriate and no doubt our dear brother and sister will remember it. If the Lord is with them, as He promises, they must not forget whatsoever I have enjoined you. 

    And so these thoughts link up peculiarly with the passage in Genesis, for Jacob is seen as directly under orders from above; that is, from his father, who is representative of God. He is under orders to procure a wife. That is the principle. In this case he is to go to find her. The servant of Abraham was to go and find a wife for Isaac. He, too, was under orders  explicit orders from Abraham as to the wife he was to procure. But here Jacob is to go himself. It is said, in Hosea: Jacob fled into the country of Syria, and Israel served for a wife, and for a wife he kept sheep. The names used there are: Jacob fled, and Israel served. Jacob fled! That is a state of things that is not to be overlooked, for he was in danger of his life from his brother. Jacob is the responsible man. But the name is changed. Israel is the man who has become spiritual, for thou hast wrestled with God, and with men, and hast prevailed. So it says, Israel served for a wife, and for a wife he kept sheep. So that there is nothing unseemly or unmanly in keeping sheep for a wife. It was Israel; he who had triumphed, acquiring power with God and men. He could well afford to humble himself in order to find a wife. In truth he hired himself to obtain her; but he was under orders. And that is just the point. We are not to exercise our own wills. If we do there will be trouble. Thus we have in the New Testament the word governing marriage, that it is only in the Lord (1 Corinthians 7:39). That means that all is under His orders and that the exercise of our wills is shut out. 

    We have in Jacob the example of the husband making little of himself in order to have a wife: For a wife he kept sheep. Most of us will be well aware that Genesis 28 brings in the fact that God met Jacob as he was on his way for a wife. That is a very remarkable thing. As he was going out to Padan-Aram for a wife God met him. In his dream Jacob beheld a ladder which was set up on the earth and the top of it reached to the heavens. And angels of God ascended and descended upon it. And Jehovah stood above it. And as he was coming back from Padan-Aram, still afraid of his brother Esau, God met him again: The angels of God met him. He said, This is the camp of God. But I have in mind particularly the first occasion Jehovah stood above the ladder and the angels of God ascended and descended upon it; a most remarkable thing that a man in this employ  in the path of obedience in relation to a wife  is so regarded by heaven. Is it too much to say that the marriage relation requires this? It requires that the brother entering into the relation should be in direct touch with heaven. Heaven here shows itself to be in direct touch with Jacob. 

    And then the house of God is mentioned. The truth of the house of God comes into Jacobs mind. Indeed, it is in this relation that it first appears in Scripture. Surely it is not too much, dear brethren, to say that the marriage relation requires recognition of the house of God. We are apt to be disregardful of the house of God. Let everyone know that we are not speaking of a building made with hands. The house of God is a spiritual matter. Since the temple at Jerusalem was destroyed no such building of stone and mortar can have the place of the house of God. The people of God are His house: Whose house are we, (Hebrews 3:6). And again, In whom ye also are built together for a habitation of God in the Spirit, (Ephesians 2:22). And so the house of God comes into Jacobs mind and he says, This is none other but the house of God, and this is the gate of heaven, (Genesis 28:17). Here God met him. Here he is conscious of the interest of heaven. It is none other than the house of God; far transcending any natural joy. 

    The house of God affords far more for us than any natural relationship here below. In the house of God we are to be made superior to all that. We enter from the natural into the spiritual. That is the point of the house of God. We are lifted up to heaven, as it were, and only then can we rightly take up marital relations. This is none other but the house of God. Jacob is on his way for a wife; the thought is that one is made superior to the natural in the house of God. That is the principle governing us today and it bears particularly on our brother and sister. 

    We read in the next chapter: And Jacob continued his journey. It is a definite matter; he is under orders to procure a wife, but see the great things that come in on the way  heaven; the angels; the house of God. The marriage tie is only for a time but our chapter conveys that we are brought into the great things of God so that we may come out in the natural relationships as superior to them. We can be in them according to God. We are above the sorrows as well as the joys. One is superior as in the new heavenly relation. That is the principle; as obedient, we are lifted into the divine realm in order to come out and shine for God in what is natural  ordained of God, but in itself transient. I believe that the whole married life is to be carried out as adorned with the heavenly, with the sense of the greatness and blessedness of the heavenly; that we are the house of God. 

    And then, finally, the wife comes into view. How practical she is! What is a wife worth unless she is practical? Rachel is occupied in a practical way; with useful things. Already a title is attached to her. The proper rendering of the passage is for she was a shepherdess. She had acquired a title through her practical application. She was not dependent upon the marriage relation for her occupation; she was already occupied profitably; she had acquired a title which dates back to the beginning, for we are told that Abel was a keeper of sheep. 

    It is most important that a wife be able to look after things and to function in her own house when her husband is not present. Rachel was a keeper of sheep  a shepherdess. Indeed, all the community was similarly engaged. And they know one another. They know Laban; they know that he is well. It is a profitable conversation  not mere society gossip. And as soon as Rachel comes into view Jacob rolls away the stone and waters the flock. But she is the shepherdess; she is profitably engaged. 

    And so I thought these scriptures would help at this time. We love our dear brother and his wife, our sister. We want to see that the new start which has begun for them today contributes to the house of God. They know something of it and of heavens interest in them personally, and as with Jacob, so with them; they may contribute to the house of God. 

  

  
    MAN (8) (JT 71)
    

    
    
  
  
    MAN (8) (JT 71)

    Genesis 28:1 - 22; Genesis 32:13 - 32.

    JTIt is thought that the two sections read at this time will afford us much light as to humanity as it appeared in Jacob; perhaps the most important character in the book of Genesis, next to Abraham. We have had humanity before us in these readings for several months, and the idea now is to look at it as seen in Jacob. We get humanity set out in a remarkable way in the whole book of Genesis, but peculiarly in Abraham, Isaac and Jacob, which affords us much in the matter before us. We have no doubt seen what has been said about these three, Abraham, Isaac and Jacob, in The Collected Writings; that Abraham is the source, or root of promise, Isaac the heavenly man, and Jacob represents the earthly side of the truth. So that we come now to Jacob, and no doubt the Lord will help us, because the idea of humanity ought to be in our own minds as to what characteristics apply to each of us. 

    ABPDoes the fact that he entered into struggle even before his birth suggest a clue as to the features that came out in him? 

    JTTherefore the ground is laid now for us to consider what should mark brethren; for Esau and Jacob were twins, and the relation of twins certainly ought to bring out what persons are in their human characteristics. 

    AJGI would like a little help as to what is in mind as to Jacob and the earthly side, referring to the earthly side in its application to us. 

    JTIt is a matter of what we have to do in everyday life, I would say; our relations in everyday life, and especially in relation to our brethren. What we are as brethren would be the main thought. We want to get what Jacob is characteristically as a man, because we are dealing with man. 

    RWSIt is not man as such, but man as the product of the work of God which we are looking at in this series, is it not? 

    JTThat is what is important; man as unregenerate is of little or no importance to us, not of any importance to heaven. It is man as important before God that is particularly before us; not as in his natural state, because after all what he is naturally is a story soon told. What is in our minds now is what he is before God, as having been wrought by God; otherwise there would be nothing worth speaking of. 

    QuesDoes that involve the work of God beginning in new birth? 

    JTJust so, so John gives it; John will be our subject for the moment. In the beginning was the Word, and the Word was with God, and the Word was God, John 1:1. It is a question of the Word. He was in the beginning with God. All things received being through him, and without him not one thing received being which has received being. In him was life, and the life was the light of men, John 1:2 - 4. That is the thing that we might rest on for the moment; life as seen in man in the sense in which God regards it. In him was life, and the life was the light of men; that is to say, man was the idea. And the light appears in darkness, and the darkness apprehended it not. There was a man sent from God, his name John. He came for witness, that he might witness concerning the light, that all might believe through him. He was not the light, but that he might witness concerning the light. The true light was that which, coming into the world, lightens every man. He was in the world, and the world had its being through him, and the world knew him not. He came to his own, and his own received him not; but as many as received him, to them gave he the right to be children of God, to those that believe on his name; who have been born, not of blood, nor of fleshs will, nor of mans will, but of God. And the Word became flesh, and dwelt among us (and we have contemplated his glory, a glory as of an only-begotten with a father), full of grace and truth; (John bears witness of him, and he has cried, saying, This was he of whom I said, He that comes after me is preferred before me, for he was before me;) for of his fulness we all have received, and grace upon grace. For the law was given by Moses: grace and truth subsists through Jesus Christ. No one has seen God at any time; the only-begotten Son, who is in the bosom of the Father, he hath declared him, John 1:5 - 18. 

    I thought it would be worth while to just rest on this section in Johns gospel so as to get the true idea of humanity as before God, in Christ Himself; that is the very highest thought of it. It is wonderful that a divine Person should become man. The true idea must be seen there; that is, in that Man. And so the life was the light of men; it is a question of man. 

    JTJrSo the outshining of the life of Jesus would produce light for men. 

    JTIt was the light of men, just so; showing that, as has often been remarked, it was not the light of angels, it is the order of being that man is. That God Himself in the Lord Jesus should become man is marvellous, the most marvellous thing of all; that He is as one of us, one of our kind, in that sense. But He is God, God Himself, God as man. 

    ARIs He like the sun? It says in verse 9, The true light was that which, coming into the world, lightens every man, John 1:9. 

    JTExactly; but it was the true light, that is to say it was light for man. The true light is for man. 

    EEHWe have contemplated his glory; is that the glory of manhood? 

    JTQuite so, the glory is as of an only-begotten with a father, John 1:14 one in that relation, the most exalted relation; that is, Man in relation to the Father: the only-begotten Son, who is in the bosom of the Father, notice that, in the bosom of the Father, he hath declared him, John 1:18. 

    ANWIn him was life: does that differ at all from the statement in John 5:26? For even as the Father has life in himself, so he has given to the Son also to have life in himself, and has given him authority to execute judgment also, because he is Son of man. 

    JTSon of man, just so, it is to bring out man in that relation, not simply as Son of God, but Son of man; it is another wonderful thought that the Son of man is also the Son of God, and that the Son of God is the Son of man. He comes down within our range to be apprehended; it is the wonderful thought of manhood in a divine Person. It affects your heart that it is possible, that God Himself should be here, that it is no less than God. He is the true God, it is said, and eternal life, 1 John 5:20. That is in Johns epistle. 

    EALIn John 1 it says, Nathanael answered and said to him, Rabbi, thou art the Son of God, thou art the King of Israel, John 1:49. He put the Son of God first there. 

    JTBut there is more than that, you will have to read more to get the full thought. 

    EALJesus answered and said to him, Because I said to thee, I saw thee under the fig-tree, believest thou? Thou shalt see greater things than these. And he says to him, Verily, verily, I say to you, Henceforth ye shall see the heaven opened, and the angels of God ascending and descending on the Son of man, John 1:50,51. 

    JTThe angels of God ascending and descending on the Son of man, that is the idea. It is to bring out manhood in the Son; I mean manhood in the expression, the Son of man  the angels of God ascending and descending on the Son of man, John 1:51. 

    The allusion is to Jacob in the book of Genesis. Would you say that, Mr. G.? 

    AJGI was thinking that. It would mean that man has the foremost place in the mind of God, would it not? You were stressing that a divine Person has become man, that God has entered into manhood in the Person of Jesus; and is that not because the greatest thoughts of God are bound up with man, and not with any other order of creature? 

    JTAnd so in verse 26 of Genesis 1 it says, Let us make man in our image, after our likeness, Genesis 1:26 that is the divine thought. God had Jesus in His mind. But He had to wait for hundreds of years to see man in Jesus, and that is the wonderful feature of the whole subject, the recency of man and yet the greatness of man. There could be nothing greater, because the Man alluded to is the Son of God. There could be no one greater. 

    RemThe greatness of man is seen in the fact that while in John 1 the Lord is spoken of as the light of men, in Revelation 21 it says of the city that the nations shall walk in its light; showing how characteristic she is of Christ, Christ being the light of men. The city in that day will shine upon the nations. 

    FNWI would like further help as to the link of the Son of man in John 1 with Jacob. Is it in your mind that the Lord Jesus here as the heavenly One has a certain relation to the earthly side of things which Jacob represents? 

    JTWell, He became man and moved about on the earth. He went from infancy to boyhood and to manhood, so that all those phases were filled out by that glorious Person. All the phases proper to man were seen in that glorious Person in everyday, ordinary life, we might say. 

    ARYou get the same idea in Genesis 28 as you get in Johns gospel; it says, And behold, angels of God ascended and descended upon it, that is, the angels go up before they come down, and the same idea is in Johns gospel. Is that suggestive that man is the centre of everything? 

    JTSo Pilate says, Behold the man! We are to pray for all men according to 1 Timothy 2: I exhort therefore, first of all, that supplications, prayers, intercessions, thanksgivings be made for all men; for kings and all that are in dignity, that we may lead a quiet and tranquil life in all piety and gravity; for this is good and acceptable before our Saviour God, who desires that all men should be saved and come to the knowledge of the truth, 1 Timothy 2:1 - 4. And further, For God is one, and the mediator of God and men one, the man Christ Jesus, 1 Timothy 2:5. That is it, the mediator of God and men one, the man Christ Jesus; that is the thing that I thought we should get clearly before us, the man Christ Jesus. So as we are here this afternoon it is a question of each one challenging his own heart as to what he is as a man, or as a woman, for the word man covers both. Let us make man in our image, Genesis 1:26 and then immediately you have the plural: let them have dominion. So that the man and the woman reign, or rule, together. 

    JHEIn our chapter Isaac would be concerned that Jacob should have a helpmate; as it says in the early verses, Arise, go to Padan-Aram. He is concerned that his son should have a proper helpmate. 

    JTSo that now, to be simple and practical, we have to challenge ourselves as husbands and wives as to this matter of humanity. It is the kind of humanity we have as the subjects of the work of God, that kind of humanity; that is, Christ would be seen in us, the man Christ Jesus. 

    JTJrThe work of God would bring about the same features in all of us, so that national features and original fleshly features would disappear. 

    JTQuite so; the same features must come out in the wife as in the husband. And then too in the male and female children. The whole point is what kind of man there is in the household, because God has before Him to bring about an order of man that is suitable to Him, whether on the earth or in the heavens. Presently in the millennium it will be on the earth; in the meantime it is what is in the assembly, the heavenly side; we are a heavenly people. 

    AJGSo that the saints are said to be created in Christ Jesus for good works, which God has before prepared that we should walk in them, Ephesians 2:10. Is that manhood according to God seen practically down here? 

    JTJust so; the works were before prepared that we should walk in them; God has prepared them, they represent the kind of thing that we should be. Wonderful that there should be a pattern set before us in that sense! And I think Peter alludes to that when he says that we should follow in his steps, 1 Peter 2:21. 

    ABPWould the various exercises that Jacob went through teach him experimentally that God is taking away the first that He might establish the second? 

    JTSo that his name is changed; that is what we shall come to in chapter 32, that the mans name is changed. He is alone with God; his wives and children are detached from him so that he is alone with God and God has dealings with him and cripples him, so that he might be made subject and humble through being crippled. 

    VCLIn chapter 27 Isaac, in blessing Jacob, says to him, Let peoples serve thee ... Be lord over thy brethren, Genesis 27:29. 

    Is that what he was reaching in all this experience that God was passing him through, so that when his name is changed he is equal to it? 

    JTSo that he can be lord; God has a man suitable to rule. Therefore we have to pray for kings and all that are in authority; we are exhorted to pray for men. 

    RWSIs the long time that is involved in this process to be a voice to us? Years and years were required in the history of Jacob to work this out. I am thinking of the twenty years at Padan-Aram, for instance. He does not arrive at Gods thought immediately, and I suppose we do not either. 

    JTQuite so, and we have to learn from what is seen in him. As we run down through Genesis we shall see at the end how Jacob crosses his hands wittingly; he knew then how things were to be; that is, he had been learning in the school of God. 

    RWSIt has been an encouragement to me that it took Jacob so long to learn because it takes us a long time. But perhaps we should not excuse ourselves on that account but seek to move on more rapidly than Jacob did. 

    JTWe have to wait for the incarnation to bring out everything. We do not get it all in the book of Genesis nor in any of the Old Testament books; we have to wait for the incarnation, that is where we get man according to God. 

    RWSIt helps to have before us the divine standard in John 1 before we come down to Jacob. 

    JTJust so, we have to come to the incarnation, the wonders of the incarnation. That is what bows our hearts, and it should bow our hearts. 

    RemDespite the deflections of Jacob and the long way by which he arrived at this point, yet there would be something of God in his history which God could take account of? 

    JTQuite so; whatever God had wrought was there; but how comparatively little when you come to the great idea as set out in Christ! How immense it is, manhood in Christ! One mediator between God and men, the man Christ Jesus; 1 Timothy 2:5 not the babe, nor the boy, but the man Christ Jesus. That is what is before us. 

    AJGIs that what is referred to in the first epistle of John where it speaks of the word of life? I was thinking of the opening of that epistle. It speaks of the word of life and what the apostles had contemplated and handled, and I wondered whether that is in keeping with what you have been saying as to life in man according to God, set out in Christ? 

    JTJust so; there it is the word of it, that is to say the intelligent expression of it. 

    AJGQuite so, and I thought that corresponded with the expression that the life was the light of men; that there was a life in the presence of men conveying to men intelligently what Gods thoughts for man are and setting out the standard that God is intending to bring the saints to. 

    JTI suppose it is the whole thought of heaven just now, to bring out the idea of man as God intends it to be seen in the assembly; the great vessel in which He is to be expressed, the assembly. 

    TEHI want to ask a question in relation to the oblation, which I understand relates to fine flour. I was wondering if that was the offering of the thief on the cross as he contemplated the manhood of Christ. As he was about to go into death he discovers that there is none perfect but Jesus, and he says, This man has done nothing amiss, Luke 23:41. Is that true manhood? 

    JTJust so, the fine flour is the quality of manhood in Christ; that is the idea of it. The fineness of the ingredient of which the bread was made suggests what Christ is, the fineness of the quality of the humanity of Christ. That is what God has in mind for us, and He is working for it day and night with us. All these meetings are to bring it about, to bring about the order of man that is set out in Christ. God has it in mind to bring it about in those who form the assembly. 

    AJGIn this process of His ways with Jacob why does God commence with the light of the house of God? 

    JTI think that would be a great thought in the divine order here on earth; the great thought would be seen in Gods house. If God is going to have man before Him, He will have him in the house, He will have a house for him; that is, we are brought into Gods house and we are to know how to behave ourselves in it, for it is the assembly of the living God, the pillar and base of the truth. I think it ought to work out thus. 

    AJGSo that God Himself, as known in His house, shall become the Standard, is that it? 

    JTJust so, and that there shall be the feelings and affections that belong to a house; God has that in mind for us. 

    ANWIs that why all men are prayed for? We are to pray for all men and for those in authority. 

    JTQuite so; that makes the whole matter dependent on God; the principle of our prayers is to make the whole matter dependent upon God and that involves the matter of manhood. 

    AJGYou mean that a feature of true manhood is dependence on God, that that is mans mooring, so to speak? 

    JTJust so, and that is seen in the Lord Jesus, I would say; entire dependence on God. He would do nothing of Himself. 

    ARAnd is true manhood seen in relation to our prayers for all men? 

    JTExactly; the whole world you might say is dependent on the saints; God has placed it that way. Whatever the world may think of the saints, that is the position. God has put the matter in the assembly and the Spirit of God is there. He is not in the air, He is in the assembly, and it is a question of what we are so as to be, as it were, representatives of it. 

    ARSo we are here in relation to men? 

    JTQuite so. 

    DPIn Genesis 47:7, when Joseph brought his father Jacob and set him before Pharaoh, Joseph would be conscious of the dignity of manhood in his father as before Pharaoh. 

    JTHe was superior to Pharaoh really. 

    ANWIt says that Jacob blessed Pharaoh, and we are told that the lesser is blessed of the greater. 

    VCLIs there not a very affecting touch to encourage anyone who desires to be marked by this manhood in that it says as to the ladder, Behold, Jehovah stood above it? The note says that the word stood is the same as that used when the three men stood by Abrahams tent. Would that not be God placing His thought before Jacob so that he might rise to the fulness of it? 

    JTJust so, Jehovah would take a position where He would be seen or apprehended fully. The position is not casual. The word stand there means that it is not a casual stand, of no importance; it is of great importance because He would set out something in the standing, in the position He took up; His mind would be seen there. 

    RemIn this passage, with God standing at the top of the ladder, there was distance between Jacob and God; but in chapter 35 we find that distance removed, for it says, And God went up from him in the place where he had talked with him, Genesis 35:13. 

    JTQuite so; we have to compare the differences as the history goes on because Genesis covers the whole history of what Jacob was and that history culminates in Jacob crossing his hands wittingly, he knew what he was doing, he was intelligent. That is the point with God, to make us intelligent; that is a solid idea, like the wall; it is a solid idea of manhood. 

    JTJrWould this line of thought in Jacob begin with the fact that he is obedient? He goes out under his fathers directions and thus becomes detached from everything and is alone with God. 

    JTQuite so, that is what Esau noticed. It says, And Isaac called Jacob, and blessed him, and charged him, and said to him, Thou shalt not take a wife of the daughters of Canaan. Arise, go to Padan-Aram, to the house of Bethuel thy mothers father, and take a wife thence of the daughters of Laban thy mothers brother. And the Almighty God bless thee, and make thee fruitful and multiply thee, that thou mayest become a company of peoples. And may he give thee the blessing of Abraham, to thee and to thy seed with thee, in order that thou mayest possess the land of thy sojourning, which God gave to Abraham! That is, Jacob is to come into the inheritance, to come into it as a true man; that is the idea of it. 

    RDGMans idea was to build a tower, the top of it to reach to heaven; but now here is a ladder and the top of it does reach to heaven. Is the suggestion that God is coming down and that man is to be taken up to heaven? 

    JTI think so; God was in right relations with Jacob, and Jacob with Him. The divine idea is that Jacob should come into the inheritance, and that he should come into it in the character of Abraham, fully representing Abraham. There was to be full representation of Abraham, no deterioration whatever. So that Abraham has no generations mentioned, it is a question of the heavenly man. Abraham is the heavenly man, in that sense, and he has to have a representative here; and if it be Jacob, let Jacob be like Abraham. So it is with every one of us, we are to be like Christ. 

    EALHad Isaac a sense that Jacob would be obedient? Esau was not obedient, indeed he was directly disobedient. 

    JTHe shows the very opposite of obedience in that he goes out and marries strange women; and one great difficulty among brethren now is mixed marriages. It is one of the most baneful things amongst us. So that we are to be watchful as to those whom we marry that we get the right kind of humanity, of female humanity. 

    RWSWould not the great place the Spirit has acquired recently, not only in new birth but in our becoming increasingly familiar with Him promote this order of manhood? 

    JTQuite so; but I was just going to emphasize again the danger of mixed marriages, marriages with persons who are not the right kind of humanity femininely. The brothers are to be careful about this, and the fathers and the mothers must look after their children as to it that we continue what is the mind of God in the assembly at all costs. 

    AJGThe angels come in here as ascending and descending, and then they appear again in chapter 32. I wondered if that was to confirm us in the sense that we need not be afraid to commit ourselves to what God is working in us; that angels are there, if need be, to serve us, and to make way for the work of God. 

    JTJust so, and you could add to that, Are they not all ministering spirits ... ?, Hebrews 1:4. 

    QuesIs there not also a feature of manhood in Jacob in that, in his flight, he carries oil with him? 

    He poured oil upon the top of the stone that he set up for a pillar. 

    JTIt is an anointed pillar therefore, and that indicates the Spirit; it is typical of Abraham and of what the mind of God was for Jacob, that he was to be anointed. That is the kind of man God had in mind that he should be. He was to be such as Abraham had been. 

    RemAbraham, in sending his servant for a bride for Isaac, merely said that he was to go to his kindred, but in connection with Jacob, Isaac is much more exact and accurate about the matter. Is that not the case today? At one time our concept of the standard was much more general; today, however, with the development of the truth, we are much more specific. We say that only those breaking bread should marry each other. Would that be on the line of Jacob, that the actual family is specified? 

    JTI would go with that. 

    ANWThe mothers side must be right as well as the fathers side. Esau finds a link on Abrahams side, but not on the mothers side; he marries one of Ishmaels daughters. 

    JTShowing how degeneration is set out in Abrahams family; and Ishmael of course would be that; it was through a compromise of Sarahs to have a family that Ishmael was brought in. He should never have been there, although God undertook to bless him because he was Abrahams son, showing the liberality of God in dealing with His people. 

    ANWSome of the young may be inclined to think that it is good enough to be right on the fathers side; I mean that they tell us that the young man or the young woman is a believer. But that is not enough. It must be: in the Lord. 

    JTMarriage in the Lord is a fine expression; only in the Lord 1 Corinthians 7:39 is the word. All our marital links are to be in the Lord and only in the Lord. The enemy will get in otherwise. 

    TEHI was wondering if the suggestion here that he obeyed his father and his mother and went to Padan-Aram is the effect of manhood seen in doing what he is commanded? 

    JTHe obeyed his father and his mother, quite so. 

    ABPIs it not significant that that is brought into Ephesians, Honour thy father and thy mother ... and that thou mayest be long-lived on the earth? Ephesians 6:2. 

    JTAnd ye fathers, do not provoke your children to anger Ephesians 6:4; the fathers are enjoined as to that. So that we have to watch that sort of thing if we are to hold our children in the fellowship, to see to it that they are not provoked to anger. 

    It was in mind in chapter 32 to show the change of Jacobs name, which is a remarkable thing. The whole chapter deals with it. We might read from verse 13: And he lodged there that night; and took of what came to his hand a gift for Esau his brother  two hundred she-goats, and twenty he-goats; two hundred ewes, and twenty rams; thirty milch camels with their colts; forty kine, and ten bulls; twenty she-asses, and ten young asses. And he delivered them into the hand of his servants, every drove by itself; and he said to his servants, Go on before me, and put a space between drove and drove. And he commanded the foremost, saying, When Esau my brother meets thee, and asks thee, saying, Whose art thou, and where goest thou, and whose are these before thee?  then thou shalt say, Thy servant Jacobs: it is a gift sent to my lord, to Esau. And behold, he also is behind us. And now further on, in verse 24 it says: And Jacob remained alone; and a man wrestled with him until the rising of the dawn. And when he saw that he did not prevail against him, he touched the joint of his thigh; and the joint of Jacobs thigh was dislocated as he wrestled with him. And he said, Let me go, for the dawn ariseth. And he said, I will not let thee go except thou bless me. 

    That is, Jacob clung to God for the blessing, and he got it. But the point that he had in his mind was to appease his brother; God went the whole way with him so that he should appease Esau. 

    RWSIs that a feature of moving amongst our brethren, that we should gain the offended brother? 

    JTQuite so, that is the great point in chapter 32; Jacob is being brought to right thoughts as to himself, he is crippled so as to make him suitable to meet his brother, to be with his brother, and mingle amongst his brethren. I think that is a great point. 

    ARIt is not a question of cattle now, after he wrestles. 

    JTNo, it is not cattle now, it is a question of the brother, how he is to be with his brother. Can he secure him? 

    JTJrDo you think the impression that he received here would refer, in a certain way, to how God would put an impression upon us that would remain with us all the time and bring out Himself in us? 

    JTWhat great pains God took with Jacob, to make things right with him; to change his name and make things right with him! The question is raised with him, What is thy name? And he said, Jacob. He has to confess that, and all that that name had meant heretofore; the name Jacob has to be confessed, the kind of man he had been under that name. But now God is going to change his name and the word is therefore, Thy name shall not henceforth be called Jacob, but Israel. The word means prince of God, that is, he would be a dignified man hereafter through this experience. And that is what God is waiting for and setting Himself to bring about in every one of us, that we may be princely, dignified, as in the assembly. 

    JTJrIt is remarkable how man is stressed here; it says, a man wrestled with him, and then again it says, for thou hast wrestled with God, and with men. It is striking how this thought of man is stressed in this section. 

    JTTherefore the first idea would be the question of Christ, the kind of man that is seen in Christ; and Jacob was to take that on. Then he has to do with men, not only with one man, but with men, the brethren. 

    WWMDo you think that Jacob was doing, in principle, what the Lord enjoined in Matthew 5? If therefore thou shouldest offer thy gift at the altar, and there shouldest remember that thy brother has something against thee, leave there thy gift before the altar, and first go, be reconciled to thy brother, and then come and offer thy gift, Matthew 5:23. 

    JTThat is just it, that is what I believe Jacob came to here; he learned how he was to get along with his brother. But then it is not only our brother, but the brethren, all of them. It is all the brethren, the plural. 

    WWMSo that is a feature of manhood, would you say, and therefore we cannot hope to be on right relations with God if we cannot be on right relations with our brethren. 

    ABPAnd also, would you say, unless we can get on with a difficult brother? 

    JTWell, quite so, Esau was that, of course. The fact of the matter is he was hated, God said He had hated Esau; He had loved Jacob, for Jacob was in principle lovable, but Esau was not, not in the eyes of God, at least. 

    AJGIs it significant that in this gift that Jacob sends to Esau there is a preponderance of the female animals as though stressing the subjective formation that there was now in Jacob? 

    JTThat is a word to notice; the female thought is therefore to be stressed. 

    ANWHe is none the less a prince because he has to limp; he finishes up limping. 

    JTQuite so, but God did the crippling; it was an act of God to do it, but it was for his good, to discipline him. 

    ARBefore that it says, I have seen God face to face, and my life has been preserved. And as he passed over Peniel, the sun rose upon him; and then it says that he limped. It says the sun rose upon him, as if it was a new day. 

    JTThat brings out the gracious actions of God in dealing with us; how God came down to this matter to bring about a right state in Jacob so that he could get on with his brethren. It was not only with his brother Esau  he was ready to do anything for him  but he has to get on with others as well. 

    RemI think you have linked this thought of Jacob with Paul after he had been caught up to the third heaven and then went through discipline. The Lord says to him, My grace suffices thee; for my power is perfected in weakness, 2 Corinthians 12:9. 

    JTVery good, My grace suffices thee; for my power is perfected in weakness. 

    QuesWhy is Pauls name changed from Saul to Paul? 

    JTPaul means little; so that we are not to think too much of ourselves, He was worthy of the change because God would have us to be small, to be little, not to be big in our own minds. 

    RemSo Jacob calls Esau, My lord, and he speaks of himself as Esaus servant. That would show manhood features, that he was prepared to go down For I have seen God face to face, and my life has been preserved. There is a new day in Jacobs history now. It says that the sun rose upon him. 

    JTQuite so, a new day; the sun rose upon him. It does not say upon the world, but upon Jacob. 

    ABPWould the last verse show that an experience like this has an effect upon all the brethren? They ate no more of the sinew that shrank. 

    JTWell, just so, it is intended for that. God may begin with any one of us and do something with him so that others should be helped. The sun rose upon him, but then that was to affect him in regard of others as well, as to how to get on with his brethren. 
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    THE PRESENT DISPENSATION AS SET FORTH IN JACOB AND JOSEPH (1) (JT 72)

    Genesis 28: 10 - 22

    JTFor this series of meetings the book of Genesis is in mind, which of course is extensive in its scope; therefore we shall have to make selections, and the selections will bear on Jacob. The patriarchs are in mind, Jacob specifically, and Jacob in the typical sense, but also in the peculiar way in which he is seen in Scripture as extending beyond the primary patriarchs, Abraham and Isaac. They will be in mind too, but the thought is that Jacob extends beyond the scope of these two patriarchs; he extends from the middle of Genesis to the end of the book. One is concerned that the brethren may not be misled or confused in what is now being said, but that there may be quietness and patience in asking and answering questions so that we may see that there is something the Spirit of God would bring to our attention from the start of the truth to the end. And we are at the end now; there is no doubt about that. The question is how we should break into the subject and take it on at this particular time and see how it works out, first in Jacob himself and then in Joseph; because Josephs part in it is very peculiar  a young man coming in at the age of seventeen. He is especially mentioned as being seventeen years of age. We should enquire why it is that he should come in, a young man in the patriarchal book, and what meaning it may have for us at the present time. Then we should see how matters work out toward the end of the book, the great intelligence marking elderly men, Jacob especially, but referring also to brethren at the present time who are experienced and aged, but on the other hand what there is for us in a very young man such as Joseph. 

    I believe there is something the Lord will give us as to these matters. 

    The thought now is to take up the history of Jacob as such. We have begun at chapter 28  the point at which Jacob had deceived his father. This and other things that follow show that God has not taken up a man of great perfection to set out His thoughts. He has taken up Jacob, a man marked by great uncertainty in his early life, and as we said, deceiving his father in a most shameful way, his mother being in it too. His father is seen here as being concerned about his family connections, his marital connections, which is a matter that all young people should take account of. So Isaac is concerned about a wife for Jacob, as Abraham had been for Isaac. The marital side has an immense place in the Scriptures and Isaac is outstanding as to it. His father had caused the eldest servant of his house to swear that he would not take a wife for him of the daughters of the land, but that he would go to his own people, which the servant did. The history is given in Genesis 24 in which we have the idea of the Spirit of God taken up in a peculiar way, in a way in which the light is shed, I believe, on the whole truth of the Spirit at the present time. It is a question in ones mind as to how we may approach this subject, not saying too much on one point of it, but seeing what a place it has in the divine thoughts and how it is to work out eternally; because it is to work out eternally in what the assembly is to Christ: Christ and the assembly. 

    Now in the family of Abraham we have not only Isaac, but Jacob, and we have him brought forward in a peculiar way in this chapter where he set out to go into the east to get a wife. What we have read will, I think, open up something as to the character of the man that the Spirit of God has taken up in these matters, So it is said that Jacob went out from Beer-sheba, and went towards Haran. And he lighted on a certain place, and lodged there, because the sun had set. And he took one of the stones of the place, and made it his pillow, and lay down in that place Genesis 28:10,11. So it is a hard position for Jacob in the sense in which we have spoken of it, but then he is now under the control of his father in what he is doing, whereas his brother Esau is a natural man and takes another course. Jacob is now subject to his father, and we shall see how the idea of subjection works out in the whole history of Jacob, and how Joseph comes into it too. We shall see how the youthful side comes forward in Joseph, and how the patriarchal or experience side comes out in Jacob and remains right through to the end of the book. So that it is a question as to what is current amongst us, dear brethren, whether youth has its place, and whether the aged have their place; whether the balance is maintained in the truth. We shall see that spirituality will open up as to it, because spirituality must have the leading place amongst us; and we shall see whether it is maintained both in the aged and in the youth. 

    SMcCThe importance of a right wife in the marital relation is to be stressed, is it not? 

    JTThat is just what I am trying to say. There are many young people here, and it is a question whether their youth is made to bear on the assembly; whether it is made to bear on spirituality in both brothers and sisters. 

    SJHWhy should Jacob be sent to seek his own wife, while with Isaac the servant is sent? 

    JTThat is a very good question. I think God is going to make a test of the man He is about to use, as to whether he can be trusted; whether he is going to rely on his parents, or the brethren, or whether he can be trusted in anything that he is engaged in. 

    SJHI wondered if you had in mind that we should be more spiritual in such matters? 

    JTI have, as to whether the parents are spiritual, and have spiritual thoughts in their minds for their young ones, or whether the matter is wholly left with them. Then are the young ones themselves capable of being trusted with a wife or with a husband, so as to have part in the assembly and the service of God? 

    SWWould you say how far the parental influence should go in relation to seeking a wife? 

    JTWell, I think Abraham would set out that idea. He makes a great deal of it, even causing the servant to swear about it, so that clearly it is a matter of prime importance. It is not simply that a young person may get married, but whether the bearing of the whole matter is on the assembly, on spirituality; whether they can be trusted even with marriage, with a husband or with a wife. They are tested by the way they regard the things of God and treat them. 

    HBIs the contrast seen in Esau? it says in Genesis 28:7 that, Jacob had obeyed his father and his mother, over against what Esau had done. 

    JTYes, Esau is over against Jacob in that sense, that he is not to be trusted. He is a profane man, a most solemn thing. How much profanity may enter into our relations and business! It is a real challenge. Certain things have happened recently in one of our cities that bear in on all this; happenings in families and in businesses which have brought down the truth to the level of profanity. That is to say, righteousness is not governing everything. We are to follow righteousness, faith, love, peace, with those that call upon the Lord out of a pure heart 2 Timothy 2:22. That is the test, and that is how things are to be governed. 

    EGMcADoes the fear of God take a prominent part in the beginning of the history of such a one? 

    JTI would say it must take a prominent part in everything. The fear of Jehovah is the beginning of wisdom Psalm 111:10, and whether it be a question of a wife, or a husband, or of business, it is a question of the fear of God, and God must have full place in the matter. 

    RWSWhen Rebecca leaves her home in chapter 24 they say to her, Thou art our sister; mayest thou become thousands of tens of thousands; and may thy seed possess the gate of their enemies! Genesis 24:60. Does that not bear upon having the assembly in mind in marital links? 

    JTQuite so, showing that the whole matter is extending to the family, how the family is affected by this event. It is not only a question of the young sister and the young man to whom she is to be married, but it is extended to the whole family; it is affecting the whole family. So these marriages are not simply local, they affect the testimony; it is a question of the testimony, of what there is for God, Hence the chief servant of Abrahams house is talking about Abraham and about what belongs to Abraham, and he is under Abrahams direction, selecting the camels and all that is needed. And when the young woman that he is deputed to find comes to light she is such a one that he wonders at her; the Spirit of God, as it were, is seen in the type wondering at the assembly. 

    RBPIn Genesis 24 Isaac is viewed as returning from Beer-lahai-roi, and here Jacob moves from Beer-sheba. Do these two positions represent what is spiritual in these men as entering into these links? 

    JTI think they would. Beer-lahai-roi comes in prior to that in relation to Hagar and Ishmael, that is to say the Spirit of God is seen in relation to Hagar and Ishmael; a remarkable thing that the Spirit of God should be seen in that connection first. But then Isaac is seen there subsequently, and now Jacob is seen in connection with Beer-sheba. It is a question of the faithfulness of God in the latter case. 

    ASCJacob moves out in relation to Abraham, his father Isaac in his charge to him going back to the beginning and saying, the Almighty God bless thee, and make thee fruitful, … that thou mayest become a company of peoples. And may he give thee the blessing of Abraham, to thee and to thy seed with thee Genesis 28:3,4. 

    JTShowing that Abraham was the prime thought with God; the patriarchal thought was in Abraham at the beginning, and it says of him that God chose him alone and blessed him. So that we do not need to move in groups in the beginning of our spiritual history; God chooses us alone to bless us. That is what we shall see in Genesis 32, that God not only selected Jacob, but He found him alone and wrestled with him. Abraham is the great patriarchal thought in the book, and the wifely side is now in view, as to where the wives come from and what they are. So that today the question is whether any given marriage is taken account of in relation to the testimony; and so too with our business matters, whether they can be related to the testimony. That is the idea, otherwise our manner of life is just worldly, our marriages and our businesses. It is a question of the testimony first, and last, and all the time. 

    ATDWould that be in Rebeccas heart in the last verse of the previous chapter? She makes it a life or death matter: If Jacob take a wife of the daughters of Heth, she says, what good should my life do me? Genesis 27:46. 

    JTQuite so; that is worth noting. 

    CHHI was wondering whether the proposition of Saul to give Michal to David would be to counteract what God had in mind in connection with David? 

    JTA very striking instance; he intended to destroy David through his wife, a most terrible thought. 

    SJHWhat is involved in the particular instructions to Jacob? Abraham had said in relation to Isaac, bring not my son thither again Genesis 24:6. 

    JTHe was not to take him back to Padan-Aram; Abraham did not want him taken back to natural connections. Of course the natural ought to be there, but in the sense of what is of God, which is seen in both Rachel and Leah as well as in Rebecca. It is a question of what is of God in a given position, so that even though the person may be in relations that might be questionable he himself is right. He has the idea of righteousness in his mind and can be trusted. 

    RHWould Jacobs exercises in connection with a wife be linked with Peters epistles, and Genesis 24 more with Paul? I was thinking about the thought of obedience, and the Spirit being given to those who obey; and then husbands dwelling with wives according to knowledge, and so on. 

    JTQuite so; that is very profitable and instructive. Peter deals with the government of God, not especially with the assembly; Paul deals especially with the assembly, and therefore what he introduces in the wifely connection has the assembly in mind. I speak as to Christ, and as to the assembly, he says. Ephesians 5:32. 

    ASBIs that why Paul, as having the assembly and the testimony in mind, says in speaking to the Corinthians regarding the marital relationship, but I think that I also have Gods Spirit? 1 Corinthians 7:40. 

    JTA most remarkable thing; you find it only there that things are left to the spiritual judgment of a brother: I think that I also have Gods Spirit. He was speaking of marital matters, and it was a question of whether what he was saying was just right, and so the Spirit is brought into it. Why should Paul speak as if it were at all questionable that he had the Spirit? But it is to bring out that the Spirit must be recognised, even although He may keep Himself out of sight; He must be recognised. Whatever comes up, the Spirit must have His place. 

    SMcCIs it not a matter of encouragement to such as Jacob represents in these circumstances that God comes into the position and takes up a definite stand in it to assure Jacobs heart? 

    JTI am glad you bring that up, because we have come to a point in our reading where we need it. We have already noted that Jacob went out from Beer-sheba, and went towards Haran. And he lighted on a certain place, and lodged there, because the sun had set Genesis 28:10,11. Now that seems a very small incident, but as we shall see again in Genesis 32 where the sun had gone down, there is something in that for Jacob. It goes on, And he took one of the stones of the place, and made it his pillow, and lay down in that place Genesis 28:11. So that this place is to be remembered, and what happened in it. Then it says, And he dreamed, and behold, a ladder was set up on the earth, and the top of it reached to the heavens. And behold, angels of God ascended and descended upon it. And behold, Jehovah stood above it Genesis 28:12. Well, now, you have something to say on that, the position that Jehovah has taken up as standing above the place where Jacob is lying with a stone for his pillow. What is there for us in that? 

    SMcCIt is not the ordinary word for standing that is used, it is a specific word that is used previously in Genesis 18. Jehovah stood, stationed Himself. 

    JTJust so, and in that chapter there were three heavenly visitors, I mean there were two angels apparently with Him, but the position was taken up definitely, as if God was there to take on the matter. It is not casual; He is taking something on, both as to Jacob and earlier as to Abraham. 

    SMcCIn regard to the hard circumstances universally in relation to trade unionism, is it not important to take account of God as coming into the position and linking on with us, if we are prepared to go with Him? 

    JTIt is, indeed. We have information that what happened in Brisbane has worked out most successfully under God. It is according to what you say, that God came into the thing. It was not simply that certain brothers would take the thing on and bring it before the authorities, but God came into the thing, manifestly so. As the proceeding went on the authorities became favourable to the brethren, meaning that God was acting for them. And I believe that in New Zealand the same thing will be seen, because the brethren in New Zealand are at the present time petitioning the authorities on the same point. It is a question of praying about it, and seeing what will happen. We in New York have a similar exercise and some have taken it on. It is a question of the brethren coming into things, because God is always ready to come into things with us if we wish Him to be in them, and if we are ready to suffer; because we must suffer if the thing is to go through according to God. There must be suffering. 

    CAMIn connection with your prayer at the beginning as to this city in which we are, is it not remarkable as regards Beth-el, that it states that the name of the city was Luz at the first; as if that centre had taken on a new meaning altogether in the divine mind? 

    JTThat is very good. We shall see something more about that when we come to chapter 35. But to proceed in the chapter we have read, it says, And behold, Jehovah stood above it. And he said, I am Jehovah, the God of Abraham, thy father, and the God of Isaac: the land on which thou liest, to thee will I give it, and to thy seed. And thy seed shall be as the dust of the earth, and thou shalt spread abroad to the west, and to the east, and to the north, and to the south; and in thee and in thy seed shall all the families of the earth be blessed. And behold, I am with thee. Now this is the point  behold, I am with thee, and will keep thee in all places to which thou goest, and will bring thee again into this land; for I will not leave thee until I have done what I have spoken to thee of. And Jacob awoke from his sleep, and said, Surely Jehovah is in this place, and I knew it not. And he was afraid Genesis 28:13 - 16. That is, he was not equal to the position; but God is not giving it up though Jacob was not equal to it at first. 

    SWIn relation to these affiliations, whether they be business or marital, would you say one has to take on the matter individually? It is so in relation to Genesis 24 where the Spirit is seeking the bride; and similarly here where it is Jacob in responsibility? 

    JTThe point is, I think, that God has come into the matter. It is a marital matter purely and simply at first, that Jacob is not to marry a wife of the daughters of the land, as Esau did. Jacob is going a long way to get a wife, and he is alone and in hard circumstances, but God comes into them. It says that he awoke from his sleep, and said, Surely Jehovah is in this place, and I knew it not, And he was afraid, and said, How dreadful is this place! this is none other but the house of God, and this is the gate of heaven Genesis 28:16,17. It is a peculiar confusion of mind, a dreadful … place, and yet it is the house of God. Why should we be so confused in our minds about these things? 

    JMcKWould 2 Timothy 4: 16,17 help in what you are saying? Paul says, At my first defence no man stood with me … But the Lord stood with me, and gave me power; … and I was delivered out of the lions mouth. I was thinking of what has been said as to the power of unionism: it is like the lions mouth waiting to destroy us and our faith in the position into which God has brought us. 

    JTWell, there is suffering in it. We must accept the principle of suffering if we are going to get anything, because the Lord Jesus has come into the position of suffering. I think that is the point now in this chapter as to Jacob; he has come into a hard position, but he is confused in his mind as in it. I was thinking of the word in Philippians 4:5, The Lord is near. You may say. Why is He not in the thing? But He is near. We have to consider the difference between the Lords being in the thing with us and being near to us, so that we are tested by the nearness, or by the distance, or by His presence. 

    RRTThough Jacob was not equal to it at first, would what he said later in chapter 31, when he is speaking to his wives about Laban, indicate that he had come into it somewhat then in his own soul? He spoke of how Laban had changed his wages, But, he said, God suffered him not to hurt me Genesis 31:7. 

    JTIt is remarkable how you get that in his case all the way through. You marvel at it, too, because he was so crooked in many ways. At the same time he was true. What we shall come to in chapter 48 will greatly help us as to the aged, what they have in the way of knowledge, and how they know what they have; on the other hand, what the youth may have, or may not have; it is to bring out the balance that God would have between the youth and the aged, so that the truth might stand in its fulness and not slip away from us. Because there is a great danger of its slipping away from us if we allow industrial things and marital things to sway us unduly. 

    GASDoes not God greatly help us in these matters by giving us an early sense that He has taken us on, and will see us through? 

    JTThat is very good. He has taken Jacob on here, and He intends to stay by Jacob. There is a difference between a person being near to God and God being near to him, or God being actually with him; but there is comfort in the word in Philippians 4:5, that The Lord is near. And the same epistle gives us the things that we are to be occupied with, pure things, and noble, and of good report, and virtuous; that we are to think on these things so that we may be kept right in our youth. 

    JKPIs there a suggestion here of God shutting out one world to Jacob, but bringing into his soul the light of another world? I was thinking of the reference to the gate of heaven. 

    JTIt is remarkable. We get this alluded to in the first chapter of John, the angels of God ascending and descending on the Son of man John 1:51, showing that we are in great things typically in this chapter, so great that the Spirit of God brings them into the gospel of John. 

    QuesWhy is the ascending brought in before the descending? 

    JTWell, the word in Ephesians 4:10 is, He that descended is the same who has also ascended up above all the heavens, that he might fill all things. He has ascended up above all the heavens  outside of them all  He has ascended beyond any creature position. 

    JSThe scripture you quoted in John 1:51 is helpful as to this; there it is ascending and descending on the Son of man. He is the central figure. 

    JTQuite so; but what comes before us now is the inquiry as to why the ascending should come first. The ascending is final, but the descending must come first actually, the Lord descended into the lower parts of the earth; but then He has ascended far above all heavens, and the ascension brings in the gifts, that He has given gifts to men. So that we are now in the presence of a wonderful matter, that is, the gifts that God has given for the building up of the assembly. 

    JHPDoes this passage indicate the importance of the service of angels in suffering times? One thinks of Paul; he says, For an angel of the God, whose I am and whom I serve, stood by me this night Acts 27:23. 

    JTIn New Zealand the question came up of angelic service, whether the angels are counted on enough, whether we reckon on them in all these matters, It came in very forcibly that brethren were not making enough of angelic service. 

    RRTIt was brought out in relation to the hard matter of unionism. 

    JTThat was just the point that came up there. It had already come up in Australia, and it has finally come into New Zealand in a very distinct way. It is a hard matter, but God has come into it, and nothing can overcome God if He has come into it. 

    RRTAnd in these hard matters we have angelic service available. 

    JTThat is what I was thinking; we have it available right here in this city. I believe that the Lord would have us follow it up if we are involved in these industrial problems, so that the matter should be brought where something can be done about it, so that God can come into it. 

    JKPOne like unto the Son of God appearing even in the midst of the fire. 

    QuesHow do you regard this vow by Jacob? Is he now making a start Godward? 

    JTWell, a vow is quite admissible. If you make it you are to see that you pay it, for God has no pleasure in the sacrifice of fools. God honours a vow, as is seen here in Jacob. 

    JWBWould the word in Isaiah 43:2,3 confirm what you have in this chapter? There Jehovah says in speaking to Jacob and Israel, When thou passest through the waters, I will be with thee; and through the rivers, they shall not overflow thee; when thou walkest through the fire, thou shalt not be burned, neither shall the flame kindle upon thee. For I am Jehovah thy God, the Holy One of Israel. Then again he says, Fear not, for I am with thee: I will bring thy seed from the east, and gather thee from the west; I will say to the north, Give up; and to the south, Keep not back: bring my sons from afar, and my daughters from the end of the earth, every one that is called by my name, and whom I have created for my glory: I have formed him, yea, I have made him Isaiah 43:5 - 7. 

    JTAll that shows what God can be to us, and how the prophets allude to it, the comfort of the Scriptures: Comfort ye, comfort ye my people Isaiah 40:1. God is said to be the God of all comfort, and what we are saying now is to bring out the comfort that there is for us as in the testimony; because the point in all this that we have said is the testimony, as we remarked  first and last and all the time; and suffering in it. It will not do to simply say that we are against trade unionism and such things; the suffering that enters into it is what God supports. 

    RHWhat is the significance of the thought of the house of God being brought in here? 

    JTIt is a question of God, and of how the house of God is connected with Jacob. It is a truth that refers to the earth and belongs properly to Israel, but we have part in it now, because we have the assembly of God, as it says, the assembly of the living God, the pillar and base of the truth 1 Timothy 3:15. The house of God is in relation to the earth, but the assembly is the pillar and base of the truth. 

    JMcKHow does fear enter into this matter of the house of God? 

    JTThe house of God is what we are going on with in a responsible way in our care meetings; indeed all our meetings are in relation to the house of God. 

    JMcKIs the fear Jacob expresses because of what he recognises of himself in a natural way that is unsuitable to this great place? Verse 17 says, How dreadful is this place! this is none other but the house of God Genesis 28:17. 

    JTIt shows the confusion of mind he was in, which is often the case with us, that we are not clear in our minds. But he came to it afterwards. We may be sure that if God comes into our circumstances He will carry us through in them; but suffering is involved, and that is the point I believe for us to get hold of, that suffering is involved. 

    PLIs Jacobs dread through lack of holiness? Without holiness no man shall see the Lord. 

    JTI am sure there is a great need of holiness amongst the brethren. As you quote, without it no one shall see the Lord, a remarkable thing. 

    SMcCIn Genesis 28:18 it says, And Jacob rose early in the morning, and took the stone that he had made his pillow, and set it up for a pillar, and poured oil on the top of it. Is there in this the recognition of the Spirit in some kind of way? 

    JTThat is just what it is. We shall see it again in chapter 35, but Jacob brings it in here. From the very outset, the very first chapter of Genesis, we have the Spirit brought in. He was hovering over the face of the waters. And I believe God is keeping us to the place the Spirit has in the Scriptures. It says, And Jacob rose early in the morning, and took the stone that he had made his pillow, and set it up for a pillar, and poured oil on the top of it. And he called the name of that place Beth-el  meaning house of God  but the name of that city was Luz at the first Genesis 28:18,19. So he has definitely come to the idea of the house of God, although it is a dreadful place to him; he has the idea and he is going on with it, and God is going on with it too. It will come out in the millennium, the house of God. 

    QuesWhat is prominent in Jacobs mind here from the outset is marriage. What place has the Holy Spirit in connection with marriage in the Lord in 1 Corinthians 7? Has He any place in that matter? 

    JTHe has, of course. We spoke of that a little while ago. The apostle says, I think that I also have Gods Spirit 1 Corinthians 7:40. Paul is giving his advice in some marital matters, but he brings forward that he believed he had the Spirit of God with him in what he was saying. And that is the point for us in all our matters, industrial or marital or family, the question is the Spirit. Has the Spirit of God His place with us? 

    JWWPauls word to the whole assembly of Thessalonian saints was that they had accepted the word in much tribulation with joy of the Holy Spirit 1 Thessalonians 1:6. Would you link that on? 

    JTI would indeed, joy of the Holy Spirit. Would that one knew more about it! Because there is very little joy in our hearts as a rule; but there is joy to be had in the Holy Spirit. 

    SMcCSo would you say that what Jacob has come to here, however undeveloped in this chapter, is the idea that if he is to be in the assembly, in the house of God, rightly, it must be by the Spirit, by recognising the Spirit? 

    JTThat is the use of the oil you mean. So that it says, Jacob vowed a vow, saying, If God will be with me, and keep me on this road that I go, and will give me bread to eat, and a garment to put on, and I come again to my fathers house in peace  then shall Jehovah be my God Genesis 28:20,21. That is to say, he is entering into a covenant, making, as it were, a covenant with God, and God is accepting it. It is all worked out in the course of Jacobs history; and as we go on we shall see, I believe, that the idea of Jacob comes into our assembly service at the present time. The question is whether there is proper balance in it, and I believe this chapter is the beginning of everything in that sense. It is a question of what the man is spiritually. We can see here that he is a spiritual man at bottom, although he is somewhat confused; the idea of what is spiritual runs right through to the end of Genesis. 

    GDThis road that I go Genesis 28:20; would that involve the testimony. 

    JTIt would. He is clearly on the right line. He is under his fathers direction, which does not always mark young men; he is under the direction of his father and his mother, and he is conscious, I would say, that God is with him. God has come into the circumstances, and He is going through with Jacob in these circumstances. 

    RHIn connection with verse 18, the anointing with the oil is the Holy Spirit, that Person in the economy peculiarly linked with the house of God? 

    JTI think that is right. We are so apt to begin with the truth theoretically, whereas if the Spirit of God comes in and has His place, you have more than theory; you have the substance. We must have the Spirit. The oil is there, which is substantial. 

    GASWhat is involved in this stone, which I have set up for a pillar, shall be Gods house? Genesis 28:22. 

    JTHe says it because he wants to bring the circumstances into it; that is, he is a circumstantial man. We shall see in chapter 32 how circumstantial he is. In that chapter God takes him up alone and Jacob goes through things; but God is in the circumstances with him, and he is spiritual; spirituality is being developed in what he is experiencing. He is crippled, and some of us are crippled, limited, in our circumstances, but God is with us in them, nevertheless; that is the point; and God was with Jacob in his crippled condition. He limped, but God was with him. 

    ASBDoes the pouring on of the oil suggest the liberality of it, as in Acts 2? It is in no way restricted; he poured the oil on it. 

    JTJust so; he did not stint. In the special collections he would not put in the smallest amount possible; he would put in the best amount he could, to be used for the service of God. That is the point here: He said, and of all that thou wilt give me I will without fail give the tenth to thee Genesis 28:22. It is the principle of giving; the Lord loves a cheerful giver. 

    CEBYou spoke just now of Jacob following the orders of his father, Would you connect that today with the counsel of the brethren in these matters? 

    JTI certainly would. It says, in the multitude of counsellors there is safety Proverbs 11:14. If a brother has wisdom, why not use it? God has given it to him to be used. If he has the power of government, why not use it in the assembly or in the care meetings? 

    If God has given a man the understanding of government, why should he not use it? 

    JSWould you say that the reference to the fathers house in verse 21 shows the recognition of the patriarchal idea? He says, If … I come again to my fathers house Genesis 28:14. 

    JTIt shows the place his father had with him. Esau had not the same exercise about his father. It is a question of the place a father ought to have with a young man. But now he is on the way to Laban; though chapter 35 tells us that he gets back to Isaac, his father, and that he and Esau bury him. 

    JW-yIn view of what has been said about the Spirit and the house of God, would Ephesians 2:22 come in  in whom ye also are built together for a habitation of God in the Spirit? 

    JTQuite so; but the article is not there: it is in Spirit. The point is the Spirit, that the Spirit is prominent there. 

    JWWIn the spiritual instincts marking Jacob, would he be prepared to move on the line of piety and take God into his circumstances? 

    JTI think he would, and I think in general he was right. You love to see young people that are right in their circumstances. You say, There is a good young man who has gift: but is he right morally in every circumstance? You want to know what he is in his business; is he balanced? I think that comes out here in Jacob. 

    PLWould the reference to the house of God here furnish a pattern to Jacob in the ordering of his own house? If one has not at least intuition as to the character of Gods house, how could he bring God into his own house? 

    JTI would think that. Joshua said, As for me and my house, we will serve Jehovah Joshua 24:15. 

    PLBefore he sets up a house. God gives him light as to His own house. 

    JTI think the idea of a mans house is, as Joshua said, that as for me and my house we will serve Jehovah Joshua 24:15. Whatever others do, we will do this. It is not a question of the assembly; it is ones own house. Your house is to be used for the promotion of the assembly and for the service of God. 

    SWWith David it was after God had given him rest from all his enemies, and when he was dwelling in his house of cedars, that he began to think of the house of God. 

    JTQuite so, and Nathan went rather too fast with him. He says, Do all that is in thy heart; for Jehovah is with thee 2 Samuel 7:3. But then God did not mean that David should do the building; it was Solomon that should build the house. 

    GASWhy does not the thought of building and ornamentation come in in connection with Beth-el? 

    JTIt is only the principle of the house there. I do not think Beth-el is anything more than the thought of principle, because there is no actual building there. Jacob did not build the house, it was Solomon who did that; in other words, Christ has built the house. The house of God is built by Christ; the assembly is built by Christ. It is not our doing, it is Christs doing. 
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    THE ANOINTING (2) (JT 81)

    Psalm 105: 12 - 15; Genesis 28: 10 - 22; Genesis 35: 9 - 18

    JTThe passage read this morning in Exodus 30 is to be borne in mind, in which it is said that Moses was to take the best spices: And Jehovah spoke to Moses, saying, And thou, take best spices  of liquid myrrh five hundred shekels, and of sweet cinnamon the half  two hundred and fifty, and of sweet myrtle two hundred and fifty, and of cassia five hundred, after the shekel of the sanctuary, and of olive oil a hin; and make of it an oil of holy ointment, a perfume of perfumery after the work of the perfumer, it shall be the holy anointing oil. It is to be remarked that as the manna alludes to Christ personally, so the anointing oil alludes to the Spirit. We have an account of both; the manna is in chapter 16, the word meaning, What is it? It is a question that we should have answered in our souls, what the manna means. So now we have the anointing oil. The question mark is not so pronounced here, but we have the component parts of the anointing oil which are to be considered in a typical sense. We should be reverential as alluding to the anointing, because the Spirit as a divine Person is operating in such a remarkable and holy way; and first we see Him in connection with Christ as we had this morning. We shall see the matter now in relation to individual believers, how it worked out in Jacob and his becoming sensible of the house of God. Then we shall see it in the views of the tabernacle and the priesthood and the prophets. It is of the utmost importance that we should speak reverentially, for it involves nothing less than a divine Person, God as seen in this way, One who was used to garnish the heaven. See the beautification there! And then in Genesis He hovered over the face of the waters. Therefore the Spirit should always be apprehended in our souls as equal with the Father and the Son. The name to which we baptise is the name of the Father, Son and Holy Spirit; the passage in Matthew 28 implies that the name includes each Person. We have the Spirit in our souls thus, and regard Him in a worshipful way. Operating in us, He is never less than God, but in relation to the incarnation He has taken a lowly place with Christ, and even more so because He keeps Himself out of view. Still He is the Same, and entitled to that term. In coming so low He does it Himself; it is a question of lowliness, how low He will come. He humbled Himself and He is here in that way and operates as the anointing; that is why we suggested the scripture spoken of this morning and now again brought forward because it informs us typically of what comes out from the Father. What He hears He speaks  a most remarkable thing! And He does speak here below. It is all to impress us with the importance of reverential feelings. A severe penalty is attached to any imitation of the anointing oil, for it is not to be imitated: Whoever compoundeth any like it, or whoever putteth any of it upon any strange thing, shall be cut off from his peoples. Any of these holy orders and the like, making a natural effort to put on the Spirit, are highly displeasing to God. If there is to be anything in the way of the anointing it is to be this holy compound. 

    LESDo you think Paul in the epistle to the Corinthians has a very similar thought where he says, Do ye not know that ye are the temple of God, and that the Spirit of God dwells in you? 1 Corinthians 3: 16? 

    JTThat is very appropriate  the three Persons are linked together in that chapter as in Matthew 28. Our very baptism introduces us into that. 

    ANWHow do we enter into the love of the Spirit? 

    JTI would say it comes out from Him as the love of God and the love of Christ. I do not know how we could doubt it. We have too the communications of the Spirit that have just been noted, and we have of course in the type in Numbers 21 the well springing up, alluding to the Holy Spirit; and the children of Israel sang unto it. 

    JWDDo you think we are to be conscious of the Holy Spirits personality, not only His control but the infinitude of that divine Person personally among us? 

    JTThat is what I wanted to bring out  the need to make allowance for His own way instead of His being in the background. Christ having come in in humility supports that, and all that is in keeping with it is to be worked out in us, the Spirit becoming in us the Spirit of Christ. 

    JWDIn the end of Revelation it is the Spirit and the bride. Is it right to say that that is the last phase of the Spirits work personally? 

    JTWe had that at recent meetings and it is linked on with what we are saying now; the Spirit speaks to us and witnesses with our spirit that we are the children of God. The movement of the Spirit is distinct from our spirits. That passage in Numbers 21 is especially important because the word is, Sing unto it. The word sing alludes to alternate singing, persons are answering, but answering in that inquiry-like function. It is like Miriams response when the women went out after her in Exodus 15. She answered them: Sing to Jehovah, for he is highly exalted. It was to the Lord there and not to the Spirit, but it is the same idea, the masculine side and then the feminine, alluding to subjective feeling. And again we have, Saul hath smitten his thousands, and David his ten thousands, 1 Samuel 18: 7; the women answered one another there. Throughout the New Testament too we have instances in the scope of song, but the Spirit Himself keeps in the main out of view, and the aim is to work out holiness with us. 

    GATDoes not Scripture say He will not speak of Himself? 

    JTFrom himself is the word properly there. He does not speak from Himself but He speaks as God; for instance, Separate me now Barnabas and Saul, Acts 13: 2, that is God speaking. Now we might consider in detail these ingredients, the first myrrh, then cinnamon the half (the word half is introduced), then sweet myrtle and cassia, and finally the olive oil, bringing in the thought of oil  make of it an oil of holy ointment. The first word would be the key word, myrrh, and all the rest come in their places making a single compound. In order to get the gain of the Spirit in Exodus the rock had to be smitten, linking with the suffering suggested in myrrh. 

    RemRegarding the anointing oil, would you touch on the numbers two hundred and fifty and five hundred? How would they enter into the service of God? 

    JTIt is not easy to say much beyond the fact that the compound would yield results. The measurements suggest things to the mind in their proportions, and are to be worked out in the Spirit, so that we have the Spirit of Christ. All that is anointed must be in relation to that. 

    NBDo you see any connection between these ingredients and the kings garments in Psalm 45, Myrrh and aloes, cassia, are all thy garments? 

    JTThese are things to be worked out, and I think they are worked out in Christ first. The leading thought in all Gods operations was the incarnation. We have the types and certain thoughts in the Old Testament but the real truth was in relation to the incarnation, so that we have it permanently established in the universe. 

    RemGod presents the best to us in Christ. 

    JTYes, the very best, Christ is the very best. These are just types and they awaited the incarnation to come fully into mans view. God dwells in thick darkness but it awaited the incarnation to permanently effect in man down here what God looked for. 

    QuesSo they are anointed to God. Is that the thought? 

    JTEach ingredient has to be worked out, and the Scriptures afford means of investigation; the Spirit searcheth all things, but He does it for us, and the field of investigation is Himself. We get something all the time we are investigating. 

    LESSo that Paul presented himself to the Corinthians as always bearing about in the body the dying of Jesus, that the life also of Jesus may be manifested in our body; for we who live are always delivered unto death on account of Jesus, that the life also of Jesus may be manifested in our mortal flesh, 2 Corinthians 4: 10, 11. Would that correspond? 

    JTThat is seen in a living way in the believer, which means permanent establishment. The thing is permanently established, as he says to the Corinthians earlier, He that establishes us with you in Christ, and has anointed us, is God, who also has sealed us, and given the earnest of the Spirit. We see in our minds that everything is objectively established in Christ as the Yea and Amen, but the subjective thought is in us. 

    JWDAre you thinking of the myrrh as the subjective thought in us? 

    JTI am thinking of the initiation or key word, mentioned first. The last word is cassia, the same measure as the myrrh, but inasmuch as it is the last mentioned and not the first, I think the first mentioned is the key idea. The apostle speaks of the sufferings of Christ and the glory that should follow. 

    RemIt says the measurements are after the shekel of the sanctuary. 

    JTThey are weighed out according to the measure of the sanctuary, because we are dealing with the anointing from Gods side. He is prescribing what should be used. God brings it into Exodus because Exodus sets out divine requirements in matters. In Genesis persons were not given regulations, hence the oil that Jacob used could not be holy ointment for it was his own composition. Oil was used too for anointing Saul and David, but God says, I must have this. He is still maintaining His own standard, and what should mark us is this oil, that is, the sufferings of Christ, the Spirit of Christ, the supply of the Spirit of Jesus Christ as it says. 

    RemHow does the ointment used by the woman in the gospels fit in with this? 

    JTThat is another thing, it leads us on to further thoughts now, to what is called the incense, that is the second prescription, from verse 34 to the end of the chapter. It is what is before God in fragrance, whereas the other is what He would have from His priests. 

    ANWThe ointment of the woman in Luke 7 was myrrh. That was designed, was it not? 

    JTQuite so, it would be part of this, and certainly she had what would be accepted. What Mary had was pure nard and it is said to be very valuable. There are things presented thus from our side, but God has a standard seen antitypically in the Spirit coming on Christ incarnate and resting on Him, bringing out the personality of Christ; and this same oil is to anoint the tabernacle. Our business is to keep to that standard and not to suggest any less than that standard in representing God here. 

    RemUpon mans flesh shall it not be poured. 

    JTThat is it here; we are not to imitate it or put it on our persons. 

    JWDDo we not come to these measurements that you suggest by taking on the matter soberly? 

    JTHebrews speaks of persons who insulted the Spirit of grace, which is apostasy; so we must be on our guard as to the attitude of our souls on these occasions. 

    QuesWhat do you say in regard to the word, unction in 1 John? 

    JTIt is the same thought. How does it read? 

    RemAnd ye have the unction from the holy one, and ye know all things, 1 John 2: 20. 

    JTUnction is the thought, but it is something derived from another. It says later on that the unction which ye have received ... teaches you as to all things. We surely do not trust to the clerical systems or colleges that bring in some other way of setting up religious systems. The extreme thought of this is seen when anyone says anything against the Holy Spirit; so the word is, Touch not mine anointed. 

    RemTo whom does this reference in the psalm apply? 

    JTThere is no reference, no scriptural record, of the actual anointing, but the allusion would be to Abraham, Isaac and Jacob. The word is mine anointed ones, so evidently God held them in that way as proof against any other demands. And so with both Abraham and Isaac, they stood aloof from any alliances. Abimelech came to Abraham; he was a military man and sought to make a great show before Abraham who was a man of God; he was conscious of his power because he had established royalty attached to him, and he brought his captain with him to make a military show, but Abraham was not drawn into it, nor was Isaac. When Abimelech came to Isaac he brought his friend as well as the captain but Isaac overcame that too. To such God says, Touch not mine anointed, whether you are friendly or hostile, and do my prophets no harm. That shows how the idea applied before Exodus; God established the idea of His own in Genesis, that they were His anointed. 

    QuesWould all you are saying now apply to the testimony at the present time in regard to the military display and so on? 

    JTThat is what the young brothers should lay hold of, what God is doing and saying. He would say, You are the ones I am watching. It is a question of your spiritual manner; is it the real anointing you are displaying before these men? You are by yourself but God says, You are one of My anointed ones. God is very fair to Abimelech, saying, I know you do not intend to do wrong and I kept you from doing wrong. God knows what is in the minds of the authorities; if a man in authority has respect for God, God has great respect for him. This is a matter that needs great attention, and all of us need to keep in mind that the anointing had to do with Abraham, Isaac and Jacob. Jacob was the last one and when he has recourse to the anointing he brings in the drink offering, an intoxicating thing; he would stimulate and please God and then he poured oil on that and called the place Beth-el. The very fact that I am to represent God here means that there is going to be a house. In Genesis it is abstract, but God is taking account of those who please Him. He has come down now, it is true, but Jacob got the sense that God was pleased to be with him. 

    JBWould Hannah be in line with what we are having here when she says, He will ... exalt the horn of his anointed, 1 Samuel 2: 10? 

    JTJust so, she had the idea; that word the horn, belongs to Samuel. That is part of the prayer of Hannah, but there is not a word of prayer in it. The priest is to walk before the anointed, it is royalty that she has in mind. 

    RemShe brings a priestly offering to the house of God. 

    JTYes, it is in keeping with her loaning her son to the house of God. She belonged to the house of God herself; she was a real priest, and in her words you do not get prayer, it is praise. One would like to help the brethren now to see how we come into this, and so we see in Genesis 28 that Jacob has a sense that this is none other than the house of God. He does not think much of it, he says it is a dreadful place. How much does each one here think of it? 

    GATJacob says another strange thing, that God was there but he did not know it. Would that mean that I might be with the brethren and God be there and I not be in the good of it? 

    JTJust so, but you remember God was on the ladder above. In the first passage God brought him a ladder from above and He was on the other end; the angels were the link between Jacob and God. When he comes back to the same spot many years later it is a real house of God, because the presence of God makes it His house. 

    GATHas the pouring on of the oil anything to do with taking away the hardness from the stone? 

    JTI think it rather suggests the discipline that Jacob went through. You remember that he was fleeing from his brother who was intending to murder him, and he had a long way to go. The sun was set and this is all he had for a pillow. There was no one to exercise hospitality, but God did: He exercised hospitality in a position of danger. That was all foundation-making time. 

    RemThis place Haran in Scripture suggests a halfway stopping place, and Jacobs ideas are hazy here. Halfway stopping places are always rather hazy. 

    JTJust so, and behind that he has left a dark situation. Think of the terribleness of feeling you have a brother that hates you! Think of having such a one in the assembly! It says, If any one love not the Lord Jesus Christ let him be Anathema Maranatha, 1 Corinthians 16: 22. God says, I hate Esau; I love that man Jacob but I hate Esau. Jacob was fleeing from his presence. He did not start from Esaus place but from Beer-sheba, but there was the dark thought of the hating brother behind him. We can well understand the exercise he was going through, the sun was going down and there was only a stone for a pillow; but then heaven interfered and he began getting some light. God is going to exhibit the wonderful thought of entertaining, for it is His house. Where would Jacob get the thought of anointing? It was in the family, I would say to any young man or woman here, the idea of anointing is in your family and you should look out for it. Well, as I was saying, the thought of the anointing was in Jacobs house; his father had contributed it to him, and he was coming into it now. There is mention in Psalm 105 of his covenant  the word which he commanded to a thousand generations  which he made with Abraham, and of his oath unto Isaac; and he confirmed it unto Jacob for a statute, unto Israel for an everlasting covenant. That is an immense thing for young people who have believers for parents. It is not simply that I am connected with what my father has been; God says to Jacob, Unto thee will I give the land of Canaan, the lot of your inheritance. God will say to every believer, if he wants to come into the things that are there, I am dealing with you directly, and what others have you may have. It says Abraham dwelt in tents with Isaac and Jacob, but it was Gods estate and Jacob was heir to it. We are heirs of God and joint heirs of Christ. We are talking about persons like Abraham and Isaac, and now Jacob is coming into these things. Abraham is not here nor is Isaac, but Jacob is here and God says, I want you. You do not get mention of Gods house in Abrahams or Isaacs history but you get it in Jacobs. 

    LESIsaiah 59: 21 is a very interesting scripture, And as for me, this is my covenant with them, saith Jehovah: My spirit that is upon thee, and my words which I have put in thy mouth, shall not depart out of thy mouth, nor out of the mouth of thy seed, nor out of the mouth of thy seeds seed, saith Jehovah, from henceforth and for ever. 

    JTQuite so, I think this is very important from a gospel point of view, that young persons in a christian household may see things and perhaps not be despising them, but still they may not be using them. How did my father get converted, my mother and brothers? But Jacob is sent away by himself. He has not renounced his relations with his father and mother, but he is by himself in this position with a stone as a pillow, and God has to say to him directly. God would say, Your parents are not here, this is between Me and you and I am going to give you what they have but not from them; it is not an inheritance from them but an inheritance from God. 

    GATWould you say He calls Samuel directly as a child? 

    JTIt is Jehovah and Samuel. This is a principle to make clear to all young people. You are getting what your father has got but you are not in the enjoyment of it until you get it from God, not from them. 

    RemSo He would say to the young people as He says here, I am Jehovah, the God of Abraham, thy father. He would bring that same thought today to the young in our households. 

    JTGod is discriminative all the way through and brings each one before Him. He says, Why dont you get this? From heaven above, the ladder reaches down to Jacob; God is not standing by Jacob here, but He is in chapter 35. 

    GATWould God hold the young people accountable if they do not pay attention to what is said? 

    JTGod takes account of every word that comes from them and He takes account of the path that their parents are enjoying. 

    MODoes chapter 35 suggest the gain that is derived from being brought to an understanding of the anointing as having dealings with God? 

    JTWe have to examine the history of Jacob from this point onward to see what comes in before chapter 35; he was conscious in that chapter of being more to God than he had been before. God did not come down to him here in chapter 28, but retained His place at the top of the ladder. We have to examine the history to see what intervenes before chapter 35. God had said to him to return to the land of his fathers, not simply to the house, though that is a beautiful idea, but to the land. 

    UOGWould you say that this bargain he made with God would mean he was now confessing that the blessing must come from God Himself? 

    JTOne thing hangs on another. He says, If God will be with me, and keep me on this road that I go, and will give me bread to eat, and a garment to put on, and I come again to my fathers house in peace  then shall Jehovah be my God; that is the bargain. It is a hypothetical thought when he says, This is none other but the house of God in verse 17, for he also calls it a dreadful place; he is not at home there. But he rose early in the morning and took the stone and set it up for a pillar and poured oil on the top of it. When he said it was a dreadful place he had been in a different state. Where would he have got the oil? Why would he bring it with him? In a christian household he had something that would enable him to answer to the light that he had gotten in his fathers house. He had changed his mind clearly about the place and called the name of it Beth-el; he was like Adam, he had to call the place by a name. And then it says, Jacob vowed a vow. It is a great thing when a young person vows a vow. Jacob feels he can make a vow to his advantage, and he says, This stone, which I have set up for a pillar, shall be Gods house. It shows how the believer comes into the anointing. The anointing was there already, but now Jacob gets the idea and he is to come into it; the idea is really becoming a living stone. 

    GATAnd this being the case he is now going to have power. 

    JTThat is what we get in chapter 35. The intervening history covers about thirty years. There was very little spirituality in his wives; Rachel had some but there was very little there. God can work out His thoughts in the most difficult circumstances. He says, They are not overwhelming, and I am working out something in you. This matter of wages is an important thing among the brethren. Jacob had to deal with a hard sort of man in his father-in-law; it is not always well to seek employment from our relatives and look for help from them. It came into his mind when Joseph was born that he must go back to his family, but his father-in-law knew he was a producer; Laban knew that God was blessing him through Jacob. Jacob says, My wages have been changed ten times, showing that they had a great place in his mind and he remembered it. That is a very important thing just now because some people are working on the Lords day for extra wages. Wages are very detrimental to us if we make them a major point, so Jacob was detained a considerable time at Padan because of wages when he should have gone back to Isaac. 

    RemWhat should be done in a case like this? Should we be prepared to suffer? 

    JTThe matter of wages is detrimental if it goes beyond what is normal, beyond what God gives us. Increased wages will not do for God or for us. 

    RemHow about a case where wages are in consideration and a brother is working on the Lords day? 

    JTThat is a matter that has to be considered; the point is whether wages are involved. The Lord says, There is one day to which I have two titles; one, that it is the Lords day, and the other that it is the first day of the week, I am not asking for Monday or Tuesday but for the first day of the week, or the Lords day; I am taking that one day out of seven for Myself. 

    GATIt is not exactly what I lose that matters so much, but what the Lord loses from me. 

    JTYes. 

    RemWould the violation of other divine principles come in here? 

    JTThe Lords day involves rights, and one great saint says, I was in the Spirit on that day. If I am ignoring principles, I must consider how long this condition will rule me. We are able to count from the money point of view, but are we able to count from the shekels of the sanctuary? 

    QuesDo labour unions enter into this inquiry? 

    JTThat is another matter, but connected with it in one sense. There is positive lawlessness connected with the trade union. 

    RemThe drink offering would be in keeping with the sacrifice. If wages are not in my mind God would accept the drink offering from me. 

    JTThat is the thing, the drink offering is a most interesting matter. What his reasons were for employing it we are not told, but it is intoxicating, it stimulates God. The Lord Jesus was not without that in the way He pleased God; speaking reverently. God could do nothing without Jesus. He lost Him for three days and three nights but He was there before anybody else to raise Him. What infinitude in that anointing! And we are in Gods counsels; why should we deprive Him of ourselves? God wanted to be near to Jacob; He came down to his side in chapter 35 just to talk to him, and it says, God went up from him in the place where he had talked with him. The drink offering would be the first suggestion of how he was pleasing to God; God would say, You are pleasing to Me and I can use you. 

    RemGod had said to him, I am the Almighty God. 

    JTIt is an outstanding thought, the mighty God of Jacob. Jacob is conscious now that he is seeing God and that it is the house of God; he is coming to the house on these lines, a house pleasing to God. Although there may not be many in fellowship in a locality the thought is that God can be there. He would say, I will make My abode with you, the Father, Son, and Holy Spirit. We must make a sacrifice in view of this. And then the next thing is that God is to have a place in the hearts of the brethren locally; the saints are a witness to God there. 

    JWDI think that is a very stimulating thought. We think we are poor and weak and feeble, but we are acceptable to God. 

    JTThis would encourage us especially where meetings are small numerically. 
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    PRINCIPLES OF RECOVERY (3) (JT 82)

    Genesis 28: 10 - 22; Genesis 31: 1 - 3; Genesis 32: 22 - 32; Genesis 35: 1 - 16

    Of the four distinct features of recovery in this book, this one is the most important. 

    In chapter 5 recovery is seen in Adam, brought about by light which came in at the birth of Enosh (chapter 4: 26). His father discerned that man is mortal, and room was thus made for God. If man is dying, all is hopeless unless God comes in. The end of that was, that Enoch, the seventh from Adam, walked with God and did not see death; we see a full result in him. Death in that chapter emphasises the thought of life; the presence of death only brings out the power of life; death is ours; it only enhances the life that we have. So from that point of view, the great result would be that we walk with God; we afford pleasure to Him. Enoch had this testimony that he pleased God, and God took him. One would be so concerned that he should be so pleasing to God that He would take him. 

    Noah signifies rest; he brings in something for men that would be a comfort, a relief from toil; comfort comes in through Noah. Emerging from the ark on a clean earth he offers to God an offering of a sweet smelling odour, the burnt-offering, speaking of Christ. Noah is placed in formal relation to God by the bond which remains to this present time in the covenant. Noah brought through that which was for God. In the dove returning to Noah there was a testimony that she found no rest. There is the principle of discrimination in the dove, pointing to the time when the Lord Jesus should appear. The dove brings in the evidence of the work of God in the olive leaf plucked off. It was not a floating leaf, it was plucked off. We must take account of every bit of the work of God. Then the close relation to each other in the ark signifies the development of affections. Love delights in nearness. We are to get near to our brethren; we do not want to be separated from them. 

    We now come to Jacob to bring out the third feature of recovery. Jacob was a man fleeing for his life. The house of God comes in, in that connection. Jacob presents an extended feature of recovery. If we are fleeing from the face of our brother, the house of God comes in as a haven for us. There is here the great interest of heaven in one who is fleeing from his brother. Jacob had faith; he valued the birthright. Though he did not use the right way to obtain it, yet God knew he valued it. God makes promises without conditions. It involved an immense field of discipline when God said, I will not leave thee until I have done what I have spoken to thee of (chapter 28: 15). God in sovereign mercy takes us up, and it involves a lot of discipline to bring us through to His thought about us. He travels with us in all our paths, even in our devious ways; but He will not fail to make us feel that we are in them. The byways were used in the days of Deborah: The travellers on highways went by crooked paths. The villages ceased in Israel, ceased until that I Deborah arose, that I arose a mother in Israel, Judges 5: 6, 7. God takes account of our leaving the highway, and makes us feel it; the highway goes up to Zion, where all appear before God. 

    As Jacob is returning to his own land, before he reaches Bethel, he is much more concerned about Esau than about God. But God shows him that He is much more to be feared than Esau. He says as it were, Never mind Esau, get right with Me. Jacob is greatly concerned as to how he is to meet Esau. He marshals his forces to make a good showing before Esau; but God met him and said, You have to do with Me. Jacob valued the blessing. If you can discern that a man values what is of God, you can support him. 

    The house of God is where God expresses His interest in us. It is not a building here, but the divine thought. He expresses His interest in you, the interest of heaven (read chapter 28: 10 - 22). The angels were interested in Jacob. Jehovah stood above the ladder and said, The land on which thou liest, to thee will I give it, and to thy seed ... I will not leave thee until .... God has His end in view, and He will not give it up (Philippians 1: 6); Christs day is the day of display, when God has fully recovered man for His pleasure. 

    Whom the Lord loves he chastens, Hebrews 12: 6. I have loved Jacob, Romans 9: 13. Jacob is a model of chastisement, and his end is wonderful; his sun goes down in a wonderful setting; he has the light of God in his soul, he worshipped. We may as well make up our minds to that. Whom the Lord loves he chastens, and scourges every son whom he receives. The work of God underlies all this chastening. Jacob ... gathered his feet into the bed, and expired, Genesis 49: 33. It reminds you of the Lords death; He died in power; Jacob in his death proved the presence of God with him. 

    At what point did God come into view on Jacobs return? It was when the wrestling was over, when Jacob said, I will not let thee go except thou bless me (chapter 32: 26). He always valued blessing from God. It will be observed that he had oil; he anointed the pillar with oil in Bethel twice (chapter 28: 18; 35: 14). 

    When Jacob awoke from his sleep on the first occasion of God meeting him at Bethel, he said, How dreadful is this place! In awakening he forms an estimate of the place, Surely Jehovah is in this place, and I knew it not. Notice, is in it, not was. This is another great feature in this subject, 

    where God is. God has not left this earth. He has left a door open that He might enter any time. In Genesis 2 God does not finish creation, and leave it to work automatically. God comes in and gives impetus morally to all. Whatever may be said about nature acting, faith connects everything with God. In the moral system God gives impetus to things. So Jacob said, Jehovah is in this place ... this is the gate of heaven; heaven and earth are brought together; the house of God is the gate of heaven; it is morally near, not distant, As the days of the heavens which are above the earth, Deuteronomy 11: 21. The house of God is above the earth. The vessel coming down from heaven was preparatory to the house of God; the house really took form under Paul. Peters mind would run in an oblong or rectangular way, but the house is four-square; it is a universal thought. There are many assemblies, but one house. It is a test to be obliged to give a name to a thing of which the characteristics are presented. Jacob said, This is none other but the house of God, and this is the gate of heaven. Adam was thus qualified, he could tell an animals characteristics by looking at it, and could give it a name. The Father names all the families, He is Father to every family, and we are given names too; so, when Jacob gives the name, This is ... the house of God, it shows that he had sufficient insight to understand Gods thought. Jacob arose early in the morning, the time of freshness; he set up the pillar, and poured oil on it. 

    The gate of heaven, is where heaven administers its will; the gate is where administration comes in, Gods dispensation, which is in faith, 1 Timothy 1: 4. God is dispensing in His house; it is house-wise. There is consideration for everybody in Gods house. We must not be harsh or critical, but consider for people, Her husband is known in the gates (Proverbs 31: 23); 

    the assembly is the expression of Christ. Bethel stands out as a well-known landmark in the history of Israel; a spiritual witness to the people. You see the import of the spiritual thing; you name it. This is none other but the house of God. Jacob reasoned it out and said, God is here. You say, If God is not in this place, I must get out of it; if God is in this place, I must get into it. It is the reflex of heaven, heaven brought down. In 1 Timothy 2, Paul says, I exhort therefore, first of all, that supplications, prayers, intercessions, thanksgivings be made for all men (heaven has an interest in all men); for kings and all that are in dignity, that we may lead a quiet and tranquil life in all piety and gravity; it shows what a place the house of God is. Solomons temple was a place for prayer for all nations, And as to the stranger also, who is not of thy people Israel, but cometh out of a far country for thy names sake (for they shall hear of thy great name, and of thy mighty hand, and of thy stretched-out arm); when he shall come and pray, 1 Kings 8: 41, 42. God will accept his sacrifice; even the eunuch, God gives him a place within his walls. It is a place where He honours the people, and makes them joyful. From the time the house is brought in, it is His mind that His people should be joyful. 

    The angels ascended and descended on the ladder. They ascend first, the movement begins where Jacob is: the angels of God ascending and descending on the Son of man (John 1: 51); here the ladder means constant communication between that place and heaven. Jehovah stood above the ladder, above it; it only emphasises the administration; He controls all that goes on. The idea of the ladder may suggest that there are degrees of nearness. 

    Jacob set up the stone for a pillar. The oil was his estimate of the place; he ennobled the place by the oil. The drink-offering in chapter 35 is more than oil; the drink-offering is for satisfaction, what is for Gods pleasure. Christ is Son over Gods house; He is there as representing God. The High Priest is there as well. He is on our side. 

    Now in chapter 31: 13 it says, Now arise ... and return to the land of thy kindred; God seeks to move Jacob out by the thought of his kindred. God sets before us inducements, in order to restore us; He reminds us of the land of our fathers. There are many of the people of God who can scarcely take in the thought of the house of God, but they can the thought of kindred. They are those that you love spiritually; you may be no longer with them; you may have wandered elsewhere, but the word is Return ... I will be with thee. The great thing is to have God with you (chapter 31: 3), The Lord Jehovah, who gathereth the outcasts of Israel, saith: Yet will I gather others to him, with those of his that are gathered, Isaiah 56: 8. God takes account of the outcasts. In John 9 the man who was blind became an outcast; then the Lord met him, and gathered him in. Watchman, what of the night? The watchman said, The morning cometh, and also the night, if ye will inquire, inquire; return, come, Isaiah 21: 11, 12. God encourages you to return. 

    When Joseph was born, then it was that Jacob said, Now I will move and go back. God ever helped Jacob; even in the matter of the cattle He prospered him. God never took His eye off Jacob. He must go to Bethel. Jacob was still Jacob; he wanted to make a great show before Esau; he prepared a magnificent present for him (chapter 32: 13 - 15); but he takes a true place before God: With my staff I passed over this Jordan, and now I am become two troops. Deliver me, I pray thee, from the hand of my brother, from the hand of Esau. Jacob sent the family over the brook. And Jacob remained alone; he had to do now with God, not Esau. 

    Jacob was moved when Joseph was born (chapter 30: 25). Evidently, light came into his soul; God brings in the light of Christ; He is the One in whom the light is. The Holy Spirit uses Joseph at this early stage, as a figure of the One to come (chapter 33: 7); it is Joseph first, and then Rachel, when meeting Esau. Joseph is put before his mother; the Holy Spirit puts Christ first. So Isaiah 9: 6 says, For unto us a child is born, unto us a son is given; Christ formed in us, is recovery; Christ beginning to take form in your soul; you know Him in the house. 

    In chapter 32: 1, 2, the angels of God met Jacob on his way; a great testimony to the interest of heaven. And he said, This is the camp of God. And he called the name of that place Mahanaim. He named the impression he received from God. Two camps  it was adequate testimony; one man was the object of heavens interest to that extent that two camps of angels met him. 

    Esau was a big man, a man of the field; the man Jacob had wronged; he had, in truth, wronged him. Esau looms up before his mind in great proportions. God says, virtually, It is not Esau you have to do with, but with Me; but there is gentleness, for He lets Jacob prevail. There are the sympathies of the Man; God approaches us in Christ. 

    The Holy Spirit brings out the power of Jacob; the development in his soul; it is the power of the Spirit. One is to be in the house as a prince. This involves having power with God and with men. If you pray for a brother, or a company of saints, you get power with them. Israel corresponds with Romans 8; we are not in the flesh, but in the Spirit; the Spirit characterises the christian. Jacob limped, but the sun rose upon him; he was recovered. 

    The ring is the brethrens recognition of your reinstatement (Job 42: 10, 11). When the brethren begin to give you a piece of money, that is the completion of recovery. Every one does it; all Jobs acquaintances, his brothers and sisters, thus show their confidence in him. It is a golden ring, the affections of the brethren. The money supported him. Job had twice as much as before; God had given it to him. Ye have ... seen the end of the Lord; that the Lord is full of tender compassion and pitiful, James 5: 11. The piece of money from the saints is worth more than millions from one that is not a saint. 

    Jacob gets a new name: Thy name shall not henceforth be called Jacob, but Israel. He asks for the name of the other wrestler, but His name is not given. Gods name is known in His house; you have to get into the house to learn that (chapter 35: 11). I am the Almighty God; now we have got it! You get confirmation in the house, the statement of the end reached by God. The divine end is reached, and God gives an account of the result of the process. Our name is changed when we recognise we are not in the flesh, but in the Spirit. In Romans 8 we pass from flesh to Spirit. In Romans 7 you have lost confidence in yourself. There is nothing impossible to God, for now, all is in the Spirit. Jacob is the name as to his responsible life; Israel represents what is spiritual and what belongs to privilege. But he is called Jacob and Israel right through; the two thoughts run on until the end. Paul said at the close, Christ Jesus came into the world to save sinners, of whom I am the first. You retain your public identity, and what God has done for you. As a man in Christ, Paul was not the first of sinners. Jacobs public history is a monument of Gods grace; so with all of us; but new creation is all of God. 

    Nations bring in the thought of fruitfulness; the house is now in view; also kingship, that on which things hinge: The shout of a king is in his midst, Numbers 23: 21. There is moral power; one is serviceable to the Master. A nation and a company of nations shall be of thee; and kings shall come out of thy loins (chapter 35: 11); there will be immense results as we submit ourselves to God. 

    At first, the angels came down, and God stood above; now it is God who comes down, And God went up from him in the place where he had talked with him. Jacob had personal communication with God; God had come down. Jacob would have a great regard for that spot where God talked with him; it is a dignified spot now. Communications are made, God makes them, and the place is hallowed; it becomes precious in your thoughts. 

    Christ is Son over Gods house, the Son is free, and we have been delivered from the authority of darkness, and translated into the kingdom of the Son of His love. The truth of the house is universal; evil in one place affects us all. Most precious communications came out, after the truth of the house was established. The significance of the drink-offering is that the place is for Gods pleasure. You consider for God henceforth; you see to it that things are for God there. At Bethany they made the Lord a supper; they considered for the Lord. The oil honours God and men. Christ was already a drink-offering, but the Spirit came upon Him to honour Him. 

    The house of God is a loved spot; think of the dignity that belongs to the assembly; the Lord is there! He will look out for it. God supports what He anoints. 
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    DIVINE AUTHORITY (JT 87)

    Matthew 28:5 - 10; Matthew 28:16 - 20; Genesis 28:1 - 5; Genesis 28:10 - 15; Genesis 35: 1 - 8

    I desire to speak about divine authority and how it is accepted and submitted to so that God will be with us. It appears in Matthew particularly, as I hope to show from the verses in the last chapter. It appears throughout all the gospels, even in John, who quotes the Lord as saying, He that has my commandments and keeps them, he it is that loves me. No one loves Christ save as he observes His commandments. The profession is of little value save as it is accompanied by the observance of the Lords commandments. The observance of His commandments throughout is made the test of spirituality and gift, If any one thinks himself to be a prophet or spiritual, let him recognise the things that I write to you, that it is the Lords commandment. That is 1 Corinthians, so that the question of love to Christ is tested by obedience, and obedience is of prime importance, especially as the great apostle speaks in his epistle about the curse falling on those who do not love our Lord Jesus Christ. 

    Matthew brings in the idea of authority peculiarly, for it is the royal gospel, in which Christ is seen as the great King, and Jerusalem as the city of the great King. It is the gospel in which we are told that He went up into a mountain and His disciples came to Him. It is not said that He invited them, but that they came, implying that it was a sacrifice to them to reach Him, for going up a mountain involves sacrifice, and is testing to our strength of heart. He sat down and opened His mouth and taught them, and we read that he taught them as having authority, and not as their scribes, Matthew 7: 29. 

    In chapter 5 there are many references to the personal pronoun, I, I say unto you, as over against what had been said at an earlier time. All this is in view of the assembly, for there could be no assembly at all apart from obedience. 

    Paul speaks of the obedience of faith, which is essential to the assembly. The lordship of Christ is presented in Matthew in order to promote obedience, indeed to enforce obedience, so that in the last chapter we have an angel who speaks with authority, Behold, I have told you, conveying that God was there. It is an angel of the Lord, not just an angel, but one who can speak with authority, as appears in the end of verse 7: Behold, I have told you. Any word that comes to our souls with this authority is intended to affect us. God has the means of impressing us with His authority, so we read of this angel, in verse 3: And his look was as lightning, and his clothing white as snow. This is to impress us with the authority and the means of enforcing it. It continues, And for fear of him the guards trembled and became as dead men. Such was the divine power there. This is no trivial matter, no passing event merely to be spoken of, but it is to affect men. He says to the women, Fear not ye, for I know that ye seek Jesus the crucified one, indicating that they were not ashamed of His reproach; they are accepting His crucifixion and the One crucified. This is very touching and is to reassure the hearts of these women that the look like lightning did not refer to them. Under that look was the knowledge of what they were seeking. The angel knew, and it really is divine knowledge. The Lord would impress everyone here that He knows. One of the most comforting words in Revelation is from the Lords lips, I know, alluding especially to what was creditable to the saints. If there be that which is discreditable, He knows that too, and will not fail to take it up with us in detail, as in the addresses to the assemblies, but it is very comforting when He says, I know, referring to what is creditable. 

    Here the angel says, Fear not to the women. It was something to be observed by them and would never be forgotten. We may be sure that they often spoke of this wonderful scene in later years, because such an important impression would remain with them, and it would impress them with the fact that God is to be feared, as the writer to the Hebrews says, For also our God is a consuming fire. These women would never forget this scene. The angel says to them, He is not here, for he is risen, as he said, Come, see the place where the Lord lay. It is not where Jesus lay, but where the Lord lay, and not only His body, but the Lord Himself. It must never be forgotten that the Lord Jesus lay in death. He says, Go quickly. We should notice the urgency of divine commands. Many trifle with them, and even christians will do so, but here the angel says, Go quickly and say to his disciples that he is risen from the dead; and behold, he goes before you into Galilee, there shall ye see him. Behold, I have told you. 

    Let us put ourselves in the position of these women, for the point in this address is that divine authority is a great matter and we have been told of it in an authoritative voice: Behold, I have told you. In direct contrast to the scribes, the Lord is said to have spoken with authority and here, also, it is the word of authority, Go quickly. Many hesitate in regard to what is divinely imperative, such as participation in the fellowship, and many other things involving privilege, but particularly requiring obedience. Many defer things for days, weeks, months, even years, and never really come to the thing. Hence, Go quickly. And they did. The message was sent by them. Think of the privilege, 

    dear brethren. If obedience is with us, then God will take us on; as the apostle says, as soon as your obedience is fulfilled, as soon as it is an actual and active thing in the heart, God will take us on for service, little or much. So the word is, Go quickly and say to his disciples that he is risen from the dead; and behold, he goes before you into Galilee, there shall ye see him. This is for service. Let no one hesitate if the word is clear, for divine authority can be enforced at any time. The divine presence is found with those who are subject, and in the end the Lord says, And behold, I am with you all the days, until the completion of the age. But on what principle? On the principle of obedience and recognition of divine authority clearly enunciated. 

    Many a time one has asked young people if they have confessed the Lord Jesus, and they do not say anything, or answer in the negative, or only half-heartedly. Ask them if they have begun to break bread, and again the reply is negative. They have no deep sense of the divine authority or of the great privilege that is attached to it. The word here is, Go quickly, and they did. They ran and told His disciples. It is important, for young people especially, to note that these women did what they were told, and as they were told. Being told to go quickly, they went quickly. Do not hesitate or delay. Not only does the Spirit say they went out quickly, but that they ran, because the message was urgent. Is the Lord to be found waiting there for them? He is going before, but how long will He wait? Think of the Lord Jesus being obliged to wait. The disciples should know that they are to meet Him there. Suppose they came late and the Lord was to see that they were neglectful and withdraw Himself. They would miss Him. And so it may be with some of you who are delaying. You are not using the agility seen here. You may decide to go later on, but you may not find the Lord then. You will remember how the feminine speaker in the Canticles delayed to open the door to her beloved, and when she did so he was gone. How sorrowful! We may find these conditions with us, apathy, negligence, no recognition of divine authority, rights, or commands, and, when we make up our minds to go, He is gone. Her loved one was gone, leaving a testimony by the myrrh on the locks of the door. 

    These women went quickly and in going they ran, and the Lord met them. This is the privilege side. They were doing the right thing, carrying out the divine command, and as they were doing that the Lord met them, and not with a frown. It was Hail!, a salute. Think of the honour conferred on them. How many of us have experienced something of this in the path of obedience? The Lord meets us and says, Hail!. All is well. It is a felicitous word to set them on their way. They were already on their way and now they would quicken their pace. This matter of agility ought to be looked into, as many are slothful and neglectful. Psalm 22 is headed, According to the hind of the morning, which is a feminine thought. It is not masculine, it is not Christs agility that is in mind. He came up from the grave, He was heard from the horns of the unicorns, and immediately He says, In the midst of the congregation will I praise thee (verse 22). He could say this because of the agility in the saints. It is evident that the assembly was already moving in principle; according to Luke the disciples were together in the evening and the Lord came in. It is a question of agility, but the hind of the morning is feminine agility, as in Mary Magdalene. They ran. It is a peculiar thought, a thought of love. 

    The Lord goes to Galilee. There is no discrepancy between Him and His message. Some doubted, we are told, but He does not stop here to put them right, 

    for it is a question of His carrying out the divine will. He is here, and everything has been given into His hand by the Father, and He is carrying it out, and if some hesitated or doubted, He went on and said, All power has been given me in heaven and upon earth. The word for power here is authority. He says to the eleven disciples, a broken number, Go ... and make disciples of all the nations. It is a broken number, and yet such an order was given to them by the lips of the Lord Jesus, not simply to spread the gospel, as in Mark, but to make disciples. What they were themselves, let others be like them. The disciples are to do that in view of all that He says: Teaching them to observe all things whatsoever I have enjoined you. And behold, I am with you all the days, until the completion of the age. This illustrates that the Lords presence is with those who are subject; that is my point. The Lord is with them. He does not make any condition here, the inference is that they were subject. Let no one assume that the Lord is with him unless he is subject. 

    I therefore venture to bring in Jacob, because the verses read point to subjection, that is, a man under orders. In these military times this thought is quite common: there can be no effective military operation apart from obedience. In spite of intensified democratic principles, when we come to military forces, there must be obedience and there is, too; that is, persons are under orders. There is something morally great in persons moving under orders and not according to their own wills. Jacob is moving under orders from both his father and his mother, and it is in a marital matter, a very important affair as regards young people. It is not a thing merely to be talked about, but it is something that enters into divine authority. Isaac and Rebecca, the father and the mother, are concerned about the wife of this son, and he obeyed his father and his mother, which is an important word for the young people; in fact their salvation lies in this. Many young persons have been ruined because of their marital connections, disregarding their father and mother. The father and mother in this incident represent divine authority, and Jacob is moving under orders. There is something morally great in this, because he is not a mere youth, but one advanced in years. He is not saying to his father and mother that it is his own business and not theirs. It was their business, for the authority of parents is to be recognised in these matters. 

    Here it is a heavenly matter, involving what is very practical, for it is a matter of households entering into the testimony. Esau had gone his own way, being a man of the field, and had taken wives where he had pleased, Hittites, worldly persons, and in this way had grieved Rebecca. But not so Jacob: he obeyed in this matter, doubtless as in others, his father and his mother. This affected Esau, who realised that he had not done so, but it was now too late. He endeavoured to make amends by taking other wives more nearly related to him, but the time had gone. He had failed in subjection, to his own and his parents sorrow, as many have done and are doing, to their ruin and sorrow. Obedience to parents is of supreme importance for young people. 

    Jacob is under orders. Alone he started out from Beer-sheba, the well of promise, the well of the oath. He started out with promise and the sense of the faithfulness of God, and God met him. He is under orders and God respects that attitude, and He appears to him. A ladder is set up from heaven. Jehovah above and Jacob below, and Jehovah promised him great things, and said to him, Behold, I am with thee, and will keep thee in all places to which thou goest, and will bring thee again into this land; for I will not leave thee until I have done what I have spoken to thee of, Genesis 28: 15. What a comfort that is, an unconditional promise! It is unconditional because he is a man under orders and obedient to his father and mother. He has this wonderful honour of an appearance from God: God above and the ladder linking Him with Jacob, angels ascending and descending, and God saying, I am with thee ... and will bring thee again into this land. It is the certainty of the divine promise to be with us on the principle of obedience to the end of the age. We cannot do without it; no one here can do without it, for salvation is impossible without the divine presence. The principle of authority governs the dispensation, and the advantages that lie in the Spirit come to those who are subject to authority. 

    God makes the promise here, hence the place Bethel has. It is the house of God, involving obedience, and is in keeping with Matthew, the way of the assembly being obedience to divine authority. The divine presence with us leads with certainty to Bethel, the house of God. Jacob named it, which is another thing. In obedience we begin to name divine things, indeed we know how to name them, a principle that began with Adam and now is seen in Jacob. He calls this place Beth-el, the house of God. 

    We refer now to chapter 35 to show how this movement went on. Jacob went to Shechem and got into trouble after building a house there. He is on the way back to Bethel, but stops, as many do, alas! Paul says, Ye ran well, who has stopped you ... ?. We should enquire as to why a person has been stopped. It has happened to some of the Lords people and they are now dark in their souls. What has happened? The world has offered something attractive, some mixed marriage perhaps, and we settle down at Shechem and get into trouble, disgrace, and even danger. God will come in here for someone tonight, when He says, Arise, go up to Bethel. This is the word, for Jehovah is still there, And dwell there. Is there anyone here dwelling elsewhere, once happily with the Lords people, but now no longer with them? God would say to you, Arise, go up to Bethel, and dwell there. It was not an unknown place to Jacob. In fact, he had been in it and he himself named it. It is often most pathetic having to deal with souls who have been in the place but are there no longer. It was Bethel, the house of God, which Jacob himself had named, but he is no longer there and has been away for twenty years. Maybe someone here is like that, his privileges abandoned these many years, and to such a one God says, Arise, go up to Bethel. It is not necessary to tell Jacob where the place is, or what is meant in the name, because Jacob knew all this, and you know, too, but something has happened, Arise, go up to Bethel, and dwell there. 

    The Shunammite says, I dwell among mine own people. The prophet had said to her, Wouldest thou be spoken for to the king? (2 Kings 4: 13), but she sought no such honour. Will you not arise and return to your own people, or do you not value them? Maybe you are looking out on the world with longing eyes, feeling the barrier, perhaps placed there by your father and mother, or some other circumstances which separate you from the world, and you are just not content with your own people, but these are the people God will dwell with for ever. If you are a real christian, these are the people; they are your own people, Thy people shall be my people, and thy God my God, Ruth 1: 16. Jacob knew, but he was no longer there. He had stopped on the way. He started out, but stopped on the way and got into trouble, met disaster, and was in the greatest danger of being engulfed by the opposition of the world. God came in at that moment and says, Arise, go up to Bethel, and dwell there. And he did. Jacob went up. I want to show that God was with him. The terror of God was against his enemies, and nothing can happen to him under divine protection and in the place of obedience, Arise, go up to Bethel, and dwell there. He knew what the place was, that it was holy. You cannot take anything that is defiling with you there. All your idols must be buried under the oak at Shechem. The idols are left, but his family and all the people that were with him he has taken up with him. Many people, alas, have lost their children during the days of their worldliness, but Jacob did not. He brought them with him, and God was with him. God came in at the moment so that his family is brought up with him. It is a remarkable statement from verse 9 to the end of verse 15. It is an account by itself of the recovering of this saint, to confirm what has already been said in the earlier verses, 6 to 8. Verse 6 reads, Jacob came to Luz, which is in the land of Canaan, that is, Bethel, he and all the people that were with him. We are to take note of the fact that Luz is Bethel, the very place that Jacob had named, and now he is going there and God appears to him. Jacob builds an altar there. He had built one at Shechem in connection with himself, but now God has appeared to him and is with him, so that he builds an altar to God and calls it El-Beth-el, that is God, the God of Bethel. He had come back to God. 

    This is the end of matters in one sense, for coming back to God is the end of everything, but then the Spirit of God comes down to tell us more, God appeared to Jacob again after he had come from Padan-Aram, and blessed him. And God said to him, Thy name is Jacob: thy name shall not henceforth be called Jacob, but Israel shall be thy name. And he called his name Israel. And God said to him, I am the Almighty God, be fruitful and multiply; a nation and a company of nations shall be of thee; 

    and kings shall come out of thy loins. And the land that I gave Abraham and Isaac, to thee will I give it, and to thy seed after thee will I give the land. And God went up from him in the place where he had talked with him. That is very beautiful: In the place where he had talked with him. I am stressing, dear brethren, that in obedience God is there, no longer at the top of the ladder, but right beside the obedient christian, sitting with him. In changing his name the full position is made clear. Not only have we Jacobs name now Israel, but we have the Almighty God. God makes His name known to him there and Jacob has the sense that God is pleased with him. I do not know of anything more to be desired than that, the sense that, as we are in the place of obedience, God is pleased with us. 

    We have often noted that Jacob set up a pillar in the place where God talked with him: A pillar of stone, and poured on it a drink-offering, and poured oil on it. Instead of the altar earlier, with no drink-offering, here a drink-offering is poured on it for Gods satisfaction. In the earlier incident Jacob was thinking of his own things, and what God would do for him for his own satisfaction, but now he is thinking of Gods satisfaction, and that speaks of the position of the assembly, for God would have us reach the point where we are sensible that God is pleased with us. Jacob anoints the pillar with oil. Properly speaking, only that with which God is pleased can be anointed, as we see in perfection in Jesus. The Spirit came upon Him and God said, This is my beloved Son, in whom I have found my delight. So that what is pleasing to God is anointed, and what is anointed is to be used in the dignity of service; therefore Jacob called the name of the place where He talked with him Bethel. He renames it, and it is now more the house of God to him than ever before. How many have such an experience? It is a second conversion. Some have more than two, but the second is peculiarly blessed. Jacob is now in Bethel as never before, and he is sensible that God is not only with him, but pleased with him, as the drink-offering on the pillar implies, and not only that, but the pillar is anointed, for Jacob is now also in the testimony. 
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    THE HOUSE OF GOD (JT 94)

    Genesis 28: 11 - 22; Genesis 35: 1 - 7

    In taking up these passages one feels that one is likely to be treading on ground already well trodden by most of us here. In saying that, I am assuming that the most of us are in the house of God, for if one has to show the line indicated in these passages, we begin with the light of the house, and end with dwelling there  the highest possible privilege for the moment. I say for the moment because it is a provisional order of things, pending that into which we are about to be introduced definitely and finally. The Fathers house is not provisional, it is a fixed order of things which abides, but the house of God is not that. It is very near to Heaven as you see in chapter 28; there are direct communications between Heaven and it, and as these communications are all from the top they are not likely ever to be cut. The house of God is the gate of Heaven  very near to Heaven, although not exactly Heaven  and it affords every possible comfort and satisfaction for the moment. Such is the house of God, beloved friends; one hopes that most of us are there; if you are not there may there be interest that you might get there! There is only one road to it and what you fund at the outset is that God proposes to be with you there. He says so to Jacob. If God were not accompanying the believer, he would never really reach the house. But God proposes to be with you, and that is a great encouragement. What I would desire is to show how divine interest in the believer is manifested, however crooked he may be; for the fact that you are a believer is no guarantee against crookedness. But however crooked and objectionable you may be to those who know you, God has undertaken your cause and will never leave you; He will pursue you. Although you may go into the world, His eye is never withdrawn from you, and He shows that His eye is upon you. I am dealing with a believer, you will observe, for Jacob is not a type of an unbeliever. The circumstances that brought out his crookedness proved that he was a believer. If not, he would never have sought the blessing. He believed in the blessing  do you? Esau did not. After it eluded his grasp he became a believer, but his belief was of no avail then. He sought the blessing with tears. He valued it when it was beyond his grasp. That will be the case, alas, with many a soul living at the present time. Jacob, though outwardly a much less desirable man than Esau, was a believer  a believer in the blessing. I take it everyone here is such as that, some perhaps not quite prepared for the consequences of it as yet, not prepared for the condition suited to it, nevertheless you believe in it. I believe in it, I never knew the time I did not believe in it, but there came a time when I appropriated it. Not to be a believer is to be a profane person. Do you desire to be classified in that way? It is not a question of outwardly gross profanity in divine things as we understand it, that was not Esau; his profanity lies in this that he despised the blessing. That was all. He sold it for a mess of pottage. There were certain circumstances which seemed almost to excuse him  he was about to die with hunger  but really no circumstance warrants despising the blessing of God. One may go down to the gates of death, but there is no warrant for despising the blessing of God. What does it evidence? Profanity, mans utter nakedness; he is exposed. What has the western world become  that world to which the blessing of God has been presented? What are the grand results? It has been wonderfully favoured. Look at the western nations! The light of God has been presented to them in such a man as Paul, accredited with all that he was, for he was altogether in accord with his testimony. He brought christianity into the western world and set it up. The result is outwardly a world of profanity, a profane world. That goes without saying. And in what does it consist? In despising Gods blessing, which is simply bartered for immediate gain. 

    Let me appeal to you as to whether you are in that class, despising what is proposed to you  the blessing of God, what God proposed for man? Esau despised it, but Jacob did not despise it. But while he valued it and had his eye on it, he was not prepared to give up the present world for it. This is the state of many at the present time  true believers in the blessing, but unprepared to go in for it where it is to be found, for, mark you, it is to be found in a place. 

    I want to dwell on Jacob, as what one notices is that the house of God comes to light in connection with him. It is a very remarkable thing that God should bring such a wonderful truth into evidence in connection with one individual. Do you know that if there is a movement in your soul  just the initial movement in your soul  not only the house of God on earth but all heaven is interested in you! The very initial movement in the soul of this man produced movement, not only in the sphere called the house of God on earth, but in heaven. There is joy in the presence of the angels of God over one sinner that repenteth, Luke 15: 10. As if God would say, Now look at that! How quickly the angels discern the joy and sympathize with it. The joy is in their presence, not in them for the moment, over one sinner  one! Now all the great happenings in the world, all those great events occurring in the present world, will not occasion any movement in heaven; they produce no stir in heaven; but one sinner repenting causes joy there. Such is the interest that a response in the heart of man occasions in heaven. Nothing brings into evidence what God is more than that does. 

    So here in Jacob you have a man in whom divine operation had taken place. He had on the principle of faith secured the blessing; it was his. You make it good as a matter of title, even if you are prepared to defer it as a matter of blessing. Is it not so? We are prepared to defer it for years and years, and we go into the world to make a show there! Yet God waits upon you, and Jacobs history begins with this  a ladder is seen. He was asleep  like many a soul  fast asleep. But divine interest is in you though you are asleep, and even in your sleep God would make known that interest in you. Depend upon it you are as precious to God as Paul is. Only God could speak to a man in his sleep. I could not. God alone can speak to a man asleep. He has his own way of doing it, in a dream, in a vision of the night, Job 33: 15. God has His own way of causing His voice to be heard, so He produced in Jacob whilst asleep a sense of the care He had for him. Jacob woke up; he never woke up before to such light! The sun had set when he went to sleep; the sun had gone down. It depicts the state of the soul, for Jacob felt apparently there was not a friend on earth  not one to befriend him among all the sons of men. He was alone  alone with a stone for a pillow  when the sun went down. But the sun goes down to come up; it never sets but to rise, and Jacob never woke to a brighter sun than on this occasion. He woke to all the light of heaven, the light of the opened heavens. Not simply the light of the sun but a light above the sun! Heaven was opened. We are in that dispensation, the dispensation of the opened heavens. The heavens are opened now. We are not told that he looked in. He was like a young man who valued the blessing and hoped to go in, but who, for the moment, looked elsewhere  anywhere but there. Stephen looked in. He did not look anywhere else, he looked steadfastly in. He was a christian, a fully developed christian; and in the power of the Spirit he looked in. 

    Jacob awoke to all that light. How I wish I could make known that light, the light of Christ in heaven reflecting all the heart of God. You see it in the face of Christ. How wonderful to wake up to all that light. The light is too much for you, you say. It was too much for Jacob. He did not deserve it. It was not too much for Stephen  is it too much for you? The glory of God in the face of Jesus Christ, 2 Corinthians 4: 6. What is it intended to do? To shut out all other things from your heart. The light of the glorious gospel of Christ, who is the image of God. Satan hates that image and would do all in his power to shut it out. He blinds the minds of them that believe not lest the light of the glorious gospel of Christ, who is the image of God, should shine unto them, 2 Corinthians 4: 4. That is what Jacob awoke to  the light of heaven, the Lord at the top of the ladder and angels ascending and descending on it. Think of that! that friendless man, and rightly friendless, for he was a supplanter, a man of no character, friendless on earth but not friendless in heaven. Ah! you are not friendless in heaven. There was the Lord on the top of the ladder, and the ladder came just to Jacob. And angels, the sympathetic emissaries of Him who was at the top, were communicating with man at the bottom, and were ascending and descending on the ladder! 

    Just think for a moment of a praying father and a praying mother! I have great sympathy with parents. God has placed the idea of a christian household here, where there are affections, where there are brothers, sisters, father and mother. God has got the affections of a Father, and He understands what it is to be deprived of the obedient affection of children. Those who are parents know what that is. Now Jacob though friendless on earth, as we were saying, was not friendless in heaven. And what I would say in this connection is that God causes His sympathies to flow out through the saints here at the present time  through those that are near to you. They manifest divine sympathy to you. So that although you may feel yourself under the conviction of sin, and thus shunned by your companions and the world, yet you will not be without sympathy. And your companions will shun you  it is as sure as possible  directly you begin to feel what sin is, and what the world is, and to judge these things, the world will despise you. I refer to Lot; he was the mayor of the town (or city) but directly he receives the messengers of God, and brings forth unleavened bread, the people of Sodom turn on him. He is no longer a popular politician, no longer a mayor; he is an alien now, a fellow coming from the country. He will needs be a judge, they say, Genesis 19: 9. Directly you begin to feel what sin is and own it, and what the world is and own it, you will be despised and shunned. You will feel yourself friendless, but you are not friendless. Jacob was not. You will have truer friends than ever you had. God will stand at the top of the ladder and be your Friend. 

    Well, Jacob regards all this as a terrible thing. And why so? How dreadful is this place he says, this is none other but the house of God. The house of God dreadful! It was a place in which he was not happy or comfortable. But what we find is that the element of righteousness came into Jacobs heart. There is no progress spiritually until the element of righteousness comes into your heart. How did it show itself with Jacob? He responds to the claims of God  the God at the top of the ladder who was so interested in him  He had some claim. I will surely give the tenth unto thee, Jacob said  a very poor answer, but it was the element of righteousness. Would to God all the christians of Christendom would give a tenth, there would be some righteousness. With Jacob it was to be himself nine times out of ten, but God was to be before him once out of ten; and that was something to his credit. I would ask you how many times have you got God before you? He will not despise it. If it is only one hour out of the week He will give you credit for it, but oh! how much you will lose; and will lose all the other hours. They will all go for nothing. Jacob was one-tenth righteous; it was enough to give him a footing, but it is as if God would say, Jacob, there must be more than one tenth before I am through with you. God loves us too much to allow of nine-tenths for self, and only one-tenth for him; for remember  it is only what God has that we get as a matter of practical enjoyment. 

    When we come to chapter 35 we find that Jacob has had twenty years of God, and twenty years of himself too, twenty years with nine-tenths given up to self. Now, how is it with you, young man or young woman, how are you to start? Look at the eunuch in Acts 8; he had been up to Jerusalem; he was returning reading the Bible  would that men would read the Bible  and he read a wonderful section of it, Isaiah 53. And his soul was entranced by a wonderful man. He had never read of a man like that before  a Man who was prepared to go down to death as a lamb. Is that the prophet? he inquires. Oh no, it is not the prophet. No prophet could conceive in his heart to depict such a man as that. It requires the Spirit of God to depict Him. The Spirit of God in Isaiah outlines such a Man as that. No, that is not the prophet. And Philip opened his mouth and preached unto him Jesus. What did the eunuch do? Did he give a tenth? Oh no! He went down altogether. See, here is water, he says, and he is baptized. What did it mean? It meant self was gone. He gave himself up for Christ. Wonderful moment in the history of a mans soul when Christ comes before him in all His beauty, and self is abandoned for Him! 

    Well, as I was remarking, there are twenty years between the 28th and 30th chapters, and during all those twenty years God saw to it that there was one great end to be reached in that mans soul; that end was the house. Jacob had said, If God will be with me ... so that I come again to my fathers house. Ah no! Jacob, it is not that, you left your fathers house in disgrace, you are not going there; you may go there incidentally, but you are coming to Bethel now. Thus would God address him, for remember you may go into the world and make a name  and you will suffer  but God never withdraws His eyes from you never. He will follow you for years, and directly you are on the way back He will meet you. It is wonderful to be met by God! Two hosts met Jacob: what a reminder! But it was only the beginning of something much more wonderful, for in the same chapter we find that God meets him. All he has  the result of the achievements of his life  go over the brook, his wives, his cattle  they are not going to the house of God, his cattle are not wanted there  and he is left alone. He was no insignificant man, he was a man of means; but he was alone  alone with a man who wrestled with him. The only thing I would emphasize in this connection is that in result Jacob said, I will not let thee go, except thou bless me, Genesis 32: 26. Ah, he has reached it now! He wants the blessing now; he must have it. Mark, it was Jacob who said this, not the One who wrestled with him. He wanted to go  it was the Lord Himself, and He wanted to go, but it was only in order to bring out what was in the heart of Jacob. The Lord has put something in, and he compels us to give it out. He loves that. 

    Now Jacob is limping. He went over the brook limping. The limping will bring you into reproach here, but you have got the blessing of God in your heart, and the limping will not hurt you in the house of God. Jacob got the Spirit typically. It constituted him a prince, and that is the only kind of person who goes into the house of God. Thy name shall be called no more Jacob, but Israel. All is wiped out now, not at the cross alone, but in the history of your soul: you are no longer a supplanter, the Spirit of God has taken possession, and you have a new name. What a wonderful name Israel is! Jacob can lift up his head in dignity now. He has got means now. He can come to Bethel. It is now God the God of Bethel. 

    Paul says, We are making our boast in God; he says, through whom now we have received the reconciliation, Romans 5: 11 (New Trans.). 

    I could say a great deal more, but what I would desire to leave with you is a sense of the interest God has in a soul. He will never leave us till we are entirely adjusted down here, so that we may be fully equipped for His house. May He give us the answer to that! 
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    DIVINE INTEREST IN MAN (JT 98)

    Genesis 28: 12 - 17; Genesis 32:1,2; Genesis 32:24 - 31; Genesis 35: 9 - 12

    My thought is to speak about the divine interest in man. It is important, I think, to remember that whilst Gods interest in His people is necessarily special, He is interested in all men, and for the reason that they are men, and I wish to show that His thought is for the moment to bring man into His house. The great evidence of His interest in His people is that He has got a provisional place for them now, pending the coming of the Lord when we shall be taken up to heaven. God has a house and distinction is seen between the two thoughts; that is to say, between our place in heaven and the provisional place which God has instituted down here. The distinction is seen in the two gospels-that of Luke and that of John. 

    The house from Johns point of view is the Fathers house; that is to say, it is the sphere of the family. The house according to Luke is Gods house, the provisional order of things set up here in relation to the gospel. Hence it is that into which God would introduce man, and that is what I want to dwell upon, beloved friends, if the Lord help me. 

    I want to show you the interest that God has in man and I venture to select Jacob, because whilst he is a man of promise, the seed of Abraham and Isaac, yet he is a type of man that in no sense merited anything. Jacob in no sense presents to us a man that in himself merits anything. It is well to begin in that simple way lest you might have the thought that you cannot be included among those in whom God is interested. It is well to have the light of God, for there has been your past history; it is well to have it judged, but I do not dwell upon that. I wish you to understand that your past history has nothing to do with Gods interest in you; the occasion for the moment of Gods interest in you is that you are part of the human race. That is a most comforting thing, to my mind, to receive into the soul. The fact that Jesus has become a Man and that God has placed Him in the highest place in heaven shows that it is the day of favour, all men are taken into favour. It is not the day of imputation, of reckoning, of judgment; it is the day of favour; that is to say, God would make it as easy as possible. He would remove every possible hindrance out of your way so that you might come into touch with Him. I have often compared the difference between the cherubim as seen in the tabernacle and as seen in the house according to the books of Chronicles or Kings. In the tabernacle the cherubim looked down upon the mercy-seat; in the house they looked out toward the door of the house. The position was thus changed; that is to say, on the ground of the sacrifice of Christ, the blood of Christ being placed on the mercy-seat, God is free now to look out and, beloved friends, He has a long look-out. He looks out toward the door of the house, which really implies that He is looking out upon humanity and His eye reaches to the utmost bounds of the race; there is none that escapes His notice. He looks out upon the whole race of man. On the ground of the death of Christ, the blood having been carried into the holiest and placed upon the mercy-seat, the cherubim of glory are now enabled to look for blessing, not for judgment, and directly there is a move in your heart Godward (and I would define that to be that you begin to think aright, you take account of things as they are in the world, and in yourself, and in your circumstances), directly any movement of that kind takes place in the soul, God sees it. 

    When you come to the New Testament, it is not only the look-out of the cherubim of glory, but there is God the Father, viewed as the father of the prodigal, 

    He is looking out. Wonderful thought! God is on the watch! The Old Testament speaks of being on the watch tower. Now think of God having placed Himself in that position! He is on the look-out and He is the first to notice a movement in your heart. He knows more about that movement than you do. He knows just what has brought that movement to pass there; He knows how to interpret it and He does not wait for you to come. It is not now simply that He is looking out; He moves out, He runs! Think of God running, beloved friends! I am using the figure. I am referring to things that are very simple and well-known to you all, but it cannot but be affecting to think of God looking out, and directly there is a movement-it may be of the tiniest nature  He takes account of it. The prodigal made a speech as you remember, and God took account of that, but it says, While he was yet a long way off, his father saw him, and was moved with compassion, and ran, and fell upon his neck, and covered him with kisses, Luke 15: 20. I only touch on that to show you the situation, that God is looking out on the race of man, and He takes the whole race in His view. You remember what Simeon said of the Child, A light for revelation of the Gentiles and the glory of thy people Israel, meaning that the gentiles have come into view; the cloud is lifted. Christ has brought them into view; they have come under the divine notice for blessing. 

    Well now, as I said, I would encourage you if there is a movement in your heart; it may be very tiny, it may be just this, that you have come to think of things seriously; you have been in the habit of looking at things in a very trivial sort of way, taking things up lightly, but you have become serious; it may be that you have begun to pray a little. God notices that prayer of yours at night, He takes account of it. Satan has not brought that to pass in you. God brings it to pass in you. There is a certain regard for the things of God, a certain fear has entered your heart. Well now, in view of that change in your heart, God sets things in movement. A movement in Gods heart in heaven is sure to bring to pass a movement on earth; the whole moral system is affected. I am not exaggerating, beloved friends, there is joy before the angels of God-not for one saint, but-for one repenting sinner. There is a movement in the heart of God, and a movement there is sure to bring about a movement elsewhere. 

    Now see Jacob. I refer to him in Genesis 28, to show you what divine interest is. Here was a lone man with a character not worth having! There was no merit whatsoever in the character of this man; he is a supplanter; he is a liar; he is a deceiver. I am not speaking now of the purpose of God, I am speaking of Jacobs conduct and what he was. He is fleeing from the wrath of his brother-a lone man with a stone for his pillow! Think of him there, endeavouring to go to sleep, and he did go to sleep, on that spot. Now think of the divine interest and of what ordering there was, as seen in the angels attending, the swift messengers of the divine will. They were attending and all their movements had in view a poor man lying on the earth with a stone for his pillow. He had nothing, no character, no friends, save his father and mother, and those who knew him best hated him! Think of that! You are not worse than Jacob. Think of the activity in heaven and that ladder being set up and, more than that, angels of God ascending and descending upon that ladder. And what was it all about? That man lying there on the earth, with his head on a stone and no one with him. Doubtless his father and mother had sympathies, but the world knew nothing of that man; there was no sympathy there. Look at the wealth of what is here, the angels of God ascending and descending upon that ladder, 

    and that lone man lying there, the object of all that attention! Does it not affect your heart? Christians ought to be profoundly affected by the thought of Gods interest in them long before they knew Him. Alas! how little we do appreciate it. That same attention goes on day by day and night by night; it never ceases. 

    Now this was Gods interest in Jacob when he was setting out, as you may say, to make his mark in the world. He was setting out as young men do; every young man has his own prospects, his own desires and expectations; he has got something before him. There were twenty years ahead of Jacob; God knew all about that. His heart was bent on something, but that did not prevent the divine interest in him. No waywardness, no crookedness, no wilfulness, can interfere with the interest of heaven in us. I am not encouraging these things, you know, I am only showing you what God is. Gods interest was in that man, be that mans motives what they were, God had set His heart upon him. Jacob was in a poor way to appreciate it all. How many are like that! He says, How dreadful is this place!. He had a right judgment of it, he knew what it was. I have seen many young people-they knew well enough where the truth was  they knew the people of God were right-they knew the gospel was true, but it was all dreadful. Such was Jacobs state. This is a dreadful place!-and yet he gives it its right name: This is none other but the house of God. God is in this place. Little he knew about God; he really knew nothing about God. Had he known the heart of God, he would not have thought of using the word dreadful in regard of His house, the home of divine affections, but that was his judgment. But then that did not interfere in the least degree with Gods interest in him. He says, I am going to be with you, Jacob, I know what is in your heart; you are going in for things, you are going to have something. Sure enough he did have something, he did not serve his twenty years for nothing. He got his salary; it was changed ten times; God allows that. Many of us have been permitted to secure something; we have set our hearts on it and we have attained it. It is remarkable how men attain to things, but what I desire to show, beloved friends, is that, whilst all that is not excusable in the least degree and you have to judge it, yet Gods interest remains in you. He never gives you up. He allowed Jacob to go to Syria and to remain there twenty years, but He had placed in Jacobs heart an impression that he never got rid of; that is the effect of the gospel. 

    The light of God entering your soul places an impression there that is remaining; that is the work of God. That vision was not for nothing; there was a foundation laid in Jacobs soul that God could refer to twenty years after. God knows just what He has done; He produces an impression in your soul by the light, and that impression is there for ever. It is the work of God. Your will may be stronger than it for the moment, very often it is so; it was so in Jacobs case. Our will may be stronger than the light we have; it may be too strong for us and we go our own way; but God says, I am going to be with you. The government of God is inexorable; nothing fails it; it touches you. But Gods interest remains in you and He never gives you up till you are brought back to the first impression produced in your heart by the light of God. You are never recovered till then. Now in chapter 32, Jacob is on his way back. He has flocks and herds and wives and children; he is a wealthy man; he is well off. We must not think that because a man is wealthy God is not interested in him. Jacob was wealthy, he had not spent his time for nothing, but Gods interest remained. What we find now is that Jacob returns, and he is met by two camps of angels-that is the word Mahanaim. I just want to dwell upon that, for it is, as it were, a full testimony of the interest of God. It says, The angels of God met him. What a moment for Jacob; how he would be reminded of that night! He had seen those beings before; he had seen them on the ladder. Now he meets two camps of them, they come to meet him. I do not know exactly what I may call them in regard to the history of believers now; angels usually set forth what is providential. God gives providential evidences of His interest in you, but that is not Him self; He has not met you Himself yet. At Luz God was at the top of the ladder, but He did not come down then; the angels came down, there was testimony of Gods interest, but not God Himself yet. So with Job, God testifies to Job by one instance and another, but finally He spoke to Job Himself. When God meets you face to face, and touches you, all is over with you; you have no more to say. You notice here that having met these two camps of angels, Jacob still speaks. He is wealthy, he would send to Esau a testimony of what he was, no ordinary man; he was not a poor man now. He was a man of means; he had secured wealth in this world and he would have us know about it. He was simply full of himself and his acquirements and even the meeting with the angels did not displace this in his heart. But all the droves of cattle and the wives and children go over the brook and Jacob was left alone, but left alone with God. No angels now, for it is really the Lord Himself. 

    Let me enquire as to whether you have had a direct transaction with God. It is of moment that you should hear the preacher, for the preacher is sent, such as an angel in that sense, the evangelist is exactly that, and it is well to listen to the preacher, but then the preacher is not God. It is well to get the light and to let it have a place in your heart, let it bring about repentance, but do not stop there, let God have to say to you. I do not undertake to tell you how; He has His own way of getting at the soul. He allowed Jacob to get all that made him great in the world, but that had gone, gone over the brook, and he was left alone, but he was alone with God. Now you come to what Jacob really is according to God. God had been with him and had been working in him; God had produced an impression in his heart at Luz that never left him; it was divine. Now he wrestles with God till the breaking of day. How in earnest he was! Would that there were a soul in such earnest as Jacob now! He positively refused to let go until He blessed him. How one admires that! I believe it was delightful to God. It was God Himself there, and Jacob was so intensely interested now in the presence of God that he wrestled till the breaking of day. The man said, Let me go, for the dawn ariseth, but Jacob says, I will not let thee go except thou bless me. How delightful to God that was! You remember what Elishas prayer was-I admire it! He said to Elijah, I pray thee, let a double portion of thy spirit be upon me. A double portion! One cannot but admire the boldness of that prayer. If there is anything God delights in it is boldness in prayer on the part of man-you cannot ask too much! Elijah said, Thou hast asked a hard thing. Nevertheless it was not denied him; he received it. It was a marvellous prayer! I believe Elisha understood what was coming, for a double responsibility was to lie upon him; he was to maintain the testimony of grace in the presence of Ahab. Elijah maintained the testimony of judgment, and Elisha was not to set that aside. But while that was maintained, he would add to it the testimony of grace and, in the double portion of Elijahs spirit, he had the means of maintaining it in the presence of the house of Ahab. You remember the house of Ahab remained during all the testimony of Elijah. Elijah was sent to anoint Hazael to be king over Syria, and Jehu the son of Nimshi to be king over Israel, and Elisha to be prophet in his stead, and him that escaped the sword of Hazael Jehu was to slay, and him that escaped the sword of Jehu Elisha was to slay (see 1 Kings 19). Now what happens? Elishas administration comes in first. All that is understood instinctively by the prophet and he asks for a double portion of Elijahs spirit. That is to say, he maintained the testimony of grace in the presence of the house of Ahab and when the reign of grace was over, he anointed Jehu to destroy the house of Ahab (see 2 Kings 9). That was Elishas prayer. 

    Now look at Jacob here, he refuses to let the angel go until he blesses him. How one would encourage individual transactions with God. Turn to God, He is there to meet you. Jacob says, I will not let thee go except thou bless me. Then he is asked, What is thy name?. And it is all out; Jacob has to make a confession. You know we are often depressed in our souls and hampered, and progress hindered, because we do not make confessions. Now Jacobs confession of his name was really to confess that his whole course was a crooked one, Jacob, the supplanter, a crooked scheming man! He told it out to God. 

    What a relief! I believe it was a positive relief to his soul to have it all out. That is the end of Jacobs history as a crooked, scheming, wretched man, all that he was as a man in the flesh. Now God gives him a name. I would desire greatly to be able to convey to you the import of the name that God was pleased to give Jacob. He says, Thy name shall not henceforth be called Jacob. What a change! What, am I to be relieved for ever of all the shame of my past history? Is all that to be cancelled? Yes, beloved friends, cancelled for ever as far as God is concerned! That name is cancelled: it is no more yours. You have owned to it; you have had it all out with God. Now it is blotted out for ever, the name and all the sins attached to the name gone into oblivion for ever! 

    That is the grace of God. He says, Thy name shall not henceforth be called Jacob. Never mind what men call you, it is a matter of no consequence, it is a question of what God calls you. He only can give you a name that is to endure for ever. Now what was the name? It was a prince. The word Israel means that. What elevation! He says, Thou hast wrestled with God, and with men, and hast prevailed. Would that one could convey to you what the word prince involves. Christians are in Gods account princes, because their names have been changed. God has changed our names and the new name involves that we are dignified and qualified for a place in His house. What I understand by that is that God gives us the Spirit. The past history is cancelled. God could not give the Spirit with that history. He could not seal that history; it must therefore be cancelled vicariously in the cross of Christ before God could give the Spirit. The death of Christ cancels that history for us, beloved friends, and so God gives the Spirit to us. Now the possession of the Spirit involves power. It says here, Thy name shall not henceforth be called Jacob, but Israel; for thou hast wrestled with God, and with men, and hast prevailed. The possession of the Spirit enables the christian to prevail, so that he not only has the title, but he has the power. He has that which supports the title. One would enlarge upon that. You see a christian moving about in this world, entirely independent of the world, entirely independent of the flesh; he has access to God; he can, as it were, move God, speaking reverently. He has influence with God, he has prevailed; he has power with God and then, on the other hand, he has power with men. A christian is a man who has power with God; he has access to God, he prevails with God and with men. He has got very little if he has not power with men. If you have not power with God, you surely have not with men; but as having power with God, you have power with men, and as having these things you are a prince, your name is Israel. 

    Well, in this passage, Jacob has not arrived at the house yet, but he is on the way to it now. He is not yet qualified for it. I want you to see what I am saying, that God would bring you to His house; that is the great end here. Now Jacob asks, Tell me, I pray thee, thy name. But God denies him His name now, but it was a desire that God did not spurn. God loves our prayers. He does not always answer them when we make them, for He reserves His right to answer them as He pleases, and what He pleases is perfect. Jacobs petition to know Jehovahs name was not answered till he arrived at Bethel. I need not turn aside to the sorrowful history of chapters 33 and 34. Alas! there is many a counterpart in christians! Instead of going straight to Bethel, he turned aside and bought a house; he came short of Gods purpose for him. God had a house, and God had produced an impression in his soul twenty years before as to that house, yet Jacob turns aside to build one for himself. But God finally says, Arise, go up to Bethel. That is what God would say to you tonight, wherever you are-Go up to Bethel. I just hasten on to show you how Jacob buried the idols at Shechem and how he set out for Bethel. Now notice, directly he moves to Bethel, the terror of God is upon his enemies. God is bent on that man arriving at Bethel and the enemies are all terrorised: the terror of God is upon them. 

    Now upon Jacobs arrival at Bethel, God appears to him again, and He answers the prayer that he had made at Penuel, and that was that Jacob should know Gods name. Have you such a desire? It is a most wonderful thing to know Gods name!-the God who has interested Himself in you, the God who has given His Son for you, the God who loves you! Do you want to know His name? Jacob desired it and God waited till he arrived at Bethel to answer that prayer. What you notice in verses 9 and 10 is, Thy name shall not henceforth be called Jacob, but Israel shall be thy name. And he called his name Israel. The name is confirmed at Bethel, that is to say, in the house of God. The new name is confirmed to you so that you are certain about it; you have no doubt about it; you are in the presence of God in full suitability to God. Dignity is conferred upon you that constitutes you equal to the position. But now, God does not stop there, He said unto him, I am the Almighty God, as much as to say, That is My name; your name is Israel; that is power, but I am Almighty power. You have power; My power is Almighty. What a meeting that is! Those who inhabit the house of God are constituted men of power by God. Their name signifies that they are princes. They know Gods name, and that name is Almighty God. I need not add that in christianity we have the name of Father. Here it is simply, God said to him, I am the Almighty God. In order to know Gods name and all the affections and the relationships that are involved in it you have to go into the house of God; you do not get that outside. God reserves His right to answer your desire in His house. If you want to know a man, you know him in his house, and when Jacob arrived at Bethel God disclosed to him His name. He opens up His heart to us; His name has been declared by the Son so that it may be known by us. In Luke 15, the prodigal is inside and the Fathers affections flow to him. What a scene it was! What kind of a son was he? He was a living son. He had been dead, but he was living. Such was Jacob in principle. The prodigal was a living son. The elder brother is not called a son, although the Authorised Version uses the word in verse 31, and Israel after the flesh had that place with God. But it really is, Child, thou art ever with me. The prodigal, however, was a son, and a living son. Such are the inhabitants, those who dwell in the house of God and they know Gods name. 

    Well, all that is to show you what divine interest is and how it pursues its object until it establishes him in the house. 

    May the Lord bless the word to us! 
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    THE DISCIPLINED MAN (WJ 1)

    Genesis 28:10-22; Genesis 48:1-7; Genesis 48:14; Genesis 48:19; Genesis 49:1,2

    The need of the moment is not only to find a passing pleasure in the things brought before us in ministry but to meditate upon them, and give ourselves wholly to them in prayer and exercise. 

    With this in view I thought it would be profitable to look at Jacob, as presenting to us the disciplined man.  He stands before us as the man who was disciplined into his blessing.  He did not take the way Abraham did, he stands in contrast to Abraham, but he reaches the same point at the end.  This is suggested at the beginning of his history, and the end proves it.  I shall also refer to some points in his history with the thought of giving encouragement to any who feel that we are under peculiar discipline at this time.  I think that the history of Abraham and Jacob is far more interesting than that of Isaac or Joseph, though they are perhaps not so typical.  If we read Hebrews it brings before us the way in which faith wrought.  You will remember what it says in regard to Jacob, By faith Jacob, when he was a-dying, blessed both the sons of Joseph; and worshipped, leaning upon the top of his staff.  He was a worshipper.  I do not know anything greater than that.  I do not know that there is anything said about that in regard to the others.  Jacobs history is intensely interesting.  His was a tortuous history and he had a stormy pathway, but he had a bright sunset.  He has a clear outlook: he is with God, he is looking at things in the light of God, he has reached what was proposed at the beginning, that is, the house of God, and he answers to the name which God gave him in chapter 32 and confirmed in chapter 35, he is Israel now.  Many of us know very well we have not walked normally, but it is a very great encouragement to know we are in the hands of our God, and that He is set for our blessing and will never let go His purpose. 

    Whatever our ways may be He holds to His purpose and His purpose is to bless us.  What a magnificent thing that is, in the midst of our exercises and sorrows! God has given us the truth that it might be wrought in our souls, in order that there might be an answer to it for His pleasure.  We cannot play with these things.  There is a danger on our side of being engaged with it in a mental way, and finding mental pleasure in the consideration of truth; but what God wants to do is to reach the heart and conscience through exercise according to the light of the truth.  I am speaking now of divine knowledge: your knowledge lies in the knowledge of God Himself, and you reach that through discipline. 

    Now the pattern of a disciplined man is Jacob.  He has a large place in the prophets and the Psalms.  God says in Psalm 24, This is the generation of them that seek him, that seek thy face, O Jacob.  That is to say, they will be encouraged by-and-by with the mercy of God as shewn to Jacob.  They will say, 

    If He was all that to Jacob!  He proved the longsuffering of God, and Jacob turned into Israel.  Jacob is the natural man, the failing man, the man who needed to be disciplined into his blessing, and Israel by-and-by will come into blessing in that way. 

    Now I will say a word suggestively on the features of discipline.  I think scripture presents discipline in four distinct ways.  There is corrective discipline, and that is presented to us in connection with the Lords supper in 1 Corinthians 11; then there is preventive discipline, and that is connected with the Lords people in His service.  In the case of the Apostle Paul in 1 Corinthians 12, we read of a thorn in the flesh, a messenger of Satan sent to buffet him.  How the Lord cares for us in every way!  Now discipline is presented to us again in Hebrews 12, Whom the Lord loveth he chasteneth, and scourgeth every son whom he receiveth.  There the discipline is not so specific, but is more general and formative, that we might be made partakers of His holiness.  That is the great point in Hebrews 12.  It is discipline that forms you. 

    In John 15 we have reproductive discipline, which is sweeter than all.  It is the gracious way in which He purges us that we might bring forth much fruit.  Hence the four distinct features of discipline, as another has pointed out, are (1) corrective, (2) preventive, (3) formative, and (4) reproductive. 

    Now let us consider Jacob.  He stands in contrast to Abraham; his way was exceedingly tortuous because of what he was.  He was a most crooked man, but he stands in contrast to Esau because God saw in that mans heart an appreciation of blessing.  He was not like Esau, who sold his birthright for a mess of pottage.  Esau was a nice man outwardly, but he did not appreciate his birthright.  But Jacob appreciated the blessing of God.  He took a tortuous way to get it, but he appreciated it.  The way he took to get the blessing was all wrong, and if you take a wrong course you have to suffer the consequences of it.  So Jacob had to flee from the wrath of his brother.  The deceiver was deceived.  That a man sows that shall he also reap.  But God had regard to that poor lad there in his loneliness.  It was night time, and if God visits you in the night it is that He might bring in the day.  God proposed to bless Jacob, and what he saw was a ladder which reached to heaven.  That suggests the thought of the future for this world, when the world will be no longer divorced from heaven.  What is the meaning of all the trial and tears and sorrow?  I would like you to get the moral reason for it all.  The reason is that earth is divorced from heaven; suffering is the result of the divorcement of earth from heaven.  We have to pray, Hallowed be thy name.  Thy kingdom come.  Thy will be done on earth, as it is in heaven.  But the time is coming when the divorcement will be over.  That is the solution of it: Gods will will be done.  What a simple thing, but how profound and far-reaching!  This world is governed by mans will.  We pray,  

    Thy will be done.  There is no confusion in heaven, there are no tears, no bereavement, and why not?  All is under one will and all that will is love.  I would like you to get the moral sense of that in your soul; if you have been brought to God it is that you may understand the reason for all these things. 

    Well, there was this lad, and it is very wonderful he was to be the one from whom should spring all the blessing that this earth awaits.  This earth will never be right until Gods earthly people Israel have their place as the centre of all blessing for it.  Deuteronomy 32: 8 is the key of the ways of God.  All the nations of the earth are round the twelve tribes of Israel.  You cannot have anything here for man until Israel is established as the centre of the earth; and it is through this man, Jacob, that it is coming to pass.  The promise was given to Abraham that all the nations of the earth should be blessed through him, and it is confirmed here to Jacob.  Well now, he wakes up and he could not realise it.  How could he?  Think of the work that had to be done in him before he could appreciate such a thing; but God tells him the best thing at the start, and then works that he may be in the good of it at the end.  He said,  

    How dreadful is this place; but it was not a dreadful place to him at the close.  Then he makes a bargain with God.  He limits God.  He says in effect, If He brings me back then I will do so and so.  How little he understood the marvellous blessing he was taken up for, and yet at the same time there was confidence in God, feeble though it was; and he proceeds on his journey and God took care of him.  There is no communion with God, but God cares for him providentially. 

    He works fourteen years for his wives and God takes care of him.  Nevertheless I am continually with thee: thou hast holden me by my right hand. (Ps 73: 23)  How sweet to know that God takes care of us, that He holds us.  Then he was disappointed and he had hard thoughts of God.  What an evil thing to have hard thoughts of God and yet be a Christian!  God knows all about it.  We say, He has denied me this, that and the other.  He will not keep anything back from you that is good.  He is good in what He gives, and He is good in what He withholds. 

    Now in chapter 32 Jacob comes back, and he sees the angels of God and says, This is Gods host.  He was right doctrinally, but he was not right subjectively; although he said it, he went home and contradicted it in practice.  We say uncommonly fine things at our readings sometimes, but what do we do when we go away?  Do not you think it ought to exercise us?  This man said,  

    This is Gods host, and yet there he is trembling before his brother Esau, when the knowledge of God should have covered him.  We would have thought the host of God would have dispelled every fear, for God was saying in that revelation I am for you.  Then he tries to pray.  Often we make our plans first, and then pray to God.  Let the truth come to expose you.  One of the greatest blessings of the moment is to know where you are in your souls history with God.  God wants us to be in the reality of our true condition as in His sight.  Never mind about the brethren, it is what you are with God, that is the point. 

    Well, all through this dark night it is the working of his will.  It is quite possible for people to be going on in the routine of what is proper from scripture, and yet not to be making a single step forward spiritually.  We cannot judge people merely by their outward interests, it is exercise that we want.  And so he went through this long night wrestling with God.  As long as your will works you will never make a step forward spiritually.  The Lord would call your attention to your present spiritual condition as in His sight.  I do not say that to cast you in upon yourself, but to bring you to God.  Jacob wrestled all night until the day was breaking, and he said, I will not let thee go, except thou bless me.  But God put His hand out and took the strength out of him, and brought him into a position where wrestling was over and communion came in ; and He said, What is thy name?  Jacob.  Thou shalt be called no more Jacob , but Israel.  God said, 

    I will give you that name, and the same day you shall answer to it.  He was beginning to answer to it in clinging.  He was a crippled man, but the sun was shining.  Oh!  how blessed it is, there he was ever to cling.  The sorrows that are deepest are the secret sorrows that no one could ever know but yourself and the blessed God who permits them to come upon you.  It is not what is visible to the eye, nor the greatest sorrow that you can speak of.  It is always there and always to be there, but you have the face of God shining on you. 

    Then he went on from there, and he built an altar and called it El-elohe-Israel, and he called on the name of the Lord.  That is what God is to me.  It was very beautiful as far as it went, but, alas! the idols were still there, and so there was disgrace and trouble.  It always is so if you make yourself the centre.  The end of it was he said, You have made my name to stink and I shall perish.  He was in dire distress and he was afraid.  He was not with God. 

    If you are with God you are not afraid of anybody save yourself.  People will be afraid of you; persecution is always the result of fear  that is the reason why Gods people are persecuted.  Then there was great fear, for God was in the congregation of the righteous. 

    Then God says to Jacob, Go up to Bethel, and then he makes a move.  Every spiritual movement towards God is the result of the removal of that which hinders.  Jacob said, Put away the idols: we are going up to a holy place.  There was a great movement.  Are you on that line?  Are you moving towards God?  Do you desire to have communion with God?  Do you ever go to Him and say, 

    I want to come near to you?  What do you think He will do?  He will point out this, and that, and say, 

    That is the hindrance; if you want to come near to Me you must put it away.  It is the little fox that spoils the vine.  If you ask God to shew you what is the hindrance, do you not think He would delight to do it?  Suppose He does, are you prepared to give it up?  I beg your attention to these little exhortations.  Well, Jacob goes up, and he rears an altar and calls it El-beth-el.  Not El-elohe-Israel; not my blessing.  It literally means, 

    God, the God of his house.  You are in the house of God and your interests are with God, and you see everything in the light of God. 

    Then God appears to him again and Jacob makes his start, for God reveals Himself now.  I am the Almighty God; walk before me, and be thou perfect, was what He had said to Abraham.  So now Jacob is free, he has got God before him - God, the God of the house.  Not what God is to me, but what God is in His house.  He puts up a memorial.  Abraham did not do that, though he was constantly with God, but he did not put up memorials.  In the house of God there is the memorial of Christ.  He pours a drink-offering on it.  He is on the line of what is agreeable to God. 

    Does his discipline end now?  No; Rebekahs nurse died, then Rachel, and Jacob put up a pillar upon her grave.  It is to this he alludes at the close of his history.  He sees everything in the light of Gods interests, his own interests disappear entirely.  He is a worshipper.  He has got clear of himself, he has clear perceptions now.  When you are in the house of God you begin to see everything in the light of the house of God.  As he looked upon Joseph and his sons, he said, 

    You have earthly hopes, all my earthly hopes have gone ... Rachel died by me in the land of Canaan in the way, when yet there was but a little distance  only two miles to Bethlehem.  As another has said, 

    The grave of your earthly hopes is the birthplace of your heavenly hopes.  I ask you here, in His blessed presence, is He not competent to fill up every breach?  Is it not greater gain to find Him, to find Christ?  If you have to travel through sorrow to get a greater knowledge of Him, it is the greater gain.  He is more than competent.  So out of the sorrow shall come the sweet singing, the valley of Baca shall become a well.  The Lord had a purpose to make known to me that I might sing my songs on stringed instruments.  So Hezekiah (New Trans.) said. 

    Now he blesses the sons of Joseph, and he crosses his hands.  He has been stumbling about all his life, but his crooked pathway is all over now and he sees everything in the light of Gods house.  Joseph said, 

    You are making a mistake. 

    No, said Jacob, I have been making mistakes all my life, but I am not making a mistake now.  He is in the light of the house of God.  How beautiful it is to see our blessed Lord in John 11.  We read, Now Jesus loved Martha, and her sister, and Lazarus; but that was not the governing principle.  The governing principle was the glory of God.  Will He not intervene?  No.  Is He unmindful of their sorrow? He was there in spirit; He saw them all through the days of darkness.  Was He unsympathetic?  No, He was not.  The bereaved hearts were dear to Him, but He would not intervene.  Why?  Because of the glory of God. 

    I would like to call attention to this before I close.  Mary was there.  Isaiah 50: 10 gives us the condition in which Mary was.  She was in the dark, but she was trusting.  Who is among you that feareth the Lord, that obeyeth the voice of his servant, that walketh in darkness, and hath no light?  What do you do then?  Mary was sitting still in the house.  Where do you learn to sit still?  At His feet.  I do not know what is going to be the end of this, but I will stay here until He calls for me.  Let him trust in the name of the Lord, and stay upon his God.  Then it goes on, Behold, all ye that kindle a fire ... ye shall lie down in sorrow.  Are you looking round for sticks? you will always find sticks.  You get the sticks together and you say, 

    That is very providential.  In the dark Jacob was wrestling; in the dark Mary was trusting.  But the blessed Lord was in the light of day.  Are there not twelve hours in the day?  Said I not unto thee, that, if thou wouldest believe, thou shouldest see the glory of God?  Oh, for hearts to trust Him!  Not to be wrestling in the night of our self-will, but if we have no light let us tu rn to God.  Let us not gather providential sticks; it we do we shall lie down in sorrow. 

    Now let us return to Jacob for a moment.  Jacob said, Gather yourselves together, and hear, ye sons of Jacob; and hearken unto Israel your father.  He was a prophet, and he portrays in a remarkable way the history of Gods earthly people from start to finish.  He had light, his eye was clear because he was delivered from his own interests.  This chapter gives us the whole history of Gods earthly people from start to finish. 

    May God in His great goodness be pleased to encourage every heart.  Do not cherish the hope that there are going to be easier times here in the future, but there is going to be, if the Lord delays His return, a very great awakening of affection for Christ.  If through your sorrow you get to know Him better, He will bring you forward to the very spot where the glory shines and maintain you there in all the brightness and blessedness of it. 
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    THE SPIRIT OF REVERENCE (WJH 11)

    Malachi 1:12-14; Ezekiel 1:15-18, Ezekiel 1:22; Genesis 28:16-19

    One has felt dear friends, that the atmosphere surrounding us in the world always calls for help from God, so that we should be preserved from it; for one of the greatest dangers we have to face lies in the moral conditions through which we pass. 

    It is evident from the Apostles word to Titus as to the Cretans, that unless they gained by the rebuke of the word, they would be sure to take character from what surrounded them. You remember that he said, The Cretans are alway liars, etc., that is what marked them  rebuke them sharply. I do feel that we need to remember, that we are in intense danger of that which surrounds us. 

    The feature that is particularly on my mind is, the almost complete lack of reverence that marks men today. The spirit of reverence has largely gone from the world. You have only to walk down the street to see it; the titles of books and plays, and the language that is used by men, all betray the fact that the fear of God has gone from their souls, 

    and it is important for us to see that this presents a real danger; so that I believe Gods work shines out in its power, in maintaining us in the exact opposite to what marks the world. The work of God would have produced in His own in Crete, conditions opposite to those which marked the Cretans, so that instead of being always liars they would be marked by truth, always speaking truth; so that Gods work would shine out in contrast. 

    In this way one desires to speak and to encourage our hearts to be maintained and increased on the line of holy reverence for God, having in mind that the fear of the Lord is the beginning of wisdom  the beginning of it (Psalm 111: 10). There is no entrance at all into the path of wisdom, except as the fear of the Lord is maintained every day  all the day. I think the Psalmist speaks of being in His fear every day  all the day; not only when we set out, or in our family readings. The Psalmist desired to be in the fear of the Lord all the day. With the departure from the fear of God by men, wisdom is further away than ever it was. The awful folly and darkness that is spreading and sweeping through the earth, has its root in the absence of the fear of God, whereas the recovery and enjoyment of what is of God, the fountain of life, lies in the maintenance every day of the fear of the Lord. 

    Now I would like to indicate in a few words that which calls for reverence from our hearts, and first of all it must be the name of God; the scriptures we have read indicate that. The absence of the fear of God and of the recognition of the greatness of God in their hearts, marked Israel in Malachi, while drawing near to Him with their lips. This led them to bring anything as an offering to God, who nevertheless was a great King. Scripture says the King eternal. One delights in this blessed title of God  the King eternal. As we see thrones disappearing, the ruling powers shaken, there stands out above all, the King eternal  the One whose throne is for ever and ever; and Israel, though outwardly recovered, were bringing the lame, the halt and the blind as offerings to the King eternal. Reverence of God had gone from their hearts. 

    I am sure this is a challenge to us  it is to me  as to what we are really offering to God. Have we maintained in our hearts the sense of the greatness of God and His eternal majesty, so that we bring the best? One would think of the beloved young brethren  brothers and sisters and indeed the children. God is entitled to the best. His name is so great and glorious that we would not offer to Him the fragments of our lives. Would we? Pursue our own ends and our own path, until our days are closing and then hope He may accept just the end of our lives. Surely such a King is entitled to the best, and the fear of His great name would lead us to offer the best. 

    He tells His people Israel through the prophet that His name is dreadful. That, of course, does not mean dreadful as we use it. It means that His name is to be reverenced, His name is a name that should be reverenced in every heart, and the sense of the greatness of His majesty should lead us always to recognise that the very best we have should be devoted to Him  the best of our time  the best of our affections  the best of everything we possess on earth should certainly go to this great and glorious King. God resented greatly what Israel brought to Him. He said, offer it now unto thy governor. Would he accept it? They would not offer it to men. God said, I am a great King  ... and my Name is dreadful. 

    Then further the Lord Jesus Christ is to be reverenced  is He not? We are brought very near to Him, we belong to that wonderful company that is His bride, and indeed it says His wife. The very nearest place to His heart that can be conceived. His wife has made herself ready. We are also in another setting, His brethren. He said My brethren. What a place of nearness, but let us not overlook that, the Lord Jesus Christ is now, and ever will be, an object of holy reverence to our hearts. One feels that there is a danger of familiarity with the things of God, lest we should lose the sense of reverence, but He is to be reverenced  He is worthy of it. The thought of reverence has been ruined in this world by those who claim the title. Those who claim to be reverenced have destroyed the reverence of mens hearts. They, alas, are not at times even worthy of respect, whereas they claim that to which God is entitled, to which the Lord Jesus Christ is entitled. The blessed Lord Jesus is the One that every believers heart reverences, though He has come down so wonderfully near to us. 

    One loves to read the words of the great apostles, to see the sense of reverence of Him they had. You take the apostle Peter. I believe in scripture, the great address of reverence is, Lord Jesus. Lord Jesus is the approach of hearts that hold Him in reverential affection, who not simply love Him, but love with the love wherein is reverence, and I think Lord Jesus denotes that distinctly. The apostle Peter as he thinks of one that should replace Judas who never reverenced the Lord, speaks of one who had been with them all the time the Lord Jesus went in and out among us; he is thinking in His heart of the presence of the Lord with them, as He came in and out, being so near them, being in His company and he speaks of Him as the Lord Jesus. All the time the Lord Jesus came in and went out among us. The great apostle Paul as he introduces the Lords supper, he not only brings with it the touch of those blessed affections that are in the hearts of His own, but he brings with it the reverence that is due and so he says, The Lord Jesus the same night in which He was betrayed took bread. The Lord Jesus. The Apostle, as he thinks of the introduction of the supper, has in his heart the reverence and affection that is due to that blessed One. Then the apostle John as he thinks of the moment when that blessed One is coming, when we shall see Him, and when He will come to have His rights, he says, Even so, come, Lord Jesus. As we think of the triumph of His coming, the Lord would maintain in our hearts that reverential love to which He is always entitled. If we think of Stephen about to leave this scene, about to depart and be with Christ, his last words are, Lord Jesus, receive my spirit. He goes out, with that expression of reverential love for the blessed Lord Jesus whom he reverenced and loved. 

    The church as one, though so wonderfully near to His heart and eternally so, is in mind when the Apostle says, and the wife see that she reverence her husband. Why? because that is what is proper from the church towards Christ. The church will be maintained in nearness for ever, not only in holy affection for Christ, but in holy reverence for Him, for the man was not made for the woman but the woman for the man. It is well to see it. The man was not made for the woman but the woman for the man. That is to say, that the man is the greater, but the help-meet is suitable in every way, and the Lord will not abase her, He will recognise and delight in her, and love her, as Isaac loved Rebecca, finding in her just the features that his heart delighted in. Nevertheless the wife is to reverence her husband. 

    I had a thought to refer to another feature of reverence, which I believe we need, and that is the reverence of Gods government as set forth in the wheels in the book of Ezekiel. You remember that the prophet is looking at them, speaking of them, and he said their height was dreadful. Think of the rims of the wheels that he saw. So high that they were dreadful and their rings were full of eyes, 

    and the appearance was as a wheel within a wheel. As he stood and looked at them, they filled his heart and mind with reverence, with that dread, that is proper in relation to Gods government. He saw it again and he heard this word. O wheel! Just that ejaculation, O wheel, Ezekiel 10: 13. 

    One desired to present from this a thought as to Gods unswerving government. These wheels go straight forward, and nothing can divert them. As they go round they see everything, for the rims are full of eyes, nothing whatever escapes and the height is so great, that as they turn they will take everything into account. They will touch everything in the whole universe. They may move slowly, for God is long-suffering, the God of endurance, but as they turn the height is so dreadful that nothing and no one escapes, from Satan to the most insignificant human being on earth. If Satan says I will ascend, as the wheels turn he will go into the bottomless pit, and if he aspires to have Gods place, then as the wheels turn he will go into the lake of fire. 

    Those wheels touch every nation. No nation escapes. You read this book further on and the book of Jeremiah and Isaiah  God takes up Moab, Ammon, Egypt, Edom in His government, and He sees everything. 

    God says of Edom that when He dealt with his brother Jacob, He observed that Edom said, Aha, Aha. These wheels touch individuals too though God waits patiently. Think how He waited on Nebuchadnezzar  yet though He waited, as the wheels turned that man was dealt with, indeed, Nebuchadnezzar says, that those who walk in pride he is able to abase. God says to Job, Look on every one that is proud and bring him low. Anyone in the world, in the companies of Gods people, in our homes, in business, every trace of pride, the eyes of these wheels see. God says, Look on every one that is proud and bring him low. No doubt in the government of God, the movements of these wheels account for the present position on the earth. The wheels and the eyes in the rims have seen the arrogance and the pride of mens hearts, from the highest to the lowest, and the wheels are going round and touching everything. We need to realise it, that the height is dreadful. 

    If only king Saul had seen these wheels in his soul what a different history he would have had. One has been struck lately with the way they touched him. God brought the Philistine face to face with Saul, and instead of trusting God and dealing with him, Saul fled. He failed to take up the issue that God brought to his door and deal with it, and the Philistine smote him at the end in accordance with the movements of the great wheels. Then David is playing the harp in the presence of Saul, and Saul took his weapon and threw it at David to slay him. He did not judge it and as the wheels go round Saul falls on a sword, according to those unerring movements. He gave David Michal for wife and secretly hoped to kill David behind the scenes. He did not judge it, and so the great wheel goes round and an arrow from the archers, from behind the scenes, pierces his armour and causes his end, according to the unalterable government of God. 

    I would just present that, dear friends, to our hearts and consciences. Gods government is such that if we do not judge an issue that He raises with us, it will destroy us. Do not think you will escape. The wheel is too high for any to escape, and the eyes are too many for God to miss anything. If He brings an issue to our door, individually, collectively  judge it  deal with it in the light of God, and He will support us; refuse to look it in the face, and face it out to its end, and there is nothing more certain than that it will result in our overthrow. The wheel is so high that it is dreadful, and we need to recognise that it is dreadful. It is to be reverenced with all the reverence of our hearts, that Gods almighty wheel of government goes on, and what we will not judge, will come under His government sooner or later. Saul might have dealt with these things. David had to pass the same way, but he said, against thee only have I sinned, and though the wheel of government went on in regard of David, the movements of the wheel taught him to know God more than ever. It did not destroy him. He had used arrows behind the scenes in regard to Uriah, but he judged it. He came right out into the open. He says, Search me and know me, and see if there be any wicked way in me, and lead me in the way everlasting. 

    So one desires very much, that with the reverence we have for God, and His great and dreadful name, and the reverence for the blessed person of the Lord Jesus, both from every heart individually, and from the whole church, that there should be reverence for Gods great and mighty wheels, so that as we look at them like Ezekiel did, we hear the word O wheel. Oh, that that expression might come into our hearts, and command us, O wheel. Paul was thinking of the wheel when he said, Be not deceived, God is not mocked for whatsoever a man soweth that shall he also reap, for he that soweth to his flesh, shall of the flesh reap corruption, but he that soweth to the Spirit shall of the Spirit reap life everlasting. So as the wheels go round, not only is that seen which has not been judged, so that it comes under the government of God, but everything is seen, the good as well as the evil is seen. One feels how often we think of the negative, but the positive is also seen by this wheel. David said, I have been young and now am old, yet have I not seen the righteous forsaken nor his seed begging bread, I have not seen it. Gods government does not allow this, it takes account of what is according to God, and the governmental consequences of that are as certain as the governmental consequences of sowing to the flesh. 

    The last passage we read, is a most important passage because it is the first reference in scripture to the house of God. This is the place where Jacob comes, into living contact with God in heaven and where earth is in contact with heaven. There was a ladder which reached from the earth to heaven, God was at the top of the ladder and the angels of God were ascending and descending, and that spot where heaven and earth were in touch with each other Jacob describes as the house of God. He said, how dreadful is this place. That word dreadful does not mean dreadful as we use it often. It means the same as reverence. How we should reverence this spot, how we should stand in awe of it. Then he says it is the gate of heaven, truly a wonderful place. It is the one spot on earth where heaven is in touch with the earth, where there are communications between earth and heaven, where there are messengers going up and coming down. It is the spot on earth where what God desires should come down from heaven reaches earth. It is the house of God  a wonderful place. David knew something about it. How amiable are thy tabernacles O Lord of hosts. My soul longeth, yea, even fainteth for the courts of the Lord, and he says, A day in thy courts is better than a thousand, I had rather be a doorkeeper in the house of my God than to dwell in the tents of wickedness. 

    Why did David want to go there? Because of all that was in that house. There is a constant stream of praise in the house of God, everyone that dwells there is praising  constantly praising, the only spot on earth where you will always hear praise. You go to the markets, you do not hear praise there, you go into politics, there is not much of it today, go into the mere religious world and there is the praise of men, but in the house of God everyone is always praising God. No wonder David desired to live there. There is any amount of soul food, no restricted supply I can assure you in the house of God. They shall be abundantly satisfied with the fatness of Thy house. Think of what God can put on His table by means of His servants, the wealth of heaven is in the house of God. It is the house of prayer, the one place where nationalism does not enter. You pray in the house of God for all nations, because heaven does not stand in relation merely to England or Russia or Germany. When you think of heaven it stands in relation to the whole earth. There is not a separate heaven for England or Russia, there is the heaven and the earth and God is in the heavens and He sends down to the earth all that is in His mind to be enjoyed on earth, and He would have His house the house of prayer for all nations. 

    The first impression that Jacob had was that it is a place that should be reverenced. He said, How dreadful is this place. It should be reverenced in all our hearts. Why? Because the time is come, that judgment should begin at the house of God. Things are not left in the house of God. God often leaves things in the world for the present. Many an issue is not yet taken up with the world, though ultimately the wheel will take up everything; 

    but things are not left in the house of God, they are dealt with. The time has come that judgment begins at the house of God, therefore, we need always to have reverence, we need the spirit of reverence lest we bring into the house of God that which must be judged. Things are not allowed to be hidden you know; God may permit the thing to be hidden for a little while, giving space for repentance as indeed even to Jezebel, but in the house of God things come out. You see Ananias and Sapphira discovered that. They made an arrangement, they agreed together secretly to bring into the house of God a lie. Who is to know? Who is to know what this man and wife agreed to in secret? So they bring a lie into the house of God, but the time is come for judgment to begin there, and the lie cannot be hidden  it cannot be hidden, because God is there, and His house is dreadful. I would urge all of us to seek help from the Lord to live transparently. If things come up that belong to darkness, face them and judge them. The apostle Paul had turned his back on them. He did not handle the word deceitfully, but commended himself to every mans conscience in the sight of God. 

    A word on the passage I read in Ezekiel in regard to the terrible crystal. Over the head of the living creature was the terrible crystal. It means, I believe, that every single thing that ever happens is reflected in the crystal. That is what happened in regard to Ananias and Sapphira, it had all been settled in the secret chamber, but they forgot about the terrible crystal, that up in heaven there was the vast expanse of terrible crystal, everything that had happened on earth was portrayed in this terrible crystal. You see that all through scripture. It started with Cain. He rose up and slew his brother. He slew him. Nobody saw him, but God says, Where is Abel thy brother? He said, I know not, am I my brothers keeper? God says, What hast thou done? What he had done had all been reflected in the crystal. It cannot be hidden. Jezebel sends the message that Naboth is to be stoned as one who blasphemed God and she comes to Ahab and says take possession. It is all over, nobody knows, but God said to Elijah, Arise go down to meet Ahab and speak unto him saying, ‘Thus saith the Lord ... In the place where dogs licked the blood of Naboth shall dogs lick thy blood and ‘dogs shall eat Jezebel by the wall of Jizreel. All had been seen in the crystal  the terrible crystal. 

    So one desires for every one of us that we should have the sense of these things, that there should be truth in the inward parts. We are shortly to enter into the holy city. That is absolutely transparent. Read the account of the holy city, there is not a dark element there. Every single feature of the holy city is transparent, not an element of darkness enters into it. The street is pure gold, like transparent glass, the river is as clear as crystal, its walls are like jasper, as crystal, the rays of its light are most precious, as crystal-like jasper stone. Everything in it is free of the dark elements of deception and what is hidden. It is composed of those who have lived on earth in the fear of the terrible crystal. The terrible crystal is above the living creatures. 

    The Lord would have it above us constantly in the reverence of our hearts. Also the reverence that is due to God, as God  the King eternal, invisible, immortal, only wise God to whom be glory for ever and ever, Amen. The reverence for the blessed Lord Jesus so that the language of our hearts might really be Lord Jesus, and as we come together as part of the assembly, we should see that as the wife is to reverence her husband, so we reverence Him, not only love Him but reverence Him. Then there is that wheel, whose height is dreadful, and the terrible crystal, and the house of God so blessed, but still so dreadful. 

    The Lord help us to be maintained in relation to these things, as the awful profanity of this world increases, where the Lords name is abused, where it becomes the song of the drunkard and is treated with such contempt; that there might be in our hearts the true spirit of reverence to the end. 
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    GENESIS 29 TO 35 (CAC 1)

    Genesis 29 - Genesis 35

    This chapter gives us the end to which Jacob was all along being led. The chapters from 29 give his history and experiences in Padan-Aram. No doubt that history is a type of the position of Israel as away from the land of their inheritance, and without an altar; suffering the consequences of their own conduct, reaping the fruit of their natural character and of their unbelief. It is a sorrowful and humiliating history on Jacobs side, yet we see Jehovahs faithfulness, and grace, and providential care on the other side. God does not leave him, but deals with him, and exercises him, and speaks to him, and protects him again and again, until after twenty years he is ready to come to the place of blessing  Bethel. 

    Though typical of Israel, all this has an application to the saints now, because the same conditions of unbelief and weakness are often found in the people of God, and involve similar exercises and discipline. It is blessed, too, to know that the God of Jacob is our God, and He never departs from His own grace and faithfulness. But it is solemn to think of a saint being so long without an altar; Jacob had no altar all the time he was in Padan-Aram, and he was in idolatrous associations. What corresponds to the altar now is the opportunity to take up priestly relations with God. The saint is privileged to take up priestly relations with God in regard to himself, to his household, to Gods interests in the gospel, and to everything else connected with Gods testimony. It is his privilege to be in priestly access to God as to it all. With many saints this is not known because of their condition and associations. The associations of Padan-Aram were idolatrous; priestly nearness to God could not be known there. Laban had graven images in his house, and Rachel stole them, and thus they came into Jacobs household; so he was in idolatrous associations. 1 Corinthians 10 warns us that we cannot partake of the Lords table and of the table of demons. 

    Jacob is viewed from the outset as representing the elect of God, and I think faith had appeared in him before this, for he desired Gods blessing. There was an exercise of faith that caused him to differ essentially from Esau. He was typically the elect of God, and his heart was set on the blessing; doubtless with a great mixture of human infirmity, expediency, and unbelief; but there was an element of faith that desired to be in the line of the birthright and blessing. Esau, on the other hand, had no interest in the birthright; he was profane and afterwards lawless, and in the end we see Edom destroyed for ever. Jacobs history was very different: it began in Gods election, and he pursued the line of faith  though with a mixture of many motives and things incongruous with faith  and in the end finished his course as a worshipper. It is important to see that God was pledged to Jacob from the outset. The truth of election comes out here; it is a marked feature in connection with Jacobs history. 

    From Jacobs experiences in Padan-Aram we may learn in type that the Gentile  represented by Leah  must come in and be fruitful before Rachel, though the latter, like Israel, was the first loved. And in the names of Leahs sons there may be a hint of the kind of fruit which is now being brought forth among the Gentiles. That is, those marked by sonship (Reuben  See! a son); a personal and confiding intercourse with God in the consciousness that He hears (Simeon  Hearing); unity in the one Spirit and by the knitting together in love (Levi  United); praise (Judah); abundant compensation for anything that may have been given up (Issachar  There is hire); and, finally, the dwelling of divine Persons (Zebulun  Dwelling). 

    Then Joseph is born of Rachel  the one who would be such a striking and well-known type of Christ as the beloved of the Father, but rejected by his brethren, and exalted among the Gentiles. 

    Then in chapter 31: 3 Jehovah says to Jacob, Return unto the land of thy fathers, and in verse 13, I am the God of Bethel, where thou anointedst the pillar, where thou vowedst a vow to me. Now arise, depart out of this land, and return to the land of thy kindred. Jacob could never get away from the impression made upon him at Bethel. God made the impression and could appeal to it. It is often so with saints; God makes distinct impressions on which He can work, and to which He can appeal. Sometimes it is long years with us before we come to the good of a divine impression made on our souls. Israel at the Red Sea sang as if in the land; they had such an impression as to it; All the inhabitants of Canaan melted away; they were in view of being planted in the mountain of Gods inheritance, but they did not reach the realisation of it for forty years. 

    In chapter 32: 1 we find Jacob, after twenty years of vexation and disappointment, on his way back, and the angels of God met him. That is, he got a special indication of Gods care. God always confirms and encourages the faith of one who is moving in the right direction. Jacob called the place Mahanaim  Two Camps  but he failed to realise the encouragement God meant it to be to him. For if the two camps of angels had been in his mind he would not have thought of two camps as in verse 7. When one is in a wrong state of soul, even divine encouragements do not counteract ones fears. We find Jacob crying to God for deliverance, and pleading the promise, but full of fear, and full of schemes, too. The angels were divine encouragement; it was as much as to say, You do not need to be afraid of anything; go straight on to Bethel. What are Esau and four hundred men compared with two camps of angels? 

    Jacob had to learn that all his scheming and planning were of no avail; he had to come to the end of every expedient. He had to learn to wait only on God, and to have no other confidence. God had a controversy with Jacob, and was bent on teaching him the true secret of divine strength. In the end Jacob was left alone, and God wrestled with him. Hosea 12 is very interesting as showing how God applied the teaching of this to Israel in a later day. They looked to this and that for help just as Jacob did. God says to them, You have made a covenant with Assyria, and carried oil into Egypt; you have tried all kinds of devices to be independent of Me. But remember how Jacob got blessing; he had to come to the end of all his scheming, and to prevail by weeping and supplication. 

    Jacob was brought face to face with God and learned his own utter weakness, but he learned, too, that weakness and dependence put one in the place of power with God. But then he must carry the consciousness of weakness all his life; he halted on his thigh; he was a cripple to the end of his days. 

    But Peniel was not the place where Gods interests centred, and therefore he got no revelation of Gods name. Indeed, his associations were such as to render this impossible; idolatry was in his house. And this probably accounts for his stopping at Succoth, and building a house and buying a field. There was a shrinking from the holy demands which Bethel would make. Shalem (Safe) did not raise the question of all the secret things as Bethel would. It is true that Jacob had an altar there, which he had not in Padan-Aram, but it was not a very high altar. He called it El-Elohe-Israel  God, the God of Israel. How many have such an altar as that! They think of God in relation to themselves; but His thought is to be known in relation to His house  El-Bethel  the God of the house of God.. It is Gods purpose to make Himself known to us in relation to His own circle of things, and to give us a place and portion there. 

    When we stop short of what God has before Him, He often has to let us get into trouble to stir up our nests. Chapter 34 is the stirring up of Jacobs nest at Shalem. He was made to stink among the inhabitants of the land; that is a strong expression. It took such a discipline as that to prepare him for the call of chapter 35: 1 to Arise, go up to Bethel, and dwell there, and make there an altar unto the God that appeared unto thee when thou fleddest from the face of Esau thy brother. 

    The fact was that though Jacob had come face to face with God at Peniel, and had learned how to prevail with God for blessing, yet his associations had not been purified; his household was not clear of idolatrous associations: it was the knowledge of this that kept him away from Bethel. When we have been in Padan-Aram we pick up things that are not at all suited to Bethel. That is the secret why many do not reach Bethel; they are conscious that if they had to do with God in His own house many things would have to go; and they are not prepared to let them go. The Corinthians were in idolatrous associations, and this, with other things, hindered their growth; they were only babes, and precious things could not be ministered to them. 

    At Peniel, at the time of his wrestling with God, Jacob got a new name  a title. But he did not move in suitability to his title until he had been in Bethel. After that we read for the first time Israel journeyed; he moved in the dignity of his place with God; this is only acquired at Bethel. I do not think it is possible for us to move with God apart from the sense of what His house is. God can be with us as He was with Jacob, who was the subject of Gods discipline, care, and protection all the time. God had said, I will never leave thee; but it is one thing for God to be with me in His grace and faithfulness, and another for me to be with God in holiness. The moment the question of Bethel was raised in Jacobs soul he was a different man. Shechem is a fine place! They put away the earrings and strange gods there  everything connected with idolatry  Jacob hid them under the oak that is by Shechem. Shechem is the place where Joshua said, As for me and my house we will serve the Lord. It is the place of uncompromising decision. Joshua was a man at Shechem; he took his course definitely, and declared the line that he purposed to pursue. When Jacob got to Shechem the images and other things went down at the foot of the tree. The tree seems to be a suggestion of the cross. If we leave our idols at the foot of the cross we are then in light marching order; many Christians have so much baggage, so many teraphim about them that they cannot move! 

    When Jacob got to Bethel and anointed the pillar and offered a drink offering, it is said, Then Israel journeyed. He moved in the dignity of his new name. From Bethel it was not far to Ephrath (Bethlehem), where Christ comes in. There Rachel dies, a figure of the passing of Israel, but Benjamin comes in  the son of his fathers right hand  a type of Christ as the One by whom Gods power will set up the kingdom after Israel has utterly failed. 

    Having reached Bethel Jacob journeys in the light of the house of God; he makes a new departure, and moves in the dignity of one who belongs to the house of God. We see in 1 Timothy that the saints are to move in the dignity of the house of God; the men marked by prayer, and the women by modesty of apparel. A man in prayer is a man in true dignity with God. There is nothing in which man appears in such dignity as when he prays. Fancy a creature set in such a place that he can speak to God freely, even in giving thanks for food! Every creature of God is good and to be received with thanksgiving, for it is sanctified by the word of God and freely addressing him. How wonderful to be here in the dignity of one who can freely address God. He has spoken to me in His grace and love, and put me on such confidential terms with Himself that I can freely address Him! I take that as the true dignity of a man: it would be a great dignity if we could freely address the king at any time, but how much more God! It is the dignity of a priest; holy dignity; it belongs to one in the beauty of holiness. Jacob called upon his household to put away the strange gods, and cleanse themselves and change their garments; they were to come out in the beauty of holiness; nothing else would do for the house of God. Purity and holiness are proper to Gods house. 

    Jacob does not say now, How dreadful is this place. He has a drink offering here that speaks of joy; he set up his pillar and he was in keeping with it. In chapter 28 he had learned something of the character of God, but he was not in keeping with it; therefore there was no drink offering; he was not happy, and there was no pleasure really for God. 

    Reconciliation is that there is nothing to disturb divine complacency. If I were really in the good of reconciliation, there would be nothing seen in me but Christ. That is the proper kind of clothing to wear in Gods house. If saints walked according to l Timothy only Christ would be seen in them; then God would be complacent, and there would be a pillar. The assembly of the living God is the pillar, the testimony in this world to the true character of God. Think of saints who have got clear of every idolatrous influence, and have laid aside all that ministers to their vanity and pride, coming out in new garments  the moral features of Christ! What a testimony it would be! That is the thought of Bethel. Then there is something for God, a drink offering, the witness that Jacob was happy to be there. 

    There is much in Jacobs history that is very humbling, but how much of faithfulness and unparalleled grace on Gods side! God protects him, directs him, and in the end brings him to His house in suitability to Himself. 

    The revelation of Gods name not being given in chapter 32: 29, but given in chapter 35: 11, would seem to show that the revelation of Gods name can only be where there are moral conditions suited to that name. Jacob, with idolatrous associations, could not have committed to him Gods name. Jacob got a new name at Peniel, but God did not reveal His name there. Afterwards, at Bethel, God revealed His name; God said to him, I am God Almighty. 
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    GENESIS 29-31 (CHM 1)

    Genesis 29; Genesis 30; Genesis 31

    Then Jacob went on his journey, and came into the land of the people of the east. As we have just seen, in Genesis 28 Jacob utterly fails in the apprehension of Gods real character, and meets all the rich grace of Bethel with an if and a miserable bargain about food and raiment. We now follow him into a scene of thorough bargain-making. Whatsoever a man soweth, that shall he also reap. There is no possibility of escaping from this. Jacob had not yet found his true level in the presence of God; and, therefore, God uses circumstances to chasten and break him down. 

    This is the real secret of much, very much, of our sorrow and trial in the world. Our hearts have never been really broken before the Lord; we have never been self-judged and self-emptied; and hence, again and again, we, as it were, knock our heads against the wall. No one can really enjoy God until he has got to the bottom of self, and for this plain reason, that God has begun the display of Himself at the very point at which the end of flesh is seen. If, therefore, I have not reached the end of my flesh, in the deep and positive experience of my soul, it is morally impossible that I can have anything like a just apprehension of Gods character. But I must, in some way or other, be conducted to the true measure of nature. To accomplish this end, the Lord makes use of various agencies which, no matter what they are, are only effectual when used by Him for the purpose of disclosing, in our view, the true character of all that is in our hearts. How often do we find as in Jacobs case, that even although the Lord may come near to us, and speak in our ears, yet we do not understand His voice, or take our true place in His presence. The Lord is in this place, and I knew it not... How dreadful is this place! Jacob learnt nothing by all this, and it, therefore, needed twenty years of terrible schooling, and that, too, in a school marvellously adapted to his flesh; and even that, as we shall see, was not sufficient to break him down. 

    However, it is remarkable to see how he gets back into an atmosphere so entirely suited to his moral constitution. The bargain-making Jacob, meets with the bargain-making Laban, and they are both seen, as it were, straining every nerve to outwit each other. Nor can we wonder at Laban, for he had never been at Bethel: he had seen no open heaven, with a ladder reaching from thence to earth; he had heard no magnificent promises from the lips of Jehovah, securing to him all the land of Canaan, with a countless seed: no marvel, therefore, that he should exhibit a grasping grovelling spirit; he had no other resource. It is useless to expect from worldly men ought but a worldly spirit, and worldly principles and ways; they have gotten nought superior; and you cannot bring a clean thing out of an unclean. But to find Jacob, after all he had seen and heard at Bethel, struggling with a man of the world, and endeavouring, by such means, to accumulate property, is peculiarly humbling. 

    And yet, alas! it is no uncommon thing to find the children of God thus forgetting their high destinies and heavenly inheritance, and descending into the arena with the children of this world, to struggle there for the riches and honours of a perishing, sin-stricken earth. Indeed, to such an extent is this true, in many instances, that it is often hard to trace a single evidence of that principle which St. John tells us overcometh the world. Looking at Jacob and Laban, and judging of them upon natural principles, it would be hard to trace any difference. One should get behind the scenes, and enter into Gods thoughts about both, in order to see how widely they differed. But it was God that had made them to differ, not Jacob; and so it is now. Difficult as it may be to trace any difference between the children of light and the children of darkness, there is, nevertheless, a very wide difference indeed - a difference founded on the solemn fact that the former are the vessels of mercy, which God has before prepared unto glory, while the latter are the vessels of wrath, fitted (not by God, but by sin) to destruction. Rom 9: 22, 23) 

    It is deeply interesting to the spiritual mind to mark how sedulously the Spirit of God, in Romans 9 and indeed throughout all scripture, guards against the horrid inference which the human mind draws from the doctrine of Gods election - when He speaks of vessels of wrath, He simply says, fitted to destruction. He does not say that God fitted them. 

    Whereas, on the other hand, when He refers to the vessels of mercy he says, whom he had afore prepared unto glory. This is most marked. 

    If my reader will turn for a moment to Matthew 25:34-41, he will find another striking and beautiful instance of the same thing. 

    When the king addresses those on His right hand, he says, Come, ye blessed of my Father, inherit the kingdom prepared for you from the foundation of the world. (Verse 34) But when He addresses those on His left, He says, Depart from me ye cursed. He does not say, cursed of My Father. And, further, He says, into everlasting fire, prepared, not for you, but for the devil and his angels. (Verse 41) 

    In a word, then, it is plain that God has prepared a kingdom of glory, and vessels of mercy to inherit that kingdom; but He has not prepared everlasting fire for men, but for the devil and his angels nor has He fitted the vessels of wrath, but they have fitted themselves. 

    The word of God as clearly establishes election as it sedulously guards against reprobation. Everyone who finds himself in heaven will have to thank God for it; and everyone that finds himself in hell will have to thank himself. 

    This makes a very serious difference. The Jacobs and the Labans differ materially, and have differed, and will differ for ever, though the former may so sadly fail in the realization and practical exhibition of their true character and dignity. 

    Now, in Jacobs case, as set forth in the three chapters now before us, all his toiling and working, like his wretched bargain before, is the result of his ignorance of Gods grace, and his inability to put implicit confidence in Gods promise. The man that could say, after a most unqualified promise from God to give him the whole land of Canaan, IF God will give me food to eat and raiment to put on, could have had but a very faint apprehension of who God was, or what His promise was either; and because of this, we see him seeking to do the best he can for himself. This is always the way when grace is not understood: the principles of grace may be professed, but the real measure of our experience of the power of grace is quite another thing. One would have imagined that Jacobs vision had told him a tale of grace; but Gods revelation at Bethel, and Jacobs actings at Haran, are two very different things; yet the latter tell out what was Jacobs sense of the former. Character and conduct prove the real measure of the souls experience and conviction, whatever the profession may be. But Jacob had never yet been brought to measure himself in Gods presence, and therefore he was ignorant of grace, and he proved his ignorance by measuring himself with Laban, and adopting his maxims and ways. 

    One cannot help remarking the fact that inasmuch as Jacob failed to learn and judge the inherent character of his flesh before God, therefore he was, in the providence of God, led into the very sphere in which that character was fully exhibited in its broadest lines. He was conducted to Haran, the country of Laban and Rebekah, the very school from whence those principles, in which he was such a remarkable adept, had emanated, and where they were taught, exhibited, and maintained. If one wanted to learn what God was, he should go to Bethel; if to learn what man was, he should go to Haran. But Jacob had failed to take in Gods revelation of Himself at Bethel, and he therefore went to Haran, and there showed what he was - and oh, what scrambling and scraping! what shuffling and shifting! There is no holy and elevated confidence in God, no simply looking to and waiting on Him. True, God was with Jacob - for nothing can hinder the outshining of divine grace. Moreover, Jacob in a measure owns Gods presence and faithfulness. Still nothing can be done without a scheme and a plan. Jacob cannot allow God to settle the question as to his wives and his wages, but seeks to settle all by his own cunning and management. In short, it is the supplanter throughout. Let the reader turn, for example, to Genesis 30:37-42, and say where he can find a more masterly piece of cunning. It is verily a perfect picture of Jacob. In place of allowing God to multiply the ringstraked, speckled, and spotted cattle, as be most assuredly could have done, had He been trusted, he sets about securing their multiplication by a piece of policy which could only have found its origin in the mind of a Jacob. So in all his actings, during his twenty years sojourn with Laban; and finally, he, most characteristically, steals away, thus maintaining, in everything, his consistency with himself. 

    Now, it is in tracing out Jacobs real character, from stage to stage of his extraordinary history, that one gets a wondrous view of divine grace. None but God could have borne with such an one, as none but God would have taken such an one up. Grace begins at the very lowest point. It takes up man as he is, and deals with him in the full intelligence of what he is. It is of the very last importance to understand this feature of grace at ones first starting; it enables us to bear, with steadiness of heart, the after discoveries of personal vileness, which so frequently shake the confidence and disturb, the peace of the children of God. 

    Many there are who, at first, fail in the full apprehension of the utter ruin of nature, as looked at in Gods presence, though their hearts have been attracted by the grace of God, and their consciences tranquillised, in some degree, by the application of the blood of Christ. Hence, as they get on in their course, they begin to make deeper discoveries of the evil within, and, being deficient in their apprehensions of Gods grace, and the extent and efficiency of the sacrifice of Christ, they immediately raise a question as to their being children of God at all. Thus they are taken off Christ, and thrown on themselves, and then they either betake themselves to ordinances, in order to keep up their tone of devotion, or else fall back into thorough worldliness and carnality. These are disastrous consequences, and all the result of not having the heart established in grace. 

    It is this that renders the study of Jacobs history so profoundly interesting and eminently useful. No one can read the three chapters now before us, and not be struck at the amazing grace that could take up such an one as Jacob, and not only take him up, but say, after the full discovery of all that was in him, He hath not beheld iniquity in Jacob, neither hath he seen perverseness in Israel. (Numbers 23: 21) He does not say that iniquity and perverseness were not in him. This would never give the heart confidence - the very thing, above all others, which God desires to give. It could never assure a poor sinners heart, to be told that there was no sin in him; for, alas! he knows too well there is; but to be told there is no sin on him, and that, moreover, in Gods sight, on the simple ground of Christs perfect sacrifice, must infallibly set his heart and conscience at rest. Had God taken up Esau, we should not have had, by any means, such a blessed display of grace; for this reason, that he does not appear before us in the unamiable light in which we see Jacob. The more man sinks, the more Gods grace rises. As my debt rises, in my estimation, from the fifty pence up to the five hundred, so my sense of grace rises also, my experience of that love which, when we had nothing to pay, could frankly forgive us all. (Luke 7:42) Well might the apostle say, it is a good thing that the heart be established with grace: not with meats, which have not profited them that have been occupied therein (Hebrews 13: 9). 
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    GENESIS CHAPTER 29 (JND 35)

    Genesis 29

    We have men here, not Jehovah, or Elohim, though surely God was behind it all; but it is a different scene even from Eleazar. 

     14. How different from Eleazars bringing up Rebekah to where Isaac was. Jacob was to avoid the Canaanites too, but he does return to Padan Aram himself, and the whole scene, though touching, is, in spiritual elevation, so totally below the divinely imprinted dignity of Eleazars mission. 

     32. Sorrowful and wronged Leah alone speaks of Jehovah. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTERS 29 - 31 (JND 35)

    Genesis 29; Genesis 30; Genesis 31

    Here we have Jacob taking rather the Lords place in type  though all through we may trace Jacobs actual character as Israels in the flesh  but then it is the Lords earthly character. He meets Rachel, serves for her, but has Leah instead  yet afterwards receives Rachel. As the Jewish mother, God remembers her too afterwards  she was barren, grace takes her up; so that afterwards, we have the history of Christ, rejected and elevated to glory, in Joseph her son, and Benjamin the son of his fathers right hand, and his mothers dying sorrow  the earthly power of Christ for Israel when He comes to Joseph, i.e., when Christ takes this character, Israel comes into the enjoyment of the best of this worlds possession; but this, after  here God secures Jacobs temporal blessing, in spite of this worlds wrong. He secures him against the power of the world, also taking him up in his trouble. Though he feels the effect of his evil ways, his individual history is a deep lesson of a believers not entirely trusting, but using his own carnal wisdom, or listening to anothers, to secure a blessing which is ever according to Gods purpose. Alas! they may have it too often from the Church, properly so called. 

    God, note, turns all this to blessing, and secures Jacob from any profane union with the worldly Canaanites; hence, Jacob is properly Israel looked at as a remnant, but the remnant as partaking of Israels sorrow, and hence, in its place, of Christ. 

    Thus, whatever the real evil which God has chastised in him, as between him and the profane, Jacob has been blessed and has obeyed his fathers voice, and so of this remnant. 

    There is difference between Ishmael and Esau; Ishmael was not the wilful profane one, it was merely that Ishmael took up the birthright promise  blessing after the flesh  whereas Esau despised his birthright, and so was profane. It is true of all apostates, but Israel was in the former position, as under the law; in Hebrews they are set on the ground of Esau rather. They hate the heir of Gods election. I cannot help thinking that the beginning of chapter 29 is typical, and that now Jacob assumes the character of Christ, though we have much of Israels sorrow, and besides that, of his personal failings too. 

    He was a stranger, unknown, and seeks Rachel only  he would have her alone. The flocks, in general, cannot be watered until the well is opened, but He opens it and waters Rachels flock, and Rachel here is His Jewish chosen and beloved flock and bride. It was His  was His flesh and bone  He was a Jew. 

    But after all He has not Rachel, but Leah first; still He has Rachel, for He serves for her too, and withal for His inheritance. 

    All this was the time however of Israels sorrow, and outcast state, and of Christs sorrow and suffering with them, yet it is the time of the begetting of the children, as well as watering the flock and tending them. It was high day  the time of rest was not yet come. 

    But Jacob oppressed, and ill seen among the Gentiles, returns, urged by circumstances, but really directed by God, to the land of his pilgrimage, as of the fathers. 

    NOTE.  Benjamin, the son of his fathers right hand, and of his mothers dying affection, was the only one born in the land. 

    Rachel here carries her images with her. 

    The secret providence of God has blessed Jacob and preserved him all this time, though it was a time of failure  a spirit of cunning instead of confidence in God  the time of his being outcast, and rejected, in this type of Israel, though this was really the time of the begetting of children, for more are the children of the desolate, than the children of the married wife, saith the Lord. Also had he Rachel last of the two, though he sought her first. 
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    WELLS AND SPRINGS (5) (JT 52)

    Genesis 29: 1 - 20; Hosea 12: 12; Romans 15: 18, 19

    JTOur present consideration should take us to Jacob. In the last reading it was pointed out that Isaac is a type of Christ as the heavenly Man, but as occupied with the testimony now; Rebecca comes in in that connection, not as taken to heaven literally, but to Sarahs tent. Typically she represents the assembly taking Israels place in the testimony. Isaac typifies Christ as the heavenly Man, who was not to leave Canaan. Those types therefore contemplate the present time; the testimony standing in relation to Christ and the assembly  the assembly, herself heavenly, seen as here on earth, but Christ in heaven. So that the dispensation takes on that character  it is heavenly. 

    We have now another view of Christ and the assembly. Jacob, who has already left the land of Canaan, took a long journey; according to Hosea, and indeed, according to this section of Genesis, he has taken a long journey for his wife. And Jacob fled into the country of Syria, and Israel served for a wife, and for a wife he kept sheep, Hosea 12: 12. He suggests Christ in activity and in journeyings. It is said he fled, which would mean there was hostility; he fled from Esau. Paul said, of himself, to the Thessalonians, that he had been driven out; but, according to Romans 15, he was journeying to preach the gospel; and this was to secure the assembly for Christ. 

    Our chapter speaks of a well. It is said that Jacob looked  Jacob continued his journey, and went into the land of the children of the east. And he looked, and behold, there was a well in the fields, Genesis 29: 1, 2. Our subject is very much in mind in this section. He looked, and there was a well; he saw the well, and acted in relation to it. 

    JTJrIs the activity you speak of to be in the saints after the pattern of Christ? 

    JTThat would be assumed. Paul presented himself as a model. He said, Be my imitators, even as I also am of Christ, 1 Corinthians 11: 1. So that, as Paul stresses, activity would be in us in the power of the Spirit. 

    ANWIs there anything in the Lords personal service here on earth which is akin to Jacobs movement here? 

    JTMatthew, in chapter 16: 13, presents Him at Caesarea-Philippi, where the gentile world would be in mind; there He spoke of the assembly. It carried a wider thought than the remnant of Israel. 

    JSWhat would the three flocks represent as lying by the well? 

    JTPersons in need of water; but they have to wait for it until others come. So that the need was not immediately met. The scene represents what is current about us  officialism; the drinking cannot take place until all the flocks come, whereas in the ministry of Christ need was met immediately. If any one thirst, let him come to me and drink, John 7: 37. There was no delay at all. True service would meet need as it exists. The Jews would limit the Lords wonderful healing services to the six working days (Luke 13: 14). 

    ARSWould the looking around and seeing the well give the idea that we have to use our spiritual eyesight and see where the Spirit is? 

    JTYes. It seems to fit in accurately, from a spiritual standpoint, with our subject; that is, the idea of wells or springs in relation to Christ and the assembly. In this chapter we see a condition in Syria that Jacob found; the well was there, but under these restrictions. Jacob pays particular attention to it and acts, indeed, at once, as Rachel comes with her fathers flock. 

    ABPWhen the Lord Jesus came into the coasts of Tyre and Sidon (Mark 7), it would seem as though He lifted the stone from the wells mouth, in principle. The woman comes into the blessing ahead of time, in a sense. 

    JTYes; the prominence of the feminine thought there helps; both the mother and the daughter were affected. The feminine thought there would, I think, convey what is before us; that He had the assembly in mind, only certain conditions were needed, and these conditions were found in the woman. Her faith was great, the Lord says, which idea belongs to the assembly. 

    ARIs there anything in the fact that Jacob was sent by Isaac to look for a wife? Instead of finding a wife immediately, he finds a well. 

    JTYes. He looked and saw a well. The scripture does not say he looked for it, but he looked, and that is what he saw, as if that idea must precede the thought of the assembly. 

    CAMThe labours of the apostle Paul in such an extended way were an extension of the journeyings of Christ. Would it be right to say that? And that they come down to the present moment? 

    JTI think that is right. The two instances we have cited bear it out: the one at Caesarea-Philippi, which is a distance out, as you might say, towards the gentiles. Its dual name would indicate that  Caesarea-Philippi; and then the Syrophenician woman comes into view in the borders of Tyre and Sidon. She was an original Canaanite, but such as would form the assembly. 

    CAMThe apostle functioning among the saints would be the masculine side of the truth, or the ministry side, to secure the feminine side, the assembly. 

    JTThat is right. Paul represents the ministry, and he speaks of journeyings oft. It was the spirit of Christ operating in him with this in view, to secure what the Lord sought. 

    ANWDid he have something of that in mind when he spoke of filling up of the sufferings of Christ for His bodys sake? 

    JTYes. It would bring in the fulness of what the Lord sought. Sufferings in the assembly would be essential to her formation for Him; so that she is the Lambs wife, which would mean that she is the wife of the Sufferer, and she herself is a sufferer, which is a matter to be taken to heart in these last days; And I fill up that which is behind of the tribulations of Christ in my flesh, for his body, which is the assembly, Colossians 1: 24. What is behind in respect of sufferings is being forced upon many of our brethren, and, perhaps, will be on us through present circumstances. At least, if not literally, it is in spirit, and I think that even in that way the assembly is being prepared for translation. 

    WB-wDo you then look at Jacob as a type of Paul moving in the power of the Spirit here looking for the assembly? I have in mind that scripture in Romans already mentioned: So that I, from Jerusalem, and in a circuit round to Illyricum, have fully preached the glad tidings of the Christ, Romans 15: 19. 

    JTYes, and for that the well is essential. That is what Jacob saw and took notice of, and even admonished the persons there about it. He then watered a flock; but not until Rachel came, meaning that an incentive for love was there, although she is still only regarded as in family relation. She is only treated as a sister or cousin so far, but she is potentially what he was seeking. 

    WB-wThere was not much movement at this well until he came. 

    JTNo. Our enquiry now is, whether there is movement with us, those of us who are on the main line, so to speak, as has been said; whether we are active in journeyings for Christs sake. 

    JSWould the anti-type of this be seen in the Acts of the Apostles? 

    JTYes. It is seen especially in Paul as has been said. He had travelled in a circuit to Illyricum. He purposed visiting Rome and even Spain. Going to Spain from Jerusalem was a great journey; indeed, Spain was the utmost limits of the west at that time. 

    WGTWho do men say that I the Son of man am? (Matthew 16: 13), would indicate that the Lords Person is to be apprehended as the assembly comes into view? 

    JTJust so. Christ and the assembly. Christ first always. 

    AATWhat would you say the stone in our chapter represented? 

    JTIt is right in its place; it is a protection for the water, but it required to be removed in order that the water should be procured. I suppose it would imply the water was not open or exposed; it was covered; but the point that Jacob makes is, Why do you not remove it now? There are flocks right here; why do you not remove it and water them? That is the point he makes. Why is the Spirit of God telling us about Jacobs exercises at this time if it be not to bring before us Christ in this relation? He is before us here in His activities and journeyings, in order to secure what He came for; what He gave Himself for; and we are reminded that the well, that is, the Spirit, must be in the front in our services if they are to be patterned after Christs. The point is illustrated in Isaac coming from the well Beer-lahai-roi as Rebecca came into view. It is the same thought carried through. 

    QuesIs there a correspondence between Acts 16 and this, when Paul went outside of the gate by the river, where it was the custom to pray? Paul went there soon after reaching Philippi. 

    JTThat is it; the river is there, running water. The roots of that assembly would be by the river; a good idea. That is where our roots should be, drawing sap in that way, drawing refreshment from running water. 

    ABPIn each of the scriptures that have been before us, the well seems to be linked on with a locality. Does Jacob looking and seeing a well, suggest the place the Spirit has in localities? 

    JTI think the locality is stressed in view of what may be developed there. The assembly in its administrative feature involves localities; so that it becomes a question of how the Spirit operates, especially in view of the assembly here in testimony. Hence we have it at Jerusalem strikingly; we have it in Samaria, and we have it at Corinth, and we have it at Ephesus. These are all representative of the local aspect of the assemblys position. The Spirit has to be apprehended in each locality. 

    FHLIt says the well was in the fields. Is that a likely place to look for it? 

    JTI think it would be, because it is a question of where the flocks are. There are three of them here; three flocks of sheep were lying by it. They were there, meaning there was potential fruitfulness there. Only, the water was denied them for the moment, and that fact discredited the service  the flocks had to wait. The gospels show that the Lord always met need promptly. 

    ARPerhaps the conditions that Paul found at Ephesus were like this. He found twelve men there, but they were deficient in relation to the Spirit, and he says to them, Did ye receive the Holy Spirit when ye had believed? Acts 19: 2. He was concerned as to the development of the feminine features. 

    JTThat is good. He wanted to bring this out, to bring the Spirit into evidence. He evidently had known that the work of God was in these men, but the point is, Have you received the Spirit?  that is what we are speaking of. He had the same thought as Jacob. They did not know about it; it was his concern, and he removed the stone, and the Spirit came in; the obstruction was in themselves, in their ignorance, and he removed it. Thus the water flowed. 

    JSWhat is involved in verse 8 of our chapter: ... until all the flocks are gathered together? 

    JTIt is the clerical idea; restrictions to reduce work. Christ met need at once. There was no delay at all. John says, Jesus stood and cried saying, If any one thirst, let him come to me and drink, John 7: 37. There was deep feeling in the Lords cry. 

    ANWEven though He had to say to the woman previously mentioned, I have not been sent save to the lost sheep of Israels house (Matthew 15: 24), still He waited to bless her. 

    JTThat was a question of removing the stone. Her assumption that she could speak to Him as the Son of David meant there was something to be dealt with in her, as there was something to be dealt with in the men of Ephesus and the converts in Samaria. The removal of the stone means that what may have been the hindrance in us is dealt with. From the divine side, the death of Christ had to take place to remove the stone. 

    CAMAnd he looked, and behold ... (verse 2). Do you think our progress assembly-wise would be according to what we see, in this sense? Indications from God would come to us from time to time if we were really on this line. 

    JTYes; the idea of divine things coming into our view as we progress, is constant in Scripture. The gospel necessarily enters into the removal of the stone, because the difficulty is likely to be in ourselves, perhaps through defective teaching we have imbibed; that is prevalent around us now; it is like the twelve men in Ephesus. The teaching was defective, and they must have been negligent themselves, because John the baptist spoke about the Holy Spirit, and they said they had not even heard if He was come, so that the difficulty was in themselves. 

    WB-wThe Galatians had begun in the Spirit, but there were those who would keep the stone on the wells mouth, but Paul was endeavouring to take it off. 

    JTJust so. Just as the Philistines stopped the wells; bad teachers were doing that. So that you see more and more as we look into this matter that, generally, the well is stopped in christendom. People have to wait for the clerical arrangements. They have to wait for the official personage or whatever he may represent. 

    JSSo that in John 7 the stone is removed by the Lord Himself, would you say, and then the rivers flow: Out of his belly shall flow rivers of living water (verse 38). 

    JTJohn 7 is, of course, a counterpart of John 4. John 7 adds the word receive. The Lord, there, speaks about coming and drinking: But this he said concerning the Spirit, which they that believed on him were about to receive (verse 39). Receiving is a very important word in regard of this subject; not whether the Spirit is given to you, but whether you have received Him; receiving involves appreciation. 

    JHHIn one sense, would you say, the Lord removed the stone at the pool of Bethesda? The people were waiting until the moving of the waters, but the Lord would present Himself to the man there. 

    JTIn that sense, He met the need at once; that man had been there thirty-eight years and the angel had come down every year at a certain time and troubled the water, but the man could not get in because he had not power; others got in before him. The mans need is met immediately by the Lord. 

    RWSThe first thing Jacob does after watering the sheep is to kiss Rachel, and then he lifts up his voice and weeps. 

    JTThat is a beautiful point reached in the narrative. I think before we reach it and dwell upon it, we ought to note the exercises as to this well and why the persons present were not acting. It is said, And a great stone was at the mouth of the well. And when all the flocks were gathered there, they rolled the stone from the mouth of the well (verses 2, 3). Notice, they did it; but it had to be done; yet not until all the flocks were gathered together. That was the custom that governed Syria; there was no question about it; They rolled the stone from the mouth of the well, and watered the sheep, and put the stone again on the mouth of the well in its place. So far so good, but the sheep had to wait, however thirsty they were, until this time came. It was not, so to speak, the time appointed by the Father; it was the time appointed by the people of that place; a principle of their own, to save their energy. It was just to save energy. It was not love. And then Jacob said to them, My brethren, whence are ye? And they said, Of Haran are we (verse 4). He is identifying them. That is the next thing. Before dealing with defects, we have to know the persons we are dealing with, and what their principles are, and their ways too, which is an important matter. And he said to them, Do ye know Laban the son of Nahor? And they said, We do know him. And he said to them, Is he well? And they said, He is well. Rachel is to be the immediate link. The family link is known to be there, but who the persons of the family are, is not yet known. What answers to this now, is found in a son of peace; you get in touch with him and stay there. The people knew Laban, which is good, so far. We can see that certain social links exist; whether they are pure assembly links is the point. They knew Laban, and they knew the state of his health, and then they say, And behold, there comes Rachel his daughter with the sheep (verse 6). They knew her too. There is a good general condition, potentially. It is an opening for spiritual operations. Then Jacob comes in with his services, for that is how it has to be regarded. He says (verse 7), Behold, it is yet high day (that is noon); it is not time that the cattle should be gathered together (the cattle would mean larger beasts), water the sheep, and go, feed them. He is a real shepherd; he is a live-stock man, which is typically what a man would be who can serve the Lord. The Israelites were that characteristically, and that was an abomination to the Egyptians. So he says, Water the sheep, and go, 

    feed them. That is a word of admonition, for they were defective in their way of doing things. Their principles and methods were not right. That is the ground he takes. It is instructive to see that Jacob was a live-stock man; so was Solomon. Solomon could instruct you about all these creatures; and so could Adam; and, clearly, the Israelites carried down the thought of the importance of cattle. They were shepherds, bearing the character of Christ. The Lord knows the living, their different features. But they say in reply to Jacob, We cannot until all the flocks are gathered together, (they are again asserting their principles) and they roll the stone from the mouth of the well, and we water the sheep (verse 8). 

    And now Rachel comes. That is the crux of the matter. He does not offer to help them at all, or take the stone away, until she comes, because that is what he is seeking, the family connection. So that when Rachel comes, he moves; and that brings out what is before us; what the assembly is to Christ. I am not saying that Rachel is exactly the assembly, but she is potentially Jacobs spouse, and hence answers to the assembly here. In result, however, Leah is the type of the assembly. 

    JSWhat would you say about the fact that she is a shepherdess? 

    JTShe corresponds to Jacob. So, Rachel came with her fathers sheep, for she was a shepherdess. And it came to pass when Jacob saw Rachel the daughter of Laban his mothers brother, and the sheep of Laban his mothers brother, that Jacob went near and rolled the stone from the mouth of the well (verse 10). Notice, it is only the family link so far, not marital yet. Rachel is one of his brethren; that is what is meant. It is the family link in activity, which is an immense thing; and we know how enjoyable it is when we really understand our relations to each other in a family sense; that is, as brethren. 

    CAMDo you think it would be an encouragement in our local settings that in the unfolding of the truth, the most precious thing does not always appear at the first. You might have a great desire for assembly conditions, but these are reached step-by-step. 

    JTYes; we learn in part, and 1 Corinthians shows that the state of the assembly affects what is ministered. I think the chapter is most interesting; spiritually accurate as to the Spirit of Christ in seeking what is represented here. Jacob is seeking a wife. He is representative of Christ in seeking the assembly, going for it Himself. 

    WB-wIs it also a question of seeking assembly material in a locality? 

    JTThat is how the truth works out. This is seen throughout. As Paul is in Corinth, the Lord tells him He has much people there, and in the course of his ministry, Paul espoused them to one Man  as a chaste virgin to Christ. The man in John 9 had neighbours, and he has a father and a mother. That is, there was social material there, but before the idea of the sheep comes into evidence he is cast out. Well, Rachel here is not cast out; there is no hostility at all to her; it is just a position that is neighbourly. Jacob makes a difference between Rachel and all the others, for when he sees her and the sheep, he removes the stone and waters the flock. His heart is moved in family feelings and affections. 

    WB-wHe says, My brethren  that should bring to light something in the locality. 

    JTI think it is a suggestion of the present profession. They are not looked at as heathen. Addressing them as brethren would promote general confidence. They are looked at as his family links, but then there is one man there about whom he is thinking and whose name he mentions. He does not ask after anybody else but Laban. He asks after his health. 

    ANWWhat would you say as to the Lords supper conducted only on brotherly lines, and not reaching the marital side? 

    JTIf the state of the meeting were right, the deficiency being due to ignorance, the Lord, I am sure, would accept it; but if there were independency and refusal of the truth of Christ and the assembly, you could not have part in it. If we do not bring the assembly into the Supper, we lose the force of it. It is a question too of the Spirit. If you do not make room for the Spirit, you will never get the right thought of the Supper, or of the assembly. 

    APfDoes Jacob change the custom of the place? 

    JTThat is, in principle, what he does; we cannot say his example was followed. He admonished them, but he also proceeds to do what he indicated should be done as Rachel comes; but he did not water the other flocks; it is a question of the family, and there was no doubt as to this in her case. If persons are christians they are brethren, and they should get the water, that is, get the Holy Spirit. 

    JTJrIs there not a connection between the changing of the water to wine in John 2, and the healing of the noblemans son in John 4 as having to do with the family? 

    JTThe family thought is clearly in view in the case of the nobleman, and then there is also a connection with the Spirit in that chapter  the thought of living water comes in before the narrative of the nobleman. The Lord calls his child a son, indicating dignity in the family. Himself and his whole house believed. The water in John 2 is purifying water, but it becomes wine; what purifies me becomes wine in me; it occasions joy. The drinking water affords much instruction as coming between these two signs in Cana of Galilee. John makes more of water than any of the other evangelists. 

    CAMAs to the matter of addressing people or regarding them as brethren, I suppose when Saul of Tarsus was secured, the way it took place would impress upon him this brotherly idea before he found himself part of the company. Do you think that would be a sort of indication to him as to how to act in his christian days? 

    JTJust so. And then the water of purification is brought in. That is, Ananias says, Arise and get baptised, and have thy sins washed away, Acts 22: 16. That is the water of purification; but then he should get the Holy Spirit, which would be drinking water. 

    CAMThat is a great help, because the signal way in which baptism is applied to the apostle Paul might first seem a little strange, but as you look at it in that connection, it all forms part of a whole process. 

    JTIt does, indeed. So that the order here is very instructive. As soon as he sees Rachel and her fathers flock  she herself being a shepherdess  verse 10 says, Jacob went near, and rolled the stone from the mouth of the well, and watered the sheep of Laban his mothers brother. The family link is the point. Then it says, And Jacob kissed Rachel; this does not go beyond the family link; brothers and sisters, or cousins. And then it says he lifted up his voice and wept. He was thoroughly affected. He fled to the country of Syria for a wife; he was under pressure at the outset, but now his affections are aroused. He is not now thinking of Esaus hostility; he is affected by what he finds, because that is what he is looking for; family affection, which is an immense thing for us to understand. That is what we find in meetings such as these; they involve family affection and then the corporate idea; what we are to Christ. After this strong expression of affection Jacob told Rachel that he was a brother of her father, and that he was Rebeccas son (verse 12). He is asserting what he is to them; not to the neighbours, but to them. Typically, he has found christians; that is what is meant. 

    The Lord is seeking them today; those that are His own. The Lord knows those that are His; and, as we are usable, He is using us to find them. As in this service these traits of Himself, seen in Jacob, work out through us. 

    ARThe Lord Jesus said to Paul, I have much people in this city, Acts 18: 10. Paul would have to find them, would he not? 

    JTThey were not yet members of the family, so that they were only potentially His people, but there is a real family link here. The stress is on Laban, Rebeccas brother, and that Jacob is Rebeccas son, and Rachel, Labans daughter. It is a family picture and Jacob is thoroughly in it. 

    JSDoes progress in the testimony result from securing material for the assembly? 

    JTTypically, that is the idea here. Jacob informs Rachel about himself, that it may be clear that the family links are there. The next thing is that Rachel ran and told her father, and verse 13 says, And it came to pass when Laban heard the tidings of Jacob his sisters son (notice these family terms), that he ran to meet him, and embraced him, and kissed him, and brought him to his house; and he told Laban all these things. And Laban said to him, Thou art indeed my bone and my flesh. And he abode with him a months time, that is, with the family; it refers to what we are to each other as brethren. 

    WRWould you look at Jacob in the light of Johns testimony? He that has the bride is the bridegroom, John 3: 29. He seems to move in his affections as a bridegroom towards a bride, and he uses the family in that way. 

    JTThat is in the distance as yet. This paragraph does not go beyond the family. Rachel is of the same family as Jacob; that is clear. It is most important, in the work of God, to make clear that all true Christians are brethren, whatever their associations; thus the workman can say, Be as I am, for I also am as ye, Galatians 4: 12. As this is understood and accepted, assembly truth can be introduced. 

    WB-wFrom verse 4 onward, all the questions that Jacob raises are to find the family, and put the Syrians where they should be. 

    JTThat is the idea exactly. The Syrians are eliminated, and now it is the family  Rebeccas brother. And Laban goes so far as to say to Jacob, Thou art indeed my bone and my flesh. Still, that is not on marital lines, because it is a man and his nephew. 

    ARWhen we sit down at the Lords supper, the underlying condition is that we love one another. 

    JTSome say, We are going to meet the Lord, but the fact is, we are going to meet one another first. We being assembled to break bread, Acts 20:7. 

    GVDIs there the family line in John 1? Andrew first finds his brother Simon. 

    JTYes. He took him to Jesus. 

    ANWOur slowness to arrive at the assembly relation is because we do not rightly value the family relation. 

    JTThat is the difficulty all around, the want of family feelings. We would speak well of one another if we accepted the family status and the family relation. We are brethren. That underlies unity. 

    JSDo you get the family link in John 20: But go to my brethren and say to them ... (verse 17?). 

    JTThat is on a higher plane. That comes in a little later. We are now speaking of what we are as brethren in a public sense as christians. The Lord says, And all ye are brethren, Matthew 23: 8. That is the position here before the world. We are all brethren. 

    FHLIn chapter 24, Laban ran to the well to meet Abrahams servant, and here he runs to meet Jacob. 

    JTThere is not much depth in him, you know, but he represents what is in the mind of the Spirit here. He is a father to Rachel and Leah, and he is a brother to Rebecca, and Jacob is Rebeccas son; so that the family link is established. That is all that is necessary. 

    WB-wVerse 9 reads, While he was still speaking to them ... The speaking brings to light what is sought. 

    JTQuite so; going to a place you look for this element. We have known of a case where there was some apparent interest and it was suggested that a brother go and stay there, and find what was there. 

    ANWPerhaps those of the family are not brought to light because the real brotherly link is not recognised. 

    JTThat was the real difficulty in all the divisions that have taken place amongst us; the want of reality in the profession of family relationship. Scripture says a brother is born for adversity, and so we ought to afford protection and general care for each other. 

    ARGod said to Moses that Aaron, when he saw Moses, would be glad in his heart. When he saw him he kissed him. 

    JTAaron did the kissing. At that point Aaron led in brotherly love. 

    RWSIs that a clue to why so many with whom we come into contact, and who come to our meetings, finally disappear? We do not seem to be able to secure them. 

    JTYes; although soil is very hard. It is very striking how many do pass through, not taking hold of the truth the Holy Spirit is maintaining in the meetings. The well is essential to this. The well is the underlying principle that maintains this, and that is why Jacob, as a type, makes so much of it. 

    RWSWould you, in such cases, emphasise that we are all brethren? You mentioned a months time for the family side of things. 

    JTYes; if you meet one who has the evidences of being a christian, you say, Be as I am, for I also am as ye, Galatians 4: 12. But it takes time to gain confidence, 

    and that is what the month means here. He abode a months time; that is the family month, and then the next thing is wages. Laban says to Jacob, Because thou art my brother, shouldest thou serve me for nothing? tell me, what shall be thy wages? And Laban had two daughters: the name of the elder was Leah, and the name of the younger, Rachel. And the eyes of Leah were tender; but Rachel was of beautiful form and beautiful countenance. And Jacob loved Rachel, and said, I will serve thee seven years for Rachel thy younger daughter (verses 15 - 18). Now this is the consummation of what his journey had in mind. Is there one that can be an object of his affections? It is the Jewish side that is in mind here, because from the standpoint of the Old Testament, Israel would be the most beautiful. The gentiles had no status, in that sense. There was nothing beautiful about them. But Christ received the gentile bride first. That is the position today. Rachel is the future Israelitish bride of Christ. 

    WGTReferring again to what you were saying about the months time, would Pauls eighteen months at Corinth fit in here? He stayed with them on brotherly lines, working as a tent maker and formed true bridal affections among them. 

    JTYes. He was an apostle, but still he was a brother, and he stresses that. He associates a brother with him in each of his epistles to that assembly. 

    WRThe Holy Spirit is necessary to love. 

    JTThe Holy Spirit is necessary to everything from our side; and therefore we must make much of the Spirit, and if we are to do that we must judge ourselves for all that grieves or quenches the Holy Spirit. We must remove the stone that may, from our side, hinder the water flowing out. 

    WB-wIs the defect stressed here that there was no Jacob to take away the stone? 

    JTYes. They did not have the true shepherd thought. Each would look after his own flock, no doubt; 

    but they all had to wait, however thirsty, until the flocks were all there. It would be a bad case for us, if we had to wait for all the saints in this city to come; we would never get anything. If the Lord said, You cannot meet here until you gather all the saints in this city, we would have a bad time. But Jacob met the need of Labans flock immediately. For where two or three are gathered together unto my name, there am I in the midst of them, Matthew 18: 20. The Lord met need immediately. It is a question of all Israel that are present. The clerical element hinders the family development as well as the assemblys marital relation with Christ. In some cases true men rise above it, but I am speaking of it generally. So this matter of wages comes up, and brings out what was in Jacobs heart, that he is ready to serve for a wife. It is how Christ served for the assembly; it is the affection He has for the assembly. Jacob had to wait seven years, but they were in his eyes as single days because he loved Rachel. It is the love of Christ for the assembly; not for the family or Labans house, but for Rachel, and Rachel only. That is what he has in mind. 

    JTJrPaul had the family thought in his mind in regard of the Thessalonians  they were brethren beloved of God. That assembly was marked by affection. 

    JTYes. They are addressed as the assembly of Thessalonians in God our Father and the Lord Jesus Christ. They were taught of God to love one another. But the word is more and more. 

    ABPDo you have an answer to this section in the last chapter of Acts? Paul saw the brethren and took courage (verse 15); he served the Jews ardently, reflecting Christs love for them, but he turned to the gentiles. It was as though his love for Israel found its final expression at Rome. Then he had to say, Be it known to you therefore, that this salvation of God has been sent to the nations, Acts 28: 28. 

    JTI am sure that is right. He tells the Thessalonians that he had been driven out, which is what happened to Jacob; he was driven out. That was behind Jacobs journeyings. It was Rebeccas thought first. Later, he was sent to Laban for a wife. Paul had been occupied in Christs affection for Israel. In his last visit to Jerusalem he carried Christs affection for Israel; he went to Jerusalem against the testimony of the Spirit, but nevertheless, what actuated him was great affection for Israel. When he comes to Rome the matter is settled, because he says that the salvation of God is sent to the nations. 

    ARActs 20 and 21 would be Pauls affections in activity in relation to his brethren generally, I suppose. He embraces certain ones at Ephesus; then he embraces Eutychus at Troas; he is ardently kissed at Miletus, and then, at Tyre, the saints, including the women and children, embrace him. 

    JTThe mutual affection that was there is touching. I am sure that is the lesson for us. It is what belongs to brethren, and how, as loving one another in this sense, we become delightful to the Lord unitedly, and pleasing to the Father, too. 

    FNWThis would help us in the fulfilment of our services locally. As occupied more in the sphere of the Spirit, and in conditions of affection among the brethren, the Lord would bring in souls. 

    JTI think that is the order of the truth; love amongst brethren; and when the Lords Day morning arrives  we being assembled to break bread  we meet one another. It is a real pleasure to meet the brethren to begin with. 

    ANWIt is remarkable that it says in the prophet, And for a wife he kept sheep, Hosea 12: 12. He had a wife in mind in the keeping of the sheep. 

    JTThere was the fleeing, the long journey, and then the heavy work; it was heavy work to keep sheep as he did. He endured much; the heat in the day, and in the night the frost consumed him. It is remarkable, the intensity of his love. Seven years were in his eyes as seven days. It is to bring out the intensity of his love. Seven is a very important numeral throughout Scripture. It is usually what is complete spiritually. 

    WB-wWhat is the point in the prophet Hosea bringing the verse we have read into chapter 12, where Ephraims failure is stated? 

    JTI think Hosea directs our minds back to good things in the midst of evil things; the former to be a positive incentive to saints, at any time, to overcome. What Jacob was at the beginning is mentioned. The prophet turns from severest denunciations to the most precious affectionate touches. 

    WB-wA terrible thing is said about Ephraim in that chapter. All day long he multiplieth lies and desolation (verse 1). In the midst of all this Jacob is brought in, as serving for a wife. 

    JTThat would remind us of true affection, of which Ephraim was then wanting. We are told later on by the prophet, And by a prophet Jehovah brought Israel out of Egypt, and by a prophet was he preserved (verse 13). Verse 12 is the love of Christ for the assembly, and verse 13 is the prophetic ministry. The service of the prophet implies the power of God. 

    ARDuring this seven years of waiting for the bond to be consummated. Jacob is said to be keeping sheep. I was wondering, in view of that, whether the activity in waiting would keep the brethren together. 

    JTJacob was occupied with live-stock; that is the idea. There are living conditions among the brethren, and you love them and care for them. 

    WB-wIs there a thought of Moses being linked on with Jacob in the passage in Hosea? Moses was the prophet. 

    JTYes, clearly. The application today would be the love of Christ constraining us, and the prophetic ministry touching our consciences would tend to take us out of Egypt, or if we are out, keep us out. 

    WB-wAnd the remnant would go on in the midst of all this wickedness of Ephraim. 

    JTThat is a characteristic of Hoseas ministry. He brings in positive things to deliver you from the evil you are going on with. The prophetic ministry is doing a very good service, but the love of Christ is the first thing; it constrains us. For the love of the Christ constrains us, having judged this: that one died for all, then all have died, 2 Corinthians 5: 14. That is insisted on; the prophetic ministry will insist on that. 

    ABPWould the personal experience of Hosea develop the feelings to which you referred as marking his ministry? Would it serve to emphasise in his heart the features of true love, which he would appreciate in Jacob and Rachel? 

    JTYes; he had to go through extraordinary marital experiences himself, so as to be able to bring out Jehovahs love, patience and faithfulness to Israel. He says a great deal of what Israel was to God as a wife. She was shamefully untrue to Him, and hence His judgments came upon her (chapter 2). But He will allure her into the wilderness and speak to her heart. He tells her, Thou shalt call me, My husband, and shalt call me no more, Baali (chapter 2: 16). Hosea is an important book in regard of our subject. 

    WB-wIt says of Jacob, He took his brother by the heel in the womb, and in his strength he wrestled with God, Hosea 12: 3. He had a good beginning. He began with power at the outset and he carries that through. 

    JTThat shows he was of another order to Esau. That is, he was lovable to God from the very outset. 

    ARIs this idea seen in Corinth, where Paul says, Now I exhort you, brethren, by the name of our Lord Jesus Christ, that ye all say the same thing, and that there be not among you divisions; but that ye be perfectly united in the same mind and in the Same opinion, 1 Corinthians 1: 10? Would that be the idea of the brethren, whereas the marital side is seen in the end of the second epistle, where he says, I have espoused you unto one man, to present you a chaste virgin to Christ, 2 Corinthians 11: 2? 

    JTThat is the order of the truth of the position. That is, the first epistle is our public position where we are known as brethren; the second brings in that, too, but it brings in the idea of the bride espoused to Christ; to one man. 

    WB-wEvidently the Jewish spirit was in Isaacs house before Jacob fled. 

    JTThat is the position. He is fleeing; he is driven out, but his heart is on an object which he seeks and finds; and that is what Paul represents. 

    RWSWould the circuit (Romans 15: 19) link on with the seven-year thought? The patient manner of prophetic service in which Paul finished his journey secures the finished product. There are no loose ends in Pauls service; he secures the bride for Christ. 

    JTYes. The Lord looked around in a circuit on the brethren (Mark 3: 34). 

    CAMPeter had a commission as a shepherd and this would necessitate travelling. 

    JTIt is remarkable, the journeying that there has been, but it is largely blocked for the moment. The Lord, I believe, will open up the way again for journeying; it was a feature of Christs service, and is seen in relation to the assembly. Pauls journeyings were Christs journeyings, and the same is true of the travels of others. Of the overcomer in Philadelphia, the Lord says, He shall go no more at all out, Revelation 3: 12. 
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    Genesis 29: 1 - 30

    JTIt may be remarked at this particular juncture that there is considerable exercise amongst the brethren as to the types of the assembly which we are considering, but particularly as to Rebecca, in Genesis 24, because that chapter affords so very much about the Spirit. It has attracted great attention on the part of the brethren in Great Britain and elsewhere, but especially in Great Britain. Much has been said of it that is very illuminating if we could all follow it, and much was said at our last reading when that chapter was considered. But much has been said since then, touching on the truth unfolded in the type, the chief servant of Abrahams house being the leading personage in the chapter, along with Rebecca and Isaac, and being regarded as a type of the Holy Spirit. It has been noticed from time to time in looking into it that the name of the servant is not given; that is, he is spoken of as the chief servant of Abrahams house. Much has been said as to him, because the Lord seems to have in mind that we should have the Holy Spirit before us, especially as viewed in this type in relation to Isaac and Rebecca. It is not suggested that we now go back to what was considered at the last reading, because there would be no need for that. I think it was fairly well dealt with, and there is hardly time to revert to what we had then. But I mention all this to lead up to the truth that is now before us, so that the brethren may see that the truth of the Holy Spirit is involved in it, implying, as the type shows, that He is spoken to. The servant spoke to Rebecca and Rebecca spoke to him. So that the inference is clear that those of us who form the assembly are being spoken to; the Spirit of God is speaking to us, and it is our privilege to speak to Him, and profit from all that enters into that. 

    RWSDoes the stress on the thought of the well and water here in chapter 29 involve that we are still in the realm of the Spirit in this type? 

    JTWell, I think another reference may be made; that is, to John 7 where rivers of water are said to flow out of the believer. And added to that is Numbers 21 where we have the great type of a well, referring to the Spirit, so that there is much in the idea of wells and water. In John 7 rivers of living water flow out of the believer. The matter of wells and water, which comes in very aptly in Genesis 24, comes also into this 29th chapter which we are considering now in relation to Rachel and Leah. Reference to wells is found in both chapters. 

    ARThere is a condition in this chapter which is not in chapter 24; it says that there was a great stone at the mouth of this well and it had to be removed. I wondered if that may be like a hindrance with many as regards the Spirit. 

    JTThat is a very suggestive remark, that there is such a hindrance as that. The stone has to be removed from the wells mouth, and Jacob did that; he rendered that service. 

    ARIt involves a spiritual man to do that? 

    JTWell, quite so. 

    WATIt awaited the gathering of all the flocks before this stone could be removed. It says, We cannot until all the flocks are gathered together, verse 8. Would that suggest the bringing in of the assembly before the Spirit is available? The stone was not removed for the flocks which appertained to Israel; it awaited the coming in of the assembly. 

    JTPerhaps you would enlarge a little on your thought. You have spoken of that recently. 

    WATI was just asking as to it. The truth about the Spirit did not come out under the old economy as we know it today. But we have the truth of the Spirit, 

    so that it really awaited the coming in of the believers under the new economy  those of the assembly. 

    JTWell, that might be amplified by reference to John 7: 39; the word there is, the Spirit was not yet, because Jesus had not yet been glorified. But now He is glorified, and the Spirit has come. 

    ANWBut is it not with peculiar design that the Lord should say, right in the middle of His remark, ... as the scripture has said? Verse 38 reads: He that believes on me, as the scripture has said, out of his belly shall flow rivers of living water. That statement put right in the middle of His remark gives great force to the Old Testament scriptures which must have been in His mind. 

    JTVery good; ... as the scripture has said. 

    RWSIn the allusion to the stone on the mouth of the well in our chapter it says, in verse 3, that when all the flocks were gathered together they rolled the stone from the mouth of the well, but in verse 10 Jacob, without waiting for all the flocks, went near and rolled the stone away. Jacob apparently did it alone. I wondered if that might indicate a good lead which others might follow. 

    JTWell, that is good. It has just been remarked that a spiritual person is required. Of course, it is not wise to enlarge on any one; it is rather wise to stress the spiritual side. Whether there are few or many who are engaged in the service, the spiritual should be stressed. And a meeting like this, of course, affords opportunity for that, whether we can join in, as it were, and roll away the stone, which would suggest anything that may be stopping the ministry. 

    ETMIt appears that Jacob moved the stone before the fixed time according to the custom? 

    JTIt was when he saw Rachel. It says in verse 10: And it came to pass when Jacob saw Rachel the daughter of Laban his mothers brother, and the sheep of Laban his mothers brother, that Jacob went near, and rolled the stone from the mouth of the well, and watered the sheep of Laban his mothers brother. That is the solution of the whole matter; that is to say, it is the idea of the relation that existed between Jacob and Rachel just as it also existed between Isaac and Rebecca. It is the same kind of relation. It is a question of the previous relationship in both types. 

    CAMIt says in verse 8, they roll the stone from the mouth of the well, as if that was a sort of methodical thing that happened all the time. But this move by Jacob seems to be prompted by love. 

    JTJust so; the relationship between Jacob and Rachel and Leah on the one hand, and Isaac and Rebecca on the other, is a great point in each of these two types; especially in the case of Rebecca because Abraham calls his servant to swear to him that he will not take any wife for his son except of his own relations. 

    CAMIt would seem that Jacobs move in regard to the well was, in type, because of love for the assembly. 

    JTSo that the question comes up immediately as to where we are. I think we can rightly assume that we are here this afternoon because of spiritual links between us, and that these links centre in the assembly. And, of course, that is what God is aiming at in view of the final display of the assembly. 

    JHENearness is implied. Joseph could say to his brethren, Come near to me, I pray you, Genesis 45: 4. And here Jacob went near, and rolled the stone from the mouth of the well. 

    JTQuite so. And then another thing is that Rachel was a shepherdess; that is, the matter of shepherding enters into the subject. 

    CAMWould that mean that spiritual moves or spiritual help with regard to the ministry would involve considering for all the saints? Is it not evident that there has been wonderful patience in waiting upon the saints to lay hold of these spiritual things? 

    JTAnd the question arises as to whether the brethren are shepherding or are being shepherded. The spirit of shepherding comes into this whole matter, and it comes into the assembly, too. 

    VCLDoes the frequent use of the word brother, which is mentioned some six or seven times in the chapter, bring in the idea of the unity which is to mark us as understanding the truth which these types represent? 

    JTQuite so. It was mentioned, in prayer, that, one is your instructor, and all ye are brethren, Matthew 23: 8. So that the Master in heaven is the great Shepherd of the sheep. It is the ministry that the Lord is carrying on now to gather His people together, and the question is whether we are being gathered, whether we are submissive to the Lords ordering and principles. 

    QuesWould it seem as if there was unity there? It says, They roll the stone .... verse 8. 

    JTWell, it is a general thought: And they said, We cannot until all the flocks are gathered together, and they roll the stone from the mouth of the well, and we water the sheep. That is a general principle which we might apply to a meeting like this; it refers to what is customary. There are well-known times for special meetings, but then that is not all. Although the principle was there in verse 8, the stone was rolled away when Rachel appeared; that is to say, when one who represents the spiritual family appeared. And Jacob was the leader in this; he was looking for a wife, and when he saw Rachel, he rolled away the stone. He was actuated by love. 

    RWSBefore Rachel came there was a sort of spiritual etiquette in the way Jacob greeted the persons at the well. There seems to be mutual respect. Jacob says, in verse 4, My brethren, whence are ye? And they said, Of Haran are we. And he said to them, Do ye know Laban the son of Nahor? And they said, We do know him. And he said to them, Is he well? And they said, He is well. I wondered if that was not a delightful atmosphere preceding the introduction of Rachel. 

    JTVery good; although they were not of the spiritual family. Jacob was of that family, as was Rachel and Leah and Isaac and Rebecca. The generalities are, of course, very important, but the specific things are the things to stress at a time like this. The specific thing is the relations of the spiritual family, and that leading on to the idea of union. 

    ARIn 1 Corinthians 12 the apostle Paul says, in the power of one Spirit we have all been baptised into one body. But then, after the relationship has been established, he suggests the idea that we drink into the one Spirit. In our chapter the spiritual relationship exists, but Jacob works out the idea of drinking. 

    JTWell, just so, we are made to drink into one Spirit; that is to say, it is the divine action that effects it. And, of course, the action of making us drink into one Spirit enters into meetings such as we are in now, all having in mind the great matter of union. We should keep before us that there is such a thing as union with Christ, and it begins with the family relationship. 

    QuesIs there anything in the fact that this is in the land of the children of the East? 

    JTWell, that is a distant idea. The prophetic word helps as to that, because it says that Jacob fled into the country of Syria and for a wife he kept sheep. All these things tend to help us as to this great subject before us. It is a great matter to have the prophetic word in our minds. 

    ABPWould Rachel in any sense be typical of what the Lord found in the disciples before the thought of the assembly was introduced? 

    JTWell, I suppose so. The gospel of John would show how they came into it. It says that the Lord loved Lazarus, and Mary, and Martha. They represent the spiritual family, not that others did not, but they did particularly. 

    ABPIt is striking that in John 11 there is the removal of a stone, and reticence on the part of Martha that it should be done. The circumstances are not similar, but there is a stone covering the grave of Lazarus and, when the Lord Jesus said to remove it, Martha demurred. 

    JTJust so. 

    JHEJacob says, Behold, it is yet high day; it is not time that the cattle should be gathered together; water the sheep, and go, feed them. In Acts 19 Paul raises the question about the Spirit, Did ye receive the Holy Spirit when ye had believed? Having received the Spirit, the school of Tyrannus follows, where they are fed. 

    JTWell, that is very good, I am sure, but this passage brings in the climax leading up to the family relationship, for spiritual relationship leading on to union is in mind. So that we have, And it came to pass when Jacob saw Rachel the daughter of Laban his mothers brother, and the sheep of Laban his mothers brother, that Jacob went near, and rolled the stone from the mouth of the well. That is, it is not the general principle here, it is a specific case. 

    ANWThere were various flocks there, but this is her fathers sheep. Whether the others got the benefit or not we do not know, but the service was for her fathers sheep. It says, While he was still speaking to them, Rachel came with her fathers sheep. 

    JTWe have Jacob to begin with, then we have Rachel, then we have the father and the brother; so that the spiritual family is in mind; and presently we have the idea of union introduced. And that is the point for us now, as to whether or not we understand it. 

    ARDo you have in mind what Jacob said to Laban, in verse 21? Give me my wife. Actually, she was not yet his wife. 

    JTQuite so; the idea of union was in mind. 

    ARIs it the same idea as in Revelation 19? His wife has made herself ready. 

    JTQuite so. 

    FNWAre you regarding Rachel as a type of the assembly? 

    JTNo; we are coming to that; we must have an adjustment before we come to that, which is very often the case. But Rachel is now in mind; she was in Jacobs mind. Leah was to come in, too; Leah was in her fathers mind. We have to wait for that, for Leah really is a type of the assembly, but she is a type of the gentiles; whereas Rachel is a type of the Jewish christians at the beginning of the dispensation. There are very few of them now. 

    EALIn Genesis 24 we are told that Isaac led Rebecca into his mother Sarahs tent; and he took Rebecca, and she became his wife, and he loved her. He loved her after she became his wife. Jacob seems to have failed in that, because we are told that he hated Leah. 

    JTWell, quite so; there is a great discrepancy, which we shall come to, and probably the Lord will give us light as we come to it, because Rachel was in Jacobs mind, whereas Leah was in her fathers mind. There is a discrepancy, and these things have to be reconciled. Very often there are such things amongst the brethren and they have to be reconciled, and it requires grace to reconcile them; in fact, it requires the prophetic word to reconcile them. In this case the book of Hosea gives us that prophetic word. 

    JAPWhom does Laban represent? 

    JTWell, he is the father of both, he is the father of Leah as well as Rachel; but Leah comes in first, because God would have the gentiles prominent in this type. Rebecca came in as a great type in the 24th chapter, but now we must have the gentiles. The apostle says, This salvation of God has been sent to the nations. The Jews faltered in taking on their great privileges, and God turned to the gentiles, and the passage quoted further states: ... they also will hear it, Acts 28: 28. 

    VCLDo the gentiles come into the place of the firstborn? It says, in verse 26, It is not so done in our place, to give the younger before the firstborn. I wondered if Leah, representing the gentiles, came into the place of the firstborn. 

    JTWell now, that raises another question, because the assembly of the firstborn who are registered in heaven is found in the book of Hebrews. It is a great principle. Ye have come to Mount Zion; and to ... the universal gathering; and to the assembly of the firstborn who are registered in heaven, Hebrews 12: 22. But I doubt that it is the point to link up the firstborn with Leah, because it is only a question here of the fathers advantage and what would accrue to him; he would have his eldest daughter married first. But God had other thoughts in His mind, and we have other thoughts in our minds, too; that is to say, we know something about the assembly of the firstborn who are registered in heaven. And this passage will lead to that. Jacob was thinking about Rachel, whereas the person to be united to Jacob at first was Leah, and we want to fix that in our minds, and see what Leah stands for. 

    CAMThe apostle Paul had great affection for the Jewish brethren, and yet, in Romans 11, he alludes to putting the gentiles first, finding that that was Gods mind. Would that connect with this? 

    JTWell, it does connect with it, and that whole great parenthesis in Romans 9, Romans 10 and Romans 11 connects with it. Paul could say, For I have wished, I myself, to be a curse from the Christ for my brethren, Romans 9: 3. But then that was historical; he came to the idea of gentiles in Acts 28. We have already quoted that; this salvation of God has been sent to the nations. And that is the position we are in today; that is to say, the type before us now is Leah, and that refers to the gentiles. So the question is now whether we can take that in and put it together in the spiritual sense. 

    ARPeter needed to get adjusted as regards the gentiles before he went to Cornelius. 

    JTQuite so; Peter did not want to go to the gentiles; the Lord corrected him. I have sent them, the Spirit of God said, of the gentiles, to Peter in Acts 10: 20. The Spirit of God had to take the matter up, and He constantly has to take matters up with us. 

    ARSo the sheet coming down, with what was in it, was to help Peter. What God has cleansed, do not thou make common. That was for Peter. 

    ABPWould it seem then that Jacob becomes a figure of the responsible element, like the apostles at Jerusalem; they finally discovered that the great thought was the assembly, the nations? In Acts 15 James stood up and confirmed what Peter had done with respect to the gentiles by bringing in the ministry of the prophets. 

    JTQuite so, so that that chapter is the great council of the church, the council of the assembly, and it was the solution of a great difficulty that had arisen; the Jewish difficulty. We are always suffering from that sort of thing, so that the word is, Wherefore I judge; someone has to state the case as to where the Spirit of God is leading us. 

    ETMIn the calling of the elders at Miletus, Paul was concerned as to the shepherding of the assembly of God, which He had purchased with the blood of His own. 

    JTWell, that is the idea; that is what enters into the moment, the idea of shepherding. But now we have come on to the idea of union, and the person that was to be united to Jacob was Leah, not Rachel. Rachel would come in, but she comes in later; she comes in as the Jewish remnant in the millennium, whereas now we are dealing with Leah, who is a type of the assembly among the gentiles. We here are nearly all from the gentiles and it is very important to keep that in mind. 

    TNWIs the word of Paul applicable here, that this is a great mystery, in connection with his saying, I speak as to Christ, and as to the assembly? We are not able to understand everything easily. 

    JTIt is not great in the sense that we do not understand it, because God has wonderfully opened up the truth as to the assembly for us. 

    RWSWhy does the type involve that Rachel should be more loved than Leah, and Leah actually hated? Why is there that admixture in the type? 

    JTWell, these are facts that come in here which we can easily follow and understand. Leah was hated, and God saw that she was hated; God took account of that, and therefore He gave her children and she became the fruitful mother of children; whereas Rachel was not a mother of children. Of course, God came in specially for her later, so that it is God in both cases. 

    RWSBut Leah is the greater type here, is she not, involving the great thought of union? That is in your mind, is it not? 

    JTShe is; Rachel is a great type, too, but with her it is rather a question of the Jewish remnant in the millennium. I think that is in mind in Rachel, whereas Leah represents the gentile position. 

    ANWThat explains why she is less beautiful than Rachel. 

    JTSo she is; she is tender eyed, it says. Apparently she was defective as to her beauty; and the gentiles had that defect when God took them up; they were not as attractive as the Jews. The Jews were better educated and had great advantages which Paul speaks of in Romans 9: 4, 5, but at the same time God made up the defect. He made up the defect in Leah, and He made up the defect of barrenness in Rachel. And the great point, dear brethren, is the making up of defects. Paul comes in and makes up defects, whatever they may be. 

    DMacdThere is no thought of defect in the words: ... having no spot, or wrinkle, or any of such things. 

    JTQuite so; that is an Ephesian thought. 

    AMacDAnd does Leah rise to the thought of being united? In verse 34 she says, Now this time will my husband be united to me. 

    JTWell, quite so, but union and being united are two distinct thoughts. I think being united goes before union; union is the prime thought that we come into, union with Christ. 

    ANWDo you mean that unity involves the unified state of the brethren, and union means our attachment to Christ? 

    JTAnd that we all belong to a spiritual family. We are not Jews and gentiles, we all belong to a spiritual family. And on that principle we can be united to Christ. 

    JAPThe two shall be one flesh. 

    JTThat is it, exactly. 

    ABPWould it be right to say that this matter is set out objectively in perfect pattern in Isaac and Rebecca, whereas in Jacobs history we see the devious way in which we are led because of what we are? We do not arrive at it quickly, but must go through experience to reach it. Is it more the subjective working out of the thing in us? 

    JTJust so, I would say that. But what has been said about unity coming before union is very important, 

    and let us inquire into it, whether we are united to the brethren, and whether we are capable, spiritually, of being united to Christ. 

    WATIt says, in verse 22, that Laban gathered all the men of the place together. Would that show the unity of which you speak? All the men were there. 

    JTLaban gathered all the men of the place together and made a feast. Well, the outcome was very distressing. And we do not want to forget Labans conduct. 

    CAMJohn 10 speaks of one flock, and one shepherd; that would be unity, would it not? And it would be prior, of course, to the great matter of union. 

    ARKinship must come first. 

    JTIt is seen in Isaac and Rebecca first. Abraham caused his servant to swear that the wife for Isaac must be of that kindred. 

    ARAnd you have stressed the idea that the brethren must come first, before we get the truth of the assembly. 

    JTThen we come to the idea of kindred, that we are fit to be united to Christ, and that is an eternal thought. We are to be united to Christ eternally. 

    SJMWould Ephesians 2 help? It speaks of the middle wall of enclosure being broken down, making of twain one new man. 

    JTWell, that is the idea. Ephesians has that in mind; Jew and gentile are brought into oneness, one new man. 

    JAPIn Ephesians 4 it is unity: ... until we all arrive at the unity of the faith and of the knowledge of the Son of God, etc., and then chapter 5 brings in what we have been speaking of; being united to Christ. 

    JTThat is all in Ephesians; quite so. 

    QuesIs union in mind in the marriage supper of the Lamb? 

    JTUnion involves that we are kindred to Christ; 

    the same order as the Lord Jesus Himself, which implies redemption and being built up in the truth by the ministry of the Spirit, so that we are fit for heaven and fit to be the Lambs wife, the bride of Christ. We are fit for that. So that the matter is shown to John: I will show thee the bride, the Lambs wife. We have to be shown these things. 

    WWMDo you think that we must bow to divine sovereignty to understand things properly? 

    JTQuite so. 

    TEHWhen Leah was brought in it caused strife. The apostle Paul suggests that he had great combat for the Colossian saints who would be gentiles. Would that be the Leah side? The beauty of Leah at Colosse may not have been discovered immediately by the apostle, as they apparently were not known to him at first. 

    JTWell, the great point for us is Ephesians. That is the prime thought we are leading up to. The Spirit of God is leading in that direction, that we might be united to Christ and be fit for union. 

    JHEWould the naming of Leahs sons show what we have been speaking about? Their names mean, Seeing, Hearing, United, and Praise. 

    JTVery good. 

    
 

    Scripture may confirm itself, but does not necessarily repeat. One scripture is enough to establish any point, as John 10: 35 shows. Some would make the Old Testament secondary, or a matter of detail, but the New Testament constantly insists on the equality of the Old Testament with itself. 
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    FAITH, LOVE AND SPIRITUALITY (JT 83)

    Galatians 5:6; Genesis 29:1 - 14; Genesis 48:11 - 22

    The verse I read in Galatians indicates what I have in my mind, dear brethren  faith working by love. I may allude to one or two others as further indicating what I have before me to enlarge upon, namely that we are to serve one another by love; that is in the same chapter. And then in chapter 6 we have allusion to those that are spiritual; if one be overtaken in some fault ye which are spiritual, restore such a one. Galatians 6:1 And then again in that chapter we have the statement that in Christ Jesus neither circumcision avails anything nor uncircumcision but new creation. And as many as walk according to this rule, peace be on them, and mercy, and upon the Israel of God. Galatians 6:16 These are leading thoughts in the epistle to the Galatians, which epistle is intended to deliver the people of God from the retrograde movement tending towards legality, and from the beggarly elements of the accredited religions of the world. We are brought according to these passages into the realm of faith working by love, and by love serving one another, and into the realm of spirituality and new creation, so that the Israel of God should come to light; and that is the mind of God for us; and so I am encouraged to go to Genesis to work out these thoughts. For I perceive that in Jacob they develop in a beautiful blend culminating in the most spiritual act recorded of faith, in Jacob as he was dying, the Spirit of God recording of him in the New Testament that as he was dying he blessed by faith both the sons of Joseph and worshipped, leaning upon the top of his staff. Now in proceeding by the Lords help to work out these features, namely, faith, love and spirituality, I would remark that it is in Jacob we get the number twelve. The number is worked out in connection with his posterity, and implies the formation of the people of God in the divine nature. Abraham and Isaac are viewed as on a high plane, I mean in the sense that they are taken up as representative of the saints viewed as in Christ. Wonderful things are intimated in them for us. 

    Abraham is introduced in the New Testament by Stephen as singled out for the God of glory to appear to, God thus indicating that He had intended to shine out in His purposes and in His love, for that is what is meant in the wonderful expression, the God of glory. And then Isaac following upon Abraham is the heavenly man. We may take account of ourselves, beloved brethren, both as seen in Abraham and as in Isaac. But if we are by divine intention and moral process to reach qualification to enter upon these great heavenly features we have to come down to Jacob. For it is in the history of Jacob we see ourselves as specially in the divine mind, and in the history we see the varied incongruities and inconsistencies and irregularities of the flesh in believers. Others represent the flesh in unbelievers, but God would teach us by setting out in a man of like passions with ourselves what the flesh is in the believers. A very uninviting picture, I grant, but then concurrently with that picture you have patiently developed the workings of love; the thread of gold runs through and supersedes and eclipses completely in the end the flesh. God will take care of us and work His thoughts out. He said to Moses that He would destroy Israel and make of him a great nation  He could do that. That would be a matter of His power, but where would be His patience? The great patience of God is a very great feature with Him, a feature of His testimony, one of the leading features of the apostle too, as Paul says: In all patience. 2 Corinthians 12:12 And so God is pleased to take us up knowing well what we are. He is never disappointed with any one of us, and He intends by the histories He gives that we should not be disappointed with ourselves, with those incongruities, those lawlessnesses, those sins; we are not to be surprised, we are to be humbled. If we carefully study the history of Jacob, the history of Moses, the history of David, the history of Peter, all of them believers, all of them servants of God, honoured servants, we shall never be surprised at the manifestations of the flesh. Not that they are ever admissible. God never admits the necessity of sin in anyone, and never condones it either. Sin in a believer is none the less sin than it is with a sinner in the world  it is sin in whomsoever it appears. And it brings forth death, too, that is the principle of it, we cannot escape the consequences of sin, I mean to say in a disciplinary way, for if we sow to the flesh it is inevitable we reap of the flesh corruption. But then, what these histories mean, and I dwell upon Jacob tonight, what these histories mean for us is that God can work out His thoughts in us in spite of it; that is the idea. And so in the blessing of Jacob, to illustrate what I mean, recorded in Genesis 49, you have the whole history as it were outlined. We have for instance the apostasy of Dan, but yet at the end we find that every tribe was blessed by Jacob; that is to say the blessing comes in spite of these things, for God is God, and His gifts and callings are without repentance. Then in the blessing of Moses you have not a word about fleshly lusts in the tribes. There it is not a question of God blessing His people in spite of sin, but blessing them because of the presence of the Holy Spirit, for that is the point of view in Deuteronomy. So that two most encouraging thoughts are applicable to us as believers. On the one hand God blesses us, as it is said, Yea, and he shall be blessed Genesis 27:33; He blesses us in spite of sin in us, and its workings. On the other hand He blesses because of the Holy Spirit in us. That is to say, in the presence of the Spirit, there is the full development of the mind of God, so that the tribes seen in Deuteronomy have none of these marks. They are viewed, I may say, abstractedly, and God is entitled to view His work abstractedly. Indeed, I doubt whether any christian is really fixed, grounded in his soul until he is able to see himself abstractedly in Christ, until he is able to see how it is said: Whosoever is born of God sinneth not; but he that is begotten of God keepeth himself, and that wicked one toucheth him not. 1 John 5:18 Well, now you see in Jacob how this work proceeds in spite of one of the crookedest characters in a believer that Scripture affords. For he is a true believer, is Jacob. He has marks of divine work from the very outset, he has divine instincts; and everyone should challenge himself whether he has got these; if he has got these God will carry him through. He took his brother by the heel; he supplanted the man after the flesh. He had power with God. And then we find he secures the blessing of God by the aid of his mother, by subterfuge, but nevertheless he secures the blessing; and his father Isaac said: Yea, and he shall be blessed. Genesis 27:33. There was no recalling it. In securing that blessing he had the aid of his mother. She was a remarkable mother, one of the most remarkable mothers in Scripture; and I believe the great defect of most of us is in the mother. Rebecca said to Jacob, Upon me be thy curse, my son. Genesis 27:30 There is a mother! It is the spirit of Christ  He took the curse. Rebecca did not, but there was the attitude; and Jacob began thus his journey in the light of such a mother; and now we are told that he arrived in Syria where his mothers brethren resided. Much might be said about chapter 28, a well-known chapter in which God for the first time, as far as Scripture records, appears to him. However much in us precedes the definite divine manifestation, that is never forgotten. Jacob ever reverts to it. Do not ignore this matter of divine manifestation. It takes the form usually in the young of an impression of divine interest and care, but nevertheless a manifestation, and a consequent impression that is never to fade, that is to go with you always; you ever revert to it. That is chapter 28. Every young believer should study chapter 28. It is not the beginning of spiritual history; it is the confirmation, beloved of the work of God which may date back years, and no one should be without it. To go steadily on his way he needs it and that is what you find with Jacob. Jacob continued his journey. Many stop, as did the Galatians: ye ran well, who has stopped you?. Galatians 5:7 One might ask that question here tonight: Who has stopped you?. Jacob was not stopped; he was on a journey, moving under orders. He had something definitely in view in the journey and he went on it, he went on his journey. 

    Now I want to show you, dear brethren, how as having gone on his journey he finds himself in remarkable circumstances, a set of circumstances that challenge the reality of his love, if he had any. The apostle says: If I ... have not love I am nothing. 1 Corinthians 13:2 A very sweeping word. Without love I am nothing. But with it  what can I say?  I hope to say much. Now has Jacob got any? He went on his journey, he arrived at the children of the east. He looked around and he sees a well. He is observant. He is not looking out for the sights of the eastern country. Every country has its own sights and people run to and fro to see the sights: but what sights? What is Jacob looking for? He sees a well and three flocks lying by it. And there was a stone on the wells mouth. Now, beloved brethren, who is there that has not been in such circumstances  a well, three flocks needing to be watered, and yet a stone on the wells mouth? Has Jacob any love? If not, faith is dead. 

    Faith without works is dead, says James. So it is. Faith was not dead in Jacob; love was there, but it is not acting yet. Whence are ye? he says. They reply, Of Haran are we. It is well to enquire who they are. No open principles with Jacob, no loose principles. Faith would enquire who the people are. Whence are ye? Of Haran are we. Jacob says, as it were, A relative of mine is there. I wonder how much we enquire for our relatives, because if we have love in our hearts they are the ones to express it to. Is there anybody here I can love, that is the thing? In God love acts sovereignly, but if I love I must have an object. Do ye know Laban? We do know him ... and behold, there comes Rachel his daughter with the sheep. Now relatives are not only spoken of, but they come to light. Jacob could say, Well, it is high day, why dont you water the flocks? He could tell people what to do, but he was not doing it yet, a very common thing, dear brethren. There are those who know what to do and can tell others to do it, and are not doing it, and so far are dead. It is not faith working by love to tell people to do a thing I can do myself. Nor will the Lord do it for me. If you do not do what you can do you are losing. So it was with Jacob. But presently Rachel comes, the near relation. Oh, I say, dear brethren, what are we doing with our relatives, how are we regarding our relatives? In the history of Jacob we have four mothers in his family. How are we going to get a family where love is to be worked out with four mothers? Well, that is where love is worked out. That is exactly where love is worked out, it is exactly in those circumstances, where there are twelve sons of four mothers. God says, I am going to work out love in spite of those mothers, two of them slaves. There are mothers in christendom today who are like those slaves  which is in bondage with her children. Galatians 4:25 Babylon is like that. She is seen in the desert, and she has got daughters, corrupt ones too. There are other systems, and they have children also, and alas! many of our dear relatives are found under the influence of these mothers. And it is extremely hard to exercise love towards them, they will not let you. It is a question of love which never fails, never! That is the statement  love never fails. And so, dear brethren, the point is they are our relatives, near relatives; they are christians, and we must have them. Love must have its object. And so faith works by love; faith has a wonderful weapon in love and it works by it; and then if we serve, we are not to serve otherwise but by love. That is what marks the epistle to the Galatians, faith working by love. 

    And so Jacob, as soon as he sees Rachel with her fathers flock, moves away the stone from the wells mouth. She was his true kin; Rachel was the daughter of his mothers brother. She was a near relative; as every true christian is to us, every one of them, even in Rome, or in any other system. They are our near relatives, and God will have us to exercise love, faith working by love. Faith is brought in, and love is attracted. We will leave no stone unturned until it has its object. And so Jacob rolls the stone away in love, so that Rachels flock, or Labans flock which Rachel cared for, might be watered. That was a great service, beloved. Our near relations all around us are thirsting and the stone is not rolled away, the whole system is against it. But love rolls the stone away and the water is available, and the flock is watered; and then there is the expression of love in the kiss. And the consummation of all is in the house, the family of Laban, where relationship is established, for Laban recognises Jacob as his bone and flesh. Is it not so with our brethren, our bone, our flesh? Yea, the bone and flesh of Christ, and they surely are worth serving by love. 

    Well, now I want just briefly to show the spiritual side, for they run together. In chapter 30 Jacob as soon as Joseph is born starts his journey again. The journey out is towards Rachel, the journey back is towards Isaac. And Jacob begins his journey back as soon as Joseph is born, that is to say, Christ comes in. And then God meets him and changes his name to Israel, and then he returns to Bethel, where God confirms his change of name. He is at Bethel now, a spiritual man, and receives another appearing of God; and again he resumes the journey which ended in Hebron, where Isaac was. Now we see, beloved, the full identity of Hebron is given in chapter 35. It is where Abraham and Isaac sojourned, the very Hebron that was built seven years before Zoan in Egypt, the world that was in the purposes of God. Jacob has reached the confines of a new world in resurrection. He is in a new world now in the exercise of his love and his spiritual energy: and then we get the history of Esau, the man after the flesh. But before we get his history we have a spiritual man and the confines of another world and so God can afford to portray before our eyes the history of Esau  no golden thread in that history. Esau hated Jacob; he had no brotherly spirit, he was devoid of brotherly love. And then we have the history of Joseph. In chapter 37: These are the generations of Jacob  Joseph, Genesis 37:2 and you get no more. Only the history of Joseph proceeds, culminating in his being lord of all Egypt; but is he to eclipse his father? No! No man eclipses his father, that is not the divine thought. What comes to light is this, that the beautiful blend of love and spirituality culminates in superiority, and so Jacob blesses even Pharaoh, for without contradiction the less is blessed of the better. He is greater than Pharaoh. You see, dear brethren, what I am at for the moment is moral greatness. We are not living in the days of officialdom; 

    that is past. But moral greatness remains, and the saints recognise it; God will see to that. So that the spiritual man is morally great. Here is a man with the appearance of a shepherd and he blesses the great monarchs of the world. That is moral greatness and it is indisputable. Pharaoh dare not resent it. Jacob blesses Pharaoh. But what about Joseph; is Joseph greater than Pharaoh? He was morally, not officially obviously, but morally. Is he greater than Jacob? Oh no, he is not greater than Jacob. And that although there is not a single charge of sin made against him, not a blemish. He represents in Genesis the incorruptible. That is what Joseph is. But he is in the presence of a greater. How? Well, Jacob is blessing Joseph. The less is blessed of the greater again, but more than that, it is the first time that we have a failure in Joseph. And I suppose it is very largely to bring out what I am saying, that this wonderful workmanship of God in Jacob is to shine in all its lustre in the presence of Joseph. It is to eclipse Joseph. You will notice the recurrence of the word Israel. It is the Israel of God we were speaking of in Galatians. Jacob had reached the confines of the world of resurrection. Galatians touches on new creation. That is what we are touching here. He is passing out of this world in splendour, the splendour of moral greatness, a wonderful combination of love and spirituality worked out in contrariety and failure. And so Israel blesses Joseph, and he blesses the sons of Joseph, and he says to Joseph: I want these two children here, they are mine. I say to Jacob, What good are they to you? You are dying. But he is not going to die, he is in the light of the resurrection. That is the position here, he is the Israel of God, and he knows it. He is dying in power, that is what he is doing. So he says, I want these too, and the Lord wants us on these lines, on spiritual lines, not on natural lines. He says, I dont want them on natural lines; what is nature to me? I am dying, I want the spiritual. And so he crossed his hands wittingly. Joseph brought them out from between his knees. This great servant of God is wrong, he is natural when he should be spiritual, he brought them out from between his knees, carefully putting Manasseh on the right hand and Ephraim on the left hand as if he were to determine what this great Jacob, this great spiritual man, should do. Is nature to govern? No! No! Jacob represents God and he says to Joseph: I know it, my son. He is spiritually intelligent. And Joseph is brushed aside, the natural is brushed aside. You cannot introduce the natural into the realm of the spiritual, God will not allow it. Think of Joseph saying: Not so, my father. It is virtually saying, Not so, to God. But Jacob would not allow it, and so he set Ephraim before Manasseh. It is an act of power, an act of moral greatness too, beloved brethren; he set Ephraim before Manasseh. Israel did it. It is a question of spiritual power and discernment. 

    Well, that is all I have to say, but I think you can see how it applies. If we are to be in the assembly according to God we must follow out these features and see how God works out, in spite of the flesh, a state of love and spirituality among His people so that His mind prevails; it never will prevail while the flesh has place, as long as nature moves us in relation to the things of God. God prevails, we must make up our minds to it, He will turn the world upside down; God will have His way. So here Israel put Ephraim before Manasseh, and Ephraim was never displaced, for the gifts and callings of God are without repentance. 
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    HOUSEHOLD OF FAITH LEADING TO THE HOUSEHOLD OF GOD AND HIS SERVICE (3) (JT 84)

    Genesis 29: 1 - 20; Genesis 37: 3 - 10; Genesis 48: 8 - 22

    JTToday we might look at spiritual development as brought out in Jacob. Spiritual development is a great feature in the household of faith. It is reserved by the Spirit to be brought out in Jacob and his house. It is in the house where contrariety dominates for a long time. In Abrahams house that element is cast out; in Jacobs house it is overcome. Overcoming calls for patience with our brethren. 

    Joseph represents the spiritual side, and there is contrariety to the extent of hatred towards him; but love triumphs. None is lost. What we have had before us enters into this  the trained servants, and going even to near Damascus for a brother. We cannot afford to lose a brother. 

    QuesHow do you view Laban in chapter 29? 

    JTHe is a relative. I suggested this chapter so that we might see how we may secure our relatives. All the christians in the systems are our relatives. This chapter shows us how to reach them. 

    Ques. How is that done? 

    JTIt is worthy of note that Jacob starts out from Beer-sheba under orders, and that in this connection the house of God comes to light (chapter 28: 17). Then in the light of the house of God chapter 29 comes before us. Note the stress laid on the relationship: And it came to pass when Jacob saw Rachel the daughter of Laban his mothers brother, and the sheep of Laban his mothers brother, that Jacob went near, and rolled the stone from the mouth of the well, and watered the sheep of Laban his mothers brother (verse 10). Thus a good way to reach our relatives in the denominations is to claim them as our brethren. 

    Then the next point in securing them is to serve them. It says, verse 14: And he abode with him a months time; that is minister to them and they will then recognise their obligations to you. During this month Rachel was Jacobs cousin and Laban his uncle only. 

    QuesWhat is the force of the months time? 

    JTYou do not force things in approaching your relatives in the denominations. We too often make them shy by condemning right away. They think we are pulling down, and we should build up. I do not think we should bring in the assembly or fellowship immediately. Of course you hold the assembly and fellowship in your mind, but there is a whole month  something fresh can be brought out each of the thirty days. Paul at Ephesus is a good example of what I mean. He finds certain disciples and discerns that they lack the fruit of the Spirit. So he inquires: Did ye receive the Holy Spirit when ye had believed? And they said to him, We did not even hear if the Holy Spirit was come. And he said, To what then were ye baptised? And they said, to the baptism of John. And Paul said, John indeed baptised with the baptism of repentance, saying to the people that they should believe on him that was coming after him, that is, on Jesus. And when they heard that, they were baptised to the name of the Lord Jesus. Then Paul reasoned and persuaded concerning the kingdom of God, then separated the disciples and reasoned daily in the school of Tyrannus. 

    QuesWhat does the stone at the wells mouth represent? 

    JTIt is representative of the denominations. The sheep are there, the well is there, but there is no water flowing. The flocks are really not watered in the denominations. It is worthy of note that Jacob does not do anything until he sees Rachel. She corresponds with himself. 

    QuesWill you say a word about verse 5? 

    JTIt means that christians are known. They are known even in denominations. They are the preserving element there, and you may be sure they are known and marked. They said, He is well; and behold, there comes Rachel his daughter with the sheep (verse 6). That is, the evidence is there with her. 

    QuesIs that the reason our meetings do not grow more  we are not sufficiently interested in our relatives in denominations? 

    JTIn going into a district you should look around for your relatives. Jacob does. It is the first thing he does. And then he sees something cognate with that  the well, flocks of sheep, Rachel. One hundred years ago this thing went on; they looked and they found them. The early brethren claimed their relatives and showed their love for them, and they were blessed in doing it. 

    Feelings must enter into it. It says (verse 11), And Jacob kissed Rachel, and lifted up his voice and wept. He kissed her as a cousin. The idea of a well occurs frequently through this book, beginning with Hagar. The Holy Spirit is in christendom, but the stone must be rolled away. It is a good idea to invite our relatives to the fellowship meetings. 

    Every name in Jacobs family has a meaning. Each represents some circumstance of the childs birth. Every christian has a name, too. It is what is potential. In Jacobs house we see what God can do despite adverse conditions; He will bring out the spiritual line. The thought of the numeral twelve runs through the Scriptures. It is seen in the heavenly city; it means nothing is lost. It is flexible, it can be manipulated; it may be divided by six, four, three, two, and by itself. God can work out every intricate problem with that numeral. Every question will be solved in the kingdom. 

    Now we come to chapter 37. Joseph here represents the Lord Himself. His brethren could not greet Him with friendliness. What had Joseph done? Nothing, only it says that Israel loved him. If a man is persecuted he will prosper. 

    Joseph has a dream, and then another, showing that there is no subtraction but addition. Those who hate him are brethren, yet not one is to be lost. The dreams are the test and they bring out the flesh in the brethren; how humbling! and yet in Acts 7 they are called patriarchs. 

    It says in verse 11, His father kept the saying. Mary the mother of Jesus kept all these things in her mind, pondering them in her heart. She was not against Him. 

    The first dream represents the resurrection of Christ; the second His ascension. There is a suggestion of Christ in Joseph from his birth. Jacob moves after the birth of Joseph. God will always develop conditions for spirituality to become manifested. 

    In chapter 48 we have the supreme expression of spirituality in Jacob. Every one of his sons is blessed despite apostasy. Yet he does not spare them. The divine thought is to be maintained despite adverse conditions. Even Dan is blessed. 

    It says in verse 8: And Israel beheld Josephs sons, and said, Who are these? And Joseph said to his father, They are my sons, whom God has given me here. They are not mere relatives, as with Rachel, but my sons. And then Jacob kisses and embraces them. Embracing means power, not only affection. Paul embraced Eutychus. Josephs bringing them out from his knees would show that they are objects of affection with their father. 

    Jacob is superior to Joseph in this chapter. This is the only recorded time of failure in Joseph. It comes out in the superior spirituality of Jacob. He was claiming them, and the father would intrude, as if to say, they belong to me. Joseph overlooks the patriarchal side. It says (verse 17) It was evil in his eyes, and this is a most serious thing. We are tested in the presence of superior spirituality. Joseph had never met a greater than he  think of all his power and authority in Egypt  yet he resorts to an act of violence. He took hold of his fathers hand to remove it from Ephraims head to Manassehs head. Jacobs hand was the hand of God. Here we are in the presence of the two greatest men on the earth, and Joseph is on the line of nature. God will not brook any interference, so that despite Jacobs natural vision being gone he is acutely sensitive spiritually. 

    QuesWould Ephraim suggest the thought that there is something beyond the twelve? You have the twelve apostles, but then Paul is brought in. 

    JTVery good. Isaac likewise fails in his vision. Amos speaks of the high places of Isaac (Amos 7: 9). It means being on heavenly ground and yet wanting in the features proper to it; but in Jacob we have a failing man who rises to a high note  the highest peak in the range of the book. His name is changed; he has been emptied from vessel to vessel. 

    QuesWhat does chapter 48: 22 mean? 

    JTIt is the first-borns portion, I think. It is a spiritual allusion, meaning something taken in conflict and given to the first-born, a double portion. It no doubt alludes to what Christ has as First-born. 
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    THE POWER, LOVE AND GRACE OF CHRIST AS ATTRACTED BY THE ASSEMBLY (SMC 5)

    Ruth 3:8-13; Genesis 29:16-18; Genesis 29:30-32; 1 Samuel 25:23-26; 1 Samuel 25:32

    It is laid upon ones heart, dear brethren, to speak a word this afternoon as to the assembly, as winning her way and place in the affections of Christ and as drawing out certain features in relation to the particular circumstances. We have often heard, dear brethren, that the great feature of this dispensation that makes it so unique, is this very subject of Christ and the assembly. No other epoch or age has ever, as it were, had in it a family like the assembly. And divine Persons are continually seeking to help us in regard to the dignity and the glory of the assembly, it being as we might refer to it, the chief thing in the ways of God at the present time. Everything is held up in relation to the prophetic clock in order to make way for this wonderful dispensation. A great servant has described it as a nondescript dispensation, and in it the assembly has come to light under the divine eye. 

    We all need to understand more, the great place that the assembly has in the divine mind, and I would counsel and exhort and urge the younger ones coming on in the truth to set themselves more and more towards understanding and appreciating the great truth in regard to the assembly at the present time. You want to be helped and divine Persons will help every one of us as we set our faces toward it to arrive at the truth concerning Christ and the assembly. As we reach Christ as He is and where He is as the centre of the heavenly domain, and by the Spirit are given to enjoy our link with Him in union, His interests will become our interests, and we shall see the nearer we get to Christ, that His chief interest on earth at the present moment is the assembly. The glad tidings, too, is of great interest to Him, and the nearer we get to Christ and the more in the power of the Spirit we enjoy union, the more our hearts will appreciate these two features of the interests of Christ, the assembly and the glad tidings. 

    The assembly, as has often been said, is the family of families. There is no family in the universe of God that will ever have the same dignity and glory as the assembly has. Every family, of course, in Gods universe will bear the touch of the Fathers impress - He who gives names to every family. And in Ephesians where the Father is referred to as naming every family in heaven and on earth, the writer does not go on to speak of these families, he goes on to speak of one family. The other families recede, as it were, from our view, as he goes on to speak of the great family that is found in the assembly, the vessel to which there is glory to God at the present time. 

    Now there are many ways in which the assembly may be viewed. We think of the type in Eve. Jehovah saw that it was not good that man should be alone and he furnished in Eve a counterpart, a helpmate for the man. We find too, in regard to Rebecca, that the father sends the servant out on that glorious mission of finding a wife for Isaac his son. But that is not the side that I wish to speak of. We find also with Joseph, in Egypt, that a wife is given to him, Asnath, but I do not have in mind to speak of that side in regard to the assembly. I want to speak of the assembly, dear brethren, as she is in herself, a woman of worth; as she is in the types we have read about, a woman, who can make way for herself in the midst of difficult circumstances and difficult matters. Now we are to understand the assembly from this viewpoint, because as we do we shall be helped in our localities, in taking on this feature of the assembly, to work out things ourselves, to be industrious, to be energetic, to make a way for ourselves in whatever it may be in regard to the truth and to draw out what is in Christ as standing related to us. You might say, is not all that is in Christ toward us and available to us, and is He not constantly moving toward us in relation to it all? He is, but He loves to have things drawn out from our side. He loves to take account of us in the working out of matters as making a way in His affections, winning our way in His affections, for that is what the woman of worth involves. It is right that we have been given to Christ according to the counsels and purposes of eternal love, in the divine mind before time, but it is also right that the assembly comes under the divine eye, as furnishing divine Persons with a reason why They should do this and why They should do that. Matthews gospel shows us that whatsoever is bound on earth is bound in heaven. The assembly, you see, comes under the divine eye in her judicial glory as doing things and divine Persons are with the assembly in what is done. The Lord Jesus says, I am with you all the days until the completion of the age, to remind us as we do things, as we operate, the Lord is with us. The Lord is operating from on high. Mark tells us that and He set himself down at the right hand of God and the servants go forth and the Lord is working with them. The Lord is operating but He loves to see us operating, and this thought as to the assembly is to intensify this in our minds, that we have to operate, and in the operating, we are to draw out the resources of Christ. There are marvellous resources in Christ, dear brethren, and they are all towards us but the Lord Jesus loves to have them drawn out or drawn upon. And, each of these women, Ruth, Leah and Abigail, represents the assembly from the standpoint of the woman as drawing out the resources that are in the man. 

    I want to refer to Ruth as drawing out the resources linked with power in redemption. The glory of redemption enters into this book and Ruth draws it out. She operates with a view to drawing it out; Boaz is a wonderful type of Christ, as a mighty man of wealth, not just a man of wealth, but a mighty man of wealth. In him is strength. In this book it is power in relation to redemption, the taking up of the right of redemption. The assembly, typified in Ruth, is drawing it out; she is winning her way in the heart of Boaz. He was a great operator, with a great range of operations under his hand, and in the working out of these operations there comes under his notice this maiden called Ruth. Just as in a gathering like this the young people may come under the attention of Christ in His mighty operations and as subject to Christ in relation to the area, the limited sphere and area of His operations, they come in for His attention, and that is chapter 2. Let none of us think that we are not getting the attention of Christ. I believe the Lord loves to see every one of us here. He loves to look upon a gathering like this and see the young brothers and the young sisters, loves to see the children too, not that we are forgetting the older ones, far be the thought. The controlling influence in this book is the older ones, Naomi, who is furnishing Ruth with the opportunity to make her way. I would say to the older brethren, in the light of the type in Naomi, it is a great thing to help the younger ones, to make their way in affections of Christ, to promote the idea of winning their way in the heart of Christ, so that His power may be drawn out towards them because they have to face much, as Ruth had to face much. 

    The right of redemption involves that there was power with Boaz to take up Ruths condition, to take up Ruths position, we may say too, and to bring her into what she is brought into at the end of this book. I would point out about Ruth that she is a subject person. Now this is one of the prime features of the assembly, as in its members, making their way in the love of Christ, in the affections of Christ. Subjection is a prime feature - not only subjection to Christ but subjection to Naomi, subjection to the brethren. It is a great thing that we should see, dear brethren, in our local settings that none of us is greater than the assembly, the assembly is greater than any of us. As a brother said in a critical moment, I have two features of responsibility, one is to protect the assembly in the setting in which I am and the other is to be subject to the assembly. It is a great thing and it is the secret and the basis of all spiritual prosperity. Insubject persons will never make their way in the affections of Christ, which never varies, but the Lord would love to encourage our hearts to make our way in His affections. Naomi is helping Ruth towards this end and she encourages Ruth at every step of the way and our young people need instruction. When they come up before the tribunals, surely they have got to stand on their own feet. They have got to give witness and testimony to what is in their own souls but, dear brethren, they need to be helped, and they need to be shepherded, and they need to be instructed and the Naomis are needed for this. The spirit of Naomi in the local gathering is needed in regard to the teaching and the instruction as to the young persons making their way in the affections of Christ, to draw out His support, to draw out His help because if Boaz does not come in, we might say, the position is helpless and that is the point with all of us, dear brethren. If the Lord does not take on our matters, where will we be? We want, more and more, 

    to engage ourselves with drawing out His love toward us. 

    But I want, first of all, to speak of drawing out His power in redemption. Leah, suggests more the side of drawing out His love, Abigail the side of drawing out His grace, but Ruth suggests more the idea of drawing out His power. I would say in regard to the Ruth position and the assembly viewed in its members in this type that the exercises of Romans have to be faced and the glory of redemption is shining in the teaching in the early chapters of Romans. We have got to face the world, and to face it in a real way. Our fathers and mothers have faced it, but we have to face it, and we have to face what is in ourselves, sin, in all its working, which would bring us into enslavement to law and to the flesh. But as we face these matters rightly, we shall draw out the Lords power toward us. We will draw out all that He is in His resourcefulness to help us and to carry us through. Peter had to leave the boat and walk on the water and how is he going to get through those exercises - how is he going to reach what was before Him? He had to draw out the activity of the power of Christ in the way that he spoke in relation to the Lord, and the Lord was ready. So that let none of us avoid what is involved in the working out of the truth. There are many that shirk it, and sink into a state of apathy, because they are not prepared to face the working out of the truth in their souls, in all its soberness. I would encourage the young persons this afternoon, to set themselves to the working out of the truth, whatever it may cost them, and they will draw out the power of Christ toward them. 

    Well, that is Ruth, and in chapter 2 she comes before us as a person who is seeking to make her way in the love and affections of Boaz. Did not Boaz know all about her? He certainly did, just as the Lord Jesus knows all about you. But that is not enough, she has to make her way in the affections of Boaz, and this is how it is done. She has to sacrifice personal reputation. We all have to do that. Let us not think of our personal reputations, and let us not think what it cost us to enter into the path of winning the affections of Christ. We may have to give up a better job, we may have to allow the truth to become the great governing light in judging wrong associations, there may be many things that may be beneficial to us and would help us in the ways of God here, but if we are to make our way in the affections of Christ, we have to be prepared to sacrifice, to take a risk. Ruth is really risking something here. How does she know how the man will react, for she was taking her life, in principle I mean, in her hands, just like Esther in the book of Mordecai. We have to learn to do that, we have to learn to take a risk. There are many persons who are not prepared to take a risk spiritually, but we want to take a risk, in the sense in which I am speaking about it, because it will draw out actively the power of Christ toward us. It says, It came to pass at midnight that the man was startled, and turned himself; and behold, a woman lay at his feet. And he said, Who are thou? And she answered, I am Ruth, thy handmaid, spread thy skirt over thy handmaid; for thou hast the right of redemption. Think of the members of the assembly seeking Christ to spread His influence over them! I wonder what influence is exerting itself over you; it may be the influence of a world; it may be the influence of a young man or a young woman; some are even prepared to risk the fellowship to gain a husband and to gain a wife, prepared to marry out of the fellowship in order to get a temporal gain, but not Ruth. Ruth is taking a risk the other way, for she is risking all that temporal gain would bring to her, and we have to come to that, if we are going to get the gain of the truth of the assembly from the light in which I am now referring to it. She says, Spread thy skirt over thy handmaid. Have you ever asked the Lord to spread His influence over you and to cast His shadow over you? Have you ever asked the Lord, got near to Him and asked Him to take you on in this light? How the Lord loves it and he says, Blessed be thou of Jehovah, my daughter! Thou hast shown more kindness at the end than at the first, inasmuch as thou followedst not young men, whether poor or rich. And now, my daughter, fear not: all that thou sayest will I do to thee. All that thou sayest, not what Boaz says, but what Ruth says. Think of getting at the feet of the Lord Jesus Christ in this way, drawing out His attention, arresting His attention and drawing out His interest in this way. The assembly is in mind, in the teaching, in the type, but I am speaking now of how the truth works out in those who are the members of the assembly, those who have had a history of sin and shame, such as many of us have had, but have been extricated from it; that is, Ruth. 

    And he says, all that thou sayest will I do to thee; for all the gate of my people knows that thou art a woman of worth. I would ask every one of us as to what kind of testimony we have among the brethren; it says of Timothy that he had a good report, he had a good testimony among the brethren. It is a great thing to have a good testimony among the brethren. The Lord loves to draw attention to it in the type here and he says, Thou art a woman of worth. And now truly I am one that has the right of redemption. That is, he is prepared to take on the matter; there is something to be adjusted, something has to come in, and the Lord takes up that position. In what the law could not do, in that it was weak through the flesh, God sending His own Son, has done, a wonderful thing to take account of. And so I finish. Ruth is taken on and she becomes his wife. She has drawn out the activity of his power in the right of redemption, and she becomes his wife, and she makes way for that glorious line in the testimony that culminates in David. Now I would commend it to our minds and to our hearts, the assembly, from this viewpoint, drawing out the activity of Christ on the line of redemption, the right of redemption, as it is said in the end of the book, in the working out of the results, in verse 14 of the last chapter, And the women said to Naomi, notice how Naomi becomes part of the matter, Blessed be Jehovah who hath not left thee this day without one that has the right of redemption. Ruth in principle merges into Naomi, and Naomi merges into Ruth. It says, May his name be famous in Israel! And he shall be to thee a restorer of thy life, and a nourisher of thine old age. That is, things are on the principle of being built up, of being invigorated, revived, and that is what we want in our local gatherings. The great thought of the assembly from this viewpoint as to what is working out in the members, drawing out the power of Christ, that resourceful power, exercised in the right of redemption, that can set persons up again in their inheritance, with all the wealth and the dignity and the glory that belongs to it. That is what the right of redemption means, that persons who have got down in their souls, persons who have got away from the truth with their affections grown cold, there is ability and power to set such persons up again, in relation to the glory of the inheritance, and that is the power that Ruth is drawing out. 

    Now I want to speak a word on Leah. She is a remarkable type of the assembly. I suppose Ruth is not one of the major types of the assembly, but nevertheless she is a type. Leah is one of the major types of the assembly, another type from the viewpoint in which I am speaking, as active and energetic in winning her way in the affections of Jacob, in the affections of Christ that is. Jacob loved Rachel, who is a type of Israel. The Lord Jesus came to Israel and He served in view of securing Israel, but He has got Leah, and Leah is a type of the assembly, especially from the Gentile viewpoint. She is hated, she is not loved, a remarkable thing, the Jewish position entering into that. When Paul brought the truth of the assembly in to view, the animosity and the hatred of the Jews was activated, so much so that it results in his being cast into prison and the book of the Acts ends with him in prison, all through the hatred that stood related to the Leah side of the assembly in Pauls ministry. Leah represents this great thought conscious that she is in a place of reproach, conscious that she is in a position of being hated, and over against the Jewish position, she is working and operating to make a way in the heart of Jacob. She is like the assembly today, by her industry making a way in the affections of Christ. The Jewish position is not changed because the hierarchy around us has no use for us. It has ostracised us; and reckons us of no account. In fact we are hated; such is the position from the Jewish viewpoint. But we are to learn to accept the reproach and the hatred connected with the public position, where the truth of the assembly is cherished in this light, and in the face of all the opposition, in the face of all the hatred and reproach, we are to learn how to pursue, making our way in the heart of Christ, drawing out His love, as Leah says, For now my husband will love me. She feels the position, she feels the circumstances, but she persists in her activities and in her operations to draw out the love of Christ, to draw out the love of Jacob. We are to continue on that line, dear brethren, in our local gatherings, however great the reproach may be, however difficult the exercises may seem, we are to persist like Leah, in drawing out the love of Christ, in winning our way in the affections of Christ. 

    What mixed exercises there are in these two chapters, what soul searchings, what heart searchings, as difficulty after difficulty arises, and Leah is made to feel the keenness of things, and in her desire to be conscious of the activity of the love of Christ towards her, she has to make her own way. It is not a question here of God, as it were, making way for Leah, although there is the thought in verse 31, And when Jehovah saw that Leah was hated, he opened her womb. God comes in a little, you see, but Leah still has to persist in making her way, to draw out the love of Jacob. The assembly, in that light, has to persist in making its way in drawing out the love of Christ. And it says, And Leah conceived, and bore a son, and called his name Reuben. You notice it means See! a son. That is, sonship is the first feature of the truth here; and then Simeon means hearing, that brings in the ministry. The first thing that comes up in making her way, and the thing that comes up in all our gatherings, in making our way in the affections of Christ, is whether we have an ear to hear. He that has an ear let him hear what the Spirit says to the assemblies. Have we an ear for the truth and are we going to be subject to the truth or not. Now time will not permit to go into all the details, but I submit to the brethren the interesting type of the assembly in Leah, as affecting all our local gatherings. That we are to be conscious, whatever the pressure, whatever the difficulties, whatever the anguish of spirit and of soul, we are to keep at it in making our way in the affections of Christ, and drawing out His love, and we will find that on this line the house of Israel will be builded, as it says in Ruth, which two did build the house of Israel. 

    Now I want to speak a word as to Abigail, another unique type of the assembly as winning her way in the affections of Christ. Not as Eve or Rebecca or Asnath, or as Solomons wife who set out more the result of divine Persons in Their own operations but as suggesting the assembly itself operating, the saints operating, to bring out divine resources. They are all there, dear brethren, but they have to be brought out. They have to be drawn out from this viewpoint and therefore there is much room in the light of Proverbs 31 for the side of the woman of worth in our local gatherings, in keeping on with the gospel, and in keeping on with the exercises as to the assembly. There is plenty of room in spiritual industry to work our way into the affections of Christ. With Abigail here, it is a critical position, it is a crisis in her life, and we are in the midst of crises in these days, not one crisis only but many crises. How important it is that we should learn that in difficult conditions, in difficult circumstances, where the truth as it were for the moment may be lost, we want to be industrious and active in making our way to draw out the resources that there are with Christ. And what I would submit, dear brethren, in the type of the assembly in Abigail, is that she draws out this great resource; not the power of Christ as in Ruth in relation to redemption, nor yet the love of Christ as in relation to Leah and Jacob but the grace of Christ. The assembly understands the character of the dispensation, and the necessity, as it were, for drawing out the activity of the grace of Christ to meet the situation. Oh, what the Lord thinks of the assembly, in all our localities in this light, and in our activity and industry in this way! We see that this woman has a remarkable knowledge of the truth, she is a product of the truth in the prophetic ministry, she has followed up the ministry. You can tell that in reading what she has to say. I would say, dear brethren, on this line, that it is a great thing that we should follow up the truth, follow up the ministry and that we should be intelligent in regard to the truth. She is intelligent in regard to David, and we should be intelligent in regard to Christ. David said to Abigail, Blessed be Jehovah, the God of Israel, who sent thee this day to meet me. And blessed be thy discernment, and blessed be thou, who has kept me this day from coming with bloodshed, and from avenging myself with mine own hand. There is need for the spirit of this in our local gatherings, that would draw out the grace of Christ, to meet the conditions as they exist, whatever they may be. 

    May the Lord bless the word. 
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    TENDERNESS (SMC 9)

    Isaiah 53: 1 - 3; Genesis 29: 16, 17; 1 Chronicles 22: 1 - 5; 1 Chronicles 29: 1

    In reading these passages tonight one has in mind a certain feature of the humanity of Jesus, linked with the thought of tenderness. I want to speak of it first of all, as it is referred to in connection with Himself in the prophetic writings in the book of Isaiah, where the prophet alludes to Him as a tender sapling before Jehovah. Then I want to refer to how that feature comes out in the assembly in the Gentile world in relation to Pauls ministry as typified in Leah. Leah, as we know, is a type of the assembly in relation to the Gentile world. And then I want to refer to that feature as it is to appear in us individually as it is suggested in the passages in Chronicles, where it appears in Solomon, first in relation to the house, in what we might call the rough side of the building and the construction, the nails and the iron and the joists; and then latterly from the palatial and refined side of the dwelling place of God as in 1 Chronicles 29 where it says, this palace is not to be for man, but for Jehovah Elohim. It is important that our souls should be nourished on this feature of humanity as it is seen in Jesus, because it is so contrary to all that is around us in this modern age especially, where, in the world controlled by the enemy of all that is spiritual and divine, hardness seems to have such a place. Where, in the life of teenage the enemy seeks to make it important that we should not be soft as they say around us, but that hardness and self-confidence should be developed. Hardness has its place in a certain relation in Gods affairs, but not in what is linked with our lives generally, as growing up before God and in the development of the work of God in us. Paul said to Timothy that he was to endure hardness as a good soldier of Jesus Christ. Hardness is all right in army life. The rigours of army life, involving the open fields of battle and the strong disciplinary measures and routine, call for hardness, not only in mans world, but in Gods world, in the world of His testimony. It is important that hardness should be endured in that relation. But what the enemy is seeking to do is to bring hardness into families, hardness into the assembly, hardness into young souls, where tenderness should be present. Amenability to be divinely impressionable is a great thing. Every one of us should earnestly desire not to lose it. If we feel that we are not marked by an impressionable state of soul and of heart we should greatly desire it. We shall see, when we come to Leah, that one feature of the Gentile world is hardness. You remember how Paul alludes in Ephesians 4 to certain things that occur in the Gentile world because of hardness, the nations walking in the vanity of their mind, being darkened in understanding, and by reason of the hardness of their hearts having cast off all feeling. That is the Gentile world. But, as we shall see, into the Gentile world has come the operations of God to secure a company in which there will be correspondence to the humanity of Jesus in this feature of tenderness. There are many features of the humanity of Jesus that we do well to contemplate and feed upon. What must it be to God to have, in this modern age, persons that are like Jesus! If we could only get a sense in our souls of how precious and pleasurable in the sight of God the features of that kind of humanity are, we would perhaps lend ourselves more to the skill of divine operations so that over against the adversative circumstances and difficult material that we afford, there might be wrought in us the features of that humanity. Isaiah in this chapter is referring to what the Lord was in His humiliation. You will remember what the writer of the epistle to the Hebrews says about Jesus in the priestly station and office in glory, that such a high priest became us, holy, harmless, undefiled, separated from sinners, and become higher than the heavens, Hebrews 7: 26. Think of that expression become higher than the heavens! It is not an arbitrary act; it seems as if the features of His humanity provide a moral basis for that wonderful position of exaltation which He fills. 

    We do not often think of these features of the humanity of Jesus such as tenderness, and also, for instance, the feature of harmlessness. What a wonderful feature of the humanity of Jesus harmlessness is! What a challenge it is to any of us as to whether we are harmful in our influence. Could it be said of us that we are harmless? You will remember how the letter that brings before us Christian experience, Philippians alludes to the children of God as harmless. It is a feature of the children of God, that they are harmless. Are we harmless, or are we careless about what we say and what we do; not bothering about who may be damaged, or who may be impaired by our careless conversation, or deportment, or behaviour? How important it is that we should be like Jesus in that feature of His humanity, that we should be harmless. When we think of the apostle Paul and of all the things that they accused him of at Corinth and the way that his enemies spoke of him, yet when he writes the second letter he draws attention to this feature of humanity as seen in himself, and his service among them; he says, Receive us: we have injured no one, we have ruined no one, 2 Corinthians 7: 2. What levitical skill and quality in service is seen in Paul! Think of that feature of harmlessness! When we go out at night, young people, is our conversation harmful or is it harmless? It is so easy to stir up the propensities of the flesh in one another; and especially those that are older, that have to do with those that are younger, how important it is that we should be like Jesus, that we should be harmless, that we should injure no one, that we should ruin no one. There are persons whose influence has been ruin to some, leading them into the paths of carelessness and the paths of sin and shame. How important it is that we should be harmless, like Jesus, and harmless as the children of God. And then this feature of tenderness. What a feature it is! It says, he shall grow up before him as a tender sapling. He is alluding to the arm of Jehovah. He is alluding to divine intervention in Jesus, and he comes to this chapter that is so replete, so full with references to the moral glory of Jesus. How we need to be nourished, in the midst of all that obtains around us, on the features of humanity as seen in Jesus and especially this feature. You will remember that we had today how in the midst of difficult circumstances there was a place that was prepared for the woman in the wilderness and it was a place where she was to be nourished. It was not a place where she was to be instructed; she was an instructed woman, for, clothed with the sun, and the moon under her feet, speaks of all that attached to the former glory under the old covenant, and the twelve stars refers to that. They all would speak of her intelligence, her apprehension of the place in relation to the great operations of God in administration and government. So that it was not a place exactly for instruction. Thank God for the places of instruction. Thank God for the fellowship meetings and the three-day meetings and all the meetings. But, dear brethren, let us think of the nourishing. She was to be nourished. And what better nourishment could be afforded any one of us than the food that the humanity of Jesus affords, the features of which humanity are so wondrously delineated in the holy record in the gospels. A tender sapling! What it must have been to God, as we think of Jesus in Lukes gospel, as we think of all the stages of human growth physically, as they were seen in Jesus - the Babe, the Boy, and the Man - the tender sapling growing up before the Lord. Think of what it must have been to God! Think of what it was to God to have an Elizabeth and a Zacharias walking blameless in all the commandments. Think of what it was to God to have a Simeon, under the touch and impulse of the Spirit, ready to move at divine direction. Think of what it was to God to have an Anna, in her aged years, so burning in holy desire in regard to the subject that filled her mind and thoughts as she spoke to all those that waited for redemption in Israel. Think of what all that was to God, and Mary herself, in her subjection, the bondmaid of the Lord, ready for what the Lord would do. But think of the coming into the midst of all this, and the growing up in the midst of it all, this tender sapling! What food for our affections! In the early years of Jesus life, He was a Babe, and what a Babe! As we go back into the secret inner history of the years that are linked with His humanity here, as the Psalms prophetically afford us an inlet into them; what must there have been for God? Thou art he that took me out of the womb; thou didst make me trust, upon my mothers breasts, Psalm 22: 9. Think of what all that was for God. The food that it was to God, as God refers to His food in the Old Testament, My bread for my offerings, Numbers 28: 2. Think of what it was to God as He comes into the realm of human language and can speak of His food! Think of what humanity was in all its normality in Jesus, over against its abnormality in the world as ruined by sin; the fair creation that God had designed and made, ruined by sin, and human life in it so affected and dislocated by sin. What must it have been to God and to His affections to take account of these stages of tender growth in Jesus - the Babe and the Boy! There are boys and there are girls here tonight; it is wonderful to think that Jesus was a boy like you, sin apart. He was five years old, He was eight years old, He was ten years old, He was twelve years old; and so on up the line of the years. So that, whatever your problems may be, whatever your difficulties at school may be - and sometimes in our early years we have many problems - remember that the One who is our Priest on high is the One who was in these circumstances of human life here below. And all the energy of His sympathetic love exercised towards us in priestly service, is, if I might say speaking reverently and soberly, enriched by His human experiences here below. He knew what it was to be under the influence and control of parents; we are living in a day when natural affection is cast off. Thank God for the assembly, the realm of salvation, where the tenderness of family links in what is instituted by God is preserved and maintained. While Christianity involves what is spiritual, it does not impair what is natural in the sense in which I am speaking of it. Indeed, as by the power of the Spirit we take up the relationships in what is natural, there is an added glory to them that there could not be in unregenerate men. How thankful we ought to be that we are in the realm where this kind of humanity is known and appreciated! It is appreciated in heaven, but it is appreciated here below. A tender sapling! Think of it! As we grow up we tend to get crystallised and tend to get hardened and we begin to draw away the shoulder; we want to assert our own rights, we want to be left alone and to do as we please and to choose what we like and to go where we think best ourselves. It says of Jesus that He went down to Nazareth with His parents, and was in subjection to them. Think of the grace of it! On the one hand, there was the assertion, in such a conscious way at twelve years old, of His sonship, as he says, did ye not know that I ought to be occupied in my Fathers business? and on the other hand, accepting the circumstances into which through grace He had come, and so it says, And he went down with them and came to Nazareth, and he was in subjection to them, Oh, the tenderness that is seen in Jesus! The tender sapling! Think of what this prophet says of Jesus earlier on, The Lord Jehovah hath given me the tongue of the instructed, that I should know how to succour by a word him that is weary. He wakeneth morning by morning, he wakeneth mine ear to hear as the instructed, chapter 50: 4. We have often thought of Samuel, how God wakened Samuels ear in the tenderest stages of life, but think of what it must have been to God to have the ear of Jesus, in the perfection of a humanity in a condition that had never before been seen under His eye here below; for there never was a condition in the world like the condition of the humanity that Jesus came into, and there never will be again. He laid it down in death never to resume it, but the traits of that humanity, the grace of it, is carried forward into the new order of things, for the traits of that humanity belonged to an order of manhood that came out of heaven, and what food these traits furnish for our souls, A tender sapling! You want to know how this feature of tenderness can be preserved? I believe it is on the line of the scripture I have read, our morning by morning links with God. How do we awaken? Does God awake us? Or does the alarm clock? I speak soberly, dear brethren, and reverently. It says of Jesus that God awakened Him, He wakeneth morning by morning, he wakeneth mine ear to hear as the instructed. It was not just one morning, He wakeneth morning by morning. I speak reverently and guardedly and soberly, but think of what it must have been to God when Jesus was asleep. Jesus slept, as we do; He was wearied with the way he had come according to John 4, and He slept in the boat, according to Luke 8. Oh, mystery of mysteries, wonder of wonders, that Jesus who is over all God blessed for ever, should come into that condition of humanity where He could taste and know all the circumstances that we experience, sin apart. You can understand how God was watching every movement of Jesus; and, as He slept, think of how God would be watching for the morning! We often speak about our watching for the morning, but have you ever thought of God watching for the morning? He was watching for the morning with Jesus, so that He could waken His ear. He could give Him a word, 

    in season, to speak as the instructed. Oh, those tender links with God! And they are to affect us as we feed on them, dear brethren. How do we waken? What comes into our minds when we awaken? How did we go to sleep? Were we reading a novel in a secret room, maybe, where our parents did not see us, where we may have had it under the mattress, or hidden in some crevice? Was that how we went to sleep? Or did we go to sleep committing our souls into the hands of Him to whom we can say Preserve me, O God: for I trust in thee, Psalm 16: 1. Think of how God has delight in waiting for the morning in the life of a person like that, so that He can waken our ear and that He can give us a word. How does ministry come? How do words in season come, if not through God wakening our ears in the morning? There is nothing like the morning to get an impression, when the body has been rested in sleep. God does not deprive us of sleep. He giveth His beloved sleep, as it says, It is vain for you to rise up early, to lie down late, to eat the bread of sorrows: so to his beloved one he giveth sleep, Psalm 127: 2. It is a wonderful thing, the normality of the life of piety in its relations with God. And think of God waiting for Jesus to awake, when He could waken His ear to hear as the instructed. And the Lord Jesus conscious of it. I am not seeking to be sentimental in speaking on such a holy subject as the humanity of Jesus, far be the thought, but this is the Spirit of Christ, in the prophet, giving us the words of Jesus prophetically. He wakeneth morning by morning, he wakeneth mine ear to hear as the instructed. So that as we are awakened we should be like Jesus. We should have a conscious sense of God entering into the awakening, God having to say to us, for He loves us. He loves us so much that He would delight to waken our ears and commune with us and we with Him. How blessed to nestle into the warmth and the fulness of our relations with our Father and our God in these circumstances. How Jesus knew them! He shall grow up before him as a tender sapling. What it must have been to God over against all the hardness around on every hand! He was a root out of a dry ground. The soil, as it were, added nothing to Jesus; it imparted no sap to that tender sapling. Where did the sap come from? The sap came from heaven. It came from those wonderful links with His Father and His God. His humanity was nourished in that relation, for Judaism afforded nothing to Him. In the midst of the teachers and the doctors of the law, it says He was hearing and asking questions. Where did His knowledge come from? He was like the root out of dry ground; the ground was arid, as far as He was concerned, and yet that root out of dry ground becomes this tender sapling. We are to be helped to see that our circumstances, however much they may seem to be against us and devoid of what would help us spiritually, as our relations are right with God, they are intended to develop us in this feature of the humanity of Jesus - tenderness. 

    I want now to refer to Leah in Genesis. It is very striking that it says of Leah that the eyes of Leah were tender. As I said, dear brethren, Leah represents what the assembly is as in Pauls ministry. Rachel had the first place in Jacobs affections. The Lord Jesus came to His own - Rachel - but they received Him not, but in the ways of God, Leah was given to Him. She was the hated wife, as we have often had our attention drawn to it, and in the book of the Acts we can see how Leah was hated; on the Jewish side there was the hatred of Leah. She is a type of the assembly as in the Gentile position in relation to Pauls ministry. The eyes of Leah were tender. That is, this correspondence with Christs humanity comes out in Leah, not in Rachel. It says, 

    Rachel was of beautiful form and beautiful countenance, and Romans 9 shows the beautiful form and the beautiful countenance of Rachel as in the divine mind, as it speaks of whose is the adoption, and the glory, and the covenants, and the law-giving, and the service, and the promises (verse 4). What beautiful form and what countenance which would link with the glory. But Leah brings in the tender side; she brings in that side that corresponds with Christ on the line of tenderness; so that we get, in Pauls ministry in the Gentile world, a development of the truth of the body. You do not get it in the Jewish world, in the world of the twelve. The great idea of the body, the organism, the delicateness and the sensitiveness of it, the tender relations between one another, is developed in the Gentile world through Pauls ministry. Not that I am saying it was not there in the early days of the Acts, but I am referring to the way that the scripture presents the truth of the assembly as the body as it comes out in the Gentile world, in the tender, delicate, sensitive, balanced relations of the saints between one another, and between the assembly and Christ, as in Colossians and Ephesians. We know that in the basic and foundational epistles, Romans and Corinthians, the relations of the body to the Head are not brought forward. We have no allusion in the foundational epistles to the bodys relations with the Head, the great point in the basic and foundational epistles in the body being our relations with one another. In Romans this is to save us from independency, and in Corinthians it is to save us from clericalism and the operation of mans will in the assembly of God, the anointed vessel. But in the matured epistles, in the epistles that bring on the heavenly side and bring in the formation that belongs to the assembly, we have the delicateness and sensitiveness and tenderness of the assemblys links with Christ in the wonderful organism of the body. What the body is to Christ, as Head and the impulses that come into the assembly from Christ, how delicate they are! How wonderful! All this, I think, is linked with the Leah side. Because you will notice that we get in the children that are born of Leah, first Reuben, which means See! a son; that brings in the tender side which is well set out in Solomon as we shall see. You remember what he said in Proverbs 4: 3, I was a son unto my father, tender and an only one in the sight of my mother. Sonship, as nurtured in right parental settings, brings in that wonderful feature of tenderness, and Leah was one of those that built the house of Israel. We are told in Ruth in regard to Rachel and Leah, which two did build the house of Israel, chapter 4: 11. There is no bickering referred to in the book of Ruth, no feelings of rivalry there, but as the line of David is coming on to view, introduced through the marital links of Boaz with Ruth, we get the great thought of the building of the house of Israel. Solomon is a product of that for he comes into the house of Israel, and in that section in Proverbs he is tender and beloved in the sight of his mother. Then we get the thought of Simeon, meaning hearing. What tenderness is needed in hearing the word of God! We have been speaking about the Lord Jesus, in Isaiah, having His ear wakened morning by morning and hearing. We want to be good Simeons! We want to be ready to hear; we want to be like Samuel, young brethren, Speak, Jehovah, for thy servant heareth. It is Leah that brings in these features. Then it says another son was born, and he was called Levi, which means united. No thought of division, no thought of distance, but the idea of uniting comes in, which is a great word in Christianity. Not that I am going to apply it to union in the exalted side, in Ephesians; but the germ of it is in the word united. It brings in much into the spiritual mind. 

    Levi comes in on the line of Leah. How Pauls ministry develops the thought of what is united even in Romans 7, there is the thought that we should be to another. The idea is that we are united to Him who is raised from the dead. The germ of union is there. Then in 1 Corinthians 6: 17 we have But he that is joined to the Lord is one Spirit. These are wonderful thoughts, dear brethren, and they all come in in relation to Leah, by way of Pauls ministry, all on this line of tenderness. What an impression you would get of tenderness with Paul as you read his delicate language in the epistle to Philemon and the love letter to the Philippians! What delicateness, what tenderness! My brethren, beloved and longed for, my joy and crown, Philippians 4: 1. What the saints were to him! All this comes in on the line of Leah, not on the line of Rachel. Then the last is Judah, meaning praise. Think of how the assembly gospel brings in the line of tenderness in connection with the praise of God. Think of how Jesus Himself in praising the Father, the Lord of the heaven and of the earth, in Matthew 11: 25, had before His souls view the babes, the tender impressionable state, that subject of divine operations in those who had heard Him. Then as He comes into Jerusalem in kingly and royal rights and glory, the children are there, and He says, Out of the mouths of babes and sucklings thou hast perfected praise. Think of how Pauls ministry makes way, like Davids, for every stage of growth in the family of God. Think of what Timothy was to Paul. Think of the tenderness, and think of how the praise of God is linked with that side of things in Pauls ministry. 

    I want to say a word now as to Solomon. It is a glorious section that we have read from, and it is linked with the fortieth year of Davids reign. If we take an extended view of this whole section from chapter 22 to the end, it is linked with the fortieth year of Davids reign, and what a time it was, what a time of glory. You might say, Well, the glory is so great, there is so much doing, so much activity, so much preparation, so much construction and plans for construction on hand, that this feature will be passed over. But at the very doorway into this section it is mentioned, and at the very exit from this section it is mentioned; I refer to chapters 22 and 29. Is it not striking, dear brethren, that after the iron and the nails for the doors and the joists and the brass in abundance are mentioned, David should say, Solomon my son is young and tender. I would speak to the Davids here; I would speak to the line of experience in the assembly. In having to do with the nails and with the iron, so essential in construction, and the joists and what is referred to in the brass, involving matters that come up in regard to sin and the dealing with sin, and the principles that enter into the holding of things together, let us never forget that which is, as it were, in the foreground, in relation to it all: Solomon my son is young and tender. You will remember how the Lord Jesus said at the end of Johns gospel, Feed my lambs. Think of that! A gospel that begins with such a vista of glory as to the Person of Christ, ends with such a touch of tenderness, Feed my lambs. We need to think of the lambs of Christs flock, dear brethren, in our gatherings. Now, in chapter 29, it is not so much what is connected with our side and the application of the truth and maintaining what is due to God, but it is Gods side, it is the palatial side. It is the side of refinement now, and we have this word: David said to all the congregation, Solomon my son, the one whom God has chosen, is young and tender, and the work is great. Let us not think that the young people are to be kept out of this matter. You may say the ministry is beyond me, the truth is above me, but Solomon is right in the midst of it, young and tender. That is what we love to see. What a sight to heaven to see the living creatures and the features of the living creatures allied with the twenty-four elders in the maintenance of all that is due to the throne, in consistency and in keeping with it. What it is to heaven to see the young and the old going on together as seen in David and Solomon. David the one in whom the ripened fruits of spiritual experience with God are seen, and Solomon the one in whom the features of tenderness, impressionableness and amenability to divine touch are seen. How wonderful these things are, dear brethren! The palace which is for God, which is so great, requires these things. God loves these thoughts in His palace. There is what David represents and what Solomon represents but they all fit into the great thought of the assembly in its majesty and glory, as the greatest creature vessel, the vessel that is nearest to Deity, the palace which is for God, and not for man. Think of the blending of these precious thoughts. It is like the half-opened flowers alongside of the cherubim in the walls of the house in 1 Kings 6: 29. 

    May God help us as to this feature of the humanity of Jesus - tenderness, and may more room be made for it in us and amongst us, for His Names sake. 
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    GENESIS CHAPTER 30 (JND 35)

    Genesis 30

    How dreadfully all is sunk morally from Abrahams, and even Isaacs time. It is not barrenness of flesh, and God coming in, in promise, and power; but, oh! what a scene of selfishness, jealousies, and craft. One only spot of green is in it  Rachel, the barren one, is heard. All the rest is miserable and flesh, only just chastisement, and discipline from God; and how it has characterised the race since! Yet God has blessed and will bless. How thoroughly we have got into man, and mans ways. So Rachel here, even in special circumstances, has no thought of Jehovahs ways; it is Elohim hath judged me, and so all through, till her heart is softened by grace; then she says, in faith, Jehovah will add. Joseph is the promise of Benjamin. Laban too owns Jehovah, and Jacob calls Him so. The rest of the chapter is Jacob, but, oh! how far we are from Abraham; yet Jacob is found in Hebrews 11, not this; but it was righteous recompense as regards Laban. 
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    JACOB RETURNING TO BETHEL (JT 10)

    Genesis 30: 25; Genesis 32: 1, 2; Genesis 32:24-31

    I would like you to notice that the birth of Joseph evidently occasioned a desire to move on the part of Jacob, Joseph being a type of the Lord Jesus. As he came into Jacobs circumstances, Jacob says to Laban, Send me away, that I may go unto mine own place; that is, he felt that he was not then in his own place. This is an illustration of many believers at the present time, whose circumstances are not of divine appointment; who have sought after advantage in the world and gained it, but find themselves spiritually in precarious surroundings and even discomfort. No amount of cattle can make up for the loss of soul-satisfaction. Although Joseph was but a babe, it seems as if it came into Jacobs heart that his circumstances were incompatible with the presence of him who was a type of Christ. Is it not often so with us? We may pursue a course of worldly advantage until the Lord intrudes Himself, and then all is changed. Do you wish to move out of these circumstances that are incompatible with Christ? All that is not in keeping with Christ is detrimental to our souls welfare. 

    Jacob was a true child of Abraham after the Spirit. You may ask, How can we test that? It is most important that every soul should be assured of his standing. There is a classification which goes on in the world, but there is a spiritual one which goes on all the time. It is for each one to be sure that he belongs to the household of faith. How are we to know? I will give you a test. I will show you from Jacob how one may determine his status in regard of God. Adam was commanded not to do something, but he did it; that man was marked out as wanting in obedience. Abraham was told by God to get out of his country, his kindred, and his fathers house; and being commanded thus it is said he obeyed, although evidently there were no railroads, guide-posts, or maps; indeed, it says in Hebrews that he went but not knowing whither he went. (Hebrews 11: 8) Do not ask any questions when Gods will is involved. Abraham OBEYED! Have you obeyed the divine command? This is the first principle of faith; indeed, faith is announced for obedience among the nations. The gospel is on the principle of FAITH; the principle of FAITH to FAITH. 

    To whom is the Holy Spirit given? To those who obey God. We must be obedient. It is said of Jacob he obeyed his father and mother; Genesis 28: 7. I want to say a word especially to the very youngest here; the authority of God is vested for you in your, parents. It is a test to your faith as to whether you obey not merely your father but also your mother. The Lord was subject to His parents, not only His father but His mother. God has placed authority in those easiest to submit to, the ones who have affection for you. It is said of Jacob that he obeyed his father and mother; this is real evidence that he was a child of FAITH therefore, in what I have to say, I do not wish to detract from Jacob in any way, for he shines as a child of FAITH. Yet, while his parents told him to go to Padan-Aram for a wife, they did not tell him to stay there twenty years. They simply directed him to go and seek a wife, but he remained there many years. Is there not a hint to us in this, of many souls who begin with the obedience of faith, and then find interests in the world or in business, till they are choked with thorns and briars and make no spiritual headway. Jacob was held in circumstances not of faith, but of sight. 

    In order to meet this in Jacob God brings in Christ typically, and so after Joseph was born Jacob virtually says, This is not my place. Oh! believer, the Lord has a place for you, and it is for you to go there. God gave Jacob a taste of that place before he went to Padan-Aram, and he never forgot it. Jacob had come to the place, and took of its stones for a pillow and lay down to sleep. And he dreamed, and behold a ladder set up on the earth, and the top of it reached to heaven: and behold the angels of God ascending and descending on it. There he was, as you may say, a poor lone man, lying on the earth, and yet all heaven is looking on and is interested in him. Jacob awakes out of sleep, and comes to a judgment about the place. God, as it were, let heaven down and surrounded Jacob with it at the outset of his spiritual career, and that impression never left him. God ever reverts to it, too. 

    Well, the thought comes into Jacobs heart, This is not my place. It seems as if Joseph could not be associated with it. It suggests to us that lowly Man once laid in a manger, who entered into all human circumstances, sin apart. Can I be at home where He was a stranger? Jacob said to Laban, Let me go to mine own place. But Jacob, alas! tarries in spite of his resolution until God speaks to him as recorded in Genesis 31: 3. God Himself now says, as it were, to Jacob, Your resolve must be put into effect. Beware, Christian, if you tarry in the world. God never gives a Christian up. I should not like you to think a believer could be lost; that is impossible. I would I could convey to you what God feels towards you. Someone else has said, that, even if you turn your back to Him He shines on it. The sun remains in heaven whatever I may do; my tiny movements do not alter the position of the sun, or reduce the heat or light of it. Jacob is an illustration in this way of what God is to the believer. When Jacob weakens in his resolve God appears and says, Jacob, what did you do at Beth-el? He did not remind him that he said it was a dreadful place, and that he bargained with him there, but that he had set up a pillar and anointed it there. God refers to the spiritual act of Jacob. God would remind you of what is spiritual in your life, not the crooked things, but of course these must be judged; there must be self-judgment, though it is the reign of grace now; righteousness is going to reign in the millennium, but grace reigns through righteousness in this dispensation. The history of Jacob is a wonderful illustration of it. 

    Jacob was clever enough to know how to get gain. It is not that God is not interested in your temporal things. He will help you even in your business. God helped Jacob thus; the ringstraked, speckled and grisled cattle, all became his. But now Jacob must go to Beth-el: he must go to the house of God; it was time for movement. We may say, that we have our place in heaven for the future, but there is the house of God now. The gospel, we may say, is the presentation of God in Christ. He is God of the house of God. His rule is universal, but His love is told out in the house. He says to Jacob, I am the God of Bethel. It is as if God says, Remember the night when the light was received in your soul; you did not appropriate the privileges it opened up to you, but turned to earthly things. You have been a long time in this way, now return to the place of blessing; go back to Beth-el. How anyone who loves God can stay away from the circle of Gods people I do not know. Love would say, I must be there. If you love God you will also love His people- Psalm 26: 8 says, Lord, I have loved the habitation of thy house, and the place where thine honour dwelleth. God says, as it were, Jacob, you must be there; He speaks in language which impels him to go. God encourages Jacob to go. What a God! 

    Now in Genesis 32: 1 it says, Jacob went on his way, the way of love and faith. Are you on that way? The chapter shows how the divine interest continues. The Lord appeared in a dream at Beth-el and Padan-Aram, but now angels of God meet him. As we take our way towards the house we need succour; even the Lord Himself was ministered to by angels. Are they not all ministering spirits, sent forth to minister for them who shall be heirs of salvation? (Hebrews 1: 14) Now Jacob was an heir; the angels of God ministered to him. I might enlarge on this. I would not deny that the angels might help us in our ordinary affairs, in our business. We may lose some advantages, but the angels make up for them; but they will not help you beyond the prosperity of your soul. If you get helped beyond the prosperity of your soul it is not the angels of God that help you then, but other agencies. When Jacob saw them, he said, This is Gods host; not in the form of a question as at Bethel; now it is a definite statement. And he called the name of that place Mahanaim; that is, two hosts; the witness of Gods interest is complete. Testimony is established in the mouths of two witnesses; but there were two hosts. God showed His intense interest. He helps us providentially; but God does not tempt anybody; He will not help you if it will damage you. 

    At the close of chapter 32 we get the end of this part of Jacobs education. He is not now with any one, but left alone, and his soul had to be adjusted with God. It says he was left alone; his cattle, and his wives and children had gone over the brook. It was a wonderful moment in his souls history. Angels had appeared twenty years before, and now there wrestled a Man with him until the breaking of the day. Verses 24 - 29 we have read many times aid ministered from them, yet the passage is so full it always yields something for the soul. It is the supreme moment of Jacobs life; it is not an angel that is having to say to him now, he is face to face with a MAN. God draws near as a Man, with all His tender sympathies. An angel cannot express what God is; he may protect us from damage, but reveal the heart of God he cannot. God in a Man draws near as we are alone. Have you had secret exercises with God? There must be a secret transaction with God in Christ, or we shall never be fitted for the house of God. The wrestling went on until the breaking of the day; it is day now. Luke says, The dayspring from on high has visited us (Luke 1: 78); that is Christ. Think of the light breaking in from that day! In a sense there is really no other. In the beginning God called the light day; on the fourth day He set a great luminary in the heavens; it was typically Christ. Again, according to Ezekiel, there was the appearance of a Man above the expanse, in the brightness and the glory there. The prophet speaks of the appearance of his loins even upward, from the appearance of his loins even downward (Ezekiel 1: 27); in this, attention is called to the affections whether upward or downward. The Man in the brightest spot in the day has affection for me; He loves me. I would that the light of that day should stream into our souls. 

    Jacob wrestled with the Man until the breaking of the day. I fear the day has not dawned in the souls of many Christians. Have you passed in soul through the evening first and then the morning? Jacob had the evening first before he had the morning; that means self-judgment and self-denial; nothing enters into that day but what is of Christ. Then Jacob says, I will not let thee go except thou bless me. How the Lord is pleased when we reach that point! He blessed Jacob there and gave him a new name. The name Jacob belonged to the old order, to those twenty years of crookedness and waywardness. A new spiritual era has dawned, and a new Man in it; we must have a status there. If you had all the titles that a king could give you, it would not add one bit to your title there. Only Christ can give you a status there. Thy name is no more Jacob, but Israel: for as a prince hast thou power with God and with men, and hast prevailed. 

    That is the Christian; he has not yet reached the house, but he is on the way to it. Do not assume that you can come into fellowship with any natural advantages; there must be a new name. Israel means prince; for as a prince hast thou power with God. If we could take all that in how ennobled we would be! One is found in fellowship not according to what he may be in this world, but according to what he is with God. 

    Pages 322 - 354. Priestly Energy and The House of God, Manchester, November and December, 1919. (Volume 42) 
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    THE HOUSE OF GOD AS REACHED THROUGH DISCIPLINE (JT 24)

    Romans 5: 1 - 10; Genesis 30: 25; Genesis 33: 1 - 7; Genesis 35: 6

    I have in mind to speak a word about the house of God, and particularly to seek to show how believers are put there suitably to God and to His house; and what occurs to me in approaching a subject so familiar to us, is that entrance into the house of God stands in relation to discipline. No one is in it according to God apart from discipline. Discipline is not incidental; it is a fixed part of the curriculum, as I may say, of Gods teaching; and it is quite obvious to us all that no one can be in His house apart from His teaching, and no one teaches like Him. Who teacheth like him? Elihu says. The apostle reminded the Thessalonians that they were taught of God, and the Lord, speaking to the Jews, says, It is written in the prophets, And they shall be all taught of God. Every man therefore that hath heard, and hath learned of the Father, cometh unto me. Those who are divinely taught come to Christ. He is over the house, and He gives us our place in the house, and He is concerned that in occupying that place we should do so as divinely taught, for if we do not know how to behave ourselves now in the house of God, how should we in the future? All our education enters into the present time, and a great feature of it is discipline. 

    We find the house, as it comes to light in the Old Testament, stands pre-eminently connected with two men, in whom the discipline of God is also seen pre-eminently  Jacob and David. The house of God came into view in Jacobs history as he was fleeing from the wrath of his brother; and the foundation of the house came into view in Davids history as the sword of the angel, which was stretched out over Jerusalem to destroy it, was sheathed. David had had the choice of his retributive discipline, as I may call it, for his sin in numbering the people, a sin which we are all liable to fall into, for we like numbers  we like large meetings. David desired to know the population of his kingdom; the making of a census is very common in our day. David was not enjoined to count the people; he undertook to do it obviously in order to determine how extensive his kingdom was, so as to glorify the flesh. Large meetings tend to minister to fleshly pride; not that one would for a moment desire that the saints should be fewer in number, but that it should be left with God to number them. He knows each name, He knows what each one cost, all are enregistered in heaven, and we can well afford to leave it there; they are registered there in their dignity  the assembly, it says, of the firstborn who are enregistered in heaven. 

    In counting after man, we would be disposed to include some whose names may not be written in heaven, and then, when the time of translation comes, we should have the shame of seeing those left behind; so it were better to leave the numbering with God. David found to his bitter cost that he had better have done so, and that he had but indulged his pride. But now he humbles himself, and thinks of the people, saying, These sheep, what have they done? Worthy words indeed, penitent words! He invited the stroke on himself, and on his fathers house, and, in result, he is directed to go to the threshing-floor of Ornan the Jebusite, and to rear up an altar there, and the Lord answered from heaven by fire, and the sword of Jehovah, stretched over the beloved city, is sheathed. Discipline has had its effect. David has learned through it, and so he says, This is the house of the Lord God, 1 Chronicles 22: 1. 

    He arrived at it on the line of discipline, and so did Jacob, and so does every one who is in it, if he is in it as Jacob was in it, and as David was in it. 

    No one can read the closing chapters of 1 Chronicles without being profoundly affected by the intelligence and affections of David, and the way they centred in the house. Even Solomons greatness was subservient to Davids, as David had had the house in view from the outset, and now arrives at it, as was said, through discipline. So Solomon was to devote all his resources, intelligence, and energy to the building of a house in keeping with Him who would dwell there. David said, We heard of the ark at Ephratah, but where did they find it? In the fields of the wood. That was no place for Jehovah; he had found it in circumstances wholly unsuitable to it. God should have something more from a people whom He had brought out of Egypt, a people whom He had enriched and taught, whom He had beautified and exalted to a kingdom, than that He should be in the fields of the wood. So Davids great purpose and service of love was to find out a place for the Lord, an habitation for the mighty God of Jacob; an habitation in keeping with the One who was to dwell there and that was to be exceeding magnifical. But as I remarked  and that is why I referred to David  he arrived at the site of it by way of discipline. 

    Now in the Epistle to the Romans we get the fundamental principles of everything; the germ of all that follows as superstructure is found in this letter. It begins with the Son of God, The gospel of God concerning his Son ... and declared to be the Son of God with power, according to the spirit of holiness, by the resurrection from the dead. He is marked out Son of God in power by resurrection of the dead. It is in the apprehension of the declaration that we lay hold of what follows. The declaration is not simply that He is announced from heaven to be Son, it is that He raised the dead. Paul went about preaching Him, as he says, The Son of God, Jesus Christ, who was preached among you by us, even by me and Silvanus and Timotheus, was not yea and nay, but in him was yea. He went into the Gentile world with his companions and preached One who was declared to be the Son of God; they preached that Person; they preached Him at Corinth  the Son of God, Jesus Christ  known to be that, not merely through the heavenly announcement, great as that was, but by the resurrection of the dead. He was known through Pauls preaching as One who takes things entirely out of the range of man and of his world. That is the One whom Paul preached  the One who lifted the basis of operation out of the range of the natural man, and did so in such wise as to be completely victorious in it. He was declared to be Son of God in power, according to the Spirit of holiness, by resurrection of the dead. The element of holiness predominated as the Lord lifted the sphere of His operations entirely outside the range of mans natural, polluted mind to a world of His own. What has mans mind to say to what the Son of God is doing? Nothing. 

    Thus we have in view the One who builds the house. As the light of the Son of God is received into our souls  and it comes through the gospel  we apprehend One who builds on a sure foundation, and it is thus we become stable. We learn to live as Abraham lived, by the oaks of Mamre; we learn to live in relation to what is stable. 

    Then in chapter 5 we have the thought of tribulation. Many of us overlook the fact that the kingdom is entered by tribulation. Everything comes through Christ, and among the things we get tribulation. He loves us too well to deny us that, for tribulation is one of the most effective workers that He deputes to minister to us; it is divinely deputed as a minister for the education and well-being of those who are trained to be in the house. So that we get, Not only so, but we glory in tribulations also; knowing that tribulation worketh patience; and patience, experience; and experience, hope. One speaks with a measure of fear, knowing well that he may be put to the test in relation to anything he advances, so if one presses the importance of tribulation, he has to expect to experience it. In this chapter we are told we glory in it, for tribulation worketh patience; and patience, experience. Of what practical value is anyone in the house if he has not experience? Sometimes, when there is the thought of a new meeting being established, we inquire about elders; but we do not look for the elders first, they are not needed unless there is an assembly. In the Acts it was when assemblies were formed that elders were ordained. The elders are appointed for assemblies, but unless you have assemblies what need is there for elders? Elders come by experience. So we have three great workers, first tribulation, then patience, then experience. The Lord sees to that. My salvation, my tribulation, my patience, my experience, and my hope are all divinely linked together, so we may rely on the effectual working of these agencies to bring about what is needed in the way of education. 

    Then hope follows, for surely my experience is not in view of my adornment and exaltation in this world. If my object is to be something among the people of God, I have my reward, and I have no need of hope; but if I am living in hope I am not living in this scene; and hope maketh not ashamed, because the love of God is shed abroad in our hearts by the Holy Spirit which is given unto us. That is what I am to live in; if not living in that, I am enclosed in my own fat, so to speak, I am living in what I may be, or think I may be, here, whereas the divine thought is that I have something to live in with God, and that is in His love. 

    Therefore, in order to be in the house according to God, I have to learn to live in His love, and so the first great function of the Spirit is to shed abroad the love of God in my heart. Coming into us, the Spirit does not occupy us with Himself  wonderfully blessed Servant! He brings in the love of God. I do not know anything more interesting or more practical than this first service, ministered to us by the Spirit, that is, the shedding abroad in our hearts the love of God, and He renders it in order that I might learn to live in this love. All that preceded is to bring me up to this point. We each have a little of it, as much as the heart can contain in its present environment, as much as it can at present hold. The Spirit of God sees to it, and that in view of my learning to live in it, and it never fails. 

    But there is more than that. The Holy Spirit occupies us also with Christ, and that is why I read the passages in Genesis 30 and 33. You find that in Padan-aram, when Joseph is born, Jacob begins to move. No doubt he already knew something of God, for he had faith. Jacob was one of the most remarkable children ever born, indeed there was no babe like him recorded in Scripture, for even before he was born he was actuated by divine instinct, and immediately he is born, he takes his brother by the heel. The prophet Hosea comments on this later (Hosea 12: 3), and he does not refer to it as anything blameworthy. The circumstance is introduced rather as a rebuke to Jacobs posterity who had turned to idols. Hosea said in effect to those of his day, Jacob did not do this. He took his brother by the heel; he had supplanted Esau, the man after the flesh whom they were indulging. Jacob was marked from the outset by spiritual instincts, and by his strength he had power with God. When he became a man he wrestled with God; Yea, he had power over the angel and prevailed; he wept, and made supplication unto him. What a man he was! 

    I refer to all this so that you might see what a man Jacob was, how that in the very beginning  from the womb  spiritual instincts were there, and how greatly they developed as he proceeded. And so we find him at Bethel (chapter 35)  the culminating result of all his history. He had, as I said, some knowledge of God at Padan-aram, but there are those who have a measure of light as to God who do not know Christ. So it was when Joseph was born  Christ typically  that Jacob moves; and though he lingered, God kept him to it, and says to him in the next chapter, Return unto the land of thy fathers. Christ in figure had come into his vision. That stage in Christians is set forth in Romans 5; the love of God is shed abroad in our hearts, and we must know who made that love possible. Christ made it possible. Is He then to be left out? No. He is to stand out in our souls in holy dignity as dying for us; so when we were yet without strength, in due time Christ died for the ungodly, and in dying He commends the love of God to us. So we see how the covenant is bound up with Him who is the Mediator of it. Christ died; that was His part; God gave Him, but Christ died, and so, if, when we were enemies, we were reconciled to God by the death of his Son, much more, being reconciled, we shall be saved by his life. So that Christ makes God stand out in His blessed distinctiveness and love. In the symbol of the Lords supper, this cup is the new covenant in my blood, He would make God known, so that He might be in our hearts accordingly. 

    Hence, as I was saying, Joseph comes into Jacobs horizon, and he moved; it may be in a small way, nevertheless it caused Jacob to move. 

    Now in chapter 32 Jacob receives the Spirit typically, and in chapter 33 Joseph comes definitely into view in a most striking manner, in a manner that points to his personal distinctiveness in a peculiar way. Leah with her children passed before Esau, she is first; then it says, and after came Joseph near and Rachel  not Rachel and Joseph, but Joseph and Rachel. Joseph is first. The point is, we are getting nearer to the house, and it is meet that Christ should be acquiring a greater place with us. That is what is going on at the present time. What the Holy Spirit is labouring at is to establish in our souls Christs distinctive place as the One who died in order to make the love of God known, so that in all things He might have the pre-eminence. 

    What we are speaking of is on the line of experience, and it is very remarkable that the facts cited in Hebrews 1 to establish the Deity and greatness of Christ are all taken from that part of scripture (the Psalms) which is full of the experience of the saints; God thus uses these scriptures to testify to the greatness of Christ. We are in a position as knowing Christ as the One who died for us, to be called in to bear witness to His greatness; that is Hebrews 1. We can understand how this leads to the house, and I would remark that the book of Psalms speaks more of the house of God than any part of the Old Testament. One can understand, too, that those who, by experience, arrive at a knowledge of Christ would value the house. To have Christ in ones heart soon dissipates nature. 

    And now rapid progress is made, and Jacob arrives at the house; he comes to Bethel; chapter 35. But how? As a disciplined man, for while this chapter is the crown of his glory, it is a chapter of burials, and burials mean discipline. The idols are buried, Deborah is buried, Rachel is buried, and Isaac is buried. What a chapter of discipline! All intended to dissipate the hopes and aspirations of the flesh  all are buried from that time. But see the recompense! A man standing beside God in the house of God, and God speaking to him. There are two distinct presentations of these facts: one from the side of Jacobs experience, ending with the death and burial of Deborah (verses 6 - 8), and the other presented from the divine side  God coming in Himself in all His majesty into His house and talking with Jacob (verses 9 - 13). Think of God speaking to us, beloved! Sometimes one hears of believers attending assembly meetings without their Bibles, taking their hymn books only. The hymn book is not the word of God. The Bible is the means by which God conveys His thoughts to us. If I am in Gods house, I expect God to speak, it is His assembly; and I must take my Bible. God speaks in it, and nothing can be greater than God speaking to us. He talked with Jacob; we are told, indeed, what He said to Jacob: Thy name shall not be called any more Jacob, but Israel shall be thy name. God knights him, so to speak; God is in His house. He is supreme there, and confers honours there. And then after thus ennobling him, He endows him with wealth. He says, A nation and a company of nations shall be of thee, and kings shall come out of thy loins. You are to be the progenitor of kings. What a nobleman in the house of God! In Psalm 45 we read, Instead of thy fathers shall be thy children, whom thou mayest make princes in all the earth. Think of the dignity, the ennoblement conferred upon us as we are in the house according to God! We are there as disciplined, as having learned what is becoming to God, and Christ has come into our vision; we know Him as Son over Gods house, and abiding in it for ever, and we are free there. 

    Well, beloved, that is what I had in view; my thought is that in learning to be in the house according to God and seeing the benefits and honours that are conferred there, and as enjoying them, we may be able to look down on the world. It is a wonderful favour to be able to look down on what God has condemned. In chapter 28 God is in heaven, and Jacob on the earth, but in chapter 35 God stood beside Jacob on earth, and Jacob set up a pillar in the place where God talked with him; the place was well worthy of commemoration. It was the greatest day that Jacob ever experienced when God talked to him in His house. He had surrendered all that was out of keeping with the house and with the blessed God Himself, and in the drink offering he says in principle, God is delighted with me, He loves me. Think of the experience, the consciousness of being for the pleasure of God! Like the prodigal who was clothed with the very best that there was. One would raise the question, Have we had the experience of the love of God in His house and God companying with us there? All discipline is to the end that we might be partakers of His holiness, for we cannot be in His house without holiness, Holiness, without which no man shall see the Lord. Jacob in anointing the pillar with oil would say, God loves me, I know it and I mean to preserve the consciousness of it, so he set up the pillar of stone, and he poured a drink offering thereon, and he poured oil thereon. What a testimony in this world  anointed by the Spirit to witness of that love! 
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    PARENTAL INSTINCT AND ADDITION (JT 41)

    Genesis 30: 23 - 25

    What I have in mind to say, dear brethren, will bear on parental instinct, spiritual instinct, seen in Rachel and Jacob, and will include something on addition. What is to be observed, is that a certain occurrence, which, in the light of subsequent facts had a spiritual import, drew forth certain comments from these parents, the one bearing on addition  Rachels remark  and the other on the place and circumstances suited to addition. Rachel says, Jehovah will add to me another son; not two sons, but another. She is limited to one more, and hence calls her son, just born, by the name of Joseph, which indicates what was in her mind, addition. Jacob immediately says to Laban, Send me away, that I may go to my place and to my country. A spiritual occurrence is the basis of this remark, suggesting that Christ had come into his vision in Joseph; and if there is to be any addition to Christ it cannot be in Padan, spiritually it must be elsewhere; that is to say, in Jacobs own country, in his own place. Adding to Christ in the world is what marks christendom, and so much of the toil of so-called evangelists ends in this increase, additions to Christ in the wrong place. It is my place Jacob speaks of now, which was not Padan, and my country, which also was not Padan, but Canaan. 

    Now Rachels remark deserves first consideration here because of what was in her mind. Jehovah will add to me another son, she says. She had been very urgent as to sons, and had said that she would die if she did not have them. Her maternal instincts for sons were strong, and now that Joseph was born, her own first-born, she says this, Jehovah will add to me another son. That is a spiritual remark, for it indicates that whatever she might have understood, it synchronises with the divine counsels that there were to be twelve sons of Jacob. There were to be twelve, not thirteen. Were she simply controlled by her natural instincts, according to earlier facts, she would have expected other sons, but she says another son. Her remark synchronises exactly with the divine thought, and so must and should every spiritual remark. If we are under the control of the Spirit we shall be in accord with divine purpose. The nearer we get to God and to the end of our service, the more divine counsels are to us. God has His own thoughts, He is a God of measure; and the number that He seeks is known to Him, and He will have that number, no more and no less. 

    We are, therefore, dear brethren, working within a realm of certainty, as the apostle Paul at the end of his service says, For this cause I endure all things for the sake of the elect, that they also may obtain the salvation which is in Christ Jesus with eternal glory, 2 Timothy 2: 10. What a realm he was in, speaking thus! He laboured and suffered reproach in relation to it. Maybe it would be said that he should have gone further afield. He had said that he purposed to go to Spain, but we are not told that he went there. Some may have said that he was remiss, and that he was imprisoned on account of that, but it was not so. He laboured and suffered reproach; whatever people thought, whatever reproach may have been heaped upon him, he laboured that the elect might obtain the salvation that was in Christ Jesus, and that with eternal glory  what a great thought! Not simply being saved as by fire, he had a greater thought than that in his service, although he says there is a possibility of that, but his thought was that they might obtain the salvation which is in Christ Jesus with eternal glory. So it is that the divine number is to be secured. This does not set aside that the righteousness of God is unto all. The gospel is to all, but nevertheless there are those that are called the elect, and they are to obtain the salvation that is in Christ Jesus with eternal glory. What a salvation is that to my soul! You do not want anything less than that. It is not that they might obtain forgiveness of sins simply, although that is a very great matter, but that they might obtain salvation which is in Christ Jesus with eternal glory. There will be additions on those lines. Hence Rachel had no other thought than one other son, that is, the twelfth. She had him with sorrow. The accomplishment of divine thoughts, in the sense I have spoken of, lay with her, but it was with sorrow. She died at the birth of Benjamin, showing the lines on which God is working, as the apostle says, labouring and suffering reproach. Indeed that apostle is about to die for the truth, and die he would for the truth. It is surely worth dying for; and so Rachel suffers and stands out in that way as a type of a mother in Israel, which is another great matter. 

    There are not many so styled, nor is she, yet she stands out because of this spiritual remark, and because of the mention of her in the prophets, Rachel weeping for her children. That is another thing that God honours, weeping for her children because they are not. The Spirit of God carries the thought further into the New Testament, where it speaks of the sorrowful incident of Herods murderous destruction of the first-born in Bethlehem, near which Benjamin was born. It was the place of Rachels sorrow. She named him son of my affliction. The last of Jacobs sons is the son of his mothers sorrow, but also the son of his fathers right hand. These two things go together and come in in the last days  maternal experience of sorrow intelligently expressed as Rachel dies, for she says, Son of my sorrow. She little thought of that perhaps when she said Jehovah will add to me another son, but there it was. Nevertheless, there was the promised addition  and what an addition! for he was the son of his fathers right hand! So that we have in Benjamin the complete number, that number by which the right hand of God can accomplish its desires. For the twelve alludes spiritually to the working out of love. It is a great divisible number, suggestive of manipulation, and love works on those lines, disposing of each brother and sister according to what there is in wisdom, and there is no complaint  each is in his place. 

    Rachel has a great place in that way, and I am speaking of her so that we might take in what the maternal idea is in this great matter of addition. If there is to be addition, this is the thought  discernment as to what is needed; for there is so much needed, and then suffering so that the need might be supplied. For there must be suffering. The Lord Jesus has brought about the counsels of God by suffering and the greatest servant is spoken of in that way; I will show him how great things he must suffer, the Lord says. Paul was a true Benjaminite. He was the son of Benjamin and he corresponded with the maternal thought in his mother, for she was his mother in suffering, so that the complete number should be there. Whatever that number may be, whether it be for the meeting, the service, or the full accomplishment of the counsels of God, it must be attained; and so she says, Jehovah will add to me another son. 

    Now much has to be stated both on her account and on Leahs account. They two, we are told in the book of Ruth, built the house of Israel, a great matter. That is not building with wood, hay and stubble. These two women built the house of Israel. And so Leah begins with a son, it is the first great thought in this family. Sonship is the great thought governing the counsels of God, whether they be the heavenly or the earthly, for sonship applies to the earthly as it does to the heavenly. For us, that is, for those who have part in the heavenly calling, it has a greater significance, for it underlies that wonderful movement spoken of in Revelation 21, the heavenly city seen descending from God out of heaven. It is an act of her own. What grace, what liberty, what dignity in that movement! Israel will have no such greatness, but nevertheless the word applied to Israel was, Let my son go: the message sent to Pharaoh, Let my son go, that he may serve me; and the apostle Paul says of them, to whom pertaineth the adoption. This great thought of God was applied to them. So that the idea of sonship applies to Israel, but not in the full glorious sense in which it applies to us who have part in the heavenly calling. And it begins here, as I said: Leah says as Reuben is born, A son. What feeling entered into that! It was not accidental. It was not a mere natural thought, it was the great thought of God. Of course, she could not have understood it, but she says, A son. The whole scene is to be filled with that relationship. 

    Then the next child is one who hears. You can see how the sons of Jacob set out consecutively the divine thoughts amongst the brethren. First we have the great thought of sonship that must dominate all. Then the next is the person who hears  Simeon, for if God sets out His thought in Christ, the thing is to take in what is in His mind as to that thought. He that has ears to hear, let him hear. Then we have Levi, the servant; also representing the heavenly family, his name signifies united. There is the idea of union in Levi. Judah was the fourth son of Jacob  praise. The divine thoughts are thus opened up to us in this family. Praise, that is what Judah means. How glory fills the scene as we can see it now, and how glory after glory filled the scene in that house! Incongruous indeed, the maidservants coming in, but nevertheless the glory was there. And then Dan comes in to judge. One of the most important things in the divine economy is the ability to judge. And then we have Naphtali. Gad, Asher  each one of them adding his own quota to this wonderful domain of glory, the family of God; all to be opened up in due course as the apostle Paul says, the testimony to be rendered in its own times. Genesis is like a seed plot, as has often been remarked, and the beautiful fruit of the divine sowing is manifested as time goes on under the nurture of God, for Jacob is said to have been a field. See, says Isaac, the smell of my son is as the smell of a field which Jehovah hath blessed, and here it is opening up. And so we get Asher, a blessed happy man; and we get Issachar, hire; and Zebulun, dwelling. We get a daughter too, Dinah, whose name corresponds with Dan  the feminine side in judgment, for the sisters are to have a true judgment about things in the care-meeting, as the brothers have. If they are interested they will find out what takes place, for they should know so as to be in accord with the decisions reached. And lastly here we have Joseph, as if God waited to bring in the spiritual thought in him, so that the whole family should be lit up with the glory of Christ. As it shines in, everything is lit up. 

    For heavenly light makes all things bright, 
Seen in that blissful gaze. 
 

    Rachel saying Jehovah will add to me another son involves that there is to be completeness in this matter. God would have our minds run in this channel. It is a scene of glory opening up to us, and we can see it now by the Spirit and the incoming of Christ, for Joseph is typically Christ, the great spiritual thought casting its rays on all that had preceded it. Peter says, going he preached to the spirits which are in prison, heretofore disobedient, when the long-suffering of God waited in the days of Noah. The light reflected backwards and forwards is Christ, and there is completeness. Many saints, although they are sons, have no definite divine thoughts, no certainty about things; but God is working on firm ground with a view to completeness. Indeed things are completed already in His mind and it is only a question of time. It is a great thing to get into accord with what God has in His mind  He is graciously opening it up to us, drawing us to Himself to see the completeness of His mind, and how He is reaching it in detail. Rachel says, another son  just enough. There are no loose ends in Gods work. There is just enough  one other son. That son comes in in chapter 35, as I have said before, the son of his mothers sorrow, but of his fathers right hand. Things are ending up that way, and how great a thing it is to be in these matters, to see the perfection of things in the mind of God. 

    Well now, there are illustrations of this in the Book of Acts, if I may just touch on them. You have in chapter 2, for instance, Christ as risen and glorified, and the Holy Spirit comes down and three thousand are added. All these things awaited the death, resurrection, and ascension of Christ, the presence of the Holy Spirit here and the formation of the assembly, so that three thousand are added. It is not so much there the question of quality as of quantity; nor is it the question of who added them; it is the great thought of addition. That is to say, what was possible. These three thousand were needed, of course. Myriads were needed, but things began well, three thousand were added. Not here were saved. That is not the point now, but it appears later. What is before us is the working out of the thought of addition. 

    In the same chapter you get, the Lord added ... such as should be saved. There you get another side of the divine counsel. Not such as would be saved; but such as were to be saved  such as, in the sovereignty of God, would be saved. These were the ones. So that on the one hand you have the great number, and on the other quality. They were persons who had a place in the counsels of God, known of Him before the foundation of the world; for it is said, whom he did predestinate, them he also called: and whom he called, them he also justified: and whom he justified, them he also glorified, Romans 8: 30. I quite admit that this statement in Acts 2: 47 alluded to the remnant of Israel that should be saved, but it is the question of the sovereign election of God nevertheless. 

    The next reference to addition you get is in chapter 5, when judgment had been executed on Ananias and Sapphira. Some may say, Do not be too severe, and of course we never should be unnecessarily severe, but we need to be severe when severity is required, and it is necessary in the case of such a sin as that of Ananias and Sapphira. The root of it was pride, which worked out in united deception in the assembly, and so they suffered the severe judgment of God. It might be said. Brethren will not grow so fast now; there will not be three thousand added any more in one day; but it says in that chapter that they were all with one accord in Solomons porch. That is where they were, as if they said, We accept that judgment; we regard it as right. Then it goes on to say that multitudes of men and women believed, and were ... added. Mark says, He that believeth and is baptized shall be saved. These were real believers. You know there are believers and believers. Johns gospel is largely to stress the idea of real believers; that is, persons who are in the state of faith, and remain in the state of faith, and get the benefits of those who are in that state. And so it is with believers in Acts 5. Believers were added, great numbers of them, showing that discipline is no detriment to the work of God, but the contrary: it is essential to the work of God. And so believers were added in numbers, both of men and of women. They were added to the Lord. You may inquire what the difference is between the Lord adding, and being added to Him. Well, it is quite obvious that being added to the Lord means that the persons are in accord with the Lord, that there is nothing contrary to the Lord in those that were added to Him. The fact that they were in Solomons porch, implying that they were fully recognising the need of the discipline that had been exercised, qualified them to be added to the Lord. 

    Well, I just touch on those points so that you might see what the filling out of this thought of Rachels signifies; how addition is in accordance morally with what it is added to, and at the same time it is just the number required. The result would be exactly answering to the divine thought. And then I want to show you just for a moment how Jacobs remark fits in. He was affected by the spiritual thought of Christ, seen in Joseph. It is shown in a small way, for he was yet a babe, but there it was. It was spiritual. Joseph fills the eye of faith from this point onwards in the book of Genesis. It is Christ figuratively, and I may say, substantially, for Joseph was not a mere figure. And so Jacob says, We are not in the right place. There are thousands of Gods people like that, in the wrong place. They are Gods people, but they are not separate. They are making money; it may be they are making a name for themselves in this world, and that they have the world before them as a prospect. Jacob had remained in Padan twenty years. The thought of his mother and father in sending him there was not that he should stay twenty years; but now this powerful thought, expressed in Joseph came into his soul. It is the true spiritual thought. What are you going to do now  continue here making money, increasing your cattle? That is what Jacob did, alas, and brought sorrow to himself. The thought was right and spiritual, and he proposed to act on it at once; if he had done so, he would have saved himself trouble, and he had to do it subsequently; if there is anyone here into whose soul has come the precious light of Christ, the next exercise is what are you going to do? Will you continue where you are with your worldly prospects, or will you leave and get into your own country? You do not belong where you are at all. What is our place? Heaven is our place; provisionally, the assembly is our place. The assembly is the reflection of heaven, and it belongs to us. You belong to it, too, if you are a true christian, that is your place provisionally. Heaven is your own eternal place; your calling is heavenly: the calling on high of God in Christ Jesus. The assembly is provisionally that, where the enjoyment of heaven is a present reality  and some of you are not there, not in the fellowship of Gods Son. Your prospects are elsewhere, your outlook is elsewhere. As Joseph is born, Jacob, in effect, says, This will not do. Rachel is brought into it, the maternal thought is kept in view: when Rachel had borne Joseph. Jacob says, Send me away, that I may go to my place and to my country. 

    The Lord has a word for someone here tonight  it may be for every one of us  as to where we are really in our outlook, in our feelings, in our affections. Are we in our own place? Jacobs own place, his own country, was Canaan  figuratively, heaven; and if any little bit of light has come into your soul now at this meeting, the idea is that you are to go to your own place. There will be addition. We ought to be looking for that, looking for results from the testimony, from the gospel, but let us be in our own place. Do not add to the world. Christendom, as it is now, is the result of adding to the world what belongs to heaven, what belongs to the assembly. There is not a denomination so-called that, in principle, is not linked with the world. The assembly is based on the idea of being called out. Come out from among them, and be ye separate, says the Lord. What fellowship has light with darkness, what fellowship has Christ with Belial? We must come out from the world if there is to be addition according to God. Do not add what is of Christ to the world. It is just making the world more respectable. Gods additions, additions to Christ, are to be in His own place. The Lord added to the assembly, or added to what was there of God, such as should be saved. Not to the world, but something quite out of the world. Let no one here conclude that he can have practical part in the holy things of God and remain linked with the world. If you are to be an addition, you are to be in your own place in the assembly. The Lord is appealing, I am sure, to the young christians here at this time; and would affect us by the thought of the light of Christ in Joseph coming into Jacobs soul. He lingered afterwards, it is true; even as it often happens that a brother makes up his mind at a time like this to move, but some other thing comes in after the meeting, and he does not move. He remains on in the world for some time and adds to his riches, and they are an encumbrance. So that the word tonight is, Move to your own place, to your own country. 

    May the Lord bless His word. 
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    LIGHT IN VIEW OF MOVEMENT (JT 75)

    Genesis 30: 24, 25; Exodus 2: 5 - 10; Exodus 17: 13, 14; 1 Samuel 16: 12, 13

    What is in mind is to speak of light, and I selected these scriptures to speak about this as it comes out in these four persons, having in view that light comes through persons. In the beginning, the light was commanded to shine out of darkness. The wording is significant. No person is mentioned from whence it shone, but the application of the passage in the New Testament connects it with the Lord Jesus. God who spoke that out of darkness light should shine who has shone in our hearts for the shining forth of the knowledge of the glory of God in the face of Jesus Christ, 2 Corinthians 4: 6. Clearly there it is connected with the Person of Christ and with ourselves as persons. 

    Having that passage in mind, I wish to make application of the four passages read to the present time, a time of darkness, and indeed a time in which people are sitting in darkness  restful, we might say, in it. Many will not have it pointed out to them that they are sitting in darkness; they are wholly without feeling as to it, for when it comes to moral things, men are without shame, alas, as ignorant, but still the light comes into the darkness. Ordinarily light dispels darkness, but in moral things the darkness remains, although the light shines, as John says, the light appears in darkness, and the darkness apprehended it not, John 1: 5. The darkness remained. Here the light intruded itself from the divine side. Matthew says, quoting Isaiah, The people sitting in darkness has seen a great light, Matthew 4: 16. They have seen it. It alludes to Christ, confirming what I am saying, that light is in persons properly. The first chapter of Genesis typically makes that clear. The great lights in the heavens allude typically to persons, and so Matthew says that they who were sitting in darkness had seen a great light. 

    The Lord Jesus Christ came to live in Capernaum. He had resided in Nazareth. Capernaum was not nearly as desirable a place to live in as was Nazareth. It was lower down, many, many feet below the sea, indeed. The Lord went down there to live, but the light shone in the descent and those who lived in Capernaum had the privilege of seeing it. They sat in darkness. The Lord moved as He heard something. Of course, He knows everything, but as a Servant here, He recognised external facts and information, so He moved from Nazareth to Capernaum after He heard that John had been cast into prison. That was a matter of government. John was cast into prison, and it affected the Lord. Every bit of suffering in His servants affects the Lord, and He moved in relation to His servant, but I am speaking of the move as involving light. Those sitting in darkness saw  not simply that a light shone, but they saw it  they saw a great light. It brings out as I said, the truth that it is a Person. Light is from a substance. In him was life, and the life was the light of men, John 1: 4. 

    Well, now, having said all that about light, as being substance in persons, I take up Joseph. Jacob represents the believer, who normally is on the alert for the light. He does not wish to miss anything, and so, as Joseph is born, his mother names him, giving the reason that the Lord would add to her another son. The believer takes note of what God will yet do, and acts in the light of it. Jacob was not a characteristic believer while in Padan-aram, though he was a believer. There are believers and believers. John tells us in chapter 2 of his gospel, that as Jesus made the water into wine, his disciples believed on him. They were already disciples, but they believed on Him as His glory was manifest, and a characteristic believer will watch for that, for it is the light, and as it shines he is to move according to it. He discerns that it indicates a movement. 

    Christianity is not a stationary thing. It is movable. John presents this in chapter 10, where he speaks of the flock. A flock is movable. Christendom has become a fold or folds; but they are not movable. Christianity involves a flock and it is moved by light. As the Lord says, I am the light of the world; he that follows me shall not walk in darkness, but shall have the light of life, John 8: 12. So the believer, characteristically one of the sheep of Christ, follows the shepherd, the Lord tells us through John. They are alert for the light, and they follow a light shining. Otherwise they may miss their way, they may be left behind, as others move on. Now Jacob says immediately when Joseph is born and his mother had named him, Send me away, that I may go to my place. He had been with Laban for fourteen years. Why move away? Well, it was not the place for addition. The light coming into his soul involved addition, but that was not the place for addition. You do not want to add to yourself in the circumstances of unbelief. The more you do, the more you will be stationary and you may lose your way. Woe unto them that add house to house, that join field to field, says the prophet Isaiah, chapter 5: 8. The ray of light in the birth of that child and what is said about him told Jacob that he must move. Is this a voice to someone here, who is stationary religiously, and perhaps thinking you should be? The truth is that you belong to the flock of Christ, and He moves, and the flock follow Him. My sheep hear my voice, and I know them, and they follow me, John 10: 27. 

    They who follow the Lamb wheresoever it goes, Revelation 14: 4. 

    So we have, therefore, in this servant Joseph, a transitional thought, and as I said, christianity is transitional as regards its place in this world. Presently, the great arising will take place, dear brethren, and the great operation of Christs power will take the saints out of this world. We do not want to be taken out in our sleep. For they that sleep sleep in the night; and they that be drunken are drunken in the night, 1 Thessalonians 5: 7. We are not of the night, nor of darkness. Paul says, Ye are sons of light and sons of day. We are to be on the alert for the light, for the coming of Christ, when He will exercise His great power. I love the thought, and to have now some little sense of the power of our translation. Are we aglow as to this, dear brethren? Everything around points to intensified darkness. We are of the day, and are on the alert for it. We are not going out asleep  God forbid!  we are to be fully awake, looking for the day star, as Peter says, Until the day dawn and the morning star arise in your hearts, 2 Peter 1: 19. The hearts of christians are the great theatre of divine operations at the present time, and God is stressing that these operations go on, whatever else goes on. The enemy would oppress us by suggesting that they do not go on, but the operations continue in view of the final transitional movement into permanency  into our eternal abode. We are to meet the Lord outside of this world, to meet the Lord in the air; and thus we shall be always with the Lord. What a prospect! 

    Joseph represents one transitional phase. It is a movement out of Genesis into Exodus. Moses is a movement out of Egypt into the wilderness. Life is seen in the move. Joshua is another move out of wilderness conditions into the inheritance  into our inheritance. David is another further transitional thought into Gods inheritance, and so we have four transitional phases. The first is Joseph. God is going to add, his mother said. Jacob sees this is not the place to add, but yet he stays and buys flocks, dropping from the level of faith, moving away from the shining of the precious light that came into his soul. How often that happens; light comes in and we resolve to move and then something else comes in. The enemy would say, No, stay a while longer. You may get some temporary advantage, and you listen to the deceiver, whereas the light that shone was intended to move you in a spiritual direction, and it had that effect at the start. So the whole book of Genesis is lightened up with this position. Joseph is the great servant for lifting the people of God out of one position into another position. He says, God sent me before you to preserve you a posterity in the earth, and to save your lives by a great deliverance, Genesis 45: 7. But they had to come down. He sent up the wagons, and the message to his father and to his brethren was that they should come down into Egypt. It was a complete lift of the people of God from one position to another, and the light governing is in Joseph, he is the substance. He is a young man right through Genesis. The second mention of him in this respect is that his father places him before his mother. It is personal distinction there  not simply the light for movement, but the light of distinctive personality. The next thing is that his father loved him. The transitional procedure is on the line of attraction. He loved him better than all his sons. That love never waned, and Joseph counted on it. He appealed to his brethren, saying, And ye shall tell my father of all my glory in Egypt, and of all that ye have seen; and ye shall haste and bring down my father hither, Genesis 45: 13. Joseph counted on his fathers interest to hear of him, and not in vain, so that we have Jacob in Egypt. The first verse of Exodus tells us of the tribes coming into Egypt with Jacob, their father. That is, it is transitional  in perfect order. They do not come down piece-meal, but as a family in relation to their father. The family comes down from the record of Genesis into Exodus, that is, we have the family attracted into Egypt. The people are there now in families. One would seek to awaken interest in any one here who has not light in regard to this great matter  the great family of faith. It is a transitional movement at the present time, in view of our eternal place of fixity where God shall be all in all, where the Son, the true Joseph, will be on our side in subjection. Eternal fixity at present is just an expectation. 

    The next phase is Moses. He has to do with the water. We have to pass over the water for the next move. So Moses is drawn out of the water. His saviour was the daughter of Pharaoh, not without significance. She is more than a mere Egyptian. She had other instincts, for God in His sovereign way establishes links to serve His testimony. There are many phases in His way, but it is really one way in its varied features of transitional movements. Pharaohs daughter found something in the river. What a treasure! What would heaven see as that ark of bulrushes was opened up? Not a corpse, certainly! Joseph was put in a coffin in Egypt and carried all the way through the wilderness, for he must be in the movement. He is the first great leader. It is an accumulative thought. Now in this ark is a living babe, exceedingly lovely, or fair to God, we are told, and it is left in the water. Water is a great figure in Scripture. The feature I am now speaking of is baptism. It is morally obligatory, He that believeth and is baptized shall be saved; 

    but he that believeth not shall be damned, Mark 16: 16. No christian should be otherwise than baptised. You discredit this matter I am speaking of, if you are not. Moses is the great baptiser; he is introduced to us as in the water. As it says in 1 Corinthians 10: 2, All were baptised unto Moses in the cloud and in the sea. We are told all! Oh, you say, infants? Certainly, but households is the proper word. It is a great doctrine  household baptism  not to be hidden under the table, but to be laid open on the table to be known and read of all men. 

    Paul says, Christ has not sent me to baptise. Is he belittling baptism? No! He does not say he did not believe in it. He just says that he had not been sent to do it. But he did it, nevertheless. Is he transgressing? No. He did what it was necessary to do, but he says he did not wish to make much of it, lest you might think he was making a party, doing things in his own name. He sums it up, saying, I thank God that I have baptised none of you, unless Crispus and Gaius, that no one may say that I have baptised unto my own name. Yes, I baptised also the house of Stephanas; for the rest I know not if I have baptised any other. For Christ hath not sent me to baptise, but to preach glad tidings, 1 Corinthians 1: 14 - 17. He says he did not come to baptise lest you might think he was a party man  a sectarian. You see, he is not ashamed to use the word household. They are baptised people  in households  and we should be such together. The household of Stephanas had dedicated themselves to minister to the saints. They had moral power in the assembly. Paul says, Ye should also be subject to such. You see, dear brethren, that is what is meant by Moses. They are all baptised in the cloud and in the sea. Well, that is all I had to say about Moses, but it is most important. 

    The daughter of Pharaoh came down to use the water, and she became Moses saviour  an Egyptian princess  but her name is not given. She came down to wash. Washing is a great thought in the Scriptures. And such were some of you: but ye are washed, says the apostle. She finds this precious babe inside the ark. The child was preserved. Satan was endeavouring through Pharaoh to destroy all the males. We cannot have a family without the male. Moses represents the governing element  the male side. Satan would destroy that. Satan would say, Save the girls alive, but destroy the males among the people of God. If we destroy the element of rule, we destroy the whole matter. That is how the thing stood in the first chapter of Exodus. 

    Now the Israelites were increasing with no ruler. Jacob was gone. Joseph was gone. Another king arose in Egypt who knew not Joseph, and Israel multiplied with no protector. What a moment of darkness, of possible destruction of the people of God; but now five women are brought in to be saviours of the male side; those that Satan would destroy are for salvation. Let us see to it that the male side is maintained  the ruling class, as it were, among the people of God. Little Benjamin, for instance, is a ruler. It is the little ones in that sense. So that God, we are told, dwells between his shoulders  a dwelling place for God. You cannot have that without rule. Moses represents that principle. Moses indeed was faithful in all his house, as a ministering servant, Hebrews 3: 5. He is thus a type of Christ. It is the element of rule through baptism. Baptism is morally imperative and without it there is no present salvation. He that believes and is baptised shall be saved, Mark 16: 16. So Peter says, Which figure also now saves you, even baptism, not a putting away of the filth of flesh, but the demand as before God of a good conscience, 

    by the resurrection of Jesus Christ, 1 Peter 3: 21. The doctrine founded on that is separation from the world. We have left the world. It is the second transitional thought under Moses. 

    The third stage is in Joshua. He is a warrior. Moses brings us into the wilderness. He does not leave it himself. He could not go into the land. In His sovereignty God takes him in later on the mount of transfiguration, but in the type he does not go into the land. Moses takes us into the wilderness. Baptism takes us into the wilderness. The Lords supper holds us there, not in the land, but always as out of Egypt. It is food in the wilderness. These are the two great sacraments. I may be speaking to some here who are stationary christians, and who perhaps know little or nothing about what I am saying  of these transitional things. You want to leave the stationary position through baptism  the figure of Christs death. The apostle says, As many as have been baptised unto Christ Jesus, have been baptised unto his death ... We have been buried therefore with him by baptism unto death, in order that, even as Christ has been raised up from among the dead by the glory of the Father, so we also should walk in newness of life, Romans 6: 3, 4. You begin the great domain of glory in baptism. The first day of the week recorded in the end of the gospel is a day of glory and the great thought is the glory of the Father. Think of that  baptised unto Him  baptised unto His death  He who was raised from the dead by the glory of the Father. We should walk in the newness of life introduced by the ministry of Moses. 

    Then Joshua takes us on. He runs alongside of Moses from Rephidim in Exodus 17 onwards; he is introduced in relation to Moses, but he goes beyond Moses. He goes into the land and here is a man who has things rehearsed in his ears. We get the idea of the Book of God with him. The first mention of the Book of God is here. I call it the Book of God, because God tells Moses, Write this for a memorial in the book. We need to become acquainted with this book because it is written in view of continuance. There is also the Book of Life. You want to know whether you are written in this book. Whosoever was not found written in the Book of Life, we are told, was cast into the lake of fire (Revelation 20: 15). Being in the wilderness position may not ensure your being put into that book. That is a most important matter. You want to get into the book. The things are rehearsed in the ears of Joshua. He typifies Christ, another feature of light in a person  substantial, but it is light shining. 

    It is a question of a book, and of ears, and then military success, for the enemy is arrayed against us to keep us out of the land of Canaan  to keep us in Egypt, in the world. It is by way of the teaching of baptism that we should come to understand the glory of the Father, even now as in the wilderness, and to make sure that you belong to Canaan, and that you want to be in Canaan. As the light of Joseph came to Jacob, he said, Send me away, that I may go to my place and to my country. Now, what about ourselves in the wilderness? do we want to move to our own place?  it is in the land; indeed, it is in heaven. 

    Moses father-in-law would not leave; he would not go into the land  he preferred the wilderness. Many of us are children of the wilderness. We like it. We have worldly links. We are born of christian parents, and yet love the world. Maybe we would not go to the theatre, but we are worldlings in the sense in which we prefer the wilderness, and do not want to leave it, because, after all, the world goes alongside the wilderness. It is what the world becomes to us as we are affected by Christs love in going into death, and as love wanes with us the separation is apt to lose its force with us. Moses has to do with this kind of thing, the revival of love of the world  they wanted to return to Egypt. There is great opposition to us who would go on to Canaan. God brought them out that He might bring them in. Exodus 15 is not only the outgoing from Egypt, but the ingoing into the land. Are we ready for that? Joshua is the servant in whom light shines for us on this point, on our exodus from the wilderness into the land of Canaan  our own land. 

    Maybe I am speaking to some who might be classified as children of the wilderness. You were born of christian parents who came out of Egypt  and they are going on to Canaan, but you are not. It is a most pathetic thing to contemplate, a non-movement of children born in the wilderness and of christian parents. The parents are not going back into Egypt, to the world, but they intend to finish in Canaan, indeed in heaven, with Christ. If there is one here, I would appeal to you. Move along with people of God. Get acquainted with the Lord Jesus. He is equal to every opposing power, He never lost a battle, He will see you through in victory into glory. 

    Joshua is a victorious leader, he leads out of the wilderness into the land of Canaan. God says later, I lifted up my hand unto them, to bring them out of the land of Egypt into a land that I had espied for them, Ezekiel 20: 6. It is as though He would say, I looked at that land and liked it and I want you to look at it and like it, too. Of all the lands that His eyes rested upon, that is the land for His people  not Gods inheritance, but His peoples inheritance, a land espied for you. He wants you to go there, and He has appointed Joshua to take you there. It is Christs place. Are you despising that pleasant land, some of you christians here? The people, we are told, despised the pleasant land. God says They will never see it. Most solemn! Some day, if you keep on despising, God will say to you, You will never see it. Take notice of it! You will never see it. You will be strewn in the wilderness. Caleb and Joshua were not prepared to stay in the wilderness; they went in to Canaan. You will understand that these are figurative things. They were in the wilderness, but they did not wish to stay in the wilderness. They are numbered to go into the land of Canaan. Will you not come? Come with us, and we will do thee good, as Moses said to Hobab; but he said, No! I am not going with you. God forbid that that should be the language of any christian here tonight. Come along to share the inheritance on the other side of the Jordan. Do not remain in the wilderness. 

    Finally, David is the fourth transitional leader. He paid great attention to the service of God. He was a king, but his kingship was subservient to a greater thing; that was the service of God. The service of God is the greatest thing. We are to serve Him all the days of our life. It is a final thought. David, typical of Christ, is the leader in that, and we are to be brought into our own inheritance now. David would say to us that God must have His inheritance too. I will not give sleep to mine eyes, slumber to mine eyelids, until I find out a place for Jehovah, habitations for the Mighty One of Jacob, Psalm 132: 4, 5. He invites God to come into his inheritance. What a man he was, and what a man he is typically. All these men represent Christ in His various phases of ministry. David, being what he is, as I said, the leader in the service of God, is a beautiful, attractive person. You get a little touch of that in Joseph, though it was not the main thought. David is introduced to us in the most propitious circumstances, and he is ruddy. He appears in the company of his brethren, a desirable environment, a place of affection. He is anointed in the midst of them. The Spirit of God came upon him. He is an attractive man; he is ruddy and of beautiful countenance. The eye is included in this and has so much to do with beauty; it has intelligence and affection in expression. It is a wonderful organ for expression. It is to present Christ to us in the sense of attractiveness. It is not that He leads us in by authority. He draws us in. It is affection  it is personal attractiveness. Thine eyes shall see the King in his beauty, Isaiah 33: 17. The Lord would present Himself in this last phase of the movement as we are about to be transferred literally by His power into His heavenly places. I am speaking of Ephesians now and how He attracts us into heavenly places spiritually. We will remain there as accepted in the beloved. He is presented to us as David in Ephesians. David means beloved. That is exactly what Christ is in the heavenly places. It is not resurrection although it will include that. We shall yet experience the operation of His power here, taking us up, but in the meantime He has our hearts there, moved by the Spirits power, but by Christ as the attractive and absorbing object of our hearts. 

    We are not going away from home when we go to heaven. If we lose a relative, he has gone away from the home here, yet he has gone to home. It is Gods home. We do not want him back. God would draw us to the place. It is Gods home, the place that He made for Himself to dwell in, dear brethren, and our David is drawing us into that. We are already made accepted in the beloved, that we should be holy, and without blame before God our Father in love. He has our hearts now; that is the result of ministry; but presently a great wave of His power will take us all up. Sometimes in the prayer meeting we get a touch of divine power, that is like the rapture, and reminds us of it. Paul says, to depart, and to be with Christ; which is far better, Philippians 1: 23. But think of the delight of the apostle in his being caught up to the third heaven and into paradise. The Lord Jesus spoke about going to paradise: Today shalt thou be with me in paradise. The Lord Jesus and the dying thief were both there together that day  both in the paradise of God, in triumph. What a transposition from the cross of Calvary! We are to become accustomed to these things, our hearts are drawn into them by our David, presently to be taken into them in eternal actuality. One stroke of His power will set us down in our own place. May God bless the word. 
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    ADDITION (JT 79)

    Genesis 30:24 - 34; Acts 11:22 - 26

    I have read in Genesis because of the meaning of Josephs name. The chapter is full of instruction in regard to names, showing, that is, in a divine sense, their significance. Names have meanings; an examination of the chapter will reveal this. It is not that God directly gives the names, but the Holy Spirit mentions them, giving the reason in the text for each of the names of those who ultimately became tribes of Israel, destined to have a place in the purposes of God and in the ways of God beyond any other persons. Rachels remark here indicates that, however little she understood, the Spirit of God had in mind completion, that the number should be completed, that there will be twelve tribes. In the mind of God there is a certain number, there will be no more nor less. The more we know of God the more we expect this. Nothing is left open; His counsels require a certain number and that number will be secured. That I should be in it, of course, is my concern. It is Gods concern but in the gospel it is my concern. It is put to me as a matter of my concern, that I should be not only among the called but among the chosen, the chosen in Christ before the foundation of the world  a most elevating thought for the believer. To confirm this, in the book of Revelation we have in one chapter a carefully counted number, one hundred and forty-four thousand, they are carefully selected. Then in the second part of the chapter we have a crowd, a multitude that no one can number. It is manifest, in saying no one can number, that He is excepted who numbered in the early part of the chapter. That is, God is excepted. He numbers, and in that unnumbered multitude there is not one more than God had in mind. As knowing God we understand this, dear brethren, and whatever Rachels intelligence might have been, her remarks are recorded by the Spirit to show that addition was then needed. There were only eleven in Joseph but God would add to her, she says, another son, not another child but another son. Dinah had been added to Leah but that did not make up the number twelve. There are twelve children already in the chapter, but one of them is Dinah. Her name is something like the feminine of Dan  an important name for a sister  that is, the element of judgment. Dan shall judge his people as another of the tribes of Israel. So Dinah, as true to her name, would judge. One of the greatest things, dear brethren, amongst us is the element of judgment  of knowing how to tell the difference between right and wrong, and sisters are to be brought into this. But Dinah does not complete the number in the mind of the Spirit of God  she is not a son. The male side is always in evidence in Scripture, not in an exclusive way but in an inclusive way, including the female. The word man primarily includes both, Let us make man in our image, male and female created he them. It is a question of quality, I mean the masculine and feminine, all looking on to Christ and the assembly. The whole marital thought and that of gender in Scripture look on to Christ and the assembly, a combination in what is spiritual. The feminine is essential in that sense, so we have the bride in relation to the eternal state of things. We may settle down in that thought, dear brethren; male and female comes under the one head in that sense. But it is there nevertheless, Dinah does not complete the number here, it required another, and Rachel says, Jehovah will add to me another son. The idea of adding is introduced and it is limited; it is limited in her mind  another son. It covers the present moment for there is another wanted yet. 

    God has not finished yet; He is going on in the filling out of His thoughts; how long He may continue we cannot say, but that He will continue until the last is secured is a certainty. Then alas, how many will be left out. That is a solemn side to be noted by those who do not know they are numbered, that they are amongst the selected number. It is for each to tell, to be sure in his own soul, that he belongs to the number. 

    But the thought of adding is introduced and what I have in mind now is to produce certain moral effects of this and responsibility attaching to it. This is worked out in Jacob. Rachel reached her end, the prophetic word. In great sorrow she died. That is another thing. The Spirit of God says she died at the birth of this other son, Benjamin. I want to refer to that in a moment. But Jacob here, as Joseph is born, had in mind that he must move. The thought of completion, the thought of the counsels of God, is intended to make us move. They are not accomplished in relation to this place, to what Padan-Aram may represent. That was not Jacobs place, it was his place as a hireling. He knew what addition meant in that place  he had sons and daughters there, but he had more, he had the thought of wealth. Now, he said, I want to go out of this place. It is a spiritual movement of his soul when Joseph is born. No doubt he recognised the prophetic word of Rachel and would be in accord with it, at least for the moment. That addition, that completion, that final son belonged to Canaan. Finality in Gods mind, beloved, is not in this world but in that world and the resurrection, His own world, that is what is in His mind. So that adding in this world is very precarious. It is the completion that brought the thing home to Jacob; he says, I must move out. Not indeed that Rachel had spoken of addition until Joseph was born, the person whose name meant addition  that of Christ. All addition must be in that setting, not in this world; it belongs to Canaan. Christ is living in relation to Canaan. Take the gospel of John, the whole trend of it is Canaan. What is it to be there? Go to my brethren and say to them, I ascend (chapter 20:17). But alas, dear brethren, Jacob had these second thoughts that are often so ready to replace the original thoughts, tending to disaster. It is one of the greatest things that if one has a right thought, a confirmed thought, in his soul, not to allow it to be replaced under any circumstances. The first thought was right, to go out. It belonged to another world and that meant that all the others had to get into that other world. So these second thoughts, these disastrous thoughts, that even come in with us, lay hold on Jacob. It referred to his peculiar proclivity, that is gain in this world. It has come down to us in the most striking manner. Those who know the posterity of Jacob after the flesh know how they are marked by grovelling in this world, in the dust of it, for earthly gain. Jacobs second thought was, of course, suggested to him by Laban, who can scarcely have a spiritual thought. There are men like that  you feel instinctively of certain persons they can scarcely conceive a spiritual thought, much less give expression to it, and still more unlikely to carry it into effect. Laban was one of that kind; an unfair master, an unfair father-in-law, an unfair brother, for he regarded Jacob in that light. He thought of his own gain for he knew he had been blessed through Jacob. 

    This is a very important matter for young people, for these suggestions come quickly enough. As soon as a spiritual thought lays hold of your heart and you give expression to it, the enemy is on the alert and will bring everything possible to bear upon you so that that thought may be displaced by another taking its place. It was seemingly a very legitimate thought, Why should I not stay with my father-in-law and help him?. But then Jacobs proclivities entered into it; his thought was wages. He had had them changed ten times. I suppose he would be a labour leader, speaking respectfully of him. But that proclivity is the idea of trade unionism. It tells us elsewhere that his wages had been changed ten times. Here the idea of wages is the prominent thought between himself and his father-in-law. The enemy is always ready to offer wages. God does not care for hired servants. If anyone takes that place He will pay them, as the parable tells us, but He has no interest in hired labourers. His thought is slaves, but slaves who are sons, if you understand. Gods thought is bondmen but persons who are secretly sons with Him. As a bond-slave you cannot do anything without your master. Even the Lord Jesus Christ said, The Son can do nothing of himself save whatever he sees the Father doing, but He was the Son, known to be that; He was conscious of it. So everyone who is rightly a bondman of God, is secretly a son. It is the idea of heart service, By love serve one another. The wages is in the service, that is the truth. Love serves, its wages is in the service. Anyone who stands up to serve the saints as a burden does not serve them really. His wages are in the service; it is a pleasure to serve the saints. See who they are and who their Master is. See the dignity of it. I love my master ... I will not go free (Exodus 21:5). It is a realm of love, that is what it is. Bond-slavery according to God is in the realm of love. It is wearying at times: the Lord was weary, dear brethren, but nevertheless He says, Who it is that says to thee, Give me to drink (John 4:10), who it is, that is serving. A bondman, yes, but the Son. Bondmen of God, but sons of God. That position is exceedingly attractive. I speak of it now that young people may see it and come into it. What am I going to get? 

    That is poor. The prodigal had the idea of hired service and christendom is governed by that principle, those who serve are formally paid wages. The prodigal had that thought, In my Fathers house are hired servants. I would like to be one of them, a very low thought, but when he got there, there is not a word about hired servants. There is a word about bondmen but such bondmen that had the key to the treasury, the place where the most precious things are. The bondmen are in the joy and dignity of the place, sharing in the joy of the house. I mention all this because of this wretched word wages coming in here. Jacob is making his own terms with Laban. He is really covering up what was in his mind. Do not give me money, he says, but he knew what he was going to have; he was a shrewd bargain-maker. He retained Rachel, Joseph, and all his family, dear brethren, in Padan, whereas they all belonged to the land of Canaan; they all belonged to heaven, so to speak. That is what is written over the book of Genesis: it is a heavenly people. They seek their country ... that is, a heavenly; wherefore God is not ashamed of them, to be called their God; for he has prepared for them a city (Hebrews 11:14,16). Jacob settles with his father-in-law and received reward, but not another son  not there. The addition, according to the prophetic word, would be in Canaan. Jacob settled in Padan in spite of his words earlier, I want to go to my own people, to the land of Canaan. He settled in Padan and added, but what did he add? Sorrow and the bitter hostility of Labans house, and he well-nigh brought upon himself destruction. That is not the addition that God has in mind. If there is anybody here thinking of adding to himself the wealth of this poor world instead of what belongs to Canaan, you are sure to incur something like this, and you are to be warned. 

    Now I wanted to link on these thoughts with the book of Acts. As one looks at the dear brethren here they become more and more delightful. They are worthy of the greatest service and one would say ourselves your servants for Jesus sake, for that really comes into the service. The more one looks into the countenance of the saints the more one loves to see them added to. What a spectacle presented itself in the early days, in what we call apostolic days. The Lord looked down from heaven at Pentecost, and what did He see? A crowd of names, one hundred and twenty names. You can afford to have a crowd if the names are distinguished enough, if you can pick them out. No one is lost who has a name. We read of seven thousand names of men destroyed presently in the book of Revelation  they are the distinguished ones of this world  one could mention thousands of them perhaps. But here are one hundred and twenty names, the handiwork of the Lord Jesus Christ, how delightful they were to Him! He had just gone up from them, blessing them. Now He would distinguish every one of them and looking down upon them He would know each of them. Then there were the three thousand. You can understand how the Lord would say, I would love to add to those. That is the feeling one has, more and more, as one sees the saints. The work of God came out at Pentecost; there it was and three thousand were added. Those then who had accepted his word were baptised (Acts 2:41). The onus is on them to be baptised. Later on Peter commands baptism, but not here. It is to bring out quality. In the earlier days in Jerusalem there was no regulation; it was left to allow the work of God to show itself. Later on in Paul the testimony is regulated in the world. Not that the twelve do not regulate, but it is not put that way; what is said here is that those who received the word were baptised. Peter had mentioned it in his address, of course he would, but they were baptised; 

    it was their own matter. The Spirit of God would invite us to look between the lines. What a day it was. Was there ever such a day in Jerusalem? The crucifixion transcends all, of course, but even Solomons great celebration is nothing to this. Think of what it was: three thousand people in one day baptised! These people were not carried away by the preacher, although perhaps it was the most wonderful address that had been delivered, save the Lords own, and indeed that address perhaps took a character that none of the Lords addresses had assumed, and yet they were not carried away by the preacher. It is remarkable how traits of christianity enter into that chapter. They ... said to Peter and the other apostles (verse 37); they discerned apostleship in others. It is an important matter that we recognise what is of God in whomsoever it may be. These people could not have had a list of them; they were there with Peter  the apostles were there and were discerned. Then it says they were added. It does not even say who added them. It is that kind of thing. These people must belong to those people; they are all of a kind. That is a christian must belong to christians. There are persons of that kind in this world; you belong to them and you should be with them; that is the idea. The thing was there and they were added, a large number of them. They certainly did not come before a care meeting as far as this passage goes, for they could hardly take up one by one. The mighty work of God was there in Jerusalem. It stands out by itself; there was nothing like it at all. The fresh power of God came in by the Spirit, came down from heaven. 

    They were just the kind of people that should be added, for they continued stedfastly in the apostles doctrine and fellowship, and in breaking of bread, and in prayers (verse 42). In the midst of all this the apostles miraculous power went on, as well as the work, the wonderful works of God. The apostles go on and these dear people move on together, not in one place now. I do not suppose there was any place in Jerusalem big enough to hold them. They were together in heart, which is a greater thing. It is a great thing to be together in heart all over this district of England as is shown as we are together today. But this was the work of God; that is the point. They broke bread in the houses. What a scene in Jerusalem, households resounding with the praises of God! How many of them, who can tell? They went to the temple too; but they would say, We are here in patience to bear testimony, but we are more at home in our own houses than here. The house is the place of affection; the temple had lost that character. The Lord added to them, as if He were to say, It is great enough for Me to add to. The word assembly is not there in the original, but there was such a thing there as is described and He added to that. He added that which was most precious in His own mind, the final son, so to speak, for the number must be complete. They were those that were in the mind of God for salvation, the spared remnant; He has always somebody in His mind for His counsels require it. 

    That is chapter 2; then in chapter 5, so that this great thought should continue, we get the great sin of Ananias and Sapphira. A most solemn discipline  for both of them died under the discipline of God and were buried. It is significant that their burial is mentioned. Our Lord was buried too in the same sense, I believe, buried by loving hands. His murderers would have put Him with the malefactors. Men appointed his grave with the wicked (Isaiah 53:9), but that is not burial in the mind of God, not a burial of dignity. Brethren under discipline are to be regarded in their dignity; we must never forget that. After this solemn matter the saints are said to be in Solomons porch, which would mean that they bow to the discipline. Every saint bows to it, but as casting a stone. He or she has part in it. They were in Solomons porch, a remarkable thing, as if they were bowing to the judgment. Then we are told that multitudes of men and women were added. So that we are not to be afraid of discipline; it would only help in the additions because we want to be according to God. Bringing in extraneous matter is only bringing in causes of sorrow. They were added to the Lord. They faced and bowed to and accepted all that belonged to the Lord in the way of authority, they were added to Him in that sense, to the Lord. 

    In this passage I have read we have a further thought, addition amongst the gentiles, that is ourselves. It always comes home to me ye also, that is we gentiles are in the mind of God for blessing. How did it come about? Those that were scattered at the persecution of Stephen went as far as Antioch. Some only spoke to the Jews but there was such liberty that others went further than that. It was not what they were told to do but what they did. God likes that, brothers and sisters moving according to the divine nature that is in us and seeking to help other people. God likes to see us go further; it is a question of divine instinct. He did not tell them to go, but He says, I am with you as you go  the hand of the Lord was with them. As we were saying in prayer this afternoon, we feel the day of small things but what I would say is this, that what is is to be added to. It deserves to be added to. Heaven thinks so and any young man or woman who thinks so and moves according to it will find that the hand of the Lord is with him and there will be results. Many turned to the Lord; not merely to the saints now but to the Lord, which is in a sense greater. They faced the fact that the Lord has authority. We have to submit to it; we are not stronger than He. Why I read these verses was because this great movement is extended and the word added is mentioned in connection with Barnabas, as if God, whilst owning any that move with divine instinct, also specially recognises a man who is a good man, a good man filled with the Holy Spirit  a rare kind of product of the work of God. These matters reached the ears of the assembly which was in Jerusalem. It showed this characteristic which is in accord with heaven. It had ears to hear what God was doing and it moved accordingly, sending out this remarkable brother, a good man and full of the Holy Spirit. How great the need is for such men! He was an unjealous man for he went and sought out Saul. He had a long way to go, but he sought and found him and brought him, with the result that they laboured in the assembly there for a year, these two remarkable brothers. The addition was brought in, constituting an assembly; that is the great thing in view: The assembly which was there through the labours of these two men. Then it is named, the saints are named; it says the disciples were called christians there  that is their character is now fixed on them. Heaven and earth know these are the people. Not an official name as Wesleyans or Baptists but christians, a name we may say given divinely, not exactly by God but it is a fixed thing. We can glory in it for Peter says, Glorify God in this name. He took account of it, if one suffer as a christian, let him not be ashamed (1 Peter 4:16). 

    As a christian you should suffer under ordinary circumstances. Christ was here as suffering and the christian is suffering. You belong to them and you ought to be amongst them really if you want to take on this name that is called upon us  christians. 

    That is what I had in mind, dear brethren, the importance of additions, but on these lines. Not additions according to the world but according to the counsels of God. 
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    THE SUPPORT OF GOD IN RECOVERY (JT 89)

    Genesis 30: 25; Genesis 31: 11 - 16; Genesis 32: 1, 2; Genesis 33: 1 - 11

    JTThere are several other incidents in the history of Jacob that will be alluded to, but it was thought that it would suffice to read these. What is in mind is to show how, where declension sets in in believers, or earthly-mindedness, or even worldliness, and recovery begins, God comes in at once to help when our faces are in the right direction. We, perhaps, have noticed that persons, whilst professedly seeking to be right, fail to reach their professed desire, because there seems to be no help, no support from God, and it becomes a question as to whether there are secret conditions that should be exposed and confessed. As soon as we are transparent, and our faces are set in the right direction, we get divine help. It is said, Had I regarded iniquity in my heart, the Lord would not hear, Psalm 66: 18. And it is thought that these passages would help us to see how God comes in as honesty and purpose, as in the first verses read, begin the matter. And it came to pass when Rachel had borne Joseph, that Jacob said to Laban, Send me away, that I may go to my place and to my country, Genesis 30: 25. Evidently it was of Jacobs own volition that he said this. 

    Then in the next chapter we have in verse 3: And Jehovah said to Jacob, Return into the land of thy fathers, and to thy kindred; and I will be with thee (chapter 31: 3). Then in view of the large family he had, and the holdings or belongings, we have in verses 11 - 16 how God helped to bring his family into accord with him in their movements. So that the angel of God says to Jacob, Jacob! And I said, Here am I (verse 11). And he tells how God blessed him in cattle; and then it says Rachel and Leah answered and said to him, Is there yet any portion or inheritance for us in our fathers house? Are we not reckoned of him strangers? For he has sold us, and has even constantly devoured our money. For all the wealth that God has taken from our father is ours and our childrens; and now whatever God has said to thee do (verses 14 - 16). That is, they are with their husband against their father. Then passing over other scriptures that might be read, this one in chapter 32 shows God Himself is with Jacob in power. And Jacob went on his way; and the angels of God met him. And when Jacob saw them he said, This is the camp of God. And he called the name of that place Mahanaim, which means, two camps. 

    Well, I thought just to indicate what is in mind in calling attention to these scriptures, because our families, especially where there has been retrogression or departure, are sure to pick up what we are in, and very often retard our recovery, and I thought it was well to see that God brings even the families around here. Rachel and Leah and, as we shall see in chapter 33, an offended brother, is recovered, too. At least, he is influenced by what is from God. Jacob sets his family in order, putting Joseph foremost before his mother. So that it is not only a right spirit in Jacob, but a spiritual understanding, spiritual testimony. So that Esau is affected. 

    RWSTo set Jacobs face in the right direction would God use His government? Jacob says in chapter 31: 7, And your father has mocked me, and has changed my wages ten times. Is there Gods government? Then when that is responded to God comes in and gives Joseph, because it says when Joseph was born, he said, Send me away, chapter 30: 25. 

    JTI think we should see that Joseph is a sort of token of spiritual understanding in Jacob. In chapter 33 he is set before his mother. As the family in its subdivisions passes before Esau, Joseph is set before his mother. He comes in last, but he is before his mother. This would represent spiritual intelligence in the testimony in the family. The family is secured, as we see in chapter 31, but it is this spiritual touch which would point to Christ. Christ has a full place in the family, and it is a very important matter, if we are to have our families with us, that it is not only by influence in the way of headship, or authority in the husband, but that there is spirituality in it. 

    ANWIn that connection, is it your suggestion that the first verse read in chapter 30 suggests that what makes the turn is some fresh living view of Christ? 

    JTThat is what I thought. It is said, Rachel had said, God has taken away my reproach. And she called his name Joseph; and said, Jehovah will add to me another son (chapter 30: 23, 24). Joseph means addition. So that Rachel clearly has prophetic power here, and calls him Joseph, which means He will add and then she definitely says here, Jehovah will add to me another son. And then, after Rachel had borne Joseph, Jacob says to Laban, Send me away, as if the light of another spiritual world was in his soul in the light of what Rachel said, and the name she gave her son, and the prophetic word as to Benjamin. I was thinking that is how the thing stands. 

    WB-wGive me my wives for whom I have served thee, and my children (verse 26). Rachel and Leah were in the thing. It is a good thing to have the wives with us in the movement, the sisters. 

    JTYes; the wives and the children. I thought that was a very important item in the history, and God evidently helped in the matter, because it was Jacobs dream that seemed to affect him. In chapter 31 it would seem that the dream that Jacob records helped the matter, and then when his father-in-law would have done him harm, God helped him again, showing how God is with a man when he is in the right direction. 

    FSCWould the word in Deuteronomy 26 fit into what we are saying, where they came before the Lord with the first-fruits in their baskets? 

    JTI think that is right. It is the feeling you have when drawing near to God. What you were, and what you are now, having your inheritance in Canaan and a basket with first-fruits in it. It is this help that we get from God that I was thinking of. When a brother has turned away, or at least retrograded to some extent, and the thought comes into his heart to return to God, to Gods house, God is immediately with him and helps him in his family, because that would be pretty sure to retard him otherwise, with so many cattle and other things; and when his father-in-law takes issue with him, God comes to Laban and says, Do not do any harm to Jacob, so that we are well protected as we turn around to God. 

    THRachel gets a word from God. 

    JTShe has clearly a prophetic place. We are told in the gospel of Matthew that she wept for her children. She is a real mother and evidently she has a prophetic mind here in naming Joseph and saying she will have another son. 

    CAMSpeaking of having his face in the right direction, he never seems to have forgotten his bearings in a way. I mean he refers to my country and so on. I was thinking about this matter of his turning. It is emphasised that where there is a turning, it needs reinforcing. It is always a kind of critical part of the course that we take. I was wondering whether God in this way did not reinforce it as to time and as to his feelings, too. 

    JTWhat has struck me about it here is that it was his own decision. God had not said anything to him yet about going back, Send me away (that is after Joseph is born) that I may go to my place and to my country. That is what you look for if God is working in a moral way with persons who have turned away. You want to be right with those with whom you have to do. He did not want to go away clandestinely. He did afterwards. But here he wants Laban to send him. He wants things to be orderly and seemly, and he would not take his wives and children by force. He says, Give me my wives for whom I have served thee, and my children; that I may go away, for thou knowest my service which I have served thee. It is a very sober, righteous, seemly way to begin. It seems as if, if a man is with God at all, this is what will mark him. 

    WB-wWas twenty years not a long time to be away? Twenty years out of fellowship is a long time. 

    JTWell, he had not forgotten his country, Send me away, that I may go to my place and to my country. So that, although it was a long time, he had not forgotten his place. 1 Corinthians 1: 2 says, With all that in every place call on the name of our Lord Jesus Christ, both theirs and ours: he had a country, but he had a place. 

    WB-wWould God allow that in His wisdom and in His ways in discipline those twenty years would help him? 

    JTI think that is what comes out. The finishing touches are seen in what has been read, but they are not completed until he reaches Bethel in chapter 35. But the thing begins with yourself, although in an unseen way God must work with a man before he will move, but there is nothing said about a vision here. It is the light that was evidently in Jacob. Apparently Jacob never lost the sense of the light shown at the birth of Joseph and what his mother said, for the mother and Joseph here are identified. 

    RWSWhat would be the root of Jacobs deflection in the truth? 

    JTWell, I think mercantile instincts. He began to talk about buying a wife, serving for a wife. I think it is a sort of instinct that enlarged in the history of Jacobs family, the mercantile instinct. He had to stay fourteen years. Isaac and Rebecca had no thought of his going and spending all that time to get a wife. They had in mind that it should be on ordinary principles; that affection should spring up; that he should not have to buy a wife by serving for one. That meant almost fourteen years. And now you will notice that Laban says to him in verse 27, I pray thee, if I have found favour in thine eyes  I have discovered that Jehovah has blessed me for thy sake. And he said, Appoint to me thy wages, and I will give it. And he said to him, Thou knowest how I have served thee, and what thy cattle has become with me. For it was little that thou hadst before me, and it is increased to a multitude, and Jehovah has blessed thee from the time I came; and now, when shall I also provide for my house? And he said, What shall I give thee? And Jacob said, Thou shalt not give me anything. If thou doest this for me, I will again feed and keep thy flock: I will pass through all thy flock today, to remove thence all the speckled and spotted sheep, and all the brown lambs, and the spotted and speckled among the goats; and that shall be my hire (verses 27 - 32). That was a defect. The light had come into his soul that he expressed, to be let go to his place and his country. Well, why does he stop? It is just for hire. 

    JSWould that be a trait of the Jew today? 

    JTIt is clear enough. We know what they are in New York City. But it is a question of what each of us is. We may sacrifice divine advantage or privilege for the sake of gain. The Lord speaks about that, and Paul to Timothy speaks about the love of money. It is a root of all evil. It is not the root, but it is a root, one of the roots of all evil, and I believe that is what held him back here, whereas he should have answered to the light at once. It was of his own accord Jacob said he wanted to go. Why did he not go? 

    CAMLaban being the kind of man he was, Jacob might have said, Well, if I had not run into such a man as this, I would not have been in such difficulty. I suppose God ordered all that, and what Jacob had to do was to learn in his own soul and not blame anybody else. 

    JTQuite so. And if light came into his soul, why not go in it? What hindered him? Evidently to get more cattle. 

    RemLaban would represent the Protestant system. The commercial spirit is there and may creep into us as coming out of it. I was thinking Laban must represent the general position in christianity, whereas Jacob comes out of it, but may carry the commercial spirit with him. 

    JTYes; he carried that with him. It is remarkable as the history goes on how slow he is to learn. In chapter 33 he goes to Succoth to build a house. He had not got to the end of his journey yet, and it shows how easily a man may be turned aside. It is to show the tendency with us to vacillate and allow second thoughts to govern us instead of first ones. The first one was the right one. Succoth was not his place. Bethel was the idea. 

    JSIs that seen in the prodigal: I will rise up and go to my father, Luke 15: 18? 

    JTJust so; and he does go. 

    RemLaban says, I have discovered that Jehovah has blessed me for thy sake (chapter 30: 27). God was working with Laban also. 

    JTLaban recognised God, but it was just because He had given him more cattle. I mean that is the thing that governs the position here. And when you come to chapter 33: 17 it says, Jacob journeyed to Succoth, and built himself a house, and for his cattle he made booths. Clearly the cattle had a great place with him. He stopped short of the house of God. I think the chapter brings out the tendency with us, however sincere. As we get light from God we go in it, and then we are stopped by some natural consideration, and then we go again and are stopped by another natural consideration, to build a house and booths for the cattle. 

    ARIt says, And there he set up an altar, and called it El-Elohe-Israel (verse 20). Would you say the cattle were in his mind, and himself? The next altar is in relation to God Himself (chapter 35: 7). 

    JTThat is right. He connected God with himself and his cattle. The great thought is the God of Bethel. 

    ABPOftentimes thoughts come to us as we sit under the ministry which are right thoughts, and as we consider them we take more conservative steps. 

    JTThese are all most important suggestions. The way to get the good of it is to put oneself in the position of Jacob, inclusive of ones family. You have a right thought, and you resolve to move in it, and then someone comes and makes a proposal to you of some kind. He holds out this opportunity for increased wealth, and Jacob stays there to get the cattle. It brought him into considerable difficulty, because Laban had it in his mind to do him harm. We are really playing with fire when we do these things. We may get into serious difficulties unless we move in the light. 

    RemRachel and Leah seem to move together in the chapter you suggested. When it is a matter of going with Jacob, they were not moving independently, but together. In chapter 31: 14 they seem to be of one mind in the matter. 

    JTI thought the dream was to help them. It is mentioned to show that they were helped by it. God intended that dream to help them, and it is a question, therefore, if the wives are slothful in what is right, if you are able to bring in the dream; if you have not got anything corresponding with the dream you have not got much power. It is a communication from God that gives you power. 

    JSIs Rachel Israel after the flesh? 

    JTWell, she is the first-love, but last really. She is a prophetess, really, in relation to Joseph when she says, Jehovah will add to me another son, but she died as he was born, and yet her voice comes down into Matthew, showing God gives her a great place in the testimony. 

    JSHow do you regard Leah? 

    JTLeah is the assembly. She is not so good-looking. The gentiles were not so appealing to the Lord as the Jews were. Paul himself was held by the Jews to much sorrow, but the Lord was not. He cut the connection with the Jews altogether. 

    QuesDo you have in mind that the husband should have a prophetic word for the wife? The dream of Jacob would be a prophetic word. 

    JTIf you have any dream, spiritual impulses from God, they are intended to give you power with your family. There is nothing more important than to be able to sway your family, not by mere willpower or authority, but by influence, by spiritual impressions. If they are not swayed by that they will become sinful. 

    JSThe dreams were to be in relation to the house of God. 

    JTThe dream in relation to the house of God was in chapter 28. This is a dream in Padan evidently meant to affect his wife and children. And the Angel of God said to me in a dream, Jacob! And I said, Here am I. And he said, Lift up now thine eyes, and see: all the rams that leap upon the flock are ringstraked, speckled, and spotted; for I have seen all that Laban does to thee. I am the God of Bethel, where thou anointedst the pillar, where thou vowedst a vow to me. Now arise, depart out of this land, and return to the land of thy kindred (chapter 31: 11 - 13). This is what he told Rachel and Leah. It was at the time when the wages he had bargained for with Laban were coming to him. Apparently that affected the two women, and it says, And Rachel and Leah answered and said to him, ... Whatever God has said to thee do. 

    CAMI suppose you would say there is nothing stronger in a household crisis than to be able to say you have had some dealings with God. Sometimes it needs something to carry the position. 

    JTThat is the point. They would value the cattle, you may be sure. Wives like the cattle, I mean, the money; although that is not all he said, but it was the incident where the cattle were increased. They were with God in this thing. 

    ABPWould not this dream primarily adjust Jacob? It is God that was doing it. It was not his contriving. 

    JTGod is working in spite of difficulties. God is able to overcome difficulties, and Jacob himself had them, because he was not really fair in laying these rods before the cattle. But God says to him, For I have seen all that Laban does to thee. That is very touching. Although what Jacob was doing was not altogether commendable, yet God is taking account of Laban. What an unfair man he was! He was unfair from the start with all this bargaining with Jacob, and God is very fair in these things, even in ordinary things, even as regards Rachel. God listened to her. God remembered Rachel, and God listened to her (chapter 30: 22). He had consideration for Leah because She was ill-favoured. God is fair and gives us to understand He is fair anyway. 

    JSWould you regard the present day as one of recovery? 

    JTWell, I suppose you do. We are all subjects of the grace of God, taken out of such associations as Jacob was in. 

    ARIn regard to this appearing, God says, I am the God of Bethel, where thou anointedst the pillar, where thou vowedst a vow to me (chapter 31: 13). God could have said to him, I am God; but He links Himself on with His house and links Jacob on with His house, too. That is to remind us that all our houses are to be held in relation to Gods house. 

    JTClearly. The cattle, the fairness of God in helping Jacob in the bargain he made with Laban is very remarkable. God enters into that, the unfairness of Laban. That same point comes up in verse 22: It was told Laban on the third day that Jacob had fled. And he took his brethren with him, and pursued after him seven days journey, and overtook him on mount Gilead. And God came to Laban the Syrian in a dream by night, and said to him, Take care thou speak not to Jacob either good or bad. That is God again. Laban has a dream. Whether he ever had one before, we do not know; but he had a dream in connection with Jacob. 

    QuesDoes the covenant go back to chapter 28? He had a covenant with God that God would care for him. Would not that be the original contract? 

    JTThat is the basis of it. These chapters are full of that sort of thing, communications of God with His children; He enters into their little matters, their family matters and so on, and brings in His fairness. 

    RWSLaban says in chapter 31: 29: It would be in the power of my hand to do you hurt; 

    but the God of your father spoke to me last night, saying, Take care that thou speak not to Jacob either good or bad. 

    JTThat is very beautiful. God is bettering the whole position. He is helping Laban. 

    RWSLaban is not getting help, is he? 

    JTHe is appeased to some extent. He was intending to do him hurt. It was in his power to do him hurt, and God saw that and prevented it in a dream, and one is greatly impressed; if one is returning to God, God is helping him. This is written down to show that a man that is at all sincere will get help from God. 

    CAMIt is remarkable how a christian affects everybody around him for good or otherwise. If he is with God even the worst kind of person will benefit by it. 

    JTYes. We may safely say Laban got some gain out of this, but what use he made of it we have to leave; but he is entering into contract with Jacob according to verse 50. He says to Jacob, This heap is a witness between me and thee this day. Therefore was the name of it called Galeed  and Mizpah; for he said, Let Jehovah watch between me and thee, when we shall be hidden one from another (verses 48, 49). There was a heap of stones which is a poor affair, but nevertheless, there was a sort of covenant. There would be no war; that is something, anyway. 

    WB-wIn verse 24 God came to Laban in a dream, and put things right in verse 29, Take care that thou speak not to Jacob either good or bad. He gets the right impression from God. 

    JTI think the whole scene is bettered. There is an element of betterment all around in these dreams, but you can see God is helping Jacob. He has His eye on this erring child, and He is going to see him through. And in chapter 32 it is said, And Jacob went on his way; and the angels of God met him. And when Jacob saw them he said, This is the camp of God. And he called the name of that place Mahanaim (verses 1, 2). So we have a landmark, which is always remarkable in these cases. If we get a landmark, there is some point reached. If he names it, it means there is light in his soul. The angels of God met him. 

    WB-wAnother thing comes to light on mount Gilead. He explored and found idolatry there. God in His government was causing that to come to light. 

    JTQuite so. That would be a help to Rachel, no doubt. 

    ARWhy does he call it Mahanaim, two camps? 

    JTIt is double witness. And Jacob went on his way; and the angels of God met him. And when Jacob saw them he said, This is the camp of God. And he called the name of that place Mahanaim. It was greater than he thought it was. When you decide on giving it a name, you are fair about it; you give it a proper name. Two is more than one, you know; it is witness. 

    JSMizpah. 

    JTThat means watch-tower, but Mahanaim is much greater, the two camps of God, but there is such a thing as that to be counted on. 

    CAMThat would be a sort of confirmation that the thing was going right. That is, angels intervening would confirm it. 

    JTYou can understand how favourable angels are if you are an erring one, and you are getting back, you are getting right in your household; how comforting it is, because angels know how to make you feel right. They are very considerate. Take the angels that fed Elijah. He was on the wrong line, but an angel made two breakfasts for him. The journey is too great for thee. It is one of the worst wildernesses in the world down there by Sinai, and the angel took sympathetic account of the traveller. There was a man called Barzillai, who was a great man, a great friend of Davids, and he did him a great service at Mahanaim. There is a strong link in the landmark. These landmarks are very interesting in Scripture. Jacob says, This is the camp of God. That is one idea, but when he decides to name it he uses the plural, two camps. The Song of Songs speaks about the dance of two camps, spiritual liveliness, buoyancy, and no doubt Jacob felt that he was surrounded by friends when he saw those angels there. 

    QuesDid he need this stabilising in regard to Esau? 

    JTGod anticipated that, quite so. Now the next difficulty is not Laban, but Esau, an offended brother, and a brother who had murder in his heart, too. How are you going to overcome him? I am sure God had that in mind. He is going to support him. Depend on Me; there is plenty of support for you; but instead of that he drops down to the level of what he had. It says in verse 3, And Jacob sent messengers before his face to Esau his brother, into the land of Seir, the fields of Edom. (Notice these remarks about Edom.) And he commanded them, saying, Thus shall ye speak to my lord, to Esau: Thy servant Jacob speaks thus (it is a very formal word), With Laban have I sojourned and tarried until now; that would remind Esau that when Jacob left he was intending to murder him. This is not a spiritual speech at all. He says, and I have oxen, and asses, sheep, and bondmen, and bondwomen; he tells Esau what he had acquired, which in no way would draw Esau to him or placate him at all. That would rather produce a spirit of rivalry. It is the inclination or disposition in us. We are all conscious that in spite of favours, in spite of advantages, in spite of ministry, there is the tendency to drop to the natural man, even after we are favoured with impressions from the Lord. He drops down to the level of a man like Esau himself. When I left, you, were about to kill me; but now this is what I am. 

    FHLWould it be too much to say that in the reference in Hebrews he is much greater than the cattle or the sheep or Esau or any of these things? Finally Jacob reaches that point. 

    JTThat is the thing to keep before us. And when we come to chapter 37 it says, These are the generations of Jacob, Joseph ... (verse 2), and that is all you get. Joseph is now filling the scene. And then you get Josephs dream. He is filling the whole scene, and the touch is in the verse read from chapter 30: And it came to pass when Rachel had borne Joseph (verse 25), and then the second touch is in chapter 33: 7, when the wives and children were brought before Esau; it says, And lastly Joseph drew near, and Rachel. Joseph is put before his mother. There is nothing like that in any of the other families. So that it is like the young man coming into view. 

    ARWe will never get to that point until we have a wrestling. In chapters 31 and 32 there are angels appearing, but later on what we get is an angel wrestling with him. 

    JTThe whole of chapter 32 should be commented on if we had time, but as to this message he sends to Esau, the messengers come back; that is a sorrowful thing. So that there is nothing gained there. And then we have the principle which begins in verse 7: Then Jacob was greatly afraid, and was distressed; and he divided the people that were with him, and the sheep and the cattle and the camels, into two troops. And he said, If Esau come to the one troop and smite it, then the other troop which is left shall escape. And Jacob said, God of my father Abraham, and God of my father Isaac, Jehovah, who saidst unto me, Return into thy country and to thy kindred, and I will do thee good, I am too small for all the loving-kindness and all the faithfulness that thou hast shewn unto thy servant; for with my staff I passed over this Jordan, and now I am become two troops. Deliver me, I pray thee, from the hand of my brother, from the hand of Esau; for I fear him, lest he come and smite me, and the mother with the children. Well, he lodged there that night, and there is the well-known story of the wrestling. Instead of his meeting Esau, he meets God. God is saying virtually, You have Me to do with; I am more important than your brother. And God helped him to overcome. That is a great thing, when God gives you to feel you are overcoming spiritually. 

    QuesIs there some moral suggestion in the separation of the great gift he sends on and his great wealth, whether what you remarked about God coming in is a great point in my recovery, as to whether I have power with God or whether a gift I might bring. He intended his worldly possessions to have power with Esau? 

    JTQuite so. And instead of telling Esau what he had in the first message, now he is going to give him something. That is another story altogether, and Esau finally takes it: Two hundred she-goats, and twenty he-goats; two hundred ewes, and twenty rams; thirty milch camels with their colts; forty kine, and ten bulls; twenty she-asses, and ten young asses (verses 14, 15). That is a big present for a man like Jacob: hard-earned, you might say. He is sacrificing now. He did not say a word about giving him anything in his first message. Now he is softened; his heart is softened and he is going to make a sacrifice. 

    RemGift is not sufficient; the prayer would have to be there, too. 

    JTPrayer first and wrestling, then the gift. It says in verse 24, And Jacob remained alone; and a man wrestled with him until the rising of the dawn. It is a crucial matter. Instead of being afraid of Esau, is he afraid of God? A man wrestled with him until the rising of the dawn, and he allowed him to prevail. It is very touching, it seems to me, that God gives you to understand that you are making headway with Him. It is much better to make headway with God, If you are to present a testimony to Esau at all, you must have to do with Me first, and that is what happened. And so when the wrestling with God is over, he is evidently crippled, but greatly empowered inwardly. And that is how he meets his brother. So that chapter 33 says, And Jacob lifted up his eyes and looked, and behold, Esau was coming, and with him four hundred men. Sure enough, there they were. And he distributed the wives and children, and, it says, bowed to the earth seven times, until he came near to his brother. That is remarkable. What Esau saw in that brother, bowing himself seven times! How did it affect his lameness? Did his lame leg interfere? It is remarkable. That would be a touch. He had to do with God. How can I influence the brethren, especially if they are to be reconciled, except I am humble? It is only as I am alone with God that I get this power with a brother. That was what was needed, although that is mentioned afterwards, the order of his family, the order of his house. 

    JHDo you think he instinctively puts Joseph hindmost at first? 

    JTIt does not mean he is the least; it means he is the greatest. 

    JHI wondered if he was really guarding the Person of Christ. 

    JTUndoubtedly he was concerned about Joseph. It says Joseph was after the others in verse 7: And lastly Joseph drew near. 

    ABPWhen Jacob sent the message to Esau he made no reference to the children at all. The children seemed to impress Esau most. And Jacob answers, The children that God has graciously given thy servant. Is there some point in that? 

    JTI think so. The children are really the inheritance of God. Cattle, of course, are important for sacrifice, but the children are suggestive of the family, and God has graciously given them, as the Lord Jesus says through the Spirit in the prophets, Behold, I and the children that Jehovah hath given me, Isaiah 8: 18. What a well-ordered family! It is how the Spirit of God puts the matter. He distributed the children to Leah, and to Rachel, and to the two maidservants: and he put the maidservants and their children foremost, and Leah and her children after, and Rachel and Joseph hindmost. And he passed on before them, and bowed to the earth seven times, until he came near to his brother. That is a good way to come near, not keep at arms length, but come near in bowing down to the earth. I suppose the number seven would mean there is real humility. He had just come from the presence of God. You might say he had been in the arms of God; it was a wrestling matter. 

    So that Jacob is clearly the greater of the two, and he is humbling himself, which you can always afford to do if you are greater, and I think that is how he secured his brother. He came near to his brother and Esau ran to meet him. And Esau ran to meet him, and embraced him, and fell on his neck, and kissed him; and they wept. 

    WB-wWould there be some correspondence between Naaman the Syrian and Jacob? Naaman plunged himself seven times in Jordan. 

    JTThat is a token of humility, plunging into Jordan seven times. 

    WB-wOnce was not enough. It is quite a test to do it seven times. 

    JTIt was Gods doing. God had crippled him. 

    RemIt is the complete opposite of what we have in the previous chapter. Jacob was making much of the natural side, now he is making much of what he has acquired from God. 

    JTI am sure Esau never saw a man like him. 

    FHLOften a brother is so concerned with his relations with the brethren and how he can make things right with them, but if he reaches this point all is settled. 

    JTGod settled the matter by meeting him Himself, and in a very powerful way, and yet He allowed him to prevail, You have prevailed against Me; now prevail against your brother. He did it by humiliation, bowing seven times, and he came nearer and nearer each time he did it. 

    QuesYou mentioned transparency at the outset of the meeting in regard to recovery. Is that involved in this seven times? 

    JTThe thing is completed. It is the thing fully, what should be done in a full way. Do not go half-measure; go the whole way. So that he came nearer and nearer as he bowed. 

    ARThe new man, we might think, is strictly a formation, but the features must display themselves. 

    JTThey do. That is the idea. It is the humility that brought him near to his brother. 

    FSCDid he wrong his brother? Did Jacob wrong Esau at the outset? 

    JTWell, did he wrong him? Esau said he did, but did he wrong him? He made a bargain with Esau. Esau proposed it. He bought the birthright from him. But he deceived his father. I suppose Esau was particularly angry because he put on clothes to deceive his father, and get away the blessing from his father, but the basis of all that was that Esau sold his birthright, so that he had really no claim at all. He had no right to any blessing especially. He had already sold his birthright. 

    RWSDo Laban and Esau seem to be agencies, not particularly helped in themselves, but designed by God to help Jacob? 

    JTI would say God gave him a victory over Laban, too, for, after all, they did part in a brotherly sort of way, and now he appeases Esau, so that brotherly relations are established. Jacob had made a covenant with Laban; he had reached that point with him, and left him in victory. He did not leave him an enemy. And now he appeases Esau. So that the whole position is bettered. God is helping a man that is seeking to be right. If I am seeking to be right, I will not only help others, but get help myself. 

    JSWould the matter of wrestling allude in some sense to Gethsemane? 

    JTThe Lord agonised there; in the sense of agonising, of course. 

    RemWrestling is at close quarters with God Himself; it required handling. He comes from that to Esau. Esau was his great threat. God is setting him up now to meet Esau and he does it well. 

    WB-wPerhaps you would tell us something more about the Esau element and the Laban element. Esau was a longer-standing element to be met. The Laban element comes in more by the way, Gods government. 

    JTIt is a question of what each man may be. Laban has a history. He had a history in regard of Rebecca. He was a man that would take things into his own hands; like a brother, sometimes, in a meeting taking things into his own hands. He had more power in the house than his father, according to chapter 24. Esau, on the other hand, is a profane man that sold his birthright for a mess of pottage. He is likened to a man that never gets a blessing at all. He sold his birthright and found no place for repentance though he sought for it with tears; a very sorrowful thing. 

    WB-wAnd Jacob has to be reconciled to it? 

    JTWell, he is. That is another testimony to Esau. Is he going to help him during his life? God intended to give him an opportunity. Here is a real brother. He has his family set out in an orderly way, and the younger son was put before his mother. He was tested by the spirituality presented by Jacob and his family. 

    RemA further testimony seems to be in Deuteronomy; they were to go again by way of mount Seir, as going towards Kadesh-barnea. The tribes were all to pass by way of mount Seir. 

    JTGrace was shown to Esau there, and this is grace shown, too. 

    THWrestling would help him to be a testimony to his brother. 

    JTThat is how the matter stands. 

    WB-wDoes this all lead on to the service of God? Jacob ends as a worshipper. 

    JTClearly. It runs right through to the last chapter of the book. 

    RWSI just want to read of the pleasure God has; it says in Hosea, He took his brother by the heel in the womb, and in his strength he wrestled with God. Yea, he wrestled with the Angel, and prevailed; he wept, and made supplication unto him; he found him in Bethel, and there he spoke with us  even Jehovah, the God of hosts  Jehovah is his memorial, Hosea 12: 3 - 5. 

    JTIt shows how the history of Jacob runs on to the history of the assembly, to us. 

  

  
    SPIRITUALITY SEEN IN JACOB (JT 93)
    

    
    
  
  
    SPIRITUALITY SEEN IN JACOB (JT 93)

    1 Corinthians 1:4-9; 1 Corinthians 2:7-16; Genesis 30:25; Genesis 33:4-7

    The links between these scriptures are in Jacob (to say nothing of Joseph or Rachel) and the Corinthian saints, and in turning to them, I have spirituality in mind. Jacob and the Corinthian saints were primarily possessed of spirituality in principle. These verses from Genesis would help to show that. Spirituality was there in principle in Jacob, and it was also in principle among the Corinthian saints when the first letter to Corinth was written. The epistles to that assembly have in mind that the principle of spirituality was there basically. The apostle has no doubt about it, but he resorts to abstract statements, and hence the verses I read in the first chapter are abstract; that is to say, the things mentioned were not in the true sense concretely present in them. For instance, I thank my God always on your behalf, for the grace of God which is given you by Jesus Christ; that in every thing ye are enriched by him. If we have time, we shall see later that these statements are not concretely true in that assembly; nor are further statements  Even as the testimony of Christ was confirmed in you; so that ye come behind in no gift; waiting for the coming of our Lord Jesus Christ; who shall also confirm you unto the end, that ye may be blameless in the day of our Lord Jesus Christ. God is faithful, by whom ye were called unto the fellowship of His Son Jesus Christ our Lord. These verses from four to eight are abstract. 

    You may query my use of the word abstract, but it is a word to be used, and used freely in dealing with Scripture. To illustrate that, in chapter 5 of this very epistle we are told of the wickedness of a certain man there who had to be put away  an expression that is not now used as to discipline among the brethren who have intelligence, but was quite right in that day, it being confirmed later in the chapter, Remove the wicked person from amongst yourselves. But then the idea of the passover came in, Christ our passover is sacrificed for us, and Therefore, the apostle says, let us keep the feast, not with old leaven, neither with the leaven of malice and wickedness, but with the unleavened bread of sincerity and truth. And, Purge out the old leaven, that ye may be a new lump, according as ye are unleavened. That is what I call abstract. It is a nail in a sure place on which things can be hung reliably, so that we may work out other things and leave only what is right. So one would cite other illustrations of this. Johns epistle has many of them, and those who read it, and perhaps minister from it, do well to recognise that, and no doubt they do, so as to work out and develop other things in order that they might be refused in our minds and withdrawn from. 

    Now, in this sense, 1 Corinthians corresponds with Jacob. He was dealing with Laban, a difficult man. The apostle was dealing with certain persons in Corinth who were difficult; he held them in reserve. Conditions were not present to enable him to deal with them, but they should be dealt with; and hence he says, Having in readiness to avenge all disobedience when your obedience shall have been fulfilled, 2 Corinthians 10:6. That is to say, the apostle would reserve exercising discipline. In fact, he did not come. He intended to come, but left the place, and they were questioning his veracity because he did not come; but he did not come because he loved them. He did not wish to use the rod, but rather had recourse to the exercise of grace; and he sent Timotheus to them, a reliable young man who knew him, 

    and knew his ways as they were in Christ. So he said, I have sent to you Timotheus ... who shall put you in mind of my ways as they are in Christ, 1 Corinthians 4: 17. That is one of the methods he adopted  wisely, as the sequel showed, awaiting the time when all the brethren at Corinth would learn to judge themselves. There was a great want of self-judgment in that sense, and Paul has to wait to exercise discipline because the exercise of discipline might stumble others. We have always to be careful in the use of discipline. Paul was very careful whether he should use the rod or act in love, and he chose to send Timotheus so that they might see in him the apostles ways, how he did things, as they were in Christ. It was not simply the bare thought of what Paul did, but the things that he did in Christ were placed in a suitable, reliable position, and could be regarded and spoken of as in that position, and so they were. So Timotheus went to Corinth, and others went, too. Another thing you find in this epistle is the use of childish words. One marvels at times, as one notices the childish words that Paul brings into his language in dealing with those saints; and, in order to transfer the thing without hurting anyone, he says, When I was a child, I spake as a child, I understood as a child, I thought as a child: but when I became a man, I put away childish things, 1 Corinthians 13: 11. So that we have to discern how things are, looking into our own selves, for the apostle here, as we all ought to be, was very careful as to the use of language lest he should provoke unnecessarily resentful feelings in those saints, and they should be rendered hard and severe, and turned aside. Hence, Paul sent Timotheus, a young brother, but a young brother with great wisdom, of whom Paul said, I have no man like-minded, Philippians 2:20. How the Lord would love to classify certain young brothers and sisters: He would love to do it, and those of us here in this company who are older would love to do it, too, so as to encourage young persons to do things, and to do them well, because it is not only what we do, but what is done well, that is important. As it was said of the daughters of Zelophehad, The daughters of Zelophehad speak right, Numbers 27:7. They not only spake, but spake right; so in the case of the man whose tongue was loosed, it says, he spoke right, Mark 7: 35. He had not been able to do so. 

    In order to serve, we must know how to do things well, and the Lord would teach us to do it. So Paul said of Timotheus, I have no man like-minded. 

    Paul spoke of certain ones in that way as though they were his delegates, committed to him by the Lord to be used in the service according to his wisdom, and he used such as Titus and Timotheus according to his wisdom. So children and young people have to be carefully handled in this sense. Hence, Paul says, I have no one like-minded who will care with genuine feeling how ye get on. The Lord is looking down on each of us, to see how we get on. We should be advanced more than we were last year, and so forth. It is a question of how we get on, and this matter of spirituality is reachable and within the range of all of us. We may have to start young, and the way may be long and tiresome, and we may be turned aside by the weariness of it, but we have to have patience, for it says, He that endureth to the end .... Matthew 10: 22. If things are to be reached, we have got to reach the end of them, and God has apportioned the end of them; He has measured them we do not measure, He does, and he that endureth to the end shall be saved. That is to say, the end is a saving matter, and young people need to think of it. The way may be long. It was in Jacobs time; he had a wearisome journey. He had to look after the cattle of his father-in-law  an unreasonable father-in-law. In-laws are apt to be, and we have to be careful, because they are usually older, and we need patience with them. 

    So Joseph was born. He had been waited for Rachel waited for him, and God remembered her in waiting. That is most beautiful! In the waiting time He remembers us. God remembered Rachel, and surely enough Joseph came   a child of promise. It is very important for households to have in mind that God at times gives children of promise: children who will be marked in the testimony. How important it is to bring them up in view of that! And God remembered Rachel. He remembered Rebecca, her predecessor, in like circumstances. In this case, Joseph came  the eleventh son of Jacob. It may be said, Well, he had enough. But not for God! We must not regulate our families according to our own thoughts. It is a question of God, dear brethren. We have to do with God in all these matters. Whether it be wives, or husbands, or children, God has His rights, and woe be to him who disregards the rights of God. God needed twelve sons in the family of Jacob, and Rachel had that assurance, for she said prophetically, The Lord shall add to me another son. God said He would add it to Himself, for the other was to be the occasion of her death. A solemn thing! Yet it was the accomplishment of the purpose of God. What can be greater than the accomplishment of divine purposes, even if one suffers for it, and loses ones life for it! The purpose of God is valuable beyond words. She can say, The Lord shall add to me another son. Another son meant in effect that God would complete His twelve  the great number twelve in the family of Jacob  and it was to go down the ages right into eternity. 

    So Rachel dies. Benjamin was the son of his mothers sorrow. God would not forget that, either. He was the son of his mothers sorrow, but he was the son of his fathers right hand. So we can all leave it that what God does is right. The greatest thing to learn is the rightness of what God does. 

    So, as I said, He added to Rachel and Jacob another son  the twelfth. Now Jacob was not unaffected. He felt the loss of Rachel. He loved her. We all know the story of Rachels betrothal to Jacob, and now it is the day of her sorrow, but she comes down the ages. Her sorrow was not for nothing; Rachel weeping for her children, Matthew 2: 18. 

    These are in the records of heaven, so we should learn to look afar off, dear brethren. One feels it for ones self, how short-sighted we are. We have to learn to look afar off; if we do not, we may forget we are purged from our former sins. We are to look afar off and see what can happen in the purposes and ways of God, and be in line with them. Jacob was in the line of the ways of God, as Isaac and Rebecca had been, and he says to Laban, Send me away, that I may go unto mine own place, and to my country. 

    He is to return to his land and to his father: a most worthy thought, and born of the idea of spirituality; a good root, a spiritual root, that he should now think of returning to his land and to his fathers house  to Isaac. 

    What I want to say briefly is, that he delayed in the thing. He would do better; he would make a bargain with his father-in-law, a hard man, and in these bargains we are sure to meet hardness. We are hard ourselves. The apostle warns the Corinthians about going to law with one another. We are enjoined against it, because hardness will meet hardness. So it was that Jacob met hardness in Laban. They made a bargain, and at the end Jacob had the best of the bargain. He decided he would have the speckled cattle  he would take those for his wages. When we come to wages, we are on dangerous ground. Since the recent war began, there have been great opportunities for making money, but all tending to hardness and loss of spirituality, loss of growth spiritually. And Jacob was not free of this. He made a bargain with Laban, and Laban made a bargain with him. It was seemingly fairly gracious, but it wasted considerable time, and time is one of the most precious things there are in the ways of God, because there is so much to be done. So we are told, Redeeming the time, because the days are evil, Ephesians 5: 16. We find it hard to get to meetings, and we miss meetings because of our bargaining, perhaps, seeking higher wages, or extra wages because of late working, and we lose. Yet Jacob did not lose from that point of view; his cattle increased; but still, he was a wage-earner, a poor calling for the root of promise, but that is what he was. God is pleased in His governmental ways to allow things to go that way, whereas, if we are simple and take the shortest course to heaven, to the land of promise, so to speak, we escape much. We may lose extra money; lose a larger bank account, but heaven  what can be compared with that? It is a question of Gods purposes of love and our part in those purposes. Dear brethren, we are at the parting of the ways. It is a question just now whether we go on to the purpose of God, and the apostle had in mind that the Corinthians should go on; so, as I said, he spoke in the abstract, and gave them all the credit he could; but it was from the divine side, the objective side. Objective truth is right in its place, but it is not subjective truth. We may not have travelled the way for it, but when we do we have to go the way Jacob did  he came to Canaan, and ultimately to Isaac. 

    So I referred to these passages in Genesis because he told Laban he wanted to go to his place and to his land. This bargain was made, and the time was spent, and Isaac was put off, and Canaan was put off. He must have those wages, but the root of the thing was in him. I am only speaking now very practically, 

    dear brethren, so that we may avoid these things. If we are in danger of them, turn away from them. So Jacob wasted the time. However many cattle he gained, he wasted the time. He was a long time in getting to his father. Could it be said that he loved his father? It is difficult to say. Why did he wait? If one says, I would like to go to be with the Lord, then why wait? There is a way. The way to the end of the purpose of God is open to us, and the thing is to take it. 

    So Jacob did take it. He had the elements of spirituality in his heart all the time, and that was centred in Joseph, not in Isaac now; it had been, but now it is a question of Joseph. We must not attempt to regulate our families in this sense of doing our wills in them. Let God do it. Jacob evidently fixed his heart on Joseph, for we are told, Now Israel loved Joseph more than all his children, 

    (Genesis 37: 3), a very precious fact. The succeeding history is full of this fact and all that enters into it. Spirituality enters into the relations of Jacob and Joseph. 

    I am seeking to urge on the brethren this thought of spirituality. The fact that you are here today would be a strong indication that the root of it is in you. The root of it is in christendom, or God would not go on with it. He desires us to go on: not to deal with more wages and increase our cattle, but go straight forward in the right way; as the word is, And thine ears shall hear a word behind thee, saying, This is the way, walk ye in it, Isaiah 30: 21. We have to learn where the way is and walk in it. 

    So Jacob did start. I only read the verses in chapter 33 to bring out that Joseph was still in his mind, and he was in mind right to the end of the chapter. The last conversation of Jacob and Joseph is beautiful. It brings out the greatness and glory of Jacob; even in the presence of Joseph, Jacob was greater. God is intent on making us greater than we are, because we are great essentially and great potentially, if we are christians, and He will go through with that with every one of us, as He did with Jacob. Jacobs brightest days were his closing days. I long for that, having that in mind, not for myself only, because that would, perhaps, be selfish, but for the brethren; it is a question of the brethren. So Jacob puts Ephraim above Manasseh. 

    I was speaking a moment ago of the correspondence between the histories of the Corinthians and Jacob, and it is very striking, because the first epistle ends gloriously: Behold, I shew you a mystery; We shall not all sleep, but we shall all be changed, in a moment, in the twinkling of an eye, 1 Corinthians 15: 51, 52. What an end that is! But there is more. The second epistle is one that works the subjective thing out. That is what I am aiming at now. The idea of the second letter is to be worked out in the brethren. 

    He that is spiritual judgeth all things. What a man that is! Surely Jacob was on that line; he judged all things at the end. He judged the twelve tribes  Listen to Israel your father, he says (Genesis 49: 2); and he gives an account prophetically of every one of them. Listen to Israel your father a beautiful finish. It came out in Jacob, and it came out in Joseph, too, so that they were lovely and pleasant in their lives, and in their death they were not divided, so to speak. Joseph said in effect at his death, I want all to come with me. I do not want to go to heaven by myself. That is the principle. Nor does any one of us rightly wish to go to heaven alone: God ... has raised us up together, and has made us sit down together in the heavenlies in Christ Jesus. That is the divine thought; that we might be there together, and that is how Joseph went. Jacob, too, went on that principle, carrying the tribes with him, telling them about their future. He is living in futures now, as I might say. That is a term often used. When he was in Padan-aram he was living in the futures of cattle. I have seen people who keep a diary, a history of their cattle, so as to work out the relative value of each of the cows, whatever they might be. Well, that is a poor future. 

    Joseph dealt in futures, that is to say, he would have all the tribes go together. That is what is meant spiritually, and it is that that Paul had in mind when he said, ... raised us up together, and has made us sit down together in the heavenlies in Christ Jesusnot alone. It is a poor thing for anyone to think of going to heaven by himself. You say, It is worth going to heaven. Of course: but it is not Gods mind you have before you, but your own mind. Joseph had the mind of God, and so did Jacob; hence he put Ephraim before Manasseh. He would settle the position; he would establish the mind of God in the two tribes; and the twelve tribes are going through according to Revelation  going through into eternity. In the mind of God the twelve tribes never fail. 

    I would say that you would not be groaning about wishing to depart and be with the Lord unless you are only thinking of your present circumstances. It is a poor thing, and I do not think heaven cares for it, or thinks much of it. It is a poor sort of thing when we are sorrowful or troubled or short of business  or whatever else it may be that disturbs us here  to begin to talk of going to be with the Lord. I would rather say I would wait for the brethren. Of course, Paul said that he desired to depart and be with Christ, which is far better, but then he did not judge that way, but waited for the Philippians. That is love. The purpose of God never fails, and we are in it. As was said to Daniel, Blessed is he that waiteth, and cometh to the thousand three hundred and five and thirty days. But go thou thy way till the end be: for thou shalt rest, and stand in thy lot at the end of the days, (Daniel 12: 12, 13)  wait for that  the utmost limit of time that God has appointed, because the best will come in then. I will raise him up at the last day. 

    There is not much more to say, but the passage in 1 Corinthians 2:7 - 16 corresponds with what happened in Genesis 33; that is to say, when Jacob saw his brother. He had been afraid of him, and had had reason to be, but his brother was more conciliated than he thought he was. God does things for us as we take the right way, and Jacob now is in the right way. He is going to Canaan, to Isaac, and things are clearing up, as it were. He has settled matters with his brother, and now, what about Joseph? I read these verses because of Josephs place in them. There were the two maidservants and their children, and Leah and her children. These were to go on one after another, and then, finally, Rachel and Joseph. Notice that I am putting Rachel first, because that is how it stands in the early part of the passage  Rachel and Joseph; but the time comes for the review (and the review will come sooner or later) and it meant that the maidservants were first; Jacob intended that, and he intended Leah and her children to be second; and then the striking thing is that it is not Rachel and Joseph, but Joseph ... and Rachel. That is to say, the divine idea we are speaking of, the idea of spirituality, triumphs  only in a little way, but it is on that line. The mind of God must go through, and the mind of God requires spirituality, and sure it is that while Jacob thought of Joseph and would have done all he could for his beloved child, it is apparent that it is God who put Joseph first Joseph ... and Rachel. Joseph is first and then Rachel. The idea of spirituality must go through. I, therefore, urge on the brethren to keep it before you; however little it may be, keep it before you, 

    and see if it is growing. So in both epistles you see the idea of spirituality constantly growing. It is included in the passage I read, The spiritual discerns all things. You may wonder whether it is growing, but you should take it out, so to speak, and look at it, and see that it is growing. God intends it should you are not going to heaven without it. It is intended it should be there, and so it is. It is there in the presence of Esau; Joseph is before Rachel. The idea of spirituality must stand, and that is the point just now. 

    How are we going to heaven? The Lord is about to take us. He means us to be spiritual: we are to go there spiritually, and that is within the range of everyone. That is the idea in Joseph, and what I have in mind in this word is that we might be spiritual, young and old, that every one of us might be spiritual; the spiritual discerns all things, and he is discerned of no one, 1 Corinthians 2: 15. How important and how advantageous that is! It implies triumph for spirituality, for if no one discerns the spiritual man, he will be triumphant. That is Gods way. So in the letters to the assemblies, we have those that overcome. The end of each gives us an overcomer. There are great rewards for overcomers, and overcoming implies spirituality. May God bless this thought to us, for His names sake. 

  

  
    SPIRITUALITY AS SEEN IN JACOB (JT 99)
    

    
    
  
  
    SPIRITUALITY AS SEEN IN JACOB (JT 99)

    Genesis 30: 25; Genesis 32: 24 - 30; Genesis 33: 7; Genesis 37: 3; Genesis 48: 14

    I wish to speak at this time about spirituality and I have selected Jacob as illustrative of a believers progress in this great matter. I believe I have made right selection and the fact that it is said that God loved Jacob hundreds of years after he died confirms the selection. God is a Spirit. Spirituality flows out of what God is, and it is necessitated by what God is. First it is that which is natural, and afterwards that which is spiritual (1 Corinthians 15: 46). The spiritual is final, and corresponds with what God is. Unspirituality renders us unsuitable for God, untrustworthy too. Nothing is much more objectionable than untrustworthiness. So we read of certain who believed on the Lord Jesus on account of the signs which He manifested, but the Lord did not commit Himself to them; it is a very humiliating thing if the Lord has to retire because unspirituality comes into evidence in those who would make profession of Him. He did not commit Himself to them, it says, and immediately the Spirit of God introduces the subject of new birth as if the Spirit would say that aside from this and the development of it there can be nothing for God; He must remain alone, whereas His thought is to surround Himself with myriads in the relation of sons, that relation involving spirituality. 

    So the Lord speaks of the necessity of new birth to a man who met Him, came indeed to Him by night, and said to Him, We know that thou art come a teacher from God, John 3:2. Nicodemus was exercised and that led him to say this to Jesus: We know that thou art come a teacher from God. A very fine remark! one of the best he made. He made many afterwards, as we know, but some of them were not very luminous. His most spiritual service was to bring one hundred pound weight of spices to embalm the Lord Jesus when He was dead. If we only had believers like Nicodemus as he is presented in Scripture, we would have persons who knew something about new birth but knew very little about the assembly, very little about the heavenly calling. He remained in the council although he was a disciple, but he did not follow the line of separation to become a real disciple of Jesus. There were many secret disciples, sorrowful though that is, because they are cowardly-and they are owned in heaven. As I said before, Nicodemus came out into the open to bury Christ, although to attend the burial was not in itself so very much. He attended the burial of Christ and embalmed Him, and did so quite liberally. Immediately after that we have the record of Mary Magdalene in John 20, but there is no word of Nicodemus as being in the new company, the new circle whom the Lord Jesus addresses and speaks of as His brethren. I do not say he was not; he was, I believe, and so was Joseph of Arimathaea, too, but there is no further word of them. It may be there are those present who are like that, secret disciples. Why not take courage in your heart, in your hand, and come out boldly for Christ? You will be on the winning side, as it is said, Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God?, 1 John 5: 5. He comes out of heaven, a great Warrior, presently, His name is called The Word of God, and He is completely victorious over all His foes. There will be no need to be ashamed of Him then, nor is there now. There is an urgent call to be out and out for Christ. Nicodemus began with a good remark, and finished with a fairly good deed, but still we cannot look at him as a glorious witness for Christ, one of Christs brethren. 

    Now, the new birth underlies those who are the brethren of Christ, and that is why it is brought in in John 3, because that which is born of the Spirit is spirit. The spirit is an element in itself, a germ, as it were, in my person, which develops and develops and develops until the natural is superseded by it. There is first that which is natural, afterwards that which is spiritual, and that is final. We are not worth much without that: we are not worth anything unless we are born anew, whatever our attainments. We are not worth anything to God or for His testimony. 

    I have selected Jacob because he represents this great idea in the Old Testament more than any other I know. Even as a babe, he was moved on the principle of spirituality; he supplanted his brother. His brother was Esau, and he has to be supplanted because he is the natural man, the man of the field, the man of sports, the man who despised the inheritance of God. That man is worth nothing; he is in the way, and Jacob supplanted him and obtained the inheritance and never lost it. He valued it; all spiritual persons value the inheritance of God. Jacob was quite an oldish man when Joseph was born, and his practical spirituality, his sustained spirituality, begins with the birth of Joseph. Joseph is a type of Christ. I intend to speak of him in that way. Of course he was a literal son of Jacob, a babe, a boy, and a man like others, but he was a type of Christ and particularly in this matter. He appears in the midst of a family; Jacob was the head of a large family by this time. Joseph was his eleventh son. A large family is no detriment to a christian; in fact, to elect to have a small one is a detriment. God works in families. Jacob had ten sons already, but he had said nothing about moving out of Padan-Aram to get back to his own place. That is the spiritual side of the matter, as he says here, Send me away, that I may go to my place and to my country, Genesis 30: 25. That is the christian, typically; he has got his own place and that is not this world. That is not the world of the theatres, or the world of sports. Esaus world was that, not Jacobs. He was a plain man, we are told, and dwelt in tents, meaning that he was a pilgrim; that was what characterised him in Canaan. But he had got out of the way; he had been away for twenty years from his own place, his own country; and now he would return. It is a great moment in the believer when this thought arises, and especially if it arises in the head of a family. God can speak to a man through one of his children, if he himself for the moment is not expressive of Christ, although a true believer; one of his children may be and that was so with Joseph. The Spirit of God does not tell us just what it was, but He does say that as Rachel bore Joseph, Jacob said to Laban, Send me away, that I may go to my place and to my country. There is surely some suggestion in that child, that son, that he had not observed in the others. It was not in the others. You take, for instance, the firstborn in which fathers pride themselves. His mother says, A son!, as much as to say, Wonderful!. That was what she said about Reuben. We think our children are wonderful, but they are not really as wonderful as we think. But a son was a wonderful thought with her. But Jacobs comment many, many years later throws cold water on that. We have to wait and see what these babes are going to be. Excellency of dignity, beginning of my strength, says Jacob-my firstborn, but alas! impetuous, unstable as water (Genesis 49:3, 4). That was what Reuben was, you see, the firstborn. Well, I cannot go over them all, but would just touch on that; the firstborn, you see, may be a great disappointment. Then we have a Simeon; we have a Levi; we have a Judah; one after another, a name given to each, and why? So on down, covering all the ten of them; not a very happy family, you know. It often strikes one, the unsightliness of that family at first, the hatred between the two sisters, and the rivalry, and many other things. But still it was the twelve tribes that were coming on, and here is the eleventh. There is something about him in the midst of all that scene of evil. You can see them all around, you know; Reuben, and Simeon, and Levi. Simeon and Levi-instruments of cruelty were in their habitations; these boys would have had knives in their pockets, and little pistols, if they existed. That is what they were. Let us not deceive ourselves as to what the flesh is. Then Joseph appears; there must have been something there peculiarly touching. He is from another land, as it were; his countenance bespeaks something else, as it is said of Moses, he was fair to God. Jacob says, I must go to my own place, to my own country, as much as to say, Joseph reminds me of that. How delightful it is in a family where there is great incongruity, great lack of affection and cohesion, to find a child like that. One child in a family becomes an influence, a saviour as it were, to pull out of the confusion into the heavenly side, into the believers position. Well now, having said that, I go on to chapter 32 to show how Jacob was taught. He was on the way back, but he was alone; not now in the midst of his family, no Joseph, no Reuben, no Rachel, no one at all but Jacob. It is God and Jacob now. The head of a family has to come to that very often, to get away from all that is natural, to be with God; at least, to be alone so that God may be with him; to be alone with God. And that was what happened. You know the story: often used in ministry, rightly, but Jacob says, I will not let thee go except thou bless me (verse 26). He is on spiritual lines now. 

    I will not let thee go except thou bless me: I want a blessing; if I am in touch with God I am at the source of everything; I want to get all I can. And He is ready to give. He does not wish you to go begging. I want a blessing, he says, and he gets it. 

    But he gets it at the same time in which he is crippled; that is, he is not to be the active money-maker that he used to be. He acquired great wealth by his cleverness as a cattle raiser; he did it for wages; his father-in-law changed his wages ten times. Such are fathers-in-law; I mean to say, the Spirit of God hides nothing; He brings everything into the light, whether mothers-in-law, fathers-in-law, sons, daughters or sisters; everything is exposed where God is. If God be not there, we can hide things; but if God be there, there can be no hiding for with God everything is naked and open to the eyes of Him with whom we have to do; not only so, but what is spoken, for what ye have spoken in the ear in chambers shall be proclaimed upon the housetops, Luke 12: 3. Jacob is alone with God, and he wants a blessing and he gets it; but he gets it as a crippled man, he limps. I touch on this for a moment, because it brings out the negative and the positive sides. As I advance in spirituality I become weakened in other respects; it is the mercy of God that it is so. If I prosper as my soul prospers, it would be well; but if I prosper beyond that to which my soul prospers, I need to be crippled, and God does that for me. He knows what to do. 

    Now we are told that it was a man that wrestled with Jacob, but Jacob does not call him a man. He calls him God; that is, he knows God when he sees Him; that is an important feature of spirituality. Hence, I can say God is there, as the man does that is affected by the prophetic word; he says, God is among you. He can tell His name is God; it is not the great gifts he is naming, the one who is speaking the prophetic word, but he says, God is among those people. That is spirituality. And so Jacob says, I have seen God face to face, and my life has been preserved. He called the place Peniel, meaning Face of God; he saw that. He is advancing spiritually and God says, I am honouring the advance; your name is no longer Jacob, it is Israel, because as a prince thou hast prevailed and hast power with God and with men. That is a real tribute to spirituality. A man that has power with God in prayer gets answers from God, and has power with the brethren. 

    Well now, that makes room for Joseph. I just touch on the next chapter, this parade before Esau. He was not worthy of it: it was a remarkable parade, a parade of faith. How God would love to parade His people! He would do it and bring us out in glory when Christ is manifested, who is our life. We shall be manifested with Him; that is, everybody will see us. So here is the family of faith, the family of Jacob, and one after another, the children passing by before Esau and bowing, each mother and each son, bowing, all the children. And in the arrangement for the parade, so to speak, before Esau, Jacob puts Rachel and Joseph, Rachel first, which is, of course, what in a sense should be done, the mother first. That is Jacobs arrangement, but Jacob is now lame, he is no longer the self-assertive man he used to be. Why should there be a self-assertive man in a family? Where there is a self-assertive man in a family or meeting there is no room for Christ, there is not much divine movement. Self-assertiveness, making a show in the house or the family or the meeting will eclipse Christ and put Him out of view. But Jacob had been made lame by God, turned into a prince spiritually, and that means I make room for Christ. And so in the last mention of the family, Joseph and Rachel, Joseph has moved on. It does not say that Jacob put him there; it was the liberty, so to speak, that Christ had typically. He moved before his mother; room was made for him. Well, dear brethren, that is an important matter, that I be not self-assertive and domineering in my house or among my brethren. If I am self-assertive God would cripple me so that I make room for Christ, so that Christ moves. Joseph moves before Rachel; he is not told to do it; he has liberty to move. There is liberty with Christ in those circumstances. 

    Well now, the next passage is in chapter 37: that is, that Jacob now loves Joseph. He loved him above all his brethren, all his sons. How fine that in a household or a meeting the leading man loves Christ, that is what marks him; he puts Christ before every brother and sister, before his own brothers after the flesh. He loved Christ; he loved Joseph. This is a very important point to reach in spirituality, because it is not the babe Joseph now, or even the boy. He is seventeen years of age, which is a very critical time for boys and girls, for they are then peculiarly exposed to the devil and if they are in any way affected by the devil they are very unlovable. Boy flesh and girl flesh at that age is very unlovable if it is unruly and it is wise for young people to take in all that, to stand against it. It is the most critical time with them, and that kind of flesh is very unlovable. But not so Joseph: how very lovable he is there! Only one member of the house developed into this at seventeen years of age; Joseph is the outstanding young man in Genesis, and he has got every virtue. You marvel at him. He is never overcome in his youthfulness. He comes out among the brethren to see them, sent there, but he hears their evil conversation. You know how young people are given to evil conversation; they cannot stop; their words follow each other, they overwhelm each other; they have so much to say, and yet they have nothing to say. But these brethren had something evil to say, filthy things, and Joseph resented that and told his father. That was one of the elements doubtless that affected his father. But still he is the seventeen-year-old son that is loved by his father who made him a coat of many colours. It is a vest really, not something for public show because a vest is underneath. Not the time for show yet; it is the time for love and for the evidence of love in secrecy. He loved Joseph above all his sons, and signified it by making him a vest of many colours. The chapter is full of the glories of Joseph; everyone sinks into the shade but Joseph. Jacob recovers himself; he shines in the fact that he loved Joseph; but he rebuked Joseph for announcing his own glory, that is, the glory of Christ. The eleven sheaves bow down to his, the sun and moon and the eleven stars bow down to him, speaking of the glories of Christ. The chapter is full of the glories of Christ, the glories of Joseph, but Jacob rebukes him. But yet he recovers himself in measure in observing this saying. Fathers are often active in rebuking the children; one has to be careful, and if he makes a mistake correct himself before the children. But the chapter is full of the glory of Joseph; it shines brilliantly, and Jacob is just able to keep himself but no more; he is hardly able to do that. Still, there is something there to steady him, for he observed the saying. His brothers hated him; you could not conceive of Jacob hating Joseph. He is a spiritual man; a spiritual man would never hate Christ or what is of Christ. He may be under the power of the enemy for the moment, but he rescues himself, a most important thing. A spiritual man always finds a way of recovery. 

    In the last scripture, chapter 48, it is still Joseph. The history of Jacobs spirituality, I may say, is linked up with his son Joseph, as is the history of every true believer who loves Christ: his spirituality is linked up with Christ and it shines in the presence of Christ. Joseph now is a great man, no longer a boy of seventeen. He is the lord of all Egypt; his name is Zaphnath-paaneah, the preserver of the life of the world, the greatest man morally in those days. He was not greater than Pharaoh officially, but he was greater than all others except one, and that was his father. No son can ever be greater than his father in the ordering of God. It cannot be so, and this must come out spiritually; it is not that the father cannot assert what is acquired in the way of wealth or light or experience, but it is the spiritual teaching that involves the greatness, for true greatness lies in spirituality. So Joseph sinks here and Jacob rises. He is in the presence of Joseph, and Joseph is in the presence of his father Jacob. Joseph was in every way right in his approach to his father and in his movements in meeting him and speaking to him; there was not a flaw in the movements or the speakings until Joseph came to the firstborn. We have been speaking about the firstborn Reuben, how his mother says, A son! What a great report that was! She had a son: Rachel did not have anything. See how she gloated over the advantage. 

    Eve did not call Cain a son; she said, A man. I have acquired a man with Jehovah. That is what she said; but Leah was full of the thought of a son and, of course, met with disappointment and so did Jacob. Now Joseph has two sons: Manasseh is the elder and Ephraim the younger; they are brought from between his knees; he loved them both, but he must have loved Manasseh better than Ephraim. He was short of spirituality; he was a spiritual man, but he was not as spiritual as Jacob. It is well to have measures, you know; one of the most important things in the divine domain is that of values, what things are worth. God makes much of that with no error whatever; everybody has his true value in the presence of God and sooner or later what ones true value is will come to light. This is the supreme moment for Joseph, and he fails in spirituality. Jacob shines in it, showing how deeply he was immersed in the thought. He had the root of it from the very outset; he supplanted Esau and acquired lovableness in the presence of Jehovah so that Jehovah loved him. In his last moments Jacob shines in spirituality. I know of nothing of more value to present to the brethren than this: not only to aim to die a spiritual man, but to live one, every day a spiritual man, so that when matters come to you you are never at a loss. This is a remarkable situation; here was the lord of all Egypt; his father outwardly was much less a man; he was a sheep raiser; I suppose he bore the marks of his occupation when he was brought in before Pharaoh by Joseph. Joseph does not prime him as to what he should say to Pharaoh as he primed his brothers when they were brought in to Pharaoh. He told his brothers what to say, but not his father. He knew that much; he had that much instinct that he did not dare to tell his father what to say to the monarch, and his father is a spiritual man in the presence of the great monarch of Egypt. How old are you? he says. Few and evil have been the days of the years of my life; what beautiful words those were, full acknowledgment of what he was! They do not attain to the days of the years of the life of my fathers, Genesis 47: 9. But then he had already blessed Pharaoh, think of that! Think of what that was to heaven, that old shepherd, for that is what he was externally. One can understand the grandees of Pharaohs kingdom saying, Who is that old man? That is Josephs father. He was greater than Pharaoh; he blessed Pharaoh, he was equal to that. Without all gainsaying the less is blessed of the greater. It says twice over that he blessed Pharaoh; that was Jacob the spiritual man, the greatest man on earth, that is what he was; yet outwardly he was a shepherd, an abomination unto the Egyptians. Pharaoh did not ask him for his occupation, as I remember. He asked the five brothers. Joseph told them what to say, that they were cattle men. They were livestock people, and it was a disgrace, you know; in the eyes of the Egyptians it was a reproach to be of that occupation. But they were true to Jacob; see the greatness of the glory of the patriarch, the spirituality that shines, 

    with which he is clothed in the presence of the monarch. He blesses him and he went out from his presence; he is not sent out. It is all dignity, but spiritual dignity. 

    Well now, here is the lord of all Egypt, second to Pharaoh. He is Jacobs son, and he is in the presence of his father. He has two sons, the joy of his heart, and of course the elder is the chief one. He is on the line of nature. The Spirit of God does not seem to let anybody off, even the most spiritual, for there is something that is brought to your attention before you pass out of this scene of testimony. There is only one perfect Man who has been in the scene of testimony, and this is Jesus. So Joseph brings them out from between his knees. There is the old man: this is his right hand and this is his left hand, and Joseph comes to him and puts Manasseh next to his right hand, brings them out from between his two knees; there was no lack, but plenty of affection for the two boys, but there was lack of spirituality in the father, and that is a great matter to look into. We are so prone to think of the first-born, to think on the line of nature in regard to our sons and daughters, and the enemy would come in. And so the boys come from the place of affection and the old man puts his right hand over to Ephraim-the second born, although the firstborn, Manasseh, was there by Jacobs right hand. What a wonderful thing that is. How heaven watched that! How marvellous it seemed to heaven! Nobody else, perhaps, saw it, but the four of them, the father, the grandfather, and the two sons. There is Ephraim, and the old man, the spiritual man, in the full sense of the light and understanding of the divine counsels about that boy puts his right hand on Ephraim. The whole scene is full of spirituality, if I might say, in Jacob, but of fleshly-mindedness in Joseph. Do not forget it, this fleshly-mindedness in the great man Joseph in the presence of his father! 

    All this is to rebuke it in us, dear brethren, because something like this may well come up with us some day, perhaps in the care meeting, and I will be caught. I will put my right hand on my relative after the flesh and identify myself with him and give him the first place when it is not intended to be so. It is not the mind of God, and the lord of all Egypt with his lordly voice says, Not so, my father; not so, not so. Maybe he repeated it, I do not know, but that is what he said, Not so; that is, he rebuked what faith was doing, what spirituality was doing. You see if it was a care meeting Joseph would be all wrong and Jacob would be all right; but there would be confusion if there were such men in a care meeting, or in an assembly meeting. That is bringing it down to practical christianity; that is what happens. Not so, my father. How often you hear words like that in assembly matters, words of authority, as if there was authority, when there is not any; there can be no moral authority with what is wrong. Joseph sinks; Jacob rises at this particular crisis and so Jacob says, I know, my son, I know. He is very beautiful in his expression, I know, my son, I know. He will be blessed too, but the younger shall be greater than the elder; the blessing must come on Ephraim. And it did. It is an object lesson for us as to how we progress in spirituality and how it shows itself in crises, in emergencies, that we are not taken by surprise and give way to our own minds, our own wills, and bring confusion in among the saints of God; whereas on the other hand, the spiritual man gives way to the mind of God, stands by the truth, and the light and power of the mind of God go through. 
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    HAVING PART IN THE KINGDOM (JT 100)

    Genesis 30: 22 - 25 (first clause); Matthew 6: 33; Isaiah 38:4 - 8; Acts 2:47 (last clause)

    We have been speaking today, dear brethren, of the movement characteristic of christianity beginning with the idea of entering the kingdom of God and what I have in mind in these four scriptures is those who have entered and are moving with God, each knowing that he is a part of the kingdom: Made us a kingdom, Revelation 1: 6. It really synchronises with the kingdom of God, but it has its own distinctiveness and implies that each is not only known in the kingdom and under protection, but is part of it, part of the great system of government and movement and activity in which God has part as well as ourselves, a living system, a system of persons; the Lord spoke of one who was evidently moving apart not far from the kingdom. When one comes nigh movement is there, but in that well-known case the movement was not allowed to become effective. But to come to the personnel of these scriptures, the first is Rachel, one who is deserving of being regarded as a mother in Israel, and it is because of this that she is under review now. She had asked for a child, a son evidently, for it is said, And God remembered Rachel, and God listened to her, showing that she had acquired a place in Gods mind. Now in saying all this I had thought of opening up a little a family matter, a household matter: my thought is to be very simple and practical; this matter of a family and all that enters into it has a great place with God. We see here a mother, or one who would be one, and becomes one, not a foster-mother, she was a foster-mother already, but she was to become a real mother with a real son. And she had acquired a place in Gods mind, not in any great affair, but simply in the desire to have a son. And this raises in our minds the fact that many mothers in Israel or those who were eventually mothers in Israel had been deprived of families, God Himself acting in that way negatively. Sarah was one and Rebecca was one and Leah was one and Rachel was one. And surely they who were to be the mothers of the tribes became concerned as to the families and became interesting to God. You can understand, dear brethren, that I am speaking of them, not to them. They are out of the reach of my voice. Whatever any may think all are out of reach of our voice, all of these dear women. So that I am not speaking to them. I am speaking of them in order to be of help to ourselves. For their God is our God. And He is our God in the sense of One who cares, who is a Father to us. And I will be to you for a Father, and ye shall be to me for sons and daughters, saith the Lord Almighty, 2 Corinthians 6: 18. This had become known in Genesis that God was interested in these matters of wives without families. It was an interesting matter; it was Gods matter. Their families were really of more interest to God than they were to them, or ever could be to them. So they had learned to pray and what I wish to enlarge on for the moment is that these women prayed; Rachel prayed. I believe it has come to us while we have been together that we are in a wonderful time, not only a time of divine movement, but saint movement, divine activity and saint activity, that we, in fact, have come into a wonderful system of love and intelligent life. Of course the natural things are also in a way living. There is the kingdom of God which is all-inclusive of living creatures, but I am speaking not of them but of persons who are living, of creatures who are living in a divine sense, and moving in it, having feelings divinely begotten, these feelings inclusive of families, husbands, wives and children; God is interested in all this. I am not seeking to proceed to the typical meaning of these verses, but am just going to speak of the verses as they stand. They refer to a mother, to her child and to her husband. They refer to the fact that this mother had prayed. Now I want to promote prayer. That is really one of the things I am seeking to forward; and these matters of families, husbands and wives and children have a great place, not a selfish place, but a great place with God. I mean to say not in the sense of selfishness with us. They belong to the divine realm. Husbands, wives and children belong to God, every one of them, in the relation which is meant to belong to God. And so we have this woman, Rachel, one who prayed, and who had her prayer answered; she became a prophetess through having her prayer answered and that is not beyond any sister here either. Were there more praying and prophetic sisters, there would be more praying and prophetic husbands, because one works out on the other. And so in Rachel who is remembered by God. It was not that she asked for a husband: she had one; we are not told that she had asked for a husband, but she had no child and she asked for one. We would be much safer and happier with young sisters who want husbands-it is quite right, God honours that-if there is prayer. God will honour the prayer. God will honour the prayer of a brother who wants a wife. Pardon me for being so simple and direct, for we are in great danger. It is a terrible time of corruption. The brethren are in great danger, young husbands separated from their wives. They are in great danger and so are the wives and the fiancees. All are in great danger and God is beckoning to us and leaning towards us and telling us that He is with us and wants us to tell Him about things, to pray, to pray against the danger. A spinster may pray as well as a bachelor. God would say she is happier if she remains single but nevertheless God is beckoning to us that He is interested in our family affairs, our marital affairs; so why should we become exposed to the corruption abroad because of neglect of God? So God remembers Rachel. What a very beautiful touch that is. When did she pray about a son? We are not told. We know that she resorted to prayer and God remembered this. He remembered that she wanted a son and she got one. God remembered her. She became signalised amongst the godly women of Genesis. Godly men are found there, too. Genesis is not necessarily a book of young people but of old people. Young people are found there, but old people dominate Genesis. When I say old people, I refer to Rachel. She is not an old woman but I refer to such as Rachel. They are the kind that are distinguished in the book of Genesis. They are the beginning of things. So the word is dependence upon God because these scriptures that I read tell us about what comes to those who are dependent upon God, especially if a person wants a family. I am not now speaking of Jacob. He wanted a wife. For a wife he kept sheep. We know what Scripture says, And Jacob fled into the country of Syria, and Israel served for a wife, and for a wife he kept sheep, Hosea 12: 12. That means that he loved her. He loved Rachel as Christ loves the assembly. Husbands, love your own wives, even as the Christ also loved the assembly, Ephesians 5: 25. 

    Now, Rachel, as I said, is remembered here and in being remembered and knowing that it is divine remembrance, she becomes a prophetess. Notice that she does not say, I hope to have another son. Nor does it say that she hoped to have this one but she did have Joseph, and Joseph means addition. It does not mean that he is the addition, but it means that there is another. The prophetic word in regard to the other is that God will give me another son. That is what she says. And she conceived, and bore a son, and said, God has taken away my reproach. And she called his name Joseph; and said, Jehovah will add to me another son. She does not say, I hope so. 

    She is a prophetess. She says, Jehovah will add to me another son. I am just touching on this practical matter. She is not saying that God will save me from having another, as some do. God hates that. God is asserting His rights over humanity. He has a right to have children born. They belong to Him. Their spirits are from Him. Every child born has his spirit given to him from God. So you can see how important he is, every child, and how important it is not to defeat the divine mind or the divine purpose. And so Rachel becomes a prophetess. She says, Jehovah will add to me another son. It is of God. That is, Benjamin became known in heaven at once. From this point onward Benjamin becomes known in heaven. The first name is Benoni and the other was Benjamin. So important was he in the mind of heaven that he gets two names. One means the son of his mothers sorrow. I am not touching on that; the other, the son of his fathers right hand, meaning that he is a type of Christ. Wonderful indeed that any family should have anyone like Christ, a wonderful thing! Surely the thought of our hearts is to have our children have some ray of Christ in each of them. So it was in Benjamin. There was a ray of Christ in the son of his mothers sorrow. The wail of Rachel, weeping for her children, comes down the ages; it comes in the gospel of Matthew. I am only touching this matter so that we might become interested and living and moving in these matters as to our husbands, wives, and our children, as to their names and what there is in them, as a reflection of Christ. If there is no reflection in the family, what is there? Nothing! God intends the family to be radiant with touches of Christ. That is, the fathers and mothers have that in mind and nothing else. So we are told that Rachel wept for her children. It is brought in in a very significant section in Matthew. There are murderers in mind and our children are greatly exposed to murderers, if not in a physical sense certainly in a moral sense, but we are not to be afraid of those who kill the body and Rachel comes into that. She comes into issue with the wicked Herod, who slew all the children over certain years. What a terrible crime that was in order to get at Christ, slaying a number of them to get at Christ, to destroy Christ if possible. You see how the matter stands in relation to the mothers progeny from God which is to be in the assembly, which is to have a place in the assembly to swell the numbers, to make them greater, to add to them as we hope to see in a moment. The children of the saints have prophetic beginnings, if they really are children of the saints. Rachel was a prophetess. She says, Jehovah will add to me another son, and through that son she becomes a woman of sorrow. She died at his birth. She comes down through the ages as a witness to feelings. She belongs to the family of Jeremiah, so to speak, the weeping family, and the issue is not uncertain. She would say she lost her child. She lost herself in bearing him, but she neither lost herself nor him. She saved herself and she saved him. Benjamin is saved, standing out from the tribes, and Rachel too, in her latter end, in Jeremiah 31. I am reading this for those who want children, who have children, or should have children. So it says, Thus saith Jehovah: A voice hath been heard in Ramah, the wail of very bitter weeping; this is what she became coming down through the Scriptures through the weeping prophets. Rachel weeping for her children, refusing to be comforted for her children, because they are not. But God will wipe away all tears-mothers tears. Thus saith Jehovah: Refrain thy voice from weeping, and thine eyes from tears; let us not forget that God is a wiper away of tears, of all tears, of mothers tears. For there is a reward for thy work, saith Jehovah; and they shall come again from the land of the enemy. And there is hope for thy latter end, saith Jehovah, and thy children shall come again to their own border: that is why I speak of not only Benjamin living in the light of Gods purpose but Rachel. Things come back, you know. God has a long outlook and a great memory, an infinite memory. Think of what He has in mind and it all comes out in perfect accuracy. He has named Christ as the Firstborn of many brethren. There are many but not one too many, nor too few, nor is it so to the tribe. Every seat will be filled and so Rachel and Benjamin come to light in the latter end. I need not say more on that point but I wanted to show in Matthew how the parents are provided for, and that there is a provision for children. We know how the governments of the world take on these matters. It is for us to take them on, to look for children and provide for them. We are the only ones that take on these matters rightly. So as we read in Matthew 6: 33, But seek ye first the kingdom of God and his righteousness, and all these things shall be added unto you. I just want to make a few remarks on that verse because it is needed in regard of what I said. Now it is for the brethren, as I have been saying, to prepare themselves, for there is no doubt something for all of us in these remarks of what is to be added unto you. That is to say, it is to be children. It is children properly provided for. What are the husbands to do? What are the wives to do? Seek ye first the kingdom of God and his righteousness, and all these things shall be added unto you. This is a wonderful matter for us to study, for a christian, and for working out as a problem and seeing the results, the net results, in what God does for prayer. Now Solomon, for instance, a young man in a place of great prominence, a king of Israel, son of David, prayed a prayer about the kingdom of God, not his own kingdom, but the kingdom of God and His righteousness. It is not the long prayer of Solomons, but his first recorded prayer, in 1 Kings 3: 6 - 9, where the Lord appeared to Solomon in a dream by night. He says, Ask what I shall give thee. Now this is not Solomons long prayer. This is his first prayer. It is a brief one but it is a very, very important one. He prayed and it tells us what he prayed about, and then in verse 10 it says, The word pleased the Lord that Solomon had asked this thing. Now, that is for each one of us to enquire what the thing is that we have especially in our minds. I have spoken of what Rachel had in her mind and the net result of her prayer, and now what Solomon had in his mind and then what God thought of it. The word pleased the Lord, that Solomon had asked this thing. What was the thing? And God said to him, Because thou hast asked this thing, and hast not asked for thyself long life, neither hast asked riches for thyself, nor hast asked the life of thine enemies, but hast asked for thyself discernment to understand judgment. That was the thing, distinct. God remembered the prayer. It was pleasing to God. It is lovely to have a sense in your soul, in your loneliness as you are praying, that God hears you. He said later to Solomon, I have heard thy prayer. That was the long one. It takes about eight or ten minutes to read it. This is not the long one. This is for one thing, discernment. God said to him, Because thou hast asked this thing ... discernment to understand judgment. Dear brethren, do we not need it? Have you ever asked God for such a thing, to have judgment? We are called upon, every one of us, to judge. The apostle says to the Corinthians, Set those to judge who are little esteemed in the assembly, 1 Corinthians 6:4. We are to be spiritual and learn how to judge. Solomon asked to know how to judge and so God says to him, Behold, I have done according to thy word: behold, I have given thee a wise and an understanding heart, so that there hath been none like unto thee before thee, neither after thee shall any arise like unto thee. And I have also given thee that which thou hast not asked. That is to say, Solomon did not ask at all for the things belonging to this life, what we call provision for our families, the wherewithal to be fed or clothed or housed. Solomon did not ask for these things. But God says, I am going to give you what you did not ask for, and that is really what Matthew 6 means. Seek ye first the kingdom of God and his righteousness, and all these things shall be added unto you. 

    So, dear brethren, I mentioned that because we are in a very great city, this city of Detroit, an industrial city, one of the greatest in the world, one of the most prosperous, one of the most productive. And the princes of the wealth of this city, the heads, are great men, princes, as they are called, and of course we are apt to be influenced by their success, and we are apt to think of how we can get such success as that, and we lay ourselves out to get it and we do get it and we will ruin ourselves. You actually ruin yourself if you set out to be a prince in commerce or anything like it, anything at all approaching this city, because there are so many opportunities of obtaining your end, but you leave God out. If you do, if you seek these things and maybe you ask God to help make you prosper in this life, you will ruin yourself. You will spoil your use in the assembly, in the preaching, in the ministry and in the levitical service. You will simply drop out and die spiritually. But to take the other line, that Solomon has led in and Matthew directs you in, is sure prosperity. Seek ye first the kingdom of God and his righteousness, and all these things shall be added unto you. 

    Well now, you can see the connection of these two first points, the family and the wherewithal to provide for the family so that it becomes potential material for the assembly. God undertakes to provide the where withal. It is His matter. And then the next thing is the father who has to think of himself, to think of his own. Suppose he is fifty years of age. He has a family. He thanks God for his family and brings them up for the assembly. But he begins to number his days and it is a most important thing to do, not to wait until you are fifty, but you must certainly attend to it, if you have got to that point, to number your days. We are told to do this that we may acquire a wise heart. What about the father who is fifty or more and the mother who is fifty or more? Where is she now? It says in Isaiah 38: In those days Hezekiah was sick unto death. And the prophet Isaiah the son of Amoz came to him, and said to him, Thus saith Jehovah: Set thy house in order; for thou shalt die, and not live. No question of a child here, wife or husband. It is a question of God. It is a question of days and man has to exist in these days. It applies to every one of us. Hezekiah was not that old: he was much less than fifty, but he had right exercises. God says, You are going to die. Well, what does Hezekiah say? And Hezekiah turned his face to the wall, and prayed to Jehovah, and said, Ah, Jehovah, remember, I beseech thee, how I have walked before thee in truth and with a perfect heart, and have done that which is good in thy sight. And Hezekiah wept much. He numbered his days. He had not many. He was short of time, and there is a time coming, if it has not come yet, when we begin to feel that we have a very short time. The point now is to make the most of what we have. Hezekiah had nothing. For thou shalt die were the words to him. So the first thing is the filling out of assembly life and the increase of assembly material, for the elder brothers and sisters are the best material we have, but God is saying they are going to die. It is a most solemn matter, this matter of days. What will become of the assembly? Where are we going to get material? The old brothers and sisters are dying and the Lord says, It must be so. Well, now, dear brethren, if the assembly needs me, is it not right to pray? If the Lord needs me here, is it not right to pray? I am not now speaking of what I have of a family, nor means of support for a family, but I am speaking of myself and my relations with God. God said nothing to Hezekiah about anybody but himself, nothing about his wife, his children, but himself. Well, a great servant is going to die. There will be a great void in Israel and so it is here in this city, in this Union and in Canada. How many there are in this place getting near to the appointed time, threescore years and ten. This is a matter for everybody to think over, not simply what happens to you, but what happens to the assembly, what happens to the ministry. Where is the material coming from? Is the testimony to die out? These are problems. These are questions to be raised with God and He will listen. God is urging it. He is looking out for it. He is listening for such prayers, prayers of older brothers and older sisters. Take Anna, or take Simeon; he told the Lord when he was going to go. Lord, now thou lettest thy bondman go, according to thy word, in peace; for mine eyes have seen thy salvation, Luke 2: 29, 30. Well, that was wonderful! That was triumph! Like Aaron he was going up to die, not down. Aaron went up to die. Moses went up to die. They die at the word of the Lord. They knew when the time came. They could tell to the moment. They all became prophets, in that sense. It is a very precious thing to be able to talk that way in the presence of God, to be able to speak in this way of time. Brethren who have spent long years and who are about to finish their days in the ordinary sense may think God is not interested. He is. I am speaking now as one of the most interested here. I say that here without any hesitation, one of the most interested here. Not a question of money or families now, but a question of your relations with God. As if there is only God and you. You talk to God about this matter: how long you are going to stay here, how long He wants you here. If you give Him time, He may not need much, He will answer you. It is very comforting. The testimony is bound to go on if the brethren learn to have intercourse with God about these ordinary matters. There will be an answer. So the prophet is sent again to Hezekiah, And the word of Jehovah came to Isaiah, saying, Go and say to Hezekiah, Thus saith Jehovah, the God of David thy father: I have heard thy prayer, I have seen thy tears: behold, I will add to thy days fifteen years. Thank God. I am sure that word was precious to Hezekiah, going to live fifteen years longer. Young people are not so concerned about this matter. Young people do not prove this. God gave fifteen years longer to this brother. I am putting the matter to you. It happened to Hezekiah. God went to all the trouble of causing the sun to go back ten degrees for his benefit. It was not simply to be a prophetic idea. It was to be a positive sign that Hezekiah would live fifteen years more. Fifteen years more of God for Hezekiah the servant of Jehovah, the son of David, who spent the time in the house of the Lord. And so it tells us what he will do if he lives. The writing of Hezekiah king of Judah, when he had been sick and had recovered from his sickness: I said, In the meridian of my days I shall go to the gates of Sheol: I am deprived of the rest of my years. I said, I shall not see Jah, Jah in the land of the living. With those who dwell where all has ceased to be, I shall behold man no more. Mine age is departed, and is removed from me as a shepherds tent. I have cut off like a weaver my life. He separateth me from the thrum:  from day to night thou wilt make an end of me. I kept still until the morning; ... as a lion, so doth he break all my bones. From day to night thou wilt make an end of me. Like a swallow or a crane, so did I chatter; I mourned as a dove; mine eyes failed with looking upward; Lord, I am oppressed; undertake for me. What shall I say? He hath both spoken unto me, and himself hath done it. I shall go softly all my years in the bitterness of my soul. Lord, by these things men live, and in all these things is the life of my spirit; and thou hast recovered me, and made me to live. Behold, instead of peace I had bitterness upon bitterness; but thou hast in love delivered my soul from the pit of destruction; for thou hast cast all my sins behind thy back. For not Sheol shall praise thee, nor death celebrate thee; they that go down into the pit do not hope for thy truth. The living, the living, he shall praise thee, as I this day; the father to the children shall make known thy truth. Jehovah was purposed to save me.  And we will play upon my stringed instruments all the days of our life, in the house of Jehovah. These men are reliable and we need them. One could look back and count, you know, such men as Hezekiah. The Lord has taken them and their places have not been filled. It is a solemn matter. How many it may happen to! It is for us younger ones to pray that the older ones may continue, not get rid of them. It is a question of the service of God, the need for these experienced men; if it only be ten years, no matter how long it is, it is worth while to pray to God that He may be pleased to leave them here to continue the testimony. 

    And the Lord added to the assembly daily those that were to be saved, Acts 2: 47. Faith counts on that, that Gods work will go on anyway. He will see to it. But at the same time it is for us to fill out the service until the end, until we are all translated to heaven, to be with the Lord for ever and ever. 
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     2. No great wonder; but the natural fruit of all this evil and planning. What a path of peace is godly simplicity! 

     3. Still Jehovah is with Israel in grace; there is government with Gods people, but government in favour. We have Jehovah Himself taking up the matter again; He always pursues His plans. But it is a personal God, the God of my Father; the true God, but brought down to their relationship. 

     9. It is God acting as such, save the angelic message alleged by Jacob, verse 11. 

    It rests on this ground  a family God, or God, Creator and providential Ruler. 

     52. This was, after all, a formal separation of Jacob from the world; God had taken care of him till now, He always does of Israel, but even by angels  He only meets him after this  He told him to leave, that was all. 
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    THE SECOND MAN DISPLACING THE FIRST (AJG 1)

    Luke 3:16,17; Luke 3:21,22; Genesis 32:9-12; Genesis 32:24-31; Genesis 35:9-15; Genesis 46: 29,30; Genesis 50: 7-10

    We were speaking this afternoon, dear brethren, of the importance of the priests feeding on the oblation, and also on the sin offering, and you might say that in principle feeding on the oblation involves that our souls are formed in the appreciation of the second man, while feeding on the sin offering involves that we are developed in the power to judge and repudiate the first man, and that is what I seek grace to develop a little this evening. That is a line on which God is working with us all, to develop with us appreciation of Christ, and at the same time to develop the readiness and ability to refuse what is not of Christ, and that idea is largely connected with the thought of the threshing floor, which we have brought before us in the first and last passages that I have read. In the reference to the Lord thoroughly purging his floor it is a threshing floor, and the fan in His hand is a winnowing fan. The idea of a threshing floor is the separation of the wheat from the chaff with a view to the retention of the wheat, while the idea of a winnowing fan is similar, but has in view the getting rid of the chaff. 

    You will understand, dear brethren, that these exercises which the Lord intends should be going on constantly in our souls, would develop the ability to discriminate between what is of Christ and what is not, and to ally ourselves with what is of Christ, and afford scope for its development. So John the baptist, as we read in the third chapter of Lukes gospel, speaks of the coming in of Christ, and says, I indeed baptise you with water; but one mightier that I cometh, the latchet of whose shoes I am not worthy to unloose. He shall baptise you with the Holy Ghost and with fire. That is what would characterise the service of Christ. It could not be effective, of course, until He had accomplished redemption and gone on high, but John refers to it as the great thing, so to speak, that would come about as the result of the coming in of Christ. Johns own service only went as far as baptising with water. His was a powerful ministry which called upon those to whom it was addressed to repent. It really called for self judgment, but the ministry of Christ would go further. The ministry of Christ would involve the giving of the Holy Spirit, and the Holy Spirit would bring in positive appreciation of Christ in those who received the Holy Spirit, and formation according to Christ by His power. At the same time the Spirits presence and operations would bring in the element of fire, which is in accord with what God is in His nature. Our God, it says, is a consuming fire. His love will not tolerate any form of evil. Eventually evil will be consigned to the lake of fire. That is a necessity of divine love, that evil should be confined to its own place, but the presence with us of the Holy Spirit is in complete accord with what God is in His nature. And so it is well, dear, brethren, to recognise that these are the lines on which the Lord is working with every one of us. John goes on to say, whose winnowing fan is in his hand, and he will thoroughly purge his threshing floor, and will gather the wheat into his garner, but the chaff he will burn with fire unquenchable. The Lords activities with us have in mind a bringing into view of the wheat, that is what answers to Christ in heaven; for wheat, I believe, is always typical of the heavenly One, and He will burn the chaff with fire unquenchable. 

    So now one would call attention to the way the Lord Jesus is presented as He enters upon His public ministry. It says that When all the people were baptised; that is, Johns ministry was effective and a great many people were being baptised. They were marked by repentance before God and were accepting Johns testimony, that really what was needful was that they should disappear in the waters of death. Now all the people being baptised, Jesus also was baptised. It says, Jesus also being baptised and praying. I need not say that He did not need to be baptised so far as He Himself was concerned. His action in accepting baptism was one of identifying Himself in grace with the repentant ones who were accepting the testimony of God through John the baptist, about themselves. Wonderful grace that the Lord should do that. It was a figure really of His entering into death, for it is in His death that He has fully identified Himself with us in the condition in which we were. And by means of His death He has before God closed up that condition, so that God might righteously give us the Holy Spirit. But here Christ is brought before us in His own distinctiveness as a Man wholly delightful to God. It says, Jesus also being baptised and praying, as though praying was characteristic of Him. It is, as we know, a feature constantly recorded of Him in this gospel. Praying is one feature of true manhood according to God. It gives God the glory; dependence on God is a feature of true glory in man. It is what is fitting in a man, and Jesus set it out perfectly, so that as He comes into view, publicly for the first time He is seen as marked by that feature. And it says, Jesus being baptised and praying, the heaven was opened, and the Holy Spirit descended in a bodily shape like a dove upon him. He descended in a bodily shape like a dove upon Him. It was the Holy Spirit, committing Himself unreservedly to the Lord Jesus, and that in the character of a dove. There was no suggestion of fire, of course, in the case of the Lord Jesus, there was no need for that. Fire is necessary when it is a question of the Holy Spirit in reference to us, but when it is a question of the Holy Spirit in reference to the Lord Jesus He descended in bodily form like a dove; a dove, as has often been said, representing great sensitiveness, but yet it could rest undisturbed upon Jesus. And then there came a voice out of heaven saying, Thou art my beloved Son, in thee I have found my delight. It was the Fathers voice. It had reference to what had appeared under the Fathers eye during the thirty years of private life of the Lord Jesus; He had found His delight in it. That is a great encouragement for us, dear brethren, and especially when we are young. 

    It may be that our circumstances are, as men would say, very ordinary, and we might feel we would like to do great things for the Lord, but it is an important thing to realise that even the Son of God was here for thirty years in the ordinary circumstances of human life ordered for Him of God, placed in relation to parents who lived at Nazareth, brought up by them, working in a carpenters shop as a carpenter. All this, people would say, was very ordinary, but in those circumstances, over a period of thirty years, God found His delight in Him. It is not a question of great things being done. If the Lord wills it, great things may be done in due time, but the point is to be faithful in that which is least. We shall never be faithful in that which is great if we do not learn to be faithful in that which is least. And it is in the ordinary conditions of human life, home life, school life, business life, and all the ordinary conditions that God appoints for His children, it is in these, in the first place, that we have to learn to be pleasing to God, and we can learn to be pleasing to God in them as keeping near to Christ and taking character from Him. He has filled them out in every detail, in every stage of human life from babyhood up to full grown manhood, and that perfectly according to God so that at that time a voice out of heaven said, Thou art my beloved Son, in thee I have found my delight. 

    Now the One who thus caused delight to God, is available to every one of us. We may all abide in Him, by the Spirit, and He will be prepared to influence us and direct us and control us so that we may take on the features that came to light in perfection in Him. I need not say that a voice from heaven had never spoken like that before to any man. This was now the heavenly Man, out of heaven, a divine Person become Man in order to bring into manhood all that was morally excellent in the sight of God; and He has come in to abide. He having come in, you may rest assured of this, that God intends to set aside for ever the first man. The second Man has come in to abide, and Gods work in every one of us as being taken up by His grace is on these lines of bringing in the second Man and displacing what is of the first. We may as well yield ourselves to it, dear brethren. If we set ourselves against it in self-will or pride or indifference we are only inviting the ways of God in discipline and they may be severe. They are sometimes severe. God intends to reach His end with every one of us. He has taken us up for the greatest conceivable blessing, and He intends to reach His end, and we are only acting in a most foolish way if we set ourselves in any way against what God is set to bring to pass with every one of us. 

    Having said that much by way of introduction, I want to refer briefly to these incidents in Jacobs history, because Jacob is taken up in Scripture as a type of the believer. As the subject of Gods ways with him in formation; indeed, Jacobs end, so far as the record goes, is even greater than Abrahams. 

    I am not suggesting that Jacob was a greater man than Abraham, but the end of Jacob is delineated for us and he is seen to be a man of great spiritual power, one who was wholly pleasing to God, finishing up as a worshipper and a great blesser. That is how Jacob finishes, and that shows the kind of product that God has in mind to secure with every one of us. Well now, as we come to chapter 32 God is beginning to take Jacob in hand in a definite way. He had had him in hand already, but Jacob had gone his own way for twenty years and now the time had come, so to speak, when God decides to take things in hand definitely, and so in the previous chapter He told Jacob to go back to the land. Jacob obeyed, and as he comes to Mahanaim he sends messengers to meet his brother, and receives word that Esau is coming to meet him and four hundred men with him. Now this is a serious matter for Jacob, for he remembers that twenty years before he had acted unbecomingly to his brother. It is quite true that the motive underlying his actions was a good one, that is he valued the blessing and he wanted to get it, but at the same time he supplanted his brother and deceived his father, too. And now the time has come when God is going to raise this matter with him. His brother had been so offended that he even wanted to murder him, and now Jacob hears that he is coming to meet him and four hundred men with him. The matter is assuming very serious proportions. It is one thing to meet an offended brother by himself, and another to meet that brother with four hundred men on his side. God is causing this matter to appear in very serious proportions, and that is exactly how things do appear, dear brethren, things that we have done that are wrong, when we get into the presence of God. They may seem very trifling when we do them, but when we get into the presence of. God they assume serious proportions, and God intends that they should. Jacob had to face the matter according to God. 

    There can be no progress in us unless things are faced according to God. And therefore it says that Jacob said, O God of my father Abraham. Now he is cast upon God, he is beginning to face things with God in exercise, and he calls upon God and reminds Him of what He had promised, and how He had told him to return to the land, and he says, I am too small for all the loving-kindness and all the faithfulness that thou hast shown unto thy servant. He is acknowledging all that. All that is to the good, and he reminds God of His promises, how He had said, I will certainly deal well with thee, and make thy seed as the sand of the sea, which cannot be numbered for multitude. That is to say in his soul he is holding on to the promises of God. It is a good thing for us to do that, dear brethren; we have the light in our souls from the Scriptures of what God has taken us up for, indeed before the foundation of the world he has marked us out for something, according as he hath chosen us in him before the foundation of the world that we should be holy and without blame before him in love. He did that before the world was founded, and now we come to face practical exercises with Him. You may say, I do not know much about sonship; I do not know much about the liberty of it; I do not know much about the joy of it; I do not know much about being holy and without blame before God in love. We can, so to speak, remind God of what He has committed Himself to, not that He is ever likely to depart from it, at the same time He loves to see us hold Him to what He has said concerning us. So Jacob gets to God about these matters. He asks to be delivered from his brother Esau, and bases his plea on the fact that God has sovereignly said that He will bless him and make his seed as the sand of the sea-shore. God will answer a prayer like that, but not without exercise on Jacobs part. And so we read at the end of the chapter that Jacob was left alone and there wrestled a man with him till the breaking of the day. The prophet Hosea tells us that it was God; Hosea 12: 3. God deigned to wrestle with Jacob. Think of the grace of God deigning to wrestle with us in our self will; for that is what it is. Jacob was a self-willed man and strong in his will and thoughts, and God was deigning to wrestle with this man in order that He might break his will and bless him. There is no possibility of blessing until our wills are broken, but now Jacob has not given way, and God says to him, Let me go, for the dawn ariseth. God would say, you have gone on long enough and you are not submitting, so I shall have to go, a dreadful thing if Jacob had let Him go. God was putting him to the test, did he really want the blessing? And Jacob says, I will not let thee go except thou bless me, and then God says to him, What is thy name? 

    Now if God says to you or me, What is thy name? what are we going to say? You cannot say what is untrue to God, you dare not, it is a question now of coming out with the truth. God says, What is thy name? and Jacob says, Jacob. He came out with the truth. Jacob means supplanter. He did not excuse it or embellish it or wrap it up, he just came out with the truth. That is what God was waiting for, and what He is after with every one of us, in order that He may bless us, that we will really acknowledge the truth as to what we are, not what we have done but what we are. They that are in the flesh cannot please God. The first man is incurable and the sooner we come to it before God and acknowledge it, the better. That is what God was after with Jacob, and He says Thy name shall be called no more Jacob, but Israel. He is giving him an entirely new name; and that, for us, is either the reception of the Spirit, or the point in our spiritual history when we realise the import of the Spirit having been given. We understand that God has removed the first man in the cross of Christ and has set us up in the life of another Man, that is, Christ, and the Spirit is the power by which that life becomes effective in us, and, dear brethren, as having received the Spirit of Christ we are indeed ennobled, we are princes of God. 

    As having the Spirit, Jacob is ennobled; he is a prince of God, and that is what every saint is who has the Spirit of God. I have no doubt, if one may venture to refer to it, that the members of the Royal family in England have been brought up having in view what they are, that they should learn to behave and move in a way that befits royalty. And if we understand what we are as princes of God as having received the Spirit, we have something to keep in mind, a standard before us, to be learned in Christ, of what is befitting those who are thus dignified of God. Are we going to demean ourselves by being marked by the self-will or pettiness or ambition that may have previously marked us, or are we going to appreciate that there is now just one Man before God in whom He finds delight, and that His intention is that we should derive life and character and impulse from that Man? And so God says, Thy name shall be called no more Jacob, but Israel, for as a prince hast thou power with God and with men, and hast prevailed. And then Jacob asks Him His name, but God does not tell him His name then. He is going to tell him that later on when he is ready for it, but at the moment He just blesses. The point reached is sufficient for the moment and has to be consolidated. As Ruth says to Naomi, Where thou goest I will go, where thou lodgest I will lodge. That means, that you understand that the truth of God necessitates movement, but on the other hand every now and then you have to lodge somewhere for a short time, for the truth reached has to be consolidated before you move on to something fresh. So God does not tell Jacob His name there and then, but He blesses him, and Jacob calls the name of the place Peniel, saying, for I have seen God face to face, and my life is preserved. And as he passed over Peniel the sun rose upon him, and he halted upon his thigh. The sun rose upon Jacob, that is a new day has dawned for him. So it is with us, beloved brethren, a new day dawns for us when we really take it on in our souls that God has set us up in the life of another Man. But then there is this halting on his thigh. God has weakened Jacob, he is to understand that he is not to go on in a self-reliant, self-confident way. Anyone who is abiding in Christ is marked by dependence; there is no self-confidence in such an one. Dependence marked the Lord Jesus; there was, of course, no occasion in Him to fear evil as we have to fear it in our flesh, but at the same time the Lord Jesus set out in perfect dependence what is befitting to a man; and God intends that we should learn that the life of Christ in us expresses itself in dependence on God. 

    Well now, we pass on to chapter 35, and it says in verse 9 that God appeared unto Jacob again. Jacob has now reached Bethel. God told him to go up to Bethel. It is a great thing to understand that we belong to the house of God for that is what Bethel means, the house of God. We belong to it, but indeed we are it. We are builded together, it says, for an habitation of God through the Spirit. We are always the house of God and not simply when we are assembled together. We are the house of God by reason of the fact that God is dwelling in us by the Spirit, and we must therefore remember that there is behaviour becoming in the house of God. God has a right to have things in His house as He pleases. So Jacob had come to Bethel and God appears to him again and blesses him, and now God says, Thy name is Jacob. We might have thought that was settled in chapter 32, but God is reminding Jacob that his name is still Jacob in one sense; He says on the other hand, that his name shall no more be called Jacob; he is to be called Israel, but he is to remember that so long as he is here Jacob still continues in him. So we are to remember that the flesh in us in unchanged, and we cannot afford to give it any licence or it will lead us astray. God just reminds him, but He called his name Israel; the matter is confirmed to him. And then God says to him, I am God Almighty. 

    Now God is making His own name known, and is giving Jacob enlargement. Be fruitful and multiply; a nation and a company of nations shall be of thee; and kings shall come out of thy loins. And the land that I gave Abraham and Isaac, to thee will I give it, and to thy seed after thee will I give the land. That is to say, God is now making Himself known to him in the sovereignty of His love. What reason was there why God should do this for Abraham and Isaac and Jacob and their seed after them? No other reason than that He was pleased to do it sovereignly, and that is exactly our position as we are brought to know God. It is a good thing that we should have our relations with God coloured by that wonderful light. You can understand the apostle saying, Blessed be the God and Father of our Lord Jesus Christ as he took account of all that God has pledged Himself to be and to bring us into, simply because it is the good pleasure of His will to do so. We may as well accept it; it will greatly increase our appreciation of God. It will greatly enhance our ability to worship God, to serve Him acceptably, if we give ourselves to think of what He has purposed according to the good pleasure of His will. And so He makes Himself known to Jacob in this way, not only purposing blessing, but almighty in His power to effectuate His thoughts. So the end of the first chapter of Ephesians brings in the exceeding greatness of His power to us-ward who believe. The result in Jacob is now seen, for God went up from him in the place where he had talked with him. And Jacob set up a pillar in the place where he had talked with him, a pillar of stone, and he poured on it a drink-offering, and poured oil on it. And Jacob called the name of the place where God had talked with him, Bethel. He is able to minister to the divine pleasure: That is what God would bring us to. 

    Now we come to chapter 46. I only want to speak very briefly on the two remaining scriptures, but here we come to a further point in Israels history. He is nearing the end, although in fact he lived for 17 years after this point that we read of in chapter 46. But he is now typically in the light of Christ in glory and his life is henceforth to be bound up with Him and all that is His. He has had to go through a good deal of exercise to bring him to this point. We may, beloved brethren, know what it is to arrive in the experience of our souls at the repudiation of the first man and the appreciation of Christ, and we may be formed according to Christ in very considerable measure, and yet we may be in danger of living in natural things instead of understanding that the grace of God has linked us up with Christ and the assembly and that the Christs things are ours. As it says in Colossians, Seek the things which are above, where the Christ is, sitting at the right hand of God. For it says, Ye have died, and your life is hid with the Christ in God. That is, all our life and interests are now bound up with Christ, and His interest is in the assembly, which He holds for Himself and for God. And so the latter part of Jacobs history, I believe, sets forth the exercises that he had to go through in order to be rooted up from finding his life in his own things, which only tend to disappointment, and to move over in his interests and affections to find his life in that which Christ has in the assembly. But now he has come to it, and he says, Now let me die, after I have seen thy face, since thou still livest. He has come to real contentment. 

    It is a great thing for us to come to true contentment in any little measure. Whatever happens here, the assembly as bound up with Christ is going through. He is at the right hand of God, and the grace of God has linked us up with Him and the system that takes character from Him. The assembly is a sphere which is morally above, and which Christ has here for the pleasure of God, and it is to take character wholly from Him, so that there is not Greek and Jew, circumcision and uncircumcision, barbarian, Scythian, bondman, freeman; but Christ is everything and in all. It is the place for Christ and Christ only to be seen. And so Jacob says, Now let me die, after I have seen thy face, since thou still livest. He has been progressing in his soul. He is now satisfied with Christ. He is something like the fathers that we read of in Johns first epistle who have known him that is from the beginning. Jacob has arrived at true fatherhood according to God. The work of God has been progressing on the lines of the threshing floor, on the line of the separation of the wheat from the chaff so that the wheat may stand out. 

    This work has been going on with Jacob and it has almost reached completion and now Jacob dies and is buried, and it is a remarkable thing that when he is buried it says they came to the threshing floor of Atad, which is beyond the Jordan. It is as though when we die we reach the culmination of this process. Death is the final threshing floor, so to speak, and how thankfully we can anticipate it, the moment when we shall leave behind for ever, every trace of the first man. That is what death will effect for us. Why not anticipate it? I do not say we can anticipate it absolutely, but we can arrive at it in very large measure. Jacob arrives at it, and the matter is completed. There is a final setting aside, never to be revived, of all that is of the chaff, so that what God has wrought according to Christ alone may remain, in view of being clothed upon with a body of glory like unto Christs. We shall stand out in the likeness of Christ for His own pleasure and glory and for our own deep satisfaction too. 

    May God grant that we may understand the lines on which God is working, and that we may not hinder Him. 
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    GENESIS 32 (CHM 1)

    Genesis 32

    And Jacob went on his way, and the angels of God met him. Still Gods grace follows him, notwithstanding all. Nothing changeth Gods affection. Whom He loves, and as He loves, He loves to the end. His love is like Himself, the same yesterday, today, and for ever. But how little effect Gods host had upon Jacob may be seen by his actings, as here set before us. and Jacob sent messengers before him to Esau his brother, unto the land of Seir, the country of Edom. He evidently feels uneasy in reference to Esau, and not without reason;. He had treated him badly, and his conscience was not et ease; but instead of casting himself unreservedly upon God, he betakes himself to his usual planning again, in order to avert Esaus wrath. He tries to manage Esau, instead of leaning on God. 

    And he commanded them, saying, Thus shall ye speak unto my lord Esau; Thy servant Jacob saith thus, I have sojourned with Laban, and stayed there until now. ALL this bespeaks a soul very much off its centre in God. My lord, and thy servant, is not like the language of a brother, or of one in the conscious dignity of the presence of God; but it was the language of Jacob, and of Jacob, too, with a bad conscience. 

    And the messengers returned to Jacob, saying, We came to thy brother Esau, and also he cometh to meet thee, and four hundred men with him. Then Jacob was greatly afraid and distressed. But what does he first do? Does he at once cast himself upon God? No; he begins to manage. He divided the people that was with him, and the flocks, and herds, and the camels, into two bands; and said, If Esau come to the one company and smite it, then the other company which is left shall escape. Jacobs first thought was always a plan, and in this we have a true picture of the poor human heart. True, he turns to God, after he makes his plan, and cries to Him for deliverance; but no sooner does he cease praying than he resumes the planning. Now, praying and planning will never do together. If I plan, I am leaning more or less on my plan; but when I pray, I should lean exclusively upon God. Hence, the two things are perfectly incompatible; they virtually destroy each other. When my eye is filled with my own management of things, I am not prepared to see God acting for me; and, in that case, prayer is not the utterance of my need, but the mere superstitious performance of something which I think ought to be done, or it may be, asking God to sanctify my plans. This will never do. It is not asking God to sanctify and bless my means, but it is asking Him to do it all Himself. 

    No doubt, when faith allows God to act, He will use His own agency; but this is a totally different thing from His owning and blessing the plans and arrangements of unbelief and impatience. This distinction is not sufficiently understood. 

    Though Jacob asked God to deliver him from his brother Esau, he evidently was not satisfied with that, and therefore he tried to appease him with a present. Thus his confidence was in the present, and not entirely in God. The heart is deceitful above all things, and desperately wicked. It is often hard to detect what is the real ground of the hearts confidence. We imagine, or would fain persuade ourselves, that we are leaning upon God, when we are, in reality, leaning upon some scheme of our own devising. Who, after hearkening to Jacobs prayer, wherein he says, Deliver me, I pray thee, from the hand of my brother, from the hand of Esau; for I fear him, lest he will come and smite me, and the mother with the children, could imagine him saying, I will appease him with a present. Had he forgotten his prayer? Was he making a God of his present? Did he place more confidence in a few cattle than in Jehovah, to whom he had just been committing himself? These are questions which naturally arise out of Jacobs actings in reference to Esau, and we can readily answer them by looking into the glass of our own hearts. There we learn, as well as on the page of Jacobs history, how much more apt we are to lean on our own management than on God; but it will not do; we must be brought to see the end of our management, that it is perfect folly, and that the true path of wisdom is to repose in full confidence upon God. 

    Nor will it do to make our prayers part of our management. We often feel very well satisfied with ourselves when we add prayer to our arrangement, or when we have used all lawful means, and called upon God to bless them. When this is the case, our prayers are worth about as much as our plans, inasmuch as we are leaning upon them instead of upon God. We must be really brought to the end of everything with which self has ought to do; for until then, God cannot show Himself. But we can never get to the end of our plans until we have been brought to the end of ourselves. We must see that all flesh is grass, and all the goodliness thereof is as the flower of the field (Isaiah 40: 6). 

    Thus it is in this interesting chapter; when Jacob had made this prudent arrangements, we read, And Jacob was left alone; and there wrestled a man with him until the breaking of the day. This is a turning point in the history of this very remarkable man. To be left alone with God is the only true way of arriving at a just knowledge of ourselves and our ways. We can never get a true estimate of nature and all its actings, until we have weighed them in the balance of the sanctuary, and there we ascertain their real worth, No matter what we may think about ourselves, nor yet what man may think about us; the great question is, what does God think about us? and the answer to this question can only be heard when we are left alone. Away from the world; away from self; away from all the thoughts, reasonings, imaginations, and emotions of mere nature, and alone with God - thus, and thus alone, can we get a correct judgement about ourselves. 

    Jacob was left alone; and there wrestled a man with him. Mark, it was not Jacob wrestling with a man; but a man wrestling with Jacob. This scene is very commonly referred to as an instance of Jacobs power in prayer. That it is not this is evident from the simple wording of the passage. My wrestling with a man, and a man wrestling with me, present two totally different ideas to the mind. In the former case I want to gain some object from him; in the latter, he wants to gain some object from me. Now, in Jacobs case, the divine object was to bring him to see what a poor, feeble, worthless creature he was, and when Jacob so pertinaciously held out against the divine dealing with him, he touched the hollow of his thigh; and the hollow of Jacobs thigh was out of joint as he wrestled with him. The sentence of death must be written on the flesh - the power of the cross must be entered into before we can steadily and happily walk with God. We have followed Jacob so far, amid all the windings and workings of his extraordinary character - we have seen him planning and managing during his twenty years sojourn with Laban; but not until he was left alone, did he get a true idea of what a perfectly helpless thing he was in himself. Then, the seat of his strength being touched, he learnt to say, I will not let thee go. 

    Other refuge have I none; 
Clings my helpless soul to thee. 
 

    This was a new era in the history of the supplanting, planning, Jacob. Up to this point he had held fast by his own ways and means; but now he is brought to say, I will not let thee go. Now, my reader remark, that Jacob did not express himself thus until the hollow of his thigh was touched. This simple fact is quite sufficient to settle the true interpretation of the whole scene. God was wrestling with Jacob to bring him to this point. We have already seen that, as to Jacobs power in prayer, he had no sooner uttered a few words to God than he let out the real secret of his souls dependence, by saying, I will appease him (Esau) with a present. Would he have said this if he had really entered into the meaning of prayer, or true dependence upon God? Assuredly not. If he had been looking to God alone to appease Esau, could he have said, I will appease him by a present Impossible: God and the creature must be kept distinct, and will be kept so in every soul that knows much of the sacred reality of a life of faith. 

    But, alas here is where we fail, if one may speak for another. Under the plausible and apparently pious formula of using means, we really cloke the positive infidelity of our poor deceitful hearts; we think we are looking to God to bless our means, while, in reality, we are shutting Him out by leaning on the means, instead of leaning on Him. Oh! may our hearts be taught the evil of thus acting. May we learn to cling more simply to God alone, that so our history May be more characterised by that holy elevation above the circumstances through which we are passing. It is not, by any means, an easy matter so to get to the end of the creature, in every shape and form, as to be able to say, I Will not let thee go except thou bless me. To say this from the heart, and to abide in the power of it, is the secret of all true strength. Jacob said it when the hollow of his thigh was touched; but not till then. He struggled long, ere he gave way, because his confidence in the flesh was strong. But God can bring down to the dust the stoutest character. He knows how to touch the spring of natures strength, and write the sentence of death thoroughly upon it; and until this is done, there can be no real Power with God or man. We must be weak ere we can be strong. The power of Christ can only rest on us in connection with the knowledge of our infirmities. Christ cannot put the seal of His approval upon natures strength, its wisdom, or its glory: all these must sink that He may rise. Nature can never form, in any one way, a pedestal on which to display the grace or power of Christ; for if it could, then might flesh glory in His presence; but this, we know, can never be. 

    And, inasmuch as the display of Gods glory, and Gods name or character, is connected with the entire setting aside of nature, so, until this latter is set aside the soul can never enjoy the disclosure of the former. Hence, though Jacob, is called to tell out his name, to own that his name is Jacob, or a supplanter, he yet receives no revelation of the name of Him mho had been wrestling with him, and bringing him down into the dust. He received for himself the name of Israel, or prince, which was a great step in advance?; but when he says, Tell me, I pray thee, thy name; he received the reply, Wherefore is it that thou dost ask after my name? The Lord refuses to tell His name, though he had elicited from Jacob the truth as to himself, and He blesses him accordingly. How often is this the case in the annals of Gods family! There is the disclosure of self in all its moral deformity; but we fail to get hold practically of what God is, though He has come so very close to us, and blessed us, too, in connection with the discovery of ourselves. Jacob received the new name of Israel when the hollow of his thigh had been touched. He became a mighty prince when he had been brought to know himself as a weak man; but still the Lord had to say, Wherefore is it that thou dost ask after my name? There is no disclosure of the name of Him who, nevertheless, had brought out the real name and condition of Jacob. 

    From all this me learn that it is one thing to be blessed by the Lord and quite another thing to have the revelation of His character, by the Spirit, to our hearts. He blessed him there; but he did not tell His name. There is blessing in being brought, in any measure, to know ourselves, for therein we are led into a path, in which we are able, more clearly, to discern what God is to us in detail. Thus it was with Jacob. When the hollow of his thigh was touched he found himself in a condition in which it was either God or nothing. A poor halting man could do little, it therefore behoved him to cling to one who was almighty. 

    I would remark, ere leaving this chapter, that the book of Job is, in a certain sense, a detailed commentary on this scene in Jacobs history. Throughout the first thirty-one chapters, Job grapples with his friends, and maintains his point against all their arguments; but in Job 32 God, by the instrumentality of Elihu, begins to wrestle with him; and in Job 38 He comes down upon Him directly with all the majesty of His power, overwhelms him by the display of His greatness and glory, and elicits from him the well-known words, I have heard of thee by the hearing of the ear: but now mine eye seeth thee. Wherefore I abhor myself, and repent in dust and ashes. (Job. 42: 5, 6) This was really touching the hollow of his thigh. And mark the expression, mine eye seeth thee. He does not say, I see myself merely; no; but thee. Nothing But a view of what God is, can really lead to repentance and self-loathing. Thus it will be with the people of Israel, whose history is very analogous with that of Job. When they shall look upon Him whom they have pierced, they will mourn, and then there will be full restoration and blessing. Their latter end, Like Jobs, will be better than their beginning. They will learn the full meaning of that word, O Israel, thou hast destroyed thyself; but in Me is thine help (Hosea 13: 9). 
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    A WORD ON CHRISTIANITY (JBS 3)

    Genesis 32: 24 - 32

    There are three things, beloved friends, that I have before my mind to say a little upon to you now. One of these is: what does grace make us? what is christianity? It is very elementary, you may say; but I feel it very important these days to go back to elementary things to see if we are what we know we are  to find out whether we are, in our practice, up to our intelligence. It is a sad state of things when the intelligence gets beyond the heart. Those whose hearts are beyond their intelligence are the ones God instructs; and, in every case in Scripture, the ones the Lord uses are those whose hearts are beyond their intelligence. Therefore, though without doubt intelligence is a good thing, yet it is the heart God looks at. 

    The three things I wish to speak a little on are: first  what christianity is; second  what we are coming to  what is the consummation of things; and third  what is the Lords thought about us at this present moment. What grace has made us, is the first thing. 

    If I look at the Lords walk on earth, everything He did was to consummate the will of God; and He did it. And now what is He thinking of? Not my standing, or state before God, for that has been accomplished by His work in the cross. It is my state here He is thinking of. You may say, But we have to learn our standing first; and I answer, Yes: of course you cannot be in a state in keeping with your standing, without knowing what that standing is; so before we come to this point I will ask you to go over with me a little what christianity really is. 

    To put it in the plainest way: when Christ was here upon earth, it was heaven that He was thinking of; now that He is in heaven, it is earth He is thinking of. There are two parts in christianity  two experiences; and you get them both in the parable of the prodigal son. The first is, that I am cleared of everything that stood between me and God by the blood of Christ. There is no such thing as God imputing sin to you any more. I admit there is often weakness in the heart as to this, but the fact is God does not impute sin any more. But, says one, I know I do sin. I know you do and will, but you must not lost sight of the fact that God says: Their sins and their iniquities will I remember no more. This is the first experience in christianity. I know that in the heart of God there is no remembrance of my sins. 

    Then when you do sin, what do you do? I go into the light, and the light finds it all out. I remember its being pointed out to me once in a show-room, that silver, when placed in a full blaze of light, any tarnish there might have been on it was no longer visible; so, when the soul is brought into the light, all the tarnish upon it is judged, and put away. And this is repentance. Repentance is my putting the flesh that did the crime into the same place in which God put it, that the body of sin might be destroyed, and He has never taken it from thence. I take it away, alas! and repentance is when I go and put it back again there where He put it. The effect of the light is to make me do this. But when a man goes on moping (I must use plain words), talks of how he falls into this and that failure, why, he does not get into the light at all. Such a one spoils the prayer-meetings and the worship-meetings, and all because he will not go into the light. The light would say, I cannot have this tarnish. The light makes manifest the evil, and, 

    having discovered it, it frees me from it. It brings me, by the power of the Holy Spirits the ashes of the red heifer  the water of purification. 

    I say to a person, Have you really got into the presence of God about this failure? He says to me, I am afraid to. And I do not wonder at it; I really do not object to the reluctance, for I know how many souls have not got quite clear as to this experience. But there is not a single thing in the heart of God against me. God says, I do not remember them, and therefore if we confess our sins, he is faithful and just to forgive us our sins, and to cleanse us from all unrighteousness. What language that is! Has God cleansed me? Where then is the tarnish? But, you say, I have done them. Yes, He says; and if you come near Me, I will take care that you shall get rid of them. Having therefore ... boldness to enter into the holiest by the blood of Jesus, by a new and living way, which he hath consecrated for us, through the veil, that is to say, his flesh ... I do not go on to the rest yet, because it leads to the second experience I spoke of. 

    I want you just to get down to the lowest point, and I say, Have you really learned the efficacy of that blood in the sight of God? Have you learned that He says, When I see the blood, I will pass over you? I go to a pagan and I say, What do you bow under that wheel for? To appease the Almighty. All right, I say; but the question is, Can you appease Him? You cannot. I do not object to the word appease. I think that conscience must have got into a very low state that does not know that God needs appeasing. And, when he acknowledges it, then I preach to him Jesus; I tell him that God has sent His Son  that God is love: that when the sinner could not meet God in righteousness, then God said I will meet the difficulty Myself. And what is the effect of this upon my soul? 

    I see that God has done it; that He has set aside that which caused the distance between Him and me, and has removed it according to the sense that He Himself had of it; and, if He does it, I say, He must be perfectly satisfied. A soul that has once got hold of it can never lose the fact that God has thus come forth according to His own sense of what was wanted, and given His Son to pay the ransom  the only One who could pay it; the One whom God hath set forth to be a propitiation through faith in his blood. 

    I do not know what was needed to satisfy God; not a sinner or a saint upon earth ever knew what God required. None ever knew but that one Man, the Lord Jesus Christ, and He answered to it. These two things prove Him to be the Son of God: first  that He knew the measure of my iniquity; second  that He knew the love of God. How could you measure Gods thoughts of your offence? My answer to an infidel was: What value would you set upon your dogs opinion of you? How, then, could you form the slightest conception of God? You cannot even measure the great animals of His creation. God brings before Job animate and inanimate creation, just to prove this to him. 

    But God is love, and He says: I do not like the distance; you cannot remove it; you cannot even understand it; you cannot measure it; but I will send the One who can, and He will remove it. 

    Now a great deal of what is called evangelicalism does not go any farther than this. Indeed, it would be thought a great way to go, to say that you could go into the presence of God, and find all cleared away, and not a stain of sin remaining. But it is only the first experience of which I have been speaking. 

    I now come to the second, where there is a great deal of practical exercise for the soul. I will turn to two chapters in the Old Testament, to give you an illustration of it. The first is Exodus 12. There are literally two experiences here, though they do not exactly come up to what I mean. The seventh verse is the one of which I have spoken. They shall take of the blood, and strike it on the two side posts and on the upper door post of the houses, wherein they shall eat it. You have got such a sense of the blood between God and yourself, that you can look up with perfect security. I have got a Saviour there. Instead of my fearing to go into the Fathers house, I find there is rejoicing about me up there. I am an object of wonderment. I am cleared of everything. 

    But in verse 8 I get another experience altogether. They shall eat the flesh in that night, roast with fire, and unleavened bread; and with bitter herbs they shall eat it. Here it is the soul inside feeding upon Christ who has borne the judgment of God. If Christ has borne the judgment of sin, are you feeding upon Him as the One who has borne it? You get the warning here: Eat not of it raw. If you speak of Him in a merely natural, familiar way, as if He were a man in the flesh, you are eating it raw. I sometimes hear people say, sweet Jesus, dear Jesus, and the like, and feel it is almost profanity. 

    Here is a soul with a sense of being perfectly clear before God, and what now goes on in it? Your whole bearing shows it out; your loins are girded, your shoes on your feet, and your staff in your hand; you are eating the Lords passover; you are leaving Egypt. 

    I turn next to 1 Kings 17. Here we find the first experience in verse 15. She, and he, and her house, did eat many days, or as the margin has it, a full year: a year takes in the whole circle of your life  every season. The prophet comes to the widow, and finds her in the most desolate way: I have not a cake, but an handful of meal in a barrel, and a little oil in a cruse: and, behold, I am gathering two sticks, that I may go in and dress it for me and my son, that we may eat it, and die. Just like the world: they want to make the best of things, and enjoy themselves while they can. But the prophet comes in, and the whole scene is changed. He is to her very much what the Lord was to His disciples when on earth with them. And many a saint has not got beyond this: Christ is a shelter for me, and takes care of me. Souls look for their barrel of meal not to waste, and their cruse of oil not to fail. But is that the whole of christianity? Is it that Christ comes and dwells with me 365 days,  stays with me through every season, and cares for me? I make bold to say it is not. Is it shelter only? No! There is another experience altogether, and that is what I am coming to, and you are mutilating christianity if you confine it to the first. It is the effort of Satan to divide it thus, and what ... God hath joined together, let not man put asunder. God says: I have saved you by My own Son, and now another thing must come in; you are to live by the One who has saved you; My purpose is that you are to be conformed to His image. 

    The true character of grace is this. God says: I gave you My law, but you were never able to keep it. You were tenants, but you were never able to pay your rent; so now I send My Son to say to you: It is useless My looking to you any more for the rent; He will pay all you owe Me, and for the future, instead of having you as My tenants, I make you My children. Many a man I have seen who does not know what to do with his farm. That is just Romans 7: he never has paid, and never can. But now, says God, I am going to make a model farm of it; and you all know what that is: it is a farm that is carried on at the owners expense. 

    It is a great comfort, that whilst we add to what we have learned, in doing so we never lose what we have previously been taught by God. Here in 1 Kings 17, she does not lose what she has already got. We do not lose Christ as a shelter because we know Him as something more. He is shelter to us; that is the character of His grace; and, believe me, the heart is not happy that does not know Him, like Zacchaeus, as a guest in his home. But am I to stop there? Do you think you will lose the first verse of Psalm 23 if you go on to the second? The first verse is a grand verse, said a poor saint to me once, and I could not get her past it. And truly it is a grand verse  the Lord for my shepherd, my shelter; but it is not all: in the second verse, I lie down  I am satisfied. I could not get her on to that. But the first verse is not enough for the saint; God alone knows what is enough for us. I trust I am speaking to many to whom it has been brought about; He must bring that home to us which He has done for us in Christ. 

    So now the widows son dies. And then it is she says: Art thou come unto me to call my sin to remembrance? After these 365 days of unbroken care, after all this wonderful exhibition of divine love, this is what she says. And so you find it. Souls that have a sense of the perfect care of the Lord for them, when death comes near them are thoroughly disturbed and upset. They have never learned it. You say, Why speak of death? Because it is the judgment of God for sin. I see the Lord Jesus Christ can raise the dead, but to save me He had to go into death Himself. That same blessed One who raised Lazarus in one chapter, had to go into death Himself in the next chapter; and then it is the Son of man is glorified, though the Son of God was in chapter 11. Be sure of this, that you must face death. People have got hold of truth poetically. They talk of having got hold of Christ in glory. I say, if you have, you will have to learn death here. God must bring it home to you. The moment Paul sets us with Christ in glory, he says, Now it is death down here to the flesh. Glory never put an end to flesh; it is death that does. So her son dies; and then it is she says: Art thou come unto me to call my sin to remembrance? 

    And what does the prophet do? He does exactly what the Lord did: he goes down into death to the child. He ... carried him up into a loft, where he abode, and laid him upon his own bed. Except a corn of wheat fall into the ground and die, it abideth alone. He went into death to bring us out of it. And thus another thing comes out. There is life, but there was life before; now it is life out of death. 

    Let me turn for a moment to John 20. Mark the disciples here. They did not know the Lord in this wonderful way: they had not learned death. When I come to the death of Christ it is a new and living way. It is not every saint that goes in by the new and living way; the Old Testament saints did not, for the veil was not rent then. I want you to see what this experience of the disciples was. They had had the shelter and comfort of Christ; and you may say, I know the blood was shed for me; but I want you to know what the apostle means when he says: I am crucified with Christ, and not only that, but the life which I now live in the flesh I live by the faith of the Son of God, who loved me, and gave himself for me. This is another thing. I am not only cleared by this blessed One, but I have to live His life. I hope you never have a shadow of a doubt as to being cleared; God has taken all out of the way, and now He can come in and dwell with you. 

    The disciples understood who He was; they had received Him; they knew His shelter and His love; but He is risen from the dead, and what now? Look at the nineteenth verse: Jesus ... saith unto them, Peace be unto you. And when he had so said, he showed unto them his hands and his side. The soul says, How am I to get this peace? By having to do in spirit with the risen One. I believe it is impossible for you to be in contact with the risen Christ, and not know the results of His resurrection. Righteousness comes in by resurrection, He comes into the midst of His disciples, says, Peace be unto you, and shows them His hands and His side. All is cleared away. Gods Spirit alone can conduct the soul into such a scene as this. I see that One above all the ruin, in the pure light of the holiness of Gods presence; I stand with Him upon that level, and I breathe a new atmosphere altogether. So we read: He breathed into them, and says to them, Receive the Holy Spirit. It was not clearing them from all that was against them, for they were cleared; it was not conversion, for they were converted; but they are on entirely new ground, and they are to taste the fact that they are not only cleared, but that they have the life of this blessed One who has cleared them. I have got life, which is the burden of Johns gospel; not only a life that triumphs in death, but the gift of God, the well of water springing up into everlasting life 

    To complete this, see how the apostle works it out in Galatians. In that epistle I find the defect of the christianity of the present day. The apostle is not dwelling on the first experience of the gospel after the first chapter, where he says: Christ gave himself for our sins; but he is taking up the fact that they have lost the second. This comes out plainly in the last verses of the epistle, when he winds up by saying: God forbid that I should glory, save in the cross of our Lord Jesus Christ, by whom the world is crucified unto me, and I unto the world. Now, that is a very strong statement, It is not the experience of putting away your sins, but of putting away yourself and the world. If the world be crucified to you in the cross of Christ, and you to the world, well then, what is left? Nothing but the new creation. I have nothing but Christ. 

    I am united to Christ in glory, and there is no ground I delight more in pressing; but, the moment I take the place of being connected with Christ there, I cannot dissociate myself from where He is on earth. It is what we find in Hebrews: earth is done with for the saint now; if I am inside the veil I am outside the camp. I find that in many minds outside the camp means only outside of system. But that is not at all as I find it in Scripture. Outside the camp is the spot you ought to occupy here: it is where Christ died. Christ having gone to that spot for you, it is the spot you ought to occupy here for Him. And you cannot do this unless you first understand that here you are to live Christ. As the apostle says: I am crucified with Christ, self is gone; nevertheless I live; yet not I, but Christ liveth in me. What a place I am in! and he was labouring for the Galatians that they might know this. The life which I now live: I am actually living, breathing, enjoying the very life, tasting the very joys, knowing the very relationship, and am in the wonderful position of being on earth in the very place of that blessed One who has delivered me. I have life out of death  His death. Because ye are sons, God hath sent forth the spirit of his Son into your hearts. We are now placed on earth as that blessed One who has placed me in His acceptance in heaven. 

    But to turn back to Jacob. Jacob, like some of us, after many years of wandering has been brought back to the true ground. But true ground is not power  Christ is power. There wrestled a man with him. It was not Jacob wrestling with God for blessing, but God wrestling with Jacob to set self aside in him, As soon as God touched the hollow of his thigh, Jacob says, Now bless me. Jacob is come to nothing: he is crippled; so God can come in and bless him. The moment I am nothing, that moment I am a reliant person. When I am nothing I turn to God: I am crippled; God must do everything for me. Job prayed for his friends when he lost everything, and immediately God blessed him. As soon as Jacob feels that he is nothing, God comes in. The moment he dropped himself he became a dependent man. He says: I am a crippled man; I have nothing; God must do everything for me. Now, says God, you have come to the right place; you have done the right thing; I will bless you and change your name. You must no more have the disgraceful name of Jacob; you shall be called Israel. He begins a new day; it was at the breaking of the day. 

    And has he no exercises after this? Yes. In chapter 35 he gets the name confirmed when he went to Bethel. I never get the value of Christs name but in Gods presence. He had one great exercise between these two periods, and I believe this to be especially our snare; it is Shalem. He settled down, lost the pilgrim character, without reaching the house of God, Bethel, the place of worship. And I can do this, as he did, after getting the sense that I am a crucified man, and that Christ is everything. 

    God has to make this true in us, and He brings it about in different ways. You say, But can I not get it without having to go through all that Jacob did? I think you can. Paul did in those three days in which he was blind, and neither ate nor drank; and he felt it was a good thing to have gone through it, and to have got clear about it. If you really enter into what Christ bore for you from the hand of God, you need not go through this severe breaking in your own individual experience. But God must somehow bring you to the moment when you say: I cannot stand flesh. There is a moment historically when the soul says, I am good for nothing. That is what Jacob does. If you were real at the Lords supper you would learn it there; you would there learn to shrink from the old man; His death would teach you. There are two ordinances of christianity that express death, and people relieve their consciences by thus expressing it. One is baptism, which avows that I am cut off from man; the other is the Lords supper, which avows that I have reached Christ in His death, I have watched souls, and seen a moment come when He brings in one thing and another to make that soul taste death, and then it gets hold of Christ. He was saved before, but he had never really got hold of Christ. 

    And that is what God is doing; He is working out in me that which He has accomplished for me. If I am rightly at the Lords table I shall feel a shrinking to have to do again with that man for whom Christ died. Abraham learned it in the feast that he made for Isaac; he sent Ishmael away then. Are we Abrahams? I fear most of us are Jacobs. God has to break us down by circumstances  sickness, perhaps  it may be even on a death-bed. Saints go on and on, resisting the workings of Gods grace, but God will have it out in the end. He says, You must give in. And then the most active man in the company comes out a cripple  insignificant in the eyes of men, but great in the eyes of God. 

    The Lord lead our hearts to know what christianity is. 

  

  
    GENESIS CHAPTER 32 (JND 35)
    

    
    
  
  
    GENESIS CHAPTER 32 (JND 35)

    Genesis 32

    This rises up to Jehovah. 

     1. It is not Malak (angel) Jehovah, but Malakey (angel of) Elohim; Gods providential display of sovereign care. 

     2. Mahanaim is not a sovereign covenant act. 

    NOTE.  Jehovah can send him away in this character, but, till he is back in his right place, He does not reveal Himself on the way in any way by His name; but he can refer back to that kind of revelation. 

     9, 10. But it is only as a present thing, Peniel (the face of God); and this was all in its place, a faithful, gracious, but not a revealed God; we ought to have both. It is in His place we have this. 

     20. This is all wretched and the fruit of evil. 

     29. We have often remarked, there is no name here, no revelation of God; there was a name at Bethel, not of present relationship, but of promise and care. This is conflict  he is not returned there. 

     30. NOTE.  In confirmation of the view of Jacobs wrestling heretofore given, that all that he can say (and though perfect grace in God, how poor as to communion with Him), is I have seen God face to face, and my life is preserved  was that all? Oh, how sorrowful! Note too, the struggle was in the dark which is very expressive. 

  

  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 32 (JND 35)
    

    
    
  
  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 32 (JND 35)

    Genesis 32

    Jacob, thus preserved by the secret providence of God, where nothing can be owned in him, yet blessing secretly secured, and preservation, returns to the land of promise. 

    Edom is to become the portion of the profane; still here, this profaneness of the flesh is the stronger as to flesh, and the flesh must be put down in Jacob, before he can be fully blessed  for, though on the borders, he is not yet come into the land, nor up to Bethel. It is quite a different account  there Jacob had had the instruction of Gods interfering with Laban  here the Angels of God met him, and he recognises Gods host, still the thought of Esau possesses his mind  he had wronged him in manner  getting by fraud what he might have waited on God to secure to him; he did not wait on God  that was the great evil. Present after present goes to appease Esau, rather his own fears, for Esaus mind was quite turned, he had no evil intention against him. He cries, however, to God in his distress, alleging Gods command for him to return; also he sends over his children and wives  he was alone  for Gods mind was to take all this flesh into His own hand for correction. So our blessed God does  in anothers hand it would be enmity  here it is love, and He who deals with it, strengthens withal the new man within. He does not leave Jacob with Esau in the fear of the flesh, but takes him alone to Himself, for the correction of the flesh. All this was in secret. The day-breaking was coming, and He was not revealing Himself, yet He shows the weakness of flesh in His hand  blesses, but refuses His name; but on the morrow Jacob passes on first, and without fear. 

    Here Jacob has prevailed with God, for faith and life were there, and has hence his name, but still with struggle and mark of what power had been there struggling with him, not in revelation; further it was struggling that he might be blessed, not in intercession, or peaceful, though reverent nearness as Abraham  that is rather the Churchs place  still he was blessed there. But, I repeat, it was a struggle to be blessed himself  the Man wrestled with him  did not talk with him as one to whom He should reveal His mind, as to His friend, and go up when communing was done, then judgment of the world was the subject. 
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    GENESIS 32 TO 35 (JT 2)

    Genesis 32 - Genesis 35

    In chapter 35 the house is marked by divine communications  God speaks there. After long wanderings, Jacob learns something of his own crooked character, and on returning from Padan-aram God meets him, and Jacob has his name changed: he is now Israel, for he has power with God and with man, and has prevailed. This new name involves the possession of the Spirit, for it is only by the Spirit that such a name can be maintained. Now Jacob is qualified for the house, but instead of going there, alas, he goes to Shechem. These chapters are intensely important as indicating the believers soul-history. Jacob had a crooked path: he had acquired much substance in the East, and on returning he would make a good show before Esau his brother: I have oxen, and asses, flocks, and men-servants, and women-servants and I have sent to tell my lord, that I may find grace in thy sight. Genesis 32:5. But all Jacobs belongings having gone over the brook, he is left alone; God meets him, and Jacob is crippled. God was thinking of Jacob, not of his flocks. Jacob is crippled, but he is now a prince; you must be a prince in Gods account in order to have a place in His house. Nature can never qualify us for divine things. Discipline prepares us for a divinely given name, and by the power of the Spirit that name is practically set forth in us. Dignity marks the house of God. 

    Instead of going to Bethel after receiving his new name, Jacob, as we have said, went to Shechem, and here he gets into trouble and disgrace. Now God says to him, Arise, go up to Bethel, and dwell there. Genesis 35:1. Jacob responds, and now note: the terror of God was upon the cities that were round about him. It is remarkable that when a believer turns his face to the house, God is against his enemies. 

    When the divine command is given to go up to Bethel, Jacob commands that the idols be buried; he recognises the holiness of Gods house. At Bethel he rears up an altar to God, and calls it El-beth-el. He thus recognises, not only that God has a house, but also that God is paramount there, for his altar meant, God of the house of God. 

    In Genesis we have to take account of the house abstractedly; there was no real building. But it is noticeable that it is not connected with Abraham or Isaac, but with Jacob, and we do not get the building properly until we get to David. It is true that Moses constructed the tabernacle in the wilderness, but the thought of a permanent dwelling becomes effective in David, and it is noticeable that he speaks of building an habitation for the mighty God of Jacob, Psalm 132:4. 

    Jacob received the blessing in chapter 32; he had his name changed. In Christianity this involves the possession of the Spirit. The truth set forth in the brazen serpent corresponds with Jacobs experience in Genesis 32. In Numbers 21 we read of princes digging the well. In chapter 35 we read again of God blessing Jacob; this is in connection with the house. Princes are men of power among Gods people; they make way for the activity of the Spirit. If there were more such amongst us there would be more refreshment for the saints. 

    Believers may have the Holy Spirit, and yet not go in for the full enjoyment involved in the house. Jacob did not go to Bethel at once after receiving the blessing, but, as we have said, went to Shechem, and indeed in Succoth he built himself a house. Under such conditions the believer may allow much that is of the nature of idolatry, as we see with Jacob here; but coming into the circle of the saints, where God dwells, we are ashamed of these things. Jacob buried all his idols under the oak at Shechem. 

    There are several burials in this chapter. We have been speaking of the burial of the idols, and then come to the burial of Deborah, Rebekahs nurse. The nurse supposes dependence on the part of the one nursed. There is that which we may need individually, but which terminates at the threshold of the house. Mephibosheths nurse dropped him, and he became lame. David takes care of him. 

    It is most interesting to see how God reveals Himself to Jacob at Bethel as God Almighty. It is the answer to Jacobs question in chapter 32. Jacob again definitely names the place Bethel. 

  

  
    THE HOUSEHOLD OF GOD (JT 35)
    

    
    
  
  
    THE HOUSEHOLD OF GOD (JT 35)

    Ephesians 2: 18 - 22; Genesis 32: 9 - 12; Genesis 33: 1 - 7; Genesis 35: 9 - 15

    JTThe subject of the household of God may, under the Lord, be of help to us. We have the truth in this respect presented as the believers household, and the household of faith, and the household of God; the first two merging in the household of God. The first, the household of the believer, may be connected with Noah; the second may be connected with Abraham, who indeed is said to be the father of all believers; and the third is, as we see in these chapters, connected with Jacob: and the Lord may help us to arrive at an understanding of the passage in Ephesians by our consideration of the subject. It is written in Ephesians 2: 18 that through Christ, we have both access by one Spirit to the Father and that ye are no longer strangers and foreigners, but ye are fellow-citizens of the saints, and of the household of God. This being the case, it is obvious that each of us should inquire as to whether he has practical part in the household of God, for that is where our blessings are in this provisional time; it is where the music and the dancing are, where the brethren are apprehended in their heavenly relations although upon earth, and where the Spirit is thus free to bring in the joys of heaven. And I thought that the section in Genesis, well known to most of us, beginning with chapter 32, would help us to see how conditions that hinder our entrance into house-conditions and house-enjoyment are overcome, for chapter 35 is intended to show that the believer finally reaches the house, and reaches it as pleasing to Him whose it is  pleasing to God; the drink-offering denoting the divine pleasure in the believer. 

    QuesIs the household of God a distinct thought from the house of God? 

    JTWell, it brings in the persons who form it more, there is more of a family touch to the word household. I think it is the family side where the activities of love have scope; there is room for each to have his part in it. Whose house are we, Hebrews 3: 6. Of course the house is the saints, but the household, I think, involves the family touch, more the family side. 

    EJMcBI thought perhaps the house of God was more characterised by what God is as having His house, but when we come to the household, it is more the kind of people that compose it. Would you say a little as to the thought of Jacob being taken up as illustrative of this? 

    JTHe typifies the believer in connection with the house; it is in connection with Jacob that it appears first in Scripture, so that it is rightly in its initial features connected with him. Ephesians brings in the household, as you might say, fittingly, because the saints are viewed in their heavenly relations. This scripture follows a well-known statement that He has raised us up together, and has made us sit down together in the heavenlies in Christ Jesus. That is our final position, and necessarily lends richness to the idea of the household, which is a term that applies to us down here, for the house of God, as also the household, is connected with the earth  it is really provisional. 

    There is, of course, the Fathers house on high, but that is another thing; the household, and the house, refer to what we are here and involve what we shall be and shall have in the way of enjoyment. So that we get it in connection with Jacob as on a journey. The Fathers house is the terminus of that journey; the house of God comes in as the believer is on the journey of faith, so that, after Jacob enters the house, as you will observe in chapter 35, he continues on his journey. It is, therefore, a great provision for us on the way now, but its greatness is enhanced by the fact that those who compose it are already seen to be heavenly, to belong to heaven, to have a heavenly status in Christ; they are no longer strangers and foreigners, but are fit for the place, and fit for having part in the house. And Jacob serves to illustrate how the believer comes into it experimentally. First of all, it was a dreadful place to him, but still he had better thoughts than that. As the believer weighs things he comes back to sober thoughts and Jacob formally calls it the house of God afterwards, and is encouraged in it to make a vow. That is the initial instruction that we get from Jacob, for, whilst he called it a dreadful place, after all he had better thoughts than that; these thoughts came out in his naming the place Bethel, and then in setting up the pillar and anointing it, and making a vow. It is doubtful if any young believer will ever reach the house save on those lines. 

    QuesWas Jacobs heart set in the right direction? 

    JTHe was moving under orders, he was moving under the direction of his parents, and God honoured that. 

    QuesA few verses were read in chapter 33. Jacob speaks in verse 5 of The children that God has graciously given thy servant. Could that be linked up with the thought of the household of God? 

    JTAs we come to that part we shall see how he disposes of his family, for as we arrive at chapter 32 what is in his mind is the brother  an offended brother; his mind is full of the thought of the offended brother. One of the hindrances to our enjoyment of the house is the existence in meetings of offended or offending brothers, either one or the other. Chapters 32 and 33 are to show how that difficulty is overcome. 

    QuesHow is that removed? 

    JTWell, we shall see as we look at these chapters. Jacob is returning, and the angels of God meet him; that is, he is to be impressed with the unfailing divine interest; the God that had met him twenty years before is now impressing him with His interest, two camps of angels are ready to serve him. These witnesses of heavenly interest and attention are calculated to lift us out of the realm of the flesh, what we may have in the flesh that we might rely upon; for we are apt in our spiritual progress to rely on certain fleshly acquirements, belongings or abilities, and God would give us to understand that we do not need to. Reliance on these things will only hinder us, and they are calculated to irritate others; they are also calculated to arouse similar thoughts and feelings in others. We thus provoke one another. Jacob therefore, instead of being affected by this remarkable testimony of heaven, and relying entirely on the power of God, sends a message to Esau conveying that he was a man of earthly means. He sends messengers to tell Esau, Thy servant Jacob speaks thus  With Laban have I sojourned and tarried until now; and I have oxen and asses, sheep, and bondmen and bondwomen; and I have sent to tell my lord, that I may find favour in thine eyes. He does not say a word about God. It is not likely that I shall appease an offended brother by telling him how many cattle I have; what a large house I have; or what a large car I possess. It is not likely I shall appease him or make him more brotherly than he was before, by telling him these things; nor is it any evidence that I am much of a brother. How very different would be the effect if you tell a brother, or send a message to him, that God spoke to you last night, that He came in in a wonderful way and impressed you with the fact that you are the object of His care; and then indicate to the brother that God would do the same for him. 

    QuesWould that establish the thought of fellow-citizenship with the saints? 

    JTI think so. What is it that gives you status in the house of God? It is not the amount of cattle or sheep you have, it is not the size of your house or garden; God does not attach any importance to these things. It is a question of what you are with God, that gives you status in His house. 

    The messengers say, in verse 6, We came to thy brother, to Esau; and he also is coming to meet thee, and four hundred men with him  probably more than Jacob had, so that there is no headway at all being made on this line. And then he says, in verse 9, God of my father Abraham, and God of my father Isaac, Jehovah, who saidst unto me: Return into thy country and to thy kindred, and I will do thee good  I am too small for all the loving-kindness and all the faithfulness that thou hast shewn unto thy servant; for with my staff I passed over this Jordan, and now I am become two troops. Deliver me, I pray thee, from the hand of my brother, from the hand of Esau; for I fear him ... and so on. Then the passage says, he lodged there that night; that is, his lodging now is where he has prayed; it is a time of heart-searching in the presence of God. 

    EJMcBDo you mean he has left the sense of his material wealth? 

    JTThat is what I thought: he is in the presence of God; and he lodged there that night. 

    EJMcBIn a way, he got his own measure with God. 

    JTQuite so. Then, instead of sending to tell Esau what he had, he sends him a large present. That is good; he is giving now; he is like God. Thus he is likely to make some headway. 

    EJMcBThe sense of the bounty of God to him comes out from him. 

    JTYes, he had received it from God, and freely ye have received, freely give. He is now to this extent like God. 

    EJMcBWould this line of the household be the line on which we come into the gain of the family of faith, which looks outside all seen things? 

    JTThat is what I think. In turning to God you are impressed with God; and staying there all night gives you an opportunity of receiving divine impressions where you have spoken to God. He gives now deliberately, as you will observe by the number of cattle he sends to Esau  two hundred she-goats, twenty he-goats, two hundred ewes, twenty rams, thirty milch camels with their colts, forty kine, ten bulls, twenty she-asses, and ten young asses  is rather liberal. It seems as if it is to testify to the effect of Gods presence in the soul; that one is really now moving in relation to God and qualifying to have part in His house; you are like Him. And then, following upon that, God moves again, according to verse 24, Jacob remained alone; and a man wrestled with him until the rising of the dawn. This man  it is God of course, but it is a Man, One like himself in sympathy and feelings; He is giving way to Jacob, as if He would teach Jacob how to give way, because, after all, we must give way. If we are to gain an offended brother, there has to be some giving way, and I think God teaches us how to give way. The Man allowed Jacob to overcome. 

    EJMcBIt is only the one who is right who can give way. Do you look on the wrestling as a further step to his being in the presence of God? 

    JTYes, I think it is God approaching him now; he had drawn near to God in prayer. We are enjoined to draw near to God in all our circumstances, and He draws near to us, but He draws near to us in His own way. We are taught how to pray, and Jacob evidently had learnt how to pray; but God draws near to us in His own way; He had drawn near to Jacob in the two camps of angels, but now He draws near as a Man, which is very touching. 

    EJMcBAnd of course it leaves a permanent effect on Jacob. 

    JTYes. If it is a question of the power of the flesh, he is limping, that is, he is weaker outwardly; but he is stronger inwardly. 

    QuesSay a little more about this matter of giving way. In what sphere would this yieldingness be seen? Are you thinking of questions of judgment? 

    JTWell, you cannot give way, of course, if it be a question of right or wrong, but you can give way if it is a question of any right of your own, do you not think? 

    QuesDo we sometimes deceive ourselves into thinking we are standing for the truth, when we are only really standing for ourselves? 

    JTThat is it. 

    RemSelf-judgment is behind giving way. 

    JTExactly. I think it is God teaching Jacob, in a Man, how to give way. The Lord showed it in His manner down here; Mephibosheth indicated it too. Where it is a question of ones own rights or feelings, one can readily give way. It is the one who is right at bottom who can do that. The greater one is spiritually, the more ready he is to surrender where divine principles are not involved; and I believe that most of the difficulties amongst the brethren do not really arise from divine principles being transgressed, but rather because our own feelings have been affected. 

    QuesWould Pauls epistle to Philemon be an example of how to encourage one to give way in order to promote the household atmosphere? When Onesimus went back to Philemon, this very thought of yieldingness would be called into play. 

    JTYes, I think the epistle is full of this thought. I think Paul is teaching Philemon in his own spirit and manner, in the lowly attitude he takes up towards him, how Philemon should act towards Onesimus. 

    WCGWould the fact that the sun shone upon Jacob as he halted on his thigh give him spiritual strength? 

    JTJust so. It is a remarkable testimony from heaven again; as he passed over Peniel, the sun rose upon him. I think God gives you such a sense of His interest that you feel you are valuable in His mind; you feel yourself almost alone as an object of God  the sun rose upon him. It rose upon millions of others, but it rose upon him, at that particular point as he passed over Peniel, and he limped upon his hip. The deeper the sense of Gods love and interest in one, the more one can accept the weakness, the crippling; for, although the Man had given way to Jacob, he succeeded in all that he intended to do. He weakened Jacob, he strengthened him inwardly, but weakened him outwardly; that is, he is making him more and more fit for the house, and correspondingly more fit to meet his brother. 

    RemHe was conscious he had seen God face to face. 

    JTHe was. It was great inward gain, and then the sun shining upon him was heaven impressing him that he was the object of its interest. 

    QuesDoes Jacob here acquire firstly a sense of mercy; he says he is not worthy of the least of Gods mercies, secondly, in this last incident, does he get a sense of dignity as having to do with God, and having his name changed? 

    JTExactly. He is being ennobled, he is being made greater and greater. Then in chapter 33 you see the disposition he makes of the family, he reserves Joseph for the last, and Joseph moves before his mother. All this points to the increase of spiritual understanding and sensibilities that Jacob was acquiring. It will be observed that in verse 7 it says, lastly Joseph drew near, and Rachel, and they bowed. Earlier it says, The maidservants drew near, they and their children, and they bowed. And Leah also, with her children drew near, and they bowed. And lastly Joseph drew near, and Rachel, and they bowed. Rachel is after Joseph; another Man is coming into view now; there is the principle of displacement of what is according to nature. The disposition of the children in verse 2 is that he puts the maidservants and their children foremost, and Leah and her children after, and Rachel and Joseph hindmost. They are all put into an order of nature first, they are all disposed of in that way, but as they actually approach Esau, there is liberty for Joseph to move forward; that is really what is meant, that spiritually under these circumstances Christ is becoming prominent  for the thing that matters in all these things is that Christ is becoming prominent. It does not say Jacob was told to put Joseph forward  he did it, this feature of Christ came into evidence. 

    QuesIs it putting on bowels of compassion, kindness, lowliness, Colossians 3: 12? 

    JTThat is the thing. If there is room for the Lord, you will say, We had a splendid time, for there was room for Christ. It is not a question of either Jacob or Esau, but Joseph; for that is the point, after all, in the house, that Christ must be supreme; He is Son over it. We can have no enjoyment of the house till Christ has His place. 

    QuesIn chapter 32 he divides the company into two troops. Is that the party idea, when there is no room for Christ at all? 

    QuesWhen you come to chapter 37: 2, you have, These are the generations of Jacob. Joseph ... Is that the same thought as to Joseph? 

    JTThat is the way the truth develops in Genesis. First in chapter 30, as Joseph is born, Jacob proposes to come back to Canaan; it is a very slight suggestion of Christ: but here Joseph himself moves forward, it does not say Jacob told him to, the point is there is liberty for him to go before his mother, and the generations in chapter 37 refer to Joseph only, as you say; and his brethren all come back to Joseph in chapters 45 and 46. In the generations of Jacob, Christ must have His place; for, after all, what are our gatherings and meetings unless Christ has His place  unless there is room for Christ? And that is the point here. 

    WCGDo you think the fulfilment of Peters word, be clothed with humility, is seen in them all bowing? Where there is complete humility there is room for Christ. 

    JTJust so  binding on humility. 

    QuesWould this be the working out of Ephesians in a practical way  Jesus Christ the cornerstone? 

    JTThat is it exactly. Do you not find that must be so in a practical way, for, after all, what are the meetings if He has not got His place? 

    QuesWould this result in spiritual education for us, that we might be found intelligently in the house? 

    JTThat is what is in mind. It may be in only a little way, but you see Christ is acquiring place in the meeting. He has liberty to move. It may be a brother who has not been accustomed to say much, at some meeting has liberty, and speaks beautifully  that is the thought, there is liberty in the house, Christ is having His way. 

    EJMcBYou mean that conditions have come to light that allow Christ to disclose Himself in that way? 

    JTThat is right. You see the number of bowings here  Jacob leading in bowing seven times. Esau is the offended brother; he is a man to be appeased, and he is appeased; he ran to meet Jacob, that is in the presence of all this grace and humility. 

    QuesIs Jacob here adding the fifth part, so that there is increase? 

    JTJust so. Then we see after this another thing, that is, there must be tenderness, there must be consideration in the meetings. Esau would have Jacob go with him, but he says, in verse 13, My lord knows that the children are tender, and the suckling sheep and kine are with me; and if they should overdrive them only one day, all the flock would die. That is a fine thought brought in; and Jacob has his way on those lines. So that Esau goes off to Seir. Jacob had said, the children are tender, and the suckling sheep and kine are with me  the true shepherd spirit comes out. There must not be overdriving in our meetings. 

    QuesWould that link on with what the Lord says in Luke 12, a faithful servant whom the Lord sets over his household? 

    JTYes. 

    Then the next thing in the history is, Jacob journeyed to Succoth, and built himself a house, and for his cattle he made booths. Now he is overcome: he has secured his brother, but he is going to settle down; he built a house before he came to Gods house. Our houses really should be patterned after Gods house. In Exodus, God made houses for the Israelitish midwives in Egypt, that is, He gave a pattern, but then afterwards He gave instructions to build His own house. Jacob builds a house for himself and connects God with himself in his house, so that he misses Bethel; Bethel is deferred, and Jacob gets into terrible trouble in chapter 34. What is pointed out is the danger of settling down in our houses, and in providing for ourselves and our cattle, and failing to go on to the house of God. 

    EJMcBReally giving up the path of faith. 

    JTWell, exactly. It is a house, it is not a tent. Earlier he was characterised as a plain man dwelling in tents, which means, I am moving on, but now he builds a house, which implies that he was settling down. 

    WCGIs that why, in the night of wrestling, God would not reveal His name to Jacob? Was it because he was not yet equal to it? 

    JTYes, I think he reserves it for His own house. 

    WCGFor in Abrahams case the new name given him was in conjunction with the name Almighty God  they go together in Abrahams case. 

    JTHere Jacob asks for his name and God refuses to give it him; and I think it is because of what is in Jacobs mind. He had in mind to settle down, and you are not going to get any disclosures with a mind like that. You may succeed in reconciliation with the brother and have matters settled; and both may settle down. God knows what is in our heart; He is the heart-knowing God, He knows what we are purposing to do, so that He reserves His own name, until Jacob reaches Bethel. It says in chapter 35: 9: God appeared to Jacob again after he had come from Padan-Aram, and blessed him. And God said to him, Thy name is Jacob: thy name shall not henceforth be called Jacob, but Israel shall be thy name. And he called his name Israel. And God said to him, I am the Almighty God ... I think that God disclosing His name in His own house is appropriate, it is where it should be disclosed. The Lord said, I have declared unto them thy name, and will declare it  it is in relation to His own side of things. 

    EJMcBIs not the appeal of the prophet Malachi on this line, that the people should put God and His house first? 

    JTExactly; and there is the same appeal in Haggai. 

    QuesWould the strange gods at the beginning of this chapter suggest the difficulty with Jacob? 

    JTThat is another thing. There are many things involved; chapter 34 is a chapter of disaster, and now God comes in after that and says, Arise, go up to Bethel, and dwell there, and make there an altar unto the God that appeared unto thee when thou fleddest from the face of Esau thy brother. And Jacob immediately responds now. What I think we ought to see is, that in making a house before we come to the house of God, the pattern is sure to be wrong; we ought to get the idea of a house from Gods house. That thought is brought in in Exodus, that if God makes a person a house, then he ought to pay attention to what kind of a house it is; and then, if God makes Himself a house  which He does in Exodus  I ought to pay attention to what kind of a house it is. If I am to make a house for myself I must consider Gods house. 

    RemThat seems to come out in Solomons case in that he was seven years building the house of Jehovah, and thirteen years building his own house. 

    JTIt seems to me that in all these things we come out from God, whether it be into our houses, or into our businesses, everything must take colour from the fact that I belong to the household of God. It ought to govern me in all my relations and doings. We see how Jacobs building a house for himself, and booths for his cattle, before he reached Bethel, meant disaster. You may depend on it he built them according to the current local style; he probably went to some architect, as we speak  what else would he do? The setting shows that there were links with the world immediately. 

    EJMcBThe door was open to the flesh. 

    JTQuite so. The more my house is patterned after the world, the more I invite links with the world. 

    WPThe situation is not hopeless. As soon as God speaks to Jacob, Jacob speaks to his household, and then they journey. 

    JTThat is the great comfort today, the situation is not hopeless. There is a great deal that needs washing, but the situation is by no means hopeless, because faith underlies; God is with His people, and His constant exhortations lead to results; we see the results constantly, and it gives every encouragement to go on keeping the mind of God before the brethren. 

    RemGod said to Jacob, I will not leave thee until I have done that which I have spoken to thee of 

    QuesDoes the name he gives his altar at Succoth shows his thoughts centred round himself? In chapter 35 he makes an altar to God in the house of God. 

    JTThat can never be pointed out too often. That is, in building his own house, he connects God with himself, making himself a centre; whereas in chapter 35 he makes God a centre  it is Gods house. And then, it is very beautiful to see how after all this exercise and sorrow, the verses 9 to 15 give an epitome of the whole matter, as if God were to say, After all this I have reached My point. It is a question of His patience  it is a paragraph by itself. It is an epitome of the whole matter, that God has reached His point, and how encouraging that is, so that He discloses His name to Jacob, and then it says in verse 13, God went up from him in the place where he had talked with him. That is the house; it is where God talks with His people, where there are communications. It is very beautiful, I think, and it must have afforded God great pleasure to record these few verses, that He had reached His point with Jacob. 

    EJMcBDo you mean He will do that with each one of us? 

    JTYes. He glories over us as having reached His end in any matter. 

    EJMcBAnd it is very beautiful to see the way Jacob referred to it  he called the name of the place where God had talked with him, Bethel. 

    JTShowing how he had come round to Gods thought; and God went up from him there. And now he sets up a pillar in the place where He had talked with him, and poured on it a drink-offering, and poured oil on it. You will notice it is not simply a stone he set up now, it is a pillar of stone, that is to say, it is a greater thought than merely setting up the stone he had used for his pillow; there is more dignity about it. He sets it up in the place where God talked with him, and poured a drink-offering on it, that is to say, he is sensible now that God has reached His end with him, and that God is pleased with him. 

    EJMcBWould it have any connection with the sense of the appreciation of the chief corner stone in his soul? 

    JTI think so. A stone pillar is not something for a moment only, it is to be permanent; and the drink-offering would mean that Jacob had the consciousness that God was pleased with him. God loves all His people, but then He specially loves those who are lovable; it is a great thing in the house, to have the sense that I am lovable to God. 

    EJMcBWhen the Lord comes down Himself, as in Johns gospel. He says, Give me to drink; and Jacob here is able to give the drink-offering. 

    JTJust so. And then a drink-offering is more than water. It is stimulating, according to the types, that is, spiritually it means that a christian who is after Christ in these circumstances stirs the affections of God, speaking reverently  he stimulates the heart of God, as Christ did when He was here. 

    EJMcBNew wine which cheers God and man, Judges 9: 13. 

    QuesWhen you said the Fathers house was a terminus, what did you mean? 

    JTThat is what the Lord says in John 14, In my Fathers house are many mansions; it is the end in view; it is not something on the way; it is a future thing, the Lord comes and takes us there. 

    QuesWere you contrasting it with the house of God and the household of God? 

    JTYes. 

    RemEvery family is there. 

    JTQuite so. There are many mansions; there is no such thought as many mansions in the house of God now. 

  

  
    SPIRITUALITY IN REFINEMENT AND INTELLIGENCE (JT 60)
    

    
    
  
  
    SPIRITUALITY IN REFINEMENT AND INTELLIGENCE (JT 60)

    1 Corinthians 2:15,16; Genesis 32:1; Genesis 32:24,25; Genesis 33:1 - 7

    What I have in mind, dear brethren, is found in the first two verses read. The suggestion occurs to me as to why spirituality should be emphasised in that epistle, or in any of the epistles. It must be to emphasise it in the minds of the Corinthians, but also that it should be emphasised with us all; that we may be spiritual in the sense of refinement and intelligence, as indeed, it is said to the Philippians, a very different assembly from that at Corinth, that ye may judge of and approve the things that are more excellent, Philippians 1:10. 

    Passing on from that, the passages read in Genesis are intended to show how Jacob serves as an example of growth, spiritual intelligence and grace. The current surrounding conditions in the world greatly tend to the very opposite of what is in mind. People are becoming accustomed to cruelty, devastation, and death; people are becoming accustomed to great doings, great things, great men. The young particularly often aim to imitate their parents, or their grandparents, which is sure to breed in the saints the same sort of thing. Looking on to the prophetic word as to anti-christian conditions, especially as the Spirit of God is withdrawn, it is difficult to conceive what these conditions will be. What we have had only foreshadows them, and that faintly, and it is a solemn consideration for the youth, and for us who are older in business, or those coming out of the Forces, for we are all apt to be governed by these great achievements and to aim at the titles entering into them. They are very attractive to the natural mind, and the devil knows it, and is preparing the schools for it, and has prepared them. So the need of the home is apparent, the preparatory school, I might say, for the assembly, especially as regards refinement, and intelligence, and right affections. 

    So, dear brethren, we see the need for discernment of everything, of all that confronts us, for we can hardly hide anything from our eyes; hence we need the instructions as to righteousness and holiness, and as to peace for the fruit of righteousness in peace is sown for them that make peace, James 3:18. We know that the Lord, in setting out the order of His service in the days of His flesh, told His missionaries, especially the seventy, to look out for sons of peace. The seventy were to inquire in a house as to whether the son of peace was there. Perhaps they were scarce, but there were some, otherwise the service could not be a success, whereas it was a success. The seventy returned to the Lord in the spirit of success, indeed of victory, and the Lord did not deny the success, but in His communications to them He used the word rather. They were rather to rejoice that their names are written in the heavens. Luke 10:20. In other words the concern is that we should accustom ourselves to heaven, and especially its language, so that we may not be defiled by the use of mens words expressing the spirit of the world, for we may become defiled in mind and in heart. The gathering together of saints walking in the truth in all countries, is very auspicious and fruitful too, of what is heavenly. The mingling together of brethren on Saturdays so constantly, tends to promote holiness  righteousness too, but holiness  and suitable conversation where we learn to leave out the natural and cultivate the spiritual. 

    So Jacob is freshly in my mind now; he is the third from the great patriarch Abraham. It was to his lot that the great matter of education fell; the matter of spiritual education, and to this end he was rightly married. I mention this simply to be practical. The matter of marriage must enter into all the things I have said, for mixed marriages are devilish. They are the devils means of corrupting the Lords people. The acceptance of this fact should lead to great thought on the part of parents, parents of children who are to be joined in marriage, and others too, so that the evident evil may be judged and forsaken. Any attempt to support, or polish it, is of the enemy, and tends to destroy spirituality amongst the brethren. As I said, Jacob is rightly married. The marriage question acquires a great place in the patriarchal families. I feel it is necessary to say this. The patriarchs guide us as to family matters, and what tends to damage them and what tends to preserve them. This is seen in Sarah, in regard of Hagar and Ishmael. Hence the word to Abraham, hearken to her voice, Genesis 21:12. While Jacob was rightly married, yet in his early days the enemy thought to interfere with his father Isaac, a patriarch who deserves special consideration. Typically he is a beautiful, well known type of the Lord Jesus, who as Gods beloved Son in heaven is to have a bride who is also heavenly; whose origin is of heaven. So much so, that the great apostle who had the idea of Isaac, his great forefather, said, I speak as to Christ, and as to the assembly, Ephesians 5:32. This is a theme to be in our hearts and minds in all our meetings; especially the intervals, the seasons of conversation that usually accompany them. 

    Isaac stands out more as a type, than a man, but he took account of Jacobs future as to his marriage, or household, and so we find in the history earlier than the chapter I read, a great deal about Jacobs natural relatives, his uncles, his aunts, his cousins and his brothers, and we all have to say to them. We cannot despise them. However spiritual we may be we must recognise natural claims. They may be a great test or snare to us, and sometimes it is so, but we cannot ignore them. The Lord did not, and it is very beautiful that His brothers and sisters, and we may say His mother, 

    were safely housed spiritually ere He went up to heaven. He delicately committed His mother, who had such a place among women, to John. The Lord knows who may be trustworthy even in regard to these natural matters. So in Acts 1 in the gathering of the lovers of Christ, she was there; she was in the upper room; and one thinks of ones relatives hoping they may be in the upper room, it would be the aim of every godly man to have them there, where Christs rights are regarded; that is, in the apostles. Thus the Lords brethren and His mother were in the upper room where things were held intact by the presence of the apostles. It became a spiritual matter. 

    Jacob, as you will observe in Genesis 32, went on his way. He was a journeying man. Indeed, all the men of faith, the patriarchal families, were of that type; they were journeyers. So it is today, all of us are journeyers. In journeyings often, 2 Corinthians 11:26, is the order of the day. On the other hand, for our comfort we are told of an overcomer of whom it can be said, he shall go no more at all out, Revelation 3:12. That day awaits us, and it is a comfort to every one in the service in this time of unrest and discomfort, in ships, and trains, and motor cars. It is a comfort to hear we shall go no more out, but the present time is one of journeys, not as money-makers, but gatherers of the Lords interests on earth, for He has much more than many of us imagine, and it all needs gathering and housing and caring for in every sense. Jacob was not wandering in this way. He took care of the little ones when Esau suggested journeying, saying that he would go on according to the pace of the children. How much could they do in a day? Genesis 33:14. We have to consider their pace and not force them. So, as I said, we have here a reference to natural relatives. The previous chapter to the one we read speaks of his relations with Laban. There is not time to go into much detail, but the relations between Jacob and Laban were not happy. But in result they led in a right direction and they settled happily. So in chapter 31, verse 54, we read, And Jacob offered a sacrifice upon the mountain, and invited his brethren to eat, and Laban went and returned to his place. Genesis 31:54,55. So far, one might say, so good; certain conditions of peace are established between him and his son-in-law. These in-laws deserve consideration, care and watchfulness. God helped Jacob to finish up with his father-in-law in peace. And Laban departed and returned to his place. And Jacob went on his way. He is journeying, he is really journeying to Isaac, for that is spiritually the objective at this time. There is always a spiritual objective. In every meeting there should be a spiritual objective, some end to reach, not to leave things hanging in the air, so to speak, but something is to be reached; just as Jacob had Isaac in his mind. 

    The education he was going through was progressive; the end was to be reached. Terrible things happened in the interim, but the end was being reached. So I would seek to set us all on that line, to reach the end, the end everlasting life. Everlasting life is a great terminus, but it is not finality. The Lord Jesus is coming to meet us, as if to say, You are not to go the whole journey by yourselves. We are seated in the heavenlies in Christ Jesus according to Ephesians, but the final journey is in company with the Lord, not the Spirit. It is the Lord that comes for us. He is to join us in the final journey, and what a journey, dear brethren. What an experience of power lies before us. The Lords supper paves the way. It is a paving of glory each first day of the week, as we partake of the Lords supper. Christ has been raised up from among the dead by the glory of the Father, Romans 6:4. That was the first day of the week. We may well speak of glory, from glory to glory. 2 Corinthians 3:18. 

    Jacob went on his way and the angels of God met him. Our Angel in that sense would be the Lord Jesus, the Lord of glory would meet us, dear brethren. Surely we must think of this. His wife has made herself ready, Revelation 19:7. That is to be understood. It is not exactly what has come out of heaven. The marriage of the Lamb is come, and his wife has made herself ready. Revelation 19:7. She is already his wife, and that speaks much, because the book of Proverbs provides for her. Who can find a woman of worth? for her price is far above rubies, Proverbs 31:10. That is the assembly. So that she comes out first as His wife, and then as His bride. John the baptist, speaking of the Bridegroom does not say who the bride is. All he says is, He that has the bride is the bridegroom, John 3:29. It would look as if she was left for Paul, for he is to be, as it were, the greatest servant in the house, corresponding with Abrahams servant in Genesis 24. Pardon my constant reference to him, because he fits in with what I am speaking of, namely refinement. The assembly is Pauls product, so to speak, it is he who speaks so much of her. What should we have known of her save from him? We should have known a little perhaps from the types, but we wait for Paul to bring it out. She has no sinful history viewed in that light. Eve, as she was brought to Adam, had no sinful history, as a type she represents the assembly. 

    But I must proceed. Jacob went on his way and the angels of God met him. We are looking for the Lord to meet us. We often speak of it, and sing of it, but one would like to realise it in some sense in ones own soul, to visualise what it will be for the Lord to come down and meet us. He will do that, not leaving it to the Spirit. So that you can understand what will happen, the resurrection first. Resurrection is not ascension. It does not take us off the earth; that is clear enough, but it is a wonderful fact nevertheless. The dead in Christ shall rise first, 1 Thessalonians 4:16. The Lord speaks Himself of that world, and the resurrection, Luke 20:35. He spoke of that Himself You can understand how He would thrill some Jewish hearers. That world and the resurrection, that world may involve more than the world to come, it will involve more, it will involve the resurrection. Christ is the first-fruits. The firstfruits, Christ; then those that are the Christs at his coming, 1 Corinthians 15:23. That will be a private matter, and so we may as well become accustomed to one another in a private way in our houses. The Lord himself, with an assembling shout, with archangels voice and with trump of God, shall descend from heaven, 1 Thessalonians 4:16. The word assembling is greater morally for it involves the refinement and glory and order of which I have spoken. The assembly comes down having the glory of God. We are to think of these things. 

    The angels of God met Jacob. And when he saw them he said, This is the camp of God. Genesis 32:2. He was not abashed by the sight. Others may be and so may we, but not Jacob. He has advanced. He already met angels on his way to Padan, but now he is returning. He has more refinement, more understanding, so he names them. He says, when he saw them, This is the camp of God. And he called the name of that place Mahanaim. Genesis 32:2. Mahanaim is plural. Jacob had more in his mind at the end of his sojourn than at the beginning, showing the kind of man he was, and how he could develop into greater thoughts. Nathanael could too. The Lord said to him, thou shalt see greater things than these, John 1:50. He had already said great things, in saying to Christ, thou art the Son of God, thou art the King of Israel. John 1:49. He attributed both titles to Jesus, but the Lord said he should see greater things, referring to the Son of man. We are to lay hold of greater things all the time. Now as to Jacob, God ordered everything for him in view of his education. How ready he was to lay hold of greater things. He is on his way to the greatest, and he is learning to lay hold of greater things. There is no limit to them, we learn. So it says, he called the name of that place Mahanaim, Genesis 32:2. 

    I pass on from this to verse 24. I need not say much about this, for every preacher uses it. We should not be afraid of using texts repeatedly, because they are the word of God. I refer to the passage now, not in a gospel sense, but to show how God ordered everything for Jacobs education. His wives and his children had gone over the ford, and he was left alone, and a man wrestled with him. Genesis 32:34. That is to say, Jacob is to meet a man, such a man as he had not met before. He was thinking of Esau. Esau was in his mind, he was afraid of him. When we are afraid of the enemy we are hardly growing. It is victors who grow. The addresses to the assemblies have in view those who overcome. These are the ones who get the education. So here Jacob is left alone and a man wrestled with him until the rising of the dawn. And when he saw that he did not prevail against him, he touched the joint of his thigh; and the joint of Jacobs thigh was dislocated as he wrestled with him, Genesis 32:25. Jacob is victorious in weakness. Jacob is the victor. God allowed him to be so, but made him weak in his victory. So Paul, when he was caught up into paradise, was in danger of being inflated and was given the thorn for the flesh. Jacob is made weaker, but stronger, he is fitted now for his journey. 

    I go now to the final thought in chapter 33, to show how the education went on, and how Joseph comes into view. Joseph represents Christ in type, Christ spiritually. You all remember how Jacob moved, or proposed to move back to his land when Joseph was born. He proposed to return to the home land, that is the land. That is the place to go. He is now on the way, and Joseph comes into view again, and you will observe that Jacob arranges the mothers and all the children. He put the maidservants and their children foremost, and Leah and her children after, and Rachel and Joseph hindmost, Genesis 33:2, but when they draw near it was not according to Jacobs arrangement. This shows that we are apt to make arrangements which have to be abandoned sometimes. God takes the matter in hand and adjusts it. Jacob had arranged Joseph after Rachel, which was natural and you might say, Why not? But when you come to the final disposition in Genesis 33:7, it is said, And lastly Joseph drew near, and Rachel. This is not Jacobs arrangement. I am speaking of this to show how the spiritual matter progresses, and God maintains His own thoughts, and His thoughts are always Christ first. He disarranges our arrangements, and His arrangements are always in view of Christ. Christ is never second. He takes the place of second to His Father, but at the same time says, I and the Father are one, John 10:30. We must never forget that it is the Christ, who is over all, God blessed for ever, Romans 9:5. God will never tolerate anything less than that. The more He thinks of us the more likely He is to change our arrangements, and to expose us in the change, hence we must be ready for adjustment if it be needed. So you will observe here, Leah also, with her children, drew near, and they bowed. And lastly Joseph drew near, and Rachel. Genesis 33:7. Notice Rachel after Joseph. That is the way. It must be that way. If God has His way, and His mind is to go through, Christ must be first, the firstborn among many brethren, Romans 8:29, anointed above His companions, Hebrews 1:9. In the service of God, wherever it is, Christ must be first. So here, as I said, Joseph drew near and Rachel, and they bowed themselves, but Joseph was first. 

    Now I want to finish with that, Joseph first in our hearts. In the future dividing of the land of Israel as recorded in Ezekiel 48, two parts are to be for Joseph; showing the place he has in the mind of God. Christ is first in the mind of God. He is always to have that place in order to frustrate every effort of the enemy. It is for us to be sure we do not put Rachel before Joseph. Keep Joseph first, and I finish with that, dear brethren, to the end that we may all think of this matter of refinement, of what is in mind in the early chapters of the epistles to the Corinthians. The Spirit is brought forward prominently, the teaching is to be governed by the Spirit; all our teaching must be governed by the Spirit. The word is the spiritual discerns all things, and he is discerned of no one. 1 Corinthians 2:15. The spiritual man is first after Christ. Paul was the spiritual man and he is aiming at our being spiritual. So if any one goes wrong, and it is very distressing that those who were once with us, walk no more with us; yet if there be this deflection, the word is Ye who are spiritual restore such a one, Galatians 6:1. The spiritual is qualified to be priest as in Leviticus. The priest is always to be there, and we can hope for recovery because of his presence. The priest is the spiritual man, he is discerned of no one. Of Abigail, David says, blessed be thy discernment, 1 Samuel 25:33. She represents the assembly. The assembly is marked by spiritual discernment, and as we make way for the assembly, we make way for the truth. The needed recovery is at Corinth. Sometimes the recovery takes place too quickly for us, but we should be ready for it. The man in Corinth was recovered quickly, quicker than they expected, they were not alert enough. The spiritual discerns all things. The spiritual discerns the recovery, and when it comes about. May God bless these thoughts to us. 
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    THE PRESENT DISPENSATION AS SET FORTH IN JACOB AND JOSEPH (2) (JT 72)

    Genesis 32: 22 - 32; Genesis 33: 1 - 7

    JTIt is thought that in these two passages we shall see the spiritual side developing in Jacobs history; first in chapter 32 where he is found alone, as it says, Jacob remained alone; and a man wrestled with him until the rising of the dawn. And when he saw that he did not prevail against him, he touched the joint of his thigh; and the joint of Jacobs thigh was dislocated as he wrestled with him. And he said, Let me go, for the dawn ariseth. And he said, I will not let thee go except thou bless me. And he said to him, What is thy name? And he said, Jacob. And he said, Thy name shall not henceforth be called Jacob, but Israel; for thou hast wrestled with God, and with men, and hast prevailed. And Jacob asked and said. Tell me, I pray thee, thy name. And he said, How is it that thou askest after my name? And he blessed him there. And Jacob called the name of the place Peniel  For I have seen God face to face, and my life has been preserved. And as he passed over Peniel, the sun rose upon him; and he limped upon his hip. Therefore the children of Israel do not eat of the sinew that is over the joint of the thigh, to this day; because he touched the joint of Jacobs thigh  the sinew Genesis 32:24 - 32. 

    That is one thought; and then in the next chapter we have reference to a peculiar development of spiritual feeling and thought in that Jacob places Joseph before Rachel. It will be noticed that the different wives and children were caused to pass before Esau, Jacob arranging the order of approach, as it says. Leah also, with her children, drew near, and they bowed. And lastly Joseph drew near, and Rachel, and they bowed Genesis 33:7. That is to say Joseph is put before his mother, as if to remind us of Christ typically, how He has precedence, being anointed with the oil of gladness above His companions. These are the thoughts that it is hoped we shall be able to enlarge on a little. Another thing is that Genesis 32:1 says, Jacob went on his way; and the angels of God met him. That is to say, as he is proceeding on his way the angels are attending on him. We have already alluded to angelic service, and it is thought that this has been somewhat eclipsed in our minds as a provision for us in all circumstances; as it says in Hebrews 1:14, Are they not all ministering spirits, sent out for service on account of those who shall inherit salvation?. They are all sent out for ministering, but it is for those who are heirs of salvation. 

    SMcCIn chapter 48 where Jacob shines so well he speaks of the Angel who redeemed him, showing how the matter stood out in his soul. 

    JTIn that sense the word Angel would undoubtedly signify representation before God. Their angels in the heavens continually behold the face of my Father who is in the heavens, Matthew 18: 10. 

    LESWould the passage in Hosea 12 link on with this as to the Angel and the wrestling with God? Would there be the suggestion of the blessed service of the Spirit in His link of intimacy with us? 

    JTYou are speaking of the Spirit as seen in the Angel? Great stress is being laid in recent times on the Spirits activities and services, and chapter 24 of this book affords the greatest instruction as to this. Undoubtedly the Spirit is in mind there, as He is typically in certain passages in the New Testament; for instance, The master of the house in Luke 22. Many such references pointing to unnamed persons, humble in their service but yet wonderfully useful and serviceable, would seem to suggest the Holy Spirit, whose service goes on continually, especially since the revival that we have part in. So Jacobs service is extended right up to the end of Genesis, and the Spirits service to us, which has continued in a wonderful way, is seen especially in the continuance of the Lords supper. So now chapter 32 gives us the continuance of Jacobs work and journeying, and then the prayer that he makes, a remarkable illustration of his dependence. He says, God of my father Abraham, and God of my father Isaac, Jehovah, who saidst unto me: Return into thy country and to thy kindred, and I will do thee good  I am too small for all the loving-kindness and all the faithfulness that thou hast shewn unto thy servant; for with my staff I passed over this Jordan, and now I am become two troops. Deliver me, I pray thee, from the hand of my brother, from the hand of Esau; for I fear him, lest he come and smite me, and the mother with the children. And thou saidst, I will certainly deal well with thee, and make thy seed as the sand of the sea, which cannot be numbered for multitude, Genesis 32:9 - 12. 

    Then in Genesis 32: 22 - 24, He rose up that night, and took his two wives, and his two maidservants, and his eleven sons, and passed over the ford of the Jabbok; and he took them and led them over the river, and led over what he had. And Jacob remained alone. That is the conclusive thought in the passage. But Genesis 32:1 says Jacob went on his way; and the angels of God met him: that was in view of Esaus threats. And so it is said that when Jacob saw them he said, This is the camp of God. And he called the name of that place Mahanaim Genesis 32:2. The name signifies two camps I understand; showing the great interest of heaven in Jacob at this moment, and not only the interest but the power available to him  two camps of angels. Then comes his prayer expressing his dependence on God, and then he takes care of his family, and finally he is left alone. Jacob remained alone; and a man wrestled with him until the rising of the dawn Genesis 32:24. He recognises God in the Man, so that he is brought face to face with God and is allowed to prevail; and so his name is changed. But he is disabled, as we had it this morning, and we are all more or less disabled; but still it is to make way for God, that the excellency of the power may be of God and not of us, that God may carry on. He will carry on with us, but He will give us to understand that the excellency of the power is not of us but of Him, that we can count on this. 

    PLYou get the expression in Isaiah, Fear not, thou worm Jacob Isaiah 41:14. Would that be Gods power in extreme weakness? 

    JTIt is very expressive of it. The word worm is very expressive, but he is not to fear. I would suggest that we are not to fear, we are to be free of the idea; because sometimes we are unduly apprehensive when there is nothing to fear, nothing to be apprehensive about. Be strong and very courageous: God loves to see in His people an expression of dependence, but yet of courage in it, that we are not afraid. 

    SJHMight the being alone and wrestling with God that night involve going over with Him all Jacobs business matters which had not been too pleasing? 

    JTWell, there may be that in it; but he is prevailing with God and with men. I mean to say it is the root principle that we are now engaged with, what develops in Jacob at this point. We have already seen him in hard circumstances; under the direction of his father and mother he is in hard circumstances, but God is above him. He is not near him, but He is above him. He is over where Jacob is, and the angels of God are ascending and descending upon the ladder. 

    SMcCDoes all this show us what enters into the foundations of the man that is so distinguished in the end of this book, the fundamental side? 

    JTI thought that. It came to ones mind quite recently in connection with the Lords supper, how the thought continues, especially from the time of the revival that we have part in; and it is not dying out, it is rather increasing. Not that one would occupy the brethren with any particular thing that distinguishes them, but I believe that Jacob stands for the increase of the dispensation, the increase of the features of it until the end, and that the Lords supper is particularly to mark it. It is not to be given up, but is rather to increase in our understanding of it. 

    PLThey go from strength to strength: each one will appear before God in Zion Psalm 84:7. Is the service the great climax? 

    JTJust so. They all appear. It is not in half measures, you mean? 

    PLYes, and the accumulative principle, from strength to strength. 

    SMcCDo you mean in regard to the continuance of the service from the time of the revival, that things are not becoming attenuated or weakened, but we have added thoughts in spiritual fulness and freshness? 

    JTThat is exactly what I have in mind, that there are added thoughts, and the matter is increasing. You feel it, not because any certain ones are being used in it, but the thing is there. 

    CAMWould you say in that connection that this inquiry as to the name, Gods name, really awaited for its answer the coming in of this present dispensation, when the names of divine Persons would be fully recognised? Jacob says, Tell me, I pray thee, thy name. And he said, How is it that thou askest after my name? And he blessed him there Genesis 32:29. The question arose in my mind as to whether the answer to that question did not await the present time? 

    JTSo that one is reminded of the same question in the history of Samson. The name of the Angel who announced his birth was secret, but it was there. I think it is well to see how the truth is not scattered, but in the ministry it is intelligently divided and separated so that we might understand. The Lords word was, How do ye not yet understand? Matthew 15:17. Jacob represents at the end of his life great intelligence, great understanding, even excelling Joseph. 

    CAMWere you referring to the matter of worship? 

    JTThat is the greatest thought, that he worshipped on the beds head. But he did everything that was needed; what he had to do, he did; and then he died. Very, very humbling to Joseph, but very beautiful, that Jacobs intelligence should shine in the way of putting the younger above the elder, that is to say, Ephraim above Manasseh; and he says, so to speak, Joseph, I know what I am doing. We are apt to discredit persons who are old, but very often they have more intelligence than the younger. 

    FLAre Jacobs intelligence and his worship brought together in a concise way in Hebrews 11:21 where it says, By faith Jacob when dying blessed each of the sons of Joseph, and worshipped on the top of his staff? 

    JTVery good. It reminds us of the great place that worship has with the brethren; not that one, as I was saying before, would make much of the brethren because of what they are, but God is pleased to make much of them because His service is in their minds and they devote definite times to it. On the first day of the week we have the breaking of bread, the reading of the Scriptures, and the preaching of the word, all in regular order, even in small gatherings. 

    RBPDoes David link the thought of worship with Gods name when he says, According to thy name, O God, so is thy praise? Psalm 48:10. 

    JTJust so; and again, Whoso offereth praise glorifieth me Psalm 50:23. I think God is helping us, not simply in these meetings which we call special meetings, but in all our gatherings. There are about twenty of these meetings every year on this continent, and I believe that heaven is taking great account of them because they give place to the service of God, and young men are allowed to have part in it. On the other hand young men are learning to be subject and to take their place according to the principle of Elihu in the book of Job. They are taking their place as young men, but still they are learning. So that our lesson now is in this chapter, and we shall proceed in certain order to the last chapter of the book; but I believe in this particular chapter we have much that points, basically at least, to spirituality in Jacob. 

    RWSThis twenty-year postponement is very encouraging for those of us who may have lost time. Now he is facing matters and becoming spiritual. 

    JTYou refer to lost time, and we are likely to lose much, especially young men if they make much of industrialism and family life and all that. We have got to see how important the testimony of God is, that is, His service, what is for Him. Jacob at the end worshipped God on the top of his staff. The question is, too, as to how much the sisters enter into this. They do not of course speak audibly in the assembly, for Paul says, Let your women be silent in the assemblies 1 Corinthians 14:34; but at the same time they have part in the service. They are priests unto God, and it is a question of how they exercise their priesthood. 

    RRTWould this chapter indicate that Jacob is progressing in this matter? It says, thou hast wrestled with God, and with men, and hast prevailed Genesis 32:28. Does hast prevailed indicate that he has reached a definite point now in his soul as progressing in his spiritual exercises? 

    JTI would think so, and that God is pleased with the man. In verse 9 he prays to God in a very humble and simple way; but now when he is left alone he meets with this angel  or this Man  because he is called a Man, not an angel, showing that the human side is brought into it. 

    HBThe scripture this morning was in relation to the night season, and so is this one. How does that fit in with what is before us? Does it help in the development of spirituality with us? 

    JTWell, the seasons are to be accounted for; we go back to Noah for them, I mean to say for the permanency of the order of God, that there is not to be again a flood, a deluge; the order of God is established, and the seasons come into it so that while the earth remains seedtime and harvest, summer and winter, day and night, cold and heat do not cease. What God has ordained remains, that is to say we are in a fixed position in that sense, so that the service can go on; and the question is whether it is going on, and I believe it is. 

    SJHYou remarked this morning, but did not develop it, that the sun was setting as Jacob took the stone to lie down; but here the sun rose upon him. 

    JTIt is the bright side of things. It is what God has under His hand and can use. So if it be a question of the bright side of things, God has that; and if it be night, then God has night, too. 

    HNBWhat is involved in the change of name? 

    JTIt is a question of what belongs to God, of the rights that belong to God. He has a right to change peoples names, and He changes Jacobs name here. God has rights in love, that He can use in love, whether to distinguish us or otherwise. 

    SWWhat brings about this spiritual state that is being developed in Jacob? Would it be hearing the specific call of God to get out of the circumstances and affiliations that were holding him and go back to Bethel? 

    JTThat comes up later, in chapter 35, but this is the order of his journey. In Genesis 32:1 Jacob went on his way; and the angels of God met him; God is approving of the way he is on and these particular circumstances are to bring out his spirituality, that he is capable of being spiritual; he is capable of seeing what promotes spirituality. 

    JWWDoes he set out in that way the capability of doing things for himself now? In chapter 28 he wanted God to do things for him in a rather confused way. 

    JTYes, and he made vows, resolutions, which is good in a way, but here it is the ability to take on suggestions of spirituality. Then in the next chapter there is the continuation of it in the recognition of Joseph, for the time has come to bring Joseph in. If we go back in the history to when Rachel bore Joseph, Jacob said to his father-in-law, Send me away, as if something had happened in his life when Joseph was born. Much intervened to interfere with his intention to return, but still the resolution to go was with him after Joseph was born. That is, Joseph has come into the picture so to speak, and he is not to leave it until the end of the book. Whether the Lord will enable us to understand the meaning of Joseph in it all is another matter, but the fact is that he does not leave the position until the end of the book. 

    JWBIn Acts 16 there is reference made to midnight with Paul and Silas, and again there is reference to midnight in Acts 20. Would it suggest what is coming out in connection with the service at the darkest time? 

    JTThere are various references of that kind, especially in Matthew 25 where the virgins are alluded to. And then in Philippi, of which you spoke; see the experience that Paul and Silas had! What men it was making them! How at midnight they were able to sing praises to God and the prisoners were listening to them; not that they were forced to, but their ears were attentive. So we are causing people to notice what we are doing, that we are serving God, that we have intelligence as to the service. The conversion of the jailer is surely an immense thing in its bearing upon the service of God, and especially at that time in Pauls history; because Pauls history then was peculiarly notable in what he was doing, what God was doing through him, and what he was suffering. That is the point in our readings today, the suffering side; and it is seen in what Paul and Silas were enduring. 

    ASBEarlier in chapter 32, the references to the dawn are not exactly relative to Jacob personally; but in Genesis 32:31 it says, the sun rose upon him. 

    JTVery good. But at the moment our brother is bringing up something about midnight. How much experience have we of it spiritually? Then there is what may happen to some particular one of us, that the sun is shining on him, that God is distinguishing him. Now who is there of that kind amongst us? 

    SMcCIn regard to what continues and goes through, you have before alluded to the two lines in Jacob: one in relation to God, and the other in relation to Joseph, typical of Christ. Is the beginning of the line in relation to Joseph, which culminates in the end of Genesis now coming into view? 

    JTThat is just what I was thinking. His birth is mentioned earlier, and that when Rachel bore him Jacob said to Laban, Send me away. He wants to go back to Canaan where his father is; he wants to move in that relation. Isaac has a great place in the earlier chapters, but Joseph comes in here; and in chapter 33 Jacob is noticing Joseph so much that he puts him before his mother. This matter of the Lords supper, and the ministry on the Lords day  that is, the Bible readings we usually have and then the preaching  well, how much of this is going on, and what results are accruing to us? All this works out in these chapters. That is to say it is a question now of Joseph in chapter 33; he is coming into view and we are to find out what he means, because the history that God gives of Joseph is most remarkable, Every child, you might say, knows it, but then, what do we know? What do we know about Joseph, the firstborn of his mother, the boy of seventeen years, and the man at thirty years of age when he stands before Pharaoh and then becomes lord of all Egypt? You can see what there is for us. Then finally Jacob himself excels Joseph. What are we to learn from that? I know it, he says to Joseph, I know it, my son Genesis 48:19. Joseph thought he knew better than Jacob, but he did not. So that we are coming to persons of value, to values in persons, and we must compare Joseph and Jacob. Both were brought before Pharaoh, and Jacob gives an account of his days; but Joseph had his own place with Pharaoh. 

    VCLDoes not the history of which Jacob speaks to Laban in chapter 31 qualify him as a man of substance? He says, In the day the heat consumed me, and the frost by night; and my sleep fled from mine eyes Genesis 31:40. So that when it says in Genesis 32:31, The sun rose upon him, that other history is in the background. 

    JTJust so; so that we must go back to the beginning of things. It is very important in an inquiry such as we are engaged in now to be able to go back to beginnings of subjects, to see where they fit in. We want particularly to see where Joseph fits in and why he is mentioned before his mother: that is, God is bringing Christ in, in type, so that He might be in our minds. 

    RRTThere is a reversal of the position in Genesis 33:2 and 7. In verse 2 it says, and Rachel and Joseph hindmost; then in verse 7, And lastly Joseph drew near, and Rachel. You are emphasising the thought that Joseph must come first, so that Joseph in verse 7 is coming into his rightful place; Christ is getting His rightful place. 

    JTQuite so. It should help us to see how, in the ministry, Christ comes into view. There ought to be grace in our ministry and in our services, and distinctions. And so the point that one would endeavour to clarify is the place that Christ acquires in all this. Our brothers comment on the midnights helps in view of it, and then this shining on Jacob, as the sun rises on him. We shall see the great place that Joseph acquires personally in the history of the world, that is, the history of Egypt; because it is a question now, not of Christ in relation to Israel, but of Christ among the gentiles. It is Colossians, Christ among the gentiles; that is the position now. 

    SMcCYou would say that one of the things particularly marking the closing days, especially in relation to the Lords supper, is the distinguishing of Christ, the way that He has been drawn attention to and given a place in the beginning of the assembly service? 

    JTI think that is a great point; it is what comes out in ministry, and in all our various meetings. 

    You see how Christ shines. What has happened? Well, Christ has been made much of. 

    RWSWhen He calls attention to Himself so tenderly in Revelation 22:16, saying, I am the root and offspring of David, the bright and morning star, immediately the Spirit comes into it  the effect of the Lords own touching service in such an appealing way. I was thinking of how the Spirit and the bride say, Come. 

    JTSo that we have the Spirit and the bride, she who has the nearest place to Deity. The bride is seen as having the nearest place to Deity. She is a creature, but she has the nearest place to Deity, so far as I see. And the Spirit and the bride say, Come Revelation 22:17, they say the same thing, showing how in the ministry of the truth the Spirit is acquiring a greater place than He has had. He is acquiring this place and we want to enlarge on it; only we want to be careful that we do not entrench on divine rights. The assembly is, after all, a creature; she is not divine. 

    SMcCIn all the teaching we have been considering, and are now considering in chapters 32 and 33, nothing is said formally in type as to the Spirit. Yet you would say He is behind and underlying all that is transpiring, would you not? 

    JTI would indeed. The mind is peculiarly impressed with the place the Spirit has in the first chapter of the Bible, how He comes in immediately. The Spirit was hovering over the face of the waters. And then in another passage, By his spirit he hath garnished the heavens, Job 26:13; and again, My Spirit shall not always strive with Man Genesis 6:3. Then again, why should Noah bring out the idea of the dove? And why should the account of the Spirit as a dove be seen in Johns gospel and in Lukes gospel, as pointing to the Spirits relations to Christ? I am saying these things so that the minds of the brethren might be arrested as to the greatness of the Spirit, and as to whether this greatness has not been somewhat neglected; because after all the Spirit is the Spirit of God. He is God Himself. When we speak to God in worship or in prayer we speak to the Spirit too; I mean to say where the three Persons are involved we speak to the Spirit as well as to the other two divine Persons. 

    SMcCThe passage in Romans 11:36 would necessarily involve the Spirit in the way you are speaking of Him, would it not? For of him, and through him, and for him are all things: to him be glory for ever. 

    JTQuite so. One would like to hear more as to what has come into the minds of the brethren about the place the Spirit has that He has not had before, one of the things that has been brought up is that there is so little said of addressing the Spirit in the Scriptures, whereas the Old Testament says quite a lot about it. It speaks, for instance, about Abrahams servant, the greatest in his house, who is a type of the Spirit of God; he speaks to Rebecca and she speaks to him. Then in the prophets we have several references to the Spirit, He Himself speaking to certain ones; and again, the song in Numbers 21:17, Spring up, O well; sing ye unto it. That is typically a direct word to the Spirit. 

    FKCIn Ezekiel 37:9 the prophet was to speak to the wind saying, Come from the four winds, O breath, and breathe upon these slain. 

    JTThe word wind or breath there is typical of the Spirit of course, and it is spoken to. The difficulty that is still advanced by some is that the Spirit is never spoken to, whereas He is spoken to. 

    LESThe Spirit speaks in Revelation 14:13 as to those that die in the Lord. It says, Yea, saith the Spirit, as if He would link Himself with the end of our days as to the conflict. 

    JTQuite so, for their works follow with them. So that we must not neglect or despise the works of the saints, for the Spirit says that about them. 

    SJHThe servant says to Rebecca in Genesis 24:17, Let me, I pray thee, sip a little water out of thy pitcher. What is involved in that? I was wondering about the Holy Spirit personally in that way, saying, Let me … sip. Do you think that in the service we should consider for the Holy Spirit that He may get His portion? 

    JTQuite so; Give me, I pray thee, to drink, he says, and the word sip is used, as if he would ask her to serve him in a small way; but she serves in a very great way, because the amount of water that ten camels can use is very considerable. But she is equal to that; she can use her pitcher for that purpose, she knows how to use it. It points to the working ability, the power, that is available in the saints here on earth today. 

    EALWhen Rebecca says, my lord, I think you have said that that is a worshipful use of the word lord, that she means it in the sense of worship? 

    JTI would think so. She carried on a conversation with him, too. 

    SJHIt is guarded here in Genesis 32:29 that when Jacob asks the Man His name He says, How is it that thou askest after my name? Would Jacob be going a little too far in that? 

    JTThere is a guard there as to the liberty we may take with divine Persons. We should be very careful not to exceed the liberty that is given to us. 

    LESWould the word in Exodus 23:21 as to the Angel protect the position, where we are told, My name is in him? 

    JTThat comes very near to the idea of the Spirit, whereas we might think it was just an angel. 

    RHSWould you say a word as to 2 Corinthians 13:14 where it says The grace of the Lord Jesus Christ, and the love of God, and the communion of the Holy Spirit, be with you all? 

    JTI think the word communion there points to a divine Person being active in the sense of the fellowship; it is stressed there that the fellowship is of the Spirit, and that it is to be with the brethren. Of course, we speak of fellowship with one another, but there it is peculiarly that the fellowship of the Holy Spirit is to be with the brethren. 

    CAMReferring to what you were saying about Numbers 21, do I understand it that in the expression of emotion Godward in a poetic way, we should have each of the divine Persons definitely in our minds? 

    JTQuite so; it says, To us there is one God, the Father … and one Lord, Jesus Christ 1 Corinthians 8:6. That is very definite as to divine Persons. Then elsewhere we get the Spirit alluded to, too, so that the three divine Persons are formally spoken to. 

    CAMOne great matter that seems to have been gained by us all is that the Holy Spirit personally is much more definitely in our minds. 

    JTI think the ground has been laid for it in our conversations and in our services in such a meeting as this; and that greatly helps in the use of the phraseology that brings in the Spirit personally to be addressed, and to be worshipped, and to be prayed to. 

    CAMJacob had raised the question, Tell me, I pray thee, thy name Genesis 32:29; but he seems to answer it himself in a sense when he says, For I have seen God face to face Genesis 32:30. Is it not a fact that in using the name God, it has become more wonderful to us; since the stressing of the Person of the Spirit, all three divine Persons being included on occasions when that title is used? 

    JTQuite so; I think that helps. 

    LESWould the word of Paul in 2 Timothy 1:14 help as to the distinctive place the Spirit has in the ministry? He says, Keep, by the Holy Spirit which dwells in us, the good deposit entrusted. Would that suggest addressing the Spirit in relation to the whole scope of the testimony? 

    JTQuite so, in a holy way. The injunction is, Be ye holy, for I am holy 1 Peter 1:16; the thought of holiness is required so that we might not become in any way guilty of lightness in referring to the Spirit, but have our minds impregnated with holiness. 

    PLSo that we are only to be trusted in addressing Him thus in relation to the place we give Him in our souls. A good deal of question has been raised as to when we should address the Spirit, but do you not think the question of who addresses Him would he a more searching one? 

    JTQuite so, whether there is holiness enough as a background for it. 

    RWSShould we not also have more joy as we know the Spirit better? The woman in finding the piece of silver in Luke 15:9 says, Rejoice with me. 

    JTUndoubtedly that allusion is to the Spirit. She searches the house to find the lost piece, and then she asks the neighbours to rejoice with her, for I have found the piece which I had lost Luke 15:9. Undoubtedly that is a question of the Spirit in His search for what is lost. 

    JSWould you connect this with the word to the seven assemblies, He that has an ear, let him hear what the Spirit says to the assemblies? Revelation 2:29. 

    JTQuite so. 

    PLWould you include the thought of the Holy Spirit in Matthew 20:8 where we have, But when the evening was come, the lord of the vineyard says to his steward, Call the workmen and pay them their wages? Is not the Lord the householder there, and does not the steward suggest the Holy Spirit? 

    JTI would say that. And confirmatory of all we are saying, the baptismal formula in the last chapter of Matthew, is to the name of the Father, and of the Son, and of the Holy Spirit. It is one Name that we baptise to; the baptismal formula implies that They are all included in the Name. 

    AHPWould the innkeeper of Luke 10:35 be another type of the Spirit? It says, And on the morrow as he left, taking out two denarii he gave them to the innkeeper, and said to him, Take care of him. I wondered if the innkeeper would suggest the idea that we are cared for by the Spirit? 

    JTQuite so, I believe that is right. 
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    THE HOUSE OF GOD MARKED BY THE DISCIPLINE OF GOD (JT 86)

    Genesis 32:22 - 32; 1 Chronicles 21:26,27; 1 Peter 4:17

    What is in mind is to show that the house of God is marked by the discipline of God. I have selected these scriptures to show this, Jacob and David and Peter being three servants peculiarly linked with the house of God who came peculiarly under the discipline of God. We may gather therefore as in the house but we must come under discipline in order to continue according to God. There are three kinds of discipline and it is well to mention them: the discipline of the Father according to Hebrews 12, the discipline of the Lord according to 1 Corinthians 11 and other scriptures, and the discipline of the assembly according to Matthew 18 and 1 Corinthians 5 and other scriptures. I mention these three kinds of discipline, for I believe it will help us to bear in mind that they exist. They have to be regarded separately and they stand in separate settings, but all make for suitable conditions in the house of God. The enemys aim is to spoil the conditions inaugurated at Pentecost in the house of God, to spoil the general conditions of the assembly, not only in its general setting, but also in local conditions. These attacks of the enemy have been especially seen in recent years in local eruptions, some of which have to be classified as ordered of God. Indeed it is said, There must be also heresies (or sects) among you, that they which are approved may be made manifest among you. 1 Corinthians 11:19. This is in keeping with what is said in Leviticus, I put a leprous plague in a house, Leviticus 14:34. The principle to see is that God has allowed it, indeed we might more correctly say, God has ordered it. Take Davids great sin in numbering the people; in one place it says, Satan ... moved David to number Israel. 1 Chronicles 21:1. And in another place it says, Jehovah ... moved David ... . Go, number Israel and Judah. 2 Samuel 24:1. So in relation to Jobs discipline, it was directly ordered of God. Satan suggested it, but God ordered it. It is a solemn fact to come under the government of God. God might order Satan to attack any one of us. At least these scriptures would challenge all our hearts as to conduct and ways, lest one day the government of God be against us, but really for us  a solemn thing that Satan should be let loose and allowed to attack us. We may well think of the value of the prayer the Lord taught the disciples: Lead us not into temptation, but deliver us from evil. Matthew 6:13. It was a solemn thing to be led into temptation, but it was to bring out what was there. The Lord Himself was led into temptation. The Lord came out triumphantly; Peter did not. Satan hath desired to have you Luke 22:31  that is all of you. Peter did not come out gloriously, he failed before the onslaught. It is a solemn thing that we are allowed to give way. But God says, I ordered it, there is something to bring out: really, as it should read of the man at Corinth, To deliver him, I say, being such, to Satan for destruction of the flesh, that the spirit may be saved in the day of the Lord Jesus. 1 Corinthians 5:5. Thank God, it was saved before that. It was very encouraging indeed; he was saved very quickly; the apostle had to urge the brethren to restore him. Such was the effect of the discipline. What an instrument it is in the ordering of God. These are extreme cases I am speaking of now. In fact discipline goes on all the time, but these are extreme cases to show how God orders it expressly to bring out what we are. God says, I just order a proceeding against you; it is really for us, but it is against us at the time. 

    Now I want to take up Jacob as the first illustration, he is outstanding. It is remarkable how definitions that have a place in the divine vocabulary come out, and how different ones name them. The house of God comes under that setting. Jacob says, This is none other but the house of God. Genesis 28:17. David says, This is the house of the Lord God. 1 Chronicles 22:1. There was no question about it, showing what a spiritual man he was. It says, David; who found favour before God, and asked to find a tabernacle for the God of Jacob ... But the Most High dwells not in places made with hands. Acts 7:46 - 48. David says, This is the house of the Lord God. 1 Chronicles 22:1. Jacob says, This is none other, Genesis 28:17 that is to say, there was a conclusion arrived at. Jacob typically says, This is nothing else than that, and it is the first mention of it, and it comes right down to us. He named the house of God. My point is to show that he came under discipline, and discipline stamped him; he was under reproach in that way all his life. He needed that. If we name things, and name them sincerely, and appreciate them, we must come under discipline in relation to them. God says He will bring us into the reality of that thing. Let us not shrink, for God has taken us in hand; we are to dwell in the house of God. Jacob does not see that. That I may dwell in the house of Jehovah all the days of my life, to behold the beauty of Jehovah, and to inquire of him in his temple, Psalm 27:4. What beautiful language the Spirit of God would put not only into our mouth, but into our heart. So discipline must proceed. All these things cannot be taken up in fleshly energy. We do not all get converted like Paul; we do not all get such a conversion as that, but all that is implied in that conversion must come to us sooner or later. So we may as well take on the obligation as we are here in the school of God. We must go to school. God has provided a school. It is imperative to go to school. Luke in Acts 19 alludes to the school of Tyrannus. This is not put there without having a meaning, it is stated there for a purpose, that is to say, the flesh will not be tolerated. That is a notice at the very outset, we may say, nor can we bring our distinction into it. 

    Well, Jacob returns from Padan, and he has got to meet the offended brother. It is no light matter to meet an offended brother, but the Lord gives instruction in Matthew 5, Therefore if thou bring thy gift to the altar, and there rememberest that thy brother hath ought against thee; leave there thy gift before the altar. Matthew 5:23,24. Esau had something against Jacob. One day earlier he had decided that he would murder his brother, a terrible thought to have, but Esau had it. Now Jacob is coming back, and he is not sure if Esau has changed his mind, nor can he be sure. So he sends messengers to him. To our encouragement, two camps of angels had already met Jacob  Gods mighty angels, one of whom could slay one hundred and eighty five thousand at a stroke  so we need not be afraid of meeting the offended brother; he cannot overcome us if we are with God. But Jacob did not take that in, nor did he rely upon it. Mahanaim means that. But Jacob did not send messengers to Esau saying, My dear brother Esau, God has just met me. Instead of that he sent a message to tell Esau how well off he was, as much as to say, Esau, you have got somebody to reckon with. But the point is he had God to reckon with. The Psalms are full of that; they never fall back on cattle and houses and money. The book of Psalms is intended to strengthen our hearts in dealing with our brethren. So there are two camps of angels on behalf of Jacob. Were Jacob to have taken this on, what would he do? He would have overcome evil by good. But Jacob was still relying on his own greatness. How ready we are to bring out in our conversation with the brethren what we are, what our position is, what our education is. How prone we are to do it, so that the listener might be impressed that we are somebody, indeed, we intend it that he should be impressed. So the messengers came back and told Jacob that Esau is coming to meet him with four hundred men. Now that is something for Jacob to reckon with. But he was a true believer; immediately he turns to God. His prayer is given in this chapter, and when we come to the verses which we have read, he is left alone with God. Instead of Esau wrestling with him God does it. And Jacob says afterwards, I have seen God face to face, and my life has been preserved. There you see the result of the discipline, dear brethren; he comes out with an increased knowledge of God, and with an increased sense of the weakness that is in himself. That is what he has learnt in Gods school. So one could say, For when I am weak, then am I strong. 2 Corinthians 12:10. The great learner, the most educated christian, was Paul. The Corinthians chided him, but he says, I determined not to know any thing among you, save Jesus Christ, and him crucified, 1 Corinthians 2:2 which meant that he accepted in his own body and demeanour that he was crucified with Christ. I am crucified with Christ, and no longer live, I, but Christ lives in me; but in that I now live in flesh, I live by faith, the faith of the Son of God, who has loved me and given himself for me, Galatians 2:20. He is a full graduate of the school of God, not that discipline ever ceases; it goes on as long as we are in these bodies. That the excellency of the power may be of God, and not of us, 2 Corinthians 4:7. So Jacob limped over the brook; he was under reproach in mens eye, being crippled, but he was beautiful to Gods eye. He is an outstanding example of education through discipline in relation to the house of God. What follows is a beautiful touch: 

    when Joseph and Rachel finally came before Esau, Joseph comes before Rachel. It reads, And the maidservants drew near, they and their children ... And Leah also, with her children, drew near ... And lastly Joseph drew near, and Rachel. Genesis 33:6,7. Joseph and Rachel: Christ first. That is another beautiful touch in the house of God. Make it a point of habit, make it a point of rule, dear brethren, Christ first! and more than that, Christ all, everything and in all! That is all I had to say about Jacob. 

    You know David takes up Jacob when he thought of building the house: I will not give sleep to mine eyes, slumber to mine eyelids, until I find out a place for Jehovah, habitations for the Mighty One of Jacob, Psalm 132:4 - 5. God said virtually, If that is to be true there must be excessive discipline. As the Lord said of Paul, I will show to him how much he must suffer. Acts 9:16. So David has to go through the school. This event in 1 Chronicles 21 is late in his life; he is a highly disciplined man already. It is a warning to us; we may have been going on for forty years, and yet we may be exposed to the devil. Let none of us think we are beyond discipline; our very thoughts expose us to the devil  a little bit of pride, maybe, spiritual pride. David was an old brother. Old brothers are apt to think of the numbers in the meeting; they have had to do with this ones and with that ones conversions. We have been flattering ourselves that we have had to do with that. Do not let us be mistaken: Satan is in that. Go, number the people! God said to the devil, Go and make David number the people. You may be sure David had often thought of it. At that time Israel was a very powerful nation numerically. You know how modern rulers are counting their people. It is natural to men to do that. So God said to Satan, I allow him to number the people. I do not know of anything more solemn: David the beloved king, the great prophet, the sweet psalmist of Israel being allowed to give way to this temptation. How solemn that is. What a warning for us, dear brethren, that we should not be priding ourselves in our achievements. After all we are unprofitable servants. The Lord would put us in our places. Paul says, That I might not be exalted ... there was given to me a thorn for the flesh, a messenger of Satan. 2 Corinthians 12:7. Who sent him? God. That he might buffet me, that I might not be exalted. He asked the Lord thrice that it might depart from him, but the Lord said, No, My grace suffices thee. Jacobs limp stayed; Pauls thorn stayed, and he is contented; his power increases as he is subject to the Lord in this matter. 

    Well, God is displeased at the numbering of the people, so that David is now in the position of discipline. The whole nation has been disciplined. The angel of God was standing over Jerusalem to destroy it. What a terrible sight that was  the holy city about to be destroyed. Then you get that beautiful word, The Lord beheld, and he repented. 1 Chronicles 21:15. He thought of Jerusalem, the city He had chosen. How touching that is. Then think of many of us, of any of us whom He has selected according to divine counsel. He sees us, He thinks of us when we are under discipline, and He repents. And when He repents He will leave a better christian, a better stone in the building. God sent the angel to Jerusalem to destroy it, and yet there is this beautiful touch, He repented.. He sits as the refiner; He watches and watches, and relinquishes, and the fire ceases; He calms it down. All things work together for good ... to those who are called according to purpose. Romans 8:28. He had selected Jerusalem, and it repented God, and He said to the angel, Put that sword into its sheath, but not until David had brought the sacrifice (verse 27). There must be sacrifice; all His dealings with us are in relation to the death of Christ. So David goes up and buys the place. He would not take anything for nothing to offer to God, he paid the full price, nor should we be behind that in principle. Whatever it costs let us not fail to meet God. David paid the full price. Then he built an altar. He judges himself. Let us judge ourselves unsparingly, there is to be no reservation in that matter. Heaven comes in and acknowledges Davids offering. And we are told in the first verse of the next chapter, And David said, This is the house of Jehovah Elohim, and this is the altar of burnt-offering for Israel. 1 Chronicles 22:1. This is a new order. The tabernacle was at Gibeon, but David would not go there. We must be careful and let God provide, but on the line of sovereign selection. David was accepted on that line. Let us be like him and pay the full price. I mean to say, let everything go that you may get the treasure, like the Lord Jesus, He restored that which He took not away. See how pleased God was with David here! Can we miss heavens acknowledgment of this? Now we are ready for the house. David says, This is the house of God. He goes the whole way, he pays the full price: six hundred shekels of gold. That alludes to the great spiritual contribution David made. Heaven owns it. 

    Now just a word on our passage in Peter. Peter says, The time is come that judgment must begin at the house of God. The house is not formed of merely professing christians, it is formed of real christians. The time is come that judgment must begin there. This includes much of what I have said already, but I only wanted to say about Peter how qualified he was to speak about the house; he says here, The time is come that judgment must begin at the house of God. Obviously the meaning of this is that God is no respecter of persons: If it first begin at us, what shall the end be of them that obey not the gospel?. 

    God is saying that there is no more licence for sin in a christian than in an ungodly person. Sin is sin before God  as in the case of David, so in our case. If a christians conduct discredits God, God will deal with him. There will come a terrible day, a solemn day: For this cause God shall send them strong delusion, that they should believe a lie: that they all might be damned who believed not the truth, but had pleasure in unrighteousness. 2 Thessalonians 2:11,12. But judgment must begin at us. God is showing that He is no respecter of persons, He deals with sin as sin. The Corinthians were told, On this account many among you are weak and infirm, and a good many are fallen asleep. But if we judged ourselves, so were we not judged. 1 Corinthians 11:30,31. Then the apostle adds, But being judged, we are disciplined of the Lord, that we may not be condemned with the world. 1 Corinthians 11:32. Why did the Corinthians not deal with these things, but let them continue in the meeting as we see in chapter 11? It is inside, where our wills are often at work; it may be at the care meeting where we want a little bit of our own way. On this account many among you are weak. 1 Corinthians 11:30. If we would judge ourselves we would not be condemned with the world. So you see at Corinth discipline is going on all the time. So with us it is going on continually. So that we are warned how to behave ourselves lest we should be condemned with the world. 
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    SUNSHINE DISPLACING CLOUDS (JT 87)

    Genesis 32:1 - 13; Genesis 32:24 - 31

    I refer to this scripture to show how a believer in cloudy circumstances and with cloudy vision passes into clear daylight. Jacobs history is of immense practical value in this sense, as he was, though a true believer, marked by mixed motives; indeed his life generally was cloudy, as with most of us. It was not until he went out of Canaan to Joseph that he definitely reached the clear light of day. It was contrary to his early hopes and expectations, contrary, too, to the promises of God, that he should go out of Canaan, but once in Egypt all is clear for the patriarch. He blessed Pharaoh, as we know, in a dignified way, no cloudiness at all on his spirit as in Pharaohs presence; he is greater than the monarch. It is as we are in the clear shining of Christ as He is now, that we are greater than the greatest of the worlds great ones. All the light of God shines there, all our light is there, not yet Israels; her light is coming. Isaiah says to Zion, Arise, shine; for thy light is come. The passage is rendered in Ephesians to fit our case: Wake up, thou that sleepest, and arise up from among the dead, and the Christ shall shine upon thee. The meaning of it as applied to us shows that it refers to Christ as He is now. All is clear as we are on that side; there are no dark clouds at all. David speaks of the clear shining after rain. Jacob came into it and advanced from glory to glory as in Egypt, coming under the shining of Joseph, rising above him, indeed, Joseph had the temerity to say to his great father, Not so, my father, when Jacob was about to express divine sovereign counsel, but Jacob held to the light that he had, saying, I know it, my son. He knew better than Joseph, and Ephraim was to be blessed before Manasseh. There was wonderful shining in the patriarch when he was about to die. It is an encouragement to us to see the light that shone in him as he reached his closing days; the energy, too, that marked him, and the words he spoke. 

    So I am encouraged to address the saints in view of the cloudiness that exists. We are all particularly exposed to it just now. God has caused a cloud to come over the earth. It is no accident. We have prayed against it, but He has seen fit to bring in the cloud, and He would fortify us so that we should not become cloudy. The bow is in the cloud, His bow; it is a sign that all is well. What is above the cloud is for us; the bow betokens that. It is well to accept that we have to do with God, and that we fear God and not man. Joseph said, I fear God, a reverential fear, not slavish. Man, in the circumstances we are experiencing, is apt to loom large in our vision circumstantially, and it is for us to live in the circumstances of God, and not those of man. Violent, unprincipled men in power, and the devil, too, make the adverse circumstances, and would draw us into them, and darken us. God never leaves His own circumstances, and the Holy Spirit works to keep us there. Even in the days of the first beast of Revelation 13, now very imminent, great as he will be, the whole world wondering after him and saying, Who is like him, who can make war with him?, even in those days faith will live in the circumstances of God; there will be men loving not their lives to death; maintained in Gods circumstances and hence dying victoriously in each case. 

    Now Jacob in Genesis 32 is cloudy, and the chapter shows how we may emerge from cloudiness and uncertainty into the clear shining of a rising dawn, the light of a rising sun. It says here, The sun rose upon him. It rose for others, of course, but on Jacob. It is always a beautiful figure of Christ. 

    David in his inimitable way speaks of Christ as a bridegroom coming out of his chamber, and rejoiceth as a strong man to run a race. What a suggestion, what a joyous suggestion that is, that such a One should shine upon us! Wake up, thou that sleepest, and arise up from among the dead, and the Christ shall shine upon thee. There was the clear shining of the sun, but it was on Jacob. He had just left Laban, a darkening sort of man whose very presence would becloud one, for he apparently usurped the place of his father. Oftentimes a brother does this in the assembly, taking an undue place in the local company and darkening the whole position. Laban, the brother of Rebecca, had more to say about her than her father, as if he was chief in the house, whereas her father was there. When a crisis arose, and Rebecca was challenged as to whether she would go with the man, Laban says, Wait ten days. He represents one who would becloud the position and interfere with the movements of the assembly with the Spirit. Here in Genesis 31: 55 Jacob left with good feelings. Early in the morning Laban departs. He did not kiss Jacob, though he kissed his sons and daughters. Jacob was more worthy of the kiss than any. Laban had made bold to claim the grandchildren as over the head of the father. He left a poor testimony, a sort of sign that they were on good terms, but on such terms as prevented their going to each other. They put up a heap of stones; these two men are not to meet any more. No wonder with a man like Laban! 

    At this juncture God intervenes to assure His child, for Jacob was that, of His faithfulness. The angels of God met him. How different an influence from that of Laban and his company! The angels met him; no more is said. What an assurance of Gods faithfulness! It is one of the outstanding features of truth that develops in Jacobs history. When he was going out to Joseph and had anxiety, 

    he offered sacrifices to the God of his father Isaac. God appeared to him there, meaning that every promise was Yea and Amen in Christ. It was not the God of his father Abraham, but of Isaac, as if to say: All is well, Jacob; no one promise that I have made shall ever fail. So, in Corinthians, God is faithful; every promise in Christ is Yea and Amen, and there is no possible failure in any promise of God. Here the angels met him. What a suggestion this is of Gods interest in His servant, for Jacob was that. It was a cloudy time, not only because of Laban, but because of Jacob himself, for double motives were there. I would urge the importance of searching ourselves as to motives. We have to do with the God that searches hearts, not only what we say, but what is in our hearts, the secrets of hearts. The angels met Jacob, as if God would say, My promises are sure. God had promised to be with him without conditions, and is still with him, but on His own terms. He can never deny Himself, not even to express His love. So whilst He is with His child, yet if things are there that should be looked into and dealt with, this must take place. 

    The angels of God met him, but see the cloudy state of his soul. Jacob sends a message to his brother, flattering him, Jacob sent messengers before him to Esau his brother unto the land of Seir, the country of Edom (verse 3). There was no doubt about it who this man is; he is the same Edom that we read of later. He had not developed the unbrotherliness that subsequently marked him, for later God hated this same man. Now Jacob is having to do with a man in whom there was a root of such a character that eventually provoked divine hatred (see Hebrews 12: 15, 16). He is a difficult man to deal with. Jacob is not aware of the depth of the root; it was there, as the sequel shows, but Jacob is not dealing with it at all. He knew a murderous attitude had been with his brother, and so he sent a messenger, as much as to say, Have some pity on me. I have sojourned with Laban ..., he says, and I have oxen, and asses, flocks, and men-servants, and women-servants: and I have sent to tell my lord, that I may find grace in thy sight. Now examine this mans speech, and put yourself in Esaus position with his feelings and history. Will it attract you to Jacob? No. He expects Esau to be affected by his importance. Esau, a man who will never allow a rival, in whose being are the roots of hatred to his brother and who, when developed, becomes an object of hatred to God. 

    Jacob had serious concern about Esau; his wrestling began here. His wife, too, knew how to wrestle with her sister (Genesis 30: 8). Often there are secret wrestlings of rivalry with others. Jacob is in this attitude. The wrestling was ultimately to be, not with Esau, but with God. God is intervening, thrusting Himself in between the two brothers and causing Jacob to wrestle with Him; that is much happier. But meantime he sends this message, and the messengers return, saying, Esau ... cometh to meet thee, and four hundred men with him. Nothing about the message at all, or what he said in relation to that: there is not much hope now. It is a warning as to our putting on anything that we think might distinguish us, bringing forward what we possess to make us appear great, qualities that we think will give us a place among brethren. No such speech would be accepted by spiritual persons, much less by a rival. These four hundred men are coming with a purpose, but Jacob knew God, and what follows is encouraging as to the way out of a dilemma; first to throw to the winds the substance of such a speech as Jacob made. Let us throw away any such sentiments; they will only provoke hatred, and the damage we dread. Jacob knew God, however. The work of God in us is the secret of the outlet from such a dilemma. Jacob turns to prayer, and in prayer Esau would become less and less, and the dread less and less too. In the night hours you get to God in pressure, whether on account of current events, or other things. Every true child of God has something of God, he knows enough to form a basis for prayer, not platitudes but real prayer, with a real basis in spiritual history. Jacob introduces what he knew as having to do with God. There is nothing like it before. He renounces all pride, anything we have that we think may give us a place in the eyes of others. He alludes to God having blessed him; he attributes what he has to God, and bases his prayer on his relation to Abraham, and that God had said to him, Return into thy country ... and I will do thee good, I am too small, he says, for all the loving-kindness and all the faithfulness that thou hast shewn unto thy servant ... . Deliver me, I pray thee, from the hand of my brother. As in the night seasons in pressure you utter such a prayer, based on what God has said and engaged Himself to, instead of fear of your rival, the fear of God will become enlarged in your soul, and the peace of God which passeth all understanding will come with it. There will be a complete revolution inwardly. Living in times of pressure may become the occasion of unbelief and cloudiness in the soul. The outlet is in turning to God. Look unto me .... He says, I am God. Speak to Him, He loves to hear us adduce our reasons for prayer. If valid, He will never deny them, and these are valid in this verse. 

    Then Jacob thinks of a gift. Instead of being worthy of attention because of what he had, now he is going to part with what he had. He took of what came to his hand a gift for Esau his brother  two hundred she-goats, and twenty he-goats; two hundred ewes, and twenty rams; thirty milch camels with their colts; forty kine, and ten bulls; twenty she-asses, and ten young asses. He is on the line of giving, for he has been with God. As I am with God, I become like God, for He is a giving God. The Lord says, If thou knewest the gift of God, to a needy soul. If I am on the principle of giving, I am on the line of deliverance. It is a very important matter for practical enjoyment of God. There must be practical adjustment among the brethren. Instead of the idea that I have a right to be recognised as being a man with so much, I reduce my belongings by gift. God never reduces His. It is very wholesome to reduce my belongings by giving  I am not speaking literally, but in the principle  a complete transformation takes place in the soul of the christian, and cloudiness disappears. 

    Jacob sends his wives over the brook and is left alone, and there wrestled a Man with him until the rising of the dawn. Now he is such a person as is worthy of divine blessing, as if God would say, Jacob, you are a worthy foe. He is not a foe really, but I am using the word as it is often used. He is worthy of God entering into the lists with him. God is taking a personal interest in him, to give him a real understanding of Himself. Think of God struggling with us and giving way, so that we might realise that we have power, as every christian has power with God. Jacob hoped to have power with Esau, but it is power with God we need, and then with men. It is as if God said: Jacob, I am going to give you an opportunity of cementing your position on the principle of giving; I wish to consolidate you and bring you into the lists as a wrestler. It was God in Christ to type, nevertheless God; He is called a man. In verse 26 it says, Let me go, for the dawn ariseth. He wished to have it brought to an end. He would say: Jacob, you are gaining. It is a good experience to feel I am gaining with God. I begin on a right basis, but I find myself gradually enlarging, so that I can cover the interests of God. He loves that with us, He loves us to prevail. The Man said, Let me go, for the dawn ariseth. It is a question of bringing Jacob into the clear daylight; he was cloudy like many of us, in cloudy circumstances. As to the inner state of our souls things are not clear, but God knows our genuineness and makes everything clear, so that there is the clear shining after rain. The Christ shines into your soul and there is not a shadow or doubt; nothing baffles you. One knows something of it in the service of Gods people, the importance of being clear in our souls as to everything; He will turn aside specifically to anyone who takes up the attitude of turning to Him, and give an opportunity to wrestle and prevail. He is stronger than we, but would encourage us on the line of prayer and solicitation, and will allow us to prevail so that the intercourse we have with God culminates always in enlargement, and in the sense that we have power in our souls with God. He loves that, and would fortify us in it. 

    The passage goes on, And when he saw that he did not prevail against him, he touched the joint of his thigh; and the joint of Jacobs thigh was dislocated as he wrestled with him. And he said, Let me go, for the dawn ariseth. And he said, I will not let thee go except thou bless me. Wonderful word! No one really could appreciate it more than God. It is the saint saying: I am gaining with God, and I must have the blessing. God would say: I am with you. It will not add to your pride. Jacob had lost his status as a man after the flesh; he had been relying on it, but he never could any more. He is a lame man, he went over the brook lame, he halted, but he is now knighted, he is a prince ennobled, Thy name shall not henceforth be called Jacob, but Israel, or prince of God. He is changed from a man in fleshly energy to a spiritual man, and he will remain that for ever. Paul said that, on a great occasion, he was caught up to paradise and heard unspeakable words, so great that it was not given to him to utter, but to have in his soul. Such a man as that had no peer on earth. He had this in his soul, and as he comes down to human condition he has the thorn in the flesh lest he be exalted above measure. God did that. So here, He touched Jacobs thigh, put it out of joint, depriving him of what he might boast in after the flesh; he lost that for ever. When I am weak, Paul said, then am I strong. The thorn deprived him of what he might have relied on, and possibly did rely on. It seemed very severe, but it brought him to nothing; so he said, when weak and buffeted by Satan, then am I strong. His speech was said to be contemptible; nevertheless people were converted by it. Most gladly ... will I ... glory in my infirmities, that the power of Christ may rest upon me, 2 Corinthians 12: 9. 

    So here, after having his name changed, Jacob is blessed at this particular time and place. He called the name of that place Peniel: For I have seen God face to face, and my life has been preserved. In keeping with other passages, as seeing God, one continues, endures as seeing Him who is invisible. As to what is natural it is losing ones life, but whosoever shall lose his life for my sake shall find it, Matthew 16: 25. A complete transformation is implied, and, as Jacob passed over Peniel, The sun rose upon him, and he halted upon his thigh. That is the position; there is clear shining now, the sun rising upon him, but he halts upon his thigh. He is a broken man after the flesh, We which live are alway delivered unto death for Jesus sake. We emerge from cloudiness into shining. Jacob had much to go through later, but here he reaches a remarkable experience, made lame, weakened as a man in this world, but having the sun rising upon him. 
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    GENESIS 33 AND 34 (CHM 1)

    Genesis 33; Genesis 34

    We may here see how groundless were all Jacobs fears, and how useless all his plans. Notwithstanding the wrestling, the touching the hollow of the thigh, and the halting, we find Jacob still planning. And Jacob lifted up his eyes, and looked, and, behold, Esau came, and with him four hundred men. And he divided the children unto Leah, and unto Rachel, and unto the two handmaids. And he put the handmaids and their children foremost, and Leah and her children after, and Rachel and Joseph hindermost. This arrangement proved the continuance of his fears. He still anticipated vengeance from the hand of Esau, and he exposed those about whom he cared least, to the first stroke of that vengeance. How wondrous are the depths of the human heart? How slow it is to trust God! Had Jacob been really leaning upon God, he never could have anticipated destruction for himself and his family; but alas! the heart knows something of the difficulty of simply reposing, in calm confidence, upon an over present, all-powerful, and infinitely gracious God. 

    But mark, now, the thorough vanity of the hearts anxiety. and Esau ran to meet him, and embraced him, and fell on his neck and kissed him; and they wept. The present was quite unnecessary - the plan, useless. God appeased Esau, us He had already appeased Laban. Thus it is He ever delights to rebuke our poor, coward, unbelieving hearts, and put to flight all our fears. Instead of the dreaded sword of Esau, Jacob meets his embrace and kiss; instead of strife and conflict, they mingle their tears. Such are Gods ways. Who would not trust Him? Who would not honour Him with the hearts fullest confidence? Why is it that, Notwithstanding all the sweet evidence of His faithfulness to those will put their trust in Him, we are so ready, on every fresh occasion, to doubt and hesitate? The answer is simple, we are not sufficiently acquainted with God. acquaint now thyself with Him and be at peace. (Job 22: 21) This is true, whether in reference to the unconverted sinner, or to the child of God. The true knowledge of God, real acquaintance with Him, is life and pence. This is, life eternal, that they might know thee, the only true God, and Jesus Christ whom thou hast sent. (John 17: 3) The more intimate our acquaintance with God, the more solid will be our peace, and the more will our souls be lifted above every creature dependence. God is a Rock, and we only need to lean our whole weight upon Him, to know how ready and how able He is to sustain us. 

    After all this manifestation of Gods goodness, we find Jacob settling down in Succoth, and, contrary to the spirit and principles of a pilgrim life, building a house, as if it were his home. Now, Succoth was evidently not his divinely-appointed destination. The Lord had not said to him, I am the God of Succoth; no; but I am the God of Bethel. Bethel, therefore, and not Succoth, should have been Jacobs grand object. But, alas! the heart is always prone to rest satisfied with a position and portion short of what God would graciously assign. 

    Jacob then moves on to Shechem, and purchases ground, still falling short of the divine mark, and the name by which he calls his altar is indicative of the moral condition of his soul. He calls it El-elohe Israel, or God, the God of Israel. This was taking a very contracted view of God. True, it is our privilege to know God as our God; but it is a higher thing to know Him as the God of His own house, and to view ourselves as part of that house. It is the believers privilege to know Christ as his Head; but it is a higher thing to know Him as the Head of His body the Church, and to know ourselves as members of that body. 

    We shall see, when we come to Genesis 35 that Jacob is led to take a higher and a wider view of God; but at Shechem he was manifestly on low ground, and he was made to smart for it, as is always the case when we stop short of Gods own ground. The two tribes and a half took up their position on this side of Jordan, 

    and they were the first to fall into the enemys hand. So it was with Jacob. We see, in Genesis 34 the bitter fruits of his sojourn at Shechem. There is a blot cast upon his family, which Simeon and Levi attempt to wipe out, in the mere energy and violence of nature, which only led to still deeper sorrow; and that, too, which touched Jacob still more keenly than the insult offered to his daughter: And Jacob said to Simeon and Levi, Ye have troubled me, to make me to stink among the inhabitants of the land, among the Canaanites and the Perizzites: and I being few in number, they shall gather themselves together against me, and slay me; and I shall be destroyed, I and my house. Thus, it was the consequences in reference to himself that affected Jacob most. He seems to have walked in constant apprehension of danger to himself or his family, and in the manifestation of an anxious, a cautious, timid, calculating spirit, utterly incompatible with a life of genuine faith in God. 

    It is not that Jacob was not, in the main, a man of faith; he assuredly was, and as such, gets a place amongst the cloud of witnesses in Hebrews 11. But then he exhibited sad failure from not walking in the habitual exercise of that divine principle. Could faith have led him to say, I shall be destroyed, I and my house? Surely not. Gods promise in Genesis 28: 14, 15, should have banished every fear from his poor timid spirit. I will keep thee... I will not leave thee. This should have tranquillised his heart. But the fact is, his mind was more occupied with his danger among the Shechemites than with his security in the hand of God. He ought to have known that not a hair of his head could be touched, and therefore, instead of looking at Simeon and Levi, or the consequences of their rash acting, he should have judged himself for being in such a position at all. If he had not settled at Shechem, Dinah would not have been dishonoured, and the violence of his sons would not have been exhibited. We constantly see Christians getting into deep sorrow and trouble through their own unfaithfulness; and then, instead of judging themselves, they begin to look at circumstances, and to cast upon them the blame. 

    How often do we see Christian parents, for instance, in keen anguish of soul about the wildness, unsubduedness, and worldliness of their children; and, all the while, they have mainly to blame themselves for not walking faithfully before God in reference to their family. Thus was it with Jacob. He was on low moral ground at Shechem; and, inasmuch as he lacked that refined sensibility which would have led him to detect the low ground, God, in very faithfulness, used his circumstances to chastise him. God is not mocked, for whatsoever a man soweth that shall he also reap. This is a principle flowing out of Gods moral government, a principle, from the application of which none can possibly escape; and it is a positive mercy to the children of God that they are obliged to reap the fruits of their errors. It is a mercy to be taught, in any way, the bitterness of departing from, or stopping short of, the living God. We must learn that this is not our rest; for, blessed be God, He would not give us a polluted rest. He would ever have us resting in, and with Himself. Such is His perfect grace; and when our hearts founder, or fall short, His word is, If thou wilt return, return unto Me. False humility, which is simply the fruit of unbelief, would lead the wanderer or backslider to take lower ground, not knowing the principle or measure of Gods restoration. The prodigal would seek to be made a servant, not knowing that, so far as he was concerned, he had no more title to take place of a servant than to that of a son; and, moreover, that it would be utterly unworthy of the fathers character to put him in such a position. We must come to God on a principle and in a manner worthy of Himself, or not at all. 
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    GENESIS CHAPTER 33 (JND 35)

    Genesis 33

    Preserved, victorious in the struggle of faiths he calls God, here only, El, Elohe Israel; there was faith and even worship, but founded on circumstances, and present interventions of God in favour of self. It was well, but low down in the scale of faith; he was not yet returned to God Himself, as He reveals Himself, though he had found Him faithful to him in mercy. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTERS 33 - 34 (JND 35)

    Genesis 33; Genesis 34

    Esau now leaves the promise however to him, and goes to the place God hates  to his own portion. 

    Israel now, not at Bethel, and yet unpurged, see Genesis 35:2, 

    buys in the land where he was a stranger; hence righteousness itself becomes confusion and violence. 

    Yet God is still with him, and he is driven out from this ungodly settlement, for it was not his rest as yet. 

  

  
    GOD'S ORDERING AND THE RECONCILIATION OF THE BRETHREN (JT 84)
    

    
    
  
  
    GODS ORDERING AND THE RECONCILIATION OF THE BRETHREN (JT 84)

    Numbers 2: 1 - 9; Acts 2: 14 - 16; Genesis 33: 1 - 7

    I am thinking of what God presents in approach to men, and the order in which He presents it. This necessarily involves His will in regard to that which He presents, and it is what is available as under His hand. As thus under His hand, it is pliable, capable of being distributed according to His will, capable of manipulation in that skilful and loving hand of His. This applies to every one of those whom He has secured through the gospel, so that no one has a choice; all is being worked out according to the sovereign and wise will of God. 

    For instance, a man having a legion of demons comes out of the city in nakedness. The Lord casts out the demons and the man is found sitting, clothed and sensible, at the feet of Jesus. That is what meets the eye of those who come out to see him. They request the Lord to depart from them, and the man wishes to go with Him. I might say it is what I would wish too. I would not only wish to be in His company always, but I have no desire to stay where He is refused, and where, moreover, I would be alone, surrounded by haters of Christ. But despite this, you are to stay. There is no meeting there, no believers as companions, but you are to stay. Return to thine house and relate how great things God has done for thee (Luke 8: 39). Someone says, Well, this man will perish! No support, no sympathy, a lone man in a place marked as one of ten cities, Decapolis. But no, Return to thine house. The Lord makes no mistakes. It is on this principle that the testimony is extended. The position of each is to be determined by the Lord; He will take care of the consequences. This man occupied an outpost in the field; to move away would be to disarrange the Lords ordering, to defeat it. Then there is the case of the eunuch. It says that he went on his way rejoicing; there is not a word about going back. So that, dear brethren, if the Lord has located us here or there, our wisdom is to accept His disposition, which is according to His perfect knowledge of us. To leave or to move elsewhere because of poverty is contrary to His purpose and casts aspersion on His wisdom. 

    The Lord makes disposition of His forces even in the garden. How touching this is! He moves to a certain point with the eleven, then further on with the three, and then He Himself goes a stones cast beyond. All is done in the ordering of perfect wisdom, despite all that He was about to endure. It is thus quite evident that our movements must depend on His. 

    In connection with the first scripture I read, I would call your attention to the disposition of what God has in His hand at the outset. Here it is typical of the public position at Pentecost. It is not a broken state of things. Christianity started not with broken things but in perfection, and our scripture in Numbers 2 teaches us what this is. It is governed by the numeral twelve. God has long been working with this number. It dates back to the days of Jacob in Genesis 29 and 30. God has had all this under His eye in the centuries that have elapsed since the tribes left Egypt, since they suffered under Pharaoh and came out victoriously. And now they are under Gods hand. Each individual is seen pitching by his fathers house. It is a family matter, and the whole is divided into four sections of three tribes each. It is not a broken front, but a united one as under His hand. There are Judah and his two toward the sun-rising, Reuben and his two southward, Ephraim and his two on the west, and Dan and his two in the north, all surrounding the dwelling-place of God. The Levites are in a more intimate position, as in the midst of the camps (Numbers 2: 17). Moses and Aaron and his sons are seen at the door of the tent of meeting, keeping the charge, and Jehovah is inside, so to say. 

    Now I wish to point out that the position occupied by the tribes outside corresponds to the position inside, that is, as they are seen on the breastplate of Aaron. They are there in four rows of three, on the breastplate of the high priest. How far christianity has departed from this! How beautiful to see God dwelling in the midst of an ordered camp whereas today we see every man doing that which is right in his own eyes! That is the outside position. And then to realise that on the inside each has a place in the heart of Christ which corresponds to his position as surrounding the tabernacle. How secure each one is, as having a place inside on the heart of the High Priest. 

    Suppose one of the camp of Judah were to arise at night and look out. What does he see? He sees a pillar of fire over the tabernacle. How restful he must be at such a sight! And then God looks out, and what does He see? Each tribe in his appointed place, and how restful He is! It is beautiful. God rests in that love. He rests in the evidence of His love in us as each abides in his place. Well, that is the position in the wilderness, and it determines our position now. 

    I have read from Acts 2 because I believe that passage governs active ministry. We see Peter here standing up with the eleven. One may say, Why cannot I go out and preach when I like and where I like? But Peter did not; he stood up with the eleven. There was more in those eleven for God than in all others in the universe. No angel in heaven could compare with those men. They had been with Jesus all the time that He came in and went out among us, beginning from the baptism of John until the day that he was taken up from us. They had thus got all the benefit of the Lords discipline, all His corrections, all His rebukes. He had said to Peter and his brother, I will make you fishers of men. God made His angels spirits, but not for a special work. Here is one made for a special work. A master may make rough work, or he may make a refined vessel as He did Peter. 

    One feature seen in the apostles is that they knew what to do without being told. Peter stands up with the eleven, and lifts up his voice, and speaks to the Jews. The twelve here set forth the great principle governing ministry. It is a question of Gods ordering. Peter had many converts that day, but they did not confine their questions to Peter. Christianity was never meant to be a one-man affair. It recognises one Man in heaven, even Christ our Head, but never one man down here. What we recognise is every God-given gift. 

    What I have specially before me is in Genesis, as in keeping with what the Lord has stressed during this conference, that is, the reconciliation of brethren. It is a great feature of latter-day ministry; indeed gospel addresses, as well as the ministry of the Lords servants in general, are addressed to those already in relation with God, and He does not seem to bless much outside of that. So that ministry today must have in view the recovery of brethren. I hope to show from this passage how that ministry may be carried on successfully. 

    Genesis 32 and 33 are taken up with an offended brother. How many there are! Estranged for one reason or another. Here in Genesis the breach is twenty years old. And now Jacob is coming back from Padan after twenty years of estrangement from his brother. At Padan he probably thought of his wives and his flocks and so on, but not of his estranged brother. And now he has to meet Esau. We too will have to meet our estranged brother, if not now, then later. We shall all meet up there. 

    So Jacob sends a message to Esau. He says, Thus shall ye speak to my lord, to Esau: Thy servant Jacob speaks thus  With Laban have I sojourned and tarried until now; and I have oxen, and asses, sheep, and bondmen, and bondwomen; and I have sent to tell my lord, that I may find favour in thine eyes. Listen to how he speaks to an offended brother! Is that going to gain Esau? I have got wealth now; I am a man of importance; I am different now, Esau! Will that gain him? No! It will create jealousy and envy. It is like telling your estranged brother, I am getting on in the truth now; I have many converts; we never had better meetings, and so on. That will not help. The messengers return to Jacob, and what do they say? Has Jacob found favour in his lords eyes as he wished? The answer is, He also is coming to meet thee, and four hundred men with him. Jacob understood perfectly; this is not love, it is war; they may be soldiers. Then Jacob was greatly afraid, and was distressed; and he divided the people that were with him, and the sheep and the cattle and the camels, into two troops. What a sorry state between two brothers! But now he has recourse to God. He tells God he is afraid of his brother. And he lodged there that night. The next day he sets apart droves of cattle. What are they for? They are gifts for his brother. That thought came to him in the night. I suppose the Lord Jesus said many times, It is more blessed to give than to receive. And then he sends the droves on, one after the other, and he remains there another night. And the gift went over before him; and he himself lodged that night in the camp. But that night he says, as it were, Maybe the gifts will not appease Esau! So he arose and disposed of his family, his two wives, his maid-servants, and his sons, and led them over the ford of the Jabbok, and over the river. And Jacob remained alone. What a moment! But it is not long, for God has His eye on him. Then God says, as it were, I see your concern, Jacob; it is not Esau, is a question between your soul and Me. Dear brethren, it is this every time. This must be settled, and a man wrestled with him until the rising of the dawn. With Esau he thought he could settle things at a distance, but that will never do. Estranged brethren are not reconciled at a distance. Jacob had thought of the face of Esau, but he gets a good look into the face of God. And God says, as it were, I see, Jacob, you are really seeking to be reconciled to your brother. Now I will let you overcome Me; if you can overcome Me, you can overcome Esau. So Jacob acquires power with God. And he said, Let me go, for the dawn ariseth. And he said, I will not let thee go except thou bless me. And he said to him, What is thy name? And he said, Jacob. And he said, Thy name shall not henceforth be called Jacob, but Israel; for thou hast wrestled with God, and with men, and hast prevailed. 

    He sees God face to face. The face of God is the face of Jesus now, and it is not beyond us. Then God says, as it were, You cannot meet Esau on natural lines; you must be crippled. So He touches the joint of Jacobs thigh and dislocates it. Then Jacob passes over Peniel as the sun rises, limping on his hip. And he lifts up his eyes and looks, and behold, Esau is coming with four hundred men. What a sight meets Esaus eyes! What a change in Jacob. These changes are necessary, dear brethren. Paul tells the Corinthians that We all, looking on the glory of the Lord, with unveiled face, are transformed according to the same image from glory to glory, even as by the Lord the Spirit (2 Corinthians 3: 18). 

    There is no change in Esau until he sees the change in Jacob. 

    Then Jacob begins to set out his family. And he distributed the children to Leah, and to Rachel, and to the two maidservants: and he put the maidservants and their children foremost, and Leah and her children after, and Rachel and Joseph hindmost. He is full of the family thought. How much better one can love in a household setting than in an office at a desk, for instance. It is a question of environment. And now Jacob begins to discriminate, because room must be made for Christ. So that as the family draw near to Esau, the order of verse 2 is reversed from Rachel and Joseph to Joseph and Rachel (verse 7), meaning that Christ is coming into evidence as seen in Joseph. He takes precedence over his mother now, and that settles the matter. 

    See Jacob limping along. He has passed on before them all. Esau would be saying, What has happened? You are not as you used to be; you are changed. Yes! Crippling has had its effect. Esau is still the brother, though we cannot carry that too far because of subsequent history. 

    Now the family bows. Christ has a place there; room has been made for Him, and He takes precedence Himself. 

    I feel the great mission of the moment is to seek out our brethren, not on their terms but on the Lords. He is about to secure us all for Himself, by archangels voice and trump of God. But before that time He wishes to recover all of us now, to holy, happy fellowship in the Spirit. May the Lord bless the word! 
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    Genesis 34

     31. Where evil is, and men are away from God, nothing is right on any side; but grace can come in and overrule the evil and set right, as in the next chapter. 
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    And God said unto Jacob. Arise, go up to Bethel and dwell there. This confirms the principle on which we have been dwelling. When there is failure or declension, the Lord calls the soul back to Himself. Remember therefore from whence thou art fallen; and repent and do the first works. (Revelation 2: 5) This is the divine principle of restoration. The soul must be recalled to the very highest point; it must be brought back to the divine standard. The Lord does not say, remember where you are; no; but remember the lofty position from whence you have fallen. Thus only can one learn how far he has declined, and how he is to retrace his steps. 

    Now, it is when thus recalled to Gods high and holy standard, that one is really led to see the sad evil of ones fallen condition. What a fearful amount of moral evil had gathered round Jacobs family, unjudged by Him, until his soul was roused by the call to go up to Bethel. Shechem was not the place in which to detect all this evil. The atmosphere of that place was too much impregnated with impure elements to admit of the souls discerning, with any degree of clearness and precision, the true character of evil. But the moment the call to Bethel fell on Jacobs ear, Then Jacob said unto his household, and to all that were with him, Put away the strange gods that are among you, and be clean and change your garments, and let us arise and go up to Bethel; and I will make there an altar unto God, who answered me in the day of my distress, and was with me in the way which I went. The very mention of the house of God struck a chord in the soul of the patriarch; it carried him, in the twinkling of an eye, over the history of twenty eventful years. It was at Bethel he had learnt what God was, and not at Shechem; hence he must get back to Bethel again, and erect an altar upon a totally different base, and under a totally different name, from his altar at Shechem. This latter was connected with a mass of uncleanness and idolatry. 

    Jacob could speak of El-elohe-Israel, while surrounded by a quantity of things utterly incompatible with the holiness of the house of God. It is important to be clear in reference to this point. Nothing can keep the soul in a path of consistent, intelligent separation from evil save the sense of what the house of God is, and what becomes that house. If I merely look at God, in reference to myself, I shall not have a clear, full, divine sense of all that flows out of a due recognition of Gods relation to His house. Some there are who deem it a matter of no importance how they are mixed up with impure materials in the worship of God, provided they themselves are true and upright in heart, In other words, they think they can worship God at Shechem; and that an altar, named El-elohe Israel, is just as elevated, just as much according to God, as an altar named El Bethel. This is evidently a mistake. The spiritually minded reader will at once detect the vast moral difference between Jacobs condition at Shechem, and his condition at Bethel; and the same difference is observable between the two altars. Our ideas, in reference to the worship of God, must, of necessity, be affected by our spiritual condition; and the worship which we present will be low and contracted, or elevated and comprehensive, just in proportion as we enter into the apprehension of His character and relationship. 

    Now, the name of our altar, and the character of our worship, express the same ides. El-Bethel worship is, higher than El-elohe-Israel worship, for this simple reason, that it conveys a higher idea of God. It gives me a more elevated thought of God to speak of Him as the God of His house, than as the God of a solitary individual truth, there is beautiful grace expressed in the title, God, the God of Israel; and the soul must ever feel happy in looking at the character of God, so graciously connecting Himself with every separate stone of His house, and every separate member of the body. Each stone in the building of God is a lively stone, as connected with the living stone, having communion with the living God, by the power of the Spirit of life. But while all this is blessedly true, God is the God of His house; and when we are enabled,: by an enlarged spiritual intelligence, to view Him as such, we enjoy a higher character of worship than that which flows from merely apprehending what He is to ourselves individually. 

    But there is another thing to be remarked in Jacobs recall to Bethel. He is told to make an altar unto God, that appeared unto thee when thou fleddest from the face of Esau thy brother. He is thus reminded of the day of his distress. It is often well to have our minds led in this way to the point in our history in which we found ourselves brought down to the lowest step of the ladder. Thus Saul is brought back to the time when he was little in his own eyes. This is the true starting point with all of us. When thou wast little in thine own eyes, is a point of which we often need to be reminded. It is then that the heart really leans on God. Afterwards we begin to fancy ourselves to be something, and the Lord is obliged to teach us afresh our own nothingness. When first one enters upon a path of service or testimony, what a sense there is of personal weakness and incapacity! and as a consequence, what leanings upon God! what earnest, fervent appeals to Him for help and strength. Afterwards we begin to think that, from being so long at the work, we can get on by ourselves, at least there is not the same sense of weakness, or the same simple dependence upon God; and then our ministry becomes a poor, meagre, flippant, wordy thing, without unction or power - a thing flowing, not from the exhaustless tide of the Spirit, but from our own wretched minds. 

    From verse 9-15, God repeats His promise to Jacob, and confirms the new name of prince, instead of supplanter; and Jacob again calls the name of the place Bethel. At verse 18 we have an interesting example of the difference between the judgement of faith and the judgement of nature The latter looks at things through the hazy mist with which it Is surrounded; the former looks at them in the light of the presence and counsels of God. And it came to pass, as her soul was in departing, (for she died,) that she called his name Ben-oni: but his father called him Benjamin. Nature called him, the son of my sorrow; but faith the son of the right hand. Thus is it ever. The difference between the thoughts of nature must ever be wide indeed, and we should earnestly desire that our souls should be governed by the latter, and not by the former. 
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    Genesis 35

    God calls him back to his first point of departure; there Jehovahs name had been revealed to him; then the purified house of Jacob goes to the meeting place where he had become an outcast. Then God reveals Himself by His patriarchal name, directly, and the land comes in sight. But it is not said Jehovah appeared as to Abraham and Isaac, and there is nothing of the blessing of the nations in the seed. Isaac is much more lost in Abraham; God never reveals Himself directly to him by a name, He is the God of his father Abraham. 

    A vast deal afterwards is history often interesting, and important, but only as a preparation for Gods dealings as Jehovah. The only places in which we have Jehovah in the rest of the book, are in Judahs case, chapter 38: 7 - 10, where one sees they are His special ways, and government; with Joseph sold and in trial, chapter 39; and, after Dan, Jacobs waiting for His salvation, which is an Israelitish millennial desire, chapter 49: 18; his present wish of blessing for Joseph is from God Almighty, his own name  of relationship with God. We get God often  His dealings, as ruling all things, in contrast with men. 

     9 - 11. All is gone through, as if he was then just returned, and he really was then only returned to God at Bethel, where he had last been with Him in leaving Canaan. 

     11. Here God is revealed, but the promises are only Jewish; we are come down to that now  Jacob and Israel are their name. 

     13. God goes up then from Jacob  as from Abraham, after talking with him. 

    Experiences are useful to bring us to God, but they all disappear when God reveals Himself. 

     14. Here we get Jacob upon Abraham ground, because it is renewed in grace, see chapter 17: 1 - 22, but both are on earthly ground; Isaac was never placed on this, he was still alive too, see verse 27. 

     18. The true Heir, in figure, of renewed Israel; the former thing  Israel  dead and gone, and the new, the Son of its affliction, but of His Fathers right hand. 

    
 

    Note the beauty of the order as to the Patriarchs. 

    Abraham, depositary of the promises, is a stranger in the place of promise. All we read of his journey, as owned of God  for he failed with Sarah, he had not departed as the Lord had said  was he went forth to go into the land of Canaan, and into the land of Canaan he came. We have no sign of the Lord being with him in the way that he went down into Egypt, though He visited Pharaoh with plagues. 

    His history, of which we have detail, is  a stranger in the land of promise  communion with God as such  and depositary of the communications, and promises of God. 

    Of Isaac we have nothing, save the fact of his being offered up (which was the act of Abraham, though Isaac is submissive, God provided Himself with a lamb for a burnt offering) and his going out to meet Rebecca. 

    The history we have is of Eleazar fetching Rebecca to him  he is hidden; his dealings with Esau and Jacob only introduce these two, it is not his history. He represents Christ unseen, and the Church gathered. 

    As in Esau we have high-handed rebellion, and self-will  in Jacob, we have God with him in the path, secretly by His providence, but a path occasioned by his evil and unbelief. In this sense  God with us  in the way, is a humbling, and to us an evil place  blessed and patient grace, and turned to good and blessing  still a humbling place; Gods name is not revealed to us in it, even when we prevail to have blessing by faith through His grace. 

    God is with us in the way, but we should not be in the way, if unbelief had not, for a time, put us out of the proper place of promise. Jacob was a stranger from, not in, the place of promise; the Lord would keep him, and bring him again, when he was a stranger, and his way and wanderings from Canaan  but he was going from this place which might be an anchor to him. 

    It would seem that the wrestling had not set his heart right, for he buys land, and is not a stranger, and, but for Gods providential interference, would have settled and made alliance. Also the strange gods were in his household, and he seems to have known it. He had not fairly come to God; chapter 37: 1 alone brings us back to the proper patriarchal, Abrahamic place, and Allon Bachuth and Benoni accompany, or are connected with the altar that was raised; chapter 37: 1 is grounded on chapter 35: 27, and 36: 6. 

    How entirely in Jacobs history we descend into a lower sphere; also he had reason to say few and evil. But then we have more of the ways of God, and His supremacy above evil, and yet His dealing with evil, and therein His gracious process with the evil doer, and all this is very precious to us. 

    Of Abraham, the called man, the friend of God, we have an ample history of what man is in that place, imperfect surely, but most blessed. 

    Of Isaac, the heavenly man, little or nothing but the fact  he gets a wife, and does not go back to the place he was called out of. 

    Of Jacob, we have a long and detailed history, and the blessing of Isaac belongs to it. It is man, though man with promise, and the patient condescension of God with him, making good His counsels, and after all through faith, but giving us a sad history, though life shines through it. 

    We are still in dealings and providence  government; Simeon and Levi do what scatters them in Israel, in their cruel wrath. It is a human history, and human ways. 

    But further, when Israel gets back to Bethel, in which place alone he is fully back to God after his compulsory wanderings  and even the idols only then put away  yet kept and preserved, but then when God reveals Himself, we have nothing now of the blessing of the nations in the seed. It is purely Jewish, Rachel  representing the mother of the seed of power in the earth  departs, and he, who was the son of her affliction, is the son of his fathers right hand. God takes care of him, blesses Jacob meanwhile, but he does not meet Him in the place of promise till Bethel, and then clear from all other gods. 

    When he had settled his own place on earth, he had to move away, though there he recognised El as the Elohe Israel. 
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    He receives the direction of God  purges out the idols  goes to Bethel to the God, who met him in his distress, now remembered  thus the God of promise, providence and mercy. None now pursue him  he builds his altar, El Beth-El, for El Elohe-Israel was too soon before. Here Deborah, Rebekahs nurse  Israel, as of old  the cradle of the Church, dies. Jacob is looked at as now only come out of Padan-aram; God reveals Himself by the name of his fathers God, i.e., as He had to Abraham and Isaac, and blesses him then, and gives him the name of Israel, and this is the true blessing and honour. It is a new Beth-El now. Rebekah was the heavenly Church, as we have seen, brought by the Holy Ghost to Christ; Deborah was its earthly Jewish care-taker in infancy  its nurse  what went with, but was not the spouse. 

    Jacob was never properly blessed till now, i.e., as standing brought back before God  I speak not of promise by Isaac  here he comes into Abrahams place; this would not be at Jabbok, nor at El Elohe-Israel, nor, really, till now. Here also we find Benjamin brought forth  Christ as the right hand of power  His mothers affliction, who dies and passes away in producing Him, but the Son of His Fathers right hand. Also here, the beginning of Jacobs strength, after the flesh, is proved unstable as water that cannot excel. Jacob has his lot in his fathers sojournings, at Hebron, large as his family, and great as his possessions were. 

    Such is the history of the secret, but restoring, Providence  the judicial process which took all into its own hand, that it might bless in spite of Esau, still the effort at fleshly establishment, and at last purged Israel moving (from Padan-aram) to Beth-El, and the full renewal of blessing to him, thus restored. Esau entirely away, and the hand of strength now born to him in the land  Rachel passes out of sight, but Jacob takes the place of Isaac in the earth. 
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    THE REPRESENTATION OF GOD (JT 21)

    Genesis 35:6 - 15; Genesis 37:3 - 11; Genesis 45:25 - 28; Genesis 46:1 - 7; Genesis 48:12 - 20

    My thought is to show how the development of life in the believer leads to divine representation; this representation being contingent on the representative being like God Himself; in order to be like Him we must know Him, and that involves life, for He is the living God. He, being the living God, found One in whom He could express Himself, even Christ. For almost the first statement we have in Johns gospel is, In him was life, John 1:4. So that God, in the Word become flesh, had One like Himself. As it is said, The glad tidings of the glory of the Christ, who is the image of God, 2 Corinthians 4:4. 

    There was no need of development in Christ, for in the Word becoming flesh, life was there. He did not receive it; nor was He breathed into; in becoming flesh He brought life into that condition; so that He was like God, as being God. The last Adam, as it is said, a quickening spirit, 1 Corinthians 15:45. God had in mind to quicken, and hence when the divinity of Christ is stated, we have the further statement, In him was life. John 1:4. So that God, in His Representative, can work out what He has in mind, for in Christ was life. He was a quickening spirit; He brought into manhood the power to quicken, and God works in those who are quickened, so as to bring about, first likeness, and then representation. 

    Now I wanted to show how this is wrought out in Jacob, because, as a type, he serves to show how life is developed in the believer, culminating in his being qualified to represent God, as like Him. If I am not here as a representative of God, I am short of the divine intent in taking me up and quickening me; so that the matter becomes exceedingly weighty and serious. It is a question, therefore, for every believer as to how far he has developed in life, and as to how far he is like God, for to the extent in which he is like God, he correspondingly represents Him. 

    Now the idea of representing God here is stated at the very outset of humanity. Adam was to be His representative as His image; God has not relinquished the thought; He intends to work it out in every believer. Jacob, then, in this book of Genesis, represents this great feature of the truth, that in him God worked out, through long years of discipline, this great principle; so that ere he passed off the scene of testimony he represented God. 

    Chapter 48 is one of the finest sections of scripture; Jacob is sick and about to die; and when he hears that Joseph is coming to him, he strengthens himself, indicating the inherent power in his soul. Having strengthened himself, he blesses according to God. It is Gods right to bless, but it is also a privilege of those who represent Him, to bless also. You can see how great and how weighty a matter this representation is; but God intends, I believe, at the end of the dispensation in which we are, to have this representation of Himself; He places it within the reach of every believer; so that unless I have arrived at the state of soul in which I am qualified to represent God, I am short of His thought for me. 

    There are two lines which run parallel in the history of the believer, which we shall see worked out in Jacob. The one has reference to God, and the other to Christ. These two lines run side by side in the soul, yet they retain their distinctiveness. The one which has reference to God, culminates in His house; and the other, which has reference to Christ, culminates in the believer as corresponding to Christ, representing God in the world. God approaches man in the gospel. In Romans 1:1 it is Gods glad tidings. God approaches me in Christ, and secures me for Himself. That, I think, is the great end in view in Romans. The believer is secured for God, so as to have part in the house of God. He is, in Romans, constituted a board for the tabernacle, as it says in Exodus 26:15, the boards ... standing up. Boards are not ordinarily made standing up, but spiritually we are made standing up. That is to say, the light of God coming into the soul, according to Romans, enables the believer to stand on his feet; like the man at the gate of the temple who was lame from his birth; for forty years he had been on the earth, and had never walked. Peter says, Rise up and walk ... and leaping up he stood and walked (Acts 3:6 - 8), and leaped and praised God; then it says he held Peter and John, meaning that as standing up, he is linked up with others. For that is how we come from our side into the structure. We enter by learning how to hold; and one would say to the young people, Have you learned to hold things yet? It is true that God holds me, but I have to learn to hold things. If the truth, for instance, as represented in Peter comes to my soul, i.e., the principles of administration, order, and government in the house of God, how do I regard them as something to be interested in, or am I affected by them so that I hold them? As it says, Holding the truth, Ephesians 4:15. I mention this for the benefit of the young people here. From the divine side everything is as stable as God Himself in Christ; but we begin by holding things that come into our souls, and treasuring them. Another thing comes to us, the truth of the family of God, which John represents. We hold that also. 

    These two great truths combined and held firmly in the soul, link one with the house of God, for they involve this  that we recognise all the saints. Peter represents the outward order and government of the house of God; the keys given to him speak of authority. John suggests love, and the brethren, who are the children of God, so that holding these two men, as I begin my Christian career, I am in the house of God. So that the truth as in Romans, rightly worked out in my soul, sets me up in relation to God; and this is what is worked out in Jacob, until we arrive at chapter 35. He had been to the house twenty years before; and it was a dreadful place to him. He was lying on the earth and God was in heaven. That is not the divine thought. It indicated that Jacobs state of soul did not warrant God coming down and talking to him then, and so he had to go through the intervening experience, that is to say, he needed a nurse. We may thank God that there are nurses. So that we read in chapter 35 that when he returned to Beth-el, Deborah, Rebeccas nurse, died. That is not a mere historical record; Scripture is not history. We may get historical things mentioned, but Scripture does not mention things for mere historical purposes. If Scripture records that Deborah died, at this period, it means to convey to us that she had ceased to be necessary. Rebecca, in the mind of the Spirit, anticipates the intelligence that we have today of the assembly; for every line of Scripture was written for us. All has been written for our instruction; Romans 15: 4. So the young believer, as typified in Jacob, up to this point, needs a nurse. 

    The apostle enlarges on the thought of a nurse, in his letter to a company of believers, whose spiritual history extended over a period of only three weeks, namely the Thessalonians; they needed a nurse. He says, As a nurse would cherish her own children, 1 Thessalonians 2:7. He, as in their midst, nursed them; 

    and we may thank God if the young ones here find among the people of God, the spirit, skill, watchfulness and tenderness of the nurse. Mark you, not a hired nurse. No one who is a hireling would ever give the service of a mother, therefore he says, As a nurse ... her own children. 1 Thessalonians 2:7. With Paul it was the affections of a mother allied to the skill of a nurse. That is what the young need, and this is supplied in the house of God. The believer is nursed, as God said of Israel, that He had nursed them in the desert. Moses says to God, Have I conceived all this people, have I brought them forth, Numbers 11:12? God had brought them forth, and had nursed them in the desert; and in like manner He nurses us. But then we are not always to be found in that state; and as Jacob arrives at Beth-el, Deborah, Rebeccas nurse, died. He is now standing on his feet. 

    God had said to Jacob, Arise, go up to Beth-el. In response he, remembering the holiness of the house, demands that everything: connected with idolatry must be surrendered, and buried; and so with us, as we progress in our souls there is the acknowledgement of the holiness of Gods house. I am bold to say that there is scarcely anything so little known by us as holiness, and yet without it we do not see the Lord. We may see others that see Him, but we do not see Him. It says, Holiness, without which no one shall see the Lord, Hebrews 12:14. No one can be really in the house of God without holiness: This is the law of the house: Upon the top of the mountain all its border round about is most holy. Behold, this is the law of the house, Ezekiel 43:12. If we are to be in it, we must respect the law of it. So that Jacob as reminded of Beth-el, demands that all that spoke of unholiness be surrendered and buried. What I am now speaking of, you may be assured, is that which hinders our entering consciously into the house of God. It is because of the unholiness which is innate in us and connects us with this world. But Jacob was equal to it, and as he arrived at Beth-el, Deborah, Rebeccas nurse, died. You say, Why does it say Rebeccas nurse? Because it is a spiritual thought. When you come into the house you understand that it is the assembly of the living God. These things I write to thee, says the apostle, but if I delay, in order that thou mayest know how one ought to conduct oneself in Gods house, which is the assembly of the living God, 1 Timothy 3:14,15. Rebecca is a type of the assembly; and Jacob has arrived typically, at the house, and is governed by the law of it; hence Rebeccas nurse dies, he dispenses with her, for Jacob is now a prince in the house and owned as such. 

    So that we have two accounts in this chapter; the first has reference to the believers arrival, from his own side, at the house. It is the continuation of a long record. But if God states things from His side, He does it very concisely; if He goes over the history of the believer it is necessarily a long matter. It is a wonderful event when the believer arrives at the house. I wonder if the young people here have any idea of what that means. As soon as you arrive there Deborahs service is ended; Rebeccas nurse dies, and is buried. There is no pillar reared up for her. She is buried under the oak beneath Beth-el; the oak is the testimony to her grave. This chapter is one of graves, because as you arrive at the house, you must be prepared for a full measure of sorrow. You say, sorrow? What, sorrow in the house! Yes, but there is the joy, so it is joy and sorrow; these two words cover the whole of the believers sojourn in this world. Put together they temper him and develop his spiritual constitution. 

    But I was dwelling on the arrival at the house. It is a wonderful moment for heaven when a believer arrives there. I hope what I am saying is not beyond the understanding of even the youngest here. There are two distinct sides to Jacobs history. Infidels might say, there were two authors of his life, but this is not so. There is first, the history from Jacobs side; which God follows with the utmost interest, from the time that he comes into the light of God, until he arrives at the house. The second, how God has wrought, put very briefly; so that it says in verse 9, God appeared to Jacob again after he had come from Padan-Aram, and blessed him. This covers a lot of ground from Gods side. We have only a few words, but this latter is God coming out and confirming Jacob as he arrives at the house. It is as if God Himself came out to meet you, as moved in the infinite love of His heart, to welcome you. You do not arrive there as a pauper, but as a prince! His name is no longer Jacob, but Israel. Is that not attractive to you? It is to me. It should be an incentive to every one of us to make haste to the house. When the prodigal was a long way off, the Father saw him, and ran to meet him. It is the same thing in principle. The prodigal is there, but there is not a word said about his being brought into the house, because as clothed in what came out of the house, he is of the house. The best robe is brought out and put on him, and now you have, in principle, the house. How blessed! I refer to the prodigal especially for the young ones here; to impress upon them what a royal welcome awaits them as they arrive at the house. You are now on your own feet, a prince. You have power with God and with men. God greets you, not from the top of the ladder, for there is no distance now. It is a poor thing if the state of your soul is such that you have to say, Our Father who art in the heavens, Matthew 6:9. There are thousands of Christians who say that constantly when they go to worship. No one who formally repeats that is in the house, but at a distance from it. He is like Jacob, who says, How dreadful is this place! (Genesis 28:17), after seeing the top of the ladder. Jacob might have said at that time, Jehovah, who art in heaven; but when you come to chapter 35, it is not God in heaven, it is God in His house, standing beside Jacob. What a wonderful experience to have God come down and stand beside you, and speak with you face to face! That is the experience the Spirit of God presents, from the divine side. It is not Jacob recording this, nor is it given from Jacobs side of the history. It is God Himself recording, as it were, how He received Jacob, and talked with him. 

    Now it is after God goes up that we are put to the test as to how much we have gained by the interview. It says that, Jacob set up a pillar in the place where he had talked with him, Genesis 35:14. You see, he is in the full benefit of this visitation of God, and sets up the pillar and pours a drink offering on it, which means simply: God loves me! Did you ever have the sense of that in your soul, that God loves even you? The very first action of the Spirit in us is to make us know that God loves us. That is what Romans 5 presents, the Holy Spirit coming in the believer, does not announce Himself, but sheds abroad in the heart the love of God. That is what Jacob meant by his drink offering: God loves even me; and God would impress upon you in like manner that He loves even you. Jacob never forgot all this, and says, This pillar is a token of what I have experienced in my soul of the love of God. I am conscious that I am pleasurable to Him, and that He delights in my company. Did you ever realise this? God had been working with Jacob all these years; and now He has gained His end, for Jacob is in the house. It is not now the place, as in the earlier verses, where God appeared to him when he fled from the face of his brother; it is the place where God is known in his soul. It is Beth-el, the house of God. 

    Now, sorrow follows; there is weeping in the death of Deborah, and then the death of Rachel. It was a serious matter that he should lose the object of his tenderest affections. Such are the wonderful balancings of the clouds, Job 37:16. It is Gods way. If He fills our souls with His love, He balances us with His discipline. We would not be without the discipline. For whom the Lord loves he chastens, and scourges every son whom he receives, Hebrews 12:6. He had received Jacob in His house; had filled his heart with His love, and now He chastens him. As Elihu says to Job: Dost thou know about the balancings of the clouds? Job 37:16. You know the whole physical system would become chaotic were it not for divine balancing. Everything is on that principle. God knows how to balance things. As Elihu said, With plentiful moisture he loadeth the thick clouds Job 37:11; but they are clouds nevertheless, and God orders them As a rod, or for his land, or in mercy, see Job 37:13. We have then God balancing things for Jacob. Rachel is taken from him; and his father Isaac dies, as recorded at the end of the chapter, so that it is joy and sorrow mingling. The Christians history is indeed a paradox. It is joy as we come into relation with God; but it is sorrow because of the flesh in us, otherwise the flesh would get the upper hand of us. Hence the dearest object of his affections is taken away at a stroke. Rachel dies and is buried, and then Isaac dies and is buried also. The tenderest links, according to nature, are broken; such are the ways of God! Let us not, however, be discouraged by the discipline, it is to maintain us in the good, in the fulness of blessing which is ours in the house of God, for God had blessed Jacob in His house. 

    Now, parallel with all this, we have Jacobs relationship to Christ typically. The two things run together. Christ personally is to be known as the Object of the soul; so that in chapter 30, when Joseph is born, Jacob begins to move out of Syria. It is the light of Christ personally coming into the soul. This is a collateral line, which begins in chapter 30. Then in chapter 33, you will see that as Jacobs wives and children pass before Esau, Joseph comes before his mother. Rachel was, indeed, everything to Jacob; the Spirit enlarges on his affection for her, but, nevertheless, Joseph comes into his souls vision, and must replace the tenderest object of his affection. Joseph must have the pre-eminence, and we have to learn to give Christ the pre-eminence. It was a new movement in the history of Jacob, and is a type of the believers progress, as giving Christ personally the first place in the soul, as Paul said of Him, Who has loved me and given himself for me, Galatians 2:20. The Lord Jesus had a place in Pauls soul that no other could have. 

    We come now to chapter 37, Jacob loved Joseph. He is now a young man of seventeen years. He has come into development and corresponding attractions; so that Jacob loved Joseph more than all his sons. How one seeks in ones own soul to have such a sense of the blessedness of Christ that He eclipses all else, and is everything to the soul! As the apostle says, If anyone love not the Lord Jesus Christ let him be Anathema Maranatha, 1 Corinthians 16:22. If anyone does not love Him, he is fit only to be accursed. Jacob loved Him. Joseph is typically the Lord Jesus as developed in your soul, in all His loveliness. As the bride in Canticles says, The chiefest among ten thousand ... he is altogether lovely, Song of Songs 5:10,16. But then, this lovely One is going to be greater in your soul; and so Joseph begins to dream, and his first dream implied that Christ arose from the dead by inherent power. This lovely One who so entrances your soul by His beauty, is no less than the Son of God. Joseph says, My sheaf rose up (verse 7), which means the power of resurrection. The Lord was Marked out Son of God in power, ... by resurrection of the dead, Romans 1:4. 

    This lovely One, who comes into my souls vision, is no less than the Son of God. You now apprehend Him as such. His sheaf rose up and remained standing, and the other sheaves did obeisance to his sheaf. Who dare to question the rights of One who has power to raise the dead? He has thus progressed in my soul, on moral lines. But there is more than that. The next vision implies that He is made Lord and Christ. He is not only raised from the dead, but is set on the right hand of the throne of the majesty in the heavens, the same Person, that same lovely One; but now I see Him as the Son of Man, for the sun, moon and the eleven stars did obeisance to Joseph, who is Christ typically. Christ is supreme in heaven. Is He yours? Has He got a place in your heart? Otherwise you are not in victory. Who is he that gets the victory over the world, but he that believes that Jesus is the Son of God? 1 John 5:5. So that now Jacob has Christ typically in His personal loveliness, not only as down here, but as raised from the dead and exalted to heaven. But now this one in Jacobs affections dies, so far as Jacob is concerned. Those ten brothers ask of their father: Is this your sons vest? It was smeared with blood by their hands. Think of their murderous state of soul, as they brought Josephs vest to their father, which they had dipped in blood! Reminding us of Jesus, who by wicked hands was crucified and slain. But what has God to say to Jacob in it? He has to undergo another set of exercises. It is again the balances of which we were speaking; for every accession of light entails a corresponding measure of discipline. Even the apostle Paul when caught up to the third heaven has to undergo discipline when he returns. A messenger of Satan, he says, that he might buffet me, that I might not be exalted, 2 Corinthians 12:7. So Jacob, after going through a long series of exercise, mourning for his son, receives the tidings that Joseph is governor over all the land of Egypt. And Jacob sets out to go down to Joseph in Egypt. This is a new lesson altogether; as applied to us, it qualifies us to be representative of God. On his journey Jacob comes to Beersheba and sacrifices to the God of his father Isaac. He has now come in soul-history to the light presented to him in Josephs dreams, for Isaac is Christ known as risen from the dead. He is now in the light that everything is secured in resurrection. So he sacrifices to the God of his father Isaac at Beersheba, and is now in the full light of the faithfulness of God. Whatever promises of God there are, in him is the yea, and in him the amen, for glory to God by us, 2 Corinthians 1:20. For glory to God by Jacob, as you might say, because everything is to be fulfilled as promised to Jacob; and moreover his sons are carrying him to Egypt. The generations of Jacob are now given, in the full light of the resurrection of Christ. In chapter 37 his generations briefly end with Joseph, but in chapter 46 they are all taken account of, and linked up spiritually with Christ risen from the dead. 

    The scene now changes: Joseph passes out of the position of a type of Christ to the position of a believer, and Jacob passes into the position, typically, of Christ, as the representative of God. So that the first great thing that you find Jacob doing when he comes to Egypt is blessing the greatest man in Egypt. See how great Jacob is! He blesses Pharaoh. Jacob is qualified for it too, for he has gone through much experience, and he tells Pharaoh that the days of the years of his life have been few and evil; nevertheless he is able to bless Pharaoh. You see how he has progressed, and how God would encourage everyone of us to progress similarly. 

    But Jacob does not stop there; he is able to bless the sons of Joseph and the twelve tribes also; and in doing it he is God-like. Jacob is told that Joseph is coming to him, and he strengthened himself, and sat on the bed. He had the power of life in him; and as the two sons of Joseph were brought to Jacob for blessing, he crosses his hands intelligently. You see, he has now arrived at the fulness of Gods mind, he rejects the man born after the flesh, and blesses Ephraim instead of Manasseh. Jacob began as newly born to take hold of his brothers heel; it was a sort of initial instinct; now he is at the full intelligent apprehension of the mind of God, that the man after the flesh has to be supplanted. The Second Man is the order of man before God. In other words, it is Christ not Adam. If we are to be effective here, as representative of God, we too must be on that line; we must not respect persons, for we cannot be in the house of God effectively if we allow ourselves to be governed by natural feelings. How much sorrow is caused in the house of God by natural preferences taking the place of intelligently crossed hands! God has passed by the man after the flesh, and has committed Himself to another Man; and we must learn to disallow the former, whatever his distinctions may be, and recognise only the latter; for That which is spiritual was not first, but that which is natural, then that which is spiritual, 1 Corinthians 15:46. 

    What tests is whether we can commit ourselves entirely to the spiritual, and that is what Jacob does, but in doing it he blesses. That is the thought I wish to convey, that blessing is in the mind of God. In John 20:21 the Lord says, As the Father sent me forth, I also send you. Then He breathed into them and said, Receive the Holy Spirit. John 20:22 Think of being in that position? Then He says, Whose soever sins ye remit. John 20:23. Now, mark that! In John, remission comes before retention, because it is like God in these last days to remit. It is a time of remission, so that people may be set free to take up their privileges with us. We are set up thus, with the Spirit of Christ, to represent God in these last days. It is a wonderful thought to be here in that blessed position. 

  

  
    SPIRITUAL ENERGY (JT 30)
    

    
    
  
  
    SPIRITUAL ENERGY (JT 30)

    Luke 20:34; Philippians 3:10 - 12; Genesis 35:27; Joshua 14:6

    What I have to say has in view the promotion of spiritual energy in the people of God, and I have selected the passage in Philippians as furnishing a direct lead in this respect in one who by appointment under the Lord is the leader of our dispensation. But I began with Luke 20 because the Lord there refers to that world, as He calls it, and the resurrection. Luke 20:35. The circumstances under which He spoke these words was when answering the Sadducees, who were infidel materialists, and He appeals to the Scriptures, thus furnishing us with an excellent example how to meet such opposers, for they are prevalent in our days. 

    The Lord appeals to the Scriptures, alleging that these opposers erred, not knowing them: Ye do err, not knowing the Scriptures, nor the power of God, Matthew 22:29. Whatever else they knew, or pretended to know, their ignorance in regard of the Scriptures and the power of God was unmistakable. Then the Lord particularly alludes to Moses, as if He foresaw that the attack would be there, saying that even Moses showed that the dead rise. The thing is shown, not simply said, in the section of the bush, Luke 20:37 in that part of Scripture so full of precious fundamental truth  truth relative to the Deity, and that He could dwell in the burning bush; truth relative to divine purpose; truth relative to this great matter of the resurrection. The Lord thus, as is often found in the New Testament in the gospels, lets us into a vein of truth and a field of truth which is impregnable, notwithstanding all the efforts of these modern opposers. Moses showed, He says, in the section of the bush, that the dead rise, for God said there, I am ... the God of Abraham, and the God of Isaac, and the God of Jacob; but he is not God of the dead but of the living; for all live for him. Luke 20:37,38. 

    Now, having thus brought to your attention this remarkable utterance of the Lord in this particular setting, I proceed to show how the scripture illustrates for us the way to it, that is to say, the end of the journey of faith. The house of God comes in on the way to it; it leads to it, for the house, although a provisional thing, is seen now in that which is eternal, that is, in the assembly. The house of God is that in which we are to learn now how to behave ourselves, as the scripture says; but then it is also the assembly of the living God, the pillar and base of the truth 1 Timothy 3:15; that is another view. The one, as I understand it, is provisional, pending the restoration of Israel here, the other is eternal, for the assembly of the living God, as such, is not a temporary or provisional thing, it is a primary thought of God and therefore I connect it with that world. Primary thoughts all stretch on to that world, so that the assembly of the living God is for His use eternally. It came in in type before sin came in, and in purpose before the world, as Hebron did; they synchronise in that sense. Eve is the type of the assembly, which suggests that it was in the mind of God before sin was introduced, and that its life was to be out of death, that is to say, the idea of life out of death did not depend on the incoming of sin; it was in the mind of God before. Historically it became that, but God intimated in the plainest terms that He had before Him that kind of life, life out of death. It was not death as a penalty, but in the form of sleep  a well-known term used later as covering death in the scripture. We have therefore the idea of the assembly in that life before sin came in; it was a divine thought, a primary thought. 

    Thus, as I said, these two lines run on together, the line relating to the house of God and the line relating to the purpose of God. 

    The idea of the purpose of God came in before the house; it was intimated in Adam and Eve, in Abraham and in Isaac, but the house of God comes in in connection with Jacob, who was then on a journey. The journey, literally, did not lead to it alone. The end was by the way of the house but went beyond it, for you will find in Genesis 35 that Jacob was said to journey twice after he reached Bethel. I do not say that in spiritual things we leave Bethel behind, but I do say that Bethel represents one thing and Hebron another. We may reach Bethel and not reach Hebron. There is the house of God, that in which we are here and in which we are to behave ourselves according to God, and there is the assembly of the living God, the pillar and base of the truth, 1 Timothy 3:15 something that subsists beyond death, which enters into the world to come. 

    I want now to show, if I can, that these two things are before us, and that spiritual energy is essential, especially if we are to reach Hebron. We first have to lay hold of the divine thought, and it is a wonderful thought: They who are counted worthy to obtain that world, and the resurrection. Luke 20:35. Have we, dear brethren, the light of that in our souls  of that world? They who are counted worthy to have part in that world, and the resurrection from among the dead, neither marry, nor are given in marriage ... they are equal unto angels, and are sons of God, being sons of the resurrection. Luke 20:35,36. You see what light that is, and how in that light, laying hold of it, the believer aims at reaching the thing  not merely the light of it, but the thing itself. Paul says, If by any means I might attain unto the resurrection of the dead. It is not a question of God raising him there. God will raise us, and quicken us all, but the apostle is dealing with the thing as it is to be realised now: That I may know him, he says, and the power of his resurrection, and the fellowship of his sufferings, being made conformable unto his death; if by any means I might attain unto the resurrection of the dead, that is, to be out of that state, out from among the dead, to be consciously in a realm beyond death. That was what the apostle desired. 

    And so you see the journeying side in Jacob. He presents the initial side of the subject, as I apprehend, Caleb being the completion of it. Jacob journeys, and Rachel dies by him. On that journey death is rolled in. God graciously snaps for us every tie and all natural links; not that nature and natural links are not right, but they do not belong to Hebron, they do not belong to that world, and the resurrection. We have to arrive at the snapping of them somehow in order to reach that world, and the resurrection; for there, we are told, they neither marry, nor are given in marriage, but are as the angels, sons of God, being sons of the resurrection. Luke 20:35,36. Mark you, it is a question of maturity in regard of the resurrection, that is, it is not simply God raising me, but my arrival at it at the present time, to be a son of the resurrection. I have faced the thing, and I have come to apprehend the power of God, so that in that power I reach the realm which the Lord calls that world. 

    Now after Rachels death Jacob moves on; he journeys again. The principle is journeying until you reach it, and the house of God, that in which the order of God is seen here publicly, supports you. But that world and the resurrection are outside the view of man and this world; it is a sphere laid hold of by faith in the power of the Spirit so as to become real. So Jacob journeys towards Hebron and God rolls in death and sorrow. Rebeccas nurse dies as he reaches Bethel, and Rachel dies, and his very best after the flesh becomes corrupt, that is, Reuben sins. All that is on the way in the government of God, but all to the one end, that he may reach the goal of the journey. And so, notwithstanding Reubens defection and corruption, we have the allusion to the twelve sons: Now the sons of Jacob were twelve Genesis 35:22; that is to say, at the borders of Hebron the full divine thought of administration is seen, and Jacob arrives there; we are told further that he came unto Isaac. It is not yet, to him, the place of the resurrection; it is a question of Isaac. To him it was a place of death, but not death without hope; it was death with hope. And so, throughout his life, Jacob has Hebron, or the cave of Machpelah, before him as a burying place; it was for those who had faith. Even Isaac dies, but then, as I said, Jacob had reached the spot where Isaac was, where Abraham sojourned, and where Isaac sojourned. What a group of circumstances for faith around that spot! 

    Caleb is the consummation of this line of faith, and I wish particularly to dwell on him so that we may see, in a simple way, the kind of energy that secures Hebron, and that it is not beyond the reach of any of us. And so I refer briefly to the history of Caleb, well known to most here, but not, perhaps, to some of the younger ones. He was one of the twelve, as you will remember, sent out by Moses from Kadesh-barnea to spy out the land, and what came to light in that service was that his feet trod that land, as it is said, the land whereon thy feet have trodden. Joshua 14:9. I commend that to the young, for Caleb was comparatively young at that time. He was not lying on the earth as Jacob was, but his feet trod the promised land, the whole ground of purpose, and in that connection we are told that Hebron was built seven years before Zoan in Egypt. These things have to be understood spiritually, The Holy Spirit puts that in a parenthesis so that every young christian who reads the book of Numbers should understand that there is something that existed before the world, and that it is for you. 

    And then, what kind of a young brother or sister sets out commendably for that inheritance? Let Jehovah tell us. But my servant Caleb, He says, because he had another spirit with him, and hath followed me fully, Numbers 14:24. That is the secret of it  another spirit. Of Joshua, his companion, it was said that he had the Spirit; but the point with Caleb is another spirit, and no young brother or sister will ever start out for Hebron save as he changes his spirit. Of course it depends on the presence of the Holy Spirit, but it is your spirit. In what direction is your spirit moving? Is it towards this world? I know well enough how young people are governed by what this world offers, but Caleb was of another spirit. We have to begin with that  another spirit; that is the commendation for his entering that inheritance. He is to have that inheritance, and now, forty-five years afterwards, he recalls what his strength was. He is an old brother now, but when his feet trod that land he was not old, he was a young brother as age went in those days. These things are not beyond the young people, they are for them. The Spirit of God puts down for you in Numbers 13 that little parenthesis about Hebron, and you do well to stop and think over it as you read it. It is an outlet from the exercises and sorrows of the wilderness; it is light from that world for you. 

    So the apostle Paul in writing to the babes at Corinth, as he calls them, reminds them of that hidden wisdom which God had predetermined before the ages for our glory; which none of the princes of this age knew, (for had they known, they would not have crucified the Lord of glory). 1 Corinthians 2:7,8. The hidden wisdom which God ordained before the world unto our glory; 

    There is the Lord of glory, and there is our glory, which is bound up with His, but there is the hidden wisdom, too. Is that beyond you? Has it any attraction for you? God has prepared it before the world for you. Whatever this world may offer in all its phases, ecclesiastically or philosophically, can it offer anything that was before the world? Absolutely nothing! whereas God prepared for us the kind of wisdom that is beyond their range. It is that hidden wisdom, and He prepared it, beloved, for our glory. Can we do without it? If you see something of the light of that world, then you begin to say, I want to be fitted for it, I want to be educated for it. 

    And so there is the hidden wisdom, not the wisdom of the classics, as they are called, but the hidden wisdom which the Holy Spirit teaches. Think of that! Where is there a teacher like the Holy Spirit? as it is said, Eye hath not seen, nor ear heard, neither have entered into the heart of man, the things which God hath prepared for them that love him. 1 Corinthians 2:9. That touches every young christian who loves God. God has prepared those things for us, and He has revealed them to us by His Spirit, for the Spirit searches all things, even the depths of God. 1 Corinthians 2:10. And then again, But we have the mind of Christ. 1 Corinthians 2:16. God has given to us of His Spirit that we might know the things that are freely given to us of God. Now that is how it stands, and as you read that passage in Numbers, and the Holy Spirit brings home to your heart what Hebron means, you say, I want to shine in that world and the resurrection, I want to be a son there  a son of God, a son of the resurrection; that is one who is mature, and who has reached it in the power of the Spirit of God. 

    Now in the book of Joshua you have the thing presented fully in Caleb, so that we might see the work of God in the believer  forty-five years of the work of God. Look at the start he had! And here he is after forty-five years journeying with a disobedient and gainsaying people! He was not disobedient, he was not gainsaying. God Himself had also walked with the people. He was walking with them all those forty years. Was Caleb idle? No; he was comparatively young, but he was learning; he was not growing old in the wilderness. Some of us do, alas! As one sees old brothers and sisters one often sees the dimming of the light and lessening of the energy, the loss of colour, the dwelling on reminiscences. That is not that world; that world is future. 

    Not so with this remarkable believer, this type of a mighty man of spiritual energy; he recalls what his strength was forty-five years before. He was not neglectful to take his own measure. We should take our own measure; it is wise to do it, for we are to do things according to our measure  according as God hath dealt to every man the measure of faith Romans 12:3, and Caleb knew his measure. He could recall what his strength was forty-five years before, and he says, It is just as great today, I have lost nothing in regard of strength, in regard of energy. He had gained much, doubtless, in the way of intelligence and experience. Where was there another like him? He had lost nothing in strength. Old brothers and sisters, of course, have what we younger ones cannot have, that is, experience; but then the point that Caleb makes is not that; the point he makes is strength now, for war, both to go out, and to come in, Joshua 14:11 and it was not in the least degree diminished. What a man he was! Is it written for our curiosity? No! It is to give a living picture of a spiritual man, for that is what Caleb was. The fulness of what is presented in him in type is, I believe, in that passage in Philippians where we have a man striving might and main, according to the power that God had given to him, to lay hold of the resurrection  to attain, 

    as he says, unto the resurrection from among the dead. 

    And so Caleb goes over the ground with Joshua  Joshua representing God here  and calls attention to what he knew. He asks for the mountain, knowing full well the kind of inhabitants who were in it; but he was nothing daunted; he had power to overcome and to eject the enemy, for it is a question of enemies. If a graveyard existed at Hebron there was an enemy there; I mean, death was there, the power by which the family of God was held, but Caleb understood that there was power to overcome that. It is a question of the resurrection. Jacob did not have that exactly before him; I mean, he was not stressing that side, whereas Caleb does; he knows the enemy that is there and the power that is there. The more we are with God, the more we shall recognise the power that is against us. But then, beloved, greater is he that is in you, than he that is in the world, 1 John 4:4. There is a means of reaching the resurrection from among the dead; as it is said, we are raised through faith  what faith? The faith of the working of God who raised him from among the dead, Colossians 2:12. It is the same power that worketh in us. And then we are said to be quickened, so that we are made to live in our affections, and thus can enter on the realm of resurrection, attaining, as it says, to the resurrection from among the dead. 

    Now, that is what was set out in Caleb in type in the most striking way, and so while he asked for the mountain, nothing daunted, what is before the mind of the Spirit is Hebron. Hence it is said that Joshua blessed him, and gave unto Caleb the son of Jephunneh Hebron for an inheritance. Hebron therefore became the inheritance of Caleb ... because that he wholly followed the Lord God of Israel. Joshua 14:13,14. That is the mind of God. The mountain represents the power, but what is in the mind of God is Hebron, that is to. 

    say, that world and the resurrection. Luke 20:35. And so Joshua blessed him. You see, the blessing of God is available to us in that connection. Joshua blessed him, and gave Hebron to Caleb, Joshua 14:13 as though God was delighted with such energy, with such desire to reach His thought  that world and the resurrection. Then it says it was secured to him and to his generation. Hebron therefore became the inheritance of Caleb the son of Jephunneh the Kenizzite to this day, because he wholly followed Jehovah the God of Israel. Joshua 14:14. And then we are told what it was. The name of Hebron before was Kirjath-Arba; which Arba was a great man among the Anakim. And the land rested from war. Joshua 14:15. 

    That is the end, and so I would commend  especially to the young  first what Caleb was as a young man, how he had another spirit, and understood thoroughly that God was able to eject the enemy and to put His people in possession; and then at the age of eighty-five his strength remained, his ardour remained, and his desire for the inheritance remained. It is not simply a question of the Lord coming to take us, many talk much about that, and read about it, and rightly so far, but they have not thought of laying hold of the thing in the power of the Spirit at the present time, for that is the point, and that is what Caleb represents to us. 

    May the Lord bless the word and lead us into more spiritual energy, so that we may get outside, in some measure at least, of the present world, and enter into the realm of that world and the resurrection. Luke 20:35. 
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    THE BELIEVER IN THE HOUSE OF GOD (2) (JT 31)

    Genesis 35:6 - 15; Genesis 35:27,28

    JTWe noticed this morning that the house of God is introduced in connection with the believer on his journey. After the vision of Bethel, spoken of in chapter 28, it says in chapter 29 that Jacob continued his journey. Then in verse 16 of our chapter, that they journeyed from Bethel; the end of the journey was Hebron. Chapter 37 marks a fresh stage for Jacob; Jacob dwelt in the land where his father sojourned  in the land of Canaan. An entirely fresh matter develops with Joseph from that point, whereas before chapter 37 it had only spoken of him once or twice. When Joseph was born, Jacob, it says, proposed to return to Canaan. Jacob said to Laban, Send me away, that I may go to my place and to my country, that is to say, that Christ appears on the believers horizon, although in a somewhat weak way. In chapter 33, Joseph is placed before his mother; Leah also, with her children, drew near, and they bowed. And lastly Joseph drew near, and Rachel, and they bowed. That shows that, while making the journey to Bethel, Christ comes before us in a somewhat feeble way to begin with, but there is an appreciation of what is spiritual above that which is natural. In Gods house, we are not in any way to be on natural lines. 

    HD'ACIt is very important not to introduce into the things of God that which is natural. We are to occupy the place we have before Him in Christ. The house of God includes only those who have the Spirit of God. 

    JTExactly. The book of Genesis presents things in a somewhat abstract way: If God will, we shall see in the New Testament that it speaks of christians as being in the house of God, but in Genesis it is a question of the part that God has, and of His interests in men. 

    The fact that the house is introduced in connection with a man like Jacob shows us the great patience of God, so that we may be brought to Gods house. The Spirit of God does not recount these happenings in order to satisfy our curiosity, but to answer to our affections. Although we cannot approve of many of the things which Jacob did, the details of them are given as representing what we are in the flesh, or rather we see there a picture of the flesh working in a believer after God has commenced His work in the heart. The nearer a man is brought to God, the more the flesh in that man is exposed, and it is only by means of the Spirit that we fully learn what we are according to the flesh. The spirit of a man who bargains is particularly brought out in chapters 28 to 35; Jacob had specified, so to speak, the wages which he wished to have. He always had that spirit before arriving at Bethel, in chapter 35. One is never conscious of being in Gods house for the pleasure of God, if one is there with the object of receiving wages. 

    HD'ACPeter said to the Lord, Behold, we have left all things and have followed thee, (Luke 18:28) as if to say, What will you give us? 

    JTWe see above all in the beginning of Luke, that the disciples had left all to follow Jesus; that is especially so with Peter, who was doing good fishing business with his companions, in chapter 5. They left all, which does not mean that they were negligent of their business. They did not leave their ships at sea, but it says that having run the ships on shore, leaving all they followed him, (verse 11). It was the same with Levi, although his business was very prosperous, having left all, rising up, he followed him, (verse 28). But Jacob never had the idea that he should leave everything; until chapter 32, he had the thought of gain in Gods house. His first business was with God Himself; he loved to make bargains. 

    RemIf God will be with me, and keep me on this road that I go, and will give me bread to eat, and a garment to put on, and I come again to my fathers house in peace  then shall Jehovah be my God. 

    PLAnd of all that thou wilt give me I will without fail give the tenth to thee. 

    JTHe wanted to keep ninety per cent of the blessings for himself. That is not the principle of the house of God; nevertheless, to say the least, christendom acts on that very principle. God does not work with us in this way as to our property, He recompenses us liberally. He leaves Jacob to make his bargains with another. 

    PLWith Laban. 

    JTLaban had changed Jacobs wages ten times. It is good to see that Jacob was tired of making bargains with Laban; God fully recompenses us if we give up this way of going on. 

    PNPeter said, Silver and gold I have not; but what I have, this give I to thee, (Acts 3:6). 

    JTThat is the spirit of this dispensation. God shows us in this chapter how He can enrich Jacob without making bargains with him. He said, I am the Almighty God: be fruitful and multiply; a nation and a company of nations shall be of thee; and kings shall come out of thy loins. And the land that I gave Abraham and Isaac, to thee will I give it, and to thy seed after thee will I give the land. 

    PLIn Zechariah 14:21 it says, And in that day there shall be no more a Canaanite in the house of Jehovah of hosts. The Canaanite is a dealer. 

    JTWe see how the Lord cast out all the dealers from the temple; He used a scourge of small cords. 

    HD'ACDoes God make bargains? 

    JTThe Lord said in John 4:10, If thou knewest the gift of God, and who it is that says to thee, Give me to drink, thou wouldest have asked of him, and he would have given thee living water. That is what the believer finds in the house of God: God is there, it is the house of God. 

    JBCIn chapter 28:13, God says, the land ... to thee will I give it, and in chapter 35:12, the land (country) that I gave Abraham and Isaac, to thee will I give it. 

    JTThe principle which governs the house is that of giving. God waits for Jacobs return to the house in order to reveal to him His name. The Holy Spirit gives in verses 9 to 15 an account of Jacobs return to Bethel. God blesses him and says to him, Thy name is Jacob: thy name shall not henceforth be called Jacob, but Israel shall be thy name. And he called his name Israel. Jacob was to become spiritual: he called his name Israel. That means that the thing is settled; God had brought about his nobility. 

    HD'ACHe had had that name for some time, but he had not answered to it. 

    JTHe is now settled in the house. God says to him, I am the Almighty God. He had refused to tell him His name at Peniel: How is it that thou askest after my name, (chapter 32:29). He had said. God awaits the favourable occasion for us to make this revelation, and then it is that we refuse to make bargains with Him; we see that we are much richer in leaving things in His hands. He who, yea, has not spared his own Son, but delivered him up for us all, how shall he not also with him grant us all things, (Romans 8:32). The believer is therefore set up in the knowledge of God, and at the same time he is conscious of being for the pleasure of God. In verse 6, it speaks of Jacob and of the people with him, but nothing is said of the herds of cattle. He had made a great point of the cattle when with Esau, but before God he says nothing about them. The cattle on a thousand hills belong to God, but in His presence it is a question of persons. The house of God is formed of persons, and of persons having the Spirit. All those who have the Spirit of God belong to Gods house. 

    HD'ACAnd each of them is a prince of God. 

    JTGods patience, exercised towards us to bring us to this position, is very touching, as the preceding chapters to this one serve to bring out. So that no one may be discouraged, God works with us in patience, so that we may be brought to judge the flesh. In chapter 32, as he makes his return journey, two camps of angels meet him, so that the believer may have a fresh impression of Gods interest in him. Jacob went on his way; and the angels of God met him. And when Jacob saw them he said, This is the camp of God. And he called the name of that place Mahanaim, that is, two camps or hosts, and that affords witness of the continual interest of God in the believer. As on a previous occasion, Jacob can give a name to his exercise: He called the name of that place Mahanaim. After that, in the same chapter, he prays, God of my father Abraham, and God of my father Isaac, Jehovah, who saidst unto me: Return into thy country and to thy kindred, and I will do thee good  I am too small for all the loving-kindness and all the faithfulness that thou hast shown unto thy servant; ... Deliver me, I pray thee, from the hand of my brother, from the hand of Esau; for I fear him, lest he come and smite me, and the mother with the children. And thou saidst, I will certainly deal well with thee, and make thy seed as the sand of the sea, which cannot be numbered for multitude. So the believer makes progress in the understanding of what the house of God is, and he recognises divine interest in him, and he changes to prayer. The encounter at Peniel is very interesting, for it is a man whom Jacob meets; a man wrestled with him until the rising of the dawn. All the efforts he had made were now in the darkness, and he rose up that night, and took his two wives, and his two maidservants, and his eleven sons, and passed over the ford of the Jabbok. 

    PLIn Romans 13:12 it says, Let us cast away therefore the works of darkness; this is what Jacob did in the prayer at Peniel, so that the sun rose upon him. 

    JTIn the encounter at Peniel, God intervenes in an intimate and sympathetic way; it says that he wrestled with him. God makes us feel the great power He has, but in a gentle way so that we are able to realise the power that is within us. Jacob is encouraged in the struggle, and says, I will not let thee go except thou bless me. 

    HD'ACWhence did he draw his strength to wrestle with the angel? 

    JTTypically it speaks of the Holy Spirit; the believer discovers that he has power. The moment was critical for Jacob, for Esau was there; he was wrestling, so to speak, anticipatively with Esau, and God gave him an excellent preparatory exercise. If you have power with God, you will have power with men; it is a question of approaching God and persevering until you are conscious that He is listening to you. Jacob gains the victory with Esau therefore, but God had decided that he would be lame according to the flesh, and for a great while, that the surpassingness of the power may be of God, and not from us (2 Corinthians 4:7). Paul says again, Most gladly therefore will I rather boast in my weaknesses, that the power of the Christ may dwell upon me, (2 Corinthians 12:9). 

    HD'ACThe God of Jacob is our refuge. It is He who says in Zephaniah 3:19, I will save her that halted. There are many Jacobs today, but, if they are lame, they need not fear. 

    JTIn Isaiah 44:3 - 5, the seed of the righteous is spoken of: I will pour water upon him that is thirsty, and floods upon the dry ground; I will pour my spirit upon thy seed, and my blessing upon thine offspring. And they shall spring up among the grass, as willows by the water-courses. One shall say, I am Jehovahs; and another shall call himself by the name of Jacob; and another shall write with his hand: I am Jehovahs, and surname himself by the name of Israel. You see how the young ones enlarge in spiritual state: I am Jehovahs: that is very beautiful. Another shall call himself by the name of Jacob: that is, he has the feeling of responsibility. And another shall write with his hand: I am Jehovahs. When one writes with his hand, one is, so to speak, encouraged to responsibility, and what is written is definitely established; such persons are suitable for Gods house. So then Jacob comes out of the struggle at Peniel as an ennobled man, a spiritual man having power with God. It says, he touched the joint of his thigh; and the joint of Jacobs thigh was dislocated as he wrestled with him. The thigh refers to the part of the body which symbolises the maximum of force; now this part is dislocated, so that the excellence of power may not be of man, but of God, and all this is involved in the account in chapter 35:9 - 15. Certain sorrowful elements, however, had been brought from Syria, and these must be judged before one can enter Gods house. There were still idols, or strange gods, which Rachel had hidden in Jacobs house, which shows that the lack of transparency or frankness opens the door to false gods. The woman represents the subjective side amongst us, and if we lack in transparency, there will be hidden things amongst us. Rachel had hidden the teraphim under the camels saddle and she had sat on it. As they approached Bethel, however, Jacob said, Put away the strange gods that are among you, and cleanse yourselves, and change your garments, (verse 2). How many hidden things there are with us! 

    PLLaying aside therefore all malice and all guile and hypocrisies and envyings, ... (1 Peter 2:1) for the house of God is in view. Every hidden strange god hinders us from realising what awaits us at Bethel. 

    HD'ACIt is a question of having no part dark. God cannot rely upon us so long as we lack in frankness and transparency. 

    JTIt is through this lack of frankness that the enemy made his first attacks in the book of the Acts, in the case of Ananias and Sapphira. Achan acted in the same way when the people of Israel entered the promised land. 
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    THE NAME (JT 40)

    Leviticus 24:10 - 16; Matthew 18:20; Genesis 35:9 - 13

    I intend to speak this evening, brethren, about the Name. This scripture speaks of blaspheming the Name, a serious offence. We should understand what the Name signifies; understand that in the mind of the spiritual there is only one Name that could be so alluded to. The men in the camp in Israel had acquired names of renown; Moses and Aaron and others. Moses had acquired a great name, but the Name as set forth could allude to none of their renowned affairs. It could allude to only one Person  and that is Jehovah. 

    In the New Testament we have reference to Jesus as the One in whom all the fulness is revealed. The spiritual understand that; that it alludes to the Deity. It could allude to no other. We find that in Hebrews that Jesus is said to have made purification of sins; and afterwards to have set Himself down at the right hand of the greatness in the heavens. We do not need to question that greatness  it could only be the greatness of One. Then, again, He sat down at the right hand of the throne. Here again the spiritual is to be understood. It is to bring out who Jesus was; that He Himself is divine. No one of his own volition could set himself up and be a divine Person. So that we understand what these circumstances mean. They allude to God. What greatness and fulness in the Name!  as in this instance in the Old Testament; we are to be imbued in our whole being with the idea of the Name  and that it all centres in God. Whatever is of value must emanate from Him. This brings out the gravity of the crime committed here  blaspheming the Name. 

    The mother of the man who committed the crime was an Israelite and his father was a heathen. The man therefore was a mongrel, not of the true seed. He was not of the right strain. He was a mixture, of which there are millions today  persons who are not of the right seed. A person who has the right father and the right mother is different  like Isaac. Isaac was and represents a wholly right seed. That is to say, one who has God as his Father, knowingly, and who apprehends the assembly. That is, all true christians. This blasphemer was not that. He was a mongrel. A warning indeed as to mixtures  unholy mixtures. The result is usually baneful. Here is the most serious offence  to blaspheme the Name. The Name, beloved friends. Does it appeal to your heart? The Name! 

    How we cherish a little natural greatness for our names, our ancestry, so as to have some little honour. There are people who make money in looking up ancestries, and they never fail to find them. They find ones of distinction; or if there are none, they will attach some distinction to the family tree. Then, again, our natural ability is sure, if rightly used, to bring a person into distinction in this world. However obscure a mans origin, if he uses his ability well, he is sure to obtain distinction. And there is money  money buys its way even to the purchase of titles. But all this is to the one end (and I am not speaking of any one else but myself; I know what the natural man is: if one knows himself, one knows everybody, in a sense). The more we value our name, the more likely we are to blaspheme the only right and real Name  the only abiding One. Those in this world knew who Jesus was. They knew well enough how transcending He was. They knew in their hearts what He was. They discerned that He was the true One. They would overpower Him with honour to make him part of their system. The world has no difficulty on that line. It would absorb Christ and make Him part of the system. How much would He adorn it! 

    But He does not intend to adorn this world. The blind man in John 9 was to wash away what Jesus had put on his eyes: Go, wash in the pool of Siloam, 

    said the Lord. It meant that the Lord did not intend to add to this world  He did not intend to adorn this world. 

    If you want the world, you must make up your mind that, you must have it without Christ. The man said to the Pharisees that he was blind but that now he was seeing. What did he see? He really saw, beloved friends, that Jesus had come to wipe away the sin of the world. 

    And so this mongrel had a name, no doubt. His mothers name was known; she had a certain distinction. But he blasphemed the Deity. How much of that is going on! The Lord says to Philadelphia, thou ... hast not denied my name, Revelation 3:8. The whole system, beloved friends, is again alluded to. The Lords Name is being set aside. The Lord does not like it. When we speak of Christ, when we present Christ to others, it involves the Name. What are you baptised to? Unto Christ  to the Name. Why should we be baptised to any other? I am baptised to that glorious Name. Why should I take on any other? To take on any other is to discredit that Name, to make little of it. The Lord does not like that; He makes a great promise to Philadelphia, for that assembly has not denied His Name. That promise holds good this very night. 

    The mystery of iniquity does its work, aided by Satan, but it is always held back. It is held back tonight. Why should I relinquish that Name? In it is all the Deity. Denying It is blasphemy; the Name! God is jealous about this. We have to deal with the Lord in these things. We must be on our guard against blaspheming the Name. I am not speaking of how it is used in the gutters and streets. I am speaking now of christians blaspheming the Name. Gods eye is upon it all. God is putting in His claim for one and then another. He has put His claim upon us; that His Name should be honoured. His Name is to be praised. 

    Matthews gospel describes what governs those who are not drawn into disregard of the divine Name. This verse is like a charter for christians. Gathered ... unto my name. Those who love Him meet together  two or three, or twenty or thirty, or two hundred or three hundred; but however many, all are gathered unto that glorious Name! Think of the magnitude of it. Is it not attractive to you? Most of us here understand that the Lord has put in His claim, and I would ask, Would you not like to be one of those who do not deny the Lords Name? No power can overthrow those who are gathered unto His Name. May God help us to understand the greatness of this. 

    No matter how good our meetings may seem to be, the Lord says that He must have the last word. It is a most serious matter. As in Revelation, He is walking in the midst of the lamps, and passing judgment upon the assemblies. He says to those who do not deny His Name, I also will keep thee out of the hour of trial, Revelation 3:10. Oh, that we might move in the right direction! 

    Our Lords Name was one of renown. He sprang from Judah. What a Name! 

    Jacob is the first with whom the idea of the house of God is connected in Scripture. John gives us the persons, and brings in tabernacle conditions for those who love the Lord Jesus Christ. Every one of us is to have a name. Every christian is to have a name and is to be known in heaven by his own name, the name that Jesus gives him. Would you not like to know it  the name that Jesus gives you? Rejoice that your names are written in heaven, not in London or in Paris, but in heaven! Think of having a heavenly name  an everlasting name  written in heaven! There are grades of distinction; every one of us having our names registered in heaven. The builders for the heavenly tabernacle must be a heavenly people. The finest piece of architecture in this world is nothing to God. The tabernacle down here was to be a copy, in a sense, of what is up there. It is a heavenly institution. We are told that we are a tabernacle down here for God. We are built together for a habitation of God in the Spirit. How great a fact that is! It is a wonderful system of things. We have our names. If I apprehend my heavenly calling, that name shall be my heavenly name. 

    Things may detain us even after we have the light. Money may detain us. But we cannot bring our money, or our cattle, or our distinction in this world into the house of God. We may as well let them go now; they certainly will go when we die. As it is said, we brought nothing into the world, and we certainly shall carry nothing out. 

    Is it not attractive to have a name in the house of God, a name that endures, that is written, as I might say, in letters of gold up there. Is it not attractive for each of us to have a name in that house? May God help us to see this. What I am naturally is to be dropped; I get another name. Jacob was to be called Israel. Israel shall be thy name. 

    God discloses Himself to us in the most delightful surroundings. You see what a circle we are brought into, and how we acquire a name by which we are known. Though I may call you Mr. So-and-So or Mrs. So-and-So, I am thinking of you  what you are, not merely your name. It is what we are. If you get distinction in the house of God, it will stay with you. Would you relinquish that glorious name in heaven for some tarnished bit of renown here? May the Lord help us to see these great things and to come into them  share them together. May we sit down together up there, and be no longer the children of God scattered abroad, but gathered together with Him, up there. 
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    THE PRODUCT OF TRAVAIL (JT 42)

    Revelation 12:1,2; Revelation 12:5; 1 Samuel 4: 21, 22; Genesis 35: 18 - 20

    What is in my mind to engage us is of a somewhat solemn and exacting nature. It may not be much to stimulate, but rather to sober us and to promote a sense of obligation in regard to the interests of God in this world. Those who, from the outset, had to do with Gods interests on earth since sin came in, have been characterised by sobriety, by gravity, and a sense of obligation, and this comes out peculiarly as we pass through crises. The Lord has been very gracious to His people in recent years in saving us from the wolf who scatters, so that there has been preservation from general scattering of the saints, for which we all should give thanks to God constantly and pray that the measure of peace which we have had may continue and increase. So that we pray for the peace of Jerusalem. 

    There is, however, much in the way of local eruptions and cleavages and these cause their own exercises, and I take the liberty of regarding these exercises as travails, so as to bring out, to make clear, that each of these travails is intended to bring forth something  that the state of the meeting is better than it was before the sorrow began, and not worse. If it is worse, it shows there has not been strength to bring forth, as it is said in the prophet, the children are come to the birth, and there is not strength to bring forth (Isaiah 37: 3). What is to be brought forth in a general way is a man, not an individual but a man in character. From the outset of the incoming of sin, bringing forth has been by travail and pain, and the Spirit of God takes it up and applies it constantly in the sense in which I am speaking of it. 

    We use the word exercise for the word travail which is one of the best words we have and the most useful; but I am not using it now, for it is hardly strong enough for what I have in mind. Travail is the word; you find it applied in Galatians where the apostle is in great distress as regards the saints there, for they were missing the point for the moment, the point of sonship: the liberty wherewith Christ has made us free. He applies the word to himself, he spoke of travailing again; he had already had his concern about these same saints, as indeed he had, no doubt, about every assembly formed by his ministry. What he had in mind was that Christ should be formed in them. 

    Then the Lord Himself uses the figure, at a crucial time, on the eve of His being taken away from His disciples. They loved Him and the very thought of His being taken away caused sorrow, but He clothes them with the great thought of travail, having in mind the result; that there should be gain from that very sorrow. Indeed, He was about to enter into the greatest sorrow. The Lord was entering on the most terrible series of sufferings conceivable, but they were to issue in something. He speaks of what would issue because of the saints participation in this, in the measure in which they could participate in it. He says, I will see you again, and your heart shall rejoice (John 16: 22). They would be better off, there would be as a result a great improvement on their then circumstances. So that He uses the figure of which I am speaking; He speaks about joy occasioned by a man being born into the world. The great accession of gain alluded not so much to Himself personally, as to what is brought forth, His own characteristics developed, brought forth. The book of the Acts shows that the children had not only come to the birth, but there was strength for it  marvellous enduring power in the disciples!  and the great result is brought forth, but not without travail. So I am speaking now, 

    as I said, in a very sober, solemn way as to these local matters coming up, and they will come up, for we cannot hide from ourselves the fact that they come up constantly; they have come up, they are coming up, and they will come up. It is well to face the position. 

    Now in regard to the first passage, in Revelation, what is in mind is that in approaching these sorrows as they come  I do not say they are always cleavages or divisions, for there may be attacks from the outside occasioning the same thing, as in this passage in Revelation  but in approaching these crises, whatever they may be, let us see to it that we have right thoughts of the saints, that they are clothed rightly in our minds. Some have turned aside in these sorrows, grown weary, blaming others rather than themselves, and turning away, perhaps glad of the excuse. One has to say that sorrowfully, but it is because we have not learned to clothe the brethren aright. Take any local meeting, however small and feeble, we may not clothe it rightly. Were we to get to the side of heaven, were we to get into heaven and see the heavenly point of view, we would see the meeting very differently, and also each of those who compose it. As we do get heavens view, then the matter is settled in our minds because we cannot but stand by and see it through, taking our share in it, with the result that the end is better than the beginning. That there is definite gain, that what is brought forth is in the character of a man, that is to say, a man in the sense of full growth. I am not speaking now of any individual, but of characteristics. The apostle had that in mind in his first letter to Corinth, that there should be men; men, I apprehend, in the order of dignity. God would have men in His house. Quit yourselves like men (1 Corinthians 16: 13), he says. You get strength to go with it. That was what he had in mind, that the meeting at Corinth would take on this dignified character in such a way as they had not had it before. I believe Corinth was greater after the crisis than before, and the apostle intended to go the whole way in dealing with the matter there. 

    We have to act wisely in dealing with evil in local companies, and await the time to deal with it finally, and to go the whole way with the matter. So that the apostle directed them what to do with the gross side of the position, the shameful condition that existed, that a christian assembly should be allowing something that would not be named even among the nations, among the corrupt people of Corinth. The judgment was to be thorough. The sin in question reminds us of what we are capable of in our local companies, and how Satan would bring the testimony into discredit publicly by someones conduct in that way. He ordered that to be dealt with and told them in detail what to do  ye and my spirit being gathered together, with the power of our Lord Jesus Christ (1 Corinthians 5: 4). That is, the whole christian economy can be brought into that action, so as to retrieve the position, to lift the testimony from the degradation of such a gross state of things, into dignity. Then he says, Remove the wicked person from amongst yourselves (verse 12). That is addressed to the whole company, they had to do that; but then there is much more than that. 2 Corinthians 12 shows that there was much more of the same kind of thing. He did not forget it, he knew all about it and would deal with it in due course. He would prefer that they dealt with it, and wrote to them that they should do so before he came; but he says, It must be done. The danger is the leaving of things, dear brethren, dealing with them in a certain way and yet leaving them in detail, so that the leaven takes root again and spreads abroad. That is the malady that exists in many cases. 

    So the apostle says further, having in readiness to avenge all disobedience when your obedience shall have been fulfilled (2 Corinthians 10: 6). That is, when the saints generally would come round to obedience, he would deal with the more salient evil, not now only immorality, but bad doctrine and rivalry with himself. Picture a nominal brother in that meeting saying, as regards the apostle Paul, that his letters ... are weighty and strong, but his presence in the body weak, and his speech naught (2 Corinthians 10: 10). Think of what was behind that! The apostle did not shrink from saying as to that, Such are false apostles, deceitful workers, transforming themselves into the apostles of Christ. And it is not wonderful, for Satan himself transforms himself into an angel of light (2 Corinthians 11: 13, 14). He would deal with all that in time. What is in mind is that things are not to be left; we may feel powerless, but we must not leave things that way, they must be dealt with, and God will not fail us as we turn to Him. 

    I am speaking of the clothing of the saints rightly, as a local gathering and generally; so that, in this passage in Revelation, the woman is clothed with the sun, and the moon under her feet, and upon her head a crown of twelve stars. Now we are to understand what this means, what a realm of governmental glory we are in the midst of here. These are all thoughts attaching to the saints; they attach to Israel, for it is Israel here, poor though she seemed to be as this event took place historically, but the divine thoughts were there. Simeon and Anna and many others in those days recognised what existed in these thoughts. So it is, dear brethren, that our salvation and preservation and participation in the conflict, requires that we should have these thoughts about the brethren, about the assembly. What glories attach to us! Is it not worth standing for? Is it not worth travailing for, so that there may be brought forth something that will maintain it? It has not been maintained: that is the idea. The history of Israel shows that although these thoughts had attached to Israel, they had never been maintained properly. In David and Solomon, of course, they were maintained to some extent, but all that had lapsed, and a very sorrowful state of things existed. Now the time has come for one to be brought forth, and it is a male son, meaning, as I pointed out, that the male side, the man, is emphasised. That is what is needed. We are living in times when that side is greatly set aside publicly, with the consequent results of weakness in government, and evil allowed beyond anything perhaps ever legalised before. Not only is evil allowed, but it is legalised; it is the weakness of the position. Where evil is legalised, it simply means that there is no power to resist it, to overcome it; and that may creep in amongst us. There are those who excuse what exists and say, Leave it alone; but that is only weakness. Wisdom may require that we be patient, but the thing must be met; and in the passage before us it is about to be met, and Satan knows it  he understands what this woman means. He understands what any meeting means, any gathering of Gods people in relation to the name of Christ  gathering together, as the Lord says, unto my name. He understands that and is set to defeat it: first by corrupting it, and then, if there be travail as to it, to defeat, to nullify, the normal result of it. That is what he is set for. So that the meeting would be even worse than it was before. Now that is a most lamentable thing, and the secret of it is that we do not go all the way in dealing with evil. 

    Now, it is a male son that she is about to bring forth. It does not say that the enemy knew what the product would be, but whatever she would bring forth he would destroy it. He knew what she represented. All these things were there potentially, but they were not carried through and maintained, as in the days of David and Solomon, nor as will be in the glorious days of the Messiah, when He will take up the government, when God will judge the world in righteousness by that Man whom He has ordained. The government had lapsed, and Satan knew that that woman, Israel, represented what was in the mind of God, and he knew that anything she would bring forth must be destroyed, or his schemes would be overthrown. But the Spirit of God tells us that it was a male son she brought forth; it was a completed matter, the exercise was completed. So that we have One whom God is pleased with, and He is caught up to heaven. Any exercise short of this, any product short of this in our exercises, dear brethren, is not sufficient. It is a matter of what God can take up into heaven, what pleases Him. He took the Son born, up to heaven, to His throne. There can be no doubt that prophetically the assembly was included in this, for it is what is out of Christ, all that belongs to that great result is caught up to God and to His throne, beyond the reach of Satan. I am endeavouring to apply this in a simple way to our local meetings, for if in these crises that we go through, the result is not morally great enough to be caught up to heaven, there is nothing gained. If the state of the meeting is not better than it was before, ground has been lost, and the secret is that we do not go the whole way in the matter. 

    Now I turn to Samuel, to show how a women had a right judgement of the thing negatively. It was one of the darkest days in Israels history, and meetings have their days of that kind, God orders them so as to make men out of us. I say, God orders them; you may say, He allows them, but it is more likely that He orders them to bring out what is latent, what is not active. He would bring out what there is of Himself and make the most of it, and very often a conflict does that. I need not dwell on this dark day in the early chapters of 1 Samuel, it is well known amongst us, I doubt not. Samuel is not seen here; he is seen in the previous chapter; he is ready; he is there. The prophetic ministry is available, but he is not seen in chapters 4 to 6, not till chapter 7. Now what is in mind in these chapters is that every saint, every nominal christian, 

    every person in the meeting, is to take things to heart, and not to rely upon a Samuel. God has His Samuel, for which we thank Him  he may not be known to all, but he is there. Before His Samuel takes up the matter, the saints have to be brought into it, they have to go through the things they have brought upon themselves. It will not do to bring in a powerful ministry, and carry things on for a time over the heads of the saints; God wants to bring every one of us into it, the youngest in the meeting. 

    Now this woman  the wife of Phinehas  represents that side; she feels and names the conditions. She dies, alas  it is a sorrowful scene  but in her death we have brought to our attention that the condition of things in which she lived will not do for God. She died; she represents in a typical way the feeble state of things. There were those who were content with that state of things, but God was not, and the point is to get into the mind of God. He had already revealed to His prophet, that is to Samuel, His mind about the matter  a young man, a boy, you might say, receiving the mind of God about an old man, about Eli. The mind of God was disclosed, that is the background; and the man to whom it was disclosed was there  he is a potentiality, he is there. Faith always looks for this, but then, faith looks for the saints to be brought into it first, because before you get a deliverer the saints should feel the need of a deliverer. This woman died, as I said: it is solemnly and sorrowfully stated, she died in her travail. You might say, she died for the people in that sense, to bring home to them what the state of things was. It is often so in our meetings that one has to accept death to bring home to all the state of things, for God is bent on reality amongst us, and He would draw all the saints into what He is about to do in these last days. As this woman dies in the travail, what does she bring forth? A son  alive: the great product of travailing. 

    And what is his name? Ichabod. Though not positive blessing, it affords light in a negative sense: a solemn humbling fact, but that is the state of things  there is no glory. What is our service? What are our preachings? What are our morning meetings, as we call them? What are our Bible-readings  if there is no glory? Gods thought is that there should be glory. He is spoken of as the God of glory in calling out Abraham. He is the God of glory, and the assembly is the residence of it. Every meeting having in principle assembly status is intended to be the residence of glory. 

    Now, what a great thought this is, dear brethren! How it brings the thing close to us! It is not an abstract thing, the assembly is the residence of glory. Well, this woman in her dying moments says, No glory! Where is it? That is the meaning of Ichabod. She says, The glory is departed. It was once there, thank God for that! There are many so-called meetings of brethren that never had the glory. How could a meeting set up in independency have the glory of God? It has not any, whatever its pretension; those composing it have departed from the glory. Any person or persons moving away from where God is, have departed from the glory; so they are left! We need not speak of them, save to enlarge on what is in mind here; they never had the glory, the glory was never part of these independent meetings; they have left the sphere of it in independency. But those who follow righteousness, faith, love, and peace, calling on the Lord out of a pure heart, may count upon the glory; it comes in constantly. 

    Now, this woman had a clear view of the position. She says, The glory is departed from Israel, and her product has this stamp on him; everyone who speaks of him by name is reminded that a change has come about, that the glory that once was there is gone. That is the secret of the recovery: one dying with the sense that the glory has departed  acknowledging it, naming the product of her travail in that way. He is, as you might say, a living testimony in Israel to the shame of the condition that existed, and that is the secret of recovery. Samuel comes in and the Philistines are routed, but that is later on, not before this, not before you have an Ichabod. It is a product, in a negative way, of right feeling as to a bad state of things amongst us. God intimates in the history here that He sees to that, He acknowledges the confession of this dying mother, by coming in. He awakens as a man out of sleep and shouts as a strong man by reason of wine, and puts His enemies to a perpetual reproach, and brings the ark back. He had delivered His strength into captivity, and His glory into the enemys hands, but He brings it back (Psalm 78: 61 - 66). He sees to it Himself, without a priest, without a Levite; He brings the ark back, showing what God can do, but He does it evidently in the light of this confession; this acknowledgement that the shameful state of the people caused the glory to depart. 

    Well now, I go on to Genesis, to bring out another travail  that of Rachel. She is the wife of Jacob. It is Israel again; but Jacob is travelling on the way from Bethel to his father Isaac, and this occurs near Bethlehem. It is a prophetic scene, having its results later, for Rachel is carried down honourably through Jeremiah into Matthews gospel. Her weeping is connected with the place of the birth of the Lord Jesus  Rachel weeping for her children, not for her son, but for her children, thus referring to Israel  the remnant. She is Jacobs wife, his first-loved; that is, it is Israel that is loved. She is not here clothed with the sun. It is a question of Jacobs affections, that is to say, it is the meeting, as I have been speaking of it, if you will allow me to use the figure. It is the meeting that is the object of Christs affections. He loved the assembly and delivered Himself up for it. It is an honourable state of things, so far; but Rachel dies, and I speak of the product, how that Benjamin, 

    the product of the exercise, is a full type of Christ  that is, in an active sense. His name is Benjamin. The name of the child in Revelation 12 is not given; it is a male son, which faith understands. Here it is Benjamin, and, dear brethren, this is the final thought I have, that she who travails is loved by Christ. It is not the glory attaching to it, as in Revelation 12, but one loved by Christ. The Lord has great pleasure in our meetings in this aspect, and He would make them better. The apostle Paul stresses the thought of increasing more and more, and the exercise is to make the condition better, that there may be more to be loved than there was, before. 

    Rachel dies in a very sorrowful way, and she names her child Benoni, as she dies  the son of my affliction. That does not go far enough, dear brethren. If we have what only represents Rachels sorrow, we have not the needed result; that does not go as far as she had prophesied of this son. She had said when Joseph was born, Jehovah will add to me another son. Well, we must understand what this other son means, that it is not terminated in the remembrance of a mothers sorrow, but in the completion of a divine thought. Now that is what I want to make clear, that in our meetings there should be some idea of this completion of a divine thought. It is a great thing not to move along in a day-in-day-out sort of way, but to have a true conception of the divine thought in the position in which we are set, one that is complete: it is a question of twelve. The woman that was with Rachel said, Fear not; for this also is a son for thee, that is to say, Your own thought of addition. It is a question of Gods thought, that God would have twelve tribes. How great it is to get to the divine side in our sorrows, and to see that the result, the product of the exercise and travail is a complete thought! The woman says, This also is a son for thee  it is what you ought to expect. The dying woman was not equal to it, she called him Benoni; but Jacob was equal to it, he called him Benjamin. When Eve bore Seth she called him Seth, and Adam called him Seth; she went the full length, she had learnt from experience. Jacob does not call his twelfth son Benoni, he calls him Benjamin, that is, he has the mind of God  Benjamin is son of the right hand. 

    This is a remarkable chapter; there is much death, but we have a Benjamin, symbolic of power. Jacob is on his way to Isaac, and he names the child Benjamin, implying that he is son of his fathers right hand. It involves a divinely complete thought, for in the number twelve, Benjamin being the twelfth son of Jacob, we have what God can use in the effectuation of the counsels of His love. And in the son of His right hand, God will do the best for us. If there be need of ministry or the like amongst us, it is a question of travailing for it, having intelligence as to what is needed, and God will give us what we need, that is to say, somebody that can do the thing that is needed, that is Benjamin, the son of his fathers right hand. The right hand is the symbol of power; Gods heart is there, His heart is at His right hand (Ecclesiastes 10: 2); that is, all His power is subservient to His love. Now He has a man He can use. Benjamin is a remarkable type of Christ, but what I am speaking of is Christ in character coming out amongst us, generally and locally: that which God can use to do what is needed and to do it well and in power; like the Lord in the gospel of Mark, for Mark sees the kingdom of God come in power. Ministry requires power: it is Benjamin, the son of the fathers right hand, as the product of exercise. 

    May God bless these thoughts to us! 
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    THE PRESENT DISPENSATION AS SET FORTH IN JACOB AND JOSEPH (3) (JT 72)

    Genesis 35: 1 - 29

    JTThe selections in the book of Genesis to be read at these meetings have in mind the service of God; also the various vicissitudes that God permitted to occur to bring out the peculiar kind of man that Jacob was, at the same time bringing out the basic facts as to him, that he fitted Gods purpose of setting forth what is in His mind in the present dispensation. This necessitates peculiarly this chapter. As the brethren will notice, there is in the chapter a certain repetition of what preceded it, but at the same time there is increase in the quality of Jacob himself, spiritual quality, which will be seen in certain facts that we shall note as we proceed. Then the thought is particularly to point out the administrative side which was provided for in his family. 

    Early in this chapter, as we shall see more fully later, the administrative side is provided for, but there is besides that the idea of the generations of Jacob. Generation is one thing, and spiritual administration is another. The administration in spiritual development that gave rise to the idea of generations in Jacob will be seen later, in chapter 37, in which particular chapter it appears that his generations are confined to Joseph; but then it is in mind that the subject should be resumed in Jacob, and it is resumed in chapter 46. I mention all this so that we should keep the items in our minds and see how administration is provided for in the service of God, also the idea of generation. And then later, so as to fill out the thoughts, we have Josephs history implementing the history of Jacob in a peculiar way because it brings out what we see so much in the service of God in our day, the idea of brethren of Christ, as to which we are perhaps somewhat defective; but it is mentioned now so that we should keep it in our minds. Then following upon that there is the idea of calling or occupation, linked on with Jacob himself in the position he is brought into through the instrumentality of Joseph. That is to say, Jacob is brought into prominence. Joseph is already in great prominence; and as regards him the various stages of his life that are mentioned should be noticed: first as to his birth; then as to his generation as representing the generations of Jacob when he is seventeen years of age; then when he is in the employ of Pharaoh, having risen up into such prominence, his age being given us again as thirty years. All that has to do with the service of God, that is, the idea of age, whether in the sense of being old or young. 

    Then the idea of occupation, what our occupation may be in the service of God and how selections may be made from the whole number in view of occupation and in view of previous experience. Then Jacob himself comes to the fore eventually in view of his age, as an old man, having acquired great experience which is working out in the thought of service, the service of God, especially in worship. The worship of God is most prominent in the end and it is linked up with the age of Jacob, so that we are to keep in our minds that the service of God in the sense of worship depends on experience, and conscious experience, even although there may be defects mentally or physically. Yet the experience is there that serves the purpose of God in His service, as we shall see in the last chapter. I venture to outline what is in mind so that the brethren will have it in their minds and that we all might get help together. Therefore in chapter 35 we are in the presence of certain things that had happened previously but are now enlarged on and developed, so that we get fuller thoughts and the service of God really set out on its proper level. 

    SMcCIn view of the dignity that belongs to the service of God as you are referring to it and outlining certain features that stand connected with it, are these matters involving cleansing in the beginning of the chapter very essential with us at the present time? 

    JTI thought of that, because certain things have happened that emphasise it on both sides of the Atlantic and generally. What is in ones mind especially is what has happened in Australia where a great deliverance has come in for the truth, and adjustment too; so that happier conditions have come about and there is more fellowship locally and universally in the truth. Then later in Toronto we have had an extraordinary situation that has involved the need of cleansing; and so it is here that the need of cleansing is referred to. Jacob is to go up to Bethel, as it says: And God said to Jacob, Arise, go up to Bethel, and dwell there, and make there an altar unto the God that appeared unto thee when thou fleddest from the face of Esau thy brother. And Jacob said to his household, and to all that were with him, Put away the strange gods that are among you, and cleanse yourselves, and change your garments; and we will arise, and go up to Bethel; and I will make there an altar to the God that answered me in the day of my distress, and was with me in the way that I went. And they gave to Jacob all the strange gods that were in their hand, and the rings that were in their ears, and Jacob hid them under the terebinth that is by Shechem. And they journeyed; and the terror of God was upon the cities that were round about them, and they did not pursue after the sons of Jacob Genesis 35:1 - 5. 

    PLAfter the introduction of the thought of the Lord Almighty in the end of 2 Corinthians 6, chapter 7 begins, Having therefore these promises, beloved, let us purify ourselves from every pollution of flesh and spirit, perfecting holiness in Gods fear 2 Corinthians 7:1. You spoke of holiness in relation to this matter. 

    JTThe epistles to the Corinthians, especially the second, bring out what you say. Certain evil conditions had arisen at Corinth, and the dealing with them, the adjustment as to them was postponed because of the general state of defection of the saints; having in readiness, Paul says, to avenge all disobedience when your obedience shall have been fulfilled 2 Corinthians 10:6. That is to say, special difficulties arise and the adjustment of them becomes difficult because of the general state of the saints; so that the settlement of the evil conditions at Corinth had to be postponed because of the general conditions that were in the city. But Paul was in readiness to deal with them, they were not to be ignored. All these matters have to be dealt with, otherwise God will not be with us. 

    QuesDoes cleansing begin in our households? 

    JTClearly. The conditions that are spoken of in the earlier chapters, extending back in Jacobs life, had to be dealt with, most serious conditions, fornication on the one hand and murder on the other; terrible conditions, yet God did not give up Jacob. He would go with him and cleanse him, and He did cleanse him. 

    JLPWhy is God reminding Jacob at this particular point of the matter of fleeing from the face of Esau his brother? 

    JTBecause it was an unbrotherly condition that had arisen. Jacob was at fault as to it, but then Esau was too; he was worldly. Jacob was the man that God had in mind, in whom He would work out His thoughts, and He never gives up His thoughts. 

    But Esau was a profane man. Jacob was not a profane man. Where there is a condition of profanity there must be adjustment in the relations that exist, even though they exist between brothers and sisters, or partners in business; whatever it be, there must be adjustment if God is to go on with us. 

    LESIn the process of becoming spiritual, does it involve having respect for the brotherly covenant, right brotherly relations? 

    JTQuite so; God takes pleasure in right brotherly relations. We can see that in Cain and Abel at the beginning and all down the line to us. We see it especially in these two men, Jacob and Esau. 

    SMcCIt says in Genesis 35:2, cleanse yourselves, and change your garments. In going through this searching process called for in the word of Jacob, it would not only involve cleansing ourselves and being right basically, but that externally we are different. Would it not mean, that in the changing of the garments you would look for a difference in what the garments would suggest, habits and associations and the like? 

    JTThe facts would show what these external things were. We have God intervening, that is the first point to get before us in all these matters. God intervenes and He will carry the thing through to adjustment if we let Him, as in Australia, and here, too, in Toronto; and in other instances that one could mention. God intervenes; that is the great hope and consolation that we have, that He is faithful: God is faithful, by whom ye have been called into the fellowship of his Son Jesus Christ our Lord, 1 Corinthians 1:9. God is faithful, and that is where the faithfulness of God is seen, and He has called us into the fellowship of His Son. So that here we have God coming in. In 1 Corinthians the need for God coming in is seen peculiarly in the very first chapter. There we are given an outline of the truth which you might say is objective, that is to say, things in Corinthians were viewed as objectively right; but presently the apostle insists on the saints being united as to local matters. The first thing dealt with is that they are to be united. 

    CAMSpeaking of 1 Corinthians, chapter 15 brings in both burial and the rising again. Would you say that that would be in line with the fact that Jacob was arising and coming into the good of burial? The triumph of 1 Corinthians 15 would be necessary before entering upon the good of 2 Corinthians that we were referring to. After all the inroads of the enemy at Corinth throughout the epistle in one way and another, chapter 15 would show that we are to live in the good of a resurrection world. I was wondering why the matter of burial comes so much into this chapter? 

    JTBurial does come into this chapter and also into 1 Corinthians 15. There it is enlarged on as to how we die and are buried and what we become as raised in power. The great power of resurrection is what marks those who are raised; they are raised in power. 

    TUWhy did Jacob hide these things, the strange gods and the rings, instead of burying them, a matter of which so much is made in this chapter? It says that he hid them under the terebinth that is by Shechem Genesis 35:4. 

    JTIt says, And they gave to Jacob all the strange gods that were in their hand, and the rings that were in their ears  these alluding to embellishment  and Jacob hid them under the terebinth that is by Shechem Genesis 35:4. Now your question is why these things should be hidden and not buried. The point is, I think, what is effective for the purpose in question, and it brings out that things were dealt with in a true root sense, and this is a point of great importance in these difficult matters, that things should be really dealt with. 

    CEBWhy is it that God does not give instructions to Jacob as to this matter? It seems as though He would look for instincts that would know the requirements of Bethel. 

    JTThe requirements of Bethel just so far; it is to be the house of God and is to be enlarged on. 

    CEBDoes God look for spiritual instincts amongst the saints to deal with these things? 

    JTHe does. It is the idea here of how these instincts are seen in Jacob. There is much that preceded all this, but these matters now in question are in our minds, in order that we should be corrected and more developed in the truth of the service of God, in view of the coming of the Lord, which is now very imminent as we understand. 

    SJHWhat form would strange gods take today? 

    JTIt says, for instance, that covetousness is idolatry. It is a question of what is so extremely bad that it has to be dealt with, and the facts would show that the things were dealt with basically, in principle; so that in any matter that has arisen we can go on with the truth if things are dealt with basically. 

    PLVerse 5 says, And they journeyed. Would that be distinct from earlier journeyings where it says Jacob journeyed  that now a collective judgment of the evil has been reached and there can be a forward movement collectively into the mind of God? 

    JTVery good. You might say that is just what it is: they journeyed and God was with them, and the terror of God was upon the cities that were round about Genesis 35:5. In spite of the enemy God is acting so that a way through is made for them. A way is made for us though trade unionism is seeking to block it, and it is a question as to whether we are dealing with the matter and ready to face what is involved in it. 

    PLIf things are settled with us inwardly in regard of holiness could we not count on this terror of God upon our enemies outwardly? 

    JTIf God did that for them, why should we not count upon it? 

    PLI mean if things were right within in holiness, then we could count more on God to come in for us outwardly. 

    JTQuite so; and if He does not come in for us externally at once, why not continue to count on Him to do so? Our prayer meetings involve that. 

    PLIf our relations are right together we can get His ear as to external opposition. 

    JTEven if He does not act at once against external opposition  and He has done so before  why should we not count on it in our prayer meetings that God will ultimately act in regard to external matters? The point is to go on and have God with us. 

    PLIt is the cities, the entrenched positions of the enemy here; Gods terror was upon them. 

    JTWhy can we not count on that? It was a real matter, they needed it. Their behaviour was dreadful and God knew it, and Jacob was brought into it and was directing that they should cleanse themselves. But what is more, God is acting of Himself, that is, in the way of terror against the enemy. Why should we not count on that, too? I certainly count on it. 

    EALSelfwill is as iniquity and idolatry 1 Samuel 15:23. We might think we have a right to belong to a union, but if we do so that is the character of thing that marks us. 

    JTThe point I think for us now would be what we may count on God to do for us in any emergency. That is what I think we should have in our minds as we proceed The passage indicates that God can be counted on for certain things and we should include all these things in our prayers. 

    ATDJacob refers in verse 3 to the God that answered me in the day of my distress Genesis 35:3. He was speaking from experience, was he not? 

    JTQuite so. Therefore we can continue to ask God about things and experience would teach us we can count on Him for certain things. 

    WHCThis man Jacob is a man that names things. He named Bethel, Peniel, Allon-bachuth and Mahanaim. 

    JTThese are important matters; we should know what names to give, whether it be to persons or things. That began with Adam; he was deputed by God to name the creatures that God had made, and whatever names he gave, God accepted them, showing how God is counting on the intelligence of His people in naming things or persons. 

    SJHPaul named a man a wicked person 1 Corinthians 5:13. 

    JTQuite so. We have in 1 Corinthians 5 an incestuous person, and we have a similar thing here in verse 22: And it came to pass when Israel dwelt in that land, that Reuben went and lay with Bilhah, his fathers concubine Genesis 35:22. It was the same sort of thing, showing that the working of the enemy amongst the people of God in the earlier days was even as it is now, and we are to deal with such persons according to our experience and according to the light we have from God in the Scriptures. 

    EGMcAWhen Jacob first came to Bethel he erected a pillar, but in this chapter, verse 7, he erects an altar. In verse 14 it is again a pillar. What is the spiritual significance of a pillar and of an altar? 

    JTThe altar is a symbol of sacrifice that costs us something. Then we have in verse 14 the drink offering which was poured upon the pillar. 

    EGMcAWould the drink offering on the pillar be something for God especially? 

    JTQuite so. There was increase in Jacobs experience and ability, and God is counting on him to be more of a worshipper than he was, that his worship, his service, should be greatly increased. That is something we should all notice, as to whether our service to God is increasing in value and quality. I think what is said of Jacob here would show that his service Godward was increasing in value so that we have not only the altar but the pillar and the drink offering and the oil. The drink offering, I think, would point to something God is especially pleased with, a reconciliatory thought, that God is pleased with us. 

    ASBIs there a link between this section and Acts 5:12 in relation to Ananias and Sapphira? It says, and they were all with one accord in Solomons porch, but of the rest durst no man join them, but the people magnified them. Peter says in Acts 5:29, God must be obeyed rather than men, showing that the service of God is in mind. 

    JTQuite so. The servants are not afraid, as the Lord said in Matthew 10:28, Be not afraid of those who kill the body. There is no more they can do, He says, but I will tell you whom to be afraid of  Fear God. We are to be afraid of God in that sense. I think in that section in the Acts we have certain things happening which greatly enhance the service, and the brethren are prepared to suffer; and the people began to fear because God was amongst them. In that sense, if they did not fear God they would suffer, something would happen governmentally. 

    TUIn Genesis 35:8 it says that Rebeccas nurse died. I wondered, linking it with verse 9 where God appeared to Jacob, if it is essential that we learn to stand on our own feet and God will support us in it? 

    JTVery good. She is buried under the oak at Allon-bachuth, showing she was a lovable person in Jacobs family. She represents a sister in the fellowship, one lovable; the Lord has taken her and we feel it. 

    RHWhat would you include in the term, the service of God, in connection with Jacob? 

    JTWe may, of course, bring in classifications. Take the first day of the week for instance, it is a day that God has honoured, the day in which He raised Christ from among the dead. We start on the first day of the week with the Lords supper. That calls for priestly ability and sacrifice. Then we have the ministry of the word, whatever form it may take; that again is a question of the service of God and of how the word of God is applied. On the first day of the week it may come in at the Lords supper. Then we have Bible readings on the first day of the week and gift is made room for in Bible readings, the gifts God uses to open up the truth to us and to apply it. Then there is a preaching of the gospel on the first day of the week; this also, of course, requires ability or power. I just mention all these to give the thought of the service of God and what it implies. I am not sure if you are agreeing with that? 

    RHI thought we were accustomed to limiting it to the thought of worship, but I gather you have more than that in mind? 

    JTThe service of God includes all I have mentioned. Take what Paul mentioned as to his service, I think we get all these things mentioned in it. 

    ASBWould it help us to see that what is liberated in verse 4 of our chapter is the hand and the ear? They are things most important in relation to the service of God, our hands and our ears; our activities and what we hear in the ministry, what we hear in relation to the Spirit speaking. 

    JTVery good; it says, they gave to Jacob all the strange gods that were in their hand, and the rings that were in their ears Genesis 35:4. Your point is that our hands and our ears are released for the service of God. That would imply that our hands and our ears are become holy and we are judging ourselves. 

    SWWe understand that our households stand in close relation to the service of God. Now in verse 6 it says, And Jacob came to Luz, which is in the land of Canaan, that is, Bethel, he and all the people that were with him Genesis 35:6. Some of us have a difficulty in bringing all that we have with us, all the people, or all our children that are with us in our houses. 

    JTWhat is the difficulty in your house? 

    SWWell, quite a number of us have failed in getting the children to come with us. They have made confessions quite a number of years ago, but do not seem to follow on. They love the Lord but do not want to sever their links with the world. 

    JTIt would show that the children are a real difficulty amongst us and the matter of their training. The mothers especially should see to it that they are trained properly, that they are brought up properly and trained in right feelings and principles and not allowed to have things that damage, such as are mentioned in Genesis 35:4: they gave to Jacob all the strange gods that were in their hand, and the rings that were in their ears. We are not to cater to the children in this sort of thing but we are to think of God and His rights. In relation to the things too that are being taught in the schools, we are to be alert so that the children shall be kept holy and pure. 

    SJHIn that connection what is the thought of a nurse, verse 8? 

    JTPaul was a nurse in a spiritual sense. It is a question as to how sisters especially may be used, 

    and of course any of us, in nursing the youth, bringing them up in the truth. We have such allusions in Ephesians. There are none in Romans so far as I remember, but Ephesians mentions the households particularly. 

    RWTAnd they gave to Jacob  would that indicate a recognition on the part of the children or those in the household of authority in the head of the house? 

    JTI would say so. The persons yielded these things up and all would point to holiness promoted. 

    RHWould the thought of the nurse link with nourishment, the nurture and admonition of the Lord? 

    JTQuite so. 1 Peter 2:2 speaks of the pure mental milk of the word, mental milk meaning that the minds of the youth and of the saints generally are to be nourished, brought up in right principles and right feelings. 

    EGMcAWhy is it Rebeccas nurse? Why do we go back to Rebecca? 

    JTBecause she had a distinguished place in the household, I would think. Think of who Rebecca was! She was Isaacs wife, a matter which has a great place in the whole of chapter 24 of this book; it is almost all touching on Rebecca. 

    CHHI was wondering about Galatians: it speaks there of being under guardians and stewards until the time fixed by the father. Does that correspond with the nurse? 

    JTThe allusion in Galatians is not to the children of Gods people but to Israel when they were in their infantile condition. That would mean that they were not in the full liberty of christianity that we have; we are dealing with the full thought of christianity and the liberty that belongs to it. 

    ALIn Genesis 24 they sent away Rebecca their sister and her nurse and Abrahams servant. The nurse seems to represent an element that has not independency but has usefulness for the testimony. 

    JTVery good, because she represents something in the family of God, really. That is the right way to look at it. Paul alludes to nursing in his own ministry. 

    TUIs there a period when the nurse is not needed? I was thinking of what followed in connection with Jacob having his name changed, and all that was said about his being fruitful and so on. Is there a period in the spiritual history of the saints when the nurse is no longer needed? 

    JTIt is doubtful if you can specify it in that way, for the nurse is always needed, really. If older ones have advanced beyond the necessity for a nurse the younger ones have not. It is a general thought in the family of God. It says that every family in the heavens and on the earth is named of the Father: the Father of our Lord Jesus Christ, of whom every family in the heavens and on earth is named, Ephesians 3:14,15. We are entitled to speak of families in that way. It is a very wide thought, not simply the families of the saints, but the family of God and a provision made in it for them. 

    RWSIt says in Genesis 35:9, And God appeared to Jacob again. Is that something added to what we had yesterday as to the appearing at Peniel? 

    JTI think that God is very liberal, speaking reverently, in the idea of appearing, for in the early days of the people of God the appearings were necessary so that God should be apprehended; and I think that is the idea here. God is to be apprehended and He is apprehended in the appearings He makes among His people; and what can be more precious than God making Himself known in the sense of appearing or manifesting Himself? We have the word manifest in Johns gospel, but here it is appear. Paul also speaks of appearings. 

    ASBIs there something too in the fact that it does not say Jehovah but it says God in verse 1 and again in verses 9 and 10? There seems to be an intimacy with divine Persons in that way. 

    JTGod is prominent. In Genesis 1 we have God, it is Elohim in the sense of supremacy; and immediately in chapter 2 we have a prefix to that, that is Jehovah, meaning that God is coming into more liberality and graciousness toward His people. That is what Genesis 2 really implies. It is remarkable how it appears there, while here it is not Jehovah, it is God. It is more the God of the first chapter, Elohim meaning God in supremacy; for God must be supreme and that is what is in mind here. 

    RemIn Genesis 35:7 Jacob called the place El-beth-el meaning God of the house of God, the supremacy of God. 

    JTThere are successive ideas that Jacob had in his mind; in Genesis 33:20 he sets up an altar and calls it El-Elohe-Israel, God being the God of Israel; in verse 7 of this chapter he called the place El-beth-el, God of the house of God. But the further or enlarged thought in verse 15 is that it is the house of God; not connected with Israel but just the house of God. It is a question of God. 

    SWWould greater spirituality lead to greater cumulative knowledge? Jacobs experience with God led to greater cumulative knowledge so that he can name things in this way. 

    JTThat is right. Now we might proceed to read further in the passage; Genesis 35:9 continues, And God appeared to Jacob again after he had come from Padan-Aram, and blessed him. And God said to him, Thy name is Jacob: thy name shall not henceforth be called Jacob, but Israel shall be thy name. And he called his name Israel. And God said to him, I am the Almighty God: be fruitful and multiply; 

    a nation and a company of nations shall be of thee; and kings shall come out of thy loins. And the land that I gave Abraham and Isaac, to thee will I give it, and to thy seed after thee will I give the land Genesis 35: 9 - 12. There is something here which is to be noted particularly in contrast to chapter 28; there God was at the top of the ladder, but now He has come down to where Jacob is. So it says, And God went up from him in the place where he had talked with him. And Jacob set up a pillar in the place where he had talked with him, a pillar of stone, and poured on it a drink offering, and poured oil on it. And Jacob called the name of the place where God had talked with him, Beth-el Genesis 35:13 - 15  a fuller thought as to Bethel, and we might say God coming down in great familiarity to Jacob, and Jacob responding in the sense of service  and Jacob set up a pillar in the place where he had talked with him, a pillar of stone, and poured on it a drink offering, and poured oil on it. So that Jacob is now increasing in efficiency in Gods service. That is one of the points we are to get hold of clearly in what we still have to say. 

    SMcCWould the suggestion of pouring, both in the drink offering and in the oil, bring before us a certain spiritual fluidity in Jacob himself? 

    JTVery good; less niggardliness as to the tenth. There was nothing small now as to what he would give to Jehovah, he poured it out. The word poured is used in the New Testament too; the Spirit being poured out abundantly upon us is a wonderful thought. 

    RHWhy is it that God talked with him (verse 13)? 

    JTIt is familiarity. You might say it is holy converse. In Acts 20 there are two words used: one refers to discourse, that is to say, a brother speaking on the principle of a discourse; the other is on the principle of conversation even as we are talking here this afternoon. We are dealing now on the principle of conversation, which is very happy, and God has made the ministry through conversation very precious to us in these recent times. 

    JKIn Genesis 35:3 Jacob speaks of the God that answered me in the day of my distress. Now it is a question of God talking with him. That is something nearer, is it not, after all that had taken place? 

    JTIt is very beautiful to see the whole passage as opening up the development in Jacob of spirituality, leading up to the service of God in the full sense of it. 

    ASBDoes God going up from him indicate trustworthiness in Jacob now? 

    JTI think he can be left; he does not have to be watched. It is a poor thing if we have to be watched by the brethren, or by God Himself as being distrustful of us. So it says of Lazarus when he was raised, Loose him and let him go, John 11:44. You do not have to watch him, whereas the young man in Nain was delivered to his mother. He could not be trusted. Very often the state of things among the saints is such that the young people cannot be trusted. 

    JRHDoes this show that we are entitled to look for greater intelligence and appreciation of God with recovered persons where there has been real self-judgment? 

    JTI think that is right, if a person has been really restored. Take the incestuous man we have already mentioned in 1 Corinthians: he was restored more quickly than Paul expected and apparently Paul had full confidence in him; the second letter would prove that Paul had full confidence in him. The Corinthians were rather hesitant about restoring him fully. 

    JRHYou spoke of the brethren watching persons; evidently Paul was not in a position to watch that person. 

    JTThat may be, but God will watch. God is faithful, but eldership is needed and nursing is needed; eldership particularly, for elders were appointed in every assembly and every city. It is a question of the government of God and things being watched and cared for. 

    SMcCIn regard to what you were saying as to the man in 2 Corinthians, where self-judgment is present in persons it is important that the grace of the dispensation should be made way for, is it not? 

    JTThe grace of the dispensation, that is a fine phrase. Tell us more about it. 

    SMcCThe danger is sometimes, as you have said, of making the penalty fit the crime instead of seeing that we are dealing with persons, and that the grace of the dispensation enters into that as self-judgment is present. 

    JTQuite so. Now to proceed with the chapter, we have next the death of Rachel. These occurrences are very distressing because they often create voids. We have had it that Rebeccas nurse died, but now Rachel also dies, Jacobs beloved wife, first loved but second received; but she died. Therefore there would be a void. And then there is the naming of the child. It says, The midwife said to her, Fear not; for this also is a son for thee. And it came to pass as her soul was departing  this is a most touching matter  her soul was departing  for she died  a most solemn thing that comes home to all of us in some way or another. It is a very important thing to keep before us, so it says, that she called his name Benoni Genesis 35:17,18. Well, we have to see what this means; it is Son of my affliction; he was the son of her affliction. And it adds further, 

    but his father called him Benjamin, that is to say, the Son of the right hand. So we are here dealing with very important matters amongst the people of God. The mother calls him Benoni, but the father calls him Benjamin. He becomes one of the tribes with such a name as Benjamin, and much is made of Benjamin afterward in the Scriptures. Then we have further, And Jacob erected a pillar upon her grave: that is the pillar of Rachels grave to this day Genesis 35:20. We get it alluded to in the first book of Samuel and it comes into our ministry meetings and prophetic meetings where we get instruction in that particular chapter. 

    VCLWould you say one word more as to Jacob naming Benjamin, because is this not the first son that he named, and does it represent something arrived at in his soul with God? 

    JTParticularly expressed in the word Benjamin, son of his fathers right hand. There is this to be added, that with the birth of Benjamin the twelve sons of Jacob are already in view; that is to say, the administrative side in the service of God is provided for in the twelve sons of Jacob. 

    PLThe elders were brought together at Miletus in a chapter that treats of the counsels of God and the service of God, and the assembly which He purchased with the blood of His own. Does the gathering together of the elders and the charge given to them there by Paul suggest that the administrative side is to be taken care of? 

    JTThat chapter, Acts 20, is as you know very often spoken of. It is a love chapter: it begins with love, the middle of it is love and the end of it is love. It is all a love chapter, one that should be well looked into by us in view of the service of God. 
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    DIGNITY OF THE ANOINTING (JT 89)

    Genesis 35: 9 - 15; Exodus 40: 9 - 16; 1 Corinthians 12: 12, 13

    JTThe hope is that we may see through what may come before us the dignity of local companies of Gods people who recognise the Christ and the assembly. The last passage read contemplates the assembly as anointed, so that the thought is not to speak of individuals receiving the Spirit, anointed individually, but in a collective sense. The passage in Genesis helps us to see how the idea took form at the beginning. Abraham and Isaac were anointed as well as Jacob, for it is said, Touch not mine anointed, alluding to them, and do my prophets no harm. The prophetic ministry attaches to the anointing and, therefore, has a great place in our local companies, at least in the mind of God, and the hope is that it may be in our minds too, more than it has been, especially as to acts, not only prophetic ministry, but acts of discipline. Whatever is done in that sense is in the dignity of the anointing and supported by heaven, so that in having part in these services for prophetic ministry or for discipline in the assembly we have to bear in mind that we cannot speak lightly of what is done, nor can we separate in our minds the individual involved in the discipline from the anointed position. That is what the enemy is seeking to do, to separate in our minds persons who are disciplined or in any trouble from the anointed position. The thing becomes very personal at first, although the collective is in mind, because Jacob said where he anointed the pillar, This is none other but the house of God, Genesis 28: 17. Then Exodus connects the anointing very specifically with the tabernacle, and 1 Corinthians connects it very specifically with the assembly: so also is the Christ (chapter 12: 12), the anointed vessel. Or if we include in our minds Christ as Head, the same thing is true. 

    RWSWhat is the basic thought in the anointing? 

    JTIt is, I think, Gods way of committing Himself to a person or a thing like the tabernacle. The ointment was to be carefully compounded. It was a type of the Holy Spirit, so that the word simply means in the full antitypical sense that the Spirit is come upon us. He is seen, if it be an individual, in the external walk and ways and ministry, but if it is a collective thought it is the dignity in which we hold ourselves in relation to one another, as having jointly the Spirit according to what is stated in 1 Corinthians, that God has committed Himself to us in that formal way. 

    ARIs there more committal in chapter 35 than chapter 28? God was at the top of the ladder in chapter 28, but here it is spoken of as the place where He had talked with him. 

    JTYes; He came down. There is nothing abnormal now between Jacob and Jehovah. There was distance before. Evidently Jacob had but little immediate contact with God earlier, but as at Padan for twenty years he lost ground in his soul so that God directed him to go back to Bethel where he anointed the pillar. That is what God had in mind, that he should come back to the greatness of the anointing. He does not fully appreciate it apparently at the outset, but still he had the idea. It is said in chapter 28: 18, And Jacob rose early in the morning, and took the stone that he had made his pillow, and set it up for a pillar; and poured oil on the top of it. And he called the name of that place Beth-el, which means, house of God. He had the idea of the anointing and a collective thought attached to it; and then when he returns after twenty years or more to Bethel  God has directed him to do so; he tarried at Shechem, but he finally came to Bethel  it says God appeared to Jacob again after he had come from Padan-Aram, and blessed him. He changed his name, it is said, and made promises. Then it says in verse 13, And God went up from him in the place where he had talked with him. And Jacob set up a pillar in the place where he had talked with him, a pillar of stone, and poured on it a drink-offering, and poured oil on it. The drink-offering would mean he was now pleasurable to God. There was no drink-offering in chapter 28 or subsequently until now, which would mean that Jacob, through his experience and discipline attached to his position in Padan-Aram and his going and coming, had gained in his soul. In fact he had wrestled with God in the way and gained in his soul, so that he is conscious now of being of pleasure to God. Then he anointed the pillar after he poured the drink-offering on it. And it is said, And Jacob called the name of the place where God had talked with him, Beth-el. It is a greater place to him now than it was before. He is conscious that God is pleased with him and these things enter into the house. 

    CAMWould you say the right act at the first would make him worthy of being called a prophet, the light of Beth-el coming into his soul? You numbered Jacob as well as Abraham and Isaac among the prophets. 

    JTI should. Of course, we know he prophesied in blessing his sons. We know that Isaac blessed him and even Esau, and Abraham had that place too, his father. They are all, I think, included in the word in Psalm 105: 15: Touch not mine anointed ones, and do my prophets no harm. Abraham is spoken of as a prophet, and he prayed to God, too, for Abimelech. 

    CAMYou were connecting that with the matter of discipline  this prophetic matter? 

    JTThat is what I was thinking. Do my prophets no harm, included them all. We know they all did have that place. We know from other scriptures they conveyed the mind of God. 

    ANWWill you make a little clearer what you have in mind in making the house of God local? Do you wish to stress the local position? 

    JTIt is never local. No local company is ever called the house of God. It is a term that applies to the assembly universally. We never have a plural; there is only one house of God. There are many assemblies but it is the general thought in Genesis, although the locality was in mind, the place that had had another name before. It had acquired a new name, but it means the house. I suppose it runs on in a universal way. David took it up and said that he would not give sleep to his eyes nor slumber to his eyelids until he found a habitation for the mighty God of Jacob. That is, the allusion would be to the fact that Jacob had used the word house. He had the idea of the house in his mind, so that it is a general thought. There were not two houses; there is only one in the Old Testament. There were many synagogues in the Old Testament. A synagogue had somewhat the idea of a local position, a meeting, but in Corinth we have the local assembly there viewed as taking on assembly character. In 1 Corinthians we have, When ye come together in assembly (chapter 11: 18), and it says, The assembly of God which is in Corinth (chapter 1: 2), and in chapter 12 it is the assembly in which the gifts are set, meaning the whole assembly. It is simply that in chapter 12: 12, so also is the Christ, connects the idea of the anointing with Corinth. The Christ is a general thought, but he is dealing with the local company and giving them that character as anointed. 

    WFKWas the assembly anointed at Pentecost? 

    JTThat is the idea. It was a public matter. It is what they saw. They saw cloven tongues as of fire that sat upon each of them, and they began to speak with other tongues. The anointing was there. 

    RWSIs it anticipating too much if you would make clear what you mean by dissociating those under discipline from the anointed position? 

    JTWell, I have observed that there is but little sense of the anointed position. We speak of persons under discipline, or who have been under discipline and are no longer, as if they are just ordinary people, speak loosely of them, it may be, when the matter is settled and they are reinstated. We still continue to speak of them and of the things that caused the discipline. On the other hand, when persons are still under discipline, the discipline is not recognised and, therefore, the action of the assembly, which is an act of dignity because of the anointing, is ignored. If I begin to speak of a brother under discipline as against the discipline then the dignity of the assembly is interfered with and discredited. 

    HGHDoes the thought of the anointing convey the thought of Gods approval of the circumstances? Your speaking of the assembly as being anointed conveys the sense of Gods approval and thus carries authority. 

    JTQuite so. The position is there before it is functioning. The position is there, and as soon as the functioning begins, it has to be regarded as dignified, a representative of God. So that in the position in Exodus 40 each part functions as it is in its place. The whole idea, the whole tabernacle is in mind abstractly, and as each feature or element of the whole takes its place it is functioning. It is viewed as functioning, as if God would say, That is My idea. The functioning means there is life; power to act for God. 

    ARIf I am breaking bread and I disregard the judgment of the assembly it is questionable if I understand it. 

    JTJust so. It is worse sometimes if I do understand it and disregard it. My will is at work when I am down to the level of speaking of persons, ignoring the great relation in which they stand in a collective sense. 

    QuesIn Numbers 12 they did not move; the whole system apparently did not move until Miriam became cleansed. Would that be the way she stood in relation to the whole anointed sphere? 

    JTThere was a delay until she was restored. Quite so. 

    RWSDoes David help in his words in his song about Saul? For there the shield of the mighty was vilely cast away, the shield of Saul, as not anointed with oil, 2 Samuel 1: 21. 

    JTThat is a good allusion, and involves the kingship which David had come into himself. He is spoken of much as the Lords anointed. It is remarkable that the anointing is mainly attached to royalty in connection with the temple; not with the temple itself, but with royalty, whereas in the wilderness the great stress is on the tabernacle and the anointing of it. 

    ARAre we not inclined to hold in our minds that the assembly is a long-distance speaking place, whereas chapter 35 suggests it is God speaking in the house, and this reference to Numbers suggests that God is here and the Spirit is here speaking? Moses went in to speak to God, but God spoke to him. 

    JTI think that is good. It is the place where they spoke. And God went up from him in the place where he had talked with him. Jacobs conscience now is greatly affected because he pours the drink-offering on the pillar and then anoints it. 

    as if connecting the anointing with what is pleasing to God. 

    JSDo we see the true Jacob in the end of John 3  the angels of God ascending and descending on the Son of man? 

    JTThe allusion there is to Genesis 28; just so. It is on Christ. In Genesis it was on the ladder. The angels of God were ascending and descending on the ladder, but it is on Christ in John, showing it is a question of the Spirit of Christ. On earth, He was the Object of heaven, now He is in heaven and He is the Object of earth. 

    JSIs it a divine principle that whatever God has done is always by His Spirit? 

    JTBy his spirit he garnished the heavens. I do not know that it is said that they were created by the Spirit. The fine work in the creation is by the Spirit anyway. 

    QuesDoes the fact that Jacob gets his name changed enter into the anointing in relation to the house of God? 

    JTThat is right. He had gained in his soul. The changing of his name is seen in chapter 32, but it is linked on finally with Bethel, showing that God is not honouring Shechem, or Jacob on his journey to Shechem nor on his journey to meet Esau. He is linking on the idea of Israel with Bethel. That is how it stands here. It is a cumulative thought, and the full position of Israel is not reached until he reaches Bethel. He had the name Israel in chapter 32 at Peniel, but that was from Gods side. So that we have here a cumulative thought in the narrative in verse 9. And God appeared to Jacob again after he had come from Padan-Aram, and blessed him. And God said to him, Thy name is Jacob: thy name shall not henceforth be called Jacob, but Israel shall be thy name. And he called his name Israel. And God said to him, I am the Almighty God: be fruitful and multiply; a nation and a company of nations shall be of thee; and kings shall come out of thy loins. And the land that I gave Abraham and Isaac, to thee will I give it, and to thy seed after thee will I give the land. And God went up from him. You do not get this earlier, and yet it is in measure accomplished at Peniel, but the whole matter is now brought into Bethel as if it was a cumulative thought until he reached Bethel. Whatever happens earlier in our lives of importance, you will find there is finality in Bethel, that is, in the assembly. It is there that you get the drink-offering. It is what is for Gods pleasure through discipline and the like. 

    JTJrThe idea of the pillar of stone is carried forward. There is no change in that, is there? Chapter 28 brings that out, too. That abstractly is what may be before us early in our lives which we have to come to later. 

    JTThat is a very important matter, because each of us, if we are able to read our histories in a retrospective way up to now, will have to admit we had things only in an abstract or objective way at the beginning, but God through discipline in our daily lives has brought us to a reality of His presence in the house, the assembly, and that is where we are sensible that we are pleasurable to God. 

    ANWIs that not the problem? There are so many of us in the process and the process is so long. I was thinking of the baptism by one Spirit into one body. At Pentecost everybody was conscious of it, but is every Christian conscious of it today? 

    JTI think it is very largely a theory with many, but God knows we are honest in the theory. We are not trifling with it. We say we have the Spirit in an honest way and God puts us through discipline to bring us to it. Not only that each has it himself, but we have it in the assembly. We are all baptised by the power of the one Spirit into one body. That is where the great defect is as apprehending the anointed vessel in which we have part. We accept it primarily, but take a long time to come to it, so that in coming to it we are pleasing to God. We have found out how to please God in our walk and ways. 

    CAMWhile it is a theoretical idea, he would make a way, and he says, If God will be with me, Genesis 28: 20. The presence of God was valued by him. 

    JTThat is a good point  the abstract thought that he had at Bethel; apparently he grew a little bit even while he was there. At first he says, This is a dreadful place, and then early in the morning he has changed his mind, apparently. He says, How dreadful is this place! This is none other but the house of God, and this is the gate of heaven. Then it says, And Jacob rose early in the morning, and took the stone that he had made his pillow, and set it up for a pillar, and poured oil on the top of it. And he called the name of that place Beth-el, Genesis 28: 17 - 19. Now it seems as if, through the remaining part of the night after he had the vision, he got help in his soul and became more settled. But then he made a bargain with God. He made a vow and said, And this stone, which I have set up for a pillar, shall be Gods house; and of all that thou wilt give me I will without fail give the tenth to thee (verse 22). Well, we do not just know how far he carried out that vow. He had considerable cattle as he came back. He decided to give a good part of the property to his brother to appease him, but on the way it would seem as if he were gaining in his soul. So that if we are honest as we start as christians, God will be with us to the final thought. It may be somewhat theoretical at first, but it will become more and more real. 

    FNWDoes chapter 33; El-Elohe-Israel indicate they were to expect a measure of discipline? I may act for God in my position, but I must return to Bethel. 

    JTIn chapter 35, as has often been remarked, it is El-Beth-el. He built an altar and called it El-Beth-el, because, it says, there God had appeared to him when he fled from the face of his brother (verse 7). This happened at Beth-el. Before that the one at Shechem was just the God of Israel. He connected God with himself, whereas now he is connecting God with the house of God, which is a great move forward. 

    WWMDo you think the great blessing is in connection with discipline? I was thinking of Matthew 18. The Lord anticipates what will be taken up later, but the idea of discipline is not to get rid of people but to bless them and bring them into the blessing. 

    JTThat applies to Jacob in all the twenty years. Why did he stay so long in getting to Beth-el? He remained until he had a large family, a large number of cattle of all kinds, and even when he came back to Canaan he was directed to come back. God said, Where thou anointedst the pillar. He was so long in doing it, so loth to leave Padan, and then when he came to Shechem he remained there. Why was he so slow? Is it not written down in this way so that we might examine our own histories and see why it is we are so slow in getting into the truth of the assembly, that when anything comes up we are not able to deal with things? In the assembly we are never pushed to the wall. We are always able to settle matters. God is with us in the assembly and, therefore, the question should be, Why am I so slow in getting into this great matter of being sensible of Gods pleasure in a collective way, and then the anointing in a collective way, so that whatever comes up we are able to face it and settle it, the Lord being with us, and when it is settled in that way, it is settled? Let nobody attempt to ignore it. The thing is settled because it is ratified in heaven. Therefore we can move on with good consciences and be happy with one another, and not bringing up things that have been settled as if they were not settled. There is plenty to occupy us in a good sense and to move on, because it is said here that they journeyed from Bethel. That is, we move on spiritually after things are settled and the position is clear. 

    ARYou come onto a Benjamin. 

    JTIt is a chapter of burial here, but it is a chapter of finalities. That is, this thing is settled. The position at Bethel is now a ratified thing, and then it says they journeyed from Bethel. Well, you say, are you leaving Bethel? You are not leaving Bethel; you are going into the heavenly side. The house of God is down here, not in heaven. He went on until he came to Isaac. Isaac is the great objective, because he is the centre or vessel of the promise while he is alive; that is, Christ risen from the dead and now in glory. That is the great objective for faith. So that when we settle a matter in assembly it is settled. We do not need to revert to it any more except as an example of Gods help. We journey and go on to the highest point God has for us. 

    CAMYour allusion to Isaac  is that the end of chapter 35? 

    JTYes; that was the end of the journey. 

    CAMIt seems to be all in sonship. Even Esau is referred to there in that way: His sons Esau and Jacob. 

    JTIsaac is the depository of the promises, and he is the objective for faith; that is, Christ risen and now glorified. That is where we are journeying to. 

    AATThe care meeting is not the place where matters can be settled? 

    JTOh, no. You must have the brothers and sisters together in assembly for the anointed vessel where the Lord is, where, you might say, God is. The thing is done by divine sanction. Although God is in heaven, there is a sense of the Lord being with us. 

    ANWIs there a certain conclusion reached in the care meeting? 

    JTNo; it is all tentative, on the line of investigation, but ratification and divine sanction is in the assembly as we are together in holy dignity, and to interfere with its conclusion is where the evil lies that we are dealing with. 

    AATWould the interference be on the part of the one under discipline or those who form part of the assembly? 

    JTMore generally the latter. It is principles we are dealing with. Of course, we do not overlook the state of the persons, but the anointing relates to the principles governing the assembly, and we are to abide by them and act according to them. 

    JTJrIt is the assembly of the living God, and is the pillar and base of the truth. God appeared to Jacob here. He is living, and the truth stands in relation to the assembly as coming out and governing us. 

    JTJust so; Benjamin is said to have been born here. Rachel called him Benoni and his father called him Benjamin, which means the son of his right hand. 

    JSWould that represent a moral journey for us to take? 

    JTAn assembly action or an assembly meeting is not the end. It is the end for the time being. We have reached the end provisionally but we move on after that. As it was in the wilderness, they decamped and moved on from place to place. Well, each assembly gathering is an encampment but then we separate and go out with a heavenly touch, in greater power and lustre than before we came together, but still the principle is movement. The whole principle down here until Christs coming for us is movement. If we encamp and have an assembly meeting, it is a provisional thing. We may reach the heavenly side of things, but it is only provisional. There is movement. We decamp and go on. So here they journeyed from Bethel. Isaac is the end typically here, because it is a question of Christ, I think. Christ is the Centre of the promises and heavenly relations. 

    JTJrLaban is left a long way behind. I suppose if he could have voiced what he knew about Jacob he could say plenty to criticise him. 

    JTYou may be sure he could. 

    CAMNumbers 33 has a lot of encampments. They went from one place and encamped somewhere else. The Holy Spirit puts down a very large number of places. 

    JTVery large. You are impressed with that, as if God made a note of every encampment; what He has in the encampment as well as what we have, but we are journeying on to the final place. So that rest in the final sense never attached to the ark until it was set up in Solomons building. I think that is important to get into our souls, and what is consummated in any encampment has the character of the assembly action which heaven ratifies. Then there is the moving on in positive things, because they moved on positively, carrying the things of the tabernacle. The Levites carried them. So that the idea of the assembly, even while we are moving, is there, only waiting for another encampment, and we carry with us all the gain of the previous encampment. So that it is a series of encampments, and the number of them that you get in Numbers 33 is remarkable. 

    RemSo that after the settlement of the matter of Ananias and Sapphira it is said that believers were more than ever added to the Lord. 

    JTThat is just the point. They moved on. The apostles became greater and greater. Whether it be the service of God on Lords day morning or in the matter of discipline, it is the assembly in her character. 

    JSThey moved on here after Rachel is buried. 

    JTYes. If we go to the beginning of the chapter, God said, Arise, go up to Bethel, and dwell there, and make there an altar unto the God that appeared unto thee (verse 1). That is one thought. It is as if it were finality, because the thought in mind would lead us to that. It might be a final thought, but if we decamp there is another journey. So he went to Bethel and in verse 16 they journeyed; then in verse 18 we have the birth of Benjamin and in verse 21, Israel journeyed and spread his tent on the other side of Migdal-Eder. And then they go on. Jacob came to Isaac, we are told. That is final in verse 27, And Jacob came to Isaac his father to Mamre. We come to a final position now. 

    ARThere can be no difference of opinions in Hebron. 

    JTThe point is that you come now to an out-of-the-world condition where Christ is risen and glorified. Of course, it is just a dim picture, because Isaac dies, but according to what is said to Jacob later, The God of thy father, Isaac; in Him every promise is yea and amen. We have come to finality, which is a very great thought to get into our souls. 

    FNWThe assembly meeting is not exactly the place for the bringing forward of the pros and cons of the case, is it? Should not a certain judgment be arrived at in the care meeting? 

    JTThat is the idea. The assembly is the place for action, for execution. It is an executive idea, and that is final. It is done representatively, and the promise from the Lord is, Whatsoever ye shall bind on the earth shall be bound in heaven, Matthew 18: 18. 

    ANWTurning the battle to the gate would relate to the care meeting. 

    JTThat is it. The place of judgment is at the gate. Let us take it up in the assembly. That is where the victory is, to them that turn the battle to the gate. 

    RWSDoes the Lord normally give the clue there? 

    JTI think He does. He is with us and heaven ratifies what is done, so that bringing it up again and reciting what we had to do with the person or persons earlier, before the settlement, is only reviving the matter. Are we going to keep on at it for ever? Is there no point of settlement where we are in union with heaven, so that we can journey on in the things of God? 

    AATGoing back fifteen or twenty years, is it not so that matters were taken up by the elders and stopped there? 

    JTIn some cases. There are some assemblies that do that, when one or two brothers settle matters. That is not the idea at all. We must have deliberation and investigation, and then authoritative assertion of the thing to be dealt with, and dealt with according to God in assembly, and it is finished. 

    AATYou cannot call it an assembly action at all if just a few brothers take it up. 

    JTWell, it is not. The facts ought to be stated and the thing weighed over by the brethren, and after investigation you arrive at the truth of what it is and the brethren agree. The principle of the anointed vessel is that we are in unity. That is what 2 Corinthians teaches. 

    AATSupposing a case happened twenty years ago and we know it was badly handled, should it be taken up now? 

    JTWell, the facts are all changed. What about the person? Every minute brings about a change. We have to deal with what is there, not what was, because the person may be changed and God may have adjusted the thing Himself in His own sovereign way. 

    ARTI think you have heard of cases handled twenty years ago, which, if they were handled today would be handled differently. 

    JTYou cannot bring in twenty years ago. Think of the weakness of our memories. What exists today? As the apostle says, being such, not having been such, but being such, in 1 Corinthians 5: 5: To deliver him, I say, being such, to Satan. For I, as absent in body but present in spirit, have already judged as present, to deliver, in the name of our Lord Jesus Christ (ye and my spirit being gathered together, with the power of our Lord Jesus Christ), him that has so wrought this: to deliver him, I say, being such, to Satan for destruction of the flesh. The word being may be left out making it all the more present. It is the state of the man as he is, not as he was. It is a question of the person and the principles that govern the state of that person. What is his present state? That is how the matter is reached. Who can tell what happened twenty years ago? How many of us can remember? It is the present time that you are conscious of and sure that what you are saying is the case. What is his state now? Is he repentant? Well, if he is not then there is nothing to say. If he is, it is a question of his present state. 

    JSYou have always recovery in mind. 

    JTIt is a question of the present state, Being such. You are dealing with a person as to what he is now. 

    JSIn this chapter you come to a fixed position in Benjamin: Son of the right hand. The authority is there. 

    JTThe authority is there. God is there, really, in a previous paragraph. God is there Himself in Bethel. The matter is settled. He is God. By and by heaven is brought into it, but we are now dealing with the person that may be involved. What is his present state? 

    QuesIn John 4: 27 it says, And upon this came his disciples, and wondered that he spoke with a woman; yet no one said, What seekest thou? Or, Why speakest thou with her?. Does it seem that the case was settled in the anointing? There was no need to find out any more. 

    JTYou might ask many questions. What about those other five husbands? What about the one she has now? Well, the Spirit of God does not tell us, but He does tell us that the Lord told her He was the Christ, and that He could do everything, and all these matters of her previous husbands and her present husband would be settled. She herself is settled, because she left her water-pot and went her way into the city and went to the men. She says, Come, see a man who told me all things I had ever done: is not he the Christ?. He is the One that will settle the matter if you give Him room. 

    JSHad He not got something, too? 

    JTThat womans case would be a settled matter, you may be sure, if she came into fellowship. Christ would see to that. The anointing settles things. 

    CAMThat is a very helpful thing to say. You could have gone into all sorts of detailed history about it, but it would only becloud the mind, because after all Christ is Son over Gods house, whatever things we may think about in the past. 

    JTI am sure things will become solved in our minds as we accept the anointing. The Lord said He was the Christ to her, and she asked the men to come and see if it was not so. 

    JTJrI suppose Nehemiah had to contend with very difficult circumstances, and it speaks of the nobles of Judaea who wrote to Tobijah. How they would hinder the work, and Nehemiah had to act very severely in the thing, bringing the judgment in himself. He exercised such severe measures against those people. Do you not think the nobles sometimes hinder the matter? You cannot get a judgment because there are undercurrents. 

    JTI am sure that is true. Nehemiah was a very unselfish man and a very great man, and a man who took counsel with himself and knew what to do, and went about to do it. That is the thing, to do things, as also in the book of Esther. If we add the idea of the anointing to these books, we can see how they may be brought into our own circumstances, and the anointing is the solution of every difficulty. We will solve it if we recognise the anointing and not pull down what has been done, but stand by it. Of course, we have to recognise facts if they have been overlooked, but we are speaking of their not being overlooked but investigated and everything declared as it is. As Job says, The thing as it is, and Paul says, being such. That is, all the matter that may be said about that thing is out, and he is reaching that with the Corinthians. It is for them to know that, whether the facts are true; being such involves that. So that we move forward on those lines. It is a settled matter and should be left a settled matter. Interference with it is simply the enemys work. 

    JSThe moral question is settled in John 4. 

    JTShe was settled herself, anyway, and as regards the details that the Lord Himself had mentioned, the Christ would settle all that, if He is recognised. The men would recognise Him. It is no longer on account of thy saying that we believe, for we have heard him ourselves, and we know that this is indeed the Saviour of the world. You have assembly material when the Holy Spirit comes into Samaria. 

    ARGenerally speaking, those who are received do not cause difficulty normally, but those that are withdrawn from. Sometimes the work of God is held up in their souls because they get sympathy. 

    JTExodus is a great book in this way, because we are furnishing the material. The material really in the antitype is the saints themselves, whatever it be. They are providing this material, and presently the material is there, plenty of it, and the workmen are there, and everything is done, and Moses passes on it all. It is good material, and now it is to be set up as a united thing and the anointing is brought in as a statement of the inauguration or setting up of the tabernacle. So that it says in the verses read, And thou shalt take the anointing oil, and anoint the tabernacle, and all that is in it, and shalt hallow it, and all its utensils; and it shall be holy. Holiness underlies the anointing. And thou shalt anoint the altar of burnt-offering, and all its utensils; and thou shalt hallow the altar, and the altar shall be most holy. And thou shalt anoint the laver and its stand, and hallow it. And thou shalt bring Aaron and his sons near, at the entrance of the tent of meeting, and bathe them with water. And thou shalt clothe Aaron with the holy garments, and anoint him, and hallow him, that he may serve me as priest. And thou shalt bring his sons near, and clothe them with vests. And thou shalt anoint them, as thou didst anoint their father, that they may serve me as priests. And their anointing shall be to them an everlasting priesthood throughout their generations. And Moses did so: as Jehovah had commanded him, so did he. Well now, this is just a concise statement of the anointing in the chapter, and everything is seen functioning, and then it is said, And the cloud covered the tent of meeting, and the glory of Jehovah filled the tabernacle, Exodus 40: 34. So that we have a complete collective idea anointed; a representative of God in the wilderness which corresponds with what we have in 1 Corinthians 12: 12: So also is the Christ. 

    JSWhat would you say of the use of water? 

    JTThat is a current need always, being in the wilderness. We need that, as the Lord says to Peter, Unless I wash thee, thou hast not part with me, John 13: 8. It is a question of the priests, in order that they may serve as priests. 

    TEHWhen Paul and Silas were in the prison at Philippi, did the truth of the anointing and the suffering that went with it help to set up an assembly at Philippi with all the features of joy and restfulness before God? 

    JTThat is what the facts of the epistle show, the sufferings must have entered into the very constitution of the assembly, but I think this anointed position is one of the greatest things that could be before us, however feeble we are, that we have the thought in our hearts, and when a thing is settled, let it be settled, and these settlements take place in localities. The Lord indicates that things are never settled now on the principle of a general council, but in localities, and if I come into a locality I recognise what has been done before I came, and I do not interfere with it unless I have some new facts. Otherwise I am doing harm by bringing up old facts that are already known. We are to go on in positive things. We have plenty of positive things to go on with. 

    AATWas not Acts 15 a general conference? 

    JTThat was the last one. God honoured Jerusalem as the great centre. There were none after that. There were plenty of councils after that, but that was the last one that had Gods approval. Paul brings out local companies: Thus I ordain in all the assemblies, 1 Corinthians 7: 17. All matters are settled in local assemblies and they are ratified in heaven, and, therefore, should be recognised by all and not interfered with. The Lord is able to make the thing stand, if it is right and it is ratified in heaven. 

    RWSDoes the principle of this country make the accomplishing of this more difficult? I wondered if the ministry we are having on this from year to year would be that the independency and form of government and all that might lead to the despising of what is small and the ignoring of the authority of the assembly possibly more so than in other parts of the world. 

    JTOf course, this country was started in that way. It was started on a negative principle of revolution, resistance to an existing government at the time. Of course, God has changed all that now. God is with this country, but the constitution of the people is radical. That is the sort of thing and we have to be on our guard against it because whatever marks the natural mind is leaven. 

    RWSAs knowing that, the Spirit of God would help us to honour the assembly as over against the military and the nation. 

    JTGod would bring up graciously His idea in the anointed position. It has been here for many years, probably nearly one hundred years, and it is here, and we should cherish the thought that we have part in it, and not interfere with it by any meddling. 

    CAMOur trouble is our slowness to learn. In order that thou mayest know how one ought to conduct oneself in Gods house, 1 Timothy 3: 15. We are very slow to know how to behave properly. 

    JTQuite so. 

    ANWWe should certainly have seen the gain of the recognition of it practically. 

    JTWe have seen it. The Lord has been with the brethren, and will be with us, but He will be with us on those lines. The last is the great central thought of the wilderness, and that is our position. 

    AATI notice how we have been dwelling on the thought of discipline, but in Exodus is it more Serve me. 

    JTThat is the main thing. That is what it says here: That they may serve me as priests. That is the primary thought of the priesthood in chapter 28 of this book. 

    FNWIs the service of God in this chapter contingent upon the setting of things in order in verse 4? Would that link with Pauls instructions to Titus, setting things in order and putting elders in every city? 

    JTAnd thou shalt bring in the table, and set in order the things that are to be set in order upon it. Well, that is good. 
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    NAMES IN THE HOUSE OF GOD (JT 99)

    John 17: 26; Genesis 35: 6 - 15; 2 Kings 2: 4

    I wish to speak about the idea of a name as it is seen in the Scriptures, and of how, as regards God and as regards ourselves as believers, it enters into Gods house. The idea of a name is, as it were, stamped on the house. I hope to show how it applies to every believer from the divine standpoint. The name of each is called as he is baptised; he is baptised to the name of the Father, and of the Son, and of the Holy Spirit. The great thought of name is before him as seen in a divine Person in revelation. His own name is mentioned, but only in a potential way, for before baptism there can be little worth naming in the believer. What is in the divine mind, which is to be developed always, corresponds with the great thought of the name as presented-the name of the Father, and of the Son, and of the Holy Spirit. The thought of the name connects powerfully: the nations are to be baptised unto it. The nations have each their men worthy of distinction and renown, and their names have a great place in the nation as unregenerate, but baptism implies that they are now regarded in their true light; that is of no value morally. The believer would never seek a place nationally. The idea in baptism is another world. God always had the idea of a world in His mind, it has taken form already in Christ, involving renown, and a name according to God. So all our thoughts as to name are henceforth, as baptised, to be in that relation. Gods world takes form now in the house of God, which is a provisional thought, and belongs to circumstances relating to us; it affords present enjoyment of what we go on to finally. All the features of that world are to be known now in the house. I may say here, that baptism does not of itself introduce into the house, but it introduces into the realm in which that name is prominent, the divine name, for there is only one name, that of the Father, and of the Son, and of the Holy Spirit; it does not say names (see Matthew 28: 19). Baptism introduces into that, and it sets the believer up in that relation; he finds what the name means for his own soul. The Lord says, I have made known to them thy name, and will make it known, it is one thing to be baptised unto the name, and another that it should be made known by the One who alone can make it known, that is the Son. I have made known to them thy name, and will make it known; that is, there should be absolute certainty that it is made known in us; and then He adds, That the love with which thou hast loved me may be in them and I in them, John 17: 26. 

    The believer is thus brought into that which is the highest order of love, namely, the love the Father has for the Son; that kind of love is to be in them, the love with which thou hast loved me, and correspondingly He adds and I in them. The Lord is in us, in our affections as thus known, in such an exalted love as that, that which the Father has for the Son. We are able to love the Son in some measure as the Father loves Him: it is that kind of love. Therefore, dear brethren, that is the way the name comes out, it stands in relation to love; everything must work back to that, to what God is. Each of us acquires a name of distinction in that way, and what a variety there would be, each having his own distinction; I want you to take that in to begin with. Christianity began with the assertion that there were a certain number in the upper room in Jerusalem, The crowd of names who were together, not a number of believers, or saints, or brethren, but of names. Everyone had a distinction, and that is what is meant in the salutations in the epistles, as bringing out the distinctions in the brethren in each locality, that distinction being the outcome of love shown in some particular way. If I do not love I am nothing; if I do love, it is noted in heaven. 

    I want to show you how all that worked out in Genesis, so that we may see how we come into the realm of love, which is the house, where these great thoughts have their fulness. You will remember how the thought of name arose with Cain. We have the thought of the giving of names from the very beginning of creation: the darkness he called Night and so forth, but when we come to man, He called their name Adam, Genesis 5:2. That is said of the man and the woman: He called their name Adam. But as yet there are not exploits or distinctions acquired through exploits; Cain begins that; he built a city and the idea of name comes into evidence, for he called it after the name of his son. There you get the germ of the word, in the idea of a man calling a city after the name of his son, and that thought runs on to Babel, where men said, Let us make ourselves a name. Over that God writes confusion Therefore was its name called Babel-confusion. Men give titles but there is nothing moral, nothing that deserves the recognition of heaven in them. Christians aspiring to them just add to the confusion. If a christian aspires to something to which a man who has no regard for God aspires, see the company he is in! Confusion is written over it, whether it applies to a christian or an unregenerate man. 

    So you get the idea first with Cain, then with the progeny of angels and the daughters of men; these were the men of renown, the heroes of ancient times. Men have searched into these things, and have spent their lives to establish facts in regard to these matters, but the further to the root of them we get, the more objectionable they are found to be, the less fit to be named in the mouths of holy men and women. These were the heroes, who of old were men of renown, men whose names were revered and even worshipped down the ages, but whose origin is enough to show anybody how unfit they are to be regarded by those who love Christ. 

    Then we find the thought carried through to Babel, the idea showing that collectively what is seen in every nation in the way of patriotism and nationalism has to be discounted, along with the other names of which I have spoken; baptism requires it. Let us build ourselves a city and a tower, the top of which may reach to the heavens; and let us make ourselves a name. There was no thought of going through into heaven, it was simply for conspicuousness; and God has written Babel, confusion, over it. That is enough for the christian. He comes to see negatively that divine distinction is not confusion. You leave all that which is marked by Babel behind, and enter upon that which is marked by divine order. Although the word crowd is used by the Spirit in Acts 1, in connection with names, it is no discredit to the hundred and twenty; heaven has put honour on every one of them, that is how it will be in eternity; each will be marked off by the evidence of love, and the work of God in them. However great the number, and it will be great, there will be no confusion. Everyone will be like Christ, but everyone will have his own distinction and be recognisable, so there will be no confusion there. 

    Commencing with the name given to the city we have the use of names according to God on moral grounds; there are names given creationally, and there are names that come out in a moral sense. Seth calls his sons name Enosh, that is no distinction, he is just a frail, mortal man; there is no distinction. What intelligence that implies! That is where baptism fits in; he would claim no distinction. Graveyards show that death is very callous and makes nothing of men. 

    Enosh is a landmark, dear brethren, and each of us has to understand what it means: mortal man, dying man. There is no distinction. And the scripture adds, Then people began to call on the name of Jehovah, Genesis 4: 26. It is a matter of no distinction, people began to call on the name of Jehovah. The name of Jehovah is set over against a name that means nothing as regards distinction! That is an epoch, you begin there: Then people began; it is on the divine calendar. That particular time was the beginning of a great era, when man, hitherto dark, had begun to call on the name of Jehovah. I hope everyone here understands that we have to call on that name, for that is where we begin to get distinction, and a distinction that runs on into eternity. It is implied in baptism. 

    Then as you come down the line you come to Shem, who was contemporary with the men of renown spoken of in Genesis 6. His name means name or renown, it is something; and his fathers name was something, for Noah means rest. Shem means renown but not as we have been speaking of it in connection with Cain and Babel. Shem was the second son of Noah, he was said to be the brother of Japheth the elder, and Ham was the youngest. I want you to notice that, dear brethren, because the line of Shem includes all the names of glory in relation to Abrahams line; so that the name given to him was substantial; there was something there. Shem led in the hiding of his fathers nakedness, an important matter in this thought of name. Anyone given to exposing, or criticising, or making little of the brethren, or doing or saying anything that discredits the brethren is unworthy of a name; that name shall perish. Shem was the opposite of that, and so we find that when the genealogies are given with Japheth and Ham, Shems is given last in chapter 10, but then it is given by itself in chapter 11. That is to say, the true idea of name is brought in by the Spirit of God as Babel is written on all else. We want to get on to that line, dear brethren, and remain in it, there is renown and increase in it: Blessed be Jehovah, the God of Shem, Genesis 9: 26. 

    I want to dwell upon how it works out in Jacob, that is the manner in which it is worked out in each believer. Jacob is the believer viewed as difficult to manage; every true believer says, That is I, difficult to manage. You must never say a brother is beyond managing; he may be difficult, but he is not too difficult for God. Alas! for him if he is especially difficult. Jacob was a difficult man and his family was a difficult family, yet you get the house of God in connection with him. It is as if God would say, Difficult as he is, I will make him a trophy to shine in My house. But then he has got to come to it that he is a difficult man. The most difficult man is the man who has not come to it; but Jacob did come to it. There is no time to go into details, but he came to it that he was a very difficult man, a man making a name for himself by riches, a man who went into business to build a name for himself. Jacob did that for twenty years; he went into business and was successful in business. But then success in business will never give you a name in the house of God; it will only detract from any little spirituality you may have. So when Jacob came back from Padan-aram, he sent a message to his brother and gave him an inventory of his wealth. The messengers returned to Jacob and told him that Esau was coming to meet him with four hundred men, which did not bode any good for Jacob! The great wealth of Jacob could be of no avail when Esau met him with four hundred men. So God meets Jacob, and He cripples him. That is what I want to speak of, dear brethren; a man may spend twenty years and make great wealth, and come back with it with the thought that it will add something to him spiritually, whereas it is the very opposite; it all has to come down, it is absolutely useless in the house of God. Difficult as Jacob was, he was not too difficult for God; God loves to show how He can take the most difficult, and make him shine in His house in spite of the difficulty. That is what God is doing today. Who is not difficult? If you say you are not difficult, you cannot bring greater evidence as to how difficult you are! Some people are amiable, nice and genteel, and they think that is something for God; but it is just what they are naturally, and that has to go, it is no good for the house of God. So God meets Jacob, and cripples him; you know the history. God takes on this difficult man definitely, but then Jacob puts himself in the way of being taken on. He prayed, and God met him. 

    I want now to come to Jacobs entrance into the house, and what is more beautiful than to see a christian, hitherto difficult and occupied with moneymaking, to see that man brought into accord with the mind of God, wending his way to the house of God? That is chapter 35. Jacob is on his way to the house; I hope everybody here tonight is! There are many nominally in fellowship who never have wended their way by the Spirit of God into the house, or taken their place in it intelligently according to God. See how Jacob after all this extraordinary experience at Peniel built a house for himself at Succoth! A man makes his pile and builds his house, gets a bit of a show-place; he may have an altar there, may even have his Bible reading in the morning; he may attend the meetings, and call his altar by the name of El-Elohe-Israel, God, the God of Israel. You may say, What a fine man that is; he does not go in for the world. But there he is at Shechem, he is not in the house. He may attend the meetings but he is not in the house characteristically. He may be in it abstractly, but he is not in it characteristically. 

    We see that God loved Jacob in spite of all, even though he was a difficult man. God loved him, and says to him, Arise, go up to Bethel, and dwell there. Genesis 34 is full of disgrace, but God takes advantage of the disgrace; we may thank God for it if it leads Jacob into the house. We would not encourage the conduct seen in that chapter, but God uses the very disgrace to induce Jacob to go into the house. God makes His own terms, He says, Go up to Bethel ... and make there an altar unto the God that appeared unto thee when thou fleddest from the face of Esau thy brother, Genesis 35: 1. That is to say, God is now linking on two things; He is linking on Jacobs first spiritual experience in connection with the house, with the second spiritual experience into which He is going to bring him. When you reach the house you get your name and you begin to review your history from its beginning. I urge on everyone here to do that. Go back over your history, and see how God has worked with you with the result that you abominate your conduct, and magnify the work of God. You never cease while here to be a repentant sinner. 

    Jacob goes to his household and says, Put away your gods; no doubt he knew they were there Purify yourselves and change your garments, and they did it. Then he goes to Luz, that is Bethel in the mind of God. God would have the idea of Bethel, the house of God, in our minds prominently. Jacob builds an altar there, and calls the place, not the altar, El-beth-el. At Shechem he called the altar El-Elohe-Israel, that was what he built; but he did not make the house of God: God makes the place, so he calls the place El-beth-el. The Spirit of God says of El-beth-el, that it is where God appeared to him when he fled from his brother. The brother is a link all through, as if throughout these chapters God would have Jacob never to forget his brother; that is essential. 

    It is as if God would say to Jacob, I would never have you forget your brother and his wrath, and how you fled from his presence, but I stood by you. If the brethren hate me, God stands by me, but I must not forget. Jacob called it El-beth-el; he reverted back to chapter 28, connecting the whole matter with the wrath of Esau and his fear of it. He was not a fit person for the house of God when he was fleeing from his brother; that must be settled first. It was, thank God, for he met his brother and was figuratively reconciled with Esau before he reached Bethel. That is one side of the picture, that is chapter 33. Then in chapter 35:9 - 15 we have a paragraph which gives us Gods view of this whole matter; it is an abridgement of what happened after Jacob came back from Padan-Aram, without giving the details of the history belonging to it. I wish, dear brethren, to point out what these verses really mean. They are the bringing together of the revelation of the divine name, the name of God, and the name of the believer, to show that they agree. The house of God is where God is, and where there is nothing that is not in accord with His mind; that is what the house of God really is. It is the bringing together of God Almighty and Israel. Almighty means He is here in the power of the Spirit, the power that wrought in Christ in raising Him from the dead. The almightiness of God is the power of the Holy Spirit that is here today; that power works in us, the believer is in accord with that; he is a prince. God has almighty power, He is God Almighty! He is in the house, and the believer has power there of that kind, not of any other. If one says, Lord Jesus, he says it in the power of the Spirit of God; if one says, Father, he says that by the Spirit of adoption; if he ministers he speaks in the house by the power of the Spirit of God. We may carry that on to the New Testament; the Lord says in John 17, I have made known to them thy name, and will make it known; that the love with which thou hast loved me may be in them and I in them. The complete correspondence there is in the way of love between the Father and the saints. The same kind of love, the most exalted, is the love the Father has for the Son, and that is in the saints. Christ is in the affections of the saints, as He is in the affections of God. 

    So you find here it does not say that Jacob names the place Beth-el, because it is where God appeared to him when he fled from his brother: No! that is shut out in these verses; Esaus wrath has gone into oblivion, it has no place in the house. It would be a terrible thing to bring the idea of hatred among the brethren into the house, it has no place there. Why then does he call the name of the place Beth-el? Because it was where God had talked with him (verse 15); that is the place now, the place where God speaks with us. Have we all understood this experience? It is a question of the place where He speaks with us. He has had us in the house on His own terms; it is a place suitable to Him, and He speaks in that place, Beth-el. The house of God is the place where God speaks to His people, and goes up from them. I hope the Lord will help us to see what it is to be in the house, not in the place where He appeared to me in relation to the wrath of my brother, but where He speaks with me Himself, telling me about Himself. What does He say about Himself? He discloses His name, He speaks about Himself; and then He speaks about Jacob, and changes his name. He says to Jacob, Under these circumstances you can multiply. Think of a multiplication of a Jacob like this! That is the kind of thing in the house, the multiplication of persons: Be fruitful and multiply. This corresponds with Psalm 113: 9, He maketh the barren woman to keep house, as a joyful mother of sons. Here it is not only the housekeeping, but the person in it, such a person as God could speak with, in a place suitable for such holy conversation. Think of the holiness involved, the disclosure of the name of God, and then the disclosure of the believers name, of how heaven regards you! I do not know anything more interesting and important than that we should understand this; hence Jacob not only calls the place now by its proper name, but he sets up a stone pillar. It is not a stone to be on, as in chapter 28, but the point is the material of the pillar, a pillar of stone, it is durable, something to last. I see now that I am to last, not only in the house, but that I am a stone in the house. The Son abides for ever in the house. The idea of a stone is permanency. Then Jacob pours on the stone a drink-offering, and poured oil on it. He not only anoints it but he says virtually, I am going to stay, and God is pleased to have me stay. The Son abides in the house for ever. If therefore the Son shall set you free, ye shall be really free, John 8:36. I am free in the house. Now I want you to see what Elisha is in Bethel, in 2 Kings 2. Elisha is the believer, and Elijah is the representative of God. The time had come for Elijah to be taken up to heaven in the whirlwind. He went from Gilgal to Bethel with Elisha. The first point reached is Bethel, then Jericho, and then the Jordan from where Elijah ascended. But I am speaking now of Bethel and I want to link Bethel here with Genesis 35. There are two persons here in Bethel and in Genesis 35 we have two persons, Jehovah, God Almighty, and Jacob; and they are conversing at Bethel. That is not at the street corner, nor is it the worthless talk which, alas!, is often current among us. The conversation at Bethel means spiritual, holy converse. Now Elijah is speaking to Elisha, and for the first time he addresses him by name, he says, Elisha. That is a beautiful thing to understand in the house of God. The representative of God is there in Elijah, 

    and myself. I am addressed by name, I am known now; it is not simply that brother or sister who was converted at such and such a place; I do not know his name. Heaven never speaks like that, heaven is perfectly conversant with you from your beginning; heaven knows your name and regards you according to the work of God. You need have no feeling because this or that brother does not call you by name; that is his limitation, not yours. We must all admit our limitations, but heaven has none; your name is known there, everyone is known in heaven. In heaven there is no such thought as confusion as at Babel; everyone has his own distinction. There will be myriads there, and everyone will be distinguishable. So in the house, Elijah calls Elisha by name, he says, Elisha! It is the only mention of it in this section, and it brings out what I am saying, that your distinction is known, and the house is the place to call attention to it, the distinction is recognised. You will find that constantly in the New Testament. Take Simon, a Cyrenian, coming from the field, the father of Alexander and Rufus, Mark 15: 21. Who are they? Known persons; they would not be mentioned in that way if it were not so. Everyone is known according to his spiritual distinction; the point is to have a spiritual distinction. Elisha had a spiritual distinction. 

    That is what I had in my mind, that we might understand how names enter into the house, the thought of a divine name-the Father, and the Son, and the Holy Spirit, and then the names of the saints. God help us to take up these things and understand how spirituality enters into the house. 
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    Furnishes a catalogue of Esaus sons, with their various titles and localities. We shall not dwell on this, but pass on to one of the most fruitful and interesting sections in the entire canon of inspiration. 
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    Genesis 36

    Esaus royal and ducal strength  his family greatness before there was any king in Israel  for God reserves His own time, mans time is always  Jacob being but a poor shepherd, a plain man; this closes this part. 

    The counsels of God are now to be developed more, in the Person of the Lord Jesus; so it is indeed in Isaiah. When Joseph was born, Jacob thought already to pass out of Padan-aram, but all was not then accomplished  the inheritance not yet served for. The power of life and faith with God is however most wonderfully shown in Jacobs wrestling  and even in the wrestling, though not peaceful communion; yet more, this wrestling may be in intercession, as in Epaphroditus, it may be  but perhaps the Lord alone had it purely so  in the conflict of bearing; for in us, though this may be, it is corrective also, but there is prayer that we may not enter, and so passing through the trial with God. 
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    GENERATIONS IN THE BOOK OF GENESIS (6) (JT 42)

    Genesis 36: 1 - 8; Genesis 37: 1 - 4; Genesis 47: 7 - 10; Genesis 48: 14 - 16

    JTIn connection with the generations of Isaac, we were unable to say anything as to Rebecca and the two nations, which, it is said, were in her womb. They were announced prophetically, and they bring out something of the qualities of Rebecca as representative, with Sarah, of the sisterhood of the family of God. That side is carried through in the Scriptures. The mind of God is indicated to Rebecca as to her unborn children  that sovereignty entered exclusively into the generations of Isaac. Whilst Esau proved hateful to God in result, he occasions the bringing out of the character of the dispensation, in that he also is blessed by Isaac. His blessing is stated in Genesis 27: 39: And Isaac his father answered and said to him, Behold, thy dwelling shall be of the fatness of the earth, And of the dew of heaven from above; And by thy sword shalt thou live; And thou shalt serve thy brother; And it shall come to pass when thou rovest about, That thou shalt break his yoke from off thy neck. Then the chapter says, Esau hated Jacob. 

    In regard of Jacob, it seems that the blessing is invoked.. And God give thee of the dew of heaven, And of the fatness of the earth, And plenty of corn and new wine. Let peoples serve thee, And races bow down to thee ... Cursed be they that curse thee, And blessed be they that bless thee. So that in what accrues  the good and the evil  occasion is taken to bring out the character of our dispensation typically, that is, blessing upon all, although in result one line is hated. God said, I loved Jacob, and I hated Esau (Malachi 1: 3). Though Esau is ultimately hated, he is here blessed, but the blessing takes the form of a statement of facts; what should be, and brings out what the man really was; whereas with Jacob the blessing is invoked 

    and he is protected. There is the family of faith running through him, representing what is real in christianity, but still, both are blessed. Another thing that is to be noted in these generations is that they are written from the standpoint of what had developed already. That is, Moses, the writer, being conversant with the facts would speak of them from the standpoint of the testimony of God. So the histories or generations, as we have been speaking of them, are intended to instruct the people of God as to the persons under consideration. 

    PLYou mean that where people are in relation to the testimony it becomes the touchstone to their spiritual history. 

    JTThat is how, I think, we should look at it, what has come out morally. The instruction clearly has the testimony in mind, for that is what Moses represents; he was feelingly identified with the testimony. The Lord took great pains in His ministry, according to John particularly, to stress the importance of Moses writings, that they were to be believed. They are to be read in faith, so that Abraham, speaking to the rich man in hades, says, If they hear not Moses and the prophets, not even if one rise from among the dead will they be persuaded (Luke 16: 31). We can thus see what a testimony we have in these books, how reliably written by a man who was faithful in all Gods house. 

    QuesYou remarked that the idea of father came out, not only in Abraham, but also in Isaac and Jacob. Is it in the fact that they bless their sons? 

    JTYou can see that here. Blessing is the leading thought in the book, and runs right through in a paternal way. So Abraham exercises his fatherly care for Isaac; and notwithstanding the lamentable feebleness of Isaac, he rises to this thought under God. By faith Isaac blessed Jacob and Esau concerning things to come (Hebrews 11: 20). And, having blessed Jacob, he undertakes to help and guide him in regard of his wife. So we shall see in considering Jacob how it runs through, he rises even to the blessing of Pharaoh. The less is blessed of the greater manifestly, as Scripture says, and Jacob is able to bless Pharaoh, showing how pronounced the idea of blessing is. Then, Jacob loved Joseph; that is the fatherly thought in regard of what is lovable, and in the end, taking on and elevating the sons of Joseph to the rank of the twelve tribes  the sons of Jacob. So we are on the up line in his service, and we see, notwithstanding general weakness, how the idea of the testimony is maintained. It is a point of the greatest importance that we do not lose sight of it and drop below the proper level. God brought Isaac to it in the blessing of Jacob and Esau, and then there was the exercise of fatherly care for Jacob that he should have a proper wife, that the line should be kept intact. 

    QuesWhat would you say as to the exercise of Rebecca? Does she suggest something in a subjective way that lays hold of the thought of God, and which, in that way, rises above the declension? 

    JTClearly, she is brought in with Sarah, and Rachel, and Leah, as developed out of the generations of Shem and Terah, showing the import of those generations and how cumulative they are. So that we should be instructed as to what we have to do with. Rebecca had the mind of God about the two sons; she loved Jacob. That is, she augmented the fatherly thought, because it is not only the thought of God Himself as Father, but the idea of father in those who are responsible  as you get it with Paul and John and others to whom that title applied. The fatherly thought is often weak amongst the brothers and has to be augmented or supported by the maternal side. 

    PLWould that be seen in Deborah, a mother in Israel, and would Barak represent the weak paternal side? 

    JTExactly; and in Manoah too; you have the maternal qualities in his wife without mentioning her name; the qualities are what is stressed. You have it also in Gideons mother, who had the right ideal  her sons, as described by the kings of Midian, show that her ideal of manhood went beyond her husband. 

    PLAnd like Hannah. 

    QuesSo would you say that through the maternal help of Rebecca, Isaac sends Jacob away in a most dignified manner to find a wife, not as escaping from his brother? 

    JTYes. And Isaac called Jacob, and blessed him, and charged him, and said to him, Thou shalt not take a wife of the daughters of Canaan. Arise, go to Padan-Aram, to the house of Bethuel thy mothers father, and take a wife thence of the daughters of Laban, thy mothers brother. And the Almighty God bless thee, and make thee fruitful and multiply thee, that thou mayest become a company of peoples. And may he give thee the blessing of Abraham, to thee and to thy seed with thee, in order that thou mayest possess the land of thy sojourning, which God gave to Abraham! And Isaac sent away Jacob; and he went to Padan-Aram, to Laban the son of Bethuel the Syrian, the brother of Rebecca, Jacobs and Esaus mother. And verse 7 shows that Rebecca joined with Isaac in sending Jacob to Padan-Aram. The sisterly side is brought in and the kindred stressed. All this points to the exercise of fatherly qualities, augmented by motherly ones, which are intended to be seen throughout this dispensation  of course, principally in the elder brethren, so that we have the line preserved amid all these other generations with which we have to do. Esau, on the other hand, ignored these instructions, and caused grief to his mother, taking wives from the daughters of the Canaanites. Then, when he saw that Isaac had blessed Jacob and sent him away to take a wife, and that the daughters of Canaan were evil in the sight of Isaac his father, Esau went to Ishmael, and took, besides the wives that he had, Mahalath the daughter of Ishmael Abrahams son, the sister of Nebaioth, to be his wife. That is just imitation, and morally is of no value. 

    PLIs that Laodicea assuming the light of Philadelphia without the state? 

    JTQuite so; we have to guard against that. Imitation in the things of God is calculated to discredit what is genuine. 

    MWBThen you would view Esau as within the christian profession. You refer to Jacob as that which is real in christianity; Esau is profane. 

    JTThat is the position. He starts out on that line. He was on the line of nature, a man of the field, but Jacob was a plain man and dwelt in tents, and was loved by his mother. Esau is marked off as a natural man, but still ready to imitate, and if Jacob is blessed, he must get a blessing too. I suppose this kind of rivalry is prevalent throughout christendom, persons trying to attain to what is of God in order to maintain self-importance, but hating those who have divine things as valuing them on the principle of faith. 

    HFNWould you say a word as to the distinctive features that are to mark a father, and then the features represented in the mother? 

    JTThe father, first of all, gives status to the family  the sons, and undertakes authority, as we see in Abraham and Isaac, to guide and protect according to right principles, because both Abraham and Isaac lay out right principles, as we have just read in the charge to Jacob. Then the mother acts more instinctively, as seen both in Sarah and Rebecca. Sarah was above her husband really in having Ishmael cast out, and Rebecca would have the blessing for Jacob. She knew to whom it belonged; she was not robbing anybody, for Esau had nothing to be robbed of really. It is to him that hath that more is given. Esau had denied himself of his wealth, and Rebecca knew from God that Jacob was put first, that the elder was to serve the younger, and she would have the blessing for him. Although we cannot excuse her methods, yet there was determination that Jacob should have the blessing. It is that maternal quality, whether in literal mothers or in the assembly, that has the determination that the young should have the blessing, those marked off for it. 

    JHTIs that worked out to an issue in the prophet Obadiah: 17, 18? It says, The house of Jacob shall possess their possessions. And the house of Jacob shall be a fire, and the house of Joseph a flame, and the house of Esau for stubble; and they shall kindle in them and devour them; and there shall not be any remaining of the house of Esau. 

    JTQuite. In the first scripture read we have the generations of Esau, and we are told again the kind of wives he took, and then in the end of the paragraph (verse 8), Thus Esau dwelt in mount Seir; Esau is Edom; so there is no doubt as to him. It is not always easy to determine those whom Esau represents, but in this chapter, I believe the generations of Esau are to help us to discern them. 

    AMHIt is mentioned three times in this chapter that Esau is Edom. Is that a reference back to the making of his bargain, that it put upon him the terms he had made himself in selling his birthright for this red thing? 

    JTYes, Edom signifying red. Then it will be observed that he had kings: And these are the kings that reigned in the land of Edom before there reigned a king over the children of Israel. Then again in the end of the chapter, the chiefs of Edom being mentioned, This is Esau, the father of Edom. 

    JTJrIt says in verse 6 that he went away from his brother Jacob after he had acquired a great deal of substance in the land of Canaan: has that any reference to the departure of certain ones from the truth and what they have taken with them? 

    JTYes. There has been much of that; people having acquired things amongst the brethren  that is, in Canaan  and gone off with it, and set themselves up elsewhere in independency. 

    JJThe anxiety of Jacob about the wives of his sons does not appear. The fatherly feature that you have spoken of in regard of Abraham and Isaac as to their sons is very clear, but in Jacob it seems to be entirely absent. 

    JTWe see a sorrowful lack in that respect in the history of Judah, in chapter 38. We cannot go into it now to any extent, but it is a chapter of disgrace. The early fatherly qualities of Jacob were weak, but he rises subsequently; indicative of the varied history of the believer  of all of us. We may have the right thought objectively, but Jacob represents the long, chequered, varied histories of the saints, and how we may rise to the idea of the primary thought of God as we go on, reaching it perhaps in a more spiritual way than had been reached earlier. The history of his family is most distressing but he loved Joseph; he loved what was lovable. 

    PLDo we find in Paul, claiming so rightly to be the father of the Corinthians, one who exceeds Jacob in loving what was unlovable? Is that part of the fatherly service? 

    JTQuite so; we have had it already: if even in abundantly loving you I should be less loved. God knew that he loved them. It is these fatherly qualities amongst us that are so much needed, to guide the young. Jacobs love is seen in the fact that he loved Joseph, but it is rather in the fact that he loved what was lovable. His mother loved him too, that is, he was brought up in love, and Jacob loved what was lovable, but we have to learn to love like God. That is the difficulty; being able to love saints who are not attractive Love in the Spirit is the great thing, involving love for all saints. Those are two thoughts which we get in Colossians, that you love in the Spirit, thus that you love those who may be unlovable, and you do the utmost for them. 

    EuREsau seems to recognise that what was fatherly would preserve his brother, because he did not suggest slaying him till the days of mourning for his father were over. Does each generation in that way protect what is of God in the generation coming on? 

    JTI think that suggestion is there. He had some regard for his father in that sense. 

    QuesHow are we to regard the word in Deuteronomy 23: 7? Thou shalt not abhor an Edomite; for he is thy brother. 

    JTThat is in the early part of the history; nor would God permit Israel to touch Edom on their way to Canaan. All that brings out what consideration Edom had, just as we were saying. He was blessed, and God would act towards him according to the blessing and give him every opportunity to be right. So in Deuteronomy 2, Israel is directed not to touch him. We are apt to speak severely of those who like Edom have gathered up certain truth amongst us and gone off in independency. We have perhaps to do with them in contending for the truth, but to go beyond that is unwise, for God is caring for them. In fact that is what is happening in other lands today, and we cannot but feel that God would act for them. They have turned away from the truth, but they are in distress and we cannot but feel for them. I think Deuteronomy would show how Gods consideration for Edom is in keeping with the fact that he was blessed, but all that consideration proved futile, and the hatred toward Israel deepened. The prophets show how God took account of this hatred in Edom, so the last prophet says that God hated him. 

    JTSDoes the wonderful patience of the Lord in regard of Laodicea serve as an example for us  Behold, I stand at the door and am knocking  but in result Laodicea is spued out of the Lords mouth. 

    JTYou feel you cannot regard those represented in Edom just as the world; you cannot but think of them according to the early history, and as it says here, according to their generations. It is a question of their origin and what God thinks about them, and it is important to keep that in mind, because we are apt to classify them all as the same, but they are not the same. Edom is not Ishmael, nor is Ishmael Edom, although they are linked together. We see them in the Psalms  Edomites, Ishmaelites, etc., all attacking Israel, but they all have their identification (Psalm 83: 6 - 8). 

    JC-SYou said this morning that some of them were near relatives; would we embrace them in our prayers and in service, without violating the truth? 

    JTSurely; I hope we do serve them in that way. In the book of Judges, it is said that Jephthah in speaking to the king of Ammon pointed out how Israel treated Edom and walked round the land of Edom, and reached Canaan as the result of further walking. So we must have patience and give them every opportunity, because it is a question of maintaining the dispensation. Isaac blessed both Jacob and Esau. See what Esau is. Isaac says, Behold, thy dwelling shall be of the fatness of the earth. I apprehend that means that those typified are in the area in which the Spirit is operating, and so the truth is available to them. The dew of heaven is there. Then it says, And by thy sword shalt thou live; And thou shalt serve thy brother; And it shall come to pass when thou rovest about  there is no idea of fellowship in that  That thou shalt break his yoke from off thy neck. That is the sort of thing. It is not easy to love them, nor indeed can we speak much about loving them in those conditions, 

    but we have consideration for them and give them every opportunity to adjust themselves and walk in the truth. 

    PLDo you see it in Davids respect for the anointing and his long patience with Saul? 

    JTQuite so; and, as has been remarked with regard to Laodicea, the Lord says, I counsel thee to buy of me. That is very touching. He says, I am about to spue you out of My mouth, but I am ready to give you counsel, and if you do not want grace, a free gift, I am ready to sell it to you  anything to help you. 

    HFNIn the blessing of Jacob, the dew of heaven is mentioned first, and then the fatness of the earth and corn and new wine, but in regard to Esau, it is the fatness of the earth first, the dew of heaven coming second. Would Jacob carry on in spiritual power what was seen in Abraham in relation to what is heavenly? 

    JTThat is what I understand, and he is to be supported by corn and new wine, to be maintained at the full height of the position. It is that he is furnished with what belongs to the testimony and sustained in it. 

    HMSIn this connection you made some remark as to the link God has with those in christendom. 

    JTWe were speaking of these generations involving what was from the beginning, their origin and history. For instance, the claim to apostolic succession  that is not from the beginning; it never existed, but it is claimed by the greater part of christendom. You ignore that; but then, there are other things that really belong to the beginning, that you feel some of them at least have, and that makes a difference  you are nearer to such. 

    JHTThe Ishmaelites are those that buy Joseph and sell him into Egypt, whereas in chapter 33, as Jacob meets Esau, it says, lastly Joseph drew near, and that seems to leave an impression on Esau for the time being. 

    JTIt is Christ really presented to him. It says in that chapter that Esau ran to meet him, and embraced him, and fell on his neck, and kissed him; and they wept. And he lifted up his eyes and saw the women and the children, and said, Who are these with thee? And he said, The children that God has graciously given thy servant. And the maidservants drew near, they and their children, and they bowed. And Leah also, with her children, drew near, and they bowed. And lastly Joseph drew near, and Rachel, and they bowed (Genesis 33: 4 - 7). You will notice that Joseph is placed before Rachel, that is, it is Christ. Whether Esau had discernment or not, there it was. When Joseph was born, Jacob was affected by that small suggestion of Christ; the spiritual man is thus affected, but was Esau affected? There is no evidence that he was. The true saint is affected by a touch from God, of Christ, in whatever small measure He is presented. Jacob is affected by the birth of Joseph. Esau had this testimony, and that really is the way to get at those represented by Esau; to let the children that God has given be seen by them. Let Christ shine in the midst of them; that is, put Christ first  Joseph is here before Rachel. 

    HHIn Jeremiah 49: 11 it says in regard of Edom: Leave thine orphans, I will preserve them alive; and let thy widows trust in me. That is, God would bring them down in grace. I suppose there is no inheritance in the world to come for the Edomite, whatever exercise there may be now and whatever care may be bestowed at the present time in relation to the testimony. Is that right? 

    JTYes. It is in keeping with this dispensation, grace being the ruling thought: so also grace might reign through righteousness to eternal life through Jesus Christ our Lord (Romans 5: 21). This should govern us in our relations with all. 

    PLDo you not see all this in Paul appearing before the Edomite, Agrippa and the appeal to him? And do not Jacob and Esau meet in Scripture in many crises in that way, and the dignity of Jacob shines out? 

    JTIt is a very fine example. There can be no doubt that the Herods were Edomites. They came into contact with Christ, but the Lord did not make anything of Herod. John the baptist reproved one of them, and the Lord did not answer Herod at all. I suppose that is the final item in the testimony; he is ignored. The Lord came in under the law, and acted accordingly, but in the dispensation in which we are, grace is reigning through righteousness, and I suppose the apostle before Agrippa is the full expression of christianity in this sense. It is more than Joseph going before Rachel. There was a touch of Christ in that, but see what was in Paul! How he could speak in such a feeling way, that he would to God they were all like him! The idea of the dispensation is there, not only in terms, but in substance. What a testimony for Agrippa! And so he said, In a little thou persuadest me to become a Christian (Acts 26: 28). But he was not persuaded; he remained the Edomite. 

    JJWould the blessing on the house of Obed-edom coincide with the dispensation? 

    JTPossibly. A name meaning worshipper or servant of Edom surely suggests some link with him and would accord with the grace we are speaking of (compare Deuteronomy 23: 7, 8). 

    But now, we are not getting on to the end. We were noticing that the fatherly qualities in Jacob were such that he loved the lovable one, but he made no provision for the wives of his sons, and the result is that, as Joseph is sold, Judah falls into disgrace. No doubt we may find a counterpart of that in the history of christendom, that where Christ has been sold for worldly gain, disgrace follows. So that we have to wait for the real generations of Jacob, and only Joseph is mentioned until we come to the families of Jacob in the light of Joseph in glory (Genesis 46). It is Christ glorified now, not Christ as in Isaac, or in Abraham, but Christ glorified among the nations. That is to say, it is the history of christianity from the divine side ever since. 

    PLIs not even that dark history brought in in sovereign mercy in the bringing in of one of the participants, Thamar, into the royal line in Matthew? 

    JTThat is another illustration of what we are saying, God making the most of what happens. In spite of the conditions He is working out His thoughts, so that the line is preserved. 

    MWBDoes the fact that Joseph is immediately mentioned in the generations of Jacob in chapter 37 show the way the line is morally carried on, giving the idea of the generation? 

    JTI think that is right. His generation is taken up more definitely in Genesis 46: 1 - 7, when Jacob is on the way to Egypt. It says, And Israel took his journey with all that he had, and came to Beer-sheba; and he offered sacrifices to the God of his father Isaac. And God spoke to Israel in the visions of the night and said, Jacob, Jacob! And he said, Here am I. And he said, I am God, the God of thy father. That is Isaac, because it is a question now of recovery, of things being secured that had apparently been in abeyance or lost. The yea and the amen of everything is in Christ, the Son of God. Then it says, And Jacob rose up from Beer-sheba; and the sons of Israel carried Jacob their father, and their little ones, and their wives, on the wagons that Pharaoh had sent to carry him. And they took their cattle, and their goods which they had acquired in the land of Canaan, and came to Egypt, Jacob and all his seed with him; his sons and his sons sons with him, his daughters and his sons daughters and all his seed he brought with him to Egypt. Things are being gathered up now, and they are going to Joseph, that is Christ glorified among the nations. For that is the point now: whatever has happened, all is secured in a glorified Christ. And then we have the names: And these are the names of the sons of Israel who came into Egypt. We get all the family now, with their goods, and with their faces towards Joseph, that is Christ glorified. Then, as Jacob reaches Joseph, the fatherly qualities begin to shine again. Already he is owned by Joseph: Tell my father of all my glory in Egypt. But Jacob never really has his place, as far as I see, from the time of the selling of Joseph until he is in the presence of Joseph in glory. The fatherhood of Jacob shines fully then, so the recovery is on that line. 

    MWBWe need to be under the influence of a glorified Christ. 

    JTYes; there is a moral element underlying Jacobs condition. He has gone through things which neither Abraham nor Isaac went through. So it is a suffering Christ now. That is what we are coming to in the terrible history of christendom at the end  how things are secured on this line; it is the sufferings and the glory. So the fatherly qualities of Jacob are now coming into evidence, and he is able to bless even Pharaoh. 

    RemWe learn how everything hangs on the personal service of Christ in glory. I was thinking of chapter 37: These are the generations of Jacob. Joseph. 

    JTThere it is. Your mind is to hang on Joseph, but now Jacob is in the presence of his glory. 

    EuRIn loving Joseph there, is Jacob typical of God as Father, or of believers? 

    JTBoth; we have to look at it in that way. It is either God, or what God is working out in the fatherly element, the thought of blessing. 

    PLDo we get this thought in the promise of life, the life which is in Christ Jesus (2 Timothy 1: 1)? Is that everything secured in the true Joseph, and then the development of these fatherly qualities in Paul, who immediately says, my beloved child, and then later on, Thou therefore, my child, be strong in the grace which is in Christ Jesus (2 Timothy 2: 1). 

    JTI was thinking of that  how much 2 Timothy opens up to us in the last days. Everything is secured in a risen Christ  even salvation: that they also may obtain the salvation which is in Christ Jesus with eternal glory (2 Timothy 2: 10). It is outside the range of man now, in One who has gone through unspeakable sufferings, and who is now in glory, but He is glorified amongst the gentiles. So it is a question of going out to Him, and with all our wealth, as has been remarked: Jacob rose up from Beer-sheba; and the sons of Israel carried Jacob their father, and their little ones, and their wives, on the waggons that Pharaoh had sent to carry him. And they took their cattle, and their goods which they had acquired in the land of Canaan. It is all gathered up and carried through  nothing is lost. 

    WSSJacobs sons had no appreciation of Joseph, and could have no appreciation of him and their father until Joseph had suffered and been glorified. Thus we cannot come into a knowledge of the Father apart from the appreciation of Christ as having suffered and been glorified. 

    JTNor can you have the working out of the dispensation in conditions of deception such as existed in Jacobs house, from the time of the selling of Joseph into Egypt, until Joseph is made known to his brethren. Think of the state and the feelings, the atmosphere that pervaded that house in those ten men, murderers really, secretly conscious of their guilt! What an atmosphere was in that house! There could not be spiritual development in those circumstances, but only in the light, where everything is as clear as crystal, where we stand on the sea of glass in the presence of the divine glory. 

    WSSI suppose in christendom publicly there is a marked absence of the appreciation of the Father, so that recovery is in connection with the learning of the Father. 

    JTJacob returns to it now. It says, And Joseph brought Jacob his father, and set him before Pharaoh. Then it says, And Jacob blessed Pharaoh, as if that was the great effect; and it is. In the end of the paragraph it says, And Jacob blessed Pharaoh, and went out from Pharaoh, but in the beginning it is cited as a great fact to be noted. 

    HFNWould you say a word in regard of the three thoughts of blessing in Jacob? He first blesses Pharaoh, then the two sons of Joseph come in for blessing, and then finally he calls his sons and blesses them. 

    JTGod had made Joseph a father to Pharaoh (Genesis 45: 8), that testimony was there, but Joseph did not bless Pharaoh. It awaited the true father to do that, and it is said twice over that Jacob blessed Pharaoh. 

    AMHWhat does Pharaoh represent? 

    JTHe was the greatest man on earth outwardly. It is to show what God is developing in His people and how it rises in superiority and supremacy above the greatest on earth. Bless and curse not  that is the attitude. 

    QuesDoes Peter suggest the full and final gain of the dispensation in 1 Peter 3: 8, 9? Finally, be all of one mind, sympathising, full of brotherly love, tender hearted, humble minded; not rendering evil for evil, or railing for railing; but on the contrary, blessing others, because ye have been called to this, that ye should inherit blessing. 

    JTQuite so. All that enters into what we are saying, so that we have the idea of the dispensation before us, that is, blessing and not cursing. You see the greatness and dignity of this position: the lord of all Egypt brings this old man, for he was that, and sets him before Pharaoh, and then the Spirit of God says, Jacob blessed Pharaoh. That is the great thought. There was dignity in it. Then he went out from his presence; Pharaoh did not dismiss him, Jacob went out. 

    Then we come to the passage read in chapter 48, to show how this fatherly quality moves Jacob to take on the sons of Joseph, who had an inferior place to the tribes, and raises them to the level of the tribes, and then blesses one of them above the other, introducing the idea of the fatherly thought in sovereignty. It is the mind of God absolutely; he set Ephraim before Manasseh, and that is a fixed matter. It is not merely a question of what a man does, but what God does, Jacob has come up to that level. We come back to the full thought that God is acting and confirming what is being done, that He is doing it. 

    WWSo is the idea of maturity arrived at with spiritual understanding as to the divine mind? 

    JTYes. The fatherly qualities have risen to that height, that Gods mind is expressed in Jacob. 

    QuesWhy is it Jacob that blesses Pharaoh, but Israel in regard of the two sons of Joseph? 

    JTIsrael is the more spiritual thought. 

    JJWhy is it said in Hebrews 11: 21, in connection with blessing both the sons of Joseph, that he worshipped on the top of his staff? 

    JTHe is viewed there, of course, Godward. The allusion is to the end of chapter 47, he worshipped on the beds head. They are really two thoughts, but brought together in the New Testament. The one is Godward and the other is manward. In the blessing of the sons of Joseph, the fatherhood of God is expressed in Jacob; he has risen to the full thought of fatherhood. 

    EuRDoes chapter 45 involve the brethren of Christ, according to John 20, and chapter 48 involve sons with Him before the Father, according to His eternal thoughts? 

    JTThat is right. Joseph himself is blessed with a double portion, so you can see it is manifestly God now, but acting through Jacob who has risen to it, according to the suggestion in the New Testament, the full mind of God. 

    Rem First of all, God set out to Abraham that the firstborn was to be set aside. It nearly breaks down in Isaac, but God comes in again and produces a man who needs no prompting, but who acts intelligently, and says, I know, rising to the full height of intelligent action. 

    JTQuite so; it would have broken down in the hands of Joseph even. So it is the full thought set out to the end, Jacob having risen to it. 

    HFNIn regard to the sons at the end, why is it you do not get the thought of blessing until you come to Joseph, and then you get the richest thoughts of blessing in the book? The first blessing is in Genesis 1  does all in the book culminate in the blessing of Joseph? 

    JTIt seems so, in the place that he acquires. Of course, he is a type of Christ, but he had failed in that in seeking to hinder the placing of Ephraim before Manasseh, a solemn thing introduced at this juncture. It was not a small matter, it was serious, and in it we are reminded to be on our guard, because the most spiritual might fail in this way. In certain circumstances one may, through allowing natural feelings, set aside the mind of God. Joseph comes back to the truth, and the wonderful place he has in the next chapter shows what he was generally in the mind of God. 

    HFNWould you say a word on the different thoughts of blessing? There is the blessing of heaven; there is the blessing of the deep that lieth under; there are the blessings of the breast and of the womb. Then The blessings of thy father surpass the blessings of my ancestors, Unto the bounds of the everlasting hills: They shall be on the head of Joseph. 

    JTIt is a big subject, more than we can now enter on. The passage is wonderful (Genesis 49: 22 - 26); 

    it is the most sublime language you can get, showing what a place Joseph had in the mind of God, expressed through Jacob. Chapter 49 is from the father; Jacob says, Assemble yourselves, and hear, ye sons of Jacob, And listen to Israel your father. We have here the full thought of the father risen to, the mind of God opened up, also the actual history of the tribes. The evil is owned, but they are all blessed; their position is secured infallibly in a risen and glorified Christ. 

    PLIs that fatherly ideal to be cherished; the saints are all ranged under Christ intelligently? Is it developed in the great thought of the tribes round the tabernacle in Exodus? 

    JTQuite so; and you see how Joseph rises up in his greatness in the mind of God in the blessing. But all the tribes are there, so that it finishes by saying: All these are the twelve tribes of Israel, and this is what their father spoke to them. How much enters into that! What fatherly qualities and communications there are: and he blessed them: every one according to his blessing he blessed them. It is very stimulating as we are coming to the end, and the aim is that the dispensation should finish at its distinctive level in a spiritual way. 

    MWBCould you tell us the leading feature of fatherly grace in each of those mentioned  Abraham, Isaac, and Jacob? 

    JTThe leading fatherly feature in Abraham is his thought for Isaac, that he should not leave the land and that his wife should be of his own kindred and be brought to him there. Then the leading fatherly thought in Isaac is that he blesses both Jacob and Esau, not in regard to his own feelings, but in regard to the testimony, as the Spirit of God shows in the New Testament. Then the leading feature here with Jacob is the elevation of the sons to the new platform, and he blesses them with divine intelligence, and speaks to them all as their father. So it is, blessing, blessing, blessing, and every one according to his blessing he blessed them. 

    AJGThe elevation of blessing is according to the sovereignty of God: In thee will Israel bless, saying, God make thee as Ephraim and Manasseh! (Genesis 48: 20). 

    PLEvery family is named of the Father. 

    JTThat is it exactly: the Father ... of whom every family in the heavens and on earth is named (Ephesians 3: 14, 15). 
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    BINDING (AJG 8)

    Genesis 37:5-7; 1 Samuel 25:29-31

    A. B. Parker The brethren will have observed that there is a link between these passages in the thought of binding. Josephs comment about his dream was, We were binding sheaves in the fields. And Abigail refers to the bundle of the living. These expressions, I trust, will develop in what the Lord may give. 

    The character of these meetings is unique. More than on any other occasion brethren are together from various parts of the world and thus, representatively, these meetings are universal in character. This is important, for I believe we are not ignorant of Satans effort to bring in sectional feelings; to attempt, by one means or another, to bring in division of outlook or thought. It seems timely, therefore, that we should consider how we can all contribute to this matter of binding together, in order that the position may be preserved intact, universally, until the Lord comes. 

    Early in the gospel by Luke the writer gives us a sign, which is rather unusual for Luke. We have a number of signs in Johns gospel, but in Lukes gospel a sign is given to the shepherds. The angel said This is the sign to you - ye shall find a babe wrapped in swaddling-clothes, and lying in a manger, Luke 2: 12. The Spirit of God, through Luke, would give us a sign so that we may not miss our way; that what is infinitely precious to heaven is preserved in the most unlikely place. Though it may be in smallness and in weakness, yet its preciousness is realised and it is bound up, wrapped, so to speak, in swaddling-clothes and lying in a manger. 

    We may be affected, as together, by the number of those who are present, but many of us will return to places where what is of God is found in smallness. The Lord would indicate to our hearts, I believe, that this sign is to characterise our day; that what is infinitely precious to heaven is to be found in the most unlikely place, as far as the worlds conjecture is concerned. And yet, it is to be held; it is to be preserved; it is to be cared for, as suggested by this tribute to Mary - that she brought forth her firstborn son, and wrapped him up in swaddling-clothes and laid him in the manger. 

    I would not wish, in any sense, to detract from the uniqueness of the birth of Jesus, but I believe that in this sign there is the suggestion that what is precious to heaven is to be preserved and cared for in our local settings; it is all to be bound together universally, of course, but it works out locally, and it is bound together with mother feelings. There is no suggestion of a midwife - I say it reverently. We can thank God for those with skilful and sympathetic understanding who can help the work of God through - but here the power of motherhood is suggested, and this is greatly needed in our localities. Paul knew the need of it at Thessalonica; he was amongst them as a nurse with her own children, cherishing, yearning over them and imparting character and life to those new-born babes. These were features characteristic of motherhood. And thus Luke would write of binding together what may be outwardly weak, but infinitely precious. 

    And then as Luke proceeds with his narrative he gives us a parable which the Lord Jesus spoke, after which He said, Go, and do thou likewise. What is set out in that parable is to be taken on by us, and it relates to binding; it has to do with recovery. There is a man in a half-dead state. He may have been pursuing his own will, but he had been caught in a trend. He was on his way from Jerusalem to Jericho, but he was not the only one on that way; there was a priest on it too, and a Levite - indicating how general was the trend. How often we may, unwittingly, be caught in a trend like those two hundred men in 2 Samuel 15 who went after Absalom in their simplicity, not knowing anything. It is a terrible thing to be caught in a trend, but the Lord has in mind that there is to be power to bring about the resuscitation of such, and that involves binding. It is not now motherhood; it is a matter of bringing about resuscitation. Power is needed, and right feelings, too, because it says that the Samaritan had compassion! The priest, in his liberty to move amongst the brethren, seemed devoid of local responsibility. He may have said, I cannot go into details in specific cases. On the other hand the Levite was a local brother, for it says,  ... being at the spot. Yet, he was unable to deal with the matter. But the Samaritan, as he journeyed, came to him, and seeing him, was moved with compassion, and came up to him. He was not on the way down to Jericho, he was travelling up to Jerusalem! It is only those who are travelling to Jerusalem, those who have the whole universal position of the testimony in their hearts, who rightly can take matters on in a locality. The Samaritan took the case on and bound up the man, pouring in oil and wine. He would bring to bear, we might say, the full power of the kingdom of God. Unless we move in the Spirits power we can effect nothing for God. But the Samaritan bound up the mans wounds, pouring in oil and wine - speaking, I believe, of the essentials of the kingdom of God - righteousness, and peace, and joy in the Holy Spirit. The binding must be done in righteousness; if not, the wounds will break out again and there will be a worse condition than the first. But where righteousness enters into this binding, there will be peace and joy, too. The kingdom of God is not yet in display, 

    but it is here in mighty power and we are to use that power to hold things together righteously. 

    I would now refer to an incident at the end of the pathway of Jesus here, when the high priest uttered, prophetically, that one man should die for the people; John 11: 50. We are told that he did not say this of himself, but being high priest that year, he prophesied. Thus we see the pent-up feelings of God finding public expression, that Jesus was going to die for the nation; and not for the nation only, but that he should also gather into one the children of God who were scattered abroad. What a reminder to us that no matter how hard we may labour, no matter how earnest our desires may be to carry on this binding, it all must be based on the precious fact that Jesus has died - that He must die that He should gather into one the children of God who were scattered abroad. Oh, to think that in this our day, the last hours of church history, God would speak to our hearts about gathering into one. The fact that it was the high priest that uttered this word - a man who was seeking to get rid of Jesus - only shows how deep the feelings of God were that His mind might find expression in the midst of all the hatred that was against Christ. But in our hearts, beloved brethren, there is no hatred against Christ, there is love for Christ, but we are in a day when the children of God are still scattered abroad. Thank God for those that are in the bundle of the living! Thank God for those that are consciously in the joy of being bound in a sheaf that remains standing! But we would have all the people of God in our hearts. They are all to be gathered at our assembling together unto Him, when the dead in Christ shall rise first; then we, the living who remain, shall be caught up together with them in the clouds not one shall be left out! But in the meantime, with this in our hearts, we would seek to work out in power this matter of binding a sheaf that will remain standing. 

    Well now, as to Josephs dream - no doubt his sheaf rising up looked forward to the resurrection of the Lord Jesus, but I think that we are justified in applying the general idea to our local exercises. Joseph would represent the idea of the ministry, I believe - what is to be effected through the ministry, for the sheaf, represents food. Joseph became the administrator of the food supply in Egypt. He was Saviour of the world, indicating that the whole position, universally, was held intact through his skilful administration. Oh, how we need to have the universal position in our hearts, that the whole position may be held; that none may be lost. The Lord Jesus could say that of those whom the Father had given Him, He had lost none save the son of perdition, that the scripture might be fulfilled. Think of that wondrous sheaf which had been gathered to the bosom of Jesus and bound together! It remained standing! See it on the day of Pentecost - Peter standing up with the eleven - the sheaf remained standing! And it will remain standing. It was the nucleus of what is going right through! And we all want to be in it. But there is a danger of not being in it. Other sheaves are being bound. Josephs brethren were binding sheaves, too. Let us have no part in the binding of a sheaf that will not remain standing. His brethren could say, We are all one mans sons; we are honest, Genesis 42: 11. They had bound a sheaf, but it was not complete; they had to say, The youngest is this day with our father, and one is not. In their binding, they had left one out! Let us not leave out one, let us hold all in our affections! 

    Josephs brethren had taken offence at his dream. They had hated him before and now they were offended by his ministry. He had said, Behold, we were binding sheaves in the fields, and lo, my sheaf rose up, and remained standing; and behold, 

    your sheaves came round about and bowed down to my sheaf. There are two parts to that, but his brethren could only see one part - that their sheaves were to bow down to his. Now it is important that we take on the ministry in its completeness. Josephs brethren completely ignored the positive side of the teaching - that the sheaf that Joseph bound was to rise up and remain standing. That was really the crux of the ministry. That was the word that tried Joseph, as recorded in Psalm 105: 19. That word was not fulfilled when his brethren came and bowed down to him. He did not disclose himself then and say, My dream has come true! It was not until he could bind them together in a sheaf that remained standing that Joseph found the fulfilment of his dream. For thirteen long years it had been in his soul. There was a day coming when he and his brethren would be bound into a sheaf that would remain standing, a sheaf of Josephs binding. So that when his brethren came down to him in Egypt he used his skill as administrator of the food supply to have all matters righteously adjusted so that the sheaf could be bound in righteousness. Later, he was greatly distressed lest there may have been some defect in the binding. When Jacob died, his brethren came to him again, saying, Behold, we are thy bondmen. They thought that when Jacob was dead Joseph would not be the same toward them. It says, And Joseph wept, Genesis 50: 17. Think of the feelings of Joseph! Beloved brethren, we are to be bound together so that nothing can bring in separation and division. The sheaf is to remain standing. And, according to the teaching of this passage the binding is to be accomplished through the ministry - through administration of food with skill. Therefore, I suggest to those who have part in the ministry, in the service of the saints, that we use skill in the administration of the food supply. Whilst Joseph sets out the great example, his word is Appoint overseers over the land ... for food in the cities, Genesis 41: 34. That is, the whole position is kept, but it is worked out locally. Joseph represents the great idea of skill in the administration of the food. His brethren, though difficult, are won, and they are bound into a sheaf which remained standing. 

    I believe that in the days we have been together we have witnessed the skill with which the food supply has been administered. No one in this company, who needs adjustment, need go away without realising that adjustment is available to him, if he desires to be right. None of us need go back to our localities with any unsettled matters. The food has been administered with authority and with application. The Lord has been skilfully behind the administration of the food so that we can go back to our localities as fully unified and remembering the words of Joseph, Do not quarrel on the way. We are to go to our local settings and work these things out, beloved brethren! Not just to tell our brethren that we had a very good time, but to work out the truth in a practical way. 

    The details in the scripture show the practical skill which Joseph used in bringing in adjustment. He immediately raised the question of the brother. And then he divided two brethren - Simeon and Levi. Jacob could say of them - Instruments of violence their swords. My soul, come not into their council; mine honour, be not united with their assembly, Genesis 49: 5. In principle, he says, Let me never be in a care meeting where Simeon and Levi are! Never do I want to be in their council! Scatter them in Israel. And so Joseph separates them, he divides them in Jacob. He bound Simeon before their eyes when he sent the others home. He said, as it were, this matter will go better if Simeon is not with Levi when the brothers go back to work things out. And so we need to break up parties and the tendency to party spirit. They are affinities in cruelty, because party spirit leads to cruelty, it leads to death. We need to be delivered from party spirit and see that the affinities which bind us together are family feelings; feelings which hold together what is precious to heaven. And so I leave Genesis with the idea in our minds, I trust, that the Lord will help us to be concerned that in our ministry we administer the food supply with a view to bringing about healthy conditions amongst us and binding the saints together. The Lord spoke of administering a portion of food in due season and of the pleasure it will be to Him to find that kind of thing going on when He comes. Let us be concerned that the ministry is characterised thus! 

    And now to speak about Abigail. I believe she represents an element that characterises the body of the saints - the sympathetic subjective work of God in His people. That element is abundantly amongst us. It is sound; it is spiritual; it has right feelings; it has a right judgment of things. Thank God for it! It is the spiritual element amongst us. It is not always in the forefront, alas! It may be unnoticed, but it is there. In the forefront at Carmel was a man who was shearing sheep. Is it possible that there may be with us, in some sense, a tendency to exploit the saints? Before I leave the matter of the ministry I would address a word to myself and to all who have part in Levitical service, as we call it. Are we wholly delivered from a tendency to exploit the saints? The beloved brethren, in our day, have hearts which flow out freely. I have been greatly touched, while in this country, to receive practical expressions of the love and fellowship of the saints. This is something which must be regarded and appreciated with spiritual feelings, lest, in any way, we be marked by covetousness. Paul reminds the brethren at Thessalonica that he had not been among them with flattering discourse nor with a pretext for covetousness. Elsewhere he says, We seek not yours but you. Oh, that we might be preserved from shearing sheep! The affections of the saints, expressed in monetary gifts to those who serve, must be held in the most sanctified way and what is received used rightly, because it represents the practical expression of divine love operating in the hearts of the saints. But here is a man whose greatness has been built up through the shearing of the sheep. Never is David spoken of as shearing sheep - Nabals young men could say that David and his men were a wall to them night and day and that nothing was hurt and not a sheep was lost during the time they were near. Thus the shepherd care of David, even in this military position, found its expression, not only in himself, but in the young men that surrounded him, over whom he had become captain. That is what is needed - the shepherd spirit that guards and binds, and does not exploit. 

    But then, Nabal represents another dangerous element, as well. He says, Who is David? and who is the son of Jesse? there are many servants nowadays that break away every man from his master. And shall I take my bread and my water and my flesh which I have killed for my shearers, and give it to men whom I know not whence they are? Let me say, beloved brethren, in holy boldness, that if you find persons who are spreading damaging reports among the brethren, it is not only to depreciate others but to exalt self. And there is too much of this going on. There is too much evil-speaking. I am not seeking to accuse, but I fear that what is spoken of in the world as a whispering campaign is liable to be carried on amongst us, and the enemy is behind it. Let us seek to counter this by adhering to the word of Paul, Against an elder receive not an accusation unless where there are two or three witnesses, 

    1 Timothy 5: 19. We are to have regard for what the Lord Jesus has invested in those whom He is using to serve His people. Let us not spread or receive an evil report against them. Such reports will not spread if we do not receive them. And so Nabal asked, Who is David? Well, his young men could answer that. They told Abigail about David. The slander was met by a spiritual state amongst the brethren. And Abigail represents just that. It is the subjective state amongst the brethren that enters feelingly into the battles of Jehovah. She says, of the souls of the enemies of David, Them shall he sling out from the hollow of the sling. That expression should stir the feelings of the most militant believer Abigail is the assembly militant! But she speaks of the sling. She does not say that Davids enemies are to be impaled upon a spear, the shaft of which is like a weavers beam. It is not a Philistine weapon! For the arms of our warfare are not fleshly, but powerful according to God. She speaks of the sling that David used to overthrow Goliath, the spirit that marked him as he went down into the valley of Elah. It was not with Sauls armour; it was not with a shield; he went with a shepherds bag and a sling and five smooth stones. It is the spirit in which Jesus met the mighty power of Satan. It is the spirit of going down. And Abigail goes down. It has often been referred to. While Abigail was coming down by the covert of the hill, behold David and his men came down opposite to her. In that spirit they met and the matter was adjusted. But she had a right judgment of the enemies. They were to be dealt with; they were not to be overlooked, but the instruments of our warfare are not to be fleshly. 

    But then Abigail says, And if a man is risen up to pursue thee and to seek thy life, the soul of my lord shall be bound in the bundle of the living with Jehovah thy God. What an expression - Bound 

    in the bundle of the living? It is like the sheaf that remains standing. The bundle of the living is going through. Abigail, I believe, represents the subjective work in the saints, which may not find much in the way of public expression, but which, in a crisis, gives support and impetus to what is right. She would prevent David from doing something rash, but at the same time would have a right judgment of conditions in a locality. She says of Nabal, This man of Belial, Nabal; for as his name is, so is he Nabal is his name, and folly is with him. There is no uncertainty about it; the root of the matter must be named. It is a great help to name things on the one hand and yet to restrain any abortive action which might bring distress and sorrow. I remember our beloved brother, Mr. Taylor, saying, in relation to a matter, We need to have patience because God is working. If God is working we can have patience, but if there is an insulation of self-will between Gods desire to help and a readiness on our part to be helped, we must name the condition. 

    And then we see that Abigail went to David with a gift. In a place characterised by exploitation, the spiritual element rises up to control the situation on the basis of good feelings, which can only exist and find vent when the evil has been named and dealt with. Thus the wealth that is amongst the saints is now brought into availability. The yoke of self-interest is thrown off and good feelings mark the saints. Again we have the administration of food to meet conditions, but here it is in the spontaneous outflow of affections from a spiritual element that rises up to offset the evil, using weapons which are not carnal but nevertheless mighty and effectual. 

    And so, beloved brethren, I believe that this great service of binding together can be effected through the skilful administration of the food supply, and by the operation of right spiritual feelings amongst us. 

    To this end may the Lord grant that these things may find a place in our hearts and that each one of us may have a part in binding, locally and universally, a sheaf that will remain standing. 

    May the Lord bless the word! 
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    GENESIS 37 TO 39 (CAC 1)

    Genesis 37 - Genesis 39

    We come now to a deeply interesting type, or rather a series of types, in the history of Joseph. As we have seen already, Joseph was born of Rachel in Padan-Aram while Jacob was away from his place and his country (chapter 30: 22 - 25). This seems to speak of the fact that Christ came in at a time when Israel was not really in the possession or enjoyment of the land of their inheritance. They had lost the kingdom, and, although they were under Gods providential care, they were not in possession of the inheritance. The fact that a remnant of two tribes was in Palestine was owing providentially to the action of a Gentile monarch, and they were there as a subject people to the Roman empire. The very circumstance which providentially brought Joseph and Mary to Bethlehem that Christ might be born there was the proof that an alien power ruled in the land of Israel. 

    It was under such circumstances that Christ came in, and in the subsequent history of Joseph we have a striking series of types which speak of Him as loved and honoured by the Father, but found serving amongst His Jewish brethren, and hated and killed by them, and subsequently exalted amongst the Gentiles. It is there where, after repentance, they find Him to be their salvation, and are nourished by Him in the best portion He can give. This is where the Jews have to find Him today; and they do not get Canaan now, but Goshen. That is, if blessed of God at all they get blessing in the kingdom as it is known today, they get church blessing. They participate in that greater good which is known now amongst the Gentiles. So that there is added blessing (Joseph  he will add) now, though the earthly kingdom and inheritance are not restored to them. Then, of course, Joseph being made known to his brethren looks on typically to a yet future day when Gods distinctive dealings with the Jews will be resumed. 

    Benjamin is Christ viewed from a rather different standpoint. He is born at the royal city in the land of promise, and thus comes in with all the rights of the kingdom. But He is the Son of His mothers sorrow, and I think this has in view the cutting off of all the hopes of Israel in His death. He was cut off and had nothing, and in His cutting off every hope that Israel cherished was forfeited according to the flesh. The fulfilment of promise was presented in Him to Israel, only to be met by the definite refusal expressed by His rejection and crucifixion. The godly remnant had to go through the profound sorrow of this  a sorrow set forth by the exercise of His mother Mary, A sword shall pierce through thine own soul also. The disciples had to go through this travail of soul, as we see in John 16: 20 - 22. 

    But if He is the Son of His mothers sorrow, He is the Son of His Fathers right hand. He is the Man of Gods right hand, made strong for Himself, who will yet deliver Israel from the wild boar of the wood (Psalm 80), and set up the kingdom in due time. But His power is not acting at the present time in any public way for Israel; she has died, as seen typically in Rachel, and Benjamin is hidden, as it were, for the time, at Gods right hand. 

    Joseph at the age of seventeen years is found feeding the flock with his brethren, and doing service with them (chapter 37: 2). But he could have no fellowship with their evil discourse, and he brought to his father an evil report of them. The true Joseph was ever here in the spirit and activity of service, and Joseph, like other types of Christ, was found feeding the flock, serving in shepherd care. Moses was a shepherd before he was king in Jeshurun, and David was taken from the sheep-folds to feed Jacob his people, and Israel his inheritance. It shows that the One who can care for the flock is the One competent to rule; He rules in the spirit of shepherd care, as having established His title by the service of love. 

    But the evil course of those around Him was ever a grief to His spirit; He was wholly apart from it morally. We see this very plainly in the Psalms personal to Christ, and also in those which give prophetically the utterance of the Spirit of Christ in the remnant; we hear Him speaking to Jehovah with deep sorrow of what He found in the conduct, ways, words, and spirit of those around Him. He could only bring to His Father an evil report of them. The evil report referred to Dan, Naphtali, Gad, and Asher. It is to be noted that it was the four brothers who were children of the bondmaids. It seems to be suggestive of the state in which the people were found, both morally and politically, when the Lord came to them. They were in bondage, and there were no movements of spiritual liberty amongst them. 

    Joseph was the peculiar object of his fathers love, and his brethren knew it; there was evidence of it in the vest of many colours. God clothed Jesus publicly with the witness of His delight in Him. At His baptism He said, This is my beloved Son; and again, on the Mount of Transfiguration, This is my beloved Son in whom I have found my delight: hear him. And all through how many-coloured was the witness given that He was the Object of the Fathers love! See John 10: 32; chapter 14: 11, etc. I think that what Peter refers to in Acts 2 very much answers to the vest of many colours. Jesus the Nazaraean, a man borne witness to by God to you by works of power and wonders and signs, which God wrought by him in your midst, as yourselves know. There was a public witness that He was approved of God. With what variety of witness did God clothe Him in all His service and ministry here! The many good works which He did were His public attestation. 

    But all this only brought out their enmity, as in the case of Joseph. The more God approved Him the more they hated Him. It is a sad spectacle even in the type, but it is terrible to see it as a true picture of the treatment accorded to the Son of God. He had to say, They have both seen and hated both me and my Father. 

    Then Joseph dreamed a dream, and told it to his brethren, and they hated him yet the more. The dream was a divine revelation that they would all have to own the greatness of Joseph. He was really the chief of the family. If Christ comes in He must have the first place in everything. The more Gods purpose as to this came out in testimony the more the envy and hostility of the Jews came into evidence. So the final point was reached when He said, From henceforth ye shall see the Son of man sitting at the right hand of power, and coming in the clouds of heaven, Matthew 26: 64. 

    What comes out in Josephs history is that wherever he was allowed to be supreme there was prosperity. Jehovah was with him, and whenever he was allowed to have his place everything prospered. He is a type of Christ as Lord, and of lordship in blessing which widens out far beyond Israel, and in the exercise of which He is the Saviour of the world. It is an important principle that the measure in which we give place to the Lord is the measure in which we prosper. He is the supreme One, and if we give Him His place we are sure not to be found in any evil way. Under Josephs hand everything prospered, whether in Potiphars house or in the administration of Egypt, and the secret of prosperity was revealed to Josephs brethren, and to his father and mother, in these dreams. Everything must bow down to Joseph! 

    We are brought into the kingdom of the Son of His love; in that aspect the authority would be that of love; in His kingdom love must predominate. Such a thought of a king seems to come very close to headship, and indeed the King is also the Head. The king of England is not only the ruler of this realm, but he is the head of the whole system of society. So that his moral character and conduct, and his way of doing things, have an influence, more or less, over all society. It is considered good form to follow the lead that he gives, so that a good king has immense influence on the line of headship as well as on that of rule. The rule and authority of God, as made known in the way of perfect grace to men, are set forth in the Lord, but Christ as Head takes the first place on our side that He may give impulse to everything for the pleasure of God. 

    Josephs brethren had to prove in the end that his dreams came true; they were actually brought to bow down to him, and as those who were indebted to him even for life. But before that their enmity came out in dreadful ways. Sent by his father to see to their welfare, when his brethren saw him from afar they conspired against him to put him to death. They would, if possible, rob him of the place which God had decreed that he should have. God took care to secure, by means of Reuben and Judah, that he should not be killed. God held everything in His hand, just as He did in the case of His beloved Son, though in the wisdom of His way in the latter case they were permitted to carry out their purpose to put Him to death. There seemed to be certain right sentiments in Reuben, certain workings of conscience or affection; his purpose was to bring Joseph to his father again. So he was a figure of those who, like Joseph of Arimathaea, did not consent to the counsel and deed of them. Or those who, like Nicodemus, attempted to speak a word in favour of the Lord. There were some among the Jews in whom a measure of divine exercise was found; they were not all minded to have the Lord slain. Everything moved on according to the divine plan. Reuben meant to have taken the boy out of the pit, and brought him to his father again. But that was not in the divine plan. He was to go to Egypt and be highly exalted there, so as to be a type of Christ in greatness amongst the Gentiles. The rejection of Christ by His brethren and His death  casting Joseph into the pit is His death in figure  only led in the wisdom and power of God to a wider sphere of greatness and glory for Him. He is exalted with a view to universal blessing. 

    In Potiphars house everything prospered under Josephs hand, and Jehovah was seen to be with him. Then he was allowed to be tested, but the test only proved his faithfulness, and that God was before him. His faithfulness and purity brought him under the hatred of the world which could not seduce him from the path of integrity. Then, as cast into prison, he was put in circumstances which tested him as to his personal confidence in what God had told him. They afflicted his feet with fetters; his soul came into irons; until the time came when what he said came about: the word of Jehovah tried him, Psalm 105: 18, 19. He had the trial of seeing everything contrary to what he had said come upon him. He had said certain things prophetically, understanding them to be the word of the Lord, and what he had said now put him to the test. He had spoken, in a figurative way, of his greatness and exaltation. The pit and the prison did not look much like the way to that. The word of Jehovah tried him. It exercised him as to whether he could hold to it in faith when everything was utterly contrary. 

    Being tried by the word of the Lord suggests being tested by the difficulties of the testimony, not merely personal circumstances. Are we prepared to hold our ground even under adverse conditions? Sometimes people take up a position in accord with the word of the Lord, and as soon as any serious difficulty arises they give it up. Such persons prove themselves to have very little value in relation to the testimony of our Lord. 

    The Lord had the sorrow and testing of the contradiction of sinners continually, and had even to say that He had laboured in vain, and spent His strength for nought and in vain; He had to see the cities wherein most of His mighty works had been done unmoved thereby. But At that time, Jesus answering said, I praise thee, Father, Lord of the heaven and of the earth, that thou hast hid these things from the wise and prudent, and hast revealed them to babes. Yea, Father, for thus has it been well pleasing in thy sight. Under the testing there was nothing found in Him but perfect confidence in the way and sovereignty of His Father. 

    We are told in Acts 7 that God was with Joseph. Jehovah was with him all the time, even in the most uncongenial circumstances. We need to challenge our hearts as to whether that is sufficient for us. When Joseph was tried he answered to the test, but very often when we are tried a great deal comes to light that will not stand. How often the word of the Lord tries us, and lays bare unworthy and selfish motives, for that word will search out and expose everything that is not Christ. We must not expect to take up any position for God, and not be tested in it. But we shall have the Lord with us if we are simple. The Lord is the sufficiency of His people, and the experience of this qualifies a man to go on. We see it in Paul in 2 Timothy when the testimony was in prison. We might say that Paul was tested by all that he had ministered, and he answered to the test by the Lords support in the most adverse circumstances. The Lord will be with a faithful saint when his soul comes into irons, but that does not mean that the trial is not felt. 

    Joseph was sustained in the prison. The word of the Lord tested but it also supported him, and prosperity was given even there. Paul in prison represents the true position of the testimony in this world. We do not expect enlargement in circumstances here, but limitation, suffering, and difficulties; it is the prison time. But Paul in prison was nevertheless the vessel of the administration of all that is blessed. The ministry of the gospel and the ministry of the assembly came out fully in Paul when personally and in circumstances he was very straitened. He was greatly enlarged morally, for he never wrote such epistles as when he was in prison. 

    Joseph had thirteen years of severe testing; he was seventeen when it began, and he was thirty when he stood before Pharaoh. But the Lord had been with him all through, and the man who has found the Lord with him in the worst conditions can act for the Lord in the best conditions. What we have learned in weakness and suffering will be useful to us in the reigning time. To tell a butlers dream might seem to be a small thing, but the same wisdom of God which could interpret a butlers dream could interpret Pharaohs dream, and act in universal administration. We are now learning in small circumstances the principles by which the whole universe will be administered. The spiritual problems which we have to face and solve now involve the acquisition of wisdom which will qualify saints to have the administration of the kingdom entrusted to them. 

    It has often been said that in Joseph we see Christ typically as the wisdom of God and the power of God. 

  

  
    GENESIS 37-50 (CHM 1)
    

    
    
  
  
    GENESIS 37-50 (CHM 1)

    Genesis 37 - Genesis 50

    On which we shall dwell more particularly. There is not in scripture a more perfect and beautiful type of Christ than Joseph. Whether we view Christ as the object of the Fathers love, the object of the envy of His own, - in His humiliation, sufferings, death exaltation, and glory, in all we have Him strikingly typified by Joseph. 

    In Genesis 37 we have Josephs dreams, the statement of which draws out the enmity of his brethren. He was the object of his fathers love, and the subject of very high destinies, and inasmuch as the hearts of his brothers were not in communion with these things, they hated him. They had no fellowship in the fathers love. They would not yield to the thought of Josephs exaltation. In all this they represent the Jews in Christs day. He came to His own and his own received him not. He had no form nor comeliness in their eyes. They would neither own Him as the Son of God, nor king of Israel. Their eyes were not open to behold his glory, the glory as of the only begotten of the Father, full of grace and truth. They would not have Him; yea, they hated Him. 

    Now, in Josephs case, we see that he, in no wise, relaxed his testimony in consequence of his brethrens refusal of his first dream. And Joseph dreamed a dream, and he told it to his brethren; and they hated him yet the more... And he dreamed yet another dream, and told it to his brethren. This was simple testimony founded upon divine revelation; but it was testimony which brought Joseph down to the pit. Had he kept back his testimony, or taken off ought of its edge and power, he might have spared himself; but no; he told them the truth, and therefore they hated him. 

    Thus was it with Josephs great Antitype. He bore witness to the truth - He witnessed a good confession He kept back nothing - He could only speak the truth because He was the truth, and His testimony to the truth was answered, on mans part, by the cross, the vinegar, the soldiers spear. The testimony of Christ, too, was connected with the deepest, fullest, richest grace. He not only came as the truth, but also as the perfect expression of all the love of the Fathers heart: grace and truth came by Jesus Christ. He was the full disclosure to man of what God was. Hence man was left entirely without excuse. He came and showed God to man, and man hated God with a perfect hatred. The fullest exhibition of divine love was answered by the fullest exhibition of human hatred. This is seen in the cross; and we have it touchingly foreshadowed at the pit into which Joseph was cast by his brethren. 

    And when they saw him afar off, even before he came near unto them, they conspired against him to slay him. And they said one to another, Behold, this dreamer cometh; come now, therefore, and let us slay him, and cast him into some pit; and we will say, some evil beast hath devoured him; and we shall see what will become of his dreams. These words forcibly remind us of the parable in Matthew 22. But, last of all, he sent unto them his son, saying, They will reverence my son. But when the husbandmen saw the son, they said among themselves, This is the heir, come let us kill him, and let us seize on his inheritance. And they caught him, and cast him out of the vineyard, and slew him. God sent His Son into the world with this thought, They will reverence my son; but, alas! mans heart had no reverence for the well beloved of the Father. They cast him out. Earth and heaven were at issue in reference to Christ; and they are at issue still. Man crucified Him; but God raised Him from the dead. Man placed Him on a cross between two thieves; God set Him at His own right hand in the heavens. Man gave Him the very lowest place on earth; God gave Him the very highest place in heaven, in brightest majesty. 

    ALL this is shown out in Josephs history. Joseph is a fruitful bough, even a fruitful bough by a well, whose branches run over the wall. The archers have sorely grieved him, and shot at him, and hated him; but his bow abode in strength, and the arms of his hands were made strong by the hands of the mighty God of Jacob, (from thence is the shepherd, the stone of Israel;) even by the God of thy father, who shall help thee; and by the Almighty, who shall bless thee with blessings of heaven above, blessings of the deep that lieth under, blessings of the breast and of the womb; the blessings of thy father have prevailed above the blessings of my progenitors, unto the utmost bounds of the everlasting hills; they shall be on the head of Joseph, and on the crown of the head of him that was separate from his brethren (Genesis 49: 22-26). 

    These verses beautifully exhibit to our view the sufferings of Christ, and the glory that should follow. The archers have done their work; but God was stronger than they. The true Joseph has been shot at and grievously wounded in the house of his friends; but the arms of his hands have been made strong in the power of resurrection, and faith now knows Him as the basis of all Gods purposes of blessing and glory in reference to the Church, Israel, and the whole creation. When we look at Joseph in the pit, and in the prison, and look; at him afterwards as ruler over all the land of Egypt, we see the difference between the thoughts of God and the. thoughts of men; and so when we look at the cross, and at the throne of the majesty in the heavens, we see the same thing. 

    Nothing ever brought out the real state of mans heart toward God but the coming of Christ. If I had not come and spoken unto them, they had not had sin. (John 15: 22) It is not that they would not have been sinners. No; but they had not had sin. So He says, in another place, If ye were blind, ye should have no sin. (John 9: 41) God came near to man in the Person of His Son, and man was able to say, this is the heir; but yet he said, come, let us kill him. Hence, they have no cloak for their sin. Those who say they see, have no excuse. confessed blindness is not at all the difficulty, but professed sight. This is a truly solemn principle for a professing age like the present. The permanence of sin is connected with the mere profession to see. A man who is blind, and knows it, can have his eyes opened; but what can be done for one who thinks he sees, when he really does not? 
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    JOSEPH: TESTIMONY BEFORE EXALTATION (FER 13)

    Genesis 37

    No part of the Bible probably has so fastened itself upon the imagination of the young as the history of Joseph; many would account it almost the most interesting part of Scripture. But I do not believe that the history of Joseph was given to us as an interesting story, but because Joseph serves to set forth the truth concerning Christ; he comes before us as a figure of Christ as connected with Israel. Now it is in that way that I take up his history, not at all with the idea of expatiating on the history, save as in some way presenting to us the truth as to Christ. And I am justified in using the history in this way, from the allusion made to Joseph by Stephen in Acts 7; the latter there shows that those raised up of God for the deliverance of His people had always been first rejected, whoever it might be  Joseph, or Moses, or even Christ. This was just the perversity of the people against the sovereignty of God. That is the principle against which man constantly rebels, and such rebellion is the spring and source of infidelity in the present day. I think that it is intelligible, that if man has a will of his own, he is pretty certain to rebel against a will stronger than his. It is not only that God has a will, but Gods will is sovereign, and God will work out His own will; and it is against the sovereignty of Gods will that man kicks. Now that was illustrated in Israel; they invariably rejected and refused the vessel raised up of God before the deliverance came. It is in that sense I take up a few incidents in the history of Joseph in our particular chapter, bearing in mind that the history is a setting forth, figuratively, of what comes out in Christ, almost in every part of it, though I could not say in every detail. 

    Now in Israel the birthright is connected with Joseph. Birthright is looked at in Scripture as a privilege from God, and in old times it was customary to attach a good deal of importance to birthright. Esau despised his birthright, and though afterwards he sought the blessing carefully with tears, he found no place of repentance. As I said, the birthright in Israel is connected with Joseph, though lineally Christ was descended from Judah; the genealogy is Judahs. We do not find in Scripture Judah ever looked at as a type of Christ; on the other hand, Joseph is a striking type of Christ, and it is the more interesting because of the birthright being connected with Joseph. It will not be very difficult hereafter for Israel to trace their genealogy, for they will trace it through Christ, and in Christ the birthright of Israel is secured. When Christ was born into this world He was the security to Israel of their birthright, and He had a due sense of the importance of the birthright of Israel, of what pertained to them according to God. But we see how the Jews despised their birthright; they said, We have no king but Caesar; but the birthright is maintained for them in Christ. 

    Now the first point of moment is the testimony of Joseph, a testimony which excited the dislike and envy of his brethren; the more he testified the greater was the dislike, until at last it became boundless. What Joseph bore testimony to, as I understand it, was the sovereignty of God; that was the point of his testimony. It was not a question of himself, but God had communicated His mind to him in dreams; and what God had communicated to him was the burden of his testimony, it expressed the sovereign will of God. His father, his mother, and his brethren were all to do obeisance to him. This was the sovereign will of God. And mans will rebels against it, but God will do according to His own good will and pleasure. Christ in coming into the world says, Lo, I come ... to do thy will, O God; and He taught His disciples to pray, Thy will be done in earth, 

    as it is in heaven. The will of God is to rule. 

    The testimony of Joseph is remarkable; but I want to pass on to the testimony of the great anti-type, Christ Himself, and would also like to say a word with regard to the church. 

    It appears to me that before God gives exaltation He gives the testimony of exaltation. I see that principle running through Scripture. God does nothing until He has first given a testimony of it. He exalts whom He will, but before the exaltation is the testimony. That is seen here in regard to Joseph. Even the sun and the moon and the eleven stars were to do obeisance to him, but Joseph has first to be the vessel of Gods testimony. It is not, I am sure, a question of honour and dignity put upon Joseph, but of the sovereign will of God. He chose that Joseph should be exalted. But Joseph had to be humbled before he could be exalted. If he had been taken just as he was, and exalted, it might have been, morally, a poor look-out for him. He had to be passed through the discipline of God to be fitted for the exaltation that God intended to give him. In his exaltation he was to be the preserver of his brethren. God knew that they were to go down into Egypt, and Joseph was raised up of God for the preservation of his kindred. Joseph had to bear testimony to what was in the mind of God, but I do not think that Joseph was himself yet morally suitable for the exaltation. But any way Joseph had no part in the evil doings of his brethren. He was separate from them, and could bear testimony against them, because he was not partaker of their evil deeds. 

    Now Christ, when here, bore witness to the sovereign will of God. He bore witness, too, to the grace of God and to the condition of the people; but the great point in His testimony was the sovereign will of God, and, in connection with it, His own exaltation. I refer to an instance: in the parable of the marriage supper He says, A certain king ... made a marriage for his son. The marriage was for the kings son. Then He told His disciples continually what would happen to Himself; He bore witness, too, to the place He would have at the right hand of God. He witnessed a good confession. The people were running after evil deeds, but Christ bore testimony to His own exaltation. 

    But there is one point to be mentioned in regard to the Lord, that if He bore witness to His exaltation He was morally suitable to it. Joseph was but a weak man. We do not find anything as to his moral suitability to be exalted. There is just one thing about him, and that is he was the object of his fathers special affection. But moral suitability for exaltation is seen in Christ all the way through this world. He could not stop short of any place but the right hand of God. I think we can see that from Psalm 16, In thy presence is fulness of joy. He could not find that down here. He might say, The lines are fallen to me in pleasant places; yea, I have a goodly heritage; but it is in thy presence is fulness of joy. It is interesting to contrast in that psalm what the Lord could enter into down here, and what He looked for at the right hand of God. But, whether one or the other, there was moral suitability. Christ is in the highest place of exaltation as Man, and is perfectly at home there; He came from there, and He is gone back there, and He bore witness to this continually while down here. The Lord said unto my Lord, Sit thou on my right hand. The Lord bore witness to that. 

    I pass on now to speak of the church. The church is in the place of Christs rejection, but is going to share His exaltation. That is the purpose of God in regard to the church, and it is left down here in testimony to that. The proper testimony of the church is that it does not belong to this scene at all, but to Heaven. But such testimony comes out very much more in what people are than in what they say, and the church has been left here that, in the power of the Holy Spirit, witness might be borne to its own proper place in heaven. You get this in Ephesians 2, Jew and Gentile are quickened together with Christ, and raised up together, and made to sit together in the heavenly places in Christ. God has raised them up together, and given them a place in heaven in Christ. But at the end of the epistle you find that the people who have been seated in heaven are left here to meet the power of evil, to stand against Satan, in the consciousness of their place in the heavenlies. I cannot say why God should have seen fit to give that place to the church, but it is given in the sovereignty of His will. Now we are in the light of that  made to sit in the heavenly places for His pleasure. But while that is so, we are left down here to be in moral suitability to it. We give no place to the enemy, but stand apart from the influences of the god of this world; we put on the whole armour of God, and withstand; we do not give in an inch to anything here, but stand in the truth of the sovereignty of Gods will. That is a difficult thing to do today. If Scripture were simply a book of ethics there would not be antagonism to it, but because it expresses the will of God  and man hates the idea of the sovereignty of Gods will  there is the effort to set aside the testimony of Scripture. 

    Now security for future blessing is on the ground of the will of God; everything has failed on the ground of creature responsibility, all is now bound up with the accomplishment of Gods own will; and everything must be consistent, too, with His nature, and that is love. But at the same time that everything is consistent with love, there is in all the expression of divine perfectness, righteousness, and holiness, and truth  every attribute of God is maintained, that all should be to the praise of His glory. 

    Joseph bore witness, perhaps in a feeble way, to his exaltation, according to the sovereign will of God. Christ, too, bore abundant witness to His exaltation; He accepted death and rejection down here, but, at the same time, bore witness to exaltation, and He is exalted! God has highly exalted him, and given him a name which is above every name  a name according to the sovereignty of His own purpose, that at the name of Jesus every knee should bow. In truth, His brethren and His kindred and all will have to do obeisance to Him! 

    The same principle holds good in the church. The church shares the rejection of Christ down here, it is identified with Him, as seen in that which He says to Saul, Why persecutest thou me? The churchs place is in separation from the world, waiting for Him from heaven: From whence also we look for the Saviour, the Lord Jesus Christ: who shall change our vile body, that it may be fashioned like unto his glorious body, according to the working whereby he is able even to subdue all things unto himself. 

    Now the next point I notice is the effect that Josephs testimony had upon his brethren. In Acts 7: 9 we read, And the patriarchs, moved with envy, sold Joseph into Egypt: but God was with him. The motive that actuated them is thus plain enough, they hated him, and could not speak peaceably to him, their hatred intensified. Now the truth is this, their ways were evil, and Joseph had told their father of their evil deeds, and they hated him. Their ways were evil; there is the secret of mans perversity, he will not come to the light because his deeds are evil. There was light with Joseph, and they cast him out, but it was Gods way for their preservation. Joseph was to be their preserver, if they had only known it. No one can suppose that envy and hatred spring from good works. But Josephs brethren were short-sighted in what they did to Joseph, for previous to their selling Joseph they were strong and united, but now they lost what I might, in a sense, call divine strength; they were strong before, but not after. It is remarkable to see this in those twelve brethren, but we find the same principle true in the Jews in connection with Christ. Why did not the Jews receive the testimony of God? Why did they not welcome the light? 

    The Lord gave abundant proof that He came from God; there was the most complete presentation of God to man: in him all the fulness ... was pleased to dwell. The presentation was complete; the Lord could say, They have both seen and hated both me and my Father, the Father dwelt in Him, and He did the works. He was a Man, it is true, but He had become a Man that God might come near to man in goodness. It was God presenting Himself to man in perfect, divine goodness. All the works of Christ were expressive of divine goodness, of perfect grace; the only miracle which had any other character was the cursing of the fig-tree, and that had of necessity to come to pass, but other miracles were for the relieving of man from the pressure which rested upon him down here. Many good works have I showed you from my Father; for which of those works do ye stone me? and they say, For a good work we stone thee not, but for blasphemy! He said that He was the Son of God, but had He not given evidence of it? There was most abundant testimony that He was the Son of God, but in spite of the testimony of His works, and of the Fathers testimony to Him, they saw and hated both Him and His Father. Why did they hate Him? Because their own deeds were evil. Men will justify envy, but do you think that envy ever springs from good? Could there be such a thing as envy with God or with Christ? It is totally impossible. Envy is a work of evil; if evil were not existing there would be no such thing as envy in this world. A holy angel does not envy, simply because it is a holy angel. 

    But as was the case with the brethren of Joseph, the Jews paved the way for their own weakness; Christ was their strength, if they had only known it. He had become identified with them in being born among them, of whom as concerning the flesh Christ came; He was their strength, but they did not know it, and the consequence was that when they cast Him out they had to prove their own weakness; they fell to pieces. It is remarkable with regard to the disciples, that when a traitor came to light among them they became weak, they all forsook him and fled, they proved their weakness. I refer to it because it shows that this principle runs through Scripture, and things repeat themselves remarkably. 

    But in the latter part of verse 9 we have the significant clause, but God was with him; in all the discipline through which Joseph went God was with him. He had to be humbled, and a man must be humbled, that is certain. We are told that Joseph was apart from the evil of his brethren, but if Joseph is to be exalted, it is needful that he should be passed through exercise. Very often we do not know our own motives: even in condemning evil it is difficult to distinguish our motives; we have to be taught the difference between good and evil; many things pass muster as good, but one is not so sure about the motives in them. But the object of discipline is that we may discern between good and evil. We see this in the case of Job. It is great grace on the part of God that He should see fit to pass His people through exercise with this object. In any study in this world, whether it be art, or literature, or anything else, a man must be trained. Supposing I am taken to a gallery where there are many wonderful pictures, but among them some that are mere daubs, if I have not my senses exercised I may make great mistakes in my judgment of them: so we must have our moral senses exercised, we must be critics, and criticism must begin with myself; you will never be a good judge of good and evil in others except as you are a good judge of them in yourself. I am exercised so as to be able to discriminate between the varied motives by which a man may be actuated down here. 

    Now Joseph has to learn a very bitter lesson with his brethren, and it must have taught Joseph complete distrust of himself, but Joseph is not soured; when God is dealing with a man in discipline, and the man accepts it, that man is not soured. I do not know anything that has a worse effect on people than trials in which God is not with them; but on the other hand, if God is with them they are great gainers, and they have their senses exercised. Why should anything down here sour a christian? Supposing I am soured by the treatment of my kindred, or of fellow-christians. Who is soured? What is soured? It proves that there is something in me that may be soured; but we are exhorted, Be not overcome of evil, but overcome evil with good; and the end of discipline is that we may overcome in the power of good. While trials have the effect that God intends them to have, God sustains the man; as it was with Joseph, so it may be with me. And God gave Joseph deliverance; it was not, perhaps, the deliverance that Joseph would have chosen, but it was the deliverance that God intended for him. Reuben and Judah would have liked to bring him back to their father again  they were more tender than their brethren  but Gods way was otherwise. 

    What I see as a principle in the ways of God is, that if God is going to give deliverance, it must begin from Egypt. It was so with Israel, and it is so with us; that is the starting-point of every man. We have to realise that we are in Egypt, where God first begins to deal with man. Israel had to go down into Egypt, and it was there that they began to multiply; and it is from Egypt that God delivered them. 

    God delivers Joseph, and puts him out of reach of the machinations of his brethren. So God has set Christ in a place outside of all the hatred and malignity of men. God raised Him from the dead, and in resurrection He was set in a wealthy place. God has set Him in a place where man cannot come. The brethren of Joseph could do no more against him when he went down into Egypt. In the case of the Lord, the Jews were restrained for a long time, until the close of His pathway; then certain things were allowed, but God delivers Him. 

    You read in Psalm 22 the list of enemies, but He is heard ... from the horns of the unicorns. God delivered Christ, and set Him in a wealthy place, as I understand it, in resurrection. 

    Then there is another thing which could not be typified in Joseph, that, as being set in that wealthy place, Christ has power to subdue all things to Himself; one Man in resurrection is better than a world of men under death. Christ in resurrection is not only superior to all as being there, but exercises the power that has been exercised towards Him. He is vested with the very power that raised Him again from the dead. So we look for the Lord Jesus Christ from heaven ... according to the working whereby he is able even to subdue all things unto himself  that is, according to what He is as raised again from the dead. And what of the Jews? They have become disunited and scattered. It was an evil day for Josephs brethren when they sold their brother into Egypt; it was an evil day for the Jews when they refused Christ, when they said, This is the heir, come, let us kill him, and let us seize on his inheritance. They never did seize on His inheritance; they were scattered abroad, and are suffering under the penalty of their rejection of Christ to this day. They will come eventually into their blessing on the ground of the sovereignty of Gods mercy, but they will have to recognise Him in resurrection whom they pierced. The important thing for us is that our souls might be in the light of the glory of the Lord, that we should appreciate the greatness of the place in which God has set Him. The right hand of God is far above all things; and that is where we are privileged to know Christ. All the gifts have come down from Christ, at the right hand of God, and we are in the light of Christ there. He is set down far above all heavens, that he might fill all things. It is a great place where Christ is set, where what is of sin, and of the flesh, and of Satans power cannot come; they cannot touch what is of resurrection. 

    And we have had good experience of His power, it has acted upon us morally; the thing is that He should subdue us to Himself. That is the power that Christ exercises in the place and scene where God has put Him. 

    I have taken up these few points in the chapter that we may see in them a portraiture of Christ, and I do not think that I have strained the truth at all, for Scripture has given us evidence that Joseph is presented to us as a striking type of Christ Himself, especially in His relations to Israel. 

    May God grant that we may have a true and right apprehension of Christ in the wealthy place in which He now is, and of the power with which He is vested, and by which He will subdue all things to Himself. As to His people, they are scattered over the face of the earth, having neither true God nor false god. And why? Because they were moved with envy, and rejected and refused their Deliverer. Yet, according to the Scripture, the Deliverer will come out of Zion and turn away ungodliness from Jacob: ... this is my covenant unto them when I shall take away their sins. 
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    GENESIS CHAPTER 37 (JND 35)

    Genesis 37

    Jacobs dwelling in the land where his father was a stranger, is not, I think, a contrast in evil; the same word ya shav (to dwell) is used as to Abraham and Lot together in Canaan, and as to Lot in Sodom; it is that he was now not a wanderer out of it, but a dweller in it. Still he was more settled than Abraham was, only when he did settle, God stirred him up out of his rest. 

     1. He was desired in chapter 35 to go and dwell at Bethel; here it is put he dwelt in the land of his fathers sojournings, but the history now is the history of his sons; his history till he went to Egypt is in this one verse. In chapter 35 Jacob has the blessing here below, the seed of power, son of his right hand, and there the mother dies, and the history is the history of his sons, and of Esau besides. 

    Jacob sinks into the shade, though then Joseph is on the scene, and so verse 2 begins: These are the toldoth Jacob, Joseph being, etc. The wanderer was kept, the time for the possession of the land was not come, and that was Jacobs figurative place; only he is Israel, and Bethel the place he has returned to. 

    Bethel is the second place for Elijah; he begins at Gilgal, which is to be noted  separation, promise, death, heaven, and return in power (resurrection). 

     9. This is the general idea, as his mother was now dead, or he must have had the dream before his reaching Canaan in his seventh year, ten years before this. The Jews have noted this, as showing a dream, not properly a prophetic vision; but this is clearly a prophecy. 

    In the account of Joseph, so deeply interesting, we descend more to history, only, already elsewhere noticed, it is a perfect picture of Christ and Israel. We have only Judahs conduct as soon as Joseph is brought in, and all is connected with Christ in one way or another. 

     21. This seems to exculpate Israel as ignorant. 

     26 - 29. Judah sold him to the Gentiles, Reuben was ignorant of it. Judah was directly guilty of selling him to the Gentiles; when the Benjamin character comes in, Judah is identified with him  is surety for him. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 37 (JND 35)

    Genesis 37

    Jacob is now in his natural place, but a stranger there  for all trial and correction and discipline does but bring one to ones proper natural place, though it may be with more experience of ones self and God; but simple faith in what God is, has its dignity, above experience itself, though it be experience of God  always blessed. The history recommences to bring out the Person of the Lord in Joseph. Joseph was loved of his father, and envied of his brethren, and further had communication of the mind of God. He is presented here as taken from among his brethren  he has the consciousness (though little and simple) of his own exaltation in the mind of God, and this is important  it is in no way pride, but owning Gods mind and purpose, and gives wonderful strength from God, and glorifies Him  we see it constantly in the Lord Himself  no service can be done, as of God, but through this, and therefore service must be given up, or else thus alone true humility preserved; Wist ye not that I must be about my Fathers business is consistent with the most perfect humility, and spirit of obedience. It supposes, till experience is made of man, that all will acquiesce in it, as of God, as simply as he who walks in it does, because it is of God, in obedience, as owning Him; hence, when opposed mans state is known, and God becomes all to the soul, we may marvel at their unbelief. God in this feeling is everything  we see it in the Lord. 

    There is difference in the dreams of Joseph  one is, his brethren first  as the Lord would be amongst the Jews  but then He was under His father and mother  He would have been a Jew and taken His place in nature, but when the Sun and Moon, as well as the eleven Stars are subject, all authority and all power, Judaism and every constituted authority is put under Him. Jacob himself is startled  he generally stands as the remnant and heir of privilege. 

    Yet so it is with the Lord  no Jacob, nor descendible privileges reach the scope of the thoughts of God concerning Him  He is above all; let thy mothers sons bow down to thee could be a blessing from patriarchal and prophetic lips, but Josephs were to be above the blessings of his progenitors to the utmost bounds of the everlasting hills, and that as on the head of Him, as to circumstance, who was separated from His brethren; but in truth it was his in the mind of God, for even they were prophetic and so circumstantial, i.e., moving within the ordained sphere; the bowing of his father and mother evidently came direct from God, and Jacob understood it not, though he might learn it  not bless as the greater  not observe the saying that fell from the little ones mouth, the communication of God directly to him. His brethren envied him  Gods supremacy was an ill thing in their eyes  their own as given very agreeable; righteousness in Joseph has already detected their evil  he visits his brethren according to the order of subjection, in which he stood, the messenger from their father to them; here he is rejected, with some remorse in Reuben, and on the suggestion of Judah, sold to the Gentiles. 
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    GENESIS 37 TO 46 (JT 2)

    Genesis 37 - Genesis 46

    In chapter 37 and in those following, a leading thought is the preservation of Israel in view of the famine in Canaan. God had this specially in view in raising up Joseph. God sent me before you to preserve you a posterity in the earth, and to save your lives by a great deliverance, Genesis 45:7. In Peters address (Acts 2) we see the same thing: Him, being delivered by the determinate counsel and foreknowledge of God, ye have taken, and by wicked hands have crucified and slain. Acts 2:23. The guilt of the Lords murderers remained, but God accomplished His counsels through their act: the exaltation of Christ involved the preservation of the Jewish remnant and blessing for all men. The Egyptians, and indeed the whole world, were blessed through Joseph, as well as Jacob and his family. 

    In chapter 35 Jacob comes definitely to the house; he recognises it in its true character. Then Rachel (Israel, as the first and especial object of affection of him who had faith) dies; but Benjamin is born. Here it is not the fulfilment of the promises, but Christ in power, as exalted to Gods right hand. Isaac dies, and then we get the generations of Esau. All this prepares the ground for Joseph. In Benjamin we get Christ in power; he should ravin as a wolf, Genesis 49:27; but in Joseph we see moral beauty and fitness to rule. What Christ is personally is touchingly foreshadowed in Joseph. A perfectly balanced personality expressed in purity, uprightness, wisdom, grace and love, render Joseph, perhaps, the most attractive type of Christ which Scripture affords. Joseph is Christ as He is known at the present time; rejected by His brethren, but glorified among the Gentiles. 

    Chapter 37 introduces a new section. These are the generations of Jacob. Genesis 37:2. But the only one mentioned is Joseph. The others are not given till chapter 46. Joseph in chapter 37 suggests Christs position as in the midst of the Jews. God took account of Him, but Israel rejected Him, and they are not formally taken account of until they go out to Joseph in Egypt. This had application to the remnant of Israel as seen in the Acts, The testimony moved out among the Gentiles; and where faith was fully active in the Jews this was accepted, and the promises made to the fathers were regarded as in abeyance for the moment. 

    The preservation of the remnant of Israel was a point of great importance with God. He foresaw the famine in Canaan, and sent Joseph into Egypt to preserve to Jacob and his sons a posterity on the earth. But the promises existed, and faith valued and clung to them. Jacob goes to Beer-sheba. Tidings of Josephs glory in Egypt moved him. He had now to leave Canaan, the land to which the promises applied, and Beer-sheba was at the southern extremity of it. Doubtless it was hard for Jacob to abandon Canaan, but his faith was equal to the occasion. He offered sacrifices to the God of his father Isaac. Note that it is Isaac, not Abraham and Isaac. This is significant, for Isaac is Christ risen from the dead He in whom every promise is yea and amen, 2 Corinthians 1:20. Jacobs faith is owned by God, and every exercise that he might have in his heart as to the promises is met by the gracious way in which God appears and speaks to him. I am God, the God of thy father. Genesis 46:3. It is true that Isaac is said to have died, as we have seen; this was historical, but for faith Isaac is Christ risen, in whom the promises are all immutably secured. God is not the God of the dead, but of the living, and here He says He is the God of Isaac. God says further to Jacob Fear not to go down into Egypt ... . I will go down with thee into Egypt; and I will also surely bring thee up again. Genesis 46:3,4. How encouraging! His heart thus fortified with every possible assurance from God as to the fulfilment of the promises, Jacob sets out for Egypt. 

    Having turned their faces to Joseph in Egypt, Jacobs children are now taken account of by the Spirit  their names are given. In Egypt all are under Josephs care. They are recognised by Pharaoh, and the best of the land is assigned to them. Other great results flow from the exaltation of Joseph, but evidently the preservation of Israel is the leading end in view. At the present time the twelve tribes are under the care of Him whom they rejected. They are nourished in Goshen  the best that the Lord can provide for them. The remnant of Israel is preserved at the present time in the assembly. 
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    YOUTHFULNESS IN THE SAINTS (JT 49)

    Genesis 37: 2 - 11; Genesis 39: 2, 3; Exodus 24: 5; Exodus 33: 11; Numbers 11: 27 - 29

    My thought is to speak on youthfulness in the saints. Any feature of humanity that is worth calling attention to is found in the saints; in the Lord Jesus, of course, all was in infinite perfection, but I do not bring Him in here. I refer to humanity in creatures. Jesus Himself looked upon a young man, and loved him, calling attention, I suppose, to what there was before the introduction dispensationally of the new generation; it was in the probationary period. If He looks upon a young man now to love him, he is one of the saints. How often the Lord must have looked on the apostle John in a personal way! John must have been conscious of the Lords admiring look. The Spirit through him tells us that he was the disciple whom Jesus loved. 

    I venture to bring forward this subject, basing my thoughts and remarks on these passages in the Pentateuch  Genesis, Exodus and Numbers. Many corroborating scriptures could be produced, but for convenience I thought it well to restrict myself to these passages from Moses about youth. The book of Genesis may indeed be regarded as an old mans book. With the exception of Joseph, little is made in the way of special reference to youth, but special reference is made to Joseph, such references as light up the whole book, directing the attention of faith to one young man. 

    The first mention of him is at his birth, and the suggestion is that he was spiritual  if not in any concrete way, certainly potentially  for Jacob, we are told, as Joseph was born, would leave Padan-Aram, 

    to which land he did not belong, and in which he had spent too much of his time. It was not the land of promise, and any other land must be foreign to faith, whatever its glory according to man. It was not the realm of faith, so Jacob significantly spoke of moving away as Rachel bore Joseph. 

    I refer to this as important, for youth, which is to develop to maturity and experience so as to be eligible for a crown, generally begins early to manifest the evidence of the divine work. In some sense God begins at the very earliest possible date in view of building up vessels such as I have mentioned. Even a Paul, although living a good period of his life in lawlessness, yet spoke about being separated from his infancy. God had done it. In Joseph the Spirit of God would direct our view to the spiritual side in him appearing in a dark scene; the darker the surroundings the more brilliant is the shining out of the work of God. Perhaps nobody but Jacob could discern what was there. Jacob certainly discerned something, and that something is enlarged upon as he proceeds with Joseph, for, as many of us know, Joseph is put before his mother in the display of Jacobs family before Esau. Esau is the brother who proved false, but had every opportunity of recovering himself by the spiritual element in his brothers family. If we have to do with Esaus counterpart now, we shall not testify much to them by mere doctrine, or learning, but by spiritual power. 

    So the spiritual discerns all things, and he is discerned of no one. Did Esau take notice of Josephs appearing before his mother? It is doubtful, but the testimony was there, and that is the irrefutable testimony, spirituality, which the natural man cannot compass. The history of Joseph is built up on those lines. In Genesis 37 he is seventeen years of age  just a youth. Having considerable ground to cover, one can only make a few remarks as to what marked him at this age. Verse 2 refers to the generations of Jacob, but mentions only Joseph; the Spirit of God brings Joseph before our eyes and would have us to retain him before our eyes throughout this book. He is Christ in type. He is seen feeding the flock with his brethren; it is a good occupation for a youth to be occupied with livestock, typically the saints; tending them. In this service he is associated with his brothers, whose conversation was not profitable, but the contrary. He brings an evil report of them to his father, not undertaking at his age to rebuke his brothers  that was his fathers province. Everything is perfect in this respect, the seemliness of youth. The apostle said to Timotheus, Let no one despise thy youth. If that injunction is heeded in the way in which we comport ourselves in youth, then no one can despise us. If it be the manner of a grown man, no one can despise that. Joseph brought tidings of his brothers to his father. 

    And then we have the record that his father loved Him above all his sons, Joseph being the son of his old age. He was loveable, and the sequel shows that he retained this affection throughout, it was not lost on him. Jacob made him a coat of many colours. All this distinction brought upon him persecution; his brethren hated him more and more. Such is the natural attitude as the spiritual shines. It is a very good test, for if we are free of persecution, we may well question our spirituality as to how much of it there is. 

    The young man was not cowed by their hatred, and the next thing is that he has the mind of God; he is trustworthy. The mind of God is given to reliable persons; and it is not obtained even by reading: although it is most important to read the Bible and books that are helpful  those who do not, suffer loss, and everyone knows it who knows them  but it is not that here, it is a dream, which is one of Gods ways of conveying His mind, and Joseph was capable of this. He got light as regards the house of Jacob. His brethren are first told, the persons immediately concerned, he told his brothers what referred to them, and told his father what referred to him, which is another important thing. If you have anything to tell, tell it to the persons involved, because they are the ones to be told. The result here was that they hated him yet the more. What a terrible feeling to be hated more and more, the tide of envy and hatred rising against one! Joseph experienced it in his youth, and according to the record, there was no unseemly resentment on his part, none at all, in fact  he is a wonderful type of Him who was led as a sheep to the slaughter and opened not His mouth. 

    We are told in chapter 39 that Jehovah was with him; and I may say here, there is nothing more important to say to young men and women than what I am calling attention to now. We see beautiful progress here; Jehovah was with him, and not just occasionally. This always marks those whom God approves. The time comes in the history of a person when God is with him. Jehovah was with Joseph. He was now a slave, but Jehovah was with him, and that fact appears in whatever he is doing, even the most menial thing would bring it out. If he were to clean his masters boots, he would do it well, God was with him. Then, we are told, he was a prosperous man; that is increase. That is the divine way, for spirituality means increase more and more. Chapter 37 does not say Joseph was prosperous, but here in persecution, in captivity, he is increasing. 

    What I have said about him suffices just now; one could say much more, for he is one of the most striking types of Christ in the book of Genesis. In fact the whole of the Pentateuch is lit up by the account the Spirit of God gives of this young man. I am mentioning these particular traits and incidents because without some understanding of them we shall never acquire an elders crown; we may aspire to it, but never attain it. We must build from the bottom. There are no short cuts in divine things. The Psalms tell us about this young man, how the word came that he was to say, that is, his ministry, and how the word of the Lord tried him. Here he is a prosperous man, and that speaks much. 

    I now come to Exodus to bring out another thing in regard to youth, in chapter 24, but shall comment very briefly on this passage. Having built up the foundation in Genesis for ministry in young men, we have youths here sent by Moses to do priestly work. I want to call attention to the fact that God, before naming a thing, would bring out that it exists, that it is functioning. That is one point I seek to make clear from this passage. Many of us in our youth have desired to be known as teachers or evangelists before the needed ability marked us, whereas, Gods thought is, let the thing shine before naming it, let it be there unquestionably. Even Paul was not sent out formally for a considerable time; yet he was able to preach and to pray, he was a priest, for the Lord said to Ananias, Behold, he is praying. A great feature in a young man is that he is marked by prayer; indeed it is the public testimony to priesthood. We are told to pray always. The Lord in Luke is seen about ten times in prayer. So ability for service should be in evidence before it is formally named. It is very pleasing to God that one humbly goes on with any work he can do. Let somebody else name it, not oneself, not the person involved. It is to be noted that we are not told who these young men mentioned in Exodus 24 were, not a word as to this, but that they are young men and that Moses sent them. He would know them, of course, but they are not called priests; their service, however, was priestly. 

    I now go on to Joshua. He is not called a young man when first introduced to us in Exodus 17, but he is in the passage I read in Exodus 33. He is a military man as introduced to us, a trustworthy man too, who did well in breaking the power of Amalek by the edge of the sword, but now he is said to be a young man and not departing from the tabernacle; not simply that he is there, but he is not leaving the position  that is the idea. You might be there and your mind elsewhere, but his mind is there. That is his determination, which is a very good thing in young people, that is determination in the things that are right, but not determination to carry out ones own will, which is often seen in young people to their ruin, but Joshua is in a position in connection with Gods will, and he is not departing from it  from within the tent. Moses went into the camp, but this young man did not depart from within the tabernacle. It is a fine trait in a young person when you know that a certain attitude or position is right, that it is of God, to resolve to continue in it. We are told in Romans 7 of an almost unspeakable experience or analysis, but the Holy Spirit enabled the servant who went through it to write it down for us, so that we may understand how he comes out triumphantly with the power of determination; and I urge this on young people, to resolve to do what is right at all cost. I myself with the mind serve Gods law. That is a resolve, and he who made it was used of God, more than any believer. 

    In moving on to Numbers 11, we come to Joshua again, but now, alas, in a very different role. He is still a youth  one of Moses young men. In this connection there is one thing I cannot omit saying, that this young man, who became a great servant of God, at one time had bad hearing, not physical hearing, but spiritual hearing, which is a very dangerous thing in the house of God. It is a great disadvantage to people who are seeking to listen to what the Spirit of God is saying if they cannot hear physically, but it has to be accepted, or overcome as far as may be, but when there is poor hearing in a spiritual sense, that person is dangerous. He will misconstrue things that are said, he will report them wrongly, he will give out what he thinks is the sense instead of giving the words used. I am referring to Exodus 32. Moses and Joshua were coming down from the mountain, an old and a young brother together, and the young one says, There is a shout of war in the camp. Moses says, It is the noise of alternate singing I hear. Suppose Moses and Joshua have to give evidence as to what they heard, what would be the result? The young man says, The voice of war, which would be favourable to the idolaters and would seem to vindicate them. Moses says, The voice of mirth, which would not vindicate them, but indicate idolatry; you will thus see the position. Suppose one says, To whom are we to listen? I should say the old man, the brother of experience. Joshua would bring in a false report that time if called upon, had he not been corrected by Moses. When spying out the land, he brought no false report, but now he would tend to vindicate his brethren, when they are not to be vindicated; they are idolatrous. Moses will condemn them, he will tell the facts, his experienced ear knew it was the voice of mirth. Paul brings it down to our dispensation, 1 Corinthians 10: 7, The people sat down to eat and to drink, and rose up to play. That was what Moses heard, and he knew it, and he condemned Israel. 

    I now return to the book of Numbers, where we still have Joshua, who is said to be Joshua the son of Nun, the attendant of Moses, one of his young men. Watch the last phrase; I think it is the first time we get it. We hear also of Joabs men, and the men of other leaders. They are apt to be partisans  a dangerous thing  and sometimes seen in young brothers. Now Joshua says, as he learned that two others were prophesying in the camp, My lord Moses, forbid them! Forbid what God is doing! See how easily we get into a false position. This is a most estimable young man, a servant of Moses, one of Moses young men; there are others, and that is where the danger lies with young men in the things of God. It is a remarkable statement here that he was one of his young men, being also his attendant, and having been on the mount with him. Another young man here observed that these men were prophesying in the camp, and he came and told Moses, Eldad and Medad are prophesying in the camp. You cannot blame this young man. He had something important to speak about, information that Moses should have, but here is Joshua, who ought to know better, saying, My lord Moses, forbid them! Others might say that as Joshua said this, it must be right, but it is not right, Joshua is not saying the right thing, honourable as he is. I am speaking of this to show what we all are liable to. My lord Moses  no man like him, Jehovah said later; he is worthy of Joshuas allegiance, worthy of his loyalty, but Joshua has no license for telling Moses what to do. Abishai said to David that Shimei should be put to death, but David refused, asserting that he knew he was king of Israel. It is a question of the dispensation and Moses represents this here. Why should any one say to him, My lord Moses, forbid them? Forbid what? God gave Eldad and Medad the Spirit, not Moses. It was taken by Jehovah from Moses, and given to these men. It was to some extent reducing Moses importance, and Moses accepted it most beautifully. 

    We do well to observe that partisanship even in relation to Moses, an honoured servant, is to be repudiated. My lord Moses! Who deserved such respect more? But Moses says, Enviest thou for my sake? He did not want that. He says to Joshua, Enviest thou for my sake? would that all Jehovahs people were prophets and that Jehovah would put his Spirit upon them! Partisanship in favour of a servant rather limits God, and shuts out His sovereignty, and we must always make room for this. Joshua failed in that, great servant though he was. 

    So these scriptures in the Pentateuch, specially these ministerial books, adjust us. They are written for our learning that we might see our tendencies and forestall them, and resolve to do the will of God. I myself with the mind serve Gods law. I could say more in regard to Moses himself from Exodus to bring out youth as maturing; his history is alongside Josephs and Davids; from an infant he is before us. Stephen says that when Moses was full forty years old it came into his heart to look upon his brethren. He identified himself with his brethren who were slaves. He elected to suffer with them, valuing the reproach of Christ, and identifying himself with the Hebrew slaves as his brethren. In his advanced years Moses was commended by Jehovah, saying, He is faithful in all my house (Numbers 12: 7). 

  

  
    LIGHT (JT 51)
    

    
    
  
  
    LIGHT (JT 51)

    Exodus 10:23; Genesis 37:9-11

    I have been thinking, dear brethren, about light. It is one of the greatest suggestions that enters into this moment. Indeed, it is one of the greatest facts connected with our position here on earth, that we have light, and that light peculiarly enters into our convocations; and as it shines in the assembly, it shines in those who form it in their dwellings. So that we are told here in Exodus that whilst there was a thick darkness in all the land of Egypt three days, so that they saw not one another, yet all the children of Israel had light in their dwellings. And Josephs dream serves to show that light radiates in family connections. When God commanded light to shine out of darkness, there is no allusion to households. There were none. There were none, save as we may regard the universe as Gods house. There is good ground for saying so, for it is said in connection with the house of God that He who built all things is God. All things is the universe. We have, indeed, in that epistle that I am alluding to, Hebrews, the fact that the worlds were framed by the word of God; the worlds. That alludes to the universe too. All things would imply more detail than the worlds. There are not as many worlds as there are things. But all things would point to the universe, and the worlds would point to subdivisions of the universe; each centred doubtless in a system, a stellar system, with a centre of attraction; suns and moons and stars. We are only acquainted, as I may say, in a physical sense with one of these systems, knowing, however, that there are others. 

    But we have the one great thought as to this  the Father of lights. James, in his epistle, speaks of the Father of lights. There would be some allusion to the heavens, in a limited sense, no doubt, to our own sun, but in a wider sense to the Source of all light, which God is. He is the Father of lights; He dwells Himself in light unapproachable, we are told. So that we are impressed with this thought of light; it becomes very expanded as we meditate upon it. But it comes down to each of our dwellings. How each of Israels households had light as connected with each other is a matter of interest, but it must have been spiritual. And what one is thinking of now is, as to the household just started, as it takes its place in a dwelling, inclusive of a building, a dwelling-place, that there should be indeed light in it. And so the wide allusion that I have made connects the household of each believer with a great central thought of light. There is only one Source of light, and that is God. He is the Father of lights. In Genesis 1, as I was saying, there are no households in the sense in which we are speaking of them now, save the universe; and that is illuminated by God. But the urgency of it is seen in the use of the word command. In Genesis 1:3 it says, And God said, Let there be light. For the stress is laid on the divine word in Genesis 1, but the divine word becomes a command when brought into the New Testament. Everything was regulated by the word of God. Peter stresses that as regards even the flood; having its subsistence out of water and in water, by the word of God (2 Peter 3:5). Everything in Genesis 1 has a fixity by the divine word, which carries with it more than command, because it carries wisdom. The mind of God is in it. And God said, Let there be light. And there was light. He said it; a word that has to be carried down to our circumstances, because whilst the command is imperative, the word of God carries, as I said, wisdom and carries the mind of God. So that if I am in a given position, or a heavenly body is in a given position, it is not simply the divine fiat, but that the divine mind required that. And that makes everything more interesting, because each position occupied implies the skill of God; He said, and what came about from His word was good. Everything was good. 

    I referred to Exodus, because the idea comes down to the house; to the believers house. The Israelites, we are told, had light in all their dwellings. We find in the early part of this book of Exodus that God made houses for certain women. God was honouring them because they were saving the males in Israel, which the enemy would destroy. There can be no doubt that God intended to suggest in the making of houses (for the word is made) that they should be a pattern in Egypt. God was honouring these persons; for certainly it was a great honour that He should make houses for women; and it is clear that the suggestion carried with it distinctiveness as to dwellings. They would not be mere coverings, mere shelters. They had the dignified word of house. He made them houses. And whether these houses became patterns for the Israelites is not stated, but certainly one may assume that faith, as in persons like the mother of Moses and the father of Moses, would lead them to think of the houses God had made. They would be models of architecture for Israelites; not for Egyptians, but for Israelites. 

    And these houses, if the thought may be carried into this verse, were suitable to God; and that is what one had in ones mind, that our dear brother and sister to whom we have already alluded with full commendation  for they carry with them, I am sure, the full commendation of their brethren in this departure, in this new relationship into which they have entered  that their household may be a household of light. Psalm 87:2 distinguishes between the gates of Zion  that is, where judicial services were carried on among the saints, assembly service, the gates involving authority  it distinguishes between the gates of Zion and the dwellings of Jacob. Jehovah loveth the gates of Zion more than all the habitations of Jacob. But that infers that He did also love the dwellings of Jacob. 

    If you will allow me to turn to Isaiah just to point out what many of us know, in chapter 4, it is said, when the Lord shall have washed away the filth of the daughters of Zion, and shall have scoured out the blood of Jerusalem from its midst, by the spirit of judgment, and by the spirit of burning. And Jehovah will create over every dwelling-place of mount Zion, and over its convocations, a cloud by day and a smoke, and the brightness of a flame of fire by night: for over all the glory shall be a covering. And there shall be a tabernacle for shade by day from the heat, and for a shelter and for a covert from storm and from rain (verses 4-6). I was thinking of that, dear brethren, as entering into what is before us; that is, the covering  a cloud by day and a smoke, and the brightness of a flame of fire by night: for over all the glory shall be a covering. How God regards the households; that is, after the purging, the cleansing. And we must apply the idea of purging and cleansing to the present time. We know that marriages are going on, current all the time, with no regard for this matter of purging or cleansing. We are living in dreadful times. Pollution is all around us, and young people come under the power of it in their offices, and schools, and work places. And as it took place in the days of Noe, thus also shall it be in the days of the Son of man: the Lord Jesus says, they ate, they drank, they married, they were given in marriage (Luke 17:26,27). It went on regularly, but there was no purging. It went on until the flood came upon them and drowned them all. How dreadful that was! But it was due to God, because an institution that He had Himself made, that is marriage, as we have said in our prayer, was carried on, but in a state of corruption; for all flesh had corrupted its way on the earth (Genesis 6:12). And that is what has come about at the present time. The world has returned to that. But the Lord Jesus said that went on until the day that Noah entered into the ark. That is, a certain thing happened: Noah entered into the ark. God had begun all over again. There were four married couples in the ark; they were not drowned. The flood came and drowned them all, we are told, but these four couples were not drowned; they were saved so as by water. They would not ignore the need of water; water was not only judgment there, overwhelming judgment, but it was purging; it was cleansing. And Noah and his family were saved as through or by water. That is our position. 

    There were no marriages, of course, in the ark; they were married couples  four of them. No doubt their marriages would have been different from the ordinary corrupt marriages of the day, and their father had faith; Noah had faith, and God found pleasure in Noah and in his family. He prepared an ark for the saving of his house, and that saving implied cleansing; the washing of regeneration. Marriages before God can have no moral value save as these conditions exist  the principle of purging as we get in Isaiah 4. But it is here now with us, through grace, and the light of cleansing is with us; and this light is to enter into houses. So that Israel had light in all their dwellings, and that light involved the exclusion of impurities which marked the Egyptians. The darkness was all around; the darkness could be felt, but the Israelites had light in all their dwellings. And that light (as I was saying, for us it is purging)  that light is connected by Joseph in his second dream with the sun, moon, and stars. I mean to say, not that he is making a point of light, but he is making a point of the sun, moon and eleven stars, meaning the household of his father. Incidentally, the point in the dream is that the household  the sun and the moon and eleven stars bowed down to me. That is the point he is making, for he is a type of Christ, and whatever authority is in the husband must be subservient to Christs authority. Marriage is to be in the Lord. That word in is power. It is a question of the power that is in Christ; the authority that is in Christ; marriage is in the Lord. 

    And so Josephs dream connects the idea of the family with the sun, moon and eleven stars; he was the twelfth, of course. But he was speaking actually of the family of his father, and he is exempted because he is a type of Christ. He must have pre-eminence in everything. If He went to a marriage feast in Cana of Galilee, He was not an ordinary guest. His mother thought to make Him that, thinking that He ought to be subservient to her because she was His natural mother; but He says, What have I to do with thee, woman? (John 2:4). He was on a higher level. He never comes down to our level in that sense, and faith always recognizes the supremacy of Christ. So Joseph is here exempted in his dream. There are eleven stars, and his father and mother are subject to him. That is what I was thinking as to this matter of our dear brother and sister. Our brother is the sun, and she is the moon; it is a question of Christ and the assembly; the household  the light radiates in that connection. As I was saying, James says the Father of lights is God. That would be a type of God, a suggestion of God Himself; the Father is the Source of light, and the sun and the moon are what I was thinking about. On the fourth day of the creation the sun and the moon are set up. On the first day we get light, but it is as commanded, or issuing forth by the divine word; but on the fourth day we have the sun and the moon, Christ and the assembly. That is what I was thinking of, how they illustrate the assembly, I mean the relationship of Christ and the saints. It is love radiating, but love in the sense of light. So in the believers household it is the sun and the moon; that is, the sun is greater light. It says in Ephesians 5:24, But even as the assembly is subjected to the Christ, so also wives to their own husbands in everything. Not only subject, but subjected. It is a question of the divine mind. We can never gain, but lose, by disregarding the divine mind. It is not only a question of subjection, that is, her whole attitude; but Gods mind is that she is subjected to her husband as the assembly is subjected to the Christ; and it is in that connection that we have radiation of light, light such as God approves, such as is a testimony to our neighbours, and such as promotes assembly material; light in the dwellings of the people of God, the dwellings of Jacob, all contributory to the gates of Zion. 
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    FATHERHOOD (5) (JT 53)

    Genesis 37: 2, 3; Genesis 46: 1 - 7; Genesis 48: 10 - 22; Genesis 49: 1, 2

    JTWe finished our previous meeting by reading the reference in chapter 28 to Jacob as moving under orders  under the direction of his father and mother, a matter of which Esau took note. He took note of the fact that Jacob obeyed his parents. The prime thought for Jacob was that he should escape the murderous fury of his brother, and Rebecca suggested that he should go to her brother Laban in Padan-Aram and abide with him some days. He went, and remained many years, and became the father of a large family. We have to consider a little the circumstances of his marriage and the development of his family, that we may see how the light broke in at the advent of Joseph. For he began to move after Joseph was born, and Joseph was in a special position right through, as if he were the saving element in Jacobs soul and in his family relationships; implying that fathers and mothers in circumstances that are oppressive are only safe as they allow Christ a place in their minds  a guiding place  an influential place; otherwise there can only be disaster. So that we have to consider for a moment the circumstances; they were largely mercenary, though there was love; Jacob loved Rachel, but we cannot say much more; the circumstances were largely mercenary. He had to bring up his family as a wage earner. It says his wages were changed ten times, and part of those wages were his wives, a degrading element in itself. He had to purchase his wives by labour, as it says in Hosea 12: 12, for a wife he kept sheep. In all this there is a great deal of instruction for us, especially as in the great industrial, metropolitan cities in which the saints now nearly all reside. In such places it is a great question as to wages, and bringing up our families, and how we are to get through, whether we make room for Christ. 

    Joseph was born in Padan-Aram, and immediately Jacob thought of moving from there, but even then he did not go; he was hampered for a while because of wages. 

    AEHIs there a danger of using our wages to attempt to establish ourselves in a kind of social status that will enable us to marry better socially, and thereby a social stratum of things springs up in the assembly? 

    JTWell, if wages have a leading influence and thought in our lives we may be sure that that sort of thing will develop, for with the rise of wages we have the increase of worldly possibilities, larger houses, larger and better cars, and so forth. So that the eleventh son of Jacob had to be waited for; before he came there was no movement. God would say, You have to wait for Joseph. It was not through the other sons that blessing came. They were born under very distressing circumstances, circumstances of fleshly feeling and rivalry. 

    SMcCGod raises this matter of wages with the remnant who were paying far more attention to their own houses than to the house of God. Haggai 1: 6 says that he that earneth wages earneth wages for a bag with holes. 

    JTA bag with holes is not a safe place for wages! But we have a large matter on hand when we talk about industrialism and wages, and how we are built up in a worldly sense; whether we bring the subject up in connection with this country or other countries; but especially so in this one. What difficulties the Spirit of God has with us on account of wages! So that we must have clearly in mind how Christ in type came into Jacobs mind and influenced him and delivered him. Look at Genesis 30: 25, And it came to pass when Rachel had borne Joseph, that Jacob said to Laban, Send me away, that I may go to my place and to my country. That was his first thought after Joseph was born. Clearly Joseph had a special place, indeed he superseded the rest of the family. That is confirmed in chapter 33, where in the presentation of Jacobs family Joseph is placed in a safer position than his brothers. It says in verse 7 of chapter 33, And lastly Joseph drew near, and Rachel. He is put before his mother, as if that was the place that Joseph had in his fathers mind; he was the saving element. And so in our chapter we have the statement in verse 2, These are the generations of Jacob. Joseph, being seventeen years old; and in verse 3, Israel loved Joseph more than all his sons, because he was son of his old age; and he made him a vest of many colours. It seems to me that there is a great lesson in this section in regard to industrial matters. How bound up we are in spite of ourselves and how Satan would hold us by legal influences in industry; that is, by unionism, and prevent the work of the Spirit of God in us, and deprive us of our spiritual liberty! 

    JWDWhat do you think should be our attitude towards having to work on the Lords day? 

    JTWell, the attitude would be that if we have Joseph clearly in our minds we should prefer not to do it, because it interferes with our service to God, and with our spiritual growth. The first day of the week has such a place and Joseph has such a place in our hearts, that, because it is Josephs day  the Lords day  we do not want to deprive Him of what He is looking for; He is looking to have us. 

    JWDI was wondering whether if that were our general attitude, and pursued in prayer before God, the authorities would protect us in that regard. Do you think we could count on that? I mean, that they might bring in enactments that would set us free. 

    JTJust so. Prayer is the thing we began with this morning  entreaty. Now this is a matter that interferes with Joseph; it is the Lords day; and while there cannot be a doubt that the early christians had to work on the first day of the week, yet now that this day is recognised, to go back to that has the character of apostasy. The rights of the Lord stand connected with the Lords supper, and the service of God develops out of it, so that the Lord looks for us to be there. The danger of wages and income influencing us is what we must watch. The next question is, How are we to be there? 

    AEHDo you think the love that Jacob had for Joseph, because he was the son of his old age, might suggest the thought of Christ getting the first place with us? We are disillusioned in our old days; other things have not been fruitful so that we then turn to Christ, whereas Christ ought to get the best of our lives. 

    JTThat is the point. I think we are to learn from Jacob  how he developed in his old age. He progressed in his old age because of the influence that Joseph had upon him after he learned that Joseph was in Egypt. There was a steady growth of soul after he reached Joseph in Egypt. The Lord does not care much for persons turning over to these things after they have used their best days to make money. Someone has said, Youth is a mistake, manhood a struggle, and old age a regret. It was not so with Jacob, but it is so with men of this world. Youth is not a mistake with the saints; in youth we must begin to do what is right, the Spirit helping us. And why should we struggle in middle age? God will help us in it. So also in old age, God will help us, as He helped Jacob, to increase in power and in service toward God. 

    ASBIn relation to working on the Lords day, there is an allurement in it. The authorities must recognise there is something in it, because they pay double time for that day. 

    JTYes, the enemy would promote it so as to rob God. The day is recognised and it has been recognised in christendom since far back into early centuries. To abandon it now is wrong, we do not want to do that. We want to make it clear that we recognise and respect the Lords day. 

    ARIn the days of Nehemiah when he saw persons buying and selling and trading with the men of Tyre in Jerusalem on the sabbath, he put the young men and Levites at every gate to keep them out. 

    JTVery good. When we come to the Lords day it is a question of His rights. Let us at least give Him one day. We have working time for six days, but at the beginning of the week we lay claim to one day  figuratively the sabbath, now the first day of the week  for the Lord. We should be the first to recognise that day at whatever cost it may be. 

    TLSEven to losing ones position? 

    JTIt is hardly the place of legislation here, but it is a question of getting the principle as to where we are. What place has Christ in me, where is He in my mind? If He has come in only in our old age, there is not much in that. 

    SMcCDo you not think there is great wisdom needed in the way this matter is approached, both with those under whom we work, and those with whom we work? Instead of arbitrarily refusing to work, should we not seek to lay down the position and our regard for the Lord and His day and His rights in a way that will cause them to see it is necessary that we should not work? Do you not think that is important? 

    JTI think it is a good way to put it. When Nehemiah appeared before the king, after he had heard about the desolation of Jerusalem, the king noticed his countenance and inquired why it was so sad. If I am pleased with the excess salary, my countenance will hardly be sad, but if my employers and superiors see that I am sorry, because I am missing the first day of the week, it may impress them and they may recognise me. The point at the present time is not me, but it is conscience, 

    and affection for Christ in me. We are not to have mixed motives. 

    ASBDo you think that is in mind in Zechariah 14: 21, in relation to Jerusalem? And in that day there shall be no more a Canaanite in the house of Jehovah of hosts. The footnote says, merchant. 

    JTYes. Undoubtedly the character of the Canaanite was merchandising, and Joseph became a chattel in that world; he was bought and sold as a slave. We are to be afraid of that sort of thing; the Canaanite needs to be driven out. We can see that in Jacobs natural outlook as a young man, head of a family, he had that spirit to some extent, the desire to accumulate plenty of money, and so he became a rich man by the time he reached middle age. We need to scrutinise our motives; is it that I have a certain amount of conscience, but am willing to divert from it a little? Have I a thought of gaining some little advantage as long as my conscience is eased? 

    SMcCIt is a great test, is it not, as to the reality of our links with God, and with Christ? Take this industrial city  some of us are aliens; also we cannot belong to the union, and we do not work on the Lords day. All these things test the reality of our links with God and with Christ. 

    JTYes, indeed; those living in this city are qualified to tell us about that. You may be sure that you, here where industrialism is so paramount, have the deepest sympathy of the brethren. What have such as we, a few christians, to say to that condition? The Lord would value the faithfulness shown in it, the place Joseph has in our hearts, and movement out with Him in spirit so as to be with the Lord on His day. 

    HGHWhat bearing on our subject has this report that Joseph brings? 

    JTWell, we might proceed now in our subject, 

    and note that Jacob is an old man before there is reference to his generations. Chapter 37 says, These are the generations of Jacob, verse 2, but reference to them in detail is deferred until we come to chapter 46, so that the Spirit of God might disclose some specific conditions in his family. Then we come in verse 8 of that chapter to the sentence, And these are the names of the sons of Israel who came into Egypt. Between chapters 37 and 46 eve have harrowing experiences; most sorrowful things occurred in Jacobs house. One thing to be noted in chapter 37 is that Joseph was with the sons of Bilhah and Zilpah, his fathers wives, and brought to his father an evil report of them. That is, mention is made of these brothers of Joseph, and that they were evidently of corrupted minds. Their mothers were not wives properly, though their position in the family is accepted; yet they are not the sons of Leah or Rachel. They have been brought up under poor motherly influence; that is one thing to notice, and Jacob is responsible in it. 

    ASBWhy is it that when Abrahams name is changed from Abram there is never a reverting to the use of the old name, even in the New Testament; whereas after God had said to Jacob in Genesis 32: 28, Thy name shall not henceforth be called Jacob, but Israel; it still speaks in chapter 37 of the generations of Jacob; and when Jehovah speaks in chapter 46 He says, Jacob, Jacob!? 

    JTI think He is telling him that it is a question of his responsible position as not yet having moved out to Joseph in Egypt. Joseph in Egypt is now the object to be understood, and what comes out is that they all went down with Jacob, according to the paragraph beginning with verse 8. Then in verse 26, All the souls that came with Jacob to Egypt, that had come out of his loins, besides Jacobs sons wives: all the souls were sixty-six. And the sons of Joseph who were born to him in Egypt, were two souls. All the souls of the house of Jacob that came to Egypt were seventy. I think his responsibility is carried through and the nearer we get to the end the more apparent it is. The name Israel is there too, the spiritual side is maintained right through. Hence we have just read in verse 8, And these are the names of the sons of Israel who came into Egypt; and then in chapter 49, Jacob called his sons, and said, Gather yourselves together, and I will tell you what will befall you at the end of days. Assemble yourselves, and hear, ye sons of Jacob, And listen to Israel your father. So that the responsible and spiritual features are both carried through. 

    JWBIn chapter 36 we have the generations of Esau which are many, a large list which includes the whole chapter; but in chapter 37, the generations of Jacob, we have only one son mentioned. Is that in keeping with the line that goes through? With Abraham also there is only one mentioned  Isaac. 

    JTProperly, Abrahams generations are not given. Isaacs are and Jacobs are, but Abrahams generations are not specified, because he represents the heavenly man. It is what takes place on earth really that is in mind in the word generations. So that here we have Joseph mentioned and nothing more until we come to chapter 46. Why is that? Clearly, it is that Joseph should be brought before our minds in all his greatness, both moral and official, and that Jacob, indeed his whole family, should go into Egypt in the full light of Joseph, in the knowledge that Joseph is supreme. In chapter 37, one of the first things that comes out is Josephs supremacy over his brothers, and then his supremacy over even his father and mother, seen in the sun, moon and eleven stars. These were his dreams and his brothers hated him because of them. His father complained about them, but he observed them, and he had to come into the understanding of them. As the greatness of Christ grows in my soul other things become less and less. His position is to be my position, that is the lesson I must learn; I cannot make Joseph fit into my circumstances, I must come into his. Jacob had to come to this. 

    JWDDo you not think that difficult brothers with whom we have had to do in our own histories have brought out Gods infinite, merciful consideration for us, going on with us in grace? Should not that be our general attitude until Joseph is supreme? 

    JTWell, we cannot walk with them. They sold Joseph into Egypt, and they have to go through things. It is a question of experience now from chapter 37 to chapter 46. Joseph is only seventeen years of age in chapter 37, but he is going to be a father; how is he going to acquire the place that belongs to him? When the culmination is reached he says, God ... has made me a father to Pharaoh, chapter 45: 8. What an immense elevation that is! He comes into fellowship as a young man, and he is to be a father; what a challenge that is to the hearts of our young brothers and sisters! They are to become real fathers in their youth, a powerful influence among the brethren even in their youth. 

    CAMWould Timothy be a similar instance of prophetic suggestion as to his future? Josephs dreams gave him a prophetic inkling as to what God was going to do. 

    JTQuite so. He had prophetic indication and the eleven brothers were also to have it. We have to take a long view here as to Jacobs wife, for Rachel had already died, and to regard the wifely position in an abstract way. The first dream is an agricultural figure. Josephs sheaf standing up and the others bowing down, but the second is a heavenly and administrative dream. There is plenty of light conveyed in that dream. Let us walk in that light, in the power of it, and understand what it means. Joseph is not coming into my circumstances, but I am coming into his. 

    WLWould you say that in that way he really becomes a father to his brethren and to his own father morally? 

    JTHe does indeed. He says, I have become a father to Pharaoh. God had made him that, it was by divine appointment. 

    TLSDoes that regulate our attendance at the meetings? Perhaps we are inclined to regulate our attendance by our circumstances rather than regulating our circumstances by the meetings. 

    JTWell, that is the way to reach it. John was on the isle of Patmos, but he was in the Spirit on the Lords day, despite his circumstances. 

    RWSIs the moral exercise Joseph went through in Egypt particularly important, in that he early developed in manhood so that he could become a father? 

    JTExercise would characterise Joseph, and his development would mean in the antitype that Christ is growing in our affections. He is seventeen years old when he leaves home, and after this short period he is a father to Pharaoh, according to the message he sent back to his own father. He says, God has made me that to Pharaoh; and later of Ephraim and Manasseh, They are my sons, whom God has given me here. He is a man who has learned to give God His place. The Lord Jesus has come here in order to give joy to Gods heart, and He should be in our hearts; that is the lesson to be learned. 

    SMcCThis feature of fatherhood that you are stressing in Joseph would be very important in regard to government and administration among us, because the tendency is always that it should become arbitrary and academic, whereas fatherhood would bring some kind of feeling into it. Isaiah 22: 21 says of Eliakim, he shall be a father to the inhabitants of Jerusalem. God committed the government to the one there. 

    Are government and administration tempered by the feelings of fatherhood in that way? 

    JTThat is very good. The well-known passage in Isaiah 9, his name is called ... Father of Eternity, tells what a Father Jesus was. What influence He asserted! He was actually young here in a scene of evil, but He was a Father. It is well to take note of these things because we should as young men develop in fatherhood, and gain the confidence of the brethren. God will put us there if we are on these lines, and a man cannot be overthrown if God puts him into that position. 

    SMcCI was thinking of the tendency of those of us who are younger to force issues through, whereas fatherhood would imply influence in any matter so that the brethren are carried. 

    JTQuite so. 

    RWSPaul said to Timothy, Rebuke not an elder sharply. Would you say a word as to that? 

    JTThat is a good word for young men. Have respect for the elder brethren, elder in the sense of ruling persons. You have respect for such, you would not speak sharply to them. 

    ARAfter His resurrection the Lord said to His disciples on the sea shore, Children, have ye anything to eat? John 21: 5  a fine example of the fatherly feelings of the Lord Jesus even to the brother who was leading the disciples astray. 

    JTYou can see how they would understand that title, Father of Eternity, conveying the great power of Christ. To refer to Joseph again, when his brother Benjamin comes Joseph says, God be gracious to thee, my son, although he was only a few years older than Benjamin. Observe the greatness of Joseph; what God had made him, and what is laid open to us! 

    ASBWhile Joseph had no influence with his brethren in chapter 37 because of negative conditions there, is it not interesting that when he goes into Egypt he begins to exert great influence there? And it says he is of a beautiful countenance; a beautiful ornament in the house of Potiphar, a good influence in Egypt. 

    JTGod did things for him. God is doing things now, wonderful things, if we could only see them and dwell on them. 

    JRHWould it be right to say that the fatherhood of Christ merges in the fatherhood of God, that it has that in view in His dealings with His people? 

    JTThe fatherhood of Christ can never replace the fatherhood of God, because there is only one God the Father. The name Father is unlimited save that He judges no one, whereas Father of Eternity is limited. It refers to the Lord, and is simply to bring out His moral greatness here on the earth; His resurrection is to remind us of it, and the allusion in the name is to what there will be in the millennial day. How great the need is for it when we consider what there is now  independency, men doing as they wish. When Christ comes in He does the will of His Father and He is an influence that cannot be set aside. Fatherhood is there. We often use the expression of brothers, saying, He is a real father. It is based on what the brother is. I do not know whether that is clear. I should not like in any way to minimise the statement that He is the Father of Eternity, but it really means the Father of the age; it is a limited thought, but it is one of the glories of Christ. 

    CAMWould you think that new creation in the end of Isaiah hardly takes you beyond the millennium? Indeed the book hardly takes you beyond that point. 

    JTYes. If you just confine yourself to what is in Isaiah it would not go beyond the millennium. I create Jerusalem a rejoicing, and her people a joy (Isaiah 65: 18), that is what is in mind; but new creation in the New Testament goes beyond that. 

    WLWould you say that Joseph acquires the place of father through sufferings? 

    JTThat is the way the facts are stated. Joseph in chapter 37 is the only generation of Jacob so far, and we have to wait for him to be glorified in Egypt before the idea proceeds. Then according to his dreams both Jacob and all the family go down into Egypt, in the light, too; so that they are going into his circumstances, he is not going into theirs. Joseph sent waggons to his father and brought them to Egypt, and as Jacob drew nigh his son Joseph went out to meet him and presented himself to him. 

    JWDThis thought of Christ glorified in Egypt is not Christ glorified in heaven, is it? 

    JTNo; the literal application would be to Jewish christians in early days, how they were to move out of Jewish settings to Christ glorified among the nations. So that the mystery is Christ in you (that is the gentiles) the hope of glory (Colossians 1: 27), and all the Jews are to come to that. Jerusalem was destroyed and the faithful had to come out into that position. But in a moral way each of us has to learn to come into Josephs position  his circumstances. That is what happened to Israel as seen in Genesis 46: 8 Jacob and his sons went to Joseph. 

    CAMThe land of Goshen would in type be the place of the assembly at the present time, would it not? 

    JTJust so, Josephs provision for us. 

    ARIn the beginning of chapter 46 Jacob came to Beer-sheba; and offered sacrifices to the God of his father Isaac, and God appeared to him as the God of his father. Typically he was moving from earthly circumstances to heavenly circumstances  to the God of his father Isaac. 

    JTThat is right. It is remarkable in chapter 46 that Abraham is not the point, but Isaac; that is, Christ risen; so that now Jacob is in accord with that and God confirms it, and it is said that he offered sacrifices to the God of his father Isaac. That was the state of his soul at that time, he was recognising Isaac. And God spoke to Israel in the visions of the night and said, Jacob, Jacob! And he said, Here am I. And he, said, I am God, the God of thy father. God is confirming the light he had in his soul, and then He goes on, fear not to go down to Egypt; for I will there make of thee a great nation. That is, the growth will be there. I will go down with thee to Egypt, and I will also certainly bring thee up; and Joseph shall put his hand on thine eyes. Joseph is always in front  Joseph shall put his hand on thine eyes. 

    JRHWhat does that mean? 

    JTIt means that Jacobs eyes are henceforth to be directed by Joseph. What things we see among the gentiles according to the great epistle to the Romans! What glories have been opened up to us! Instead of Jerusalem, it is Rome. So Paul says, the Lord stood with me, and gave me power, that through me the preaching might be fully made (2 Timothy 4: 17). I would take it that way, that Jacobs eyes are under Josephs. 

    APIt is remarkable that this feature of consideration for the father should be brought out so much in Josephs exercise as over against the jealousy of his brothers. In chapter 45 he says, Does my father yet live? 

    JTIt is most interesting to keep before us at this point the fatherhood of Joseph. It is elected fatherhood in a young man; he puts his hands upon our eyes. And now when we come to the final passage in chapter 48 we have Joseph and Jacob together. A new lesson is opened up here, that the fatherhood of Jacob is greater morally than that of Joseph, for a son can never be greater than his father. Now the fatherhood of Jacob is seen in the remarkable power he has from God, what God has given him in his old age to change the status of the families of certain ones, and that over the direct head of the immediate father of those two. So that we might say it is the only error of Joseph that we can find, as if God would emphasise how the faith is maintained in the three  Abraham, Isaac, and Jacob. Although Joseph was a father to Pharaoh, he could never be a father to Jacob, he could never be greater than Jacob. It was not the divine mind; the divine mind and Gods plans can never be thwarted. 

    RWSWill you enlarge a little on your remark that a son can never be greater than his father? 

    JTThe very term carries the thought itself. 

    JRHThe Lord Jesus could say, My Father is greater than I, John 14: 28. 

    JTWell, ostensibly the Father must be greater than the Son. It is a question of the economy, not the abstract relation. 

    JWWMalachi 1: 6 says, a son honoureth his father, carrying the same idea. 

    JTJust so. Some in recent years say you can transpose the positions of the Son and the Father in verse 19 of Matthew 28; that you might say Son and Father are interchangeable. But it is the reversion of the truth. Father, Son, and Holy Spirit implies the truth of christianity. That is the relative position that divine Persons have taken, and you cannot interfere with that. 

    AEHSo that if a natural son moves ahead of his father spiritually, the son in reality would be the father. Would you go so far as that? 

    JTWell, he could never be in the mind of God officially greater than his father, because father and son is a fixed divine thought, a family thought. God has in mind the Father, Son and Spirit and that cannot be reversed. The status of a man as father can never be taken by the son, that is, while his father lives. 

    WLIs that why we get the name Israel in this connection and not Jacob? 

    JTIsrael is seen here in his fulness of spiritual power, and God is bringing to our attention that the great man of Egypt has to be negated by Jacob. Let us listen to what he says: When Joseph saw that his father laid his right hand on the head of Ephraim, it was evil in his eyes; and he took hold of his fathers hand to remove it from Ephraims head to Manassehs head. And Joseph said to his father, Not so, my father, for this is the firstborn: put thy right hand on his head. But his father refused and said, I know, my son, I know: he also will become a people, and he also will be great; but truly his younger brother will be greater than he; and his seed will become the fulness of nations, verses 17 - 19. His father refused, notice that word. It is a real altercation between Joseph and Jacob. There had never been one before, but there is one now. Jacob says, I know, my son, I know. Can he change that? Jacob knows what he is doing as a father, as the father, and Joseph has to recognise that. Jacob does not alter his hands because Joseph wishes it; he goes on to say, he also will become a people, and he also will be great; but truly his younger brother will be greater than he; and his seed will become the fulness of nations. And he blessed them that day, saying, In thee will Israel bless, saying, God make thee as Ephraim and Manasseh! And he set Ephraim before Manasseh. You see, he is doing it; let no one interfere. Morally no one can interfere. If it were an Egyptian, Josephs word would be law; but not now; it is his father. God is asserting His own counsel, His own rights, and Jacob is the father; he is morally suitable. He says in effect, Your will in this matter does not carry; I know what I am doing and it must go through. 

    TLSHave we not often been deluded by the idea that to be fatherly is to be nice to everyone? But I understand that here Jacob is showing power in doing what is right. 

    JTYes, power goes with the father. That is how the Lord is said to be Father of Eternity; His word stands. It is the moral power of what He is. 

    JCThe eyes of Jacob being dimmed, and not being able to see, would show his superiority over what was natural, would it not? 

    JTYes, he knew in spite of natural disability, what he was doing. It is a fine finish. Then the next thing is, listen to Israel your father, chapter 49: 2. That chapter begins: And Jacob called his sons, and said, Gather yourselves together, and I will tell you what will befall you at the end of days. Assemble yourselves, and hear, ye sons of Jacob, and listen to Israel your father. Joseph could not say this; Joseph could not utter what we have in this chapter, it is Jacob. Joseph has to be among his brethren and answer the summons to Gather yourselves together. Now he is attentive to his father and Jacob is going to tell them the history of the family in a prophetic word. He is not going to hide anything. The true father is here; he is not covering over anything that the children have done. Now the whole truth is told out; that enters into the idea of the father, the real father. 

    HBIn Acts 20 Paul calls the elders of Ephesus to tell them what would befall them after his departure. Would that be like this? 

    JTThe fatherhood is very beautiful here. God would finish this great life of Jacob by stressing fatherhood at the end, even over Joseph; great man though he was, he has to hearken to Israel his father. 

    JWDDo you mean that however much we develop in the idea of fatherhood we always have to maintain the idea of being sons as well; so that we should be constantly ready to be adjusted by the greater and more supreme idea of fatherhood? 

    JTExactly. God graciously develops a fatherly condition among the saints, and whatever comes in, it is our wisdom to bow to it. 

    WLIs the same thought in Matthew 24: 36 when the Lord says, But of that day and hour no one knows, not even the angels of the heavens, but my Father alone? 

    JTYes, that is a good scripture. Everything is reserved for the Father. So the Lord speaks in Acts 1: 7 of the times or seasons which the Father has placed in his own authority. 

    JWDThat would deliver us from anything national in the idea of a father, a supreme brother in a country or continent, would it not? 

    JTQuite so. It is an immense thing to have a fatherly quality in any gathering. There are not many fathers, says Paul. Where that quality exists it is our wisdom to bow to it. 

    SMcCIs the thought that, however much fatherhood may develop in younger men, as in Joseph, it always has to make room for experience as set out in Jacob? It can never take the place of experience, the side that Jacob sets out. 

    JTYes, that is it. Long experience in Jacob has developed into this. It is said when Joseph came to see him that Israel strengthened himself ... . And Jacob said to Joseph, The Almighty God appeared to me at Luz in the land of Canaan, and blessed me. He tells Joseph what he had gone through and goes on to say, And as for me, when I came from Padan, Rachel died by me in the land of Canaan on the way, when there was yet a certain distance to come to Ephrath; and I buried her there on the way to Ephrath, that is, Bethlehem. He is bringing out his experience. What experiences he had! And now the product of that experience is here and he is greater than Joseph, greater than any moral or any official weight that the son could have. God sees to it that Jacob is the father in this circumstance. 

    HGHDo these verses in chapter 49 remind us of the authority in connection with fatherhood? 

    JTThe blessing of Jacob here is the blessing of a man of authority, though given as a father. He is appealing to his children and calls to them: Assemble yourselves, and hear, ye sons of Jacob. 

    ARWhat will befall you at the end of days. He is not talking experimentally now in regard of his own experience, but covering their whole history. What he says has not been fulfilled yet, has it? 

    JTWell, I think it is wonderful that Jacob is the prophet. I might say he is the outstanding prophet in the book of Genesis. God said, Do my prophets no harm (Psalm 105: 15). Jacob is included among them. What an opening out of the mind of God we have here! All this history is linked up with the twelve sons of Jacob and they are to hear it pronounced. In some cases their own shame has to be rehearsed in their ears. 

    ARYou might say Jacob uses great liberty in crossing his hands in regard to Ephraim and Manasseh; but he is really changing the position of his hands in relation to his whole twelve sons, is he not? 

    JTQuite so. He is asserting the spiritual will, and that over against the suggestion of Joseph that he should change the position of those hands. If the position of those hands is changed we go back to the world, from the spiritual to the natural, but Israel says, I know, my son. Jacob says in effect it cannot be otherwise, or the purposes of God will not go through. 

    QuesWould not the record of chapter 50 show that Joseph has been adjusted? He ends the matter himself in regard of his sons and great-grandsons, putting Ephraim first, verse 23. 

    JTThat is a good remark. It finishes our subject. I had thought of finishing with Joseph. In chapter 41 he tells us what God had done for him; he named his sons according to his own experiences and circumstances. Now he is 110 years old, and he is to die. He saw Ephraims children to the third generation and you have in mind that he confirms all that we have been saying. Ephraim is mentioned first. Joseph is a real father; even to the third generation he is still a father. 

    JCWhy does this idea of fatherhood culminate with Jacob? This blessing of the family surpasses that of Isaac and Abraham. 

    JTIt is because he was the third: Abraham, Isaac, and Jacob; three is the principle with God. It is the end of an exercise beginning with Abraham, so that the thing culminates in Jacob through most extraordinary experiences and exercises. 

    JWWWhen Israel blesses Joseph in chapter 49 he alludes to the God of thy father, and he will help thee; And from the Almighty, and he will bless thee; and later, The blessings of thy father surpass the blessings of my ancestors. Would that emphasise the thought of fatherhood as making room for Christ? 

    JTIt has been remarked, and it is well to keep it in mind, that Joseph is now thoroughly in the truth. Chapter 50, verse 1, says, And Joseph fell upon his fathers face, and wept upon him, and kissed him. It is a beautiful finish of the setting sun, of the father. What a glorious prospect is in view! What a day is to burst upon us! The light concentrated here will burst u on us in answer to it all, the great thoughts and purposes of God. 

    JRHWould Pauls tears link up with Josephs tears in his relations with his brethren in fatherhood? 

    JTJust so. 

    ARIs the lesson from these meetings that everyone of us should be concerned about making a way for the counsels and purposes of God among us, to see that they are going through? 

    JTYes. To see that they should go through characteristically, that we are not holding the truth objectively, but going through with the Spirit. What came to my mind at the beginning of these meetings was that we are to be set in relation to a great mission. The Holy Spirit was sent from heaven and, as here on earth, He was commissioned; the commission was continued in the Holy Spirit, and we are to go through corresponding characteristically with the purposes and counsels of God; so that what goes into heaven is equal to what came out of heaven. 

    SMcCThe last word of Joseph is beautiful. It says, And Joseph took an oath of the children of Israel, saying, God will certainly visit you; and ye shall carry up my bones hence. That is the last word  the ark with his bones. 

    JTQuite so. The ark with his bones was the constant testimony among Israel of things that were to happen later in relation to those bones. The framework would come out later, God will put flesh on them and breathe into them, and spirit will be put into them, and the whole mind of God will stand out effectively here. 
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    KEEPING SPIRITUAL THINGS (JT 54)

    Luke 2:19,51; Genesis 37:11; 2 Timothy 1:14

    These scriptures are intimately related, so that I hope I shall not find any difficulty in linking them in the ministry of the truth. They speak of things being kept  spiritual things. The basis is laid in them, I think, for the existence of Christianity without the written page. In eternity, we shall not be referring to the written page. Whatever there will be, it will not be kept in storehouses but in the intelligences and affections of persons, and this fact obviously suggests great richness in that day, and great variety and great freshness. It is difficult to place ourselves in a timeless state of things, because we are accustomed to time. We could hardly think save as in time, but God would help us to participate in a limitless state of things, and that we should be accustomed to variety  never idle or disinterested; never, as it were, looking out of the window. And these scriptures lay the basis for power to keep things  things that are worth keeping. The first three scriptures read speak of things directly connected with the Lord Jesus: first, in His babehood; the second, in His boyhood and the third, in His young manhood. They involve, therefore, grounding in the knowledge of Christ; that we acquire a knowledge of Him that remains with us. Much indeed, is forgotten, one knows, even of the best things, but the Scriptures would suggest, especially in these passages, the need of discrimination in what comes to us, and to hold certain features, as Mary would keep certain things in her mind; the word mind being suggestive of the place where these things are kept in the organism of a person. And then you ponder them in the heart, 

    the heart being suggestive of a remarkable combination of other elements in the make-up of a being. It is in the midst, as we might say, the midst of the person; and it is fed by other features (speaking of it now as in a moral sense, though the same is true in a physical sense) so that the understanding is connected with it, and the affections sometimes chiefly connected with it. And so we can understand how Mary the mother of our Lord enters into the Scriptures in this connection  a woman of outstanding distinction, but the distinction I am seeking to bring forward is not such as is formally accorded to her. It is what she herself takes on. She is the author of it in herself, which is an important matter, for we are chiefly looking for favours and advantages through others; whereas we have great power of according advantage each of us to himself. And this is what develops in connection with Mary, the mother of our Lord. She is distinguished above women, as we all know, and she is a woman of introspective power, which every Christian should be, having the power of introspection. She says, My soul magnifies the Lord, and my spirit has rejoiced in God my Saviour (Luke 1:47). She distinguished between her soul and her spirit. Perhaps few of us have attempted to do this. It is important to distinguish introspectively so that we may discover what we are capable of, what are the departments, as it were. The ego is the head of each department and co-ordinates them, but it is important to learn the departments and the avenues to them, and not to go into the wrong one at any time, nor to operate in it. 

    So first of all we have in Mary, the mother of our Lord, a representative of a Christian who has very tender affections at this time  very tender; her Babe was just born. Her first babe, the Babe of babes, the Lord of glory. She was not oblivious to all this, either. One of the most important dignitaries in heaven had told her about the Babe  Gabriel, a very sympathetic man, a priestly angel, really. We are not wanting in such a Person, dear brethren. The Lord of glory Himself is our priestly Angel; indeed, He is spoken of as an Angel in Scripture, as a Priest. And He is especially sympathetic with us, especially young mothers, and Mary was a young mother, and she was the mother of a great Child: the holy thing also which shall be born shall be called Son of God (verse 35). That was told her, so that she may be taken as one who would always be sympathetic with young mothers. Of course, she became a mother in Israel. It would take more than one child to make her that, and she had a good many children; but I am speaking now of the Lord Jesus, and He was her first-born, and her affections are all young. In the midst of much that was going on, for it is a chapter of activity, first of all the political world was in great activity and all was in relation to her and her husband and above all her Child that was to be born. The whole Roman world was set in motion for that, that the Child should be born in Bethlehem; and then heaven is aglow about this matter. Shepherds were occupied with their sheep probably, all tender work, livestock, sheep, by night, and the angel of the Lord is there by them. We are not told who he was, but the glory of the Lord shone round about them. That is the religious political world was changed into a sanctuary, as we might say, such is the life of faith. And the angel unfolds the great fact to the shepherds, and presently a multitude of the heavenly host was with them; not their own host, the Jewish host, but the heavenly one. Heaven came down in volume, so to speak, so as to make itself felt as to what heaven really is when there is something going on that interests heaven, and they were saying certain things, no doubt, in language intelligible to the shepherds  glory to God in the highest, and on earth peace, good pleasure in men (Luke 2:14), pointing out great things for the world, great things on the earth. Well, the heavenly host returned to its place, and the shepherds went to Bethlehem and related what had happened, and Mary, we are told, kept these things in her mind  pondered them in her heart. For she had a mind, and she knew she had a mind, and she knew what it was for  to hold things that are valuable as treasure, and then to take them out to ponder them as opportunity offers. It is quite right to take a Bible and read a passage such as I am reading now, Luke 2, but it is another thing and really a greater thing morally to take the thing out of your own heart. It is there as a repository of your own, and you take it out and think over it. It is a remarkable matter; a matter to be noticed; that is to say, babehood; the babehood of the Lord Jesus and the things that attached to it. What movements there were in relation to it; heavenly movements particularly! What sayings there were! Who was absorbing them? The shepherds did anyway, although perhaps with a certain intelligence different from hers as men, and as shepherds, yet they could hardly be expected to have the same tender affections as the affections of a mother. That is what Mary had. Even Joseph could not have what she had, nor could any of the apostles have what she had; not an angel could have what she had. There is no one who could have what she had but herself, but she had it, and she knew she had it, and she placed it in the safest repository  within her, and she could take it out and go over it. What thoughts arose in her mind! She could distinguish between her soul and her spirit, as she does in her song. She would distinguish between her heart, too, and her soul, as I said. The soul is the lower affections; it is not an organ; it is a moral element. No doctor can discover the soul with his instruments. He can get the heart. Nor can he get to the mind. Man is a spiritual and moral being, so that she could take these wonderful things that she had there in her mind, in her repository, at any time and go over them. How that would enhance her spiritual growth, as she went over them! 

    Well now, that is number one. It ought to appeal to all young mothers here, young persons; for God is taking account of us in all our relations. He works in us, too, in relation to our respective ages, so that nothing should be left out in our calculations. As it says, Run, speak to this young man (Zechariah 2:4). Not this man but this young man, so it is that we are taken account of in our circumstances in that way, in our ages; the ages of our growth. So this is number one; the Lord Jesus Himself as a Babe. He is the subject of the things that Mary kept in her heart and pondered. She is seen in the first chapter of Acts according to this. The link is that she is there in the upper room. There is nothing said about what she said or what she was to do, but she was there, and every spiritual mind would say, I understand why she is there and I will value that. What conversations could be carried on with her by any of the apostles, especially by John! I have no doubt that John would always take her into the upper room. She was his mother. The Lord had dignified him by giving him such a mother, and Mary would value, too, the place that John had in the Lords heart. He was the disciple whom Jesus loved. She could compare her love with his love, and it is well to compare loves. She would compare her love to his love for Christ, and she could compare, too, what she realised of the love of Christ with what John realised of the love of Christ. That would be a link, the great permanent link and will be the link between them for ever and for ever. They will not be in eternity as mother and son, but they were down here in the making-time. 

    Well, number two is still Mary, but now she has just been through an experience in which she did not shine. We are up and down, the most spiritual of us. It is still Christ; it is still her Son, but now it is the Boy, Jesus. She had gone a days journey with her husband back home to Nazareth. They did not know the Lord Jesus was not in the company. Many are like that. They do not miss spiritual things; staying at home from the meetings is nothing at all. The meeting is in the category of my activities but I may not miss it. I may not value it, and therefore, I may not miss it. They did not know the Lord was not with them, dear as He was to her, precious as He ought to be to her. She took no attention as to whether He was in the company or not for a whole day, neither did Joseph. And so what ensues is the boyhood life of Jesus, which ought to be supremely interesting to her; to see her Son develop and grow as Hannah of old. She came to where Samuel was with a little coat every year. Mary just overlooked this, and she went along and talked to the neighbours. Who knows what she was saying? When Jesus is left out we are apt to say things that are not too good. We are out of the realm of safety in our minds when we overlook the Lord, leave Him out of our calculations. There is a great deal of very useless talk where the Lord and the meetings are overlooked and missed, and where the things that are said in them are not attended to. But she came back, she and her husband, and the boyhood life of Jesus is proceeding. It was active, The boy Jesus He is called. There was a meeting of doctors in the temple and He was there. That is where they found Him. What an example for all young people, to be where divine instruction is being dealt out and spoken of! The doctors are persons who know, I mean, in the principle of the thing. He was both hearing and asking questions. He was not out in the edge of the company; He was sitting in the midst of the doctors. That illustrates His boyhood life. And Mary  well, she was full of superiority of a mother who had such a Son, but she has forgotten that she had neglected Him. We will never get right about a thing until we own it to someone, certainly we must challenge our own consciences about it before we can get right, before we have power to deal with matters. Thy father and I have sought thee distressed, she says to Him. Think of her saying that to Him in the presence of the doctors in the temple  the Lord of glory, no less. Let us never leave that out of our souls or hearts  His Person is unchangeable, mysterious, of course, in a Babe or a Boy, that it should be there, but it is there. Thy father and I have sought thee distressed. That was a reproof. Think of reproving the Lord! Martha did that, too. We are apt to do it. The Lord Jesus says to His mother, Did ye not know that I ought to be occupied in my Fathers business? You and my father, that is the ye. In fact, she is not called Mary here, it is the mother; that is the person who had a long acquaintance with Him in a motherly capacity, but she had failed on that point. It is the mother here in this part of the passage, Did ye not know that I ought to be. It is no question of my fancy or my joy, but I ought to be occupied in my Fathers business. He rebuked her in the most beautiful way. Well, that is number two, so it is a question of gathering up something in spite of my failure. She did not fail in this, to pick up something out of the incident; it is a sort of salvage. It is said of her in verse 51, And his mother kept all these things in her heart. She kept them all. She would not have kept her own saying surely. She would be ashamed of them for ever, that she rebuked the Lord; but all the things that Jesus said, that is the point. She kept them in her heart. The boyhood of Jesus, it is part of her life, part of the food, part of the meat-offering. It is most holy. And that is really what she kept. That is what it was; it was a meat-offering  what He was in His boyhood. She had the babehood state already and now she has His boyhood, so after all, she has not lost. If our heart condemn us, God is greater than our heart and knows all things (1 John 3:20). Her heart would have condemned her for rebuking her Son, but God was greater than her heart and knoweth all things. So that she had these things in her heart, but she was not overcome with her failure. It is a question of how quickly we can recover ourselves, and that is what she represents when she becomes still the constructive repository of things relating to the Lord Jesus. It is a building up of things in her heart. Keep thy heart more than anything that is guarded (Proverbs 4:23). She was keeping it in spite of the breakdown in the temple. Probably she showed a little temper in what she said to him, quite possible. But she changed. She is still what she was really; she is treasuring things relating to Christ here in His boyhood. 

    Well, now, going to Genesis, the Lord is here typically at seventeen years of age, which I would say is a little above boyhood. He is getting into young manhood, and he is in a very mixed state of things externally. He is keeping sheep with his brothers. Some of them were naughty brothers. They were sons of the maidservants. Young schoolboys are apt to be very naughty in their remarks, learning them from others, and these young fellows were like that; and Joseph, we are told, reported to his father what they were saying. It says, And Joseph brought to his father an evil report of them (chapter 37:2). So it is for young brothers, I am calling on young brothers potentially even if you are not actually yet  to see to it that you are not picking up bad language at school or on the streets. This is no mere empty exhortation. It is a real matter with young boys and girls of Christian parents. You are said to be holy. The Lord Jesus is said to have been holy as born, intrinsically holy  that holy thing (Luke 1:35). He is substantially holy, but you as born of Christian parents are said to be holy, too; not substantially holy. You need new birth for that  to be converted and receive the Holy Spirit, but still you are here as holy, and it is important to see that our mouths are not made filthy by things we gather up and use. Joseph had to do with that in young brothers, and he told his father about it. It is a very safe-guarding thing to tell your father of anything you hear of that kind especially if your own brothers are guilty. It is a safeguard. That is what Joseph did, and we are told his father loved him. So that he has got a heart for Christ. Jacob had a heart for Christ. He had a heart for Rachel. He loved Rachel, but he loved Joseph and he made him a coat of many colours, a vest it is  the word vest would indicate it is an inner garment and allude to the glories of Christ. The deeper you go in the knowledge of him, the more the glories. But then I must go on to bring out the situation. Jacob found himself capable of keeping something that was of value, that as it were, he salvaged from all this, in the midst of envy. The brothers envied Joseph, a type of the Lord, but his father rebuked him. Jacob was not quite right, just as Mary was not quite right in the way she spoke to the Lord; so Jacob was not quite right here. He rebuked him. He said, Shall we indeed come, I and thy mother and thy brethren, to bow down ourselves to thee to the earth? (verse 10). Well, that is the fact; it is the inference; take it as you like. But he did take it. How long he kept it in the repository, 

    he would take it out and see that was the truth of God, and that the prophet Joseph had unfolded things, a parable I might call it, in his dream. It was a dream, I have dreamt another dream, and behold, the sun, and the moon and eleven stars bowed down to me (verse 9). He counted eleven and left himself out. He was one of them, but the eleven bowed down to him. That was prophetic of the glory of Christ. Some day Jacob will heartily enjoy that when he understands how his son was a type of the great and glorious Saviour we all love and revere as God over all, blessed for ever. It is a dream about the firmament, but the other dream was about the earth  the dream about the sheaves. I am only referring to all these things which are a group of things together, but it is to focus our minds on this old brother. He is not so old yet, but he is fairly old. He is wrongly rebuking his son, but at the same time, he has got the power of recovery. God takes account of that. When you do something out of accord with right feeling, recover yourself quickly. Do not let it stand. Deal with it at once, and you are saved from it. He dealt at once with the matter of rebuking his son; he kept the saying. It is a question of Christ and His young manhood, the Lord Jesus. We have nothing about Him until he was thirty, in Luke, after this incident that I read of in chapter 2, but we have a great deal about Joseph before he became great, and that is really excess. The Old Testament fills out what is really excess in the New Testament, and what things are seen in Joseph between seventeen and thirty! He was thirty when he stood before Pharaoh. He is now seventeen years old and preserved. What virtue was in the young man! What glory shone  typical glory! I am speaking of that. I am speaking of Christ; what the Lord was in the years from His boyhood until He was a Man of thirty. The eye of heaven was upon Him undoubtedly, and so it is that we get in Joseph what we do not get in Luke. We can fill up the years, with the young man, as I might say, the young man of Genesis. That is what I consider Joseph to be. He is the young man of Genesis. Genesis is a book of old men; it is characterised by old men, but he is the young man; not simply a young man of Genesis, but the young man. His father came to see him. The point I am making, dear brethren, is to get ourselves right when we are wrong, especially as regarding the traits of Christ in one another. Get right about them at once. That is what I am seeking to show. Jacob got right; nevertheless he observed the saying. He kept it really; that is the word. He kept the saying, so that Christ is seen in Joseph; the young man Joseph is kept. This wonderful saying is kept, this wonderful dream about the sun and the moon and the stars  heaven brought down into the scope of his father and mother and eleven brothers  thirteen. They would bow down to him. Let us learn to bow down! It is a fine lesson to learn, to accustom ourselves to bow down to One who is superior, divinely superior. The Lord Jesus is God. For he is thy Lord, and worship thou him (Psalm 45:11). Jacob would learn that. 

    Well now, to sum up we shall come to Timothy. The writer is now an old man, and he is saying in effect there are precious things to be kept in the heart. The Lord is going to take him and these precious things are to remain here. They are not to be taken away with Paul. And the things thou hast heard of me in the presence of many witnesses, these entrust to faithful men, such as shall be competent to instruct others also (2 Timothy 2:2). That is the idea, so that Timothy is to be left here, a young man. His teacher is going to be taken away from him. It reminds us of Elijah, the teacher of Elisha at the banks of the Jordan. What a scene it was! His master was to be taken away from him that very day, and he says, I know it. Whatever the sons of the prophets might say and think they knew better, they did not know better. They did not know as well as a man like Elisha. Elijah was to be taken up. This epistle contemplates Paul about to be taken up, as it were, from Timothy. What is Timothy to do with the ministry? Well, he says, I have it all written down. Maybe he did. There were books, but Paul was not content with the books. He does speak in this very epistle about a library. The books, he says; the parchments; bring them to me. He wanted to have those books, but he does not say anything about that in this chapter. He says to Timothy, Keep, by the Holy Spirit ... the good deposit entrusted. Now I left out two or three words: which dwells in us. If Paul is going, the Holy Spirit is remaining, and He is actually remaining in a dwelling place, and Timothy was that dwelling place. What a wonderful thing that is! The books may be burned, but the author of the books, the Holy Spirit, is not only a visitor, in Timothy, He is a dweller. That means He has conditions of dwelling. The Spirit will dwell as we give Him conditions, but He is there in all His capacity to function. So the apostle implies that the things you have  you have got maybe through me or others  are not to be discarded at all. They are to be retained. You have them, but the point is how (and it would apply to Jacob as it would to Mary). Ultimately all Mary had, if it were to be kept, it must be by the Spirit. The Spirit alone would enable her to keep undamaged the precious things she had in her soul, in her heart and her mind relative to the Lord Jesus. It is the Holy Spirit. Keep, by the Holy Spirit which dwells in us, the good deposit entrusted. That is how that matter is to stand as far as I see it, in the present upheaval; how things are to be kept. The bookcases are certainly not reliable. They can never be anything but aids; that is, what supports is what you have got in your own soul, what the Spirit gives. Anything beyond that may be useless, or worse, if you rely on what you read; whereas it is the good deposit that is to be kept, not by the books but by the Spirit; that it has a dwelling place in the heart. It is really one of the most wonderful things that Paul could say to any servant that He dwells in us. But we are to keep by Him the good deposit. What we have got of the knowledge of God and Christ and the Spirit Himself and the assembly and the whole range of truth is to be kept not simply in the books but by the Spirit in our own souls. All the inwards are brought into action and always functioning so that there is freshness and power in our persons. May God bless these thoughts! 
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    Genesis 37:2 - 30; Genesis 45:1 - 15; Genesis 48:8 - 14

    JTThe brethren will be aware that the ground to be covered is large, and that it has been thought well to look at the types first as to this great subject of Man, first mentioned in the first chapter of Genesis: Let us make man in our image, after our likeness Genesis 1:26; and further it says, and let them have dominion. Here the woman, or Eve, would be included in the word man. And now as we have come to this point in the book of Genesis it is thought that we might link up Jacob with Joseph, that is to say, both together involving the love side, involving love as it is in God and as it in Christ and correspondingly in ourselves. So that we are brought into the circle of love, the love of the Father for the Son, and then the love of the saints one to another. Then particularly I thought we might see the remarkable intelligence that is developed in Jacob even to outstripping his son Joseph. He knew better than Joseph as to the persons that he was naming; he knew exactly what he was doing. So that the thought now will develop into the idea of intelligence in this great subject. 

    SWIn speaking of the love between the Father and the Son, have you in mind John 17 where the Lord says, Thou lovedst me before the foundation of the world? John 17:24. 

    JTJust so, it is a question of the Father and the Son in the love that existed between them; and eternal life too is involved in that, the eternal life: this is the eternal life, that they should know thee, the only true God, and Jesus Christ whom thou has sent, John 17:3. 

    JTJrJohn would fit in peculiarly with what you have mentioned in regard to love. 

    JTI thought that; of course we shall come to that in time. But the idea of the types seems to greatly facilitate the subject, so that we get the thing in type before we get it actually in the New Testament. 

    JTJrThe reference already made to John 17 would fill out the thoughts that have been expressed. As you say, we need to see the types as laying the basis for understanding of what is in the gospels. 

    JTEvery scripture is divinely inspired, and profitable 2 Timothy 3:16; so that the types will help us as we come to the New Testament. 

    ABPDoes Josephs vest suggest the idea of what is inward  In thee I have found my delight? Mark 1:11, Luke 3:22. 

    JTYou are stressing the idea of in thee as connected with the coat of many colours? 

    ABPYes. I thought that the vest may suggest an inward matter more so than a cloak, for instance, and that, in type, it might be suggestive of what was in the Fathers remark: In thee I have found my delight. 

    JHESpeaking of intelligence, the apostle Paul says in Ephesians 3:3: According as I have written before briefly, by which, in reading it, ye can understand my intelligence in the mystery of the Christ, Ephesians 3:3. He would have us all to know that. 

    JTIt is a great matter that a man like Paul should be apprehended as knowing; that he could say the right thing to instruct persons. He wanted them to know what he knew. It is very important, if we are seeking to serve the Lord, that we might know things. And so the Lord said, That they should know thee, the only true God, and Jesus Christ whom thou hast sent, John 17:3. 

    ARWe noticed earlier that Abraham loved Isaac, his only son; but here Israel is said to love Joseph more than all his sons; he has a special place among his brethren. 

    RemThe scripture says: These are the generations of Jacob, and then it speaks about Joseph. 

    JTWe must wait several chapters before we get the generations as a whole. Joseph comes first in the whole matter. And that is the reason why the thought is to link up Joseph with his father; it is the father and the son, the relationship in which love is seen, and in which it operates. God waited for Christ. You marvel that He has waited so long for Christ to come in. 

    FHLDoes the first verse show the merging of the idea of Jacob and Joseph? It says, Generations of Jacob. Joseph, being seventeen years old, fed the flock. Distinctive features come to light immediately do they not? 

    JTJust so. You marvel at Gods delay, and at the recency in which man has appeared. He had other creatures long before man; we cannot say when angels were created, or other creatures, but we can say historically when man came into being; and he has the first place now in the whole matter because the Son has become man. 

    SCMIt says in verse 2, And Joseph brought to his father an evil report of them, Do you think there is some suggestion in that of what is said of the Lord in Hebrews 1 that He loved righteousness, and hated lawlessness? It says, Therefore God, thy God, has anointed thee with oil of gladness above thy companions, Hebrews 1:9. The Father has anointed Him. 

    JTTherefore  that is the word; that is why the Father has anointed Him. 

    RDGDoes the statement that Joseph was seventeen years of age suggest that he matured early into manhood? 

    JTQuite so. The facts show that clearly; he developed into manhood early. Therefore, we are enjoined to quit yourselves like men; be strong, 1 Corinthians 16:13. Manhood is needed in the testimony. 

    ABPIs the word of the Lord linked on with Joseph in a distinct way, through the dreams and through what we are told in the psalm, that the word of the Lord tried him? Would that be another feature of manhood that we should consider? 

    JTYes. When we come to the Psalms we come to experience, experience with God, and with the brethren too; that is the idea of the Psalms. And so, in the first chapter of Hebrews much is quoted from the Psalms. It is a question of experience; experience with God of course. In what we have now before us in these early chapters of Genesis experience begins to show itself. 

    DPWould manhood involve the judgment of evil and the withdrawal from it? 

    JTJust so. 

    RemIt is interesting to see that Joseph was in service at the age of seventeen. 

    JTAnd so Joseph comes in immediately in the generations, but we have to wait for the others. These are the generations of Jacob. Joseph, he is the first one mentioned, and it goes on to say, being seventeen years old, fed the flock with his brethren; and he was doing service, showing that he was acquiring experience with God. It is a great matter for young brothers and sisters to acquire experience with God, and with the brethren too. And then the vest of many colours suggests an inward matter, as has been remarked. You might say that it is a secret thought, distinguishing Joseph, as the Lord was Himself distinguished in every way, in manhood. 

    RemThe features of manhood seem to have appeared at a very early age in the Lords life. At the age of twelve He said that He must be about His Fathers business. 

    JTMy Fathers business, Luke 2:49 just so; He spoke of that at the age of twelve, according to Luke. 

    ARWould the coat of many colours suggest the moral glories of Christ? 

    JTI suppose so, so it makes way for the thought of from glory to glory 2 Corinthians 3:18; we come into the realm of glory, and the sooner we know that the better, because it is not a matter of what we should be but what we are, what God has made us. 

    SCMJoseph says, later, Tell my father of all my glory in Egypt. 

    JTSo that we come into a system of glory, and Joseph peculiarly represents that. And tell my father of all my glory in Egypt; think of that! And when you apply that to the Lord Jesus, all the glory of heaven is vested in Him. 

    ARJohn could say, We have contemplated his glory. 

    JTYes. A glory as of an only-begotten with a father, John 1:14. 

    JTJrJoseph is singled out here in this way so that we should fix our view on Christ; that is, the other generations, do not come in here. 

    JTSo that Christ comes first, in type, and we have to wait for the others, Israel and the millennium have to be waited for; but we have come into the glorious heavenly system. 

    CFEIt is remarkable that his glories should shine forth in a place like Egypt, when he is rejected by his brethren. 

    JTAs in the gospels; how the glories of Christ shone out as He moved about in Palestine! And how they are appreciated now by the gentiles! And so the blessings are on the crown of the head of him that was separated from his brethren, Genesis 49:26 It is well perhaps to note that the coat did not make Joseph glorious; the colours, in that sense, just reflected Jacobs appreciation of what he was in himself in these features of manhood. 

    VCLYou spoke about eternal life: it says in Johns gospel that the Father loves the Son and has given all things to be in His hand, and then it says, He that believes on the Son has life eternal John 3:36. Would that be an early issue in our history, as to whether we understand what is in the hands of the Son so that we might have life eternal? 

    JTIt comes out early in John, in chapter 1:4: In him was life, and the life was the light of men John 1:4, the life was the light of men, not of angels but of men. So that we come into that first; the millennial day will show what is coming in later, but we come into the good of everything now; there is nothing that is not available for us to come into. 

    GBOne feels certain that there must be something very precious secretly underlying this love of Israel for his son Joseph; and I am sure we would each one desire to get the gain of that so that we can truly experience the love of the Father, flowing into our hearts, and then to be answering to it responsively. One reason is given why Israel loved Joseph more than all his sons, and that is because he was son of his old age. 

    JTWe have already touched on John, The Father loves the Son, and has given all things to be in his hand John 3:35. I think that is a wonderful statement. That is the secret, I believe, of all this that we are speaking of. But you have something more in mind? 

    GBWell, we are on a great subject really, and I feel that if our hearts could be touched in some way so that we truly experienced the love of the Father for us, that would surely help us to be established here in manhood. 

    JTAnd so Johns epistles help us greatly, they are so full of this line of the truth. You will have observed that, I am sure. 

    TNWAt the end of John 17 it says, That the love with which thou hast loved me may be in them and I in them, John 17:28. 

    Would that mean that the Fathers love for the Son is now to be in us? 

    JTYes, and so we get, Herein is love, not that we loved God, but that he loved us 1 John 4:10. Herein is love, that is the way it is put in Johns writings. 

    GBWas it the faithfulness of Joseph that called out the hatred of his brethren? 

    JTQuite so; and we shall always find that to be the case if we are faithful and not afraid to relate to the assembly things done that are not right. 

    RWSHe came to his own, and his own received him not, it says. 

    JTVery good. But then, as many as received him, to them gave he the right to be children of God, to those that believe on his name; who have been born, not of blood, nor of fleshs will, nor of mans will, but of God John 1:11,12. It is those who have been born. It is not new birth there exactly, but born of God; not by the Spirit, even, but of God. The new birth is by the Spirit, but being born in John 1:13 is of God. It is the great work of God seen connected with the idea of birth. 

    QuesDid Joseph act wisely in relating his dream in the face of the hatred which was prevalent at the moment? It needed courage in the face of the opposition to relate such as dream. 

    JTWell, his father wondered about it, and rebuked him and said: What is this dream which thou hast dreamt? Shall we indeed come, I and thy mother and thy brethren, to bow down ourselves to thee to the earth? And his brethren envied him; but his father kept the saying. His father was wise, he kept the saying, he did not ridicule it. 

    QuesWas not Joseph considering for the truth? He was not considering for himself but for the truth. He stood for what was right. 

    JTYes, he stood outright for the truth. His brethren hated him, and we shall see that they were really determined to kill him; it was only the intervention of Reuben and Judah that protected him, which reminds us that faithfulness will be found amidst unfaithfulness amongst our brethren. 

    QuesIs this what we get in Johns gospel? The Lord Jesus is seen there as saying, Before Abraham was, I am. They took up therefore stones that they might cast them at him John 8:58. Is that the idea? 

    JTThat is exactly the answer to the type. 

    JHEWe do well to take heed to this, We may not understand everything as it is presented but if we ponder over it the Spirit will help us. 

    JTQuite so; pondering is a good word. Mary pondered things in her heart, and here Jacob kept the saying. 

    ANGWould the dreams come in, in a certain sense, as a corroboration of the vest of many colours? That was the sign of the fathers approval, but now heaven is taking a hand in the matter, indicating the ability of this person, in type, to rule both in heaven and on earth. 

    JTYes; heaven is taking a hand in the matter. We have seen that when adverse things happen in the world; we have seen God coming in, as we do now in relation to trade unionism; we see Gods hand coming in to intervene and help the brethren. 

    QuesIs the second dream the greater of the two? In the first dream the sheaves bow down before the one sheaf; one like themselves; but in the second case it is the sun and the moon and the stars bowing before the person. There is no likeness in the second dream; he stands out uniquely. He is not the sun, he is not the moon, he is not the stars. It is his person, shewing his exclusive and unique greatness. 

    QuesIs it heaven and earth in that way that have to bow to Christ? It says, in Philippians 2: 9: Wherefore also God highly exalted him, and granted him a name ... that at the name of Jesus every knee should bow, of heavenly and earthly and infernal beings, and every tongue confess that Jesus Christ is Lord to God the Fathers glory Philippians 2:9 - 11. 

    I thought the first dream, the sheaves, represented what was on the earth; and the sun and moon and stars, what is in the heaven; both must bow the knee to Christ. 

    JTVery good. 

    JTJrThere is a rising up in the first part. Does that allude to the Lord here as amongst men, and that His sheaf stood up; that is, He stood up amongst men as outstanding? His distinctive glory shone amongst men. 

    JTQuite so, Never man spake like this man, John 7:46. 

    QuesIs that seen in chapter 41 where it says, Shall we find one as this, a man in whom the Spirit of God is? Genesis 41:38. That would confirm what has just been said, would it not? 

    JTJust so, one in whom the Spirit of God is. If we look into the book of Ezekiel we shall see that God will put His Spirit into His people. 

    FNWDoes not the excellency of manhood as seen in Jesus shine out, on the one hand calling forth the increasing love of the Father for Him and on the other hand the increasing hatred of men? 

    JTJust so, On this account the Father loves me, because I lay down my life that I may take it again, John 10:17. 

    ARDoes not Genesis 44 bear on what has been said, that Josephs sheaf remained standing? Does that not bear on the exaltation of Christ as typified in the exaltation of Joseph? In that chapter he is next to Pharaoh and in verse 14 his brethren are said to fall down before him on the ground. In chapter 45 he is disclosing himself to his brethren. His sheaf remains standing, as it were. 

    JTQuite so, his distinction stands out. And Joseph could not control himself before all them that stood by him, and he cried, Put every man out from me! And no man stood with him when Joseph made himself known to his brethren. And he raised his voice in weeping; and the Egyptians heard ... And Joseph said to his brethren, I am Joseph 

    Wonderful statement! And wonderful when you think of the New Testament and who Christ is. Peter said when the Lord challenged them as to what they said as to Him: Thou art the Christ, the Son of the living God, Matthew 16:16. 

    ARDoes not Peter assert it in Acts 2:36: God has made him, this Jesus whom ye have crucified, both Lord and Christ? Acts 2:36 Just so, God has made him ... both Lord and Christ, God has done that over against what they did. 

    ABPIt would seem that weeping does not detract from manhood if it is the expression of true feeling; it says that Jesus wept. 

    JTThe shortest verse in the Bible is: Jesus wept, John 11:35. 

    GHTimothy was a man of God, and Paul speaks of his tears. 

    JTVery good, they were rare tears, but not so rare as the Lords tears. The Lord Himself wept. Jesus wept, when He saw the others weeping. 

    SCMIs there not an allusion to the Lord, in type, in Psalm 126, verses 5 and 6? They that sow in tears shall reap with rejoicing: he goeth forth and weepeth, bearing seed for scattering; he cometh again with rejoicing, bearing his sheaves, Psalm 126:5,6. 

    JTSo that the weeping precedes the fruit-bearing; He brings His sheaves with Him; not one sheaf, but sheaves. 

    ANGThe first scripture we read says that Jacob sent Joseph out of the vale of Hebron. Would that be an allusion to the level at which Joseph would handle his brethren, Hebron suggesting fellowship? 

    If things are to be handled at the level of the true fellowship it may involve tears. 

    JTBeautiful! It is one of the remarkable phrases of Scripture, the vale of Hebron, a peculiar reference to Hebron. If we look into the history of Hebron and what is found in it we shall see the bearing on what has just been said. Here, in verse 2, we read, And he raised his voice in weeping; and the Egyptians heard, and the house of Pharaoh heard. And Joseph said to his brethren, I am Joseph. I think that all should take that in, the way Joseph asserts himself: I am Joseph. 

    JTJrSo the Lord says, I am Jesus, whom thou persecutest, Acts 9:5. 

    VCLIn chapter 37 it says, And Joseph went after his brethren; but in chapter 45 Joseph said to his brethren, Come near to me. Are we not on the line of what is progressively intimate? 

    JTJust so. And then the beautiful touch, Does my father yet live? 

    CAMDo you think that he was free to ask that question in connection with what Judah had said in his last words in the preceding chapter? Those words showed that there was in Judah a love for his father that had apparently been forgotten in their actions against Joseph But now Judah says, Lest I see the evil that would come on my father, Genesis 44:34. Joseph would have confidence in Judah because of his reference to his father. 

    QuesIs it not important to see in that way that there was not only an attack on Joseph in these chapters but also on his father? The Lord said, They have both seen and hated both me and my Father, John 15:24. 

    JTAll of chapter 45 breathes the deep feelings of affection. I am Joseph Does my father yet live? And his brethren could not answer him, for they were troubled at his presence. And Joseph said to his brethren, Come near to me, I pray you. And they came near. And he said, I am Joseph your brother; 

    beautiful affection breathed out here; I am Joseph your brother, whom ye sold into Egypt. And now, be not grieved, and be not angry with yourselves, that ye sold me hither, for God sent me before you to preserve life. For the famine has been these two years in the land; and yet there are five years in which there will be neither ploughing nor harvest. All that is most beautiful when we apply it to Christ and the presence of the Spirit here active now. And so he continues, So God sent me before you to preserve you a remnant in the earth, and to save you alive by a great deliverance. This is all beautiful when we apply it to the reality of the thing, that is to Christ. Deliverance is effected. 

    RemIn chapter 41 Joseph attributes much to God when he interprets Pharaohs dream; he said, God will give Pharaoh an answer Genesis 41:16; and in this chapter he attributes much to God in saying that He sent me before you to preserve life. 

    JTThat is, he brought God into prominence; that is what God has done, a great matter in view of the gospel, The gospel of God ... concerning his Son, Romans 1:3. 

    RWSYou mentioned the Spirit, too. I wanted to ask how that works out as to the Lord and the Spirit in this matter of preserving life. What is the application of verse 7, God sent me before you to preserve you a remnant in the earth, and to save you alive by a great deliverance? 

    JTWell, I think the Spirit has to be brought into all these things. You can take account of redemption: of course the Spirit did not die, it is Christ that died; it says that redemption was accomplished by Him. But then while He took the outward part, the suffering part, the Spirit and the Father have part in it too, and we must bring Them into it. They are brought into it as we enlarge on the subject. 

    RWSWho through the eternal Spirit offered himself without spot to God, Hebrews 9:14. 

    JTThat is it, through the eternal Spirit. 

    JTJrThe Spirit is life Romans 8:10; it is a question of life now. Joseph is not thinking of death, he is thinking of life. 

    JTAnd then it is in view of righteousness. 

    CFEDo you regard Joseph and his brethren here as in an inside position? In the early part of the chapter he put every man out, the matter was to be between him and his brethren only. 

    JTQuite so; there are often too many entering into matters which need spirituality, too many sometimes entering into things. Certain things call for spirituality, and you cannot bring everyone into things that need spirituality. 

    SWAnd so on the Lords day morning when the Lord comes in and reveals Himself to the saints, those sitting around on the outside do not know anything about what is going on inside. 

    JTVery good; but they should not stay there, they should come in, like those that wait for His appearing, who love His appearing. We look for Thine appearing, Thy presence here to bless; We greet the day thats nearing, When all this woe shall cease (200:4). That is a beautiful composition. 

    ANGWhen Paul recounted the matter of the Lords coming he said, even in that early day, We, the living, who remain. 

    JTJust so. That passage in 1 Thessalonians 4 would confirm what we are saying: We, the living, who remain; we are not looking to die but to be changed, to go to be with the Lord. Thus we shall be always with the Lord, 1 Thessalonians 4:17. 

    VCLThe apostle says, I speak as to intelligent persons: do ye judge what I say, 1 Corinthians 10:15. Is there not to be a combination of intelligence and of spiritual instincts in the truth? 

    JTJust so, I would say intelligence first. We have to go by the Book. 

    SWBut do we not see spiritual instincts before intelligence? 

    JTBut I say again, Go by the Book. The Old Testament is the one for the types, the New for the actual application of the truth. When Joseph was born, Jacobs instincts gave him the right desires, but that was based on experience, intelligent experience. Jacob said later that he was going to die; but I have no hesitation in saying I am not waiting to die, I am waiting for the coming of the Lord. We await His appearing. 

    FHLWould you mention what is the outstanding feature of manhood in chapter 45 to link on with the verses read in chapter 48? 

    JTIt is continuing this great thought of love in activity. It says in chapter 45 that Joseph could not control himself. He cried  he did not whisper  Put every man out from me!. This disclosure must be in the particular seclusion of the persons present. Then in verse 27 it says that the spirit of Jacob revived. Apparently he had been prepared to die, but it says, And the spirit of Jacob ... revived, and he spoke to them saying: Joseph my son is yet alive; I will go and see him before I die. Look at his determination! Joseph my son is yet alive; I will go and see him before I die, Genesis 45:27,28. That is determination. 

    EALSimeon in Luke 2 had a special communication; it was communicated to him by the Holy Spirit that he should not see death before he should see the Lords Christ. 

    JTYes; he said, Lord, now thou lettest thy bondman go, according to thy word, in peace, Luke 2:29. He would die, but it would be according to the word of God. 

    ABPIt is remarkable that in 1 Thessalonians 4 the word we is emphatic, We, the living, who remain, 1 Thessalonians 4:17. Paul included himself amongst them. 

    QuesIs this the line of elevation? Joseph elevates his brethren from what they had been and their failures, and Jacob elevates Ephraim. Is that what will take place at the coming of the Lord, that we shall be elevated? 

    JTWe shall all go together, but the dead will rise first; that is one thing to notice, that the dead in Christ shall rise first. Then we, the living who remain ... That is, we all go up together; And thus we shall be always with the Lord, 1 Thessalonians 4:17. 

    DPJoseph had great ability in administering food to the people in Egypt, but he did not seem to have the intelligence to understand that God takes away the first that He might establish the second as set out in Jacobs blessing of his sons. 

    JTJacob knew better than Joseph: he excelled in intelligence. I know, my son, I know, Genesis 48:19. 

    ANGDo you think that much of Gods dealings with us is to bring us to that mind? Jacobs first contact with Bethel indicated that he found it a terrible place, but in his subsequent life he learned the kind of man that was suitable for the place and now in this connection he is prepared to bring that kind of man forward. 

    JTVery good; he had said, This is none other but the house of God, and this is the gate of heaven, Genesis 28:17. 

    RWSHe goes out, according to Hebrews 11, as a worshipper. Is that the thought of the service of God going on to the end? 

    JTQuite so, that is the present time; I regard that as the present time, the time of worship. The Lords supper is in that sense just a means to an end. 
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    THE PRESENT DISPENSATION AS SET FORTH IN JACOB AND JOSEPH (4) (JT 72)

    Genesis 37:2; Genesis 45:1 - 4; Genesis 46: 1 - 8; Genesis 47:1 - 10

    JTIt is to be observed that in pursuing these scriptures our object is not exactly prophetic; but as following the truth, we are to see how the Spirit of God would use the Scriptures at the moment. He is behind all the Scriptures, not only their literality but also the ministry arising from them; the Spirit of God is the Author of all and He would fill our minds with what is needed at this juncture in the assemblys history, so that we might become more spiritual and more intelligent. It is thought that in the end we shall see in chapter 48 how the thought of intelligence centres in Jacob himself, for he leads in it; and obviously the point would be that it is to lead in each of us so that we should be intelligent, as we have in 1 Corinthians 10:15, I speak as to intelligent persons. We are here from a good many different parts, inclusive of the sisters and inclusive of the young, and the thought is to bring about spiritual intelligence, and the study of the Scriptures is to that end. 

    The first scripture read in chapter 37 calls attention to the generations of Jacob. We have already alluded to the sons of Jacob in chapter 35 as being twelve in number, to suggest to us the thought of administration, a leading thought throughout this dispensation. Then chapter 46 is to show that the generations of Jacob went down into Egypt, their names being all given; whereas the only name given in the first mention of Jacobs generations in chapter 37 is Joseph: These are the generations of Jacob. Joseph Genesis 37:2; as if the Spirit of God would fill us with Christ from that point of view, But as we proceed to the idea of generations in chapter 46 we become enlarged in it, because it has a great place in Scripture. It may be remarked to some who may not have observed it that although we have generations spoken of throughout the book, Abraham is not included in the idea; his generations are not given to us, though Jacobs are and others too. But Abraham is in the mind of the Spirit as the heavenly man, and it is hoped that we shall close in our readings with the thought of the heavenly man, the thought of heavenly-mindedness, because we are going to heaven, God has destined this for us, and it is a question of being ready for it. The first consideration therefore will be the question of generations, the generations of Jacob, and how Joseph has the first place. The others are not mentioned properly until we come to chapter 46. 

    RHWhy is the name Jacob retained here when he has been re-named Israel? Have you any thought on that? 

    JTI think it is to retain the name in a patriarchal sense. Abraham, Isaac and Jacob are the leading patriarchs and they were in the mind of God for certain purposes; and although Jacobs name is changed, and so is Abrahams, yet with Jacob the primary name is retained. The prophets show that the primary name is retained for special purposes that include the idea of what is patriarchal, beginning with Abraham. God gives us names and He has a right to change them for whatever purposes He will. 

    LESHave you something in your mind as to generations? The term refers in the second chapter of Genesis to the idea of origin; would this link with the idea of spirituality that enters into the generative side? 

    JTOrigin is the significance of the word in the second chapter, but another meaning of the word is a circle. It is like a family circle in chapter 6, for instance, Noahs family; but origin enters into it and clearly the basic thought is that; that is to say how the origin of a person or a group or a family or even a nation may be traced through in the ways of God I was wondering if you linked it with the spiritual bearing of what is before us, the very texture of the constitution going back to the generative idea? 

    JTQuite so, I think that is well put. And the thought is attached not only to persons, but to things; if we look at the Genesis 2:1 - 3 I think we shall see that. It says first that The heavens and the earth and all their host were finished. And God had finished on the seventh day his work which he had made; and he rested on the seventh day from all his work which he had made. And God blessed the seventh day, and hallowed it, because that on it he rested from all his work which God had created in making it. And then These are the histories of the heavens and the earth Genesis 2:4: this is the word that we are dealing with; the brethren will notice that the word histories is literally generations  see note in the margin: literally generations: the word implies origin and occurs in chapters 5:1; 6:9; 10:1, 32; 11:10 and soon. So that the passage runs thus, having in mind not only persons but things: These are the generations of the heavens and the earth, when they were created, in the day that Jehovah Elohim made earth and heavens, and every shrub of the field before it was in the earth, and every herb of the field before it grew,  note that all is in the abstract here  for Jehovah Elohim had not caused it to rain on the earth, and there was no man to till the ground. So that the idea of generations in the second chapter of Genesis mainly includes the idea of things; but we get the persons later, not only under the meaning of the word as here, that is, origin, but under the meaning of a circle in relation to a family, such as Noahs family. It is well to look into these terms, each of us by himself, and get the light and the instruction that is available for us, that God is thinking not only of persons in what He has created and what He has made, but He is thinking of things. Now when we come down to Genesis 37:2 we read, These are the generations of Jacob, but they mention only Joseph as if the Spirit of God would say to us that He is thinking of Christ in this word; He is not only thinking of all the children of Jacob, but He is thinking particularly of Christ, and therefore it is only Joseph that is mentioned. 

    QuesIs Joseph the spiritual link in the generations? 

    JTHe is; it is good to mention it in that way because he implements all that is said as to Jacob, working it out in a spiritual sense; and in a family sense and in the sense of love too; because Jacob is marked by love at the end, peculiarly so, in the way in which he speaks of his sons as we shall see later. 

    TUWhy is Joseph in this particular passage linked with the idea of service? 

    JTWell, he was a devoted son. It is said that Joseph, being seventeen years old, fed the flock with his brethren, Genesis 37:2. Notice the age that is mentioned, seventeen years old; it is to call attention to youthfulness, but intelligent youthfulness and usefulness too. So it is said that he fed the flock with his brethren, that is he joined in in feeding the flock, because according to what we read they were shepherds; their calling was the calling of shepherds. That is a word that has great meaning as we come to the New Testament because Christ is the Shepherd, the great Shepherd of the sheep; and He says, Feed my sheep John 21:17, Feed my lambs John 21:15. 

    ASBThe footnote says, tending. Would the principle of care enter into that in a young man? 

    JTVery good, and how ready we ought to be to follow in such care, to do anything. We have for instance in Acts 5 where Ananias and Sapphira suffered death in the judicial sense, that the young men carried them out, the young men. We find the same idea in Exodus, that the priests of God at that time were young men, showing how young men can perform important services. Our brother having called attention to it, it is well to notice that in chapter 37 Joseph is tending the flock. He might have been caring for himself, but he is caring for others. Joseph, being seventeen years old, fed the flock with his brethren; and he was doing service with the sons of Bilhah, and with the sons of Zilpah, his fathers wives. And Joseph brought to his father an evil report of them Genesis 37:2, meaning that he was already discerning what was in the family in these men. There was evil discourse (see note), and Joseph took notice of it and brought word to his father; a very important service for young men to do if necessary, to report things, as we get in 1 Corinthians 1 where Paul says that there were those who had reported certain things; it was important in the administration of the assembly that these reports should be given. 

    SMcCThe report refers to evil discourses; I suppose it would mean that they were saying wrong things. Is that not important with us today, that there should be concern as to what enters into discourse? 

    JTEspecially with young people when they get together, segregating themselves from the elder brethren; our sisters too often talk about things in which they do not help each other. 

    JWBDo you see this feature of shepherding with David in such a passage as Psalm 78:70,71, where it says, He chose David his servant, and took him from the sheepfolds: from following the suckling-ewes, he brought him to feed Jacob his people, and Israel his inheritance? 

    JTAnd so in the valley of Elah when the great battle with the giant was to be fought, his elder brother chided him: With whom hast thou left those few sheep in the wilderness? 1 Samuel 17:28. But David had left them with the keeper; they were not left to wander about and do what they wished to, We have already had our minds called to the youth; and as regards the young children here in these meetings it has been requested that their parents should look after them, a very important matter, that they should look after them. 

    JRHIs there not a spiritual comeliness marking Josephs movements in this chapter? He is moving with his brethren, though in difficult circumstances, yet there is no natural forwardness with him, the forwardness that is natural to youth; he is moving in a comely way. 

    JTQuite so, a very seemly way, he is not like many young boys, because really he is only a boys age, seventeen. That is the first age we are given of him. He is doing service with others, but then he is recognising the evil discourse of his brothers  or rather, his half-brothers  and he tells Jacob about it, so that a real service is being rendered in that sense. 

    PLAnd thus would you say he adds in weight what he lacks in years? 

    JTJust so. He was magnificently marked by purity later when he was attacked on moral lines; he was marked by purity and integrity. 

    RHSPauls word to Timothy, Let no one despise thy youth 1 Timothy 4:12, is a great challenge, is it not, in view of the fact that what Joseph does here brings him into reproach, his brethren envying him? 

    JTJust so; and that exhortation does not mean that the brethren must not despise your youth; it means you take care that it is not to be despised, that your conduct will not lead to its being despised; because it is a question of our conduct, how we behave ourselves. 

    RWTIs that borne out in the note below? It says he was doing service with the sons of Bilhah Genesis 37:2, and the note as to that is that he was as a youth with; that would indicate he was in proper recognition of his place, although they were not right with God. 

    JTYes; it was orderly and proper that he should be with his brethren because they were related to him, but still he did not overlook that they had evil discourse. 

    SJHWould he be more characterised by the feeding that is mentioned first, feeding the flock? The evil report is the second matter. He would not be characterised by that. 

    JTYou mean he was doing something profitable, that he was feeding the flock; and that is what the Lord commits to Peter; Feed my lambs, He says, and Shepherd my sheep; and then, Feed my sheep. That is the prime thought in caring for sheep, to feed them. But now in chapter 46 the generations of Jacob come before us as including all twelve sons. And so it is said that Israel took his journey and all that he had. Now it is a question of Israel going to Egypt, that is to say, in type Christ is now among the gentiles; the type would carry that thought in it, that Christ is now among the gentiles. That is where His place is, and the gospel is being carried on, the ministry of the assembly is being carried on there. So that Jacob took his journey with all that he had and came to Beer-sheba, and then it says, And he offered sacrifices to the God of his father Isaac. And God spoke to Israel in the visions of the night and said, Jacob, Jacob! And he said, Here am I. And he said, I am God, 

    the God of thy father: fear not to go down to Egypt; for I will there make of thee a great nation. I will go down with thee to Egypt, and I will also certainly bring thee up; and Joseph shall put his hand on thine eyes. And Jacob rose up from Beersheba; and the sons of Israel carried Jacob their father, and their little ones, and their wives, on the waggons that Pharaoh had sent to carry him Genesis 46:1 - 5. So that he has his generations in his heart, but he is under divine guidance as to the position he is to occupy. It is a changed position, that is to say, he is to go into Egypt, but God will go with him; so that we have a lot of instruction now opened up before us as to proceedings with Jacob in relation to his generations. 

    JRHGod seems to assure Jacob in a very touching way as to His own support and help, but then He also brings in this touch as to Joseph. What would you say about that, his putting his hand upon Jacobs eyes? 

    JTI think it is to bring out the link of affection in the family, which is a fine thought to bear in mind in our readings, this question of love amongst us. Joseph was leading in it, but Jacob was not without it himself. It was a question of tender affection between the father and the son, so that as we remarked in the beginning, what is set out in Joseph is to implement all the principles that are set out in Jacob. What would the history be without Joseph? He is to fill the thing out in that the thought of God is to be fully in it, the Father and the Son and the Spirit, the three divine Persons are to be in it. 

    ASBIs that why in the previous chapter it says that Joseph sent waggons and that the spirit of Jacob their father revived when he saw the waggons? 

    JTVery good; and there are his sons, too, the feelings of the sons coming into it; so that now things are becoming right all round in the family of Jacob, and Joseph is the great leading spirit in the whole matter. 

    RHSpeaking about Joseph filling out the matter in connection with the thought of the Father and the Son in the completion of the dispensation, would it be right to bring in Johns ministry in that connection? 

    JTIt would; we cannot get through without bringing in Johns ministry. It is intended to fill out in love the whole dispensation. It came in late and John is not slow to tell us the volume that there is in it, plenty of it; that is, if all the things of Christ were written down the world itself would not contain them, a remarkable thing, showing the voluminous character of the ministry in Johns gospel as attributed to Christ. And so it is that we begin in that gospel with the statement that In him was life, and the life was the light of men John 1:4; Christ was life and that life was the light of men. So running through the gospel of John the life is prominent, but it is life as the light of men; not of angels but of men, that men are before God. 

    RHIs the thought of generations prominent in that regard? 

    JTI should think so; it is a question of Christ, what He is; and the service of Christ, what He does and says, the volume of it. The idea of generation is in it; and therefore we have here that Jacob offered sacrifices to the God of his father Isaac. It is not the God of Abraham here; it is Isaac, that is, Christ risen; the great point of resurrection is stressed in it, but in order to bring out the fulness of the power of God on behalf of men. So it is not Abraham here; it is his father Isaac, which is very remarkable because it is a question of Christ, not in heaven, but in resurrection. We have to distinguish Christ in resurrection. It also involves personal power in ministry, not simply heavenly power but power in the idea of resurrection. How say some among you that there is not a resurrection of those that are dead? 1 Corinthians 15:12 the apostle asks. The great point is resurrection because it is a question of power exercised on behalf of God in the ministry. 

    SMcCIn that relation would there be a suggestion in Beer-sheba of what is connected with the Spirit, the well of the oath? Does not Paul stress both these sides in Corinth, the resurrection and the power connected with it, and the ministry in the demonstration and power of the Spirit? Would not the well of the oath remind us of divine faithfulness in that relation? 

    JTIt would. So that Isaac is connected with the resurrection simply, and with power in that sense; but in chapter 22 he does not go down with Abraham to Beer-sheba, Beer-sheba representing the faithfulness of God, the well of the oath. It is a question of faithfulness, but faithfulness supported by the Spirit, when Abraham goes down and his young men; but Isaac is not said to have gone down after he was figuratively put to death and raised from the dead. That is to say, he is a heavenly man but he is a heavenly man in relation to the testimony; whereas Abraham is the heavenly man pure and simple. 

    SMcCAnd is it instructive in the chapter you have referred to, that light as to the assembly comes in in that position? 

    JTThat is where Rebeccas name is given, her family. What I am saying about Abraham and Isaac as regards the testimony is important, whether it be the heavenly or the earthly side; the great thought in Isaac is the testimony, but it is a question of power, youthful power. 

    SMcCI think what you refer to is especially important in our position today in the final phase of the testimony, that there should be power in the ministry in the way in which you are indicating it. 

    JTNot simply what you may learn from the books, though of course we should learn from books, but it is a question of the works of Christ as written, things that are written in the sense of the works of Christ, and that all is in power. The world itself would not contain the books which could be written, it says. 

    JRHWould you open up a little more the distinction between the purely heavenly man and the heavenly man in relation to testimony? 

    JTWell, John helps us on all these thoughts. In John 3:13 it speaks of the Son of man who is in heaven, not who shall be or was, but who is in heaven. It is a suggestion of the place of Christ as the heavenly Man; but then He is a heavenly Man also in power here on earth, raising the dead and the like, as in the case of Lazarus, the evidence of love; He loved Lazarus and Mary and Martha, it was a question of love. He worked in love but there was power there. 

    JRHIs it something like what we have in Romans 1:4, marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead? 

    JTQuite so. 

    PLWould the two thoughts be seen in John 20, the heavenly position in the thought I ascend, and then the heavenly power in testimony in the word, I … send? 

    JTJust so; so Johns gospel serves us in all these phases of the truth that extend away back for maybe fifty years, when there was a question raised as to whether Christ comes amongst us, comes in, as we now know well He does come. But at that time it was alleged by certain that He was here all the time, which robs the truth of its freshness. The Lord comes, He says, I am coming to you John 14:18. That was negated by certain things that were said in those days, but the Lord has checked all that and now the brethren talk about it freely. On the first day of the week the Lord comes to us and John 20 brings out the whole thought. He says to Mary, Go to my brethren and say to them, I ascend to my Father and your Father, and to my God and your God John 20:17. That is what the Lord said through Mary, and that is to give character to the ministry, the ministry of the first day of the week particularly, that the Lord comes to us and He comes as He pleases; not at stated times but as He pleases. This matter has given character to the ministry during the past fifty years to say the least, the freshness of the incoming of Christ according to John 14:18, I will not leave you orphans, I am coming to you. He does come, and chapter 20 brings in the great fact of it on the Lords day; not simply that He would say, I am coming to you, but, I am ascending, Go to my brethren and say to them, I ascend to my Father and your Father, and to my God and your God John 20:17. While this matter has been a peculiar feature of the ministry of the truth during the past fifty years at least, it was well held before that; but a great deal has been made of it since then and God has greatly supported it. 

    SWUnder what circumstances does Christ come to us on the Lords day morning? Is it when the conditions are congenial? 

    JTIt is a question of the conditions; not that He would not come of Himself, He has a right to come, but at the same time conditions cannot be ignored. What I am saying now as to Genesis 46 points to the service as Jacob had it. It says, Israel took his journey with all that he had, and came to Beer-sheba Genesis 46:1. It has already been pointed out that Beer-sheba refers to the well of the oath, the question of covenant as it were, God committing Himself to something implying the Spirit, that there is power in what is being done. So it says that Israel offered sacrifices to the God of his father Isaac; that is to say it is Christ in resurrection, not in heaven exactly but in resurrection, that there is power here available in the ministry. So he did not offer sacrifices to the God of Abraham, for it is a question of Isaac, Christ in resurrection power. 

    FKCWould that link on with 2 Corinthians 3, the ministry of the Spirit subsisting in glory? 

    JTThat is very good, and the Lord is the Spirit; that is another point that we have often touched on lately, that the Spirit is implied in the title Lord, the Lord is viewed as the Spirit there, and where the Spirit of the Lord is there is liberty. 

    SMcCIs that what you had in mind in referring at Auckland to the interchangeability of divine names? 

    JTJust so, and I think we might have a little word on that, that the Father is represented by the Son at times, and the Son by the Spirit; but the three names are brought together in Matthew 28 in the baptismal formula, showing that They act together in the assembly. 

    SMcCSo we are tested in discernment as to the Person that may be before us at any given time, are we not? 

    JTYes; it is a question of whether we can discern the Persons, whether we can discern the Father, or the Son, or the Spirit. It is a very great question, one would hardly undertake to say that one could answer it; I doubt that anyone of us here would undertake to say that he could tell if it is the Father, or the Son, or the Spirit, but the facts are there that They are to be discerned. It is for the brethren to be free about this, because it is a time of education, and we ought to be free to speak; not to speak too much to be brief and to the point, but at the same time to get at the truth, especially as to divine Persons; so that the Spirit, now that He has acquired His own place amongst us, may retain it, that it may become enlarged with us. 

    JMcKDoes Acts 15:28 help in what you are saying, in the great matter of consideration amongst the brethren at Jerusalem concerning the question at Antioch? It says, For it has seemed good to the Holy Spirit and to us, as if they could discern the Holy Spirits presence with them in regard to this matter. 

    JTI am glad you mentioned that, It has seemed good to the Holy Spirit and to us. 

    EALI would like to ask a question about John 20:22 and the Holy Spirits setting there. The Lord said to the disciples, Receive the Holy Spirit, and then Thomas at the end of that section gives the Lords dual title, my Lord and my God. I am asking for help, because others have been speaking about it. Is there a dual emphasis on the Lords divinity and the presence of the Spirit in that particular setting? 

    JTWell, that is a matter to be considered too. It is said that the Spirits day is in Johns gospel. Johns gospel enlarges on the Spirits day. So it says in John 7:39, The Spirit was not yet, because Jesus had not yet been glorified. But then the Spirit was, but He had not yet come. It is a question of the manner in which He is come, that He is come in relation to the glorification of Christ. We have to understand therefore the activities of the Spirit as seen in John, that He is come in relation to the glorification of Christ, and He is here to stay. He does not come and go, He has come to stay. He abides with you, and shall be in you, the Lord says John 14:17. 

    RHWhy is it that John generally in alluding to the Spirit uses the personal pronoun, for instance, 

    in chapters 14, 15 and 16 of John the Lord alludes to the Spirit personally as He, while Paul uses the impersonal pronoun, in Romans 8, for instance, the Spirit itself? 

    JTThe neuter, you mean. Quite so. They are both right, of course; it is a question of language. If the neuter is used it may refer to the character of the Holy Spirit in His activities; but if we speak of a Person, then we must be careful to realise that He is equal to the Father, He is one of three Persons, all equal, only that in the economy two of them have taken a subservient place for the sake of the truth. 

    SMcCHave you any thought as to why in 1 Corinthians 8 where the economy is in mind the Spirit is not referred to, whereas in Ephesians 4 where we get the economy again there is a much fuller expression as to it, bringing in the Spirit too? 

    JTThat is a question of very great importance. I would think the apostle is taking into account the state of things at Corinth, and the question of persons making much of themselves. Yet to us, he says, there is one God, the Father, of whom all things, and we for him; and one Lord, Jesus Christ, by whom are all things, and we by him 1 Corinthians 8:6. I think the apostle just leaves the thing here, but he is referring to certain persons who thought they knew. Will you please read the passage? 

    SMcCBut if anyone love God, he is known of him: concerning then the eating of things sacrificed to idols, we know that an idol is nothing in the world, and that there is no other God save one. For and if indeed there are those called gods, whether in heaven or on earth, (as there are gods many, and lords many) yet to us there is one God, the Father, of whom all things, and we for him; and one Lord, Jesus Christ, by whom are all things, and we by him. But knowledge is not in all 1 Corinthians 8:3 - 7. And he says in the first verse, for we all have knowledge; knowledge puffs up, but love edifies 1 Corinthians 8:1. 

    JTThat is what I was thinking, that the apostle decided he would just leave it with the Father and the Son as to this question of knowledge; he just confines himself to that, leaving the Spirit out formally, we might say; not that he would not bring Him in in due time, but he just leaves the Spirit out for the point in question. 

    SMcCThe second verse would help in relation to what you have been saying, If anyone thinks he knows anything, he knows nothing yet as he ought to know it 1 Corinthians 8:2. 

    JTJust so, I think that was the point in mind. If he ought to know it, he has to come to the Spirit to know it. The Spirit reveals things to us. 

    PLI wondered whether the fact that he does bring in the Spirit so freely in 2 Corinthians, particularly chapter 3, indicates that there was now a better state in which the thought of the Spirit could be introduced? 

    JTQuite so; in that chapter it says, the Lord is the Spirit; it is a very remarkable thing, you hardly get it elsewhere. It should be made much of, I am sure, that where the Spirit of the Lord is there is liberty. We might say the Spirit of Christ and the Spirit of the Father too, but it emphasises that where the Spirit of the Lord is there is liberty, that is to say, He makes way for things. He makes way for things in that He knows everything at first hand here below, because He is here all the time. 

    JWDoes Paul not give preference to the Spirit in 1 Corinthians 12:4 - 6? He says. there are distinctions of gifts, but the same Spirit; and there are distinctions of services, and the same Lord; and there are distinctions of operations, but the same God who operates all things in all, The Spirit comes first in that connection. 

    JTVery good; then again in the same passage, no one can say, Lord Jesus, unless in the power of the Holy Spirit 1 Corinthians 12:3. 

    SMcCIn regard to this matter of the Spirit as to which the Lord seems to be helping us, do you not think that a good deal depends upon the state amongst us as to our arrival at it? It is not just something that we can take on academically, but state is needed amongst the saints. 

    JTQuite so; I believe that is what the apostle has in mind in not mentioning the Spirit in chapter 8. We cannot really say properly that Jesus is Lord except by the Holy Spirit, showing the place He has and how universal it is as bearing on everything. 

    RWTDoes that indicate that we need the help of one divine Person in relation to another? We need the help of the Spirit in relation to the Father and the Lord, and we need the help of divine Persons in relation to the Spirit in our address to the Spirit. 

    JTJust so. Someone has just said that They serve one another, divine Persons serve each other in that sense. 

    RWSIs what has been said about state confirmed in Acts 13 where the Holy Spirit spoke as they were serving the Lord in Antioch? Does that confirm the need of state in relation to addressing and worshipping and understanding Him? As the Lord says, ye know him. The state was such that the Spirit was free. 

    JTYes; so that where the gifts are to be sent out, that is Paul and Barnabas, the Spirit sends them out. 

    PLAnd it is in Philippians where the atmosphere among the saints is so spiritual, and not exactly in a doctrinal epistle, that the deity of the Lord and the glory of His descent are emphasised. 

    JTJust so, that He is on equality with God. 

    PLYes, suggesting thus that whether it be in relation to the Lord or to the Spirit the truth of the Person of each One in its unfolding depends upon a spiritual atmosphere. 

    JTYes, quite so. Now to return to our passage: all this matter came up in connection with chapter 46, because of the service Jacob would render to God, that is, that he offered sacrifices to the God of his father Isaac. So that the service of God went on in that sense, but it went on in relation to Isaac, not Abraham, the meaning of that being that it is a question of Christ risen, the power of Christ in resurrection. We had in mind that chapter 46 brings out the generations of Jacob; but we must touch on chapter 45 to bring out the question of Joseph in his love for his brethren. The Lords day is a great day for the ministry of Christ among His brethren; it brings in the assembly, of course, as the bride; but we must not pass by Joseph from the standpoint that he made himself known to his brethren in the most remarkable way. It is said that he cried, Put every man out from me! And no man stood with him when Joseph made himself known to his brethren Genesis 45:1. That is to say we are now in the presence of Christ and His brethren, and Christ making Himself known to us. And so it goes on, And he raised his voice in weeping Genesis 45:2, that is to say the deep feeling that enters into this matter on the first day of the week. He raises his voice in weeping, and the Egyptians heard, and the house of Pharaoh heard, and Joseph said to his brethren, I am Joseph, as if the Lord would say that to us. Does my father yet live? Genesis 45:3. Divine Persons serve each other, as we have already said. His brethren could not answer him, for they were troubled at his presence. And Joseph said to his brethren, Come near to me, I pray you. And they came near. And he said, I am Joseph your brother, whom ye sold into Egypt. And now, be not grieved, and he not angry with yourselves, that ye sold me hither, for God sent me before you to preserve life, Genesis 45:3 - 5. That is the point that is brought out here. One would link on this passage as to the love between Christ and the brethren and His making Himself known to us, with the matter of occupation; and with Jacob himself representing age and experience as having capacity to bless; because that is the point it brings out as to him. It says, Jacob blessed Pharaoh, and went out from Pharaoh Genesis 47:7, that is to say the power of blessing is in Jacob. How much it suggests of all that is connected with our attitude towards the world, the governments of the world, and the power of blessing on the part of the brethren! It is the power of blessing, not of cursing or avenging. Dearly beloved, avenge not yourselves Romans 12:19. It is the power of blessing on the part of the brethren; even towards the leading people of the world. And then the idea of occupation, What is your occupation? Genesis 47:3. Pharaoh brings that up. Of course this matter of occupation brings in the question of trade unionism, and of wages; only that is not mentioned here, it is the occupation only. The question of wages came in earlier; Jacobs wages had been changed ten times, he said. He was making much of that, and of course that would make way for trade unionism. But now it is not a question of that, it is a question of blessing, and the power the brethren, however few or many, have for blessing in the midst of the world. 

    EALIt is remarkable that God said to Abraham, to whom I think you have referred as the primary patriarch, that in him all the families of the earth should be blessed. The distinction with Abraham would be that he was told to go out from his land, and from his kindred, and from his fathers house; but with Isaac and Jacob the promise that was made to Abraham was carried on through the generation side. They are distinct from Abraham in that sense; Abraham moved under Gods command, as it were. 

    JTSo that God called Abraham alone and blessed him, and I think that Johns gospel is the power for blessing; it is a question of life, the energy of life amongst the saints, power to bless and not to curse. That would greatly augment what there is amongst us as to love amongst ourselves. By this shall all know, says the Lord, that ye are disciples of mine, if ye have love amongst yourselves John 13:35. 

    RHWould John 20 show the link between this thought of the brethren of Christ and the matter of occupation in relation to blessing? 

    JTI think the matter of occupation must come up. In chapter 47 it is not a question of wages. 1 Corinthians speaks of wages; Paul said he had a right to take certain things, but he did not do it. He did not use the right he had. So that we are not concerned about wages, we are concerned about love, about loving one another and doing what is needed for one another. 

    CAMWould you say in connection with the matter of Joseph and the brethren here that the light as to this had come in a long time before in Josephs dreams; but that much had to be gone through in order to reach these holy feelings and the necessary adjustments? Is not that what is going on today, the adjustments amongst the brethren? 

    JTThat is what is going on exactly, and the aim of these meetings is to bring us to that; it is what this dispensation is to finish with, that the Lord is going to finish up the dispensation in love. The old and the young are to be seen together, and in the energy of life. 

    JMcKI would just like to ask before you close as to verse 4 of chapter 47. It says, To sojourn in the land are we come; for there is no pasture for the sheep that thy servants have, for the famine is grievous in the land of Canaan; and now, we pray thee, let thy servants dwelt in the land of Goshen Genesis 47:4. Is there a suggestion there of hardship amongst the brethren and the liberty to appeal to the authorities in regard to this great matter of hardship with trade unionism? 

    JTQuite so. There is latitude, because the whole land of Egypt was before them, Pharaoh said. It is remarkable with what magnanimity Pharaoh refers to it: Pharaoh spoke to Joseph, saying, Thy father and thy brethren are come to thee. The land of Egypt is before thee; in the best of the land settle thy father and thy brethren: let them dwell in the land of Goshen. And if thou knowest men of activity among them, then set them as overseers of cattle over what I have Genesis 47:5,6. I am endeavouring to bring out the suggestion of Pharaohs liberality, not only toward Joseph but toward Jacob, his father, and how the land of Egypt was before them. In like manner God is making way for us, making way for the brethren in all the different countries, especially in the British Empire; and here in America, what provision there is! As we see in Egypt, the famine had come but there was plenty of yield under Joseph; Joseph is over all the land of Egypt and there is a great yield, great productiveness from the land. So God is setting everything before His people, that is, God has them in mind in all that is going on; and therefore our prayers should take character from this fact even in regard to the land and industrialism and the like, that God should be brought into all these things. God is thinking of His people in all that is happening, nothing is happening without Him; so that we need not fear, because God is thinking of us and acting for us even in regard of the land and its productivity, both in Canada and the United States as well as elsewhere. 

    JRHI think you had in mind to say something about the selection of these five men to set out the case before Pharaoh. 

    JTWell, it was just to show that there is such a thing as selection, that things are not left in common, that selection is a principle with God; He has a right to it and He asserts that right. So Joseph selects five of his brethren to go to Pharaoh; and then the whole situation evidently entered into Pharaohs mind, because he said that if there were any able for it they should be made overseers of his cattle. That shows how God is caring for His people through the authorities. It is said that the powers that be are ordained of God, and God works according to that principle; He asserts that principle. 

    WMcKIn regard to what you have said as to God making way for His people, would the word settle in this section suggest that we may expect God to make a permanent way open for us in these matters? 

    JTSettle thy father and thy brethren Genesis 47:6, yes, quite so; only we do not want to stay here, we are just here provisionally; but still, God is with us in it and it is so asserted throughout these scriptures. 

    RemSo it says in Revelation that the woman fled into the wilderness where she had there a place prepared for her. 

    JTVery good, a certain place prepared of God. 

    SWWould you say in regard to the last section read in relation to worship that there must be a certain point of spirituality reached before we are able to bless in this way? I thought of the apostle speaking in connection with the cup of blessing which we bless. 

    JTWhich we bless, quite so. God is crediting us with the power to bless in that sense, to speak well of it; that is what is meant, that we speak well of the cup. I mean we speak well of the Lords supper, we make much of it. 
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    PRINCIPLES OF RECOVERY (4) (JT 82)

    Genesis 37: 1 - 11; Genesis 42: 1 - 24; Genesis 43: 16 - 24; Genesis 44: 18 - 34; Genesis 45: 1 - 15

    In Jacob we have recovery to the house of God. This section is recovery to the state of brethren; Josephs brethren talked with him, as having been kissed. Joseph is here as a type of the Lord. It is a Jewish scene dispensationally; but for us, a church scene, for those who form the assembly. It is not the house of God, but brethren, as assembling in relation to Christ. The house of God is in relation to God; this is our relation as brethren. (Compare Psalm 133). 

    Declension having taken place, what has come about in our time is the proper relation as brethren. Joseph kissed Benjamin, then all his brethren; then they talked with him. Before this, their conversation had been consultation; but now, as having been kissed, they talk with him. 

    The first passage gives the clue to what follows; all is bound up in Joseph. It is our own period, really. He has all the light in his soul. In chapter 37 he is a lad of seventeen years, he is doing service as a junior. The other sons of Jacob were older; but Joseph is acting according to his age. (See note to verse 2 in the New Translation). 

    Joseph was hated with a double hatred, personally, and as to his testimony. He was doing service with the sons of Bilhah and Zilpah, whose mothers were not such as would afford a right moral training. The people of God now are not well mothered; they are suffering from their mothers, in the systems around us. Joseph brought his father an evil report of them, their evil discourse. Such was not surprising in the children of such mothers. It is what the people of God are suffering from, who are not in the light of the assembly; they are not properly mothered; they use bad language. Jerusalem above is our mother. 

    Joseph is a type of the Lord, as a vessel prepared for service. The Lord acted most fittingly. Luke gives facts of the Lords history as a youth; it was comely. He was hearing and asking questions of the teachers (Luke 2: 46, 47). The young have to learn to act in a comely way. 

    Rachel was a true wife; Joseph and Benjamin were her children. When Joseph sees Benjamin, his mothers son, his heart is deeply moved. Joseph had the advantage, we may say, of a good mother. Hear, my son, the instruction of thy father, and forsake not the teaching of thy mother; for they shall be a garland of grace unto thy head, and chains about thy neck, Proverbs 1: 8, 9. Solomons word was, I was a son unto my father, tender and an only one in the sight of my mother, Proverbs 4: 3. Timothy had a mother and grandmother who were faithful to God. 

    And Israel loved Joseph more than all his sons. Here the fathers love is spoken of. He made him a vest of many colours, he was distinguished by his father; he comes under the fathers eye, loved above all, indicating the varied glories and virtues of Christ. One feels the heinousness of the crime, in the murder of such an One. John 1: 14 says, And the Word became flesh, and dwelt among us (and we have contemplated his glory, a glory as of an only-begotten with a father), full of grace and truth. How perfectly what is indicated in Joseph here came out in Christ! It was fitting that these moral qualifications should appear, before the light comes out as to the place he is to occupy. Josephs dreams involve the testimony, the place Christ has. 

    The brothers are filled with hatred and envy: They hated me without a cause. The testimony Joseph rendered brought out their hatred (chapter 37: 8): Wilt thou indeed rule over us? And they hated him yet the more for his dreams and for his words. And he dreamed yet another dream, ... And he told it to his father ... And his father rebuked him, ... And his brethren envied him; but his father kept the saying. The sheaves would indicate the earthly company and the stars the heavenly. Our mother now is Jerusalem which is above. Only those who have come to recognise the assembly have the right discourse. Even those who have turned aside from time to time do not have the right form of conversation. 

    Those who are in human organisations do not understand serving with the brethren; the clerical garb is not in keeping with this. Paul says of Timothy, I expect him with the brethren (1 Corinthians 16: 11), not the brethren with him. We learn to serve as least among the brethren. Timothy learned how to serve from Paul. My children, of whom I again travail in birth until Christ shall have been formed in you (Galatians 4: 19); Paul travailed; it is a maternal exercise. It is important to notice the principle of serving with the brethren. For also the Son of man did not come to be ministered to, but to minister. The Lord was distinguished, according to Marks gospel (chapter 10: 45) on that principle. Paul discloses the secret of his levitical service in 2 Corinthians 11; and in Colossians 3: 12 we have, Bowels of compassion, kindness, lowliness, meekness, long-suffering. 

    Josephs coat was made by Jacob. It would reflect what he was, the mans moral character. Clothing distinguishes a person. It was a cruel act to take that coat back to their father. It shows the awful state of these men, his brothers. See the process through which they have to go, to come to the full acknowledgment of the guilt. Joseph spake roughly to them: Ye are spies. Joseph remembered his dreams (chapter 42: 8, 9,16). Send one of you, that he may fetch your brother, but ye shall be imprisoned, ... 

    And he put them in custody three days. That should be specially noted, his rough speaking to them, and putting them in prison. The brethren who are guilty in regard of Christ need to be put into confinement to begin with. It was love that did it. Joseph turned himself away from them, and wept (verse 24). But he had to resort to measures that would bring out their guilt, and arouse their consciences; they were to realise what the iron entering into his soul meant. This was to bring them to the thought of brethren; even in speaking roughly, he was acting for God, without any feeling of resentment. In persons being recovered, we must act for God. We may seem harsh; but it is in love. Everything works out accurately according to Josephs intent. The kingdom of God cannot be maintained without a prison house. This is practically unknown to those who do not recognise the house of God. 

    Benjamin is not there yet; Joseph had a longstanding account with them to be straightened out. Benjamin had no part in the crime; he is the overcomer. The Lord has His eye on the overcomer. When Benjamin comes in, all is changed. Persons in the state of these brothers should not be at large; they should be restricted, 2 Thessalonians 3: 14 shows that a brother may be restricted: Do not keep company with him, that he may be ashamed of himself. 

    They did not appreciate Josephs place in his fathers affections; but now they are obliged to recognise him as the lord of all Egypt. If you resort to will and violence, you find the Lord has another position, He is Lord. Saul had to do with the Lord. He was breathing out threatenings against the disciples of the Lord. 

    In chapter 42: 1 Jacob says, Why do ye look one upon another?. There was food only in Egypt, and they had to go for food to the last place they wanted to go to. Their consciences were beginning to work here. 

    Then in chapter 43: 16 Joseph saw Benjamin with them. Benjamin is most interesting, as he corresponds with the overcomer. The Lord has peculiar interest in the overcomer. These ten brothers with murder in their hearts were not fit for Josephs house; but when Benjamin comes with them they are taken into Josephs house. 

    Joseph has a man over his house; his home was well ordered. This was a man, too, with great sympathies, They came up to the man ... And he said, Peace be to you, fear not: your God, and the God of your father. He is a most interesting man! 

    This is the first word as to their relation with God, but now Benjamin is there. The man is the sympathetic element in the house of God, he says peace, and speaks of their God and their fathers God. All this is on the line of recovery. This man recognises that they are connected with God. 

    Joseph would receive nothing from them until they were right, not even their money. Benjamin has to suffer with his brethren, though not in the crime. Directly Joseph sees Benjamin, he says, Make ready. You see the grace of Christ; the overcomer characterises them all. 

    How do you connect the overcomer with Benjamin? He had not part in the crime; he had been with his father. The overcomer is one who had no part in the defection. Philadelphia is owned in that position. 

    Benjamin is the son of his fathers right hand, where power is. The ten brothers refer to the responsible element in the assembly; the overcomer is the one who accepts it. It is Thyatira. Ten represents those who are responsible, who have part in the guilt. 

    The man brought Simeon out to them. Simeon would contribute something that would help them to judge themselves, through his own prison experience. This man over Josephs house is the element of sympathy among brethren; he is intelligent in the Lords things. 

    Benjamin has five times as much as the others; the overcomer gets that, it is something special; the Lord emphasises that. Benjamin had a good appetite; Benjamin  as a wolf will he tear to pieces; he evidently ate the portion given him. He does not take the lead. Jerusalem properly belongs to that tribe and we never hear of Benjamin complaining because he did not possess it. In Deuteronomy 33: 12 Jehovah was to dwell between his shoulders; but Jerusalem was given to Judah. 

    The overcomer is the link with God. He stands for what the assembly is, unassumingly, and he brings all the others. Believers were not brought into the house at the Reformation. The overcomer does not complain; he is set for the salvation of all. He feels the situation intensely but he would bear it, as going to his Father with it. 

    Joseph was a man of affairs, coming home at noon. It speaks of the Lord as a Man of immense affairs; Joseph comes home at noon and they join him there. Little Benjamin, the youngest, gets five times as much; the little one gets the blessing. In chapter 45: 4, Joseph said ... Come near; but not until after their confession. There must be full, unqualified confession: God bringeth back again that which is past, Ecclesiastes 3: 15. God relinquishes nothing. 

    The cup was put into Benjamins sack; it was Josephs cup. It was the next great thing after his house; it was that by which he discerned; the thoughts of their hearts were brought out. The striking thing is, that it was put into Benjamins sack. He had to go through all that sorrow with them, but he does not complain. Judah brings out from Joseph that word, Put every man out from me!. Everyone that loves the Lord feels everything that happens. The cup is put in Benjamins sack, so he has to feel it. The word Does my father yet live? is filial and brotherly affection. 

    Judah came near, chapter 44: 18. Judah was representative. He came to Josephs house; that was the place to come to, and Joseph was still there! 

    Joseph could not control himself; for the time had come now to make himself known. He put the servants all out; this is a family affair: Tell it not in Gath; we do not publish these things. How plain the way is for recovery if we are seeking it. Christ assures our hearts that He is like Joseph, the brother. It is the time of famine yet. 

    Joseph kisses Benjamin first; the Lord is sure to recognise the overcomer. Mary Magdalene and Mary of Bethany represent the overcomer. We see the great importance of Benjamin. The overcomer will hold things for Christ, and for the brethren too. The kiss indicates unchanged affection. In regard of Benjamin, Joseph fell on his neck and Benjamin on his neck; it does say that of the others too; but there was a depth of feeling the others did not share, and it was mutual too. 

    Dispensationally, Benjamin represents the remnant, but this applies to us. The great result is that Josephs brethren talked with him. One is not in the assembly rightly unless one can talk with the Lord, near enough to take the words from His mouth. The whole wealth of the land lay open to them. Benjamin would have remained in obscurity; but they had to go back and get him. 
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    YOUTH AMONG THE PEOPLE OF GOD (JT 91)

    1 Timothy 4:12; Genesis 37:3,4; Exodus 33:11; 1 Samuel 3:19 - 21; 1 Kings 3:3 - 12

    I have in mind, as perhaps you will divine, to speak about the youth amongst the people of God. I am actuated in the thought by the circumstances in this district, in this town, and in view of the trend of the work of God at the present time generally. God would have the youth kept in view, that they may not lack anything in coming into the position in the testimony occupied by their elders; indeed, that they may not fail to gain what is to be gained from their elders and at the same time be in direct touch with God, so that they may take on their own distinctive testimony; for something distinctive attaches to the testimony in each generation. Hence the principle of Scripture, applying to old and young, they shall be all taught of God, John 6:45. So that we carry forward the distinctive features of the current and passing generation  losing nothing  that all may be cumulative; for all is pure gold, whether old or new. They may have what is distinctive to themselves, as I said, and that could only be as they are taught of God; which means they have it through direct relations with God. As the Lord says, enter into thy closet, and when thou hast shut thy door, pray to thy Father which is in secret; and thy Father which seeth in secret shall reward thee openly, Matthew 6:6. That reward will take the form of something distinctive, some glory that you gather up there to be enhanced later in public testimony. The Lord would impress that on His disciples. He, as become Man, is the great public Teacher, as He says, one is your Master, even Christ; and all ye are brethren, Matthew 23:8. But whilst that is so, and remains so, 

    He would impress on His disciples to have recourse to God; He is God, Jesus is God  God manifest in the flesh. But still God maintains His own distinctive place on high, speaking to Jesus on earth from heaven and the Holy Spirit is maintaining His distinctiveness, coming down on Jesus in the form of a dove, so that God is to be apprehended whilst Jesus is here publicly and undertaking everything for God, representing God to man and representing man before God. Yet God retains His own invisibility and believers are to understand that God is invisible, that no one has seen Him or can see Him, and yet He is accessible. The Lord would impress this on His disciples that their relations should be maintained with God, whilst maintaining their relations with Him as representative of God in this world. Hence He had enjoined that they should enter into their closets and shut the door and pray to the Father in secret. He had already taught them how to pray. He did not say that that should be the only prayer. They should in secret with God learn to open their hearts to Him. He reads our hearts and the Spirit makes intercession for us with groanings which cannot be uttered  so that we know that He hears us, we know that we have the petitions we desire. Now all this is most important for youth, so that there may be spiritual contact with God and formation according to God who is invisible, and who is said to be a Spirit. God is a Spirit; John 4:24. It is thus that we take on  as the coming generation, as the generation which is to occupy the ground  our own distinctiveness, whilst carrying on all that has preceded us; nothing is to be lost that marks what God graciously furnished to other generations. 

    Now, the apostle speaking to Timothy has all this in mind. He says, Let no man despise thy youth 1 Timothy 4:12, and in looking at this scripture and reading it I have in mind to show you how youth in the Old Testament appears first in the patriarchal setting, that is in the book of Genesis where God is typified as the Father. Then in Joshua in Exodus youth is seen in relation to mediatorship  the great system that God has inaugurated here to set forth the excellence of His glory and the maintenance of His testimony publicly; and then in Samuel how youth is seen in relation to the prophetic ministry, carrying on indeed the system inaugurated for the house of God as it was in Shiloh; it is a question of the prophetic ministry. Then finally in Solomon youth in relation to royalty. 

    You will see what a wide ground is covered in these four examples of youth in the Old Testament, and I hope to show that each applies at the present time  that is, the patriarchal setting, the ministerial setting, the prophetic setting, and the royal setting. If there are spiritual young people here they will be touched by the thought that they have to do with all this. It tends to lift you out of the littleness of things in this world into the vastness of divine things. You are in mind for all this. The first word is, Let no man despise thy youth, 1 Timothy 4:12. That does not mean that a young man or woman is independent and haughty if an older brother or sister admonishes him or her, it means that youth in itself should not be despised. For the scripture points out that youth in itself can be used in circumstances where old age could not be used. So that youth in itself must not be despised. If there be a tendency to despise the person because he is young, it is for him to put on the garb of dignity. It is for him to preclude all thought of despisal by putting on dignity, for the means of dignity are available for him; but the apostle goes on to say; But be thou an example of the believers, in word, in conversation, in charity, in spirit, in faith, in purity, 1 Timothy 4:12. Anyone who despises a person, however young, with those beautiful traits, 

    with that heavenly combination, only exposes himself. He is proving himself to be unable to value what is dignified. These holy traits, whether in youth or old age, are not to be despised. And if they are to be seen in youth in this way, then they are immense in their effect. No spiritual person will despise them. They would rather admire them. They would rather regard them as ornamental; David was beautifully ornamental as he appeared. His first appearance in Scripture is marked by these beautiful traits of spiritual ornamentation. He had been neglected, as many a youth has been who should not be neglected. There are those who neglect youth. They are so engrossed with their own little bit of capital, to which they are almost entirely limited, so that they must make everything of that and despise others. That is weakness. That is shame. David had been neglected, but the time came when the representative of God says, we will not sit down till he come hither, 1 Samuel 16:11. That is, God will point out that this young brother is going to have part in this matter. To keep him out would be contrary to the mind of God. So peremptory was Jehovah that He said to Samuel, You go to the house of Jesse and I will provide for you and I will indicate who is to be king. He could have told him to ask for David. He could have told him to ask for the youngest. God was to be present when Samuel was to be in the house of Jesse. God was to do the matter so that no youth need fear. In due course God will be there and if the flesh says Eliab is the man  and so on, God says, He is not the man. It is so-and-so. God will see to that. So that young people, young men and women, as setting themselves to be in the testimony and putting on those dignified traits, may be sure that God Himself will see to this matter. As the Lord Himself said, He will reward thee openly, Matthew 6:4; Matthew 6:6; Matthew 6:18 if you have recourse in your closet in secret with the Father; and the Lord is now rewarding David openly. The very day is on the calendar when you are to be rewarded. I have seen young men brought forward and promoted in the presence of their elders. Who can gainsay it if God does it? He says, The Spirit of the Lord came upon David 1 Samuel 16:13, and it is then you get his name. Not that he was called David, but he was David, meaning that he was a beloved person. He was spiritually attractive. That is what his name means. It is just that it was David. And so here one is to be an example to the believers. David stood out in his day before all believers, whether in prowess, or in beauty, or in playing, or in skill, or in personal appearance, he was the example to all believers. I do not believe Saul ever saw such a young man as David; in spite of the fact that he was a supercilious kind of man himself, yet he was pleased with David. Who can gainsay it that David is taken on in this way? Anyone who does simply exposes himself to spiritual ridicule. 

    Coming back to my scriptures, Joseph is the first distinguished young man that I wished to speak of. One says in Genesis 4 that he slew a young man. He acknowledges it. It is a terrible thing to slay a young man in a spiritual sense. Joseph appears in the midst of the great patriarchal system  Abraham, Isaac and Jacob. He appears in this chapter when he is seventeen years of age  a young man. What comes out is that he is loved of his father. I have been speaking of the Father. If I enter into my closet and pray to my Father in secret, He will become well known by me, and if I am well known by the Father in heaven, I shall soon become well known to all in heaven. The Father in heaven will not fail to make me known and I shall be known here on earth. It is a question of the Father in this section of the book of Genesis. Of course it is typical, but Abraham, 

    Isaac and Jacob represent the idea of the Father, and how the family is formed under the influence and attention of the Father. Hence the importance of getting to know the Father. Indeed, the little ones in Johns epistle are said to know the Father. The elder ones are said to have known Him that is from the beginning; 1 John 2:13. But the little ones are supposed to know the Father. That is the secret of the working out of christianity  that we become acquainted with the Father and that is by getting into the closet and shutting the door and speaking to the Father in secret. Some of us often trouble ourselves much about the holiest, but that is how we get into the holiest. Enter into your closet and shut the door and speak to your Father which is in secret. Well, the Father is the Father, and will soon begin to love you. He loves all christians, but we must not deny that He values what is lovable, and that is how you come under His notice. Day after day, night after night, you enter your closet and speak to your Father in secret and your Father soon comes to know you. And so it is here. It is said that Israel  great spiritual thought  loved Joseph more than all his sons. Now you can see, young people, how this works out as you enter your closet and speak to your Father in secret; how He will reward you openly! At one time the great servant Moses said to Jehovah, I cannot speak. God says, Your brother can speak. I know he can speak. Undoubtedly the allusion is to this very thing  that Aaron was a man who spoke to God. He was called the Levite; Exodus 4:14. He spoke to God. 

    And the Father loves you, what can be more blessed than the thought that the Father loves you. It is said, The Father loveth the Son, John 3:35. That is Jesus. That is distinctive. That is, He has His own distinction. In all things He is distinguished above us. The Father loveth the Son and hath given all things into his hand. 

    How beautiful a thought that is. It works out in any little bit of administrative responsibility. This is handed over to the young people present. It is a question of the Fathers love. It is not simply a question of ability, but it is a question of the Father loving you, and what can be more precious than the thought of the Father loving you. The Father loveth the Son, and hath given all things into his hand. John 3:35. He will give us something, and it is because He loves us. I do not deny that remarkable ability goes with it, as in the case of Joseph. But his father loved him. He will have him above all his sons. Joseph represents the spiritual side of the family. He represents Christ as in the saints. And I would again urge the young people to get to your Father and into the consciousness that your Father knows you and loves you, and in that measure He will give you something to do. He will give something into your hands. 

    Israel made Joseph a vest of many colours. That is what I might call potentiality in a young persons service. There is a suggestion of the opening out of a beautiful flower of glory; for that is what is in the mind of God in regard to every one of us. He is the Giver. In every person, in every young man, there can be an opening up of the variety of glory. We are thus able to conceive what Israel had in mind. When the heavens were opened to Jesus and the voice came, This is my beloved Son, in whom I have found my delight Matthew 3:17, it was the suggestion of glory. What an opening up of glory represented in that Person! God intends to work out effulgence, that is the coat of many colours. He is the God of glory, and what is in mind is that everything should be fulness, the development of glory. We are vessels of mercy fitted for glory and in us is the opening up of glory. Of course, much could be said about Joseph, but I only wanted to stress that one point: 

    how a young christian begins here in view of the testimony here and eternally. 

    In Joshua it is a question of the great mediatorial system of things which God has set up here. This thought includes the books of Exodus, Leviticus, Numbers, and Deuteronomy. You can see how Joshua is just another phase of this great subject; how the youth are to be developed in the knowledge of the Father, as loved of the Father; how they are to occupy themselves with regard to the great system that God has inaugurated mediatorially. It is well that that word mediatorship should be noticed, that it is not a question now of any symbol of the Father, but of God known in a certain distance, in a certain majesty, in a certain dignity and His people kept in a reverential position in relation to Him. It is another side of the position. Christ is the great Mediator, and in connection with Moses we have this young man, who is called his minister. I see that there is one God, and one mediator between God and men, the man Christ Jesus 1 Timothy 2:5 and I am His minister: I am to serve, whatever the service may be. You are to serve in relation to Him and that delivers you from all else. Your great business is in connection with this great system that God has set up in which He dwells, in which the testimony is set. It is your place, you are to be there. Your safety lies in it. He departed not out of the tabernacle. He is called a young man; it is mentioned in this way to show how youth can come into this great thought, this great mediatorial system in which God resides, in which His glory dwells and in which His people serve Him. The youth has to be there. It is no question yet of being distinguished by gift of any kind, but by being inside in relation to this system. Other things can be said about this young man, and lots have to be said about most of us. I am not excluding myself. How young men, dear brethren, 

    are carried along by gift of men in power, and apt to think unduly of them. Joshua had great opportunities. What an opportunity he had of apprehending God in His majesty on Sinai and at Horeb. But he was exposed to what men are exposed to  thinking unduly of those who lead. 

    God says, I am going to have seventy other men, and when two of them prophesied in the camp Joshua says, My lord Moses, forbid them! Numbers 11:28. Let no young man here forbid prophesying. He would have forbidden it, not because it was not of God, but because he thought it would detract from his favourite leader. The point is to be the minister of Christ as the Mediator. You understand when I speak of Moses as Joshuas personal preference, I speak of him as typifying any brother of distinction who is to be respected. But let each young man understand that he is minister of Christ and has his place in a lowly humble place inside. It is a safe place inside. You are in the very centre of things. The tabernacle is the very centre of things. The more you are in it the more you will be set for it, and informed as to what God is doing everywhere. You will miss nothing if you are there. Joshua was there. He was in the very centre of things in the tabernacle. 

    Then I pass on to Samuel. It is a four-sided picture of the whole testimony viewed in youth and energy. You see in Revelation the four living creatures are simply a four-sided view of what God has here upon earth viewed as in life. You are told how the word of God abides in you. What I am speaking of is a four-sided view of this great matter, so that Samuel as carrying on Joshuas position is also in the system, but greatly reduced; for the priesthood had greatly degenerated under Eli and instead of being inside in a dignified way as we referred to in Joshua, Samuel and Eli go to sleep. They slept there. It is a poor state of things to sleep in the house of God. God spoke to this young man as he slept, and it says, Samuel did not yet know the Lord 1 Samuel 3:7  meaning that one may be outwardly set in that position and yet not having known the Lord. And so God says, Your parents have been faithful and they have kept you, and now I want to speak to you. And He spoke to him, He called him, Samuel, Samuel! 1 Samuel 3:10. What accents those words afforded in that degenerate house; but they were divine words. As in the garden Jehovah spoke when He was walking, now He is speaking directly to one in Shiloh in the house of God. It is a call, God respecting the devotedness and faithfulness of the parents. He is speaking to some one in person and He calls them by name, and He does not hesitate as having spoken before. It is said that The word of the Lord was precious in those days, 1 Samuel 3:1. But now He is speaking to him directly and immediately tells him about Eli. The young man is to be told by God about the misdeeds of the elder brother. There can be no doubt about it if you are told what the misdeeds are, but be sure the information comes from the Lord and it is not mixed with prejudice. Be sure that you sift it, and see that it is divine information. Jehovah has to tell this young man of the misdeeds of an old brother. And Samuel grew. He is still seen as growing in the end of this chapter. It is said that Samuel grew, and the Lord was with him. This is the kind of young man that can be trusted. Young men taking on the affairs of old men are on very dangerous ground. This is the point here. It is the question of the misdeeds of the older brother. But the young man has heard Jehovah and he is very seemly and does not rush and charge him with his misdeeds. The old brother asked him about it. He tells him humbly. He tells him what Jehovah had said and the old brother takes it well. It was a divine sentence upon him, and now it says, Samuel grew. He is not overbalanced by the burden put upon him. He is not making much of the information. He is not hindered, he is growing. What a fine thought for young people! And then we are told that The Lord was with him. What will people say now? And moreover it is said that The Lord was with him, and did let none of his words fall to the ground. You were able to speak well at the last ministry meeting. These ministry meetings are most important. Sometimes they are called prophetic meetings  meetings in which Gods mind comes to us; for we have to value the word, and if we have anything to say it is a question of the mind of God. That is what is to be done. The point is that the Lord was with Samuel and none of his words are allowed to fall to the ground. That address was short, but it entered into the hearts of the saints, and applied to the moment. They are a lodging place for such. The word is, that not a grain falls into honest and good hearts without there being something for God. And so it was that All Israel from Dan even to Beer-sheba knew that Samuel was established to be a prophet of the Lord. And the Lord appeared again in Shiloh: for the Lord revealed himself to Samuel in Shiloh by the word of the Lord, 1 Samuel 3:20,21. 

    This is what we can expect, for christianity is a living state of things, so that here we have Jehovah appearing again to Samuel by the word. It is an inward state of things. It alludes to prophetic ministry, how God comes in and gives you something that you know is directly from Himself and so you give it out to the saints. 

    The final thought is Solomon. That is the royal setting of youth. I just commend the simple prayer of Solomon. First indeed it says that he loved Jehovah. This is not said of any others that I have spoken of, but how comely it is that in this fourth exemplification of this subject you have one who loved the Lord  and that speaks volumes. You see that establishes confidence. There is no better commendation that you can get than that such an one loves the Lord, and then we can add that one is proved in this way by the fact that he keeps the commandments. The Lord Himself says, He that hath my commandments, and keepeth them, he it is that loveth me, John 14:21. That is Solomon and Jehovah says, Ask. I have been speaking about prayer, and it says, The Lord appeared to Solomon in a dream by night: and God said, Ask what I shall give thee. Solomon speaks rather at length, beautifully, as you will observe, and he says, And thy servant is in the midst of thy people which thou hast chosen, a great people, that cannot be numbered nor counted for multitude. Give therefore thy servant an understanding heart to judge thy people, that I may discern between good and bad: for who is able to judge this thy so great a people? 1 Kings 3:8,9. 

    Now I just commend that to all here. That is wisdom, as James says, If any of you lack wisdom, let him ask of God, that giveth to all men liberally, and upbraideth not, James 1:5. Was there ever a day when wisdom was so necessary? Difficult matters come up amongst us. They are left unsettled for months and years. Why should that be? This chapter precludes any such things. Difficulties are presented when the two women brought their children. Solomon decided the matter at once. He did not let it drag along, because he prayed for wisdom and God gave it to him. The apostle says, that there is not a wise man among you, no, not one ... 1 Corinthians 6:5, otherwise you would not be going to court. That is the point here, that we are in the midst of so great a people, and we would not hesitate to apply it today  all this beautiful prayer of Solomon  because they are so great a people, and we are called to judge amongst us. The epistle to the Corinthians puts the responsibility on every saint in the assembly to judge. How can you judge a matter, whether good or bad, unless you have wisdom and discernment? Solomon prayed for it, and as soon as he got it, it is administered and all Israel admired and feared the man who had the wisdom. What can give a man a place amongst us more than a word of wisdom? If anyone of you lack wisdom, let him ask of God. James 1:5. 

    I commend this point  the simple thought of asking what is needed and how God comments on it and gives it to us. God gave Solomon wisdom and very great understanding and largeness of heart, even as the sand that is on the seashore, 1 Kings 4:29. We are told that the wisest of men were not equal to it, and it is all simply because he asked of God. 
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    THE SERVICE OF CHRIST IN LEADERSHIP (2) (SMC 4)

    Genesis 37: 1 - 24; Genesis 41: 46 - 57

    SMcCWhat we are considering together is the service of Christ in leadership in relation to His own, specially having in mind what they are as the flock, subjects of care and administrative service in that relation; and also how the spirit works out amongst us. It is thought that we should go over to the Old Testament to amplify these thoughts which appear in different ones. The first one coming up for our consideration is Joseph, a unique type of Christ, whose history affords us help as to what should mark ourselves as the Spirit of Christ is made room for amongst us. And what we should keep in mind in these two passages is Josephs personal attractiveness, and how the love side is stressed immediately Joseph comes into our view. Nothing more is said either, after that, as to the others. Time elapses before they are brought into view in the genealogy, in the generations of Jacob. The moral history that ensues is covered before we get the generations again. Then we should see the way Josephs service takes form, and the sufferings that it entailed for him, as the chapter unfolds. Then in chapter 41 we see that the winter is past, the time of suffering for Joseph is over; he is in the exalted place in glory. And we see how the subject again touches Pauls ministry in the way that the administrative service works out; cities coming onto our view, and the assembly formally in type in Asnath. The meanings of the names of the sons bring before us what the type in Asnath is meant to convey, specially the thought of what there is for Christ as a result of all His toil and suffering, and also the matter of forgetfulness, as we have often dwelt on it and been taught in regard to it, the ability to eliminate certain circumstances from our minds as in Manasseh. Ephraim represents the great result for God from the great administrative power that is linked with Joseph, his commandment regulating everything; for it was according to Josephs commandment that all the people were to regulate themselves, the working out of it involving great blessing for the saints in the type. 

    We should keep before us in chapter 37 how Joseph comes into our view; the first thing said about him is, Joseph, being seventeen years old, fed the flock with his brethren. What a great personality Joseph is! We are going to hear much about him in the succeeding chapters according to the holy record, but the first and prime thing that is said about him is that he fed the flock with his brethren. Even before we get a reference to Israels love for him, and to the vest of many colours, we get this reference to what Joseph was constitutionally in his care for the saints. I suppose in the type the Lord Jesus would come into our view as having the saints at heart immediately, as if they have such a prime place in His mind and in His heart. 

    GWBWould Peter standing up with the eleven be akin to what is in your mind as to feeding the flock with his brethren? 

    SMcCI think that there it is the preaching, public testimony in the preaching, not quite the feeding of the flock. Peter standing up with the eleven, of course, would carry the principle that comes into all ministry. 

    OVRIs Pauls word to the elders of Ephesus on this line of shepherding the flock? 

    SMcCYes it is. The whole of Acts 20 is filled with this thought. 

    WJBWould you say that it should be on the heart of every brother, and sister too, that the flock should be fed? 

    SMcCThe Spirit of Christ operating among the brethren would be marked by that feature: care for the saints, how they are getting on. 

    FBAnd the flock is fed, over against the prevailing conditions of chapter 36. It says at the end of chapter 35: And Isaac expired and died, and was gathered to his peoples, old and full of days. And his sons Esau and Jacob buried him. Then we have the generations of Esau, that is Edom, and the fathers, and the sons, and the daughters, and the chiefs, and the kings, all coming in in relation to Esau; and it is with these conditions around that Joseph fed the flock with his brethren. 

    SMcCSo that you get a great range of human administrative glory in chapter 36, but the wrong kind of administrative glory. And one of the remarkable things about it is the many times that it is mentioned that they died, certain ones died; as if that shadow lies across that administrative system, the chiefs of Edom, a counter administrative system you might say, in which the glory of man is exploited. When we come to chapter 37, we get a different side: And Jacob dwelt in the land where his father sojourned, in the land of Canaan. We get the great line of the testimony coming into view, where his father sojourned, in the land of Canaan. Verse 1 would represent well-known ground to faith, well-known territory to faith. Then we get the generations of Jacob, and they finish with Joseph, as if the prime matter on hand is now Joseph. 

    JGHThe first mention as to David is feeding the sheep. 

    SMcCYes, we shall come to that. It marks all these great men of God. That is, linked with administrative ability in the Old Testament, is an underlying love and respect for the saints. It is invariable in the Old Testament, right from Abraham onwards, that linked with every feature of administrative ability in the persons who are brought into view in the testimony, is this great matter of love and care for the flock. 

    RCMcCIs it worthy of note that he is doing service with the sons of Bilhah and with the sons of Zilpah, you might say the least of the brethren? 

    SMcCYes, it is interesting, in relation to that, that he fed the flock with his brethren. That is the first underlying thought: his brethren, the family idea. Johns ministry would help us as to the family idea which underlies everything. But then the different mothers come up; I mean what has been produced as the result of the different mothers would come into our view: and he was doing service with the sons of Bilhah, and with the sons of Zilpah, his fathers wives. And Joseph brought to his father an evil report of them. That is, their evil discourse, showing that coupled with this care for the flock is this discernment of evil, and the recoiling from it, with Joseph. 

    JCJoseph was the son of Jacob and Rachel, a, shepherd and shepherdess. Would that suggest that these features amongst the saints would produce seed of this character, if the features of a shepherd are in expression amongst the brethren? 

    SMcCSo the Jerusalem above is free, which is our mother. Galatians 4: 26. If we are formed by that mother, what holy liberty we shall be in! If we are under the influence of that mother, we shall never be in bondage. If we are in bondage, it is because we have come under the influence of Hagar. 

    JDWould there be some help afforded in the fact that Joseph is doing something here? But in regard to the evil report he speaks of to his father, he is not trying to correct the brethren, is he? 

    SMcCWell it is a very interesting thing. It was not his prime matter. It is an awful thing if looking out evil becomes our prime matter. The prime matter is feeding the flock. We are not here to search out evil. The evil comes to light and Joseph takes account of it; but he is not searching it out. He is feeding the flock, and it comes to light. 

    JDAnd are there deep feelings underlying this? I was thinking of Paul speaking of Timothys tears; and he could also speak of one who cared with genuine feelings how the saints get on. 

    SMCHow important it is! We deal with evil of course when it comes out, but it is not the prime matter with us to search out evil. Joseph was not doing that, he was feeding the flock, and what comes to light he takes account of. Every one of us should have a moral judgment as to evil. It is important that the young people be faithful in regard to evil and eschew it. 

    PBThough Paul saw the evil that was connected with the Galatians, he was prepared to be a mother to them until Christ be formed again in them. Is that the idea? 

    SMcCThink of the sufferings of Paul in view of the saints coming into the truth! It was not only that Paul gave addresses and took readings; he could do that as no one else could, great minister as he was. But think of the pressure and the sufferings behind his ministry, that the saints might come into the liberty of the truth! 

    ATGDoes the brotherly feature shine out in Joseph, that he is prepared to tell his brethren of his dreams in confidence, despite his judgment of them; that it does not hinder his liberty with them in that way? 

    SMcCWell it is remarkable, it hinders their liberty with him. It says they could not greet him with friendliness. But what was in Josephs heart was towards all; he was representing his father, he represents God. Think of the Lord Jesus among the Jews; how He waited upon them in His teaching! He came to his own, and his own received him not; but as many as received him, to them gave he the right (the right to take that place) to be children of God, John 1: 11, 12. Think of His patient service and toil among the Jews in Johns gospel! 

    JHHYou would say that it was not in the favour of his brethren that he could not find where they were feeding the flock? He seemed to have difficulty in finding where they were feeding the flock. 

    SMcCWhy should we be difficult to locate? I mean in meetings like this, why should we be difficult to locate, if we are all on the line of feeding the flock? Saul hid behind the baggage, he was difficult to locate; but if we are with God and have the flock at heart, we shall not be difficult to locate. 

    JCIs the spirit of mutuality a qualification for service in the way of feeding, he was with his brethren? 

    SMcCYes exactly, with his brethren, not over them. Although what comes in in the dreams shows what divine sovereignty would bring about; but the first thing that is said of him is that he was with his brethren. I think that is an important feature in our local gatherings; when persons assume to be above their brethren, they always get into trouble, it always ends in disaster. 

    CWMoses, in his petitioning God for the people, desired that his name should be blotted out. I was wondering whether that would help us in relation to what you are saying, the spirit of it? 

    SMcCWhat a spirit of Christ was there! What a man Moses was! Amongst men, outside of Jesus, he had no equal, as far as greatness goes. He was prepared to lay down his life for the saints. I think we want, in our local gatherings, to look out with holy regard upon the brethren, especially those who serve or have anything to do with activities among the brethren; that they should never allow for a moment anything that service puts upon them to give them any thought that they are above their brethren. 

    JHHWould Paul speaking to the Galatians help? Be as I am, for I also am as ye, brethren, Galatians 4: 12. 

    SMcCVery good. It is remarkable how he can say that. And he says in 1 Corinthians 15, But by Gods grace I am what I am. Why should we try to make ourselves what we are not? Why not make room for the work of God to express itself, and whatever we have acquired with God in the way of personality, let that express itself, not try to be something that we are not. 

    CTMcCIn Acts 9 the first verse says, But Saul still breathing out threatenings and slaughter against the disciples of the Lord, then he comes in touch with the Lord Himself and in verse 19 it says, And he was with the disciples who were in Damascus certain days. Is that the kind of conversion we all need? 

    SMcCYes. Paul gets a peculiar impression at the beginning, of the greatness of the brethren. The Lord said, But rise up and enter into the city, and it shall be told thee what thou must do. Not that he was to tell the brethren what to do, but he was to be told what he must do. I think we should be careful of taking the position of telling the brethren what they have to do; I mean in the sense in which we are referring to it. 

    CEJWould the word in Mark 10 help in regard of what we are saying? The Lord says, but it is not thus among you; but whosoever would be great among you, shall be your minister; and whosoever would be first of you shall be bondman of all. For also the Son of man did not come to be ministered to, but to minister, and give his life a ransom for many. Verses 43 - 45. 

    SMcCVery good, showing the great Model the Lord has left us. There is plenty of room on that line amongst the brethren, to serve them in the spirit of lowliness that marked the Son of Man. So that Christ comes into our view in a choice and peculiar way here. We want to make room for the Spirit to bring Christ into the view of our souls. It says, And Israel loved Joseph more than all his sons, because he was son of his old age; and he made him a vest of many colours. We are reminded thus of the closing phases of the testimony in Genesis, and what marks the closing phases of the testimony in Genesis and Jacobs old age are these peculiar references to spiritual attractiveness in Jacob and Joseph and Benjamin, the love side being stressed, corresponding with Johns ministry. 

    EHIt says in verse 2 that Joseph fed the flock. What was it about the flock that made him feed them? 

    SMcCWhy the possibilities and potentialities, and what they were as belonging to Jacob, what the saints are. Think of how the Lord Jesus speaks to God the Father in John 17 about the saints in the light of what they had been to the Father, and what the Father had given to Him, and how He says that He had guarded them. He had lost none of them, save the son of perdition. 

    EMWSo that the note to the word fed here is was tending. It goes further than merely feeding. 

    SMcCIt involves caring, tending, standing by. 

    WHFIn John 6, the feeding of the large crowd, the Lord knew what He was going to do, but at the end of that chapter there is reference to Judas who was to betray Him. Does the Lord take account of the saints as to their tremendous possibilities for God, notwithstanding what may be amongst us? 

    SMcCSo that all through Johns gospel our eye is kept on that, on what the saints are in the divine mind; so that whole chapters are devoted to the service which the Son of God expended on one such as John 4, John 9, John 21, all reminding us of the greatness of the personnel of the assembly in the type. 

    PRPWould this bring out the characteristic family features manifested in a young person? 

    SMcCIt would, and it is important that the family side should be understood, because the basis of confidence is in the family side. There is nothing worse than a lack of confidence amongst us. If we do not have confidence in one another, how can we go on and work out the truth together? And the basis for confidence lies in the family side. 

    ENJThere is beautiful harmony in Acts 13 in the opening verses, where you have Niger and the foster brother of Herod, and other brethren who naturally would be difficult perhaps to synchronise with; but beautiful harmony was there under the Holy Spirits guiding. Is that a healthy lesson for us? The harmony with which the assembly is functioning there is over against the difficulties in our section here, that there were several mothers, and all the difficulties that Joseph had to meet. 

    SMcCYes, and especially over against the principle of Herod in chapter 36, the great principle of the Edomite that comes to light. 

    GWBWould you say something further as to having things right on the family side? 

    SMcCWhat I was saying was that the family side is the basis of confidence amongst us; and if we do not have confidence based on love in relation to the family side, we shall never be able to work out the truth rightly, because the administrative side and the family side run together; they are collateral lines, and we must not divorce them. If we are helped to complete soundness as the man in Acts 3, we shall hold both Peter and John. 

    GWBIn your reference to the family side, have you in mind the recognition of what is involved in that, 

    that the dignity that attaches to it, no matter what comes up, must be held in our minds? 

    SMcCYes. The chapter opens with reference to the family side, and then it proceeds to the great realm of administrative glory, because the dreams deal with the administrative side. It involves the family side in the working out of it, but it is a great projected realm of administrative glory. It is brought into our view. The sun and the moon and the stars all speak of a great realm of ruling, and administrative glory. 

    WJBWould Abraham be referring to the family side when he says to Lot, I pray thee let there be no contention between me and thee ... for we are brethren? 

    SMcCThat is an important thing too, that in all conflict we should hold to the family side; not in the way of ignoring the truth, the truth must be held to, but we must see the importance of going on together. In this city in 1947 J.T. referred to Peter and Paul and the way that they were brought into agreement, and the way they went on together, so that Peter could refer to our beloved brother Paul. The importance of that underlies good local conditions. 

    PBDoes Paul represent what you are saying in 1 Thessalonians 1: Paul and Silvanus and Timotheus to the assembly of Thessalonians in God the Father and the Lord Jesus Christ. Grace to you and peace. Does that help? 

    SMcCIt certainly does, and we should emulate these features in working out the truth in our local gatherings. So we come to the matter of Josephs dreams. The love side brings out the hatred of his brethren in verse 4. What brought out the awful enmity of the Jews in Johns gospel was the Lords links with the Father. The more the Lord stressed His links with the Father, the greater it aggravated them, the more it brought out their antagonism and enmity, until finally they succeed in His being slain. 

    JCSWould the administration here flowing out from the fathers love for Joseph link on with the end of John 3, The Father loves the Son, and has given all things to be in his hand. The great realm of administration? 

    SMcCSo that we should keep Christ in our view in this matter: what He had to go through, what He was to the Father, and what He had to face with the Jews. His enemies, with men. We are reminded of all this in Josephs history. 

    JDAnd lo, my sheaf rose up, and remained standing. The reference is back to Genesis 18: 2 where Abraham saw three men standing near him. 

    SMcCYes, the word means stationed. It is a stable position. He says, Hear, I pray you, this dream, which I have dreamt: Behold we were binding sheaves in the fields. Now this is an interesting thing because unity is the great thought in this matter, in the working out of the truth. You will notice all through Johns gospel how the Lord stresses the strain of unity, oneness; and Joseph said, and lo, my sheaf rose up, and remained standing. That is, attention is now drawn in the type to life inherently in Christ in all its intrinsic value. 

    JMcNHave you anything to say as to why the dreams are in the land of Canaan, but the working out of them in the land of Egypt? 

    SMcCNo, I do not know why it is. Perhaps you have some thought as to it. Tell us. 

    JMcNI wondered if the dreams would be a suggestion of purpose, and the working out of them, as here in Egypt. Would that be right? 

    SMcCWell it might be to a certain extent, although I think Behold, we were binding sheaves in the fields, and lo, my sheaf rose up, is specially to stress life inherently in Christ in the midst of the conditions that obtain. The sun and the moon and the stars represent the fixed order of things on the heavenly side. 

    WLJWould Ephesians 4 the unity of the Spirit in the uniting bond of peace be set out in Joseph here? 

    SMcCYes I think it would. Ephesians 4 is interesting because the fixity of the moral universe is alluded to there also. Along with the unity of the Spirit, the apostle proceeds to outline the principles of the fixity of the moral universe. 

    JDDoes the thought of what is heavenly in regard to administration come in here? 

    SMcCI have no doubt it would. It is a wonderful thing that the Lord has gone into heaven, whom heaven indeed must receive till the times of the restoring of all things, Acts 3: 21. Heaven must receive Him. It is a must; stressing the wonderful session at the present time, that as having entered heaven He has set up and established an administration, and is functioning as Man in relation to that administration. And it works out in different ways; the first feature of it was the gift of the Spirit. 

    CTMcCSo that all administration now must be in perfect accord with that Man as received in heaven? 

    SMcCWell exactly, and the position down here in the presence of the Spirit in the assembly is commensurate with the position up there, so that we have the administration working out in a subservient way down here corresponding to what is up there. 

    CTMcCIs not that a great test to our consciences, as to whether we are really in line with that? It would affect us, would it not? 

    SMcCSo that the first dream would bear on the principle of this kind of life; that is, it is the kind of life that you could say could hardly be interfered with, 

    I am alluding to the anti-type of course, what comes out in Christ as rising from among the dead. It is what cannot be interfered with. 

    SLWould it be right to say that the glory of administration according to God is really, on the part of the saints, secured through suffering? 

    SMcCWell it is. Suffering, we can see, is what will give lustre and radiance to the holy city in her great administrative part as sharing with Christ in the millennial day. 

    SLBefore Joseph comes into the glory of his position in Egypt, it spelt for him a pathway of great suffering, did it not? 

    SMcCWe are to see the sufferings of Christ entering into this matter; and Paul says, I fill up that which is behind of the tribulations of Christ in my flesh, for his body, which is the assembly. Colossians 1: 24. We are to see this prime matter of the sufferings of Christ, and our hearts have to be searched as to whether we have a right part in them in view of the assembly, Christs body. 

    NBSIs there a link with Hebrews 2: 10, in bringing many sons to glory, to make perfect the leader of their salvation through sufferings? 

    SMcCThe Lord is now in that condition and state of manhood that is according to the eternal purpose of God, reaching it via the line of suffering, via death, tasting death for every thing too, as it says there. 

    CTMcCWould you say a little more about this life that cannot be interfered with? Would you enlarge on that a little, please? 

    SMcCWell, we are to be reminded of this in Christ, the kind of life that we see in the type here coming out in the anti-type. My sheaf rose up, and remained standing. That is, we are to take account of Christ, how He rose from among the dead, and how He remains standing, and what is suggested in that positioning, the importance of that position. And it says, and behold, your sheaves came round about and bowed down to my sheaf. That is, it points to the pre-eminence of Christ among the many brethren on this principle. 

    GWBSheaves were never known to move in this way before, setting forth what you have said. It is a delightful picture of the result of the life being in Him, and transmitted to others that they recognise His supremacy. 

    SMcCYou say transmitted to others; what are you referring to? 

    GWBWhat I have in mind is that His sheaf stood up. There was life inherent there, but the other sheaves came round. Is that not the result of what is imparted to us, that we see the place that Christ has and we gather to Him as the supreme centre? 

    SMcCYes, only that one would like to keep the distinctiveness of the thought in regard to Christ. It is my sheaf rose up, not the other sheaves rose up; my sheaf rose up ... your sheaves came round about ...  the uniqueness of what is seen in Christ. 

    JNGDoes it link on with the word in John 10: 18, I have authority to take it again? 

    SMcCThat is the force of it. He took His life again in new conditions. 

    JMDoes the position of the sheaf standing up become a test as to whether they will receive Joseph, receive Christ really? It is the same word as in Genesis 18: 2. 

    SMcCSo that all around us we have religions established on imitating Christ as Man here; but Christianity stands linked with Christ as risen from the dead and ascended up into heaven. 

    WHFIs it really Colossians 1: 18, firstborn from among the dead, that he might have the first place in all things? 

    SMcCThat is it exactly. That comes before the great projected sphere of administrative glory, Christ among the Gentiles. What we have here precedes Joseph on the throne with the whole extended realm of Egypt before him. 

    JNHIs not that the testimony of Stephen, Lo, I behold the heavens opened, and the Son of man standing ..., as having risen from the dead? 

    SMcCVery good. It is the final word, you might say, to the Jews. 

    CEJI was wondering if Colossians 1 fitted in with chapter 37 and Colossians 2 with chapter 41. For in him dwells all the fulness of the Godhead bodily; and ye are complete in him, who is the head of all principality and authority. Colossians 2: 9, 10. 

    SMcCYou mean that the saints and the assembly come into view in Asnath? 

    CEJYes, and I was thinking of Christ personally, Colossians 1 distinguishing Him in that way peculiarly. In chapter 2 He is the One from whom administration flows and the assembly is complete in Him. 

    SMcCYes that would be right. 

    JGHWould the scripture in Romans 1: 4 apply? Marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead. 

    SMcCVery good. The anti-type would set that out in its perfection. Joseph was marked by the eschewing of evil. The spirit of holiness was seen with Joseph. You will understand what I am referring to, though of course it was unique in the Lord Jesus Christ. But Joseph brought to his father an evil report; that is he is bearing testimony as to evil; and in Potiphars house he fled from evil; that is, the principle of the spirit of holiness is with Joseph as coming out in life and testimony here. My sheaf rose up, and remained standing. 

    FWIn ministry, it is clear from what has been said that the only sheaf that must stand erect, and remain standing, is Christ. All the other sheaves bow down to Him. Will you say something too as to the sun and the moon and the eleven stars bowing down to this other one? 

    SMcCWell, we have more the side of heavenly influence brought into our view here. And he dreamed yet another dream, and told it to his brethren, and said, Behold, I have dreamt another dream, and behold, the sun and the moon and eleven stars bowed down to me. And he told it to his father and to his brethren. And his father rebuked him, and said to him, What is this dream which thou hast dreamt? Shall we indeed come, I and thy mother and thy brethren, to bow down ourselves to thee to the earth? And his brethren envied him; but his father kept the saying. I think this would bring into our view the supremacy of Christ in relation to every family, not only in relation to the one family, as in your sheaves coming round about. But we have a great sphere of glory indicated in the sun and the moon and eleven stars, and they all bow down to Christ. 

    FWWould God, in giving these dreams to Joseph, indicate the supremacy of Christ not only upon earth in the sphere of testimony, but also in heaven, so that He is supreme over all? 

    SMcCWell that is the point. In the first it is the testimony to life in resurrection, resurrection being linked with the earth, my sheaf rose up. John stresses that word up. Thus must the Son of man be lifted up, John 3: 14. When ye shall have lifted up the Son of man, John 8: 28. 

    PBIs this a touch of Ephesians 1 from verse 20 to 23? And he set him down at his right hand in the heavenlies, above every principality, and authority, and power, and dominion, and every name named, not only in this age, but also in that to come; and has put all things under his feet, and gave him to be head over all things to the assembly, which is his body, the fulness of him who fills all in all. Does that come in here? 

    SMcCThe principle of Colossians bears on the first dream as to life in resurrection power and to the testimony conveyed in it, because resurrection is the great public witness and testimony to Gods power, the divine power, and it comes to light in the first dream. But the second dream brings before us a great realm of administrative glory involving principalities and powers, but all subjected to Christ. But the assembly is with Him. The assembly is not amongst the dominions and powers and authorities that are subjected. And gave him to be head over all things to the assembly. And he set him down at his right hand in the heavenlies, above every principality, and authority, and power, and dominion, and every name named, not only in this age, but also in that to come. It brings before us the supremacy of Christ in that relation. 

    JDIt says, And behold, your sheaves came round about and bowed down to my sheaf. I was thinking of round about. Is it the thought of nearness? 

    SMcCYes, it would be the thought of Christ as the centre. 

    JDThere were those in the gospel who sat in a circle round Him. 

    SMcCThe Lord looked around in a circuit upon them too. 

    JDI wondered whether the spirit of this would really help in our localities; Christ as having the supreme place, and our nearness to Him, and round about Him. 

    SMcCThat is the point; because all the trouble in our localities revolves around some other man wanting to get the distinction instead of Christ. 

    JDAnd would you say a word as to this bowing down, bowed down to my sheaf. And then again, the sun and the moon and eleven stars bowed down to me. 

    SMcCWell, it is the whole truth of the gospel. The ministry and teaching and truth of the gospel is to bring about this state of subjection to Christ, in which Christ is supreme. 

    NBSWas his father quickly adjusted here? He questioned the matter first of all, the divine communication, but he kept the saying. Of the brethren it does not record their saying anything, but they envied him. 

    SMcCIt is very interesting in that way to see how the truth begins to assert itself; that is, while his father rebuked him in verse 10, at the end of verse 11 it says that his father kept the saying. It is just a suggestion, an inkling, that the truth is beginning to find a way and to assert itself. It will come out eventually. It involves a process, but there is the light of it here. It is the light of a thing that tests us. 

    GJGIs the family side brought before us here? It is that which they were slow to arrive at. Did not his brethren have to come to that side before they got the full light as to what was put into the hands of Joseph? 

    SMcCSo that the process is a difficult one for them, but they come to it; and the work of God answers to all the service of Christ administratively towards them, towards his brethren. The work of God eventually asserts itself, the truth asserts itself, and we get the disclosure of Joseph. 

    PBWhat would you say with regard to Reuben? He had right desires, did he not? Yet he has not moral power with his brethren to carry them out in a proper way. Is there some suggestion in that for us? 

    SMcCYes there is, so far as it goes. He says something, and we can be thankful he does say something, but it does not go far enough. He is weak in his intervention, but nevertheless he has some concern about the matter, and we can be thankful for that. 

    JHHI wondered whether the father keeping these sayings was akin to the end of Luke 2, And his mother kept all these things in her heart. - the truth of the Person asserting itself, as you have been stressing. 

    SMcCSo that the time will eventually come when what has been kept will come out; that is, we want to make way for the truth in our souls; even supposing we do not see it fully at the moment, let us make way for it, and the time will come when there will be the full answer to it. 

    GJGJacob eventually says, Joseph my son is yet alive; I will go and see him before I die. Genesis 45: 28. Is that the arrival at it? 

    SMcCHe is prepared now for the transition to this great position where Josephs administrative glory is known. We should think of verse 14 here; it says, Go, I pray thee, see after the welfare of thy brethren, and after the welfare of the flock; and bring me word again. And he sent him out of the vale of Hebron. This is a great matter, seeking the welfare of the brethren and the welfare of the flock and bringing word again; that is, there is interest in this matter of how the brethren and the flock are getting on. 

    RCMcCDo we get the two sides you are speaking of here, the family side and the administrative side, in the brethren and the flock? 

    SMcCVery good; showing how they are held together. And that is where the enemy gets a wedge in, when we divorce the administrative side from the family side; so that family feelings are disrupted, distances come in between brother and brother, and sister and brother, and sister and sister, and these things should not be so, because the whole point in the administration is that the brethren should be brought together. It is confidence in one another, not looking on one another as Josephs brethren did, but as loving one another and having confidence in one another in the light of the work of God. 

    RCMcCDoes the welfare of the brethren come first? 

    SMcCThat is it, the welfare of the brethren, the family side is on Jacobs mind. 

    WHFWould Philippians 4: 1 come into it? So that, my brethren, beloved and longed for. 

    SMcCWe want a little bit of Philippians in the gatherings, I think; a little bit of the heavenly refinement that belongs to that choice letter written from the prison, from the circumstances of pressure and limitations and difficulties, yet written by a man who is so filled with choice thoughts as to the brethren. 

    CTMcCI was wondering if in Matthew 18 the family side is in mind, one going after a brother. But if thy brother sin against thee. 

    SMcCThe family side and the administrative side run together in Matthew. We must not, of course, weaken the administrative side. The assembly is glorious in her judicial capacity, and we must allow the full weight of it in our minds; but we must not divorce the family side which underlies our contact and relations with one another, and especially the matter of confidence; that is what is needed among the brethren. The Lord is serving administratively to bring it about in a greater way than it has ever been present before. 

    SMcGAnd let us consider one another for provoking to love and good works; Hebrews 10: 24. 

    SMcCVery good; provoking to love. How often we provoke to hatred, as we allow the flesh to express itself. I may think that I am expressing the truth, but am I provoking to love and to good works? 

    GJGSo then let us pursue the things which tend to peace, and things whereby one shall build up another. Romans 14: 19. That would fit in? 

    SMcCIt would. You will notice that the word welfare literally is peace here, as Mr. Darby points out. 

    FWIs that why there is this very brief reference to what is maternal in verse 10? Shall we indeed come, I and thy mother and thy brethren. Rachel was really the maternal element in that great family; the others are not specified here, but I and thy mother, Josephs mother, as if the maternal feelings were to be present in this matter. 

    SMcCI think that is a very interesting touch. Shall we indeed come, I and thy mother. You remember how Jacob touchingly alluded to Rachel his wife later, telling Joseph, how she died by him, as if there is something very significant in this matter, I and thy mother, coming in at this juncture. 

    FWAnd then his own exercise, verse 11: And his brethren envied him; (much had to be done with them) but his father kept the saying. He was in exercise, and his exercises bore fruit, would you say? 

    SMcCSo that in principle what Jacob is goes through intact, despite all the difficulties. Jacob is basically right. Some of the details may be wrong, but Jacob is basically right all the way through, and eventually he really rises above Joseph in the matter of spirituality. 

    FWYou mean in regard to the crossing of the hands? 

    SMcCExactly; in regard to Ephraim and Manasseh, showing that the administrative side is not everything. Now the brethren will notice how we are saying that. We are not minimising the administrative side, but the administrative side is not everything. There comes a time when the administrative side fails. Sometimes we hear it said that there is no failure in Joseph or Daniel, but there is failure with Joseph, as a type of ourselves, on the administrative line; not as a type of Christ of course; and spirituality in Jacob holds the day, holds the ground. 

    JDIs there not a beautiful touch in regard to Josephs availability and readiness to serve in spite of being hated by this brethren? 

    SMcCExactly. And so why should we sink into the background? Why should we say, Well we wont do anything more. Is that what Paul did at Corinth? Although the more abundantly he loved the less he was loved, he was prepared to spend and be utterly spent for the brethren. Sometimes you feel that we are looking for a little bit of recompense. 

    GBFollowing on that, we get that beautiful touch that Joseph went after his brethren and found them. 

    SMcCVery good. That is the kind of man who can find them. Saul could not find the asses, but David found a tremendous lot, as we go through the books of Samuel. And Joseph found his brethren. That is, the two administrative lines in Joseph will find the brethren. 

    JCWhat is in our hearts will come out in our footsteps. The hearts of his brethren were full of hatred to him, for they left Shechem where they should have been and went to Dothan. But what was in Josephs heart found the brethren and the flocks. 

    SMcCExactly. 

    WJBSolomon in his administration brought to light the true mother. She said, Ah, my lord! give her the living child, and in no wise put it to death. 1 Kings 3: 26. The protective, maternal feelings were necessary that the administration should be right. 

    SMcCAnd that is what is behind all the skill of Josephs administration. He is insisting on the link with the right mother; that is, he is insisting on Benjamin, who comes of the true mother. 

    Now just a reference to the way the full result of administrative service works out in the supremacy of Joseph, the supremacy of his commandment, and we must make room for the commandments of Christ. Johns ministry insists on the commandments of Christ, loving Christ and keeping His commandments; and that makes way for this great range of administrative service linked with cities, which brings us to the link with Pauls ministry, for Paul deals with the economy of local assemblies, and Josephs wisdom shines out here in administrative skill. 

    WJBHe put the food in cities. 

    SMcCThat is, you do not separate the food from the administrative idea, for it is linked with it, the administrative centre, the cities; showing that administration, if it is rightly operating is linked with the food supply, always so in the case of the leaders we have in the Old Testament. 

    CTMcCIs it so that the person who has to do with administration would basically be concerned about the food supply? We would not get a person not really concerned about the food supply, at certain times coming in in a vigorous way administratively, would we? 

    It would not be normal for a person who does not appear, and is not concerned about the food supply, to come in at certain times vigorously in administration. I am speaking of persons. Joseph here was concerned about the food supply. It would work out the same way with us in persons concerned about the food supply, whom the Lord may take on administratively. 

    SMcCYou can hardly understand persons taking a lot of part in the care meeting who do not attend to the needs of the brethren, or have to do with God in priestly exercises in the prayer meeting and elsewhere. They just do not go together. 

    PAHGideon would express that as threshing wheat in the winepress in his day, and then used of God in regard of what is administrative. 

    SMcCYes. Now we could finish with a word as to these two sons as bringing into our minds this great thought, that after all that has transpired, all that has gone before in Josephs history, and the end that has been reached with the brethren, Joseph called the name of the firstborn Manasseh - For God has made me forget all my toil. Notice how he says that. Not Pharaoh. Pharaoh had a big place in this chapter, and he had a lot to do with Joseph, but he says, For God has made me forget all my toil, and all my fathers house. And the name of the second he called Ephraim - For God has caused me to be fruitful in the land of my affliction. That is, God is in these matters to bring about what is right and what is proper, especially enlargement and fruitfulness. 

    PBIt is noticeable that after the food has been brought into the cities, we have the thought of sonship and priesthood and the fathers house, representing the present moment. 

    SMcCThe service of God would come into mind; that is, all administrative exercises would lead us rightly to the assembly, to understand the assembly and what the assembly is to Christ, especially in relation to the service of God, the way that He employs the assembly in relation to God. He is thinking of God here - God has done this, and God has done that. 

    WJBDo you think that inability to forget, sometimes causes a lot of trouble in our local companies? 

    SMcCIt certainly does. I think we could seek help on this line in regard to what we have been considering, the welfare of the brethren and the welfare of the flock. 

    WJBIt involves an enlargement of outlook that the Spirit will help us in, is that so? 

    SMcCI am sure that is right. 

    FWDoes it mean that we are not only to be morally right, but spiritually right? 

    SMcCThat is a good way to put it. We might have the moral adjustment and be right in that regard, but we want this positive side of spiritual enlargement which results in Ephraim after Manasseh, that is, God making to forget. 

    CEJIn all our exercises there may be much that would be distressing. Are you suggesting that we would not go over these matters, but be capable of forgetting, and seek to get the gain of matters, for, the second he called Ephraim - For God has caused me to be fruitful in the land of my affliction. 

    SMcCIt was after they had completed their moral exercises in regard to their links with Joseph. The injustice, and what had marked them, their hardness in regard to Joseph, had all been fully judged in chapter 44, so that in chapter 45 Joseph is free to disclose himself fully. 

    FWAnd does this work out in the spiritual eventually taking precedence of the moral? 

    SMcCWell I think so, so that chapter 41, Asnath and the two sons, are prophetic in that way. There is moral history to be covered in chapters 42, 43 and 44; but like many other things, such as Mary anointing the Lord in John 11, the end is given us at the beginning. 

    NBSIs there an answer on the part of the assembly to this in Psalm 45, and forget thine own people and thy fathers house: And the king will desire thy beauty? 

    SMcCHow important it is that the natural side should be forgotten, that natural relations and natural links should not be allowed to interfere with spirituality in our souls and making room for the Spirit, which would produce spirituality with us. 
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    BEAUTY (WJH 14)

    Song of Songs 5: 9-16; Genesis 37: 1-3; Isaiah 52: 1

    I want to say a few words as to beauty. A person would have to be blind to be ignorant of the fact that beauty marks all the works of God. The scripture says that He has made everything beautiful in its time, Ecclesiastes 3: 11. He knows how long a thing is to last, and if its time is an hour, a day, a week, a few years, or eternity  He has made everything beautiful in its time. Apart from the power and the height and the ordinances, how beautiful are the heavens! We read, By his spirit he hath garnished the heavens, Job 26: 13. David says, When I consider thy heavens, and what a spectacle the heavens present on a clear night! God intends us to look at them and to consider them. David says, When I consider thy heavens, the work of thy fingers, Psalm 8: 3. Some of the stars are blue, some red, and some golden when seen more clearly than with the naked eye. They are gems set in the heavens in evidence of Gods regard for beauty. Then what beauty there is on earth!  Whose hand has ordered it all? Think of the majesty of the mountains, the beauty of the valleys, the charm of the ever-flowing streams, and the verdant foliage that God has made. Can we question His delight in the beauty of His handiwork? The Lord said, Consider the lilies... how they grow. Why should God put into a flower such amazing beauty? Take the insects; especially in tropical countries, there is beauty in the butterflies that baffles mankind, and no one can imitate it. Think of the tropical sea, where the suns power is mighty; there are fish there radiant with such blending of colour that it is almost unbelievable, but it is the work of God. If God has done thus with that which is but for time, what must be the beauty of that which will last for ever? God is forming beauty now that will last for eternity. He has finished the material worlds, Thus the heavens and the earth were finished, and all the host of them. They have never been added to or altered, for they are Gods handiwork, and He is still working, as the Lord said, My Father worketh hitherto, and I work, John 5: 17. This great work has been going on for nearly six thousand years. 

    All the beauty that will be seen in the new heavens and the new earth is concentrated in the Person of Jesus. The beauty with which God will garnish the spiritual heavens, that which will yet be seen in every heavenly family, as well as that which will be seen only on the earth, was all concentrated in the Person of Jesus in manhood. God is wonderful in His ability to concentrate, it is part of His divine glory to do so. He says, Go to the ant, thou sluggard; consider her ways, and be wise, Proverbs 6: 6. Think of what God has concentrated in the ant, so tiny an insect, yet possessing profound wisdom, so that she knows she must gather her food in summer, and store it up in places she provides for herself, and keep it there for the winter. So in His wisdom God has concentrated in the Person of Jesus in manhood all the beauties of the new heaven and the new earth. 

    What is so amazing, and what should challenge every heart is, that when all this beauty came down to earth in the Person of Jesus, the language of the world, and of the religious part too, was there is no beauty that we should desire him, Isaiah 53: 2. Is this what you would say, dear friend? The truth is that all the beauty of heaven and of earth is in Jesus. Thine eyes shall see the king in his beauty. The King in His beauty is Jesus  another king, one Jesus, Acts 17: 7. This King opens the eyes of men to see His beauty, blessed be His name. That is what the blind beggar wanted when he said, Jesus, Son of David, have mercy on me. Lord, that I might see, and he followed Jesus in the way, glorifying God. He glorified God because he saw the King, and everyone does so who sees Him, because they have seen the beauty with which God will fill eternity. 

    I do not know that I can touch much on this scripture in the Song of Songs, but it came before me as a description, from the heart of the bride, of features of beauty that she knows to be in the bridegroom. This is what she is able to say about Christ when she is challenged: What is thy beloved more than another beloved, O thou fairest among women? The previous part is full of the greatest instruction: they say, what is thy beloved more than another beloved, that thou dost so charge us? And she answers, if ye find my beloved  she has lost touch with Him. Has anyone here lost touch with Him? She says, If ye find him...; and she cannot finish the sentence because of the depth of her feeling. Is He more than another beloved to us? With whom can you compare Him? Think of the various objects that engage the human heart, but what are they compared with Christ? He is more than another beloved, He is more than any other object could be, and in this connection He is not prepared to be merely first, any more than He will be second  He must be all, One alone. When the heart says, my beloved, there is no idea of anyone else. With many Christians He is One of many, alas, all dividing the heart with Him, but this bride says of Him that he is altogether lovely, the chiefest among ten thousand. He is the only One to her heart now, whatever has been her experience before. 

    We will look at her description of Him as bringing before us what beauty is and where it is. In verse 10 it says My beloved is white. That could not be said of any other man, that he is inherently white. If we are white individually it is because we have been washed, by him that loved us, and washed us from our sins. We were not white naturally, but covered with stains. My beloved is white, He was that holy thing from the outset. My beloved is white and ruddy. If we are now ruddy it is as having been healed, Who forgiveth all thine iniquities; who healeth all thy diseases, Psalm 103: 3. Each of us has needed a physician, but the Lord had no need of one, for no trace of the moral diseases and sicknesses that assail mankind ever touched Him. He was ruddy, without any trace of disease, He is inherently vigorous. 

    His head is as the most fine gold. The head is the seat of intelligence, and the bride is distinguishing His head from His eyes and cheeks and mouth. There are in His holy and blessed mind, thoughts that are in keeping with the finest gold, thoughts that are more precious than tongue can tell, the very thoughts of God. The Psalmist says, How precious... are thy thoughts unto me, O God! how great is the sum of them, 

    Psalm 139: 17. All these thoughts were in the mind of Jesus, every one of them expressing the perfection of divine love. So she says His head is as the finest gold. 

    His locks are bushy, and black as a raven. She looks at His hair and she says there is no evidence of age nor of decline, and to all eternity there never will be. His eyes are as the eyes of doves by the rivers of waters, washed with milk, and fitly set. Think of a blessed Man like that! The dove can never rest where there is uncleanness, and the eyes of Jesus are as doves eyes by the rivers of waters, always watching the movements of the Spirit of God, and His eyes in accord with them. In His compassion, of course, He may look upon a poor sinner, but He cannot look upon sin or upon what is unholy, for He is God. How often sorrow comes, especially with young believers, because their eyes have been allowed to rest upon unholy sights. What we need is to follow Him, and as passing through this corrupt scene, we need to be blind to evil and not to look in certain directions. The window of the ark was above; from that the dove went out and came back; there was no window in the side of the ark. It was not contemplated that Noah and his family should be watching the corruption outside, so the window was above, and our eyes should be Looking unto Jesus. 

    His cheeks are as a bed of spices, as sweet flowers: his lips like lilies, dropping sweet smelling myrrh. I cannot say much about His cheeks, I suppose they are connected more with the countenance, and the countenance of Jesus was lovely; indeed it is like a bed of sweet-smelling flowers, giving out a fragrance that would draw every heart to kiss Him. Thou gavest me no kiss, He said to the Pharisee, but the woman kissed His feet and the Lord valued that. 

    His lips... dropping sweet smelling myrrh. Every word from the lips of Jesus was fragrant with sweet-smelling myrrh. When He spoke, He conveyed to His hearers the intensity of His suffering love. When He said to the leper I will, in that word was the sweet-smelling myrrh that would take upon Himself what was upon the leper, the suffering love that would identify Himself with him. And so with all His words, as they dropped from His blessed lips. 

    His hands are as gold rings, set with the beryl. His hands remind us of what He does, and they captivate us, they are as rings that hold us firmly; set with chrysolite, a golden stone that brings before us what is of God. The Lord won many a heart here with His hands, for what He did held them in the grip of His love. 

    His belly is as bright ivory overlaid with sapphires. How different Jesus is from everyone else! How little there is in this world that will stand examination as to what is inward and hidden, 

    and that any dare to examine closely! There would be found a sink of corruption. All may be fair outwardly, but inwardly the Lord says, they are full of dead mens bones. When you come to Jesus, you see what is incorruptible, both inward and outward. Time can never effect deterioration in that blessed Man. You can look at Jesus and see nothing but beauty; being overlaid with sapphire signifies that He is adorned inwardly. Inward beauty is what is of value, but there is much veneer in the world today. 

    In 2 Timothy 3 there is a description of what characterises the world today. It says in the last days men shall be lovers of themselves; deeply rooted selfishness in their hearts, lovers of money and of pleasure, having no love for what is good, unthankful, unholy, truce-breakers, having a form of godliness but denying the power thereof. This is a perfect description of christendom; and we need to take heed that it does not describe some of us, and that our Christianity is not merely an outward form that covers an awful inward state. As you look at Jesus inwardly you say, His belly is as bright ivory, overlaid with sapphire. 

    His legs are as pillars of marble, set upon sockets of fine gold. This implies the superiority and grandeur of the movements of Jesus as He walked. John the baptist was entranced with the beauty of the movements of Jesus; his heart was lifted outside his surroundings when ceasing for the moment from his own service, he looked upon Jesus as He walked, watching the legs of marble set in sockets of finest gold. That is why the woman in Simons house never ceased kissing His feet. She had been following Him and watching His movements, and the Lord said, Since the time I came in she hath not ceased to kiss My feet. 

    His countenance is as Lebanon, excellent as the cedars. Lebanon is marked by being the highest point in Gods land, and thus very near heaven. It is where the cedar trees grew that were used in the building of the temple. Solomon said, Send me also cedar trees, cypress trees, and sandal-wood trees, out of Lebanon, 2 Chronicles 2: 8. Such trees can only be obtained from Lebanon, and they represent men who live near heaven in communion with God. 

    His mouth is most sweet: yea, he is altogether lovely. The bride distinguishes between His lips and His mouth. His lips refer to what He says, but in relation to His mouth she says, Let him kiss me with the kisses of his mouth. He is holding her heart and bringing her in touch with Himself in that intimate way. She does not proceed with other members of His body, but she sums all up in that word he is altogether lovely. This is my beloved, and this is my friend. This is the Object of my heart, for whom I live, whose presence I love, the One to whom I tell my secrets, my Friend. The Lord said I have called you friends, because He told them His secrets, so the bride says, this is my friend. It is not here, I am His friend, but that He is my friend. I have not one secret that I withhold from Him. Is that so with us? Do we tell Him our secrets? All beauty is in Him, He is the King in His beauty. 

    In Genesis 37 beauty is not immediately connected with Joseph personally but with his coat, which is a very important matter. The Song of Solomon describes the Beloved as white, My beloved is white. That is important, but Jacob made for Joseph a coat of many colours. The Spirit of God leaves us to find out how many there were, it just says many. There are only a certain number of primary colours, but God loves to blend colours. Josephs coat was a witness to the love that Jacob had for him, and Joseph went into the field wearing his coat and seeking his brethren. This speaks of the Lord Jesus here seeking men, and beauty is seen in the garment of Jesus. He had only one coat and He exhorts His followers to have only one. Joseph wore his coat out in the field, as he moved about amongst those who hated him. The Lord appeared in His beautiful garment, the basis of which was white linen, so white that no fuller on earth could whiten it. Set in the fabric there was also blue, the colour of heaven  Thy will be done on earth as it is in heaven. Gods will pervades heaven, and it also pervaded every movement of Jesus. 

    Then the purple. He was King when He was here, and the kingly colour was always to be seen. It is to be seen now in suffering; those who wear purple are sufferers at the present time. 

    The apostle says if we suffer we shall also reign. At Nazareth He suffered contempt and scorn, but He is the King there, and how the purple adorns the suffering One on the cross! Even the robber sees it, and would fain come into the kingdom of this blessed One who is King. Then, wherever Jesus went, the scarlet was seen. He did not seek publicity, as we all love to do naturally, but He could not be hid. The centurion said, speak the word only, and my servant shall be healed, and Jesus marvelled that he had detected the scarlet. Amber, the colour of glowing brass, is typical of holiness, and every action of Jesus was in accord with the brass, as perfectly holy in word and deed. Green denotes that every action was marked by freshness and living power, even when on the cross. If they do these things in a green tree, what shall be done in the dry? The idea of a garment is that in which we are seen by men, and thus the Lord went through this world seeking His brethren, and wearing the coat of many colours, representing that which is beautiful in a garment. 

    As to Isaiah 52, the prophet says it is time to wake up. Of course, literally, it refers to Israel, but I would apply it to us. Awake, awake; 

    put on thy strength, O Zion; put on thy beautiful garments, O Jerusalem. The time has come for Gods people to be beautifully clothed, many have been dilatory as to this long enough. In the passage in the Song of Songs, the bride says, I have put off my coat; how shall I put it on? Who told her to put it off? The Lord Jesus had only the one, but He did not put it off. It was taken away by wicked hands and they cast lots for it. The church should not put off her beautiful garments. The bride was not ready when the bridegroom called because she had put off her coat, but the word now is to put it on. This is what the Lord has been doing these hundred years. He has been waking up the church to put on her beautiful garments so that she will be suitably clothed when He comes. The way they are put on is by making room for the word of the Spirit of God, for He is the One who clothes us in beautiful garments. The Holy Spirit will always bring into evidence the features of Christ in the saints if we make room for Him, for He is the Holy Spirit and holiness is one feature of the beautiful garments. He is the Spirit of God and He will bring into evidence what is in keeping with God. He is the Spirit of Jesus, and He will bring the features of that lowly blessed Man into evidence; He is the Spirit of Christ and will bring the features of the anointing into evidence; He is the Spirit of the Lord and will give us to be in power; 

    He is the Spirit of Gods Son in our hearts, and thus He brings us into the liberty of sonship. Then also He would grant us to have the Spirit of grace, of supplication, of judgment and of wisdom, all features which enter into the beautiful garments for the daughter of Zion. 

    Thus as we make room for the Spirit of God, the beautiful garments are seen upon His people and the word to us is to awake and to come into this. The Lord desires that His people should be suitably clothed to greet Him when He comes, in accordance with the coat of many colours. The word is to put them on, and we do so by making room for the movements of the Spirit and for Christ in our hearts, and we shall thus be delivered from the false beauty of Babylon, which is soon to terminate. 

    Satan has built up a vast system of external beauty to gratify himself. He was perfect in beauty when he was made, but he corrupted his beauty, and he has built up a great city marked by corrupted beauty. In it also there is gold, silver, precious stones, blue, purple, and scarlet, but it is all coming under the judgment of God, and it is only as we have part in true beauty that we shall be delivered from what is false. May the Lord help us to make room for these features of beauty, for it is evident that nothing can be suitable to God which is not truly beautiful. 
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    Genesis 38

    Presents one of those remarkable circumstances in which divine grace is seen gloriously triumphing over mans sin. It is evident that our Lord sprang out of Juda. (Hebrews 7: 14) But how? Judas begat Phares and Zara of Thamar. (Matthew 1: 3) This is peculiarly striking. God, in His great grace, rising above the sin and folly of man, in order to bring about His own purposes of love and mercy. Thus, a little further on, in Matthew, we read, David the king begat Solomon, of her that had been the wife of Urias. It is worthy of God thus to act. The Spirit of God is conducting us along the line through which, according to the flesh, Christ came; and, in doing so, he gives us, as links in the genealogical chain, Thamar and Bathsheba! How evident it is that there is nothing of man in this! How plain it is that when we reach the close of the first chapter of Matthew, it is God manifest in the flesh we find, and that, too, from the pen of the Holy Ghost man could never have devised such a genealogy. It is entirely divine, and no spiritual person can read it without seeing in it a blessed exhibition of divine grace, in the first place; and of the divine inspiration of Matthews gospel, in the second place, at least, of his account of Christs genealogy according to the flesh. I believe a comparison of 2 Samuel 11 and Genesis 38 with Matthew 1 will furnish the thoughtful Christian with matter for a very sweet and edifying meditation. 

    In perusing these interesting sections of inspiration, we perceive a remarkable chain of providential actings, all tending to one grand point, namely, the exaltation of the man who had been in the pit; and, at the same time, bringing out, by the way, a number of subordinate objects. The thoughts of many hearts were to be revealed; but Joseph was to be exalted. He called for a famine upon! the land: he brake the whole staff of bread. He sent a man before them, even Joseph, who was sold for a servant; whose feet they hurt with fetters; he was laid in Iron; until the time that his word came; the word of the Lord tried him. The king sent and loosed him; even the ruler of the people, and let him go free. He made him lord of his house, and ruler of all his substance; to bind his princes at his pleasure, and teach his senators wisdom (Psalm 105: 16-22). 

    It is well to see that the leading object was to exalt the one whom men had rejected; and then to produce in those same men a sense of their sin in rejecting. And how admirably all this is effected! The most trivial and the most important, the most likely and the most unlikely, circumstances are made to minister to the development of Gods purposes. In Genesis 39 Satan uses Potiphars wife, and in Genesis 40 he uses Pharaohs chief butler. The former he used to put Joseph into the dungeon; and the latter he used to keep him there, through his ungrateful negligence; but all in vain. God was behind the scenes. His finger was guiding all the springs of the vast machine of circumstances, and when the due time was come, He brought forth the man of His purpose, and set His feet in a large room. Now, this is ever Gods prerogative. He is above all, and can use all for the accomplishment of His grand and unsearchable designs. It is sweet to be able thus to trace our Fathers hand and counsel in everything. Sweet to know that all sorts of agents are at His sovereign disposal; angels, men, and devils - all are under His omnipotent hand, and all are made to carry out His purposes. 

    In the scripture now before us, all this is seen in a most remarkable manner. God visits the domestic circle of a heathen captain, the household of a heathen king, yea, and his bed-side, and makes the very visions of his head upon his bed contribute to the development of His counsels. Nor is it merely individuals and their circumstances that we see thus taken up and used for the furtherance of Gods ends; but Egypt and all the surrounding countries are brought into the scene; in short, the whole earth was prepared by the hand of God to be a theatre on which to display the glory and greatness of the one who was separate from his brethren. Such are Gods ways; and it is one of the happiest and most elevating exercises for the soul of a saint to trace thus the admirable actings of his heavenly Father. How forcibly is Gods providence brought out in this profoundly interesting history of Joseph! Look, for a moment, into the dungeon of the captain of the guard. See there a man laid in iron, charged with a most abominable crime - the outcast and offscouring of society; and yet see him, almost in a moment, raised to the very highest eminence, and who can deny that God is in it all? 

    And Pharaoh said unto Joseph, Forasmuch as God hath showed thee all this, there is none so discreet and wise as thou art: thou shalt be over my house, and according unto thy word shall all my people be ruled: Only in the throne will I be greater than thou. And Pharaoh said unto Joseph, See, I have set thee over all the land of Egypt. And Pharaoh took off his ring from his hand, and put it upon Josephs hand, and arrayed him in vestures of fine linen, and put a gold chain about his neck. And he made him to ride in the second chariot that he had: and they cried before him, bow the knee: and he made him ruler over all the land of Egypt. And Pharaoh said unto Joseph, I am Pharaoh, and without thee shall no man lift up his hand or foot in all the land of Egypt (Genesis 41: 39-44). 

    Here, then, was exaltation of no ordinary kind. Contrast this with the pit and the dungeon; and mark the chain of events by which it was all brought about, and you have, at once, a marked exhibition of the hand of God, and a striking type of the sufferings and glory of the Lord Jesus Christ. Joseph was taken from the pit and the dungeon, into which he had been brought by the envy of his brethren, and the false judgement of the Gentile, to be ruler over the whole land of Egypt; and not only so, but to be the channel of blessing, and the sustainer of life, to Israel and the whole earth. This is all typical of Christ; indeed, a type could hardly be more perfect. We see a man laid, to all intents and purposes, in the place of death, by the hand of man, 

    and then raised up by the hand of God, And set in dignity and glory. Ye men of Israel, hear these words: Jesus of Nazareth, a man approved of God among you by miracles, and wonders, and signs, which God did by him in the midst of you, as ye yourselves also know; him, being delivered by the determinate counsel and foreknowledge of God, ye have taken, and by wicked hands have crucified and slain; whom God hath raised up, having loosed the pains of death, because it was not possible that he should be holden of it (Acts 2: 22-24). 

    But there are two points in Josephs history which, together with what has been noticed, render the type remarkably perfect; I allude to his marriage with a stranger in Genesis 41, and his interview with his brethren in Genesis 45. The following is the order of events. Joseph presents himself to his brethren as one sent by the father; they reject him, and, so far as lies in them, put him in the place of death; God takes him up from thence, and raises him to a position of highest dignity: thus exalted, he gets a bride; and when his brethren, according to the flesh, so thoroughly broken and prostrate before him, he makes himself known to them, tranquillises their hearts, and brings them into blessing; he then becomes the channel of blessing to them and to the whole world. 

    I shall just make a few remarks on Josephs marriage and the restoration of his brethren. The strange wife shadows forth the Church. Christ presented Himself to the Jews, and being rejected, took His seat on high, and sent down the Holy Ghost to form the Church, composed of Jew and Gentile, to be united with Him in heavenly glory. The doctrine of the Church has already been dwelt upon in our remarks on Genesis 24, but one or two points remain to be noticed here. And, first, we may observe, that Josephs Egyptian bride was intimately associated with him in his glory. She, as being part of himself, shared in all that was his. Moreover, she occupied a place of nearness and intimacy, known only to herself. Thus it is with the Church, the bride of the Lamb. She is gathered to Christ to be the sharer, at once, of His rejection and His glory. It is Christs position which Gives character to the position of the Church, and her position should ever give character to her walk. If we are gathered to Christ, it is as exalted in glory, and not as humbled down here. Henceforth know we no man after the flesh; yea, though we have known Christ after the flesh, yet now henceforth know we him no more. (2 Corinthians 5: 26) The Churchs gathering point is Christ in glory. I, if I be lifted up from the earth, will draw all unto me (John 12: 32). 

    There is far more of practical value in the clear apprehension of this principle than might, at first sight, appear. It is ever the aim of Satan, as it is the tendency of our hearts, to lead us to stop short of Gods mark in everything, and specially in the centre of our unity as Christians. It is a popular sentiment, that the blood of the Lamb is the union of saints, i.e., it is the blood which forms their centre of unity. Now,  Josephs wife sets forth the Church as united to Christ in His glory; Moses wife presents the Church as united to Christ in His rejection. 

    that it is the infinitely precious blood of Christ which sets us individually as worshippers in the presence of God, is blessedly true. The blood, therefore, forms the divine basis of our fellowship with God. But when we come to speak; of the centre of our unity as a church, we must see that the Holy Ghost gathers us to the Person of a risen and glorified Christ; and this grand truth gives character - high and holy character to our association as Christians. If we take lower ground than this me must inevitably form a sect or an schism. If we gather round an ordinance, however important, or round a truth, however indisputable, we make something less than Christ our centre. 

    Hence, it is most important to ponder the practical consequences which flow out of the truth of our being gathered to a risen and glorified Head in the heavens. If Christ were on earth, we should be gathered to Him here; but, inasmuch as He is hidden in the heavens, the Church takes her character from His position there. Hence, Christ could say, they are not of the world, even as I am not of the world; and again, For their sakes I sanctify myself, that they also might be sanctified through the truth. (John 17: 16, 19) So also, in 1 Peter, me read, To whom coming, as unto a living stone, disallowed indeed of men, but chosen of God and precious; ye also, as lively stones, are built up a spiritual house, an Holy priesthood, to offer up spiritual sacrifices, acceptable to God by Jesus Christ. (1 Peter 2: 4, 5) If we are gathered to Christ we must be gathered to Him as He is, and where He is; and the more the Spirit of God leads our souls into the understanding of this, the more clearly we shall see the character of walk that becomes us. Josephs bride was united to him, not in the pit or the dungeon, but in the dignity and: glory of his position in Egypt; and, in her case, we can have no difficulty in perceiving the vast difference between the two positions. 

    But, further, we read, And unto Joseph were born two sons, before the years of famine came. There was a time of trouble coming; but previous thereto, the fruit of his union appeared. The children whom God had given him were called into existence previous to this time of trial. So will it be in reference to the Church. all the members thereof will be called out, the whole body will be completed and gathered to the Head in heaven, previous to the great tribulation which shall come upon all the earth. 

    We shall now turn, for a little, to Josephs interview with his brethren, in which we shall find some points of resemblance to Israels history in the latter day. During the period that Joseph was hidden from the view of his brethren, these latter were called to pass through deep and searching trial - through intensely painful exercises of conscience. One of these exercises is poured out in the following words: And they said one to another, We are verily guilty concerning our brother, in that we saw the anguish of his soul, when he besought us, and we would not hear; therefore is this distress come upon us. And Reuben answered them, saying, Spake I not unto you, saying, Do not sin against the child; and ye would not hear therefore, behold, also, his blood is required. (Genesis 42: 21, 22) Again, in Genesis 44 we read, And Judah said, 

    What shall we say unto my lord What shall we speak? or how shall we clear ourselves? God hath found out the iniquity of thy servants. None can teach like God. He alone can produce in the conscience the true sense of sin, and bring the soul down into the profound depths of its own condition in His presence. This is all His own work. Men run on in their career of guilt, heedless of everything, until the arrow of the Almighty pierces their conscience, and then they are led into those searchings of heart, and intense exercises of soul, which can only find relief in the rich resources of redeeming love. Josephs brethren had no conception of all that was to flow to them from their actings toward him. They took him and cast him into a pit... and they sat down to eat bread. Woe to them... that drink wine in bowls, and anoint themselves with the chief ointments; but they are not grieved for the affliction of Joseph (Amos 6: 6). 

    However, God produced grief of heart, and exercises of conscience, and that in a most wonderful way. Years rolled on, and these brethren might have vainly imagined that all was right; but, then, seven years of plenty, and seven years of scarcity! What did they mean? Who sent them? And for what were they designed? Admirable providence! Unsearchable wisdom! The famine reaches to Canaan, and the calls of hunger actually bring the guilty brethren to the feet of the injured Joseph! How marked is the display of Gods own hand in all this! There they stand, with the arrow of conviction thrust through and through their consciences, in the presence of the man whom they had, with wicked hands, cast into the pit. Surely their sin had found them out; but it was in the presence of Joseph. Blessed place! 

    Then Joseph could not refrain himself before all them that stood by him; and he cried, Cause every man to go out from me. And there stood no man with him, while Joseph made himself known unto his brethren. (Genesis 45: 1) No stranger was allowed to witness this sacred scene. What stranger could understand or appreciate it? We are here called to witness, as it were, divinely wrought conviction in the presence of divine grace; and we may say, when these two come together there is an easy settlement of every question. 

    And Joseph said unto his brethren, Come near to me, I pray you. And they came near. And he said, I am Joseph your brother, Whom ye sold into Egypt. Now therefore be not grieved, nor angry with yourselves, that ye sold me hither; for God did send me before you, to preserve life... And God sent me before you, to preserve you a posterity in the earth, and to save your lives by a great deliverance. So now it was not you sent me hither, but God. This is grace indeed, setting the convicted conscience perfectly at rest. The brethren had, already, most thoroughly, condemned themselves, and hence Joseph had only to pour in the blessed balm into their broken hearts. This is all sweetly typical of Gods dealings with Israel, in the latter day, when they shall look upon him whom they have pierced, and mourn. Then they shall prove the reality of divine grace, and the cleansing efficacy of that fountain which shall be opened to the house of David, and to the inhabitants of Jerusalem, for sin and for uncleanness. (Zechariah 13: 1). 

    In Acts 3, we find the Spirit of God in Peter seeking to produce this divine conviction in the consciences of the Jews. The God of Abraham, and of Isaac, and of Jacob, the God of our fathers, hath glorified his Son Jesus; whom ye delivered up, and denied him in the presence of Pilate, when he was determined to let him go. But ye denied the Holy One and the just, and desired a murderer to be granted unto you; and killed the Prince of life, whom God hath raised from the dead, whereof we are witnesses. These statements were designed to elicit from the hearts and lips of the hearers the confession made by Josephs brethren - we are verily guilty. Then follows the grace. And now, brethren, I wot that through ignorance ye did it, as did also your rulers. But those things, which God before had showed by the mouth of all His prophets, that Christ should suffer, he hath so fulfilled. repent ye, therefore, and be converted, that your sins may be blotted out, when the times of refreshing shall come from the presence of the Lord. We here see that, although the Jews really carried out the enmity of their hearts, in the death of Christ, as did also Josephs brethren in their treatment of him, yet, the grace of God to each is seen in this, that all is shown to be decreed and foreshown of God for their blessing. This is perfect grace, surpassing all human thought; and all that is needed, in order to the enjoyment thereof, is a conscience truly convicted by the truth of God. Those who could say, We are verily guilty, could rightly understand the words of precious grace, It was not you, but God. Thus it must ever be. The soul that has thoroughly pronounced its own condemnation, is prepared to understand and appreciate Gods pardon. 

    The remaining chapters of this book are taken up with the removal of Jacob and his family into Egypt, and their settlement there; Josephs actings during the remaining years of famine; Jacobs blessing the twelve patriarchs; his death and burial. We shall not dwell in detail upon these things, though the spiritual mind may find much to feed upon therein. Jacobs groundless fears dissipated by the sight of his son alive, and exalted - the peculiar grace of God seen in its overruling power, yet evidently mingled with judgement, 

    The close of Jacobs career stands in most pleasing contrast with all the previous scenes of his eventful history. It reminds one of a serene evening, after a tempestuous day: the sun, which during the day had been hidden from view by clouds, mists, and fogs, sets in majesty and brightness, gilding with his beams the western sky, and holding out the cheering prospect of a bright tomorrow. Thus is it with our aged patriarch. The supplanting, the bargain-making, the running, the management, the shifting, the shuffling the unbelieving selfish fears - all those dark clouds of nature and of earth seem to have passed away, and he comes forth, in all the calm elevation of faith, to bestow blessings, and impart dignities, in that holy skillfulness, which communion with God can alone impart. 

    Though natures eyes are dim, faiths vision is sharp. He is not to be deceived as to the relative positions assigned to Ephraim and Manasseh, in the counsels of God. He has not, like his father Isaac, in Genesis 27, to tremble very exceedingly, in view of an almost fatal mistake. Quite the reverse. His intelligent reply to his less instructed son is, I know it, my son, I know it. The power of sense has not, as in Isaacs ease, dimmed his spiritual vision. He has been taught, in the school of experience, the importance of keeping close to the divine purpose, and natures influence cannot move him from thence. 

    In Genesis 48: 11, we have a very beautiful example of the mode in which our God ever rises above all our thoughts, and proves Himself better than all our fears. And Israel said unto Joseph, I had not thought to see thy face; and, lo, God hath showed me also thy seed. To natures view, Joseph was dead; whereas in Gods view he was alive, and seated in the highest place of authority, next the throne. Eye hath not seen, nor ear heard, neither hath it entered into the heart of man, the things which God hath prepared for them that love him. (1 Corinthians 2: 9) Would that our souls could rise higher in their apprehension of God and His ways. 

    It is interesting to notice the way in which the titles Jacob and Israel are introduced in the close of the Book of Genesis; as, for example, One told Jacob, and said, Behold thy son Joseph cometh unto thee: and Israel strengthened himself, and sat upon the bed Then, it is immediately added, And Jacob said unto Joseph, God Almighty appeared unto me at Luz. Now, we know, there is nothing in scripture without its specific meaning, and hence this interchange of names contains some instruction. In general, it may be remarked, that Jacob sets forth the depth to which God had descended; Israel, the height to which Jacob was raised. 

    inasmuch as Jacobs sons have to go down into the very place whither they had sent their brother. Again, Josephs remarkable grace throughout: though exalted by Pharaoh, he hides himself, as it were, and binds the people in abiding obligation to the king. Pharaoh says, Go to Joseph, and Joseph, in effect, says, all you have and all you are belong to Pharaoh. This is sweetly interesting, and leads the soul on to that glorious time when the Son of man shall take the reins of government into His Own hand, by divine appointment, and rule over the whole redeemed creation, His Church - the bride of the Lamb - occupying the nearest and most intimate place, according to the eternal counsels. The house of Israel, fully restored, shall be nourished and sustained by His gracious hand; and all the earth shall know the deep blessedness of being under His sceptre. Finally, having brought everything into subjection, He shall hand back the reins of government into the hands of God, that he may be all in all. From all this we may form some idea of the richness and copiousness of Josephs history. In short, it sets before us, distinctly, in type, the mission of the Son to the house of Israel - His humiliation and rejection - the deep exercises and final repentance and restoration of Israel - the union of the Church with Christ - His exaltation and universal government, and, finally, it points us forward to the time when God shall be all in all. It is quite needless to remark, that all these things are largely taught, and fully established, throughout the entire canon of inspiration: we do not, therefore, build their truth upon Josephs history; still it is edifying to find such early foreshadowings of these precious truths: it proves to us the divine unity which pervades holy scripture. Whether we turn to Genesis or to Ephesians - to the prophets of the Old or those of the New Testament - we learn the same truths. ALL SCRIPTURE IS GIVEN BY INSPIRATION OF GOD. 
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    This is Judahs history and genealogy. 

     10. The God of government had to say to it. 
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    Genesis 38

    Thereupon, in Judahs history we find the utter wandering and misery of Judah, but therein again, and out of this, the genealogy of grace; he marries Canaanites  sin is in his family  commits fornication with his own daughter-in-law  all was gone wrong. Yet in this sprang Him in whom men should bless, saying: the Lord make thy house as the house of Pharez, whom Tamar bore unto Judah  do thou worthily in Ephratah, and be thou famous in Bethlehem; though it might be said of him, how hast thou broken forth? 
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    Genesis 39

     2. Matz liakh (prosperous), that is the fruit of the Lords being with one; Adonai  what matter, if the Lord was with him, and made all prosper with him. Ish-matz liakh (a man prosperous). He prospered, for Jehovah matz liakh, Jehovah made to prosper, that is what it is. 

     4. Vay shareth (and he served), i.e., waited on him personally. 

     9. It was a plain moral wrong against God  not a question of Jehovahs dealings. 

     21. This was as true as when Jehovah was matzliakh (prospering) him  how blessed this! and the consciousness of it makes prison and prosperity alike. And it ends here, as there (though the prison was a little lower than a slave) in favour, Jehovah matz liakh (prospered) him; this is what we want. It is connected  though the prison was with the fear of God; but it is all Jehovah in government  not God Almighty. 

    If Abraham give us the bright and blessed picture of communion with God, in Joseph we find goodness and unsullied integrity of heart towards God, in the midst of, and where the power of evil was. It is a lovely picture, and, in this, a beautiful foreshadowing of the Lord in His life  the Beloved of His Father. 

    Faithfulness is the way of divine spiritual understanding. 

    How we have got on here from the great outlines and principles of truth, and Gods ways, and the freshness of individual faith to the working out of righteousness; the time came that his cause was known, the word of the Lord tried him, Psalm 105:19. But it is Jehovah who is with him, the governing God, not by His name God Almighty. 

    Note how far the trial of Joseph, limited by divine ordering from anything that should hinder it  intended to frustrate Gods purpose  and apparently clean against it  and his righteous suffering in Egypt only just bring about the whole thing they seemed to frustrate; it was in the Egypt his brothers sold him to, and in the prison Potiphar put him in that led him to the butler and baker, which set him governor over all the land of Egypt. We cannot put God out of His way. It is better to trust him. How little they thought they were bringing about Gods purpose they thought to set aside, still less that they were arranging a touching figure of the blessed Lord, the restoration of Israel after their repentance, and that He that they rejected should be the head of the heathen. 

  

  
    GENESIS, TYPICALLY CONSIDERED, CHAPTERS 39 - 40 (JND 35)
    

    
    
  
  
    GENESIS, TYPICALLY CONSIDERED, CHAPTERS 39 - 40 (JND 35)

    Genesis 39; Genesis 40

    The righteous Joseph, charged with the sin of which his accuser was guilty, is treated as a malefactor by the Gentile authority  his feet put in the stocks, and the iron entering into his soul; he is delivered to the Gentiles, and by them mystically put to death. There he is the interpreter of restoring blessing and fatal judgment; before there was the counsel of the Lord to Messiahs natural Jewish and supreme advancement, and exaltation in principle  here rejection and death comes in, but with it, the Lords mind in saving and condemning the guilty according to His true counsels. 

  

  
    THE SUFFERINGS OF CHRIST (7) (JT 17)
    

    
    
  
  
    THE SUFFERINGS OF CHRIST (7) (JT 17)

    Genesis 39:19 - 23; Genesis 49:22 - 24; Exodus 2:11 - 15

    JTIn our consideration when last together of the sufferings of Christ, as seen in Joseph in Genesis 37, we noticed that he was loved of his father and distinguished by a vest of many colours, and because of this he became the object of the resentment of his brethren, he is a type of Christ as loved of the Father, and hated without a cause. Then because of the light that Joseph had through his dreams, he was further persecuted by his brethren. These features of the subject that we have had before us amplify what is said in the New Testament as to Christ and the apostles, and have a bearing on ourselves as beloved of God, as is said of the Thessalonians, (chapter 1:4). If they speak the truth fearlessly, Christians come into persecution because of their relation with God and because of the light they have. 

    We may be helped on this occasion in seeing that Jehovah is said to be with Joseph as in prison. Man is against us and does his utmost to carry out his evil intention, and we may have certain of our brethren against us; but Jehovah was with Joseph, which is a very significant fact. I think it is alluded to four times in the chapter. Gods presence with us, whatever the outward appearances, settles everything. He made Joseph prosperous. Whatever his hand touched, prospered. Those who are true to the light are also prospered of God in spiritual things. He honours them in that way. Faithfulness brings us into the position of suffering, for it is said of Joseph: They afflicted his feet with fetters; his soul came into irons, (Psalm 105:18). But God was with him. 

    ANWThe Psalm from which you quoted goes on to say, Until the time when what he said came about: the word of Jehovah tried him, (Psalm 105:19). How does that fit in? 

    JTIt would mean the government of God in these circumstances. He turned them into blessing. The word of God tried him; word here refers to some specific divine saying, testing him for his good. He would be questioning why he was in prison. Until the time when what he said came about, would refer to the fulfilment of his dreams. Under Gods ordering, prophetic truth occurs with perfect accuracy. In the meantime the discipline of love goes on, so that we may be fitted for our place according to Gods counsels. 

    CAMThat would be a sort of proof that God was with him, inasmuch as he could hold out. 

    JTYes; many of us suffer under the government of God other than by His word. To be tried by the word of God involves spirituality on the part of those tried. Joseph was not overcome by the trial; he was buoyant and so able to help others with him in prison. 

    AFMWhich is figurative of death in Josephs case  his being in the pit or in the prison house? 

    JTI think the pit. There was no water in it; had there been water, it would suggest that it was death as penalty, like the death of the Lord on the cross. But it was more to show the attitude of his brethren towards him. It is said of the remnant in Zechariah that they were prisoners of hope. They were in a pit wherein is no water (Zechariah 9:11,12); that is, the pit was not penal. It was not like the lake of fire; they come out of it. 

    AFMHis brethren purposed to slay him; that would connect with the pit. 

    JTThat was the testimony they brought to his father. They said he had been slain, and that was the understanding Jacob had. 

    JSThe report of Josephs death was carried through to his father. 

    JTThat is how the matter stood publicly. Jacob accepted the false report of his sons and mourned for Joseph many days. 

    JSThe persecution here in chapter 39 is because of his faithfulness. 

    JTYes; and what comes out before this attack is that he is prospered, even as a slave. I think it is to show that the greatest limitations do not hinder faith from operating, or hinder God from supporting faith. We may chafe under the limitation, but limitations in themselves do not hinder spiritual prosperity. They rather add to it where faith is active. 

    WGTThe prosperity did not turn him aside. 

    JTNo. He was sober in his circumstances, although he had emerged practically from slavery into governorship over Potiphars house. This passage shows how God can promote us in spite of external limitations. 

    CAMIs Satan able to use such prosperity? Do you read that into the snare laid for Joseph here? 

    JTYes, but there is no evidence that it succeeded. Hardly anything is mentioned save the prosperity. That is what is stressed in the early part of the chapter, and I think the object of this is to show that however limited our circumstances may be outwardly  if God is with us, we shall be prospered. That is the lesson for us. A brother may say, I have a hard job; I have to work early and late, and it is difficult to get to the meetings; I could get on better if I were not so limited. The truth is that, generally speaking, the limitations that I chafe under are intended to help me. As I accept this, God is with me, and I shall prosper. 

    JHEWould Paul be an example of this? He says, I would to God, both in little and in much, 

    that not only thou, but all who have heard me this day, should become such as I also am, except these bonds, (Acts 26:29). 

    JTHe was greatly limited outwardly, but morally greater than Agrippa. We get the greatest teaching from Paul while he was in prison. 

    FHLIf the pit was a step towards the prison, was not the position in Potiphars house a step towards supreme rulership? 

    JTIt was preparatory to it. The prison was, of course, a trial, but this was in view of the great service for which Joseph was destined. 

    AFMBoth Potiphars house and the prison house were most testing. 

    JTYes, and he prospered in both. The lesson for us is that in certain circumstances we are apt to chafe, saying, The demands made upon us are too irksome, while others are in easier circumstances and can devote themselves freely to the things of God, and we cannot. But God can overrule the most adverse circumstances and make us prosperous in spite of limitations  more prosperous even than those who are in easy positions. 

    APWhat is the difference between Joseph suffering at the hands of his brethren and suffering in the prison? What does the first refer to? 

    JTThe first refers to the persecution Christ received at the hands of the Jews. That is typically what it meant. But it is what any of us may receive at the hands of our brethren now. The Scriptures always bear on the present time. 

    WFKIn the second instance, is Joseph a type of the Lord Jesus being falsely accused? 

    JTYes; the first is the treatment he received at the hands of the Jews out of envy. Pilate knew they delivered Him up because of envy, but there was also false accusation. The Lord was immaculate; He was absolutely free, being always apart from sin. 

    Which of you convinces me of sin? He asked (John 8:46). Nevertheless He was accused most grievously. 

    ARSWhat do you make of the fact that while the Jews rejected Christ and finally crucified Him they never put Him in prison? He was not imprisoned like John the baptist or like Joseph here. 

    JTThat was all divinely ordered; every effort to take Him was frustrated until His hour came. Everything with regard to Christ was necessarily ordered in the most minute way  even His burial; but, nevertheless, it is said, He was taken from prison and from judgment, (Isaiah 53:8). The word prison in the Authorised Version may not be correct, but the thought is there. He was limited in that sense. He was a Prisoner, even if only for a day. 

    JSThe moment the band led Him away, He was their Prisoner. 

    WB-wWould Potiphars wife represent false accusation? 

    JTYes, and this is nowhere seen more than at the judgment seat of Pilate and in the house of the high priest. 

    WB-wWhy is Judahs misconduct mentioned in chapter 38? 

    JTTo expose the state of Israel seen in Judah, who represented the leading tribe. It comes between the apprehension and selling of Joseph, and his imprisonment in Egypt. It is typically the low moral state of the Jews at the time when Christ was crucified. 

    JSWhat element would Potiphars wife represent? 

    JTRemorseless false accusation. It is the spirit of false accusation in one of no integrity; a terrible thing to deal with because conscience is given up. 

    APShe was quite unscrupulous. 

    JTQuite; the Jews were utterly unscrupulous in the way that they accused the Lord. 

    JSThat comes to light after the Spirit of God brings out the traits of Christ typically in Joseph. 

    JTQuite; he kept himself. Every one begotten of God does not sin, but he that has been begotten of God keeps himself, and the wicked one does not touch him, (1 John 5:18). 

    JSAfter the account of his prosperity in Potiphars house, the passage says, And Joseph was of a beautiful form and of a beautiful countenance, (Genesis 39:6). Then we have the attack of Potiphars wife. 

    CAMI wondered whether it was in that way that Satan was able to get so near to Joseph. Paul warns not only of the reproach of the devil, but of the snare of the devil; compare 1 Timothy 3:7. 

    JTJust so. If a brother is promoted, he is the more exposed. Joseph, being true, had the power to keep himself. 

    JSAs promoted, one becomes a more distinctive target for Satan. 

    ANWI wondered what took place in the Lords life that would correspond with Josephs soul coming into irons? 

    JTI think the pressure of Gethsemane. That was the supreme test to Christ, when Satan came back to Him with all his force. I suppose that was what Joseph typified when the word of Jehovah tried him. The word of Jehovah governed Christ in Gethsemane. Lo, I come (in the roll of the book it is written of me) to do, O God, thy will, (Hebrews 10:7). He had taken up that position. Now He says, not my will, but thine be done, (Luke 22:42). 

    JSSo He tastes death in His spirit in Gethsemane, but not the article of death, yet. 

    APWould you even extend it on to His being held by Pilate? Pilate therefore says to him, 

    Speakest thou not to me? Dost thou not know that I have authority to release thee? (John 19:10). 

    JTThe imprisonment is from the time He was apprehended until He died. Even in death He was held, but He came out of it in glorious liberty. 

    JSThe bars of the earth closed upon me for ever, (Jonah 2:6). 

    ANWHis soul being in irons is a strong term, and would show that it is typical of Gethsemane. 

    JTMy soul is very sorrowful even unto death, (Matthew 26:38). 

    WGTThe word of Jehovah would date back to the dreams that he had. 

    JTInstead of the sun, moon, stars, and sheaves bowing down to him, he is now a prisoner. How trying that was! 

    CAMIt seems a very affecting thing that the One who came to bring the captive to the end of his sorrows, had to feel all those sorrows Himself. 

    JTThat is very affecting because it brings out the moral qualification of Christ to preach. Christ indeed has once suffered for sins, the just for the unjust, that he might bring us to God; being put to death in flesh, but made alive in the Spirit, in which also going he preached to the spirits which are in prison, heretofore disobedient, when the long-suffering of God waited in the days of Noe (1 Peter 3:18 - 20); that is, the Sufferer is the Preacher. The Lords suffering is suggested in the smiting of one of the sons of the prophets who witnessed to Ahab. He was wounded violently before he spoke to Ahab, see 1 Kings 20. The Lord went through all that those in prison have to go through, and knows what it means more than any of us; so Jonah, the great preacher of the Old Testament, typically, went down to the bottom of the mountains, and was vomited up, and went to preach to Nineveh. 

    APTThe butler and the baker offended the king; whereas, there was no offence with Joseph. 

    JTIn that fact he is also a type of Christ. What comes out emphasises what is possible in the limitations of a prison. Instead of pining there and giving up as John the baptist did, Joseph was superior and ready to help others. John said to the Lord, Art thou the coming one? or are we to wait for another? (Matthew 11:3). How could he preach Christ in that prison? 

    JSHe had no converts in that situation, so different from Paul and Silas. They were in prison with their feet fast in the stocks, but they preached, and the jailor was converted. 

    JTLook at the Lord Jesus; as we were saying, He was in prison from the time of His arrest. He spoke the truth to Pilate, to Caiaphas, and to the thief on the cross; He converted the latter and that day he was with Him in Paradise. That is the idea. It is what one may do in prison; but John the baptist could do nothing while in unbelief. With Paul and Silas it is faith working through love in suffering and limitation. 

    FHLWith John in Patmos there was much for God. 

    JTSee what he did there! That is another excellent example. You get it constantly through the Scriptures. Take the three men, Shadrach, Meshach, and Abed-nego. See what happened in the fiery furnace! 

    ANWHow interesting that the first male convert in Europe should have been a prison keeper! 

    AFMIt is remarkable that through Joseph, in those prison conditions, the question of good and evil was to a large extent solved; that is, in the butler and the baker. Then it comes out later with regard to Pharaohs two dreams  the seven years of good, and the seven years of evil. 

    JTAlso out of this prison the thought of the cup is developed. Pharaohs cup is the introduction in Genesis of an idea; that thought runs right through Scripture and enters into the Lords supper. Joseph was where the kings prisoners were kept. I apprehend they were not ordinary prisoners, but represent Christians who are under the discipline of God. It is a remarkable kind of position, and Joseph immediately gained favour with the chief of the tower-house, and is at once promoted. It was not a very rigorous prison. I doubt not that Christians of any spiritual account have experienced that prison, or what corresponds with it now. 

    JSIs that how the apostle Paul would regard himself  I, the prisoner in the Lord, exhort you, (Ephesians 4:1). 

    JTThat is right. He was one of the kings prisoners. First, he was prisoner of the Christ Jesus, (Ephesians 3:1). He was not merely a prisoner of Caesar, although he had appealed to Caesar. Then he was prisoner in the Lord, (chapter 4:1). It worked out thus. The Lord was keeping him in prison for Himself and for the saints. 

    JSBecause of the testimony. 

    JTQuite so; we have the greatest things coming forth from that prison; the epistles to the Philippians, Ephesians, Colossians, and 2 Timothy are examples of this. 

    WFKJoseph said to the butler, Only bear a remembrance with thee of me when it goes well with thee, and deal kindly, I pray thee, with me, (verse 14). How do you apply that to Christ? 

    JTThat applies to you when you are in prison. The Lord requests that when you are released you might think of Him. He would impress you with the fact that He has been there too. This prison in Egypt is a remarkable place; the kings prisoners are confined there, and Joseph was promoted there and everyone is under his hand. Then the cup- bearer and the baker of the king are put in custody there; and what comes to light is a dream of a vine and the kings cup; and further, a dream of bread and all manner of victuals for Pharaoh that the baker makes. It is what you might speak of as the bread and the cup. The butler is released and the baker is hanged. All that is very searching, because it comes to light in the prison; in the place of testing I find that I have not been ministering to Pharaoh, that the things I made were of my head, and exposed, so that Satan came and took them away. 

    CAMThat is very striking. Will you say more about that? Paul and Silas at Philippi did not have the truth merely in their heads, but in their hearts, and the atmosphere of liberty came into the prison. 

    JTIn prayer, they sang praises to God. The kings prison, I think, discloses where we are in our service; we must look at Pharaoh here as supreme, and as typical of God Himself. But what have I ministered to Him? Is it a head matter or a heart matter? That is the question for our consciences. 

    JSIt will not do if what is presented is a mere mental thing. We must have our minds controlled by our hearts. 

    JTThat is the thought. According to his dream, the butler pressed the grapes into Pharaohs cup, and hence he is restored. 

    AFMWhat the butler gave to Pharaoh, having pressed the grapes into Pharaohs cup, would be fresh. 

    JTThat is very important. The Lords supper is not stale; what is celebrated in Christendom is stale  the same forms and words are used today that were in use three hundred years ago; whereas freshness should mark every celebration of the Lords supper. The grapes are, as it were, pressed into the cup as the saints are rightly in assembly. 

    WGTWhy is the bread not presented? 

    JTThe bread in the Lords supper represents Christs body in which the will of God was effected. The baker did not answer to this. What marked Christ as Man was the doing of the will of God. He says, thou hast prepared me a body ... Lo, I come ... to do, O God, thy will. (Hebrews 10:5,7) Romans is the great epistle for young Christians to become grounded in; it results in: I myself with the mind serve Gods law, (Romans 7:25). That is a fundamental element in the soul with a view to functioning in the assembly. 

    ARI notice with regard to the vine here, there is development until you get the ripened grapes. Might it suggest what is seen in the Lord Jesus? 

    JTYes. He is the true vine. It is a question of how the truth works out now, spiritually. The cup is the love side. There is the energy of life here its blossoms shot forth, its clusters ripened into grapes, (verse 10). Joseph carries forward the thought of the cup afterwards, when he puts his cup into Benjamins sack. We have to link this on spiritually, so that Josephs cup tested the brethren as to where they were. The one in whose sack it was found had to go back to be tested in Josephs presence and be retained by him. This leads to the disclosure of Josephs relation to the sons of Israel. 

    CAMThat helps us to understand Josephs remark in chapter 44:15. He puts it in the form of a question. 

    JTJust so. Such a man as he divined. 

    WB-wDo you look at Joseph from one point of view as a bondman; and then from another as a free man? The latter seen in the liberty in which he was spiritually. 

    JTHe is free as superior to his circumstances. There is the gradual emerging on moral lines until he is ruling Egypt. We have to follow the Spirits trend. There is a wonderful opening up of the truth typically in this prison. 

    AFMWould the three days that are frequently mentioned with regard to these two bondmen refer in any way to the resurrection of Christ? And it came to pass the third day  Pharaohs birthday  that he made a feast to all his bondmen, (chapter 40:20). It was the third day that the butlers liberation came into effect. 

    JTThe resurrection of Christ brought release and clarity typically to the butler. The three days would be completed exercise as to what is presented. The hanging of the baker on that day would, I suppose, allude to the judgment of God in the cross on what the baker represents. 

    APDoes it infer that there was not a work of God in the bakers soul? 

    JTI think so. The hanging is a type of Gods condemnation of what is seen in him. His products were not preserved for the king, but taken by the enemy. Abraham had set an example of what God approves in such circumstances. He watched his sacrifice, so that when the birds came he scared them off. That is carefulness as to what you offer to God. 

    NFPFor this a measure of divine formation in our souls is needed. 

    JTYes; the things of God are too precious to be exposed to the enemy. Keep, by the Holy Spirit which dwells in us, the good deposit entrusted, (2 Timothy 1:14). Keep it by the Holy Spirit. The baker was not doing that typically. 

    WGTThree baskets would not suggest one loaf. 

    JTNo; it is just the general principle that the kind of humanity suggested is not according to God. General principle also applies. 

    APIt says in Deuteronomy 28:26, And thy carcase shall be meat unto all the fowl of the air, referring to those who disobeyed the voice of Jehovah. 

    JTWhich shows what is meant here. The verse says further, there shall be no man to scare them away. 

    ARThe cup would suggest what is circumscribed. The basket is something open. There is a difference, is there not? 

    JTOpen vessels are always exposed. So that in the types, if one dies in the house, the open vessel is rendered unclean; even the wagons that the Levites had for carrying the heavy things of the tabernacle, were covered. 

    GMacPWould not the butlers forgetfulness correspond with many believers at the present time? 

    JTYes; he was asked by Joseph to remember him, but he did not. Many do not remember the Lord according to His wish, although they owe all to Him; Joseph said, bear a remembrance with thee of me when it goes well with thee, (verse 14). 

    ARThe recovery of the butler was in the cup. The recovery for the brethren is in Josephs cup. It is a silver cup. Is there something in that? 

    JTThere is; it is a further thought, involving the claims of love. The true brother, the overcomer, is brought to light in Benjamin. It was in Benjamins sack that the cup was found, and that brought to light the brethren. They are restored on these lines, and recovery of what is for God today is in relation to the Lords supper. It is a test as to whether one loves the Lord. If I love Him, I want to remember Him. The butler forgot Joseph. 

    CAMThis is testimony to what God gets out of prison conditions. At first sight it looked as if the enemy had the advantage, but subsequently we see that God gains immensely out of it. 

    JTThe cup has a great place; even though the butler forgot Joseph, the thought is carried forward in chapter 44, where the cup effects much. It brings Benjamin to light, the true brother. Benjamin had never done anything against Joseph; he is the overcomer, 

    and the cup is found in his sack, which was an advantage to him, for it led to the brethren coming to light in Judah, and to Joseph making himself known to them. The Lords supper is contemplated in this section. 

    APWould you say that the greater part of Christendom is represented in the cup-bearer, who had received a measure of light from Joseph but did not go on to the remembrance? 

    JTChristendom has forgotten Christ; as was said of Moses, the man that has brought us up out of the land of Egypt  we do not know what is become of him! (Exodus 32:1). 

    WGTMany professing Christians have disregarded the covenant. There was, in a sense, a covenant between Joseph and the cup-bearer. 

    JTIf he had been a man with a heart, he would never have forgotten such a benefactor. 

    ARSDo you mean that Christians today that are not remembering the Lord through His supper have forgotten Him? 

    JTYes. It is His appointed way of remembering Him. 

    AFMAs regards the order of the Lords supper, whatever instructions are given in the synoptic gospels, they are all put together in what the Lord indicated to Paul from heaven; nothing is left out; as if the full thing should be before us. 

    JTYes, that is important to remember. Paul speaks about eating and drinking as well as the memorial. The Lord, in instituting His supper, did not eat and drink of it; He formally separates the Supper in Luke from the passover, of which He had partaken. The eating and drinking is Matthews side. 

    ARIn referring to the recovery; do we come to a point where the feelings of the Lord Jesus come into evidence typically? Scripture says, And Joseph could not control himself before all them that stood by him, and he cried, Put every man out from me! (chapter 45:1). Would it imply the intimacy of Christs relation with His brethren when He said, Come near to me, (verse 4)? 

    JTThe Lords supper is intended to bring us to that point. That is a collective idea between the Lord and His own. It may be that there are persons in the room that are unconverted, but they cannot enter into the spiritual side. 

    JHEIs there a spirit of judgment in this kings prison? The chief of the bakers is taken from it and hanged. The book of Revelation also shows this spirit of judgment. 

    JTYes; here it is not only a place of penalty, but of light involving judgment. 

    FHLOut of this prison came the Saviour of the world, which is implied in the name Pharaoh gave to Joseph. 

    JTQuite so. Now another view of Joseph is his tribal relation. It comes in late in the blessing in chapter 49, but he gets the greatest place. The archers shot at and hated him; he is a fruitful bough by a well; his branches shoot over the wall. He is not a narrow-minded brother; his outlook is wide; he is not stinted, but is by a well, where there is a constant supply of refreshment. Why then should he be shot at? This is another view of Christ and of the saints, too, but as prospered. If the Spirit is recognised, there is fruitfulness, and if fruitful, why should saints in such circumstances be shot at? That is another consideration. 

    JSAre the Gentiles in view here in connection with the branches going over the wall? 

    JTThat is the principle. It is the largeness of view. We are not narrow in our outlook. 

    CAMWhy should the Lord or the saints be shot at? That seems to be the point. 

    AFMThe more prosperous the saints are, the more they are persecuted. 

    JTExactly. It says, Joseph is a fruitful bough; A fruitful bough by a well; His branches shoot over the wall. The archers have provoked him, And shot at, and hated him; But his bow abideth firm, And the arms of his hands are supple By the hands of the Mighty One of Jacob. From thence is the shepherd, the stone of Israel. 

    JSWas not the Lord shot at in the fulfilment of this in Luke 4, as He spoke in the synagogue of Nazareth and began to testify of the blessing of God outside of Judaism? 

    JTYes. Then they led Him up to the brow of the hill to cast Him down. 

    CAMI suppose an archer is a distant enemy. People who attack in this way are not near the blessing. 

    JTYes, I suppose that is what archery means spiritually. It is a means of attack from a distance. 

    ANWIt is rather remarkable that the combat in Ephesians 6, in which there is wrestling, should also have darts, which suggest a long-distance attack. 

    JTIn warfare generally you have hand-to-hand conflict as well as artillery. Wrestling is a very hand-to-hand matter. Close combat tests us most, but there is the long-distance conflict, too, which is harrowing. 

    GMacPWould you mind saying a word distinguishing between Joseph being in prison and being a fruitful bough by a well? 

    JTThe position at the well implies the Spirit, 

    prominent in Genesis. The Lord in Luke 4:18 says, The Spirit of the Lord is upon me. There He is a fruitful bough by a well. He is serving in the power of the Spirit. 

    WGTSaul was brought down by the archers at the end of 1 Samuel; whereas David taught the men of Judah the use of the bow. 

    JTDavid is a man that learned by experience. Archery was known early; Ishmael was an archer. Jacob also, for he speaks of using his bow against the Amorite (Genesis 48:22), and here in chapter 49:24 it is said that Josephs bow abideth firm. Ishmael would attack the fruitful bough by a well; as born after the flesh, he persecuted him that was born after the Spirit. 

    ANWJoseph has his own bow, and it abode in strength, and he was victorious. 

    JTGod is never at a disadvantage. The enemy can never outdo Him in weapons or in any strategy of war, and He always chooses His own battlefield and weapons. 

    RDGIs it not remarkable that Joseph is outstandingly superior, whether in his fathers house, in Potiphars house, in prison, or in Pharaohs house? 

    JTVery true. Writing also has the character of a long-distance weapon. It was evidently present in the world before God used it; but He can take all mans weapons and turn them against him. The first record of writing we get in Scripture, as far as one knows, is in Exodus 17, which is written for young Christians specially; on the occasion of the battle of Rephidim. The account of the battle was to be written in the book, and rehearsed in the ears of Joshua. Then later God wrote on the tables of stone, which had a widespread effect. The law convicted men everywhere. Writing, today is a long-distance weapon, and the Scriptures are a weapon in a very special way. 

    JSThe word of God is said to be quick and powerful, and sharper than any two-edged sword. 

    ARIn hand-to-hand combat you have no difficulty in knowing where the enemy is. In long-distance warfare there is often difficulty in locating him. 

    JTThat is right. But the arrow at a venture reached Ahab. That is divine archery; the word of God does not return void to Him; it always reaches its object. 

    AFMTwo thoughts would be found here: But his bow abideth firm, And the arms of his hand are supple By the hands of the Mighty One of Jacob. The bow is held in the hand and needs strength to keep it firm, but accuracy of aim is also needed. 

    JTQuite so; the suppleness would imply dexterity in handling the weapon, supported by the hands of the Mighty One of Jacob. 

    CAMIt is remarkable about Ahab, because as far as the archer was concerned, the bow was shot at a venture, but God directed the arrow accurately. 

    JTThat is the ground you take in preaching the gospel. You do not know what is going on in the hearts of your hearers, but God knows. 

    RemHere it says Joseph was shot at. It does not say that he was hit. Of the assembly, it says that hades gates shall not prevail against it, (Matthew 16:18). 

    JTThey took the Lord out to the brow of the hill to cast Him down, but they did not do it. He, passing through the midst of them, went his way, (Luke 4:30). 

    FHLThis military feature of Joseph is striking. 

    JTIt is a very fine passage, referring to Christ as suffering in this way; but He overcomes in the conflict. From thence is the shepherd, the stone of Israel. He will take care of the sheep, and being the stone of Israel, things are stable. 

    APDoes Joseph represent the highest feature of truth in the idea of fruitfulness, and is he thus the particular object of the enemys attack? 

    JTComparing this passage with Deuteronomy 33  Moses blessing of the tribes  we see that Joseph represents Ephesians, the heavenly side of the truth, but in the tribal setting. Moses sees the land as occupied anticipatively by the tribes; Ephesians contemplates heaven with the saints in it. It is a great thing to be able to bear the attack of the enemy and hold your ground, as Joseph did in relation to the tribes, that is, in relation to the saints. 

    ANWWhat did you mean when you spoke about Joseph representing Ephesians tribal-wise? 

    JTWell, it is the Lord seen in relation to the tribes. It is the love setting. John 17 is that He has the saints with Him. 

    JSSo the blessing of Joseph comes in here in relation to the other tribes. 

    JTYes; and he holds his ground as attacked. Let these go away, the Lord said; (John 18:8). He protected the brethren, confronting the enemy alone. 

    JSSo He is the Stone of Israel. All are included. 

    JTYes; a permanent order of things would now be established, which opens up the truth of the assembly. 
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    THE GOVERNMENT OF GOD (JT 30)

    Acts 16:19 - 28; Acts 12:3 - 14; Genesis 39:20 - 23; Genesis 40:1 - 7; Genesis 41:14,38

    I desire to bring before you certain thoughts in regard to the government of God, first as to how it bears on the ministry or the testimony, and then secondly, how it bears on each of us individually as christians. The government of God cannot but further His interests; it can never be against His interests either in a general way or in the individual; it always culminates in advantage to the testimony and to His people. We find in the early part of Genesis when the enemy would centralise the whole race of mankind in the plain of Shinar, that God came down Himself to see what they were doing and building, and seeing what they had begun to do, He confounded their language and scattered the race abroad on the face of the whole earth. Then we find, having done that, He gives us a second time the genealogy of Shem, that is, the stem whence the testimony or the vessels of it should come, as if He were to say, Now I have dispersed the race over the face of the whole earth, I will bring in the line or family in which I intend to operate. In other words, He makes a way for the testimony when the enemy would have blotted it out. 

    This may serve to indicate what I have in my mind  how God acts in favour of His testimony governmentally. He actually came down Himself to see what the children of men did, as if He would not judge at a distance but with first-hand evidence. Then followed the dispersion and the confounding of the languages  barriers raised up between the nations, and these barriers remain. Moral walls between the nations are being built higher and higher, and we must not complain because of this. Divisions are in favour of the testimony. I do not, of course, mean division among the brethren; division among the brethren is another matter. What we have to dread is centralisation. We find throughout Johns gospel an allusion to divisions among the Jews, and the more the better, for they were those who had become hostile and reprobate, and when it is a question of evil the less concentration the better, the more division the better. It is a way made for the testimony, for what God is doing. 

    Now the present moment comes in on that head, and so I have read these passages, the first as showing what the ministry was at the outset. It is well that we should compare what we have with what has been. It is wholesome. Of old in the days of Ezra the weeping and joy mingled, the weeping being occasioned by the comparison made between what was being built in that day of small things, and what had been in the days of Solomon. It is wholesome to mingle our tears and our joy; it balances us to remember what has been as compared with what is, and then God comes in and encourages us in regard to what shall be. What has been, as compared with what is, is discouraging, but perhaps I should not say discouraging, for it produces wholesome humility and sorrow; but the comparison of what is and what shall be induces joy, and God never fails to bring in that which induces joy where there is genuine sorrow, and where things are felt. He has great regard for those who feel things; the apostle says of Timothy, who will care with genuine feeling how ye get on, Philippians 2:20 and he says to him, remembering thy tears. 2 Timothy 1:4. 

    God has great regard for these things, and so He furnishes that which induces joy in bringing to our attention what shall be. Therefore in the minor prophets, that is, in Haggai, Zechariah and Malachi, you have the announcement of what is coming in; in Haggai we read. The latter glory of this house shall be greater than the former. Haggai 2:9. 

    And as I have said, it is well to compare the ministry and the outset, and I believe we cannot get a better example of it than in Acts 16  a chapter which records its introduction into the western world, into Europe. The testimony at that moment was under pressure  great pressure! What may shine in prosperity may give way under pressure. It is when things are put to the test that their strength is brought to light. At times it may be latent and come to light, but With Paul the strength that marked him in his ministry was always there; he speaks of the tribulations he endured. It is a question of endurance, and so the Holy Spirit gives us at some length the details of his imprisonment with Silas at this juncture. 

    You will observe how the national feeling arose at Philippi, These men utterly trouble our city, being Jews, and announce customs which it is not lawful for us to receive nor practise, being Romans. I hardly know of anything more potent in that way than national prejudice. It was instanced on this occasion  what we are and what they are  a very ominous comparison! The apostle Paul addressing men would say that God made of one blood all nations that dwell upon the earth; here it is, we being Romans, they being Jews. They are troubling our city; it was a commercial matter. They were deprived of their gain, and they appealed to the national prejudice, a very common method of hostility, and the multitude was gathered against them. It was no small affair, an unusual movement was stirred up and so the crowd rose up, too. 

    The Spirit of God dwells on the severity of the treatment, the cruelty of it, so as to bring to light the character of the ministry, the joy of it, the power of it, and the superiority that shone in it. The matter is presented in full force to the magistrates, who strip and scourge the prisoners and they were thrust into the inner prison and their feet made fast in the stocks, as if those feet were never again to move in the carrying of that precious freight, which the apostle elsewhere calls this ministry 2 Corinthians 4:1 and this treasure. 2 Corinthians 4:7. Surely the vessels in which the treasure was might be regarded as at breaking-point as the cruel jailor applied his power to make their feet fast in the inner prison, but the Spirit of God tells us the effect of the marvellous power of endurance. At midnight in praying, it says, they were praising God with singing. The prison was turned into a sanctuary, as though He that sat in the heavens laughed, as if He had those who placed His servants there in derision, for in those vessels of His power, of His ministry, He had the victory over all that was opposed. I am not now speaking of the earthquake, but of what was in those two wonderful men. In prayer they sang praises to God at midnight, and the prisoners listened to them. 

    The prison, as I said, was turned into a sanctuary in which, resounded praise to God. That is the ministry at its height; and then the word to the jailor, as if to convey the character of the dispensation, was, Do thyself no harm. He had done them harm, the magistrates had done them harm, the crowd had done them harm; but they said, Do thyself no harm. What a reflection of God had come in in Christ through such ministers! They were thinking of others. No one is truly a minister of God who is thinking of himself, or of his own importance. To be thinking of others is the principle of true service, and here at the very height of physical pressure and suffering meted out to them by this very man  the jailor  Paul called out to him with a loud voice, Do thyself no harm. It is the voice of the Spirit of God portraying for us the excellency of the ministers. In saying Do thyself no harm, with a loud voice, how perfectly he was in accord with the precious treasure they had. Did ever prison hear such a voice in it? Never, I believe. It was a voice which conveyed the attitude of God toward men. The servants were not thinking of themselves, they were thinking of others, even of their persecutors. 

    I come now to chapter 12 to show you the ministers from another point of view, or how they are represented in a prisoner under other circumstances; it is at Jerusalem. The history of the testimony at Jerusalem at this juncture indicates a waning, a weakening. Herod interferes with the vessels of it, not from commercial but from political motives. He is not actuated by any religious feelings, he is a politician. The whole race of Herods were politicians, time-servers, of which there have been many by whom the testimony has suffered throughout the whole history of the dispensation. Politicians turn things to account in order to please or gain supporters. We read Herod laid his hands on some of those of the assembly. It was just a political move, and the actor is a type of antichrist, as the chapter shows; his end was that he was eaten of worms. He is acclaimed by the people as if his voice were the voice of a god, and not of a man. It was not, it was a very different voice, but because he gave not God the glory he was eaten of worms. Such is the end of political power which is active against the testimony of God; the government of God is against it. A politician is one man, a statesman is another. We pray for a statesman, a man responsible in a state, but not for a mere politician. We pray for those who are in authority, but not for time-servers, such as those whom Herod represents. He intended to bring Peter forth to make a show (verse 6). 

    No doubt it was in a sense to the credit of Peter that he slept, but I wish to use the facts related to show how from the outset of the ministry and extending down to modern times the government of God has intervened for us. Peter is in prison, but he is not presented in special suffering, as were Paul and Silas; he is sleeping, but the record shows divine intervention for the deliverance of the minister. Many of our brethren are thus in prison; I speak now of the facts here as illustrative; they are not suffering; they are quite unconscious, but nevertheless they are in prison, and for the moment out of commission, unavailable for that service which the Lord Jesus is maintaining. The angel comes and smites Peter on the side as if to remind him of the love of Christ for the assembly, for surely that is what every servant should think of; it is because of it that he is here; for he is here on account of the assembly. Whence is the assembly but from the side of Christ, as Eve from Adam? It is Himself, in that sense, object of His dearest affections. 

    Peter was to be released to serve her, to take care of her. It may be there are those here who are in prison, who are not available for this blessed service, and if so, the Lord would, as it were, smite you on the side to remind you that He has been smitten, the soldiers spear pierced His side. Would Peter not know that? He did know; he knew all about the death of Christ, about the cross and about the soldiers spear, but he is reminded of it by the action of the angel  a most striking testimony to one who knew how Christ was smitten. The angel does everything. A light had shone in; things were done in the light. If it were not for the light that shone in the modern prison in which we were, who of us would have come out? 

    The light has shone in and the governmental action of God has opened the door for us. Many have come out, but there are many yet to come; let us pray for them, for they are in prison. The angel gives all the directions. It is a question of the governmental action of God, the Lord acting providentially, as He says, I have set before thee an opened door. Revelation 3:8. He 

    has done it. What agencies He has employed we cannot enumerate, but He has done it, and no one can shut it; so the angel said to Peter, Follow me. Ah, yes, it is a question of following! Let no one draw back, if he has begun to move. Follow me, the angel said, Cast thine upper garment about thee. Note the attention and consideration for Peter, for his comfort. He is not to be exposed to the cold, he is provided for, but he has to follow, and when he passed through the first and second guard, the iron gate which led into the city opened of itself, and the angel and Peter went down one street, and the angel left him, and Peter came to consciousness. Are we following in consciousness? How many of us are asleep? Consciousness, as I am applying these incidents, is that I come back to see what I am in Christ and what I am as having the Spirit of God. I have come to myself, I am no longer asleep, I am awake. I have come into consciousness. 

    And now Peter moves of himself. How delightful for heaven, as the believer, thus delivered moves in consciousness! And where does he go? He goes to the house of Mary where prayer is being made. He had come into the city, and now he is a representative of Christ; as Paul in the prison represented God and Christ, so Peter as out of the prison represents Him also. He has got a voice; Rhoda comes to listen, it says, not yet to open the door. She was a doorkeeper, as we may say, and doorkeepers do not open to everyone, they want to know who it is, who is there; anything else is looseness, and God hates looseness; opening the door to everybody is looseness. You want to hear the voice; Rhoda came to listen; she went to the door to listen. There were four thousand doorkeepers in Davids time, as we learn in the book of Chronicles; how we need them! People are discerned by their voice and Rhoda knew the voice. 

    I dwell on this because it is so illustrative of the present moment. The Lord has opened the door and ministry has been released, and now it is a question of coming into consciousness, of representing Christ. What kind of voice has one? If ones voice is not like the voice of Christ, of what value is it? Mere words are of little value. My sheep hear my voice. John 10:27. Rhoda recognised the voice, others did not; they said she was mad, but she stood to it. Now all that took place outside the prison. But I want to come to Genesis so as to show you how this government of God acts on the individual believer, gain accruing. Every one of us is under the government of God. One would not be outside of it, for it is in ones favour. The first thing in this remarkable history of Joseph is the light that he had; it must have been an immense leverage to his soul from the outset. He had the light of what Gods thoughts are about him. Think of Gods thoughts about every one of us, away back before the world was! Let it come into your heart that God was thinking of you before the world was. Marvellous! He is thinking of you now, He was thinking of you then. Although things may go hard with you, love is behind it  love that thought of you before the world was, love that gave Christ in the fulness of time for you, is now behind the discipline, and none of us can afford to do without it. The question now is, how you go through it, whether you are like Christ in it, or whether you are just a poor unbelieving person going through it with groaning, complaining, bitterness, and recrimination. If so you are missing the gain of it all; you are robbing yourself of the gain that God has for you. And so you find that Joseph was loved of his father more than all his brethren. How precious that is! It is most touching that he was loved of his father. You know the history, and the more his father loved and honoured him, the more he was hated by his brethren. A sorrowful thing, but necessary for the course of his education, for the divine curriculum! Alas! for the brethren, but happy for Joseph. He is going through, he is loved of his father, and now the light of heaven comes into his soul, the light of what God had in mind for him: his sheaf stands up. He is to be in power while others do obeisance; and then again, the sun and the moon and the eleven stars will bow down to him. What a future that is! It was to be a reservoir of moral power in his soul; he is to go through in it, hence you find that he is always victorious; he is never under things. 

    Then an extraordinary history comes to light. He is cast into the kings prison, into the tower-house  the place where the kings prisoners were kept. It is a question of the king, and not of that wretched woman who belied him. It was a question of where the kings prisoners were; where they were is where Joseph was; that is where I am; that is where you are; as the apostle says, Prisoner of the Christ, Ephesians 3:1 not the prisoner of Caesar, but prisoner of the Christ; and again, The prisoner in the Lord. Ephesians 4:1. It is a question of Christ, but then the Lord was with Joseph; it is stated that Jehovah was with him. Let us see to it that if in the government of God we are in the prison, we are not in it alone. I am a poor companion to myself, a very miserable companion, but the Lord said, I am not alone, for the Father is with me. John 16:32. And Paul said, The Lord stood with me, and strengthened me. 2 Timothy 4:17. It is not Gods intent that we should be alone, and we need not be. The three in Daniels day who were cast into the burning fiery furnace were not alone. There was one like the Son of God there. What companionship! And so it says here that Jehovah was with him. 

    Well now, see the effect of this on his spirit. He is in every instance promoted; he establishes confidence at once in those with whom he has to do. How important that I should convey my uprightness, my integrity as under the government of God. Thus I secure the confidence of the brethren. Want of confidence hinders promotion; it is the establishment of confidence that brings in moral promotion. It cannot be resisted, it is moral superiority, and who can stand before that? It says, Jehovah was with him. The prisoners are all put into Josephs hands; whatever was done in the tower-house he did it. 

    Then two notable prisoners  the butler and the baker of Pharaoh  are put into the prison, and the point is they were put in the place where Joseph was imprisoned. Had Joseph been there grovelling in his misery, what would have been the gain of being put where he was? But it was to their advantage, and sure enough he ministered to them. One morning he goes in and their countenances are sad, but his is not. He is in conscious victory, but he notices that the countenances of these men were sad. It is not any perfunctory service with him; he is doing it cheerfully, and Jehovah is with him. His work, although menial, is done properly and sympathetically, and he inquires the occasion of the sadness of their countenances. All know the dreams of the butler and the baker. I only touch on the solicitude of this remarkable prisoner for his fellow-prisoners, Why are your faces so sad today? They had not Jehovah with them. Alas! how many of us are like this, with sad countenances. 

    Well, Pharaoh sent for him; the hour had come for his release. One has often been encouraged with that thought. The days of thy mourning shall be ended. Isaiah 60:20. God always limits the suffering, and no one can go beyond His limit. Whatever occasions pressure, or entails it, God has marked the limit of the suffering, and so the psalmist said, Until the time that his word came: the word of the Lord tried him. Psalm 105:19. And then  beautiful touch!  The king sent and loosed him; even the ruler of the people, and let him go free. It is liberation day  let him go free. 

    But how does he go, and where does he go? It says that he changed his clothes and shaved. That is a very important touch to my mind, for one is now to put on the effect of the discipline, one has to show it. Joseph has to appear before the king; he does not go back to Canaan whence he had come, he went in to the king. He changes his clothing  an important matter. The prison garment is laid aside for apparel suitable for the presence of the king; and he shaved. These things point to the sense he had as to what was suitable to the royal presence as he was liberated. He is now presented. You have now to think of what others think of you. You are coming out victoriously and you are in suitable attire. You have been released. Let him go free. But what has the king to look at? How are you to appear? There is Joseph before him. You can picture that young man, thirty years of age, in full manhood, with all that experience of life behind him, and all that light in his soul, in the presence of the king. Spiritually the position is great. 

    Now, what does the king think? Pharaoh says to his servants, Can we find such a one as this is, a man in whom the Spirit of God is? Not such a one as that, but such a one as this. He was in his presence; what a man he was, as I said, in full manhood, with all that light in his soul of which we have spoken, with all that experience, clothed and shaved, standing in the presence of the king! What will Pharaoh do with him? Can we find such a one as this? he says, a man in whom the Spirit of God is. It is such a one that God would use, one who has the Spirit, as God says of Joshua, a man in whom is the Spirit. Numbers 27:18. We are not to serve God in our natural ability, but in the Spirit. Some of us may think too highly of our natural parts. We deceive ourselves; God will not use us. Not by might, nor by power, but by my Spirit, Zechariah 4:6 and hence it is here, Can we find such a one as this? There is Joseph, victorious on moral grounds, in the presence of the king. 

    The Holy Spirit right down that chapter occupies us with the dignity and glory heaped upon Joseph, and the new name given him, Zaphnath-paaneah. What a marvellous setting forth of the effect of the righteous government of God, having love behind it! The object of it is to fit us for the exalted situation to which we are called, a situation far exceeding that of Joseph. The Lord said to His apostles, Ye shall sit on twelve thrones, Matthew 19:28 and through Paul to the Corinthians, Know ye not that we shall judge angels? 1 Corinthians 6:3. But greater still, we are as sons of God, called to companionship with Christ for ever, and hence the importance of accepting humbly the government of God. Love is in it, so that we should be wholly fitted for our great calling and Gods pleasure in us there, and correspondingly for service and testimony here. 
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    GENESIS 40 TO 45 (CAC 1)

    Genesis 40 - Genesis 45

    Chapter 45 brings us to the point where Joseph makes himself known to his brethren. We have seen that Joseph was a type of Christ as beloved of the Father, clothed with the witness of the Fathers delight in Him, and marked out as the One destined to be supreme, but hated and rejected  in figure killed  by his brethren. The more the Lord was marked out as honoured by the Father the more distinctly the rejection of the people manifested itself. But all was overruled to bring to light the perfection of Christ, and the whole counsel of God. 

    In the exaltation of the true Joseph and the blessing of the Gentile world, the Lord gets a wider place. We see in Isaiah 49 how Israel is not gathered, but that opens a way for the Lord to have a wider sphere and glory, so that He is Gods salvation to the ends of the earth. Joseph went down to Egypt and was tested there; but Jehovah was with him, so that all who gave him his place benefited, and everything prospered in his hand. We get this in Isaiah 53; Christ rejected by Israel, but Jehovahs pleasure prospering in His hand. It was a great cheer to the heart of the Lord in John 12 to hear the Greeks saying, We would see Jesus. It opened up to His vision that wide world of blessing which He was going to fill with fruit for God. 

    Joseph was tested before the fulfilment of what he said; tested by the seductive influences of the world, and then by the prison. But found equally perfect in both, like the Lord in the temptation at the beginning of His history, and then by all the exercises of the garden at the end. Testing comes before exaltation. Joseph was tested in lowly circumstances before he administered in glory, and the moral perfection and beauty that qualified him to rule were fully manifested in him. The One who is to rule has been tested. His competency and moral suitability were tested and approved before He was exalted. Faith is always tested by beguilings on one hand and buffetings on the other. We are not so much tested in public as in secret as to what motives really rule us. Joseph was found in the most humiliating position in prison, but Jehovah was with him and he prospered there. It seems to be part of Gods way to develop things in secret which will afterwards come into public view, like David first fighting with a lion and a bear before meeting Goliath. The man with whom the wisdom of God was in obscurity was quite ready to come out in public at the suited time for him to do so. 

    The first Psalm presents the Man who prospered in lowly circumstances, and the second gives His exaltation. The first Psalm gives His moral suitability, and in the second He is the King  Jehovahs Anointed  He is a Man suitable to God in every way. Joseph proved himself suitable; the devil could not deflect him from the path of piety by seduction on the one hand, or the afflictions of the prison on the other. He felt the testing keenly; The word of Jehovah tried him, but he answered to the test. He never gave up what had been revealed to him when the sheaves bowed down to him; that was the word of Jehovah, and he never gave it up. The Lord never gave up His true place before God; before Pilate He witnessed a good confession. There is no failure recorded in Joseph; of all the types in Scripture of the Lord, Joseph occupies a peculiar place in that way. 

    Then the capability of Joseph came out in prison, just as distinctly as it came out afterwards in the administration of the kingdom. He could interpret dreams in the prison before he did so in the palace. The varied aspects of the wisdom of God in Joseph are very interesting. When he was in prison the wisdom of God came out in connection with obscure circumstances, but all the wisdom that would administrate in the kingdom was there. The circumstances were limited and obscure, but the wisdom was the same. The assembly is in circumstances of limitation and weakness here, but it is the same vessel of administration as it will be by-and-by. So Paul connects the administration of little matters with the administration of the kingdom (1 Corinthians 6: 2, 3). Then there was wonderful wisdom in Joseph in dealing with his brethren; he could not only administrate good for the world at large, but he had divine wisdom to produce exercise in the souls of his brethren. 

    We see Josephs wisdom coming out in giving Pharaoh advice: Now let Pharaoh look himself out a man discreet and wise, and set him over the land of Egypt. And in Josephs elevation we see a picture of the Lord in His present place of exaltation; He is universal Lord. Joseph gets a wonderful title; Zaphnath-paaneah means Saviour of the world. Or one interpretation of it is Prince of the power of the life of the world, a very beautiful and suggestive title. The Lord is now in exaltation and is the Saviour of the world. What a contrast to Ephesians 2 where Satan is the prince of the power of the air! The Lord is the Prince of the power of the life of the world; nothing less is in view than the world; the fullest possible provision is made for the world to come into salvation and life. Every blessing of God is administered through Him. And there is infinite fulness in it; there is provision for everybody. Seven years of plenty  full supply for the world famine  Corn as the sand of the sea. 

    In this type Pharaoh represents God. You cannot run one type into another; you have to see where a type begins and ends. Here Pharaoh is a type of God who has exalted the true Joseph in view of salvation, and life, and plenty being brought in for the whole world; the whole world has come into Gods view for blessing. 

    Chapter 45 looks on to the time when Josephs brethren (Israel) will be brought to recognise Him, and it shows how the remnant of Israel are brought to recognise Christ now. What is in view in the closing chapters of Genesis is Israel blessed, not in Canaan, but in Goshen; they are blessed in a place outside their own promises. The kingdom of God and its blessings are now found amongst the Gentiles; and the remnant of Israel participate in that, and in church privilege and blessing. Joseph exalted is a type of Christs present place as Administrator of world-wide blessing, and Israel, if blessed at all, must be blessed under that administration. Then we see that Joseph gets Asenath, a Gentile bride; and Manasseh  made to forget his toil and his fathers house; and Ephraim  double-fruitfulness. The Lord has now got what enables Him to forget that Israel despised and rejected him; the assembly is so much to Him that He has no sense of loss. It is like Rebecca being a comfort to Isaac after his mothers death. The remnant of Israel was brought into blessing connected with the place which Christ has as exalted to the right hand of God; Goshen speaks of that. 

    The remnant of Israel are all in the assembly now; there are many of them throughout the world at this moment, for God has taken pains to preserve a remnant. God has kept alive the remnant of Israel in assembly blessing; He has always had a remnant and they are in the assembly now. And all the blessings and promises that belong to Israel are being treasured in the assembly now as nourished in Goshen. Joseph was the one by whom God preserved the life of Israel; and then there is also seen in this type the wide scope of the gospel; Christ is The Prince of the power of the life of the world. He is the Administrator of world-wide blessing. 

    Then we see the wisdom of God in Joseph in bringing about exercises in his brethren. From chapter 42 to chapter 47 we get a lovely and detailed unfolding of how his fathers house became dependent on him, and had to learn by their need to appreciate his greatness. When his greatness was presented to them in testimony they resented it; they would not have it that their sheaves were to do obeisance. But in their need they found there was corn in Egypt, and they went down, having learned through their necessities to appreciate Josephs greatness, though he was yet unknown to them. 

    Although coming to him, they needed exercise to know him, and that was what was in his mind to bring about; he dealt with them in wisdom to bring them into exercise as to the past; he spoke roughly to them. There was divine wisdom in that. The Lord is always bent on dealing with the true state of our souls, so that He may uncover the root of things, and bring us in uprightness to know His heart. The Lord always intends to get our souls near Him, not just to make us comfortable. We would often like Him to speak gently to us even when there are many unsettled questions, but that would result in our settling down at a distance without knowing His heart. He says, as it were, Nothing will satisfy Me but to have you near Me, and that you should know My heart; and in order that this may be truly brought about I must bring to light all that has been in your heart; so I will send you one trouble after another. He spoke roughly to them. 

    They had to be deeply exercised about their sin and guilt. The exercise as to their own state had to be gone through. We are all glad to be on the line of blessing, to get corn from Joseph; but none of us naturally like to face exercise as to our moral state. But this is a great necessity if we are to know the Lord. He cannot give the knowledge of Himself to a heart not morally right. 

    Joseph made all to depend on Benjamin coming. Israel will have to learn the value of Christ as the One by whom alone they can find acceptance, and be saved alive. They will be brought to own their guilt concerning the true Joseph (chapter 42: 21), and to see their guilt brought home in the person of Benjamin. This is a deep exercise; We are verily guilty; they will begin to feel how badly they have treated Christ. But it is deeper later on, when the silver cup is found in Benjamins sack. 

    This exercise has to be gone through by every Jew who is converted, and in principle by every one of us. Their guilt was brought home to them in the person of one who had no part in it at all. The Jews will learn to see it in the guilt-bearing of their Messiah  the One who never sinned. The guilt came upon the true Benjamin, as taken by Him in grace; and the Jews will learn their guilt by learning how Christ bore it sacrificially on the cross. We never learn the depths of sin except by learning how Christ took it up and bore its judgment in infinite grace. God has found out my guilt in the death of Christ in a way that humbles me to the dust. Benjamin had no part in the guilt; so the One who knew no sin, and in whom was no sin, was made sin for us. The cup was found in His sack. Judah then takes responsibility upon himself, and identifies himself with Benjamin as the guilt-bearer. What a day it will be for Judah when he does this, when he uses the language of Isaiah 53: 4 - 6! Judahs intercession is typical of the sorrowful exercises of the remnant when the spirit of grace and supplication is poured out on them. When Judah mourned, and pleaded to be allowed to be in Benjamins place, the work of exercise that Joseph desired to bring about was complete. He could then make himself known to his brethren. 

    The two tribes who are recovered will take up the exercise on behalf of the nation of Israel. Judah will go through the tribulation in the coming day, and will go through deep inward exercise also, and then the true Joseph will make Himself known to them, and will comfort their hearts by showing them that God has been behind it all. What Joseph said to his brethren is like what Peter said, I wot that through ignorance ye did it. In Hosea 11 we find God saying that He would not give up Ephraim, and the reason is, For I am God and not man. What Josephs brethren did was meant by them for evil, but God meant it for good; and God is God, and will have His way in spite of man. 

    Then Jacob was sent for; he and his sons had to give up the land for the time, and go down to Egypt. Joseph was Lord of all Egypt, and could speak of all my glory in Egypt, and of the good of all the land of Egypt. It is not Israels promised blessings in the land of Canaan, but something quite apart and distinct in a peculiar moment which intervenes before they get the former. It is blessing in Goshen, which I take to be suggestive of Israel having part along with Gentiles blessed of God through the exaltation of Christ. They have to give up the land for the time that they may have all where Joseph lives. Joseph is still alive; Joseph my son is yet alive (chapter 45: 26, 28). Everything is secured in Christ risen. In that connection we get Beersheba and the God of his father Isaac (chapter 46: 2). The oath and promise of God are secured in Christ risen. Israel has had to leave the land for the time, but the possession of it is a certainty for faith. 

    The apprehension of Christ as risen prepared the remnant to move to new ground  to give up the earthly promises for the time, and to move into church position and blessing. Jacob saw the waggons; they were a suggestion of the necessity for movement into a new position; such a movement as we see at the end of the Gospels and the beginning of the Acts. Israel got a word from God, Fear not to go down to Egypt. 

    Then in chapter 46 we get the names of the sons of Israel who came into Egypt; a remnant according to the election of grace. Seventy is a complete number  7 x 10; it speaks of the whole company of Gods elect in Israel preserved and nourished in assembly blessing instead of in Canaan, their own promised portion. And there they were shepherds. The apostles became shepherds in Goshen, tending the flock of God in church position and blessing. 

  

  
    GENESIS CHAPTER 40 (JND 35)
    

    
    
  
  
    GENESIS CHAPTER 40 (JND 35)

    Genesis 40

    Josephs history is excessively interesting, but I do not think he is. He was upright and God-fearing, and Gods hand was with him, but there is very little of God in his history. We are in Egypt, and it is Egyptian, and worldly, save that God is everywhere. With his brethren at the end he was gracious; he closes with the Sovereign God, not Jehovah, chapter 50: 24, 26. 
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    COMMITTAL TO THE WILL OF GOD (JR 1)

    Luke 22:39-46; Genesis 40:14; Genesis 40:23; 2 Samuel 17:15-18 (first part); Esther 2:21-23

    I desire to speak about how at times certain responsibility falls upon us: certain matters involving the will of God may lie on any one of us to do.  If we are faithful God can use us in a certain situation. 

    We need to see that, while God works out His purpose and His counsel, He is never disappointed and He is never taken by surprise.  We were speaking last night about one of the names of God being The Same; no matter what comes in, no matter how the enemy attacks, God is never surprised, He is never taken aback, He is never disappointed and everything will go through according to His mind.  God is never diverted by what happens; He always has the initiative and proceeds with it in spite of anything that might come in to hinder.  Now that is Gods side of every matter.  Along with that there is our side.  At some time any one of us might find himself or herself in a position where something depends on that one to do, and God would count on such a one to act rightly in those circumstances.  What I have to say ought to encourage anyone who finds himself or herself in a certain situation.  The test is whether in that situation I am going to be committed to the will of God or whether I am going to fail Him. 

    Now we begin with Luke 22 because we find the Lord Jesus Himself in a certain situation.  We find Him in a situation, dear brethren, where everything depends on Him  everything.  The weight of responsibility on the Lord Jesus in this section who could estimate?  The whole matter of the will of God, the whole purpose of God and all His counsel, all His plans depended on the Lord Jesus in this situation in which He was.  We could not of course think of the Lord Jesus failing and yet we are to admire, we are to adore our Saviour who was in this position where everything for the glory of God and everything for the blessing of man depended on Him.  So it says, he was withdrawn from them about a stones throw, and having knelt down he prayed.  Think of the perfect dependent manhood of Jesus!  He is presented here as the dependent One who counted on His God.  What a faithful Servant He was!  We need hardly say that, we all know He was, and yet to view Him in this situation would encourage any one who finds himself in any position of responsibility.  What responsibilities lay on the Lord Jesus at this moment. 

    He is facing death, He is facing the bearing of the judgment of God, He is facing being forsaken.  Satan is bringing his power to bear against Him.  Think of the Lord Jesus in that situation, and He is there in perfection.  He was a real Man and yet Gods purpose was as safe in the hands of the Lord Jesus at this moment as it ever was.  All that God had planned for the maintenance of His own glory and for the blessing of every person in every family which has been secured and will yet be secured depended on the Lord Jesus at this moment.  He was facing the matter of Gods will.  Having knelt down he prayed, saying, Father, if thou wilt remove this cup from me.  The Lord Jesus is in perfection shrinking from what faced Him.  We all know what it is to shrink from what faces us in certain situations but that would not be perfection, but it was perfection in the Lord Jesus.  Who He was, the kind of Man He was must necessarily shrink from what faced Him.  And yet would He flinch?  He said, but then, not my will, but thine be done.  Then it says, an angel appeared to him from heaven strengthening him.  Think of the Lord needing strengthening at this moment.  It shows, dear brethren, the reality of His manhood.  He was a real Man here and the whole responsibility of carrying through the will of God depended on Him.  I say again, Gods purpose, Gods plans were as safe in the hands of Jesus at that moment as when these plans were made or at any moment in the history of eternity and time, all Gods purposes were as safe in the hands of the Saviour in Gethsemane as ever they were.  What a perfect Man He is, what a model for us, what a subject for our contemplation, our adoration!  This would give us strength: to see the Lord Jesus in the perfection of His dependent manhood facing a situation where everything depended on Him.  It would strengthen us to face some little situation, some little difficulty that confronts any one of us at any time.  You can see the intenseness of the conflict here: an angel appeared to him from heaven strengthening him.  And being in conflict he prayed more intently.  And his sweat became as great drops of blood, falling down.  This is manhood in perfection.  This is manhood in conflict such as we shall never know, the depth of which we shall never know, for it is our Lord and Master in conflict here.  Then it says, rising up from his prayer  rising up from the depth of conflict, rising up from that depth of anguish in which He was involved in Gethsemane, rising up from his prayer, coming to the disciples, he found them sleeping from grief.  Oh what a model we have, dear brethren, what a Man, what a blessed, perfect, dependent Man that we need to get our eye on and keep our eye on to encourage us to face any situation whatsoever!  We need to be formed in this kind of manhood, and we will be as we contemplate the Man we desire to be formed after, and the Spirit will help us in that formation.  There is a need at the moment for manhood of this kind.  We were speaking in the reading in 2 Peter 1 as to certain features: in your faith have also virtue; these features are features of manhood according to God.  Think of what virtue there was with Jesus here!  Was there not faith?  Was there not virtue in His faith?  Was there not courage when He rose up from His prayer and moved forward to be the victim, to undertake all that the will of God involved at infinite cost to Himself  rising up from His prayer He proceeded!  What a blessed theme of contemplation we have in the Lord Jesus! 

    Now we come to this incident in the book of Genesis.  The situation spoken of here involved this cup-bearer.  He had received certain benefits from Joseph, he knew Joseph, Joseph interpreted his dream and encouraged him.  Joseph gave him a message of peace and you might say he was the means of preaching the gospel to him.  Joseph gave that man glad tidings which he was glad to receive.  And Joseph asked one thing from this man, just one thing.  He said, Only bear a remembrance with thee of me when it goes well with thee.  He makes a request: Joseph says in effect, I have preached the gospel to you, you are going to be liberated; you had a vine before you, your head is going to be lifted up and you will be restored to your office.  That was glad tidings for this cup-bearer because he was troubled.  Joseph says, Only bear a remembrance with thee of me when it goes well with thee... and make mention of me to Pharaoh.  Had not this cup-bearer reason to have Joseph in his heart and to look for an opportunity to bring Joseph in?  Have we not reason to, dear brethren?  Have we not reason to think of the Lord Jesus and all He has accomplished for us?  Have we not reason to look for opportunities to bring Him in?  Instead of that it says, the chief of the cup-bearers did not remember Joseph, and forgot him.  That is our frailty, our weakness, our self-occupation, our self-interest.  Instead of looking for opportunities to bring him in, the cup-bearer did not remember him and forgot him.  How ungrateful!  Can we put ourselves in that position?  Can we see how ungrateful we have been?  Have we not arrived at how unfaithful we have been? 

    Now, this cup-bearer was the necessary link between the situation which arose and the introduction of Joseph.  Joseph was unknown and it was the cupÂ­bearer who eventually was the link, who was the means of introducing Joseph to the critical situation which arose in the next chapter.  Pharaoh dreamed a dream and there was no one to interpret it; and as far as Egypt was concerned no one knew about Joseph except the cup-bearer who ought to have been the link but he did not remember Joseph and forgot him.  But he comes to it; he comes to it in repentance.  When the situation arose and there was no interpreter, this chief of the cup-bearers remembered about Joseph and was the means of introducing Joseph into the critical situation.  How valuable to know the true Joseph in this day, the interpreter, the One who makes all things clear!  We were speaking about the Lord Jesus as Head, source of wisdom, love and power.  There may arise locally a situation where there is need to bring in Christ.  We read, Then spoke the chief of the cup-bearers to Pharaoh, saying, I remember mine offences this day.  He becomes the means of introducing Joseph who takes over the whole situation.  Instead of calamity he takes over the whole matter, explains it all, and takes charge of it all, and becomes the great administrator of food in the land of Egypt.  He explained about the seven years of plenty and the seven years of famine.  I have no doubt we have had seven years of plenty in the history of the testimony in the ministries, and we are now in the seven years of famine, but whether you are in the seven years of famine or the seven years of plenty makes no difference if you know Joseph.  There was as much available under Joseph in the years of famine as there was in the years of plenty.  The fact is the famine became the means of bringing Joseph into pre-eminence.  As long as there were seven years of plenty Joseph was the administrator and he laid up the grain, but he became indispensable when the years of famine came and the word was, Go to Joseph .  The cup-bearer seems a very flimsy and very slender link, and yet through repentance he became the means of the introduction of Joseph to the whole situation and the whole situation changed.  He was not like our Lord and Master in Luke 22, he was not marked by perfection, very far from it.  Two full years elapsed before a situation arose when he remembered about Joseph.  It reminds us of our own frailty, our own unfaithfulness, how unfaithful we have been, and yet a certain situation has arisen in which we can have some part, and we are privileged to have some part, in the introduction of the true Joseph. 

    In 2 Samuel we can see that being in a certain situation where the will of God is involved does not necessarily depend on age or experience because here a maid is a link.  It is the maid whoever she was, some unnamed young sister who becomes the link between Hushai and David.  There was need for a link there to fill its place and it was seen in this little maid.  There was a little community with the ark in Jerusalem, secretly, where Absalom reigned publicly, and the link between that community with the ark in Jerusalem and David in rejection was the maid.  It says that Jonathan and Ahimaaz stayed by En-rogel for they might not be seen to come into the city.  This has been spoken of as a kind of secret service; secret things are going on about which the enemy knows nothing.  It is always a comfort to realise that the enemy, Satan, is a creature and has certain limitations.  He is not almighty, he does not know everything.  There are certain things he has not the capacity to understand or appreciate.  Think of Job for instance.  All Satan could see about Job were his circumstances and his possessions and his health.  He did not know what reserves God had in Job.  Therefore Satan acts in the circumstances thinking that that is all that matters, but there was depth in Job which came to light and which Satan had not the capacity to appreciate.  The mysterious links in affection that the saints have together Satan does not understand.  The work of God in the believer Satan does not understand and does not have the capacity to appreciate.  Now that is a great comfort.  He knows what we are in the flesh because he has had a hand in producing that.  It was the poison of the serpent instilled in to Adam and his wife that has marked the whole race.  He understands that all right. 

    He understands how the flesh reacts to certain situations, but he has not the capacity to understand the work of God, and motives and desires according to God.  Therefore there are certain secret things that proceed that Satan does not have the capacity to understand or appreciate, and that is always a great comfort to have before us.  So there is a certain secret order of things in Jerusalem that Absalom knew nothing about, and that secret order of things in a few in Jerusalem was a means of the overthrowing of the whole Absalom power.  A link was necessary in this chain and a little maid was that link  a young person.  Hushai needed to send this message to David, Hushai was in Jerusalem, one of this little community we were speaking about, and David was in rejection, and the priests sons, Jonathan and Ahimaaz, stayed by En-rogel, they might not be seen in the city; but the maid took the message, 

    the maid formed that link.  Now dear young believer whoever you may be, I would like to encourage you to be committed to the will of God, to be committed to what is right, to be committed to the promotion of the Lords interests here.  Things may look dark and confused but I would like to encourage every young person here to have some part in the Lords interests at the present time of whom the maid is an example. 

    Now I have only a few words to say about the book of Esther.  It is a very interesting history.  Mordecai is found sitting at the kings gate, that is, to use Christian language, he was standing by the rights of Christ.  Whatever happened, Mordecai sat at the kings gate, he was faithful there.  Two men sought to lay hand on king Ahasuerus, and because Mordecai was sitting at the kings gate he learned of it and he told Esther the queen, and she told the king in Mordecais name, and the matter was investigated and found out and they were hanged on a tree, And it was written in the book of the chronicles before the king.  That little statement is of all importance: it was written in the book of the chronicles before the king.  It forms an important link in this book.  Then it was forgotten about.  There is a certain lapse of time: the first verse of the next chapter says, After these things king Ahasuerus promoted Haman the son of Hammedatha the Agagite, and advanced him, and set his seat above all the princes that were with him.  But before Haman the enemy of the people of God is established, this regarding Mordecai was written in the book of the chronicles before the king.  The fact that this was written in the book of the chronicles before the king became the means of the overthrow of the whole Haman system.  It seems to be a little incident, and it was forgotten about, but if you read the history you will find that it is afterwards referred to.  I have heard this book spoken of as a drama, but it is real life.  It is not a drama out of any mans imagination, it is a drama which actually happened, and many things like this have happened in the history of the testimony.  Haman is promoted, and Haman has his way; you would think that Haman is just going to remove the Jews from the face of the earth, so much power is given to him, but before he is advanced a certain thing was written in the book of the chronicles before the king.  Haman made the gallows fifty cubits high.  Who were the gallows for?  For Mordecai who sat at the kings gate.  Who was hanged on the gallows?  Haman who made the gallows.  How did it come about?  Because the king could not sleep and he sent for the chronicles and he read about Mordecai.  He said, What honour and dignity has been done to Mordecai for this?  It became the whole turning point in the history.  I want to point out that some little incident that might appear insignificant, where somebody is faithful, becomes the means that God uses to overthrow the power of the enemy. 

    I think all this should encourage us.  No incident is too small, no expression of faithfulness to God is too small.  God takes account of every one of them.  You may remember that the Lord said regarding His disciples, ye are they who have persevered with me in my temptations, Luke 22:28.  Let us be like Mordecai, be committed to sitting at the kings gate.  Let us be jealous for the Lords rights in His absence.  Who is jealous to provide conditions suitable to Him down here in localities?  The Holy Spirit is.  I say without hesitation, the Holy Spirit is committed to the maintenance of the Lords Name and the Lords pleasure here in His absence, and He will encourage and help us to fill out the part that belongs to each one of us in the history of the testimony while we are still here.  May the Lord help every one of us. 
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    REMEMBRACE OF THE LORD JESUS (JT 8)

    1 Corinthians 11:23 - 26; Genesis 40:14,23; Genesis 41:9; Exodus 32:1

    It is in my mind to inquire as to how we regard the Lord Jesus Christ in the way of remembrance, whether our remembrance of Him is an historical one, or whether we hold Him in affectionate remembrance. I have read the passage from 1 Corinthians because it suggests the latter. The Lords supper is to enable us to keep the Lord so before us, that we hold Him in affectionate remembrance. The designation used by the apostle Paul shows that it was so in his case. He says, I have received of the Lord that which also I delivered unto you, that the Lord Jesus the same night in which He was betrayed took bread. The Lord Jesus is the designation which denotes that Christ was held in affectionate regard and remembrance by Paul. We all know that in his different epistles he speaks much of Christ. If he is presenting a certain line of truth he uses the designations which cover that. If he speaks of the Lord as the One through whom things have been effected for God, he usually refers to Him as the Lord Jesus Christ. Indeed it becomes an inquiry to one whether the habitual use of any designation by us does not in some sense indicate our regard for Christ. 

    Now, as I have said, the apostle in setting out some line of truth usually employs a designation which covers that line of truth. For instance he says, there be gods many, and lords many; and there are, dear friends, gods many, and lords many; but to us there is but one God, the Father. That is not necessarily our Father, it is the Father; and he goes on to say: of whom are all things, and we for him. The Father is the Source of everything. And then he adds to that and one Lord Jesus Christ (1 Corinthians 8:5,6), 

    that is to say, to us there is ... one Lord Jesus Christ, by whom are all things, and we by him. That is, he regards the one Lord as Jesus Christ who has effected things; and oh, beloved friends, what has He effected? Well, He has brought us in; and we (he says) by him. He has brought the saints in; the great result of His work in becoming Man is that He has us all. I do not know whether you regard yourself in that light, but I do; one regards oneself as by the Lord Jesus, brought in, as it were, as a trophy, we by him. But all things are by Him. Think of the vastness of the scheme, every divine conception brought in by Him; all that order of things of which the tabernacle is a figure, brought in by Him. But how blessed in the meanwhile that our place is now by Him. There it is one Lord Jesus Christ; and then if the apostle speaks about things that have been effected he refers to them as in Christ Jesus; they are in the anointed Man, I do not suppose any one of us would wish them elsewhere. God has been pleased to commit Himself to Christ; that is the idea of the anointed; God has been pleased to commit Himself to the Lord Jesus, and He has placed everything there; we do not wish them elsewhere. 

    If it is ones own position one is entitled to reckon oneself dead indeed unto sin. The Lord resisted unto blood, striving against sin; we are entitled to reckon ourselves dead to it, but more than that we are to reckon ourselves alive unto God, in whom? In Christ Jesus (Romans 6:11). One is entitled to reckon oneself as in the Man to whom God has committed Himself. And if God has given to us, in His great act of favour, that which we so often dwell upon, and yet so little understand, eternal life, if it be that, where is it? Well, beloved friends, according to Paul, it is just there, it is in Christ Jesus our Lord; and the more we treasure it the more we are satisfied that it is there. If it be a question of what God is going to introduce for His own satisfaction as Father, He has revealed His Son in the apostle. He was pleased (Paul says) to reveal his Son in me, that I may announce him (the Son) as glad tidings among the nations (Galatians 1:16). So that in any line or thought of truth that the apostle has in mind, he uses the designation to cover it, and there are no discrepancies. But when it comes to what the Lord Jesus Christ was to Pauls own heart he invariably refers to Him as the Lord Jesus. 

    Now I would inquire as to how you regard the Lord, and as I said, it just resolves itself into this, whether your remembrance of the Lord is simply historical, or whether it is an affectionate remembrance of Him. If it be the former I think I can point out to you that somebody else will ultimately take His place in your heart. In Christendom it is simply an historical remembrance, and never goes beyond that. What would be the result of what we learn in Christendom? They only honour the Lord with the lips, but what about the heart? The word says, Son, give me thine heart (Proverbs 23:26). Their hearts are far away, Jehovah had to say. Well now, it is an historical remembrance of Him that is around us, and that is not the Lords supper. If the apostle Paul were called to pronounce upon that which purports to be the Supper, what would he say? What did he say? This is not the Lords supper, whatever else it might be. And then he goes on to call attention to the Lords supper, and says, that he received it of the Lord, and what he received was, that the Lord Jesus, the same night in which he was betrayed, took bread. The Lord Jesus! Is that how you refer to Christ in your heart? 

    You will find a similar expression in Pauls charge to the elders of Ephesus. Having said much to them, and called attention to what he had been amongst them, he says, you remember the words of the Lord Jesus. The words; we have to remember Him affectionately, to remember Him, and then His words. Now what were these words that they were to remember? It is more blessed to give than to receive (Acts 20:35); simple words to be remembered. Mark, how they are to be remembered, how they are to be treasured in the affections. You may give something as a trader; there is a good deal of that; you expect value back for what you give. Now to remember the words of the Lord Jesus would save you from that. God is comparatively little interested in your material gifts. It is not said, that He loves them, but that God loveth a cheerful giver (2 Corinthians 9:7). He loves the giver. How do you become a cheerful giver? Well, I do not know a better way for that than to remember the words of the Lord Jesus. What are they? It is more blessed to give than to receive. He shows the way; He shows the way in everything, beloved brethren. 

    Well now, I want to go back for a moment to Joseph, I want to show you from Joseph as a figure of Christ, how one had greatly benefited by him. I desire to be simple and elementary. It is a question of getting at the heart, for if the heart is not touched there is nothing done; we have to bear that in mind. Wisdom always gets at your heart. The chief butler had been greatly benefited by Joseph, and Joseph lays upon him the obligation, Bear a remembrance with thee of me when it goes well with thee. That is the true reading. I need not say that for us that is the supper. That request was laid upon Pharaohs cup-bearer by Joseph, and we are told that he forgat Joseph, but that does not signify that he forgot him historically; we know he referred to him afterwards and said I do remember my faults this day. How often is it so with the convert, with the Christian? You may refer to what has occurred; you can give the date of your conversion. Pharaohs cup-bearer remembered his sins; it is remarkable how people recall their sins, but that is a poor way to remember Joseph. It is quite right to have a remembrance of your faults, but it reminds one of God be merciful unto us, miserable sinners. That is not the remembrance of Joseph; though he did call to mind that such an event had occurred. But what about that remembrance he was to bear with him? 

    Young Christian, what about that remembrance you are to bear with you? Do you bear it? Joseph says, Bear a remembrance with thee of me. He never made any note of it, he did not even put it in his diary apparently. Have you that remembrance with you? He adds, when it goes well with thee. It is well with us, if we are Christians; how wonderfully well! If we do not know it, we ought to know how wonderfully well it is with us if we have become so through the true Joseph, through Him into whose soul the iron went. He went down into the depths, the iron went into His soul, it was all real to Him. He bore with Him a remembrance of us there, and oh, what a remembrance! Our sins were all there, He remembered them; that was the remembrance that we placed on Him. He could say, My sins are more than the hairs of mine head. What a remembrance of us He had in the depths! He bore it with Him. Look at Him there on the last night. Remember the apostle says, it was that night; it is not simply that it occurred some night, it was that night, the night in which the Lord Jesus was betrayed. We may not all be conscious of what betrayal is, perhaps we have not endured it, but there is nothing keener in the way of suffering. He says, the hand of him that betrayeth me is with me on the table (Luke 22:21). What a remembrance He had with Him of the natural heart of man and what it is capable of! It is capable of betraying the Lord Jesus; the hand of him that betrayeth me is with me on the table. What a remembrance the Lord had of that! 

    I could speak of other things that were there besides the betrayal. But, oh beloved, He thought of us there! The Lords supper is especially intended to show the place that the saints have in the heart of Christ. How much He loves us! And that remembrance of Him is given to you and to me to bear with us. Bear a remembrance with thee of me. It was in that night He said, This is my body, which is for you. Do you ever think of that? Lo, I come to do thy will, O God (Hebrews 10:9). That is what His body was for God. Think of what it is for you and me. This is my body, which is for you. And as He journeyed from the supper table to the cross, He had them in His heart; not indeed their sins as yet, but He had them in His heart. They did not know it, they little realised the place they had, but He says, the day is coming when you will know it; the Spirits day. At that day ye shall know that I am in my Father, and ye in me, and I in you (John 14:20). They were in His heart; from the supper table to the cross they were in His heart; and as He hung there during those three hours of which we have often spoken, beloved, what a remembrance He had of us there! Would that these thoughts might sink into our hearts! They are very serious thoughts. He had a remembrance of us with Him. It was a most terrible time. At the table He was reminded of our traitor hearts the hand of him that betrayeth me. That hand that took the money, the thirty pieces of silver, was there; and on the cross our sins were laid on Him in all their terribleness, as judged by his holy soul in the light of God. My God, my God, why hast thou forsaken me? ... But thou art holy, O thou that inhabitest the praises of Israel (Psalm 22:1,3). There in the depths He had a remembrance of us. 

    Well now, we are told that the cup-bearer forgat Joseph; but the time arrived when it seemed that it might give him an increased favour with his master, and then he remembered Joseph! Now how do you remember the Lord Jesus? Do you remember Him selfishly? Do you speak of Him only before the saints? Well, there is not much reproach in speaking of Him among the saints; the Lord Jesus is held by them in affectionate regard, they love to hear about Him. How do you speak of Him outside? What kind of designation do you use? Does it denote One whom you love, or is it just that of a benefactor, a public benefactor? The apostle spoke of Him as my Lord. Mary Magdalene said, He is mine; they have taken away my Lord (John 20:13). Did you ever say that publicly? That is what I regard as affectionate remembrance. It is a designation that denotes One that has a place in your heart. 

    The cup-bearer, as I was noting a moment ago, called to mind his faults; that was not calling Joseph to mind. I would emphasise that, to call to mind your faults is not calling Joseph to mind. It is quite right to judge sin, but calling Joseph to mind would be the remembrance that Joseph told him to keep with him, and that he did not keep; he made not even a note of it, so that he forgot Joseph. He did not forget the event, it was an historical event that he could never have forgotten. Do you think for one moment he forgot he was in prison, and this captive Hebrew revealed to him his dream? But he forgot Joseph in the sense in which Joseph intended him to remember him, he had no remembrance of Joseph. 

    Now that too was the case with the Israelites. The same principle appears in Exodus 32. It was when Moses had left them. You always find it is when God leaves you to yourself it brings out just where you are. The Israelites were left to themselves for a little while, less than six weeks; it was not very long. See what kind of memories they had! They had seen Moses go up into the mount, but they could not tell where he was. Now let me say to you that if your remembrance of the Lord Jesus is such as theirs was of Moses, simply that he had led them out of the land of Egypt, you will very soon lose all sense of where He is; you can give no account of Him. They say, As for this Moses ... we wot not what has become of him. This Moses, they say; it was the very opposite of affectionate regard and esteem. Yet they remembered the historical event, he had led them out of the land of Egypt. He had been their leader, they admitted it, but what account did they give of him? We wot not what had become of him. You remember the day of your conversion, but what about every day since that? The second day of your conversion ought to be a brighter day than the first; and it would be if you had the Lord Jesus in affectionate remembrance, for things increase. The affectionate remembrance in which you hold Him as having converted you would be brighter, and so on; as the days are multiplied your remembrance increases, and your joy increases. 

    They said, We wot not what has become of him. During those forty or thirty-nine days they had not taken account of the provision Moses made for them, in leaving Aaron and Hur to look after them. If I had been there with the light I have, I should have looked at Aaron as Moses provision. They had Aaron and Hur. I should have looked at Hur and said, That is Moses provision for me; but what did they say? As for this Moses we wot not what has become of him. Now it is as sure as anything can be that if there is not affectionate remembrance for a person, somebody else will take his place, that is so in the history of Christendom. Presently some one else is coming in to take the place of the Man who is held in regard only in an historical light. The Lord said, if another shall come in his own name, him ye will receive (John 5:43). The way is being prepared for him. The seed was sown long since that has borne the crop which is preparing for his advent. This Moses, what did that mean? There might be another equally good if not better. Is it not so with regard to the Lord, that in the minds of men He simply ranks with other men in the present day? That is the situation. I have seen His name put up with other men, with great leaders of thought in this way; we have not got Him, we may as well have another. Now the Lords supper saves you from all that. Do not say, you have not got Him, and that you do not know where He is. If that is the language of your heart you will look for another. John the baptist said, Art thou he that should come, or do we look for another? (Matthew 11:3). Christendom is looking for another already. Let us take it to heart. The word has gone forth that Christianity is a failure; they are looking for someone else. The thing is simply a fact in an historical light, the Lord Jesus Christ is not in their hearts. The way is being prepared for another, for they would have another to come. 

    Well, I do not dwell further on that, but I turn to the Lords supper. The supper is brought to us Gentiles from heaven, by one who valued it. The apostle Paul does not use dry doctrinal language. He says. I have received of the Lord that which also I delivered unto you. That the Lord Jesus the same night in which he was betrayed, took bread. This is his own language; the structure of the sentence is his own. We must not assume that he quoted from Luke, Luke quoted from him if anything. The Supper is presented to us couched in the language of one whose affectionate regard for Christ is conveyed in it. The Lord Jesus, the same night in which he was betrayed, took bread. When Paul was amongst them he had delivered it to them. I have no doubt that the first breaking of bread at Corinth was by him; he says, I delivered it to you. One would have loved to have seen Paul break the bread. The Lord Jesus was in his heart; the night on which He was betrayed was in his heart. How all that scene would come in power into the heart of Paul as he broke the bread at Corinth! He says, I delivered it to you. 

    We must not think this is the first time they heard of the Supper; he calls attention to what he had delivered to them. And how far they had got away from it! so far that he says, that what they were doing was not the Lords supper. The Lords supper is what I delivered to you; your supper is sectarian, the rich eating before the poor, that is not the supper of the Lord. One would have loved to have been there when Paul spread the supper table. He would take the loaf and break it and call to mind, using the Lords exact words. This do for the calling me to mind. Not an historical event, it is the Person; it is for a remembrance of me. It was as if Paul, like Joseph, had left it with the Corinthians so that they might have it by them, a remembrance of Christ. How far away they had got from it! Sectarian views, carnal jealousies and pride, all that in the holy supper of the Lord Jesus! he says, It is not the supper. He does not say what it may have been, he could have said much. He says, This is the Supper, what I delivered to you. It was delivered tangibly by his own hands in their own sight; they had moved away from it. I believe the Lord would lead us back to the simplicity of the Supper, so that it might be with us, as Joseph desired it should be with the cupbearer, a remembrance of Him. Till when? Till He comes. In like manner also the cup. That word manner is very suggestive; in like manner also the cup, after having supped, saying, This cup is the new covenant in my blood; this do, as often as ye shall drink it, in remembrance of me. 

    Now I just want to refer for a moment to the end of the Scriptures. In Revelation 22:20 the apostle John says, Even so, come, Lord Jesus. There is the same affection that he began with, but it had become intensified, if anything. The Lord at the end of the book announces Himself to the assemblies. He says, I Jesus; not appearing now as the long-robed Personage of the first chapter of the book. It is I Jesus, have sent mine angel to testify unto you these things in the churches; to you, not to the angels of the assemblies now. He speaks directly to us now, and what is the regard in which the assembly holds Him? It is triumph to dwell on this, it is the triumph of His care and attention all the way through the dark night. He is now the Morning Star; things are brightening into day. He says, I am the root and offspring of David, and the bright and morning star. What does the assembly think of Him? What do you think of Him? The Spirit and the bride say, Come. (verses 16,17). That is the Man they have come to admire. Antichrist is not admired, antichrist is the opposite of that Man, and he is not admired in the assembly, he is admired elsewhere. The remembrance the Lord Jesus left has been effective. He has not been forgotten, thank God; the assembly has come back to the remembrance of Him, as if to say, You are the Man. It is the Person she wants. 

    Now just to make the point clear, you will observe in regard to Enoch, that, though he was translated, he did not speak in his prophecy about translation. Enoch was a prophet. We are told in Genesis 5:24, that he walked with God and that God took him, and we are told in Hebrews 11, that he was translated, but he says nothing about it. What Enoch said was, Behold, the Lord cometh (Jude 14). Faith looks on to the scene of testimony here that must be occupied. If Enoch goes, the Lord comes. Does He come with Enoch? No, with ten thousands of His saints, with the holy myriads. What joy and strength that would be to the heart of Enoch amid all the terrible corruption that surrounded him! Think of the Lord coming with holy myriads! 

    The assembly does not speak of her translation, the Lord is coming; that is her witness. Is antichrist to hold sway? Is he to prevail? No, he is not to prevail. The Lord is coming in with holy myriads, they are to occupy the ground. He is to take vengeance on those that know not God, and obey not the gospel of our Lord Jesus Christ. So the assembly is not telling us about her translation, she is occupied with the coming in of the One she loves, the One of whom she has had the remembrance in her heart all the time. Then John, too, to add to the position after all He has said and done, says, Even so, come, Lord Jesus. It represents the affectionate regard in which the Lord is held on earth through grace. 

    May the Lord enable us to give Him that place. I believe He is seeking it; as I was saying elsewhere, it is before our translation that He would bring about a state in us that is pleasing to God. The Supper brings it about. Before his translation he had this testimony, that he pleased God. Before it. So that there is the affectionate regard in which John holds the Lord. He does not say, Lord, take us; no, Even so, come, Lord Jesus. Amen come, Lord Jesus. 

    Now just another word: David says, Let all the people say, Amen (Psalm 106:48). Well, that is what the Holy Spirit would bring about. If there is anything right and true, and surely the truth of the coming of the Lord is, it is what is needed all around us, Let all the people say, Amen. Let us not be divided about that, Let all the people say, Amen. So John says, Amen; he wishes the Lord Jesus to come. 
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    THE LIFE OF JESUS AND LIFE IN THE SON (JT 22)

    John 1:4; Genesis 40:9 - 13; Numbers 17:6 - 8; 2 Corinthians 1:18 - 22

    I have it laid on me, I hope by the Lord, to speak a little word about life. I need not say it is a subject of wide bearing, whether we look at it in natural things, in the physical creation, or the spiritual realm. There is hardly a subject more extensive, so that one has only one or two features of it in ones mind to present, beginning with the passage in John, which gives us in a brief sentence the thought of all life. Life must have a source; it is not a development, as this passage shows. It came in perfect in Christ: In him was life. It does not say here, In Him is life, although that of course is true; it is what was in Him, so that we have to trace backwards instead of forwards. If we are to understand life as presented here in perfection we are obliged to investigate backwards: In him was life. We know that life is in Him. The life that we have by the Spirit on the principle of faith now and shall enjoy for ever is in Him, but we have the statement here, In him was life. And so He has expressed it; and I had in mind to speak of the expression of it  first, as He was here in the flesh, and then as He is, as risen from among the dead. No one can read the opening chapters of Genesis without being impressed with the thought of life, not only because it is essential to human existence here on earth, but because it brings in what pleases God. 

    Unless a thing pleases God it is of no moral value, and I have chosen this passage from Genesis 40 believing that it foreshadowed the expression of life in a flesh-and-blood condition, which pleased God  a life that was for God. The chief baker, of whom I did not read, presents what was not for God. It was primarily intended for God. The white bread in the baskets and the baked meats or victuals were for Pharaoh  for God typically, but the birds of the air got them. 

    Now, that may seem a peculiar reference, but one is reminded of young persons starting out in life, as we speak, and the inquiry that comes into ones mind with regard to them is whether their lives are to be for God or for men; whether those sweetmeats on the top (for the best is on the top) are for God, or whether the birds of the air are going to have them. They are about in great numbers  vultures, ready to snap up everything that might be for God. The Lord met a young man, as you will remember, and in His conversation with him He looked on him and He loved him. I suppose that the young man, in the energy and freshness of life, reminded the Lord of the divine thought. He would have had that young man; He desired to have him for God, but He did not have him. What was lovable in that young man went to the birds, from what Scripture tells us, for he went away from Jesus. Satan got that young man, obviously; he went away from Jesus. 

    So, as I said, the birds got the fine food the baker had on his head in the three baskets. I have no doubt he illustrates man as set up here, furnished with much intended to be for God, but Satan got him, and so he was hanged upon a tree; whereas the butler is, I believe, set forth to represent the Lord Jesus  the life that expressed itself in Him as a Man in this world. 

    The vine is there, and the bud, the blossom, the cluster, and the grapes, and then the pressing  all for God. 

    It was a life divine below, (6:2) but not exactly a miraculous life, although of course we know His conception was miraculous, but that is not for the public. He was born as a babe, everything in the life of Jesus was normal, but of course of its own kind. There was the vine, there was the bud, the blossom, and there were the grapes; and then, beloved (and let this sink into our hearts) there was the pressing of the grapes. 

    Such was the life that came under Gods eye in the precious life of Jesus. There was nothing to call attention to in a public way any more than a vine in a vineyard. It was normal, perfectly normal, divinely normal; but Jesus was cast upon God, as we are told, from the very outset of His being as incarnate. This could not have been said about any other babe, although marvellous things are said about babes in the Old; Testament, and I have no doubt these marvellous things all had reference in type to Jesus. Jacob took hold of his brothers heel as a babe  a remarkable thing; he would supplant Esau. In Jesus we have, from the very outset, the expression of dependence; that was never said of a babe. It was for God, who alone understood it. The outward effects must have been there; Scripture is silent as to that. But God knew the movement of the heart of that babe, and it was delightful to Him. 

    Then, as we are told, He grew in wisdom and stature. Think of that being said of Jesus, the Son of God! He grew in these things  in wisdom and stature, and in favour with God and man. What should mark every child born into this world, but was never found before, was there. As He is in the temple with the doctors, you see the perfection of maturity; He was both hearing, you will notice, and asking questions. In the prophets He says, The Lord God hath given me the tongue of the learned. Isaiah 50:4. Marvellous words from Him! They are there to bring before us the perfection of His humanity. He learned obedience, Hebrews 5:8 we are told. Let us understand it. He is a real Man, and yet God over all, blessed for ever. As John says. In the beginning was the Word, and the Word was with God, and the Word was God. John 1:1. Being that, it was His to command, never to obey; but now His condition is changed, and He learns, for He says, Mine ears hast thou digged. Psalm 40:6. He learned obedience. 

    Such was the perfection, the reality of the humanity of Christ. At the age of twelve He is in the midst of the doctors. He is not criticising; He is not asserting that He is God; He is not working miracles; He is simply hearing them and asking them questions. Luke 2:46. An excellent model for us  for young people particularly  hearing and asking questions. The doctors were astonished at his understanding and answers. Doubtless they were proud of their learning. Had they learned morning by morning to hear from God? Were they wont to speak a word in season to him that is weary? Isaiah 50:4. Here was One who was learning; He was hearing and asking questions, and His understanding and answers astonished those learned doctors. Think of what that must have been to God, as He looked down on these doctors, with this holy Boy of twelve in their midst! It was all humanly and yet divinely perfect. His parents thought He was in the company, but He was not; and they return to Jerusalem and find Him. There was a great difference between the mind of heaven and the mind of her who loved Him most on earth. Thy father and I have sought thee sorrowing, Mary said, reproachfully. It was well they sorrowed, but He says, Wist ye not that I must be about my Fathers business? The light is beginning to shine. Thy father, says Mary, and I. He says, my Fathers business. Luke 2:48 - 49. What a word for Joseph! Was He about Josephs business? He was indeed about to take up the tools, the plane and the saw, for He was to be a carpenter. He was about to serve His reputed father in the workshop. Wonderful fact for us! But did He refer to Josephs business in the temple? No, beloved, it was His Fathers business, Gods business. It was something for Joseph to think over; it was an opportunity for him to learn; doubtless he did; doubtless Mary did. But then He went down and was subject after that. The light had shone in that word for Mary and Joseph, and now He goes down and is subject to them. I can understand Him saying to Joseph, I am going to do business for you, for Joseph was His reputed father, and He did. Is not this the carpenter? Mark 6:3 it says. One is moved as one thinks of the Son of God, the Lord of Glory, the Creator and Upholder of everything in the universe, taking a plane, or a saw, or a chisel, and working. These are facts of Scripture, and they are to be taken into our hearts, that He was a real Man; and whilst here about His Fathers business, yet He worked with His reputed father, Joseph, as a carpenter. Then the veil drops in His wonderful history for eighteen years. What happened in those eighteen years we might well think over. I mean we might read, as we are entitled to by the Spirit, between the lines. What a life it must have been as He toiled as a carpenter! He had grown up before God as a tender plant, and as a root out of a dry ground, Isaiah 53:2 full of sap, more than in all the cedars. The cedars of Lebanon are full of sap. In him was life; life was there. In that outward lowliness and obscurity, life was there. And now as they were all baptised He was baptised, the last, and the heavens proclaimed Him. The heavens proclaimed their estimate of all that He is. He was the Vine. There were the buds, the blossom, and the cluster, as I said, and the grapes; everything was normal; they were all there in the life of Jesus. Let us understand it. The butler pressed the grapes into Pharaohs cup. The Lord Jesus, in all this, thought of God, the cup was Pharaohs cup. As I may say, He held the cup in His hand, and all His precious life was, as it were, poured into it for God. It was for God, and in His death it was pressed  that precious life was pressed out of Him, so to speak. 

    Those drops of sweat as of blood that flowed from Him in Gethsemane were precious to God. They were the expression of a Mans exercise as under the pressure of Satan  Satan bringing death to bear upon Him. Satan had come back with all his power, and would have pressed upon Him the weight of death, which was in the cup the Father was giving to Him. He was going to drink that; but, as I might say, He had the cup in His hand, and that holy precious life of His was to be poured out into it; it was for God. I suppose Jesus was never more precious, if one may use comparisons; He was never more precious than when He said, My God, my God, why hast thou forsaken me? It was infinite perfection in Man, and Man bearing the full weight of divine wrath. It was pressed out there for God. Who can speak adequately of it? But it is for us to feed upon. 

    Well now, I wanted to go on to the passage in Numbers, because it gives us another view of life. This time it is a question of combating mans will; that is not what the vine refers to. It is now a question of combating the will of man as risen up in opposition to God in the band of Korah. We are beset, dear brethren, all round with this will of man; men by training and education asserting a right to priesthood because they are Levites. There are thousands and thousands of men in the cloth in Christendom who claim to be Levites, and claim priesthood because they are Levites, and they have to be tested; they have to be met. It is not so much what the life is for God, but what it is in testimony against evil. Hence there are twelve rods, representing all, we might say; and they are laid up before the Lord. It says, Aarons rod was among them. It is a challenge, you see, that Aarons rod has no advantage. 

    Now we have not what is normal, as I have been dwelling on, but what is, I might say, miraculous; a bare rod or staff bears fruit overnight. The wonderful fact is that the Son of God has lain in death, as it says, three days and three nights in the heart of the earth. Matthew 12:40. Aarons rod was among them  among the others; the Son of God was among the dead. He actually died, and was buried. What a time of exercise Moses and Aaron must have had during the night! In the morning Aarons rod had budded, bloomed blossoms, and ripened almonds. God had dealt effectively with the spirit of rebellion in the swallowing up of these wicked men who had rebelled against their leaders. Yet the flesh was there, and they would be concerned as awaiting the result of the test. The disciples of Jesus also had deep exercise as He lay in death. But the answer was to come, and the answer was in the Son of God declaring Himself. He is declared to be the Son of God with power, according to the spirit of holiness, by the resurrection. Romans 1:4. He is known thus to faith. 

    I want you to particularly follow what I am saying in this, because it is the secret of withstanding the will of man in religious things. Johns gospel comes in to establish our souls in the faith of the Son of God. It is a question of life, but it is life on the principle of faith. So Johns gospel is that His disciples might believe on Him. They were disciples before, but they needed to be established in the light of the Son of God. Hence John says, This beginning of signs did Jesus in Cana of Galilee, and manifested his glory, and his disciples believed on him. Then at the end, after all the signs but one are recorded, he says, Many other signs truly did Jesus in the presence of his disciples, which are not written in this book, John 20:30. 

    There was abundance more of evidence if necessary, but there was nothing more needed for faith. All you want is a witness, and Johns signs afforded adequate witness of the resurrection. So he says, These are written that ye might believe that Jesus is the Christ, the Son of God; and that believing ye might have life through his name. John 20:31. 

    What I am speaking about is the secret of contending with the will of the flesh in religious things. How can we withstand it? Only by the faith of the Son of God. Who is he that overcometh the world but he that believeth that Jesus is the Son of God. 1 John 5:5. God would have that light in our souls. We hold life now in His name, but then we get the evidence of it while here. It was a dry stick laid among the others. It had budded. I was speaking of this as miraculous  it is miraculous. I suppose the Lords resurrection and appearance to His disciples was the greatest sign. Peter, John and Mary had gone to the sepulchre and found it empty  Peter went into the sepulchre, and he saw the linen clothes, and the napkin that was about his head, not lying with the linen clothes, but wrapped together in a place by itself. John 20:7. There was unquestionable evidence that the Son of God had risen. Everything was in order, there was not a struggle, for as the Son of God enters into the conflict with death there can be only one result. What ailed thee, O thou sea, that thou fleddest? Thou Jordan, that thou wast driven back? Psalm 114:5. Death was to be out of sight as the feet of the priests touched the waters, although Jordan overflowed its banks. So John says, This is the disciple which testifieth of these things; ... and we know that his testimony is true. John 21:24. We know his testimony is true. It was a miracle, it was the Son of God asserting His power. He is declared to be the Son of God with power by resurrection from among the dead. So that now we have life in another form: it is not now a vine, it is now an almond. We know from the book of Jeremiah what the almond signifies. God says, I am watchful over my word to perform it. Jeremiah 1:12. It we want things finally effected it must be on this line, not on the life of Jesus on earth. It is the life of the Son of God now as He is risen from among the dead. So it says in verse 8, It came to pass that on the morrow ... behold the rod of Aaron, for the house of Levi, was budded. Now it is a life established by a miracle, but it is a life perfect in its own order. Well, I dwell on this in both cases. In regard to the vine, we have the bud, we have the blossom, and the cluster, and the bunch of grapes. I mention in connection with this, with the start of budding, that young brethren and sisters must be on their guard against taking short cuts in the things of God. We must all be on our guard against it, things must be on the principle of the bud, the blossom and the fruit. They must be in that order. The idea of being ripe is a great thing for God. But I want now, in closing, to dwell on the almond, because it is in the life of Christ as He is now that you get finality. According to Jeremiah, the almond signifies that God is watchful over His word to perform it, and I give you the Scripture which I think confirms this in a remarkable way. It is where Paul says he was an apostle according to the promise of life. 2 Timothy 1:1. This appears in 2 Timothy, which epistle contemplates the breakdown of the church. God had promised life, and had brought it into effect. Paul was apostle in this connection. So the almond is brought out; it budded, it blossomed, and the ripened almonds were there, for the rebels. You cannot answer these rebels with mere human ability or learning; you can only answer them effectively by life, the life that is in Christ. It is a life that is outside the range of man. Jannes and Jambres in Egypt of old said, This is the finger of God. Exodus 8:19. Here is something they cannot touch, they cannot imitate it, it is beyond them; hence it is victory. So that God proceeds effectively to perform His word; He says, I am watchful over it to perform it. He has now, in a Man in resurrection, the life He has promised, and that Man has gone up into heaven, and given us the Spirit that we might know. 

    John writes, That ye may know that ye have eternal life. 1 John 5:13. The gospel of John is, That ye might believe, John 20:31 and as believing have it. But the epistle is, that ye may know that ye have 1 John 5:13 it; and knowing that we have it makes us victorious. No one can overcome us. The most learned, the most able, after the flesh, cannot stand before a man who knows that he has everlasting life. John says, The Son of God has come; 1 John 5:20 we know He has come, and it is by water and blood. 1 John 5:6. It is not the incarnation in the epistle of John. When he says He has come, it is by death, the means of cleansing, so that we should have eternal life. He is now risen, and has given us an understanding. 

    God would have us here on the line of the almond. Whether it be what He will do for my own soul, or whether it be what He will do through me, I can rely on the faithfulness of God. He has the life now that is irresistible  it is supreme. It is established in resurrection, it is life in the Son of God. 

    I read in the epistle to the Corinthians to see how God is now working out His purpose on this line. They insinuated that the great apostle was using lightness  prevaricating. No, he says, the Son of God, ... who was preached among you by us ... was not yea and nay. The Son of God is not yea and nay, but yea is, he says, in him. He is risen from the dead; it is the Son of God. Paul says, we preached him, and it is yea that is in him, and Amen. The yea is the assertion of the will of God, and the Amen is the complete answer to it subjectively, as I apprehend. So that He has watched over His word to perform it. The apostle says, He that establishes us with you in Christ, and hath anointed us, is God. God is doing that. Who also hath sealed us, and given the earnest of the Spirit in our hearts. 

    I only refer to that so that we might see in this life the almond, for the purpose of God is yea and amen in Christ. He is working it out in detail, and I want everyone, myself included, to lay hold of the thought of the almond. It is a life established on miracle, and it is supreme over every other power. God is watching over every one of us to perform His word in regard to us, and then to use us. There is not one of us that God would not use on the principle of this life, but not on any other. It is on the principle of the almond that God is working out His purpose in us and through us; so that, All the promises of God in him are yea, and in him Amen, unto the glory of God by us. 
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    THIS DO FOR A REMEMBRANCE OF ME (JT 22)

    1 Corinthians 11:23 - 25; Matthew 26:13; Genesis 40:14; Exodus 3:15; Exodus 20:24

    The passage I read from in 1 Corinthians shows that the idea of a memorial was to occupy the central place in Christianity. I begin with that verse, therefore, so that you may have in your minds clearly what is in my mind. And one would appeal at the outset to those who have not as yet had any part in this memorial, who have not as yet responded to the Lords request in regard to it, because, as believers and lovers of Christ, they are labouring under a very great disadvantage. 

    God, Himself, gives us a lead as to the idea of a memorial as early as in chapter 9 of the book of Genesis. He set in the cloud His bow, that which was to be visible in every clime. It was intended to be a memorial. So that God thus gives us a lead, which should be observable by all in the matter of this memorial. He said that when He looked at the bow He would remember His covenant. How many times He has looked at it, who can say? But the continuance of the seasons, the stability of the order of things which He inaugurated after the deluge, is a constant reminder to us that He has never forgotten to look at that bow. If mens hearts, as the apostle said at Lystra, are filled with food and gladness, Acts 14:17 it is but a testimony to Gods constant recognition of what that bow signifies  that there should be the continuance of the seasons, summer and winter, cold and heat, seed time and harvest. The continuance of the race on the earth was dependent on Gods recognition of that memorial, and at the present time we have a tangible evidence in our very bodies sustained by the fruit of the earth, that God has never forgotten that bow; in observing it He has never forgotten His covenant with man, and with beast, and with the earth itself. So that, physically, we are living in a stable order of things founded on the faithfulness of God, of which the bow in the clouds is a constant witness. And so I would say to young people here as you look at that bow, and see how God has given you a lead, and how your very existence physically hinges on His covenant with creation, does it not occur to you that you have something to do with this memorial? The Lord handed it down from heaven to him whom He had commissioned to bring the gospel to us Gentiles, so that we might have, with the gospel, this precious memorial of Christ fresh from heaven. It did not come to the Gentiles second-hand  it came, beloved, first-hand. It came directly from the Lord in heaven to Paul, and he delivered it, as I said, to us Gentiles. 

    Well now, I want to go to Matthew just for a moment, because you have in Matthew and in Mark another memorial besides the one of which I have read in 1 Corinthians. In Matthew you have the Lord enjoining that, wherever the glad tidings should be preached, what the woman had done who had anointed His head for His burial should be spoken of for a memorial of her. Mark also relates the same incident, saying that the Lord said of her, She hath done what she could. Mark 14:8. She had anointed His body, and wherever the gospel was preached what she did would be spoken of for a memorial of her. I want to dwell on these two gospels in this respect for a moment, so that young ones here particularly  and all of us  may understand how this memorial, of which Matthew and Mark speak, bears on the memorial of which the apostle speaks in 1 Corinthians and of which Luke, confirming Paul, speaks in his gospel narrative. For Luke only of all the evangelists speaks of this memorial of Christ. Matthew does not say that the Lord requested that He should be remembered, nor does Mark, but both record that the Lord said that the act of the woman should be spoken of as a memorial of her. Luke, on the other hand, as I said, does not refer to the act of this woman, but he does quote the Lord as saying, This do in remembrance of me. Luke 22:19. 

    I wish to speak of Matthew and Mark so that all of us, particularly young ones, here, may understand the bearing of this womans act on the Lords supper. I was saying the apostle had the memorial from heaven, so that as he went out into the Gentile world, and preached Christ, and men and women were converted and drawn together, as at Corinth, into an assembly, he would mention what this woman did for a memorial of her. I can understand some young one inquiring why she should be remembered. Why should it not have been Mary of Bethany as John represents her? Why should it not have been John the evangelist, who was specially loved of Christ? Why should it not have been Mary Magdalene, who was at the grave? Well, the answer to me is simple  that what this woman did, as recorded in Matthew and Mark, involves the principles that are to govern us, as we sit down and partake of the Lords supper. The anointing in Matthew signifies that the anointer appreciated the One whom she anointed as presented in that gospel. In anointing Him she spoke loudly. If you were to introduce to her the most revered dignitary in Christendom today she would give no ear to him; she would have no place in her mind for what he would have to say; she would say, I learn everything from Christ. If I am to be governed, if I am to have part in the assembly, I am to be governed only by the principles that He laid down, and I have no ear whatever for any other principles, however plausible they may seem to be  however necessary it may appear that there should be a change because of modern conditions. She would say definitely, I have no ear for any such proposals. 

    I recognise that Christ has foreseen the whole history of the assembly, and He has provided for its government under all conditions and circumstances. And then, again, if I look at her in Mark, and someone comes to her of high repute, as a minister of religion in the world, and says to her, Ministry should be under authority, it should be regulated by responsible persons; a minister should have the education of a university or a seminary; he should be a theological student  what would this woman say to him, or anyone, like her, who has come to recognise the Lord Jesus as set out in the gospel of Mark? She would turn a deaf ear to him; she would say, My Lord and Master has laid down principles in that book for every Levite, and unless you are governed by those principles I have no ear for you. You see what a revolution this woman would make in modern Christendom were she heard  were her example followed  and how she would keep out from the circle of the saints all human principles and innovations by adhering to the principles laid down by the Lord Jesus Christ. Hence, as Paul preached at Corinth, he would mention, according to the Lords injunction, what this woman had done for a memorial of her. Indeed, he was himself, in his ways and actions and words at Corinth, the embodiment of this woman. His epistles show that he refuses at every point human innovations in the government of the assembly, and in the levitical service. 

    And so Matthew and Mark have to be taken into account by young Christians, as well as by all of us, if we are to have intelligent part in this memorial of which Luke speaks in his gospel, and of which the apostle Paul speaks in the passage I read. We have to see what this woman did, and we have to emulate her and imitate her, and if we do, we shall be preserved from the leaven of human principles in the assembly. We shall say, Christ for me  not only for my salvation, but for my government, for the government of the assembly, and Christ for me, if I am to minister as a Levite. I have to learn everything from Christ. I virtually anoint His head. You may ask, Why the head? Because these gospels present what is official  the government of God in Matthew, and the Levitical service in Mark, and hence He is anointed by one who valued Him in those two aspects. 

    Having said that much, I may proceed to say a word as to this memorial, and I wanted to show how it had been anticipated in the Old Testament, and incidentally to call attention to the importance of Christians reading the Old Testament, because you find in the Old Testament amplifications and details of great truths, which the New Testament does not contain. I may further add the great importance of becoming familiar with Scripture; for as, in this instance, and in all others, in order to be intelligent, we have to understand Scripture. Every scripture, as we are told, is inspired of God, and is profitable for doctrine and for reproof, and for correction, and for instruction in righteousness, that the man of God may be perfect, thoroughly furnished unto every good work. Hence the importance of the Scriptures, and so the Lord in Luke 24, when He came into the gathered company, as you will recall, says, It is I myself. Luke 24:39. He is never represented in the assembly by an angel. The angel represents distance in that sense,  He comes into the assembly Himself. 

    So, as in the assembly, He opens the Scriptures, and from the law of Moses and the prophets and the Psalms, on the road to Emmaus, He expounds to them, in all the Scriptures, the things concerning Himself. How that should appeal to our hearts! 

    How differently Scripture is read as we see it concerning himself. It is concerning Christ. And so if I come into the assembly  you will understand my use of the expression assembly. I am speaking as if I were at the beginning of Christianity  I expect to meet Christ. He says, It is I myself, Luke 24:39 and if I meet the Lord in the assembly, I look for something to correspond with what Luke records of His actions after He rose from the dead. I look for something to correspond with what John records of Him after He rose from the dead, and so with the other evangelists. But if I think of Luke I must come to the assembly with my Bible, unless I have it by heart, and I doubt if any of us have it by heart. You see the Bible is the accredited Word; it has authority, and if I expect the Lord to open up to me, and speak to me, and explain to me in the Scriptures, things concerning Himself, it is of all moment that I should have them with me. I cannot understand going to the assembly without the Scriptures, unless I have them by heart, and even then the Lord Himself used the actual written Word in the synagogue  He found the place where it was written. Luke 4:17. It seems to me as if in Luke He set an example for ministry. The actual written page was used by Him, and so He expounded unto them in all the scriptures the things concerning himself. Luke 24:27. Is He not going to speak to me in the assembly? Is He going to leave all the speaking to me? No; if it is Gods assembly over which Christ presides, surely He is to take the initiative. I must at least leave room for Christ in the assembly. He may open up something to me; am I going to miss it? What He says to me may give tone to my worship  to what I say to Him, to what I say to God. 

    And so, now to revert to these scriptures. I can understand the Lord referring to Genesis 40. Is it a mere incident that Joseph said to the cup-bearer of Pharaoh, Think on me? Is it a mere incident confining itself to Joseph? No, it refers to Christ, and has a solemn, and an appealing, voice to every Christian here. He says to the cup-bearer, after he had opened up his dream  full of precious light about Christ, and the vine budding and blossoming, and about the fruit, though I cannot dwell on all that, When it is well with thee think on me, bear a remembrance of me with thee. I would speak to the young ones here as to what you think of that. If you had been in that gathering  recorded by Luke  in Jerusalem when the Lord Himself referred to the fortieth chapter of Genesis  as He may have  and made reference to what Joseph said, would it not have a voice for you as the Lord would go over these words, Bear a remembrance of me with thee when it is well with you? Does it not make your heart burn now? It is the living voice of Scripture. As in Hebrews 3:7, where the writer quotes the Old Testament he does not say, as the Holy Spirit said, he says, as the Holy Spirit says. It is present tense. It is what He says to me now. Bear a remembrance of me with thee when it is well with you. It is a present voice. It is Christ speaking to us. How indebted that cup-bearer was to Joseph! At that moment Joseph had enlightened him as to his dream. The light involved complete deliverance from the prison and reinstatement with Pharaoh. But it says, he forgot Joseph. Who is there here like him who has forgotten Christ, the Christ that has enlightened you and relieved you? 

    Now I come to Exodus; I can understand the Lord referring to Exodus 3 on the occasion recorded in Luke 24. He would call attention to Moses at the bush. It says that when the Lord saw that Moses turned He called to him. As Moses is interested, God speaks to him. He says, Moses, Moses. Exodus 3:4. And so I would say to anyone who may be arrested by what I am saying this afternoon for the first time God is looking into your heart, and He would call you by your name twice. Joseph gives us light as to repetitions. He said to Pharaoh that the dream being doubled, it was sure, and so, as God would call you by your name twice, He would give you to understand that His thoughts for you are established. His thoughts in regard of Moses were established. Moses was to be the leader of His people. He says, Moses, Moses; Exodus 3:4 so Samuel, Samuel; and Saul, Saul. Acts 9:4. And now Moses turns to see, and we get all this unfolding, and God says to him, I am the God of Abraham, the God of Isaac, and the God of Jacob. Exodus 3:6. That means that He is the God of the living  compare Luke 20:37,38. You see we are advancing now. And then He says, This is my name for ever, and this is my memorial unto all generations. You have the name now. Joseph says nothing about his name, but when we come to Exodus we have Christ coming in for redemption, and hence the name. He has acquired a name in redemption and that name is precious to your heart if you are one of the redeemed; it is a memorial. It enters into the Lords supper. As I look at the bread and take part in it, I think of the Lord; I think of the renown that He has acquired in laying down His life. Death and destruction have heard that fame, and that fame is recognised in my ears  it is the fame of Christ. For He went down; you say, how far? To the heart of the earth. It is a dead Christ that is before us. The blood is separate from the body. Nothing can be more appealing to a lover of Christ than that. He was three days and three nights in the heart of the earth  scientists may call it a geological impossibility, but it is a spiritual possibility. He went to the very lowest point  the heart of the earth. Is it nothing to you? It is something to every lover of Christ. His name enters into that. The precious body of Christ in death, the blood separate from it, is before us. So that He says, This is my name for ever, and this is my memorial unto all generations. How vividly that would stand out, as the Lord expounded unto them in all the Scriptures the things concerning himself. Luke 24:27. 

    And so we turn to Exodus 20, which comes in typically after redemption takes place, and after the covenant. Typically the death of Christ has taken place, and the love of God is known; and now He says, In all places where I cause my name to be remembered, there I will come to you, and there I will bless you. Now we are advancing again. You have not only the name now, but Himself: There I will come to you, and there I will bless you. I believe many of us are not making headway in our souls because we do not enter into the Lords supper; we do not enter into His memorial. And so I would appeal to all young people here as to it, Where I cause my name to be remembered, there I will come to you, and there I will bless you. See what you are missing! Why should you be the last, as David says, to bring the king back to his house? 2 Samuel 19:12. His house in a way is your heart. Why should you deny Him His right in your heart? The Lord opened the heart of Lydia, and she attended to the things spoken by Paul, and she opened her house to Paul. Paul was representative of Christ. She really opened her heart to the Lord. She was not the last in Philippi to bring the king back. You want to have respect for the king. The king is supreme, and as some of us were noticing this morning, the king is held by thy ringlets, Song of Songs 7:5. It says in Psalm 45, Forsake thine own people and thy fathers house, and so shall the king greatly desire thy beauty. Psalm 45:10,11 you say, my own people and my fathers house? Yes, you have to make a clean breast of it; everything natural has to be surrendered for Christ. You can take up your relations with your own people in a higher and better way, as you give Christ His place, the first place. For he is thy Lord. You cannot escape the consequences if you continue to disregard the rights of Christ. He is thy Lord, worship thou him. But here in this passage, it is I will come to you and I will bless you. Can you afford to miss that, young believer? Can any of us afford to miss it? To miss it means non-progress, and exposure to the world and to the devil. 

    In this passage that I read, the apostle says, I received of the Lord that which also I delivered unto you. We have it, you see, untrammelled by any human addition or innovation. We have the Lords supper as He delivered it to the twelve and as He delivered it to Paul; That the Lord Jesus on the night in which he was betrayed took bread, gave thanks, brake it, and said, Do this for a remembrance of me. How precious it is! And in like manner also the cup, saying, Do this for a remembrance of me. There it is, you see, fresh from heaven. I connect this passage with Judges 15, in which Samson faces the Philistines, and he finds a fresh jawbone of an ass. It is the freshness of the thing. Although years have elapsed since the apostle delivered it to the Gentiles, it is as fresh as if it had occurred today. It is in the freshness of the thing that the power lies, and so Samson says, Heaps upon heaps with the jaw of an ass have I slain a thousand men. Judges 15:16. 

    You see, dear brethren, how great a place the idea of memorial has in the assembly. It is the very centre, as one might say, to maintain constant activity of affection and mind, and constant freshness amongst us. 
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    THE PRISONER IN THE LORD (JT 29)

    Ephesians 3:1; Ephesians 4:1; Genesis 40:1 - 23

    JTI have been thinking of the idea of a prison as connected peculiarly with Joseph, and of the way in which the thought appears in the New Testament, especially connected with Paul  the greatest light emanating from it. The idea peculiarly represents limitations  sufferings, of course, but limitations; and in the two persons mentioned we have the acceptance of the limitations as from God. The apostle, as we may notice, regarded himself as the prisoner of the Christ Jesus in chapter 3, although outwardly in the hands of the Romans. In chapter 4 he is the prisoner in the Lord, meaning that he is there in relation to the Lord, not simply that the Lord has made him a prisoner, but he is there in that relation. The emphasis laid in Genesis on the kings prison will be noted. In chapter 39:20 it says, Josephs lord took him and put him into the tower-house, the place where the kings prisoners were confined, and the others were imprisoned into the place where Joseph was  that is the setting. 

    DLHWhat are you gathering from the distinction between the kings prison and where Joseph was? 

    JTThat they were placed where he was was the advantage for them; all was under God, but correspondence with Josephs position involved light for them; it involved the solution of their exercises. 

    JSDo you mean that our own apostle addressing that letter of the greatest light from the prison would indicate that we should accept limitations in accord with where the voice comes from? 

    JTThat is the point he makes in writing to Timotheus  that he was not to be ashamed of the testimony of our Lord nor of the apostle as His prisoner. 

    JSThat would lead to the maintenance of the light; otherwise it might be lost or diminish. 

    JTThere should be correspondence with the apostles position. Timotheus, although not actually in prison, would be in correspondence with Pauls position; it is in that connection the light shines and the solution of all our exercises comes about. 

    DLHWas not Timotheus himself in prison at one time? Know ye that our brother Timothy is set at liberty, (Hebrews 13:23). 

    JTHe was indeed, though not when Pauls letter was written; the apostle emphasises his position in the prison in writing to him. He was bound, and it was in relation to the testimony of God, but the word of God was not bound; his imprisonment was not an accident or the outcome of any misdemeanour on his part. He suffered ostensibly as an evildoer, but it was on account of the testimony of the gospel; (2 Timothy 2:9). 

    PLDo you get that thought in regard of Joseph in the psalm, They afflicted his feet with fetters his soul came into irons, but then it says, the word of Jehovah tried him, (Psalm 105:18,19). Was the word of the Lord in that sense not bound? 

    JTYes; his education was also in view, of course, until the time when what he said came about; that is, I suppose, the light he had from God, as recorded in Genesis 37. In that chapter he was seventeen years of age and he had light from God which alluded to himself, that he should become an object of reverence to his father and mother and to his eleven brethren, that is to say, he had light typically as to Christs resurrection and His ascension. In the interval, until that came about, the word of the Lord tried him; he had his own needed education. What comes out in this chapter is that he is in the place where the kings prisoners were kept, and those that needed interpretations are put into that prison; it was to their advantage. What I mean is that the mind of God is contingent on being in accord with the position of the vessel of the testimony, wherever the government of God has placed it. If it be in limitation we have to accept that, and our non-acceptance of it means our being deprived of the mind of God, whereas our acceptance of it implies that we shall have the mind of the Lord in that position. Consider what I say; and the Lord give thee understanding, (2 Timothy 2:7). 2 Timothy is a question of regulation (I mean that is involved in it); it is a question of where I am in relation to Paul. The government of God has affected Paul  he is limited; the special vessel of the testimony is seen at Rome limited, and it is wisdom to accept that. The endeavour to ignore or break away from the limitation involves loss. 

    JSHow do the limitations apply to us? 

    JTIn the government of God, the vessel of the testimony is greatly limited and restricted. 

    QuesDo you regard the vessel of the testimony today as answering to Pauls position in prison? 

    JTYes. 

    QuesIn what way, other than general limitations? 

    JTWell, we are suffering under the government of God from several things. The Spirit of God is greatly hampered by the general breakdown of the public body, and He accepts it. 

    QuesIs there any loss spiritually on account of this? 

    JTWell, there is; there is loss. We have not got what they had in early days; our meetings are nothing like what they had; all that can be said now is thou hast a little power, (Revelation 3:8). The restriction, the limitation, is called attention to there, and that a door had been opened. I have set before thee an opened door, not an open door, but an opened one, that is one that had been shut. The Lord has moved and opened a door; that, I think, points to the limitations that had existed. 

    QuesDo you suggest that there was gain to the prisoners through Joseph being in the kings prison? 

    JTOf course there was; it was to their great advantage that they were put there. That is how it is stated in chapter 39:20, Josephs lord took him and put him into the tower-house, the place where the kings prisoners were confined, and he was there in that prison and Jehovah was with Joseph there. Then it says in the next chapter that the other two prisoners were put in custody into the house of the captain of the life-guard, into the tower-house, into the place where Joseph was imprisoned (chapter 40:3); that was to their advantage. 

    QuesIs that the setting the apostle has in view in Ephesians 3, where he tells them not to faint because of his tribulations, for it was their glory? 

    JTJust so. And he was the prisoner of the Christ Jesus for them, he says; that is no small matter; it was for the nations, so that those of the nations came into the gain of his position. 

    QuesDo you suggest that to get the gain of Josephs service we must not look at him as one of the kings prisoners? 

    JTBut he was one of them; he was there, he was where the kings prisoners were kept. Paul was in a like position at Rome, and he received all who came to him; it was a question of coming to him. He was not free to carry on his apostolic service as he was wont to, but he received all who came to him. 

    PLOnesiphorus ... was not ashamed of my chain but ... sought me out very diligently, (2 Timothy 1:16,17). 

    JTQuite. That was the gain of it. You may depend he got something that day; he did not go there for nothing, that seeking out was not for nothing; the apostle would have told him something worth while. 

    QuesIs Onesimus an example of a serviceable vessel born in prison? 

    JTI should say so. He is a contribution to the assembly begotten in the prison; he is sent back as a brother beloved  one of the best contributions. You can hardly conceive of a better than that  that a brother beloved should have been sent to any locality out of the prison where Paul was; and his own child; he says, my child, Philemon 10. 

    PHWhom I have begotten in my bonds. The brightest features of the truth have often come from prison, have they not? 

    JTYes, the very brightest. Take Colossians, Ephesians, Philippians, Philemon and 2 Timothy, are they not all a witness to us of what issues forth when the limitations are accepted? I do not know that the apostle accepted the limitations fully on the ship, for we have no record of anything in the way of light coming from thence during the time of his voyage to Rome. It was in the definiteness of his acceptance of prison conditions that there was result. 

    PHConditions from which in his case he was never released. 

    JTAs far as we know. 

    PLWere the prophets, as vessels of light, very much on that line? Ezekiel accepts the conditions: I was among the captives by the river Chebar, then he says, the heavens were opened, and I saw visions of God, (Ezekiel 1:1). 

    JTThat is very good indeed. 

    QuesI suppose, whether actually or morally, the prison plays a great part in the history of Gods testimony here, does it not? 

    JTThe thing is to accept the conditions of limitation. In accepting them the light comes. It was well that Onesimus, as we have been hearing, 

    should come into contact with Paul in those circumstances. I suppose you could find nobody like him as a product, one that should be Philemons for ever; for we have to live with the brethren, beloved, we do not want to part with them for ever. 

    QuesAre you feeling that there is a hesitancy to accept the limitations? 

    JTI am sure there is. 

    PRIt needs faith. 

    JTWell, yes, and it needs reduction, for there is reproach attached to a prisoners chains  to governmental limitations. 

    PLDo you see this in John, too? He is in the isle that is called Patmos in connection with the testimony of Jesus, and he gets the mind of Christ as to the whole situation in regard of the assembly. 

    JTQuite, he accepts the banishment. He was in the isle that is called Patmos, for the word of God, and for the testimony of Jesus Christ, (Revelation 19). But then, he not only accepted the position of limitation, but he had power in his soul to take up his privileges, he was in the Spirit on the Lords day  he had power in his soul. We see in the prison at Philippi a similar experience; the limitations were accepted, but there was power inwardly. At midnight, that is to say, when one would be weakest physically and seeking rest if possible, they prayed and sang praises to God; in the limitations there was power inwardly. Now what you get in Joseph is that he was not at all under the pressure of things. He was given to serve these two men, and he might have been perfunctory in the service because it was a menial sort of thing, and he was conscious of being there unrighteously; but he was sympathetic with them. It says, Joseph ... looked on them, and behold, they were sad, and he said, Why are your faces so sad today? (Genesis 40:6,7). Being sympathetic with them, refers to the buoyancy, the inward power, that the spiritual man has, so that, 

    although he himself is in limitations, he is with God and able to help others. He had said, Why are your faces so sad today? He need not have said that; all he had to do was just the ordinary duties, but he was sympathetic with them. I have no doubt that any drooping saint turning into Pauls hired house would get set up. There is a certain sister well known to many of us, and it was told me that if any of the saints got down a bit and went to see her they got lifted up  and she is in prison, having been bed-ridden for about fifty years! But there is power inwardly  that is the idea. 

    MWBYour word is of great encouragement to those who are limited, for so many are on sick-beds or in circumstances of great limitation, but what you are bringing before us may be an opportunity for the spread of the testimony. 

    JTIt is an opportunity. One knows many who are limited outwardly, but not inwardly; they are enlarged inwardly. 

    QuesWas the little maid in Syria a typical case? 

    JTYes, indeed! She was a captive. I think of her as representative in a concrete way of the teaching of the previous chapter (2 Kings 4). There we have the whole truth from Romans to Ephesians brought out in a typical way, and I believe that she embodies this, because, although a captive, and in most menial circumstances, she is buoyant and full of spiritual feelings. Oh, would that my lord were before the prophet that is in Samaria! (chapter 5:3). She is full of the thing and she has no question about it; she knows the virtue that is with the prophet. 

    QuesWould she eventually glory in the limitations? 

    JTShe might well do so, if she knew that you and I would be talking about her here. 

    QuesWas what we have been speaking of the result of Joseph cherishing the testimony in his heart? 

    JTQuite. His word was what he saw in his dreams and this regarded himself. He saw wonderful things as to himself  his brethren bowing down, and the sun, moon and eleven stars making obeisance to him. He was buoyant as possessing such light, and the more the pressure on him, the more the light shone. I think it is very remarkable that he noticed the countenances of the two men; the one who has done no wrong becomes the servant of those who have. We should be sympathetic with people in need, instead of being down under the irksomeness of things and, it may be, complaining  being buoyant in the light, the wonderful light there is that belongs to us, that has reference to ourselves  the light of the calling of God  and sympathetic also with the need, the suffering, that exists. 

    MWBSometimes we find that the prison is the fruit of failure in some way, not only with individuals but perhaps with meetings. A prison condition exists, great limitation, an evil report, it may be, in the district as to the gospel. Would you still apply the thought in such cases? 

    JTI should. I should say that under all circumstances there is gain in accepting whatever limitations there may be. If you accept the limitations, God will help you in them. I am sure you have found that. 

    MWBIt is a wonderful principle you are bringing out which applies to us, not only individually, and which is most essential, but which applies also to districts which are under the government of God, where it is obvious that prison conditions exist  that there is hope in the acceptance of them. 

    JTThat is the point. The acceptance of the condition brings God in; He never denies us when we accept them. 

    PLYou spoke of buoyancy. When Jehovah turned the captivity of Zion, it says, Then was our mouth filled with laughter, and our tongue with rejoicing, (Psalm 126:2). There had been that inward buoyancy which now breaks out. 

    JTQuite, they had accepted the limitation. They refused to sing the songs of Zion in a strange land; that was intelligent; those songs belonged to certain settings. 

    QuesWhen you speak of the kings prison do you suggest that the Lord may designedly put us into certain positions that we may get the light that is there for us? 

    JTI think so; even though the enemy may have had a hand in it, as with Joseph, yet it is God. In Davids case, in one record we read that Satan moved David to number the people, and in the other record, Jehovah moved him to number them. In either case it was God, He wished to bring about conditions through which He could meet David and bless him; these conditions were necessary. There was a design on the Lords part on account of what was there for the help of those who accepted it. 

    RemThe apostle speaks of the thorn in the flesh as the messenger of Satan (2 Corinthians 12:7) and speaks of glorying in his infirmities. Would that have a bearing? 

    JTIt would. For this thing I besought the Lord thrice; then he left off, because he saw it was a fixed limitation. There are temporary limitations, but there are also fixed ones, and the prison at Rome was, I suppose, a fixed one, but then he was buoyant in it; he received all who came to him there. 

    QuesWould you say Joseph did not look on his as a fixed limitation? 

    JTNo, for he asked to be remembered so as to come out of it, and he did come out of it. God took him out in a remarkable way, He took him out in the way he meant to be taken out, for the butler remembered Joseph, although in a forced and tardy way. 

    QuesWould you say those who accept the prison conditions are the ones who really remember Joseph today? 

    JTThey are indeed; they do not forget Him. 

    RBIf the prison conditions are accepted, the light is assured; we see that in the addresses to the assemblies; (Revelation 2, Revelation 3). 

    JTI think that is the point; we are enabled by them to discern where we are. There is an opened door, and it is a question of discerning just where we are and what conditions apply, and it is in the humble acceptance of them, I believe, that the greatest light will come out. 

    QuesDo you connect the limitations in a broad sense with the path of separation set out by the Lord? 

    JTI am speaking more of things which the Lord has allowed to happen, and for which we are all responsible. Whatever has happened in the public body is a question for each one of us to face; these things cannot be altered. 

    In imposing those conditions Gods wisdom is seen, because in accepting them we gain through the discipline involved and we hold the truth more firmly. It is in discerning what God is doing in that way and bowing to it, that light comes in. We see what there was here. These men were where Joseph was, and they found a sympathetic touch with him. He had himself more cause for complaint than they had, but he is not complaining; whereas they were sad, but their sadness was caused by the light beginning to operate. So the dreams are told, and you get the unfolding of remarkable things in the interpretation of them. 

    JSYou seem to have in mind the heavenly position a good deal. 

    JTWhat we are at is to show that the acceptance of the limitations owns the hand of God. You own the hand of God in them. Paul, I believe, came thoroughly to it, so that he says, I am here the prisoner of Christ Jesus for you. I would have gone to the Jews, but I am here for you. He accepted it. And then in Ephesians 4:1 he is the prisoner in the Lord; he is perfectly restful in it now. It is not of the Lord but in the Lord. There is nothing on his conscience at all, he has arrived at the thing thoroughly, and so the light is streaming forth from him in those circumstances. Here in Josephs case they tell their dreams, and he says, Do not interpretations belong to God? he is connecting them with God. He was conversant with visions; but he says interpretations belong to God. You see thus how thoroughly he is with God; Jehovah is prospering him in these limitations. If anyone has a difficulty, God can meet him; God is doing it. There is thus a beautiful testimony to God in the prison. 

    QuesWould you say that God interpreted Josephs limitation in that way in the psalm where it says, He sent a man before them: Joseph was sold for a bondman, (Psalm 105:17)? Paul interprets his imprisonment in that he says he is the prisoner of the Christ Jesus for the gentiles. 

    JTYes. Here they say, We have dreamed a dream, but there is no interpreter of it; there is the acknowledgment of their poverty. That is the case with thousands of people; they do not know how things are; There is no interpreter, they say. It is well when people come to that. They have the dream, but it is no use to them, an interpreter, one among a thousand (Job 33:23) is the one they want. Where is he? He is in those limitations. Why? He is there of God; it is the place where the kings prisoners are. He is a man, a man of sympathy, but he is an interpreter. 

    QuesWhen that sympathy is mentioned the prison is spoken of as his lords house. Would that suggest the sympathetic interest and affection with which he viewed the prison? 

    JTNo doubt. Joseph said to them, Do not interpretations belong to God? that is to say, he diverts them from any idea of a specialist. We must not look for specialists; the specialist will not always hold, but God will not fail us. 

    QuesDid the prophets feel the need of an interpreter? 

    JTWell, it was revealed to them that the things they ministered were not for themselves but for us; they were set right about that. 

    CCEHave we not found that people who have not really accepted the limitations you have referred to have, in a general way, lost light in the history of the testimony? 

    JTI think they have. And I will tell you what I think the people of God have suffered from  specialists, men regarded as specialists on certain lines; that diverts you from God, does it not? 

    CCEQuite. 

    JTSo he says here immediately, Do not interpretations belong to God? but then he adds at once, Tell me your dreams. He is not advertising himself as an interpreter; he is not that. It is not the time for assuming to be anything; but anyway, tell the dreams. If God is interpreting dreams, there is no knowing whom He may use. The thing is to connect those in need with God. 

    RemAnd Joseph was ready. 

    PHWe ought to be able to help our brethren on this line. You were referring to an interpreter, one among a thousand. 

    JTYou see how this principle comes in in Job, which is a book of limitations. God puts Job in prison, so to speak, and the instruction comes out in that connection. The interpreter, one among a thousand, is one who is full of matter, first of all; 

    and one who can wait till his elders have finished speaking  that kind of man. He is certainly no advertiser, no specialist; he is waiting till others have spoken. 

    PLCertainly he has a good deal of buoyancy; his belly is as wine which hath no vent, (Job 32:19). 

    JTYes, exactly, and he is full of matter. We often hear persons taking part in the meetings because they have something, but this man had not only something (and it was powerful in him), but he was able to hold it till his elders had spoken. 

    QuesWhat do you mean by the term specialist? There are different gifts. 

    JTWell, there are those who have had a recognised ability for certain things, but they fail you. We must move on with God, for the man who has helped you today will not necessarily help you tomorrow. 

    QuesHave you in mind difficulties arising among us in various ways? 

    JTWell, whatever thing has to be solved, God will do it; it is His province. 

    QuesDoes the key of David come in on that line? 

    JTIt is the Lord who opens and shuts; but how great a thing it is to turn to Him! to turn to God in the recognition that He has things in His hand. In turning to God in subjection to Him, and to one another, the difficulty will be solved. 

    QuesWould Daniel and his three friends answer to that? 

    JTQuite; Scripture abounds with evidences of what we are saying. 

    RemI thought Daniel and his three friends turned to God and then God was able to make known Nebuchadnezzars dream to him, and he said, God would give him an answer. 

    QuesDoes Paul bring God before us? If in anything ye be otherwise minded, God shall reveal even this unto you, (Philippians 3:15). 

    JTExactly. We must not force things. As time is given God will surely make His mind known. God shall reveal even this unto you. 

    QuesWhat is the distinction between prisoner of the Christ Jesus, and prisoner in the Lord? 

    JTI think the Christ Jesus is the One who has done things for God; He is the anointed One, and He has the apostle now where He wished him to be  among the nations instead of among the Jews. 

    RemSo the mystery, the assembly, is revealed under those conditions. 

    JTThat is what he goes on to say; and he wished them to know that. Then in the Lord in chapter 4 means there is nothing on his conscience he is not a felon, but under the Lord in the prison. 

    RemChapter 4 has more to do with walk. 

    JTYes; and the authority of the Lord. The next thing is Joseph says, tell me your dreams, I pray you. Then the chief of the cup-bearers told his dream to Joseph ... and I took the grapes, and pressed them into Pharaohs cup. It was as if the mind of God was that the precious life of Christ should be seen in those circumstances  the vine, the branches, the blossoms and the ripened grapes, all in the order of nature, and the grapes pressed into Pharaohs cup which was in the hand of the cup-bearer. It seems to me that in those circumstances the light that shines is the beautiful life of Christ pressed out at the end for God  the life of Jesus. 

    RemThe true vine. 

    JTYes. 

    RemVery much like Aarons rod that budded. 

    JTWell it is, in the sense that the fruit developed in its own order, but here it is pressed out instead of ripened almonds, the latter denoting faithfulness and watchfulness. Here you have the result for God; it was into Pharaohs cup they were pressed. 

    RemYou can well understand the remembrance of such an one. 

    JTThen in the baker we have the opposite to that, where instead of Pharaoh getting the bakemeats, the birds got them. There was no ability to keep things for God  really, you might say, marking the history of the assembly. There is that which is for God, corresponding with the life of Jesus, and there is that, alas! which is for the enemy which should be for God. 

    DLHThere is a passage which seems to correspond very much with that: We are unto God a sweet savour of Christ, in them that are saved, and in them that perish: to the one we are the savour of death unto death; and to the other the savour of life unto life, (2 Corinthians 2:15,16). God got His portion, and then there was blessing. On the one hand some got life, and found the testimony to be life unto life; but on the other hand, there were others to whom it was death unto death. I suppose that is true still. 

    JTJust so. In 2 Corinthians the apostle enlarges on that thought as to the life of Jesus, speaking of bearing about in his body the dying of Jesus  what it was for God. 

    RBHow beautifully the Spirit of Christ is seen in those words, The lines are fallen unto me in pleasant places; yea, I have a goodly heritage, (Psalm 16:6). That is what you mean, is it not? Limitations were accepted fully by Him. 

    JTQuite. 

    RemSo that if we accept the government of God  the prison conditions  there will be light, and there will be something for God  the grapes. 

    JTYes. There can be no doubt the first dream alludes to that, to the life of Jesus coming out in measure in the saints. So in 2 Corinthians the apostle is able to bring himself forward in this connection  how he corresponded with the life of Jesus; but in them the enemy was getting what belonged to God. The Corinthians were wonderfully endowed by God, but it was not intended that these endowments should be used for themselves or the enemy; but the enemy was getting the very things God had enriched them with; they were being used for their own glory. 

    QuesWould that be through lack of watchfulness? The butler says, a vine was before me; he was not going to lose anything; but the baskets were on the bakers head. 

    JTQuite, the head was the difficulty; that was the trouble with the Corinthians, and as sure as possible if we rely on our natural ability, the enemy will get an advantage. We may be possessed with what is of God, but the enemy will get it. 

    QuesWould you allow the thought of suffering in connection with this? If the life of Jesus is reproduced in the saints, there would be suffering. 

    JTYes, it is in the suffering the grapes are pressed. You see the care with which the cup-bearer follows the thing up; there is no lapse, the grapes develop, and he uses them as they ripen; whereas with the baker the enemy is allowed to take away the things that were for Pharaoh. 

    PLDoes not Abraham keep the birds away in the vision he had? (Genesis 15:11). 

    JTHe did; he was watchful. You see in Protestantism the tree in which the birds of the air have a roosting-place, whereas in Rome the birds of the air are in a cage  it is a cage of every unclean and hateful bird (Revelation 18:2); they are caged, but nevertheless they are hateful. 

    QuesWhat is the experience today that would answer to giving the cup into Pharaohs hand? 

    JTI think it is following the thing up; whatever there is, you see to it that it is for God and that God gets it. There is the vigilance with which the butler follows the thing up. 

    RemSo it is not enough to have a personal appreciation of the life of Christ, but it should be presented to God. 

    JTQuite. The cup-bearer was thinking of Pharaoh; the other carried the bakemeats in a loose, unprotected way. 

    ERThat was the butlers entire business. I think it is very important to recognise what our business is and to be set for it. 

    JTYes, quite; to follow the thing up. Fruit comes in its order, and then, when it is ripened, we must see that God gets it. 
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    THE LORDS SUPPER FOR REMEMBRANCE OF HIM (JT 58)

    Genesis 40:14,15; Genesis 40:23; Genesis 41: 9 - 13; Ecclesiastes 9: 13 - 16; 1 Corinthians 11: 23 - 26

    JTThe number of scriptures read may seem superfluous, but it is hard to avoid in order to get the subject before us, that is the Lords supper. In Genesis 40 and 41 we have typical teaching on the point; the cupbearer of Pharaoh is one who benefited greatly by Josephs wisdom, yet who failed to remember him, though he had an urgent request to do this, verse 14; then in verse 23 he did not remember Joseph, and forgot him; the negative is thus strengthened. Then as a result of his forgetting, a time arises when he had to call to mind his sins. If we fail to remember the Lord, to keep Him in mind, we shall be forced to remember our offences. Ecclesiastes 9 is another type, a poor wise man, who by his wisdom delivered the city; but no man remembered that poor man. I thought these scriptures would help in this city to understand the Lords message to Paul in view of His supper. We have little said as to the Lords supper until Paul. He had the truth of the mystery, and then this added to it, involving the truth of the assembly, we being assembled to break bread  Acts 20: 7, they came together for that. And so here we have in 1 Corinthians 11 from verse 23 the details given to Paul by the Lord. It will tend to elucidate the whole subject by reading these Old Testament scriptures before we take up Paul. 

    WSSWe understand the Old Testament scripture by Pauls help. 

    JTYes, indeed; and the same could be said of every scripture. 

    QuesWhat would be the bearing of wisdom here? 

    JTThe bearing of wisdom in Ecclesiastes and in Corinthians is that it has a great place in the teaching here, and enters into the Lords supper. But of him are ye in Christ Jesus, who has been made to us wisdom from God, and righteousness, and holiness, and redemption, 1 Corinthians 1: 30; the wisdom works out in the assembly, the all-various wisdom of God, Ephesians 3: 10; and the first place in that is given to the Lords supper. So we have in 1 Corinthians 10: 15, I speak as to intelligent persons, that is to wise persons, and he is approaching the truth of the Lords supper in that connection, so that the thought of wisdom is prominent in 1 Corinthians. 

    QuesCould you give us the sense in which it delivers the city? 

    JTI think the fellowship is seen in that relation; the thought is communion, or joint -participators, in the Lords supper; and hence the conduct of the saints is involved in the truth of the Lords supper. 

    QuesDoes individual faithfulness enter into it, as in the Genesis scripture? 

    JTYes, it does; our loyalty to Christ is part of the Lords supper. Hence it speaks of our obligation in 1 Corinthians 10 to the Lord, and to each other, as having part in the Lords supper. 

    QuesHave you anything in mind as to the thought of remembrance? 

    JTYes; the communication to Paul was as to remembrance; it involves the mind, the calling to mind, For I received from the Lord, that which I also delivered to you, that the Lord Jesus, in the night in which He was delivered up, took bread, and having given thanks broke it, and said, This is my body, which is for you: this do in remembrance of me. Then the note helps, The word translated remembrance has an active signification of recalling, or calling to mind, as a memorial. For the calling me to mind only occurs here and verse 25; Luke 22: 19; Hebrews 10: 3. Great prominence is given to remembrance in this chapter and it enters into the celebration of the Lords supper, the same point that Joseph made to the cupbearer, as we see in verse 14 of Genesis 40; how we bear a remembrance of the Lord with us, not a mere thought of calling a certain event to mind, but bear a remembrance with thee of me when it goes well with thee, he says; only the cup-bearer forgot Joseph, but later had to remember his offences. 

    QuesWould he have to be brought back to the cross, the place of a skull? 

    JTI thought that, but we have to do; as the Lord did in Acts 1: 1, Jesus began both to do and to teach; doing takes account of the institution of the Supper, and in Luke 22 it is carefully separated from the passover; so it is in 1 Corinthians, the passover is in chapter 5, and the Lords supper is in chapter 11. The remembrance of me is the doing; the teaching comes out elsewhere in the epistle, what the Lord taught them through the apostle Paul. 

    RemWhen it goes well with thee reminds us of the cup of blessing. 

    JTQuite so; so we eulogize the cup; it is what is good for us. 

    RemWe are to have a peculiar sense of indebtedness to the Lord Jesus. 

    JTThat is all involved in the cup. 

    WSSJosephs exaltation out of the dungeon was the result of his being remembered. 

    JTVery good. Make mention of me to Pharaoh, and bring me out of this house; for indeed I was stolen out of the land of the Hebrews, and here also have I done nothing that they should put me into the dungeon, but the cup-bearer did not help him till he recalled his offences. Maybe this applies to some here who never remember the Lord Jesus; but if you do, it leads to His exaltation. 

    WSSI thought it was his dungeon experiences that he thought of, as he mentions them in verses 10 to 13 of chapter 41. 

    JTIt is very solemn not to recall Him; as He is the Saviour, now exalted, we shall one day have to remember our offences, if we forget Him. 

    RemThat is a fine word, bring me out of this house, a suggestion of power. 

    JTYes. 

    QuesWould you lay emphasis on the commandment of the Lord, This do? 

    JTThe Supper is not all instruction or teaching, but it is doing; we may not learn by the teaching; and we have to come back to what He did; that is the side of the memorial. 

    RemThe memorial is linked also with the cup in Corinthians. 

    JTThat is very important; it is the only place where it is mentioned as to the cup. 

    RemNothing sets aside the authority of 1 Corinthians 11, neither Lukes account or any other. 

    JTThat is right; it was added in the Lords commandment to Paul. Something was left out, and this is added. 

    RemYou are stressing 1 Corinthians as the last word? 

    JTCertainly; it was given from the glory. 

    WSSSome say that what is given in the gospels governs the position. 

    JT1 Corinthians is the completion of the word of God. The accounts in the gospels are individual, and are probably teaching for the Jews in a later day, especially as to the New Covenant teaching. We shall never understand till we see the Lords supper in 1 Corinthians is the completion of the word of God. 

    Luke learnt from Paul, and his second treatise takes up the matter of the Lords supper. We have it first mentioned in Luke 22; secondly in Acts 2: 46, breaking bread in the house, that is not in the temple; so it was separated from the current order of things. The idea of separation was included additionally to the teaching of the apostles in verse 42. Then in Acts 20: 7 we have the Supper in a Pauline setting, and Luke says, And the first day of the week, we being assembled to break bread (note that he calls it the first day of the week, not the Lords Day); then Paul discoursed to them before the Supper was partaken of; it must have been because the Lords supper was not properly understood; and I believe it has a prophetic meaning; it had lost its meaning till after the Reformation; only in modern times has the truth of it been revived; and that is why Pauls discourse was prolonged; even now people say we remember Him in His death; it is not scriptural, for we remember Him. 

    QuesSo that we are only now seeing Eutychus revived? 

    JTJust so. He is called the boy (verse 12); he is not fully grown; he is a type of the present revival from something stunted to a full-grown man; Paul says his life (not his intelligence) is in him. But he says to the Corinthians, I speak as to intelligent persons, 1 Corinthians 10: 15. 

    QuesWhy is it the first day of the week here and not the Lords Day? 

    JTRemarkable love runs through the whole chapter; it is commensurate with this day; a new order of things entirely begins with the first day. 

    RemJohn 20: 19 speaks of the first day of the week. 

    JTYes, it stresses there the first day. 

    QuesDo not the loaf and the cup speak of the Lords death? 

    JTWhat does it mean to you? 

    RemJoseph is not in the dungeon now. 

    JTIt is not the memory of Christs death that brings Him to us; it is not the remembrance of Me in My death, but in remembrance of me. 

    APADo we build up substance through the experience of the supper individually, so that we gain in actual spiritual substance? 

    JTA good word to use; that involves the eating side of the supper, not the memorial; the breaking of the bread was what He did; He did not eat of the supper. That He actually died is right. This do, as a memorial, means that it is a mind matter, more than a heart matter. Christ is rejected here; every city in the world is really where also their Lord was crucified  Revelation 11: 8. 

    QuesWas the cup-bearer like it? 

    JTYou can put it that way. I prefer the authority in 1 Corinthians. Joseph does say, Only bear a remembrance with thee of me. 

    WSSIs it a question of the point of view from which we look at the supper, for we announce the death of the Lord, until he come? 

    JTThat is public testimony; the Lord had in mind the memorial. 

    QuesWhat feature does the cup speak of in 1 Corinthians? 

    JTThe idea of remembrance is added also in the cup; it is in keeping with Josephs thought. In Pauls speaking we have the very last word, and that addition is in it. It shews how remembrance is in it, and should affect our hearts. 

    QuesIs there the thought of bringing Christ into presence? 

    JTYes, that is a good word to use; it shows our minds have something to do with it. We call Him to mind actively, the note to verse 24, as already said, helps us. Something has happened and has to be recalled; it is an action of our minds. F.E.R. used that expression, and it alludes to the action of the mind, that the Lord is ready to act on our minds; this affects Him, and He is ready to come; the memorial is to recall Christ to us. In the Church of England it is a mere sacrament, and in the religious world they say, this Moses ... we know not what has happened to him! He has gone from their minds. 

    QuesIs it normal for the Lords presence to be realized then? 

    JTYes, it is the state of our minds; we concentrate upon it. 

    QuesDo we come together as in fellowship with His death? 

    JTWe do; For as often as ye shall eat this bread, and drink the cup, ye announce the death of the Lord, until he come, verse 26. Chapter 10 is fellowship in the cup and in the bread; but the memorial side is in chapter 11. So when we come together, we have it in mind to break bread; it is a question of the memorial. 

    QuesYou mean it is Himself that we come for? 

    JTYes. The fellowship is in His death; that is in chapter 10; there is no stressing of what he received from the Lord or of the memorial in chapter 10. 

    QuesIs the thought in fellowship a public one? 

    JTThe eating and drinking is seen and is public. 

    QuesIs it a question of the doors being shut? 

    JTJust so; that is John 20. 

    RemThere is nothing as to the blood being shed in 1 Corinthians. 

    JTIt is to reduce the commandment to Paul, and intensify it as to the memorial; not that the shedding of the blood is not important, as it is; but as being with His people, it is not so important, but it is Himself that is so important. 

    QuesWould there be less stress on the New Covenant here? 

    JTYes, in 1 Corinthians in my blood, is not the blood of redemption; that is not the point; it is as if the Lord were reducing the law governing it, to intensify it. 

    QuesIs this in keeping with the thought of the assembly as the wife? 

    JTYes, and brevity is important. Somewhere lately we were saying as to the law of the passover, in Exodus 12, it is 20 verses, but only 6 or 7 used by Moses in transferring it to the people; he reduces it; and the analogous position here is when the Lord reduces what is said in the gospels in what He says to Paul, as Moses did in Exodus; things are added and things subtracted so as to make them clear, to simplify them, so that the mind can better take it in. 

    RemDoes the New Covenant give us Gods best thoughts? 

    JTYes; He is entitled to make them known, and we gladly recognise it. 

    QuesDoes 1 Corinthians take account of the Lords death as in John 19? 

    JTThe actual death of the Lord in John describes the blood and water, the testimony to death; that is not for the Lords supper; it is the New Covenant in His blood. 

    RemHence all reference to the blood is not omitted in 1 Corinthians. 

    JTQuite, for the blood is in view. 

    WSSWould the sprinkling of Aaron and his sons with the blood associated with the oil in Exodus 29 be connected with this? 

    JTMaybe. My blood, the Lord says; a wholly new matter, stressing the memorial of the Lord, the calling Him to mind. John enlarges on this side of things, as in I will not leave you orphans, I am coming to you, John 14: 18. 

    RemWe have simplicity with brevity. 

    JTYes, we had it this morning, as appealing to our pure, our right minds; a calling of Me to mind; the mind is a faculty under control; we are to be able to use it for Him. In John 20, subsequent to the doors being shut, the Lord could therefore say what He wishes. In Luke they had to be adjusted, but in John 20 all was ready. 

    QuesWould what Paul says in 1 Corinthians 14: 20 apply, in your minds be grown men? 

    JTYes. 

    QuesIs the setting the same in Acts 1 and Luke? 

    JTI ventured to read that passage to shew what the Lord did, all things which Jesus began both to do and to teach. So we have been engaged with the doing. 

    QuesSo was this in the writers mind? 

    JTIt was in the Holy Spirits mind anyway. What He did involves the Supper; that was all I had in mind, and in addition, He is said to present Himself living; and also another feature, He being assembled with them. I had this in mind this morning, and this grows out of it, as making way for the Lord. 

    RemIt would save us from having our own thoughts. 

    JTThe development of the truth of the Lords supper has mainly engaged the last thirty years, especially the calling of Him to mind, making way for Him. 

    QuesIs the supper in the wilderness? 

    JTYes, not in the land; we come into that in the course of our service. 

    RemSo it is the basis for what follows. 

    JTYes. 

    QuesIs this do the public side? 

    JTIt is for the minds of the saints, not for the public. But later on we have, For as often as ye shall eat this bread, and drink the cup, ye announce the death of the Lord, until he come  verse 26 that is for others. 
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    THE REINSTATEMENT OF MAN IN THE PRESENCE OF GOD (JT 82)

    Genesis 40: 1 - 23; Zechariah 6: 9 - 14; Luke 24: 50 - 53

    What I wish to speak about tonight is the reinstatement of man in the presence of God. We have to take that in as a fact, that man is reinstated in the presence of God. This reinstatement was not hurried. It was after due consideration. I read Genesis 40 to establish the principle. At that early date in the history of the race on the earth you have the principle of reinstatement established. And it is remarkable that it should appear in what may be regarded as the ministry of Joseph, a ministry which, in its earliest stages, took the form of interpretation. You will remember how Job alludes to the importance of an interpreter, one among a thousand. Joseph had a particular experience in dreams, but his dreams required no interpretation. The utterance of Josephs dreams was their interpretation. His brothers understood him, his father understood him. His dreams, in the uttering of them, carried their own interpretation with them. I need not enlarge upon them; they are well known to you. I wish more particularly to refer to his interpretations, the first being found in this chapter and the next in the following one. I may say at the outset, that in the first interpretation, there is introduced the idea of reinstatement, and the reinstatement of man in the presence of God. And following upon that, in order, in the second interpretation in the next chapter, you have the preservation of the life of the world. These were two great principles to be introduced at that early date, that, whilst the race outwardly was marked by divine rejection, and consequently by death, there should appear in testimony the principle of reinstatement and the preservation of life. 

    Now, the suggestion of these things must be of interest, and they come about in connection with what may be regarded as exercise. God is pleased to exercise men; you get nothing without it  I mean subjectively. Exercise brings about inquiry, and inquiry brings in light. And the light that is introduced involves that man is reinstated in the Person of Christ. That is wonderful light to the soul. The man that was rejected is seen in the baker. The baker is a man who has to exercise himself, but he comes under the curse. That man is not accepted. That man is not reinstated. If man is to be reinstated, it must be in a man who is fully tested here, and who, as thus tested, answers in every way to God. Now, I was saying at the beginning that the reinstatement is not hurried. It is quite true that the testimony of the angel in regard to the birth of our Lord was that that holy Thing which should be born should be called the Son of God. That was like the cherubim overshadowing the mercy-seat. There was the protection of the Lords Person in the communication. But the public acknowledgment on the part of God, of Man in Christ was not until Christ was thirty years of age. Now, you will understand, I am speaking guardedly. The public acknowledgment on the part of God, of Man in Christ, was not until He was baptised. You will understand that He was before His baptism what He was after; there could be no change in His Person. But the divine acknowledgment of the reinstatement of man in Christ was after that Man had fully attested what He was. What a history, what a pathway, that was under Gods eye! You will find the Spirit of God carefully avoids anything like a public acknowledgment, only there is a full attestation of what He is. Take the gospel of Matthew, in chapter 2, the Spirit of God eight times alludes to our Lord as a little child, Take ... the little child and his mother. Think of the interest on the part of God. But yet it is the little child and his mother. In the next chapter, when He is baptised, the heavens are opened upon Him, when He is thirty years of age. There is the public acknowledgment on the part of God of His acceptance of that Man and His delight in Him. I would like you to ponder that. The testimony of it appears at this early stage. One man is hanged upon a tree  we are not told exactly why. There can be no error, I need not say, in any of Gods doings. All we have here is the statement that one man is reinstated, and the other is hanged upon a tree. But how much enters into that! How much enters into the consideration of the man that is reinstated! As I was saying, if you have a man reinstated in the presence of God, ministering to Him  for that is what is said of the chief butler, ministering to him  God has His portion. God is ministered to in that man, and on the other hand, you have the idea of the curse. It is important to remember that the curse lies in the background. The first epistle to the Corinthians presents to us in the Lords supper, that man is reinstated. There is the blood of the covenant. There is that which is definitely called blessing. I wonder if we apprehend the Lord Jesus in that light. He has been introduced in this world as attested in His walk and ways. Think of Johns estimate of Jesus! He says, The Word became flesh and dwelt among us. He was not at a distance from us. He was among us. He moved about amongst us. He was the true vine that produced the grapes. That is the Man that is reinstated. Would that one could enlarge upon the incarnation! You all remember the service of the Kohathites. The most exalted service was not entrusted to the Levites. The priest put forth his hand of affection and covered the ark with the covering veil. One would love to bring forward Luke and John. Luke puts forth the covering veil. He brings in, in his divinely inspired record, the humanity of our Lord Jesus Christ. See how beautifully he covers Him! In chapter 2, before he introduces us to the Lord, he surrounds us with a priestly atmosphere. Look at that! He has written to his beloved Theophilus: I wish to set forth with method. And directly he ends his preface, he introduces a priestly atmosphere. The whole of chapter 1 is a priestly atmosphere. And in chapter 2, you have the ark. I would appeal to you as regards the Person of our Lord. How do you take account of Him? Luke, before he introduces you to Him, surrounds you with a priestly atmosphere, so that it is like the principle of sterilisation, that all the corrupt principles of our minds and hearts might be sterilised, might be rendered impotent there. That is what Luke does for us. He surrounds the mind and heart with a priestly atmosphere. He introduces us to Zacharias and Elizabeth, who is herself of the daughters of Aaron, a priestess so to say. He introduces us to Mary the virgin, and to the angel Gabriel. They all lend their own quota of priestly atmosphere to the surroundings before you have the Person of our Lord introduced. And then, when He is introduced, He is surrounded, as it were, with a heavenly multitude. In chapter 2 the whole earth is in order. You remember how Zechariah the prophet speaks about four chariots which had gone out, and one quieted His spirit in the north country. Chapter 2 opens with order on the earth, and with a census. What for? Everything, beloved friends, to enhance the introduction of the Lord. When He comes into the temple, the angels add their quota  a multitude of them. What an atmosphere they brought! We need that. We need an atmosphere from heaven. There is plenty from beneath, from the bottomless pit. The whole earth is steeped in it. And we dare not come from that into the surroundings of Jesus. The multitude of the heavenly host brings in an atmosphere that will be fitting. 

    Then He comes into the temple, and there is the priest. Do you want to see a picture of the priest with the ark in his hands? That is Simeon! See what it says of him! It was revealed to him by the Holy Spirit (that is the real priest  a priest who has got a revelation by the Spirit about Christ) that he would not see death until he had seen the Lords Christ. And there He was. He asked no questions. It was divinely communicated to him by the Spirit. There was no careful investigation as to the history of things externally. Faith knows nothing about that. The spiritual man knows nothing or seeks nothing  He is taught by the Spirit. Simeon took the Babe in his arms and blessed God. What a marvellous picture! He blessed God and said: Lord, now thou lettest thy bondman go, according to thy word, in peace; for mine eyes have seen thy salvation. A light, he says, for revelation of the Gentiles and the glory of thy people Israel. That is how Luke introduces us to the Lord Jesus Christ. What a priestly touch that is! There is the rigid refusal of all that is unsuited to that scene, to these surroundings. Is it not of all moment to be introduced into that? Or are we content to remain outside the limits of that atmosphere? To look at it, as it were, from a distance, and remain outside the limits of the priestly influence, the priestly surroundings. That is what Luke introduces us to. But he does not stop there. He goes on to the boyhood of the Lord. He expatiates upon that. He shows us the tender plant, as Isaiah had presented Him prophetically, He shall grow up before him as a tender sapling, and as a root out of dry ground. There is nothing in the soil about Him to conduce to His growth, not even in the affection of Joseph and Mary was there anything, not one moral element, conducive to the growth of that tender sapling. It was all barren desert as regards Him, and yet He grew up. He grew up before Jehovah as a tender sapling, and as a root out of dry ground. Not even in the affections of His parents and family was there one iota of sap to conduce to His growth. He derived nothing morally from that. It was dry ground. Nevertheless He grew. That is the Man who is reinstated. Wist ye not, He says, that I must be about my Fathers business?. Did He get that from Mary or Joseph? They understood nothing of that, Thy father and I have sought thee sorrowing. Absolutely dry and barren as regards the Lord. Nevertheless He grew in perfect humanity. He grew up before Jehovah as a sapling. Every word, every movement, every step was an indication of that vital energy that was inherent in Him. Nothing from without, all in Himself. 

    And now, in the next chapter you have the baptism  every feature of the man developed. All that man should have been for God was there  nothing else. Jesus advanced in wisdom and stature. There He was under Gods eye. With nothing ministering to Him from without, but all within. He developed into full stature as a Man in the presence of God. He goes up out of the waters of baptism in prayer. What a picture! What a perfect delight for God! Never had the golden altar been fully realised till then. There was all the holy fragrance of perfection in Man ascending on the altar of incense. The heavens must open; I speak reverently; they must open on that. God had looked down from heaven to see whether there was any good. There had been none good. But now, there is not only a look from heaven, but the heavens are opened upon Him. How suited, how perfect the scene! The heavens answering to moral perfection in Man upon earth. What complete infinite reinstatement of Man in the Person of Christ! 

    If that Man is reinstated, there must be administration. In Genesis 41 is the administration. The interpreter becomes the administrator. And the administration involves the preservation of the life of the world. That is his name, Zaphnath-paaneah. The man who is reinstated in complete acceptance with God is the administrator. Hence Luke 4 introduces the administrator. The Man anointed by the Spirit is the Administrator. The Man who is accepted is anointed. And the Man who is anointed ministers. The Spirit, He says, has anointed me to preach glad tidings to the poor. There is a clear indication of the mind of God in blessing for the world. For Joseph became really the preserver of the life of the world. 

    I have dwelt upon Lukes order, upon Lukes record, so that we might have the divinely presented view of Man in Christ. Nothing can exceed that in interest. As you dwell upon it, you perceive the righteousness of God in reinstating man in that Person; in confirmation of that you have Zechariahs testimony. I may say in passing that Zechariah has a very remarkable bearing upon our own day. He is the last of the prophets but one, and he was contemporary with Haggai and with Joshua the son of Josedech. He was one of those who encouraged the building of the temple. Now, who will be concerned about the temple? I would appeal to you as to the temple. If man is to be reinstated, he must think of God, and if he thinks of God, he must think of the worship of God, and if he thinks of the worship of God, he must think of the temple. Who thinks of the temple? The priest. You will understand that I am dwelling upon this line so as to lead to exercise in regard to priesthood. Why has christendom lost the temple? And in losing the temple, why has it lost the light? The answer is obvious  because they have lost priesthood. If we lose priesthood, we lose all, subjectively. Now you may attempt to be a Levite. Assuredly you will be beside the mark. The Levites were brought near to Aaron and presented to him. What Zechariah presents to us is the priest. You will bear with me, but I want to make the subject clear. He introduces the crowns of gold and of silver. There was Josedech, the high priest. Now, who is to be the high priest? The Branch is to be the High Priest. How do we arrive at priesthood? It says, He shall grow up out of his place .... You can never reach priesthood except by righteousness  never. We are told in the Psalms that the righteous grow as a cedar. If he grows to be a cedar in righteousness, he flourishes as a palm-tree in the house of God. We will never flourish as palm-trees in the house of the Lord, if we do not grow up in righteousness as cedars. What about the Branch? He grows up out of His place. The Lord never sought to alter His circumstances or to put Himself forward. He never assumed to be anything. He was the lowly, meek, subject Man. In the temple, He asked questions and answered them, but He went back to His parents and was subject to them. That was fitting. He grew up out of His place; He grew up where God placed Him. He never altered His circumstances. But what follows that? He shall build the temple of the Lord; and he shall bear the glory. Is not that it? Are you after glory? Do not seek levitical glory. It will pass away. Seek priestly glory. He shall bear the glory. He grows up out of his place. He thinks of God. He builds the temple of the Lord. It is the priest that does that. And now what? And shall sit and rule upon his throne  not as a Levite  He shall be a priest upon his throne. As a priest! Is it not the throne that you are after? What is the glory you are after? There is a man who grows up in righteousness. In other words, there is the principle of local responsibility. You grow up out of your place, and the next thing is you think of the temple. If you are true to righteousness, you will be true to holiness, but not otherwise. If you attempt to reach the temple without righteousness, you will corrupt it. The road to the temple is righteousness. If you think of the temple, if you consider for God, then what? You sit on a priests throne. I would rather sit on a priests throne than on a levites throne. There are many such thrones  levites thrones  in the world, in christendom. The archbishops throne is that in principle; it is not a priests throne. A priests throne is reached by the road of righteousness and holiness; that is, you consider for God. 

    And now, the next thing is this  there is the counsel of peace between them both. You travel the road of righteousness, you reach holiness  you reach the temple  you get into the mind of God, you enter into the counsel of peace  God and man perfectly in unison. In the unison of what? In the unison of peace. Peace is in the sanctuary. People who are at variance are not in the sanctuary. There is no such thing as quarrelling in the sanctuary. All that is outside the court of the tabernacle. All the strife is in the camp. But here we have a priest sitting upon His throne. He has reached it by the road of righteousness. He is in the counsel of peace with God, The counsel of peace shall be between them both. Such is the position of the Lord Jesus with God. 

    I read the passage in the end of Luke to show you what an end Luke presents to us. He opens with the priestly atmosphere, and he closes with it. He opens with the heaven in view, and the angels there. They were not priests. I need not say they were heavenly visitors, carrying with them a heavenly rather than a priestly atmosphere. But at the close, you have a man going up to heaven as a priest. It is as if God were to say, You have reached the throne by righteousness, you have got the breastplate upon the heart for the saints who are there. He was the true Aaron. He led them out as far as Bethany. The saints were upon His heart. Luke 24 is the breastplate of the high priest. Chapter 22 indeed is the breastplate. The breastplate is seen at the Supper. Chapter 24 shows that the same breastplate is with the Lord in resurrection. He is with the saints; He is thinking only of them; He would have the saints together. He was the true Aaron. And having collected them together He led them out as far as to Bethany. They are under His influence now. What a triumph! We have not only the High Priest, but we have His service. We are with Him, and it is as if God were to see the priestly course upon earth. He has on Him all the habiliments of the High Priest  garments of beauty. And as He blessed them He was carried up into heaven. It is not now the heavens opened on the man, but heaven receiving the Priest. It is not that He went up, that would not be becoming to a Priest. He is received up, carried up. And how carried up? As He blessed them; as He exercised His priestly functions in blessing, He is carried up into heaven. What a Person to be in heaven! The breastplate is there with all the names of the tribes upon it, that is to say, the names of all the saints. They are upon His heart, and upon His shoulders as well, for the names were upon the shoulders and upon the breastplate of the priestly garments. Man is reinstated in heaven. That is the excess of grace. He is carried there in the attitude of blessing man here. 

    But He secures a place for us there, for I may add that Luke gives us the representative of all believers, the heavenly Man. He goes up into heaven, and He has left behind Him a testimony that His followers shall go too. He says. Rejoice not, that the spirits are subject unto you; but rather rejoice, because your names are written in heaven. Our names are written in heaven. I was saying this afternoon, that God has a perfect right to put a family in heaven. Man is reinstated before Him. He has got title to place a family in heaven, and so, because of His great love wherewith He loved us, He has raised us up together, and seated us together in the heavenlies in Christ. Such is the completeness of mans reinstatement in the presence of God, that he occupies heaven. Heaven is really occupied by man according to God before earth is so inhabited by him. 

    I may not proceed further. I feel I have dealt with the subject in a very feeble way, but I am sure you cannot fail to have followed in some measure what I am exercised about, and that is particularly, that there might be amongst the saints a priestly state. If we move away from a priestly state, we lose everything subjectively. You may remember things, but you have lost them in your heart, you have lost your joy. You have no power for holiness, and no power to appreciate and enter into the things of God. 

    May the Lord produce in us that priestly state! 
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    JOSEPHS SATISFACTION AND FRUITFULNESS IN A STRANGE LAND (FER 13)

    Genesis 41; Psalm 105: 16 - 22

    There are few histories or accounts of individuals which are of greater interest than that of Joseph. But it is not for its intrinsic interest that the Spirit of God records the history, but because it delineates in a remarkable way the truth with regard to Christ. The passage in Psalm 105 gives us the Spirits commentary upon the history of Joseph. The psalm itself is a summing up of the history of Israel, of the goodness of God to them, a goodness that they will recognise in a coming day; at the same time you get the commentary of the Holy Spirit upon the course of certain individuals, and especially of Joseph, for the course of Joseph serves to portray the connection of Christ with Israel. I purpose, if God will, taking that up further on, more especially in connection with Joseph in the land of Egypt, and with the characteristic names which he gives his children. I think there is interest even in a detail of that kind. The names of his children are characteristic of his experience in the land of Egypt. 

    We saw in Genesis the circumstances which brought Joseph into Egypt, but in the commentary in the Psalms we find that he was sent down into Egypt of God. In the history in Genesis he was sold by his brethren to the Ishmaelites, and they brought him into Egypt; but the fact was God sent him thither. God had regard to the seed of Abraham, and sent Joseph down into Egypt that he might preserve their life in famine. 

    Now we see that Joseph passes through the experience of death to his brethren. His feet were hurt with fetters, the iron entered into his soul; that is experimental. He went through the painful experience of death to his kindred. But he comes out in Egypt in another character, 

    no longer as the dreamer, but as an interpreter of dreams. In the time of his dreams, though he relates them he does not interpret them. His brethren and his father are quick enough to give them their interpretation, but he did not himself interpret them. Now we do not get any record of dreams given to him in Egypt, but he is an interpreter, and what occurred in Egypt was in accordance with his interpretation. The word of the Lord tried him; it had to be seen whether his interpretation would hold, whether he had the word of the Lord, and that was the beginning and source of his exaltation. The circumstances are well known: he interpreted the dreams of the chief butler and of the chief baker, and though he is long forgotten, he is eventually remembered and brought to the king. The word of the Lord tried him; then the king sent and loosed him. It appears to me that an interpreter is greater than a dreamer. A dreamer speaks of dark communications, but an interpreter makes communications plain. Joseph is no longer a dreamer, but an interpreter. 

    Now we come to his exaltation. All is step by step (verses 20, 21); he made him lord of his house, and ruler of all his substance, etc. In the land of Canaan he had been one of twelve brethren, not at all a man of distinction, but God meant to give him distinction in Egypt, so the king exalted him; he was to be second to the king; there was to be no one greater than Joseph in the kingdom. Authority was conferred upon him; Pharaoh gave him a name, and power to bind his princes at his pleasure, and teach his senators wisdom. All were to bow the knee to Joseph; he was to have unlimited authority. 

    Then in Egypt Joseph forms a new link, and that is a most important point in his history. A wife was given to him in the land of his stranger-hood, and children are born to him, and the names given them record the experience of Joseph in Egypt. One name expressed that God ... hath made me forget all my toil, and all my fathers house, and the other indicated that he was fruitful in the time of his affliction. 

    I drop now the history of Joseph. I took it up only because it portrays the history of Christ in connection with Israel, and I think too with the church. You will find the history in detail fulfilled in Christ. God sent Him, so to speak, before His brethren. He came after the flesh, but it was God who sent Him. And what would be the hope of Israel in the future if God had not sent a Man before them? Christ did not come as of His own will, but as divinely sent, and in the interests of Gods people; and God has now exalted Him with his right hand to be a Prince and a Saviour, for to give repentance to Israel, and forgiveness of sins, to turn away ungodliness from Jacob. God well knew the moral famine that would come to pass in regard to Israel, and sent a Man before them. He had to taste, as a servant, the bitterness of mans rejection of Him; if I might use the expression, the iron entered into his soul. Every class of people is viewed as responsible for the death of Christ; the Jew, of course, first, but in measure also the gentile. You find that in the beginning of Acts, in Peters quotation from Psalm 2. All agreed in the death of Christ; but the peculiar bitterness was that He was rejected of His own people: He came to his own, and his own received him not. He had ministered to them in the name of Jehovah, but He was rejected, and it was to Him a bitter experience. When the Lord entered Jerusalem for the last time He wept over it, and said, If thou hadst known, ... at least in this thy day, the things which belong unto thy peace! but now they are hid from thine eyes. Jeremiah, Paul, and many another servant of God, felt their rejection by the people of God, and many an expression found in such a book as the Lamentations of Jeremiah could be taken up by the Lord. 

    But all this was up to a point. Until the time that his word came: the word of the Lord tried him. Christ had ever borne testimony to that which man could not accept, but would deride; He bore testimony to who He was; He witnessed a good confession; it was His unvarying testimony not only that He was going to suffer, but that He would rise again. He said, Destroy this temple, and in three days I will raise it up, and again, Before Abraham was, I AM. He bore testimony to the truth, according to the will of God, and in the power of the Holy Spirit. He spoke that which He heard from the Father, and the word of the Lord tried Him, until His word came. Well, I believe that His word was resurrection  resurrection was the great sign. He had to stand by the word He spoke; and He was raised up. Then in the beginning of the Acts the witness was, Him, being delivered by the determinate counsel and foreknowledge of God, ye have taken, and by wicked hands have crucified and slain: whom God hath raised up, having loosed the pains of death. That was the burden of the testimony there; and the gifts and powers of the Holy Spirit were testimony to the exaltation of Christ. The apostles were witnesses and the Holy Spirit; and the raising up of the lame man at the beautiful gate of the temple attested the word of Christ. All His word was fulfilled; He had borne witness that He would sit at the right hand of God, and Stephen looks up into heaven and sees the Son of man at the right hand of God. The word of the Lord tried Him, but His word came. We, too, are tested by the word of the Lord, but we have assurance that it is the word of God. All flesh is grass, and all the glory of man as the flower of grass. The grass withereth, and the flower thereof falleth away: but the word of the Lord endureth for ever. We are tested by the word of God, but if we stand to the word it will vindicate us; you see this in the case of Joseph and in the Lord Himself: Until the time that his word came: the word of the Lord tried him. 

    But Christ was not simply set at liberty in resurrection. If you turn to Philippians 2: 9 - 11, you find three great points: first, exaltation; secondly, that a name is given to Him; and thirdly, authority is conferred on Him  universal authority. This recalls to us the history of Joseph. Joseph was highly exalted in Egypt, he is second to none, except the king himself, and he gets a name. Now a name is given to Jesus  and name expresses renown  authority and renown are given to Christ, and the word is, as in the case of Joseph, bow the knee; That at the name of Jesus every knee shall bow, and every tongue confess that he is Lord, to the glory of God the Father. You may trace the history of Christ in that of Joseph. He went into death, but He is set free; He is brought out into a large place, and set far above all heavens  all heavens cannot reach up to the right hand of God, and Christ is set there. We are in the light of the exaltation of Christ; grace has taught us to bow the knee to Jesus; we believe in Him, and confess and rejoice in Him as Lord. But then every knee is to bow to Him, and every tongue to confess that He is Lord, to the glory of God the Father. I believe it is most important to apprehend that every soul has got to do with Christ as Lord. God has been pleased to cause light to shine into this world, and the light has its bearing on everybody; I do not know of a person in all the world who is not entitled to enjoy the light of the sun, and that is the only adequate figure of the wideness of Gods testimony at the present time; there is nothing hid from the heat thereof  that is, of the gospel. The testimony of God in this world is of the glory of Christ; He is Lord of all on the ground of redemption, and every knee has to bow to Him. Exercise in regard to the gospel is not limited to those who accept it; there are many who tremble at the word, and take up christianity for a time, and yet do not come to the reality of faith; and what is the reason? Does God hinder them? Why, God would have all men to be saved, and to come to the knowledge of the truth; there is nothing in the heart of God against any soul believing. I believe that thousands are exercised about the gospel who never come to believe it. They prefer to hold to something here  it may be some affection in this world, or to their own will  and never really come into the light. But that does not alter the fact, the great fact, that the light which has come into the world is the light of the knowledge of the glory of God in the face of Jesus Christ  Christ is Lord of all. 

    But I pass on to speak of the links which are formed in this present time, in which Christ is hidden from His kindred after the flesh. In Josephs case his kindred had no knowledge of him; as far as they were concerned he might have been torn in pieces by wild beasts; he was hidden from them for the time being. That figures the position of Christ with regard to Israel at the present time. Christ is dead as to them, they know nothing about Him but His crucifixion; they know that they crucified Him, but they know nothing of Him in resurrection. Now I want to speak a little of links that are formed in that time. In Genesis 41: 45, we see that Pharaoh gave to Joseph a name  and a name that was symbolic in a way. He also obtains a wife. What I understand a wife often to represent in Scripture is a covenant, or system, or order of things. Sarah, as we see in the epistle to the Galatians, is used to set forth a covenant or order of things come in; and Hagar to show the legal covenant; and in the case of Joseph we see him identified with what was entirely outside of all that was natural to him; it would have been more natural to him to have married a wife from the land of his fathers. 

    Now the principle holds good in regard to Christ. He is identified in heaven with another order of things, represented by the wife of Joseph. A verse from Hebrews 7 will make that plain; the law which made nothing perfect is set aside  that is one order of things; but there is the bringing in of a better hope, ... by the which we draw nigh to God  that is the order of things with which Christ is identified at the present time. The love of God has opened heaven to us  that is the better hope. We have come unto mount Zion, and unto the city of the living God, the heavenly Jerusalem, and to an innumerable company of angels, the general assembly; and to the church of the firstborn which are written in heaven;  that is the order of things with which Christ has become identified during the time of His decease as regards Israel, His people down here. It is wonderful to think that God should open heaven to the Jews; everything was closed to them down here, but when that was so God, in His infinite mercy, opened to them the door of heaven, where Christ has entered as Forerunner, and it is with the better hope that He has identified Himself now. When the soul understands that, it is beautiful to think of Christ being identified with the better hope: we see the answer of Gods grace to the wickedness of the Jews. Now, if they would reach Christ, they must go forth to Him without the camp, but the door of heaven has been opened to them. The death of Christ speaks not simply of the perverseness of the Jews, but of Gods glory; and on the ground of that the door of heaven has been opened, and souls have fled for refuge to lay hold of the hope as an anchor of the soul, both sure and steadfast, and which entereth into that within the veil. 

    But further, a generation has sprung from that link which Christ has formed  from the system and order of things with which He is identified. Our souls identify Him with the better hope. He is the priest of that order of things, and the effect upon us is that we are a new generation, the children of God, without rebuke. Was there ever that generation before Christ was here? There were the children of Abraham, and men of faith, but there was not a generation, before Christ, that understood anything about the Fathers love. Such a generation could not come to light until Christ had been down here. Christ brought into the world the love of the Father. He did not take it away with Him, but left here objects of that love, that, as you get in John 17 the love wherewith thou hast loved me may be in them, and I in them. Jesus did not leave the world as He found it. In one sense He left it darker than He found it; but He left here those who were the objects of the Fathers love; to as many as received him, to them gave he power to become the children of God. They were not here before; but now they are here, a generation of a wholly new order, blameless and harmless, the children of God, without rebuke, in the midst of a crooked and perverse nation, among whom ye shine as lights in the world. That is the character of the generation. How much do we answer to it? how much are we instructed in the love of the Father? 

    I will tell you the true stature of the christian. It is the measure in which he enjoys the love of the Father; he is not measured in Scripture by his faith, but by his love, and his love is dependent upon his appreciation of the Fathers love. I love only as I am conscious of the Fathers love  and that is our stature as children of God. Thus we are without rebuke. The world itself has not improved morally; it is a crooked and perverse nation still; the pulpits of this country are largely used to disseminate error. But we are in the light; for you could not shine as lights in the world except as being in the light; you shine as reflecting light from Christ; in the light of His love we shine, and we hold forth the testimony of life; light marks this generation, and it comes forth in life. 

    The satisfaction which Joseph had in the soul, given him in Egypt, is illustrative of the satisfaction which Christ has in the generation of which I have spoken, so that Christ can say, God ... hath made me forget all my toil, and all my Fathers house. He will rejoin His kindred, as did Joseph, but in the meantime God has made Him to forget His toil in His satisfaction in the generation which has been begotten to Him, in the time of His separation, in the children of God, who are in the enjoyment of the love of the Father. He is fruitful in the time of His affliction; He shall see of the travail of his soul, and shall be satisfied. We are all begotten in the time of Christs rejection by His own people; we are in the light of His glory, but at the same time we have to remember that He is disallowed of men. Mans disallowance of Christ was expressed in death; but the One disallowed is chosen of God, and precious  that is shown in resurrection. If you accept the disallowance, we too are disallowed, and have to work out our own salvation with fear and trembling; but in apprehending Christ, as chosen of God and precious, we are loved of the Father, are the elect of God, holy and beloved. We are partners with Christ in His rejection, but shine as lights in the world, holding forth the word of life. We look for the Bridegroom; the Spirit and the bride say Come; and then there is the appeal, Let him that is athirst come. And whosoever will, let him take the water of life freely  the word of life is held forth in the generation which is the satisfaction of Christ in the time of His rejection. That is what marks the present time, and I think you can thus trace in Christ the history of Joseph. 

    There is one forcible expression in Psalm 105 Until the time that his word came: the word of the Lord tried him. You need to stand firm to the word of the Lord in the midst of a great deal that is contrary to it; the Lord was it, and stood to it amid opposition and ridicule, until His word came. And by the grace of God we must stand to it. 

    When the world has passed away the word of the Lord endureth for ever. Joseph stood to his word, and got the answer in liberty, exaltation, a new name, and authority; but there is a much greater satisfaction than all this. May God lead us into the sense of it, the satisfaction to the heart of Christ, so that He can say, God ... hath made me forget all my toil, and all my Fathers house, and He is fruitful in a strange land. 

    May God give us to see the reality of this, and the marks of that generation which has, if I may use the expression, sprung from Christ in the time of His decease from His own people. He will be the Saviour to the latter eventually, to give them remission of sins. 
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    Genesis 41

     41. Note, the humiliation of Joseph was Gods path to his exaltation. 

     51, 52. It is all Church ground, not Jewish. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 41 (JND 35)

    Genesis 41

    Interpretations belong to God. All through this, the Lord was with him, though thus rejected and clean forgotten as a dead man out of mind. It is as thus rejected that he becomes the interpreter, there is no true interpretation without the cross, it is there that Gods interpretation has its place, its ways their accomplishment, there is in the principle of it  moral principle  the wisdom of God. His general counsels in result might be before Messiahs glory: yea, that it was to be set above the heavens, this glory of man in Jesus; but this but paved the way for Him who was lifted up to be cast down, and there all the moral ways of God have their discovery. God did as Joseph had interpreted. But also here he is to interpret the whole history and fortune of the world, its blessing and its misery, its time of comfort and of trial, and provision for it. Counsel as well as knowledge is here  the wisdom as well as the knowledge of what Gods mind was. All the interpretation is identified with the low estate of Joseph, quod nota; then after righteous humiliation, and wisdom comes exaltation to power to the right hand of the throne, he becomes head of power, and conducts everything according to wisdom, and everything is reduced under Pharaoh. Here he is not only Lord but he has his Gentile wife. We have then generally in Joseph the depositary, as well as object, of the Messianic counsels, head among the Jews, supreme as to his personal dignity, the sun and moon are also to bow to him, then the interpreter of the counsels of life and death in his prison and the word of the Lord trying him also, and then the knowledge and counsel both of the worlds condition, so that thereon by power all should be reduced under the authority of the throne. 

  

  
    "FOOD WHICH ABIDES" (2) (JT 16)
    

    
    
  
  
    FOOD WHICH ABIDES (2) (JT 16)

    Genesis 41:37 - 49

    JTThe book of Genesis affords much instruction as to food. All creatures have to be sustained by the Creator, and so in chapter 1 we are told that God, having created man, cattle, fowl, etc., provided food for them. To man He gave every herb producing seed that is on the whole earth, and every tree in which is the fruit of a tree producing seed (verse 29); and to the cattle, fowl and creeping things He gave every green herb for food (verse 30). The entire provision was vegetable; the carnivora were not recognised, being notably a development after sin entered into the world. 

    After the fall we get the death of animals, implied in the skins by which God clothed Adam and Eve, and seen definitely in Abels offering to God; but only after the deluge is flesh allowed as food for men. This would enhance mans dominance in the creation, and strengthen him in the heavier responsibilities now placed upon him; not only over the lower creatures, but also in regard to his own race, this domination was to be maintained. The section of Genesis 41 - Genesis 47 now before us presents the subject of food in the most general bearing. 

    AMHAnd it would indicate that the present period is the greatest day of food, corresponding with the seven years of great plenty, (chapter 41:29). There has never been such bounty in the history of Gods dealings with the world, and I suppose there never will be again. The Spirits day would exceed all in this respect. 

    JTFood puts great moral power into the hands of him who controls it. The present time is, therefore, one of the exercise of moral power in Christ. 

    APHow do you apply the seven years of famine today; and in what sense do we go to Joseph for food? 

    AMHThey go along with the years of plenty which result from the Lord being exalted and the Spirit being sent down from heaven. At Pentecost three thousand souls were brought to the Lord. What an abundant pouring out of supply from heaven there was on that day! It was adequate to satisfy every living thing. Parallel with that there was the fact that man, in himself, is without supply, and that will work out in its full character when the Spirit is withdrawn. 

    FLWould the moral power of which you spoke be seen in Paul? Would the ministry of the assembly be in line with the richness and abundance administered in the day of the Spirit? 

    JTIt would, I am sure. It is Christ exalted among the Gentiles, as typified in Joseph. It is through Pauls ministry that He is known thus, and in this position the food supply is in His hand, and it is administered to Israel and to all. 

    WGTThere was plenty in Egypt, but God brought it under control. 

    JTThere is no control of the food in Genesis 1 and 9. It is a question of what there was. There was, no doubt, plenty of it growing up out of the earth. Then in chapter 9:3 it is said, Every moving thing that liveth shall be good for you. But in the chapters before us all is in control. This involves power wielded by Joseph through which his brethren are brought to light and set up in relation to himself and to each other. 

    WB-wIs it the dispensing of food under control? Is it dispensational in that sense? 

    JTYes, it is the day of the Spirit. There was a wonderful supply at Pentecost, but then what we have here typifies all that being under the control of Christ not only in heaven, but among the Gentiles. At Pentecost the supply was at Jerusalem, but what is before us contemplates Israel having to go down to Egypt to get the food from Joseph. 

    APDo you connect the idea of control in chapter 3 with the tree of life? 

    JTThe tree of life was prohibited there. The idea of the control of food is that it is there to be administered according to wisdom. 

    AMHIt has to come through certain channels to which God would call attention. It is delightful to think of the Lord as the One to whom all attention is drawn through the very want in the world. 

    JTOne great thought stressed in this typical instruction is that universal attention is called to Christ. He is rejected by the Jews, but they and all are compelled to go to Him for the means of sustenance. 

    WGTSo that the control of food enhances His position. 

    JTIt affords Him great moral power. Chapter 47 shows the result of this; not only is need met, but the Egyptians and their land were bought for Pharaoh. 

    FLWould the idea of control be that it is made available and put into the right channels? 

    JTThat is the thought, and the first salient result is to bring the brethren of Joseph to light, to put them together and show their relation to him. Then all the Egyptians are brought directly under Pharaoh through it. The instruction in all this, as applied at the present time and in the future, is very evident. 

    ANWThe food is under control during the seven years of plenty as well as during the seven years of famine. 

    JTYou mean that it has been gathered up and cared for; though it came up in handfuls, it was not wasted. 

    ARIt was stored in the cities. 

    JTThe cities are suggestive of safe-keeping and of the means of administration locally. But, generally, the food was administered according to the wisdom of Joseph, for his position was based on the fact of his great wisdom, as able to reveal the secret of Pharaohs dreams. The instruction brings out what Christ is, typically; because the advent of Joseph in Genesis is spiritual. As soon as Joseph was born, Jacob proposed to leave Padan-Aram. That is the idea. Joseph causes movement out of the world; and in the presence of Esau he has precedence over his mother (Genesis 33:7); then he is specially loved by his father. So that his is a history which in its very inception is spiritual, and causes movement out of the world; accordingly he acquired immense moral power in his fathers house, and in the prison; and now, as in the house of Pharaoh, he has it universally. 

    AMHThese are the lines upon which he is advanced: Shall we find one as this, a man in whom the Spirit of God is? There has to be care to apprehend what the Lord is giving and to gather it up; and then the administration of it has to be governed by wisdom from Himself. 

    JTIt says, In the seven years of plenty the land brought forth by handfuls. And he gathered up all the food of the seven years that was in the land of Egypt, and put the food in the cities; the food of the fields of the city, which were round about it, he laid up in it. And Joseph laid up corn as sand of the sea exceeding much, until they left off numbering, for it was without number. There was volume, but great care is shown in gathering it up and placing it in the cities. 

    AMHThe corn grown in a field should be laid up in the nearby city. That suggests that what God effects as food in a particular place is intended to be available to that place and centred there. It is to distributed from that point. That helps us in seeing the importance of the boundary question. The Lord would have the food gathered in the place where He has produced it. He would have it gathered so that administration of it might go out in that particular area. 

    FLHe laid up in it. 

    JSSo that in the seven years of plenty we have great spiritual movement, but it takes seven years of famine to bring about appreciation of it on our side. 

    AMHYou have the giving from heaven, which is so wonderfully abundant; and on the other hand, there has to be the process of appropriation with each one of us. 

    JTWe should notice the care shown here; although there was such abundance, nothing was to be lost. All was garnered. If the Lord is pleased to give volume, it ought not to be treated lightly; it ought to be garnered. If it is not needed now, it will be later on. You get times of plenty and times of famine. 

    FLWhat would be the idea of garnering now? 

    JTI was thinking of Samuel. Jehovah ... let none of his words fall to the ground (1 Samuel 3:19) Scripture says. I think there is a principle there. His words must have been of value; and if they did not fall to the ground, they must have fallen into some hearts. It is a question of whether we retain in our hearts the things ministered, or let them go. 

    AFMIn John 6 they gathered up the fragments and filled twelve baskets. 

    JTThat would show that what was left over was not treated lightly. 

    FLReferring to Samuel, when he first comes on the scene, Scripture says, The word of Jehovah was rare in those days (1 Samuel 3:1) and that when he develops, it says, Jehovah ... let none of his words fall to the ground. This would suggest garnering. 

    JTYes. The idea of the faith (Acts 16:5) is that the hearts of the saints are receptacles for what God affords. The faith is that which is treasured and held in our souls by faith. 

    EBWould you say that the seven plenteous years were the result of the exaltation of Joseph? 

    JTThey were determined. Everything that has come out in Christ was determined, including His death. All is a question of divine determination; here the matter was revealed to Pharaoh. Joseph came into general evidence by the wisdom that God gave him to reveal the secret. The whole mind of God began to take form as Christ became man. 

    AMHThere is not merely the fact of His exaltation, but the path of moral worth whereby He reached it. What comes down is really what has been displayed in the Lord from the manger to the cross and to the glory. He is the fruitful field whence all comes. 

    JTAll came out in Christ. So we read, There are also many other things which Jesus did, the which if they were written one by one, I suppose that not even the world itself would contain the books written, (John 21:25). The idea is that all the fulness of Christ is now in the Spirit, and He brings it to the remembrance of the brethren from time to time. The Lord says to His disciples, The Comforter, the Holy Spirit, whom the Father will send in my name, he shall teach you all things, and will bring to your remembrance all the things which I have said to you, (John 14:26). 

    WB-wThe dreams of Pharaoh suggest that what came out was determined beforehand. 

    JTThe fact that the dream was doubled made it sure. The determinate counsels and foreknowledge of God enters into everything; and then there is an idea of the immense greatness of Christ  one here great enough to set all that out in principle, and then to make it effective. This is now brought to pass by the Spirit. 

    AJDSo that the bountiful supply that we get today is the unfolding by the Spirit of all that was in Christ down here. 

    AMHI have been wondering with regard to the abundance of the ministry of the present day, whether we might not be forewarned as to a possible day of leanness, and hence in knowing what is ministered there should be the formation of it in our hearts, as having received it in faith. 

    FLEverything in principle was true in Christ when He was here. 

    AFMJohn 6:35 would amplify that: I am the bread of life: he that comes to me shall never hunger, and he that believes on me shall never thirst at any time. 

    AJDThe garnering of which you were speaking, is it brought about on the principle of fully following up? 

    JTYes. The Lord has been very good to us; the windows of heaven have been opened, and we have perhaps more than we can contain; but it should not be neglected nor treated lightly. There may be need for it later on, if not now. 

    JSHence the need of being enlarged in heart and mind to contain what God gives. There is no other place in which to store the divine bounty, is there? 

    JTIt ought to be in the hearts of the saints that is the idea. The receptacle is to be great enough to contain all that there is. 

    AMHThe idea of cities suggests something ordered and organised. I was thinking of the value of the assembly in that way, that it is not merely a collection of individuals who have received something in their hearts, but there is a much larger receptacle produced by recognising the commandments of the Lord and taking account, collectively, of what He approves, so that you get a company to whom the Lord would commit more than to any individual. 

    APJoseph was put over Pharaohs house. It says, Thou shalt be over my house, and according to thy commandment shall all my people regulate themselves. 

    AMHIf we gave more heed to His word in detail, as to regulating ourselves in the assembly of God, the Lord would entrust more to us. 

    JTAt our care meetings the brothers together rightly talk things over, but there is not power there to dispense, all is tentative; but as you get the saints together in assembly (under the control of the Lord, regulated by His word) you have the idea of a city. The feature of administration is present, and is exercised without partiality and without hypocrisy. Deborah says, Let them that love him be as the rising of the sun in its might, (Judges 5:31). Normally, this appears in the assembly. 

    HSDSo that an assembly in a locality would be the means of supply which we can draw upon for our food. 

    JTThe city here corresponds with the idea of the assembly. A city is an ordered place, as has been remarked. In civil matters, as soon as you get the municipal council, mayor, etc., functioning, you have far more power than you could have with the same number of persons unorganised. 

    APWhen you come from the field to within the boundary of a city you know it. 

    JTYou are over the line. The it here involves its boundary. As soon as you get over the line you have a sphere where there is authority and order distinct from the field. There is far more power in a few saints in the light of the assembly than there could be in the same number simply as units. Spiritually, the assembly is the most highly organised thing conceivable. 

    W.G.T. What is the field? 

    JTThe fields would be the areas influenced by the cities. 

    JSThey are productive areas. 

    JTThey are thus the saints viewed individually; that is to say, we bear fruit severally. The aggregate is seen in the assembly, so that it is under control; and I think, therefore, that gift, however great it may be, even an apostle, is under control. Ephesians 4:8) says that Christ has given gifts to men, but 1 Corinthians 12:28 says, God has set certain in the assembly, this would imply obligation to the saints on their part, as we see at Antioch. 

    AMHThe assembly in that way makes room for the body. The idea of the city, as typical of the assembly, is to protect and preserve so that we may cultivate family relations and affections. 

    JTWe all ought to appreciate the assembly as an ordered sphere. It is a protection, and the less individual we are in that respect the better. 

    FLWe used to hear it said by those who were designated evangelists, that they were free, and responsible only to the Lord. I fully agree with what you were saying, that every gift, no matter how great, while subject to the Lord is also responsible to the assembly. 

    JTThat is worked out in the most striking way at Antioch. The greatest gift that the church has had was Paul; he went out with Barnabas and ministered most successfully, and then they came back, having fulfilled the work they had undertaken. They returned to Antioch, and they stayed no little time with the disciples, (Acts 14:28). And Peter and John, the greatest in the Pentecostal church, laboured most effectively, as seen in Acts 3 and 4, but they came to their own company; then we read, And with great power did the apostles (not Peter and John only) give witness of the resurrection of the Lord Jesus, (Acts 4:33). 

    WGTSo that a brother who has gift should not move around if his local brethren are not free about him. 

    JTIt is a question of right judgment. If I have a judgment I ought to be able to give a reason for it. A jury, so as to render a true verdict, must obtain from the judge the law governing the case in question. If I have a judgment I ought to be able to furnish the law governing it. 

    ARDoes the idea of cities apply peculiarly to Pauls ministry? 

    JTI think so. So that you get two things in that respect  elders were chosen in each assembly, and elders were established in each city. The Spirit of God is concerned with rule and order, and so you have the two ideas. 

    WB-wWhat is the difference between the two? 

    JTIn cities where you have subdivisions of the assemblies the need for eldership is more apparent. The ministry of an elder in a city, even though there may be a dozen subdivisions, refers to all the saints in that city. 

    AFMYou get here the word overseers. Let Pharaoh do this: let him appoint overseers over the land (verse 34). That would be akin to eldership. The garnering was not done promiscuously. 

    JTWe see that during the seven years of plenty Joseph valued every bit of food there was and garnered it; and then the years of famine brought out the advantage that would centre in Joseph. But we read, And all the land of Egypt suffered from the dearth. And the people cried to Pharaoh for bread 

    (verse 55). This seems to be a slight on Joseph. There was not the recognition of the constitution of the dispensation  that Joseph was over it. 

    Ques. Does that suggest that there must be the full recognition of headship? 

    JTRather lordship. It is a question of authority. The people cried to Pharaoh. Now Pharaoh had already ordered that everything should be regulated by Joseph; that was a change of affairs, but apparently it had not taken effect. People are often loose in their prayers; they speak to God about things when they should speak to Christ about them; that is to say, we need to be intelligent as to the economy of Christianity. As the people cried to Pharaoh for bread, he said, Go to Joseph (verse 55). That is an important word. 

    FLWould you say that in matters of administration the voice of God would be, Go to Christ? 

    JTThat is the point. I think that gives distinctiveness to the economy of the dispensation. Administration is in the hands of the Lord, so that we should understand that the Lord is the One to whom to go in regard to spiritual matters. 

    WB-wThe Lord said, Ye believe on God, believe also on me, (John 14:1). They had believed on God, but the One who was there in humiliation was going to be in the supreme place. It ought to encourage our hearts to believe also on Him. 

    ARIn his first letter to the Corinthians, the apostle seems to be constantly impressing upon them the authority of Christ. 

    JTExactly. This phase of the food question is calculated to afford great moral power to Christ. We shall find in our experience, that as soon as we begin to realise the need of food, Christ gets a greater place of moral power over our souls. Therefore Pharaoh said, Go to Joseph; what he says to you, that do (verse 55). It is really a repetition of what was already ordained, but now the people are feeling the pinch of the dearth, and are more amenable to impressions. This is the point where Christ begins to acquire power over our souls, as you feel you are wholly dependent on Him. You get no food if you do not go to Him. 

    AFMThe Egyptians learned that lesson. They refer to Joseph all through afterwards. It is a good example for ourselves. I was wondering whether we sometimes do not go to the Lord for things instead of going to God. Is not that also true? In material things, for instance, we rightly refer to God; whereas in administrative things we refer to Christ. 

    JTI think so. The end is: Let us find favour in the eyes of my lord, and we will be Pharaohs bondmen, (Genesis 47:25). This shows typically, that as we own Christ in the place of administration He brings us into entire subjection to God. 

    FLThe whole universe of God will live in and through Christ  wonderful thought! 

    JTThat is the meaning given to the name Zaphnathpaaneah  Saviour of the world or Sustainer of life. 

    WB-wWhen Josephs brethren went down to Egypt he commanded that their sacks be filled, and the second time he added, As much as they can carry (Genesis 44:1); and their money was put in their sacks on both occasions. 

    JTIn that, there is indicated the liberality of the dispensation. You not only get food, and as much as you can carry, but your money is given back to you. There is a word to be noted in chapter 42:1: Jacob saw that there was grain in Egypt. He saw what existed. Then he says to his sons, Why do ye look one upon another? That is a great hindrance in obtaining spiritual food  looking one on another. 

    QuesWhat is the suggestion in that? 

    JTThere is a lot of that kind of thing going on. The brethren are looking at one another, and talking about one another instead of going for the food. Why do ye look one upon another? Jacob knew where the grain was, and says, Behold, I have heard that there is grain in Egypt; go down thither and buy grain for us from thence, in order that we may live, and not die, (Genesis 42:2). We may be looking one on another while the saints are starving. 

    AMHIt is a question of going down. The food is easily got if we go down, instead of looking one upon another. If we go down, we reach ground upon which the Lord can own us. 

    GMcPThat is what they were doing at Corinth, comparing themselves one with another. 

    JTExactly; and there was very little food there. 

    WGTWould Jacob represent the experiences of a man of God? 

    JTI think so. He knew what existed. He had family and felt the need of his family, so he says, Go down thither and buy grain ... in order that we may live, and not die. And Josephs ten brethren went down. They obeyed the word of their father. All these circumstances culminate in true brethren being brought to light. A brother is born for adversity, (Proverbs 17:17). Christ, typically, comes to light in a new way in chapter 45. 

    FLHowever far they went down, Joseph had gone further  even into the pit. I was thinking of Christ. But that he ascended, what is it but that he also descended into the lower parts of the earth? (Ephesians 4:9). 

    JEHIn that connection we are exhorted to, Let this mind be in you, (Philippians 2:5). Will you enlarge on the thought of brethren being brought to light? 

    JTThe need of our souls forces us to Christ. 

    What we are considering indicates the wonderful way in which God makes things work out, creating need in our souls in famine, so that we may seek the Lord. Joseph had his brethren in mind from the very outset; and after the spirit of a son and a brother is seen in Judahs touching appeal, it is then that Joseph cries, Put every man out from me! (Genesis 45:1) and makes himself known to his brethren. This shows that they with Judah had judged their sin against Joseph. 

    FLIt would be interesting to distinguish between light and food. 

    JTJacob had light as to the food, but then he and his house could not live on that. Light indicates to you things as they are; you see all things clearly, but you have to move if you are to enjoy what light indicates as available. 

    WB-wJacob says, That we may live, and not die. The sustenance of life is to be had by going down. 

    ABPWe get provision for a new crop in chapter 47:23  seed is given to the Egyptians with which to sow the land. 

    JTAs all the Egyptians are secured for Pharaoh they are henceforth to be profitable to him. 

    ABPApplying this now, it would be that what has been ministered is to spring up in the hearts of the saints. 

    JTAnd it shall come to pass in the increase that ye shall give the fifth to Pharaoh, and the four parts shall be your own, for seed of the field, and for your food, and for them of your households, and for food for your little ones chapter 47:24. Figuratively the saints are now set up under God and Christ with a means of fruitfulness in which God has part with them. Here a fifth part goes to Pharaoh and the other four parts are for the people. There is an order of things brought about in which God is supreme and His people continue in life before Him. They have got the means of sustenance. The land was to be held for Pharaoh who was to share with them the produce of it. Spiritually, it is a happy state of things, brought into effect through the administration of Christ. Their bodies, cattle, and land are yielded to Pharaoh, corresponding with the teaching of the epistle to the Romans. There, we are said to be bondmen to God, and to yield obedience unto righteousness; and we have our fruit unto holiness. 

    WB-wIn chapter 47:21 the idea of cities is continued: And as for the people, he removed them into the cities, from one end of the borders of Egypt even to the other end of it. The idea of the city continues right through. 

    JTOnly the land of the priests he did not buy; for the priests had an assigned portion from Pharaoh, and ate their assigned portion which Pharaoh had given them; so they did not sell their land (verse 22). There is a place where the priests are specially cared for. In this chapter there is set up an order of things which grew out of the years of plenty and the years of famine; it is in a people who have gone through the unexampled experience depicted. Typically it shows how God takes occasion through our need to come into our souls through Christ, and to acquire a dominant place with us. We are to yield ourselves to Him as alive from among the dead, and our members as instruments of righteousness to God. 

    AFMRomans 12 further enters into this: Our bodies are presented a living sacrifice, and we prove what is the good and acceptable and perfect will of God. 

    JTWe are thus brought into the divine economy where God reaps from us the fruit of the Spirit. We are in happy fixity and security. We are in the kingdom of God, which is righteousness, and peace, and joy in the Holy Spirit, (Romans 14:17). 

  

  
    THE FATHER'S PORTION (JT 38)
    

    
    
  
  
    THE FATHERS PORTION (JT 38)

    Genesis 41:50 - 52; Genesis 48

    JTIt is proposed to consider Jacob as representing a father, and Joseph, a son, and Ephraim and Manasseh the saints as secured by Christ as among the gentiles. Stress is laid by Jacob on their having been born in Egypt, before he came there; and Joseph, in keeping with that, says that God had given them to him, as he says, They are my sons, whom God hath given me in this place; that is, in Egypt. Applying Genesis 48 to the present time, it contemplates the outward weakness that marks our position, as indeed marked the position of the assembly from the outset, but particularly in the last days. Yet, in this weakness, we have the clearest setting out of the divine mind. Jacob speaks in the most definite way as to what was in his mind, and he would not be turned aside from it, although it cut across the human mind. In this attitude Jacob stresses his thought to take on these two sons of Joseph, and give them a status on the very highest plane; he says, Ephraim and Manasseh shall be mine, as Reuben and Simeon. Then, as Joseph brings them to Jacob, who enquires as to them, Joseph says, They are my sons, whom God has given me here, but Jacob regards them as his, and blesses them accordingly. 

    If these thoughts are kept in mind, I believe the Lord will help us to profit by this enquiry and to see how we, who had no place, according to Ephesians 2, are brought nigh, and are also builded together (Ephesians 2:22);  the Father takes us on as His. It works out practically, when we are together in assembly; the Lords supper contemplates Christ as rejected, Joseph was viewed as rejected by his brethren. The Lords supper as we have it, that is, as committed to us by Paul, contemplates not only the Lords death, but His rejection by Israel, and what He has among the Gentiles, 

    and how they are taken on in the assembly. On the one hand, the Lords supper contemplates the toil and the forgetfulness of Christ as to His earthly relations; but, on the other hand, as in Ephraim, there is fruitfulness, and the Father takes us on saying, they shall be mine. It works out practically as the position is changed in assembly; the Lord takes, as it were, a second place. Jacob is the chief speaker here, indeed all the proposals are his. Leaving out the incident of Josephs protest, he is generally a type of the Son as subservient to the Fathers will; Jacob honouring Joseph and taking on his two sons, although begotten in the land of his sorrow. Then Christ typically is honoured at the end of the chapter in that He has a double portion. I think our position in the assembly is clearly in view (verse 22), although in outward weakness  for Jacob is said to have been sick. 

    WHMWhat distinction do you make between Ephraim and Manasseh? 

    JTManasseh, as you know, means forgetting; Joseph says in naming him, God has made me forget all my toil, and all my fathers house Genesis 41:51. The Spirit, I believe, would instruct us as to how the Lord Jesus, while feeling what He had lost in His rejection, for it was a very real thing to Him, would impress upon us gentiles, what consolation He has in us, and what we are to Him. Manasseh represents this. Then Ephraim is fruitful, as he says, God has caused me to be fruitful in the land of my affliction (Genesis 41:52). 

    WHMJoseph is a fruitful bough... by a well; his branches shoot over the wall, Genesis 49:22. That would bring in Ephraim, would it not? 

    JTYes. We see in Joseph the Lords contentment in the new circumstances, for they were new circumstances that He should move out among the gentiles and forget His fathers house  this would be through Pauls ministry. He has something else as a recompense and consolation, and would impress upon us that He finds this in us. Jacob takes up the thread in saying, now thy two sons, who were born to thee in the land of Egypt before I came to thee into Egypt, shall be mine. He makes a point of that, before I came that is, when Joseph was alone and apart from his fathers house. 

    QuesWill you say how before I came applies to the present moment? 

    JTThe coming of Jacob to Joseph in Egypt (Genesis 48:5), applies to the present time as has been said; and it would also show how Gods thoughts in regard to Israel and the millennium come under our notice as treasuring the interests of Christ, for Jacobs sons also came with him. Joseph in Egypt had nothing before him but what he secured there, a wife and family  he is consoled in that, and these typify what Christ finds among the Gentiles pending the resumption of His relations with Israel, it is what comes about under these circumstances. The Lord would impress us in assembly that He so regards us; He dignifies us. 

    HBThe thought of Manasseh would be a negative feature which comes first in history, but takes second place eventually to Ephraim, which is positive. 

    JTYes, I think that is right. The first thing is Josephs forgetfulness, whether we are spiritual enough to understand that as applying to Christ, that He can forget  that is, forget that which would claim Him on lower ground  He loved Israel. So Jacob immediately introduces the thought of Rachel, the first loved, but last received  she died; Jacob accentuates that thought in taking up the thread in chapter 48. It is a question of our being able to apply the thought of forgetfulness to Christ. It clearly applies to ourselves, for how much we forget Him, and what need there is of the Supper to remind us of Him  but it is a question of His forgetting. 

    QuesWould it be like, who for the joy that was set before him endured the cross, despising the shame? Hebrews 12: 2. 

    JTYes, quite so, the assembly was undoubtedly in His mind. 

    AELWould it be the same as Rebekah and Isaac  he is comforted after the death of his mother? or is that different? 

    JTThat is another view, the assembly in Israels place, in Sarahs tent; but Asenath is not that, there is no Sarahs tent in Egypt. 

    QuesDoes the word in Psalm 45 apply? Hearken, O daughter, and consider... forget also thine own people, and thy fathers house (Psalm 45:10). 

    JTYes, as to us, for we so cling to natural and family settings, and natural affections; but the Lord entered into these things, He entered into a system of affections on earth, an ancient system, and it was no small matter for Him to relinquish that. We do not sufficiently sympathise with Him in regard of that, that He has to forget; that is, that in a new system of affections, He has forgotten the old. The forgetting of Christ is a real thing  it is possible for Him to forget, to lose the thought of one thing in a greater thing. In Egypt there were no family links when Joseph came in, he was alone, he was carried there in rejection, as a slave; now he gets something that consoles him, that satisfies him so completely that he forgets the old. That is a matter to be considered; whether we can apprehend Christ in this way and see what He has found among the gentiles. Joseph is satisfied in Egypt  not with the place, it is the land of his affliction still, but with the family; he has learnt to forget in the presence of the new thing. That is to make us understand how much we are in the mind of Christ; for Ephraim and Manasseh are just ourselves, from the point of view before us. 

    RemWoman, what have I to do with thee? mine hour is not yet come, John 2: 4. 

    JTYes, that is one expression of it. When the Lord said, Who is my mother, or my brethren? (Mark 3:33), and He looked around  that is it, only there we have not the territory. Here we have the territory, the gentile position; and the Lord would impress us, as of it, with how much He thinks of it. The Jew was out of sight; though I think properly the place the gentiles have, comes in under Pauls ministry  the salvation of God is sent unto the Gentiles, and ... they will hear it, Acts 28: 28. 

    QuesDo you think Paul came to it when he could say, Forgetting those things which are behind, and reaching forth unto those things which are before? Philippians 3:13. 

    JTQuite so, but you can see in him how hard it was to forget the old system of affections, and if it were so strong in him, how much more in Christ who died for the nation! Yet He comes to a point where He forgets it, and I think it is to impress on us how much the assembly is to Him. Jacob says, I want those two  they were born to Joseph while he was alone in Egypt. 

    GAvSThe position in which Jacob is brought before us here in relation to Josephs sons, brings before us the delight of the Father in bringing into the heavenly inheritance a people who for Him would be linked up with that which His Son had suffered and gone through in rejection? 

    JTThat is the thought. The Father takes them on, not only to bless them, but he is taking them on himself  they shall be mine. That is something Joseph had not thought of; but Jacobs thought is in keeping with Josephs thoughts about them in giving them these names. 

    QuesWhat would Reuben and Simeon typify? 

    JTThey represent in this passage the counsels of God. We have to look on the tribes as applying to ourselves, they represent those that have a part in divine counsels; Ephraim and Manasseh are raised to that level. 

    WCGDoes the line begin in Matthew 11 where the Lord says, I thank thee, O Father, Lord of heaven and earth? Matthew 11:25. 

    JTI think that helps. They are there, the Lord regards them as babes, but the Father had already begun with them. Thou hast hid these things from the wise and prudent, and hast revealed them unto babes. Matthew 11:25 The Father had not yet disclosed the truth of the assembly, but He had already begun to reveal things to babes; not yet the truth as to the Son  that remained for chapter 16, but the Father had already begun to move on the principle of revelation sovereignly. 

    WCGThe Lord is not overwhelmed by His rejection, but rejoices. 

    JTYes, showing how the Lord is triumphant in moving from one set of circumstances into another; so the Father is appealed to  I praise thee, Father, Lord of the heaven and of the earth, that thou hast hid these things from the wise and prudent, and hast revealed them to babes. Yea, Father, for thus has it been well-pleasing in thy sight. Then, All things have been delivered to me by my Father Matthew 11:27. The babes are really the product of Christs own ministry, the Father takes them on. 

    GAvSWould that be, Behold, I and the children whom the Lord hath given me? Isaiah 8:18. 

    JTI think so, although we do not get the territory changed, they are still Israel; the allusion is to Isaiah 8, as you know. There is something in Israel, and of course what is in Matthew is in Israel, but what we are saying alludes to what is begotten in another land outside of that, when the Lord is alone. 

    QuesIs that on the line of this mystery among the nations? Colossians 1:27. 

    JTJust so, it is Colossians  Christ among the nations  among the gentiles. 

    RemThe Lord takes the place of the true vine, of Israel in that way, and the Father is glorified in the much fruit produced. 

    JTYes, He does, but there is no Israel in Egypt yet; Israels place was not, and never had been, properly in Egypt, Joseph was the first to go in in that sense, he was there alone, as a slave. It is to impress us with the value of what is secured among the nations. 

    LDMDoes Matthew fit in  Out of Egypt have I called my Son (Matthew 2:15); and then, Go therefore and make disciples of all the nations? Matthew 28:19. 

    JTWell yes, there is a certain link, but of course there again you are not out of sight of Israel. He is taken into Egypt as Israel had been, and taken out of it as Israel had been, but that does not contemplate the fruitfulness; He was taken in as a Babe, and taken out of it. But here, you have a person taken into it alone, as a slave, under the greatest reproach. Paul served the saints in this attitude; the lowliest kind of man, with no pretension at all, a tent-maker; not a man who had a link with Israel, a Pharisee of the Pharisees, and the like  not a man of that kind at all, but a lowly man, a tent-maker in Corinth. Well, what is coming out of all this? The Lord says, I have much people in this city, Acts 18: 10. The operation is entirely apart from any previous setting, because he did not go there in relation to Israel, he went there as a tent-maker. Joseph went to Egypt as a slave: then Jacob comes in, not as representing Israel in the land, but suggesting the Fathers appropriation and recognition of what the Son had won in another sphere and system of things; not connected with an earthly portion, but a heavenly one. 

    RemJoseph was just a bought slave. 

    JTAnyone can see the position, he had no status whatever  and yet this is what comes out of it; we have to apprehend Christ in that light. 

    RemThe Father secures sons  Thy two sons shall be mine. 

    JTWell, they are the result of Josephs fruitfulness, but Jacob values them; I think that is the thing to see. Joseph values them, as naming them, they are the expression of his experience, and Jacob values them accordingly. He knew them, yet, when they are brought to him, he says, Who are these? and Joseph tells him who they are, saying, They are my sons, whom God hath given me in this place; he is viewing them in accord with the mind of his father about them. We should understand how Christ visited the nations in Paul, the manner of His visitation among the gentiles is seen in Joseph being in Egypt where these two sons are given to him. 

    QuesWhy had Joseph to tell him? 

    JTI think it is to bring out the position of Christ in the assembly, that He speaks of us, in keeping with the Fathers mind; the Fathers mind is in Genesis 48: 5  now thy two sons ... which were born unto thee in the land of Egypt before I came unto thee into Egypt, are mine. Then in verse 8, he says, Who are these? And Joseph said to his father, They are my sons, whom God has given me here  in this place  that is in keeping with his fathers thought. The Father and the Son are in perfect accord as to the saints; those secured among the nations. The Lord, in assembly, would so to speak, say to the Father, as to us, These are the sons I have begotten here, in this strange land  the gentile world. Paul speaks of God taking out from among the gentiles a people. We are apt to think a good deal more of ourselves than we are entitled to externally  we say we are English, or German, or American  but there is no virtue in that whatsoever. God will never let us off on those lines, we are still gentiles, and, as such, relatively below His earthly people, and that will come out by-and-by. Whatever advantage the gentiles have acquired through christianity, 

    it will not give them a place beyond what they have in the mind of God; they are gentiles. But what is stressed here is, that these two sons are different, strictly speaking, they are born in Egypt, but they are taken out of that setting; that is what we do not like and although we do not say so, we are very slow to give up nationality. God has raised us above it; even as Ephraim and Manasseh are given the same status as Reuben and Simeon. 

    WHMOne would like to enter a little into the joy of Josephs heart as he heard the value Jacob put on those sons; they are mine  all mine are thine, and thine are mine; and I am glorified in them, John 17:10. 

    JTThat is the thing to lay hold of, I am sure, to see how the Father takes us on and elevates us, so that our nationality is left behind. Our status according to God is elevated, and we are brought into a new setting; we belong to the Israel of God, to the assembly of the firstborn who are registered in heaven, Hebrews 12:23. 

    QuesWould it be correct to say that those two sons are a type of the assembly? 

    JTThey represent it from the point of view we are considering; the gentiles, that is, ourselves, as brought into the assembly and regarded by the Father in this way, lifted out of our ordinary settings, lifted up to the highest level. 

    QuesWould not the wife Joseph secured in Egypt represent the assembly, and the sons be the product of that? 

    JTYes. 

    AMWould John 12 anticipate this? The Greeks desire to see Jesus, but He speaks of the corn of wheat, and the much fruit, and then the Fathers name is glorified. 

    JTI think that is good. In the minds of Philip and Andrew the Greeks had a great place in the ancient world. I have no doubt they had in their minds that this was a matter of great importance, that even such people should come to see Jesus. The Lord does not attach any importance to that; but indicates that there is to be an entirely new sowing, a new crop, which means we are lifted out of all that, we are to be like Himself. The slave position marked Paul right through  tent-making, a lowly occupation  these hands have ministered to my wants, Acts 20:34. There is no pretence to any great religious status at all, or assumption of having any link with the people of God, he is just a workman. He spent a large part of his time in prison, and the like, that is the thought; it is the land of Christs affliction, but wonderfully fruitful. The Father honours the Son in the place He gives us; you are the product of the Son, I am the product of the Son. We have no place outwardly, any more than the Syrophenician woman; she had to come to it that she was a dog; but the Lord had great regard for her O woman, great is thy faith, Matthew 15: 28. That was what gave her a status; and the Father is perfectly in accord with that; that comes in just before the assembly is mentioned. 

    QuesWhat is the significance of the crossing of the hands? 

    JTThat is the next thing. The point is, I suppose, that these two sons are taken on by the Father, yet their positions are determined according to sovereign wisdom. They are not there on the line of nature, or on the line in which they were brought into the testimony even. For instance, there were many in Christ before Paul, but, in result, Paul has a different setting. It is the sovereignty of God, I suppose, in Jacob crossing his hands. 

    QuesWould Romans 9, Romans 10, and Romans 11 help us to remember who we are and where we have come from? 

    JTQuite so. We ought to bear those chapters in mind as to what we are externally. The western nations have come into great prominence through the light of christianity quickening their intelligence, but they are still dogs, that is the position  how then are we to be elevated? Through faith  thou standest through faith, Romans 11:20. The Father determines the position of each, even as Ephraim is set before Manasseh; everything in Gods world is according to divine appointment, the appointment of infinite wisdom. 

    RemThe Lord said to the woman in John 4, salvation is of the Jews, it comes that way to us gentiles. 

    JTQuite so; we have to respect all these things. We may look down on the Jew, and it may be there is ground for it in some respects, but a humble christian will always take a low place outwardly. 

    QuesDoes the apostle mean that when lie says, God forbid that I should glory, save in the cross of our Lord Jesus Christ? Galatians 6:14. 

    JTQuite so, that cuts at the root of everything. 

    GAvSIn speaking of himself as a tent-maker, was Paul practically indicating how he was regarded in Israel? He had been absolutely forgotten and set on one side, but for the excellency of the knowledge of Christ Jesus my Lord (Philippians 3:8), he had counted all as dung. 

    JTQuite so  he counted all else as dung. You might have said to Paul, Why do you not make use of your education at Corinth? You are a dignified man of great attainment  that is what the natural mind would think. But he did not take advantage of that, he was a tent-maker, and lodged with two others because they were tent-makers. Out of that you have this wonderful product at Corinth. 

    GAvSYou referred to the firstborn ones, do you indicate that what you have been speaking of gives that which is indispensable for our education in assembly conditions? 

    JTYes. So that the Son has brought us forth, as it were, secured us in an alien land, a land of no account spiritually, as the land of Josephs affliction, who came into it as a slave, representative of Paul; he speaks of himself as a bondman in writing to the Philippians, that is how he came into it. Christ has secured, in that setting, an offspring, sons, as it were; they are named because of that, and in the type we see how the Father intimates that He is in accord with the Sons mind, and He is going to take them on as His. That is how I regard these two, they are no longer in a gentile setting  Jerusalem above is our mother. It is not in heaven but it is elevated, it is high, it is above. There is the principle of lifting-up, the taking out from the old to set us up in new settings; we cling to things that are old so tenaciously. 

    WHIn the following chapter he goes over the blessing of the twelve tribes. I wondered if the Fathers thoughts as illustrated in Manasseh and Ephraim would refer to the assemblys place? 

    JTI thought so. I think chapter 48 is on a higher plane than chapter 49 where it is the tribes, and they are all blessed. In chapter 48 we have two persons taken out and blessed by themselves, and then Joseph blessed by himself, and he receives a portion above his brethren. I think we have the assembly setting, where Christ is anointed with the oil of joy above His companions; and the blessing is taken out of the hand of the Amorite, with the sword and with the bow. It is a question of what God has secured Himself, and handed over to Christ. There is no history at all, so far as I know, of this incident of Jacob taking something from the Amorite with his sword and with his bow. I believe it will be seen that chapter 48 is on a higher plane than chapter 49 which is prophetic of Israels history, the good and bad; but there is no thought of bad in chapter 48; the two sons are blessed according to eternal counsels  Joseph is set up above others by something that happened of which we know nothing, beyond what is stated here. 

    HB-tThe blessing of Ephraim speaks of the fulness of the nations: we get in Romans 11 until the fulness of the nations be come in Romans 11:25  do you connect them at all? 

    JTWhat is contemplated is the fulness of the nations, what God has out of the nations, and it is here linked with Christs forgetfulness as losing all thought of His earthly relations; and surely we are to be brought on to that too, to that way of thinking, forgetting natural relationships, letting them go  finding something better. 

    QuesDoes the change over as in the blessing of Ephraim and Manasseh come in as we apprehend our place as sons connected with the Father; the great prominent thought is fruitfulness  that comes first. Are we not when in assembly sometimes occupied with that which is not in the Lords mind at the time, that is, His toil and affliction? Is He not occupied more with what is for the Father, and therefore the thought in fruitfulness comes first? 

    JTI think so, and the change over is seen more in the assembly as convened than anywhere. The Lords supper is a sort of introduction, all that attaches to us here is left  the thought of forgetting  and then we have the remembrance. Really, the remembrance in the Supper is of Christ where He is now. 

    QuesDo we not perhaps stress too much at the Supper the thought of His affliction? 

    JTI think the thought is to move over, in forgetfulness of all that. 

    QuesIs this portion above his brethren at Sychars well? It was there the Lord said to that weary heart, The Father seeketh worshippers, those that worship the Father in spirit and in truth, John 4: 23. 

    JTYes, I suppose what the woman represents there would fit in. It was a remarkable thing  He was alone, it was in foreign territory, too, that is, Samaritan territory; the disciples had gone away, that was not an accident, it was intended there should be such a scene. He is alone, and He is weary with His journey. What is to come out of this? I believe that helps us. Well, this woman comes, and eventually the disciples come back. The earthly setting did not contribute one iota to what He was dealing with, the disciples had nothing to do with it, and when they came they did not understand  they marvelled that he talked with the woman John 4:27, they were not in the thing, but He said, I have meat to eat that ye know not of John 4:32. Then He proceeds to say, Lift up your eyes, and look on the fields; for they are white already to harvest John 4:35. And then the result of the conversation with the woman is testimony as to His being the Saviour of the world. It is a wide thought. We have heard him ourselves John 4:42, they say, and believed on that account. I believe that fits in. We should grasp the idea of a slave in Egypt. 

    GAvSIs there a somewhat similar suggestion in John 11? It says, Jesus therefore walked no more openly among the Jews; but went thence unto a country near to the wilderness, into a city called Ephraim, and there continued with his disciples. John 11:54 I think that is good. Ephraim is the place of fruitfulness; He sojourned there. 

    QuesIf we considered the great toil of the Lord as recorded in the gospels and His deep affection for His earthly people, it would give us very exalted ideas of the assembly as competent to enable Him to forget that. 

    JTJust so, and that He has found compensation among the gentiles, that is in ourselves. Not that we should be occupied with ourselves personally, but the point is what the gentiles are, what Paul has brought out, both as regards his external position, and his relations here as a tent-maker and a slave, and what he was inwardly  what he was to God. He said, whether we be beside ourselves, it is to God 2 Corinthians 5:13, and he would get us into that line of things: and Jerusalem which is above is free, which is the mother of us all Galatians 4:26, that takes us out of all natural and family settings, that is to say, it is the assembly of the first-born ... registered in heaven Hebrews 12:23. The Father has taken us on; we are equal to the highest position according to His counsels. It is sonship. They are mine, Jacob says, as Reuben and Simeon. 

    HBI would like to ask about this last verse I have given to thee one tract of land (orone portion) above thy brethren, which I took out of the hand of the Amorite with my sword and with my bow. 

    JTI think it must be the heavenly position. It is above any inheritance that Israel will have  Joseph has that  his family  that is these sons come into that. I think it is our heavenly place  Ephesians opens it up, that He has raised us up together, and made us sit together in heavenly places in Christ Jesus, Ephesians 2:6. 

    HBIt speaks in the last chapter of Ephesians of spiritual wickedness in the heavenlies, that would be the Amorite, I suppose? 

    JTYes. We have to contend, for the moment, being as we are, but that will all be over by-and-by. We have to take this from Jacobs own word, there is no history to confirm it. It is what the Father has done, without any record in history; we do not want confirmation from history for eternal things; history has to do with the earth. Jacob is a dying man  that is the outward position  but in spite of that you have these wonderful things. It ought to be very comforting to us, because our position is extremely weak, yet we have these wonderful things; the mind of God is as clear as it can be; and no one could speak more definitely than Jacob did here. It is very comforting. 

    QuesYou made a remark as to remembering the Lord where He now is? 

    JTYes, as the absent One He is to be remembered. 

    QuesWe do not remember Him as a dead Christ? 

    JTNo, I do not think that would be right. The Supper, of course, is a symbol of the dead Christ, but He is not the dead Christ now. It is not something historical you remember, it is a present Christ: it is Christ we remember, and there is no Christ but the present Christ. It is the Person we remember, it is as such He comes into the assembly  as He is now. 

    QuesWould you say the two sons as together suggest the idea of the assembly in its two aspects; first to the Lord, and then to God? 

    JTYes, that is right. Joseph valued these sons, they were his firstborn ones, and the father is in entire accord with him. 

    QuesDo we get this worked out in John 17? 

    JTYou may bring it in, I think  all mine are thine, and thine are mine; and I am glorified in them John 17:10. 

    QuesIs that the idea in Ephesians 2  Wherefore remember that ye, once nations in the flesh Ephesians 2:11? 

    JTThat is the idea. He stresses that is what we were, and outwardly we are not different from that. 

    RemThen the inward side  Through him we have both access by one Spirit to the Father Ephesians 2:18. 

    JTThat is the thought. Then, at the end of the chapter  Ye also (that is the gentiles) are built together for a habitation of God in the Spirit Ephesians 2:22. 
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    WELLS AND SPRINGS (6) (JT 52)

    Genesis 41: 45 - 52; Genesis 49: 22

    JTIt is thought that we should look at Josephs history at this time. He, Joseph, is seen in Genesis as a type of Christ, not mainly in relation with Israel  although of Israel  but among the gentiles, and what He acquires there. The epistle to the Colossians has in mind this part of our subject; that is, Christ in you  Christ among the nations  the hope of glory. There is no other hope among the nations. However much has been among them since Nebuchadnezzars time, there is no hope of glory. What gives a clue to our subject, principally, is the verse in chapter 49, Joseph is a fruitful bough; a fruitful bough by a well; his branches shoot over the wall. The word for bough, as the note shows, is son of a fruitful tree. That is the general thought  a fruitful bough; and then, by a well is a second thought. Branches convey a feminine thought  daughters  shooting over the wall. Fruitfulness is thus linked with the well. 

    In chapter 41, we see how immense was the fruitfulness. In general, it is seen in the fruit of the land, prior to the famine; but also in his two sons, the name of the second meaning fruitfulness. He says, God has caused me to be fruitful in the land of my affliction (verse 52); therefore, the idea of fruit predominates in his history. Asnath is the link with our subject, as a type of the assembly. Our thoughts, under the Spirits guidance, should come under the teaching of Colossians  the assemblys place seen there, and what Christ is as the Centre. His Person comes into great prominence even as to headship of the assembly, it is part of the glory of the Person of Christ that He is Head of the assembly. It is all of Himself, no augmentation from judaism at all; that is rather in the way. There is no idea of Sarahs tent here; it is what arises from Joseph; 

    that is, Christ, in type, and what is from himself, rising, as he does, from the position of a slave to lord of all Egypt. It is what Christ is Himself; what comes out in Himself; His position among the gentiles by itself; nothing at all contributed from judaism. It is what arises from him in the land of his affliction. 

    ARChapter 37 reads, These are the generations of Jacob. Joseph ... (verse 2). It would seem as if the Spirit of God wants to have the eye fixed on Joseph immediately, and then it says, And Israel loved Joseph more than all his sons (verse 3). 

    JTQuite so; the subject runs right on from chapter 37 to chapter 46; it is mainly Joseph right through. We do not get the other sons until Jacob goes to Egypt. It is the Egyptian position, and Joseph in it. The others are left out until they go to Joseph in Egypt. 

    CAMYour reference to Colossians seems to throw light on the line of thought. It says that when the gospel came among them it was bearing fruit and growing. 

    JTThe name Zaphnath-paaneah is to bring out what he was to be. The idea conveyed, of the sustainer of life, would allude to the fruitfulness of the land which was administered through him; the bread that supplies life. Pharaoh therefore had the thought that was to come out in him; the one who could nourish or sustain the life of the world, as it seems to be. Joseph also says to his brethren, God sent me before you to preserve life, Genesis 45: 5. From Pharaohs point of view, he was sustainer of the life of the world, and that was through food. Pharaoh said to his bondmen, Shall we find one as this, a man in whom the Spirit of God is? And Pharaoh said to Joseph, Since God has made all this known to thee, there is none so discreet and wise as thou, Genesis 41: 38, 39. So we may connect him with Caiaphas, who, because of the position he held, came into prophetic light. Then he says, Thou shalt be over my house, and according to thy commandment shall all my people regulate themselves; only concerning the throne will I be greater than thou. That is all in accord with Jacobs prophecies; the throne was the one thing that was denied Joseph. It was in the mind of God for Judah, who represents another phase of Christs glory. And Pharaoh said to Joseph, See, I have set thee over all the land of Egypt. And Pharaoh took off his ring from his hand, and put it on Josephs hand, and arrayed him in clothes of byssus, and put a gold chain on his neck. And he caused him to ride in the second chariot that he had; and they cried before him, Bow the knee! and he set him over all the land of Egypt. And Pharaoh said to Joseph, I am Pharaoh; and without thee shall no man lift up his hand or his foot in all the land of Egypt. And Pharaoh called Josephs name Zaphnath-paaneah, and gave him as wife Asnath, the daughter of Potipherah the priest in On (verses 41 - 45). Thus he is honoured, and given a wife by the king. He is second to him; equal to the king except in the throne; therefore, the position is typical of what we see in God and Christ. We cannot reverse the position of the Father, Son, and Holy Spirit. We must put the Father first, not the Spirit, nor the Son. The economy of christianity is seen thus; the Father, Son, and Holy Spirit. That is the position now. The basis for fruitfulness is thus assured. 

    ABPIs the picture completed in chapter 47, in Jacob coming in as father? Pharaoh is seen as typical of God, but is not Jacob typical of the Father? So that the fruitfulness in Josephs sons becomes satisfaction to the heart of the Father. 

    JTThat is right. The Father comes in first, really, in the full thought of our dispensation. I ascend to my Father, and your Father. That is the order of the truth in John 20; and then, my God, and your God is final. 

    ANWAre these statements in chapter 49 to be considered separately and distinctly? First of all, Joseph is a fruitful bough, and then a fruitful bough by a well, as linking him, apparently, with the Spirit; and then, the branches shoot over the wall, as the product of that, which might suggest a link between the Son and the Spirit. 

    JTThat is the gist of the matter. It is a very short verse, but it is very full. The fruitful bough is one thing; that is his own distinction. And then, a fruitful bough by a well, is his relative position. Then the feminine idea is in the branches (the footnote says daughters) shooting over the wall. It is a sort of evidence of life, going over the wall. 

    FHLIs there any link with Luke 3 here? The Spirit comes down, and the Fathers delight is expressed; and then it says, Jesus began to be about thirty years of age. 

    JTI have no doubt Luke would help us. It is understood that he was a gentile. At any rate, his treatises develop the truth in relation to the gentiles. He pursues the history until he reaches Rome; Paul in his own hired house in Rome says, this salvation of God has been sent to the nations; they also will hear it, Acts 28: 28. It is the gentile position that is the great objective in Lukes ministry; and it is for us to be simple and appreciative and appropriative of what relates to us and rise to it. It is what God has now among the nations. 

    WRDoes not God hold the gentile world responsible as to what it has done with Christ? Pharaoh says here to all the Egyptians, Go to Joseph: what he says to you, that do (verse 55). 

    JTYes; He is honoured among the gentiles, and this works out now in testimony; it is for us to understand. Of course, the four monarchies were ordained of God to govern the gentile world; that is, the whole world provisionally. The throne belongs to Christ, but that is secret, or mysterious. How He is honoured, according to this type, is for us now to understand, 

    and what part we have in the distinction He has  and the fruitfulness. Everything hinges on fruitfulness; so that we have the idea of the fulness of the gentiles coming in, in Romans. That means what Christ has effected among the gentiles. Romans does not develop the assembly, but it does mention the fulness of the gentiles. Christ, in the mysterious position He holds at the right hand of God, is operating here in view of fruitfulness. 

    AATIn Colossians, Paul speaks about Christ in you the hope of glory, Colossians 1: 27, as a mystery. 

    JTThat is how the matter stands. It is a question of the mystery involving the assembly. The gospels speak of the mysteries of the kingdom of the heavens, but the passage in Colossians speaks of Christ and the assembly. Romans, as we have said, contemplates the fulness of the gentiles; we are finishing up in this dispensation among the gentiles. Colossians has the assembly in mind, and Asnath here corresponds as a type of the assembly. There is nothing special that is stated as to her personally, any more than in the case of Zipporah  unlike Rebecca or other types of the assembly. It is just that she is there, so that the marital position is present; and the well is essential; that is, the Spirit is necessary. Joseph is a fruitful bough, meaning, as the footnote indicates, son of a fruitful tree; but then he is that by a well, and his branches shoot over the wall. It is a living state of things because of the well. 

    CAMWould it not connect with one of our earlier readings when we were occupied with John 4? 

    JTYes. Jacob and Joseph and the well are connected there. I suppose the woman of Samaria might be suggested in the daughters shooting over the wall. 

    ANWThe men in John say, We know that this is indeed the Saviour of the world. They use the very title which is conveyed in the name Pharaoh gives to Joseph. 

    JTYes. So that John 4 works out into the nobleman and sonship. The Samaritans made a place for the Lord and He abode there two days; and then we get the sign of the noblemans son, bringing out the development of the truth in the chapter. Thy son lives, the Lord says to the man. The nobleman had said, Come down ere my child die. He was not thinking of any dignity; he was just thinking of the child being restored, but the Lord says, Thy son lives. That is also the thought in the fruitful bough. It is the dignity coming out in the development of the truth. Then John 5 brings out the greatness of Christ in sonship, but in the sense of the dependent One. Much is made of the Son, and His equality with the Father, and yet He says He can do nothing without the Father. 

    JSDo John 3 and 4 fit in here? In John 3, in The Father loveth the Son; then in chapter 4 you have Him by the well. 

    JTThat is right; you see how the truth works out from chapter 4 and how it develops through the noblemans family, because the Lord refers to the son at once; not that he shall live, but he lives. It is immediate; and then the nobleman goes down to Capernaum where he lived, and the servants having told him about the child, and the time of his recovery, he remarked that that was the hour in which the Lord said his son lived. Then it is said that he believed  by himself, as it were. There is the idea again; but the house believed, too. The conjunction and is used  not with. The belief of the family is by itself as we might say. It is to show the working out of the truth of Christ among the gentiles. 

    RWSThe Lords supper really belongs to the gentiles. 

    JTIt is set down amongst them, according to Corinthians, you might say. The ark was set by itself without any accompaniments; the pot of manna and the book of the law were in it in the wilderness, but as placed in the house, by Solomon, there was nothing in it but the tables of the covenant. In this sense it was like the Lords supper as set down in Corinth. The eliminations bring it into a setting more precious and more fitting to the assembly. 

    ARJoseph calls his second son Ephraim, which means double fruitfulness. 

    JTIt brings out, I suppose, what Christ is among the gentiles. There are two sons; the name of the first suggests elimination. Just as we have been saying about the Lords supper  Manasseh means forgetfulness  it is a negative thought. God, Joseph says, has made me to forget. This idea of elimination ought to have its place with us too. For God has made me forget all my toil, and all my fathers house (verse 51); that is the thought to start with. If we are to reach a refined position in relation to the Lords supper, there must be some elimination of ideas, so as to bring out its entire connection with the assembly. The positive side is double fruitfulness. You may be sure that if we do not understand elimination, we shall never get full results. Christendom has brought in so much that is not only extraneous, but corrupting, that we must understand the principle of elimination, so as to have holy conditions. 

    GVDIs that brought out in John 15  in the purging of the branches? 

    JTThat is the principle of it, to purge away what is dead; so that there might be more fruit. I do not know whether the brethren follow this thought of elimination, so as to be suitably in the assembly. We shall never reach the assembly without that negative principle. 

    ANWDo you mean the closed door idea in John 20? 

    JTYes. That is shutting out the Jews  the Jewish element; but there is more than that to be shut out. 

    CAMThe Lord allowed the truth of the Supper to be given in a setting which would show what had to be eliminated. It is remarkable that it should be given in an epistle to such an assembly as Corinth. 

    JTThat is right, as to the things that are wrong. What we are dealing with now relates to things that, in themselves, are right; that is, what attached to Josephs fathers house, as he says, God has made me forget all my toil, and all my fathers house. That is the negative idea in Manasseh; and then the next is, For God has caused me to be fruitful in the land of my affliction. God had done both things; showing that what we are engaged with now, as among the gentiles, is the result of God acting for us negatively and positively, empowering us to eliminate what might hold us in a certain way. Years back many things were connected with the Lords supper  the forgiveness of sins, for example. The forgiveness of sins is connected with it in the gospels; so that we have to understand the difference between the original institution and what was given from above by the Lord to Paul, with which we are to conform in our assembly service. We often say a horse is a useful creature, or an ass; so they are, but not admissible as sacrifices. We have to learn how to eliminate things that in themselves are right, but unsuitable in certain circumstances. So Joseph, in view of fruitfulness, brings in the thought of elimination in Manasseh; that is, in relation to his fathers house. God had caused him to forget. It was an actual state brought about in him by God. How can I, therefore, be in the assembly without the Spirit? It is the power of God that enables me to disallow what hinders. 

    RWSThe part of the meeting where we used to dwell on the covenant has been somewhat modified by the marital thought. 

    JTYes. We have been helped to give more place to the latter. It is growing on us. Romans speaks of our bearing fruit unto God. Joseph has that in mind; and for this the Spirit must be there. The more I think of the service of God in the assembly, the more I see we must come in the recognition of the Spirit, not only to eliminate things mentally, but to do it in power. It becomes my actual state for the moment. 

    APTIn John 20, Mary is told, Touch me not. What would there be in that? 

    JTThat is elimination, referring to what the garden stood for. The garden will be all right by and by, but it was not the place for the Lord to be touched then. He was bringing in the heavenly side of the truth. He said, I ascend to my Father and your Father. The connection is to be up there. Christs brethren, or the assembly, answer to it here. 

    ARSDid Joseph learn the same as Abram? He was called out from his fathers house; then he was hindered a bit, because he waited until his father died. 

    JTThat is the principle; whether we can leave things that are in themselves right; that is not merely a mental effort, but a matter of state for the moment. It is an actual state of fruitfulness, and God has done it. It is the Holy Spirit doing it, as we make room for Him. We want to learn how to be in a suitable state at a given time. The power of elimination is by the Spirit. 

    ARSDoes the principle of elimination come in in the word, that they who have wives, be as not having any, 1 Corinthians 7: 29? 

    JTThat is a general principle  in regard of service, but in the assembly, normally, our wives should be regarded as our sisters. And then in the assembly, on the wholly spiritual side there is neither male or female, bond or free. It is a question not only of a mental effort, but the Spirit of God has made me to do it. 

    JHEPaul says, forgetting the things behind, and stretching out to the things before, I pursue, Philippians 3: 13. 

    JTThat is forgetting permanently, and most important, but we are stressing what is to be forgotten when actually in assembly. 

    ANWForget thine own people and thy fathers house: and the king will desire thy beauty, Psalm 45: 10, 11. 

    JTThat confirms what we are saying. It is said of Stephen that he was full of faith and the Holy Spirit. That is necessary for a state suitable for assembly service. 

    JTJrWould that state develop by feeding on the old corn of the land? 

    JTExactly. Joshua 5 brings us into accord with the new place. I am sustained there by the old corn of the land; that is, food that is indigenous to the land; and I am built up constitutionally according to that, making me practically heavenly. Of course, the early disciples realised this. They came into the thing. John says, I was in the Spirit. Paul says that he was caught up into paradise. 

    ANWIs elimination brought about by reckoning? 

    JTWe begin with that. Reckoning is an act of the mind, as in Romans 6: So also ye, reckon yourselves dead to sin and alive to God in Christ Jesus. In chapter 8 it becomes a real state in the soul, because it is by the Spirit: but if, by the Spirit, ye put to death the deeds of the body, ye shall live (verse 13). Romans 8 is a great point reached. It is God, by the Spirit, doing things. 

    ARDo you eliminate sins from your mind at the Supper, having in mind rather that the loaf suggests Christs love for the assembly? 

    JTThat is the way we move on until we are in accord with Christ; the marital bond involves that we are in accord with Him; that we are outside of flesh and blood conditions; that we are in a deathless state of things, because the assembly never dies, never will die; it is a living organism. We are to reach that. The thing we are speaking about is, with us, largely light, in application, but there is such a thing as that, and the early christians arrived at it. The idea is in the assembly, that it is to be reached outside of flesh and blood conditions. It is the Eve condition  the primary thought  it is a sinless, deathless state; it never will die; sin will never be attached to it. Abstractly, there is no sin attaching to it. 

    JTJrIn Exodus 24 God did not put His hand on those who went up: there was nothing to call attention to, that was obnoxious to Him; they went up and saw the God of Israel. 

    JTQuite so; they are called the nobles of Israel. It is in that elevated sphere. 

    JHEWould it be Ephesian altitude? They went through the upper districts (Acts 19: 1), and as in that setting, the Spirit is given through the laying on of Pauls hands. 

    JTThat is the idea. We often speak of the two levels  the Corinthian level is in chapter 18, and Apollos is there holding that lower level, which is our public position; but Paul reached Ephesus on the upper level, which is the heavenly side. 

    ARIn our giving of thanks there is a tendency to go over past history. 

    JTEntering on full assembly state and position is a question of spiritual power; it is a question of what God does for you by the Spirit. He makes you to forget and brings you into what you are in the Spirit: For God has caused me to be fruitful in the land of my affliction. The conditions outside have not changed; the change is in Joseph  in the saints. 

    CAMWould you say that while Josephs wife is a type of the assembly here, yet on account of the setting, her importance really is in her fruit  in her sons? 

    JTThat is the point that is made, because it fits into the Joseph type. It is fruitfulness; what God has effected among the gentiles. As we look across the field from Jerusalem round about to Illyricum, and now round about to Victoria, B.C.  the uttermost limit of the west  what gracious divine activities and results are suggested! 

    CAMThe allusion to the west is very encouraging. It should give us rest in spite of all that is happening. 

    JTQuite so; God is having to say to the matter. God is stretching out His hand in all this war, and it is a question as to whether we can follow Him in faith. Touch not mine anointed ones, and do my prophets no harm, Psalm 105: 15. God is working out the fulness of the gentiles; He will not allow any power to interfere. It may bring out what is in the saints, but it will not obliterate what is there. 

    FNWDo the existing conditions require this power of elimination, that God may not be deprived of what is due to Him from His people? 

    JTYes. Can we come into the current of Gods thoughts as to this great thought of the assembly as in Colossians 1: 27, Christ in you the hope of glory? That is the mystery; what He is bringing out in the gentiles; the whole field is in His mind. He is bringing out the fulness of it; whether it be Europe or this continent. We must enquire what God is getting out of it. God is overshadowing all this territory. He has property in it, and He is going to take it out of it presently, but He is going to keep it here as long as He needs to keep it here. He has caused fruitfulness in the land of Christs affliction. I think that is the thing to have before us in considering Christ as typified in Joseph; what He has in the whole gentile world. What He has in Australia, for instance  Australasia is really the south. I have been thinking about some whom God has taken up  persons of no account at all  in the cities of Europe and down in the Caribbean Sea. These lands are included in the fulness of the nations. God is there; He has something there, and He will see it through. It is a question of the fulness of the gentiles coming in. 

    JSDo you see that brought out in Acts 13? 

    JTYes; I think the idea began at Antioch; that is where the disciples were first called christians; that is, entirely distinguished by themselves, no longer Jews. 

    FSCIs Josephs land in Deuteronomy 33 the same thought? It speaks there of the blessings of Josephs land. 

    JTWell, his land there would be his part in the inheritance among the tribes. The birthright was his. We are seeking to get at the foundational idea in Christ among the gentiles. It is a bough, a fruitful bough. He is a son of a fruitful tree; and then he is a fruitful bough by a well; and then his daughters are springing up as seen in the branches; the latter is the feminine idea developed. That all comes out in the assembly; the ministry of the assembly among the gentiles. This mystery is among the nations, and God is going to see it through; so that we want to be in the current of His thoughts. 

    RWSWhat do you think God has in mind in limiting our travelling now? 

    JTIt is discipline. We all feel it. God is looking on, and He is sure to give relief. In view of complete fulness coming out. He is sure to give us relief in time. I do not see anything in it beyond discipline. 

    HGHIn spite of the conditions the brethren are being brought very close together. 

    JTYes; going over the wall would be the result of the well. The allusion is to a full well and the wall is around; that is, the power of life through the water causes the growth, causing the fruitfulness to go over the wall. Whatever the hindrance might be, or however high the wall might be, the growth of life goes over it. So that God will not shut us up to ourselves, I am certain, because the idea of oneness of the assembly requires that we should visit one another. I am certain He will not leave us shut up if He is to go on with His testimony. He will make a way for love. It is remarkable, in vegetable life, how you see the force of growth developed through an obstacle. If our affections move toward our brethren (we can keep on writing to them and sending them what we can). God will say, I will let you go there, too. God is fostering the development of life and will facilitate it. 

    ANWThe word is, shoot over the wall. 

    JTThat shows the energy of life. 

    CAMYour reference to the south was very interesting. In the beginning of the Acts a man comes from the south, and there was a queen of the south. There seems to be a correspondence at the end with what there was at the beginning of church history in fruit from the south. The Ethiopian eunuch came from the south. He had in mind the worship of God. 

    JTQuite so. The south would be Africa, primarily. Well, Africa has come around to this continent and the Aryan branch of the race has come around by the north. We are all here. God has brought us here. He is working out His great thoughts here. That indicates where America stands in the ways of God. 

    FHLIsraels position is established in chapter 48. 

    JTQuite so. These two boys come under the hand of the father later, but Joseph is viewing them here as his own product; not helped by any other hand. It is what Joseph is  a fruitful bough. Ephraim is double fruitfulness. He comes in as the first-born in another way, linking on really with the double river in Ezekiel, because in Ezekiel, in that connection, Joseph is to have two portions in the future. But that is Joseph in the millennium, among the other tribes, but now we are dealing with him among the gentiles. 

    JSThe springs are just as strong in the south as they are in the north. 

    JTThat is right. I think it is remarkable that in the entrance of the gospel into Europe properly, it was brought to a colony. Philippi was a colony. Colonization has been a great feature of modern times and God has followed it up to work out His thoughts. Men went to New Zealand and Australia largely to get gold, but God has taken up many there. Thus, the gold of that land is not what has been found in the mines; God has taken up men, and it is what God is getting out of His people now. 

    CAMThe treasure, over which the eunuch was placed, must have had a changed value in his eyes when he got back to Ethiopia. He had found greater treasure. 

    JTQuite so; he took it back in his heart. He went away rejoicing. We are not told what he did when he came to the end of his journey. God would say, You ought to know. He was a real christian. Well, I trust that the brethren will get the idea of the position we are in, and what God is doing this very minute; working out the fulness of the gentiles; each one yields to God as he is taken out from among the gentiles. 

  

  
    THINGS THAT ARE DOUBLED (JT 56)
    

    
    
  
  
    THINGS THAT ARE DOUBLED (JT 56)

    Genesis 41:32; Genesis 41:50 - 52

    I have read just these brief passages on account of the references to double; double occurrences and double fruitfulness. I have selected Joseph to bring out the significance of the references to these words. They suggest or foreshadow or mark the history of Joseph. Other references in his history of a similar kind being available; and they point, as the sequel shows, to a man of affairs, a man of great things; things that could be doubled and, for that matter, tripled. We all know how the crops brought forth bountifully in handfuls in his day, so that he became great; prophetically announced, but he became great actually, and he marked the import of times in the history of the world; for, indeed, he was a world man; not a man of the world; far otherwise, but a man who had to do with the world and affected it very much for good. Indeed his name, the name he acquired, or rather which was conferred upon him implied according to the facts we have, Saviour or sustainer of the life of the world, Genesis 41:45. So that we have much scope for our subject involved in the word double. I should insert here that as the world moved on after the deluge many things happened; it was a time of many things happening without any definiteness to them, although a few men regarded it in that light; a few, and outwardly unimportant, but really very important. They inaugurated certain things that were to be guides afterwards, and Joseph was among those men that had part in the history of the world in that sense. It was a provisional time in the history of the world, meaning that it was not ordered politically very particularly. Politics began to take form in it, but things were very irregular and intended to be. Withal, those few that were especially noted, some of them called prophets, made impressions in the course of things, and these impressions were to grow and to last. Hence, all others, as it were, were lost in the general position. How many myriads there were, who can tell, but still certain things were being built up that were to continue and others were to come in and take part in them, and as I said, among these was Joseph coming out in Genesis as a youth; but marked off already, even then. Even in his infancy he began to make impressions just as John the baptist did before he was an infant, before he was born. That is how God works and, at the same time, He is not committing Himself to anything formally, but things are happening that He is taking note of and giving them place. They are to shine in the coming world. 

    And so, Joseph, as I said, is one of these and he comes into prominence in Egypt. His life really was spent, we may say, in Egypt. From the time he was a young man his life was spent in Egypt. He died when he was one hundred and ten years of age. He was a family man. God was working on those lines, taking note of family men, and Joseph came into note here. He came into note in the prison. Such was he, that adverse circumstances could not drown nor overwhelm nor cause him in any way to be out of the mind of God or out of the mind of the people of God, however few they were. He had buoyancy and spiritual persistency, so that his mark was made according to God. He nourished all the time. God made him to prosper throughout, we might say; even when he seemed to be in the most adverse circumstances he prospered. I need not reflect on that, that we are living in such times, and yet those who are of God are prospering. This chapter is a marked chapter from Joseph. Something occurs, not in ordinary people or an ordinary person, but in the leading monarch, the leading man of the day. I think God is helping us to keep an eye on things and persons whom God is affecting even although they may not know Him, like Cyrus, because His people are to come before great men. That is His thought; not mean men but great men; great men in mans idea even. 

    And so, certain things happened; a certain thing indeed happened, and it brings out this word double that I am speaking of. It was a remarkable occurrence. There were really two occurrences in the dream. It was a dream. There were no threats in regard to the non-revelation of it such as there were in later days in Daniels time. Pharaoh was monarch and he takes a hint from an ordinary man in his house; the butler of his house. He says to him one day when this matter of Joseph came up, I remember mine offences this day, Genesis 41:9. He should have been reminded of Joseph every day really, for Joseph gave him a sign, an indication how he could recall or remind himself of Joseph, but he did not. He forgot him. But still this notable day in Pharaohs history came and the butler was reminded of his faults. It is very wholesome when we are reminded of our faults if we have not been accustomed to remind ourselves of them and judge them before God and before the brethren, too. But he was reminded of his faults this very day, and he is ready to tell Pharaoh about Joseph. He was the man Pharaoh needed. Pharaoh sent for Joseph, so that the matter was brought out. What was it? It was a double matter, like the Lords supper; a double matter, like many other things. There were two dreams really. He had an awaking in the middle of them which made them two; not two dreams at once, but one dream at a time; and Joseph explained to Pharaoh that the dream was one. 

    So that we are reminded of the importance of reduction in these matters, especially in ministry. Instead of dividing up sometimes we have to contract, reduce, to get the point. And so Joseph tells Pharaoh that inasmuch as he had a double repetition of the dream, the meaning is that it is certain. That is to say, the interpretation is in the thing that happens. Pharaoh knew there was a repetition of it, a double repetition of it; he did know that, but he did not know the meaning of that. And that is what I am here tonight for, dear brethren, to seek to give some little understanding of things, and there are many things happening. Some of them are more than double, more than triple, but having only one significance, as if God would teach us to reduce and learn the thing well; not to spread out too much. So Joseph says, In that there was a double repetition of it, the meaning is that it is certain. And as regards the double repetition of the dream to Pharaoh, it is that the thing is established by God, and God will hasten to do it, Genesis 41:32. Great things are happening, as I need not say, and occasioning great interest and inquiry, but God can reduce them; make them one. The fact is directed or pointed at the brethren. We may be sure of that, however few we are, that they are the ones, and that these great matters  however many they seem to be  the dream is one. God is saying, I am thinking of you. There is, of course, ministry, but nevertheless, the dream that Pharaoh had, not what Joseph had, was one; and God had in His mind that it was one; just one, one idea. It is for us, dear brethren, to inquire, because the explanation of what seems widespread and far beyond human control even is really very small in Gods mind. It is one matter. But then he says there was a double repetition and that was for you. That was what Pharaoh had to know, meaning that the thing was certain; that God was dealing in certainties, not in fancies nor imaginations. 

    God is dealing in certainties and these certainties all point to the Christian, to the believer, His own which are in the world. The world is dragging along in its own way, but something is going on in relation to some and it is just one matter; and that matter is to be determined by the facts and the occurrences, that is to say, of the dream. There were two dreams, as I said, but they were one. The dream was one. So it is that we shall find out  there can be no doubt about that  we shall find out that the dream is one; that God is going on with one thing and all is converging on that. Nothing can happen save as it affects that. 

    And so he says to Pharaoh, the double repetition means that the dream is one and that it is going to happen. It refers to seven fat and flourishing years and seven lean ones. It is a world matter. It is a world history, for God is not dealing with small things. He is dealing on a wide platform, and His people are on it or operating in it, and they are being affected. Whatever else may happen, they are being affected. They will stand when others have gone. So the dream was one and, as I said, Josephs history is full of this thought, of double; because he is going to be in charge of the fruitfulness. The name of his second boy Ephraim was double fruitfulness and things are not left loosely with God. Administration is a great feature with God and He is going to have His administrators or administrator, and that administrator is going to have plenty on hand. So that we are to awake and see what is going on and see to it that we are not short; that the brethren are not short; at least, they should not be. God intends us to be doubly fruitful. You might say, I do not see much sign. That may be. I would readily admit that, but not altogether, because if there be not double in numbers, increase in numbers, there is increase in quality, and that is more important. And I would urge every one, young people anyway, to see to quality. Those who are content with being in the right position outwardly are very apt to leave it or be taken out of it, snatched out of it. We want to be well off. God has the world under Him and He is using it. It is available to His people. Be where they may, God is seeing to it that they are not short. We should not be. This word double is going to go down this line, the line of Joseph. 

    And so, when Jacob would send some of his sons the second time to Egypt, he says, Take a present to the man; a little so-and-so, a little so-and-so, but the very best. This was the lord of all Egypt and these were poor shepherds ostensibly, but they were to take a present to him. He says, you took some down before; take double money with you this time. They might have said of their father Jacob, He is ready to perish. That is what one said about him later on: a perishing Aramaean was our father and he came into Egypt with a few, Deuteronomy 26:5. Well, they prospered enormously. The land was full of them. The devil did his best to minimise them, to reduce them, to drown them in the river  the males. But no. And so it was that Jacob said, Take double money. They say, Well, we have not got much. But have you not? God has much. When Israel left Egypt they came out with great property. You say, Did they have any before? They did. Jacob said he had his wages changed ten times, but still he had something. Here he says to his sons, Take double money with you. I am not now suggesting that we should make much of our salaries, because there are big salaries going about and they are very tempting, but they do not make much of our spirituality. They will reduce our spirituality. But Jacob had passed that time. Joseph had been born in the meantime and the name of Joseph meant that God shall add; not diminish but add. And now Joseph is here. 

    But the meaning of Josephs name did not refer to addition to him. It referred to Jacob. When he gave names to his own sons the effect referred to him, referred to Joseph. Double fruitfulness referred to Joseph, but, as I said, Joseph had come in and things were doubled in Jacobs history; not in Josephs history. The point was Jacob would have things doubled to him and he did. 

    And so, dear brethren, as I said before, we get principles in these men beginning with Abraham particularly, even going back to such as Melchisedec, a mystic sort of man. The world does not give us much help as to what he means or who he was, but the Spirit of God does. And there was Noah. What a man he was! A man not of great property, but a man of great ability to do things. What your hand finds to do, do it with your might. That is Noah. But these men, as I said, made impressions, and above all Joseph  this doubling-up of things. What a man of means he was; he was a man of affairs, he came in early, he came in one day; he came in at noon, meaning that he had great affairs; he had very little time, but he came in at noon. He wished to be with his brethren. The matter was a matter of the brethren. He saw Benjamin and his bowels were moved for him. He was a man of affection. That is the idea. That is the kind of thing that is going on in the world. These men are not many in themselves, but they have quality and they have affections. They are ready to waste even, if it be apparent that they are wasting, to let love have some scope. If a man should give all that he has it would be nothing. Love is everything. Without love I am nothing. These men that are going about now, strutting about this earth  I am not wishing to speak disparagingly of them  what does it mean? Seven thousand names of men were overthrown in one city. Seven thousand names; 

    that is, great people. They are destroyed in the destruction of the city. How many cities are being destroyed now. It is a very humbling thing to have to say, and a sorrowful thing, too, for our fellow-beings. But there it is. It is a remarkable thing, the destruction of cities and yet it is an era of cities, great cities, big cities, many of them, and now the destruction of them. And still they are there. They are there whom God has His eye on, and they have love. And may I say, double love? Is there any such thing amongst us as twice as much as we used to have? Well, there is the means of it, because in the book of Romans the love of God is shed abroad in our hearts by the Holy Spirit which is given to us. What a basis for love! If a man were to give all that he has for love, it would be utterly contemned. It is not acquired that way. Love is acquired by the Spirit. It is a scarce commodity outwardly, but still it is there and growing, more and more  that is the thing  double, anyway, like Jobs cattle. He did not have a double number of sons and daughters, but he had a double number of cattle, sheep and the like. And so, I should like to be great as one who had something doubled; something that is of God that is doubled. There is room for it, you may be sure, and if we get the doubling of love we shall get the doubling of the size of the meeting. It is a question of the love, you may be sure. By this shall all know that ye are disciples of mine, if ye have love amongst yourselves, John 13:35. That is how it is to be now. Love one for another. No party love. Partisanship is abominable to heaven, to God, and to Christ, and to the Spirit and to all true brethren; baneful. It is love amongst ourselves. Let it be doubled and tripled. There is a means of doing it. The basic thought is there in abundance, but it is the Spirit Himself that is the basis of it, but it is worked out in human hearts. You hardly ever get the love of the Spirit mentioned. It is mentioned, and, of course, I am not saying that He is not God. He is. The Spirit of God is God, but He keeps Himself out of sight and He is telling us that He is making love; that His position is to promote love, and that promotion is in our own hearts, the hearts of Christians. He takes His abode up in our hearts, and it is to cause the love to grow, and that kind of love. Love amongst ourselves. And so, to show you how this matter of doubling happens, Ezekiel had to do with it. It was brought to his attention in a remarkable way. He describes to us in Ezekiel 47 a river that flowed out from the house of God. It flowed eastward and it became a great river; a river that could not be passed over. It began very small, but it grew and it could not be passed over. He could not pass over it or swim over it. It cannot be passed over. That was a matter of light that he got; what you might call objective light about that river. How much he could have said about it! If he were asked to give an address about it, he could have done it well. But he had traversed the river from the ankles up, and he tells us it was a river that could not be passed over. Well, it doubled, and so he went on. He does not say much of what he saw, but he sees much apparently, as if it were a thing to be apprehended abstractly without the concrete thing. A river we will call it; a river that cannot be passed over. Plenty of water in it, but it seems to be more abstract in his mind, though he says, rivers to swim in. But he turned around. He was on this side. He turned around, and that is important. The brethren are running along on one line and doing well, making a little, but on the old line; on the line of old things, making money. There is nothing new in that at all. Jacob knew that, but he got turned around and saw things differently. I have often spoken about this before, but he looks this way; he turns around and looks this way and there is a double river, another one, much greater than he thought it was. That is important. What a man Ezekiel was! What experience he had now and he tells us about the fruits that were there, and what the river was going to do, going to spread abroad. It is going to go east, he said; not going to the west. It is not like the Mississippi. It is going to the east. It is going to the Dead Sea. It is going to heal the waters. That is the kind of thing. It is a double one. So that you can see how we are getting larger inwardly on those lines; so as to many other things that I could speak of. We see an elder. Well, you say, what does that mean? I thought there were no elders now. But there are. Thank God there are. I see several of them here. And what are they doing? Where are they living? Well, I could tell about them too, where they live. Maybe the gathering is not growing where they live; maybe it is saturated. I am not accusing; I am mentioning facts. We do not want to reach saturation in anything. If the meeting is too large and unusable, divide it and make another. I am saying that by the way, for Paul speaks of elders that rule well. You say, Rule? We are living in a democratic country. Yes. But rule is the order. In spite of the democratic principles, rule is prevailing in this country. Thank God for that. I always thank God for that. It is prevailing now, too. God is not allowing a man to be taken out of His hands for that purpose. He has seen to it that the man He wants is going to stay, however long or short a time. God will have His way. But I am speaking now of an elder. Does he rule well? Paul says, If he does he is worthy of double honour. 

    So it is for us, dear brethren, if we want good meetings, healthy meetings, ordered meetings, meetings that can be doubled, let us have rule. Let us have this rule and if those who do it are doing it, let them have double honour. Do not be stinted in the honour you pay to the brethren who are serving you well. Of course, not that they are saying that, but there is such a thing as getting degrees. Stephen got a degree. He purchased to himself a good degree. Men purchase honours by money, you know, get titles in certain countries, but that is not how it is to be reached at all. Stephen did not reach it that way. He purchased to himself a good degree as if there was not another  as an individual man. There is not much made of Stephen as to what he did for the brethren; as to his gift, not much. But he represents individual Christianity in a certain sense, which is important. Christianity is never to be understood save in relation to its collective character, but still individual Christianity is a right thing, too. So Paul says, for instance, If you have faith, have it to yourself, Romans 14:22. Now tell me what that means. You say, Well, I would be glad to tell the brethren I have faith, make it known to the brethren. But Paul says, If you have faith, have it to yourself. That is to be understood, that I can get on in a secret way to a certain point on my own account with God. Are there not Enochs today? Is the idea of Enoch given up? Not at all. A great servant of God that is often talked of amongst us, said, Rule will improve the world by one man. You say, Well, I want to get on with the brethren. Of course you do. So do I. But I want to do things for God. If there is nobody else to do it, I want to do what I can for God. So Stephen was like that. He purchased to himself. You say, Why does it not say with others? Scripture does not say that. He purchased to himself a good degree and much boldness in the faith. 

    Well, am I throwing things out in handfuls as if they did not exist? But they do exist. And it is for each of us to understand the Scripture, make use of it and grow in it and help others. And so it was with Stephen, as I said, he purchased to himself a good degree and much boldness in the faith. So if there is an elder let him rule well. The idea of elders is usually that there are two or more. The appointments for eldership in Pauls day were in twos or more; appointing elders in every city; not an elder, but elders. But still, if one of them rules well, let him be worthy of double honour. So that we have something to notice  what God is doing in the midst of this irregular, disordered, as we might say, troubled world. God is moving on quietly, systematically, I might say, too, with definiteness. He is reaching an end, and He is seeking to call us into it, every one of us; into what He is doing. In quietness and confidence shall be your strength, Isaiah 30:15. And so, if a man is ruling well, just one brother  there may be several elders in the gathering, but he is ruling well, let him be worthy of double honour. I will not go on any further. I am somewhat irregular in what I am saying, but it is important. I hope all will take it to heart, that you will get into line with what Joseph inaugurated in this way. How well off he was! How he led in helping others. How he saved the world. He became the very sustainer of the world by the corn that grew through his means under God. May God bless the word! 
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    CHRIST AMONG THE NATIONS (JT 60)

    Colossians 1:24 - 29; Genesis 41:39 - 52; Genesis 43:16

    JTThe passage in Colossians is suggested because in it Paul speaks of the mystery of Christ among the nations; he says, to whom God would make known what are the riches of the glory of this mystery among the nations, which is Christ in you the hope of glory: whom we announce, admonishing every man, and teaching every man, in all wisdom, to the end that we may present every man perfect in Christ. Whereunto also I toil, combating according to his working, which works in me in power. Colossians 1:27 - 29 The hope is that we shall see what Colossians has in mind in this, the nations being in view and the nations only. Ephesians contemplates Jew and gentile; the full thought, and the type entering into that would be Isaac, whereas it is thought that Joseph is the type that fits in with Colossians. Joseph is a man of toil, a man of great affairs; the food of the world was put under his charge. The verse in Genesis 43 is to call attention to the fact that he seemingly had just time to meet his brethren at noon; whereas Isaac had plenty of time, for he went out to meditate in the field; he is under no special charge, he was looking for Rebecca; that is, Christ and the assembly are in mind. The full thought is set out in Genesis 24. 

    Joseph is fully occupied, especially now in toil. It is thought that this side of the truth should be better known amongst us, and that the Lord would help us at this time in looking at it thus. It is Christ in you; Colossians 1:27; Colossians presenting in this what is among the nations. So the passage in Genesis 41 serves to bear all this out. Pharaoh said to Joseph, Since God has made all this known to thee, there is none so discreet and wise as thou. Thou shalt be over my house, and according to thy commandment shall all my people regulate themselves; only concerning the throne will I be greater than thou. Genesis 41:39,40. 

    We are told then how old Joseph was, thirty years of age. And Joseph went out from Pharaoh, and passed through the whole land of Egypt. Genesis 41:46. There is no thought of his having any leisure, or any time allotted to him. Although Deuteronomy 24:5, speaks of a year being allotted to a man when he takes a new wife, there was nothing of this with Joseph; whereas there was with Isaac; so here it says, And to Joseph were born two sons before the year of famine came Genesis 41:50, and of these he said, God has caused me to be fruitful in the land of my affliction. Genesis 41:52. I think we can see in this brief outline the great difference to be noted between Isaac and Joseph in regard to the marriage question, and in regard to administration. 

    QuesWould the type help us to realise the great value of time and the great matters that are on hand in the administration? 

    JTI think many of us feel that time is about the scarcest thing we have, and therefore it becomes a question as to how we can use it, and especially in regard to the service of God. Colossians, as the brethren would know, is more limited than Ephesians; it treats of the position of Christ now in view of the Jews being given up according to Pauls statement in Acts 18:6, from henceforth I will go to the nations. In view of the Lords coming, the work of the ministry is now a question of what is among the gentiles in remnant character; and there is need for the right use of time, and the preparation that it affords in view of the rapture, in view of the heavenly position. 

    WJIs it encouraging that the working is in power? 

    JTI think that. The word in Colossians 1:29, is, Whereunto also I toil, combating according to his working, which works in me in power. 

    WJIs the apostle in sympathy with the Lord in that? 

    JTThe apostle would represent the feelings of the Lord in heaven. The Lord had said of him, that he is an elect vessel to me, for I will show to him how much he must suffer for my name. Acts 9:15,16. Paul himself tells us how far he travelled in the service carrying the testimony of the Christ among the nations, because he was appointed to be minister of Christ Jesus to the nations. Romans 15:16. He tells us in Romans 15:19, how far he had travelled, and he says, from Jerusalem, and in a circuit round to Illyricum, (I) have fully preached the glad tidings of the Christ. He says further, Wherefore also I have been often hindered from coming to you; Romans 15:22, meaning, to the Romans. He speaks also in this passage of going to Spain; hence the nations, and especially the West, are in mind in Pauls ministry. There is little or nothing in the East. What was is gone, but as regards those who are actually in the truth in the East, that is, in Asia, there are hardly any except a few, so that God is clearly showing that the position is in the West. It is a small position, a remnant position, nevertheless it is to be marked by Pauls energy and the love that would mark him as representing the Lord, as one who loved the Lord and who knew the Lords love for him. 

    HGHWould you say, that it is part of the mystery that food is now among the nations? Is that involved in the mystery referring to Colossians? 

    JTIt is remarkable even as regards physical food, the western nations have it, but you are speaking of spiritual food. God is ordering everything according to His own will, and we see that things are working up to an end, and that end is to bring out the assembly, at least in the principle of it; and something too of the order and love and intelligence that characterise it; especially intelligence. So that Joseph is an apt type of Christ, and of the power of Christ in others at the present time; a working man, as you might say, and yet a man of great administrative power; a man of God, a young man, a man loved of his father, as Christ is. 

    ECMWould that link up with the Lord in Johns gospel, The Father loves the Son, and has given all things to be in his hand, John 3:35. I was thinking of the administration in John, it is through Him. 

    JTThat is what we thought of, and it is the point for the moment. I think it is the question of the Father and the Son and the Spirit, especially the Spirit as to actual operations; the Spirit remaining here now and the saints having come back to the truth of the Holy Spirit so that His operations go on. We have these meetings, and they are resultful all over the world where the saints are. 

    QuesDoes this epistle to the Colossians have in mind the effectiveness of the Spirits work in the saints? We have often noticed that there is no mention of the Spirit except love in the Spirit, Colossians 1:18, but His work seems to shine out. 

    JTHence in the dark ages and up to the Reformation there is hardly anything of what we call subjective truth, but now there is. Colossians has that in mind; it is what the Spirit has wrought in the saints. Presently it will be said, What hath God wrought. Numbers 23:23. The more, of course, we recognise the work of God the more we shall see that; just as we have been reminded in the last verse of Colossians 1, Whereunto also I toil, combating according to his working, which works in me in power. Colossians 1:29. As far as I know, the work of God is going on in a remarkable way. 

    WJDoes it fit in with the thought of the kingdom of the Son of His love in power? 

    JTJust so; that is in this epistle. 

    AMPAre we to take on the toil that leads to it? Paul says, in the opening of chapter 2, that he embraced in his combat, even as many as have not seen my face in flesh. Colossians 2:1. His toil would be deepened in that way by the difficulties of the position, just as Josephs was. 

    JTHe speaks of it more than once, and he speaks of it in others, which, I think, is a thing we should pay attention to also, besides speaking of what is with Paul and what is in Christ Himself, but in others such as Epaphras. As you said already, it embraces as many as have not seen my face in the flesh. Colossians 2:1. We have the thought in Colossians 4; Epaphras, who is one of you, the bondman of Christ Jesus, always combating earnestly for you in prayers. Colossians 4:12. So that the principle of toil is in the epistle, and, therefore, one is encouraged to bring in Joseph, because he is the type that represents it peculiarly and also a type of Christ as having His spouse. There is nothing said of Joseph having the year of rest, in taking a new wife; he keeps on, toils on, he cannot evade it, because of the immensity of the work. Likewise the brethren have very little time, for the Lord would have us to keep on at the work, knowing that your labour is not in vain in the Lord. 1 Corinthians 15:58. It is a time of labour. 

    QuesIs that why the nations are particularly in view? 

    JTQuite so; involving travel. We have become accustomed to this lately, the young men especially, for the globe has been covered by them in ordinary work, and God surely is helping us to take in the extent of His work. 

    PHHDid you say just now there was a difference in the marriage question and the administration question? The difference between Colossians and Ephesians, Joseph and Isaac, particularly bearing on the marriage question and the administration question. I think you said there was a great difference. 

    JTI think there is. Ephesians is the prime apostolic epistle. It embraces the assembly in its entirety. It embraces it as seen in Eve and Rebecca, whereas in Joseph we come down to an Egyptian person and there is not anything very distinctive about her, save that she is a priests daughter, which is something. Joseph in his marriage time is a man of toil, he has an immense amount of toil to deal with. 

    I thought that we might speak first of Ephesians, and Genesis 24. According to the type, in Deuteronomy 24, 

    when a man married a new wife he had a year exempt from toil and combat, but there is nothing like that allotted to Joseph; he has to go on with the work, and he does go on and succeeds in it. The hope is that the Lord will enable the brethren in these closing days to go on with the work, and to go on with it in intelligence knowing that your labour is not in vain in the Lord, 1 Corinthians 15:58, with the end in view that the results are for heaven. 

    PHHWere you thinking that we ought to come into the light of the assembly in its wifely characteristic before we can go on with the administration, because Joseph was married before he went out over the land. Is that right? 

    JTThere is something in that, but it does not come up to what is suggested in Isaac. He was a man of leisure; he was doing nothing in the way of toil as far as we see. He is seen in Genesis 24 as coming from the well Lahai-roi, coming to it and going from it, but there is no toil suggested. Then he is meditating in the field, and he lifts up his eyes and he sees the camels, not Rebecca, but the power by which Rebecca is carried; it does not say he sees Rebecca, but he sees the camels. The difference between Joseph and Isaac is quite manifested. 

    PHHYou mean the type of the assembly in Asnath is more limited? 

    JTIt is more limited than what is suggested in Rebecca. 

    RemSo that with Joseph this great thought of the dispensation or administration seems to be what is mainly occupying his mind. He just snatches an hour at noon to spend with his brethren. He is over this great administration for God. 

    JTThat is the thing to see. It is not the time of leisure for us, it is the time of toil, redeeming the time, making the best of it. 

    ECMIs that seen in the Lord Himself in John 4? The Lord is there toiling when the disciples had gone away to buy food. His answer to them is My food is that I should do the will of him that has sent me, and that I should finish his work. Do not ye say, that there are yet four months and the harvest comes? John 4:34,35. Would the Lord be seen toiling there in John 4 in view of the woman being secured? He speaks of finishing the work. 

    JTJust so. There was work to do that they knew not of. Colossians is the time of being hidden, not of making a show at all. Your life is hid with the Christ in God; Colossians 3:3; but still life is there, and so the work of the Spirit is in view in the epistle, as has already been remarked, it is the effect of the Spirits work, not exactly the Spirit actually working, but the effect of it in us. The work of God is proceeding and with no particular show attaching to it, because our life is hid with Christ in God. Yet the work is going on and that is the great thing to keep in mind and to be encouraged when we see it. 

    FWIn Malachi 1:1, it reads, For from the rising of the sun even unto its setting my name shall be great among the nations; and in every place incense shall be offered unto my name, and a pure oblation: for my name shall be great among the nations, saith Jehovah of hosts. Do you think with the light of that in his soul the apostle would be encouraged to toil on? 

    JTWell, it is the time of the fulness of the nations, if we think of the spiritual side. While not ignoring what may come in in the millennium, which is now imminent, when the nations will be brought into blessing, there is what is present of the fulness of the nations through Pauls work, and the results seen in the assembly. So that we are toiling in view of results, and God would encourage us in what results appear, not simply a number of persons brought into blessing, but the increase in growth in the saints. 

    JGWIn the beginning of Pauls history as he came under heavens influence he had the word rise up and enter into the city, and it shall be told thee what thou must do. Acts 9:6. Would that have a bearing on what you are suggesting? 

    JTQuite so. Like Joseph he had to work as a journeyman. He was to be told what he must do; he was not simply commissioned as an apostle, but told what to do by persons who were not distinctive. They are the kind of persons whom God would use, and Paul had to learn from them. We are all to be learners from each other, and even from persons who may be inferior to ourselves. So Joseph had a hard time of it in the beginning. He was a man of toil, a man of sorrow and he said, God has made me forget all my toil, and all my fathers house, Genesis 41:51, showing that God took account of all that he had to endure. 

    FGHWould you say a word as to what the apostle speaks of here; presenting every man perfect in Christ? What is in view exactly in that? 

    JTIt was the work that he undertook. Paul was prepared not simply to have good meetings and the like, big meetings it may be, but for what results from these; his thought was to present every man perfect in Christ. Whom we announce, admonishing every man, and teaching every man, in all wisdom, to the end that we may present every man perfect in Christ. Colossians 1:28. The Lord had taken him up having all this in view; he was an elect vessel unto Him, and would go to the full length in everything that was required, and hence he tells us in the second letter to Corinth, what he endured, what lie experienced in carrying out the thing that he had in mind. He said he had espoused the Corinthians as a chaste virgin to Christ, 2 Corinthians 11. He had a measure that in his mind would reach to Spain, and he certainly had a measure that reached to Rome. 

    AHHow wide are you carrying this thought of labour, as wide as the apostle makes it in Acts 20? He speaks there of his admonishing, his teaching, and he also refers to these hands. 

    JTJust so. The others did not do that. The other apostles did not go to the length that he went to. 

    These hands have ministered to my wants, and to those who were with me. Acts 20:34. He would do anything needed; he would gather a bundle of sticks to make a fire, he would do anything that was needed. The twelve said that they would devote themselves to the word of God and prayer and they placed others in charge of tables, which may be right, but at the same time Paul did not seek to avoid the work of a deacon. He would do anything that was needed. I think that is the thing to see. We have to be ready to do anything that is needed for the promotion of the service of God and the growth of the saints. 

    GWould chapter 4:17 emphasise what you are saying? It reads, and say to Archippus, Take heed to the ministry which thou hast received in the Lord, to the end that thou fulfil it. Colossians 4:17. 

    JTThat is very appropriate as belonging to Colossians. Even Timotheus himself needed a similar word, as in 2 Timothy 1:6. There was a certain hesitancy about him, and Paul enjoined him to rekindle the gift that he had; and that is a word for us all. It is a question not only of getting the mind of God in the Scriptures, but of applying it, and seeing the effect of the application of it in carrying out the work of God, because the end would be What hath God wrought. Numbers 23:23. God is working through us now. Christ is not here, but the Spirit is and the work is carried on by us. 

    JGWHe speaks of completing the word of God. Is that part of his work? 

    JTSee the number of services he had. He had the ministry of reconciliation, the ministry of the assembly, the ministry of the gospel, and to complete the word of God. Not simply that he would preach a good sermon, as he would, but complete the word of God. What exercise that must have meant. 

    RemThe Lords word in Mark 10:43 - 45, says, whosoever would be great among you, shall be your minister; and whosoever would be first of you shall be bondman of all. For also the Son of man did not come to be ministered to, but to minister, and give his life a ransom for many. 

    JTThat would bear on it, and then negatively, how John Mark we are told departed, and went not with them to the work, Acts 15:38. How many have done that and so the gospel of Mark would be the gospel to support what we are speaking about. 

    CHAre these subjective results, that you are speaking of, suggested in our last scripture where it says that Joseph saw Benjamin Genesis 43:16, and then he gave instruction to bring in his brethren. He recognised in Benjamin what came from the same source as himself, the same mother. 

    JTHe was the one who was added. God will add to me another son, Rachel said. The whole family of Jacob was complete; the twelve tribes. The idea of twelve is administration, but Joseph was the eleventh son, and therefore the family was not complete in him, but it was completed in Benjamin; so that one can understand how his heart would be affected by seeing Benjamin. Benjamin is the son of his fathers right hand. So that the work is to go on. The gospel of Mark is on that principle, the right hand; Christ set down at the right hand of God. Mark presents that fact to us. It is a question of administration. It is a question of a man being able to sit down and think out things and know what to do; and that is what the Lord is engaged in. He is the Son of His Fathers right hand. 

    PHHApart from the special work which Mark had, or Paul, or others, we read in Marks gospel that the man, having left his house, gave to his bondmen the authority, and to each one his work, Mark 13:34. Would that fit in with the dispensation? 

    JTVery good. The Lord takes the place there in that very passage of not having any leisure, because it is question of workmanship and overseership, to every man his work, and of watching too. He says, 

    what I say to you, I say to all, Watch. Mark 13:37. So Mark, according to the facts, would bring out how unsuccessful the twelve were as the Lord rose from the dead. Chapter 16 brings out a state of confusion even in the women, for they said nothing to anyone, and the eleven were unbelieving, and so the Lord is saying throughout that chapter, that it is a question of faith, of believing or disbelieving, and the disciples were disbelieving, and so the Lord upbraids them for their unbelief even after Mary Magdalene had brought her report. The Lord Himself regards the whole position as if the result as regards them is to be a failure. So the Lord takes the matter in hand Himself and that is what He has done in our own times. Mark would say the official class has failed, faith is not there, and the Lord takes the matter on Himself and appears to Mary Magdalene out of whom He had cast seven demons. That was His work and He has had to do that in our own time. He sends Mary Magdalene and she comes and tells the apostles that she had seen the Lord, but they did not believe her, and then He found them and upbraided them with their unbelief. They did not believe, but after all this happens the Lord sends them out to preach. How marvellous that He should send them out to preach with such a record, but it shows that, at the bottom, the work of God existed, and we get results on the lines that He lays down; that is to say, that the work of God is there. It is not now an apostolic condition, but at the same time the work of God exists, and we can count on results, and so the word is, He that believes and is baptised shall be saved. Mark 16:16. Not that he should be baptised but that he is baptised. The Lord proceeds on these lines and sends the apostles out to preach, telling them that one who believes and is baptised shall be saved, and then He tells them what shall result in them as having faith and how He would be with them; the Lord working with them, and confirming the word by the signs following upon it. Mark 16:20. Like the One who went up and sat at the right hand of God, the disciples now went everywhere preaching. There was real power in their service; because the idea in Mark is that by this means the work of God exists. It may be covered over by much, but as soon as the service is proceeded with, you get results. The thing, however, is not to sit down, but to go everywhere and to preach and the Lord would be with us, the signs following. 

    QuesHave you in mind in bringing these things before us that we should be fully occupied while He is coming? I was connecting what you are saying with your last visit to this town  What is your occupation? 

    JTThat is it; we are to be fully occupied, not be men of leisure. We cannot afford to give up our work. We need to be doing something, there is plenty to do, and the thing is, What our hand finds to do, do it with our might. That is what Mark would produce in us. 

    QuesDo you think that whatever benefits the Egyptians received as a result of Josephs administrative working, what particularly was in mind was Josephs brethren? 

    JTThat is what is in the mind of God, as we have said as to the family. Joseph was the eleventh son born and Rachel said that the Lord would add another son. He became the son of her sorrow, but the son of his fathers right hand. The work grows and the power comes to carry on with the work. Here Pauls thought was to complete the word of God. How great a thing that is! 

    WPaul commends the Thessalonians for their work of faith and labour of love, and patience of hope of our Lord Jesus Christ. Would they be an example for us today? 

    JTThat truth is in every chapter of the first epistle and that is a word for us; to love His appearing; to lay hold of the promises that attach to His appearing and use them; cause them to be elements of strength in our souls; lay hold of the promises. 

    FGHReferring to Mark once again it is recorded of the Lord Jesus that He does all things well. Mark 7:37. Would that bring in the thought of quality in the work? 

    JTI think that is good. It refers at that particular point to a man who could not speak right; that is an important matter, that the Lord causes him to speak right. That is where it is said that He does all things well; he makes both the deaf to hear, and the speechless to speak. Mark 7:37. These things are all needed for the work, the point is to carry on the work. 

    PHHWould the enjoyment of sonship help us to continue in this? I was thinking of it as having permeated the history of Joseph and the great matter of sonship as given to us by Paul. Would the enjoyment of this relationship help us in the continuance and dignity of the work? 

    JTI would say that, especially in the light of what is said in Philippians which is an epistle full of enjoyment. Rejoice in the Lord always: again I will say, Rejoice. Philippians 4:4. We are very poor in the way of enjoyment, in the amount of joy that we have. We read often about the Lords joy and of Pauls joy. It is a question of proceeding definitely with an end in view, with results in view that are essential to the accomplishment of the purposes of God, that what we have must synchronise with the purposes of God. 

    FWKWould the apostles reference to fellow-bondmen and fellow-labourers help where the thought of co-operation in the service is suggested? 

    JTVery good. There is not so much of that now, of our brethren moving out together and accomplishing results, as there was years ago. I think the work is going on steadier now than then. Certain things were accomplished then in the way of converts, but what is going on now has another world in mind, that world and the resurrection, Luke 20:35, and every man to be presented perfect in Christ. Colossians 1:28. It is not to be a world of defectives or undergrowths, but of full growth and sonship. The ministry is in view of that; until we all arrive at the unity of the faith and of the knowledge of the Son of God, at the full-grown man, at the measure of the stature of the fulness of the Christ; in order that we may be no longer babes, Ephesians 4:13,14. The babe stage must finish and we must get on to manhood. 

    JGWHow would you differentiate between the activities that are in christendom and the work that you are pressing us to be engaged in? 

    JTThe mind of God is that we should work according to the pattern. It does not appear in the creation, but in the moral system the great thought is pattern; Moses was shown a pattern. David did things by the Spirit, but Moses was shown the pattern of what was to be made. We are not to be toiling to no purpose, but to work, even in a public sense as having the pattern before us, and the kind of materials. Then to reach the end, the word of God unfolding what is in Gods mind. 

    WJJosephs name is The Revealer of Secrets; the apostle came into the good of it, when he was discouraged at Corinth. The Lord said to him, I have much people in this city. Acts 18:10. He revealed the secret of His mind to him. 

    JTThat is a good point; for it was a special time in the history of Paul. He had been to Thessalonica and had opened out the testimony of Christ, showing what was in mind, and then he proceeded to Athens. Corinth was undoubtedly in mind. He went to Athens and they say, What would this chatterer say? Acts 17:18. That is what they thought, and he prefers just to say a word about the creation and what is visible and what anyone can see. Then he goes to Corinth and he has to wait for Timotheus and Silvanus and while waiting he reasons with Jews and Greeks. When they come he is pressed in respect of he word and later the Lord appears to him saying, Fear not, but speak, because I am with thee. Acts 18:9,10. The Lord was with him to support and to protect him, saying to him, I have much people in this city. Acts 18:10. I think that is the idea. The question now is to have the mind of God and to apply it to that material, and the epistles to Corinth are to show how Paul laboured to bring material round to the mind of God. It is not to be so many persons, as at Antioch, Acts 11; but he and Barnabas, we are told, taught for a whole year in the assembly and so a great crowd of material was added. Their work was assembly work; they worked for a year at it, and the result was that the pattern was carried out; the divine idea was there, and hence it is said that the disciples were first called christians at Antioch; they were full-grown men. The divine ideal was there, not simply in so many persons, but in an assembly setting. That is the point to get hold of, and to be working on this point like Paul and Apollos. Paul planted and Apollos watered and God gave the increase; it is a question of work. If the work of any man be burnt up; notice it is work, well, there is nothing left but himself; that is, he is saved, but as by fire. 

    JCTWhat have you in mind regarding Genesis 41:48? Joseph gathered the food and stored it in the cities. Does it suggest that the great wealth that is available is to be seen in an administrative setting in our local gatherings? 

    JTThat is, in the cities. The cities were to be used, and the environment of the cities. The results of the work would be stored up and there would be nothing lost. The idea presented in Joseph is successful and industrious working and the result could not even be reckoned, the amount of corn that was available was so great. What a word today for the world in the shortage of corn! What the true Joseph would do at the present time and what will be seen in those who follow Him in a spiritual way, the end synchronising with the work of God. 

    PDWould you say that what you had before you as to toiling and the divine pattern, is seen in the last two verses of Matthews gospel? There we have the idea of making of disciples, which involves toiling, the pattern being seen in the twelve. Then the disciples are baptised into the divine economy and taught to observe all things that the Lord had said. 

    JTMaking disciples raises a very interesting question; that is, the idea of sowing a seed, of sowing persons as seed. The Son of man sows persons, good seed; the sons of the kingdom; Matthew 13: 38. What you say raises this question as to what there is, what kind of persons are sown in different parts by the Lord; they are those who look after His interests. The Lord said to the twelve, Have ye understood all these things? They say to Him, Yea, Lord. Matthew 13:51. He does not question that. It shows that they were learning from what He was saying, and then the Lord says, For this reason every scribe discipled to the kingdom of the heavens is like a man that is a householder who brings out of his treasure things new and old. Matthew 13:52. That is to say, the New Testament first and the Old second, but the scribe discipled to the kingdom of heaven is like a householder, an industrious man, who cares for things and makes good use of them. The sons of the kingdom are sown by the Lord. He places them throughout the whole area of the testimony; they are reliable and to be called upon to look after His interests at any time. They are sons of the kingdom and they are sown under the Lords hand at any time and for any purpose that He requires. 
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    Genesis 41: 45 - 52

    JTWe should revert again to chapters 29 and 30 to enlarge further on Leah particularly, and also on Rachel. What is particularly in mind as to Leah, in addition to what has been said, is that she names her children. Usually the wives named the children, and Leah, in naming her children, refers to certain changed attitudes toward her on the part of her husband. First, although he had hated her, he would love her; and then he would be united to her; and then he would dwell with her. All these facts are to be linked up with the truth with which we are dealing; that is, the types of the assembly. Leah fills out her part in this sense; she became the fruitful mother of children, whereas Rachel was barren, at first, but she also had children; and what has to be commented about her is that Jehovah remembered her, pointing to what Israel will come into in a later day; Israel will be recalled or remembered by God. They have been long set aside, for God has hid His face from the house of Jacob, but in due time He will remember His promises to the fathers, and that is worked out in Rachel. But particularly we should note what has been remarked as to Leah, because what we have previously touched on works out in her, namely, that her husband (that is to say, typically, those who are representative of Christ or of the saints in a responsible sense) comes to love her, as suggested in Reuben  the thought of the assembly became loved by the saints. And then the thought of being united comes in as Levi is born  the responsible element recognising union; and then finally, dwelling is suggested in Zebulun, for Leah said that her husband would dwell with her. These are great facts that will work out in our souls, if we pay attention to them, in addition to what we have already had as to Leah  that she represents the gentile spouse of Christ; that is, the gentiles viewed as the assembly, which is a fact today. There are very few Jews in the assembly; mostly all are gentiles. And these thoughts are well worth thinking over; first, the idea of loving the feminine element representing the assembly, and then being united to it, and then dwelling, for that is what Leah said, that her husband would love her and be united to her and that he would dwell with her. Each of these statements was based on the desired result from the birth of the children, and their names express what was in mind. 

    ANWDoes not sonship come out in a very strong way in that fourfold progeny, the four children, as linking on with the assembly  the first meaning, See, a son, the second hearing, the third united, and the fourth praise? 

    JTI think that what was said this afternoon is quite suggestive and could be easily enlarged on in addition to what we have already said, if the brethren are free to make further inquiry, especially as to those thoughts just mentioned. As to loving, Leah says that her husband will love her; and then he will be united to her; and that he will dwell with her. These are features that belong to the young christians specifically. 

    JHERuth says, Where thou lodgest I will lodge. She desired to be in the gain of this. 

    JTThat is good, that is one of the features. I think the order of the truth comes out well in what we have said; first, that her husband would love her. He would represent the Lord Himself, or more particularly the responsible element amongst the brethren  those who lead or govern in the assembly. And then, following the thought of loving is the thought of being united, the idea of union, the same order of persons; and then, dwelling. 

    CAMWould it be right to say that as we progress in these steps assembly-wise it is all in the spirit of sonship? Those two matters run parallel in the epistle to the Galatians. Would not this paragraph help us to put the thought of the assembly, as to affection, unity and praise, side by side with the spirit of sonship? 

    JTWell, I should think so; sonship is really the highest relation in which we stand to God. It is pre-eminently so in the only-begotten Son; the supreme thought of it is there. But sonship, of course, applies to ourselves, and it comes in in the order in which we have been mentioning it. 

    ARIs it important to see the place Jehovah has from verse 31 to the end of the chapter? I was wondering if we should recognise the place heaven has in the Acts of the Apostles. God takes a hand in the matter so that the responsible element in Jerusalem is affected by His going out to the Gentiles. 

    JTVery good; if we look into it more closely we shall see how the responsible element recognised what God is doing. It is seen especially at the council at Jerusalem in Acts 15; showing how the thing was worked out, how the brethren came to the truth. 

    FNWIn Acts 11, before the formal decision of chapter 15, the apostles and the brethren heard that the nations had received the word of God and certain of the circumcision contended, but after Peter spoke of Gods work in Cornelius and others, it says, And when they heard these things they held their peace, and glorified God, saying, Then indeed God has to the nations also granted repentance to life, verse 18. Would that fit in with your thought? 

    JTYes; way is made for the nations; that is the idea. And that is what Leah represents, although we shall see perhaps, briefly, later on, that Asnath also represents a similar thought. But I think we should keep to the 29th and 30th chapters for the moment in regard to these great points that have been mentioned. The Acts shows how God worked in order that they should come about. And God worked here; God worked with Leah and with Rachel. He interfered to adjust everything. And the great thing for us is that there is adjustment going on, and God interferes to effect it. 

    WWMWould you say that verse 35 would suggest the service of God? She says, This time will I praise Jehovah. 

    JTVery good; that is, you might say, the prime thought. 

    ABPWould that bring in Philippi? Would Leahs exercise as to Judah be seen in the service of praise being established under prison conditions there, in the gentile area? 

    JTVery good, I would say that. 

    BWWould these four features be peculiar to the assembly at the present time? 

    JTI think that is the truth if we are all able to take it in. 

    SWAre they the outcome of exercise, thus representing fruitfulness? 

    JTWell, exactly; what comes out is that Leah was fruitful; she was the fruitful mother of children. It would be well to have the passage read. 

    ANWIt is striking that she should be loved because of her fruitfulness, because sonship was there fruitfully with her. The passage reads: Leah conceived, and bore a son, and called his name Reuben; for she said, Because Jehovah has looked upon my affliction; for now my husband will love me. And she again conceived, and bore a son, and said, Because Jehovah has heard that I am hated, he has therefore given me this one also; and she called his name Simeon (meaning Hearing). And she again conceived, and bore a son, and said, Now this time will my husband be united to me, for I have borne him three sons; therefore was his name called Levi (meaning United). And she again conceived, and bore a son, and said, This time will I praise Jehovah; therefore she called his name Judah (meaning Praise). And she ceased to bear. 

    JTThat is very striking; the order is very good and instructive. 

    EALLydia seems to come in as one bearing Simeon-like character. It says of her, in Acts 16, that she heard, as if she were taking on this principle. 

    JTVery good. 

    DPWould Leah, in coming into prominence through fruitfulness, overcome her earlier defects? 

    JTWell, exactly; love replaces hatred, that is an immense triumph. 

    ABPWould features of sonship be seen in Antioch? The saints were first called christians there, as though they had taken on the family features. And also, the Spirit says, Separate me now Barnabas and Saul ... as though the saints were united there. 

    JTSeparate me now Barnabas and Saul for the work to which I have called them. The Spirit of God comes into great prominence there. And that is what is coming before us now  the prominence of the Spirit. 

    QuesWould this hatred be our natural propensity as opposed to the assembly? 

    JTExactly; hateful and hating one another, as it says in Titus; that is the idea. 

    RemBut then when we come into the assembly we love what is spiritual. 

    JTThat is so, love replaces hatred. But when the kindness and love to man of our Saviour God appeared, ... according to his own mercy he saved us through the washing of regeneration and renewal of the Holy Spirit. That is the point in Titus 3: 4, 5. 

    SJMIn verse 32 Leah says, in naming Reuben, Because Jehovah has looked upon my affliction. In the early Acts, when pressure was brought upon the disciples, it says that the word of God grew and spread itself. God got something from the pressure that was brought upon His people in the assembly. 

    JTAnd therefore she says, Now my husband will love me. Very good; so that affliction should lead to loveable conditions. It produces love. 

    AMacDDoes Paul refer to the responsible element in Ephesians 5 when he speaks of loving their own wives, bringing in the standard of Christ loving the assembly? 

    JTYou are stressing the point of your own wives. Paul says that we are to love our own wives? 

    AMacDI am sure that is in it too, but you spoke earlier in the reading about the responsible side, and I wondered if Paul was bringing that in in Ephesians 5. It seems to be a cardinal thought, as it says, Husbands, love your own wives, even as the Christ also loved the assembly. 

    JTSo that the love is to be pure and unadulterated; that is what I would say. 

    ANWPerhaps what we have before us here calls forth the additional words in Colossians 3: 19: Husbands, love your wives, and be not bitter against them. 

    JTYes, that is on a lower level than Ephesians. 

    JAPI think you have remarked that in Ephesians 5 where Paul says, Husbands, love your own wives, the word would apply to Jacob, that he was to love Leah; she was his own wife. 

    JTThat is quite true; and to fill it out would save many a sorrow. Husbands should be loyal to their wives and wives loyal to their husbands. 

    ARThe last verse in Ephesians refers to loving our Lord Jesus Christ in incorruption. I have often wondered as to the quality of such love and how it would work out in our relationship with the brethren. 

    JTWell; it involves that we allow no corrupt thoughts, no special friendships and that kind of thing. How much of that there is and what damage can be done by it amongst the brethren! 

    ABPWhen Paul took Titus up to Jerusalem, was he, in principle, bringing Leahs son into the matter with a view to bringing about unity amongst the brethren? 

    JTJust so; of course. Levi means united; and unity must enter into all our ministrations to the levites, that is to say, our special collections, which is a very important matter, too, and has often caused much trouble. 

    ABPWell, would not the apostle introduce Titus as representing the idea of sonship  his son, the product of Leah, so to speak, in order to help bring about this unity? 

    JTWell, quite so. And a beautiful thought comes in, in relation to Titus. Paul, in writing to him refers to the kindness and love to man of our Saviour God having appeared not on the principle of works which have been done in righteousness, Titus 3: 4, 5. 

    EALThe servant in Genesis 24 asks the blessing of Jehovah when seeking a wife for Isaac. Jacob does not seem to have viewed things in that way; it would look as if it were natural selection with him. 

    JTHe was hardly as spiritual a man as Abraham. Another point that should come into this instruction is that Abraham is the father of us all. 

    SWWhat is the force of Leah ceasing to bear after she had borne Judah? Is praise perfected in the incoming of Christ? 

    JTWell, but she had recourse to what her great grandmother Sarah had done. She brought in her maidservant to bring about children. These things have to be noticed. Where did that idea come from? It came from Sarah, the mother of us all. It shows how these things are liable to come in and we should learn to judge ourselves as to them. 

    ANWWhat phase of the Lords service would you point to as answering to the word as to Jacob in Hosea, which says, for a wife he kept sheep? 

    JTOh, the idea of the shepherd came down from the early believers; it is an early thought; it began with Abel and it runs down through the book of Genesis. And so it is that the Hebrews were despised in Egypt; the children of Israel were despised because they were men of cattle. 

    ABPThat feature comes out in Peter, does it not? The Lord says to him, Shepherd my sheep. 

    JTQuite so; the Lord is the great Shepherd of the sheep, as it says in Hebrews 13: the God of peace, who brought again from among the dead our Lord Jesus, the great shepherd of the sheep. So that the Lord Himself is the Leader in all this. 

    SJMHe said, My sheep hear my voice, and I know them, and they follow me. 

    JTQuite so. 

    EALOne like Joseph would not hide this characteristic of shepherding; he told his brethren to tell Pharaoh that they were shepherds-that was their occupation. 

    JTJust so, and it gave them a status with Pharaoh; he suggested to Joseph that if there were men of activity among them that they should take care of his cattle. He would use them. 

    ARDo we have much the same thing in Acts 20, where Paul sends for the elders of Ephesus and exhorts them to shepherd the assembly of God? 

    JTShepherd the assembly of God. Quite so; that is a very important matter. 

    ARThat chapter seems to suggest the idea of purity of affections. Paul embraced the Ephesian brethren at the beginning of the chapter, then he embraced Eutychus, and finally, he is embraced at the end of the chapter. 

    SWRachel, as a member of the spiritual family, is referred to as being a shepherdess. 

    JTAnd another thing about Rachel is that God remembered her. It is a beautiful touch, because she has a great place; I mean, of course, that the remnant of Israel will have an immense place with God, presently, in the millennial day. It is said that when Rachel bore Joseph, Jacob wanted to go back to his own land. It is a spiritual thought; he began to be spiritual as soon as Joseph was born. His name was called Joseph, meaning He will add. God will add to the remnant of Israel. 

    ABPDoes the apostle Paul remember Rachel, in that sense, in Romans 9, when he says, whose is the adoption, and the glory, and the covenants, and the lawgiving, and the service, and the promises, and then goes on to say, ... of whom, as according to flesh, is the Christ. 

    JTYes, who is over all, God blessed for ever. Amen. Quite so; it is a beautiful ending. That whole parenthesis, including chapters 9, 10 and 11, shows that all Israel shall be saved. They are beloved for the fathers sake. 

    ABPIt is remarkable that the one who really brought Leah to light in his ministry should remember Rachel in that beautiful way. 

    RWSBut she is not really remembered by God until after Leahs experience in verse 20: God has endowed me with a good dowry; this time will my husband dwell with me, because I have borne him six sons. Is that thought of the husband dwelling a sort of final thought  an end reached  before the remembering of Rachel is brought in? We have had the thought of love, and union, but dwelling seems a more fixed matter. 

    JTQuite so, it is an eternal thought. There are shakeable things; things that are shaken, and then there are things that cannot be shaken, and these are eternal; and dwelling is an eternal thought. 

    WATLeah seems to be very jealous for the affections of her husband. She said to Rachel, Thou hast taken my husband. Should the thought of my husband be developed in the assembly at the present time? 

    JTWell, that is the idea; love for Christ. It all should converge that way. The love of the assembly should converge towards Christ; the assembly loves Him, and He loves the assembly. Leah is concerned that her husband should love her. We would do well, perhaps, to analyse these things. It is not easy to see how all these details fit, but I am sure they all do fit. So that the great point therefore is to promote love among the saints, in the feminine sense. Paul said, I have espoused you unto one man. Well, that is all the saints; they are viewed as a feminine unit. It is to one man; love converges there. 

    RWSIn chapter 29 there are numerous reasons given: Because Jehovah has looked upon my affliction, and Because Jehovah has heard that I am hated, and, ... for I have borne him three sons, and again, in verse 20 of chapter 30, ... because I have borne him six sons. Is there a suggestion that there is a moral reason for certain matters coming to pass? 

    JTI am sure the Lord is always ready to take account of these exercises. If there is a good basis for things, the Lord will attend to them and see that they come about. 

    WWMThe fifth son is called Issachar, and the note says that it refers to hire. Would that suggest the compensation that we have now in christianity? 

    JTAs John says, ... but may receive full wages, 2 John 8. It is the same thing. 

    ANWRachel says, Give me children, or else I die. Is that a good assembly feature? 

    JTWell, it shows how urgent the matter was with her. God remembered her in due time. 

    AEWIn regard to Leah and Rachel, the scripture says, ... which two did build the house of Israel, Ruth 4: 11. 

    JTThe thought of the two building the house is a good point; they are linked together. 

    AEWI had in mind particularly that it involves the thought of dwelling which was before us just now in connection with Zebulun. These two builded the house. 

    JTYes; it supposes dwelling. A great deal is made of Davids house, too. 

    ESIs the same thought expressed by the Lord in John 14: 23, where He says, we will come to him and make our abode with him? 

    JTWell, very good; the Lord Jesus and the Father will make their abode with him. 

    DPWould this rival jealousy between the two wives be seen in Acts 17 when the Jews stirred up hatred against Paul when the Greeks believed the preaching in Thessalonica and Berea? 

    JTYes; and it was really active at the time the epistle to the Hebrews was written. After the Hebrew epistle was written there was a clear division made as to the gentile assembly. In Acts 28: 28 the apostle says, this salvation of God has been sent to the nations; they also will hear it. The dividing character of things that comes in amongst the saints has to be guarded against. 

    EALDoes the mention of Rachel weeping for her children and refusing to be comforted, give her a status as being the more spiritual of the two wives? 

    JTWell, it is remarkable that that is quoted in Matthews gospel which is the assembly gospel; it gives her a place there. She would not be comforted because her children were not. 

    RWSDoes not Rachel suggest the millennial side of things? 

    JTI think so; that is what I understand. 

    RWSThen Leah is really a greater type than Rachel? 

    JTLeah is a greater type. It is a question of what God sets up. God gave Leah this place, and He honoured her in giving her children; she was a fruitful mother of children. Well, that is the history of the assembly among the gentiles. The number of Jews to come into blessing has gradually become less; there are hardly any now. So that the Leah character of the assembly is what is now before us, we are dealing with that now; we belong to it. Of course, it has taken a remnant character, but the light is still there for us. 

    RWSIs there a certain distinctiveness as to Leah, then, which may be seen in Asnath also? 

    JTWell, I do not think we should go on to Asnath because there is not sufficient time now; but the prominence is more with Joseph there; he represents spirituality in Genesis. As soon as he appears on the scene the spiritual element is there; as soon as Rachel bore him, Jacob wanted to go back to his own country; he wanted to go back home to his proper sphere. 

    DMacdWhat is there for us in the fact that Leahs name means weariness? 

    JTOh, I think it is that she was objectionable to the natural mind, that is all. She was a wearisome person, whereas it is said that Rachel was beautifully formed. 

    TEHWould it be like the gentiles being without God and without hope in the world? 

    JTWell, that would fit. 

    CAMWould it also suggest the reproach attaching to the assembly at the present time? 

    JTThat is what I think; the weariness would mean that she was under reproach as over against Rachel, who represents the peculiar education and history of the Jews. They had a great place religiously, you might say, as over against the gentiles. 

    SJMThere was rivalry between Hannah and Peninnah, but Hannah confided in Jehovah and hence there was fruitfulness; Samuel was born. 

    RWSWhy did you suggest Genesis 41  what is in mind in bringing in Joseph? 

    JTJust to touch on the spiritual side; he comes into Genesis in youthful spirituality; that is the point with Joseph. He was thirty years of age when he was made ruler of Egypt, but we meet him first when he was seventeen years of age, in chapter 37. 

    ABPWould you say that the viewpoint is changed when we come to Joseph? Jacob seems to have been remiss in having his affections so definitely upon Rachel and not on Leah; he missed the dispensation, in a sense. But Joseph seems to be a more perfect type. 

    JTQuite so. 

    CFEJoseph is said to be a fruitful bough? 

    JTJoseph is a fruitful bough; a fruitful bough by a well. There is the idea of the well again. 

    QuesWhy does Joseph take the lead in naming the children; Leah and Rachel named their children, not Jacob. 

    JTBecause Joseph is prominent as representing the masculine or responsible side. That is a point to see. The feminine side is prominent in chapters 29 and 30, whereas the one we are dealing with now, finally, is Joseph and he represents the masculine side; he is the ruler; he is Zaphnath-paaneah; he is the revealer of secrets and saviour of the life of the world. A great personage is in mind, and he gives names to his children. We learn what his history was by the names which he gave his children. 

    ABPWould Joseph exalted in Egypt be a Colossian setting; Christ glorified among the nations? 

    JTVery good; quite so. 

    ABPAnd chapters 29 and 30 fit into the Acts, where the historical side of the changeover from the Jews to the gentiles is recorded. 

    ARThe patriarchal side does not seem to be so prominent in our meetings as it used to be. Room is being made for younger brothers everywhere; Josephs are coming forward. 

    JTAs you say, more room is made for the youthful side; we must rely on the youthful side; these are the ones that are coming on. One generation passes away, and another comes. 

    WATIs it not a question of men of activity? Pharaoh says to Joseph: If thou knowest men of activity among them (his brethren), then set them as overseers of cattle over what I have. Should not that activity mark us whether old or young? 

    JTJoseph represents that, he was a man of activity. 

    TEHWhen Joseph is first mentioned at seventeen years of age, it says of him that he fed the flock. 
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    Genesis 41: 37 - 52

    JTOur subject at this time treats of Joseph and Asnath his wife. The brethren will be aware that nothing special is stated as to Asnath. In each of the types that we have considered before, such as Eve, Rebecca, Leah and Rachel, there have been elements of virtue which have been recorded. In this case, what we may speak of as virtue is almost entirely seen in Joseph. He is outstanding in the family of Abraham  outstanding in the whole book, really, as a type of Christ, and as viewing him thus, it becomes a matter of the facts relating to Josephs history, especially in that part in which he typifies Christ as raised up on high. Indeed, in Acts 2: 33 we have the word: Having therefore been exalted by the right hand of God ... So that we are to view Asnath as typifying the assembly from that standpoint, and how she runs through to the end of the dispensations  not simply the present dispensation, but all dispensations  because the assembly is seen as a family coming down from God out of heaven, in the book of Revelation. And, of course, from that standpoint, we cannot view her as either Jew or gentile. It is a question of our heavenly relations with Christ and all that is suitable to Him. So that it is said at the end of the Bible, The Spirit and the bride say, Come. They say, Come, to Christ. 

    PLDo we get this order in Philippians 2 where we have His exaltation, renown, and authority? It says, Wherefore also God highly exalted him, and granted him a name, that which is above every name, that at the name of Jesus every knee should bow, verses 9, 10. 

    JTQuite so; Joseph has the name of Zaphnath-paaneah, meaning Saviour of the world, or Sustainer of life. 

    ARIs that why he is one of the most outstanding types in the Old Testament? 

    JTI think he is one of the most remarkable types in the Old Testament. It is the type that runs through the book of Acts, you might say. When we come to the end of Acts, we have the statement by Paul to the Jews: Be it known to you therefore, that this salvation of God has been sent to the nations; they also will hear it, Acts 28: 28. So that that position, in this sense, would correspond with this type. 

    PLWould Colossians come into this? Is it Christ received amongst the gentiles when He was refused by His brethren after the flesh? 

    JTQuite so; and then in Ephesians, I would say, there is a combination of Jew and Gentile; nevertheless, the full thought is in it; that is to say, I speak as to Christ, and as to the assembly, Ephesians 5: 32. It is not the assembly linked up with either the Jews or the gentiles, but Christ and the assembly. I speak, he says, as to Christ, and as to the assembly, and that, of course, comes down to our own times. So that what we are speaking of relates to ourselves as forming part of the assembly. 

    ABPDid you suggest that Josephs history spans the present and the coming dispensation?  that it carries right through the recovery of Israel? 

    JTI think so. The future dispensation would imply His exaltation, too. The Jewish remnant will come into that, of course. We considered Rachel and Leah at our last meeting. Rachel really refers to the Jewish remnant at the millennial end. Leah would link on with what we are engaged with now; that is to say, Asnath would be a gentile, but she is linked up with Joseph. And Leah was first received as Jacobs wife, Jacob being a type of Christ there. Here it is Joseph. Leah was the first received, and Rachel, though loved first, was received last. But the word said of her and of Joseph is, And it came to pass when Rachel had borne Joseph, that Jacob said to Laban, Send me away, that I may go to my place and to my country, Genesis 30: 25. It was a question of the position in Canaan  that the link should be there; and it will be in the Jewish remnant presently. But Leah has the first place, representing the gentiles and our part at the present time, which is the leading part, as of the assembly. 

    ANWIs the link with Ephesians confirmed by the apostles reference: Because of this a man shall leave his father and mother, and shall be united to his wife, and the two shall be one flesh, chapter 5: 31? The product of this union of Joseph and Asnath is witnessed to in his forgetting his fathers house. 

    JTYes; the apostle quotes from Genesis where the statement is made in relation to Adam and Eve. 

    ARWould Ephesians 1: 22 apply also? Christ has been given to be head over all things to the assembly. 

    JTQuite so. So that we have a wonderful subject before us now as to the exaltation of Christ, and His bride in that relation. It is not in the Jewish relation but in the gentile relation, the gentiles carrying through the whole idea. According to Acts 28, what has happened is, that this salvation of God has been sent to the nations; they also will hear it. We belong to them, and are taken account of in that light. 

    JTJrPharaoh would be typical of God as seen in Ephesians as giving everything to Christ? 

    JTQuite so; the Supreme. Pharaoh is viewed as the supreme ruler, and Joseph is next to him. 

    JTJrJoseph rode in the second chariot. Would there be in that an allusion to the relative position divine Persons have taken  the Father, the Son, and the Holy Spirit? 

    JTPerhaps we may be helped to open that up a little. The Lord would do this for us. 

    PLIs not the Holy Spirit introduced in verse 38? 

    It says, a man in whom the Spirit of God is. The New Translation uses a capital S there. 

    JTIn Pharaohs mind, it would be the spirit of the gods, I suppose; but the translator, I am sure, had the mind of God, that the Spirit of God was in Joseph as He was later in Joshua. The same thing is said of him. 

    GHThe Father loves the Son, and has given all things to be in his hand, John 3: 35. Is that in an administrative way? 

    JTYes; very good; the Father loves the Son; that is the point; and then, and has given all things to be in his hand. 

    EALAlthough Joseph was given so much power, Pharaoh did not seem to fear him. 

    JTJoseph was fit for it, which is remarkable. He was actually fit for the position and successful in it right to the finish of the book. Pharaoh is the supreme ruler and represents God. There is none greater than Joseph save Pharaoh himself, the supreme ruler of Egypt, and Joseph was second to him. We have to learn that principle; what is to be first, and what second. The Lord Jesus would lead the way in that. 

    GVDFollowing on John 3, which has been quoted: The Father loves the Son, and has given all things to be in his hand, the Samaritans apprehended the Lord as Saviour of the world, in chapter 4. Would that link on with this section? 

    JTQuite so; the Samaritans recognised it; and in that chapter the Spirit shines, too. The Lord is seen as the giver of the Spirit: the water which I shall give him shall become in him a fountain of water, springing up into eternal life, John 4: 14. 

    JTJrThat would bring out the fulness of the name here. There are three meanings to it: Saviour of the world, Sustainer of life and Revealer of secrets. The idea of the Revealer of secrets would come out at the present time, would it not, in what has been recovered to us? 

    JTPharaoh had in mind the idea of the first two titles. We have to connect God with what he says. Whatever he meant, we have to connect God with it, because it has been preserved to us down the ages, that this is the name of Joseph. 

    JTJrAnd so Pharaoh says, I am Pharaoh. That would emphasise what you are saying. Is it not an allusion to God asserting Himself? 

    JTYes; I am God and there is none else, He says. 

    ANWThe name on the Egyptian side means Saviour of the world or Sustainer of life, but in the Hebrew it means Revealer of secrets. 

    FSCHad not Joseph been an expression of God to Pharaoh? 

    JTWell, he had, and he became that. The whole of the book from this chapter on indicates that. We shall see how Joseph represented God. When we come to the end of Jacobs history, he said to Joseph, I know, my son, I know, chapter 48: 19. That is to say, Jacob was in the intelligence of worship. And, of course, Joseph had to fall into his place because Jacob had the leading place there, prophetically. But as to efficiency, Josephs place is outstanding here. 

    FHLI think this is the third reference to the Holy Spirit in the Scriptures, which is very suggestive in connection with the thought of Christ exalted. The three would constitute a complete testimony to the Holy Spirit. 

    JTVery good; the first reference is in chapter 1; the second in chapter 6, and the third is in our chapter. 

    ABPIs not the Holy Spirit intimately linked on with the thought of sonship in Galatians, particularly? But because ye are sons. God has sent out the Spirit of his Son into our hearts, crying, Abba, Father, chapter 4: 6. I wondered if the idea of sonship is prominent here in the two sons of Joseph more than the idea of the assembly. 

    JTI am not sure that I am clear as to what is in your mind. 

    ABPI was struck with your remark that very little is said about Asnath, but the two sons of Joseph are prominent and I wondered, therefore, if the personnel of the assembly is more in mind in relation to sonship. 

    JTI would go with that; but the distinction in the end of the book lies with Jacob himself, because it becomes a question of knowledge. He said, I know, my son, and he guided his hands wittingly, putting Ephraim before Manasseh. He knew where to place the persons according to divine knowledge. 

    EALDo we see moral greatness in Joseph? He was ruler over the whole land, but he showed great respect for his father in going to meet him. 

    JTAnother thing in respect to Asnath is that while she is not mentioned in any virtuous sense like the previous women we have considered, yet she begets these two children, and they come into prominence. 

    JTJrSo that while not distinguished in herself, and not lending anything to Joseph, the sons bring out, perhaps, what she was able to effect. 

    JTWell, it just came to me now that there is that distinction. I mean to say, there is something more there that has to be recognised. And wisdom or knowledge have to do with it. Jacob saying to Joseph, with respect to the sons, I know, my son, I know. He was conscious of his own dignity and greatness as a patriarch: he was Josephs father. So that Jacob becomes a type of God in the book of Genesis. 

    EEHWould you consider Jacobs blessing of Pharaoh in that regard? 

    JTYes; the inferior is blessed by the better, 

    Hebrews 7: 7. It says that he blessed Pharaoh and then went out. 

    AIWould you say that in this chapter, in type, there is so much of Christ, and the assembly has such a place with Christ, that, speaking reverently, there is no sense of any loss whatever in relation to Israel? 

    JTManassehs name would suggest that: For God has made me forget ... all my fathers house. And he is distinguished in regard to that at the end: The blessings of thy father ... shall be on the head of Joseph ... that was separated from his brethren, chapter 49: 26. So that he is a type of Christ there, too, as separated from his brethren. 

    AMacDIs there something in the fact that Pharaoh gave him his wife? 

    JTOne translation that I have seen says that Pharaoh married her to Joseph, as if he had the supreme right in that. 

    PLAnd the word gift enters into the name Asnath, as if she was given to him by another. 

    JTLet us see what it says so that we can get the full meaning: ... and gave him as wife Asnath the daughter of Potipherah, verse 45. The word gave is used. 

    ANWAnd there is a link between her name and the name of Zaphnath-paaneah that Pharaoh gave to Joseph. 

    JTI think the godly way to look at all this is that God had it all in mind. It was not mere accident; God was overseeing it all. God oversaw all that is in the Scriptures. 

    JSGod gave Joseph great fruitfulness among the Gentiles. 

    JTWell, that comes in at the end of the chapter. As to Ephraim he says, For God has caused me to be fruitful in the land of my affliction; and of Manasseh, he says, For God has made me forget all my toil, and all my fathers house. These two names are to be noticed. 

    JTJrJacob is referred to in Hosea as toiling for a wife; that is, the toil the Lord had in securing the assembly. But here it is not that, is it? Is it not more the assembly viewed as given? 

    JTVery good; and we probably ought to be a little more favourable in what we have said about Asnath. If Pharaoh selected her, and undoubtedly he did, it was for such a man as Joseph, of whom he had said, Shall we find one as this, a man in whom the Spirit of God is? So that we cannot but believe that Pharaoh thought of what a man Joseph was, and what a place he was to have in the kingdom; and so he gave Asnath to him. I suppose he would think of what was suitable to such a man as Joseph. 

    ARIs that selection seen in that she was the daughter of a priest? 

    JTYes; quite so. There may be something in that, for you can image that Pharaoh would not fail to provide a suitable wife, because it is a question of a gift: he gave her to him, as if she was suitable. 

    ETMYou were saying that Asnath does not occupy so large a place as Joseph. Is it not one of the features of the woman of worth in Proverbs 31? It says, Her husband is known in the gates, when he sitteth among the elders of the land. 

    JTVery good; I was reading that today. Her husband is known in the gates. We cannot say that he was known because of her; but we may be sure that Pharaoh would think of what was suitable to a man like Joseph. And God thinks of what is suitable to Christ. 

    FHLIt is stated that Joseph was thirty years of age when he stood before Pharaoh. 

    JTThat was the Lords age, too, when He took on His public service. 

    ANWIt also says in Proverbs 31 that her children rise up and call her blessed. Manasseh and Ephraim are blessed here in the reference which is made as to them. 

    JTHer children call her blessed, so that the motherly side comes in there. She is, you might say, in line with Sarah on the motherly side, whose children ye have become. 

    GHI would like a little more help in that Jacob toiled for a wife, but a wife was given to Joseph. 

    JTWell, it says in Hosea 12: 12, Israel served for a wife, and for a wife he kept sheep. He was an industrious man. He kept sheep, not simply that he had them, but he kept them. The Lord says, those thou hast given me I have guarded, and not one of them has perished ... John 17: 12. I suppose all that would enter into it. 

    JHEWould Asnath be Gods answer to the suffering side, whereas Jacob represents more the toiling side? Joseph was sold into Egypt and cast into the dungeon. 

    JTQuite so; the word of Jehovah tried him, Psalm 105: 19. 

    ABPThey afflicted his feet with fetters; his soul came into irons, verse 18. That would imply suffering, would it not? 

    JTVery good. 

    JTJrWould both sides be seen in the Acts? The Lord has suffered, and then He is seen as known in the gates; His name was known in Jerusalem. And then the assembly is seen coming to light immediately. 

    JTSay more about the assembly coming to light. 

    JTJrThe assembly began to show itself in the early Acts, did it not? Joseph had suffered, typically; now the Lord had suffered and gone back into heaven, but He has the assembly as given to Him. The assembly began to show itself down here. 

    DPAnd would Pharaoh recognise the piety of Joseph in giving him such a wife who was a priests daughter and not one from the gross Egyptian world? 

    JTWell, it is to be noted that she was the daughter of a priest. Whether there is any virtue in the word priest in the Egyptian, we cannot say, but still it is there. 

    PLIn the three times that her name is mentioned, her lineage is referred to. In verse 45 as the daughter of Potipherah; and in verse 50, ... whom Asnath the daughter of Potipherah the priest in On bore to him; and in chapter 46, ... whom Asnath bore to him, the daughter of Potipherah the priest in On, verse 20. 

    JTI did not recall the reference in chapter 46. It is of note to see that she is mentioned each time with her lineage and that she is the daughter of a priest. 

    RWSVerse 42 speaks of the chain that was given to Joseph, and then of him riding in the second chariot. Then we have the name which Pharaoh gave to Joseph, and finally, that Pharaoh gave him Asnath as wife. Is she a crowning feature of the section? She is no afterthought. 

    JTPlease enlarge a little on that. 

    RWSWell, he was given glory in Egypt; there was the ring and the chain, and the bowing the knee, but that is hardly the same as the wife. I wondered if Asnath being given to him was the crowning thought. 

    JTVery good; I would go with that fully, especially since the word gave is used in relation to her. 

    ARJosephs two sons were born during the years of plenty. 

    JTThey were born into good circumstances. How often we say to ourselves, and to one another, and to God, too, that we are in good circumstances; rich circumstances; rich times; because the assembly is blessed above all other families. 

    EALAsnath being the gift of the supreme ruler of Egypt would suppose that she would be the very best there was, would it not? 

    JTWell, I would think so, and I confess that I think more of Asnath than I did before, because of what we see in her now, that God had Christ in mind and the giving of the assembly to Him. 

    EEHDoes the reference in Psalm 2 correspond with what we have before us? It says, Ask of me, and I will give thee nations for an inheritance, verse 8. 

    JTIt does; it is the great idea of giving. And of Israel God says, I gave Egypt for thy ransom, Isaiah 43: 3. 

    AATIt says that Asnath was the daughter of a priest. 

    JTThat would probably point to the godly or virtuous side in her. And we are coming to see that she is greater than we thought she was. It is evident that God had in mind, in giving her to Joseph, to make her a type of the assembly. 

    JTJrShe would correspond in that way with Rebecca; that is, Rebecca is seen as answering fully to the requirements of the Spirit, and Asnath would be in accord with Pharaohs mind as to what was suitable for such a man. 

    JTSuch a man is the very expression that Joseph used of himself: Did ye not know that such a man as I can certainly divine? chapter 44: 15. That is to say, he could reveal secrets. 

    WATShe would correspond with the wife of Moses in the sense that she was the daughter of a priest. 

    GALDo we see a figure of the assembly largely made up of the gentiles in that Asnath was an Egyptian? 

    JTThe assembly is largely made up of gentiles, and that is exactly what Acts 28 leads on to: this salvation of God has been sent to the nations, and that has continued ever since, and we belong to it now in this city. 

    PLPaul says, For I speak to you, the nations, Romans 11: 13. It all fits in with what you are saying. 

    JTSo that we have to remember, as we come to this, that Paul was the minister of the assembly, and it is a question of the mystery. He tells us of it in Romans, his first great epistle. 

    PLI wondered if the Revealer of secrets would link on with the mystery. 

    JTClearly; that is where it lies. And that is what Josephs name really meant. He was a revealer of secrets. And he tells his brethren, Did ye not know that such a man as I can certainly divine? They did not know that. 

    PLAnd this name which he received and his wife being given are mentioned in one sentence: And Pharaoh called Josephs name Zaphnath-paaneah, and gave him as wife Asnath. 

    FHLWould Joseph being in Egypt and his interpretations to Pharaoh fit in with that reference, Coming, he has preached the glad tidings of peace to you who were afar off, Ephesians 2: 17? And does that precede the thought of Asnath? 

    JTJust so; that is an Ephesian word, and it goes on to say, ... and the glad tidings of peace to those who were nigh. 

    GVDThere seems to be a link between the name that Joseph received as Revealer of secrets and what Pharaoh said in verse 39: ... since God has made all this known to thee. Would this suggest communion between divine Persons? 

    JTPharaoh took notice of it. It was an immense thing for him and for his kingdom. What Joseph revealed to him enormously implemented his place in the kingdom. 

    ARVerse 50 would further enhance Asnath in our minds in the reference to the two sons, whom Asnath ... bore to him. 

    VCLIt is interesting that Asnath was given to Joseph before he went out over the land of Egypt, as though there would be peculiar solace and comfort for his heart as the final bit of glory before he took on administration. 

    JTAnd the wealth that entered into his service is very striking; in fact, it is said that the corn was as sand of the sea exceeding much. It could not be computed, the amount that he gathered up was without number. So that what we have come into is infinitude. 

    WATVerse 47 says, And in the seven years of plenty the land brought forth by handfuls. Would handfuls suggest that the abundance is within our reach? 

    JTMans hand is in mind, but the earth brought forth. God did that under Joseph. 

    PLDoes that refer to the true Joseph: And there are also many other things which Jesus did, the which if they were written one by one, I suppose that not even the world itself would contain the books written, John 21: 25? 

    JTQuite so. He says, I suppose: it is left just in that way, as an infinite thought for us to drink in. 

    JTJrIt says, And the seven years of plenty that were in the land of Egypt were ended. I suppose that time is coming, is it not? We are in the time of the fulness of things now, but there will soon be a famine. 

    JTAnd the seven years of the dearth began to come, verse 54. How terrible that thought is! 

    RWSIs there a sense in which there is double fruitfulness now? I wondered if Ephraims name, meaning Double fruitfulness, might link on with the Spirit. Here, we have double fruitfulness; in Ezekiel, the double river; and in 2 Kings, a double portion of Elijahs spirit. Is there some relation with the Spirit in this type? 

    JTAnd then there is the double occurrence of Pharaohs dream. Josephs explanation was that the thing was established. 

    PLJoseph has a double portion in Ezekiel 47: 13: This shall be the border whereby ye shall allot the land as inheritance according to the twelve tribes of Israel: Joseph shall have two portions. 

    JTYes, quite so; in connection with Pharaohs dream, the explanation is that the thing was established: And as regards the double repetition of the dream to Pharaoh, it is that the thing is established by God, and God will hasten to do it. 

    JTJrIt is so sure that God will hasten to do it. Joseph brings God into these matters. In regard to his sons also, He brings God in: For God has made me forget ... and For God has caused me to be fruitful. It would be piety, would it not? 

    JTQuite so; the Lord could say, the men whom thou gavest me out of the world, John 17: 6. 

    ABPWould the thing is established by God connect with divine counsel and purpose as brought in in Ephesians: according as he has chosen us in him before the worlds foundation, Ephesians 1: 4? 

    JTVery good. 

    AIWould the seven years of plenty have the present time in view? 

    JTWell, I think it is the gospel time. There has never been such a time in the history of the world. We do not hear of universal famines, but they used to have them. In Old Testament times and in the middle ages there were great famines; but God is very gracious to us, and it is because of the truth and of what He is doing by the Spirit here on earth. 

    ARAnd is the present ministry establishing us in the truth of the Spirit here? 

    JTI think God is acting through it; and there is a remarkable product from it. God is blessing it in relation to His service and His work. 

    JHESo that Paul was to announce among the nations the glad tidings of the unsearchable riches of the Christ, and to enlighten all with the knowledge of what is the administration of the mystery hidden throughout the ages in God, who has created all things, in order that now to the principalities and authorities in the heavenlies might be made known through the assembly the all-various wisdom of God, Ephesians 3: 8 - 10. Is that like Josephs position in Egypt? 

    JTVery good; and then he goes on to the Father: For this reason I bow my knees to the Father of our Lord Jesus Christ, of whom every family in the heavens and on earth is named. 

    SWDid I understand that the new Jerusalem coming down from God out of heaven is neither Jew nor gentile? 

    JTWe do not think of that side of things at all in relation to what is in heaven. It is not a question of Jew or gentile. It is what God has put there. 

    SWWhen Jacob claimed Ephraim and Manasseh as his sons, would he be a type of God linking on the gentiles with the remnant? Jacob said, And now thy two sons, who were born to thee in the land of Egypt before I came to thee into Egypt, shall be mine: Ephraim and Manasseh shall be mine, as Reuben and Simeon, chapter 48: 5. Reuben and Simeon were born to Jacob, but Ephraim and Manasseh were born to Joseph when he was in Egypt, and typical of what Christ has acquired among the gentiles. 

    JTWe cannot very well say that they were Egyptians, though born in Egypt. They were Israelites; they were children of Joseph, as he says to his father: They are my sons, whom God has given me here, verse 9. 

    ANWThat is a striking thing. While they are the children of Asnath, it says, And to Joseph were born two sons, chapter 41: 50. 

    PLAnd Josephs two sons are listed in the family of Israel, in chapter 46: And to Joseph in the land of Egypt were born Manasseh and Ephraim, verse 20. They are linked on. 

    JTYes; they were born in Egypt but they are linked on to the generations of Jacob. 

    QuesWhat is the force of the word regulate in this chapter? It says, according to thy commandment shall all my people regulate themselves. 

    JTIt means that they were to be under control or in order. If you are in the right place, remain there! God has put you there. If you know where your place is, be there! You are to be regulated. God will never put you in a trade union! But He will put you where He wants you. And so Joseph was to regulate everything. He was next to Pharaoh and was to act for him in everything. 

    ABPAnd it says, and without thee shall no man lift up his hand or his foot in all the land of Egypt. Does it not apply to what we do and where we go? 

    JTQuite so; the hand or foot. 

    PLTo bind his princes at his pleasure, and teach his elders wisdom, Psalm 105: 22. 

    JTThe ability to teach, not only to grow corn in the land but to teach his elders, or senators, wisdom. 

    RHSWhat are we to learn by the fact that Jacob claims Josephs sons in chapter 48, saying, They shall be mine? 

    JTIt is the sovereign right of fatherhood. 

    ABPThe Lord Jesus said, the Father himself has affection for you, because ye have had affection for me, John 16: 27. Is that like Jacob taking the two sons of Joseph into adoption? 

    JTIt is the Father taking the sons as His own; so that the Father has taken us all on. Although given to Christ, the Father takes us on. He has made us sons. He is bringing many sons to glory. 

    GHIn the prophecy of Joel it says of God, I will pour out my Spirit upon all flesh, chapter 2: 28. Would that thought of liberality and plenty fit in with this section? 

    JTQuite so; Peter says, but this is that which was spoken through the prophet Joel. And it shall be in the last days, saith God, that I will pour out of my Spirit upon all flesh; and your sons and your daughters shall prophesy, and your young men shall see visions, Acts 2: 16, 17. There is great liberality in what is given from God. 

    JAPIf we come up to what Manasseh and Ephraim represent we would be affording Christ a measure of joy, that He may forget His toil and have fruitfulness now. 

    PLIs this thought extended, in measure, to Paul? He says first, forgetting the things behind, (Philippians 3: 13), which may bear on the forgetfulness implied in the name of Manasseh; and then he continues, So that, my brethren, beloved and longed for, my joy and crown, chapter 4: 1. Would that be the double fruitfulness? 

    WSIs it not significant that Hebrews 11 says, By faith Jacob when dying blessed each of the sons of Joseph, and worshipped on the top of his staff; and then the chapter closes with God having foreseen some better thing for us, that they should not be made perfect without us. 

    JTVery good; he blessed both the sons of Joseph. 

    FSCIs there anything in the fact that Joseph named his two sons, whereas Jacobs two wives named their sons? 

    JTThat would only stress what we have been saying; that Joseph has the supreme place in these chapters; he names his sons himself. 

    CFEIs there any meaning in Joseph riding in the second chariot? 

    JTIt means that he took the place that Pharaoh gave him. The supreme ruler gave him that place. None but Joseph could occupy it. There was none greater than he except Pharaoh. 

    ABPThe Lord Jesus could say in answer to the wife of Zebedee: to sit on my right hand and on my left, is not mine to give, but to those for whom it is prepared of my Father, Matthew 20: 23. 

    JTJust so; it is a question of the sovereignty of God. 

    FNWAnd in that place, as next to Pharaoh, he has Asnath. Would it be right to say that the assembly is given to Christ as having taken up a subservient position in relation to the Father, but that we always reverence Him as God? 

    JTBut no matter how great the assembly may be, we cannot bring her into deity. This must always be brought into the truth. It is wonderful what a place the assembly has, and we are of it, because we have the indwelling Spirit. God will not take away the Holy Spirit from us. We are sealed for ever! 

    DPEveryone in the land would know that the throne was supporting Joseph, and that in carrying out his administration he could use the power of the throne to enforce Pharaohs rights. 

    JTHe has part in the throne, but still, he was second to Pharaoh. He was second, because Pharaoh had the throne, and was the supreme ruler. 

    GVDWould this scripture apply: God has made him, this Jesus whom ye have crucified, both Lord and Christ, Acts 2: 36? 

    JTGod has done it, and we cannot question it. 

    ANWDoes not Philippians 2 put it beautifully, that at the name of Jesus every knee should bow ... and every tongue confess that Jesus Christ is Lord to God the Fathers glory, verses 10, 11? The lordship is owned to Christ, but the glory to God the Father. 

    JTThat is so, but when we come to Christ we must remember that He is God Himself. 

    ARIt says in Ephesians, with respect to union, that the two shall be one flesh, but is union presented in 1 Corinthians 6: 17, as based upon our having the Spirit? But he that is joined to the Lord is one Spirit. Is union with Christ as close as we can get to deity? 

    JTQuite so; union is a wonderful subject, but it does not place us in deity. 

    JHEThe devils lie at the beginning was, ye will be as God, Genesis 3: 5. So that we must be ever alert to his insinuations, that we do not regard ourselves as greater than we are. 

    JTQuite so; the Lord Himself, however, quoted the scripture as to the judges of Israel, saying, Is it not written in your law, I said, Ye are gods? If he called them gods to whom the word of God came (and the scripture cannot be broken), do ye say of him whom the Father has sanctified and sent into the world, Thou blasphemest, because I said, I am Son of God? John 10: 34 - 36. So that the idea of gods, in that sense, was applied to men, but that does not mean that we have part in deity. 

    RDWould you say a word as to the heavenly origin of the assembly? 

    JTI think that is a question of the purpose of God in eternity. It is an eternal thought of God to have the assembly for Christ. 

    JTJrSo that she comes down and she goes up again. She has that liberty as no other family has. 

    WATAnd does mystery attach to the assembly? There seems to be something mysterious about Asnath because we do not get much about her. 

    JTWell, we have noted three references to her, and that means something in her case. She has a peculiar place in the realm of Joseph and of Pharaoh, the supreme head. 

    ETPWould an appreciation of what this setting typifies give a glorious character to our preachings? 

    The apostle writes of the radiancy of the glad tidings of the glory of the Christ. 

    JTVery good; so that if you are preaching there is radiancy in it. It is wonderful to be conscious of that; the radiancy of the glad tidings of the glory of the Christ. And usually there is reproach attached to it. 

    VCLIt says that Joseph went out from Pharaoh and passed through the whole land of Egypt. Would that refer to the shining out of the word of God at the present time? 

    JTI suppose that the universal character of the testimony would be in mind, especially in view of the famine that was coming. If the blessing is in mind, the judgment is also in mind. And that is what the book of Revelation discloses to us, the terrible judgment that is to come upon the unbelievers. 

    ABPIs another feature of this chapter the fulfilment of Josephs word? It says, ... according as Joseph had said, verse 54. And in Psalm 105 it says, the word of Jehovah tried him. Stress is being laid on announcing the word of God. 

    JTThat is what we have on our notice boards; it is pretty much universal now, and it is right. 

    ABPIt is a challenge to everyone that preaches that what is said takes on that character. 

    JTThe announcement of the word of God is oral; that is to say, it is a question of a person speaking, and how he speaks. 
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    CHILDREN GIVEN TO CHRIST (JT 87)

    Exodus 18: 2 - 4; Genesis 41: 50 - 52; Isaiah 8: 18

    These scriptures speak of children given to Christ, Joseph and Moses being typical of Christ; and Isaiah speaking directly of Christ: all to bring to our attention the idea of children which God has given to Him. The bearing of these Scriptures is on ourselves; indeed, whenever the scripture is read the bearing is on him who reads or those present; as in the Lords case, starting out in His service He stood up to read in the synagogue at Nazareth, and as He read He said, Today this scripture is fulfilled in your ears; the bearing of it was on those present. It had been read before many times, and it has been read since, and whenever read, it was bearing on those who heard. So now these scriptures bear on us in this town today, and one might say they are fulfilled too, not only in our ears, but in our hearts, for in truth we belong to those children. 

    Moses represents the Lord in His strangership here. Joseph represents Him as among the gentiles, exclusively so; Isaiah 8 points to Him as in relation to the house of Jacob. God was hiding His face, he said, from the house of Jacob, and He gave Christ children. 

    Now the hope is that we should all be able to assimilate the teaching of these passages from the standpoint of which I have spoken, that is, that we have part in the children whom God gave to Christ, and the aim of the address will be to show how the traits indicated are to bear upon us where strangership is accepted first, that is in Gershom. We, as all believers having part in the fellowship, are very prone to be national, and to live largely in relation to national history and existence. We are most carefully and emphatically enjoined to be subject to the powers that be; nothing is plainer than that, and indeed we should show our sympathy with them because they have a mandate from God. Governments in themselves abstractly are not the world; they have to be distinguished from it: they are of God, The powers that be are ordained, we are told, not simply allowed, but ordained of God, so that it is imperative that we respect them and assist them too, but as fully maintaining the rights of God and Christ, for we must obey God rather than men, whoever they may be. They may demand from us more than they should, entrenching on the divine rights. We may all do that to one another; we may demand from each other beyond what we should, entrenching on the divine rights. But then there are obligations to our brethren, and obligations to our fellow-men as creatures of God, and there are obligations to the authorities from the king down. All these obligations enter into christian responsibility. I would specially refer to our obligations to our fellow-creatures; they have to be looked at abstractly, not exactly as the world, but like ourselves, as living and moving and having our being in God. So that speaking to them of God and of Christ on that ground, there is always a point of contact with men. The Lord sent His apostles into all the world but to preach the gospel to every creature. The world is the moral side, the creature or creation is itself of God and must be respected. 

    As brethren, of course, we are regarded as under obligations to one another. It is well to be balanced in this, because we are told Every man shall bear his own burden. Let him understand that, that he is to bear his own burden. No godly man will be a public charge or dependent even on his brethren; he will bear his own burden. But then we have obligations to one another which are most important if we are to maintain right relations and feelings. These obligations must be observed, and among other things, we must submit ourselves to the brethren. If there be no confidence underlying our public relations with one another, there is no moral effect at all. Confidence must underlie fellowship, and love is the basis of confidence. If I have confidence in the brethren I can submit myself to them. 

    Making due allowance for all these things one is to be a stranger here. The Lord Jesus took up that ground. Moses said, I have been an alien in a strange land, he felt it and we all feel strangership. Our next-door neighbours look askance at us as we take this ground. There is suffering attached to it. With persons who would favour you, distance sets in as soon as they discover you are taking this ground. So Moses felt it. We can enter into his position as he sat by the well in Midian having fled from Egypt, the land of his birth, though he was no Egyptian; he had already identified himself with his brethren in their slavery; he had committed himself to them. He went out, we are told, to look on his brethren; the children of Israel. They were slaves publicly, but they were his brethren. The reproach of Egypt indeed was just that, that he had accepted identification with his brethren although they were despised in Egypt. He had to flee the country, and he sat by the well. We can enter into his feelings of strangership! Egypt closed to him, though the Israelites were there, not in Canaan then. Egypt was closed to him and the wrath of the king was behind him; he had no friend in Midian, but was alone by the well. This is an experience we need to understand. We should covet to understand and appropriate that sense of strangership, even though but for a moment, it is not to be forgotten. His marriage with Zipporah did not cause his strangership to cease. His father-in-law was kind, but the sense of strangership remained and Gershom must express it. Each in his house must express it, for the head of the house is not alone to accept the strangership. The house is to accept it, too. There is to be the testimony to strangership, not only by the head or the parents, but by all in it. What is incompatible with strangership has no place in a believers house. Literature, ways and conversation, all is to denote strangership. Gershom represents what is prominent in the house every minute of the day, testifying to the strangership of Moses and of his house. 

    Then, dear brethren, in accepting the strangership we come in for divine help. It was not a new thought: it was a patriarchal thought. It began with Abraham; the word to him was, Get thee out of thy country, and from thy kindred, and from thy fathers house, and we are told that Abraham confessed that he was a pilgrim and stranger on the earth. And then it is added, God is not ashamed of them, to be called their God; for he has prepared for them a city, Hebrews 11: 16. So with Moses, he comes in for divine help. What can be greater than that! Eliezer  the help of God, God is my help, he says. The suffering will go on with the strangership; it is allied with the strangership. We cannot but suffer, in spirit at least, in the acceptance of strangership, but then we get Gods company and Gods help; so the second son in the house represents that. What a household! These two sons make the house; not simply Moses and Zipporah, but the whole house. Strangership and divine help mark the house at the same time. So Moses kept his father-in-laws flock for forty years. Think of the wonderful patience of the man in that country of strangership! We never hear of any wages demanded or given, as with Jacob. Moses is the subject man; he represents the book of Exodus. He has learnt subjection, as another great servant said, I have learned, in whatsoever state I am, therewith to be content, Philippians 4: 11. Moses was like that, and in due course he was further helped of God. He speaks of the good will of him that dwelt in the bush. That word good will is a remarkable phrase, it is used in business; men include it in their accounts. Sometimes it is of very little value, but think of the value of the good will of Him that dwelt in the bush, entering into ones house, entering into ones circumstances! Here, it is written in large letters on the family. Eliezer, God helps! it is the good will of him that dwelt in the bush. You can see, dear brethren, how independent we are of the world. There is the strangership and the suffering allied to it, but there is divine support every moment of the day and night, so that we are rendered independent as Moses was: he was delivered from Pharaoh, the greatest power at that time; Moses should prove this throughout all his days, and his children are to be witnesses to this. We are to be witnesses to strangership and divine help, subjection marking the whole position, just as with Moses in Midian during the forty years of his life there, feeding sheep. He led them to the backside of the desert, to the mount of God. We have already spoken of it; it is the place of divine resource; we shall never want, one can say that with assurance, we shall never want there, On the mount of Jehovah will be provided, Genesis 22: 14. That is where Moses was when Jehovah appeared to him in the bush, where the good will was shown. It is very precious in a land of strangership with the suffering that goes with it, to come under the influence of good will in somebody. Even the world itself at times is changed towards us, for the kings heart is in the hand of the Lord. That is the good will and there is nothing so comforting as the sense of favourable will towards you in a time of suffering  the good will of him that dwelt in the bush. 

    Well now, Joseph is another view of Christ, and one feels, in view of what we have had already, that what I am saying is of the greatest importance in a practical way. We are to be witnesses of Christs present position, rejected in this world, as a Stranger rejected, but He has these children. They are our very selves, dear brethren! Others have come and gone, but we are here today, and the onus is on us, as to strangership and the power of God; we are set up in strangership, but with divine support in the good will of Him that dwelt in the bush. Joseph is Christ as among the gentiles; he was in Egypt. We have to read every passage contextually. Joseph is in the very spot whence Moses had to flee. It is another position; earlier indeed, but in the order of the truth coming in later, for it is Christ as entirely among the gentiles. There is an occasional convert among the Jews today, but it is very exceptional. The apostle Paul sets out the position; no one loved Israel, aside from Christ, more than Paul did. He said he had wished to be accursed from Christ for them. No one clung to them more than Paul, but they were unaffected. They go away reasoning, and he has to say, Lo, we turn to the Gentiles, Acts 13: 46, This salvation of God has been sent to the nations; they also will hear it, Acts 28: 28. That is the position from that day to this; not that there were not many Jews at first in the assembly; there were, but the position was changed, it was no longer the Jew first, the Jew was left out altogether  Lo, we turn to the Gentiles. The salvation of God is sent unto the Gentiles, and ... they will hear it. The Colossian epistle written from Rome sets it out, it is addressed to the gentile purely. It is said of Paul at Rome that he dwelt in his own hired house. He was independent in that sense; he was not an owner, he hired his house. He maintained strangership in the very heart of the nation in power in Rome. He wrote the epistle to the Colossians from that point of view. He wrote to the Ephesians, too, in which he included the Jews very strikingly (Ephesians 2: 11 - 22), but the characteristic gentile epistle from Rome is that to the Colossians. 

    Joseph says, God has made me forget all my toil, and all my fathers house. It is what the Lord Jesus would say to us week by week, I have forgotten all about the Jews, My relation with them, My toil with them  and, oh, how He toiled amongst them! God has made me forget all my toil, and all my fathers house. All the precious relations according to the promises to the fathers are forgotten. It is a remarkable thing, and the Lord would give us to understand, dear brethren, that He is entirely devoted to the gentiles now, and among them. Ye also being gentiles, Ye also are built together for a habitation of God in the Spirit, Ephesians 2: 22. Christ among the gentiles  Christ in [or among] you the hope of glory, Colossians 1: 27. Think of that in this town! Christ has for the moment given up His relationship with the Jews; He is perfectly content with us. God has made me forget all my toil, and all my fathers house. This is the firstborn Manasseh. That household is characterised by it; forgetting all Jewish claims and judaism. For the time being He is taken up with us entirely as taken out from among the nations. 

    Then there is Ephraim  double fruitfulness. Ephraim is doubly fruitful. First there is the sense of forgetfulness of ones connections after the flesh. We have to learn everything from Christ. This matter of family links after the flesh, as entering into this position, is damaging everywhere, family links after the flesh influencing in the assembly of Christ. It is contrary to what this passage teaches. The Lord has forgotten all that, why not we? Why not learn to forget as we view the saints in assembly relations, to shut out of our minds mere natural links? They have their place, of course, as Israel has its place, 

    but for the moment the Lord is given up wholly to us, and so each one of us as in the assembly, for the moment, whilst recognising family links, is entirely free from them as having no place in the assembly. If this were taken home to our hearts, it would save us much sorrow. My father is to be no more to me in the assembly than another, nor my brother, nor my wife, nor my child. We are to learn to forget things. We need the Spirit for this. We are to forget the natural. By doing so we would save ourselves and others from many a sorrow, and from grieving the Holy Spirit in the service of God. The Lord Himself said to His mother, Woman, what have I to do with thee? (John 2: 4), and again, when they say, Behold, thy mother and thy brethren without seek for thee, He says, Behold my mother and my brethren! For whosoever shall do the will of God, the same is my brother, and my sister, and mother, Mark 3: 32 - 35. The natural is shut out in that way, dear brethren, for the good of the testimony, for the satisfaction of Christ, too, and the service of God. We are to be relieved of all that is natural. So in Psalm 45, one of the Maschil psalms, we read, Forget thine own people and thy fathers house, (verse 10). Learn to do it. You say, How can I forget? It is in the power of the Spirit that I can forget and shut out everything that is extraneous to a particular time. The Spirit is equal to it. We have to learn to forget. Forget thine own people and thy fathers house; and the king will desire thy beauty; for he is thy Lord. That is brought in very significantly. Let us never think, dear brethren, for one instant that anything is optional, for in the things of God everything that God enjoins is imperative. What is privilege is privilege, but it becomes an imperative matter, He is thy Lord. It is worth while to forget mine own people and my fathers house if the Lord desires my beauty. The Lord says, I am thy Lord and what I indicate is imperative. It is sinful to go back to what the Lord enjoins me to forget. It is much more sinful than we often assume. We assume that things are optional. The definition of sin in Scripture is lawlessness. 

    Finally, in Isaiah we have this matter of signs. Behold, I and the children whom the Lord hath given me are for signs and for wonders in Israel (chapter 8: 18). I am to be a sign, the public thing; not only in the house as in the case of these sons of Moses and Joseph, but these children that God gave Christ after hiding His face from the house of Jacob are for signs and wonders in Israel. It is another view. When the apostles were in Jerusalem after the Lord went up to heaven, they were outstanding men. We have to take the book of the Acts for this. Luke does not separate them from Israel, not even in the earlier chapters of the Acts, but there is from the outset a direct link with the assembly, and a direct separation from the Jewish position. They went back to it in grace, for testimony. They were to be for signs and wonders in Israel, but the position secretly was in the upper room. A rigid Pharisee might see these men going there; he may have said, Where are these men going? What are they doing there? That question might be asked in hundreds of places throughout this country with regard to our meeting-rooms. People do not understand, seeing motor cars standing round, sometimes in numbers, sometimes sumptuous enough, but where are the owners? What are these men about? Well, there it is. They go into that room sometimes by hundreds, sometimes by thousands. What are they doing? Why do they not go to the cathedral and other such buildings? They are quite large enough. Those that saw the Lord Jesus go up, according to the Acts, went to the upper room. What did they go for? That is the sign, that is the wonder. Let them wonder! 

    What was going on inside that room? Well, the Spirit of God just dwells on their names; they were all known in heaven, the handiwork of Christ. They are for signs and wonders in Israel. They do not build on the ordinary religious principles; no religious architecture at all attaches to their buildings. Why is that? Well, there it is; it is a sign, something to notice in Israel. You go inside, what do you see? It is not inopportune to remark that it is due to God that our meeting-rooms should be such as not to be a discredit to the testimony. They should not be prohibitive in any sense to the ordinary person. It should be perfectly plain that anyone may come there to hear what is said. Occasionally one may be convicted of sin inside; why should you keep him out by any objectionableness in the room? Why should the room not be such as should help, not hinder, such a person coming in? He may fall down, convicted of all, according to 1 Corinthians 14: 24. 

    In Acts 1 those persons who went into the upper room were staying there. They were not strangers there; they were staying there. They would let anyone go in; I am sure the door was not locked. The principle is that they were for signs and wonders in Israel. Let them ask; someone will go further than merely asking, and will find out. Peter will give a good account. That is what he did in his remarkable address. But while they were that, they were for signs and wonders in Israel; they were the children that God gave Christ, a sort of recompense, and we can understand how He loved coming among them, and that continues to this very day. He loves to come in among His children. It is only a figurative thought, it is not properly the assembly, but the expression children carries with it its own suggestion, that is, how a father loves his children, and I suppose it entered into all the Lords visitations, how He appeared to them. As risen from among the dead, 

    He would say Children. It is a parental thought of the tenderest kind, and that is how the Lord loves to come among us. He does not fail in love of any quality, and He loves us in a parental way. We see that as we make way for Him; as we wait upon Him He comes in. So it says, He appeared to, or was seen of above five hundred brethren at once. You can understand how He would look around on them with parental feeling. It is one of the features of our position, that the Lord comes in in this parental way. In a care meeting, or at any time, He would look at us and say Children. We are signs and wonders publicly, but secretly we come under the wings of Christ, and thus are rendered independent of this world. 

    That is what I had to say and I commit it to the Lord, dear brethren. 
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    SINS REMEMBERED AND SINS NOT REMEMBERED (JT 100)

    Genesis 41: 9; 1 Kings 17: 18; Hebrews 10: 15 - 17

    The first two verses read draw attention to sins remembered, and the last verses refer to sins not remembered. I wish to show why some sins should be remembered, and why others should not, trusting that the Lord will use for blessing the remarks which I hope to make. 

    Doubtless all will remember the history of Pharaohs cup-bearer. He is the first sinner of whom I wish to speak. Doubtless too we all remember the widow of Sarepta to whom Elijah the prophet was sent. Now there may be those here who have come in on account of someone, or perhaps because the one who is speaking has been known here in the past and has not served here for a long time, and whilst we are glad they have come even for that reason, we desire that the Lord may take advantage of the occasion to speak to such. Perhaps someone here has sinned and has left his sin unsettled and it still remains a sin of commission. The thought for such is that he may be caused to remember his sin. We are prone to remember them in a general way as is commonly said, We are all sinners. It may be that you feel glad to have companions in sin and feel relieved that you are not alone as a sinner. There is cold comfort in that, because any companion who is a sinner and remains one will come into judgment, and a very severe judgment too. The books will be opened in which his name will be found, and enquiry will be made and it will come to light that he is among the lost. 

    Now, as I said, perhaps you came in here tonight just to hear me. Well, that will not help you in that great day, that great assize, the date of which is fixed. There will be no comfort then in the fact that you came in here tonight and got no gain from the meeting. The books will be opened. At present it is a time of book-opening of another kind. It is a time of searching into grievous sins that have been committed by certain persons in authority. Certain governments are ordering such enquiry and many secret things that have been happening will come to light. Things will be spoken of that have been well known and which have caused grief universally, that man is capable of such atrocities. But the devil is the author of it all. He has got two names at least which mean destroyer. He is a destroyer and an accuser too. And so, it may be, there is one here who has sinned; it is true that all have sinned, and come short of the glory of God (Romans 3: 23), but I am speaking now of some particular sin in your history that as yet is not settled, not washed out. If that is so you cannot take comfort in the blood of the Lamb; the blood of the Lamb could have settled the matter at any time during all these years since the sin was committed. There are those in Scripture who are said to have overcome by the blood of the Lamb, a remarkable word; that is a remarkable weapon for persons who have sins. However heinous those sins may be, such a one can overcome by the blood of the Lamb. That is to say, he can use that as before God and as before believers to show that the thing is settled, that the sin is atoned for. It is no longer his, no longer upon him; he is clear. If he is a true believer, not only is he forgiven, but he is justified; that is, he is as clear as if he had never committed the sin at all. 

    Well now, I am just supposing a case, but it may be a reality, as applicable to some person or persons here. This first case we have read refers to the cup-bearer of king Pharaoh. A story, a true story, with which, doubtless, most of us are acquainted, and I read the particular verse because in it the man calls attention to his sins being brought to light, remembered. It says, Then spoke the chief of the cup-bearers to Pharaoh, saying, I remember mine offences this day. Two years at least had elapsed since these offences occurred and he tells us about them; but I will return to them later. I speak now of the fact that two years had passed since the faults occurred, and according to what is said here the remembrance of the faults is accidental, as we would say. But it is not accidental, but intended: something has happened that they should be remembered, and that they should be brought to light, and that something was in Pharaohs own history. We are told about it briefly: It came to pass at the end of two full years, that Pharaoh dreamed, and behold, he stood by the river ..., and you know the sequel, which relates actually to the history of Egypt for a long time. That is a much more important thing than that which happened to the chief of the cup-bearers, infinitely more important, we might say, but these great facts coming to light according to Pharaohs own words, caused the man to remember his faults. Now let us each here, who may be in this case, speak to the Lord and to his own heart as to why in all these two years the matter never came into his mind. He never remembered what had happened, and he is now reminded of it and evidently perturbed. He is in the presence of a monarch who had power to put him to death at one time and who saved him, although the chief of the bakers was hanged. He had power to hang the chief of the bakers and power to release the chief of the cup-bearers. The fact is, he had in his hands the power of forgiveness and non-forgiveness. Now the chief of the cup-bearers is in the presence of this same monarch and an extraordinary incident has happened which the monarch is relating and no one seems able to help, and this man says, I remember mine offences this day. 

    I need not proceed on that line because you can catch the thought and apply it yourselves. Read through the history. I will refer again to this passage, but just now I would remind anyone who has been in such a case that something has happened. In this case it was two years before, but in your case it may not be so long, or perhaps it may be longer; but it has happened and the matter stands unsettled, and, as I have said, something will come about to cause you to bring it up. If it is not brought up in this world it certainly will come up at the great white throne. If it is not settled in time, it will stand against you then and my thought now is that if there is anyone in this case he may see to it that anything unforgiven is looked into and settled at once. 

    I turn now to the passage in 1 Kings. You will remember the Lord spoke of this widow of Sarepta when He was here. He said about her that there were many widows in Israel in her day, but to none of them was the prophet sent but to her. It says, And the word of Jehovah came to him saying, Arise, go to Zarephath, which is by Zidon, and abide there behold, I have commanded a widow woman there to maintain thee. Remarkable! Possibly no one here has been in such a position or had such an experience. It is not that there are no prophets in our day, for there are such. Not such as Elijah, indeed, but still there are prophets. In this dispensation the second outstanding gift is the gift of prophecy. Therefore there are prophets, but, as I said, doubtless none of us has had such an experience as this widow. Jehovah said, I have commanded a widow woman there to maintain thee. He was in the East and he was being sent to the West to Zidon, where there was a widow that Jehovah had commanded to maintain him, and she does so for a whole year. It is very remarkable that during the time of famine she maintained the prophet and her son and herself for a whole year. But it says, And it came to pass after these things, 

    that the son of the woman, the mistress of the house, fell sick; and his sickness was so severe that there was no breath left in him. He died. Then it goes on to say, And she said to Elijah, What have I to do with thee, O thou man of God? art thou come to me to call mine iniquity to remembrance, and to slay my son?. She does not say iniquities or faults; she says iniquity. She would, as it were, bulk them as people often do, so as to get rid of them at once; it may be to comfort themselves that in forgetting them they are forgiven. But is it so? That is just a lie, and if anyone is in that case, they are just hiding behind a lie and some day something will happen, just as in this scripture, when it says that the boy grew sick and we are told later that he died. Now I need not say much to make the application. I have called attention to the fact that Pharaohs cup-bearer called his sins offences, and whilst they were offences, yet they were sins. How many there were we are not told. But this widow uses the word iniquity. She is complaining to the prophet that, so to speak, he was harming her; she had befriended him and he was not doing her good in return. She says that he was calling her sin to remembrance and slaying her son. 

    Now the question is as to ourselves, in regard to any calamity in our own history. In the case of Pharaohs cup-bearer, what had happened was not to himself but to Pharaoh. The dream was Pharaohs, but in Kings the matter was the widows, and she is talking about her sin to the prophet, and as I have already remarked, there could be no doubt she had in mind to cover the whole matter of sin conveniently. She thinks that all she had been guilty of before God was being brought to light by the prophet. It was not at all so. It was darkness in her soul that made her say so. But what I wish to emphasise is how we view this matter of sin, and if it has been called to remembrance. I have already spoken of the man whose offences were brought to remembrance, but now I am speaking of the widow, and what a plight she was in! What darkness was in her soul! Her sin had not troubled her before as far as we know, but now it is a trouble, though it is not that exactly that causes her to complain against the prophet. How often we complain about our circumstances, or our fellow men, or our relations, whereas the real thing is to get at the root of this matter of sin. Now in the case of this widow it is called to remembrance. It is well, if we have these sins, or this sin in bulk, that they should be called to remembrance. It may be some of you are heaping up your guilt. This widow speaks of it, as it were, in toto, without specifying anything except by using the word iniquity. But then the thing has to be gone into in detail. When the books are opened it will not simply be a question of sin, but of sins. They are to be specified in that day, so why not specify them now! It may be a summons has come to you; your son or your daughter or your mother may have died, or some great sorrow has happened and the whole matter of sin comes up. Do not put it off! It is of God and His voice is to be heard as to this great matter of sin. Some occurrence may be a serious calamity in your mind, but it brings up the question of sin which is more serious than your calamity. I would therefore urge everyone here to look into this matter now. It may be that you have not done so before. You may have been too careless, too general, and put yourself alongside others as if they could shield you or comfort you. But they cannot do so and this matter of sin will stand up before you in that day. God is bringing it before you now whilst it is still settling time. In that day it will be too late to settle the matter and I would therefore urge everyone here to settle this matter of sin which has come to light. 

    The chief of the cup-bearers said his faults came to light that day, though they had remained dormant for two years. How long yours have been dormant I cannot say. The widow is reminded of sin. The incident brought up in her mind the whole matter of her life, and that brings out the question of analysis, the analysis of sin. The widow spoke of her sin in bulk, but the woman of Samaria in John 4 comes into my mind. In the evangelical realm things come into your mind; indeed God brings them into your mind. If we are in the evangelical realm, the realm of light, things come into mind, that are needed to help to bring sinners to face the settlement of their sins and get right with God and have done with sin. The woman of Samaria had sinned, though she did not speak of it to the Lord. The Lord knew she had sins and the meeting with Him at the well was no accident, and the question arose between the Lord and her. It was the day of days for her, as it may be for some of you tonight; the time of bringing things to light in your soul so that they can be settled with God and with His people. With the woman of Samaria you would think that the conversation drifted, but it did not drift, for the Lord knew what He meant to bring out, but He allowed the woman to speak, just as He would be ready for any one of us who has unsettled sin to talk to Him. His disciples wondered that He talked with such a person, but He had come to talk to such, as it says elsewhere, This man receives sinners and eats with them, Luke 15:2. He was here to get in touch with sinners, to talk with them. He is here tonight for the same purpose, He is here by the power of the Spirit, seeking to help souls through myself, in whatever way I may be able to do it, to the settlement of matters between their souls and God, and the people of God too, for you have to do with them. So the woman in the course of conversation says to the Lord, I see that thou art a prophet. 

    The Lord called her Woman. Why should He call her Woman? He does not do so until she says, I see that thou art a prophet. 

    But now to go on to the sequel, which is always the point in the gospel, to get to the end of things, to get results. She says of the Lord Jesus, Come, see a man who told me all things I had ever done: is not he the Christ?. She does not charge the Lord with reminding her of her sins. She brought them in herself, although the Lord really had it in mind to bring them up when He said, Go, call thy husband, and come here. The point was to bring both of them there, but she said, I have not a husband which was hardly true. But at any rate she came to this point that the Lord Jesus had told her all things that she had ever done. She is not like the widow of Sarepta who uses the word iniquity, nor like the chief of the cup-bearers, who uses the word offences without specifying them. In the case of the woman of Samaria the matter was out. That is what the great white throne is for and if you are not saved whatever you have done will come out there; but why not let it come out now? Not that I would ask you to bring it out publicly here, but have to do with God about it and with His people. We should talk with souls and get them to judge themselves and tell the truth about themselves, to acknowledge their wickedness. David said, Against thee, thee only, have I sinned, and done what is evil in thy sight 

    (Psalm 51: 4), but the result was Jehovah has also put away thy sin (2 Samuel 12: 13), and that is the point I would make here. The widow of Sarepta got a result: the boy was given back to her alive. He had died. No wonder she was in darkness and distress, but the sequel was glorious, and so it will be with anyone here who is ready to settle matters with God and with His people. I do not say your forgiveness depends on the people of God, but at the same time we are to confess our sins to them. But I will now confine myself to God. Confess your sins to God, as the man did who went up to the temple and prayed, O God, have compassion on me, the sinner, Luke 18: 13. So it is that as we get into close contact with God things become settled. Perhaps they have been allowed to drag on far too long and now, as with the cup-bearer and with the widow of Sarepta, the time has arrived for your sins to come upon your conscience. They have been elsewhere, but now they are on your conscience and that is where God wants them to be so that you may get forgiveness. They have to be remembered by you before God ceases to remember them; you have to remember first so that they may be forgiven. It must be borne in mind that no unconfessed sins are forgiven. Sins must be confessed, as it says, If we confess our sins, he is faithful and righteous to forgive us our sins, and cleanse us from all unrighteousness (1 John 1: 9), and that is what you can do now. 

    I could say much more of the widow of Sarepta, but I have to go on now to this grand statement as to persons who have judged themselves having felt the weight of their sins. The passage read in Hebrews 10 says, And the Holy Spirit also bears us witness of it; for after what was said: This is the covenant which I will establish towards them after those days, saith the Lord: Giving my laws into their hearts, I will write them also in their understandings; and their sins and their lawlessnesses I will never remember any more. That could not be said of the cup-bearer when he spoke, nor could it be said of the widow of Sarepta when she spoke. It may be said of someone here tonight who has remembered his sins, if there is repentance, which is an important matter as to forgiveness. We read in Luke 24, where the Lord speaks about this wonderful gospel period, that repentance and remission of sins should be preached in his name to all the nations beginning at Jerusalem. From the divine point of view repentance and remission of sins is preached and if there is anyone here who is questioning in his soul about something which has happened and is not settled, and you are consequently not happy, I would say to you that repentance and remission of sins is preached. The first thing is repentance, and if a thing comes into your soul which you feel is unsettled, the thing to do is to repent. I do not ask for remorse, but I ask for repentance. That is the word. If anyone is involved in this way and you do not know what to do, get some believer here and enquire of him. The time to settle this matter is at this very moment. That is what was done at the early preaching at Jerusalem. They enquired of Peter and the eleven, for they were all included in the question. If anyone here has soul trouble, ask and you will get answers. 

    There are plenty to give you answers. Peter gave the answer on that occasion. He said, Repent, and be baptised, each one of you, in the name of Jesus Christ, for remission of sins, and ye will receive the gift of the Holy Spirit, Acts 2: 38. You see how full the statement is. Why should the matter of sin or sins remain on our souls, exposing us to the devil and indeed to judgment? What can we say when people carry sins year in and year out! They may talk about being christians, but you are no christian if you are carrying your sins. Get rid of them! That is the divine way which Peter indicates and which this scripture indicates. God says, Their sins and their lawlessnesses I will never remember any more. 

    I have spoken of two cases where sins were called to remembrance, but in this third scripture they are remembered no more. How sweeping that is, and what rest and assurance it brings! Why should it be otherwise? And so, as I said, repentance is needed. To repent is one of the greatest difficulties that souls have; to specify a thing which happened, when it happened, why it happened. So the word is, their sins and their lawlessnesses I will never remember any more. God says, You are confessing them to Me and I am saying to you that My beloved Son has died for them. That is Gods side, they are settled once for all! May the Lord bless His word. 

  

  
    EXPOSURE AND ATTRACTION (WJH 14)
    

    
    
  
  
    EXPOSURE AND ATTRACTION (WJH 14)

    Genesis 41: 9-13; Esther 7: 9, 10; Luke 23: 39-43; Colossians 1: 19-22

    I have no doubt that we have all at times been delighted to contemplate the Lord Jesus Christ as the great centre of the universe of God. How delightful it is to all the saints, I am sure, to gaze into heaven, as it were to look through that door opened in heaven and see with the eye of faith the Lord Jesus Christ, the centre around which stands every creature that has a place in Gods universe. 

    We are not told in Revelation 4 and 5 that there was any command for the elders or living creatures, or indeed for the angels to surround that throne; we are not told that they were commanded to utter their praise and worship, the secret being that there is such an appreciation of Christ in that blessed scene and of what He has done, that He is the centre there. 

    One desired to say a few words that the Lord might be pleased to use to help us to be more definitely drawn to Him. The Lord said, as recorded in the gospel by John, I, if I be lifted up out of the earth, will draw all to me. Something was about to transpire that would be so powerful in its influence over the hearts of men, over the hearts of His own, that it would draw all to Him. Then we are told that, this he said, signifying by what death he was about to die; not only that He would die, but by what death. We are ready to take account of the wondrous fact that He died for us. The apostle preached that, Christ died... and that he was buried. These two great facts stand out and we are reminded of the meaning of them continually. Death is the termination of life here in flesh and blood, burial takes place that what remains may be put out of sight; as Abraham said, that I may bury my dead out of my sight. Nobody can evade these two things. Children do not live long before their reality must be seen and known, that death is here  the termination of responsible life in flesh and blood, and burial must follow; what remains must be put out of sight. 

    One has wondered for oneself whether what death he should die is taken much account of, whether the bearing of the cross is sufficiently regarded. It was in the being lifted up, not simply and only death, that there is such drawing power, as the Lord said, I, if I be lifted up out of the earth, will draw all to me. I speak for myself, one is more ready to face death and burial than to face what being lifted up means. Being lifted up is exposure. I believe the natural heart is more ready to accept death and burial than exposure. Exposure is a terrible thing to the human heart. I understand that is what is meant by the Lords words, I, if I be lifted up out of the earth, will draw all to me. Lifted up implies being exposed to reproach and open shame. As we think of what death He should die, and as we take into our hearts that it was for us, we are to feel the drawing power that holds the hearts of all! What an awful thing it is to be hanged! The human mind shudders at the contemplation of being hanged. It resents it. In parts of the world the thing literally is abandoned because of the intense resentment of mans heart to exposure. Quite another matter for persons to die secretly, to be surrounded by love and care and all that human wisdom can provide, but being hanged is another matter altogether. Being hanged means that there is exposure before all; and that such a one is unfit to be on the earth. I wonder whether we have come to that. In the book of Genesis, chapter 40, we read of the two men in prison; one man, Pharaohs baker, was unfit to live, and the only adequate punishment was that he should be hanged. The other man, the kings cup-bearer, was released by the kings favour to minister again to Pharaoh. The book of Genesis works that out for our instruction. 

    You see the beginning of the two men with Cain and Abel; the same two men in character that we read of in Genesis 40. Think of what must have been in Eves heart as she said, I have gotten a man from the Lord. What intense feelings must have been hers as the character of that man developed, and she learned he was a murderer. He was of the wicked one and slew his brother. That is one feature of the baker who was hanged; another comes out in Ishmael. Again you have the two men viewed from another aspect in Ishmael and Isaac. Abraham says, O that Ishmael might live. What must have been the feelings of Abrahams heart especially, and also of Sarahs, as the true character of Ishmael developed and became exposed. He is a mocker of Isaac. He has no place in his heart for Isaac  he mocks him, he is a wild ass of a man, his hand against every man, and every mans hand against him. What intense feelings must have been Abrahams as all these things came to light! Then we have Esau and Jacob. Isaac loved Esau; right up to his closing days he would have blessed Esau, but look at Esau! A profane person, a man who puts no value on what is of God, a man who for a mess of pottage would sell his birth-right. Whether Esau valued it or not, it is there to be valued. I think Isaac comes to the setting aside of Esau afterwards, when he says of Jacob, yea, and he shall be blessed. They appear again in Reuben and Joseph. The Spirit of God in the Chronicles puts them together, the first-born was Reuben, but the birth-right was Josephs. When Reuben was born Leah said, See, a son. Think of her hopes. Think of what was in her heart as she looked upon her son. See, a son, she said. Think of what must have then been in her soul and Jacobs too. Reuben, he said, thou art my first-born, my might, and the beginning of my strength, the excellency of dignity, and the excellency of power: unstable as water, thou shalt not excel. He had to learn that Reuben was not to be trusted. The most sacred relationship on earth could not be trusted to Reubens care. These four men  Cain, Ishmael, Esau, and Reuben  give us features of the baker, who was hanged. The only thing to do with man after the flesh, that which is in every one of us, according to divine light, is to hang him. Not simply is he to die, but he is to be exposed before the gaze of all as one unfit to live, as one under condemnation, as one in the place of the curse. 

    Then the butler. His history runs through to Joseph. It begins with Abel, a man who to minister to God, would die if need be  righteous Abel. A man to whom to minister to Gods pleasure was more to be desired than to live; bringing a more excellent sacrifice to God than Cains. He appears again in Isaac. Isaac was one who was prepared by subjection to his father to travel with him to mount Moriah. Without any trace of rebellion Isaac was prepared to be laid on the altar and to be offered to God. He is continued in the butler, and is a man of whom Sarah said, God has made me laugh: all that hear will laugh with me. Think of the merriment that Isaac brought into the hearts of many. The one through whom the blessing of God would extend to every family. The butler appears again in Jacob. A man who loved the blessing of God, whatever may have been his wrong-doings in the way he sought it. Jacob was a man who loved the favour and blessing of God more than anything else. The history of this butler appears also in Joseph, the man who could be trusted. If Joseph stands out in one way more than another, it is as one who could be trusted. Reuben was unstable as water, but the birth-right was Josephs as one who could be trusted in every position. Look at him! You find he does not falter. He says to his masters wife, how should I do this great wickedness, and sin against God? So the butler comes out of the prison still to be the kings cup-bearer. One loves to think of the Lord as the One who will always bring pleasure to God. The Lord Jesus Christ never ceased to minister to the heart of God. 

    In the book of Esther the same principle is worked out. Genesis is the beginning, the work of God coming to light in the souls of men individually. There is no tabernacle there, no sacrifices being brought to the tabernacle and the priesthood set up. Genesis expresses the work of God in us individually, and what can we bring if that is not there? What do you think Cain could have contributed to the tabernacle, what could Esau have brought, or Ishmael, or Reuben in his unjudged state? What kind of offerings would any of them have brought? The baker  what kind of element would he provide. The great lessons of Genesis must precede all, and when you come to the book of Esther, a day that corresponds now with the closing day, the day of brokenness, of lawlessness, of captivity, still these two men appear again, and the same issue is worked out. There is one man that must be hanged. What a man Haman was! A man descended from one who would have challenged the rights of the throne of God. He was a murderer, a Cain, an Ishmael, his hand against every man, a wild ass of a man, a profane person, a traitor. Every feature of the first man was there in Haman. The kings wrath is only pacified when his true character is exposed, when he is hanged, when the gallows that he made for Mordecai finds him on it as exposed to all in Ahasuerus kingdom. The true character of Haman is manifest; whereas the true butler is there still in Mordecai. A man who would die before he would give up the rights of God; before subjection to the will of God should be set aside. Mordecai would die. Mordecai bowed not to Haman, the Agagite, an Amalekite, and so at the end of the book it is recorded that Haman is hanged and Mordecai exalted. What shall be done unto the man whom the king delighteth to honour? 

    In Luke 23 we have the same position again. There are the robbers and one admits that he deserves to be hanged. Think of him accepting it! We indeed justly. He sees in his history what was like Cain, what was like Ishmael, a lawless man, wild ass of a man, he sees Esau in it; he has lived his life in disregard of God. He sees Reuben in it, wholly untrustworthy, a robber; but there is just this difference, he accepts the exposure. We indeed justly. What an exposure! Not simply to die, but to be hanged! One of the malefactors which were hanged. Someone else also was hanged, whom ye slew and hanged on a tree. There is Someone else there. The dying robber finds One at his side. Scripture speaks of the cross, but it also speaks of His cross. Words that should vibrate in every heart  His cross. It says in John, he bearing his cross went forth. Not simply the cross; the cross may be connected with what man provided, but His cross. Why His cross? The passage I read in Colossians speaks of the blood of his cross. Why His cross? The robber thinks of that when he says this man hath done nothing amiss. Why is He exposed? Why is He in the place of judgment, in the place of curse? Why is He put to open shame? He accepted it. It was His cross as accepting it. There is only One who has been crucified for us; is there any wonder therefore that the Lord said, I, if I be lifted up out of the earth, 

    will draw all to me. But this He said signifying by what death He was about to die. The apostle Paul was prepared to accept the exposure. He says, I am crucified with Christ. That is what I believe we need to realise if we are to contribute to the assembly, if we bring spiritual sacrifices, if we are rightly to be in the family of God. It must begin with this, we must accept the exposure. I am crucified, Paul said, not literally, but in his judgment of himself, in his judgment of the flesh. He accepted that the crucifixion of Christ was his crucifixion. He says, I am crucified with Christ: nevertheless I live; yet not I, but Christ liveth in me. He also tells the Romans that our old man has been crucified. I think it is very important, especially for those of us who are young, to accept it. The old man is in the singular, because he is in every one of us, he is in you and in me. We are told to put off the old man with his deeds, Colossians 3: 9, but this will only be done as we realise that the only thing fitting is that he should be hanged. The exposure is accepted humbly, as the only fitting thing for that man. Now as having reached that judgment like the dying robber, what do I bring into the assembly? If we think of that man as one who reached this judgment in his soul, what would he bring into the upper room if he had remained here? What a holy love for Christ he would bring in! What a judgment of sin also! What lowliness would mark him! We indeed justly. He had accepted that he should be hanged, but he found One who was crucified for him. How humbly he would come into the upper room, what a sense of mercy he would bring with him! These are elements of great value in the upper room, for the individual saint to bring, a heart that delights in Christ and loves Him, a heart that has learned that the only thing that can be done with the flesh, the only thing adequate for what I am naturally, is to be hanged; not simply to die and be buried, but to be hanged. When you get a believer on these lines, what an asset he is to the assembly! 

    One desired to present these few thoughts to us. I know very well that there is nothing we shrink from more than exposure. I believe most of us would rather die and be buried than be exposed, but the blessed Lord Jesus Christ has accepted the exposure. He bearing his cross, and thus He has made peace. All that was against God, all that disturbed was settled then. He has made peace by the blood of His cross, so that we might be presented holy, unblamable, and irreprovable in His sight as in attachment to Himself. 

    One would earnestly desire to be helped of the Lord to accept the meaning of the cross, the meaning of exposure, the full meaning of I, if I be lifted up out of the earth, will draw all to me. But this he said signifying by what death he was about to die. 
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    GENESIS CHAPTERS 42 - 45 (JND 35)

    Genesis 42; Genesis 43; Genesis 44; Genesis 45

    NOTE.  Joseph presents to us Christ as Wisdom  as rejected  first, His revealed claim of dominion and His Fathers favour occasion His rejection by His brethren  then He suffers, and His wisdom is known, till the time came that His cause was known, etc.  then in power  then receiving again His brethren. 

  

  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 42 (JND 35)
    

    
    
  
  
    GENESIS, TYPICALLY CONSIDERED, CHAPTER 42 (JND 35)

    Genesis 42

    The need of Jacob now forces (for this is a new scene  Joseph is seen here in his exaltation over all) to seek in Egypt what he found not in his state of pilgrimage; the world knew not what to do, but then thus Josephs brethren are brought into close contact with him, though they know him not. He, however, knows them. He makes himself strange, and then by their distress their conscience is awakened as to their old fault, while there is severity used towards them, yet is it according to the principle of the fear of God. Also grace is in exercise, though this makes them afraid, feeling that God is with them  Conscience being awakened, that vast and vital step. 

    But they are brought into the same position of feeling very graciously and in grace, still by power they could not struggle with, as the sufferer in the sin they had committed  they are all first thrust into prison themselves, and then in the person of Simeon, kept under bondage, and made to feel, through their fathers interest in Benjamin, what the selling of Joseph was. 
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    WHY DO YE LOOK ONE UPON ANOTHER? (JT 31)

    Genesis 42:1,2; Genesis 43:1 - 3; Genesis 44:1,2; 1 Kings 19:4 - 18

    In reading these passages I am thinking of responsibility in regard to food; having in view that the line in which the divine thoughts are to be continued should be sustained as anointed. The anointing implies that God has committed Himself to the person or persons anointed; but the idea of anointing is not food but dignity. Anointing is the evidence of the divine committal; it is the divine stamp on the persons who are used of God, but the sustenance of the persons requires food. And so I have begun with Genesis, Joseph representing the great provision that God has made in the way of food for the continuance of the line, or family, in which the divine thoughts are vested, and in which they are to be preserved and continued. For in this, as in all else, nothing is haphazard  everything is on the principle of selection; not natural selection, as certain opposers of the truth would say, but sovereign selection. And so God selected Abraham, and then Isaac and Jacob; He selected a family, as He says, I called Abraham alone, and blessed him (Isaiah 51:2). 

    Now Joseph comes in, a divine provision, sent before, as he tells his brethren, to preserve them a posterity on the earth. Pharaoh, undoubtedly under divine influence, changes his name. Pharaoh, from the very outset, regarded Joseph with respect. The chief butler, representing a wayward, weak-hearted christian or professed believer, neglected Joseph  neglected his request. And so, as he speaks to Pharaoh of Joseph, he speaks of him as a Hebrew bondman, with no thought of respect; whereas Pharaoh always treated Joseph with respect. Two years had elapsed, as you will remember, after Joseph made the request to the butler whom he had so befriended, that he should bear a remembrance of him when it should be well with him; instead of this the butler forgot him. Two years elapsed, we are told, as if God gave him abundant opportunity to recall his great benefactor, but apparently he never did. Many of those who are beneficiaries of Christ  of His death  can go on for years without answering to His request, without ever recalling Him to their hearts. 

    The butler was released from prison on Pharaohs birthday; even that should have brought Josephs request to his mind and kept it there. Many celebrate their birthdays but forget the death of Christ. He does not ask us to remember His birthday, but His death, or rather Himself by the symbol of His death. Many are like the butler who forgot Joseph. But when the crisis comes, he says, I do remember my faults this day, (Genesis 41:9). He did not say that he remembered Joseph. Spiritually, had he remembered Joseph, he would not need to have remembered his sins. I mean to say, if we keep on remembering Christ we need never call our sins to mind. Many are troubled about their sins because they do not make room for Christ in their hearts. I do remember my faults this day, he says, and then he goes over the ground and tells Pharaoh about Joseph, but only as a Hebrew slave in prison. Joseph was the most wonderful man he had met, he had never met a man like him, and yet he is unable to speak of him with becoming respect to the king. But the king said, Can we find such a one as this is? 

    Pharaoh under divine influence changed his name to Zaphnath-paaneah and gave him a wife; having in mind what Joseph would be (sustainer of life) before ever he collected any corn or built a storehouse. The mind of God is conveyed in Joseph, this great type of Christ. He was to treasure up food for the preservation of the life of the world, for that is the significance, I believe, of the name given him. That is to say, there is now an unlimited supply of food with Christ. It is all stored up under Joseph, and all the nations gather to him to get it; 

    Pharaoh had directed the Egyptians to go unto Joseph (chapter 41:55) as they cried to him for bread. 

    Now I come to the family or line in which the testimony is set  the family of Joseph. This family must be sustained. Jacob saw that there was corn in Egypt; but what were Josephs brethren doing? They were looking on one another. Jacob says, Why do ye look one upon another? Is it not so with us in our several localities  that we look upon one another? There is Reuben looking at Judah, possibly with a jealous eye, for Judah was the royal tribe, although Reuben was the first-born. What will Reuben gain by looking at Judah? And so Dan, and Gad, and Naphtali, they look on one another. Judah had something to distinguish him; doubtless each one of the tribes had some distinguishing feature. Jacob later, in going over the tribes, remarks on their distinguishing features, and naturally each would be proud of his, and the others possibly jealous. It would therefore be a matter of levelling up, so that each should hold his ground. 

    They were looking at one another, and there was no food. If that state of things continued there would be death, the line I spoke of would become extinct, and the testimony would die. Jacob no doubt was concerned in this connection and sought unselfishly the welfare of his house. Now this is a most practical thing, beloved brethren, for without a constant supply of food coming in there will be death  the meetings will die spiritually  spiritual affection will run out. 

    The ten brethren go down and get food. I do not go into the details, but what they brought back was consumed; and Jacobs sons were not moving to secure more. Jacob raises the question again, for he is the responsible head. Go again, he says, buy us a little food. Judah says, in effect, that the difficulty was with his father; he would not allow Benjamin to go with his brethren. He says, The man did solemnly protest unto us, saying, Ye shall not see my face, except your brother be with you. That was the express direction of Joseph: the youngest brother must come (chapter 42:15). 

    In this food matter sometimes the older ones take on the whole responsibility. The Lord would say to such as they, who undertake to provide what may be necessary, Do not forget your youngest brother; you must have him with you. Is there not a word for us as to our younger brethren? One of the most encouraging features of the moment is this, that there are so many young brethren. Thank God for them! Not that we should boast in any way, for that is obnoxious; but if the Lord should come for His people tonight, it is not because He has not material to carry on. It never will be that; He has material to carry on, and for a good while ahead; I can see it myself. What does the influx of young persons signify if not the continuance of the testimony if the Lord so please? Thus in our undertakings in the Lords service, why not bring them along? If not, the elder ones may suffer; the first time they came back it was without Simeon; Joseph kept him. There was a brother missing. 

    This is surely a serious matter. It was a searching time. Who kept Simeon? A weeping Joseph! (chapter 42:24). He felt the circumstances more than they, but he kept him. He was thinking of them. You see, he would bring home to them what it was to have a brother bound before their eyes. They had done worse to him  far worse; now it is brought home to them. And so, if we are to have the full supply and the approval of the Lord we shall bring the youngest brother. You will understand that I recognise other features in this touching type; I am using it now to bring out the importance of the younger brethren in relation to the testimony. The older ones may be bound because we ignore the younger ones. It was when the youngest one came into view that Joseph released Simeon. The Lord is very concerned about these matters; He would have equalisation amongst us; He would have every bit of the ability He has provided made available, so that there should be an ample food supply for the saints. 

    Thus, as Benjamin goes down with his brethren, things look better, brighter; and so the word goes out: Fill the mens sacks with food, as much as they can carry. The younger brother question is now settled. I mean, they brought him. Simeon is free and all his brethren are in the presence of Joseph. Thus progress is made and plenty of food is available. The question now is, capacity. I am speaking of this food supply and how it is to be brought in locally and generally, for surely it is not the divine thought that local companies should be nourished by food brought from afar only. There is surely to be a local supply, and these are the principles to that end. So that the next question, as I said, is that of capacity (chapter 44). How much can I carry? If I am to be engaged in this food carrying  food supplying  the great point is to have capacity. It is for me to see to that; it is a question, so to speak, of the size of my sack; and our sacks ought to be carefully made, because money is to be put in the mouth. Every mans money was to be put in his sacks mouth, and so as he opened his sack, there was the money. This meant that he had not paid for its contents. Certainly if the money is in my sack there is evidence that I have not paid for it; but it cost somebody something. 

    In truth, all the food for His people is supplied by Christ. All is sent down from heaven. Being at the right hand of God He sends down all that is needed. Everything is sent down. Let no one who has got a sack pretend that he has provided the food; his money is returned to him, and as it is in the mouth of the sack it is the first thing that impresses those who see the sack opened. But then, the sack is to be full. The word went out from Joseph, Fill the mens sacks with food, 

    as much as they can carry. So that it is a question, as I said, of capacity  how much can I carry? It is not only what one consumes oneself  in ministry there is to be carrying capacity. How much can I carry? One does not need to say everything he knows in one address or one reading; there may be much more than is needed at any given time. But as the money comes out first, the servant expresses in some way or other that this is Christs affair, not his; that the food is all supplied by the Lord Jesus. It has cost the servant his journey, his exercise, and this those who partake of the food should fully recognise; they will value the ox that treads out the corn. 

    But we must further consider Benjamin, the youngest brother, who had not been brought down; well, there is a cup put into his sack  a divining cup. You have been thinking perhaps very little of him. He is called a lad, that is how Benjamin is alluded to. But look what Christ may put into the sack of some younger brother. I cannot go into the details of all that followed; I am speaking of this alone. It was a wonderful thing for Benjamin to have that cup in his sack, and the money as well. He was the only one that had the cup. Why then should I despise the young brother? The Lord may have His eye on him. It is Josephs divining cup  the means by which matters of high order are brought into evidence, for Joseph is a man of that kind. The butler did not think of keeping him in mind, but he was the most wonderful man the butler ever met, and his divining cup would be in keeping with this. 

    In the history of David we have what corresponds with this. Jesse despised David, even though he was his father. See how easily, without any personal animosity, we may think lightly of the youngest! David was not even thought of, he is with the sheep, Jesse says. And Samuel says, We will not sit down till he comes. If the Lord has His eye on the young brother, depend upon it He will hold things up till he is free. Think of all those men of importance present at the sacrifice, standing until David comes in (1 Samuel 16). Jehovah says, Arise, anoint him; for this is he. Of course, David behaved himself properly; that is another side. The young man is to let no one despise his youth; that is, by his sobriety, his general demeanour. 

    Now I go on to Elijah. I wish to present how food is supplied directly from heaven to a failing believer, but one whom God had used and would use again. The passage tells us that he was fleeing from Jezebel, and in fleeing he was speaking against the people of God. I want to shew how God supplies directly from heaven to those who may be unfaithful. God never withdraws His eyes from us. As some one has remarked, If a man turns his back on God, what will God do? He will shine upon his back! Elijah was taking a retrograde course. God had led His people from Horeb into Canaan; Elijah is going the reverse way. He is virtually saying to God, All your pains with Israel have come to nothing. How solemn to place God in the position of being mistaken. How often you find people doing that: Who will shew us any good? (Psalm 4:6). They are really impugning God, you see. 

    Well, this was the line Elijah was on, and he lies down under the juniper tree. He had just been to Beer-sheba, and we are told here that Beer-sheba belonged to Judah, a reminder of divine sovereignty and faithfulness. But Elijah went on notwithstanding the sovereign selection of God, Judah being the royal tribe; the power and faithfulness of God were witnessed in the well of the oath. He pursues his way, with his back turned to the land of promise, taking the reverse course that the ark of the covenant took. Think of that, dear brethren! Think of the ark of the covenant having taken the reverse course to the one a professed believer may be on! But God is caring for His servant. He loves him. Elijah was a great servant; in our reading this afternoon we saw him in heaven talking with Jesus. God will not let such a man go. No; He will follow him up, and this may be said of the smallest of us. But he is asleep under a juniper tree, a lone man in the wilderness, wishing to die, thinking that all was over. As some one said, he was going to resign his commission at mount Horeb. An angel touches him, saying, Arise, eat; and when he awakes there is food  a cake, baked on hot stones, and a cruse of water. He eats and lies down to sleep. And the angel of Jehovah, it says, came again the second time, and again there is food, and he eats, and he goes in the strength of that food forty days, to Horeb the mount of God. 

    It may seem very singular that God should feed a man in a retrograde course, but He knows each of us and deals with us accordingly; all is in infinite love and wisdom. Thus great latitude is allowed to Elijah to pursue his way of unbelief, and God feeds him in it. Instead of sending him back to face Jezebel, He allows him to go forty days and forty nights in the wilderness, on the strength of that food. Every day would remind him of the strength of that food, and correspondingly of the divine provision made for him, until he arrives at Horeb. In this way Elijah had strength by divinely given food in a path of unbelief. But all was in wisdom, as I said, for God could speak to him more effectively at Horeb (in view of his state) than elsewhere. He would bring His servant into accord with His own mind. If Elijah was not going on, God was, and already had men selected to carry on His work  Hazael, Jehu and Elisha  and He will have Elijah to anoint them. To do this intelligently and effectively he must learn that God has power to enforce His will. 

    And so we have the wind, the earthquake, and the fire; God is not in any of them here, but they are His, and may be used; what could Jezebel do against them? 

    Did Elijah not know this? Could God not act against Jezebel with that wind, with that earthquake, with that fire? Look at the book of Revelation and see the wonderful instrumentalities God has for striking at all opposition and striking at a distance. The principle of Revelation is God acting at a distance. He can do that, and do things most effectively without being in them Himself. God was not in either of these three things at Horeb, but there is a voice  that still small voice. This catches Elijahs ear; it is the point of recovery  there is always that, beloved. If God strengthened him with those two meals, depend upon it He had this in mind, that He should present to him His own power  the power of God in those great instrumentalities that He can employ without being in them. But He is not dealing with His people thus. As to them, it is the still small voice; and the voice, we may say, is the Person. And Elijah stands with his face wrapped in his mantle; now he is being recovered. 

    May it not be that there is some one here to whom there is a still small voice? What doest thou here, Elijah? What we would say to you tonight is not, What doest thou here, but What doest thou there? We do not know just where you go. We thank God that you are here. There is a voice for you. 

    But then I speak of the continuance of the testimony. And so Jehovah allows Elijah to make his speech twice: The children of Israel have forsaken thy covenant, thrown down thine altars, and slain thy prophets with the sword; and I, even I only, am left; and they seek my life. What a bringing down of things to himself! He is making himself the centre. But God says, I have reserved for Myself. Ah! God has something for Himself. I have left me seven thousand in Israel, all the knees which have not bowed unto Baal, and every mouth which hath not kissed him. God knows, and He will provide for them; but He will also see to those who dig down His altars, and those who slay His prophets, and those who break the divine covenants; God will not overlook them, He will deal with them. There will be the sword of Hazael, divinely anointed; there will be the sword of Jehu, divinely anointed; these will execute judgment, and then there will be the sword of Elisha. 

    Elishas sword  did you ever think of it? It is a most interesting sword. We have no record that Elijah ever anointed Hazael and Jehu; so that Elisha is the first to be anointed. That is to say, God, before judgment, will have grace; and the food at the present time is in the ministry of grace. That is what God is occupied with now. First, the adjustment of brethren, that the younger brothers should not be ignored; but then the ministry of grace. Elisha stands for that. I need not enlarge on the ministry of Elisha; he affords more gospel texts than any other prophet, that is to say, scriptures that unfold the grace of God in Christ are prevalent in the history of Elisha. Hence the sword of Elisha is grace, and nothing brings people down more effectively than grace. The Syrian army that was led blind into Samaria by Elisha, having their eyes opened, were not slain as enemies but sumptuously fed; then it is said, the bands of Syria came no more into the land of Israel, (2 Kings 6:23). If thine enemy hunger, feed him; if he thirst, give him drink: for in so doing thou shalt heap coals of fire on his head, (Romans 12:20). Think of that! It is grace. That is evidently what Elijah thinks of here. He immediately goes and seeks out Elisha, who is ploughing with the twelfth yoke of oxen, and he casts his mantle upon him. 

    Thus the vessel of grace is brought in through him who was sustained even in a way of unbelief by divinely provided food. The testimony is to be continued in this way. Without food it must come to an end. Joseph, as we have seen, is the type of Christ as the source of the food supply; thus the line, or family, in whom the testimony of God is set, is preserved on the earth. We are to go to Him, instead of looking on one another; and we are to take our youngest brother with us. In Matthew 21:7 it is said of the ass and the colt that the Lord sat on them. 
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    THE CHRISTIANS OUTLOOK (JT 42)

    Genesis 42: 1; 2 Corinthians 3: 18; 2 Corinthians 4: 18

    What is in my mind at this time is to consider the thought of what christians are to be looking at, characteristically. The Lord spoke of the eyes of His disciples, that they were blessed because of what they saw. Things that exceeded what had been seen or heard. What is in view now is that we should not be wanting in blessed eyes, and in the use of them as blessed; that we may be looking at hallowed things, eternal things, not at the passing defiled things of the world. 

    The verse in Genesis challenges us as to why we look at one another. Jacob challenged his sons as to why they looked at one another; meaning that among other things activity was needed to provide corn for the family of faith, and not idle occupation with one another. So Jacob says, Why do ye look one upon another? He spoke as in the light of the supply of corn that existed, and that it should be availed of. Much more enters into the query of the patriarch. More even than he could define at the moment, for as yet he was unaware, at least as far as the record goes, of the foul crime committed by these sons of his. Their looks at one another would carry some thought of that crime  indeed it is difficult to conceive how they could ever be free of it. We may not be at all guilty of such a crime, and yet it may be there are those here who have not yet come to Christ, nor acknowledged the guilt, attaching particularly to the Jew, but by extension to all men, the guilt of the murder of Christ. There are those who are guilty directly in this world, and it may be there are some here who as yet have not settled that matter, nor any matter of sin between God and their souls. You can only have a defiled look; your look can never radiate heavenly light or heavenly love toward another; but the generality of us here, thank God, are otherwise, we are brethren who have come to judge conduct so gross, so inexcusable as the murder of Christ. The Lord says, They have both seen and hated both me and my Father ... They hated me without a cause (John 15: 24, 25). 

    Most of us through grace have judged this. Instead of hatred to Christ we have come to love Him, knowing His love for us, for it is said, Hereby we have known love, because he has laid down his life for us (1 John 3: 16), and our looks characteristically are not those unjudged looks of murderers, or liars, or deceivers, such as the ten sons of Jacob bore at this time; but still there may be some trace left of these features of the flesh. The Spirit of God is pleased to give us several lists of sinful features, and it is well to go over them at times, some of them less serious, less wicked than others. It is wholesome to go over them because of the deceitfulness of our hearts, the meanness of them at times. So that in going over the lists given by the Spirit we may discern the secret chambers of our hearts, and see whether there are any of these things lurking there. For the Lord says that out of the heart of man all these terrible things proceed, not as entering into it, but as coming out of the heart of man. So it may be that we are looking at one another, not with the eyes of affection; and it is a challenge to our hearts as to why we look at one another. Not that we should not look at one another. Jacob did not at all imply that brothers dwelling in love should not look at one another. We certainly should. Iron is sharpened by iron; so a man sharpeneth the countenance of his friend (Proverbs 27: 17). The countenances of our brethren as energised by the Spirit of God are delightful to look at. We shall be looking at each other eternally, in measure at least. We shall, of course, be looking at Christ. He will be the supreme One, the chiefest among ten thousand, 

    the altogether lovely. But still we shall be looking at one another. I certainly hope to see certain ones whom the Spirit of God has delineated in the Scriptures in the testimony of God. It is one of the prospects before those who are exercised in this way: 

    Nor what is next Thy heart 
Can we forget; 
Thy saints, O Lord, with Thee 
In glory met. (160:8) 
 

    It will be no small part of our enjoyment then, nor should it be any small part of our enjoyment now, looking at each other with eyes of spiritual affection, and clothing each other with the best thoughts of heaven, as the bondmen of the father clothed the prodigal with the best robe. How attractive we become when it is so! The Corinthians were comparing themselves with themselves: looking at one another. There were local men there who headed parties, and if they looked at one another, it was largely to say, Such and such a one is not of our group. How poor it is to look at one another in any sense in that connection! Such and such a one does not think as I do. The house of Chloe was concerned about these things in Corinth. There were other devoted ones. Indeed in all the epistles overcomers are in evidence. The overcomers are with God, and the house of Chloe should be regarded in this way. They were concerned as to these partisan conditions. You can understand as she would go to the meeting, she would look at this leading man and at that leading man, and at their followers, and observe how they looked at one another. A black cloud might come over the countenance as one turned to look at the opposite party leader or party follower, whereas a countenance would brighten as the favoured leader would come in. I am only seeking to portray how brethren may be seen looking at one another in a way that is objectionable. 

    Then another thing: we need to look at one another rightly so that we may determine the sovereignty of God. It may be that we have not thought of this. 

    His sovereignty works out in two ways; firstly, to obtain the number that He desires. We are not privileged to know all the sons of God on earth today. There are many more on earth who belong to Christ than we have any practical knowledge of, but if one were able to know all the saints, he could work out the sovereignty of God from that. Secondly, sovereignty shows that God is not governed by human tastes, or predilections, in His choice. In fact He has in mind, in His calling of men and women, to bring to nothing what is great in their natural estimation. God has poured contempt on all human pride. He is saying, I do not respect persons; for although exalted personages were saved in the earlier days, thank God, though not many noble indeed, but there were some. God would say, I have made My own choice and in making My choice I do so entirely according to My eternal counsels. I will have everyone I choose like My Son. There will not be one there but in entire accord with the Son of God; all will be conformed to His image, and it is that He might be the firstborn among many brethren. Whilst that is true, those called are in the main from the lower strata of society. But this fact does not belittle the saints. Far otherwise, for if a king were saved and fully accepted the truth, he would regard himself, like Paul, as less than the least of all the saints. So that there is no thought whatever of lessening the saints. We cannot be lessened. There is no family in the universe to be compared with the saints forming the assembly, whatever the strata of society from whence we are drawn. God has made us according to His own mind; He has clothed us already in His own mind with the most exalted thoughts. James says, Let the rich glory in his humiliation. There is therefore no thought whatever of disparaging anyone. If we are spiritual, the greater we may be in this world, humiliation is our glory. Let him glory in his humiliation and the poor in his elevation. Not that the poor believer is to be made rich in this worlds goods, or exalted in the society of this world, by his christianity. God has no such thought as that christianity should exalt a man socially. If he glories in his elevation, it is the elevation that God gives him spiritually, and the greatest elevation is to be conformed to the image of Gods Son; to be His companion in heaven, and that belongs to the poorest person in this world who is a true believer in the Lord Jesus Christ. We should look upon one another in that way; we are told to do it. Consider your calling, brethren. See the kind of people that have been called. The great majority are called from the lower strata of society. It is our glory, so that we should not vie with one another as to our cars, our houses, our dress, our businesses. If we look at one another from this point of view, Jacobs question comes close to us, Why do ye look one upon another? 

    Then we must look at one another as regards the temple of God in Corinthians. Do ye not know that ye are the temple of God, and that the Spirit of God dwells in you? (1 Corinthians 3: 16). How changed the appearance of a brother or sister in our eyes when he is clothed as being of the temple of God! Think of what that means. It means that the light of God shines there; it is the oracle. Some of you perhaps have never thought that there is such a thing as the oracle of God. There is. Every saint belongs to it. As at Corinth, so the saints of God in this city are, in principle at least, the temple of God. The mind of God as to any matter may thus be obtained. It is most important to view one another in that light, and not to suffer any unholiness in any of us, that we might be functioning as the temple of God. So that when we come to our Bible readings, for instance, as the brethren proceed on their way recognising the Spirit, one after another speaks, and the mind of God is unveiled, and it will he said, I never saw it in that light before! What is the secret of that? The temple. How important that every saint should be there! Do ye not know that ye are the temple of God, and that the Spirit of God dwells in you? 

    Then again there is the body of Christ. We, being many, are one body, all partakers of the one bread in the Lords supper. As sitting down in the assembly we are to regard each other in this way. I am speaking of lifting up your eyes and looking upon the brethren. It is a privilege. The saints are clothed with the dignity of the anointing, having the Spirit of God, as they issue forth from their houses and wend their way to sit down in assembly, where we are in the apprehension of Christ in heaven and of one another as members of His body. We are privileged to look around on the saints in this sense. Heaven is looking down. I am not speaking of theories, I know that it is so. God looked down from heaven, we are told. He looks down now and He sees groups of saints anointed by His Spirit, as they sit down together in assembly and they are delightful to Him. It is delightful to the spiritual eye too, to look around and see the brothers, sisters, and young people sitting down together in assembly. The world knows nothing about that, they know nothing about the phrase in assembly. It is beyond them. It is spiritual. As we look at one another with anointed eyes we see the beauty of the saints. The beauty of the Lord our God, we are told, is to be upon us. This precludes mere natural feelings. As I said at the beginning, we must have clearly before us not to look at each other on any partisan lines, or lines of personal preference, or friendship. Personal friendships are very dangerous amongst us. We must cultivate the ability and habit to clothe the saints with divine thoughts. Bring out, says the father of the prodigal, the best robe and clothe him in it. He says that to his bondmen. 

    Having said so much about Jacobs remark, I go on to speak briefly of the two passages in 2 Corinthians, and the first follows properly after what I have been saying about looking at the saints and clothing them with divine thoughts as the body of Christ. It brings us into unity, into personal touch with each other in a spiritual sense, so that there is a real collective thought present; and the saints move in that thought. The second epistle contemplates ability to look at the glory of the Lord. I would seek to enlist the brethrens sympathy in a few remarks on chapter 3, for it is crucial. It is the link with what is public; that is, the anointing, as I have been speaking of it, of the saints coming together publicly. It is the link between what is public and what is spiritual, what is outside the view of the natural eye. All in the chapter hinges on the Spirit and the remarkable combinations of the Lord with the Spirit. As the apostle touches on the new covenant he says, Not of letter, but of spirit. For the letter kills, but the Spirit quickens. That is the keyword  the Spirit. That is the spirit of the new covenant. Then he proceeds to the thought of the Spirit of God, and he says that the ministry of the Spirit subsists in glory. The Lord would have us to take this in, because it is what is presented to us spiritually and what subsists, as we are told, in the Spirit. It exceeds the glory of the first covenant in the sense that the second subsists in glory; whereas the first was merely a passing external glory on the face of the mediator. In fact, the apostle says it has no glory in this respect, by reason of the glory that excelleth; by reason of what is brought to us in the new covenant, the Lord being the Spirit of it  and in His gracious way with us giving effect to it in our hearts. We are thus changed; not externally as Moses was, but actually changed. 

    You say, That is by looking at the glory. That is true, but only partially so. We all, looking on the glory of the Lord, with unveiled face, are transformed according to the same image from glory to glory, even as by the Lord the Spirit. You see, therefore, that looking at the thing in itself is not the great formative power. It is only partially so. It is, as it were, material for the great Workman. Our part is the use of our eyes, our spiritual understanding  to be occupied for the moment exclusively with the glory that is presented to us objectively, thus becoming material for the great Workman, not here the Spirit of the Lord, but the Lord the Spirit. He is working all the time. He is working according to pattern. So we have at the back of all this the remarkable statement about a Man, that He is a Spirit. The last Adam is a quickening Spirit. No other man is called a spirit save Christ. A man of Adams race is a tripartite being, with spirit, soul, and body, but of the Lord Jesus Christ it is said, He is a Spirit. We must understand what distinction attaches to Him. It is not that His humanity is denied. His humanity is as real as mine, sin apart, but nevertheless the last Adam is a quickening Spirit. He functions as a Spirit, and that does not set aside what He said to His disciples, A spirit has not flesh and bones as ye see me having (Luke 24: 39). He is a real Man, but functions as a Spirit, a quickening Spirit. You see what we are brought into: how the Lord is operating in us as occupied unitedly with His glory; for it is we all. The Lord the Spirit would bring us to the idea of oneness in this remarkable way, effecting a transformation in us, for the word signifies, as many of us here know, a real change. We are changed into the same image. I believe that carries the idea of sameness to one another, as it does also that we are made like Christ  from glory to glory. You see how the Lord is gradually, here a little and there a little, bringing the truth of the glory of the covenant home to us, attracting us, and showing us that as coming into it, seeing it and looking at it undividedly, the formation goes on. The formation is not merely by our looking; it is by the Lord the Spirit. The authority of Christ is in it, and yet the Spirit of God is in it. 

    Well now, the third passage is intended to appeal particularly to the spiritual. Of course one does not assume there are those here who are not spiritual, but still we have to admit that there are grades amongst the saints, and the apostle said indeed that he could not speak to the Corinthian saints as spiritual. He said they were babes, not, however, simply babes, but babes in Christ. One does not criticise anyone here in suggesting that there are grades of spirituality or grades of knowledge in the people of God. What one has in mind is that whilst we constantly appeal to the young amongst us, yet there are the spiritual, they are listed in heaven. Here the apostle presents the truth that marks the spiritual, in the same way as he does in chapter 3. He puts it as if some were occupied looking at the things that are not seen. While we look not at the things that are seen, but at the things that are not seen, some are doing that. He had just been speaking of what he calls an eternal weight of glory. What a word that is! He says, For our momentary and light affliction works for us in surpassing measure an eternal weight of glory. The idea of weight here is not burden. There will be no burden-bearing in eternity at all. That is a levitical thought in the wilderness. The idea of weight here is substantial; it is not evanescent, nor superficial  it is substantial. Does it not attract your hearts? An eternal weight of glory! Our light affliction, which is but for a moment, is over against this. In chapter 11 of this epistle the apostle gives us a list (it is only a part) of his afflictions. As having read the list we may wonder at his estimate of it, but this is how he speaks of it. What is the affliction of any of us? A mere featherweight as compared with Pauls sufferings. But however severe our afflictions may be, they must be classified as light. I have been speaking here of suffering and of taking our share; not that we seek suffering, but whatever comes, let us not shirk it  let each take his share. It is a great investment, dear brethren, for the more of it we experience for Christ, the more the eternal weight of glory; for suffering works to this end. 

    Then the apostle connects that with while we look not at the things that are seen. I know well enough how we look at the things that are seen, and in a certain sense we are bound to, but the older we get, as we walk with God and get glimpses into that world and the resurrection, the less seen things are to us. Every advanced brother should be able to say something about that. For the idea of experience enters into leadership; that is, going before as walking with God, and thus being able to convey to the younger, not only by word at the Bible reading, but by countenance, general demeanour and the lightness with which we touch things here, that we really are occupied with the unseen; that we look not at the things that are seen, but at the things that are not seen. One would love to be able to lead on a little in this way, that the brethren should see in a practical way that seen things may become less and less, and eternal things become more and more. That is how the apostle brings it in here. He does not go as far as to say that seen things are defiled, wicked, but in saying the best you can about them, they are temporal; they come to an end, and then what is there? What prospect is there when a man comes to the last days, having only viewed the seen things? The very thought of it is distressing. He has no brightness in his outlook at all. But think of the christian! The apostle speaks of himself later as Paul the aged, but what an outlook he had! He began with an outlook, having had visions and revelations of the Lord, and the vista of glory became more and more. He speaks of an eternal weight of glory. It is not weight in the sense of burden, as I said, but solidity of glory; as when we speak of a fine metal, we speak of the weight of it. It is valuable, it is substantial. 

    That is what I had to present to you and I leave it with the brethren and take it home to myself. What is one looking at? What is ones outlook? The apostle says, always bearing about in the body the dying of Jesus (2 Corinthians 4: 10). As soon as one takes this ground, God says, I will help you. So that this passage says we who live are always delivered unto death on account of Jesus, that the life also of Jesus may be manifested in our mortal flesh. 

    Then in this closing verse, as I said before, in looking at eternal things, the weight of glory opens out before us. So that if one comes to dissolution, as the apostle contemplates here (not indeed that we should be unclothed, but clothed upon), that is, if this tabernacle has to be dissolved, it is our wisdom to accept it in the government of God. Moses in his well-known prayer (Psalm 90), calls upon us to number our days that we may acquire a wise heart. So that if dissolution comes, and of course it will, unless the Lord comes first, one is looking at this eternal weight of glory, and death is gain, for to depart to be with Christ is far better. 
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    Genesis 43

    Jacob clings to Benjamin  the Jewish character, in power, of the Lord Jesus, and so of the remnant hope  but there must be complete submission. If Joseph has been rejected by their hatred, Benjamin and all must be surrendered even by Jacob, and Benjamin must take his place with Joseph before the store house of the world, and the best part of Egypt be opened and given to Israel. Joseph must be bowed to of force, and owned according to His revelation of Himself  there can be no keeping of Benjamin, according to Jacobs mind, as if Joseph were not because His brethren had rejected Him. 

    Joseph had taken cognisance of all their condition  there was no escaping. They return humbled by the grace  alarmed by it  having no idea of grace; then, Judah surety for his brother, they own the glory of Joseph without knowing him as their Joseph, as the rejected one  bow to him  find further grace in the restoration of Simeon  and find that they are perfectly known, though they know not. Joseph is by himself, but his brethren according to their age. 
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    THE OVERCOMER (JT 21)

    John 14:21 - 24; Genesis 43:15-17; Genesis 43:25-34; Genesis 44:12 - 14; Genesis 45:12 - 15

    I wish to speak this evening about the overcomer. The Lord spoke of Himself in this term; and so, as in all else, He affords us a lead. We learn from Christ how to overcome. Having set out the thought, He introduced it in all the addresses in Revelation 2 and 3, so that it has special reference to times of departure from divine ways and principles. It has special reference therefore to our times. The peculiar reward in each letter to the assemblies is for the overcomer; and then, what I wanted to enlarge on is that the overcomer becomes a link by which the Lord intervenes for recovery in any given phase of the Churchs lamentable history. The overcomer is the link which the Lord recognises, and through which He intervenes for general recovery. 

    Now, I read from John 14, because the passage refers to the time of departure, when the commandments of the Lord were being generally disregarded, and when His word was not kept; when His words or sayings were neglected. Under these circumstances the overcomer is of special interest to Him. He is, in a word, the disciple whom Jesus loved; for John is but a type in this respect; and his wonderful effectiveness in recovery is set before us to encourage us to be overcomers. He was the disciple whom Jesus loved, and I have not a doubt that throughout the whole history, distressing as it is disgraceful and dishonourable in every aspect, there has been in all the phases of the departure a disciple whom Jesus loved. 

    Thus, as we come down to our own circumstances, when failure happens (as, alas! it does, even with those who have the light of Christ and the assembly) an overcomer is the link, whether it be in a small locality, or district, or country. And the overcomer  however unostentatious he may be, however passive  loves the Lord, and holds himself aloof from those who disregard his commandments. He might have to suffer with them, like Caleb and Joshua of old, who adhered to the light, and yet traversed the wilderness with the people of God who were caused to traverse it for forty years instead of eleven days because of their self-will. He is willing to do that. 

    We hear of no complaint from either Caleb or Joshua that they had to suffer, not for their own self-will, but for the self-will of their brethren; but they shone with divine lustre as they entered into Canaan. God honoured them; they were before God in their souls. They were without complaint. They suffered with their brethren. Moses had given them a wonderful lead; he elected to suffer affliction with the people of God. Whatever their ways, they were the people of God, and he elected to suffer with them. So these two overcomers suffered for forty years with their brethren; but God honoured them. 

    So I wish to elicit from the scriptures in Genesis the confirmation of what I have said, for Joseph, being a type of Christ, gives us a lead. A great principle in Gods ways is to give a lead, and in Christ He has One who sets out every thought He intended to be developed in His people. Every thought that God intended to be developed in His people is set out in Christ; and in Joseph we have a type of Christ, as overcoming. In Benjamin we have a type of the believer who, having such a lead, overcame. Benjamin is the overcomer in this remarkable prophetic outline of Christ and His brethren. 

    As Joseph appears in the household of Jacob, 

    Jacob said to Laban, Send me away. Genesis 30:25. As Christ (figuratively) came into his horizon he was impressed with the need of moving; so he moved and came into the land of Canaan and to his kindred, as it is said. Then again, Joseph is honoured in that as Jacob meets Esau, and his wives and concubines and children passed before Esau and did obeisance to him, Joseph and Rachel pass before him, and Joseph is placed before his mother. It is the Little Child of Matthew and His mother, for Christ must take pre-eminence in every position. Then again, we find Joseph, at the age of seventeen. Genesis 37:2 says, These are the generations of Jacob, Joseph. The Spirit of God lights upon Joseph instead of Reuben; Joseph has the pre-eminence in the mind of the Spirit. 

    And now he immediately proceeds to prove his qualifications  his moral qualifications for the pre-eminence which the Holy Spirit accorded to him; for in the ways of God everything must be based on moral grounds. There is the purpose of God, and there is His sovereign work, but in His ways everything must be based on moral grounds. That is how He works out His ways. Hence it says that Jacob loved Joseph. The overcomer is always loved. This is his portion. As the Lord says, The Father loveth the Son. John 3:35, John 5:20. The overcomer is always loved. 

    Joseph goes to his brethren, sent by his father, and he was with the sons of Bilhah and the sons of Zilpah, his fathers wives. He was distressed at their conversation. He was not drawn into it; he was not defiled by it; he was an overcomer. How easily young men become drawn into evil conversation; how easily they join in it and become defiled by it. Instead of overcoming evil with good, you are overcome by the evil; and you fall; but Joseph did not fall. He carried their evil report back to his father, we are told; and then, although hated by his brethren, his father honoured him  he made him a vest of many colours, suggestive of the varied glories of Christ as answering to His Fathers affections. But the moral state is present, and Joseph stands out against the hatred of his brethren, and he announces the mind of God. 

    As we are standing against evil  overcoming evil, we are sure to get light from God. The two things go together  the overcoming of the evil and the reception of light. The light assures you and forms you in your path of separation from evil. Joseph has two wonderful dreams, one of them indicating the power of life. His sheaf stood up; it had been cut down. That is to say, the Lord, as here in this world, was like corn growing out of the earth, standing up; but when the corn is cut down and bound into a sheaf, we have a type of Christ dead, but alive again  it stands up. There is the power of inherent life. He had life in Himself. That is the light Joseph had in his first dream. He had the power of life in him, and the sheaves of his brethren bowed down to his sheaf. 

    He is distinguished now not only on moral grounds, but distinguished as typifying the Son of God: Marked out Son of God in power, according to the Spirit of holiness, by resurrection of the dead, Romans 1:4. That is the light Joseph had. How confirmatory it was! How establishing it was! Hence he stood up against the withering rebuke of his brethren; the withering hatred, the bitter north wind of hatred. He stood up against it. Then he had a second dream. The sun and moon and eleven stars bowed down to me. That is Christ in heaven, not only risen now, but angels and principalities and powers made subject to him. 

    This was the light Joseph had in his soul, and even his father rebuked him. He stands out alone, solitary, at the age of seventeen, with all the light of God in his heart, a wonderful model for us; a wonderful model for young men, surely. Think of the moral grandeur of that lad of seventeen standing up against the hatred of his ten brothers, and even the rebuke of his father! He is an overcomer  a type of the Lord Jesus, who stood out to the last, witnessing a good confession before Pontius Pilate 1 Timothy 6:13  before him who represented the whole power of the world. He stood out a witness to the truth, as He says, Even as I also have overcome Revelation 3:21; and again, Be of good cheer; I have overcome the world, John 16:33. 

    Well now, Benjamin, in this remarkable history, is a type of the believer overcoming. He is indeed a passive overcomer; but nevertheless he is an overcomer. He had no part in the evil deeds of his ten brethren in their hatred against Joseph. He remained with his father as the object of his affection. Our Joseph is gone; He has suffered rejection, suffered death; but He witnessed a good confession. Beyond the reach of Satans power, His example remains, and He looks for overcomers  passive or active. Wisdom requires passiveness as well as activity. There is a time to be passive in overcoming, and there is a time to be active. Wisdom is to decide. Benjamin is a passive overcomer. There is not a shade of doubt upon his character; not the least hint that he had anything to do with the wickedness of his brothers. 

    Years later his ten brothers go down to Joseph in Egypt, but he speaks roughly to them; they have not brought Benjamin. And I would say to you who are in special need of the Lords help for recovery, if you are to get the Lords recognition  if you are to be brought into His house, so to say  bring Benjamin; be sure to bring Benjamin. You may say, There is no Benjamin in our locality. Then, great is your disadvantage. The ten brothers came down. Joseph knew them, though they did not know him. The Lord has his eye on every one of us. I think of Him tonight as He looks abroad on Christendom  He knows everyone. The Lord knoweth them that are his, 2 Timothy 2:19. As anyone returns seeking to get benefits from Him, they receive rough terms, until they bring Benjamin. These are the terms of love at this particular juncture. 

    Hence Josephs house is not in evidence at all when the ten brothers came down on their first journey for food, for they are not seeking Joseph; they are seeking food. Many are like them today  thinking only of themselves and of their benefits, having no thought of Joseph. But he is thinking of them, and he knows them, though they do not know him. And so his house is not in evidence to us, but his prison is. What! you say, a prison? Yes, beloved friends, a prison. Most of us have had to be put in prison. Most of us have had to be spoken to roughly. But it is in the skilfulness of love he is acting, and this has an end in view; so instead of his house, it is a prison. First of all he intimates that they are all to go there except one. Then he says, I fear God. He wants you to live; He does not want you to die. But your will is to go; that sin is to be discovered; hence the prison walls. Simeon is to go there; the others return. 

    And now they come back a second time, and they have Benjamin with them. If one were to have the ears of all the Lords people on the earth tonight, one would say the Lord is ready to receive you if you come back, but you must bring Benjamin, otherwise rough terms and a prison await you. The Lord knows how to limit us. He knows how to hedge us about and to limit us as we become exercised, so that our wills are broken, and we realise a little how we have treated Him  for we have treated Him shamefully. The prison is intended to break down our wills and to bring our sins to remembrance, for God requires what is past. The Lord will go down to the bottom with us and have everything searched out; hence the prison. But now they bring Benjamin; and directly he is seen the house is in evidence, and Simeon is brought out of prison. It is very beautiful, as you will observe (Genesis 43:16), And when Joseph saw Benjamin with them, he said to the ruler of his house, Bring these men home. 

    It is the skilfulness of love  the prison is past. Benjamin is brought; the overcomer is in evidence, and Joseph says, Bring these men home. There is a home for you. Then he says, Slay, and make ready, for these men shall dine with me at noon. Now look at that! So they dine. Joseph comes home at noon. Some of us are very neglectful of Christ; He is so little in our minds. We think He is somewhere away in the heavens, inactive. No, beloved, He is a Man of affairs, a Man of great affairs. 

    He works  it may be mediately. He works through one and another like Paul, but He works; and He comes home at noon. You have been neglectful of Him, but He is not neglectful of you. It may be that in the early noon Joseph had been thinking of them and devising how to reach them. You see, this is the service of Christ. He is a Man of affairs. Think of what is in Christs hand at the present time. All the powers in heaven and upon earth are subjected to Him; and He is Head of the whole of humanity. Is that nothing? It is immense to Him. He has removed in His death all the liabilities that lay upon us, and He is now the active Head of humanity. It is a wonderful thing to be a man, to have such a Head as Christ. He is devising how to help us  how to help men. 

    Joseph comes home at noon, and they are to dine with him. But still there is a distance. It is, to my mind, like Revelation, the book of distance; but it is the book of love, for it is written by the loved one, John. Christ is seen girt about the breasts with a golden girdle. His love cannot flow out. Why? Because of your state, your carelessness; yea, not only that, but because of your associations. You have been following with those who hate Christ; as was said of Jehoshaphat  he was associated with those who hated Jehovah. He loved Him himself, but was associated with such men; and you are not going to escape; you are to be made to feel it, so the distance remains. 

    Joseph sits by himself, the Egyptians by themselves, and the sons of Jacob by themselves. There are three groups sitting down. Nevertheless they are in Josephs house. They have come into the place of his affections, and they are beginning to realise it; those affections are extending into their hearts. Joseph sent five times as much to Benjamin as to any of the others. You see how the Spirit of God reminds us that the overcomer is not neglected. He has had to suffer with the others, but now he is coming in for recognition, for God is infinitely fair and righteous. Thus Benjamin is honoured even in the time of distance  he has five times more than the others. 

    How often we see that in a handful of brethren, despised in a town. One goes into their little meeting and finds that they have five times more than those outside who are active and more renowned in the world. I do not deny that people at a distance do get something from the Lord, but I do say that these few brethren who love the Lord and seek to keep His commandments get five times more, and it is to him that hath it shall be given. Luke 19:24. 

    Well now, in the next passage Benjamin has Josephs cup. You see we are drawing near to the end now. It was really an honour to Benjamin. He was the least. What you will observe in all these affairs is that the birthright is recognised  they are set down according to the order of their birth. But how out of keeping with the whole situation, talking about birth and priority when they were guilty of murder of the vilest kind. Joseph passes over the ten and has his cup placed in Benjamins sack. Happy Benjamin! Although for a time it seemed sorrowful, it was the recognition of Benjamin. It was the cup of Joseph  the cup in which Joseph divined  in Benjamins sack; and this brought the whole underlying situation to light. It is really a question of the love of God coming in and searching us out, for God is faithful, and. He comes in in connection with Benjamin, the overcomer. But He searches out everything; every one of them is searched out. 

    And now Judah comes into evidence  the leader in their repentance. He is not an overcomer, but the leader in repentance. That is a great point. God, as I have said, always works on the principle of a lead, and Judah is the leader in repentance. So Judah and his brethren come into Josephs house, and Joseph is still there. He is not away now on business; he is at home, for the recovery of his brethren was the great business he had in hand. Then you have the disclosure, and as Joseph makes himself known to his brethren Benjamin is again honoured. He says to them, Behold, your eyes see, and the eyes of my brother Benjamin, that it is my mouth that speaketh unto you. And ye shall tell my father of all my glory in Egypt, and of all that ye have seen; and ye shall haste and bring down my father hither. And he fell upon his brother Benjamins neck, and wept; and Benjamin wept upon his neck, Genesis 45:12 - 14. 

    The overcomer is thus in complete correspondence with Christ. He weeps on the necks of the others, but they do not weep. Benjamin is the overcomer. 

    The eyes of my brother Benjamin, Joseph says. He singles him out, and then weeps upon his neck. There is correspondence between Christ and the overcomer. Jonathan was not an overcomer, as you will remember. He loved David, but remained with Saul; and so the weeping of David exceeded the weeping of Jonathan. Benjamin wept upon his (Josephs) neck, and then Joseph weeps upon all the others; they all came in for his embrace, but it differed from his brother Benjamins. After that his brethren talked with him. 

    There is now full recovery; full restoration and liberty to speak to Christ. So, dear brethren, I think you see how all this links on with John 14:21, as indicating the overcomer. He that hath my commandments, and keepeth them, he it is that loveth me. See now what he comes in for, for the Lord says, He that loveth me shall be loved of my Father, and I will love him, and will manifest myself to him. John 14:21. In other words, one thus described is lovable  he is an overcomer  he corresponds with Christ. Christ sees Himself reflected in that overcomer. Christ overcame; He kept His Fathers commandments; He carried out His Fathers will at the cost of His life. 

    So whether you are an old person or young person, man or woman, loving the Lord, keeping His commandments, you will reflect Himself, and you come under His eye as a lovable one; you come in for the overcomers share, and that is love. I will love him, He says, and my Father will love him, and I will manifest myself to him. John 14:21. Can anything exceed this? It is what an individual may come into. It is available to us as loving Christ. 

    And then He goes on, in answer to Judas: If a man love me, he will keep my words; and my Father will love him, and we will come unto him and make our abode with him (John 14:23). I think His words there is what is spoken in general. He says to Philadelphia, Thou hast kept my word. He says further, I will make them to come and worship before thy feet, and to know that I have loved thee, Revelation 3:8,9. The overcomer comes in for love. There is nothing in the whole universe to be compared with love. Love remains, and the overcomer comes in for love, and he gets five times more than others, like Benjamin. He gets the love of the Father and the love of the Son, and They come to him and make Their abode with him. To my mind it is wonderful. The one who loves Christ and keeps His commandments is an overcomer, and comes in for love  the Fathers love and the Sons love; and, moreover, They come and make Their abode with him. 

    Hence, dear friends, the incentive to be overcomers  not only to go in for this wonderful love of the Father and the Son  but to become the link for the recovery of others. I have not a doubt that is how, historically, the light we are now enjoying came about. There were those who loved the Lord and kept His commandments in spite of the opposition raised on every hand; hence the light came in, and it is coming in in relation to our overcoming. I believe the secret of the maintenance of the testimony right to the end depends now on overcomers. As we overcome we shall get light, and abundance of it, and we shall get love  the greatest thing of all; the Fathers love and the Sons, and They will come to us and make Their abode with us. 
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    NEARNESS TO CHRIST AND PUBLIC SERVICE (1) (JT 29)

    Ephesians 2:11-13; Ephesians 2:17,18; Genesis 43:31 - 34; Genesis 45:1 - 4

    SLDo you suggest that these scriptures contain the way of the recovery of affection, not only to the Lord, but to one another? 

    JTQuite so. Ephesians presents what God has effected in Christ. We have been brought near  brought near through His blood. I was thinking of the difference between being brought near and drawing nigh, the former is what God has effected, the latter is our side. I thought Genesis would help us as to how we are brought near, as already in the relationship of brethren, but at a distance from God and from Christ practically, through our state. Ephesians, in keeping with the parable of the prodigal son, shows us how we are brought near who were afar off  we have been brought near in Christ, through His blood, and then we have access to the Father through Him by the Spirit. That is the truth from the divine side, but it has to be taken up; and it is in taking up the privilege of drawing near to God by the Spirit that the question of our state and associations comes up. 

    RWGSpeaking of state and associations, do you get these in what you read in Genesis? 

    JTYes. Chapter 43 gives an extraordinary set of facts. Joseph has bread set on for him by himself, for his brethren by themselves, and for the Egyptians by themselves. That does not indicate nearness or family relationships. Although there is food and the position is in the house, as the chapter teaches, yet we are impressed with the distance that existed, the distance with which, in the antitype, many are content  content to be fed alone, to remain by themselves, different coteries or sets feeding by themselves; but it does not satisfy the Lords heart. 

    RMcBWould that be occupation with self, do you think? 

    JTWell, division is there, groups feeding each by themselves. 

    WWThat is what the Corinthians did. 

    JTQuite so. That sort of thing sprang up there, and has developed into the grossest forms now. The Lord is not indifferent to it, nor has He been. He cares for all His own, nevertheless. 

    PJGYou mean in all the systems around? 

    JTYes. 

    HHIs it not important to see that from the divine side all the distance has been dealt with, as in Ephesians and in Luke 15? But, as you were saying, the exercise is as to how far we are in line with the fact of all that having been disposed of. Is that your thought? 

    JTThat is right. I am thinking particularly of the passages in Genesis showing typically that groups feed by themselves; whereas the Lord has to eat by Himself, so to say, in those circumstances. In view of a move such as is depicted in the chapter, the house comes into view; as soon as they bring Benjamin down to Egypt, the house is in view and one over it. And it is said of Joseph that he came home at noon, so that from his point of view the conditions were there, the family affections to be reciprocated from his side, but not from their side; and certainly not among the Egyptians, for, they could not have anything to do with the Hebrews. They had their own discriminations. 

    JMcMThinking of what God has effected, is that why we are made nigh by the blood of Christ? 

    JTYes; the blood represents death, in the sense that it can be applied, I think. It is that side of the death of Christ that has to do with Gods rights. 

    JBDo you think that Joseph recognised that in Judah, and that he could then ask them to draw near? 

    JTI think he did. In Judahs speech you have the recognition of the rights of the father and of the child. Judah represents progress being made. Chapter 43 is the house, Benjamin being in view. Benjamin, I think, is the overcomer; not yet having overcome, but he is in that way  he had no part whatever in the guilt of the ten. So that as he comes into view you have the house and one over it who is in the secret of things. But what has been said about Ephesians is a good basis to go on, that from the divine side we are brought nigh by the blood. We have a status before God from the divine side, and His rights are fully met by the blood of Christ. 

    RMcBHe that spared not his own Son, but delivered him up for us all, how shall he not with him also freely give us all things? (Romans 8:32). God has come out thus. 

    JTYes; He has come out to bring us near, that is the point. Love abhors distance, and He would have gentiles near, but if He brings them near, it must be in keeping with His own rights; so, while the status is in Christ, it is by His blood. 

    RAWould you say that the blood suggests the thought of the removal of distance? 

    JTExactly; it is that which may be taken and placed before God. It is placed before God in the sin-offering, so that the distance is removed thus. It is not only that God can come out, but also that man is brought near. In Ephesians it is not that God has reached man where man was  that is Romans; but that the gentiles are brought near, showing that that is what God has in His mind. In Romans He has come out to where we were; in Ephesians He has come out that we might go in. 

    HD'ACIt could only be in Christ Jesus. The blood would remove all distinctions, would it not? Then, allied with that, there is in Christ Jesus. 

    JTYes. In Christ Jesus is the thought of the status in which we are set up before God. The blood is that which meets His rights. 

    RAYou were referring to associations, had you in mind that our associations can hinder our enjoyment of these things? 

    JTWhat has come about today is that christians have set up barriers between themselves and God, whereas His thought was that they are to be brought near. They have reverted to the old barriers which God has done away with. God has done away through the rent veil with these barriers that stood between Him and men. God began by bringing the gentiles nigh, and that not only objectively, as we say, in Christ and by the blood of Christ, but He gave the Spirit that we might have access to Him. 

    HHIs not the activity of divine love set forth in the blood of Christ, all the value of the One whose blood is poured out? I was thinking of what the apostle says in Acts 20:28, shepherd the assembly of God, which he has purchased with the blood of his own. Does it not show what lay behind the blood? 

    JTQuite so; the Holy Spirit is the witness in our hearts to that love. 

    WDGDo you think the silver cup would give a link between these chapters? Was it not Josephs mind that they should drink with him? 

    JTThe cup is no doubt the link; it was his cup. I am thinking particularly of Ephesians 2, how it brings out what was in the heart of God. He has wrought to bring us nigh, we who once were afar off. 

    SLIs not relationship with Christ a most powerful thing to attract our souls? 

    JTIt is indeed. Ephesians shows, not simply that God has come out in Christ to where we were, as in the case of the man who fell among thieves, but that He has wrought to bring us nigh; and so that we might draw nigh He has given us the Spirit. We are told that the Lord coming preached the glad tidings of peace to you who were afar off, and ... to those who were nigh (Ephesians 2:17); and then it is said that by one Spirit we both have access to the Father through Him. 

    SLSo that nearness is secured by the blood of Christ, and that is entered upon as the Spirit forms us. 

    JTQuite so. It is by the Spirit we draw near, according to Ephesians. It is presented as if God brought about these conditions; now, can we take them up? The gentiles have reverted to the old state of things, of distance between God and themselves. The whole system of so-called worship abroad in christendom implies distance between God and His people; it is a denial of the dispensation. And what God is doing now is to bring about nearness to Himself in His children, to bring us nigh in a practical way. 

    W.D.G. Is it priestly? 

    JTIt is. You find all depends on the skill of Joseph in this section of Genesis. Everything hinged on Josephs skill in dealing with his brethren. What is before us is the Lord in His apocalyptic character. He has to be apprehended, since the great falling away, in His apocalyptic character. The addresses to the churches in the book of Revelation imply distance, but distance with a view to a state of things being brought about in which the Lord can manifest what He is to His own. He brings about a state of love amongst the saints, and thus He can show what He is to the assembly, and what the assembly is to Him. 

    QuesDoes not Genesis 44:14 correspond with what you are suggesting from Revelation? In Revelation John falls on his face; here the brethren fall down. 

    JTThat is good, it shows they are being led on. The Lord works at a distance under such circumstances. He cannot assume to be near to us if we are in a bad state, He has to maintain distance. 

    WDGThe rough speaking (Genesis 42) then has to do with the fact that He would have us near Him. 

    JTThe whole process is in order that we should be near. Love abhors distance, and what impresses you is the skill of Joseph in bringing about the nearness. 

    QuesIs that in any way seen in the woman who touched the hem of His garment? 

    JTThere it is a question of touch, that is, contact for healing power. You see in these chapters in Genesis how the ten brethren must come up with Benjamin. It is Benjamin that is the link, they came up with Benjamin. Then the house comes into view; thus they are drawing near to the time of disclosure. In this we learn how the Lord can make known what He is to the brethren, what He is to the assembly, and what the assembly is to Him. If He can find a few answering to it, He has opportunity of disclosing what He is to the whole assembly. We must apprehend Him as to what He is to it. 

    RMcBWould you speak of the kingdom in connection with Benjamin? 

    JTI think Joseph is in that position  the lord of all Egypt. But in the presence of Benjamin the house comes into view and the ruler of it, who is in the secret of things. 

    JHIt is a time of activity on the part of Joseph. He is not yet ready to ungird himself. 

    JTWhile christendom remained as it was through all the centuries, there was no thought of the Lord ungirding Himself and sitting down, so to speak, in the evening. The Lords supper is the evening meal, that is to say, it suggests freedom from ordinary activities; whereas what you get here is a noonday meal  it was the time of day when things were being done. Although they had the repast and rejoiced, it was not the Supper, it was not the evening meal. The evening meal is the Lords supper; He introduced it then. Of course He does not eat it  I speak of it as the occasion in which, love existing in those partaking of it, the Lord is free to be with them. 

    LDBWhy have you alluded to the house frequently in this connection? 

    JTI think it indicates that that is what the Lord has before Him in all these dealings; He has nothing less than Ephesians before Him, He has the very best before Him; the full thought of the house is in Ephesians. 

    EPIs Ephesians priestly nearness, or family nearness? 

    JTI should say both. 

    EPWould you say a word as to the distinction? 

    JTPriesthood is based on the family relationship. Through him we both have access by one Spirit to the Father is family, insomuch as it is the Father that is approached; but it is also priestly, for we must approach in holy intelligence as well as in family affection. 

    RemNo one could be a priest unless he were a son of Aaron. 

    JTNo. In Leviticus 8:13 the word is, Moses brought Aarons sons near. The gathering of the congregation was to be at the door of the tabernacle, and they were brought near; so that they were in full view of all that in which their service was to be carried on. Then they are clothed with their high caps and vestments, so as to be qualified to have part in that service according to God. 

    EPIs the nearness in Hebrews 10 equal to this nearness in Ephesians? 

    JTI do not think it is quite on this level. Hebrews is elementary; we draw near there by the blood; the access is by the blood. Having therefore, brethren, boldness to enter into the holiest by the blood of Jesus ... let us draw near, (chapter 10:19 - 22). Of course there can be no approach to God without what is presented here, but it is not the same level as Ephesians. In Hebrews you need the high priest. Ephesians does not say that; it says, through him we both have access by one Spirit unto the Father. 

    FWWWould this nearness involve not only moral suitability, but frame of mind and movement of affection? It is not mere material closeness. 

    JTIt is a question of what goes on in your soul. You see how God has wrought to bring you  through the blood; and then by the Spirit you may draw near through Christ. 

    RemIt says that on the mount of transfiguration they saw no man, save Jesus only (Matthew 17:8); and here Joseph says, Cause every man to go out, as much as to indicate that the blotting out of every other thing from ones heart induces what the Lord is wanting  nearness. 

    JTJoseph ordered everybody to go out; that is to say, the time had come for him to make disclosures; whereas in John 20 the saints are concerned that there should be no foreign element there  the doors were shut. 

    QuesWould the family features you are suggesting be seen in Benjamin, he had the same mother as Joseph? 

    JTThat is what comes out. The link was between Joseph and Benjamin. The recovery implies that the saints are not only brought back to the same father  that is, God is our Father  but to the same mother, the saints are brought back to the assembly  that is the work of the Spirit. We are brought to Galatians  Jerusalem above is our mother. These men were sons of one father, that was their boast; they could not say they were sons of one mother, because they were not. Most of the saints of today hardly dare say they are sons of one mother for they are in different systems. God is aiming to bring us to that; but as long as I am allied to a human organisation, that is my mother, and I am taking character from it, whereas Benjamin had the same mother as Joseph. 

    QuesYou referred to Benjamin as a type of the overcomer; would that be the state which would be produced suitable for this? 

    JTI think so  the saints brought to the apprehension of the church in some sense; as soon as Benjamin comes into view, the house is referred to. Now you have got the conditions, the father and the mother, and the house comes into view. The house of God is not composed of people who have different mothers. 

    SLThe soul, being conscious of relationship, reaches up to the house. 

    JTBenjamin is fit for the house; in the mind of Joseph the house was essential to that one. As soon as he saw Benjamin he was moved, he was stirred in his inner affections; and you can understand how, applying that to Christ, in the overcomer you have one who recognises only one mother, that is, the assembly; there is the abandonment of human organisation for what is of God. 

    HHMany souls speak of God as their Father and seem to be sensible of the relationship, yet fall short of what you are speaking of. 

    JTThey do. The house conditions are not really depicted in chapter 43, Joseph (that is, Christ, typically) eating by himself, and the Egyptians eating by themselves, and the Hebrews eating by themselves; 

    that is not suggestive of house conditions, nevertheless the house was there. 

    RemHe would seek house conditions with them before he could ungird himself. 

    JTYes; so chapter 44, as has been suggested, brings in the cup. 

    QuesWould the cup suggest what is introductory to the house of God? 

    JTYes. It was the cup in which Joseph divined. Joseph would retain Benjamin through the cup, the cup was the link. It was a humiliating process so far as Benjamin was concerned, but it was very effective. You want what is effective, however painful. Joseph was operating in all this to bring about, not only the house, but house conditions. 

    QuesIs that 1 Corinthians 10? 

    JTQuite so. In Corinthians you get the cup mentioned first  it is a cup of blessing  but then you get the bread. What you want is a complete idea in divine things, not a partial thing. Some of us were remarking the other day about the woman of Sarepta, who was a widow. The prophet said, Fetch me ... a little water in a vessel, then, as she went for that, he said, Bring me, I pray thee, a morsel of bread in thine hand (1 Kings 17:10,11); there is not a whole idea in it  it doubtless alluded to her state; she was not governed by a complete idea, neither are any christians in the systems, they are partial. Then he says, make me ... a little cake first  not a little morsel, but a little cake  that is a complete thought. That is what God is working for, to bring about a complete thought  that is Christ. A cake is a complete thing in itself and that is the Lords supper, it is bread, not a piece of bread. What is right is a cake or loaf; there is thus before us a complete thought of Christ and of the assembly also, and that is what the Supper conveys to you. The bread which we break, 

    is it not the communion of the body of the Christ? Because we, being many, are one loaf, one body (1 Corinthians 10:16); that is a complete thought and it brings about unity. 

    JPGSo the Lord reproved Sardis, He had not found their works complete before His God; (Revelation 3:2). 

    JTExactly. They were wanting in completeness. All that which man builds up is wanting in completeness, but in Christ you have a complete thought, and that is presented in the Lords supper. Rightly apprehended, it works out in completeness in every way. 

    HHWould the woman of Sarepta typify people who are exercised about individual things and with no spirit of adjustment as to what is connected with the assembly, resulting in saints being held up in regard to entering on privilege and unable to touch the Ephesian side of things, because, although there is a certain amount of exercise, things are not in suitable adjustment? 

    JTQuite so. Ephesians 4:13 is, until we all arrive at the unity of the faith and of the knowledge of the Son of God, at the full-grown man, at the measure of the stature of the fulness of the Christ. 

    JBHave we a similar thought in Ephesians 1:23, his body, the fulness of him who fills all in all? It is complete. 

    JTYes. God graciously takes account of us; if we are thinking of a morsel, He is able in grace to bring the whole together in our souls. The prophet conveyed to the woman of Sarepta the idea, a little cake; but he says, Make for me first. 

    HBReally the thought of a sect is a broken part. 

    JTThat is it, exactly. They can have their piece of bread, but those who are intelligent about Christ want the whole loaf. You are formed on those lines, and thus you become a member of Christ. 

    SLEven in Romans and Corinthians and Galatians, the Spirit of God had the very highest thought before Him. 

    JTYes, God has never anything less than that, so the house comes into view in Genesis 43 that house conditions might come about. 

    SLNothing could possibly satisfy the heart of God for His people but to bring them up to the affections and love of the bride. 

    PJGWould you say that the introduction of anything of man is productive of distance, such as organisations and rules of etiquette, or anything official? 

    JTYou see, what the religious world would say is that a part will do for Christ; they acknowledge the divisions as if they were good enough for Christ. But they are not good enough for Christ, He wants the whole church, and He would bring that about, in principle at least, by introducing the bread. The bread which we break (1 Corinthians 10:16) signifies one whole. 

    DMcIBeing in the good of that, you would be a help to others. 

    JTJoseph insists that they must bring Benjamin, because I think Benjamin represents what is in his mind, he had the same father and the same mother as Joseph. This thought is reached in Exodus 6:20, where those who lead in the testimony, Moses and Aaron, have the same parents. 

    RemBenjamin represented the true family of God. 

    JTYes; Joseph had that in his mind, and the basis of it was that he and Benjamin had the same father and the same mother. The others had to come to that, but that was the line on which God was working. You cannot leave Benjamin out if you are to reach the whole idea, you must bring him in, otherwise you have fragments. Fragmentary things will never do for God or Christ. Paul says, I have not shunned to declare unto you all the counsel of God, (Acts 20:27). 

    HLIn that connection, would you say a word about the twelve shewbread loaves? 

    JTThey represent a whole administrative idea. Twelve is also suggestive of what is capable of divine manipulation, it being so very divisible. 

    QuesWhat would be the aim of that manipulation? 

    JTTo get the greatest possible service. We do not need to be together, as we are now, for instance, for that. You may be sent in one direction in the world, and I in another. We are subject to divine manipulation, so that the greatest possible results may accrue. But although we may be working severally and at distances from each other, as under the Lord, we are in unity and co-operating to the same end. 

    QuesHow does Josephs cup test us today? 

    JTIt enters into the Lords supper, I think, in the way in which it is presented to us in 1 Corinthians 10, the bearing of it in our everyday life. 

    QuesDoes the death of Christ come in, in that regard, as serving us? 

    JTI think it does. You see Benjamin had the cup. It seemed a calamity that he had it, at first, but the calamity is changed, it was for his advantage that he had it; he is brought back to Joseph through it. The process was humbling, but it was effective. We are brought back to God in connection with a high order of things, not mere discipline; there is this, but you are brought back with very high things  the cup that Joseph used, for divining was no small matter. It refers to a very high level; we want to be brought back on the level God has designed for us. You remember it is said of Paul that he reached Ephesus through the upper districts; (Acts 19:1). There was not full recovery at the Reformation, the church was not reached at all, things were on a low line, whereas the recovery of the last century was on a high level, it is in connection with that which is most valuable; in the type the very cup with which Joseph divined. Luther and others of his time were raised up and used of God, and so we owe them much under Him, but the church and the purpose of God generally were not reached; room was not made for the Holy Spirit. By way of contrast, we see how wonderfully honoured the saints are in these days, brought back to God on the very highest level. 

    RemYou want to be recovered to something. 

    JTThat is the very thing. Then we see the state of Judah, who represents the ten. He is concerned about their father, an old man (he had right feelings), and his youngest son, whom he loved. His brother is dead. His brother, note, not our brother. Judahs remarks lead up to the line Joseph was on. We have an aged father, and a child born to him in his old age, yet young; and his brother is dead, and he alone is left of his mother; and his father loves him. Such a group of circumstances arouses the most tender family feelings. These are in keeping with the cup. 

    QuesWhat answers to the cup today? 

    JTIt says, the cup in which indeed he divines. Think of being brought back in connection with that by which the Lord divines! The eyes of the Lord run to and fro throughout the whole earth, (2 Chronicles 16:9). And in Revelation 3:1 we read of the seven Spirits of God. It is in that connection we are brought back in connection with the Spirit of God. It is said that the spiritual discerns all things, (1 Corinthians 2:15). 

    QuesDo you think that God is exercising us to bring about family affections for the comfort of His own heart? 

    JTHe is. The Reformation did not reach the church level. Someone was saying the other day that it is very doubtful whether Luther reached the first verse of Romans 5; he spoke much of being justified by faith (and of course we thank God for this and the great stand he made), but was there peace with God, access into favour, and rejoicing in hope of the glory of God? That is the line. The Lord has nothing less for us today than Ephesians. 

    QuesIs it not by means of the truth that we are recovered? Ye shall know the truth, and the truth shall make you free, (John 8:32). 

    JTYes; but justification by faith was truth, but not the whole truth. The cup, so to speak, was not there at the Reformation. Whereas what we are considering here shows in type that recovery is on the highest line; we are brought into the family consciously, and all that is contrary is put out. 

    QuesDid the Lord approach the woman in John 4 on that line? 

    JTOn the line of worship of the Father. Joseph put all out here. Chapter 43 contemplates operations  Joseph comes in at noon from his business  but that is not chapter 45, there all are put out and no one is there but Joseph and his brethren; it is the time of disclosure, of manifestations, wherein he shows what he is to his brethren. In chapter 44:14 we read that Joseph was still there  in the house  when his brethren returned, as if waiting and not occupied with other things. So that what follows occurred in the house. 

    QuesDo you connect this cup with the cup of the new covenant? 

    JTWell, no doubt it is connected, but it is really on a higher line  it is what Joseph uses, by which he drinks and divines. Today nothing will answer the Lords heart but the very best He can give for His brethren; you can see that now we are to be brought into the secrets of the Lord, what He is doing. Having that cup looked like a calamity, but it was not; in result it meant that they were brought into his presence as brethren and he was revealed to them. Then, secrets were revealed to them as to what was going to happen. The idea of divining is, the Lord discerning and taking account of things. We have the mind of Christ, the means of thinking as He thinks. 

    LDBIn that way there is nothing much more testing than the love of God. 

    JTOh, it tests you, surely! but do you not think that the Lord in all these centuries has had His own mind about things? The book of Revelation shows that everything is known to Him. Having His Spirit we come into the understanding of all, and we are brought consciously into the family. So we are lifted out of the whole realm of current religion into an order of things in which Christ is operating  that is the line of recovery. 

    RemJohn is marked out as the one who leaned on Jesus breast. 

    JTYes; he was like the Urim and the Thummim, through him the mind of the Lord was obtained. 

    QuesIs it like, I call you not servants ... but ... friends, (John 15:15)? 

    JTQuite. You are brought into a realm where you get to see how Christ has been viewing things all through the centuries. 

    QuesWould it suggest that Joseph saw something in Benjamin to which he could commit himself? 

    JTI think it does. Benjamin had the same father and the same mother as Joseph. 

    RemIn many minds, the cup is buried in the food sack, they view it as a means of grace. 

    JTQuite. 

    QuesIs there any difference between that and Luke 15? 

    JTI was thinking at the beginning that it corresponds with Ephesians; the prodigal is the gentile brought near and made suitable for the divine presence. What you get in Genesis, is, I think, the family of God, as we may say, in parts. Benjamin represents the real thing; he had no part in the wickedness, and he had the same mother as Joseph; and so Josephs requirement was that they must bring Benjamin. As soon as he sees Benjamin the house is in view, and he is moved. He comes in at noon; he has not reached the end yet, but he is nearing it. Set on bread  it is a question now of the administration of the goodness of God; it is carried on in the way of distance  for him by himself, and for them by themselves, and for the Egyptians ... by themselves  that is how the matter stood. And then the cup comes in because he would bring Benjamin near; Benjamin must be the link, and he has to be brought back, and when they returned Joseph was still there, as if waiting for them. Then comes Judahs speech, and the Egyptians are put out, and he makes himself known. 

    RemIt is not only the cup in which my lord ... divineth, but the cup in which he drinketh. 

    JTYes; you can see therefore what a high level we are on. You get into the way of divine enjoyment. 

    QuesYou spoke of Benjamin having to go through apparent calamity, what would answer to that? 

    JTWell, you have to go through things with your brethren, even though you may have no part in the guilt. You cannot escape the ordinary discipline, but the Lord has His eye on you specially. In chapter 44 we are introduced into an order of things where we learn the divine way of viewing things, and doing things. That is, to my mind, very wonderful, and indicates the peculiar character of the present time. The great revival is in relation to the very highest things. 

    RemWith Israel the revival comes in through Benjamin, Let thy hand be upon the man of thy right hand, upon the son of man whom thou madest strong for thyself, (Psalm 80:17). 

    QuesDo you think that the features of Benjamin are brought about through exercise? I was thinking of the death of Rachel. 

    JTYes. Judah conveys what they had reached, in telling what he was to his father. 

    RemBenjamin would be far removed from any party spirit. 

    JTThat is what I thought. He recognises the assembly, in principle. Brought to this, you disallow all partisanship, you come into the good of the house. But then the others are to be brought into it as well. The Lord, if He is operating with an overcomer, has the whole idea before Him, He would bring all into what the overcomer has. In the meantime Benjamin has to suffer with the others, but he is already reminded of the place he has, in the five portions, he has already a testimony to the place he has with Joseph. Later he gets the kisses. 

    RemComing into the light of these things involves a good deal of suffering. 

    JTHowever spiritual you are, you go through with the brethren whatever may come upon them through the governmental dealings of God. 

    RemHe was the only one who wept on Josephs neck. 

    JTYes; he responded fully to Josephs affections. 

    HD'ACThe picture is not complete without Judah coming forward and taking a large share of the blame. That spirit is important, is it not? He was not the guilty one, but he faced the situation, and it was through his admissions and confession that Joseph saw the time had come to make himself known to his brethren. 

    JTJudah therefore represents what was becoming in the ten; he did not speak for Benjamin. Judah in his exercises represents the ten  all as responsible. The Lord has nothing less than that before His mind; therefore, as Judah speaks, Joseph says, Cause every man to go out from me. It is a question of showing, typically, what Christ is to the brethren as a whole. 

    RMcBIs that so that He could seek all his brethren? 

    JTQuite so. Every man is put out. It is not now a question of doing outwardly great things, but of being engaged with his brethren. In that day ye shall know that I am in my Father, and ye in me, (John 14:20). The Lords prayer in John 17 shows what they were to Him, they were enough to engage His affections. 

    Here it is disclosure of His relation to us  under these circumstances He makes us know that we are His brethren. This is marked by great feeling  Joseph wept aloud as he made himself known unto his brethren. 

    Then he said, Come near to me, I pray you. And they came near. Then follows the expression of mutual affection. All this shows in the most striking and affecting way how the Lord has wrought at the present time to bring His own back to Himself in the apprehensions and realisation of the most exalted family relationship. 
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    THE ACQUISITION OF MORAL POWER (SMC 4)

    Genesis 43: 1 - 15; Genesis 44: 14 - 34; Genesis 49: 8 - 12

    I have on my heart to speak a word on how moral power and moral weight are acquired. You will notice that in the passages we have read there is constant reference to Judah; and Judah, as we know, particularly emphasizes this side of the truth. We are told in Chronicles that Judah prevailed among his brethren, and of him was the prince. I am sure that there would be a desire with all of us to acquire greater weight and power morally with God and with men. The prince suggests that idea. And I might say that there is no royal road to acquiring moral power, as men speak of a royal road, there is no short cut to it. It involves much heart searching, but God is ready to help us if we are desirous of acquiring power morally with Himself and with men. The whole bearing of the teaching in Romans has in mind that the believer should learn how to acquire moral weight and power. We can never acquire it if we do not begin in ourselves. It is important with every one of us in regard to the truth that we begin with ourselves. We must let the truth have its way in our own souls before we seek to bring it to bear upon others, and the teaching in Romans is to help the believer towards this end. Not exactly to acquire power officially, but to acquire power morally, as with the help of God we learn to deal with sin - sin as it bears on us externally, and sin as it is in us internally. No one is of much moral weight in the testimony unless he learns how to deal with this great matter of sin in himself. The exercises of Romans 6 and 7 are essential to this end. Many a believer has been crippled morally by never judging the principle of sin as in Romans 6, operating in the world around us, and affecting us too in the way in which it sometimes does. But through our baptism the moral door out of the world has been found, and we are to hold ourselves free from it. I would say to the young people that it is especially needful for us to hold ourselves free from the operation of sin upon us in a damaging way, as Romans 6 says, Should we continue in sin that grace may abound? Far be the thought. We are to learn to take up the teaching linked with our baptism. All here, I suppose, would be baptised, and we have to learn how to take up the teaching linked with our baptism, for it involves salvation from the world in all that is around us. We will be effective in the testimony and acquire moral weight and power, as we give full room in our souls to the truth of deliverance from the world as presented in Romans 6. Paul could say, Thanks be to God, that ye ... have obeyed from the heart the form of teaching into which ye were instructed. 

    Then I may briefly allude to the teaching of Romans 7. It is a difficult chapter, but it is a chapter that is a great help and a great advantage in the working out of matters in our souls, in view of the acquisition of moral weight and power, because we must understand and learn how to deal with sin in ourselves. We are never called to die to sin in us. We die to sin outside of us as an operating principle in the world. The teaching of the glad tidings involves that we are to be set free, delivered from the power of sin working in us. Many a young person is detained by the difficulties of the teaching linked with deliverance as in Romans 7. We set up a standard for ourselves, and maybe we feel we have fallen short of it, and distress comes into our souls and darkness comes into our minds, and we begin to wonder whether we have any appreciation of the truth at all; we begin to wonder if we have had any link with God. I know what I am speaking about; I have gone through it. I know what it is to wonder whether we should go out of fellowship, whether we have any link with God at all, the enemy working in the midst of the darkness linked with deliverance. But on the other hand, there is all the strength and support of the new husband, the Lord Jesus Christ, standing by us, so that we might be carried through on the strength of the bond of affection between our hearts and Himself. I would say to the younger brothers and sisters that if you are having a struggle within yourself, if there is darkness in your mind as to your state of soul, remember to keep your eye fixed on the new husband, the one to Whom we have been married, free from the law as we have been made through His death, Dead to the law by the body of the Christ, to be to another, who has been raised up from among the dead in order that we might bear fruit to God. I feel that what is being said in this regard is important for the younger ones, because we wonder sometimes where we are. We wonder just how we stand in these difficulties of soul, and divine Persons would help us to face the matter thoroughly, because it is on these lines that we acquire moral power and moral weight. If I can deal with the matter in myself, then I have gained the advantage of being thus equipped to deal with it, not only in myself, but to deal with it as it may come up in circumstances around me. 

    I now come to Genesis 37 where our attention is focused on Joseph, as the centre of Jacobs love. These are the generations of Jacob. Joseph, being seventeen years old, and then we are told that his father loved him. In the passage that we have read we also see Benjamin coming in on this line; there is a link of affinity between Joseph and Benjamin. They are of the same mother, and they are both the objects of Jacobs love. But following chapter 37 where Christ is so distinctly brought upon our view, in chapter 38 Judah develops a link, as alas, many do sometimes, with an Adullamite called Hirah. He goes down, as it says, and what a going down it was; for in the sin, the shame, and the degradation linked with that path, there was no moral weight acquired by Judah. It may have started with just a little thing, just a little friendship, just a little association with an Adullamite. It may have seemed all right to Judah, but it was not in the line of the testimony. I would earnestly appeal to our hearts to eschew every form of wrong link and association that would lead us on a path that morally would take us into the depth of sin and degradation. Judah has to learn, as all of us have to learn, the depth of sin and degradation in our own hearts. It is on this line that we acquire power, and moral weight. We do not ignore sin; we do not say that we have no sin. Judah has to come to it, he has to come to it the hard way; and we have had to come to things the hard way; but God helps us. It is a hard road for Judah, and it is a hard road for the brethren of Joseph, but, thank God, they come to it eventually; they come to it, but the way involves much heart searching, much testing and trial. 

    I suppose that the brethren wondered why they could ever have allowed their hands to become involved with the matter of the delivering over of Joseph; but there it was. And God has to teach us, through all these matters, that sin by the commandment might become exceeding sinful. You ask, Is not sin sinful? Yes it is, but in Romans 7 we are told that sin by the commandment might become exceeding sinful. Some times persons are allowed to go into the world to taste sin, in all the depth of the shame and degradation linked with it. God has to pass some that way in order that we might know what it is to avoid it, not that there is to be any premium put upon it; but these matters are real and we know that they are real, but we need to be with God about them. Whatever came into the history between Genesis 38 and Genesis 43, something had happened in Judahs soul, something had come about. He is getting right as to the truth. He had been involved with the others in the matter of the delivering up of Joseph to the Midianites, but something has occurred, and we are reminded of the work of God as it goes on in our souls, its mysterious operations working along with the moral side in discerning between good and evil in our souls. The work of God, basically underlying everything, helps us to come to a right judgment of things, and Judah is coming to a right judgment of things. What I desire to stress in this passage that I have read from chapter 43 is that Judah is holding to the truth. The truth was that everything was to be regulated, as we heard today in prayer, by Josephs commandment, and Judah holds to that; he will not give up that thought. It is not what Reuben says; it is not what some of the others say; it is not even what Jacob says. It is what Joseph says. So Judah is governed by the light that God has given in regard to the position. He says to his father, The man did positively testify to us, saying, Ye shall not see my face, unless your brother be with you. If thou wilt send our brother with us, we will go down and buy thee food; but if thou do not send him, we will not go down. Notice the moral power in Judah. You see, things have gone on. Judah was involved with the others of his brethren in what had happened, but not any longer; he is not drifting along with the many now. He is standing out and making the thing a moral issue. It is a moral issue now. The truth is that Josephs commandment must regulate; and that is the truth today, dear brethren, the Lords commandment must regulate. He that has my commandments and keeps them, he it is that loves me; and he that loves me shall be loved by my Father. Oh, the blessedness in this wonderful day of the assembly of being regulated by the word of Christ, being regulated by the commandment of Jesus. How important it is! We all know what it is to allow mens words to regulate us, but the point with Judah is, Joseph has spoken the word and that word must prevail. 

    You will remember that the same thing happened in 2 Samuel in the crisis when David was dethroned. Joab wanted to slay Absalom hanging in the terebinth, but there was a man there, unnamed, who said to Joab that the king had commanded a certain thing, and that Joab heard it, and others had heard it; and the man would not yield his ground. It was a question of the word of David, the word of the King, the true King, and he was holding his ground and would not let go. I think that is important in every matter in all our lives, that we be regulated by the word of Christ. You young people as you go to school, what is going to regulate you - what the teacher says? No! Not a bit. What the Lord says must regulate. They may tell you to do what is wrong, but as you acquire moral weight you say, No, this is what the Lord says, and this is what I am going to stand by and stand to! As it says of the noble in Isaiah 32: 8, to noble things doth he stand. Nobility acquired in this way on moral lines is a great matter. You stand to noble things, you stand to your confession of Christ. You have come under His saving grace, you have been relieved from the consequences of your sins and you are enjoying peace of conscience, and you are committed to the fellowship and fully in line publicly with the rejected Lord. Stand to that. Stand to your confession of Him through thick and thin, whatever may come in. As to those of us who are older, our businesses may be affected, and our opportunities of getting on may be affected, but these are to be regulated by the commandment of Jesus, the commandment of Joseph, and that is what Judah is insisting on. He says, If thou wilt send our brother with us, we will go down and buy thee food; but if thou do not send him, we will not go down, for the man said to us, Ye shall not see my face, unless your brother be with you. And Israel said, Why did ye deal so ill with me as to tell the man whether ye had yet a brother? And they said, The man asked very closely after us, and after our kindred, saying, Is your father yet alive? have ye a brother? Note all this. They are conscious that Joseph was getting near, Joseph was getting under things, They had that sense in their conscience. In all that the Lord is doing He is aiming to get us right on moral lines. He wants us to be right on moral lines, and the whole issue now is focusing on the brother in Benjamin. 

    What does Benjamin represent? Benjamin represents the work of God in the family of God, untouched, untainted by sin. He had no part in the crime, he had no part in what was done; he does not speak; he does not act; he is just there, Benjamin. It is the work of God basically, according to Johns ministry; and Joseph says, in the solution of the moral question in regard of his brethren and the relations with himself, that we must make way for Benjamin. It is important to see the place that this family feature has, the place that the brother has. The brother, according to the truth, is not established by ecclesiastical privileges. Our relationship as brethren according to the truth in the New Testament is established according to our place in the family of God. We have the work of God abstractly in the family of God according to Johns ministry, in type in Benjamin. It is important to bear that in mind, that ecclesiastical privileges do not constitute us a brother. We come into the family of God, not on the basis of ecclesiastical privilege, but on the line of generation. Children of God is what we are to God. Brethren is what we are to one another as belonging to that family. I know that the thought of the brother works out in the way of practical support in other matters, but in the family of God our relationship as brethren is linked with generation, divine generation. We are begotten of God. It is a great thing to realise that, so that a person who is withdrawn from does not cease to be one of the family of God. He is still carried in our thoughts, abstractly, as a member of the family of God, although deprived of the privileges of fellowship; and we should pray for him, speak to God about him, in that light, for his recovery. It is important, dear brethren, that we should understand that it is a day of recovery. The Lord Jesus has died to gather together into one the children of God who were scattered abroad. We must have that in our minds according to Johns ministry. 

    You will remember in Deuteronomy 25, if I may speak of it as it comes into ones mind, it says, If there be a controversy between men, and they resort to judgment, and they judge their case; then they shall justify the righteous, and condemn the wicked. And it shall be if the wicked man, notice this, it shall be if the wicked man have deserved to be beaten, that the judge shall cause him to lie down, and be beaten before his face, according to the measure of his wickedness with a certain number of stripes. With forty stripes shall they beat him; they shall not exceed. Now notice this, they shall not exceed, lest, if they continue to beat him with many stripes above these, thy brother become despicable in thine eyes. It is important that we should understand that setting of the truth, that whatever comes in, our brother in that light is not to be despicable in our eyes. 

    Now Joseph insists on Benjamin being brought, and Judah holds to the word of Joseph. In our language, that is the word of the Lord, and we are going to be regulated, not by what men say, but by what the Lord says. They say in chapter 43, The man asked very closely after us. I love that thought. The Lord does not operate at a great distance. I suppose we have all proved that however deep our sorrows, the travail and anguish and distress of soul we have gone through, the Lord has been very near. He has been asking us very closely about matters because He loves us so well; He does not want us to get into sin; He does not want us to lose the joy in our souls of uninterrupted communion through the activities and operations of sin. He loves us far too well for that. Think of Josephs love for his brethren, even though they had committed such a dastardly crime; think of his love for them. And it says, Judah said to Israel his father, Send the lad with me, and we will arise and go, that we may live, and not die, both we and thou and our little ones. I will be surety for him. Look at the moral weight this man is acquiring, for he is speaking to Jacob his father. He says we will not go down. Jacobs word should have regulated Judah in the ordinary matters, but this is not an ordinary matter; and if it comes to Christ, His word must come first. His word must regulate us. Judah has come to that. He is standing by it. He will not give up the ground. The Lord helps us as we stand by that. That is the line on which we acquire moral power. He is not only going to stand by Josephs word, but he is prepared to take all the consequences. We have to be prepared to lose our lives. We should all be prepared to lose our lives for the interests of Christ. That is the line on which we acquire moral weight and moral power. Then it says, Of my hand shalt thou require him. And then it says in verse 11, And their father Israel said to them, - notice the delightfulness of this. Jacob is brought into this movement in a dignified way as Israel suggests. If you stand by the truth you will always find that the Lord will give you someone else to stand with you in it. The truth will assert itself; that is what it is doing here. It is asserting itself, and Israel says, If it is then so, do this: take of the best fruits in the land in your vessels. Thank God they had not lost their vessels. They still had their vessels. We may say we have not lost our vessels, dear brethren, we have vessels to carry things in, we have got sacks to carry corn in, and vessels to carry the best fruits of the land in. The work of God furnishes us with these great matters, carrying capacity, a wonderful thing. Often we say in regard to meetings and to ministry, I cannot take all that in. Well, we are not expected to take all that in. None of us is expected to take all that in, but we can carry things, even supposing we cannot eat things. We can carry them. There is carrying capacity as well as appropriating capacity, a great thing to notice in the type here. 

    Now in chapter 44 Judah goes up, and they take Benjamin with them. That is, they have taken on the truth, the regulation by Josephs commandment. Joseph is dealing with them a step at a time. He gets Benjamin up, and he operates now on the high level of the silver cup, the glory of redemption, to detain Benjamin. This precious feature is too great, Joseph would say, to be lost. I want to retain it. He wants to detain Benjamin. This great system of service is set in operation to retain this precious feature. Divine persons are interested in the work of God in all its unsullied character, identified, it may be in the public position, with all that is around. Just as Benjamin was identified with his brethren whose hands were stained with the guilt of the crime of delivering Joseph up, yet he was apart from it morally, and Joseph says I want that feature, I want that side; and he wants to retain it. The Lord begins to operate, and how the Lord operates in ways that are difficult to describe. He has means, He has a house here under His hand. Thank God for that house, Josephs house, the holy affections that radiate in that realm, and the holy feelings that that environment is replete with. Oh! dear brethren, think of the feelings of Joseph, pent up as they may be for a time; but when the time comes, their release comes into view. What feelings lay behind all the rough speaking, all the treatment of the brethren; it all comes out in the disclosure of his heart based on Judahs intervention. Joseph operates to have Benjamin returned. He wants to bring the brethren back to Benjamin, he wants to bring them in their thoughts to Benjamin, to the work of God in all its basic uncorrupted character. The Lord would like to bring us to that - so it says Judah and his brethren came to Josephs house. 

    I do not desire to go into the detail, but I refer to the continual acquisition of moral power on the part of Judah, seen in the way he takes up the matter and does not excuse himself. You might say, Judah, you have some right to excuse yourself, you stood by the commandment of Joseph; why not tell Joseph that? Well, he does in effect. But the point is that Judah sees there is no use for excuses. He says, God has found out the iniquity of thy servants; behold, we are my lords bondmen, both we, and he in whose hand the cup has been found. And then it says, Judah came near to him. There is something more than coming to the end of ourselves; there is something more than coming to just a judgment of sin as in these few verses. What comes out from verse 18 to the end of the chapter, is the full expression of the holy feelings of the family of God compressed in a vessel like Judah. What a wonderful thing to have in our localities, dear brethren, a Judah who can express the feelings of the family of God, that can bring love into the matter. Notice how it says of Benjamin, his father loves him. Johns ministry stresses love. It is the secret of the whole position in the working out of the truth. Love. The love of the Father in committing the administration into the hands of the Son, and the love among the saints. By this shall all know that ye are disciples of mine, if ye have love amongst yourselves. Let us make room for love - love that would think the best and speak the best. Not that sin is ignored, Judah fully acknowledges it, but then he makes way, as it were, for the work of God to come out. He makes way for what he has acquired morally with Joseph and with God, as I might say in our way of speaking, to express itself. He speaks in one of the most moving passages that we have in all the word of God. Even the higher critics and secular writers say that there are very few passages in the canon of the scripture to compare with this one, with all its moving appeal. But we are not thinking of the human side; we are thinking of the work of God and the family of God, and we are thinking of divine Persons. How the Lord delights to see those that can supply what is needed. Paul says of certain in Corinth, Stephanas, Fortunatus and Achaicus, they have supplied what was lacking on your part. Think of brethren like that in a locality. Think of what these brothers were in Corinth; they supplied what was lacking. The most of us are on the line of demanding what is due to us. We ought to be more concerned about supplying what is lacking. The more heavenly we are, the more we are in the enjoyment of the family of God, whether as children, or in sonship, the more we will be on the supplying line, supplying what is lacking; and that is just what Judah does. Judah makes way for the disclosure of Joseph. Joseph comes into the matter and there are affections freely flowing as Joseph releases all that was pent up in the way of love towards him. 

    Now I come to this last passage which shows us clearly the great moral power in Judah. Judah becomes the sanctuary of God. When God takes the children of Israel out of Egypt later, Judah was His sanctuary, Israel His dominion. Judah has the nearest place, the sanctuary. It is an interesting thing too, in regard to Benjamin, that the house was in Benjamins territory. The beloved of Jehovah - he shall dwell ... between his shoulders. There were these two great links in the chain of events that lead to the full disclosure of Joseph and what a place of honour they come into. Judah becomes the sanctuary, and Benjamin becomes the house in principle. The beloved of Jehovah, he shall dwell between his shoulders, meaning Benjamins territory, where Jerusalem was. Judah - as to thee, thy brethren will praise thee; thy hand will be upon the neck of thine enemies. That is what the line of acquiring moral power gives us, that is where we are brought to. Would the young brothers and sisters like to have their hand on the neck of their enemies - sin, and the world, and all the principles of the flesh that operate to bring us into bondage? Would you like to get your hand on the neck of your enemies? It is reached along the line that Judah travelled, that is, in coming to a right judgment about yourself and your own heart in all its nakedness - coming to Gods judgment about matters. You remember when Tamars sin came to light Judah said, Bring her forth, that she may be burned. Many of us are like that, you know. David, whose ancestor he was, was incensed and indignant when the parable came to him as to the sin, and he was ready to put the man to death, just like Judah, Bring her forth, that she may be burned. But Judah got right. Then it says here, Thy fathers children will bow down to thee. Judah is a young lion. Then in verse 10, The sceptre will not depart from Judah, Nor the lawgiver from between his feet. Now notice this, that the man that held to regulation by Josephs commandment is the man with whom the lawgiver is now linked. I think it is a beautiful touch, dear brethren, as to the acquisition of moral power. It does not drop on us as a mantle out of the air. It is developed in a hard and difficult way, but it is developed in our relations with Christ and with God, and as making room for the Holy Spirit. 

    So it says in verse 11, He bindeth his foal to the vine, And his asss colt to the choice vine; He washeth his dress in wine, And his garment in the blood of grapes. The eyes are red with wine. I believe that in our language, that suggests one who knows what it is to make room for the Spirit - the holy stimulating features that are linked with the Spirits activities. What moral power Judah acquired; and the door is open to every one of us, brothers and sisters alike, to acquire power likewise. 

    May the Lord help us to take this way. 

  

  
    THE ACQUISITION OF MORAL POWER (SMC 5)
    

    
    
  
  
    THE ACQUISITION OF MORAL POWER (SMC 5)

    Genesis 43: 1 - 15; Genesis 44: 14 - 34; Genesis 49: 8 - 12

    I have on my heart to speak a word on how moral power and moral weight are required. You will notice that in the passages we have read there is constant reference to Judah, and Judah, as we know, particularly emphasizes this side of the truth. We are told in Chronicles that Judah prevailed among his brethren and of him came the prince or the ruler. I am sure that there would be a desire with all of us to acquire greater weight and power morally with God and with men. The prince suggests that idea, and I might say, dear brethren, that there is no royal road to acquiring moral power, as men speak of a royal road, there is no short cut to it. It involves much heart searching, but God is ready to help us if we are desirous of acquiring power morally with Himself and with men. The whole bearing of the teaching in Romans has in mind that the believer should learn how to acquire moral weight and moral power. We can never acquire it if we do not begin in ourselves. It is important with every one of us in regard to the truth that we begin with ourselves. We must let the truth have its way in our own souls before we seek to bring it to bear upon others and the teaching in Romans is to help the believer towards this end. Not exactly to acquire power officially, but to acquire power morally as with the help of God we learn to deal with sin - sin as it bears on us externally and sin as it is in us internally. No one ever is of much moral weight in the testimony unless he learns how to deal with this great matter of sin in himself. The exercises of Romans 6 and 7 are essential to this end. How many a believer has been crippled morally by never judging the principle of sin as in Romans 6 operating in the world around us and affecting us too in the way in which it sometimes does. But through our baptism the moral door out of it has been found and we are to hold ourselves. I would say to the young people it is especially needful that we hold ourselves free from the operation of sin upon us in a damaging way as linked with Romans 6 as it says, Should we continue in sin that grace may abound? Far be the thought. We are to learn to take up the teaching linked with our baptism. All here, I suppose, would be baptised, and we have to learn how to take up the teaching linked with our baptism, for it involves salvation from the world in all that is around us and we will be effective in the testimony, and acquire moral weight and power as we give full room to the truth in our souls, of deliverance from the world as presented in Romans 6. Paul could say, Thanks be to God, ye ... have obeyed from the heart the form of teaching into which ye were instructed. 

    Then the teaching of Romans 7 which I may briefly allude to; it is a difficult chapter but it is a chapter that is a great help and a great advantage in the working out of matters in our souls in view of the acquisition of moral weight and power because we must understand and learn how to deal with sin in ourselves. We are never called to die to sin in us, we die to sin outside of us as an operating principle in the world. The teaching of the glad tidings involves that we are to be set free, delivered from the power of sin working in us. Many a young person is detained by the difficulties of the teaching linked with deliverance as in Romans 7. We set up a standard for ourselves, it may be, and we feel we have fallen short of it, and distress comes into our souls and darkness comes into our minds, and we begin to wonder whether we have any appreciation of the truth at all. We begin to wonder if we have had any link with God; I know what I am speaking about; I have gone through it. I know what it is to wonder whether we should go out of fellowship, whether we have any link with God at all, the enemy working in the midst of the darkness linked with deliverance. But on the other hand, there is all the strength and support of the new husband, the Lord Jesus Christ, standing by us, so that we might be carried through on the strength of the bond of affection between our hearts and Himself. I would say to the younger brothers and sisters that if you are having a struggle within yourself, if there is darkness in your mind as to your state of soul, remember to keep your eye fixed on the new husband, the one to whom we have been married, free from the law as we have been made through His death, Dead to the law by the body of the Christ, to be to another, who has been raised up from among the dead in order that we might bear fruit to God. I feel that what is being said in this regard is important for the younger ones because we wonder sometimes where we are. We wonder just how we stand in these difficulties of soul and divine Persons would help us to face the matter thoroughly because it is on these lines that we acquire moral power and moral weight because if I can deal with the matter in myself, then I have gained the advantage of being thus equipped to deal with it, not only in myself, but to deal with it as it may come up in circumstances around me. 

    I now come to Genesis 37 where our attention is focused on Joseph, as the centre of Jacobs love. These are the generations of Jacob, Joseph being seventeen years old, and we are told that his father loved him. In the passage that we have read we also see Benjamin coming in on this line; there is a link of affinity between Joseph and Benjamin. They were of the same mother - and they are both the objects of Jacobs love, but following that chapter where Christ is so distinctly brought upon our view, in chapter 38 Judah develops a link, as alas, many do sometimes, with an Adullamite called Hirah. He goes down, as it says, and what a going down it was, for in the sin, the shame and the degradation linked with that path, there was no moral weight acquired by Judah. It may have started with just a little thing, just a little friendship, just a little association with an Adullamite. It may have been all right to Judah but it was not in the line of the testimony. And I would earnestly appeal to our hearts to eschew every form of wrong link and association that would lead us on a path that morally would take us into the depth of sin and degradation. Judah has to learn, as most of us have to learn, the depth of sin and degradation in our hearts. It is on this line, you see, that we acquire power, we acquire moral weight. We do not ignore sin, we do not say that we have not got sin. John says that he that says he has not sin deceives himself. Judah has come to it, he has to come to things the hard way, and we have had to come to things the hard way but God helps us. It is a hard road for Judah and it is a hard road for the brethren of Joseph but thank God they come to it eventually; they come to it, but the way involves much heart searching, much testing and trial. 

    I suppose that the brethren wondered why they could ever have allowed their hands to become involved with the matter of delivering over of Joseph, but there it was, and God has to teach us you see, through all these matters, that sin by the commandment might become exceedingly sinful. You say is not sin sinful? Yes, it is, but in Romans 7 we are told that sin by the commandment might become exceedingly sinful. Sometimes persons are allowed to go into the world to taste sin, in all the depth of the shame and degradation linked with it. God has to pass some that way in order that we might know what it is to avoid it, not that there is to be any premium put upon it, but these matters are real and we know that they are real, but we want to be with God about them. Whatever came into the history between Genesis 38 and Genesis 43, something has happened in Judahs soul, something had come about. He is getting right, you see, as to the truth. He had been involved with the others in the matter of the delivering up of Joseph to the Midianites but something has occurred, and we are reminded of the work of God as it goes on in our souls, its mysterious operations working along with the moral side in discerning between good and evil in our souls. The work of God basically underlying everything helps us to come to a right judgment of things, and Judah is coming to a right judgment of things, and what I want to stress in this passage that I have read from chapter 43 is that Judah is holding to the truth. The truth was that everything was to be regulated, as we heard today in prayer, by Josephs commandment, and Judah holds to that; he will not give up that thought. It is not what Reuben says; it is not what some of the others say; it is not even what Jacob says. It is what Joseph says, so he is governed by the light that God has given in regard to the position. He says to his father, The man did positively testify to us, saying, Ye shall not see my face unless your brother be with you. If thou wilt send our brother with us, we will go down and buy thee food; but if thou do not send him we will not go down. Notice the moral power in Judah. You see, things have gone on, Judah was involved with the others of his brethren in what had happened, but not any longer; he is not drifting along with the many now. He is standing out and making the thing a moral issue. It is a moral issue now. The truth is that Josephs commandment must regulate and that is the truth today, dear brethren, the Lords commandment must regulate. He that has my commandments and keeps them, he it is that loves me, but he that loves me shall be loved by my Father, and we will come to him and make our abode in him. Oh, the blessedness in this wonderful day of the assembly of being regulated by the word of Christ, being regulated by the commandment of Jesus. How important it is, dear brethren! We all know what it is to allow mens words to regulate us, but the point with Judah is, Joseph has spoken the word and that word must prevail. 

    You remember the same thing happened in 2nd Samuel in the crisis when David was dethroned. Joab and the others wanted to slay Absalom hanging on the terebinth, but there was a man there, unnamed, and he said to Joab that the King commanded a certain thing and Joab heard it and the others heard it and the man would not yield the ground. It was a question of the word of David, the word of the King, the true King, and he was holding his ground and would not let go. I think that is important in every matter in all our lives that we be regulated by the word of Christ. You young people as you go to school, what is going to regulate you - what the teacher says? No! - Not a bit. What the Lord says must regulate. They may tell you to do what is wrong but as you acquire moral weight you say No, this is what the Lord says, and this is what I am going to stand by and stand to! As it says of the noble in Isaiah to noble things doth he stand. Nobility acquired in this way on moral lines is a great matter. You stand to noble things, you stand to your confession of Christ. You have come under His saving grace, you have been relieved from the consequences of your sins and you are enjoying peace of conscience, and you are committed to the fellowship and are fully in line publicly with the rejected Lord. Stand to that. Stand to your confession of Him through thick and thin whatever may come in, and to those of us who are older, our businesses may be affected, and our opportunities of getting on may be affected, but these are to be regulated by the commandment of Jesus, the commandment of Joseph, and that is what Judah is insisting on. He says, If thou wilt send our brother with us, we will go down and buy thee food, but if thou do not send him, we will not go down, for the man said to us, Ye shall not see my face unless your brother be with you. And Israel said, Why did you deal so ill with me as to tell the man whether ye had yet a brother? And they said, The man asked very closely after us, and after our kindred, sayings Is your father yet alive? have ye a brother? Note all this. They are conscious, you see, that Joseph was getting near, Joseph was getting under things. They had that sense in their conscience. In all that the Lord is doing He is aiming to get us right on moral lines. He wants us to be right on moral lines, and the whole issue now is focussing on the brother in Benjamin. 

    What does Benjamin represent? Benjamin represents the work of God in the family of God untouched, untainted by sin. He had no part in the crime, he had no part in what was done; he does not speak; he does not act; he is just there, Benjamin. It is the work of God, basically, according to Johns ministry and Joseph says in the solution of the moral question in regard of his brethren and the relations with himself, that we must make way for Benjamin. It is important to see the place that this family feature has, the place that the brother has. The brother, according to the truth, is not established by ecclesiastical privileges. Our relationship as brethren according to the truth in the New Testament is established according to our place in the family of God. We have the work of God abstractly in the family of God in type in Benjamin according to Johns ministry. It is important to bear that in mind, that ecclesiastical privileges do not constitute us as a brother and the deprivation of them does not unconstitute us as a brother. We come into the family of God not on the basis of ecclesiastical privileges but we come into the family of God on the line of generation. Children of God is what we are to God. Brethren is what we are to one another as belonging to that family. I know that the thought of the brother works out in the way of practical support in other matters, but in the family of God our relationship as brethren is linked with generation, divine generation. We are begotten of God. It is a great thing to realise that, so that a person who is withdrawn from does not cease to be one of the family of God. He is still carried in our thoughts, abstractly as a member of the family of God although deprived of the privileges of fellowship and we should pray for him in that light, speak to God about him in that light, for his recovery. It is important, dear brethren, that we should understand that it is a day of recovery. The Lord Jesus has died to gather together in one all the children of God scattered abroad. We have to have that in our minds according to Johns ministry. 

    You will remember in Deuteronomy 25, if I may speak of it as it comes into ones mind, it says, If there be a controversy between men, and they resort to judgment, and they judge their case; then they shall justify the righteous, and condemn the wicked. And it shall be if the wicked man - notice this - it shall be if the wicked man have deserved to be beaten, that the judge shall cause him to lie down, and be beaten before his face, according to the measure of his wickedness with a certain number of stripes. With forty stripes shall they beat him; they shall not exceed. Now notice this, they shall not exceed, lest, if they continue to beat him with many stripes above these, thy brother may become despicable in thine eyes. It is important that we should understand that setting of the truth, that whatever comes in, you see, our brother in that light is not to be despicable in our eyes. 

    Now Joseph insists on Benjamin being brought and Judah holds to the word of Joseph and in our language, dear brethren, that is the word of the Lord and we are going to be regulated not by what men say but by what the Lord says. It says in chapter 43, The man asked very closely. I love that thought. The Lord does not operate at a great distance. I suppose we have all proved that however deep our sorrows, the travail and anguish and distress of soul we have gone through, the Lord has been very near. He has been asking us very closely about matters because He loves us too well; He does not want us to get into sin; He does not want us to lose the joy in our souls of uninterrupted communion through the activities and operations of sin. He loves us far too well for that. Think of Josephs love for his brethren, even supposing they had committed such a dastardly crime, think of his love for them. And it says, Judah said to Israel his father, verse 8, Send the lad with me, and we will arise and go, that we may live and not die, both we and thou and our little ones. I will be surety for him. Look at the moral weight this man is acquiring for he is speaking to Jacob his father. He says we will not go down. Jacobs word should have regulated Judah in the ordinary sense of the word but this is not an ordinary matter and if it comes to Christ, His word must come first. His word must regulate us. Judah has come to that. He is standing by it. He will not give up the ground and the Lord helps us as we stand by that. That is the line on which we acquire moral power. He is not only going to stand by Josephs word but he is prepared to take all the consequences. We have to be prepared to lose our lives for the interests of Christ. That is the line on which we acquire moral weight and moral power. Then it says, Of my hand shalt thou require him, and then it says, verse 11, And their father Israel said to them - notice the delightfulness of this - and Jacob is brought into this movement in a dignified way as Israel suggests. You see if you stand by the truth you always find the Lord will give you someone else to stand with you in it, that is the point. The truth will assert itself; that is what is being done here. It is asserting itself, and Israel says, If it is then so, do this: take of the best fruits in the land in your vessels, thank God they had not lost their vessels. They still had their vessels, and we may say we have not lost our vessels, dear brethren, we have vessels to carry things in, we have sacks to carry corn in, and vessels to carry the best fruits of the land in. The work of God furnishes us with these great matters, carrying capacity, a wonderful thing. Often we say, in regard to meetings, and to ministry, well, I cannot take all that in. Well, we are not expected to take all that in. None of us is expected to take all that in, but we can carry things, even supposing we cannot eat things. We can carry them. There is carrying capacity as well as appropriating capacity, a great thing to notice in the type here. 

    I want to say a word about chapter 44. Judah goes up and they take Benjamin with them, that is, they have taken on the truth, the regulation by Josephs commandment. Joseph is dealing with them a step at a time. He gets Benjamin up and then he operates now on the high level of the silver cup, the glory of redemption to detain Benjamin. This precious feature is too great, Joseph would say, to be lost. I want to retain it, I want to detain it. He wants to detain Benjamin. This great system of service is set in operation to detain this precious feature. Divine persons, you see, are interested in the work of God in all its unsullied character. Identified it may be in the public position with all that is around just as Benjamin was identified with his brethren whose hands were stained with the guilt of the crime of delivering Joseph up. Yet he was apart from it morally and Joseph says I want that feature, I want that side and he wants to detain it. The Lord begins to operate, and how the Lord operates, dear brethren, in ways that are difficult to describe. He has means, He has a house here under His hand. Thank God for that house, Josephs house, the holy affections that radiate in that realm, and the holy feelings that that environment is replete with and that sphere is filled with. Oh! dear brethren, as we think of the feelings of Joseph, pent up as they may be until a time, but when the time comes, their release comes into view. What feelings lay behind all the rough speaking, all the treatment of the brethren, and behind it all comes the disclosure of his heart, based on Judahs intervention. Now it says as Joseph operates to have Benjamin returned - and he wants to bring the brethren back to Benjamin, to the work of God in all its basic uncorrupted character, he would like to bring us to that - so it says Judah and his brethren came to Josephs house. 

    Then, I do not want to go into the detail but I just want to refer to the continual acquisition of moral power on the part of Judah, seen in the way he takes up the matter and so he does not excuse himself. You might say, well, Judah; you have some right to excuse yourself, you stood by the commandment of Joseph, why not tell Joseph that. Well, he does in effect. But the point is that Judah sees there is no use for excuses. He says, God has found out the iniquity of thy servants; behold, we are my lords bondmen, both we, and he in whose hand the cup has been found, and then it says, Judah came near to him. There is something more than coming to the end of ourselves; there is something more than coming to just a judgment of sin as in these few verses. What comes out in verse 18 to the end of the chapter is the full expression of the holy feelings of the family of God compressed in a vessel like Judah. What a wonderful thing to have in our localities, dear brethren, a Judah who can express the feelings of the family of God, that can bring love into the matter. Notice how it says of Benjamin, his father loves him. Johns ministry stresses love, dear brethren. It is the secret of the whole position in the working out of the truth - Love - the love of the Father in committing the administration into the hands of the Son and the love among the saints. By this shall all know that ye are disciples of mine, if ye have love amongst yourselves. Let us make room for love - love that would think the best and speak the best. Not that sin is ignored, Judah fully acknowledges it, but then he makes way for the work of God, as it were, to come out. He makes way for what he has acquired morally with Joseph and with God as I might say, in our way of speaking, to express itself. He speaks in one of the most moving passages that we have in all the word of God, even the higher critics, and secular writers say that there are few passages in the canon of the scripture to compare with this one, with all its moving appeal. But we are not thinking of the human side; we are thinking of the work of God and the family of God and we are thinking of divine Persons and how the Lord delights to see those that can supply what is needed. You remember Paul says, of certain in Corinth, as to Stephanas, Fortunatus and Achaicus, he says salute such for they have supplied what was lacking on your part. Think of brethren like that in a locality. Think of what these brothers were in Corinth. They supplied what was lacking. The most of us are on the line of demanding what is coming to us. We want what is coming to us. We want to be more concerned about supplying what is lacking. The more heavenly we are, the more we are in the enjoyment of the family of God, whether as children, or in sonship, the more we will be on the supplying line, supplying what is lacking and that is just what Judah does. 

    Now just a word as to the last chapter, Judah makes way for the disclosure of Joseph. Joseph comes into the matter and there are affections freely flowing as Joseph releases all that was pent up in the way of love towards him. Now I come to this last passage which just shows us clearly the great moral power in Judah. Judah becomes the sanctuary of God. When God takes the children of Israel out of Egypt, think of that, Judah was His sanctuary, Israel His dominion. The nearest place, Judah has it - the sanctuary. It is an interesting thing too, in regard to Benjamin, that the house was in Benjamins territory. The beloved of Jehovah, he shall dwell between His shoulders. There were these two great links in the chain of events that lead to the full disclosure of Joseph and what a place of honour they came into. Judah, as it says, thy brethren will praise thee. He becomes the sanctuary and Benjamin becomes the house in principle. The beloved of Jehovah, he shall dwell between his shoulders, meaning Benjamins territory where Jerusalem was. Then it says, Thy hand will be upon the neck of thine enemy; you see that is what the line of acquiring moral power gives us, that is where we are brought to. Would the young brothers and sisters like to have their hand on the neck of their enemy - sin, and the world, and all the principles of the flesh that operate to bring us into bondage? Would you like to get your hand on the neck of your enemies? It is on the line that Judah travelled, that is in coming to a right judgment about yourself and your own heart in all its nakedness coming to Gods judgment about matters. You remember when Tamars sin came to light Judah said Bring her forth and burn her. Many of us are like that you know. He was like David, whose ancestor he was, he was incensed and indignant when the parable came to him as to the sin and he was ready to put the man to death, just like Judah. Bring her forth and burn her, but Judah got right. Then it says here, Thy fathers children will bow down to thee. Judah is a young lion, and so on; then verse 10, The sceptre will not depart from Judah. Nor the lawgiver from between his feet. Now notice this that the man that held to regulation by Josephs commandment is the man with whom the lawgiver is now linked. I think it is a beautiful touch, dear brethren, as to the acquisition of moral power. There is no royal road to it. It does not drop on us as a mantle out of the air. It is developed in a hard and difficult way but it is developed in our relations with Christ and with God and as making room for the Holy Spirit. So it says, verse 11, He bindeth his foal to the vine. And his asss colt to the choice vine; He washeth his dress in wine, And his garment in the blood of grapes. The eyes are red with wine. I believe, dear brethren, that in our language, that suggests one who knows what it is to make room for the Spirit - the holy stimulating features that are linked with the Spirits activities. What moral power Judah acquired, and the door, dear brethren, is open to every one of us, brothers and sisters alike. 

    May the Lord help us to take that way! 

  

  
    Genesis 44
    

    
    
  
  
    Genesis 44

    


	(Genesis 27)     THE BROTHERHOOD ACCORDING TO GOD (JT 84) 


	(Genesis 37)     PRINCIPLES OF RECOVERY (4) (JT 82) 


	(Genesis 42)     GENESIS CHAPTERS 42 - 45 (JND 35) 


	(Genesis 42)     WHY DO YE LOOK ONE UPON ANOTHER? (JT 31) 


	(Genesis 43)     THE OVERCOMER (JT 21) 


	(Genesis 43)     THE ACQUISITION OF MORAL POWER (SMC 4) 


	(Genesis 43)     THE ACQUISITION OF MORAL POWER (SMC 5) 


	    JOSEPHS SILVER CUP (CAC 30) 


	    GENESIS, TYPICALLY CONSIDERED, CHAPTER 44 (JND 35) 


	    FAMILY AFFECTIONS (2) (JT 14) 


	    CAPACITY (JT 90) 


	    THE SPIRIT OF THE BONDMAN (SMC 8) 




  

  
    JOSEPH'S SILVER CUP (CAC 30)
    

    
    
  
  
    JOSEPHS SILVER CUP (CAC 30)

    Genesis 44: 15

    Did ye not know that such a man as I can certainly divine? Yes, Joseph could indeed divine  little as his brethren apprehended his meaning. 

    His method of divining was far removed from that of the Egyptian magicians and soothsayers, with their enchantments to deceive by cunning, and often satanic, devices and magic arts. 

    In Daniel 2, we have a remarkable and instructive account of the exposure and conviction of this class of men, with their pretence to occult powers; and the consequent bringing in of Daniel, who, like Joseph, was the true revealer of secrets, as having been enlightened and instructed in divine wisdom; so that God was acknowledged and glorified in the result. 

    Joseph was indeed truly divining, searching out and bringing to light what was the present mind of his brethren, and as to how far their consciences had been awakened as to their former conduct. 

    To this end he uses his cup, his silver cup, with admirable skill and design. That his cup was my ... silver cup (verse 2) seems to be not without significance. Silver surely may be taken as typical of grace, a symbol of it, for us the redemptive saving grace of God, revealed in and by our Lord Jesus Christ, of whom Joseph was such a striking type; for Jesus was pre-eminently the Revealer of secrets (see John 1: 48; John 4: 29 as examples), The Saviour of the world (John 4: 42), so that the new name given to Joseph  Zaphnath-paaneah (Genesis 41: 45) with its double meaning Revealer of secrets and Saviour of the world- was fully and absolutely descriptive of Him, and of Him alone. Again we may surely take Josephs actions and words, by which he searched out and brought into evidence, and in great measure produced, the exercises of his brethrens consciences and hearts, as portraying what the Lord (as Son of Man) declares as to Himself in Revelation 2: 23, And all the assemblies shall know that I am he that searches the reins and the hearts, a deeply important truth for our souls. 

    Let us also bear in mind for our comfort and profit that in these actions of Joseph which we are considering he is not only a type or figure of Christ, but we see in him the spirit and mind of Christ, shining out in a beautiful and precious way, both in his words and in his actions. 

    Josephs words, indeed, at times seemed harsh, He spoke roughly unto them, and some of his dealings appeared severe; but he had one definite object and end before him in it all, which was, as we know, that when they were humbled and subdued, he might lavish his love upon them and have them in enjoyed nearness to himself  fear and distance removed, so far as he could effect it. But the probing and testing must come first, to lead them to repentance and confession as regarding the past. When this is effected, the pent-up feelings of Joseph in yearning love can be expressed; and his delight was to say, Come near to me, I pray you, speaking to their hearts and giving them the kiss of reconciliation and love, and finding his joy in so doing. 

    In all this, was it not indeed the spirit and mind of Christ in Joseph, enabling him to overcome evil with good (Romans 12: 21)? We know from the prophetic word how, in a future day, the blessed Lord Himself  the true Joseph, as we speak  will with His earthly people Israel repeat and accomplish in the fullest and most blessed way all that which is typified and shadowed forth so admirably in Joseph. His (the Lords) brethren, as He will call them in marvellous and infinite grace, He will deal with in perfect wisdom and love, first to bring them to repentance and mourning and confession; as so graphically described in Zechariah 12:10: And I will pour upon the house of David and upon the inhabitants of Jerusalem the spirit of grace and of supplications; and they shall look on me whom they pierced, and they shall mourn for him, as one mourneth for an only son, and shall be in bitterness for him, as one that is in bitterness for his firstborn. And one shall say unto him, What are those wounds in thy hands? And he will say, Those with which I was wounded in the house of my friends (chapter 13: 6); and in verse 9: And I will bring the third part into the fire, and will refine them as silver is refined, and will try them as gold is tried. They shall call on my name, and I will answer them: I will say, It is my people; and they shall say, Jehovah is my God, and thus leading on to, and making possible, the fulfilment of these prophetic words of exquisite beauty and preciousness in Zephaniah 3: 17 addressed by the prophet to Israel. Jehovah ... will save: he will rejoice over thee with joy; he will rest in his love; he will exult over thee with singing. 

    Yes, Josephs way with his brethren is indeed typical and illustrative of the manner in which that chosen and elect nation will be brought to full confession of all their guilt, and to true repentance under the hand and dealings of the Lord; who shall sit as a refiner and purifier of silver (Malachi 3: 3), for His dealings will be on the line of, and characterised by, redemptive grace; as we read elsewhere: The ransomed of Jehovah shall return (Isaiah 35: 10). And he will redeem Israel from all his iniquities (Psalm 130: 8). 

    There are also, however, important differences (never to be lost sight of) between what we have dwelt upon in the case of Joseph, and the Lords dealings in a future day to bring Israel back to Himself; gathering them as the great shepherd of the sheep (Hebrews 13: 20)  in their case, the lost sheep of Israels house (Matthew 15: 24); and we may happily add, as gathering now, and during these last nineteen hundred years, the other sheep (John 10: 16)  the elect of God out of that nation, and from among the Gentiles, for a heavenly portion and heavenly joys. Joseph, like Moses, may be a servant in Gods house, and as such found faithful, but Christ, as Son over his (Gods) house (Hebrews 3: 6), and thus surpassingly more glorious than Joseph or Moses. Joseph needed to use the silver cup (chapter 44: 2), and various other means to divine the true state of his brethrens hearts, and he acted with admirable skill and wisdom, as taught of God. We have also seen that while in love he yearns over them, and specially over Benjamin, yet he will not disclose himself nor gratify his love until he has divined and searched out their inward feelings and exercises of heart; and who can read the touching confession, the eloquent appeal of Judah on behalf of Benjamin, without being deeply moved, and responsively appreciate Josephs feelings and attitude, when all was found out? He can now commit himself to them, and declare himself as Joseph your brother (chapter 45: 4). Beautiful indeed! even as inspired history, is all this; and precious to see in Joseph the spirit of Christ displaying itself so touchingly in tender forgiving love, in a man of like passions (Acts 14: 15). Would that we were possessed and controlled more by a similar unselfish mind and spirit, for the outshining of the mind which was in Christ Jesus (Philippians 2: 5). But it is in Jesus only, as in Philippians 2, that we have fully displayed what we see in part in Joseph and others, and, as regards them, entirely the fruit of the work of God in them, wrought by the Holy Spirit, and not any grace or virtue in them nor in any other naturally. Such fruit never grew in natures garden. I am the vine (the true vine) (John 15: 1, 5) said the Lord to His disciples, and again, As the branch cannot bear fruit of itself unless it abide in the vine, thus neither can ye unless ye abide in me (verse 4). Dead works there may be, which are but an attempt at imitation by fleshly piety: Let no one fraudulently deprive you of your prize, doing his own will in humility and worship of angels, entering into things which he has not seen, vainly puffed up by the mind of his flesh. Which have indeed an appearance of wisdom in voluntary worship, and humility, and harsh treatment of the body, not in a certain honour, to the satisfaction of the flesh (Colossians 2: 18, 23). These are like artificial flowers and fruit; but no fruit for God can there ever be apart from being born again, born of God; and so, as being the subjects of the work in us of the Holy Spirit, it is a great point reached in our history when we say from our hearts, 

    Nothing thats good have we, 
Nothing apart from Thee, 
Jesus, our Lord. 
 

    This may appear a digression from the subject we are considering, but it is really intimately connected with it. God was from the very first finding pleasure in any and every expression of the spirit of Christ in His people; but, in every case, it was the fruit of the work of the Holy Spirit (in sovereign grace) in order that some of the beautiful moral features of Christ should be displayed, well pleasing in His (Gods) sight: The God of peace ... perfect you in every good work to the doing of his will, doing in you what is pleasing before him through Jesus Christ (Hebrews 13: 20, 21). 

    Yet, in some ways, as we have already intimated, how instructive and important are the points of contrast between Josephs way of reaching right conclusions as to his brethren, and the perfect knowledge of all things and persons which we see in the Lord Jesus. 

    The Spirit by the evangelist bears testimony to Him, that he knew all men, and that he had not need that any should testify of man, for himself knew what was in man (John 2: 24, 25). We have also the precious testimony of the woman of Samaria (already alluded to), Come, see a man who told me all things I had ever done: is not he the Christ? (John 4: 29). And though He would not, as being unsuited to the dignity of His glorious Person, and the marvellous lowliness to which He condescended, use words such as Joseph used: Did ye not know that such a man as I can certainly divine?, He could, and did, in matchless tenderness and love, say to that poor woman, If thou knewest the gift of God, and who it is that says to thee, Give me to drink, thou wouldest have asked of him, and he would have given thee living water (John 4: 10). Here, indeed, is the glory that excelleth, for it is the glory of perfect divine grace and love. He knew perfectly all the history of that unhappy woman; and He dealt with her conscience and heart in a manner as gracious and tender as it was searching and convicting, preparing her for that wonderful revelation of Himself to her: I who speak to thee am he (verse 26). And has He not searched and tried us, letting the light shine in that showed us what we were that He might reveal to us what He is, so as to attach us to Himself? Yes! blessed Lord, we joy to look up to Thee now in that place of supreme exaltation and honour where Thou art now, and say to Thee with adoring hearts, 

    In Thy blest face all glories shine, 
And there we gaze on love divine. (68:2)
 

    As Man here on earth, He was the Vessel of all the fulness of Gods grace, The Word became flesh, and dwelt among us ... full of grace and truth (John 1: 14). We who have believed on Him have received of his fulness ..., and grace upon grace (John 1: 16). We ought surely, therefore, not come behind those Old Testament saints in showing forth now the grace and compassion of Jesus and His spirit and moral features, and so be found walking more as he walked (John 1: 36). 

    He, not Joseph, is our divine and perfect pattern. In full and perfect love He gave himself for us, that he might redeem us from all lawlessness, and purify to himself a peculiar people (that is, a company peculiarly His own), zealous for good works (Titus 2: 14). 

    He can be, to each one of us, what Joseph could never be to his brethren, for with him were many limitations, but none with Jesus! who is able to subdue all things to himself (Philippians 3: 21). We have ever His priestly service, His sympathy in every sorrow, and even if we sin, We have a patron with the Father, Jesus Christ the righteous (1 John 2: 1). If we are tired and cast down, He can encourage our hearts with the assurance, My grace suffices thee; for my power is perfected in weakness (2 Corinthians 12: 9). Our sense of conscious weakness casts us on His strength, so that His strength shall be ours on the road. 

    In the closing verses of Isaiah 40, we find how all this can be made available, as also in Philippians 4. What blessed secrets these two scriptures contain for us, and what rich instruction there is in all the Old Testament Scriptures, all written for our instruction, that through endurance and through encouragement of the scriptures we might have hope (Romans 15: 4). May we know how to interpret and apply them rightly and value them more. 

    But this is not all that which the Spirit would teach us in this interesting history of Joseph and his dealings with his brethren, for, while we rightly admire the spirit in which he acted towards them, and may well desire to move on the same lines through ... the supply of the Spirit of Jesus Christ (Philippians 1: 19), yet we must also remember, and take account of the fact, that we were once in the spiritual state indicated by Josephs brethren. We once were alienated and enemies in mind by wicked works (Colossians 1: 21). See also Titus 3: 3. We were once ourselves also without intelligence, disobedient, wandering in error, serving various lusts and pleasures, living in malice and envy, hateful, and hating one another. As with these men, and like the younger son in Luke 15, it needed a famine (with us, a soul famine) to arouse us, and then other dealings of God  often mysterious and perhaps painful  to produce the right exercises of conscience and soul, so as to compel us to turn to God. Thus it was His goodness led us to repentance and confession. How beautifully and perfectly we have all this  both our guilty perishing condition, and the compassion and love of God  portrayed by the Lord Jesus in Luke 15 already referred to, where the activities in love of the whole Godhead are pictured  the seeking  the finding, the repentance  the rejoicing over the repentant sinner and the never-ending joy in the fathers house. Yes! marvellous indeed and most blessed for us to know that there is joy before the angels of God for one repenting sinner (verse 10); and that It is the Fathers joy to bless. 

    All these ways of divine love towards us have then, for their object, to bring us into, and make us participators of, all the wealth of blessing, all the joy and glory and honour which that love had long before provided and treasured up for us. 

    Trembling, we had hoped for mercy Some lone place within the door, But the crown, the throne, the mansion, All were purposed long before. 

    As we apprehend this and ponder over it, and look back to see all the way by which our gracious God has led us (which, at the time, we knew not) to bring us to the knowledge of Christ, and of His fulness to meet all our need and misery (for of his fulness we all have received, John 1: 16), we can then use, as expressive of our own personal experience, the words of the apostle in Romans 5: 11, And not only that, but we are making our boast in God, through our Lord Jesus Christ. The time is fast approaching too, when, for those of His earthly people Israel, who will then, through His sovereign mercy, His governmental dealings with them, and His work in them by His Spirit, have been brought to repentance, and to fear the Lord and think upon His Name (Malachi 3: 16), The Sun of righteousness (will) arise with healing in his wings (Malachi 4: 2); when, for them, will be fulfilled the ancient and glorious prophecy in Deuteronomy 33: 28, 29, Israel shall dwell in safety alone, The fountain of Jacob, in a land of corn and new wine; Also his heavens shall drop down dew. Happy art thou, Israel! Who is like unto thee, a people saved by Jehovah? Theirs will clearly be blessing on the earth, and earthly in character, under the blessings of the new covenant, foretold long before in the prophets, secured by the precious blood of Jesus, even as He said: This is my blood, that of the new covenant, that shed for many for remission of sins (Matthew 26: 28). Hence the promise of the covenant was, Their sins and their lawlessnesses I will never remember any more (Hebrews 8: 12). For us, too, that precious blood was shed, and we are now justified by the efficacy (the power) of that blood, and reconciled to God through the death of his Son, with the blessed assurance that having been thus reconciled, when enemies, we shall be saved in the power of his life (Romans 5: 10). Have we not an illustration, and so far an explanation of this latter truth, in the story of Joseph and his brethren? His brethren and his fathers house were assuredly saved by his life  his life, too, after he had been down in the depths of sorrow and bitterness, when the iron entered into his soul; and they the cause and instruments of it. Now raised up and exalted, having the power and glory of Egypt given to him, he can and will, as his chief service and joy, save his brethren and all his fathers house through the famine time, and preserve and deliver them from every hostile element. But more, he will have them near himself, for the satisfaction of his love, and for his ministry to them, for, said he, There will I maintain thee (Genesis 45: 11). 

    Thus, I think, we have a picture or type of what is meant by we shall be saved in the power of his life (Romans 5: 10), for have we not the present ceaseless activities of the life of Christ and His shepherd care, previously described in such detail in Psalm 23? The believer, whose conscience and heart are in the light and confidence of all this, can take up and appropriate the triumphant challenge of the apostle in Romans 8: 35, Who shall separate us from the love of Christ? and declare, like him, his persuasion that neither death, nor life, nor angels, nor principalities, nor things present, nor things to come, nor powers, nor height, nor depth, nor any other creature, shall be able to separate us from the love of God, which is in Christ Jesus our Lord (verses 38, 39). 

    May all this precious confidence in the perfect unchanging love of divine Persons (of the Father and the Son, for so John presents it) be the enjoyed portion and repose of our hearts. 

    In this respect we would be found unlike Josephs brethren, who, after years of the experience of Josephs tender love and care, still cherished fear and suspicion in their hearts and minds  very grieving to the heart of Joseph (see Genesis 50: 15 - 17). They were not perfect as to conscience (Hebrews 9: 9). 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 44 (JND 35)

    Genesis 44

    They are now brought to the deepest anguish as to the loss of their brother, and thus in spirit really to suffer  Judah himself, rather than Benjamin be lost. 
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    FAMILY AFFECTIONS (2) (JT 14)

    Genesis 44:14 - 34; Genesis 45:1 - 5

    JTThese chapters strike one as being particularly applicable to the time in which spiritual family relationships have become deranged, such as are exhibited at the present time. What is needed is adjustment among Gods people generally, and these two chapters help in that way, as showing the great need of this ministry of Josephs. That is, a ministry of Christ which brings about adjustment of divine relationships among the saints. After Abraham the paternal instincts were not so marked. Isaac was evidently a good husband, for it says he loved Rebecca, but there is not much to indicate that he was an especially good father. He had preference for the man after the flesh, for his venison. Isaac loved Esau, because venison was to his taste. Evidently a man of natural appetite. Jacobs history is marked by circumstances not conducive to the development of family relationships, because of the different mothers. It was not one son, as with Abraham, thine only son, but twelve, and there were four mothers. So the circumstances in which the children were brought up were such as not to foster family affections. Jacobs sons are not marked by these affections. They had little sympathy with their father, and they had no love for their brother, so that the behaviour of the ten becomes the occasion of this remarkable ministry that you get in Joseph, a ministry which I think has been in progress ever since the Lord was rejected. 

    HWDTo whom did the ministry come? You said certain circumstances became the occasion of certain ministry. 

    JTPrimarily it refers to the Jewish remnant, 

    but it has an application to us also. Right family relations will be established among the Jews in the last days, when they become one stick in Christs hand. As brethren they will dwell together in unity, but this ministry is not only applicable to them. It marks the Lord at the present time, and I thought it would be helpful, therefore, to consider these chapters, so that we might see how these divine relationships that we have been dwelling on are adjusted where they become deranged. 

    WGRIt is not a father and son here, as Isaac in relation to Abraham, but brethren in relation to Christ. Is that right? 

    JTYes. 

    HWDDoes that naturally follow on with what we had this afternoon? 

    JTYou see we have the paternal feature presented in Abraham: His name means, Father of a multitude, in him you have the paternal thought presented. He loved Isaac, and dwelt in tents with Isaac and Jacob. There was in him a reflection of God Himself. The Father loves the Son; then He loves us also as His sons. But of Isaac it was said, Thy son, thine only son, Isaac, whom thou lovest, Genesis 22:2. Then Rebecca is brought in as his companion, and she is loved by Isaac; so that you have family relationships and affections extended. 

    HWDThe elements are brought together which would produce the brethren, is that it? 

    JTThe brethren are seen in Jacobs family. But failure came in. Whilst Isaac and Rebecca present a type of Christ and the assembly, Isaac fails. He breaks down and is unable to discern the difference between Esau and Jacob. He is governed by natural tastes, he loves venison, he is a man of appetite. There is that which precludes the development of these affections of which we have been speaking. 

    In Isaacs house the wives of Esau were a cause of grief to Rebecca and Isaac, and then Jacob has to flee from the face of his brother and he has to serve. for a wife. The prophet says that Israel served for a wife; (Hosea 12:12). All these circumstances preclude the development of these affections and relationships of which we have been speaking, so that Josephs ministry, among other things, is to bring about the restoring, adjusting and re-establishing of them. 

    HWDStrictly speaking, this is Israel, is it not? 

    JTYes. As I said, the full bearing of it toward the godly Jews will be seen in the latter days when they are brought together under Christ. Behold, how good and how pleasant it is for brethren to dwell together in unity!, Psalm 133:1. This will be seen in them. Christ is brought in as the great Priest in heaven, then the oil flows down on His beard and to the skirts of His garments. It will be fully seen then but it is seen amongst us now, and there never was a time when this ministry of Josephs was more needed. 

    HWDWhat marked the sons of Jacob marks us naturally, and the ministry of Christ is needed to remove that from us. Is that your thought? 

    JTThat is it. Now just to briefly sketch the previous history, let us look at chapter 37. It says, Israel loved Joseph more than all his sons. (Genesis 37:3) So far there is a continuation of Abraham. Abraham loved Isaac; Isaac loved Rebecca; and Israel loved Joseph That is what is recorded. The ten have a father that loved a son  Joseph Then the spirit that marked Jacobs other sons is depicted  not only a murderous spirit towards Joseph, but it says, And they took Josephs vest, and slaughtered a buck of the goats, and dipped the vest in the blood; and they sent the vest of many colours and had it carried to their father, Genesis 37:31,32. Mark that, they sent the vest to their father, they did not take it. Had there been any affection for their father, they would have gone to him at a time when he needed their support, 

    but they sent and had it carried to their father, and said, This have we found; discern now whether it is thy sons vest or not. Not our brother  not a word about that. It is discern now whether it is thy sons vest (Genesis 37:32). 

    WCRLike this thy son in Luke 15. 

    JTExactly, the passages correspond. 

    GWH-nSo they are not only against their brother but against their father. 

    JTYes, there was a total want of sympathy with their father. God says in the prophets, If then I be a father, where is mine honour? (Malachi 1:6). 

    GWH-nThey were totally irresponsive. 

    JTYes. 

    BLCDoes not the nature of Jacob come out in his sons in their actions? 

    JTThe nature of the man born after the flesh comes out surely. It is for each of us to see what the flesh is in me. 

    WCRIt is your own picture. 

    JTYes, I do not know of anything in a way that is more touching to think of than these ten men under those circumstances sending the vest to their father, and sending the word, Is this thy sons? It would pierce his heart like an arrow that he had not an atom of sympathy from them. There was not only the loss of his son Joseph, but the want of sympathetic affections in his other sons. 

    GWH-nIt was a cold, heartless act. 

    OJOIt shows what the natural man is, does it not? 

    JTIt is a question whether we have sympathy with God. You see, the children of God are all loved of Him. Christ died Not for that nation only, but that He also should gather together in one the children of God that were scattered abroad, John 11:52. So if one loves Him who begets, he loves also him begotten of Him. The two things go together. The test is whether I love the children of God. 

    GWH-nWe see a wonderful service on the part of Joseph at this point, taking a review of the past, he seeks the recovery of his brethren. 

    JTJacob and Joseph knew what existed among the ten brothers. Genesis 49 shows Jacobs parental exercises. Gather yourselves together, he says, and hear ye sons of Jacob; and hearken unto Israel your father;(Genesis 49:2) he then reviews their history and takes note of the wicked things they had done. 

    GWH-nSimeon and Levi are brethren, Instruments of cruelty are in their habitations. (Genesis 49:5) What an exposure! 

    WB-tIs it not remarkable that, after all that occurred in regard to Joseph, it says, Judah went down from his brethren? He seemed to go from bad to worse; chapter 38:1. 

    GWH-nDo you take it that Judah had measured things here? 

    JTThat is what we want to come to in chapter 44. Judah expresses the exercises they had arrived at, so that without going into any further details it says, Judah and his brethren came to Josephs house. That was an important movement. It is a good place to come to, is it not? The light had shone into their souls. They had been in his presence several times. We can read between the lines what exercises they must have passed through (in mind and heart) as to who this man might be. In the early part of this chapter particularly it says, What shall we say to my lord? What shall we speak, and how justify ourselves? God has found out the iniquity of thy servants. God had found it out. That was the result of a process  the whole series of events led up to this. 

    GWH-nGradually. 

    JTYes, God had found it out, you see. He is owned in it now. 

    WGRIn other words, God had discovered it to them. 

    JTExactly, and brought it home to them. 

    WGRDoes this show the skilfulness with which God brings things home to us, what grace, what pains He takes to discover to us what we are. It says, All things are naked and opened unto the eyes of him with whom we have to do, Hebrews 4:13. 

    JTExactly. You will notice it says of Joseph that He was still there. Judah and his brethren came to Josephs house and he was still there. He knew what was coming. 

    GWH-nThey shall look upon me whom they pierced, and they shall mourn for him as one mourneth for his only son, Zechariah 12:10. The spirit of that was already working here. 

    JTYes. It will be a family affair, As one mourneth for his only son ... . The family of the house of David apart, and their wives apart; the family of the house of Nathan apart, ... every family apart, Zechariah 12:10; Zechariah 12:12; Zechariah 12:14. God will cause the light to come into the families and they will see how they treated the Lord. 

    GWH-nYou spoke this afternoon about the faithfulness of God. God foreseeing and foreknowing each one of us, His faithfulness follows us up until we reach the point of self-judgment. 

    JTThat is it, and it is going on all the time. I do not see how we could go on without it. It is a great comfort to know this purpose is being pursued, so the children of God scattered abroad should learn to judge themselves as to what their attitude has been Godward, and Christward, and brethrenward. We have got to answer for everything, all has to be gone into, if these divine relationships and affections are to exist; there must be the going into all this, and in Josephs house. He is still there. 

    OJOWould that bring in the judgment seat of Christ? 

    JTIt does, in the principle of it. Here Josephs brethren were convicted before him. 

    OJOI was thinking that what has not been judged here we shall have to go over with Him there. 

    JTThis rather illustrates what we have at the present time. The judgment that is going on continually. If anyone injures you, you can reckon on the Lord taking the case up, and bringing circumstances to bear on that person, until he comes to the point where he comes to Josephs house and has the matter settled. 

    RLCThings done in the dark will be brought to light. 

    JTThe Lord is going on with this work unceasingly, and in this way affections suited to the children of God are brought about. 

    JARWhy was the cup put in the sack of the youngest one? 

    JTTo bring the thing home to them. They were obligated to Jacob about Benjamin. It doubtless represents another feature. He did not betray or sell Joseph, nor had he anything to do with it. Joseph knew that Benjamin was the test, and Judah accepted it. He says, We are my lords bondmen. Joseph replies: Far be it from me to do so! The man in whose hand the cup has been found, he shall be my bondman. That was the point, and further it says, Then Judah came near to him, and said, Ah! my lord, let thy servant, I pray thee, speak a word in my lords ears, and let not thine anger burn against thy servant. The thing was urgent. 

    GATWe have considered Abraham making and appeal for Sodom. It says, Abraham drew near. These men draw near, they have an appeal to make. It is a great thing to draw near to God. 

    JTDraw near to God, and He will drawn near to you, James 4:8. 

    GATWe must know what it is to be near to have communion and make intercession. 

    JARDoes this prove Judahs affections are now toward his brother? 

    JTJudah is the mouthpiece. Let us examine what he says: Let thy servant, I pray thee, speak a word in my lords ears. Now take note of what he says, because it illustrates the light and the judgment that had come in. And let not thine anger burn against thy servant; for thou art even as Pharaoh. He recognises Joseph as superior, as supreme. Typically it is God Himself in Christ. My lord asked his servants, saying, Have ye a father, or a brother? Note these two words  a, father, or a brother. Joseph would bring in that adjustment. This is how it comes in: Have ye a father, or a brother? The reply was, We have an aged father, and a child born to him in his old age, yet young. Here is a sympathetic man speaking. He knows what it is to be a father himself. His brother is dead, and he alone is left of his mother; and his father loves him. And thou saidst unto thy servants, Bring him down to me, that I may set mine eye on him. And we said to my lord, The youth cannot leave his father; if he should leave his father, his father would die. And thou saidst to thy servants, Unless your youngest brother come down with you, ye shall see my face no more. And it came to pass when we came up to thy servant my father, we told him the words of my lord. And our father said, Go again, buy us a little food. But we said, We cannot go down; if our youngest brother be with us, then will we go down; for we cannot see the mans face unless our youngest brother is with us. And thy servant my father said to us, Ye know that my wife bore me two sons; and the one went out from me, and I said. He must certainly have been torn in pieces; and I have not seen him again hitherto. And if ye take this one also from me, and mischief should befall him, ye will bring down my grey hairs with misery to Sheol. And now, when I come to thy servant my father, and the lad is not with us  seeing that his life is bound up with his life, it will come to pass when he sees that the lad is not there, that he will die; and thy servants will bring down the grey hairs of thy servant our father with sorrow to Sheol. For thy servant became surety for the lad to my father, saying, If I bring him not to thee, then I shall be guilty toward my father all my days. And now, let thy servant stay, I pray thee, instead of the lad a bondman to my lord, and let the lad go up with his brethren; for how should I go up to my father if the lad were not with me?  lest I see the evil that would come on my father. There is a son and brother speaking. He has come to it now. 

    GATHe knows the fathers heart now. 

    JTHow very different from, Is this thy sons coat? 

    GATIt is all out now, would you say? 

    JTYes. So it says, Joseph could not control himself. 

    WCRWhat a contrast between this and the first two brothers we get in Scripture. Where is Abel thy brother? And the reply, Am I my brothers keeper?, Genesis 4:9. Judah had not been his brother Josephs keeper, but now he is prepared to be Benjamins. Does this suggest to us that we should be surety for our brethren? 

    JTI think so. We are brought to that. This is a remarkable speech, showing how God brings a man to self-judgment, and at this point it says, Joseph could not control himself. He must make himself known now because the brotherly state is there. It is as if he said, I could not recognise you as my brethren until you arrived at the brotherly state. 

    HWDIs Joseph a type of Christ in that way? 

    JTYes. The Lord is bringing about in us the brotherly spirit; we must think not only of the relationship, but also of the spirit and affection suited to it. 

    GATWould you connect this with the Lord appearing to His own in the upper room? All being put out from Joseph corresponds with the closed doors. 

    JTQuite. 

    WHFJoseph was sent to preserve life. What application would that have for us now? Joseph is a type of Christ in rejection here. 

    JTPrimarily, I think, he is a type of Christ preparing for the Jewish remnant when they are obliged to leave their own land. I think Romans 9 to 11 are in view here. The question raised is, What about the promises to Israel? The spirit of Christ in His love for Israel was reflected in Paul. He had wished to be a curse from Christ for his brethren. There is a remnant now, For I also am an Israelite, (Romans 11:1) Paul says. He found a refuge prepared for him among the Gentiles by the rejected Christ. 

    WHFJoseph is a type of Christ as Lord, being over Egypt as administrator; everything is now under his hand to distribute. 

    JTSo he says, God sent me before you to preserve you a remnant in the earth. The word is remnant, Genesis 45:7. 

    GWH-nSupposing I am not on speaking terms with my brother, and there is a good deal of distance between me and the saints, and no brotherly spirit found in me, I am sure, in such a state, I can not approach God. By what particular truth am I affected so that I have the spirit of a son and of a brother? 

    JTThe Lord has His own way of affecting you, 

    and of bringing home to you what will affect you. It may be in some governmental circumstance, such as the loss of a loved one, of a business, or of money  whatever it may be; the Lord knows how to turn that to account in your soul, and to bring you to inquire, What is the meaning of this? There is a searching process, an initial exercise, and presently the light dawns on you and you own you have been wrong. 

    HWDYou mean that is an illustration of what you have been saying? 

    JTOur brother was raising the question as to how it would apply to a brother now. These were governmental circumstances, but Joseph turns them to account. God turned them to account so that Judah and his brethren judged themselves in that in which they had failed. They had been without sympathy toward their father and toward their brother. Now Judah speaks in beautiful terms about a fathers feelings and about his brother Benjamin. We may reckon on that. One of the comforts one has is that governmental dealings help us. 

    GWH-nConcurrent with the governmental dealings of God with us is the precious light of love flowing in; a sense of what is in the Fathers heart brings things to a climax, so to speak. 

    JTAwake north wind, and come thou south, Song of Songs 4:16. We can pray for that. 

    HWDDoes Joseph act here in priestly grace? 

    JTYes. 

    HWDHe was lord, as administrator of the good things of Egypt, but here is acting as priest, is that it? 

    JTI think so. He acts with the greatest skill and is completely successful in reaching their consciences. That is what was before him from the very outset. 

    WCRIt says, Love never fails. 

    GATI can pray very easily for the south wind but it is a test to pray for the north wind. 

    JTIt is not only your garden, but the Lords garden. Awake north wind, and come thou south; blow upon my garden, Song of Songs 4:16. That is your garden, and then, Let my Beloved come into his garden, Song of Songs 4:16. You do not pray for tribulation, but it is necessary for the north wind to blow upon my garden. 

    WB-tI think it is worthy of note that Judah had lost two of his sons in the government of God; Genesis 38. The discipline evidently prepared him for this exercise. 

    JTQuite so. He now had a fathers heart. 

    WB-tWe earlier touched a little on Our God is a consuming fire. (Hebrews 12:29) Your thought seems to be that the Lord Jesus is still adjusting things amongst His brethren, like Joseph does here, using discipline if necessary. 

    JTI think we ought to accustom ourselves to recognising God in everything. He has one thing before Him in this world today and everything else subserves it. Every king, every government, every famine, every war, and every occurrence in the world is intended for the furtherance of the prosperity of the saints. It says a sparrow does not fall without Him; Matthew 10:29. It is not simply that He marks the sparrows fall, but it cannot fall without Him. How much less can a war, or a famine happen without Him! All these things are under Gods direction, and all for one purpose. That is to say, for the furtherance of the interests of Christ and the assembly, which is the garden. 

    RLGThen it is quite possible that a brother or sister might be suffering some injustice from a brother, which they would bear for the Lords name, and He, in due time, would make the thing manifest and restore the brother, bringing them together. 

    JTIt may take a long time for God to develop things in the world because His judgment there is indirect, but in His house His judgment is direct. God acts there directly and issues come out much more quickly. At the beginning they came out very quickly, as in the case of Ananias and Sapphira. 

    GATThe more spiritual the company the more quickly judgment comes in. 

    JTSometimes where spirituality is low, evil may go on undetected for a while. One has seen that, Alas! but when the Lord gave the sop to Judas he went out. 

    WGRAt once. We should detect the evil quickly. 

    WHFThe north wind is discipline, and exercise and adjustment preparatory to the south wind, which would be a ministry of blessing, etc. 

    JTJust so. 

    GATDoes God not allow discipline to come in for two reasons with the individual? One on account of my unjudged actions: For this cause many are weak and sickly among you, and many sleep, 

    (1 Corinthians 11:30). Then in Hebrews 12 that there might be the peaceable fruit of righteousness (Hebrews 12:11). 

    JTExactly, discipline goes on all the time. 

    WB t We get a little afraid of it sometimes. 

    JTBut it goes on, Tribulation worketh patience, Romans 5:3. 

    RemDiscipline is only with sons, is it not? 

    JTQuite. It is the son that is disciplined, that he might be a partaker of Gods holiness. 

    RemIt will be a source of great satisfaction to the Lords heart when He sees unity established among the Jews as in Psalm 133, There the Lord commanded the blessing (Psalm 133:3). 

    JTSo Romans 5 gives you a set of workers. Tribulation worketh patience; and patience, experience; and experience, hope; and hope maketh not ashamed. (Romans 5:3 - 5) That is, you have specific workers at your service. Then in Romans 8 you have, All things work together for good to them that love God. (Romans 8:28) That is, war, famine, and everything works together for good. 

    RemOur hearts have to be established in the knowledge of God before we realise that. 

    JTYes, otherwise you think, like Jacob, that, All these things are against me, Genesis 42:36. 

    WCRWhen Jacob started he had not quite reached the end God intended in the discipline. He says, Ye will bring down my grey hairs with sorrow to Sheol, (Genesis 42:38) but when he finally surrenders and says, Take your brother ... . And I, if I be bereaved of children, am bereaved, Genesis 43:13,14. The will is broken. Discipline from God was to effect this in Jacob. 

    ADNot only in Jacob, but in the brethren. 

    JTYes, Judah, I think, here voices the exercise of the brethren. They had all come to it. 

    GATI thought he was taking in measure, the place that Moses took, and that Paul took, when he was willing to become a curse for his brethrens sake. 

    JTAnd because of that, it says, Joseph could not control himself before all them that stood by him, and he cried, Put every man out from me. And no man stood with him when Joseph made himself known to his brethren, Genesis 45:1. We have now come to definite adjustment, because adjustment is in the Lord making Himself known first. If I am to be right generally I must know what He is to the brethren when He makes Himself known. If I am to be a brother I must see what He is to the brethren. 

    RLGPreviously he was used to preserve life, the life of Judah, and here Judah voices the brethrens feelings. 

    JTYes, it says, No man stood with him when Joseph made himself known, to his brethren. And he raised his voice in weeping; and the Egyptians heard, and the house of Pharaoh heard. And Joseph said to his brethren, I am Joseph What a moment! 

    GATHandle me, and see, Luke 24:39. 

    JTJust so. First he says, I am Joseph, and then, I am Joseph your brother. 

    GATHe made it clear that he was Joseph It is I myself, Luke 24:39. 

    WHFThe chapter indicates the coming day when Christ will present Himself to the remnant of the Jews and their eyes shall be opened to see the very One whom they cast out. 

    GATI think this scene is wonderful. He fell on his brother Benjamins neck, and wept: and Benjamin wept on his neck. They wept together. There was intense sympathy between them. Then he kisses his brethren, kisses them all. As Luke 15, it is the kiss of assurance. 

    JTQuite. He says, I am Joseph Does my father yet live? How he thought of his father, and immediately enquired after him! It is not your father or our father, but my father. 

    RLGAll the brethren would be in a broken state. 

    JTThat was what gave occasion for the making known by Joseph. 

    GATIt is well to note that after announcing himself he enquires about his father. 

    JTYes. Family relationships were emphasised. Then it says, His brethren could not answer him, for they were troubled at his presence. And Joseph said to his brethren. Come near to me, I pray you. It is adjustment here. In His dealings with us, the Lord would have nothing less than this. He would have us free in our affections to draw near to Him. As near to Joseph, his brethren learn everything from him, just as the Jew shall bye and bye, and as we now have to learn everything from Christ. 

    GMYWhy does he not say our father? 

    JTI think it is the Lords personal distinction. 

    Joseph maintains that throughout. My Father, and your Father the Lord says, but never Our Father. He never links the disciples with Himself in that way. It is My Father and your Father; and to my God, and your God, John 20:17. 

    GATWhen He teaches the disciples to pray He says, Say, Our Father, but He did not include Himself in that. 

    GWH-nI like what you say as to distinction. You get the height of the truth in the Lord. If you are adjusted from the top you get an apprehension of what the brother is in Christ, and in connection with My Father the light of sonship, would you say? 

    JTYes, I suppose the two things go together, the relationship between Father and Son and the relationship between brethren. 

    RLGThe action of his brethren severed Joseph for a long time from his family, but now they are about to be united. Do you not think that what we require today is the clearing up of that which causes distance, that happy relationships might be restored? 

    JTHe says, Come near to me, I pray you. That is what they needed. 

    HWDIs that what discipline results in, the drawing near to Christ? 

    JTThat is it. Many of us are sort of long-distance Christians. 

    GATIt has been said that the death of Christ has not only removed the distance between God and man, but between man and man, and that is the case here. 

    RLCJoseph is not free until they are together in self-judgment. Then he is free to reveal himself to them. 

    JTThere were the two sticks, the stick of Judah and that of Ephraim, and they become one in the Lords hand; Ezekiel 37:19. 

    WCREphraim shall not envy Judah, and Judah shall not vex Ephraim, Isaiah 11:13. 

    GWH-nThe fruit of adjustment, as we are looking at it now, through the service of the Lord Jesus, we get in the assembly, do we not? You are adjusted with your brethren and Godward, fitting you for service with Him before His God, is that right? 

    JTYes, quite, and the first thing is to come to Josephs house. He is still there. 

    GWH-nWhat a wise arrangement of things led up to all this! As you were saying a little while ago, all that has taken place in the world, wars and such like, is divinely ordered to bring an issue more quickly with the saints, but how wise and skilful the hand of God, the wisdom of divine love to bring to pass a service Godward. 

    HWDHave you in your mind that at the Supper, for instance, we come together with the idea of Christ being pre-eminent among us? Is that similar to Joseph saying here, Come near to me, I pray you. That thought would be in your mind on Lords day morning. 

    JTQuite. It is the time the Lord would have us come near to Him as His brethren. All the pressure and heart searching we experience are to prepare us for this. The Lord is working with all the saints so as to bring them in a suitable state to the assembly. 

    WCRJoseph had been lord to them, but that does not suggest nearness. Now he would have them near to him as head. 

    JTI think the language here would indicate that to his brethren he is no longer lord. He says, I am Joseph your brother, whom ye sold into Egypt. And now, be not grieved, and be not angry with yourselves, that ye sold me hither, for God sent me before you to preserve life. The type shows that the Lord would disarm us of all fear in His presence. 

    GATThe Lord is made known in the breaking of bread. 

    JTHe would have us free before Him. Be not angry with yourselves, Joseph says. It is no place for self reproach. They had made their confession and now he would have them in the liberty of brethren. 

    GATYou mean when I come to the Supper it is not with thoughts of myself. You leave all that outside. 

    JTQuite. It is a question of what the Lord is to you. Of course you come in self-judgment. 

    HWDIs this a type of Christ not being ashamed to call us brethren? 

    JTThat is what you get here. When the brotherly spirit exists among us He can join us and recognise us. 

    GATWe have had a verse before us that might fit in here: If any one has not the Spirit of Christ he is not of him, Romans 8:9. That verse comes before me if the flesh shows itself amongst the brethren. 

    JTGideons brethren were like him; Judges 8:18, 19. The Lord recognises us as like Himself. The gospels afford us a description of the brethren so that we may know them. Those He recognises in Matthew and Mark are those who do the will of the Father here. In Luke it is they hear the word of God and do it, but in John they are believers. The word believing applies in a characteristic way to them. They saw and believed, it says; the message through Mary in John 20 is to such. 

    RLGTo-day Israel rejects the Lord, but the day is coming when He will make Himself known to them, and they will believe on Him. 

    JTThere will be a resemblance in them, the law will be written in their hearts and minds. They will be like Him in that sense, but we are like Him in a greater sense because of the Spirit indwelling us. 

    WB-tAnd because of that He is not ashamed to call us brethren. 

    JTThe marks exist. Gideons brethren had a resemblance to him and he acknowledged it. Now the gospels indicate the marks of Christs brethren: those who do the will of God, those who keep the word of God, and those who believe in Christ risen. John gives us the spiritual state suited to the brethren, which leads outside the world. As characterised by these marks, we have a link with another world and know what it is to be out of this world. Christians in human systems do not understand that at all, nor can they. 

    GWH-nWhat part of John are you referring to? 

    JTChapter 20. Peter and John saw and believed, although they went to their own home; Mary Magdalene did not, and she got the message. But then the others believed. I think that feature of the truth as presented in John is what is so entirely outside the understanding of Christians in the systems. They do not know what it is to have a link outside this world altogether. That is what John aims at, an out-of-the-world state of things. 

    GATLike the isle of Patmos, a place of separation. 

    JTSomewhat. In John the doors were shut. You have to note that. It is not a place with one entrance; there were doors. I have no doubt that this refers to hearts. The doors being shut, Jesus came and stood in the midst. 

    G.A.T. Shut against what? 

    JTThe religious element. You do not bring that in. You feel it is unsuitable to Christ. It is not door but doors in John, and there is no furniture. It is not a question of what is external, but what is internal. He comes to where the disciples were. 

    WB-tIt says the Egyptians in the house of Pharaoh heard, would that indicate Joseph was not ashamed of these men now? 

    JTYou will notice it is a second time, not at the first visit. Stephen tells us that it was the second time he made himself known to them; Acts 7:13. 

    GWH-nWould you not say that the ways of God here, and all that marks time are for the maturing of Gods primary thoughts? 

    JTYes. The development of family relationships and the affections suitable, is always before God in His dealings with us. 

    GWH-nHow important and valuable time is. When the activity of God in time is over, what a harvest for His own heart there will be, when that which was looked forward to in counsel, before time, will be matured for Himself. His disciplinary ways with us should be welcome in view of all this. 

    JTSo it is, To him be glory in the assembly in Christ Jesus unto all generations of the age of ages, Ephesians 3:21. 

    GATIn coming to the Lords supper it should be as having everything out with God, and with nothing but love for all the brethren, not only those I am walking with but all the brethren. 

    JTJudah only speaks here, but doubtless he expressed the exercises of the others. Joseph recognises that. If you have one spiritual man the Lord recognises him. 
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    CAPACITY (JT 90)

    Genesis 44: 1 (first clause); Ruth 3:15 - 17; Exodus 16:16

    I have in mind, dear brethren, to speak about capacity; and I began with Genesis because it is a question of as much as we can carry. The setting is in the ministry of Joseph, one who represents the Lord Jesus in His present administrative office. The great feature of Josephs ministry was food; not as growing promiscuously out of the earth according to the fruitfulness that the Creator had endowed it with: that is Genesis 1, there is no idea of control in Genesis 1; it is simply the fruitfulness of the earth as providing for man and beast. But under Joseph we have control of food, and the section of Scripture which treats of the subject unmistakably points to Christs present office in heaven, as in control of divine resources, particularly in its gentile, or worldwide bearing. Israel had to come to Him in that position: as it is now, Israel, or the remnant, has to come to Christ, not as at Jerusalem, but among the gentiles. His position is changed from what it was. He is, as Colossians puts it, Christ among you the hope of glory (see Colossians 1: 27)  a very touching matter, especially in view of what passed before us this afternoon, that each of us is among the brethren every one among you. The Lord of glory is pleased to be among us, so that the position is great enough for the greatest, and not too great for the least believer; as it says, The rich and poor meet together: the Lord is the maker of them all Proverbs 22:2. Christ is among us, so that the fellowship is the fellowship of Gods Son, and that is great enough for the greatest, great enough for Michael the archangel, for Christ has passed above all heavens in His greatness. That is, He has passed far beyond the created sphere, 

    and that denotes His deity. No creature can go beyond the created sphere; a divine Person can, and yet He comes in here, and, according to Colossians, is said to be among the gentiles, Christ among you; well may it be added, the hope of glory Colossians 1:27. If He is among us, we may well hope that God will do for us as He is, the hope of glory. 

    Well now, there is a bountiful supply, but it is dealt out in wisdom; not in carelessness, but with wisdom. Anyone who reads the section will understand that whilst the earth brought forth by handfuls during the seven years of plenty, every care was bestowed that nothing should be lost, that all should be garnered, and so available for the years of famine. The time would come when the need would be for every bit of corn. But the principle comes out in this verse that certain persons who came for corn, were to have as much as they could carry. 

    Hence, it becomes a question, dear brethren, as having to do with our Joseph (for that is why it is recorded; not as a matter of mere history), it is a question of how much I can carry. There is plenty; hence it is a question of capacity: that is to say, of the size of the sack that each of the sons of Jacob had. It was useless to come down for corn without a means of carrying it back. And so, in encountering christians, one thinks of how much they are carrying. A brother said to me the other day, after a Bible reading, Things are carried too far sometimes  and, of course, there is such a thing as that, of carrying things too far  he meant that people are extreme in their way of presenting the truth; but he was not one that ever carried anything, as far as I know, in the way of divine things; he was not in fellowship, or is not. So that my reply was, Better to carry them too far, than not at all! Some people do not carry anything at all; that is to say, they are irresponsible, and have no sacks, so to speak. They pretend to come to Joseph to pray. I hope everybody here prays, secretly as well as publicly. But if I come to Joseph, that is, to the Lord in heaven, without a sack, without the means of carrying, well, I cannot carry anything; I go away as I came, and I cannot carry anything, like Ruth, to my mother-in-law, and I cannot represent the Lord, because He would not send me away empty. The Lord would never send anyone away empty who came to Him, and there can be no testimony to Christ in heaven, to His bounty, unless I have something in the way of a sack, or a vessel to carry things to someone else who may be in need. Jacob had that thought when he sent his sons down for corn; he had in mind that they should bring it back, for what would be the use of going to Joseph for corn without the means of carrying it? I do not say that Joseph could not give them the means, but he refers here to the sack that each one had. The Lord can supply means, of course; He can supply the sack as well as the corn. But if I go to Him for something, it is obvious I should be able to carry it back, so to say, and the word here is as much as they can carry. It is a question, therefore, of capacity. What capacity have I? Not mental capacity, I mean, mere natural ability; that will not hold any, corn, because I am speaking spiritually. A great mind in itself is incapable of taking in divine things. The natural man does not receive the things of the Spirit of God ... he cannot know them because they are spiritually discerned, 1 Corinthians 2:14. A Nicodemus could not take it in. He says, How can these things be? He could not take them in. Did the Lord not make it plain?  were he to go back to his class, for he was the teacher of Israel; Nicodemus was not an ordinary rabbi, he was the teacher  and yet he could not take in the initial thoughts of christianity. How can these things be? John 3:9 And the Lord says, Thou art the teacher of Israel and knowest not these things! He was alluding to the capacity of Nicodemus. He went back apparently. He was born anew, because he came to Jesus by night, but apparently went back to his own set, for he was in the council. He was in the council, and lifted up his voice in favour of the right when the Lord was being attacked. Doth our law, he says, judge any man, before it hear him? John 7:51 Well, that was something. He was a secret disciple. He was hidden in the council; that is, he belonged to the world outwardly, whatever his regard for Christ, as far as his external setting he was not on the side of Christ, and could not carry things. Were he to carry the testimony that the Lord opened up to him on that occasion, he would have no place in the council; they would do with him what they did with the man that had been born blind  they would cast him out. Happy to be cast out for Jesus sake! 

    It is a question, therefore, beloved brethren, in our prayers, when we go to the Lord, in our prayer meetings, too, whether they are just ordinary religious affairs, or whether, when I bow my knees to the Lord at my bedside, it is just an ordinary religious duty to relieve my conscience, or whether I have a sack for my corn; asking the Lord for food. Whether in the morning I can open my Bible with my family, and have a bit of corn to deal out to the household; for that is the point. It was a question of the household with Jacob. And if my household is to live spiritually, I must get corn from the Lord, and have a sack to put it into. 

    And then, beloved brethren, what is most beautiful, and what has often been alluded to, is that the money is also put into the sack. I may go poor, and it is right that I should feel so, and when I come to Christ He fills my sack, and He puts the money into the mouth of the sack; and besides that He puts the silver cup into my sack. That is to say, I get far more than I had expected. And that silver cup is the one whereby He divines; something distinctive, by which I come to know things. It is a testimony to His love. It was only in Benjamins sack that it was found. That is to say, the believer, as he comes to the Lord in his need, comes to know that he is one of the loved ones; because there are more than one. It is true that Benjamin was the loved one in the family, but, spiritually, I may be that. Why not? As I have to do with the Lord, the true Joseph, and have my sack, and have capacity, and He sees that I have capacity, that I can be used, He fills my sack. And then He tells me that it does not cost me anything; but it has cost Him something; the money is there. It is called the corn money; that is to say, it was money that Benjamin had devoted to buy this corn. The Lord says, That is yours. And more than that, there is this loving cup, this cup that Joseph, or the Lord Himself, uses; a touching allusion to the place of distinction that I have, or that you have, in His mind. 

    Well, now, that is this passage, and I want to show you, dear brethren, how in Ruths case she had evidently more capacity than was needed; that whilst the Lord gives according to capacity, yet He gives by measure. There are no loose ends with God; whatever my capacity, in result it is according to divine appointment. What I shall be eternally is exactly according to divine appointment. God sees to that. 

    Now, Ruth is a well-known character in Scripture, one of the best known. It is well that she is, especially by sisters. She grows steadily, spiritually. She gradually grows and grows until she comes to have liberty with Boaz, that is to say, with Christ. And that is a practical matter, as to our prayers. We begin, it may be, with a few words, a few formal expressions, in speaking to the Lord in prayer, but the oftener we go, the more liberty we acquire, the more He conveys to us the sense that He loves us to come. You cannot come too often. We are to pray without ceasing 1 Thessalonians 5:17, and the more there is, the more the liberty. Ruth acquires increasing liberty with Boaz, and she knew that he was a man of wealth, and he was a relative through her husband. He had the right of redemption. That is to say, He has the right to take on all my affairs. That is a great thing to get into the soul. The Lord has a right  not that He does not love to  but He has a right. He transgresses nothing in doing it. He takes me on, and all my affairs. 

    And at this final meeting, where there is liberty, Boaz says, Now, bring your cloak. It is a big affair; that is to say, the size of it would indicate her capacity. We have to understand these things spiritually the letter kills. To read the book of Ruth in the letter kills, but to read it in the Spirit is most instructive, and, indeed, delightful. So that it is a question of her cloak. Boaz says, Bring the cloak ... and hold it. There is nothing said about Benjamin holding his sack; it was all done by the steward; it was a matter of service, but, As much as he can carry, give him, fill the sacks up. But now Boaz says, You hold it. I am standing up, so to say, in the presence of the Lord, and I have got my capacity in my hands, what I can hold, what I can contain, and I hold it. If this were a test of fellowship, I am afraid there would be very few in fellowship, very few. But it is not a test of fellowship; far otherwise, the smallest vessel, the least bit of the work of God, is sheltered in the assembly; the assembly is the place for it, everything is garnered there for Christ. The weak brother in Romans 14 refers to the smallness of the work of God. He would not be a brother at all if he were not the subject of the work of God. It denotes the smallness of the work of God, and yet it is looked after. Him that is weak in the faith receive ye Romans 1:14; receive ye, not simply open the door and tell him to come in. There is affection in the reception. With Onesimus, had he come back ordinarily to Philemon you would not have the idea of reception. Reception is properly indicated in Davids action as he went out to meet his brethren, the men of Judah; David received them in dignity. And so we are to receive one another, and that includes the weak brother, as Christ ... received us to the glory of God Romans 15:7. That is the standard. So that the smallest bit of the work of God is received in the assembly; no unrighteousness, of course, the doorkeeper would keep that out. But if there is the work of God, he is to be received. 

    So that, if, as I said, this question of holding up your measure to contain what Boaz would put into it, if that were the test, our numbers would be very, very small. But it is not the test. The work of God is what we take notice of; however small, it is the pure gold, and that has to be taken care of. It is precious. 

    But then, this question of capacity will come up. You cannot be in fellowship ten or fifteen years without having capacity. I am not worthy of the place if I have not spiritual capacity; I am a discredit to the place. 

    Now, Ruth is an example of growth; she grew in her soul; and so the type shows. Boaz says, Hold the cloak  hold it. And it does not appear that he filled it. You say, Why did he not fill it? He could have filled it; there was plenty of corn there, but he did not fill it, as far as we can see. He measured what he put into it. It was large enough to receive his measures. I believe that indicates what each of us shall be. The divine measure denotes the divine mind. God is the God of measure, and every one of us is measured; I mean to say, what is put into us; 

    and what is put into us is the divine thought of what I am to express, the place I am to occupy in the divine scheme; that I am not out of proportion with the mind of God. All will be in proportion with the mind of God. But then, you say, Why should there be any suggestion of capacity? It is to bring out another thing: how steadily and rapidly she grew. Growth is a great matter. 

    Well, now, to support this I read in Exodus, so that we may see how the divine standard is reached in the believer. Ephesians says that the gifts from an ascended Christ are for the work of the ministry, the edifying, the building up of the body of Christ, until we all arrive at the unity of the faith and of the knowledge of the Son of God, at the full-grown man, at the measure of the stature of the fulness of the Christ Ephesians 4:13. God has no less than that for any one of us. It is collective, but we are all to come to it. And the gifts from an ascended Christ are to that end; and when I say an ascended Christ I am not simply using the language of Scripture; I want to convey to you, beloved, the idea of the ascension of Christ. The ascension of Christ is far beyond our ascension. We shall ascend; I mean we shall be caught up; but we do not go beyond the created sphere. We are creatures, we cannot go outside the created sphere. We cannot take in infinitude, or live in infinitude; we are creatures. But Christ went beyond the created sphere. He went, we are told, up above all the heavens, that he might fill all things, Ephesians 4:10. He comes back into the created sphere. He sends gifts down here. He has given some apostles, and some prophets, and some evangelists, and some shepherds and teachers  no sign gifts, as I may call them. That is, it is not a question of working miracles in Ephesians. The casting out of a demon does not build a person up; it is negative. With a view to the work of the ministry, with a view to the edifying of the body, that is positive. The gifts are here on earth, according to Ephesians, to the end that we might all arrive at the knowledge of the Son of God, at the full-grown man. The word for man there is a distinguished word; it is a word that denotes distinction. At the measure of the stature of the fulness of the Christ. 

    Well now, I want to show in a simple way, that in Exodus 16 that is what is in view, that God has no thought but one measure for each of us. It is an omer for every man (verse 16). You say, What about the children? Because a man having a house, may have children, many children, young children. There is no reduction of provision for children in the manna. It is the same provision for a babe as it was for a father, the eldest person in the house. An omer for a person: there is no other measure. That is the measure, and that was the measure that was put into the pot. It is the measure for a man, a man according to God. If God is pleased to take an omer to indicate His measure of a man, well, that is his measure. We accept that. I can understand that Israel, those two million people or so in the desert, had they the Spirit, had they been like ourselves, would need Bible readings to teach them what this meant. But this chapter is written for us, For whatsoever things were written aforetime were written for our learning, Romans 15:4. And the Bible readings are for us. That is what is in view. I doubt if there was a single Bible reading  it was a poor state of things. It would not appear that there was a single voluntary offering made to God in the wilderness during those forty years; in other words, the flesh profiteth nothing. It was the patience of God with His people that was manifest in those days, looking on thousands of years to a time like the present  upon whom the ends of the ages have come. That is our position. 

    Is God going to let this time pass by without some little measure, some little offerings? The New Testament shows that you get supplies Godward, there is response. God says, in the prophets, that they offered to the idols in the wilderness. There were no Bible readings in the sense in which we have them, in the sense in which the Spirit of God brings home to us the spiritual meaning of things, and forms us accordingly. It was the days of the flesh, the sight period; and the flesh profits nothing. Ours is the time of results for God, the results of ones spirit. So that the Bible reading is today. God would tell us the meaning of the omer, and the meaning of the manna, today. The Holy Spirit come down from heaven is the means of understanding. 

    And so we are instructed, dear brethren, that whatever number of children we may have in our houses, there is only one measure for each, according to the poll. In other words, in the household there is one standard, whether the children are converted or whether they are not, as we speak. The parent who knows God has in mind the one divine standard, and that is Christ. It is potential. The omer is potential. It is a question of the mind that is behind it, what is in view, what God would bring every one to in the household; the measure of the stature of the fulness of the Christ. If he gathers much, he has nothing over; if he gathers little, he has got no lack; because it is all a question of what is there in the way of capacity. The manna disappears if it is not eaten, because there is no capacity for it; but God says, The omer is My thought, whatever your thought may be, it is My thought, and if you have not got it in your house I have got it in Mine. So that the pot containing it is laid up before the testimony. Before the ark was formed, before the tabernacle was built, there was this thought that God would have in His house, before Him perpetually, this omer as a memorial; as if He were to say, If you have not got it in your house, I have got it in Mine; and it is there, it is the measure of a man according to God. It is what Christ was here upon earth, and that is Gods standard; what He was in everyday circumstances. That is the idea of the manna. It was on the face of the desert. Wherever you looked in the morning, there it was, volumes of it. But your measure is the omer. When the sun arose it disappeared. There it was; you could see a man bring it into his house. If he had a dozen children, he had a dozen omers, and an omer for himself as well. There was the one idea in the eating. It is the Christ that was here in lowly grace in this world, and it brings about the life of Jesus in the believer, the eating of this food; and no household can be without that measure. It is not number 666, but the number of a man according to God. If I let the things of this world into my house, through the radio, through the novel, through the magazine, I get another measure than the omer. That is not the food whereby the stature according to Christ is built up. It is the omer, the life of Jesus. 

    And so as I grow old I begin to see more forcibly than ever that my body is mortal; young people do not see that so much. What are we to do with our mortal bodies? Clothe them with the life of Jesus! Bearing about, we are told, in the body the dying of Jesus  the mortal body  that the life also of Jesus may be manifested in our mortal flesh, 2 Corinthians 4: 10, 11. What better use can they be put to? No better use! Not that we are looking to die, not that we may be unclothed, but clothed upon. But, nevertheless, we are conscious of the mortal body. But be clothed with the life of Jesus, that is the testimony. And the older we are, the more the force of that comes to us. While we look not at the things which are seen, but at the things which are not seen: for the things which are seen are temporal; but the things which are not seen are eternal, 2 Corinthians 4:18. 

    But there is every day the life of Jesus, and that can be supported only in our mortal condition by the manna, by the measure of the omer. God says, I have got it in My house, so to speak. There it was before the testimony, and in every tent in Israel there was that which corresponded to that measure in the tabernacle. Every child in every tent was to be brought up in the light of that measure in the tabernacle. He is to have a part in that before the tabernacle. So that he has, as I said, according to Ephesians, got that measure; the measure of the stature of the fulness of the Christ. 

    Well, that is what I had in mind, dear brethren, in these verses; so that we might be impressed with the need of capacity in the things of God, and see that God has a measure for us, and that He has furnished us with the means of attaining to it; the measure of the stature of the fulness of the Christ. 

  

  
    THE SPIRIT OF THE BONDMAN (SMC 8)
    

    
    
  
  
    THE SPIRIT OF THE BONDMAN (SMC 8)

    John 13: 13 - 16; Galatians 1: 10; Exodus 21: 1 - 6 Genesis 44: 33, 34

    S. McCallum My thought is to refer to the spirit of the bondman, having in mind the different ways in which it acts and reacts upon the people of God. It is important that in a selfish age, such as we are in, where all are seeking their own things and not the things of Jesus Christ, we should come under the influence of the Lord Jesus in regard to this spirit of bondmanship. And I have read the passage in John 13 to begin with the Lord Himself. He wants to help the disciples by way of the model or example He has given, and we are all to be helped by this way. Our Lord is the Model in many things. Peter tells us of the model that He has left for us in regard to suffering, so that we should follow in His steps. Many of us shirk suffering but the Lord went to all the pains of leaving us a model that we should follow in His steps. A model involves a good deal of expenditure, and a good deal of care and forethought, and a good deal of energy and labour. And the Lord has undertaken all this, so that we might be fully furnished with that which we can follow in Himself, follow in His steps. And so in regard to the great thought of bondmanship, we have an example and a model in the Lord Himself. It is inscrutable to the human mind to think that One who had co-equal, co-eternal part in Deity with the Father and the Spirit, should not only come into the condition of humanity, in the marvellous stoop in grace that He took, but that He should take on what is more, the form of a bondman. Because bondmans form is not proper to man, ordinarily, normally; it is an additional thought. And the Lord emptied Himself, taking a bondmans form. We might well pause in the presence of that, and marvel at Him whose name is Wonderful, Mighty God, as Isaiah refers to Him, coming before us, as He does, in bondmans form. And having taken that form, serving in it so devotedly, so faithfully, with no consideration for Himself, but with every consideration for others. We are tested by Christ, dear brethren, every one of us is tested as to how much we are in His presence, as to how much our souls absorb the spirit and grace of that glorious Person that came in such unselfish love, into these circumstances of limitation. They were not imposed upon Him, never for a moment could we contemplate that. He voluntarily, being who He was and who He is, entered upon bondman form. In emptying Himself He took it; it was not laid upon Him, it was not imposed upon Him. He took it. Think of the grace of it, dear brethren. 

    Now in this chapter that we have read from He is seen in the exercise of service towards His own; they are referred to as His own in this world in this chapter: having loved his own who were in the world. How delightful to nestle into the blessedness of that expression his own - those loved by Christ, in a world where antichristian influences are so strong, and where we have been cast out from the ordinary society of men! What a wonderful thing to nestle into the sweetness and preciousness of being part of His own, that wonderful circle where Christ has those that love Him, still in the world, but not of it. And He is on the way out of it. I believe, dear brethren, that in the service that He carried out in His love in this chapter, He is conscious that He is going out of it, and I believe it is very near and next His heart that we are going out of it too, and He wants to help us out of it. Feet-washing, in this sense in which I am speaking of it, would be to help us out of the world, I mean morally and spiritually. And the Lord sets out the example for us in this lowly bondman service. The spirit of the bondman shines so lustrously in this chapter; Satan is so near, evil is in such proximity, unfaithfulness in Judas is so apparent, yet we are in the presence of the lustre of a love that will not be dimmed, however strong the force and power of evil may be. We are in the presence of a love that is concentrating upon its own, and will serve us, not only in the particular circumstance we are in, but serve us right through to the end. Oh, dear brethren, the love of Jesus our Lord, our Teacher! It is not only that He can lay out the teaching, that He can disclose for us in the wondrous character of His doctrine that He refers to in this gospel, My doctrine is not mine (chapter 7: 16), and who could be more able to lay out the wondrous teaching that Jesus laid out in regard to God? But, dear brethren, He is showing us an example here, in the laying aside of His garments, and the girding of Himself; He is taking up the attitude to serve. We like to be served, and it is wonderful to be served by the Lord, but in regard to one another, the Lord wants to inculcate the desire into our hearts to serve one another. It says in Galatians, but by love serve one another, and the spirit of bondmanship enters into this. The Lord is free from all the selfishness that marks us, for He stands out unique, not considering Himself or what was due to Himself, but removing His garments and getting down to the feet of the disciples, because I believe He wants us out of the world, dear brethren. And I believe He wants us to help one another to get out of the world, morally and spiritually. The world has a great hold on us in more ways than one, and, on the eve of translation, the Lord is seeking to loosen the hold of the world upon us, in whatever form it may be. If it be material thoughts and material matters, as to which Laodicea is increased with them, the Lord wants us to be free of the world in this sense. What matters all this social security we may build up, and the reserve for social security, if we have not come into the gain of the truth as He is about to unfold it. And the feet-washing preparatory to it, in this section, is that we can have part with Him. 

    All these references to this spirit of bondmanship stand at the portal and on the threshold of certain things. In John 13 we are at the portal, or on the threshold, of the opening out of the truth as to the new and the heavenly order of things; and the Lord wants us there, to have full part with Him in it. He is on the way out of the world, and He would impress our hearts that He is going out of the world, and as our affections are entwined around Him, dear brethren, we will want to go out of the world too. Soon we shall go out of it actually and literally, but we need to go out of it morally and spiritually now. It is needful that the links that hold us in it might be more and more loosened, the power of what is material, and all that is linked with the material side, and the Lord would help us. He is going to the Father, He came out from God and He is going to God, and Satan comes into the way, to stand athwart it, operating through one so near to Christ, a familiar friend, one who carried the bag, one who knew what it was to have a place amongst those that were with Jesus. How the enemy operates, not only from the outside in, but from the inside out. And every one of us, dear brethren, is to be conscious of the need, the constant need of self-judgment in the power of the Spirit of God, that the doors of our hearts may be shut against any entrenchment of Satan on them, to displace the place that Christ has. And the Lord washes their feet, and He says, I have given you an example that, as I have done to you, ye should do also. Do we help one another along this way, this way that leads to glory, that way which is upward still, where life and glory are? Where are our interests? Where are our affections? Where is our time? Where is our energy spent? Is it concentrated on this way which is upward still, that leads to where life and glory are? Or is it in our families, in our businesses? We were speaking about wives working today; how sad it is to see persons that want to be independent; they want to build up material goods, and sacrifice the interests of Christ to do so. I have always found, by careful observation, dear brethren, that those who have moved on that line, in the final analysis, years afterwards, they are no better off. Indeed, they are worse off than those that have accepted the path of sacrifice and surrender to devote themselves to the interests of Christ. How many cripple themselves in relation to the heavenly and eternal order of things by taking on far more than they are intended to take on, piety is sacrificed for the desire for what is natural, and the desire for what is material. Young people getting married, as you get engaged, and have in mind marriage, let piety come into your lives, and let piety come into the ascendancy, be satisfied with such things as you have. The spirit of the world that is around us wants more and more of what is material. Let it be gone! He that loves his life shall lose it, and he that hates his life in this world shall keep it to life eternal. If any one serve me, let him follow me; and where I am, there also shall be my servant. And if any one serve me, him shall the Father honour, John 12: 25, 26. That is said after the bringing of Lazarus out of the tomb, and the glory of the resurrection scene. Another world is in view, Hebron, that world of resurrection from among the dead. 

    The Greeks come up, and they want to see Jesus; and the Lord sounds the death knell to all Grecian hopes, and Grecian aspirations, He that loves his life shall lose it, and he that hates his life in this world shall keep it to life eternal. Think of the wonderful merging in that expression shall keep it to life eternal. Life eternal is an out-of-the-world condition of relationship and being that John emphasises, and he wants to have us in it. Years ago, 1890, in proximity to that date, the conflict as to eternal life was severe and bitter, and thousands on the Continent and other parts were lost over it. The doctrine of eternal life was the issue; but at the present moment, dear brethren, the issue is not the doctrine of eternal life, the issue is the practical bearing of eternal life, as to whether we are prepared to go out of the world, to know the blessedness more and more of part in that order and condition of blessing that lies in the knowledge of God outside of this world, where the pressure of death is lifted from our spirits. There is a lot of sorrow in bereavement amongst us, a lot of ill-health and sickness, the pressure of death bears in heavily. We feel it, dear brethren, not only in this country, our beloved brethren in Cheltenham, and elsewhere, and to the south of us. But the Lord wants us to be free from that sphere and realm where the pressure of death is felt; He wants to lift us in our spirits into a realm where the pressure of death is lifted - the realm of eternal life. And the more we see that, the more we shall value the assembly, because the assembly is the great realm in which eternal life is enjoyed. Eternal life is not linked with the wilderness, it does not belong to the wilderness, its effects may work out in the wilderness, in various relationships; but eternal life belongs to the assembly. It belongs to the land, it belongs to the glory of what God has before Him in Christ; it is there in His Son, in the best setting God could possibly give it. He has not placed it in heaven exactly, He has not placed it in the assembly, He has placed it in His Son, as John says, This life is in his Son, 1 John 5: 11. It is in that wonderful order of things, in that setting where divine affection is seen at its best, if I may speak reverently. 

    Well, I feel the importance in my own soul, dear brethren, of this matter of the upward way that leads out of the world. All the issues as to associations and unions, professional or otherwise, the Lord is raising these matters with us, dear brethren, because He wants us on that upward way. He wants us so that there will not be too much to leave, when His great shout will be heard calling us to be with Himself - when He Himself shall descend from heaven with archangels voice and with trump of God. We are going to be with Him, and He wants us with Him now. He wants us to be with Him for ever, but He wants us to be with Him now, morally and spiritually. And I believe the spirit of bondmanship in John 13 has in mind, as the Lord would inculcate it into us, that we should serve one another in this light, that we should help one another more and more, to get out of the world morally and spiritually, to get more into the spiritual and heavenly side of things where the truth is so wondrous. Think of John 14, 15, 16 and 17; what a holy realm and environment opens to the view of faith, and for the spirit-taught mind! The Lord wants us in it; He wants us in it with Himself, as having part with Him, dear brethren. The holy devoted servitude in love which marked Him is to mark us in our relations with one another, as He says, I have given you an example that, as I have done to you, ye should do also. Verily, verily, I say to you, The bondman is not greater than his lord, nor the sent greater than he who has sent him. Well I leave it, dear brethren. May the Lord help us to serve one another on this line, with the best thoughts in mind, not with the worst thoughts in mind, not to draw out the flesh in one another, not to irritate what is natural in one another; but with the best and most holy thoughts in mind, that we should know what it is to enjoy part with Christ more and more. It is not our heads, not our hands, but our feet, the last part that touches the world, as it were, the earth! The Lord wants to have our feet free, and if there is anyone that is in an association, or has a link, in whatever form it may be, that is inconsistent and incompatible with the new and heavenly order of things that the Lord is opening up in all its blessedness, may we make room for love to serve us in the spirit of bondmanship, to wash our feet, and to set us free. 

    Now when we come to Galatians, I love to think of the spirit of the bondman in Paul. It is not now the spirit of the bondman at the portal, or on the threshold, of the opening up of the truth, but at the portal and on the threshold of conflict for the truth. When we enter into conflict for the truth, what is needed is the spirit of a bondman. Paul says For do I now seek to satisfy men or God? or do I seek to please men? If I were yet pleasing men, I were not Christs bondman. What a sense this man had in his soul of being Christs bondman! Do we have a sense of being a bondman of Christ in this way? You can see Paul as he moves about in Jerusalem, how they would look at him; they had never seen a bondman like him, outside of the Lord. How he would remind them of his Master! He was a man that was moving in relation to his Master, who would never come under the influence of man as man, naturally. As he says, Do I seek to please men? If there is anything that we need to be delivered from in the arena of conflict, in the maintenance of the truth, it is from pleasing men! How easy it is to say something to please men, or to temper up or modify something to please men. It is not a question of not having an appreciation of what is in one another. Think of Paul as he goes up to Jerusalem, think of his appreciation of Peter! Did he not appreciate what there was in Peter? He certainly did. He went up, as it says, and remained with him fifteen days. I am certain of this, that Paul was not looking at the furniture that Peter had; I do not think he would look at how much there was indication in Peters circumstances of the means that he had. I do not think so. I think Paul was occupied in Peter, and other bondmen, with the treasury of divine knowledge, what there was divinely made and divinely formed, and he wanted to get the most gain out of that treasury that he could. And he goes up, and remained with him fifteen days. What good personal relations would be promoted in those days. I wonder how you would like someone to come and remain with you fifteen days. Think of it, not two days, or one day; some of us these days visit a good many places, one day here and one day there! But think of remaining fifteen days with Peter. And he says, I saw none other of the apostles, but James. I do not know whether the others were visiting Peter or not; it would not seem to be the case at that moment; but anyway, Paul was visiting Peter; and he was visiting him as Christs bondman. Would he come under Peters influence? It would be easy, staying with a brother fifteen days, to come under his influence. He might be well-to-do, or, as in Peters case, he might be poor, for Peter was poor materially: Silver and gold I have not. But Paul would not come under Peters influence in this sense in which I am speaking of it. When it comes to the truth, what about that fifteen days with Peter? Would Paul say, Oh well, Peter entertained me, he did the best he could for me, I had better watch what I say, I had better modify what I say? Never Paul! If I were yet pleasing men, I were not Christs bondman. The Spirit of bondmanship would preserve us from getting under the influence of men. It would preserve ministers and servants from tempering and modifying their ministry because of the influence of men. If there is any influence that we have got to bring in in our service, it is the influence of heaven, the influence of Christ. As Paul says, If I were yet pleasing men, I were not Christs bondman. His whole outlook was to serve Christ faithfully, in the spirit of the bondman, fully committed without a reserve. Oh the reserves that we have, dear brethren! I speak feelingly, the word of God presses one in ministering it, the reserves that we have. Think of Paul, think of the fearlessness that marked him in the midst of the personnel at Jerusalem, conspicuous as some seemed to be, conspicuous as others were. Did it daunt Paul? No! his roots were in heaven, his roots were in Christ, he was walking in Christ. He had received the Christ, Jesus the Lord, and he was walking in Him, rooted and built up in Him, and he would not suffer the features of any other man to appear. What liberty he had! Was he in bondage to man? Never! Peter was affected by the influence of James, but never Paul. I speak soberly, guardedly about Peter, that honoured servant, such a choice vessel as Peter was; yet, the truth was modified in his mind and his soul because of external influence. Oh, dear brethren, we want to beware of the influence of man as man. We want to be without respect of persons. If there is anything that is baneful in the assembly, it is respect of persons. Paul loved Peter, and as he served Peter, it was because he loved him, that he was so faithful to his face and those good personal relations would stand in good stead. They would stand the strain. What a bondman Paul was! How free of the world he was. Crucified unto the world, and the world unto him. Bearing in his body the brands of the Lord Jesus. The scandal of the cross testified to in all his walk, in which we see the refusal of every feature of the man of sin and shame. His pride and his wilfulness and his folly all refused by Paul. But oh, the liberty of the servant. You can understand as they looked at him, and watched him, how impressed they would be with him as formed in the spirit of the Master. I believe, dear brethren, especially in regard to those of us who serve as Christs bondmen, we must be free from human influence, as mere human influence. What I say does not mitigate or militate against the influence of the assembly, because the influence of heaven is there. Or the influence of the brethren in relation to us. I am speaking of mere human influence, mere natural influence, mere influence of personality on human lines. Paul says, If I were yet pleasing men, I were not Christs bondman. Paul had to suffer, and how he suffered, how scurrilously they spoke of him at Corinth. He had begotten them through the glad tidings, and yet they spoke most contemptibly about him. Did it bind his affections up? No! The spirit of bondmanship shines in brightest lustre over against the darkest background in Corinth. Although the less loved, he was prepared to more abundantly love, and to spend and be spent. Does that mark us, dear brethren? Is the spirit of bondmanship with us in this sense? As Christs bondmen what governs us? Where do we go to serve? How do we serve? Are we under the influence of heaven, and free from the influence of men? We want to see to it, each one of us, for to our Master we stand or fall. Some might say, Oh well, they seem to be under the influence of men. But we want to look into matters, and especially does Christs bondman want to see that he is free from all earthly and human influence in regard to his ministry. 

    Now I want to say a word from the next passage. 

    I come to the types, which the servant always has a certain amount of latitude in doing, and I have read a well-known passage in Exodus. I suppose few passages are more gone over than this passage in Exodus. Often has one used it before, and one makes no apology for using it again tonight. But I want to refer to something in it that perhaps we do not speak too much about. It is not now standing at the doorway of conflict for the truth, and it is important as we have said, that in that setting we should be free from all human influence and respect of persons; otherwise we shall be biased and prejudiced, and lose our way in a conflict. But when we come to Exodus 21, it stands at the door-way of the working out of difficult problems in our practical lives. In the chapters that immediately follow you get ox-goring, you get men stealing, you get misplaced affections as we have been referring to them in Samuel. But at the very portal, or in the very doorway of the section, there appears this spirit of the bondman. I love my master, my wife, and my children, I will not go free. You may have a lot of things in your locality that are depicted in these three chapters, 21, 22 and 23, you may find a lot in them that is extremely testing. When things get out of control, when things are difficult to handle, where stealing comes in in regard to persons, in order to gain an unfair advantage, and where stealing comes in in regard to property (and I am speaking of it morally and spiritually), you may perhaps be discouraged, you may perhaps be disconsolate, but the Lord would have you tonight to take full account of the spirit of the bondman. How are these conditions to be met? Are they to be met by running away from them? Are they to be met by staying home from the care meeting, so that you will not have anything to say that night and will not therefore come into reproach on account of it? Never! The bondman in Exodus 21 would never be away from a care meeting. And what I want to point out is that he is brought before the judges. Now we often think of the Hebrew bondman in relation to the assembly meeting, and the Lords supper, and the love of Christ as suggested in it, but I want, dear brethren, to dwell a little on the matter of the judges, and the bondman coming before the judges. The judges are mentioned through these next two chapters. They have to do with the adjudication of matters; they have to do with equity, and the dispensing of justice in matters, whether it be restitution or compensation - persons and things come up before the judges. But what they are faced with first and what we all need to be faced with, is the spirit of the Hebrew bondman, I love my master, my wife, and my children. He is above all personal considerations, he is above all selfish motives, and as his master brings him before the judges, the master would tell the judges, no doubt, what had happened. This man will not go free, he says, I love my master, my wife and my children. What a reaction that would have on the judges! What a spirit, they would say, to be seen in a man, that puts his master, his wife and his children above every other consideration, his own liberty, his own independence. What a thing it is to see brothers and sisters that put God and His will, the assembly and the brethren, above every natural and selfish consideration! Think of that man before the judges! His master shall bring him, as it says, before the judges - not to the judges, but before the judges. They would have a good look at him and they would say, Well, we have never seen a man like that before! And, dear brethren, we want to be like this man, this Hebrew bondman, as seen supremely in Christ. It is to affect the administrative position, the position of judgeship, the position where adjudication is necessary in regard to matters. This spirit is to enter into it, that there should be no impure opaque motives with us, no selfish ulterior motives with us, that we should be completely free from all self-consideration or self-centredness. We are thinking only of the Master, we are thinking of God and of Christ, we are thinking of the assembly and the brethren, it comes into the assembly above all other things. So that if a matter comes up where an ox has been doing some goring - well, maybe you have had something against a brother or sister, and if you are not careful it will enter into the care meeting and bias your judgment. You are quite ready to pass judgment, because you have got something against him. Not the Hebrew bondman! The saints are in his eyes as the wife and the children, the assembly you see, is in the ascendency in his view. If they fall beneath the level of the wife and the children, into the lower practices linked with goring and stealing, and setting on fire things, he still holds them in the light of the wife and the children, and he would serve them in that way. In principle, dear brethren, the spirit of the Hebrew bondman merges in the judges and colours the administration, and that is what is needed in our localities. 

    Now I just refer to the spirit of the bondman in Judah, standing as it does, at the portal and the doorway of the release of family feelings and family affections. Judah says And now, let thy servant stay, I pray thee, instead of the lad a bondman to my lord. Someone has come to it, there were ten of them, they had all kinds of arguments and reasonings, all kinds of excuses, all kinds of defence put up. Ten men, sons of one father, all true men, and each, of them was wrong. But now someone comes to it. What was lacking was the great idea of bondmanship. They were selfish, they thought of themselves. You remember how they sold their brother for a bondman, in chapter 37; Judah was involved in that matter - one so near, as we might say, to Christ, as we project Judah and what he sets out typically, in the extended way, on to the view. J.N.D. says of Judah in the prophets, guilty, but beloved, Judah, delivering Christ. As Samson was delivered by Judah to the Philistines (Judges 15: 9 - 13) so Christ was delivered by the Jews. Think of Judah having part in the delivering up of Joseph! Reuben and the others were also in the crime. And as the following chapter opens up, how serious is the darkness that settled on Judahs soul, as the consequence of having part in that awful crime of selling Joseph for a bondman. Genesis 38 opens and down, down, down Judah goes. He links on with Hirah the Adullamite who is called his friend in verse 12, and the shameful results of degeneration in the things that are said to be evil in Gods sight, through not having been faithful to the truth and the light presented in chapter 37. But out of it all, God sovereignly brings Pherez, like He brought Solomon, that which means the continuance of the testimony. But here in chapter 44 Judah has got the gain of the reducing character of the government of God, in the death of his two children and all the sorrow linked with it. He dissociates himself, we might say now, from the man of sin and shame, just like Levi has to dissociate himself from the man of sin and shame. He says, let thy servant stay, I pray thee, a bondman to my lord. He is prepared to take on full responsibility, to preserve the family side, and to make way for the Lord typically, in Joseph, to come in and release his affections among the brethren. What a need there is for the spirit of the bondman seen in Judah amongst us, dear brethren. May the Lord bless the word. 
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    UNRIGHTEOUSNESS AND UNBELIEF AS HINDERING THE SAINTS (AJG 1)

    2 Corinthians 1:19-22; Colossians 3:1-4; Genesis 45:3-15; Genesis 45:21-28

    There are two things, dear brethren, which often tend to hinder the saints from entering into the enjoyment of their proper portion, and one is the failure rightly to judge some practical unrighteousness, resulting in a lack of nearness to Christ and a certain uneasiness in the presence of the Lord, and the other is unbelief, or unreadiness to avail oneself of the service of the Spirit of God to make the things that are connected with Christ where He is a present reality to us. Now, I believe these two things are illustrated on the one hand, in the history of Josephs brethren in the latter part of the book of Genesis, and on the other hand, in the history of Jacob in that part of the book, and the New Testament Scriptures which will help in relation to these two matters are in 2 Corinthians in connection with Josephs brethren, and in Colossians in relation to Jacob. 

    We well know, of course, that Joseph is one of the outstanding types of Christ in the Old Testament. He is presented as the beloved son of his father, his father loved him above all his brethren, and made him a coat of many colours, and the very fact that his father so distinguished him, aroused jealousy in the hearts of ten of his brethren. We know what the sequel was, that they sold him into Egypt as a bond-slave for twenty pieces of silver, having previously proposed first of all to slay him, and having cast him into a pit, but as the scripture says, there was no water in the pit. That is to remind us that while he had to go into the pit in order to typify the Lord Jesus Christ as going into death, yet in fact, only the Lord Jesus personally could enter into death in all that it really involved and hence there was no water in the pit in which Joseph was placed. In due time Joseph was brought up out of prison and exalted to the highest place in the land of Egypt under Pharaoh and became the great administrator of food. There was no food, in the ordering of God, anywhere to be had, save in the land of Egypt under the administration of Joseph, and Josephs brethren, impelled by the need of food, came down to Egypt to buy corn, and Joseph immediately comes into view as labouring with remarkable skill and patience and feeling, with a view to bringing his brethren, whom he recognised though they did not recognise him, into right and happy relations with himself. One cannot go into all the detail of chapters 42 to 44, preceding chapter 45, but the history is well known. When Joseph saw his brethren, he spoke to them roughly and put all ten of them, for Benjamin did not come, in custody for three days, and then released them, but bound Simeon before their eyes and placed him in prison and sent the rest home with food and with their money returned in the mouths of their sacks. 

    Now let us bear in mind that in all this, Joseph is typical of the Lord Jesus in the way that He acts in discipline with regard to any one of us who is not at ease with Himself. There are many things that operate to hinder those who are truly saints, truly brethren of Christ, from being at ease in the presence of the Lord, and one of the things that is most effective in preventing us from being at ease in His presence is some past unrighteousness of walk or conduct that has not been properly judged. Thus it was in the case of Josephs brethren, and Joseph understood perfectly, as representing God, that there could be no disclosure of his own thoughts and feelings towards them, and no bringing them into restful conditions in the enjoyment of his presence, while certain moral questions remained unsolved, and the whole point in Josephs dealings with his brethren was to bring them to a right judgment of what had marked them in their attitude and conduct toward him. Let us remember, dear brethren, that in the death and resurrection of our Lord Jesus Christ, God has signified His disapproval of the first man and His approval, in an unqualified way, of Jesus. His action in giving up Christ and allowing Him to be put to death by wicked men, was the exposure, in the action of wicked men, of what the first man is capable of, his heart fully exposed in the presence of perfect goodness in Jesus, so that the first man is exposed as utterly and irreparably opposed to God, and opposed to Christ. In the death of Christ, God indicated that the first man must be brought to an end in death; only in grace, that was effected vicariously in the Person of our Lord Jesus Christ, in order that all those who are prepared to obey the gospel, might be brought into life and blessing in Christ in the Man in whom God does delight. 

    Now, in the dreams that Joseph had, there was clear indication that God intended that Joseph should be supreme, and it was that that stirred up, in addition to the fact that Jacob his father showed him preference, the jealousy and hatred of his brethren, and likewise with us every working of our own flesh and our own wills, is really hostility to Christ. It is really that the flesh in us resents being set aside, resents what God has already given testimony to in the death and resurrection of the Lord Jesus, that the first man must go and that Christ only must be exalted, One who always delighted in the will of God, and afforded unfailing pleasure to the heart of God in every detail of His path here, and is now established in the presence of God for His abiding pleasure. Hence the jealousy of Josephs brethren is but a picture of the working of the natural heart in every one of us, save as we are brought into true subjection to Christ and the Holy Spirit, that refuses to have self set aside in order that Christ may have the place that God intends He shall have. 

    Joseph was dealing in wonderful skill with his brethren, and Genesis 45 indicates the end to which Joseph was working, Come near to me, I pray you. His heart was in it, and when they did come near to him, he kissed them, and he spoke to them and they to him. Moreover, he proposed to them that they and their wives and little ones were to come to him and he would maintain them, so that there was nothing in the heart of Joseph for them but perfect blessing in nearness to himself, but conditional on the right moral relations being maintained. So long as anything contrary to God was being cherished or excused, there could be no enjoyment of nearness to himself. Hence he adopted measures which seemed severe, but at the same time, if we read the history, we find that his heart was greatly moved, that he turned aside to weep more than once. This ought to affect us, if we realise how much pain and sorrow we cause to the heart of Christ if we are going on with any kind of unrighteousness. It brings in distance from Himself and the Lord feels it. It is not His desire, so here Joseph moves in remarkable skill, combining severity with remarkable grace, for he not only gave them the food that they needed, but returned their money in their sacks. We have to be established in grace, or the Lord will never effect anything with us. It is a great thing to be established in grace, and Joseph, in his dealings with his brethren, maintained that principle that everything that they received must be on the principle of pure grace, and therefore their money was returned to them in the mouth of their sacks. 

    But then he said that they would not see his face unless they brought their youngest brother with them. Now the youngest brother was Benjamin, and of the ten brothers who up till then had come down to Joseph, six were sons of Leah, two sons of Bilhah and two were sons of Zilpah. Joseph was a son of Rachel and Benjamin was a son of Rachel. All the twelve were sons of the same father, but they were sons of different mothers, and Joseph insisted that their younger brother Benjamin must come down with them next time they came, or they should not see his face. I believe that Benjamin, as being of the same mother as Joseph, represents a subjective answer to the truth; that is, Joseph is a type of Christ, and Benjamin as born of the same mother as Joseph, represents a subjective correspondence in the saints to Christ, and Joseph in insisting that they should not see his face again unless their younger brother was with them, was raising with them the exercise as to what was befitting in those who were sons of Jacob. Jacob the patriarch; what is befitting in those who are born of God, so to speak. That is, we are kindred to Christ, thank God, we are kindred to Christ. We remember well how the Lord Jesus, on the morning of His resurrection, said to Mary Magdalene, Go to my brethren, and say to them, I ascend to my father and your Father, and to my God and your God. We are brethren of Christ, but what befits those who are brethren of Christ? In the conduct of the ten brothers there was that which was entirely unbefitting to the brethren of Joseph, and in saying that they should not see his face unless Benjamin was with him, I believe he was, in type, raising exercises with them as to what was befitting to those who were really the brethren of Christ. 

    Well, we know that in the sequel, Benjamin does come down with them, and the result is that they are brought into Josephs house and partake at his table and he speaks to them graciously and he sends them back again with further corn in their sacks and again with their money returned, including the money for the first supply of food, which they had brought back again. He is emphasising, insisting on, the principle of grace, feeding them, encouraging them, so to speak, as soon as they begin to move on right lines. As soon as we begin to move on right lines, we shall find God is supporting us. God resists the proud, but gives grace to the humble. One often reminds oneself of that, dear brethren. There is always a way in which we may receive grace from God. Whatever it may be we are having to face in our own soul exercises, there is a way in which we can surely secure grace from God, and that is by humbling ourselves. 

    But then as Joseph sent them back again the next time, he tells his servant to put his silver cup in the sack of the youngest, and then to pursue after them and charge them with stealing his cup, and the servant does that, and they let down their sacks to the ground and opened them out, and the servant searched carefully, beginning at the eldest right down to the youngest. It is a question now of the Holy Spirit, for the servant is a type of the Spirit of God pursuing His work with us. Everyone is to let down his sack, what we are carrying, and have it searched diligently, and the Spirit of God would subject every one of us to a searching process. What for? What does Josephs cup represent? It was that out of which he drank. It evidently suggests that which is intended to minister pleasure to the heart of Joseph, and I believe he was seeking to bring home to his brethren that in their past conduct what had really marked them was that they had robbed him of his pleasure. That is, applying it to ourselves, any conduct on our part unworthy of us as saints, is robbing Christ of His pleasure. Every one of them had to be subjected to that searching examination on the part of the servant, as to whether he was the one who was robbing Christ, so to speak, of the pleasure He was entitled to expect from His people, a very searching process, dear brethren. So the cup was found in the sack of Benjamin. Of course, we well know that Benjamin was not guilty. I have no doubt that all was in wisdom, because if any saints in a locality are going on with anything marking them that hinders liberty with God, something amongst them that has not been judged, those who are personally without blame, as well as those who are to blame, must all share the blame together, and indeed those personally free from blame are those most able to accept responsibility for it. And so the cup was found in the sack of Benjamin, one against whom there was no charge, but then he was identified with his brethren, and they are brought back again to Josephs presence, and in chapter 44, Judah, who acts as spokesman for them, does not attempt to say he is quite sure that the cup was not stolen. He says, God has found out the iniquity of thy servants, showing that the whole history is not to be regarded literally, but morally, and the idea in the whole history is that, as the result, first of Josephs skilful acting, combining severity with grace and insisting on their bringing the younger brother, and finally the searching process of the servant, the Spirit of God, the brethren are brought to acknowledge what was iniquitous about them. It had happened twenty-two years before and it had never been faced or bottomed, but now the Lord, I use Joseph as a type of the Lord, was bringing it to light, and as the result of all the searching, Judah says that God had found out their iniquity. He does not attempt to excuse it, or explain it away, he is there in full confession. 

    He is prepared now to lay down his life for the brethren, because when Joseph proposes that Benjamin should stay as a bondman, Judah comes forward and offers himself in Benjamins stead. He is now coming forward, on the one hand, having completely judged on behalf of himself and his brethren what had marked them that was so evil, and on the other hand, as marked by the spirit of Christ, prepared to lay down his life for his brethren. 

    I have just indicated all that in order to show what I believe is the moral line of teaching in this part of the history. Now we come to chapter 45, where it says that Joseph could not refrain himself any longer and he says, I am Joseph, and Come near to me, I pray you. And they came near. And he said, I am Joseph, your brother, whom ye sold into Egypt. Now therefore be not grieved nor angry with yourselves, that ye sold me hither for God did send me before you to preserve life. That is to say, that now that they have come to acknowledge the truth and to judge themselves in relation to it, Joseph is assuring them that nothing whatever is lost, but that everything now for their blessing is secured and established in himself. That is where I link on the passage with the verses in 2 Corinthians. The apostle Paul found that there were certain at Corinth who were charging him with vacillation, saying one thing at one time and another thing at another, what he describes as yea and nay; that is, his word could not be relied upon. He passes that over lightly, and says, For the Son of God, Jesus Christ, who was preached among you by us, even by me and Silvanus and Timotheus, was not yea and nay, but in him was yea. He does not admit the charge of vacillation, he explains why it was that he changed his plans and gave some who opposed him occasion to suggest that he was vacillating, but having done that he says, the One whom I have presented is not marked by vacillation, no yea and nay about Him. In Him is the yea; that is, the absolute confirmation of every promise of blessing which God has in His heart for us is there in Christ. Whatever promises of God there are, in Him, in the Son of God, is the yea and in Him the amen, for glory to God by us. 

    Now I understand that to mean this, that whatever promises of God in the way of blessing for men there have been, and there have been many promises, the fact that man has proved to be a failure, has sinned and come short of the glory of God, has become exposed to His judgment and liable to death, has not in any way thwarted God in carrying through His thoughts of blessing for men. He has found a resource in the person of His Son, our Lord Jesus Christ. The Son of God has come, and in the coming in of the Son of God, we not only have a glorious Man who is entirely apart from the sinful history of the first man, who has had no part in it, nor could He have part in it, for He is entirely holy and sinless, but He has brought in an entirely new order of manhood. Although come of a woman, come of Davids seed, truly a man, yet He brought in an entirely new order of manhood. That being so, and He being who He is, He was great enough in Himself, by means of His death, to take up and remove every liability that lay upon men. All that had come in through sin has been perfectly met in the precious death of the Lord Jesus Christ, and in the death and burial of Christ, man himself has been vicariously removed from before the eye of God. There is one Man in the presence of God in whom there is no failure, in whom God finds pleasure of a most complete kind, and He is One great enough in His Person to communicate His own life as Man to men. The last Adam, it says, is a quickening Spirit. How glorious that is! It is the way by which God effects all His promises of blessing in spite of the failure of the first man. He has brought in another Man, and everyone who turns to Him in faith, receives life in Him. That is a very blessed thing. It shows in a most indisputable way that God is absolutely for us. In Christ is the yea. In Him is not only the yea, but there is also in Him the amen. The yea is the positive setting forth of the thing in an indisputable way from God to us. The amen is the perfect answer to it in a Man. In Christ we see a perfect answer in Man to all that shines out from God through Him. In Christ there is a Man who affords infinite pleasure to the heart of God, and we are before God in Him. That is a wonderful thing to come to, and it goes on to say in Corinthians, Now he that establishes us with you in Christ, and has anointed us, is God. God has done that by giving us the Spirit. He has firmly established us in Christ. That is what results from the giving of the Spirit. We are absolutely set up before God in an abiding way in Christ, the Son of God. That is a very establishing thing. And then it says, who also has sealed us, and given the earnest of the Spirit in our hearts. 

    To go back to Joseph, he now called upon them not to be grieved, nor angry, for God did send me before you to preserve life, and again in verse 7, And God sent me before you to preserve you a posterity in the earth. That is, once we have come to complete self-judgment, then in the light of the death of Christ, we are entitled to have done with the past and no longer to refer to it. If God has closed up the history of the man that has sinned, so long as you are in accord with it in your conscience and heart, there is no occasion to refer to it any longer, and you can rejoice in the One who has established every thought of blessing that is in His heart. Joseph was anxious that they should be no longer grieved with themselves. He even says that it was not their action that brought him there, it was God who did it. All that we have done necessitated the death of Christ, but once we are in accord with that death in our mind and heart, we are entitled to say God has done it; sending Christ before us that, having accomplished redemption, He might take His place in the presence of God as the last Adam, in whom we live and in whom He has set us up before Him for His pleasure. 

    Paul says in Corinthians, not only that he that establishes us with you in Christ is God, but also that He has anointed us. That is, there is now power; the anointing is power, and it is also character. It means that in the Spirit we have power to walk in a way that is worthy of the saints of God, worthy of those that belong to Christ. The anointing gives character too. It would impress the character and grace of Christ upon those who are His. It is not only a question of light, but also a question of power in the Spirit that answers to the light, so that we are not only conscious that we are established by God in Christ for His pleasure, but we have power in the anointing to walk here worthily of that position. It says further, that He has sealed us. That is most touching. It means that God has put His own mark upon us. The Spirit is that, the indication of divine ownership, that we belong to God; it is a very blessed thing to carry in our souls the sense of it. The Spirit is witness to us. The anointing works out in something that can be seen publicly, but the sealing is a private matter, that everyone carries the sense of in his soul, that he belongs to God. God has put the mark of His approval and ownership upon each one. And finally, He has given the earnest of the Spirit in our hearts. The earnest is the power by which divine things can be entered upon now, so that their enjoyment is already known. 

    One must now refer briefly to Colossians in connection with Jacob in this part of Genesis. It is not a question of some past unrighteousness that has not been judged, but a question with Jacob of unbelief in regard of Josephs being living and being in a glorified position. Joseph as in the position that he was filling in Egypt, so great among the Gentiles, in that way answers to Christ as presented in Colossians. At the end of Colossians 1, we read, Now, I rejoice in sufferings for you, and I fill up that which is behind of the tribulations of Christ in my flesh, for his body, which is the assembly; of which I became minister, according to the dispensation of God which is given me towards you to complete the word of God, the mystery which has been hidden from ages and from generations, but has now been made manifest to his saints; to whom God would make known what are the riches of the glory of this mystery among the nations, which is Christ in you the hope of glory. What Paul gloried in was, that the mystery, the truth concerning the assembly, the body of Christ, gave Christ a great place among the Gentiles. In practically all Gods ways previously, save in isolated instances, blessing was connected with His earthly people, Israel, but now God has brought in that which had been hidden as a mystery from the ages. God has now revealed His choicest thought, that out of all nations, and especially from among the Gentiles, He has gathered out, by the gospel, a body of persons who form the assembly, the body of Christ. Paul gloried in that, that Christ was among the Gentiles, and that is typified by Joseph in this part of his history. He has been separated from his brethren, according to Genesis 49 and Deuteronomy 33, pointing to Christ separated from Israel by death and resurrection, and He is great among the Gentiles. Jacob was not in the light of that. Joseph was in glory, having a wonderful position which God had given him, but Jacob was entirely unaware of it, and even when his sons told him that Joseph was still alive, he did not believe. 

    It is this which often hinders true believers, that they are not in their souls in the light of the glorious position that Christ has at the right hand of God and of the assembly as given to Him, His body. It is not a question of things on the earth being our concern. We have to go through the world as pilgrims and strangers, fulfilling righteousness, having our part in the testimony, proving His mercy and faithfulness to us while we are in the world, but our real interests are bound up with Christ and the assembly, and Christ is at the right hand of God. Jacob was entirely unaware of all this, and Joseph told his brethren to tell his father of all his glory in the land of Egypt, and Pharaoh himself commanded them to take waggons. The waggons refer to the power there is in the Spirit to carry us in our thoughts and affections to Christ in glory and sustain us in relation to heavenly things, that is the assembly. 

    It says of Joseph that to each of his brethren he gave changes of raiment. That is a very important thing, dear brethren, that we are to have put off the old man with his deeds and put on the new. We need change of raiment as saints. He gave a special portion to Benjamin. He sent food for his father, and sent away his brethren and told them not to fall out by the way, a very practical matter we always have to see to. And they told him, saying, Joseph is still alive, and he is governor over all the land of Egypt; and his heart fainted, for he did not believe them; and they spoke to him all the words of Joseph, which he had spoken to them, and he saw the waggons that Joseph had sent to carry him, and the spirit of Jacob their father revived. It is a question of our just awaking to the fact that the Spirit of God has come down from Christ in glory for the express purpose of connecting us in our faith and affections with Himself where He is and opening up to us that where He is, He is the centre of a great system of glory which has its existence in the purpose of God, which has now begun in Christ and the assembly. Other things are to be brought into display in due time; many families in heaven and earth are to be brought into view, all headed up in Christ, but for the moment the great thing is the assembly, the body of Christ, a vessel being formed now capable of entering sympathetically and intelligently into every interest of Christ and having part with Him in it. If He is engaged with maintaining the service of God, an answer to the heart of God as He is revealed, we will be thoroughly with the Lord in it, going along with Him in every exercise, following up every bit of light and help He gives in relation to it, because it is a question of our having part with Him in every interest of His, just as a true wife expects to have an interest in every interest of her husband. 

    If it is a question of maintaining the testimony here on earth for the moment, in a way that is worthy of God, the assembly is the vessel of that too. Hades gates shall not prevail against it. We want to learn from the Lord to handle matters of administration in a way that is worthy of the blessed God, a way that is morally above the level of this world. So it says in Colossians, If ye then be risen with Christ. The if is not a question of doubt, but a question rather of setting forward the first part of the sentence, so to speak, as a certain position taken up, and the rest is what necessarily follows from it. He says, if this is the position that you are risen with Christ, then seek those things that are above. Colossians is very much a question of with Christ, dead with Him, buried with Him, raised with Him, quickened together with Him. It is a question of with Christ, 

    our affections being in the matter. Thus Christ was buried and we are buried with Him. We do not want a place in this world where Christ is not. If Christ has been raised from the dead, as He has, we are entitled to take account of ourselves as risen with Him and quickened together with Him. God works in our affections with that in view. Four times this expression the Christ comes in in these four verses. That is, it is Christ personally viewed as the One who is the centre of all Gods thoughts, the One to whom the assembly belongs, who is shortly to be seen as the Head of the whole universe. It is the Christ. If therefore, ye have been raised with the Christ, seek the things which are above, where the Christ is, sitting at the right hand of God: have your mind on the things that are above, not on the things that are on the earth. That, so to speak, is the boundary of our inheritance. The children of Israel had certain well defined boundaries, but for us it is not things on the earth, for our inheritance lies beyond death where the Christ is. For ye have died, and your life is hid with the Christ in God. That is where our life is hid. Christ is hidden in God. He is hidden from the eyes of men for the moment. He will shortly appear, but for the moment is hidden in God. God has raised Him from the dead and set Him at His own right hand, but men cannot see Him. They have no idea that He is there, nor of the things connected with Him there. He is hidden in God until the moment comes in the ways of God, and He knows the moment when the Christ shall appear, and when the Christ shall appear, or be manifested, then we also shall appear with Him in glory. In the meantime, let us be content to be hidden in regard of things here, but to be very much alive in regard to our affections and interests in relation to the assembly, which is the body of Christ. Things which are above does not mean things literally in heaven, but things morally above, the things to be found in the assembly, because the assembly is of Christ and belongs to Him, and the things connected with the assembly are completely above the level of this poor world. 

    May the Lord graciously stimulate us in this direction. On the one hand, if there are any here at all in the case that Josephs brethren were in, something remaining unjudged which brings in distance between themselves and the Lord, disqualifying them from having part in any effective way in the service of God, the Lords word is, Come near to me, I pray you. The Lord has intense feelings in regard of us and would operate in our souls to set us free from everything that disqualifies us, that we might be maintained in nearness to Him. There will I maintain thee. And on the other hand, if we are at all like Jacob, unbelieving in regard to the position that Christ fills in relation to the assembly, and the service and power of the Holy Spirit to make these things real to us, then I say, Let us awake. Awake, thou that sleepest, and arise from the dead, and Christ shall give thee light. That is what happened in Jacobs case, the spirit of Jacob their father revived. And Israel said, It is enough: Joseph my son is yet alive; I will go and see him before I die. May the Lord graciously bless the word. 
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    JOSEPHS WORD OF HIS GLORY IN EGYPT (FER 13)

    Genesis 45: 1 - 15; John 16: 7 - 15

    Taking up this scripture may have the appearance of going back, since last time we had before us the close of Josephs career. But it struck me that there was a point which it was of some moment to see. I do not look upon Joseph as being at all times typical of Christ. I doubt if here he is typical. I use the history of Joseph only in the way of an analogy, and you do get striking analogies in Scripture. The analogy in Joseph is to what Christ is doing at the present moment, to the position and action of Christ; and that is a very important point. 

    The first time we were together the point before us was the beginning of Josephs history. He had the testimony of God. We do not see him at the beginning as the man of faith, but as having a testimony from God. That testimony was to his own exaltation; his brethren and his father and mother were all to bow down to him. Now before anybody is exalted according to God, testimony must be borne to it; we see this principle in the case of the Lord. He bore testimony to His exaltation when He rode into Jerusalem on an ass; He claimed what was His in the way of testimony. The church, too, is here in witness to its own place in association with Christ  its moral exaltation. It is in that way that I understand the epistle to the Ephesians; the church stands to its place of union with Christ, and that testimony precedes the actual exaltation. You first get moral exaltation, for that is the great thing with God. 

    Now, Joseph reached in due course the glory of which he had testified; he may have been the greatest man of his time; he was in a peculiar position, second to none but Pharaoh; he had everything at his disposal; the administration of Egypt was committed to him, and his brethren had to come down and bow themselves to him. They did not at first know him, but eventually he makes himself known to them, and he sends by them to his father the tidings of his glory in Egypt. That is now my point. Then his father was to come to him in Egypt, for that was the object of Joseph sending; and if Jacob had not come down to Joseph in Egypt, he would have come to want (verse 11). Joseph was urgent in the matter; he lays stress upon his glory in the land of Egypt, and desires his father Jacob to come down with all his household into Egypt. Now, as I said, I am not taking this up as typical, but only by way of analogy. 

    Joseph is no doubt, in a great deal of his history, figurative of Christ; he is spoken of in that way in Acts 7. We see him there as the deliverer of his brethren, though first rejected of them; he is, like Moses, a figure of the Deliverer of Gods people. But I do not see in what is before us that Joseph was quite a figure of Christ, though you get certain points which illustrate the position and activity of Christ at the present moment. In John 16 Christ speaks of going to the greatest place  the place of supreme honour and glory; and He would send down here a testimony to His glory; when He goes His way to Him that sent Him, He sends down the Holy Spirit. The Lord says to them, It is expedient for you that I go away: for if I go not away, the Comforter will not come to you; but if I depart, I will send him to you. He speaks of the coming of the Comforter, and of what the Comforter will do: He shall take of mine, and shall show it to you  He was to bear witness to the disciples of the glory of Christ, so that their hearts might be attracted to Him. They were to reach Him in that sense; if they did not act on the testimony that came to them, the effect would be that they would come to spiritual poverty. So in regard to the present day: if christians do not act on the testimony that has come down to them, they come to spiritual poverty. Probably the bulk of christians in the present day are suffering from spiritual poverty. They hardly fulfil the functions of priests, to which God has called them. I see in the epistle to the Romans the idea of a good christian in the wilderness, and in a sense you cannot go beyond that; but I do not see much about the priest there. You have the love of God shed abroad in the heart by the Holy Spirit but after all the fringe of Gods purpose is hardly touched. We have to go to other scriptures to find all that the Holy Spirit has come down to testify of the glory of Christ. All this is much like Joseph in the land of Egypt, hidden from his brethren, in a position of great honour and glory. And what led Joseph to send word of his glory to his father was that he had strong affection for his father. I think he had affection too for his brethren, badly as they had treated him; but he had been the favourite son of his father, and loved his father. I do not think Joseph sent to his father simply to preserve his life from famine and death, but he had pleasure in the thought of the company of the one he loved; and that is the difference between love and philanthropy. A philanthropist does not necessarily care for the company of those he ministers to; a millionaire may give much to benefit man, but the evidence of love is that it delights in the company of those upon whom it showers favour. 

    So, though one object with Joseph was that his father and his household might escape famine, yet one can see a deeper motive  the promptings of real affection. And if we love one another, what we desire is the company of one another. Do you think that I could believe that a person really loved me, if he did not desire my company? If I have real affection for christians I shall desire their company. 

    Now I leave Joseph and come to John 16. The Lord was going to the Father, and that was the greatest possible place. The Lord Himself had said, My Father is greater than I; He came forth from the Father, and He was now going back to the Father. 

    The ground on which He was going to His Father was that the Fathers will had been completely accomplished; everything that stood in the way of divine counsels had been removed. Jesus said, My meat is to do the will of him that sent me, and to finish his work, and now He goes back to the Father. It is brought out prominently in the gospel of John that all things that the Father hath are mine. This came out first by His own testimony, and then in the testimony of the Holy Spirit: The Father loveth the Son, and hath given all things into his hand. Everything is centred in the Son, so the Lord says, He shall glorify me; for ... he shall take of mine, and shall show it unto you. I will endeavour to make it plain to you that the Holy Spirit was sent down here in testimony to what was Christs. If you read John 16 you can see that verses 8 to 11 are, in a sense, parenthetical; the direct line of the Lords communications goes on from verse 7 to verse 12. The Spirit, when He came, would convict the world of sin, of righteousness, and of judgment; that is to say, incidental to His presence here. In view of the rejection of Christ, everything was brought to an issue; sin and righteousness had come into conflict, and the result was judgment  the prince of this world is judged. The whole world-system is judged in the presence of the Holy Spirit; it is not a question of judging persons, but the system is laid bare and judged. Sin and righteousness never came perfectly to an issue until Christ was here, but now all is judged for God and for the christian who has the light of the Holy Spirit. 

    But the point was that the Holy Spirit, when He came, was to bring into view another system  a system of things that lay in the Fathers counsels. There is nothing more important for us to apprehend than that God is sovereign in what He creates; it was so in regard to the first creation. If God sees fit to create millions of suns, He does so according to the sovereignty of His will. And if He sees fit to display His love, He is sovereign in the display of His love. God has His own plans and purposes, but the Object in all  the One who was to be displayed in them  was the Son. All ... that the Father hath are mine  all that system of things that lies in the Fathers counsel is centred in the Son; it is the glory of the Son. The glory of the Son is this, that having become man to give effect to divine counsels, He becomes the Head and Centre of those counsels. He has power to give eternal life to as many as the Father had given to Him; the Fathers counsels all have the Son for their Object and Centre. 

    In Ephesians 3 the apostle prays to the Father of our Lord Jesus Christ, of whom every family in heaven and earth is named. I cannot tell you what those families are, but they are named of the Father of our Lord Jesus Christ. Every family is named according to the place in which the Father is pleased to set it. In Psalm 45 you can see earthly families; or you can turn to the Book of the Revelation, and try to make out the different families mentioned there. All those families centre in Christ, who is the Head of every family. I would like to see more clearly the relation in which Christ stands to every family. I can in measure see in what relation He stands to the patriarchs and to Israel, and in some sort the way in which He stands to the church; but there are evidently other families referred to in Scripture. It would be a great study to find the light in which Christ stands to every family in heaven and on earth, all of which have their names from the Father of our Lord Jesus Christ. As we apprehend the greatness of the Fathers purposes, we get enlargement of heart; you cannot know anything of the testimony of the Holy Spirit without getting enlargement of heart. But one finds that the hearts of people are so engaged with the things of this world, and they will not get enlargement of heart from these. What brings enlargement is the testimony of the Holy Spirit to the glory of Christ. 

    Now the effect of this was to lead the hearts of the disciples to the place where Christ was; it could not have any other effect. The Holy Spirit did not come to leave people down here, but to conduct their souls to Christ where He is. Like the servant of Abraham, who was sent to conduct Rebecca to Isaac, so the Holy Spirit conducts us to Christ where He is. The testimony to the glory of Christ could not have any other effect. What led to the Lords sending this testimony was affection towards the disciples. It is a difficult thing to take in the thought that the Lord loves us; we may challenge ourselves as to how much we love Christ, but your love to Christ will not be greater than your appreciation of the love of Christ to you. We love him because he first loved us. Now if Christ loves the church, He has pleasure in the company of the church; and this must be so, because company is what I would call the exigency of love. Love will have company; so Christ will present the church to himself a glorious church, not having spot, or wrinkle, or any such thing. 

    So if Christ sent down the Holy Spirit to make known His glory to the disciples, the object of the Holy Spirit was to lead them to where Christ is with the Father. If you read the latter part of John 16 you will see how the Lord brings out the liberty that they would have with the Father. He says: The Father himself loveth you, because ye have loved me. The Holy Spirit has come down to conduct us to where Christ is; but if you do not give the Holy Spirit His place, you will undoubtedly suffer from spiritual famine. You can see people all round suffering from spiritual poverty because they do not apprehend the glory of Christ, and therefore do not see their place in connection with that glory. The church is a most important item in the glory of Christ; there is no company in heaven or on earth so intimately bound up with the glory of Christ; and as you understand your proper place in connection with the glory of Christ, you will get more and more insight into that glory. The church is that which is given of the Father to Christ in the day of His rejection by Israel; and the Holy Spirit has come down to show His glory, and thus to conduct the church to where Christ is in glory. And if you do not give the Holy Spirit His proper place, you will surely suffer spiritual loss. 

    Now the prayer in Ephesians 3 brings out the state in the christian which enables him to enter into John 16. You see all the divine Persons in activity here, or two of them, at all events  that is, the Father and the Spirit; and this, I think, makes it run pretty much with John 16. The apostle bows his knees to the Father of our Lord Jesus Christ; the movement springs from the Father, it is effectuated by the Holy Spirit. Saints are to be strengthened with might by his Spirit in the inner man, and the object is that the Christ may dwell in your hearts by faith. So the source is the Father, the energy is the Spirit, and the end that the Christ dwells in your hearts by faith. In order that this state may be produced two things are necessary  one is love, and the other the knowledge of love. These are the two things that the Spirit produces; you are rooted and grounded in love, that is the effect of the Holy Spirit in dwelling. The love of God is shed abroad in the heart; the Holy Spirit is here in testimony to the love of God, and the object of that testimony is that we may be formed in love. It is a good way on when we are rooted and grounded in love. The love presented to you has had effect. Then you begin to comprehend with all saints what is the length and breadth, and depth and height. I connect that with John 16 with all that is connected with the glory of Christ. We come to comprehend the whole range of divine counsel, and to see how God has effected it all; we see not only what God effects, but His wisdom is displayed in the way in which He has effected it. All is by Christ; of course, it is in the immediate power of the Holy Spirit, but Christ is the wisdom of God, and all Gods ways are carried through in Christ. It is of the Father of our Lord Jesus Christ that every family in heaven and earth is named, and they get their character from Christ. Christ is the second Man as well as the last Adam, and every family must take its character from Him. 

    The company in the Revelation that stands before the throne without guile, where do they get that from? Why, from Christ. And those who love God with all their heart, and their neighbour as themselves, they get that from Christ. And the church rooted and grounded in love has that from Christ; everything is from Christ  takes its character from Him. The Holy Spirit has come down here in testimony of the love of God, but where do we see the love of God displayed? In the death of Christ  God commendeth his love to us, in that, while we were yet sinners, Christ died for us. Now, being rooted and grounded in love, you are able to comprehend the whole range of wisdom and glory. And then you come to another thing, you know the love of Christ, which passeth knowledge, you get exceeding power in being rooted and grounded in love  that is the work of the Holy Spirit. I feel we are not simple enough, or contented to leave ourselves in the hand of the Spirit; but it is when we are rooted and grounded in love that we comprehend with all saints  it is then that we get intelligence and wisdom. A man of the world cannot touch divine things, for he has not got the capacity. Rooted and grounded in love is the capacity; acquaintance with Scripture in the letter of it will not enable one to enter into Gods wisdom. For that you must have a man of another order, the man rooted and grounded in love by the work of the Holy Spirit. Then you can comprehend what is the breadth and length, and depth and height, and know the love of Christ, that passeth knowledge. The Holy Spirit exercises a wonderful power down here, shedding abroad the love of God in our hearts, that He may form us according to that love; and then making known to us the glory of Christ, so that we might know what is the length and breadth, and depth and height, and then that we may know the love of Christ, that passeth knowledge, that ye may be filled ... unto all the fulness of God. 

    It is that which I wanted to bring before you. I took up Joseph on account of the analogy he presented. But the Holy Spirit is come in testimony to Christ, sent from the Father  from the very source from which Christ Himself came, everything having been accomplished for God. Now, if you have only the state for it, you may know the love of Christ, that passeth knowledge, the practical effect of which is that in the church there is that which is adequate for the full expression of God. God has introduced a man of a new order, a man of completely new powers, rooted and grounded in love. Man of every order after the flesh, whether philosophic or scientific, or of great powers of assimilation, cannot comprehend Gods wisdom. What could Christ have thought of the cobwebs that men spin down here? What would philosophy have seemed to Christ? He had all the light of God, saw through all the theories and systems of men. He taketh the wise in their own craftiness. And if we are rooted and grounded in love, we can comprehend the breadth and length, and depth and height, and know the love of Christ. 

    May God give to us to know these two great principles  the love of God and the glory of Christ, that which is the fruit and expression of the Fathers counsel. I have thought much of the importance of our hearts being kept continually in the light of Gods testimony, and that is by the Holy Spirit; it cannot but have the greatest effect upon us, for we are formed in that way in the divine nature. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 45 (JND 35)

    Genesis 45

    Thus morally restored, Joseph at once reveals himself to them; there stood no man with him. Here there is identification for the first time between his person and their fault  and instruction in Gods counsel in it. They had felt the abstract sin before in themselves, but they had not known him who was thus now dealing with them in it; not till then was a complete moral renovation of their heart, by a process of apparent severities, and real grace bringing them to this point of obliged submission and actual reward. The restoring love is most touching and perfect; the mind of the Lord communicated to them, and Gods love made the solution of it all. 
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    DIVINE GUIDANCE (JR 1)

    Genesis 45:25-28; Genesis 46:1-5; 2 Kings 19:14-16; Nehemiah 5:6,7; Acts 16:6-10

    In these scriptures we have presented to us persons who found themselves in difficult situations, and we might learn from the way in which each one gets the divine answer.  We sometimes speak as if it is difficult to get the mind of the Lord, or to find where the Lord is, but I would like to say at the outset that the Lord Jesus is more desirous of imparting His mind than we are of receiving it. 

    The Lord does not put obstacles in the way of His people getting His mind.  He is desirous of imparting to any genuine enquirer what His mind is regarding any particular matter.  It would help us to see things from this standpoint that the Lord desires to have persons down here to whom He can make known divine secrets.  The obstacles are with us.  We are the obstacles.  We need to search our motives, and to see what our real desires are; whether we are acting according to the desires that come to us through the work of God in us, or whether anything fleshly or natural enters into our enquiries. 

    I think as we proceed we shall see what is in mind.  These four persons are confronted with certain situations and we can learn from them as to how to proceed, how we can get the answer.  I am not so much concerned about the situations in which they found themselves; I am more concerned about the features that are manifested in these persons. 

    We began with Jacob.  We know the history of Jacob and his sons, Joseph and his brethren.  In the context here his brethren have apparently got right.  They had been very wrong.  Joseph was sold into Egypt by the instrumentality of his brethren.  His brethren were guilty, but here they have been to Egypt for the second time and Joseph has made himself known to them.  There is a change with these brethren now, and they bring a good report to their father Jacob.  The report is that Joseph is still alive, and he is governor over all the land of Egypt.  And his heart fainted, for he did not believe them. 

    Jacob might have given good reasons why he did not believe them.  They had brought back reports previously.  They had deceived their father.  Jacob gets the glad tidings that Joseph is still alive, and he is governor over all the land of Egypt.  Jacob could have brought forward reasons why he should not go to Egypt.  He might have said, My grandfather Abraham went to Egypt, and that was not a good move.  He ought not to have gone there.  Isaac was warned (Genesis 26:2) not to go to Egypt, and the report has come back by persons that I have reason to distrust because of their involvement in something previously. 

    So it says, They spoke to him all the words of Joseph, which he had spoken to them.  This was altogether different from what they had said previously when they manufactured their story, but here they speak to Jacob all the words of Joseph, which he had spoken to them.  And he saw the waggons that Joseph had sent to carry him.  There was the true report and there were the waggons.  The waggons were the proof that they had had to do with Joseph on a new footing.  The waggons came from Pharaoh; it was Pharaohs suggestion originally that there should be waggons sent for Jacob and the wives and little ones. 

    The waggons were the evidence that a change had taken place in these brethren.  They were different.  They had not come before with waggons.  No doubt waggons relate to the Spirit, the carrying power of the Spirit, and these brethren manifested something that they had not manifested before.  This was a test to Jacob  was he going to accept this report?  It says, He saw the waggons which Joseph had sent to carry him.  And the spirit of Jacob their father revived.  And Israel said, It is enough  Joseph my son is yet alive; I will go and see him before I die. 

    Now what I want to point out is this, that after Jacob moves, he gets the confirmation.  He gets the word from God after he moves.  He moves as a result of the report and the sight of the waggons, but afterwards he gets the confirmation.  Many of us would like the confirmation before we move, but that is not the divine way.  It was not the way with Abraham.  He was called to go out from his land, and from his kindred, and from his fathers house, and he received the confirmation after he went.  Jacob took his journey with all that he had, and came to Beersheba; and he offered sacrifices to the God of his father Isaac.  And God spoke to Israel in the visions of the night and said, Jacob, Jacob!  And he said Here am I.  And he said, I am God, the God of thy father; fear not to go down to Egypt. 

    This is a most important matter; that is, we move when we ought to move.  We move when there is the evidence that the move is a right one, and then we get the confirmation.  God comes in, and how full is the confirmation Jacob gets  I am God, the God of thy father  fear not to go down to Egypt; for I will there make of thee a great nation.  I will go down with thee to Egypt.  Think of God being with him in this movement.  What confirmation this was, I will go down with thee to Egypt, and I will also certainly bring thee up; and Joseph shall put his hand on thine eyes.  No doubt this was in view of Jacob being put to sleep at the end of his history here.  What a history he had  147 years of it  but God assures him that at the end, Joseph would put his hand on his eyes.  It is like being put to sleep through Jesus. 

    Jacob knew he was near the end of his life, although he spent 17 more years in Egypt, but the confirmation he gets looks right forward to the peaceful end he was to have.  In fact he had a remarkable end, possibly the most remarkable of all the patriarchs, because he blessed his twelve sons and worshipped.  What an end!  and Joseph put his hand on his eyes.  This gives some idea, dear brethren, of the confirmation the Lord would give us as we move rightly, but we do not get the confirmation until we move. 

    Now in the second book of Kings we have Hezekiah faced with a difficult situation.  It was the threat of Sennacherib and the Assyrian armies.  I am not so much concerned with what the situation was, I am more interested in how Hezekiah acted in this situation.  He received a letter from the hand of the messengers, and read it; and Hezekiah went up into the house of Jehovah, and spread it before Jehovah.  He wanted an answer to the present difficulty.  He did not know how to move or what he ought to do but he read the letter and went up into the house of Jehovah, and spread it before Jehovah.  And Hezekiah prayed before Jehovah. 

    Dear brethren, we have a resource in prayer which it may be we are not fully availing ourselves of.  We have a resource in individual approach to God.  We have the privilege of gathering for prayer too.  I sometimes wonder whether we get the full benefit, and advantage, of our gatherings for prayer.  It is a wonderful privilege we have; we have access to God in prayer.  It says here that Hezekiah went up into the house of Jehovah; that is, that in his day there was an arrangement for one like Hezekiah to approach God in His house.  He would not have had access to the holy of holies, but he must have had access somewhere, and he availed himself of it. 

    How different might have been the result if every letter received recently had been read, and taken into the presence of God and spread out there.  Do we make full use of the resource we have in prayer in approach to God?  We have access that is far nearer than the access Hezekiah had, but he made full use of the access available to him in his day.  It says, And Hezekiah prayed before Jehovah and said, Jehovah, God of Israel, who sittest between the cherubim, thou, the Same, thou alone art the God of all the kingdoms of the earth  thou hast made the heavens and the earth.  The greatness of God filled the vision of Hezekiah.  As in His presence, he is not speaking about God, he is speaking to God.  He is consciously in the presence of a God so great. 

    Then he says, Incline thine ear, Jehovah, and hear; open, Jehovah, thine eyes, and see.  Have you ever asked God to incline His ear and listen?  The fact is we do not need to ask God to incline His ear to listen.  His ear is always open to every genuine enquiry and every genuine prayer to Him.  We do not need to pray to Him to incline His ear and to open His eyes to see.  His eyes are open and He is more desirous of imparting than we are of receiving.  The resource we have in prayer is wonderful. 

    John says in the last chapter of his first epistle  This is the boldness which we have towards Him, that if we ask Him anything according to His will He hears us (1 John 5:14).  We do not need to ask God to incline His ear, or to open His eyes and see.  And if we know that He hears us, whatsoever we ask, we know that we have the petitions which we have asked of Him  that is approach to God.  No matter what situation arises, dear brethren, whether we are young or old, whether it is an individual matter, or a family matter, or a local matter, or a matter affecting all the saints universally, we can have access to God in prayer.  What a resource we have!  We need to be encouraged to make full use of it.  God is always ready to listen to us as we pray thus. 

    Now Nehemiah is confronted with a difficult situation.  It is a situation which arouses his righteous indignation.  He says, I was very angry when I heard their cry and these words.  He was right to be angry, but what did he do?  Did he act in his anger?  Did he act hastily?  He says, I consulted with myself.  If Nehemiah had lived in our day he might have got on the telephone to somebody, but he consulted with himself.  He must have had something in himself to consult.  What did Nehemiah consult in himself?  No doubt he consulted the work of God in himself.  No doubt he analysed his desires and motives.  He consulted with himself; he would consult his committal to what God was doing in his day and what was becoming to that committal.  There was something of maturity in himself which he could consult.  It means that he would consider the matter alone, alone.  He would be apart from any influence for the moment.  He would allow no other influence to intrude.  He consulted with himself. 

    You will remember in the first chapter of Matthew that, a certain situation having arisen, Joseph the husband of Mary was minded to do something about it.  It says that Joseph, her husband, being a righteous man, and unwilling to expose her publicly, purposed to have put her away secretly; but while he pondered on these things...  Pondering on things is something like consulting with oneself.  He pondered.  I do not know how much we ponder.  It may be that we can explore this matter of pondering, of consulting with oneself.  While he pondered on these things, behold, an angel of the Lord appeared to him in a dream saying, Joseph, son of David, fear not to take to thee Mary, thy wife.  That is, he got the word as he pondered. 

    This is something which I think we could develop in.  It would prevent us from coming under wrong influence.  It would prevent us from acting hastily.  While the anger was on Nehemiah he consulted with himself and then he acted.  What comes in between his anger and his remonstrating with the nobles was his consulting with himself.  Therefore, when he remonstrated with the nobles it would not be in the flash of anger, but would be in a considered, sober manner.  There was a great result from this.  This matter, which had suddenly sprung up and come to his ears, and was the subject of his righteous indignation, was settled.  He was effective in how he went about this matter.  I consulted with myself; and I remonstrated with the nobles and the rulers... And I set a great assembly against them. 

    If you read down the remaining verses of the section you can see how the whole matter was settled.  Those who were oppressing took it upon themselves to cease the oppression.  The idea of your brethren comes in.  There is no party activity.  Consulting with oneself would preserve us from any party activity; it would always be a danger among us to form a party of some kind.  He consulted with himself, then he remonstrated with the nobles, brought in the assembly, and the whole matter was settled.  What it results in is all the congregation said Amen!  And they praised Jehovah, Nehemiah 5:13.  It resulted in praise to God.  Anything that comes in among us of oppression or taking personal advantage of others  all that kind of thing  must hinder the service of God.  But this matter was sorted out by the way in which Nehemiah acted, and the result was praise to Jehovah. 

    I think the passage in the Acts brings out sensitive relations with the Holy Spirit.  Paul and his company had reached a certain point and the next move was indefinite.  They did not know what the next move was to be, so it says, Having been forbidden by the Holy Spirit to speak the word in Asia ... they attempted to go to Bithynia, and the Spirit of Jesus did not allow them. 

    It means that there was an area here of sensitive relations with the Spirit.  Why did Luke say that the Holy Spirit forbad them, and the Spirit of Jesus did not allow them?  What is the difference between forbidding and not allowing?  There is a sensitive area here of relations with the Holy Spirit.  Well, this would be open to any one of us.  The Spirit of God is very sensitive.  It must be so  He is the Holy Spirit.  He cannot commit Himself to anything.  It says of the dove sent out of the ark by Noah that she found no resting place for the sole of her foot.  Think of the sensitiveness of the sole of the foot of that dove.  Think of the sensitiveness of the Holy Spirit.  Just think, too, of how coarse and insensitive we have been; but I have no doubt the Lord would have us sensitive as to the presence of the Spirit, sensitive as to what the Spirit is indicating.  We certainly lost that sensitiveness, and we have had our part in a current of things which was not of God. 

    It is a time now to have sensitive relations with the Spirit.  I am not saying that I know much about it, but I can see the need for it, and I can see the possibilities of being in this area where there is sensitiveness to the operations of the Spirit.  The Holy Spirit forbad them; the Spirit of Jesus did not allow them.  I am not attempting to explain why Luke says this, but Luke writes it this way and he himself must have arrived at sensitive relations with the Spirit. 

    Well, as we were saying in the reading, the Holy Spirit is the One of the Holy Trinity who has come to be with us.  The Holy Spirit is the sent One in the present arrangement of the economy.  When the Lord Jesus was here, He was the sent One, and the Holy Spirit identified Himself with the Lord Jesus as the sent One.  In the present arrangement, the Holy Spirit is the sent One, sent of the Father and sent of the Lord Jesus.  He is the One who has come to be immediately with us and in us.  I sometimes wonder whether we are as conscious as we ought to be of the immediateness of the Spirits presence, the immediateness of His presence here at this very moment.  It is a wonderfully advantageous area to be in, where the holy Spirit is present, and where there is what suits His sensitiveness and where He is free to operate. 

    Well, that was so here.  They did not go to certain places, because they were sensitive as to the Spirits indications.  Then we find that they concluded.  It was a spiritual conclusion they came to because of the sensitiveness of their relations with the Spirit.  They did not get immediate confirmation, as Jacob did; they had to wait for that.  No doubt they would be tested as to whether their conclusion was right.  The spirit of Python was operating against it.  You will always find opposition  subtle opposition  in this area of the sensitiveness of the Spirit, the Holy Spirit, the Spirit of Jesus.  We, dear brethren, here this morning, are a confirmation of the rightness of the conclusion which Paul and those with him came to at this juncture, because it was the means of the gospel coming to Europe.  We are the confirmation, right down the centuries since, that this move which was taken in this area of sensitiveness as to the Spirits movements was a right one. 

    Well, may the Lord encourage us.  May we not complain too much about the difficulty of finding the right way, or knowing what the Lords mind is, or knowing where the Lord is.  These persons we have spoken about give us some indication of what is open to us.  May the Lord help us in this. 
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    INTIMACY (JT 20)

    Genesis 45:12 - 15; 2 Kings 2:4; 2 Kings 2:6; 2 Kings 2:8-14; Romans 16:16

    I have in mind to speak about intimacy, first as with the Lord, and then spiritual intimacy with one another. I may say at the outset that what underlies this intimacy is love  a known love. John speaks not only of what may have been heard of by way of testimony, but of a known love. He speaks of love first as known objectively, as he says, because he has laid down his life for us (1 John 3:16); but if that knowledge is to be maintained, it must be by the Spirit; hence John in his epistle brings in the Spirit, saying, Hereby we know that we abide in him and he in us, that he has given to us of his Spirit, 1 John 4:13. The Canticles correspond somewhat with Johns first epistle; it treats of love, but not what I would call a known love. It would be impossible to understand what might be called the emotional, or poetical books of the Old Testament except as we understand love. As reading them, we are enabled, through having love by the Spirit, to fill out, so to speak, the blanks. The most casual reader of the Canticles will observe a certain uneasiness in the feminine speaker; settled peace through redemption was not known, and the Holy Spirit was not given. The state of many a believer at the present time corresponds; love is known to exist in Christ, but through ignorance and carelessness it is not known as in union with Christ. No one really can know love in continuity except as in union, and when I use that word it is not as having any special light upon it beyond that it involves the possession of the Spirit, which is really elementary; the possession of the Spirit underlies union. 

    There is in Romans the idea of a descending love and there is also the idea of an ascending love. It is in the maintenance of these two thoughts in power in the soul that union is understood and love known as a permanent possession. If the ascent does not correspond with the descent, something has intervened, for, to use a simple figure, water always rises to its own level; hence the love of God that is shed abroad in the heart of the believer by the Spirit is intended to return to its source. In Romans 5 it is seen in its descent; it is a pure, holy, untainted, and untaintable stream; it comes in there on the line of the administration of the Lord; it is His glory to bring it into our hearts, and so it is shed abroad in our hearts by the Holy Spirit which is given to us. I refer to that particularly because God notifies us, as it were, at the outset as to the incoming of love that it is brought in by the Holy Spirit and shed abroad in our hearts. Having it in the heart we look at everything that seems to be adverse in this world as in our favour: tribulation worketh patience; and patience, experience; and experience, hope: and hope maketh not ashamed; because the love of God is shed abroad in our hearts by the Holy Spirit which is given unto us. Romans 5:4,5. 

    Then in chapter 8 the Spirit is spoken of as the Spirit of adoption. It is the Spirit of Gods Son really, and what marks it as such is ascent  whereby we cry, Abba, Father. Romans 8:15. In the light of John 20 we can understand how the Holy Spirit (the Spirit of sonship) as indwelling us moves towards the Father, and so as the chapter proceeds we are told that all things work together for good to those who love God, to those who are called according to purpose. Romans 8:28. It is not only specified things, but all things, and they work together. Those who love God  the water thus rising to its level  are of such interest to Him now that all things work together for good. There is thus a constant movement of the Spirit of God  the descending and the ascending movement which ensures the permanency of love in a living way in the heart of the Christian. I do not proceed beyond that as regards union; that is the basis of it. Romans gives us the principle of things. The germ of everything is in Romans to be worked out later; hence the value of that epistle. 

    The emotional books of the Old Testament, as I took the liberty of calling them, are only understood and enjoyed by those who know love. In that way they become a constant delight to the soul; and I may say here that one knows very little of spiritual emotions and one is assured that what one knows as to oneself is, alas! general. The emotional books are the very heart of Scripture. It is well to have light, but God looks for emotion; not the movements of the flesh, surely, but the emotions which the Holy Spirit would produce in relation to God and in relation to Christ. Even Romans gives us examples of spiritual emotion; at the end of chapter 11, and again at the end of chapter 16, we find instances. I refer to that because one would desire to see substance in what is presented to God. 

    The Lord in Johns gospel reaches quickly the thought of the worship of the Father; He reaches it as having brought in the Spirit, not as in the way of shedding abroad the love of God in our hearts, but as the power for the purification of the affections. John presents to us the Holy One, and to have part with Him implies holiness; but before we can have holiness we must have purity, for holiness is in advance of purity. Elihu in the book of Job chapter 37:6 says, For he saith to the snow, Be thou on the earth. Job 37:6. That refers in type to the life of Jesus as a witness on the part of God to the purity that He looks for. John 4 explains how that purity is to be brought about: The water that I shall give him shall be in him a fountain of water springing up into everlasting life. John 4:14. Immediately upon that He speaks about the worship of the Father; He says, God is a spirit. That; is a word we do well to take notice of. We have to do with God, and God is a Spirit. The Lord had laid the foundation for it in His discourse with Nicodemus, that which is born of the Spirit is spirit; John 3:6 and He had said that one had to be born of water. Being born of water is negative, but if I have the Spirit as a fountain in me, that is not negative but positive, and in the power of it I can worship God in spirit and in truth. John 4:24. Then, as I said, holiness is in advance of that. Holiness is in the Holy Spirit. John does not use the expression Holy Spirit often; where he does use it, it is in reference to the state of the saints. Thus in chapter 1 we have, He it is who baptises with the Holy Spirit. John 1:33. In chapter 20 He says, Receive ye Holy Spirit. John 20:22. I dwell upon that because it is so essential, if we are to worship God, that it should be a holy worship, and that can only be as the Holy Spirit sheds abroad the love of God in our hearts. 

    Now having said that I would like to refer for a moment to Joseph, because he is a type of the Lord as adjusting relations between brethren, and in the adjustment we are led on to the thought of intimacy. Joseph appeals to them, and says, Behold your eyes see, and the eyes of my brother Benjamin, that it is my mouth that speaketh unto you. He had spoken roughly to them before. Some of us know what that means, and it may be that some of us need to be spoken roughly to even now. It is no unkindness, for faithful are the wounds of a friend, Proverbs 27:6. Joseph not only spoke roughly to them, but he had put them in custody. It is no kindness for those who are in any way governed by self-will to be allowed liberty among the people of God; it is neither kind to themselves nor to the people of God. 

    It indicates impotency, if one is allowed to move about at large who is governed by self-will. God would not have it so; He has given us the means of limiting such. Joseph had those means and he employed them, and it led to repentance and to recovery; it led to the acknowledgment of the rights and affections of a father and to the rights and affections of a brother. Without these, there can be no peace among the people of God. As Judah, representing the ten, acknowledges the rights and affections of the father and the affections of the brother, Joseph makes himself known; Genesis 44:18 - 34; chapter 45:1. The Lord cannot own us otherwise. The way is then open for intimacy. Joseph calls attention to his mouth; it is my mouth, he says, that speaketh unto you. 

    Then it says, he fell upon his brother Benjamins neck, and wept; and Benjamin wept upon his neck. Benjamin represents the brother; he had no part in the crime, but he had to suffer with those who committed it. We may thank God if there is a Benjamin where there has been general departure. Benjamin comes in for a special recognition. The Lord is perfectly just, and Benjamin has the first embrace. The balances of the sanctuary are beyond any human balances; they are divine, and the Lord is infinitely fair in the bestowal of His affections: Mary, He says, hath chosen that good part, which shall not be taken away from her. Luke 10:42. No doubt she would share it with others, for love is ready to share, but it is hers; she never loses it; it is the reward of devotedness. 

    But Joseph kissed all his brethren too. Esau says to Isaac, Bless me  me also, my father. Genesis 27:34. Isaac typically is Christ risen, and we are told that By faith Isaac blessed Jacob and Esau. Hebrews 11:20. He had more than one blessing, but there is a special one for devotedness. The Lord says to Philadelphia, I will make them to come and worship before thy feet, and to know that I have loved thee. Revelation 3:9. Think of that  the recompense of love! If a man would give all the substance of his house for love, it would utterly be contemned. Song of Songs 8:7. The Lord knows how to value it. Then it says, He kissed all his brethren, and wept upon them. Benjamin wept upon his neck, but we are not told that the ten wept upon his neck, but after Joseph kissed them we read that his brethren talked with him. 

    May I enquire, especially of the young ones here, have you ever talked with the Lord? You get it in Canticles, as I was remarking. He says, Let me hear thy voice. Song of Songs 2:14. It is not taking up well-known phraseology, that is not talking with the Lord at all, He has heard that before many a time; what He looks for is the outcome of love  freshness  like the Psalmist, My heart is inditing a good matter; 1 speak of the things which I have made touching the King. Psalm 45:1. What about that? 

    The Lords supper is really the expression of the love of Christ; it corresponds with the kiss of Joseph. The intent of it is to maintain continual freshness in our hearts. The love of Christ is as fresh and vigorous as it was when He died. That ye may know, says the apostle, the love of Christ which passeth knowledge, Ephesians 3:16 - 19. It is like the fresh jawbone of the ass which Samson used, as one has often remarked. The Lords supper brings the death of Christ very near, as near as if it were today; that is the intent of it, so that there should be a corresponding freshness in our souls. Hence it says, after that his brethren talked with him. They had talked with him before in the way of remonstrance, in the way of importunity and in the way of confession, but now it is a question of liberty. 

    We are not told what they said. The point is not what we say to the Lord, but that we are speaking with Him, that we have liberty of soul with Him  we have something to say to Him. The natural memory is of no value at all in the things of God; the principle is five words with the understanding. Two things are spoken of in the first epistle to the Corinthians  ten thousand instructors (1 Corinthians 4: 15), and ten thousand words; 1 Corinthians 14: 19. Beware of these! It is one father and five words. These are the features that stand out against the ten thousand instructors and ten thousand words. The Lord does not need the ten thousand words, but the five words spoken with the understanding will be for the edification of the assembly. 

    Well, as we said, Josephs brethren talked with him after he had kissed and wept upon them. That is what I would call a family scene. It was private, for Joseph had said, Cause every man to go out from me Genesis 45:1; nevertheless as he wept aloud the Egyptians and the house of Pharaoh heard. It is like the music in Luke 15, hints of it should go abroad. There are such things as adjusted family relations, and reciprocated affections, and everyone should know something about these. It is not that you cast your pearls before swine, but Joseph raised his voice in weeping and the Egyptians heard it. 

    Now I want to say a word on the scripture we read in the book of Kings as to intimacy with the Lord in regard of His interests. We are admitted into the family circle as adjusted, and perfect love casteth out fear, 1 John 4:18 so that we have liberty to speak to the Lord, but now, what about the interests of the Lord? 

    Elijah in a special way represents Christ here as the vessel of the testimony of God. He stood for it. I do not refer to his breakdown; that is not the point here. If God reinstates a man in His service, it is not for us to question. Elijah is in the full vigour of service and he begins with Gilgal, the first great feature of Gods testimony as Israel entered into the land. Then he goes to Bethel, the next great feature, for the house is always in prospect, indeed it was a long-known thought in Israel from the days of Jacob. Then he goes to Jericho, representing the power of God as overthrowing the world; and then to Jordan. The Lord is infinitely interested in every phase of the testimony of God, and in recovery nothing is omitted. We may overlook and ignore things, but the Lord never does. Elisha may be taken to represent one interested in the testimony. It is not now a question of family relationships; that does not appear here at all. Elijah had been told to anoint Elisha, it was a question of the testimony; so what is seen first of all in Elisha is respectful regard for Elijah, and as I was remarking lately, instead of anointing Elisha, Elijah casts his mantle upon him; it was for Elisha to fill that in his service. It is surely a matter of great concern, for no one can enter rightly into service who has not a model before him. You may think you are doing well, preaching well, and speaking well, but what about that model? What about that cloak? Have you come up to that? That is the principle of the testimony of God, and your safety is in clinging to the Lord; He says, Learn from me. Matthew 11:29. You may learn from Levites who have been longer in the service, but the great model is the Lord, and let us never have a lower standard before us; God has no lower standard. The equipment is available, but if we come short of it, let us admit it, and the admission will be our salvation. So Elisha clings to Elijah, intimating that he discerned in Elijah the divine thought. 

    Christ is the divine thought of a vessel; Luke presents that to us. Elijah tests Elisha: he says, Tarry here; but Elisha says, As the Lord liveth, and as thy soul liveth, I will not leave thee. One would take that home to ones heart; it is the essence of our salvation in regard of the testimony of God. That principle is to work out in every bit of service that we render. Elijah tests Elisha at every point, and finally they went on, intimacy becoming more evident, and they cross the Jordan. I cannot dwell upon it; it is a wonderful theme. I connect it with the epistle to the Colossians, for now intimacy is to be in correspondence with the Lord  with Christ; that is the principle of Colossians, correspondence in obscurity, going out of sight. The word hidden is a feature of Colossians. Things are hidden; our very life is said to be hid with Christ in God. That saves us from all desire or effort to be conspicuous in any way. If there be a feature in us which is inconsistent with the Lord, He will talk to us; but there cannot be free intercourse with the Lord until we are restored. Elijah and Elisha walked and talked together. If there be correspondence with the Lord, then it is mutual. There is nothing more blessed than mutual communications with the Lord  intimate intercourse with Him. 

    In verse 11 it says, It came to pass as they still went on and talked. Elisha had been saying up to this, I will not leave thee. That is a phrase that should become living in every one of our souls; the Lord tests us in that way. But now instead of the subject of the conversation being given it says, As they still went on and talked. How delightful! It is a Colossian scene typically; we are circumcised in His circumcision, the reproach of Egypt rolled away, risen with him through the faith of the operation of God, who hath raised him from the dead, and you... hath he quickened together with him Colossians 2:12,13; we are made to live in the life of Christ. 

    One might enlarge on this wonderful theme set forth in type in these two as they still went and talked; we are led on into Ephesians, that is, to the power of God, for behold, there appeared a chariot of fire, and horses of fire, and parted them both asunder. Elisha comes into the power of the heavenly Man  for that is what is prefigured. It is Ephesians; we come into the power of God working in us here, so that we may stand for the testimony, but the intimacy that precedes that enables us to stand intelligently in the use of that power; we know the mind of the Lord. One would dwell upon it  talking with the Lord in the light of His interests here. 

    How often do we have seasons with the Lord going over the ground? It may be in the sleepless hours of the night; an excellent opportunity for reviewing things with Him. In a way, I know of no service more to be valued than prayer in this sense  as in correspondence with the Lord, having nothing to confess, nothing to intrude, but to be with Him in restfulness of heart in regard of the testimony here. When you wake up the next day to take up the service, you will find the chariots of fire and the horses of fire; you will find what Elisha found  the power of God all round you and in you, for there is no limit with God. 

    I would like to say a word now about mutual intimacy, that is, with one another. We get it in the verse I read in Romans 16: Salute one another with a holy kiss. This exhortation is found in other epistles; it is found in the first and second epistles to the Corinthians, but I connected it with this epistle because it is, as we all know, the gospel or elementary epistle, and therefore it brings in every believer in Christ. The word salute is repeated many times in the chapter. I believe it occurs twenty times. This has to be noted. How often do we salute each other? The word is well known; it is used in a military sense perhaps in a stronger way than it is used in this verse, but to say the least it involves respect, and we shall never love the saints unless we respect them; how important, therefore, it is to respect the brethren. Taking account of them in the most elementary way enables you to see how great they are. They are addressed in this epistle as saints, and the word brethren is used too, but the epistle takes account of us as having believed the gospel, and twenty times over we get from the great apostle of the Gentiles himself salutations; he saluted the poorest saint in Rome. You might say, He would salute the emperor. No doubt; but he is saluting the saints in Rome. He might have used the word salute, and then have given a list of the brethren, but he does not do that; each one has to be saluted. Then he says, Salute one another with a holy kiss. It is not only those who are in my set socially or otherwise, but one another. It lays down the principle of intimacy among the people of God from the very outset. 

    Then he says, All the assemblies of Christ salute you. We see how in the wisdom of God the great apostle lays the basis for respect between the east and the west. The feeling between the east and the west is almost as old as humanity, and the Spirit of God takes account of that. The apostles great labours up to this time were in the east; from Jerusalem, and in a circuit round to Illyricum Romans 15:19 he had fully preached the gospel of Christ, but now the east and the west were to be linked up in mutual respect. All the assemblies of Christ salute you. The saints in Rome, rich and poor, old and young, male and female, are to be saluted, and they are saluted by the great apostle of the Gentiles, and they are saluted by all the assemblies of Christ. Now, he says, Salute one another. You are to maintain this high standard of mutual respect; we in the east respect you in Christ, and see that you respect one another, and do so in holiness; let your kiss be a holy kiss. 
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    Genesis 45: 1 - 15

    JTThe subject before us is to touch a little on the recovery of brethren; and, as has been previously remarked in regard to Enoch, Noah, and Jacob, I believe we shall see that in the recovery of Josephs brethren there was what was for Gods pleasure. What comes out in the last book of the Old Testament, is that God loved Jacob and hated Esau. Now Esau was Jacobs brother, and notwithstanding the fact that he had been shown great consideration throughout his history, he never manifested the spirit of a brother towards Jacob. We have also in Cain a brother who, although standing in that relationship with Abel, was a murderer; indeed, Esau was little better, for he maintained an implacable hatred of Jacob, in whose family the spirit of a brother was developed. So that the book of Malachi is very solemn, coming in at the end, and pointing out one who, in the relation of a brother, failed in the spirit and affection that belong to it, and came in for divine disapproval; the word in regard to him is, I hated Esau (Malachi 1: 3). That is in view of his history, the history having been completed. 

    RemHe made himself hateful. 

    JTQuite so; he maintained an implacable hatred for his brother. 

    PLBecause of violence against thy brother Jacob, shame shall cover thee, and thou shalt be cut off for ever (Obadiah 10). 

    JTYes; and you find how true that was. There we get one who prophesied about Gods judgment on Edom, or Esau; and Ezekiel also refers to it twice; before he brings in the truth of the new birth (involving Gods family) and the resurrection, 

    he devotes a whole chapter to Gods judgment of Edom; chapter 35. 

    PLEsau broke the brotherly covenant. 

    JTYes; as we read in Amos 1: 11, For three transgressions of Edom, and for four, I will not revoke its sentence; because he pursued his brother with the sword, and cast off all pity; and his anger did tear continually, and he kept his wrath for ever. I think Esau is typical of a brother who is wanting: in the spirit and affection that belong to that relationship. And that only throws greater light and importance on this chapter, which deals with the recovery of Josephs brethren, because even in them the murderous spirit existed; but they were recovered. It shows, I think, that the ministry which is being carried on at the present time by the Spirit of God has in view the recovery of the people of God from the different associations in which they may be, and to bring them together. In order that this may be rightly understood, there has to be a definite judgment of that which Edom or Esau represents. 

    PLThey said one to another, We are indeed guilty concerning our brother (Genesis 42: 21). 

    JTJosephs brethren were not Edomites; they were capable of recovery. But Edom was incapable of recovery. How terrible it is when overtures have been made time and again to find no result. Edom had overtures made to him, and the greatest consideration accorded him. When coming out of Egypt, Israel would not interfere with Edom his brother. He turned aside and passed his land; he would not fight with him, but turned away from him; Numbers 20. 

    RemEdom usually joins with the enemy against Israel. 

    PLWe have the last great overture to Edom in Paul the prisoner appealing to king Agrippa. 

    JTThe Herods were Edomites, and true representatives of the race. As you say, Agrippa had a wonderful overture made to him. 

    PLPaul was not trying to take his brothers birthright, he was offering it to him. He said, I would to God, both in little and in much, that not only thou, but all who have heard me this day, should become such as I also am, except these bonds (Acts 26: 29). 

    QuesWould recovery here be the climax? 

    JTI think there are four features of recovery in Genesis. 

    QuesWould this answer to Philadelphia? 

    JTExactly; brotherly love. I think we can see a certain line running through, beginning with Seth; so that we arrive at brethren dwelling together in unity in Genesis. 

    QuesWhy does the cup come in here? Would it suggest what is for God? 

    JTIt comes in in a very interesting way. When the brethren come to Egypt, they are put into custody for three days. That is a preliminary process, seeing there had been sin. And this was a most heinous sin; it was not the sin of one, but of many, for ten of them were in it. Benjamin, however, was not involved; and I think he represents the overcomer, leading up to Philadelphia, as has been suggested. Now the first thing Joseph does is to put them into custody. It is important that where will is active there should be restriction. 

    RemHe did that before he made himself known to his brethren. 

    JTYes; the first experience is to be put under restraint three days. 

    QuesHow does that work out practically? 

    JTThe Lord has His way of limiting us. Joseph here, all through, is presented by the Spirit of God as a type of the Lord  one with unlimited and supreme authority and power. 

    QuesWould you say that the governmental discipline of God led up to the personal discipline? 

    JTThe government of God is always in view of the testimony. No doubt Simeon, who was detained when the others were released, would go through the more severe experience. He would be a representative of all, and as such he would go through things in a more solemn way. All the while he would have in mind that he was suffering, not only on his own account, but on account of all of them. That was suggested last night in connection with Noah. He had to suffer on account of others, not on his own account. 

    PLJoseph wept at the time Simeon was bound; showing what is in the heart of Christ when He sees the saints in difficulties and bondage. 

    JTThe Lord has no pleasure in causing these limitations, but wisdom requires it. So that we may be sure that if we have to undergo these limitations, we have got the sympathy of the Lord in them. And if we have to place a brother under limitation we feel for him in it. The idea of punishment is not to penalise, but to correct; the principle is correction. Joseph had correction and recovery in his mind. 

    RemIn all their affliction he was afflicted (Isaiah 63: 9). 

    JTAnd even Jacob himself had to go through all this, because it is a family matter. 

    PLIn Genesis 42: 22, Reuben seeks to excuse himself he attempts to conceal his part in what had occurred. And is there not ofttimes in us a tendency to seek to escape from what is affecting the family circle? 

    JTThat was not in keeping with what Joseph had in his mind. So Reuben had to go through the exercise. He said, Did I not speak to you, saying, Do not sin against the lad? But ye did not hearken; and now behold, his blood also is required. There Reuben was exonerating himself and putting the onus on others. 

    RemThat is a usual tendency. I suppose Reuben was saying what was true, but he has to go through the exercise with the others. 

    JTHe was under delusion all this time. 

    PLA negative attitude is a guilty one in the presence of what is contrary to the Lord. 

    RemIn chapter 44 the movement of Judah is on the line of recovery to the brotherly principle. 

    JTJudah is the link of recovery; Reuben did nothing. There was no light in his remark; it was self-vindication. He was seeking to exonerate himself; his attitude was a negative one. One may often see that in local difficulties. But it is not possible to get clear in that way, because one has to go through the trouble with the others. So here it is Judah who becomes the link of recovery. 

    RemHe exhibits the spirit of a brother; he is ready to lay down his life for his brother. 

    PLReuben offered his two sons for Benjamin, but Judah offered himself. 

    QuesHow would what you speak of in connection with Judah work out now? 

    JTWell, exercise sets in. You see how wonderfully skilful the Lord is in the way He brings about recovery in this case. Exercise begins with someone, and all get the gain of it. As in Seth, light came in in the naming of his child. It was Judahs speech in this instance which led to Joseph disclosing himself to his brethren. 

    PLWith regard to Reuben, would that scripture in Leviticus 5: 1 apply: if any one sin, and hear the voice of adjuration, and he is a witness whether he hath seen or known it, if he do not give information, then he shall bear his iniquity? 

    JTYes. 

    RemAnd it should be taken up in a brotherly or family spirit? 

    JTI think so; that is one feature. In the light of the assembly, but also in the light of the family. We are dealing here with a family matter. Benjamin had to go through it, and even Joseph himself. Although he is acting the part of the lord of Egypt, he is one of the brethren. So the Lord takes up things, and feels them with us. We know from John 11 how He felt for the family at Bethany. It was a question there of one of the family taken sick and dying; and we see how the Lord wept there. So here, what happened was a family matter, and it was a common shame. That Joseph felt it secretly came out afterwards, and the others, and Jacob, too, had to go through it. 

    RemI am Joseph your brother, he said. He was as much their brother in suffering as in anything. 

    JTYes; and he felt it more keenly because the more spiritual one is in these matters, the more one feels them. You may have to take severe measures, as Joseph did, but you feel the thing. You are not doing it punitively but correctively. 

    RemJoseph handles the matter wisely. He asks them about their father, which was a common interest. 

    JTYou see how deep a sense Judah had of what his father was enduring, and what Benjamin was to him. His life, he says, is bound up with his life, it will come to pass when he sees that the lad is not there, that he will die. How tenderly he spoke about his father and his brother Benjamin! There would seem to have been an element of trustworthiness there. 

    RemHe had touched Joseph. 

    JTThat was the motive of it. It says he came near to him. Judahs approach to Joseph had feeling in it. There was conscious knowledge, for he saw the seriousness of the position, and he felt it, and was prepared to meet it at all costs to himself. He said, Ah! my lord, let thy servant, I pray thee, speak a word in my lords ears, and let not thine anger burn against thy servant; for thou art even as Pharaoh. My lord asked his servants, saying, Have ye a father, or a brother? And we said to my lord, We have an aged father, and a child born to him in his old age, yet young; and his brother is dead, and he alone is left of his mother; and his father loves him. And thou saidst unto thy servants, Bring him down to me, that I may set mine eye on him. And we said to my lord, The youth cannot leave his father: if he should leave his father, his father would die ... . And now, let thy servant stay, I pray thee, instead of the lad a bondman to my lord (Genesis 44:18-22; Genesis 44:33). These are not idle words, they come from the heart. Judah is a brother who is feeling things before God. 

    RemIt reminds one of Moses interceding for the people, at a later date. God delights to be entreated. 

    JTJoseph must have been impressed when he saw how full of respect and reverence Judah was. One feels that Judah had got to the bottom of things; he was considering for others. It shows how God comes in and uses a brother who feels with Him. 

    RemA testing moment like that would show exactly where he was. 

    RemIt has been said, with reference to the passage you have read, that no other language contains such pathetic words. 

    JTAll that preceded it accounts for it. 

    Now as soon as Benjamin arrives on the scene, the house comes into view. As you will notice, it says And Joseph saw Benjamin with them, and said to the man who was over his house, Bring the men into the house, and slaughter cattle, and make ready; 

    for the men shall eat with me at noon (Genesis 43: 16). Benjamin is typical of the overcomer, I think, but he is with the offenders; externally he is one of them. In Josephs mind, however, he is very different from them. So the man brought the men into Josephs house. That is a tribute to Benjamin. Although ostensibly he is with them as one of their brethren, in Josephs mind he is very different from the others, and Joseph honours his presence. Instead of putting him into prison, they are all brought into the house; so they benefit from Benjamin. 

    Whilst we take our place in the shame, the Lord in His infinite wisdom recognises everyones part in it. He knows just where we are in it personally, and He knows how to recognise that, and to make others recognise it. Bring the men into the house, he says (not only Benjamin  all of them), for the men shall eat with me at noon. Instead of the prison now, it is the house. There would be an atmosphere there that would greatly help towards the restoration of all. 

    PLIt is touching to see how Joseph stood in the house waiting for them; it says that Judah and his brethren came to Josephs house; and he was still there; and they fell down before him to the ground (Genesis 44: 14). It is a great feature of revival when the Lord is going on with the house. 

    JTHe is still there! If others have left the light of the house, the Lord has not. And what is to be noted further is that the first thing he had was a prison house; and then the house in which they are at home as a family  the sphere in which the Lord discriminates, and makes each one feel his position. In Genesis 43: 33, 34 they were brought in, and it says, they sat before him, the firstborn according to his birthright, and the youngest according to his youth; and the men marvelled one at another. And he had portions carried to them from before him. And Benjamins portion was five times greater than the portions of them all. And they drank, and made merry with him. They all were present, but they were set down from the eldest to the youngest. That indicates, I think, that Joseph had great understanding in his house; he had a right to set them down as he pleased, so he placed them in that order. It would mean that there would be a sense of greater responsibility in them according to the positions they occupied; for whilst we all take a part in the shame, we are not really all equally responsible. God is infinitely fair in His dealings, whether now governmentally in regard to His house, or in eternity. The judgment pronounced will not be the same for all men, for God is fair, and each is judged according to his work. So in his dealings with His house, there is graded responsibility. Joseph set his brethren down from the eldest to the youngest, that is, Reuben comes first; but when the portions are handed out, Benjamin is the first. He loved Benjamin greatly; he had no part in the crime they committed, and Joseph in fairness did not fail to recognise that. 

    Departure having taken place in the assembly, this service of Christ is going on all the time. He deals with us in infinite fairness, He sets us down according to age. I am responsible according to the light and experience and privilege I have had. Your age is according to your light and experience. 

    PLIn Hebrews 3 the house is introduced, and then in chapter 4 we have the word of God, living and operative. 

    RemIt is a serious thing to be an old brother. 

    JTVery; you are placed at the top. There are more eyes on you than on the others, and the Lord would impress you with that fact. Then, as is presented here, there is a young brother, and the Lord honours him. Why is this? It is His sovereignty. 

    Joseph loved Benjamin as the overcomer. As a matter of fact, in all these exercises Benjamin has been entirely free from the crime the others were guilty of, but he goes through the sorrow of the family, and the Lord knows how to honour him; he gets a portion five times greater than any of the others. 

    RemOne is judged according to experience; it is not merely a question of years. 

    JTWe are speaking on general principles. This service of the Lord is going on all the time. He shows the brethren their sinful condition. Brethren may be mixed up with different systems, which would correspond with the mothers of Jacobs family; they had four mothers. The mother would have reference to the system in which I am brought up. How many brethren at the present time are mixed up in human systems! The service is a difficult one, because of the influence of these mothers. The principle here remains, because in a specific case in any locality the Lord is infinitely fair in His dealings; He grades the responsibility, and honours those that are to be honoured. 

    RemA state of famine existed all over the land. 

    JTYes; and Benjamin suffers too. Do you not think there is famine in all these systems around? The food that the Lord gives the assembly at the present time is for all the saints, even though they be in evil associations. But then you see we are come into Josephs house where there is plenty, and where He has means of differentiating  placing responsibility upon some, and honouring others. 

    PLIt is like the inspection of the guests in Matthew 22. 

    JTAll this works up to Judahs acknowledgement. As has been remarked, Judahs is a beautiful speech, and ought to be studied by every brother, because you may be called upon to make it one day  to speak to the Lord about local matters, and spread them before Him. 

    RemI suppose the tendency would be with some of us to seek to escape like Reuben; but we want to take it to heart, so that recovery may be brought about. 

    JTYes; and then you see what would help you to make a speech like this would be the feeling of tenderness and sympathy on the part of the Lord. It is pleasing to the Lord, and every one who hears it is affected by it. 

    RemYou referred last night to David accepting the rebuke, and taking the whole guilt on himself; I think we might be free to release our brethren if we took the whole guilt on ourselves. 

    JTYou have no pleasure in a brother being bound. When Simeon was bound, Joseph must have felt it as much as anyone; Joseph knew what it was to be in prison himself, and he knew that he could not do a better thing for Simeon. We see the features of representation here. Reuben represents selfish obligation, which leads us nowhere. Simeon represents one who suffers representatively. Judah represents one who suffers through the discipline and accepts it, and he is the one who speaks to the Lord. He represents the whole family. 

    PLThe Lord invests rule in such an one; The sceptre will not depart from Judah, Nor the lawgiver from between his feet, until Shiloh come (Genesis 49: 10). 

    QuesDo you think that Judah had a sense of the grace that was in Joseph? 

    JTNo doubt he had come to this; and he possibly had some inkling as to who it was he was speaking to. 

    Now, with regard to this principle of representation, when I see the thing, I should not be like those who after the example of Reuben exonerate themselves. 

    Simeon represents the whole of the brethren, and they released, but he is detained. Judah represents are the spiritual element. When the Lord has been working with us in discipline, there is a spiritual result, and Judah represents that. 

    RemSo discipline is corrective; it is not punishment. 

    JTWe might perhaps be inclined to look on it as punishment, but I am sure that is not the thought of the Lord. You want to get those who are under discipline restored to the family. 

    RemIf we are to deal with sin we have to take it home to ourselves as our own shame, as Judah did. 

    QuesDo you not think that when the Lord disciplines us we are all inclined to look on it as punishment? 

    JTWe sometimes regard it in that way, but it is not. Judgment will be without mercy to him that has shewn no mercy. Mercy glories over judgment (James 2: 13). 

    In closing, Judah says, And now, let thy servant stay, I pray thee, instead of the lad a bondman to my lord, and let the lad go up with his brethren; for how should I go up to my father if the lad were not with me?  lest I see the evil that would come on my father. There is the spirit of Christ; he is prepared to lay down his life for the lad and the father. I think we have arrived in this at the spirit of Christ reproduced in a brother. It is just what He did; He laid down His life. John says, Hereby we have known love, because he has laid down his life for us; and we ought for the brethren to lay down our lives (1 John 3: 16). So that the perfect result is reached. And Joseph could not control himself before all them that stood by him, and he cried, Put every man out from me (chapter 45: 1). Now he is prepared to disclose himself. And no man stood with him when Joseph made himself known to his brethren. And he raised his voice in weeping. Then later on it says, he kissed all his brethren, and wept upon them; and after that his brethren talked with him. It must be noted that the weeping was not the weeping of sorrow; it was the weeping of joy. So that there in unspeakable pleasure in Josephs heart, in that he has now got his brethren, as represented in Judah, repentant and recovered. There is mutual embracing in connection with Benjamin. Benjamin in returning the embrace showed his spirituality typically. Joseph kissed all his brethren, but it does not say they kissed him. The Holy Spirit never fails to differentiate; if there is anyone more spiritual and who loves the Lord more than others, he is brought into evidence. 

    PLIn verse 12 Benjamins eyes are distinguished. 

    JTJoseph kissed all his brethren, and wept upon them; and after that his brethren talked with him. There we have the subjective result; the brethren are free now to talk  not about troubles  they are free to speak to the Lord. A normal state of things exists when we are free to speak to the Lord and He to us. 
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    RESUSCITATION (JT 35)

    1 Samuel 30: 11 - 15; Genesis 45: 25 - 28; 2 Kings 4: 32 - 37; Acts 20: 9 - 12

    I have in mind to speak of revival, involving resuscitation. These four scriptures present the thought in as many aspects, and so may be regarded as presenting the thing completely. The first involves the epistle to the Romans; the second Corinthians; the third Colossians; and the fourth Ephesians. The young man who was found in the field is said to be an Egyptian, that is, he was a young man of the world. Some of such are really the Lords. I had in mind to touch on the passage with that in view. He had been in the service of an Amalekite, which means the flesh in that aspect of it that affords the devil an opportunity to attack. The young men and young women who belong to the Lord, born it may be in christian households, yet looking out on the world, hankering after it, get drawn into it, it may be, by other influences  perhaps by friendships. They become the occasion of attack, usually in relation to weak conditions amongst the saints. For such defects imply weakness in the households. In this chapter we have weak conditions  David was in a false position. He had been harassed no doubt by the attitude of Saul, as is correspondingly often the case with christians. Responsible brothers may become harassed by competition and opposition, and drift into positions that are spiritually untenable. Weakness ensues in the meeting and gives occasion for attack. That is what happened here, so that a great disaster ensued, the burning of Ziklag, and the capture by the enemy of what was nearest and dearest to David and his men. 

    The young man when recovered explains to David what was in view, what the objectives were. The enemy was behind the activities of the Amalekite. The attack was, as we are told, against the south of the Cherethites, 

    and upon the coast which belongeth to Judah, and upon the south of Caleb. These are all important suggestions as relating to the testimony, alluding to certain advantages that belong to the saints. The Cherethites had a place in the testimony with David; and what belonged to Judah involves much spiritually, for it represents the sovereign will of God and the disposition of His people. That disposition was according to infinite wisdom and accuracy, for our Lord sprang out of Judah. And Caleb, who also belonged to Judah, and greatly added to the tribe, was a man who was outstanding as confirmatory of the divine choice. It is a very important matter with God, that His choice should be confirmed by the conduct of His people who are the subjects of it, that one should justify the divine choice; this Caleb did. So the importance of this young man in the recovery. He revived, and is the key to the position here. However little we may make of defection amongst us, it may be that one involves a serious disaster, or if recovered, a great victory. 

    The procedure towards the recovery of this young man is what I wish to note specially. He is found in the field. He gives an account of himself when revived, but he must be revived, if he is to be of any use: otherwise he would die. He is a young man of Egypt, servant of an Amalekite, but there are great potentialities in him. What is stated is they brought him to David, but that was not all. Bringing such a person to Christ in faith, and in prayer, is not all. They gave him bread. That is, that the Christ we pray to, and to whom we bring him, is put before him; Christ is bread; and then they give him water. Young men and young women get into the world, and we pray for them. There is no hope from the standpoint of our responsibility, if we do not, but prayer is not enough. There must be skill in presenting the bread, for they are almost dead. There must be a skilful presentation of Christ to the young, so that He is shown as bread to the hungry soul. Water is symbolical of the Spirit, presented to be appropriated for refreshment: bread and water is a well-known combination in the testimony. You will remember how Obadiah fed the prophets of God with bread and water. Then, after giving him the bread and the water, having brought him to Christ, there is the idea of what is collective; there is the idea of association, and what flows out of holy association. 

    These delinquencies are very largely due to associations, young people linking on with worldly friends. Therefore we have here recorded by the Spirit that they gave him besides the bread and water a piece of a cake of figs, and two clusters of raisins. These are collective thoughts. The cake of figs involves that the figs are bound together, and so the two clusters of raisins. It is not a question of the weight of the figs  it is a cake, and the raisins are in clusters. These involve stimulation. I mention these things briefly because they are so urgent. The testimony is confronted with delinquencies, with deadness in the youth, presenting a means of attack by the enemy. The most precious things that we have are thus attacked, the devil attacking through them, and disaster at times ensuing. Hence the need of the brethren facing these things in regard to the generation that is coming, that we may know how to revive them, and to present that which will overcome the state of spiritual death, for that is what it is. He is found in the field, you will notice. Then there is the presenting, as I said, skilfully, of the bread and the water, what God provides, and the cake of figs and two clusters of raisins. 

    It is on such occasions as the present that young people become revived. It may be that many come together out of natural curiosity, or natural desires, but the Spirit of God is here in relation to the saints. He is in them, and stimulation is one great feature of spiritual meetings. It says of the young man here, that his spirit came again to him. How often that happens in these meetings which we rightly call special occasions, in which the Holy Spirit has a peculiar advantage in operating through the affections of the brethren; young people who have been delinquent, it may be, are revived, and recalled to earlier days, and to what they once enjoyed. So that, instead of being servants of the Amalekite, instead of bearing the character of young men and women of Egypt, or the world, they become the keystone to the position. They become, in the hand of the Lord, the means of the recovery of all. How great is the change, as one has often noticed in young people thus restored! They are becoming active, intelligent servants of Christ, learning to undo what they once had part in doing, for that would be the object in the mind of every recovered person. How great is the victory when I can undo that which I had part in doing! The Lord Jesus came to undo the works of the devil. So to be brought into line in undoing the works of the devil, is what is in the mind of any delinquent restored and brought to light, by the bread and the water and the figs and the raisins, brought into line with Christ, brought under His will for the undoing of the works of the devil. How much there is of this amongst us, alas! One has often thought of late that the most spiritual of us may unconsciously be an agent of the enemy in a misjudgment of persons, or of conditions, or of difficulties. He is so ready to use us. How much there is to be undone as the effect of this attack of the Amalekites on the Cherethites and on the coast that belonged to Judah and on the south of Caleb! Then what a glorious triumph! David recovered all. This young man was the key. With him there was complete victory. There was nothing lost. 

    Now the second scripture, I apprehend, involves the epistle to the Corinthians. Romans is that everything is recovered. The young man is recovered, and becomes in the hand of David a vessel for the undoing of that which he had part in doing. In the main Romans is food, bread and water, i.e., Christ and the Spirit. Corinthians contemplates that Jesus is away, that He is absent from this world. We are not to reign as kings while He is absent. We will reign as kings when He returns. Now Jacob is representative of a believer in this setting, as baffled by the state of the brethren. Many are like that. Joseph stood in a peculiarly tender relationship with Jacob, but the brethren are wrong from the beginning in regard to Jacob and Joseph; and Jacob, although always right in his affections, was wrong in his calculations, deceived by his sons, and harassed by the thought that the thoughts of God about him would fail. In a word we see him, at times, losing heart. God had spoken wonderful things about him, and to him, but now it seems that the thoughts of God are failing. There are many like that amongst us, baffled by the state of the brethren. The experience of Jacob, depicted in these chapters, is almost entirely the outcome of the state of his sons, and their conduct. So that it is a question in these circumstances, of seeing beyond the brethren; of seeing that the purpose of God cannot fail, that what is spoken about you hold, that every promise is yea and amen in Christ, that God is faithful who has called you into the fellowship of His Son. The heart is thus stayed, as the waves roll, and the winds blow. Not so with Jacob, harassed day and night as the outcome of the state of his family and their conduct. He might well blame them for everything, as people generally do, but faith will not do that. Faith would say in the heart of Jacob, God is God, the God that spoke to me at Bethel remains. There is no change with God. Indeed, you get in Scripture the word the Same applied to Christ personally, involving that He is the same to us, that there is no change. 

    There are many amongst us baffled by the brethren, by their conduct. Occurrence after occurrence arouses suspicions in the heart of Jacob as to his sons; and so when they come to him here, with the greatest possible tidings, he would not believe them. His heart fainted. Can you wonder? If his heart was stayed on God, he would not faint at good tidings. How humbling it is that, on account of our conduct and deception, our word is untrustworthy, even when it is true! Can we wonder that these ten sons of Jacob were scarcely worth believing? Yet they were. They now had tidings that faith should accept, for the light already vouchsafed as to Joseph required that he was alive, but their past conduct rendered them untrustworthy in the patriarchs mind, and he suffered accordingly. Joseph had this in mind, that their tidings may be accepted, that they may not seem to be clouded or uncertain. He says to them before they left Egypt, let not your eye regret your stuff. Also, Do not quarrel on the way. He is urging them to come down to where he is. The point for us is to get to where Christ is. The Lords supper has that in mind  that we should in spirit reach Christ where He is. Joseph was not in Canaan. He is not coming up to Canaan now. He is elsewhere. He is concerned that his brethren should carry a definite message to his father, and he says, Do not think of your stuff. There is much of that  we do not want to leave this scene. We have a little more than others. How that ministers to pride! Our stuff is not worth thinking of. The good of all the land of Egypt shall be yours. I am not speaking of Egypt as the world now. It is the sphere of Joseph. He is lord of it. It is another thing altogether. We have to understand Scripture contextually. I am now speaking of Egypt as the sphere of blessing; it is under the rule of Joseph. Christ makes the difference, whether He is in Israels land or out of it. He is out of it. He has been put out of it, cruelly put to death. It is not His place now. He is coming back to it. The apostle says that when the time of reigning comes, we will all reign with Him, but not now. The point now, is to go out of it. The Lords supper is the appointed symbol of exit from this world. 

    I want to show you how this old man, Jacob  for that is what he was  got a sense of the divine thoughts. He was a depository of the promises. He fainted  but seeing what Joseph had sent, he realised that though Joseph was in Egypt there was something here that denoted what he is, and what he has. It denotes his love, his truth. Persons like Jacob in their baffled condition of mind forget to take notice of what is here on the part of Christ. The enemy blinds their eyes to the presence of the Comforter  the means he has sent to take us where He is, the power of the Spirit of God. One has, at times, gone over the epistles to the Corinthians from the standpoint of the Spirit. It is a fine study  the place the Spirit of God has in that setting! When Jacob saw the wagons which Joseph had sent to carry him, the spirit of Jacob their father revived. And Israel said. Israel here is worthy of special notice. If, as a learner you go through the two epistles to the Corinthians, you will become an Israel, so to speak, you will become spiritual. The apostle stresses that. He could not speak to them as spiritual whilst writing the first letter. The Holy Spirit is brought in in the epistle, so that they might understand what it is to be spiritual, that they might be men in the true sense. Here it is Israel, the spiritual man, who determines to go. And Israel said, It is enough; Joseph my son is yet alive: I will go and see him before I die. That is the word, beloved, especially to any baffled ones, clouded through the conduct of the brethren. In spite of their conduct, God is faithful. God has been thinking of you in all this cloudiness. He has not had His eye off you. He is faithful who has called you unto the fellowship of His Son, and He will not allow you to be tempted above that you are able. Every promise of God in Christ is yea and amen! So Israel took his journey and came to Beer-sheba, and offered sacrifices to the God of Isaac  Christ risen. Every promise is true in Him, whatever the brethren may do. 

    The next part of my subject is the boy born to the Shunammite. It is a well-known chapter. The truth is typically presented very constructively in it, from Romans to Colossians. The young man represents young men, not such as the young man of Egypt, but young men who have grown. This boy whose age is not given is said to have grown, and as having grown he got trouble in his head. He went out to his father where they were reaping and said, My head, my head! It was a head matter. His father had no power with him. The turning aside from Paul is not in evidence in Colossians. It is the work of the Spirit in the saints in Colossians, the work of the Spirit in persons whom Paul never saw. They had never met him. They had not had his impress. He however saw the danger which beset them. It was a head matter. Young men grow rightly and they read rightly, but the head is out of proportion with the other members of the body. The father sends him back to his mother, which was also a right move, but useless here. Even the saints  the assembly  cannot do anything with a man like that; the mother suggests the assembly. It is deeper than what the assembly can meet. He died at noon. There was no power even at that time of day to keep him alive. I believe that the suggestion is that as we grow in the knowledge of God, and in the knowledge of Christ, and in the truth, we should put things into practice, work them out, and thus maintain a balance in our members. The Shunammite woman had wisdom. The father did not send him to the prophet, and he did not put him on the prophets bed. She took him and laid him on the bed of the man of God. That is the thing to do. The cause is deep. The child died. He had neither voice nor hearing. He had lost all power and consciousness. Speak about Christ  he does not hear you, nor does he say anything. 

    Who is to look after this? The man of God. You will notice, if you read the chapter, the great stress laid on the idea of the man of God. He is one entirely on Gods behalf. This is the man who will help. It involves the Spirit, and those who are thinking for God. The Holy Spirit leads to that. It is a long matter, and a difficult one and Elisha is a long way off. What is to be done? Our care meetings are very important as to what is to be done as to such cases. Not that it is a question of talking about a thing and returning home. There is a journey to be taken. The mother is urgent about it. She saddled the ass and said to the servant, Drive and go forward. She reached the man of God at Carmel. Every case requires its own handling, and this is a new thing  so that the staff of the man of God does not do  mere experience is insufficient. There is neither voice nor hearing in spite of that. An old brother may say, I have been seventy years in fellowship. That in itself does not help. These seventy years have gone. It is the present living energy of the Spirit that is needed. The staff will not do. The Shunammite insists on the man of God coming. The child is on his bed. It is all his matter now. It is not what your staff represents, what you have done these many years, but what you are now. He must go up to the room, pray to Jehovah, stretch himself on the boy, put his mouth on his mouth, eyes on his eyes, hands on his hands, and the child becomes warm. That is a great point  the direct touch of life. That is the point in Colossians, where we are raised on the principle of faith. That is the position; but life is by quickening. Quickened together with Christ. That is by contact, by nearness. It is with Christ. We are alive with Him. Not simply made alive, but made alive with Him. The more you love Christ, the more you will have it that way. This child is made alive in that way. He gets warm. Victory is coming, but there must be the second touch. The man of God walked about, involving keen exercise, no doubt, for it is very searching. He returns and bends over the child, who sneezes seven times. It is not to be a head matter now; it is to be a lung matter. The child breathes the breath of life once more. 

    Hezekiah says, The living, the living, he shall praise thee! It is in life we praise God, and witness to Him. There will be no testimony apart from love; intelligence, of course, but there must be love. The apostle prayed for the Colossians, for they were in danger of philosophy and vain deceit, which is the very thing that attacks the head. The thought was that they might be knit together in love to the full assurance and the understanding of the mystery of God. It is a question of love, understanding coming in that way. That is the thought. 

    Finally, in Acts 20 there is another young man, Eutychus. He is called a youth, and finally referred to as a boy. He represents our young people who are taking up positions to which they are not equal. This young man is listening, we may say, to the most spiritual ministry of Christ ever spoken; there are many lights in the upper room. Bring such to the most spiritual meeting. Take him there to be sure  but is he equal to it? Is he well founded? Has he interest enough? Will he go to sleep? Will it become so wearisome to him that he will loathe it? These are important considerations. He could not have been in a more luminous place; there was the unfolding of wonderful things, although we are not told what Paul said  no doubt it was about Christ and the assembly in relation to the Lords supper. You can scarcely conceive of a better situation for ministry, for one to get on in his soul, or to get light. Is the young man equal to it? Is he grounded enough? I do not say he should not be there. Far otherwise! Are we seeing to his being rooted and grounded? That is Colossians. Well, what happened? Paul spoke at length. The father and mother of the boy might say that the address was too long, too much for young people. But he is the only one that suffered. Should he be considered alone in the meeting? See all these dear men who were present at that time. See what men they are! Are we to consider him only? Surely not! A meeting for ministry must aim at the highest capacity present. The young must be ministered to, but the spiritual must be ministered to also. Timothy was there. Did not he need to get a little instruction? There were a remarkable set of brethren present. Did they all not need instruction? They did. Valuable ministry you may be sure! But this young man was not equal to the position. I do not say that the fault was on the part of his father or mother, or the brethren. The fact was, he was not equal to the position. The fault was his own. He was overpowered with sleep. Think of the anomaly of a christian being overpowered with sleep in the presence of such ministry. Such light! The fact is that he was overpowered in those circumstances. He succumbed to the natural. He fell down from the third story, for it is a morally elevated position. It is an Ephesian chapter; the chapter is full of Ephesian truth. He fell down, and seemingly he was dead. Then Paul descended. That is to say, it is the activity of love. The word descended takes us to the cross, to the descending of Christ in love  love of supreme character. Paul enfolded him in his arms, and says, his life is in him. They were not to be troubled about him. We have to take Pauls word for the moment. That is the way it is put. 

    The Spirit would insist on our listening to Paul. Paul represents the discerning of potentialities  what there is in the youth. You have to wait for it, but it is there. He is not like the young man given back to his mother. We have just to listen to what Paul says. His life was in him, known only to the apostle for the moment. There is potentiality. He enfolded him in his arms. He was near enough to feel that the heart was beating. Others could not then know that. It is a question of the affections, and getting near to the young; the secret is there. It is a question of potentiality. There is not another word said about Eutychus until we are told that the apostle went up and broke the bread, as if the Spirit would say, that is just one thing: his life is in him; the next thing is the breaking of the bread. 

    It is the first day of the week. It is a link with the eternal state of things. We are in the presence of great things in this passage and not a word is said about the young man until we are told that the apostle went up. He did not stay down where the young man was, nor does it say Eutychus was carried up. The apostle did not give up the position through the fall of the youth. We must not admit of giving up the position. We must not lower the position to him. We must hold to the elevation God has given us  the spiritual elevation. Paul did, he went up, and spoke a long time. There was plenty of energy. He did not stop speaking because the young man had fallen. He broke the bread and went on speaking, and then he departed. Then it says, they took away the boy. Not now with his life in him, simply, but they took him away alive. Potentiality was there! And now the life is developed. He is alive and they brought him away. That is not the end of that boy. We have to understand what is unwritten. That boy represents great potentialities. So it is with the youth among us. We get near to them, and feel the pulse, the beatings of their heart. We know their life is in them. We go on with the testimony, with the breaking of bread. Let us not stop because there is disaster, or apparent disaster. Go on with the ministry, maintain the level, the elevation that God has brought us to. That young man will come in, in time. They had brought him away alive. 

    May God grant us help, dear brethren, on these lines! 
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    RETURN TO LIFE (JT 40)

    1 Samuel 30:11 - 35; 2 Kings 4:17 - 37; Genesis 45:21 - 28

    The Spirit of God would have us prove the necessity of a living state amongst the saints. Many have light, and in certain circumstances they enjoy the light, but are not truly living. Then there are others who, after having had light, fall into a state of moral death; such are alluded to in Ephesians 5:14, Wake up, thou that sleepest, and arise up from among the dead. Then there are still others in whom God has commenced a work, but who remain in a state of indecision. I would like to make use of these passages to illustrate these three conditions. 

    In the first passage read, a young man is referred to who had been associated with the world in opposition to God and His people. He says he is an Egyptian young man, servant of an Amalekite, at war with the people of God. Perhaps amongst my hearers are some young people like that; under the influence of others, serving the flesh; attacking the Cherethites who were serving God. The Amalekites also attacked what belonged to Judah; and Judah speaks of what God gives sovereignly to His people. Doubtless this young man did not personally hate either the Cherethites or Judah, but he represents one who is under the influence of the world and the flesh; he is under the power of the enemy and so speaks evil of Gods people and of His sovereign choice. It then states that they attacked the south of Caleb. Now Caleb represents the saints as heavenly; as a young man he was not satisfied with the wilderness, nor did his thoughts return to Egypt, but he was determined to enter upon his heavenly part, and now the Amalekite army, of which this young Egyptian formed part, had attacked his territory. Why attack Gods people who are taking possession of their heavenly inheritance? Why do children of christian families criticise their parents, or their brother and sisters who are not worldly? One sometimes sees this; they do not like to hear heavenly things spoken of; they do not like meetings such as this, and complain about them; that is what this young man did, but he fell sick. Thank God for that illness! He was tired of life. Perhaps there is someone here this afternoon who is beginning to see that there are other things that matter, and beginning to make a difference between the service of God, and the service of the enemy. Beloved brethren, it is our responsibility in each local gathering to seek out such young people. They are perhaps tired of serving the world, so let us be watchful to discover those with such symptoms. 

    Now Davids men found this young Egyptian in the field and brought him to David. It is not said that David found him, it is the privilege of the saints to find such young men or women and bring them to Christ. They brought him to David; that seems to suggest that they were going to pray for him, commending him to the Lord. But it is noticeable that David did nothing to help this man in any direct way, showing what the saints can do in such circumstances. We are told, that they gave him bread and he ate, and they gave him water to drink; the saints provide such with whatever they need for strength. Jesus said as to Himself, The bread of God is he who comes down out of heaven and gives life to the world, John 6:33. It is a matter for us to see if we have such bread which could be eaten by a young man like that; it was bread, and he ate. What a victory when a young person gains some thought of Christ. Then it says they gave him water to drink; that is to say, something satisfying, for the world could satisfy him no longer. How good to have water to drink when one is thirsty. 

    Then they gave him a piece of fig-cake and two raisin-cakes, and he ate. Notice that he ate what was given him, and besides water to drink, he was given a piece of fig-cake  not separate figs  speaking of what the saints have in unity and holy love. When such holy unity is manifested amongst us, it is attractive to the young. Figs are particularly sweet, and here they are mingled together, a cake of figs. You will recall the parable in Judges 9, when the trees asked the fig-tree to reign over them, it refused saying, Should I leave my sweetness? The fig-tree continued to bear sweet fruit. Young people love what is sweet, and they need it too. It says of this young man that his spirit came again to him. How important it is to have such young people amongst us, in our meetings; young people who have been brought to live under the influence of Christ, and who have received carefully chosen food. They come to life, and instead of serving the enemy, they are able to fight him. Through this meal the young man is brought back to life, and comes under Davids orders, instead of remaining with the Amalekites, governed by carnal tastes. He is no longer under the authority of Satan, but in principle he is under the direct influence of the Lord Jesus, fighting the good fight. 

    The second passage read is well known, often being used, very justly, to illustrate the gospel preaching. It should be noticed here that the child was given to his mother without her asking for him. If you will allow it, I will speak of this woman as a figure of a local assembly. She was a wealthy woman; a local gathering like Valence can be spiritually wealthy. She was rich, but she thought of the man of God; that is, of Christ, in type; she spoke of him to her husband, and they built a room for him. This room was occupied only by Elisha; the prophet did not simply live in the house with this woman and her husband. This signifies how Christ may have a place in a believers house, but not the entire place. The feminine side dominates, it is a question more of the woman than her husband. Things should be in order in the assembly, so we should see that Christ has His due place. That is what the husband represents here; he had little influence in his house, and if the husband has little influence, it implies that the woman has too much; local gatherings should watch that. 

    The child is promised, and given; that is to say, there is an addition to the assembly; then the child dies. One day, he went out to his father who was harvesting in the fields. It appears that the father had authority there, although he had little in the house, and the child said, My head, my head! His intellect had developed abnormally, in an unbalanced way; the trouble was in his head, and his father could do nothing for him. That does not mean that the Lord can do nothing, but the father was powerless; the state of things existing in the house did not allow the father to have the place due to him, so he sent the child to his mother  what a poor state of things!  but neither was she able to do anything. If that continues the meeting will die out; the child died at noon; he died at the very time he should have been most energetic. 

    However, there is need to take account of a very salutary element in a local gathering; that is, a real knowledge of the man of God. The husband says, Why wilt thou go to him today? it is neither new moon nor sabbath. Why should he speak of the sabbath when his son was dead? Should we wait until there is a special meeting like this in order to bring a child back to life? Should we not take up the matter immediately? This woman decides she will not allow herself to be dissuaded by her husband and has an ass saddled to enable her to reach the man of God. In such circumstances we must not be wrongly advised. The husbands suggestions are inspired by what is found in general around us; religious duties are only performed on certain feast days, new moon or sabbath; but faith says, It must be today, and only the man of God can meet the situation. She knows where he is and goes to find him immediately. He is on mount Carmel, the place of victory, and we should get the spirit of this, dear brethren, in order to meet such a situation where a young person dies spiritually. She found the man of God and is resolved not to leave him until he arrives at the house. She had already placed the child on the prophets bed; he had to be placed, in type, where the Lord lay. The child must be raised with Christ, must be brought under His quickening influence, and he will come out from his grave. It is said that we are buried with him in baptism, in which ye have been also raised with him through faith of the working of God ... and you ... he has quickened together with him, Colossians 2:12,13. This child is placed, so to speak, where the Lord lay; his mother put him on the prophets bed. 

    Elisha is a type of Christ, although as a man he was marked by weakness, which we must not forget for one moment. He sent Gehazi with his staff, which represents his experience, but one may be as old as Methuselah and yet be quite incapable of awaking a child in this state. Experience is not enough, it is a matter of life, and of the power of God. Elisha therefore came himself and went up to the room; the staff had had no effect whatever, the child still had not revived. It is useless for elderly brothers or sisters to come and say ineffectual things, for it is a question of life; the kingdom of God is in power, and the excellence of the power must be of God. The death of Christ is necessary, and the power by which He was raised from among the dead. Elisha therefore went in and shut the door upon them both, and prayed to Jehovah. There you are, dear brethren, that is what he did first; he closed the door, remaining alone with the child. The dead child is identified with Christ, for if he is to be raised, it is by the power of Christ, and then his progress will be normal. So Elisha went up, and lay upon the child, and put his mouth upon his mouth, and his eyes upon his eyes, and his hands upon his hands. This young man must become like Christ, he must breathe, see, and walk like Christ; what a beautiful picture of the work of Christ. Then it is a matter of discernment, as to how the young are getting on; the flesh of the child grew warm; a change is taking place, the young person is now beginning to get nearer to the brethren to find some warmth, he is no longer as cold as death. 

    It then says that the prophet returned, and walked in the house to and fro as if to show that all this was the result of the state existing in the house. Death had been caused by what was happening inside the house; it is not a matter only of the young person, but of the influence found amongst the saints. Perhaps there were bad books in the house, for the prophet walked in the house. The Lord Jesus is seen as walking in the midst of seven golden lamps; He visits every locality, and nothing escapes Him, and if something of this kind exists He will show us its cause. The prophet himself walked in the house to and fro; and went up and bent over him; first he lay on the child, then he bent over him, and finally the lad sneezed seven times, and the lad opened his eyes. If there is some young person here in this state, Christ, represented here by Elisha, is very near to you, to serve you in love. What affection the prophet shows in bending over the child; this should be seen amongst the brethren, an older brother or sister going to a young man or woman and bending over them in love. 

    He sneezed seven times and opened his eyes. What a wonderful thing to have opened eyes, and opened on Christ! and beloved brethren, that is what the young should be able to see in us! He sneezed seven times; his lungs were getting strong, he was alive. Then the prophet said to Gehazi, Call this Shunammite; she represents the local meeting. He said to her, Take up thy son. And she came and fell at his feet, and bowed herself to the ground, and she took up her son and went out. Applying this scene spiritually, what a change there was in the house! This woman is touched, she takes up her son and goes out. 

    In the last passage read, Jacob is an old man, representative here of a believer who has become marked by weakness; in verse 26, his heart fainted, for he did not believe them. This passage, as I understand it, refers to young brothers growing in the truth, but whose conduct has not been such as has inspired confidence in them by others; time is needed to overcome such lack of confidence. Jacobs sons had deceived him, and their behaviour to Joseph was cruel toward their father. If such conditions exist between young and old brethren, time is needed for it to be set right. These young men had a marvellous message for their father, and we can say too to our aged brethren that the Lord is giving us marvellous ministry; but if the older ones have no confidence in us, they will not believe us. Jacobs heart fainted, for he did not believe them. It is a great matter to inspire confidence in our ministry, dear brethren; so we read that they spoke to him all the words of Joseph, which he had spoken to them. They did not speak of their own thoughts, but they carried the message from Joseph. Is there a believer whose heart would not be touched by the word of Christ? They spoke to him all the words of Joseph. Is your heart hardened? the Lords message is for you, it is for the elder brothers and sisters here; you must wake up from your spiritual lethargy, in order to be marked by life and to take part with your brethren in the meeting wholeheartedly. 

    He saw the waggons that Joseph had sent to carry him. When Christs word finds a way into your heart you begin to see things; you will see the strength which is able to carry you to the end. These are important things. Joseph had sent the waggons to carry Jacob, and when he saw them, the spirit of Jacob their father revived. It is touching to see that his spirit revived when he received what corresponds to the ministry the Lord is giving today, in power, and when he saw the Lords provision to carry him to the end. And Israel said, It is enough: Joseph my son is yet alive; I will go and see him before I die. It results in movement towards Christ. What a glorious result! May the Lord bless the word. 
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     15. Dinah is not reckoned in the thirty-three, Er and Onan are. 

     26. Dinah is reckoned, Er and Onan are not  they were dead. 

     27. Jacob is reckoned in. 
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    Genesis 46

    They are then brought  and that nationally in Jacob  into the best of the land near Joseph, but He reveals Himself to them individually as His brethren. Now his father was to hear of his glory in Egypt, for indeed Messiah was dear to him (Jacob), though he had not understood His glory far above and away from him. 
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    THE TRIBES OF ISRAEL (1) (JT 16)

    Genesis 46:8 - 27; 49:1,2,28

    JTFor the account of the birth of the sons of Jacob we must revert to chapters 29 and 30. In those two chapters we have a record of eleven of them, and Benjamins birth is recorded in chapter 35. Chapters 29 and 30 are important as furnishing the conditions into which the heads of the tribes are born; these conditions were very incongruous for the development of right family feelings and affections, for there were four mothers, two of whom were maid-servants. Obviously, God allowed all this unsuitability to show that He can develop love in spite of adverse conditions. I think it is well to bear this in mind, because the subject before us really involves the working out of love to a full result as seen in the heavenly city; so that we should not be discouraged when special contrariety arises, for God can work in spite of it  even using it to develop love in His people. 

    What is particularly important in chapter 30 is that Jacob proposed to leave Padan-Aram when Joseph was born; that is to say, that there was one child in the family who suggested Christ. Joseph, in a sense, is the spiritual link between God and the family, so that there was spiritual movement as soon as Joseph was born. If we keep this in mind I think we shall get help all through this subject; it is Christ coming in in the type, and later actually. In Joseph there is movement and ultimate recovery to a spiritual standard. 

    FLWith reference to what you said as leading up to love, would the word, ... I loved Jacob, and I hated Esau (Malachi 1:2), have a bearing? 

    JTIt would indeed. That is where the work of God was, as over against Esau whom He hated. 

    AFMWould you say that obedience is another feature that runs along with love? Jacob obeyed his father and his mother (Genesis 28:7), in going to Padan-Aram, and therefore was a right father of these tribes. 

    JTExactly. That comes out where Esau and Jacob are contrasted. They were both tested; Esau became exposed as the natural, but Jacob comes into view as the spiritual progenitor of these tribes; and this develops out of his obeying his father and his mother. 

    ANWWould that verse, part of which you quoted in prayer, confirm what you say, ... bearing with one another in love, (Ephesians 4:2)? The unity of the Spirit is worked out in conditions that are uncongenial to love. 

    JTYes. The extraordinary conditions that appear at the birth of these children would call forth the necessity for bearing with one another in love; and so, subsequently in the Scriptures, you will find that there is great variation in the order in which the tribes are mentioned  one put before others in certain instances, meaning that love being there, the tribes are capable of divine manipulation. 

    APWhat about the conditions under which Benjamin was born? 

    JTThat enters into what we were just saying. Chapter 35 is one of deaths and burials. At the birth of Benjamin, Rachel dies. The thought indicated in her is that she possessed the spirit of the mother. As Rachel died she called Benjamin, Benoni, or Son of my affliction. Rachel weeping for her children (Matthew 2:18), identifies her, as mother, with the sorrows of Israel. Chapters 29 and 30 show that Padan-Aram was the seed plot of the tribes. The moral element enters into those chapters, very much like ploughing  there were adverse conditions to be met, and a bickering between the mothers to be overcome; but God was there in some sense, for He had not left Jacob. If there is one thing especially in which God is with a believer, it is in relation to his family. He promised to be with Jacob, and He was with him, but necessarily at a distance on account of his state of soul; still, the seed was being sown. The names given to his children would indicate the potentiality in them, the first-born is named a son. 

    ARRueben is born in adverse circumstances, for Leah was hated. 

    JTThat would cause her most bitter exercise day after day, but Jehovah looked upon her affliction and gave her a son. Rachel was loved, but had no children at first; so that she did not escape balancing discipline  a feature of Gods school. 

    WFKWould you say that Rebecca had spiritual instincts in sending Jacob to Laban? 

    JTIn Jacob you have wholly a right seed, (Jeremiah. 2:21). Rebecca, his mother, was a remarkable woman; in chapter 27, in spite of her scheming in order that Jacob should be blessed, she says to Jacob, On me be thy curse, my son! The spirit of Christ was thus exhibited before his eyes in his mothers acceptance of his curse; showing how much Rebecca valued the purpose of God. 

    AATThe twelve tribes are often spoken of as a nation in contrast to the other nations surrounding them; are you developing the family features rather than what pertains to them as a nation? 

    JTYou do not get the word tribe until you come to chapter 49; that is to say, we have to view chapter 49 from the standpoint of Moses, who in that chapter is dealing with the tribes. For the moment we are considering the sons of Israel as persons; later we shall deal with them as tribes. We are at the source of the river now, but shall see it broadening out majestically as we proceed. It rises in a jungle, so to speak, but it gradually widens out. The lineage is traced down from Abraham and Sarah, Isaac and Rebecca. The seed was there, as in chapters 29 and 30, and showed itself in time; but in those chapters the seed plot is full of weeds. 

    FHLYou get the full thought in the heavenly city; the names of the twelve tribes being inscribed on its gates. 

    JTExactly; we see there what God brings out in that connection. The names are those of the twelve tribes of the sons of Israel. On the breastplate of the high priest the names were engraven according to the tribes. On the shoulder-pieces of the high priest the names were engraven in the order of their birth. They are loved as tribes, and supported according to their birth. 

    TAThe collective thought is seen in the twelve names being in the breastplate. 

    CAMIt is remarkable that the sons of Jacob received such suggestive names under the mixed conditions mentioned; and the names were not changed, as if the value attaching to each one should remain. 

    JTEach name would furnish material for a spiritual address. First you have a son in Reuben; then hearing, in Simeon; then the being united, in Levi; and finally, praise, in Judah. 

    CAMIt would seem as though adverse conditions helped as to giving the names. 

    JTThe circumstances of the birth furnished the name in each case, and they are intended as a background for the development of Gods thoughts. God overrules evil conditions, and makes them work for good. 

    AFMWould you say that chapter 46 represents the river to which you referred, as becoming defined? 

    JTYes. You will notice, as we remarked, in chapters 29 and 30, we get a record of the names, and Joseph is the last mentioned, even coming after Dinah. And then Jacob moves; that is, the spiritual touch comes in at the end, and that is the link right through. In chapter 36 we have the generations of Esau given in full length. In chapter 37:2 we have: These are the generations of Jacob. Joseph, being seventeen years old, fed the flock with his brethren; and he was doing service with the sons of Bilhah, and with the sons of Zilpah, his fathers wives. That is all you get in that chapter as to the generations of Jacob. As was remarked, in chapter 46 we have the river, but it does not come into view in chapter 37. It is just one son loved of his father, and he is feeding the flock in adverse conditions, for the conversation of the sons of Bilhah and Zilpah was damaging, but Joseph was an overcomer; he represents the generations of Jacob until we come to chapter 46, where the river, as it were, is taking form. All the sons of Jacob are there, but grouped under their mothers. 

    FLReference has been made to Revelation 21. What is the divine idea in bringing in the twelve tribes there? 

    JTI think it is to maintain the links of the work of God. The heavenly city is the full result of the work of God, and they have their place in it. They represent the primary work of God in a collective sense, because it is a matter of what is collective; so they have their place, as angels, too, have theirs. The tribes were in Gods hands, as the angels had been, in the maintenance of His government. The great idea of the city is government, but as the product of the work of God, and that work in its completeness coming into administrative service, so that the agencies He before employed are necessarily found there. 

    FLSo it is the concentration of all the work of God that has gone before, headed up in the heavenly city. 

    JTYes. It is a solid, as we have often remarked, but not an abstract idea; as a figure, the city represents the work of God substantially. 

    WB-wThe stream of love begins in Joseph. 

    JTYes. In chapter 30 he represents Christ, though in a small way, but quite enough to move Jacob towards his country. Then in chapter 37 at the age of seventeen more of Christ is seen, so to speak. Indeed, he becomes a remarkable type of Christ, for he is loved by his father, who makes him a vest of many colours; and in that same chapter he tells his brethren of his dream and that their sheaves bowed down to his sheaf. He thus furnishes light in a collective way, in that the tribes bowed down. What a fine lesson it is, to learn to bow down to Christ. Then he sees the sun, the moon, and the eleven stars doing obeisance to him. What light shines in all this! Personally Joseph represents the generations of Jacob; but when we come to chapter 46 we have them all, but grouped under their mothers. 

    JSJacob and Joseph stand out distinctly in chapter 37. 

    JTYes; it is the suggestion of the father and the son. Jacob loved Joseph, and made him a vest of many colours, what follows discloses the light of God in that young man of seventeen! 

    WB-wJosephs sheaf remained standing. All the others bowed down. 

    JTThe position the tribes occupy in the heavenly city shows the great objective to which God is working. 

    JTThe city is the great end in view, as the gathering up of all His work. It is not an abstract thought, but a substantial one which a cube implies. It displays the fullness of Gods work, but as measurable; 

    it is not love in Christ in infinitude, but love in the subjects of Gods work. We see how it begins, typically, here. If we get our hearts touched with the thought of Christ in Joseph  first as a babe, moving Jacob toward Canaan, and then as a young man, denoting Christ in supremacy, and furnishing light for all  we shall be helped as we pursue this subject. 

    WB-wWhy did you begin to read, in chapter 46, about the sons of Israel going down to Egypt? 

    JTWell, I thought we ought to see the river broadening out, as it were; They are all Jacobs sons, but grouped under their mothers; the number of the children of each mother is given separately, and then the total. They all went down to Egypt. As it says, ... with Jacob had they come, (Exodus 1:1). Joseph and his family were already there. When you come to Exodus, they are in Egypt in relation to their father, there is no mention of the mothers. 

    ARSWhy do the groups of children get less and less as we go down chapter 46? 

    JTGods sovereignty enters into it. Leah was hated, and God took account of this and gave her a large number of children; she represents in a sense, the assembly, as over against Israel (Rachel), who is first loved but last obtained. Genesis 30:22 says, God remembered Rachel. 

    ANWWhat element do the daughters suggest? 

    JTJust the family side. You have to distinguish between the family and the tribe, the latter being official and more extensive. The tribe involves rule. The word tribe involves sceptre, or rod of authority. 

    AEMWould you say that we now have a family introduced in Scripture that is to subsist according to Gods will? 

    JTYes. The promise as to this family was primarily to Abraham, who was to be a father of a multitude. Abram and Isaac, we may say, are merged in Jacob. First, his name was Abram, which means high father; that is to say, moral elevation. One has to be morally elevated before he is worthy of children, just as a wife should learn to keep house before she is a mother of children; (Psalm 113). And then Abram is called Abraham, Father of multitudes. He was worthy of this change of name: For I know him, says Jehovah, that he will command his children and his household after him, and they shall keep the way of Jehovah, to do righteousness and justice, in order that Jehovah may bring upon Abraham what he hath spoke of him, (Genesis 18:19). That is the great idea of father, and this goes down to Isaac and on to Jacob, and all is merged in the twelve tribes. Abraham dwelt in tents with Isaac and Jacob, the heirs with him of the same promise (Hebrews 11:9), which confirms what we are saying. 

    APThere was a scattering of the human family in Babel, and now God lays a foundation for gathering, in Jacob, on spiritual lines. 

    JTYes. All the families of the earth are to be blessed in Abraham; God never loses sight of that. But the idea of gathering comes in in Judah, as we shall see: And unto him shall the gathering of the people be, (Genesis 49:10). This is, typically, Christ. In the final gathering the great principle seen in the twelve tribes will remain, for God never loses sight of it. Paul said, ... our whole twelve tribes serving incessantly day and night hope to arrive, (Acts 26:7). 

    TAThe apostle James wrote his epistle to the twelve tribes. 

    JTWhich shows they were in the mind of God at all times. 

    WB-wI notice in Revelation 7, the sealing begins with Judah. The gathering principle would be seen in him as head. 

    JTThat is what you might expect: And Jehovah shall save the tents of Judah first (Zechariah 12:7); so that when He moves in relation to Israel by and by, He will begin with Judah. 

    WB-wWhy did not Jacob move when Judah was born? 

    JTIt was clearly a question of Gods sovereignty; He waited for Joseph because Christ was presented in him. It is for us to look for touches of Christ in each other. When you get a touch of Christ in a brother, however many or few there may be in a meeting, you get a special link with God, and the result is a spiritual movement. 

    ANWYou would expect that, as the suggestion of Christ comes in so early through Joseph; but why does Christ come of the tribe of Judah? 

    JTIt is again a question of the sovereignty of God, which Judah often represents: Our Lord has sprung out of Juda, (Hebrews 7:14). 

    WB-wJudah is over against the breakdown in Reuben, Simeon and Levi? 

    JTYes; Reuben, the first-born, represents the natural side. Thou shalt have no pre-eminence, Jacob says to him. 

    AATIn this history, it seems to me quite acceptable to God to have four mothers and one father in a family, but in Christianity that does not seem to be countenanced. How do you explain that? 

    JTIt exists, however, today. Christendom represents a variety of mothers, and this makes the work of God exceedingly difficult. Every system is suggestive of a mother; Roman Catholic, the Anglican, the Lutheran, the Greek, the Presbyterian, the Wesleyan, etc. Mother represents a system, as we learn from Galatians and elsewhere; and if that system is of man it makes the work of God very difficult. The Father idea is clear enough. God is recognised as Father in the systems I have named, 

    but the mother according to God is lacking. The mother in the true sense is the assembly (Galatians 4:26), and no sect can represent the assembly. Gods children may be, and are, in these sects, and the Lord knows every one of His own who is in these denominations, but then they have a great disadvantage because of the systems in which they are found. Yet God never lost sight of the tribes  now the assembly  and wherever His work is unhindered in a soul, that soul recognises the assembly as presented to him. 

    AFMThere is a strong element of bondage in these mothers, and if one has been brought up in a religious system, and would move out of it he has, so to speak, to cast out the maid-servant and her son, (Galatians 4:30). 

    JTExactly; that is the language of Paul to the Galatians; we are sons of the free woman  Jerusalem above is our mother. Jerusalem above is not exactly heaven; it implies moral elevation. 

    JSIn the present difficult condition of things, you would seek to present some fresh feature of Christ that it might direct the people of God to Him, and thus to the assembly. 

    JTIf you come to the Lord, He will tell you about the assembly; He will give you to understand that He loves the assembly, that it has the first place in His heart, and that He wants us as in relation to it. 

    APAre the religious systems illustrative of the jungle you spoke of? 

    JTYes. There is great difficulty in ministering now, because all these isms are in the way; yet God is working. Jacob represents the father side. No denomination would be Christian if it did not recognise the God and Father of our Lord Jesus Christ, involving the Deity of the Son; it would be apostate, such as Christian Science and Unitarianism. Every orthodox Christian denomination recognises the Father. Thank God for that! But the mother, in the true sense, is wanting. They have not that thought at all; not one of them has it. In view of this, room has to be made for the Holy Spirit who gives the idea of the unity of the saints: There is one body and one Spirit, as ye have been also called in one hope of your calling; one Lord, one faith, one baptism; one God and Father of all, (Ephesians 4:4 - 6) That is how the truth stands to which God has graciously recovered many of His own. 

    ARThe first four sons of Leah bring out these features  son, hearing, united and praise, the last two answering to Ephesians. 

    JTThen the fifth son, Dan, is judgment. That is an element so necessary always, but wanting in the denominations  the power to judge and refuse evil. It says, chapter 49:16, Dan will judge his people, as another of the tribes of Israel. 

    GMcPDoes Joseph maintain the link as being of the same mother as Benjamin?. 

    JTThe moon associated with the eleven stars in Josephs dream (Genesis 37:9), indicates that in the mind of God the tribes had but one mother. Jacob says, Thy mother and thy brethren. 

    FLWhat you say as to the many mothers represented in Christendom convinces us that not one of them is big enough to represent the assembly; not one of them is catholic and therefore does not embrace all. On that account we are obliged to leave the systems, so as to stand on a right basis. 

    JTThe nearer you get to the Lord the more He will impress you with what the assembly is to Him: Christ also loved the assembly, and has delivered himself up for it, (Ephesians 5:25). 

    RWSDoes the mixed seed become wholly right? A river purifies itself. You expressed the importance of the seed being wholly right. Now, it is mixed. 

    JTThe divine nature underlies the truth of the tribes and is sure to extricate itself. In John 9, you see the man who had been blind, whose eyes the Lord opened, with no one to help him as he was challenged by the Pharisees; but he extricated himself, and stands out at the end as a worshipper of the Son of God. This well illustrates the work of God. The Lord evidently had purposely left him so as to bring him to this point. 

    ARIs that what you look for in spite of incongruities  that assembly features should come to light in us? 

    JTYes; you have hardly anything of the four mothers later. It is Rachel and Leah that build the house of Israel according to Ruth 4. The two maid-servants are left out. The further on you get in the work of God, the more the true idea comes to light of the father and the mother; Jacob understands this, and says to Joseph in relation to his second dream: I and thy mother and thy brethren, (chapter 37:10). 

    CAMThe mother heart of Israel seems to be typified in Rachel: Rachel weeping for her children, (Jeremiah 31:15). 

    JTYes; Leah is not mentioned after Ruth, but Rachel is brought into the New Testament and merges in the great principle of the mother there. 

    JTJrChapter 30 speaks of Rachel envying her sister. It seems that the handmaids became mothers on the principle of envy. 

    JTIt shows, as we were remarking, the incongruous state of the mothers of these children, seen in the bickering and envying. One might ask, How can God develop anything out of that condition? We often hear such a remark made with regard to a meeting! It may be in a low condition, the brethren biting and devouring one another as in Galatia, but God can work love out to a result even there. Therefore we must not be discouraged in such circumstances, although humbly feeling them as before God. 

    CBIs this river still flowing? 

    JTYes; it is the work of God in His people, seen tribally, and now in relation to the assembly. 

    ABPThere is unity in the sheaves bowing down. 

    JTYes; they came round about and bowed down to Josephs sheaf. 

    ABPThe first thing Jesus did, according to Luke, after He had chosen the apostles, was that he descended with them. The first lesson He would teach them was how to go down. 

    WGTThis second dream of Josephs is the complement of the first. 

    JTQuite; it brings in the father and the mother as well as the brethren. It is a heavenly view. One dream is the earthly view; and the other, the heavenly. 

    A.F.M. Why eleven stars? 

    JTWell, that was necessary from the fact that he was one of the brethren. I suppose it is Christ making up the fulness. He is the first-born among many brethren. 

    AFMIn Revelation 12 the twelve stars were the womans crown, and she was clothed with the sun. That would be Israel in another position. 

    JTThe full thought of Israel as mother is in Revelation, but in Genesis Christ is owned as supreme among the brethren; with Him present nothing is lacking. The number eleven is emphasised at the endings of the gospels, but Christ being there, there is nothing wanting. After He ascended the need of the twelfth apostle was expressed. 

    JSPeter stood up with the eleven (Acts 2:14), the number was complete. 

    ARThe sheaf standing up represents Christ in resurrection, the sun, the moon, and the stars, the heavenly position. 

    TAPeter and John going up to the temple together would show the workability of love. 

    JTExactly; a broken number is no hindrance to going on, for Christ makes up the loss, as in Mark 9:8, Jesus alone with themselves. He came up to the eleven on the mountain, and some doubted even there; He did not stop to question or correct them but went on. He spoke to them, saying, All power has been given me, (Matthew 28:18). Whether there be eleven or one, it matters not, for all power is given to Him in heaven and on earth. 

    APDoes not the fact that the twelve tribes are mentioned in Ezekiel 48 show that the thought goes through even the very darkest days? 

    JTIt does. Besides the idea of the tribes, each has a portion in the land, And the gates of the city shall be after the names of the tribes of Israel (verse 31). We are on the verge of all this now, being of the heavenly city; although living in a very dark day outwardly. 

    ANWWhat did Paul mean particularly when he spoke of our whole twelve tribes, (Acts 26:7)? 

    JTWell, I think he had the concrete thought before him in some sense. He could refer to himself as of the tribe of Benjamin, and was serving God. Others of the tribes were serving God also. 

    FLAnna, in the temple, represents what is now called one of the lost tribes  the tribe of Asher; showing that there is no tribe lost in the sight of God. 

    JTJames wrote to the twelve tribes, not to imaginary ones. 

    AATAre those twelve tribes merged into the assembly? 

    JTThe idea is in the assembly. Spiritually, it is a question of the work of God in its results. It is now a question of the unity of the assembly  the body of Christ. James and Paul were in a transitional period. They spoke of twelve tribes, but we do not now, save as typically representing unity proper to the assembly. 

    AATIsrael will be carried through into the millennium as an earthly nation. 

    JTYes; but it exists, spiritually, now. Paul speaks in Galatians 6:16 of Christians as the Israel of God. 

    APIs it not just as possible to embrace all saints in our minds today, as it was for Paul when he embraced the twelve tribes in his affections? 

    JTThat is the lesson. The saints, whether in the denominations or not, belong to the assembly, and we must embrace them in our affections, although most of them are not gathered in the recognition of Christ and the assembly. In Josiahs passover the children of Israel that were present (2 Chronicles 35:17), got the gain of the great occasion. We, in principle, send letters, as Hezekiah did, to others and invite them as far as able, but though they fail to respond we go on, through grace, and the Lord does not fail us. 

    TAThere may be only two or three in a local company, but, in affection, they would embrace all. 

    JTReturning to Genesis 49:1 it says: And Jacob called his sons, and said, Gather yourselves together, and I will tell you what will befall you at the end of the days. That is the responsible side  Jacob and his sons; but then it says in verse 2: Assemble yourselves, and hear, ye sons of Jacob, and listen to Israel your father. That is the spiritual side. Then in verse 28: All these are the twelve tribes of Israel, and this is what their father spoke to them; and he blessed them: every one according to his blessing he blessed them. We must bear in mind that Moses is writing this from the standpoint of the tribes, not simply the persons, although Jacobs sons are addressed. God blesses every one of the tribes. Although he speaks of apostasy in Dan, yet Dan is blessed. That is a principle of great encouragement at the present time. Whatever exists as unsuitable, the assembly goes through in its entirety as blessed. 

    FHLIs the suggestion of sons of a prince carried through from the beginning? 

    JTThat is the idea  the sons of Israel. Jacob got his name as wrestling with God, by it he was a prince. He obtained power with God and with men, so that the thought of tribes, as some of us may know, implies rule, a sceptre, or rod. It is a question of rule, but in a tribal or collective sense. 

    AFMWhy does Jacob refer to the end of days? 

    JTIt is a prophetic outlook. God declares the end from the beginning, see Isaiah 46:10, having blessing in view. Blessing appears three times in Genesis 49:28, applying to each of the tribes. 

    APWould there not be much opposition between the utterance and the fulfilment of this prophecy? 

    JTThe details of the chapter show this. Each tribe is mentioned, and the details evidence much positive evil, but when the work of God is seen at the end  the blessing is there. 

    WB-wIn going through the wilderness, do you view the Israelites as tribes or rather in families? 

    JTPrincipally as tribes; the family idea subserves the tribal. 

    FLIn connection with the end of days, we might think of what the end of the prophet Ezekiel brings out, as already alluded to. Abraham could see the city which has foundations (Hebrews 11:10), and Jacob had light as to what God was going to do. 

    JSWould the idea of tribe, meaning rule or sceptre, indicate the place Israel will have in the world to come? 

    JTI think so; the place they have in the city. 

    ANWHow does the use of the sceptre work out today? 

    JTIt is the moral authority that God gives that is found amongst the people of God. 

    A.N.W. To deal with evil? 

    JTQuite so; what could we do without that authority? 

    TA1 Corinthians would represent the sceptre? 

    JTQuite so; the power to maintain the rights of God. 

    AFMSome of the twelve tribes are mentioned very discreditably by Jacob; these would have to judge themselves in order to take up positions around the tabernacle. 

    JTThat would be the value of Jacobs ministry to hand the tribes on to the ministerial book. Genesis is the family book. Exodus is the ministerial book, but one book ministers to another, and Jacob ministers to Exodus; that is, the tribes came down with him. It says, With Jacob had they come, (Exodus 1:1). He brings them down, and then prophesies to them. The prophecy, with the other service he rendered them, was preparatory to the ministry of Moses. Spiritually it was for the tribes to judge and regulate themselves in the light of this chapter. 

    APIs Numbers the working out of the idea of the sceptre? 

    JTNumbers is the kingdom of God, answering to Romans and 1 Corinthians; it is a wilderness position; that is to say, God is king in the midst of His people, and they are all around Him  three tribes in the east under the tribal head of Judah; three in the south under Reuben; three in the west under Ephraim; and three in the north under Daniel You can see how the principle of rule is there, the blessed God Himself being in the midst of tribes. 

    APIs the family idea the greatest and highest? 

    JTYes; but in relation to administration it subserves the tribal thought. Characterised by twelve, the tribes represent the great collective idea; 

    that is, all formed in the divine nature and under Gods hand for the administrative thoughts of His love. 

    AATThe heavenly city is spoken of as the bride, the Lambs wife, of which the saints form part today; why does the thought of the twelve tribes come in?  we are not Jews! 

    JTWell, it is there; the names of the twelve tribes of the sons of Israel are on the gates. It is a spiritual thought, and shows that God incorporates all His earlier thoughts in the heavenly city. We can take in these thoughts of the tribes, they are not foreign to us; we understand them even better than Israel ever did. 

    CBFor he is not a Jew who is one outwardly, (Romans 2:28). 

    JTThat is right, but he is a Jew who is so inwardly ... whose praise is not of men, but of God (verse 29). 

    APTTimothy is an example of a Jew inwardly; he is going to be in the heavenly city. 

    JTIt is remarkable that in the address to the assembly at Philadelphia the Lord refers to the Jews in a spiritual sense: ... who say that they are Jews and are not, (Revelation 3:9). In Philadelphia they are all true Jews, spiritually. They are able to take in all the divine thoughts set out in Israel and the tribes. 
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    WHAT IS YOUR OCCUPATION? (JT 57)

    Jonah 1: 8; Genesis 46: 31 - 34; Genesis 47: 1 - 10

    From what I have read you will understand that what is in mind is the enquiry as to occupation. We find it with Jonah, and we find it in Egypt with Jacobs family; it is found elsewhere, as in Paul, who, before Agrippa, spoke of his manner of life; that is somewhat different from the idea of occupation, but the allusion is to his unconverted days. Later he sends Timotheus to the Corinthians to tell them about his ways as they were in Christ. It is a matter of note that the Corinthians were to be acquainted with the manner of life of the apostle. 

    But to speak for a moment of Jonah, it is a question of what is the cause of the evil which had come upon him, or as the seamen said upon us. That is a very pertinent question now, for it is right morally that we all should make enquiry as to the cause of the evil which has come upon mankind; a terrible disaster falling upon all, and we may well enquire for whose cause? The seamen say to Jonah, of the evil that had befallen them, that it was for him to tell of it. Not much is needed to be said, the story is well-known, but the danger which befell the seamen in whose boat Jonah was had worked out to wonderful matters; God made them so to work out. One is reminded of an incident in the history of the people of God; that is in Ephraim, into whose house, we are told, calamity had come  1 Chronicles 7: 22, 23. It was evidently caused by the fault of his children, or largely so, but whatever it be, if a calamity such as came into Ephraims house fall upon us, it is wise to enquire as to the cause, and to take into account what has been recorded as to such things, because they are recorded for ourselves, upon whom the ends of the ages have come. For whose cause is this calamity come? 

    Ephraim had a son born named Beriah, which meant that he was born when calamity was in his house. That is the meaning of his name, and what names, dear brethren, can be given to children at the present moment, in the present days, the present years? There are, I understand, an unusual number of births, and what names are applicable as each parent recalls the calamity which has befallen him! The Christian enquires, what is meant by it all, whether it be the case of Jonah, or the case of Ephraim, one of the distinguished sons of Jacob; although the fact that he was distinguished did not save him from calamity, which may come also on the most esteemed of us. The gifts and calling of God are without repentance. He gives much to us; He lavishes things upon us, whether the ordinary blessings or gifts, and they are without recall; but still His gifts and calling will not, in themselves, save us from calamity, and calamity has come. Whatever we may think of it, those of us who have not been through it fully, although we have in spirit, can hardly name the things that have happened. I can say that, and speak of it feelingly too, as thinking of the brethren. At the same time this question comes to everyone as to the cause, why this evil has come about, and how it is to be worked out. 

    The failures of Jonah occasioned most extraordinary experiences. He had to go through the depths, to the bottoms of the mountains, the weeds being wrapped about his head; but he was brought up to the dry land. And God has now brought His people up out of a great death! It is well to see that it is a death, and as death works in us, those who have been through it, life works in others who have not been through it. That is Gods way. The enrichment has come to those of us who have not been into this death, it has extended to those who have not been through it; but the dry land is ahead. The salvation of which Jonah speaks is ours indeed; also the great fish prepared, pointing to what our God is ever ready to provide for His people in their extremities. What salvations can be recorded! And may we not say, dear brethren, God is amongst us of a truth! The very evidence of His presence amongst His people is that these salvations have been accorded to us, not because of our prowess, but Gods mercy. It is a question of God. God has had us all in hand, and there is going to be a crop. There has been the sowing, and there is going to be the reaping; so it is for each of us to see to it how he goes through this peculiar time in which we are, involving suffering. But not what it has been, that is gone we may say, for ever; some other sorrow may befall us, but this one God has dealt with, no one else could deal with it, but Himself; no combination of nations could bring about what has happened. God has done it, and it is surely that we might know God better and bear the fruits which He seeks in us in the little while that remains to us to continue for Him. It is a learning time, and a quick learning time; it is a time of quick learning, to get things into the mind and heart as going through them with God, so that there is the formation which He has intended should come about in us. 

    I would refer further to the enquiry, For whose cause this evil is upon us? Each will have to say, I have had something to do with it; everyone of us will have to say it sooner or later, and the sooner the better. I have something to answer as to it. It is the answering time now, as in the presence of the delivering power of our God, and God amongst us as having delivered us, as Paul says, and will deliver! He is amongst us as a delivering God, and it is for us to challenge ourselves. Why has it all come about? It looked as if it would never come about. Well do I remember when the clouds were darkening, and wondered whether such a threatened calamity would happen. God in mercy kept our eyes from it. But it has come about and it has, we may say, come to an end. We have had to do with the coming about of it, and God has had to do with it, and God only could deal with it successfully, in bringing to an end the awful thing. Now, it is a question of working out the result and answering the question in our own hearts, and giving thanks at the same time, because it is a wonderful time of thanksgiving, and thanksgiving is always pleasing to God: in everything give thanks. So Jonah came into the result of his disobedient course. I suppose we should never have had his book had he not come to the truth of it, and the truth of it is for us, not for him now, but for us. What may come about through one of the greatest calamities! 

    Coming now to the scripture in Genesis, a well-known passage, it is a question of the family of Jacob, speaking literally, the most renowned of earthly families. We have had it today already; the Lord said of Nathanael, an Israelite indeed, in whom is no guile! He represented the thought fully; the Lords own word indicates that he was without guile, an Israelite indeed! But still the Lord did not stop there. Nathanael had his answers from the Lord in a most remarkable way; he learned quickly, he quoted Psalm 2; but the Lord could speak of greater things than even Psalm 2 in itself contains, although they are very great  King of Israel and Son of God. But as I said, the Lord spoke of greater things, and He intimated He had in view more than Nathanael, for in verse 51 He changes to the plural, saying, Henceforth ye shall see the heaven opened and the angels of God ascending and descending on the Son of man. If we have one man signalised it is only to bring out that in principle all the saints are to be signalised. So, as I said, the Lord changes to ye in verse 51. We are in a time in which we can expect to see greater things, and these greater things are to deliver us from what might hold us, as the world puts on its best clothes and presents its attractions and possibilities, and young people become interested. The greater things of which the Lord spoke are intended to save us from the wretched things that this world affords. It is good for the young to see this. Love not the world, neither the things that are in the world, 1 John 2:15. The world is against the Father, and we belong to the Father. We are entitled to take the place of sons of God, children of God, children of the Father, so that we might be saved from its attractions, as the world puts on its best to attract us into its allurements. 

    It is for us, dear brethren, not to be deceived by these things, but to resolve in the light of all that has passed, to profit by it, to resolve not to be attracted by the allurements of the world, but to stand against them in the faith by the aid of the Spirit of God. It is a faith time, it is not a time for sight; what is seen is temporal, what is not seen is eternal, and eternal things are the greatest things, beloved brethren; and it is not for us in the slightest measure to fritter away the very best for the very worst; not only bad but the worst morally. We have already spoken today of the two things which stand out in Johns ministry, the greatest blessings, and eternal punishment. John has no hesitation in presenting the latter in his gospel and in the book of Revelation. The strongest language is used in the way he sums up the terribleness of eternal punishment. And Matthew says, These shall go away into everlasting punishment, Matthew 25: 46. The Lord makes it imperative to believe the things that are true as to Gods judgment of sin. 

    Now, to speak further of the family of Jacob, and the enquiry, What is your occupation? we know how Jacob experienced the idea of occupation, of toil and wages. These things loom up now very largely, and they are apt to affect the brethren. I am venturing to speak now in an admonitory way to save us from the damaging things which may happen, that we may be on our guard against them, because the question of wages as I am touching on it is most pernicious. If a man is working on the Lords day because of the extra wages he gets on that day, he fails to honour the Lord Jesus in keeping the day He has selected for Himself out of the other days. The Lord is pleased to take out of time one day in the week for Himself, and He is looking to us to be sympathetic with Him in it. He has all the days before Him, He has made time, but He has just now selected for Himself one day, hallowing it, calling it His day and also the first day of the week, the day on which the Father raised Him from the dead. What a day was that on which the Father came forth and raised His Son out of death! Three days He had, in a sense, been deprived of Him in His burial, but now He is raised by the glory of the Father. What glory it was! God is looking to us to be sympathetic with Him in this matter, this day which belongs to Him, and the Lord Jesus is looking to us, too, to have sympathy with Him in that day which belongs to Him peculiarly. So John says, I was in the Spirit on the Lords day. That is how he spent that day. It is a challenge to us as to how we spend the first day of the week. God has afforded it to us in His providential ways. But when the Lord calls a certain day His day it is more than a providential matter, it is His direct matter, and He is calling us into it and expects us to be in it every week; even if we have to sacrifice for it. He is looking for us to be sympathetic. It is no small matter to Him. He would say to us at any time, The Father raised Me on this day! Can we not signalise it? Surely we can, and surely I ought to be with Him in it, understanding that I am a participant of the glory of it. 

    The family of Jacob is now in the test, and this question is asked: What is your occupation? How often such questions have been asked lately, both of sisters and brothers, as an agent of the government claims them, and even now governments are claiming them; how often this question comes up, What is your occupation? What I would say, dear brethren, is that we are living in a mediatorial time; the Lord Jesus is pleased to serve us as our Joseph. The whole matter of his brethren is set under the influence of Joseph; and our Joseph is in a mediatorial position, but particularly so in this matter of which we are speaking. So Joseph goes before and instructs his five brothers, whom he had chosen, as to what they should say to Pharaoh. How sweet it is to be chosen by the Lord in this sense! Joseph chose five out of the whole number, and of course he knew them, he knew their histories, he knew their proclivities, he knew what they would be as presented and left to themselves, left to answer for themselves before the great potentate. Many of our young people may be called before the tribunals, and how glad they are to find they have one like Joseph with them, standing by them, having a sympathetic look to support them in a time of pressure. How sweet it is when the brethren join in with their sympathy, when a young brother or sister is faced with the question, What is your occupation? He may say, I did not cause the war. Of course not, but are you wholly immune from any charges as to it? Each one has to challenge himself as to what the calamity means. 

    It is not here a question of calamity, but of Josephs brethren and their occupation, and he carefully says to them, Tell Pharaoh what your occupation has been. It would tend to make them truthful. 

    I believe all these matters which we have had to go through challenge us as to truthfulness, as to transparency. We are all naturally deceitful, the heart is deceitful above all things and desperately wicked. So it was that Joseph saw to it that they were not left to themselves as answering Pharaoh. And I say to all the young brothers and sisters here, You will not be left to yourselves. If there are these questions to be answered the Lord will stand by you, He will give you the strength to answer them. It enters into the gospel of Matthew, Lo, I am with you alway, even unto the end of the world. In all that we have to go through in meeting the authorities He will see to it, as we are faithful, that we go through them according to Him. If any be suffering, He has suffered too; it is a time of suffering. Paul felt it was a time of suffering when he spoke of the sufferings of Christ being filled up for the sake of the assembly, so let us not shirk it. It is a wonderful time for working out the truth, but it is a suffering time too. Questions are being asked, and we have our Joseph; He will not leave us alone, He will be by our side to help us to answer the questions. We have proved it and will prove it! It brings out what is really in the saints, not according to nature, the deceitfulness of the heart, but transparency; new birth is the foundational principle in us in view of all that is put upon us. It is a question of what man is to be in a new way, brought into a new order of things, born again throughout, so that each one seeks to answer his questions truthfully. Speak every man truth with his neighbour. Unless dependent, how easily we slip into untruthfulness! 

    So these men are asked, What is your occupation? And that brings out in an important sense their histories and those of their fathers. I wonder sometimes why Jacobs history is given in such detail, but what is it if not that they and ourselves should learn to be truthful, to be transparent, to be fair in all our dealings? God is putting it upon us, He is looking for the new man which according to God is created in truthful righteousness and holiness, Ephesians 4: 24. That is the only man that can be trusted. Adam could not be trusted. It is the new man that is to be trusted. The true believer is not alienated from the life of God, he has part in it, he is created in righteousness and holiness and truth. So, like Jacobs family, we are now under the test of the governors of this world. We are not yet out of the matter. God has allowed it to come and He has made a certain deliverance, but it is not all finished, far from it. Brethren have to set themselves to be according to God in these circumstances. Now the authorities have changed round somewhat in favour of the saints. Thus the importance of our avoidance of what might antagonise them. 

    Jacob himself is seen here under a test, for he also is presented to the king. Many of us here are old brethren. We should glory in the old brethren who have stood for the truth. They have peculiar value: I need not go outside of Jacob to show this. Pharaoh does not ask Jacob what his occupation is; he does not say a word to Jacob as to this. Jacob blessed Pharaoh; it is the moral greatness of the old man. The patriarch in the presence of the monarch is truthful and dignified. Twice it is said of him here that he blessed Pharaoh, and beyond all gainsaying the inferior is blessed by the better. So I would say by deduction that Jacob was the greatest man in the world at that time. He blessed Pharaoh when he came in, and when he went out. But he told the truth to Pharaoh and that is the idea to be maintained before the rulers of this world. The new man is the great feature. What we see here, at least in type, is putting on the new man. As I have said, he is the only man that can be trusted. Let us remember that he is created in righteousness and holiness of truth. So that Jacob is an old man amongst his brethren, and at this point he adorns them. What I am stressing now is a truth in Scripture. Old brethren who have been going on with the truth for years, heaven is looking down on them with pleasure, and is going to safely conduct them to glory. They will all go through and go through in victory. There is one finishing his course now, well-known and honoured by us all. We rejoice in what he is as answering to the enquiry: How wilt thou do in the swelling of Jordan? That is the point to come to. The old men have to face it; it is their wisdom to face it, that they may acquire a wise heart. So teach us to number our days, that we may acquire a wise heart, Psalm 90: 12. The word in Peter greatly encourages this: Thus shall the entrance into the everlasting kingdom of our Lord and Saviour Jesus Christ be richly furnished unto you, 2 Peter 1: 11. 

    We are now speaking about young men; five of them are in our scripture, and they are told what to do. It is as if the Lord would make the most of us; whatever God has wrought in us He would make the most of that, causing it to shine out in power before the tribunals as each has the opportunity, causing the truth to shine. Tell the whole truth; it is a question of the truth. So these men are tutored by Joseph; everything is made to hinge on Joseph in his day. But he is never greater than his father; his father says, I know it, my son, I know it. He knew better than Joseph at a critical time, and that is the whole truth as to Jacobs position; the old, characteristically, especially in a crisis, are more reliable than the young. Whatever knowledge the young may have, the old brethren through experience, are pretty certain to have the reliable knowledge of God. The Lord said to Peter, When thou shalt be old. That would be a test to Peter, but he would submit, he would stretch forth his hands, which means submission to what God may permit. In accord with this, Aaron was told to go up to Mount Hor to die. What a test that was to a man! Moses and Eleazar went up with him and he went up to die in the mount. The allusion shows freedom from natural influences in nearness to God. God loves His people and would make the swellings of Jordan easy for them. 

    These five brothers are directed by Joseph as to what they should say and evidently God blessed them in their obedience. Thus it is said, And Pharaoh spoke to Joseph, saying, Thy father and thy brethren are come to thee. The land of Egypt is before thee; in the best of the land settle thy father and thy brethren: Let them dwell in the land of Goshen; and if thou knowest men of activity among them, then set them as overseers of cattle over what I have, Genesis 47: 6. How favourable Pharaoh was to the family of Jacob! In type it is a question of vindication of the divine family. What was their occupation? They were occupied with live-stock, not with bonds, nor shares, nor grocery, nor hardware, nor dry goods. No. It is live-stock, that is, those who have affection. You say, Have cattle affection? They certainly have. They are represented in Scripture as having affection, and in this they are a type of affection in men. It is a question of what our occupation is, whether we are occupied with such live-stock, that is to say, the brethren, those who love. You cannot find love according to God anywhere except amongst the saints, but it is amongst the saints; no one else has it. Hereby we have known love because he has laid down his life for us, 1 John 3: 16. Beloved let us love one another; because love is of God, and every one that loves has been begotten of God and knows God, 1 John 4: 7. God has placed love in the saints  in the assembly. The Spirit of God is in the assembly. He sheds the love of God abroad in our hearts and develops it in us. 

    And so Pharaoh, as I said, is favourable to the family of Jacob. This is a type of what God can do in these circumstances. So Pharaoh says, The land of Egypt is before thee... my cattle, Genesis 47: 6. Pharaoh has cattle, yet the Egyptians abominated them! Corresponding with this, Pharaohs daughter saved Moses. I am speaking now of what God can do with the powers that be, and if we have to continue to face them and answer their questions, let us trust in God, He can turn things round in our favour. 

    The passage goes on to show that Jacob was brought in under Pharaoh, and the whole position in Egypt is clarified, and the people of God are there now; they have the advantage of the favour of Pharaoh, and God can bring like conditions about for us. It is a question of God, what He can do, and what we are occupied with, what our occupation is, whether we love the brethren, whether we are going on with the brethren, whether all our interests are there, whether we dwell amongst our own people and refuse worldly associations and the like. We are to dwell among our own people, and God is with them; and we learn that God is with them of a truth. God is true and the victory is ours on these lines, as I said. It is for the young persons especially now to take to heart these things. The measure of the favourableness in which we stand under the government of God in this country and the western countries generally is to be carefully observed. God has come in for His people, at least in measure. But how long the advantage will remain is with Him, and if we fail Him we may have to own like Jonah the cause lies with us. Thus the need of having denied impiety and worldly lusts, we should live soberly and justly and piously in the present course of things, Titus 2: 12. 
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    THE SUPERIORITY OF CHRISTIANITY (4) (JT 89)

    Genesis 46: 31 - 34; Genesis 47: 10; Genesis 48: 1 - 5

    We have now to consider the superiority of our position as in the family of God, including the principle of selection  some being viewed as more excellent than others. Here five of Josephs brethren are selected out of the whole number as suitable for presentation to Pharaoh, who here represents God in the sense of supremacy. He is also viewed personally as in the kings place, Jacob being superior to him as blessing him. Then in chapter 48 the grandchildren, Josephs sons, are elevated to the position of children by Jacob, who is typical of the Father with the family. Later he promotes one above the other. So in the divine family the superiority of some to others is recognised. In one sense we are all called to be sons, by faith, but there is practical worth to be developed and honoured. It is open to us all, though behind it is the work of God, who works in us both the willing and the working according to his good pleasure, Philippians 2: 13. 

    The selection of the five brethren chosen to appear before Pharaoh would be based on what would be acceptable to him. Pharaoh wished them to be overseers of his cattle. He is thus different from the Egyptians, who naturally abominated shepherds, If thou knowest men of activity among them, then set them ... over what I have. He raises the question as to their worth, involving this principle of selection, which runs throughout the ways of God and extends back to before the foundation of the world, when we were chosen in Christ. Then Joseph tells them what to say, for he is concerned about his brethren as they are about to be introduced into what is a new realm to them. Are they equal to it? The people of God are to be superior to the very best in this world. 

    The idea of selection on account of moral worth is seen in Timothy and Titus, and also in Acts 6, as the diaconal work comes into view. It is said, Look out ... from among yourselves seven men, well reported of, full of the Holy Spirit and wisdom. Then, in 1 Timothy, Paul says that if one desires to exercise oversight he must possess certain qualifications. The Holy Spirit takes account of these practical conditions, and such persons would have the confidence of their brethren. So in matters of need we can leave much to a brother selected to do the work of a deacon. There is no necessity to call all the brothers together for every such matter; the less cumbersome we are the better. The qualification is not determined by age, though experience enters into it; we shall not grow at all unless found in the way of righteousness. Paul says to Timothy, Let no man despise thy youth, and the application would be to the older: Let no one despise your age. 

    We should have a sober judgment of each one, not in a critical sense, but as to moral worth. The idea of selecting a certain one in view of special work to be done is plainly seen in the Scriptures. In Romans 16 the commendation of Phoebe by the apostle linked her on with others in Rome. As she presented the letter and heard it read, she would understand clearly the value in his eyes of others in Rome and would find her place amongst those of moral worth in that city. What is really of worth in us draws it out in others. A brothers social position challenges us. Do we allow it to enter into assembly service? Onesimus was a slave, and we might despise such a brother because of his social inferiority; but Paul describes him as a beloved brother, and Philemon is tested whether he can make enough of the work of God. 

    We are not told who the five were that were presented to Pharaoh by Joseph. We might look back over their previous history and suggest the likely ones. Judging from Jacobs blessing in Genesis, we might think that Dan would not be amongst them, but, after considering Moses blessing in Deuteronomy, we might change our mind. Probably Judah would be one, for he shone in chapter 44. When one comes under the eye of heaven and of the Lord, and is promoted in a moral way, that abides. We may give much for promotion, but it is only on the ground of moral qualifications. Moses says of Benjamin, The beloved of Jehovah  he shall dwell in safety by him (Deuteronomy 33: 12), representing a man set in a locality to look after the house of God. So that God can dwell there. The way we conduct our own houses enters into this, especially in regard of eldership and deaconship (see 1 Timothy 3: 5). 

    Psalm 45 presents moral qualifications in perfection as seen in Christ. The writer had a great thought of Christ, as he said, My heart is welling forth with a good matter: I say what I have composed touching the king. We should all have an estimate of Christ, as is seen also beautifully in Canticles. In Psalm 45 the writer cannot say enough of Christ. It is a lovely psalm, the song of the Beloved, and if he speaks of Christ he must speak also of the queen, that is, of the work of God in the saints, those for whom Christ died. Christ is the standard of value, and if I have a right estimate of Christ I shall know how to look at His brethren. Joseph was the standard of value in the house of Jacob. In Genesis 30, when Joseph comes into view there is none like him in the eyes of his father. Jacob moves out as Joseph is born. In chapter 33 he places Joseph before his mother in the presence of Esau. Then from chapter 37 to chapter 47 Joseph is lost to his father, but in chapter 47 he is still the standard of value. If we have a right estimate of Christ, we shall rightly esteem the brethren. We must look at Him who is Firstborn amongst us, Firstborn of many brethren. The mount of transfiguration brings out His pre-eminence, and Peter in his reference to it in his second epistle shows the value that God found in Christ and how he had been affected by it. 

    Joseph had a true judgment about his brethren and could value each one. The Lord Jesus said, Thou art Peter; that was His estimate of him. In other words, he was material for the structure. In John 1, Jesus, looking on him, calls him Cephas, the same word in another language. It is a question there of life and personality; we see many others coming and the Lord passing judgment on them. He saw Nathanael sitting under the fig tree. Philip says to him, We have found him of whom Moses wrote ... Jesus, the son of Joseph, who is from Nazareth. What is his response to this testimony? He says, Can anything good come out of Nazareth? a poor response to a wonderful presentation of Christ. There appeared no evidence whatever of the work of God. We find many with whom there is no response to the truth. Philip says, Come and see. You do not respond to the truth, but you may to the Person. Jesus sees him coming and says, Behold an Israelite indeed, in whom there is no guile, a rare kind of man. So we must not be in a hurry to turn anyone down. We are to say to such, Come and see; it is not, Go and see. It is where we are ourselves that counts. The woman in John 4 says the same thing, and it is to be characteristic with us. Only a satisfied person can say, Come and see. The Lords eye is upon us and He passes judgment on persons. It is a solemn matter. Does He look upon us in rebuke or is He pleased with us? In Canticles He speaks of the bride with pleasure, and refers to the beauty He finds in her, Thou hast ravished my heart with one of thine eyes. 

    These sons of Jacob ask Pharaoh to let them dwell in the land of Goshen, a place of pasture. As true shepherds they consider for the sheep. We should bring souls to where the best pasture is, like the Lord Jesus, the Shepherd of our souls, who is ever concerned that His saints are fed (see Ephesians 4: 10 - 12). So He said to Peter, Feed my lambs ... Shepherd my Sheep ... Feed my sheep. 

    Divine selection is proved by what is done well. Let us see that the Lord and the brethren support us. We should not be slow in asking the brethren what they think, for it is well to have the judgment of others. Paul had great confidence in Timothy and was concerned that this might be maintained. Trustworthiness is a great point in this matter. 

    In chapter 48 Jacob is in view. Joseph does not tell Jacob what to say. He had told his brethren; he had primed them to say what was right. So we can adjust one another as to our behaviour in the assembly. Endless repetitions are very painful, such as the constant use of the Lords title in prayer; this is not pleasing to Him, and it is well to tell one another of such things. But Joseph does not so instruct Jacob, for he is the father, the supreme thought of excellence in the family. Joseph sets Jacob before Pharaoh, and Jacob blessed him. Think of the power of this man! Jacob is superior to Pharaoh, the greatest monarch of the time, for the less is blessed of the better, and Pharaoh does not resent it. Jacob can give an account of the days of the years of his life: Few and evil, he says, not hiding anything. He is morally great and Pharaoh recognises it. Jacob blessed Pharaoh and went out. We see dignity to the full as he goes in and comes out from the presence of the king. 

    Psalm 105 helps us to see Gods estimate of His saints in patriarchal days. They were few men in number, of small account, and strangers ... He suffered no man to oppress them, and reproved kings for their sakes, saying, Touch not mine anointed ones, and do my prophets no harm. So here Jacob was superior to Pharaoh, as Abraham was in his day. God said to the king at that time, He is a prophet; greater than that, he was a priest  He will pray for thee. He did, and God heard him. That is the position. We are outwardly of no account, strangers in the land, and yet Gods chosen ones, prophets, priests and kings. The challenge comes to us to be true to our calling, superior in our manners and ways to all around, so that men may see. 

    Now in chapter 48 Jacob is seen as father with the family, not now in the presence of Pharaoh. He brings his grandchildren up to the same status as his sons. The Father does as He wills, elevating us from one status to another; it is His prerogative. Every family is named of the Father, and some are inferior to others. The assembly is superior to all other families according to the Fathers election. The Jews have their place, but Paul introduces the idea of sonship as applied to the gentiles. Because ye are sons, God has sent out the Spirit of his Son into our hearts, crying, Abba, Father, Galatians 4: 6. So the Lord says to His disciples, Rejoice that your names are written in heaven. In the assembly everyone is a firstborn one, the assembly of the firstborn who are registered in heaven. Each has a peculiar place of preciousness in love. In this scripture the grandchildren are raised to the status of Reuben and Simeon, the two elder brethren. 

    Ephraim and Manasseh were born to Joseph before Jacob came to Egypt; they typify those who have come to Christ in the period of His rejection by Israel. It is the Fathers prerogative to bring us into sonship according to His eternal counsel. This is calculated to enrich the service of God. We cannot serve at all unless we are sons, but here we are sons by the Fathers 

    appointment. By the Spirit of adoption we cry, Abba, Father, so that we can be in power in the assembly. The cry suggests the urgency of it. In the rich cry of Abba, Father, the sons recognise the Father. As prepared to be with Christ in rejection we are raised to the status of sonship. It is to bring out the prerogative of the Father in the divine family, For of him, and through him, and for him are all things: to him be glory for ever. Amen. 

    Josephs two sons are brought in, and so Joseph has two portions in the family. In Ezekiel, where the inheritance is divided. Joseph has two portions, for Christ is pre-eminent amongst His brethren. 
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    GENESIS CHAPTERS 47 AND 48 (JND 35)

    Genesis 47; Genesis 48

     3. We have reference to God Almighty appearing in Canaan, but all through here it is God, the One Sovereign, not man. In the great body of Josephs history, we see His hand, not His name, only in millennial hope, after Dan, Jehovah comes in. 

     4. All Israel is to be Khal-ammim, an assembly of nations. 

     19. Ephraim is to be mlo-haggoyim, fulness of nations; the last a large word, but not, I apprehend, a number of different nations, and it hardly seems to be a multitude of nations. Is not that the meaning of it? Is not this fulfilling or fulness of the nations something else? See Septuagint verse 4 sunagogas ethnon and verse 19 plethos ethnon and compare with Romans 11:12 ploutos ethnon. 

    At any rate not a multitude of nations; see Isaiah 31:4, all the shepherds together, I suppose. The multitude of nations shall be to Ephraim, not to Manasseh. I am disposed to believe it is the mass of Israels tribes, but the whole body of the peoples of Israel was counted to Ephraim. 

    Note it is haggoyim (the nations). 

    NOTE.  It is not the Jews but Israel all through. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 47 (JND 35)

    Genesis 47

    Pharaoh, as on the throne, has the same mind, and makes the power and resources of Egypt bring him down there, that all the good of Egypt might be theirs. Joseph is the source, and centre in nearness of relationship, but the authority and power and resource of Pharaoh is in the same mind. Jacob then is the remnant looked at nationally, and abstractedly  his sons, the actual brethren, the Jews  especially Judah, under the influence of the discipline of Christ, as before rejecting Him; Reuben, the body at large, i.e., the tribes in general, or three of them. Rachel here is the Jewish mother  my wife Jacob calls her; Joseph is born of her, but has not His glory there. Joseph is now known as alive  Governor of the world  its Source of blessing  and Jacob is brought to Him in this character of glory and power. Israel has still, however, his own portion, and separate place in the world in Goshen, and in the best of it. 

    Now also Joseph reduces into full order, and subjection to Pharaoh, all the land, all its inhabitants  the priests are excepted through privilege, they have their own portion  now, in the fullest sense, the heritage and possession of Pharaoh, Lord alike of Goshen, and of all; this closes at verse 26. Blessed be the Lord who orders all this! We have a touching evidence, in passing, of the superiority of the saints portion, however poor a saint he may be. Jacob, confessing his poverty, as such, blesses Pharaoh, the great power and glorious one of the world  its head  and beyond all controversy, the less is blessed of the greater. 

    Though reduced into order and subjection, it is really in blessing  Thou hast saved our lives; let us find grace in the sight of my lord, is the peoples word  we will be Pharaohs servants. 

    From verse 27, we recommence with Israel  he is the representative, as indeed in name now of the people; hence, in the Spirit of God, he unfolds their lot. Still Joseph is the one on whom he leans, that the desire of faith may be accomplished concerning his bones, for if now in Egypt by providence and judgment, hope  faith  turns to the place of promise, and seals its confidence in the promise by having his resting place there; if he be not, his bones are to be found there, for if Israel has left the land, God has not relinquished His title; 

    His title is not touched, founded on this, the answer of the oath of Joseph  securer of this promise. Israel worships God, feeble, and in a certain sense outcast as he is, for, as such, he is now to pass away from the scene. 
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    SPIRITUAL REFINEMENT (JT 33)

    Malachi 3:3,4; Genesis 47:1 - 10; Genesis 48:15 - 20

    I am thinking, dear brethren, of refinement. The idea runs through the Scriptures, involving what is more excellent. There is in natural and spiritual things a great variety in quality, and it is evident that, as in natural things, so in spiritual, quality is of great importance. So we are enjoined to judge of and approve the things that are more excellent, (Philippians 1:10). Of course we can never hope to do that, save as we begin by the exercise of our senses in discerning between good and evil. One is not fit for christian fellowship unless able to discern between good and evil; but to be able to judge of what is more excellent is in advance of this. As in the fellowship of Gods Son, we ought to be set for great things, and so we are enjoined to judge of and approve the things that are more excellent. The idea of refinement, as cognate with that of excellency, is prevalent throughout scripture, and we cannot disregard it, or speak ironically about persons of spiritual refinement, because there is such a thing. Indeed, what you get in the house into which the Lord went, according to Matthew 13 is this very thing. He spoke of a treasure. That would mean money, or things of value. But then He speaks also of a pearl. Persons of affluence are not always refined  sometimes painfully the opposite; but spiritually, wealth and refinement go together. 

    So the Lord proceeds from the idea of treasure, to what is refined  that is, a pearl, which would require certain skill and taste to value. Now that conveys exactly the thought of refinement. It alludes to the church, not as appearing in the early chapters of the Acts, but as under Paul. It is Pauls church, as we call it, that the Lord had in His mind in regard to the pearl. It is Paul who really brings in fully the thought of refinement; he speaks of what is more excellent; not that the quality is foreign to Peter or the others, for they were all spiritually refined. Peter indeed speaks of the excellent glory, (2 Peter 1:17). Think of glory being graded! So that there is excellent glory. Peter is able to use superlatives in this sense, as much as Paul; but as I said, Paul gives us the full thought. The church is that in which you get the full idea of spiritual refinement; and we should not, dear brethren, think of it as something away in the distance, but as within our reach. We read in Isaiah 60:15 of Israel being made an eternal excellency  think of the richness of that expression! And then of such an utterance as the apostle Paul uses in Ephesians 3:21: To him be glory in the assembly in Christ Jesus unto all generations of the age of ages. There is to be glory in that vessel unto all generations of the age of ages. 

    Now that is not to be regarded as something in the distance, but as brought near to us. That was the idea on the mount of transfiguration; the excellent glory was brought down within the range of Peter, James, and John, and there were persons in it who were perfectly at home there. The disciples were not at home within it then, they feared; but at a later date Peter would not fear to enter into that cloud. Moses and Elijah were there, and they were without fear, they were equal to it; and, beloved, God intends to make every one of us equal to the glory. He is going to present us faultless before the presence of his glory with exceeding joy  with exultation, (Jude 24). That is what is before Him, to present us there faultless. 

    I want to show how that thought was in the mind of Joseph. But in Malachi, you have the process which is involved. If we see the thing possible, then the next thing is to accept the process, for God has His way. He sits as a refiner and purifier of silver, we are told, chapter 3:3. It suggests a close watch, not something left for indifferent persons to do, or to be done by machinery  He does the work Himself. It is a process in regard to one person; He deals with us one by one  that is Gods way. The result, in His mind, is too important to admit of any less attention. He sits Himself as the refiner, and He has a definite end in view. I have no doubt it is that His image should appear in us, for His thought is that we are all to be conformed to the image of his Son, (Romans 8:29). A moral likeness to God is necessary here, for testimony; but the point in the mind of God is the image of His Son. All excellency is there. This process, therefore, in Malachi, although very exercising, has to be faced. He shall sit as a refiner and purifier of silver; and he will purify the children of Levi, and purge them as gold and silver; and they shall offer unto Jehovah an oblation in righteousness. Then shall the oblation of Judah and Jerusalem be pleasant unto Jehovah, (Malachi 3:3,4). 

    That is what He has in His mind, and I venture to trace this process of refining in Jacob, because it is in him, of the three great patriarchs, that God intended to show what He could work out. What you see in Abraham is Gods call and purpose. They all went through their education as saints and will appear in the future accordingly, but Isaac is typically Christ risen. The whole mind of God is secured infallibly in Christ in resurrection. The purpose of God goes right through to resurrection and glory, in the person of Christ. Added to that is the idea of God working out His thoughts in a practical way down here. This appears in Jacob, and particularly in connection with the number twelve. God proposed to work out love in this mans posterity. Light is a means to an end; government is a means to an end; but the end itself is love  that God is love. 

    So that if there is to be the demonstration of that, the vessels must be entirely subservient to the divine hand, so that they can be manipulated according to the wisdom of love. God selects for this purpose a man who had four wives, two of them maidservants; there were four mothers of the twelve sons. You may inquire, why should He take up persons in such circumstances? God loves to show what He can do  His handiwork. I say that as a matter of great importance. However crooked I may be, or whatever my history, God can make something out of me, in spite of it. Thus no one need falter or give up, for God, as beginning a work in us, is not going to give up; He goes on to a finish. So you get the working out of this number twelve in Genesis 29, Genesis 30, and Genesis 31. We may wonder why the Spirit should have written down what is recorded there, but every line is perfect. God shows there that He can work out His thoughts, in spite of the greatest incongruities arising from the flesh, and Jacob himself is to be the first learner. In fact, he is intended to represent what I am speaking about, and according to the Spirits record in Hebrews 11:21, he comes out best. By faith Jacob when dying blessed each of the sons of Joseph, and worshipped on the top of his staff. That is what I apprehend as the result of this process of refining, and I want to show you how it was worked out. 

    The record is given, so that among many other things we might see this one thought of superiority in Jacob. He is not the one we would have picked out, but Gods thoughts are not ours. Leading up to all this, Joseph is born, a very simple incident, if it were merely a matter of recording a birth. But this birth was of moment, and perhaps nobody understood this except Jacob. As soon as Joseph was born he said to Laban, Send me away, that I may go to my place and to my country, (Genesis 30:25). What he saw in it, the Spirit of God does not say, but evidently he saw something spiritually. Spiritual history is hidden, but the effects are public. The thing itself, the golden thread of divine workmanship, is hidden  curiously wrought in the lowest parts of the earth, (Psalm 139:15). Jacob went, though he waited a while, showing the incubus that would hold him back. Is it not so with many of us? We get a spiritual touch, and other things hinder for the moment, but we come back to it, and move. It is a great matter to come back to it. He left Padan  a sort of beginning of this history. He saw Christ, in some sense, in Joseph. The confirmation of that is, that here he becomes more and more spiritual. So that when he comes back to Peniel there is a wonderful transaction. It is not an experience singular to Jacob; it is recorded there that we might all understand that God intends to make us more spiritual, because the spiritual touch was added to there. It really began when he became a supplanter. At Peniel he is named Israel  a spiritual title. Then, as he crossed over to meet his brother, he sends the maidservants and their children on ahead, then Leah and her children, and finally, Joseph and Rachel. Joseph is first now. You say, That is a mere accident. But no, it is a spiritual matter. It means that in some little way you show you have the idea of Christ as being above the natural; and so Jacob put Joseph before Josephs mother, although he loved Rachel. It is the spiritual superseding the natural: afterward, that which is spiritual, (1 Corinthians 15:46). He was on a journey from the time he left Beer-sheba, twenty years before  that was the principle. He met God at Bethel  a wonderful meeting! God came and stood by him; He was no longer at a distance. Then he resumes his journey; Rachel dies, and he sets up a pillar on her grave. But he is on the way to Hebron; that is the terminus, the end of the spiritual journey. It is a chapter of events  of deaths and shame; but Isaac is there. The Spirit dwells on the name of the place, as if to instruct us in the spiritual surroundings he reached. The twelve sons are named there. Then you get the generations of Esau, and then of Jacob, but Jacobs generation stops with Joseph; it only names Joseph. It is now a question typically of Christ. Joseph was only seventeen years old as yet, but he was to become thirty years old, which is another thing. At seventeen years of age, Jacob loved him more than all his sons, because he was the son of his old age. I want you to take note of this old age, not as something jaded, but something valuable, because it is old. That is the thought we should get of Jacob here. Some of us are apt to discredit what is old. This sort of old age is not merely a question of years, but refers to quality: such an one as Paul the aged (Philemon 9)  such an one as Jacob. The child of that man in his old age is something. 

    Before coming to the passages I read, I want you to bear in mind these remarks, because they help if you are to see how God brings us on to refinement, to that which is more excellent. So Joseph, in chapter 47, goes in to Pharaoh. He had already tutored his brothers as to how they were to speak to him. That is another important thing. If we are to be presented, we must be tutored, in order to know what to say, because we must remember it is now, in type, a question of appearing before God. The Lord is concerned that we should appear acceptably. So Joseph instructed them what to say, and then says to Pharaoh, My father and my brethren, and their sheep and their cattle, and all that they have, are come out of the land of Canaan; and behold, they are in the land of Goshen (verse 1). It is a question of Joseph identifying himself with his father and eleven brothers and all that was in Goshen. It says Joseph selected five men. It was not any five of the eleven; it was five from the whole  that is to say, he took account of every one from Reuben down. Shall I take Reuben? That is how he would consider. We are not told the names of those chosen; it was a question of excellency, of the best that was there. The ministry of John is to that end, to bring in the very best. You do not want to be of the six that are left. Not that they are not typically saints  of course they are, but they are not presented. We do not want to miss the presentation by the Lord. Joseph selected five out of the whole. They did not hide their occupation, for it was their glory. It was an abomination to the Egyptians to be a shepherd, but Josephs brethren say, Thy servants are shepherds, both we, and also our fathers. One of the highest recommendations you can get is to be one who cares for the saints. One might stand up and speak of things that are food, but how to shepherd the saints is another matter. Grace and power are required to shepherd the saints, for in order to shepherd them, you might have to tell them things that might irritate them. It is the sheep that are to be shepherded, not the lambs (compare John 21:15 - 17). If you can keep the sheep right, the lambs will go right. Of course young ones may stray, but I am speaking generally of the saints as a flock. Pharaoh granted the five brethren their request, allowing them to live in Goshen, and if there were active men among them, make them, he says, rulers over my cattle. There was something there that was more excellent in the judgment of Joseph. 

    Then the scripture says, Joseph brought Jacob his father, and set him before Pharaoh. It is presentation to a sovereign. And Jacob blessed Pharaoh. There is a change here  Jacob takes the initiative; he does not wait for Pharaoh to do anything, he blesses Pharaoh. He blesses the greatest monarch on earth at that time; officially Pharaoh was greater than Jacob. He was the king, the supreme  and here is one with no outward greatness, and the first thing he does as before him is to bless the monarch. Think of the moral worth, the moral power, in that old man! All the colleges in the world could not make him what he was. Where did his superiority come from? It came from God, through the process of refining. I do not suppose he presented any great appearance to the court of Pharaoh. One can imagine the courtiers saying, Who is that old man? That would be how the matter stood, but the patriarch blessed Pharaoh. Think of the greatness acquired as having been in the refining school of God! Pharaoh does not ask Jacob what his occupation was, which indicates a recognition of the greatness that was there. It was the result of his experience with God. He humbly acknowledges he was not like his fathers in respect of age: The days of the years of my sojourning are a hundred and thirty years ... And Jacob blessed Pharaoh, and went out from before Pharaoh. There was no hiding of any discrepancies, but admitting them all, he is greater than Pharaoh. 

    Now all that is very valuable as spiritual instruction, but what about Joseph? In the life of Pharaoh there were doubtless many blemishes, in keeping with the lives of monarchs. But here is a man  Joseph  with not a record against him, not a blot on his character. As far as scripture goes, he is incorruptible, as we may say; there is no discrepancy in his conduct anywhere; he is unassailable in every respect. Now how will Jacob measure up with him? What will come out when they are brought face to face? In chapter 47 he sends for Joseph; he was not sick yet, he was in a certain vigour, and he instructed Joseph to bury him in Canaan. But in the beginning of chapter 48 it says he was sick, and Joseph comes of himself. So we have Joseph, as you might say, with every advantage; he had with him his two sons, Manasseh and Ephraim. You can understand the fathers legitimate pleasure in them. But with all this, is he greater than Jacob? He fails here for the first time. Joseph says, Not so, my father  that was a voice of authority, and, you may depend, every ear in Egypt paid attention when hearing that voice; all save the king bowed to that voice. But here was one who did not; of course he should not, being Josephs father. I am not referring to this, but to the moral greatness of Jacob, of what was there spiritually. Not so, my father. If that had been said outside, how all would have paid attention to it! But Jacob represents spiritual power, and in virtue of this he was greater than Pharaoh, greater than Joseph. According to Hebrews 11, he blessed both the sons of Joseph; he blessed them spiritually, and against the current of the natural feeling in the greatest man on earth next to himself. That is spiritual power. I know, my son, I know, he says. It were well for Joseph to take that in. He was greater than Joseph as his father, but he was also greater in spiritual power and intelligence. 

    That is what I had in mind. We come to the full result of refinement in Jacob, and the Spirit of God says he worshipped on the top of his staff, (Hebrews 11:21). This evidently refers to the experience Jacob had with God  his staff symbolising it. I have no doubt the quotation of Genesis 47:31 in Hebrews 11 is a spiritual one: Jacob worshipped in the power of the result of his experience with God, when he was about to die. There was power in the man to worship God. 

    That is the great end in view in all this process in Malachi: they shall offer unto Jehovah an oblation in righteousness  a pleasant oblation. God sits as a refiner of silver, and this is the result He has in view. 

  

  
    PRESENTATION (JT 37)
    

    
    
  
  
    PRESENTATION (JT 37)

    Jude 24, 25; Colossians 1: 21, 22; Ephesians 5: 25 - 27; Genesis 47: 1 - 10

    The thought I have in mind is presentation which, perhaps, is not so familiar in the United States as it is in monarchical countries; such as in the United Kingdom where presentation to the sovereigns is customary, and is regarded as of moment by those who are presented, as enhancing their dignity and subsequent life. 

    In reading these scriptures, I have in mind the idea of being presented, not to a mortal man, however exalted, but, as in the first scripture, presented faultless in the presence of divine glory  presented by God Himself; and in the second scripture, presented by the Godhead to itself (for that is how it should read); and in the third scripture, presented collectively as the assembly, by Christ to Himself. 

    All these scriptures bear on the future; although Colossians includes the present also. The passage I read from the Old Testament represents figuratively the presentation of the saints in their de facto circumstances down here  presented to the Supreme One by Christ, as related to Him. 

    I look to the Lord, as I trust you do, to help, so that this great subject may be set out not only clearly but spiritually; for we are to communicate spiritual things by spiritual means; and I would commend to you first, dear brethren, the ability of God to do what is indicated. 

    As you will observe, Judes epistle is short and was occasioned by the incoming of the great apostasy. 

    Jude had in mind to write about our common salvation, but he tells us that instead he felt obliged to write about the apostasy, which is now a matter of history  past and present: never more so than at present. This great apostasy, in its malign character and power, was weighty enough to bear heavily upon Jude; but he is filled with buoyancy. In the closing verses of his letter is a buoyancy that one would seek to have infused into our souls, as having to encounter the very darkness of which he speaks; we are in the midst of it. As John says in his first epistle: As ye have heard that antichrist comes, even now there have come many antichrists, whence we know that it is the last hour, chapter 2: 18. It is a solemn consideration, dear brethren, calculated to oppress our spirits; and we should feel it. God has great regard for those who feel with Him  and the men that sigh and that cry for all the abominations Ezekiel 9: 4; but then there is an outlet in this holy buoyancy indicated by Jude; it is a doxology. There is much more of this in the Scriptures than we are apt to think  this spirit of praise; and it should be ever with the brethren; we should not be behind the Old Testament believers, who had, besides many songs and ascriptions of praise, five books of Psalms. We are enjoined indeed, as filled with the Spirit, to speak to ourselves in psalms and hymns and spiritual songs, singing and chanting with your heart to the Lord. Ephesians 5: 19. Jude helps in this; he leads with others; and what occasions it is the ability of God to keep the saints from falling and to set them with exultation blameless before His glory  a very weighty matter. 

    We have already been dwelling a little upon how the most enlightened, such as Isaac, could fail, for who, in Isaacs day, had the light that he had? Think of the light in that mans heart! He was the son of Abraham, miraculously begotten, one of the unique babes in Scripture, and yet he went to Abimelech! Thus, dear brethren, in a crisis, the most advanced of us is capable of turning aside to human resources. But Jehovah loved Isaac too well to allow him to go further. We may all thank God for His interventions so that we should not be turned aside, that we should not go the whole road upon which we have entered through our unbelief. In order to stop Isaac, God appeared Himself to him. How great a privilege! And He says to him: Go not down to Egypt: dwell in the land that I shall tell thee of. Sojourn in this land. Genesis 26: 2, 3. He would say to every one of us, hard pressed though we may be for our very bread and butter, Go not down to Egypt ... sojourn in this land. God is better than Egypt. 

    One would speak to the brethren as to those who have light; not only as to their salvation but as to heavenly principles: Sojourn in this land, and you will prove what it is. Let not a hard moment divert you  God says, I will be with thee, verse 3. He will be with you in it. The river of Egypt with all its fructifying power is not to be compared with Jehovah as with us. He says, I will be with thee and bless thee ... and I will multiply thy seed, verses 3, 4; and then He tells Isaac that the reason for this is on the ground of obedience: because that Abraham hearkened to my voice, and kept my charge, my commandments, my statutes, and my laws, verse 5. That was the position. The position we occupy has been won by others: let us not forget that! It is for us ready-made ground; but nevertheless it is the land of promise; at whatsoever cost it has been acquired, we are on it: let us not leave it! Abraham acquired it; it was for Isaac to occupy in grace and dignity; not as a servile person in the land of Abimelech seeking his patronage and protection. We must never take up that attitude and become slaves to the worlds principles, whatever they be. Isaac was to be in the land of Canaan in the dignity of a heavenly man and he remained there. In spite of his failure in denying his wife, God gave him a wonderful victory. Dear brethren, there is a voice telling us to stay in the land. 

    The Lord says, and ye shall have tribulation ten days. Revelation 2: 10; not eleven days. All is divinely controlled. Isaac found that the land yielded bountifully in spite of the famine; and by staying in the land we shall find that in the hour of pressure God will be with us; He will enlarge us and prosper us, till we reach Beersheba, the well of the oath, where water was found, Genesis 26  where one is on sure ground with God, where we prove that He is doing great things for us according to engagement in which it is impossible for Him to lie. In a promise and an oath we have a strong consolation, and a hope entering within the veil, where Jesus is entered as forerunner for us, become for ever a high priest according to the order of Melchisedec. Hebrews 6: 19, 20  that is the position faith takes up. 

    Jude has in mind that we should be in the light of the ability of God to keep us. According to his epistle, the surroundings are dark with regard to the apostasy; but as you look up to God  to him that is able to keep you without stumbling, verse 24, and as you look around on the brethren all is bright and stable. Jude does not fail in the midst of the outward circumstances; he tells us about love feasts, he speaks indeed about spots in them, but nevertheless there are love feasts. And then he goes on, But ye, beloved, building yourselves up on your most holy faith, praying in the Holy Spirit, keep yourselves in the love of God, verses 20, 21. 

    How are we to get through as this one and that one are taken away, honoured men of God on whom we have leaned? And it may be that others will be taken if the Lord tarries. One generation passeth away, and another generation cometh. Ecclesiastes 1: 4. The coming generation is apt to be depressed, thinking, How shall we get on? Jude says in an exultant tone: But to him that is able to keep you without stumbling, and to set you with exultation blameless before his glory, to the only God our Saviour, through Jesus Christ our Lord, be glory, majesty, might, and authority, from before the whole age, and now, and to all the ages, verses 24, 25. 

    With regard to the verse in Colossians, the apostle, in the same spirit of worship as Jude, speaks of giving thanks to the Father ... who has delivered us from the authority of darkness, and translated us into the kingdom of the Son of his love, verses 12, 13. Think of that, dear young people, of being translated from the authority of darkness by the Father. How worthy He is of our thanks!  and then translated into the kingdom of the Son of his love  such a kingdom as that! The apostle then, by the Spirit, proceeds to speak of Jesus as firstborn of all creation; because by him were created all things, verse 16; not merely as the instrument, but in His own power they were created; all were created by Him and for Him. How the Spirit of God would imbue our souls with the knowledge of the Person of the Lord Jesus Christ! Then it goes on to say, among other things, In him all the fulness ... was pleased to dwell. Marvellous fact! And then by him the Deity would reconcile all things to Itself. And you ... has it reconciled in the body of his flesh through death, verses 21, 22. God, dear brethren, has acted for us in this way, in the body of his flesh through death; to present you holy and unblamable and irreproachable before it, verse 22  to present you. Think of being before God thus! without blame in His presence. God has done it; not only the reconciliation but the presentation before it. What a footing to be on! It is what God has done Himself through Christ. 

    Going on to Ephesians  I wanted to come to the thought of Christ and the assembly. I am following the line of presentation and I hope everyone is enquiring. Am I in this? The passage says, Christ also loved the assembly, and has delivered himself up for it, verse 25. He had a great object in view. Paul says elsewhere who has loved me and given himself for me. Galatians 2: 20. The verbs are in the past tense. It is wonderful to go back hundreds of years  to the cross  and to think that Christ loved us then. But then he says here, He loved the assembly and has delivered himself up for it  with an object in view  its presentation to Himself. 

    It is remarkable that with the men of faith, you get nothing in the way of a conspicuous marriage. Marriages are common among us, and much is made of them, but the Lord Jesus is still waiting for the marriage celebration; not for the taking of a wife. When Rebecca came to Isaac, nothing is said except that she alighted from her camel. Isaac was out meditating in the field; he had come from the well; he was alone in meditation, representing typically the Lord Jesus in solitariness, in resurrection, the heavenly Man. Rebecca represents not the bride exactly, but the wife. There was no celebration; not even with David or Solomon do you get that. It is all future. Thus the Lord loved the assembly and gave Himself for it, that he might sanctify it, purifying it by the washing of water by the word, verse 26. What for?  that he might present the assembly to himself glorious, verse 27; it is His own action. Jehovah brought Eve to Adam; but Laban did not come with Rebecca, nor was Abraham present. The Lord Jesus will present the assembly to Himself in the coming day, all glorious. Dear brethren, this washing of water by the word is service that He is carrying on with that in view; not only for our comfort and blessing generally, but in view of the presentation. 

    How are we to be presented? The washing of water by the word contemplates intelligence. A person that is washed, knows what is being done; it is by the word. When He washed the disciples feet. He said: What I do thou dost not know now, but thou shalt know hereafter, John 13: 7, and that is true now; the hereafter has come. I speak as to intelligent persons, says the apostle in 1 Corinthians 10: 15. The Lord would respect us and give us to understand that we are intelligent; that we know what He does. The marriage of the Lamb is come, and his wife has made herself ready, Revelation 19: 7. She has made herself ready. She understands what is suitable now. May we not say that this is the outcome of this intelligible service of the Lord  the washing of water by the word? The saints are being washed and sanctified collectively, so as to be presented collectively. One great thread running through Ephesians is that we become accustomed to collective relations. The Lords supper is intended to accustom us to collective relations to one another; to know how to sit down body-wise  assembly-wise; to know how to wait together without being irritable or impatient; to be together as in assembly in quiet spiritually intelligent dignity. The assembly is a living organism in which we are set according to divine wisdom and in the power of the Spirit of God. 

    Just to amplify this in a practical way, I want to dwell on Genesis 47; for it contemplates us, as I said at the outset, in our de facto conditions here. In this chapter there are mentioned five brothers  shepherds. Compared with Pharaoh  this great man  what are these five shepherds? And then an old man whose occupation had been that of a shepherd, 

    how will he go in to the palace? how will he appear? how will they all appear in the presence of the Supreme?  for that is the idea. 

    This is a very practical scene; it is a question of what we are in our every-day lives; what our occupations are; what we are, as men reckon. Sophisticated men in this world would say, The only man in Jacobs family who is a gentleman is Joseph. Were the retainers of Pharaoh and Joseph to see these five men and the old man  Josephs father  go in, they would be thinking, There is not a gentleman amongst them; they to be presented at court! 

    Well, that is how we are challenged; but then, Joseph knows. It is a question here of moral superiority; not of measuring up to human standards, for these can never be introduced among the people of God. There is a law called the rule of new creation and that is to govern these matters; it is not the law of Egypt  the law of this world. Joseph understood this, we may say, in presenting his father and brethren to Pharaoh. 

    I speak of Pharaoh, as in some sense representing God; for that is how we have to face this matter; not merely historically, for it has a moral bearing. It is a question of how these poor people, despised of this earth, shine, and of what there is in them that is of God which the world does not know. John says, See what love the Father has given to us, that we should be called the children of God. For this reason the world knows us not, because it knew him not, 1 John 3: 1. We are not known now, but presently some qualities will shine out which will eclipse any the world possesses. Joseph, in the type here, instructs his brethren so that the traits that mark the people of God should appear. That is the point he makes. They were to say to the king, Thy servants ... have been occupied with cattle from our youth even until now. They were men of feeling and heart; men who have had to do with living creatures, and cared for them. 

    Dear brethren, let us take that ground! Shepherds were an abomination to the Egyptians, but the first man of faith, Abel, was a shepherd. Spiritually, it is a most dignified occupation. There are five of them here. Joseph would say, I am not taking in ten, but five. He makes his selection. There can be no doubt that he did not wish to make any show in numbers, but rather in quality, for quality is greater than numbers. Five is a simple number; you can count it on one hand. It is remarkable how it is used in Josephs ministry, and no doubt, has its significance. These five men come up to the mark; there is no show of external greatness or worldly refinement about them; it is a question of what is acceptable to God; how things measure up in heaven. These men measured up to that standard. Accordingly, to Pharaohs question, What is your occupation? they answer, Thy servants are shepherds. And they add, To sojourn in the land are we come. If we are in this world in any way, we are not here to stay. Let no christian act in this world as if he were here to stay; he is not here to stay. Josephs brethren were in Egypt as sojourners. If they were to say more, they would add. There is the land of Canaan, the land promised to Abraham, to Isaac, and to Jacob; theirs was, in type, a heavenly country. They did not come to stay; they were in Egypt as sojourners; therefore, it was a question of getting through. Pharaoh says to Joseph, Thy father and thy brethren are come to thee ... let them dwell in the land of Goshen. It was the best of the land of Egypt  thus God provides for His people as they maintain their true character. They are to dwell alone. It is said of Israel, Lo, it is a people that shall dwell alone, and shall not be reckoned among the nations. Numbers 23: 9. These sons of Jacob were to continue their occupation in Goshen. We are in a time of unemployment, but God is an Employer. He is looking for persons who can do His work; He has plenty to do, and He pays well. It is a question of submission to His will. One feels, more and more, that all the current pressure is to bring out the brethren; and if we give God His place, He will give us employment; and we will also get employment for necessary uses. Pharaoh gave instructions to give some of Josephs brethren employment. 

    Thus the people of God are dignified; they shine out in their own way  not in the worlds way. The idea is that the saints bring into this world the principles of another world, and that is what these people did. They continued in Egypt their occupation as when in Canaan. The service of shepherds is spiritually a reflection of Christ, who is the great and good Shepherd. 

    The final word is about Jacob to show how the moral superiority of the saints comes into evidence. Joseph set Jacob before Pharaoh, and there is no enquiry about his occupation here. There was not a man like Jacob in the whole universe, and Pharaoh understood that. Jacob was the depository of the blessing of the promises of God. Think of what light he had in his heart! Some of you young people may be serving day by day in workshops with superior men of means, but how little they know what you have in your heart that is not present in theirs. You possess dignity that will exist when the world is gone forever; and so it was with Jacob. He blessed Pharaoh as he came in, and again as he went out. He blessed him twice, to bring out, I think, the great moral worth that there is amongst the people of God. They are despised outwardly, but their great moral worth shines. It shines in the presentation by Joseph; that is to say, typically, by Christ. Think of the dignity that attaches to us as related to Christ. But there is also intrinsic dignity. This is particularly seen in Jacob. In the consciousness of this he blessed Pharaoh, who did not resent it. Pharaoh asked him, How old are you? That is a great test. How many years have you been converted? How much can you show for it? How much have you acquired in the knowledge of God and of Christ? Jacob answered, Few and evil have been the days of the years of my life, and they do not attain to the days of the years of the life of my fathers. Genesis 47: 9. Who are these fathers? Isaac and Abraham. Abraham lived to be one hundred and seventy-five, and Isaac lived to be one hundred and eighty. These ages were beyond what was customary in Egypt, and ages like these would command the respect of Pharaoh, great as he was. And so it is, beloved, that age in experience with God, in the enjoyment of His promises. His purpose, and His love makes us greater than any. It was so here; Jacob blessed Pharaoh as he came in, and he blessed him on the way out. Pharaoh made no enquiry as to his occupation as I remarked. It is not now a question of occupation but of growth, of maturity  what one is in his life with God. The twenty-four elders in the book of Revelation correspond; indeed, the Lord Himself is seen there with hair white like wool. It all alludes to what I am saying; and so everyone is challenged as to how old he is. What have you got to say for your years? It is not a question of how long you have been in fellowship; no, that is not the point. The number of years since I was born is not important; that may count for nothing: it is a question of a man such as Jacob  a man who has been with God. Can you bless anybody? Jacob could bless the greatest man. It was no sham; it was the blessing of a man who had been with God, the depository of the mind of God, and of the promise of God. 

    I think, dear brethren, you will be able to see how great a subject this is, and how it challenges what is brought in now in our everyday circumstances; also as to our faith in God and our knowledge of Him  of His ability to keep us from falling and to present us faultless in the presence of His glory with exceeding joy. 
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    BURYING OUR DEAD (JT 45)

    Genesis 47: 29 - 31; Genesis 49: 28 - 32

    I had in mind, dear brethren, to speak a little as to faith, for aside from it what we are about to do, in burying our dead, would only be on a common level; faith takes us out of that, and whilst we are engaged in this service of burying our dead, we are in spirit in the land of the living. Faith takes us there and the power of God through faith sustains us there. So that the Lord in speaking of the dead in Christ, said, But concerning the dead that they rise, have ye not read in the book of Moses, in the section of the bush, how God spoke to him, saying, I am the God of Abraham, and the God of Isaac, and the God of Jacob? He is not the God of the dead, but of the living, Mark 12: 26, 27. It is faith that brings us into that realm whilst outwardly having to do with one that has died. 

    That our sister is dead is a solemn fact. Of the one who wrote these pages it is said, Moses my servant is dead, Joshua 1: 2. Let there be no mistake about that! Having lived one hundred and twenty years he died, and Jehovah said of him, Moses my servant is dead. Faith accepts that; and in this passage in Genesis 47 it is said, And the days of Israel approached that he should die (verse 29). This not an allusion to an accident. The time drew nigh when Israel  the spiritual designation of Jacob  must die. So that the dates of the home-going of the saints are in the divine calendar, as it were, and each of those who are thus in it must die. The record is anticipatively kept. There are no accidents in the realm of faith. This solemn matter of death came into the world in the path of sin: as by one man sin entered into the world, and by sin death and thus death passed upon all men, for that all have sinned, Romans 5: 12. That is a great generality. 

    But while some of the Lords people die, all live to God; we are alive on the principle of faith, and as each ones day to fall asleep comes, it will not be a moment before or after in the divine account. It is a fixed matter with God. Death as an element has come in and is taken account of as assisting those who have faith, those who believe. The first one who died had faith, that is Abel. The first death was that of a believer; but faith takes us out of death, out of the penalty of death. What is so touching in regard to this line of thought is, that the beloved Son of God died  the day came when He must die, not that he was not immune personally, for He was. Death had no claim over Him, but according to the appointment of the divine will He must die, and that fact changes the whole position, because if Jesus enters into death, He deals with it, abolishes it  all of which He has done. So that we look at the one who dies as like Moses. Moses my servant is dead, says Jehovah. Were He to speak now He would say that our sister is dead, as the Lord said, Lazarus has died. We accept that; it is the will of God; it is no accident; it is according to the divine calendar. 

    The day arrived when Israel must die  and he died; but not until everything was settled. Every matter was settled in the position of responsibility, so that chapter 49 tells us that in dying he blessed. The twelve tribes come into view; and so it is with a parent like our sister-she has died. The twelve tribes are not looked upon as dead, they are blessed  every one of them (chapter 49: 28). That is to say, we are in the presence of the living in burying our dead out of our sight. We need not enlarge on how important it is, and how it changes the whole position. The unbelief that our hearts are prone to, 

    brings the burial of a saint down to the common level; whereas faith lifts us into the realm of the living. Moses my servant is dead, but then the Lord Jesus says that he lives; and he came out on the mount of transfiguration to speak to Jesus. It was a matter of the power of God to do that, but it shows how God looks at things, and what His power means. Faith lays hold of this power, and thus we accept the fact of death according to divine appointment. The Son of God has died. It is an actual fact that He died. The day came when He must die. There was no obligation attaching to Him personally, as I said. It was vicarious. Nevertheless, in the divine appointment, He must die. He must die vicariously for the will of God and the blessing of man. No death was ever more real than that of the Son of God. He lay in the heart of the earth; thus shall the Son of man be in the heart of the earth three days and three nights, Matthew 12: 40. He actually died, but He is risen, and that is the ground on which we are here today. We understand He is risen from among the dead, who is at the right hand of God, gone into heaven, angels and authorities and powers being subjected to him, 1 Peter 3: 22. So that now it is a question of everything and everyone who is His; and for everyone who dies in faith the Lord Jesus will come, according to the sure word of the Spirit through the apostle Paul in 1 Thessalonians 4: 16, 17. For us it is only a matter of days or years, or perhaps hours. You see the position-how clear it is. How real death and resurrection are! There is nothing more real than the resurrection. There is a risen Man in heaven in whose hands everything and every person is. The matter is all settled; the day of the resurrection of the saints is on the calendar too. Faith lays hold of this, we christians are going on to that glorious end. 

    Now, I want to point out how particular Jacob was as to burial and as to where it was to be. He enjoined his son Joseph that he should be buried with his fathers. Joseph says, I will do as thou hast said (chapter 47: 30). That was not enough for Jacob, he says, Swear unto me (verse 31); not that he would doubt his beloved son, but the matter was so important that he required an oath. You might say, What does it matter where he is buried? but the Spirit of God recording it means that it really does matter. You say, What is the difference? The difference lies in the fact that at this time Jacob was speaking and thinking in faith. It is only as men and women think and speak in faith that their words have any value. The word faith is scarcely found in the Old Testament; but the thing is there, that is the point. When we understand the thing we can put a name on it. A writer in the New Testament said, By faith Jacob when dying blessed each of the sons of Joseph, and worshipped on the top of his staff, Hebrews 11: 21. He did these things by faith. These verses are on that platform in the New Testament. Jacob is thinking and speaking in faith and he is saying, I am to be buried with those who are to live  in the cave that is in the field of Machpelah, which is opposite to Mamre, in the land of Canaan, which Abraham bought of Ephron the Hittite along with the field for a possession of a sepulchre (chapter 49: 30). Ordinary graveyards cannot be designated in that way; believers and unbelievers are buried side by side today, but it was not so then. This graveyard was not secured for unbelievers. When the Lord Jesus comes to this graveyard in the field of Machpelah, they will all come out, every one of them. It will not be so in any graveyard in this country at the first resurrection, some will not come out and some will, for the unbelieving dead will not be raised until a thousand years after the dead in Christ are raised (Revelation 20). The principle of the cave of Machpelah is that it is the burying ground of those that believe. Jacob would ordinarily trust Joseph but here he makes him swear. It is so important that we should understand that as believers die they are buried in the light of the fact that they are to be raised; the Lord Jesus will come to where we are placed and we shall all come out. 

    In chapter 49, Jacob charged all his sons as to his burial: he charged them and said to them, I am gathered to my people: bury me with my fathers in the cave that is in the field of Ephron the Hittite, in the cave that is in the field of Machpelah, which is opposite to Mamre, in the land of Canaan, which Abraham bought of Ephron the Hittite along with the field for a possession of a sepulchre (verses 29, 30). The title-deeds of this burying place are marked out very clearly. This is a spiritual account of a graveyard. All the intelligences of heaven would understand what this means, that this graveyard is secured on the principle of redemption. From whom it is bought, who bought it, and finally the persons buried there, are plainly stated. Look at their names: There they buried Abraham and Sarah his wife; there they buried Isaac and Rebecca his wife; and there I buried Leah (verse 31). It is all a spiritual matter, and intended by the Spirit of God for such an occasion as is before us today. It is a question of the living, that we bury in the light of the resurrection, knowing that for God all believers live. Where our sister has gone is as clearly marked out in heaven as the cave of Machpelah was; she is with Christ, until He comes to claim her in the body, taking her out of Machpelah to be with Himself in a body like His own, for ever. Her death, too, is through His instrumentality; note that word; those who have fallen asleep through Jesus. He has had to say as to the closing of her eyes, Precious in the sight of the Lord is the death of his saints, Psalm 116: 15. Whatever the infidel mind might think, God will mark the spot and will know where to come where our sister is buried  she will be buried among the living, as I said. The Lord will know where to come, and will call each saint by name as He said, Lazarus, come forth, John 11: 43. All who are in the tombs shall hear his voice, and shall go forth, John 5: 28. 

    I hope these thoughts will be a comfort to our bereaved brother and his family, also to us all. We are bound in the strongest links, and share in united sympathy with them in this matter of burial and resurrection. It is a question of the divine calendar, so to speak, when we die and when we arise. As to our sister and all who have died in Christ, when the voice of the Son of God shall be heard they shall go forth ... to resurrection of life, John 5: 29. 
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    LEARNING (JT 83)

    Genesis 47:7 - 10; Genesis 48:17 - 19; Joshua 14:6 - 15; John 21:18,19

    I have in mind, dear brethren, to speak about learning, which has to be distinguished from teaching, although they run together. I was thinking more of the learning that is acquired by experience with God, and the discipline that enters into it. I had also in mind that we may learn evilly as well as holily. Learning in the world takes on the former character, what we call sophistication, worldly sophistication, without which the man of the world, in his reckoning and in the reckoning of the world, is at a great disadvantage. But it is to be judged and shunned by the believer; for apart from self-judgment, we are capable of it and likely to seek it for ourselves, and especially for our children. This is one of the most fruitful sources of damage to the coming generation in any given time. People who would perhaps refuse the world for themselves, take it on, at least educationally, for their children. A certain education, of course, is necessary, but all godly, God-fearing, faithful parents will see to it that the wild gourds of the school are nullified by the meal in the house, in family nurture. There is no other way really of nullifying the evil of worldly influence on children, and so the more they are under the immediate influence of their parents, the safer. But then believers are themselves capable of learning evil ways, ways indeed that may pass in a certain spiritual level, but which are discerned by the truly spiritual eye (for the spiritual discerns all things 1 Corinthians 2:15) to be defiling. For instance, the apostle Paul writes to Timothy about certain who learn also to be idle (1 Timothy 5:13), which is a remarkable kind of education, and, as the apostle shows, an education that is damaging. Not only do they learn to be idle, but in their idleness are gossipers and meddlers, as he says. I stress that a little, dear brethren, as on the line of learning it is to be strenuously avoided as damaging. Communities marked by retired residents, as the world speaks, and as we speak, rightly, too, are exposed to this. Time is on peoples hands, and this kind of learning proceeds; not only is there plenty of time on their hands, but they learn to use it unholily, going about and damaging by gossiping and meddling, as the apostle says. So that he enjoins wholesome occupation, and, above all, good works, for there is plenty to be done. So he says in Ephesians 2:10, God has before prepared that we should walk not in idleness but in them, that is, good works. We are not to be behind in good works. They add greatly to the wealth of the saints, meeting also current needs of various kinds amongst them. 

    And then the apostle also speaks in his second letter to Timothy about persons who are always learning, and never able to come to the knowledge of the truth. 2 Timothy 3:7. That is another class. They are men more (the former are women), persons who are always apparently learning and never seem to be really formed of God, never to have arrived at the knowledge of the truth. A knowledge of the truth in 2 Timothy is to be specially noted as needed for protection. But there are those to whom he refers as always learning, and never able to come to the knowledge of the truth. 2 Timothy 3:7. It is a very common thing; one hesitates to say it, but it certainly should be faced, and there should be some evidence of progress in our souls if we are sitting under ministry from God week by week. For the reckoning day is coming: Remember therefore how thou hast received and heard, Revelation 3:3. God pours out His rain bountifully, but there are the useful herbs we look for, meet for those by whom the land is dressed, so that obviously, dear brethren, there should be results from the gracious ministry from God showered upon us. 

    Well now, I wish to show from these four scriptures how this works out in as practical and simple a way as I can, so that the youngest may understand, and all may get help. Jacob is a fitting illustration of what I have in mind, in one phase of it; that is, the learning that comes from discipline, involving failure, from which indeed none of us can claim immunity. We should all in truth be ready to take our place alongside of Jacob. He is one among several of whom we have a life-size picture drawn by the Spirit of God, and what is to be noticed is that the soil for divine education is there from the beginning, an important matter for young ones here, brought up in believing households; Timothy is an example in the New Testament of one who from a child knew the holy Scriptures. Having been brought up from a child, we can understand that it would not be difficult for him to accept his place as one of Pauls children in the faith, as he began in his mothers house with the holy Scriptures, knowing them; not that from a child he read them or committed them to memory, which is right too, but that there was an element of knowledge in him from a child; there was excellent soil for divine sowing, that is to say, specially of the ministry of Paul, and that is the great finishing instruction, dear brethren; it is the last course in divine instruction, Pauls ministry. There are courses; and, as I said, the ministry of heavenly truth, the ministry of the assembly, which completes the word of God, is the last course. 

    And so Jacob, as I was saying, was from a child marked as of this kind of soil. His hand took hold of Esaus heel Genesis 25:26, that is, he was a supplanter, which his name signifies. Not one who would supplant what was good, but what was evil or what was potentially so, as seen in Esau, a man covered with red hair, an evidence of great natural energy, and a dangerous type. I need not enlarge on it; every young person here will understand how it works out in his own experience, how he has to disallow in himself from the beginning this natural energy, which gives him a place in this world, as a cricketer, tennis player, swimmer, or the like, but which is most inimical to spiritual growth in the knowledge of God; the younger we begin to set our faces against that the better and the more we ensure spiritual headway in the school of God. Another thing about Jacob is that he valued, as we all know, the inheritance, and secured it. And then another thing is that he had good mothering. Whether it be in a physical or in a spiritual sense, nothing is more important than good mothering for the young. Rebecca has a place spiritually all her own. Sarah has, too. In fact, there are no duplicates at all in the line of faith. God is a God of variety. And although Rebecca came into Sarahs tent, she was not Sarah. She might learn from Sarah; not that she could have learnt directly from her, but she could gather up something from her tent, and how she kept it. But as the Spirit of God gives us the account, we are shown that Rebecca mothered her son; she mothered Jacob, for she had spiritual discernment. She doubtless had watched his instincts, and without spiritual instincts there is little hope of any development in the school of God. Instincts in a way are greater than acquired knowledge; they are ever true. And Rebecca undoubtedly discerned this. So much so, such a value did she attach to her son, that she says to him, On me be thy curse, my son!, Genesis 27:13. Jacob divined that that curse would be the outcome of his desire to get the blessing from Isaac, and he told his mother. She provided him with clothes, she did everything in her power to secure the blessing and not the curse for her son; a most important matter for a mother, for it would be either the one or the other, either the blessing or the curse. But she says, Upon me be thy curse! Genesis 27:13 It is the spirit of Christ in the mother, ready to take on the curse for the sake of the son. What a lesson! Whether it be literal, actual mothers, or in the assembly, or the saints in a locality, we cannot do away with the responsibility towards our young. What can we expect from our young apart from example, the exhibition before their eyes of the spirit of Christ? Christ is not here personally; His spirit is to be manifested, reflected in the saints. He is to be known in the gates by the faithful wife, who is also the mother. And so she will take on the curse, she will do everything to secure the blessing, and she secured the blessing. 

    Now that brings us on to Jacobs middle life, as we speak, and it shows what advantages he had. You can see now what he was in his infancy and his youth; what instincts he had, what desires, and what mothering. There must be the mothering. It went so far as to his wife, too; for the wives of Esau were a continuous source of grief to this woman, this dear mother, Rebecca. I say so because of the spiritual concern she evinced in regard of her son, who in the mind of God was to occupy such a place in the testimony. 

    And so we arrive at his advanced years, and of course now we are thinking of the older brethren. A man of a hundred and thirty years is an old man, although he admits that he had not attained to the years of the life of his fathers. It is a very fine scene here, in the 47th chapter, one of the finest in the Old Testament, and one that every old brother and sister should aspire to. There is a clear acknowledgment of his whole history. It is a matter of days; days of years. In Jacobs mind there were no blank years, he recollected all; and if we have been in any way with God we shall have no blanks in our minds. It is a mark of spirituality to be able to take a retrospective view of our lives, and it is a wholesome thing to do too, for whilst it brings out the shortcomings, it brings home, back to our happy memories, what God has been to us, What the God that thou hast found! (76:6). It reminds one of the retrospective view from Pisgah. There are two views: one into the land with all its fruitfulness and beauty, that goodly mountain, and Lebanon, Deuteronomy 3:25. Moses had that view; he was in it in his heart and he gets a view of it with his eyes; and then there is also the retrospective view, looking back over and taking a survey of the way; that is a wholesome view, too; it is to remind us of what God is to us in all our ways, crooked and straight. God remains God, beloved. It is well to learn to think of God as He is presented to us in the New Testament. We begin with Him who is, what He is now. There are those who speak of what is in the past and forget the present, and of the future and forget the present; but surely we begin with the present, the present God, He who is; He is the same God that was and that will be. So that on the top of Pisgah, as it were, it is the present God, what He is. It is like Romans 8. Would that everyone here would bathe his soul in Romans 8! It is a wonderful chapter; it is the top of Pisgah. It is the present God. There is the land in all its glory, but there is the wilderness behind. The God who has been with us there is the God of the present and of the future. Well, that fits in with what we have here. Jacob reviews his history. He speaks of the days of the years, not the years simply, but the days of the years. If I speak of years, I may have in mind to enhance my place amongst the saints as an old person, but if I speak of the days, it is another matter, it is a question of experience, whether it be with God or not. Jacob says his were few and evil, a humble acknowledgment of what the previous history discloses; but then, beloved, there is every evidence that in all those days which he calls evil there had been a building up of something in his soul, and that is what I want all to get hold of. When Joseph brings his family into the presence of Pharaoh, he thinks perhaps, These brothers of mine are poor men and unlearned to go into the presence of Pharaoh. So he selects five, which we can understand; it is a question of the best, for surely that is what is suitable to bring before the monarch, and he tutored them. But there is no consultation or tutoring in regard of Jacob; no, Jacob is the greatest man now, greater than Joseph, as I hope to show, and greater than Pharaoh. That is to say, beloved, we are honest with ourselves and with God, and make a full admission of the whole history, not pretending to be blank in regard of anything, of any day. There is no blank in Jacobs mind; he reviews the whole history, not only in years, but in days. But I say, look at the man! Have you heard a brother or a sister standing up and telling the whole truth? There is moral power in that person. It is a great moral triumph to be able to come forth and tell the whole truth. God knows it; and you may as well admit it too, but in doing so there is great moral power; it is a great moral victory. And so it is here. We are told that as Jacob went out he blessed Pharaoh. If the Holy Spirit records this for us, it is that He was pleased with the scene; certainly heaven was pleased with that scene. It is a great moral victory in a believer. One who tells the whole truth at the same time is greater than the monarch before him, for he blesses him. One would encourage anyone here to come forth honestly and with purpose of heart, for the Lords sake, and for the sake of the brethren. Will it not be so, that there will be not only a moral victory, but power for blessing? What a victory it is to be a blessing where I have been a curse! Do you think the language is too strong? It is Gods way. Jacob blesses the monarch, we are told, and goes out. What dignity! The monarch does not dismiss him, as ordinarily. Jacob went out, it was his action. 

    Well now, look at him in the next chapter just briefly, dear brethren. We get to the zenith. It is as the sun goes down. In this case it goes down in its glory. I mean to say he is dying, but he is living. What could be greater to God than this glorious act of Jacob! Not now a hundred and thirty years, but a hundred and forty-seven. I suppose those seventeen years were the best of his life; they yielded more for God. We hear of nothing derogatory in those seventeen years; much better than the fifteen years of Hezekiah. Those seventeen years are years of refinement, beloved. I believe we have arrived at the time of refinement in the history of the assembly, and it should be so with every brother and sister as we advance in years, that there is maturity with refinement for God. 

    Now Jacob crosses his hands and puts Ephraim before Manasseh; a wonderful evidence of spiritual intelligence, that is to say, intelligence acquired by learning. I am not speaking of teaching but learning in a man who had observed, who had learnt in his circumstances. Joseph says, Not so, my father, for this is the firstborn. What words had more authority (other than Pharaohs) than those of Joseph? Those words could command every ear in Egypt, but not Jacobs. It is the greatness of the man, beloved, through learning. There is faith, of course, as the Spirit of God comments on it, By faith Jacob when dying blessed each of the sons of Joseph, and worshipped on the top of his staff, Hebrews 11:21. And so Jacob refused and said, I know, my son, I know. How great a thing for the dear brethren as we get old to be able to say this. Our vision is apt to grow dim; we are apt to let things go, but it should not be so. An old brother or sister has something the young have not; it should be available for God, but it will not be available unless we are learning. Jacob saw all things clearly. How important that is, for matters come up and if I am not clear in my vision I may take the wrong side, and the very weight of my experience comes in on that side. How serious that is! Jacob refused and said, I know, my son, I know, How often a father or mother has been diverted by the influence of a son or daughter, by the natural. Let us learn to refuse, dear brethren, and say with Jacob, I know, my son, I know. 

    Well now, briefly to touch on Caleb. I only wanted to bring forward the side of purpose; appreciation of what God in His love provides, and determination to have it, but with that determination not mere fleshly energy, but moral suitability. And so Caleb says to Joshua, Thou knowest the word that Jehovah spoke to Moses the man of God, concerning me and thee. How many years back? Forty-five years! How happily that occasion was retained in that dear mans mind! It is not simply, Moses who commanded Israel, but the man of God, and forty-five years before! This is another thing; it is not now, Few and evil have been the days of the years of my life, not a word about the evil. Here is a man who can say, Jehovah has kept me alive, What a triumph! What a sense of dependence! All the vicissitudes of the forty-five years had passed, and now he says, As my strength was then, even so is my strength now, for war, both to go out and to come in. It is, beloved, the grasping of the purpose of love, the purpose of God for us, and the determination to have it; and the spirit and manner and way in all those forty-five years are in keeping with that hope, for surely if we think of the inheritance, of the coming of the Lord, and all that is in prospect for us, there should be some becoming feature manifested in us. It is a poor thing to talk about the inheritance, of the coming of the Lord, and to be worldly, to have worldly ambitions; the one belies the other. 

    If I look back forty-five years, what is my recollection? Is it what Moses, the servant, the man of God, said; what someone who represents God spoke of to me and to somebody else? It is a question of two at that time; the other ten went astray; the one was now the leader of Gods people, and the other represents one who gives character to be strong, for that is how Caleb stands in Joshua and Judges, a man who by his power gives character to the whole tribe. And so it is that the children of Judah come near to Joshua in Gilgal, for it is a spiritual setting, and then Caleb speaks, so that as we go on these lines we are insensibly representative of our tribes and we influence them. This passage and the next chapter and the early part of Judges prove conclusively that Caleb and his family were the characterising feature of Judah at this juncture. And so we are told that the land rested from war, It is by the great influence of a man like Caleb that war ceases. 

    Well now, finally, I want to show in Peter the idea of the end, the Lord Himself telling him what would mark him at the end. One has to have an eye to the end, and Peter in the New Testament occupies pretty much the same position as Jacob does in the Old, particularly in John; there is a peculiar touch in Peter as John introduces him to us. It is what he was to be called: Thou shalt be called Cephas, John 1:42 the Lord says to him. Now what do you think about that, young man, young brother? What are you going to be called? As Peter comes to the Lord, the Lord looks at him. One can see how the Lord is taking account of what is developing in that young man. We get nothing in John to correspond with what we get in Matthew about him, but we get this beautiful start, Thou shalt be called Cephas. Thou shalt be called John 1:42; I do not want to miss that; I do not want to be called anything that the Lord has not had in His mind for me. Whatever He has in His mind for me, I want to be called that, whether now or by and by. And what Peter was to be called implied that he was to be material for building. Who can be material for building, who has not got love? You cannot be material for building if you have not love; it is by love we build. It is persons who love who are built in. You do not want to be called anything else but a lover, a lover of Christ, of God, of the brethren, and one whom God loves, and Christ loves, and the brethren love, so that when you come into the meeting, how glad the brethren are to see you. The disciples rejoiced therefore, having seen the Lord. John 20:20. One should reflect that in some way. 

    And then in chapter 6, that long chapter so full of holy matter about eternal life, Peter is a learner. The Lord is not directly speaking to Peter; He is speaking mostly to the crowds, but Peter is listening; that is to say, he represents the learner. He is learning. Others are exposed in that chapter; Philip and Andrew show up poorly in regard to the feeding of the multitude; but at the end of the chapter when the Lord asks, Will ye also go away? Peter says, Lord, to whom shall we go? thou hast words of life eternal; and we have believed and known that thou art the holy one of God. John 6:67 - 67. In those days in Galilee, in Capernaum, how his ears were opened! It is not that he was especially in view, he was one among others, among the twelve but among others as well. He was listening. Whether the word be to you directly or not, get the benefit, be a learner, that is the principle. 

    And so, you see, Peter learnt not only that He was the Christ, the Holy One of God, but that here was One who could speak of eternal life in all its features, and who not only could say things about it, but who had the words; he could come to Jesus, and the words would be there, He has them; Peter learnt that. He had learnt that He was the Holy One of God. It does not say here, as in Matthew, that it was revealed to him of the Father; in Matthew it is a question of revelation, but here it is a question of learning. And then the final word in the verses read, When thou wast young, John 21:18 the Lord now is going back to his young days. Can we bear the light of the Lord on our youthful days? They will all have to pass before Him by and by, all will be manifested, the days and years, before the judgment-seat of Christ. But now it is When thou wast young, thou girdedst thyself, and walkedst where thou desiredst; John 21:18 that was Peters youthful days. We do well to reflect on our youth, as to what our youthful days may appear by and by, for the Lord will bring them up; but when thou shalt be old, thou shalt stretch forth thy hands, and another shall gird thee, and bring thee where thou dost not desire, John 21:18. Now you see what a changed Peter he is, and how through learning he had learnt the principle of resignation to the will of God. What a lesson, dear brethren! Stretch forth thy hands is really resignation to the will of God; another shall gird thee, and bring thee where thou dost not desire: John 21:18 he is entirely submissive to the will of God. How pleasing to God that is! He had not then yet come to die, not yet come to his old age, but his second letter written plainly testifies to the old Peter, that he was ready to put off his tabernacle, he was ready to do it as also our Lord Jesus Christ has manifested to me, 2 Peter 1:14. How he remembered this; all those years of toil and suffering intervening only built up the preciousness of those words which Jesus said about him, what he should be in his old age. He did not miss it; he justifies the Lords words. How he could speak of the transfiguration, happening anterior to this, as he says, Having been eyewitnesses of his majesty ... being with him on the holy mountain, 2 Peter 1:16. How fitting that is on the lips of an old man about to put off his tabernacle! What an example for us who are older, to be wholly conformed to the divine forecast! We learn it, you know, in secret with the Lord. He does not leave us in the dark as to what we are to be called and to what He looks for right through to the end, for it adds, But he said this signifying by what death he should glorify God. John 21:19. What could be greater than that, that the end should be as the whole life, a sacrifice to God! 

    May God bless these thoughts to us. I believe they are applicable to us today, 
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    Genesis 47: 27 - 31

    In reading these verses my thought is to show that salvation and preservation for Gods people now are found in Christ as rejected by Israel and accepted among the gentiles. Josephs possessions in Egypt foreshadow the present place that Christ has gained in the affections of the gentiles. Egypt was not strictly the place of glory for him who foreshadowed Christ. Canaan should have been the sphere of his glory, for it was Canaan that God had promised to Abraham; therefore if Joseph, who represents Christ, is glorified in Egypt it is evident that there was no place for him for the moment in Canaan. He was rejected there. And what I wish to say is, that although rejected in Canaan, rejected by his brethren, salvation for the remnant of Israel is found in him and preservation; and moreover, salvation for those who lived in Egypt  salvation for the Egyptians was found in Joseph. Now that is what I should like to make plain for it seems to me that, although in a general way Gods people are clear enough that salvation is in Christ, they are not so clear that it is in Christ rejected. 

    And hence many true believers in Christ retain their place in this world. So long as you maintain your place in the world out of which Christ has been rejected you will never realize salvation. I do not say that you will not go to heaven, because everyone who believes on Christ in the present dispensation will have a place in heaven; but I do say that, unless you accept the rejection of Christ, present salvation will not be yours. Now I do not say that you will not have a good conscience in regard to God because faith in Christ gives you that. Faith in Christ risen involves clearance for the guilty sinner; that may occur in Egypt, viewed as the world, or it may occur in Canaan, viewed as the sphere out of which Christ has been rejected; but, beloved friends, that in itself is not salvation. It is a most blessed thing for man to be conscious that there is not anything between God and him; and faith in Christ risen involves that for the guiltiest person on earth. Christ risen from the dead means that God has been glorified in His death, for we are told that He was raised up from the dead by the glory of the Father, Romans 6: 4. He is raised from the dead in right of what He is in His own person and in right of the virtue of His atoning sacrifice. God has raised Him according to Romans 4: 25 for our justification. That involves that God was perfectly glorified in His vicarious sacrifice. In chapter 6 He is raised by the Fathers glory  that refers to His person. The fourth refers to His work  the sixth to His person. Believing in Christ risen, the guiltiest sinner may see himself as clear as Christ is in the presence of God. I should like to establish everyone in the light of that. I would not like to detract from any joy you have in your soul in that blessed light. I should encourage you in it, beloved friends. But what I wish to show you is this  that salvation is in a rejected Christ. If you asked me for the scripture I would quote Acts 4: 11 - 12. Peter is speaking to the leaders of the world, to the leaders of Israel, and he says, This is the stone which was set at nought of you builders, which is become the head of the corner. Neither is there salvation in any other: for there is none other name under heaven given among men, whereby we must be saved. Whose name is that? The name of the rejected Christ. It is in His name that salvation is. And those who prefer to retain their place in the system of things out of which Christ has been rejected do not realize salvation. 

    Well now, I wish to go back in the book of Genesis for a moment in order to show you the beginning of the section from which I have read. You must remember that the Scriptures were not written in chapters, they were written in sections, and this section of scripture really begins with chapter 37. Chapter 37 begins with the generations of Jacob. These are the generations of Jacob, and the only person mentioned is Joseph. I do not know if you have noticed it but it is worthy of inquiry as to why it is, although Jacob had twelve sons, that when the Spirit of God undertakes to give us the generations of Jacob, the only son mentioned is Joseph. You get no record of the generations of the other sons and children of Jacob until you come to chapter 46. That is to say this section of Scripture begins with Christ. Chapter 37 is Christ here in the flesh and when the Spirit of God undertakes to give us an account of the generations of Jacob the only person He can light upon that He can take account of is Christ. Every other man in Israel was unworthy of divine notice. These are the generations of Jacob, Joseph. God, as it were, looking down from heaven upon the millions of men upon the earth finds that there is only one man He can take account of and that man is Christ. In all the myriads of Jacobs seed there is only one upon whom the eye of God can rest with complacency and that is Christ. Christ is taken account of by God as the only one worthy of mention. And the Spirit goes on to tell us that he was hated by his brethren but his father loved him. He was hated because his father loved him. Jacob loved Joseph and his brethren hated him all the more because his father loved him. So chapter 37 is the beginning of this section. Joseph is the only one whom God can mention. When you come to chapter 46 you find that the Spirit of God now mentions all the others; but, beloved friends, Christ has to be rejected, He has to die, and the intervening chapters record for us the rejection of Christ and the path of Christ figuratively and His glory in Egypt. All that took place in the intervening chapters. Christ is glorified in Egypt and now the gospel is preached. Joseph himself becomes the preacher. Now I allude to all that because I wish you to see clearly the present situation, which is this: Christ is glorified among the gentiles and everything of God is bound up with Joseph, with Christ as glorified among the gentiles. No nation under the sun had such privileges as Israel, but if they were to derive anything from God after the death and resurrection of Christ, and the setting aside of the nation, they must go out to the gentiles. Blessing henceforth was not in connection with Canaan but with Christ exalted and honoured among the gentiles. 

    When you come to chapter 46, Jacob is going down to Joseph. I wonder if there is any one here tonight who has never left Canaan. You may wonder why I say that you should leave Canaan, because you may have it in your mind that it is a sphere of blessing; but it cannot be if Christ is not there. It took Jacob a long while to learn that; his hopes, his faith were connected with Canaan, and rightly, because God had promised Canaan to Abraham, Isaac and Jacob, but Joseph was rejected. Ah, beloved friends, be the society what it may that you are connected with, be its history ever so ancient or so honourable, Christ is rejected, Christ is not there. You may find it hard to leave  Jacob did. But tidings from Egypt moved him. What were the tidings? Tell my father of all my glory in Egypt. The spirit of Jacob revived. Would God the light of Christs glory among the gentiles would enter into our souls  that is what moved Jacob. And Jacob found himself at Beer-sheba. I do not know if you have noticed Beersheba but it is the southern extremity of the land of Canaan, and Jacob was there  it was the exit out of Canaan into Egypt. What must Jacobs feelings have been as he crossed the border of Canaan? The eyes of his heart would travel back into the territory promised by God to Abraham, Isaac and himself. Is it all over? Are the promises unavailing? Have they fallen to the ground? The God of Isaac appears to him there. Who is the God of Isaac? The God who raises the dead. Isaac is Christ risen. And God virtually said to Jacob at Beer-sheba, Jacob, do not be distressed; every promise I have made to Abraham, to Isaac and to yourself is to be fulfilled and shall be established in due season. Not the God of Abraham, but the God of Isaac, the God who raises the dead  the God of Isaac appeared to him at the southern extremity of Canaan, virtually saying to Jacob, Everything that you have cherished in your heart, every thought of God shall find its answer in the risen Christ, nothing can fall to the ground. It is Jacobs extremity: he is about to die of hunger, the promise cannot feed him or sustain him in his soul. Christ figuratively is in Egypt, He is glorified there and if you are to live you have to go down to Joseph. Joseph had plenty, all the corn, and that in abundance. No one could tell how much corn Joseph had. The famine prevailed everywhere. In Egypt it was no better than in Canaan, but everything centred in Joseph. Everything! The wisdom of Joseph had devised that which should be the sustenance of the life of the world. His name, Zaphnathpaaneah, signifies that he was the preserver of the life of the world. Everything the world required for its sustenance was in Joseph. All was in Joseph  Egypt was as dependent on Joseph as Canaan. The gentiles today are as much dependent as the Jews. He is glorified among the gentiles but that does not mean the gentile world is any better than the Jewish. It is not among the kings of the gentiles, it is in the affections of Gods people taken from among the gentiles that He is glorified. It is among those who have affections for Christ. And He is honoured among the gentiles and it is there that all the wealth of God is under His hand. Jacob had his face toward Egypt and directly he turned his face toward Joseph in Egypt God said, I will take account of you and all your posterity. The only one worthy of notice is Joseph but in chapter 46 every one who belongs to him is mentioned  not now rejecting Christ  they are going out to Christ  they are forsaking Canaan for Christ. What would do that but faith? Only faith would depend on Gods promises. One cannot read the Acts without being struck how reluctant even the apostles were to leave Jerusalem and Judea, but faith went over all the barriers. Barnabas was one  he went down to Antioch fearlessly. He was a good man and full of the Holy Spirit. Ah, beloved friends, he believed on Christ glorified among the gentiles. Was Christ not glorified at Antioch? We are told that there were those there who were ministering unto the Lord. Did they not glorify Him and honour Him? Barnabas was a good man, and full of the Holy Spirit and he recognized Christ among the gentiles. The Spirit of God tells us about Barnabas, and I think if you wish God to take account of you now and call you by name you have to turn your face towards Christ rejected in the world but glorified in the faith of the gentiles. I only touch upon it, but directly Jacob and his family turn their faces to Egypt God takes account of them. He not only tells us about Jacobs sons but his sons sons and his daughters. All are taken account of by God directly they turn their faces toward Joseph in Egypt. To my mind that is a wonderful picture of the present moment and I would inquire from everybody here as to whether you are clinging to any earthly system, any worldly system, for there is no salvation there. I am not depriving you of a good conscience. I wish to emphasize  every one who believes in Christ risen is justified by God; but salvation is in a rejected Christ. Forgiveness is not in a rejected Christ  it is in Christ risen; but you must accept Christ rejected in the world. The apostle says, Neither is there salvation in any other, Acts 4: 12. Who is that one? The one whom the builders rejected is become the head of the corner. So I say if you are connected with any earthly system, be it what it may, you will not find salvation there. You have got to go to Beer-sheba and Beer-sheba means that you are abandoning every earthly tie, every earthly association  you are abandoning it all  it is imperative. There is no choosing; if you are to live and be sustained in your soul you must go to Christ  it is imperative  no one could fail to see it in reading Genesis. What could Jacob have done? Famine reigned. It is easy to understand what famine involves, it involves death, and so he goes to Beer-sheba and that is where we have to go. We have to abandon every earthly hope, otherwise we shall die, because there is no food or sustenance in any earthly system today. Christ is outside. I am not making demands upon you but what I am presenting to you are facts presented in the Scriptures. Everything is bound up with Christ and Christ is not connected with any earthly system. He is outside of them all. If you want to five, if you want to be sustained, you must go out to Christ. 

    So he sends a message to Jacob  Tell my father of all my glory in Egypt. And he sends with the message a testimony to his power and to his wealth  the wagons and abundance of sustenance for Jacob and his household. But the point was they were to go down to Joseph in Egypt. Well, they go down and so they and their posterity are preserved on earth. Where are the Jews preserved today? Many efforts have been made to locate the lost tribes of Israel and we ourselves are acquainted with one of the tribes. Where do you think the true Israel of God is being preserved? Christ is preserving it. Who could do it but He? Who has the power to do it? The Lord has. Christ has power to feed and sustain the true Israel of God. They are found of Christ as glorified among the gentiles, they are found in the land of Goshen, in the best of the land. I am speaking for the moment of the remnant of Israel; for Jacob represented the Israel of faith abandoning the earthly Canaan for Christ rejected; and what do they find? What did they find in Egypt? Just turn for a moment to chapter 47, verse 11, where it says: And Joseph placed his father and his brethren, and gave them a possession in the land of Egypt, in the best of the land, in the land of Rameses, as Pharaoh had commanded. And Joseph nourished his father, and his brethren, and all his fathers household, with bread, according to their families. There it is  I take it you see there the Israel of God preserved. Zaphnath-paaneah was the name given to Joseph by Pharaoh, king of Egypt, and the import of it is, the preserver of the life of the world. I have not any doubt that Joseph was that; at any rate he preserved the posterity of Gods people upon the earth and these are the only people in whom God has any interest. God will preserve His own people; but not only is the Israel of God preserved by a risen Christ but the gentiles find refuge there  the Egyptians came to Joseph. The Egyptians were suffering from the famine  the famine prevailed everywhere in Egypt and Egypt was as dependent upon Joseph as his father and brethren, and they found sustenance in Joseph. And so tonight, beloved friends, may it be your position, by implicit faith in Christ, to know what it is to be blessed and to be nourished by Him in Egypt. 

    Then it says, And they had possessions therein. 

    Some of you here tonight may think that christians have not very much; but then you do not know what they have. It is all a mystery to you. You know the gospel speaks about The unsearchable riches of Christ. What do you know about that? You are a stranger to all that. Josephs father and brethren found something in Joseph; they got possessions. You know christians do not go in for the possessions  that is really where the difficulty lies with many. Jacob had possessions in Canaan, he did not have Canaan, he lost Canaan for the moment, but he had the assurance in his soul before he left that everything was secured in the God of Isaac; but when he came down into Egypt he had possessions in Egypt. Where do you think all the possessions he tonight for christians? All in the Spirit. They are in Christ, I admit, but they are laid hold of and enjoyed through the Spirit. It says: And Israel dwelt in the land of Egypt, in the country of Goshen. Goshen was a place especially set apart for Jacob. 

    And then it says: And they had possessions therein, and grew, and multiplied exceedingly. Now, I think, these are things, beloved friends, that should mark us. You know a man who has possessions in the Spirit of God is not looking for them in this world. It is as sure as possible if a man is endeavouring to possess something in this world he has not possessions in the Spirit. Now Barnabas had some. Barnabas ... a Levite, and of the country of Cyprus, having land, sold it, and brought the money, and laid it at the apostles feet, Acts 4: 36, 37. They were earthly possessions, they were legitimate possessions, they were possessions he was entitled to, doubtless, as a man here in this world; but he sold them. What did he do with the money? He laid it at the apostles feet. How do you think he did that, how could he do that cheerfully? He had other possessions. The Spirit of God had come to Barnabas For he was a good man, and full of the Holy Spirit, Acts 11: 24. The Spirit is the earnest of the inheritance and in the Spirit we have spiritual possessions and in virtue of these we sell the earthly ones. So Barnabas sold what he had and laid it down at the apostles feet. The apostles were the representatives directly of Christ, hence Barnabas laid the money at the feet of Christ. The Lord Jesus Christ knew how to reckon the value of that offering of Barnabas. You need not think for a moment that Barnabas lost it, he got it back with interest. The Lord is the banker who pays the best interest on deposits  and here was the interest: Barnabas was a man filled with the Holy Spirit. Did not Simon offer money for the power of imparting the Spirit? The Lord Jesus Christ gives you that which is infinitely beyond money. He gives the Spirit, and with the Spirit you have the possessions. And if the believer has not these possessions he is hankering after the world. The believer has not only possessions therein but he multiplies. 

    It says, And grew, and multiplied. It is a wonderful thing that here the people of God who were about to die in Canaan are now cared for by Christ in a hostile country; for there was no love between the Egyptians and Canaanites. Jacob was a shepherd and a shepherd was an abomination to the Egyptians. There was no natural love between an Egyptian and Jacob, but there was between Joseph and Jacob. Joseph loved his father and his brethren and so it is now. The gentiles as such have no love for us as Gods people, not any more than the Jews; but Christ has love for us. Christ has an interest in us, He gives us the Holy Spirit, and in the Spirit you have possessions and there you grow. Did you ever see a christian grow? A true mark of the growth of a christian is that he loosens his hold on things here. Jacob was going to die and he did not want to be buried in Egypt. He had no interest in Egypt, neither has a believer. The only interest you have is this  that there are some among the gentiles who believe in Christ. Canaan is the place of your hope; so Jacob requires an oath from Joseph. It is, as it were, that you were making a contract with Christ. Did you ever make a contract with Christ? He loves His people to draw near and make a proposition to Him. You have got the counsels of God at heart, every enlightened believer has the counsels of God at heart. You want to see the counsels effected. You are nourished for the moment by His power and His wealth but another king is rising who knew not Joseph, and Canaan was to be the sphere of blessing. It was the sphere of the famine for the moment, but God never deviates from His counsels. Jacob says: If now I have found grace in thy sight, put, I pray thee, thy hand under my thigh, and deal kindly and truly with me; bury me not, I pray thee, in Egypt: but I will he with my fathers; and thou shalt carry me out of Egypt, and bury me in their burying-place. And he said, I will do as thou hast said. And he said, Swear unto me. And he sware unto him. He makes a contract with Joseph. That was in perfect accord with Josephs own mind. You may depend upon it that the Lord Jesus Christ is infinitely more set upon the accomplishment of the promises to Abraham than you can be, but He does delight in having us express our interest in divine counsels. Jacob says, Do not bury me in Egypt. If you are going in for the things of Egypt today you cannot consistently require that you shall not be buried there. It is consistent if you are going in for this world that you should have an honourable burial and a monument; that is consistent; but if on the other hand the only interest among the gentiles for you is Christ and His people, there is no burial there. Canaan now is in prospect  Canaan is the sphere of blessing, Canaan it was that God had spoken of as the inheritance; in Canaan eternal life shall be established; in Canaan man shall live for God, man out of the tomb shall five for God. Jacob says, That is what I want. Do not bury me in Egypt: but I will lie with my fathers; and thou shalt carry me out of Egypt. Now you see faith and it is a picture of faith today in a christian who thinks only of the bringing to pass of Gods counsels. God is the God of Isaac and that means He is the God who raises the dead and everything is to be on that footing in Canaan. God had assured Jacob of that at Beer-sheba, hence he says, Bury me with my fathers. There it is God will come in, there it is He will raise the dead, and I want to be there amongst them. So we wish to be, we shall be, brought into the sphere of blessing in the power of Christs resurrection; 

    but in the meantime we are enjoying the land of Goshen  Christ is for us  here He sustains us by His power. 

    In the next chapter we have a most delightful subject. He bowed himself upon the beds head after securing Josephs oath and now he blesses both the sons of Joseph. Why did he bless when he was dying? A perfect expression of faith in Scripture. By faith Jacob, when he was a dying, when he was at the extremity of weakness, blessed both the sons of Joseph; and worshipped, leaning upon the top of his staff. That is faith when a man blesses when he is dying  he has no outward strength, no outward power but faith in God and the God who raises the dead. He blessed both the sons of Joseph. Isaac had blessed Jacob and Esau in relation to things to come, in relation to present things. There is nothing outward for us  Isaacs blessing had relation to things to come and Jacob blessed when he was dying  nothing in this world. Faith connects everything with Gods world and the blessing of Jacob descended on the heads of Josephs sons in connection with Gods world for Joseph. 

    I do not know that I have kept strictly to my point but I think you can see if you are to enjoy what is in Christ today you have to accept His rejection. It is useless to expect it if you cling to an earthly association. There are multitudes of believers in Christ who are mixed up with associations of this world but salvation is not there  it is in connection with Christ risen and glorified among the gentiles, and if you are to have it you must accept the rejection and go to Beer-sheba and go to Egypt, that is to say, to Joseph and he will nourish you there, and you will have possessions and you will grow and become multiplied. May God grant it to us. 
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    Genesis 48

    It is interesting to see a saint finish well, and one chief interest about Jacob is that he finished well. We see him in chapters 47 - 49 in a more spiritual character than ever before. We ought to expect to see progress and maturity in the saints. We see in Jacob the peaceable fruit of righteousness coming out as the result of Gods chastening and dealings. Jacob had in many ways a crooked and sad history, but he was always being disciplined. The fruit of his planning and deceit came back to him and became discipline. And so it does to every one of us; our snare inevitably becomes our scourge. I suppose there is hardly a saint who has not proved that in some measure; every departure and defection becomes a source of painful discipline. 

    If there is a bowing to God under discipline, God turns it to blessing. That is most encouraging; we see in Jacob that he really bowed. We see it in David too; a bowing to the discipline which his own behaviour had brought upon him. And David finished well, too. He finished as laying himself out for the house of God, expending himself and his accumulated treasure for it. There must be a letting go of the element that has been a snare. The Fathers object in discipline is that we might be partakers of His holiness; that is the end in view. It is wonderful to think of being as separate from the thing that has hindered us as God is. It is beautiful to see Jacob and David coming out at the end better than they ever did before. God looks for that. We ought to be exercised to come out a spiritual people at the end. We see Jacob here in the place of dignity and true greatness before men, and a worshipper before God, and in the intelligence of Gods mind about everything: he can tell all that will happen to Gods people right on to the end. 

    When Isaac blessed Jacob he did not know what he was doing, but Jacob was intelligent; he knew what he was about. He was in the full intelligence of Gods mind as to Ephraim and Manasseh. It is good to see this as a product of Gods work and discipline. In the New Testament it has been a special object of the Lord to show us how His chief servants finished; He allowed both Peter, Paul, and John to write letters at the very end of their course. Peter says, The putting off of my tabernacle is speedily to take place (2 Peter 1: 14), but he is full of power; 

    he has before him the coming of our Lord Jesus Christ: the vision on the holy mount was as bright and distinct in his soul as when it took place. Paul says that he was already being poured out, and the time of his release was come (2 Timothy 4: 6). 2 Timothy is like his last will and testament, but he is full of the vigour and courage of life. John tarries until he is about one hundred years old, and then he writes his Gospel, full of him that is from the beginning. It is beautiful to see that they did not decline. In the three apostles there was no dimming of spiritual vision, and no weakening of spiritual power. I feel exercised because I see on the natural side a tendency to decline; but we ought to be exercised to finish well. We read in Luke 12 of servants who are found watching. How will the Lord find me? I may have run well at some former part of my history, but how will the Lord find me? 

    In one sense there is greater danger as we go on. If not going on in the power of the Spirit we shall be more and more identified with the flesh, and with what we are naturally; but if walking in the Spirit we shall become more spiritual. Jacob finished as a spiritual man, and I should like to. Jonathan began beautifully; he stripped himself for David; but where did he finish? In the company of Saul, not David, and he fell on Mount Gilboa! It is not a question of being anything great outwardly, but of going on inwardly with the Spirit of God, and accepting the lessons of Gods discipline. Jacob had to learn a great many lessons, and we are all like him in many ways; but he accepted the lessons, and came out in the end as a spiritual man. 

    In chapter 47: 7 Joseph brought Jacob his father and set him before Pharaoh, and Jacob blessed Pharaoh; and again in verse 10 Jacob blessed Pharaoh, and went out from before Pharaoh. Think of the dignity of that! Here was the mightiest monarch on the face of the earth, and Jacob, in spite of all his history, blessed him! Without all contradiction the less is blessed of the better, Hebrews 7: 7. Jacob was in conscious superiority to this great monarch. It is the position of every saint indwelt by the Spirit, and the subject of Gods discipline; he may well be conscious he is greater and better than the highest person in this world. It reminds one of Paul before Agrippa; he stood in chains before the king in all his pomp, and all the splendour of the court, and he said, I would to God that all who have heard me this day should become such as I am, except these bonds. He was conscious of a portion in his soul of such divine wealth and blessedness, that he could not do other than take the place of divine superiority. 

    It is more remarkable that Jacob should bless Pharaoh at a time when he was dependent on Egypt for food. Outwardly he was a poor old man; and as to his own history he had to say, Few and evil have been my days; and yet he blessed Pharaoh! I do not know whether it could be said that at the end Jacob rose higher than Abraham and Isaac, but I think, as far as what is recorded, he came out in more distinct testimony at the finish. In the end of chapter 47 Israel worshipped; and we are told in Hebrews 11 that he worshipped on the top of his staff. All his interests were in Canaan. He wanted no burial or memorial in Egypt. His faith claimed, as it were, the promised inheritance, and he would be buried in the sepulchre of his fathers. And in the consciousness of Gods faithfulness to His purpose he worshipped. He so embraced in faith all the promises and the inheritance that there was nothing left but to worship. 

    We can see in this Gods triumph; His end was reached at last. My impression is that Gods discipline does not reach its full fruition with any of us until the end: it is needful right on to the end. There is something yet to disappear, something yet to acquire and learn. It is very blessed when you can see a saint at the end matured as the product of Gods work and discipline. Jacob worshipped in the light of the inheritance. Everything but Jehovah and the inheritance and the way the heirs would be preserved and disciplined for it, was displaced. If everything is displaced from our affections and thoughts but that which God has given us we should be worshippers. Gods discipline with every one of us deals with the actual weakness and sources of failure in us. Each of us has the discipline that deals with us most effectually. 

    Now we come to chapter 48. We see the sovereignty of God very prominently in connection with Jacob; it was a special feature in his history. And in sovereignty Joseph got the birthright: he had two sons, Ephraim and Manasseh, and in them he got a double portion. It was all in sovereignty; God disposing of things according to His own will. Reuben had forfeited the birthright, and Joseph got it. We are told that plainly afterwards; 1 Chronicles 5. 

    I think the death of Rachel is mentioned to show that Jacob had to part with what was naturally an object to him. Rachel was the one he had set his heart on. Losing, her was perhaps the most severe discipline that he had. Whatever has become an object to us naturally has to go. No doubt Rachel is a type of Israel; and all hopes and expectations connected with Israel after the flesh have to die, that all blessing may come in at Bethlehem in connection with Christ. Rachel died at Bethlehem; she had to go out, and Christ came in. All hopes and expectations have to be centred in Christ. We get instruction in that when king Saul was sent to Rachels sepulchre. The first point of his education in view of the kingdom was to go there; he had to see the end of all things in connection with nature; his great ancestress was buried there; he had to go to the grave of everything naturally attractive, and which ones hopes might centre in according to the flesh. If he had gone there morally he would have been a different man. The Scripture would have been fulfilled, Thou shalt be changed into another man. 

    We all have to learn that what is of God and of true value is connected with Christ. Israel gave birth to Christ, but blessing is in her Seed, not in herself. Rachel brought forth a wonderful seed; she was the mother of Joseph and Benjamin: the mother died, but every true hope and blessing was revived and perpetuated in the seed  in Christ. I think in having Joseph and his children Jacob got compensation for the loss of Rachel: he came into view of Christ typically. The mention of Bethlehem here is a beautiful touch of the Spirit. It is at the spot where every natural object of affection fails that God brings in what will satisfy hearts for ever. Bethlehem is The house of bread. Every natural object of affection will fail, but at the very spot where Rachel dies Christ comes in. What a house of bread Bethlehem is! If we get Christ before us, and feed on Him, we shall get what satisfies and abides. He supersedes everything. There is nothing more interesting in the Gospel of John than to see how He superseded everything. John 6 brings in the living bread. That is the true Bethlehem, the house of bread. 

    Jacob understood the sovereignty of God in blessing; Joseph did not; he put his sons in the right order naturally: Manasseh, so that Jacobs right hand should be on his head  the proper order naturally but not spiritually. In Gods sovereignty Ephraim was to take the lead. The great lesson in Jacobs history is, Not of him that wills, nor of him that runs, but of God that shows mercy. God is not bound in any way. He can put Simeon out (as in Deuteronomy 33) and take Ephraim and Manasseh in; and He will, if He pleases, give Ephraim the younger the chief blessing. He takes His own sovereign way. If the Jew had learnt that, he would not have disputed Gods right to bless the Gentile. The very fact that any of us take an interest in these things is just the fruit of Gods sovereignty. No one gets to his right place with God until he submits to Gods sovereignty. 

    The birthright was connected with Joseph, and royalty with Judah, according to sovereignty. Both speak of Christ, He is both Joseph and Judah; He has the birthright and He is King. 1 Chronicles 5: 1 - 3 is an important Scripture. It shows how God has been pleased to give the birthright in Israel to Joseph, but royalty to Judah. Judah is the royal tribe; we see that in Genesis 49: 10. Naturally Joseph would have been one tribe, but through Gods election he got a double portion; so he is represented by two tribes, and will be in the world to come (Ezekiel 48: 4, 5). He has the distinction of the birthright; he has the pre-eminent place amongst the tribes; he has a double portion in the inheritance, though he has not the royalty. The possession of the inheritance is one thing, and royalty is another; they are two different thoughts. The genealogy is not reckoned according to the birthright. In connection with the genealogy royalty is in view; of him (Judah) is the prince, and The sceptre will not depart from Judah. In the millennium there will be a prince of the house of Judah on the throne. 

    What God determines He carries out: it is all on the line of sovereignty. If He determines that Joseph shall have the birthright, he will have it; and if God determines that Judah shall have royalty, he will have it; and so Shiloh comes in, the Prince of Peace and the Lion of the tribe of Judah. The great point here is the sovereignty of God in disposing of everything; whether in connection with the inheritance, giving a double portion to Joseph; or, in connection with royalty, giving it to Judah. Nothing can ever alter this disposition of things. Jacob was in the light of it all as a spiritual man who was before God. In the next chapter he reviews the whole history of his sons, and tells them what will befall them at the end of days. That chapter is indeed the history of man and of Gods grace towards man, and of the way man behaves in connection with it. Then it shows the ultimate bringing in of all blessing by Jehovahs salvation in Christ, and by men being in the good of it by the Spirit. 
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    Genesis 48

    I think in this chapter we have the evidence of the root bearing  this  children of Joseph when relegated into glory from the apparent title of blessing, but the Jewish character of motherhood formally lost at the same time in Rachel; yet these same strange children equally loved because of Joseph, who, after all, was Rachels child  yet here in grace, as even the younger is set before the elder. They are then directly on the root of promise, but only as adopted  being children of Joseph in a strange land and Gentile glory, their own mother being not Rachel. Here also the double portion  the inheritance of the elder  is given to Joseph, in spite of his brethrens fraud, in spite too of Satans craft, by the power and will of Jacob, as of God; the birthright was to Joseph, despised and rejected as he was  this, however, has a certain Jewish aspect, as all questions of inheritance have. 

    Communion is the proper place of the Church, as united to Jesus  Jesus own glory in the Fathers love  not God giving an inheritance to the man, though this rests true even  we have obtained an inheritance, it is Gods inheritance in the saints. 

    It is evident that this chapter is the prophetic history of Israel, as an earthly people, issuing of Jacob according to their settlement in the land in relationship with him; not the thoughts in grace of God towards them as to be accomplished in the latter day, as in Deuteronomy 33  one was paternal after the flesh, though of revelation, the other prophetic of the man of God. 

    NOTE.  In Deuteronomy the benediction of the heir, as even for the whole people in particular; we have here evidently the object of favour or grace. 
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    FAMILY AFFECTIONS (4) (JT 14)

    Genesis 48:8 - 22; Genesis 49:1,2; Genesis 50:22 - 26; Numbers 27:1 - 11

    GWH-nWould you continue the thought of God being typified in Abraham and now in Jacob here? 

    JTI was just going to mention that. In order to rightly and fully apprehend the teaching connected with the family, we have to see that the patriarchs represent God Himself. They also represent the believer in his history; but no brother today could be regarded and spoken of as Jacob is here. You can see that Joseph regarded his father as more than an ordinary father. He regarded him as representative of God, there is therefore a sort of forecast of Gods own place in His family in Jacobs position here. Then the position of Joseph becomes all the more interesting, because he represents the Lord Jesus in the manner in which he adjusts the family relationships. 

    RSSWhen you speak of the patriarchs, is it Abraham, Isaac and Jacob you have in mind? Do you confine your idea to the three? 

    JTYes, they are so spoken of. 

    GWH-nJosephs father sends him to seek his brethren, and he is found in the fields of Dothan seeking them. What a lovely setting forth of the Lord Jesus coming into this scene, is it not? 

    JTQuite, and Josephs position (as already noted in the chapters leading up to chapter 45) becomes intensely interesting as illustrative of the Lords service today in adjusting the family relationships. It is said that To us there is one God, the Father, ... and we for him, 1 Corinthians 8:6. The whole family is for Him. 

    GWHOf whom are all things, and we for him; and one Lord, Jesus Christ, by whom are all things, and we by him, 1 Corinthians 8:6. 

    JTThe by whom is much like Joseph here; the Lord is bringing in the family, and adjusting it so as to fit it for the Father. Hence, after Josephs final interview with Jacob and the blessing of his two sons, it says: And Jacob called his sons, and said, Gather yourselves together, and I will tell you what will befall you at the end of days. Assemble yourselves, and hear, ye sons of Jacob, and listen to Israel your father, Genesis 49:1, 2. The whole family is in view, Joseph amongst them, but then Joseph already is given one portion above his brethren. That is to say, I apprehend, the Lord Jesus takes His place in the family, as pre-eminent in it, but nevertheless in it. He has obtained one portion above His brethren. He is first-born among many brethren. 

    RSSWhy is it collective? Behold, I die; and God will be with you, and bring you again to the land of your fathers, and I have given to thee one tract of land above thy brethren, which I took out of the hand of the Amorite with my sword and with my bow, Genesis 48: 21, 22. 

    JTIt would be an allusion to the death and resurrection of Christ. In the chapter we have reference to the sovereignty and power of God in glorifying Christ. 

    RSSThere was that in Satans hands, which was taken by divine power and conferred on Christ. 

    JTJoseph is now seen with his brethren. Consequent on his having received from Jacob the blessing, Jacob is recognised by Joseph in his own place. No one could have that place but Jacob, and it helps greatly, I think, in considering the family in the New Testament, because you have God accorded His rightful place in relation to it. In 1 Corinthians 8:6, as we said, it is, There is one God, the Father, of whom are all things, and we for him. Then in Ephesians 4:4 - 6, there are the different circles: There is one body and one Spirit, as ye have been also called in one hope of your calling; one Lord, one faith, one baptism; one God and Father of all, who is over all, and through all, and in us all. All the circles are for the Father. All must be for Him, and so in 1 Corinthians 15 again, having subjugated everything, the Son Himself becomes subject when He gives up the kingdom to Him who is God and Father  He is both  that God may be all in all. 

    RSSWhy do you say Joseph accords Jacob the position which is even beyond the ordinary father? 

    JTIf you look at the passage I think you will see that. It says: Joseph brought them out (the two lads) from his knees, and bowed down with his face to the earth, Genesis 48: 12. Thus he recognises that Jacob has the blessing to give. 

    WGRHis distress that the blessing should be upon the head of the younger would indicate he wanted the blessing for the first-born. 

    JTYes, who but a man who represented God, could, take such a place as Jacob takes here? Joseph had earlier brought him in and placed him before Pharaoh, and he blessed Pharaoh. Without all contradiction the less is blessed of the better. Joseph recognises this; being a man of faith he recognises his father as representative of God; in a sense, God Himself was there. Now, the Son becoming Man, we can see all this is transferred; all must apply now to Christ. 

    RSSIs the same thought indicated in connection with Isaac and the importance of the blessing? 

    JTIt is the same thought in the three patriarchs. 

    RSSIt is recognised by Rebecca in regard to her sons, and by both Esau and Jacob. 

    JTYes, it was. I think it helps us greatly to understand the book of Genesis if we see that the position of the patriarchs was occupied by Christ when He was here. What God is as Father must come out in Him. All the divine parental feelings and affections came out in Christ. He says, Have I been so long time with you and yet hast thou not known me, Philip? He that hath seen me hath seen the Father, John 14:9. He was no less than that, so Abraham, Isaac and Jacob represent God in this way, as the great parental witnesses, now all is in Christ in the fullest way. This is set forth in the position of Jacob in chapter 49 as he looks down the line, and sees by the Spirit the end from the beginning: the great parental instincts, feelings, and affections, are expressed in what he says. And so at the end we get, These are the twelve tribes of Israel, and this is what their father spoke to them; and he blessed them: every one according to his blessing he blessed them, Genesis 49:28. You see it is a blessing, but it is a blessing coupled with the strongest denunciations of the evil that should arise in them. The evil is not passed over, but it is the outgoing of a fathers heart. Listen to Israel your father. He is not blind to the guilt, nevertheless the blessing is for every one of the tribes. Even Dan (although later an apostate tribe), had his blessing. 

    RSSIt is rather remarkable that he does not say, Gather yourselves together, and I will bless you, but it is, I will tell you what will befall you at the end of days. At the end of the chapter we get the Spirit of God making this comment, Every one according to his blessing he blessed them;(Genesis 49:28) whereas, on the other hand, I think Jacob speaks of blessing Josephs sons himself, does he not? 

    JTYes, he said, Bring them, ... that I may bless them, and, God ... bless the lads, Genesis 48:9,16. 

    GWH-nReferring to John 14 again: He that hath seen me hath seen the Father; ... Believest thou not that I am in the Father, and the Father in me? The words that I speak unto you I speak not of myself: but the Father that dwelleth in me, he doeth the works. Believe me that I am in the Father, and the Father in me: or else believe me for the very works sake. Verily, verily, I say unto you, He that believeth on me, the works that I do shall he do also, John 14:9 - 12. What the Lord had in view was to bring the disciples into the same current of life as Himself, by believing on Him, and that is really what is typified here, is it not? 

    JTYes. Jacob in blessing the lads had in view that his name should be there. He said, Let my name be named upon them, and the name of my fathers Abraham and Isaac. You see the whole paternal testimony, or stamp was to be on Ephraim and Manasseh. Now that is one feature of the family  the parental stamp is on it. As the Lord says, the Father makes his sun rise on evil and good, and the disciples were to correspond with this. They were to be the sons of your Father who is in the heavens. See Matthew 5: 43 - 45. That is, the Fathers character is to be there; the evidence that the Fathers name is on us. 

    RSSHave you any thought why there are three, patriarchs, Abraham, Isaac and Jacob? And why children of Israel? 

    JTThey are the children of Israel you mean? 

    RSSYes, not the children of Abraham. 

    JTAll that Abraham and Isaac were was passed on to Jacob, and dispersed amongst the tribes. The three would be a complete testimony to what is parental, and was passed on to this wonderful family. 

    RSSWe should be great losers if we had not the testimony seen in those three men, Abraham, Isaac and Jacob. 

    JTYes, each one had his own peculiar experience and place in the testimony. 

    GATHas the blessing of Josephs sons any connection with the Lord leading His disciples out to Bethany, and lifting up His hands and blessing them? 

    JTYes. You see, God, as the source of blessing, must enter into that. Of old Aaron was to bless the children of Israel, saying, The Lord bless thee, and keep thee: the Lord make his face shine upon thee, and be gracious unto thee: the Lord lift up his countenance upon thee, and give thee peace, Numbers 6:24 - 26. That was the blessing wherewith the high priest blessed Israel, but then it was the blessing of God. As I was saying, He is the source of all: Of whom are all things, (1 Corinthians 8:6) and everything must revert to Him. All that comes in between is for adjustment, and in the adjustment the Lord as Man becomes supreme in the family. He there acquires His own distinctive place. Since in grace He has taken a position in it. He is pre-eminent in it, but is in it, so Joseph is addressed in chapter 49, not Ephraim and Manasseh, and he has the blessing. 

    QuesWould you connect that with Hebrews 1: Thou hast loved righteousness, and hated iniquity; therefore God, even thy God, hath anointed thee with the oil of gladness above thy fellows, Hebrews 1:9? 

    JTYes. Above thy fellows. God has given Him that place. 

    GATWould you say that anyone who disowns Christ today has no claim upon God? 

    JTQuite. He is the test, you see. It is, What think ye of Christ? (Matthew 22:42). Everyone that believes that Jesus is the Christ is begotten of God, 1 John 5:1. That is one mark of the family. 

    WGBWhosoever denieth the Son, the same hath not the Father, 1 John 2:23. 

    RSSYour thought is an important one in connection with the testimony of the fathers and the development of filial affections, being transferred to Christ. 

    JTYes, I believe that is the thought we do well to get hold of. 

    RSSThe necessary knowledge of the Father must be through Christ, which, of course, greatly enhances the thought of what Christ is and the revelation brought to us in Him. 

    JTThat is what I was seeking to bring out. The gospels have to be read in that light. 

    RSSI think we see the moral necessity for this, because, as Johns gospel shows, and as the hymn we sang says: 

    Thou hast made known the Father, whom weve seen 
In Thy blest Person  infinite delight! (137:4) 
 

    It is in Christ that we learn and see the Father. 

    JTAnd so the disciples in company with the Lord from the outset would be impressed with that. He would impress them with the fact that all the Father is was there in Him, and could only be known there. 

    RSSAnd that they appreciated Him thus is seen by that early verse in the gospel of John: And the Word became flesh, and dwelt among us (and we have contemplated his glory, a glory as of an only-begotten with a father), full of grace and truth, John 1:14. It would indicate that the disciples had been impressed by Him in their measure. 

    JTYes, and then the epistles bring in the adjustment. I think there is the complete adjustment of family relationships in the different epistles. There had to be the disentanglement of Jewish claims, for the children were primarily Jews; they had to be detached from Jewish relations. Josephs two sons were born of a Gentile mother and brought up in Egypt. Well, that had to be adjusted in relation to the other eleven sons whose experience was different and who were born for the most part in Padan-Aram. Therefore, the epistles afford the adjustment that was necessary to bring all the elements of the family into direct relation with God in heaven. The truth of sonship was used to this end. 

    GWH-rIs your thought the adjustment of Jews as well as Gentiles? 

    JTYes, all have to come under it, and see one God, the Father, of whom are all things, and we for him, 1 Corinthians 8:6. How are we to be for Him? As in the family, as sons. We have often sung, And now as sons before Thy face. Well, that brings in Joseph, so it says, One Lord, Jesus Christ, by whom are all things, and we by him. (1 Corinthians 8:6) I apprehend that He brings us in before God  He is the Son. The book of Genesis shows the place that Joseph had with Jacob. Israel loved Joseph, it says, and the Holy Spirit makes prominent the place that Joseph had with him, but then they must all be brought into accord with that; his own two sons as well as the other eleven needed adjustment, to be brought in suitably. 

    GWHThat he might form the two in himself into one new man, Ephesians 2:15. 

    WCRWhat is learned of the Father now does not terminate, does it? 

    JTOh, no, it is for ever. The education that we are receiving now is to abide. We are to be for him. 

    WCRThe scripture you have quoted several times, That God may be all in all, (1 Corinthians 15:28) does not indicate that the thought of the Father terminates, and the thought of God becomes prominent; it is the full revelation of God more there. 

    JTYes. You see in 1 Corinthians 15, it is To him who is God and Father, 1 Corinthians 15:24. Well, the idea of God must remain, but the idea of Father equally remains, and it is very striking that the Lord in the message through Mary places the Father first  My Father and your Father, and to my God and your God, John 20:17. That was the point then. His great thought was to bring them into the family. Both ideas remain, but when we are to be brought into it the Father is first mentioned. 

    GWHIt has been said the last acts and words of great men are very significant. This is almost the last act of Jacob. Hearing that his father was sick, Joseph brings his sons to Jacob who blesses them. It shows the importance of the present moment, which is marked by blessing. 

    JTIt does. Jacob calls his sons, after he has established Josephs position by giving him one portion above his brethren; and says, Gather yourselves together, and I will tell you what will befall you at the end of days. Assemble yourselves, and hear, ye sons of Jacob, and listen to Israel your father. You will observe there are two words gather and assemble. First he says,Gather yourselves together, and then, Assemble, yourselves, and hear, ye sons of Jacob, and listen to Israel your father. The whole family now is spoken to by the great parental head, and the distinction between the two words helps. To be gathered is one thing and to be assembled is another. 

    WCRWhat is the distinction? 

    JTWell, the idea of being assembled is that each one knows his place and is in it intelligently. As gathered, all were in one place, to be spoken to  I will tell you, Jacob says. As assembled they were to hear: Hear ye sons of Jacob, and listen to Israel your father. Therefore, Reuben would have his position, Simeon, and Levi theirs, each would know his own place in the family. 

    GWHAs appointed by the fathers will and mind? 

    JTExactly, and each would know his particular place. 

    GWHAnd take it up intelligently. 

    JTAs assembled. Paul says, I speak as to intelligent persons: do ye judge what I say (1 Corinthians 10:15), which implies that they were to be in assembly. It is as assembled that each has his position, knows it, and listens in that position. 

    RSSAnd does he speak to them here in the order of their birth? 

    JTHe does at the outset. 

    RSSThat would, I think, be in line with your thought as to the various parts being assembled, finding their place and working in order. 

    JSI suppose there never is any confusion in a company when gathered, if they know their part and place in the assembly. 

    JTIn the high priests breastplate each tribe had its place, so Assemble yourselves would imply that I know this. Peter, for instance, knew Johns place. He beckoned to John to ask the Lord. He knew John had that particular place, but then in the Acts, Peter stands up and addresses the brethren (chapter 1:15) and obviously they recognise that he has a place also. 

    GATMartha was not in the good of what we are considering. If we come intelligently to our places we do not complain about others next to us. 

    JTI think one of the most important things for us to see is, what it is to be in assembly. Many are simply members of a congregation, whereas it is our great privilege to be in assembly. 

    GATIsrael your father, is the spiritual side, you said. Would Ye sons of Jacob be the natural side? 

    JTIt is the side of responsibility, I think. 

    WERIs gathering the work of the Spirit? 

    JTThere is such a thing as our coming together. 

    WCRIt says in 1 Corinthians 11, When ye come together in assembly, 1 Corinthians 11:18. 

    JTThat is what I was thinking of. It is not simply coming together but together in assembly. 

    WCRIn chapter 12 we are shown the relation of each with the other, so that all function. As you were saying, the thought of assembling is that all might function properly. 

    GATYou were speaking about the mechanical idea. The parts are all sent to a certain place, and as put together, they become a whole. 

    JTThey become one unit, and I think the word is therefore rightly used in that connection. It shows the importance of brethren learning to assemble instead of being simply members of a congregation; as assembled each one has his place and functions in it. 

    RSSIs not the Lords presence necessary in view of our being thus gathered, in order to rightly form us? 

    JTI think He comes to us as assembled, but we come together in assembly, in the light that governs the position. 

    WCRWe come together sometimes as units, instead of seeing that each is to fit into his particular niche with a view to forming a whole? 

    JTThat is what one has been endeavouring to convey. I believe many of our young people are quite irresponsible. They fail to accept responsibility as members of the body fitting in and functioning. They do not see the force of it, whereas the Lord would impress upon us, that it is our privilege to assemble. Of course, we never assume to be the assembly in any locality, but as coming together, each in the light of it, we are in order, and the Lord can take His place amongst us. 

    WCRWhen Judah came back from the captivity there were porters, doorkeepers, Nethinim and singers. They brought back sufficient for the service of God to function properly. Although the whole nation did not return to Jerusalem, there was sufficient there to answer to the mind of God. 

    GATIn John 20 it says the disciples were assembled, and Jesus came and stood in their midst. That is the condition to which He can come. 

    JTWe ought to notice that the word assembled should not be there. A feature with John is, he never emphasises the official side. He is dealing with persons, not with the public side, but with what is inside. The church comes down out of heaven for display, but inside it is more the family idea. The correct reading of John 20:19 is, Where the disciples were, without saying that they were assembled. They were within and He came to them. 

    GATIt does not fit in here, then. 

    JTIt does not. 1 Corinthians fits in here. I speak, Paul says, as to intelligent persons: do ye judge what I say, 1 Corinthians 10:15. And then he proceeds to unfold the assembly, and each person addressed would be exercised to know what part they had in it. 

    GWHWe come up in the light of assembly relations, do we not? 

    JTQuite. And, whilst you disclaim being the assembly, you do claim to be in the light of it and are functioning. This is a great truth if we could only lay hold of it. 

    WB-tIt will not do for someone to try and assemble a meeting as you would assemble parts in a mechanical way. 

    JTNo, it is for them to assemble. When ye be come together in assembly, 1 Corinthians 11:18. As you walk into the place where the saints are you regard yourself as of the assembly. You are of it. You may say, Well, others are also. Yes, they are; all the saints in the town are of it. They are not all present but I want to avail myself of what is available, and so I take my place with those who are recognising the assembling. This is a most important truth. The Lord is pleased to come in and help us as we recognise it. 

    WCRThe truth of 1 Corinthians 12 is to overcome independency of one another. 

    JTAnd everyone, no matter how insignificant he may regard himself, or however obscure he may be, has a place to fill. So chapter 14 is the thing in working order, and what is emphasised in that chapter is the intelligence. I will sing with the spirit, but I will sing also with the understanding, 1 Corinthians 14:15. 

    GWHThough it is a broken day you would not allow the brokenness to hinder you from assembling. You would do so in the light of what the assembly is in the mind of God. 

    JTQuite. Well now, in suggesting the passage In Genesis 50 want to call attention to the manner in which Joseph passes on parental affections to the children, and how it bears fruit in later years. The family seed that he sowed (for the children were born on his knees), bore fruit in later generations. It says in verse 22, And Joseph dwelt in Egypt, he and his fathers house; and Joseph lived a hundred and ten years. The children of Israel, therefore, had the benefit of Josephs presence with them for a great many years in Egypt; and it goes on to say that, Joseph saw Ephraims children of the third generation; the sons also of Machir the son of Manasseh were born on Josephs knees. See what a parent he was! 

    RSSHis great grandchildren. 

    JTYes. What an immense thing it was for that family to have a parent like Joseph! He would continue in that way, all that was in the patriarchs, and it portrayed itself in the manner in which he took account of his posterity. He saw Ephraims children to the third generation; the sons also of Machir, the son of Manasseh were born on Josephs knees. 

    GWHDo you think the action of Joseph suggests to us the service of the Lord Jesus as nourishing us in divine love? It is marvellous to picture the Lord carrying on such service with the saints, establishing them in all that is of God. 

    JTYes. The fact that Joseph was so linked with the patriarchs and had direct contact of course with his father, is very striking, and all this seems to enter into his own relations with his posterity. Abraham had set this forth. It says, he dwelt in tents with Isaac and Jacob, the heirs with him of the same promise (Hebrews 11:9); and Joseph carries on this same method in regard to his descendants. 

    WCRThat is what is suggested in the sons of Machir being born upon his knees? 

    JTThat is what I was thinking. It is very remarkable that they should thus have been born, showing what a parent he was. 

    WCRWould it suggest there should be the paternal thought and desire with the people of God now, to see that there is that brought in to carry on the testimony? 

    JTI think so. One would like to maintain that instinct, and you see how, in Numbers 27, the posterity of Machir on the feminine side showed that they profited by all this, they valued the inheritance. 

    WCRIs that the reason you read about the daughters of Zelophehad? 

    JTYes. Then drew near the daughters of Zelophehad, the son of Hepher, the son of Gilead, the son of Machir. Our father died, they say, in his own sin, but they desired the inheritance. Abraham had conveyed to Isaac and Jacob the thought of the inheritance  heirs with him of the same promise, Hebrews 11:9, and I apprehend that every true father  Joseph and those that followed  would convey to their children what a great inheritance they had. 

    RLGI was thinking of the prophetic word of Jacob, there is no blessing given to the first three sons. It is all warning, is it not? But they seem to recover themselves most beautifully when you come to Moses blessing of them: Let Reuben live, and not die, (Deuteronomy 33:6) and Levi comes into wonderful blessing. He has recovered himself entirely. 

    JTYes, I think Moses blessing contemplates the work of the Spirit. There is no failure contemplated, so that recovery is complete in the Spirit, but if you want to get an account of young men and young women go to their father. He knows about them. Young people are known best to their parents. They may seem very nice young people in the meeting, and all that, but if you want to get an estimate of them go to their parents. Jacob knew, he could tell. 

    WHFMoses blessing is connected with the purpose of God. He views them in that light. 

    JTYes, he does, and it is after the Spirit comes in typically; Numbers 21. They are viewed as not in the flesh but in the Spirit, but a true father will take account of the failures of his children. He does not ignore them. 

    WHFSo Jacob knew more about them than Moses in that way. 

    JTYes, he did. 

    RLGProverbs tells us to, Hear ... the instruction of a father, Proverbs 4:1. 

    GATIs your thought that in their generations certain families were faithful to their parents, and so we should be faithful to our Father  God? 

    JTThat is the teaching of it. You see the epistles are intended to set us up in relation to God as Father. If ye invoke as Father him who, without regard of persons, judges according to the work of each, pass your time of sojourn in fear, 1 Peter 1:17. That ye may be the sons of your Father (Matthew 5:45), the Lord says. Now that you are adjusted and set up in relation to the Father, the next thing is to reflect His character. Jacob says, Let my name be named upon them, and the name of my fathers Abraham and Isaac, Genesis 48:16. It is the Fathers name that is to be on us. The Lord says in His prayer to the Father, When I was with them I kept them in thy name, and then I have made known to them thy name, and will make it known; that the love with which thou hast loved me may be in them and I in them, John 17:12, 26. The family in that way is marked off by the Fathers name; and the Fathers characteristics are to be seen in us. 

    RSSThe name signifying what is set forth in the person. It is remarkable that the names of Abraham, Isaac and Jacob were upon Ephraim and Manasseh. 

    JTWell now, these five women stand out, being in the direct line of Joseph through Machir, as illustrative of family tuition and training; in due time they value what came down to them through their fathers. They valued the inheritance and would have it. 

    WBWhy do they mention their father in connection with his death? He was not in the band of them that banded themselves together against Jehovah in the band of Korah; but he died in his own sin, Numbers 27:3. Why did they bring that in? 

    JTI think they were spiritual women. They evidently had a great abhorrence of party spirit, as every spiritual person has. They say their father was not in the band of them that banded themselves together against Jehovah in the band of Korah. They apprehended that, as you can see. They say, he died in his own sin. It was a sorrowful thing that he died thus, but it was better he should die in his own sin than in the band, because Korahs sin was apostasy. They were spiritual women and distinguished between discipline for individual guilt and discipline because of being in a band. That is the most terrible thing. Korahs band was a terrible uprising of the flesh. You cannot but admire the way they present their case. It says, And they stood before Moses, and before Eleazar the priest, and before the princes, and the whole assembly, at the entrance of the tent of meeting. That is to say, typically they recognise the Lord Jesus in Moses, and as High Priest, in Eleazar, and those who are leaders among the saints in the princes, and the whole assembly; and they are in a public position at the entrance of the tent of meeting. They avow before all that they desire the inheritance. 

    JARWould you say they were in the full sense of what would keep up their fathers inheritance. 

    JTThey were. In the last chapter of the book the question of husbands came up. The tribe of the sons of Joseph took occasion to bring up that question, which was in order; the daughters of Zelophehad did not do so, they valued the inheritance and desired it. 

    GWHThat ye should know what is the hope of his calling, and what the riches of the glory of his inheritance in the saints, Ephesians 1:18. That ye may know it. It greatly pleased Jehovah here when they were set for things. It says, And Jehovah spoke to Moses, saying, The daughters of Zelophehad speak right. 

    JTThe Holy Spirit mentions that they spoke and what they said was right. 

    WGRWhat came up in the last chapter of Numbers as to their choice of husbands would be governed entirely now by their spiritual intelligence. They could not make a wrong choice there if the inheritance was before them. They had spiritual discernment and would not marry outside their own tribe then. 

    JTThey were to marry whom they pleased, but in their own tribe. 

    WCRAnd in view of the inheritance, that it might not pass from tribe to tribe but be kept in its right place. 

    RSSDoes not a very important principle come out in the passage just referred to in the end of Numbers? The affections of these women were to be confined to a certain sphere. There was no doubt ample scope in the tribe of Manasseh but they were not to go beyond that. 

    JTIt says, and the chief fathers of families of the sons of Gilead, the son of Machir, the son of Manasseh, of the families of the sons of Joseph, came near, and spoke before Moses, and before the princes, the chief fathers of the children of Israel, Numbers 36:1. And then it says: Moses commanded the children of Israel according to the word of Jehovah, saying, The tribe of the sons of Joseph hath said well. This is the thing which Jehovah hath commanded concerning the daughters of Zelophehad, saying, Let them marry whom they please; only they shall marry one of the tribe of their father, that no inheritance of the children of Israel pass from tribe to tribe, for every one of the children of Israel shall, keep to the inheritance of the tribe of his fathers. (Numbers 36:5 - 7) And then it says, even as Jehovah had commanded Moses, so did the daughters of Zelophehad. (Numbers 36:10) And then, they were married unto their uncles sons. To those that were of the families of the sons of Manasseh, the son of Joseph, were they married; and their inheritance remained in the tribe of the family of their father, Numbers 36:11,12. These women were subject to Gods commandments. 

    RSSAnd set forth that principle of which we were speaking. I mean our affections should be controlled. Take for instance the question of marriage, we are not to be married to unbelievers. If there is a tendency in that direction we should immediately check it, for it would be lawlessness to pursue such a course. 
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    Genesis 48:5; Genesis 48:8-15; Genesis 48:21,22; Genesis 50:22; Numbers 27:1-11

    JTI should like that we might see how the great parental instinct of the patriarchs, as shown in the book of Genesis, culminated in Jacob and Joseph, and how the fruit of the seed sown by them is seen, in the book of Numbers, in these women who were directly descended from Joseph, through Machir. The parental feature of the truth is specially set out in Abraham, who passed it on when dwelling with Isaac and Jacob. The family of Jacob, however, although born of one father, had different mothers; consequently conditions arose that required adjustment, and Joseph was used of God to adjust those relations. So the sovereignty of God is seen coming in in connection with Jacobs blessing, but in Joseph there is adjustment  a thing that is greatly needed today, because it is very evident that relationships are greatly deranged. 

    QuesWhen you speak of family relationships are you referring to the home circle, or to the assembly? 

    JTTo the spiritual family; the saints being the family of God. Johns writings enlarge on the family side; showing that from the very outset of the gospel that was what was in view. Those who received Christ got the place of children; and what is said in connection with the prophecy of Caiaphas in chapter 11 brought to light the fact that the Lord died to gather together into one the children of God who were scattered abroad. So there must be this gathering together into one, in order that the true thought of the family may be seen. 

    EHDo you connect children more with the family, than sons? 

    JTI think both suggest the family, only that children bring in the thought of parentage more; the word refers to what we are down here. Sonship is connected with heaven and eternity. John scarcely speaks of it; it refers to our place with God outside of this world; it is developed in Pauls ministry. 

    EHPosition, I suppose, and dignity. 

    JTYes. As receiving Christ we are given the right to take the place of children. It is an immense dignity that we have the title to take that place here. 

    QuesDo we see the sovereignty of God in Josephs sons being blessed here? 

    JTYes; Jacob placed them in the family. They might have been regarded as in a lower position relatively, but Jacob says: As Reuben and Simeon, they shall be mine, Genesis 48: 5. All the patriarchs have to be viewed, not only as representing a believer in his exercises, but also as representing God  the fatherhood of God. 

    FHBYes; and I think the fact that God has revealed Himself in the name of Father indicates His intention to have a family. 

    JTAll that was set out in the patriarchs found a full answer in Christ  parental feeling, affection for the disciples, and so forth. The Father names all. Jacob places Josephs son on the same footing as Reuben and Simeon. 

    RemOf whom every family in heaven and earth is named. 

    JTYes, and then Joseph himself gets a special place, but in the next chapter he falls in with the other eleven, and Ephraim and Manasseh are not mentioned. 

    WHIn chapter 48: 14, although he laid his hands upon the heads of Ephraim and Manasseh, yet in verse 15 he blessed Joseph. I suppose Joseph was blessed in them. 

    JTYes. Joseph had one portion above his brethren. 

    QuesIs there a difference set forth in Reuben and Simeon in contrast to Ephraim and Manasseh? Why does he mention Reuben and Simeon? 

    JTReuben and Simeon represent the family in its most privileged position; and these two sons of Joseph were given the same place. Jacob gave them a place according to his own thoughts. The Lord in His prayer to the Father recognises that all His were the Fathers. All that is mine is thine, and all that is thine mine, John 17: 10. 

    QuesWas not the wisdom of Jacob seen in naming Ephraim before Manasseh? As we see in Numbers 27, Zelophehad died and had no sons; so it would seem to be prophetic on Jacobs part. 

    FHBI was wondering if bringing in Reuben and Simeon would illustrate that, according to the flesh, they would have had the first place  the firstborn ones; but Manasseh and Ephraim, according to the sovereignty of God, got that place: as Reuben and Simeon, they shall be mine. 

    JTI think in saying Ephraim and Manasseh shall be mine, as Reuben and Simeon, Jacob meant that he would give them the same place as his first-born and second-born sons. It is a help to see that each one in the family gets his place from the Father. The adjustment of the sons of Jacob comes in earlier. In order to come into the good of the family, according to what it is in the mind of God, adjustment is necessary. The saints need to be in the light of their place in the family of God, and all that interferes, even with the affections suited to the relationship, should be judged and removed. There are many in a state of alienation who have an unjudged murderous spirit. In that family an unjudged spirit of murder existed. 

    WJNYou mean in Simeon and Levi? 

    JTI refer also to the attitude of the ten brothers toward Joseph. 

    QuesHad Joseph to go through special discipline on that account? 

    JTThey would have put him to death were it not that they found it more convenient to sell him. 

    RemIt is noticeable occasionally, when a difficulty arises amongst the people of God, how judgment is swayed by natural relationships. 

    JTWell, that has to be dealt with. These ten men were cognisant of what their hearts had devised and determined upon; they took the garment of Joseph and sent it back to Jacob and said: Now, is this your sons? They were entirely heartless about it; they knew how their father loved him. Jacob loved Joseph. Now, these ten sons had no feeling of sympathy with their father, knowing full well what a dreadful thing it would be to him to see the blood-stained garment of the one whom he loved, and for whom he had made this coat of many colours; they were perfectly heartless. But now they had to come back to right family feelings. When Joseph finally reaches the end, in the cup being found in Benjamins sack, they all come back to his house; Joseph was still there in the house  and they were prepared to do anything; but Joseph says: No, the man in whose hand the cup has been found, he shall be my bondman; but as for you, go up in peace to your father, Genesis 44: 17. 

    Then Judah, representing the true filial feeling, came near to him, and said, Ah! my lord, let thy servant, I pray thee, speak a word in my lords ears ... My lord asked his servants, saying, Have ye a father, or a brother? The root was touched; because that was where the error lay. They had sinned in regard to their father and their brother; and they were discovered. It was the grace of God that had done it for them too. Judah faces the thing; he judges it; he begins about their father and their brother, and we have a record of Gods feelings about Christ. God has been outraged in the death of Christ. I am sure God would bring about a true sense of what has been done in the family. 

    WJNIn chapter 42 they confessed that they were guilty concerning their brother, and in chapter 44 they had to own their sin in regard to their father. The sin was both against their father and their brother. 

    FHBPrimarily, this would set forth what has taken place in Israel, and the way of their recovery. They will be brought back in a future day. 

    JTAnd they shall look on me whom they pierced, and they shall mourn for him, as one mourneth for an only son, Zechariah 12: 10. The Son has been put to death, and the Father has been outraged. They brought the coat to Jacob, having dipped it in blood, and said to him: Is this now your sons coat, or not? How terrible! 

    FHBAnd at last he sent to them his son, saying, They will have respect for my son. But the husbandmen, seeing the son, said among themselves, This is the heir; come, let us kill him and possess his inheritance, Matthew 21: 37, 38. That was an outrage to the Father who sent Him. 

    EMWe will not have this man to reign over us. 

    FHBI think it is rather remarkable that the truth of the family (the children of God, and brethren ) has been brought out later than the truth of the assembly  the body of Christ, and the house of God. 

    JTWell, I think nothing can be more delightful than the Fathers affections, and the service of Joseph in bringing about adjustment is that we might enjoy them. That, I am sure, is what the Lord would do now. 

    EMAnd the assertion of His sovereignty is in connection with this. 

    GMI think it is very solemn to see that this adjustment should have to take place with those who are in relationship with the Father. 

    JTThe public system of Christianity has really taken the place of the Judaism that sold Christ, and we are all outwardly connected with it. The adjusting ministry of Joseph is to deliver us from that, and bring us to recognise what an outrage has been done to the Father; that we might see what the Son is to the Father; and what our place is in connection with Christ. We can only reach the family on those lines. Saints set out with: As many as received him, to them gave he the right to be children of God, John 1: 12. That was their public position. See what love the Father has given to us, that we should be called the children of God, 1 John 3: 1. You will notice that it is not stated who called them that; the thought is they were recognised as the children of God. 

    QuesDo you not think that at the present moment the brother is a big test for us? 

    JTYes. As loving God we want our brethren; but we want them on Gods terms. 

    RemOne feels that the present day is characterised by great spiritual weakness. We see how complete recovery came about here, however. 

    RemIt was Joseph who brought about the recovery of his brethren; they were greatly exercised through his dealings with them. Who brings about recovery now? 

    JTThe Lord does it. It is remarkable how Josephs cup comes into it. 

    QuesWould He work through His people, or would He do it sovereignly? 

    JTWell, He does certain things mediately. 

    QuesWould you connect the cup with the Lords supper? 

    JTWell, it was Josephs cup. The cup of the Lord is a test. 

    QuesIs, it more the fellowship side? 

    JTYes  the 10th chapter of 1 Corinthians. The surest way of helping others is to pursue the path indicated in 2 Timothy, because we have to leave many with the Lord. The Lord knows they are there, and the surest way of helping them is by being true to the fellowship. The Lord knows those that are his; and, Let everyone who names the name of the Lord withdraw from iniquity, 2 Timothy 2: 19. 

    FHBThe flesh is just the same as it was in Josephs brethren, and if it is allowed at all, it will spoil the family relationships. 

    JTIn Genesis 49 Jacob blesses each one in the family in his place; but in the last chapter we read, When Josephs brethren saw that their father was dead, they said, If now Joseph should be hostile to us, and should indeed requite us all the evil that we did to him! And they sent a messenger to Joseph ... And Joseph said to them ... Fear not ... I will maintain you and your little ones. And he comforted them, and spoke consolingly to them. So that they are now set up in confidence. That is the end reached in Josephs dealings with them. 

    FHBIt must have been very painful to Joseph, after all, to see their want of confidence in him. 

    JTAnd then, after that we are told something about his private life, it says, Joseph dwelt in Egypt, he and his fathers house. This brings out what a father he was, not only as regards his own children, but down the line three generations. The sons also of Machir, the son of Manasseh, were born on Josephs knees. Abraham dwelt with the first and second generations; Hebrews 11: 9. 

    QuesHow would this apply to the present time? 

    JTIn caring for the young. Genesis is a seed plot in regard to the truth, and particularly in regard to family relationships. The crops that spring from this are seen in the books that follow. 

    The apostle Paul, in writing to the Thessalonians, says: We ... have been gentle in the midst of you, as a nurse would cherish her own children  yearning over you, 1 Thessalonians 2: 7, 8. When the skill of the nurse and the affection of the mother go together you may be sure of a good generation. I think the result of Josephs paternal care is seen in the daughters of Zelophehad (Numbers 27), because they were of the direct line of Machir. Joseph had the inheritance in view. God will certainly visit you, he says, and bring you up out of this land unto the land that he swore unto Abraham, to Isaac, and to Jacob ... ye shall carry up my bones hence. 

    FHBWhat is your thought in connection with the daughters of Zelophehad? 

    JTWell. Zelophehad was descended from Machir, the son of Manasseh, and the sons of Machir were born on Josephs knees. The parental influence would extend down the line. 

    FHBAnd the result is shown in their claiming the inheritance. 

    JTYes; they were in accord with Joseph. 

    FHBIf children, then heirs. 

    RemThis is, I suppose, the way the truth of the inheritance is carried on. 

    JTYou will notice that it was in a public way they made their claim. They stood before Moses and Eleazar and the princes and the whole assembly, and they made it clear that their father had nothing to do with the band of Korah. He was not a partisan. 

    WJNIs it not remarkable that sisters claim it? 

    JTThose who belong to the family claim the inheritance. 

    RemMaking their claim in public before Moses and Eleazar and the princes and the whole assembly, would correspond with, He that doeth good cometh to the light. 

    FHBI suppose it would be always termed good, where there is a spiritual desire to claim the inheritance. The Lord will always acknowledge that, and make it good in souls, for it is pleasurable to Him. So He justified these women, They speak right, He says. 

    EHThen we should manifest to everybody by our life and ways that we have gone in for the inheritance; another scene occupies and engages our hearts. 

    JTThe previous chapter shows it was accorded to them: Unto these shall the land be divided for an inheritance. It was available. They might have conveniently avoided this if they had no heart for it, by saying that their father had died; and indeed, how many excuses we can make; but it required faith and spiritual balance for these women to go forward and claim their inheritance as they did. 

    QuesWould this be the result of the enjoyment of right family conditions? 

    JTI think so. They knew what belonged to them as daughters of Zelophehad. How many convenient excuses can be made if we wish to stop short of this? We receive an inheritance among those that are sanctified by faith in Christ; Acts 26: 18. That is where the inheritance is for the moment; and any excuse (sometimes a very plausible one is given) may be brought forward for not claiming it. These women would have it. 
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    PATERNAL, MINISTERIAL AND KINGLY QUALITIES (JT 34)

    Genesis 48:8 - 19; Deuteronomy 34:1 - 4; Deuteronomy 34:7; 1 Chronicles 29:10 - 19

    I have been encouraged as before the Lord to turn to these scriptures. I wish to treat of them separately and together in this meeting. The first, indicating what is patriarchal, is an important side to the position of believers, and it properly begins with Abraham the believer, who is said to be the father of us all, those who are on the principle of faith being blessed, as the scripture says, with believing Abraham, (Galatians 3:9). Then, from the passage in Deuteronomy 1 hope to show in a few words what I may call the ministerial development, a most important feature also of our position as believers. Then, finally, what I may call the royal development, in its place also most important, for what is kingly is specially intended to stand out in these last days against the radical spirit that has become dominant. 

    The first is marked by love of the saints. 

    The second is marked by love of the truth. 

    The third is marked by love of the house of God. 

    David stands out distinctly in this latter way, as indicated in the verses I read; indeed, he speaks in the same chapter of his affection for the house, saying also elsewhere, I have loved the habitation of thy house, and the place where thine honour dwelleth. (Psalm 26:8). 

    To go over the ground again, so as to make the subject clear, the first quality  the paternal or patriarchal  necessarily circles around the family; the second centres in the truth, Christ being the truth and the Spirit being the truth: and the third centres in the throne, which, as I hope to show, implies moral greatness now. 

    Having the subject thus briefly set out, we may dwell on the first, the patriarchal thought. It is not beyond any of us, for, as I remarked, it is really a question of love of the brethren. Although we may begin to love the brethren very young, as left here in the testimony we shall not remain young; we quickly pass the youthful stage and others come in who are younger. So that we, as actuated by love, begin to regard those who are younger as the objects of paternal care. As we grow older, this becomes accentuated as younger ones come along constantly. One generation passes away and another comes  that is a fixed fact, and as we merge into middle age, or old age, we begin to think of the passing away. Not indeed that saints all live to be very old; it is of course not so, but I am speaking of how love works, and nothing can be more interesting in the whole field of knowledge than loves way. The first commandment with promise is to the young, that it may be well with thee, and thou mayest live long on the earth, (Ephesians 6:3). It is a promise to be valued, and will not be abused by love. 

    As the youthful stage passes, we begin, as governed by love, to look with fatherly care on those who are younger; and as we are allowed to continue here in the wisdom of God, there is scope for love to operate in this as in other ways. As I said, one of the most interesting features in the whole field of knowledge is the movement of divine love, and it will be observed that it eventuates in a fatherly development in believers. Perhaps the need for fathers is as great as any that is current. One could count a great many who have reached, under the wise government of God, the stage in life to which spiritual fatherhood properly belongs, and God would lay it upon us that it should be assumed. It is not exactly an office, it is a family relationship developed in love, but developed too, in certain moral connections as indicated in the name of the great father  Abraham. His first name was Abram, which, as no doubt most of you know, means high father. That was before he had a family, as if the idea of moral elevation as attached to separation from the world, is essential to fatherhood. That is to say, we begin to love the saints, not from natural proclivities or because of natural links or natural correspondence; we begin to regard them differently, that is in elevated moral relations. The idea of high father is in contrast to all that attaches to man in the flesh which is low and gravitates towards the earth and grovels there, and so we begin to look at the brethren from the standpoint of moral elevation, and thus love in this connection begins to show itself. 

    Now, all this is seen in the history of Abraham, and then to some extent in the history of Isaac, and finally in the history of Jacob; and what comes out in Jacob is that he had the experience of the loss of children. He temporarily lost two, and so had experience thus occasioned. Now that enters into loves position at the present time. Many have been lost, and we qualify among other things, in the way we regard those who have been lost, for we cannot afford to lose any of our brethren, however unlovable they may seem to be. I believe that Jacob had in his thoughts the essentialness of the twelve, that they must not be lost. Divine counsels required the twelve, but one is not; that was the sorrowful note that had to be struck. And again, Joseph is not, and Simeon is not, Genesis 42:36. That is to say love is wrenched and tortured by the loss of children, children once possessed, but possessed no longer. 

    That comes out in the history of Jacob, and the Spirit of God records the patriarchs delight in the recovery of the lost. Israel said, it is enough: Joseph my son is yet alive; I will go and see him before I die, Genesis 45:28. It was intelligent affection, because it was not only a question of the loss of one son, but one of twelve, one of a required number. Let us never forget that there is a required number with God, and the loss of one of a required number enters into the sorrow. One could point that out in many ways. How the Lord felt the loss of the twelfth! But His love never wavered; He gave Judas the sop just as he was about to go out. That is a point of great importance; the power to love what is unlovely, and even what is opposed. I am not for a moment saying that Judas represents a brother, or the work of God, but he represents one of twelve, and the Spirit of God stresses the eleven afterwards. So that the Lord would put it upon us to think of the lost ones; there are those who are lost to us, although the Lord knows those that are His, 2 Timothy 2:19. Every true believer, however obscure or feeble he may be, is known to the Lord, and each is included in the family. There are those who have not been lost to us; we have not had them, so to speak; but there are those we have had, who are lost  and Jacob represents fatherhood in regard of sons once possessed but lost. How one could dilate on that in regard of Luke 15!  but I only touch upon it in regard of Jacob. 

    And now he said to Joseph, Who are these? It is an old man speaking, a man of great experience  largely through his own failure, indeed, but in spite of this of Gods love, for God loved Jacob; as scripture says, Jacob have I loved. He met him at Luz as he was on his way to Haran, and He met him as he came back, and in a most familiar way, and ennobled him, giving him a great spiritual name; and He told him His own name also. He met him again as He was going out of Canaan to Egypt, and said He was the God of his father Isaac, assuring him, in type, that every thought of His was secured infallibly in a risen Christ. And now, Who are these? We may well look around and ask such a question. And Joseph said unto his father. They are my sons, whom God hath given me in this place. And he said. Bring them, I pray thee, unto me, and I will bless them. Then Joseph brought them out from between his knees, showing that they were cared for, and brought them to his father, and his father kissed them and embraced them. What a word that is for us from the paternal side  he kissed them, and embraced them, and in doing so, he was perfectly intelligent as to the mind of God about them, although his eyes were dim. I believe God would speak to us as to these qualities, many of us, as I said being in the fatherly and motherly stage of life; but old age is not to rob us of the power of affection, for love is strong as death; it never fails. Old age does not rob the man of faith of divine love; and what wealth there is in brothers and sisters of the fatherly and motherly age retaining spiritual affection in full fervour for the younger, and withal knowing exactly the mind of God about them  able to tell, able to discern the children of God, where nature fails! 

    Nothing is more blinding in the things of God than nature. So that Jacob at the advanced age of a hundred and forty-seven years has maintained freshness of affection for the young, and discernment, where nature would blind him, as it blinded his father Isaac. Nature did not blind Jacob. He was able to say, I know it, my son. He knew which was the elder and which the younger, and he knew the mind of God about both. He blessed them both, the Spirit of God tells us in the New Testament, Hebrews 11:21; but he put his right hand upon Ephraims head and his left upon the head of Manasseh, against the wishes of the most powerful man outwardly in Egypt, next to the king. We must not think it was regarded as a trivial matter by Joseph; it was not. Jacobs action was regarded as evil in his eyes, and what was evil in the eyes of a man like Joseph in Egypt was something to be stopped, and he sought to stop it. We have to learn in our old age to go against the current, and maintain the mind of God. As we grow older we are apt to give way to the more powerful features that are coming up, but not so with Jacob. The words of Joseph, who was lord of all Egypt, were: Not so, my father, taking hold of his fathers hand to remove it from Ephraims head to Manassehs head; but Jacob refused, saying, I know, my son, I know ... truly his younger brother will be greater than he. The hand of the patriarch is not to be turned aside by the demand of his son in the carrying out of the will of God, although that son was very great. 

    That is what I had in mind as most needed and important at the present time; that God would put it upon the brethren to develop the fatherly and motherly instincts, and to maintain the affections proper even in old age, so that the will of God goes through unimpaired. Then, to go a little further, you see in Jacob how he gathered his sons together to listen to Israel their father. It is not now a question of young people brought to one, so that he might express his love to them and the mind of God about them, but here is definite initiative on the part of the patriarch. Hearken unto Israel your father, he says, and I will tell you that which shall befall you in the last days(Genesis 49:1). What an advantage to have a father like that! And he hesitates not to tell them all the truth. Sons of his though they were, he tells them all the truth. It is necessary that we should have the whole truth told us; it is no love to withhold the truth from the brethren. And then we are told that he blessed them. Everyone of them was blessed  such is a father; he cannot think of the saints otherwise than that they should be blessed. It is the true fatherly instinct that the young should be blessed; and so he blessed each of them according to his blessing. Jacob as dying was in the mind of God. 

    Now I come on to the ministerial side. God is greatly helping us on this line, and there are many now, thank God, who are able to serve in the truth, but there are not enough. The need is great. The need of pastors and teachers especially is urgent; and the Lord would thrust out qualified ones into His field. I want to show how the ministerial feature is seen and developed, for God loves development in His people; He loves full fruition, whatever phase it may be; the apostle says, that we may present every man perfect in Christ, (Colossians 1:28). Moses represents the ministerial side; he is, indeed, called in the New Testament, a ministering servant, (Hebrews 3:5). He is said to have been faithful in all Gods house. What a word that is! What marks the minister, as I said at the beginning, is love of the truth. The Spirit of God is said to be the Spirit of truth. Christ is said to be the truth objectively; the Spirit in Johns epistle is said to be the truth, as I may say, subjectively. He maintains it here in the saints; He is also the Spirit of truth; and one is pressed to say a word as to this because the need for ministry is great, and, although there are a goodly number in the service, more are needed. But we need to have our eye on what God regards as a perfected servant, and that, I think, is set out in Moses. 

    What is to be observed is that his eyesight was good; we have often remarked on that: His eye was not dim, nor his natural force abated, (Deuteronomy 34:7), and he was able to go up: that is to say, he was a man of energy in spite of his advanced years; he went up ... to mount Nebo, to the top of Pisgah  as Deuteronomy puts it; he did it. The suggestion is that in the servant there is to be no giving in or lapsing into lethargy or quiet restfulness. I am not speaking of what is physical, but of spiritual energy. The Lord would put it upon those of fatherly and motherly age, as I was saying, to retain the strength of affection; and He would put upon the ministers  the same persons, as I may say  the necessity for energy in regard to the whole scope of Gods thoughts for His people, and in regard to the freshness that belongs to ministry. 

    If we take chapters 32 and 33 of Deuteronomy together, we see something cognate with what we find with Jacob, that is, a faithful setting out of the history of the people in chapter 32, and then a beautiful pronouncement of the blessing of each of the tribes. Moses is called a man of God in chapter 33. I do not suppose there is any title that is so to be desired in the service of God as that. It is applied sparingly in Scripture, only to Timothy in the New Testament. It is applied to Moses and to David, and I do not think there is any character a minister should aim at more keenly than that of a man of God. That is, in our service, to think for God, and at the same time for the people, to maintain the truth at all costs  love of the truth, as is said, 2 Thessalonians 2:10, and in ministering it, to minister it in freshness. As you will observe in the beginning of chapter 32, Moses says, Give ear, O ye heavens, and I will speak; and hear, O earth, the words of my mouth. My doctrine shall drop as the rain, my speech shall distil as the dew, as the small rain upon the tender herb, and as the showers upon the grass: because I will publish the name of the Lord: ascribe ye greatness unto our God. He is the Rock, his work is perfect: for all his ways are judgment: a God of truth and without iniquity, just and right is he, Deuteronomy 32:1 - 4. It seems to me that this has a voice for all who minister. If I call the heavens and earth to hear, I cannot be given to repetition, I cannot be given to staleness: heaven knows if I am merely repeating, and earth knows, though the present audience may not know. Moses would remind us that ministry is to be always in freshness; and in its freshness it is to maintain the rights of God at all costs. The truth must be maintained. In no way can we serve the saints better in ministry, than to insist on the truth; that is chapter 32. Then, on the other hand, to set out in the clearest manner the mind of God about His people, for Gods heart is full of blessing for His people. He lavishes it upon them. Let the servant be in the hands of God, and there will be abundance and freshness of matter, and ability for the setting out of the great thoughts of divine love about the saints. Chapter 33 sets out Gods mind about the tribes; then chapter 34 sets out the great features of the land, the extent of the land seen by the eyes of this same minister, as shown him by Jehovah. Moses valued it, requesting earlier: Let me go over, I pray thee, and see the good land that is beyond the Jordan, that goodly mountain and Lebanon, Deuteronomy 3:25. 

    Now I come on to David, and, as I said at the beginning, we shall see that the king is concerned about the house. That is to say, kingly qualities imply moral greatness, and that I regard any greatness that I may have, whether it be moral or official, just as a means to an end. I am not speaking of these three features as belonging to three different persons; they are three features of the same person, and the kind of person that is so needed, so essential to the present exigency. If I have moral power, affording me it may be some little official position  although officialism is really out of place today  what is the intent of it? It is a means to an end; it is a means to the house  that is David. His great thought was the house; he loved the place of Gods habitation, the place where Gods honour dwelt. How is that to be reached? How is the house to be brought about? By kingly power and resources. This is strikingly seen in David, as typifying Christ, and it is to be reflected in us all. Any little bit of moral greatness that one may have is just a means to an end, and there is no greater evidence of true greatness in a person than that. The greatness is not an end. Great as the kingdom and our service in it are, they are not the end; they are a means to an end, and that end is for God  that He should have a dwelling-place. That is Gods idea for us; and as honestly received by each, it wipes out at one stroke all ambition and pride amongst the people of God in His service. 

    So that what you find with David is that at the beginning he is marked by personal greatness, for the thought of a king is that he is a man that is able, the official comes afterwards. The introduction of David in Scripture is most beautiful. The first description we have of him in 1 Samuel 16 is intended to attract the heart; that is the first thought. A brother, if he is to be morally great amongst the saints, is first to be lovable. I am not to climb into prominence by my ability; the first thing is personal lovability. That is the idea, that one is loved; a man like David is bound to be loved. Samuel said to Jesse, Are here all thy children? There is yet one, he says, and, behold, he keepeth the sheep. And Samuel said, Send and fetch him; for we will not sit down till he comes hither, 1 Samuel 16:11; and as he arrived, Jehovah said, Arise, anoint him: for this is he(1 Samuel 16:12). But that is not all. Now he was ruddy, and withal of a beautiful countenance; he was of a lovely appearance. The idea is that he was attractive. The attention of everybody there could not but be riveted on that young man. I suppose Jesse never saw such beauty in David before, as he saw when Jehovah called attention to him; and there he was in the midst of his brethren. I suppose they, too, never saw such beauty in that young man before! 

    Well, that is the thought. God will call attention to a man as to his personal character first  what he is. Then the next description we have of David is by a young man in Sauls service. Behold, I have seen a son of Jesse,(1 Samuel 16:18) and he plays well. Some of us have been engaged with that today. It was inherent in the man, as I may say. Although a shepherd by occupation, he knew music, he knew how to play well. He was a valiant man, too, and a man of war, and of good presence, and Jehovah was with him. That is the second introduction to David. Need I say that all the qualities of kingship were there? But the kingly qualities are not the first presented; the lovableness is the first thing presented in David. So that one becomes an object of affection to the brethren, and then ones ability comes into use. David served even a Saul! It would be most difficult to serve persons like Saul, one affected by an evil spirit, but David served him acceptably, such was his moral greatness. 

    Proceeding now to the closing moments of his life, we shall see that in these he is equal to all this. It is the full development; his heart is still full of the house of God. His heart was on the house from the time when he said, I will not give sleep to mine eyes, or slumber to mine eyelids, until I find out a place for the Lord, an habitation for the mighty God of Jacob. Lo, we heard of it at Ephratah: we found it in the fields of the wood, (Psalm 132:4 - 6), and he brought the ark to Zion. That was the great burden of his life; his kingship was subservient to that, to make a place for God. What a great thought, to have any part, however small, in making a place for the habitation of the mighty God of Jacob! So, from the time he saw the sheathing of the sword at the threshing-floor of Ornan the Jebusite, until this chapter 29, he is full of the house. It was the great end and result of his kingly power and resources. 

    But what I want to show further is what is most important for ministers. As we get older there is a tendency to assume priority, and to set up a little throne and refuse anyone a place near it. Now that is the very disposition that David did not have, because he made Solomon king along with himself. He did not say to Solomon, You wait, do not come into power till I am gone. True greatness in the elders will make ample room for the younger; the more ability the better. So that David made Solomon king, chapter 23; and we read here, chapter 29, that he was made king the second time. I ask the brethren to examine these chapters, and see how much is made of Solomon being made king. You say, why do you speak of that? Just because of the importance of the elder making room for the younger, that is, for those in whom moral greatness appears. They will only enhance us; they will not interfere with our ministry. The more royalty the better; and Solomon had true royalty. It is said that Jehovah loved him; he was loved from his youth; like David, he was lovable; Jehovah loved him. He was loved of his father and mother, too. So, throughout this section, from chapter 22 onward, the Spirit of God dwells upon the fact that Solomon the son of David is king; and David is perfectly restful in the kingly position of his son alongside of him. 

    So these three features, dear brethren, as I said before, are intended to attach to each, and God would press them upon us so that the testimony should go on. There is no idea at all of any interference with the carrying out of the will of God. As one generation passes away, the coming generation is to carry on the service, and it is the intention that they should have every possible advantage, and, on the other hand, it is imperative they should be in suitability and seemliness in their service. Solomon was made king by David, and he sat on the throne with David, so that we have the father and the son exercising royal power together, and all with a view to the palace. Beloved, let us have in our hearts the thought of the palace, 1 Chronicles 29:19. If there is to be a palace for God we need all the help that God has provided to this end. The building was to be exceeding, magnifical, and David had that in mind. He says: Thine, O Lord, is the greatness, and the power, and the glory, and the victory, and the majesty: for all that is in the heaven and in the earth is thine; thine: is the kingdom, O Lord, and thou art exalted as head above all. How powerful and beautiful is that language! And how fitting it is for us, in any little place or work He has given us, that it should be always fully owned that it is He who is providing and doing all! May God bless these thoughts to us! 
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    IDENTIFICATION OF THE SAINTS (JT 49)

    Revelation 7: 13 - 17; Song of Songs 3: 6; Song of Songs 8: 5; Genesis 48: 8, 9

    JTThese scriptures raise questions as to the saints  as to who they are. Inquiries are made as to them in different relations. Who are they? They, therefore, suggest that we are to be known from whence we come, and where we go; first, as redeemed, and then as coming out of the wilderness in a collective sense, and finally, as to our family relations  sonship. I thought that an inquiry into these scriptures would help us as to our calling and destiny and our present characteristics. The first question in Revelation is raised by an elder with a saint as to who certain saints are. The passage introduces the thought of eldership, showing that an elder is concerned that the saints should be known according to what they are as of God. It is not a question of inquiry as to all nominal professors, but as to those who are genuine. Elders are much needed, for the saints need care, shepherding; and this elder, one of the twenty-four representing the thought fully, is concerned that others shall know who the saints are. The inquiry should lift us out of mere religious settings, mere religious positions, if we are in them, and enable us to take our places according to God. So that the answer is, in the first case: These are they who come out of the great tribulation, and have washed their robes, and have made them white in the blood of the Lamb. 

    QuesDoes this give us a very elementary thought in regard of the saints? 

    JTWell, the most elementary thought would be new birth, but as to our public position this would be elementary, that is, we have washed our robes. This is not only an historical fact, but has a moral significance; they have done it: they have done it themselves. 

    QuesIs it a reference back to the fact that they had palm branches in their hands? 

    JTQuite so. The earlier account is by the prophet John himself, I beheld, and, lo, a great multitude, which no man could number, of all nations, and kindreds, and people, and tongues, stood before the throne, and before the Lamb, clothed with white robes, and palms in their hands; and cried with a loud voice, saying, Salvation to our God which sitteth upon the throne, and unto the Lamb. That is a formal statement by John; the white robes and the palm branches indicate their moral state; the palm branches alluding to victory. 

    QuesWould you say how you understand the thought of washing our robes in the blood? 

    JTThe blood of Christ has cleansing power: it cleanses us from all sin (1 John 1: 7). As I said, it is not merely an historical statement  it is historical  but it has a moral bearing. These are they who come out of the great tribulation, and have washed their robes, and have made them white in the blood of the Lamb. The tense would show that the thing is done, it is completed. In the first chapter the Lamb, the Lord Himself, does it for us, He has washed us from our sins in his blood. The last chapter of the book speaks of those who wash their robes, without mentioning the blood, they wash them, they do it, but here the blood is used by this great multitude. It is said in chapter 7 that These are they who come out of the great tribulation, and have washed. The word come is characteristic showing that they are of that class  the comers out of the great tribulation. They have not succumbed. They are continuously characterised as having come out of it: they are not overwhelmed in it. The washing is mentioned as in keeping with all this. 

    They have not had recourse to ordinary methods, religious methods, but have washed their robes, and have made them white in the blood of the Lamb. They are intelligent persons. They come out of the great tribulation; others doubtless have succumbed to it, but these have come out, and intelligently use the testimony of the death of Christ. 

    QuesWould you regard them as having overcome the world in that sense? 

    JTWhatever the great tribulation involves, there would be tremendous pressure to divert them, but they come out of it. 

    PTFWhat is the difference between being washed from our sins in His blood, which He has done, and these saints washing their robes in His blood? 

    JTBelievers happily ascribe their redemption to Christ, the washing of course having its own force, and primarily He does it; but in this case, I think the stress is on their intelligent use of the testimony of the death of Christ, because the use of the blood is a question of accepting the testimony to the death of Christ. There is the Spirit, the water and the blood  they that bear witness are three. The Spirit is the witness, and the water, and the blood. It is the Spirit that beareth witness, and in our case He brings to bear upon us the testimony of the death of Christ which is the water and the blood; the cleansing by the blood of Christ being judicial, and the water being moral, dealing with our state; so that it is an intelligent appropriation of the blood of Christ, the death of Christ, for cleansing. I think it denotes an advance on chapter 1, in the understanding of these persons, although chapter 1 covers this as to the value of the blood. The believer readily ascribes praise to Christ for everything, only the Spirit would stress what we do in intelligence, as feeling the need of the blood. 

    QuesPaul writes to Titus saying, according to his own mercy he saved us through the washing of regeneration and renewal of the Holy Spirit. That is what is done for us, then it says, I will that thou affirm constantly, that they which have believed in God might be careful to maintain good works. Is that the doing it for ourselves? 

    JTWell, the good works would be a witness to the reality of our faith. Washing our robes in the blood is an intelligent appropriation of the death of Christ for cleansing. 

    RGIs it in view of service? They served God, the passage says. 

    JTWell, the elder goes on to tell us that. So that we get a true account of such believers, at any time. Therefore are they before the throne of God, and serve him day and night in his temple: and he that sitteth on the throne shall dwell among them. Before the throne would indicate an intelligent apprehension of the throne. The elder is calling attention to intelligence in these believers; this great multitude that no one could number. So that it seems from this account, as if we might learn the need for definiteness about us; an intelligent use of the testimony of the death of Christ. As they go on to the throne these believers are intelligent, they are not affected by national feeling or politics, they are standing before the throne of God and they serve Him day and night in His temple. 

    JSEIs that why it is said of their robes that they have made them white; they go the whole way, and are clear in themselves of every element that would stand in the way of their serving God? 

    JTI think that is good. Thoroughness marked them, they had made them white. 

    JSEDoes it not say have washed ... and have made them white  as though there are two distinct thoughts, to emphasise the diligence with which they have gone into the matter? 

    JTYes. It certainly is important to go the whole way in the use of the death of Christ, for our robes allude to what we are externally, it needs the application of the death of Christ to all that we are. 

    QuesIs it more the water cleansing in the 22nd chapter? Blessed are they that wash their robes. 

    JTYes, and I think it is continuously characteristic of the persons; they are the washers of their robes. The general moral condition is in view. The blood is for the conscience. 

    QuesAre you making a present application of the principles of the great tribulation? 

    JTWhatever has the character of tribulation to believers would be in mind. There is not much to be said of anyone who has not experienced tribulation. These are they who come out  it is characteristic of them, not simply historical. 

    PMKWould you connect that with what the apostle Paul says in 2 Corinthians 1: 8 - 10, Our tribulation which happened to us in Asia, that we were excessively pressed beyond our power, so as to despair even of living. But we ourselves had the sentence of death in ourselves, that we should not have our trust in ourselves, but in God who raises the dead; who has delivered us from so great a death, and does deliver. 

    JTThat was a great experience for the apostle and those with him, but the general thought is that believers go through tribulation. Romans 5: 3 contemplates that we do, but it works patience. 

    RGWhat is the thought in the expression the blood of the Lamb? 

    JTThe Lamb is the Sufferer. This book contemplates Christ as suffering; the thought runs through the book. 

    QuesWould this application of the death of Christ bring us into moral conformity with the throne, so that we should be free for the service of God? 

    JTJust so, the throne has a political bearing; and washing has to do with the filth of this world and ourselves, the white robes are over against all that. The throne is a political thought, it is over against all authority in this world, and we are before that throne, the throne of God. All other thrones, whatever they are, even if we pray for them, are subservient to this one. This book contemplates that a throne stood in the heavens, all others are tottering, but this one stands, it is the throne of God. 

    QuesWould that be a continuous thought for us now? 

    JTIt is the attitude of mind that you have before God. Whatever claims there may be  and you would recognise human governments, and recognise Gods hand in them  this is the great primary and eternal thought of the throne of God. That must have the first claim. Whatever other claims there may be, this is the primary claim, it is constant. 

    QuesDoes the thought of day and night suggest the way in which God is served? 

    JTIt is a statement that is found frequently in Scripture; in this connection it alludes to continuance  changes that affect men generally do not interfere with it. Like Anna who was in the temple night and day; and Paul says, our twelve tribes, instantly serving God day and night. 

    RAEWould you distinguish a little more between the washing with the water and the washing with the blood? They are both connected with the death of Christ. 

    JTThey are both judicial, but the blood is particularly so because it is a question of sins, actual transgressions, actions against God. Sins are evidences of lawlessness, and God must deal with them; their existence affects the conscience, and the conscience judges them as before God. The testimony in the blood of Christ, that God has been satisfied in regard of them, satisfies the conscience. Of course, the water is also judicial but less so; it deals with our state. It comes in later in soul history; the believer does not discern the state he is in at the outset; he discerns his sins, for these are discerned more readily, there is forgiveness of them indeed, but there is no forgiveness for the state; the state is dealt with judicially  God, having sent his own Son, in likeness of flesh of sin, and for sin, has condemned sin in the flesh (Romans 8: 3). It is condemnation of our state. The second cry of our Lord on the cross related to the judgment of the state of man. The first cry, I think, was in relation to mans guilt, but the second cry in relation to man himself, as set aside judicially in Christs dying. He had to die in order to set aside the man who had offended. 

    QuesWould this scripture imply that the persons marked by these characteristics would not come under the power of the world? 

    JTThat is in mind, the palms are in their hands, and it says, he that sits upon the throne shall spread his tabernacle over them; showing how favourable the throne is to them  they are standing before it. The more we stand before God and His authority in Christ, the more benefits we shall prove; the throne is favourable to us. Romans 3 speaks of our sins as dealt with, Romans 6 of our state, but chapter 5 is the kingdom. It is what comes to us through Christ, and I believe the more we recognise that, the more benefits we shall come into. He that sits upon the throne shall spread his tabernacle over them. He is honouring them as standing before the throne. That is a great point at the present time, that we should learn to stand before the throne of God and fully recognise all He has established in Christ. 

    PHHAre we strengthened in that as having a link with the Lamb in the midst of the throne? 

    JTQuite so. The Lamb is slain; He is all powerful, but He has suffered. 

    PHHWould you say that the experiences of the saints in the book of Revelation are in some sense to bring us into correspondence with the Lamb, ending up with the great thought of the Lambs wife who has made herself ready? 

    JTQuite so, it runs through the book; the Lamb is a term in this book that indicates a sufferer; the word used is a diminutive throughout. He is passive in sufferings; and we are brought into accord with that, so that we are sufferers, we are not rebels against any institution of God, we are before the throne of God, we accept the attitude of suffering. 

    QuesWould Paul, in Acts 27: 23, when he says, God, whose I am, be like one standing before the throne? 

    JTExactly. I think we shall get help in our souls in seeing that this elder, representing the great principle of eldership, is calling attention to the saints, who are they? he says. He is one of twenty-four, representing all experience essential to an elder; they are crowned elders, and are fully intelligent as to all that enters into the thought. He is calling attention to the saints, who are they? I think it is a very important matter that each should have in his soul a sense of who he is, and that others should know who he is, and what he is; he owes it to the Lamb. The throne is favourable to him so that he is victorious in all circumstances; however much he has to suffer he never suffers as the Lamb suffered, he is victorious in all circumstances, as it says they have palm branches in their hands. Having them in their hands is an intelligent thought, they know what they are doing. The elder says, Therefore are they before the throne. The therefore shows that what is said of them is the outcome of something, as though it is due to God. In the earlier account, they are saying Salvation to our God. 

    AJBDoes the therefore convey something of stability to those who stand before it? They are on firm ground knowing the reason for their being before the throne. 

    JTQuite so. It is the outcome of what they have been through: they have that right and privilege, and it is due to God that they stand there. In verse 10 it says, they cry with a loud voice, saying, Salvation to our God who sits upon the throne, and to the Lamb. In what they are saying, they are fully on Gods side. It is a very important matter that we should be on Gods side; in our meetings for prayer, and in all our prayers, we are to take sides with Him. The great issue is against Him, and we are with Him, not only in the conflict, but in regard of His thoughts in the gospel, and in the assembly. God is before us and we are with Him. Then we are told, And all the angels stood around the throne, and the elders, and the four living creatures, and fell before the throne upon their faces, and worshipped God, saying, Amen: Blessing, and glory, and wisdom, and thanksgiving, and honour, and power, and strength, to our God, to the ages of ages. Amen. All the angels are in this, but these redeemed ones are leading in the matter, they are saying, Salvation to our God. So that the position it contemplates is that we are with God in all He is doing. 

    QuesWould Exodus 15 show how wonderfully Moses entered into that great thought  the way the song of salvation opens up? 

    JTJust so, and Israel too. The lovers of God take this attitude, they are with God, and everything that is against Him and dishonours Him, they overcome. That is why these redeemed ones are so thoroughly on this line, and the elder thinks it worth while to raise the question as to who they are. I believe at the present time those who are faithful take sides with God, and God is not ashamed to be called their God. Like Abraham, they are His friends. 

    SJHThe passage says, He shall spread his tabernacle over them. Would you say a word as to how that is worked out. 

    JTIt is a remarkable allusion to His tabernacle. It would be where He dwells. It is intended for us as a protection  He shall spread his tabernacle over them. They shall not hunger any more, neither shall they thirst any more. It is a touching allusion to His care  how very real the idea is, His tabernacle. 

    QuesWould the promises made to these form a basis for our prayers? 

    JTI think they would. You mean this tabernacle would be spread over us? 

    RemYou mentioned the prayer meeting and being thoroughly with God in it. I was wondering if these promises would give us a basis for our prayer, that we may really prove what His promises are for those who are before the throne; not only is there protection, but They shall not hunger any more, neither shall they thirst any more, nor shall the sun at all fall on them, nor any burning heat; because the Lamb which is in the midst of the throne shall shepherd them, and shall lead them to fountains of waters of life, and God shall wipe away every tear from their eyes. 

    JTI am sure it would. What is said of them here is akin to what is said in chapter 21 of those who are saved. It is very like it, showing it is the eternal conditions that are in mind. We come into that now, and I believe the point for us is that, as those who love God take up this attitude, God calls attention to them. To the assembly in Philadelphia, the Lord says, Behold, I make them of the synagogue of Satan who say that they are Jews, and are not, but lie; behold, I will cause that they shall come and shall do homage before thy feet, and shall know that I have loved thee (Revelation 3: 9). That may be very abstract, but still it ought to be in our minds, that the Lord calls attention to His people as they take sides with Him, and He would make it effective for our support; He is not ashamed to call attention to those who love Him. Who are they? He loves to portray, before the eyes of others, what they are  that they may know I have loved thee. 

    WCIs there something analogous in the book of Ruth when Ruth comes to the feet of Boaz; he said, Who art thou? and she answered, I am Ruth, thy handmaid. 

    JTShe says, spread thy skirt [or wing] over thy handmaid. It is very akin to the divine tabernacle being spread over us. There are many other instances in Scripture, but that is one of the instances of a question being asked as to who people are. When we get to heaven the Who is who book, so to speak, will tell who we are; just as down here God signifies His people if they are worthy of it. 

    QuesJohn seems slow to answer, but is the question raised to stimulate the exercise with him? 

    JTI should say so. He is very respectful, he says, My lord, thou knowest; he would let the elder tell him. This is a great matter, and he does not want to attempt to describe them; he would let the elder tell him, that is the idea; the elder knows, it is the principle of his very being, he knows the saints: he knows what they are to God, and he delights in seeing them correspond with God, it is his business to bring them into correspondence with God. 

    PTFWould the tabernacle in all its perfection be seen on the mount? 

    JTQuite so. Peter would have three tabernacles, but there was only one, and the cloud coming out indicated that the glory was on Christ. 

    JSEIs it akin to the thought of the shadow of the Almighty in Psalm 91? 

    JTYes. 

    QuesIsaiah 4: 1, 5 seems to be in keeping, it starts with, And seven women shall take of hold of one man in that day, as though they were recognisable, but it finishes with, And Jehovah will create over every dwelling-place of mount Zion, and over its convocations, a cloud by day and a smoke, and the brightness of a flame of fire by night: for over all the glory shall be a covering. Do you think it is in keeping? 

    JTYes. You see how we are cared for; it is the result of what we are as answering to God. 

    Now, in the Song of Songs we have a more advanced view of what we have been engaged with in Revelation 7. Here in the Song of Songs it is a permanent thought, and, therefore, would have allusion typically, either to Israel, or to the assembly; for the present purpose it would be the assembly. Who is this, she that cometh up from the wilderness Like pillars of smoke, Perfumed with myrrh and frankincense, With all powders of the merchant? No one tells us here, but it is a question to have before us. There is no answer given save that the subsequent verses 7 to 11 indicate that she is related to Solomon; that is, related to Christ. He is seen immediately; for verse 7 reads, Behold his couch, Solomons own; he has his own couch; he is viewed by himself, but verse 6 indicates clearly that she is in relation to him; that is, Israel, or the assembly, in relation to Christ in these circumstances. So that the Spirit immediately goes on to Solomon and he has a couch which is his own. He is not dependent on religious organisations at all, he has his own requisites, he has his own needed things; and Threescore mighty men are about it, Of the mighty of Israel. They all hold the sword, Experts in war; Each hath his sword upon his thigh Because of alarm in the nights. Solomon is a great personage, and he has his own couch, and he is surrounded by these persons, they are all vigilant and military experts, he is looked after; and then it says, King Solomon made himself a palanquin. He made it himself, it is his own. That is, we are reminded of what Christ is; He is wholly independent of all religious organisations about us, He does not need them at all, He spurns them, He only regards what is His own. The palanquin, we are told, is Of the wood of Lebanon. That is an allusion to great personal dignity; in the anti-type, to the quality of the saints. Its pillars he made of silver, Its support of gold, Its seat of purple; that is what he has done; it is all his own; he is seen in entire independence, as this personage comes into view. He is worthy of her, and she is worthy of him. As soon as the question is raised as to who she is, Solomon is introduced personally, as much as to say, we had better let Solomon indicate; and the subsequent chapters tell us plainly enough what he thinks about her. As soon as this question is raised as to who she is, Solomon comes into mind. It goes on to say in verse 10, The midst thereof was paved with love By the daughters of Jerusalem. He admits all that, but he is independent of all else; it is what is his own which engages him, but what the daughters of Jerusalem do, they do in love, and hence it goes on, Go forth, daughters of Zion, And behold king Solomon With the crown wherewith his mother crowned him In the day of his espousals, And in the day of the gladness of his heart. So, in the midst of what is most delightful, the answer to the question of verse 6 is, What I have seen; not what is said about Solomon. She stands related to him  therefore go forth and behold him. She is coming up out of the wilderness in Song of Songs 8: 5, Leaning upon her beloved, that is a closer, and more intimate touch. In chapter 3 she is coming up by herself, not leaning on her beloved. 

    Applying it anti-typically, chapter 3: 6 describes those who recognise the Spirit collectively; we do not come up out of the wilderness in our own strength; it is not a mere religious movement, it is a movement in power  really in the Spirit. The wilderness would mean that part of it after Numbers 21: 17, where the Spirit is recognised, the well is recognised  Rise up well! sing unto it. 

    QuesWould you say a word as to perfumed with myrrh and frankincense, with all powders of the merchant? 

    JTIt alludes, I think, to the formed condition of the assembly; the smoke would be an allusion, I suppose, to the sacrifices, but they are formed; a pillar is a formed idea; it is not scattered by the winds, but is something tangible; you can see it belongs to her. She is to be seen in this character. There is love amongst ourselves; it is not vanishing; it is a formed thing. 

    JSEWhat would be the thought in the powders of the merchant? 

    JTI suppose they are the best to be had. The allusion to the merchant would mean that they are bought, it is the principle of sacrifice; not that the house of God is a place of merchandise, but it alludes to getting the best and paying for it. The Lord tells those in Laodicea, that He will sell them the things they need. It means that things can be acquired, the very best can be had if you want them; you value them, and you pay for them. 

    PHHWould these features somewhat correspond to what Balaam says about the people after Numbers 21? Referring to their strength, and to their goodly tents, spread forth like valleys, like aloe trees, which Jehovah hath planted? 

    JTThat would be what a man who had had his eyes opened could see. The answer to the question here in Song of Songs 3: 6 is surely that it is all in view of Solomon, it is the Spirits work bringing us to Solomon. Every feature is evidence of the Spirits work  of the formative work of the Spirit. Then chapter 8 alludes to a further and more intimate thought, that is, she is leaning on her beloved. Who is this that cometh up from the wilderness, Leaning upon her beloved? As Christ is known in the assembly, this applies  leaning on Him. 

    QuesDo I understand you to mean that the first is more the way we came up out of the wilderness to have a fresh experience of the love of Christ; but in chapter 8 it is more what flows from that, as leaning on Him, and having fresh experiences of His support and love? 

    JTThat is it. You have liberty to do that. It is increased knowledge of Christ that affords you liberty to do that, to lean on Him. Earlier, in chapter 2: 6, it says, His left hand is under my head, And his right hand doth embrace me; but now we have to learn to lean  and a known Christ affords us liberty to do this: we have learned how to lean on Him, as our Beloved. 

    QuesHave you in mind the breaking of bread and the subsequent assembly experiences? 

    JTQuite so. There we get the idea of what is meant, to get away from the mere figure to the reality of the thing. 

    RTWould leaning on her beloved have in view the service of God? 

    JTWell, where will He lead now? There is more than that in the assembly service, we are led out and in; it is a question of where He goes. The figure here does not go that far. 

    QuesWould this bring out the beauty of the marital link and the wonderful intimacy in consequence of it? 

    JTI think it indicates intimacy; it goes on to say, I awoke thee under the apple-tree: There thy mother brought thee forth; There she brought thee forth that bore thee; meaning that she is brought up under the new covenant. The apple-tree, as already alluded to (chapter 2: 3), is distinguished among the trees of the wood; it refers to Christ; she is nurtured under His influence. 

    QuesWhat is in your mind as to the new covenant? 

    JTI think it is how Israel will be nurtured by and by. The idea of the new covenant is to establish us as to divine love, lest we should be shaken or uncertain  not sure of our ground. The reminder is that she had been brought up there. Now she has confidence, she is leaning on Him. 

    RemHere it is more the confidence begotten of love known in an intimate way, rather than the full sense of union with Christ. 

    JTYes, it is more that here because he said, I awoke thee under the apple-tree: There thy mother brought thee forth. The present Jewish condition is distressing beyond measure; as the apostle says, Hagar is mount Sinai in Arabia, and corresponds to Jerusalem which is now, for she is in bondage with her children (Galatians 4: 25). They are all in bondage, the whole idea today of the earthly Jerusalem is bondage  the Jerusalem above ... is our mother. This principle cannot be applied to the Jews today at all, for they have taken on a terrible character; but presently they will take on a different character, because they will be brought under Christ. But when it shall turn to the Lord, the veil is taken away (2 Corinthians 3: 16): what a change! The veil shall be taken away, as soon as they turn to the Lord. They have not done that yet, but this alludes to the time when they will, and be brought up under the knowledge of Christ; the mother will be no longer in bondage, but Jerusalem set free. In Galatians 4 the apostle drops the thought of the covenant in regard of us; he says, Jerusalem above is free, which is our mother. Instead of applying the thought of a free woman, Sarah, as representative of the new covenant, he brings in a greater thought, namely, the heavenly Jerusalem, Jerusalem above; a very great thought, not simply in heaven, but above. 

    WCIs there any link between the two references to the mother  first in chapter 3: 11, and then here in chapter 8: 5? 

    JTIt is his mother in chapter 3, corresponding somewhat to Revelation 12 where she is seen as Christs mother. In chapter 8, the mother is Jerusalem, as she will be presently, reinstated under the new covenant in liberty. 

    QuesThe first part of verse 5 of chapter 8 is in the present tense, and the latter is in the past. Would the latter show how the Lord would bring us to this leaning on Him; not a question as to where He will go, but she is available to Him and in His support all the time? 

    JTWe are set free and have confidence; really we cannot have assembly service unless we are in the confidence which divine love inspires. 

    RemSo that these two thoughts refer to us in the wilderness. In the third scripture we have sonship. 

    JTIn Genesis 48: 8 Jacob says of Josephs sons, Who are theses? Israel beheld Josephs sons, and said, Who are these? And Joseph said to his father, They are my sons, whom God has given me here. Notice the word here. The allusion is to the gentile position, and Christs present position as God hides His face from the house of Jacob. Christ is among the gentiles, and these sons are what he has there. Joseph says, whom God has given me here. It seems to me that we may nestle under the fact that we are gentiles: it is fruit to Christ in the Egyptian world, the gentile world  whom God has given me here; and Jacob, the father, brings them up to the level of the sonship, they are brought up to the level of the sonship of Reuben and Simeon. As Reuben and Simeon, they shall be mine, he says earlier (verse 5). This is a further thought, and links on with what we have had as to leaning on Christ. We are now elevated to sonship, and it is not less than the full thought. Our sonship is not inferior to any, in fact it is the supreme thought, association with Christ. 

    RemThe father says, And now thy two sons, who were born to thee in the land of Egypt before I came to thee into Egypt, shall be mine. It seems to be a wonderful link in the ways of God although sonship relates to counsel. 

    JTIt seems to be that: whom God has given me here. 

    PHHJacob says that, before he has seen the sons, but verses 8 and 9, which we have read, are what he said when the sons are actually brought to him. Is that the order in assembly service; following on the leaning on the Beloved, we are brought as sons into the presence of the Father? 

    JTThat is all very beautiful. They are brought to him, it says, Bring them, I pray thee, to me, that I may bless them ... And he brought them nearer to him; and he kissed them, and embraced them. It is all very beautiful; it is the result of being elevated really, and yet they were born in Egypt. Whom God has given me here, Joseph says. It seems to me that we are brought into this realm of supreme affection, typified here; the Father giving us the full place of sonship and embracing us: he brought them nearer to him; and he kissed them. 

    SJHIs the order in which we reach these things the same when we enter into matters in the assembly, the feminine side first, and then the masculine? 

    JTThe masculine is the greater, I think; that is sonship. God has predestinated us to sonship. 
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    THE PRESENT DISPENSATION AS SET FORTH IN JACOB AND JOSEPH (5) (JT 72)

    Genesis 48: 1 - 22

    JTIn these last days we are to plentifully declare things as they are amongst us; things should be accepted and stated just as they are, if any emergency arises. In Genesis 49:1 it says, Jacob called his sons, and said, Gather yourselves together, and I will tell you what will befall you at the end of days; that is to say, Jacob was concerned about his sons at the end of the days and what should befall them. It is not like the blessings at the end of Deuteronomy where we have no error mentioned or criticism made as to them; here there is much said to indicate that in Jacobs time things were not right. And it has to be said that things are not right now, in many cases. It is well just to notice that in chapter 49 things are stated just as they are, the condition of things in Jacobs family is stated as it actually is; and of course that would humble us at the present time. I thought it well to make those remarks so that we might have this thought before us. 

    I think it will be recognised that we have rightly come to chapter 48 as converging on Jacob and Joseph. What is recorded deals with Jacob and Joseph. In the next chapter we have Joseph again, of course, but in connection with all the tribes and they are all blessed: In spite of the discrepancies in the histories of the family, they were all blessed which is a matter that should encourage us as to recovery; that where there is any evidence of genuine work we may count on ultimate blessing, ultimate recovery. And this should enlarge us as regards recoveries, because while Jacob has to record much that was distressing in the history of the tribes, yet they are all blessed, each of them had a blessing. 

    As we have been saying together in prayer, it is a time of blessing. It is perhaps wise to call attention to the fact that God is, as it were, more liberal than we are apt to think about persons who have been misled and have strayed from the path, so that if we find there is a real basic work in them we may have be sure that God will not leave it unfinished. We should be very gracious with our brethren in this respect. 

    But now as to chapter 48, it is perhaps necessary to say that whilst it deals with Jacob and Joseph, for Joseph has a great place in it, yet it is not exactly a question of the father and the son in the typical sense. Joseph is the son, of course, but his remarks are not right in regard to Ephraim and Manasseh; whereas Jacob is right and is able to correct his son. So that here Joseph is really the type more of persons; not of the Son of God in this chapter, but of one of ourselves, one of the brethren. Yet we cannot ignore the fact that he has a great place with that Jacob and a great place with Pharaoh and in the whole chapter. At the same time we may say he is just a believer, and therefore we may take courage as to believers in general, though at the same time we have to watch, especially if we are young, not to assume too much because of our earlier history, but to go by facts; as Job said, how hast thou plentifully declared the thing as it is Job 26:3. Let us have it as it is, at the same time taking into account the grace of God and His readiness to restore and to correct what may be wrong. 

    RHIn relation to Genesis 49, would it involve in cases of recovery, that nothing is overlooked, but that the matter is approached from the standpoint of blessing? 

    JTThat is important. Our care meetings are, as I believe, divinely arranged. It is very doubtful whether the actual way in which we do things now is patterned on what they did in the beginning, but at the same time I believe God has ordered the principle of care meetings. The word care in 1 Timothy 3:5 calls attention to that: how shall he take care of the assembly of God? It is a great matter to have a part in taking care of the assembly of God. And so whenever any matter that is not altogether clear arises involving a brother or a sister, it is well to investigate. Investigation is a right principle, and if there be anything not clear the thing is to investigate; get all the facts together and give them full scope, as we have already referred to in the book of Job, plentifully declare the thing as it is. Heaven is looking on things as they are, and it is for us to look on them that way too, and to make full allowance wherever needed. 

    EALWould you say that the difficulty with Joseph here is that he was not adjusted by the ministry? It says in the opening of the chapter that he took his two sons, Manasseh and Ephraim, with him; but when his father speaks about the sons, he reverses the order and makes it Ephraim and Manasseh. 

    JTBecause the father is speaking from the divine standpoint. The chapter is really, you might say, a fathers chapter; and if we enlarge the word father, we might be encouraged to say it is the Father as God. In these closing days God has had a great place with us, and it is as Father; and the Lord Jesus is, of course, the Son according to Johns gospel, and operates in relation to the Father. But we have been saying that Joseph is rather a type here of a believer than of the Son of God; and as you said, he places Manasseh before Ephraim, whereas Jacob had in his mind that Ephraim would be before Manasseh. That is a question of divine prerogative. It is a question of divine right really that God can place people as He wishes. 

    EALI had in mind that when Joseph heard, Thy father is sick, he took with him his two sons Manasseh and Ephraim. That is the way it reads in the opening verse of the chapter. But then when his father speaks he reverses the order, and puts the younger son first, as if Joseph should have been adjusted by that word of ministry. 

    JTQuite so; that is to say Jacobs mind was fixed; he knew. He says, I know, my son, I know Genesis 48:19. Sometimes old brethren are apt to be disparaged because they are not clear in their minds; but it is not always so because God may help them more than we think, and therefore we get the truth, perhaps unexpectedly. So it is with Jacob here that throughout he was right in his mind. He was blind too, and undoubtedly the weight of years was upon him; but at the same time there was power in him. One would like to call attention to the fact that Israel strengthened himself, meaning that there is power in a real believer in whom the Spirit of God has place to strengthen himself; as it is said of David, he encouraged himself in the Lord his God. That is a possibility that is with every believer. 

    SMcCIt is an interesting thing that that name, Israel, should be used here. He got that name from God, not from men. We are in the presence of one who has got something from God, are we not? Israel strengthened himself, and sat upon the bed Genesis 48:2. 

    JTVery good. We feel how in keeping it is with the whole chapter, with the whole book indeed; we are now dealing with the Spirit of God and with His work in believers, especially in old believers, and we see that what may come out in an emergency may be beyond what we expect. Not beyond what we should expect, maybe, for if we know God we shall expect what is of God to be brought out in the believer. 

    ASBIs there a link in your mind with Matthews gospel, the Lord, the Legislator, on the mount in chapter 5? The chapter commences on the principle of blessing, and in that book and even in that chapter we have practical principles to work out amongst us, with the idea of blessing in mind. 

    JTI think that is very good; as you say, with the idea of blessing in mind. I do not know how many times persons are blessed in that chapter; and we are told what they are blessed for, why they are blessed. Have you that in mind? 

    ASBExactly, and one of the blessings is Blessed the pure in heart, for they shall see God Matthew 5:8. And again, Blessed the peace-makers, for they shall be called sons of God Matthew 5:9. 

    JTGo right on. I think there are about nine of them. 

    ASBBlessed they who are persecuted on account of righteousness, for theirs is the kingdom of the heavens. Blessed are ye when they may reproach and persecute you, and say every wicked thing against you, lying, for my sake. Rejoice and exult, for your reward is great in the heavens; for thus have they persecuted the prophets who were before you Matthew 5:10 - 12. 

    JTI am glad you brought that up, because in the way it is set it is peculiar to Matthew, and it brings out what we have remarked, the idea of latent power in the believer. The gospel of Matthew implies that; it is a remarkable gospel, as we have often seen, and it involves this question of latent power as needed in the assembly gospel  the power of recovery. In this gospel, too, we are told that forgiveness will be granted in every matter except as regards the sin against the Holy Spirit. That is a thing of which I would think the brethren ought to take notice particularly, that sin against the Holy Spirit shall never be forgiven, either in this age or in that which is to come. God would make clear that any speaking against the Holy Spirit is not to be forgiven; He warns us against it, that we are not to slight the Spirit of God in His service. 

    SMcCIn speaking to Joseph here in verse 3, Jacob uses the name of power; he says, The Almighty God appeared to me at Luz Genesis 48:3. Power is in his mind in regard to God. 

    JTWe are told by Jehovah that He appeared to Abraham, Isaac, and Jacob in that relation, the relation of almightiness; and it is a thing to be taken in as regards difficulties that we have to contend with, that God can do everything. One has thought of it in regard to the book of Job. Job went through the discipline that God ordered for him, but he came out of it, and he said in coming out of it, I know that thou canst do everything Job 42:2. That is a great comfort. I know that thou canst do everything, he says to Jehovah. 

    LESReferring again to what you have said as to the Spirit, would it indicate the distinctive place that the Spirit has in the economy and especially towards the end of the dispensation? 

    JTIt is very remarkable that it is at the end of the dispensation, because the brethren so far as I can recall, contented themselves until recently with the fact that the Spirit was not addressed, and that He was lowly and had taken a lowly place in the service. But we have come now to see that the Spirit is addressed, and that He is addressed in the Old Testament. Some indeed still say that it is only in the Old Testament; but in saying that, they may be unconsciously saying that the Old Testament is not inspired; whereas the Old Testament is called Scripture, and the Lord says of it that the Scripture cannot be broken. The Lord is asserting that the Scripture cannot be broken; so that the Old Testament can certainly be employed in regard to the Spirit and His services. 

    LESIs it not instructive the distinctive place the Spirit has in the book of Ezekiel, where at the end of the days He is so intimately brought in in relation to His own work? We had the reference to the thought of the brethren this morning, and as to the remnant being the whole idea, and it is said in Ezekiel 11:15, it is thy brethren, … and all the house of Israel, the whole of it. And then in the same chapter it says, The Spirit lifted me up, and brought me in the vision by the Spirit of God into Chaldea. 

    JTYes, enlarge on that. 

    LESI was thinking of the distinctive place the Spirit has; and how the whole position is covered and brought into living, spiritual sensibilities and affections by the presence and power of the Spirit of God over against all that is spurious and corrupt. 

    JTAnd then taking the scripture as it is in the book of Genesis, the Spirit of God is mentioned in chapter 1 as hovering over the face of the waters; and then again in Genesis 6:3, My spirit shall not always plead with man … but his days shall be a hundred and twenty years. Then following on those two references the Spirit of God proceeds to tell us that Noah sent out a dove, as if to lay the basis for the reference to the dove in the gospel of John. Noah sent out a dove to discover as to the drying up of the waters, and the dove returned to him; the reference is made three times. It is very significant; it is the basis really for the gospel of John. John alludes to the Spirit in the form of a dove, and Luke does too. We have alluded to all this before but I think it is well to do so again to see how this matter stands in the Scriptures, particularly in the Old Testament. 

    LESI would like to repeat that scripture in Ezekiel 11:24,25 a little more fully: And the Spirit lifted me up, and brought me in the vision by the Spirit of God into Chaldea, to them of the captivity; and the vision that I had seen went up from me. And I spoke unto them of the captivity all the things that Jehovah had shewn me. Would that not be linking on with your thought as to John? 

    JTQuite so. Another thing in Ezekiel  in chapter 8 there is an allusion to his being taken by his hair. It is a question of the power that there was in the prophet himself, that he is lifted up. Perhaps you have noticed that? 

    LESI had been thinking a little about that very chapter, as to the bearing of it in the full light of resurrection and ascension, and then the Spirit being here to fill out the whole position in the way of power. 

    JTSo that brings us back to what we have been speaking of. It is said in Genesis 48:2 that Israel strengthened himself, and sat upon the bed. It alludes to power in the believer. And then it says, Jacob said to Joseph, The Almighty God appeared to me at Luz in the land of Canaan, and blessed me, and he said to me, Behold, I will make thee fruitful and multiply thee, and I will make of thee a company of peoples; and will give this land to thy seed after thee for an everlasting possession. And now thy two sons, who were born to thee in the land of Egypt before I came to thee into Egypt, shall be mine: Ephraim and Manasseh shall be mine, as Reuben and Simeon Genesis 48:3 - 5. Well now, what arises in the mind is the right that Jacob asserts to take over these two sons of Joseph. They are to be his, and if we bring in the thought of sonship as we are accustomed to speak of it, then the Father has rights. He is bringing many sons to glory; and it causes one to consider what there is currently in the service of God, what God is doing in bringing many sons to glory, not children, but sons. 

    JPWould it be that they have received the Spirit of adoption at this point? 

    JTIt could imply that, that they are to be of the family of Jacob. They are actually of the family of Joseph, but Jacob is asserting a right that he has to these two boys that were born in Egypt. 

    CAMWould it be right to connect this with such a scripture as that in Ephesians 1:17,19 where the apostle prays that the Father of glory, would give you the spirit of wisdom and revelation in the full knowledge of him; and it goes on, according to the working of the might of his strength, and the glorious matter with regard to the inheritance? 

    JTThis alludes really to Ephesians. It is a question of the power that Ephesians contemplates, and the bearing of it on the family of God, for it is said in Ephesians 3:15, of whom every family in the heavens and on earth is named. Who can question therefore the rights that God has in regard to His sons, and that the way should be made for every bit of Gods work so that the idea of sonship should come into evidence? Because God is set for that in these last moments, He is set for sonship. 

    JRHDoes that set out the good pleasure of his will? 

    JTThat is right, that is the word, the good pleasure of his will. What thoughts you have in the epistle to the Ephesians as to the will of God and all that enters into it! 

    CAMDo you think the fact that it was two sons, Ephraim meaning double fruitfulness, would seem to intensify this thought of sonship that you are stressing? 

    JTYes, and that they were born in Egypt. It says, And now thy two sons, who were born to thee in the land of Egypt before I came to thee into Egypt, shall be mine: Ephraim and Manasseh shall be mine, as Reuben and Simeon, Genesis 48:5. That is to say, God as among the gentiles has sons, and we are all gentiles. There are hardly any Jews being taken up now, although there are some, thank God; our brother here and others here, too, that one knows of, have been taken up. At the same time the general thought is that it is a gentile position, the work of God is proceeding among the gentiles. And how great a fact it is that God is asserting His rights to make sons among the gentiles! 

    EALDo you think that the grandfather here as claiming these two sons of Joseph to be his, would link on with what we have in Genesis 28:12,13? It says, And behold, angels of God ascended and descended upon it. And behold, Jehovah stood above it. And he said, I am Jehovah, the God of Abraham, thy father, and the God of Isaac. That is, Abraham his grandfather is put forward there as his father. 

    JTAbraham is the father of us all. What a great thought that is! We are living among the gentiles, but he is the father of us all. 

    SMcCIn regard to divine Persons, we speak of the Father having sons, and the Lord having the assembly femininely. Would it be right to think of the body as presenting a peculiar and distinctive sphere for the Spirits satisfaction connected with His activities? 

    JTI think that is very good, the peculiar sphere of the Spirit. In Hebrews 2 the Father is said to be bringing many sons to glory; God is bringing many sons to glory; but that is in the same chapter in which the Lord Jesus says, In the midst of the assembly will I sing thy praises Hebrews 2:12. So it shows what there is at the present time for us in the region of divine operations. The Father is bringing sons to glory; it is not to set them up on the earth here, or to make anything of them on the earth. He is bringing them to glory. And then on the other hand the Lord is singing to God in the midst of the assembly: In the midst of the assembly will I sing thy praises Hebrews 2:12. And again it is said that he that sanctifies and those sanctified are all of one; for which cause he is not ashamed to call them brethren Hebrews 2:11. So these are a great group of thoughts and they link on with Genesis 45, and now with chapter 48, because we are now dealing with the Father, that is, with Jacob; whereas Joseph was in a great position, in the foreground, in chapter 45. 

    RBPI am not quite clear about what was said as to the body being a sphere in which the Spirit would be responded to. I would like to hear a little more of that. 

    SMcCThe thought was that, the Holy Spirit not being incarnate, the body constituted a distinctive and special sphere for His operations and activities and that He is honoured in that sphere. That is all that one had in mind. 

    JTJust so, and of course it is the sphere that God is occupied with now; it is the only sphere. He is not occupied with Israel now or the nations as such, He is occupied with the assembly, and therefore it is the sphere of the divine operations for the moment. 

    SMcCAnd would it not be right to think that in eternity the Spirit, while pervading all there, will always be in this distinctive sphere, in the body, in this great vessel and family  the assembly? 

    JTAnd so the Spirit and the bride say, Come Revelation 22:17. The bride is that family, she is the assembly, she comes nearest to Deity as has often been said, which is a most remarkable thing. The Spirit and the bride say, Come, in the same word you might say, the same breath. 

    Well, now, we may proceed with our chapter to get the place that Jacob has and Joseph. Joseph is really viewed as a believer, but you might say an erring believer; still, he is a corrected one; undoubtedly the passage implies that he is corrected. I will read on a little further; Jacob says in verse 3, The Almighty God appeared to me at Luz … and he said to me, Behold, I will make thee fruitful and multiply thee, and I will make of thee a company of peoples; and will give this land to thy seed after thee for an everlasting possession. And now thy two sons, who were born to thee in the land of Egypt before I came to thee into Egypt, shall be mine: Ephraim and Manasseh shall be mine, as Reuben and Simeon. And thy family which thou hast begotten after them shall be thine: they shall be called after the name of their brethren in their inheritance. And as for me, when I came from Padan, Rachel died by me in the land of Canaan, on the way, when there was yet a certain distance to come to Ephrath; and I buried her there on the way to Ephrath, that is, Bethlehem Genesis 48:3 - 7. We had that yesterday, a very touching thing; Jacob brings it back now as he is about to die, showing how the wife retains her place in the heart of the husband. And it says further, And Israel beheld Josephs sons, and said, Who are these? And Joseph said to his father, They are my sons Genesis 48:8,9. Well, here is a question: Joseph is assuming that they are his sons, whereas in Jacobs mind they are his sons. So that now it is a question as to where our thoughts are, because we are the living ones; Jacob and Joseph and Abraham are all gone; we are the living ones, the ones that God is going on with. It is a question now of our minds and thoughts, and where we are on the first day of the week when we meet together. So here, Israel beheld Josephs sons; it is a question of sons, not children. And he said, Who are these? And Joseph said to his father, They are my sons, whom God has given me here. And he said, Bring them, I pray thee, to me, that I may bless them Genesis 48:8,9. Now we are coming to the real substantial thought of the moment, dear brethren, the time of blessing, and our qualifications to bless too. Perhaps the very least of us has power to bless; and so it says, Bless and curse not Romans 12:14. And he said, Bring them, I pray thee, to me, that I may bless them. But the eyes of Israel were heavy from age: he could not see, meaning that his old age was telling upon him; but still he has power in his soul. And he brought them nearer to him; and he kissed them and embraced them Genesis 48:9,10; so that we are dealing now with the most precious thoughts, dear brethren, as to the Father and as to ourselves as His sons. These are things that are current every week in the year in connection with the Lords supper and in connection with the ministry; and the question is how affected we are as to them. We are reminded of Luke 15, the power of kissing in a holy sense; and he embraced them. And Israel said to Joseph, I had not thought to see thy face; and behold, God has let me see also thy seed. And Joseph brought them out from his knees, and bowed down with his face to the earth. And Joseph took them both, Ephraim in his right hand toward Israels left hand, and Manasseh in his left hand toward Israels right hand, and brought them near to him Genesis 48:10 - 13. One is trying to bring forward the facts of the case here spiritually, that we are dealing with what God is now going on with in His service, with what is toward Himself. Here we have two young men and their father, and it is a question of Gods operations and what He has in mind. Jacob had in his mind that these two young men were his sons and that one of them was going to be put before the other. That implied the counsels of God, that God is altering things according to His own counsels; not according to nature, but according to His own counsels. But Joseph had a different mind shown in his placing of the sons, as we have just read. And now notice what Israel did: But Israel stretched out his right hand and laid it on Ephraims head  now he was the younger Genesis 48:14. We had an allusion to this earlier, that Benjamin was the son of his right hand. And now the Spirit of God is telling us that God is doing what He wills, what His pleasure is, and we are not to interfere with it. There are great things being done, and it is for us to be in accord with what is being done so that we are not interfering, because Joseph is actually interfering with a great matter here, and we do not want to be found doing that. Jacob is putting his right hand on Ephraims head, and Joseph must not interfere with that; and how many interferences there may be at the present time in what God is doing! Then it says, guiding his hands intelligently. We are at the time now when we should look for intelligence, especially among the old brethren; not that one is saying this because he is old, but it is a thing to be aspired to, to have intelligence when we are old, and to know what to do so as not to interfere with the work of God in any sense; because He is bringing many sons to glory, and we must not interfere with that. We must see to it that the work proceeds. 

    SMcCJoseph. I suppose, spoke too fast and said too much, a weakness with those of us who are younger, do you not think? 

    JTI should not like to say much on those lines; but certainly young brothers are inclined to think beyond their measure. 

    NBIs it of any consequence to note that Israel is stressed in this section? 

    JTWe have already noted that, that it is not simply Jacob, but Israel, the new name that God gave him earlier. 

    NBIn the next chapter Jacob and Israel are linked together in three different verses. 

    JTThat is interesting. When the name of Israel was given to him it was said that he had power with God and with men. Well, now, he needs power with Joseph, because Joseph is interfering, and we are apt to interfere with the work of God. 

    CHHDo these two sons represent the assembly, with no past guilty history, inasmuch as they do not appear in the blessings of Jacob, but they do appear in the blessings of Moses? 

    JTIt is a question of what is meant by past history. If you mean the history of the assembly in the counsel of God, in that way they do, the position of these two young men is being fixed according to God. 

    EGMcAIs there any significance in the fact that he says, Ephraim and Manasseh shall be mine, as Reuben and Simeon? Genesis 48:5. Why did he select those two sons? 

    JTI think it is just to show that they were equal in the family, they were brought into the assembly as in the family of Jacob as if they were of the twelve sons of Jacob. But they are an addition. What God is doing now is working among the gentiles; He is working in relation to sonship, and He must not be limited as to what He is doing. Here the twelve sons of Jacob are being enlarged on, and these two are put into the family as if they were the same as those that had been in it from the outset. We must not limit what God is doing; let it go forward  the great thought of sonship, for God is bringing many sons. We cannot say how many; who can say how many? But He is bringing them to glory. 

    JSIs it blessing according to selection? 

    JTClearly the principle of selection is in it, but we cannot say how many there will be. It is a great matter we are dealing with. 

    EGMcAWould this have any connection with Gods inheritance in the saints, in Ephesians? 

    JTI should think it would, the greatness of Gods inheritance in the saints. Think of what the saints are! Would you kindly read the passage as it stands? 

    EGMcASo that ye should know what is the hope of his calling, and what the riches of the glory of his inheritance in the saints, Ephesians 1:18. 

    JTWe certainly must not limit that! Think of the vastness of Gods thoughts, his inheritance in the saints! And He is bringing many sons to glory. Who can say how many or how few? Who can deny His right to do what He is doing? It is our blessing. Our blessing is bound up with our being with God in what He is doing, as it is said, What hath God wrought! Numbers 23:23 The time has come for that, to wonder at what God hath wrought. 

    HBSo that it says Joseph brought them nearer, and he brought them near to Jacob. Would you link that with the scripture in Hebrews 2:10, bringing many sons to glory? 

    JTJust so. Think of what our portion is! Things which eye has not seen, and ear not heard, and which have not come into mans heart, which God has prepared for them that love him 1 Corinthians 2:9. Think of the greatness of being amongst those! 

    RWSYou were reading, and you got down to verse 14, 1 think, as to Jacob guiding his hands intelligently. As you were reading down it was very encouraging to me. I wondered if you were going on any further where he says, I know, my son, I know Genesis 48:19. 

    JTI am going on further. Beginning with verse 14 it says, But Israel stretched out his right hand, and laid it on Ephraims head  now he was the younger  and his left hand on Manassehs head Genesis 48:14; so that Jacob is doing the very opposite to what Joseph wishes him to do; and that, dear brethren, is something that I think we do well to take notice of, whether we are interfering with what God is doing, whether we are having any prospect or motive or outlook that will eventually interfere with what God is doing; Jacob is quite equal to it here, so it says, guiding his hands intelligently,  a remarkable word  for Manasseh was the firstborn; as if Jacob were to say to Joseph, I am perfectly aware, Joseph, of what I am doing. Then it says, And he blessed Joseph, so that Joseph himself is now brought into it; and he said, The God before whom my fathers Abraham and Isaac walked, the God that shepherded me all my life long to this day, the Angel that redeemed me from all evil, bless the lads Genesis 48:15. But it is implied that he is blessing Joseph too. And let my name be named upon them  I think we are coming to John 17 now  let my name be named upon them, and the name of my fathers Abraham and Isaac; and let them grow into a multitude in the midst of the land! Genesis 48:16. I think we might rest there for a moment. 

    JRHWhat is your thought as to the end of verse 19, the special portion of Ephraim, that he will be greater than his brother and his seed will become the fulness of nations? Is there any connection with Romans 11 there? 

    JTLet us see; we will read on from verse 17: When Joseph saw that his father laid his right hand on the head of Ephraim, it was evil in his eyes Genesis 48:17. Think of that, that Joseph should have an evil thought in the presence of his father! It was evil in his eyes; and he took hold of his fathers hand to remove it from Ephraims head to Manassehs head, a violent action, it is nothing less than that, nothing less that we may be doing. That is, he would change the divine will, you might say; that is the way mans mind may work if he gives way to it, And Joseph said to his father, Not so, my father, for this is the firstborn  as if Jacob did not know  put thy right hand on his head Genesis 48:18. See the language of Joseph! Perhaps I am enlarging too much on this, but it only shows how a great man spiritually may err and have to be corrected. But his father refused and said, I know, my son, I know Genesis 48:19. That is beautiful, but a withering rebuke to his son; I know it, my son, he also will become a people, and he also will be great; but truly his younger brother will be greater than he; and his seed will become the fulness of nations. And he blessed them that day, saying, In thee will Israel bless, saying, God make thee as Ephraim and Manasseh! And he set Ephraim before Manasseh Genesis 48:19,20. Well now, someone was asking about verse 19. 

    JRHI was asking as to your thought about Ephraims seed becoming the fulness of nations. 

    JTWell, at the moment we are dealing with purely spiritual things, not with nations or with prophetic facts, but with spiritual things; and we are dealing now with what any one of us may be doing or attempting to do to interfere with the work of God. On the other hand we are endeavouring to show that the positive thought for us is to be with God in His work, to see what He is doing and be with Him in it, because the time is short; there is not much time left, but the assembly has to be finished and God is saying that He is going to finish it, and we want to be with Him in the finishing. So that it is a question at the moment of spiritual thoughts and spiritual thoughts only, because we are dealing with spiritual people, those who form the assembly. 

    JMcKIs it not beautiful to see the greatness of Jacob here as you have been stressing it in relation to the end of the dispensation; the power and dignity in which he carries this matter out in contrast to Isaac, of whom it says that he trembled with exceeding great trembling? 

    JTYes, Isaac makes a very poor showing in the latter part of his life, but Jacob makes a very great showing in the latter part of his; and that is a comforting thing, for we are in the latter part of things and it is a time for a great showing to be made, as we have God with us in what is being done. Let us all be in it, not like Isaac, but like Jacob in his old age and, as he knows, about to die. 

    PLHave we something like this in John 4, the Lord securing a worshipper for the Father, and then speaking of finishing His work, and bringing the disciples into the matter with Him? You were connecting the great thoughts of worship and the service of God with the finishing of the work. 

    JTJust so, very good. 

    EALWould you say that Jacob was a greater man than Isaac because he came through the conflict and survived: he triumphed in it? 

    JTYes; God took him up, and although there was great sorrow in his life, and there were great things to be humbled about, yet he went through. It is very encouraging as to the matter of recovery; it emphasises that we are to pay attention to what may be existent in the person who has gone astray. If we know that there has been something real, it is for us to build on it and count on God to come in to finish it, because God is going to finish His work, and we all want to be in it. 

    CHHIs Jacob in verse 16 connecting the Holy Spirit with his being delivered by the Angel? The word Angel has a capital, as also in Exodus and Numbers. 

    JTIt alludes representatively to a divine Person I would think, showing what a sense Jacob has at this particular time of being helped and delivered and brought right through. 

    LESIn Philadelphia it would be the fulness of the thing at the end in contrast to Sardis, would it not? I was thinking of the filling out of the whole position as to the service of God with not one spiritual idea lacking; and filled out in the power and presence and activity and liberty of the Spirit of God; every matter that has been brought in in relation to the ministry finding its place livingly amongst us and responsively to the pleasure and service and worship of divine Persons. 

    JTIt is a question there really of seeing the place the assembly has in the Lords mind and what He is going to do, how He is going to keep her and how she is not to come into the tribulation: I also will keep thee out of the hour of trial, which is about to come upon the whole habitable world, to try them that dwell upon the earth Revelation 3:10. That is the promise for us at this present time. 

    RWSWould it seem in view of verse 22 that Joseph is immediately recovered? 

    JTI would say so, and in view of the next chapter and of the end of the book. How beautifully he is seen all through! It says in verse 22, And I have given to thee one tract of land above thy brethren, which I took out of the hand of the Amorite with my sword and with my bow Genesis 48:22. Whatever that is, it is evidently a very precious thing that Jacob can speak about in his dying moments. It is a military matter, something that he did, and he had Joseph in his mind. 

    SMcCShould it not affect us now to think of what has been taken out of the hand of the enemy, the Amorite, as it were, and especially in regard to the service of God? 

    JTQuite so; it is what is being done at this very minute. The question is, Are we in it? It is a military matter now; Jacob is minded to speak about it at the close of his life, and he had Joseph in mind; Joseph is exalted in his mind, and he had one portion above the others. Jacob says, I have given to thee one tract of land above thy brethren, which I took out of the hand of the Amorite with my sword and with my bow. It is the time of the sword and the bow, so to speak, and of securing the things that belong to us. 
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    REPRESENTATION (JT 94)

    John 20: 21, 22; Genesis 48: 12 - 22; Genesis 49:1,2; Genesis 49:28

    I wish to speak this evening about representation. God intends to be represented, and I apprehend that the gospel of John has this specially in view. Coming in, as it does, at the end, it brings about life. It brings in conditions of life, for God is the living God, and therefore He must be represented by those, and by those only, who are living. So that in order to have the idea of representation, which is conveyed in the word image, we must have first the idea of likeness. It is said in the first chapter of Genesis that God created man in His image, but in the fifth chapter it is said: In the likeness of God made he him. This comes in, as you all remember, after the dark history recorded in the fourth chapter, a chapter full of disaster. It is a chapter in which, after the death of Abel, you look in vain until Seth appears for any person qualified to represent God. But on the birth of Seth, who himself became the father of Enos, we have the element of recovery, for in naming his son Enos, Seth indicated that he had light. He discerned that his son was born to die; that he was a failing mortal man as the name given indicates. And so it is said that men then began to call on the name of the Lord. The name of the Lord  what did that mean in those days? It meant what it means now, only that now we have it in a fuller way. It meant in those days that God had come in and met in grace the situation that Adam and Eve had created by their disobedience. God had come out and He had provided a covering, or clothing, and in the light of that Adam calls his wifes name Eve, meaning that she was the mother, not of all dying, but of all living. Light had come into his soul, obviously, and he saw that there should be a living line, so that as men began to call on the name of the Lord they would have in mind how He had come in for Adam, and for Eve. 

    And then, again, as Cain had slain Abel God had again spoken; He was concerned about mans life, if Cain were not. Perhaps human life has never been so cheap as it has been in our own time. In the eyes of Cain the life of a brother was of no value, but the life of Abel was of great value to God. Abel had light, and his light led him to worship God, to call upon God, to bring Him a suitable offering; and so God valued the light of Abel. The voice, He says, of thy brothers blood crieth unto me, Genesis 4: 10. And so it is that God values the life of a believer, the life of a brother. In that life there was indeed a representation of God, for God was represented in some sense in the offering of Abel. How precious was that blood! He says: The voice of thy brothers blood crieth unto me from the ground. And earlier, in speaking to Cain, He had said: If thou doest not well, sin [a sin-offering] lieth at the door. God had thus by Him the means of meeting even a Cain. Such was the grace of God, beloved friends, even expressed in those early days, and that grace all entered into the name upon which men began to call. Seth brought this about in the naming of his son; he brought in light, and it was as if he sounded out for all, that to be brought into the world after nature is to be born to die. 

    God had said to Adam: In the day that thou eatest thereof thou shalt surely die, Genesis 2: 17. Seth said, in effect: I own that; and so men called on the name of the Lord. It is indeed what the gospel announces at the present time, that death is passed upon all men, for that all have sinned. But the name of the Lord involves that God has found a means whereby men may live and not die, so that Enoch, who is said to be the seventh from Adam, lived. 

    He represents a spiritual development; a complete answer to Adams name given to Eve  for she was Enochs mother  and Enoch was not, we are told, for God took him. Before he was translated he had this testimony that he pleased God; he walked with God, not as a dying man surely, but as a living man, and so he was translated that he should not see death. He was the seventh you see, meaning a spiritual development. Adam had conveyed the light in calling his wifes name Eve, and that light developed through Seth, through whom men began to call on the name of the Lord. It had its fall issue in Enoch who had, before his translation, testimony that he pleased God. How restful was the recovery in such an issue as Enoch, the seventh from Adam; but, as I remarked, it was Adam as set up in the fifth chapter of Genesis  in which we have Adams history after men began to call on the name of the Lord. It is God taking the thing up again in the light of recovery, and so we have the history of Adam, not now the history of disaster but a history which culminated in what pleased God. Enoch pleased God; and so, beloved friends, in the first verse of the fifth chapter it is said that God created man in His likeness, not His image. We must have likeness now before we can have image, and I apprehend that Johns writings, particularly his gospel, are to bring in at the end of the dispensation the likeness of God in His people. It is also said of Adam that he begat a son in his own likeness, after his image, for Seth was in accord now with Adam, who had spoken about life in naming Eve. Seth named his son not in relation to life but in relation to death, for with Seth it is a question of death and life; with Adam it would be a question of life and death. These two things are true. In Christ it is life and death  In him was life  in the believer it is death and life; these two things run through Scripture. Of the Lord Jesus Christ, in the second verse of the gospel of John, in almost the second statement after His deity is stated, it is said: In him was life, showing how prominent the idea was from Johns point of view. We have in the Word become flesh life absolutely in a Man. It was there in Him from the very outset; it does not say that the Word became man. Johns gospel contemplates the incarnation in its completeness, from infancy onwards, that the Word became flesh and dwelt among us, and in that blessed One there was life. So that in Christ it is life and death, and in the believer it is death and life for it is life out of death. 

    Now, I have been saying all these things, beloved friends, having in view to show that God intends at the present time to have representation of Himself in His people in a living way; and in remarking on John 20 I would just refer for a moment to the opening verses. In these verses you will remember that Mary Magdalene brought tidings to the disciples about the grave  that it was empty. She ran, and then it says that the two disciples ran, and one of them outran the other. Now I mention that because of the tendency with us to haste, to fruitless haste. There is in Scripture fruitful haste, and there is fruitless haste. There are those who take up a thought and run, and after they have run they go to their own homes; they return to the natural. Now Mary Magdalene ran too but she did not return to her own home. It is right surely, when you see a divine thing, to go in for it with all your might, but it is not right, after having gone in for it apparently with zeal and zest, to return to your own home, to what is natural. You are saying, in going to your own home, that after all what seemed so precious to you did not prove to be so, and you misrepresent the truth. I see John and Peter in their own homes on that day, and I say: Why were you in such a hurry? I saw you running! They reply: Oh well, Mary Magdalene told us the grave was empty and we went to see. Yes, you went to see, and you saw something; what did you see? The grave was empty! Do an empty grave, the empty tomb of Jesus, and your homes agree? If His tomb is empty He is somewhere, why not keep up the pace  have you found Him? He is somewhere, and you will not find Him in your homes! Well, what can they say? Nothing! How many of us ran at the outset and we failed to find the Lord, and yet we knew the tomb was empty for we had been there. What about Mary Magdalene? She ran too! It was the running of her love, beloved friends, for she loved the Lord. After running she waited, and instead of going to her own home she remained without at the sepulchre weeping. In her heart she said: He is somewhere, and so she turned around and she sees one whom she supposes is the gardener. She says: If thou have borne him hence, tell me where thou hast laid him, and I will take him away, John 20: 15. She knew He was somewhere, and I want to say to everybody here tonight, if you have started on a good pace keep it up. It is a question of patience, and if you truly love Him you will find Him. As the bride, in the Canticles, sought earnestly after the bridegroom  where was he whom her soul loved  and in a little she found him  so with Mary Magdalene. You see she remained without and she found the Lord alive. She looked into the sepulchre and she saw two angels sitting, the one at the head, and the other at the feet, where the body of Jesus had lain. John and Peter missed that in their haste to go home, but there was light in that for Mary. She is now becoming spiritual, for angels (Luke says they were men) are apprehended only spiritually; they are spirits. Are they not, it says, all ministering spirits? Hebrews 1: 14. Becoming spiritual is progressive. And then she turns around; that is a spiritual touch. She turned away from the tomb and she saw Jesus, but she did not yet know Him. He says to her: Mary! Now, He is going to make a representative of her, she is to be a qualified representative and message bearer for Christ. And so He says: Touch me not; for I am not yet ascended to my Father, John 20: 17. He is bringing fight into her soul as to Himself, for He is going up. He is ascending, even to the Father, for, as you will observe, it is not here that He is going to the Father, as in chapter 13, but He is ascending to the Father. She is to understand what that means. And then it says she went to the disciples and told them these things. It does not say she ran now. Spiritual things, as presented in testimony, require deliberate and careful steps. She went to the disciples and told them these things. They would all have to sit and listen to a sister, a remarkable thing; not indeed that she should teach them, or preach to them, for such service is forbidden to sisters. However, although sisters may not preach or teach, they may speak, and they may make communications. Those who received the Holy Spirit on the day of Pentecost, the hundred and twenty, apparently all spoke, and there were a good many sisters among them including the Lords mother. We hear them speaking in our own tongues the great things of God, it says (Acts 2: 11), but then when it came to preaching Peter stood up with the eleven. Nevertheless, you see the disciples had to listen to Mary Magdalene, and I suppose it was one of the most precious occasions, for who, that loves the Lord Jesus, would not be touched as one came fresh from Him with a message conveying the greatest possible dignity as conferred upon them. She could tell them, Peter, John, James, Matthew, that He said, Go to my brethren. She could convey to them the sense she had of the message, for she told them these things. She was a representative of Christ, a sister. Let no sister assume that she has nothing to do. It is within your range to be a representative of Christ, to be a messenger for Him. 

    Well now, I have said all that chiefly because I wish to point out the danger of undue haste, especially in young people, catching up things and not going the whole way; not waiting patiently for the development of light that has come into ones own soul. So I come now for a moment to the passage I read, and the Lord puts things on a very high basis. He says: As my Father hath sent me, even so send I you. You will observe here there is no official title.. The person who has the greatest light is a woman, and those who are to represent the Lord, as He represented the Father, are not said to be apostles, but just disciples; but what kind of disciples are they? There are classes of disciples in Scripture. These are disciples who have light in their souls about their relation with Christ as His brethren. They belong to Him, and they are the brethren of a Man who is ascending into heaven, the Son of God; His Father is their Father, His God is their God. He has just spoken to them, shown them His hands and His side, and spoken peace to them. You say: is that all? No, not at all; all that is light and precious light, but light in itself is not enough, however great. We must have life. And so, having said these things, He breathed into them; a most intimate transaction, and He says: Receive the Holy Spirit. As if to say: You must have My Spirit if you are to represent Me, and you must be like Me before you can be My image. Likeness is in nature, and the image is consequent upon that. We are to be the representatives of Christ, as like Him in life and in nature, and in dignity too, for we are not anything less than brethren of Christ. 

    Now, having said all that about the passage in John, I want to show the confirmation of it in the Old Testament. I always find it effective to see confirmations, and amplifications indeed, of New Testament statements in the Old Testament. It is thus that we have things new and old combined. And so in Jacob you have a remarkable exemplification of the principle of representation in life. I understand that Jacob represents in the Old Testament a believer in the development of life. What marks one in whom God has begun a work, according to Johns gospel, is that he begins to disallow the flesh, and so Jacob in his infancy, we are told, took hold of Esau by the heel; that is, he was a supplanter of the man born after the flesh. And then again he wrestled with God and he prevailed. He is marked on the one hand by the endeavour to set aside the man born after the flesh, and on the other by energy with God. He prevailed over the angel, it says, and he wrestled in his strength; he wrestled with God. He is a representative thus of the believer in the energy of life. He would have blessing. He says: I will not let thee go except thou bless me, Genesis 32: 26. I do not know of anything finer than that in the way of energy. God respects it, so Jacob got the blessing, and he is now in a position, at the close of his life, to represent God, for we have to view Jacob as typifying the believer, and as also typifying the Lord Jesus Christ as representative of God. So, relatively, with every one of us as we come into the full development of life  in the possession of it consciously  we are qualified to represent God. I want to dwell on Jacob because it is a unique passage, and he was an old man come to the end of his time on earth. He was already sick, as it says, and Joseph came to him, and it says as Jacob heard of Josephs arrival that he strengthened himself and sat up. You see the energy of life as he is about to die naturally; he strengthened himself and he sat up. It does not say he was supported by anybody as an invalid would be, because the Spirit of God causes it to stand out, in its greatness, the energy of spiritual life, 

    so that in old age it remains in its lustre, as he sat up and strengthened himself. There was an inherent power in the old man, the power of life. But then I want to show that there was discernment, intelligence according to God. One of the greatest things, if we are to represent God, is to be intelligent. As John says in his epistle, and has given us an understanding. Who has done that? The Son of God, for the apostle writes, And we know that the Son of God has come, and has given us an understanding that we should know him that is true; and we are in him that is true, in his Son Jesus Christ. He is the true God and eternal life, 1 John 5: 20. And so Jacob corresponds, and as Joseph approaches him with Manasseh in his left hand opposite Jacobs right hand, and Ephraim in his right hand opposite Jacobs left hand, Israel although dimmed in his natural sight knew who was to be first. How often it is, dear brethren, we recognise the order of nature instead of the order of God and the Spirit. The first man Adam was made a living soul; the last Adam was made a quickening spirit. Howbeit that was not first which is spiritual, but that which is natural; and afterward that which is spiritual, 1 Corinthians 15: 45, 46. It is the afterward we have to bear in mind. The first man is of the earth, earthy: the second man is the Lord from heaven, 1 Corinthians 15: 47. And so Jacob, having light, guided his hands intelligently; he crossed them. Crossing the hands is a spiritual act; it is contrary to the order of nature, and what is spiritual is contrary to the order of nature. We have got to learn to do violence to the order of nature. If we are to represent God it must be that we do violence to that order, as God has done violence to it from the very outset. And so Jacob began as a babe to set aside man born after the flesh. He never gave up that principle, and now in his old age and about to die and in the energy of spiritual life, he sets aside the first man and establishes the second, and places Ephraim before Manasseh. Joseph said: Not so, my father. This brings out the excellence of developed life in Jacob. Although Joseph stands out as a model (this is the only instance, I think, in which he falls behind) he has to take second place, spiritually, 

    in the presence of his father. Although God had made him lord over all Egypt and a father to Pharaoh, he was not a father to Jacob; he could not be. He was father to Pharaoh but he could not bless Pharaoh. Jacob blessed Pharaoh; he was representative of God. He was marked by spiritual life. It is as thus developed in life that we have the father here, and the son Joseph takes his relative position. He says: Not so, my father but Jacob refused to listen. How well for many fathers if they refused as their sons seek to have it otherwise! The father represents God in the family and his word must stand; God will support him. Joseph was the best son in the family but his word dare not stand against his fathers. Jacob refuses, and how splendid is his position as he stands against the lord of all Egypt! It is an immense thing to be able to refuse. Jacob would not allow his great affection for Joseph to interfere with the mind of God. He says: I know it, my son; the father knew and the son did not. Jacob represented God in that act, as he guided his hands wittingly, putting the right one on the head of Ephraim and the other one on the head of Manasseh. 

    And so it is in this way that God would have representation at the present time. He would have likeness in life and nature, and He would have intelligence, and in this way you represent Him; there is to be the image of God. Jacob represents God in the energy of life. In chapter 49 you see Jacob has acquired the fathers place. To be a father pleases the heart of God, and father and son suggest the primary thought of God, the family. Israel calls his sons, and Joseph has to take his place with the others. He is lord of all Egypt and a father to Pharaoh, but, nevertheless, he is Jacobs son in the family and he takes his place there. Gather yourselves together, Jacob says, that I may tell you that which shall befall you in the last days. And again: Gather yourselves together, ... and hearken unto Israel your father. How fine it is that his name is changed: Jacob to Israel! and they are to hearken to Israel their father. He is going to address them now entirely in a spiritual way, laying aside all natural feeling; so he tells them what is to befall them and hides nothing. Their failures are all disclosed, 

    but, nevertheless, every tribe is blessed. These are the twelve tribes of Israel: and this is it that their father spake unto them, and blessed them; every one according to his blessing he blessed them. Jacob blessed them with intelligence, as a representative of God; he placed every tribe in its position according to the mind of God. And so, dear brethren, as we love the Lord and think of His people and constantly desire to help them and be of service to them, we have a model here in Jacob; you cast natural considerations aside entirely. You think of the saints only as in the mind of God, and you think of them only as according to the Spirit. You unfailingly point out their errors, but at the same time convey to them that every true child of God is blessed according to the perfect wisdom of God. 

    It is thus, I believe, that we can be of service to our brethren: on the one hand faithfully pointing out errors, and on the other impressing upon them as true believers that there is blessing for every one. That is Gods way, and thus we are Gods representatives. 
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    DEFINITENESS IN THE THINGS OF GOD (JT 96)

    1 Samuel 6: 7 - 15; Genesis 48:17 - 19; Luke 22: 7 - 12

    I had the simple desire in my mind to stress the thought of definiteness in the things of God; for the opposite is prevalent, even among those who seek to be here for the will of God. Indefiniteness makes for neutralisation, and neutralisation of the truth is well-nigh opposition. So the apostle James, in writing his epistle, speaks severely of persons who are doubting in their relationships with God, and says further, that A double-minded man is unstable in all his ways; there is no definiteness, whereas the word is full of definiteness, the Scriptures are full of exhortations to it. This leads me to select these three scriptures, the first presenting the idea in relation to instinct; the second, in relation to intelligence; and the third in relation to a definite end or objective, an enjoyment set before us as our eye looks straight on. You will remember how Moses in his beginnings looked this way and that way, so with us, certain circumstances become distracting; it may be fear of consequences, fear of causing ill-feeling in others, or it may be a state in us; but there is much of looking this way and that way, and not looking straight on. 

    Now the first feature I had in mind in relation to definiteness was instinct, and it is a most important one, because we may have knowledge, as the apostle Paul said of the Corinthians, but knowledge in itself without instinct will fail us. I am not deprecating knowledge, for it is said that the people of God are destroyed for lack of it, but instinct is properly before knowledge. Not exactly in the order of place, but in the order of emphasis as to what is properly initial, the two things run concurrently in us. You find instinct in a babe, though you can hardly say you find knowledge, because knowledge implies that I can give an account of a thing. I can give a reason why. Instinct does not go that far, but it acts with unfailing precision; and so the lower creatures are employed to symbolise instinct. It appears in a babe, as for instance in Jacob, who in his infancy took his brother by the heel  that was instinct; he could not have told you why at the time, but he could later. And so it is with the young believer, he does things from instinct which perhaps he could hardly explain, but he can explain them afterwards. So the lower creatures, the milch kine in this passage, are employed to symbolise the instinct that is needed for definiteness. It is an ability in you to discern spirits in persons, and to discern environment, by the presence of something of which perhaps you know little, but which is there. For instance, a young believer in an assembly in which the Lord Jesus is known and recognised, in which the Spirit is recognised, can feel something without the intelligence to expound it, but it is felt, and he is held by that feeling. Now as to these milch kine, there was a something very great there in the environment; the greatest thing on earth, symbolically, was there on the cart. I am not speaking of the incongruity of the cart, but of the ark upon it, there is no change in that  God was there! It was never less than the symbol of the glory and power of God. Think of being in such proximity to the ark! These kine were near it; they are not ordinary kine; and therefore they symbolise what I am speaking of  spiritual instinct. They were productive, they had calves, they were not sterile, and they had never come under the yoke. These are things that marked them. Whilst we are under a yoke, we are not likely to come under the influence of what is spiritually outwardly cohesive. There is nothing for the natural eye, no direct movement, for the ark is being carried, but if they were under a yoke, that would influence them, they would be governed by that, and would be incapable of these fine feelings and instincts. So that any young believer, or an old one, who is under a yoke, is hardly likely to have any sensibilities as to the ark. But the ark is moving in this very connection, it is moving in connection with a power that is free from the yoke, by a power that is governed by instinct. There is a challenge to every heart, dear brethren, as to whether I am under any kind of a yoke. It is very easy to slip under a yoke to which you may be obligated. God said to Israel, I have taken you out of Egypt. I have broken the bands of your yoke and made you to walk uprightly. There cannot be a walk according to God, until the bands are broken, whatever the yoke may be. There is a right yoke to be under, of course, the yoke of Jesus, but I am not speaking of that, nor is it alluded to here. Jehovah broke the bands of their yoke and made them to walk uprightly. It is a challenge, dear brethren, as to what it is I am obligated to. It may be to a brother, or a combination of brethren, but the yoke has to go if these sensibilities are to exist. 

    So these kine were milch kine, they were fruitful both in calves and milk, but they had never come under a yoke. They were, so to say, as God made them. Figuratively, a new order of things, it is what is of God, and would apply to those that are in the liberty of sonship, who have never come under the yoke. They have grown up in the holy light of the revelation of God in Christ as His sons. Now here they are tested, their calves are removed from them. This great powerful instinct, is it less potent than the instincts of nature? Is nature to dominate or this new thing? It is a new thing, it is altogether foreign to ordinary kine for it refers to what is of God. So that they move without direction, or driver, or guide. 

    They move on without any extraordinary pressure, without bit or bridle, without a goad, and they move on the highway. But look at the environment, beloved, the ark of God. How great it is to be in proximity to the ark of God! You may be quite unintelligent, but as truly free from the yoke, you discern somehow that there is a power there, and it directs. The needle points truly in that current, and the mariner understands the current. There is definiteness, there is an environment of power, and I am sensitive to it, affected by it, and I go straight on. These milch kine went straight on. They were not without feeling as to their calves, for surely God would not have us to disregard natural affection. He says that to be without natural affection shows ungodliness. They had natural affection, but this new thing was greater, something greater had come in. In Christ coming into this world, you have an influence, and in the gospels you see it spread out, so that as others came under His ministry they acted accordingly; the instructions He gave regulated them intelligently, but they were moving by instinct; that is a great feature in the gospels. The sense of the movement is from the ark, it was on the cart, and there they went, on and on, by the one high way; there is only the one highway, that current leads in one direction and we do not want to be out of that. It is a question of instinct, dear brethren, you may not understand all that is said, but you can say to the Lord, I do not know. It is a good thing to be able to say, I do not know. It is sure evidence of a learning attitude that we admit we do not know. Which of us can assume to say that we know everything? It is true that John says, We know. There are some things that we do know. We know that the Son of God is come, but I am not speaking of that, but of all the things that His presence introduces us to here. As one goes that way, an irresistible current leads in one direction; all that is of God is recognised in it. They lowed as they went. They felt the loss of their calves, but they went on to death. That is, while they recognised nature, the other instinct dominated them, and they went on to Beth-shemesh, to suffering and death. That is the current at the present time; it is towards death. We are going on to the coming of the Lord, to the glory, but it is by death; these went that way and they suffered. At the end of their journey, the cart came into the field of Joshua the Beth-shemeshite and stood there; that was the end. The Levites were there, there was no need any longer for the milch kine, the Levites take care of the ark. It is now no longer a question of instinct, one cannot be a Levite without intelligence. They know what to do, they break up the cart and use it, and they offer up the kine. A beautiful type, beloved, of definiteness by instinct, the instinct that is in us by the divine nature  in the youngest of us. The end is death, but a glorious death, for the thought merges in intelligence. It is by death, for there is no other way; that is what is implied, beloved, at the present time. It is the death of Jesus in this world, the whole current is in that direction. The book of Acts shows us clearly that it is by death, but then the glory is beyond. The intelligence that comes out of that, in the Levite, eventuates in the ark being taken in holy priestly intelligence, to the house that Solomon built. 

    Well, now, the thing is for us to have intelligence. What about the persons to whom you commit yourself? Christianity involves committal. The Lord Jesus Christ committed Himself in coming into this world, He undertook things, He committed Himself to a definite course. Let it be understood that in emptying Himself and taking upon Him a bondmans form it was not something imposed upon Him, it is His own act. He did it Himself. But in the bondmans form He committed Himself to God, and served in the bondmans form. So that we need not be afraid of committal. I read two verses in Genesis to illustrate the thought; there is a great deal more in the passage than I can speak of now, but I would stress the one thing, that Jacob knew the persons to whom he committed himself. You say, I commit myself to God, and to Christ, and to the Holy Spirit. Yes, that is right, you commit yourself thus in baptism. Baptism introduces us into the great realm of life indicated in the revelation; but then there is a committal to the saints, that is in the Lords supper. This committal involves fellowship and that involves persons; and surely it is important to be able to put our hands on the right persons; it is not one person here, but two. That is the principle; and one has to challenge oneself as to whether he has committed himself to the right persons, and to what principles he is committed. Is it on the principle of nature? Well, you say, I cannot get a better guide than Joseph. But the most reputable servant of God might fail us, even Paul might fail you. Joseph certainly is a wonderful type of Jesus, and a wonderful servant, too. The only blemish recorded is the one indicated here, but Joseph is governed by nature at this particular point, and many of us are committing ourselves to people on these principles, something in them that gives them precedence, something in the government of God that gives them prominence in ones mind. In Josephs mind, as he said, Manasseh was born first; it is the principle of the world, and he is affected by it here, great man though he was. It is a warning to us as to committing ourselves to persons who may have something in them by the government of God. If we follow instinct we will not go this way, our intelligence will be in keeping with our instinct. Not so, my father, these are Josephs words  a voice well known in Egypt for its authority. There was no voice in Egypt with such authority, next to Pharaoh, but it had no weight whatever with Jacob at this point. Jacob was spiritual and intelligent at the moment, and Joseph was unspiritual and unintelligent. A rebuke and a challenge to the most distinguished of Gods servants, and a warning to the saints. So Jacob says, I know it, my son. I believe it is important to know who the persons are and why you commit yourself to them, on what principles. Is it on the principle of nature and what nature would value? Nature offers a great variety of things, but the spiritual principle is to pass by the firstborn, Manasseh is passed by, and Ephraim is selected. Well, that is the point I have to make on that scripture, it is a challenge as to the people with whom we are walking, and on what principles we are there. 

    Now the next point is found in Luke 22, the idea of a guide; and it will help us greatly as to the second point I have made. This passage in Luke will help the saints of God who are seeking the way of God; for there is the way of God in this world, though we may be defective in it. Even Apollos was defective in it. He arrived at Ephesus, and he was mighty in the Scriptures. He was a man whose preaching would draw crowds today, I have no doubt, but he was defective. He only knew the baptism of John. But there was more to be known, and there is a great deal to be known now, in the way of fellowship, in the way of God, and we do not want to be ignorant. So Priscilla and Aquila brought Apollos to them. There was to be a personal touch. They were a beautiful pair, these two, the Holy Spirit delights to dwell upon them. They were in Corinth in the way of God. They were tent-makers, and Paul associated himself with them as another tent-maker; it is the way of God. That is the way of God in Corinth. Surely we would be reminded that the way of God is not connected with architecture, or with great cathedrals. To be obscure and in rejection, is the way of God in Corinth. So these two can show Apollos the way of God more exactly. We need to be exact when we come to the way of God. The way of God comes in in connection with Apollos, he was ignorant of the way of God in certain features, and Priscilla and Aquila take him to them, implying a personal touch and a link formed which would probably never be broken. 

    So this passage in Luke illustrates what I have in mind, it is entirely from the Lords initiative. Luke would make externals and order important, and show furnishings; for another important thing as to committal is whether the furnishings are right, whether the order is according to God. And so the Lord tells them, A man will meet you, carrying an earthen pitcher of water, he shall meet you. It is a divine provision in the ways of God. He is bearing a pitcher of water. They do not say anything, it is a question for the eye, they look straight on, that is the way he looks. And so as wending his way through Jerusalem, I keep my eye on him. It is not simply a bottle he is bearing, it is a pitcher. I apprehend that the water is to be for immediate use, ready to be poured out. It is a containing vessel, but one that can be used immediately. So that he typifies something I can have at once. It is all there ready for pouring out. If I am the most thirsty soul I need not wait, for it is ready. I look abroad in christendom today; the Lords supper may be taken once a month or even three months, but where this man goes you get refreshment at once. Now the point is that this man is going along definitely, his movements are definite; that is the idea of the ministry of the Spirit. There is a definite end in view, and I follow my eye, I am definite, I am thinking of nothing else. The Lord has told me to keep my eye on that man; he may turn a corner and I may miss him. I am speaking of the definiteness of the man; he was going to a certain place, a certain house, and he was going to enter by a certain entrance; so Luke tells us to enter where he enters. Luke is most definite in regard of instruction and public order. Some say, What does it matter whether the notices are given out at the end or at the beginning of the meeting? Well, that is just the fineness which the Spirit of God has pleasure in. The Lord says, Enter where he enters, keep your eye upon him, otherwise you will miss it; take notice, and enter where he enters. And so they follow him and they find the place where he enters. His objective was a place where the Master was respected. Oh, you say, I would love to get to a place like that  where the Lord Jesus is honoured. The Teacher says to thee, Where is the guestchamber?; it is actually My guest chamber; the Lord has rights there, that is the idea. That covers the position at the present time as to fellowship and as to definiteness. I arrive by keeping my eye on what the Lord directs, so that I find the spot where Christ is honoured, and where the furnishings are in keeping with Him. The large upper room. Who can take in the import of that word large? It is a day of small things, but there is great largeness spiritually. It is far more large and spiritual there than in the temple which is at Jerusalem, and so it is today, there is far more largeness in the place where you find Christ honoured, than in the largest cathedral. I should not be free to go into one. I should feel shrivelled up, but I come into the upper room direct by the will of God, and presently I find the Lord there Himself, placing Himself with His own. Is it not worth while being definite, dear brethren? I think you will admit the importance of being definite in these days. 
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    GROWING UP TO CHRIST IN ALL THINGS (AJG 6)

    Genesis 49:10; Ephesians 4:15,16

    H. D. Thomas The impressions, dear brethren, we shall take away from these gatherings will be many and varied but they will have one thing in common, for we have all been freshly impressed, not only with the greatness of what God has planned for His pleasure and the love that gave rise to it, but also with the preciousness of the One in whom these things have reached us. His personal place in the divine plan, and the closest possible link we are to have with Him, our Lord Jesus Christ, the Son of God. I suppose as reviewing the meetings it would be legitimate to recall the chord that was struck in our hearts, Behold the man! Behold your king! and I have in mind, dear brethren, to speak of Jesus personally, as the One who, according to divine design, is to fill a most remarkable place in the divine realm, not only in relation to the kingdom, but in relation to eternity. Not only does He fill that place because He is the only One who could fill it, but because it is part of the divine plan that God has designed to bring everything under the domination of one Man, for I apprehend that the kingdom is the settlement of everything in time to make way for the family conditions which will exist in eternity. With this in view, dear brethren, it is the greatest possible advantage to us to be made aware of what God has before Him to do. He knows the end from the beginning. We often have to wait for the unfolding of things, and it is well that we should learn how to wait, and there is that, of course, which is given sovereignly, for instance, to Paul - his knowledge of the mystery, it was not Peters knowledge, it was not anybody elses, it was his knowledge. This shows that God has a way of conveying His mind to someone fitted to minister it amongst the saints. On the other hand chapter 1 of Ephesians does not speak of Pauls knowledge of the mystery, but speaks of what has been made known to us. Who are the us? It is, may I say, dear brethren, ordinary Christian ground. That many saints do not apprehend it does not alter the fact that it is the divine mind for every one of the redeemed. So that Paul is speaking in chapter 1 of what God had before Him according to the good pleasure of his will, to the praise of the glory of his grace, wherein he has taken us into favour in the Beloved: in whom we have redemption through his blood, the forgiveness of offences, verse 6, 7. I may add, dear brethren, not according to our estimation of the need but, according to the riches of his grace; which he has caused to abound towards us in all wisdom and intelligence, having made known to us the mystery of his will. That is, dear brethren, He is going to head up all things in the Christ, in Him, in one blessed Man. I know very well the Spirit of God is involved too, and it is clear that the assembly has a very remarkable place in the plan, but, dear brethren, I believe it is well sometimes to get a clear view of Christ, for everything in the divine realm focuses for us in the manhood of Jesus. We know the Father in Him, I believe we become more acquainted with the Spirit as He serves us in glorifying Him, and to think, dear brethren, that divine love has given us a place with Him and in Him is beyond all human conception. As one has said, The love that gives with Christ a place, surpasses our poor feeble mind. Well, there it is, dear brethren. God is going to head up all things in the Christ, in Him, in whom we have obtained an inheritance. What a wonderful thing. It keeps us steady in the presence of the fluctuations of the dark days of the present time. Now there can be no doubt that we are in the last phase of the testimony. There is no prospect of things becoming better in outward conditions. I have said that before, I have proved it in my own affairs since then. We need to face the moment in the grace the Lord will afford in the power of the Spirit in simple dependence on a Fathers care to see us through what may be a most difficult time in the history of the testimony. In the midst of all the aims and claims of men, nations at such variance and the whole world being marked by a perturbation such as has hardly ever been known before, the saints are to anticipate the tranquillity of the kingdom by coming under the domination of Christ. 

    That is why, dear brethren, I referred first to Genesis for I have not at all in mind to outline what may be doctrinal, but as our brother remarked in his word last night, that what is practical may engage us and that, of course, brings us to the man who is speaking, Jacob. He represents here, in a certain way, a finished product. The Spirit of God has given us many chapters disclosing items of his history, his mistakes, his lessons, and of the unceasing grace that cared for him, and that grace is towards us. I believe one of the most remarkable things about Jacobs history is the way in which the faithfulness of God is exemplified in His dealings with him, faithfulness to a promise that He made right at the outset. He says, I will not leave thee until I have done what I have spoken to thee of, Genesis 28: 15. I have no doubt that came as a ray of light in many a dark moment. May I speak to you dear young people, for there are many here, I would like to say simply that what God has put His hand to secure in your soul, He will achieve. You will make the more progress the more you submit to Christ, but He will have His way in the end with every one of us. Indeed, 

    I would say that to us all. He has thoughts of blessing and He has put His hand to a great work. He has put His hand to secure likeness to Christ. Is He to be thwarted? Not at all. 

    And Jacob was on his death-bed. That he had learned his lesson is clearly seen in that he crossed his hands in blessing the sons of Joseph. We do not know when God communicated His mind to him specifically, but I would suggest, dear brethren, that he had learned in the experience of his soul that the first man was being passed over and that God is taking up the saints in relation to another Man and Oh, what light that is. He crossed his hands wittingly and he says I know, Genesis 48: 19. I do not think this is mere superiority which can be very obnoxious. I think it is the voice of experience, dear brethren, leading us to know experimentally that what God has in mind is to fill the scene with man after the order of Christ. 

    Now when it comes to Jacob blessing his own sons the sons of Jacob, with all that that implies but then Listen to Israel your father. Though retaining as long as his responsible history continued, a sense of the grace that met him as Jacob, he is not forgetting the dignity he had as being blessed of God and made a prince, and he is speaking in a fatherly way and to the brethren in company. We learn much, dear brethren, as we gather together. Some of us, of course, need as it were private tutorship because we are backward, and the Lord is not behind-hand in giving us that if necessary, but there is such a thing as gathering together. I believe this character of meeting has come to stay, not that this is the only type of gathering together, but it seems from our experience that God is signally blessing this character of meeting such as on this occasion. No doubt there needs to be much wisdom and we shall settle down to a convenient arrangement. We surely have been encouraged that divine support has been afforded during the present season together. And so the word is Gather yourselves together, so that each would learn from what was said to the other. There is no lesson any saint has to learn that I have not to learn. We sometimes make an attempt to interpret what the Lord may be saying to one another. I would suggest, dear brethren, that it is far better to let the Lord do His own interpreting. He moves with divine accuracy and power so that whatever occurs to anyone else I can take it to myself. This will save us from being critical and pointing the finger, for how readily we do that. 

    What is in mind now is that Jacob does not mince matters. He passes over his first three sons with a remarkable rapidity, for if my understanding of the chapter is correct, the two main types of Christ in the chapter are Judah and Joseph, with Benjamin, of course, linked with Judah, but Judah and Joseph. Judah stands for the establishment of the kingdom and Joseph stands for the establishment of what belongs to the family circle that is going into eternity. So you get the bounds of the everlasting hills. It is figurative language, and it goes beyond the bounds of the time scene. In this chapter we can see what it meant for Jacob to have witnessed what had occurred in his first three sons. He speaks of Reuben as to what he was. Thou art my firstborn, My might, and the first-fruits of my vigour: Excellency of dignity, and excellency of strength. But it is of no value in the divine realm because it is all of the flesh and there is written over these first three sons, The flesh profits nothing. Paul learned it, That in me, that is, in my flesh, good does not dwell, Romans 7: 18. We repeat these things, dear brethren, but what hopes we have at times and how we need to be disciplined out of them, for God has taken us up not in regard to what we are in the flesh, but what we are as linked with Christ. Our very standing in the divine realm is in Christ above for He has been delivered for our offences and has been raised for our justification, Romans 4: 25. And nothing can be added to that. I believe, dear brethren, we are to learn how to enjoy the standing God has given us in Christ, so that the blessed Spirit may occupy us with the One in whom we are before God, and work out His features, so that there is a corresponding answer practically in the saints. 

    Well now, Reuben is dismissed, Simeon and Levi also. Their deflections are very different, but the result is the same, features of the man that can never please God, and now we come to Judah. I believe the whole thing, dear brethren, is unintelligible unless we keep our eye on Christ. Judah means praise, and Christ is to be praised. He certainly is. But He is going to secure praise and He is going to dominate in this scene until praise is extant throughout the whole scene. Let everything that hath breath praise Jah, Hallelujah! Psalm 150: 6. That will be the result of the kingdom, and so I want to speak now, dear brethren, of what is established in that blessed Man, for behind the rule of the kingdom are all the feelings of the Man. I speak to the young people again, do not allow the thought in your mind that God is arbitrary. He is inviting us all to come under the sway of Christ. Well, dear brethren, He is the Lion of the tribe of Judah, the One who has accomplished redemption. One is thankful to God for the way in which redemption has come back to the fore in ministry in our day, to help our apprehension of the love that lay behind it, ever beyond human ken, something that leaves us with a sense of wonderment and yet the basis of everything and how complete it is. I would remark in passing that in Scripture redemption is always presented as a complete thing. There may be progression in our souls as we come under the power of it; as we yield to the claims of love divine, but oh, dear brethren, redemption in Scripture is always complete because it is the work of Christ. How complete it is is shown in this reference Judah is a young lion; From the prey, my son, thou art gone up. He stoopeth. Oh, dear brethren, what a stoop! I know this is only figurative, but what a stoop it was. From Godheads fullest glory, down to Calvarys depth of woe! We become accustomed to these things, but the Spirit of God has a way of affecting us. He layeth himself down as a lion. Not only did He lay in death; I think all our hearts were touched with a fresh impression today as to the place where the body of Jesus had lain, as though even in death itself He retained the initiative. But I believe the reference here is the complete restfulness that marks Christ, all the work having been done. Who will rouse him up? He has grappled with the foe. He has come out into the arena, may I say, on behalf of God, and He has completed the work. We are to know it and touch the glory of it, It is finished, it is a testimony of the basis on which the kingdom is established, on the ground that Christ has glorified God in the very place of sin and He is now at His right hand. 

    And so The sceptre will not depart from Judah. God has designed it, Nor the lawgiver from between his feet, Until Shiloh come, And to him will be the obedience of peoples. Now it is clear that as we become obedient in the kingdom we get withdrawn from the world. There really is nothing more important that our position in this wicked world should be defined by allegiance to Christ, not merely by our coming into the kingdom as the subjects of blessing, but as entering the sphere the Spirit is available to open up all that God has in mind in redemption, for redemption really has in view that God has His portion and that we are blessed. Oh, 

    how we are blessed! We are blessed beyond human expression and indeed Paul says In whom we have redemption, Ephesians 1: 7. There is not the slightest doubt that the Scriptures show that redemption was effected for God and we are the blessed objects of His love that benefit from it. And so to Him, to this one blessed Man shall be the gathering of the people. It may be rendered obedience, but from the practical point of view there is not much difference, for if I am in obedience to Christ, as Paul could say, Legitimately subject to Christ, (1 Corinthians 9: 21), it is the way out of the domination of the flesh. It is the way out, dear brethren, of the rule of the world. It is the entrance into the sphere of things where only one will obtains and that is the will of God. The One who is on the throne, dear brethren, has for ever glorified the principle of obedience by going into death. He is not placing something upon us arbitrarily. He is setting out the glory of it and He is now in the place of command. He is a personal friend to every subject of His kingdom. And so A king shall reign in righteousness, and princes shall rule in judgment. And a man shall be as a hiding place from the wind, and a covert from the storm, Isaiah 32: 1, 2. I say, dear brethren, one of the effects of these meetings is to be better acquainted with Christ, holy resolves in spiritual power to remain under His sway. Think of the sceptre, think of the lawgiver. Think of what will be demonstrated, dear brethren, in a quickly coming day in the very place where all the confusion is seen now and then think of what is established in Christ on high and the blessed Spirit here, so that Shiloh comes to us now. It is really more than peace, it is a stronger word. It really means tranquillity, something, dear brethren, that may keep us steady amidst all the surging waves of the sea. Things happen circumstantially, and nationally and in gatherings, in households and in the widest sphere of this worlds politics, but I believe it will always be found that those who are under the domination of Jesus, the obedient One, will find there is a tranquillity of soul that nothing upsets. The kingdom is established not only by Christ on high, but the Spirit down here, so there is moral correspondence in the saints down here to what is above. In the kingdom chapter in the New Testament, chapter 14 of Romans, it says The kingdom of God is not eating and drinking, but righteousness, and peace, and joy in the Holy Spirit, verse 17. It would seem that righteousness, peace and joy are all connected with the Spirit. Righteousness has been secured by Christ on the cross, and God has declared His righteousness, because man had not any, and we have Christ as our righteousness, but as having the Spirit in the kingdom we are to be marked practically by the very thing that is conferred upon us in grace. No person in the good of this would want to touch anything unrighteous, for we are to be maintained under the sway of Christ and in the power of the Spirit. Truth in the inward parts is the thing that must touch us all and as we know, the work of righteousness is peace. Happy is the man who condemns not himself in that which he allows, and sometimes there is much unsettlement because of contact with things that are not of God. If I learn to move in the first principle of the kingdom, that is righteousness, I shall learn what peace is, and certainly what joy is. The Spirit of God being here, a divine Person indeed, there is a power which is of God, to effect these things and the result is there is something which is invulnerable. I believe unless we touch these things, in the kingdom what properly belongs to the assembly and the body of Christ will hardly be known by us, for the way into the assembly as far as soul history is concerned must be through the kingdom. In Matthews gospel, the gospel of the assembly we have so much stress on the kingdom. Nearly all these parables are connected with the kingdom and a great many things that guide us in assembly procedure are linked also with the kingdom of the heavens which shows, in the enjoyment of our spiritual privileges what is moral must run alongside. 

    Well now, the result of Romans 14 is that we have the same regard for one another, we are like-minded one toward another, according to Christ Jesus, Romans 15: 5. Oh, how different from what has been introduced by the enemy into this world. They level everything down; God levels everything up. He grants all His saints a divinely given status which enables us to be like-minded to one another. How much status weighs with us, money or ability or what-not. The kingdom helps all this to find its own level, but it is in view That we may with one accord, with one mouth, glorify the God and Father of our Lord Jesus Christ, Romans 15: 6. That is, I apprehend, dear brethren, the result of coming into the kingdom and being set together under the sway of Christ on high and under the guidance of the Spirit down below. The Spirit of God delights to take the features of that Man and cause us to admire them and then works them out practically in our souls. If we stand true, dear brethren, to what God is operating in our souls, we shall do well. May I again call your attention to the quotation already before us, Overcoming is secured by not surrendering. It is a question of standing firm. We may at times be confronted with the powerlessness of the flesh but we have not been taken up in regard to what we are in ourselves, but in regard to Christ, for He is above and the Spirit of God down here, giving divine power in the soul that is commensurate with the truth itself. And I would like to say again, Behold your king! 

    Now for a moment to speak of another side of the truth, for we should pay perhaps more attention than we have done to the fact that the saints are the body of Christ. I feel I need help, dear brethren, to express what is in mind. The body is a complete idea. There is nothing sectional in it. It has different parts and they have different functions, but the figure used in the first epistle to the Corinthians, chapter 12, using the human body as a figure, would show that all are necessary. There is perhaps somewhat of a tendency to vest practically everything in those that are prominent and if we do that it has the result that those we speak of as the rank and file become more or less nonentities and that is not the divine thought at all. That which derives from Christ, dear brethren, the whole of it, may I say, is of paramount importance and all is to be available for the functioning according to the divine pleasure. It has often been remarked that the gifts as mentioned in the first part of the chapter are with a view to something, for the perfecting of the saints with a view to the work of the ministry, with a view to the edifying of the body of Christ, Ephesians 4: 2. So that those who minister should always have all the saints in view. I know we have to work things out practically with those who are available, but let us not become sectarian in our outlook, Until we all arrive at the unity of the faith and of the knowledge of the Son of God, at the full grown man, at the measure of the stature of the fulness of the Christ, Ephesians 4: 13. It is in contrast here to an infantile condition affected by any wind that blows. So now Paul brings in the antidote and that is to hold the truth in love and to hold it in relation to all the saints, and to Grow up to him in all things, who is the head, the Christ. Now I have in mind to suggest, dear brethren, that we might be a little more concerned as to the truth of the body. That truth, though not local in itself, of course, is worked out locally. There is a tendency for meetings to grow round individuals and for things to depend upon those with ability, and whilst to a certain point this is right, taken beyond that point it can interfere with what the scripture speaks of here. The whole body, fitted together, and connected by every joint of supply, according to the working in its measure of each one part. Well now, dear brethren, in its measure. I may have to be content with a small measure and in the presence of some I may be made to feel that my measure is small, but I am not to be discouraged, but to learn how to grow up to Christ, to learn to derive from Him in the power of the Spirit what is necessary for me to fill my part. It may be that my measure will increase, but measure is not the aim, Christ is the aim. In the Scriptures you will find in several cases persons that are prominent and well known, named, but alongside them are persons that are not named, and yet fill a very happy part in the position. The desire for prominence, dear brethren, is a very great snare. That some have to have it is in the ways of God, and God generally gives discipline to keep balance, but when it becomes an aim, it is a snare, always. Now, to illustrate what I have just said, you remember that in Luke 8 we are told that the Lord went through the country city by city and village by village, preaching and announcing the glad tidings of the kingdom of God; and the twelve were with him, we know who they were; and certain women, some of whom are named, among whom was the wife of Chuza, Herods steward and Mary who was called Magdalene, but the Scripture also adds many others. They are not named. We know nothing of them. We do not know whether they were young or old, rich or poor, but they were in that company, content with an unnamed position, to fill a part which must have been peculiarly acceptable to Christ. Indeed for the encouragement of the sisters, Paul speaks in Philippians of some as requiring help, who had been fellow labourers with him in the glad tidings, and the them is in the feminine. The Authorised Version states those women. They were not mentioned by name. Their names were written in the book of life as though they were content with that. I believe it is the spirit of service without the place that service gives being an aim. So, if I speak of Paul, he was going to send Titus with the bounty of the saints. Well, Titus is the well-known brother. He is an apostles delegate. He had an epistle written to him. You may say he has a world-wide name, but there are two others sent with him and they are both unnamed. There is room for us, dear brethren, every one of us, to fill our part. So Paul says, We have sent with him the brother whose praise is in the glad tidings through all the assemblies, 2 Corinthians 8: 18. Some will say that that was Luke, and possibly it was, but he is unnamed. And we have sent with them our brother whom we have often proved to be of diligent zeal in many things, and now more diligently zealous through the great confidence he has as to you, 2 Corinthians 8: 22. What a commendation! We do not know how his zeal showed itself. He had learned to function as growing up to Christ, According to the working in its measure of each one part. Well, now there is much to be said about growth, but I am not going to enlarge much upon it, except just leave an impression that Christ is the object and we are to grow up to Him in all things. There is growing, may I say, morally. It is perfectly true that we cannot by taking thought add to our growth one cubit (Matthew 6: 27), but it is also clear that we are exhorted to grow in grace and in the knowledge of our Lord and Saviour Jesus Christ. That stands over against the error of the wicked, and falling away from our own steadfastness, and it is up to us, so to speak. That is what Peter would suggest. And then there is full growth and what belongs to full growth, full-grown men, who, on account of habit, have their senses exercised for distinguishing both good and evil, Hebrews 5: 14. He is not taken unawares by reason of something that is spiritually false, but he intuitively knows whether the thing is of God or not. Then, of course, there is the growing by the true knowledge of God, but here it is growing in holding the truth in love and growing up to Him in all things. It is the only way, dear brethren. Oh, how frail our minds are. However, a person formed in love has got the power to enjoy things. Love is the thing which is going to fill eternity and has a great power now. 

    We are not to merely acquire knowledge in a mental way, but to hold the truth in love, the truth as to God, the way He has come out and what He has before Him to secure, and thus find ourselves in an august company that is necessary to God Himself. This is something beyond all human thought, and the way we fill our part in it as growing up to him in all things, who is the head, the Christ. We are to grow in appreciation of Christ, and the more we give place to the blessed Spirit by whom we are baptised into one body the greater He will make Christ to us. We feel He delights in holding us together, united in the appreciation of the One who is the Head, and I believe, dear brethren, this is a prelude to eternity, not the kingdom side of things at all, not the solving of moral issues, but the self building up of the body in love. It is a substantial thing that comes about, at the present time, but is so suitable to eternity that God will transplant it. 

    That is what was in mind. We have had a time in these meetings that is capable of being very much blessed of the Lord and I trust that it may have the effect of attaching our hearts more and more to the One who is designed to fill the central place in the universe. One is thinking, dear brethren, of Pauls prayer in chapter 3, That the Christ may dwell through faith, in your hearts, being rooted and founded in love, Ephesians 3: 17. 

    We have had a touch this very day of what the presence of the Spirit amongst us does. We cannot leave out faith or lessen its importance, for through faith we apprehend what God has before Him, the assembly as linked with Christ, the saints and their association with Him, but these things are enjoyed only by the Spirit. We look forward to the world to come with all its blessings in the place which has been the scene of such disaster, but more than this, we anticipate eternity. The blessed One whom we know and through whom we have such a marvellous place, is the centre of the divine realm - Gods beloved Son. We are thus drawn into the very centre of all that God has before Him for His pleasure and the nearer we keep to Christ, dear brethren, the more scope the Spirit has to enlarge our souls in the blessedness of it all now. 

    May the Lord bless the word for His Names sake. 
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    GENESIS 49 TO 50 (CAC 1)

    Genesis 49; Genesis 50

    In this remarkable prophetic utterance we get a comprehensive view of what has come out, and what will yet come out, in the history of the sons of Jacob. And their history is really that of man, whether looked at as he is naturally, or as regards the different features that come out in him after the intervention of God in Christ. For we get that intervention prophetically in this chapter, particularly in connection with Judah and Joseph, and in Benjamin we see a type of the power in which Christ will finally deal with all His enemies. Mosess blessing in Deuteronomy 32 is more on the line of purpose; but here it is lessons learned experimentally in the history of the people. It is more on the moral line in connection with Gods ways. 

    It might be helpful at the outset to see that the chapter is divided into four parts, and that there are three tribes in each part. In Reuben, Simeon and Levi we get the natural condition of man; it came out in the sons of Jacob, but it is really the natural condition of man. In Zebulun, Issachar and Dan we see the influences that lead to departure even after God has brought in blessing. Then in Gad, Asher and Naphtali we see the power and effect of Gods salvation as waited for and known by faith when mans state is truly discerned, and also when it is seen how man falls under perverting influences even after Christ is brought in. The remaining three tribes  that is, Judah, Joseph, and Benjamin  speak of Christ in different ways. The chapter is thus divided very distinctly into four parts, and it contains a great deal of important instruction. 

    We get first the natural state of man; corruption in Reuben, and violence in Simeon and Levi. Unstable is really impetuous; man is carried away by the power of his desires and lusts; he is unrestrained by the will of God. And when anything crosses his will or pride he becomes violent. In the case of Simeon and Levi there was ground for indignation; but they acted in the pride and violence of nature, and not at all in Gods fear. Such a course brings judgment on nations as well as individuals, as we may see in Amos 1 and 2. This utterance is called a blessing in chapter 49: 28, and to have mans true state exposed, and the influences which divert him from God, is in the nature of blessing, because it prepares the way for blessing. Repentance is a blessing, though it may be said to be a negative one. The fact is that divine light was shed by Jacobs utterances on their whole history if they would only have taken heed to it. 

    Judah comes in as Gods intervention in victorious power on mans behalf. He is introduced as the subject of praise; a marked contrast to the three previous tribes; they had to be denounced, but Judah comes in as the subject of praise. What marks him is victorious power over all His enemies, and the place of praise and pre-eminence with his brethren. We cannot but see in this the One who is the Lion of the tribe of Judah  victorious, spoiling principalities and authorities, and found in unchallenged supremacy. David is the type of Christ in this character, securing praise and pre-eminence by His victories; having slain His ten thousands. Every power that would have challenged Gods right to bless His people has been met by the true David and overthrown. Now His hand is on the neck of His enemies, and kingly power is vested in Him that can bring in the fulness of millennial blessing. Every power adverse to mans blessing has been dealt with by the Lion of the tribe of Judah. Now the sceptre is in His hand; He is made Lord and Christ; He is crowned with glory and honour. Shiloh is the Prince of peace  the true Solomon  and He becomes the gathering centre of obedient peoples. 

    The law-giver is brought in because it is most important to come under obedience. Speaking of Shiloh the New Translation reads, To him will be the obedience of peoples. Every one must own His authority; we see lordship in Judah founded on the fact that He has obtained complete victory. God has intervened in power so that blessing may be available for men. The Lord gets His place with us when we see how wonderfully and mightily He has acted on our behalf. 

    Verses 11 and 12 look on to the introduction of millennial blessing. There will be abundance of wine then; it is a contrast to John 2, where the wine was deficient. Here there is no deficiency; there is great abundance; it suggests fulness of divine joy. Judah is Christ in victory, and in kingly power to dispense blessing and to bring in fulness of joy. Though the millennium has not yet come, fulness of blessing and joy is available. In the Psalms that anticipate the millennium there are many expressions of joy and praise. But the joy of the kingdom is open to us now in a spiritual way; fulness of joy has been brought in. John says, These things write we to you that your joy may be full. The thought of this raises an exercise as to why all the people of God are not in it. If God has intervened in such a marvellous way by the true Judah for the blessing of men, and for the introduction of divine joy, why are not all those who own Judah in it? The next three tribes supply the answer. It is because we let what is of the world come in. 

    Zebulun gets into touch with the world in connection with commerce, for Sidon is a figure of the world of commerce. Most of us have to do with commerce in some way, but let us beware lest our hearts become a haven for ships. Getting unduly occupied with matters connected with business and money-making has often proved to be a step towards spiritual decline; it has often resulted in saints getting into moral contact with the world. I suppose many are thus hindered; what people call getting on very often really means going back. One has heard of people giving up spiritual privileges for the sake of a little money. It is a serious exercise for every one of us. Are we just here to be in the path of Gods will, or are we seeking some advantage of a worldly nature for ourselves? Is there a touching Sidon somewhere? 

    The question is, what is the heart set for? The true exercise of every saint is to be here for the will of God; not to do well, as men speak, in this world. If one is here for the will of God one would allow ones path to be shaped by that will. It is said of David that he ministered to the will of God in his generation. That is the true business and dignity of a saint. If it is the will of God that one should increase in this worlds goods it is all right; God is pleased to so order it that some of His saints should have the means to minister to their needy brethren. The question is, Do we harbour the world in our hearts because of the gain we can get out of it? If a saint gets on to that line he is practically on the same line as the world, so his border goes down to Sidon very quickly. But when Gods salvation comes in it sets His people free from all that. 

    Then the next downward step is seen in Issachar. Issachar is a bony ass, crouching down between two hurdles. And he saw the rest that it was good, and the land that it was pleasant; and he bowed his shoulder to bear, and was a tributary servant. Issachar is an ass in a very different position from the ass in verse 11. Instead of being in blessing and joy and well nourished, he is bony and in bondage. And what has brought him into that condition? The desire to have an easy time, and to get along comfortably with the world. But in order to do so he has to sacrifice his liberty as a servant of God, and he comes into bondage to the world. If you try to please God and man you only get into bondage; you will find yourself between two hurdles. You cannot secure selfish ease and retain spiritual liberty; many a believer is penned in by the desire to get on comfortably with people, and falls under complete bondage as a servant; he is afraid to speak to people about Christ. If I yet pleased men, I should not be the servant of Christ, says Paul. 

    When Gods salvation comes in for us we have liberty. Naphtali is a hind let loose. If you find yourself in bondage, and get to God about it, you will break through in the power of His salvation and be free. I suppose we all know how easy it is to fall under bondage; but we ought to seek to keep ourselves free to speak of Christ. The longer we go on with people on their line the more difficult it is to open our mouths for Christ. 

    One downward step leads to another. There is first in Zebulun the desire for worldly gain; then, in Issachar, the desire to have a restful and comfortable time here; and then Dan becomes a serpent on the way. That he will judge his people is, I suppose, the place he ought to have; and he will eventually get a place in the land. He is the first to get his allotted portion in Ezekiel 48, but that is after Jehovahs salvation has come in for him. Before that he has a sad history; Dan was the first tribe to definitely set up idolatry. They stole Micahs graven image, and all the paraphernalia connected with idolatry, and took Mosess grandson and made him their priest. They took, as a tribe, the lead in apostasy. The course of decline, if pursued, leads to one becoming adverse to what is of God. It leads in the direction of apostasy. It is very solemn to start on a line of departure, for we do not know where we may get to. Many who were once breaking bread are now in the world, and seem to have thrown off every divine restraint, and one trembles to think what the end may be. It is well to take warning at the first symptoms of decline, and turn to God for His salvation; thank God, that salvation is available for every one of us! May we ever have consciences sensitive to the first indications of decline and departure, and souls quick to turn to God for His salvation! 

    When Dan is seen as an adversary and an apostate Jacob says, I wait for thy salvation, O Jehovah. He realises the hopelessness of everything on the line of what man is in himself, and that if there is to be a result for God it must be by the coming in of Gods salvation. Verse 18 is the turning point of the chapter. Down to that point there is nothing seen on mans side but failure, whether it be the state of the natural man, or the various features of departure which mark the people of God when they fall under the influence of the world. If anything is preserved or restored it must be in the power of Gods salvation. The result of Jehovahs salvation being waited for is that there is power to overcome, and satisfaction, and liberty, as seen in Gad, Asher, and Naphtali. 

    Zebulun and Issachar had been overcome, and the enemy had made a strong assault upon Gad  Troops will rush upon him  but what marks him is that he overcomes at the last. Jehovahs salvation makes him an overcomer. How many saints in Scripture have had this experience! Jacob, David, Peter, Mark are examples of men who exposed their own weakness under the assaults of the enemy, but who got Gods salvation, and ended as overcomers. Each of them ended well. One would like to finish as an overcomer, for such get a good portion. That comes out in Asher and Naphtali. Out of Asher his bread shall be fat, and he will give royal dainties. Naphtali is a hind let loose; he giveth goodly words. The overcomer is in satisfaction and liberty, and he can minister to others. All this is in marked contrast to the leanness and bondage which characterise Issachar the bony ass. Asher is happy, and is well nourished on good food, and has good things to spare for others; he yields royal dainties. It is a mark of Gods house that those who are there have bread enough and to spare. Then Naphtali is in perfect liberty, there is nothing to restrain his movements, and he, too, can minister to others. This shows that the one who overcomes in the power of Gods salvation is not only benefited himself, but he becomes a source of blessing to others. 

    These things are of special interest if we think of them as necessary to set the heart free for an expanded view of Christ. It seems to me that the result of these things is great enlargement in the apprehension and appreciation of Christ; that is, such an apprehension of Him as we see typically in Joseph. Joseph sets forth Christ in a very enlarged and extended character of blessing. He is a fruitful bough by a well whose branches shoot over the wall, and illimitable blessings are on His head. Souls in the good of Gods salvation get delivered from all the elements that hinder the apprehension of Christ. It is a great thing to be so practically free from the influences of the world, and the principles that work in the flesh, that we can expand in the knowledge of Christ. A man whose border touches Sidon, or is between two hurdles, cannot expand. 

    It has been noticed that in the last four assemblies in Revelation 2 and 3 the words he that hath an ear come after the promise to the overcomer, implying that only the overcomer would have an ear. A ministry of Christ requires a spiritual state to appreciate and receive it. We see this in the first and second epistles to the Corinthians. Pauls heart was full of the illimitable blessings in Christ, but he had been straitened by the carnal state of the Corinthians. But in the second epistle he could say, Our mouth is opened to you, our heart is expanded ... let your heart also expand itself, 2 Corinthians 6: 11 - 13. Self-judgment having come in, there was room now for expansion. 

    The blessing of Joseph shows the great expansion that has come in through Christ taking His place of Nazariteship at the right hand of God. When here He was under limitations, but now He has gone out of them all. His fruit goes far beyond the bounds of Israel. He is the Source of fruit for God amongst the Gentiles in the power of the Spirit whilst hated and rejected and separated from His brethren. Every blessing is upon His head. It is thus we know Him in heaven now, and His branches run over the wall in blessing to the Gentile. 

    In verses 25 and 26 we see blessing that goes beyond all limits, and surpasses all that had gone before. The blessings of my ancestors refers to the promises to Abraham and Isaac. They are all Yea and Amen in Christ, but blessings have come to light in Him now as the risen and ascended heavenly One which did not come into the view of those promises at all. That saints should be heavenly ones, and in sonship of a heavenly order, and have all spiritual blessings in the heavenlies in Christ, did not indeed come out in Old Testament promises at all. All this is, as it were, heaped upon the head of Christ as the One separated from Israel. He has got peculiar enlargement as glorified at the right hand of God. And the assembly participates in all that He is and has in that heavenly position. It is in reference to His position there that He says, I sanctify myself for them, that they also may be sanctified by truth, John 17: 19. 

    The blessings stretch out to the bounds of the everlasting hills, It suggests an unlimited expansion of blessing connected with Christ as risen and glorified  the One separated from His brethren. He has been here, and has been hated; the archers have provoked him, and shot at, and hated him. But the fact that He has been refused here has freed Him from every limitation; He has gone to the right hand of God, and His branches run over the wall. The expansion of blessing is so great that it requires the Gentiles to take it in. The Jews were not really enough to fill Gods house; the Gentiles must come in, or there would be empty places. 

    In John 4 we see the branches running over the wall to the Samaritans, and the woman and others partook of His fruit, and, we may say, became His fruit. For the fruitful bough not only yielded fruit for men but for God. He speaks in John 4 of the Father seeking worshippers; there was to be something very precious for the Father, and outside limitations. This mountain and Jerusalem were limited spheres, but what the Lord spoke of was outside limitations; it was worship in spirit and in truth. In spirit is according to what God is essentially  He is a spirit; and in truth is according to the revelation of Himself in His Son. When we come to that we are outside limitations. We are in presence of God revealed in infinite love, and there we can only be worshippers. That fruitful bough has brought forth fruit delightful to the Fathers heart. Man in the flesh has disappeared sacrificially in the lifting up of the Son of man, and men in the Spirit become worshippers as set in the light of God revealed in His beloved Son. 

    John 4 of course anticipates the Spirits day, and I have thought that we see the branches running over the wall in Colossians, and indeed in Pauls ministry altogether, for his ministry had in view fruit for God among the Gentiles, He speaks of the mystery as Christ in you  Gentiles  the hope of glory; and of the blessed features of Christ coming out in Gentile saints; it is the branches running over the wall, and being fruitful there. 

    To be in the good of these things we have to accept His rejection. The Scripture before us leads us to see that the One who was delightful to the Father was hated by men, and has no place in mans world. He brought forth in His own Person every kind of acceptable fruit for the Father, but the archers ... shot at, and hated him. But He was strengthened and succoured by the hands of the Mighty One of Jacob. The strength of perfect dependence was His  the hands of the mighty One laid upon Him. The figure used is of a person holding a bow, but the hands of another are put upon his to strengthen them; just as a strong man might put his hands on the hands of a little child and so strengthen them that they might do what was only possible for the mans strength to do. When Christ was here we may say with all reverence there was a blessed Man in this world on whom God could put His hands. Isaiah 49: 8 shows us the wonderful place that Christ was in as Man here. His strength was in dependence; He cried to God, and God answered Him in a time of acceptance. He says, In an acceptable time have I heard thee, and in a day of salvation have I helped thee. Then it is very wonderful to see in 2 Corinthians 6: 2 that the saints are put in the same place, to be heard, strengthened, and helped even as Christ was. It is their privilege also to be strengthened by the hands of the mighty One of Jacob. The saints have His place in the world; Ye are not of the world ... therefore the world hateth you; but they have also His place of strength in being heard and helped by God. 

    The stone of Israel is spoken of in a beautiful parenthesis to show that the mighty One of Jacob is the Source of everything. He provides the Shepherd to care for His people, who is also the stone of Israel on whom everything will rest in the kingdom. The thoughts of stability and ornament are connected with a stone. Stability marks the stone laid in Zion for a foundation (Isaiah 28), and Zechariah speaks of a stone with seven eyes upon it  possibly referring to the seven-fold qualification for government seen in Isaiah 11: 2. He is the Head of the corner as well as the foundation (Psalm 118: 22). But He has been first rejected by the builders. 

    A vast expanse of blessing is suggested here (verse 25). With blessings of heaven from above, with blessings of the deep that lieth under. With blessings of the breast and of the womb. The blessings of thy father surpass the blessings of my ancestors, unto the bounds of the everlasting hills; they shall be on the head of Joseph, and on the crown of the head of him that was separated from his brethren. Everything is seen gathered up on Josephs head. It is said of Christ in resurrection  the One who has length of days for ever and ever  For thou hast made him to be blessings for ever; thou hast filled him with joy by thy countenance (Psalm 21: 4 - 6). God has blessed Him for ever (Psalm 45: 2). He is enlarged in heaven; He was straitened here until the cross, having to say, How am I straitened until it be accomplished. But He is now beyond death, and all the fulness of blessing that was in the heart of God for man is on His head. And as the heavenly One He has a vast company of heavenly ones, participating with Him in all the blessing that rests upon Him in glory at the right hand of God. 

    Benjamin is spoken of as a ravening wolf (verse 27), because he is a figure of Christ as coming in power to destroy all His enemies, and the enemies of His people Israel. If He has been rejected, it is inevitable that His enemies must be dealt with. Joseph gives us a thought of the wonderful character of blessing that is connected with Him as separated from His brethren; that is, while He is at the right hand of God, and the Spirit is given to His co-sufferers and co-heirs. But Benjamin is Christ coming in to destroy his enemies. He tears in pieces, devours the prey, and divides the booty. I have connected it with Psalm 80. We find Jehovah addressed there as the Shepherd of Israel, thou that leadest Joseph like a flock. Then in verse 8 Israel is spoken of as a vine brought out of Egypt and planted by Him. But in verse 13 the boar out of the forest wastes that vine, and the beast of the field devours it. Then there is a call in verse 14, O God of hosts, return, we beseech thee; look down from the heavens, and behold, and visit this vine. That is the state of things in connection with which Benjamin comes in. Gods vine, His pleasant plant  Israel  has been devoured and destroyed by the boar out of the wood and the beast of the field. Then in verse 17 we get Benjamin, Let thy hand be upon the man of thy right hand, upon the son of man whom thou hast made strong for thyself. That is Benjamin, the Son of His Fathers right hand: He will come in to destroy the boar of the forest and the beast of the field, and to restore the fruitfulness of the vine and Jehovahs pleasure in it. Christ will destroy everything that is opposed to the blessing of Gods people, in order that He may have pleasure in His vine. God is going to clear the scene by judgment so that there may be nothing to interfere with full blessing, and Benjamin represents the power of Christ to do it. 

    The time for that has not yet come, so we pray for men  even wicked men and persecutors  to be converted and blessed. But a day is coming when sudden destruction will come on the adversaries, and the saints will be in accord with what God does in that day, even as they are in accord with what He is doing today. They will say, Amen, Hallelujah, when Babylon is thrown down, for God will then be acting in destructive judgment. His arrows will be sharp in the heart of the kings enemies. If we may use the figure, His arrows are being discharged in grace today. They carry conviction, but are tipped with healing balm. They are piercing the joints of the armour of many, bringing down self-importance and leading men to look to Him for blessing, which He never fails to grant. But by-and-by the arrows will have another character; they will be discharged on His enemies who will fall under Him in destruction. It must be so; divine power must intervene; a world of rebellion and lawlessness cannot be perpetuated. Gods claims are set at defiance, and His Name covered with blasphemies all the day long. He could not allow it to continue; there will come a time when divine power must assert itself, However great Gods patience and long-suffering, He is never indifferent to evil. He bears long, but there is always a limit. Methuselah lived very long as a witness to the long-suffering of God; but when the limit was reached God intervened in judgment by the flood. The lawlessness of man will come to a head in the beast and the Antichrist, and then the destructive power of which Benjamin is a figure will come in. 

    Now for a moment we may touch on the last chapter. The coming in of Christ in the Benjamin character which we have spoken of clears the way for the fulfilment of all Gods promises in reference to the land of promise; so the book closes with the faith of Jacob and Joseph in regard to Canaan. Jacob would be buried there with his fathers, and Joseph would have his bones carried there. This indicates the faith of these two men as to the fulfilment of all Gods promises in regard to the land. After Benjamin comes in, and the adversaries are all dealt with, there will be deliverance in Zion, and all the promises in relation to Israels possession of Canaan will be fulfilled. 

    Neither Jacob nor Joseph would be buried in Egypt. They both had a place and sustenance in Egypt by the ordering of God for the time being, but Egypt was not the land of Jehovahs promise. I suppose that Joseph, at any rate, might have had a big pyramid for his sepulchre, and to commemorate his name and deeds in Egypt. But he said, in effect, Egypt has come in, and had a place in the ways of God with Israel, but it is not the goal of those ways: the promises concern Canaan, and will not be fulfilled until Israel is there, and my affections and interests are there. Neither Jacob nor Joseph saw the fulfilment of the promise; none of the patriarchs did. From a natural point of view it seems the most unlikely thing possible that Canaan would ever be theirs. But they died in faith; they were not disappointed; they did not think that God had failed them, or His people. And no doubt they had some apprehension of Christ as the One by whom everything would come to pass. 

    At the present moment the promises which Jacob and Joseph cherished do not live in the faith and affections of Israel, save as there is a remnant of Israel according to the election of grace in the assembly. But what they cherished is held in faith by saints of the assembly; not indeed as our portion, which is a heavenly one, but it is held as the sure portion of Israel. We are as certain that God will fulfil the promises in regard to Israel and Canaan as if we had seen them accomplished. Joseph left an extraordinary testimony to his faith; his bones were to be carried up; so they embalmed him, and put him in a coffin in Egypt. It was a remarkable testimony to Israel during their time of bondage in Egypt that the promises would be fulfilled. 

    What a sad exhibition of unbelief we get in Josephs brethren at the end! They had lived seventeen years on his bounty, and he had given them the best of everything, and yet when Jacob died it became manifest that they did not know his heart at all! Well might Joseph weep when they spoke thus to him! They did not really know him, nor believe in his love. How often it is like this with believers now! Living on the bounty of Christ for years, and yet not knowing the thoughts of His heart in such a way as to have perfect confidence in Him! 
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    THE HISTORY OF GODS WAYS (CAC 17)

    Genesis 49:1-28

    I need hardly say that this scripture primarily applies in a very distinct way to Israel, but the scope of any scripture often goes far beyond its particular interpretation. The Spirit of God takes occasion in many scriptures to set forth great principles which have a wide range of application. This is one of the most striking evidences of the inspiration of Scripture. If we find thus in the first book of the Bible a prophetic statement which not only has its particular application to Israel, but which indicates the whole history of man in ruin and failure, and alongside that the whole history of Gods ways in grace, it makes us very conscious that the Scriptures are divinely inspired. 

    In the first place we get a group of three  Reuben, Simeon, and Levi  in connection with whom is set forth the state of man as fallen under the power of evil. What characterises Reuben is the impetuosity of lust  impetuous as the waters in lust and self-will. Then Simeon and Levi are marked by cruelty and anger; so that we get in these three the two great elements of the energy of evil  corruption and violence. These are the characteristics of the natural man. It has been true of us all that we have been to a large extent characterised by lust  that is the desire to gratify ourselves without reference to the will of God. The ruling thought with us was to give effect to our own will. Then if anything comes in to interfere with this it awakens anger. Many a man seems very amiable as long as he is getting his own way, but if something comes in to cross his purpose he becomes angry, and, so far as he has opportunity, cruel. 

    Man, the fallen sinner, having become thus characterised by lust, anger, and cruelty, has forfeited Gods favour, and become liable to death and judgment. If blessing comes in for man it must be in pure grace. 

    In connection with Judah we see foreshadowed the One by whom Gods grace has brought in every blessing for man in victorious power. It is by the Lion of the tribe of Juda that God has brought in blessing for those who had forfeited everything. Thy hand shall be in the neck of thine enemies. That is victorious power. 

    We have fallen under the power of evil and unless that power could be completely overthrown we must have remained under it for ever. But the power of God in grace, through our Lord Jesus Christ, has proved itself to be infinitely greater than the power of evil. The Lord said, When a strong man armed keepeth his palace, his goods are in peace: but when a stronger than he shall come upon him, and overcome him, he taketh from him all his armour wherein he trusted, and divideth his spoils, Luke 11: 21, 22. Before the Lord began His ministry of grace in this world He met every temptation that the devil could present, and proved absolutely victorious. No power of evil could touch that Holy One of God. Satan could find no point of weakness in that Blessed One; he was obliged to retire vanquished and weaponless from the contest. 

    Then it is very striking to see that having met and overcome the power of the devil in this way the Lord Jesus could go into the synagogue at Nazareth and open the book of Gods grace for man. Morally speaking, no one had ever been able to open that book before. Never before had there been one on earth who could say, The Spirit of the Lord is upon me, because he hath anointed me to preach the gospel to the poor; ... he hath sent me ... to preach deliverance to the captives, and recovering of sight to the blind, to set at liberty them that are bruised, to preach the acceptable year of the Lord, Luke 4: 18, 19. 

    It seems to me that in this we get a kind of foreshadowing of Christs full victory over Satans power, and of its results in blessing to men. It was at the cross that Satans power was completely annulled. It was there that the Lion of the tribe of Judah prevailed. When John wept because no man was found worthy to open the book (Revelation 5), one of the elders said to him, Weep not: behold, the Lion of the tribe of Juda, the Root of David, hath prevailed to open the book, and to loose the seven seals thereof. Not that this is the book of grace. Far from that, it is a book the opening of which brings judgment upon those who have neglected Christ. The point I draw attention to is that it is opened by One who has prevailed. He is entitled to give effect to all the mind of God whether brought about in grace or through judgment. 

    At the present time all is pure and infinite grace, established for men in victorious power. Divine grace has visited this earth in power for the overthrow of all the power of evil, so that full blessing might come to the children of men. Christ has bruised the serpents head. Though it is true that He was crucified through weakness, yet that weakness was the mighty power of God for the overthrow of the power of evil. He could say, I have power to lay down my life, and I have power to take it again. He has broken the might of evil, and annulled him who had the power of death. As David prevailed over Goliath so has Christ prevailed by His death. So that in Luke 24 we see Him opening the book of grace  expounding in all the Scriptures the things concerning Himself. He had prevailed that He might open out all the grace of God for mans blessing. It behoved Christ to suffer, and to rise from the dead the third day: and that repentance and remission of sins should be preached in his name among all nations, beginning at Jerusalem, Luke 24: 46, 47. 

    Thy hand shall be in the neck of thine enemies. Every evil principality and power has been spoiled. Christ is victorious and triumphant. And He is exercising His power now from the right hand of God to subdue to Himself in grace those who have been His enemies. He subdued His great adversary Saul of Tarsus and led him in triumph. And He has done the same for tens of thousands who once refused to bow the knee at His Name. We may well say, Hallelujah! What a Saviour! He stooped down, he couched as a lion, and as an old lion; who shall rouse him up? (verse 9). The thought of unchallenged supremacy seems to be suggested in these words. At this moment Christ is in unchallenged supremacy at the right hand of God; angels and authorities and powers being made subject unto him, 1 Peter 3: 22. The only creature who does not own the supremacy of Christ is fallen and lost man. Hence that solemn word: He that is not subject to the Son shall not see life, but the wrath of God abides upon him, John 3: 36. But ere long every knee will have to bow at His Name. The supremacy of the Lord Jesus will have to be owned by every heavenly, earthly, and infernal being, Philippians 2:9-11. 

    Every blessing that God has for man is made good in that risen and glorified One, and God is working by His Spirit to bring man to believe on Him and to bow to Him. Thy fathers children shall bow down before thee. When the Lord Jesus was here people had many different opinions about Him. Some thought Him a deceiver, others a good man; some would have given Him a prophets place, others would have made Him a king. Under the influence of His miracles many believed on Him for a time. But how few really bowed down before Him! How few there were who could truly say, Lord, to whom shall we go? thou hast words of life eternal; and we have believed and known that thou art the holy one of God. John 6: 68, 69. Those who bowed down to Him were His Fathers children. 

    The blind man in John 9 was one of His Fathers children. He was not ashamed to confess the One who had given him sight: and consequently he was cast out of the synagogue. When the Lord found him He said unto him, Dost thou believe on the Son of God? He answered and said, Who is he, Lord, that I might believe on him? And Jesus said unto him, Thou hast both seen him, and it is he that talketh with thee. And he said, Lord, I believe. And he worshipped him, John 9:35-38. He bowed down before the Son of God; he was one of His Fathers children. The children of God are known by this, that they receive and bow down to Christ (John 1: 12, 13). 

    Binding his foal unto the vine, and his asss colt unto the choice vine; he washed his garments in wine, and his clothes in the blood of grapes: his eyes shall be red with wine, and his teeth white with milk (verses 11, 12). These verses speak of plenitude of blessing. The language is figurative, and has earthly blessing more particularly in view, but I think we may apply the principle of it to ourselves. Full blessing has been brought in for us by Christ and in Christ. God has blessed us with every spiritual blessing in the heavenlies in Christ. The full blessing of God is established in a risen and glorified Christ, and it is in Him for all those who bow down unto Him. God does not deposit blessings in us, but He brings us into the light and joy of those blessings which are established in Christ. 

    If Christians generally got a deeper sense of this it would remove them far from sectarianism and also from individualism. They would find all their blessing and joy in Christ, and they would feel instinctively that every saint participated in the same blessings. If you realise that you are enriched and fully blessed in Christ, and I realise the same thing, we cannot avoid being drawn together. There is a spiritual bond between us; we are in a unity of blessing  blessing that is not in ourselves, but in that holy and divine Person who sits as a glorified Man at the right hand of God. 

    We read of several individuals in Scripture who spoke of Jesus as My Lord. Elizabeth says, The mother of my Lord, Luke 1: 43. Mary says, They have taken away my Lord (John 20: 13), Thomas says, My Lord and my God (John 20: 28), Paul says, Christ Jesus my Lord (Philippians 3: 8). As ones soul realises that every blessing is established in Christ and administered through Him, one says to Him by the Holy Spirit, My Lord. But in the very fact of saying this we come into fellowship in heart and spirit with all those on earth who are also by the Holy Spirit saying, My Lord. Suppose the four saints above mentioned had come together, could they not have said in deep reality, Jesus Christ our Lord? God has called us unto the fellowship of his Son Jesus Christ our Lord, 1 Corinthians 1: 9. 

    Judah becomes a gathering centre for his brethren and for the peoples, Thou art he whom thy brethren shall praise; thy fathers children shall bow down before thee (verse 8); then in verse 10, Unto him shall the gathering of the people be. The One in whom all divine blessing is established must be the Centre for the company of those who are blessed in Him. Hence in the mind of God there is but one company of saints  one Shepherd and one flock. The Lord Jesus died that He might gather together in one the children of God that were scattered abroad. It is by being attracted to the Shepherd that the flock is kept together in unity  not by the walls of a fold. He has appropriated us for Himself. In John 10 He speaks of my sheep, in chapter 12 my servant, in chapter 13 my disciples, in chapter 15 my friends, and in chapter 20 my brethren. We are his own, and He is entitled to hold us by the attraction that is in Himself so that we may be kept in unity. 

    Then in connection with Zebulun, Issachar, and Dan, I think we see indicated the way by which Satan seeks to divert men from the blessings which have been brought in by grace in victorious power. The same power that took man away from innocence is active still to move men away from the blessings of grace. You see in the early chapters of the Acts how quickly selfishness and self-interest came in to divert souls, and the same thing has continued to work wherever the light of Christian blessing has gone. Where the light of Christianity has come people are not so much diverted by violence and corruption as by self-interest. 

    Those who were invited to the great supper  a supper figurative of the festivity of heavenly grace  would not come because they were held by their own interests, not wrong things. The wrong was that they attached more importance to their own interests than to the feast of heavenly grace. This is the great snare of multitudes in Christendom, and the form in which the power of evil holds them. Even of believers Paul had to say, All seek their own, not the things which are Jesus Christs. If our own interests become dominant with us we shall most surely be diverted from all that is established in a risen and glorified Christ. 

    I make these remarks in connection with Zebulun. Read verse 13. The sea in Scripture is usually a figure of the restless and disturbed state of things which sin has brought about. In the new earth there will be no more sea. Then Zidon is a type of the world. So that I think here we have suggested the thought of people becoming engrossed in business, and in pursuing their own interests coming down to the level of the world! How ruinous is this to soul-prosperity! How many have we known whose spiritual career has been blighted by the pursuit of their own interests! Do you think a man can prosper in divine things if business and money-making are his chief interest? Beware of letting your heart become a haven for ships, and of having your border unto Zidon! 

    It may be said, We have to get our living, and to provide for our families, and so on. Yes, that is quite right, but the point is, What rules in your heart? Does business take precedence of divine things with you? With some business is the absorbing interest, and the Lords things are put in a corner, but this is the highroad to spiritual poverty. 

    Then in Issachar I think we see a figure of those who want to have an easy time of it in the world. He saw that rest was good. He would like to please God, and at the same time keep on good terms with men. But these are two burdens which no man can carry at the same time. The one who thinks to have an easy time in this way will find out his mistake. Many have tried to carry these two burdens, but no one ever succeeded. Peter tried it once, and had to smart for it (Galatians 2). 

    In Dan we see the final issue of decline and departure. The man who is ruled by self-interest and a desire for ease here is likely to become an adversary of the truth in a time of crisis and difficulty. A Demas often becomes an Alexander (2 Timothy 4: 10, 14). How solemn it is to think of this! And we are all liable to turn aside in this way. If we realise this, what effect will it have upon us? It will surely cast us upon God. 

    When the patriarch Jacob came to this point he broke off, as it were, to exclaim, I have waited for thy salvation, O Lord. In prophetic picture the declension and departure of the people was before him and the question seemed to arise, Will there be no recovery? Are they to be altogether drifted away from what is of God? In presence of this he exclaimed, I have waited for thy salvation, O Lord. Ah! it is this we need, whether for preservation or recovery. The power of Gods salvation becomes a special necessity in an evil day  a day of departure and apostasy. 

    The more conscious we are of the power of evil against us the more we turn to God for His salvation. In view of the dark days which were coming at Ephesus Paul said, I commend you to God. To Timothy he said, Be strong in the grace that is in Christ Jesus. There was a moment when all forsook him, but at that moment the Lord stood with him and strengthened him. He proved in the evil day the power of divine salvation. And if we are to stand and overcome in an evil day it must be in the power of Gods salvation. God can deliver His saints from all evil. If I have a tendency to be occupied with my own interests, or to settle down here, I need Gods salvation to preserve me. His salvation comes in to deliver us from the power of what is evil so that we may enjoy the wondrous things which He has freely given to us. 

    The result of Gods deliverance coming in is seen in the next three tribes. First, the saint is made an overcomer. Gad, a troop shall overcome him; but he shall overcome at the last. When we have tried to go on in our own strength we have been overcome, but when we wait for Gods salvation He makes us overcomers. If a saint has been overcome, and afterwards becomes an overcomer, it is clearly by the special grace of God. We see this in many of Gods saints and servants  Job, Jacob, David, Peter, Paul. Each overcame at the last. If a saint fall, he shall not be utterly cast down: for the Lord upholdeth him with his hand, Psalm 37: 24. So he can say, Rejoice not against me, O mine enemy; when I fall, I shall arise; when I sit in darkness, the Lord shall be a light unto me, Micah 7: 8. What precious grace is this! 

    If we are conscious of the power of evil that seeks to move us away from our true blessings we shall cry to God for His salvation, and the effect will be that He will make us overcomers. God is able and willing to do this. If we have been overcome again and again, that shows how necessary it is to wait for Gods salvation. 

    Then the overcomer enjoys his portion according to Gods purpose and grace. Out of Asher his bread shall be fat, and he shall yield royal dainties. We get satisfaction; we enjoy the fatness of Gods house, and can dispense it to others. A satisfied heart is a wonderful example of what Gods grace and power can do for man. But there must be the overcoming before there can be the overflowing. When Paul was in prison his bread was fat, and he yielded royal dainties. So that all the saints ever since have been nourished and sustained by the spiritual food sent out from that prison at Rome. 

    The overcomer and the satisfied one is the one who walks in true liberty. Naphtali is a hind let loose. As we enjoy what is of God we are set free from what is of man, and of the world and the flesh. God would have us to be free from all the selfish motives and evil influences that work in the hearts of men. Then we can give goodly words. The words that come out of a free and satisfied heart are sure to be goodly words. 

    We are set free in order to enjoy every spiritual blessing in association with the true Joseph. Judah and Joseph are the two distinct types of Christ in this chapter. In Judah we see victorious power overthrowing the enemy, and bringing in the blessings of grace. But in Joseph we have presented the secret of Gods ways in connection with the rejection of Christ. Joseph is a fruitful bough, even a fruitful bough by a well, whose branches run over the wall. The grace that came in Christ could not be limited to Israel. If the Lord Jesus had been content to limit grace to Israel He would not have been rejected, because that would have been to recognise man after the flesh. His rejection was consequent upon the ministry of grace in a way that did not recognise man in the flesh at all. His branches ran over the wall, and hence the Jew hated Him. When He spoke of the Syrian leper and the Sidonian widow in the synagogue at Nazareth (Luke 4) the archers shot at Him directly. When He set before them grace that would run over the wall to poor outcast gentiles they would not have it. The archers have sorely grieved him, and shot at him, and hated him. They listened to Paul (Acts 22) until he came to the words, And he said unto me, Depart: for I will send thee far hence unto the gentiles. Then they lifted up their voices, and said, Away with such a fellow from the earth: for it is not fit that he should live. The grace which would run over the wall, was rejected by Israel. 

    But God has strengthened the true Joseph in resurrection. His bow abode in strength, and the arms of his hands were made strong by the hands of the mighty God of Jacob. The One who was cast aside as worthless by men has been crowned with glory and honour at the right hand of God. God has made Him Lord and Christ, has set Him in the highest place, and given Him a Name above every name. All blessing now is bound up with a risen and glorified Christ. 

    This is what gives everything in Christianity the character of mystery. An infinite wealth of blessing has come in, but it is all hidden from the eyes of men because it is established in One who has been rejected from the earth, but made strong and glorious in resurrection at Gods right hand. God has blessed Him for ever, and made Him exceeding glad with His countenance. 

    Every blessing now is in connection with Christ at the right hand of God. He is separated from his brethren  that is, Israel according to the flesh  and it is in Him, the true Nazarite, that every blessing is found. It is a great thing to have the consciousness that we are bound up with Him there in heavenly glory, and to know that we can follow Him into the sphere of resurrection and participate in all that constitutes His life in that blessed circle of love and glory where He lives unto God. If we apprehend this we shall not be deceived and intoxicated by what goes on upon earth. 

    Thus we get in this chapter a suggestive outline of the ways of God. First, the moral ruin of man depicted in Reuben, Simeon, and Levi. Then blessing brought in in victorious power in Judah  typical of Christ. Then the action of the power of evil to divert men from the blessing by engaging them with their own interests here is illustrated in connection with Zebulun, Issachar, and Daniel This power of evil is counteracted by the power of Gods salvation, the effect of which is that saints overcome the enemy and enter into satisfaction and liberty, as seen in Gad, Asher and Naphtali. They then come into the apprehension of blessing which is established in Christ at the right hand of God. In this way we get detached from the things which are seen, and from our own interests, and our affections are bound up with that blessed One who is at the right hand of God. May it be so with all of us, to His praise! 

  

  
    ABIDING IN CHRIST AND BEARING FRUIT (FER 17)
    

    
    
  
  
    ABIDING IN CHRIST AND BEARING FRUIT (FER 17)

    Genesis 49: 8 - 12; Isaiah 5: 1 - 7; John 15: 1 - 27

    A good many of us have realised the importance of regarding Christ as the centre of a system. Very much as the sun is the centre of the solar system. But I prefer rather the thought of a system consisting of a number of circles, what one might call concentric, of which Christ is the common centre. I think that is seen in the Scripture. The apostle prayed that Christ the centre might dwell in the hearts of the saints by faith. Then they could look out, so to speak, from the centre and apprehend with all saints the breadth and length and depth and height, that is, the whole extent, so to speak, of the system of which Christ was the centre. Then there was another thing, that they might know the love of Christ, which passeth knowledge. What I think that means is that the whole system is to be pervaded by Christ. The love of Christ is the principle which will pervade the entire system. It is an extraordinary idea, but it is presented to us in Scripture. 

    We can take it in if we view the world in the light of a moral system; but what prevails in that system? Certainly not what is of God. You find other principles in the system in which we are. We have been born into the world and are accustomed to the prevalence of these principles, but they are not of God. The apostle John tells us in a passage which is familiar, that, All that is in the world, what else is there? All includes everything. The lust of the flesh, and the lust of the eyes, and the pride of life, is not of the Father. Whatever may be the source of it, the Father is not. I have no doubt other influences have been at work in the world, which, to a certain extent, have counteracted these principles, but after all, they are the great influences that obtain in the world system. We see in contrast to this, another system in view, the centre of which is Christ; and around Christ many circles, and when that system is displayed what will fill it will be Christ. Love is the contrast to lust. Lust seeks its own gratification at the expense of its objects; love, on the other hand, will spend itself for the good of its objects. The two principles are opposed. Now, I think that line of thought has come pretty much into our view. What I want to impress upon all who have understanding, is the extreme importance of our being maintained in relation to the centre of the system. That is, to appreciate that in the thought of God we do not belong to the world system. The Lord said of the disciples, they are not of the world, even as I am not of the world. I am speaking to believers, and as believers we most certainly do not belong to the world system. We belong to Christ. Christ is our centre. We are brought into relation, I may say into attachment, to Christ, by the Spirit of God, and we should be diligent and anxious that we may be intelligently maintained in our relation to Him as the centre of the system. The time will come when that system will be set forth in glory; every thought of God has relation to it; He has been speaking of it for thousands of years in detail, and the moment will arrive when it will be brought into view; there will be made manifest in that day, what is not manifest now, the relation in which we stand to the centre of that system. We have been brought into the light of that centre, and our point is, according to the admonition which we get here, to abide in Him; that is, that the sense of our relation to Him may be maintained in us intelligently by the Spirit, so that He becomes light and direction to us down here, and instead of acting on the impulse of our own will or under the influence of man here, we are controlled by the influence of Christ. The result would be that we should bring forth fruit. I am going to take up in that connection the thought of fruit-bearing. It may be interesting to trace it through Scripture. I have read Isaiah 5, for we have presented to us there by the prophet what God had been doing. He presents to us a figure, that is, the house of Israel as a vineyard. Then God planted in the vineyard the choicest vine, and He tells us what the vine was, that is, the men of Judah were His pleasant plant, and God looked for fruit. We see there that the vineyard was the house of Israel, and the men of Judah the vine. 

    Now the passage in Genesis which I read brings before us a very important point, that is that the genealogy belongs to Judah. The sceptre was not to depart from Judah till Shiloh came. In the ways of God in regard to Israel the birthright belonged to Joseph, and the genealogy to Judah, and it is in Judah the genealogy is maintained, for Christ is the true Judah. Christ is Judah morally. If you read the detail given in the blessing of Jacob, you could not refer what is said there to the literal Judah, that is, the son of Jacob. You can refer it to the true Judah, that is Christ, and it is in Christ that the genealogy is maintained. The genealogy of Israel would have fallen through if it had not been for Christ. There will not be much difficulty in regard to the genealogy when God takes up Israel again, because God has made provision that in Christ the genealogy should be maintained. Now not only did Christ spring from Judah, but He is the true Judah, and that throws light on John 15. He is the true vine, because He is the true Judah. Judah was Gods pleasant plant. God took them up provisionally, and put them in the place of a vine, but it was provisional, and they did not bring forth fruit. We get at the close of the chapter, that instead of judgment, there was oppression, and instead of righteousness, a cry. There was no fruit for God. But in John 15, not simply have we the One who has sprung from Judah, although that is maintained, but we get the true Judah, the true pleasant plant, and so the Lord says, I am the true vine, and my Father is the husbandman. The Lord is speaking here simply to the disciples. If we had only this chapter we should find it difficult to make an application to ourselves. It is other parts of the same gospel which enable us to make such an application. Literally the chapter is addressed to those who immediately surrounded the Lord, for even when He was here upon earth He was the centre of a company. He had yet to ascend far above all heavens to fill all things. You may say the circle was a small one. It was so, but it was none the less a circle, and Christ was the centre; in this chapter He takes up the figure of a vine and the branches. He was the vine, and the disciples branches, and the secret of fruit-bearing was in abiding in Christ. We find that coming out in the disciples. They bore fruit, but the source of the fruit was not found in the branches. The vine was the source of all that was agreeable to God. When they went about as the Lord directed them, the source of all that they did was Christ, and what they did was fruit for God. That is the thought of the vine and the branches. It was a relation that only subsisted for a short time comparatively, for the Lord did not remain here in the place of the vine very long. He may have that place hereafter, but what He speaks of in the early part of the chapter was His then place here upon earth and the relation of the disciples to Himself. 

    I will point out a few thoughts that appear in the chapter. Read verses 7, 9, 11, 15 - 17. Now in verse 7 the figure of the vine is dropped. That thought goes on to verse 6, where it says, If a man abide not in me, he is cast forth as a branch, and is withered; and men gather them, and cast them into the fire, and they are burned. Then it is, If ye abide in me, and my words abide in you. No doubt the Lord contemplated the change shortly to come in, when they would no longer abide in Him as the vine, when that order of things would come to an end; but still He would be a centre, and in that light they were to continue in Him. It is a great point to abide in Christ; we see that in a very distinct way in the apostles. We have only to read attentively the beginning of the Acts of the Apostles to see how they really abode in Christ. I do not think that they did anything of themselves, they did not trust their own wisdom or judgment. They trusted Christ and He was wisdom to them, and they were completely under His control. They realised that Christ was their centre, and they were in attachment to Christ by the Spirit, and the consequence was, that they were entirely guided and directed by Christ. They continued in Him. He was the source to them of light and wisdom, and His words continued in them. You get the same principle in relationships of this life. When a woman marries, she sacrifices, so to speak, her own head, and her husband becomes head to her. From that point and onward she no longer acts of her own motion. Her husband is wisdom to her. That is the idea of the relation of husband and wife; in accepting a husband a woman has accepted a head, and from that point, let her be as skilful and wise as she may, she has come under the direction of a head, and it would be right that his words should abide in her. A wife would not be unmindful of the words of her husband. I think that illustrates the relation in which the disciples were to Christ. He was their husband; they were married to Him by the Spirit, and from that point and onward they accepted Him as Head. He was to control them in their service and His words to continue in them. I have no need to describe how that was carried out and the wonderful power of the apostles down here. There was hardly such a commotion in the history of the world. They conquered nothing by human means. They had not silver nor gold, and yet they exercised the greatest influence that ever was exercised here upon earth; these poor men, fishermen, men of no acquirements, who had never been to college nor had any training, had Christ as Head to them, they continued in Christ, and the wisdom of Christ was at their disposal, and the effect of it was amazing. It was said in regard to them, These that have turned the world upside down. All the world was afraid of them. How did they turn the world upside down? Simply because they abode in Christ; and His words abode in them. 

    But there is another point, they continued in His love, and His joy continued in them. There was a reciprocity about it. The eye of the Lord was upon all that the apostles did, and His joy abode in them. They had to encounter opposition and contrariety of every kind, yet their joy was full because His joy abode in them; and if we abode in Christ, and continued in His love, His joy would be in us, and our joy would be full. The one is the consequence of the other, if Christ has His joy in us, of necessity our joy would be full. 

    I am quite prepared to admit the application of these things to the apostles, and others would admit that also. The last two verses I read prove it. All things that I have heard of my Father I have made known unto you. Ye have not chosen me, but I have chosen you, and ordained you, that ye should go and bring forth fruit, and that your fruit should remain: that whatsoever ye shall ask of the Father in my name, he may give it you. That could hardly be applied to any but the apostles. The primary and literal application of these verses was to them; the Lord treated them like friends, and had chosen them for the purpose that they should bring forth fruit and that their fruit should abide. In the thought of their fruit, you get the idea of continuance. We are all the fruit of the apostles in a sense, the fruit of their labour. Now in John 17 in the first part the Lord prayed specially for the apostles, but the Lord goes on to say, Neither pray I for these alone, but for them also which shall believe on me through their word. I think that brings in the idea of extension; the same thought of continuance and extension as in the idea of the apostles fruit abiding. I do not think the Lord contemplated what you might call any real change in this chapter. Some people think there has been a development in christianity. I do not think Christ contemplated that. I have heard it said by christians that things which were practicable in early days are scarcely practicable now. Circumstances and times have so changed, that what was suitable at the outset is scarcely suitable now, but the Lord contemplated nothing of that kind. 

    He contemplated continuance and extension, but the extension was to have no different character from that which was originally established. Neither pray I for these alone, but for them also which shall believe on me through their word, and if they believed on Him through that word, they were not to be differently directed from what the apostles were. What guided the apostles was to guide those who should believe on Christ through their word. Now what came to pass was that the thought of abiding in Christ passed away, as christianity became influenced by the world; it has been said that the purest rain from heaven, when it comes to earth, becomes mud; so, pure as christianity was in the first instance, when it came in contact with man, it became corrupted by the world. What followed was the accommodation of christianity to the world as it is, with the rule and authority of man. Popery is the outcome of it. All sense of abiding in Christ was lost, and for many a long year there was very little fruit for God. There may have been here and there pious people who abode in Christ and in whom the words of Christ abode, but these were obscure; possibly in them the truth was maintained, but in christendom in general all true idea of things was completely lost. What remains to us is to go back to what originally was, for on the part of God things have not altered a bit. If you read this chapter attentively, and compare it with what you see in the christian world, there is little in common. But the revelation of God stands good. Christ is still at the right hand of God. There is no alteration there. The Spirit is still here. Those who believe are attached by the Spirit to Christ in heaven; on the part of God nothing whatever has varied, and there is the greatest encouragement to go back to what was at the outset. The vine is not upon earth; that particular phase of things has passed away for the time being, but we have a centre in heaven. There is no centre in this world, What will come to pass in this world will be nation rising against nation and kingdom against kingdom, because there is no centre. There was a man some years ago, I refer to Napoleon, who sought to bring the whole Western world under his dominion, to become the centre to it, but he passed away in exile and there is no centre; but I see that at the right hand of God there is the One who is the centre of that system to which God is bound, and which God will in due time display. God is the same, and Christ is the same. The Spirit is still here and every believer in Christ is joined to Christ by the Spirit. It would be a great service if the Spirit of God brought us individually back to the sense of our relation to Christ, apart from the world. We are married to Him who is raised from the dead that we might bring forth fruit unto God; God intends to establish a world according to His mind, and every part of that world will be on the ground of resurrection. Death is not to dominate in that world, and so it must be on the ground of resurrection. Christ is risen; all for heaven will have been raised; Israel nationally will have been raised; the nations will be revived; every part will be set forth on the principle of resurrection, so that all may be in accord with Christ, and that death may no longer rule. Now if we are married to another, the first principle with us must be fidelity. That is the first principle of a wife in regard to her husband. Then the next principle is that, as in the case of a wife, you come under the influence of Christs love. The wife comes under the influence of the love of the husband; love is a formative power. Depend upon it, we are greatly affected by it. I do not think the unreasonableness and perverseness in man is broken down by anything like the love of Christ. When the Lord was surrounded by the twelve disciples they all fell under the influence of His love, and it had a mighty effect upon them. It was not seen just at the moment, or even immediately after the Lord died, but it was after the Holy Spirit came. They were prepared to sacrifice their lives for Christ. The Spirit of God put them in relation to a risen Christ, and the result was they brought forth fruit unto God. They were not in the current of this world. In spirit and heart they were outside it. The world to them was Judaism, and they were outside of that, married to another who was outside of it, and yet doing good in this world. People do not do much good in this world according to God until they are outside of it. It is in being married to Christ that they bring forth fruit. When Peter and John said, In the name of Jesus Christ of Nazareth rise up and walk, they were doing great good in this world, but it was the effect of being married to another, to Him that was raised from the dead. Another effect was that they were not afraid of death. Stephen was not afraid of death. Why not? Because they were married to Him that was raised from the dead, and that assured their resurrection. The Lord Jesus said, I am the resurrection, and the life: he that believeth in me, though he were dead, yet shall he live; and whosoever liveth and believeth in me shall never die. The same will apply to us if we are conscious of being married to the One raised from the dead. Of necessity we would be fearless. When the Lord comes out as the resurrection and the life, people will not die. 

    I say these things that we may realise the importance of getting back to first principles. I have no doubt many of us are hindered by the fear of man, we want to be delivered from that. It would be a great thing for us all if we had in our vision only one Man, We want to maintain fidelity. To have one Man in view, and from the fact that He is all to us we bring forth fruit unto God. The Lord loves His people, and because of that intercedes for us. How is it we have been kept at all? How is it we have maintained our profession? I have no doubt it is because of the grace and service of Christ. We have been kept by the power of God through faith, as the effect of the intercession of Christ. He intercedes for us at the right hand of God, and sympathises with and maintains us that we may hold fast our profession. The apostle says in Romans 8, Who shall separate us from the love of Christ? Every service that Christ carries out for His people is the effect of love for His people, and the Lord will have us kept conscious of His love, with the effect that we abide in Him and look to Him for direction in all things here. 

    One more word and I have done, that is, fruit is extremely important as being the evidence of healthy vitality. If there be healthy vitality there is bound to be fruit-bearing, and fruit-bearing is grateful in the eye of God. 
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    GENESIS CHAPTER 49 (JND 35)

    Genesis 49

    Here we have, after all, the whole history of Israel clearly set out, besides the history of particular tribes when important. 

     3 - 7. First Reuben, Simeon, Levi  Israel according to the flesh  heir according to nature; it has failed, it is scattered for its violence and cruelty. 

     8 - 12. Then Judah is the place of royalty; here the coming of Shiloh, and this part of the special history is noticed. 

     13. Zebulun  they mix with the Gentiles. 

     14, 15. Issachar  they bow down to them and serve. 

     16 - 18. Dan  seemingly lost, shall still judge His people; but in Dan the apostasy is brought out, then the remnant wait for Jehovah for salvation. 

     19. Thereupon we have one  Gad  heretofore overcome, at the last overcomer himself. 

     20. Asher  abundance and blessing are there. 

     21. Naphtali  liberty and good words. 

     22 - 26. Joseph  full millennial blessing. 

     27. Benjamin  full millennial power. 
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    GENESIS 49 (JT 2)

    Genesis 49

    After what we have been looking at, there remains to be considered the position occupied by Jacob as presented in the closing chapters. 

    As the depositary of the promises, he is the greatest man in Egypt. He is greater than Pharaoh, for he blesses him. Then chapter 48, he blesses the sons, 

    of Joseph. After Joseph as a type of Christ is fully presented, the Spirit looks on to the accomplishment of the promises; the return to Canaan is in view. Hence Jacobs commandment as to his burial and Josephs as to his bones. 

    There are two things chronicled in Hebrews 11 in regard to Jacob, and they are found in chapter 48. It is the brightest chapter in his life: Jacob, when he was a dying, blessed both the sons of Joseph; and worshipped, leaning upon the top of his staff. Hebrews 11:21. In blessing Ephraim and Manasseh, he guided his hands wittingly: it was across the will of nature. He placed his hands the wrong way according to nature. Joseph judged according to nature, whereas Jacob acted in the intelligence of faith. He had the mind of God. He saw best when he was blind physically. He saw into Gods world. There things are all contrary to the judgment of the natural man. Galatians 6 speaks of the rule of new creation. This would be the reverse of the law that governs mans world. 

    Psalm 24 is helpful as showing the importance of Jacob in the mind of God: This is the generation of them that seek him, that seek thy face, O Jacob. Psalm 24:6. Salvation is of the Jews. In Romans 11 the Gentiles are told not to be high-minded. They did not belong to the good olive tree, but to that which is wild by nature. Romans 11:24. For the moment, however, the testimony of God is among the Gentiles, and, as we have been seeing already, the remnant of the Jews have to go out and find sustenance and shelter there. There is a connection between Genesis 46 and Exodus 3. In the former Jacob and his family are seen leaving Canaan for Egypt, and God says He is the God of Isaac, that is, Christ risen. In Exodus 3 He says, He is the God of Abraham, Isaac and Jacob, showing that He has not forgotten the promises made to the fathers. They were about to be fulfilled, and so God takes a new name Jehovah, and this indicates His faithfulness. He is faithful that promised. 

    - - - 

    Jacobs prophetic outline of the history of the tribes in chapter 49 views them from the side of their responsibility. In Deuteronomy 33 Moses blesses them; there it is in the light of Gods purpose. No doubt Genesis 49 indicates the history of man as man, and not only that of Israel. In the best people we can trace the whole moral responsibility of man. Defilement comes in at the fountain-head in Reuben. The next thing is murder in Simeon and Levi; in their anger they slew a man. Genesis 49:6. 

    In Judah we see the king. God intervenes for His people, and brings in a new centre. God will maintain His kingdom until the time of its public manifestation in power. The sceptre shall not depart from Judah, nor a lawgiver from between his feet, until Shiloh come. Genesis 49:10. The result of the sin of Simeon and Levi was scattering: I will divide them in Jacob, and scatter them in Israel. Genesis 49:7. But in connection with Judah we get gathering; unto him shall the gathering of the people be. Genesis 49:10. Shiloh is the culminating point in Genesis; it was the final resting place of the ark before it went into the temple. Shiloh marks the end of the wilderness journey. It sets forth Christ as the gathering Centre for the people. Judah couched as a lion. Christ is the lion of the tribe of Judah, and His rousing up is seen in Revelation 5. Verses 11 and 12 of Genesis 49 allude to judgment. The full blessing of the kingdom will come in through judgment. 

    Zebulun shall dwell at the haven of the sea Genesis 49:13. That was a dangerous position for the people of God to occupy; they took up a position of commerce with the world and opened up communication with it. 

    They had their docks in the heart of the city; and he shall be for a haven of ships; and his border shall be unto Zidon. Genesis 49:13. The horizon of that sphere is the world. They found themselves restricted, so they extended their borders up to Zidon. This has been repeated in the history of the church; man, as publicly in the light of God, has sought an outlet into the world. 

    We come next to Issachar  a strong ass couching down between two burdens. Genesis 49:14. He represents those who seek to go on with the things of the world on the one hand, and the things of God on the other. All this is solemn in view of the light vouchsafed in connection with Judah. In the presence of the light of God, man lays himself out to enjoy the world, regarding it as more pleasant than the path of faith. He becomes subject to it. He saw that rest was good, and the land that it was pleasant; and bowed his shoulder to bear, and became a servant unto tribute. Genesis 49:15. The believer is under no obligations to the world, even in preaching the gospel. In a sense, we owe it to men to tell them of Christ, as Paul says I am a debtor to the Greeks and to the Barbarians. Romans 1:14. This is another matter, but the believer is not under bondage to the world system, as owing it anything. The evangelist delivers his message in the liberty of sonship. 

    In Dan we get apostasy, although he should judge his people; he is not mentioned among the tribes in Revelation 7, and no doubt it is for this reason. Dan shall be a serpent by the way, an adder in the path. Genesis 49:17. It is satanic influence, causing a falling backwards. The tribe of Dan had the first clergyman. See Judges 18 They ordained a priest there, but he was not of the order of Aaron. The whole clerical system will eventuate in apostasy, and when it reaches its height God will intervene. The remnant says, I have waited for thy salvation, O Lord Genesis 49:18. 

    Gad, a troop shall overcome him: but he shall overcome at the last. Genesis 49:19. Christs triumph shall be seen at the end. Asher shall yield royal dainties. Genesis 49:20. Anna in Luke 2 is a good example. Naphtali points to Christ in resurrection, who gives goodly words. Genesis 49:21. 

    Joseph is a fruitful bough ... by a well, whose branches run over the wall. Genesis 49:22. Joseph is a type of Christ, as in resurrection, bringing in universal blessing. We see this in principle in John 4. The Lord met the woman of Samaria at the well which Jacob gave to his son Joseph. The branches were running over the wall then. The woman was surprised that the Lord spoke to her. The Lord was the target of the archers, but His bow abode firm, and the arms of His hands were made strong by the mighty God of Jacob. From thence is the shepherd, the stone of Israel. Genesis 49:24. The stone refers to the foundation and the shepherd gathers. The God of peace, that brought again from the dead our Lord Jesus, that great shepherd of the sheep, Hebrews 13:20. In resurrection Christ gathers and protects His people. In the Stone there is stability. 

    The prophecy closes with Benjamin acting in victorious power among the people, thus completing the type of Joseph. All being thus in His hands, He divides the spoil. 
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    WHAT THE ASSEMBLY IS TO CHRIST, AND WHAT IT IS TO GOD (JT 11)

    2 Corinthians 11:2,3; Genesis 49:1,2; Deuteronomy 33:1 - 5; Psalm 122:3,4

    I want to say a word about the assembly, in regard to what it is to Christ and what it is to God. The subject is necessarily large, but I shall confine myself to certain features which I trust may be of present service to the saints, and what I would remark at first is the object the apostle had in his service in Corinth. John the baptist heard the voice of the Bridegroom, but he did not undertake to bring in the bride for Christ. That was not his service. It remained for the Lord to make His own selection as to who should bring in the bride by his ministry. So Paul comes in especially for this service. And in going to Corinth he had this in his heart; in ministering to the Corinthians he had before him to espouse them to one Man, that he might present them as a chaste virgin to Christ. He had other thoughts, but evidently this thought was nearest to the Lords heart, that their affections should be undivided, and that they should be a chaste virgin to Christ. 

    The Lord had said to Paul at the outset of the work in Corinth, I have much people in this city, (Acts 18:10). He had, like the master of a multitude in Song of Songs 8:11, much people there, and would form those people into an assembly; for the master of a multitude in the Song of Songs is the former of assemblies in Ecclesiastes. The Lord would have the much people that He had in Corinth formed into an assembly, and this the apostle had before him in his service; and that assembly was especially singled out as Gods assembly. But then at the same time these saints were taken up and regarded and served by Paul as specially belonging to Christ. The great point is that we should not be of double heart, that the heart should be undivided; one Man is to control it, and the heart being His, one is kept in regard of Christ in a virgin state. 

    The apostle expresses his anxiety as regards the Corinthians, and well indeed he might; he says, I fear lest by any means, as the serpent deceived Eve by his craft, so your thoughts should be corrupted from simplicity as to the Christ. He was jealous, and the Lord is jealous; you will recall that in 1 Corinthians 10 it is said, Do we provoke the Lord to jealousy? are we stronger than he? (verse 22) These questions refer to our relations in our several pathways of responsibility in this world. The Lords supper is a challenge to our hearts as to where they are; in other words, the Lord would say to us in it, This is what I have done for you, now what are you for Me? Can I trust you in My absence? It is His absence that is the test. 

    The book of Proverbs refers to the marriage relation, as the book of Ecclesiastes refers to the assembly. The preacher in Ecclesiastes is a former of assemblies, but the speaker in Proverbs is a man of love. He is nurtured in his fathers and his mothers affections, and he says, Who can find a woman of worth? (Proverbs 31:10) In Ecclesiastes he intimates that such a woman had not been found. Proverbs raises the question as to who can find her, and I think that when Paul went to Corinth he had in mind to find her, and that he certainly found her at Ephesus; a woman of worth, whose price is far above rubies, one of whom it could be said that the heart of her husband doth safely trust [or confide] in her. (verse 11) The question is, Can we be trusted? I often say, Can I be trusted when I am not in sight of the brethren? Am I true to the fellowship? I am to be true, and not to compromise them in any way by my associations or conduct. 

    But then there is more than that in the fellowship. The love of God is in it. The cup of blessing which we bless, is it not the communion of the blood of Christ? (1 Corinthians 10:16) What is that blood? It is the life of Christ which He has given up for us. God has given it up. Can I trifle with that? My dearly beloved, he says, flee from idolatry (verse 14)  FLEE from it. Anything that disputes the rights of God in my heart is idolatry. The love of Christ in the Supper is a test to us. The bread which we break, is it not the communion of the body of Christ? He took that body in order to carry out the will of God, and that body has been devoted to us, for He died in that body. The love of Christ is in the fellowship; and then finally the love of the brethren is in it. For we being many are one bread, and one body; for we are all partakers of that one bread. (verse 17) Now where are we in our affections? He says further, Ye cannot be partakers of the Lords table and the table of demons. And then he adds: Do we provoke the Lord to jealousy? are we stronger than he? (verses 21,22) 

    These are solemn questions. One would love to be able to put them to every professed believer on earth, for they refer to every such one. Jealousy is the rage of a man. We should see that there is nothing to provoke Him to jealousy; that we might be as those that are espoused to one Man: that the heart should he undivided; that there should be freedom from corruption, and that we should be a chaste virgin for Christ. That is, I believe, what the Lord is set for now; that at the end of the days the assembly might appear in its virgin state. Let us seek to be among the wise ones, by the recognition of the Spirit, and the avoidance of all that which would provoke the Lord to jealousy. Let there be nothing that would in any way dispute His rights in our hearts. 

    Now in turning to the Old Testament, I want to show that we have in the parental interest of Jacob a foreshadowing of the Lords parental interest in the disciples. The gospels afford much evidence of His parental interest in and care for them. Indeed, the institution of the Supper was in connection with a household position. The Lord was in the position of a householder; He was the Head. And so I call attention to Jacob for a moment; he says, Gather yourselves together. Our position here is a very humble one as regards this world: we are disciples of a rejected Christ, and it is as such we come together. At the institution of the Lords supper, the Lord was, as it were, the Head of the house, but He was going to die. Do we take that to heart? Murder was outside, the air was rife with it, and within the traitors hand was on the table. Think of the dreadfulness of these circumstances, but yet there was parental interest in the heart of Christ for His disciples, and that remains. 

    Jacob called his sons, and said, Gather yourselves together, that I may tell you that which shall befall you in the last days. Gather yourselves together, and hear, ye sons of Jacob; and hearken unto Israel your father. You will notice that he speaks of gathering twice: first, that I may tell you that which shall befall you in the last days. The Lord has left nothing untold. The history of the assembly involves much that is painful in the extreme, but it has all been told. Do we know what He has told us? He that has an ear, let him hear. But the second verse says, Gather yourselves together, and hear, ye sons of Jacob; and hearken unto Israel your father. The word gather in that verse is really assemble. It suggests our position in the assembly, and in the assembly we are to hear, we are to hearken. The preacher says, Keep thy foot when thou goest to the house of God, and be more ready to hear, than to give the sacrifice of fools. (Ecclesiastes 5:1) 

    The first verse of Genesis 49 is what Jacob would say to them as to what would befall them in the last days. In love the Lord has told everything beforehand, and it is a most humiliating record on the one hand, but on the other hand it is fraught with every encouragement, because the history recounts what He is to the assembly. Were it not for that, she could never come out at the end as she does. For the end is that the Spirit and the bride say Come. That is, there is full affection and intelligence in the assembly at the end, in spite of the terrible things the Lord had to speak of. But then there is also Assemble yourselves together, and hear, ye sons of Jacob; and hearken unto Israel your father. I would urge on you the importance of listening to what the Lord is saying. Hearken unto the voice of Israel your father is suggestive of the parental interest that marks the Lords care for the assembly. Let us pay attention to that. He that has an ear, let him hear what the Lord says, and what the Spirit says. Here it is what Jacob their father says, but it is the voice of Christ typically, and the sons are to hear. Let us have exercised ears. Many are unable to distinguish sounds. You remember how that when Moses and Joshua came down from the mount and merriment was going on in the camp, Joshua said, There is a noise of war in the camp. (Exodus 32:17) He had an unexercised and an inexperienced ear. But Moses said, The noise of them that sing do I hear; (verse 18) he discerned the idolatrous voice in the camp. I refer to that because of the great importance of having exercised ears, so that we might discern the Lords voice, and what He says. 

    When we come to Deuteronomy we have the other side; that is, to the period following upon the gift of the Holy Spirit typically to the people. And so it is said that, Moses commanded us a law, even the inheritance of the congregation of Jacob. I invite your attention to the reference to the law in that passage; it is a spiritual reference. The law is holy, just, and good, and it is regarded as the inheritance of the congregation of Jacob. Psalm 119 is the appreciation by the godly man of the commandments of the Lord. And he was king in Jeshurun, when the heads of the people and the tribes of Israel were gathered together. They were now typically in assembly order, and viewed in that light Christ is King in Jeshurun, that is, He is enthroned in the affections of the saints. As Mary says, They have taken away my Lord; (John 20:13) that is, affections Lord. Not the Lord, but my Lord. And so Thomas says, My Lord and my God. Do we regard the Lord in that light? 

    In Psalm 122 you have the saints together typically in assembly order in relation to God. These psalms are called Songs of degrees; they refer to certain spiritual movements in the people of God. You observe it says, Jerusalem is builded as a city that is compact together; and then it says, the tribes go up. Now I take this to be spiritual movement. In Deuteronomy 33:5 the Lord has His place in our affections as gathered together. I wonder whether we know anything about that? And then, further, do we know what it is, as gathered together, to move upwards, to move Godward in assembly order? I do not think for a moment the Lord ever gives up the thought of the assembly; nor does God. So when I come together with the brethren, I would have the thought of the assembly before me as the Lord has it before Him, and I would be there, so to say, in the order of the tribes. The words unto the testimony of Israel may be read Israels custom. What is the assembly custom? Well, the Lord inaugurated a custom: When they had sung a hymn, they went out into the mount of Olives; (Matthew 26:30) they went in a certain spiritual order. 

    Luke says, he went according to his custom to the mount of Olives, (Luke 22:39). It was an ascent. It was a movement the Father understood. There are customs the Lord has enjoined to govern us, and which should not be disregarded. They are spiritual customs which are not our own. As we are spiritually educated we understand them, and we go up to give thanks unto the name of the Lord. (Psalm 122:4) That is what God looks for. I believe that today there is a revival of things as they were, in measure, and I refer especially to what is due to the Father. It is a custom that the Holy Spirit has revived and would revive, and I hope will be maintained, that Christ and the Father may have their portion in the saints in these last days. May the Lord bless His word. 
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    THE LORDS PLACE AMONG HIS OWN (JT 20)

    Genesis 49: 8 - 10; Hebrews 2:11,12

    JTIt says of Judah that he prevailed above his brethren, and of him came the chief ruler, 1 Chronicles 5:2. He is referred to as one whom his brethren shall praise; and what follows in the passage explains how this will come about. Judah in that way becomes a type of the Lord, as acquiring a place among His people; He prevails. He acquires a place first on moral lines, as in Romans, and then personally as in Colossians. He is Head in Colossians on the ground of what He is personally, and in Ephesians He is made Head as man according to Gods purpose; He acquires a place thus in the midst of His people, and becomes their Leader. 

    RemIn Revelation 5 He is spoken of as the Lion of the tribe of Judah who had prevailed. 

    RemJohn sees Him as a Lamb as it had been slain. Revelation 5:6. 

    JTThe Lords supper brings before us His love; He prevails in love. 

    QuesDo you mean that He prevails over us and subdues us? I was thinking of Him more as prevailing as a lions whelp. 

    JTBefore He prevails universally He prevails among His people. 

    QuesDoes the line of the hymn, Whose love has set us free, show it? (6:5) 

    JTYes; you cannot but accord Him the supreme place. Romans brings the Lord in as taking up what lay upon us, and the Deliverer becomes the Husband; Romans 7. 

    QuesWould you connect it with John 21? Love had prevailed in Peters case. 

    JTExactly. Judah acquired the place of chief ruler on the ground of prevailing. The Lord gradually acquires a place with us, and first, as we know Him in what He has done for us; we thus become attached to Him. He prevails, as we see in Romans 5: But God commendeth his love toward us, in that, while we were yet sinners, Christ died for us. Much more then, being now justified by his blood, we shall be saved from wrath through him. For if, when we were enemies, we were reconciled to God by the death of his Son, much more, being reconciled, we shall be saved by his life, Romans 5:8 - 10. It is on moral grounds; as David in slaying Goliath acquires a place in the heart of Jonathan, so the Lord gradually acquires the chief place in the heart of the believer. 

    The introduction of Judah as the one whom his brethren should praise is worked out in that he couches as a lion. It says, Thy hand shall be in the neck of thine enemies; thy fathers children shall bow down before thee. Judah is a lions whelp: from the prey, my son, thou art gone up: he stooped down, he couched as a lion, and as an old lion; who shall rouse him up? Genesis 49:8,9. Then it says, The sceptre shall not depart from Judah, nor a lawgiver from between his feet, until Shiloh come; and unto him shall the gathering of the people be. The sceptre and the lawgiver come in in the way of subjugation and adjustment. We shall never know the Lord in the midst, nor accord Him His place as is due, unless we apprehend the sceptre and then the lawgiver. 

    QuesWhat do we understand by the sceptre? 

    JTWell, I think it is the rule of Christ. The sceptre is a well-known figure of rule and government. Many of the Lords people are not subject to Him. Romans brings out that He is Lord, and we come in for what He administers on the ground of obedience. And to him, it says, will be the obedience of peoples. Romans works this out doctrinally. The Lord acquires a place through what He has effected for us, and then the sceptre comes in. You may accord Him that place, but He asserts it as well. The sceptre symbolises His power and His official place as Lord; so that the sceptre shall not depart. It is not going to be taken out of His hands. Kingly power is gradually vanishing from the governments of this world, but in spite of that the sceptre shall not depart from Judah. The Lord is not going to relinquish the sceptre, whatever men say or do, but holds to it; and if we are to come in for the blessing, there must be the recognition of His rule. It is seen strikingly in Acts 9. He brings down Saul, the enemy of the saints; He reduces him to make him subject, and then he is made a vessel for the service of the saints. That is what the lordship of Christ involves. We may well, therefore, give this matter our serious attention. But then, there is not only the sceptre, but the lawgiver. 

    QuesWould you say, that there must be the recognition of the lordship of Christ before we can know Him as Head? 

    JTThere must be. 

    QuesWould lordship lead to headship? 

    JTIt makes way for it. And to him will be the obedience of peoples, Genesis 49:10. 

    RemLike Saul of Tarsus, Lord, what wilt thou have me to do? Acts 9:6. 

    JTYes; he recognised the sceptre. The rule of Christ entered his soul. 

    QuesIs it a moral thought? He is Lord of all now, not future only. 

    JTWe say, Other lords besides thee have had dominion over us: but by thee only will we make mention of thy name, Isaiah 26:13. But, alas, a great many of the Lords dear people refuse the Lawgiver and sceptre. Many of them have been turned aside and find themselves in connections which disregard the authority of the Lawgiver, so that they miss the headship of Christ. You cannot get the opening up of ministry from the Lord without the headship of Christ. From the Head all comes  all the substance, and nourishment, and consequent increase. 

    QuesHow does Shiloh come in here, Until Shiloh come? 

    JTShiloh is the gathering centre: And to him, refers to Christ, I think, as the gathering centre for His people. We see that historically, for the tabernacle was set up in Shiloh in Joshuas time, and Israel assembled there, and the mind of God was disclosed as to the inheritance, confirming what I was remarking, that we get the good of headship as we are subject. There were seven tribes which had not till then received their inheritance, and the lot was cast at Shiloh. We get the mind of God there as to our place in the inheritance. 

    RemI was thinking of John 20, which seems to coincide with Shiloh. 

    JTYes, quite; there is immense stress laid on obedience in the Scriptures if we are to come in for the blessing. It is said of Moses that he was king in Jeshurun. Deuteronomy 33:5. He was accorded a kings place. 

    QuesDoes that mean that he was chief in their affections? 

    JTYes. It was not kingship as in David. Moses had acquired it, When the heads of the people and the tribes of Israel were gathered together, Deuteronomy 33:5. 

    QuesIs Gods thought that we should come under the lordship of Christ before headship? Peter says, He was made both Lord and Christ. 

    JTYes; God made Him both Lord and Christ, so that the Holy Spirit is given to those who obey Him. Hence the saints today who disregard the authority of Christ shut themselves off from the benefit of the Head. Numbers of Gods beloved people find themselves in circumstances where the sceptre and the Lawgiver are disregarded. 

    RemI was rather interested in the thought of the lawgiver. Some of us do not like law; but you said just now it was His commandments. 

    JTWell, He that hath my commandments, and keepeth them, he it is that loveth me, John 14:21. It is a wonderful thing to see the government of God set forth in Christ. Matthew is the great assembly gospel. In chapter 5 Jesus went up into a mountain, it says, and His disciples came unto Him, and He opened His mouth and the first word spoken was, Blessed, which I think He repeats nine times over. It is blessing that is before Him. This is the kind of rule you come under. What a government that is! People are to be blessed, but blessed in subjection. Hence He says: Ye have heard that it was said by them of old time, etc., etc., but I say unto you. Matthew 5:21,22, Matthew 5:27,28. That was quite intelligible to the disciples because they had come up to hear. So a good law is a great blessing. 

    There can be nothing greater in the government of a nation than good laws. No country in the world has been more favoured than this country in that regard, where there are laws that guarantee in detail a mans life and property, in so far as that is possible in human affairs. In Matthew 5 to 7 we get a law formulated from the lips of Christ, and in Psalm 119 an answer in men by divine grace to it. In Numbers 21 we read, Spring up, O well ... the princes digged the well, the nobles of the people digged it, by the direction of the lawgiver. Numbers 21:17,18. The Holy Spirit comes in in that connection. There is respect for the Lord, He that hath my commandments, and keepeth them, he it is that loveth me; and he that loveth me shall be loved of my Father, and I will love him, and will manifest myself to him. John 14:21. He comes in in that way. 

    RemThat is a wonderful thought, My Father will love him. John 14:23. 

    JTSuch is His appreciation of such as have His commandments and keep them. 

    QuesDo you see that order in Psalm 45, where it speaks of the subject of righteousness, Thou lovest righteousness, and hatest wickedness [lawlessness]: therefore God, thy God, hath anointed thee with the oil of gladness above thy fellows? Psalm 45:7. 

    JTThat is a most interesting passage, because it shows what the sceptre is. It is a sceptre of righteousness. Paul says to the Romans, Ye have obeyed from the heart Romans 6:17; and that works out not only in regard of our salvation, but in the assembly  we learn how to take our place in relation to others. 

    RemWe read in Numbers of the well which was dug at the direction of the lawgiver. I was thinking in that way of the heart being secured  the result of Christ being the Lawgiver. 

    JTYes; room is made for the Holy Spirit as we are subject to the Lord. 

    QuesWhat about the first epistle to the Corinthians in relation to the commandments? 

    JTWell, I think that epistle embodies the Lords commandment as governing the assembly. It says, If anyone thinks himself to be a prophet or spiritual, let him recognise the things that I write to you, that it is the Lords commandment, 1 Corinthians 14:37. It is in the singular you will observe, commandment, not commandments; and, as I was saying, those who pull away from the rule of the Lawgiver forfeit much blessing. You cannot have the gain of the headship of Christ unless you are subject. 

    RemSo that acknowledging the sceptre as indicated in Romans would lead on to Ephesians. 

    JTI think Romans adjusts us individually to take up our place with others. So chapter 12 commences: 

    I beseech you therefore, brethren, by the mercies of God, that ye present your bodies a living sacrifice, holy, acceptable unto God, which is your reasonable service. Romans 12:1. Then he goes on to show that we being many are one body in Christ, and teaches us how to behave, and how to take up our relative place in relation to one another; and that leads us to Corinthians, where we are formally addressed as the assembly of God. The saints are addressed as the assembly of God, in a place  in Corinth. And then is added, with all that in every place call upon the name of Jesus Christ our Lord, both theirs and ours. There is the full acknowledgment of all who call upon Him as Lord, both theirs and ours. Corinthians 1:2. That brings in the universal thought of the assembly. There is one Lord, one faith, one baptism. Ephesians 4:5. In all the assemblies every thought of independency is excluded. We are bound up together. The whole assembly is bound up, in that way, in the acknowledgment of the Lord and of the principles that govern the house of God, and this makes room for the headship of Christ; so that He has His place amongst us, as it says in Hebrews 2:12, In the midst of the assembly I will sing thy praises. 

    RemAnd thus the obedience of the people is really their gathering around Him as the Lawgiver; thus we receive light and guidance and nourishment from Him as Head. 

    JTI think we prove the truth experimentally in submitting to the principles of the house of God; we get ministry and nourishment from the Head. 

    QuesWould you suggest that without that we do not get divine communications? 

    JTI know we do not. 

    RemIn order to get the mind of the Lord any introduction of that which is of man must be excluded. 

    JTYes. In 1 Corinthians they are regulated by way of consistency. It would be inconsistent to identify themselves with Judaism or heathenism, since they were identified with the symbols of the death of Christ. The questions are put: The cup of blessing which we bless, is it not the communion of the blood of Christ? The bread which we break, is it not the communion of the body of Christ? For we being many are one bread, and one body: for we are all partakers of that one bread, 1 Corinthians 10:16,17. It is we, not ye, meaning that the whole assembly is in view in the Lords supper; and then in the next chapter you get the Lord prevailing. It is introduced so as to place the Lord before us in His love. Judah prevailed among his brethren. So the Lord prevails among His brethren. We are made to feel this as He is before us in the Supper, and that makes room for His headship. 

    QuesWhat do you understand by prevailing? 

    JTWell, that He acquires such a place in your heart that He rules and controls you; you give way to Him. 

    QuesIs it a moral thought, Unto him shall the gathering of the people be? 

    JTYes. In John 11 the Lord intended to prevail at Bethany; He had not as yet prevailed. He was a friend of the family, but that did not mean that He was everything to the family. They were more occupied with Lazarus death than with Him. But His presence with them produced a great effect upon them, and in chapter 12 Christ is everything. 

    QuesMight we speak of that as lordship merging into headship? 

    JTYes. 

    RemIn chapter 11 He prevailed by way of authority, but in chapter 12 in love. 

    JTYes; so He says, Said I not unto thee, that, if thou wouldest believe, thou shouldest see the glory of God? John 11:40. Then we see what a wonderful thing happened. The Lord wept and groaned. These things are intended to affect Mary, and they do; indeed it is irresistible. In chapter 12 they make Him a supper. Lazarus is now one of those who sit at table with Him. Mary and Martha are thinking of Christ now. 

    QuesWould it be right to say that in prevailing Christ gets the pre-eminence in the affections of His people? 

    JTYes; you must give way, you then get the good of His headship. 

    QuesIs it not interesting that in John 11 we get Shiloh brought in in principle, that also he should gather together in one the children of God that were scattered abroad? 

    JTYes; and, in the next chapter, I, if I be lifted up out of the earth, will draw all to me. John 12:32. It is not all men  men should be omitted. It is universal. He prevails in the Supper. His love to death is presented there; that is the intent of it. Then in chapter 12 there is room for the Spirit; and in chapter 14 there is ministry. We are to be regulated by the law that governs the house in the ministry. Five words spoken with the understanding so that the assembly may receive edification is better than ten thousand words in a tongue. We might say, too, the choir is being formed. The ark prevailed in Davids day. It had been twenty years in the house of Abinadab. Later David brought it up; but he did not bring it up according to the due order, and so it was turned aside into the house of Obed-edom, and the blessing turned aside with it, and he missed it. He hears of it, and then he does not want to miss the blessing, so he resorts to the due order, which would correspond with the Lords commandment. He then dances before it. It had prevailed in his heart; and after that in 1 Chronicles you get opened up the whole service of song for the house of God  a wonderful choir and singing. The first epistle to the Corinthians corresponds with the way in which He prevails in His people, so that room is made for the singing. You have the instruments, so to speak, in chapter 14, and in chapter 15 the strings of the instruments are tightened up by the truth of resurrection. To the chief Musician. On my stringed instruments, Habakkuk says. The Lord God is my strength, and he will make my feet like hinds feet, and he will make me to walk upon mine high places, Habakkuk 3:18,19. Whatever happens, I will rejoice in the Lord, and will joy in the God of my salvation. The prophet is quite free and sings. 

    QuesDoes the Lords supper link us up with the eternal state? 

    JTWell, it leads up to it, especially as the breaking of bread is connected with the first day of the week. Chapter 16 suggests spiritual sentiment, which necessarily enters into the singing. If your heart is under the influence of the first day of the week you are spiritual, for it is the beginning of a spiritual and eternal order of things. 1 speak of what is in these chapters for faith to take up. 

    QuesDo you say that the Supper itself becomes the preparation for the choir? 

    JTWell, I think the Lord comes in and prevails. He takes His place; then we have the Spirit in chapter 12, love in chapter 13, and edification in chapter 14. The governing word in that chapter is understanding. You cannot have a choir without that. Everyone must know his part. In chapter 15 we are tuned up by the resurrection of Christ, and in chapter 16 we get allusion to the sentiment that should prevail among us on the first day of the week. 

    RemIn the resurrection we see the glory of God, and we reach that morally by calling on the name of the Lord. We recognise Him as Lord; we come into a sphere of salvation. Then His love and grace towards us would lead us on into that order of things. 

    We are led on by Him; and the One who leads the singing in the midst of His people is the One who has been perfected through sufferings. 

    JTYes; so that we come on step by step until we apprehend we are of Him: that both he that sanctifieth, and they who are sanctified, are all of one: for which cause he is not ashamed to call them brethren. 

    RemSo we reach the moral sphere where the Man of joy opens up the joys of His heart and displays the Fathers glory. 

    JTYes. 

    RemWe were saying the Lord triumphed gloriously, Exodus 15:1 etc., but it is another thing to have the heart opening out to Him in affection. 

    JTTo prepare Him an habitation. Well, all that had its fulness in David. David is the counterpart of Moses really; David brought about the dwelling and all that was suited to the dwelling. The habitation is what was set up in Jerusalem. There was nothing about singing in connection with the tabernacle. 

    RemSo Psalm 132 would come in. 

    JTYes; David said, We heard of it at Ephratah (that is, of the ark), but it does not stop there, but goes on to say, we found it in the fields of the wood. Psalm 132:6. The first book of Chronicles opens the subject up to us in detail. David introduced the song first to Asaph, the chief singer; 1 Chronicles 16:7. There you have it. 

    QuesCould we have a word or two as to Hebrews 2, which was read? 

    JTWell, I was thinking we are led on. As the Lord becomes better known we are led on to the knowledge that we are of Him. Romans is on moral grounds, and Colossians on personal grounds. You form a link with Christ personally. Ephesians is Adam and Eve  bone of his bone. This mystery is great, says the apostle, but I speak as to Christ, and as to the assembly. Ephesians 5:32. Ephesians is the disclosure of the secret of the mystery. It is in the understanding of Ephesians that we can enter into what we get here in Hebrews, that we are of him. What a wonderful fact that we are of Christ! For both he that sanctifieth and they who are sanctified are all of one: for which cause he is not ashamed to call them brethren, Hebrews 2:11. 

    QuesDoes that correspond with Colossians? 

    JTIt is more Ephesians. Ephesians is the full disclosure of the secret. He says, This mystery is great, but I speak as to Christ, and as to the assembly. You come that way by Colossians. It is personal; the greatness of Christ personally is before the heart; but in Ephesians the woman is brought to the man. There it is the height of divine purpose concerning Christ and the assembly. There is not a shade of disparity between Christ and the assembly in the epistle to the Ephesians. 

  

  
    THE SPRINGING WELL (JT 31)
    

    
    
  
  
    THE SPRINGING WELL (JT 31)

    John 4:13,14; Exodus 2:15 - 17; Exodus 35:20 - 29; Genesis 49:22; Numbers 21:16 - 18

    You will observe that there is one idea running through all the scriptures that have been read, namely, that of the well. I have taken the one in the New Testament as the antitype of those in the Old. The Old Testament has been designed to furnish details, to amplify the application of the truth stated in the New. It is only to be rightly understood thus, and we shall miss much save as we understand both parts of the Bible, and read them in this way. 

    You will remember how the evangelist Philip, joining himself to the chariot of the Ethiopian eunuch, enquired of him, Understandest thou what thou readest? (Acts 8:30). This question is one with which we should all challenge ourselves. The eunuch intimated that, whilst he read the scripture, he did not understand it. We may be thankful that he read it, for God owned that reading and gave him understanding. We should read the Scriptures more. There is not enough reading of the Scriptures among the people of God today, either of private or household reading. But then in addition to this, if we do read, we have to ask ourselves whether we understand. For a right understanding of the New Testament in its fulness we must read and understand the Old. The Old Testament was written for us; it is not mere history; and it is my hope to be able to show how valuable it is in the opening up of the well-known passage in John 4, which refers to the subject of the well. 

    What I have in view is to make clear how substance for God, and His house, is furnished by His people; and in doing so to refer to the heave-offering of the children of Israel. This typifies that which goes up; it suggests spontaneity in our offering. Of course, there must first be that which comes down, and so Peter speaks of the glad tidings being declared by the Holy Spirit, sent from heaven, (1 Peter 1:12). It is not this, however, that is typified in the well. The well refers to what took place after the Spirit came down, for He was received at Pentecost by those who believed in Christ, who formed the assembly at Jerusalem. The presence of the Spirit is thus alluded to in John 4:14 in connection with the idea of a well, as is plainly stated by the Lord: but the water that I shall give him shall be in him a well of water springing up into everlasting life. After the Spirit has been received He is regarded in us as a fountain, or well. The believer is thus entitled to regard the Spirit in that light, having been received by him. We should thus be greatly concerned to see to it that all hindrances to the up-springing of the well should be removed. 

    The idea of a well is very remarkable: it is a very small subdivision of water. The thought of water has a great place in Scripture. We read in Genesis 1 that the Spirit of God hovered over the face of the waters. The waters however were then not serviceable. Evidently a great catastrophe had occurred, and the waters had engulfed that which God had made, the earth. The heavens apparently were not touched by this disaster. But the earth, as it says, was without form, and void; and darkness was upon the face of the deep, (verse 2). By the subsequent operations of God account was immediately taken of this situation, for there was light given; and a recession of the waters brought about, a gathering of them into one place, and the merging of the land. Then He gave the waters a name  the gathering together of the waters called he Seas, (verse 10). Thus great divisions of water, oceans, have to be taken account of, they have their use. They typically represent great general influential masses or bodies. Then we have seas, gulfs, lakes, rivers, rivulets and ponds; and the smallest subdivision of water, the well. But it is not by any means the least interesting, for it is used by the Lord Himself as a type of the Holy Spirit having come down from heaven and taken up His residence here. But in contrast to the thought of coming down, the well refers to the upward movement expressed in persons who have the Holy Spirit. As the Lord says, shall be in him a well of water springing up into everlasting life. The allusion brings before us believers in the aggregate in their faith and spiritual affections, in a striking way. What a depositary they provide for what is of God! We have to look at the saints from that point of view, and see what potentiality exists in them in connection with the mighty power of God come down from heaven. The Spirit is here actually, and here to be the power in believers whereby there may be the truth of the well, the springing up to God. 

    There are many allusions to wells in Scripture, and several of these in Genesis. The first two wells are in connection with a woman upon whom they made but little impression, Hagar. It is remarkable that there is no evidence that she was genuinely affected. The well as a type of the Spirit of God should have affected her. But she was not affected; she remained an Egyptian bondmaid. And moreover, her offspring grew up like her, and she took him a wife out of the land of Egypt, (Genesis 21:21). The natural proclivity remained. 

    Then I wanted to dwell on Joseph; but in coming to him we have another picture altogether. Joseph is a fruitful bough, even a fruitful bough by a well; whose branches run over the wall. He is a type of Christ, who as Man here was indwelt by the Holy Spirit. The Holy Spirit is here a divine Person; He acts Himself. At Antioch, in the midst of the assembly there, or of the persons mentioned, He said, Separate me Barnabas and Saul for the work whereunto I have called them, (Acts 13:2). But He acts always in unison with the Father and the Son. He is here in relation to Christ, to His interests. The lordship and the administrative service of Christ are bound up with the presence of the Holy Spirit here. I hope to show in speaking of Joseph, and later of Moses, that whilst the Spirit is here as a divine Person, yet He is here in relation to the Lord Jesus; He is here, as it were, in that setting. Indeed He was primarily dispensed by the Lord; as Peter said at Pentecost: Therefore being by the right hand of God exalted, and having received of the Father the promise of the Holy Spirit, he hath shed forth this, which ye now see and hear, (Acts 2:33). It was an act of dispensation; the blessed Lord received Him of the Father, and shed Him forth. 

    So that the allusion to Joseph is very interesting, Joseph is a fruitful bough, even a fruitful bough by a well. If there was not fruitfulness in Hagar and in others, there was in Joseph. His branches run over the wall. He represents the very great truth of the presence of the Holy Spirit here bringing in the fruitfulness of Christ, and the position in John 4 corresponds almost exactly to this. How fruitful was the Lord Jesus there by the well! At noon He meets there the poor woman with her desolate heart and shameful character. What prospects had she? She had none; and further, she was a Samaritan and a wall existed between Samaria and the Jews, but the branches of the true Joseph ran over it. She becomes fruit for Christ, and brings to His mind that all around the fields were white unto harvest. So He says to the disciples, Lift up your eyes and behold the fields, for they are already white to harvest, (John 4:35). He Himself was the source of all the fruitfulness; but it was by the well; that was the divine way. It was in connection with the Spirit. It had just been said that God gives not the Spirit by measure, (John 3:34), and this marks the present dispensation. The Lord Jesus as Man here had the Spirit entirely and in His mediatorial position He brings in a state of fruitfulness which will culminate in the whole world being fill of fruit for God. Men attempt to bring about the fruitfulness of the earth by various instrumentalities, there are efforts in the way of cultivation, irrigation and what not. But The earth is the Lords, and the fulness thereof, (Psalm 24:1). Men may divide it up amongst themselves, setting out its boundaries, and placing on it the tokens of their proprietory rights but presently the Lord Jesus will come forth putting His right foot on the sea and His left foot on the earth, and will cry with a loud voice as when a lion roareth, and when He has cried, seven thunders will utter their voices. Who will dispute His right? Thus He will take possession of the earth and of the sea. And what will He do with it? He will remove every trace of evil from it and fill it with fruit in every way. And the poor desolate woman at Sychars well coming out of the city with the empty water pitcher was to be the sign of all this. She drank into His words herself; and then went to the men of the city, and said, Come, see a man, which told me all things that ever I did: is not this the Christ? (verse 29). Then they also came and believed, and thus the fruit extended. 

    Now in Moses case we have not only the fruitfulness, but also the actual administration of it. He was not as Joseph, simply a fruitful bough by a well, but was more than that; he was the great administrator. He is a type of Christ as Apostle and Administrator. When young he had it in his mind that God would use him, as many young men have. They get impressions from the Lord that they are going to be used by Him. But how could Moses be used? In what spirit could his service be carried out? We read that when Moses was grown he went out unto his brethren, and looked on their burdens, (Exodus 2:11). We have a very fine example here, for it is not a question of how I may shine in the ministry, 

    but of how I can take on the burdens of others. So he came to look upon the burdens of his brethren; but with all that, he was lacking in the spirit of the well. He lacked the power that acts of itself. He attempted to effect the deliverance of the people in his own strength; he slew an Egyptian and hid him in the sand. Egypt was the leading kingdom of the world at that time. It would have taken him a long time to reduce the Egyptians by this means, and longer still to hide them all! You see that although he had a sense that he was to be a deliverer, he had begun in the wrong way. Deliverance of Gods people is not effected by slaying their enemies and hiding them in the sand. The result is he had to flee, for the enemy was stirred up by the false move; and it is ever so. Moses fled from the face of Pharaoh and dwelt in the land of Midian; and he sat by the well. That is the thing now; his natural activity had ceased. We have to learn this same lesson: to sit and contemplate Gods power as prefigured in the well; it is living, moving, springing up; it represents the power of God that is ever present and available in the Spirit. 

    Moses is now a type of the Lord Jesus; and I wish to shew in him how the Lord is able to bring the believer into the good of the well. It is for me to drink, you say. Ah yes! but then there are those who would hinder. Seven women, daughters of Jethro, come to the well: they are a type of unselfish believers, for they come to water their fathers flock. Many today are not like that. Young men and young women of today, in general, are thinking of their own things, not the things of Jesus Christ, (Philippians 2:21). But these young women were marked otherwise; they were unselfish. They typify, as such, those who get the good of the well; and what they did was well done; for they filled the troughs, which means there is to be room for nothing else. But then there is the adversary: many are hindered by the adversary, and this is where the Lord comes in. It says, And the shepherds came and drove them away: but Moses stood up and helped them. That is what you can reckon on in helping others to get the good of the well; the Lord will help you. Moses at this point did not turn around and slay the shepherds. He simply helped the women. The time for slaying will indeed come; I might cite many scriptures to show this. But it is not now the time for that; it is the time to help. Whenever there is opposition we can reckon on the help of the Lord. So Moses came and helped them and watered their flock. Subsequently he took entire charge of the flock. We read that forty years later he led the flock of his father-in-law to the backside of the desert, to the mountain of God, to Horeb. How true he was to his trust, all through those forty years! It was still the flock of his father-in-law. He was not, like Jacob, bargaining to get a portion of the flock for himself, but was marked by unselfishness, and shines here as a beautiful type of Christ! How infinitely good the Lord is in the care of His people, and His leading, first that we might get the good of the Spirit, and then that we might reach the mount of God, where everything is provided! On the mount of Jehovah will be provided, (Genesis 22:14). As under the hand of the Lord you will find yourself watered from the well and then brought to the mount of God. 

    Then in Numbers we see Moses still concerned about the well. At that point it was a question of the well being dug. Believers may have the Holy Spirit, but the principle of digging is but little understood or applied  how much has been missed on this account! There is much concern often as to whether or not we have the Spirit, but little real digging. Moses is not now sitting by the well, he is the lawgiver, directing the diggers. Romans is the epistle that corresponds with the lawgiver: it presents the authority of the Lord. This cannot be trifled with. In that epistle believers receive a great commendation from the apostle, when he says, ye have obeyed from the heart that form of doctrine which was delivered you, (chapter 6:17). It is, so to speak, the digging epistle. It enforces the coming under the Lord and the denial of the flesh in the putting to death of the deeds of the body. The record in Numbers is that The princes digged the well, the nobles of the people digged it, by the direction of the lawgiver, with their staves. And the people sing: Spring up, O well; sing ye unto it. Digging is a feature of princes, of men of power. They work to remove the obstructions, to so act that all may get the gain of the Spirit. The thing whereof the Lord had spoken was now happening. As it is said, that is the well whereof the Lord spake unto Moses, Gather the people together, and I will give them water. God would do this, but how? Through digging. We have to do with the Lord, and if there is not digging, discipline comes in. At Corinth there was great remissness. For this cause, the apostle wrote, many are weak and sickly among you, and many sleep, (1 Corinthians 11:30). The Spirit had been grieved. There had been great lack of digging, so to speak, and instead, great allowance of the flesh. 

    Now in the last passage read we reach the great final result. It is recorded, And all the congregation of the children of Israel departed from the presence of Moses. It is as if it were said, How shall I act if the Lord is not actually looking on? Can I be trusted? If the brethren are not looking at me, can I be trusted? The answer lies in the state of my heart. Hence what we find emphasised throughout these verses is the state of the heart, what kind of a heart the people had. So it says, And they came, every one whose heart stirred him up, and every one whom his spirit made willing. What kind of a state was found there? They were not being moved by their natural hearts. The Lord gives a picture of my natural heart in Mark 7:21,22: For from within, out of the heart of men, proceed evil thoughts, adulteries, fornications, murders, thefts, covetousness, wickedness, deceit, lasciviousness, an evil eye, blasphemy, pride, foolishness. Here are thirteen things; and it is not simply that they are in the natural heart of man, but that they proceed out of it. And it is of these things that the world is made up; as in Revelation 16, three unclean spirits like frogs come out of the mouth of the dragon, the beast and the false prophet. Thus has Satan worked on mans heart, producing all manner of uncleanness therein. It is most humiliating, but it must be admitted. But that is not the heart that is alluded to here; the believer is a subject of the work of God and his heart is purified by faith; it is that heart that we have here typically. It is the heart of those who have submitted themselves to the cleansing power of the word of God; their hearts are purified by faith. So it is said, every one whose heart stirred him up. The natural heart will not stir men up to this; it stirs a man to give place to the lusts of this world. 

    So you see, these verses fit in most aptly with the others read, because it is a question of faith having already taken up its residence in the heart. The movement is from within and the heart is changed; my whole being is changed by the work of God. My heart is changed and my spirit is changed, as stated here: every one whom his spirit made willing. Both the spirit and the heart are changed. There is now substance therein for God. Thus you see what the saints are, even the inheritance of God: That ye may know ... what the riches of the glory of his inheritance in the saints, (Ephesians 1:18). How beautiful are the movements from the heart here! The women have a part in it too: And all the women that were wise hearted did spin with their hands. The promptings of their heart made them willing to work. All this is the fruit, typically, of the reception of the Spirit, and shews what is going on today among the people of God. 

    Everything comes down first, as I said. There are both the upper and the nether springs. I am speaking now of the nether springs. Every good gift and every perfect gift is from above, and cometh down from the Father of lights, with whom is no variableness, neither shadow of turning, (James. 1:17). But then, what of the return journey? It is what goes up in return that God loves. It is the power of the Spirit of God in the believer producing material for His house, yea, worship in spirit and in truth. Let us take this in beloved brethren. Has your heart been turned from the things of the world to come under the moving power of the Spirit? What is your heart saying to you daily? Is it prompting you to come to the meeting? Thank God if it is. That is not the prompting of the natural heart. Perhaps it is giving you the desire to be of some service to the Lords people, to provide the means of taking them to the meetings, for instance. Thank God for that, for it does not proceed from the natural heart. And I might mention many other things in this connection, of which the Lord says, Inasmuch as ye have done it to one of the least of these my brethren, ye have done it to me, (Matthew 25:40). You become a source of refreshment to the saints as serving them thus. 

    There are many things you may bring as material for Gods house which result from the prompting of the renewed heart. You can bring the goats hair, being an example of true separation from the world. But you will never bring goats hair unless you are really separate. Or you can bring the rams skins dyed red, coming out as one who has taken on a new, distinctive colour; and you can bring other things which have a place in connection with the outer covering of the tabernacle. Then there can also be brought the blue, purple, gold and precious stones, which stand related to what is inside. 

    All this typifies the spontaneous outcome in the heart of the believer by the power of the Spirit springing up, supplying substance for God to form His habitation. Hence it is most important to make room for the Spirit in the heart. How one loves to see the brethren getting into the good of the power of the Spirit, of the springing up of the well! May God grant it to us abundantly! 
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    THE LAWGIVER (JT 66)

    Genesis 49:10; Numbers 21:17, 18; 1 Corinthians 14:37

    What is to be said tonight centres around the word lawgiver found in the first two scriptures, and the thought is in the last scripture, though not the word. It is not the idea of a lawgiver in the sense of arbitrarily asserting the law as a principle, though it is there, but as affording divine principles according to the New Testament. The Old Testament had the thought of the law, but of very inferior character and quality indeed; all the Old Testament, the whole of it, hardly rose to the full thought of the law of God, at least it was inferior to that of the New Testament, and tended to dwarf the people of God; and so we have in Galatians the thought of the children of God, although in the mind of God they had the character of sons. It is mentioned in the Old Testament that the people were sons of God, but not in the full sense; inferiority was stamped on the Old Testament; therefore they were kept under guardians and stewards (Galatians 4:2) till the time of the crucifixion. It does not apply to Christ personally, for He was Himself never less than God, but He entered into the period of law and all that attached to it and dignified it according to what He was. It was the period of law, and of sight, the period fixed by the father, Galatians 4:2, not God exactly, but a figure of speech, the father having a place in any house, and fixing the period for his children; and the period I am speaking of is the period from the fixing of the law at Sinai; and now we are in the very greatest period ever fixed by God, and it cannot be stressed too much; we are sons of God by faith in Christ Jesus (Galatians 3:26); 

    every one of us belongs to the sons of God, as having the Holy Spirit. 

    What I read in the Old Testament has a certain inferiority to it, even the reference to the lawgiver in both books, as compared to the last scripture in 1 Corinthians. But here the sceptre is not to depart from Judah; he is not to give it up, and when we come to David, it is greatly increased; it reads in 2 Samuel 23:3, the ruler among men shall be just, ruling in the fear of God; and he shall be as the light of the morning, like the rising of the sun, a morning without clouds; when from the sunshine, after rain, the green grass springeth from the earth; so David, in his last words, tells us what a king is to be and Jacob does not tell us that, but that The sceptre will not depart from Judah, nor the lawgiver from between his feet; the feet were not of much importance there, but the head and the affections, so that the position of Judah is really inferior; the position of the feet must be taken into account, and we must think of the young, and the older should be more intelligent, so that the younger should keep in touch with the older. Judah had not acquired that yet, the time had to be waited for; Moses, Aaron, Joshua, David, Josiah, all coming on to superiority of intelligence, but none had reached the fulness of time; that was when Christ came, the vessel through whom we might receive sonship. It is more than intelligence, we receive it, that thought; and the same thought applies to the Holy Spirit, so it was that certain disciples at Ephesus in Acts 19, when asked, had not heard if the Holy Spirit was come; they were babes really. They had not the full light of Christianity, they were really under guardians and stewards. You may say that applies to the Gentiles, but it applies to the Jews, too, as we had this afternoon (the difference between Acts 3 and Acts 14). 

    The man in Acts 3 may have been able to hobble a little, but you could not say he never walked. The time of walking is the time of the Spirit, so Paul says in Ephesians 2:10 that God has created us in Christ Jesus for good works that we should walk in them; not talk, but walk, in these good works which God has before prepared for us, and as Christians we should be walking in them. The man in Lystra in Acts 14:8 heard Paul speak, and he said with a loud voice, Rise up straight upon thy feet: and he sprang up and walked. The other man was carried there by friendly hands, whom they placed every day at the gate of the temple called Beautiful, to ask alms (Acts 3:2), but it is not said that he never walked. It shows how things must be graded to be spiritual and intelligent in every part of the truth. So we have Davids heart poetically, the sweet psalmist of Israel, and in Acts 1 and 2 the citations are all from the Psalms, as if David was honoured as speaking of Christ and His glory. These five books of the Psalms compare with the five books of the Pentateuch; they were clearly compiled by David. Hardly anything is said of Judah but that the lawgiver was from between his feet. We have come to the time of the feet now, of men asserting the feet, laws that tend to bondage, not Christianity. David rose above all this. David had a root in Christ, who is the root and offspring of David, Revelation 22:16. We are not suggesting anything derogatory of Christ, for David had no place in Deity, he was always a creature. But the Lord says, I am the root and offspring of David, the bright and morning star. And then the Spirit and the bride know what to say. It is the full spiritual thought of the Spirit and the bride, and then it is as if the Spirit itself says, And let him that hears say, Come. And then we have, And let him that is athirst come; he that will let him take the water of life freely. There is liberty on Gods side, and taking on ours, so Paul says, Did ye receive the Holy Spirit when ye had believed? (Acts 19:2), and I repeat that now here. Not that you received Him ten years ago, and you have never spoken or sung in the Spirit, but to be sure of it now. There were twelve of the Ephesians, and it seems to show what Paul would secure, and what a structure God would have in that city. 

    I mentioned David especially and we must stretch from him to Christ. He is a type of Christ, and has a great place in Revelation, a book that came in late, after most of Pauls ministry, and affords much instruction and many promises to be in our hearts. So to Philadelphia the Lord says, I also will keep thee out of the hour of trial (Revelation 3:10); it was not to those of pentecostal times, but to Philadelphia, the sixth of the seven assemblies; they were to be kept from the tribulation which is about to come upon the whole habitable world, to try them that dwell upon the earth; let us be afraid of earth  dwelling, even in what God has given us, for we may become worldly, as it says, Love not the world, nor the things in the world, 1 John 2:15. The one to whom John speaks may not be a minister, but it may be his wife; she may colour him and spoil him; I speak of what is possible and probable in most of us. So the word comes, I also will keep thee out of the hour of trial; the terrible thing that is coming; kept from this is the word. It is the Holy Spirit that keeps us from the world, in the midst of it, yet kept from it, and to know Him that is from the beginning. It says, Love not the world, for we may turn back and love it again; but we are to go on, to hold on, to go on, and then he that is holy, let him be sanctified still (Revelation 22:11), and you will not be captured by the world. 

    Now as to Numbers 21, and the development in the truth seen in the scripture, verse 17 reads, Then Israel sang this song, Rise up, well! sing unto it: 

    well which princes digged, which the nobles of the! people hollowed out at the word of the lawgiver, with their staves. You may say to me, There is something in Genesis! There is, and poetry, too! And there is more in mind in the song of Genesis 49; but here we have a song, and the Holy Spirit typically had come. It is now the place the lawgiver has, now not between anyones feet, but he is free to give directions; a believer who has the Spirit is free to direct someone, and the first person he should direct is himself! So in Romans 7:24 we get, O wretched man that I am! who shall deliver me out of this body of death? He is not delivered yet, but then his mind gets the thought of it, and so it reads, I thank God, through Jesus Christ our Lord. It shows how quickly a thing can happen in a believers soul. He thanks God, and that is where the deliverance lies. Many do not thank God, even in public places for food; of the Lord it is said that having given thanks He broke the bread and fishes; Matthew 15:36. How can anyone refrain from giving thanks in the light of that scripture? One feels how often it is forgotten by many who are believers; it is piety to do it! Paul here puts things in the future instead of the past, for he knows how to use the right terms: So then (the conclusion he arrives at) I myself with the mind serve Gods law; but with the flesh sins law,Romans 7: 5. I have read this that the dear brethren may know that one with the Spirit has power to direct and give orders. Paul learnt here to give them, and in so doing he got deliverance, and his own self (I myself) comes into evidence in his soul, and that is what I am speaking of. Young people, as having the Spirit, can generally give orders, but to begin with ones self is the first thing, so that you have power over your own mind and you will never partake of the Lords supper till you have power over your own mind; it is for the calling of 

    me to mind (1 Corinthians 11:24, note i); you begin to be a man spiritually as commanding your mind, as determined to be in control of yourself, and that is the great point in chapter 8, and there we have the true idea of the lawgiver; it is the Spirit of God really, and so in Romans 8 a great change comes over the believer when this can be said of him, far greater than Sinai. Paul speaks of himself more than any other because God ordered it. Paul would never think of doing or saying such things unless commanded or told to do so. 

    So in Numbers 21:17,18 it reads, Then Israel sang this song, Rise up, well! sing unto it: well which princes digged, which the nobles of the people hollowed out at the word of the lawgiver (the lawgiver implies the word) with their staves. It is a development from Genesis 49; here in Numbers 21 the lawgiver is directly telling the people how to do things, to dig a hole for things to flow into; so the type comes into our minds and become antitypes in the New Testament, for instance in Romans 7 as has been said. We do not want to be in such ignorance, but to be in liberty, the liberty of the Spirit, set free from the law of sin and of death, Romans 8:2. 

    Now as to the last scripture, 1 Corinthians 14:37 is equivalent to the thought of the lawgiver, and it is a question of what one thinks in his mind, whether he is a spiritual man or a prophet, let him take heed to what Paul says in all that he does for the Lord, let him recognise the things that I write to you, that it is the Lords commandment; the thought of the lawgiver especially enters into the first and second epistles to Corinth; Paul is the last word in everything. Paul is in the offing in Acts 9, but not until chapter 11 do we get him serving. The voice of the Lord said to him (Acts 9:4), Saul, Saul, why dost thou persecute me? ... I am Jesus, whom thou persecutest He was then told to go into the city, to take a low place, and learn from Ananias in Damascus. We have to learn in order to be taught, and so it was with the first believers, they persevered in the teaching and fellowship of the apostles (Acts 2:42); that is the thought that is so needed. Paul had sat at the feet of Gamaliel, but now it is Jesus, and then the disciple Ananias, and so Paul was compelled to go into the city and learn what is needed, not in the colleges or the seminary. Then the Lord very graciously went and told Ananias what he was to say to Saul, and so when he came to Saul he heard the word, Saul, brother; the first word is the greatest, to learn what the brethren are! Plymouth brethren, men say derisively, and we must accept the reproach. We are not that at all, really; we are brethren of one another, brethren of Christ, and sons of God; we should hold to it and the dignity of it. So Paul says, If anyone thinks himself to be a prophet or spiritual, let him recognise the things that I write to you, that it is [the] Lords commandment. It covers the whole of the first letter, at any rate, one great commandment of the lawgiver, to walk after the Spirit and not after the flesh. 

  

  
    THE HOLY SPIRIT AND HIS SERVICE (1) (JT 75)
    

    
    
  
  
    THE HOLY SPIRIT AND HIS SERVICE (1) (JT 75)

    Genesis 49: 22 - 24; Exodus 2: 15 - 22

    JTIn this scripture we find Joseph as a type of Christ enthroned in heaven, as Peter says: Having therefore been exalted by the right hand of God, and having received of the Father the promise of the Holy Spirit, he has poured out this which ye behold and hear, Acts 2: 33. He is, so to speak, a fruitful bough by a well; his branches shoot over the wall. Peter says to those who were convicted, For to you is the promise and to your children, and to all who are afar off, as many as the Lord our God may call. Thus the branches were to shoot over the wall. In Exodus 2 we find Moses was to be used in connection with the administration in the kingdom of God. He sits by the well, like the great Meditator of whom we read later in John 4: 6. His sitting by the well indicates how He would make the water available for the people of God. The Lord Jesus says: The water which I shall give him shall become in him a fountain of water, springing up into eternal life. Christ has made the source available, but He even works so that it springs up in the people of God. I have thought of this scripture in the light of what is said in Zechariah: Not by might, nor by power, but by my Spirit, saith Jehovah of hosts, Zechariah 4: 6. We understand from this that what characterised saints at the beginning ought to characterise them at the end. In Joseph we have a type of Christ as the one who bore fruit, and in Moses a type of Christ as the one who carries on administration. 

    QuesDo we find in Moses one who removed the hindrances for Gods people to obtain water? 

    JTYes, this is what comes out in Exodus 2. He is sitting at the well. He said in effect: There is no power in the flesh. In Egypt Moses had killed the Egyptian, but now he is sitting at the well; he acknowledges that it is not through ones own power but by Gods Spirit that deliverance is to be brought in. 

    RemThe Lord sat by the well in John 4 when He spoke about living water. 

    JTYes, I was just thinking of that. Tell us something about this. 

    RemI thought that the Lord was then sitting by the well, but now He is sitting above and gives living water. 

    JTYes, quite so. On the one hand He corresponds to Joseph, and on the other He answers to Moses as the one who carries on administration and gives the living water. In John 4 He says: The water which I shall give him shall become in him a fountain of water, springing up into eternal life. This implies that the Holy Spirit which is given by Christ is to be the power which of itself is active in the believer. It is the Spirits delivering power. The Spirit is even the power to enjoy, and the power for worship. In John 7 it says: If any one thirst, let him come to me and drink. He that believes on me, as the scripture has said, out of his belly shall flow rivers of living water. The Spirit is the power for testimony. He flows like rivers from the believer. 

    QuesWhen it says: Not by might, nor by power, but by my spirit, saith the Lord of hosts, does this mean what the Spirit works subjectively in the believer? 

    JTYou refer to Zechariah 4, but there it has more to do with our activity and our service and corresponds more to John 7 than John 4. The prophet goes on to speak of how Zerubbabel was to lay the foundation and bring forth the headstone. Thus it is guidance for all who serve to understand that all service must be carried on in the power of the Spirit and not through our natural gifts. 

    QuesCan this be so without a work first having taken place in the servant? 

    JTNo, that is why we find in John 4 the Spirits work in the believer, and then in John 7 the Spirits work through the believer in connection with testimony. 

    QuesWhat is the difference between the Spirit and the living water? 

    JTI believe that the living water is a type of the Spirit, looked upon as the power in the believer for deliverance and satisfaction. 

    QuesIs it possible to have the Spirit without having the living water? 

    JTI believe it is possible to have the Spirit without comprehending what He is as the living water, as this type implies, that the Spirit has commenced to work in my soul. When the believer begins to understand how this power is working of itself within him, then it is that the living water is understood. As regards our natural bodies we know that we have such organs that work independently. If I wish to move my hand, it is the result of my will, but there are organs which work independently without the aid of the will, the heart for instance works automatically without co-operation of my will. Thus we have in our bodies what serves to illustrate the Spirits activity in our souls. 

    QuesCan we suppose that the Spirit is active without any desires on our side? 

    JTI believe the Spirit produces desires and works through these. The way in which He is active corresponds to what we see in our natural bodies when life finds its expression through the automatic organs of our bodies. As regards our natural bodies we cannot explain how life is active, but we are all the same conscious of its movements. It was in this way the Lord spoke about new birth in Johns gospel. Without explaining it the Lord spoke about it. He says: The wind bloweth where it listeth, and thou hearest the sound thereof, but canst not tell whence it cometh, or whither it goeth: so is every one that is born of the Spirit. In chapter 4 the Lord sets forth something more when He speaks of what the Holy Spirit works in him who is born again, and He says that He shall be in him a fountain of water springing up into everlasting life. The Lord does not speak of what the believer does through the Spirit, but of what the Holy Spirit Himself works out in him. 

    QuesBut this implies that our state is good? 

    JTYes, but we are speaking of the Spirits work when everything is normal, but in the epistles to the Corinthians and the Galatians we find how we may begin in the Spirit and fall back to the level of the flesh, and then we are not much better than such who have never received the Spirit. True, the Spirit never leaves us, but we are not conscious of His work in us, and there is no springing up into everlasting life, neither does any testimony ensue. 

    QuesWas this what characterised the children of Israel before they reached the brazen serpent? 

    JTYes, for in spite of the Holy Spirit being in type with the people in Exodus 17 it was not characteristic of them before they reached the springing well, where, as it says in Numbers 21, they sang. In Exodus 17 the rock was smitten and the water flowed, and there Amalek began warring against them. This corresponds to what we find in the epistle to the Galatians: For the flesh lusteth against the Spirit, and the Spirit against the flesh. But in Numbers 21 we find that they had to dig. It says, The princes digged the well, the nobles of the people digged it, by the direction of the lawgiver. It is under the lead and authority of the Lord Jesus in spiritual power that the sand in us is removed. The believer begins to realise that he must not give place to the flesh; he must refuse to give it a place if he is to come into the good of what the Spirit is. Therefore it says, Spring up, O well; sing ye unto it. The people now go forward, the murmuring ceases, and they go steadily towards the goal which God in His purpose had for them. 

    QuesDoes this correspond to the height measure which we heard of yesterday in connection with a cube? 

    JTIt leads on to it, that is to say to the height of the epistle to the Ephesians. The saints are looked upon there, not as babes, but as full-grown; they were men. 

    QuesIn which way did the Spirit work in the Israelites, was it in a subjective way in their souls, as the Spirit works now? 

    JTOf course it is the type which we are thinking of now. The children of Israel were brought up from Egypt through the wilderness to the land of Canaan by the power of angels; but at the same time as it was through the power of angels it was a type of the Spirit. The dispensation under law was mainly through the co-operation of angels, but as to our own dispensation it is the economy of the Spirit. There is a great difference, for we have not only the Spirit as power of life, but He is at the same time in us the Spirit of adoption. 

    QuesIs it the same Spirit in connection with sonship as in connection with life? 

    JTIt is the same Spirit, but looked upon from two different sides. It is remarkable that it says in John 7: 39, The Spirit was not yet. The Spirit was present when God garnished the heavens (Job 6: 13). We read also that the Spirit of God moved upon the face of the waters, Genesis 1: 2. It was even through Him the prophets spake. We find that Othniel as well as Samson were moved by the Spirit of God. David prays in Psalm 51, Take not thy holy spirit from me. The Spirit was, as we see, active in former times, although it says that the Spirit was not yet, because Jesus had not yet been glorified. The thought is that the dispensation in which we live is something special: it is the Spirits dispensation. It is not now a question of the Spirit coming upon a man and then leaving him, as we find in the Old Testament, but the Spirit sent down by Jesus in glory. It is the Spirit in a Man which has been given to men. We ought to know the import of this. The Holy Spirit is not only a Person in the Godhead. He is that, but He is in a Man in heaven, and as such He has been given to men down here. 

    RemHe is more than an influence in us. 

    JTHe is a divine Person, but in a Man, that is in Christ in heaven. He received of the Father the promise of the Holy Spirit which He has shed forth (Acts 2: 33). When the Lord was thirty years old the heaven was opened over Him, and the Holy Spirit descended in a bodily shape like a dove and remained upon Him. We see there how the Spirit came upon Jesus, in a bodily shape. The Spirit was there in His entirety, but He was on Jesus only. On account of redemption and of Jesus having gone up to heaven, the Holy Spirit has come down. The Holy Spirit, as He is in that Man, is the One who is now in the saints here. There is thus a difference between the presence of the Spirit in the saints of the Old Testament and the way in which He now indwells the believer. He is of course the same Person, but we see Him first in Christ, in Another of the Persons of the Godhead, and then He takes up His abode among men as sent down from Christ, the exalted Man in heaven. 

    QuesHas the assembly received the Spirit in the same way as Christ received Him; that is, the Spirit in His entirety, or is it only that each one receives Him? 

    JTThe Holy Spirit is now personally here on earth as He came bodily on Jesus. He came down at Pentecost in His entirety. That is the reason why the Lord speaks of Him as another Comforter; He is a divine Person down here. It is to be noted that He is here as the One who in His entirety was in the Lord Jesus when He was on earth. Therefore it says in John 3: 34: God giveth not the Spirit by measure. This points to His coming upon Jesus as well as His coming upon the saints. 

    QuesWhat is the difference between the pouring out of the Spirit and His coming upon a believer? 

    JTThese two things happened at one and the same time. It says that at the day of Pentecost they were all with one accord in one place. And suddenly there came a sound from heaven as of a rushing mighty wind, ... and there appeared unto them cloven tongues like as of fire, and it sat upon each of them. We see that He came in this way in His entirety. He came upon the whole company, but He sat upon each one of them. 

    RemI was thinking of Titus 3: 6, which he shed on us abundantly. 

    JTThat refers to what happened at the day of Pentecost, and the continuation of it was in the house of Cornelius as we read in Acts 10: 44, where it says that the Holy Spirit fell on all them which heard the word. This time He came not from heaven, for there is only one coming down of the Spirit, and that on the day of Pentecost. When He fell on the gentiles in the house of Cornelius, He was already here on earth. Therefore when the believer receives the Holy Spirit at the present time, he receives what is already here, and what has been here since the day of Pentecost. 

    RemIt is therefore not right now to pray for the Spirit to be sent as the Spirit is already here? 

    JTQuite so, and that is why Paul says to the Corinthians: And have been all made to drink into one Spirit. This last is what we ourselves do. Baptism is what another does, but the drinking is what I do myself. The Spirit of which I drink has been here all these hundreds of years. 

    QuesWhat does this expression a fountain of water, springing up into eternal life, mean? Does it allude to the assembly? 

    JTI believe it has its beginning in the assembly. It shows that eternal life is an objective thought. It is something into which we can enter. I believe we enjoy eternal life together with one another. The testimony is that God has given us eternal life. But then the question arises: Where is it? It is not in me, but in His Son. It is placed in the Son of God. 

    QuesIf it is in the Son of God, how can it be in the assembly? 

    JTBecause the assembly at this time constitutes a sphere where eternal life can subsist. In the world there is no such condition found which is essential for life. In a coming day, in the millennium, there will be a state of things where eternal life can be enjoyed, but this state, which will be public in the world to come, is found already among the people of God. 

    QuesIf we enjoy it now in the assembly, can we not enjoy it individually in company with the Son of God? 

    JTI do not think that that is the thought. You may enjoy the light of it and know that it is found in the Son, where it is presented for faith. What the saints enjoy down here however is not only by faith, but in the power of the Spirit. Let us suppose that no other believers were found in the world, and that you were the only one that had received the Spirit; eternal life would still be found in Gods Son, just as much as if there were ever so many believers in the world. The Son of God, however, is no longer on earth, but He is in heaven, and I alone am not sufficient that eternal life should be found here. It needs a company large enough for the Spirits presence, so that conditions for eternal life might be found; that is to say, practical righteousness, love, light, and personal intercourse. All these things constitute a condition in which life shall be found. Such a condition is not found in the world at this time, but in a day to come these things will be found here in the world. In the meantime we can find them here through the Spirits presence and activity. 

    QuesMust we not be two or three to have a condition where eternal life is found? 

    JTYes, that is very important to see. I hope the brethren will get a clearer apprehension of this. 

    RemIf believers do not walk in unity this will be a hindrance for the enjoyment of eternal life, however many they may be. 

    JTYes, that is true, and that is why we find in Psalm 133 a condition necessary for this, namely brethren dwelling together in unity. For there the Lord commanded the blessing, even life for evermore. Life is in Christ, the Son of God, but we can only enjoy this here under certain conditions, and it is only in the assembly that these conditions are to be found now. The more we are found together in righteousness and love, the more we shall enjoy the reality of this life. 

    QuesIs it a question of the local assemblies or the assembly as a whole? 

    JTIt is where the saints are gathered. We are breathing the atmosphere of life in this room. To speak simply, there is in this room a spiritual atmosphere which is the opposite of what is found in the world. We may not perhaps be able to explain it, but we know that we are breathing a holy atmosphere. 

    QuesWhat is the difference between life and eternal life? 

    JTIn Johns epistle we hardly find any difference between these, but in Romans the difference is very obvious. In Romans eternal life is mentioned before the subject of life is presented. We find in Romans 5, that eternal life has come through Jesus Christ, our Lord; in chapter 6 it says that it is in Christ Jesus, our Lord. Chapter 5 shows us how it has come to us, whereas chapter 6 shows where it is found. The gift of God is eternal life in Christ Jesus, our Lord. In chapter 8 we find the subject of life mentioned first, as in verse 10: the Spirit is life. In this case the word life involves a power in the believer. It contemplates him walking in practical righteousness, and I believe, therefore, that Romans shows us the difference between life and eternal life. The fifth chapter of John is very much like Johns epistle where these two ideas, life and eternal life, often have the same meaning. Ye will not come to me that ye might have life. Life here means eternal life. 

  

  
    GOD'S SOVEREIGNTY SEEN IN JUDAH (JT 94)
    

    
    
  
  
    GODS SOVEREIGNTY SEEN IN JUDAH (JT 94)

    1 Chronicles 5: 2; Genesis 49: 8 - 12

    JTThis is a subject that, I am sure, will furnish interest. The gospel of Matthew would be the expansion of these references. It comes in on the side of Gods sovereign election, whereas Luke presents the subject of the Lords coming more from the side of faithfulness. 

    QuesWould Joseph suggest Luke more? 

    JTYes. What did you have in mind? 

    RemIt was only that you were speaking of Matthew on the line of sovereignty. What was seen in Joseph was an answer to the devotedness and pressure and suffering in grace which brought salvation to man, the grace of God, which in the man of that order brought salvation to all men. 

    JTThat is very interesting and would fit in with Luke. 

    AFMThen royalty comes in in Joseph in that connection. 

    JTIn Luke it begins with Zacharias and Elizabeth, who were blameless before the Lord. That side is enlarged on. 

    QuesWould Mark suggest Levi and the line of service? 

    JTYes, quite. Your thought is that Levi corresponds with Mark? 

    RemI thought that the gospel of Mark would correspond with levitical service. 

    JTWell, I see in Luke that the Holy Spirit introduces certain servants at the beginning and speaks of their blamelessness. More is spoken of Mary in Luke than of Joseph. Judah is said to have prevailed among his brethren. 

    WRWould you attach importance to the history of Judah, particularly as to the affection that he bestowed on Joseph? 

    JTHe is said to have prevailed among his brethren. That came out in connection with Joseph. 

    QuesWould the references to the women in the genealogy in Matthew, which was on the line of Judah, bring out the thought of the sovereignty of God? I mean Gods right to take up whom He will, the Moabite, or the Canaanite, or whoever it be; He has got the right to bring whomsoever He will into association with Judah, because he was the one who was to prevail. 

    JTI am sure that is so. 

    RemWe would naturally have discarded the women from the line, but there is the majesty of Gods sovereign right; He will take the vilest, and He will bring in the One who was to prevail. 

    AFMDoes this line that you have in your mind suggest the responsible side? It was not his own exercises which led up to this. 

    JTThere was that in him that injected rule. As prevailing among his brethren, he furnishes the occasion for the selection. It is said Of him was the prince, 1 Chronicles 5:2. 

    WRDo you think Jacob would have this in his mind regarding Judah prevailing? 

    JTI think it is a prophetic utterance. The tribes of Reuben and Simeon and Levi having failed utterly, Judah comes in in view of their breakdown. The breakdown occurs in 1 Samuel, and royalty is in view, that is, the priest was henceforth to be subordinated to the King, he should walk before His anointed for ever, the anointed being the King. Recovery is in the King, so that the reference to the sceptre and lawgiver in connection with Judah in Genesis 49 is a prophetic announcement of the entrance of the King. 

    We have Reuben failing in corruption, and Simeon and Levi in violence; then there is the scattering, but now they are to be gathered; The sceptre will not depart from Judah, nor the lawgiver from between his feet, until Shiloh come, and to him will be the obedience of peoples. 

    RemIt tends to unity. 

    JTI am sure that is the suggestion, hence the prevailing among his brethren furnishes the occasion for royalty. Judah  as to thee, thy brethren will praise thee. 

    RemIn Genesis 37: 21, you find they are about to slay Joseph and cast him into some pit and Reuben steps forward and says, Let us not take his life. 

    JTJudah said, He is our brother, our flesh. He claims him as his relative; and later he prevailed over his father. Jacob denied Reubens right to Benjamin and refused the offer of his two sons as hostages, but he accepted Judahs earnest presentation of the case. I think you see how the idea of rule is brought out in the history of Gods ways and how Judah should prevail among his brethren. 

    AWThat throws light on the reference in Judges to there being no king, showing there is a need for a king to come rather than a priest. 

    AFMAnd would the reference in Zechariah come in here  He ... shall sit and rule upon his throne; and he shall be a priest upon his throne; and the counsel of peace shall be between them both, Zechariah 6: 13? 

    JTQuite. 

    RemSaul was the peoples choice because of his natural qualities and appearance; he evidently was not the man of Gods choice; he was not of the tribe of Judah, and Judah was to prevail in Gods sovereignty. Is spiritual instinct seen in that Samuels heart is burdened in the anointing of Saul, but relieved as he anointed David? 

    JTYou feel that in the anointing of David you are, so to say, in the trade winds; you are in the current of the Spirit. The anointing of Saul was a very tame affair. There was no affection at all in connection with it and so the thing was done as it were privately, but David was anointed in the midst of his brethren. The Holy Spirit would have it so. You are in the full current of the Holy Spirit in that passage. 

    RemSo that the first man has to come in in order that he may be exposed and removed, whereas the second man, the man of purpose, is surrounded with spiritual affection. 

    JTThe bringing in of Saul served as an occasion for mans exposure, but God has His own man. This is seen when Saul broke down. The choice of Saul at that time was the result of the exercises of the people, but when David appears on the scene, the Holy Spirit says to Samuel, 

    This is he. We are told what he looked like. He was ruddy and of a beautiful countenance, so that we are now in the full current of the Spirit of God and the gospel of Matthew is the opening up of it. 

    Matthew is a beginning, Book of the generation of Jesus Christ, Son of David, Son of Abraham. The Holy Spirit proceeds immediately to the point that it is not the generations backward, as in Luke, but forward, showing that God began with them. 

    WRSo that you could say, Where is the king of the Jews that has been born? 

    JTJust so. The book of Chronicles brings it in in that way. We are in the full current of the Spirit from the time David was anointed. The book of Chronicles is from the standpoint of Davids anointing; the Holy Spirit stops to point out this, and that would show that God was working. 

    RemThe tribe of Judah was the theme in Chronicles. 

    JTYou find the Holy Spirit reaches David very quickly in Chronicles; He reaches him in the second chapter, and his genealogy is in the third. 

    AFMIn Matthew you begin with the Person Himself, but in Luke you go backward. Would you mind explaining this? 

    JTThe Holy Spirit refers to the genealogy in Matthew and Luke; it is the first thing mentioned in the gospel of Matthew, meaning that they were written to a point, that is, there had been a writing; Chronicles had taken up the thread and it was pursued right through. In looking at Chronicles, you will find that it goes past the captivity right on down to persons not otherwise mentioned; the leading thought is the genealogical registration. Now, Matthew takes up that thought, and he begins by saying, Book of the generation of Jesus Christ, Son of David  that is to say, He is of the sovereign line. 

    AFMThings are left out in Chronicles that would discredit David. What about Luke for a moment? 

    JTHe takes up the genealogy from Christ and goes backward to Adam. 

    WCRIs that because it is a question of birthright? 

    JTJust so. Luke would show you that the Lord Jesus Christ has a right to a Chinaman as much as He had to a Jew. He has a right to every child of Adam. 

    AFMDoes it not increase the genealogy somewhat  I mean that these men who preceded brought in such a One? 

    JTWell, Luke begins with Christ and goes backwards, to show you that His rights extend back to Adam. Every child of Adam comes under Him. Luke would therefore establish the great evangelical line of truth. 

    RemIn Matthew there is a two-fold testimony, the incoming of light to Israel typified in the two blind men who cry out Son of David and the new generation, in children in the temple crying, Hosanna to the Son of David. 

    AWDavid is but a man, he is one of the generation in Luke, whereas He is the king in Matthew, and as king he begets a son. 

    WLPI suppose the reason you refer to the thought of sovereignty is because it is vested in Him  I have set my king .... 

    JTIt is Gods right. I have set my king  He had the thing in His mind. If the people wanted a king, He would let them have one that suited them. God allows us to have what our exercises call for. He let them have Saul  he fitted the exercises of the people at the time, I am sure, and that brought out how far they were away from God. 

    QuesI suppose that if you acknowledge that, you come to this, that Gods choice is the best, but God allows you yours. 

    AFMHe even gave him another heart, so that they might look on Gods side. 

    JTSo that it is as if He says, I will help you. He helped Saul, did He not? But here it is as if He said, Now let Me bring in the Man. That is the gospel of Matthew. 

    RemOnce God has brought in the light of what is in His mind, that is to be followed through whether things are propitious or unpropitious. The time came when the line of David seemed unpropitious: the oppression of Rehoboam was a test. So that if God has indicated the line which affects us in Christ, we get into trouble if we depart from it. 

    JTThe kingdom is no sooner set up in Jeroboam than you have open idolatry. 

    QuesDoes not Judah prevail because God was with him? 

    JTGenerally God was with the kings of Judah, whereas there was not one among the kings of Israel that was right with God. 

    WRDo you think that God would have in view the bringing in of royalty, establishing a kingdom? Was it in any way involved with the priesthood? 

    JTI think that royalty brought in the idea of the way in which God would subdue. But you must have moral greatness and power underlying royalty. I will divide them in Jacob, and scatter them in Israel, Genesis 49: 7. When God scattered, how could they ever be gathered aside from subjugation? I think one should first of all prevail among his brethren. God would bring in a man like that. David was anointed in the midst of his brethren. I am sure there would be victory. It was a remarkable scene. Here you have one whom his brethren shall praise. You must have moral weight with your brethren. 

    AFMWas it not also true that Judah as a whole tribe came to Hebron to anoint David there; he was really crowned in the affections of that tribe, and later, in the affections of all the nation. 

    RemSo the introduction of David is interesting in that before his personal characteristics are noted, that which is characteristic of Christ is named, He is feeding the sheep. 

    That is really greater than overcoming the lion and the bear; so the word comes to Samuel, Arise, anoint him; for this is he, 1 Samuel 16: 12. 

    JTSo throughout his career his personal characteristics are very prominent. It is recorded that Jonathans soul was knit to David, that is David acquired a place in his affections; he had acquired a place in the affections of the people, he was accepted in the eyes of all the people: 

    Saul hath smitten his thousands, and David his ten thousands. And then, Saul himself showed remarkable grace to David. His last words to David were, Thou shalt certainly do great things, and shalt certainly prevail, 1 Samuel 26: 25. David overcame through moral greatness. 

    BFIs your thought that Judah and David each foreshadowed that which speaks of the moral greatness and glory of Christ? 

    JTI was thinking that. The narrative goes on to say that when Saul was slain, there was one who thought the incident would appeal to Davids natural feelings and that it would be an occasion for satisfaction and that David would commend him, but David thought of the oil with which Saul was anointed. He lamented for Saul and Jonathan. He says, Saul and Jonathan, beloved and pleasant in their lives, even in their death were not divided, 2 Samuel 1: 23. In that way he acquired a place among the brethren that was indisputable. 

    AWIs the thought of headship held more strongly than that of kingship or lordship? 

    JTIt was then, but it is so much easier to submit to one who has acquired a place in your affections. David was anointed at Hebron in the midst of his brethren and later by all the tribes. He had already acquired this place, and hence his rule was all the more to be desired. He acquired his place. 

    AFMTherefore he was really anointed in affection. 

    QuesIs headship not intrinsically a higher thought than lordship? Headship is proven in moral qualities first; then lordship comes in in administrative power and when the need for lordship is over, the qualities of headship will for ever abide. 

    JTJust so. When scattering takes place (and it has taken place) the gathering must be through the king. Judah  as to thee, thy brethren will praise thee, and then he says, The sceptre will not depart ... nor the lawgiver ... until Shiloh come, so that we have the thought of lordship in the sceptre and the thought of headship in the lawgiver. The sceptre brings down all, but then the lawgiver makes it obvious that that sceptre is right. 

    RemThe sceptre of righteousness. 

    AFMThe principle of lawgiving is found in Judah, would you say? 

    JTThat is how it is put. It was a remarkable place that Judah had when Israel came out of Egypt. Judah was the sanctuary. 

    BPIt says, May his hands strive for them, Deuteronomy 33: 7. 

    JTThat means that Judahs hands strive for his brethren. They work for others. Moses gives us the genealogy of Jacobs sons until he arrives at Levi, because everything centred in the priesthood. In the wilderness it was not royalty, it was the sanctuary; the genealogy in Exodus 6 does not go beyond Levi, showing that the point was the priesthood, whereas the Psalmist says, When Israel went out of Egypt, ... Judah was his sanctuary. He would look backwards; he was looking at Solomon and saw that the sanctuary would be brought in and set up permanently by Judah. 

    RemPsalm 60 says, Judah is my law-giver. 

    RemSo that it is of the deepest interest to see that Christ absorbs not only the royalty, but also the priesthood  Thou art priest for ever after the order of Melchisedek, so that He had done everything that would cause Him to prevail amongst His brethren. 

    JTQuite. He sprang from Judah. The priesthood is set up in Christ in a heavenly manner. Judah is the sanctuary. It is the purpose of God that all shall emanate from Christ. 

    AFMI suppose as to temple services and that kind of thing, it advances upon what Moses brought forward. I was thinking of what Moses says, and what the Lord says in Matthew  But I say unto you .... Is that parentally? 

    JTI think so. There are several statutes that stand out prominently in David, and one of them is that those that remain behind, and those that go down to the battle shall share alike (1 Samuel 30: 24), but particularly the regime set up in connection with the Ark in Zion. David virtually, I am not setting aside anything previous. He meant by that that he recognized sovereignty in Moses, but then he had a new idea. Everything is taken up now David. Levitical service is also emphasized. 

    AWHe did not set aside Moses, did he? The Lord in Matthew 6 does not set aside the law of Moses but rather enforces it. 

    RemHe emphasizes the law and makes it honourable; that is, you have the sceptre and the lawgiver fully owned. 

    JTAnd the next thing is the gathering of the people until Shiloh comes. But gathering without the sceptre and without the law is sure to result in disintegration. It is not simply an agreement to differ but gathering on the principle of the sceptre and the law. There is a difference between the thing written down and being spoken, hence we have The law of thy mouth, Psalm 119: 72, that is, the lawgiver, and then the law. 

    AFMThe living thing. Would you say that the two thoughts you suggest are in Romans and Corinthians; the law of the mouth in Romans, and then the lawgiving in Corinthians? 

    JTThere can be no gathering according to God except on those principles. Building material must be put together with cement and according to line, with plumb and rule and level, otherwise it is sure quickly to fall to pieces. 

    So that assembly on the line of the sceptre and the lawgiver is according to the rule, and plumb, and cement  a very different thing to coming together as a rough mass of building material. 

    WRThe fulfilment of it is seen in the gospel of Matthew. It says that when the Lord was set His disciples came to Him, and He said, But I say unto you. 

    JTYes, the 5th, 6th and 7th of Matthew are introduced, in that way. What is so beautiful about it is the Lawgiver and Shiloh  you have the living Person speaking to you. Now it is Christ. 

    RemIn Matthew 16, Christ is Shiloh, and the assembling is to be to Him. On this rock I will build my assembly, 

    and then there is the kingdom, glory and power on the mount of transfiguration. This is the lawgiving. I think that Matthew 16 and 17 bring things to a culmination. 

    JTThat is very beautiful. Matthew is the great elective gospel, Luke is the evangelical. It tests the brethren in view of the assembly. 

    RemThe principle of the kingdom would be lawgiving, would it not? The believer is in connection with the mount of Transfiguration and the assembling in connection with the Person of Christ. 

    JTWe are set up in the light of Matthew. The saints are set up in complete independence of the world. We do not need the support of the state, we have everything in the assembly. 

    AFMThe gates of Hades shall not prevail against it. 

    JTYes: if anything occurs, you are to tell it to the assembly. 

    AWDo you intend to pass over the couching of the lion? Historically it would come after the stooping down. 

    JTYou mean His death? Yes, I am sure, and then all would hinge on that. In Revelation, where the prophet is concerned about the sealed book, one of the elders said, Do not weep. Behold, the lion which is of the tribe of Juda, the root of David, has overcome so as to open the book. There you get it again; then he sees a Lamb in the midst of the throne as slain, having seven horns and seven eyes, and He prevails through redemption. He takes up the right to open the book and open its seals. 

    AFMWhat is the difference between the allusion to the lion and Balaams similar allusion in his prophecy Well, it was in Balaams prophecy; but the underlying power of Christ works out through the suggestion of a lamb; it is a Lamb slain. There is complete spiritual power there. It has not, as you will observe, twelve horns, which would be administration, but the Lamb has complete spiritual power, that is what you need  complete spiritual perception, because the opening of the books was introductory of the kingdom publicly. 

    BFWould you say that the Lamb was in any way converted into the Lion of the tribe of Juda which prevailed? 

    JTYes, I think so. He took the character of a Lamb, He was led as a lamb to the slaughter, and was as a sheep dumb before her shearers, and he opened not his mouth, Isaiah 53: 7. 

    This gathering is so important as following upon the sceptre and the lawgiver. All gathering without these is futile. 

    RemAccording to this rule. This is the only point of gathering I can see. 

    JTIf any one think to be contentious, we have no such custom, 1 Corinthians 11: 16. 

    WRWould you say that the lawgiver goes beyond Moses? 

    JTWell, I think the reference is to David. Of course, Deuteronomy is the spirit of the law working out through Moses affection. The Lord reduces the ten commandments to two; that is, it works out through Him, Thou shalt love the Lord thy God with all thy heart, and with, all thy soul, and with all thy understanding, and Thou, shalt love thy neighbour as thyself. On these two commandments the whole law and the prophets hang. Thus He brings the thing to you as it is. I think that the lawgiving in Judah is in David. It is the wonderful system in connection with the Ark. 

    RemSo that Judah prevails. The time comes when it has to be narrowed down to one house; the house of Jesse; and the sovereignty is vested in David, the eighth and youngest. Henceforward there is never any deviation from that house. In Revelation 5 He is the Root of David and He sits upon the throne, as the throne of David. 

    JTRight. 

    AFMAnd a word about praise  it all refers to Christ. 

    JTNo doubt. He is praised by His brethren. 

    JSIs that what is meant in the end of Matthew 23 where it says: For I say unto you, Ye shall in no wise see me henceforth until ye say, Blessed be he that comes in the name of the Lord? 

    JTYes. That is so. 

    BFMatthew brings out that Judah was the sovereign choice of God, does it not? 

    JTBecause it refers to David Book of the generation of Jesus Christ, Son of David. He was Gods sovereign choice. He chose Judah. He chose David. 

    JSDavid, the son of Jesse; he had no claim to the throne; he was Gods sovereign choice. 
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    TRUSTWORTHINESS (WJH 12)

    Genesis 49: 22-26; John 3: 35; Proverbs 31: 10-12

    I desire, dear brethren, to speak a little of the trustworthiness of Christ. I am sure that we have all been made to feel that apart from what is of God, there is nothing we can trust in this world. Nations think they can trust in their navies and armies, but that confidence is waning. Others would put reliance on money, but we have lived to see the worlds finance lose its value. It is natural for men to trust in their own hearts, but the scriptures say, He that trusteth his own heart is a fool. What a history that of man has been! 

    I suppose Satan unfallen, was the most trusted of beings then created. It says he was the anointed cherub that covereth; the workmanship of thy tabrets and of thy pipes was prepared in thee, in the day that thou wast created, Ezekiel 28: 13  possibly a suggestion that the power was given him to express the praises of the creation, such as are referred to in Job 38. But instead of being thus serviceable to God the mind of Satan is expressed in the words of the king of Babylon who said I will exalt my throne above the stars of God... I will be like the Most High, Isaiah 14. He proved untrustworthy in that which God had committed to him. 

    When we think of Adam, he too, betrayed his trust. The garden of Eden was put into his trust to care for and keep; but did he do so? No he attempted to take for himself what was for God. When we come to Noah, he is entrusted with a new world  a cleansed world, but he could not be trusted; he became drunk. 

    To Solomon was given wisdom and understanding exceeding much, and largeness of heart, even as the sand that is on the sea shore. He was able to speak of the whole creation, his largeness of heart enabled him to speak of the trees, the beasts, the fowls and creeping things, and of fishes, but he betrayed his trust. 

    Then when we come to Nebuchadnezzar, God gave him the place of king of kings. He exercised authority over the whole known earth, but he betrayed the trust given to him, and usurped Gods place. So with the assembly in its responsibility: how unfaithful it has been, and what a history of unfaithfulness has marked man in relation to it. 

    How good it is, dear brethren, to leave our side of things, our mistakes, the conflict between good and evil, and look at Christ. We may speak of it as objective, but then the subjective comes out of what is objective. If you have not an object, you cannot have what corresponds. Stephen looked up into heaven, and saw the glory of God and Jesus. He saw what was in heaven, he saw the glory of God and Jesus standing at the right hand of God. There is an object, and as an inevitable consequence, the features of the glory of God, and Jesus, were seen in that man. As you look at him with the face of an angel, and see him kneeling down, and hear expressed in his words the very grace of heaven, you see features of the glory of God and Jesus expressed in one who has Christ as object. So just in a simple way, one thought it might help to direct the hearts of all to the trustworthiness of Christ. 

    I suppose the outstanding feature which Joseph represents is that he could be trusted. You see that at every point, except perhaps one. You see him first in Jacobs house; it says that Joseph brought the evil report of his brothers doings to his father. This is a very trustworthy thing. He went out with them, and heard what they said, and saw what they did, and he came and told Jacob. It is not trustworthiness to cover what is evil, but rather to come and make it known where it ought to be known. You may be hated for it; it may bring you into suffering. Joseph came and told Jacob everything  he proved his trustworthiness in this, but they sold him for it. Jacob had made Joseph a coat of many colours, he could be trusted with that distinction. The many colours refer to the many glories in which Christ is arrayed. How natural it is for our hearts to become elated if we become distinguished  but not so Joseph, he could be trusted. No one but Christ could really wear what that coat of many colours sets forth  that is, be invested with every glory that God could put upon man. 

    Jacob sent Joseph out to the fields  the place where we are all tested. If you go into the world, you will find it a testing place. Joseph goes into the fields, and what he is sent to do, he does. When asked whom seek ye? he says, I seek my brethren. He carried out the mission on which Jacob sent him. Later on you find him tempted and tried, having been sold into Potiphars house, Potiphar gets an instinct of the trustworthiness of Joseph, so that he puts the whole of his house into Josephs hands. Joseph is tested and tempted, but he would not betray his trust. He will not take one step that would mark a betrayer. That takes him into prison, but he is not long there before all the prisoners are put into his hands. The prison keeper finds that he can be trusted. He comes out of the prison to bind Pharaohs princes, and is given a place next to Pharaoh in Egypt. He uses all that power in a trustworthy way; he uses it to secure the supremacy of Pharaoh absolutely, so that the ultimate result of his administration is that everything comes into Pharaohs hands. 

    How trustworthy he was in the exercise of discipline. He will not take any short cuts. We see his heart moved with the utmost tenderness to his brethren, but he waits in patience the whole period, until he reaches the end  the end of the Lord  and then makes himself known. All these things dear brethren, speak typically of Christ, as the One who can be trusted at every point. One would just like to connect that with the end of John 3. It says The Father loveth the Son and hath put all things into his hand. That is like the blessing pronounced on Joseph by Jacob  blessings of heaven above, blessings of the deep that lieth under, blessings of the breasts and of the womb, shall be upon his head. He can be trusted with them. The blessings which reach to the utmost bound of the everlasting hills are on the head of him who was separated from his brethren. Now Jacob had learned that Joseph could be trusted, but he had learned that Reuben could not be trusted. A painful lesson we all have to learn. Reuben was his firstborn, and when he was born, no doubt wonderful hopes were found in Jacobs heart for his son. Parents know the pleasure they have in a firstborn. What hopes, what possibilities are entertained. So as to Reuben Jacob says Thou art my firstborn, my might, and the beginning of my strength, the excellency of dignity, and the excellency of power. No doubt that was what Jacob had hoped for, but what he finds, dear brethren, is that Reuben cannot be trusted, but that he was a betrayer of the most sacred relationship on earth. Nothing is safe in Reubens hands. 

    We are all gradually learning that, are we not? as to what we are in the flesh. There is nothing that can be trusted to our hands, the most sacred and hallowed thing will be corrupted by man according to flesh. Jacob had to learn that in Reuben, and so Joseph takes Reubens place of firstborn by moral worth. By right, the birthright was Reubens but Jacob says, all the blessing shall come on the head of Joseph. I thought that had a bearing on John 3: the Father loveth the Son, and hath given all things into his hand. God has entrusted everything to the hands of Christ; and John shows us the things. 

    In the fourth chapter we see that God has put into the hands of Christ the administration of living water. The Lord said to the woman, If thou knewest the gift of God, and who it is that saith to thee, Give me to drink; thou wouldest have asked of him, and he would have given thee living water. John the Baptist realised something of the greatness of Christ when he said He must increase, but I must decrease. He said, I baptise with water (a great service that was) but there standeth one among you... whose shoes latchet I am not worthy to unloose. The same is he that baptiseth with the Holy Ghost, John 1: 26-33. The Lord Jesus Christ has been entrusted with the administration of living water, let us ponder the grace in which He administers it. 

    John says Jesus therefore, being wearied with his journey, sat thus on the well, chapter 4: 6, and the Lord said to that poor thirsty woman of Samaria, Ask. If she knew what was available in Him, if she knew who had said to her Give me to drink, she would have asked and He would have given living water. He is prepared to give the living water to every one that asks of Him. It is in His hand the Father loveth the Son and hath given all things into his hand. The Lord could be entrusted with the administration of this precious gift, and every thirsty one who asks for it can have it, for He came to make it available to every man. 

    In John 5, the Lord says For as the Father hath life in himself, so hath he given to the Son to have life in himself  what a wonderful thing that is! As to His Person it is true that In him was life but I am not speaking of that side. Being here as the Sent One of God it has been given to the Son to have life in Himself in view of communicating life. Think of the greatness of One who is entrusted with the power to communicate life to man! Men would like to have ability to communicate life; they can take life, but they have no power to give it. It is something infinitely great for us to consider that the blessed Lord can speak to men and communicate life to them; He says The dead shall hear the voice of the Son of God and they that hear shall live, John 5: 25. How we see that set forth in John 11  Lazarus is sick, and Mary and Martha thought the Lord would come at once. They sent a message to Him, he whom thou lovest is sick, but He abode two days where He was; He waited to allow death its full power, before He used His power to give life. He says I am the resurrection and the life. He knew what was required, and He could be trusted to use that power for the glory of God; as Jesus said This sickness is not unto death, but for the glory of God, John 11: 4. 

    John proceeds to tell us of many things that have been given into the hands of Christ. He was given power over all flesh, John 17: 2. How the Lord stands out in that way. 

    Nebuchadnezzar was nothing to compare with Him, nor was Adam. Think of One who can be entrusted with authority over all flesh! And what for? That He should give eternal life to as many as God had given Him. The Lord speaks to the Father of the words which thou gavest me. He could be trusted with them; every detail of the mind of God was given to Him to communicate to men. The words which thou gavest me  I have given unto them. He did not keep them simply for Himself. Peter discovered that when he said thou hast the words of eternal life. So again, dear brethren, as to the saints, the Lord could say to His Father, Those that thou gavest me, I have kept, and none of them is lost but the son of perdition. While I was with them in the world, I kept them in thy name. He could be trusted with every one belonging to God. The glory which thou gavest me I have given them; that they may be one, even as we are one. The Lord can be trusted with everything, to carry out all according to God. 

    Then at the end we have the wonderful word, The cup which my Father hath given me, shall I not drink it, John 18: 11. He could be trusted even to drink that cup. It was given Him of the Father, and the Lords closing words in Johns gospel are It is finished. I have finished the work which thou gavest me to do. The Lord left nothing incomplete. Incompleteness marks man; there are defects in everything that man does, but what marks God is that He finishes His work. We read in Genesis 2: 1, Thus the heavens and the earth were finished, and all the host of them. They have stood ever since. The Lord Jesus was given a work to finish, and He could say, It is finished. 

    Well dear brethren, the trustworthiness of Christ continues in heaven, for He is there interceding for us. He has entered into heaven itself, now to appear in the presence of God for us. Who can tell what each one and all of us owe to the intercession of Christ? The interests of every individual saint are in the hands of Christ, and He intercedes for us. He is carrying on the work of God; it goes on in His hands. Then we come to the day when He must reign. How one loves the thought! It is just like Joseph, who could not be kept in the prison, he must come forth. The Lord must reign till He puts every enemy under His feet; until there is not a lawless will in the universe. Then in supreme trustworthiness, He delivers up the kingdom to God, that God may be all in all. Everything having been brought into subjection to the Son, all has been completed that was entrusted to Him. 

    If we make room in our affections for Christ, something of what we read in Proverbs 31 will come to light. It reads, Who can find a virtuous woman, for her price is far above rubies? The heart of her husband doth safely trust in her, so that he shall have no need of spoil. She will do him good and not evil all the days of her life. This refers to the assembly, and these features will be seen in every local assembly, indeed in every individual composing the companies. The first feature seen is, the heart of her husband doth safely trust in her. How little we have corresponded to Christ. How trustworthy saints were at the beginning, and that is what the Spirit of God is looking for. 

    Simon the sorcerer said to Peter, Here is money, but Peter replies, thy money go with thee to perdition. Ananias and Sapphira came to God with a lie, and God judged Ananias for this; then Peter says to Sapphira, the feet of the young men which have buried thy husband are at the door, and shall carry thee out. He entirely endorsed the judgment of God. God will not have lies in the assembly. Ananias falls dead and the young men carried him out, then Sapphira comes in and Peter says she shall be carried out also. Had he made light of their sin, he would have betrayed the trust. 

    God wants us to judge lies. At the root of nearly every sorrow among the people of God, there is what is false. These sorrows originate with the father of lies, he is the root of every difficulty. While what is false is allowed, the Lord cannot bring about trustworthiness in us; He desires truth in the inward parts; so that He may trust us in some measure with what is proper to the assembly. The heart of her husband doth safely trust in her, should be true of us now. Soon the word will be fulfilled The Spirit and the bride say, Come. She has been loyal to Him, and she is not ashamed for Him to come. 

    The assembly in Philadelphia had not denied His name  that is, the name of the Husband. Philadelphia had been true to Him. Thus the Lord is seeking, dear brethren that there should be at the end, that which He can trust, which is true to His name, and that we should do Him good and not evil all the days of our life. The Lord wants continuance  all the days, that we may not dishonour His name. Those who are younger, may have more days; the Lord is taking up young men and young women today in view of maintaining freshness and power till He comes. It is not necessarily that they are going to remain here a long time, but the Lord gives power to continue. One would desire that the Lord might help us to be trustworthy to the end in affection to Him. 

    Jacobs soul at the end of his course is in ecstasy as he thinks of Joseph. He has many humbling things to say about the others, but unlimited blessings are to be on the head of Joseph. Every moral perfection and glory will be seen in Christ, and as we ponder these glories we can let our hearts go out in extolling His name. He is trustworthy in regard of everything that is committed to Him. The apostle Paul says to Timothy, I am not ashamed, for I know whom I have believed, and am persuaded that he is able to keep for that day the deposit I have entrusted to him, and then He charges Timothy, Keep by the Holy Spirit which dwells in you, the good deposit entrusted, 2 Timothy 1: 14. 

    One would like to leave that word with you, that it may re-echo in the hearts of the young men and women. The Lord has put something into your hearts, and whatever it is, keep it by the Holy Spirit, that it may not be lost. May the Lord help us to find our joy in the contemplation of Christ, into whose hands all is committed, and will be held in perfect trustworthiness for ever. 
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    CHRIST - THE SHEPHERD (WJH 17)

    Genesis 49: 22-24; Hosea 12: 12

    I would like, dear brethren, to bring before our hearts the two great objects of the service of the Lord Jesus Christ in the character of Shepherd. One is referred to in the first scripture we read, in which it speaks of Christ typically  from thence is the Shepherd, the Stone of Israel. What I believe that suggests is, that the knowledge of the Lord Jesus Christ as shepherd leads us to know Him as the stone of Israel. The other scripture tells us that Israel served for a wife, and for a wife he kept sheep, which means that the object of the shepherd activities of Christ is to secure a wife. I believe that these two great thoughts culminate in eternity. The result of the Lord Jesus coming out as a shepherd will be that for eternity there is a dwelling place for God, and another result will be that for eternity He will have a bride adorned for her husband. He will have what a wife suggests, for His own heart, and I wanted, with the Lords help, just to bring before you for a few moments some of the shepherd services of Christ, so that, as knowing them a little more, we might be prepared to have part in Gods building more definitely, and to take our place as belonging to that blessed company which ministers to the heart of Christ. 

    I take it that the object behind the precious activities of Christ as shepherd has those two great and blessed ends in view. I do not think that any of us will doubt that the shepherd service of the Lord Jesus Christ is one of the most attractive ways in which we know Him. Wonderful, dear brethren, to remember, wonderful to enjoy, what the passage means which is so well known, even to the children, The Lord is my Shepherd. What a wondrous thing for the heart to take hold of! 

    Feed the flock of God which is among you. There is but one flock composed of innumerable sheep; yet, dear brethren, do not let us lose the blessed sense that The Lord is my shepherd. The Lord Jesus would convey to each heart the sense of His personal interest and affection for each sheep. I think everything springs out of that, the maintenance of the personal regard and love of Christ for each one. 

    The apostle John, he who speaks so much of the shepherd service of Christ, when he speaks of himself says, that disciple whom Jesus loved. He had learned in his sojourn with the Shepherd, the Good Shepherd, to enjoy the love of Christ in his own soul. So that when he speaks of himself he says, that disciple whom Jesus loved. Of course He loved the whole flock; but John knew that He loved him, and it is John who says Now Jesus loved Martha. One delights in the attractiveness of that passage; it does not say Now Jesus loved them, but Jesus loved Martha and her sister and Lazarus, so that each of the three has the sense personally of the love of Christ for them. What a joy and stay to the heart! If only, dear brethren, we should each one be preserved with the living sense in our hearts that the Shepherd calls His own sheep by name; how real it would make the love of Christ to us! 

    That was the manner of Sauls introduction to the flock. From heaven he heard, Saul, Saul! He learned that the Lord Jesus in heaven had a personal interest and regard for him, so that later on he says, the Son of God who loved me and gave Himself for me. How that was conveyed to Sauls soul afterwards as he was in the house of Judas in the street called Straight! One of the subsidiary shepherds, one of the shepherds that worked under the Great Shepherd, with the true shepherds heart  Ananias  said, Lord I have heard by many of this man; how much evil he hath done to Thy name. He had regard for the sheep, he feared the sheep might suffer, and he speaks to the Chief Shepherd about it; but the Chief Shepherd says, Go thy way, for he is a chosen vessel unto me to bear my name before the gentiles and kings and the children of Israel. Saul had the sense conveyed to him of the deep interest of Christ personally from heaven, and then from one of the under shepherds. 

    I feel for myself, and I am sure we all share it, the intense necessity of being maintained personally by the touch of Christ, and having the sense of the joy in our own hearts of the personal love of Christ for each sheep. 

    And then we find the Lords shepherd care for the household of His own  the two going to Emmaus  coming into their house, drawing near them, loving to hear what they say of Him. It is most impressive to see the delight the Lord has in hearing the sheep speak of Him. The Shepherd loves to hear the thoughts of the sheep as to Himself. He draws near to these two and says, What manner of communications are these that ye have one to another as ye walk and are sad? And they say, Art thou only a stranger in Jerusalem, and hast not known the things that are come to pass there in these days? And the Lord said, What things? And they said unto Him, Concerning Jesus of Nazareth, which was a prophet mighty in deed and word before God and all the people. It was just what they thought of Him that He wanted to draw out from their hearts. They might have said something more than that. The Lord loves to draw out of the hearts of His own their impressions of Him. I would just point that out for the encouragement of the feeblest, that the Lord loves to draw out of our hearts our impressions of Himself, as He evidenced when He said, What things? 

    Again, when He drew near to Mary Magdalene, and said to her, Woman, why weepest thou? whom seekest thou? He knew why she was sad, but He wanted to hear what she would say when He said, Whom seekest thou? If thou hast borne him hence, tell me where thou hast taken him and I will take him away. That was sweet incense to the heart of Christ. If she had not Him she had nothing. He drew it out deliberately. 

    So one just loves to touch a little more upon the shepherd services of Christ. The Shepherd of the flock, not only of each single sheep. There is but one flock and one Shepherd; and while the under shepherds have failed ignominiously, yet the blessed Great Shepherd, the Chief Shepherd, carries on His service, and there is food and there is quietness. The effect of His service is that it teaches us to love Him; it draws out our affections for the Shepherd, so that we learn to know Him as the Good Shepherd. I am the Good Shepherd that giveth his life for the sheep. We learn to know Him as the director of every other shepherd that lives here. The service of the Chief Shepherd is to give direction to every other shepherd. I believe that this in a living way prepares us for the two lines I have indicated. 

    Jacob, referring to Joseph as a type of Christ, says, the Shepherd, the Stone of Israel. In human things there is no link whatever between these two  i.e., a shepherd and a stone; but I believe that Christ in His service as shepherd prepares our hearts for the thought of Him as the stone. I want to touch a little on that The Stone of Israel. It does not speak of the characteristics of the Stone, but simply lays it down that the Shepherd is the Stone. It introduces our minds and hearts to a building; but first of all one has been impressed by this, that the first knowledge we ever have of Christ as the Stone is as a stone of stumbling. God says, Behold I lay in Zion  a stone of stumbling. What for? To clear the ground for Gods building. To clear the ground of all the rubbish. The one who clears it is the Shepherd. The One who clears our minds and hearts of the rubbish is the Shepherd. A stone of stumbling and a rock of offence. It is laid in mercy. Do you know one of the greatest mercies we ever get from God is that He brings down our pride; that He humbles us? We may not think so at the time, but it is an immense mercy that God has come in to bring down the pride of man. He does it in mercy. Why? That we may have part in the building which God is erecting for eternity. We will never take into that building anything of the pride and glory of man. The Lord Jesus comes in as the Stone of Stumbling, as Simeon understood it when he took the little child in his arms and said, This child is set for the fall and rising again of many in Israel. God will bring down the pride of man, and the way He does it is by bringing in Jesus. No heart ever followed in the footsteps of Christ intelligently without being humble. At His entrance into this world where do you find Him? In Bethlehem. The Lion of the tribe of Judah was there in the manger. Is that the One you are to believe on? The One in the manger? Where do you find Him? At Nazareth! We know that no good thing could ever come out of Nazareth, according to the mind of man, so He is known as Jesus of Nazareth. Of His public life in this world what do you see? He has no home  no place of abode. Followed by whom? Mary Magdalene, out of whom He cast seven devils. A woman of the city who was a sinner and whom He had forgiven. The blind beggar whose sight He had restored and who followed Him in the way. Certain women ministered to Him out of their substance. He went out of this world with the reproach and ignominy of Calvary, with a thief on either side. What is God doing? Laying a stumbling stone to bring down in our hearts and minds the sense of pride and glory of man. What for? So that we may have a living part eternally in Gods building where everything, is for His glory. The One who does this we have known as Shepherd. We have learned to love Him. Hence we are prepared by Him as a stone to bring down mans pride and vain-glory. We see Him as a Stone. We see Him on the ground that has been cleared of the pride and glory of man. We see a foundation laid in Him. He is not only a stone of stumbling, but a foundation  Behold I lay in Zion a chief corner stone elect, precious. We have learned Him a little as the Shepherd, we have learned to trust Him  we have seen His self-sacrificing love, and it brings our hearts to be in accord with this, that everything for God must rest on Him. This world does not rest upon the foundation God has made in the Lord Jesus. The apostle Paul came to that. He stumbled at the Stone. He had to come down from his own heights, great man as he was, and found there was no foundation for God unless resting on the Lord Jesus. 

    Not only does He clear the rubbish as the stone of stumbling  that starts the whole foundation  but He is the chief corner stone. What are we connected with? Does it, whatever it is, give pre-eminence to Christ? If not, it belongs to another building that will come down. But the building of God gives pre-eminence to the Lord Jesus Christ, who is the chief comer stone. We are told He is the head stone. The completion of the whole structure is Christ. He can be trusted as a foundation: He is great enough to be the adornment. He is worthy to be its foundation  The Shepherd, the Stone of Israel. 

    In Hosea we have another suggestion, and that is that Jacob served for a wife, and for a wife he kept sheep. The building will be a dwelling-place for God, and will be eternally the result of the self-sacrificing service of Christ. There will be nothing that is not descriptive of Christ. Johns gospel tells us that He appropriated Gods temple to Himself. Destroy this temple and in three days I will raise it up. He spoke of His body. God could only dwell in that which was expressive of Christ. The Church, which is His body, is the temple in which Christ is expressed now, and that will be eternally the dwelling of God. What God will get out of the service of Christ is an eternal dwelling-place in which His glory is secure  where Christ is enthroned. Christ is its foundation, adornment and completion. 

    Something for the heart of Christ is seen in the other scripture: He kept sheep. You and I are preserved by His shepherd care. He does not let His sheep go. He tends them: He tends the weak and sick: He tends the oppressed. We were, says Peter, as sheep going astray. He had learned by experience the precious service of the Shepherd. He was going astray; he had turned away from Christ; he had gone out; but the Shepherd went out after him. Ye were as sheep going astray, but are returned to the Shepherd and Bishop of your souls. 

    What I wanted to touch on was this  that the object of the service of Christ to each one of us is to draw us near to Himself, and how much we ought to thank Him for it. 

    He keeps sheep for a wife, so that He will secure a vessel that has the characteristics of a wife. What are they? Subjection to her own husband! Three times in the New Testament it is confirmed that the one great feature of a wife is that she is subject to her husband. The effect of the shepherd service of Christ will be that the church will be subject to Him for ever, and will hearken to His voice eternally with the gladness of hearts that love Him. What then? And the wife see that she reverence her husband. The husband is the head of the wife, even as Christ is the head of the church. Christ is infinitely greater than the church. Christ is the object of the reverence of the church eternally. As the psalm says, So shall the king greatly desire thy beauty; he is thy lord and worship thou him. As Sara called Abraham lord, so our hearts will eternally pour upon Him the reverence that a wife gives to her husband  the source and spring of it all the service of Christ. God intends every local company of saints to have the character of His building. As our hearts know Him as Shepherd, we are prepared for a structure where He is supreme. We are prepared by the removal of the glory of man for a structure that rests upon Him, and where He is the adornment. As our hearts delight in Him as Shepherd, we are prepared to minister to His heart as happily subject to Him who loved the Church and gave Himself for it. 

    May the Lord help us to so learn the preciousness of His shepherd service, that here in this city there may be something in the nature of Cods building, something that bears the features of a wife for the heart of Christ for His names sake. 
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    THE WORK OF CHRIST AND THE LOVE OF CHRIST (JBS 5)

    Genesis 50: 15 - 21; Luke 5: 1 - 11

    There are two parts of the gospel - it is very plain; I have gone over it before. First, what you are brought from; and secondly, what you are brought to. If you are not brought from the distance of sin, that is, if everything has not been removed which is contrary to God, you could not be brought to God: Christ also hath once suffered for sins, the just for the unjust, that he might bring us to God. You must know that everything has been removed before you can understand the perfection of Gods grace. God was in Christ, reconciling the world unto himself, not imputing their trespasses unto them. Everything has been removed from Gods side to His infinite satisfaction and glory, and now He can unfold the full purpose of His grace. Until you enter on this ground to which you are brought, you are never restfully assured that you have been brought from the old ground. I desire to fix this last upon your heart. The prodigal son was not quite sure that he was free of the far country till he was in the fathers house; then it was not what he was brought from that occupied him, but what he was brought to. The new ground assures you that you are clear of all against you on the old ground. 

    I read the verses in Genesis 50, in order to show that many are in a sense acquainted with the work of Christ who are not assured of His love; they are not brought to Himself. They have learnt the work which He wrought for them; and this I get in type in Genesis 50. Here Josephs brethren, who had been living for seventeen years (as far as I can count) on the service of Joseph, do not know his love; doubtless they would say, There is no one like Joseph, just as a great many christians in the present day say, There is no one like Jesus. But do you know His love? Do you know His feelings about you? You may say, I know the proof of His love. Ah! that shows me you do not know His love, because when you do know His love you will not dwell on the proofs of it. Our blessed Lord rested in the Fathers love, and not in any proof of it. He knew the love, He lived in it. Now this is the lack in christians, they are not assured of the love of Christ. Here are Josephs brethren, after living for seventeen years on the service of Joseph. Their father dies; they are thrown, as it were, into close quarters with Joseph, and now they have to judge themselves, which they ought to have done long ago; they have to own how bad they were. Mark their language, they said, Joseph will peradventure hate us, and will certainly requite us all the evil which we did unto him. And they sent a messenger unto Joseph, saying, Thy father did command before he died, saying, So shall ye say unto Joseph, Forgive, I pray thee now, the trespass of thy brethren, and their sin; for they did unto thee evil: and now, we pray thee, forgive the trespass of the servants of the God of thy father. They are not clear with Joseph yet; after an interval of seventeen years - a long time - they now come and own their trespass. Here you find two things come out at the same moment: one, the sense of their guilt; and the other, the assurance of Josephs love for them. It is a wonderful moment when in your soul you know that Christ loves you, though you are utterly unworthy of it. Josephs answer to this sorrowful confession was, Joseph wept when they spake unto him. He intimated by this, After seventeen long years, is that all you know about me? This is often the case with believers; they are not acquainted with the love of Christ - though they are acquainted with His work, and are enjoying the benefit of it - until some great visitation occurs, when they are brought to the end of themselves, sometimes in one way and sometimes in another, and they are thrown alone with the Lord. 

    I have referred to this in speaking of Saul of Tarsus; he had seen the light out of heaven, and had heard the voice, but he was three days and neither did eat nor drink; he was engrossed with the Lord, he was learning the way out of his distance from God, and he found it in the death of Christ; he did get out of it, for he prayed. Some say, But we pray. Yes, I know you pray, but it is to be kept in fresh remembrance of Christs work and not of Himself. Josephs brethren never knew the heart of their brother; they knew that he was their brother, and that there never was a better one; but still, though they could say this, they did not know the love which Joseph had for them. And so it is with many - they do not know the love of Christ. You may know His work, all He did for you, and not know the love in His heart to render you the greatest service; but you will never be restful until you do. When you do, you are disclosed to yourself in your true colour, while Christ in His grace and love is assured to you. And when His love is perfected to you, it is more than you can comprehend. It passeth knowledge. Our translators did not catch the right idea in 1 John 4: 17: Herein is our love made perfect, that we may have boldness in the day of judgment: because as he is, so are we in this world. This means that the love of God is expressed and made known to you; a ray of His own feeling about you and the brightness of it has entered your soul and has so affected you that you have boldness in the day of judgment: because as he is, so are we in this world. God has but one standard - His own Son; as He is up there in the glory, so are you now in this world. You may say it is too great; but that is the meaning of the scripture. When Gods love shines perfectly into your soul, you have this sense of boldness in the day of judgment; consequently we read, 

    perfect love casteth out fear; and nothing casts out fear but love. His work does not; but you have no fear when you know He loves you. 

    Now let us see how this is effected. I turn to Luke 5, where you will see it brought out very plainly in the case of Peter. This incident is given only in Luke; it is very interesting, because it records how the apostle of the circumcision was a debtor to grace. Peter was the contrast to Saul of Tarsus; he was doing everything right at the time. The Lord had previously called him, though it is not mentioned here. The Lord uses Peters ship for preaching. And doubtless there is many a pious man at the present day who would open his house for preaching the gospel, and who, though he rejoices in the work of Christ for his salvation, is not assured of His love; he is not without fear. When I was young it was a question usually asked of the young christian, Are you without fear? Fear hath torment. He that feareth is not made perfect in love, that is, he is not assured of Gods love for him. Many speak of their own feelings. Your feelings cannot be happy until the love of God is shed abroad in your heart by the Holy Spirit which is given unto us. Look at the prodigal son; he counted on his fathers goodness, he had none of his own; he is surprised that his father should fall on his neck and cover him with kisses; he could not account for it, but he was assured of his fathers love for him. Surely that is a wonderful moment! If there is any one in this room who has never experienced it, I ask you, Would it not be a wonderful moment to be assured of Gods love for you? Would you not walk about this world in a new way, and would you not say over and over again - and the oftener you said it the better - God has love in His heart for me? The prodigal did not know this at first; he only counted on his fathers goodness; still it was a good beginning: The goodness of God leadeth thee to repentance; 

    but he discovered when he came to his father that he loved him. 

    Here is Peter giving the Lord the use of his ship to preach from, just as you may see a pious man in the present day ready to use his property for the Lords service. Peter, in a sense, is most devoted, he is exemplary; you cannot but be attracted by him. If you saw a fisherman now giving up his boat for the Lords work, you would say, How devoted he is! Well, that man, like each of us, has to learn grace. The Lord uses Peters ship, and then proposes to him to let down his net for a draught. Peter gives his own judgment, that they had toiled all the night and taken nothing, but Nevertheless, he adds, at thy word I will let down the net - he was subject to the Lord. He was very exemplary; not only was his conduct excellent, but he was subject to the word of the Lord, and he let down the net for a draught. And... they enclosed a great multitude of fishes. If you understand fishermen, you know they are full of delight when they have a great take of fishes. But not so with Peter. When Simon Peter saw - (the word it is not there; it appears to refer to the ships beginning to sink, but it is not that exactly) - When Simon Peter saw, he fell down at Jesus knees, saying, Depart from me; for I am a sinful man, O Lord. 

    Now here was a man who had everything that a Jew could desire. He had the two things which a Jew valued - one, that his conduct was exemplary, and the other, that he was a recipient of divine favour in a miraculous way; he was in the favour of heaven. And yet that man falls down at that instant - you cannot account for it - and says, Depart from me; for I am a sinful man, O Lord. It was not that he was doing wrong, but he felt that he was not fit for Christ. It is very much like what you get with Josephs brethren; they are sensible of the enormity of their guilt and their treatment of Joseph. The remnant will go through it in the latter days. And it is what we all have to learn, the enormity of our sin. Here is a man who was giving his time and means for the work of the Lord, and was a recipient of favour from heaven in the most miraculous manner, and yet that man falls down at Jesus knees, saying, Depart from me; not, as another has said, that he wished Him to leave him, but he felt that he was not fit for Him. The Lord had previously called him, and given him the name Peter, but now he is made conscious that he is not fit for Christ, that he is in the presence of God. Now I put it to every soul in this room, Have you been in the presence of the Son of God? I believe many a true christian has never had the sense of being in His presence, so in His presence that he knows that man as he is in Gods sight is condemned. Peter was relieved when the Lord said to him, Fear not. Have you ever heard these words? I daresay I am addressing many in this room who can say, I know well the wonderful work Christ wrought for my salvation, and that by His grace all is cleared away, so that I am free from all the ruin and misery under which I lay. Quite right; but do you know Him? Do you know what it is to be so near Him that you know His love for you? Because if you know how He feels for you, if you know His love for you, you know that He would render you any service. It is important to bear in mind that service can be rendered at any distance. From heaven God can render you a service here; but you can never know His love till you are near Him, never! The prodigal son never knew the love till his father fell on his neck, and covered him with kisses; then he had the sense, Oh! he cares for me. That was a wonderful moment to him! Hence though he had to own, I am not meet, yet he did not ask for anything. Peter here is entirely a debtor to grace; as a Jew he was exemplary, his conduct unimpeachable, and he, an object of divine favour, might have been satisfied; 

    but no, he has been in the presence of God, and he knows that he is unfit for Him, he had no place there. He cries out, I am a sinful man, O Lord. Then the Lord said to him, Fear not. 

    Now, I ask you, What did he get? Because the chief subject I have before me is not merely all that you are brought from, but all that you are brought to. What did Peter get? If I were to speak for an hour I could not explain all he got; he had come to Christ and he is assured of His love. If I have the love of a person, I share in all that person is. Perfect love casteth out fear. It is a great thing to know Christ personally. Joseph is a type; he said to his brethren, Fear ye not: I will nourish you, and your little ones. Christ has done for us the greatest work. In that sense He has proved the greatness of His love: Greater love hath no man than this, that a man lay down his life for his friends. But that is not all; the love of God is shed abroad in my heart by the Holy Spirit which is given unto me, and I know Christ personally. Peter now knows the One whom he had followed; he knows that Christ loves him, and this he will never lose. Although afterwards he denied Him, he never lost the assurance that Christ loved him. Once you know it, you never lose it. When you are near Him you enjoy it. You must be near Him to know His love, and you cannot know it without being apart from the man for whom Christ suffered; the flesh cannot intrude into His presence. When the apostle corrects the Corinthians, he presents to them the glory of the Lord, nothing of themselves could enter there; flesh must be excluded, and the effect of it practically is that you are always bearing about in the body the dying of the Lord Jesus. You now know that the carnal mind is an interruption, but you would not have known this unless you had known the presence of the Lord. It is here the lack is in those who are seeking after holiness. How can you seek for holiness till you know what it is? When you do know it in the presence of Christ, then you will be glad to bear about in your body the dying of Jesus, that all which interrupts it should be removed. 

    In John 4 the Lord tells the woman of Samaria, Whosoever drinketh of the water that I shall give him shall never thirst; but the water that I shall give him shall be in him a well of water springing up into everlasting life. This you enjoy by the Spirit dwelling in you. In order to have this great gift you must come to Christ the Giver. Mark the change now made known. To Adam a garden was given, and everything in it - a tree of life in the midst of the garden; and there he was set, subject to Gods word. But now it is a Person, the Lord Jesus Christ. Mary Magdalene, in a garden, said to the gardener, They have taken away my Lord, and I know not where they have laid him. Very ignorant, I admit, but her heart was set on a Person. Hence the Lord reveals Himself to her; He does not give her anything on the earth, but He said to her, Go to my brethren and say unto them, I ascend unto my Father and your Father. It is a great thing to know Christ personally, so that you can sit down under His shadow with great delight. There is a universality about a person that no combination of circumstances can supply; we all know that no combination of circumstances can make up for the loss of a near relative; things cannot equal a person. 

    The more you know of Christ the more you will find that He satisfieth the longing soul; and when you know Him as your Head outside of every human voice, then He will be everything to you. Many christians can say, Christ is chiefest. Yes; but can you say, He is everything? This is a wonderful reality - a Person who is everything to you. His love passeth knowledge. It has been said that the greater the mind, the greater the affection. I hope you see the blessing to which you are brought, not to an earthly property, but to Christ Himself! In conclusion, I refer to Luke 18: 28 Then Peter said, Lo, we have left all and followed thee. This was about three years since the occurrence in chapter 5, when Peter left all and followed Christ. Now mark the Lords answer, And he said unto them, Verily I say unto you, There is no man that hath left house, or parents, or brethren, or wife, or children, for the kingdom of Gods sake, who shall not receive manifold more in this present time, and in the world to come life everlasting. You may ask, What is this manifold more? I answer, The company of Christ. 

    Peter was three years with the Lord. I put it to any one who has never thought of it before, Would you not like to get what Peter got? For three years he was in the company of Christ; all that time under His wing, under His influence. Surely that was better than fish, or any earthly blessing. We read, When they had brought their ships to land, they forsook all, and followed him. Doubtless their neighbours said, Did you ever see such foolish men? They have received a great favour from heaven, and they have left all to follow a poor man! The natural man receiveth not the things of the Spirit of God. Do you think Peter and his companions had any loss? People speak of the loss which you sustain when you break away from your friends, and from gain in this world to follow Christ. Loss? Instead of loss, manifold more in this present time. Some imagine it is something of the same kind as that which you have surrendered. No, it is Christ Himself. Peter could not say that he had not gained. He knew well that he had received manifold more in this present time. Never was any promise more verified; it is not only the work of salvation, but that you know the heart and interest of His blessed self; how He thinks of you, how He seeks to attach you to Himself, and to connect you with His own interests, so that the more your heart understands His love, the more you are convinced that if the whole world were given up for Him, He is manifold better than it. 

    The Lord grant that every heart here tonight may be moved, not only to see that you are brought from all the misery and ruin under which you lay, but also that you are brought to Christ Himself. It is not only that, like Jonathan, you have found David, but you have found the Son of God. 

    The Lord grant that each heart here may be awakened to see the wonderful nature of the grace of God, that you are brought from the deepest, darkest condition into the brightest enjoyment on earth. I am not speaking of the joys in heaven, but of the joys here. Hence, as I have already quoted, when His love in its perfection enters you, you not only have boldness in the day of judgment, but as he is, so are we - in heaven? No; but as he is, so are we in this world. Thus you are in the sight of God. Surely then you can come into His presence with a song! Amen. 

  

  
    GENESIS CHAPTER 50 (JND 35)
    

    
    
  
  
    GENESIS CHAPTER 50 (JND 35)

    Genesis 50

     10. As regards Jacobs burying place, when they carried him into Canaan, they did not go the straight way to the south of Canaan, but they went to Atad, which is beyond Jordan. Yet he was buried in Mamre, so that their carrying him to Shechem or Sychem has nothing extraordinary in it. 

     23. NOTE.  The third generation means three, not counting the point of departure, and as Jacobs sons sons went down, there is nothing to fix the fourth generation necessarily within seven from Jacob inclusively. 

    The blessing of Jacob is clearly the scheme of God  that of Moses His dealings in the land as with a people there  a scheme connected with present conduct in the earlier part, and then His counsels. 
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    GENESIS, TYPICALLY CONSIDERED, CHAPTER 50 (JND 35)

    Genesis 50

    We have then the interpretation of Joseph himself, on all the designs of God in this matter, in his touching answer to his brethren. 

    Joseph might be supposed to have some respect for his father, for that which had stood in such a relationship to himself  as Messiah issuing of Israel, and was their beloved  but when Israel was set aside, as viewed in this light, and Joseph was to deal with his brethren simply as such, then he might take vengeance. 

    But grace is perfectly brought out  he was not sparing, simply because they were his fathers children, but of his own love and grace, and judging of his own position by the counsels of God. Grace, supreme grace ordered the relationship, and will, between the blessed Lord, and His Jewish brethren in that day  all title of Israel as of old is passed  it is gone and passed away. But He is full of grace and favour towards His brethren, they have been forced indeed to recognise Him, and that is utter humiliation, and the truth of his dreams, though they would have set them aside, and, because they understood not, fulfilled them, but now, all is grace. 

    After they are brought back, humbled by grace, Joseph sympathises with them, and shows that his rejection, though meant ill by them, was Gods counsels in good towards them; also, now he would sustain them  grace took its free, and unhindered plan. 

    The counsel of God having brought about the means which made grace free and unhindered to bless on this new ground  evil done away  the relationship of brethren there  and the very evil, in Gods wisdom, having put him in the place of power above all, whence in blessing, evil being far, grace could act in all its bounty  such was Josephs  such is the blessed Lords plan, especially in that day towards His brethren. He speaks to their hearts, verse 21 margin; this closes. 

    Joseph now takes, as such, the place of prophet attached to the promise, and far from Canaan, and the restoration yet distant, faith has equal assurance of it, and he gives commandment concerning his bones; the splendour of Egypt made the promise nothing less precious, long might be the time (for now he takes Israels earthly place as prophet  the counterpart of Gentile exaltation) sorrowful the delay to Israel, but it was not the less sure, and his bones in Canaan was more to the hope of the heir of promise, the spirit of hope in the prophet, than the most lordly grave in Egypt, far from the promise of God; and when God had identified Himself with His people in hope, Egypt was empty of this  Canaan full of it to his heart  whatever its condition to man, or the present excellency of Egypt to the thoughts of the flesh, his hopes rest there, and identify themselves with Israels future return. Here he was, as I said, the type of Israels hope, now far from the land, as before, of the heavenly glory of Christ; blessings were indeed on the head of him that was separate from his brethren, above the blessings of his progenitors  the whole way of Gods counsels are opened out in this blessed and favoured servant and type of the Lord  type of glory above, and prophet of hope to Israel below  the place of the Lord Jesus now, though Israel must be humbled to receive it, and own Him of whom it shall be said, Blessed is he that cometh in the name of the Lord. 

    Here remark it is a thing entirely future; it is not as Abraham, Isaac, and Jacob buried there as a sort of pledge of the land belonging to them  to Israel in time to come  to the Lord for ever; it is out of Canaan  faith in a future restoration, when God should accomplish His purpose concerning His people. 

     24, 25. In the first two classes of the details of faith (Hebrews 11:8 - 22) we have the absence of sight, and of possession, and of the power of nature, and God counted on. The promises make them heavenly, the names are El-Shaddai (God Almighty) and Eli?n (Most High), Possessor of heaven and earth  one, security on earth when it is not his  the other, opening heaven, if he does not get earth. Then after that, renouncing earthly promise in flesh as a present thing, but counting upon it in future as set up in Christ  Isaac, heir of promise, given up in flesh, known in resurrection; the purposes of God in Jacob and Esau; the heir and inheritance  double portion in the sons of Joseph (compare Genesis 49:22 - 26) and 1 Chronicles 5:1, 2  this producing worship, Gods proper blessing, and inheritance in the true Joseph, and then the literal promise of the land on earth, in Josephs bones. 

    Here the book closes, and the actual principles of deliverance, and relationship are opened out  actual then for Israel, and typic of Gods accomplishment, known to faith; the bones of the fathers were pledges of the hope of promise in Canaan, Josephs of restoration from Egypt. 
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    THRESHING-FLOORS (JT 46)

    Matthew 3:11,12; 2 Samuel 6:6,7; 1 Chronicles 21:18 - 22; Genesis 50:10 - 13

    The brethren will, I judge, see that these scriptures speak of threshing-floors, and I propose to take them in the order in which they have been read with the hope that the Lord, by the Spirit, will give support in speaking so that there may be help; first of all that our consciences may be brought into action in regard of the judicial services of Christ. We know from His own words that all judgment is committed to Him, so that this passage in Matthew 3 is included in His judicial services and work; indeed Matthew of all the evangelists stresses this feature of Christs administration, and He is the One who has Himself endured, to the utmost extent, divine judicial severity. One can understand  no doubt we all can  that He is qualified, not only personally, but morally, to occupy the judicial office. It is one of the chief offices and it is not foreign to the administration which the Father has committed into the hands of the Son; for although judgment is said to be Gods strange work, yet He is known by that which He executes (Psalm 9:16)  it is one of the means by which He is known  and this will extend to eternity, for there will be abiding witness to divine wrath (Revelation 19:3), that God should be known in it. 

    So the Father has given all judgment into Christs hand, as the Lord explains, the Father judgeth no man (John 5:22) He has committed all judgment to the Son, because he is Son of man (verse 27); there is in this another touch which is intended to appeal to us as men, it is, speaking reverently, that He is one of us; the Son of man is necessarily linked with men. He was, of course, holy, harmless, undefiled, separated from sinners, but He was here as Man, taking His place in the likeness of men. So that if He executes judgment it is not for want of sympathy with the race, but because of the requirements of God whom He represents; for, as in the economy, He is representative  He is over all. His authority is received as delegated, and has to be viewed as on Gods behalf even in the smallest judicial details. It is a glorious administration; every administration of Christ is glorious. One cannot think of Him undertaking anything that is not marked by glory, either official, personal or moral. Even Stephen, about to utter indictment against Israel, is marked by judicial glory reflected from Christ; and so indeed ought every one of us to be, for the judicial department, so to speak, includes us all. Even the least esteemed in the assembly is supposed to have authority to officiate in this; and every moment in the history of the assembly on earth calls for this service. Each must begin with himself, for if I do not execute the office in regard of myself I shall not (nor have I any right to) do it in regard of others; but if I do judge evil in myself, I am morally entitled to judge it in others, and to acquaint them with my judgment too. It is very salutary; tending to produce and maintain wholesome conditions among the saints. 

    In this passage in Matthew 3 John the baptist says, He that comes after me is mightier than I, whose sandals I am not fit to bear; he shall baptise you with the Holy Spirit and fire; whose winnowing fan is in his hand, and he shall thoroughly purge his threshing-floor, and shall gather his wheat into the garner, but the chaff he will burn with fire unquenchable. That is judicial. Verse 11 is baptism by the Spirit, for that is the baptism wherewith Christ baptises us. It is a very blessed service, but it is with the Holy Spirit and with fire. This most blessed service of Christ, which marks our dispensation, is accompanied by the judicial feature; fire meaning that. The Holy Spirit is here on divine terms, not on human terms. We may ask for Him, it is open to us to do so, but He comes in on His own terms. The Holy Spirit is a gift of love, it is a divine transaction and must, therefore, be according to divine terms. So that the fire secures the rights of God in those who have the Holy Spirit. The Scriptures go so far as to say, Our God is a consuming fire (Hebrews 12:29). So concerned is He as to the Spirit and our having the Spirit, that the Spirit must be, as it were, guarded and vindicated; and the accompaniment of the fire is the sure guarantee. God can, and does, deal with us as having the Spirit; that makes our position most serious. Great indeed and glorious is the gift of the Spirit, but how solemn! 

    So that the fire accompanies the baptism of the Spirit, and then what is worthless in relation to us is dealt with; verse 12 says, Whose ... fan is in his hand, and he shall thoroughly purge his threshing-floor, and shall gather his wheat into the garner, but the chaff he will burn with fire unquenchable. The chaff I apprehend here is more than the flesh in a person who has the Spirit; it includes this, for there is no place in Gods realm for that at all. The chaff is general and includes not only what is in persons, but the persons themselves as unbelievers. Christ will do this; a most solemn matter, whether it be extraneous conditions in believers, or whether it is persons taking the place of believers who are not such at all, but are worthless. The Lord must have His threshing-floor; it is the place of separation of the wheat from the chaff. 

    Threshing is a violent operation. In the process we may feel scarcely able to endure it, and think it cannot be the product of love, but it is! The pure grain must be secured, and it is a very important and great day in the believers history, when he arrives definitely at the understanding of what this process results in. He judges himself, but without the divine help in the threshing-floor, the use of the instruments in right hands, we shall not be equal to the task of disallowing, and severing ourselves from, all that is only fit for the fire. The Lord helps us against the flesh; but then He clears His threshing-floor of all that is useless. It is not exactly that it is evil, although useless things are that in a way, but the point is that the threshing-floor must be cleansed so that, whether it be elements in ourselves, or whether it be persons, there is this unquenchable fire of purification; for the Lord will have His threshing-floor clean. 

    There is much in oneself and in the gatherings too  elements allowed to lapse, or go on without any effort to deal with them. The Lord is patient in the execution of His service, but He looks for us to do things. He has given the assembly power of administration and has pleasure in the assembly fully exercising its prerogative. For this cause many are weak and sickly among you, and many sleep (1 Corinthians 11:30) was on account of their discreditable behaviour in the assembly. That is in principle fire, and certainly is clearly the thought of the threshing-floor. Why should we hinder the service of the Lord and His activities by the allowance of things that manifestly deserve judgment! So whose ... fan is in his hand, and he shall thoroughly purge his threshing-floor, and shall gather his wheat into the garner, but the chaff he will burn with fire unquenchable. He will do it. We, as knowing the Lord, wish to have conditions so that He can come in amongst us. 

    According to Revelation He walks among the golden candlesticks and observes everything; nothing escapes His eye. These things saith the Son of God, who hath his eyes like unto a flame of fire, and his feet are like fine brass (Revelation 2:18). So that we ought not to be content with right principles only, but with the walk that must accompany them, or the Lord will have to say, I have against thee (chapter 2:20). 

    The second scripture links on with what I am saying, that is, the possibility of having professedly the testimony in ones house and not profiting by it. I refer to the house of Abinadab which is on the hill, a well-known section of Scripture. The ark was in his house  an improvised place  for many days. It is not said that he was a Levite, or his sons, still the ark is placed there and hence a great advantage is in the house; but has the principle of separation gone on there? Has there been the separation of the good from the evil; that ceasing to do evil and learning to do well? Has this been going on in this mans house? What house is like it? Not another house in the world! The ark had been in it for many years, much more than twenty; any way a very long time; and one knows of houses which have been professedly in the testimony for as many years. Some indeed we can glory in; but others give very little evidence of positive movement in relation to the ark, in relation to the necessities of it, the requirements of it, what God has instituted as principles to govern it. So that we come to Nachons threshing-floor. The ark has been brought from this favoured house of Abinadab, which is on the hill, and his two sons are the active ones, driving the cart, one going ahead of it; the precious ark of God that was to be borne on the shoulders of the Levites, the priests of God, is put on a new cart. It is a sorrowful spectacle  coming out of the house of one professedly receiving and caring for the ark for so many years; and this is a searching and solemn matter for us. 

    Who knows what treatment was accorded to the ark while in this house of Abinadab? Why did not God forbid the use of the cart before the ark was placed on it? He did not! He waited until it came to Nachons threshing-floor. The obvious suggestion is the separation of the precious from the vile. The threshing implements are, as it were, in action; there is the burning up of the chaff, the burning up of all that has no place whatever in relation to the ark of God. Hence it was a sorrowful thing that happened, for when the oxen stumbled, Uzzah put his hand on the ark of God to steady it and, as I read in verse 7, the anger of the Lord was kindled against Uzzah, and God smote him there for his error; and there he died by the ark of God. It was at the threshing-floor. How very solemn! It is pathetic. These men were brought up with the ark, they could look at it every morning, they could look at it every evening. They ought to have seen that in its surroundings there must be the separation of the precious from the vile, that there should not be the allowance of worldliness in that house. 

    This, evidently, they had failed to do, and now God is taking the matter up where they are to be reminded of it: at the threshing-floor of Nachon. We are to be reminded of it now, this very night, speaker and hearers; our continuance in the testimony depends upon it. We have our Bibles on our tables and at our morning readings! Thank God for every Bible in the house, and every reading and every prayer, but then what about the other requisites in a christian household? What about the allowance of foreign elements? What about the allowance of Philistine principles such as this new cart! These products evidently affected the house of Abinadab, and Abinadab suffered in his sons. They should have strictly maintained as to the ark the divine instructions furnished in the book of Numbers, but they did not, and hence suffered this judgment. The passage says, There he died by the ark of God. Doubtless Uzzah had often been by it, but how had he regarded it? In many christian houses the things of Christ may be treated with disrespect  young people doing it. Outwardly there was nothing great about the ark, you know what it looked like: it was literally a chest, small enough to be placed almost anywhere in the house, and it was in that house for a number of years, but who could tell what treatment they accorded it? It may however be gathered by the treatment of the ark as it issued forth from the house. Here are two men of the house, one going ahead of it, no doubt in a religious way, and the other driving the cart, and one of them dies by the ark of God: by it! How often had he been by it? Had he humbled himself then in the presence of God, had he read the third and fourth chapters of the book of Numbers, being governed by them, what a different man he would have been! God would speak to parents now and their households as to all this. 

    Then, in 1 Chronicles 21, we have the threshing-floor linked on with what I have been saying, and David himself is active; David again. What lessons we have to learn from David, and thank God we are learning. He, Peter, Paul, and Moses had in a way to suffer for us; their histories, including their failures, are given for our learning, and this is one of the most instructive chapters in that way. It tells us of error in David, and, this being judged, of one of the brightest parts of his life as in the service of God. It is a chapter that tells us how readily and quickly God will act for us in such circumstances as are mentioned. If we have strayed in any way, and if there is self-judgment with us, He is ready to act for us and things will open up quickly, as in Peters case. One often thinks of Peters recovery and how quickly the Lord appeared to him. Restorative grace is one of the elements of the assembly  The Lord is indeed risen and has appeared to Simon (Luke 24:34). How quickly recovery may take place! Why should anyone who needs it hinder it? There may be someone here who needs it. 

    Well, I am not speaking of the failure of David seen in this chapter, but of his recovery, and of his thoughts for God and the house of God, and of how the idea of a threshing-floor enters into the instruction. Why should it be there? David would understand something of it, he was right in the midst of it. Would he not remember what had happened a little previously? He would indeed. It is well to have, memories in this respect. The threshing-floor of Nachon would be in his mind in the night seasons, of which he speaks elsewhere  all spiritual people understand the night-seasons, when one is withdrawn from everything, and by oneself with the Lord. My reins also instruct me in the night seasons (Psalm 16:7). Our reins instruct us, the Spirit acts upon us in this sense. As delivered through the truth of Romans 7, the Spirit is free in us and we may have holy seasons of instruction. David had these experiences. 

    Ornan is active in this threshing-floor and his four sons with him. There can be no doubt that a feature of this picture is Ornan and his four sons. These are shy, but they are not like Abinadabs sons, they are with their father and they are doing what is good and right: spiritually, they are separating the precious from the vile. It is good to see a father  a brother  and his four sons with him. However feeble they may be, as Gideons son was, yet they are with their father, and it is in the threshing-floor; it is in the place, spiritually, of separating the precious from the vile. How can we ever reach the house of God unless this principle is active? We cannot. The house of God is composed of persons: whose house are we, Scripture says (Hebrews 3:6); there is also the abstract thought of the house of God, and that is how it is first introduced in Scripture, but in the sense that God is there. The first one who uses the term is Jacob, and he uses it in that sense. He says, How dreadful is this place; for it is the place in which good is valued and evil refused unsparingly. The pure wheat must be set free from the husk, the useless thing that is to be burned with unquenchable fire; therefore, Jacob also says, This is none other but the house of God, and this is the gate of heaven. He rose early in the morning and set up the stone, which had been his pillow, for a pillar, pouring oil upon it, calling the place Bethel, and saying, This stone which I have set up for a pillar, shall be Gods house (Genesis 28:17,22). 

    The house here has the same character. There is no building yet, but David, like Jacob, calls it the house of God. The outstanding men affording instruction as to the house in the Old Testament are Jacob and David. Both name the house in an abstract sense. Davids exercise was, as we know, I will not give sleep to mine eyes, or slumber to mine eyelids, until I find out a place for the Lord, an habitation for the mighty God of Jacob (Psalm 132:4,5). He kept awake thinking of the house of God, and then he says (in his night seasons, as we may say), Let thy priests be clothed with righteousness; and let thy saints shout for joy (verse 9). We cannot have the house of God and the service of God otherwise. The house, as I said, is not yet here concretely, it is a mere threshing-floor; but David has purchased that, he is in possession of it and names it. He says in the next chapter, This is the house of the Lord God, and this is the altar of the burnt-offering for Israel (1 Chronicles 22:1). Like Jacobs remarks, as I said, but much better; it was a great improvement because Jacob said, How dreadful is this place! David did not say that; no, he had come through the threshing-floor himself, he had been in the process; he had not been with God at Nachons, but he has now changed his mind: thank God! He was able to do it because he had been through the mill of Gods discipline. What exercises he must have had, and now, we may say, he understands it. So he does not say, This is a dreadful place, nor does he again ask that question, How shall the ark of the Lord come to me? (2 Samuel 6:9). He says instead, This is the house of the Lord God. He has viewed it in relation to the threshing-floor  the precious in him has been separated from the vile. So at the present time, whether it be elements in ourselves or whether it be persons, it is the same thought. If it be persons, we have to separate ourselves from them; for everyone that separates himself from such vessels of dishonour shall be a vessel unto honour, sanctified, and meet for the masters use (2 Timothy 2:21). So Davids word here is, This is the house of the Lord God, and this is the altar of the burnt offering for Israel. He has reached it, he is on sure ground; and one would yearningly seek that everyone here should get his feet on this ground. 

    This chapter, 1 Chronicles 21, shows the way to recovery and that recovery must cost something. So in reply to Ornans offer to give him the threshing-floor, David says, Nay; but I will verily buy it for the full price  he is not going to pay less than the price; and, I can tell you, really, in a practical way, you get what you pay for. I am not now speaking of what God is to you, but of our side, that on these lines the more you pay, the more you sacrifice, the more you get. David says, I will pay the full money  that is the word. Ornan would give all, but no one who understands God, or the house of God, will take things on this line without price. The gospel is, of course, on the principle of without money and without price, but a great price has been paid; but on the line of appropriating things, there is a price; those who understand it say, I would not have it without cost. The price means surrendering; the giving up of things; sacrificing; and that is what marks the latter part of this chapter 21. The consequent result is acceptable by God, and that enters into what David says  This is the house of the Lord God, and this is the altar of the burnt offering for Israel. He is on sure ground. 

    As we read down chapter 22 our hearts are filled with the very wonderful wealth that is now there; not only what I must bring, but what is there  one hundred thousand talents of gold, and so on. Think of that wealth! This is the consequence of getting our feet planted, through this process, on the foundation of the house of God. David says, as it were, Everything must be secured. This is wonderful, David is consolidating the position, and he will never give it up. Thus he immediately introduces the thought of nails, a remarkable feature. We read of A nail in a sure place (Isaiah 22:23); that nail is Christ and we are in the house of God in that security. Can we afford to be outside it? Here it is said, David prepared iron in abundance for the nails for the doors of the gates, and for the joists (1 Chronicles 22:3). The allusion is to the truth and power of Christs resurrection, through which all is immutably secured. 

    In the last scripture I read, the threshing-floor of Atad comes in, in relation to Jacob; he is a dead man now. It is remarkable how much is made of death in Genesis, and it is by those who have faith. The world, characteristically, covers death up and modifies the idea as much as possible, but death is death, and faith understands it better than any; the worldling does not understand it at all. The first burying-place is bought by the father of all believers and paid for in full money. You will recall that David uses the same expression as to the threshing-floor of Ornan the Jebusite. In Genesis 50 Moses is typically bringing in what Christ thinks of His beloved people; changing the whole character of death, for it is falling asleep through Jesus; it is through His power really; He does it. Can anything be more touching? If we face it (and, of course, we have to face it, for we are still mortal), can anything be more touching than the Lord Jesus putting the saints to sleep? Hence Abraham is concerned as to the position of those of his who had fallen asleep. It was just a field and a cave in it he bought, and he paid not only full money, but current money with the merchant; no spurious money, or discounted currency, but current money with the merchant; the face value as it were, is on it  that is the principle. There are those who depreciate the value of things, but, in the divine realm, money is to be maintained at its full parity; and that is Abrahams point  current money with the merchant. In the presence of witnesses, the cave, the field, and the trees were all secured undeniably by current money with the merchant. But what does all this mean? Why should the Spirit of God give us so much as to a possession of a sepulchre? It is to bring Christ in in regard to those who have fallen asleep, for in truth we are all buried on this principle, our bodies are just as safe as are our spirits which are with Christ. Our spirits are safe there, and our bodies are secured too without question, on the principle of purchase. 

    How precious all this is! As we advance in years, it is just as well to face things. Death is not a terror at all; it is a temporary matter, it is a provisional state of things from this point of view. Our spirits are with the Lord, and faith says it is far better; and our bodies are taken care of: Come, see the place where the Lord lay (Matthew 28:6). Devout men carried Stephen to his burial  the place is known. The whole principle is in the cave purchased figuratively by Christ for the burial of His saints  they are all there; they are distinct from the unsaved; and, as one may say, He will go to the mouth of that cave and call forth all those buried in it. 

    Now what I had in mind was to show that this threshing-floor also has its voice. Has there been the separation of the precious from the vile, of the real corn, of the grain of wheat from the shell? If not then the threshing-floor has not had its voice. In such a case burial is not so happy; the departure to be with Christ is not so glorious or victorious as it should be. The death of a saint should be a witness to the power of christianity. This threshing-floor of Atad, which is said to be beyond the Jordan, from Moses standpoint, meaning that it was in Canaan, I apprehend is a testimony to the life of Jacob. Yet see how much is said of burial in Genesis. In this cave Abraham and Sarah were buried, Isaac and Rebekah were buried and there Jacob buried Leah; and he gets Joseph to swear that he (Jacob) would be buried there. What does all this mean, dear brethren? It is the action of faith; it is faith active in one who is dying. There is the threshing-floor, and he has been through it; the discipline of God has done its work in him. He is entirely clear in his last moments of all the rubbish and chaff; he dies gloriously; he is buried gloriously, and he will be raised gloriously. So for us, whether it be the falling asleep, the departure to be with Christ, or being raised or changed at His coming, the Lord is looking for victory in every one of us. Whether He changes our bodies as still alive, or raises us from the dead, He is looking for victory. As we fall asleep, if the whole moral process has been gone through, there is nothing left but the pure wheat for Christ. Stephen is really in the power of it; he hands over his spirit to Christ, saying, Lord Jesus, receive my spirit (Acts 7:59). There is no cloud on his conscience, or his mind; he asks the Lord to receive his spirit. How pleased was the Lord to do that! And Stephen has been with Him ever since; his body, too, is safe; and he will appear presently when the Lord Jesus stands at the graves mouths, and calls forth those who have done good unto the resurrection of life. 
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    THE PERMANENCY OF THE SAINTS ABODE (JT 72)

    Genesis 50:26; 1 Thessalonians 4:14 - 18; John 14:1 - 3

    One word has been with me in view of this meeting and that is permanency  I may say, permanency of abode which opens up a wide scope for our consideration. A basic feature of what I have to say begins with Sarah. It is always happier and freer to begin with persons rather than events or things. And so Sarah comes to mind in view of death and burial, and resurrection, too; the whereabouts of the believers eventual and permanent abode. There can be no more important thought than this and Sarah is the first one who is spoken of as buried. She is the loved one, carried down with great distinction into the New Testament for it is said of her that she is our mother, she is a type of Jerusalem above which is our mother. She was the wife of the great patriarch Abraham who, when she died, made great preparation for her burial. Her resurrection and ascension and part in heavenly places are not within the range of the preparation of man, but of God. We rest in this, for as regards the heavenly part, we must think of God and God bringing with Him those who have fallen asleep through Jesus. There will be much brought to earth, but those who sleep through Jesus will be brought as already well known, but brought here to be seen alive and Sarah will be amongst them. Sarah will be amongst those who sleep through Jesus, indeed, all the sleeping saints will be there. 

    But I am speaking for the moment of Sarah and how she is regarded by her husband and how Scripture carries her through as one who spoke scripture. There are few who are regarded as speakers of scripture and Sarah is amongst them. Hearken unto Sarah thy wife, Jehovah said to Abraham. It was not to hearken to what she wrote but to what she spoke. It was a vivid word: Cast out this bond-woman and her son Galatians 4:30, and the divine word to Abraham was, Hearken unto Sarah thy wife. And so she comes out as a speaker of scripture: What says the scripture? Galatians 4:30 is one of the actual phrases in the epistle to the Galatians. It was Sarahs statement but it is regarded as scripture. Well, you may wonder why I am stressing Sarah but it is only to bring out the main thought that is in mind and that is how the sleeping saints are retained, and I might say, contained. Sarah is in the cave of Machpelah. She is there awaiting the assembling shout. She is representative of those who are contained by God, retained where they should be according to divine purpose in the provisional sense as sleeping saints. Sarah has been there for thousands of years. She is there and known to be there and others are with her, too. In fact, we may take Machpelah to be the suggestion of the place of the sleeping saints. 

    And so Joseph, a worthy son of Sarah, as I may say, lived to be a hundred and ten years old and died in Egypt, but he was not buried there. He was put into a coffin. The word coffin should be ark, meaning a suitable vessel for the contents it bore, Josephs bones. Well, I only mention him in connection with Sarah to show how permanency may be applied to the sleeping saints, but only in a provisional way, but to remind us that they are not simply thrown into the earth as cattle might be. The purchase of the field and the cave of Machpelah is an evidence and an assurance that the saints are not treated thus when they die, nor indeed is man as such treated thus, but especially not those who are the Lords  the sleeping saints. And so Sarah and Joseph are brought together in what I have to say; Sarah was buried in a grave carefully bought from the sons of Heth, the money being carefully weighed, current with the merchant. And Joseph was buried in the field which Jacob had bought of the sons of Hamor in Shechem. Josephs bones were carried up out of Egypt into Canaan. They had been kept in an ark until we come to Exodus where we find them being taken up to Canaan with the children of Israel. How many persons there were in that great assembly we can hardly tell. We have often thought that there would be about two million. So that Joseph had a large funeral in that sense. He went up with them. It was Israels responsibility. They had been commanded by Joseph to take his bones up with them. They were the bones of a great saint held for a while in Egypt but later carried up into Canaan where they were buried and whence they will be raised. 

    It is said of the saints that they have part in that world and the resurrection; not this world with its graveyards and mausoleums but that world, to be spoken of objectively. We can well afford to speak objectively when the Custodian of the persons who have part in it is God Himself. And so Josephs bones were cared for in Egypt but buried in the land; that is to say, whence all of us are to be taken, for we belong to the promised land, dear brethren. I am speaking of this now to bring out that the thought of care must be attached to all matters relative to the saints, whether living or dead. We are objects of supreme care and we treasure this. So Abraham said, … that I may bury my dead Genesis 23:4. It was not Sarah, simply, but my dead  his property, no less than that  but his property to be held under certain suitable circumstances again to be brought out into eternal circumstances. Wonderful! 

    And now I pass on to the well-known passage in 1 Thessalonians 4. But I might say in passing that Thessalonica was reserved of God for an assembly, and the assembly there has a peculiar title. It is called the assembly of Thessalonians in God the Father. I want the dear brethren to treasure these things that I am saying, particularly the things said about the Thessalonians in the opening passages of both epistles. We read: Paul and Silvanus and Timotheus to the assembly of Thessalonians in God the Father and the Lord Jesus Christ 1 Thessalonians 1:1. The exact translation from the original gives us the word assembly rather than church. The word church usually refers to a building made of stones or brick and mortar, whereas the word assembly refers to persons and persons only. So that there is good reason for stressing the word assembly, and thus it is the assembly of Thessalonians in God the Father. No other assembly is addressed in just this way and we can see that Thessalonica was reserved in the mind of God for something special and hence the reference to the sleeping saints and the resurrection and ascension. I use the word ascension for we are to ascend, dear brethren. And so, in chapter 4, we have the Lord referred to as coming out of heaven with an assembling shout. The apostle says: For if we believe that Jesus has died and has risen again, so also God will bring with him those who have fallen asleep through Jesus 1 Thessalonians 4:14. And then there is a parenthesis: For this we say to you in the word of the Lord, that we, the living, who remain to the coming of the Lord, are in no way to anticipate those who have fallen asleep; for the Lord himself, with an assembling shout, with archangels voice and with trump of God, shall descend from heaven and the dead in Christ shall rise first 1 Thessalonians 4:15,16. I have not read it all but it is one of the most striking passages in the Scriptures and it refers to an act of the Lord Jesus dealing with the resurrection and ascension of the saints. I use the word ascension for it must be taken into the matter for the saints go to heaven. Some may say that they go to heaven when they die. I am not saying that, but I say that they go to heaven, nevertheless, they go to heaven when they are raised, not when they die. Those who have died are to be raised from the dead and they go to heaven after they are raised from among the dead. And that is what I wish to enlarge upon now, that our loved ones, although many of them are sleeping and quite a few of them have gone lately, are well looked after and they shall be raised. They have not just been put into any place. Abraham did not do that with Sarah. He carefully bought a place for her and he used the possession as a burying place, which would mean that as having died, Sarah was carefully looked after. And the money was carefully weighed out and it was current money with the merchant, meaning that it could be presented to the bank and it would be honoured. All that stresses what I have been saying as to how real care is taken of the dead, of those who have fallen asleep through Jesus. How much they are thought of! Even the trees in the burying place are spoken of. They are all secured, carefully secured, showing what attention is paid to the details of care as to the sleeping saints initially. 

    I am not referring to the beginning of the matter now, but to the end. I am now referring to the sleeping saints in this wonderful parenthesis in 1 Thessalonians 4 and how the Lord Jesus comes out of heaven for them. He comes out! It does not say that the heavens are opened for Him to come out. It does say, in other connections, that they are opened, but not here. The Lord Jesus descends! It is as if that is expressed purposely for it is a question of descending first and then ascending  what a transaction! God Himself is spoken of as coming, for it is said that He brings the saints with Jesus. How wonderful for us to cherish and think that God is going to bring us with Him; our dead too, those who sleep through Jesus. The idea of permanency will finally pertain to the saints then in the fullest sense. In the meantime it is just an ark in Egypt, however long  it may be four hundred years or much longer  but the length of time is as God wishes it to be and the saints are cared for during all that period. But then, Joseph is to come out again and Sarah is to be seen again. The Lord Himself has come out of death. We read of the handkerchief that was about His head. Some hand had placed it there but He was not raised in it. It was folded in a distinct place by itself. The Lord was raised without it and without the linen cloths. He raised Himself! It is true, indeed, that God raised Him, but it is also true that He raised Himself. He had told the Jews: Destroy this temple, and in three days I will raise it up John 2:19, and He did! He raised Himself! He is God; we must never forget that! 

    But I now speak of what the Lord Himself does in regard to the sleeping saints and how, in a certain sense, the idea of permanency applies initially; maybe for four hundred years, maybe for four thousand years, during which time divine care is exercised until the final act takes place which is what I now wish to speak about. Our passage brings in what God will do and what the Lord Himself will do. What preparation, we might say! The Father and the Son and the Spirit undoubtedly will have part in it all. The Father is said to raise the dead, and the Son is said to raise the dead and quicken them, and the Spirit is said to quicken, but the One specially mentioned as raising us is the Son, the Son of God. It is, in a way, regarded as His province, not that it is so absolutely, but in a general sense. 

    So it is said here that the Lord Jesus descends from heaven with an assembling shout, with archangels voice and with trump of God. It is His matter. It is as if the Lord considers it as a matter that is special to Him. Not that He would exclude the Father and the Spirit, because He does not, but at the same time I think that the Lord regards it as His special matter to say to the sleeping saints over whom He watches. We here are not yet asleep; we are among those who are alive and remain and the Lord is watching over us here tonight. He regards us as of the assembly in its present provisional condition here on earth where the service of God and the gospel are carried on. Those who have fallen asleep have passed out of this for the moment but we are all to be united presently at the moment of the assembling shout. And so the word here is the word of the Lord and it is that the living, who remain to the coming of the Lord, are in no way to anticipate those who have fallen asleep 1 Thessalonians 4:15. It is the word of the Lord, a special word of His. 

    There are other special words, but this one is specially given with respect to the sleeping saints and so it says, For this we say to you in the word of the Lord, that we, the living, who remain to the coming of the Lord, are in no way to anticipate those who have fallen asleep; for the Lord himself, with an assembling shout, with archangels voice and with trump of God, shall descend from heaven 1 Thessalonians 4:15,16. Notice how much care is used in wording the details of this wonderful event! I am speaking of it not only because of its bearing on the sleeping saints but because of those of us who are living. We are thinking of those who sleep and are to be assured and comforted by the facts in this chapter. So the Lord is referred to as coming out of heaven to transact this great matter, and it is the Lord himself. He will descend with an assembling shout, 

    with archangels voice and with trump of God. These are the words that describe this wonderful act of the Son of God. This is the final thing, this descent of the Lord. It is said of Him earlier that He who ascended is the same who also descended into the lower parts of the earth. But the Lord does not go into the lower parts of the earth to raise the dead. It is an act of power, it is His own power, His own act, it is within the range of His power to raise the sleeping saints. In descending He raises them and the living are caught up together with them to meet the Lord in the air. 

    According to 2 Corinthians 5 we have an additional thought, that of our house in heaven. It says, If our earthly tabernacle house be destroyed, we have a building from God, a house not made with hands, eternal in the heavens 2 Corinthians 5:1. I want you to note that that is in the second epistle  not in the first. We are carried into what is heavenly in finality in the service of God, and the second epistle treats of the heavenly side of the service of God and the permanency of our position in eternity. I am using strong words and sentences which I wish to be received deeply into our hearts. I am dealing now with the sleeping saints and how they are raised and come into a building not made with hands but eternal in the heavens. That is how the saints come into permanency as having fallen asleep through Jesus, we come into this heavenly matter, a building of God eternal in the heavens. 

    And so I pass on to the verse in John 14 to extend the thought of care. I have spoken of the purchase of a burying ground for the sleeping saints and of the coffin or ark that was made for Joseph and of the services for the saints and their burials. And I have been speaking of the assembling shout, how the Lord is coming with that mighty powerful shout of His and of how He has the assembly in His mind, 

    for it is an assembling shout. These are all wonderful thoughts, but now I come to the final thought in John 14:1,2: Let not your heart be troubled; ye believe on God, believe also on me. In my Fathers house there are many abodes; were it not so, I had told you: for I go to prepare you a place. Now we see how the idea of preparation comes in and what is in view. The Lord Jesus is assuring His own before He died, before He left for heaven, that He is coming again for them and that in the meantime He is going to prepare a place for them. It is not a grave, not a house, not a meeting room, nothing of the kind. I go to prepare a place for you  those whom He cherishes most  the saints of the assembly. He is thinking of them. He is going up there but He is coming back again, not to earth, not exactly for that purpose, but, I am coming again and shall receive you to myself, that where I am ye also may be John 14:3. That is permanency  the matter is fixed. The Lord would have us to understand and to follow what He is saying and what He is doing, and how everyone of us is in His heart at this moment  every one of us. And those who have fallen asleep are also in His heart, He is thinking of them as Sarah was thought of, as Joseph was thought of, and as many a saint is still thought of. The Lord is thinking of the saints all the time. He is God; He is infinite! He is not as a mere man, He can think of us all at once and prepare for us all at once and love us all at the same time. We are set in the realm of true greatness. 

    And so the final matter is that the Lord is coming, not to stay, but that He might take us up that we might be with Him for ever where He is, not anywhere, but where He is. What better could He assign than His own place for us? But He does assign it; it is the permanent position into which the saints are brought. The Lord is assuring us this very night of these wonderful things so that we might not have troubled hearts. The world is full of troubles and the devil tries to extend these into these meetings, but God protects us here as He protects us in our graves. He protects our service, our ministry, our teaching, whatever it might be. He is watching over us all with a view to finality and permanency in eternity, permanency of place, of abode, not simply a place, but abode. In my Fathers house there are many abodes John 14:2, He says. That is the word  many abiding places. But I go to prepare you a place John 14:2. That is to say, the saints of the assembly are special. I do not want to enlarge on that unduly, but we are all loved of the Lord. 

    There are different families, of course, many families. In my Fathers house there are many abodes, but I go to prepare you a place John 14:2. That is the permanent abode of the saints and it is a comforting and assuring thought. It is a love thought! The Lord would leave us with the thought of having a place prepared for us by Himself, and it is the very best place in heaven. But it is not simply that, it is that where I am ye also may be John 14:3. It is enough for us that the Lord is there. We shall be there, dear brethren. Of course, we love to think of the many families, but we might tend to segregate them and make a mistake in doing so. I would prefer to think of the one family that the Lord has in His mind at this very moment, the assembly of the living God. It is that down here, the pillar and base of the truth. What it will be up there is what the Lord will constitute us, and we shall be in living accommodations, the surroundings shall be fully furnished, so to speak. But the great matter is that where I am ye also may be. John 14:3. 

    May God grant His blessing upon these words! 
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      		DIVINE TESTING (JT 48)
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      		OUR HEAVENLY PART (JT 57)



      		THE FAITHFULNESS OF GOD (JT 57)



      		THE LORD AS A MAN OF LEISURE (JT 61)



      		CHRIST COMING TO THE ASSEMBLY (JT 61)
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      		THE ASSEMBLY (3) (JT 67)
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      		GENESIS 23 AND 24 (JT 2)
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      		DIVINE RIGHTS TO PURCHASE (JT 93)
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      		FEATURES PROPER TO THE ASSEMBLY (AJG 1)



      		SPIRITUALITY (AJG 5)



      		GENESIS 24 (CAC 1)



      		GENESIS 24 (CHM 1)



      		(4) THE ANNOUNCEMENT OF WHAT IS CHRIST’S BY THE SPIRIT (FER 6)



      		THE CHURCH CONDUCTED TO CHRIST (FER 16)



      		“IF ANY ONE BE IN CHRIST, THERE IS A NEW CREATION” (JBS 2)



      		GOD’S CHIEF INTEREST ON THE EARTH (JBS 5)



      		THE REALISATION OF UNION (JBS 6)



      		NOTES ON SCRIPTURE 1895 NO. 45 (JBS 8)



      		THE CALL OF THE BRIDE (JND 16)



      		GENESIS CHAPTER 24 (JND 35)



      		GENESIS, TYPICALLY CONSIDERED, CHAPTER 24 (JND 35)



      		THE WELL AND THE CAMELS (JR 2)



      		AS IS THE HEAVENLY (4) (JT 9)



      		EPHESIANS — THE ASSEMBLY’S LIGHT (JT 27)



      		A GREAT PRIEST OVER THE HOUSE OF GOD (JT 37)



      		LEADERSHIP (JT 41)



      		THE NUMERAL THREE IN TESTIMONY (2) (JT 42)



      		THE NEEDS OF A LOCAL ASSEMBLY (JT 46)



      		THE LORD’S MOVEMENTS IN RELATION TO THE ASSEMBLY (JT 46)



      		THE WAY OF GOD (JT 49)



      		THE WORK OF GOD (JT 56)



      		THE POWER OF THE SPIRIT (JT 58)



      		PAUL’S MINISTRY AND THE SERVICE OF GOD (4) (JT 60)



      		THE SPIRIT IN WHICH THE TESTIMONY IS CONTINUED (JT 60)



      		FAITH AND SPIRITUALITY AS SEEN IN ABRAHAM (6) (JT 62)



      		THE HOLY SPIRIT IN RELATION TO THE TYPES OF THE ASSEMBLY (2) (JT 75)



      		THE HOLY SPIRIT IN RELATION TO THE TYPES OF THE ASSEMBLY (3) (JT 75)



      		THE TESTIMONY AS HAVING PRIORITY TO THE TRANSLATION (JT 78)



      		ELDER BRETHREN AS SPIRITUAL EXAMPLES (JT 84)



      		POWER FOR SPRING IN THE SAINTS (JT 84)



      		THE ASSEMBLY BROUGHT TO CHRIST BY THE SPIRIT (JT 86)



      		HINDRANCES (JT 89)



      		WALKING IN THE WAY (JT 93)



      		DRAWING NEAR TO GOD (JT 96)



      		UNDIVIDED AFFECTION FOR CHRIST (SMC 1)



      		THE SPIRIT’S IMPORTANCE TO THE BELIEVER (SMC 8)



      		“GIVE ME TO DRINK” (WJH 12)



      		STEWARDSHIP (WJH 18)



      		Genesis 25



      		GENESIS 25 (CAC 1)



      		GENESIS 25 (CHM 1)



      		NOTES ON SCRIPTURE 1895 NO. 63 (JBS 8)



      		GENESIS CHAPTER 25 (JND 35)



      		GENESIS, TYPICALLY CONSIDERED, CHAPTER 25 (JND 35)



      		INTEREST IN THE THINGS OF GOD (JR 2)



      		GENERATIONS IN THE BOOK OF GENESIS (5) (JT 42)



      		FATHERHOOD (4) (JT 53)



      		ADMINISTRATION (3) (JT 59)



      		MAN (7) (JT 71)



      		CHRIST EVERYTHING AND IN ALL (JT 84)



      		Genesis 26



      		MANHOOD ACCORDING TO CHRIST (AJG 1)



      		HEAVENLY CALLING AND CHARACTER (AJG 5)



      		GENESIS 26 (CAC 1)



      		GENESIS 26 (CHM 1)



      		GENESIS CHAPTER 26 (JND 35)



      		GENESIS, TYPICALLY CONSIDERED, CHAPTER 26 (JND 35)



      		GENESIS 26 AND 27 (JT 2)



      		AS IS THE HEAVENLY (5) (JT 9)



      		FAMINE IN EGYPT (JT 16)



      		“WE HAVE AN ALTAR” (3) (JT 35)



      		THE SIGNS OF THE COVENANTS (3) (JT 38)



      		THE CITY OF THE LIVING GOD (JT 41)



      		DIVINE IMPRESSIONS RECEIVED AND THE REACTION THEREFROM (JT 49)



      		WELLS AND SPRINGS (4) (JT 52)



      		HOUSEHOLD OF FAITH LEADING TO THE HOUSEHOLD OF GOD AND HIS SERVICE (2) (JT 84)



      		Genesis 27



      		GENESIS 27 AND 28 (CAC 1)



      		GENESIS 27-35 (CHM 1)



      		GENESIS CHAPTER 27 (JND 35)



      		GENESIS, TYPICALLY CONSIDERED, CHAPTER 27 (JND 35)



      		DIVINE SUSTENANCE FOR TESTIMONY AT THE END (JT 20)



      		THE NUMERAL THREE IN TESTIMONY (3) (JT 42)



      		A HOLY KISS (JT 43)



      		THE FIELD, THE GARDEN, AND THE HOUSE (JT 46)



      		BLESSING IN THE WAYS OF GOD (JT 61)



      		BRETHREN (JT 69)



      		THE BROTHERHOOD ACCORDING TO GOD (JT 84)



      		THE BLESSING OF GOD — HOW DISPENSED (JT 90)



      		SOWING (JT 98)



      		FIELDS (JT 99)



      		Genesis 28



      		GOD’S WAYS WITH THE BELIEVER (AJG 1)



      		THE HOUSE OF GOD AS MADE KNOWN TO JACOB (CAC 18)



      		THE STATE FOR RECEIVING GOD’S REVELATION (JBS 7)



      		GENESIS CHAPTER 28 (JND 35)



      		GENESIS, TYPICALLY CONSIDERED, CHAPTER 28 (JND 35)



      		GENESIS 28 (JT 2)



      		THE HOUSE OF GOD: HOW ENTERED BY THE BELIEVER. (JT 3)



      		A CHANGE OF MIND OR REPENTANCE TOWARD GOD (JT 13)



      		THE BELIEVER IN THE HOUSE OF GOD (1) (JT 31)



      		STONES MENTIONED IN GENESIS (JT 39)



      		UNDER ORDERS (JT 59)



      		MAN (8) (JT 71)



      		THE PRESENT DISPENSATION AS SET FORTH IN JACOB AND JOSEPH (1) (JT 72)



      		THE ANOINTING (2) (JT 81)



      		PRINCIPLES OF RECOVERY (3) (JT 82)



      		DIVINE AUTHORITY (JT 87)



      		THE HOUSE OF GOD (JT 94)



      		DIVINE INTEREST IN MAN (JT 98)



      		THE DISCIPLINED MAN (WJ 1)



      		THE SPIRIT OF REVERENCE (WJH 11)



      		Genesis 29



      		GENESIS 29 TO 35 (CAC 1)



      		GENESIS 29-31 (CHM 1)



      		GENESIS CHAPTER 29 (JND 35)



      		GENESIS, TYPICALLY CONSIDERED, CHAPTERS 29 - 31 (JND 35)



      		WELLS AND SPRINGS (5) (JT 52)



      		THE ASSEMBLY (4) (JT 67)



      		FAITH, LOVE AND SPIRITUALITY (JT 83)



      		HOUSEHOLD OF FAITH LEADING TO THE HOUSEHOLD OF GOD AND HIS SERVICE (3) (JT 84)



      		THE POWER, LOVE AND GRACE OF CHRIST AS ATTRACTED BY THE ASSEMBLY (SMC 5)



      		TENDERNESS (SMC 9)
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      		GENESIS CHAPTER 30 (JND 35)



      		JACOB RETURNING TO BETHEL (JT 10)



      		THE HOUSE OF GOD AS REACHED THROUGH DISCIPLINE (JT 24)



      		PARENTAL INSTINCT AND ADDITION (JT 41)



      		LIGHT IN VIEW OF MOVEMENT (JT 75)



      		ADDITION (JT 79)



      		THE SUPPORT OF GOD IN RECOVERY (JT 89)



      		SPIRITUALITY SEEN IN JACOB (JT 93)



      		SPIRITUALITY AS SEEN IN JACOB (JT 99)



      		HAVING PART IN THE KINGDOM (JT 100)
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      		GENESIS CHAPTER 31 (JND 35)
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      		THE SECOND MAN DISPLACING THE FIRST (AJG 1)
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      		GENESIS CHAPTER 32 (JND 35)



      		GENESIS, TYPICALLY CONSIDERED, CHAPTER 32 (JND 35)



      		GENESIS 32 TO 35 (JT 2)



      		THE HOUSEHOLD OF GOD (JT 35)



      		SPIRITUALITY IN REFINEMENT AND INTELLIGENCE (JT 60)



      		THE PRESENT DISPENSATION AS SET FORTH IN JACOB AND JOSEPH (2) (JT 72)



      		THE HOUSE OF GOD MARKED BY THE DISCIPLINE OF GOD (JT 86)



      		SUNSHINE DISPLACING CLOUDS (JT 87)



      		Genesis 33



      		GENESIS 33 AND 34 (CHM 1)



      		GENESIS CHAPTER 33 (JND 35)



      		GENESIS, TYPICALLY CONSIDERED, CHAPTERS 33 - 34 (JND 35)



      		GOD’S ORDERING AND THE RECONCILIATION OF THE BRETHREN (JT 84)



      		Genesis 34



      		GENESIS CHAPTER 34 (JND 35)



      		Genesis 35



      		GENESIS 35 (CHM 1)



      		GENESIS CHAPTER 35 (JND 35)



      		GENESIS, TYPICALLY CONSIDERED, CHAPTER 35 (JND 35)



      		THE REPRESENTATION OF GOD (JT 21)



      		SPIRITUAL ENERGY (JT 30)



      		THE BELIEVER IN THE HOUSE OF GOD (2) (JT 31)



      		THE NAME (JT 40)



      		THE PRODUCT OF TRAVAIL (JT 42)



      		THE PRESENT DISPENSATION AS SET FORTH IN JACOB AND JOSEPH (3) (JT 72)



      		DIGNITY OF THE ANOINTING (JT 89)



      		NAMES IN THE HOUSE OF GOD (JT 99)
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      		GENESIS 36 (CHM 1)



      		GENESIS, TYPICALLY CONSIDERED, CHAPTER 36 (JND 35)



      		GENERATIONS IN THE BOOK OF GENESIS (6) (JT 42)



      		Genesis 37



      		“BINDING” (AJG 8)



      		GENESIS 37 TO 39 (CAC 1)



      		GENESIS 37-50 (CHM 1)



      		JOSEPH: TESTIMONY BEFORE EXALTATION (FER 13)



      		GENESIS CHAPTER 37 (JND 35)



      		GENESIS, TYPICALLY CONSIDERED, CHAPTER 37 (JND 35)



      		GENESIS 37 TO 46 (JT 2)



      		YOUTHFULNESS IN THE SAINTS (JT 49)



      		LIGHT (JT 51)



      		FATHERHOOD (5) (JT 53)



      		KEEPING SPIRITUAL THINGS (JT 54)



      		MAN (9) (JT 71)



      		THE PRESENT DISPENSATION AS SET FORTH IN JACOB AND JOSEPH (4) (JT 72)



      		PRINCIPLES OF RECOVERY (4) (JT 82)



      		YOUTH AMONG THE PEOPLE OF GOD (JT 91)



      		THE SERVICE OF CHRIST IN LEADERSHIP (2) (SMC